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Lecture 97
i) Shankara Concludes Anupravesha Sruti Vakhyam :
 Brahman’s Entry into world
ii) Anupravesha not Physical entry :
* Brahman is All Pervading
* Anupravesha is figurative expression
iii) After creating world, Body, mind is able to reflect Chaitanyam
iv) Formation of Chidabhasa is entry no. 1

v) Once Chidabhasa is formed in the mind, there is self Awareness

vi) Self Awareness in the form of “l am” is not possible without Chidabhasa :

In the mind there is

Chidabhasa Self Awareness

vii) Where Chidabhasa is there, chit is also present
viii) Technical name of Chit Behind Chidabhasa is Sakshi

Mind has

Chidabhasa Sakshi
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ix) Mixture of Chidabhasa and Chit is in the form of Self Awareness

X)
When | Say - | am, 2 things
evident

Chidabhasa Sakshi

xi) Availability of Brahman as Sakshi is called Entry no. 2

2 Entries
|
| |
1st 2nd
| |
Formation of Chidabhasa Brahman’s Availability as
Sakshi

xii) Shankara Emphasizes :

e Sakshi’s Availability in Taittriya, Keno Upanishad

* In Chandogyo, Brihadaranyaka, Aitareya Upanishad (Sad Eva....)
xiii) | am available as Sakshi Chaitanyam = Brahman’s Entry :

* Yo Veda Nihitam Guhayam...

* We can know brahman as - | am brahman, meaning of | = Sakshi Chaitanyam. 350




Taittriya Upanishad :

3 SEATAer=AlTd 93H | dQ9Is3TFdar |
FT FAAAAd 97 |

aAY 9 [AfRd ITe™T 9R=A A |
HAlsAT HATA, FHAHT |

seHom AafR=Eata oo o

Om brahmavidapnoti param | tadesa'bhukta |
satyam jianamanantam brahma |

yo veda nihitam guhayam parame vyoman |
so'snute sarvan kamansaha |

brahmana vipasciteti || 1 |l

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

Bashyam : Chapter 2 — Section 6 — Verse 3 continues...
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the karyam jagat (tad).

That Brahman alone (tad eva idam) who is the cause for space etc (akasa-
adi-karanam) having created the whole karyam-jagat, including the body-
mind-sense-complex (karyam srstva), as though entered (anupravistam iva)
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So inside the mind cave (buddhau guhayam antah—Brahman) is specifically
available with saksi status (visesavat upalabhyate, which though does not do
any action is) called by different names, such as (iti evam)-the seer (Drastr),
the hearer (Srotr), the thinker (Mantr) and the knower (vijnatr). That alone is
figuratively presented as Brahman's entry (sa eva tasya pravesah). Thus
(Tasmat) it is clear that Brahman, which is the cause of the universe (tat
karanam brahma) exists (asti). Therefore (atah) since Brahman is existent
(astitvad) 'we should accept (upalabdhavyam) that Brahman indeed exists
(tat asti iti eva)

Consolidation and significance of Anupravesha Sruti
Brahman = Akasha Karanam

Tasmat Va Etasmat Atmana = Karanam Brahman for karyam Akasha

After creating universe and mind, in the Mind alone brahman enters as Sakshi

Tatu Anupraveshavatu = Karya Prapancha, mind

Brahman enters the mind as though, availability as Sakshi

No Movement called Anupravesha

In the Antahkaranam, Brahman enters, Viseshavatu Upalabyate
Brahman is Specifically available as Sakshi, witness

Drashtru, Srotru, Mantru, Vijnyatru

Sakshi called Drashta, seer Pramata, Preceptor.
852




e Srotru - When Sravanam takes Place

* In Chaitanyam, there is no action

 When Perception happens, Sakshi called by a Different name

Drishta - Srotra - 2 meanings

Mind and Chidabhasa

Vichara Sagara :

Sakshi

3 Constituents of Seer

Mind

Chidabhasa

Chit

* Sometimes highlight mind and Chidabhasa = Pramata
* Sometimes highlight - Chit - Sakshi

2 Knowers

Pramata

Sakshi

- Savikara
- Changing
- Mind undergoes change

- Nirvikara Drishta
- Changeless
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See Context and decide

Savikara Pramata Nirvikara Sakshi

Here Nirvikara Drishta :
e Sakshi Chaitanyam is behind mind and Chidabhasa
 Brahman = Neuter gender
* Srotru, mantra, Vigyatru, are different names of Sakshi only.

Keno Upanishad :

AT gﬁq O991 941 &1 2 9 Itﬁ:[ 3 GETET G Srotrasya Srotram manaso mano yad vaco ha vacam sa u pranasya pranah
EEEEEN G a7 T lk«q [ |W1“| hIcHdT 99 B 2 caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti

Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of
the Speech) and also the Life of the Life and the Eye of the Eye. Having abandoned the sense
of Self or I-ness in these and rising above sense-life, the wise become Immortal.
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Brihadaranyaka Upanishad :

dedl TdgaR IMaPese tadva etadak$aram gargyadrstam
asc, 3T A1, drastr, asrutam $rottr,

AT Hoq, TaaArd [aard; amatam mantr, avijiatam vijfiatr;
AT ATSTET gv¢, nanyadato'sti drastr,

AT=gearsi&a sﬁq nanyadato'sti Srotr,

AeaearsTed Heq, nanyadato'sti mantr,

A= arsT e g nanyadato'sti vijAatr;

T WedarY etasminnu khalvaksare

ITIITRIRT 37T ST Il 22 | gargyakasa otasca protasceti || 11 | |

This Immutable, O Gargi, is never seen but is the Witness; It is never heard, but is the Hearer;
It is never thought, but is the Thinker; It is never known, but is the Knower. There is no other
witness but This, no other hearer but This, no other thinker but This, no other knower but This.
By this Immutable, O Gargi, is the (unmanifested) ether pervaded. [3 -8 - 11]

e Adrishta - Drashtru
* Asruta - Srotru
* Amata - Mantra

* Ajnata - Vijnatru 855




Here Drishtru = Sakshi, not Ahamkara, Pramata

Wall

Human

Chidabhasa

- Has Chaitanyam but no Mind -

- Has Mind, Chidabhasa
- Dead body has no Chidabhasa
- Chit does not have Sakshi

Status in a dead body

The Availability as Sakshi is figuratively presented as Entry of Brahman - Anupravesha

Upto this is commentary on Moolam.

What is significance of Entry?

Context = Anupravesha

Anupraveshna Question :

Brahman exists or not?

3 Questions, 2 Questions directly mentioned, 1 Question implied

Brahman

Astiva

Brahma Asti in these portions

Nava

Anupravesha Sruti proves brahma Asti

Shows Paramatma alone is in the body as Jivatma after Anupravesha.
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Jivatma self Awareness “l am”

Paramatma Pramata
| |
- Sakshi - Ahamkara
- Kshetrajna - Apoornaha
- Poornaha - Samsarin

“Brahman available now as | am”

Shankaras Question :

Do we have doubt regarding our existence?
Doubt is proof of existence

There is no doubt for existence of Jivatma

Jivatma = Paramatma = Brahman

Therefore brahma Asti :

Jivatma Rupena Aparokshataya Vartamanatvat Brahman Asti

Existence of doubter is proof for existence of brahman
Tasmat, Asti jagat Karanam Brahman
Ataha, therefore, you must accept brahman as existent Brahman

Never doubt existence of brahman.

Asti iti Yeva Upalabya

Always start with brahma Asti, then can end with brahma Asmi.
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Paroksha Jnanam Aparoksha Jnanam

- Asti - Asmi
- Sraddha - Jnanam

e This is the Significance of Anupravesha Vakhyam.

Bashyam : Chapter 2 — Section 6 — Verse 3 continues...

N

ad FEAGIEEE, H ? 99 §d g=maayad | gaidd
bt % = N BN
AATHAAHEY ATCHEY 3wdildd SHAT TR ad |
=N S : o
AFhd ARG | d ACHAT g ST RIS
[ - [
3 Fcdl, ICHT d IEideg=ad |

(Brahman) having entered into the product (tat = karyam anupravisya-as
saksi, the pure consciousness), then what happened (kim)? It became
(Abhavat) all those concrete creation with forms (Sat=murtam ca) and all
those abstract non-tangible creation without forms (Tyat= amurtam ca-as
the adhisthana for all of them). The formed and formless (murta-amurte)
indeed (hi— were present before the creation as) Karana prapanca in
unmanifest forms and names (avyakrta nama-rupe) in Brahman (atmasthe),
undifferentiated from it. (antargatena). They come to manifestation
(vyakriyeteat the time of creation), along with the inner Self (atmana) and
gets the two names murta and amurta (murtaamurta-sabda-vacye). 858




And as names and forms (te tu) are not separate or different (apravibhakta-
from Brahman) space wise and time wise (desakale), therefore on that basis
alone (iti krtva) figuratively it was said. (ucyate) Atma has become (atma
abhavat) the world of nama-rupas (te).

e Tat Srishtva... Tat Anupravishatu commentary is Tad Anupravesha

Tadu / Karyam :

e After entering Karyam as Sakshi, Kshetrajna, then what happened?

Commentaryon:

e Sachha Tyacca Bhavat = Murta Prapancha = Sachha = Satu + Cha

 Amurtha Prapancha = Tyachha = Tyatu + Cha

* Avyakruta / Ayakta / Maya (Atma Brahma) - Karana

* Shariram / Prapancha became - 2 Karyams

Murtha Amurtha
- Tangible creation - Intangible creation
Macro Level : Macro Level :
- Prithvi, Jalam, Agni - Vayu, Akasha
Micro Level Micro Level
- Sthula - Sukshma
- Karyam - Karyam
- Comes to manifestation at time of creation
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i) Before creation, kairyam was present in Karanam, existed in Brahman, as Avyakta Nama

Rupa, is the form of Karana Prapancha

* Karana Prapancha were present in Atma - Brahman

ii) Unmanifest Nama - Rupa gets converted to Manifest Nama Rupa (Vyakriyate)

* During Pralaya Kala, Nama Rupa was Unmanifest

e  Within Innerself Unmanifest becomes manifest

* Inner self is always there during Manifest and Unmanifest conditions

* Inner self Exists at both times

iii) Unmanifest Nama Rupa becomes manifest Nama Rupa :

e Parinami Upadana Karanam gets transformed = Prakirti

vi) No Transformation in inner self :

e Vivarta Upadana Karanam — Brahman.

Universe - 2 Causes

Maya / Prapancha / Prakirti

Atma / Brahman

- Changes - No Change
- Parinami Upadana Karanam - Vivarta Upadana Karanam

- Nama Rupa exists in maya in
potential, unmanifest form
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After Manifestation Matter gets 2 Names

Murtha Prapancha

Amurtha Prapancha

3 Conditions Avasthas of Universe and

Jiva Pair
| |
Waking Dream Sleep
Sthula Sukshma Karana

Karya Avastha

Don’t use Murtha,
Amurtha

Murtha Prapancha

Amurtha Prapancha

Name of Sthula Shariram / Name of Sukshma

Prapancha

Shariram / Prapancha

k )
f

- Karana Avastha
- No creation, Anaadi
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Maya / Unmanifest Nama Rupa

Becomes

Manifest Nama Rupa - Jagat

Maya alone becomes the world

Brahman does not become the world, can’t become anything

Becoming involves Vikara

Brahman does not become anything, Satyam, Jnanam, Anantham.

v) Brahman is behind Maya Unmanifest condition of Prakirti :

o Maya = Trigunatmika

o Sattva / Rajas/ Tamas

o Unmanifest Powers
Maya becomes universe

Figuratively, we say brahman becomes the Universe.

vi) Creation :

Brahman - Adhishtana
Karanam - Maya - Unmanifest

Karyam = Manifest Universe (Murtha, Amurtha).
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Brahman indirectly becomes Universe through Maya

Apravibhakta Desha Kala, brahman exists in same Place / Time as Universe

Therefore we Figuratively Say Atma has become the world

Example :

Potter produces pot with clay

Clay converted into Pots

Spherical form of clay is all the
forms of pots

In the Lump Clay, pot is there
in Potential form

All Geometrical forms in
Potential form = Spherical form

Sphere includes all possible forms

Lump form = Pot form, not clay

Clay Exists in
|

Lump form

Pot form
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e Clay undergoes no change

* Clay is behind Lump form, pot form
Instead of Saying :

* Lump form has become pot form, we say clay has become pot, gold has become
Chain.

* Lump form of Prapancha is called maya

We compromise and say Sachha and Tyatu cha Abavatu

 Brahman becomes creation is Figurative Statement
Fact:

 Maya has become creation.

Svetasvatara Upanishad :

waf g ﬂﬁﬁ[ fasmroifad q%vq:;q | mayam tu prakrtim vidyan mayinam tu mahesvaram |
a;qmqqxﬁ@ sa:nf[ ﬂﬁﬁ{i{' G{Tﬁ[ i Qo (I || tasyavayavabhutais tu vyaptam sarvam idam jagat Il 10l

Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is
filled with beings who form His parts. [Chapter 4 — Verse 10]
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Taittriya Upanishad :

ArsHFTHIT | CER) TATEdT | T JOrsaH T |
q A7 =dl | 3¢ J9999d | qies e |

so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,

sa tapastaptva idagm sarvamasrjata yadidam kinca,

THZAT | dedrquraaa | tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

qaq gfavT | g=F F=aaq |
niruktam canirukatam ca, nilayanam canilayanam ca

fead Irfaeed T | fAeg+ Iifaag+ T |

— .

FasTT JTfae= = | 89 I9 T T Fq9ad |

— . —

Ifee e | T8 AHAT=TET |
TEHY TATHT dara 1121l

vijnanam cavijnanam ca,

satyam canrtam ca satyamabhavat,

yadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 11311

He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following
Vaidika Verse! [2 - 6 - 3]

i) Creation talked twice in Taittriya Upanishad :

Idaguma Sarvam Asrujata

Manifest Srishti Unmanifest Srishti 865




Sachha

Tyatucha Abavat

Manifest

Unmanifest

Note Verb :

i) Bhagavan created, Asrujata Brahman / Nimitta Karanam

ii) Abavat, Brahman became Universe :

* Brahman / Ishvara = Upadana Karanam

Gita:

3 Stages of Spiritual unfoldment

Eka Arupa Ishvara

Aneka Rupa Ishvara

Arupa Ishvara

Growth

Bhagavan created world

Bhagavan became the
world

Brahma Appears as the
world

- Dvaitam

- Murtha Prapancha

- Bhagavan Nimitta
Karanam

- Visishta Advaitam
- Parinami Upadana
Karanam

Advaitam

Fire brand appears as
SO many patterns

Alata Drishtanta

One consciousness
appears in many mindse




Bashyam : Chapter 2 — Section 6 — Verse 3 continues...
fF 9 et T«eth 9| [deth A [@shsg GHEl-
TSR : mm Et alaregrh{ fereTh

digqlid fremiee Y JdHdang =¥l | 991 9=

dH WW qT FoaH SiFegd 9 | W59 rll\fsl-]\
¢ =\ ¢ [ . ~ ¢ =N\ [
I : YT O | ST dlgulidH, STHAEd 99: |
Moreover (Kim ca) Brahman became the distinctly definable and the
indefinable (niruktam ca aniruktam ca). That which can be distinguished
(niskrsya) from things of its own class or species as well as from things of
other class or species (samana-asamana-jatiyebhyah-in short from
everything else) and in terms of space and time also (desa-kala-visistataya);
that alone is said (idam tad iti uktam) to be distinctly definable (niruktam
nama). The opposite of it (tad viparitam) is said to be not distinctly definable
(aniruktam). So definable and the indefinable (nirukta-anirukte api) are
merely adjectives, describing (visesane eva) the ones with forms and
without forms (murta-amurtayoh). Just as (yatha) the ones with forms (sat
ca) are directly perceived by the senses mainly by the eyes (pratyaksam) and

those without forms (tyat ca) are not directly perceived by the senses,
mainly by the eyes, but inferred (paroksa);
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so also (tatha ca) the basis or the seat (nilayanam), which can support
another thing (nidam = asrayah-is directly perceived) and the non-basis
(anilayanam ca-is not directly perceived but inferred). Nilayanam is the
attribute of the things that have forms (murtasya eva dharmah-because a
support can always be seen). And the opposite (tad viparitam) anilyanam is
another description of the formlesss (anilayanam amurtasya eva dharmah-
because what is not seen cannot be a support.)

Niruktam

Aniruktam

- Can be distinctly defined

- Sthula Shariram

- Can be compared to Animal,
plant, Human Species

- Desha kala Visishtaya

- Murtha Prapancha

- Pratyaksha

- Prithvi, Jalam Agni

- Available to sense organs

- Tangible

- Nilayancha
- Nidham = Ashraya
- Murtha

Can Support other things
Keep table on top of earth

Sukshma Shariram

Not clearly available
Amurta Prapancha
Abstract

Intangible

inferred

Vayu, Akasha

Paroksha

Not available to sense organs
Anilayancha

No Ashraya

On wind can’t keep a table
Has no Adhara

Amurtha
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Lecture 98

2 Stages of Srishti

Tacha Saccha Abavat

- Atma became everything
- Murtha - Amurtha

[
Idagum Sarvam Asruja
|
- Atma created everything
- Atma = Nimitta Karanam
ii) Verb :
 Becoming used only in context of Upadana Karanam.
Example :

Carpenter

Wood

- Creates

- Nimitta Karanam
- Verb creation goes with Carpenter

- Becomes table
- Upadana Karanam
- Didn’t create table

iii) Here Upanishad uses :

One Ishvara Abinna Nimitta Upadana Karanam

Asrujata

Created world

Abavatu

Entered world as Chidabhasa and

Sakshi
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Upanishad present as Sequential phenomenon, one after another
Creation and entry of Chidabhasa, no time Gap involved
It is Simultaneous - Srishtva, Anupravishatu

v)
Niruktam Anuruktam
- Murtha, Sthula Saccha - Aniliyan
- 3 Pairs used - Amurtha, Sukshma Tyatcha
- Not 3 Substances
- One pair - 3 Names
* Both created by Karana Prapancha Ishvara
* |tis never created
* Maya Prakirti appears as the world, Anaadi
Gita :

[y e = . .
TJhid 969 a4 prakrtim purusam caiva
fereTaTet STy | viddhyanadi ubhavapi |
IEEARIES 31011933 vikaramsca gunamscaiva
&g gRfaas=TIar=. | 23-Re || || viddhi prakrtisambhavan || 13-20 | |

Know you, that matter (Prakirti) and spirit (Purusa) are both Beginningless; and know you also
that all modifications and qualities are born of Prakirti. [Chapter 13 - Verse 20]
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Anaadi

Prakirti Purusha
I I
- Modifications and - Ishvara, Chaitanyam
Qualities - Karana Prapancha without

Karana Prapancha,
Chaitanyam can’t be called
Ishvara

* Ishvara = Karana Prapancha and Chaitanyam.

Bashyam : Chapter 2 — Section 6 — Verse 3 continues...

A TehINSaAT FHTaHA s Fafamaa,

FIRESHEHAVNG, | el TUTTreTh adanvaaH
[aliat -~ ¢ N

T | A PR ST ST |

The formless (tyat amurta-dharmah) even though (api) they are suksma
Prapancha (anirukta-anilayanani) they are all products only (vyakrta-visayani
eva), because it is heard (Sravanat) from the Sruti that both of them (murta
and amurta) have come after creation only (sarga-uttarakala bhava).
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The formless ones (tyat iti) prana, Sukshma Sarira etc (prana-adi—at the
micro level and the two subtle elements, space and air at the macro level,)
Are not definable (aniruktam) and they are also not supported (tad eva
anilayanam ca). Therefore even though (atah), tyat, aniruktam and
anilayanam, all of them (etani) are descriptions (visesanani) of the formless,
the Sukshma Prapancha (amurtasya), they are in fact manifest things,
products only (vyakrta-visayani eva.)

e Sukshma Prapancha not available for Sensory perception.

Unmanifest

Brahman

Sukshma Prapancha

Karana Prapancha

- Beyond Karya Karana Unmanifest - Unmanifest
Prapancha Karyam - Karanam
- Know this for Moksha Product - Not available for
Not available for perception
Perception
Normal Meaning :
Karana Prapancha Karyam
- Avyakruta - Unmanifest
- Unmanifest - Vyakrutam

* Unmanifest = Anilayam, Tyachha, Aniruktam.
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Shankara:

Aniruktam

Is it

Vyakruta

Avyakruta

Karyam

Karana

* Here Shankara says Aniruktam is both Vyakrutam, Karyam, Amurtha

Because it is Said :

Sachha, Tyaccha Abavatu

Verb

Product

Karyam only

Murtha Prapancha

Amurtha Prapancha

\ J
|

Both Karyam, Vyakrutam
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Yatu yatu Karyam, Tatu Tatu Vyakrutam

Use appropriate Sanskrit words.

Prapancha

Sthula, Murtha, Niruktam Sukshma, Amurtha, Aniruktam

Both are Karyam, Products

Even through Sukshma, karyam only
Sargaa Uttara Kala Bavat, Srishti
Both Murtha, Amurtha come after Srishti, Karyam, Vyakrutam

Sargaha means Srishti.

Murtha Amurtha
Sachha Tyachha

Amurtha - Tyat = Prana, Manaha, Jnana Indriyas, Karma Indriyas, Sukshma Shariram,
Amurtha Prapancha, Aniruktam, Anilayam.
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Aniruktam

Individual level

Samashti Level

- Shariram, organs

Pancha Sukshma Butas
Macro

All Vyakruta Vishaya, products, Karya Prapancha only

Next Pair :

Bashyam : Chapter 2 — Section 6 — Verse 3 continues...
= - [ - L ™ “ .
A5l Fd4aH_ ATdsgild deladH~dAd QIS |
Vijnanam means Sentient (Cetanam) and Avijnanam means those that are
not sentient (Tad-rahitam), which are inert (Avijnanam = Acetanam) like

Vijnanam - Avijnanam.

stone etc (Pasana-adi).

i) Vijnanam:

Chetanam, Sentient :

Avijnanam :

Insentient, Vijnana Rahitaha Stone Etc

Sentient and Insentient born out of Ishvara

Both refer to matter only.
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Physical Stone
- Body - Bautikam
- Sentient - Insentient matter
- Made of Pancha Butas
- Bautikam

f
Both intrinsically,
Originally insentient
Body matter has Specialty, it can reflect consciousness and form Chidabhasa
Body has 2 Consciousness, Original Consciousness and Reflected Consciousness
Vijananam, Chetanam = Chetanam, with Original Consciousness and Reflected
Consciousness
= All Living bodies
= Sentient Matter
= With 2 Consciousness

Avijnanam = Wall, Stone (Pashani) = Insentient = Jadam = Has only Original
consciousness, no Reflected Consciousness

Both matter out of One Ishvara only.
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Mundak Upanishad :

Fl??(?i?{ o ‘E[%]Tﬂ'qﬁ'ﬁ'l?[ FIE] qq||r§u@|r%§r-| - HEA: T ] =TT | || tad-etad satyam yatha sudiptat pavakad visphulingah sahasrasah prabhavante sarupah |

TUTSETTTETSYT: TTRY HTaT: T=ia= o <9 a1 1l 2 tatha-ksarad vividhah somya bhavah prajayante tatra caivapi-yantill 11

This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue
forth ; so from the Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s)
originate and they find their way back into it. [l - 1 — 1]

From Body

Sentient finger grows Insentient hair Grows

Unique - Important : Satyam Anrutamcha Satyam Abavatu :

3 Orders of Reality
| |

Vyavaharikam Pratibhasikam Paramartikam
| | |
- Empherical Reality - Amrutam, Svapna - Absolute reality
- Jagrat - Rope Snakes, Mirage - Jagat Karanam Brahma

water, dream
( J

- Product

- Born out of Paramartika Satyam 877



Satyam Abavatu :

Unreal

Vyavaharikam and Pratibhasikam.

Bashyam : Chapter 2 — Section 6 — Verse 3 continues...
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And it follows from this context of creation (adhikarat) that 'real' (Satyam ca) is falling
within the range of empirical truth, anything that is available for transaction and
experience (Vyavahara-visayam) and not the absolute truth (na paramartha-satyam).
Absolute reality (paramartha-satyam) is indeed only one, non-dual (ekam eva hi),
which is Brahman (brahma — the Karanam and therefore it cannot be a karyam). But
in the concept of creation of the karya Prapanca (iha punah), the emphirical reality the
vyavaharika Satyam (Apeksikam satyam) as found in the empirical world, which is
available for one's transaction (Vyavahara-visayam ) like water etc (udakadi-even
though being a product it is not a absolute reality, but only a relative reality, yet) is
referred to as reality (Satyam ucyate) in comparison to Pratibhasika Satyam (anrta-
apeksaya) like mirage water etc (mrgatrsnika adi — etc here referring to rope snake,
shell silver and so on). But Pratibhasika Satyam (anrtam ca) is the opposite of
Vyavaharika Satyam (tad-viparitam).
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Then what is that satyam (kim punah), that became (abhavat) all that is here
(etat sarvam-if both vyavaharikam and pratibhasikam satyams are both
products only)? It is one absolute truth only (satyam = paramartha satyam-
became all that is here). What is that absolute truth (kim punah tat?) It is
that Brahman, which was introduced in the beginning of Brahmanandavalli
as the topic of discussion (prakrtatvatbrahma) by the sentence satyam
jnanam anantam brahma (satyam jnanam anantam brahma iti).

Adhikarat - Topic of creation.

15t Satyam :

Vyavaharika Satyam

Paramartika Satyam, not created, only one, Karanam, not Karyam

Karyam = Creation

Here, context is Apekshika Satyam = Relative, empherical reality, objective reality.
Pratibhasikam = Subjective reality, dream

For a dreamer, in dream, dream is a waking state, he is Awake to dream world, Aware
of dream world

Example : Mriga Drishtanta :

Mirage water, Anruta, Pratibhasikam, Appearance, exclusively for the Individual
In Comparision to Dream, waking more real, Vyavaharika Satyam.

Vedantic context Only :

When Jagrat = Standard Scale, Svapna — Unreal. 879



When Brahman = Standard, Jagrat = Unreal

Only after introduction of Absolute reality Brahman, Jagrat can be said to be =

unreal

Without brahman Jnanam, can never say waking is unreal

During transaction - Say - World is real

Don’t be inspired by Mandukya Karika

First introduce brahman and then say world is unreal

Don’t say world is unreal outside class

Jagrat not Anrutam, Scale must be kept in mind.

Satyam Brahman
Paramartikam

Becomes

Vyavaharika

Pratibhasika Satyam
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Absolute Brahman = Hero of Taittriya Upanishad - Chapter 2
What is Brahman?
* Satyam, Jnanam, Anantham Brahma = Absolute reality = Subject.

Bashyam : Chapter 2 — Section 6 — Verse 3 continues...
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Since (yasmat) the entire group of formless and with form objects (murta-
amurta-dharma-jatam) named as sat, tyat etc (sat-tyat-adikam-adi here
includes, niruktaaniruktam and Nilayana-anilayanam), everything without
exception (yad-idam kinca = sarvam avisistam -both micro and macro) are
(abhavat) the products (vikarajatam) of Brahman alone; which Brahman is
indicated by the meaning of the words 'the one Brahman known as sat
'(ekam eva sat-sabda-vacyam brahma; - therefore as the entire creation)
does not exist (abhavat) separate from Brahman (tad-vyatirekena), the
creation being mere names and forms only (nama-rupa-vikarasya--- and
thereby the entire universe becomes Mithya). Therefore (Tasmat) people
who know Brahman (Brahmavidah) declare (Acaksate) that (iti) Karanam
Brahman (Tat brahma) is alone real (Satyam). 881




e Satya Chanrtam Ca Satyam Abhavat, Yadidam Kim Ca, tat Satyam - Itya Chakshate
e Murtha, Amurtha Prapancha

e Satu, Tyatu - Manifest - Unmanifest Nilam, Anilayam - Housed, Houseless Niruktam,
Aniruktam - Defined Undefined

e Sarvam Api Avisishtam < Without Exception
* Vikara Jatam = product, one Brahman became all of them

 Brahman = Satu = Chandogyo Upanishad :

Hed AFIGHT AHIGHAAG A | sadeva somyedamagra asidekamevadvitiyam |

ded® AEAGAGAT ATHIGHAaIG A || taddhaika ahurasadevedamagra asidekamevadvitiyam
JEATCET: oo ad Il 6.2.¢ | tasmadasatah sajjayata || 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

Jagat Brahman

Vyavaharikam Pratibhasikam Jagat Karanam
| |

Waking Dream
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Any Karyam - Product, Nama - Rupa, not Substance

Nama Rupa Vikarasya Tad Vyatirikena Abavatu
Creation = name, form, not Substance

World Appears Tangible Substance

Tangibility of world = illusion

World = Non-tangible like dream world

Name, form, like pot not Substance

Clay = Substance, Brahman = Substance
Tangibility does not belong to Pot

Pot = Name - Form only

Name form does not exist separate from brahman
World does not have an independent existence
Karyam does not have existence of its own
Separate from Existence of Karanam is Karyam
Karyam has only borrowed existence

What has borrowed existence is Mithya

Entire world = Mithya - What is Satyam?

Karanam Brahman = Satyam

Sat Brahman = Karanam Brahman, Satyam, real.

883



Chandogyo Upanishad :

T AT doraEdgd T=oFd yadagne rohitamriipam tejasastadriipam yacchuklam
dGql TIPSV AG=IEAMPIGIAL FeTcd tadapam yatkrsnam tadannasyapagadagneragnitvam
IERFAY @SR s Sifor waoficig || vacarambhanam vikaro namadheyam trini rupanityeva
T | 692 | satyam || 6.4.1 ||

The red colour of gross fire is from subtle fire, the white colour is from subtle water, and the
dark colour is from subtle earth. Thus that which constitutes the ‘fire’-ness of fire is gone. All
changes are mere words, in name only [i.e., fire is only a name indicating a certain condition].
The three colours are the reality. [6 - 4 - 1]

Brahma Sutra :

AT cTHIREFIUTITSS TS : 1114 || Tadananyatvamarambhanasabdadibhyah /14 ||

The non-difference of them (i.e. of cause and effect) results from such terms as ‘origin’ and the
like. [I-1—-14]

* Has Elaborate commentary
* Brahman alone is Satyam, Jagan Mithya
e Achakshate = They declare

e Brahma Vidaha = Wise Declare

* Ignorant declare world is real. 884




Wise :
*  World is Mithya

e Brahman is Real

* Achakshate - Brahman Vidaha
 Wise Declare - Brahman = Satyam, Jagan Mithya
Context :

 Brahman exists or not

Corollary :
e Brahman alone has become the world

* World is existent, brahman is existent

* Gold has become Chain
* Chain exists, therefore gold exists

 No Doubt regarding existence of Chain or Gold

* Prapancha Rupena Brahma Asti
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Lecture 99

i) Concluding statement of Srishti Prakaranam :

Tatu Satyam Itiya Chakshate (Wise Declare : Brahman = Satyam)

ii) Why Brahman is Satyam?

a) Brahman is Upadana Karanam of creation :

Brahman

Creation

Karanam

Lends existence

Karanam has independent
existence = Satyam

Lends existence to Universe
Karanam = Satyam

- Karyam has no independent existence
- Borrowed existence
- Karyam = Mithya
- What borrows existence =
Karyam

b)

Definition of

Satyam

Mithya

- Independently exists
- Lends existence
- Satyam

Dependently exists
Borrows existence
Mithya
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c) This is Based on Chandogyo Upanishad :

Logic :

TG AfGawT doraeagyd I=gad yadagne rohitamrupam tejasastadrupam yacchuklam
dGql TPV AT ATIRIGIAR [SeTcd tadapam yatkrsnam tadannasyapagadagneragnitvam
IERENUT @R Ay Afor FamoficAa || vacarambhanam vikaro namadheyam trini rupanityeva
A N €.8.2 | satyam || 6.4.1 ||

The red colour of gross fire is from subtle fire, the white colour is from subtle water, and the
dark colour is from subtle earth. Thus that which constitutes the ‘fire’-ness of fire is gone. All
changes are mere words, in name only [i.e., fire is only a name indicating a certain condition].
The three colours are the reality. [6 -4 - 1]

Nama Rupa:
e Vikara, Karyam
* Does not exist separate from Karanam Brahman
* Vyatirekena Abavat
* Nama Rupa = Mithya.
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Bashyam : Chapter 2 — Section 6 — Verse 3 continues...
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The main topic here is answering the question (itianuprasnah) whether
Brahman exists or not (asti nasti). It is the subject matter here (prakrtah).
And in reply to that (tasya prativacana-visaye) the upanisad gave these two
statements (etad uktam) that (iti) "The Brahmatma desired (atma akamayata
iti) | shall become many (bahu syam)". That brahmatma (sah) in keeping with
his desire or plan (sah yathakamam ca) having created (srstva) this universe,
consisting of visible and invisible etc (sat-tyatadi-laksanam) products
beginning from space onwards (akasadi-karyam,-the whole universe,
including the body-mind-complex); and then having entered into the body-
mind-complex (tad-anupravisya-as the saksi Chaitanyam, the Jivatma,
became as though) the seeing (pasyan), hearing (Srnvan), thinking
(manvanah) and deciding one (vijanan) and also became many
(bahuabhavat). 383




Therefore (tasmat) that very same Brahman, (tad eva idam) the creator of space
etc (akasa-adikaranam) having entered the body-mind-complex, the product
(karyastham), abides (nihitam-as the jivatma) in the supreme space (parame
vyoman) within the buddhi (hrdaya-guhayam); and is recognized or available
(upalabhyamanam-as saksi) through its diverse reflections (avabhasa) of seeing,
hearing, experiencing, touching etc (visesena), which obtains in every cognition
(Tat-pratyaya). It is implied thereby that brahman must be accepted as existing
(Asti iti evam Vijaniyat iti Uktam Bhavati).

 Understand process, mechanism of creation.

* Interpret correctly so that it proves existence of Ishvara with Maya Shakti
Main Topic :

* Does brahman exist or not?

* Does God exist or not?
Answer :
i) Atma Akamayata Bahu Syam iti :

* Brahman desired to produce creation is Proof of Sentient Nimitta Karanam, Proof of
existence of Ishvara.

e Thinking Ishvara like a carpenter - Nimitta Karanam, Sentient like Jiva
ii) Bahusyam Praja Yayeti :
 Brahman decided | Myself will become the creation.
* Upadana Karanam also for the Universe, like clay for pot.
* Brahman like Nimitta, Upadana Vivarta (Changeless) Karanam of the Universe. 389



Brahma Asti

Nimitta Karanatvat Upadana Karanatvat

iii) Brahman created Body - Mind - Complex and the world with the help of Panchabutas
iv) Brahman entered the world as Ishvara and Body - Mind - Complex
v) Brahman plays the Role of Experiencer
vi) Jiva Rupena Vartamanatvat Brahma Asti :
* Explained Now

Saha:
* Brahman keeping in Design of Universe created Akasha Adhi.... Universe.

Satu Tyatu
Murtha Prapancha Amurtha Prapancha
Visible Universe Invisible Universe

- Space, Air
- Indiryas
- Antahkarana

vii) Brahman enters as Sakshi Chaitanyam = Jivatma (not Antahkaranam - Mind)
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viii) Sakshi itself when it joins mind and Sense organs becomes Pramata also

ix) Having become Sakshi and Pramata, does Activities.

Srnvan - Pashyan

Manvan - Vijanan

- Jnana Indriyas
- Hearing, seeing

- Antahkaranam
- Thinking, deciding

All Descriptions of Sakshi :

O O O

©)

Paramatma is

Observer Observed
One waker himself
becomes
|
| |

Dreamer Dream world
Experiencer - Experienced
Vishwa - Virat n
Teijasa - Hiranyagarbha ~ 3 Pairs is Brahman
Prajna - Ishvara

—

Subject and object in dream is one waker.
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Pashyan, Srnvan Manvan, Vijnanam

Bogya Rupena Boktru Rupena
\ )
Y

Turiyam / Brahma Available as |

xi) Brahma creator, having created Universe is now Available in Body - Mind - Complex
e Obtains within Body - Mind complex

xii) Just like Mahakasha after creation of Pot is available as Ghatakasha, paramatma eva
Jivatma Rupena Vartate

* Karyam, Sharirastham, Available within Body Mind complex and in the Universe

xiii) Parame Vyoman:
* In the heart, intellect as Sakshi of Minds activities - Witness of all thoughts - Emotions
e Why Parame Vyoman?

Taittriya Upanishad :

3 FEAAGr=AITd 93 | dGWIs3FdT || Om brahmavidapnoti param | tadesa'bhukta |

T FAAHATsd qeH | satyam jfiianamanantam brahma |
A 3q [AfRd e A A=A | yo veda nihitam guhayam parame vyoman |
Alsd AR, FHATHE | so'snute sarvan kamansaha |

seHom AaREafa 1 ¢ brahmana vipasciteti || 1 || 892




Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

* Vichara Sagara and Gita.

Knower has 3 Portions

Reflecting Material

Reflected Consciousness

Original Consciousness

Mind

Chidabhasa

xiv) 3 portions put together = Knower

e Knower hood Distributed in all 3

- Original consciousness
- Chit
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Knower

Reflected Consciousness and
Reflected Medium

Original Consciousness

- Changing knower
- Pramata

Changeless knower

Sakshi remains in Antahkaranam
as Changeless knower

By itself called Brahman

Along with Reflected
Consciousness and Reflected
medium original Consciousness is
called Shakti, composite knower

When Original Consciousness
joins reflected Consciousness
and Reflected medium and
participates in knower as a
component, its called Sakshi

Original consciousness in that
Place is called Sakshi

xv) Once Reflected Consciousness and Reflected medium Dissappears as in Sleep, Sakshi

continues to exist but it will not have Sakshi Status, it will be called Brahman.
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Sakshi Pashyan, Srnvan, Manvan, Vijnanan

Nirvikara Drishta Savikara Drishta

e Sakshi Pratiyaye Avabhasa Viseshena = Enjoying Sakshi Status along with Tat Pratyaya

— Antahkaranam.

* Alongwith Antahkaranam Original Consciousness is Available as Sakshi

* Uplabyamane Available as Sakshi is brahma only

xvi) Sakshi exists, therefore brahman exists, iti Vijaniyam :

—_

e Knower Exists

e Sakshi Exists = Vedic Logic

 Brahman exists |

xvii) What is proof of Knower?

Proof of Brahman
World| Exists
Knowe|r Exists
SakshiI Exists

|

Brahman Exists
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Brahman Asti Jeeva Rupena Vartamanatvat :
* Last Sentence in Upanishad of 6™ Anuvaka - Anupravasha Sloka
e Tatu Etat Shloko Bavati...

Bashyam : Chapter 2 — Section 6 — Verse 3 continues...
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There is this mantra (esah slokah = mantrah bhavati), with regard to this topic, of
Brahman's existence (tat = etasmin arthe), which is being discussed in this Taittriya
Upanishad, which is a brahmana upanishad (brahmanaukte). Just as (yatha) in the
case of the previous anuvakas (purvesu) with regard to all the five kosas also
(pancasuapi), starting with annamaya etc ("Annamaya"-adi-Rg mantras) which threw
light (Atma-prakasakah) on them were there; in the same manner (evam), with regard
to the innermost Atma (Sarvantaratama Atma) which is beyond the panca kosas,
there is also a mantra (mantrah api) which reveals (prakasakah) the existence
(astitvaof Brahman indirectly) from the standpoint of the product, the universe (karya
dvarena bhavati).

e Tatu Etasmin Artha w.r.t this Message “Brahman Asti”
 Thereis god, given in Brahmana Upanishad, Taittriya Upanishad.

¢ Rig Mantra exists as at Va ldam Agre Asit - = Anuvaka no. 9 896



Example :
* Lakshmana also goes means previously Rama has gone
e Just asin case of Pancha Kosha, Rig Mantra was Quoted

* Pancha Kosha Vilakshana Atma also has Rig Veda Mantra

a) li-ii-1-Annadvai (All beings born of food)

b) ii-iii - 1-Pranam Deva (Prana is life of all)

c) ii-iv-1-Yatho Vacho (For Pranamaya Manomaya is the SELF)

d) ii-v-1-Vijnanam Yajnam (Knowledge is Brahman)

e) ii-iv-1-So Kamayata (Self is essence of Anandamaya) Similarly, here also w.r.t Sarva

Antara Atma
f) i vii | Asadva (World existed in Potential, Unmanifest form, Non-existence form)
* Existence is Karanam of Manifest world (Karyam)
* Rig Mantra reveals existence of Atma / Brahman

* Does not prove existence of Brahman directly

* Through world Brahman is proved

* Karya Dvarena Karanam is Indicated

 Through world existence, god is to be established

* Anuvaka 6 is over, 3 more Anuvakas Pending -7, 8, 9
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CHAPTER 2

BRAHMANANDAVALLI
ANUVAKA -7

898



Chapter 2 — Section7—-Verseland 2 :

AEE! TIAY SATHIA | ddl 9 SIS |

AT < FaHEEd | g HAT~ad 3id | 95
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asadva _idamagré asit | tato vai sadz;jéyata | tadatmanam
svaya'makgruta | tasméttatsukrtamucyéta iti | yadvai
tatsukrtam | raso vai sah | rasah hyevayam
labdhvanaandi bhavati | ko hyevé‘myé't kah pranyat |

yadesa akasa anando na syat | esa hyevanandayati | 899




Anvayah :

HedY:

23 31 216d d I | ad: d §e ST | ag STcH
FaY F%d | aETTd. g §Faq 399d - 3(d | 99 9
qd.gFd |: d T (Wad) | T Soe1 U & o/ 1wl
ald | 98 UN: IS STFRRI A &1, F: & T W12
F: Y091 ? O9: & 0T ST |

Anvayah

idam agre asat vai asit | tatah vai sad ajayata | tad
atmanarm svayam akuruta | tasmat tad sukrtam ucyte-
iti | yad vai tat sukrtam sah vai rasah (bhavati) | rasam
labdva eva hi ayam anandi bhavati | yad esah anandah
akase na syat kah hi eva anyat ? kah pranyat ? esah hi
eva anandayati |
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This (Universe) was indeed the unmanifest (Brahman) in the beginning.
From that alone the manifest (Universe) was born. That (Brahman) created
itself by itself. Therefore, it is said to be the self-creator. Thus (Ends the Rg
Mantra). That (Brahman), which is indeed the self creator, is Ananda. Having
attained this Ananda alone, one becomes happy. Who will indeed inhale and
who will exhale, if this Ananda were not there in the inner (Space)? This
(Brahman) alone gives happiness (to all).

* Big Quotation in Support of Taittriya Declaration about Brahman.

Brahman is both

Nimitta Karanam of Jagrat Upadana Karanam of Jagat

e Brahman converted itself into Universe.

Bashyam : Chapter 2 — Section 7 — Verse 1 and 2

G AT AHIG | AFGIA ATHFAAHEI AT
fiiaeqy_ 3=agd a8 399d A4 gecd-aHad | |
IRICAd: Hald SE=ssgdr=aHEd. | adisadl 9 dJd.
B L I L  E R S P e e 901




This universe (Brahman plus manifest Namarupas), which can be now
experienced (idam) was (asit) before (agre), Brahman plus unmanifest
namarupas only (asad eva). Asat (asad iti) is said (ucyate) to be karanam
Brahman (brahma) plus the unmanifest potential namarupa which is not
available for transaction (avyakrtam), and therefore is in diagonally opposite
form (viparita rupam) to the differentiated names and forms (vyakrta nama-
rupa-visesa-of the world which is available for transaction). But then again
(punah) it is not absolute non-existence (na atyantam eva asat), because
from non-existence indeed (asatah hi), an existent world cannot originate
(na sat-janma asti). (Now Shankaracharya gives word to word meaning of
the text-) The word 'idam' means (idam iti) the manifest universe (Vyakrtam
jagat) which has the clearly definable attributes of various names and forms
(nama-rupa-visesavat). Before (agre=purvam=prag) the manifestation
(utpatteh), Brahman (plus unmanifest namarupas) alone (brahma eva) was
called asat (asat-sabda-vacyam). From that Brahman plus unmanifest
namarupa (tatah= asatah) indeed (vai) the universe (sat), which is distinctly
differentiated (pravibhaktam) by the attributes of names and forms (nama-

rupa-visesam) originated (ajayata= utpannam).

Brahman

World

Karanam
Called Asat Here

- Karyam

- Called Sat Here

- Exists in Potential form
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 Matter can’t be created, Destroyed, it exists in Manifest, Unmanifest form

* World exists in Potential form, Potential form is called Ishvara — Brahman.

Normally :
Sat Asat
Existence Non-existence
Here :
Asat Sat
Karanam Karyam

What is the Logic?
Example :

e Butteris in potential form in the Milk

e After processing, Butter appears, manifests
Question:

*  When Milk is, is butter existent or not?
Answer :

* Technically Butter is existent

* Generally, until butter is extracted, we don’t Say its existent
Example :

e Till child is born, we don’t say Child exists

* Till World is born, we don’t say it exists.
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Available for Transaction Not Available for Transaction
Sat - Asat
Existent - Non-existent
Brahman = World in Potential - Potentially existent
form = Ishvara = Karana - As though Non-existent
Avastha - World exists in Brahman in potential
form
- World not available for transaction

Karanam World
- Not Available for Transaction - Sat
- Asat - Available for Transaction
- Brahman not Available for - Butter is Sat, Available for
Transaction, hence called Asat Transaction

Existent

Non-existent

Asat in Rig Mantra
|
Potential world

|
Not Available for

transaction
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World in Potential form

World in Karana form (Sat form)

World exists in Karana Rupam

World exists in Karya Rupam

Main Portion of Taittriya
teaching 19 Anuvakas

Brahmananda Valli Brigu Valli

9 Anuvakas 10 Anuvakas

o Avyakta Rupena Asti h

o Karana Rupena Asti Potentially there as cause

o Brahma Rupena Asti |
Karanam

Brahma = Asat
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Rig Veda Mantra :

Asat Va Idam Agre Asti

Asat iti Brahma Uchyate

Asat = Karanam brahman

Avyakta - Unmanifest, potential, not Transactional

Viparitam, Diagonally opposite to manifest - which is available for transaction,
Vyakrutam.

World
|
| |
Manifest Unmanifest

| |
- Vyakrutam - Avyakrutam
- Manifest Nama Rupa - Nama Rupa
- Available for transaction

Individual In Sushupti :

For all practical, transactional Purpose, individual is as good as Non-existent

Can’t transact with the world, world can’t transact with him
No SMS in Sushupti state to Sleeper from waking world

Don’t take literal meaning of Asat = Non-existent = Vachyartha Shunyavadi
Madhyamika Buddhism, Nihilism.

Nothing was there before = Buddhism.
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* We are Brahma Vadi - Brahman was there, not Absolute Non-existence

Asat - 2 Meanings

Non-existence

Karanam, here

Can’t Say :

From Asat Karanam

World Originated

From Non-existence world
Originated

illogical

* From Logical congruity, have to take Asat as Karanam Brahma only

* From Emptiness, nothingness existing world can’t Originate

Existence - Brahman

World

Manifest called jagat

Unmanifest called Maya
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Chandogyo Upanishad :

Fard @ WREEAGlT gar kutastu khalu somyaivamsyaditi hovaca
FYAAd: Foolldid| Tad HAcHYT || kathamasatah sajjayeteti| sattveva somyedamagra

FAAGFAAGAATH I &.3.2 | asidekamevadvitiyam || 6.2.2 ||

The father said: ‘O Somya, what proof is there for this—that from nothing something has
emerged? Rather, before this world came into being, O Somya, there was only existence, one
without a second’. [6 - 2 - 2]

How existing world out of emptiness, Non-existence?
* Asat karya Vada of Neiyayika - States world comes from Non-existence
* Asat = Not - Non-existent, it means Karanam

* |dam = Nama Rupa Visesha Jagat, Universe, Vyakrutam, Manifest active Namarupa,
Attributes clearly definable, Akasha, Vayu... Agni, Jalam.

Visesha Vatu :

* Not Eva
* But possession, endowed with Name - form
Meditate :

 Unmanifest Universe is called Ishvara = Gold

* Manifest Ishvara = Jagat.
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One Reality

Unmanifest form

Manifest form

Called God

Called World

God and world - Not 2 separate entities.

One entity in previous State called god, later - Called world.

Water - 3 States

Vapour

Liquid

Solid

In different Avasthas, one reality given 3 Names, waker, dreamer, Sleeper.

Ice

Karana Avastha

Karya Avastha

Ishvara

Jagat

How can you have doubt regarding existence of god?

World = God before creation

Can’t doubt existence of god Purvam = Prag

Utpatte - Before Big Bang, before Manifestation.
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Brahman at Karana Avastha was called Asat

From - That Asat, Karanam brahman alone, Sat Universe was born

Universe with distinct name and form

Ajayata, born, Utpannan.
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Lecture 100

i) Shankara is commenting on 7t Anuvakam

e Asatva

Idam Agre Asti

* Tatho Vai Sadjayata

ii) Before creation, Brahmans was there

iii) After creation Brahman is there

Both Exist

Before Creation

Brahman

After Creation

Avyakta Nama Rupa

\

Brahman

Vyakta Nama Rupa

)

|
Ishvara was

\

}

f

Prapancha Jagat Ishvara

* No difference in Brahman, Awareness between past and Present

 Difference only in Nama Rupa

* |shvara = Brahman and Nama Rupa

 World = Brahman and Nama Rupa

e  Brahman common to Ishvara and world.
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vi)

Ishvara

World

- Unmanifest Nama rupa
- Called Asat in this context

- Manifest Nama rupa
- Called Sat in this context

Idam Agre Asatu Asti
Brahman and Before Brahman and Was there
Manifest Nama Rupa Unmanifest Nama Rupa
* Iti=Idamin Moolam
= Vlyakruta jagat
= Brahman and Manifest Nama Rupa
* Agre - Purvam = Prag Utpattou
e Asat Asti - Brahman and Unmanifest Nama Rupa (Maya)
Tatu Vai Satu Ajayata
Asata Manifest Born

Manifest (Sat) born from Brahman and Unmanifest - Nama Rupa — Asat.
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Bashyam : Chapter 2 — Section 7 — Verse 1 and 2 continues...

fF aq: gfaww wEEfa - fagRa gx:, dcgmE |
ded=gecdrd T@aHd ATCHNHT THed Fiddd. |

Like a son who is different from the parent (pituh putrah iva), is the product, the world also
(karyam iti kim) physically distinct and separate (pravibhaktam) from Brahman (tatah)? The
answer is being given as no (na iti aha-Brahman and the world are not separate). That
Brahman (tat) which was referred to by the word asat (asat-sabda-vacyam), converted
(akuruta = krtavat) itself (svayam eva = atmanam eva-into the creation.)

Tatu Atmanam Svayam Kurute : Question :

* How did world Originate from Brahman? Like child from mother?
Answer :

* Physical distance is there

* Parent - Child exist Separately, independently, here, elsewhere

Ishvara World

In Vaikunta Dropped here

Anvaya :
e Pituhu Putraha Iva = Karyam
e Tataha Pravibaktam Kim
e Son different from father.
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Is Karyam Physically distinct from Karanam Ishvara?
* No
* God and world not Physically away
* Both together always
* |shvara and Prapancha - 2 words
* Gold Chain - No distance
* Vishwa - Rupa - Ishvara
What is Reason?
Tatu :
* That Ishvara termed Asat, made world out of himself, moulded himself into Universe
Svayam Eva :
* Atmana Eva converted himself into Universe
Akruta - Krutavatu :
* Ishvara created world out of himself, within himself
e Everything is he himself.
Ishvara given title :
e Sukrutam Shata iti....
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Sukrutam
|

2 Meanings
| | |
Contextual here Brahmanas Connection to Punyam
| |
- Kartru = Self creator - Punyam gives happiness
- Creator, subject created, - Cause of happiness = brahman

object, Reflected Medium,
Accessories, instrument
- Svayam Kartum

* In the Shastric world Ishvara self creator Sukrutam, Popular.

Gita:
a@lﬁﬁ g1 E'I%[: brahmarpanam brahma havih
équﬁ SO dH | brahmagnau brahmana hutam |

brahmaiva téna gantavyam

galg ad<d =
HEERHEHETEET 1 9-%

brahma karma samadhina | |4-24] |

Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings;
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached
by him who always sees Brahman in all actions. [Chapter 4 — Verse 24] 915




Before creation, no 2"d thing, Brahman all alone with maya Shakti (Potential Nama

Rupa)

2"d Meaning - Sukrutam :

Bashyam : Chapter 2 — Section 7 — Verse 1 and 2 continues...

—a =\ o . ¢ ) & fe =
qECd T el Ghd Ta9ehd S=4d | T9Fd =Falid

TRTE Sih TaRRUTET |

As Brahman did it itself (Yasmad evam), therefore (Tasmat) that Brahman only
(tat brahma eva) is said (ucyate) to be the self creator (sukrtam), created itself
from itself (Svayam kartr). Because Brahman itself is the cause of everything
(sarvakaranatvat), it is well recognized in the Sruti world, in Sastra (Prasiddham
loke) as the self creator Brahman (Svayam kartr brahma iti).

15t Meaning :

Grammatically not acceptable, not self creator

2"d Meaning :

Grammatically acceptable

Sukrutam = Well done, Punyam, Papam = Dushkrutam.

How to interpret?

Sarvam Khalu Idam brahma
Everything is Brahman.
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Bashyam : Chapter 2 — Section 7 — Verse 1 and 2 continues...

: c i g -

’ " ¢ \ ’ r .

S FNO GHFAG~Td | JAAMY g FAHI-ITEHR0
r . . -

gHhazeaard URIE S |
Or (va) since (Yasmat) Brahman created everything out of himself (Svayam-
akarot), which means that Brahmatma (Sarvatmana) itself became everything (
sarvam); therefore ( tasmat ) it alone being in the form of Punyam also
(Punyrupena api), that Karanam brahmatma (tad Karanam brahma eva) is said
to be sukrtam ( sukrtam ucyate). Whatever be the interpretation of the word
sukrtam (sarvatha api tu), it is well known in the sastra world (Prasiddham loke),
that whatever be that cause, which connects the karmaphalam to the ritualist

(Phala Sambandha-adi karanam—and also gives experience of happiness) is
known by the word Suktam (sukrta-sabda-vacyam).

 Punyam = Brahman Valued by all, well respected, well known.
Va = Athava, alternate, 2" Meaning :

e Since Ishvara created everything, out of himself became everything, Sarvatma, Ishvara
alone is the form of Punyam, Brahman and Nama, Rupa.

* Tadu Karanam Brahma Eva, tadu Karanam Ishvara = Sukrutam = Punyam. 917



Purva Mimamsaka : Keno Upanishad - Chapter 3 : Ishvara Siddhi Prakaranam :
e Yagya Story ends, Yajamana lives for many years, gets Svarga Phalam
* Who gives Svarga Phalam for Yajamana
* Purva Mimamsa has no Ishvara
According to him :
 Karma gives Svarga Phalam
* Karma ends with last Poorna Ahuti
* Phalam after several years
* Punyam called Adrushtam
 When karma ends, it generates Punyam in the name of Ritualist
e Punyam remains after Karma, produces Svarga
* NolIshvara, No Karma
Vedanta / Uttara Mimamsa :
* Does not dismiss Punyam
* Once karma is done, Ishvara is Sarvagyaha.
* Karma - Ritualist - Phalam - Connected by Ishvara after death
* Ishvara gives karma Phalam

« Karma Phala Dhatrutvam = Ishvara. 918



Why Uttara Mimamsa Superior?

Karma = Punyam = Jadam

How jada Karma Phalam choose proper Ritualist for Phalam? Achetanam:

Chetana Ishvara required Sukrutam not Punyam but Ishvara only.

Ishvara alone gives happy events, situations, deiva Anugraha

Main Topic :

Ishvara Asti

Ishvara is cause - Connecting ritualist, Phalam, Sukha Anubhava, Bhoga Sharira
Sambandha

Have to accept Omniscient Ishvara

Sruta Punyam we call it Ishvara

Prasiddham in Shastra

Sukrutam = Self creator or Punyam Possible when there is intelligent cause to create
world and give karma Phalam

Therefore, Ishvara, Brahman Asti

Chetana Karanam required, jagat Karanam Brahman is reason, Sukrutam Prasiddham.
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Taittriya Upanishad :

IJed O gPaA | W 72 |

T 9T deedlssd=ql Hafd &I
TAARATCH: G0 | 6N ATHRT HATeeal
o T | UY gAqissl=adnd Il 2 |

yadvai tat sukrtam | raso vai sah |

rasam hyevayam labdhva"nandi bhavati ko
hyevanyatkah pranyat | yadesa akasa anando

na syat | esa hyeva"nandayati || 2 ||

This which was self-made...

That is taste(Joy). Having obtained this taste, man becomes

blessed; for who can breathe out or breathe in, if this Joy were not there in the cavity of the
heart:? This Brahman itself brings us Joy. [2 - 7 - 2]

* If you are experiencing Ananda, it is Proof of Brahman

 There is no other Source of Ananda except brahman

 Creation = Source of Sorrow

Chandogyo Upanishad - Bhuma Vidya :

ma’rﬁﬁmmgﬁ’rn ©.23.¢ I
I st =sfa: @os:

yo vai bhuma tatsukham nalpe sukhamasti bhumaiva
sukham bhuma tveva vijijiiasitavya iti bhumanam
bhagavo vijijiasaiti || 7.23.1 | |

|| iti trayovimséah khandah | |

Sanatkumara said: ‘That which is infinite is the source of happiness. There is no happiness in
the finite. Happiness is only in the infinite. But one must try to understand what the infinite is/

Narada replied, ‘Sir, | want to clearly understand the infinite’. [7 - 23 - 1]
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Finite objects, persons, situations, can’t give happiness
It is fleeting Sukha Abhasa (Reflected Ananda)

Example :

o Moon’s light
o Source = ‘Sun’
o Moon is Satellite, not Star or Planet

Here Source - Brahman of Ananda.

Bashyam : Chapter 2 — Section 7 — Verse 1 and 2 continues...

ARG | Fd: ? WAd | Fdl TAAATGHRIIT: A
e - 9 dcgFd @1 9 T | T A JHeg: AGH
TSI : TRTEl S | TaHd @ 3™ Secdl 9l w4l
& Wl | A STFgadcd 28 B |

Because of the following reason also Brahman exists (iti ca asti). What is that
reason (kutah)? Brahman being the source of happiness (rasatvat). For what
reason (kutah) do you say Brahman is well known for happiness (rasatva-
prasiddhih brahmanah)? If such a question is raised, the Upanishad itself
gives the answer (iti atah aha). That Brahman (yat), Which was said to be
indeed (vai) cause of happiness as that sukrtam(tat sukrtam) is also the only
source (sah vai) of happiness (rasah).
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Happiness is called rasah (rasah nama) because it is the cause of satisfaction
(trpti-hetuh), and it is what makes one experience happiness (anandakarah),
just as it is well known in the world (prasiddhah loke) that anything sweet
(madhura) or even sour like the amla fruit etc (amla- adih-makes one
happy). When a human being (ayam) indeed (hi) gains (labdhva = prapya)
the source of happiness (rasam eva), he becomes happy (anandi = sukhi
bhavati). It is seen in the world (drstam loke) that a non-existing thing
(asatah) cannot be the source of happiness (na ananda-hetutvam).

e Brahman Ishvara Asti as source of Ananda
Why you say brahman = Only Source of Ananda?
* Rasa - Sweet syrup, juice
- Tasty juice, gives Trupti, contentment, Ananda

* Brahman = Source of happiness, Gauna Prayoga

Human being happy only by getting brahman - Why?

* Vishaya Sukha Shabda, Sparsha, Rupa, Rasa, gandha Ananda also exists but not
ultimate

e 2 Reasons for brahmans Ananda
i) Involved Logic :

* Vishayananda comes from brahman only.
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Example : Dog’s Logic :
* Bone gives me Blood

e Source of Blood = Bone

Uses Anvaya

Vyatireka

After bone, Blood

Before bone, no Blood

Conclusion :
* Boneis Karanam for Blood
* Bone Manifested blood
Fact :
* Blood belongs to Dog itself

Our wrong conclusion

Fact

Source of Ananda

Vishaya = Sense objects are

| Brahman am source of
Ananda

Shankara gives one more Argument : Abhyupethya Vada :

* Assume sense objects, Vishaya give / Ananda.

Example :

e Rasa Gullah gives Ananda.

* Jnani - Happy without sense objects.
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Kaupina Panchakam :

J—Lg_é f:I-ET= hHaSHTSI: mulam taroh kevalamasrayantah
'Q‘ﬂrﬁ'li‘f‘ff HW@HH'BI*Ard: I panidvayam bhoktumamanirayantah .
FeSqTHa <a CASSELSE kKanthamiva srimapi kutsayantah

CAISIE G g AAg=d: |l Il || kaupinavantah khalu bhagyavantah .. Z..

Sitting at the foot of a tree for shelter, Eating from his hands his meagre portion,
Spurning wealth like a torn piece of cloth, Blest indeed is the wearer of the loin-cloth. [Verse 2]

Bhaga Govindam :

FETAT a7 Al 97 yogarato va bhogarato va

Fl?{l?ﬁ Ell Flﬁ'ég'i:[ | sangarato va sangavihinah |

O] =107 ¥9d a9 yasya brahmani ramate cittam
A<=(d A<d F<=Id 1| 21 nandati nandati nandatyeva Il 19 II
(TH Tﬁ]%\{a T Tﬁ-fé{a) (bhaja govindam bhaja govindam...)

Let one revel in yoga or let one revel in bhoga. Let one seek enjoyment in company or revel in
solitude, away from the crowd. He whose mind revels in Brahman, he enjoys... Verily, he alone
enjoys. [Verse 19]

* Their Ananda comes from Atma, brahman. 924




Gita:

Q(-CCIIC‘-I'LF(\'FLG! S+ yastvatmaratiréva syad
MHJAA HIES: | atmatrptasca manavah |
ailcl-lc-aq  HJe atmanyéva ca santustah

= qﬂﬁ = ]%{Q]f.‘[ N 3-92w9]|| || tasya karyam na vidyateé | |3-17] |

But, the man who rejoices only in the Self, who is satisfied with the Self, who is content in the
Self alone, for him verily there is nothing (more) to be done. [Chapter 3 — Verse 17]

* For Virakta Sanyasa, brahman alone source of Ananda

* Therefore brahma Asti, As source of happiness for all Sanyasi Jnanis

* Non-existent, nothingness can’t give Ananda

* |t must be existent Brahman only in Sleep State, before creation, after death
* Jnani has no conventional source of Ananda - TV / Cellphone / Wife

* No external means, no worldly Activity for joy, no world tour.

* Jnani has no desire for Son, wife... House

* Brahmanah in Brihadaranyaka Upanishad is a Jnani.
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Bashyam : Chapter 2 — Section 7 — Verse 1 and 2 continues...

A AUEAr iy Aigr: fAqomm: G mor:
mam T2d fdgid: ; 94 #8[d
EAIH | TR IR ER g |

Even if there are no conventional external means of happiness (bahya-
ananda-sadhana-rahitah api) nor conventional activities (anihah-of joy) nor
worldly desires (niresanah), the brahmajnanis (brahmanah), who are learned
people (vidvamsah) they are seen in the society (drsyante) endowed with
happiness (sanandah) as if they have attained (labhad iva) visayananda from
the external world (bahya-rasa). But definitely it is clear (nunam) for those
jnanis (tesam) Brahman alone is the source of happiness (brahma eva rasah.)
Therefore (tasmat) as the cause of everyone's happiness (tesam ananda-
karanam) Brahman as Ananda svarupa (tad rasavad-brahma) exists (asti).

* Jnani enjoys more pleasure than worldly people with huge paraphernalia
* Ekate Sukhante.... As though they have sense pleasures, don’t miss anything in life
e Kurai Ondrumi illai... other can only sing but don’t mean it

* For Jnani, Brahma alone is source of joy, Ananda.
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Lecture 101
Taittriya Upanishad :

qgd dd qPpaA | T yadvai tat sukrtam | raso vai sah |

W eAqrT dAseqlssa=al Mafa &l rasam hyevayam labdhva"nandi bhavati ko
TA9aIch: 91991 | TGN THIr 3=l | hyevanyatkah pranyat | yadesa akasa anando
T | | Y edalssAegarta Il R na syat | esa hyeva"nandayati || 2 ||

This which was self-made... That is taste(Joy). Having obtained this taste, man becomes
blessed; for who can breathe out or breathe in, if this Joy were not there in the cavity of the
heart:? This Brahman itself brings us Joy. [2 - 7 - 2]

i) Rasah = Ananda :
e Sentient Brahman alone is source of all Ananda experienced in the Universe
e Everything in creation has no Ananda
ii) Shankara :
* Assume sense objects have Vishaya Ananda
e Sanyasi Jnani has no Vishaya Ananda but he continues to be very happy
* Source of his Ananda = Brahma, Atma within the cave of his intellect

* Vidwansa bramanaha = Sanyasi bahiya Sadhana Ananda Rahita Anihaha - No Activity,
does not go in search of Ananda.
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Srotriya Akamahatasya... Niresha = No Kama
In Spite of Miserable conditions, Jnani is always happy, he taps Atma Source
He is happier than other Jivas

As though they have Vishaya Ananda

iii) Vanamala Commentary :

For others also there is no Vishaya Ananda

Vishaya Ananda does not exist, like Moonlight

We use word Moonlight when, moon manifests light of Surya.
We use word Jiva, when he manifests Satyam, Jnanam, Anantham, brahma
Vishaya Abhuvyakta Atma Ananda

Atma Ananda is manifested by objects and beings (Vishayas)

World is jadam, Shankara connects to main topic

Brahma Asti because it is cause of Ananda.
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iv) Bashyam : Chapter 2 — Section 7 — Verse 1 and 2 continues...

. ~ ¢ -~ -
TR | Fd: ? IUHTGERAGEAT | 3FAY & fquel
o [ o 2
Siad: U10i 9TiuTid 19| 1910 | aF qEdiEr:
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IFATGZIAT_ |
Brahman exists because of the following reason also (itah ca asti). What
reason is that (kutah)? Because we are able to see (darsanat) the jiva's
activities like breathing etc (pranana-adi-kriya-etc includes eating, digesting
evacuation and so on-which cannot be done if pure consciousness is not
there as the body is inert). This body mind complex, a lump of matter (ayam
api hi pindah) when it is alive (jivatah), it breathes out (praniti) with the help
of the prana vayu (pranena). By apana vayu (apanena) it breathes in
(apaniti). In this manner (evam), it is evident (drsyante) that this body-mind-
sense complex (samhataih karyakaranaih) is intelligently put together so
that, it becomes possible for the five vayus, the panca pranas (vayaviyah)
and for all the sense organs, both the jnana-indriyas as well as the karma

Indriyas (Aindriyakah ca) to perform (Nirvartyamanah) their respective
activities (cestah). 929




And the various activities of the body-mind-sense-complex (tat ca) being put
together (Samhananam) for the benefit of one single entity (ekartha-
vrttitvena), is never possible (na sambhavati) without (na antarena) the
beneficiary being sentient (Cetanam) and different from the entity put
together, (Asamhatam), because one does not see it happening otherwise
(anyatra-adarsanat).

Anyatra Darshanat :
* Yad, Esha, Anandaha Akashe Na Syat over
Why Anatma body has no Ananda?

 Body = Anatma = Jadam Drishyatvat, Bautikatvat, Savikaratvat, Sagunatvat, Agama
Rahitvat.

* Body is object, made of 5 Butas, has modification, Sthula, Sukshma - Jadam logically

v) Body is inert but Sentient :

* Borrows Sentiency from Somewhere else, brahman

* We experience sentient body, someone lending sentiency

* Atma, Chaitanyam

* Atma Asti - Jada Sharirasya Chetana Darshanat previously established

* Brahma Asti because Ananda experienced by all of us
* Brahman Ananda Svarupa - Here establishing through consciousness

e Shankara borrows from Sankhya Philosophy the reasoning for brahma Asti. 930




vi) Sankhya Reasoning :

a) Whatever is an assemblage, with parts, put together :

Made of constituents, is called Sangatah or Samhataha

b) In the universe every object is composite

Building - Walls - Bricks - Dust - Molecule - Atom

c) Any constituent serves someone outside composite entity :

Samhatam = Paratam

House, inert, Sangataha

Meant to serve someone who is not one of the constituents
House not for ceiling, floor, walls

House for someone outside Sangata called Asamhata

Yatu Yatu Samhatam, Tatu Tatu Achetanam

Yatu Yatu Samhatam, Tatu Tatu Paratham

Someone other than constituent is called Asamhatam

Yathu Yath Asamhatam, Tat Tatu Chetanam

Composite entity, Jadam, meant for someone outside, sangatah.
That someone is Chetanam
What is Non-composite = Chetanam

Yatu Asamhatam, tatu Chetanam, series given by Sankhya. 931




e Uses this argument widely
e Thisis a complex Argument
* Body - Samhatam, meant for someone outside, Dehi, Chetana Tattwam - Why?

Bashyam : Chapter 2 — Section 7 — Verse 1 and 2 Revision...

~ ~ ¢ -~ pa.
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Brahman exists because of the following reason also (itah ca asti). What
reason is that (kutah)? Because we are able to see (darsanat) the jiva's
activities like breathing etc (pranana-adi-kriya-etc includes eating, digesting
evacuation and so on-which cannot be done if pure consciousness is not
there as the body is inert). This body mind complex, a lump of matter (ayam
api hi pindah) when it is alive (jivatah), it breathes out (praniti) with the help
of the prana vayu (pranena). By apana vayu (apanena) it breathes in
(apaniti). In this manner (evam), it is evident (drsyante) that this body-mind-

sense complex (samhataih karyakaranaih) is intelligently put together so
that, it becomes possible for the five vayus. 932




The panca pranas (vayaviyah) and for all the sense organs, both the jnana-
indriyas as well as the karma Indriyas (Aindriyakah ca) to perform
(Nirvartyamanah) their respective activities (cestah). And the various
activities of the body-mind-sense-complex (tat ca) being put together
(Samhananam) for the benefit of one single entity (ekartha-vrttitvena), is
never possible (na sambhavati) without (na antarena) the beneficiary being
sentient (Cetanam) and different from the entity put together, (Asamhatam),
because one does not see it happening otherwise (anyatra-adarsanat).

Pranadhi Karana, composite body - Mind is functioning Breathing, digesting, eating,
exercising, Pancha Prana kriya... For some entity, Dehi, outside Sangataha who is
sentient, Chetanam.

This body = Lump of matter, don’t see it as big floss

It belongs to living being, Jiva.

When body is

Contextual here Dead

- Its for Ahamkara Mamakara - Jivas has left
bound Jiva

- Does all functions for its
master, Dehi
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When body is

Contextual here

Dead

- Inhalation exhalation
Circulation, digestion,
evacuation, bathing, eating,
exercising

- All Activities are meant for Jiva
Dehi who is outside the body

Body not for member of Samhata

Cheshta, Vayaviya, Pranic function - Aindriyanam - Indriya Sambandhi

All deliberate Activity performed by Several organs

It is part of composite entity.

Karya

Karanam

Sthula Shariram

Sukshma Shariram

Nirvarthyamana - Performs the experience.
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Organs / Functions Beneficiary

- Many - One Chidabhasa

- Hands ears working for Reflected - Reflected Consciousness
Consciousness Jiva Chidabhasa

- QOutside composite entity

Example :
* Car Assembled for beneficiary driver, other than the car
* Beneficiary, Asamhakam - Different, sentient (Chetana)
* No where we find Assembly without sentient beneficiary
* Beneficiary = Atma / Brahman.

Bashyam : Chapter 2 — Section 7 — Verse 1 and 2 continues...

aGTE - 9 Jie U ITRRI IWH A ™ Fied 1=l
9 TG 9 ool & SSTHEYEaE] HHeca™: |
F: AUIATHUTH a1 FATA | TEATGRA dgal dg=1:
FEAFLOIUENGHET: dedhd O F <Gl S |

The Upanishad reveals that (tad aha)- suppose (yat = yadi) this Ananda
svarupa (anandah) brahmatma (esah) is not present or located there (na
nihita syat = na bhavet) in the supreme space (akase = parame vyomni) of
the cave like antahkaranam (guhayam-of the material complex); 935




Then, without such a sentient beneficiary, what else in this world (ko hi eva
loke anyat) can do (kuryat) the function of apana vayu, the inhalation
function (apana cestah-in the material complex)! That is the intended.
meaning (iti arthah). Or (va) how can (kah) the exhalation function be done
by the prana vayu (pranyat prananam kuryat)! Therefore since (tasmad) that
brahmatma as the sentient beneficiary (tad brahma) exists (asti) in the body-
mind-sense-complex, for his sake alone (yadarthah) activities like breathing
etc (karya-karanapranana-adi-cestah) take place. And that Ananda the world
of people experience (ca lokasya anandah) is also caused by the same
anandasvarupa, the Brahman alone (tatkrta eva;-meaning that Brahman is
not only the source of Ananda, but also the source of sentience.)

Upanishad talks about Sentient beneficiary how? Taittriya Upanishad :

Jed dd GPaA | T yadvai tat sukrtam | raso vai sah |

W TI9 dsedlssa=ql HAdfd &l rasam hyevayam labdhva"nandi bhavati ko
A aIch: VAT | ST 31T 3M=<r | hyevanyatkah pranyat | yadesa akasa anando
T T | UY gddissecaria Il 2 | na syat | esa hyeva"nandayati || 2 ||

This which was self-made... That is taste(Joy). Having obtained this taste, man becomes
blessed; for who can breathe out or breathe in, if this Joy were not there in the cavity of the
heart:? This Brahman itself brings us Joy. [2 - 7 - 2]

* Suppose Ananda Svarupa Atma / brahma is not there within material complex
e Atmais located in Parama Yoni Guha, Buddhi. 936




Taittriya Upanishad :

3 FEATAGIIT A | AGIsHFdr || O brahmavidapnoti param | tadesa'bhukta |
TG FAHAd qEH | satyam jianamanantam brahma |

A g Afed TR /A A | yo veda nihitam guhayam parame vyoman |
Hlsd HAlA FEAHE | s0'snute sarvan kamansaha |
GBI GIGE R brahmana vipasciteti || 1 |

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]

* Ananda Atma is situated in Buddhi
Without a Sentient Beneficiary, why body should work at all?
* Breathe, Circulate, Digest, exercise, eat
* There is a Sentient entity behind body - Mind - Complex

Keno Upanishad :

e gt e 7 S g 5o U o Kenesitam patati presitam manah, Kena pranah prathamah praitt yuktah
AT A e T4 T3 F 3 79l Ik ¢ || kenesitam vacamimam vadanti, caksuh srotram ka u devo yunakti 44




Disciple : By whom willed and directed does the mind light upon its objects? Commanded by
whom does the main Vital Air (Prana) proceed to function? By whose will do men utter
speech? What intelligence directs the eyes and the ears (towards their respective objects)?
[Chapter 1 - Verse 1]

Who is beneficiary in whose presence Body - Mind is Acting?
e Universe is functioning because of a Sentient Bhagawan
* Srotrasya Srotram = Asamhatam

* Tatu Brahma Asti for the benefit of which Sentient beneficiary all functions are taking
Place?

 Tat brahma is Asti, existent

* Ananda experienced is used by Same Brahman = Asamhata

Brahman = Source of

Sentiency Ananda Also
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Creation is wonderful, endless variety, for whom?

Jadam creation borrows

Existence Consciousness Ananda
[ | [
- Sat - Chit Mind Borrows :
- Widest world - Body Borrows existence - Existence,
- Borrows existence all and conscioushess consciousness, Ananda,
the time throughout life happiness

Atma lends 3 Fundamental things : Drik Drishya Viveka :

- Now and then

- Not existent all the
time

No Ananda all the time

Ifeq wifa B &4 A e meEEa
A e ST Tl FH IR0

asti bhatt priyar ritpam ndma cetyamsa-paficakam,
adyatrayar brahma-riipart jagad-riipati tato dvayam. (20)

Every entity has five aspects - it is, it shines, it is dear, its name, and its form. The first three

belong to Reality and the latter two to the world. [Verse 20]

Satchit Ananda

Nama Rupa

Belongs to Brahman

Belongs to World 939




Look at Mirror

Glass Frame Reflection
\ ) |
| - On the mirror
- Belongs to Reflected Medium - Not of the Mirror
- Mirror

* Happily enjoy Vishaya, know it belongs to me / Brahman not Body / Mind
* Nama Rupa belongs to Vishaya
 Ananda belongs to Brahman not Vishaya.

Bashyam : Chapter 2 — Section 7 — Verse 1 and 2 continues...

Fd:? U9 @9 W H AN Gl Gt

S THIGEYH | § UEIcHT Haeals i aRfza
feRTTegd SToTRReTH: |

How do you say Brahman is the source of ananda (kutah)? Because Brahman
alone (esa hi = Paramatma eva) makes all the Jivas (lokam) happy
(anandayati = anandayati sukhayati) in keeping with their punya
(dharmaanurupam).
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The very same undivided Svarupa Ananda alone (sah eva Atmanananda
rupah) because of their ignorance (avidyaya) is assumed (vibhavyate) to be

the divided (paricchinnah-as visayananda) by the people (pranibhih). That is
the idea (iti arthah).

 Now only Ananda Yati from Moolam being Discussed
Why Brahman / Atman is source of Ananda :
e Creation of 5 elements = Jadam

Chandogyo Upanishad :

AW J AT I ATeT WA AT | yo vai bhiima tatsukham nalpe sukhamasti bhimaiva
W AT 99 fafaentadey i oA | sukham bhima tveva vijjisitavya iti bhamanam
el fafaame sfa Il u.3.2 | bhagavo vijijfidsaiti || 7.23.1]|

I 3Ta sfEer: @vos: | || it trayovimsah khandah | |

Sanatkumara said: ‘That which is infinite is the source of happiness. There is no happiness in

the finite. Happiness is only in the infinite. But one must try to understand what the infinite is.
Narada replied, ‘Sir, | want to clearly understand the infinite’”. [7 - 23 - 1]

 Brahman only source of Ananda
* Na Alpe Sukham Asti = Eva

e Esha hi Paraha Atma Ananda yati. 941




e Atma gives Ananda to jive by giving Ananda Abhasa.

Abhasa Reflection

Sat

Chit

Ananda

- World is

- World is mirror to
know, | am changeless
existence

- Thoughts are Mirrors to
reveal, | am
consciousness entity

There is no Vyapti (Generalization) :
* Possible with anything in the world, all relative Phenomenon.

* If in Poverty, do Upavasa to gain Punyam

Happiness is only when
3 Vruttis come

Priya / Moda / Pramoda
They serve as mirror to
see my nature

Come when there is
Punyam not when there
is Money, house,
Children

They can give Joy or
Sorrow

* If you have money, feed poor, gain Punyam, use it to generate Punyam.

* Increase Punyam, Ananda will come.
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* Because of ignorance, Atma Ananda gets divided, appears as Vishaya Ananda,

experiential Ananda.
e Itis an erroneous conclusion in the mind.
When can | experience Brahma Ananda?
 Brahman Ananda is Subject, never object of Experience
* Hyesha Eva Ananda yati Over.
e Itis an erroneous conclusion in the mind
When can | experience Brahma Ananda?
 Brahman Ananda is Subject, never object of Experience

* Hyesha Eva Ananda yati Over.
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Lecture 102

A

Astika’s 6
|
| | | |
Sankhya Yoga Nyaya Veiseshika
l I l |
- Kapila muni - Patanjali Sutras - Gautama - Kanada
Sankhya
Pravachana . Purva Mimamsa
Uttara Mimamsa s
Sutram Jaimini Sutras
- Sankhya Karika \
by Ishvara - Vedavyasa
Krishna - Brahma Sutra

ii) Sankhya - Karika - 73 Sutras, Cryptic :
* Vachaspati Mishra Advaitin writes commentary on Sankhya Sutras.

Sankhya Karika :

SEIRPRD IS IG I EYWIEEREDICBEIS ICl

JENISTET JipaTaTq Faeared ggaat || 2w ||

Sanghata pararthatvat trigunadi viparyayat adhisthanat |
Purusah asti bhoktrbhavat kaivalyartham pravrttehcall 17l

The Spirit exists because (a) the aggregate is for another's sake; (b) of the absence of three
Gunas and other properties; (c) there must be some controller; (d) there must be some
experiencer; and (e) of the tendency of activities towards final beatitude. [Verse 17]
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iii) Whatever is composite entity is Jadam, meant for someone outside composite entity
e Beneficiary should always be Chetanam

e Sthula, Sukshma, Karana Shariram are composite entity, Jadam.

iv) World meant for Shariram Vilakshana Chetana Atma, Shariri, Dehi, Purusha :
e Through Similar argument they establish Purusha

v) Tad Aha - Tad Yadu :
* Yadu yadi - Instead of Tad Yad Yadi...

Yadesha Akasha Nasyat
|
Yadu, Yadi
|

Bashyam - 2" |ine
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vi) Now - Yada Hyevaisa : Taittriya Upanishad :
Chapter 2 — Section 7 — Verse 3 :

LA CE]

Td A dsAc s Avads [Aaaassg
gfasar fawgd | 31T \sT I1ar srafa
TG TAY TARASGHARR Fed |

Y IF #Y Hafd dcdd dd
fagulsA=aAET gAY e A 13

yada hyevaisa
etasminnadrsye'natmye'nirukte'nilayane'bhayam
pratistham vindate | atha so'bhayam gato bhavati
yada hyevaisa etasminnudaramantaram kurute |
atha tasya bhayam bhavati tattveva bhayam
viduso'manvanasya tadapyesa sloko bhavati | | 3 ||

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That very same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]
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Iedyd:

T R O IR IR S Siiea on
ofest fored, o1 |: ORI AR | g R u
AR I R IFcRH. FEd |, I oFd W WA |

T fogY: 7, g W W A | o) 3 O
¥iicl

Anvayah

yada hi eva esah adréye anatmye anirukte anilayane
abhayarh pratistham vindate, atha sah abhayam gato

bhavatil yada hi eva esah etasmin ud aram antaram
kurute, tasya bhayam bhavatil amanvanasya vidusah

tat tu eva bhayam bhavatil tad api esah Slokah
bhavati I
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When indeed one attains abidance in fearlessness in this (Brahman), which is invisible,
bodyless, undefinable, and supportless, then, he attains fearlessness. When indeed one
projects even the slightest division in this (Brahman), then, there will be fear for him. That
(Brahman) itself is the source of fear for one who is learned, (but) ignorant (of Brahman). In
this regard, there is the following Rg mantra.

vii) For Jnani, only source of Security = Atma :

* Ajnanis have no security at all because all Anatma is perishable, insecure

* Problem of insecurity can’t be solved by any Anatma - Why?

* Objects are insecure

* Don’t depend on Anatma for Security

* Find security in Atma

e Atma Asti

 Atma = Brahman = jagat Karanam, always exists as a source of Security of Jnani
Sanyasi

* Jnaniis Secure because of Brahman

* Jnanina Abaya hetutvat Brahman Asti = Pratignya Vakhyam.
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a) Baya, Abaya Hetutvat Brahman Asti
b)

Brahman Brahman

Abaya Hetu for Jnani Becomes cause of fear of Ajnani

* Ajnani divides one brahman into Jiva, jagat, Ishvara, Triangle format, Samsara.

e Advaitam brahman Mistaken as Dvaitam Brahman.

* Dvi Atmai Bayam Bavati...

Bashyam : Chapter 2 — Section 7 — Verse 3

TR dcallgag AgaId dgel | HgcdeduiH f& o

YT | ST WG e aaEd |

For the vidvan and avidvan ( vidvad-avidusoh) one and the same Brahman
exists (tad brahma asti), as the source of fear as well as source of security
(bhaya abhaya hetutvad-in the reverse order). By taking refuge (asrayanena)
in the truth ( sad-vastu ) one indeed (hi) becomes fearless (abhayam
bhavati-because truth never perishes, as what does not perish alone is
called the truth and therefore it can give eternal security). By taking refuge
(asrayane) in Mithya things of the creation (asad-vastu) it is not possible to
remove fear (bhayanivrttih-na-upapadyate—because what is mithya is
perishable and therefore is not dependable.)
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Mistaken Brahman

Correctly understood Brahman

- Baya Karanam
- Rope taken as Snake
- Fear

- Abaya Karanam
- Rope taken as Rope
- Fearless

Rope both Karanam

Bayam

Abayam

Vidwath - Avidishu :

One Brahman both Baya, Abhaya Hetu

Reality will never perish
What doesn’t Perish = Reality
Hold on to reality = Abayam

Hold on to Mithya = Subject to change and Nasha

No Baya Nivritti

Wont get out of fear by holding on to anything in creation.

Vidusha

Avidusha

Abhaya Hetu

Baya Hetu
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Therefore Brahma Asti :
* When real dependence on it is cause of security its said
e Reality — Security.

Bashyam : Chapter 2 — Section 7 — Verse 3 continues...

FUMTAEgeatiia S=4d - 9g1 U9 JEHEY: 6F
AR - [HARR SRl Ted AW geed faw™
AT AT AR RET A TRAHEEaHAHR EcaH: |

How does (katham) Brahman become the source of security (abhaya hetutvam)? It is
being explained that (iti ucyate) because of the following reason only (yada hi = yasmat
eva— that is, it being the nature of Brahman) this seeker mumuksu (esah = sadhakah
gets fearless abidance) in Brahman (etasmin = brahmani). What is that nature of
Brahman (kim visiste ) ? Brahman cannot be seen, nor is it available for objectification
or experience (adrsye). 'Seen' is said to be (Drsyam nama) that, which has the status of
being a product, an object (vikarah) of perception or experience (Drastavyam), because
every product is meant for perception (Darsanarthatvad vikarasya). What cannot be
objectified nor experienced (na drsyam) is said to be adrsyam ( adrsyam) as it is not a
product (avikarah — but the cause ). This is the meaning (iti arthah).

e All States are temporary, waking, dream, Deep sleep
e All are Savikara

* Avikara = Only Brahman = Cause of Jagat. 951



e Sarva Vikara Hetu = Brahman

= Aniruktam = Undefinable

= Anilayanam = Supportless

= Adrishye = Invisible

= Anatmaye = Body less

How is Brahman source of Security? Abayam - Fearlessness :

*  Freedom from insecurity = Source of Security, explained by Upanishad.

Taittriya Upanishad :

a1 ey

TdiEAT e dsaAcHds faeadsAeaasisag
gfasol Aegd | 31T \lsHT 1A safd
TGT TAAY TARAIGHaX Todt |

HY TE Y Hafqd dedg 89
gAY agAY @l Hafd nzn

yada hyevaisa
etasminnadrsye'natmye’nirukte’nilayane’bhayam
pratistham vindate | atha so'bhayam gato bhavati
yada hyevaisa etasminnudaramantaram kurute |
atha tasya bhayam bhavati tattveva bhayam
viduso'manvanasya tadapyesa $loko bhavati || 3 ||

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That very same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to

the same effect, there is the following Vaidika Verse. [2 - 7 - 3]
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Because of following Reason :
e Brahman = Abhaya Hetu
* Yasmat = Sadhana = Seeker
e Etasmin = Brahmani

Kim Vishyate?

e Shankara Bashyam is a transliteration of his talks, grammatically, some lines not
completed
e Etasmin Vindate pratishtam Vindate... Tarhi Abayam Bavati
What type of Brahman it is?
e Adrishye, Anatmaye, Anirukte, Aniliyane
4 Descriptions : N
e 1stis cause of 2nd
« 2rdjscauseof3™ —  Hetu

e 3rdjs cause of 4th

Kim Visishte? What is nature of Brahman?

i) Adrishye :
* Brahman is never object of experience, hence invisible
* If you experience god / Brahman, it is not god, Brahman
* Drishyam = Drashtam Vikara

= Experienceable in the past, present or future.
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Vikara = Karyam = Modification = Product.

Drishyam = Experiencable

Indriya Pratyaksha

Sakshi Pratyaksha

Jnanam knowledge

In Light of Sakshi, we are aware of our ignorance... | don’t know my SELF = Moola

Avidya

Ajnanam ignorance

Avidya = Part of Karya Prapancha

Darshana Vishaya, object of experience

Every Karyam = Drishyam

Brahman = Akaryam = Sarva Karanam

= Adrishyam

Purusha is Karanam for
|

Manifest Universe

Unmanifest Universe

Karyam

- Jagat

Avikara = Akaryam.

Karyam Prakirti
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Therefore Karanam :
* Deep logic in this Paragraph
e Karya Karana Vilakshanam brahma
Anatmaye :
e Yah Adrashyam, Avikare, Avishaya Bute...
* In this Brahman, which is neither object of experience, nor product
 Anatmyam = Asharire
 Atmyam = Shariram = Product = Karyam
Vanamala Commentary :
 Atmyam - Whatever is connected with Atma, Shariram
* Anatmyam = Sharira Vilakshana, Ashariram
* Brahman is different from all products
* Sthula, Sukshma, Karana (Unmanifest) Sharira Vilakshana Atma
e Sharira Vyatirakta Atma... Nanj Tat Purusha Prayoga here
e 2 Descriptions have Karya - Karana Sambandha
* Drishyam - Shariram

e Adrishyam - Ashariram

* Yasmat Adrishyam - Tasmat Anatmayam

e Different from product, body. 955




Yasmat Anatmayam - Tasmat Aniruktam

That which can’t be clearly specified, Karanam

Products 1, 2, 3, 4 in Jagrat clearly specifiable, identifiable, products, Body, hands,

legs, eyes, ears, Jnana Indriyas, Karma Indriyas, Punyam, Papam.
In Srishti kala, everything is Savikara - Describable

In Pralayam everything resolves into Karana

No Distinction of Sthula, Sukshma, Karana

Yasmat Anatmayam - Tasmat Aniruktam

Baby's feature, invisible

Karana Avastha Vague

In 1 % Years, Speech comes from Unmanifest condition
Karana Avastayam Viseshaha Na Drishyate...

Visesha Nirvchyate, only attributes can be clearly defined
Nir-vacha = Karanam

Viseshcha Vikara

Definable attributes only in Products, Karya butam.

Brahman = Avikaryam = Akaryam
|

Vikara - 2 meanings

Change Modification Karyam Product
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Avikaram

Changeless

* Brahman = Sarva Karya Hetutvat

= Karanam of all products

Not Produce

* Therefore brahman = Aniruktam, can’t be described

Taittriya Upanishad :

Id! 9/t @aded | 39T H[4T 9% |

Ao, geaun fgae | ffa feeafa

Y Tq IRR ACHAT | T qG6 T 1| ¢ |

yato vaco nivartante | aprapya manasa saha |
anandam brahmano vidvan | na bibheti kadacaneti
tasyaisa eva $arira atma | yah pirvasya || 1]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.

[2-4-1]

* Ashraya - Anashraya = Aniliyane

* Because of descriptions of Brahman, brahman = Anilaya

* Nilayam = Nidha = Support = Ashrayeha

* Na - Nilayam = Anashrayam brahman = Supportless Brahman.




Brahman Supports everything
|

2 Interpretation

(1) Brahman Nirguna (I1) Brahma Karanam
| |
- Not locus of any attribute, - Adhara - world Adheya
Jati, Kriya, Sambandha - Not 2 things

Tarqga Shastra - 1%t Interpretation :

Guna Ashraya Dravya

Kriya Ashraya Drivya

Jati Ashraya Drivya
Sambandha Ashraya Drivya
Brahman not a Substance

Therefore, Anadharam, Nirguna

2"d Interpretation :

Brahman World
- Adhara - Adheyam
- Karanam - Karyam

Support of Karya Prapancha
Adhyaropa Kale, Junior Student - Dvaitam
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Apavada Kale :

Senior Student - Advaitam

Brihadaranyaka Upanishad :

ArsTaAd, aEATGdTe faRTd; | FAET @b, || so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
TeHCedeelied, DA TTHAT, yanmadanyannasti, kasmannu bibhemiti,

ad Tareg #F dATY, HEACLIRTT? tata evasya bhayam viyay, kasmaddhyabhesyat?
R 9 wafd 1 R | dvitiyadvai bhayam bhavati || 2 ||

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?” From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 -4 - 2]

Brahman not support of world

No world other than Brahman

If brahman - Adharam, world is Adheyam, Sambandha Bavati, brahman — Dravyam
Mandukya Karika

Brahman not even Support

Can you say clay is support of pot?

959




Gaudapada :

Can you say clay is support of pot?

Normal Answer Yes Gaudapada ‘No’
| |
- Pot is born out of Clay, - For S.enior Student
Sustained by Clay, resolves - Clay is not Support of pot
into Clay - There is nothing called pot

- For Junior Student other than clay
- Clay in another form called pot

Gita :

HT (‘l(‘lﬁ-ld (—{c(i maya tatamidam sarvam

SS9 aA ql—l\ﬁd[ | jagadavyaktamurtina |

o= Hé‘i\dlﬁ matsthani sarvabhutani

a4 9E dS9Red: || ®-% || | nacaham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]
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A = HEATA AT na ca matsthani bhitani

S 3 | f[ Zﬁ'-l‘[ﬁ%?t[\ | pasya mé yogamaisvaram |
HAHA d HAH: bhutabhrnna ca bhitastho

HATHT HTATEA: 1 -1 1 mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

Mastani Na Cha Mastani
- Sarva Butani - Verse 4 - Sarva Butani - Verse 5
- World is in me for Junior | - For Senior Student
Student

Mandukya Upanishad :

a FRTsad Sa: FHAsTT 7 RAIA 1 || na kascijjayate jivah sambhavo'sya na vidyate |
TAdgaH el I frfRreeT ST I ¥¢ 1 || etattaduttamam satyam yatra kimcinna jayate | | 48 | |

No Jiva-the ego-centric separative creatures is ever born. There does not exist any cause
(Which can produce them as its effect.) This (brahman) is that highest Truth where nothing is
ever born. [3 - K - 48]
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Brahman:

 Anadharam not support because Dvaita Abavat

* Only Non-dual brahman alone exists is the truth.

Bashyam : Chapter 2 — Section 7 — Verse 3 continues...

TARHTERASIFRS AR SHICHISINR | T
qEAEATES JEARATES dEHIE@E®H | 939t =
Fe=ad faRiee] R | IR 3 5= | GaiahRadaTd.
A e |

(Brahman is that, which (Etasmin) cannot be seen (Na drsye - which means) that it is
not a product (Avikare - which means) that it is not an object of experience
(Avisayabhute - which means) that it is not connected to a body (Anatmyam- which
means) that it does not have a body (asarire). Since (yasmad) it is not available for
objectification (Adrsyam), therefore (Tasmad) it is not a product (anatmyam). And
because (Yasmad) it is not a product (Anatmyam), therefore (Tasmad) it cannot be
clearly specified by a concrete definition (aniruktam). Only attributes (visesah hi) in
a product can be clearly described (nirucyate). And that which has a well defined
attribute (visesah ca) is a product (vikarah). And Brahman is not product, a karyam
(avikaram ca brahma) as Brahman itself the cause of all the products (sarvavikara-
hetutvat). Therefore (tasmat) Brahman cannot be described (aniruktam).

9




So all 4 Descriptions - Finally refer to brahman as Advaitam.

Adrishye = Unseen

Brahman

Anatmaye = Bodyless

Anirukte = Undefinable

Anilayane = Supportless

Free from all attributes belonging to Karya Prapancha

Sarva Dharma karye Vilakshana

Brahman is unlike anything, that has been experienced

Don’t imagine, form concepts of brahman

Intellect has objectification tendency, that is its job

Intellects Job :

o Get Information
o Form concept
o Work for experience

In the case of brahman Drop intellect, Abide in Brahman

Brahman Anubhava Nasti
Brahmanaha Avishayatvat
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 Brahman is unlike anything in the world - Don’t form concept
 No colour, Sound, Soft, hard
Katho Upanishad :

TIEHPTIH T TS \r:-| AT I | Asabdam asparsam arupam avyayam, tatha'rasam nityam agandhavat ca yat ;

3'|"HCJ'|'TI' Hed: I7 44 ‘r\.“”w T ITET HH‘#E‘I 19y || || Anadya-nantam mahatah param dhruvam, nicayya tan mrtyu mukhat pramucyate 11 15 1

He, who has realised that (Atman) which is without sound, without touch, without form,
without decay, and also without taste, without smell, without beginning, without end, beyond
the Mahat (great), eternal and unchanging, is freed from the jaws of death.

 Brahman Jnanam exists only in one form

e Aham Brahma Asmi

 Brahman not body, mind, sense organs
 Brahman = Existence, Consciousness, not part...

e Sarva karya Dharma Vilakshane...
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Bashyam : Chapter 2 — Section 7 — Verse 3 continues...

qa an [ . ﬁ . ﬁg - q ~ ~
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Because of the above three descriptions of Brahman (yatah evam), therefore
(tasmad) Brahman does not have a support (anilayanam). Nilayanam means a
support (nidah = Asrayah). That which is without support (na nilayanam) is said to be
anadharam (anilayanam = Anadharam). Therefore (tasmin) such a Brahman (etasmin
brahmani) is not an object of perception (adrsye), being formless (anatmye) and
therefore is not available for categorical definition (anirukte) and is not dependent on
anything for support (anilayane), and is free from all the supporting attributes
belonging to the Karya Prapancha (Sarva-karya-dharma-vilaksane--- meaning it is
Advaitam). This is the meaning of the sentence (iti Vakyarthah).

* Abhayam Pratishta Vindate

Grammar Problem :

Pratishta Abhayam

- Strilinga - Noy Adjective to Pratishta
- Pratishta Not Strilinga 965




Abhayam is Adverb to Brahman.

Vindate = Abhayam

Vindate = Fearlessly abides in Brahman (Adverb)

Not fearless Abidance (Adjective)

Adverb - Not Masculine, feminine, Neuter

Avyaya = Adverb = Indeclinable qualifying Verb = Vindate
Fearlessly gains Abidance in Brahman

Abhayam iti Kriya Viseshana Avyayam

Adverb in Indeclinable
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Lecture 103
i) Commentary on :
* Adrishye, Anatmaye, Anirukte, Anilayane Abhayam Pratishtam Vindate

ii) Person who made self enquiry :

* Ultimately learns to Abide in his own Svarupam which is Advaita Atma Svarupam.

Advaita, Atma is

Adrishye Anatmaye Anirukte Aniliyane

Invisible Bodyless Indefinable Supportless

* In this Atma, Abhayam pratishtam Vindate...
* He attains abidance in Advaita Atma
* Not that | am sitting above and Atma is below

| am Atma if different, Dvaitam, Bayam

* No Physical Abidance, it is Atma Jnana Nishta

 Abidnace in Atma Jnanam means not forgetting, | am Advaita Atma

* Non-forgetfulness of ones nature is called Abidance in ones nature

 Abhayam Pratishtam Vindate Abidance in fearlessness. 967




iii)

Abhayam
|

2 Interpretations

Adverbial Adjectival
| |
- Indeclinable - Abha.ya'm _
_ Qualifying Vindate - Qualifying Pratishta
- Fearlessly Abides in Atma - Declinable

Fearless Abidance in Atma

Bashyam : Chapter 2 — Section 7 — Verse 3 continues...
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Abhyam is an adverb (Abhayam iti kriya-visesanam). The word abhayam can be
converted (Parinamyate) to a qualifying adjective and to feminine gender as
abhayam (Abhayamiti va Limgantaram). One (tasmin) who gets established
(pratistham) in Brahman gains abhaya pratistha. (Or to make it further clear it
can be explained thus.) When one gains (vindate = labhate) Pratistham, which is
the state of being (sthitim) one with Brahman (atmabhavam), then (atha = tada)
that person (sah) not seeing (Adarsanat) in the Advaita Atma (tasmin).
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The duality (nanatvasya), which is projected by ignorance (avidyakrtasya)
and which is the fundamental cause for insecurity (bhaya-hetoh), gains
freedom from fear (abhayam gatah bhavati).

1%t Jnani gets Abidance in the Atma fearlessly :
* Kriya Viseshanam
 Abhayam Vindate Bavati
2"d Interpretation :
 Abhayam Pratishtam, Declinable, A - Karanta, Strilinga, Dvi-vachanam
* Fearless Abidance in Atma
* Feminine gender
iv) What is Abidance?
* Claiming Atma as my Svarupa, Nature, my SELF, Abheda, Aikyam
* Vindate = Labathe = Jnani Attains
v) What is benefit, Advantage of Abiding in Atma?
 What is Practical Advantage of Abiding in Atma?

* Avidya Kruta Adarshanat, when Jnani Abides in Advaita Atma, Dvaitam gets Falsified

* In Advaita Atma, Nanatvam, Duality goes away.
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What is Nature of Duality?

* Avidya Kruta = Projections of Avidya, ignorance of self goes away

Why? Ignorance of Self gone, knowledge of self Replaces ignorance

Non-existent duality is projected by ignorance

Nanatvam = Duality = Mithya, false

Adarshanat = Does not see the duality as a fact

Perceptual duality continues

Nature being Atma - He Abides in Big | - Drop’s Ahamkara | as false

Perceptual duality not seen as factual duality

* Jnani does not see factual duality

* Because of Non-perceptualness of factual duality, he has attained Moksha

What is Nature of Duality?
* Every adjective here in this Upanishad Mantra is very Significant
* Baya hetu = Duality fundamental basis for insecurity.

* Samsara = Instinctive sense of Insecurity, Starts from Childhood

Start clinging to parents

Clinging to world never goes Inspite of Physical, emotional, intellectual, financial
growth.

Growth goes on, insecurity does not go till Dvaitam goes. 970




Brihadaranyaka Upanishad :

AT, aeaAcerrh faAfa; & grrefar @b, || so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
Aol ed, HeATe] [THATT, yanmadanyannasti, kasmannu bibhemiti,

dd TarEd HI 1Y, FEACCIRTIA? tata evasya bhayam viyay, kasmaddhyabhesyat?
reierd ek EN dvitiyadvai bhayam bhavati || 2 ||

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?’ From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 - 4 - 2]

* Adjective for Dvaitam = Baya Hetu

* Insecurity causing duality is gone when Jnani Abides in Atma

e Attains sense of Permanent Security

* | am Secure not because of Certain conditions

e Secure because my nature is Security.

Isavasya Upanishad :

[ S ==, [
HHAEA ‘i\dlr“‘llfHQIﬂ\laﬂlddi | Yasmin sarvani bhutani atmaiva-bhud vijanatah,
dH Ei:T\[ fﬁ{ % '.‘a‘i\lc‘h UehcdHgU24d: 11 9 I tatra ko mohah kah soka ekatva-manu-pasyatah [7]

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel
deluded thereafter? What grief can there be to him who sees oneness everywhere? [verse©7]




Benefit of Jnanam - Freedom from Sense of insecurity.

Svarupe Pratishta Bavati...

Bashyam : Chapter 2 — Section 7 — Verse 3 continues...
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When the jnani (asau) indeed (hi) firmly gains the knowledge of his nature
(svarupa-pratisthah yada bhavati—as Advaita svarupam) then (tada) neither he sees
anything as separate from himself (na anyat pasyati), nor does he hear anything
separate from himself (na anyat Srnoti), nor knows of anything being separate from
himself (na anyad vijanati). A person is only (anyasya hi) afraid of another person or
thing (anyatah bhayam bhavati). It is not possible (na yuktam) for oneself (Atmana
eva) to be afraid of oneself (Atmanah bhayam). Therefore (tasmat) Advaita Atma
alone (Atma eva) is the source of security (abhaya-karanam) for one self (Atmanah).
It is observed (Drsyante) that those brahmajnanis (brahmanah-who Realise that
they are not different from Brahman) are without fear (nirbhayah) in all situations,

to live or even to die (sarvatah hi). 97
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In the presence of fear causing Dvaitam (satsu bhayahetusu) or in the
absence (asati) of Advaitam Brahman (Brahmani), who takes away fear
(Bhayatrane), fearlessness is not possible (tat ca ayuktam). Therefore
(tasmat) as jnanis (tesam) experience security (abhaya darsanat), it is clear
that (iti) there exists (asti) the only source of security (tad abhaya Karanam),
Brahman (brahma iti).

Corollary :
* Connects to Original topic

* Brahma Asti - Nava? Anuprashna

* Brahman = Advaitam = Source of Security for Jnani

* Infer only source of Security
Example :
e Tara Story in Ramayana, Sugriva always afraid of Vali

* Sugriva Challenges because he has the backing of Rama, security from Rama, Advaita
Bhagawan.

e Similarly Jnani has source of Advaita Brahman because of his discovery of his Svarupa.

* Svarupam is where the “1” - “Ego” Ahamkara rests in sleep.

 |f Jnaniis fearless what is the cause = Brahman
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Jnanis Security

Not from Family, bank Comes from “Aham Brahman
Balance, LIC Asmi” Jnanam

* Brahma Asti Jnanam Abhaya Hetutvat = Inference

* Jnaniis Svarupa Pratishta has Abidance in own intrinsic nature
 Has Non-forgetfulness of Advaita Svarupa

e Remembers Brahma Always.

Chandogyo Upanishad :

T AGcRIT F“F"-lt-_ig"ﬂﬁf AIG Aol & yatra nanyatpasyati nanyacchrnoti nanyadvijanati sa
HAY Wmmﬂ?ﬂqﬁﬁﬁﬁ bhumatha yatranyatpasyatyanyacchrnotyanyadvijanati
dced A1 q s dGHdAq Icod tadalpam yo vai bhuma tadamrtamatha yadalpam
dAc] § H9T: FICA-Ad™od 5d & tanmartym sa bhagavah kasminpratisthita iti sve
afefeT afe ar 7 Aafg==ifa 1 b.2w.¢ | mahimni yadi va na mahimniti | | 7.24.1 | |

Sanatkumara said: ‘Bhuma [the infinite] is that in which one sees nothing else, hears nothing else,
and knows [i.e., finds] nothing else. But alpa [the finite] is that in which one sees something else,
hears something else, and knows something else. That which is infinite is immortal, and that which is
finite is mortal.” Narada asked, ‘Sir, what does bhuma rest on?’ Sanatkumara replied, ‘It rests on its
own power—or not even on that power [i.e., it depends on nothing else]’. [7 - 24 - 1] 974




* Narada Disciple
e Samat Kumara - Teacher

* Atma = In which there is no duality

Na Ayat Pashyati :
* Jnani sees world but not as different from himself, his real Advaita Atma nature.

Example :
* Look at mirror see smiling person, not as 2"

 Know reflected person not different from me

Dakshinamurthy Stotram :

frTeadur TegAd Ao el farstedild visvandarpana dréyamana nagari tulyam nijantargatam
TTeATCHIS FIAT TeRdigd IJATAGAT | pasyannatmani mayaya bahirivodbhitam yathanidraya |
TEIETHE THNUTHY TACHAAS agd yassaksatkurute prabhodhasamaye svatmaname vadvayam
L ANTAIY FH 5 A SRomsE | ¢ | || tasma Stiqurumrtaye nama idam Sri daksinamartaye || 1]

He who experiences at the time of realization his own immutable Self-in which the Self alone
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is

this prostration. [Verse 1]

 World not different from me Atma. 975




Kaivalyo Upanishad :

T5A9 s SId A T faSad | mayyeva sakalarh jitarh mayi sarvarh pratigthitam |
Oty 9 &4 AT TEENETFRFTad || 83 1 || mayi sarvarh layarh yati tadbrahmédvayamagmyaham |1 191

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

 World born, exists, resolves info me

Gita :
aa:l'lﬁu'i' [= | Qia: brahmarpanam brahma havih
ﬁquﬁ SO EdH_ | brahmagnau brahmana hutam |
géj‘q ~GEIGS 2| brahmaiva téna gantavyam
HETRUSIHIEAT | 9-:% || | brahma karma samadhina | |4-24] |

Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings;
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached
by him who always sees Brahman in all actions. [Chapter 4 — Verse 24]

e Sarvatma Bhava.
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Gita - Chapter 10, 11 :

* Ajnani experiences Dvaitam Anyat Pashyati
Jnani : Anyat Na Pashyati :

* Does not see anything as Separate from himself

* Everything in Non-separate from me Atma
Example : Waker understands :

 Dream world is Non-separate from himself.

* | am never afraid of my own image in the Mirror
 As Brahman, | am never afraid of my image as jagat

* | am pure Chaitanyam from which world is born, rests, resolves

Example:
e Bird in front of Mirror thinks there is another Bird
* Keeps pecking
* Dog keeps Barking

* Mirror dog sarks more Violently

* Ajnanis look at world separate from them and are confused and deluded, are
eternally in Samsara

* They are not aware of Advaita Atma

e We smile at Bird Bod. 977




Jnani smiles at all Ajnanis suffering Samsara in the Universe

Jnani smiles when Ajnanis are afraid of the Dvaita jagat

Person will be afraid of any 2" thing other than himself
Person can’t be afraid of himself

Therefore, Anatma is cause of fear

Atma is cause of fearless.

Advaita Atma alone is source of Security for all

Security of Ananda never comes from outside

World outside is insecure

There security of the world is provided by Brahman — “Existence” is in the hands
Brahman, world borrows existence from me Brahman.

Atma Abaya Karanam.

Sanyasi has no conventional source of Security - Family, money, house

Ajnanis have everything but still Anxious about their future, who will take care of my
old age

Sanyasi owns nothing... Sur Mandira
Jnanis live life of fearlessness

Pratyaksha Pramanam proves that.
978




Not :

Shastra Pramanam exists
Understand Yukti - Abhayam Pratishtam Vindate

We alone are ultimate source of Security.

This is Vedantic Brahmana, Brahma Jnana Brahmana.

Karma - Brahmana - Profession
Guna - Brahmana - Character wise

Jati - Brahmana - Birthwise
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Brihadaranyaka Upanishad :
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atha hainam gargi vacaknavi papraccha;
yajiavalkyeti hovaca, yadidam sarvamapsvotam ca protam ca,
kasminnu khalvapa otasca protasceti;

vayau gargiti; kasminnu khalu vayurotasca protasceti;
antariksalokesu gargiti; kasminnu khalvantariksaloka
otasca protasceti; gandharvalokesu gargiti;

kasminnu khalu gandharvaloka otasca protasceti;
adityalokesu gargiti; kasminnu khalvadityaloka
otasca protasceti; candralokesu gargiti;

kasminnu khalu candraloka otasca protasceti;
naksatralokesu gargiti; kasminnu khalu naksatraloka
otasca protasceti; devalokesu gargiti;

kasminnu khalu devaloka otasca protasceti;
indralokesu gargiti; kasminnu khalvindraloka

otasca protasceti; prajapatilokesu gargiti;

kasminnu khalu prajapatiloka otasca protasceti;
brahmalokesu gargiti; kasminnu khalu brahmaloka
otasca protasceti; sa hovaca, gargi matipraksih,

ma te murdha vyapaptat, anatiprasnyam vai
devatamatiprcchasi gargi, méti_préks’iriti;

tato ha gargi vacaknavyupararama || 1| 980




Then Gargi, the daughter of Vacaknu, asked him. ‘Yajfiavalkya,” she said, ‘if all this is pervaded
by water, by what is water pervaded?’ ‘By air, O Gargi.” ‘By what is air pervaded?’ ‘By the sky, O
Gargl.” ‘By what is the sky pervaded?’ ‘By the world of the Gandharvas, O Gargi.” ‘By what is the
world of the Gandharvas pervaded?’ ‘By the sun, O Gargl” ‘By what is the sun pervaded?’ ‘By
the moon, O Gargl.” ‘By what is the moon pervaded?’ ‘By the stars, O Gargi.’ ‘By what are the
stars pervaded?’ ‘By the world of the gods, O Gargl” ‘By what is the world of the gods
pervaded?’ ‘By the world of Indra, O Gargi.” ‘By what is the world of Indra pervaded?’ ‘By the
world of Viraj, O Gargl.” ‘By what is the world of Viraj pervaded?’ ‘By the world of
Hiranyagarbha, O Gargi.” ‘By what is the world of Hiranyagarbha pervaded? [3 -6 - 1]

 Brahmanas have no sense of insecurity with brahma Jnanam.

Afraid of

External Source - Death Of life itself
| |
- Till - Age 55 - After 65
- Afraid of life
- Want Bhagawan to take
me Quickly without
problems

* With Atma Jnanam, neither afraid of life for 100 Years or death today.
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e Tvirbhayaha Drishyante....

» If thereis any source of fear, can't be fearless

 Don't see external source of fear as there is no external object other than Atma, my
SELF

* In the presence of fear causing Dvaitam brahman is source of security
* In the absence of Dvaitam Br. is source of security

* Jnanis are Abhaya Pratishta, fearless

e Ajnanis can't feel security in the absence of Brahman

* Until we discover fearlessness in Atma, go after Jnana Khandam

» Discovering Atma is very difficult because it is abstract, formless, colourless,
Divisionless, Attributless

Study Scriptures :
 Until we discover Atma inside

e Till then we symbolically represent Brahman as concrete God outside with form.

Brahman

Inside - Atman Outside - God

* Until you discover Atma, have faith in Ishvara.
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Gita:

STEHTHT TSR
FEATRE R |
TEATE2 T =
IATETH= 9= F 120-Ro |

aham atma gudakesa
sarvabhutasayasthitah |

aham adisca madhyam ca
bhiatanam anta évaca || 10-20 | |

| am the self, O Gudakesa, seated in the hearts of all beings; | am the beginning, the middle
and also the end of all beings. [Chapter 10 - Verse 20]

 Bhagawan not object outside but is Observer principle in the Body - Mind — Complex

Journey :
o World - Materialistic person

o God - Religious person

o Self Dependence - Spiritual person

* Can't come from world to Atma directly

* Have to go through God, religious life style, Veda Purva - then Vedanta

* Jnani - has security in Brahman

e Tasmat Brahma Asti.
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Bashyam : Chapter 2 — Section 7 — Verse 3 continues...
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When does (Kada) this (Asau) spiritual seeker (Sadhakah) become fearless (abhayam
gatah bhavati)? It is said that (iti Abhiprayah) when he does not see anything as really
different from himself (yada na anyat pasyati) and when withen himself also he does not
create even a fraction of division (atmani ca antaram bhedam na kurute--- jivatma-
paramatma division), then he becomes fearless (abhayarm gatah bhavati).

Shankara consolidates previous Topic :

Abheda / Advaitam Bheda / Dvaitam

Abaya Karanam Bhaya Karanam

At what time this Jnani becomes Abhayam?

When does Spiritual seeker become fearless?
Only under one condition
Mada Anyati Na Pashyati...

The moment he stops seeing division between his Svarupam and the world

Nothing really is different

Only seeming differences, Jnani accepts, not real 984




Difference

Wave Wave Wave
| | |
Wave Ocean Water
| | |
Small / Big Small / Big Fact :

\

)

f

- Perceptual difference is there

- Nama Rupa different

- Wave looks itself as mortal

Waves mortality, immortality depends on what?

No change required, only shift in way of Perception.

Learn to claim | am Water

Vedanta does not want you to Shift your experience

It can't give any new experience

Vedanta attempts shift in perspective alone based on knowledge, born out of

knowledge.

o Waves — Waviness - Superficial

o Water - Water content - Factual, intrinsic.

- One water appears as
wave, ocean
- Wave understands | am

water

- Wave claims | am

Immortal
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* Perspective shifts - Changes from mortality to immortality

e | Don't become immortal

* | Claim immortality by shifting perspective

* Yaha Yada Anyatu Na Pashyati....

* Where one does not see another wave
Wave Realizes :

* | am Sarvatra waves

e Jala Agnou, Jala Havihi, Jalam Eva Sarvatra nothing called wave, ocean only Nama
Rupa

 Substance - One
* Lake, wave, river, cloud, rain, many Namas

e Substance = One = water - Vastu Ekam

*  When we don't see plurality, don't create division also
* In Atma, don't see division

* In the vision of Jnani, there is no Anatma

* Anatma = Another name for Atma
* Don't see Anatma, don't create division in Atma
 Don't create division as Jivatma, Paramatma, Triangle resolved

e Jivatma, Paramatma, Anatma Triangle resolved into Eka Atma. 986




* Adjectives gone
 Ekam Atma left
 Abhayam Tato Bavati

Summary of Vedanta :

Brahma Satyam

Jagan

Mithya

Jivo Breheiva Naparaha:

\

)

* Jivatma, Paramatma division negated

Negates Anatma

* Essence Atma = Adhishtanam of Jivatma, Paramatma, Anatma

Who is Ekatma? Chandogyo Upanishad :

¥ 7 weisfodageafac ad acacsd 9 e

deadAfd Qasdr sfd 4T v A1 seaeaagaicafa

auT AT g || 6.¢b |
I 3 3rsea: @vs: |

sa ya eso'nimaitadatmyamidam sarvam tatsatyam sa atma
tattvamasi svetaketo iti bhiya eva ma bhagavanvijiapayatviti
tatha somyeti hovaca | | 6.8.7 ||

|| iti astamah khandah | |

‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art,
O Svetaketu.” [Svetaketu then said,] ‘Sir, please explain this to me again. ‘Yes, Somya, | will
explain again,’ replied his father. [6 - 8 - 7]

e |am that Atma




In the state of Jnanam, Abhayam Gathaha Bavati
Person becomes fearless
If you are in Triangular format, run to Bhagawan

If you are in Binary, take everything as my nature alone
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Lecture 104
Bashyam : Chapter 2 — Section 7 — Verse 3 continues...
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When (Yada) on the other hand (Punah) this ignorant person (Esah
Avidyavan) who is in a state of ignorance and misunderstanding (Avidya-
Avasthayam), because of this misunderstanding (Hi = Yasmat) projects or
imagines (Pratyupasthapitam) an Anatma universe (Vastu-which is Mithya);
and just as a man afflicted by cataract (Taimirikat) sees a second Mithya
moon (Dvitiyacandravat Pasyati), he also sees (Darshanam Kurute), due to
his ignorance (Avidyaya) in the non-dual atma (Atmani Etasmin Brahmani —
which is Satyam-jnanam-anatam) (Antaram = Chidram even (uta = api) a
fraction (Aram = alpam) of division bhedam); then for that person that very
perception of division (bheda Darshanam eva hi) even if least bit of division
is seen (alpam api bhedam pasyati) that becomes the cause of fear (Bhaya-

Karanam). That is the idea (iti arthah). 989




7th Section :

Brahman cause of

Fear Bayam Fearlessness Abayam

Vishnu Sahasranamam :

Baya Krut Baya Nashaha

Remover of fear
Brahman misunderstood Gives security

Triangle format Brahman understood as
Under different conditions Advaitam

Binary format

Giver of fear

One Non-dual brahma Appears as

Karanam Jiva
l |

- Ishvara - Karyam

- Karya - Karana Bheda is
Created

- Bhagawan Srishti, Sthithi
Karanam ok

- Laya Karanam problem ??? 990




Misunderstood brahman = Cause of fear :

* Yada Hyevaisha Etasmin

Wise Ignorant

Understood Brahman Misunderstood Brahman

Aisha Avasthaya

State of Misunderstanding State of ignorance

* Hi—-Yasmat, because of misunderstanding

e Eshaha = Avidyawan, ignorant

2 Types of Misunderstandings

Vijatiya Bheda Sajatiya Bheda
l |
- Jiva Prapancha Bheda - Jivatma - Paramatma
- Atma Anatma Bheda
- Vastu = Anatma
- Imagined because of
Moola Avidya, Maya

* Projection is like Non-existent Moon because of Timira Roga, Dosha, defective €Y&g1



* Taimrike = Person with disease

* Has Mithya projected moon Jiva Srishti

* Ishvara Srishti without moola avidya agyanam projected Jiva Srishti = Brahman

* We have Ajnana Prapancha as projection No. 1 Causing Vijatiya Bheda

Projection No. 2 : Sajatiya Bheda:
* In Non-dual Atma, Etasmin in Brahman.

Taittriya Upanishad :

IaT TaY

Td AT s s [A%ads [Aaaais g
giasol faega | 319 WsHT A Hafa
T4 T TARAIGIHA T |

HY T Y Hald dedd #Y
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yada hyevaisa
etasminnadrsye'natmye'nirukte'nilayane’bhayam
pratistham vindate | atha so'bhayam gato bhavati
yada hyevaisa etasminnudaramantaram kurute |
atha tasya bhayam bhavati tattveva bhayam
viduso'manvanasya tadapyesa Sloko bhavati | | 3 | |

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That very same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to

the same effect, there is the following Vaidika Verse. [2 - 7 - 3]
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Udu and Aram

Udara = Tummy, stomach

Udhu = Abhi
Aram = Alpam

Split, division, cleavage between Jivatma, Paramatma, Antharam = Children

Soham possibility is gone

For Samsara perceptual Division is enough, factual Division not required.

Paramatma Jivatma
- Karanam - Karyam
- Dasoham
\ J
Y
- Chidram
- Division

- Bheda Darshanam

993



Bashyam : Chapter 2 — Section 7 — Verse 3 continues...
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Thus = because (Atha = Tasmad) of that reason (Hetoh) of dual perception (Bheda
Darsanat), the one (Tasya) who sees the difference (Bhedadarsinah) will have fear
(Bhayam bhavati) from that very misunderstood Brahman (Atmanah). Thus (Tasmat)
for an ignorant person (Avidusah) Brahman itself (Atma eva) becomes the source of
fear (Bhayakaranam) for oneself (Atmanah).

Ata Satya Baya Bavati :
* Fear not caused by division in Brahman but division in perception of Brahman
* For fear, don't require actual snake

* Perceived snake can cause panic

e Similarly, actual duality not required for fear, Samsara, perpetual duality is enough

 Bheda Darshana, perceived duality is Baya Karanam.

Brihadaranyaka Upanishad :

AIsTIAS, TEATGhIDT TIATT; & =G =1h, || so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,

JeHCG AT Ed, hSHT] TTAHITT, yanmadanyannasti, kasmannu bibhemiti,
dd TarET HA A, hEACEIATII? tata evasya bhayam viyay, kasmaddhyabhesyat?

e o safa 11 R | dvitiyadvai bhayam bhavati || 2 | | 994




He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?” From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 -4 - 2]

* Yaha Alpam Hi Eva Bhedam Pashyati - Bayam Bavati

 Whoever sees small difference, division in the Jagat will have fear

Upanishad Vakyam :
e Atha Satya Bayam Bavati
Atah :
 Tasmat, because of bheda Darshanam, squint eyed perception, there is fear

What is source of fear?
*  From that misunderstood Atma, Bayam comes.

Atma

Cause of

Fear Fearlessness
| |
Wrong Understanding Right Understanding
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Topic :

Brahman / Atma

Asti?

Nava?

Braheiva Baya Karanam

Avidusha

Vidusha

lgnorant causes fear

Wise cause of fear

lessness

Bashyam : Chapter 2 — Section 7 — Verse 3 continues...
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That message alone is being presented by the Sruti (tad etad aha). The very
same Brahman alone (tat tu eva— which is the cause of fearlessness for the
wise person) is the cause of fear (Bhayam) for the one who perceives himself
to be different from Brahman (Bheda-Darsinah).
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Even if he is a learned one, who has all kinds of knowledge of connected and
unconnected topics. and is called a scholarly person (Vidusah-but about
Brahman as he has only half knowledge) considers that 'Bhagavan is
different from me (Isvarah Mattah Anyah), and | am different from
Bhagavan, | am a Samsari (Aham Anyah Samsari)'. For that kind (iti evam) of
a 'Vidvan' (Vidusah-Brahman becomes the source of fear) For the one who
sees Brahman called Isvarah (isvarakhyam) as different from oneself (Bheda
drstam) and makes (Kurvatah) even a little bit of (Alpam api) difference
(Antaram) in that very same Brahman (Tadeva brahma), fear will be
unavoidable (Bhayam Bhavati) as he is not able to recognize the oneness in
Brahmatma (Ekatvena Amanvanasya). Therefore (Tasmat) even though he is
a learned man (Vidvan api) he is only like an ignorant man (Avidvan eva
asau) as he is not able to see (Na pasyati) here, this (yah ayam) one (ekam),
non-Dualbrahmatmatattvam (abhinnam-atmatattvam).

Tatu = Brahman Eva, Brahman is cause of fearlessness for wise
Brahman is cause of fear for Person with Divisive Perception.
One non-dual Atma, brahman Tattvam not seen.

Concludes Discussion, Observation.
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Bashyam : Chapter 2 — Section 7 — Verse 3 continues...
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By seeing the immortal one as the cause of mortality (uccheda-hetu-darsanat),
every mortal jiva, who looks upon himself as mortal (ucchedya*-abhimatasya) is
afraid (bhayam bhavati). The ultimate cause of destruction (uccheda-hetuh*) has to
be the indestructible only (anucchedyah* hi). If the immortal cause of mortality is
not there (tatra ucchedahetau asati ) the mortal, the living being (ucchedye) would
never be afraid. (bhayam na yuktam). But our experience is that the entire creation
of living beings (sarvam ca jagat-including Brahmaji) are with fear (bhayavat).
Therefore (tasmat) because of the instinctive insecurity in every one (jagatah bhaya-
darsanat), one can infer (gamyate nidnam) that there is some cause of insecurity
(tad asti bhaya karanam) which is the cause of one's destruction (uccheda hetuh),
which itself is indestructible (anucchedya-atmakam;-and that is non other than
Brahman), because of which the entire world of living beings feel insecure (yatah
jagat bibheti iti). 998




With regard to this message (etasmin api arthe-of Brahman being the cause
of fear also) there is the following Rg mantra also (esah slokah bhavati)
which talks about that (tat).

 Uchhadyam = That which is destroyable
e Utchit Dhatu = Mortal
 Anuchedyam = Immortal, undestroyable.

e Uchheda Hetuhu = Cause of destruction

 Immortal Brahman as Bhagawan alone is cause of destruction of mortal, Jiva

* Cause of destruction = Non-mortal, immortal one

 Bhagawan = Laya Karanam of Mithya Srishti

* Mortals afraid of unknown reasons for destruction

This is cause of fear :

Immortal Non-dual brahman

Cause of fear for ignorant Cause of fear for Wise

* Such is the cause model of creation, manifest, unmanifest, Sakshi - Brahman
 Immortal Brahman Asti as the cause of fear and fearlessness
 Mortal living beings have fear

e Brahman = Cause of fear of all mortals
e Hence Brahman exists. 999




Rik mantra :

Bheeshasvat Pavate...
All afraid of Yama

Yama mortal Jiva - Because of Punya karma, exalted Jiva, also has fear

Who is cause of instinctive fear?

Immortal Brahman

Brahman Asti, Baya Hetutvat
Uchheda Hetu Darshanat...

Immortal is cause of mortality

Mortal Jiva - Looks upon himself as mortal
There is immortal cause of mortal

Cause of destruction, Laya Karanam = Ishvara - Brahman, who is imperishable,
Aksharam.

Anuchedbyaha = indestructible, Aksharam
Ishvara = Srishti ,Sthithi, Laya, Karanam

Layam= Mortality

If immortal cause is not there, mortals would not be afraid

Insecurity, not deliberately, cultivated emotion

Instinctively afraid of some cause which will destroy mortal beings. 1000




Fear in mortal beings would not be there without Brahman
Inert - No fear
All living beings - Including Brahma, have fear

Because of instinctive insecurity in everyone , can infer there is some cause of some
fear, insecurity

Even ant feels insecure when obstructed

Cause of our destruction itself is indestructible

World is afraid is reason for Brahma Astitvam
Last reason for Astitva, Nava

w.r.t. this message, Bayam is Bayam Karanam also there is a Rik Mantra with this 7t
Anuvaka is over.
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CHAPTER 2

BRAHMANANDAVALLI
ANUVAKA - 8
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Chapter 2 — Section 8 — Verse 1 and 2:
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bhisasmadvatah pavate | bhisodeti sﬁrya'h |
bhisasmadagniécendrasca | mrtyurdhavati paﬁc:ima
iti | saisanandasya mimarsa bhavati | yuva
syétsédhuydvédhyéquah | asistho drdhistho balisthahl|

L
tasyeyam prthivi sarva vittasya parna syat | sa eko

manusa anandah | te ye satam manusa anandah | 1003




Anvayah :

HqY:
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Anvayah

asmat bhisa vatah pavate | bhisa stryah udeti | asmat
bhisa agnih ca indrah ca (pavarte) | (bhisa) pancamah
mrtyuh dhavati | sa esa anandasya mimarhsa bhavati |
(kascana) yuva (manusyah) syat | (sah) sadhuyuva
adhyayakah, asisthah, drdhisthah, balisthah (syat) |
tasya (manusyasya) vittasya ptirna iyarh sarva prthivi
syat | sah ekah manusah anandah (bhavati) | 1004




Out of fear of this (Brahman), the wind blows. Out of fear (of this Brahman),
the sun rises. Out of fear (of this Brahman), the fire and Indra (do their
duty). The lord of death, the fifth (deity) runs (doing his duty, in fear of
Brahman). Thus (ends the Rg-mantra). The following is an analysis of
Ananda. Suppose there is a young man-a clean noble youth who has
doubtless knowledge of the scriptures, (who is) very dynamic (doing things
properly in time and, and who is) very brave, very resolute and very strong.
(And also) suppose this entire earth, full of resources, is his. (Then) that
(happiness enjoyed by him) is one unit of human happiness.

Bheeshma - Out of fear of Lord, the Master, Ishvara
Vata = Wind God, not inert wind, Vayu devata
= Blows because of fear of Ishvara
Surya Devata makes Sun rise, set
Agni Devata makes fire hot always, never cold
Lord Indra head of all Devatas in heaven, does his duty

Mrityu - Devata - Yama dharma Raja

5 Deities

Vayu Agni Surya Indra Yama

All function in Orderliness because of fear for Ishvara.
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Lecture 105

i) In Anuvaka 6, 7, 3 Anuprashnas asked by student :

)

a)
b)
c)
d)
e)
f)
g)

 Does Brahman exist or not

Answer :

e 7 Reasons for Brahman's existence
Brahman Asti Japtaha Nimitta Karanatvat
Brahman Asti Upadana Karanatvat
Brahman Asti, Jiva Rupena, Vartamanatvat
Brahman Asti Achetana Sharira Chesta Darshanat
Brahman Asti Ananda Hetuvena Vartamanatvat
Brahman Asti - Jnanina Abhaya Hetutvat
Brahman Asti - Ajnanina Baya Hetutvat

* Because of 7 Reasons Brahman exists

iii) 8" Anuvaka :

* Rik mantra - Explains 7t Reason
 Brahman Asti Ajanina Baya Hetutvat
 Brahman = Boss of universe

* Presence of Brahman as Ishvara.
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iv) Devatas represent natural forces :
* Function in perfect order, because of presence of Ishvara
* For orderliness, there has to be a boss
* Nobody follows Traffic Signal if police cameras not installed or if policeman not there
* Chetana Ishvara's presence - Makes orderliness possible.

Bashyam : Chapter 2 — Section 8 — Verse 1 and 2

ST WA aTE: 99d | N g9 | e
Afgivger | Hogdiafd 99H 3f4 | aEEdr & geE:
I G YaATeRriaEEansy FEdr: gdded |
TOERUT d9T SR H&l | Jaed et 39 Tl ; .
HEUT: A Tdcd | a9 WAHRUH, =4 |

Out of fear (bhisa™ = bhayena) of 1svara (asmat) the wind devata (vatah)
blows (pavate). Out of fear (bhisa-of I$vara) the strya devata rises (suryah
udeti). And (ca) out of fear (bhisa) of Brahman (asmat) the agni devata and
Indra (agnih ca Indrah ca-do their own respective functions).
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The lord of death (mrtyuh), who is fifth deity in this order (paficamah) runs
(dhavati-hither and thither grabbing people whose life-time is over). Thus
ends (iti-the Rg mantra, from which we make the inference that therefore
Brahman, Isvarah exists. Now Shankaracharya explains this further). The
wind devata etc, (vatadayah—meaning all the devatas) are indeed (hi)
themselves adorable, worshipful. (maharhah). They are like [$vara in their
own area of activity (svayam isvarah santah—the idea is as they are
adhisthana devatas in their own capacity, they are worshipful. Yet in perfect
descipline and harmony they are) routinely (niyatah) motivated to
(pravartante) do their jobs (karyesu) with great effort, (ayasabahulesu-all the
time without any respite), like the action (karyesu) of the flowing movement
of the wind etc (pavana-adi). That is possible (tadyuktam) due to the
presence of some one else who is the commander (prasastari sati). Since
(yasmat) the devatas (tesam) behave (pravartanam) in a desciplined manner
(niyamena) like (iva) the employees (yatah te bhrtyah) of the king (rajnah),
therefore it means (tasmat) Brahman (brahma) exists (asti) as the
commander (prasastr), as their (tesam) source of fear (bhayakaranam). That
Brahman (asmat brahmanah) out of fear of whom (bhayena) all the devatas
engage in their activities (pravartante), that very Brahman (tat ca) who is the
cause of fear (bhayakaranam) is also the cause of happiness (anandam
brahma).

All devatas function in the form of natural forces.
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Vata = Vayu devata - Blows the wind at right time for cloud formation, rain...

Agni, Indra, Surya, Yama Adorable Devatas, Pujanam, worthy of worship

Bhagawan boss of all devatas so that, they function in harmony, disciplined manner
If one Devata stops functioning life impossible on earth

Pavan - Blowing of wind, movement

Rod of punishment = Vajra Yudha

Brahman Asti - Devanamapi Baya Karanatvat

Example :

Employees of King work, he is around

Because of fear of Brahman around, all devatas do their functions
Brahman here = Maya Sahitam = Ishvara

Rik mantra over

Brahman for Ajnani is source of fear but is really source of Ananda

Upanishad gave 7 Logical reasons to establish Brahman as a Supportive logic to
assimilate Shastra.

Can Ishvara be established through logic?

No, God can't be established through logic.
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Brahma Sutra :

STTal AT T o=t T=T |

Sastray oni twat

(Brahman is not known from any other source), since the scriptures are the
valid means of Its knowledge. [| — 1 — 3]

* Nyaya = God established independently by logic
 We dismiss Nyaya
e Shastra required to reveal - not our sense organs, mind, logic

* They are supporting Shastra for us to establish existence of Brahman / Ishvara -

Katho Upanishad :

TYT T AT I SRIEIR T | Naisa tarkena matir-apaneya prokta 'neynaiva sujnanaya prestha,

: ~ ~ .
a7 oFATT: e Iqqarrs caregr $ard=ad: 727 02 Yam tvam-apah satya-dhrtir-batasi tvadrn no bhuyan-naciketah prasta 119l

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to
understand it, O dearest, when thaught by a teacher who beholds no difference (between one
Self and another) ; thou art fixed in Truth. May we have, O! Naciketas, an enquirer like thee?

[1-2-9]

» After god is revealed through Shastra, logic reinforces, Cements our thought procleosls.O



Logic Shastra

- Not independent - Independent Pramanam
Pramanam - Sruti Sanmata Targa Useful
- Reinforces

Example :

* Pour liquid from one bottle to another using funnel

* Funnelis instrument, does not produce the liquid

* Targa = Funnel

e Liquid = Shastra teachings

 Mind = Narrow bottle Targa only aid

e 7 Reasons not Svatantra Pramanam but Sruti Samanta Pramanam - Ananda Mimamsa.
Bashyam : Chapter 2 — Section 8 — Verse 1 and 2 continues...
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With regard to Brahman being a source of happiness (Tasya asya brahmanah
anandasya) an enquiry is made. 1011




into it (esamimamsa = Vicarana Bhavati. By the Sruti) What for is this enquiry
into Ananda (Kim Anandasya. Mimamsa)? If that is your doubt (iti) that is
being answered (iti ucyate)- The Atmananda (Anandah) is it (kim) like the
worldly or sense pleasures (Laukikaanandavat), born (Janitah) out of the
contact between subject and object (Visaya-visayi-sambandhah) or (Ahosvit)
is it one's very nature (Svabhavikah), in this manner (iti evam) this enquiry
into Ananda (esa Anandasya Mimamsa-is made).

Sa Esha Ananda Yasya Mimamsa :

* For Ananda of Brahman following is Mimamsa, Vicharana, enquiry

What is the enquiry required for Ananda?

 Ananda is only to be experienced, why enquiry?

Enquiry :

Brahmananda is

Experiential Joy

Non-experiential Joy

Is it to be experienced only in
Samadhi State?

- Samvedya Ananda

- Vishaya Vishaya Sambandha
- Sense Pleasures

- Born out of Contact between
Subject Object

Is brahman Ananda

Brahman is the experiencer,
Subject

This is our Nature

Svabavika Ananda is our Svarupa
Always the same

=
([a»)
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Brahmananda is

Experiential Joy Non-experiential Joy
| |

- Not our intrinsic nature No Gradation

- Has Arrival and Departure No Arrival, departure

- Depends on Several conditions Intrinsic Non-experiential
of Prarabdha Ananda

Bashyam : Chapter 2 — Section 8 — Verse 1 and 2 continues...
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In the following discussion (tatra) sense pleasure. (Laukika Anandah), which is
centred on (Nimitta) the alignment between the body-mind-sense-complex
(Adhyatmika) and outside objects (bahya sadhanasampatti) that can give
optimum (utkrstah-experiential happiness for a human being is first
visualised). This Ananda (yah esah) the highest sense pleasure or experiential
happiness (sah) is pointed out (nirdisyate) for the purpose of understanding
or appreciating Brahmananda (Brahmananda Anugamartham).
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Brahmananda (Anandah) which can be understood by a jnani whose mind
has outgrown or withdrawn from the external objects (Vyavrtta-visaya-
buddhigamya); can be understood (Anugantum Sakyate-by other people)

Experiential Ananda Bimba Ananda

i) Pratibimba Ananda i) Original Ananda of Brahman

- Version of Bimba Ananda ii) Like original face

ii) Reflection in the Mind iii) Non-experiential, Svarupa Ananda
iii) Vishaya Ananda iv) No Arrival, Departure
iv) Arrives Departs, Laukika Ananda v) End to be claimed, enjoyed by a
v) Use it to understand Bimba Ananda Detached Jnani

- Like using Mirror to See face and

put Tilakam
- Means

Experiential Ananda :
e Starts with Vishaya
* Visualize highest sense, pleasure experienced by a human being for comparative study
* Highest Manushya Ananda = One basic unit
* Getideal sense objects of the world , best Shabda, Sparsha, Rupa, Rasa, Gandha
* Sense Organs
* Bahya Sadhana, Sadhane Sambandha

° Adhyatmlka 1014



* Refined, ideal, calm, sharp, focussed mind

* Asishta, Dridi, Shuddah, Bahishtaha

e Utkrisha = Highest human Ananda

* Vishaya Ananda = Pratibimba Ananda, means to understand Bimba Ananda

 Brahma Ananda = Bimba Ananda

* Vyakruta Vishaya = Mind withdrawan from external world, Represents Jnanam
Srotriyasya Akamatasya :

* Detached person sitting under a tree, without home, bank balance, has Jnana vairagya
janya Ananda

* Jnanam gives Bimba Ananda - Vairagyam gives Pratibimba Ananda

* Jnani enjoys Vyavrutta Yukta buddhi - Contented mind

* Contentment is a means of happiness, gives Ananda

Pancha Niyama :
* Shakcham, Santoshaha, by extension is Ananda

e Brilliant introduction to happiness by Shankara in this commentary.
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Bashyam : Chapter 2 — Section 8 — Verse 1 and 2 continues...
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The worldly sense pleasure (Laukikah api Anandah) is but a reflection or trickle
(Matra eva) of Brahmananda (Brahmanandasya). When the human ignorance
(Avidyaya) is dominant (Utkrsyamanayam), the discriminative knowledge
(Vijnane—that there is no visayananda, but only Brahmananda) gets distorted or
gets concealed (Tiraskriyamane) by the ignorance (Avidyayam) for everyone,
starting from Brahmaji down to human beings (Brahmadibhih). And (ca) for one to
gain (Sampadyate) this experienced (Vibhavyamanah) highly fluctuating
(Anavasthitah) sense pleasures (Laukikah) in the world (loke), the means (Sadhana)
are the level of punya karma (Karmavasat), the Upasanas done (Yatha Vijnanam)
and the contact (Sambandha-vasat ca) with sense objects etc (visaya-adi).

Vedanta :

Sense pleasures don't come from sense objects at all

Sense pleasure is a reflection of Atma Ananda under ideal conditions of the mingh¢




Avidya

v

Moha, Delusion - Objects / Persons
give Ananda

v

Causes Desire - Kama

v

Causes Turbulence in the Mind

v

Sense objects obtained, desire
fulfilled

v

Agitation comes down, Mind
Quietens, Calm

v

Mind reflects my own Atma Ananda

Because of delusion, | attribute happiness to sense objects.

Example :

Dog Bites bone
Bone has Sharp edge

Because of wound, B

lood comes
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Dog Logic :

Anvaya Vyatireka
- Before Biting Bone - After Biting
- No Blood - Blood
- Dog bites Harder

Conclusion :
* Bone gives blood
* No difference between dog and us
e Laukika Ananda = Worldly
* Sense pleasures = Pratibimba Ananda

= Reflection of Brahma Ananda.
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Brihadaranyaka Upanishad :

aFH ar vaEd TeNEd tasya va etasya purusasya

I T TATST HAIT:—Ta dve eva sthane bhavatah-idam

=T OISR EJAT  =; ca paralokasthanam ca;

Heed g TacA AT sandhyam trtiyam svapnasthanam;
ATEHTed T2ATT FTasSeaaT tasminsandhye sthane tisthannete

I TATSA gTATA—3< ubhe sthane pasyati—idam

T OIAThTAT o | 3720 ca paralokasthanam ca |atha
AThATST IIATHTAT IAafa yathakramo'yam paralokasthane bhavati
AHTShHATHFATHATATCH tamakramamakramyobhayanpapmana
HTAaIR™T 9UATT; H T JFaiafd, anandamsca pasyati; sa yatra prasvapiti,
IIET ThTT TITadr ATATIITST asya lokasya sarvavato matramapadaya
Tad Tagc, Tad AT, svayam vihatya, svayam nirmaya,

TIdT ATHT, TdA SATAET graiafda, svena bhasa, svena jyotisa prasvapiti,
T gEY: Fod saArfasiata 1o o atrayam purusah svayam jyotirbhavati || 9 | |

That man has only two abodes, this and the next world. The dream state, which is the third, is at the
junction (of the two). Staying at that junction he surveys the two abodes, this and the next world.
Whatever outfit he may have for the next world, providing himself with that he sees both evils (sufferings)
and joys. When he dreams, he takes away a little of (the impressions of) this all-embracing world (the
waking state), himself puts the body aside and himself creates (a dream body in its place), revealing his
own lustre by his own light—and dreams. In this state the man himself becomes the light. [4-3-9] 1019




* Anandasya Anyani Jiva Matra Upahuhati....
* Matra = Pratibimba Bavati
How reflection takes place :
*  When human ignorance is dominant, discriminative power is concealed

e Tiraskriyate - Concealed

 Brahma to human being, experiences sense pleasures

* When there is ignorance, delusion, sense pleasure is experienced
* Need several factors for Pratibimba Ananda

* Music not source of Ananda at all.
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Lecture 106
Chapter 2 - Verse 8 :
Ananda Mimamsa - introduction :
i) Brahmananda introduced, revealed, through Vishaya Ananda
ii) Reason :
* Vishaya Ananda = Brahma Ananda's manifestation, reflection
* Nointrinsic Vishaya Ananda, Nasti
* Ananda seen is our delusion, confusion
Example :
* Sunlight Manifesting on moon taken as moonlight
e Light of moon not intrinsic but borrowed
iii) Vishayas contribute to a conducive condition of mind :
* |In that condition Ananda gets reflected

* Sense objects - indirectly responsible

* Vishayas have Pratibimba Ananda only, help us to Understand Brahmananda

* This is the meaning behind the teaching
iv) How reflection comes?

e Utkrishya mana Avidyaya Vijnana Tiraskriye mane sati. 1021




Viveka :

* There is only Atma Ananda, no Vishaya Ananda

 Atma Ananda is concealed by Self ignorance

 When ignorance is dominant, Avidya Satya Urtkrishya Manam

e Avidya Tiraskarena Mane Sati

v) Steps :

Avidya

Delusion

\

Attribute Ananda to External Object

l

Mohaha Shobhana Adhyasa

Superimposition of Happiness on
external object / Person Run to fulfill
Desire attributed to object

Desire fulfilled, Mind calm

\

Atma Ananda gets reflected in the
Calm mind

|

Brahman Ananda Anubuyate
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vi) 3 Factors contribute to conducive condition and Mind becomes a Mirror to Reflect Atma
Ananda:

3 Factors for Calm Mind, Pratibimba Ananda

| |
Punya Karma Vijnanam Contact between Sense
| | organs and Sense Object

- Then get objects, Upasana Vashat
Money, Property

vii) Experiential world pleasure is fleeting :
* Anything can cut off Ananda
Example :

* Power supply at home, sickness

viii) Sense pleasure is an Avatara of Brahma Ananda, my Svarupam :

* Sense pleasure = Reflected pleasure in the mind

ix) Corollary :

* Degree of reflection depends on fineness of reflecting medium.

Happiness Reflected Medium
- Priya - Fine
- Moda - Finer
- Pramoda - Finest 1023




» Karma / Upasana causes Gradation in Pleasure

e Gradation in Different Jivas

Manushya
|
Manushya Gandharva
I

Ajana Deva
l

Sarva Deva

Bashyam : Chapter 2 — Section 8 — Verse 1 and 2 continues...

q UIEAEAEEHIGRT 0 A I gaay iy
~ - hou % &‘:ﬁ o Eq?{ 5@_{‘! e . a ac

qiae, RYUERIET SI&T0T 3G, id |

(Brahmananda as) visayananda alone (sah eva) is experienced (vibhavyate—at
different increasing levels) due to decrease (apakarsena) of the influence of
ignorance, desire, and the action involved to gain it (avidya-kama-karma), and
also depending on the higher and higher levels or lokas (uttara-uttara-bhumisu,
— with increase in the status of their body upadhi), like that of human beings,
gandharvas etc (manusya gandharva adi. —-With every higher and higher level
of loka and the corresponding higher body upadhi gained through punya, 1024




Delusion etc decreases and visayananda) creases hundred times higher and
higher (satagunaara-uttara-utkarsena), till it goes upto (yavad) that of Bahmaji's
(Hiranyagarbhasya) which is the highest level of experience of visayananda
(brahmana ananda iti.That very same highest level of visayananda) can be
attained directly (pratyaksah) without any inhibitions by a desireless (akamahata)
knowledgeable detached person (vidvat srotriyah-without getting the sense
objects.)

Factors :
o Avidya
o Kama
o Karma
e Delusion less in higher Lokas more steady mind
 Upakarsha = Adinanam = More
* Aparkarshya = Nunam = Lesser
* In higher levels, delusion becomes less and less,
* Pratibimba Ananda increases, Sense pleasure greater
e Hiranyagarbha Ananda highest, Highest Pratibimba Ananda, highest Jiva

e Same Ananda is Brahman's Ananda

* Tey Ye Prajapaye Ananda = Sa Eko Brahma Ananda not Nirguna Brahma Ananda

* |tis Saguna Hiranyagarbha Ananda.

 Same Ananda Ajnani can get by Vairagyam to Vishaya Ananda. 1025




Logic :
* Vishaya Ananda is reflection of Brahma Ananda, Vishayas inert, not source of Ananda,

like stone
 When you get Vishayam, you also get Vairagyam from Vishayam by seeing their 3
doshas
Example :

e Until marriage, there is Raaga for marriage
e After marriage, Vairagya comes

* Hence Vishaya Prapti = Vishaya Vairagya Praptihi
* Desire will be there until you acquire the object

* World calls it Vishaya Prapti
* Vedanta calls it Vairgya Prapti

* Ananda comes not because of Vishaya Prapti but because of Vairagya Prapti

Vairagya comes by

By Acquiring Sense Object By Trividha Dosha Darshanam =

Viveka
|

- Atrupti, Dukha Mishritatvam,
Bandakatvam

 Akamahati = One free from Desire, Viveki, Studied Scriptures, informed, detached
Person gets same degree as of Vishaya Ananda. 1026




Bashyam : Chapter 2 — Section 8 — Verse 1 and 2 continues...
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When the object subject division (Visaya-visayi-vibhage) born out of one's ighorance
(Tu Avidyakrte) is eliminated for good (Niraste-as mithya) by knowledge (Vidyaya),
one realizes that the Brahmananda (ananda) is (Bhavati) one's own nature
(Svabhavikah). It is infinite, one absolute Ananda (Paripurnah ekah Anandah),
without division or gradation (Advaitah). In order to impart this message (iti-etam-
artham vibhavaisyan), the Upanishad introduces (aha-this ananda-mimamsa).

Pratibimba Ananda 2
Methods to attain

By Acquiring Object

By Vairagyam

- Expensive - Use Viveka
- Work hard - Get Trupti Ananda

What is means for getting Bimba Ananda?

Through Atma Jnanam alone can claim Bimba Ananda.

When Subject Object Duality is eliminated, get Bimba Ananda.
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Vishaya Vishayi
- Object - Subject
- Experienced - Reflected
- Experiencer

(

J

!

Both required for all Sense Pleasures

Duality comes because of Avidya

Projection of Moola avidya - Vikshepa shakti of Maya

Duality caused by ignorance

In Brahman, no world, no Jiva, no Jagat, Ishvara

| see duality now because of Maya Shakti

Eliminate Duality

Go to Sleep

Go to Nirvikalpa Samadhi

No Duality

Duality resolved

\

By brahma Jnanam falsify
Duality as Mithya, Claim
brahman as Satyam

)

|

- Duality in potential condition
- Person will wake-up from
Sleep and Samadhi
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Non-duality in sleep, Samadhi is not Advaitam, it is Advaita Avastha, temporary,
potential Dvaitam

How to permanently resolve Duality?

By understanding Mithyatvam of duality

Mithyatva Nischaya Eva Dvaitasya Avasanam

What uniqueness of Mithyatva nischaya?

After understanding factual Advaitam, Mithyatva Darshanam, experiential duality
continues till Prarabda of body exhausted

Jnani does not bother about Mithya Jagat Darshanam
Mithya Jagat is as good as not there for a Brahma jnani
Mithyatva nischaya takes place only in Jagrat Avastha not Svapna or Sushupti

It is Jnanam, possible only when Jnanata - Pramata - Pramanam, Shastra, Guru is
there

After Atma Jnanam, no Avastha is important Jagrat, Sushupti, Svapna, Samadhi
Dvaita or Nirvikalpa Avastha

Bimba Ananda = Svabhavika Ananda

What is permanently existing is only Bimba Ananda not Pratibimba Ananda
It is my own nature, not object of any experience
It is Adhishtanam of both Subject and object

It is Non-experiential Ananda, Pari Poorna, infinite, Ekaha, Advaitam, without 3
Divisions, without Gradation, Svarupam not arriving - Departing experiential Anangs




* Tey Esha Manushya Ananda upto Hiranyagarbha Ananda = Pratibimba Ananda.

Pratibimba Ananda is

Obtaining

From Vishayas Vairagyam

* Bimba Ananda = Mahavakya Anubava

Mahavakya in 8t Anuvaka :

9 IRE™ I¥Y | IRIMEG | sa yascayam puruse | yascasavaditye |

€ TH: ¥ F Taidd I3ATHATed bl AT | || sa ekah sa ya evamvit | asmallokat pretya |
TAA—AAIATCHAHAATASHEATT | etamannamayamatmanamupasankramati |
Td IUHAIATCHAHA ISP | etam pranamayamatmanamupasankramati |
Td AAAIATCHHIASHIATT | etam manomayamatmanamupasankramati |
Td e ATATCAAIasH A | etam vijiianamayamatmanamupasankramati |
TAATA-GHAATCHTH ISP (o etamanandamayamatmanamupasankramati
dGAY el safd I e | tadapyesa $loko bhavati I 12 |

The reality in the core of man and the reality which is in the sun are one. He who knows this,
on Leaving from this world, first attains the Atman made of food, next the Atman made of
Prana, next attains the Atman made of mind, next attains Atman made of buddhi and lastly
attains the Atman made of Bliss... Regarding this there is the following Vaidika Verse.
[2-8-12] 1030




 Bimba Ananda is behind all experiential Pratibimba Ananda upto Hiranyagarbha
* Adhishtana Bimba Ananda, Ekaha, Nityaha

 Same in all - Prajapati, Manushya

* Reflected Ananda is graded

* Adhishtana Bimba Ananda is not graded same in Manushya, Prajapati

* Revealed by Mahavakya — Sayaschayam....

* Reveals Bimba Ananda by Baga Tyaga Lakshana

* To give this message alone, Taittriya introduces Vishaya Ananda Mimamsa.

Bashyam : Chapter 2 — Section 8 — Verse 1 and 2 continues...
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He is a young man (Yuva), who is in the early stages of life (Prathamavayah).
He is a virtuous youth meaning (Sadhuyuva iti), that he is an young man
(Yunah) who can be described by the adjective (Visesanam) a dharmic
person, (Sadhuh ca asau yuva ca iti-he being a young man who is able to do
what has to be done without any conflict or guilt,). 1031




A young person generally (yuva api) is restless not knowing what to do
(asadhuh bhavati); and one who is a sadhu (sadhuh api) is generally no
longer a young man (ayuva). Hence (atah) the sruti by usage of the adjective
sadhu to young man (visesanam yuva syat) specifies that he is a young man,
who is also virtuous (sadhu yuva iti syat). He is one who has studied the
scriptures and has dharma jianam (adhyayakah= adhitavedah). He being
very ambitious in the dharmic way (asisthah = dsastrtamah----does things in
time, not postponing them). He is a man of mental and physical courage
(drdhisthah = drdhatamah-to accomplish what he desires to accomplish.) He
is physically strong, healthy and strong willed (balisthah = balavattamah). In
this manner (evam) all these personal resources, internal wealth, he
possesses (Adhyatmika-sadhanasampannah.-Now comes the external
wealth he possesses.)

1 Unit of Ananda = Measurement of Ananda

Category Measurement
- Length - Measured in CM / Inch / Yard / Feet
- Weight - Kgs
- Volume - Litres
- Ananda - Imaginary Unit

Ananda of ideal human being = Yuva (Unaha) - 25 Years, perfect health, Virtuous -

Mentally, Sadhu, Dharmic
Wrong habits obstruct Ananda.
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Dharma Adharma

Source of Sukham Source of Dukham

* Youth, Dharmic (Virtuous) both continuous, required for happiness
e If old, Dharmic - No happiness

e If young, Adharmic - No happiness

e Co-existence of youth and virtue important for happiness

* If so, Ananda dented, not complete
* Sensory restraint - 37 Condition

 When senses powerful, need restraint, not in old age when eyes can't see, ears can't
hear

* Sensory restraint = Big virtue

e Adhyayika - Scripturally literate, has Dharma Jnanam

Gita :
q H 7S FH yé mé matamidam nityam
AGfaEl~ AT=aET: | anutisthanti manavah |
%Il&IQrd‘]Sd(j\qrd: sraddhavanto'nastiyantah
g dSf FART: 1| 2-32 | | mucyanté t&'pi karmabhih | | 3-33,44




Those men, who constantly practise this teaching of Mine, full of faith and without cavilling,
they too, are freed from actions. [Chapter 3 — Verse 31]

f[ c;ldqiﬂ‘-ﬂ:l_\i-lfd\l yeé tvetadabhyasuyantah

[ [ N b - . . -
SIGUsEEIGS H HAH | nanutisthanti mé matam |
Héslldaﬂ\('éi{-dlfl\ sarvajiianavimidhamstan
.f\a.f\g TuTEETS: 3.3 viddhi nastan acétasah | |3-32] |

But, those who carp at My teaching and do not practise it, deluded in all knowledge, and
devoid of discrimination, know them to be doomed to destruction. [Chapter 3 — Verse 32]

* Many don't know Karma Yoga Sadhana
e They are doomed in life, even if wealthy, having worldly knowledge

* Asishta = Noble desires, will get Ananda by fulfilling desires

* Firm in their will - have perseverance like Bhagiratha

* Drid ishtaha = Dridha Tamaha

* Firm with strong will to accomplish desire

* Bahishtaha = Have physical sensory strength to gain legitimate dharmic goals
* These are personal inner resources - Knowledge, will power, virtue, strength.

* Have external resource also
 Emperor of earth - liquid gold, diamond owner
* Inimagination, can think of anything. 1034




Lecture 107

8th Anuvaka Analysis of Ananda - Happiness :

Ananda

Pratibimba Bimba

- Experiential

- Vishaya Dvara
- Vairagya Dvara

- Vachyartha has gradation
2 Methods to attain :

Non-experiential
Svarupam, nature
No Gradation

Eka Sadhana
Jnana Dvara

In Grade - What is the Base Unit?

Hypothetical Imaginative Ananda

Human being with all Resources

- Balishtaha

Internal External
| |
- Adhyatmika - Adhibautika
- Asishta - has Dharmic - Ruler / Emperor of earth
Desires
- Yuva - Youth
- Dridishtaha
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Asishtaha :
* AshuTamaha
e Kshipram, Kshigram
* Phat Pat
 Accomplishes goals quickly
Bashyam : Chapter 2 — Section 8 — Verse 1 and 2 continues...
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For that ideal imaginary human being (tasya) this entire earth (iyam prthivi)
along with all the wealth (urvi sarva vittasya = vittena-which is down below
or up above) is there as means for the immediate and direct enjoyment
(upabhoga sadhanena) of percieved objects (drstarthena) and also (ca) as
means for performing vedic rituals (karma-sadhanena), which will give
punya resulting in seen immediate results (drstarthena—like rain, children
etc) as well as unseen results (adrstarthena— like going to heaven after
death etc). Such complete wealth he owns (ptrna = sampanna). It means (iti
arthah) he is emperor (raja), the lord of the entire earth (prthivipatih). 1036




And whatever be the happiness of such a young man (tasya ca yah anandah), that
(sah) should be taken as one basic unit (ekah) of experiential happiness
(anandah). That one unit (sah ekah) covers the maximum level of happiness that
the human beings can enjoy (manusah = manusyanam prakrstah).

Ideal imaginary human being envisaged

Sarva Vitha Saha, all things that can be enjoyed.

Gold / Wealth
I
| |
Direct Enjoyment Indirect Enjoyment
| |
Wear Ornament Help Others
Vedic Ritual
I
| |
Drishta Adrishta
| |
Rain / Children Svarga

Samvedya, experiential, Pratibimba, Vachyartha Ananda = Manushyam Prakrurshtaha
(Highest Ananda of Human)

10 Levels of Ananda, lokas

Multiply intensity by 100 for Ananda, when you enter Another Loka. 1037



10 Lokas :
* Manushya Loka
1) Manushya Gandharva deva
I) Deva Gandharva
[Il) Pitru - Chira loka
IV) Ajana Janah loka
V) Karma Devanam deva
VI) Devanam
VIl) Indrananda
VIII) Brihaspathi
IX) Prajapathi
X) Hiranyagarbha Brahma Ananda
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Chapter 2 — Section8 - Verse2to 7 :
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te ve Satam manusa‘i anandih! sa eko manusya-
gandharvanz';ména}ndah | Srotrivasya cakaméhatgsya | te
ye Satam manusyagandhan'anéméngndah | sa eko deva-
gandharvér_\a';mém_mdab | Srotrivasya cﬁkémz.thatgsya | te
yve Satar devagandharvan:imangndéh | sa ekah pitfnarm
ciralokalokana'mangndah | Srotriyasya cak"iméhatgsya I
te yve Satam pittnam ciralokalokﬁnémangndah | sa eka
djanajanam devanamanandah | $rotriyasya cakamaha-
tasya | te ye Satamdjanajanam devanémanar_\dah | sa ekah
karmadevanam devanémﬁm_mdah | ve karmana deva-
na{piyqnti | Srotriyasya cékﬁméhatqsya | te ye sSatarh
karmadevanam devéna'mangndéh | sa eko devanam-

anandah | Srotriyasya cakAméhatgsya I
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Anvayah :
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W (VER) | (@ S AEHEE SEEEaEd o
(safa) |
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te ye Satarn manusah anandah (bhavanti) sah ekah
manusyagandharvanam anandah (bhavati) | (sah
anandah) Srotriyasya akamahatasya ca (bhavati) | te ye
§atarh manusyagandharvanam anandah (bhavanti) sah
ekah devagandharvanam anandah (bhavati) | (sah
anandah) Srotriyasya akamahatasya ca (bhavati) | te ye
Satam devagandharvanam anandah (bhavanti) sah ekah
pitfnam ciralokalokanam anandah (bhavati) | (sah
anandah) Srotriyasya akimahatasya ca (bhavati) | te ye
Satarn pitfnam ciralokalokanam anandah (bhavanti) sah
ekah ajanajanarm devanam anandah (bhavati) | (sah
anandah) Srotrivasya akamahatasya ca (bhavati) | te ye
Satarh djanajanarn devanam anandah (bhavanti) sah ekah
devanam karmadevanam anandah (bhavati) | (sah
anandah) $rotriyasya akamahatasya ca (bhavati) | te ye
§atam devanarh karmadevanam anandah (bhavanti)
sah ekah devanam anandah (bhavati) | (sah anandah)
Srotriyasya akamahatasya ca (bhavati) |
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(Imagine there are) hundred such Ananda units, which belong to the human
beings. That is one unit of the happiness of the Manusyagandharvas as well
as (the happiness) of a man of scriptural learning who is not affected by
desire. (Again imagine there are) hundred such Ananda units, which belongs
to the Manusyagandharvas. That is one unit of the happiness of the
Devagandharvas as well as (the happiness) of a man of scriptural learning
who is not affected by desire. (Again imagine there are) hundred such
Ananda units which belong to the Devagandharvas. That is one unit of the
happiness of the manes who are the residents of Ciralokaloka as well as (the
happiness) of a man of scriptural learning who is not affected by desire.
(Again imagine there are) hundred such Ananda units which belongs to the
manes who are residents of Ciraloka. That is one unit of the happiness of the
devatas born in Ajanaloka as well as (the happiness) of a man of scriptural
learning who is not affected by desire. (Again imagine there are) hundred
such Ananda units which belong to the devatas born in Ajanaloka. That is
one unit of the happiness of the devatas (called) karma devatas who reach
the devatas through rituals as well as (the happiness) of a man of spiritual
learning who is not affected by desire. (Again imagine there are) hundred
such Ananda units which belong to the devatas (called) the karma devatas.
That is one unit of happiness of the Devatas as well as (The happiness) of a
man of Spiritual learning who is not affected by Desire.

100 Manushya = One Manushya Gandharva Ananda.
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Celestials - Devas

Manushya Gandharva Deva Gandharva
| |
Migrated from Bu Loka in the Born in Buar Loka in Srishti
Middle of Srishti

o Gandharva Loka = Antariskha Loka / Buar Loka
o Superior - 100 Times
o Shatha Gunena - 100 Multiples

Manushya in current Srishti can migrate to Buar Loka because of doing rituals and
Upasana

Gandharvas can appear in any place at will and disappear, have extraordinary powers
Sthula, Sukshma tougher and finer

Body not affected by external temperatures, hot or cold

Highly resistant body

Have power to order external condition according to their will, can order gadgets,
instruments.

Can take remedial measures for adverse external circumstances because of
extraordinary powers.

Chitta Prasada, Prasada = Tranquility, Priya, Moda, Pramoda Vrutti is there. 1044



 Anandamaya kosha in sleep extended to Jagrat also because of excellence of mental
tranquility

* Our minds get easily agitated because of Rajasic nature

* Mind = Essential instrument Reflected Medium for Reflected Consciousness, Atma
Pratibimba Ananda

* |n Gandharvas 100 Times Ananda compared to Manushyas.
Bashyam : Chapter 2 — Section 8 — Verse 2 to 7
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Therefore (Tasmat) afflictions (Pratighata) by the outside atmosphere on
them will be very little (Alpatvam). And even those afflictions which come
out of opposite Atmospherical changes (Dvandva-Pratighatah ca — like hot-
cold etc), they, the Manusyagandharvas (Tesam) have the power and
resources (Sakti-sadhana-Sampattih ca-to ward them off and setup an
atmosphere to their liking). 1045




Thus (tatah) since they are not adversely affected by the surroundings
(Apratihanyamanasya) and since they are capable of even warding off or
changing (Pratikaravatah-the adverse external conditions; because of all
these extra-ordinary powers) the Manusyagandharvas
(Manusyagandharvasya) have clarity, tranquility and cheerfulness of the
mind (Cittaprasadah syat). And because of the excellence (Visesat) of their
mental tranquility (Tat Prasada), there is manifestation of (Abhivyaktih)
experiential happiness (Sukhavisesa-hundred fold times more than the
Manusya Ananda). In this manner (Evam), in proportion to the abundance of
mental tranquility (Prasadavisesatah) in the succeeding spheres (Uttarasyam
Uttarasyam bhumau) as compared with that of the preceding ones
(Purvasyah Purvasya bhumeh), the experiential happiness also increasing
(Ananda utkarsa) hundred fold times (Satagunena) is logical (Upapadyate).

Extrapolate above to 10 levels :

Gradation must be seen because of

a) Karma and Upasana

b) More punya

c) Adhyatmika resources - Powers

Hence set up is better in each higher Loka
Adhyatmika Bahya Sambhandi

When 3 or more, mind more calm
Disturbed when not falling within my norm.
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* Manushya life - Nothing normal, nobody normal

* Higher Lokas, all within my norm, Chitta Prasada more, Punyam more, Sadhana
Chatushtaya Sampatti more, Pratibimba Ananda more.

See Gradation in 4 Levels

Vayu

Agni

Surya

Indra

* Each level = Bumihi

* Later levels - Prasada Viseshataha Tranquility, excellence higher

e Shata Gunena = Ananda Utkarshaha

* Vachyartha - Samvedya Anandaha - Utkarsha, Pratibimba Ananda - All synonymous.

Example :

3 Mirrors

Clean

Big Dust

Medium Dust

Small Dust

* Reflections of face different

* Pratibimba Drishtanta of Ananda to make Anumanam for Brahma Ananda

Why inference ?

* Higher Lokas not available for Pratyaksham

* Know through inference Upapatyated.
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Bashyam : Chapter 2 — Section 8 — Verse 2 to 7 continues...
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Whereas in the first level (Prathamam tu---the reason for) not mentioning (Agrahanam) the
man with vairagya (Akamahata—is because, even though he is in Manusya loka only), he is
one who is not afflicted (Anabhihatasya) by human beings longing for desirable objects
(manusyavisaya-bhoga-kaman) and a learned person (Srotriyasya) and therefore his Ananda is
hundred times more (Satagunena Ananda Utkarsah) than that of the ideal human being's
Ananda ( Manusyanandat—); and it can be even said (vaktavyah) to be equal to (Tulyah) that
of Manusyagandharvas Ananda (Manusyagandharvena). This is the reason (iti evam artham—
for mentioning the Srotriya-akamahatah only at the second sphere and not in the beginning).

Taittriya Upanishad :

d F Ad AT I ATHA=GI: |
H THI G qIuHAEG: |
AEET IaHgadST 11 3 i

te ye satam manusyagandharvanamanandah |
sa eko devagandharvanamanandah |

$rotriyasya cakamahatasya Il 3 |l

A Hundredfold of the bliss of the human Gandharvas is the unit of measure of the bliss of the
celestial Gandharvas. This is the same as the bliss of one who is well versed in the Vedas and

who is free from all desires. [2 - 8 - 3]
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Manushya

|
Fulfills 2 Conditions

Srotriya Akamatasya Must be Manushya

Enjoys not because of Gandharvaloka but because of Vairagyam
Manushya Gandharva Ananda possible for Manushya with Vairagyam
Vairagyam for what for entire Manushya Ananda

Gets Manushya Gandharva Ananda

Beautiful observation by Shankara

Vairagyam for Manushya Ananda

15t Unit for him = Manushya Gandharva Ananda not Manushya Ananda
1 unit = Manushya Gandharva Ananda is given in the beginning

Sa Eko Manushya Ananda (2 - 8 - 2)

No Srotraya Akamatasya

Srotriya Akamatasyabis already there

Message :

For Vairagya Ananda

Basic unit = 100 Times Manushya Ananda.
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Basic Starting unit = Different for Vairagyam in each Loka

For 15t Unit - Vairagya person not mentioned

15t Unit = Manushya Gandharva Ananda

In 15t Manushya Ananda - No Vairagyam of Purusha mentioned

For a Manushya who has Vairagyam for earthly pleasures is not affected by desire for
Manushya Ananda

For Sroitriya - He gets 100 units of Manushya Ananda because of Vairagyam
Shat Guna Ananda Utkarsha

Example :

In Manushya Gandharva Loka one can get Ananda - 1000 times without going to Deva
Loka

When you reject, you get 100 times pleasure of what you can get by enjoying.
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Bashyam : Chapter 2 — Section 8 — Verse 2 to 7 continues...
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The young man (yuva) is capable of achieving things with a peaceful mind
(sadhu) as he has studied the Vedas (adhyayaka iti), and as a learned man
(srotriyatvat--- leads a dharmic life), not doing Papa karmas (avrjinatve
grhyete). Indeed (hi) Srotriyatvam and avrjinatvam, both of them (te) are
uniform in all the spheres (avisiste sarvatra). But as for as vairagyam is
concerned (akamahatatvam tu), it can be more (utkarsa) or less (apakarsa) for
an object (visaya) and in keeping with it the happiness (sukha) will also increase
or decrease (utkarsa-apakarsaya), thus becoming subject to gradation
(visesyate). Therefore (atah) the upanisad is now specially mentioning the
vairagyam of the person (akamahatagrahanam-which was not mentioned in the
context of the ideal person). And because of that vairagyam only (tad visesatah)

hundred fold increase in experiential happiness (sataguna-sukha-utkarsa) is
gained by him (upalabdheh-in manusya loka itself). 1051




So the mere increase in vairagyam (akamahatatvasya) is said to be the main
means (sadhanatvam) of enjoying experiential happiness (vidhanartham)
upto to the highest level of Hiranyagarbha's Ananda (paramananda praptih).
The other words are also thus (anyat) commentedupon (vyakhyatam).

For Manusha Ananda - Vairagyam not mentioned

Srotriya Akamahatasya mentioned is Manushya Gandharva Ananda - Upto
Hiranyagarbha Ananda

In later levels, person gets Vairagya Ananda.

Qualification

Srotriyam Akamahatasya

- Same at all levels - Not same at all levels

- Yuva / Sadhu / Studied Veda =
Samanam = Avisishte

At all times - Vairagyam = Veidika and Dharmika

Deva Vairagyam = Vairagyam for Manushya, Ananda and Manushya Gandharva
Ananda

Pitru Loka Vairagyam = 3 lower Lokas Vairagyam
Ananda of lower Lokas = Vairagyam

Greater contentment in a loka = Greater Ananda.
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Less contentment = Means one is caried away by advertisements, objects, persons.

 Don't be carried away by advertisements
Example :

* Ears are not meant for hearing but for our ear rings

Central message :

* Increase your Vairagyam, you will be happy in life.

Bashyam : Chapter 2 — Section 8 — Verse 2 to 7 continues...
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The young man (yuva) is capable of achieving things with a peaceful mind
(sadhu) as he has studied the Vedas (adhyayaka iti), and as a learned man
(srotriyatvat--- leads a dharmic life), not doing Papa karmas (avrjinatve

grhyete). Indeed (hi) Srotriyatvam and avrjinatvam, both of them (te) are
uniform in all the spheres (avisiste sarvatra). 1053




But as for as vairagyam is concerned (akamahatatvam tu), it can be more (utkarsa) or
less (apakarsa) for an object (visaya) and in keeping with it the happiness (sukha) will
also increase or decrease (utkarsa-apakarsaya), thus becoming subject to gradation
(visesyate). Therefore (atah) the upanisad is now specially mentioning the vairagyam of
the person (akamahatagrahanam-which was not mentioned in the context of the ideal
person). And because of that vairagyam only (tad visesatah) hundred fold increase in
experiential happiness (sataguna-sukha-utkarsa) is gained by him (upalabdheh-in
manusya loka itself). So the mere increase in vairagyam (akamahatatvasya) is said to be
the main means (sadhanatvam) of enjoying experiential happiness (vidhanartham)
upto to the highest level of Hiranyagarbha's Ananda (paramananda praptih). The other
words are also thus (anyat) commentedupon (vyakhyatam).

For Manusha Ananda - Vairagyam not mentioned

Srotriya Akamahatasya mentioned is Manushya Gandharva Ananda - Upto
Hiranyagarbha Ananda

In later levels, person gets Vairagya Ananda.

Qualification

Srotriyam Akamahatasya

- Same at all levels - Not same at all levels

- Yuva / Sadhu / Studied Veda =
Samanam = Avisishte
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At all times - Vairagyam = Veidika and Dharmika

Deva Vairagyam = Vairagyam for Manushya, Ananda and Manushya Gandharva
Ananda

Pitru Loka Vairagyam = 3 lower Lokas Vairagyam
Ananda of lower Lokas = Vairagyam

Greater contentment in a loka = Greater Ananda.

Less contentment = Means one is caried away by advertisements, objects, persons.

Don't be carried away by advertisements

Example :

Ears are not meant for hearing but for our ear rings

Central message :

Increase your Vairagyam, you will be happy in life.
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Lecture 108
Bashyam : Chapter 2 — Section 8 — Verse 2 to 7 Revision...
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The young man (yuva) is capable of achieving things with a peaceful mind
(sadhu) as he has studied the Vedas (adhyayaka iti), and as a learned man
(srotriyatvat--- leads a dharmic life), not doing Papa karmas (avrjinatve
grhyete). Indeed (hi) Srotriyatvam and avrjinatvam, both of them (te) are
uniform in all the spheres (avisiste sarvatra). But as for as vairagyam is
concerned (akamahatatvam tu), it can be more (utkarsa) or less (apakarsa)
for an object (visaya) and in keeping with it the happiness (sukha) will also
increase or decrease (utkarsa-apakarsaya), thus becoming subject to
gradation (visesyate). Therefore (atah) the upanisad is now specially

mentioning the vairagyam of the person (akamahatagrahanam-which was
not mentioned in the context of the ideal person). 1056




And because of that vairagyam only (tad visesatah) hundred fold increase in
experiential happiness (sataguna-sukha-utkarsa) is gained by him
(upalabdheh-in manusya loka itself). So the mere increase in vairagyam
(akamahatatvasya) is said to be the main means (sadhanatvam) of enjoying
experiential happiness (vidhanartham) upto to the highest level of

Hiranyagarbha's Ananda (paramananda praptih). The other words are also
thus (anyat) commentedupon (vyakhyatam).

Ananda Mimamsa :
i) Pratibimba Ananda :

* Experiential pleasure with Gradation.

Graded Pleasure acquired by 2

methods
|
| |
By Acquiring Vishayas and .. :
Enjoying By Raising Vairagyam
| |
- Temporary Pratibimba Ananda - Higher grade of Pratibimba
Ananda

 Bimba Ananda only by Brahma Jnanam.

Manushya, Manushya Gandharva, Deva Gandharva... 10 Loka Anandas gained through
Vishayas.
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* Higher Lokas have better sense pleasures

» After every Loka, Srotrasya Akamahatasya repeated

 Human in Manushya by raising not Vishaya but by raising Vairagyam.

* Manushya Ananda Vairagyam is there

* Next to Manushya, Gandharva Ananda = Devananda

* Greater Vairagyam, greater Pratibimba Ananda

Brihadaranyaka Upanishad :
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L

atha hainam bhujyurlahyayanih
papraccha; yajhavalkyeti hovaca |
madresu carakah paryavrajama,

te pataficalasya kapyasya grhanaima;
tasyasidduhita gandharvagrhita,
tamaprcchama ko'siti;
so'bravitsudhanvangirasa iti;

tam yada lokanamantanaprccham,
athainamabrima, kva pariksita abhavanniti;
kva pariksita abhavan,

sa tva prcchami yajhavalkya,

kva pariksita abhavanniti || 1 || 1058




Then Bhujyu, the grandson of Lahya, asked him. ‘Yajinavalkya, said he, ‘we travelled in Madra as
students, and we came to the house of Patafcala, of the line of Kapi. His daughter was possessed by
a Gandharva. We asked him, “Who are you?” He said, “I am Sudhanvan, of the line of Angiras.”
When we asked him about the limits of the world, we said to him, “Where were the descendants of

Pariksit?” And | ask you, Yajiavalkya, where were the descendants of Pariksit? (Tell me) where were
the descendants of Pariksit?’ [3 -3 - 1]

e Svayam Jyoti Bramanam Shankara compares.

Manushya Ananda
I

Brihadaranyaka Upanishad Taittriya Upanishad
| I
i) Srotriya Akahamatasya common i) Sadhu, Yuva, Adhyayane :
- Akahamatasya = Vairagyam - Srotriyasya Akhamatasya
ii) Avrijinam = Sadhu - Adyayane = Srotriya
= Punyavan = Student of Veda
= Dharmavan - Virtuous - Sadhu
- Vrijanam = Papam
Gita:
7Ty == 9ra=: api cédasi papébhyah
TR=T: O+ : | sarvébhyah papakrttamah |
HG? sll-l.‘;d;;ljcl sarvam jnanaplavénaiva
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Even if you are the most sinful of all sinners, yet you shall verily cross all sins by the raft of
Knowledge. [Chapter 4 — Verse 36]

Papa Rahitaha:
* Manushya gets higher pleasures
* Srotrasya - Avrijanatvam = Common for all levels of Ananda
e Sadhutvam and Student of Veda
 Akahamatasya, Vairagyam increases, decreases

* In Manushya, Gandharva Ananda Vairagyam is higher, gets Deva Gandharva Ananda

Greater Vairagyam Lesser Vairagya

Greater Pratibimba Ananda Lesser Pratibimba Ananda

* Yat Satve - Yat Satyam
e Yat Abava - Yat Abhavam
* Tatu Tasyasya Karanam

* Vairagyam is a powerful qualification for experiential pleasure

 Akahamatasya = Vairagyavan

How is the mind Akamahata formed?
 Kama Hataha - Person who is slave of desires, gets attached

* Hataha = Affected, afflicted, battered, tortured, hurting
* Raagi = Kama hataha = battered by attachment Akamahataaha = Viraagi.
« Detached person, not slave of sensory pleasures. 1060
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Attachment and aversion for the objects of the senses abide in the senses; let none come
under their sway; for, they are his foes. [Chapter 3 — Verse 34]

* Raaga will be there for Jnani
e Tayoho Vasham Agachet = Akmahatasya

e Srotriyasya - Avrijatvam is common and uniform at all levels

 Akamahataha - Viraga status towards objects outside

* Greater object of detachment = Greater Ananda

e Vairagyam for Hiranyagarbha Ananda will be the greatest

* Happiness will increase, decrease, Keeping with degree of detachment

* Graded Vairagyam = Graded Pratibimba Ananda

* When basic unit = Manushya Ananda, Qualification - Akamahatasya not mentioned

* Later mentioned, Vairagyam gives equivalent sense pleasures.

* Increase of 100 times Pratibimba Ananda need not infer. 1061




As you get more contented, greater the contentment, greater is the Ananda

By increasing the level of Vairagyam, we get Ananda Upto Hiranyagarbha Ananda

Not Bimba Ananda, it can't come through Vairagyam

Jnanam alone helps to claim Bimba Ananda not Vairagyam

Paramananda = Highest Pratibimba Ananda = Hiranyagarbha Ananda Praptihi

Don't need to do world tour or gain object, person

Now for balance of Upanishad, Shankara takes selective words

Bashyam : Chapter 2 — Section 8 — Verse 2 to 7 continues...
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They are Devagandharvas by their birth itself (devagandharva jatitah eva).
Then comes the world of manes (pitrnam lokanam), which is described by
the adjective (iti visesanam) 'a long lasting loka' (ciraloka). This world of
manes (yesam pitrnam lokah) is called as ciralokaloka (ciralokalokah iti),
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Because it (te) lasts for a very long time (cirakalasthayi lokah—but not for
eternity, but lasts till that particular kalpa lasts. And their happiness is
hundred times more than the devagandharvanandas. Thus the happiness
goes on increasing hundred times more as the upadhi levels go on
increasing). Then there is svarga loka, called ajanajaloka (ajana iti
devalokah). Those people who are born (jatah) in that loka (tasmin ajane)
are called celestials.

* Tey Ye Shatam - Sa Ekaha not commented
* Deva Chira Loka, Ajanan (Different Lokas)
e At beginning of Srishti, born as Gandharva Manusha in current Srishti...
* Pitru loka = Chira Loka
= Long lasting
2"d Loka = Vasi :
e 1%t Loka = World
e 2" | oka = Resident Pitru, native
* Chira Loka Pitrunam Viseshanam

e Chira Loka which remains for a long time.
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Ajana Janan:

Ajana Jha
- Devaloka - Vasi Resident
- Born in Svargaloka = Deva,
Celestial because of Smartha
rituals Done
Karma Rituals
|
| |
Srouta Smartha
| |
- Agnihotra - Panchayathna Puja
- Sandhya - Rama Navami
- Svarga Loka - Goto Ajanan Loka

5th Level :
Karma Devena Veidika - Ten Zeros of Ananda.

Deva Loka

Svarga Loka

By Smartha Karma By Srouta Karma
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Big Colonies in Svarga :
 Low income group (LIG)

* Middle income group (MIG) —  Karma Deva colonies

* High Income group (HIG)

* One sacred thread is qualification for Srouta and Smartha karmas without combining
Upasana

* No Karma Upasana Samuchhaya
* Deva Loka Gachhati.
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