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Lecture 49

Chapter 2 - Introduction :

1) 3 Titles

Brahma Valli

Ananda Valli

Brahma Ananda Valli

* Main teaching of Vedanta in Chapter 2

2) Shanti Patha
i) Chapter 1 - Siksha Valli - Beginning :

35 A AT A= o awor: |

A AT FaTAAT |

M = F=al Joedia: |

(M AT Ta~uTTeh+: |

<THI SEeHACT | sTHAEd 9T |
AT 9YcHel SEHAINH |

caIAg 9cHel deH atasaria |
Id afesaIa | @<g afgsar= |
deHAFAAGd | dgaFdRAdd |
ad AP | Iad IFARA |
35 fed: Uifed: Wifedd: I ¢ N

Om sam no mitrah sam varunah |

sam no bhavatvaryama |

sam na indro brhaspatih |

sam no visnururukramah |

namo brahmane | namaste vayo |
tvameva pratyaksam brahmasi |
tvameva pratyaksam brahma vadisyami |
rtam vadisyami | satyam vadisyami |
tanmamavatu | tadvaktaramavatu |
avatu mam | avatu vaktaram |

O $antih $antih santih 1l 111 4




May Mitra be propitious to us. May Varuna bless us. May the blessings of Aryama be with us.
May the grace of Indra and Brhaspati be upon us. May Visnu, the all-pervading (Wide-striding)
be propitious to us. Salutations to Brahman. Salutations to Thee, O Vayu! Thou art the Visible
Brahman. Thee alone shall | consider as the Visible Brahman. | shall declare: Thou art the
“Right”; Thou art the “Good”. May That protect me: may That protect the speaker. Please
Protect me. Please Protect the Speaker. [1-1-1]

End:
 Same with Small change
Chapter 1 - Anuvaka 12 :

A A A= o F%T: | A AT HGAIHAT | $am no mitrah $am varunah | $am no bhavatvaryama |
q T Soal @F‘Iﬁﬁ | oF &Y WW: I §am na indro brhaspatih | $am no vispururukramah |
STHI FEAUN | AATT 9T | caHd Yodsl namo brahmane | namaste vayo | tvameva pratyaksam
SEHATA | AT 9cIeT SeHAEGEH | brahmasi | tvameva pratyaksam brahmavadisam |

RHAAANCTH | FIAANGYH | d=HAAMEG | || rtamavadisam | satyamavadisam | tanmamavit |
FIET:F:I-_cI'I'{Tl'IEﬁT-I' | AP | Adigasane | || tadvaktaramavit | avinmam | avidvaktaram |
3 uifea: afea: afea: 1o om santih $antih santih || 1 ||

May the Mitra (Sun) be good to us. May varuna be good to us. May Aryama be good to us. May
Indra and Brhaspati be good to us. May the all-pervading Visnu be good to us. Prostrations to
the Brahman. Prostration to thee, O Vayu, Thou, indeed, art the visible Brahman, thee | have
declared the ‘right’. Thee | have declared the ‘Good’. That has protected me. That has
protected the teacher. [1-12 - 1] 5




Beginning End
- Tanmamavatu - Tanmamavit
- Tad vaktaramdvatu - Tadvaktaramvit
- Avatu Mam - Avinanam
- Avatu Vaktaram - Avidyaktaram
- May he protect me and teacher - He Protected me and teacher

3 Interpretations of Shanti Mantra :

i) Shannau Mitra beginning and Sahana Bavatu

ii) Shannau mitra end and Sahana Bavatu

iii) Sahana Bavatu alone :

Gorakhpur Press has only Sahana Bavatu

Shanti Mantra removes obstacles during study

15t Chapter : Saguna Brahma Vidya

2"d Chapter : Nirguna Brahma Vidya.

Obstacles come due to my
Prarabda Karma

Adhyatma

Adibautika Adideivika

Katho Upanishad also has Sahana Bavatu Shanti Mantra.




Shanti Mantra :

: N & -
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| ] |

om sahanavavatu | sahanau bhunaktu | saha viryam
| | Il

karavavahai | tejasvina vadhitamastu ma vidvisavahai Il

om $antih $antih santih |

=
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Anvayah

(isvarah) nau saha avatu, (isvarah) nau saha bhunaktu,
(avarh) saha viryarh karavavahai nau adhitarh tejasvi
astu, (avam) ma vidvisavahai. omh §antih $antih $antih.

May the lord protect us both, (teacher and student) together (by giving knowledge). May he
protect us both, together (by giving us the fruit of knowledge). May we both put forth
sufficient effort. May our learning be effective. (Let it be bright and fresh in our minds all the
time.) Let us not distrust each other. (Let our relationship by healthy enough without any
misunderstanding. Teacher should have compassion and care for the student, and the student
should have sraddha and bhakti for the teacher, so that the communication of the teaching is
successful enough.) let not there be any Adhyatmika, adhibhautika, and adhidaivika obstacles

in our endeavour.

a) Saheiva Avatu :

 May Simultaneously protect Guru and Sishya

* May lord help us to gain Vidya.




b) Saha Nau Bunaktu :

* May lord help us to enjoy, consume knowledge and also benefit from self knowledge -

Gain Moksha
* Gain Vidya and Vidya Phalam
Gain Vidya :

* Only academic knowledge, can understand and teach

* | still remain as Samsari, no Jnana Phalam

* Let obstacles for Jnana Phalam go away, Prayer is valid
Panchadasi - 9t Chapter :

 Understand Vedanta, have information, never use, no transformation
c) Saha Veeryam Karava Vahai :

* Veeryam = Samarthyam, self effort, skill

e Karava Vahai - Let me acquire skill to gain and retain knowledge

* Let me put forth effort

* Vidya = Nimittam for Moksha

e Let us both Accomplish our goals

* Teacher - Requires skill of communication

* Student - Requires skill of reception

- 2 Different faculties
e Karavahai = Nivartayavaham. 8



d) Tejasvi Adhinam Astu :
* Both of us are Brilliant Brahman, Chaitanyam - | am brilliant, | have guru
e Guru brilliant, he has me as Disciple
e Both Lucky like Nachiketa and Yama Dharma Raja
 Aditam = Knowledge, brahma Vidya belong to both of us
e) Su Aditam Astu :
* Letit be bright form, green, not feeble, fading away knowledge
* Let us have Jnana Nishta
 Knowledge not in website but useful to me, Accessible
* Suaditam =Jnana Nishta, Accessible knowledge
e ArthaJnana Yogyatha
* Let words meaning be understood to liberate me
 Aham Brahma Asmi meaning can liberate me
* Vakyam can’t liberate, Vakya Artha liberates
* Let words be converted to Wisdom.
Vivekachudamani :

TR TEEEN SRR RS | vagvatkhari sabdajhari sastravyakbyanakausalam |
g fagai degaad A4 d 9999 | 58 | || vadusyan vdusam tadvadbhikiaye na tw mukiaye || 58|

Loud speech in a stream of words, the efficiency in expounding or commenting upon the
sastras, Erudition gained, these bring only a little joyous, material satisfaction to the scholar
but they are insufficient to liberate him completely. [Verse 58] °




e Assimilated knowledge gives liberation
 Otherwise trapped in Shabda jalam
f) Ma Vid Visha Vahai hi :
e Let Gurus words be converted into wisdom in my Mind
* Guru sishya travel together, Antevasi Disciple in Ashram

* Most Sacred relationship = Guru - Sishya, gives Moksha

Relationships

Good Relationships Bad Relationships
| |
- Generates fear what if it - Have to live together
leaves - Causes Samsara
- Samsara

e All Relationships are Samsara Karanam

* Only one unique relationship does not cause Samsara
* Guru - Sishya Relationship because goal is Moksha

e Guru does not loose anything

* Sishya has possibility of Straining relationship during study of Atma Vidya, there could
be unfair responses from Guru

e Sishya may misunderstand
* Vidvisha means hatred and Sraddha on teacher may get disturbed. 10



Sraddha Van alone labathe Jnanam

Don’t loose faith in the Guru to Avoid future Strains in relationship, shishya Prays
Let us both trust each other, like husband and wife

No deficit in Sraddha

Sakhya mantra after Saptapadi chanted during marriage

3 Shantis for Adhyatmika, Adibautika, Adideivika afflictions

We must hear Atma Vidya without hurdles

Nobody loves self knowledge

Everybody loves Permanent happiness, Nitya Sukham

Universally, we all love Nitya Sukham, instinctively

Atma Vidya is the means for Nitya Sukham.

Param Sreya = Atma Ananda:

o Punyam gives only Anitya Sukham
o Dharma, artha, Kama Sukham

Only Atma Vidya gives Nitya Sukham

Siksha Valli Brahmananda Valli

- 12 Anuvakas - 9 Anuvakas
- 2 Anuvakas - Shanti Mantras

11
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Summary of 1t Chapter :

2 Vidyas
|
| |
Saguna Brahma Upasana upon Alambanam - Nirguna Brahma Jnanam
Symbol
| |

- Sambhita Upasana (Upon letters all Devatas - Promotes Akartrutvam

meditated) - Karma - Jnanam Viruddhi
- Veidika Karma can as with Veidika Upasanas - Diametrically opposite to Karma,
- Non-contradictory can’t combine
- In Saguna Upasana - Karma, Samuchhaya - 2" Chapter

possible as both are Karmas - Goes with Sanyasi lifestyle
- Avirudhani, friendly, no contradiction - Wipes out Kartrutvam
- Karma and Vidya no 1 Promotes Kartrutvam, Gita :

nourishes Kartrutvam a) Pashyan, Srnvan

Example : b) Prakirte Kriya Manani

- Cat and Milk c¢) Tattva Vittu mahabaho
- 15t Chapter - Cat and Rat
- Goes with Grihastha - Gives liberation
- No Liberation - Nididhyasanam
- Takes to Brahma Loka If Sakama
- Get Sadhana Chatushtaya Sampatti if

Nishkama 13




Gita :

ﬁ‘\a [N N N\ ﬂ(‘\
gh! Hedd d<diad. |
EERECUEE SR T

IRANTES TS TG || k< ||

naiva kifcitkaromiti
yukto manyéta tattvavit |
pasyan Srnvan sprsan jighran

asnan gacchan svapan svasan | |5-8] |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

g ERIHTOT

T9T: FHHIIT T2 |
TEE N AHSTH
FHATEHa H=d | 3-s I

prakrtéh kriyamanani
gunaih karmani sarvasah |
ahankaravimudhatma

karta'ham iti manyate || 3-27| |

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose
mind is deluded by egoism, thinks | am the doer. [Chapter 3 — Verse 27]

14




Gita :

d<d(a<] HaTTE] tattvavit tu mahabaho
ﬂﬂﬁ?ﬁﬁﬂmﬁ | gunakarmavibhagayoh |
ot Jllfl'g E{?—?-T—[ guna gunesu vartanta

a"ﬁ_{ Oara9d 1| 3-k< |l iti matva na sajjate | | 3-28]| |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)

functions, and he, who knows that gunas as senses move amidst gunas as objects, is not
attached. [Chapter 3 — Verse 28]

15
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Lecture 50

Revision : Chapter 1

T Al SRl Aanega: |  99: 3
M ledeh: SERRE: |

And the benefit (Prayojanam ca) of nirgunabrahma Jnanam (asyah brahma-
vidyayah) lies in removing ignorance as well as erroneous understanding
(Avidya-nivrttih). By the removal of it (tatah ca) there is complete
(Atyantikah) freedom from samsara (Samsara abhavah---as Avidya is the
seed of samsara and where vidya is avidya cannot exist).

Taittriya Upanishad : 1%t Chapter :

H I UYIssdecd IATHIR: |
dAREH=d TN HAHT: |

AT GI0H7T: H=aor drel |

T TY Fd<d FAEaad | Headife: |
I Farar Aada 1| =39
Me=Farar n ¢ 0

sa ya eso'ntarhrdaya akasah |
tasminnayam puruso manomayah |

amrto hiranmayah antarena taluke |

ya esa stana ivavalambate | sendrayonih |
yatrasau kesanto vivartate | vyapohya
Sirsakapale || 1 ||

Here in this space within the heart resides the intelligent, imperishable, effulgent ‘Purusa’ of
‘Entity’. Between the Palates, that which hangs like nipple (The Uvula), That is the birthplace of
Indra, where the root of hair is made to part, opening the skull in the centre. [1 -6 - 1] 17




* Hiranyagarbha Upasana

* Gives Sophadika Brahma, Atma Darshanam

* Vyahrutti Alambana Upasana = Anga
* Antar Hridaya Upasana = Angi
* Phalam for Hiranyagarbha
* Upasana = Svarajyam
= Brahma Loka Prapti
Taittriya Upanishad :

wd O TATCATAYS ST o |

T T FEreaEYadsS T |

9T FEredradads T |

G Taregadadsa O |

T FTETEATIHIG TG o |

Heaaeg TarEegadadsd T |
fFees T TarearayaTsT o |
FTauamg sareaadaga T |
AT I FEIEATI9aTsl T |

9T O FaregraIad«d o |

9ol FEaregradada O |

TSI Tareamragadsd 9 ScdfA e
Fcgadr wAaT: 1| v sfa aafaa:
gJisiaie: | Fareamyagss wafa
AR HAlg@Ered: | dofsr d9deiar a9: 0l ¢ 1

rtam ca svadhyayapravacane ca |

satyam ca svadhyayapravacane ca |
tapasca svadhyayapravacane ca |

damasca svadhyayapravacane ca |

samasca svadhyayapravacane ca |
agnayasca svadhyayapravacane ca |
agnihotram ca svadhyayapravacane ca |
atithayasca svadhyayapravacane ca |
manusam ca svadhyayapravacane ca |
praja ca svadhyayapravacane ca |
prajanasca svadhyayapravacane ca |
prajatisca svadhyayapravacane ca satyamiti
satyavaca rathitarah | tapa iti taponityah
paurusistih | svadhyayapravacane eveti
nako maudgalyah | taddhi tapastaddhi tapah | | 18] |




The Practice of what is right and proper, as fixed by the scriptural texts, is to be done along
with reading the texts oneself and propagating the truths of the same. “Truth”, meaning
practicing in life what is understood to be right and proper, is to be pursued along with regular
studies and preaching, penance, study and preaching; control of the senses, study and
preaching; tranquility, study and preaching; the ‘Maintenance of fire’, study and preaching;
offering of oblations in fire sacrifice, study and preaching of the Vedas; serving the guests,
study and preaching; the performance of duties towards man, study and preaching; duties
towards children, study and preaching of the Vedas; Procreation, study and preaching;
propagation of the race, study and preaching ; all these are things to be practiced sincerely.
Satyavaca, son of Rathitara, holds that truth alone is to be strictly practiced. Taponitya, son of
Purusista declares That penance alone is to be practiced. Naka, son of Mudgala, holds the view
that the study and preaching of the Vedas alone is to be practiced; that verily, is penance; aye
that is penance. [1-9 - 1]

e Svarajyam, not Moksha here but Brahma Loka Prapti.

AR AT - qaT 'l.qugSl'ilq)il;'cE]lgoli'l;}l‘#lu g~
TS | 9 IAGARINd: AARESRAGHE AT 2

Then later no (Anantaram ca) the Hiranyagarbha or sagunabrahma
(Sopadhika-atma) Upasana (darsanam) was told (Uktam) to be visualised
inside one’s own heart (antah) by giving vyahrti as the symbol for the
Upasana (Vyahrti dvarena). And the Phalam was given as the attainment of
Brahmaloka (svarajyaphalam). 135




But by this much benefit (ca etavata— of going to Brahmaloka and attaining
extraordinary powers), one cannot (na) completely, without any leftovers
(asesatah) bring about the destruction (upamardanam asti) of the cause of
samsara, the seed of samsara (samsara bijasya---which is Self ignorance).

* Person gets extraordinary powers

 Samsara begins with Ajnanam, ignorance of Jivatma, Paramatma Aikya Jnanam =
Samspara Beejam.

A SR AT g fgaeaiaEs
s Fgead -
< e b ~ =~ -~

HG qd  * SRIEgHId 9 ° ST |

Therefore (atah) for the purpose of totally (asesatah) eliminating ignorance
(ajnanasya nivrttyartham), the seed of samsara that causes all the
calamities, without exception (asesa-upadrava-bijasya) by the knowledge of
nirgunabrahma (atma-darsanartham), which is freed (vidhuta) from all
attributes belonging to the various Upadhis (sarva-upadhi-visesa—which are
sarira trayam and prapanca trayam); this chapter is going to be started (idam
arbhayate) with the words ‘the knower of Brahman attains the infinite’
(brahmavidapnoti param) etc.

 For Upamardanam, elimination, destruction of self ignorance Nirguna Brahma Jnanam
is required. 20



Moola Agyana Nivrittayartham
Moola Agyanam is Cause of all human troubles

Upadravam = Problems for Atma Agyana Elimination, 2" Chapter is introduced

Nirguna Brahman exists free of all attributes belonging to Sharira and Prapancha
Trayam.

Benefit of Nirguna Brahma Jnanam = Avidya Nivrriti.

Stages of Spiritual Journey :

i) Study gives knowledge

ii) Remove Agyanam - ignorance

iii) Atyantika Samsara Nivrriti

Apekshika Nivritti - Temporary relief :

From Samsara

Sleep Death Pralayam

Atyantika Samsara Nivritti :

Rtam Ca Svadhyayapravacane Ca.... (2-9-1)

Wise person not scared of anything at all.

21




Taittriya Upanishad :

EIANS L |
TdiEHAeAsATF A s Hoads Aea=is T
gfasol As=ga | 317 A¥sT Irar srafa
TGl TAAY TATRH—IGIH=Y $ocd |

Y T #Y #Hafd dedg 65T
TgulsA=a=T A=A @I Hafd ns3n

yada hyevaisa
etasminnadrsye'natmye’nirukte’nilayane'bhayam
pratistham vindate | atha so'bhayam gato bhavati
yada hyevaisa etasminnudaramantaram kurute |
atha tasya bhayam bhavati tattveva bhayam
viduso'manvanasya tadapyesa $loko bhavati || 3 ||

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That every same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

* No Marana, Papa, Naraka, Punar Janma Bayam...

e 4 Cardinal fears = Samsara

Taittriya Upanishad :

Td & ara o a9fa |

raT A AT |

ae 9raaEaAT

" ¥ vd Acaead srcA FoId
33 TA4Y Ud 3McA YOI Il R

etam ha vava na tapati |

kimaham sadhu nakaravam |

kimaham papamakaravamiti

sa ya evam vidvanete atmanam sprnute
ubhe hyevaisa ete atmanam sprnute
yaevamveda || 2 || 22




Such thoughts ‘Why have | not done what is good? Why have | committed a sin?’ certainly do
not come to distress a man of experience of the Truth. He who knows thus, regards both these
as the Atman. Verily, both these are regarded by him who knows thus, as only Atman. Thus

ends the Upanishad. [2 -9 - 2]

* Ifignorance of Atma exists, no Moksha

* Upanishad promises fearlessness Adrishye Anilaye...

Taittriya Upanishad :

" ar TY Hgledal ATeAT AlsT FATTHT:

9O T UNIsTAead ITHIRIEFEATEHTO,
Targ it @dFden=T: FaEaraata;;

H & HIEAT HAUN 8T,

AT TIATHTYAT FelIAT]; T HARaT:;

TY AT ier:, U s{uTel:, TN AJTTEROT

TS SIhATHEASTT,; AT daldadetsd
sTeAon Ffafu=a I3 S JUATsATShe;
vaaa AT gt | vasa garfa=r
R fA=sed: daslled | Tdes ¥4 & od 9d
Teaia: 951 =T Srde<, & 9=
FSTATAT ANT ATSTATTHTT &ish STaT;

o & T gAYOTARY TaANUTAR™ AThSoATRET
STy fAFRr=E =XiEd; ar g 39 gAYoT |v
aoyom, Ir Sa9or @1 SrhyoT, 38 #9d Uy
Tg #ad: | ¥ UY ATT AcTTeAT,

3ErEAT Afe FEad, 3haf afg ohq,

9T AT Goad, 7@ ar 7 =mud, F Reaf;

sa va esa mahanaja atma yo'yam vijiianamayah
pranesu ya eso'ntarhrdaya akasastasmifichete,
sarvasya vasi sarvasyesanah sarvasyadhipatih;

sa na sadhuna karmana bhuayan,

no evasadhuna kanlyan; esa sarvesvarah;

esa bhutadhipatih, esa bhatapalah,

esa seturvidharana esam lokanamasambhedaya;
tametam vedanuvacanena brahmana

vividisanti yajfiena danena tapasa'nasakena;
etameva viditva munirbhavati | etameva pravrajino
lokamicchantah pravrajanti | etaddha sma vai tat
purve vidvamsah prajam na kamayante,

kim prajaya karisyamo yesam no'yamatmayam
loka iti; te ha sma putraisanayasca
vittaisanayasca lokaisanayasca vyutthayatha
bhiksacaryam caranti; ya hyeva putraisana sa
vittaisana, ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah |

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo nahi siryate, asango nahi sajyate,

asito na vyathate, na risyati; etamu haivaite na tarata

TaH & F avd sfa—37a: graEsatata, 3a:
FHEAUTHFIGTH T, 39T 3 FAY TA TR, Hed Follehad aad: I R

iti—atah papamakaravamiti, atah kalyanamakaravamiti;
ubhe u haivaisa ete tarati, nainam krtakrte tapatah | | %3 ||




That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in
the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. It does not
become better through good work nor worse through bad work. It is the lord of all, It is the ruler of
all beings, It is the protector of all beings. It is the bank that serves as the boundary to keep the
different worlds apart. The Brahmanas seek to know It through the study of the Vedas, sacrifices,
charity, and austerity consisting in a dispassionate enjoyment of sense-objects. Knowing It alone one
becomes a sage. Desiring this world (the Self) alone monks renounce their homes. This is (the reason
for it): The ancient sages, it is said, did not desire children (thinking), ‘What shall we achieve through
children, we who have attained this Self, this world (result). They, it is said, renounced their desire
for sons, for wealth and for the worlds, and lived a mendicant life. That which is the desire for sons is
the desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both
these are but desires. This self is That which has been described as ‘Not this, not this. It is
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never
attached; unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is
never overtaken by these two thoughts, ‘I did an evil act for this,’ and ‘I did a good act for this.” He
conguers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

Samsara Definition :

Regrets of Old Age

Krutam Akrutam
| |
- Doing what should not be done - Vihita Akarmanam
- Nishiddha karma - What should be done, not done
- Not doing Punya Karma - Doing Papam Karma 24




Both Papams do not affect the wise Person.

What type of Nirguna Brahman?

Atma of all Jiva’s = Brahman, Ishvara, jagat

Knowing Brahman obtain Atyantika Samsara Abava
Brahma Ajnana Nivritti = Samsara Nivritti

EOHg 9 99HE SSli9eHbid 9iacaEEdg
- - cl

The upanisad itself directly (svayameva ca) talks (aha) about the benefit
(prayojanam-of this brahmavidya) in the very beginning (adau eva) of this
anuvaka thus (iti-) “the knower of Brahman (brahmaviduh) attains (apnoti)
the ultimate purusartha moksa, or absolute happiness or Brahman (param”--
-- all the three mean the same.) And in order to introduce (jnapanartham—
into the mind of the student) the great benefit (prayojana---which occurs
from this knowledge) the sruti gives the connection (Sambandha— of that
Phalam to the knowledge of Brahman or atma and also the connection of
that knowledge to the sruti, which is very important).

Brahman Vidya Phalam = Moksha
Text and Moksha connected
Vichara Sagara - First - 2 Chapters - Anubandha Chatushtayam

Adhikari, Sambandha, Prayojanam, Vishaya
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Brihadaranyaka Upanishad :

¥ glog: & o #{ 9eg: FAE 9 0 sah,
HcAAE] HAM 9i: 0 @ |

7 9 3 T A FE T ST, oAy
FAM AT T HaT | F a1 IGO0 S
T srafed, HIcAAR] FIAR 90 T siafvd |

7 a1 3 o A o T safd, AR
wAW o9 T 9a8fg | 7 @ 7 T8AT: A" TER
o wafd, HeAd &AW Jed BT 93 |

7 a1 A S HEE & Y AT, HieAne] SR

59 T #6TT | 7 @ 31 SR G A T i,

HICHE FAY A [0 #@fvd | 7 a1 SR L9 S A

ToaT s1afed, HIcARE] FAW o 10T $ated |

7 @ H{ HE HAE Hle ST HEh,

HicH=E] FED T T saieg |

7 O H{ BOHT HAE §o 0 HaTd, HicAeeg SAEE F9 OF said |

HICAT a1 Y giecd: Aigcdl Awgodl Rieaiagor &7

HIcAHT & S Giwe HaUe Aol [AAweG §9 ERaH 1y |

sa hovaca: na va are patyuh kamaya patih priyo bhavati,
atmanastu kamaya patih priyo bhavati |

na va are jayayai kamaya jaya priya bhavati,
atmanastu kamaya jaya priya bhavati |

na va are putranam kamaya putrah priya bhavanti,
atmanastu kamaya putrah priya bhavanti |

na va are vittasya kamaya vittam priyam bhavati,
atmanastu kamaya vittam privam bhavati |

na va are brahmanah kamaya brahma priyam bhavati,
atmanastu kamaya brahma privam bhavati |

na va are ksatrasya kamaya ksatram priyam bhavati,
atmanastu kamaya ksatram priyam bhavati |

na va are lokanam kamaya lokah priya bhavanti,
atmanastu kamaya lokah priya bhavanti |

na va are devanam kamaya devah priya bhavanti,
atmanastu kamaya devah priya bhavanti |

na va are bhitanam kamaya bhatani privani bhavanti,
atmanastu kamaya bhutani privani bhavanti |

na va are sarvasya kamaya sarvam priyam bhavati,
atmanastu kamaya sarvam priyam bhavati |

atma va are drastavyah $rotavyo mantavyo

nididhyasitavyo maitreyi, atmano va are darsanena

sravanena matya vijianenedam sarvam viditam | | 26|




He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake
that he is loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own
sake that she is loved. It is not for the sake of the sons, my dear, that they are loved, but for
one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but
for one's own sake that it is loved. It is not for the sake of the Brahmana, my dear, that he is
loved, but for one's own sake that he is loved. It is not for the sake of the Ksatriya, my dear,
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my
dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of
the gods, my dear, that they are loved, but for one's own sake that they are loved. It is not for
the sake of the beings, my -dear, that they are loved, but for one's own sake that they are
loved. It is not for the sake of all, my dear, that all is loved, but for one's own sake that it is
loved. The Self, my dear Maitreyi, should be realised—should be heard of, reflected on and
meditated upon. By the realisation of the Self, my dear, through hearing, reflection and
meditation, all this is known. [2 - 4 - 5]

* Practice of Sravanam / Mananam / Nididhyasanam (Abhyasa)
* Operate Shabda Pramanam to gain Prama

*  For Moksha, Jnanam Eka Sadhanam.
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Chapter 2 - Anuvaka 1 - Verse 1:

3 FEATAGI=ITd IHA | dGIIsHFAT 1| Om brahmavidapnoti param | tadesa'bhukta |
A AHAAd qEH | satyam jianamanantam brahma |

a1 g [Afgd o™ RA A | yo veda nihitam guhayam parame vyoman |
WsAd FA FATHE | 50'snute sarvan kamansaha |

sEAom AgR=Eafa 1 ¢ brahmana vipasciteti Il 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]
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Anvayah :

HdY:

SRl T, S | 9 THT SPgRR- “ T §ed e,
Wi el IR I S fAfed 3 | fgfar s=wom
el FEF. T8 Agd 2T |

Anvayah

brahmavit param apnoti | tad esa abhyukta- “yah satyari
jianam anantam brahma guhdyam parame vyoman
nihitarh veda sah vipascita brahmana sarvan kaman
saha a$nute” it1 |

“The knower of Brahman attains the infinite. In this regard, the following
Rigveda mantra is being quoted— “Brahman is infinite existence (and)
consciousness. The one who knows (that Brahman which) resides in the
intellect within the supreme space (of the heart), fulfils all (his) desires, at
once as the omniscient Brahman”- says the mantra.
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a) Brahmavit = knower of Brahman
b) Param = infinite, highest :
* Knower of Brahman attains Brahman

Mundak Upanishad :

FAEITATHA T IS TR T TATFRIaeh s Har |

T ST AT UToHT TETI=2nal  Taenl Sqar yard Il o

Sa yo ha vai tat paramam brahma veda brahmaiva bhavati nasya-brahmavit kule bhavati|

tarati sokam tarati papmanam guha-granthibhyo vimukto-'mrto bhavatill 91l

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from

the knots-of-the-heart, becomes immortal. [lIl — 1l — 9]

Brahma - Meanings

| |
Nirguna Brahman Hiranyagarbha

- Here knower Ohmkara
merges into
Brahman,
becomes one
with Nirguna
Brahman

Brahmana Brahma ]

Veda Very Big
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Brahman - Definition :
* Satyam, Jnanam, Anantham Nirgunam Brahma
e Sutra Vakhyam
* Entire Upanishad, commentary on this Sentence.

Bashyam : Chapter 2 — Section 1 — Verse 1

S&lide_ =&l Iid - JEGHIUISET Jecarcagel | daid
Tl SeTfaariia gt o foRfeRr | e =&
Q¥ | A9 & s AgFe—ae o | e |
YTl SRS SEAg! g7l « & a1 8 o dewd
561 3¢ & WAl 7 (H-3-3 IR 1R ) ST |

The knower of nirgunabrahman (brahmavit) is the nirguabrahma (brahma
iti) --that will be defined later (vaksyamana laksanam brahma- by the
upanisad itself in the next sentence). The word Brahman means something
that is big of a superlative degree, in short, infinitely big (brhattamatvat
brahma). So who ever knows that brahman ( tad vetti = vijanati) that person
is known as brahmavit (brahmavit iti) and he gains (apnoti = prapnoti) the
infinite (param = niratisayam). The word param refers to Brahman only (tad
brahma eva param).
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By knowing any thing else (anyasya vijnanat) a person indeed cannot attain
that thing (na hi praptih - meaning only in the case of Brahman by knowing
it one attains it - Only the knower of Brahman is Brahman. This idea is
further clarified by) another sruti (srutyantaram - Mundakopanisad-3.2.9
that) says straightaway very clearly (spastam) that the knower of Brahman
(brahmavidah) will gain Brahman (brahma - Praptim-eva darsyati)."He (sah)
who (yah) knows (veda) the supreme Brahman (tat paramam brahma),
indeed (ha vai - is for emphasis), becomes Brahman only (brahma eva
bhavati)” etc. (ityadi)

Vakshyamana Lakshanam :

c) Brahman = Brihat tamatvat to be biggest entity :

Big
|
| |

Relatively Big Absolutely
; ;

- “Big” - The Big one B - Capital

- Superlatively Big

One who knows Brahman is called Brahma Vitu.

d) Param Apnoti :
e Attains the infinite one, unsurpassed one
e Param = Nirathishayam, Superlatively Big
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Know Get knowledge

Physics Of Physics, not Chemistry

Mundak Upanishad :
 Knower of Brahman attains Brahman, not attainment of Svarga
* Knower of Donkey - Not a Donkey
* Knower of Brahman - Becomes Brahman

 Knower of tenth man is the tenth man, does not become the tenth man

Jnanam
I
| |
Objective Subjective

l l
- Knower and known different - Knower and known same
- Knowing Svarga, Attaining Chaitanyam

Svarga different

e Sa Yovahai Tatu Parama Brahma Veda

Param

Literal, dictionary meaning Here Param = Brahman

|

- QGreat
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Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

Purva Paksha - Objection :

S . oS . . =
dd HTd 9T i d d&1 gedid | Td1 AT ] |
e, ¥ [l [l e
Oqias] IS4 GRi~oaew 9 9R==o=a Z97 |
oo . C . N
AAR~SH @alcH®: 9 Faicdd: IR=sudedcaas

TN STFITAT |

Look (nanu--- argues the purvapaksi) sruti itself will say later (vaksyati) that
Brahman is all-pervasive (brahma sarvagatam) and is in all things in the form
of the Atma of all (ca sarvasya atmabhutam--- therefore not away or
different from oneself). Therefore (atah) Brahman cannot be an object of
attainment (na-apyam--- as it is not restricted or limited by time or Place to
be reached.) The gain (aptih) of one object (anyasya) by another object
(anyena), a limited entity (Paricchinnasya) by another limited entity
(Paricchinnena) is seen (drsta). Since according to sastra Brahman is not
limited by time or space (aparicchinnam), and since every object here is
Brahman as it is the truth of everything (sarvatmakam ca brahma); that
being so (ityatah) gaining of Brahman (tasya aptih) as though brahman is at a
distance (Paricchinnavat) and as though Brahman is different from oneself
(anatmavat ca) is illogical (anupapanna).

Knower of Brahman attains Brahman

Apnoti, Figurative, not literal
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Why we can’t attain Brahman?

Because | am Brahman

Brahman = Non-different from me

Object of Param should fulfill 2

Conditions

Must be different from me Must be away from me at a

distance

Purva Paksha :

Brahman does not fulfil 2 Conditions
Not distant because its all Pervading
Tatu Tvam Asi not different

Hence Brahman is not object of attainment through Jnanam

Brahman = Atma of everyone

Non-distant, Non-different from me

Ananda Atma Brahma Putcham Pratishtam

Anyasya Anyena, Parichinna Aparichinnena different
Don’t look forward to moksha

Moksha later is a Vasana ingrained in us
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Brahman I

Never Distant or different

Purva Paksha :

Moksha as a Goal can never exist, as it exists as my nature
Now | look forward to Moksha an event
| am Muktaha is the Message
Brahman me No spatial or Timewise Distance
o Aparichinnam
o Sarvatmakam } Not Different
Brahman is taken as “though”
Different - Parichinnam

Distant - Anatmakam

How Upanishad Promises Moksha?

Shankara Justifies.
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Lecture 51
 Knower of Brahman attains Brahman
Purva Paksha :
* Logically not possible

You can attain, reach if 2 Conditions are there

Difference in object and me Distance
1 1
- Object and me should be - Object and me should be away
different - Brahman is all Pervading
- Brahman not different from
Jiva
- Tat Tvam Asi

* This sentence assumes Brahman is as though Limited Parichinnam and identical.

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

AT 9 | FEH ? SRIEEATIACATERIO: ST |

The above-mentioned defect is not there (Na ayam dosah). How (katham)? The ‘as
though’ gaining or non-gaining of Brahman (apti-anaptayoh brahmanah) is actually
only from the standpoint (apeksatvat) of seeing or recognising Brahman (darsana
through knowledge) or not recognising Brahman (Adarsana--through ignorance).

e Attainment of Brahman is not possible, defect is not there.




i) Brahman not to be attained, can’t be attained :
ii) Every Jiva :
* Islgnorant As though not discerned brahman, as though Brahman is lost, don’t have
benefit of being Brahman.

iii) Ignorance causes - as though Loss :

Loss

| |
Actual As though
l l
- Mukhya - Aguntikam
Knowledge :
- As though gained
- Brahma Vitu apnoti Eva

e Adarshanam = Ignorance
 Darshanam = Knowledge
* Asthough gained, as though lost
* Jivatma actually 10t Man - Brahman
* Paramartata - Paramatma
* Because of ignorance, he is identified with 5 Koshas
* Annamaya = Outside, finite
= External, extrovert 38



Mundak Upanishad :

T A1 & SRERERESERS IS R EAERER GG TTcH ||| Paranci khani vyatrnat svayambhuh tasmat paran pasyati na antaratman ;

C

FEGT: THTH |qﬁa{. Q|cl1j'n|a1_!\litj¢qu-| =51 191 Kascid dhirah pratyag atmanam aiksat avrtta caksur amrtatvam icchan 11 111

\

The self-existent (Brahma) created the senses with outgoing tendencies ; therefore, man
beholds the external universe and not the internal Self (Atman). But only some wise man
desirous of Immortality, with eyes averted (turned within and with his senses turned away)
from sensual objects, sees the Atman within. [2 -1 - 1]

* Pancha Koshas - Made of 5 Elements
* Jivatma deeply attached to 5 Koshas, Asakta, obsessed constantly engaged
e Jivatma has Svarupa Avidya, self ignorance.
Essence :
* Jivatma is ignorant
10t Man :
* Ignorant of fact he is 10" Man
* Never away from 10t Man
* Extrovert because of ignorance
* Busy counting 9, Missing 10t Man
* Because of obsession has Misconception 9 are outside, 10t also must be outside

e Jivatma has experienced world outside, looks for Brahman outside, because of
outward Orientation. 39




Brahman

Not Outside Not Inside But his own self

Problem of 10th Man and

Brahman
| | |
lgnorance Extrovertedness

l
- Disowns 10 Manhood - Jiva experiences loss of
- Disowns Brahman hood Brahman
- Avarna Shakti Veiling - 10t Man ignorance as though
- Svarupa Abava Darshana Asti loss of 10t man
- Because of ignorance - Avidya = Self ignorance

A

Ignorance Definition :

Paramartha Brahma Svarupa Abava Darshana

Missing my real Nature of Brahma hood, seeming loss of Brahman
Pratipannatvam = Abimana = Identification

External body, Prana, manaha, Buddhi Anatma is Mistaken as Atma

| am Body = nature of Maya, ignorance, Moola Avidya

| am not different from Pancha Kosha =1 am identical with Pancha Kosha.
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Avarna Shakti covers my real nature
Vikshepa Shakti projects | am Body, mind, complex

Maya - Avidya causes mistaken identity

| am Brahman | am Body - Mind - Complex
- Adhishtanam - Adhyastham
- Adhara - Adheya
- Supporter - Supported held

In the manner, Brahman can be lost as though because of ignorance even though
Brahman is myself

If as though loss is possible, because of ignorance, as though gain is possible because
of Jnanam.
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Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

Q . :
AR : PATEHRAET T e
AR A YIRS GEICHER SRR
I FETHEIYTd O |

In the manner (evam) just as (yatha) in the case of that person who himself
(Atmanah) fills up the tenth man status under discussion (prakrta-Sankhya-
puranasya), but who due to ignorance (Avidyaya) had been ‘as though’ lost
(anaptasya satah); that very tenth person (tasyaiva) is again (Punah) gained
(aptih---"as though’) through knowledge (vidyaya—that he alone is the tenth
person), when reminded by some one who is able to see what is going on
and educate him of the truth (kenacit smaritasya). In the same way (tatha),
the jiva (Tasya— who is of the nature of Brahman alone, but) due to
ignorance (avidyaya), has ‘as though’ lost the nature of Brahman (anapta-
brahma-svarupasya satah), for such a Jiva through knowledge (vidyaya)
unfolded by the sruti (Sruti-upadistasya-and guru) that, brahman is the self
of all (Sarvatma-brahmanah), by that vision that Brahman is one-self
(Atmatva-darsanena), the ‘as though’ gain of Brahman (tad aptih) is tenable
indeed (upapadyate eva--- So the objection raised by the purvapaksi is
improper).
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* Asthough loss, explained Previous Paragraph
* Here as though gain
Example :
* Lost as though, because of ignorance
* Asthough gain, because of knowledge
In Panchadasi :

e 10t Man Story - Gets bump, Desperate, finds Guru in the forest, 10t man asti said
first by Guru, gets Sadhana Chatushtaya Sampatti, is he really there - Shows him.

e 15t Asti = Paroksha Jnanam, eats food from Lunch Box
Kuta Asti Dashama?

e Saha Dashama Tvam Asi

* Vidyaya Aptihi Bavati from teaching, gained asthough, gives Samsara Nivritti

« 10% Man satisfied as though loss
* Prarabda = Bump

* Body in pain even after Jnanam
 Asthough gain in Example

* Now extended to Jnanam

* Ignorant Jiva Suffering from As though loss of Brahman with Body / Mind / Intellect
|dentification

« Suffering real Bump, not as though
* Loss As though 43




* Brahman Svarupam as though lost because of Avidya with Sruti and Guru Upadesha

 Brahman = Sarvatma taught

* Brahma Asti - 15t Sarvatma Brahmanah, through Avantara vakyam, Paroksha Jnanam
* Next = Aparoksha Jnanam, Mahavakyam - Atma Darshana
 Brahman = Projector of waking State
 Brahma Vitu Apnoti Param - No dosha, whole Above portion commentary on “Apnoti”
* Introduction to next Sentence in Upanishad
Tad Esha Abhyaukta :
 Brahmaiti variyan, Sutra Bhutam

 Summary of entire Brahmananda Valli in
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Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

sRidemity wiafa aed @engd a9e  aoarde T |
FRlfSeMiG Wilcad aEad  Jgadl gEaed J&m:
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This sentence (iti vakyam) “Brahmavid apnoti param” (brahmavid apnoti
param), in the form of a brief, but profound statement (Sutra-bhutam) is the
subject matter as well as the essence of the entire valli (sarvasya valli-
arthasya). By this sentence “brahmavid apnoti param” (brahmavid apnoti
param iti anena vakyena), Brahman was just mentioned briefly in general
(brahmanah sutritasya) as something big, infinite, to be known (Vedyataya).

But Brahman’s unique nature (svarupa visesasya) was not clearly and
completely ascertained (anirdharita).
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Now the following Rg mantra is quoted (esa rg udahriyate) for clearly
ascertaining the nature of Brahman (Brahmanah-svarupa-nirdharanaya,--
which is its first purpose) and also for giving the methodology of knowing
Brahman (brahmanah vijneyatvaya,--- which is its second purpose) and for
explaining the result of brahmajnanam (etatpradarsanaya,-- which is its third
purpose). (Brahman’s nature is clearly ascertained by the Rg mantra, which
is its first purpose), through its presentation of the definition of Brahman
(Laksanasya abhidhanena— as satyam Jnanam anantam brahma), which is
capable of (samarthasya) of presenting (samarpana) the unique nature
(svarupa visesana) of Brahman, which excludes (vyavrtta) it from all other
objects (sarvatah--- Thereafter to fulfil the second purpose), Brahman that
was merely mentioned in a general way earlier (Avisesena ca ukta-
vedanasya brahmanah—-in the sutra vakyam, is now by the Rg mantra) being
mentioned with its unique laksanas (Vaksyamana laksanasya), for the
purpose of specifically understanding it (visesena vijneyatvaya) as the very
atma, the innermost self (pratyagatmataya), non-different from oneself
(Ananya-rupena). And finally (ca) the benefit of the knowledge of Brahman
(brahmavidya-phalam,--- which was also generally and briefly) mentioned in
the sutra vakyam as a feature (laksanam-uktam) of brahman; that the
knower of Brahman (brahmavidah) attains Brahman (yat-para-prapti, --- to
clarify it further, as its third purpose, the Rg mantra is quoted. It says). that
brahma-prapti (sah---is nothing but gain of absolute limitlesseness, through)
the understanding that | am the Atmacaitanyam, which is not only the truth
of this body, but also the truth of all the bodies (Sarvatma-bhavah).
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(tad esa abhyukta iti)

Nothing else (Na anyat--- no travelling, no reaching is involved), but only
coming to know oneself of being the very nature of Brahman (brahma
svarupameva) that transcends (atita) all the attributes of samsara (Sarva-
samsara-dharma--- is needed). Thus (iti) to reveal this (etet-pradarsanaya)
the Rg mantra is cited (esa rg udahriyate) as ‘this is a mantra telling the fact’

e Brahmavitu Apnoti Param
3 General Ideas in Sutra Vakyam :
i) Samanya Brahman is generally introduced
ii) Brahma Vitu = Brahman Jnanam in General

iii) Benefit of Brahman gives Para Prapti, Brahma Prapti

3 Points

Nature of Brahman Brahman Jnanam

Brahman Praptihi

|

- How Brahman should be
known
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iv) Upanishad quotes Rig Mantra :
e Satyam Jnanam Anantham Brahma

e Know Brahman as Aham Brahma Asmi

* | am Brahman which is Sarvatma Bava, in the form of Everything, | am all

* Essence of Brahmananda valli here in Rig Mantra

 Brahmavitu Apnoti Param

Knowledge :

* There is something infinite, not time bound, Space bound, object Bound

* No limitations, limitless Brahman exists.
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Lecture 52
* Tad Esha Abyukta now

* Rig Mantra which describes nature of Brahman
e Svarupa Nirdharanaya
* Lakshanasya Abhidanena
ii) Vigneyatvaya :
* Gives methodology of knowing Brahman
iii) Etat Prayojana Pradarshanaya :

* For explaining result of Brahman Jnanam which is quoted by Rig Veda Mantra

i) Svarupa Nirdharanya :

 What is definition of Definition : Definition should specify object, point out object by
excluding object from all other objects.

Example :

 Go and call the Bald Person (In Tiupathi, where most of People are Bald is not defining
Correctly)

* |t will not identify Specific person.

Vyavrutam :
 Exclude Brahman from all objects.

e Svarupa Niravadharanya = Brahman Svarupam is ascertained in Brahmavitu Apnoti
Param. 49




ii) Brahman Vigneyatvaya :

* Brahman should be initially known as jagat Karanam

e Brahman Asti
Next :

 Know Brahman as identical with your self - Ananyarupena

Anya Ananyaka
- Different - Non-different
- ldentical

Brahman Jnanam

Sutra Vakhyam

Rig Mantra

[

- General Definition

Brahman

- Knower of Brahma will obtain -

iii) Phalam :

Visesha

Specific way

| am that Brahman
Identical with me

As Pratyag Atma, inner one
must be self

* Benefit of Brahma Vidya = Become Jnani
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Phalam

Brahma Aikyam Prapti

I

- General Phalam

Bhaktas Claim :

*  From Heaven Chariot comes

* | mounted Chariot, reached Panduranga

Specific

- Obtain Sarva Atma Bava
- | am Atma of all,
understanding

* | am not individual, | am Sarvatma Chaitanyam

e Truth of this body and all Bodies in creation is Brahman Sarvatma Bava

* Brahma Svarupa = Sarvatma Bava transcends Samsara Dharma

* Samsara Ateetam, transcends

 Brahman is there in and through all Bodies

* Itis never contaminated by any body

Vedanta Capsule No 4 :

* | am never affected by any event in the Material body or Material world = Brahma

Prapti

 Don’timagine travel, Tourist religion.
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 Moksha = Travel to Loka after death
* |tis Cognitive transformation

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

-, N LN
AR ATEUEEAG S TR RghEATAT |
With regard to the (Tat = Tasmin) message (artha) given in the sutra vakya of the

Yajurveda brahmana upanisad (Brahmana-vakye ukte --- “Brahmavid apnoti param”),
the following Rgveda mantra alone (esa rg eva) is quoted (abhyukta = amnata).

e Tatu = Tasmin with reference to Sutra Vakyam, Brahma Vitu Apnoti Param

Taittriya Upanishad - Comes in Bramana portion of Yajur Veda

Veda

Mantra Brahmana Aranyaka Upanishad

e Satyam, Jnanam, Anantham is Rig veda Mantra in Mantra Bhaga portion of Rig Veda
* Yajur Veda Brahmana quoting.

* Rig Veda Mantra Bhaga = Tasmin

 Abyuktam = Amanasya quoted, cited by Taittriya Upanishad commentary on Tad
Esham Abyuktam over.

e Satyam Jnanam Anantham Brahma. 52



Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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This “satyam jnanam anatam brahma” (satyam jnanam anatam brahma iti)
sentence is meant to define Brahman (brahmanah laksanartham vakyam).
These three words (trini Padani) satyam etc (satyadini) are meant for defining
(Visesana arthani) the substantive Brahman (visesyasya brahmanah). Since
Brahman alone is (introduced in the sutra vakyam as) the one intended to be
known (vivaksitatvad Vedyataya), brahman alone is the substantive (Visesyam
brahma.--- The others, satyam, Jnanam and anantam are laksanas).

4 Sentences in Rig Veda Mantra :
i) Satyam Jnanam Anantham Brahma
ii) Yo Veda Nihitam Guhayam Parame Vyoman
iii) So Hoshnute Sarvam Kaman Saha
iv) Brahmana Vipashchita iti :
* Iti - Means inverted common in Sanskrit

* What is to be defined? identified? Hinted? Described? Object? Lakshyartham? -



3 Words :

Satyam, Jnanam, Anantham, 3 Features, attributes

Viseshyam

Viseshanam

- Brahman

- Object to be revealed

- Revealing features

Why Brahman is to be defined are Satyam?

Can we Consider Viseshyam

Satyam or Jnanam or Anantham - Revealed

What Decides Revealer, revealed? What is the basis?

Look at Sutra Vakhyam
Brahma Vida Apnoti Param

Knower of Brahman will get moksha

Seeker has Curiosity to know Brahman.

Revealed

Satyam / Jnanam / Anantham - Revealer

- Brahman = Goal
= Viseshyam
= Mukyam
= Noun
= To be known

Viseshanam
Indicators
Adjective
Predicate
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 Brahman is Pradhanam in Chapter 2
 Knower of Brahman will be liberated

Example:

Rama Raja

Raja Rama

Subject

Predicate

* Whois king - King subject, Rama - Predicate

 What a person wants to know is always the Predicate

 Brahman already introduced, need Description of Brahman

* Viseshyam Brahman is to be known by 3 Predicates

* Brahman is Satyam, Jnanam, Anantham (S /J / A) Viseshanam

* Adjective and Noun should always Agree, in consonance

 Same Gender, number, Vibakti (Case Ending)

* All 4in Samanadhi Karanam, in Apposition, harmony

* Here Dvitiya Vibhakti

* Yo Veda Connected to Satyam / Jnanam / Anantham

* Whichever person knows Satyam / Jnanam / Anantham, Brahman is liberated

 Veda = Verb here, knows, Vethi, not noun Rig, Yajur...

 Brahman = Object of the Verb
* Object should be in Dvitiya Vibhakti.
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Lecture 53

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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Therefore (atah) because of the relationship enjoyed between those (asmad)
revealing adjectives and the substantive noun (visesana visesyatvad), all those
words (padani) satyam jnanam anantham (satyadini) enjoy the same case
endings (eka vibhaktyantani padani) as they are defining the different
aspects of the same locus or object. That is, as all the words qualify the same
object, they are all in apposition (Samana-adhikaranani).

Brahman Svarupa Lakshana vakhyam
Brahman = Thing to be known
= Viseshyam
Viseshanam = Features - Satyam, Jnanam, Anantham

= Describes Brahman

Brahman Jnanam gives liberation, Moksha

Naishkarmya Siddhi - Chapter 2 :

Gives details of Samanadhi Karanyam

56




Viseshena Viseshya

Sambandha
Features and Substance

Lakshana Lakshya

Sambandha
Indicated - Indicator

What is Samanadhi Karanam?

Sentence in which words are in Co-ordinate relationship (Between Subject - Object)
All words refer to same entity

Words many, meanings many, one case ending - One object indicated

1000 Names, one Vishnu

Samanam = One, Ekam

Adhikaranam = Vishaya, Artha (Not locus)

Binna Pravrutti Nimitta
Nama - Words with different meanings, same case ending

Aprameya, Padmanabha, Anandapriya
Etasmin Pinde Arthe tatparyam. 57




Example : Dhyana Sloka - Gita :

YIeA 9IRS AR | Prapanna paarijaataaya , totra vetraika paanaye |
ATHEE FOIT IMangags A 1 30 Jnaana mudraaya Krishnaaya geetamrita duhe namah [l 3 |

Salutations to Krishna, the bestower of all desires of the desirees. The holder of JnanaMudra,
the milker of the Elixir of Bhagavad Gita. [Verse 3]

5 Words Chaturthi Vibhakti.

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

N o S W a3 a(sha N A . ~ -
HANEM:  FRMERIURs T 98 RS ana)
~ _C ™ .~ .

I | O © desiid Wl aq=nar freiRas | e
= = .

S A% AT gy |

Brahman is distinctly ascertained (nirdharyte) from all other objects of the

creation (visesyantarebhyah) by being defined (visesyamanam) by these three

(tribhih) defining adjectives (visesanaih), satym etc (satyadibhih-etc referring to

jnanam and anantham). In this manner alone (evam hi) Brahman (tat) can be

known (jnatham bhavati), as it (yat) is distinctly defined (nirdharitam) from other

objects (anyebhayah); just as (yatha) in the world (loke) the water lily is clearly

distinguished by three adjectives as (iti) a, blue (nilam), big (mahat), fragrant lily
or lotus (sugandhi-utpalam). This is the intention of the upanisad (iti). 58




* Brahman Distinguished from all things in creation
* Nirdharaya - Clearly Ascertained
e By Directly referring to Brahman, student will know what Brahman is

* Distinguishing Brahman as referred object from other things in creation, student will
know

» Segregated, specified by 3 Adjectives

e Satyam, Jnanam, Anantham separates Brahman from Non-satyam, Non-jnanam, Non-
anantham

Example:

* Blue, fragrant, Big lily

* Excludes other colour, Non-fragrant - Small - Other flowers
Example:

 Mylapore, Street no, Building no, India
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Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

A doubt is raised (nanu)--- a substantive which is to be qualified (visesyam) is
qualified (visesyate-by an adjective), by negating or dismissing (vyabhicarat)
other adjectives or possible attributes (visesanantaram), like (yatha) when
you say blue lotus (nilam utpalam iti), you are negating the red one (raktam
ca). When (yada) indeed (hi) there are many objects or substantives
(anekani dravyani) belonging to the same species (ekajatiyani) and endowed
with (yogini ca) many different attributes (aneka visesana), then alone (tada)
the adjectives are meaningful or relevant (visesanasya arthavatvam).

Purva Pakshi :

Satyam / Jnanam / Anantham not relevant in Brahman, redundant

Example :

Table, Book, pen, Clip

Bring book Clear if only one Book

Brahman - Only one - Rest - Non-brahman

Add adjective if 2 Books Big - Blue Book
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What is function of Adjective?

Amongst many things belonging to same Jati - Species, it differentiates
Viseshanam relevant when many objects

2 Books, 2 pens, 2 Clips, if 2 Brahman Ok

Viseshanam is Anartham - Adjective is redundant

Substance - Qualified with Adjective, attribute

Neelam different from Raktam and Peethambaram

General Rule:

Use adjectives only when there are Many substances of same specie

Many Dravyams Same Jati

Many colored flowers Flower

Each substance has different attribute
When only one Substance, only one lotus on table no adjective required

Example:

Sun - Only one

No that, this Sun

Stars Many, this, that relevant

Brahman - Only one, no Samana Jati, Viseshanams not relevant

Upto this Purva Paksha - Shankha objection, doubt. 61




Now Siddhantin :

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

Reply :
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No (na - in the case of Brahman visesanas are not redundant, because),
these adjectives are not meant for defining it only. (laksanarthavat
visesananam - and not for distinguishing it from other Brahmans because
other Brahmans are not there). There is no problem or defect here ( na
ayam dosah - of the adjectives being redundant as mentioned by the
purvapaksi). How so (kasmat? - Sankaracarya himself questions and
answers). Because (yasmat) these visesanas ( visesanani) are not meant to
distinguish one Brahman from other Brahmans (na visesana- pradhanani
eva - as there is only one Brahman), but are meant mainly (pradhanani) to
define brahman to differentiate it from all other things in the creation
(lakshanarthani --- as Brahman is not known)

No Redundance of attributes
They are relevant, meaningful

Viseshana - Adjectives have Specific role




Viseshanam Adjective

2 Types
|

Vyvartakam

I

Separating attribute

If 2 Books on table, separate
them by Vyavartaka Viseshanam
Person has knowledge of the
meaning Book

Samana jati

* No Arthavat Abava Dosha, No redundancy.

* Segregate, identify Brahman from Anatma Prapancha.

Lakshana

Defining attribute

Satyam / Jnanam / Anantham

When Person does not know what is
Book, new to English

Identify Substance called Book by
Lakshana, Viseshanam

Many Substances on the table, many
jatis

Big, blue, flat Book

Differentiates book from other
Substances, padarthas

Person does not know what is
Brahman

Satyam / Jnanam / Anantham, is
Lakshana Vrutti, is Sankshepa
Uttaram
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Purva Paksha :

| have never heard of Lakshana Vrutti before

 What is the Difference between Viseshena - Vishaya Vrutti and Lakshana - Lakshayo
Vrutti?

Siddhantin : Uchyate :
| will tell you

*  When there are Many known Substances belonging to same Specie, use Vyavartakam
Viseshyam

Example:

* Blue Lotus
Lakshana Viseshyam :

* When lotus is unknown

» Differentiate it with other objects
Example:

* Person does not know Space
Avakasha Pradatru - Akasha

Space only one, no Differentiation between Space here and there

Space is that which accommodates objects, it is Lakshana Viseshanam

Similary Satyam / Jnanam / Anantham is Lakshana Viseshanam for Brahman. -




Lecture 54

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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| shall tell you (iti ucyate). The vyavartaka or qualifying adjectives (visesanani) are
those, that qualify a particular object (visesyasya) through negation (nivarttakani) of
the attributes of other known objects belonging to the same species (samana-
jyatibhyah eva); where as (tu) revealing adjectives (laksanam) are those, which
differentiate it from every thing else in the creation (sarvata eva - in sucha way, that
they do not fit any other object and thereby establish that the object of definition is,
only one of its kind in the creation). It is just like (yatha - one cannot use qualifying
adjective to reveal space by differentiating it from a second space, as there is no
second space to distinguish it from, but), one can reveal it by using an adjective to
define space as "that which Provides (pradatr) accommodation (avakasa --- to
objects) is space” (akasam-iti --- and thus differentiate it from all other objects in the
creation). Thus these particular adjectives are only meant for revealing or defining
(laksanartham ca vakyam iti --- and therefore are called laksanas). | have already said
this (avocama --- in my introduction. You only did not understand it).

Purva Paksha :

* Why Satyam / Jnanam / Anantham Adjective for Brahman?



Reply :
* Adjective used only when there are Many jatis of Objects
* To differentiate many flowers, Use Vyavartaka Viseshanam

Purva Paksha - Question : Brahman only one, why Vyavartaka Viseshanam?

Siddhantin :
* Here Lakshana vrutti Viseshanam is used because Brahman is not known as an entity

e Avakasha Pradratru Akasha

* Akasha = Neuter gender
* Defining Adjective is different Separating Adjective
* Shankara said this in Introduction itself from Satyam, Jnanam.

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

This "Satyam Jnanam anatam brahma“ (Satyam Jnanam anatam brahma iti) sentence is
meant to define Brahman (brahmanah laksanartham vakyam). These three words (trini
padani) satyam etc (satyadini) are meant for defining (visesana arthani) the substantive
Brahman (visesyasya brahmanah) Since Brahman alone is (introduced in the sutra vakyam
as) the one intended to be known (vivaksitatvad vedyataya), Brahman alone is the
substantive (visesyam brahma. --- The others, Satyam, Jnanam and Anantham are laksanas)6€




3 Commentators of Taittriya Bashyam :
i) Ananda Giri

ii) Achyutha Krishna Tirtha - Vanamala
iii) Sureshvaracharya - Vartika

Purva Paksha - Question :

Why use vyavartaka Viseshanam when there is only one Brahman? - Ask
Commentators

* Who says there is only one Brahman?

 The are many Brahmans and hence need Vyavartaka Viseshanam.

Brahman
|
| |
Karanam Karyam
| |
One Hiranyagarbha
Mundak Upanishad :
I H Orlﬁ 4T HREUL ]:I'%TIT )ﬂjﬁ' | Yah sarvajnah sarvavid yasyaisa mahima bhuvi |
HRERE S ERRIESIR] TS | divye brahma-pure hyesa vyomny-atma pratisthitah |
H -|\| HY: YIUTE] ol v{:l dl Qla @ﬁ\ 573[ ER'J AT | mano-mayah prana-sarira-neta pratisthito-'nne hrdayam sannidhaya |
ﬂ-c;ﬁa-ﬁ:[ TSI YT 3174 <%qH J_ld Ie T 11 9 |l tad vijnanena pari-pasyanti dhira ananda-rupam-amrtam yad vibhati lig




He is “all-wise” and “all-knowing” and His, is verily, this glory manifest in the world. In the sky
of heart, - the luminous city of Brahman — He is established, clothed in mind and guiding life
and body. With His seat in the heart. He lives in the whole body of man. In the perfect
knowledge of Him, the wise realize the state of blissful Immortality. [Il = Il — 7]

 Brahman = Karya Brahma here
e Original Brahman = one

Taittriya Upanishad :

a A Ad IATIAUAGI: | te ye éatam prajapateranandah |
H TSI dEHUT HldeG: | sa eko brahmana anandah |
SATSaET areEeaea 1 te | | Srotriyasya cakamahatasya Il 11 |

A Hundredfold the bliss of Prajapati is the unit of measure of the Bliss of Brahman, which is in
no way greater than the bliss of one who is a Srotriya and who, in his experience of the Reality,
is devoid of all other desires. [2 - 8 - 11]

Brahman Here :
e Karyam - Hiranyagarbha

Brahman

Karanam Karyam 68




* Brahmavitu Apnoti is Karanam Brahman
* Know Brahman by Satyam / Jnanam / Anantham

e Satyam /Jnanam / Anantham can be Vyavartaka Viseshanam also.
Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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These words satyam etc (satyadisabdah) are unrelated among themselves
(na parasparam sambdhyante), and have their own meaning only in sub-
serving something else (pararthatvat). They have the substantive only as
their meaning (visesyartha hi te). Therefore (atah) each one of these words
(ekaikah) which has the status of an adjective (visesana — sabdah --- but in
reality is a revealer only), do not qualify each other, nor have mutual
relationship (parasparam nirapeksham). They are directly connected to
Brahman only (brahma-sabdena Samabadhyate). That means each one is
Brahman only, like satyam is Brahman (satyam brahma), jnanam is Brahman
(jnanam brahma) and anantam is Brahman (ananam brahma).

69



Satyam / Jnanam / Anantham

Brahman = Noun - Viseshanam

- Adjective connected with Noun only

- Each word qualifies one Viseshanam,
substance

- Satyam / Jnanam / Anantham in Proximity

- Satyam Brahman

- Jnanam Brahman Not mutually connected
- Anantham Brahman

Each independently connected to Brahman.

Satyam / Jnanam / Anantham can’t be connected with each other mutually
Adjectives - Meant for Substantives - Noun

Attributes only for Substantive

Guna Drivya Ashritaha

Guna Ashrita Guna Nasti, Parathartatvat, meant for Substantive

3 Adjectives meant to Link to one Brahman, go with Brahman alone, without touching
other 2

Each linked to Brahman alone, Satyam Brahman, Jnanam Brahman, Anantham
Brahman

This is General Introduction of Satyam Jnanam, Anantham Brahma. 70




Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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Satyam is this (satyam iti) - In what form or by what nature (yad-rupena) an
object is ascertained or identified (yad niscitam), that form or nature of it (tad
rupam), if it does not change (na vyabhicarati), that is satyam (tat-satyam. -- On
the other hand) in what form or by what nature an object was ascertained or
identified (yad - rupena yad niscitam) that form or nature (tad-rupam) if it
changes or is given up (vyabhicarati) that is called Mithya (tat-ucyate anrtam).
Therefore (atah) a product (vikarah) is Mithya (anrtam - because a product does
not have the same form before creation, or after its disappearance. Chandogyo
Upanishad - 6 -1, explaining this aspect in the context of a clay pot says) "centerd
on your tongue or speech alone (vaca-alambanam) are all the names
(namadheyam), which are nothing but modifications or products (vikarah). Clay
alone is Satyam (mrttika iti-eva satyam®. --- Extending this into Vedanta,
Chandogya upanisad, in 6-8-7 says "tat satyam' and Sankaracarya clarifies the
pronoun) 'tat” as 'that cause, Brahman' alone is satyam (evam sad eva satyam iti).
And by the emphasis (avadharanat - what is meant is that the rest born of
Brahman is Mithya).




Therefore (atah) Brahman (being the cause, is satyam and being satyam),
Brahman is released from being a modification, a product (brahma vikarat-
nivartayati).

Karanam Karyam Vikara
- Satyam, Clay, gold - Anrutam, Mithya, Asatyam, pot, Jug Ring
- Brahman - World is Karyam

Chandogyo Upanishad :

a7 AT AfcaossT §d qAd yatha somyaikena mrtpindena sarvam mrnmayam
aed TaEaERF3ToT [9RY AFEH | yijfidtam syadvacarambhanam vikiro nimadheyam
ARTPAT T Il €.2.8 | mrttiketyeva satyam || 6.1.4 ||

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

e Definition of Satyam, Mithya based on Chandogyo Upanishad.
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Clay — Satyam Pot - Mithya

i)  Enjoys Clayness all the time i) Pot enjoys potness after birth, during, not
before birth and after death
ii) Never Disappears ii) Subject to disappearance later
iii) Has Permanent Clayness iii) Has Temporary Potness
- Before arrival of pot, Clayness was - Agama Pahitvam
enjoyed

- In Intermediary time, when potter was
shaping pot, pot was clay
- Potness does not displace Clayness
- Clay exists before, during, after
destruction of pot
iv) Clay is Satyam iv) Pot is Mithya

Mandukya Upanishad :

HMEaed T Joollied qoATsi e | adavante ca yannasti vartamane'pi tattatha |
faad: wrem: geaisfaayr sa af&an: || 6 ||| vitathaih sadrsah santo'vitatha iva laksitah || 6 | |

That which is non-existent in the beginning and in the end, is necessarily so even in the
present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are
regarded as though real. [2 - K - 6]
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Avyabichara Svarupa Vyabichari Svarupa

Has Deviation Displacement
Mithya

Vaitatyam

- Chainess is lot

- Has no Deviation, Displacement

- Satyam
- Goldness remains all the time

Satyam Definition :
* Avyabichara Svarupam - Satyam, Karanam

Mithya Definition :
* Vyabichara Svarupam Mithya, Karyam

Satyam Brahma Jagat
- Karanam - Mithya
- Satyam - Karyam

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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Satyam is this (satyam iti) - In what form or by what nature (yad-rupena) an
object is ascertained or identified (yad niscitam), that form or nature of it
(tad rupam), if it does not change (na vyabhicarati), thatis satyam (tat —
satyam. --- On the other hand) in what form or by what nature an object
was ascertained or identified (yad - rupena yad niscitam) that form or nature
(tad-rupam) if it changes or is given up (vyabhicarati) that is called Mithya
(tat-ucyate anrtam). Therefore (atah) a product (vikarah) is Mithya (anrtam, -
- because a product does not have the same form before creation , or after
its disappearance. Chandogya upanisad - 6 -1, explaining this aspect in the
context of a clay pot says) "centerd on your tongue or speech alone (vaca-
alambanam) are all the names (namadheyam), which are nothing but
modifications or products (vikarah). Clay alone is Satyam (mrttika iti-eva
satyam®- Extending this into Vedanta, Chandogya upanisad in 6-8-7 says ’tat
satyam' and Sankaracarya clarifies the pronoun) 'tat” as 'that cause,
Brahman' alone is satyam (evam sad eva satyam iti). And by the emphasis
(avadharanat - what is meant is that the rest born of Brahman is mithya).
Therefore (atah) Brahman (being the cause, is satyam and being satyam),
Brahman is released from being a modification, a product (brahma vikarat-
nivartayati).

Definition Satyam :

Yat Rupena yat Nishchittam Tad Tad Rupena Na Vyabicharati Tat Satyam
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If a thing is identified with particular nature - Example :

Clayness, Goldness, Ironness, Existenceness, Consciousness

If that Substance does not Deviate from that particular nature During Srishti, Sthithi,
Layam

* That Substance is called Satyam.
i) Mandukya Upanishad :

HGAed T TodAlied dATASY e | adavante ca yannasti vartamane'pi tattatha |
faad: gwem: wearsfaur sa aféar: || 6 || || vitathaih sadrsah santo'vitatha iva laksitah | | 6 | |

That which is non-existent in the beginning and in the end, is necessarily so even in the

present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are
regarded as though real. [2 - K - 6]

ii) Samsiddou Svabava Sahaja :

* Truth will never loose its nature in 3 Periods of time.
Definition of Mithya :

* Yat Yad Rupena Nishchitam yat Tad Rupam

* Vyabichari tad Anrutam iti Uchyate

* Potness of Pot Deviates

* Bangleness goes away

* Bodiness goes on death becomes Panchabutatmakam, Vyabicharatu
e This is Mithya. 76




General Rule;

Yatu Yatu Karanam, Satyam

Karanam, trishu Kale Api Tishtati

Yatu Yatu karyam (Product) Tatu Tatu Mithya
Ataha Vikara Anrutam

Vikara - 2 Meanings

6 Modifications Karyam
| |
- Asti, jayate... - Product here
- Tattva Bodha

Any product = Anrutam, false
No productness before Srishti, and after Pralayam
All products = Asatyam = World

Creation = False = Anrutam

Why Shankara uses Vikara here and not Karyam?

He is using Chandogyo Upanishad - Vikaro Nama Dheyam, which is karyam there

Every product = word not substance, Karanam
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Chandogyo Upanishad :

* Brahman known as Sat, Pure existence = Karanam

o1 AT QeTed 9 T ToIRAGIT df
HAH Yol=d dTAGIT ¥ I a¥fd dea
A~oH HacuesT g dgede<iigd
SEd Il 6.2

I 3fa qfad: @os:

ta apa aiksanta bahvyah syama prajayemabhiti ta
annamasrjanta tasmadyatra kva ca varsati tadeva
bhuyisthamannam bhavatyadbhya eva tadadhyannadyam
jayate || 6.2.4 ||

| | iti dvitiyah khandah | |

That water decided: ‘I shall be many; | shall be born.” That water then created food. This is why
whenever and wherever there is rain, at once food grows in great abundance. It is from water

that food is produced. [6 - 2 - 4]

 Satis Karanam of Panchabutas and Srishti.

Chandogyo Upanishad :

¥ 7 Ws{UEGeaAG 99 dodcd @ Al
deaAfd {dadal 3fa 6 vT A srETeaeAicata
aur AT gl 1 6.cb |

I 3T 3rscaT: @os: |

53 ya es0'nimaitadatmyamidam sarvam tatsatyam sa atma
tattvamasi $vetaketo iti bhuya eva ma bhagavanvijfiapayatiti
tatha somyeti hovaca || 6.8.7 ||

|| iti astamah khandah ||

‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art,
O Svetaketu. [Svetaketu then said,] ‘Sir, please explain this to me again. ‘Yes, Somya, | will

explain again,’ replied his father. [6 - 8 - 7]
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Tatu Eva Satyam
Tat = Pronoun, original Karanam

In Chandogyo Tadu Satyam is mentioned not Sat Eva Satyam

Sat Asatyam
- Satyam - Jagat
- Karanam - Karyam

Upanishad excludes Brahman - Distinguishes Brahman from all Products - Vikaras in

Jagat
Product = Asatyam - Karyam

Brahman different from all products, Vikara, karyam.

We experience only products with our Sense organs, Akasha onwards
Akasha, Vayu, Agni, Talam, Prithvi, body, Mind, thoughts

By Satyam definition entire creation is negated “Vikarat - Nivartayati”

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

It alone being satyam (atah), Brahman gains the status of being the material
cause (karanatvam praptam brahmanah --- of the entire world )
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And as a material cause ( karanasya ca - it will become a substance and) as
a substance (vastutvat) it will be used in some action (Karanatvam). And thus
Brahman will gain insentiency or will become an inert object (acidrupata ca
prapta) like clay (mrdvat. --- Thereafter to overcome this problem ) it is said
(idam ucyate) that Brahman is jnanam (jnanam brahma iti).

 Brahman = Karanam = Satyam - Chandogyo Upanishad used
* Gold, iron, clay and their products

Karanam

Upadana Nimittam
|

- Mrit
- Material cause

2 Problems experienced if Brahman is Material Cause :
i) Jadam, Inert :
* Sankhya Yoga - Calls it - Prakirti

* Nyaya veiseshika calls it - Param Anu
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ii) All Material causes produce effects by Undergoing Modifications, Savikaratva problem

Parinami Upadana Karanam

Partial

- Gold - Bondage
- Only Shape changed by
gold Smith

Problem :

Total

Milk - Curd

Brahman becomes Savikara Brahman

Asti, Jayate, vardate, Viparinamate, Apakshiyate, Vinashyati

2 Problems

Jadatvam

Savikaratvam

Brahman is different type of Material cause, not conventional Material cause (MC)

Brahman does not have Jadatvam and Savikaratvam

Jadatva, Savikaratva Rahitva Vivarta Upadana Karanam is Brahman

It is Chaitanya Rupena Vivarta Karanam

Upanishad uses word Jnanam.
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* This material cause without being matter, without undergoing, partial or total change
is Brahman

e Since Brahman is Satyam, it is Upadana Karanam
What is Tragedy?
* All material causes are substances, used for some work, action
* Raw material used by an intelligent cause
* Upadana Karanam always part of our action
* |tis an accessory of our action, Karakam
* Goldis accessory for Goldsmith
* Clay is accessory for Potter - Karanam is employed in a factory
* Raw material is processed in a factory, Vastutvat
e Substances are heated, hammered in assembly line
* Achid Rupam, inert
o Chid = Chaitanyam
o Achid = Inert, Jadam
o Actual Rupam = Jadatvam
* Brahman will become Jadam if Satyam material cause
* Jnanam is used to indicate material Cause unlike all other material causes
* Brahman as though Material Causes, really not cause
 Mandukya Upanishad - Chapter 3 and 4

* Brahman not Karanam - As though Karanam unlike all other Karanams 22



Lecture 55
i) Satyam remains in 3 periods of Time :
e Trikale Api Tishtati - iti Satyam
Extension :
 Karanam (Material Causes) will also be there in 3 periods of Time
* Any Karyam will have beginning and end
* No Karyam = Satyam

* No object, being is Satyam

* Karanam ultimately is Satyam Brahman alone

* Intermediary Karanams (Father, grand father) not Satyam

 They too are Karyams of their Karanams.

For Karanam
- Trees - Prithvi
- Prithvi - Jalam
- jalam - Agni
- Akasha - Sat

e Satyam Brahma = Moola Karanam

* 9 Lines Description of Satyam in the Commentary.




ii) 7 Pages for Jnanam :

* Jnana Sambandha Vyakhyanam, Significance of Jnanam

* Satyam Brahma = Moola Upadana Karanam = Material Cause
iii) Brahman not matter, jadam :

* Jnya =To know

* Jnya and Anan =Jnanam

* @Qunanam, Vadanam, Vachanam

e Suffix = Anan Added to Root

* Jnya =To know, to be aware of, to experience.

iv) Anan has Versatile Meanings :

Ananam - Jnanam

Knower Object of knowing Instrument - Karana Vitpatti
| | |
- Janati iti Jnanam - Karma Vitpatti - Jnayate Anena iti
- Subject of knowing - Known Object Jnanam
- Jnana kartru - Jnayate iti Jnanam - Instrument through
- Kartru Vitpatti - Dvitiya Vitpatti which we know Tritiya
- Pratama vitpatti Vitpatti
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Karaka Vitpatti (Deviation)
| |

Kartru Karma Karana

- Knower - Known - Knowing instrument
- Prathama Subject - Dvitiya Object - Tritiya

\ )
|

Accessories required for any Action

Action requires

Subject Object Instrument

I

Karaka Vyutpatti

4th possibilities :

When 3 Come together, process of knowing takes place
Process is not called Karakam

It is product of Karakam

Karaka Janya karya Process of knowing also called Jnanam

Process = Kriya - Chaturthi Vibakti. 85




« 4t Called bava Vyutpatti

* Bava = Process Going, coming, action

* ING sense got by Anan

* Jnanam = Jnaya and Anan - Bava Vyutpatti, knowing Process

* Formation of thought in the Mind is involved in Knowing process
* | Loot at wall, image of wall enters the mind

* Wall Akara Vrutti takes Place.

* Vishaya Akara process = Antahkarana vritti Parinama
= Vrutti Jnanam
= Bava Vyutpati

Ghata Jnanam = Vrutti Parinama
* Jnanam = Jnana Karta, Jnana Karma, Jnana Karana, or Jnana kriya Bava Vyupattihi

Which one is Vyutpattihi : Jnana kriya :
e Bava Vyutpatti alone should be taken as Jnanam

e Sutra - Pratingya - Proposition

* Then Shankara will defend the meaning

* Jnanam = Jnyaptihi = Avabodha = Vrutti Jnanam.

e Bavasadhana, Bava vyutpatti, Jnanam = Knowledge

e Vrutti Jnanam = Anityam - Wall does not remain permanently

e Vrutti Jnanam = Limited, Anityam, Svarupa Jnanam = Limitless, Nityam. 26




o Vrutti Jnanam
o Reignited as Vasana, experience, Memory Rupena

o egol-Smalll

Svarupa Jnanam = Chaitanyam

= Absolute knowledge

= Big |
Vrutti Jnanam Svarupa Jnanam
- Momentary, disappears - Sakshi |
- Egoll - Absolute
- Savikara - Nirvikara
- Karanam's required - Without Upadhi
- Finite - Brahman, bava Vyutpatti
- Infinite, timeless

By Jnanam, Bava Vyuthpatti, revealed

Brahman Understood

Not through Vachyartha But Lakshyartha

- Baga Tyaga Lakshana
- Intuition




Keno Upanishad :

IREICIEICG R G J—j_dml‘ fe fa=1 Pratibodha-viditam matam amrtatvam hi vindate

1T T4 *fi;j 14 Taerar fa ffi?jbl—jvdl-lh b Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality.
[Chapter 2 - Verse4]

* |In Every vrutti Jnanam, Brahman can be grasped by Lakshyartha.

Vrutti Jnanam

2 Components

Vrutti Chaitanyam
| |
- Vachyartha - Lakshyartha
- Negated - Retained

- Brahman only appearing in
Vrutti format
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Panchadasi Beginning :

TSNSl =T Ara=A==TT T 996 | Sabda sparsa dayo vedya vaici tryaj jagare prthak,

AT Targ=hT ocalem=sh=oaTs Ta9=a 113 1| tato vibhakta tat samvit aika ripyanna bhidyate Il 3 ||

The objects of knowledge, viz., sound, touch, etc., which are perceived in the waking state, are
different from each other because of their peculiarities; but the conciousness of these, which
is different from them, does not differ because of its homogeneity. [Chapter 1 — Verse 3]

Our Topic:

e Bava Vyutpatti, Vrutti Jnanam, through Lakashana reveals Svarupa Jnanam
e Svarupa Jnanam = Shuddha Chaitanyam

* ltis neither knower, known knowing instrument of knowledge
e Vrutti Jnana Lakshna reveals Svarupa Jnanam

Final meaning :

e Jnanam = Pure Consciousness

* Take only Lakshyartha, not Vachyartha
e Bava vyutptti and Lakshyartha
Visishta Advaitin's interpretation of Jnanam:
* Nirguna Brahman does not exist, Does not accept

 Brahman = Bhagawan = Ishvara, Vishnu, Narayana, Omniscient - God principle, not
Chaitanyam , knower of everything

* Brahman not consciousness, knower of everything. 89




Visishta Advaitin :

Jnanam = 15t Vyutpatti - Karta - Janati iti Jnanam, Jnana Kartru, Bhagawan Narayana,
Omniscient God

Satyam, Jnanam, Anantham = Ishvara

We accept that status of Brahman also only in Vyavaharika Satta, Maya Sambandha
Kartrutvam takes place.

Maya Sahita Brahman = Derivation No. 1 :

Grihastha, married to Maya, Brahman = Jnana Kartru

Bachelor Brahman = Pure Consciousness = Nirguna Brahman

Shankara refutes - 15t Derivation Jnana Kartru elaborately, not known object or
knowing instrument - 29 - 3rd Vyutpatti Jnana Nyapti Avabodaha

Bava sadhana - Jnana Shabda Natu jnana Kartru
In Moolam class, no grammar, arguments
Here Derivation No 4 Taken Up not 1, 2, 3

Brahma Vishenatvat

Jnanam not independent adjective of Brahman comes with Satyam and Anantham.
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Satyam Anantham Jnanam

- Existence - Limitless - Nirgunam Brahman
- Nirvikara Status - Bava Vyutpatti
- Non-changing

{ J
Y

Meaning gets in harmony

* Jnanam = Visheshana of Brahman

* |t co-exists with adjective Satyam and Anantham

* If Jnanam derivative is taken as Knower, Knower can’t be Satyam or Anantham.
* Therefore Agent - Karta, doer, not Satyam, can't be Non-changing

* Knower not Anantham, eternal, permanent

 Bhagawan - if Jnanam, Karta, will be changing impermanent

Satyam Definition:
* Na Vyabicharita Svabava (Changeless)
 Permanent, Changeless, not possible for the Knower
 Even if Bhagawan is omniscient, he can't be permanent - Eternal

 Knower undergoes change as knowing is a process at the level of mind, thought
modification

* Without Triputi - No knowing happens
 Any action requires Triputi, process, modification.




How Jnana - Karta can be Anantham?

Anantham

- Time wise - Space wise
- Permanent - Infinite

- All Pervading

o To be Knower
o Knowing instrument
o Object required
 Knower pre-supposes instrument and object
* Every Knower has to be a member of Triputi only
* Once Knower is a member of Triputi, he can never be known or instrument
In 3 of them :
* Jnatru, Jneyam, Jnana Karanam each is different from other 2
Different from :
o Instrument - Known and knower
o Known - Instrument and knower

o Knower - Instrument and known

* If Brahman is Knower, instrument and object has to be there, will become limited,




* Asknower, | am different than paper, Pen, car...

e  Brahman will be different from what he knows

* Aslong as there is 2"? thing, other than Brahman, Brahman can’t be Anantha
 Brahman will become finite, Limited by other 2

What is condition for a thing to be infinite?
* Nothing must be different from it

* |f Brahman is knower, there will be object and instrument different
* Nothing should be different

* To be infinite, Brahman should not be knower at all
* That, which is never separate from others, that alone can be Anantham

 If Brahman is Jnana Kartru, it will have Knower status
What is basic difference between Visishta Advaitin and Advaitin?

Visishta Advaitam Advaitam

- Brahman = god = Ishvara = knower - Brahman = Nirgunam, formless
- Non-knowing Consciousness, Chaitanyam

 Brahman as though becomes knower temporarily, Vyavaharically because of
association with the mind

e If Brahman is Separate knower entity, brahman will be different from Jneyam
(Object) and Jnanam (Instrument)

* Brahman will not be infinite if it is one of the Triputi’s 93




Sruti Defines Brahman : Chandogyo Upanishad :

T AR AT=goNfd AIGao=d H || yatra nanyatpasyati nanyacchrnoti nanyadvijanati sa
HATY ﬂ?ﬂﬂ%mﬂﬂ?ﬂqﬁﬁﬁlﬁ bhumatha yatranyatpasyatyanyacchrnotyanyadvijanati
deed A q AT daHdHY AGed tadalpam yo vai bhuma tadamrtamatha yadalpam
a9 $91a: HeA-Ideod 3fd & tanmartym sa bhagavah kasminpratisthita iti sve
AgTa g a1 o7 afg==ifa 1 s.u.t 1 mahimni yadi va na mahimniti | | 7.24.1 | |

Sanatkumara said: ‘Bhuma [the infinite] is that in which one sees nothing else, hears nothing
else, and knows [i.e., finds] nothing else. But alpa [the finite] is that in which one sees
something else, hears something else, and knows something else. That which is infinite is
immortal, and that which is finite is mortal.’ Narada asked, ‘Sir, what does bhima rest on?’
Sanatkumara replied, ‘It rests on its own power—or not even on that power [i.e., it depends

on nothing else]’. [7 - 24 - 1]

e Brahman =Buma
* Narada asks Sanatkumar to teach Buma Vidya

* Yo Vai Buma tat Sukham, Na Alpe Sukham Asti

* Buma - infinite, not member of Triputi - Alone is Ananda called Atma - Brahma Nitya
Ananda - Eternal

Definition of Buma :
e Yatra Nanyat Pashyatii Srunoti

e Shankara tells - Nanyat vijanati 94



Yatra - 2 Meanings

Yatra Yatu

- Saptami 7t Case - Prathama Vibhakti

- Not State in which nothing is
experienced

- Turiyam or Samadhi State

Brahman is not knower of anything

Brahman not knowing Consciousness

Brahman not

Turiyam State Mysterious State

- Nirvikalpa Samadhi State

When you go to Turiyam State and have anybody knowing anything, it is not Brahman

When Triputi is resolved, no world is experienced, but you exist, claim that as your
Svarupam - Buma Svarupa.
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Mandukya Upanishad :

m?cr:qﬁaa%:qﬁa’ram:

Y o YA 7 YA AN |
HEITACHAGRAAATETHALTUTH

IR AT TRAFTAYITER
TIsAIA oed RraAgdd

9qd Acded @ e | @a: || 7 |

nantahprajiam na bahihprajiam nobhayatah
prajiiam na prajianaghanam na prajiam naprajiam |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapancopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijieyah | | 7 ||

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

* Yatrais not Avastha, it is Prathama Vibhakti

* Brahman is that which is not knower of another thing

e Whatever is not a knower is infinite

 Knower is always finite
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Yatra Anyatu Vijanati...

That which is Knower is Alpagya - Ego - | - Ahamkara - |

Yat Anyat Vijanati, Yatra = Yat - Prathama Vibhakti

Adhyuta Krishna Ananda's Tirthas commentary - Vanamala
Describes Brahman this way

Purva Paksha :

You are interpreting in a way convenient to you
| will interpret supporting me

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

mﬁwﬁ%ﬁﬂwﬁﬁmﬁmﬂﬁﬁ%ﬁ;

(Purvapaksi argues) "One does not know anything else” (na anyad vijanati)
by that statement, the upanisad is only negating (iti --- for Brahman), the
knowledge of other things (visesa-pratisedhat), but means it knows itself
(atmanam vijanati iti-- which means Atma or Brahman becomes the subject
of knowing, as well as object of knowing which would lead to duality. To that
Shankaracharya answers) if that is your argument (cet—the answer is) no
(na - as you should only interpret any Veda vakyam only by the context).
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The above Vedic sentence (asya) is a positive sentence revealing Brahman by
the presentation of its laksana (bhuma - laksana -vidhiparatvat vaksya). The
sentence "Where (yatra) one does not see anything else etc (na anyat psyati
ityadi vakyam) is only presenting the definition of Brahman (bhumnah
laksana -vidhi param). (The sruti) taking as a basis the idea of duality

(etad upadaya), which is one person seeing another person or Object (anyah
anyat pasyati), which is popularly experienced by everyone (yatha -
prasiddham-eva); reveals (jnapyate) in the Chandogya upanisad (tatra) that
Brahman is that (sah bhuma iti), in which such subject - object duality does
not exist (tat na asti) as Brahman's nature (bhuma-svarupam --- is of such
non-duality).

Purva Paksha :

* Yatu Na Anyatu Vijanati...

* Brahman is that which does not know anything

* Therefore, Brahman is not a knower
Shankara :

 Remove knower hood of Brahman
Purva Paksha :

 Keeps knower hood Tug of war
Upanishad :

* Anyatu Na Vijanati

 Brahman does not know other thing.
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Purva Paksha :
 Emphasises on other
 Brahman does not know other objects but knows itself

Shankara :
 Brahman not knower at all
 Knowerhood involves Triputi operation, Dvaitam
 Knowerhood knocked off by Shankara

Purva Paksha :
 Don't say - Non knower, but say - Self knower, is interpretation of Upanishad - Buma

Chandogyo Upanishad :

T AFIcRATA AI=goNTd AFIGASENT H || yatra nanyatpasyati nanyacchrnoti nanyadvijanati sa
AT Wmﬂm bhumatha yatranyatpasyatyanyacchrnotyanyadvijanati
dGed A1 & AT deAdHYT Iged tadalpam yo vai bhiima tadamrtamatha yadalpam
dvAd 9 H9Ta: HIeA-IIdrod sfd & tanmartym sa bhagavah kasminpratisthita iti sve
AR g ar 7 aR=hfa 1 6.u.t 1 mahimni yadi va na mahimniti || 7.24.1 | |

Sanatkumara said: ‘Bhuma [the infinite] is that in which one sees nothing else, hears nothing
else, and knows [i.e., finds] nothing else. But alpa [the finite] is that in which one sees
something else, hears something else, and knows something else. That which is infinite is
immortal, and that which is finite is mortal.” Narada asked, ‘Sir, what does bhima rest on?’
Sanatkumara replied, ‘It rests on its own power—or not even on that power [i.e., it depends
on nothing else]’. [7 - 24 - 1] 92




Purva Paksha :

* Visesha Pratishetat negates other things, not known

* Atma Vijanayit
Shankara :

* Study Veda, interpret Veda by studying context

 Don't take topic out of context, then will not get intended meaning.

Does Brahman know

Others and Itself

Itself only

Others only

 What Brahman knows is object of Knowledge

* Brahman is Buma = Knowing principle, Chaitanyam

e Buma Lakshana Vidhi Param

* Presentation of Buma is context

e Svarupa Lakshanam here.
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Lecture 56
i) Buman Lakshana Vidhi :

e Satyam, Jnanam, Anantham = Brahman
e Satyam exists in 3 periods of time (Not body, mind, World)

* Jnanam - Not Triputi - Knower, known, knowing

Jnanam 4 Vyutpattis (Derivations)

i) Knower ii) Known object iii) Knowing iv) Knowing Process

Instrument

Jnanata, Katru Jneyam Karanam Bava Vyutpatti

i)

Jnanam

- Vrutti Jnanam - Svarupam Jnanam
- Visesha Jnanam - Knowing principle
- Vachyartha consciousness

- Lakshyartha

- Pure Consciousness
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iv) Shankara refutes Brahman as Knower :
* If knower, will be limited
*  Will be different from known (object), knowing instrument, Dvaitam
 Brahman knower will be finite, limited
 Brahman is Anantham, Aparichinnam, limitless
 Brahman as knower and Anantham will not gel at all

* To harmonise Anantha Viseshanam Brahman should not be taken as knower
Chandogyo Upanishad :

 Brahman does not know anything other than itself

* Yatra Na Anyat Pashyati...

* Yatra = Yatu, doesn’t know any other thing except itself

Purva Paksha’s :

e Alternative interpretation - Brahman does not know anything else means Brahman
knows itself

 Brahman becomes knower of itself
Why Jnanam is not taken as Jnatru / Jnanata?
Shankara :
e Context of discussion is different.
Context :
e Definition of Brahman. 102




Narada:

e Wanted to know Buma

Brahman - Knower

Of other things

e Not discussion

 Bumaha Lakshana Vidhi Param, Vidhi here not commandment but Presentation

Of itself

 Brahman = where knower - Known duality is absent

 Knower, Known is popularly experienced by all

* Knower - Known - Instrument Triad, Triputi, in Waking

Upanishad :
* Negates duality

* That in which Dvaitam is absent, but you exist is Buma.

Buma

Not feminine gender like
Rama, Sita

It is Masculine - Saha Buma
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Nature of Brahman Revealed :

Where one exists without perceiving Duality or Triad, is Buma

Subject - Object - Duality - Not absent in particular state, time, place - Negation is
absolute

In Buma duality is absent all the time Jagrat, Svapna, Sushupti, Srishti, Pralaya

Even when experiencing duality, it is not there

Upanishad does not want us to change our experiences

Upanishad does not work in the field of experiences, Dvaita anubhava

Upanishad neither changes available experiences nor gives new experience nor asks
us to work for different experience

This is an extremely important point

Vedanta does not work in experiential realm

Where does Vedanta work?

Based on our experience, what conclusion do we make?

Vedanta attacks our conclusion :

Triputi experienced, hence it is existent, our normal conclusion

Vedanta does not disturb our experience

Triputi is experienced, hence existent, is wrong conclusion

Even after experiencing, don't conclude it exists absolutely, it is only Vayavaharika
Satyam. 104




What is Right conclusion?

Triputi is seemingly existent, appearance

Triputi is Mithya like mirage water, snake on rope, dream

You appear beautiful means you are not beautiful

Triputi is not existent or nonexistent, but only appears, borrowing existence from a
higher reality - Non-dual Brahman

We will continue to experience Triputi after Jnanam also
Don't try to change it

Only change your conclusion.

Example:

Moonlight
Experienced
Light belongs to Sun, not Moon

Right conclusion

Don't conclude :

Moon light = Light of moon

Conclusion:

Light belongs to Sun
Temporarily appearing as Moon light 105




Vedanta:
 Does not want to change our perceptions, experiences

* Vedanta does not want to work for any new experience

* Understand Triputi is seemingly existent Mithya
 What is Adhishtanam of Triputi - which lends existence to Triputi?

* [tis Buma, Atma

 Atma is not a Knower, Known, Knowing instrument, it is the Adhishtanam

Chandogyo Upanishad : Don't say :
* Brahman knows itself at all
* Yatra - Nanyat Paschyati
* Anyat - Negates objects generally experienced
* Does not say it is knower of subject
* Not knower of subject, alone is the message

* It does not say - Brahman knows itself

e Self knowing is not the message
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Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

The subject-object division not being there in the atma (svatmani ca bheda abhavat
), the act of knowing Atma is not possible (vijnana-anupapattih - by the atma). If
the atma gets the status of being known (atmanasca vijneyatve), there will be total
absence of knower (jnatr -abhava-prasangah), because (the one and only one)
Atma has been already presented (viniyuktatvat ) as one to be known (jneyatvena)

i) Atma can't know itself because there is only one Atma :

* No Sajatiya Atma, not many Atmas

e Bahutva Abava in Atma

ii) Purva Paksha :

What about Anatma?

Atma

Anatma

- Jadam
- Can’t know itself

* If Atma is object, there will be no Subject to know Atma.
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Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

UF TATCH gcad Fidgead gl wafq 9.2 9
PTGl | A & Fagesa gressasigeagr: |

The purvapaksi then says why not we take that) being one atma alone (eka eva
atma) it can be both (ubhayatha bhavati) the known (jneyatvena -

from the stand point of the inert part of the atma) and the knower (jnatrtvena
ca -- from the stand point of the cit part of atma); if you say so (iti cet ---
Sankaracharya answers) no, atma cannot be simultaneously (na yugapat -
inert as well as consciousness or known and knower as well) as it has no parts
(anamasatvat). Atma having no parts or limbs (niravayavasya --- a conscious
part and an inert part) it is indeed (na hi) not possible (upapattih) to be
simultaneously (yugapat) both known and knower (jneya-jnatrtvayoh)

 Atma can’t know Atma because there is only one Atma, Anatma is jadam.
Purva Paksha :

 Why can't one part of Atma know another part of Atma

* | am cleaner of my body / And also cleaned body

* | observe my body, eyes, see hands

e Parts are there for body, Savayavam

e Karta, Karma, Subject — Object, if parts in body. 108



 Atma is Akashavatu Niravayava
e Kartru, Karma Virodha, Niravayavat
Example:
e Carrom game - Start white, go opposite side, play black
Bhatta Matam - Mimamsaka :
o Chit-Jada
o Chetana - Achetana — Mixture = Atma = Ubaya Rupam

o Jnana - Ajnana
Example : Sushupti :
* Total ighorance, Object

| experience my own ignorance, Achetana Amsha
| am Awarer, awaring principle, Chetana Amsha

Vedanta Sara : Gives details :

Purva Paksha here is Bhattam Matam Purva Paksha

Shankara :
* Simultaneously Atma can't serve as subject and Object, Anamashatvat Niravayavam,
Partless Atma

* Yugapath status of Knower and known can't take place

* If Atma can be knower and known, no other Pramanam will be required for Atma
Jnanam

* Vedanta shastra, Guru Upadesha will become redundant (Anartakyam) 109




Example:

Atma - Knowing Anatma like pot.

Big Misconception :

Atma is Svayam Prakasha

Mind can’t know Atma

Mind need not know Atma, condition for Atma Jnanam - only sit in meditation
Eliminate all thoughts, shut off mind, transcend mind

Atma = Chaitanyam, Svavayam Prakasha, Atma will know itself, wide spread
misconception

Transcend mind -Know your SELF.

Why go to guru, only learn how to eliminate thoughts
When all thoughts eliminated, Atma knows itself
Atma can't know itself because Atma is not a knower

Subject - Object duality will come
Atma - Known by mind, thoughts only

Manasa Eva Anu Drashtavyam

Mind and Guru - Shastra Upadesha required

Atma Jnanam not by Atma itself

In Samadhi, when you eliminate all thoughts, Atma can’t know itself
Atma Jnanam takes place in Jagrat where mind is available

Jnana Upadesha Arthavan meaningful if Atma can know itself
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* If Brahman is knower, Brahman will not be Anantha - Limitless

* Jnanata will be different from Jnanam and Jneyam.

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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Therefore (tasmat) if Brahman is the knower (jantrtve sati), limitlessness
(anantyam) for Brahman will become an impossibility (anupapattih--- because
by saying knower you are separating Brahman from the known) And (ca) if you
give Brahman any karaka attributes like knower etc (jnanakartrttvadi
visesavatve sati,--- then what will happen is) Brahman's status of pure
existence, which is not subject to modifications (san-matratvam ca) and
thereby which is the changeless satyam (sanmatram ca satyam), as
expounded in the Chandogya upanisad 6- 8-7( iti srutyantarat) Brahmanis
satyam ( "tat satyam iti " ); that also will also become an impossibility
(anupapannam). Since (tasmat), the word jnanam is used (jnanasabdhasya
prayogad) along with the other two revealing adjectivial words’

satyam' and 'anantam’ (satya - ananta- sabdhabhyam saha visesanatvena), 111




therefore the word jnanam (jnanasabdah) should be (released from the
limited meaning of knower, known or knowledge and be) given its root
meaning, which is pure consciousness principle, bhava svarupam
(bhavasadhanah -- present in all the three, knower, known and knowledge).

* Jnanam not Jnana Kartru / Jnata - Knower - Why?

Another Reason:

 Brahman is Satyam also, Satyam is Karanam
Chandogyo Upanishad :

AdAPAT o] WFAG AGHAT TIHAET || $vetaketo yannu somyedam mahamand aniicinamani
TANsTIA TAGAAIET: a3 51 | stabdho'syuta tamadesamapraksyah yenasrutam $rutam
HIIAC AqAGAA AIAATT & 7 || bhavatyamatam matamavijfiatam vijfiatamiti katham nu
MIG: | AT sAadifad I &.2.3 | bhagavah sa adeso bhavatiti | | 6.1.3 ||

that teaching by which what is never heard becomes heard, what is never thought of becomes

thought of, what is never known becomes known?’ [Svetaketu asked,] ‘Sir, what is that
teaching?’. [6 -1 - 3]

Chapter 6 - Section 2 Chapter 6 - Section 6

- Brahman = Sat = Pure existence - Tat Satyam Sa Atma Svetaketu
- That Brahman, pure existence = Satyam

* Sat, Pure Existence = Satyam. 112




o Sat

o Ekam Eva Advitiyam Brahman

o Pure existence without anything

Brahman does not have any attributes :
Pure Existence is without any attribute
Therefore, can’t have knower hood, knower Status as an attribute

Jnanam does not mean knower but Pure Existence only

Sanmatram Cha, Pure Existence Status of Brahman is Satyam.

Vedanta Study

From Targa Drishti

From Mimamsa Drishti

- Nishchala Dasa, is post

Shankara
Advaitin, Tarqa Pradhana

- Shankara is Mimamsa Pradhana
- Takes Statements accruing in all

Upanishads, like Lawyer

Sad Eva

Tat Satyam

Connect
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e Along with Satyam and Anantham, Jnanam Shabda is used in between, Sandwiched
conditioning.

* Hence Jnanam should be given Derivative no. 4, knowing process = Not Vrutti Jnanam

* By application Jnanam means Svarupa Jnanam, all knowledge, consciousness, Bava
sadhana.

* Here Upasamhara, conclusion, Jnanam should be taken as Pure consciousness - by
implication, not direct Vachyartha vrutti Jnanam

* In Moolam Class, we avoid all these grammar discussions.

We say :
 Satyam = Pure existence
* Jnanam = Pure consciousness
i) Pure existence not product, property of objects in creation :
* Objects don't have Sat as attribute, objects, don’t have existence as an attribute
* In existence, objects appear and Disappear

ii) Existence is independent entity, pervades creation, material cause for creation, lends
existence to creation

iii) Existence is the only Nitya Vaastu in creation :

 Before manifestation of world and after Unmanifestation of world, existence
continues to remain (Avyabichari Svarupa)

» Before birth, during sustenance and after resolution of universe existence remaing.qa




iv) Surviving pure existence is not available for transactions :

It is a higher realm, Paramartika Tattvam, beyond the ken of human senses
Jnanam = Brahman = Consciousness
Kartrutva Adhi Karaka Nivartyatvam (Negation)

Jnanam is not karaka Vyutpatti but Bava Vyutpatti - Derivation - Svarupa Vrutti

Jnanam not Kartru, karma, Karana Vyutpatti

Also negates Jadatvam as material cause of creation

Why Jadatvam comes?

Satyam = Karta = Material cause

Material cause is material, jadam

Brahman is unique material cause, Non-material, natural cause

Here is Gauna prayogaa - Hence common material cause is used

Material cause always lends existence to the product

Brahman also like any other material cause, lends existence to the world, because of
that reason it is called Material cause

It is not real material cause

It is non-material material cause, Lending existence to the world which is a product

It is Vivarta Upadana Karanam.
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Lecture 57

i) Jnanam in Brahman Lakshana Vakyam, Satyam, Jnanam, Anantham Brahman :

Jnanam

Jnana Karta Jnana Karma Jnana Karana Jnana Kriya
| | | |
Subject Object Instrument of Process of
knowledge Know||edge
| ! } Here
Not Here

* Here Jnana Kriya = Bava Sadhana Derivation

e Kriya Vyuthpatti

Jnanam

Vrutti Jnanam

- Vachyartha

Svarupa Jnanam

- Lakshyartha
- Knowing Principle
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ii) Since Jnanam is used with Satyam and Anantham, it can't refer to Jnana Karta :
* |t should refer to Jnana Svarupa
* 2 Misconceptions eliminated
I) Kartruvadhi Karaka Nivrityartam not 1, 2, 3 Vyutpatti :
* Not knower, knowable, knowing instrument
* Not Karaka definition
* Only Bava definition can be given
ii) Brahman is material cause, need not be Jadam :
* Itis most unique material cause
Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

° < [ >
g+ SRl FdalehHfageas  garfeagtagaar
gl = ugsTa
By defining Brahman as jnana svarupam, the pure consciousness (Jnanam
Brahma iti, --- two misconceptions are eliminated). The word Jnanam is used
(prayujyate --- along with satyam and Anantham) to negate (nivrtyartham -
Brahman), karakas like knower, known and knowledge (kartrtva adi-karaka -

which have limitations and which undergo changes), and also to negate the
Inertness (acid-rupata-nivrittyartham ca) like that of the pot etc (mrdadivat).

w.r.t Universe :

* Brahman = Material cause of Universe but is Non-material Consciousness, Chaitanyam
(Meditate) 117



* To indicate this, Jnanam is used (Prayojyate)

* Jnanam Over
* Jnana Karta meaning refuted.

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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And by defining Brahman as jnanam (jnanam brahma iti vacanat), if the word jnanam,
is taken to indicate ( darsanat) as in the common usage (laukikasya jnanasya - mere
knowledge in the form of thought forms ) it would confront (praptam) impermanancy
(antavattvam- for Brahman, as we saw before that knowledge does not include
known and knower). Therefore (atah) in order to eliminate that misconception (tad-
nivrtyartham) Brahman is said to be anantam (anantam- iti - aha-meaning that the
jnanam we are talking about is knowledge as such ,which is limitless)

Anantham Discussion :

* Brahma Lakshana = Svarupa Jnanam, bava sadhana, process of knowing, vrutti
Jnanam.

Purva Paksha Question :
* Does not know Lakshyartha of Jnanam, only knows vruttti Jnanam
e Vrutti Jnanam = finite entity, generated on perception of objects.

* Vrutti resolves after perception, Anityam, impermanent. 118




Wall perception takes place and ends, does not continue

Jnanam Brahman = Vrutti Jnanam = finite

Jnanam is Anantham Student will take Brahman as impermanent entity =

Misconception

Vrutti rises, ends

To eliminate Vrutti, finite, Anitya Jnanam, Upanishad adds Anantham to the

definition of Brahman

Knowledge = Limitless knowledge, which means only consciousness.

Anantham word is very important :

Nityam will be analyzed later

Satyadinam Amrutadhi Paratvat

By definition of Brahman every experience is negated

Whatever we know, is negated by Satyam, Jnanam, Anantham

Satyam Jnanam Anantham
- All changing objects - All inert objects negated - All finite negated
- Negated
- Vikara Vilakshana Satyam

Brahman is different from changing, inert, finite Objects

Body and Mind = Sentient, but changing finite
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When you apply all 3 Definitions :
* Creation, time, body, all at not Satyam Jnanam, Anantham

 Brahman is different from Anatma Jagat

Purva Paksha :

 When | look after negation, there is only nothing

 Brahman = Nothing, Shunyam, Vacuum, Non-existent Principle Madhyamika
Shunyavadin - Purva Paksha

« Mimamsa means analysis of Sentences Occurring all over Upanishads.
Chandogyo Upanishad :

 Chapter 6 - Section 8 to 16 = Tat Satyam = Sat Satyam.
Chandogyo Upanishad :

Hed WFACHT G FAAG A | sadeva somyedamagra asidekamevadvitiyam |

de¥ls ATgRHGAGHA ATHIGHAAIGIadd || taddhaika ahurasadevedamagra asidekamevadvitiyam
JEATCET: ool ad Il €.2.¢ | tasmadasatah sajjayata | | 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

* Here Satyam Equated to Sat - Brahman.
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Pure Existence does not have knower hood

Jnanam does not mean knower
o Satyam, Jnanam, Anantham

o Opposed to
o Savikara Changing Mithya creation, Jada, finite Objects

After negating all, look for Viseshyam, thing to be defined = Aprasiddham, not
available for Sensory experience

Turiyam - Definition :

Beyond waking, dream, sleep, not available for Sensory Perception.

Pramana Agocharatvat :
Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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(The purvpakshi argues that) the three words satyam, jnanam and anantam
(satyadinam) are for the purpose of negating (nivritti-paratvad) Brahman
from attributes opposed to them, such as anrtam, mithyatvam, inertness

and being finite (anrtadi - dharma).
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And after negating all this when one looks for Brahman the substantive,
which has to be defined (ca visesasya Brahmanah), one finds that unlike the
lily (utpaladivat), Brahman is not available for the sensory experience
(aprasiddhatvat. --- Hence it is like giving adjectives to a non-existing
object.) It is like saying, having had a bath (snatah) in mirage waters (mrga-
trsna-ambhasi) and having decorated himself with flowers plucked from the
sky (kha-puspa-krta sekarah), wielding a bow made of rabbit’s horn
(sasasrnga-dhanurdharah), the son born of a person who never gave birth to
a child (esah vandhya-sutah) walks away (yati. --- Thus all such non-existing
things qualify a non-existing person). Similarly by qualifying Brahman with
meaningless words (iti vat) like satyam etc (satya-adi-vakyasya) you end up
with words which indicate non-existence only. (sunyarthata eva praptam). If
that is your argument (iti cet --- Sankaracharya says the answer is).

Mahat Sugandhi Utpaladivatu - Blu lily, big, fragrant flower
Neela - Drops other Colours

Mahat - All finite dropped

Sugandhim - All non-fragrant objects dropped

Like Na Anyat Pashyati - Buma Lakshana

Purva Paksha :

When | negate all - Pramana Gocharaka, nothing remains unlike Blue lily
All attributes of lily available for experience

After negating world, can't experience Brahman
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e Vilakshana Drishtanta, Brahman Becomes Shunyam
Visishta Advaitam :

* No Nirguna Brahman = Shunyam

 Brahman Sagunam only = Mahat Vishnu exists in 3 periods

* Find meaning : Shunyam for Brahman.
Example :

* Son of barren woman

 Taken bath in mirage water

e Putting flowers grown in space

* Going for hunting with bow made from rabbit's horn - All non-existent, can't take
photo

e Satyam, Jnanam, Anantham, empty words - Content Shunyam.
Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
< e o [y - <«
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Brahman cannot be a non-existent entity (na), because laksanas are meant to
define something which exist (laksanarthatvat. --- After giving this brief reply,
Shankaracharya elaborates it.) Satyam etc (satyadinam) even though might be
adjectives (visesanatve api -- of neutralising nature, they through their own word

meaning) do the primary job of revealing Brahman (laksanartha pradhanyam), |
have already said so (iti avocama)
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Viseshanam

Lakshate Vyavartakam
| |

- Lakshanas meant to - Exclude things
indicate things
- Positive Description

 Upanishad
*  Pramanam

* Reveals Prameya

* Eyes - Reveal Absence of a thing

 Every Pramanam meant to Reveal existent Prameyam, not Non-existent thing but a
positive thing.

Taittriya Upanishad :

3 SFEATAGI=Td 9RA | dGTIsHFAT || Om brahmavidapnoti param | tadesa'bhukta |

I FAAHAAd 9 | satyam jianamanantam brahma |
AT 9g [Afed TeRT A WA | yo veda nihitam guhayam parame vyoman |
AlsTd HA, FHAHE | s0'snute sarvan kamansaha |

seom fAaRaata n e brahmana vipasciteti || 1 || 124




Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]

Reveals positive entity Brahman not Non-existing entity
Upanishad uses 3 words describing Brahman - Existing thing not nothingness
You are not able to understand the truth

Veda is a Pramanam, Give it the Pramanam status

3 Words Lakshanatatvat, describe positive existent Brahman not Non-existent entity
= Sankshepa uttaram

3 Words are attributes of Brahman, define Brahman...

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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If Brahman that is being defined (laksye) is indeed not there (sunye hi ),

then defining words (laksana-vacanam) are useless (anarthakam -- as there is
no substantive for the words to define and Veda pramana will not use words
that are meaningless). Since they are meant to be defining words
(laksanarthatvat), we consider (manyamahe) that (iti) there is no sunyam
brahman here (na sunyarthata --- as laksanas are there only for existing things). [125




 Brahmanaha Lakshanaha Gocharam...
* If Brahman Non-existent, description will be futile

* Veda can't use meaningless words

 Brahman is a positive entity, not Non-existing entity

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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And even though (api ca) laksanas like satyam etc. (satyadinam) have the
status of adjectives (visesana — arthatve - of negation, yet) they do not give
up their own primary basic positive meaning (svartha-aparityaga eva).
(Besides) if these adjectival words like satyam etc. (satyadi sabdanam --- do
not have positive attributes as their meaning and) if they communicate only
a non-existing thing (sunyarthatve hi), then they cannot distinguish
Brahman (visesasya niyantrtva anupapattih - from all the other things). On
the other hand if (tu) satyam jnanam anantam words (satya-adi-arthaih)
have their own positive meaning (arthavatve - of changeless existence,
sentiency and infinity) 126




then only is it possible to reveal Brahman by dismissing or negating
(niyantrtvam upapadyate) the imagined opposite attributes (tad - viparita -
dharmavadbhyah - visesyebhyah - of being subject to change and being inert
and finite) from the substantive Brahman (brahmanah -visesyasya).

Vyavartaka Viseshanam :

Excludes all other things and then points to a positive entity - Neti Neti

These are linguistic analysis.

Example :

Neelam Mahat Sugandhi Utpallam...

Lily - Blue - Excludes other colours

Mahat excludes small lilies

Fragrant - Excludes Non-fragrant

Reveals its own positive property - Blueness, Bigness, fragrance.

2 Functions
I | |
Lakshate Vyavartakam
| |
- Reveals its own meaning - Excludes
- Satyam, Jnanam, Anantham - Satyam, Jnanam, Anantham
reveals Atma, positive entity, excludes Anatma
not nothingness
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Satyam - Negates changing
- Reveals changeless
Jnanam - Excludes inert
- Reveals Sentiency
Anatham - Excludes finite

- Reveals positive infinite entity

You don't see the entity, | admit
Upanishad as Pramana is revealing Brahman as an entity outside creation
Visheshana Artha Eva Api...

3 Attributes as Vyavartaka viseshanam do not stop with excluding other things but
also reveal a positive entity — Brahman.

Sva Artha Apari Tyagaha :

3 Adjectives are not giving up their own positive meaning

They do have a positive meaning, they reveal an entity different from Anatma world
You can’t understand, will be explained in “Yo Veda Nihitam Guhayam”
Don’t look outside

Anyantara Atma Pranamaya, Manomaya

Positive entity Brahman ultimately is the sentient, changeless, infinite listener,
knowing principle.

H=
) 8]
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e Satyam, Jnanam, Anantham Brahma, Ananda Atma, Brahma Putcham Pratishta
* You start with Upanishad and end up in your own lap = Moksha
 Don't be impatient
e 3 Adjectives reveal their own positive meaning, not Shunyam.
Another subtle observation :
 What happens in the mind when you hear - Blue - Neelam Utpallam
e Blue excludes other colours
* Blue has its own colour, exclusion of other colours possible because of blue colour
* Big has own feature, All small can be negated
e Attribute joins substance and then only excludes
* Adjective will convey positive attribute to substance
* Then can exclude other attributes
e 1stjoin Substance as Blue and then exclude other colours

e Adjective without its own positive meaning, communicates only Non-existent thing
then Satyam, Jnanam, Anantham can't distinguish Brahman from other things.

e Satyam, Jnanam, Anantham has positive meaning with its own attributes by joining
Brahman, then Brahman can be separated from all other entities.

* Inert, finite, changing entities

* From 3 Entities Brahman is Distinguished because of its own Positive attributes
 Shunyam is not the meaning of Satyam, Jnanam, Anantham. 129




Brahman

World

Satyam

Sentient Jnanam

Infinite — Positive attributes
Not Shunyam

- Mithya
- |nert
- Finite

Satyam, Jnanam, Anantham reveal Paramartika Tattvam, Positive entity, existent,

Conscious, limitless entity.
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Lecture 58

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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And even though (api ca) laksanas like satyam etc. (satyadinam) have the
status of adjectives (visesana — arthatve - of negation, yet) they do not give
up their own primary basic positive meaning (svartha-aparityaga eva).
(Besides) if these adjectival words like satyam etc. (satyadi sabdanam --- do
not have positive attributes as their meaning and) if they communicate only
a non-existing thing (sunyarthatve hi), then they cannot distinguish
Brahman (visesasya niyantrtva anupapattih - from all the other things). On
the other hand if (tu) satyam jnanam anantam words (satya-adi-arthaih)
have their own positive meaning (arthavatve - of changeless existence,
sentiency and infinity) then only is it possible to reveal Brahman by
dismissing or negating (niyantrtvam upapadyate) the imagined opposite
attributes (tad - viparita -dharmavadbhyah - visesyebhyah - of being subject
to change and being inert and finite) from the substantive Brahman
(brahmanah -visesyasya). 131




i) Purva Paksha :

* Brahman = Shunyam Satyam, Jnanam, Anantham negates creation, nothing left.

Negates
| |
Satyam Jnanam Anantham
| | |
All changing negated All inert negated All finite negated

* Changing, inert, finite creation negated by 3 Words, nothing left

* World, Body, mind, senses fall within changing, inert, finite things.

Jnanam
|
| |
Samanyam Viseshanam

| |
- Subjective Science - Objective Science
- Revealed by Shastra - Changing, inert, finite

Pramanam knowledge

Satyam, Jnanam, Anantham,
seen in positive way
Changeless, consciousness,
limitless
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* Consciousness is knowledge absolute, Source of all knowledge of senses, mind,
ultimate Drk, seer, hearer, thinker, Turiyam, Buma

e Relative individuality, is Vishwa, Teijasa, Prajna

» 2 Different realms revealed by Shastra Pramanam and Laukika Pramanams

* Visesha Jnanam knowledge and ignorance revealed by Samanya Jnanam

 Brahman we don't understand, says Purva Paksha

e Definition reveals Shunyam - Gave example of son of barren woman, taking bath in
mirage water, plucking sky flowers, hunting with bow made of Rabit’s horn.

Shankara gives 4 Arguments
to refute

Lakshanatatvat

i) By knowing Brahman, Upanishad says person will attain moksha :

Grammar Adjective Derivation of
2 Roles Brahman

Anuprakasha
Vakyam

* Brahma vittu Apnoti param

e Upanishad is defining Brahman

If Brahman is nothing, then message will be :

* By knowing nothing, person will get moksha

* Ignorance = Moksha.

133




In Sleep State

lgnorance exists Brahman
I I

- | Don’t know anything - Who reveals Karana Sharira
- This is Karana Sharira thought thought is Brahman
- Positive entity

* Something can be Known from Sruti Pramanam, knowing which Moksha can be
attained.

* Brahman must be something Positive not negative
* Lakshanatatvat Argument

ii) Grammar Argument :

3 Adjectives Play - 2 Roles

Primary Secondary

- Reveals Substance - Jnanam negates inert entity,

- Satyam Reveals changeless entity

Jnanam Reveals conscious entity
Anantham reveals infinite entity
Blue, Large, fragrant lotus

mind, thought, body, world

- Anantham negates finite things
- Other colours, Small, Non-

fragrant lotus negated
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Shankara :

* Adjectives can exclude only after it reveals its own Positive Substance.

Revealation Negation
- Primary - Secondary, after
- First - By Product
- Satyam, Jnanam, Anantham Brahman - Asatyam, Agyana, Anantha Padarthas

e Satyam, Jnanam, Anantham not Shunyartha.
iii) Argument :

e Against Shunya Vadin.

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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The word Brahman (brahma-sabda) also (api), has its own derived positive
meaning (svarthena arthavan eva--- of limitless bigness).

e Satyam, Jnanam, Anantham - Reveals positive entity

* Look at derivation of Brahman Shabda by its own etymological meaning which is other
than nothingness, emptiness

e Brahma = Brhm - Root

= To be big, 6t Conjugation, Parasmai Pati, Kartru Vithpatti. 135



* Brahmmatiiti Brahma
* That which is big is Brahman
Gunadhi Prakaranam :
* Paninian Grammar - 4t Pada - 1415 Sutra
i) Brahman the Big one General Rule :
* Big = Adjective normally qualifies noun
* Use Adjective and Noun
* Adjective Qualifies nature of Noun, by becoming an attribute
Example :
 Red cloth, Tall tree Short man
* Vice Versa also true
i) Special Rule :
* Noun qualifies adjective also
* Degree of bigness determined by following noun
* Noun determines degree of bigness
* Big mosquito, big elephant, big man, big mountain, big planet, big solar system
* Degree of bigness determined by proximate noun
* Upa Pada "Sankochake Upadana Abava“
* Restricting bigness, words, proximate - Done by noun
* Proximate Noun restricts bigness. 136



Upanishad :
* Does not say Big Brahman It says "The big one" is Brahman
* No other proximate word to determine, degree of bigness
* Not the biggest, but the big one
* Adjective word made into noun - Without any other noun around.

Big Mosquito Big Tree The Big one
- Sankochaka Upadanam Abava | - Ashwatta Tree - Limitless
- Enjoys Bigness which is not - Bigness not restricted,
Limited by any other thing Constricted, Circumscribed
- The infinite one, the by anything
limitless one = Brahman - Infinite

Brahma Sutra - Chapter 1:

HAOTIAr daeATSHTATAT I T 1

athato brabhmaijijinasa || 1 | |

Hence (is to be undertaken) thereafter a deliberation on Brahman. [| — | — 1]

* Brahman the big one.
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Shankara :
* Anything infinitely big should be free from all attributes
e Attributes limit an object
* Blue rose = limitation, not yellow, green...

* Hence Brahman reveals Nirguna Anantha Vastu

* Brahman communicates positive big entity not Shunyam.

Why we can't experience?

e Because it has no attributes.

Keno Upanishad :

9 93 9 z_;l_J]'t{; g T arT=sTa 97 997 Na tatra caksur gacchati na vag gacchati no manah
T fa=mr 7 fasr=E =9 [ .1D| & na vidmo na vijanimo yathaitad-anusisyat
A=ed diafedreen fafearef Anyadeva tad viditad atho aviditadadhi

.

Eﬁ[ T’TW EI'Ei‘Eﬂ 'q 1 dged =l i:lﬂ{ 3 Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [Chapter 1 - Verse 1]

This is 379 Argument : 4t Argument :
« Later. 138




Side Note :

Satyam Jnanam Anantham Reveals Brahman in Positive Manner.

beings in creation (Positive)

Satyam Jnanam Anantham
- Existence Principle - Consciousness - Not Finite
- Common in all Objects and Principle - Negatively

Anantham negates Limitation only

If you talk about Absence of Limitation, Empty Vessel, not Presence of Something,

negatively Describes

Satyam

Jnanam

Anantham

- Presence of attribute
- Vidhi Mukhena

Absence of attribute
Nisheda Mukhena

There is no logic for nothingness in creation

Big Topic by negating all Limitations it qualifies Brahman in negative manner.
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Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

aﬂlﬂrdmmc:_‘“isrdqrﬂui?ﬁuéﬁm fRINuE | easE-
Zeal d EAEEHYUE R0 Waa:

Among the three defining words satyam, jnanam, and anantam (tatra) the word
anantam (ananta- sabdah) through (dvarena) negating or indicating the absence
(pratisedha) of any kind of limitation (antavattva) becomes a revealing adjective
(visesanam) to Brahman; where as (tu) the words satyam and jnanam (satya-jnana-
sabdau) become revealing adjectives (visesane bhavatah) to Brahman by revealing
through their own positive basic meaning (svartha-samarpanena eva).

mm maamawm

afg F&T | GAHHrEHAHTCHTA IR T (-
a-qucm) gfd = STl ISl |

That Brahman (tasmad --- which briefly has been made known to us by the
brahmana vakyam as that by knowing which one becomes Brahman, and then again
was revealed to us further as satyam jnanam anantam brahma), is indeed (vai) this

nitya aparoksa atma, oneself (etasmad atmanah iti). Thus (iti) the word atma (atma-
sabda) is used (prayogat) only in the sense of Brahman (brahmani eva).
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The svarupa of the knower, the atma (vedituh atma) alone is Brahman (eva
Brahma. --- later In 2.8.5 of this chapter), Brahman or atma will be seen as

transcending (etam-upasankramati) anandamaya (anandamayam atmanam).

And that is how Brahman’s status of being the self is shown (iti ca atmatam-
darsayati).

4th Argument to refute Shunya Vada : Shunya vadin's contention :

3 words Satyam, Jnanam, Anantham negate everything
| don't experience anything

| experience total blankness

Refute changing text, finite world

Experience only blankness after negation Shunyavadin

Hence Brahman = Shunyam

Shankara:

We don’t experience Brahman not because it is absent but because it is you the

experiencer consciousness, subject, it is your SELF

If Brahman is you, are you Shunyam or existent

Nobody can say :

| am Non-existent, to say, | must be existent, conscious
Brahman = You, yourself, You are existent entity

So, Brahman has to be existent entity
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* That Brahman is you the subject

* Brahman exists as me the very Atma, Atma is my "Self”

Taittriya Upanishad :

dEAIGAT UATHAIGIcHT TR0 H‘Hj | || tasmadva etasmadatmana akasah sambhutah |
HIPRMGAN: | JRREE: | Ia-: | | akasadvayuh | vayoragnih | agnerapah |
HeFg: g | gi¥edr e | adbhyah prthivi | prthivya osadhayah |
Frwefsse=a1 | o=t ToW: | 2 1 | osadhibhyo'nnam | annat purugah | 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

* Brahman is replaced by Atma

* Brahman = Atma = Mahavakyam

* In the context of Brahman, Upanishad uses Atma = Self

e Atma = 1%t Person, singular, “1“

* Brahman = Essence of knower student Jiva Svarupam = Brahman
* Brahman not a new thing that Vedanta introduces

* If new, can suspect if it is there or not
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* Brahman = New status of mine, my Self, Vedanta reveals

* We understand it by negating old Jivatva Status

e Jivatva Status negated by Anyontara Atma Pranamaya, Manomaya negate Anatma

attributes

* Get new Brahman Status, it beings to me all the time

Taittriya Upanishad :

d I Ad Agon RREAFAFEHAEG |
" TUF TSl a6 |
MPETT I FFHgaST I 9 |

te ye satam pitrnam ciralokalokanamanandah |
sa eka ajanajanam devanamanandah |
srotriyasya cakamahatasya || S ||

This joy of the manes, whose worlds are relatively immortal multiplied a hundredfold is one
unit of Joy of the Ajanaja gods born in the Deva Loka and it is also the Joy of a Srotriya free

from desires. [2 - 8 - 5]

H WA Y | WRIAMEINIGA |
H TH: | F Tafdd |IAEHATedHId 9T |

TAAGHIATCHATTASHIH T
dGAY R Aafa 0 oee 0l

—————

sa ekah sa ya evamvit | asmallokat pretya |
etamannamayamatmanamupasankramati |
etam pranamayamatmanamupasankramati |
etam manomayamatmanamupasankramati |
etam vijiianamayamatmanamupasankramati |
etamanandamayamatmanamupasankramati
tadapyesa $loko bhavati I 12 | 143




The reality in the core of man and the reality which is in the sun are one. He who knows this,
on Leaving from this world, first attains the Atman made of food, next the Atman made of
Prana, next attains the Atman made of mind, next attains Atman made of buddhi and lastly

attains the Atman made of Bliss... Regarding this there is the following Vaidika Verse.
[2-8-12]

Brahman Introduced as Atma :

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

b -, I )

dcHIRME ; “ dogsedl deargunazrd, ” (d-S-R 1§ 1)

=3 ~ . o N e

I 9 T S9EYU SRR 23did | S|l dlkg:
&Y §d |
And Brahmatma enters (tat pravesat ca - the living bodies--To explain this
again another line is quoted from this same chapter from the 6th anuvaka
which says) "Brahman (tat) having created the world (srstva) that Brahman
alone (tat eva) has entered into it (Anupravisat)”. Thus sruti shows (iti ca
darsayati) Brahman alone (tasya eva) has entered the body (sarira pravesam)
in the form of Jivatma (jiva-rupena --- as saksi caitanyam). Therefore (atah)

Brahman is of the nature of the very essence of the jiva, the knower
(vedituh svarupam)
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Taittriya Upanishad :

o= FATATT =TAT=TA |
I=llgeda WieaHAT=T A= SiTA=< |
3=iaa SATdIT Sidai=d | 3H==
A=A THHTAAW=dITd doija=ma |
geia 990 TAaEaaaw |

el a1oraY sieATaT a sar=a |
a9dr SeH At TmaEa |

99T SEeATa ' ddisacdd

H aaEdascar o= |

annam brahmeti vyajanat |

annaddhyeva khalvimani bhutani jayante |
annena jatani jivanti | annam
prayantyabhisamvisantiti tadvijfiaya |
punareva varunam pitaramupasasara |
adhthi bhagavo brahmeti tam hovaca |
tapasa brahma vijijfiasasva |

tapo brahmeti sa tapo'tapyata

sa tapastaptva || 1 | |

Bhrgu learnt that food is Brahman because it is from food that all these beings are born; by
food, when born, do they live and having departed, into food they enter. Having known that,
he approached his father Varuna, and said: “Revered Sir, teach me Brahman”. Varuna told him:
“By Deep thinking (Tapas) seek thou to know Brahman. Tapas is Brahman”. He performed tapas

and having performed tapas.... [3-2-1]

9I01T SIEeA T SaATAIT |
qioTigeda WieaHAT=1 darf=r Sird=—<r |
9T0T=T SATdll=t Sidie=a | 9ToT
SA=cATAHATAA=dITcd doia=ma |
g=ild 9901 MAaHT{a 1d X |

arefifeé avomaY s=daAT 9 shar= |
a9dr seda AaSsmasa

a49r IeATa @ ad9isasad

"o agEdecdar no¢ |

prano brahmeti vyajanat |

pranaddhyeva khalvimani bhutani jayante |
pranena jatani jivanti | pranam
prayantyabhisamvisantiti tadvijiaya |
punareva varunam pitaramupasasara |
adhihi bhagavo brahmeti tam hovaca |
tapasa brahma vijijfiasasva |

tapo brahmeti sa tapo’tapyata

sa tapastaptva || 1 | | 145




Bhrgu understood that Prana is Brahman; because it is from Prana alone that all these living
beings are born; Having been born from it, they live by it and (in the end) on departing, they
go towards Prana and become one with it. Having known that, he again Approached his father
Varuna Saying: “O Revered Sir, Instruct me About Brahman”. He, (Varuna) told him: “Desire to
know Brahman by Tapas, Tapas is Brahman”. He performed tapas and having performed
tapas... [3-3-1]

#A FEATT e | mano brahmeti vyajanat |

A4 e49 WieadArs Harfer SI=< | | manaso hyeva khalvimani bhutani jayante |
HAHT A= SAlgied | HJ=: manasa jatani jivanti | manah

IO A AR dagfaa | prayantyabhisamvisantiti tadvijfiaya |
9elRd g%0T W | punareva varunam pitaramupasasara |
;‘gﬁ'% S7ITET a%ﬁ%'r cRacica adhihi bhagavo brahmeti tam hovaca |
a9ar s=9 At | tapasa brahma vijijiiasasva |

a9 TEAfY ¥ aulsasad tapo brahmeti sa tapo'tapyata
Fageasar ¢ I sa tapastaptva || 1 ||

He knew that mind was Brahman; for, it is from the mind that all these living beings are
produced. Being born from it, they all live by it; and on departing, they enter into the mind and
become one with it. Having known that, he again Approached his father, Varuna, Saying : “O
Venerable One, teach me Brahman”. He, (Varuna) told him: “Desire to know Brahman by
penance. Tapas is Brahman”. Bhrgu Performed tapas and having performed tapas... [3 - 4 - 146




EG G GG EICIGE vijiidnam brahmeti vyajanat |

faeegedT @ieaan sfafer s @=d | | yijfianaddhyeva khalvimani bhtani jayante |
e smarfer sfafea | e vijfianena jatani jivanti | vijianam

I Redltd dafaera | prayantyabhisamvisantiti tadvijiiaya |

I RT TH0T AaHAIHAR | punareva varunam pitaramupasasara |
el sreral sEAfa d ga= | adhihi bhagavo brahmeti tam hovaca |
G RERCIE R L tapasa brahma vijijfiasasva |

a4t ¥EdAfy ¥ aulsa=ua tapo brahmeti sa tapo'tapyata

T oaaEacar 1 ¢ | sa tapastaptva || 1 ||

He understood that knowledge is Brahman, because it is by knowledge that all these living
beings are born; having been born, by knowledge they live, and having departed, into
knowledge alone they enter. Having known that, he approached his father, Varuna, to know
the Truth further and said, “revered Sir, teach me Brahman”. He, (Varuna) told him, “By Tapas
seek thou to know Brahman. Tapas is Brahman”. He performed tapas and having performed
tapas... [3-5-1]
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Hieeg! SEATT A | Heegredd anando brahmeti vyajanat | anandadhyeva
GleqaT Hdlfl J=d | A=t s siiated | || khalvimani bhitani jayante | nandena jatani jivanti |
Heleg, Jawcataaiaeedlia 491 HPrE anandam prayantyabhisamvisantiti saisa bhargavi
qrevit fagar | W eAweiafsedr 7 Ud varuni vidya | parame vyomanpratisthita ya evam
g yfafavofd I=ameg #afa | veda pratitisthati annavanannado bhavati |
Ageoatd Jordl qﬁﬁﬁﬁﬁ'ﬂﬂ I mahanbhavati prajaya pasubhirbrahmavarcasena |
e P 0t mahan kirtya || ¢ ||

He knew that bliss was Brahman, for, from bliss all these beings are produced, by Bliss do these
beings live. They go to bliss on departing and become one with it - This is the knowledge learnt
by Bhrgu and taught by Varuna. This is established in the supreme space - In the excellent
cavity of the heart. He who knows thus becomes one with Brahman. He becomes the
possessor (Assimilator) of food and the eater (Enjoyer) of it. He becomes great in progeny,
cattle and gains the splendour of true Brahman-hood, Indeed, he becomes great through fame
and renown. [3-6 - 1]

Anupravesha Sruti : Important for Shankara :

* Waker creates dream world enters world, takes dream body and becomes dreamer
experiencer

* Atma creates Waking world, enters waking world, takes waker's body and becomes
waker experiencer 148




* Waker - Creates, enters dream body, becomes dream experiencer

e What is Proof of existence of waker

* Waker alone exists as dream experiencer

* Brahman creator of waker's world, Brahman enters world, takes body, becomes
experiencer Jiva

* Experiencer Jiva = Creator Brahman

 Existence of Jiva = Proof of Existence of Brahman

e Jiva = Existence and Brahman
* Brahman = Existent Jiva, not Shunyam

i) Chandogyo Upanishad : Anupravesha vakyam

A7 GAdETd GealgAATEda! adl 3o seyam devataiksata hantahamiméstisro devata anena
S TaRY AT cAvamife | €.3.3 1 || ivenatmananupravisya namariipe vyakaravaniti |16.3.2]

That god [Existence] decided: ‘Entering into these three deities [fire, water, and earth], as the
individual self, | shall manifest myself in many names and forms’. [6 - 3 - 2]

Gita :
* Anupravesha Rare Vakyam
* Chapter 7 : 2 Fold Prakrti Apara, para
* Apara=Maya
e Para=Brahman 149




ii) Gita - Chapter 7 :

a{q‘iqmd@fqi apar@yamitastvanyam

H@Eﬁi r‘;li;i. '.E[ qQ{H | prakrtim viddhi mé param |
Al AETETET fivabhiitam mahabahé

?:lﬁa' ‘qﬁﬁ ST I okl yayédam dharyaté jagat ||7-5 ||

This is the lower prakrti; different from it, know thou, O mighty-armed, My higher prakrti, the
very life element, by which this world is upheld. [Chapter 7 — Verse 5]

e 1stLine = Para = Brahman
e 2M]ine = Brahman in form of Jiva
= Jiva Butam Mahabaho

= Anupravesa
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iii) Taittriya Upanishad :

qrsaHaT | TE I TAEAT | JUSTAET |
q q0ewdl | 5€ qaH9Aq | s [ |

AeqEaT | AT |

e TfqvT | F=F A=AEd |

r“-\ *

ead ITfead 9 | (g 99T T |

(e A | 97 IF T HeIHIa |
7fee f& | T =T |
TTAY JATART 91T 113

so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,
sa tapastaptva idagm sarvamasrjata yadidam kinca,

tatsrastva tadevanupravisat,
tadanupravisya sacca tyaccabhavat,

niruktam canirukatam ca, nilayanam canilayanam ca

vijnanam cavijnanam ca,
satyam canrtam ca satyamabhavat,

yadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 113 1]

He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following

Vaidika Verse! [2 - 6 - 3]

* Brahman Available in Shariram as Sakshi Chaitanyam.
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iv) Gita - Chapter 13 : Mahavakyam :

SYSegHAT 9

AT HIhT HE5aGT: |

QEHTHIA =T -
sEsRE=gET: 99 U 23-:3 11

upadrastanumanta ca
bharta bhokta mahésvarah |

paramatmeéti capyuktah
déhé'smin purusah parah || 13-23 ||

The supreme Purusa in this body is also called the spectator, the Permitter, the supporter, the
enjoyer, the great Lord and the supreme Self. [Chapter 13 - Verse 23]

* Brahman = essence of Jiva = Sakshi Chaitanyam

* If Brahman is Non-existent means, you are non-existent

v) Taittriya Upanishad :

H¥~1g ¥ Hafq | FAcgeAld g a9 |
T EAfd d6dq | oAl ddl
fagRfa a8 Y va ARR 31T | T & 0 ¢

asanneva sa bhavati | asadbrahmeti veda cet |
asti brahmeti cedveda | santamenam tato
viduriti tasyaisa eva $arira atma | yah pirvasya || 1 ||

If he knows Brahman as non-existent, he becomes himself non-existent. If he knows Brahman
as existent, then (They) the world knows him to be existent. Of the former (Anandamaya

Kosa), the self is the essence. [2 -6 - 1]

* |f Brahman = Non-existent, | am Non-existent

e Brahman = Sat not Asat
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4t Argument :

Tasmat Brahman Na Shunyam

Therefore Shunyavadi refuted

Fresh problem - New Purva Paksha :

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

qe diE ailfﬂtcll\rsliﬂﬂuq&l-i\l ST AT & e
“ ISHEDT ~ ( d-3-R 1§ 1 ) I I FHEAETFRIA-

gRaIfg: | 1Al FFhdcaeasalcadThy. |

Based on the previous paragraph, which reveals jivatma-paramatma-aikyam (evam
tarhi), since Brahman is Jivatma (atmatvat --- and since) Jivatma is indeed accepted
by all, as the knower (atma jnata iti hi prasiddham), Brahman also gets the status
of being a knower (jnana kartrtvam --- this is purvapaksi's first argument. And
then comes the second argument). This same sruti later on says thus (iti-cain
2.6.1) "He desired" ("saha kamyata"). And for a (iti ca) desirer (kaminah) the status
of being a knower (jnana kartrtvat --- the conclusion you arrived at before) that
Brahman is pure consciousness (jnaptih brahma) is improper (ayuktam.)

To refute Shunyavadi - 4t Argument was given

Brahman is consistent principle not Shunyam

Brahman is in the form of Jiva.
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Purva Paksha :

* If Brahman Jiva, every Jiva is a knower, experiencer

| am Karta, Bokta, Pramata with various Pramanams

* As Pramata, do college studies, gain knowledge, get a job
* Brahman = Jiva = Jnanata

 Old problem comes.

Jnanam
|
| | | |
Kartru Karma Karana Knowing Process
| | | |
- Knower - Object - Knowing - Nyapti
- Subject Instrument

Purva Paksha :
 Brahman is knower, he is Omniscient, knower of everything
1t Argument :
* |If Brahman = Jiva, Brahman has to be knower
2"d Argument :
* Anupravesha After Pancha kosha Viveka Ananda Atma, Brahman Putcham Pratishtam

e Brahman = Essence behind 5 Koshas.
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Taittriya Upanishad :

qTsEHTaT | EE =T FAEAT | T aursaAqd | so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,
q d9=dT | sa § q9 q3d | 9 e &g | sa tapastaptva idagm sarvamasrjata yadidam kinca,
TogaT | dedruTgad | tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

Ta Tq9T | H=F A=A |
niruktam canirukatam ca, nilayanam canilayanam ca

Medd ITedd T | [Feg Iieag T vijnanam cavijnanam ca,
ERIEEUERIEENER *#I-iri 9 HcHYdd | satyam canrtam ca satyamabhavat,
Tiee [@d IdrHr’-irHrqlﬂaﬁ' | yadidam kinca, tatsatyamityacaksate,
TTAT AR vaid 1131 tadapyesa sloko bhavati 113 1]

He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following
Vaidika Verse! [2 - 6 - 3]

* Brahman desired to create world, Prapancha, Bahu Syam
* Any desire comes only for known thing

* Can't desire something you don't know. 155



o Janati - Know
o Ichhati - Desire
o Yatate - Act

e Desire only for a knower, Every desirer = Knower

* So Kamayate = desire = Knower Sarva Vittu

e Brahman = Knower because Brahman = Desirer
2"d Argument :

* Satyam /Jnanam / Anantham - Jnanam = Knower meaning No 1
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Lecture 59
Purva Paksha : Argument :

Bashyam : Chapter 2 — Section 1 — Verse 1 Revision...

ag afe Bﬂcﬂcﬂlvsnﬂqu{cqw STCHT A & S
. HTSEHIIIEIH » (d-3-R 1§12 ) I ¥ HEEEHRIE-

qiTrE: | ST FFgeaRaecagm. |

Based on the previous paragraph , which reveals jivatma-paramatma-aikyam
(evam tarhi), since Brahman is Jivatma (atmatvat --- and since) Jivatma is
indeed accepted by all, as the knower (atma jnata iti hi prasiddham),
Brahman also gets the status of being a knower (jnana kartrtvam --- this is
purvapaksi's first argument. And then comes the second argument). This
same sruti later on says thus (iti-cain 2.6.1) "He desired" ("saha
kamyata"). And for a (iti ca) desirer (kaminah) the status of being a knower
(jnana kartrtvat --- the conclusion you arrived at before) that Brahman is
pure consciousness (jnaptih brahma) is improper (ayuktam.)
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Jivatma / Paramatma Aikyam is Mentioned in Taittriya Upanishad :

ATSHHAT | TE =1 TATEAT | T JIrsaH T |
T J0Edl | 3¢ §9A9Ad | 7feT fae |
TegEAT | TEATAT I |

qeq U997 | 9= F=arad |

(ead Iifead T | (Aeg Iiaag+ T

[ N

(ST ITfaeTs T | §eF T T GoqAdaq |

-

gfee ffe | TG =T |
TTAT TATRI Jaiqg 1120

so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,
sa tapastaptva idagm sarvamasrjata yadidam kinca,
tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

niruktam canirukatam ca, nilayanam canilayanam ca

vijnanam cavijnanam ca,
satyam canrtam ca satyamabhavat,

yadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 11 311

He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following

Vaidika Verse! [2 - 6 - 3]

* Tasmat Eva Etasmat...
 Etam Anandamaya Atmana
* Srishtva Tadeva Anupraveshatu...

2 Ways to interpret this.
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Advaitin :
* it talks of Jivatma / Paramatma - Aikyam
e Satchid Atendriya Saraswathi commentary gives this interpretation
Siddhantin : Purpose :
* To refute Shunyavadin
Purva Paksha : By Example :
e Mriga Drishtanta Proved Brahman as Non-existent
e Refuted here
Argument:

* Brahman = Myself = Jiva = Aikyam

* | am existent, therefore Brahman also existent

* Brahman never Shunyam

* To say | am non existent, | must be existent

2"d Interpretation :
* This para is Purva Paksha interpretation, quotation by him
* Brahman = Jivatma = Karta, Bokta, Jnanata
* Brahman = Jivatma = Jnanata

* Bashyam must be revised regularly to link all reasonings.
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Jnanam

4 Derivations

Jnanata Subject Jnana Karanam Jneyam Jnanam
| | | |
- Refuted - Instrument - Object - Knowledge
Principle,
Chaitanyam
Shankara :

* Brahman = Jnanam, not Jnanata

Purva Paksha : Argument no. 1:

e Brahman = Jiva = Jnanata

e Aikyam
Argument no. 2:

e Ananda Atma Brahma Putcham Pratishta

e  Brahman Adhishtanam

* That Brahman desired to create, so Kamayata....

* Brahman has desire only if he has knowledge and is a knower.

* Kamayitva = Jnatitva = Knower

* Therefore, Brahman = Jnanata, because knower alone can be desirer.




Evam Tarhi :

* Based on previous paragraph which talks of Jivatma / Paramatma - Aikyam, Brahman =
Jivatma

e Brahman has to be Jnana Karta = Jnanata

 Atma Jnanata, knower = Prasiddam, Accepted by all

e This is first Argument
Argument No. 2 :
* So Kamayata... Kami Brahman has to be Jnatru

 Brahman who desired to produce creation must be knower according to General Rule

o Knower - Becomes
o Desirer - Becomes

o Doer / Strivers, for objects / beings = Kami

* Normally, can’t desire for unknown thing
* Object of desire must be known

e Desirer must be knower.

o Janati becomes
o Ichhati (Kami)

o Yatate

* Jnana Karta = Jnanata only. 161




Purva Paksha :

* Brahman desires is a corollary

* Nyapti = Knowledge = Consciousness

= Brahman

= 4t Meaning of Jnanam after Triputi.

Jnanam

Not Triputi

Nyapti

- With medium, Karakas

Purva Paksha :

- Pure Consciousness
- No Medium

* 4% Meaning is Ayutham, not logical, Correct meaning is Jnanata

e Purva Paksha further Argues.
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Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

AT AITTT=d | gie A SESEEa  EEddn
TR AT AT S9d  GRa==" 9 | Sreaei=i
FREULAT | S o HeaisaisTdli<icded q¥-
dldl < |

And (ca - if you accept Brahman as knower then there will be another problem
also), the impermanency (anityatva - prasanghat - of Brahman. This is a brief
statement, of the purvapaksi, which he explains further). If suppose (yadi )
Brahman is jnanam (jnanam brahmanah iti), and that jnanam is the root
meaning, the abstract form of jnanam, jnaptih, the knowing process, the vritti
jnanam ( bhavarupata jnaptih), then (tada api) Brahman will get the

status (brahmanah prasajyeta), of impermanency (anityatvam) as well as
dependency on other things (paratantryam ca), because, generally root
meaning (dhatvarthanam) indicates action and to accomplish the action you
need grammatical case forms of knower, known, knowledge etc (karaka
apeksatvat -which means Brahman is dependent on other factors). Therefore
(atah) if jnanam is taken to be its root meaning (jnanam ca dhatvarthah), then
for Brahman (asya) there will be impermanency (anityatvam) as well as
dependency (paratantra ca --- So what benefit will one get by knowing
Brahman, which is just another finite thing!).




Purva Paksha :
* Jnanam - 1%t Meaning correct and 4t Meaning is wrong

* These are glories of Bashyam, terrible if you don't understand, wonderful if you
understand

Problem of 4th meaning :
* Jnana = Bava Rupataha, knowing process

* Walking, talking = Verbal noun, Knowing process is called Gerrand in grammar = Vrutti

Jnanam.
Jnanam
|

| |
Svarupa Jnanam Vrutti Jnanam

| |
- Sakshi Janyam - Triputi Janyam
- Independent - Dependent

e Dhatvartaha = Indicates Action
= Knower, known, knowledge
= Bava Rupataha
= Jnapti Vrutti Jnanam

* Process can’t exist independently.
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Walking needs

Walker

Object

Instrument

- Subject
- Pramata Body / Mind /
Intellect

- Body

- Organs of Action - Legs

* Talking process = Dhatvartaha, Bava Rupata, Paratantram
Jnapti Vrutti Jnanam is Dependent on Locus = Pramata, Mind or Body.

Hearing Process = Kriya

Hearer

Pramanam

Prameyam

Subject

Instrument Ears

Shabda

* Dravyashrasya kriya - Action with karakas depends on locus - Adhishtanam

* Jnanam process is dependent, Anityam, finite

e Any kriya is finite in nature

* You drop action only if you know - Svarupa, verses Karaka / Jnyapti / Vrutti Jnanam

distinction clearly.
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Vedanta

2 Jnanams

Karaka janya Kriya Jnanam

Svarupa Jnanam

With Triputi

Initiated by Various Accessories coming together ;

Vedanta class

Vrutti Jnanam, Bava Rupa, Jnyapti,
Dhatvartah Synonymous

Knowing Process Starts, ends
Karaka Rupa Jnanam = Anityam
Dependent, Paratantram

Purva Paksha knows only this at this Stage

Medium less, self shining

Sakshi Jnanam

Adhishtanam of all Jnanam

Karaka Abava

Triputi Separated Jnanam = Chaitanyam
Nityam

Independent, Svatantram, Mukta

Vedanta

2 Jnanams

Karaka janya Kriya Jnanam

Junior Seeker
Triangle format
Paratantram
Finite Jnanam

Svarupa Jnanam

Senior Seeker
Binary format
Svatantram

Infinite Jnanam 166




* If Brahman is Anityam, by attaining Br. Jnanam, moksha not possible, Jnanam will be
finite, not useful.

* Anirmoksha Prasanga dosha will come
Shankara's answer is :
Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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No, what you purvapaksi say is not correct (na). Jnaptih or pure consciousness
or svarupa jnanam being the very nature of atma and hence nonseparate from
it (svarupa avyatireke sati), it can only be figuratively said to be a product of
vritti jnanam (karyatva-upacarat. -- This is the brief statement, which is being
explained further). Jnaptih (the Adhistana or content of the very thought which
is pure consciousness) is the very nature of atma (atmanah svarupam) and that

pure consciousness is not different from atma (na tatah vyatiricyate - meaning
pure consciousness is indeed the atma). 167




And therefore (atah) it does not undergo any change and is eternal only
(nitya eva). That pure consciousness or atma , though it is eternal (tatah
nitya api), even then (tatah api), due to the superimposition on it, by the
mind's attributes (buddheh-upadhi-laksanaya) that takes the form of vritti or
thought forms (avabhasah) of sound, form etc. (sabda akara), which go on
modifying (parinaminyah-in the mind), in keeping with the objects (visaya-
akarena) perceived through the means of senses like the eyes etc (caksuh-
adi-dvaraih); those very vrittis, though themselves (te) are in fact objects
(visayabutah) of consciousness or atmacaitanyam (atma- vijnanasya),
because even as thoughts arise (utpadyamanah) the all pervading
atmacaitanyam, the consciousness reveals them (atma- vijnanena eva
vyaptah utpadyante); and (ca), which vrittis (te) because of the borrowed
consciousness (tasmad) are endowed with the borrowed light of
consciousness, the atmacaitanyam (atma-vijnana avabasah) that has the
meaning of the word vijnanam (vijnanasabda vacyah) and also (ca) the root
meaning, jnaptih, the knowing process (dhatu-artha-butah) --- those

very vrttis also get the name of jnanam and jnaptih - which is an absolute
misconception). Thus this vritti jnanam, which is nothing but consciousness
pervaded vrittis, which are merely an action modification or

process (vikriyarupah- taking place in the mind ), are imagined
(parikalpyante) to be the very attributes of atma (atmana eva dharmah iti),
by people who have no discrimination (avivekibhih ---- who cannot
discriminate between atma, the svarupa jnanam and the thought forms of
the mind, the vritti jnanam).
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* Technical Advaitic Epistemology
 How do we know things, process, mechanism of knowing.
* Discussed by all philosophies
What is consciousness?
e Each philosophy has own definition of consciousness
* Sankhya, Yoga, Nyaya, Veiseshika, Purva Mimamsa, Jain, Buddhism
* Nature of Consciousness is a debated issue
Related Topics :
i) What is knowledge?
i) Knowing process?
iii) What is connection between Consciousness and knowledge?
* Isit different or identical

* Upadesha Sahashri has several chapters discussing this.
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Briefly :

Jnanam = Nyapti

2 Meanings according to context

Svarupa Jnanam

Consciousness principle

Nature of Atma

Svarupa Jnanam

Nityam, Svatantram, Nirvikaram

Vrutti Jnanam

- Anityam, Paratantram
Savikaram

- Purva Paksha keeps this in

mind

What is nature of Consciousness?

a)
b)

c)
d)

a)

Consciousness is not part, product, property of Body, mind, world, Pancha butas

Consciousness is an independent principle pervading body, mind, world, pancha

butas.

Consciousness is not limited by Boundary of body, mind, world

Consciousness exists after disintegration of Triputi

Surviving consciousness is not accessible to Body Mind world, not because it is

absent but because there is no medium to access it
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Svarupa of Consciousness (Nyapti)

Eternal All pervading Changeless

Nitya Sarvagataha Nirvikara

Consciousness is there in all living beings in Jagrat, Svapna, Sushupti, whether Triputi
is operating or not

Jagrat :

Whether Pramata - Prameya operating or not, Svarupa Jnanam is always there, big
"I", Sakshi, Nityam, Svatantram

Mind - Pramata, comes in contact with sense objects, prameyam (world) through
Pramana (Sense organs)

Jagrat - Triputi

Mind Senses Objects

Pramata Pramanam Prameyam

In Advaita epistemology, all 3 - By themselves, Pramata, Pramanam, Prameyam are
jadam, inert

In presence of Atma, they get energized, manifest and unmanifest (Phenomenon of
Nature) 171




Keno Upanishad :
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Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of
the Speech) and also the Life of the Life and the Eye of the Eye. Having abandoned the sense
of Self or I-ness in these and rising above sense-life, the wise become Immortal.

[Chapter 1 - Verse 2]

Mind has borrowed consciousness
Mind becomes Pramata with borrowed consciousness, sentiency
Sense organs become Pramanam with borrowed Sentiency

When they come in contact, with sense objects, Vyavahara takes place

All because of Presence of changeless Atma

Without Atma, Triputi can’t generate anything

In the presence of Atma, because of Borrowed Chidabhasa, Mind - Senses - Objects -
interaction takes Place (Phenomenon)

Vishaya Akara Vrutti takes place, thought modifications take Place in the minds of
living beings.

Though modification is generated in the mind, they will resemble Prameyam

Wall, car, house, River, Akara vruttis formed in the Mind. 172




Shabda, Sparsha, Rupa, Rasah, gandha Akara = Vishayakara vruttis formed in the mind
Vrutti takes Place : Pervaded by Chidabhasa because of borrowed consciousness

Vrutti also called Jnanam

Vrutti = Jadam by itself

Ghataakara Vrutti = Ghata Jnanam

Vrutti named Jnanam is not correct

Aupacharika Prayoga...

Nyapti - Bava Purvita

Svarupa Jnanam (4 - a) Vrutti Jnanam (4 - b)
| |
- Nityam - Anityam
- Svatantram - Paratantaram
- Present independently - Generated Vrutti Jnanam

Depends on Triputi
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Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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No, what you purvapaksi say is not correct (na). Jnaptih or pure consciousness
or svarupa jnanam being the very nature of atma and hence nonseparate from
it (svarupa avyatireke sati), it can only be figuratively said to be a product of
vritti jnanam (karyatva-upacarat. -- This is the brief statement, which is being
explained further). Jnaptih (the Adhistana or content of the very thought which
is pure consciousness) is the very nature of atma (atmanah svarupam) and that
pure consciousness is not different from atma (na tatah vyatiricyate - meaning
pure consciousness is indeed the atma). And therefore (atah) it does not
undergo any change and is eternal only (nitya eva). That pure consciousness or
atma, though it is eternal (tatah nitya api), even then (tatah api), due to the
superimposition on it, by the mind's attributes (buddheh-upadhi-laksanaya)
that takes the form of vritti or thought forms (avabhasah) of sound, form etc. 174




. (sabda akara), which go on modifying (parinaminyah-in the mind), in keeping
with the objects (visaya- akarena) perceived through the means of senses like
the eyes etc (caksuh-adi-dvaraih); those very vrittis, though themselves (te) are
in fact objects (visayabutah) of consciousness or atmacaitanyam (atma-
vijnanasya), because even as thoughts arise (utpadyamanah) the all pervading
atmacaitanyam, the consciousness reveals them (atma- vijnanena eva vyaptah
utpadyante); and (ca), which vrittis (te) because of the borrowed consciousness
(tasmad) are endowed with the borrowed light of consciousness, the
atmacaitanyam (atma-vijnana avabasah) that has the meaning of the word
vijnanam (vijnanasabda vacyah) and also (ca) the root meaning, jnaptih, the
knowing process (dhatu-artha-butah) --- those very vrttis also get the name of
jnanam and jnaptih - which is an absolute misconception). Thus this vritti
jnanam, which is nothing but consciousness pervaded vrittis, which are merely
an action modification or process (vikriyarupah- taking place in the mind ), are
imagined (parikalpyante) to be the very attributes of atma (atmana eva
dharmah iti), by people who have no discrimination (avivekibhih -- who cannot
discriminate between atma, the svarupa jnanam and the thought forms of the
mind, the vritti jnanam).

Jnyapti

Temporary Dependent knowledge
Karyatva Upacharya

4 (b) Meaning
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Includes - 4 (a) within itself

Wherever vrutti is there, Svarupa Jnanam is there

Keno Upanishad :

giaaratated aaagdc e fa<d

T fa=d a4 fag=n fa<asgaq ¥

Pratibodha-viditam matam amrtatvam hi vindate

Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality.
[Chapter 2 - Verse 4]

Pratibodha Viditam matam
Where Chidabhasa is there
Chit must be there

Reflection - Pratibimba

<
<

Original - Bimba

Spatial Distance is there

No Distance between chit and Chidabhasa

Bimba not sitting above and Pratibimba down

Yatra Yatra Vrutti Jnanam Tatra Tatra Svarupa Jnanam.
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4 (b) includes 4 (a)

By Bhaga Tyaga Lakshana - Drop 4(b), Retain 4 (a)
Svarupam Avyatirikena without excluding Svaupa Jnanam
Vrutti Jnanam is present

This is Sankshepa Uttaram

Elaboration in this para

Revise this class before coming to next class.

Jnyapti
| | |
4(A) 4(B)

| |
| = Brahman = Karanam - Vrutti Jnanam
Svarupa Jnanam - Paratantram
Nature of Atma - Depends on Karanam, Triputi
Eternal, Nityam - Purva Paksha takes this and
Original Consciousness challenges our Contention

distance

- Karyam, Anityam
- Reflected Consciousness and
Original Consciousness no physical

- Where vrutti Jnanam, there is
Svarupa Jnanam 17




« Atma has Consciousness = Subtle Blunder

* Atma is Consciousness = Current Conclusion

e Svarupam means it is itself

* If Atma is Consciousness, then Atma is eternal, then consciousness = Eternal

* Original Consciousness can’t directly illumine every object, that is its limitation.

* It requires intervention of Vrutti and Mind instrument.
* When Vrutti comes, Svarupa Chaitanyam comes down to the level of Vrutti.
e Vrutti also called Jnyapti
* In front of Atma, there is Buddhi which serves as Medium for Atma to function
* Upadhi = Buddhi
What mind does?
* Mind goes out through sense organs and comes in contact with Sense objects.

 Mind can’t contact sense organs directly.

Original Consciousness Sunlight
- Chidabhasa Shines - Sun light on Moon
- Minds Vruttis, are Shinning Vruttis | - Moon has Sunlight reflected on its surface
- Use Sense Organs - Earth has Sunlight reflected on its Surface
- To reveal Sense Objects

If mind does not come in contact, only sense organ comes, its called Blank Look. 178




Ears open in Class, mind at home / Office

Mind and Sense organs must come in contact with Sense objects for Vrutti Jnanam to
take Place.

Mind assumes Vrutti Parinama, Vishaya Akara Vrutti - Ghata, Pata...
Vrutti = Avabhasa = illumines objects
= Shining thoughts

= Prakashena Vrutti

Minds Vruttis shine with Borrowed light of Chaitanyam

Shines with Borrowed Consciousness
That is why it is called Teijasa, Tejomaya Antahkarana vrutti

Tejomaya = Brilliance of Reflected Consciousness

Sense objects are illumined by light of Atma

Ekam Eva Advitiyam brahma
Vrutti itself illumined by Atma
Earth, illumined by Moon

Moon illumined by Sun, thoughts themselves are revealed by Atma Chaitanyam.

Ghata Ghatakara Vrutti
Object of Ghatakara Vrutti Object of Sakshi Chaitanyam
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Vrutti is Object of Sakshi Atma

Ghata = Object of Ghata vrutti

Moon - Object of Surya Bhagawan

As thoughts arise, Reflection of Consciousness Automatically comes
External Objects get Association with Chidabhasa

When | look in other Direction wall has no Association with Chidabhasa
Mind and Chidabhasa comes in contact with objects.

Objects become known

Vruttis will have Chidabhasa all the time

Wall has Chidabhasa for sometime, when | see them.

Dakshinamurthy Stotram :

AAeSE Telel Ud ATEIT JHIHER
A TET T TECHOT GaRT afe: Feed |

A THT HeTATHATHAET T janamiti tameva bhantamanubhatyetatsamastam jagat
TEH A TEATS AR 5E A G IO N8 N || tasmai éi qurumirtaye nama idam & daksinamirtaye

nandcchidra ghatodara sthita mahadipa prabhabhasvaram

jfi@nam yasya tu caksuradikarana dvara bahih spandate |

[4]]
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(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence) As the Light of a Great Lamp Situated Inside a Pitcher having Many Holes, Shine
Outwards, similarly, the Knowledge of That Only (i.e. Atman) Throb Outwards through our Eyes and
Other Sense Organs, "I Know", He Alone Shining (i.e Atman), This Entire World Shines.. Salutations to
Him, the Personification of Our Inner Guru Who Awakens This Knowledge through His Profound
Silence; Salutation to Sri Dakshinamurthy. [Verse 4]

Vishaya Vrutti
- Chidabhasa - Chidabhasa
- Sambandha - Sambandha
- Anityam - Nityam
- Gifted by Atma

e Vrutti endowed with Borrowed light of Consciousness, Chidabhasa
e Vrutti gets name of Jnanam

* Jnyapti=4 (b)

e Vrutti Jnanam is name of Dhatvartha Bodha, knowing Process

* In Knowing Process, Jnyapti should referto4 (b))

Jnyapti

4 (a) - Brahman 4 (b) — Knowing Process
I

- Anityam
- Paratantram
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Fire Point :
* Vrutti Jnanam = process = Action

* Knowing Action belongs to Someone

Action Belongs to
- Speaking - Speaker
- Hearing - Hearer
- Seeing - Seer
- Knowing - Knower

Question :
* Can knowing Process belong to Atma?

Vrutti Jnanam - thoughts with Reflected Consciousness

Thought = Process - Taking Place in the mind
- Not in Atma
* Knowing Process belongs to Prana - Mind not Atma
* Mind and Chidabhasa = Pramata
* Atma has no Kriya - Process
* Atma = Apramata
= Close to Mind
= Lends Chidabhasa
= Contributing Role
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Mistake We commit :

* Knowing Process belongs to Atma

e Atma = Pramata = Blunder

o Mind = Pramata
o Atma = Sakshi
* Mind has process of Vrutti Jnanam, Atma not Pramata
* Atma has no Process.
e Atma = Svarupa Jnanam, Mediumless
* Mistake committed by Indiscriminate People
* Who can’t Discriminate Atma and Mind they commit Mistake
Because of Proximity conclude Wrongly :
* Knowing Process belongs to Atma
Purva Paksha :
* Takes Vikriya Rupa = Vrutti Jnanam 4 (b) = Atma Svarupa
* Does not know Svarupa Chaitanyam
* If knowing Process belongs to Atma, it will be Subject to Modification
 Atma will become Asti, jayate, Vardate, Viparinamate, Apakshiyate Vinashyati

* Knowing Process does not belong to Atma.
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Bashyam : Chapter 2 — Section 1 — Verse 1 continues...
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Where as (Yat tu) svarupa Jnanam of Brahman (Brahmanah Vijnanam), that
Atmachaitanyam (tat) is not separate from the nature of Brahman (brahma-
svarupa Avyatiriktam Svarupam eva). Just like the light of the sun (Savitr
Prakasavat--- sunlight is not separate from the sun, being its nature), and like
the heat of the fire (Agni-usnavat ca--- heat is not separate from the fire,
being its nature). This brahma Chaitanyam or consciousness (tat) is not,
dependent upon an any Karakas like pramata, pramana, and Prameyam for
being what it is (Na Karanantara-savyapeksam or Karanantara-savyapeksam-
both readings are there) because its nature never undergoes any change
(Nitya-svarupa tvat).

 4(a)-2"9time Now
Svarupa Vijnanam of Brahman :
“lalone Am” Aham Brahma Asmi

 Atma, Consciousness is like sunlight. 184



i) Savitru - Prakashavatu :

 Sun and Light - Not 2, Nature of Sun
ii) Agnir - Ushnavatu :

* Heat and Fire No 2, Nature of Fire
iii) Awareness and World :

e No 2 - Nature of Awareness

* Consciousness not Action of Brahman, but is its Very Nature

* Brahman - Consciousness, not 2 but its very nature

* No Duality in the world.

 Brahman - Maya (World) not 2, Satyam, Jnanam, Anantham its very nature
* Not Action of Brahman

* Awareness is Non-different from Brahman

Naisarga Datta Maharaja :

Consciousness Awareness

Attribute Not Attribute

* One can be aware of being conscious but not conscious of Awareness
* God is the totality of Consciousness but Awareness is beyond all

* God is Being as well as not being.
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e Svarupa Chaitanyam does not have Triputi - Karakam

* It does not Depend on Triputi (Na Apeksha) Why?

* Nitya Svarupatvat
Debate : Scientists :

* Consciousness is Property of Matter

* Product of Brain, Temporary property generated in the Brain

* Consciousness is born and Dies

* Matter = Permanent

e Life = Temporary evolution

* Life and Consciousness Rises from matter, resolves into Matter.
All 4 (b) :

* Does not know 4 (a)

e Other than vrutti Jnanam in the mind there is a Svarupa, Jnana, real |, Sakshi |

Pramanam for Temporary Consciousness - Brihadaranyaka Upanishad :
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—H AT T FIIAT T, —maitreyi ca katyayani ca;
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vy a® srcarafa: striprajiiaiva tarhi katyayani;
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Now Yajhavalkya had two wives, Maitreyr and Katyayani. Of these Maitreyi used to discuss
Brahman, (while) Katyayant had then an essentially feminine outlook. One day Yajfiavalkya,

with a view to'embracing another life [4 - 5 - 1]

T T2AT HeraeaaTlsTediIsdaEd:
FcEaAl T U, T 41

I STATCHIAARISHTET: TFokaT:
TATAS T, Tl 3]s
HHcAT dl=dargaaasAaid,
o UcT HAEAICIY SFArHITT
grar=r ATaAgoeada: Il 23 ||

sa yatha saindhavaghano'nantaro'bahyah
krtsno rasaghana eva, evam va
are'yamatmanantaro'bahyah krtsnah
prajfianaghana eva; etebhyo bhatebhyah
samutthaya tanyevanuvinayasyatiti,

na pretya samjfiastityare bravimiti
hovaca yajhavalkyah || 13 ||

As a lump of salt is without interior or exterior, entire, and purely saline in taste, even so is the
Self without interior or exterior, entire, and Pure Intelligence alone. (The self) comes out (as a
separate entity) from these elements, and (this separateness) is destroyed with them. After
attaining (this oneness) it has no more (particular) consciousness. This is what | say, my dear.

So said Yajnavalkya. [4 - 5 - 13]

i) Vrutti Jnanam :

* Along with Shariram, consciousness rises and ends

* Consciousness is temporary.
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ii) Atayeva Amuha :

* Meitreyi you are confusing me

iii) Na Va Are Moham Bramihi : Brihadaranyaka Upanishad :

T & caafAaa stafa afeax
afeay sat I, afeax
FAIATAIE T, dSdX Sa¥ YOI,
afeaX Sa¥ Hegd, dfaax a3
FTIRATA, dleaX g TasT=Tia;
T cIET HIHATHATSH,

dcehed = 9RACA, doabel o ToT8ld,

dcohel oh THAC, dooheT hHATHAG,
dcohel o YUIATA, doehed &b Hodlcl

dcahed & YA, doohed & TaSATIATA?
g H9 AT J haa ASFI=TATA?
H U9 AT ASHTCHT, 39T =1 & Ifzad,
3reaf =1 & o, 3rasem = & 'aq,

ITHAT o7 =Tada, a7 Reafa; Iaararaa3

et TSI, ScTFATHR/MMHATTH AT,

TdraeY WeaHdca AT
BlFcarT ATAI=FAT TS 1l ¢

yatra hi dvaitamiva bhavati taditara

itaram pasyati, taditara itaramjighrati,
taditara itaram rasayate, taditara
itaramabhivadati, taditara itaram Srnoti,
taditara itaram manute, taditara itaram
sprsati, taditara itaram vijanati;

yatra tvasya sarvamatmaivabhat,

tatkena kam pasyet, tatkena kam jighret,
tatkena kam rasayet, tatkena kamabhivadet,
tatkena kam Srnuyat, tatkena kam manvita
tatkena kam sprset, tatkena kam vijaniyat?
yenedam sarvam vijanati tam kena vijaniyat?
sa esa neti netyatma, agrhyo na hi grhyate,
asiryo na hi Siryate, asango na hi sajyate,
asito na vyathate, na risyati; vijhataramare
kena vijaniyat, ityuktanusasanasi maitreyi,
etavadare khalvamrtatvamiti

hoktva yajiiavalkyo vijahara || 15 || 188




Because when there is duality, as it were, then one sees something, one smells something, one
tastes something, one speaks something, one hears something, one thinks something, one
touches something, one knows something. But when to the knower of Brahman everything
has become the Self, then what should one see and through what, what should one smell and
through what, what should one taste and through what, what should one speak and through
what, what should one hear and through what, what should one think and through what, what
should one touch and through what, what should one know and through what? Through what
should one know that owing to which all this is known? This self is That which has been
described as ‘Not this, not this. It is imperceptible, for It is never perceived; undecaying, for It
never decays; unattached, for It is never attached; unfettered—it never feels pain, and never
suffers injury. Through what, O Maitreyi, should one know the Knower? So you have got the
instruction, Maitreyl. This much indeed is (the means of) immortality, my dear. Saying this
Yajfia-valkya left. [4 - 5 - 15]

* During duality there is temporary consciousness which is called Vrutti Jnanam.

e Vrutti Jnanam deludes us as the only reality
iv) Yatra Sarvan :
e  When Dvaitam is resolved there is another Permanent Consciousness

* You can never know that because there is no Division in it (No Sajatiya, Vijatiya,
Svagata Bheda)

v) Vijnatam Are Kena Vijaniyatti :
* Thus Meitriya Brahmana ends
* Clearly 4 (a) + 4 (b) are talked about. 189




Another topic Based on Purva Paksha Question :

So Kamayata - Taittriya Upanishad... Srishti context

Brahman = Srishti Karta

Brahman = Desirer = Omniscient, Knower, Produced creation

Knowing function belongs to Mind not to Atma

Atma not a knower

Brahman can’t be Omniscient, all knower

So Kamayata... Indirectly reveals Brahman

Yah Sarvagyaha, Sarvavittu = Brahman

Question :

Is Brahman Sarvagyaha or Not?

Answer

Brahman = Knower

Brahman = Non-knower itself

- Knowing process belongs to maya

- In Association with Shariram,
Maya Shakti all knower
(Figuratively)

- Knowing process, Vrutti
belongs to Maya only

- Without Maya Shakti
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Lecture 60 (Good Revision)

i) Taittriya Upanishad :

3 FEAAGI=fd A | dEHIsHFdT |
T AGHAd 9T |

A g fAfed Terl WA @A |
Alsd HAl FEAHE |

sedon aaRgata 1 ¢ |

Om brahmavidapnoti param | tadesa'bhukta |
satyam jianamanantam brahma |

yo veda nihitam guhayam parame vyoman |
s0'Snute sarvan kamansaha |

brahmana vipasciteti || 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

ii) Shankara Analysing “Jnanam” :

e Refutes Jnanam as Jnanata, Jnana Karanam, Jneyam (Triputi)

* Gives 4" Meaning for Jnanam as Jnaptihi

ili) Anantham - Shunyavadin required :

* Brahman exists, not nothingness, blankness
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Jnanam = Jnapti = Knowledge =
Abstract root of Jnanam

4th Meaning
|
| |
4A 4B

| |
- Samanya Svarupa Jnanam - Visesha vrutti Jnanam
- Svatantram - Paratantram
- Nityam - Anityam
- Nature of Atma - Nature of Anatma, objects
- Never rises - Sets - When Pramata, Pramanam,
- Real | Prameyam come together, vrutti

Rises - Sets
Manifest

Jnanam is generated

Ego | - Shadow

v) Subtle body analysis - Maya shakti analysis :
* Pramata = Mind and Chidabhasa

 Knower = vrutti and Chidabhasa (Sattvic aspect of Maya)

 Pramanam = Indriyani and Chidabhasa (Rajasic aspect of Maya)
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 Prameyam = Shabda, Sparsha, Rupa, rasa, Gandha

= Vishayas (Tamasic aspect of Maya)

* When Triputi rises, knowledge rises = Jnapti = Vishaya akara vrtti Jnanam

 What arises is not Consciousness but relevant thought of Shabda, Sparsha, vrutti
Jnanam for relevant for relevant Jivas undergoing Prarabda

* Vrutti by itself Jadam but is capable of reflecting consciousness
 Chidabhasa Sahita Vrutti arises, vrutti Jnanam arises
» Reflection of Chidabhasa automatically formed in the Vrutti
* Vrutti and Reflected Consciousness = Jiva
e Capable of illumining objects
Example:
* Inert Moon illumines objects on earth (The ocean)

* Moonlight = Bluff, light belongs to Sun is reflected from moon, which illumines the
ocean

 Moon has borrowed light

* Inert mind, with vruttis has borrowed light of consciousness, illumines Shabda,
Sparsha...

o Vrutti = Moon
o Chidabhasa = Moon light

o Chit = Sun, Nitya, Prakasha Svarupaha 193




Only limited objects are illumined by Chidabasa for various Jivas as per Prarabda
Ghata vrutti and Chidabhasa = Ghata Anubhava

Singapore vrutti and Chidabhasa = Singapore Anubhava

Vrutti = called Vrutti Jnanam because of Chidabhasa Reflected Consciousness
Vrutti Jnanam - 4 (b) = Jnaptihi

= Different from Svarupa Jnanam - 4 (A)

Svarupa Jnanam Vrutti Jnanam
- Nitya - Anityam
- Svatantram without maya - Paratantram
- Rises with Triputi with Maya

3 Karakas must be aligned

When Triputi is dismantled, vrutti Jnanam disappears

Karaka Sangram = Vrutti Jnanam

Sarvagnyaha is in Srishti context, and maya Mrs. Brahman has to come
No contradiction between Sakamaya and vrutti Jnanam

This is one answer
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ii) 2nd answer by Shankara :

By omniscient, all knower not by knowing process but by its mere presence
Sannidhi matrena
Sannidhi matrena is called knower of all
Agni burns without process, Kena Bashyam
o Agni burns
o Verb
o Indicates action
o Has beginning and end
Fire has no beginning, end, at all times, fire burns
Touch by hand and see
Burning is nature of fire - No process involved
By mere presence fire burns

Brahman, pure Consciousness, knows everything, illumines everything by its mere
presence without requiring process

Therefore Brahman not Pramatru rupena Sarvagyam but Sakshi Rupena Sarvagyam

Shankaras Answer :

All knower, not associated with knowing process but by its mere presence
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Katho Upanishad :

EIGE] ditrl EISE R E-GIEEre ﬁﬁﬁr =T ﬁmﬁr: | Na tatra suryo bhati na candra-tarakam nema vidyuto bhanti kuto-'yam-agnih |

GEE ?-llrdH-iHllrﬁ T T qTHT GaTHE T 1l 2ol tameva bhantam-anubhati sarvam tasya bhasa sarva-midam vibhati Il 10 Il

There the sun does not shine, nor the moon nor the stars; these lightnings also do not shine —
how then (can) this earthly fire? Verily, everything shines after Him reflecting His glory. This
whole world is illumined with His light. [l = 1l = 10]

e Sakshi in sleep illumines ignorance, Sannidhi matrena

* Chidabhasa illumines through vrutti

* Chit on vrutti named Chidabhasa

* Credit should go to Chit alone, by its mere presence...

* Moon illumines earth

 Credit goes to Sun

 Brahman alone knows everything by its mere presence

* It knows without involving knowing process

* Sarva Bavena Cha - All objects of world

e Vrutti never away from Brahman

* Every objects falls within Time - Space

 Time - Space not away from Brahman, all pervading consciousness

 Time and Space non-different from Brahman 196




Kala, Akasha not different from Brahman

They are products of Brahman

Brahman = cause of Time and Space

Ultimate Subtle thing in creation is Brahman nothing subtler than Brahman

Can’t know something more Subtler

Instrument can’t know subtler than object.

Sense Organs

Subtler than gross objects

Can’t see, know mind

Can know, see objects

Mind subtler than sense
organs

Brahman can’t know, Brahman = Subtlest Nirathishaya Sukshmatvat

Brahman = illuminator not by a process.
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Lecture 61

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

HEEE T A heaIRScdTd. HISTREITEHRT-
A RiEEgedaE | 4 aEragasd g
=afed [AuFE Jd YEaaassied | ag J49g
aga |

All the objects that exist in the universe without an exception (sarva-
bhavanam ca) are within time and space, which time and space is within
Brahman (tena avibhakta -desa-kalatvat), because Brahman is the cause of
time, Space etc (kala-akasadi-karanatvat), and also because Brahman is all
pervasive being the subtlest (niratisaya-suksmatvat- ca --- Therefore nothing
can be away or different from Brahman. And so) there is nothing (anyat na
asti ) which is not illumined (na avijneyam) by Brahman (tasya) which is
more subtle (suksmam) or away spacewise (vyavahitam) or hiding or
obstructed (viprakrstam) from Brahman, in the past (bhutam), now (bhavat),
or in the future (bhavisyad va). Therefore, because of the above reasons
(tasmat tu) Brahman is omniscient (sarvajnam brahma - or in other words is
the witness consciousness of everything).
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Jnanam = Jnyaptihi 4t Meaning

4 (a) 4 (b)
| |

Svarupa Jnanam Vrutti Jnanam
Pure Consciousness Knowing process
Independent eternal Dependent

Take meaning as per context Temporary

 Anantham Jnanam, pure consciousness - Hence not Vrutti temporary Jnanam of
sense perceptions.

Jnanata Jnanam

Knower Not knower

Purva Paksha :

* If brahman not knower, how Brahman = Omniscient in context of Srishti?
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Taittriya Upanishad :

ATSHEAT | 98 2T §ATIAtT | T JUsdEd | so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,

T d9dT | 32 { éHﬁj-.:ld | 7 rdd i:h ¥ | sa tapastaptva idagm sarvamasrjata yadidam kinca,

SR LE] |d};q]qgqua|d | tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

e TEavT | A=F F=ae |

niruktam canirukatam ca, nilayanam canilayanam ca

ead ITfead T | (e Iiaegs T vijnanam cavijnanam ca,
EREEUEREERER ‘#l'iri 9 HIHYIT | satyam canrtam ca satyamabhavat,
7feg & |w~4|'14rq|qaﬁr | yadidam kinca, tatsatyamityacaksate,
TTAY TATERN Harg 131l tadapyesa sloko bhavati 113 I

He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following
Vaidika Verse! [2 - 6 - 3]

e  Brahman = Omniscient creator.
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2 Answers
|
| |
Other Commentators Shankara
|
- By itself not Omniscient
- Along with maya and Ishvara

Brahman = All knower

Pure Brahman Maya Sahitam Brahman

Not knower All knower

Shankara :

Brahman = Non-knower, pure Consciousness, figuratively called Sarvagya, all knower
 Brahman = All knower as Sarva Sakshi Chaitanyam

* By its mere presence, Brahman illumines, knows everything.
Katho Upanishad :

TaT *rj_\q\lt i T T=ATE T &@,_"T Baes gﬁl i | Na tatra suryo bhati, na candra-tarakam nema vidyuto bhanti, kuto 'yam agnih,

THT JTAHTITT J9 §67 AT Ja09e faTfT 1oy 1 Tam-eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati 11 15

i Fredra fgdmETsa fedmaT o |

Iti Kathakopanisadi dvitiyadhyaye pancami valli.

The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and

much less this fire. When He shines, everything shines after him ; by His light, all these shine.
[2-2-15] 201




How brahman illumines everything by its mere presence?

Brahman

&
<«

\ 4

Gives Chidabhasa

illumines Mind

Sense organs

World

Surya Bhagawan illumines Moon

Moon illumines Earth on full moon night

 Brahman by mere presence is illuminator of Cosmos.

illumines

Vyashti

illumines mind

- Through vrutti parinama

illumines world

Samashti

- Maya - Cosmic mind - Laws
- Through maya illumines the
Cosmos
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illumination is not a process
Only by mere presence illumination happens
Use verb illuminator but no process involved

Example :

Fire burns without action

Brahman = Sakshi Rupna Sarvagyaha

How Brahman becomes Sarva Sakshi?

Everything falls within Brahman Chaitanyam - Why?
Brahman is Sarva Karanatvat

Sarva Padarthas are within Time and space

Time and Space is located in Brahman

Everything illumined by Brahman.

Katho Upanishad :

Tasya bhasa sarvam idam vibhati (2 - 2 - 15)

Gita:

S 5 1 IR e = 2% 7 B2 T = yatha prakasayatyékah

Tt SEREH d: | krtsnam I6kam imam ravih |
oY= e=TT 9= o ksétram ksétri tatha krtsnam
geRTSTTT A 1| g2-3w | || Prakasayati bharata || 13-344 |




Just as the one sun illumines the whole world, so also the Lord of the Field (Paramatman)
illumines the whole field, O Bharata. [Chapter 13 - Verse 34]

* No unillumined object is there in Brahman
* Nothing subtler than Brahman
* Nothing away from Brahman
* Nothing obstructed for Brahman
Example :

* Eyes, obstructed

e Sarvagya because Sarva Sakshi

2 Knowers - illuminators

Pramata Sarva Sakshi
| |
- Involves change, knowing - No Change
process - No Process
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Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

H=[EUTE- < SQIUTRET A9l ARl 9=aa=8]: &
YUIEHOT: | G a9 94 9 qEaned Jd1 dHgEE
g&Y HElwdHd ” — (-3 31 g2) & |

And a sruti mantra being there (mantra-varnat ca - Svetasvatara upanisad-3-11 ---
which describes brahmatma thus-) "one without legs (apadah) but is still swift
moving or running (javanah), one without hands (apanih) but still grasps or

grabs (grahita), one without eyes ( acaksuh) but still sees everything (pasyati), one
without ears (akarnah) but still hears everything (srnoti). Atma (sah) knows (vetti)
everything to be known (vedyam--- without going through a change or process). And
(ca) Brahman is one for whom (tasya) there is no knower, seer etc (vetta na asti --- as
it cannot be objectified). That Brahman (tam) is said (ahuh) to be that which was
there before the creation (agryam) as the great limitless one (purusam mahantam)“.

Svetasvatara Upanishad :

Wﬁmﬁ ﬂﬁt ﬂfﬁl LR ER ‘I“ﬁ'm"i: l apanipado javano grahita pasyaty acaksuh sa 'sroty akarnah |
(¢ ] afﬂ aﬂ 19 ﬁ(ﬂ]ﬁﬂ Qi" aq]g{rq gﬁ‘i REIeay I QQ || || savettivedyam na ca tasyasti vetta tam ahur agryam purusam mahantam Il 19

Without hands and feet He goes fast and grasps ; without eyes He sees ; without ears He
hears. He knows whatever is to be known, yet there is none who knows Him. they say He is the
foremost, the great Infinite Being. [Chapter 3 — Verse 19] 205




* Description of Sakshi Atma

* Brahman = Seer, waker, doer of everything as Sakshi without change - Process
o Pashyati - Sees

Jeevena - Travels fast

Apada - without feet

Apani - without hands, receives everything

O O O O

Grihita - Grasps without hands
o Hears - without ears

* Sakshi sees, hears, grasps, runs, as it were, Sannidhi Matrena
*  Without eyes, Atma sees, changelessly, processlessly
* Pramata can be seer only if Atma is there behind the eyes

e Seer credit given to Atma not eyes

e Sakshi is called Seer of the seer

Keno Upanishad :

P2 RIER IR CIE Il 2 9 m‘”q 3 YTTE G Srotrasya Srotram manaso mano yad vaco ha vacam sa u pranasya pranah
EEEPE G HA SIEIE 14@4 [TH Ak IcHdl 9d f P caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti

Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of
the Speech) and also the Life of the Life and the Eye of the Eye. Having abandoned the sense
of Self or I-ness in these and rising above sense-life, the wise become Immortal.

[Chapter 1 - Verse 2] 206




* Therefore Atma is called seer, knower
* Without ears, Sakshi hears
* Power behind the ears

* Asangatvat - No connection but it exists, Paramartika Svaroopam called Chaitanyam,
Turiyam, Buma, Brahman

* Changelessly, processesly hearer of hearer (Ears, Pramata)

* Atma knows, illumines, changelessly, processly, by its mere presence

* None can know as an object = Tragedy

* Atma, ever knower, changeless, Nirvikara Svarupa, Nitya Svarupa

Gita:

aa-g adiai= védaham samatitani
Elﬁtrmﬁﬁ[ -q|\3£.-| | vartamanani carjuna |
ﬂﬁ'&:ﬁ]‘[ - ‘ai\t-rri%[ bhavisyani ca bhitani

HT d 9§ < K=& 11 9-R&ll | mam tu véda na kascana || 7-26]|

| know, O Arjuna, the beings of the past, present and the future, but no one knows
Me.[Chapter 7-Verse 26]
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* |am knower of everything

* Ever Sakshi, never Sakshyam

* That Atma, brahman = Maha Purusha

e Agriyan, Primal, existed before everything
* Brahman = Sarva Sakshi.

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

) T s, o T, W, ~ ™

“q & @ fedsfaRIca. 9 g
g B ” (3-3- ¢ 13 130) SeaTRyaa |

"For the svarupa jnanam (vijnateh) of saksi, the consciousness (vijnatuh)
there is no change or destruction (viparilopah na vidyate-as it does not

have jnanakartrtvam), because it is absolutely indestructible (avinasitvat) as
there is no second thing to consciousness (na tu tad-dvitiyam asti --- to
cause its destruction, as everything other than consciousness is mithya and
such a mithya jagat cannot destroy its Adhishtanam). These kind of srutis
being there (ityadi-sruteh-ca --- it is quite clear that Brahman does not have
jnanakartrtvam. It is only jnana svarupam.)
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Brihadaranyaka Upanishad :

IJed dead TaaTfa yadvai tanna vijanati
aSe=d de1 ATt vijananvai tanna vijanati,

o & TEergasrafaaRaar || na hi vijfiaturvijiaterviparilopo
IEEUGNEGURREIGE vidyate'vinasitvan;

I J degladraared na tu taddvitiyamasti
ddalssaciased tato'nyadvibhaktam
TSI Il 3o | yadvijaniyat || 30 ||

That it does not know in that state is because, although knowing then, it does not know; for
the knower’s function of knowing can never be lost, because it is immortal. But there is not
that second thing separate from it which it can know. [4 - 3 - 30]

Jnyapti

4 (a) 4 (b)

- Sakshi - Svarupa - Vrutti Jnanam
Jnanam
- Pure Consciousness 209




2 Important Sentences :
i)  Vrutti Jnanam belongs to Ahamkara, pramata

ii) Svarupa Jnanam belongs to Atma Sakshi

Svarupa Jnanam of Sakshi | Vrutti Jnanam of Pramata,
Ahamkara |
- Permanent - Impermanent
- Changeless - Changing
2"d Statement Revealed in Brihadaranyaka Upanishad :
a)
Vijnatu Vijnatehe Vipari Lopaha
Of Sakshi / Atma Svarupa Jnanam Never perishes, ends,
ceases

e Svarupa Jnanam of Sakshi never perishes at all.
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Sakshi Jnanam of Atma - 4 (a)

Vrutti Jnanam of Pramata - 4 (b)

Never ends

Eternal “l - Am”

Pure |, without body, mind, world
Satyam, Jnanam Anantham

Buma, Turiyam

This self knowledge and Abidance gives Moksha
All sorrows destroyed because Sakshi
Jnanam very powerful

Veda is superior Pramanam compared to
vrutti Jnanam

Samadhi experience not required, only
correct Samyak Jnanam required

No end to Sakshi Jnanam, Turiya Jnanam,
Chaitanyam, Sat

| alone am, ekam eva Advitiyam

Prajnam Brahma

Aham Brahma Asmi

Svarupa Jnanam of Sakshi continues in
Sushupti, Jagrat, Svapna

Invariable |

Sakshi illumines Sushupti State

| am Atma, Brahman is very clear

Ahamkara
Vrutti Jnanam exists in waking
and dream, ends in Sushupti

Pramata dissolves, vrutti Jnanam
dissolves, world gets into Blackout
Avarna Shakti of maya

Vikshepa Shakti of Maya is waking
and dream

Variable |
Dvaitam is Mithya
Perishable ‘I’

Vachyartha
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Sakshi Jnanam of Atma - 4 (a) Vrutti Jnanam of Pramata - 4 (b)

- Advaitiyam

- Aksharam I, Sakshi Jnanam

- Svarupa Jnanam of Sakshi is imperishable Jnanam
- Brahma Lakshana Vakhyam

- Svayam Jyoti Brahmanam, very powerful

Next :
e Subtle Point

Grammar : Book of Rama = Of - Conveys 2 things

Book is different from Rama Vrutti Jnanam of Pramata, possessor
different than possessed

In Vrutti Jnanam of Pramata

there is Duality

Pramata Vrutti Jnanam
| |

Possessor Possessed

* In Svarupam Jnanam of Atma, no duality, only Advaitam

* No Possessor - Possessed Duality. 212



Example :

Conscioushess of Atma

Svarupa Chaitanyam of Atma Vrutti Jnanam

|
- Sashti Vibhakti
- Aupacharina Sashti
- Expression does not
convey duality

Rahoho Shiraha in Puranas

Rohini Avataram, Snake cut into two

Head Tail

Rahu Ketu

Head of Rahu:

There is no possessor Possessed relationship
Rahu does not possess head
Rahu is the head

Aupacharika Sashti

Consciousness of Atma = Aupacharika Sashti

Vijnatu Svarupa = Avyatireka

Svarupa Jnanam Consciousness not different from Atma
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We Say :
 Consciousness of Atma

Brihadaranyaka Upanishad :

Vijnatuhu Vijnathi

Sashti Atma Consciousness

* Consciousness of Atma “of” does not mean duality
* Atma the consciousness not conscious of Atma - Deep bashyam

* 4 (b) = Vrutti Jnanam is always born, depends on Triputi

e Vrutti Jnanam = Nimitta Sapeksham, dependent, Paratantram.
Dependent of Triputi :
Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

£ N oo . -
[ARIMTFEAE AR IR HHATAI A S0

N o o\ o\
SIHATEEHASTH dATHUHEH N : |

Even though Brahman is not separate from the nature of knower (vijnatr-
svarupa-avyatirekat ) it is not same as being a knower, because Brahman is not
dependent, like the knower, on other accessories like the sense organs etc
(karanadi-nimitta-anapeksatvat). Therefore even though Brahman is said to be
of the nature of jnanam (Brahmanah jnana-svarupatve-api) it is well known that
it is eternal, not undergoing any change at all (nityatva-prasiddhih).
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e Svarupa Jnanam = Nimittam, anapeksham not dependent on Triputi.
In Sushupti - Triputi resolves :
* Vrutti Jnanam goes, Svarupa Jnanam does not go away

e Viparilopaha - Nastic, important mantra

e Svatantratvat - Even though Brahman is Nature of Jnanam, since it is Svarupa
Jnanam, that Jnanam is Nityam

e We read this 100 Times, will then understand 20% then Ataha Neiva....

Bashyam : Chapter 2 — Section 1 — Verse 1 continues...

3 7 TcTIEdg A1 &9 | 3d U | A S |
ST | A SFREEATIAY dgal | Y aaRTEaTEa

» ~ N
JreaHiaTan R dedsedd  F Jedd |
Therefore (atah) since knowledge here is not in the form of action (avikriya -
rupatvat) it does not also bear the root meaning of the verb (na-eva dhatu-
artah-as vritti jnanam, because vritti jnanam is always associated with some
process). And therefore (atah eva) Brahman does not mean knower also (na
ca jnanakartr). And therefore for that same reason only (tasmat eva ca) that

Brahman (tad brahma) should not be taken as the direct or popular meaning
of the word jnanam, (na jnana-sabda-vacyam api --- but as its laksyartha). 215




Even though (tathapi) Brahman, the consciousness is not the direct meaning
of jnanam we still use the word Jnanam, which primarily refers to vrtti
jnanam which has reflection of consciousness in it (tad-abhasa -vacacena)
and which is an attribute of the mind (buddhi-dharma- visayah); but at the
same time we take the laksyartha of the word jnanam (tad laksyate --- which
is svarupajnanam), though it is not directly revealed (na tu ucyate --- that the
vacyartha should not be taken).

 Don’t get intellectually tired, need full intellect to understand these sections
Consolidation :

* Because of all these discussion, Jnanam does not have meaning of Jnanata - Pramata,
Jnatru - Knower — Temporary.

Meaning No. 4 :

Jnaptihi
| | |
4 (a) 4 (b)

| |
- Svarupa Jnanam - Vrutti Jnanam
- Accepted - Rejected
- Lakshyartha - Vachyartha
- Contextual - Popular
- Consciousness - Knowledge acquired in
- Nityam time

- Anityam 216




* Jnanam = Knowledge = Vrutti Jnanam

= Anityam, Vachyartham, Parantaram

 Dependent, impermanent, Vrutti Jnanam

* Only in Taittriya context, we drop Vachyartha and take Lakshyartha.

2 Meanings

Popular

Special

Vachyartha

Vakya Vrutti : Rule :

e Na Nantara Virodhe tu

Lakshyartha

e 15t Apply Vachyartha, if unfit apply Lakshyartha

Example :

 Chemmangudi singing not Place but Srinivasa lyer

e Vachyartham - Jnanam does not fit with Anantham - Permanent

* Vruttiis not permanent
e Lakshyartha - Take

e Svarupa Jnanam - Hidden behind Vrutti Jnanam, no Distance.

* Use Bhaga Tyaga Lakshana not Jahati, Ajahati Lakshana.
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* Remove Vrutti and Chidabhasa
* Retain - Chit - Awareness, Adhishtanam of vrutti Jnanam.

Keno Upanishad :

IREICIEICG R G J—j_dml‘ fe fa=1 Pratibodha-viditam matam amrtatvam hi vindate

1T T4 *fi;j 14 Taerar fa ffi?jbl—jvdl-lh b Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality.
[Chapter 2 - Verse 4]
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