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CHAPTER 4

ALATASHANTI PRAKARANAM
100 Karikas

KARIKA NO. 11 TO 22




699) Introduction to Chapter 4 - Karika No. 11 :

o T HIERGIIAE=d 3T dalf:--

"How is it reasonable (Katham Anupapannam), for Sankhyas (Sankhyaih) to say (Ucyate)
the real cause only undergoes a change and become the product”, (Sajjativadibhih),
thus questions the Vaisesikas (Iti Aha Vaisesikah).

1) Karika No. 10 :
* Synopsis — summary of Chapter 4, 4 schools cancel each other’s philosophy.
Il) Karika No. 11, 12, 13 : Elaboration now
e Sankhya negates Veiseshika.
e Veiseshika negates Sankhya.
I1l) Ajati Vada gets re-inforced = Summary of Chapter 4
V) 15t Veiseshika refutes Nyaya
V) Sankhya :
a) Sat Karya Vada
b) Prakrti = Moola Karanam, birthless, deathless, original cause.

c) In Prakrti — Universe is in potential form.
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d) Potential Universe in Prakrti evolves into physical universe.

Prakrtis evolution = Prapancha.

e) If it is new creation, then it is Veiseshika theory.

f) What is there in the form of Prakrti alone has become the Universe.

g)

Substance — Cause

New form — Effect

Gold Chain

Clay Pot
Wood Furniture
Prakrti Prapancha

h) This is called Prakrti — Parinama Vada = Sat Karya Vada

i) Karanam alone appears as Karyam.

Cause Appears as — Effect
Gold Chain
Clay Pot
Prakrti World (Prapancha)
Avyakta Vyakta
Unmanifest Manifest

»
>

Both one and same

<

N
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j) These are fundamental principles of Sat Karya Vada — Sankhya — refuted by Vaiseshika.

V1) Katham Anupapannam — How it is illogical?

Arguments in Karika No. 11, 12, 13.

Veiseshika refutation of Sankhya theory of creation.

VIl) These are Mananam portions of Advaitam to prove Advaitam alone is right.

Why

Right is right

Sankhya / Veiseshika / Yoga / Nyaya — wrong

Why right is right, wrong is wrong.

Must survive intellectually.

Wrong is wrong
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700) Chapter 4 - Karika No. 11

FRUT 6T F H1F HROT & STEd |
AT FUES e e w7
G URA

karanam yasya vai karyam karanar tasya jayate |
jayamanarh kathamajarh bhinnarh nityar kathar
catat |/ 11 1|

The disputants according to whom the cause itself is the effect, maintain that the cause
indeed is born as the effect. How is it possible for the cause to be unborn (changeless)

if it be born as the effect? How again can the cause be eternal if it is subjected to
modifications time and again? [4 - K- 11]
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701) Anvaya : Chapter 4 - Karika No. 11 :

g § RO FA (E(A), AT HROI
STEd | S (FROT) F9H_ T
(a4, )? ad_ el srol w9 A =
() ?

yasya vai karanarh karyarh (bhavati), tasya karanam
karanarh jayate | jayamanarh (karanar) katham ajam
(bhavet)? tat bhinnarnh karanarm katharh nityam ca
(bhavet)?

The cause is born for him, for whom the cause is identical with the effect. How can an
originating entity be birthless? And how can that changing entity be eternal?
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Gist :
1) Sankhya :

* Cause alone appears as effect.

Appears as
Gold Chain
Clay Pot
Wood Table

exists as

One and same substance in 2 states

Unmanifest

- Maya

- Karana Avastha
- Agyana Avastha

Manifest

- Karya Avastha
- Jagat
- Mitya

lll) Avastha Bheda paranthu Vastu Aikyam.
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IV)

Karana Avastha

Karya Avastha

Gold Chain
Prakrti Prapancha
Existence Appearance

V) Veiseshika attacks Sankhya :

a) In your Matam — Karanam = Karyam

b) Cause alone is born in the form of a product.

* Karanam Eva Karyam.

Product

c) Instead of saying ornaments are born out of Gold, we can say :

e @Goldis born in the form of Ornament.
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d) Don’t say :
* Bangle is born.
* Bangle = Birth of cause
= Effect
e) Birth of cause is Sat Karya Vada — Why?

VI) Normally we say :

a) Prapancha is born of Prakrti.

* Inyour theory both are one and same.
b) Prakrti alone is born in the form of Prapancha.

c) Prakrti evolves, transforms into Prapancha.

d) Is Prakrti

Jatam

Right

e) We can never say Prakrti is Ajatam.
f) Whatever is Karanam is always Jatam.

g) You can never talk about Ajam — Karanam.

Ajatam

Wrong
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h) Karanam Karya Rupatvena Jatasvat.
e Karanam Sarvada jatam Eva.
i) Ajam Karana nama Kinchitu Neiva Asti.
j) If Prakrti is Karanam it can never be Ajam — unborn.
k) Your fundamental philosophy Prakrti Avikriti is wrong

* Moola Prakrti Avikrutihi Mahat Adhaya Prakrti Vikriyata Sarva Shodasa Kar Vikaraha na
Prakrti Vikara Purusha.

|) Moola Prakrti = Avikriti
= Ajam

* This theory is logically wrong.

m) If Prakrti is Karanam it can’t be Ajam.

* If Prakrti is Ajam it can’t be Karanam.

n) Prakrti said to be

Ajam Karanam

e Logically unsound.
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702) Bashyam : Chapter 4 - Karika No. 11 Starts

FNUT JEgUIEHSe I qlieAl o I HRUHT
FHATHRIT IRUTAD T JTied T, aeAHT

TS HRUT HEGNCHREAEIU ST ST : |
Wﬁm%ammmm‘dﬁwﬁfﬁ%
¥ AEASH AT |

For Sankhya philosopher (Yasya Vadinah), the cause (Karanam), like the clay (Mrdvad)
enjoying the state of material cause alone (Upadanalaksanam) becomes the product
(Vai Karyam). It means (iti Arthah) according to the Sankhya philosophy (Yasya Vadinah)
material cause alone (Karanam Eva) Evolves or appears (Parinamate) in the form of the
effect (Karya Akarena). It means (iti Arthah) their (Tasya) very birthless (Ajam Eva)
Karanam, Pradhanam or Prakrti (Satpradhanadi Karanam) is born (jayata) in the form of
Mahat ahankara etc (Mahadadikaryarupena - etc meaning Panca-bhutas etc). Suppose
birthless prakrti is born in the form of Mahat etc (Pradhanam Mahadadi Akarena
Jayamanam Cet), then, how can Sankhya philosopher (Taih) say the Prakrti is Birthess
(Katha Ajam Ucyate)? It will be a contradiction to make (Vipratisiddham) the

following statement (idam), that Prakrti is birthless (Ajam), but yet is born (Jayate Ca -
as Mahat etc). 37(




|) Here Prakrti taken as Upadana Karanam clay, gold, not Nimitta Karanam Potter, goldsmith.
II) For Sankhya, Upadana Karanam is same as Karyam.

e Karanam alone appears as Karyam.

Causal state Unmanifest Effectual state — Manifest
Karanam Karyam
1)
Milk Curd
Cause Effect

2 states, one substance = Sat Karya Vadi

IV) Karanam = Karyam
e Cause alone modifies, evolves, appears as effect — Karyam.

V) This is general law

Cause Transforms to

Gold Ornaments
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V1)

Moola Karanam Ajam
- Prakrti - Birthless
- Pradhanam

e Birthless Prakrti is born as Karyam, Mahat, Ahamkara, Panchabutani.

ViI)

See contradiction

Birthless

Prakrti

Example :
* Hot lce cream

e Square circle

Born

Mahat, Ahamkara Panchabutani

VIII) Suppose birthless Prakrti is born in the form of Mahat, Ahamkara, pancha Butani.

e Katham Ajam Uchyate.

* How can you say Prakrti is birthless? Veiseshika asks Sankhya.
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IX) How birthless and born in the form of Mahatu etc (World).
X) How do they contradict and claim to be great philosopher?
* I|tis acontradiction to make following statement.
* Ajam Cha Jayate Iti Cha.
Xl) Contradiction No. 1:
* Prakrtiis birthless and is born as Mahat.
XIl) Contradiction No. 2 :
* Nityancha — Tai
* Ruchyate Pradhanam Arthaha.
e Prakrti is birthless and transforms, is born as Universe.
XIII) Prakrti is Nityam — eternal contradiction.
* Once Prakrti has transformed into creation, how can Prakrti continue to be there?
XIV) Milk can’t remain after getting converted to curd.
* Once Karanam has become Karyam, Karanam has ended.
XV) Once Prakrti becomes Universe, it will not be existent at all.
* Prakrti not Nityam.
XVI) Date of Birth of Universe = Date of death of Prakrti.
XVIl) Sankhya :

* Prakriti is eternal. 2704



703) Bashyam : Chapter 4 - Karika No. 11 Continues

' . . . AN NN
e T q&=ad S frel Ao epfeamsdaiq qohy
o\ « A ¢ |
And you Sankhyas (Taih) say Prakrti is eternal also (Pradhanam Nityam Ca Ucyate). Even

if that Prakrti has partially transformed (or totally transformed) into the universe

(Bhinnam = Vidirna = Sphutitam Ekadesena Sat), how can it become Nityam (Katham
Nityam Bhavet), that is the idea (iti Arthah).

I) From Karika No. 11 — Gaudapada starts refutation of all philosophies.
I1) No creation theory is logically sound.

lll) Gaudapada refutes all theories and establishes that there is no creation.
* Approach called Ajati Vada.
* To establish Ajati Vada he negates Sankhya.
* Borrows Viseshikas arguments.

IV) Prakrti = Moola Karanam basic cause

* World / Prapancha = Karyam.
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V) Prakrti = Ajatam, not born, Nityam, eternal.

* Never born because it is Moola Karanam, basic cause, never born at a time, Ajatam,

Ajam.
Vi) 4 Words — Prakrti
|
| | | |
Prakrti Karanam Ajatam Nityam
| |
Unborn Eternal
Vil)
4 Words — Prapancha
|
| | | |
Prapancha Karyam Jatam Anityam
| | |
Product Born Incidental

VIII) Juggle 8 words in Karika No. 11, 12.

IX) Karika No. 11 :

e Prakrti — Ajatam, Nityam.

* There is a logical fallacy.

 Unborn.
* Why fallacy?
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X) Normally we say :
e Prapancha — World is born out of Prakrti.
Xl) Sankhya :
* No new thing can ever be created.
XIl) Veiseshika :
* Non-existent thing alone is created.
* Both powerful arguments.
XIII) Matter can’t be created or destroyed
* Accepted by Veiseshika, science, Vedanta.

* We can never say Prapancha is born as a new material. Substance can’t be born out of

Prakrti.
XIV)
New Language Old Language

a) Goldis born in the form of a) Ornaments are born out of Gold
Ornaments

b) Wood is born in the form of b) Furniture is born out of wood
Furniture

c) Fibreis born in the form of c) Clothes are born out of fibres
clothes

d) Prakrti alone is born in the form d) Prapancha is born out of Prakrti
of Prapancha — Jagat o




XV) What is the benefit?
Veiseshika :
a) You are accepting Prakrti is born in the form of Universe.

b) Prakrti will come under jatam (Born) category not Ajatam category.

e Can’t say Prakrti is Ajatam.

c) Prakrti Prapancha Rupena Eva jatam.
d) Prakrti Prapancha Rupena Neiva Sadhu = Dosha No. 1
e) Prakrti Ajatvam Sadhu = Bottom line
* |tis wrong to say Prakrti is unborn.
f) One should say :
* Prakrti is born as the Universe.
e 15t Dosha.
XVI) 2"d Dosha :
e Prakrtiis Nityam, eternal.
e Asadhu = Wrong.
XVII) 2" Line of Karika.
a) Jayamanam katham Ajam?
* Upto this is 1% Part.
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b) 2" Part :
* Binnam Nityancha Satu Katham Nitya Bavati.
c) Prakrti is born as Universe.
* Prakrti after Srishti has transformed into Universe.
d) Milk transforms to curd — Milk does not continue.
e This is called Parinami Upadana Karanam.
e) If Milk continues to exist, then milk will be called Nityam.
* Milk perishes.
f) Similarly Prakrti perishes after Srishti — It is not more available.
* |t has become Prapancha.
g) Suggestion :
* Prakrti totally doesn’t transform into Universe, only does Partially.
e Part of rice cooked.
* Balancerice left.
h) Prakrti

Part Nityam Universe Part Anityam

Savayavam — with parts

709




i) Vyapti :
* Accepted by all.

* Yatu Yatu Savayavam Tatu Tatu Anityam, Ghatavatu.
* Space, Atma — Partless = Nityam.

j) Pot — with parts — subject to negation.

e Atom to solar system with parts, Anityam.

XVIII) Prakrti — Nityam gets falsified.

Prakrti

Ajatam

Nityam

Birthless

XIX) Binnam :

* That which has partially or totally transformed is with parts, not eternal.

e Eka Deshena Sphutam — one part of Prakrti transforms.
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XX) Example :

Mother

One part Nityam One Part

- Becomes foetus, keeps
growing, becomes baby, gets
separated

- Multiplication

* Total mother does not become baby.
704) Bashyam : Chapter 4 - Karika No. 11 Continues

Anything that has certain parts (Savayavam) like pot etc (Ghatadi), if subject to change
partially even (Ekadesa Sphutana - Dharmi), it has not indeed been (Na Hi) considered
or seen (Drstam) as eternal (Nityam) in the world (Loke), that is the idea (iti Arthah). ol




|) Savayavam = Nityam
* Avyabichara Vyapti.
* Never experienced.
I1) In Targa = Akasha, paramanu, Niravayavam, Nityam.
e Atma also Nityam, Niravayavatvat.
* Pot can change partially, is noneternal.
705) Bashyam : Chapter 4 - Karika No. 11 Continues

fA<iul ¥ SRR ffcd Afd wafgufaree
SRR seahemE: 1 99 1

The idea is that (iti Abhiprayah) the Sankhya statement (Taih Abhidhiyata - that
Pradhanam is only partially (Ekadesena Ca) affected by changes (Vidirnam), yet (Syat),
is unborn (Ajam), eternal (Nityam), is an obvious contradiction (Vipratisiddham).

e 2 contradictory statements here.
|) Eka Deshena Vidhairnam Syat

* Pradhana has partially transformed into universe.
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Il) Pradhanam Ajam Nityam Sa Syat :

* Pradhanam is birthless, deathless.

* Logical contradiction, Viprati Shiddam
lll) Taihi Abhidhiyate :

e Reduction Absurdam logical defect.
IV) Anvaya : Karika No. 11

TEq ¥ HROT FE (Fafd), €9 FROI
A | A (FROT) FH_ TS
(Fad.)? ad_frel SRl w¢ o =
(9943 ?

yasya vai karanar karyarn (bhavati), tasya karanar
karanarh jayate | jayamanarh (karanarh) katham ajarh
(bhavet)? tat bhinnarh karanarh katharh nityam ca
(bhavet)?

The cause is born for him, for whom the cause is identical with the effect. How can an
originating entity be birthless? And how can that changing entity be eternal?

e How can it be?

* This is contradiction in Sankhya theory.
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706) Introduction to Chapter 4 - Karika No. 12 :

=\ < <
SHREAATIE T TSRO r=H{H= ——

To make the meaning more clear (Arthasya Spastikaranartham) of what was said before
(Uktasya Eva - in the previous Karika), it is said here thus (Aha).

|) Complex verse, same idea of Karika No. 11 but presented in a different way.

Il) Gist :
Prakrti Prapancha
a) Karanam a) Karyam
b) Ajatam b) Jatam
c) Nityam c) Anityam

* These are contradictory features, Sankyas Basic philosophy.

lIl) How product is created?

Sankhya

Nyaya

- Already existent thing is manifesting
in a new form

- Milk = Curd

- Seed —Tree

- Karanam alone appears as karyam

- Karanam and Karyam are one thing

- New non-existent thing is created
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Avastha Bheda

Past Present

Karanam Karyam

2 versions

One material substance

Sat Karya Vada

Avastha Bheda Natu Vastu Bheda

V) Chemistry equations :
e Balance total matter in the Universe always remains the same.
* Before Chemical reaction = After Chemical reaction
= No new matter created
V1) Karyam = Karanam = Prakrti = Ajatam, Ajam
e Therefore Karyam Prapancha = Ajatam, Nityam

NG

Birthless, eternal?
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* If Prapancha = Ajatam, can’t talk of origination of world.

= Absurdity No. 1
* Reverse also to be analysed.
VIl) Karanam = Karyam = Anityam Jatam
 A=B=C A=C
* Therefore, Karanam = Nityam
e Any product = Anityam
* Has date of manufacture, expiry.

* Prakrti = Karanam = Nityam.
VIii)

2 Absurdities in Sankhya

Karyam

Karanam

Birthless, Ajatam Anityam, Perishable

e Sva Mata Virodha is there in Sankhya System.

* This is Argument of Veiseshikas.
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707) Chapter 4 - Karika No. 12

FRUTATAITHA: HIEAAA Il |
FATHHETE § HEAChHNTT d HH
g 1 2R 1

karanadyadyananyatvamatah karyamajam yadi |

jayamanaddhi vai karyatkaranam te katham
dhruvam |1 12 ||

If, as you say, the cause is identical with the effect, then the effect must also he eternal
and unborn. Further, how can the cause be permanent or eternal if it be not different
from (or identical with) the effect which is born. [4 - K- 12]

3717



708) Anvaya : Chapter 4 - Karika No. 12 :

qie (REET) HROM_AATcTH (32H)

Ad: HEY AT (W) | Il ST, 1]
FRUTH (AFTH ¥did die dd) ®F d

gd (\ad) |

yadi (karyasya) karanat ananyatvam (istam) atah
karyam ajam (bhavet) | yadi jayamanad karyat
karanam (abhinnarmm bhavti tarhi tat) katham te
dhruvam (bhavet) ||

If the Non-difference (of the effect) from the cause (is accepted), then, the effect will
be birthless. If the cause (is not different) from the effect which is born, how can it be

eternal for you?
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709) Bashyam : Chapter 4 - Karika No. 12 Starts

FRUTESACHRICT A-Ica gt dd: A
ST |

The unborn (Ajata) cause (Karanat) is Non-separate from the effect (Karyasya Yadi
Ananyatvam), if that is what is desired by you (Tvaya Istam); then (Tatah) your effect
will also become equally unborn (Karyam Ajam In Praptam).

15t Absurdity :
* Karyam = Karanam = Ajatam.
e Therefore Karyam = Ajatam
e Viprashita = Absurdity.
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710) Bashyam : Chapter 4 - Karika No. 12 continues

Emﬁﬂ%ﬁﬁmﬁﬁaﬂl

anracqﬂwvmmm Gnam:ma
FACHUHA ST Y9 T o el 9ad.|

A f& e Tha3: T THeT: T e | R

And that will be another contradiction (Idam Ca Anyad Vipratisiddham) of yours (Tava)
that (iti) a thing is an effect (Karyam), but yet (Cet) unborn (Ajam - because what is
born only can be an effect). And further (Kim Ca), there is another contradiction
(Anyat). The cause and effect being one and the same (Karya - Karanayoh Ananyatve), it
means from the effect that is born (Jayamanaddhi Vai Karyat) the cause being not
separate (Karanam Ananyat), how can that cause of yours be (Te Katham Bhavet)
eternal and stable (Nityam Dhrvam Ca - while the Karyam being born is not eternal)? It
is not possible (Na Hi) to imagine (Kalpyate), that one part of a hen (Kukkutya
Ekadesah) is being cooked (Pacyate), while another part is retained for laying eggs
(Ekadesah Prasavaya).




1) 4t BC :
* Veiseshikas existed before Gaudapada

 Shad Darshanam existed.

 Brahma Sutra Darshanam is the last, refutes all.

I1) Here 2" equation :
* Karanam = Karyam = Anityam
N2
Prakrti
* In Sankhya Prakrti = Nityam
e Contradicts their own theory.

I1l) Sankhyas counter argument

Prakrti

2 Parts

Nitya Portion
|
Other parts of Mother
Changeless
Intact
Eternal part

Anitya Portion

- Stomach portion changes

Universe
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IV) Veiseshikas reply :

Can’t have 2 parts of a hen

One to lay eggs One for cooking
- Prasaya - Pakaya
- Eka Desha - Pachayata

V) In Sankhya Prakrti is partless
* Hence entire will be Anityam Savayavat.
e Ghata Vatu.

Anvaya :

qﬁ (Eb'WCW) hUTd qTcaH (32H) yadi (kdryasya) karanat ananyatvam (istam) atah
A FEY AT (Ha'{-L)I i AAEIE_FATG_ || karyam ajam (bhavet) | yadi jayamanad karyat
W(Hﬁﬁ aid afe dd) w4 d karanam (abhinnam bhavti tarhi tat) katham te
3C| (qﬁa) 1 dhruvam (bhavet) ||

If the Non-difference (of the effect) from the cause (is accepted), then, the effect will be
birthless. If the cause (is not different) from the effect which is born, how can it be eternal for

you?

3722




15t Equation :
 Karyam = Karanam = Ajam
* Karyam = Ajam
2"d Equation :
 Karanam = Karyam = Anityam

 Karanam = Anityam

Conclusion:

* This contradicts your original.

Theory :
e Prakrti = Nityam.
Revision :
1) Karika No. 12 over
1) Topic :

» 3 Chapter — Brahman = Advaitam.

) Advaitam

- Normal meaning
- Nondual

- Special technical meaning in
Chapter 3
- Vedanta Shastra meaning
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IV) Shastric meaning :

e Advaitam = That which can’t become dual.
* That which can’t produce duality.
e Advaitam = Akaranam

= Not a cause of Anything.

* Brahman, Advaitam, can’t be Karanam of dualistic Universe.

V) Anatma Prapancha :
* Not a product of Atma.

* If product of Anatma then it becomes Karanam.

V1) Universe, not product of Atma, it is Mithya, just appearance category.

 Dream not product of waker, waker not cause of dream, it appeared in waker and
disappeared.

* Waker not product of Turiyam.

e Turiyam not cause of waker.

* Waker appears and disappears in Turiyam.

* Very important derivation in Vedanta.
VII) If product, Atma = Karanam then Anityam, Ajam.

e Turia is Karya — Karana Vilakshanam.
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VIII) Anatma Prapancha not product of Atma.

1X)

Also, can’t say it is non-existent.

Anatma

Not non-existent Not a product of Atma

It is experienced

Then what is it?

Anatma Prapancha, universe is an appearance in Atma not produced by Atma.

It does not appear at a particular time, then it will be a product.

It is an appearance externally available in the Atma either in manifest form or
unmanifest form.

X) It is only an appearance like a reflection in mirror, like dream.

It does not have an independent existence of its own.
Dream and waking do not have independent existence their own, Anatma, inert.
They are dependent on seer consciousness.

Therefore, this universe is as good as non-existent.
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Xl) Gita : Chapter 9 — Verse 4 and 5

HAT a'a'ﬁ\:[af Hé maya tatamidam sarvam
ﬂ4|qd4mir§d| | jagadavyaktamurtina |
2 9 g SUGH matsthani sarvabhatani

= | ?Ilg‘ (;—\rﬁaf%?:lﬁ: "N 2-¥ na caham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

XIl) Assimilate each statement

Bottom line :

* Universe is not a created product, it is an appearance.

* There is no Srishti, hence called Ajati Vada.

Xii) One side Flip side
- Atma = Advaitam - Prapancha Ajati Vada
- Y cup full - Y side empty
- Chapter 3 — Advaita Prakaranam - No creation

XIV) How do you account for creation talked about by several philosophers.
» Sankhya / Yoga / Nyaya / Veiseshika — all talk of Srishti.
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XV) Purva Mimamsa :

e Srishti is eternal.

* Bhagawan need not create universe.

* ltisalready there.
XVI) Astika Darshanams talk about Srishti

* How do you answer them.

XVII
) We say

Others say

No Srishti

There is Srishti

 How do you reply?

XVIII) Entire Chapter 4 — Analysis of Srishti Vadas of other schools.

Chapter 3

Chapter 4

Siddhanta Pradarshanam Sva
Matha Sthapanam

Para Matha Nirakaranam
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XIX)

2 Main Theories

Sat Karya Vada Asat Karya Vada

- Sankhya Veiseshika

- Gaudapada negating Sat Karya No discussion by Gaudapada
Vada through Veiseshika in Negated by Sat Karya Vada
Chapter 4 Sankhya, in Chapter 3

XX) Asat Karya Vadas negation of Sat Karya Vada :

a) Universe can’t be newly created.

* Nothing can be newly created, law of conservation of energy and matter.

b) Everything is already there in potential form.
c) Tree in seed oil in oil seed.
* Prapancha Karyam in Karanam — Prakrti.

* Universe was there in potential form.
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Srishti

Pralayam

Prakrti becomes Prapancha
Vyaktam

Gunas in disproportion,
equilibrium disturbed
Trigunatmikam
Vaishamyam

Karyam

Prapancha becomes Prakrti
Avyakta

3 Gunas in equilibrium,
Samyam 33 1/3 / Sattva /
Tamas / Rajas

Trigunatmika

Karanam

f) Prakrti + Prapancha are one and same.

* No addition of 1 mg of matter.

g) Gaudapada negates
e Sankhya in Karika No. 11, 12.

XXI) What is essence of argument?

a) Prakrti and Prapancha are one and same, their nature also is same.

b) Superficially appears different.

c) You violate Rule

* Veiseshika tells Sankhya.
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d)

Prakrti Prapancha
- Karanam - Karyam
- Nityam - Anityam

e) Gaudapada:

This labelling is illogical as both are same.

Say

Both Nityam

Both Anityam

Don’t say

One Nityam

Another Anityam

This is logical fallacy no. 1.
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711) Introduction to Chapter 4 - Karika No. 13 :

% =T=ad-

Moreover (Kim Ca) there is another contradiction (Anyat) as well.

712) Chapter 4 - Karika No. 13 :
-\

AT A T€Y TUFaeaed ATed o |
ST AHEET | G961 96<9d 11 93 1)

ajadvai jayate yasya drstantastasya nasti vai |
jatacca jayamanasya na vyavastha prasajyate || 13 ||

There is certainly no illustration possible in life to give in support of the belief that the
effect is born out of an unborn cause. Again if it be said that the effect is produced

from a cause which itself is born, then it will lead to a logical fallacy: regress ad
infinitum(Anavastha Dosa). [4 - K- 13]
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713) Anvaya : Chapter 4 - Karika No. 13 :

g6 d ST (RO F@) SEd aed T
d F ARA | AT (FRUTE ) AW (FEE
SIWTH i) T aedn 9 JEd |

yasya vai ajat (karanat karyam) jayate tasya drstantah
vai na asti | jatat (karanat) jayamanasya (karyasya
abhyupagame sati) ca vyavastha na prasajyate ||

There is no example for him (to give) for whom an effect is born out of a birthless
(cause). There will be infinite regression (on the other hand, if it is accepted) that an
effect is born out of the cause which is born.
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I) Whatever status you give to Prakrti and Prapancha you will have logical problem.

1)

Prakrti - Prapancha

3 possibilities

- Both Nityam

- Both Anityam

Il) Both Nityam :

* H,0 = Vapour, Ice, Water

= 3 states

* Turiyam = Waking, Dream, Sleep
= 3 States

V)

Prakrti :

- Karanam = Nityam
Prapancha:

- Karyam = Anityam

Prapancha — 2 conditions one vastu — 2 names

Manifest

Unmanifest

Prapancha

Prakrti
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V) Both Anityam :
e Son — Father — Grandfather
* This is what Sankhya is talking.
* Inall 3 logical fallacies.

V1) Gauda Pada does not mention both Nityam.

a) If Prakrti — Prapancha both Nityam, they will not have Karana — Karya Sambandha.

e Can’t say Prapancha is product of Prakrti.

b) Prapancha need not be born out of Prakrti — because it is Nityam.

Prapancha

v

Not born

v

Not Karyam

A

No Karya — Karana Sambandha

c) Sankhya talks of Karya — Karana Sambandha.
d) Sambandha = Fallacious no. 2.
* Logical fallacy if both Nityam.

* Karya Karana Sambandha fallacy. 3734




VIl) 2" Line of Karika No. 13 :

* No immediate problem.

VIII) Extention will be a problem.

 Anavastha Dosha.

* Infinite regression problem.

IX) Logical fallacy :

X)

Both Anityam — Prakrti — Prapancha.

Prakrti will require Pra — Prakrti, Pra-pra Prakrti

What is Moola Karanam, fundamental cause?

Can’t say Anitya Prapancha born out of Anitya Prakrti.
Child — Parent — Grandfather Anityam.

* Prakrti can’t be Moola Karanam.

* Moola Karanam, fundamental cause must be Nityam not Anityam.

Fallacies

Both Nityam

Both Anityam

No Karana — Karya Sambandha

Prakrti not Moola Karanam
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X1) Hence Sankhya to avoid this problem takes 3" option.
* Prakrti— Moola Karanam — Nityam, never born, Ajaati, Anaadi.
* Prapancha = Karyam = Anityam.

* From Nitya Prakrti, Prapancha is born which is perishable.

Nitya Anitya

- Karanam - Karyam is born
- Causeless cause
- No infinite regression

XIl) Gaudapada Asks :
* How you arrive at Prakrti is Nityam, Anaadi, Moola Karanam.
* Whatis Pramanam?
* Not Pratyaksham — don’t see Universe coming out.
* No Shastra Pramanam.
XIV) Shastra says Brahman = Moola Karanam.

Taittriya Upanishad :

d glarT | Idl a1 SHIE A=l SR=d | tam hovaca | yato va imani bhitani jayante |
A Srarfa safea | acgg=cafaafaerf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
defafaeaea | dogedafa @ dilsasad tadvijijiasasva | tadbrahmeti sa tapo'tapyata

q duEdcedr | R | sa tapastaptva || 2 || 3736




To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

XIV) Sankhya :

e | use Anumana Pramanam.

Every Karyam has Karanam in Vyavahara.
e Parents for all.
e Extend to creation.
* Ultimate = Moola Karanam, | name it Prakrti.
* Inference is the Pramanam.
XV) We will show logical fallacy in Anumana.
* Any Anumana is based on Pratyaksha Vyapti.
Example :

* Yatra Yatra Dhuma, Tatra Tatra — Vannihi.
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To infer fire from smoke, need Pratyaksha based generalization — Vyapti —
concomitance (Tarqga).

When smoke is there, fire is there — personal experience in Yaga Shala, Kitchen.

Vyapti :

Yatra Yatra Dhumaha Tatra Tatra Vannihi.

Not yatra Yatra Agni, Tatra Tatra Dhumaha.

Candle, gas stove, lamp, no smoke.

Inference :

Parvatta Vanniman.
Don’t see fire in mountain.

Yatra Yatra Karya (Product) Tatra Tatra Karanam asti.

Karyam Karanam (Inferred)
Prapancha Prakrti
Big Bang Some power
Child Parent
Tree Seed
Anityam Anityam
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If Prakrti has to be inferred as Nitya Karanam, need Vyapti.

No example, No Drishtanta, no Vyapti for Nitya Karana Siddhyartham, no
Anumanam.

We have Vyapti to prove every Karanam in Vyavahara = Anityam.

This is essence of Karika 13.

From Anitya Prakrti only Anitya Karyam originates.

Drishtanta is source of Vyapti from where you get Generalisation.
Example : Yaga Shala, Kitchen.

We experience smoke, derive fire by Vyapti.

Anandagiri :

Vyapti Bumihi

v

Ground where you collect Vyapti = Drishtanta

For Sankhya :

There is no Vyapti Bumi — drishtanta.
Nitya Karanam Prakrti Nasti.
Tasmat Srishti Nasti.
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714) Bashyam : Chapter 4 - Karika No. 13 Starts

ISR CAHIEdAl ST

R wadicay: |

6 qiied: FE TerdEEd

ARG X, TEFaME sHiewTd fRR=Ed 2fd

The Sankhya philosopher who says (Yasya Vadinah) the effect (Karyam - the anitya
Prapancha) is originated or born (Jayate) from an unborn cause, Prakrti (Ajad =
Anutpannat Vastunah), cannot even furnish an example (Drstantastsya Vai Na Asti). In
other words (Arthad), as there is no example (Drstanta Abhave - to support your
inference) it is therefore established (iti Siddham Bhavati), that from Nitya Prakrti
Anitya Prapancha is not born (Ajat Na Kincit Jayate). That is the idea (iri Arthah).

I) Sankhya Philosophy :
Ajat — Anutpannat :

* From eternal Prakrti there is origination of non eternal universe.

Karyam Karanam
Anityam Prakrti
Prapancha Nitya
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Il) Siddhantin :
* Drishtanta Nasti.
* No example to establish this.

l1l) Only where example is there, Vyapti, Anumana Pramana can be established as Moola
Prakrti, Karanam.

IV) From Nitya Prakrti — Anatma Prapancha is not born — No Pramanam exists.
* From elephant, goat not born.

V) Hence Sankhyas statement is fallacious.

715) Bashyam : Chapter 4 - Karika No. 13 Continues

AT GAAIAIIHET FEGAISYGFH: AGHHG
ATATASIIEHTE T d F SOael TG |
AT ST : 1l 93 1|

If on the other hand (Yada Punah - just to escape from the tight corner, you) accept
(Abhyugamah) that the anitya Prapancha is born from an anitya Prakrti (Jatan
Jayamansya Vastunah), then also (Tadapi - that anitya Prakrti also must be born from
another anitya cause (Ansmad Jatat), and that again from another Anitya cause (Tadapi
Anyasmat ) and so on (iti). There will be no end (Na Vyavastha Prasajyate). It means (iti
Arthah - we are faced) indeed with infinite regression (Anavasthanam Syat). 374




I) Sankhya agrees Anumanam can prove only Karyam = Anityam.

Tree — child — Karyam, Anityam.

Accepts Prakrti is Anityam.

Il) Siddhantin :

If Prakrti Anityam, it can’t be Moola Karanam.

Prakrti will loose status of Moola Karanam.

Ill) Next question will be :

What is Karanam of Prakrti
Infinite regression
Anavastha Dosha

Can’t arrive at Moola Karanam.

IV) Abhuyagama :

Once you accept, Tadap Anyasmat, Tadap Anyamat.
Vyavastha — Finality will never come

Anavastha dosha — Syat

Logical fallacy

Sankhya can never establish Srishti.
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Anvaya :

g6 4 3T (RNUTT, <=bl€f) A &G TUed: yasya vai ajat (karanat karyam) jayate tasya drstantah
9 7 URA | ST (FROMA, ) TEHFE (HIEE || vai na asti | jatat (karanat) jayamanasya (Karyasya
YT Ti) T FIET 7 FEAd | abhyupagame sati) ca vyavastha na prasajyate |

There is no example for him (to give) for whom an effect is born out of a birthless (cause).
There will be infinite regression (on the other hand, if it is accepted) that an effect is born out
of the cause which is born.

Revision : Karika No. 13
|) Ajati Vada establishes no creation is possible out of Brahman.

I1) Any theory of creation is invalid, will have logical fallacies.

1)

Sankhya theory of creation

Popular Famous

e Bagawata Purana borrows Sankhya Matam.
IV) Sat Karya Vada refuted by Gauda Padacharya.

e What is Moola Prakrti of creation?
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Prakrti — does it have beginning

Yes No

Logically wrong

V) Based on experience, any Karanam has a beginning.
* Pratyaksha Anubhava.

* Yad Yad Karanam, Tad Tad Jatam is our observation.

vi) Prakrti

v

Karanam

v

- Will have beginning
- Beginningless Prakrti illogical

VIl) To avoid illogicality, Sankhya accepts - Prakrti has beginning.

* Then Prakrti will not be Moola Karanam, ultimate cause.

* Hence Sankhya theory is not acceptable.

* Sankhya Srishti Khandavam over in Karika No. 13.
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716) Introduction to Chapter 4 - Karika No. 14 :

C

T9 caed GAHICHA (§-3-3-%-¢¥) I T
AN : ATREHTIACATE -

After attaining Jnanam, one understands (Yatra Tvasya) "all that is here (Sarvam) is
nothing but Brahman (Atma Eva Abhut") - so confirms Brihadaranyaka Upanishad in 2-
4-14 (Iti Srutya Uktah, - indicating), that in reality (Paramarthatah), there is no Dvaitam
(Dvaita Abhavah). Based on the vision of this Sruti Vakya alone (Tam Asritya),
Gaudapadacharya says thus, in the following Karika, (in reply to the arguments given by
some people, that creation is real and it is even advocated by Veda).

Sankhya Nyaya

Sat Karyam Asat Karyam

|
We don’t accept

I1) Is Veidika Srishti acceptable?

* s it also fallacious? 3745



I11) Mundak / Taittriya / Chandogya / Brihadaranyaka Upanishad / Brahma Sutra / Gita talk
about Srishti — Veidikam.

IV) Gaudapada:
* We have to refute Vaidika Srishti also.
* Has logical problems.
V) Why Brahman / Ishvara created the world?
* Lord is Paripoorna, no Punya Papam, does not require Srishti.
*  Why create Universe?
VI) Answer :
* Bhagawan creates for exhaustion of Jivas Punya — Papam.
* Jiva requires field to exhaust Punya — Papam, Sukha — Dukha Annavartham.
* Prapancha — Sukha — Dukha Hetu.
* Field for Anaadi Jivas.
VIl) How did Jiva get Punya — Papa?
e Because of previous Srishti Shariram.
 Why Purva Srishti?

* Because of Karma.
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* Shariram comes because of Purva Karma.
* Karma comes because of previous Shariram.
e Shariram responsible for Karma.
VIII) How did 1%t Shariram come?
* Because of Previous Karma.
IX) No Question of 15t Shariram or 1t Karma.
* Therefore use world “Anaadi” for Karma, Sharira, Prapancha, Jiva, Ishvara, Jagat.
X) There is a series of Karma.
e Shariram — Samsara — in Veidika Srishti.
e Karma — Sharira Pravaha.
Xl) Gaudapada points out fallacy.
e Samsara — Anaadi.
* What is Samsara?
* Punya— Papa Karma — Shariram = Samsara.
* Prava — Series — flow — Anaadi Beginningless.

XIl) Beginningless — Anaadi — added to Karma, Sharira, Pravaha.
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XIl1)

Adjective Anaadi belongs to
which one

Anaadi Karma

Anaadi Shariram

Anaadi Pravaha

- Karma always has
beginning + end

- Anaadi Karma Na
Sambavati

- Body has date of birth

XV) Adjective Anaadi can’t be given to Karma, Shariram, Pravaha.

XVI) 1% Fallacy :
e Anaadi Samsara Nasti
e (Can’t establish.

Series is a concept in the
Mind, No factual
existence.

Karma exists Sharira
exists

Can’t eat salad, can eat
Mango, Pineapple fruit
No thing called Salad
Only word no substance
Karma, Sharira
Vilakshana Pravaha Nasti
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XVII) Abhyupethya Vada :

Suppose there is Anaadi Samsara.
Can’t be logically established.
It is not there.

Suppose it is there.

XVIIl) Does Anaadi Samsara have an end or not.

XIX) Beginningless, endless Samsara also like Brahman beginningless, endless.

XX) Problem :

XXI)

Close class.

Vedanta : Not time pass.

4 fold qualification

v

Mumukshutvam

v

To attain Moksha

If no Samsara, endless, Anirmoksha Prasanga problem.
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XXII) Samsara does not end means Moksha is not possible.
* Why study Shastra?

2 fallacies

Shastra Vairathya Prasangaha Anirmoksha Prasangaha

XXII1) To avoid, suppose we say Samsara is Anaadi Butahas an end in time and Moksha begins.
Problem :

* If Moksha begins with Nirvikalpaka Samadhi, Brahma Anubhava is Moksha Arambaha,
then it will end on waking up.

XXIV) All Philosophers agree :

 Moksha = Nityam.

* There is a consensus.

» Sadhanas prescribed for Nitya Moksha.
XXV) Christianity — eternal paradise

* Hinduism — Svarga.
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XXVI) Gita : Chapter 9 — Verse 21

a4 T O [ E R E B té tarh bhuktva svargalokam visalam
&ﬂﬁ 1Egl:lf[ Hctjqﬁq—, ]%[ﬂ'f:-_(—[ | ksiné punyé martyalokam visanti |

ag aﬁaﬁﬂw évam trayidharmamanuprapanna
ITAPTE SFTHHTET ST || Q-2 || || gatagatarn kamakama labhanté || 9-21 | |

They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world
of the mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of)
desires, they attain to the state of going and returning (samsara). [Chapter 9 — Verse 21]

* Anitya Svarga replaced by Anitya Moksha.
* No use.
XXVI) Therefore Anaadi Veidika Srishti also has several logical problems w.r.t. Moksha.
XXVII) Veda uncomfortable, knows Srishti is not there, illogical, but it suppresses Doshas.
e Superimposes Srishti on Brahman.
* Srishti introduction temporary.
 Adhyaropa Prakaranam state.

* Benefits Junior student.

3751




XXVIII) Ultimate — Apavada state

* Veda negates creation.

* Hence Veda teaching = Ajati Vada only.
XXIX) Ishavasya Upanishad : Verse 6 + 7

TEg AU AFAeH-I Izl | Yastu sarvani bhutani atmanye-vanupasyati,
Ly Y . Y . Y T
G Y A ddl T IS 1§ sarva-bhutesu catmanam tato na viju-gupsate [6]

He who constantly sees everywhere all existence in the Self and the Self in all beings and
forms, thereafter feels no hatred for anything. [Verse 6]

. o, == ~
RS LS Bl )‘l\d|"q|f*'|q“i\|&“1|'1d: | Yasmin sarvani bhutani atmaiva-bhud vijanatah,
dA EI:T\[ 1:‘|\'|E & Q‘|\|oh TehcdHGTRAd: 1l 9 I tatra ko mohah kah soka ekatva-manu-pasyatah [7]

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel
deluded thereafter? What grief can there be to him who sees oneness everywhere? [Verse 7]
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Brihadaranyaka Upanishad :

o= & edaftaa stafa afeax sax f&==fa, || yatra hi dvaitamiva bhavati taditara itaram jighrati,
afeax sa< geafa, afeaT sazs =0T, faditara itaram pasyati, taditara itaram s'rrjut-:ut},
dfeaT sataaaaia, dfadt Sats HedddT, taditara itaramabhivadati, taditara itaram manute,
afeaT sax Taseria; taditara itaram vijanati;

TF aT FET TaHATcHISATsdcohel yatra va asya sarvamatmaivabhuttatkena

& T8I, doshel & 923, kam jighret, tatkena kam pasyet,

doohel @ YU, doohel shATaad, tatkena kam Srnuyat, tatkena kamabhivadet,
TcaheT @ Hedid, dodhel & TaSTT=AT? tatkena kam manvita, tatkena kam vi_jém\_,fét?
IereH Td ST, O Shedl TSR yenedam sarvam vijanati, tam kena vijaniyat?
faATaRHA Y ST fa=T=iarafa ooty vijiiataram are kena vijanyaditi || 14 | |

Because when there is duality, as it were, then one smells something, one sees something, one
hears something, one speaks something, one thinks something, one knows something. (But)
when to the knower of Brahman everything has become the Self, then what should one smell
and through what, what should one see and through what, what should one hear and through
what, what should one speak and through what, what should one think and through what,
what should one know and through what? Through what should one know That owing to
which all this is known—through what, O Maitreyi, should one know the Knower ? [2 - 4 - 14]
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* Yatra Tu Sarvam Atmeiva Abuth, after Jnanam.

* Understand everything is in Atma.

XXX
) Knowledge of Rope Knowledge of Brahman
- Negates everything of Rope Snake - Negates creation, Rope Snake
- Rope Snake not actually created by - World = Brahman = Atma.
the Rope, only appearance on Rope.

XXXI) World not created by Brahman.
* |t only appears on Brahman.
* Hence Mithya, unreal.
XXXII) Taittriya Upanishad : Chapter3-1-2

d 19 | Il a1 AN Al oo | tam hovaca | yato va imani bhatani jayante |
A9 e safed | goag=caraafaerf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
dGAfaRa | degedfd ¥ adlsasad tadvijijiasasva | tadbrahmeti sa tapo'tapyata

q aEar | 2 | sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2] 3754




Initially we say :

* Rope = Srishti, Sthithi, Laya Karanam of Rope Snake.

* Brahman = Srishti Sthithi Laya Karanam of Jagat.

* Ultimately, no Jagat, Rope Snake at all.

* No question of creation, preserving, resolution of universe after Brahma Jnanam.

* Creation = Temporary at Adhyaropa State only.
XXXII) Finally — Brihadaranyaka Upanishad : Chapter2-4-14

o= T edafdaa stafa afgax sax =ufa,
AT aL Sad 920, dicadd Sa<H S0,
diGat Sa< Ta=TaTicT;

TH a7 FET SaAcHATSarsdoshe]

@ ToIera, doshed & 923,

doahed =h 2UUIA, doohed shH I,
dcohel & Hedld, doohed & ST AT
IeTeH Ta Ta=re=ta, d e fa=aetiana?
TaaTaAa HY & Tas=r=nigia 1 oey n

yatra hi dvaitamiva bhavati taditara itaram jighrati,
faditara itaram pasyati, taditara itaram érr]c-:uti
taditara itaramabhivadati, taditara itaram manute,
taditara itaram vijanati;

yatra va asya sarvamatmaivabhuttatkena

kam jighret, tatkena kam pasyet,

tatkena kam Srnuyat, tatkena kamabhivadet,
tatkena kam manvita, tatkena kam ui_jém\_,rét?

yenedam sarvam vijanati, tam kena vijaniyat?

Ry —




Because when there is duality, as it were, then one smells something, one sees something, one
hears something, one speaks something, one thinks something, one knows something. (But)
when to the knower of Brahman everything has become the Self, then what should one smell
and through what, what should one see and through what, what should one hear and through
what, what should one speak and through what, what should one think and through what,
what should one know and through what? Through what should one know That owing to
which all this is known—through what, O Maitreyi, should one know the Knower ? [2 - 4 - 14]

* Pramata, Pramanam, Prameyam Karta, Karanam, Karana.

e Sarvam Apoditam, negated.

e Ultimate teaching of Veda = Ajati Vada.
XXXIV)

Veidika if ultimate teaching

v

Anirmoksha Prasanga

* No chance of getting Moksha.

XXXV) Based on Ajati Vada is Brihadaranyaka Upanishad — Chapter2 -4 -14
* Sarvam Atmeiva Abut.
* Yat Kena Kam Pashyet, Jigret.

* Brahman Satyam, Jagan Mithya, Ajati Vada proved in Brihadaranyaka Upanishad
Chapter 2 -4 - 14.

* \Very important Mantra. 3756




XXXVI)
For a

Jnani

4

A

Everything understood as Atma

'

There is no Ahamkara — Seer, Hearer, Smeller

A

4

There is no Dvaita Prapancha at all

A

4

This is Dvaita Prapancha Nisheda Mantra

A

4

Mandukya Upanishad - Chapter 4 — Karika 14

Mandukya Upanishad : Chapter 4 — Verse 14

ganIfe: &or ANAITREY: waea T |

hetoradih phalam yesamadirhetuh phalasya ca |
hetoh phalasya canadih katham tairupavarnyate || 14 | |

tal: BAET aEIfe: FY d¥9audd Il ¥ |

How can they who assert that the effect is the cause of the cause and the cause is the cause of
the effect maintain the Beginninglessness of both the cause and effect? [4 - K - 14]

3757




XXXVII) Negation of Dualistic Universe means in directly no creation = Ajati Vada.

* Ultimate teaching of Veda in Brihadaranyaka Upanishad Chapter 2-4—-14 and in
Mandukya Upanishad Chapter 4 — Verse 14.

 There is no creation — factually.

* Unreal creation exists for Jivas Punya Papa exhaustion and to realise they are Brahman
in essence.

XXXVIII) a) Veda talks of Srishti
e Ajati = Dvaita Abhava.
b) Based on Ajati Vada of Veda Mantras, Gauda Pada boldly refutes Veidika Srishti.
c) This is an important introduction.
d) Ajati Vada is basic teaching of Veda not Gaudapada’s teaching.

e) Several shlokas from 14 onwards will negate Vaidika Dvaita Srishti.
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717) Chapter 4 - Karika No. 14

gANIe: F ANHICRd: Foed 7 |
2dl: ST IHIC: FY d6Iaudd |l 9% 1

hetoradih phalarh yesamadirhetuh phalasya ca |
hetoh phalasya canadih katharn tairupavarnyate |1 14 |

How can they who assert that the effect is the cause of the cause and the cause is the
cause of the effect maintain the Beginninglessness of both the cause and effect?
[4-K-14]

3759



718) Anvaya : Chapter 4 - Karika No. 14 :

W‘{(Hd) ai: am?:; 3 (HEITEI) RIS 3411?:: ’@
g (%ﬂa) : Y aElT TS | 31?111?; (31-1||c:, )
YUY ?

yesam (mate) hetoh adih phalam (bhavati), phalasya
adih hetuh ca (bhavati), taih katham hetoh phalasya
ca anadih (anaditvam) upavarnyate?

Some (hold that) the effect is the origin of the cause and the cause is the origin of the
Effect. How can beginninglessness of the cause and the effect be accepted by them.
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|) Hetor Adhi Phalam Esham Adhi Hetuhu Phalasya Cha

Il) Hetu Karma Phalam will be repeated.

lIl) Karma — Punya Papa Karma

IV) Creation has come because of Samashti Samsara of all Jivas.

V) Veidika Srishti = Hetu — Cause = Karma of all living beings.

V1) Phalam = Product, effect

* In this context, Phalam = Shariram, product of Karma.

VIl) Why this Body?
* My Karma.
 Phalam = Shariram

* Hetu =Karma

Vi)

Adhihi

Popular meaning beginning

IX) Karma is cause of Bodly.

* Body is cause of Karma.

Here Kaaranam

Cycle :

 Karma - Body - Karma.
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X) Karma — Not Anaadi.
* Body = Not Anaadi.
e Series = Concept in the mind.
* Nothing is Anaadi, beginningless.

e How Samsara can be Anaadi?
719) Bashyam : Chapter 4 - Karika No. 14 Starts

~ N6

RGNS : FRUT SETETEd : Fk 97 AT |
TS : FROT SIS : Fowd T GETeaIaA |

For these Vedic people who committed the mistake of holding on to the Vaidika Srsti,
as the ultimate teaching (Yesam Vadinam), the cause (Adih) of dharma and adharma, or
Punya - Papa karma (Hetoh = Dharmadeh) is the Body - Mind - Sense - Complex
(Phalam = Dehadi Sanghatah). Similarly (Tatha) dharma and adharma Punya - Papa
Karma (Hetuh = Dharma - Adharmadih) is the cause (Adih = Karanam) for the Body -
Mind - Sense - Complex (Phalasya Ca = Dehadi Sanghatasya).

I) Veidika People commit a mistake :
* They take Veidika Srishti as ultimate teaching of Veda.
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Il) Advaitin :
* We accept it as a stepping stone, temporary teaching, Adhyaropa stage.
IlIl) Example :
* Srishti — like pole of pole vaulter.
* Pole important till you reach a specific height.
* To cross over, without guilt, ruthlessly drop the pole.
 Don’t hold and show overgratitude.
IV) Veidika — Hold to Srishti eternally.
* Veidika Srishti Satyatva Vadinaha Hetoho, Dharmadhibihi.
 Don’tholdto:
Dharma — Adharma — Karma Punya — Papa — Karma.
V) For Karma, Deha Adhi Sangataha necessary.
* Phalam of Karma = Next body.
* For Karma, cause = Body.
V1) Karma produces body.
VIl) Body produces Karma.
* That is Veidica Srishti.
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VIll) Gaudapada:
a) Karma is cause of Body.
e Karma has beginning and end, not Anaadi.
b) Adjective Anaadi can’t be given to Karma.
e Karma is Karyam, produced.
c) Similarly Anaadi Adjective can’t be given to body.

* Body has beginning, not Anaad..

d) Neither Karma, Body, their combination, is Anaadi.

e) Hence you can’t say Samsara is Anaadi.
IX) Shloka — Karika No. 14 :

e Attacks the word Anaadi.

* Anaadi can’t be employed for word Samsara.

X) Sankhya = Samsara is Anaadi.

* Therefore, you are wrong.
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720) Bashyam : Chapter 4 - Karika No. 14 Continues

. AN NN

@WWWW garad &dl:

e T #9 q69dudd 2 Afde M |
A f& frcaea Feesearerl egweea dr J@vafd Il €8 !

In this manner (Evam), by the people (Vaidika Srsti Satyatva Vadins) who are talking of
(Bruvadbhih) karma (Hetu) and Body - Mind - Sense - Complex (Phalam) as both being
mutually cause and effect for each other (Itaretara Karya - Karanatvena - then as both
would have a beginning), how can it be asserted by them (Taih Katham Upavarnyate)
that samsara, which is karma and Body - Mind - Sense - Complex together, be
beginninglesss (Evam Hetoh Phalasya Ca Anaditvam)? It only means (their statement) is
a logical contradiction (Vipratisiddham Iti Arthah). For the Atma (Atmanah) which is
indeed eternal (Nityasya Hi) and unchanging (Kutastha) Katrtvam and Bhoktrtvam (Hetu
Phalatmata) can never happen (Na Sambhavati).
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1) Karma — Shariram are mutually cause — Effect.
* Both have beginning.

I1) In every Janma, body and Karma begins.

I11) Visishta Advaitin is misguided philosopher, write commentary on Brahma Sutra, Upanishad,
Gita.

IV) They declare real creation is born out of Brahman.
V) Satyatva Vaidika Srishti Vadis :

* Talk of Anaaditvam of Samsara

* Talk of Karma — Shariram salad.

* Both have beginning but say Samsara is beginningless
V1) Gaudapada :

* Their statement is Viprashiddam, has logical contradiction.

* Anaaditvam of Shariram, Karma, Samsara.

* They connect Anaaditvam of Shariram, Karma to Atma.
VIl) They say Karma belongs to Jiva.

* Jiva = Karta, gets Phalam.

e Jiva = Bokta.
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VIIl) Karma Sambandat Jiva = Karta.

* Phalam Rupa Sharira Sambandat, Jiva = Bokta.
IX) Karma, Shariram, Karta, Bokta all Satyam.

* Karta becomes Karanam for Bokta.

* Why are you Bokta of such experiences?

* Because you were a Karta.
X) Karta, Bokta = Atma.

e Atma brought within Karya — Karana Pravaha.

e This is a Brilliant Development.

XI) Shariram + Karma

Connected to Make Jiva — Karta, Bokta

Jiva as Karta, Karanam Jiva as Bokta, Karyam

 Atma - brought into plane of Karya — Karana Pravaha.

XIl) Atma according to Upanishads — not Karanam or Karyam.
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XIll) Gita : Chapter 2 — Verse 19, 20

T O 9 e

I Hd a9 |

I a1 A faa=a:

A B A s 1l R-2% 1

ya énam vétti hantaram
yascainam manyate hatam |

ubhau tau na vijanitah

nayam hanti na hanyaté || 2-19 | |

He, who takes the self to be the slayer and he, who thinks he is slain; neither of them knows.

He slays not, nor is he slain.[Chapter 2 - Verse 19]

A SEd oad a1 FwEiag,

AT AT \iear a1 7 ¥ J: |
S e Fneadisd gUoT:

a9 &d & HE TR 1 R-Re |

na jayaté mriyate va kadacid
nayam bhitvabhavita va na bhiyah |
ajo nityah sasvato'yam puranah

na hanyaté hanyamane sarire | | 2-20 | |

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn,
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20]

XIV) By saying Anaadi Samsara, they pull down Karya — Karana Ateeta Atma into Vyavahara.
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XV) Pulling down Antargatha Atma to Karanam — Karyam is Adverse consequence of accepting
any Srishti.

XVI) Atma beyond Karanam and Karyam.
Katho Upanishad :

HALT YH iq-—q PILE i(j O EILIGIEGIGE Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

HALT Hdl=qd HHT=9d {99 rH dga 1941 Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada I 14 I

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as
other than cause and effect, as other than the past and future — tell me that.” [| — Il — 14]

e Kruta — Akruta = Karya Karanam.

* If you don’t want adverse consequence for Atma, never accept Srishti.
XVIl) Gaudapada :

e Accept my Ajativada.

* Be wise, claim Moksha from Paramartika Drishti.

* Veidika Srishti will also bring Atma into Karya — Karana — Vyavaharika plane.

3769




XVIII) )
Atma is

Nitya eternal Kutastha

Unchanging

* How can there be Kartrutva, Boktrutva, Hetu, Phalam for Turia Atma.

e Ubau Tau Na Vijanitaha.

* Those who say | am born because of karma are ignorant.
Revision :
Karika No. 14 — Bashyam :
I) Gaudapada:

* Establishing Ajati vada.

e Jati = Origination, Utpatti, Srishti.

* Not Kshatriya, Brahmana Jati.

* This is teaching of non-origination, non-creation of Prapancha, Dualistic Universe from
Atma / Brahman point of view.
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II) From Atma, Universe has not originated.

e Any theory of origination will be logically false.

e Creation is a false appearance like a dream for one who has understood Veda clearly.

* Sankhya, Yoga, Buddhism, Nyaya, Science, there will be logical fanues.

Ill) Vedic Srishti :

Taittriya Upanishad : Chapter2-1-2& 3-1-2

dEATGAl TAEATGIA ATPRN: HIA: |
HPRMGAN: | JRERE: | TR |
I qidl | g AT |

MNVefFAsT= | oAt ToT: Il 2 |

tasmadva etasmadatmana akasah sambhutah |
akasadvayuh | vayoragnih | agnerapah |
adbhyah prthivi | prthivya osadhayah |
osadhibhyo'nnam | annat purusah || 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

d g | Far a1 A e e |
A e Sliafed | IoTg=ca AT |
G | degedfd ¥ ddlsdead
H dOEeeal I R |

tam hovaca | yato va imani bhitani jayante |
yena jatani jivanti | yatprayantyabhisamvisanti |
tadvijijiasasva | tadbrahmeti sa tapo'tapyata

sa tapastaptva || 2 ||
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To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when

departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

Chandogya Upanishad :

s

35 ATCAT ar ;?ﬁﬁ; Tqrar om atma va idameka evagra
g fchdaa fAwa asinnanyatki.nchana mishat

" S&Td Idles] ST i 111 11|| saiksata lokannu srjaitill 1 ||

In the beginning, verily, Atman (self) alone was this (the Universe) nothing else active
whatsoever. He though | shall indeed create the worlds. [I - | - 1]

* How Vedic Srishti — Ajati?

IV) Gaudapada:
* Any theory of creation is illogical, fallacious.
 Why Sarvagya Ishrara talks about fallacious Srishti?

V) Sruti compromises with logic.

e Students not ready for swallowing Ajati Vada.
Example :

e Baby given diluted food.
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VI) Mandukya Upanishad : Chapter 4 — Verse 42 & 43

SYAFATCHATIRT, A Edasdcaaneen# | upalambhatsamacarat astivastutvavadinam |
Shfereq AR gediy sraeAwar WaT Il 8?1l || jatistu desitd buddhair ajatestrasatam sada | | 42 | |

The man of wisdom supports the causality only for the sake of those, who being afraid of the
Absolute Non-created (Brahman), stick to the reality of experiencing-objects on account of
their perception and their faith in rituals. [4 - K- 42]

FIATEAAT AT HTg adted 4 | ajatestrasatam tesamupalambhadviyanti ye |
et 7 dceafed escaeat siysafq 1 s 1 || jatidosa na setsyanti doso'pyalpo bhavisyati | | 43 ||

Those who are afraid of the Truth as Absolute Non-manifestation and also on account of their
cognition of the phenomenal world of objects (i.e., duality), do not admit Ajati. They are not
much affected by the evil consequences of their belief in causality. The evil effect, if any, is
rather insignificant. [4 - K - 43]

VIl) Ajati + Advaitam frightening for ignorant.
* For wise enjoyable.
* |gnorant feels insecure, looks out for support.
* Needs walking stick.

* Holds to spouse, claims my own.
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e Ahgam Esham, Mama Etc.
* We all want to belong to another.
* If nobody available want to hold to Bhagawan.

* In life we want Dvaitam not Advaitam.

VIil)
Chapter 2 Chapter 3 Chapter 4
Prapancho Upasamam Advaitam Akaranam
k
f
All scary for Junior seekers —
frightened by Advaitam
IX) Guru :

* No 2" thing, no Bhagawan, no Guru Sishya.
e Paramartikally.
* Not understood.
X) Ignorant want support
* Don’t teach Advaitam.

* Upanishad comes down to level of seeker.

e Starts with creation, Dvaitam, Pancha Butas, Karma Yoga, Upasana Yoga.

3774



XI) Gita :

aqa::rn’%.-dq.-d‘] =) ananyascintayanto mam

- C -~ N P = =

q AT 9YATE A | yé janah paryupasaté |

?—\rsﬁ' f.—\-|?:|'|'ﬁ_|%-(-h|,_|i tésam nityabhiyuktanam

?ZI‘}ITI@I'ET daTH==H 1l /-1 yogaksémarn vahamyaham || 9-22 | |

To those men who worship Me alone, thinking of no other, to those ever self-controlled, |
secure for them that which is not already possessed (yoga) by them, and preserve for them
what they already possess (ksema). Chapter 9 — Verse 22]

X1l) Bhagawan is there, why worry

* There is no logical explanation for creation, duality.

* Until student is ready, only teach Karma Yoga.
XIII) Once mature, world is like Rope Snake, Mithya.

* Rope = Pure | —Brahman.
XIV) Student strongly believes there is a snake.

* Delusion very active —Jnana Adhyasa very active.

* Bring torch light to show status of Jiva without 3 Avasthas and temporary incidental
status of ego as per law of Karma, Shariram in Vyavaharika Avastha.
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* You exist as Turia Atma without 3 Avasthas, unaffected by even birth — death — which
are attributes of 3 Avasthas.

* | am Advaita, Nitya, Kutastha Adhishtana Turia Atma.

XV) How is Snake born?
* Born out of Rope, sustained by Rope, resolves into Rope.

e 3 Avasthas seemingly born from Turia Atma, sustained and resolved into Turiyam.

Adhyasa Adhishtanam
- Snake - Rope
- Universe - Brahman
- Born, Sustains resolves - Seeming Karanam
- Karyam

XVI) After Jnanam, no Sarpah, Rajju is a fact.
XVII) What are fallacies of Veidika Srishti.
Gaudapada :
* Karma — gives birth to Shariram.
* Anaadi - Pravaha
Verse 14 :
 Karma Adhiohi — has beginning produced by Shariram.

* Shariram produced by Karma. 3776



* Sa - Adhi, Endowed with beginning — both Karma and Shariram.

* This is Dosha No. 1 mentioned by Gauda Pada.
XVIII) Shankara in Bashyam gives Dosha No. 2 :

Karma Shariram

- Can’t exist by itself - Depends on Karma, Shariri
- Requires Karta

XIX) Indirectly Kartru — Boktru Pravaha

Associated with

Karma Shariram

Karta Bokta

e Karma — Sharira Pravaha = Kartru — Boktru Pravaha.

* Have to accept Atma = Karta, Bokta.

XX) Purva Janma Current Janma

Karta Bokta

3777




XXI) Atma :

 Akarta, Abokta, in Veda.

* Vyavahara contradicts Shastra.
XXIl) Gita : Chapter 2 — Verse 19

s h® 1E=2 =X = E=3 E{éf tapamyaham aham varsam
]ﬁ@l‘-ﬁg@ﬂrﬁ ~ | nigrnhamyutsrjami ca |

B:IHFT %q HA= amrtam caiva mrtyusca
\HQH‘HIQH\{L‘I Il -2 1 sadasaccahamarjuna | | 9-19 | |

(As Sun) | give heat; | withhold and send forth the rain; | am immortality and also death, both
existence and non-existence, O Arjuna. [Chapter 9 — Verse 19]

* If Jivatma is Killer - Karta
, o Both Jivas ignorant
* If Jivatma is Killer - Bokta
* This is karma Bhumi.
e Birth — Death as per law of Universe.

* Atma — not Karta, Bokta but Adhishtanam.

* Today, if you think you are born, will die, you are Ajnani.

* Very bold statement in the Gita, truth of the Upanishad.
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XXI11) | Atma — not Karta Bokta.
* Na Ayam Hanti Na Hanyate.
e | am Nitya, Kutasta Atma Chaitanyam, Nirvikaram.

XXIV) | am neither:

Karanam Karyam
Cause Effect
Karta Bokta

e Karma — Shariram both have beginning — fallacious.
e Assimilation requires time.
XXV) Anvayaha :

%W{\(Hﬁ) ga: MG FS (WAl), FSEI e %@t yesam (mate) hetoh adih phalam (bhavati), phalasya
¥ (9af), A T 3An: ®SET T IR (MR ) | adih hetuh ca (bhavati), taih katharn hetoh phalasya
IqgUgy 2 ca anadih (anaditvam) upavarnyate?

Some (hold that) the effect is the origin of the cause and the cause is the origin of the
Effect. How can beginninglessness of the cause and the effect be accepted by them.

XXVI
) — Body born of Karma

Fallacy in Vaidika theory = Karika 14

— Karma born out of Body 3779




Chpater 4 - Karika No. 15 :
 How is it contradiction?
721) Introduction to Chapter 4 - Karika No. 15 :

F AT AT Scg=Ad
How in the Vaidika Srsti (Katham Taih) there is a contradiction (Viruddham
Abhyupagamyate), that is being told (iti Ucyate).

I) Vaidika Satya Srishti Vadi :

* Those who accept Vaidika Srishti of Karma — Shariram as real have logical
contradiction.

e Explained in Karika No. 15.
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722) Chapter 4 - Karika No. 15

AN : F& AuHICed: Hoed 4 |
amamnaﬂmgﬂmmﬁ@ﬂmnew

hetoradih phalam yesamadirhetuh phalasya ca |

tatha janma bhavettesam putrajjanma pituryatha |1 15 [

Those who maintain that the effect is the cause of the cause and the cause is the cause
of the effect describe, in fact, the evolution as though the birth of the father comes
from the son. [4 - K- 15]
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723) Anvaya : Chapter 4 - Karika No. 15:

A9i (7)) 2Al: oMY &S (V) FSEH
amife: 8g: 9 (EfQ) Al (Hd) SH a
(Tafer) g gt fad: S+ (Iata)

yesarh (mate) hetoh adih phalarh (bhavati), phalasya
adih hetuh ca (bhavati) tesarn (mate) janma tatha
(bhavati) yatha putrat pituh janma (bhavati) ||

Some (hold that) the effect is the origin of the cause and the cause is the origin of the
effect. For them the birth will be exactly like the birth of the father out of the son.
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I) Contradiction explained with a gross example in this Karika.

Il) Gaudapada is teasing Purva Pakshi here.

1)

Purva Pakshi

A\

4

Karma is ca

use of Body

A\

4

Body is cause of Karma

V)

2 Questions

How did Karma come?

Body Karma
Cause Effect
Like Father Like Son

V) Gaudapadas question in Karika No. 15 :
e How can son be cause of father?

* How Rama gives birth to Dasharatha?

How did Body come?

Karma Body
Cause Effect
Like Son Like Body
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724) Bashyam : Chapter 4 - Karika No. 15 Starts
EgoaIcd TR guT=adl Jaean
farg Ih! Wafd @ garsew fg: 0ogw i

For those who accept that (Abhyupagacchatam Tesam) from the effect, which is the
body, born of the cause, the karma (Hetu Janyad Eva Phalat - from the very same effect,
body), there is the birth of cause, the karma (Hetoh Janma); this kind of

(Idrasah) contradiction (Virodhah), which may be stated to be (Uktah Bhavati) like the
birth of the father from the son (Yatha Putrat Janma Pituh. - Further how can you say
the cause is beginningless when you yourself say it is born!).

1) If they say Karma is born from body and body is born from Karma.
I1) Idrushaha Virodha Vrutaha Bavati :
* How son gives birth to father?

I1l) Clear contradiction.
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IV) Anvaya : Karika No. 15

A9} () Bl A} K (Maf), FSET vesarh (mate) hetoh adih phalarh (bhavati), phalasya
affe: Bq: = (TR ANl () SWH T | adiy hetuh ca (bhavati) tesam (mate) janma tathd
(vafer) @ o, fog: e (i) (bhavati) yatha putrat pituh janma (bhavat) I

Some (hold that) the effect is the origin of the cause and the cause is the origin of the effect.

For them the birth will be exactly like the birth of the father out of the son.

V)

3 words repeatedly used
have special meaning
| |
Hetu Phalam Adihi
| | |
Karma Shariram Karanam
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725) Introduction to Chapter 4 - Karika No. 16 :

TG St | gehl Sy g =giafa
e -

‘Do not talk to me of mutual contradiction, based on your interpretation’ (“Yathokto

Virodhah Na Yuktah Abhyupagantum”). if that is your argument (Iti Cet Manyase - | will
ask a question).

Purva Pakshi — Counter Argument :
I) Main Argument so far :

* Karma — Cause of Bodly.

* Body — Cause of Karma.

II) My intention of Pravaha, flow, series is :

* Prarabda is cause of current body (Effect).

* This body is cause of new Karma.

l1l) Current body not cause of current Prarabda.
* Prarabda cause of current body.

* Current body cause of future Prarabda. s



IV) Not same body.
* Karma, not mutual cause and effect.
V) Body — Cause of Karma No. 2.
* Karma1l-Body1 } Karma — Body different
e Body1-Karma?2
V1) Seed cause of current tree.
* Current tree cause of next seed.
* Beeja Ankuravatu.
* No contradiction.
VIl) Rama not cause of Dasharatha.
* Rama father of Lavakusha.
* Dasharatha’s father = Ajah.
* No contradiction at all.
VIIl) Gaudapada:
*  Which one came first — Karma or Shariram.

* Which one is beginning.
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726) Chapter 4 - Karika No. 16

A TqRSARYAT : FHETAT |
PGeEVE TEHTGET [9TEd |l 95 |

sambhave hetuphalayoresitavyah kramastvaya |
yugapatsambhave yasmadasambandhovisanavat!1 16 |1

In case there is a possibility of the cause and effects, you should find out their
sequence. If the origin is said to be simultaneous, these cannot be mutually related like
the two horns of an animal. [4 - K - 16]
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727) Anvaya : Chapter 4 - Karika No. 16:

IgwSAN FH: ol UYaed : JEAT] FISI0Tad, JIT9eehT
(Gl ) S () |

hetuphalayoh kramah tvaya esitavyah yasmat visanavat
yugapatsambhave (sate tayoh) asambandhah (bhavati).

If the birth of both the cause (Karma) and effect (body is accepted), (their) order has to
be found out by you. For if the birth is simultaneous, there will be no (Cause - Effect)
relationship as between the two horns (of a cow).
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1) If you enter into series, question of Moola Karanam will come.

1)

Moola Karanam

Sankhya Nyaya Advaitin

Prakrti Param Anu Moola Avidya

I1l) Dosha = Fallacy
= Logically problem will come for Moola Karanam.
IV) Veidika Srishti :
* Karma = Hetu
* Phala = Shariram
V) Accept both have originated
* You should talk of the order.

Will you begin with
|

Body Karma
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VI) Another solution :
* Bhagavan created all Jivas with Buddhi, Shastram, Dharma — Adharma.
* According to your Karmas, beings will come.
VIl) Why did Bhagawan create so many bodies and not just one Hiranyagarbha body.
VIIl) On what basis bodies will be differentiated — healthy / unhealthy, male, female?
* No perpetuation if only male body created.
* Vaishamya Nairgrinya Dosha.
IX) Can Bhagawan create a bunch of bodies and give 100 units of Punya and Papam?
* Bhagawan = Akarta, Abokta.
X) Can’t say :
e Karma or Shariram is beginning.
* Veidika Srishti fallacy — Dosha.
Xl) There are many problems if you accept real Srishti.

* Hence regarded Anirvachania, Maya, magic show.
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XII)

What will be Srishti’s Krama

One by One Simultaneous
- 15t: Body - Then there will be no Karya —
- 2 : Karma Karana Sambandha
- Like Pocket money, can - Future creation will be a
Bhagavan give each Jiva 100 problem.
Units of Punyam to start.

XIII) Cosmology can’t be answered.
» Before big bang — no information, knowledge, status of singularity.
XIV) Only Ajati, no creation theory is valid.
XV) 2 horns can’t have cause — effect relationship.
XVI) Simultaneously born.
XVII) Parent cause of twin.

* Twins not cause of each others birth.
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728) Bashyam : Chapter 4 - Karika No. 16 Starts

3 RgReATeCTal #H (RdeTecTaT el ag;

T4 QTR S | §a% T FEeqHed!:
FAFRUCATERER: J A FedcanesIo: 1| 46 |

If the birth is accepted (Sambhavet = Utpattau) of the cause and effect, karma and
body (Hetuphalayoh); their order (Kramah) should be ascertained (Esitavyah =
Anvestavyah) by you (Tavya) and that too in a clear sequence that cause comes first
(Hetuh Purvam) and thereafter only the effect (Pascat Phalam); and also clearly which
is the cause, and which is the effect among karma and body (iti Ca). Because of the
following reason (Yasmat = Itasca - if according to you) cause and effect, that is Karma
and Sariram (Hetuphalayoh) were to originate simultaneously (Yugapat Sambhave)
then Karma and Sariram cannot have Cause - Effect relationship

(Karya Karanatvena Asambandhah), just as (Yatha - there is no Cause - Effect
relationship between the left (Savya) and the other right (itara) horn of the cow (Go -
Visanayoh) born simultaneously (Yugapat Sambhavatoh).
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I) Anveshtavyaha :

* |If Karma, body simultaneously born, their order will have to be determined by you.

1)

Cause — Hetu Phalam
- Purvam - Shariram
- Before - Pashchat
- Later

* |s Karma, Shariram — Cause or effect?
e Every Karma requires previous Shariram.
e Every Shariram requires previous Karma.
*  Which came first?
l1l) To avoid this we say simultaneously Karma and Shariram originated.

IV) Because of following reason.

Hetu Phalam

- Cause - Shariram
- Karma

|

They will not have Sambandha — of cause —
effect if simultaneous origination.
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V) Both will require some other cause like “Kala” other than Karma + Sharira.
VI) Example :
* Cows / Buffalos / Goats horns
* Both horns simultaneous.
* No cause — effect relationship.
Example :
e 2 children —twins — simultaneous.
* No cause — effect.
VIl) You have to talk about Krama between Body + Karma.
VIIl) Anvaya : Karika No. 16

i Fevdl A o e RIGNERINEER IR RE hetuphalayoh kramah tvaya esitavyah yasmét visanavat
(il ) R () | yugapatsambhave (sate tayoh) asambandhah (bhavati).

If the birth of both the cause (Karma) and effect (body is accepted), (their) order has to be
found out by you. For if the birth is simultaneous, there will be no (Cause - Effect) relationship
as between the two horns (of a cow).
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Revision : Karika No. 16
|) Gaudapada establishing Ajati Vada.
* No theory of creation will explain everything logically.

II) Sankhya, Nyaya, Bauda, Science, Veidika Srishti, will always have logical problem to explain.

) Veidika Srishti taken up here from 14 — 18

v

Based on law of Karma

IV) Veda wants to use Srishti theory only as a temporary stepping stone.

e Itis useful during Karma Yoga, Upasana Yoga for preparing mind to negate all Srishti
theories.

V) Srishti — creation — Jagat not ultimate teaching of Veda.
* Ifitis, then we will have logical problems.

V1) In Karma theory, we can explain cause — effect, Karma — Shariram as intermediary stage not
Moola Karanam.

* Karma — Body — cyclic.
e No 15t/ 2",
VIl) If simultaneous, there will not be cause — effect relationship.

* Karika No. 16 over, same idea in Karika No. 17, 18.
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729) Introduction to Chapter 4 - Karika No. 17 :

FHUHAETAT: SHE—

How you cannot establish Cause - Effect relationship, either between karma and
Shariram or Shariram and karma (Kathama Sambandah), that is being told (iti Aha - in
the following Karika).

730) Chapter 4 - Karika No. 17

FSGTTH: T d ag: TR |
ITRTE: F 28d: FSHIIGASIIT 1l 99 |

phaladutpadyamanah sanna te hetuh prasidhyati |
aprasiddhah katharh hetuh phalamutpadayisyati |1 17 ||

Cause cannot be established if it be produced from the effect. How can your cause
which is itself not established give birth to the effect? [4 - K- 17] 37¢




731) Anvaya : Chapter 4 - Karika No. 17:

TS ITTHE: G 8d: o (Fd) A
gt | 2T9T=S: é—g: G| hAH_
SR G4 12 1S K

Phalad utpadyamanah san hetuh te (mate) na

prasidhyati | aprasiddhah hetuh katharh phalam
utpadayisyati?

Being born out of the effect, your cause (itself) is not established (first). How will a
cause, which itself is not established, produce an effect?
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1) There will be no Karya — Karana Sambanda if simultaneously Karma — Shariram originate.

II) Can’t establish cause — effect relationship between Karma + Shariram.

I11) Assume Karma is 15t — then question :

*  Why Bhagawan created Universe.
a) Fun? But tragedy for me.

* |s this way Bhagawan plays?

* There will be no benefit of creation for Bhagavan.
b) Bhagawan also has desires.

e (Can’t be Mukta Purusha.

* Some lJivas fine, some suffering.

* Bhagawan has partiality in creation.

c) Our Answer :

* Bhagawan is Karma Phala Dhata for Jiva’s Sanchita Karma.

* For exhaustion of Karma, require Shariram and Universe.
d) How 15t Sanchita Karma — which is cause of a living body.
e All Karmas have come from Shariram only.

* How can Sanchita come without a body.
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e) Body:

* Created later.

* Was there in Purva Srishti.
f) Karma can’t be proved without taking body for granted.
732) Bashyam : Chapter 4 - Karika No. 17 Starts

&d(‘hswcuch%ld\%(éich=

SRR RAE! 7 8 SRasafd S+ 7 7 |
HSHTCHHI STRTG : FSRRNANUEheqead HY
SRR

From that which has to be born (Janyat), that is, which does not have in itself an
existence (Svatah Alabdhatmakat), which is being born from the effect (Phalat
Utpadyamanah San) and has the status of Non-existence (Asatah) like rabbit's horn
(Sasavisanadeh Iva), such a thing cannot be established as a cause, (Na Hetuh
Prasidhyati = Na Labhate San). How (Katham - can you explain that) your (Tava) cause,
the Sancita karma which is not yet in existence (Alabdhatmakah = Aprasiddhah San) like
the imagined rabbit's horn etc (Sasavisanadi Kalpah) can produce the effect, the body

(Phalam Utpaday Isyati?). 38




I) During Pralayam, bodies not born, come after Srishti.
II) For Non-existent body, no Karma possible.

e Karma only after Srishti when body is born.

* How Sanchita exists before arrival of body.
I1l) At Pralayam, Karma — non-existent.

* Comes later in creation.

e Karma + Body not existent in Pralayam.

* During Pralayam can’t explain Sanchita Karma.
IV) If Sanchita is non-existent you will have to explain world without Sanchita.
V) Alabdatmakam = Non-existent Apraisiddha = Not arrived Saha Vishanadi Kalpana.
VI) It is equivalent to non-existent rabbits horn.

VIl) How phalam can come with cause?

VIII) How to explain origination of Jiva Shariram without Karma.
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733) Bashyam : Chapter 4 - Karika No. 17 Continues

G A S0 B E) I W e o AR AU I

qFRY: TG 78:, STV Ao 11 99 I

The connection (Sambandhah) as cause and effect (Karya Karana Bhavena) between
two things, whose existence depends on each other mutually (ltaretarapeksa
Siddhyoh), like the imagined rabbit's horn (Sasavisana Kalpayoh) is no where seen
(Kvacid Na Drstah), nor any other relationship seen (Anyatha Va); is the conclusion (iti
Abhiprayaah).

I) When Karma and Shariram are mutually dependent you can’t explain one without other.
I1) In independent discussions, both will be non-existent.
Ill) How can nonexistent Shariram produce Karma?
IV) Example : 2 beggars
15t One :
* | will loan you $100, you loan me S50.
* Both don’t have money.

* They can’t give loan to each other. 3802



V) Body / Karma if non-existent, can’t explain creation.
Example :

e Rabbits horn.

* No cause — effect relationship possible between 2 non-existent things.
VI) Kvachit Dushtaha :

* Itis never possible.

* No other relationship also is possible.

Anvaya :

Nl SHTHTA: ¢ ta Hol) || Phalad utpad amanah san hetuh te (mate) na
tpady

qﬁ‘qw,;q'ﬁ:[ | ?,:Tqﬁ:[q %@: e RSH_ prasidhyati | aprasiddhah hetuh katharn phalam
IcaEReaia? utpadayisyati?

Being born out of the effect, your cause (itself) is not established (first). How will a cause, which
itself is not established, produce an effect?

Phalad Uttpattya Mana Saha hetuhu Tey Mate :

* Inyour Matam, Gaudapada attacking Veidika Srishti, challenging God.
Mate Na Prasidhyati Katham Phalam Utpadya Ishyati :

* Contains answer.

* |tis wrong theory. 3803




734) Chapter 4 - Karika No. 18

gfe 2Al: FETeahg: FSlcafasl add: |
Thacqd=eas IEa fafeTasaan | ¢< |

yadi hetoh phalatsiddhih phalatsiddhiéca hetutah |
kataratpiirvanispannam yasya siddhirapeksaya |1 18 ||

If the cause is produced from the effect and the effect is again produced from the
cause, which one (of the two) is born first and upon which of them the birth (of the
other) depends? [4 - K - 18]
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735) Anvaya : Chapter 4 - Karika No. 18:

gie 2d1: Ghe: FOd_ (W) FSErg: 2dd: (3 ¥am),
A JasIS (ald) TEINeE (G Rife:
(V) ?

vadi hetoh siddhih phalat (bhavati) phalasiddhih
hetutah (ca bhavati), katarat parvanispannarn (bhavati
yasyapeksaya (pascadbhavinah) siddhih (bhavati)?

Suppose birth of the cause is from the effect and the birth of effect is from the cause,
which one is born first depending on which is the birth (of the other?).
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1) What will be escape route for Veidika Srishti?
II) Each Karma depends on previous Srishti.
* Seed - tree —seed — cycle.
e Karma — Shariram — Karma — cycle.
l11) What is Moola Karanam?
* No Answer.
IV) Purva Pakshi :
* Anaadi, has no Moola Karanam.
V) Cyclic
VI) Problem :
* Anirmoksha Prasanga.
VIl) What is beginningless, can’t end.

* |fit ends also Anirmoksha.

Viii) 2 problems if Anaadi Karma Shariram
|
| |
- Samsara will not end - If Samsara end
- No Moksha - Moksha will have beginning
- Moksha will have end

* Ending / Starting Samsara — Moksha not Nitya Moksha.
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IX)

Anaadi Vada

v

Anirmoksha Prasanga

v

Even if Samsara ends

!

No lasting benefit

X) No Karma, no Shariram..
Mandukya Upanishad : Chapter 2 — Karika No. 32

o AUt @ Sicafeet syt & @ @reae: | || nanirodho na cotpattirna baddho na ca sadhakah |
o ﬂﬂ‘&gﬁ & Had SCAYT GIATAET I 32 1l || na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.
This alone is the Supreme Truth. [2 - K - 32]

XI) I was, am, ever will be Mukta Purusha.
 Samsara — Birth — Death — appeared in me without giving me Samsara.
* Thisis the only logical answer of creation, karma, Shariram.

* Any other answer will have logical problems. 3807




736) Bashyam : Chapter 4 - Karika No. 18 Starts

N ™

Wmsﬁm W{Umraaﬁ

dgfecad: 1l 9¢

o\

By showing the logical fallacy in your argument of absence of connection
(Asambandhata Dosena), | have already negated (Apodite) the cause - Effect
relationship (Karya - Karana Bhave) between karma and Sariram (Hetu - Phalayoh).
Inspite of my negation (Api), by you (Tvaya), if it is still going to be accepted (Yadi Tvaya
Abhyupagamyate Eva), that the cause and effect subsist by mutual interdependence
(Yadi Hetu - Phalayoh Anyonya Siddhih); then tell me (Tadbruhi), among the two
(Katarat), the cause and effect (Hetu - Phalayoh), which is the one which precedes the
other (Purva Nispannam), because then only, what is to come or originate can be
established (Pascad Bhavinah Siddhih Syat) from the stand point of what was already
established (Yasya Purva Siddhi Apkesya); that is the idea (iti Arthah). (But as you do not
have the capacity to establish what comes first and what comes second you will not be
able to tell, what is the Mula Karanam, and therefore you better give up your
commitment to duality, is what Shankaracharya means here). B -




I) Asambandata doshena :
e Fallacy in Argument.

Il) Apodhanam :

* Negation of Karya — Karana Bhava, relationship of cause — effect between Hetu

(karma) and Phalam (Shariram).
lll) Anonya Siddhi :
* Arrival of Karma — Body — Karma.
* My question will be
IV) What is Moola Karanam

—_—

e Karma-— 1%t

or —  Purva Nishpannam what originated first

Shariram — 1%t

_

Anvaya :

gfe B |hE: oI (W) Foals: 2dd: (3 Wa),
Tl JaIEIe (WaTd) TEaNEE (TETETaA:) e
(Hafd) ?

vadi hetoh siddhih phalat (bhavati) phalasiddhih
hetutah (ca bhavati), katarat piirvanispannarh (bhavati)
yasyapeksaya (pascadbhavinah) siddhih (bhavati)?

Suppose birth of the cause is from the effect and the birth of effect is from the cause, which
one is born first depending on which is the birth (of the other?).
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Which came first

Karma

Shariram

V1) You will not be able to say what is Moola Karanam.

* This is the charge of Gaudapada.

VII) Sat Sruhi :

e Tell me.

*  Which came 15t — Karma or body.
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737) Introduction to Chapter 4 - Karika No. 19 :

SR T TERI A,

If you consider (iti Manyase) that you cannot answer my question (Atha Etat Na Vaktum
Sakyate - in the cause - Effect relationship, namely which comes first and which comes

second).

) Athaina Shakyate

1)

You are defeated, checkmated

If you answer

Don’t answer

lIl) Nigraha Sthanam in Targa language.

V) Don’t answer, observe mounam

e Can’t answer in any way.
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738) Chapter 4 - Karika No. 19

ITETTRAREH SHHEATISY a1 gA: |

s O < =\ o (S a¥ o
qd @ 9991 TEIAT: TRETIAT 11 R 1!
aSaktiraparijianarh kramakopo’tha va punah |
evarh hi sarvatha buddhairajatih paridipita |1 19 ||

The ‘Inability-to-reply,” the ‘ignorance-about-the-matter’ and again the ‘impossibility of
establishing the order of succession’ of cause and effect, thus clearly lead the wise, in
every way, to stick to their theory of Absolute Non-creation (Ajati). [4 - K- 19]
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739) Anvaya : Chapter 4 - Karika No. 19:

(GG ) 3Tfh: STIRGH, (i) |
G GA: SHHHY: (i) | od & e

g AT TR 1

(prasnottaradane tava) asaktih aparijiianam (bhavti) |
athava punah kramakopah (bhavti) | evam hi sarvatha
buddhai h ajatih paridipita.

(Your) inability (to reply) amounts to ignorance or to violation of the order. Thus,
birthlessness is revealed by (These Thinkers) by all means.

* Suppose you consider, you are incapable of answering my question and remain silent.

e If quiet, silent, you are in Nigraha Sthanam.

3813



740) Bashyam : Chapter 4 - Karika No. 19 Starts

QARG aeamiea! Hedead: |
IRl ASd @aRh: T 2dl: T /g
T Al RITGRATR AU T

CLRIIN DI CER DI IR R

Your incapacity to say which is first and which is second (Sa lyam Asaktih -

connection to karma and Shariram), only shows you do not have proper knowledge
(Aparijnanam), being ignorant of your own philosophy (Tatva Avivekah), as you are
deluded (Mudhata); that is our conclusion (iti Arthah). Or on the other hand (Athava) if
you hold on to the order as given by you (Yah Ayam Tvaya Uktah Kramah), that from the
cause karma, the result Shariram originated (Hetoh Phalasya Siddhih - and immediately
you add) that karma, the result was caused by Shariram (Phalat Ca Hetoh Siddhih)
consisting of mutual succession (Iti Itaretaranantarya - Laksana), it will then lead to
reversal or absence of order (Tasya Kopah = Viparyasah = Anyathabhavah Syat), that is
the conclusion (iti Abhprayaha).

381



|) Ashakti = Inability to mention order in Karma + Shariram
* Whatis 15t/ 29,
Il) Apari Jnanam Bavati
* Proves ignorance of your philosophy.
lll) Moodata :
* Dumbness, foolishness proved.
IV) If you say Karma 1%, body later, or body 15, Karma later.
* There will be violation of your order.
V) Hetoho Phabasya Siddho :
* From Karma body originated.
Example :
* It will be like a Brahmin changing poonal on a Amavasya day.
* You might think he doesn’t know on which side poonal is worn.
VI) Kopaha :
* Violation, mind disturbed in anger.
* Viparyasa
* Reveral of order Karma or Shariram.
* Anyatha Bavaha.
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741) Bashyam : Chapter 4 - Karika No. 19 Continues

T Edhadl: W‘Tﬁm I
tr'i‘qﬁﬁmwrammq | gatgaiiehEy:
quedi{cﬂ{ﬂh RSN

In this manner (Evam) as you are not able to establish (Anupapatteh) the order of cause
and effect relationship (Hetuphalayoh = Karya Karana Bhava - between karma and
Shariram), it has been proved (Paridipita = Prakasita) by the so called enlightened
philosophers ('‘Buddhaih' among disputants), meaning by the scholarly people
(Panditaih Iti Arthah) that nothing is born or created at all (Ajatih = Sarvasya
Anutpattih), by mutually pointing out the defect in the other's school of thought
(Anyonya - Paksa - Dosam Bruvadbhih Vadibhih).

|) Anupapatte = Message

* In this manner between Karma and Shariram, you cannot prove Karya — Karana
relationship between them.
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II) Because of this reason, Sankya, Nyaya, Veidika Srishti can’t prove creation.
Conclusion :

e Ajati Vada alone is the truth.

* Non-origination of Universe is the truth.

* Universe has never originated.

* Universe is a logically inexplicable appesrance.

I1l) Science — Talks of singularity, state of no information, ignorance, Moola Avidya.
* Can’t know what is proton, neutron, electron, maya, anirvachaniyam, Ajati.
IV) Non-origination of everything
e Pari Dipita = Prakashita.

* My theory of Ajati Vada is getting more and more validated when all philosophers
contradict each others theories.

V) Budaihi — Unintelligent philosophers.
VI) Bottom line :
* There is no real origination of the world.

* |tis an appearance of Panchabutas assembled together for Punya Papa exhaustion of
Jivas and realise their true nature as Turiyam Brahman.
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Revision:

Karika No. 19 Bashyam :

|) Gaudapada is showing that Veidika Srishti has logical problems if you take it as ultimate
teaching of Veda.

1) 2 stages in Veidika Srishti
|
| |
Adhyaropa Apavada
- Temporary acceptance - Negation of Mithya Srishti
- Mithya Srishti - As good as not there
- Not Satya Srishti

l1l) Adhyaropa Kale, Mithya Vada Srishti Bavati.
* Apavada Kale Ajanti Vada Bavati.

2 sides of same coin.

* If you don’t accept it as Mithya in the beginning and Ajati in the end, real Srishti
Analysis will have lot of problems.

IV) Basic question :
e Whatis Moola Karanam?
e Karma or Shariram?

e Can’t answer this question. 3818



Question

Can’t answer Answer but mutually contradictory

Conclusion :

e Can’t prove creation.

* Establish Ajati Vada Indirectly.
V) Anvaya : Karika No. 19

(qaq\m:@ﬁi dd) 3TRIfh: TN, () | (prasnottaradane tava) aSaktih aparijianam (bhavti) |
AT GH: AT (Vi) | o f& Fa athava punah kramakopah (bhavti) | evari hi sarvatha

3%’ 3Tl GRETTET buddhai h ajatih paridipita.

(Your) inability (to reply) amounts to ignorance or to violation of the order. Thus, birthlessness
is revealed by (These Thinkers) by all means.

Prashna Uttara Dhame Tava Ashaktihi :
* Your inability w.r.t. answering my question.
e Kathavatu Purva Nishpauna = Question.
* ApariJnana Bavati.
e Ashakti = Subject.
* PariJnanam = Predictate.

* Athara Punaha Krama Kope Bavati. 3819




15t Defect :

* Mutual contradiction in your answer will be there.
2"d defect of Purva Pakshi :

* Inability to answer 2 Doshas in 15t line.

Evam Hi — Sarvatha Bavati, Ajatihi Paripipita Sarvatha Buddhaihi :

2 Readings
| | |
Sarvatha Abuddaihi Sarvatha Buddaihi
|
Seemingly intelligent
VI) Gita : Chapter 2 — Verse 11
%ﬁ"aqucll@cll‘q | $ri bhagavanuvaca |
SO IG el e [os | asocyananvasocatvam
= S LA B3 TS | prajiiavadamsca bhasase |
ITATH AT A gatasun agatasuamsca
ATIRIl« qUSdT: I R-22 1l | nanusocanti panditah | |2-11] |

The Blessed Lord said : You have grieved for those that should not be grieved for; yet, you
speak words of wisdom. The wise grieve neither for the living nor for the dead.
[Chapter 2 — Verse 11]
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742) Introduction to Chapter 4 - Karika No. 20 :

7 2gFSA!: FEGRUME TICHTHETh:
wﬂﬁwnaraw(ﬁqdﬁﬁsgamﬁr@am
ERIvEE st oo B G S B IGE TATTIE
W@W%@@%ﬁ&ﬂ—wlﬁiaﬁ

A GEHRHHRIMEI SRR 3l | ST~ -

An objection (Nanu) - it was said by us (Asmabhih Uktah) that (iti) between karma and
body (Hetu - Phalayoh), there is a cause and effect relationship (Karya - Karana Bhava).
(Not understanding the Karya - Karana - Bhava we talked about), you are just playing
with words (Sabdamatram Asritya - Hetu And Phala), making unfair fun (Chalam Idam -
and pointing our its absurdity) by your saying (Tvaya Uktam Ca - that what we are
saying is like saying) 'Birth of the father from the son' (Putrat Janma Pituh - And
another Chalam also you practised), saying (Yatha) 'The two horns of the cow have no
cause-effect connection' etc (Visanavat Ca Asambandhah Ityadi - attributing to us the
authorship of the idea, which we never had).

o
ao
)




1) Purva Pakshi :

Claiming Siddantis unfair practice.

1)

Takes to deceptive argument = Chalan.

Trickery method of

answering.

2 meanings of chalam = Unfair practice

Abipretya Arthasya Sveekara

Abhipretya Arthasya Parityagaha

- Give new meaning - Intended meaning given up

- Omits Tatparyam

- Unintended meaning taken up
- Call someone a dog and hang

him

deliberately

Ill) Purva Pakshi :

Karma — Shariram have Karya — Karana Sambanda.

Karma 1 — Produces Shariram 1

Shariram 1 — Produces Karma 2

Karma 2 — Produces Shariram 2
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IV) Siddanti takes :
e Shariram 1 —Produces Karma 1
* Dasharatha produces Rama
* Rama produces Dasharatha.
V) Purva Pakshi :
* |t is not mutually cause — effect.
a) Another Shariram is produced out of new Karma.
b) You took unintended meaning and attacked me from Karika No. 15— 19, Chalam argument.
c) You mistook our expression.
* Unfair charge made on us.
* Deceptive argument you made on us.
d) We never say karma — Shariram simultaneously produced.
e) You attribute wrong idea on us.
* Simultaneous origination not intended.
f) 15t Chalam — Karika No. 15
o 2nd Chalam — Karika No. 16 — Yugapat (Simultaneous)

* Gave example of 2 Rabbits Horn, one Horn can’t produce other, simultaneously born,
not cause of other.
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g) Anabith Pretya Sveekaraha Dosha
* Give up intended meaning.
e Taking up unintended meaning.
e Very common in normal conversations at home.
h) We never talked about origination of body from non-existent Karma.
* Phala Siddhi Apyugatha.

Before

- Shariram - Karma
- Karma always exists - Sharira always exists

i) Every Karma is produced by Shariram.

e Every Shariram is preceded by Karma.

* Hetu, Phalam was available.

* There is no origination from non-existent cause.
j) Kin Tarhi — What is intended meaning.
k) Our Sruti is like creation of seed — tree.

 Where there is no logical problem.
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Cause Product

- Tree - Seed
- Seed - Tree

f

No contradiction

|) We don’t take same tree — seed pair.
* No mutual cause — effect.
m) We experience :
* Beeja— Ankuram
* Seed-Tree
* Son - Father
e Karma —Shariram
* Karya—Karanam
n) Veidika Srishti like seed — Tree Srishti
o) Purva Pakshi charges Siddhanti with unfair practice of argument.
VI) Gaudapada:
 We will answer intended message also.
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743) Chapter 4 - Karika No. 20

AT Teredt: & ansaerd f& &
A & |TeaEEt &g frer e gead 1 ke o

bijankurakhyo drstantah sada sadhyasamo hi sah
nahisadhyasamohetuhsiddhausadhyasyayujyate| 1201

The illustration of the seed and seedling is itself a matter which, indeed, is yet to be
proved. That (illustration) alone which is itself-to-be-proved cannot be used for
establishing a proposition-to-be-proved. [4 - K - 20]
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744) Anvaya : Chapter 4 - Karika No. 20 :

(3:) dTgUEAT: T (I=4d) q: R’ G
qTeAE: (k) araed Ry &
AN &d: (= 28Fd:) 4 354d ||

(yah) bijankurakhyah drstantah (ucyate) sah hi sada
saidhyasamah (bhavati) | sadhyasya siddhau hi
sadhyasamah hetuh (= drstantah) na yujyate ||

The example of seed and tree is yet to be proved. An example which is yet to be proved
is not at all used for establishing something which is to be proved.




I) Essence :

* Seed — Tree — has same problem of Karma — Srishti.
Il) Ashaktihi Aparijnanam :

e 2 Doshas extended to tree — Seed example also.
lIl) What is Moola Karanam tree or seed?

*  Which came first?
IV) DoshaNo.1:

* Krama Kopaha — Akrama.

e 1ststatement — Beeja Karanam

« 2ndstatement — Ankuraha — Karanam.

* You can’t say clearly what is the order — 15t one, 2" one.
V) Example :

* Same like Poonal.

* 2 doshas are there.

VIl) Beeja — Ankura does not solve problem.
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745) Bashyam : Chapter 4 - Karika No. 20 Continues

ATl Zeredl 4: & A & gedl AHcafioa: |
ST g HcTE: FEABRIME! ASGARATIS 2

A (e TEEATER AR HId, | FUgHIgedal STUSEU
AAGTIHEI ATRATEAGE U FHOTcTwegTSHd.|

The example of seed and tree (Bijan Kurakhyah Drstantah) cited by you here (Yah Sah),

equals to a problem yet to be solved (Sadhyena Samah Tulyah - and not to an example
of solution); that is our opinion (Mama Iti Abhiprayaha). But (Nanu) the beginningless
(Anadi) Cause - Effect relationship (Karya Karana Bhavah) between seed and tree
(Bijankurayoh) are we not clearly experiencing it (Pratyaksah)? Each of the proceeding
one, which appears as the cause, happens to be a product only, like the subsequent
one (Purvasya Aparavad Adimatva Abhupagamat). Just as (Yatha), now (idanim) the
tree (Anukurah) which is other than (Aparah - the seed) is produced (Utpannah) from
the seed (Bijat) and therefore has a beginning (Adiman) and the seed (Aparam Bijam
Ca) having been produced (Utpannatvat) from a previous tree (Anyasmad Ankurat), in
that order (iti Karmena - the seed also is seen) as having a beginning (Adimat).
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|) Seed — tree, not solution to the problem.
* They become additional problem.
Il) Purva Pakshi :
* We clearly experience seed — tree have Karya — Karana relationship.
* Itis Anaadi— beginningless.
IIl) We experience cause — effect relationship between tree and seed.
IV) Take any one :
e ltself is Karyam.

V) Each preceding one which appears as a cause happens to be a product like the subsequent
one.

V1) If you say seed is cause — it precedes tree.
* On enquiry — seed also effect of following tree.
* Each one is a product.

* Tree, seed, Karma, Shariram all products, Karyam.
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746) Bashyam : Chapter 4 - Karika No. 20 Continues

qa’qgf @sg&ﬁﬂa{éﬁmﬁﬁﬁﬁﬁﬂmﬁm
qaégw&ﬂ

In that way (Evam), each of the previous tree (Purvah Purvah Ankurah - is born from
the seed and similarly), each of the previous seed (Purvam Purvam Bijam Ca - is born
from the tree). Thus having been born (Jatasya), they have a beginning (Adimat Eveti).
In this manner as each one of the seeds and trees group (Evam Iti Pratyekam Sarvasya
Bijankurajatasya) has a beginning (Adimatvat); therefore it is unreasonable to say, any
of these do not have beginning (Kasyacid Api Anaditva Anupapattih). This is applicable
to karma and Sariram also (Evam Hetu - Phalayoh).
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1) Tree has originated as a product now.

Has beginning.

Origination from seed.

II) Take seed... comes from tree.
* Product, born from tree.
* Both seed, tree have origination.
* Tree, seed both Sa-Adhi.
lll) Every seed and tree = Karyam not Anaadi.
IV) Purva Pakshi :
* Whatis Anaadi?
* Creation is Anaadi.
* How?
* |Itis like seed and tree.
* Which is Anaadi.
* Which particular tree, seed is Anaadi?
* No tree, seed is Anaadi.
» Seed originates from previous tree.
* Tree from previous seed.

* Seed / tree both have beginning — Sa-Aadhi. 3832



* Series of seed — tree is Anaad.i.

* No seed or tree, karma, or Shariram deserves to be called Anaadi.

* How Srishti is Anaadi.
V) Siddhantin :

*  Which came first?

* No answer

* Anaadi usage is illogical.
VI) Purva Pakshi :

e Accepts and says Sa-Aadhi.

Accepts — karma — Shariram

Has Sa-Aditva Dosha Has also Anaditve Dosha

VII) Purva Pakshi :

* Gives ingenious answer to defend his argument.
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747) Bashyam : Chapter 4 - Karika No. 20 Continues

37 ASgE-AaRATI T ¥ 2

A THAgII: | 9 R At
AT HHERIRTAd SFeawdredi
REGIHCEIHGE

@

Why not we take - then (Atha) that the seed - tree, that hierarchy that is there
(Bijankura Santateh), is beginningless (Anandimatvam), if that is your argument (iti cet).
No (Na), because Santatih, is not one single object (Ekatva Anupapatteh). Even those
who maintain the beginningless of seed and sprout (Tad Anaditva Vadibhih - like
Sankhya, Vaiseshika etc) neither, indeed maintain (Na Hi Abhyupagamyate), that there

is apart from the individual seed and the individual tree (Bijankura Vyatirekena), a
separate entity called Bijankura Santati (Bijankurasantatih Nama Eka, - thus negating
the example of seed tree); nor admit that in the case of cause and effect, there is a
separate entity called Santatih (Hetu - Phala Sntatih Va - thus unintentionally negating
creation itself). 381




I) Purva Pakshi :

e Accepts Karma, Shariram, Srishti Anaad..

Creation — origination of Karma and Body is Anaad..
e Karma (Purva Punyam — Papam) Shariram has beginning.
e Shariram born out of Karma.
e Karma born out of Shariram.
* Both have beginning | accept.
Il) But series of karma — Shariram is Anaadi...
e Particular tree, seed has origination.
e Series is made of particular, that is Anaad.i.
lIl) Colony = Group of particular houses.
e Particular house has a beginning.
* | am referring to series consisting of particular karma and Shariram.

IV) At any time, there will be Shariram or Karma.

» Srishti Kala, Pralaya Kale, Srishti is there — manifest / unmanifest condition.

V) Siddhantin :

e Particular members put together = Series = Anaad..
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VI) Normally seekers satisfied.
VIl) Siddhantin :
 What do you mean by series?
 Thereis no thing, substance, called series.
e Itis aconcept of intellect.
* If members separated, no Salad, No series.

 When individual Karma, Shariram is separated there is no beginningless series left
behind.

VIIIl) Dot = Line with no dimension.
* Dots joined = Line
e Asat Karya Vada.
* Series = Asat
* Vacharambanam Vikaro Nama Dheyam.
IX) No series other than individual.
X) Anaadi series = Mithya Adhyaropa.
Revision : Bashyam — Karika No. 20
|) Gaudapada is establishing Ajati Vada — non-origination of Universe.

* Not negating experience or appearance of Universe.
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1)

Universe

Available for appearance,
Originates created . PP
experience
Challenged Not refuted
1)
Brahman
Universe

v

Have no Karya — Karana Sambandha

!

Has Adhishtana — Adhyasa, Satya — Mithya
Sambandha

IV) Universe not created, produced like a product with independent existence.
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V)

2 Statuses of Universe

- Product, Karyam, effect status - Appearance status

- Created, originated - Like Rope — Snake, shell silver,
- Cause — Effect status mirage water

- Karya — Karana status - Rope can’t produce a snake

VI) We say :

- Uttpatti of Snake is challenged
- No Karya Karana Sambandha

between Rope and Rope Snake.

Snake is experienced World is experienced
- Itis an appearance - Itis an appearance
- Snake exists with borrowed - World exists with borrowed
exists existence

- Appearance does not have its
own existence
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Vi)

There are no 2 things

Rope + Snake

Atma + Universe

VIII) No Rope Snake relationship as
Karanam and Karyam
IX) Conclude :
- Snake is an appearance, Mithya like
Dream
X) Revised relationship :
- Isness of Snake borrowed from
Rope.
- Isness does not belong to Snake
Xl) Adhyasa — Adhishtana Sambanda
- Satyam — Mithya Sambanda
- Binary format
[If creation, origination of Snake,
A format]

VIIl) No Atma — Universe relationship as
Karanam and Karyam.
IX) Conclude :
- Universe is an appearance Mithya
like Dream
X) Revised relationship :
- Isness of Universe borrowed from
Turiya Atma
- Isness does not belong to world or
dream
XI) Relationship between Universe and
Atma
- Satya — Mithya
- Adhishtana — Adhyasa Sambanda
- Binary format
[If creation, origination of Universe,
A format]

3839




XIl) In Adhyaropa Pramanam, initially, we accept Karya — Karanam Sambanda.

Taittriya Upanishad : Chapter2-1

dHAIGAT TATAIGICH ATHRI: H‘Eﬁr | || tasmadva etasmadatmana akasah sambhutah |
ATPRICAT: | GRIRE: | 3909 | || akasadvayuh | vayoragnih | agnerapah |
IeET: G | gi¥ean v | adbhyah prthivi | prthivya osadhayah |
svefese=ey | 3=t TeW: 1 * i || osadhibhyo'nnam | annat purusah || 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

* Conveys idea of Karya — Karanam.

XIll) At Apavada Kale, we replace Karya — Karana Sambanda by Adhishtana — Adhyasa
Sambandha.

Katho Upanishad :

Manasai-vedam aptavyam, neha nanasti kincana,

AHEEATAT 77 Ao (@9 |
T § q9c] =g, 7 3% A9 190 1991

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11 111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [l = — 11]
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XIV) Ajati Vada is Apavada Kala.

* Negate the world.

* Replace Karya — Karana Sambandha by Adhyasa — Adhishtana Sambandha.
XV) What is the benefit you get?

* Get Moksha.
XVI)

| am Atma

v

Everything else (Anatma — 5 Koshas — 3 Sharirams
— 3 Avasthas) is a Mithya Appearance

v

Appearing — Disappearing Universe can’t affect
me the Adhishtana atma

XVII) I lend existence to appearing Universe.
* It can’t disturb me like Svapna.
* Body/ Mind / Intellect + Universe can’t affect me the Atma.

* |lend existence, reality to Svapna and Jagrat.

* |t can’t do any harm to me the Turia Atma.
e This is Moksha, benefit of Ajati Vada.
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XVIIl) Benefit of Ajati Vada is replacing Karya — Karana Sambandha by Adhyasa — Adhishtana
Sambandha.

XIX) Therefore, Gaudapada is refuting origination including Vedic theory of origination in the
form of Karma — Shariram flow.

XX) Gaudapada charged Veidika Srishti Vadi in this Karika No. 20.
a) You can never say which one came 1%t — Karma or Shariram.
b) What is the Moola Karanam?
* |t does not have a beginning at all.
* |f it has a beginning, | have to tell you when, how, why it began.
* Srishti is Anaadi.
* No Need to answer in Ajati Vada all question regarding Srishti.
c) Srishti — never began.
XXI) Purva Pakshi — resorts to beginninglessness of creation.
XXIl) Gaudapadas question :
e Creation is beginningless.
 Karma — originates from body
* Body - originates from karma.

* There is nothing beginningless.
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XXIIl) Purva Pakshi :

* Santati — series of Karma — body is beginningless.

* Children = Santati = Series is Anaadi.

* Quotes : Seed — Tree example.

XXIV) Gaudapada :

* (Can’t say series is Anaadi.

* In series, there is no particular object.

* Karma — Not series

e Shariram — not series.

e Both are Sa-Aadhi.

* No Substance called Series.

XXV) Series only concept in the intellect.

* Does not exist separate from Shariram + Karma.
XXVI) Every collective is like that, Anirvachaniyam.
Example :

a) Music Raagas

 Take each Svara, Sa, Ri, Ga, Pa, Sa...

e If you join Ragam comes = Anirvachania, Mystery.
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b) Asat / Sat Karya Vada can’t explain creation.
c) Every collective including Universe = Anirvahcania
d) Hall = Anirvachania.
e) Beeja — Ankura — Santati = Anirvachaniam
f) Ghata Nama Padartha Nasti.
g) Can’t show Santati other than individual parts.
h) Each alphabets =T, A, B, L, E not table.
* Together forms table.
* All non-alphabests put together called table.
i) Whole thing is Maya, mystery.
XXVII) a) Karika No. 14 :

Adjective Anaadi - beginningless

Can’t apply to series

Can’t apply to Karma Can’t apply to Shariram
| |

- Purva Pakshi — didn’t
bring this

- Gauda pada brought it
and negated

- Purva Pakshi — brought
this up
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b) Negation of example :
* Beeja— Ankura Drishtanta.
* Hetuh, Phalam, Santati Darshtanta, both can’t be proves to be beginningless.

748) Bashyam : Chapter 4 - Karika No. 20 Continues

FEHTC 2al: Foed TG : FY eqaudd S |
_l ﬁ|fqaudaq¢‘a7i1®®wmi |

Therefore (Tasmat) that was rightly said (Suktam Iti - by Gaudapadacarya, in the 14th
Karika ), "How could these people (Katham Taih) have talked about (Upavarnyate)
beginninglessness for cause and effect (Hetoh Phalasya Ca Anadihn - as they are
illogical). So also (Tatha Ca - besides the asserting of beginningless for cause and effect -
in extension to it, the question that among both Karma and Samsara, which comes
first, though was not actually answered by you, Sankaracarya adds), has to be also
asserted by me as not being possible (Tatha Ca Anyad Api Na Anupapatteh), and
therefore our statement is not play of words (Na Chalam)", is the conclusion (iti

Abhiprayah).
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1) It has been clearly stated :

* Beginningless Hetoh, Phalam, series, all 3 are illogical.

Il) Karika No. 14 :
* Negated Hetuh, Phalam.
Karika No. 20 :
* Negates series.
lll) Gaudapada :
e | didn’t have any chalam in my mind.
e Tricks in my mind.

* No deceptive arguments by me.

Negated

What you mentioned What you didn’t mention

Series not Anaadi Karma, Shariram not Anaadi

IV) Anupapatteha — logically impossible.
* No unfairness in my method.
Purva Pakshi :

* Had said you are unfairm.
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749) Bashyam : Chapter 4 - Karika No. 20 Continues

7 9 3% qAEA 3q: arare) Rt
ST THIERIGRAY: | 2gRIY Zeraisamhne:
TTHECATd | Sl & Z8eat = agRfe 1l 2o I

For the sake of establishing an unproven fact (Sadhya Siddhau = Siddhi Nimittam), an
example, which by itself, is equally unproved (Sadhyasamah Hetuh), is never employed
(Na Ca Prayujyte in the world (Loke), by expert logicians (Pramana Kusalaih); that is the
idea (iti Arthah). The word ‘Hetu’ (Hetu Iti) occurring in the second line of the Karika
(Atra) is used there, in the meaning of the example (Drstantah Atrabhipretah), because
both the words are used for arriving at the final conclusion, by inference (Gamakatvat)
and also as the topic under discussion here (Prakrtah) is, example only (Drstantah) and
not a cause (Na Hetuh Iti).

1) 1%t Line :
* Seed —tree not proper example.

* Problematic example, problem compounded.
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Il) Example :
« Headache Medicine causes stomach Ache.

Ill) Example :

* Mountain has fire because it has smoke like smoke in Yagashala, Kitchen.

* Firewood wet.
IV) Gaund Prayoga :

* Because of common feature.

V)

Word has

Vachyartha Lakshyartha

* Simhaha Manavataha.
* He s lion of Punjab
N2
Human
* Take common features — courage, leadership, majesty.

V1) Equate 2 words if they have common features.

Lion Drishtanta

Cause Example
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* Gamakam = Common features.
* Hetu, Drishtanta helps in arriving at inferential knowledge.
* Bodhakatva Guna Samanyat.
* Read Bashyam, Tika, Tippany.
* Hetu contextually refers to example here.
VII) Anvaya : Karika No. 20

(T2) aﬁsrw Telq: (=) d: & & (yah) bijankurakhyah drstantah (ucyate) sah hi sada
HEH: (ald), qreaeq Rl & sadhyasamah (bhavati) | sadhyasya siddhau hi
TG 2g: (= TFa?) A 354 | sadhyasamah hetuh (= drstantah) na yujyate ||

The example of seed and tree is yet to be proved. An example which is yet to be proved is not
at all used for establishing something which is to be proved.

* Problematic example.

3849




750) Introduction to Chapter 4 - Karika No. 21 :

e geISTa: aRIAaaE-—-

The so called intelligent scholars (Buddhaih - by arguing against each other and
dismissing each other, have indirectly) established (Paridipita) the Birthlessness of the
universe (Ajatih). How (Katham)? It is being pointed out (iti Aha)

751) Chapter 4 - Karika No. 21

ETIUIRETHHSAT : TRETIHR |
AT o aWichd 9 o I 1l k2 1)

purvaparaparijiianamajateh paridipakam |
jayamanaddhivaidharmatkatharm ptrvamnagrhyate |12 1|

The inability to show antecedence or the subsequence of the cause and effect clearly
proves the absence of evolution or creation. If the effect-ego-centric-entity-has really

been produced from a cause, then why this inability in you to point out definitely the
antecedent of the cause? [4 - K - 21]
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752) Anvaya : Chapter 4 - Karika No. 21 :

AR, St GREIHA, () |
SIELISIAEE CRER CRGRtIs

FRUF) Ff () A 7RI 2
Purvapardparijidnam ajateh paridipakam (bhavati)l
jdyamanad dharmat hi vai parvam (vartamanar
karanam) katharh (tvaya) na grhyate ?

lgnorance of the order is a pointer to Bithlessness. How is it that (the cause), which
exists before Originating entity is not known (to You?).
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|) Read Karika No. 30 after Karika No. 19 — Karika No. 20
Mandukya Upanishad :

HAYraard T WORET o Jcedfd | anaderantavattvam ca samsarasya na setsyati |
HeleddT TssfeAar Alerew 7 9fysafy | 30 ||| anantata ca"dimato moksasya na bhavisyati || 30 ||

If the world is admitted to be Beginningless-as the disputants insist-then it cannot be non-
eternal. Moksha or liberation cannot have a beginning and be eternal, too. [4 - K - 30]

I1) Karika No. 20 :

What is beginningless in creation?

Karma Shariram Series
- Has beginning - Has beginning - No such thing called series
- Vacharambana
Conclusion :

* No beginningless Srishti.
* Anaadi.
Ill) Karika No. 30 :
* Abhyupethya Vada.
* Suppose there is beginningless universe, there will be problems. 3852



Problem:

Anirmoksha Prasanga.

Impossibility of Moksha if there is a beginningless real Srishti.

IV) If Srishti is beginningless, means Samsara is begininingless

V)

V1) If Srishti beginningless, no Moksha.

Srishti = Samsara

Brahman

Beginningless

Endless

VIl) Suppose beginningless Samsara ends, Moksha begins, it will end one day in time.

Samsara

Moksha

- Always in time
- Endsin time
- Has beginning

Always timeless eternal principle
Anaadi, Ananthaha
Beginningless, endless

Nitya Svarupa
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Vi)

Revision : Introduction - Karika No. 21

1)

Vedanta

v

Don’t Look forward in future for Moksha

v

It is Nitya Mukta Svarupa

v

Here and now

v

Moksha Svarupa, not going to come

v

Learn to claim here and now

v

Karika No. 30

Universe

Created, originates

Other philosophers
Real Srishti

Each Vada refutes other
No theory logical

Ajati

- Can be negated, hence Moksha
can be claimed
- There is no real creation
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1)

Vedanta — Universe

Not created

1)

But experienced

How do you experience uncreated universe?

Mirage water

Rope Snake

Dream

Dry sand can’t create

Water can’t create

f

All experienced, appearance
Mithya
Example : Gold appears as Ring, Chain, Bangle
Nama Rupa’s

IV) Universe does not have an existence of its own.

Universe / Mirage Water / Dream

Not created

Experienced

Does not have

existence of its own

Borrows existence
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e All of them seem to exist.
 World is, universe is, earth is, stars are...
V) Isness does not belong to objects, observed.

Steps so far :

Appearance

v

No self existence

v

Seeming existence

!

Who lends existence?

VI) Observer lends existence to observed.

Vi
) Observed Universe Turiyam — Observer
- Borrows existence - Lends existence to universe, 3 ego
- Has seeming existence. states of mind
- Dream World - 3 states waking, dream, sleep

VIII) | Turiyam withdraw, wake up from dream — dream world looses existence.
IX) | — Sleeper withdraw existence from waker and waking looses existence.

X) | — exist independently without sleep — Anaadi — Anantha Turiyam — Brahma — Atma. .




XI) By entering each Avastha, | lend existence.
* Waking, dream, sleep.

* Anupravesha or Abhasa or Avacheda Vada, Pratibimba Vada.

XI1)

| enter, lend existence to

Jagrat Prapancha Svapna Prapancha

XIll) If | doze off in class, Jagrat Prapancha gone, looses it existence.

* Universe unreal, Mithya, does not have permanent existence, not Nityam, observed
Phenomena.

XV
) Universe

v

Not created

v

It is an appearing, apparent Mithya Universe

* Therefore Ajati Vada established.

* Many scholars, philosophers, scientists, still not accepting this truth given out in Veda.

* If you accept it, with Yukti, Anubhava, Sruti Pramanam, you can declared | am Nitya
Mukta Turiya Atma.

* Central theme of Mandukya Upanishad. 3857



XV) Sankya / Yoga / Nyaya / Veiseshika / Purva Mimamsa / Vishishta Advaita / Dvaitin — don’t
accept Ajati Vada.

* We are a minority.

* We have basis of Sruti, Yukti, Anubhava and can boldly declare :

Aham Satyam - Jagan Mithya.

* We have sympathy for other philosophers who are not able to understand Advaitam.
XVI) Shantam, Shiva, Advaitam = Upanishad Pramanam
XVII) Karika No. 21 repeats message of Karika No. 19.
* Other philosophers reinforce Ajati Vada said in Karika No. 19.
Karika No. 21 :
 How they indirectly reveal Ajati Vada?
XVIII) Purva Apara Vijnanam Ajate Pari Deepakam.

 Same Argument repeated.

* If they talk of creation, they should talk of Moola Karanam, fundamental cause.

XIX) Initially they say Karma is cause.
* Next, Shariram is cause of Karma.

e Mutual cause — effect.
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XX) Which came first?
 Bodyor Karma

* No answer

e Purva Apara Parijnanam — can’t answer, dead end.

e Supports Ajati Vada.

XX1)

World

v

Karyam

v

What is Karanam

!

No Answer

XXI1)

Cosmology

v

Before big bang

I

Dead end, no answer
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753) Bashyam : Chapter 4 - Karika No. 21 Starts

FededHSA: JAaUaReT= dadesia:
gRIGFHIA TR BT |
m%%ﬁwﬁwmwawﬁu
e & TAE TR dee s TEIAed | Seasieddl

QR | TEHESTIAIRE S dfeea™: N *Q

Your ignorance (Aparijnanam) of what is precedent, what is antecedent (Purva - Apara), in
this (Yat Etat) cause effect relationship (Hetuphalayoh); that itself (Tat Ca Etad) proves or
reveals (Paridipakam = Avabodhakam - that neither karma is born from the body, nor the
body is born from the karma (Ajateh); that is the idea (iti Arthah). If any entity, like the
universe (Dharmah Hi Ced) you are assumimng (Grhyate) is born (Jayamanah), then how can
you say (Katham) you are not able to assume or mention (Na Grhyate) what its Pre-existing
cause is (Tasmat Purvam Karanam)? Necessarily, definitely (Avasyam Hi), by the one who
assumes the universe is Karyam (Jayamanasya Grahitra - by the same Pramata), its cause (Tat
Janakam) has to be recognised also (Grahitavyam, - because) Effect - Cause relationship
(Janya - Janakayoh Sambandhasya), is one which cannot be separated or negated
(Anapetatvat). Therefore (Tasmat) your inability to establish the Cause - Effect relationship,
as you are not able to point out which proceeds what (Tad), reveals or proves (Paridipakam),
there is no creation (Ajati); that is the idea (iti Arthah).
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|) Apari Jnanam = Ignorance

* Purve = Former

e Apara = later

* Whatis 15t/ 2"d ? W.r.t. Hetu (Karma) and Phalam (Body).
II) No answer reveals Ajati Vadi.

* Neitheir is born from each other.

* World not created but projected.

Ill) Neither body is born out of Karma or Karma born out of body.

 Avabodhaka = Revealor.

IV) If you say — Universe = Product, Karyam, effect, you must talk of Karanam.

Karyam status

v

Only w.r.t. Karanam

V) Question :
e |If Universe or any entity = Product = Dharma here product, not Punyam.

V1) Grihyate = If you are assuming Universe = Product, labelling it as a product, you have
responsibility to talk about Karanam.

VIl) How do you fail to arrive at pre-existing Karanam?

VIII) Status of Universe as a product is a mystery. (Before big bang, before karma, Shariram,
5 elements) 3861




IX) Labelling universe as Karyam is wrong.
X) What is right labelling of Universe?

Brahma Satyam, Jagan Mithya.

Universe is an appearance, projection of Brahman or Jivas projection.

Jiva = Brahman.

Xl) Jayamanasya Grahita :

One who assumes world as Karyam.

Grahitra — any person who lables world as a product, born, Jayamana.

XIl) It is imperative to talk about Karanam.

XIIl) Relationship between Karyam and Karanam is not negatable, it is unavoidable.

Inter — Related — Lables
Karanam Karyam
Husband Wife
Disciple Teacher

They are all relative statuses.

Apekshika concepts.

Nirupya — Nirupaka Sambandha.

Can’t use one word without knowing other.

3862



XIV) Your ignorance regarding Karam reveals indirect Ajati Vada theory only.

Anvaya : Karika No. 21

QEARE, S GRETaHH, (Vaf) | Piirvaparaparijfidnam ajateh paridipakam (bhavati)l
STTEAHTAT Wfﬂ\%% ‘:@ CRLIG! jaiyamanad dharmat hi vai péirvamh (vartamanarm
HNUT ) R (949T) 9 &I ? karanam) katharh (tvaya) na grhyate ?

lgnorance of the order is a pointer to Bithlessness. How is it that (the cause), which exists
before Originating entity is not known (to You?).

e Purva Apara Parijnanam Ajatehe Paridipakam Bavati.
e Jayamanat Dharmasu Hi Vai Purvam Vartamanam Karanam.
e Katha Dvaya Na Grihyate.
XV) Karika No. 20 Bashyam : Grammar
» Sadhya Siddhou Siddhi Nimittakam.
e W.r.t. Vishaya Saptami.

Shankara :

Siddhi Nimittam

Not Vishaya Saptami But Nimitta Saptami

We take this 3863




754) Introduction to Chapter 4 - Karika No. 22 :

gad 4 S B | aeamE a g

Any entity which you call as originating (Yat Jayamanam Vastu), you can never prove its
origination (Na Kincit Jayate - in any manner), because of the following reason (ltasca).

1) You can never prove origination of anything, any entity in macro universe or object, being
within the universe.

I1) Whatever originating entity, you can never prove origination of that entity in any manner.
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755) Chapter 4 - Karika No. 22
Al 91 WAl 91y | fhfRgEg S |
qedcaedgIy q fRfaged SEd I R

svato va parato vapi na kificidvastu jayate |
sadasatsadasadvapi na kificidvastu jayate || 22 ||

Nothing is ever born either of itself or of another or of both. Nothing at all is ever born
whether it be being or non-being or both-being and non-being. [4 - K - 22]
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756) Anvaya : Chapter 4 - Karika No. 22 :

&ad: 91 TWa: a1 oy fhfeg ag A 9 | |4, S
dead a1 A b aeg A S |

svatah va paratah va api kificid vastu na jayate |

sat, asat, tadasat va api kificidvastu na jayate ||

Nothing is born either from itself or from another. Nothing is born (whether it is)
existent, Non-existent, or both existent and Non-existent (There is no such thing as
sadasat, to be born).
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1)

In the Universe there exists

3 Entities 3 ways of origination

II) Nothing can be born in any manner except in 3 ways, 3 entities
IIl) Yatu Jayamanam Vastu Tatu Kinchitu Na Jayate

IV) Whatever thing being you assume to be originating it does not originate because of
following argument.

V) Intellectual Gymnastic
V1) Veda accepts conclusion of modern science
 Don’t talk of 3 entities origination or origination in 3 ways.

VII) Scientific conclusion :

* Matter can never be generated or destroyed even one ounze, one milligram.

e God can’t create matter — 5 elements.

VIIl) Extend law to energy.

* Energy = Invisible version of matter.

* Matter when destroyed converts into energy.

3867




IX) Energy goes, gets converted to matter.

e Can’t create either energy or matter.
X) Universe is eternal
Gita : Chapter 15 — Verse 3

A TUHEEE d99SEd na riipamasyéha tathdpalabhyaté
=t A =fe = FEferer | nantd na cadira ca sampratisth |
TTH gf&@\eicé asvatthamenam suvirudhamilam
TAEITEIUT T3 feoeal || ¢4-3 |1|| asangasastréna drdhéna chittva | | 15-3|

Its form is not perceived here as such, neither its end, or its foundation, nor its resting place;
having cut asunder this firm-rooted Asvattha-tree with the strong axe of non-

attachment...[Chapter 15 - Verse 3]

* No question of creation.

* Therefore talk about only manifestation, unmanifestation.
Xl) Matter can’t be destroyed or created.

* Ajati Vada

* No need to go to Mandukya Upanishad.
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e Science proves non origination of world

Xll) Introductory Bashyam — Karika 22 Anvaya :

&d: a1 [Wd: a1 A %ﬁ{a@am | §, 3d | || svatah va paratah va api kificid vastu na jayate |
T ot Fife aeg A c R sat, asat, tadasat va api kificidvastu na jayate ||

Nothing is born either from itself or from another. Nothing is born (whether it is) existent, Non-
existent, or both existent and Non-existent (There is no such thing as sadasat, to be born).

Karika No. 22 :
&A1 a1 Gl a1y F fhfugeg SEd | ||svato va parato vapi na kificidvastu jayate |
HaAEaeHgIY A fhfgEd SMEd Il *R 11 || sadasatsadasadvapi na kificidvastu jayate [1 22 1

Nothing is ever born either of itself or of another or of both. Nothing at all is ever born whether
it be being or non-being or both-being and non-being. [4 - K - 22]

Gist :

1t Line 2" Line
I
) - 3 Methods of Origination, - 3 types of things in creation
creation origination
- Refutation - Refutation
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1)

3 Methods of creation

Svataha

Parataha

Ubayataha

- Out of itself
- Pot born from pot

- Out of something else
- Pot born from cloth
- (Not pot)

757) Bashyam : Chapter 4 - Karika No. 22 Starts

- Out of mixture of itself and
something else

- Pot born from Pot and
cloth (non Pot)

- Narasimha Avatara

&Fd: Wd Q! 91 GSHEEE A A 9 e
PANGNY THERYT AT |

Asambhavati).

A Vastu, an existing thing (sat), or a Non-existing thing (Asat) or a mixture of both
existent and Non-existent thing (Sad - Asad Va), can never be born (Na Jayate) either by
itself (Svatah) or by something else (Paratah) or by a mixture of both (Ubhayatah Va).
So by any of these means (Tasya Kenacid Api Prakarena) birth cannot take place (Janma
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1)
Svataha Parataha Ubayataha
By itself Something else Mixture of both
Il) Na Jayate :
e Creation not born in any of above 3 methods.
)
3 types of things
| |
Sat Asat Sad Asat
- Existent thing - Nonexistent thing - Existent — nonexistent
- Never originates - Can’t originate mixture never originates

* Janma Na Sambati.
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758) Bashyam : Chapter 4 - Karika No. 22 Continues
A AACETAHATIR AR : EEYTaand
¢

A thing cannot be born out of itself (Na Tavat Svayameva) from its own form, which has
not yet come into existence (Aparinispannat), or (Va) can it be born by itself

(Svayameva Jayate) in its own form (Svatah Svarupat), like a pot cannot be produced
from the same pot (Ghatah Tasmadeva Ghatat).

Shankara :
|) Pot can’t be born out of itself.

II) Tavatu Svayam Eva Svarupat Na Jayate.
I1l) Why Pot not born out of Pot?

Pot Pot
Karyam Should be Karanam to be cause
of Pot

V) To be a cause of itself, it should exist before it is born.

* If it exists as Karanam, it need not be born as a Karyam. 3872



V) Rule :
e Karanam should exist before Karyam.
V1) Karyam can’t exist before itself.
* Ghataha Ghatat Na Utpattyate.
VII) Next Possibility :
* Pot born out of non pot.
759) Bashyam : Chapter 4 - Karika No. 22 Continues

AT A SAEHTE T ST : eI |

Nor can a thing be born from another thing, which is other than itself (Na Api Paratah =
Anyasmad Anyah) like from a pot, cloth cannot be produced (Yatha Ghatat Patah) or
from cloth something other than the cloth cannot be produced (Patat Patantaram).

I) Na Api Tataha:
e Pot can’t be born from parataha — non-pot — cloth.
* Another karanam can’t be non pot.
* Parataha = Anyasmat.

II) From cloth Pot can’t be born.

* From Book, Chair not born 2nd Possibility ruled out. 2973



760) Bashyam : Chapter 4 - Karika No. 22 Continues

a1 AnTad: AT ; T 9e9eEndi g
92 91 7 A=A |

Similarly (Tatha), a thing cannot be born out of a mixture of both itself and another
(Tatha Na Ubhayatah), as it is never possible), just as a pot or piece of cloth (Yatha

Ghatapatabhyam) cannot be born (Na Jayate) from a mixture of both pot and piece of
cloth. (Ghatah Patah Va).

3" Possibility :
I) From mixture of Pot and cloth, pot is born.
II) Mixture = Contradiction.
* Cloth negates pot.
* Pot negates cloth.
* Gadha — Badah = Mixture.
4th possibility :
* Potis born out of clay.
e Origination experienced.

 How Ajati Vada? 3874



Revision :
Bashyam — Karika No. 22 :
|) Gauda Pada establishes Ajati Vada.

* Negates origination, creation, birth of the world as a product of some Karanam.

1)

World

Brahman

Karyam

I1l) During Adhyaropa, world is temporarily accepted as Karyam and Brahman as Karanam.

Karanam

Sambandha negated in Apavada stage

* During Apavada Sambanda dropped.

V)

2 Sambandha’s (World and Brahman)

Karya Karana

Adhyastha — Adhishtana Sambandha

- Aformat
- Adhyaropa

- Ajnani stage

- Binary format
- Apavada
- Jnanam stage
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V) We don’t remove world totally.

V1)

Vi)

Only change in perspective what is the advantage?

Karya Karana Sambandha

Adhishtana — Adhyasa Sambandha

- Samana Satta
- Equal degree of reality

Binna Satta

Brahman = Higher order =
Timeless

World in time = Lower order
Lower order can’t affect Brahman
Brahman = Nitya, Shuddha,
Buddha, Mukta Svabava.

Let Adhyastha world be there

| Brahman am not affected

Screen

Movie

- Higher order

- Changeless

- Not disturbed by presence,
absence of movie

Lower order
Changing
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VIIl) What is Advantage?

Nitya
|
| |
Baddah To Mukta
Jiva Brahman
IX) If Brahman — Mukta, how | am benefited?
Bill Gates lam
Rich Poor

X) Mahavakyam :

Tat Brahma Tvam Asi.
| am benefitted by this Jnanam.

| am Brahman — Adhishtanam.

| am never affected by Sanchita, Prarabda, Agami — 14 Lokas.

Lower order,
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XI) Asangoham, Asangoham

Brahma Jnanavalli Mala :

39 ﬁ\| SeHH ﬁ-\| SeHH ﬁ\| 55' Uq. U | asango’ham asango’ham asango’ham punah punah
' ' D D

H F:H Gl rQ{c\Lﬂ SeHa f{ dlaHodg: || ¢ || || saccidanandarupo’ham ahamevaham avyayah 11 2 I

Unattached, unattached, unattached am |, again and again; of the nature eternal Existence -

Knowledge - Bliss am I; | am That. That am I, which is the irreducible, immortal, endless factor.
[Verse 2]

* |am of higher order of reality.

Xii) World | — Brahman

Lower order Higher order

| |
|
Satta Bheda

Benefit got by changing Karya — Karana Sambandha to Adhyasa Adhishtana
Sambandha.
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XIll) Another Language :

Karya — Karana Sambandha Adhishtana — Adhyasa Sambandha

- Samana Satta

- Brahman = Upadana Karanam - Brahman = Vivarta Upadana

Karanam
- Vishama Satta

* Therefore Ajati Vada is very useful.

XIV) Karika No. 22 :

* In this general verse, not only there is no Karya — Karana Sambandha between world

and Brahman.

* No Karya — Karana Sambandha between any 2 things in the world.

* Big challenge by Gaudapada.

XV) Karika No. 22 — 1t Line :

Karya — Karana — Vikalpa
(Options — Possibilities)

a) Pot born out of Pot

b) Pot born out of cloth c) Pot born out of cloth — Pot

Karyam and Karanam not
one entity

e 3 Karanams negated.
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a) 1t Option : Pot - Pot
e Karanam should exist before Karyam.
* Dasharatha exists before Rama.
b) 2nd ;
* Pot born of cloth.
c)3rd:
* Mixture can’t exist together, Potness, Clothness.
761) Bashyam : Chapter 4 - Karika No. 22 Continues

74 81 Tt S fugag: | @y i Sid
¥fol Tcqg: TeaH HETH | q1ad Seawadal
fafehn: wwdd @ acme aga gofa
a1 THETH Feaseqaiayd aeg WegHTHT
| AR (BT-3-6-9-%) T 3 |




But what | said was (Nanu), from clay a pot (Mrdah Ghatah) and from a father a son
(Pituh Ca Putrah) is born (Jayate). From your experience point of view it appears to be
true (Satyam). The ignorant or deluded (Mudhanam) have this notion or idea (Pratyayah)
put into words and express it as (Sabdah Ca) - 'That is there’ (Asti), and 'that is born'
(Jayate) and so on (iti). Whereas (Tu) people who are given to enquiry (Vivekibhih)
examine (Pariksyete), whether those two (Tau Eva), the idea and its expression (Sabda -
Pratyayau ca) are factual (Kim Satyam) or merely seeming so (Uta Mrsa Iti). When they
are brought under the scrutiny of discriminative people (Yavata Pariksyamane), they
come to the conclusion, that the so called substances such as a pot, or 'son’ etc (Ghata
Putra Adilaksanam Tat Vastu) denoted by words and cognitions (Sabda - Pratyaya -
Visayam) are mere verbal expressions only (Sabda Matram Eva - but not really
substances). Chandogya Upanishad in 6-1-4 (iti Sruteh) supports by saying 'all products
are mere names, words, initiated by our organ of speech’ (“Vacarambhanam”).

Important Paragraph :

1) You are missing out most important possibility held by all.
* Covering most evident fact, most famous option.
* Pot born out of clay.

Il) Shankara says :
* Theory held by non-thinking foolish Moodahs.
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Purva Pakshi :
* From clay — Pot is born.
* Son born from father.
Ill) Shankara :
e Satyam Ardha Angikara.

* | accept based on popular assumption.

e Asti —Jayate — Pratyaya notion in the Mind.

* Mental idea and also verbal expression.

e Popular option need not be a fact.
IV) Popular earth :

* Accepted flat for a long time.

e Earth is stationary sun going round earth.
Fact:

* Earth —Round

e Earth goes round the sun.

Popular

Fact

Pot is born out of clay

Clay appears as pot
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VI) Vivekis (Opposite to Moodahs)

Vi)

May be minority but are wise, enquire, don’t take things for granted.

Notion in the Mind

Expression

World is born / created

- Thought - Verbal
- Pratyaya - Shabda
- Pot thought - Word Pot

World is Satyam, exists

f

Don’t have relevant object

VIIl) What you see as Pot = Clay.

1X)

Before, now, later — clay.

No substance called Pot.

What is weight of Pot

!

Weight of Clay

Pot has no independent pot.
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X) Chandogya Upanishad : Chapter6-1-4

T4T A4S Afcqoss 9 H=Ad yatha somyaikena mrtpindena sarvam mrnmayam
faed TaeEERF3T0T faHRY sI#9F || vijfiatam syadvacarambhanam vikaro nimadheyam
ARTPAT T Il €.2.%8 | mrttiketyeva satyam || 6.1.4 | |

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

* Pot exists only in tongue / in mind.

e Qutside no substance called Pot.

Shabda Pratyaya

Have no Vishaya Vastu

|

No object for word or thought

XlI) Pot has only verbal existence, available for experience.
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XIl)

Vikara

Modification

Here

- Normal meaning

- Product

- Nama — Rupam

- Word initiated by our tongue
- No substance called Product
- Clay = Pot

- 2 words, not 2 things

XIIl) Try to separately snow clay and pot in 2 hands.

Not 2 separate things.

No Karya — Karana Sambanda.

Sambanda requires 2 separate things.

One clay appears as Pot.

Nama Rupa

Substance

Can’t be separated
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XIV) Pot — Product — Name + Form does not have isness of its own.

XV) Existence of clay is appearing as Nama Rupa.
e Existence — Sat is appearing as name and form world.

XVI) No separate existence of 2 things.
e Advaitam is the truth.
XVII) If 2 things / substances don’t exist, how can you talk of Karya Karana Sambandha?

* Karya Karana Sambandha talked by foolish people moodahs not by Vivekis — wise —
discriminative.

 Commentary on 1% line is now over — 3 Karanams (3 causes).
* Next commentary on 2" line — 3 types of Karyams, products.

762) Bashyam : Chapter 4 - Karika No. 22 Continues
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A thing already in existence (Sat Cet) is not born (Na Jayate) because it is already in
existence (Satvat) like the already existing clay (Satvat Mrtpitradivat). If a thing does not
exist (Yadi Asat), then also (Tatha Api), by the very fact of its Non-existence (Asattvad
Eva), it is not born (Na Jayate), like the horn of a rabbit etc (Sasavisana - Adivat). Now
(Atha) if it is both existent and non-existent (Sadasat), then also (Tathapi), it does not
take birth (Na Jayate) as it is impossible to have a thing which is simultaneously having
contradictory attributes (Viruddhasya Ekasya Asambhavat). Therefore, Atah, it is
established that (iti Siddham) nothing, whatsoever is born (Na Kincid Vastu Jayate. -
Therefore the world can never be a Karyam, but only an Adhyasah).

Previous portion :

|) Shankara negates Karya Karana Sambanda between father — son — how?

1)

Father

Son

- Physically can be separated made

to sit in 2 Chairs

- Karya — Karana Sambanda still not

there

lll) Answer :

* Law of conservation of matter and energy.

 Tanoho Jataha Tanaha.
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* Tanu — Body.

e Extention of Mothers — Fathers body = Putra.

e Until birth, body of mother.

* Cut umblical chord, talk of Putra, new born son.
IV) Vedanta:

e What was mother before is Putra now.

 No addition of matter.

Weight of Mother

Before

After

60 KG

57 KG + 3 KG (Son)

* Nothing new born in the Universe.
* Mother given new name of son.
V) Example :
* Bangladesh new name of India separated.

* Vacharambanam Vikaro Nama Dheyam.
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V1) Matter in the Universe = Constant.
* Only Vikara — modifications in Prakrti = Jagat

VIl) One cloth cut into several pieces.

VIIl) No Karya — Karana Sambandha in the Universe factually, only seeming.
* No matter is added.

Bashyam of 2" Line :

1)

3 Options — Karyam - Product
| |

Existent Non existent Mixture existent — Non

existent

Rabbits horn

Does not exist

II) Satu Chet Na Jayate.
* If thing is existent, it need not be born.
e Already existent.

Example:
* Clay / father.
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Ill) Non-existent :

Can’t be born.
Yadi Asatu Na Jayate Iva.
Rabbits horn.

IV) Why Asat not born? Asat Karya Vada.

From Gammar angle.
Verb — is born — originates, action.
Subject — non-existent.

Without subject — how creation / origination.

V) Logically :

Birth = Coming to existence.
Existence = Aquiring thing

= Destination.
Non-origination comes to existence.
Existence = Goal of non-existent thing.

How non-existent thing can have a goal?

No origination of

Existent thing Non existent thing

Mixture




* Prove by law of conservation of matter — energy.

* Matter can’t be created or destroyed, only appears.

Vi)
Matter / Jagat Subject / Brahman
- Inert - Sat — Existence, consciousness, bliss
- Dependent - Independent
- Mithya - Satyam

* Brahma Satyam, Jagan Mithya.

Brahma Jnanavalli Mala :

brahma satyam jaganmithya jivo brahmaiva naparah |

+ ™ NN A
Tel G e <fiar 98 A |
YT 97 W semrsueg: || 20l

Brahma is Truth, the world of objects and beings is false, and the egocentric sense of
separativeness (Jeeva) is itself in fact nothing other than Brahman. That by which this Truth is

known is the truest science, the Science of sciences, thus roars Vedanta. [Verse 20]

anena vedyam sacchastram iti vedantadindimah 11 20 Il

e Jiva = Brahman = Mahavakya is the ultimate truth.

* Nothing can originate.
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VIl) 374 Option :

Sad — Asat Mixture origination not possible.
Viruddhasya Ekasya Asambava.

Thing can’t be simultaneously existent, non existent.
Nothing is born.

World is not a Karyam but Adhyasaha.

World is experienced.

VIIl) Adhyasa = Mysterious appearance, Anirvachania, magic show of Ishvara.

Handle it appropriately.

IX) What is Samsara?

Give world a reality and self does not exist.

763) Bashyam : Chapter 4 - Karika No. 22 Continues

ANT AR A9 3fd FRATRRERSheay.
BFWW g JEgH:, H@HQGW ‘
I AT RO F AU eI G AT
EIGIIE 1| R
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The Kshanika Vijnanavadi, for whom again (Yesam Punah) momentary consciousness

(Janih Eva) alone is born (Jaayate iti); the accessories which are responsible (Karaka) for
various activities (Kriya) and its result (Phalam), all of them together (Ekatvam) are but

momentary consciousness alone (Vastunah Ksanikatvam Ca Abhyupagamyate).
(Therefore Sankaracarya says) all these Buddhist philosophers (te) are far removed
(Duratah Eva Apetah) from logic (Nyayatah. It is all mere imagination). "Consciousness
(idam) is momentary (ittham”) - to make this comment or conclude thus (iti) one can

neither ascertain (Avadharana - the knowledge of its momentariness), as it is no longer
available in that form the next moment (Ksanantara Anavasthanat), nor memory of it is

possible (Smrti Anupapatteh Ca) of that, which is not experienced (Ananubhutasya).

|) Gaudapadas Karika No. 22 explanation over.

1)

* Now Shankara adds additional not :

Buddhistic approach to Universe.

Advaitin Kshanika Vadi / Yogachara Buddhism
a) World is not a Karyam a) World is not a Karyam
b) No world things really not born b) No world things really not born
c) Ajati Vada c) Ajati Vadi
d) No seed, tree, father son d) No seed, tree, father, son

- Vedantin is Buddhist alone
- Prachanna Baudaha
- With Hindu Vesham - Orb
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Advaitin

Kshanika Vadi / Yogachara Buddhism

f)

g)

h)

j)

k)

There is external objective world

Experience exists and
corresponding object exists
Like dream but also objects
outside

Rain exists outside

Jnanam and Vishayas are there
Prapancha Asti wall exists

Ghata exists

- Vijnanam Shanikam
Prapancha Utpatti Asti
Vijnanam Eva Asti

World and Kshanika Vijnanam

exists as Mithya

- Kshanika Vijnanam Utpatti Nasti

- Ajativada with Mithya Nama
Rupa Prapancha Utpatti

e)
f)

g)

h)

No world other than experience of
the world

Experience exists, no
corresponding object

Like dream

Only objects in the Mind

No water object, or rain object in
dream

Jnanam is there without Vishaya
Prapancha Nasti

- Wall in the Mind alone.
Vigyanam = Kshanikam

There is continuous Pravaha of

Kshanika Vijnanam

- Vijnanamaya Utpatti Vartate

- Prapancha Utpatti Nasti.

World not born, Kshanika

Vijnanam is born

- Ajati Vada without Prapancha
Uttpatti.
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Revision :
Karika No. 22 — Bashyam :
|) Gaudapadas general remark in Karika No. 22
* Without dealing with any specific philosopher.

II) We can’t talk of origination of any type of thing from another thing.
1)

Origination
|
| |
3 types of Karanams 3 types of Karyam
Negated Negated
V)
3 types of Karanams
| |
Things not born out of Pot not born out of cloth Not born out of itself and

themselves something else

Pot not born out of Pot
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V)

3 Karyams

Existent thing not born

Non existent thing can’t be

born

Existent — non-existent
mixture not born

* Nothing can be born of anything.

* Proves Ajati Vada.
VI) Gaudapada:

* Does not negate experience of Universe.

* We negate only created Universe.

* We accept appearing Universe.

VIl) What is definition of an appearing Universe?

consciousness.

* Appearing Universe exists by borrowing existence from Atma, the observer, the

VI .
) Conscious observer

Observed Universe

- Atma / Brahman
- Satyam

- Mithya

- Inert, Anatma, Jadam

- Borrows existence from Atma.

* That Atma | am, my intrinsic nature, observer consciousness.
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IX) Example : Svapna

* Appears to exist by borrowing existence from me the observer, Chaitanyam.

e Jagrat also same like Svapna.
X) Created Universe does not exist.

* Universe is never created.

* Universe does not originate is message of Karika No. 22.

XI) Shankara adds additional note which is not in the Karika.

* Final Para of the Bashyam.

XIl) Kshanika Vigyana Vadis — Yoga Chara Buddhisim

* They also say very similar thing like Advaitin.

e Difficult to differentiate Advaitin and Buddhism.

Both say :

a) World is an appearance.

b) World borrows existence from consciousness, Vigyanam, Chaitanyam.

c) Chaitanya Vyatirikta Prapancha Nasti.

d) Chaitanyam / Brahman

Prapancha

Satyam

Mithya
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e) No Universe separate from Chaitanyam.

) Universe Chaitanyam
- Borrows existence - Lends existence
- Mithya - Satyam
g) , _
Buddhist Vedantin
- Vigyanam - Vigyanam / consciousness is
- Kshanikam Nityam
- Anityam
h) Buddhist :

* Negates origination of Universe.

* Accepts origination of Vigyanam.

*  World unborn.

* Kshanika Vigyanam is born and dies and is replaced by another Kshanika Vigyanam.
i) Wall : Not born

* Wall knowledge is born, remains for Kshanikam.

e Each cognition = One Consciousness.
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j) Pravaha, series of Kshanika Vigyanam is the Ultimate truth.
* Anantham
* Every member of series is subject to birth / death.
* No world but there is Kshanika Vigyanam.
* Shankara is quoting Kshanika Vigyana Vadis / Vigyana Vadi / Yogachara Buddhism.
e All 3 synonomous for one group.
e Esham Yogacharika Kshanika Vigyana Vadina Punaha.
XIll) Javihi Eva Jayate :
e Javihi = Kshanika Vigyanam.

* Janya Akara Vigyanam.

* Vigyanam which is born every moment.

* Only consciousness is born every moment, not the material world, according to
Kshanika Vigyani.

e  World not born.

* World awareness, experience is born.

XIV) Example : Svapna
* Tiger in dream, not real tiger.
e Tiger Vasana is born in Svapna.

e Tiger Vasana appears as though there is a tiger outside. Ja00



* No Tiger other than Tiger Vrutti, Vigyanam.
* Svapna mountain, river = Vasana, Vrutti, Vigyanam.

XV) Vedantin :
* Each Vishaya Vigyanam is Shanikam, Vrutti Janyam.

* Consciousness = Nityam.

XVI) Kshanika Vigyani says :
e Same rule of dream in Jagrat.

* Kriya — Karaka — Phala Ekatvam.

XVIl) Shankara :

Universe = 3 Generations
| |
Karaka Kriya Phalam

| | |
- Accessories responsible - Action - Fruit
- Teacher, student, text, - Daughter - Jnanam, understanding

class room. - (Strilanga) - Grand child

- Father

 1st: Karaka comes = Accessories

e 2nd: Kriya = Lecture
* 3rd: Phalam = Understanding, Jnanam
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* Everything in the universe is Karaka Janyat Kriya, Kriya Janyat Phalam.

XVIII) Kshanika Vigyani :
a) No Kriya Karakam, Phalam
b) Kriya Vigyanam = Kriya
* Karana Vigyanam = Karanam
e Phala Vigyanam = Phalam.
e All 3 Vigyanam, no objects outside.
XIX) Vigyanam is continuously born, gone.
e Ekatvam = Vigyana Rupatvam.
e All 3 = Consciousness only.
* Everything = Consciousness.

= Agreement with Advaitin.

XX) But Consciousness = Kshanikam

* Not Nityam, according to Kshanika Vigyani.

XXI) Karaka Kriya Phala Vastunaha Kshanikaha Abyupa Gamyate.

XXII) Kshanika is far away from logic — Nyaya Apethaha, Nastika.
* More illogical than Sankhya / Yoga / Nyaya / Veiseshika / Purva Mimamsa — All Astikas.
e Apethjaha = Apa + “E” Dhatu

= Far away 3901




 Why illogical?
XXIII) Concludes consciousness = Kshanikam.

* To make a conclusion, an object must remain for sometime.

e Can’t study consciousness because it is Kshanikam.

XXIV) Example :
* Before | can notice who the person is, he walks fast, gone.

* Observed gone, observer also Kshanikam.

* Observer and observed do not stay for a moment.

XXV) Kshanika Vigyanam
| | | |
- Can’t exist - Can’t - Can'tconclude  _ (can't - Can’t talk

study, - It has to stay remember of

examine for a while to - Na origination,
conclude Anupapatteshcha Utpatti

- No

Avadharanam,
conclusion

* Qbserver also does not exist.

* Here Shankara focuses on the observed, Kshanika Vijnanam, Na Utpatyate.

* Can’t get knowledge of the momentariness of Kshanika.
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XXXI1)

Nobody will be there to talk
about Kshanika Vijnana Vada

Jnanam Shrishti Vyavahara

e If Kshanika Vijnanam not proved how can yuou talk about origination or Jati — Birth,
Utpatti.

* Therefore Ajati Vada established.

Anvaya :
Fad: 31 O a1 oY Fhfe a6g A I | |, | | svatah va paratah va api kificid vastu na jayate |
T afy fife g S sat, asat, tadasat va api kificidvastu na jayate ||

Nothing is born either from itself or from another. Nothing is born (whether it is) existent, Non-
existent, or both existent and Non-existent (There is no such thing as sadasat, to be born).
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