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Introduction to Chapter 2 — Verse 4 :

‘offaed fasma’ @Yl afd SRRy
TaTaATas, TiehenT T SElfaal =a9rs: YIa: |

It was established thus “not known as an object for those who know”. If
indeed brahman is unknown completely, non-difference between the
worldly and knowers of brahman is a logical conclusion arrived at!

« 37 Mantra may create 2 possible doubts in the mind of the seeker.
* Doubts cleared in 4t Mantra.
Doubts :
a) Wise do not know Brahman as an object.
* Vijanatham Avignyatham.
* Wise don’t know Brahman.
« Allilliterate people don’t know Brahman.

e Whatis the difference between them?
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Illiterate Wise

Samsari Liberated

|
- How?
- What is the difference?
- In verse 3 — wise don’t know Brahman?

What makes a person wise?

Question No. 1:

* In what way do the wise people know Brahman?

* In Mantra 3 — it was ascertained, Brahman is not known (Passive voice).
* Wise do not know Brahman (Active voice).

e If wise also don’t know Brahman at all as in verse 3.

e Tarhi, then, Aviseshaha Praptaha.

* No distinction, Bhada Abava.

* What is difference between wise (Specific non-knower and ordinary non-knower).




Answer :

Wise don’t know Brahman as object

A

Know Brahman as the subject

* llliterate people don’t know Brahman as object or as subject also.

* Thisis doubt no. 1
What is doubt No. 2 :

Introduction to Mantra 4 : continues...

‘ffamme faema 3fd @ wERfaEeH |
F9 q qeel WRAIGd HadlaaHenE —

And “unknown to those who know” is mutually contradictory. How then

that brahman becomes understood correctly?

Knowers

Non-knowers

Don’t know

Know
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Statement itself is a contradiction.

If knowers, can’t say don’t know.
If do not know, can’t call them knowers.

Both can’t coexist.

Either you say

Non-knowers do not know

Knowers know

How knowers don’t know?
Parasparam Viruddham.

Mantra 3 — only confuses seekers.

Tell me how am | to know Brahman without conventional objectifying process?

Normal knowing process

A

Objectification with sense organs

v

Negated in Chapter 2 — Verse 3
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How to know without knowing?

Katham Tu Tad Brahma Samyak Viditam Bavati?

How Brahman is clearly known without objectification?
Extremely important Mantra.

Most important Mantra of all Upanishadic Vedantic literature.

Process of Brahman Aparoksha Jnanam is clearly explained in keno Upanishad —
Chapter 2 — Verse 4.

If Mantra understood, Brahman is understood, if not, Brahman not understood.




Chapter 2 - Verse 4 :

—

gfqarafated gaagdac fg fa<d Pratibodha-viditam matam amrtatvam hi vindate

T AT Ta=a o= fa=rar fa rd‘dblj_dl{ 4 Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the
mind. Through the Atman he obtains real strength, and through Knowledge, immortality.
[Chapter 2 — Verse 4]

Gist of Mantra :
e 15t Quarter most important.

e Other 3 quarter’s extension of 1%t quarter.

15t quarter :
* Pratibodha Viditam Matam.
* Bodaha = Thought which rises in the mind.

* In the mind, there are continuous thoughts, giving rise to experiences from waking
moment upto deep sleep.

Throughout
|

Experiences flowing

Waking state Dream state 602




All experiences depend on thoughts rising and resolving in the mind.
Thought called Bodaha — Antah Karana Vrutti.

Pratibodha means : in every thought.

In every thought Brahman is available as the Consciousness principle because of
which alone, we are conscious of every experience.

Experience

A

Only when we are conscious of it

We are conscious of it, because of consciousness and that consciousness is Brahman.
When is Brahman available?

It is available as consciousness in every thought.

What is the proof for the availability of Brahman?

Why we can’t say that in every experience thought is there?

Isn’t thought / mind alone, enough for all experiences.

Why are you unnecessarily dragging Brahman?

Our experiences are because of Antahkarana Vrutti.

Mind, thoughts, experiences are there.

Why you drag Brahman?




Thought by itself is inert, Jadam.

Thought can’t be conscious of

Itself also World also

Chair not conscious of itself and not conscious of person sitting.

Chair

Not self conscious Not Conscious of others

Vrutti = Jadam = Part of Mind.

Wave part of ocean, lake.

Wave not totally different from ocean

A

Thought not separate entity

v

It is modification of mind

Antahkarana Parinamaha Vrutti.
It is modification in the mind.
Antahkaranam = Product of Pancha Buta. 604




Antahkaranam born out of

A

Samashti Sattva Guna

of Pancha Maha Butas

v

Panchabuta Sattva Guna Karyam
Antahkaranam

Pancha Butas are Jadam, they are born out of Maya, Prakrti.

Maya — Prakrti = Matter = Antahkarana = Panchabutas.

Thought

Not self Luminous

If thoughts are available as experiences, you require consciousness principle.

Can’t reveal other things

That consciousness which converts every thought into a live experience = Brahman.

Every experience is mixture of 2 things

Inert Thought

\

Sentient Brahman

Achetana Vrutti

\

Consciousness, Brahman

605




A)

B)

C)

* Both are inseparably connected together.

* Every experience is a unitary experience but mixture of 2.

* Pot experience = You count as one experience.

Unitary experience

Mixture of

Pot thought

Consciousness

Mixed intimately like milk - water

Don’t count as 2 but as one unitary

experience

* This consciousness which makes every thought into a live experience is Brahman.

Consciousness not a part, product, property of any inert thought (Replace body with

thought).

Consciousness is an independent principle which pervades every thought and makes every

thought into a live experience.

Consciousness is not limited by boundaries of the thought.
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D) Consciousness continues to exist even when thoughts resolve

* |n asilent mind, the consciousness is there.
E) Surviving thoughtless consciousness is not recognizable or accessible for transaction (verbal
or cognitive).

* Not because consciousness is non-existent but because there is no medium.

* Hence not accessible, transactable.

* In the presence of thought, consciousness becomes transactable.

* In the absence, consciousness exists but is not transactable.

* This is my eternal nature, Svabava.
e Vruttou Satyam Vyavasyou Chaitanyam.
e Vruttou Asatyam Avayavyavaharyou Chaitanyam.

Mandukya Upanishad :

Aled:aT 7 g A nantahprajiam na bahihprajnam nobhayatah

T 7 VARG o T A | prajiiam na prajianaghanam na prajiam naprajnam |
Wﬂﬂmﬂw adrsyamavyavaharyamagrahyamalaksanam

H AT IAIITAFATITIR acintyamavyapadesyamekatmapratyayasaram
YIsAIeH Med fadedd prapaiicopasamam santam Sivamadvaitam

994 Acdod T IMcAT T faA7: || 7 || | caturtham manyante sa dtmé sa vijiieyah || 7 ||




It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

* Turiyam.. Definition.

In every experience — 2 available

Brahman Thought

* Cognitively, understand the difference.
e (Can’t separate consciousness and thought physically.
* Physical separation not possible.

* How to manage then?




Variable Non-variable

- Thought, take it as Anatma — - Take it as Brahman, consciousness
object. - Experientially available as | am,

- Pleasurable, painful experiences Aham.

- Correspond to thought - lam pleased, pained

- Varieties mixed with me - “l'am” part in every experience
consciousness. - Brahman recognized as non-

- Thought doesn’t belong to me variable consciousness.

- Thought is illumined by me the - Claim non-variable consciousness
consciousness. as | am.

- Not look for object

* Sukham, Dukham, Raaga, Dvesha, thoughts, experiences are there.

Gita:

T3 59 9™ £: iccha dvésah sukham duhkham
H‘S‘ldé":ld"ll ‘qi%—[: | sanghatascétana dhrtih |
Tqcelsi THTEA état ksétram samaséna
Hf&d—;l(@c&lgdi—[\ N 2=3-9 1l savikaram udahrtam || 13.7 | |

Desire, hatred, pleasure, pain, aggregate (Body), intelligence, fortitude - This Ksetra has been
thus, briefly described with its modifications. [Chapter 13 - Verse 7]




| am intimately with them but am not connected to any one of them.

Learn to claim consciousness.

Thought medium is necessary for the manifestation of consciousness.

In the absence of thought medium, consciousness will be there but without thought
medium, consciousness is not manifest.

When not manifest, it is not available for recognition as | am.

Brahman recognition requires thoughts.

Thought required not for illumining Brahman but for manifesting Brahman.
Thought requires Brahman for illumination.
Both mutually dependent.

Brahman requires thought for manifestation, thought requires Brahman for
illumination.

One helps other.

Both available in every experience.

Thought available illumined by Brahman.
Brahman also available manifested by thought.
Example : Pournami moonlight.

Have one unitary experience of moonlight.




Unitary Moonlight — Has 2

things
|
| |
Moon Light
- Matter, non luminous - Doesn’t belong to moon
- Depends on sunlight for its - Not part, property product
availability of moon
- Independent principle

- Sunlight, wrongly named
moonlight

Both available, both depend on each other for their availability.
Sunlight, self luminous, depends on the moon for its manifestation.

In the absence of the moon in the sky but it will not be available.

Moon Light
- Depends on Sun for - Depends on Moon as
Prakashakam Abhivyanjakam

Abhivyanjakam = Manifesting medium.

Prakashakam = lllumining principle = Sunlight. 611



Naishkarmya Siddhi class

Upon Prakashaka Sunlight, Moon is dependent.

Without that Moon can’t shine.

Sunlight is dependent on Abhivyanjaka Non-luminous moon, for sunlight's
availability.

Inert wall has consciousness.
Wall does not have Sukshma Shariram, mind, thought.
Consciousness is not available as “l am a wall”.

Can’t say....

If | become thoughtless, | will be inert like a wall.

| can never recognize Brahman or consciousness as | am.

HIII

In a thoughtless condition, medium is not there, Abhivyanjaka Abavat, “1” will be there

but will never be available as | am.

For | am — Abhivyanjaka Sukshma Shariram, Antahkarana, Vrutti is required.

Brahman appreciation requires one thought or the other.

Brahman existence does not require a thought.

Brahman Luminosity does not require a thought.

Self Luminous Brahman requires one thought or the other for its manifestation as |
am, |l am.




Even when | claim Aham Brahma Asmi, Vrutti helps me to claim | am the
Consciousness component in Aham Brahma Asmi Vrutti.

Aham Brahma Asmi Vrutti is limited.

Consciousness component | am, is not limited.

Therefore, Brahman is available, recognizable only through thought medium.

Any thought is ok.
Pratibodha Viditam Matam.

Only Brahman is known as available in every thought as | am, then alone, | have clearly
understood Brahman.

If I assume Brahman available only in a particular thought or a thoughtless state, then |
am misguided.

Brahman is available in any thought, any word as consciousness.
When Brahman is understood in this manner then alone Matam, clearly known.

Otherwise it will become an objectification.

Conclusion:

By this, person gets Amrutatvam.

By claiming | am the consciousness component in every experience, | will get
immortality.

Is this immortality caused by this knowledge?

If so, it will have a beginning.



* This knowledge helps me to claim - my natural immortality.
* Nitya Mukta Bodha Svarupaha, Aham Asmi.
* Very deep knowledge.

e Atmana Vindate Veeryam.

* We get the strength to claim this immortality.

* Because of very nature of Atma, not because of knowledge.

* Vidyaya Vidyaye Amrutam.

 Knowledge not to get immortality but it is for negating the mistaken mortality.
e Adhyastha Martyatva Nishedartham, Natu Amrutatva Praptyartham.

* This is the power of the Mantra.

* Bashyam is very beautiful.

Bashyam : Chapter 2 — Verse 4 Starts...
gfqenufafed arel arel wfe fafean )
ArYITe Silgl: YeIar I

Brahman is understood in and through each and every cognition. The
thoughts occuring in the inner-instrument are meant by the word “SreT:" |




a) Pratibodha Viditam :
* Viditam : Brahman is identifiable, available, recognisable.
* Keno Moolam Class :
o During day time, travel on road, turn direction to see shop on right, left.

* To experience a particular object we have to look into specific direction.

* To experience sunlight, no need to turn to any direction, it is in all directions.

« Similarly don’t require specific experience for knowing Brahman.
b) Bodham Bodham Prati :

* In every experience, thought, Brahman Viditam — known, experienced as the Non-
variable consciousness awareness principle.




Lecture 33

Bashyam : Chapter 2 — Verse 4 revision...
gfaarafafad «rel  aret wfa fafean)
AT Silegl: TTAT I=Hd |

Brahman is understood in and through each and every cognition. The
thoughts occuring in the inner-instrument are meant by the word “sTe:" |

Chapter 2 - Verse 4 :

gfqarafated gaagdac fg fa<d Pratibodha-viditam matam amrtatvam hi vindate

JTeaT fa<d a1 fa=mar fa rd‘dblj_dli ¥ Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [l — 4]

I) Recognise Brahman in our own mind in the form of consciousness, awareness.
* Consciousness is revealed by every thought that rises in the mind.

Il) Both consciousness and thoughts are simultaneously experienced.

Awareness / Brahman Thoughts

Can exist without thoughts Dependent on Brahman




lIl) Both Consciousness and thoughts are mutually dependent for an experience of each other.
V) Consciousness :
» Self effulgent but can come to manifestation only when thoughts are there.

* Consciousness depends on thoughts for its manifestation.

V) If mind, thoughts are absent, consciousness will not be available as awareness.

* It will be present as existence, Sat principle but not as Consciousness principle.

VI) Consciousness availability as awareness depends upon thoughts.

Thought Consciousness
- Manifestor - Abhivyanjakam - Manifested
- lllumined - Abhivyangyam
- Prakashyam - llluminator
- Prakashakam

VII) If Abhivyakti does not take place, consciousness can’t be recognized even though
consciousness is self effulgent.

VIII) Thoughts depends on Consciousness for its illumination.

Thought Consciousness

- By itself inert - Prakashaka
- Prakashyam




IX) Abhivyangyam Consciousness depends upon Abhivyanjaka Vrutti.

* Prakashya Vrutti depends on Prakashaka Chaitanyam.

* Both depend on each other for every experience (Secular / Sacred).
X) Manifest Consciousness is the subject, myself.

* [|llumined thought is an object and it has nothing to do with me.
XI)

In any experience learn to

Disclaim Claim

\ \

Thought part Consciousness part

e This is Brahma Jnanam.
a) Pratibodha Viditam :

 Bodham Bodham Prati

* |In every Bodha, cognition or experience.
b) Viditam Brahma :

* In every cognition Brahman is known, experienced by all as experiencer.



In the Moon

Moon light

Some understand it as Sun light Some understand as Moon light

e Experience is of sunlight only.

* There is no experience of moonlight because there is no such thing called moonlight.

* Everyone experiencing Brahman Chaitanyam only every moment, but have not
understood.
 Bodham Bodham iti Viditam.
c) Bodham:

* Pratyaya Uchyante.

* Vruttayay Uchyante = Thoughts = Antahkarana Modifications.
d) Bauddaha Pratyaya :

* Belonging to Buddhi.

e Buddhilanya

e Every thought rising in the Buddhi (Manaha, Chaittam, Buddhi, Aham Karam) =
Antahkaranam.

* In every thought we experience Brahman Chaitanya manifestation.



Bashyam : Chapter 2 — Verse 4 continues...

Ad At fagdnafta o= 9 emaEr
|adraTafd A |

That self for whom all thoughts become the object, that self is recognized
in relation to all cognitions.

e All inert mental thoughts are objectified, illumined by which consciousness principle,
by which Atma.

 That Consciousness is called Atma or Brahman.

e All thoughts are illumined, objectified by Atma, not thinking, planning, doing job of
objectification.

* No will involved.

e Sannidhya Matrena.. By mere presence Atma illumines, thoughts gets illumined.
Example :

* Any object coming in contact with fire burnt, no will, plan for action.

e Similarly Atma objectifies, illumines thoughts.

* llluminator of thoughts = Brahman.



e) Saha Atma Bavati :

Saha Bodhan Pratibudyate.

That Atma which is Brahman, knows, awares every thought.

Example :

We talk about every emotion rising in our mind.

Recognition of our emotion = Recognition of our thoughts.

This is recognition of change, ever existing consciousness principle.

Emotion in form of thoughts.

\

Awareness is Atma, Brahman

Thoughts, emotions, are objects
of awareness

y

- Nitya
- Nirvikara
- Nirvikalpa

- Savikara
- Saguna
- Savikalpa
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What is the nature of illuminator awareness?

Keno Bashyam : Chapter 2 — Verse 4 continues....

That which is illumining all thoughts, which has the nature of power in the
form of consciousness is indicated as invariable only through thoughts.
There is no other way for the knowledge of inner-self.

a) Sarva Pratyaya Darshi :

* One changeless illuminator consciousness illumines not one thought but all thoughts
occurring in Jagrat Avastha, Svapna Avastha and Sushupti Avastha.

lllumined Illuminator
- Varies - Invariable
- Objects - Subject, |
- lllumined thoughts - Kshetrajna
- Kshetram - Illluminator
- Atma
- Sarva Pratyaya Darshi 622




b) Darshi = llluminator, awarer of every single, good, bad, ugly thoughts.

e Whatis the nature of Consciousness?

e Chit Shakti Svarupa Matra

* Itis of nature of pure Consciousness.
e 5 features:

o Not part, product, property of the body.
Lalitha Sahasranama :

chiti statpadalakshyardha chidekarasa rupini |

svatyanandalavibhuta bramhadyananda santatih 11 80 Ii

She who is in the form of pure intelligence. She who is the embodiment of truth
(which is indicated by the word 'tat'). She who is of the nature of the pure
intelligence. She who is the cause of knowledge. She who makes the bliss of
brahma and others insignificant compared to Her own bliss. [Verse 80]

e Chit Shakti Chetana Rupa....
c) Lakshate :

* (Can be identified, noticed.



d) Pratyayi Eva :

Recognised only in the presence of thoughts.
Thoughts are required for manifestation of consciousness.
In a thoughtless Samadhi state, manifestor — Abhivyanjakam wont be there.

If Abhivyanjakam is not there, Atma will not be Abhivyanjayam.

When consciousness is not manifested, it remains as unmanifest consciousness
which will not be recognisable.

Thought is compulsorily required for recognition of consciousness.

Pratyayi Eva :
o Going to thoughtless state will not help.

o | will not be able to say | am the consciousness principle, can’t say — Aham
Brahma Asmi.

“Il'am” | can’t say in a thoughtless state.

Hence Shankara says — “Pratyaihi Eva”

Brilliant commentary with a lot of clarifications on the internal structure of human
mind.

e) Eva Lakshyate :

It is recognisable Pratyaya Eva Avisishtataya Lakshyate.

Avasishyate = Non variable.




e When?
* In and through every variable thought.

* Hence we require for manifestation of consciousness and consciousness for
illumination of thoughts.

* Without thought no Vyavahara can take place.

e Variable thoughts are required to manifest consciousness.

* In and through variable thoughts, in the form of non-variable consciousness Brahman
has to be recognized.

* Pratibodha Viditam Matam.
* Lakshyate — Noticed, identified, recognized.
* Isthere any other method of knowing Brahman?
* No.
f) Na Anyatu Dvaram :
* Other than through the medium of thought.
*  Minimum thought required = Aham Brahma Asmi.
* Entertain thought for the manifestation of Brahman as consciousness.

e Other than Pratyaya, no other means is there.



g) Vijnyaya :
e For the recognition of Antaratmana, inner self,
* Antar Atmanaha Vijnanyaya Anyatu Dvaram Na Asti.
* No other means.
* The only available means is thought medium.

* Thought is very crucial.

* Thought requires consciousness for illumination.

* Consciousness requires thought not for it existence but for its manifestation.

* Most important knowledge in Vedanta.

* With the help of this, both thought and consciousness are known completely.

* Consciousness manifests as Aham in every Body — Mind complex.

Gita:

eIt =|nd AT [ats ksétrajiam capi mam viddhi
ey T | sarvaksétrésu bharata|

= P e S ksétraksétrajhayorjnanam
TaSSIT= T |77 1 23-3 11 || yattajjidnam matam mama || 13.3 ||

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]




* Problem of senior student is serious in this topic.

* Brahman is available as consciousness in every thought, says this Mantra.

* Many students ignore this, because of one idea they have.

* |t creates an obstacle.

* Consciousness obtaining in the mind.

 Almost all students name that as Chidabhasa.

* Once you name it as Chidabhasa, your tendency is to set it aside.
* Naming ceremony creates a serious problem.
* You ignore the consciousness.

My thinking :

| am not interested in Chidabhasa.

e Chidabhasa = Pratibimba Chaitanyam.

* |am not interested in Chidabhasa.

* | want to know the Chit, the Bimba Chaitanyam.

* |lignore Chidabhasa and start searching for chit in the mind, in which it is not there.
* Has set aside consciousness as Chidabhasa, want chit.

* What are the methods, available to find Chit?

 Where do you find the original Chit?

» Start looking for Chit outside the mind in the external world.



Where can | search?

Outside living beings mind In outside inert world

- Mind is there - In Jada Padartha, can’t look
- That is the place of for Chit
Chidabhasa
- | need Chit
- Inside the mind, Chit dubbed
as Chidabhasa

e Whatis the innovative method?
* Chit has become Chidabhasa because of mind.

* Naishkarmya Siddhi class.
a I
Chit

A

< Mind > Reflecting Medium

v

Chidabhasa
\_ _/ 628




Chit + Mind = Chidabhasa.

Chidabhasa — Mind = Chit.

In my mind Chidabhasa is there, convert Chidabhasa into Chit.
Mind is culprit for convertion.

Knock off mind.

Chidabhasa reconverted into Chit.

Knock off thoughts in the mind.

Once | loose the mind, | doze off or become like dead corpse.
Mind leaves body during death.

By knocking off mind, | can’t experience pure consciousness.
Such an event will not happen.

Getting Chidabhasa only.

There is only one way.
Retain mind + Chidabhasa.

Rediscover Chidabhasa as the Chit.

Re-invent Chidabhasa as Chit, retaining the mind and Chidabhasa.

Should never knock off the mind.

Once the mind is there, we name it Chidabhasa.

Rediscover, reinvent, Chidabhasa as Chit by changing my perspective.




Brahma Jnanam not knocking off

Chidabhasa Mind

Brahma Jnanam is rediscovering, reinventing - Chidabhasa as Chit.
Understand Chit not become Chidabhasa.

Chit is Nirvikara, can’t undergo Change.

Chit remaining as Chit all the time, in the presence of mind, Chit is appearing as
Chidabhasa.

When Chit is appearing, manifesting as Chidabhasa, knower of the universe, it
continues to be Chit only, knowledge principle, knowing principle.

Chit doesn’t get converted into Chidabhasa.
We don’t have to reconvert Chidabhasa into Chit.

No convertion is required.

Understand, Chidabhasa available now, because of the presence of the mind, Chit is
nothing but Chit only, with seemingly limitation.

Chit itself when it appears as Chidabhasa with seeming limitation — we call it
Chidabhasa, in mind medium, Jiva.

Mind medium does not bring limitation to Chit but seeming limitation to Chit.

What should | do to convert | Chidabhasa into Chit?




| need not convert.

Convertion is done by understanding, | am the Chit appearing as Chidabhasa with
seeming limitation, which is caused by the mind.

Limitations belong to mind, not to Chidabhasa - Jiva at all.

| am limitless Chit only but am appearing as Chidabhasa with the help of the medium
called Mind.

Mind
I
| |
Blessing Curse

- If lunderstand seeming - If | take seeming limitation

limitation as seeming as actual limitation

limitation
- Call Spade a spade

In my mind, | am Chit all the time.

For worldly transaction, | may use expression, | am Chidabhasa located in the mind
seemingly.

Use word moonlight, only remember, it is name used for transaction.

Moonlight is sunlight only.

Chidabhasa is word used for transaction, word used for Chit only with seeming
limitation. 631




What is Brahma Jnanam?

Re-inventing Chidabhasa itself as Chit and claiming | am Chit, obtaining outside and
inside the mind also.

Inside the mind, people have chosen to call me Chidabhasa Jiva.

With word, | should not get mislead.

Don’t search for Chit outside, go to a thoughtless stage, which is a blank Sushupti.

Sushupti — Mano Laya

A

Mind temporarily resolved

v

Can’t appreciate Chit, Consciousness

Mano — Nasha takes place in Samadhi.

In Samadhi also

- Mind is there - Remove mind
- Face problem - Chidabhasa goes
- We Name it Chidabhasa - Become Jada Padartha

Didn’t experience Chit

632




Our Aim

A

Retain mind, thought, Chidabhasa

v

Understand Chidabhasa itself as Chit
}

No change has happened to
consciousness because of the
presence of mind

h) Anyatu Dvaram Nasti :

 Don’t try to eliminate the thought.

* Through the thought only, you have to recognize | the Chit.

* If I recognize in the mind through the minimum thought “Aham Brahma Asmi”

* Recognise | am the Chit all the time.

Recognise :

* | am Nitya Aparoksha Chit, not seemingly appearing and disappearing Chidabhasa and
mind.



Bashyam : Chapter 2 — Verse 4 continues....

AT TAAURHAAT JIaariaaar fafed el IaT,
SEUISHE- e aFd ddq WOUeTH  qRreyHied:

meaning.

Therefore, when brahman is known as the inner-essence of all thoughts,
then brahman is understood that is correct understanding, this is the

a) Ataha:

* Therefore, mind has to be retained for Brahma Jnanam.

* Thought should be there.

e Minimum Aham Brahma Asmi should be there.

Mind

Chit

- Abhivyanjaka Role
Example :
- Moon plays Abhivyanjaka role
for the sun to appear as
Moonlight

- Abhivyangya Role
Example :
- Sunlight illumines moon
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b) Pratyaya Pratyag Atmataya :

* Asthe inner essence (Pratyagatma) of every thought (Pratyaya).

c) Viditam Brahma :

e Brahman has to be known.

* If you take it as factual limitation, it is called Chidabhasa.

Brahman, Sakshi.

* Moment you call it seeming “Mind + Chidabhasa” — Jiva, itself is called Chit,

* That is the spiritual essence in the material body.

Consciousness

- Is named Chidabhasa

- When you take the
limitation of the mind as
factual.

Is termed Chit when you
take the limitation as
seeming.

Is Consciousness

Chit

Chidabhasa

* Depends on whether limitation and location are factual or seeming.
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If factual If seeming

- | am Chidabhasa Jiva - Who Am I?
- Chit Sakshi only

Pratyaya Pratyag Atmataya Brahma Viditam.

Brahman has to be understood taking the limitation as seeming not factual.

d) Yada Brahma Viditam Bavati :

Suppose Brahman is known in this manner.

Very important learning from vedanta.

| — who mistook myself as Chidabhasa until now, taking the limitation and
appearances of gross body, thoughts, emotions as factual, have now understood | the
Chidabhasa am Chit by taking the Chidabhasa as seeming.

| — understand myself as Chit

A

By taking the limitations of Jagrat,
Svapna, Sushupti Avasthas as seeming,
Mithya appearances




Gita:

f‘\ -
LTATA<AT Wﬂ@ rajavidya rajaguhyam
maama"ﬂﬁt[q\ | pavitram idam uttamam |
'qa'a:na’:-n:[ ‘C—-lw pratyaksavagamam dharmyam
w cbgl—k:qq{—l\ I -1l susukham kartum avyayam || 9-2 ||

This royal science, royal secret, the supreme purifier, realisable by direct intuitive knowledge,
according to the dharma, is very easy to perform and imperishable. [Chapter 9 — Verse 2]

Sushukham Kartru Avyayam :

* One phase power is gone in 3 phase point.

Switch over to a beautiful acceptance of lifes experiences as follows.

Chidabhasa + Mind

Vishwa Teijasa Pragya
Virat Hiranyagarbha Ishvara
|

- Seeming Mithya appearances
- Not factual 637



Chit, Sakshi, Turiyam alone is factual, real, Satyam.

Have to come to Avastha Traya Sakshi. } _
Convertion

Actual to seeming Chidabhasa, to Chit

Yada Evam Brahma Viditam Bavati.

d) Tada Tatu Matam Bhavati :

Then by revised understanding, perception, conclusion.
By processing experiences properly, when we have a revised conclusion.
Chidabhasa itself is Chit, when Chidabhasa is understood as seeming.

Becomes Advaita Matam.

e) Matam :

Samyak Darshanam

Right vision, right understanding.

Remaining as Chidabhasa, | reinvent Chidabhasa as chit.
Retaining the mind, | re-invent the Chidabhasa — how?

By seeing the limitation as seeming limitation.

Previous thought :

| am in Chennai, Singapore.




New thought :
* |am not located.
* Body is located.
* Thought is located.
* Consciousness is locationless, seemingly located.

* | am seemingly located.

| am located | am seemingly located

- | am Chidabhasa - | am called Chit
- Location not real
- Where am I?

Gita:

PSS Sqqa'[@sqq\ acchédyo'yam adahyo'yam
G%EJ‘TSQ‘TG’J ag 9 | akledyo'sosya éva ca |

o= Héﬂ?—[: AT nityah sarvagatah sthanuh
STAEIST GAId: | =W I acalo'yam sanatanah || 2.24 | |

This Self cannot be cut, nor burnt, nor moistened, nor dried up. It is eternal, all-pervading,
stable, immovable and ancient. [Chapter 2 - Verse 24]




* Therefore, every Jnani is able to say — Aham Sarvavyapi.
e Tatu Samyak Darshanam = Matam.
e Iti Arthaha.

HEYIAGRT =S UraafsTageRa@dar
e faygaeuaaee  ffS- swaea
HWWW,WW
T geRTAEey |

And when brahman is understood as being witness of all thoughts, the
status of being a witness of arrival and departure, permanence, pure
nature, self and oneness (of brahman) would be established, w.r.t. all living

beings, due to absence of differences in inner-essence, just as space w.r.t.
pot, cave, etc.

e If l understand myself in this manner, that - | Chidabhasa = Chit.

* | can recognize features of Brahman as my own features.
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a) Sarva Pratyaya Darshitvecha :
 When | claim myself as the Chit.
 What type of Chit?

e Sarva Pratyaya Darshi.

* Witness, illuminator of every thought and cognitions by sense organs by my mere
presence.

* | can recognize the entire Kshetram, Prapancha with the help of mind, thoughts, sense
organs, body.

* | am nondual consciousness principle which alone is.
e Darshitve Sati Upajayaya Apava Varjitaha.

* When | recognize every thought and cognitions rising in my mind, | am free from
arrival and departure.

e Varjitaha =1 am free from.
* Upajanana = Rise or arrival.
* Apaya = End, Departure.

* | have a seeming arrival and departure when the mind comes and goes.



Brihadaranyaka Upanishad :

H =Ir2am He—sraTEaear

3ok WTEd SashHdidiaairdd,
= FTEOIeaEonada T,

TAT TaEcdigalad agorH =,
T ar 3T =

HE T A=A H I

s T | Tdas=ar syds=:
HHo2ATT dr=a4ar=g TE=rafa,
= Yo "HATEATcTT STaTHITT
ararg ATAIGeoFHT: || 12 ||

sa yatha saindhavakhilya

udake prasta udakamevanuviliyeta,

na hasyodgrahanayeva syat,

yvato yatastvadadita lavanameva,

evam va ara idam
mahadbhutamanantamaparam
vijhianaghana eva | etebhyo bhutebhyah
samutthaya tanyevanu vinasyati,

na pretya samjnastityare bravimiti
hovaca yajnavalkyah || 12 | |

As a lump of salt dropped into water dissolves with (its component) water, and no one is able
to pick it up, but whomsoever one takes it, it tastes salt, even so, my dear, this great, endless,
infinite Reality is but Pure Intelligence. (The self) comes out (as a separate entity) from these
elements, and (this separateness) is destroyed with them. After attaining (this oneness) it has
no more consciousness. This is what | say, my dear. So said Yajiavalkya. [2 - 4 - 12]

* | have seeming arriving, departure.

* For my seeming manifestation, | will require the mind, the class.

* Inthe class if mind goes, | will become unmanifest consciousness.

* | can’t transact with you, you can’t transact with me, as in the sleep state.

* Consciousness seemingly disappears and becomes unmanifest consciousness.
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| am free from arrival and departure means | have seeming arrival and departure.
No actual arrival, departure.
What is my nature?

Drk Svarupata, | am the Drk, the observer.

Drk Drishya Viveka :

&4 774 E'?ﬁ-'-l’ LT E[Eiﬂ' T AIMEH | riiparit dysyan locanarit dek taddy$yanit drktu manasam,
TR T TAEHIE! 19 A @ TRAA NG N || dréya dhiorttayas-sikst drgeoa na fu drsyate. (1)

The eye is the seer, and form (and colour) the seen. That (eye) is the seen and the mind is (its)
seer. The witness alone is the Seer of thoughts in the mind and never the seen. [Verse 1]

| am Drk Svarupa and Nityaha.

| am eternal.

My manifestation as “Ahamkara I” (Waker, Dreamer, Sleeper |) is temporary, Anitya.
| require mind for my manifestation.

Hence, don’t curse the mind.

Mind is very important.

Brahman can claim | am Brahman only if the mind is there.

In absence, Brahma Chaitanyam exists but in unmanifest form.




Brahman

- In presence of mind
- Can claim, think I am
Brahman

- |In absence of mind
- Can’t think, claim

Mind or Maya is a blessing not a curse.

As Brahman

For my manifestation, | depend
on Mind or Maya

For my existence, | don’t
depend on Mind or Maya
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Lecture 34
Bashyam : Chapter 2 — Verse 4 — Revision

FATIASITA SIS UraafSTageRa®udr
ﬁﬂﬁﬁm ffe- vaaere
39 FefTerETay |

And when brahman is understood as being witness of all thoughts, the
status of being a witness of arrival and departure, permanence, pure
nature, self and oneness (of brahman) would be established, w.r.t. all living

beings, due to absence of differences in inner-essence, just as space w.r.t.
pot, cave, etc.

1) Chapter 2 — Verse 4 :

§ Flfﬂ- It lrﬁ d HdHH I f’ EE d Pratibodha-viditam matam amrtatvam hi vindate

JTeaT fa<d a1 fa=mar fa rddblj_dl{ ¥ Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [Il — 4]645




II) Brahman = Consciousness obtaining in mind and every thought.

lIl) This revealation of Brahman as consciousness in the mind is extremely point to be noted
from which we obtain several corollaries.

IV) This consciousness obtaining in the mind is named Chidabhasa until now.

V)

One consciousness obtaining in

the mind is called

- Chit at another time in some
other conditions.

- In context of Jnana Khanda,
Jivatma — Paramatma Aikyam
from Paramartika Drishti.

- Chit or Sakshi

Chidabhasa at one time
under certain conditions
Jivatma, Paramatma Bheda
in Karma Khanda
Vyavaharika Drishti - context

VI) Chidabhasa and Chit are not 2 separate consciousness available separately for a person.

We can’t experience Chidabhasa separately, Chit separately.

VII) Separate experience does not exist.

VIII) We experience only one consciousness in the mind.

mind.

Whether one is Jnani or Ajnani, everyone experiences only one consciousness in the




IX) When the mind is absent, whether one is Jnani or Ajnani, there will be no one to
experience or Chit.

* In the absence of the mind, Jnani or Ajnani will be dead.

* In the absence of mind, no consciousness is experienced.

* In the presence of mind, only one consciousness is experienced in the mind.
* Name differs in context and our understanding.

X) Discovery of Brahman is re-discovery of Chidabhasa as Chit by revising our perspective.

* Ultimate discovery of Brahman is re-inventing Chidabhasa as Chit by changing the
perspective.

* These are corollaries to be extracted from Mantra 4.

XI) If discovery of Brahman is reinventing Chidabhasa as Chit, now do | change the
perspective?

XII) Shift is in vision or perspective of understanding.
* See differences.
a) Consciousness in the mind as something located in the mind, is called Chidabhasa.

b) Understand Consciousness is not located in the mind but manifested by the mind, then the
same consciousness is renamed as Chidabhasa.




c) When you misunderstand consciousness as something located in the mind, it is called
Chidabhasa.

d) When you understand consciousness as manifested by the mind, the same consciousness is
re-named Chit or Sakshi.

* Thisis change no. 1 in the perspective.

e) When you consider - consciousness as located in the mind, therefore, limited by the mind,
then it is called Chidabhasa.

f) When you understand consciousness is manifested by the mind, therefore it is seemingly
limited, then the same consciousness is called Chit.

g) The shift is not in consciousness but in my perspective.

2 Perspective changes
* Located Chidabhasa versus - Manifesting Chit

* Limited Chidabhasa versus - Seemingly limited Chit

h) 34 change in perspective :

* Consciousness is subject to arrival and departure along with the mind, then the
consciousness is named Chidabhasa

i) When | understand consciousness does not arrive and depart, when the manifesting
medium goes and comes, the consciousness seems to arrive and depart.




j)

3" Perspective change

Before

Now

- Consciousness arrives and
departs

- Consciousness seemingly
arrives and departs

- Consciousness is Chit,
Sakshi.

4th perspective change

- Consciousness in the mind is
the changing knower of
everything, it is called
Chidabhasa

- Savikara Jnaata =
Chidabhasa

- Consciousness itself in the
mind as the changeless
knower of everything, the
same consciousness is called
Chit or Sakshi.

- Nirvikara Jnaata = Chit

Gita : Chapter 13 — Verse 23

- Upadrashta, Anumantha,

Bokta, maheshwara....
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Gita:

SUSEHHAT upadrastanumanta ca
W1 IRl HasaL: | bharta bhokta mahésvarah |
QEHTHA H<h : paramatmeti capyuktah

%5%3:36‘5[: g3: Il 23-R3 déhé'smin purusah parah || 13.23 | |

The supreme Purusa in this body is also called the spectator, the Permitter, the supporter, the
enjoyer, the great Lord and the supreme Self. [Chapter 13 - Verse 23]

e Upadrastha = Jnaata = Nirvikara Drashta.

k) Difference between Jnani and Ajnani is not 2 different, separate, experiences.

Ajnani Jnani
- Chidabhasa Anubhava - Chit Anubhava
- Misunderstood - Understood
\ J
|

Only one consciousness

650




I) Summary : 4 Features of Consciousness
i. Consciousness is manifested by the mind.
ii. Consciousness is seemingly limited.
iii. Consciousness seemingly arrives, departs.
iv. Consciousness is the changeless knower of everything.

m) Then the same Consciousness is called Chit or Sakshi.

e That Sakshi is identical with Brahman because the limitation of Chit is only seeming
limitation.

* If Chit has seeming limitation, it means it does not have real limitation.
* You are seemingly beautiful, means you are really terrible.

Chit
v

Is seemingly limited, means really chit is limitless

 When | learn to claim that chit as myself, Pratibodha Viditam.
n) | am the consciousness who appears to be :

(i) Chidabhasa

(ii) Limited

(iii) This is the meaning of Pratibodha Viditam
Butlam:

e Limitless, non-arriving, non-departing, non-changing Sakshi, knower.



Mundak Upanishad :

I3 u{{ﬁ' T T 9=a7s J97 ﬁ?@"r MTT=T g;,—{f'rgq:qﬁr; | Na tatra suryo bhati na candra-tarakam nema vidyuto bhanti kuto-'yam-agnih |

THE MTTHATIT T T MTHT a8 1T 1| 20l tameva bhantam-anubhati sarvam tasya bhasa sarva-midam vibhati Il 10l

There the sun does not shine, nor the moon nor the stars; these lightnings also do not shine —
how then (can) this earthly fire? Verily, everything shines after Him reflecting His glory. This
whole world is illumined with His light. [Il = Il = 10]

* Then | have understood | am Brahman.
o) | am Brahman in the presence and absence of the mind.

* Minds presence only brings about seeming limitation in me.

* Mind can never bring about a real limitation in me.

| am
|
| |
Seemingly limited Really limitless only
- lam called Chidabhasa - |l am called Chit
- Keeping the mind - Dropping the mind

Gita : [Chapter 2 — Verse 24, 25]
- Nityaha, Sarvagataha...
- Avyaktoyam achintyoyam.. 652




Gita:

I3l STHSTEASTAH. acchédyo'yam adahyo'yam
8@@55&@ g T | akledyo'sosya éva ca |

f<I=1: F[éT[(—[: LTI : nityah sarvagatah sthanuh
STISBIST HATa: 1 - 1 acalo'yam sanatanah || 2.24 | |

This Self cannot be cut, nor burnt, nor moistened, nor dried up. It is eternal, all-pervading,
stable, immovable and ancient. [Chapter 2 - Verse 24]

TR SHH r‘\t-lrti-l‘\l SYH avyakto'yam acintyo'yam
aﬂ%as—l?:'ﬁsw;gwa | avikaryo'yam ucyateé |

~ES= |§ci 1%{]%@:[‘ tasmad évam viditvainam
mﬁﬁ%‘ﬂqéﬁq N _ N nanusocitum arhasi | | 2-25 | |

This (Self) is said to be unmanifest, unthinkable and unchangeble. Therefore, knowing This to
be such, you should not grieve. [ Chapter 2 - Verse 25]

 Even when I claim, | am eternal consciousness, when the mind goes away, what will
happen?

* | will not go away, | will stop to manifest myself.

* For my manifestation, | require the mind.




* Even though Brahman is self effulgent consciousness, it requires the mind for

manifesting and claiming | am Brahman.

Without mind Brahman

Can’t manifest

Can’t claim Aham Brahma Asmi

Therefore Shakara says a brilliant sentence :

e Samyak Darshanam

e Sarva Pratyaya Darshitve :

o When | understand consciousness in the mind as.

e Sarva Pratyaya Darshi :

o The illuminator of all the thoughts and cognitions of 5 senses.

* Upajanana Apaya Varita Drk Svarupatha

* That consciousness becomes Sakshi, in my understanding, the Chidabhasa for me, is
renamed as Drk — Chit — Sakshi Svarupa.

Difference

Not in experience

It is only in understanding

654



Example : Pournami Night

Ajnani Jnani
| |
- There is moonlight - There is only sunlight
- There is only Chidabhasa, - There is only Chit, Turiyam,
Vyavaharika Satyam. Sakshi, Paramarthika Satyam

* Understand so called light is wrongly named as moonlight is actually sunlight.
e After understanding it as moonlight, you still call it moonlight Vyavahara.

* Understanding is there.

Jnani
|
| |
- Uses Chidabhasa for - Has understood Chidabhasa
Vyavaharika purpose is Chit.
- There is no separate

Chidabhasa separate from
Chit because there is only
one consciousness.
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Example :

* There is only one light which is appearing as moonlight and sunlight.
 Moon does not have light of its own.

Upajanana Apaya Varjita

Janana — Marana Rahita Nitya Svarupata

« Same Chidabhasa Consciousness is called Sakshi.

* For realizing the Sakshi, don’t try to remove the mind and try to see the Sakshi
separately.

* Maya is the power of Sakshi to appear as Jiva and own up Jagrat, Svapna, Sushupti as
real.

* Only correction done by Veda.
Example :
 Remove the mirror and try to see the original face.

* Don’t try to remove the mind and attempt to see the Sakshi for Anubhava.

* When mind is removed, body becomes inert matter.

Re-understand :
* Chidabhasa itself is Chit.
* We have only a mis-understanding.

*  Mistaken notion in the intellect.



p) Drk Svarupata and Nityatvam :
* Therefore it is Nitya Chaitanyam.
e Chaitanyam Vishuddham.

Nirvana Shatkam :

T H FEEN T A ST
HET A9 7 A9 ATCHIHTE: | Mado Naiva Me Naiva Matsarya Bhavah

T IHT T GTAT T FTHT T HTA Na Dharmo Na Chartho Na Kamo Na Mokshah
==+ fogrsyg foarssw a3 Chidananda Rupa Shivoham Shivoham

Na Me Dvesha Ragau Na Me Lobha Mohau

| have neither dislikes nor likes, neither greed nor delusion, neither pride nor jealousy. | have
no duty to perform, nor any wealth to acquire, | have no craving for pleasures and the Self is
never bound, so | have no desire for Liberation. | am of the nature of pure Consciousness and
Bliss, | am all auspiciousness, | am Siva. [Verse 3]

* No likes, dislikes, anger.

* | don’t have Sadhana Chatushtaya Sampatti is insult to Chapter 2 — Verse 4 of Keno
Upanishad.

e If lam mind, | can say | have purity or impurity.
e After understanding Mantra — 4, | should never say | am impure.

e | claim myself as pure Atma and understand mind as Mithya Anatma.




* Then can improve the mind for Vyavahara but don’t connect it to Moksha.

e |am ever free is a fact.

Improve mind

For transactions Not for liberation — Moksha

* Liberation is a fact of my true nature, Vishudhha Svarupatvam.
g) Atmatvam, same consciousness, awareness is called Atma.

* Consciousness is pure, | am impure = Wrong

* Consciousness = | myself

* | am mind with consciousness = wrong.

* Learntosay:

o | am consciousness with Mithya mind for fun, Leela.

* Without mind no Leela possible.
r) Atmatvam Nirviseshata :
* Without any individuality, specificity.
e Consciousness in one mind and another mind not 2 distinct consciousness.
e There is only one uniform consciousness.
* One consciousness is there in all bodies — minds.

* Bodies, minds, intellects, Karana Sharirams have their individualities.



Gita:

ICEHNEGRISI= | vidyavinayasampanné

a'@tl"\[ ITTT gﬁ;ﬁ?—[ | brahmaneé gavi hastini |

ﬂ]?-[ %\i‘a 29T suni caiva sSvapaké ca

qu'ﬁg?ﬁ: Fﬂ&fﬁ:{: N w-2<II panditah samadarsinah || 5-18 | |

Sages look with an equal eye upon a brahmana endowed with learning and humility, on a cow,
on an elephant, and even on a dog and an outcaste. [Chapter 5 — Verse 18]

@fﬁ:{a@@q suhrn mitraryudasina
W@ﬁ@:ﬁg | madhyasthadvésyabandhusu |
T 'S adhusvapi ca papésu

HATSETH H 919y Sa >vap pPapes
—~. e = - - = -
AHIRSHREA I &§-* 1 samabuddhirvisisyate | | 6-9] |

He, who is of the same mind to the good-hearted, friends, relatives, enemies, the indifferent,
the neutral, the hateful, the righteous and the unrighteous, excels. [Chapter 6 — Verse 9]

e Both verses convey Nirviseshata = Uniformity.

e Sarva Buteshu —in all living beings.




Gita:

HC?J—@(-?TJ:[TE:”:T sarvabhiatastham atmanam
< [N o - = . .
HAIATIA ATHIA | sarvabhatani catmani |
é&ia I3 Fh(cH1 tksaté yogayuktatma
T HHG_‘-‘&?-I: N &§-< || sarvatra samadarsanah || 6-29 | |

With the mind harmonised by yoga, he sees the Self abiding in all beings and all beings in the
Self; he sees the same everywhere. [Chapter 6 — Verse 29]

Siddham Bavati.
Lakshanam Bheda Abhavat :

o There is no difference in consciousness.

Lakshanam = Nature.

There is no difference in nature of consciousness obtaining in different minds.

Containers Apaya Varjita
- Different - Consciousness is nondifferent
- Small, big, Rooms, minds - Space is one, same
- Upadhis different - Upahita Chaitanyam same
- Mirrors different - Reflection of Consciousness is
same




Lakshana Bheda Abavat.

Lakshana Aikyat, Atma Aikyam.

Not only all Jivatmas are one and the same.

Jivatma and Paramatma are also one and the same.

Parama — Atma

Paramatvam = Seeming superiority of Consciousness.

Not actual superiority of Consciousness.

Superiority belongs to Bhagavans mind.

There is no superiority in Bhagavans Consciousness

Jiva

Jagat

Ishvara

Is one Sat Chit Ananda Atma
is the ultimate teaching

God = One nondual consciousness principle.

World resolves into God and comes from God.
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Kaivalya Upanishad :

AT T ATd A O SfafSad |
ARy @9 &4 Aifd dgaEmgaa g2 g 2R\

mayyeva sakalarh jatarh mayi sarvarh pratisthitam |

mayi sarvarh layarh yati tadbrahmadvayamasmyaham | 191

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

e Thisis the “Tat” Turiyam, Satyam Jnanam Anantham, Buma.

Brihadaranyaka Upanishad :

% gUiHg: 9OTHe 99Tid_oides=ad |

< < Al L -
JUIEA YUTHIGTH YUTHATATRISA A 1

S0 F/Tifal: XTiTal: JMT<T: 1

Om purna-madah purna-midam purnat purnam-udacyate,
Purnasya purna-madaya purna-meva-vasisyate

Om Santih! Santih!! Santih{!i

That is Whole, this is Whole ; from the Whole, the Whole becomes manifest. From the Whole,
when the Whole is negated, what remains is again the Whole.

Isavasya Upanishad :

3397 ATEATHE < | Ffcdh o ST S
T A THIAT HT T e g ¢

Om isavasyam-idagm sarvam yat-kinca jagatyam jagat,

tena tyaktena bhunjitha ma grdhah kasya svid dhanam [1]

All this, whatsoever moves in this universe, including the universe, itself moving, is indwelt or
pervaded or enveloped or clothed by the Lord. That renounced, thou shouldst enjoy. Covet not

anybody’s wealth. [Verse 1]




Gita:

HE}HH?HJ R sarvadharman parityajya

OTHE 30T =7 | mamékam saranam vraja |

TE AT Hé‘iqﬁnm: aham tva sarvapapebhyah
HTLTFRISATH AT 3[9: 1| 2<-&& || | mdksyayisyami mé sucah || 18- 66 | |

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; | will
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66]

EE:I'I":?UT = E'I%fi brahmarpanarm brahma havih
é@Tfﬁ' ST EdH | brahmagnau brahmana hutam |
a—éﬁa rGEIGSE | brahmaiva téna gantavyam
mm'ﬁam Il ¥-%¥ Il | brahma karma samadhina | |4-24] |

Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings;
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached
by him who always sees Brahman in all actions. [Chapter 4 — Verse 24]




Keno Upanishad :

ST ST 1 T 3T € AT | 3 T
TR I YA RIegd 9af1 3

Srotrasya Srotram manase mano yad vaco ha vacam sa u pranasya pranah

caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti

Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of
the Speech) and also the Life of the Life and the Eye of the Eye. Having abandoned the sense
of Self or I-ness in these and rising above sense-life, the wise become Immortal. [I — 2]
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sribhagavan uvaca

idam sariram kauntéya
ksétramityabhidhiyate |

etadyo vetti tam prahuh
ksetrajna iti tadvidah| | 13.2 | |

The Blessed lord said : This body, O Kaunteya, is called Ksetra (The field) and he who knows it
is called Ksetrajna (The knowledge of the field) by those who know them (Ksetra and

Ksetrajna), i.e., by the sages. [Chapter 13 - Verse 2]




Mandukya Upanishad : Karika

ﬁﬁ{ﬁ-’f YEd ad Aeded gioetdeaar: | | vibhitim prasavam tvanye manyante systicintakh |
ARG GRetAfdafoaar Il b |l | svapnamayasaripeti srstiranyairvikalpita || 7 ||

Some creationists believe it to be the projection of the Glory of God’s own super-human
power, while others consider the world to be of the same nature as dream or illusion. [1 - K - 7]

s) Shankara Example :
* Vyomnaha Eva.
e Like the space.
* Ghata, Giri, Guhadishu.

* Pot space, Mountain space, cave space.

* Can’t count them as many spaces, walls of the containers can’t divide the space.

e Similarly consciousness in various minds — not many but Ekam.

* Wall can’t split Akasha into inside and outside Akasha.
e Why?

* Even where the wall is, space is there.

* Wall has not split Akasha and standing in the middle.
* |Inthe middle also space is there.

* Wall call displace the space and keep it elsewhere.




Water can be replaced.

Wall has not divided the space.

There is only one Akhanda Akasha, no plurality of Akasha.
No question of differentiating features.

| am Ekatma Brahman.

Bashyam : Chapter 2 — Verse 4 continues....
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In this manner, the purport of the sentence giving the traditional
knowledge “brahman is different from known and unknown” is indeed
clarified (and) concluded.

Only when | understand | the Chidabhasa, am | the Brahman, then alone Brahman
will not be a separate object.

When | am Chidabhasa and as long as | think there is separate Chit which | have to
realise in a particular state, | am dividing 2 types of consciousness.

| am Jivatma Consciousness, Chidabhasa.

ah
ap
ah




There is separate Chit Paramatma Consciousness.

| have to realise Paramatma in Samadhi.

There is no separate Chidabhasa consciousness or Chit Consciousness.

There is no separate Chidabhasa Consciousness or Chit Consciousness.

| Conscioushess am called

Chidabhasa Chit

| |

knower

- Vyavaharika Drishti - Paramarthika Drishti
- Seemingly a changing

- Really,  am a changeless
knower, Brahman

Definition of Brahman

'

Anya Deva Viditat Atho Avididat

'

Brahman is not separate Chit, object
to be realised later

'

Brahman is myself Chit, subject, who
am now functioning as Chidabhasa
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- Vyavaharically function as
seemingly limited individual

- Limitation is seeming

- |l am called Chidabhasa

- Paramartically Chit
- |l am called Chit

 Gama Vakhyartha given in Chapter 1 — Verse 3.
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Na tatra caksur gacchati na vag gacchati no manah
na vidmo na vijanimo yathaitad-anusisyat

Anyadeva tad viditad atho aviditadadhi

Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [| — 3]

e Eva Parishudha Eva :

It is validated, confirmed, substantiated, reinforced.

e Revealation of Brahman is concluded with this Mantra.

* Brahma Upadesha Upasamharati.
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 Brahman revealation in Keno Upanishad :

\ 4

Chapter 1 — Verse 2

|
Till

|

Chapter 2 —Verse 4

Upakrama Mantra

v

Upasamhara Mantra

e Teaching wound up here.

Bashyam : Chapter 2 — Verse 4 continues...

TRFET o: siar dad= famatasar’ e
f& e

Because another Shruti is there thus: “Br. Up. 3.4.2: brahman/ self is the
seer of the sight, hearer of sound-perception, thinker of mental perception,
knower of intellectual cognition”.

e Chapter 2 — Verse 4 — concurs with Brihadaranyaka Upanishad definition.
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Brihadaranyaka Upanishad :
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sa hovacosastascakrayanah, yatha vibrayat,
asau gauh, asavasva iti,
evamevaitadvyapadistam bhavati;

yadeva saksadaparoksadbrahma,

ya atma sarvantarah, tam me vyacaksveti;
esa ta atma sarvantarah;

katamo yajnavalkya sarvantarah ?

na drsterdrastaram pasyeh,

na sruteh Srotaram $rnuyat,

na matermantaram manvithah,

na vijhatervijinataram vijaniyah |

esa ta atma sarvantarah, ato'nyadartam |
tato hosastascakrayana upararama || 2 | |

Usasta, the son of Cakra, said, ‘You have indicated it as one may say that a cow is such and
such, or a horse is such and such. Explain to me the Brahman that is immediate and direct—
the self that is within all.” ‘This is your self that is within all” “Which is within all, Yajhavalkya?’
‘You cannot see that which is the withess of vision; you cannot hear that which is the hearer of
hearing; you cannot think that which is the thinker of thought; you cannot know that which is
the knower of knowledge. This is your self that is within all; everything else but this is
perishable.” Thereupon Usasta, the son of Cakra, kept silent. [3 -4 - 2] 670




In normal parlance, mind = Seer of the world.

From worldly angle it is Drashta, Srotra, Mantah.

Hearer, thinker, common wrong conclusion.

Wrong logic is there.

Example :

Why are trees green.

We drop green water hence trees green.

Wrong Anvaya Vyatireka logic.

In the waking state mind is there, world is seen.

In the sleep state, mind is resolved, there is no seer of the world.

Mind Satve Mind Abhave
- Seer Satvam - Seer Abava
- Anvayah - Vyatireka

Mind is seer of the world is the common conclusion of the world.

2 knower principle

Mind + Chidabhasa

Chit / Sakshi




* Drishter Drishta:

o There is another seer who is the seer of the world through the mind.

Original Seer

Mind

And the world

* How many seers are there?

* Ekam, Chaitanyam, changeless seer.

What does he do?

Sees mind directly

Through the mind sees the

Practice to Say :

* Changeless seer | am Brahman all the time.

world indirectly

Brihadaranyaka Upanishad :
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That it does not see in that state is because, although seeing then, it does not see; for the
vision of the witnhess can never be lost, because it is immortal. But there is not that second
thing separate from it which it can see. [4 - 3 - 23]

* | changelessly see the blank mind in sleep and | don’t see the world.

* |InJagrat Avastha, | changelessly see the mind also and the world also.

Sushupti Jagrat
- | changelessly see the mind - | changelessly see the minds
without seeing the world, hence emotions thoughts and also the
the mind is blank. world brought in by 5 sense
organs.

* | am Brahman, Turiyam, Pure Atma, Nondual reality.
Chandalastakam :

jagrat svapna susupti susphudadarayasamvidujjyam bhade
yabrahmadi pi pili kandanusuproda jagat saksini

saivaham na sa drsya vastvadi drdhaprajiabiyasyastise -
scandalo stu sadudvijo stu guru rityesama nisam mama

* | am the changeless seen in all the 3 Avasthas.



 What God can’t be seen with our eyes can be seen with the eye of Upanishads.

* Drishter Drishta — Changeless (Adjective) seer of all the thoughts.

* Srutehe Srota — Heaver of all sounds.
* Very elaborately discussed by Shankara in Brihadaranyaka Upanishad.

Bashyam : Chapter 2 — Verse 4 continues...

I JaeI shaTehdid siel- feRamTereror  dehail
fatrr- difd arereteror fafed wfg- stufafeatafa
S,

But when the "sSI§H known in every act of knowing” is interpreted thus:
“just as one infers so: one that moves the branches of the tree, that is the
wind, similarly one infers the [self as the] agent of that [act of knowing]
through the indicator in the form of act of knowing”

e Chapter 2 — Verse 4 — Keno Upanishad teaching — over.
e Phala Sruti — Chapter 2 — Verse 5
* Chapter 3 —Story
* Chapter 4 — Karma Yoga + Upasana Yoga.
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Other interpretations of sub-
commentator Chapter 2 — Verse 4

First — Purva Pakshi — Matam Second — Purva Pakshi — Matam

- Bartru Prapancha Matam - Veiseshika Matam

- Satchid Ananda Saraswati

- Jnana — Karma Samuchhaya
Vada

Katho — Mundak Upanishad - Shankara takes 15t — no commentators — Purva Pakshi’s.
Taittriya, Keno, Brihadaranyaka, Chandogya Upanishad — Full of Purva Pakshi’s.
Mandukya Upanishad — Deeper.

Climax in Brihadaranyaka Upanishad.

Highest of Upanishad Bashyam.
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Lecture 35

Bashyam : Chapter 2 — Verse 4 continues...

T YASeshaTehdid sirel- feRareTeTo aehaic’

fasT- difa SraegoE fafed ufa- srafateatata
T, 9u1 N FATREvETEEta 9 agiia 98q;
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But when the "SI§H known in every act of knowing” is interpreted thus:
“just as one infers so: one that moves the branches of the tree, that is the
wind, similarly one infers the [self as the] agent of that [act of knowing]
through the indicator in the form of act of knowing”. Then the self would
become (established as) one that has the power of the act of knowing, not

that which is only of the nature of consciousness.

I) Chapter 2 — Verse 4 — 1t quarter is over

gfqarafated gaagdac fg fa<d Pratibodha-viditam matam amrtatvam hi vindate

JTeaT fa<d a1 fa=mar fa rd‘dblj_dl{ ¥ Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [Il — 4]676




1)
In every experience, cognition
there are 2 things present
|
|
Non-variable consciousness

|
Variable thought

* Mixture alone is called experience or cognition.
Pure consciousness or pure thought can’t give any experience.

1)

Pure thought

Pure Consciousness

A

Can’t give rise to any knowledge,
experience

A

Can’t give rise to any knowledge,
experience

V)
Experience or knowledge requires
2 factors
|
|

- Variable thoughts - Non-vfamable
- Consciousness

- Antahkarana Vrutti Parinama _ .
- This alone is understood as
Chit or Brahman
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Chit is called Chidabhasa when you take limitations of the mind and transfer it to Chit,

Consciousness.

Limitation is not there in the Consciousness.

With seeming limitation, consciousness is called Chidabhasa.

One and same Consciousness

Vyavahariaka Drishti

|

Called Chidabhasa

Paramartika Drishti

Called Chit

Consciousness obtaining in the
mind is called

Chit, Sakshi, Brahman

|

- Exclude limitation

- Understand limitless
consciousness with seeming
limitation is always available
in the mind

- During all particular
experiences.

Chidabhasa

|

- Include limitation

- Brahman in the form of Sakshi,
Chit is available in every mind
with seeming limitation.

- Understand the seeming
limitation, as seeming
limitation, then Chaitanyam
becomes limitless.
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e This is how Brahman has to be identified.
e This is the message of Chapter 2 — 4, in the first quarter.
* “Pratibodha Viditam”

e W.rt. 15t quarter, Shankaras commentary is over.

1)

Now other interpretations

Bartru PrapanchaAcharya Neiyayika Veiseshika Matam

|

- Kaanada Matam
- Kanada Acharya Propounded

* Bartruprapancha Matam takes knowing as action done by Atma.

e Use Verbal form : To know — Bodhati, Janati.

* Knowing action not done by inert entity because it is not sentient.
Seps in their conclusion :
a) Knowing is an action, Kriya - | know, | eat
b) This Kriya should be done by a sentient entity.

* Wall can’t know

* Mind is insentient

* Knowing action can’t be done by the mind.



c) Atma is not Pratyaksha Gocharam
* Indriya Agocharam

Keno Upanishad :
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Na tatra caksur gacchati na vag gacchati no manah
na vidmo na vijanimo yathaitad-anusisyat

Anyadeva tad viditad atho aviditadadhi

Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [| — 3]

* |tis not Pratyaksham

d) What is not sensorily perceptible, will have to be inferred.

* Therefore, Atma must be inferred from its action of knowing.

e) Knowing is action, which we are aware of, we all know — | know this, that...

* From experienced visible action, we have to infer the invisible knower Atma.




Example Infer
- Smoke - Fire
- Knowledge Action - Imperceptible
- Knowing Action - Knower Atma
- Visible - Invisible

f) Pratibodha Viditam :

* Through every knowing action, infer knower Atma.

Example :

Wind

- Not visible

- Inferred - Leaves shaking Branches

- Visible

 Knower Atma inferred by knowing action.
* Invisible wind inferred by moving Branches.
Purva Pakshi :

e That is the message of Chapter 2 — Verse 4, 15t quarter.
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Bashyam : Chapter 2 — Verse 4 Revision...

mmm-m qehdiC

But when the "SI§H known in every act of knowing” is interpreted thus:
“just as one infers so: one that moves the branches of the tree, that is the
wind, similarly one infers the [self as the] agent of that [act of knowing]
through the indicator in the form of act of knowing”. Then the self would
become (established as) one that has the power of the act of knowing, not

that which is only of the nature of consciousness.

a) Yada Punaha :

b) Bodha Kriya Karta Atma :

 Atma Bodha Kriya Karta.

* Atma is doer of knowing action.

 Atmais the performer, doer of action called knowing.
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c) Iti Bodha Kriya Lakshanena :
* Therefore, through the indication of knowing action.
e Lakshanam = Lingam, clue, indicator (Example — Smoke)
= bodha Kriya
d) That Kartaram Atma Vijanati :
* Doer of knowing action is inferred = Atma.
* Like wind inferred.
e) Iti, Tasmat
f) Bodha Lakshanena Viditam Brahma Bavati :

* Therefore, through the clue of knowing action, Brahman is knowable, inferable,
identifiable, locatable.

g) Tad Eva Pratibodha Viditam :

* This alone is conveyed by Pratibodha Viditam in Keno Upanishad Chapter 2 — Verse 4
quarter 1.

h) Iti Vyakyayate :
* |In this manner, Bartruprapancha comments.
i) Yatha:

* Like following example.



j) Vriksha Shakha Chalayati Saha Vayuhu :
* Invisible principle inferred by seeing the movement of Branches of a tree.
e Chalayati — moves.
* Vriksha Shakha — Branches of tree.

* Saha —That invisible principle is called Vayu.

Atma Body, Sense, Mind
- Inside - Inert
- Sentient principle
- Knower

* |infer | have Atma within me.

e Saha Vayur iti Tadvad
T
Similar
k) Tada :
* When such commentary is made, following corollary is natural.
Shankara presents :

I) Atma Dravyam Bavati :
* According to you Atma = Inert substance.

* It has the power of Bodha Kriya (knowing).



Power to do action of knowing, cognition.

When doing knowing Action, Atma is sentient and when it is not knowing, it will be
inert.

Atma is naturally inert, it will become sentient whenever it is involved in knowing
action.

Knowing becomes Kriya.

Shankara derives this corollary based on Batru Prapanchas contention.
Atma is material principle = Modern science.

Brain = Inert material.

In certain condition, neurological phenomena, Brain produces consciousness.

Brain

Inert Consciousness entity

At death, Brain looses knowing capacity.
Consciousness = Action belonging to inert brain.

After death, we have got only inert brain matter.

Instead of saying brain, they say Atma is doing the knowing function, now and then.




m) Atma Na Bodha Svarupa :
* Sentiency is not the intrinsic nature of Atma.

* Consciousness, knowledge, not nature of Atma.

» Consciousness is a part, product, property of body.

* In Bartruprapancha Matam — Consciousness and knowing becomes a product.

» Every action is a product born out of agent or actor.

* Every action is produced by an actor.

* Moving is an action generated by moving agent.

* Knowing will become a product of Atma.

Kaanaada Matam :

* Knowing or knowledge will be taken as a property.

Some take knowledge

Action Property

Vedanta :
* Knowledge neither action or property.
Na Bodha Svarupa Eva :
* Atma is not of the nature of knowledge or sentiency.

e Thisis corollary no. 1



Bashyam : Chapter 2 — Verse 4 continues...
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However, (the implication would be that) consciousness is born and
destroyed. When knowledge is born, then by the act of knowing, the self
will become endowed with quality of knowing. When knowledge is
destroyed, then the self would become that whose knowledge is destroyed

a mere substance, without any quality.

2" corollary :
* Since Atma is not of the nature of consciousness.

* Since Consciousness is temporary action done by Atma.
a) Bodaha - knowing, Awareness, Awaring
b) Jayate, Virashyati Cha :
* Since itis action, knowledge is subject to arrival and departure.



Corollary No. 2 :
* Based on Bartruprapancha Matam.
* Knowledge, consciousness, awareness, sentiency is subject to rise and fall.
Corollary No. 3 :
c) Yada Bodaha Jayate :
* When the knowing action is done by Atma.
d) Tada Atma Saviseshaha :
e At that time, Atma is endowed with consciousness, it is sentient.

* When knowing action is taking place, Atma is qualified with sentiency, then it is
Saviseshaha, sentient, Conscious entity.

e) Because of Bodha Kriyaha :

e Because of temporary action of knowing.

* It will be Chetana Atma, at time of knowing Action.
f) Yada Bodaha Nashyati :

 When knowing action ends.

 Example : People in Coma.
g) Tada Nashta Bodhaha :

 Atma becomes Achetana, unconscious.



h) Therefore, Drivya Matram :

 Atma will become a material entity, substance, Nirvisesha, without the quality of
consciousness, Achetanaha, Chaitanya Rahitaha.

* |t will be a material substance, like mind, body, wall, stone.
 Added Atma material.

Bashyam : Chapter 2 — Verse 4 continues...
e wfa fafmarae: AEIarsHESIE
TARA AWM A uRgd v |

In that case, w.r.t. (such) interpretation, it is not possible to avoid defects
such as that which has change, with parts, impermanent, impure, etc for
the self.

* Negations begins by Shankara of Bartruhari Matam.
1t Problem:

e |f all other materials in the world are inert and are incapable of becoming sentient,
producing consciousness.

« How Atma material can have unique capacity to produce consciousness?

e Suddenly if Atma is material, can know things, why can’t the desk also start knowjng?



Clip can’t know, grasp, desk can’t know, walk.

All material can’t produce consciousness and know things.

Atma alone is knower, conscious, awareness principle.

Atma Anatma
- Knower entity, Kshetrajna - Inert, substance, material,
- Can know, think walk, talk, be Pancha Buta.
aware of presence of the world, - Have no knowingness awareness
absence of the world. - Can’t walk, talk.
- Atma is Apratyaksham.
- For Anumanam require a Vyapti.

If some material in the world can produce consciousness at some time, then | can
infer.

Inference requires perceptual Data.

Therefore, you can never logically prove how Atma material gets the capacity to
suddenly know things, become sentient.

We will have worries.
Our cars left outside, suddenly will walk away... chappals will start walking.
We know inert material can’t become sentient.

How do you conclude Atma suddenly becomes sentient = Argument No. 1.




 Shankara discusses this in Brahma Sutra — Buddhism discussion.

 Charvaka Mata Khandam.
 Argument No. 2 (here).

* Atma is capable of becoming Chetanam and Knowing things outside.

 Then Atma will be subject to change.

* Achetana is getting converted into Chetana, doing action.

* Action requires change, modification.

* |If mind has to function, thought modification has to take place.

Naishkarmya Siddhi :

AR THII - ScE -2 e TAG-TRI: |
SER =R b Ot IR CEIURRERS it (O]

agamapayi-nisthatvad anityatvam iyad drsih
upayann apayan dharmo vikaroti hi dharminam

Since the

comes and goes away, the substance in which it inheres will also be

impermanent. [Introduction — Chapter 2 — Verse 35]

* When any action rises and falls.

* Rising and falling must make change in the locus where the action is rising.

e Arising, departing action will bring about a change in the locus of the action.

 Locus is called Karta.

* If knowing is a Karma, rising and falling, it will bring about a change in the Karta

(Atma).




Therefore :

a) Tatra Evam Sati :

e Based on these corollaries.

b) Atma Vikriatmaka :

 Atma will be subject to change, Savikaraha.

c) Savayavaha:

* What is subject to change will have parts which are changing.

* Changing parts are there.

e Yatra Yatra Vikriyatvam, Tatra Tatra Savayatvam.

2" Conclusion :

 Atma is Savikara, Savayava so what?

e Atma will be Anitya.

e Savayavam will be Anitya.

If Vikara is there, there will be
6 types of modifications

Asti

Vardate Apakshiyate

Jayate

Viparinamate

Vinashyati
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Final Vikara is death.

Atma will be subject to death.

It will have Ashuddhi, in the form of Karma Phalam (Punya — Papam)

Yaha Karta Bavati

A

Saha Punya Papa Bak Bavati

v

Ashuddhi Bavati

A

Other Doshas will come

v

Janma - Maranam

d) Pari Hartum Shakyate :

You can never avoid.

Bartru Prapancha Matam Makes Atma a Karta — Bokta Samsari.

e) Iltyadhi Daya Dosha Na Parihartum Shakyate :

Can’t avoid Doshas.
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Bashyam : Chapter 2 — Verse 4 continues...
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The followers of Kanada/ Vaisheshika have a view that such a defect
wouldn't be in their philosophy because they say that although the self is a
substance, it undergoes no change. When it comes in association with
another substance, mind, knowledge is born for the self. And then without
undergoing any change, the self becomes the knower. Therefore,
knowership is (born) in the self, but self is not that which has change; self is
only a substance like pot that has connection with colour. Even in this view,
(since) brahman is only an insentient substance, therefore Shrutis such as “
brahman is knowledge, happiness”, “consciousness is brahman”, etc,
would be contradicted.
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Acharya Kaanaada or Veiseshika Matam :
e Kanaada — Great Acharya — Brahmana — has option of gathering food.
e Ooncha Vrutti — collecting rice, grains, from various places.
e Vrutti = Livelihood.
e Sing Nama of Lord, Grihastas — give grains.
 Brahmana — can’t earn money through business.
* One method = Uchha Vrutti.
e Going to farm houses — collected grain from ground.
* Fallen grains collect and live on that.
e Kanaada —lived on that.
* Kanaan Asti Iti Kanaada.

e Collected grains and lived.

* Veiseshika Darshanam = Atomic theory.

* At the time of death — declared 3 times.
* Peelavaha, Peelavaha, Peelavaha, Atom, Atom, Atom.
* Darshanika : Missed truth

Tamil Kanaada



He / She is conscious

A

Adjective

v

Reveals property

* Heis atall person / fat person.

e This is a white Lily.

Person is conscious

\ 4

- Property of individual
- Attribute

b) Consciousness is an abstract noun of a property like tallness.

c) Property of consciousness is a generated property.
Example :
* Like light is generated in a bulb.
e Lightis not there all the time.
* Switch —on —light is generated in the filament.
* Similarly, consciousness is generated.

 Hasis it generated?
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It is generated when 2 inert
materials come together

v

2 Dravyam’s join together

9 Dravyams in Veiseshika Matam

(9 Basic Materials)

Pancha Butas Kala Dik Atma Manaha
|
- Time = - Direction
Material - Material

* When 2 materials come together, consciousness is generated.

—

Inert Atma

o

Inert Mind

_

* Atma— Manas — Samyoga Jam Bodha = Chaitanyam.

¢ Samyoga = Combining.

Combine them, consciousness
is generated as a property
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* Jam =Born

* Once consciousness is property which is generated, every property belongs to one
substance or other.

* A property can’t exist independently.
e Tallness —can’t exist by itself.
* It should be tall + Women / Man

N2

Substance

N
Building

* Dravya Ashritaha Gunaha.

* Naturally, once consciousness is generated, it must belong to one Dravyam or other
Gunatvat.

* Property should rest on one of Dravyams (9).

e Consciousness — becomes property of Atma or Manaha — both inert.
Veiseshika :

* Consciousness becomes property of Atma.

*  Mind continues to be Achetanam.

* Mind produces consciousness but will not become Conscious.




Mind will never become Conscious.

Vedanta :

With Chidabhasa, insentient mind become sentient.

Advaitam :

Insentient mind becomes sentient through Chidabhasa.

Veiseshika :

Doesn’t accept Chidabhasa.

Doesn’t accept mind becoming sentient.

Mind will be insentient all the time.

Who knows the world? Atma

Mind helps in the production of Consciousness.

After Consciousness is produced, Atma will become sentient.

Then Atma can know the world.

When Atma, mind join together, Atma will become sentient.

When will be this project be on? 3 shift — 2 shift?

In Jagrat + Svapna — Samyoga takes place, Atma becomes Chetanam.

In Svapna Avastha — Atma becomes Chetanam.




In Sushupti, factory closed.

Atma - Mano Viyoga takes place.
Atma becomes inert.

During sleep we all become Jadam.
Some also inert in Jagrat also.

This is Kanaada Matam.



Lecture 36
Bashyam : Chapter 2 — Verse 4 Revision...

TEfU HIUMEHY 3MH-  FHONEHd- WA WA
el Oiian ety wwafa; 39 smata

The followers of Kanada/ Vaisheshika have a view that such a defect
wouldn't be in their philosophy because they say that although the self is a
substance, it undergoes no change. When it comes in association with
another substance, mind, knowledge is born for the self. And then without
undergoing any change, the self becomes the knower. Therefore,
knowership is (born) in the self, but self is not that which has change; self is
only a substance like pot that has connection with colour. Even in this view,
(since) brahman is only an insentient substance, therefore Shrutis such as “
brahman is knowledge, happiness”, “consciousness is brahman”, etc,
would be contradicted. 701




I) Commentary on : Chapter 2 — Verse 4

gfqarafated gaagdac fg fa<d Pratibodha-viditam matam amrtatvam hi vindate

JTeaT fa<d a1 fa=mar fa rd‘dblj_dli ¥ Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [l — 4]

Il) Pratibodha Viditam Matam :
* Brahman is always available in the mind as the consciousness principle.
1))

Conscioushess when understood as

- Attribute of the mind - Manifested by the Mind

- It is called Chidabhasa - It is called Chit, Sakshi

- Has seeming limitation, but
is really limitless.

IV) We don’t have a separate Chidabhasa Anubhava or Chit Anubhava.

* One Anubhava understood as Chidabhasa or Chit depending on the way we look upon
it.




V) Once | know Consciousness is part, product, property of the mind, it is only manifested by
the Consciousness.

* This understanding is Brahma Jnanam.

e Commentary of Shankara over.

Vi) Shankara comments on 2 other

commentators of Keno Upanishad

Bartru Prapancha Kaanada

VII) Bartruprapancha:

 Atmaisinert principle.

 Knowledge = Action done by Atma.

* Awaring the surrounding is done by inert Atma.
VIil) Shankara Refutes :

* If awaring is an action of Atma, then it will be subject to modification, it will become
Anityam.

* Awareness can’t be a process of Atma.

IX) Nyaya Veiseshika :
* Awareness is a temporary attribute generated in Atma.

* How it gets generated.



2 inert principle

Atma Mind

* During Jagrat and Svapna they join together.
e Consciousness is generated as an attribute.
e Attribute will not join the mind.
Example:
* Win the election but they don’t want to get ministry for coalition party.
* Atma — Manas — wins election.
e Consciousness generated will go only to Atma.

* Mind will contribute to generation of consciousness but mind will not be given a share
of Consciousness.

* Consciousness will be taken by Atma.

* When consciousness becomes a temporary attribute of Atma, during that time Atma
becomes sentient and it can know the surrounding.

* Manas Samyoga shaped, consciousness shaped, Atma becomes inert in sleep.
a) Yadapi Kaanaada Veiseshika Matam :

* Following is Kaanaadas Matam.



b) Atma Manah Samyoga Jaha Bodha :

e Bodah = Consciousness

 Jaha = Born out of

* Samyoga = Combination of Atma + Manaha.

Atma

Mind

All pervading

Size of Anu

Advaitin :

 Mind not Anu or all pervading, but it is Madhyama Parimana.

Targa:

Measurement / Size

Smallest

Inbetween

Biggest

- Anu Parimanaha
- Mind Intrinsically
Achetanam

- Intermediary
- Madhyama

e Chaitanyam born in Samyoga.

- Vibhu Parimanah
- Atma Intrinsically

Achetanam
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c) Samavaithi - Joins
* Sambadyate — Stuck, connected, joins
* Sum + Ava + Eti (Dhatu) = Samavaiti

e Joins Atma in Samavaya Sambanda.

Targa:
When anything joins, classify
Sambanda
| |
Samyoga Samavaya Tadatmya
- Consciousness joins
Atma

- Samavaiti

d) Ataha:

* Therefore, because of Samyoga.
e) Atmani Bodhrutvam Bavati :

 Atma becomes temporary knower.

* Because of temporary association with consciousness, Atma becomes the knower.

* Consciousness has unique nature.
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It can only join Atma and become knower.

Consciousness can’t join the mind and make it a knower.

Can’t join any other material to become a knower.
That is the law.
f) Natu Vikriyatmaka Atma :

* Flaw — Dosha mentioned by previous Purva Pakshi can’t come.
* If awaring is an action done by Atma, it will become a changing entity.

* |n Kaanaada Matam, consciousness is not an action but an attribute joining a Jada
Atma.

Atma Waking, Dream, Sleep

Jadam Consciousness is an attribute
joining Atma due to coupling
of Atma - Manas

* Therefore, Atma is free from Action.



If knowing

- Action - Attribute
- Atma will change - Atma need not undergo
change
- Atma remains changeless
entity

g) Atma Vikriyatmaka Na Bavati :
* |tis not subject to change.
h) Dravya Matrastu Bavatu :
* |tis a changeless material.
i) Ghataha Iva Raaga Samavayi :
* Like a pot associated with coating of blue paint.
* Pot remains changeless.

* Paint sits over the pot.

* Gets a coating of Consciousness
* Atma by itself will not undergo a change.

* Here Raaga = Colour / Varna / Paint, not attachment.



Samavayi = Connected to, Varna Sambandavan Ghataha.
Atma will ever remain changeless.

Theory of Veiseshika Philosophy.

Shanakra quotes upto this.

Our refutation next.

j) Asmin Pakshe Api :

In this Veiseshika Matam also.

k) Achetanam Dravyamatram Brahma Bavati :

) Iti :

Atman will become an insentient matter principle.

In this Matam, Atma will be insentient substance.

In Bartruprapancha — Insentient.

Atma does action of knowing.

Here, insentient Atma will get attribute of knowing.

Insentiency common to Bartru Prapancha and Kaanaada Matam.

Brahma Achetanam Dravya Matram Bavati.

Therefore, Tasmat

Hetoho — This approach



m) Srutaya Badita Syu :
e This philosophy will contradict.
e Contradicts Vedic teaching, declaration.
* Baditaha — Contradicted, negated.
e Sruti Virodha is a major Dosha.
* Nyaya Veiseshika is Astika Darshanam.
* Accepts Veda Pramanam.
e Astika is a Vesham, contradicting Vedic Statement.
* You are a Pseudo Astika, factually Nastika.
* Nastikatvam = Worst Dosha.
n) Brihadaranyaka Upanishad : Chapter 3 -9 — 28 (7)

ST TF; =, ST, jata eva; na, jayate,
T A FAAATT: ko nvenam janayetpunah | |
TS ATAHATAS d=H, vijhanamanandam brahma,
ST : 9ITTOT3 ratirdatuh parayanam,

3! [, - 3 P Y - N
farssaTaEa aafas st 1 » || tsthamanasyatadvidaiti || 7 | |

(7) If you think he is ever born, | say, no, he is again born. Now who should again bring him
forth?—Knowledge, Bliss, Brahman, the supreme goal of the distributor of wealth as well as of
him who has realised Brahman and lives in It. [3-9-28 ( 7)]




* Brahman = Vijnanam = Of the nature of consciousness.

* Conscioushess can’t be Achetanam.

e 28t Mantra — has 7 sub mantras.

e Jata Veda his Kon Venam Janaham Punaha, Vijnanam... Tad Vidaha lti.

e Shakalya Brahmanam.
* Shakalya looses his head.
* Moordah Vyavamsat, looses head.

o) Aitareya Upanishad : Chapter 3 — Verse 3

TY FEY $% U Waiid |94 oar

THIFT & U WeTH@I gt arEireRtyT AT
e SeaTaT o {Efasmeia
ST SEaoT SAUSANT o

AT & WEsi g o

YT MA: THET gl Afceheg

T SIgH & wai o

T WIe] ¥ aeara, |

PEIER GO EIREURS I E

U7 wiasr g9 S 03

Esa brahmaisa indra esa prajapatir-ete sarve devg
imani ca paiica mahabhiitani prthivi vayur-akasa apo
jyofimsi tyetani-mani ca ksudra-miSraniva
bijani-tarani cetarani candajani ca

jarujani ca svedajani codbhijjani ca

asva gavah purusd hastino yat-kificedan

prani jangaman ca patatri ¢a

yacca sthavaram sarvam tat-prajia-netram
prajiidne pratisthitarh prajna-netro lokal

prajiia pratistha prajiiananm brahma.
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This is Brahman. This is Indra. This is creator Prajapati. This is again all the gods and these five great
elements, namely, Earth, Wind Space, Water, and fire, all the small creatures and the other seeds of
creation, the egg-born, the womb-born, sweat-born, earth born, viz. trees etc., horses, cattle, men,
elephants and all the breathing things that are here — the moving or flying or immovable — all these are
guided by Consciousness and are supported by Consciousness. The Universe has Consciousness as its guide
(eye). Consciousness is the basis of all ; verily, Consciousness (Prajnanam) is Brahman. [lll - 1 — 3]

* Prajnanam Brahma.

* It will be contradicted (Syuhu)

Aitarea Upanishad
| |

Chapter 1 Chapter 2 Chapter 3

3 Sections 1 Section 1 Section

- Last portion here
- Mahavakya Mantra

* Sruti over, Yukti now.
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Bashyam : Chapter 2 — Verse 4 continues....

e FeeeT  yeen- werg fredhaTe
T wegei et gt @

Due to being partless, due to specific part of the self not being there, and
the untenability of the rule regarding the rise of memory would be
unavoidable due to continuous contact of the mind (with the self).

p) Logic :

2 materials can combine together only when they have Avayavams — parts.
Hand Cloth
Savayam Savayavam

2 Savayava Dravyams can
contact each other

Entire body doesn’t contact entire dress.

One part of dress contacts one part of body.
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* (Contact = Not entire contact.

= One part of body contacts one part of cloth

* Samabanda possible only if material substance have Avayavames.

Example :

* Body can’t come in contact with space.

e Can’t catch hold of space.

e Can’t take one portion of space and we can’t space and bring it home.

* Thisis 15t Dosha.

Atma

Manas Sambanda

Nir Avayavam

Anu Parimana

Vibhu Parimana

No Avayavam

No Sambandha

* After Sambanda there is birth of a child.

Example :

* Not married, can’t talk of naming ceremony.

* No Sambanda between Atma and Mind.
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a) Atmano Niravayavat Pradesh Bavad — Atma Manas Samoga Na Bavati.

Veiseshika :

Contact is not possible.

“Savayavo Drivyoho Samyoga”

Abhyupethya Vada :

Hypothetical condition.
Mind contacts Atma.

Atma is all pervading.

Mind will come into contact with Atma at what time?

Our body will be in contact with space since birth to death.
b) 2"d Dosha :

Space

Body

All pervading

If it has contact with space

Nitya Samyoga




2 possibilities
I
| |

Nitya Asamyoga Nitya Samyoga
- Niravayavatvat - Savayavatvat
- Never contact - Accept contact

- Consciousness will be all the
time generated

Sleep : (Veiseshika Matam)

* Atma looses Chaitanyam

* Since Atma Manas Samyoga is eternal, Atma will have Chaitanyam all the time.
* We will have Jagrat or Svapna Avastha always.

e Casualty : No sleep, impossible.

* Nitya Samyuktatvacha Sushupti Abavaha Bavati.

* This is 2"d Dosha.
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c) 3" Dosha : Technical

Veiseshika

\ 4

Atma joins mind, becomes knower

y

Mind in Jagrat — Svapna Avastha

'

Mind is connected to Sense Organs

Sense organs exposed to one sense
object or other in external world

* Atma Manasa Samyujyate.

* Manasa indriyaihi Samyujyate.

* Indriyani Vishayaihi Samyujyate.

e Tataha Pratyaksha Jnanam Bavati.

* \Veiseshika theory of cognition.
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Rule No. 1:

Atma - Gets connected
v - Samyujyate
Manas
Indriyaihi
|
Vishaihi
Pratyaksha Jnanam Bavati

Rule No. 2:
* How is memory generated?

* Another theory.

Pratyaksha Jnanam / Anubhava

}

Creates Samskara / Vasana in the Mind

y

Mind endowed with Vasanas

'

Samskara Sahitam Mind
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Atma contacts

v

Samskara Sahitam Manaha

Smruti — Memory Generated

1%t Theory

2"d Theory

- Now

- Previous theory

- Atma contacts, Mind,
Sense Organs

- Vishaya Jnana Utpatti

- Atma contacts Samskara
Sahitam Manaha
- Smruti Utpatti

3" Theory :

Remember 3 theories

Pratyaksha Jnanam / Anubhava and Smruti Jnanam / Anubhavam are sequential
(Kramane) and never simultaneous (Yugapat or Sama Kale).

|
Pratyaksha Jnanam

Smruti Jnanam

Their sequential order not
simultaneous
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Shankara :

 Memory event sequentially coming after perception.

* You can never explain in you philosophy.

Here refers it as :

Smruti Utpatti Niyama

v

Event of memory sequentially happening
after perception

y

Shankara : Niyama will be flouted

How?
Pratyaksha Utpatti :
* Atma— Manah — Indriya — Vishaya Samyoga.
Smruti Utpatti :
e Atma— Manah — Samskara — Samyoga.
Shankara’s Argument :
* Mind is always associated with Samskara.
 Mind is also always associated with Indriyas — Vishaya in Jagrat, Svapna.

* Since 2 associations are always there and Atma being all pervading, eternal



2 combinations are always there
v
Smruti and Pratyaksham

v

Should happen simultaneously

You can’t say — Atma will have Vishaya Sambandha first and then Samskara Sambanda
later.

Purva Samskaras are always there in the mind.

When memory is there, Pratyaksha also will be simultaneously there.

They can never be explained as sequential events.

Therefore Smruti Niyama can’t be explained in Veiseshika theory.

They can only coexist, they can never happen sequentially.

Nitya Samyuktatvat Cha Manas — Smruti — Utpatti Niyamaha.

Your rule regarding sequential generation of memory after perception, Anupapatti,
will be illogical.

In all Kaanada Mata Khandam this particular line is used by Shankara.
In Mandukya Bashyam and Brahma Sutra Bashyam :

Smruti — Utpatti — Niyama Bangaha is Dosham in Veiseshika philosophy.
Apariharyasyat — this flaw can’t be remedied by you.

Apariharyat = Unremediable, unsolvable for you.




Bashyam : Chapter 2 — Verse 4 continues...

qatatie arer: yfeefaratasg wiad @)
‘agy 7 & weea’ (Fo So 311 R8E)
‘Irah WAy (Tfar f31%%) B fr sy

And the status of the self having the quality of contact, which is opposite to
Shruti, Smriti and logic, would be imagined (by Vaisheshikas). Due to Shruti
and Smriti statements: “Br. Up. 3.9.26 the self if free from having contact
because it is not connected”, “BG 13.14: the self is not connected even
though holding everything” .

* Another Veda Virodha Dosha.

e 1st: First Veda Virodha

o 2" :Yukti Virodha

» 3':Second Veda Virodha Dosha

* Veiseshika can’t have memory.
15t Veda Virodha Dosha :

 Atma =Jada Dravyam mentioning Atma as an inert Dravyam.



2"d Veda Virodha Dosha :
* Atma gets consciousness because of its combination with mind.
e Sruti : Atma Asangaha.

a) Atmana Samsarga Dharmitvam :

e Atma having character, nature, of forming connection with the mind, Samsarga,
relationship with the mind.

* Combining with the mind.
b) Viruddham Kalpitam Syat :

* |tis a contradictory proposition to Sruti, Smruti, and logic Pramanam.
c) Sruti Smruti Nyaya :
d) It is illogical to talk about contact.

e Sutra Vakhyam

3 Virodhas
| |

Sruti Smriti Nyaya

\ |

- Brihadaranyaka Upanishad : Gita : Chapter 13 — Verse 14

) (S:E:E;IeraBB_ragh:niiam Asaktam Sarva Brutu
y Atma is without association

- Asangaha |
A h
- Svayam Jyoti Brahmanam ccommodates everything

also




Brihadaranyaka Upanishad :

FfeAe] @ T ¥ yfafteat & sf;

gror 3fe; FAe] gror: wfafeea sfe; s sfa;
HTHeedqle: Jidvod 3id; <d 3ia;
FieAes] aar: fafsea sfo; 3= 3
FieAge: Ifaftea sfa; @ sf;

¥ oy AfT Acgre, e af Ead,

it 7 f§ ofF4, st afg a94q,

A 7 =gya, 7 Rsafa | vaasearaa«na,
mmﬁﬂ:, maﬁﬁ, MW:;
A eed TeeATAHIA,

d favg Y Jeena;

d 9 o REwafd, ot a Refosdifa |

d § 7 A4 AHeT;

aeg § qut fagura, @ g

tﬁﬁﬁ“ﬂs'ﬁﬂﬂ"lﬁ@'{ﬁm= T

kasminnu tvam catma ca pratisthitau stha iti;
prana iti; kasminnu pranah pratisthita iti; apana iti;
kasminnvapanah pratisthita iti; vyana iti;

kasminnu vyanah pratisthita iti; udana iti;
kasminnudanah pratisthita iti; samana iti;

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo na hi siryate, asango nahi sajyate,

asito na vyathate, na risyati | etanyastavayatanani,
astau lokah, astau devah, astau purusah;

sa yastanpurusanniruhya pratyuhyatyakramat,

tam tvaupanisadam purusam prcchami;

tam cenme na vivaksyasi, mirdha te vipatisyatiti |
tam ha na mene $akalyah;

tasya ha murdha vipapata, api hasya
parimosino'sthinyapajahruranyanmanyamanah | | 26 ||
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‘On what do the body and the heart rest?’ ‘On the Prana. ‘On what does the Prana rest?’ ‘On
the Apana.’ ‘On what does the Apana rest?’ ‘On the Vyana.’ ‘On what does the Vyana rest?’ ‘On
the Udana. ‘On what does the Udana rest?’ ‘On the Samana.’ This self is That which has been
described as ‘Not this, not this. It is imperceptible, for It is never perceived; undecaying, for It
never decays; unattached, for It is never attached; unfettered—It never feels pain, and never
suffers injury. ‘These are the eight abodes, the eight instruments of vision, the eight deities
and the eight beings. | ask you of that Being who is to be known only from the Upanisads, who
definitely projects those beings and (again) withdraws them into Himself, and who is at the
same time transcendent. If you cannot clearly tell me of Him, your head shall fall off” Sakalya
did not know Him; his head fell off; and robbers snatched away his bones, mistaking them for
something else.[3 - 9 - 26]

Gita:

Taa: et a9, sarvatah panipadam tat
H’E}H‘Tsm@ | sarvato'ksisiromukham |

(:{E?a: W sarvatah srutimalloké
HQHWAQ—q ]%[91% N 23-92% |l || sarvam avrtya tisthati | | 13.14 | |

With hands and feet everywhere, with eyes, heads and mouths everywhere, with ears
everywhere, He exists in the world, enveloping all. [Chapter 13 - Verse 14]




Asango Hi Ayam Purushaha.

Waker has no connection with dream individual or dream world.

Atma has no connection with waking individual or waking world.

Even though waker Even though Atma
accommodates dream world accommodates wakers world

- This is Maya Shakti
- No connection

Sarva Brutu.

Advaitam :

Atmas connection with anything in creation is called Adhyasa Sambandha.

Unique to Advaitam.

Adhyasa

Superimposition of a lower order of
reality upon a higher order of reality

Where Sambandha is not possible but there is a seeming Sambandha.

Seeming Sambandha = Adhyasa Sambandha.
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Example :
* Mirage water on Dry Desert Sand.
* Unique connection, seeming.
* Mirage water is seen over the sand.
* Sand does not become wet.
e Touching without touching.
 What is Nyaya Virodha?

Bashyam : Chapter 2 — Verse 4 continues...

AT —IOTEIUTAT G- oI, AqeasTaay |

And there is a logic— that endowed with quality is connected with that
which has quality, that of dissimilar category is not connected with that of
dissimilar category.

a) Nyayashcha:
* Logical contradiction is also there in Atma Manas Samyoga.
* Atma joining mind.

Logic No. 1:
e Savayavam can contact only Savayava Vastu.

e If there is a Niravayayava Vastu, contact is not possible.



Logic No. 2 :

Rule :

Contact is possible only between similars.
Birds of same feather flock together.
Friendly, if there is compatibility.

Jatakam matching.

Can survive as couple.

Gunavatu Gunavata.

Problem here :

Atma

Manas

- Diagonally opposite
Adhyasa Bashyam : [Mantra 1]
- Yushmat Asmat Pratyaya...

- How contact?
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Adhyasa Bashyam :

[STTERITSH — SCHTAHAT: TERTeATE! o)
IHGHIET @ fawaEeion:?  qrREgEeEn e
SACTEIGIIe Rert, ! TERTY FauH, SaaeTaaad: —
§Id:® SRHSIIAY fauraire Fecs JHea = faeae
TEHIUT 9 3TSATY:, AfEqaaue faeron: dentun < faed sreardr fa
gfa Wil g

[AKSEPABHASYAM — ATMANATMANOH PARASPARADHYASO MITHYA]

yusmadasmatpratyayagocarayoh  visayavisayinoh  tamahprakasavadviruddha-
svabhavayoh itaretarabhdvanupapattau siddhayam, taddharmanamapi sutaram
itaretarabhdvanupapattih — ityatah asmatpratyayagocare visayini cidatmake
yusmatpratyayagocarasya visayasya taddharmanam ca adhyasah, tadviparyayena
visayinah taddharmanari ca visaye adhyaso mithya iti bhaviturit yuktam.
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The contents of the two notions 'thou' and 'I', the object and the subject, are by
nature opposed to each other like darknes and light. Hence, it is certain that these
two cannot be identified mutually; accordingly it is all the more impossible that
their respective attributes too are mutually transferred. Due to this reason, it must
follow logically that there cannot be any superimposition of the object, the content
of 'thou'-notion, and the superimposition of its attributes on the subject, the
conscious Self, the content of "I"-notion; and conversely by implication, there
cannot be logically any superimposition of the subject and its attributes on the
object. [Section 1]




Lecture 37

Bashyam : Chapter 2 — Verse 4 Revision...

AT —IUEIUTEAr  H- oI, eI |

dissimilar category.

And there is a logic— that endowed with quality is connected with that
which has quality, that of dissimilar category is not connected with that of

I) Shankara Refutes :Bartruprapancha Matam

* Atma = Dravyam

e Consciousness = Action of Atma.

Il) Kanaada — Veiseshika Matam :

* Consciousness generated in Atma when Atma is in Samyoga with mind.

Atma

|

Mind

Inert, all pervading

|

Inert, limited

- Join
- Generates temporary
consciousness
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Ill) Refutation :
a) Atma — Mind combination is not acceptable

It is contradictory to

Scriptures Logic
| | |
Brihadaranyaka Upanishad Gita
Atma is Asanga Chapter 13 — Verse 14
Gita:
FIE?H' ':lT(I'aTCI'F.{ ad sarvatah panipadam tat
WSTW@ | sarvato'ksisiromukham |
Flaa’ %llngglch sarvatah srutimalloké
‘H‘;""icq ST 1 23-92% || | sarvam avrtya tisthati || 13.14 ||

With hands and feet everywhere, with eyes, heads and mouths everywhere, with ears
everywhere, He exists in the world, enveloping all. [Chapter 13 - Verse 14]
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Asanga :
* That which can’t get connected with anything.
 How Atma can have Sangaha with mind?
e Sruti—Smruti Viruddham.
Logic :
e 2 things combine when they have similar features.
* Things with dissimilar features can’t be combined, joined.
Example:
e Darkness + light
* QOil —water
* Mix them, oil seems to have mixed, particles come up and stay isolated.
* Atma— Manas — opposite nature.
a) Gunavatu Gunavata Samsrujyate :
e Substances with similar natures will have Samsarga.
b) Na Atulya Jatiyam :
* Not 2 things belonging to totally different species.
* Water — water — mix / combine
* Water — oil — no combination

* Logically not possible.



Mind Atma
l |

Drishyatvam, Bautikatvam, Adrishyatvam, Abautikatvam,
Sagunatvam, Savikaratvam, Asangunatvam, Asavikaratvam,
Agama Pahitvam Anagama Pahitvam

Contradictory

e Like — light — darkness.

* No Anonya Sambanda.

* Consciousness can’t be product of matter.

* Consciousness is not an action nor attribute, nor product of Atma.

* Consciousness is an independent entity which does not come under a process or
attribute.

Bashyam : Chapter 2 — Verse 4 continues...
3q:  frjut ficr wefaeient - foewqeasEe
Therefore, the idea “that (self) without quality, distinguishing factor, unique

characteristics is connected with anything of different category” would be
opposed to reasoning (given above).




a) Ataha:
* Therefore
b) Nirgunam, Nirvisesham Atma Tatvam :
e Atma principle is
c) Nirgunam :
* Free from all attributes.
d) Nirvisesham :
* Free from all specific features.
e) Sarva Vilakshanam :
* Totally unlike all material things.

f) Samsrujyate Iti :

e Atheory that Atma will come in contact with mind.

g) Atulyajatiyena Chit :

e With any substance which is unlike Atma.

e Such a philosophy of Nyaya.
h) Nyaya viruddham Bhavet :

* Is totally illogical.

* What is consciousness?

* Itisanindependent principle.



* 5 features arrived through reasoning.

Conclusion :
* Consciousness is not a property of the body, nor a part of body, nor product of body.

* Itis an independent principle.

e Shankara arrives conclusion here through logic.

Bashyam : Chapter 2 — Verse 4 continues...
- Audigyd ATET: fasafa, e

Therefore, the self which is light of the nature of permanent undivided
consciousness is brahman; this meaning is established when status of being
the illuminator is understood for the self, not otherwise.

a) Tasmat :

* Therefore

* Since Kaanaada Matam is not logical, tenable, valid.
b) Nitya Alupta Jnana Svarupa Jyoti Atma :

e Atma is the light of consciousness.

* Not material light.




Vedanta:

* Light: - In whose presence, things are known

- In whose absence, things can’t be known

e Consciousness is like light.

* Only in presence of consciousness everything can be known.
c) Chaitanya Jyoti :

* What type of Chaitanyam.
d) Nitya Alupta :

* Eternal, unbroken.

* Person not conscious for sometime, became unconscious, later came back to
consciousness is wrong.

* Consciousness doesn’t disappear.

* Brain which has capacity to manifest consciousness, has temporarily lost its capacity
to manifest.

* When brain is damaged, manifest consciousness becomes unmanifest.
* When brain becomes alright, it manifests consciousness.

* Manifestation — comes and goes consciousness never comes and goes.



Nitya and Alupta
N2 N2
Eternal Unbroken Consciousness.
Jnana Svarupa — Atma
Brahma iti Ayam Arthaha.
Where is it revealed?
In the 41" Mantra.
“Prati Bodha Viditam Brahma”
This is Arthaha

This meaning you can extract only under one condition.

e) Atmanaha Sarva Bodha Bodhrutve :

Only when understand Atma as the eternal witness which illumines the arriving,
departing thoughts in the mind.

This eternal consciousness can be understood only when you understand Atma as not
a process happening in the mind.

Atma Chaitanyam is always there.

The process is not in Consciousness but in the Mind.




Jiva Mixture

Atma

Mind

- Changeless
- Medium in which thoughts

are bubbling up

- With changing nature

- Thought process
continuous means it is
waking or dream state

Y-
<
£

A
>
A

- \/\A//\/\

e Sunlight spreads on waves.

Ocean

* Pervading sunlight illumines the rising, falling waves in waking state.

e Similarly,
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Chaitanyam

v

Mind — Waves of thoughts

y

Ocean

Nothing happens to Sun / Chaitanyam, in the medium of Chaitanyam, thoughts get
awared without any effort.

Sarva Bodha Bodhrutvam
Bodha = Vrutti, thought
Bodhrutvam = Prakashakatvam

= [llumined, known

Only when you understand Atma as the changeless illuminator of the changing mind
and its thoughts, then freedom from mind is known.

Subtle understanding of Nitya Mukta Svarupa Atma.

Mind in turmoil, Spandanam, is cause of all worry, sorrow.

It is a temporary, incidental phenomenon fulfilling law of Prarabda Karma.

There is no other way.

This interpretation alone is the right interpretation.




Bashyam : Chapter 2 — Verse 4 continues...

‘ .
aer wfaery- fafed wem! st wen- e
AT STT: |

Therefore the meaning of “brahman known in each and every thought is
rightly understood”, is only as explained by us.

a) Tasmat : Therefore

e Shankara winding up Bartru and Veiseshika Matam.

* Both astika Darshanam, accept Veda Pramanam, refuted.
b) Pratibodha Viditam Matam :

* For the 15t quarter of 4t Mantra, of Chapter 2 Keno Upanishad.
c) Yatha Vyakyatha Eva Arthaha :

* The interpretation should be seen exactly as we have presented.
d) Asmabihi : By us

* No other interpretation fits.
Next :

 Baudha Matam, Nastika Darshanam, their theory of Consciousness not acceptable.



Bashyam : Chapter 2 — Verse 4 continues...

U THAAT Ulaarel- s mw- fafeatie aed-
oearE el gudd, qF  siuifrsem Watq
AR N TeaiEaeuaT W
RGN aiifd Heaasr: — ea=arer
qAfd’ (Fo Jo ¥ 1 ¥ 3 )  EIHATHATH

a @ geEEmE’ (Er f01 gy) S

Again which interpretation of this sentence is described thus: “status of
being knowing by itself”, in that interpretation, there is the transaction
thus: “one knows oneself by oneself”, when the status of the self being
with adjunct is accepted, based on the self which is of the nature of
adjunct in the form of intellect. “Br. Up.4.4.23: one sees oneself in oneself”,
“BG 10.15: O Purushottama, you know yourself by yourself indeed”.

Baudha Darshanam / Matam

Vaibashika

Sautrantika

Yogachara

Madhyamika




Discussed in Mandukya Karika.

Here Yoga Chara Matam, close to Vedanta.

Observed World Observer Consciousness alone is

Mithya Satyam

Consciousness can be proved only by Consciousness knowing itself.

Consciousness serves as

Subject Object
| \

Observer Observed

Through observation consciousness is proved.
Sva Sam Vethyatha Vada.
Technical theories.

Not required for Moksha.

Consciousness observes Consciousness and proves consciousness by its own
observation.
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Shankara:

* Thereis a problem.

* Any observation — Pratyaksham exists only for a moment.

* Every observation is momentary, accepted by Baudhas also.
e Consciousness is proved by itself through its observation.

* Existence of Consciousness is only for a moment.

* Next moment whether consciousness is existent or not can’t be proved by previously
existent consciousness.

* Consciousness — No. 1 — 1t moment
e Consciousness — No. 2 — 2" moment.

* To prove we require observation.

* Observation, Pratyaksha is possible only for a present thing.

Pratyaksha Pramanam

v

Can observe only the present (limitation)

v

Can’t see Yesterday / Tomorrow

v
Future / Past — inferred / Can’t be

perceived
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* Consciousness of moment No. 1 can’t know consciousness of moment No. 2.
« Consciousness of moment no. 2 is proved only by 2" consciousness.
* Therefore, 15t consciousness gone in 2",

» Consciousness of 15t moment / 2" moment exists only in the 1t moment and is proved
only in the 1t moment / 2"9 moment.

* Consciousness will have only momentary existence.

» Can never prove existence of past / future consciousness.

* For that, perception is required.

* Perception can’t prove future or past consciousness.

* In Svasamvedyata Vada consciousness is momentary, Kshanikam.

* Yoga Chara Darshanam = Kshanika Vigyana Darshanam.
* Consciousness at this moment is experiencing all of us.
* Next moment, we have new consciousness experiencing 2" moment.
e Can’t talk of continuity of Consciousness.
* No continuous individual.
e Continuity is a Branthi.
Example :
* River

* | am taking bath in the same Ganges (but different water).



Example :
* No continuous flame.
* Flame dies every moment.
* If same flame, oil will not get depleted.
* 1stflame generated by 15t oil, gets depleted.
e Gradually, oil expanded.
e Continuity of flame is delusion.
* This argument of Kshanika Vigyana Vad..
* |n Svasamvedata Vada, Chaitanyam will be Kshanikam.

a) Yat Punaha Smvedyata Pratibodha Viditam :

* Pratibodha Viditam = Momentary consciousness

*  Which is self illuming, self revealing.

b) Iti Asya Vakyasya Arthaha Varnyate :
* |tisinterpretation of Pratibodha.

* Itis Consciousness which is revealing itself through a series of observations.

c) Tatra :
* In that approach, there are many problems.
* |t can be explained only under some condition.

* Hypothetical technical point.



Fundamental Law :
1) Subject — object can never be identical.
* Observer can’t become observed.
Example:
* Eyes can’t observe itself.
II) Consciousness can’t become observer and observed.
* |n Svasamvedyata Vada, you are violating above rule.
e Kartru — Karma Virodha Dosha Violated.
Ill) Exception to Law :
* When a thing has several parts, Savayava Vastu.
* One part of Vastu can become the subject and the other part can become object.

* Thing can become subject and object when one part serves as subject and other as
object.

Example:
* With one hand touch other hand not same hand.
* |say:lam touching myself.
* Subject and object is me.

e Itis possible because of | am with several Avayava.



IV) In the case of Consciousness, you can never say :

* Consciousness observes itself because Consciousness does n ot have 2 parts.

* Ifit has 2 parts:

Head part can look at leg part and say you are very bright.

e Consciousness is Niravayavam, partless.

* Pure Consciousness can never observe itself.

* So, Samvedyata Vada is incorrect.
e Buddhist’s question — Shankara imagines and gives Answer.
* In Upanishads there are statements :

Svayameva Atmanam Vetha Tvam Purushottama.

Gita:

":GI<-|4—IG|IC4—I-IIC~1—I < svayam evatmanatmanam
SreS | g-bﬁl‘l?-ltr I véttha tvam purusottama |
HAATA ‘-L\dfal bhuatabhavana bhitésa
aqaq SRTId llge-2% devadéva jagatpate | |10-15] |

Verily, You yourself know yourself by yourself, O Purusottama, (Supreme Purusa), O source of
beings, O lord of beings, O God of gods, O ruler of the World. [Chapter 10 - Verse 15]

e Oh Lord you know yourself by yourself.




Brihadaranyaka Upanishad :

TS YFA |

T el ARRAT FEAT o g FHOT A el |

T Tceiad, 7 fafeear o forcad waom qruehe || 3 |
IR A NG IREAE

AR HcafcH=aTcAle TR, GATAT TR,

el QAT RfS, TS A R A qTAT ufe,

#d oA qufa; faumat favaisfafaferear sreaon srafa;
T SEAclidh: A3, Ul IcsEfd glam Ardedd:;
HIsE #Aad [ACETe] GaTiA, A T W et I 23 |

tadetadrcabhyuktam |
esa nityo mahima brahmanasya na vardhate karmana no kaniyan |
tasyaiva syatpadavit, tam viditva na lipyate karmana papakena Il i |

tasmadevamvicchanto danta uparatastitiksuh

samahito bhityatmanyevatmanam pasyati, sarvamatmanam pasyati;

nainam papma tarati, sarvam papmanam tarati; nainam papma tapati,
sarvam papmanam tapati; vipapo virajo vicikitso brahmano bhavati;
esa brahmalokah samrad, enam prapito'siti hovaca yajfiavalkyah;
s0'ham bhagavate videhan dadami, mam capi saha dasyayeti [| 23 |

This has been expressed by the following hymn: This is the eternal glory of a knower of
Brahman: it neither increases nor decreases through work. (Therefore) one should know the
nature of that alone. Knowing it one is not touched by evil action. Therefore he who knows it
as such becomes self-controlled, calm, withdrawn into himself, enduring and concentrated,
and sees the Self in his own self (body); he sees all as the Self. Evil does not overtake him, but
he transcends all evil. Evil does not trouble him, (but) he consumes all evil. He becomes
sinless, taintless, free from doubts, and Brahmana (knower of Brahman). This is the world of
Brahman, O Emperor, and you have attained it—said Yajiavalkya. ‘I give you, sir, the empire of

Videha, and myself too with it, to wait upon you.’ [4 - 4 - 23]
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Vedanta:
 Atma knows itself.
If Buddhist asks :

e If Atma is Niravayavam and Atma can’t know itself, how come the scriptures talk about
self-knowledge where.

| Atma
Am Atma Object

e Thru Shastra Pramanam, | knowing myself.

 Atma = Both subject, object.

* If Kartru — Karma Dosha comes, how Atma can know itself.
Answer :

 Normally Atma = Pure Self = 1.

* From standpoint of Niruphadika Atma, Atma knowing itself through a process it
doesn’t exist.

* |In Vyavaharika Avastha, Atma is associated with Pancha Kosha or Sharira Trayam.

* Because Pancha Koshas are intimately connected with Atma, we look upon the
Shariram also as the Atma in common parlance.

* Anyontara Atma Pranamaya, Manomaya.




2 Atmas

Nirupadhika Atma

- Pure Atma
- Chetana

In waking Atma is Savayavam, one part of Atma can be the knower of other part.

Sophadhika

Atma with Body — Mind —
Complex

Atma w.r.t. Sophadika,
Atma has Avayavam
Jadam

Mind, Sense Organs

Sakshi illumines the mind.
| say:
o | know myself

o lam intelligent.

Sakshi part

knows

Kartru Karma Virodha Dosha is not there.

Mind

Part
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Aham Brahma Asmi
|

|

- Atma - Mind entertains Aham
Brahma Asmi Vrutti

- Through that Vrutti in the
Mental part, | am
recognizing Sakshi
Chaitanyam as Brahman

During Brahma Jnanam, mind part through Aham Brahma Asmi is knowing,
recognizing Chaitanyam part.

Chaitanyam part of me can know the mind part.

Mind part of one can recognize Sakshi part.

Whenever the Jnani claims Aham Brahma Asmi, it is the mental part recognizing the
Atma part.

Therefore, when Sophadika Atma is taken into account, you can talk about Atma
knowing itself where one part of Atma knows another part.

In Pure Nirupadhika Atma, Pure Consciousness principle, there is no question of
knowing itself through a process called perception.

Atma Anatma

Knowing only in mixture 752




* Never discussed before by Shankara.
e Shankara talks about Sophadhika and Niruphadhika.

Atma knowing process

Not possible in Nirupadhika Atma Possible in Sophadhika Atma

a) Tatra :
* In this discussion.
b) Sophadikatve Atmanaha Sati :
* When Atma is Sophadhika mixture.
e Mixture of Atma + Anatma.
* Dressed Atma.
c) Buddhi Upadhi Svarupatvena Bheda Parikalpayatya :
* Having divided one into two, from the standpoint of Buddhi Upadhi.

* By making a division in the mixture Atma.

Division
|
| |

Observer Observed

- Sakshi - Sakshyam
- Mind
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* Division made in Sophadika Atma.
* Bhedam Parikalpya.

d) Sam Vyavahara:
* Usage of this expression.

e Atmanam Atmana Vethi.

 Atma knows itself by itself you can say only when the mind is taken into account.

Brihadaranyaka Upanishad :

e |

1Y foical AR SEAT 7 U HHIT oAl FolldH |
T Tareefaq, 7 fafeear 7 fovad o areha | 3 |
TEAIGAAeBTedl e SRARAF]:

THIfea! AcHraTcAe e, FaHcA e

A7 IS i, qd AT R elel UTSAT qufel,
79 A qufa; faumet fovaisfafafeear sreon safar:
W §EAde: §H13, T TS glara aradedy:;

AIsg Taa facgTl cartay, 1 A1 ¥ Srearifa I 23 |

tadetadreabhyuktam |

esa nityo mahima brahmanasya na vardhate karmana no kaniyan |
tasyaiva syatpadavit, tam viditva nalipyate karmana papakena [ iti |
tasmadevamvicchanto danta uparatastitiksun

samahito bhityatmanyevatménam pasyati sarvamatménam pasyati

nainam papma tarati, sarvam papmanam tarati; nainam papma tapati,
sarvam papmanam tapati; vipapo virajo'vicikitso brahmano bhavati
esa brahmalokah samrad, enam prapito'siti hovaca yajfiavalkyah;
50'ham bhagavate videhan dadami, mam capi saha dasyayeti 1|23 |




This has been expressed by the following hymn: This is the eternal glory of a knower of
Brahman: it neither increases nor decreases through work. (Therefore) one should know the
nature of that alone. Knowing it one is not touched by evil action. Therefore he who knows it
as such becomes self-controlled, calm, withdrawn into himself, enduring and concentrated,
and sees the Self in his own self (body); he sees all as the Self. Evil does not overtake him, but
he transcends all evil. Evil does not trouble him, (but) he consumes all evil. He becomes
sinless, taintless, free from doubts, and Brahmana (knower of Brahman). This is the world of
Brahman, O Emperor, and you have attained it—said Yajiavalkya. ‘I give you, sir, the empire of
Videha, and myself too with it, to wait upon you.’ [4 - 4 - 23]

Gita:

":GH-IHGHC*-I-IICHI-I
=T g-obuﬂH |

IRATTA I A=
Sgad SPTadd l1Ige-2% I

svayam evatmanatmanam

véttha tvam purusottama |
bhutabhavana bhutésa
deévadéva jagatpate | |10-15] |

Verily, You yourself know yourself by yourself, O Purusottama, (Supreme Purusa), O source of
beings, O lord of beings, O God of gods, O ruler of the World. [Chapter 10 - Verse 15]

With the help of the Mind

| know the Sakshi

or

With the help of Sakshi

| know the Mind




Mutually, one can know the other.

e) Iti Svam Vyavahara Bavati :

Such an expression is possible.
That’s why Atma Jnanam very much the mind.

To say | am Consciousness | require the mind.

To say, Mind is an object, | require Sakshi Chaitanyam.

I have to be subject, Sakshi Chaitanyam.

Pure Mind or Pure Consciousness can’t know itself.

Therefore Svasamvedyatha Veda is never possible in Nirupadhika Atma.

Bashyam : Chapter 2 — Verse 4 continues...
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Whereas when status of the adjunct-free self is being one, status of knowing
itself or status of being known by others is not possible. And because of being of
the nature of consciousness, expectation of being known by other is not possible,
just as there is no possibility of expectation of another light for the light.

a) Niruphadika Atma :
* |In the case of Pure consciousness which is unconnected with Body, Mind, thoughts.
* |Imagine a state in which you have removed Body, Mind, thoughts.
* Go to a different plane.
* You are abiding as pure Consciousness, Niruphadika Atma.
* Let usimagine you go to such a plane.
b) Ekatve Sati :
* In pure Consciousness there are no parts also.
Many Mislead by :
e Self —revealing Atma.
* Atma is Svaprakasham, self revealing.

 When | remove all thoughts, and exist as Consciousness, Consciousness will be self
revealing.

* In that state, Atma will know itself.

| will realise — Aham Brahma Asmi.



Many imagine event of self realization in pure Atma, after negation of al thoughts.
(Extra Ordinary State).

Such event can never take place.

In pure Consciousness, there is no knowership.
There is no knower — known division.

One part of Consciousness realizes other part.

Ekatve Sati — because Atma is one, divisionless, Sajatiya, Vijatiya, Svagata Bheda,
Shunyati.

Sva Vedhyata Na Sambavati.

Atma realizing itself as itself in the absence of Mind doesn’t happen.
Self realization requires Mind and Akhandakara Vrutti, Aham Brahma Asmi.

Don’t ray to transcend the Mind.

Keep the mind, use the mind, with the help of Mind alone knowledge is possible.
Sva Vedyata Na Sambavati.

In super consciousness plane, Consciousness knowing itself does not happen.

If Consciousness can’t know itself, can matter know Consciousness?

Para Samvedyatha Na Sambavati.

Matter can’t objectify Consciousness.

Consciousness is never objectifiable.

What are we dong, knowing in self knowledge?




We are not knowing anything new in self knowledge.

Consciousness is all the time evident.

Consciousness need not know itself at a particular time.

Consciousness already evident all the time.

I know | am a Conscious being.

| am Conscious, not unconscious.

This consciousness | am able to claim because of the manifestation of Body / Mind /
Intellect.

Without Body / Mind / Intellect manifest, | am still a conscious being.
That is my real absolute state.

Body / Mind / Intellect arrival — departure explained as Maya, Moola Avidya, Prakrti,
Law of Karma.

In the presence of Body / Mind / Intellect, | am able to claim | am Conscious being.

During self — knowledge, | continue to claim | am conscious being.

Previously

| included attributes of Body / Mind /
Intellect — in the word “l am”

(Manifestation — Unmanifestation of

Body / Mind / Intellect taken as me)




* | had included the attributes of Body / Mind / Intellect in | am.

* At the time of self knowledge, | use the Body / Mind / Intellect, when | say — | am, |
exclude attributes of Body / Mind / Intellect and | claim | am Ashabdam, Asparsham,

Arupam, Arasam, Agandham, Achedyam...

Katho Upanishad :

DNEALR afm FTHeTY TITSTH rq LR EE] q?r | Asabdam asparsam arupam avyayam, tatha'rasam nityam agandhavat ca yat

yq‘gjq.d' meEd: T7 YT qu L RCEIR HH‘QE‘I 199 | Anadya-nantam mahatah param dhruvam, nicayya tan mrtyu mukhat pramucyate Il 1511

He, who has realised that (Atman) which is without sound, without touch, without form,
without decay, and also without taste, without smell, without beginning, without end, beyond
the Mahat (great), eternal and unchanging, is freed from the jaws of death. [I — Il — 15]

* Self knowledge is only dropping attributes transferred to already evident | am.

* Thatis called Self knowledge.

« We don’t get any new knowledge.

* We are only removing the transferred attribute.




Lecture 38

Bashyam : Chapter 2 — Verse 4 continues.....
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‘7 fr  famrgfamafantiena
faarasfaidtard’ (Jgo Jo ¥13130)

‘Frea fayaaay’ (Jo 3o RI1RIE) W AT
e STEATSUSHASTASHTE: | (Fo Io ¥ 1 %1 Ry )
ScTEl: WWI

Whereas, in Buddhist self-knowing, there would be momentariness of
consciousness and the status of consciousness being bereft of the self. The
Shrutis such as “Br. Up. 4.3.30: The destruction of the knowerness of the
knower is not there, because of being indestructible”, “Mu. Up. 1.1.6: that
all-pervasive self is permanent”, “Br. Up. 4.4.25: this self is that great,
decayless, deathless, immortal, free from fear”, etc would be opposed.
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I) Keno Upanishad :

gfqarafated gaagdac fg fa<d Pratibodha-viditam matam amrtatvam hi vindate

JTeaT fa<d a1 fa=mar fa rd‘dblj_dli ¥ Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [Il — 4]

* Pratibodha Viditam Matam being analysed.
Il) Shankara refuting other commentators
IIl) Bartru Prapancha and Neiyaika Matam, Veiseshika Matam are being refuted.
IV) Now Bandha Matam refuted here.
a) Atma = Consciousness
* Consciousness proves itself by observing itself, its an action of action, Kriya.
b) Observation is an act which lasts one moment only, Kshanikam.
* Consciousness recognises Consciousness obtaining in the present.
c) Perception deals only with present

* Perception can’t perceive past or future.

* Every moment there is consciousness, perceiving itself.

d) Who am I?
* |am the present Consciousness, who perceives myself in the present moment.



e) Present Consciousness perceiving the Consciousness in the present will be momentary, for
seconds, Kshanikam (till thoughts come to disturb Consciousness).

Mind — thought flow

Past Future

f)  am = New present Consciousness

* Not part or perception of future or past.

* Every moment there is a new consciousness.

* Reports itself and dies.

* Reveals, dies.

e Consciousness = Momentary = Kshanika Vijnanam, Svatam Vedyate.

* Consciousness has to reveal itself through a process of perception.
g) Advaitam :

* Atma reveals itself, self evident.

e Revealation not action of Atma.

* ltis elf evident, without doing any action.

e Triputi Rahita Atma exists.



h) Veiseshika :

Sva Samvedyita

Revealing is an action.

Self revealation of Consciousness

Consciousness perceiving itself is a perceptual action (Kriya).

Self Revealation

- Self evident

- No action

- No subject object division

- Atma is self evident
without doing any action

- Advaitam

Action of Atma revealing
itself, perceptual action
Refute Kartru — Karma
Vichara

Yogachara Matam
Revealation is a Karma,
action = Sva Samvedyate
Baudha Matam

Self revealing Atma is action,

Atma is

Karta

Object also

764



Kartru — Karma Virodha = Yogachara.
Subject — Object — Action

Action, we don’t accept, its self revealing.

Atma through process of perception knows itself, we don’t accept.

i) Kshana Bhaga Doshatvam :

There will defect of Consciousness being momentary.

j) Niratma Katvam Cha Vijnasya Syat :

In their philosophy there will not be a permanent Atma, Self.
Their self is only momentary consciousness.

2 Doshas will have logical fallacies.

Discussed in Brahma Sutra in Yogachara Matam Khandam.

Here Sruti Virodha Dosha.

Will not have a permanent Atma in the form of Consciousness.
They have only momentary Atma, no permanent Consciousness.
There will be Sruti Virodha.




k) Brihadaranyaka Upanishad :

T deed TaFATATTT
aIATAaa doea TaATATTg,

S & TaargaAararaaiysarar

vadvai tanna vijanati
vijananvai tanna vijanati,

IECUGGHIEGUEIGEICE
A d deafadaaATEd
Jarss==acIaaAasrd
ASTIATATATA Il Be |l

— -

na hi vijiaturvijinaterviparilopo

vidyate'vinasitvan;
na tu taddvitiyamasti
tato'nyadvibhaktam
yvadvijaniyat | | 30 ||

That it does not know in that state is because, although knowing then, it does not know; for
the knower’s function of knowing can never be lost, because it is immortal. But there is not
that second thing separate from it which it can know. [4 - 3 - 30]

* Vipari Lopaha Vidyate.

* For Atma Chaitanyam there is no cessation of existence.

* Vijnate : For Consciousness

* Vijnatuhu : Of Atma, Sakshi Chaitanyam.

* There is no cessation of Consciousness for Atma Chaitanyam.

e Sruti Vakyam.

* In Yogachara Matam the Consciousness will have a cessation because every moment
Consciousness stops and new Consciousness is born. 766




e This Sruti will be contradicted.
Avinashitvat :

Consciousness is permanent, nondestructible.

Yogachara Advaitam

Anitya Chaitanyam is Atma Nitya Chaitanyam is Atma

e Svayam Jyoti Brahmanam
Mundak Upanishad :

IR Sp TAHAU- TG 4T3 qeqIres | Yad tad-adresyam-agrahyam-agotram-avaram acaksuh srotram tad-apani-padam,

B m T ST q HC\&J:'[ T ST T e WW 15l Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 Il

That which is invisible, ungraspable, unoriginated and attributeless, that which has neither
eyes nor ears nor hands nor legs — that is Eternal, full of manifestations, All-pervading, Subtlest

of the subtle — that Imperishable Being is what the wise perceive as the Source of all Creation.
[I-1-6]

Through knowledge we don’t get Moksha, Remove transferred attribute only.
* Thisis contradicted by Buddhist.




Brihadaranyaka Upanishad :

T a1 U Helefol AcATRISARISHAISSTA! SEH; || sa va esa mahanaja atmajaro'maro'mrto'bhayo brahm;
W & §EA abhayam vai brahma;
W R dsEA T T@ae || 39 | abhayam hi vai brahma bhavati ya evam veda | | 25| |

That great, birthless Self is undecaying, immortal, undying, fearless and Brahman (infinite).
Brahman is indeed fearless. He who knows It as such becomes the fearless Brahman.[4 - 4 - 25]

e Ajaha = Birthless

Amrutaha = Deathless

Buddhist Advaitin

- Atma is momentary - Before studying Yogachara
Buddhism, | thought | am mortal.
- | live for a few years — 70 years

* For immortality, | came to you.

* Instead of making me immortal, you took of 70 years and tell me | live for one second.
* Why should | come to you.

e Ajaraha, Ajaha, Amara.

e All Sruti will be contradicted by you.
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e This argument we can’t give to Buddhist.
e Sruti Virodha Argument does not Buddhist does not accept Veda Pramanam.
* Use logic to prove him wrong not Veda.
Brahma Sutra :
» Sets aside Veda.
* Sruti Virodha and logical (Tarqga) fallacies.
* Thatis a Dosha.

* If you are Atma, living for a moment by doing Sadhana, Moksha will come in future.

*  Why should you work for Moksha?
* When Moksha comes, you are not going to be there.

* You exist only for a moment.

* Duration of Atma = One moment.

* Moksha Sadhana redundant because the Sadhaka is not going to survive for enjoying
Moksha.

e Therefore in Buddhism Moksha is not relevant.



Bashyam : Chapter 2 — Verse 4 continues...
JgH: yfqeravreest  gfqenendfomm:  fAfafa=r
Ner: wiaare: TAT g e URekeddid,
Agfga  dfqeny U

Again, in which view, gfadieTis causeless knowledge, just as there is
causeless knowledge (happiness/ darkness, etc, perhaps) for one who is
asleep. Some imagine this meaning: knowledge occurring once is gfaarer|

* Pratibodha = Interpreted by some others also— X &Y.
a) Advaitin :
* Pratibodha = Anya type of Vrutti Jnanam.
* Any cognition is Pratibodha, knowledge, memory, perception.

e Vrutti Jnanam = Pratibodha.
* In every Vrutti Jnanam, Svarupa Jnanam is available as the non-variable component.

b) New Interpreter :
* Pratibodha = Intuitive Jnanam.
* He gets instantaneous Videha Mukti after Svarupa Jnanam.



* Flashy knowledge comes, destroys Sanchita, Agama, Prarabda.
e Gives Videha Kaivalyam.

e Thisis a group.

* Atma is instantaneous Mukti, named as Pratibodha.

c) Pratibodha = Final cognition
* Itis afinal cognition, Charama Vrutti.

Pratibodha

- Previously — Intuitive cognition - This group says Pratibodha is
- Iti Apare final cognition

* What is Shankara view about 2 other groups — whose name not known.

Bashyam : Chapter 2 — Verse 4 continues...
T wfis: segmeg wiE @ oa:

(Whether) it is without basis, or with basis, happening once or many
times, that indeed is thought alone.
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Interpret any way.
Pratibodha should be understood as Vrutti Jnanam, cognition.

In every cognition Consciousness is available as non-variable factor, understand it as
Brahman.

Nirnimitta Jnanam:

Knowledge which arises in the mind with intervention of any Pramanam = Flash.
Nonvariable Consciousness in every cognition called Vrutti Jnanam is Brahman.
Worldly cognition, intuitive cognition, final cognition.

Not interested in Adjective but in the noun.

Gold is available in Ring, Bangle, Chain.

Consciousness is available in every Vrutti cognition of the mind.

«—— Vrutti/ Name + Form / Carrier

Content is
Consciousness




«—— Ring, Bangle, Chain - Name,
Gold is Form, Carrier
Content

* @Gold is available in al Ornaments.
* You can call it Chain, Ring, Bangle Ornament.
¢ Rare Ornament.

* In cognition Consciousness is available.

 Bahman is awareness obtaining in cognition.

* Cognition = Changing thought + changeless awareness.

a) Nir Nimittaha Sa Nimittahava :

* Intuitive or Tutive cognition (through Pramanam)



Cognition

Tuitive

Intuitive

- Gained through sense organs
- Sapeksha Pramana Bodha
- Pratyaksha Bodhaha

Aitareya Upanishad :

Knowledge = Pratibodha

Pure thought form

Pramana Nirapeksha Bodhaha
This person is going to beat me
Developed by Yoga practice
Yogi Pratyaksham

Trikala Jnanam by Rishis

Look at person, can tell future

Vamadeva attained Atma Jnanam in the womb of mother.

In Purva Janma he had Guru shastra Upadesha.

Due to Karma Pratibandha, he was born.

In the mothers womb, that Pratibodha got released.
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Aitareya Upanishad :

ARG Tad-uktam-rsina -

™ q Ao YHEaHE <141 A=A s | garbhe nu sann-anvesam-avedam-aham devanam janimani visva |
Tl AT ] TN T 199 =i | satam ma pura ayasir-araksann-adhah syeno javasa niradiya-miti |
™ TS ATl qu&d THETE 1wl garbha evaitac-chayano vamadeva evam-uvaca I 5 II

As to this, it has been said by a Rsi — Being yet in embryo, | knew well, all the births of these gods! A
hundred iron citadels confined me down, And yet, like a hawk with swiftness, forth | flew! Thus spoke
Vamadeva even while lying in the womb. [Il = | — 5]

You may call it

Nimitta Bodha Purva Janma Shastra Janya Bodha

* Bodha always is Vrutti Jnanam.

e |n that Vrutti Jnanam Brahman.

e Can’t say : Now the thoughtless Consciousness is there.

* If you say there is thoughtless Consciousness, thought has come.

* Thoughtless Consciousness is Avyavaharya Chaitanyam.



* Avyavaharya Chaitanyam has to be known through thought Vyavahara.
* That knowledge = Aham Brahma Asmi Jnanam.

* Pratibodha Viditam Matam over.

* Hereafter : 2"9 quarter

* Amrutatvam Hi Vindate...

Bashyam : Chapter2 — Verse 4 continues...

Since one attains immortality, status of being free from death, abidance
in one's own self, moksha, due to the knowledge as described, in the
form of knowing brahman in each and every cognition; therefore,
brahman understood (as oneself) in each cognition alone is the right
understanding; this is the idea.

a) By Brahma Jnanam, A person Attaino Immortality, Amarana Baram, Amrutatvam, Moksha.

 What type of Brahma Jnanam?
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* Brahman is nonvariable consciousness available through thoughts and experiences.
e This is the knowledge.
* This knowledge is not complete.
* Brahman = Consciousness.
* Consciousness = Nitya, Mukta, Shuddha, what about you?
My story — | am miserable.
* We should say:
Non variable consciousness is Brahman.
* Brahma Janam = Brahma Atma Jnanam
= Brahman | am Iti Jnanam
* Thatis not enough.
b) Svatmani Avasthanam :
e Abidance in that Jnanam is immortality.
* Abidance in the fact that | am immortal.
What is Moksha?
* Svatmani Avasthanam.
e Abiding in the self as | am.
* Whatis abidance — I am Brahman.

* | have revised self conclusion.



There should be format revision.

Format revision = Avasthanam, Abidance.
A format to Binary format.

| don’t look upon myself as Jivaha.
Jeevan Mukti not relevant to me.

Jeevan Mukti is for Jiva.

| am not Jiva.

Videha Mukti is for Jeevan Mukta after exhausting Prarabda.

| am not Jiva.

Neither Jivan Mukti or Videha Mukti is relevant for me.
That was used by me in ignorance.

Any Vrutti Jnanam can be Ghata, Patha, Jnanam.

This is our interpretation of Pratibodha.

This commentator says Pratibodha is any type of Intuitive cognition = Nir Nimitta
Jnanam.

Intuitive cognition = Knowledge which arises in the mind without the intervention of
any Pramanam.

Sudden flash.

Not used Pratyaksha, Anumana or Shastra.




* Something tells me that today this person is going to meet me.

e Like a flash it comes.

* Sometimes, it comes true.

* This intuition sometimes happens by Yoga = Yogi Pratyaksham

e Capacity to know the future.

e Trikala Jnanam they have.

* By looking at a person, they know what will happen tomorrow.

* Don’t use conventional Pramanams.

* Intuitive cognition is Pratibodha.

* Through Pratibodha Brahman is known.

Pratibodha = Intuitive cognition

Can deal with

Anatma

Atma / Brahman

c) Yatha Punaha:

* However, some people say :

d) Pratibodha Shabdena :

* By word Pratibodha occurring in Keno Upanishad — Chapter 2 — Verse 4.



e) Nir Nimittaha Bodhaha :

* Intuitive cognition of something is alone Pratibodha.

f) Iti Parikalpayanti :

* Nir Nimittaha Bodhaha — interpreted.

g) Yatha Suptasya :

e Just asin deep sleep state, we have knowledge of Ajnanam and Ananda.

In Sleep

You may call it

2 Perceptions

| slept well

| don’t know anything

Na Kinchit Avedisham

|

| didn’t know anything

2 Cognitions in sleep

Ignorance

Ananda
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2 types of knowledge in Sushupti by using Intuition.
Pramata itself is absent.
Not using Pratyaksha, Anumanam, Upamanam.
Still we get 2 pieces of information.
After waking up we say :

| slept well
Well = Ananda Jnanam
| don’t know anything = Ajnanam, Awareness
| exist as awareness principle in sleep.
Here Lakshana = Vishaya, objects of Aham, Mama.
Sushupti Jnanam = Nir Nimitta Bodaha

= Pramana Nirapeksha Bodhaha

In the same way, we have intuitive cognition.
This is one interpretation.
2"d meaning to Pratibodha Sakrut Vigyanam Pratibodha Iti Apare.
Final self knowledge that happens for a Jnani.
After which final knowledge, he gets instantaneous Videha Mukti.

For them self knowledge happens as a flash.



Sadhana gives understanding.

Like flash, liberating knowledge happens.

Indication of flash :

Destroys Sanchita, Agami, Prarabda.

One done and close

Gives Videha Kaivalyam.

Group of philosophers, who don’t accept Jeevan Mukti.

For them, Atma Jnanam means instantaneous Videha Mukti.
Videha Mukti, flash of realisation is called Pratibodha.

Final cognition = Charama Vrutti.

Pratibodha

Intuitive Cognition

Final Cognition

- Iti Apare

- Charam Vrutti
- 2 groups of people, name
not known Iti Apare
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Shankaras View :
Bashyam : Chapter 2 — Verse 4 continues...

Indeed status of the self attaining non-self (anything other than the self) is
not immortality. The immortality of the self is without any cause, due to
the status of the self itself being free from all limitations. In this manner/
Similarly, mortality of the self, which is due to ignorance, is attainment of
the status of being non-self for the self.

* Interpretin any way.

* Pratibodha should be Vrutti Jnanam = Cognition.

* This should be the only idea.

* In every cognition, consciousness is available as nonvariable factor.

* That nonvariable factor understand as Brahman.



2 factors in every cognition

- Vrutti Jnanam

- Changing, variable

Svarupa Jnanam
Consciousness

| exist
Nonvariable

Cognition / Perception / Memory

- Variable - Non-variable
- Anatma - Brahman
- Changing - Atma
- Momentary - Focus on this
- Name — Form — Function - Permanent

- Unborn

Cognitions
| |
Worldly Intuitive Final

* Not interested in Adjectives.

* Gold is available in Bangle, Chain, Ring..
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* Focus on Gold not in Name — Form.

* In every cognition Consciousness is available, invariable component.

Pramanena

Sapeksha Bodhaha Nirapeksha Bodhaha

Aitareya Upanishad :
* Vamadeva attained Atma Jnanam in mothers womb.
* No Guru — Shastra.
* Had them in Purva Janma.
* Due to some Karma Pratibandhas he was born.

* In womb Pratibanda released.

* Brihadaranyaka Upanishad = Awareness obtaining in any cognition.

e Cognition = changing thought + changeless awareness in one and same locus.

Identify that awareness

- Nir Nimitta Bodha or - Sa Nimitta Bodaha
- Shastriya Bodha
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Awareness

Tuitive Cognition Intuitive Cognition

Gained through Sense Organs
or other Pramanams

Bodha

Vrutti Jnanam

In every Vrutti Jnanam Brahman is available as Consciousness.

Pramana

Sapeksha Bodha Nirapeksha Bodha

Sakrutva — Asakrutva
Happens once or many times, Pratibodha = Cognition.

In cognition, Brahman is available as Consciousness.

Consciousness pervades every thought and converts thought into a cognition.
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Consciousness not limited by boundary of thought.

Consciousness continues to exist after thought goes.

What thoughts resolve, Consciousness continues as thoughtless Consciousness.

Brahman = Only existence principle.

Thoughts come as Triputi as per Law of Prarabda Karma.
Jivatvam comes and goes.

| am existence, Consciousness, awareness is eternal.

Thoughtless Consciousness = Avyavaharyam, Satchit Ananda Svarupam, Nirguna
Svarupoham, Anantha Svarupam.

Can’t say “Now there is thoughtless Consciousness”.

To say, thought required.

Topic of Pratibodha best in Keno Upanishad.

Mind, Vrutti, is gateway to realise consciousness as Svarupam.

Thoughtless Consciousness = Avyavaharyam, Chaitanya, Super Waker status, not sleep
— Ajnana Status.

That knowledge = Aham Brahma Asmi Jnanam.

Pratibodha Viditam commentary over.




Now 2" Quarter of Mantra :

Amrutatvam Hivindate :

Bashyam : Chapter 2 — Verse 4 Continues...

Since one attains immortality, status of being free from death, abidance
in one's own self, moksha, due to the knowledge as described, in the
form of knowing brahman in each and every cognition; therefore,
brahman understood (as oneself) in each cognition alone is the right
understanding; this is the idea.

a) Amrutatvam Vindate :
e By this Brahma Jnanam.
b) Asmat Vindate :

e Person attains immortality, Moksha.

* Amrutatvam = Amarana Abayam = Moksha

* Moksha is called immortality, Amrutatvam.
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* Itis gained by Brahma Jnanam.
* By what type of Brahma Jnanam.

 Brahman = Nonvariable consciousness available in and through thoughts, experiences,
knowledge.

* This knowledge is not complete.
 Brahman = Consciousness.
e Consciousness = Brahman, Nitya, Buddah, Shuddha, Mukta, Svarupa — No good.

* |am that Brahman, not this miserable Jiva tossing in the bed.

e Say : Nonvariable Consciousness is me Brahman.

e Brahma Jnanam = Brahma Atma Jnanam.

* Brahma=Atma=1Iam.
c) Svatmani Avasthanam :
* Abidance in that Jnanam = Immortality.
* Abidance in the fact that | am immortal Brahman.
* What is definition of Moksha?
* Abiding in the self as | am Brahman = Revised self conclusion.
* Format revision, A to Binary format.

* | don’t look upon myself as a Jiva.



* Jeevan Mukti only for one who thinks he is Body — Mind — Jiva.
* No Videha Mukti.

* Videha Mukti is for one who has exhausted Prarabda Karma.

* Neither Jivan Mukti or Videha Mukti relevant for Jnani.

* It was used by Shastra when | thought | am a Jiva.

* Now, | no more look upon myself as a Jiva.

* Claiming Nitya Mukti alone relevant.

* If both exist, | am Samsari, Adhyasa.

* | am Nitya Mukta really.

* | am not struggling to escape from the world.

Kaivalya Upanishad :

TAT T S A 9 AfaSad | mayvyeva sakalarh jatarh mayi sarvarh pratisthitam |
nfy ad &4 aifd qgeEEEEEEEE N g 0 || mayi sarvam layam yati tadbrahmadvayamasmyaham |1 1911

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

* |am one in whom whole world rises from, exists in, resolves in.

* | am Brahman, awareness = Svatmani Avasthanam = Moksha.




d) Labathe = Vindate :

* Person attains as a result of Brahmatma Jnanam.

e) Hi = Yasmat
* Connected to Tasmat.
f) Nitya Mukti :

* Always available.

No question of

Vasana Kshayam

Mano Nasha

- |l don’t have Vasana -
- No exhaustion required -

| am not the mind
Mano Nasha = Mano
Mithyatva NiIshchaya

* This is the Phalam of Brahma Jnanam.
g) Yathoktat :

* Mentioned in 15t Quarter of Mantra.
h) Pratibodat :

* Brahma Jnanam

* Pratibodha Viditam Matam.
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* Knowledge of Brahman.
* Through which knowledge, | come to know that Brahman is available in all cognitions.
* Through such Brahman Jnanam, Moksha is obtained.
i) Tasmat :
* Therefore
j) Pratibodha Viditam Eva Brahma Jnanam Prapti :

 Brahma Jnanam is Brahma Jnanam only when Brahma Jnanam is understood as
Brahma Jnanam is gained when | know that it is Consciousness obtaining in every
experience.

* |am the consciousness attained in every experience.
k) Abhipraya :
e Thisis the message.
I) What is the significance of this statement?
* |don’t try to experience Brahman at a particular time, through a particular experience.

* When Brahman is realized through a particular experience, Brahman is available only
at that particular time through a particular experience.

* |t will become Anatma, Antiyam.
* Brahman = Consciousness, available in every experience.

* Don’t need to go to Nirvikalpa Samadhi for Brahma Anubhava.



» Seekers have tendency always to go to the 4t" State for Brahman realization.
e After initial study, this tendency must be knocked off.
* ltisindicated by Pratibodha Viditam.

* This Mantra is extremely important in the knowledge of Brahman realization in a 4t
state.

* Mantra negates Brahman realization through 4t state or Samadhi or any mystic
experience in the future.

| am Brahman is available all the time.

* Thisis the Abhiprayaha.
* Only then immortality is possible.

Bashyam : Chapter 2 — Verse 4 continues...
qem ff TETEfauad o Aanydd o |

And because of the status of knowledge being connected to (one's
own) inner-self, right knowledge is the cause w.r.t. immortality.

a) Bodhasya Hi Pratyagatma Vishayatvam :

e When Brahma Jnanam becomes identical with Atma Jnanam, then alone Brahma
Jnanam is right, real Brahma Jnanam.



* If Brahma Jnanam is experienced at a particular time, it is Anatma Brahman, objective
Brahman, not Brahma Jnanam.

* Only when Brahman / Atma Jnanam are identical then rises immortality.
* |can claim as my immortality.

* If Brahman is Anatma Jnanam, Brahman will be immortal, | will be mortal, miserable
Jiva.

b) Pratibodha Vishayam :

 When Brahma Jnanam is identical with Pratyag Atma Jnanam.
c) Yatha Bavati :

e Tatha Amrutve Hetu Bavati.

* Then that knowledge becomes the cause of immortality.

Otherwise :

Brahman |

- Nitya Shuddha, Mukta

Have lot of impurity

No Sadhana Chatustaya Sampatti
Reason given by 99% of seekers
Guru disarmed

* You are not the mind, no question of Sadhana Chatustaya Sampatti.

* We present it as essential condition in the initial classes.



Must transcend idea.

We will be eternally waiting for 100% Sadhana Chatustaya Sampatti which does not
exist like perfect BP / Sugar / Cholesterol.

We gain reasonable Sadhana Chatustaya Sampatti know Sadhana Chatustaya
Sampatti is not a condition for Moksha.

Knowing how to transcend mind = Amrutatva Prapti, Hetuhu.

Reason for immortality.




Lecture 39
Bashyam : Chapter 2 — Verse 4 Revision...

T SIS el | STaraTeamsgde
fAffaaa, td ademer gefaemr  srerahaRT: |

Indeed status of the self attaining non-self (anything other than the self) is
not immortality. The immortality of the self is without any cause, due to
the status of the self itself being free from all limitations.

T g Feuluswem e wdamar  wEaEEr
S Wald  HaeTEsu- dlcHA g A=

o A EEld, AT R  WehTOT=TusITEr
qH Wa:  dgdal

Whereas when status of the adjunct-free self is being one, status of
knowing itself or status of being known by others is not possible. And
because of being of the nature of consciousness, expectation of being

known by other is not possible, just as there is no possibility of expectation
of another light for the light.
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Can Atma know itself?

Sva Samvedyatvam = Svena Eva Vedagum

Status = That which knows by itself

2 Answers

Sopadhika Atma

Consciousness + Mind

Can know

Nirupadhika Atma

- Consciousness alone by
itself
- Can’t know itself

Consciousness known through
the Mind

Mind knows Consciousness in
the Mixture

Mixture of Consciousness + Mind alone claims Aham Brahma Asmi without

objectification

Nirupadhika Atma :

Consciousness without the Mind.

Knowledge is a function of Mind + Consciousness.
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a) Natu Niruphadika Atma Ekatve :

Atma is one, without internal division in Nirupadhika Atma.

b) Para Sva Samvedyata :

Pure Atma can’t know itself.
Pure Atma can’t be known by Anatma also.

Paraha = Something other than Atma = Anatma.

Pure Atma is of the nature of Consciousness itself.

c) Samvedana Svarupatvat Samvedantara Apeksha Na Sambavati :

Pure Consciousness will not require another Consciousness to know.
One light doesn’t require another light to illumine.

Pure Consciousness can’t be illumined by another Consciousness, need not be
illumined, its self illumined, self evident Consciousness.

If so, will have Anavastha Dosha.

In Nirupadhika Atma self — knowability is not there.

In Sophadika Atma, self knowability is there.
Jnani :
o | know myself

o With mind part | know Consciousness part.




Bashyam : Chapter 2 — Verse 4 continues...

AT ITRUTHIE EreaaeT 1l e o

Since one attains immortality, status of being free from death, abidance
in one's own self, moksha, due to the knowledge as described, in the
form of knowing brahman in each and every cognition; therefore,
brahman understood (as oneself) in each cognition alone is the right
understanding; this is the idea.

Amrutatvam — Amarana :
a) Only when Brahman is known as myself | can get immortality.
b) Brahman is immortal by Nature.

e Satyam, Jnanam, Anantham Brahma.

e Brahman = Immortal

* | am Brahman, | am Immortal.

e If I don’t know myself to be immortal and know only Brahman to be immortal, | don’t
get benefit.
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Example :

* Know Ambaniis a rich man — no use.

 Brahman Aham Asmi, then alone immortality.
c) Bodesayahi Pratyag Atma Vishayatvam :

* Bodha = Brahma Jnanam.

* When Brahma Jnanam = Pratyag Atma Jnanam.

* |dentical with Pratyag Atma Jnanam.

* When God realization is identical with Self realization, that knowledge.
d) Amrutatva Hetuhu Bavati :

* That knowledge leads to self being immortal.

e If Brahman is know as an object, it can’t lead to immortality.
e) Nahi Atmanah... Amrutatva Bavati :

* |f Brahman = Object, different from me.

Brahman becomes Anatma.

e By knowing immortality of Anatma, will not give me immortality.
* What about immortality by reaching Brahman?

* Anatmaha Atmakatvam?

* Anatma Praptihi Amrutatvam Na Bavati.

* By reaching Anatma no immortality.



Reason:

* Reaching is Karma Phalam, Action, Kriya Phalam.

4 Kriya Phalam

Aapti Utpatti Samskara Vikara

* Immortality by reaching is a limited, Karma Phalatvat.
f) Atmanaha Anatmapraptihi Amrutatvam Na Bavati
g) Therefore to get immortality permanently what should | do?

h) | should know Brahman = Immortal

* Should also know immortal Brahman is myself, my nature, unconditional.

* Unalterable, eternal nature of Mine.
i) Atmana Amrutatvam immortality of Atma which is known as Brahman
j) Nir Nimittam Eva :

* Is unconditional.

e Why?
k) Atmatvat :

* Because Atma being Atma, immortality is enjoyed by Atma by being Atma.

801



* If immortality is caused by extraneous condition, then it will be conditional
immortality.

* It will last till conditions exist.

* Immortality goes when conditions go.

* Immortality claimed as my nature alone will be permanent.
I) Nirnimittam Eva :

* Itis unconditional

e Terse commentary by Shankara.

* Writes 4 — 5 sentences only.

* Requires filling up by other commentators.

e If immortality is my nature, it is Siddham.

* Unconditional should be available all the time.

* Then can’t be treated as a Goal.

* |f immortality not a goal, Sadhyam, there can’t be any Sadhana.

* |f there can’t be any Sadhana for immortality, why are you introducing Sadhana in
Vedanta.

e Sadhyam = Moksha = Immortality in Vedanta.

* Why Vedanta Sadhana when immortality does not exist as Sadhyam.

* Immortality can become seeming goal — Sadhyam, Sadhya Abhasa.




* Because of ignorance, | disown my immortality and wrongly conclude | am mortal.
* At time of misconception immortality becomes goal for me.
* | have made it a Sadhyam.
Example :
* Key hidden within my Kurchief in my pocket.
* Key =Siddham, already in my pocket.
* | don’t know this.
e | think | have to get the key — Sadhyam.

e Sadhyatvam is superimposed on Siddha Vastu.

e Siddhe Sadhyatva Adhyasa.

* Siddha Amrutatve Sadenya Amrutatva Adhyasa.

* Qut of ignorance, search for the key — sweating in summer, scold everyone in the
family.

e To wipe face, take Kurchief — hear sound of falling key.
e Others must take photo of my face.

* Siddhe Sadhyatva Adhyasa.

* Discover Amrutatvam is my nature.

e Sadhyam as though becomes Siddham.

e Sadhyatva Nirakaranena Siddha, Siddham Bavati.



a) Evam:
* In this manner.
b) Martyatvam :
* Atma becomes mortal by disowning immortality.
* Through ignorance Atma becomes mortal.
c) Avidyaya :
* Because of ignorance, | disown Siddhatvam and Anatmatva Praptihi.
* | identify with mortal body because | have disowned my immortal Atma.

* Because of identification with mortal body, Anatma, | have a temporary superimposed
mortality.

* Superimposed mortality goes.

* Immortality is as though attained.

e Anatmatva Praptihi = Anatma Abhimana.
* There is seeming mortality.

* |Immortality becomes Sadhyam.



Bashyam : Chapter 2 — Verse 4 continues...

&Y AR G- Fae- gde foega
T TIAUAR:  E—ATHAT @F  ®UuT
faea ova o o wmeE )

Again, how does one attain immortality through self-knowledge as
mentioned? (Since this could be the question,) therefore, says Shruti— Due
to one’s own (immortal) nature, one attains strength, capability (to conquer
mortality).

* Concluded 2"? Quarter — Mantra 4.

* Amrutatvam Hi Vindate.

e 1t Quarter — Pratibodha Viditam Matam

e 2" Quarter — Amrutatva Vindate

e 3rdQuarter — Atma Vindate Veeryam

e Spiritual Journey = Seeker manages to conquer mortality Martyatvam.
* Yama = Kala = Powerful.

e Seeker must have great strength to destroy Kala Tatvam.



* How can one subdue Kala — Yama Dharma Maharaj.

* Yama = Destroyer of Chatur Mukha Brahmaji, creator of Universe.
a) Katham Punaha?

* What is the source of strength?

* By what method Amrutatvam Vindate?

* Seeker attains immortality, conquers death.

Brihadaranyaka Upanishad :

IAUTT: TIATAAHAFARIE:; H d T TFAIT TH TEA, || athitah pavamananamevabhyarohah; sa vai khalu prastota sima prastauti,
| T UEGA, dedlial ST -3 AT HEA, sa yatra prastuyat, tadetani japet—+asato ma sadgamaya,
aFEr 71 ST, FaAEg THAfa; tamaso ma jyotirgamaya, mrtyormamrtam gamayeti;

g JeTeradr AT gAAfa, Fogal 31ad, deHdH, sa yadahasato ma sadgamayeti, mrtyurva asat, sadamrtam,
HAAIAHT AT, HFIH AT FiacAIdaTe; mrtyormamrtam gamaya, amrtam ma kurvityevaitadaha;
e a1 safaeeafa, fgegd e, safaReas, tamaso ma jyotirgamayeti, mrtyurvai tamah, jyotiramrtam,
FAAATHT AT, IHd AT SiaAddars; mrtyormamrtam gamaya, amrtam ma kurvityevaitadaha;
FAAEA Afa A fARfRa@FartEa | mrtyormamrtam gamayeti natra tirohitamivasti |

Y ARAEUOT T IsATCHA seATT AR, atha yanitarani stotrani tesvatmane'nnadyamagayet,
TEATg Y ) oiid T F FHAAT JqH; tasmadu tesu varam vrnita yam kamam kamayeta tam;
U9 TdfIggTdTeHAs af ISTHART ar sa esa evamvidudgatatmane va yajamanaya va

g PHTH FATS IANMATT; dgdedlbiaed; yam kamam kamayate tamagayati; taddhaitallokajideva;
T YaTelaIaT RS T TaAdcH H A€ Il ¢ I na haivalokyataya asasti ya evametatsama veda | | 28 ||
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Now therefore the edifying repetition (Abhyaroha) only of the hymns called Pavamanas. The priest called
Prastotr indeed recites the Saman. ‘While he recites it, these Mantras are to be repeated: From evil lead
me to good. From darkness lead me to light. From death lead me to immortality. When the Mantra says,
‘From evil lead me to good, ‘evil’ means death, and ‘good’ immortality, so it says, ‘From death lead me to
immortality, i.e. make me immortal” When it says, ‘From darkness lead me to light, ‘darkness' means
death, and ‘light, immortality; so it says, ‘From death lead me to immortality, or make me immortal.” In the
dictum, ‘From death lead me to immortality, the meaning does not seem to be hidden. Then through the
remaining hymns (the chanter) should secure eatable food for himself by chanting. Therefore, while they
are being chanted, the sacrificer should ask for a boon—anything that he desires. Whatever objects this
chanter possessed of such knowledge desires, either for himself or for the sacrificer, he secures them by
chanting. This (meditation) certainly wins the world (Hiranyagarbha). He who knows the Saman (vital
force) as such has not to pray lest he be unfit for this world.[1 - 3 - 28]

Katho Upanishad : Nachiketa Question
* What is beyond Birth and Death?
b) Yathoktaya Atma Vidyaya :
* Through innocent looking self knowledge one crosses time.
* By understanding alone one gets Moksha not through Karma Phalam.
* How can mere understanding give Moksha?
Purva Pakshi : Example

* | am there, have understood Upanishad, | can’t claim | am Mukta.

 How can simple understanding conquer time?

* Because it is Adhyasa, mistaken notion in the intellect.




Naishkarma Siddhi — Prasankhyana Vadi :
* Following understanding with long meditation for 30 — 40 years.
* From timelessness is born time.

* Entire life of 100 years is miniscule in eternity.

* Innocent knowledge can’t conquer Yama.
* Where does the strength come from?
Answer :

e Strength comes from you the Atma.

Gita:
\sl&‘S\QICJ—I-Ich—l < uddhared atmanatmanam
-—Ilc~l—||-—|4—|c|-{-||q-:|(—]\ | natmanam avasadayét |
= = - - — -
ST TTHAT 9] atmaiva hyatmano bandhuh
ST fRgITeT1: | &-% | || atmaiva ripuratmanah | |6-5] |

Let a man lift himself by his own self alone and let him not lower himself; for, this Self alone is
the friend of oneself and this Self is the enemy of oneself. [Chapter 6 — Verse 5]

* Atma need not get strength.

* Atma by nature happens to be immortal, beyond time.

* No Kala can touch Atma at any time.



* No question of subduing Atma.

e Kala has not touched Atma.

* Your own nature is your strength.

* No strength required for God.

* You by being, you are immortal.

 Don’t have to conquer death.

* Birth, death is a fleeting phenomenon in eternal Atma.

Gita :

R RIIEEREICE nasatd vidyaté bhavah

ARl fO=d 9a: | nabhavo vidyaté satah |
G‘W‘}RT‘E{ ?,'Q"\TS"_(‘[: ubhayorapi drsto'ntah
C_CTW‘TW]%?]S\:[ Il R-2% |l || tvanayostattvadarsibhih || 2-16 | |

The unreal has no existence; there is no non-existence of the Real; the truth about both these
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

* Death has not captured Atma.
Problem :

* | am affected by Kala is a thought, is Jnana Adhyasa.




In Atma

\

2 Adhyasa

Artha Adhyasa

|

Jnana Adhyasa

Through Sense Organs + Mind

|

Through Mind, thoughts,

memories, worldly knowledge

 We don’t require external resource.

Atmana

\

2 interpretations

Shankara

Amara Dasa Mani Prabha
Vyakhyanam

Sat Chit Ananda

Atmana = Sadhana
Chatustaya Sampatti
Manaha

Strength of qualified Mind
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* Atmana Svena Rupa.

* By Virtue of being Atma.

* Very nature.

* Having Atma as my nature, Svena Rupena.

* Because of my spiritual strength, Atmas strength.

c) Because of being Atma, Vindate, seekers finds strength.

d) Vindate = Labate

e) Veeryam = Balam, Samarthyam

* By being the Atma every spiritual seeker naturally has spiritual strength.

* Many afraid to go to binary format.

* In A format, derive strength from God.

* |am poor Jiva.

* Oh Lord, give me strength.

Dependence
| |
On the World On God On the Self
| | |
- By habit - By little knowledge - Jnani

- No Philosophy

Gita :
- Chapter 10 — Verse 41

Keno Upanishad :
- Chapter 2 — Verse 4




Gita:

Wrgﬂ\rt\'ll-lc'{-l i yad yad vibhuatimat sattvam
%ﬁHg\mdﬂq a7 | srimad urjitam eva va |

dﬂaq A3 oo tat tad évavagaccha tvam

qHH ﬁ?ﬁ'szg‘[{:lnqaq\ 9 o—2|l| mMama tejomsasambhavam||10-41] |

Whatever that is glorious, prosperous or powerful in any being, know that to be a
manifestation of a part of My splendour. [Chapter 10 - Verse 41]

Keno Upanishad :

o N o N T = . . g . .
QradT= g Icd HaHH A IFAERSS Pratibodha-viditam matam amrtatvam hi vindate
JTeaT fa<d a1 fa=mar fa rd‘dibﬁl_dii ¥ Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the
mind. Through the Atman he obtains real strength, and through Knowledge, immortality.
[Chapter 2 — Verse 4]

* Binary format is dropping God as a Crutch, support.
* A format : Rush to God for Artha, Artharthi, Karmayoga




e God = Crutch

* From where will | get support.

* |don’t require Crutch.

* Looking for Crutch is a thought, based on Assumption that | am the Body.

* | need a Crutch = Self ignorance.
* Think about Atma, discover strength in real SELF, Satchit Ananda SELF.
* World depends on the crutch.

| am the crutch for the world.

Kaivalya Upanishad :

TAT T SAd A @ JfafSad | mayyeva sakalarh jatarh mayi sarvarh pratisthitam |
Oty 9 &9 A AEENETRFTed || 83 1 || mayi sarvar layarh yati tadbrahmadvayamasmyaham [ 191

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

* |If we are not able to enter Binary format, continue A format, attend class.
* In Nididhyasa Sadhana practice walking without crutch.

* There is an intermediate period.




* | maydrop and fall.

e Ultimately will find strength on my own feet.
* Go from - world to God, — God to Self dependence = Spiritual Journey.

Chandogya Upanishad :

T AICRIT F“F“-l‘-_i&"’ﬂﬁf AIG AT § yatra nanyatpasyati nanyacchrnoti nanyadvijanati sa
TAY Wﬂwﬂﬂﬂqﬁﬁﬁﬁ bhumatha yatranyatpasyatyanyacchrnotyanyadvijanati
dced A 9 A daHdaq Tged tadalpam yo vai bhuma tadamrtamatha yadalpam
deAcy § 91a: HIEATdcod 3id & tanmartym sa bhagavah kasminpratisthita iti sve
AT afe a1 7 Afg=hTa 1 w.w.e | mahimni yadi va na mahimniti || 7.24.1 | |

Sanatkumara said: ‘Bhuma [the infinite] is that in which one sees nothing else, hears nothing
else, and knows [i.e., finds] nothing else. But alpa [the finite] is that in which one sees
something else, hears something else, and knows something else. That which is infinite is
immortal, and that which is finite is mortal.” Narada asked, ‘Sir, what does bhtima rest on?’
Sanatkumara replied, ‘It rests on its own power—or not even on that power [i.e., it depends
on nothing else]’. [7 - 24 - 1]

* | am the support for the world.




Bashyam : Chapter 2 — Verse 4 continues...

q mﬁﬁ?ﬁﬁlﬁ@{ - T
afaEgRd @ dwea fad, =
SRS THATLAEEIASE- SEe dad
S T SRR

The strength born of wealth, assistants, mantra, medicine,
austerity and yoga is not capable to overpower death, due to
(strength) being born from impermanent thing. Whereas one
attains the strength born through self-knowledge due to the self
alone, not due to any other source. Therefore, due to not having
some other source for the strength of self-knowledge, that
strength alone is capable to overpower death.

* To get Moksha, have to conquer mortality, Mrityu, Samsara, subdue mortality.
e @Gain strength from Svarupa, Atma Balam, spiritual strength.
e Atma Balam = Mrityu Nashakam.



Next Corollary :
* If you drop the spiritual strength and try to derive strength from Anatma, it will fail.
* God, wealth, relations, Mantra, Property, Pujas, Oshadi are all outside you, Anatma.
* They will not destroy Samsara / Mrityu.
a) Tapo Balam :
* Austerities.
* In Puranas, Rakshas want strength and perform Tapas in order to conquer Mrityu.
b) Hiranyakashyapu :
* Varan = Not die in day, night, inside, outside, by human, animals.
* Narasimha finishes him off.
c) Yoga — Meditation, Dhyanam :
e Can’t conquer Mrityu, Samsara.
* They are finite, can’t become infinite.
d) Atma Krutatvatu Krutam Veeryam :

e Strength derived from self knowledge, spiritual knowledge is capable of conquering
mortality, death.

Intelligent question :
* Self knowledge = Anatma only, not self, belongs to Vruttis in the Mind.

* How it can destroy mortality? Death?



Shankara :
* Knowledge is about self.
* Strength is derived from SELF.
* Self knowledge does not give directly strength.
* Self knowledge helps me to derive strength from the self.

* Subtle knowledge strengths = Strength of self only, learn to derive strength from Atma.

* Hence can conquer death.



Lecture 40
Keno Upanishad :

—

gfqarafated gaagdac fg fa<d Pratibodha-viditam matam amrtatvam hi vindate

JTeaT fa<d a1 fa=mar fa rd‘dblj_dli ¥ Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the
mind. Through the Atman he obtains real strength, and through Knowledge, immortality.
[Chapter 2 — Verse 4]

* Atmana Vindate Veeryam Vidyaya Vindate Mrutam.

* Conquer death by claiming | am Atma.

 Through strength of Atma alone Mrityu is conquered.

* Mortality is more powerful than Anatma wealth, relations, Mantra, Oshadi.

* Atma alone conquers mortality.

 Atma Rupena Vindate, Labate Veeryam Balam.

* Anatma = Anityam, finite.




What gives immortality

Atma Vidya Atma Balam
| |
- Anatma - Attend class to get
- Vrutti Jnanam in the Mind knowledge of Atma
- Indirectly contributes - Atmais already there.
- Helps to tap the power of Atma, Balam. - Draw own power as Atma
- Draw power of Atma to claim | am Atma. - Atma conquers mortality of Bodly.
- Indirect cause - Direct cause
Example :
Rash
|
| |
Injection Actual medicine in the bottle
| |

- Instrument used to deliver medicine - Has power to cure

- Helps medicine to cure - Atma Balam drawn by student from

- Atma Vidya Atma.

- Guru gives injection - Sakshat Karanam

- Vidya Dvara

- Mode of transferring Atma Balam 819




a) Anena Vindate Veeryam :

* Veeryam is drawn through Atma Vidya.

* Power comes from Atma only.

Injection

Medicine

Atma Vidya

Atma

b) Veeryam Atmana Eva Vindate :

* Veeryam does not come from Vidya.

* Vidya helps me to draw Atma power only.

c) Na Anya Anatma Sadhakam :

in Anatma.

* Therefore, Ataha, power drawn through Atma Vidya does not come from any source

* Power of Atma Vidya comes from Atma alone.

 Atma Vidya Veeryam = Atma Veeryam

What cured disease?

Injection cured

Medicine cured

* Disease cured by medicine through injection process.




Bashyam : Chapter 2 — Verse 4 continues...

oq gaureT- faemepa Sidaraeraa o=,
3Ta: Ta=rar siraafauaaar fa<sasgag
TgaaH |

Since this is so, one attains strength born of self-knowledge is through the self
alone, therefore one attains immortality through the knowledge about the self.

a) 4th Quarter : Vidya Vinadate Veeram
e Upanishad should have said :
Anena Vindate Veeryam
Atmana Vindate Amrutam
* Atma gives power to conquer death, gives immortality.
b) But Upanishad says :
* Vidyaya Vindate Veeryam.
e Atma Vidya as good as Atma only.
c) Yataha Evam :
* Because of this reason.
d) Kruta Veeryam Atmana Eva Vindate :

e Since power drawn from Atma Vidya is power drawn from Atma only.



e) Ataha:

* Therefore

* Atma Bala = Vidya Balam.

e Spiritual strength = Spiritual knowledge strength.
f) Atma Vishaya :

* Knowledge of spirit / Atma.
g) Vindate : Amrutam

e Person wins immortality.

* Atma = Vidya = Synonomous

* Atma Nishta = Atma Vidya Nishta.
* Weak person can’t get Atma Amrutatvam.

Bashyam : Chapter 2 — Verse 4 continues...

‘TEUTET SolRET o (EOEOQIQIX)E?QTWI
A WAl RQ: A fe faea sfrux

It is said “this self is not attainable by one who is devoid of strength” in
Atharvana/ Mundaka Upanishad. Therefore, the reason “because one attains

immortality” is capable (to establish Elﬁﬁ’l’fﬁﬁ?ﬁﬂ?ﬂ{, that brahman/
consciousness known in every cognition as oneself is the right knowledge) .
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Mundak Upanishad :

ATFHTAT A BT T T JHTET] A9 aTATGET |

-

TR T [5T- STEIY ST T8 et Il ¢

Nayam-atma bala-hinena labhyo na ca pramadat tapaso va'py-alingat |

etair-upayair-yatate yastu vidvan tasyaisa atma visate brahma-dhama Il 4 Il

The Self is not gained by the weak (in body, mind and intellect or Spirit), nor by the insincere,
nor by those practising (unintelligent) austerities, but wise men who strive with vigour,
attention and propriety attain union with Brahman. [lll = Il — 4]

Balam

Physical Body

Emotional

Financial

Intellectual

* Main strength for Atma Vidya = Intellectual strength, clear understanding.

e Chapter 2 —Verse 4 over.
* Next Chapter 3 = Story

* Chapter 4 — Karma Yoga + Upasana Yoga.

5t Mantra : Chapter 2 — Topics

- Jnana Mahima (Glory)

- Jnana Phalam
- Result of knowledge
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Mahima :
* In Manushya alone Jnanam possible, Jnanam gives Moksha, freedom, immortality.
* Mantra criticizes those who don’t attain this Jnanam.
* Those who waste human Janma without working for Atma Jnanam.

Conclusion :

|) Keno Belongs to Atharvana Veda

Il) Samartaha Hetu :

* Reasoning in Keno Upanishad is correction.

l1Il) Amrutatvam Hi Vindate :

* Immortality is attained only when Atma is known as Consciousness obtaining in
every cognition, perception.

IV) Pratibodha Viditam Matam :
 Brahman = Consciousness in every thought.

* With this knowledge alone immortality is possible.

 Then only we get immortality.

* Such a knowledge = Right knowledge.

* By any other knowledge Amrutatvam, immortality is not possible.
V) Amrutatvam Hi :

* Hi=Reasoning.




Shankara :
* My reasoning is correct.

* Chapter 2 — Verse 4 over.

VI) Anvaya :

T3] G T da] T 7l 7 I8 (FHT) FHIAAGIA AT
ST [qead ! S (& &G S gET: AT

ﬁ;ﬁn ‘xaﬁn 57#} + Hf

When brahman is recognized as consciousness in and through every
thought, then brahman is correctly understood, because by this
understanding alone one attains immortality. A wise person attains the

strength due to the self alone, therefore by the self-knowledge one attains
immortality.

 Pratibodha Viditam Brahma Matam Bavati.
e Tasmat Hi Mumukshuhu Amrutatvam Vindate.

 Atmana Veeryam Vindate, Vidyaya Amrutam Vindate.
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