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Chapter 2 — Section 8 — Verse 8 to 10 :
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te ye Satam devénémanqndab | sa eka indrésyanqndahl
Srotriyasya cékéma'hate_lsya | teye éatamindrz;syangndéh l
sa eko brhaspatérz‘ine_mdah | Srotriyasya cékéméhatgsyal
te ye Satarmh b,rhaspatérénqndéb | sa ekah prajépatér-
anandah | Srotriyasya cékéma'hatqsya | te ye Satam
prajépatérénqndah | sa eko brahmana anandah |

Srotriyasya cakaméhétz_asya |
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Anvayah :
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Anvayah

te ye Satarh devanam anandah (bhavanti) sa ekah
indrasya anandah (bhavati) | (sah anandah) érotriyasya
akamahatasya ca (bhawvati) | te ye Satam indrasya
anandih (bhavanti) sa ekah brhaspateh amandah
(bhavati) | (sah anandah) Srotriyasya akamahatasya ca
(bhavati) | te ye atamn brhaspateh anandah (bhavanti) sa
ekah prajapateh anandah (bhavati) | (sah dnandah)
Srotriyasya akamahatasya ca (bhavati) | te ye Satam
prajapateh anandah (bhavanti) sa ekah brahmanah
danandah (bhavati)! (sah anandah) Srotriyasya
akamahatasya ca (bhavati) |

(Imagine there are) hundred such Ananda units, which belong to the
devatas. That is one unit of happiness of Indra as well as (the happiness) of a
man of spiritual learning who is not affected by desire. (Imagine there are)
hundred such Ananda units which belong to Indra. That is one unit of
happiness of Brhaspati as well as (the happiness) of a man of spiritual
learning who is not affected by desire. 1064




(Imagine there are) hundred such Ananda units which belong to Brihaspati.
That is one unit of happiness of Prajapati as well as (the happiness) of a man
of spiritual learning who is not affected by desire. (Imagine there are)
hundred such Ananda units which belong to Prajapati. That is one unit of
happiness of Hiranyagarbha as well as (the happiness) of a man of spiritual
learning who is not affected by desire.

Bashyam : Chapter 2 — Section 8 — Verse 8 to 10
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There are thirty-three special devatas (deva iti trayastrimsat) who receive
oblations in rituals (havirbhujah). Indrah is their lord (indrah tesam svami )
and Brhaspatih is Indra's guru ( tasya acaryah brhaspatih). Prajapatih, that is
Virat has the three Lokas as his sarira (Trai-lokya-sarirah). And Hiranyagarbha

(Brahma) pervades (Vyapi) both the whole macro (Samasti) as well as micro
(Vyasti Rupah) world (samsaramandalah).
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Brihadaranyaka Upanishad : 3" Chapter - 9t" Shakalya brahmanam :

33 Devatas
| |
8 12 2
| | |
Vasu Adityas Marutas
11 Head - Indra
|
Rudras

* Indra = Virat - Give Havis to all 33 Devatas - They distribute to other devatas
* 33 Devatas - Prime distributors
7th Level :
* Indra Devata
* King of all 33 Devatas
e 8% :Indra’s Acharya = Brihaspati
« 9th: Prajapati = Virat here (Loosely used), Contextual here.
10th Level - Brahmananda = Brahma Hiranyagarbha :

e Trilokya Samashti Sukshma Sharira
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Hiranyagarbha

Samashti

- Hiranyagarbha
- Macro form

Katho Upanishad :

Aditir Devata Mahi...

Brahma - Pervades Virat form

Vyashti

Teijasa
Micro form

Sukshma Shariram pervades Sthula Shariram

Journey of Pratibimba reaches culmination in Hiranyagarbha

Brahmaloka Vishaya Ananda = 10t Level
Manushya Ananda with 200 Zeros

Brahma

Saguna Hiranyagarbha

Pratibimba Ananda

Nirguna
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What is glory of Hiranyagarbha?
Bashyam : Chapter 2 — Section 8 — Verse 8 to 10 Continues...
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All the different degrees of visayananda available at the lower levels (ete
Ananda bhedah-beginning from manusya Ananda Upto Prajapati Ananda),
all are included (ekatam gacchanti) in Hiranyagarbha's Ananda (yatra). And
Hiranyagarbha's punya (dharmah ca--which incudes all the Punyam,
beginning again from manusya punya upto Prajapati punya) is the cause for
Hiranyagarbha ananda (tad-nimittah). And so also the effect of the upasanas
or general Vedic knowledge of Hiranyagarbha (jnanam ca tad visayam—
which includes all the upasanas or general Vedic knowledge of all people,
beginning from that of the human being upto that of Prajapati is the cause
of Hiranyagarbha’s happiness.) And Hiranyagarbha's vairagyam is the highest
vairagyam (akamahatatvam ca niratisayambeing the totality) of all the lower
level of vairagyas (tad visayam). Thus in whom (yatra-everything is present in
the superlative degree) that Hiranyagarbha's (sa esa hiranyagarbhah =
brahma) visyananda (tasya esa anandah, which is this highest Ananda), 1068




can be directly and independently (pratyaksam) experienced (upalabhyate)
by a human being, who has Vedic knowledge (Srotriyah-and therefore is
dharmic and therefore) is free from papas, guilt etc (avrjinah) and whose
Vairagyam for all the levels of desires is total (akamahatena ca sarvatah).

Ananda in 10 lower levels included in Hiranyagarbha Ananda, Vishaya Ananda
Manushya Ananda to Prajapati Ananda, Virat Ananda

Punyam is cause of Hiranyagarbha Ananda

Karma - Upasana - Punyam - Ananda - Highest for Hiranyagarbha

Vairagyam also highest - Vakpati, Srotra Pati, Vijnapati

That Hiranyagarbha = Brahma - Upto this is highest Vishaya, Ananda experienced by
Brahmaji - Creator of universe

Manushya without Vishaya can experience same by Srotriyam Brahma Nishtaha

Only Veda states Vishaya Ananda can come by Vairagyam

Normal mind's understanding :

More money - Material - More happiness

Higher pleasures in life

Here Upanishad says :

By greater detachment greater Sukham attained.
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Weighing Scale

Vairagyam Based on Viveka Vishaya Ananda of |ha and
Paraloka

Viveka :
* Sense objects do not have any pleasure
 Only calm the mind
* |am going to calm the mind through Viveka

* Anandais nature of Atma

 As mind calms down Ananda will get reflected because of this Viveka

When mind quietness, without purchasing anything from the Mall (Mind not mauled
by Mall)

* Vairagyam part heavier than all Vishaya Ananda - Trishna Shaya = Vairagya
How many units heavier is Vairagya Ananda?

16 times more than all Vishaya together.
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Lecture 109
Bashyam : Chapter 2 — Section 8 — Verse 8 to 10 Revision....
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All the different degrees of visayananda available at the lower levels (ete
Ananda bhedah-beginning from manusya Ananda Upto Prajapati Ananda),
all are included (ekatam gacchanti) in Hiranyagarbha's Ananda (yatra). And
Hiranyagarbha's punya (dharmah ca--which incudes all the Punyam,
beginning again from manusya punya upto Prajapati punya) is the cause for
Hiranyagarbha ananda (tad-nimittah). And so also the effect of the upasanas
or general Vedic knowledge of Hiranyagarbha (jnanam ca tad visayam—
which includes all the upasanas or general Vedic knowledge of all people,
beginning from that of the human being upto that of Prajapati is the cause
of Hiranyagarbha’s happiness.) And Hiranyagarbha's vairagyam is the highest
vairagyam (akamahatatvam ca niratisayambeing the totality) of all the lower
level of vairagyas (tad visayam). Thus in whom (yatra-everything is present in
the superlative degree) that Hiranyagarbha's (sa esa hiranyagarbhah =
brahma) visyananda (tasya esa anandah, which is this highest ananda), 1071




can be directly and independently (pratyaksam) experienced (upalabhyate)
by a human being, who has Vedic knowledge (Srotriyah-and therefore is
dharmic and therefore) is free from papas, guilt etc (avrjinah) and whose
Vairagyam for all the levels of desires is total (akamahatena ca sarvatah).

i) Graded Pratibimba Ananda :

10th Level :

What is Brahma here?

Saguna Ishvara Not Nirguna Brahman

|
Hiranyagarbha

* In Hiranyagarbha (H) Ananda, lower Pratibimba Ananda's are included
What is cause of Hiranyagarbha?
* Punyam highest, Jnanam (Sarvagya) highest, Vairagyam highest, Ananda - Highest
* Hiranyam = Gold = Jnanam
= Prakasha
= Samatvat
= Shining
* Garbha = womb, within, Antaha

e Hiranyagarbha = One who has omniscience within. 1072



* Bhagawan = 6 fold Sampatti
e Vairagyam = Highest in "Hiranyagarbha”
e Superlatively Present in whom is ‘Hiranyagarbha’

* That ‘Hiranyagarbha’ = Brahma

Highest experiential Ananda can be experienced by Manushya with 3 Qualifications :
* Srotriyam - Has Vedic knowledge
* Avrijanaha = Papa Rahita avoids adharma

* Vairagya = Akamahatasya

* For Pratibimba Ananda, Vairagyam itself is capable of giving highest experiential
Ananda

* Srotriya = Not Jnani but who has Vairagyam
* Upalabyate = Experienced

* Corollary important.
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Bashyam : Chapter 2 — Section 8 — Verse 8 to 10 continues...
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The Visayananda of Hiranyagarbha (Tasya-gained through superior sense
objects) and as well as the (ca) the visayananda (Anandah) gained
(Upalabhyamanah) directly (Pratyaksah) by the person of knowledge
(Srotriya) through his superior vairagya (Akamahatatvaprakarsatah) both are
(tat) only a trickle (ekadesah matra) of that indivisible brahmananda (yasya
paramanandasya = brahmana Anandah). The Brihadaranyaka Upanishad
(Srutyantarat 4-3-32) says that ( iti ) " on this trickle of Brahmananda only
(Etasya eva anandasya matram) all living beings (anyani bhutani-beginning
from human beings, Upto Hiranyagarbha) depend upon (Upajivanti)". Even
the highest visayananda is (sa esa anandah) only a trickle of Brahmananda
(Yasya Matra), which is experienced as seemingly divided (pravibhaktah—
into varieties of sense pleasures due to the upadhi differences). 1074




Just as a drop of water (viprusah) which appears as though separated from
the ocean (Samudrambhasah-goes back to the ocean again, similarly all the
experiential Anandas after being experienced), merge as one (ekatam gatah)
into that Brahmananda (yatra). That brahmananda (sa esa paramanandah) is
one's own nature (svabhavikah—meaning it cannot therefore be objectified
or experienced directly). With regard to Brahmananda between the
experienced Ananda and the person enjoying the Ananda, the experiencer
(ananda-anandinoh ca) there is no division (Atra avibhagah) because the
brahmananda is one whole without parts (Advaitat.—It is the nature of the
anandi, the enjoyer of Ananda.)

* Therefore all levels of Ananda can be enjoyed by Manushya with 3 qualifications

* Srotriyam, Avrijanatva, Akamahatasva

* These are qualifications for a spiritual seeker, Spiritual values
Most important :

* Veidica Jnanam and Avrijanatva is uniform at all levels of Ananda

* Vairagyam becomes higher and higher to attain Pratibimba Ananda

e Vairagyam is most important qualification of spiritual seeker.
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2 Fold ways Vairagyam is
important

- It gives Pratibimba Ananda

- Sakshat Sadhana for
Pratibimba Ananda

- Experiential joy = Pratibimba
Ananda

- It helps to gain Jnanam,
Indirectly

- Will get Bimba Ananda
through Jnanam

- Indirect means for Bimba

Ananda

* Avoiding Raaga Dvesha = Vairagyam

* What| like, don’t like | don’t do...
Gita:

e Tea il B
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tayorna vasam agaccheéet

tau hyasya paripanthinau || 3-34 | |

Attachment and aversion for the objects of the senses abide in the senses; let none come
under their sway; for, they are his foes. [Chapter 3 — Verse 34]
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Likes, dislikes, Raaga, Dvesha will be continuously generated in the mind by Karana

Sharira - Prarabda, generation can't be avoided.

Tayoho Vasham Na Gachet...

May you never come under their grip
Only then you will get Pratibimba and Bimba Ananda

Therefore, Vairagyam is important in one's life.

Bashyam : Chapter 2 — Section 8 — Verse 8 to 10 continues...
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The Visayananda of Hiranyagarbha (Tasya-gained through superior sense
objects) and as well as the (ca) the visayananda (Anandah) gained
(Upalabhyamanah) directly (Pratyaksah) by the person of knowledge
(Srotriya) through his superior vairagya (Akamahatatvaprakarsatah) both are

(tat) only a trickle (ekadesah matra) of that indivisible brahmananda (yasya
paramanandasya = brahmana Anandah).
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The Brihadaranyaka Upanishad (Srutyantarat 4-3-32) says that (iti ) " on this
trickle of Brahmananda only (Etasya eva anandasya matram) all living beings
(anyani bhutani-beginning from human beings, Upto Hiranyagarbha) depend
upon (Upajivanti)". Even the highest visayananda is (sa esa anandah) only a
trickle of Brahmananda (Yasya Matra), which is experienced as seemingly
divided (pravibhaktah— into varieties of sense pleasures due to the upadhi
differences). Just as a drop of water (viprusah) which appears as though
separated from the ocean (Samudrambhasah-goes back to the ocean again,
similarly all the experiential Anandas after being experienced), merge as one
(ekatam gatah) into that Brahmananda (yatra). That brahmananda (sa esa
paramanandah) is one's own nature (svabhavikah—meaning it cannot
therefore be objectified or experienced directly). With regard to
Brahmananda between the experienced Ananda and the person enjoying
the Ananda, the experiencer (ananda-anandinoh ca) there is no division
(Atra avibhagah) because the brahmananda is one whole without parts
(Advaitat.—It is the nature of the anandi, the enjoyer of Ananda.)

We experience calmness in Bimba Ananda
Paramartika Ananda is Svabavika Adhishtanam

Until now Shankara presented lowest - Manushya to highest ‘Hiranyagarbha’
Pratibimba Ananda (20 Zeros)

Now what is Bimba Ananda?

Pratibimba Ananda of ‘Hiranyagarbha’ = Ananda of Srotriyam, Avrijnaha,
Akamahataha Manushya Ananda.
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How is it achieved?

* Because of superiority of Vairagya - 20 Levels

* Hiranyagarbha - Because of sense objects

* Manushya - Because of Vairagyam
e Paramananda - Bimba Ananda

e Portion of reflection = Hiranyagarbha' Ananda

e All experiential Anandas, pleasures of all Jivas, living beings - Manushya to
Hiranyagarbha = fraction of Bimba Ananda.

Upa Jeevanti :

e Allliving beings depend on small fraction of reflection of Bimba.

Brihadaranyaka Upanishad :
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salila eko drastadvaito bhavati,
esa brahmalokah samraditi
hainamanusasasa yajiavalkyah,
esasya parama gatih,

esasya parama sampat,

eso'sya paramo lokah,

eso'sya parama anandah;
etasyaivanandasyanyani

bhatani matramupajivanti | | 3@7b|




It becomes (transparent) like water, one, the witness, and without a second. This is the world
(state) of Brahman, O Emperor. Thus did Yajfiavalkya instruct Janaka: This is its supreme
attainment, this is its supreme glory, this is its highest world, this is its supreme bliss. On a
particle of this very bliss other beings live. [4 - 3 - 32]

e Svayam Jyoti Brahmana
* Pratibimba = Photocopy
* Hiranyagarbha = Droplet of Ananda, compared to Brahmananda

 Many droplets are there in the spray of water

One Droplet Ocean
- Finite - Brahmananda
- Experiential sense pleasure - Infinite, ekaha
- Reflection in Moda, Pramoda, Vruttis
- Auphadhika

* Differences are in Reflected Medium, hence differences appear many
Example :

* Floating droplets born out of ocean water

* Every oceanic droplet is born out of ocean

e Similarly, every sense pleasure is born out of Bimba Ananda

* Eating till stomach is full - When Pratibimba ananda is destroyed it merges into Bimba
Ananda. 1080




Aside Note : 5 Features of happiness - Ananda :
i)  Anandais not part, product, property of Mind

ii) Happiness is an independent principle, it lends happiness in the form of Pratibimba
Ananda

iii) Happiness is not limited by boundary of the mind

iv) Happiness continues to survive even after experiential Ananda is resolved
v) If Mind is in Dukham, Pratibimba is not there

vi) Bimba continues to be there, when happy or Dukha thoughts are resolved
vii) Surviving original Ananda is not available for any transaction

viii) Transaction requires mind and thoughts

ixX) When do you experience your original face? Never

e Can experience only reflected face

* Original face never object of experience
X) Bimba Ananda can never be experienced because, it is never an object of experience
Xl1) Itis myself, Svabavika, nature, unobjectifiable

* Bimba Ananda available only for claiming not experiencing.

Claim :
 Aham Bimba Ananda Svarupa Asmi, Repeat 10 times daily

* In Bimba Ananda, experiencer - Experienced division is not there 1081




Experienced

Experiencer

Ananda Seen

Anandi Seer

\

)

- Division is not there

- Ananda Anandi Avibagaha Division, not there

In Nirvikalpa samadhi - No experienced - Experiencer division, No Nirviklpa

If | experienced Brahmananda, it is logically not there

If Ananda is experienced in Samadhi, it will be Pratibimba Ananda

It came in Samadhi and also went away

We don't negate experiential Ananda in Samadhi

We negate its eternality

Bimba Ananda is Advaitam principle, it is always there, eternal, Non-dual

Bimba Ananda

Pratibimba Ananda

- Paramartika Satyam

- Bimba can Co-exist with Dukham

- Paramartika Satyam

- Manushya Ananda till
‘Hiranyagarbha’ Ananda

Vyavaharika satyam
Pratibimba can’t Co-exist with
Dukham

Mutually exclusive
Vyavaharika Satyam

This is Introduction to Sayashchayam Purushe...
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Bashyam : Chapter 2 — Section 8 — Verse 8 to 10 continues...
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This is (Tad etat) the result of this Mimamsa (Mimamsa-Phalam) which is
presented here as the conclusion (Upasamhriyate).

* Subject matter of Upanishads is not experiential Ananda but Bimba Ananda, Svarupa
Ananda

* Use experiential Ananda as a stepping stone to realize Svarupa Ananda, which is my
nature

e Claim I am original Ananda, my Ananda comes in the mind again and again in intervals

* My mind is a mirror to reflect Svarupa Ananda

e If mirror clean, Ananda clear, if mirror turbulent, Ananda disappears
 When it reflects it is experiential Ananda
*  When Mind is calm it reflects my Svarupam

When mind passive in sleep, reflection merges in Svarupam and remains as one non-
experiential " | " Atma.

* Mind, Anatma, changes, influenced by 100 factors, Drishtam (wife, son), Adhrishtam
(Punyam, Papam)

* Mental reflection subject to fluctuation. 1083




Gita:

matrasparsastu kauntéya
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The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and

pain, have a beginning and an end; they are impermanent. Endure them bravely, O descendant
of Bharata.[Chapter 2 - Verse 14]

 Try to keep mind calm.

Pratibimba Ananda Bimba Ananda

too much

Advantage : Advantage :

- Experiential - Permanent
Disadvantage : Disadvantage :

- Fleeting - Non-experiential

- Body fragile, even can’t laugh

 Understand this clearly and live life everyday.
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Gita:
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brahmavid-brahmani sthitaha | | 5-20 | |

Resting in Brahman, with steady intellect and undeluded, the knower of Brahman, neither
rejoices on obtaining what is pleasant, nor grieves on obtaining what is unpleasant.

[Chapter 5 — Verse 20]

* When experiential joy comes, enjoy but don't get carried away

* |t has to go away in sleep, death, Pralayam

* If you want permanent Ananda claim Atma Ananda.

Taittriya Upanishad :

a& Y T ARR ATHAT |
Tq: JATT dEHIGAT TATHAIG A+ = HATd, |
IHAIsT=a ATcHIssTA-GHA: | d=ai¥ qoi:
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tasyaisa eva $arira atma |

yah pirvasya tasmadva etasmadvijiianamayat |
anyo'ntara atma‘'nandamayah | tenaisa piirnah

sa va esa purusavidha eva | tasya purusavidhatam |
anvayam purusavidhah | tasya priyameva sirah |
modo daksinah paksah | pramoda uttarah paksah |

ananda atma | brahma puccham pratistha tadapyesa
$loko bhavati || 2 | | 1085




Of that, of the former, this one verily is the embodied self. Different from this self made up of
intellect (Vijnanamaya) is another self within, formed of bliss (Anandamaya). By this, that is
filled (By Anandamaya the Vijnanamaya is full). It also has the shape of man. According to the
human form of that is the human form of this. Of it, Joy (Priya) is the right side, Rejoicing
(Moda) is the left side, and bliss (Pramoda) is the trunk. Brahman is the tail support. There is
this following Vaidika Verse about it. [2-5 - 2]

* Ananda Atma, Brahma Putcham Pratishta
* Jnani understands - Positive / Negative of Bimba, Pratibimba Ananda, chooses Bimba

* Samsara = inappropriate expectation

* | want Pratibimba Ananda to be permanent.

1086




Lecture 110
Bashyam : Chapter 2 — Section 8 — Verse 8 to 10 Revision...
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The visayananda of Hiranyagarbha (Tasya-gained through superior sense
objects) and as well as the (ca) the visayananda (Anandah) gained
(Upalabhyamanah) directly (Pratyaksah) by the person of knowledge
(Srotriya) through his superior Vairagya (Akamahatatvaprakarsatah) both are
(tat) only a trickle (Ekadesah matra ) of that indivisible brahmananda (yasya
paramanandasya = brahmana anandah). The Brhadaranyaka upanisad
(Srutyantarat 4-3-32) says that (iti) “on this trickle of Brahmananda only
(Etasya eva anandasya matram) all living beings (Anyani bhutani-beginning
from human beings, Upto Hiranyagarbha) depend upon (upajivanti)".

1087



Even the highest visayananda is (sa esa Anandah) only a trickle of
Brahmananda (Yasya matra), which is experienced as seemingly divided
(Pravibhaktah— into varieties of sense pleasures due to the upadhi
differences). Just as a drop of water (viprusah) which appears as though
separated from the ocean (samudrambhasah-goes back to the ocean again,
similarly all the experiential Anandas after being experienced), merge as one
(ekatam gatah) into that Brahmananda (yatra). That Brahmananda (sa esa
paramanandah) is one's own nature (svabhavikah-meaning it cannot
therefore be objectified or experienced directly). With regard to
Brahmananda between the experienced Ananda and the person enjoying
the Ananda, the experiencer (Ananda-anandinoh ca) there is no division
(atra avibhagah) because the Brahmananda is one whole without parts
(advaitat.—It is the nature of the anandi, the enjoyer of Ananda.)

Ananda
I
| |
Pratibimba Bimba

| |
- Reflection - Original
- Abhasa - Non-experiential
- Experiential - Non-graded
- Graded - Priya, Moda, - Discussed in Mahavakya - Sa

Pramoda Yashchayam Purusha....
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Sa Esha Eka Brahmananda

Manushya Ananda

Aditya Ananda

- Dullest Ananda - Hiranyagarbha Ananda
- Brightest Ananda

\ )
f

Pratibimba Ananda Matra

* Yasya Matra - Means borrowed from Brahma Ananda, reflection

- Both Ekam Advaitam
e Both Anandas resolve into Brahma Ananda

* Reflection - Born from face and resolves into face

e Vishaya Ananda - Born from Brahman, Resolves into Brahman

Why call it Vishaya Ananda?
e Confusion like moonlight
* Moon-light belongs to Sun

* Vishaya Ananda belongs to me Brahma Ananda.
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Ananda

Experiential
I

- Temporary incidental
- Before and After
experience not there

Brihadaranyaka Upanishad :

Non-experiential
|

- Hiranyagarbha Ananda
- Brightest Ananda

STd Td; o, SITId,

I = STTAcTsT: ||

A ATAATAC &,
Qliaai(_-loi UITHUTH,
TassHTTET defae sfa 11w |l

jata eva; na, jayate,

ko nvenam janayetpunah | |
vijianamanandam brahma,
ratirdatuh parayanam,
tisthamanasya tadvidaiiti || 7 | |

(7) If you think he is ever born, | say, no, he is again born. Now who should again bring him
forth?—Knowledge, Bliss, Brahman, the supreme goal of the distributor of wealth as well as of
him who has realised Brahman and lives in It. [3-9-28 ( 7)]

Analysis of Ananda like in Taittriya :

* Natural Ananda, Non-experiential Ananda
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Why Non-experiential?

* Ananda - Anandino Avibigaha...

Non-experiential because there is no division between experiencer - Experienced

No division called existence consciousness Brahma Ananda
* Triputi resolves into Brahmananda
Kaivalyo Upanishad :

79 e Sid AR & fafSa | mayyeva sakalarh fatarh mayi sarvarh pratisthitam |
Oy ad o4 A dgeTEa e N g’ 1 || mayi sarvar layar yati tadbrahmadvayamasmyaham |1 1911

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

Why no Division?

e Advaitatvat

Truth is Advaitam, Non-dual, it alone is Divisionless
* No Sajatiya, Vijatiya, Svagata Bheda..
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Bashyam : Chapter 2 — Section 8 — Verse 8 to 10 continues...

Aea— I AT Ssgadi==ad |

This is (Tad etat) the result of this Mimamsa (Mimamsa-Phalam) which is
presented here as the conclusion (Upasamhriyate)

Mimamsa concluded in Mahavakyam :

Started with Pratibimbananda concludes in Brahmananda of Brahman
Start with experiential Ananda

Arrive at Non-experiential Ananda

Myself, Bimba Ananda

Bimba Ananda = Mimamsa Phalam.

Mahavakyam
|

3 Sentences

Sa Yascayam Puruse Yaschasavaditye
| |
- Manusha Ananda - Ananda in Hiranyagarbha
- 1 Unit = of Ananda - 20 Zero’s with one Ananda
Sa Ekaha is one
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3 Put together is Mahavakyam :
* Anandais one and Same
* Ananda is equated, inappropriate
How 2 Graded Anandas Same?
* Both Reflection of one Brahma Ananda
* Vachyartha direct meaning - Does not tally
* Apply law of Vakya Vrutti
* Mukhyartha Avigrahe, Mukhyartha Avina... Lakshana Sa Prakirtita...

* If Vachyartha does not work, give it up, use Lakshyartha to reconcile.
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Chapter 2 — Section 8 — Verse 11 and 12 :

Hqﬂﬁgﬁalﬂmﬁrﬁﬁilﬁﬂﬁéﬂﬁ’im&
am‘@g'aa—l?'ﬁﬁ:l | Qﬁnﬂuqmcmﬂgcllﬁ'sﬁmﬁl | T
Wﬂﬂﬁ?ﬂﬁﬁ'ﬁlﬁ‘iﬁlﬂﬁ'{ | uﬁnﬁ“mammmﬁqn—
m%tqﬁﬁmﬁm%nw—
Hamamﬁgﬁﬁmmﬁr | TR BT AR < 0

sa yascavam puruse | yascasavaditye | sa ekah | sa va

evamvit | asmai[c':kmprgt}ra | etamannamayamatmana-
rnupﬁsafﬂ-::r.?mati | etarn pranamayamatmana mupé:ﬁ'ﬂﬁ—
kramati | etari mannma}?amﬁ‘tmﬁnamupellsaﬂk_r.imaﬁ |
etari vijf'uﬁnama}ramatmanamupﬂ'saﬁqu:nali etam-

i
ananda mayamatmanamupasankraimati | tadapyvesa

sloko bhavati |1 < || 1094




Anvayaha:

Hdq:

H: 399 (A:) 9: 9 96 (Idd ) I (1) T2 9
M (Feid) |: (A7) T (afd). 3: wdifag , &
T ST, Sed TaH oA oA ITEeE™id
-:mmm IYHFMI | g2 A 9Y:
BH: a1

Anvayah

salh ayam (anandah} vah ca puruse (vartate), asau
(inandah) vah ca aditye (vartate) sah (anandah) ekah
(bhavati} | yah evarvit sah asmil lokat pretya etam
annamayam atminam upasankrimati--etam ananda-
mayam dtminam upasankramati | tad api esah slokah
bhavati 1l
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That (Ananda) which is in the human being and that (Ananda) which is in
Hiranyagarbha that is one (and the same). Giving-up or turning away from
this world, including identification with the body, he, who knows thus,
transcends this Annamaya self, transcends this Pranamaya self, transcends
this Manomaya self, transcends this Vijnanamaya self, transcends this
Anandamaya self (and abides in Brahman). In this regard, there is the

following Rg mantra.

If Primary meaning does not fit, take Lakshya

rtha.

Behind

One unit of Pratibimba Ananda of
Manushya

One Followed by 200 Zeros Unit of
Pratibimba Ananda Of
Hiranyagarbha

Dullest Ananda

There is Bimba Ananda

- Unit free happiness
- Not Measurable
- Lakshyartha

Human being = Hiranyagarbha = One, same Bimba Ananda

Shankara takes Lakshyartha.
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Bashyam : Chapter 2 — Section 8 — Verse 11 and 12

A TR R T S STRRIEHE gegan stemand
dearguiae: @: g gfa ffdsaa | ®isar 2 o™ gey,
FAEENEA T: G : SNEaTaell ey aeasaz
SRIGH AT GEEvggsiaed d@: JaaEieed i

fFfezad 9 oF: REueaTEEIE RS |

The brahmananda, which is identical with Brahman (yah), having created the
whole universe beginning from space etc (akasa-adi-karyam srstva-etc indicates
the other four bhutas, plants etc), upto the body-mind-sensecomplexes
(Annamayantam); entered into the human body itself (tad eva anupravistah)
and is present (Nihitam) in the antahkarana of the individual (Guhayam), in the
sacred place of the mind cave (Parame vyomni). The pronouns, ‘Sah' 'Yah' are
used here to indicate that the object of discussion here has already been
established as brahmananda through laksyartha (sah yah iti Nisciyate). And
what is that brahmananda (Kah asau)? It is pointed out here (Nirdistah) that
the brahmananda obtaining in the vyasti upadhi, the ideal human being (ayam
puruse), is the very same brahmananda obtaining in the Samasti Adityah, the
Hiranyagarbha (yah asau aditye) and also the very same ananda claimed by the
Srotriya Jnani who enjoys brahmananda directly as own nature (Yah
paramanandah Srotriya-pratyaksah). 1097




Beginning from Hiranyagarbha upto all human beings (Brahmadini bhutani),
who deserve ananda (Sukhaarhani-because of their punya) depend
(Upajivanti) on the very same brahmananda alone (Yasya) even if it be
merely a reflection or trickle of it (Ekadesam). The brahmananda of the
human being (Sah-the vyasti ananda) and the brahmananda of Brahmaji or
Hiranyagarbha (yah ca asau aditye-the samasti ananda) is indicated to be (iti
nirdisyate) one and the same (Sah ekah), like two different spaces (Bhinna-
pradesah) one obtaining in the pot (Ghatakasa-a small one representing the
human being), and another the whole space itself (Akasa—a big one
representing Hiranyagarbha,) being one and the same (Ekatvavat).

e SaYaschyam Purushe = Lakshyartha
= Bimba Ananda
= Consciousness

* Yaha - Present in Guha

* Antahkarana of individual in Hridaya Aksaha = ‘Hiranyagarbha’ Ananda.
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Brihadaranyaka Upanishad :

372 goT IMI araaTdl qu=d;

ATAdeHdTd gIard, afee AdAEad o 9id =,
HEH] Toald AR AR,

art Imeii; FTEAw] @ aRRIaRT draafd;
IeaRaeraesy Iefffa; HiEAeeg
WodedXarrailerl 3TarRT grarafa;
IAATSRY IMETT; HTEHATT Wel I elrehm
3TRE HrarRAf; ey mefifa;
FEHAT] TWeareeTdrenr faree drareafd;
Tegeilehy IMINTT; FiTHT] Tl Tegollehl
ATRT WraTATe; FAFr=airahy Imafifey;

FIEAT] Wol AFUTIHRT AT HiaArRAfe;
gty I FTEAw] Wo Saellehr

HIART FIaRATT; Seacihy i,

FIEATT @icaegalar arT drareafa;

ISATa TRy IMIT; HTEA=a Tl TTdafcTeireht
TATR™ HIATRYT; SEHchy Iafife;

S EH] ol STEHThT aRT YIaRUfa; @ sard,
anfeT FTfawTeERR:, AT & FHT smuTaq,
JAfauesar & SaaAfag=aia anfa,
HATAITRNRTT; aar g il araeseges 1 ¢ |l

atha hainam gargi vacaknavi papraccha;
yajiiavalkyeti hovaca, yadidam sarvamapsvotam ca protam ca,
kasminnu khalvapa otasca protasceti;

vayau gargiti; kasminnu khalu vayurotasca protasceti;
antariksalokesu gargiti; kasminnu khalvantariksaloka
otasca protasceti; gandharvalokesu gargiti;

kasminnu khalu gandharvaloka otasca protasceti;
adityalokesu gargiti; kasminnu khalvadityaloka
otasca protasceti; candralokesu gargiti;

kasminnu khalu candraloka otasca protasceti;
naksatralokesu gargiti; kasminnu khalu naksatraloka
otasca protasceti; devalokesu gargti;

kasminnu khalu devaloka otasca protasceti;
indralokesu gargiti; kasminnu khalvindraloka

otasca protasceti; prajapatilokesu gargiti;

kasminnu khalu prajapatiloka otasca protasceti;
brahmalokesu gargiti; kasminnu khalu brahmaloka
otasca protasceti; sa hovaca, gargi matipraksih,

ma te mardha vyapaptat, anatiprasnyam vai
devatamatiprcchasi gargi, matipraksiriti;

tato ha gargi vacaknavyupararama | | 1 || 1099




Then Gargi, the daughter of Vacaknu, asked him. ‘Yajfiavalkya,” she said, ‘if all this is pervaded
by water, by what is water pervaded?’ ‘By air, O Gargi.” ‘By what is air pervaded?’ ‘By the sky, O
Gargl.” ‘By what is the sky pervaded?’ ‘By the world of the Gandharvas, O Gargi.” ‘By what is the
world of the Gandharvas pervaded?’ ‘By the sun, O Gargl” ‘By what is the sun pervaded?’ ‘By
the moon, O Gargl.” ‘By what is the moon pervaded?’ ‘By the stars, O Gargi.’ ‘By what are the
stars pervaded?’ ‘By the world of the gods, O Gargl” ‘By what is the world of the gods
pervaded?’ ‘By the world of Indra, O Gargi.” ‘By what is the world of Indra pervaded?’ ‘By the
world of Viraj, O Gargl.” ‘By what is the world of Viraj pervaded?’ ‘By the world of
Hiranyagarbha, O Gargi.” ‘By what is the world of Hiranyagarbha pervaded? [3 -6 - 1]

Bimba Ananda is cause of creation

Brahman creates universe in the beginning with Akasha Upto food - Annamaya kosha
Tasmat - Atmana Akasha Sambutah

Srishti, Anupravesha

Brahman enters Shariram Trayam

When pot is created, all pervading space enters pot without movement

When Shariram is created, all pervading, Brahmananda is available within Shariram
also Tadeva - Anupravishatu

Saha Yaha = By Baga Tyaga Lakshana vrutti.

Pratibimbananda Bimbananda

Given-up Retained 1100




Saha Asou - Bimba Ananda in Yuva - Asishto Balishta, Vyasti Upadhi

Yas - Casav - Aditye :

Hiranyagarbha
Generally involved in Sunya Mandalam throughout Vedic literature

Samasti Virat Rupa, ‘Hiranyagarbha’ Rupa, Ishvara Rupa.

Hiranyagarbha

Vachyartha Lakshyartha
| |
Superior Pratibimba given-up Paramananda, Bimba Ananda
Retained

Ananda claimed by Srotiyasya Jnani, mentioned in Ananda Mimamsa

Here Bimba Ananda taken, Aparoksha - Ananda, reflects as live experience

Matra / Ekadesha - Refers to Pratibimba from Manushya to ‘Hiranyagarbha’

Deserve Ananda in 14 Lokas because of Punyam

Bimba in Aditya Samashti Upadhi = one, Saha, Ekaha, original, not subject to division
Equation of Ananda space in 2 Pots merging

Small pot, big hall space - Superficially different

Negate enclosure

Content akasha = One 1101



Negate Pratibimba in Manushya, ‘Hiranyagarbha, content Ananda is one

Mahavakya commentary over

Shankara - Raised Question - Purva Paksha.

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues....

e afeeRl @ 9T J6Y ScaRRINaiseIed | gl el

QA SfuIse=ta g geh: Aecard. |

A doubt (nanu) - while talking about the individual here (tad nirdese) it is just said
'That which is in the human being' (Sah yah ca ayam purusa iti) without specifying
(Avisesatah) which part of the human body (Adhyatmame-is being referred to). It is not
proper (na yuktah). It should be specified (Nirdesah) like 'behind the right eye' (Yah ca
ayam daksine aksan iti-as it is specified in Brhadaranyaka upanisad). Since that is well

know (prasiddhatvat tu—in upasanas) it is proper (yuktah).

Question:

Based on Upasana portion of Veda

Aykyam between Vyashti and Samashti...

Upasana

Samashti Called

Adhyatma

Adideiva

Aikyam is in Upasana Portion
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Adhyatmam Adideivam
- Individual Organs - Controlling Devata
- Vyashti - Samashti
- Eyes Akshi Purusha - Surya Devata Aditya Purusha

Tattva Bodha :

A5 T T T W 3R St
ssrer Tirvdaart et ST | TN Wt TR 99T
TR At gt AR

s faeer yreemreon | e fare wewrET )
st T SRy TR R W |
mToTer frea TR R T

Srotram tvak caksuh rasand ghranam 1t paiicajddnendriysni|
Srotrasya digdevati| Tvaco viyuh| Caksusah soryh |

Rasangy# varunah | Ghranasya aSvinau| It1 jiinendriyadevatéh|
Srotrasya visaysh $abdagrahanam| Tvaco visayah sparéa-grahanam |
Caksuso visayah ripagrahanam| Rasandys visayah rasagrahanam |
Ghrénasya visayah gandhagrahanam it: |

The five sense organs of perception are the ears, skin, eyes, tongue and nose. The presiding
deities of the sense organs of perception are space of the ears, Air of the skin, the Sun of the
eyes, Water of the tongue and the Asvini-kumaras of the nose. The field of experience of the
sense organs of perception are - cognition of sound for the ear, cognition of touch for the skin,
cognition of form for the eyes, cognition of taste for the tongue and cognition of smell for the

nose. [Verse 11. 2]

Aikya Upasana :

* Deliberate Superimposition

 Purusha = Chetana Tattvam.
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* Behind Vyashti and Samashti there is one Chetana Purusha - Cosmic Purusha.

Brihadaranyaka Upanishad :

dﬁﬁdrﬂrﬂﬁﬂ? g AT —T
UY TdEHHUSA o,
TET GIARIUISHFRIET:;
dRdEa-aa e« fareadr;
ATy aTaa;,
WTORITAH CHeT;

I =
 delchiasTeardia
ACUHITHIS TR
ATAT AT Foadted 1| 3 |l

tadyattatsatyamasau sa adityah—vya
esa etasminmandale purusah,

yascayam daksine'ksanpurusah;
tavetavanyonyasmin pratisthitau;
rasmibhireso'sminpratisthitah,
pranairayamamusmin;

sa yadotkramisyanbhavati
suddhamevaitanmandalam pasyati;
nainamete rasmayah pratyayanti || 2 | |

That which is Satya is that sun—the being who is in that orb and the being who is in the right
eye. These two rest on each other. The former rests on the latter through the rays, and the
latter rests on the former through the function of the eyes. When a man is about to leave the
body, he sees the solar orb as clear. The rays no more come to him.[5 -5 - 2]
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ATEATcHA—SCHI

Hd TG=AcHION=H,
TATAH AT HATRTRT;
TdeHUH, TdTcradH,
TAcHd; dETET HAOE,
TOEd HcAEd, TaEa T&eraE,

TAET Hd UY JHT T=IE]E,
Har 239 TO: Il ¥ |

athadhyatmam—idameva

murtam yadanyatpranacca,
yascayamantaratmannakasah;
etanmartyam, etatsthitam,

etatsat; tasyaitasya murtasya,
etasya martyasya, etasya sthitasya,
etasya sata esa raso yaccaksuh,
sato hyesa rasah || 4 | |

Now with reference to the body: The gross form is but this—what is other than (the corporeal)
air and the ether that is in the body. It is mortal, it is limited, and it is defined. The essence of
that which is gross, mortal, limited and defined is the eye, for it is the essence of the defined.

[2-3-4]

STATHAH—HTOTRET
2T Heo AL lcHoATh12T:;
TAdaHdH, Tdg T, Tdodd,
T TEATHAE,
TATATHIET, TaET I,
g O&dw T AT
AL I RS Ca b B

S
TIET TAW II: Il s |l

athamurtam—pranasca
yascayamantaratmannakasah;
etadamrtam, etadyat, etattyat,
tasyaitasyamurtasya,
etasyamrtasya, etasya yatah,
etasya tyasyaisa raso yo'yam
daksine'ksanpurusah,

tyasya hyesa rasah || 5 | | 1105




Now the subtle—it is (the corporeal) air and the ether that is in the body. It is immortal, it is
unlimited, and it is undefined. The essence of that which is subtle, immortal, unlimited and
undefined is this being that is in the right eye, for this is the essence of the undefined.
[2-3-5]

Academic Question :
* Two eyes - Left - Right
e Right = Dakshina Akashi
Mandukya Upanishad :
* Right eye = Vishwa
e Purva Paksha has orientation of Upasana
* Yascha Va Aditye....
e Dakshine Akshi Purusha = Sayaschyam Purushe

Why in Aikyam in Taittriya Word Dakshinakshi Purusha not used?

In Upasana Aikyam

Dakshina Akshi Purusha Aditya Purusha

Answer :

 Here not Upasanam but Jnanam.
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Aikyam

Upasana

- Imaginary oneness

- Keep Upadhi Vyashti Samashti
Vyashti :

- Inferior Attribute
Samashti :

- Superior Attribute

- Like Saluting national flag,

representing country

Jnanam

- Real Oneness

- Factual oneness

- Drop upadhi

- Negated Upadhi

- Aikyam Jnanam

- Akshi Purusha will not come

Superimposition - Adhyasa

2 Types
|

Deliberate

Due to Ignorance

- In Upasana

- For Obtaining Punyam, get
higher Lokas for enjoyment

- Akshi Purusha = Aditya
Purusha

- Rope Snake

- Self / Turiyam and Body /
Mind / Intellect complex
Equipment
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Tan Nirdesha :
* While talking of Vyashti and Samashti Purusha in Surya Mandalam

e Sayaschyam Purusha - Aviseshataha Adhyatmam
Vyashti Purusha :
* Referred without specifying right eye — Dakshina Akshi
* Only individual purusha is material in Sayaschiyam Purusha
e Dakshina Akshi Visesha is not mentioned, it should have been specified
* Aditya - Samashti is mentioned, it is improper
Brihadaranyaka Upanishad :
e Chapter5-5-2,Chapter2-3-4,5
* Purva Paksha Borrows ideas from here

Shankara :
e Dakshina Akshi prasiddham in all Aikya Upasana, here its different.
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Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

7 QIR | ORI 31 A “IRad s’

FIEHTEE: 99q” ~ HYHweed Hmiar gfd ) | @
\gﬂ‘;\[ﬁ\o | ('ﬂaamh -a]aa.[e'\ hﬂ?it{l

T R O feifdaad - | O gl

(Any particular part of the human body does not have to be mentioned here
as the context) is not Upasana (na) but is the context of para Atma (para-
adhikarat). The context here is (Atra adhikrtah) param Brahman, (Parah hi
Atma), which is "the invisible (Adrsye) bodyless one (anatmye)", and "out of
fear of which the wind blows (Bhisa-asma - vatah-pavate) and out of fear of
which the sun shines (bhisa udeti suryah)". And the Ananda Svarupa of such
a Brahman was being analyzed (Saisaanandasya mimamsa iti). So suddenly
(Akasmad) it is not indeed proper (Na hi yuktah) to introduce (Nirdestum-
aparam brahma and the aksi purusa), which would be out of context here
(aprakrtah). The knowledge of param Brahman only (Paramatma vijnanam
ca) is intended to be unfolded (Vivaksitam). Therefore (tasmat) param
Brahma (para eva), which is one only (sa ekah iti), that alone is being
unfolded here (Nirdisyate).

Objection of Purva Paksha in appropriate.
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* Here Subject matter is param brahma Jnanam not Upasana.

* Nirvisesha, Nir-upadhika Brahman is the context

 Aparam Brahma = Sa Viseshanam Soupadhikam.

Why we say Param Brahma is context?
2 Reasons : Chapter 2 of Taittriya - Topic of realization is :
i) Nirupadhika, Nirviseshana Brahma :
e Adrishye, Anirukte, Anilayane...
ii) Bheeshmate Pavate Bheesha Udeti Suryaha :
e Aditya purusha is afraid of whom?
* Brahman - Controller, Adhishtanam
How Upasana and Jnanam same?
* Nirvisesha Ananda = Context here not Pratibimba , experiential Savisesha Ananda

e Param Brahma Jnanam here.
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Not Equal

Apara Brahma Upasana

Akshi Purusha Aditya Purusha

- This can’t be Suddenly
brought about

- Paramatma Upasana

- Abheda Dhyanam

- Imaginary oneness
Non-factual

Aikyam not same

Para Brahma Jnanam
|
Topic Here

Paramatma Vijnanam
Abheda Jnanam
Know it as Factual

Imaginary

Factual

1111



ii)

Lecture 111

Happiness is one and same

Of Manushya

Of Hiranyagarbha

Ananda

Vachyartha Pratibimba

Lakshyartha - Bimba Ananda

- See Contradiction in
Experiential Ananda

Non-experiential Ananda
Svarupa Jnanam

- 1 Unit not equal to 100 Units - Aikyam Tallys
Brahma Ananda
| | |
Pratibimba Bimba
|
Experiential
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iv) One Ananda
| | |
Sayashchayam Purusha Yashchayam Aditye
| |
Ananda in Manushya Ananda in Hiranyagarbha
brahma

v) Discard Vachyartha, retain Lakshyartha : Vakya vrutti :

 Manantara Virodha Tu, Mukhyantara Vigrahe, Manushyayam Avidabute Lakshana
Prakirtata...

e Take primary meaning first
 Doesn’t tally - Look for secondary meaning
 Secondary meaning = Bimba Ananda

* By Baga Tyaga Lakshana - Drop Pratibimba, unreal Ananda Vachyartha of Manushya
and Aditya

* Go to Adhishtana of Pratibimba Ananda = Bimba Ananda
Bimba Ananda :

* Unitless

* No measurement possible

e Paramartika Tattvam

* No time, space, objects. 1113



Use Baga Tyaga lakshana

Sayashchayam Purusha

Yashchayam Aditye

Retain Bimba Ananda

Retain Bimba Ananda

Sa Ekaha, Aikyam

Normally in Upanishad's Aikyam go by Chaitanya Drishti
Negate Chidabhasa by Vachyartha, go to chit by Lakshyartha

Here by Ananda Drishti, unique Mahavakya
VI) Purva Paksha :

Based on Upasana Khandam asks a question

Wherever yaschaya aditye in Upanishad, we refer to Aditya as Virat purusha or

Hiranyagarbha = Akshi purusha at individual level.

Have Correlation

Akshi

Aditya

Indriyam

Devata
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Why Taittriya does not mention Akshi purusha

Jiva obtaining in Chakshur Indriyam - waker

vii) Shankara's answer :

In Upasana khanda we talk about Akshi and Aditya purusha

Upasana Khanda

Jnana Khanda

Akshi and Aditya Purusha

Saguna Aksha Aditya

Aparam

Imaginary

Akshi Limited power, knowledge
Aditya Superior Devata,
extraordinary power, knowledge
Saguna Avastava Upasana not topic
here

Purva paksha soaked in Upasana

Nirguna Brahma

Param

Actually one, fact
Knowledge

No Upasana, No Saguna, No
imagination

Nirguna Ananda Svarupa Brahma
Jnanam

Actual Aikyam

Vastavya Aikyam

Topic here

No Para Adhikarat :

Nirguna Vastava Jnana Adhikaratvat

Adhikara = Context, not Upasana but Jnanam.
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Shankara Quotes

Adrishye Aniliyana Bhishasmat Vata Pavate Sa Yesha Ananda
Anakriya | Mimamsa

Bhisha udeti Suryaha

|
Surya Afraid of

Paramatma

Upanishad deals with Nirguna Brahman Jnanam not Saguna, Aditya Surya devata
Upasana is not topic here

Suddenly why are you bringing, Saguna Upasana topic here without reason
Topic here is Paramartika Vijnanam

Taittriya dealing with = Brahma vitu apnoti param

In Upasana, Para Prapti never possible

Here is Para Atma Vijnanam

Aditya purusha not Surya Mandala purusha here but it is Brahman through
Lakshyartha

Sa Eka iti....
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* Sa Eka iti....
Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

A G WA THdl 9Tl A FoHTEEdsaH |
T : TN G GRHTCHT 9 fAafaeRea=a-
S i | 7 IGIET TF o fdE: - | g gey

i, TR |

FAEENGA & T i fe |

(The Purvapaksi says) look here (Nanu) analysis of Brahmananda (Anandasya
Mimamsa) has been done (Prakrta). The result of that analysis (Tasya phalam
api) has to be properly concluded (Upasamhartavyam by the Upanishad) by
saying that (iti) Brahmananda (Paramatma Anandah eva) is an undivided
(abhinnah - non-experienceable intrinsic Happiness, which is not acquired), but
is one's by nature (svabhavikah), and that (iti) it is not one born (na janita) out of
a conducive relationship (Sambandha) between the subject and object (visaya-
visayi ---This is the Purvapaksi's complaint. To that Shankaracharya replies thus-)
look (Nanu) the Mahavakya has been presented only in keeping with that (tad-
anurupah eva) conclusion arrived at (ayam nirdesah). By negating (Upamardena)
the two different Sarira upadhis (bhinna-adhikaranastha-visesa), the relative
Vyasti upadhi of the human being ("Sah yah ca ayam puruse") and the relative
samasti upadhi of Aditya (“asau yah ca aditye" —it has been established that
Brahmananda is one unitless unlimited Ananda only (Sah ekah iti). 1117




Purva Paksha - Question :
 Without understanding significance of Mahavakya, Upanishad uses only pronouns
* That which is in the human being and in Brahma - Hiranyagarbha is Ananda
* Asou Ananda Aditye - Upanishad does not use Ananda

Purva Paksha gets a doubt :

 Before Mahavakyam - Textual words, discussion was :

Tey Yeshitam Prajapatir Anandaha

* Sa Ekaha - Brahmana Ananda

* Sentence before Mahavakya - Hiranyagarbha Ananda, starting with Manushya Ananda
 Greatest is Hiranyagarbha

* In Mahavakya, no word using "Ananda “

* Hence Ananda Mimamsa is incomplete

 Manushaya - Aditya Ananda - both relative
* Hence, Upanishad is not discussing absolute Ananda
* Prajapatir Ananda = Hiranyagarbha Ananda

= Empherical Ananda, happiness.
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How loose strings not tied up by Upanishad?

Analysis of Ananda is the context
Result must be properly concluded

Absolute Ananda is Brahman

Taittriya not talking about indivisible, Svabavika, intrinsic Ananda

Experiential Ananda comes and goes - Not Svabavika, intrinsic

Brahman = Absolute happiness, not Vishaya - Vishayi Sambandha Ananda

Brahmananda not born out of contact of experienced - Sense object and experiencer

Vishaya Vishayi
- Sense Objects - Human, experiencer
- Bogya Padartha - Bokta

Janita means experiential in Triputi

Absolute = Not born of contact, it is Svabavika, intrinsic

Upanishad does not say it is Absolute Ananda

Big lacunae

Purva Paksha - Complaint :

Absolute Ananda is left out in this section.
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Shankara:

Absolute Ananda has been talked about but not explicitly
Absolute Ananda is not available for explicit description
Any description will belong to relative plane

We must know how to abstract absolute from Mahavakyam

Nanu = Normally, objection by Purva Paksha but here used by Siddhantin

Madhyastha :

Closer to Siddhantin, intermediary person gives answer
Tat Anupravesha Eva Nirdeshaha

Mahavakya is only presented in the form of Ananda, Mimamsa by presenting absolute
Ananda

It appears incomplete by Sayaschayam Purusha
But Saha ekaha = Absolute Ananda

Negate relative experiential Ananda by Baga Tyaga Lakshana in Manushya and
‘Hiranyagarbha’, come to what is left behind = Absolute Ananda which can't be
negated

Purva Paksha :

Not Satisfied.
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Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

C G C L s | 1 02  C R R A D R :\ c° | 9 STEH
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(The Purvapaksi now says) but (Nanu- even assuming that 'sah ekah' refers)
to Brahmananda (Evam api), bringing along with it the relative Ananda
(Visesagrahanam) of Aditya (Aditya-which includes Purusah also) is
meaningless (Anarthakam. To that Shankaracharya’s reply is that) the
mentioning of the two relative Anandas is not meaningless (Na anarthakam,
it is purposeful). Increase (Utkarsa) and decrease (Apakarsa) of relative
Ananda are both introduced for the sake of negating them (Apoharthatvat—
through Bhagatyagalaksana). In the relative world, which is indeed dualistic
in nature (Dvaitasya hi) and consists of formed and formless objects (Yo
murta-amurtalaksnasya), the highest relative happiness (Parah Utkarsah)
obtaining (Abhyantargatah) in Hiranyagarbha (Savitru) and the lowest
relative happiness (sah cet) obtaining in an ideal human being (Purusa-
gatah) both are equated (samah bhavati) from the standpoint of (Apeksya)
Brahmananda (paramanandam corresponding to water in the example), 1121




By negating (Upamardena) adjectives (Visesha—to Ananda) or any other
kind of macro-micro or superiority-inferiority division (na kascid-utkarsah
apkarsah va). A jnani who has understood and gained such a state (tam
gatim gatasya-through knowledge) gains fearlessness (Abhayam pratistham
vindate.-There is no fear of loosing Ananda because he has realized it is his
own nature). Thus this sentence becomes very meaningful (iti Upapannam).

* Sa Ekaha = Absolute Ananda
Why Upanishad refers to relative Ananda?
e Sayashcheyam Purushe... Sa va Aditya? Both relative
Upanishad :
 Ends a Ekaha, absolute
*  Why tie up with relative Ananda and then come to Absolute Ananda?
e Brilliant question, Relative should not come, only sa Ekaha enough
Important answer :
e Absolut Ananda can't be verbally talked about - Taittriya Upanishad :

Tl 9 [Aqded | UTT AT 65 | yato vaco nivartante | aprapya manasa saha |
I, geAvn fagae | d f§#fd FEr=fa | anandam brahmano vidvan | na bibheti kadacaneti
dEIY T ARK ATCAT | : qEET Il ¢ | | tasyaisa eva $arira atma | yah pirvasya || 1)),




Whence all the speech turns back with the mind without reaching it (The eternal Truth, the Brahman), He
who knows the bliss of eternal truth, the Brahman, fears not at any time. This mind is the embodied soul of
the Pranamaya. Of this (Pranamaya) the Manomaya is the self. [2 - 4 - 1]

e Sa Ekaha, absolute not understood without mentioning relative Ananda.

Introduce Ananda First

Micro Macro
| |

- Small - Big
- Vyashti - Samashti

* At Relative level, never equal, equation meaningless

* Itis Deliberate Equation for mind come to come to Absolute level, not Casual
Statement.

* Superficially not possible to go beyond relative Levels.

Wave Ocean

- Superficially will say insane
- There is essential oneness behind
superficial differences of Upadhi
- Nir-upadhi = brahman
- Upadhi = Mithya, Maya Shakti causes delusion
- Veiling and Projecting 1123




Ananda

Purusha Hiranyagarbha

- Superficially different

- Equation not justified

- Behind both is Bimba
Ananda, brahma
Ananda, Absolute
Ananda, Ekaha

Without talking about water, | communicate water, Wave = ocean

By equating Ananda, Upanishad asks us to go behind
Relative Ananda and arrive at Absolute Ananda

Not object of description but as absolute | - Myself

Knock off Pratibimba Ananda, arrive at Bimba - Adhishtanam
Anartham not meaningless, it is purposeful

Absolute is always packed with relative

Swami Chinmaya :

Get water student gets water in tumbler

Water can't be brought without tumbler.
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Guru:

e Consumes water

* Drops container

* Transaction completed by Baga Traya Lakshana

Absolute Ananda

Packed on Relative Ananda

Content

Bliss of Brahmananda

- Apohartvat by Negation drink | -

Reflected Ananda Container
Manushya Vyashti
Hiranyagarbha Samashti
highest relative Ananda

Brihadaranyaka Upanishad : 2" Chapter - 3" Section :

Creation

Murtha

Visible
Dvaitam

e Seeitin Vyashti - Samasti

e Savita = Hiranyagarbha = Highest Ananda
* Tey Eshitam Prajapate Ananda - Sa eka = Brahmananda
* Lowest = Purusha Ananda.
* Negate Relative Ananda in Vyashti — Samashti.

Amurtha

- Invisible
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Logic :

* Inintellect, arrive at water

* Waveness, Cleanness, set aside = Upamardaha

* Turn attention to water

e Set aside Purushagatha, Adityagatha Ananda

* From standpoint of Absolute Ananda, Bimba Ananda drop Pratibimba Ananda, No
Vyashti, Samashti Bheda at absolute level

3 Sharirams :

 Dropped by Baga Tyaga Atma held.

4 Differences :

Utkarshi Apakarshi
Superiority Inferiority
Pratibimba Bimba

i) Graders exist

ii) Arrives, departs

iii) Has fear of loosing
Ananda, has Anxiety

i) No Grade at all
ii) Arrives by knowledge
iii) Has fear of loosing Ananda
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Gita:

A TS U na prahrsyét priyam prapya
SIS =AMSEH | nodvijét prapya capriyam |
ﬁ"aﬁfﬁw sthirabuddhirasammiidhah
ag:n%@ STET(0T [&21d: || ®-Ro || || brahmavid-brahmani sthitaha || 5-20 ||

Resting in Brahman, with steady intellect and undeluded, the knower of Brahman, neither
rejoices on obtaining what is pleasant, nor grieves on obtaining what is unpleasant.
[Chapter 5 — Verse 20]

 When experiential joy comes, enjoy, don't get attached

Jnani:

 does not hate, reject experiential pleasure but does not get attached to experiential
pleasure

* Prarabda, Vasanas will bring joy

* Jnani abides in non-experiential, Bimba Ananda, which is myself
* Landsin his own Ananda by claiming Aham Brahma Asmi

* | am the master copy - Has no fear of loosing Ananda

e Adrishye, Anakriye, Aniliyane, Abhayam Pratishta Vindate.... (Mandukya Upanishad -
Mantra 7) 1127




Mandukya Upanishad :

A o qe:9a AHId:

YA o YT F 97 A9 |
HTITATAGIAATE A TETOTH

F R IAIT R TRAFHIITAR
YISGIA Al RraAedd

9qd Acded T e | @77: || 7 |

nantahprajiiam na bahihprajiam nobhayatah
prajiiam na prajianaghanam na prajiam naprajiam |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapaficopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijieyah | | 7 ||

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

* Interpret Mahavakya properly, will land in Bimba Ananda

 Therefore, Anandas Mimamsa is rightly wound-up.
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Lecture 112

i)  After Mahavakya, Sayachayam Purushe, Shankara answering question
ii) Ananda Mimamsa:

* Relative Ananda is subject to gradation, Utkarsha, Apakarsha
Purpose :

* To talk about Brahman's absolute nature
iii) Upanishad doesn't talk about Bimba Ananda
Purva Paksha Complaint :

* Upanishad is incomplete
iv) Shankara :

* Sa Ekaha = Absolute Ananda
v) How Sa Ekaha = Absolute?

e SaYaschayam Purushe - Manushya Ananda

* Yaschava Aditye = Hiranyagarbha - Ananda
Where is absolute Ananda?

* Itis notthere
vi) Shankara :

 Absolut Ananda is beyond words, Can't talk about directly

* Shabda Pravritti Nimitta.
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VIl) Upanishad Equates :

Manushya Ananda ‘Hiranyagarbha’
Apkarsha Utkarsha

viii) Drop vachyartha of Manushya ‘Hiranyagarbha’ Ananda, go to Lakshyartha by Baga Tyaga
lakshana.

Manushya 1 Unit Ananda /

Hiranyagarbha = Big Unit (200 Zeros)

Pratibimba Bimba
| |
- Vachyartha - Lakshyartha
- Graded, experiential - Ungraded, Non-experiential
- Relative - Absolute

Universe / Jiva

Vachyartha Lakshyartha
| |
- Prapancha - Satyam Jnanam
- Drop - Reject as Anantham Brahma
Mithya - Hold as Satyam
- Pratibimba - Bimba 1130




* Once you hear Mahavakyam, you will always hold Claim.

e Lakshyartha - Pure Brahman
ix) What is benefit of Lakshyartha?
e Abayam Pratishta Vindate

e Thereis no fear

Pratibimba

Bimba

Subject to Arrival, Departure
Will have Anxiety

In front of Mirror, Pratibimba is
there

Don’t cry Pratibimba left behind

No Anxiety, Nitya Mukta Svarupa,
always there

Jnani not afraid

When mirror of Jagrat Avastha goes,
Bimba, Turiyam always there

| am Bimba Ananda

Even though | don’t see, experience
Bimba Mukham, | know by Atma
Jnanam from Taittriya that is my
Absolute nature

x) Abhayam Prathishta - Upapadhyate :

e Lakshayartha is revealed, Abhaya Svarupa

* | am not afraid because — “l alone am" as Turiyam

* Absolute Ananda is Lakshyartha, end of spiritual journey.
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 Mahavakyam has helped me claim my Svarupa

* | am fulfilled in this world, nothing more to achieve

* Ananda Mimamsa concluded here - Everything is proper

e What are the differences between Pratibimba and Bimba Ananda?

Pratibimba

Bimba

i) Anityam Agama - Pahi

ii) Satishayanam Graded
iii) Samvedyam Experiencable
iv) Kosha Ananda:

- Ananda Atma Tasya Priya Meva Shiraha,
Modo Dakshina Paksha, Pramodo
Uttara Paksha

v) Gained by 2 methods :
- Vishaya Dvara
- Vairagya Dvara Sadhana Dvayam

i) Nityam not Agama - Pahi

ii) Nirathi Shayanam ungraded

iii) Asamvedyam Non-experiencable
iv) Atma Ananda

v) Gained by only Atma Jnanam :
- Claim - I am Bimba Ananda

e Similar Comparision can be done for Chaitanyam and Sat Svarupa.
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Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

¢
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OfASTIIE ATy : SEcdd AqTRIRNISHROT FaT
AT A Th: |

The question whether Brahman exists or does not exist (Asti nasti iti anuprasnah)
has already been explained (Vyakhyatah), that Brahman exists as it is the cause of
this whole universe, the kaarya (Karya), as it is the cause of Brahmananda
(Rasalabhah), as it is the cause of making the inert body-mind-sense-complex
function. (Pranana), as it is the cause of the freedom from fear (Abhayapratistha)
and also as it is the cause of fear (Bhaya darsanah—because of which the world
moves in an orderly fashion). These are the reasons (Upapattibhyah) for saying
Brahman which is the cause of space etc (tad akasa-adi karanam-etc refers to the
whole universe) exists (asti eva). Thus one question (anuprasna ekah) about
Brahman (brahma iti) has been cleared, answered (apakrtah).

* Ananda Mimamsa portion over - 8t" Anuvaka continues

e Saya Evam Vitu Asman Lokan Eva Upasamkarati...

* Jnani merges into Brahman

* 3 Anuprashnas asked by student. 1133



6" Anuvaka :
* 3 Questions based on teaching
i) Brahman Asti Va - Nava - implied question :
* Not explicitly given
Il) Will ignorant merge into Brahman after Maranam?
e Explicit question
Il1) Will wise merge into Brahman after Marana?
e 1st question asked from 6t - 8t" Anuvaka
Question1:
* Brahma Asti Va Nava?
Answer :
* Brahman Asti - 7 Logical Reasons given

* Brahman Asti Nasti iti Anupravesha Vyakhyata : Replied.
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Reasons : Shows Clues :

i) Karya Prapanya - Reveals Karana Prapancha Srishti Vyakyanam : Taittriya Upanishad :

HISHHAT | 95 &7 TAF4fq | & JursqHq |
T 94T | 3¢ g9a99q | gfeq fae= |
Tegear | dSdrgITaord |

o Tav7 | =7 F==1aq |

ead Iriasad T | Faas Ii9aas 3

faam= STfasTs = | o7 999 T FoFEEq |
gfes feee | TorFHaT=TaT |
q 13

THY IATRI Hd1d

so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,
sa tapastaptva idagm sarvamasrjata yadidam kinca,
tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

niruktam canirukatam ca, nilayanam canilayanam ca

vijnanam cavijnanam ca,
satyam canrtam ca satyamabhavat,

yadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 113 1l

He desired, “I shall become many and be born. He performed tapas; Having performed tapas, He created
all this whatsoever (We perceive). Having created it, He entered into it. Having entered it, He become the
manifest and the unmanifest, the defined and undefined, the housed and the houseless, knowledge and
ignorance, truth and falsehood, and all this whatsoever that exists. Therefore, it is called existence. In this

sense, there is the following Vaidika Verse! [2 - 6 - 3]

ii) Rasa Labha:

IJed ad gPaA | W T2 |

W &9 dstdlssdA«ql dAdafd &l
TAGITcH: JIUATA | TGN HTHRI HATA=al
o T | UY gAqlssl=adnd Il 2 |

yadvai tat sukrtam | raso vai sah |

rasam hyevayam labdhva"nandi bhavati ko
hyevanyatkah pranyat | yadesa akasa anando
na syat | esa hyeva"nandayati || 2 || 1135




This which was self-made... That is taste(Joy). Having obtained this taste, man becomes
blessed; for who can breathe out or breathe in, if this Joy were not there in the cavity of the
heart:? This Brahman itself brings us Joy. [2 - 7 - 2]

* Jnani always happy without external world Vishayas
* Happiness from Brahman inside
Ill) Prana functions with the blessings of Brahman :
* Jnani enjoys fearlessness
* Source of security for Jani is Brahman
* Others don't have any other security
iv) Taittriya Upanishad :

g1 EAaY yada hyevaisa
TdiEAsaedsdATcds Asadsaeaa=isstd | etasminnadréye'natmye'nirukte'nilayane'bhayam
giasel [Aegd | 3IYT \IsHT ITar dafa pratistham vindate | atha so'bhayam gato bhavati

el AN TATRPHIGIHL Fod | yada hyevaisa etasminnudaramantaram kurute |
I 98T 7T Hafa daq ad atha tasya bhayam bhavati tattveva bhayam
RgMlsHA=a=Fr ageAY &1 #afad u 3 n | viduso'manvanasya tadapyesa $loko bhavati || 3 | |

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and
unsupported, then he becomes free from fear. When however, he makes even the slightest distinction in
Brahman, then there is danger for him. That very same Brahman Himself becomes the source of fear for

him who makes a difference and who reflects not to the same effect, there is the following Vaidika Verse.
[2-7-3] 1136




v) Baya Darshina:

e Cause of fear for ignorant = Srishti Dvaitam

e Cause of fearlessness for wise = Advaita svarupa Brahman.

Rope

Snake

Advaitam Brahman

Seen as Dvaitam jagat

vi) Once Dvaitam come, Udara mantaram Kurute :

Ta T4y

Td AT A seAlcH o s foleards [aaais s
yfasol fa=gd | 3y FisHT Iar Hafq
TG EIAY TARA—GIAR Fod |

I qE #Y Hafq awaq 69
faqisAmaTT Y <l Hafd nsn

yada hyevaisa

etasminnadrsye'natmye nirukte'nilayane'bhayam
pratistham vindate | atha so'bhayam gato bhavati
yada hyevaisa etasminnudaramantaram kurute |
atha tasya bhayam bhavati tattveva bhayam
viduso'manvanasya tadapyesa $loko bhavati || 3 | |

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That very same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to

the same effect, there is the following Vaidika Verse. [2 - 7 - 3]
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Waking and Dream Sleep

- Dvaitam and Bayam - Advaitam
- No Dvaitam, No Bayam

Anvaya Vyatireka Nyaya :
* Yatra Yatra Dvaitam - Tatra Tatra Bayam Bavati
* Yatra Yatra Advaitam, Tatra Abayam Bavati
* Upapatti = Hetu, reasoning.

VIl) Brahman exists as cause of Akasha : Taittriya Upanishad :

dEFHATGAT TATHAIGIcH=T 3ATHIRI: H‘Hj | || tasmadva etasmadatmana akasah sambhutah |
ATPRICAN: | AR Ee: | 3AFAU9: | || akasadvayuh | vayoragnih | agnerapah |
eE: giEdl | giEear e | adbhyah prthivi | prthivya osadhayah |
SNefsisw=eT | 3T ToW: 1 2 u || osadhibhyo'nnam | annt purusah | 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

e Brahman = Sarva karanam

e After Akasha world comes brahman Asti.
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15t Question Answered :

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

A THEd SAGIAIS: ASIERUTERA | HaASTI4:
FAITRUNRT 39T i agqrERuTd A Jedd |

(Other than this question of Brahman's existence), there are two other
guestions (Dvau-anyau-anuprasnau). The subject matter (Visayau) is about the
wise and the ignorant persons (Vidvad-avidusoh) respectively reaching (Prapti)
or not reaching Brahman (Aprapti-brahman). Among the questions (tatra) the
last question is (iti antyah anuprasnah), does the vidvan merge (vidvan
samasnute) or not merge (na samasnuta iti-into Brahman?). To remove these
doubts (Tadapakaranaya) only the following is being said (ucyate). Once the last
guestion is cleared that the vidvan only merges or reaches Brahman (antya-
apakaranad eva iti), then the middle question (madhyamah anuprasnah) also
gets automatically answered (apakrta), and therefore separate effort to remove
that doubt (iti tad apakaranaya) is not made (Na yatyate).

2"d and 3" Question :

Wise will merge into Brahman
lgnorant will not merge into Brahman

Wrong question is the right answer.
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* No merging of Mithya person into Satyam
* Mithya dream does not merge into Satyam waker
* |gnorant or wise, you are Brahman

* No question of anybody merging into Brahman

* Figurative reply - Ignorant person does not know | am Brahman

* His fear continues, his search for Brahman continues

* We figuratively say - He does not merge into Brahman

* Wise person knows - | am Brahman

* His seeking and Search ends
Figuratively we say :

* Wise has merged into Brahman

* Merging, not merging is figurative

* One continues to search - One stops search
Upanishad :

* Wise merges into Brahman through his wisdom
Answer to 3" Question :

* Wise crosses 5 Koshas merges into Brahman

* Merges means, stops his search for Brahman.
2"d Question :

e Shruti does not directly answer.
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Important discussion follows :
* Wise merges by implication, ignorant does not merge
* Answer by implication not directly
e Tasya Evam Vitu Anandmaya Upasamkramatu

 Anandamaya merges into Brahman

* Ignorant does not merge into Brahman, will continue to look for Brahman

By implication, answered.

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

g T: FEed gA a8 SgAICHYIIRSH, Hgd acd
FAAAaH T A9 adiid Qaiad. | Sdeged
Q%E‘qllqslfﬁ('ala |

Who ever that person be who becomes (Sah = yah kascit) in this manner the
knower of Brahman (evam vit), which Brahman was unfolded (Yathoktam brahma)
by giving up (utsrjya) the Samasti Hiranyagarbha Ananda (utkarsa) Upadhi as well
as the Vyashti Purusa ananda (Apakarsa) Upadhi (differences as Mithya); and the
person who also has realized the non-dual Brahmananda (Advaitam), which is
Satyam jnanam Anantam (Satyam Jnanam anantam) as 'l am that' (asmi iti); (such a
person) who knows or understands in this way (evam vetti iti) is a jnani (Evamvit).ﬂz




The word 'evam (Evam-sabdasya ) is for the purpose of bringing back to
one's memory or focus (Paramarsarthatvat) what was all already discussed
and conluded (Prakrtam — it being the Mahavakyam).

Any person who has knowledge :
 Moksha does not depend on Sthula, Sukshma Shariram

* Moksha depends on Jnanam alone

Evam Vitu

In this manner Knower

* One who knows Above mentioned Brahman through Mahavakyam
e Sa-ekaha = Mahavakyam.

How he arrives at Brahman?

Pratibimba Manusha Pratibimba Hiranyagarbha
Ananda Ananda
Apakarsha Utkarsha

e Student takes Bimba Ananda portion by Baga Tyaga Lakshana

* Take non-dual Ananda = Satyam Jnanam Anantham
In 2"d Chapter - 8t" Anuvaka - Shankara refers to 1t Anuvaka :

e Satyam, Jnanam, Anantham.
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How Jnani grasps Jnanam?
A) 15t Anuvaka :
* Paroksha Jnanam - There is Brahman
* Brahman = Satyam, Jnanam, Asti Anantham
= Jagat Karanam
= Adhyaropa
b) 8th Anuvakya :
 Maha Vakya - Saha Ekaha
Katho Upanishad :

4 l’?‘?lhl "zﬂl CIHI 004 Y= TYH IEI B 1=|\| H q\| v Asti-tyevo-palabdhavyah tattva-bhavena cobhayoh,

gy g\.,ﬂ ,-24 CI‘\I T dgHd; J Hﬁ| g rd 93| Asti-tyevo-palabdhasya tattva-bhavah prasidati 11131l

The Self is (first) to be realised as existing and (then) as It really is. Of these (aspects), the real
nature of the Self that has been known as merely existing, becomes evident to the seeker.
[2-3-13]

o 1st: Asti
o 20 Agmj
e Anantham - Brahmi — Asmi, it is Me

* Thus who knows = Jnani Brahman. 1143




e Evam, in this manner
 Context = Mahavakyam
= Aham Brahma Asmi
e Prakrute - Maharshe - Context of Mahavakyam

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

™,
d {2
What does he (The Evamvit,---the one who understands the message given
through the Mahavakyam) get or what happens to him?

ACHTZIFIUT - LESSAYaqyaa & g siw:
qEqIgEATgi®icdcd 919 faydait year qd
FYTATEITAH | AAAIATHAHIE RS | fyggsay.
FAAgIfequerceadl  Aidil® a gzgfy| aF
CIPRIAHEIIHICHTH  TRadicad: |

(In the context of the text "Asmallokatpretya") 'this world' (ayam lokah)

indeed (hi-refers to) the world of a whole desirable objects (ista-visaya-
samudayah), known and seen by one (drsta), or known but not seen by one

(adrsta-like Svargaloka etc).
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And so (tasmad) "Asmallokatpretya" means, the wise one who has turned away
the mind (pretya = pratyavrtya) from such a world (asmad lokat), not having any
emotional attachment for them (nirapeksah bhutva-that is, giving up mamakara),
he deliberately sees brahmatma, which is himself (atmanam) transcend
(upasankramati) the Annamaya (annamayam) which was already commented
upon (etam = yatha Vyakhyatam —in the first and second anuvakas of this
chapter). He does not see (na pasyati) the samasti Annamaya (visaya-jatam) as
different (vyatiriktam) from vyasti annamaya, his own body (annamayat-pinda-
Atmanah.—Thus aikyam is referred to here). It means (iti arthah) that he sees
(pasyati) the whole physical world (sarvam sthulabhutam) as identical with
Annamaya (Annamayamatmanam).

What happens to him?

Asmat Lokat Pretya :

In this world, Drishta, Adrishta, Ishta Amudasya
World = Ishta Samudaya

All objects of attachment = Mamakara = This world

Mama Esha Esham Mama

| belong to them They belong to me

We are hooked to huge set of people
Big Chunk of world - we are attached to, Ishta Samudhaya

W.r.t. Anishta Prapancha, we are Jeevan Muktas.
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Ishta Samudaya = world

World consists of Drishta, Adrishta, visible universe, invisible Punyam to enjoy other
worlds

We want to drop Papam, hold to Punyam

Asmat Loka is there not Ayam Loka

Asmat Lokat Pretya

Pretya = Quitting or leaving, departing

Para and | - Dhatu

Quitting = Death - Pretya here = Growing out of emotional dependence on this world

Antara Sanyasa = internal Sanyasa, Drop Abhimana w.r.t. entire world
Pretya = Pratya Vrutya, Turning mind away from world
Do not pre-occupy mind

How do we know, we have attachment?

Whatever occupies Mind most of the time, indicates attachment

Mind coming out of it = Disidentification.

In Dweller Atma Get attached to minds
[ I
- Upanishad reveals Sakshi, - Turbulences created by Vasanas
witness - Previous interaction of mind
with Sense organs and world 1146




What do we do with the world for Disidentification?
* Handover to Bhagawan

Taittriya Upanishad :

H WA I¥Y | IRIEEia | sa yascayam puruse | yascasavaditye |

H TH: § F vafdd I137THATealid 9<a | || sa ekah sa ya evamvit | asmallokat pretya |
TAHAAIATCHAHITASHP AT | etamannamayamatmanamupasankramati |
Td IOTHIATCH TGS | etam pranamayamatmanamupasankramati |
Td AAHIACHAHIASHAT | etam manomayamatmanamupasankramati |
Td A TATCA T SH AT | etam vijiianamayamatmanamupasankramati |
TAATHAGHAIATCHTATIHSHIHATT etamanandamayamatmanamupasankramati
JGAY o=y Aafa 0 oee tadapyesa sloko bhavati I 12 |i

The reality in the core of man and the reality which is in the sun are one. He who knows this,
on Leaving from this world, first attains the Atman made of food, next the Atman made of
Prana, next attains the Atman made of mind, next attains Atman made of buddhi and lastly
attains the Atman made of Bliss... Regarding this there is the following Vaidika Verse.
[2-8-12]

Handover to Ceasar what belongs to Ceasar :
 Before Bhagawan punishes me, handover to Bhagawan = Pratya Vruttya

* Dropping our emotional dependence

* Itis not dropping duty and Service to the world. 1147




e Detachment is not renunciation of duty

e Continue duty and service without controllership and Doership = Pratya vrutya

* Nirapeksha Butva, without depending on them emotionally

Gita:

ITAEET he
SIGIEIES> e[S b Bl
TS : FH

OEHS OfEas=d 1 9-R3 1

gatasangasya muktasya
jianavasthitacéetasah |

yajnayacaratah karma

samagram praviliyate | |4-23| |

Of one who is devoid of attachment, who is liberated, whose mind is established in knowledge,
who acts for the sake of sacrifice, all his actions are dissolved. [Chapter 4 — Verse 23]

*  Without Emotional Dependence on them, Whatever happens to them should not

create emotional flutter in me.

Gita:
g:@'@ﬂ%ﬂﬂm: duhkhésvanudvignamanah
ﬁ@'ﬁ féﬁ‘[a@{g: | sukhésu vigatasprhah |
CIGEARIEE R EDLSE vitaragabhayakrodhah

fReadigias=aa 1 -ws 1

sthitadhirmunirucyaté | | 2-561}4s




He, whose mind is not shaken up by adversity, and who, in prosperity does not hanker after
pleasures, who is free from attachment, fear and anger is called a Sage of steady Wisdom.
[Chapter 2 — Verse 56]

2 Conseguences of Jnanam

Mamakara Tyagaha Ahamkara Tyagaha
|
Panchoksha Abhimana

Etam Annamayam
Atmanam Upasamkramati

Upasamkramati - 2 meanings

Superficial Contextual
| |
- Approaching, reaching - Arrived by Upasamkramati
- Upa and Sam and Krama Sruti Vichara
- Going near, Prapnoti - Disidentification
- Temporary compromised - | Disidentify from Annamaya
meaning Pranamaya Anandamaya
- No More claim Annamaya as myself
- brahma Putcham Pratishta
|ldentify with brahman 1149




Discussed in 2"d Chapter : Anuvaka 1, 2 - Rig Mantras :

¥ a1 T TeWls=~_aad: | dHGAd RR: |
3% GIEToT: JeT: | AT TaT: |
ITATHT | 356 =& FfaAsor |
dGAY @ safa Il 3 |

sa va esa puruso’'nnarasamayah | tasyedameva $irah |
ayam daksinah paksah | ayamuttarah paksah |
ayamatma | idam puccham pratistha |

tadapyesa sloko bhavati || 3 ||

He indeed is this man consisting of the essence of food. This is his head. This is his right wing.
This is his left wing (side). This is his trunk. This is hind part forming his support and
foundation. About this also is the following Vaidika Verse. [2 - 1 - 3]

dTHAGAT TATHAG=IRUHAANd. H=Als+dT
ATHT 9IOTHA: | =¥ qoi: |

T a1 OY JENEAY UT | dFF TeNiaUde |
I=ad JXIAE: | d¥F 90T g R |
AT GTaToT: 98T: | 39 39K JaT: |
JTPIM ATAT | IOt 9=8 gfasor agay
REThY afa 0 2 |

tasmadva etasmadannarasamayat anyo'ntara

atma pranamayah | tenaisa purnah |

sa va esa purusavidha eva | tasya purusavidhatam |
anvayam purusavidhah | tasya prana eva sirah |
vyano daksinah paksah | apana uttarah paksah |
akasa atma | prthivi puccham pratistha tadapyesa
sloko bhavati || 2 ||

Other than that (soul) made up of the essence of food there is an inner soul (Sheath) made of
the Prana. With it this is filled. This (Pranamaya) is of the same form as the previous. Its human
form is exactly as the human form of the former. Of that, Prana is the head, Vyana is the right
side, Apnana the left side, Akasa is the trunk, earth is the tail or the support about this also

there is the following Vaidika Verse. [2 - 2 - 2]
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By Upasamkramati - Come to Atma :

* Deliberately qualifies with Annamaya by withdrawing from world - Profession,
possession, family (Mamakara - Tyaga)

* Goes to Annamaya - Turns attention to Atma
Rig Mantra :

 Use for Upasana
* See essential - Oneness between Vyashti Annamaya - Samashti Annamaya

e Both are Pancha butas

 Vishwa = Virat = Pancha butas.
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Lecture 113
Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 Revision....

AEHIZIFHHT - TLRSERATITHIE & o1 Siaw:
aeEqIgEATgi®icdcd A9 farqat wear ag
FITEARATAH, SFAHIATHAIIE AT | fsgsran
AaagifequereqaAl  Afall® a gqzgfiy| aF

YR AHSHTHTCH TEadIcad: |

(In the context of the text "Asmallokatpretya") 'this world' (ayam lokah) indeed (hi-
refers to) the world of a whole desirable objects (ista-visaya-samudayah), known and
seen by one (drsta), or known but not seen by one (adrsta-like Svargaloka etc). And so
(tasmad) "Asmallokatpretya" means, the wise one who has turned away the mind
(pretya = pratyavrtya) from such a world (asmad lokat), not having any emotional
attachment for them (nirapeksah bhutva-that is, giving up mamakara), he deliberately
sees brahmatma, which is himself (atmanam) transcend (upasankramati) the
Annamaya (annamayam) which was already commented upon (etam = yatha
Vyakhyatam —in the first and second anuvakas of this chapter). He does not see (na
pasyati) the samasti Annamaya (visaya-jatam) as different (vyatiriktam) from vyasti
annamaya, his own body (annamayat-pinda-Atmanah.—Thus aikyam is referred to
here). It means (iti arthah) that he sees (pasyati) the whole physical world (sarvam
sthulabhutam) as identical with Annamaya (Annamayamatmanam). 1152




Taittriya Upanishad :

¥ WMIF Y | WINE@MCH |

¥ UF: § T Udad |37EATearnd 9T |
AT HIACHAA ISP |

Td IUHIATCHAATASPA T |

Td AAHATACAAINSPA I |

Ud A APl |
CAHGHIATCAAATASHIHA

dAGAY {eTHr safa I ee |l

-----

sa ekah sa ya evamvit | asmallokat pretya |
etamannamayamatmanamupasankramati |
etam pranamayamatmanamupasankramati |
etam manomayamatmanamupasankramati |
etam vijfianamayamatmanamupasankramati |
etamanandamayamatmanamupasankramati
tadapyesa sloko bhavati I| 12 |

The reality in the core of man and the reality which is in the sun are one. He who knows this,
on Leaving from this world, first attains the Atman made of food, next the Atman made of
Prana, next attains the Atman made of mind, next attains Atman made of buddhi and lastly
attains the Atman made of Bliss... Regarding this there is the following Vaidika Verse.

[2-8-12]

i) Asman Lokan Pretya :
e Drishta - Adrishta

* Samudaya Lokaha
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ii) Shankara :

e CommentaryonCh. 2-8-12

e Saya Evam Vitu - One who knows message of Mahavakyam

* Jivatma / Paramatma - Aikyam goes from Annamaya to Anandamaya

* Inthe Anandamaya Brahma Putcham Pratishta

* Pratisha means - one abides in Brahman = Upasamkrramati

* In Anandamaya kosha is Brahman seen as its substratum

* |In Karana Shariram is Brahman seen as Substratum

e Substratum of Sthula is Sukshma

Mandukya Upanishad :

UY {deay: UY HaA UWisFadeay Adifer
FaET werarcgat fE @ 1€

esa sarvesvarah esa sarvajna eso'ntaryamyesa yonih
sarvasya prabhavapyayau hi bhitanam || 6 | |

This is the lord of all, this is the knower of all, this is the inner controller, this is the source of
all. And, this is that from which all things Originate and in which they finally dissolve

themselves. [Mantra 6]
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Al 7 g AT nantahprajiam na bahihprajiam nobhayatah

T o YATH 7 T AT | prajiam na prajidnaghanam na prajiiam naprajiam |
HERTACTTEAHATE A ETOTH adrsyamavyavaharyamagrahyamalaksanam

B G AR E O o M DRI acintyamavyapadesyamekatmapratyayasaram
TOSAIAA e frawedd prapaficopasamam $antam Sivamadvaitam

EI?_;%? Aeded T AT | f@AF: || 7 || | caturtham manyante sa atmé sa vijfieyah || 7|

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

e Substratum of Sukshma is Karana Shariram

iii) Shankara first gives general provisional meaning of Upasamkramya reaching, approaching,
arriving

iv) Contextual meaning of Upasamkramya :

* Disidentification from each layer of personality.
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3 Questions Anuprashnas

2 Questions - Actual One Implied
|
| |
- Brahman Astitva Nava - Does wise merge into Does ignorant merge into
- Asti brahman brahman or not
- Yes

vi) Mahavakya :
e 3rd Question Answered

« 2nd Question Answered by implication

Sureshvaracharya - Wrote vartikam

Taittriya Bashyam Brihadaranyaka Upanishad Bashyam
| |
1000 Verses 10000 Verses

vii) Sureshvaracharya :
e Differs with Shankara, Says all 3 Questions Answered by Upanishad
e 1St Question - Accepts Shankaras Answer
- Brahma Asti. 1156




Answer : 7th Anuvaka - Answer to 3" Question :

Taittriya Upanishad :

Te1 €4y

Ud AT A sACH I s el eads e dalssd
yiasol fdegd | 7Y FisHT Iar afd
TG EIAY TAReAIGATR Fod |

I dHT 0T Hafd dvdd 6Y
faqisAmaAT gAY <@l #Hafd nsn

yada hyevaisa

etasminnadrsye'natmye nirukte'nilayane'bhayam
pratistham vindate | atha so'bhayam gato bhavati
yada hyevaisa etasminnudaramantaram kurute |
atha tasya bhayam bhavati tattveva bhayam
viduso'manvanasya tadapyesa sloko bhavati || 3 | |

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That very same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

 Wise merges into Abayam = Advaitam = Brahman

viii) 2" Question :

 Does ignorant merge into Brahman?

*  Who ever divides Brahman and creates Bheda will have Bayam

* Wise is fearless, one with Brahman.
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* Ignorant sees Bheda, divides, has Bayam, not one with Brahman
 Upasamkarana Vakhyam - Asman Lokan Pretya

 Therefore wise turn away from this world.

Pretya - 2 meanings

Departure Death Turning away from world

|
Pratya Vrutya

Turning away from what? Nirapeksha Butva

 dropping emotional dependence on family - Possessions all Anatma, Mamakaram
Tyaktva

* Having dropped Mamakara, he starts attacking ahamkara
 Ahamkara Upto Sthula Shariram
* 1%t Drop - Mamakara - Ahamkara starts with Annamaya Atmanam Upasamkramati
* Turn attention to Annamaya Atma
Rig mantra - Upasana:
* Annamaya Vyashti equated to Annamaya Samashti
* Vishwa = Virat

e Teijasa = Hiranyagarbha.
J yag 1158



Annamaya Vyashti and Samashti :
* Resolved into Pranamaya

e 5 Stages in dissolution

How Annamaya reduced to Anatmatva Nischya?
i) Koshatva Nishchaya

 Anatma = karyam

ii) Karyatva Nishchaya
iii) Nama Rupatva Nishchaya
iv) Mithyatva Nishchaya

v) Mithya does not exist separate from Satyam

* Pravilapanam, go to inner level as soon as outer world is Resolved.

Resolution
| | |
Vishwa Virat
| |
Departure Death Pratya Vrutya
| |
Departure Death Pratya Vrutya

Resolved into Adhishtana
Chaitanyam
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Pravilapanam = Resolution, final meaning

Aikyam indicated, Pashyati

Entire Sthula Prapancha seen identical with Annamaya
Etan Annamayam Atmanave Upasankramayati

Extend to Prana, Mano, Vijnana, Anandamaya.

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

aﬁtsxqrazﬁa' qoTHY Hafﬂuulcanién?ﬁq I 313-1\3
b o I\ ~ . [y | 3]?1
IRFASAIA s FEhsHeadsyd gfasi fieeq |

In this way after Annamaya Aikyam (Tatah-the Jnani goes) inwards into all the
bodies (Abhyantaram visualizing) all the Vyashti Pranamayas (Etam Pranamayam),
which reside in all the physical bodies (sarva-annamaya-atmastham), as one
undivided Samasti Pranamaya (Avibhaktam-resolving as one brahmatma, as
himself). In the same way (Atha), in the order given here (Etam) all the

manomaya, Vijnanamaya, and Anandamaya atmas (Manomayam Vijnanamaya
Anandamayam Atmanam) are all seen resolving into (upasankramati-oneself, the
Brahmatma, which is not subject to objectification (adrsye), as it does not have a
body (Anatmye), and therefore is not available for any categorical definition
(Anirukte) and that which has no support (Anilayane-as it exists by itself). 1
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Then the one who sees himself thus (atha) gains fearlessness (Abhayam
Pratistham Vindate) as everything is himself and there is no second thing).

* Next Etan Pranamaya Atmanam Upasankramayati

* Pranamaya is interior to Annamaya

* Pranamaya resides in Annamaya

e See Vyashti Pranamaya in Vyashti Annamaya and Samashti Pranamaya in Samashti

Annamaya

* Avibaktam Pashyati, Aikyam Pashyati
* Must resolve Samashti also

e Similarly Manomaya, Vijnanamaya, Anandamaya resolution.

Aikya Darshanam

Vyashti Samashti

Destination not mentioned in Shruti :
 Anandamaya Kosha - not destination

Having gone to Anandamaya - Shankara adds :
 Within Anandamaya - Final destination is there
e Tasya Priyame Va Shiraha = Kosha
* Moda Dakshina Paksha = Kosha
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* Pramoda Uttara paksha = Kosha

 Destination = Ananda Atma brahma Putcham Pratistam within Anandamaya is
destination.

* Going within Anandamaya, go to Brahman Putcham

* Instead of Putcham, Shankara uses Adhrishye, Anamiye, Anilayane = Brahma
Putchaam

7th Anuvaka :

Brahman

Aniliyane Anakriye Anirukte Abhayam Pratishta

* Fearless abidance
* Abidance = Claiming | am Brahman Putcham Pratishta
* No abidance other than claiming, physical phenomenon

* Cognitive intellectual phenomenon

* Claim | am Brahman, Putcham Pratishtaha, Support of entire cosmos, Brahma
Ananda

Simple commentary of Upasankramati
* | am Pancha kosha Vilakshana Adhishtana Atma

* Now Upasamkramati Sruti Vichara.
1162




i) Why Vichara ?
e Literal meaning of Upasankramati Going, approaching, reaching
* SaYa Evam Vittu = Jnani Jivatma
 Upasamkramati = Reaching
* Brahma Putcham Pratishta = Paramatma
ii) Shankara's worry :

* Reaching = Movement, dictionary meaning.

Upasamkramati Reaching

No Space wise movement No Time wise movement
| |
- Jiva does not reach - Transformation
Paramatma - Jiva does not become
Paramatma

* Jiva happens to be Paramatma both Jivatma and Paramatma is one and same

Why Upanishad uses Reaching?
* Brahmavitu Apnoti Param enquiry done before, Mini enquiry there

* Here maxi enquiry

Why verb of Reaching?

* ltis as though reaching due to ignorance, Jivatma felt | am away from Paramatmac3




e Self ignorance alone manifests as binding desires, misconceptions

 Through knowledge feeling of separation goes away

* Dropping sense of separation is figuratively called reaching
 Don't hope to reach moksha

* Moksha is my nature, Svarupam.

 We are hoping to reach moksha because of a sense of separation between me and
Moksha

 We never get moksha

 Drop idea, there is gap between me and Moksha

* Dropping sense of separation is Upasmkramyam

* Without transformation, travelling Jiva reaches Paramatma

* Exactly like Anupravesha, entry, natural entry, figurative entry
Example :

* Original face enters mirror as reflected face

 Everything figurative, seeming, only in Vedanta

* Peculiar introduction by Shankara here
Shankara Asks :

* Isenquiry required? We are already bored, confused

 Through enquiry establishes Upasamkramya... 1164




Upasankramana Vakhya Vichara :

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

a%?n%—cq& EFTSWEITE!?LW q1 G
QEHETCHAIS = : GFHUTRA] Jianih: 3d & Tdfd |

With regard to the Upasankramana Vakhyam (Tatra) the following has to be well
inquired into (Iti Etat Cintyam). Who is this (kah ayam) jnani (Evamvit—who is
doing the job of reaching)? How does he go about reaching Brahman (Katham va
sankramati iti)? Is (Kim) this who is doing the job of reaching (Sankramanakarta)
distinct (Anyah) and quite separate (Pravibhaktah) from Paramatma
(Parasmadatmanah) or is he identical with Paramatma (uta sa eveti)?

Kaha Ayam Evam Vitu? Who is Jnani Jivatma ?

Who is reaching something

How Jnani reaches Paramatma

Is Paramatma ultimate destination?

Reaching Jnani, Jiva, who is travelling, is he different from Paramatma?
Is Reacher different (Anyah) from reached or same as reached?

Anyah Prvibaktah - Different, distinct, separated from destination.
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Jiva - Paramatma

Bheda Abheda
| |

Different Identical

 Thisis enquiry required

Purva Paksha - Madhyastaha (3 Person) :
 What do you get by this enquiry?
 He is Chinta Virodhi, against enquiry

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

f& ada: ? gug: g ygfafata: - “qegszan
qeagIieRTd  (d 1 I | R-§) “SASHEASEHFHII
Agag” (F13 | ¢-¥-0) “THHANGAETH ” (311 I |

§-R-9) “dvaHid” (BT I | §-<-98) Fid |

Why are asking this useless question of whether Jivatma is separate from
Paramatma (kim tatah)? Because if they are separate (yadi anyah syat) it will
be against the Srutis (Sruti Virodhah), which say "Brahman having created the
universe entered it" ("tat-srstva tad-eva-anupravisat” Taittriya upanisad-2-6),
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"The one who thinks | am different from that para Atma, does not know*
(“Anyah Asau Anyah Aham Asmi iti na sa Veda"- Brihadaranyaka Upanishad
1-4-10), "one non-dual without a second” (" ekam eva advitiyam"
Chandogyo Upanishad 6-2-1), “thou are that” (“tat-tvam-asi"- Chandogya
upanisad 6-8-16), which all, thus clearly mean (iti) the Jivatma is identical
with Paramatma.

* Upasamkramyam Vakhyam can't fit Bheda / Abheda between Jivatma / Paramatma
merger

* Not arriving at an answer by enquiry
Option 1:

e Jivatma / Paramatma have Bheda

e Jivareaches Paramatma Upasamkramyam tallies
Problem :

 Mahavakyam is in trouble

* Aikyam in trouble - Sruti Virodha
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Taittriya Upanishad :

ArsaHaT | TE TAEAT | JUSTHT |
q Ul | 3¢ qaA99d | s [ |

TequaT | TEATITEI |

e W99 | =7 F=a9aq |

r"-\ s

ead qr%ad T | (Mg Iiaeg 7 |

[T =TS T | 5 9190 T HeFH9aq |
7feg [ | T A qa=ad |
TEAT Tl gt 1131

so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,
sa tapastaptva idagm sarvamasrjata yadidam kinca,
tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

niruktam canirukatam ca, nilayanam canilayanam ca

vijnanam cavijnanam ca,
satyam canrtam ca satyamabhavat,

yadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 113 11

He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following

Vaidika Verse! [2 - 6 - 3]

 Paramatma alone has entered body as Jivatma

e All Anupravesha Srutis are indirect Mahavakyas, implied Mahavakyas 1168




i) Taittriya Upanishad :

I ¥ ¥afd | IAGIEATd G o |
Hied geAld 9gdg | Feada dal
fagRfc ae iy vq RR amcar | T & 0 ¢ |

asanneva sa bhavati | asadbrahmeti veda cet |
asti brahmeti cedveda | santamenam tato
viduriti tasyaisa eva $arira atma | yah purvasya || 1 ||

If he knows Brahman as non-existent, he becomes himself non-existent. If he knows Brahman
as existent, then (They) the world knows him to be existent. Of the former (Anandamaya

Kosa), the self is the essence. [2 -6 - 1]

Brihadaranyaka Upanishad :

@ a1 AT I, delcARardd, e Semeaid |
JEATCHIANTd; T A GaldH Yedqedd § Td dgHad,
qUIoTH, JYUT FAJSIONH; FEdcuTeNarHed:
faue, e Apwd gERfa | afjgadaft 7 v e,
3eA SETefd, | 3¢ wdw afd,

aEg &  CaruIHcdT S, el & | Hafd;

Y AlseT SIAHAUR, HAIsAIa=AIsEAEA,

9 ¥ 9, IUT WRAH § aldA | AT & & T8
0T FSIH oY, TAheh: JEUI Gl ATH;
TheH1d WIEAICRIASTT safd, fhs agy?
TEACHTA el [OTH Iedeageanag: I o |

brahma va idamagra asit, tadatmanamevavet, aham brahmasmiti |
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tathd manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam siryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhdtya isate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai bahavah
pasavo manusyam bhufjyuh, evamekaikah puruso devan bhunakti;
ekasminneva pasavadiyamane'priyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh || 10 [{169




This (self) was indeed brahman in the beginning. It knew only itself a, ‘1 am Brahman/
Therefore It became all. And whoever among the gods knew It all became That; and the same
with sages and so on. The sage Vamadeva, while realising this (self) as That, knew, ‘1 was
Manu, and the sun./ And to this day whoever in like manner knows It as, ‘I am Brahman,
becomes all this (Universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another go thinking, ‘He is one, and | am another,’ does not know.
He is like an animal to the gods. As many animals serve a man, so does each man serve the
gods. Even if one animal is taken away, it causes anguish, what should one say of many
animals? Therefore it is not liked by them that men should know this.[1 - 4 - 10]

Chandogyo Upanishad :

dea AFGHA m I sadeva somyedamagra asidekamevadvitiyam |

aqﬂﬁ HEAGAGHT 3n'£hﬂ$ﬁa|aﬁr-ﬂzr taddhaika ahurasadevedamagra asidekamevadvitiyam
mfm I €.2.2 | tasmadasatah sajjayata | | 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]
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a5 7 79 Wﬁﬁ: qg tasya kva mulam syadanyatradbhy'dbhih somya

T 3o AR SO A IS sungena tejo milamanviccha tejasa somya $ungena
;mﬁ-qt_; TR T TEIGIT sanmulamanviccha sanmulah somyemah sarvah prajah

ﬁ : sadayatanah satpratistha yatha tu khalu somyemastisro
T T g ud devatah purusam prapya trivrttrivrdekaika bhavati

A bR} W i aoFd taduktam purastadeva bhavatyasya somya purusasya
Wﬁﬂ HIcIeT A bARLE] Tl A prayato vanmanasi sampadyate manah prane
FFICIA A W0 SO oo e GaqrM |l 6.¢.6 [| pranastejasi tejah parasydm devatayam || 6.8.6 ||

Where else, except in water, can the body have its root? O Somya, when water is the sprout,
search for fire as the root; when fire is the sprout, O Somya, search for Sat [Existence] as the
root. O Somya, Sat is the root, Sat is the abode, and Sat is the support of all these beings. As to
how, O Somya, these three deities [fire, water, and earth] enter a body and each becomes
threefold, this has already been explained. O Somya, as this person is dying, his speech merges
into the mind, his mind into prana, his prana into fire, and then fire merges into Brahman, the
Supreme Deity. [6 - 8 - 6]
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One who says Jivatma Paramatma

Is Different Is same, identical
| |

Is ignorant Is wise

Bheda not a fact
|

Abheda is a fact

Aitareya Upanishad :

UY §EHAY Sog UY YSgfayd |@d &ar esa brahmaisa indra esa prajapatirete sarve deva

sHIfT T qﬁrﬂg‘ﬁmﬁ Tﬁﬁﬁ ATAITHTL imani ca pancamahabhutani prthivi vayurakasa
=

I AT T agafAsmoia | apo jyotimsityetanimani ca ksudramisraniva |

ANeraa™r FIaa™r gossTr o STSsier T bijanitarani cetarani candajani ca jarujani ca
svedajani codbhijjani casva gavah purusa hastino
g AgfAoollfel TTRAT IME: JEFAT FlEclsll . S ' .
. ¥ . 2 yatkincedam prani jangamam ca patatri
afeh=dg Wi SI$erd 9 9af 9 d=d ca yacca sthavaram sarvam tatprajnanetram

TITEY 99 doAaes 9o afafead prajiane pratisthitam prajiianetro lokah
UAS AR TAT Ufasar 9o e I 3 prajfia pratistha prajianam brahma Il 31|

Since she (the mother) becomes the nourisher of his (her husband’s) Self within her, she also becomes fit
to be well-nourished. The woman bears him (Her husband) as an embryo in her womb. He, the father,
nourishes the child before and after its birth. In that he nourishes the child from its birth onwards, he but

nourishes his own self, for the continuation of these worlds; thus are these worlds continued. This is his
second birth. [3-1 - 3] 1172




Mandukya Upanishad :

S TAdqg SEeATIHICHAT d9EH
AISTHATHT TSI 1 R i

sarvam hyetad brahmayamatma brahma
so 'yamatma catuspat || 2 | |

All this is verily Brahman. This Atman is Brahman. This Atman has four quarters (Parts).

[Mantra 2]

If you take

Abheda

Bheda

- Jivatma / Paramatma one and same

- Upasamkramya Verb will not tally

- No Question of Jiva reaching
Paramatma

- Rama can’t reach Rama

- Karma Kartru Virodha Anupapati

- Subject object can never be the
same

- Mahavakya in Problem
- Aikyam in trouble
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If identical : 2 other problems :
a) Is Jiva Included in Paramatma?
* Jivas samsara will be Paramatmas Samsara
* Paramatma will become Samsari -
B) Paramatma is included in Jivatma :
* No Para-Atma
* Nolshvaraatall
* No karma Phala Dhata - Veda Virodha
* If you are Bheda or Abheda paksha you can't explain properly.

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

I T T AFCHIHTCHYIEHRHA §d FHEBJca-
AT : | T 9 TETRed URTET 9T | IR STl
2Nl 9 9Red T id a9l e |

On the other hand (Atha) if you say Jivatma and Paramatma are one and the
same (sa eva) then the Upansadic words
"Anandamayamatmanamupasankramati" will have logical fallacy or defect
because the object of action (Karma) and doer of the action, the subject
(Kartrtvam) being the same is an impossibility (Anupapattih).
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(Besides if Jivatma and para atma are identical) then para Atma also (parasya
eva ca) will have Jivatma's samsara (samsaritvam) or para Atma will become
absent (para abhavah va). Which ever two stands one takes (yad-ubhayatha
Praptah) it is not possible to eliminate (Parihartum na sakyate) the defect or
difficulty (Dosah-of not being able to explain Upasankramanam properly).
Therefore an enquiry will only be a waste (iti vyartha eva cinta.)

Therefore, enquiry is redundant :

* Upasankramana = Chinta Virodhi

* Problem is there in 2 Pakshas

 Doshas are in both - Enquiry is Vyartha — Useless.
Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

W XN ) N ) '

3 SFIAEHTE ST : o a1 9eisge | O 21
~ N

i UG =l |
Even though both stands that Jivatma and Paramatma being identical or different
cannot solve the problem of Upasankramanam (atha), if hypothetically in one of
the two stands (Anyatarasmin pakse) there is no defect (Dosa Apraptih), then
evidently that is what (sa eva) was meant by the Sastra (Sastrartha—and therefore
enquiry is not necessary). (Or if these two stands do not fit in properly why not

take the third stand (Trtiye va pakse—that Jivatma and Paramatma are both
different and non-different), which can justify (aduste—the Upasankramanam. 1175




In such a case also enquiry into it is not necessary, it will be a waste (iti
vyarthaiva cinta.)

Chinta Virodhi :

 In Bheda or Abheda paksha, Upasamkramati can't be justified
3'd Paksha :

 Bheda - Abheda combination can take and avoid enquiry
Shankara :

e Our enquiry is to find out which paksha is justified.
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Lecture 114
Upasamkramati Enquiry :

* Does JnaniJivatma merge into Paramatma?

Who is Jivatma,
Paramatma?

One and same Different

Purva Paksha :
 Kim Tataha
 What is use of enquiry
* Both have doshas
a) Abheda Paksha :
* |f Jiva is different, he can’t merge
Problem:
* Mahavakya Contradiction, Jivatma = Paramatma
e (Can't explain Jiva's merger into Paramatma, both are same

* Merger require 2 things, Sugar - Milk - Different, can mix, not sugar and sugar, both
identical

* For Bheda Paksha, Mahavakyam is contradicted 1177




ii) Bheda Paksha :

Is Jnani Jiva different from reached Paramatma?
Then Jiva can't reach himself

Karma - Kartru Virodhi

Subject - Object can't be same

Either way problem, both have doshas

Purva Paksha - Chinta - Enquiry not required

iii) Bheda - Abheda Paksha:

Identity in difference
Popular during Shankara's time
Whole - Part - Relationship

Visishta Advaitin is evolved from this group (Ramanujacharya)

Example :

Tree Branch

- Whole - Part

- Tree and Stone different

- Tree and Tree identical

- Tree branch different, not
wholly different
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e Tree includes branch - Branch does not include tree

o Weight of branch = X
o Weight of tree=Y

e Thisis identity in difference, Shankara negates in Brahma Sutra this opponent.

Brihadaranyaka Upanishad :

quTHE: YoTfAg

qUTET QUTHIGTT

gﬁqﬁ:ra—ﬁmmnﬂn—ar
dara dArEAvT &g
AcT TeaigdeaH i

om | purnamadah purnamidam
purnatpurnamudacyate |
purnasya purnamadaya
purnamevavasisyate | |

om kham brahma |

kham puranam; vayuram kham iti
ha smaha kauravyayaniputrah;
vedo'yam brahmana viduh;
vedainena yadveditavyam || 1 | |

Om. That (Brahman) is infinite, and this (universe) is infinite. The infinite proceeds from the
infinite. (Then) taking the infinitude of the infinite (universe), it remains as the infinite

(Brahman) alone. [5-1 - 1]
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Bheda - Abheda negated by Shankara in his Bashyam for Above Verse.

Tree

Branch

- Paramatma
- Whole

- Jivatma

- Part

Jiva not identical but different

Purva Paksha :

Accept any one and move on, no enquiry required, all have Doshas

Shankaras Reply :
Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

H; AN AT | @< Ol Nl 9 IAF: IREdH.
AR g a1 &l g8 IaYd =J:l a1 &=1d.
A g AIsTYd i dgaaRuTRicaTg, STHiadl U9 Oy e |

No, you are both wrong in saying that enquiry is a waste (na). That is what
we are going to find out (Tadnirdharanarthatvat.-Thus having given a general
answer to both Purvapaksas, now Shankaracharya specifically answers the
first purvapaksi) What you say is correct (Satyam), that if you take any of the
two stands, it will be defective (Praptah dosah), as you will not be able to
answer it meaningfully (Parihartum na Sakyah Having said that now

Shankaracharya answers the second Purvapaksi).
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Answer to Purva Paksha No. 1:

If we have already been able to accept (Avadhrte) any one of the three
stands (Anyatarasmin trtiye va Pakse) as free from any defect (aduste), then
the enquiry will be a waste (vyartha cinta syat). But it is not ascertained that
one of the stands can be accepted (na tu sah avadhrtah). Therefore (iti) to
ascertain that (Tadavadharanarthatvad) this enquiry (esa cinta) becomes

very meaningful (Arthavati-eva).

All of you are wrong, general Answer to Purva Paksha

Dosha of 15t Purva Paksha

Bheda

Abheda

Mahavakya Contradicted

Merger not Possible, already one

Dosha can be remedied by enquiry

Purva Paksha :

If one of Vadas accepted, enquiry is Vyartham (Waste)

Shankara :
Enquiry required to find out truth, which paksha is correct

Vada can be remedied, Side effects have remedy, Reconciliation possible

Don't refuse to go to doctor, expert in Vedanta - Enquiry is beneficial.
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Purva Paksha :

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

TOHYEdl el SO IRuTRcad | Heaad =9 o
q_g(\‘\(‘ f\l

What you say is correct as a general rule (Satyam) that enquiry or analysis (Cinta)
is meant for ascertaining (Avadharanarthatvat) the intention of the sastra (Sastra-
artha). And you may (Tvam ca) go on inquiring (Cintayasi-but in this particular
case) you will not be able to come to any conclusion (Na tu nirnesyasi).

This is special case
As general rule, what Shankara says is correct

Enquiry is always useful to arrive at correct interpretation of Shastram

Here it is useless, because no correct answer

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

f A fFulaeataig 3ga=aH. ?

Are you assuming (kim) that there is a Vedic mandate that (iti vedavacanam-
through enquiry) one cannot arrive at a conclusion (na nirnetavyam)?

Shankara :

Why do you conclude we will not arrive at right Answer.
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Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

« |

No, | do not think that there is any such Vedic instruction (Na).

» [

+ dlg ?
Then why do you say so (Katham Tarhi)?

TEUIEIcAld, | Theddiel ca¥ , Igriqicard. Jedl &
ATTcaaTieAl JeaTe: caesiaue: | oal qHRgl - 9
e ﬂr\ |

(I say so because) there are many who oppose you the Advaitin (Bahu-
pratipaksatvat-inspite of their following Veda Pramana, like the different Nanatva
Vadis such as Sankhya, yoga, Nyaya, Vaisesika, Purva Mimamsaka, etc and also
within Advaita itself who oppose you like bheda-abheda-vadi etc). You say there
is one only (Ekatvadi tvam-and that is the final conclusion of Veda
(Vedarthaparatvat). Whereas besides the people who follow Veda, but talk about
Nanatvam), there are also those who do not look upon Veda as Pramana who are
Nastikas (veda-bahyah-like Carvaka, Buddhist etc) who are of different types of
Nanatva Vadis (Hi Nanatvavadinah-who argue in favour of Jiva - Isvara difference,
Jiva-jagat difference, inert-sentient difference
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Purva Paksha :

Advaitin is Minority, object its - Infinite

12 Schools of Philosophers.

All Different, 12 Possibilities

Darshanam’s
|
| |
Astika Nastika

| |
1) Sankya 7 to 10) 4 Schools of Buddhism
2) Yoga 11) Charvaka
3) Nyaya 12 Jain

4) Veiseshika
5) Purva Mimamsa
6) Uttara Mimamsa
- Visishta Advaitin (Ramanuja),
Dvaitin (Madhava)

All are divided in their interpretations of Jivatma, Paramatma
Jivatma / Paramatma - Eka Vadi - Shankara - Find message of Veda
Bheda Vadis , Nastikas don't accept

Pratyakshas and other Pramanas - Reveal Duality

Advaitam = Fact = Non-dual.
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Shankara :
 There are many opponents to my theory it is advantage to me

e Takes Purva Paksha stick and gives him a blow with his own stick

Example : Samsari’s Argument :
* | am sorrowful because | experience sorrow

 Argument by Shankara - Experienceable attributes belong to object of experience,
you, are the subject experiencer, Sakshi.

* You are Chaitanyam, experiencer, subject different from mind which is sorrowful ,
happy, according to external conditions due to Prarabda

* Sorrow does not belong to me

* | am sorrowful argument favorable to Advaitin.

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
e . o R,

Tded H EEcad F-HTHERAIR FH STRATR e qeT ey |
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Al JASIMH G904 ; TR A Faear |

It is ultimately (Etad Eva) an auspicious (Svasti) journey (Ayanam) for me (me). You

say | uphold oneness (Yanmam Eka-yoginam), while those who believe in manifold

differences (Anekayogi) are many (Bahu) and Opposed to me (Pratipaksam).

Therefore all the more the possibility (Atah) of my defeating all of them in one go
(Jesyami Sarvan). So let me start the enquiry (Arabhet ca Cintam). 1185




Shankara’s Essence :
* Nanatva values will refute other

* Advantage, favourable for me without a single thought | will win

Mandukya Karika :

FafiguTraeaaeyry qafaer fAfedar e |
T fAetaed ORI 7 REead 1 gt 0

svasiddhantavyavasthasu dvaitino niscita drdham |
parasparam virudhyante tairayam na virudhyate | | 17 | |

The dualists cling fast to the conclusions (As Truth) arrival at by their own enquiries. So they
among themselves contradict one another whereas (The Advaitin-s) have no conflict with

them. [3 - K - 17]

a7 Ia g da s |
faagat g@ar eaRafa saAfed & 108 |

bhiitam na jayate kimcidabhitam naiva jayate |
vivadanto dvaya hyevamajatim khyapayantite || 4 | |

The Pre-existent cannot ever again pass into birth, nor can anything non-existent ever come to
existence again. Thus, disputing among themselves, they, in fact, unconsciously proclaim the
Advaita view and support the absence of birth i.e., Absolute Non-creation Theory. [4 - K - 4]

CATIAAAAN HRJAGIHE TIH |
fagmar 7 o afafaae @eEea 1o |

khyapyamanamajatim tairanumodamahe vayam |
vivadamo na taih sardhamavivadam nibodhata || 5 | |

We approve the Non-creation (Ajati) Theory declared in effect by these dualists. We do not
quarrel with them. Now hear from us (O! Dear One’s, what is the Ultimate Reality) which is

free from all contradictions and disputations. [4 - K - 5]
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Dvaitins will fight each other - 2 Vadis

of Creation
|
| |
Sat Karya Asat Karya

| |

- Existent Universe Arrives - Non-existent Universe Arrives
Purva Paksha : Purva Paksha :
- If it is existent why it should arrive - How can Non-existent come
- Coming is an action

Advaitin :
* Universe has never come
* Na Nirodho Na Chotpatti
* Establishes 7t Mantra - Mandukya Upanishad :

Al o afg:oer aAwa: nantahprajiiam na bahihprajnam nobhayatah

W o TR o T A | prajiiam na prajianaghanam na prajnam naprajnam |
HEITACTAERIAATEIH CTATOTH adrsyamavyavaharyamagrahyamalaksanam

H R IAAI TRFTATIIAR acintyamavyapadesyamekatmapratyayasaram
TISA9H A RaAgda prapaicopasamam santam sivamadvaitam

EIT:,[ET Aeded | AT ¥ faa7: || 7 || | caturtham manyante sa atma sa vijieyah || 7 bhs7




It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

For Purva Paksha Shankara
- Many opponents to - Opponents will destroy
Advaitam each others matam

- Nanatvam favours me
- Good fortune for me

Logic :
* Sundopa Upasunanda Nyaya

* 2 Brothers, fight each other to prove who is stronger, Nobody gets the girl (Vishnu —
comes as Mohini - Avatara)

* | will win over them.
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Lecture 115

i) Upasamkramaya Vichara :

e Upanishad Jnani - Jiva Merges with Paramatma.

ii) Purva Paksha :

Jiva

|
Identical with Paramatma

Purva Paksha :
* Enquiry has no benefit
iii) Shankara :

* Enquiry has benefit

Or Different from Paramatma

* Dvaitins many - Nanatva Vadis will negate each other

e  What s left will be Advaitam Brahma

* Once Dvaitam negated, what is left is Advaitam

iv) Purva Paksha :

|
Jiva already Paramatma

Or becomes Paramatma
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Mundak Upanishad :

TAZ I T WA TR TR0 AT AT b Jard |

2

T Tk AT ATeHT TRl TSl s & Il 2

Sa yo ha vai tat paramam brahma veda brahmaiva bhavati nasya-brahmavit kule bhavatil

tarati sokam tarati papmanam guha-granthibhyo vimukte-'mrto bhavati Il 9 1I

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from
the knots-of-the-heart, becomes immortal. [lIl — Il — 9]

* Through Jnanam Upanishad promise Jiva obtaining Paramatma Status.

Taittriya Upanishad :

3 gEAfAqr=Ald 9H | dqIIsHFdT |
T FAAHAAd 9EH7 |

A 3g AR el A WA |
AlsAd HAl FHATHE |

seAon JAaRaata o e

Om brahmavidapnoti param | tadesa'bhukta |
satyam jianamanantam brahma |

yo veda nihitam guhayam parame vyoman |
s0'$nute sarvan kamansaha |

brahmana vipasciteti || 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

* Jiva who becomes Jnani has to be Paramatma already.
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Sankshepa Uttaram :
* Upanishad intends to give Jnani, Paramatma status as a result of Jnanam.

* By knowledge of Paramatma, Jiva attains status of Paramatma, that is intention of
Upanishad.

* If Jiva becomes Paramatma by Jnanam, then Jiva has to be Paramatma already.
Reinforces idea :

e If Jivais different from Paramatma, then Jivatma can never become Paramatma by any
sadhana - Karma, Upasana, or Jnanam

Profound Law : Meditate :
* One thing can't become another
 Xcan't becomeY

Vikalpa:

 Suppose X becomes Y, ask question.

X Becomes Y

By Retaining original Nature By Dropping Original Nature
| |
- Original Nature will continue - If anything drops its Original
to remain nature, it no more will exist
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 |f'X'does not exist where is question of it becoming 'Y’
* By retaining or dropping of original nature, one can't become another

* |f Jivatma and Paramatma are different, Jivatma = finite, Paramatma = infinite, Jivatma
can never become ‘Paramatma’ by retaining or giving up its original nature

Upanishad says :

e Jivatma becomes Paramatma.
Only possibility is :

* Jivais already Paramatma

 |f Jiva were different it can never become Paramatma

Conclude :
e Jivatma is already Paramatma
* Through knowledge he claims his Paramatma status

Upadesha Sahishri :

afradifay TnParacaEadfea: |
srfafarenar st aafagr faafdar || v |l

The self is left over by negating the body etc. by the Sruti, Not this, not this,
so that one may have the knowledge of the self which is devoid of all
attributes. Ignorance is brought to an end by this knowledge.

[Chapter 1 — Verse 17 ] 1192




Chapter begins with this argument.

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

A9 OS99 aSg99ielagag9=id |

already Paramatma.)

A doubt (Nanu)- It is not possible and it is illogical (Anupapanna eva) for
Paramatma again (Tasyapi) to become Paramatma (tad-bhavapattih-as it is

Purva Paksha : Question :

You say - If Jivatma is different from Paramatma, through knowledge, Jivatma can't

become Paramatma

If Jivatma is already Paramatma, how can Paramatma become Paramatma through

knowledge

Jnani by knowledge becomes Paramatma.... Apnoti Param.

Jiva

Different from Paramatma

Can’t become Paramatma

How can Upanishad Say :

Paramatma also can’t become
Jivatma

Through knowledge alone one becomes Paramatma.
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if X

Can’t become Y

No becoming Possible

How brahma Veda Braheiva bavati?

How brahma Vitu apnoti Param?

- ‘X’ Can’t become ‘X’ also
- Its already X

Jiva can’t become
Paramatma

Paramatma already
Paramatma

Jiva already Paramatma

Can’t become Paramatma

Who become Paramatma is Purva Paksha’s Question

Shankara :

Secret of Vedanta, neither can become Paramatma.

Jiva

Paramatma can’t become
Paramatma

Can’t become Paramatma

Becoming Paramatma expression is literally not possible, Vachyartha not correct.
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How Brahma vitu apnoti param ?

Take Lakshyartha, figurative implied meaning like in Anupravesha Sruti

Brahman is all pervading, can't enter anything

Anupravesha has figurative meaning

Similarly, becoming Brahman has figurative meaning

Jivatma is already Paramatma through Jnanam, he need not become Paramatma
Before Jnanam, he mistakes himself to be Jivatma

Through Jnanam he does not become Paramatma

He drops notion | am Jivatma, through Atma Jnanam

Jiva Bhava Adhyasa Nivritti = Paramatma Prapti

Adhyasa = Misconception removing of Adhyasa through knowledge is called becoming
Na Anupapanna, not illogical = Logical

In figurative sense it is possible

Because of Self ignorance he has Tadatmya - identification with 5 koshas

Pancha kosha Abhimana makes one feel | am Jivatma.

Pancha kosha Abhimana goes when avidya - Self ignorance goes
Anatma Tadatmya Apohatatvat...
Negating Anatma identification is Self realization

Purpose of Jnanam = Negation of misconception. 1195




* This is Sankshepa Uttaram
* By Brahma vidya Jnanam Paramatma Prapti

e Attainment of Paramatma through Jnanam in Upanishad is Avidya removal,
misconception removal

* Apoha = Negation
 Apaand U - Dhatu, Nishedata

Negation of koshas :

* For negation of Pancha koshas and Pancha Kosha Abhimana Tyaga - Jnanam alone
required

e Buddhi born of Sattva Guna

* Can reflect Chaitanyam, form Abhasa

 Abhimana | Self Awareness is born of Avidya = Maya = Self ignorance.
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Awareness alone exists, beyond time,
Pure chit

|

Minds condition changes from Tamas to
Sattva

| wake-up - Self Awareness born

|

Power of Sattva Pradhana Prakirti has 3
Conditions

Active

Semi Passive

Passive

|

Sattva

Rajas

Tamas

5 Koshas = Really Anatma becomes sentient due to reflection of Chidabhasa

Because of Adhyaropa, Atma becomes sentient

Anatma is born because of Avidya, self ignorance alone and world appears

Atma when it is mistaken also is Atma alone.
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Atma Rope Snake

- Rope - | Notion Aham
- Born because of Avidya

\ )
f

lgnorance

When Pancha Kosha Abhimana is negated, | remain as myself, Avidya Disappears =

Paramatma Prapti.

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

f
FHTHAET 2

How (Katham) are you able to arrive (Avagamyate) at this interpretation
(Evamarthata—that the purpose of this teaching is the gain of Paramatma
through the removal of the superimpositions caused by ignorance?)

Purva Paksha : Question :

Admires Siddhanti

How you interpret like this?

No reaching literally, only figuratively

Figurative = Negation of superimposed Anatma on Atma
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How do you extract all this
How Sruti Arthpatti Pramanam operates?

* Not explicitly said in Pramanam

* Implicitly understood, Hidden in Sruti Anupravesha and Upasankramasya statements

« Come in Sampradhaya, it will be crystal clear

* Vidya Matram, Upadesha By mere knowledge, you can become Brahman

e Possible only under one condition - | am already Brahman

| amignorant of Brahman
* | am ignorant of Brahman-hood status
* By gaining knowledge, | drop ignorance and claiming | am Brahman = Brahmaprapti

* Figuratively called Moksha Prapti

* |If | have to become Brahman, reach Brahman, mere knowledge not enough

* Reaching, becoming = Karma Phalam.

4 Types of Karma Phalam

Reaching Producing Transforming Purifying
| | | |
Aapti Utpatti Vikara Samskara
Go to vaikuntha, die
and Travel 1199




* Upanishad does not say - Actually you become Brahman

e Upanishad prescribes Jnanam, not karma.

Jnana - Vidya Phalam

|
Only Agyana Nivritti

* Noreaching, becoming ,producing, transforming, purifying

* Atma Jnanam = Dropping misconception, | am Jivatma

* Pure knowledge prescribed - Destination already one with me
* Thisis called Srutyarthapatti

* Vidya matra, knowledge alone prescribed to become Brahman

* Phalam of any Vidya = Drishtam, Karyam = Avidya Nivrittii

= Removal of ignorance and Misconception.

No Reaching Becoming

- Spatial Travel - Timewise Travel

- Can Celebrate Shatabdhi
Abhishekam only on
reaching 100

e Tatu Karyam Vidya Matram, lha Sadhana Uchyate...

* Vidya alone is means for attaining Brahman. 1200




 Brahmavitu Apnoti Param Vakyam reveals this
e Jivatma already Paramatma - Purva Paksha Does not leave.

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

S = N [ e X O~ NN
AFTasAI9eadicid ddalcHcd [AaMEaraaIqesr:
= . ? = — =\ o N ¢ |
A & I oF Tedid 9. ?

The teaching of Brahman is exactly like (iti) imparting the knowledge
(Upadesavat) of the road (Marga Vijnanam). If merging into Brahman is what
is meant here (Tadatmatve cet) then the mere teaching of Brahman (Vidya-
Matra-Upadesah) as a means (Sadhanam) is not a complete means
(Ahetuh). Why do | say so (Kasmat)? Because for reaching a place (Desantara
Praptau) merely being made aware (Darsanat) of the teaching (Upadesa) of
the knowledge of the way (Marga-vijnanam-to the village is not enough
because), the traveler indeed is not the Village (Na Hi Grama Eva ganta.---
One cannot reach the village without travelling towards it). (To that
Shankaracharya Says), if you say so (iti cet-my answer will be the following).

Upanishad :

* Brahmavida Apnoti Param.
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Purva Paksha :

Knowers of Brahman attains Brahman through knowledge only is not said
Why do you add Matram?

Example :

Knower of route does not attain destination by mere knowledge of destination
Have to do some karma after Jnanam

Destination is far away and different from traveler, separated

They are not one and the same

Marga with Gramam - Bheda is there

Darshtanta :

Knower of Brahman Must do Brahma Upasana

God is away, Brahma vitu and destination not same
Teaching of Brahman like teaching of route for a destination
This is Sankshepa argument of Purva Paksha

Mere teaching = Ahetu, not a cause

Knowledge requires Upasana to complete attainment of God

Jnanam is a stepping stone

Nobody thinks Traveler is the destination

Brahman Jnanam is useful but not sufficient.
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Example :

Temple

|

4 Doors / Gates

North South West East
4 Routes :
Brahman Papti
|
| | | |
Karma Yoga Jnana Yoga Bhakti Yoga Ashtanga Yoga
| | | |
- Extrovert - Intellectual - For Emotional to - Close eyes
- Logical shed tears - Mystic

* This is example by Purva paksha, widely present even now

* Do Sadhana, one day will reach

e Secrets of Advaitam are in these Verses.
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Shankara :

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

L

q Taegiq ) o= & amfasd g aidead | aeniE-
ArRiReaEAaEzad e, | | a¥E SelfasHea ol
AraadEed s aeEad |

No (na) because Brahmajnana Upadesam and information of the road to the village are
entirely different cases (Vaidharmyat). In the later case (Tatra-when the destination is
different and distant) nothing indeed is told (Na hi Upadisyate) about the village
(Gramavisayam), but only the means to reach the village (Tat-praptimarga-visayam-eva)
is told (Upadisyate). In the case of Brahmajnanam (Vijiianam) it is not at all (Na iha) like

the knowledge of (Na Upadisyate) some other Sadhana (Sadhanantara visayam
Vijnanam—which has to be done after gaining the knowledge of Brahman).

that (Tatha). Brahmajnanam as opposed to it (Brahmavijnana Vyatirekena) does not give

2 Types of / Destinations

Generally - Objects Subject brahman

- Far away, different, Me myself No Difference

distant
- Jnanam not enough - Jnanam enough
- Followed by Karma
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What type of Jnanam is Given?

Objective Jnanam given is route not
destination

- Marge Jnanam

Subjective

Jnanam given is description,
Lakshyam destination

Lakshya Jnanam

Upanishad does not give Marga
Upadesha but gives brahmo
Upadesha

No Marga involved

Brahman not distant, not
different, me myself

 Brahma Jnanam alone enough because Jivatma already Paramatma.
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i) Upasamkramya Vichara :

Lecture 116

* JnaniJivatma Merges into Paramatma after Jnanam

Enquiry :

Jnani Jivatma and Paramatma

Purva Paksha - Different

- If Different, merger of
Jivatma and Paramatma can
be taken up literally

- 2 Distinct entities

- Merger is factual

Siddhantin - Identical

- If Jivatma is identical, merge
is figurative not literal

- Seeming merger

- Jiva already one with

Paramatma

ii) Jivatma is identical with Paramatma, no actual merger is the truth

iii) Purva Paksha - Question:

 How do you arrive at this conclusion

* What is the evidence, proof?
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iv) Taittriya Upanishad :

3 gEATAGr=Ald 9 | dQTIsHFdT |
A FAHAd JEH |

A 9 AR e RA AHA |
AlsTd [AR] FHATHT |

seAon RAgR=Eata ¢

Om brahmavidapnoti param | tadesa'bhukta |
satyam jiianamanantam brahma |

yo veda nihitam guhayam parame vyoman |
s0'snute sarvan kamansaha |

brahmana vipasciteti || 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

Mundak Upanishad :

TAZITTTHA TR I T80T AT AT s e Hand |
VI 7o VI ATHTH T[RRIl Tooeh] SHar Mard Il 2

Sa yo ha vai tat paramam brahma veda brahmaiva bhavati nasya-brahmavit kule bhavatil

tarati sokam tarati papmanam guha-granthibhyo vimukte-'mrto bhavati Il 9 1I

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from
the knots-of-the-heart, becomes immortal. [lIl — 1l — 9]

 Merger only by Jnanam, no Travel, Upasana, no transformation, no reaching.

* Jiva by Jnanam merges with Paramatma.
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V) This is possible only if ignorance is there in a Jiva :

Only then by Jnanam avidya Nivrittii takes place

Jivatma and Paramatma are already identical

Because of ignorance, Jivatma mistakes Paramatma to be distant and distinctly

different, away

Hence knowledge of Nirguna Brahman, gives moksha

If ignorance is cause, Jnanam is only solution

When ignorance is gone, Jiva easily claims - Aham Brahma Asmi

Because of ignorance , there is notion of distance and difference

Ignorance goes when knowledge comes

Everything falls into place in Shankara's interpretation.

vi)

2 Status

Jiva Status

Brahman Status

- Inignorance -
- Delusion is side effect -

In Jnanam

Clarity, no delusion

Can Abide eternal with
body, without body

Accept Sruti Vakyam as truth
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e Jivatma, already Paramatma, there is notion of distance and difference because of
ignorance

« When knowledge comes, ighorance goes

* Notional distance and difference is eliminated

* JnaniJivatma understands Paramatma is neither different nor distant

* Paramatmais me

* By knowledge, claiming takes place, merger with Paramatma is figurative

All extracted from clue :
* Vidya Matra Upadesha

 Vedanta gives knowledge for merger.
Taittriya Upanishad :

3 SEATAGr=ild 93 | dG9IsHFdT 1| Om brahmavidapnoti param | tadesa'bhukta |
T AAHAAd qEH | satyam jiianamanantam brahma |

a1 3q [fed TR A A=A | yo veda nihitam guhayam parame vyoman |
AlsAd FAH, FATTHE | so'snute sarvan kamansaha |

G IR GIGE RN brahmana vipasciteti [ 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1] 1209




 Knower of Brahman by mere knowledge claims brahman

vii) Purva Paksha :

* Vedanta does not say Knowledge alone

 Knowledge accompanied with Upasana Karana will help you reach Brahman

How Vidya Matra Upadesha?

* It fits my example to reach destination, | get road map

viii) Shankaras Reply :

Destination

Distant and different from Subject

Same as Subject no distance and
difference

- Knowledge and Travel (Karma)
required

- Both complement each other
Yoga :

- Knowledge and Action
Medicine :

- Knowledge and Consumption

- Gramam and Jnanam

Only Jnanam is enough

Unique Situation

No brahma Marga Jnanam

here teaching is description,
Lakshya of brahman

tatu Tvam Asti

Jagat Karanam brahma Aham Asmi
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Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

O - - -\ . .
IHFHICATIAYE S&lfas+ Oal Araaygdiesdd fd
\
=G
(But then), the already mentioned rituals and Upasanas (ukta-karmadi—in
Siksavalli of this Upanishad) which are means (sadhana) of support (Apeksam) to
brahma Jnanam (Brahmavijnanam) are given (Upadisyate) as a means

(Sadhanam-upadisyate) to gain (Praptau) Brahman (para) To this Shankaracharya
says if this is your argument (iti cet-my answer will be as follows.)

 Upanishad gives knowledge alone as means of Prapti
* No other sadhana is prescribed

Purva Paksha :
* Upanishad wants seeker to do some Upasana after knowledge to reach Brahman —

Destination

* Brahmavitu and Sadhana = Realization

Sadhana given in 1t Chapter :
e Siksha Valli (Full of Karma and Upasana)
e \Vyahruti / Hiranyagarbha / Samhito / Antargata / Ohmkara

\ J
|

Upasana 1211



Displines - Karmas : Taittriya Upanishad :

Fd T FERAEEGTA T | rtam ca svadhyayapravacane ca |

€ 9 FEEAETG9S T | satyam ca svadhyayapravacane ca |

dRT FEEA™YTT T | tapasca svadhyayapravacane ca |

GHYT TEeaIYaaS T | damasca svadhyayapravacane ca |

AT TATLTRITT T | samasca svadhyayapravacane ca |
HIAURT TETEAYGTA o | agnayasca svadhyayapravacane ca |
NS T FEeaEYaaa T | agnihotram ca svadhyayapravacane ca |
AT FWEAEYEEs T | atithayasca svadhyayapravacane ca |
ALY T AT T | manusam ca svadhyayapravacane ca |
9ol I FEreagyads T | praja ca svadhyayapravacane ca |

YoT=iRd FEeEgIYadgs T | prajanasca svadhyayapravacane ca |
JSTaed TEedEaYddst 9 caiafa prajatisca svadhyayapravacane ca satyamiti
gogaer et | a9 = e satyavaca rathitarah | tapa iti taponityah
gisfafe: | gy afy paurusistih | svadhyayapravacane eveti
ATt HiErea: | agfer aueagf @  n ¢ n | hako maudgalyah | taddhi tapastaddhi tapah || 1 ||

The Practice of what is right and proper, as fixed by the scriptural texts, is to be done along
with reading the texts oneself and propagating the truths of the same. “Truth”, meaning
practicing in life what is understood to be right and proper, is to be pursued along with regular
studies and preaching, penance, study and preaching; control of the senses, study and
preaching; tranquility, study and preaching; the ‘Maintenance of fire’, 1212




study and preaching; offering of oblations in fire sacrifice, study and preaching of the Vedas;
serving the guests, study and preaching; the performance of duties towards man, study and
preaching; duties towards children, study and preaching of the Vedas; Procreation, study and
preaching; propagation of the race, study and preaching ; all these are things to be practiced
sincerely. Satyavaca, son of Rathitara, holds that truth alone is to be strictly practiced.
Taponitya, son of Purusista declares That penance alone is to be practiced. Naka, son of
Mudgala, holds the view that the study and preaching of the Vedas alone is to be practiced;
that verily, is penance; aye that is penance. [1-9 - 1]

* Jnana Karma Samuchhaya prescribed

* Shankara has answered in 1t Chapter - End

5 Options / Paths to Moksha
| |

Mere Karma Mixture Mere Jnanam
| |
Karma Pradhana (75%) Equal karma 50% Upasana Pradhana (75%)
| | |
Upasana 25 % Upasana 50% Karma 25%

* Like Success factors in Vivaha, Husband or wife

e Shankara negates Samuchhaya takes only Kevala Jnanam.
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Reasoning :
e If Samuchhaya, Moksha will become Anityam, meaningless

e Moksha becomes karma Phalam.

Gita :

N ¢~ .+ . _ . _ _ Co

d d YT T G321 té tam bhuktva svargalokam visalam
&ﬂ"j’\[ gﬂ?‘i\[ Hctjd;lqs ]%il'f:-_c[ | ksiné punyé martyalokam visanti |

g WW: évam trayidharmamanuprapanna
AR FTEFTHET ggq..—{-\[ | ®-]¢ || || satagatam kamakama labhante || 9-21 ||

They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world
of the mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of)
desires, they attain to the state of going and returning (samsara). [Chapter 9 — Verse 21]

e Siksha Valli karma and Upasana gives Chitta Shuddhi
* Play no Role in Moksha.
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Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

q IRl SegThedTd. | %{ﬁl&] T
AeATgIaRId. “ Sfd FHIEEET dglcicd g |

No (na). In fact | have already answered this (Pratyuktatvat) by saying
moksha is eternal and so on (Nityatvat-moksasya-iti-adina). And this Taittriya
Upanisad (Srutisca) itself says "having created the universe, Brahman
entered it" ("tat Srstva tad eva Anupravisat" iti-2-6). So in the product,
namely in the Sthula-suksma Sariram (Tasya Karyasya) the Shruti shows
(Darsayati) the nature of Brahman (Tad-Atmatvam).

15t Argument :

* Paramatma is not different from Jivatma

 Merger is figurative, not actual

* Vidya Matra Upadeshat - Knowledge alone is prescribed for Prapti
2"d Argument :

* Direct support reason

* Jivatma = Paramatma, by Anupravesha Sruti - widely quoted

e After creation of Sthula, Sukshma, Shariram, Paramatma, Ishvara, Karana Prapancha
enters Sthula, Sukshma as Jiva — experiencer

* Waker creates dream body, Waker himself enters dream body as experiencer

« Jiva - Ishvara - 2 words - One same entity (Consciousness, Satyam). 1215




3'd Argument : Taittriya Upanishad :

3 FEATAGI=ITd IHA | dGIIsHFAT 1| Om brahmavidapnoti param | tadesa'bhukta |
A FAHAd SeH | satyam jiianamanantam brahma |

a1 g [Afgd o™ RA A | yo veda nihitam guhayam parame vyoman |
WsAd FA FATHE | s0'$nute sarvan kamansaha |

sEAom AgR=Eafa 1 ¢ brahmana vipasciteti Il 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]

* Rare reason - Vidya Matra Upadesha has profound significance
4th Argument :
 Dream experience, on waking up, doesn't meet the waker
Dreamer Discovers :
* | myself am the waker
* Through Sthula, Sukshma Shariram (Karyam), Jivatma Paramatma Darshayati
* Aham Brahma Asmi - Starting point

* | myself am appearing as waker and waking world. 1216




My own Avataram is this Cosmos
* Jiva - Does not merge into brahman
* Jiva understands, | am brahman
5th Argument :
* Imaginative, highly involved
Taittriya Upanishad :

LIANDCL yada hyevaisa

Ud A e dsAlcF s [Mads ad=iseid | etasminnadréye'natmye'nirukte'nilayane'bhayam
yiasol fasga | 31 AlsHT a1ar /afd | pratistham vindate | atha so'bhayam gato bhavati
EIANS R E?I’I:i-'ﬂrgdwrdi T#H | yada hyevaisa etasminnudaramantaram kurute |
Y dT T #alq deaq #Y atha tasya bhayam bhavati tattveva bhayam
fagisA=arer aa=AY el srafd n s | viduso'manvanasya tadapyesa Sloko bhavati || 3 ||

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That very same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

* Jnani by mere Jnanam attains Abhayam. 1217




Brihadaranyaka Upanishad :

Arsfaaa, aeacHEnT TATS; ¥ e I,
TeACdeTed, HtHAT] TR,

dd TarEg #I AR, PEACEIATIA?
g s stafa 1 R i

s0'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
yanmadanyannasti, kasmannu bibhemiti,

tata evasya bhayam viyay, kasmaddhyabhesyat?
dvitiyadvai bhayam bhavati | | 2 | |

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?” From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 -4 - 2]

When avidya - Ignorance goes away, what happens?

i) Jnanam comes
i) Avidya goes
iii) Dvaitam goes (Dvaitam is cause of fear)

iv) Bayam goes

v) Samsara Cycle Stops Sanchita, Agami goes

vi) Bheda goes:

* If Dvaitam does not go, Bayam will not go
e Avidya Nivritti - Dvaita Nivritti - Bheda nivritti

 Abhayam Pratishta Vindate

 Jivatma / Paramatma - Bheda notion will go away. 1218




* Both are one and same

* Only if both same, above 6 Steps possible
A) Vidyaya avidya Nivritti Bavati
B) Bheda, Dvaita, baya Nivritti Bavati :

* Onlyif Jivatma / Paramatma are identical, above corollaries possible
Upanishad :

* Vidyaya Abhaya Pratishta

* Jivatma / Paramatma have to be identical

e This is Shankara's brilliant, involved logic

* More difficult than simple understanding of logic

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
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And (Ca-through knowledge fearlessness can be established (Abhaya-
pratistha-upapattih-because one does not see a second thing as real). If a
Vidvan (Yadi hi vidyavan-due to his Brahmajnanam) does not see (Na

pasyati) Paramatma as different from himself (Svatmanah Anyat), then
because of the negation of the difference (Tatah), 1219




the statement in the seventh chapter of this Upanishad "with oneness in this
Brahman one attains fearlessness" will become tenable (Abhayam
Pratistham Vindate" iti syat). This is because there is nothing else (Abhavat)
besides oneself (Parasya Anyasya), which can cause fear (Bhaya-hetuh).

Abhaya Pratishta Upapadescha...

Through this knowledge fearlessness is possible

Abhayam possible if Jivatma / Paramatma are identical

Wise person doesn't see Paramatma as different from himself because of Abheda
Nivritti

Only Jivatma = Paramatma, Abhayam Pratishta statement will be tenable

Why is it tenable?

In Abheda, Advaitam, source of fear is absent

15t Logic : Vidya Matram moksha
2" : Vidyaya Anupravesha
3 : Vidyaya Abhaya Pratishta

4th . Only if Jivatma / Paramatma are identical, then Bheda and Dvaita will be
misconception because of ignorance

If Abheda is truth, Bheda must be untruth.

1220




Non-difference

Difference

- Truth

- Untruth, Mithya
- Caused by ignorance, Mithya
- By knowledge Mithya can be negated

* Since Shruti negates all differences through knowledge, difference is Mithya, Non-

difference must be Satyam.

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
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And anything other than oneself (Anyasya ca) as it is caused by ignorance (Avidya-krtatve),
through knowledge (Vidyaya) the difference can be seen as Mithya, that they are not really
vastus (Avastutvadarsanah Upapattih). It is indeed (Tad hi) like (Yat) the unreality of the
second moon (Dvitiyasya Candrasya. Asattvam) is not taken to be a reality (Na grhyate) by
a person whose sight is not inhibited by cataract (Ataimirikena Caksusmata).

 Second thing as Dvaitam, Bheda, difference is caused by ignorance of Atma

* Then, through knowledge, difference can be seen as Mithya

« If difference is caused by ignorance, then alone it can be eliminated by knowledge

* If Rope snake is caused by ignorance, then alone it can be negated by knowledge of

rope.

1221




Therefore, all Bheda = Mithya :
* Any difference is Mithya

* Jivatma / Paramatma Abheda is Satyam

Do Mananam, Visualisation, it will Strike you
* \Very Deep enquiry

Example :
e Asatvatvam = Mithyatvam

« 2" Moon seen by eye defect, it is false

Normal Eye Defective Eye

Sees no Dvaitam in Moon Sees Dvaitam, false, Mithya

Jnani Ajnani

- Does not see Duality - Sees duality

- Atimarika - See Dvaitam is Mithya

- Unreality of 2" Moon, Mithya

- Timarike

- 24 Moon is perception

- Perception of Duality is because of
ignorance, hence Mithya

1222




Conclusion:

e Jivatma, Paramatma are Non-different Brahman

Involved Discussion :

* Have patience to complete whole section to understand gist

Shankara:

* Perception of 2" Moon = Mithya

Example - 2 Visions

Normal Vision

Cataract Vision

Sees one Moon

Mithya sees 2 Moons

Darshtanta - 2 Visions

Jnani

Ajnani

- Noignorance of reality

- Existent, conscious, pure

- What exists in 3 periods of time?

without universe as a fact

- Hasignorance of reality
- Sees 3 worlds, waking, dream,

being sleep as a fact

- Universe continues as Satyam
at the time of experience only

1223




Darshtanta - 2 Visions

Jnani Ajnani
| |
- After Jnanam, duality continues - World exists in sleep, dream also
as Mithya, Aham brahman as as real
Satyam - Perceptive duality is real

- In Sushupti world disappears,
hence world is unreal, Mithya
- Duality of perception continues

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

A T TS -

Like the second moon (evam) it is not that the world is not perceived after
correction (na grhyata iti na—because a jnani also sees dualty, it does not
disappear. To that Shankaracharya’s answers) if that is your argument (iti cet).

Purva Paksha :
* World not like 2" Moon for Jnani
* For person with right vision, 2" Moon disappears, sees only one moon

* For Jnani, Dvaitam continues, even after Jnanam. 1224



Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
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No, the world does disappear at times proving that it is Mithya (na). Duality
is not perceived (agrahanat) by a person in deep sleep state and in Samadhi
state of yoga (susupta-samahitayoh--- which only proves that duality though
is perceived at other times, it is not true but only Mithya, because whatever
is Satyam exists in all times.)

Shankara :

To teach others, Jnani needs vision of duality

World can't disappear

2"d Moon can disappear, not waking world

In sleep waking world disappears like rope disappearing for Ajnani Jiva

Self disappears for Ajnani Jiva in waking, he is in ignorance of his Turiyam,
independently existing nature

Because world disappears in sleep we call it Mithya

Anatma:

Drishyatvam, Sagunatvam, Savikaratvam, Agama Pahitvam.

1225




World Disappears in

Deep Sleep State Nirvikalpa Samadhi through Yoga

- Due to Punyam, person Sleeps - No World experience

- World Agrahanat in Deep Sleep
- Hence world is Mithya
- Person absorbed in self ignorance,
Moola Avidya
- Seeing movie, absorbed, forget world
outside
Agrahanam because of ignorance
When Person absorbed in Singing,
Painting, Sunrise, Sunset, Swiss
mountains, other world forgotten
Shankara :
- World is Mithya
- Brahman Satyam, exists in 3 Periods,
3 Avasthas

1226



Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
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No, the world does disappear at times proving that it is Mithya (na). Duality
is not perceived (agrahanat) by a person in deep sleep state and in Samadhi
state of yoga (susupta-samahitayoh--- which only proves that duality though
is perceived at other times, it is not true but only Mithya, because whatever
is Satyam exists in all times.)

Purva Paksha :
* World does not disappear for deep sleeper

* Sleeper absorbed, not noticing the world.

1227



i) Jivatma / Paramatma :

Lecture 117

* No actual merger only figurative, like Anupravesha

* Paramatma - Entering individual is figurative

Important Discussion :

Anupravesha

2 Meanings

Abhasa Vada

Avacheda Vada

- Pratibimba Chaitanya, Jiva,
Chidabhasa, Ahamkara Drishti

- Formation of Chidabhasa, reflection

in Sattva Pradhana Mind

- Figuratively called entry of brahman
Chandogyo Upanishad : Chapter 6 :

- Sun enters Mirror like a reflection
Formation of reflection =
Anupravesha
- Experienced on waking
- In Deep Sleep, Aham Brahma Asmi,

easy to Visualize in waking
- Formation of reflection in the mind
- Seeming entry

Bimba Chaitanya Drishti
All pervading eternal Chaitanyam, obtains
in body mind complex
Like space in a pot

Indivisible

Availability of Original Consciousness
Body / Mind within complex is called

Anupravesha

Named sakshi Chiatanyam w.r.t Body /

Mind / Intellect, complex
Seeming entry

1228




Example :

* Mithyatvam of 2" Moon = Non-perception of 2" Moon by Person of Normal right

Vision (Atimirika)

Jnani

Ajnani

- World is Mithya
- Brahman Satyam
- Atimirika

- World is Satyam
- brahman not known due to ignorance
- Timirika

Purva Paksha - Question :

* Jnani of right vision should not see world like 2" Moon

Our Anubhava :

* Jnani perceives world after Jnanam

e Jeevan Mukti not possible

* Acceptance of Jeevan Mukti assumes perception of world

* How can you quote 2" Moon example

* On Atma Jnanam - World does not disappear like 2" Moon

Shankara :

* World does disappear for Jnani and Ajnani in deep sleep

* If world is Satyam, it should be available always like Atma, Chaitanya.

1229




Dakshinamurthy Stotram :

TEIEA TR Yeg WE HAT FATSIEAT rahugrasta divakarendu sadrso maya samacchadanat

AT FIUNT TEI0TaT ATHHITT: TAT | sanmatrah karanopa samharanato yo-bhdtsusuptah puman |
UTITEaTeH AT UHEEHEY I U Hed pragasvapsamiti prabhodasamaye yah pratyabhijiayate
TEH A AT AH 3¢ A g eTomey |l &1 || tasma $ri gurumrtaye nama idam $ri daksinamartaye || 6 ||

On folding up all the functions of the senses, He who enters into a state of deep-sleep and
there becomes existence veiled in maya, like the sun or the moon during eclipse, and who, on
waking, remembers to have slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this
prostration. [Verse 6]

e  World not available all the time

* In deep sleep, samadhi kala world agama Pahi

Mandukya Upanishad :

HEaed T Foollied TAATASY qwAT | adavante ca yannasti vartamane'pi tattatha |
frad: g gearsfaayr sa @iféam: 1 3¢ o || vitathaih sadrsah santo'vitatha iva laksitah | | 31 | |

That which is non-existent in the beginning and in the end, is necessarily Non-existent in the
intermediary stage also. The Objects we see are illusions, still they are regarded as if real.
[4-K-31]

* World is Mithya like 2" Moon. 1230




Purva Paksha :

* In Sushupti world does not disappear because, sleeper absorbed in ignorance.

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

A, YHEHTR IR |

is Satyam exists in all times.)

No, the world does disappear at times proving that it is Mithya (na). Duality
is not perceived (agrahanat) by a person in deep sleep state and in Samadhi
state of yoga (susupta-samahitayoh--- which only proves that duality though
is perceived at other times, it is not true but only Mithya, because whatever

Anyaha Saktaha :

 One who is absorbed in something other, than self, does not experience the world

* Non-experience is not disappearance of the world, only | don't notice it.

Purva Paksha

Siddhantin

- In Sleep, world exists but | don’t
experience

- | am experiencing waking, Solidly,
hence real, | am born

- Error due to self ignorance

- In Sleep, | don’t experience hence
world is Non-existent

- | am self, Turiyam not sleeper Prajnya

- Even as Vishwa, Teijasa, world does not
exist, even though, experienced

1231




Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
. ~. ~
GIHSTRUHATERAG A <
The non-perception (Agrahanam—of duality in deep sleep (Susupte is not
because the world disappears, but because it is not noticed) due to the pre-

occupation or absorption (Anyasaktavat of the mind with sleep); if that is
your argument (iti cet, Shankaracharya Says)

* Insleep not disappearance of the world but it is like getting absorbed in something
else

Shankara: Na:
 Can't give example of Anya Shakta
Example :
* Ishu kara - Example can't be given for Absorption
 One who sharpens the arrow with a blade, forgets the surroundings
e Barber sharpening knife forgets Surroundings
 Heis absorbed, not aware of Surroundings
* In Sushupti, can't say, he is absorbed in something

After waking from sleep, | don't say :
* |did not know the world because, | was absorbed in something

* |tis experience of ignorance of his real nature, Moola avidya in sleep, for Ajnani
* ForlJnani, | was in my original, intrinsic nature. 1232




Ajnani :
* ltis disappearance of the world, not Absorption.

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
¢
SRSCIPHUIGH
No you cannot say in deep sleep state a person is absorbed in sleep or

anything else (Na) because, in deep sleep state there is no perception of
anything at all (Sarva Agrahanat).

* During sleep and in Samadhi, not absorbed in anything positive, but Abhava,
Agrahanat, don't grasp anything

e | -Sakshi am there, seeing the absence of the world
* InJagrat, | Sakshi am there with Jagrat world
* In Svapna, | Sakshi am there with Svapna world

3 worlds, come and go in time

My real intrinsic nature, is Timeless, Spaceless, Wordless Sakshi, | alone Am in
Upanishadic Dindima

e Sarva Agrahanat important term in Vedanta

* Don't grasp anything but | exist | = Sakshi, not sleeper Ahamkara.

1233




Ahamkara Chidabhasa, Reflected

Consciousness, identified with 3 Worlds

|
| l |

Physical Mental Causal
| | |
- Active Mind - Semi Passive mind - Passive mind
- Jagrat - Svapna - Sleep
- Indriyas Active - Indriyas Sleeping - Inignorance of Jagrat,

Svapna world
Experience of no
world no i

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
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Since there is perception of other things, namely duality (Anyasya Grahanat)
in waking and dream state (Jagratsvapnayoh), the world really exists only
(Sattvam Eva); (to which Shankaracharya replies) if that is your argument (iti

cet)

Shankara :
* World is factually Non existent in Sushupti

 Therefore, world is not real, Mithya

* Because of Non-experience, it is non-existence. 1234



Purva Paksha :
* Jagrat - Svapna

 World is experienced, real

2 Options

| Experience therefore

| don’t experience

world is existent Sees one Moon World is Non-existent

What is the Truth?
Purva Paksha :
e 2 \Votes Jagrat and Svapna = 2 Avasthas
e Siddhanti 1 Vote Sushupti = 1 Avastha
* Anatma = Prapancha Grahanat in Jagrat
* Why can’t | say its existent.
Vyapti :
 General Adhishtanam, Assumption
Purva Paksha - Generalisation :
* Because | experience, world exists

* Yatra Yatra Grahana Anubhava, Tatra Tatra Sattvam.

* Jagat Asti - Jagrat Svapnayoho Anubhavat...

1235



Shankara :

Rajju Sarpah - Experienced but non-existent

Experienced by confused person Anubhava does not prove existence

Vyapti has Vyabhichara - Violation

Experience = Existent - wrong mental orientation - Avidya Krutatvat

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
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| do not agree with you (Na). The experience of waking and dream state (Jagrat-svapnayoh)
is due to ignorance (Avidyakrtatvat). In waking and dream state (Jagrat-svapnayoh) the
perception of duality (Yad Anyagrahanam) is caused by ignorance (Tadavidyakrtam),
because it goes away (Abhavat) when ignorance goes away (Avidya - abhave).

World is Superimposed because of Moola Avidya?

Jagrat and Svapna

Avidya Krutatvat

Projection of ignorance

Does have existence of its own

Duality projected by the Mind by Avidya
1236




When Avidya is negated, world gets negated :

e Duality is because of avidya

Isavasya Upanishad :

~ o == .
qHHA (Y] )‘l\d|"q|f*'|q|’i\|&“1 [d: | Yasmin sarvani bhutani atmaiva-bhud vijanatah,
d= E{;_\[ 1:|\'|E 7% '.‘g?qu TehcdHGURAd: 1 9 I tatra ko mohah kah soka ekatva-manu-pasyatah [7]

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel
deluded thereafter? What grief can there be to him who sees oneness everywhere? [Verse 7]

Mundak Upanishad :

3 6‘”_] a a0 H.d T Q\ G THC § & a—‘@ Tq %i\ |T|\'{U| | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena
WW T ,{_l d g 6‘4?51 GZ ﬁ-pdm Q 3 T‘;{g 7190 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham 11 1111

Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back,
on the right, on the left. All this world is indeed the Supreme Brahman. [ll = 1l — 11]

Jnani Drishti :

 World is not there, through Shastra, understand world is avidya Krutam.

1237




Brihadaranyaka Upanishad :

o= T edaf@da stafa afaax sax T==fa, || yatra hi dvaitamiva bhavati taditara itaram jighrati,
afeas sa< aeafa, afadt sa<a =onfa, faditara itaram pasyati, taditara itaram s'rr]t-:-t},
afeaY soxafaacia, afeax sata T, taditara itaramabhivadati, taditara itaram manute,
afeaT sa< Tasret; taditara itaram vijanati;

TF G FET TIHATCHTSATe T chel yatra va asya sarvamatmaivabhattatkena

& Torera, dosher & 923, kam jighret, tatkena kam pasyet,

doohel o YU, doohel shaTadad, tatkena kam Srnuyat, tatkena kamabhivadet,
dcahel o Hedld, dodhel & TaaIT=T=ATA? tatkena kam manvita, tatkena kam vijaniyat?
IoieH Td Ta=eta, 9 e fasas=aa? yenedam sarvam vijanati, tam kena v-ijém-\,rét?
AT 39X T fa=T=irarEfa n ey vijfiataram are kena vijamyaditi || 14 | |

Because when there is duality, as it were, then one smells something, one sees something, one
hears something, one speaks something, one thinks something, one knows something. (But)
when to the knower of Brahman everything has become the Self, then what should one smell
and through what, what should one see and through what, what should one hear and through
what, what should one speak and through what, what should one think and through what,
what should one know and through what? Through what should one know That owing to
which all this is known—through what, O Maitreyi, should one know the Knower ? [2 - 4 - 14]
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Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
. . [
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Then even Non-perception of duality, Advaitam (Agrahanam Api) in Deep

Sleep State (Susupte) will be due to ignorance only (Avidyakrtam); if that is
your argument (Iti cet--- My answer is as follows).

Purva Paksha - Question :

e Jagrat, Svapna, Dvaita Anubhava is Mithya because it is Avidya Krutam, According to
Siddantin.

Projections of Avidya

Dvaitam Advaitam
| |

Jagrat Svapna Sushupti

All Anubhava is created by Avidya :

* Insleep, we experience limitlessness, Advaitam, Ananda in sleep also should be
unreal Mithya

* Dvaitam and Advaitam both is Mithya

3 Avasthas in different conditions of the mind

 Why you pick up one Avastha as Satyam and other 2 as Mithya?
 Agrahanam = Non-perception of duality
= Advaita Rupa Avastha = Na Dvitiya Grahanam 1239




Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
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No, not experiencing duality in deep sleep state is not generated by ignorance or
any other thing (na), but because non-duality is the intrinsic nature
(svabhavikatvat—of atma, oneself). The intrinsic nature (tattvam hi) of a substance
(dravyasya) is that which is not subject to any modification (avikriya) as it is not
dependent on any other external factors (paraanapeksatvat). Any modification or
incidental association. (vikriya) is not the true nature (na tattvam) of the substance
but is due to its dependence on some external thing. (para apeksatvat). Not indeed
being dependent on any karakas, on any factors (na hi karaka- apeksam) but
remaining in its original self, without the interference of any other thing is the true
nature of any substance (vastunah tattvam). And whatever is dependent on
accessories of action (kdarakapeksah-and undergoes changes) are only artificial
attributes of that substance (satah visesah), and those attributes artificially modify
the substance (visesah ca vikriya). Whatever is experienced (grahanam) in waking
state and dream state (jagrat-svapnayoh ca) become artificial attributes of atma
(visesah-caused by karakas, and by an ignorant mind, but is not the nature of atm3,
as atma does not experience anything.) 1240




* Sleep = Natural state, not artificial, Advaitam, not maintained by Karaka’s accessories -
Body, mind , world

 When |l drop all activities, | remain myself, | am Advaitam

* Puman Aparichinnam, limitless purusha
* Dvaitam, limitation is artificially maintained

* InJagrat - Svapna have to operate Sense organs, mind

* Because of operation of Mind, | have artificially created feeling that | am an
individual located in a place.

Sense of

Individuality Location Limitation Dvaitam

e All artificial, not my real nature

* Non-duality, non-individuality, limitlessness, Advaitam is my natural state,
Svabhavikam, Satyam

e Experience in Sushupti is not artificial but is natural

e Dvaitam = Svabhavikam, not Agntukam - Artificial

e Vikriya not my Svarupam

* We all love to go to sleep, no resistance

* Sorrow, fear is artificial, we struggle to reject it. 1241




If sorrow is natural, we will be comfortably sorrowful, happy sorrowful

When sorrow comes, we try to reject it

All thoughts in the mind - We don't struggle to reject sleep, or complaint about

happiness

We complain about sorrow as it is not natural to us

What is absolutely natural is pure reality, pure existence, pure consciousness, pure

bliss

Advaitam Eva Satyam, Svabhavi Tatvat

Avidya Krutam is Mithya = 3 States generated by ignorance of real nature

Non duality is my nature, My mind can always rest in it.

Avidya

Projects internal world of thought

- Dvaitam is projected by
Avidya

- Nature of Prakirti, Dravyam,
Substance, always changing

Veils my real Brahman hood

Covers my Advaitam Nature
Original, Non-modified form
No Vikara
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Dvaitam Advaitam

- Depends on external factors - Natural, no extrinsic factors in it
- Water in ice or Steam form - Chaitanya Svarupam

- Minds Aitificial form Due to Prarabda | Example:

- Modified form Water in Room Temperature

- Unreal - Minds Natural form
Example : - Para Anapekshatvat
- You look beautiful with this Diamond - Un-conditional
Ring, not complement - Real
- With Karakas, external body, Mind, Example :
Senses - Shakuntala Natural Beauty

- Real, State without body, mind

Brahman's natural state = Tanmatram

= Pure existence

That alone we experience in our natural state

Dakshinamurthy Stotram :

rahugrasta divakarendu sadrso maya samacchadanat

T feamenleg, el AT FATTSTEAT]
T=ATT: FIUNT TEI0TaT THTICT: THAT | sanmatrah karanopa samharanato yo-bhatsusuptah puman |
UTITETCH AT UHETH Y I U HIES pragasvapsamiti prabhodasamaye yah pratyabhijnayate

TEH A TFAAT AH S AN g &Omy |l &I || tasma §1 qurumirtaye nama idam $rf daksinamartaye b4




On folding up all the functions of the senses, He who enters into a state of deep-sleep and
there becomes existence veiled in maya, like the sun or the moon during eclipse, and who, on
waking, remembers to have slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this

prostration. [Verse 6]

Specific Existence

General Existence

- Visishta Satta with Body Mind Senses

- Existence gets Divided

- Artificially Generated by Sensory
operation

- Rupam, Shabda, Sparsha, Asti

- Experienced in Jagrat, Svapna

- Avidya Krutam

- Existence in the form of finite entity, plurality

- Plurality depends on function of Karakas

- Artificial

- Visesha Vikriya Specific existence

- World = Effect, Vikriya, modification

- Grahanam = Experience of world as
Pluralistic experience

- Caused by Sense organs and Avidya

- Conspiracy of a group of factors

- Not Reality

- With Location, Limitations

Samanya Sattaa

When External factors are not
functional

Experienced in Sushupti
Advaitam Na Avidya Krutam
Karanams withdrawn

Natural

Karanam, Natural existence
By Vidya, realized

Obtains without functioning of organs
and Mind

Advaita Satta, Samanya Satta
Tanmatra Svarupam

Reality

Without location, Limitation
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Experience

Limitation Limitlessness
| |
- Incidental - Real, natural
- Generally, take Jagrat as real nature - Poornatvam experienced
- Poornatvam in Sushupti taken as Shastra :
Incidental - Poornatvam in Sushupti is your real
- Artificial, not reality nature

- Natural, reality

- Anyabava Abavat

- Artificial conditions gone
- Svabavikam

Sushupti Experience :

Small correction in understanding of our experiences with the help of Shastra.

Grand Conclusion :

Advaita experience is Svabavikam it is reality, moksha
Moksha also is compared to Sushupti.

Brihadaranyaka Upanishad :

Svayam Jyoti brahmana, Moksha Varnanam
Sushupti taken as example

Moksha Anubhava not new Anubhava.
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Prashno Upanishad :

TGS ATE R AT |5 FIAMd F HHA: |
AT § 919 ISTHE: | SERSHAE: |

T U ISTHEAEEIEAS AT Il £l

Yad-uchchhvaasa nihsvaasaav-etau aahuti samam nayateeti sa samaanah.
mano ha vaava yajamaana, ishtaphalameva udaanah

sa enam yajamaanam-aharahar brahma gamayati 114 1|

Because the Samana distributes equally the oblations of the ‘inspirations and expirations’, he is priest
(hotr). The mind is the sacrificer (Yajaman) and the Udana is the fruit of the sacrifice. He leads the

sacrificer every day (in deep sleep) to Brahman. [IV — 4]

* Doze off Anywhere, Advaita Anubhava

e We Don’t lack Moksha Anubhava.

2 Anubhavas we have

Dvaita
|

- Jagrat
- Not Real

Advaita
[

- Sushupti
- Real

 We lack knowledge of Advaita Anubhava as Reality.

Problem

|
Not Lack of Anubhava

Is lack of clear knowledge of Self
I

Gained with Guru and Shastra 1246




e Svabavatvat - Natural, no Artificial in Sushupti.

Sleep

Jagrat / Svapna

- Not Avidya Krutam, Svabavikam

- Avidya not Absent

- Non-duality experienced in Duality is not
caused by Avidya

- Avidya does not cause Advaitam in
Sushupti

- Avidya is there, still Advaitam is
experienced (Known, revealed by Sruti
Pramanam)

- Advaitam not caused by Avdiya

- Advaitam is my Svarupam reveals
Upanishads

- My ignorance of self goes away ignorance
of Sleep, goes in Jagratm, replaced my
Svarupa Jnanam, not Vrutti Jnanam

Avidya Krutam

Avidya is there

We all Say

| Don’t know who | am, | don’t experience
Brahman, | don’t know Brahman

After Atma Jnanam, self ignorance goes
away in Jagrat

Prarabda continues, Body Mind Vikshepa
Continues

Avrutti Destroyed, Veiling Destroyed =
Jeevan Mukti, Moksha

Samana Satta Claimed, Visesha Satta of
Jagrat Dropped as Artificial, Dependent on
Karakas, location Dropped, identification
with Body / Mind / Intellect goes
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Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...

g, T AT FEY o aead dg-aTdel 7 aoeaH

HETE STET | G RedTd, Aceadad, |

- LN N

dJH4 9309 |

That indeed (yat hi yasya) which does not depend on any other thing (na anya
apeksam-namely on a state or condition or time or place or organs and mind)
that (tat) is the nature of the vastu, the reality (tasya tattva svarupam). That
which is dependent on any other thing artificially (yat anya apeksam-like
karakas or time or space etc) is not real (na tat tattvam) as when the condition
on which it is dependent goes away (anya. abhave) it also goes away (abhavat).
Therefore (tasmat) Advaita being the natural condition (svabhavikatvat), as
opposed to what happens in the waking and dream states (Jagrat-svapnavat) no
artificial modification. happens in the deep sleep state (Na visesah Susupte).

Sushupti Jagrat / Svapna
- Advaita Anubhava is there - Dvaita Anubhava is there
- Advaitam = Satyam, not Mithya - Avidya Krutam
- Product of Avidya, Mithya

Purva Paksha - Question :

If we are experiencing both Dvaitam and Advaitam.
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Why do you take :

Dvaitam Advaitam

Mithya Satyam

 Before and after study of Vedanta, we take Jagrat personality, Dvaitam as reality and
sleep as individual

* How do you reverse the whole conclusion which is very logical and proved in 2
Avasthas.

Shankara : What is :

Natural State Artificial incidental
- Real - Unreal
- Karma Ishvara, Jnana Ishvara, Antahkarana | - Dvaitam caused by Activities of Karma
not operational Indriyas, Jnana Indriyas, Antahkarana
- |l am limitless Brahman - Atma Jnanam - lam located individual
from study of Sruti - Karaka, Anya Apeksham
- lJiva / Jagat / Ishvara - Bheda unreal, - lJiva / Jagat / Ishvara - Bheda Real
Abheda is real - Avidya janyam
- Shastra Janyam - Visesha vrutti Jnanam
- Samanya Svarupa Jnanam revealed by
Upanishad
- Pure knowledge, Chaitanya Svarupam,
Svayam Jyoti 1249




* In Upasankramana Sruti statement, everything resolves into Svarupa Jnanam

* No question of Jivatma reaching, Paramatma

e Jivais already Paramatma is a fact revealed by Mahavakyam of Sruti

Chandogyo Upanishad :

T AICRYT ATePUIT AIGAo=d &
HATY TATCTRTcA =BG, (Aol
dged A & oI dGHAAYT Tged

dedcd ¥ 919 HRRA-TIASod 3id &
AfGTT TG a1  Afgrltd Il b.8.¢ |

yatra nanyatpasyati nanyacchrnoti nanyadvijanati sa
bhumatha yatranyatpasyatyanyacchrnotyanyadvijanati
tadalpam yo vai bhuma tadamrtamatha yadalpam
tanmartym sa bhagavah kasminpratisthita iti sve
mahimni yadi va na mahimniti || 7.24.1 ||

Sanatkumara said: ‘Bhima [the infinite] is that in which one sees nothing else, hears nothing
else, and knows [i.e., finds] nothing else. But alpa [the finite] is that in which one sees
something else, hears something else, and knows something else. That which is infinite is
immortal, and that which is finite is mortal.” Narada asked, ‘Sir, what does bhima rest on?’
Sanatkumara replied, ‘It rests on its own power—or not even on that power [i.e., it depends

on nothing else]’. [7 - 24 - 1]

Kaivalyo Upanishad :

Tq G&a SId A 89 gfasad |
AR 94 34 i Jgelga =g 1l 22

mayyeva sakalarh jatari mayi sarvarh pratisthitam |

mayi sarvari layarh yati tadbrahmécvayamagmyaharg J L1911




In me alone everything is born ; in me alone does everything exist and in me alone gets

everything dissolved. | am That non-dual Brahman. [Verse 19]

Jivatma / Paramatma Abheda

Jivatma / Paramatma Bheda

- Factual
- Satyam

- Incidental
- Mithya

* Through Jnanam, Unreal notional Bheda is dropped

* Actual Abheda we claim

 Not becoming Paramatma

* Not reaching Paramatma

 |am already Paramatma, Brahman

 Aham Brahma Asmi, Turiya Atma Asmi

* Don't do anything, only drop notion of Bheda and claim Abheda

 This is Defense of Siddhanta

 Next Shankara counters Purva Paksha

* Assumes Jivatma / Paramatma - Bheda is real.
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2 Positions

Jiva / Jagat / Ishvara - Paramatma

Bheda, difference Real

Anirmoksha prasanga
Dvaitam

Dvi Atvai Bayam Bavati

For Purva Paksha - Duality will
never go

Purva Paksha takes duality as
Satyam

Avidya krutam

In the contention of Purva Paksha :

e |shvara - Paramatma is different from Jivatma

Abheda, Non-difference is Real

- Moksha is possible
- Bayam goes, duality goes
- For Siddantin, Duality is

Mithya, appearance,
dependent on Satyam
Brahma

* There is Bheda, difference between Jivatma and Paramatma

e Jagat = Karya Prapancha

Tragic consequence of Misconception :

* Bayam anuvrutti not Nivrittii but perpetuation of Dvaitam, fear, insecurity

* Never will get freedom from Bayam, Samsara.
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* Bayam caused by 2" Entity, hence no elimination of Samsara
* World is permanent cause of fear
* Ishvara cause of shelter in Bhakti literature.
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Lecture 118
Vishnu Sahasranamam :
15t Reason :
* Baya krutu - Cause of fear for Ajnani, Laya, Karta
* Cause of happiness / Shelter for Jnani
* Baya Nashanaha = Advaitam
* Rodayanti iti Rudra, makes people cry
2"d Reason :
* Ishvarais Karma Phala
* Dhata - Cause of fear
* Baya hetu, caused by duality
Purva Paksha :
* At Moksha, Dvaitam will go, | will have fearlessness
Shankara :
* Your Duality is Satyam - Can’t go Away
* In Pralayam also, duality exists in Avyakta Avastha, Dvaitam, Satyam, dormant.
* In Srishti, Punya, Papam, Bayam will come, no baya Nivrutti
* Dvaitam = Reality Satta Nasha not possible.
Purva Paksha :

* Advaitam and Abayam will be produced at Moksha. 1254



Shankara :
 Can't originate during moksha
 No Satta Nasha, can't become existent afresh

e Existent never perishes.

Gita:
SR EC R ICE nasato vidyaté bhavah
N N ) - - = . -
dAT™ETET T999d 94 | nabhavo vidyate satah |
IR TEETSH:': ubhayorapi drsto'ntah
SGi| tdrleIQllq Il R-2& |l || tvanayostattvadarsibhih || 2-16 | |

The unreal has no existence; there is no non-existence of the Real; the truth about both these
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

e If Dvaitam is Satyam, it can never become Abava
* Advaitam always exists

 World appears, disappears

* Abava of world in Sushupti, Bava of world in Jagrat

* Advaitam is Satyam, it can't come to Bava. -




Another argument of Purva Paksha :

e Dvaitam is Satyam, but still Bayam will go away

e Sukha - Dukha not caused by Dvaita Prapancha at all, Ishvara Srishti

e Jiva Srishti - Punya Papam - Karma gives Sukham, Dukham
e Eliminate Jivatvam by Sadhana - Don't eliminate world, eliminate karma
e Dvaitam still there, continue Triangular format.

Mundak Upanishad :

ﬁ:@ﬁ Eaﬂ ﬂm -a | CEI 37T | Bhidyate hrdaya-granthih chidyante sarva-samsayah |
&TI q.-‘ﬁ o [~ Wﬁ:&f rEitl-:‘h-‘:'-l--[ ‘E-."%;‘. EE ICIH‘} <l ksiyante casya karmani tasmin drste paravare Il 8 I

When He is seen both in the higher and the lower, the knots of his heart becomes untied; all
doubts are dispelled; and all his Karma-s is consumed. [l = Il — 8]

 Karma goes, Samshaya goes, Moksha comes.
Shankara :
* |If Moksha is Karma Phalam, it will also go in time
* Brahman is Jnana Phalam, immortal, does not disappear

* Dvaita Prapancha becomes cause of fear conditioned by Punya - Papa Karma.
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IR Eq HaRgeaiiiid od, -

Another source like Isvara or the Dvaita Prapancha (Anyasya) which depends
upon Punya-papa karma (Sapeksasya) can indirectly become the cause of
fear (Bhayahetutvam ; if you say so (iti cet — Shankaracharya explains thus)

Sapekshikam Nirapekshikam
- Influenced by Punya Papa - Influenced by Punya Papa
Sahita Prapancha Rahita Prapancha
- Baya Karanam - Abhaya Karanam

* | need not eliminate Prapancha but only eliminate Punya - Papam.

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
™ 13 \ ¢ b ° o~ ~
9 gAPEIS SATcHA:, %™ 9 IgaNl aI-gd:

I FAHHCEd | Ao gaard: | 9 9

SHd ATcHS™: |

On the other hand (punah) for those purvapaksis, who claim (yesam) isvara,

the paramatma is different (iSvarah anyah) from atma, the jivatma (atmanah),
and that the created universe, the product is different from Iévara (karyam ca
anyat); for them (tesam), there is no release from fear (bhaya-anivrttih), 1257




The cause of fear being a second entity from oneself (bhayasya anya
nimittatvat— which could be the universe or even I$vara, the paramatma as
he is karma-phala-data and laya karanam). And duality according to you,
purvapaksi, being the truth (satah ca anyasya) its existence can never be
completely eliminated (atma-hanam-anupapattih). And the non-existent (ca
asatah-that is advaitam, abhyam and moksa) will never come into existence
or origination (na atma-labhah).

Change Question :

e From World to Karma

Is Karma

Satyam Mithya
| |
- Prapancha Satyam Prapancha Mithya
- Infinite Karmas Acquired in For Advaitin, Karma = Mithya
infinite Janmas Negated in 3 Periods of time
- Can’t be exhausted like Rope Snake
Never was, is, will be
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Karma / Sarpaha

Natu Nashaha

- Destroyed for Ajnani, Karma
never ends
- Satyam can never go away

But Badaha

- Eliminated as Mithya
- For Jnani, Karma never was
- Mithya was never there really

Secret of Vedanta

For Lay Person

- Sanchita goes, Agami Avoided,
Prapancha exhausted
- Gradual Destruction of Karma
Example :
- For Ajnani Still seeing Big Small
waves
- Destruction of Karma During Videha
Mukti
- Junior Student
For Purva Paksha :
- Karmacan’t end

For Wise

- Karma never existed really
Jnanis Angle :
- No Gradual destruction of Karma
For Jnani :
- Seeing water alone
Satchit Ananda Alone
Jnanam ends Karma here and now
No Karma in 3 periods
All like a dream seen and which does
not exist today (Maya)
Senior Student
Mandukya Upanishad :
- Na Nirodho Na Chotpatti 1259




Mandukya Upanishad :

o e &7 aicafeRt st @ 7 |@Uw: | || nanirodho na cotpattima baddho na ca sadhakah |
o Tfl__“&j,ﬁ & Herd SCAYT GIATAET I 32 1l || na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.

This alone is the Supreme Truth. [2 - K- 32]
Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
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No, punya-papas ( na), also cannot be eliminated from existence (tasya api
tulyatvat). If you purvapaksi argue that the cause for fear (bhayakaranam
syat-is not directly) duality ( anyad) but due to its dependence on (nimittam
apeksya) and association with (sahayibhitam) eternal or non-eternal
(nityam anityam va) punya-papa (yad dharmadi-anyat); then punya-papas
also (tasyapi) which according to you are real (tatha bhitasya-just as satya
dvaitam will not go, the satya punya-papas also ) will not cease to exist
(atmahana abhavat), and fear will not go (bhaya anivrttih).
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Or on the other hand if you say even though they are real, they will some how
disappear one day (atmahane va) then, because real and non-real (sat-asatoh)
are mutually interchangeable (itaretara apattau) then there will be no order any
where, but only confusion (sarvatra anasvasa eva).(Pujya Swamiji Dayananda
Saraswati says loka vyavahara will become impossible if what is sat one day
becomes asat the next day, like the money in one's hand suddenly is
nonexistent.).

Elaboration of Purva Paksha :
*  Which was given in Sankshepa
Shankara : Suppose you argue :
*  Punyam - Papam alone is cause of Samsara, not Dvaita Prapancha
 When Punya - Papam goes, Samsara goes, world can continue, no problem
Example:
* My son good, mixing with Neighbour is problem
* Neighbour leaves, son happy

* Punya - Papa Sambandha makes world terrible

If Purva Paksha says :

* Samsara goes, let world continue because of association of world with Punya - Papa
eternal Karma Phalam

 Not correct because
* Dvaita Prapancha = Satyam, Punya - Papam is also Satyam in Purva Paksha's Matam
e Satya Dvaitam and Punya - Papam will not go. 1261




Purva Paksha :
* Karma = Satyam but not Nityam
e Karmas - Anityam, Phalam Anityam, ends
e According to us - Karmas - infinite will not end
 Mandukya = Suppose Samsara is Satyam and Nityam

* If one day it ends, then Moksha will begin in time

Gita:
SHIAH f.\g ‘%cfi HA: jatasya hi dhruvo mrtyuh
';\,iq STH Hd= H | dhruvam janma mrtasya ca |
ap:ngqﬁ\\g[ﬁsﬁ tasmad apariharyé'rthée
9 ﬁﬁ%‘@éﬁ:{ I _e || | natvam $ocitum arhasi | | 2-27 ||

Indeed, certain is death for the born, and certain is birth for the dead; therefore, over the
inevitable, you should not grieve.[Chapter 2 - Verse 27]

Death Birth

Certain for born Certain for the Dead

 Both inevitable, hence don’t grieve.
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Mandukya Upanishad :

IArddcd T TARET o A& |
Heleddr dArssfeAaYr AeTeT o sRsafa 1 30 |

anaderantavattvam ca samsarasya na setsyati |
anantata ca"dimato moksasya na bhavisyati | | 30 ||

If the world is admitted to be Beginningless-as the disputants insist-then it cannot be non-
eternal. Moksha or liberation cannot have a beginning and be eternal, too. [4 - K- 30]

* Moksha if in Time, will end

* Anitya moksha can't be called moksha

* Moksha - Status has to be beyond time to be Nityam
* Moksha - Reserved for Nitya Phalam

* Therefore, can't get out of Samsara Bayam

Another Argument :
e Suppose Dvaitam, Samsara is Satyam, Bayam will be Satyam
e Satyam can't go

Gita:

Aral fa=a wmE:

ATITET o= 9a: |
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nasato vidyaté bhavah

nabhavo vidyaté satah |
ubhayorapi drsto'ntah
tvanayostattvadarsibhih | | 2-1643




The unreal has no existence; there is no non-existence of the Real; the truth about both these
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

e Satya samsara can't go
Argument:

e |If Satya Samsara goes, Sat will become Asat

e Satcan't become Asat

* Asat can’t become Sat

* If so, mess and confusion in the world

e Existent will suddenly become non existent

* Non existent will become existent

 Will see suddenly Elephant in front

e Sat - Asat has no corridor of connection

e Sarva Pramana Virodha Dosha

* If you say - Samsara is Satyam, it will end one day
o Sat being Asat
o Asat being sat } Both not Possible

e Sat- Asat- No corridor connects them

* Brahman = Satyam will become Asat, also missing

e |f Satyam Samsara goes, Satyam Brahman disappears 1264




If real Samsara disappears, Sat / Asat will become inter-convertible

Samsara Anashwasa, Confusion, Sarva Pramana Virodha will have water in a cup, will

also disappear

Confusion and disturbance =

Samsara has to be Mithya

Anashwasa

Mithya alone can be negated by knowledge

What happens to Mithya, can't become Asat

No corridor between Sat and Mithya, Mithya and Asat

Jnani does not convert Mithya Prapancha into Tuchham

By Jnanam, Jnani understands Mithya as Mithya only appearance, because of

operation of mind, sense organs, Prarabda karma, Pancha Mahabutas, Maya shakti

Through Jnanam does not convert Satyam into Mithya or Mithya into Tuchham

Conversion, transformation is not Jnana Phalam but Karma Phalam.

Through Jnanam

Misunderstood Satyam
converted to Mithya

Understands Aham Satyam

This is coming to Binary format.

1265




2 Things in Creation

Satyam Mithya
| |
Atma, self, Aham Anatma, Ahamkara plus Jagat

* This new understanding is called Moksha.

Bashyam : Chapter 2 — Section 8 — Verse 11 and 12 continues...
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From Advaita standpoint (Ekatvapakse) again (Punahas against your argument) Samsara
along with its cause (Samsarasya Sanimittasya) having only been imagined or projected by
ignorance (Avidya-kalpitatvat), there is no problem (Adosah-of fear of it being there). The
seemingly existent second moon, the asat (Dvitiya Candrasya) seen indeed by the person

with eye defect (Taimirika-drstasya hi) neither really comes into existence (Na
Atmalabhah-due to ignorance) nor does it get destroyed (Nasah va asti).

* |In previous para, Shankara establishes that in Dvaitam, moksha never possible

e Anir moksha dosha

* Dvaitam if Satyam can't be negated in 3 periods of time

* Bayam will always be there... 1266




Example :

 In Kailasha also | am Dasa, Lord is Swami

Advantage:

* Nitya Kainkaryam, will please Lord always, enjoy beautiful form till a taller guy comes

and sits in front of me

Dvaitam

Through Advaita Jnanam of Reality

- No Moksha

- Negate Dvaita
- Badaha Natu Nasha

How Advaitin Negates : Dvaitam which is not there?

We don’t Negate

Non-existent Dvaitam

Need not

Existent Dvaitam
|

If Satyam, Can’t negate

* We negate Seemingly Existent Dvaitam

e Avidya Kalpita Dvaitam negated by Vidya

* In Advaitam, Everything is Perfectly ok
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Dvaitam does not

Come to Existence Not becomes Non-existent
| |
Not Asat to Sat Journey Not Sat to Asat Journey
Gita :
i f&qcua AT nasato vidyaté bhavah
M N hn — =y st =
CIECIEIRERPGESGHEE nabhavo vidyaté satah |
IR TSIS: ubhayoérapi drsto'ntah
= ¢
aww&& Il R-2&% |l || tvanayostattvadarsibhih || 2-16 | |

The unreal has no existence; there is no non-existence of the Real; the truth about both these
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

* No Nasha
 Due to Ajnanam, we don’t convert Sat to Mithya, cause of Samsara = Punya - Papam

e Karanam = Nimittam = Avidya Kalpitam, born due to Rajas Vikshepa Shakti of maya,
Avidya
* Seemingly existent = Very important Adverb

* With borrowed existence from me Satyam. 1268




Example :

* 2 Moons seen by Tamiraska - Due to Timira cataract Disease

Agyanam
|
Does not Convert Asat into

Sat

|
Jnanam does not convert

Asat into Sat

 Through Agyanam, Moola Avidya, there is Appearance of Mithya jagat.

 Through Jnanam, Jagat is understood as Appearance.
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