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CHAPTER 4
VERSE 5 TO 9




Chapter 4 — Verse 5 :

AATATH Tdde=mdld = 1 Athadhyatmam yadetad gacchativa ca manah

3{.1 = T_',I JaqHIA T =0 Hhod: Y anena caitad-upasamara ty-abhiksnam sankalpah

Now as regards this description from the point of view of His manifestation as Atman
within the body — as one thinks of Brahman by the mind and a speedily as the mind wills.
[Chapter 4 — Verse 5]

* Adhyatma — subjective Upasana.
e Subtle Brahma Meditation.
e Similar to Prati Bodha Mantra — Chapter 2 — Verse 4.

Upasana:

I) Every thought reflects consciousness of Brahman, awareness of Brahman.

II) Consciousness, Brahman is an all pervading principle beyond time — space — objects.
* Difficult to conceptualise.
* ltsin all time, place, objects.

l1l) Thought of car, tree, mobile, rises in the mind.

IV) Thoughts belong to subtle body, subtle mind which is inert in nature.

V) Mind + thought have no awareness, consciousness of their own.

IV) Thoughts made of subtle element, can reflect consciousness.




VIl) Brahman gets flashed, reflected in every thought — object, form, sound touch.
VIIl) Thoughts serve as reflecting Medium.
* In Reflected Medium of thought Brahman flashes.
* Every thought becomes bright.
* What is lighted?
* What pot thought, pot lighted up.
IX) Consciousness lights up one object in the external world, pot when pot thought occurs.

* Consciousness reflects in flashes in Pot thought.
* Flash of Consciousness in the thought illumines one object outside called Pot / chair.

@ciousness/BrahD w @ @

X) Every thought is creating a flash.
Xl) Flash does not belong to the thought.

* Flash of consciousness belongs to Brahman.




XI1)

XIlI)

Every thought reveals

Object

Brahman

- Directly

- Indirectly

- Thought serves as a
Reflected Medium for the
flash of Consciousness

Pournami Moon Reveals 2 things
simultaneously

Things on Dark Earth Sun

- Directly

- Indirectly

- Light belongs to Sun not to
the Moon.

Light on Body, Mind, thoughts, world belongs to Brahman and not to the world.
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XIV) Moon Reveals original Sunlight, manifest Sunlight.

* World reveals spiritual divine light of consciousness by serving as Reflected Medium.

XV) Every thought like Moon doing 2 jobs.

Thought
|
| |
- Reveals objects of the - For a discerning person
world. - Thought is manifesting all
- We notice this only. pervading consciousness
which belongs to Brahman.

* Take every thought, meditate upon Consciousness in the thought.

* Flashing thought = Flashing consciousness, represents Brahman.

 Brahman is available in every thought.

* Thought manifests as the reflected Chidabhasa.
XVI) 34 Meditation : Thought Meditation

* Upon thought focus on Reflected Consciousness as Brahman.

Example :
* Photo of Guru.
* Upon the Photo, | visualize original Guru Outside.

* Photo represents Guru. 1006




Similarly :
* Chidabhasa in the thought represents Chit Brahma.
e Every thought = Photo of Brahman.
e Upasanais like knowledge.

Bashyam : Chapter 4 — Verse 5 starts...

AT I HATH  TITAGET YT S
mﬂﬂ?ﬁﬂ'ﬂﬂ?ﬂ

Thereafter, the teaching related to the individual is being presented. And
whichever object this is, the mind seems to be going.

a) Atha Anantaram : Therefore
* After 2 Adideiva Upasanas.
b) Adhyatmam :

* Now following is subjective Meditation, internal Meditation.



Meditations

(1) Lightening

(1) Winking

- Adideivic
- Extrovert

* In every thought Consciousness is there.

e Turn attention to consciousness instead of thought.

(111) Thought

- Adyatmam
- Internal on our own thought

* Nonvariable Consciousness — is present in all variable thoughts.

c) Pratyag Atma Vishaya :

e Subject Limb in a Jiva, thought.

d) Uchyate :
* Is being taught.
e) Yad Ejet :

* Yad = Yadu = Like following.
f) Manaha Evati Gachhati lva :

* Mind reveals Brahman as it were.

* Representing the Reflection of Brahman in the form of Chidabhasa.
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* We can’t look at our own face.

* Bring Mirror to reveal the face.

* Mirror — Mind — thought — Reveals Brahman by forming Chidabhasa, Reflection.
* Mirror reveals face by forming a Reflection.

* Mind reveals Brahman by forming a Reflection of Brahman.

e Every thought is a Mirror, Forms Chidabhasa.

* Jiva = Sum of all thoughts entertained at mental level.

e Chidabhasa = Photo of Brahman for a Jiva.

* Waking state, dream state, sleep state — 3 big photos manifest Brahman,
Consciousness.

* 5 Koshas manifest Consciousness.
e Chidabhasa = Photo = Many minds reveal Brahman as thought.
* Guru—Chit—one.

Bashyam : Chapter 4 — Verse 5 Continues....

TPl Thd 39 Toudisidig | 9T o0 UoaT
CASHal SUERIT FHITd: ¥Rfa Aremn:. snfet yym)
TgEve- Tl gErfaua: |
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The mind as though approaches brahman, as if objectifying. A seeker intimately
remembers this brahman, which is the subject matter with this mind. And
volition of the mind is reflection of brahman.

a) Manaha:

The Mind.

b) Dhoukate Iva :

Runs towards, as though.

Dhout = Dhatu = Revealing, reaching, approaching.

c) Etatu = Brahman

Mind regularly reveals Brahman by Reflecting Consciousness in itself.

d) Vishayi Karoti :

As though it is objectifying, revealing.

Example :

Sunlight reveals Moon by illumining the Moon.

Moon reveals sunlight not by illuming sunlight but by acting as a Reflector, Manifest
sunlight.

Similarly Consciousness reveals the Mind by illuming the Mind.

Mind reveals Brahman by Reflecting or manifesting the Brahman.




Lecture 50
Bashyam : Chapter 4 — Verse 5 Revision...

U@ Brehd  3a  Toudiesidia | O=T o089 o9ar
TASHE SUSHR FHIOd: TRIG Aeieh:. snfer v
HETE- WA grEfaud: |

The mind as though approaches brahman, as if objectifying. A seeker
intimately remembers this brahman, which is the subject matter with this
mind. And volition of the mind is reflection of brahman.

I) Mantra 4, 5, 6 - Upasanas

Mantra 4

|
| |
Lightening Winking
| |

Vidyut Brahma Upasana Nimesha Brahma Upasana

Mantra 5

|

Adhyatma Mano Brahma Upasana 1011




I1) Mind = Symbol of Brahman

In Mind, Brahman gets reflected in the form of Chidabhasa.

l11) In the Mind, thoughts continuously occur, appear briefly and disappear.

Every thought (Vrutti) = Kshanika Vijnanam.

Each thought = Mirror = Reflected Medium for Brahman.

Mind Thought

- Continuously present - Fleeting, Kshanikam
- Serves as a Mirror
- Thoughts intrinsically Jadam

In Jada Vrutti Brahman is Reflected as Chidabhasa.

Thought flashes and Chidabhasa flashes.

What is job of Chidabhasa?

lllumines relevant object.

Ghatavrutti Pratibimba Chidabhasa illumines Ghataha.

Patta Vrutti Pratibimbita Chidabhasa illumines Pattaha (Cloth).
Thought has flash — Chidabhasa — which reveals the world.
Flashy Chidabhasa = Thought.

Flashy thought is symbol for Brahma Upasana.



IV) Mano Vrutti Pratibimbita Chidabhasa Brahma Upasanam

V) Every Chidabhasa is like a picture of a person.

* Person = One, can have many photocopies.

* Brahmans Photo is in every mind, available as Chidabhasa.

 Mana Upadhi Katvatdhi Yatcha Anena Manasa.
VI) Previous Verse :
a) Atha Anantaram Prayag Atman Vishaya
b) Previous portion Adhesha Uchyate
» After Adideiva Upasana — Adyatma, Pratyag Atma — inner Upasana.
c) Yadedat Gachhati lva Manaha :
* Mind objectifies Brahman as it were.
* Mind does not illumine Brahman.
e Mind Reflects Brahman.
* Reflection = Manifestation.
* By Manifesting Brahman, it helps us to remember Brahman.
Example :
* Moonlight — Chandra Prakasha helps us to recognize Surya Prakasha.
* Sunlight reveals Moon.

* Moon light manifests Sun.



 Mind makes us remember existence of knowing principle, sentient principle —
Brahman.

d) Yatu Manaha:
e Mind = Reflected Medium.

e) Etat Brahman Gachhati lva :

* Mind as though objectifying, revealing, manifesting Brahman, sentient, knowing
principle.

* Reaches Brahman.
f) Etatu Brahma, Dhoute Iva — Vishayi Karoti Iva :

* As though objectifying Brahma.

g) Yatcha Anena Manasa Etat Upasmarati :

* This Upasaka, informed Meditator, knows Consciousness in the Mind is Brahman,
Photo of Brahman only.

* Upasaka, Sadhaka, is an informed person, Etat Brahma Upasmarati.

* Thinks of Brahman obtaining intimately in the Mind.

* Visualise Brahman = Lightening, remote exercise.

* _Brahman = Consciousness flashing in thought is intimately available.

h) Samipate :

* Intimately



i) Iti Smarathe :
* Thus visualizes, thinks.
j) Etat Brahma :

* This Brahman

Tat Tvam Asi

y
That Brahma you are

v

Pronoun

v
Remote entity

* Here Etat — This Brahman not that Brahman.
e This Brahman obtaining in every mind.
* Upasana Kale Sadhaka Smarati.
Advantage:
* Lightening Upasana — have to wait for lightening.

* Blinking — Have to wait or deliberately do.

* Thoughts are continuously happening inspite of us... does not stop.

* Mano Vrutti Brahma Upasana can be practiced at all time by discerning people. 1015



k) Abhishanam Sankalpa :

Repeatedly, incessantly, continuously Brahma Upasana happens for Upasaka.

Every thought = Medium, Mirror to Manifest Brahman.

Sankalpa of Mind happens with Brahman only.

Objects — plural, variable.

In and through all experiences, nonvariable entity = Light experience.
Sukham, Dukham, Shabda, Sparsha, Raaga, Dvesha are variable thoughts.
Invariable = Jnanam, Consciousness.

Substratum because of continuous presence.

Ghata / Pata — Jnanam

\

Consciousness

Every experience = Brahma Experience.

Manasaha Sankalpa

\ 4

Thoughts of Mind

v

Thought of Brahman because
Brahman is available in every thought

1016




Bashyam : Chapter 4 — Verse 5 continues...

ARU&Eg AE: 98 caH Al qUeiieTa o,
fawhiferamroTtaa |

Since brahman is manifested, as though objectified by the thoughts of the
mind in the form of volition, recollection, (decision) etc, due to having mind
as an adjunct.

a) Mana Upadhivad Iti :

e Since Mind is a Reflected Medium, Upadhi manifesting Medium, for revealing
Consciousness.

b) Manasa Pratyaihi :
* From every thought that occurs in the Mind.

Mind Thought

- Big Mirror - Mini Mirror
- Rajasthan dress, Handbag

e Each Mini Mirror — Reflects Light.

* Mind = Fabric, thought = Mirror.

* Sankalpa, Visualisation regarding future.

* Smruti, Rememberance of past.




c) Brahma Abhivyajyate :

* Through Mirror thought, Brahman is manifest, experienced Reflected.

d) Vishaya Kriyavanam lva :
* Every thought reveals Brahman indirectly.

Bashyam :

d: 9 TWH FEITISSATHHTSIT: |

Therefore, that is this teaching of brahman in the context of the individual.

a) Adesha :

* Therefore
b) Saha Esha:

* This Brahman revealing flashy thought is symbol for Brahma Upasana.
c) Adhyatmam Adhesha :

* This Mano Vrutti becomes symbol for subjective Meditation of Brahman.

In all Examples :
* Lightening (Vidyut)
e  Winking (Nimesha)
* Thought (Sankalpa)
* Yaksha _

— Light is fleeting, flashing, brief




c) Vidyun Nimeshavatu Ati Deivatam

d) Vidyutu Nimeshavatu :
e Common feature in all 3 Upasana.
e Lightening = Brief, bright.
* Like blinking of eye.

Bashyam : Chapter 4 — Verse 5 Continues..

fergfuuTeRfirded ga- wenTomail, et o A/ :-
TATEHRA R — AT ST |

Brahman is that which is endowed with quality of prompt flashing in the
context of devatas, and that which is endowed with the quality of
manifestation simultaneous to the thought of the mind in the context of

the individual. Thus is this teaching (of illustration/ meditation).

a) Vidyuta Nimeshanam — Adideivatam Dhruta Prakasha Dharmi :
* Brahman also briefly, brightly appeared.

* Endowed with brief, bright experience at Adideiva level and

b) Adhyatmancha:
e At subjective level also.



c) Brahman Abhivyakti Dharmi :
* Brahman manifests, briefly, brightly.
d) Manaha Pratyaya Sama Kale :
e At time of occurrence of every thought.
* Thought lasts for one moment.
* Mind does not stay in meditation, continuously changing.
e Each thought is Shanikam, momentary.

* Chidabhasa, thought has momentary existence = Nature of Brahman

= Instruction

e This instruction is prescribed for whom?

Bashyam : Chapter 4 — Verse 5 continues...

Tadieyad  fg o& Aeafamd Weaditd
WUl IMQuiuey: | 7§ Freuwfueta amr
<glG- Rreetad sy
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(When) brahman is presented in this manner alone, it becomes understood/
comprehensible by dull-witted. Thus is the teaching in the form of comparison
of brahman. Because the adjunct-free brahman is not possible to be
comprehended by the slow-learners.

a) Mandah Buddhi :

* For intellectually dull seekers.

b) Evam Adhishyamanam Brahma :

e Saguna Brahman is taught in this manner (3 Shariram, 5 Koshas, 3 Avasthas, Mano
Vrutti, Vidyut, Nimesham are all Sagunam Brahma — appear — Disappear Briefly
momentarily in timeless infinite — Anantha Brahman.

* For longtime, sincere student must be in Saguna Brahman only.
* Karma Yoga, Upasana Yoga — Saguna Brahman.
* Jnana Yoga — Nirguna Brahman.

c) Nirvisesham Param Brahma Sakshat Kartrum Ishvara Eh Mandahaha Tey Anupyante
Saisesha Nirupanaihi

Veda Teaches

Saguna Brahma Nirguna Brahma
| |
- Unreal taught out of - Reality
compassion for student.




e Let student be prepared.
* Meditation taught gradually gross to subtle :
o Prithvi
o Jala Visible — Saguna Brahma Upasana
o Agni
o Vayu —invisible.
* Thought is Brahman — Akasha Rupa Brahma Upasana.
* Then student ready for Nirguna Brahma Jnanam.

* |In dull witted students incapable of comprehending Nirgunam, first Sagunam is taught
have momentary existence.

* Students love Saguna, sit in Saguna Always.
* We need to go from Eka Rupa, Ishta Devata Rupa to Vishwarupa Ishvara first.
e Majority confine to Eka Rupa Bhakti only.
* Upanishad has different purpose to teach Saguna Upasana (To make mind subtle).
* Prasada Organised so that listeners come to music program.
e Saguna Upasana is like Prasadam.
d) Evam Adishyamanam Brahma :
e Sauna Brahma tauht for Mandah Buddhis.

* Agamyam = Not comprehensible — Nirgunam.



* Inthe beginning stage of spirituality Sagunam taught.

Dull witted

Intelligent

- Chapter3-4

- Chapter 1 -2 enough

- Chapter 3 -4 irrelevant

- Pratibodha — one shot come
to mind.

Steps for Seeker to realise Atma :

Mind

v

Thought

\ 4

Chidabasa

v

Chit / Sakshi / Brahman

* | am all pervading Chit, Sakshi, Chaitanyam, Brahman.

e Allin one place where mind is there.

* Where thought is, there Chidabhasa, Chit is.
* Fine intellect differentiates all 4 components.
e Uttama Adhikari can differentiate.

1023



e) Nahi Niruphadikam Brahma Manaha Buddhi :

* Brahman / Sakshi Chaitanyam is intellectually separated from Mind, thought,
Chidabhasa.

e Sakshi - not Mind, thought, Chidabhasa.

* To claim Brahman, need Chidabhasa.

Chetanam Jadam
- Availability of Chidabhasa, - No Chidabhasa, Mind,
Mind, Thought. Thought.

* |Ifin Samadhi, | will be like Jada Vastu.

e Can’tclaim|am Brahman.

* Keeping Chidabhasa, claim | am not Chidabhasa, | am Chit.
* Requires fine discerning Buddhi.

e After claiming Chit one more step required.

Satyam Mithya
Chit Mind, Thought, Chidabhasa

In sleep — Mind, thought, Chidabhasa resolved.

Don’t say, | am sleeping.



Learn to say :
e | am Sakshi Nirguna Brahman.
* | continue Dakshi as Pure existence consciousness.

Dakshinamurthi Stotram :

rahugrasta divakarendu Sadrso maya samacchadanat

o feaenteg Tl AT FHSTEAT]
=TT FIONT HEI0Ta mgwﬁ o A | sanmatrah karanopa samharanato yo-bhitsusuptan puman |
UTITETCH AT THETHY I U Hed pragasvapsamiti prabhodasamaye yah pratyabhijiiayate

g3y W A7 23 A g ety Nl &Nl || tasmal §ri gurumrtaye nama idam Sri daksinamdrtaye || 6 ||

On folding up all the functions of the senses, He who enters into a state of deep-sleep and
there becomes existence veiled in maya, like the sun or the moon during eclipse, and who, on
waking, remembers to have slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this
prostration. [Verse 6]

* Howlam?

e Sanmatra... without any Medium, Nirguna Brahma Aham Asmi.
* Jnani has no sleep Avasthas.

* He has learnt to drop all Avasthas of the mind.

e claims Nitya Mukta states.




* | abide as pure Sat = Pure Chit.
* To claim | have to wake up to Aham Brahma Asmi Jnanam.
* Claiming possible only in Jagrat, not in Svapna, Sushupti, samadhi (Mind dissolved).
* Many students fail to understand this and struggle throughout their life.
e Uttama Adhikari — separates Buddhi — Upadhi from Brahman.
f) Akalayitum :
* Mandah can’t visualize, comprehend Brahman.
A+ Kal=Kalana
N2
Dhatu
e To visualize, comprehend.
* Na Kalana = Not possible to visualize.
* Requires Sukshma Buddhi.
Katho Upanishad :

~r =~ - -,
U:‘T m :"t_|\t'| | "J\G| SOCHT « T3 | Esa sarvesu butesu, gudho'tma na prakasate,
N rep
QITq oqTATT g dT HaHIT H&H 3(| H:. || 92 |||| Drsyate tvagryaya buddhya, suksmaya suksma-darsibhih 11121l
c ] o (= )

This Atman hidden in all beings reveals (itself) not (to all), but is seen (only) by Seers of the
subtle through sharp and subtle intellect. [I = 1l — 12]




* Many students fail to understand this and struggle throughout their life.

e Uttama Adhikari — separates Buddhi — Upadhi from Brahman.
f) Akalayitum :

 Mandah can’t visualize, comprehend Brahman.

A+ Kal=Kalana

N2
Dhatu

* To visualize, comprehend.

* Na Kalana = Not possible to visualize.

* Requires Sukshma Buddhi.
Katho Upanishad :

~r =, = =,
U:‘T 44 q )'t!\t'lﬂ "J\G| SOCHT « T3 | Esa sarvesu butesu, gudho'tma na prakasate,

Aol g

qaqa cqIALT g a7 H&HT] H’&qua [H: || 99 |||| Drsyate tvagryaya buddhya, suksmaya suksma-darsibhih 11121I
c ] ey o (= )

This Atman hidden in all beings reveals (itself) not (to all), but is seen (only) by Seers of the
subtle through sharp and subtle intellect. [I = 1l — 12]

* Using, keeping Chidabhasa, we should say :

| am not Chidabhasa.




Waker | Dreamer | Sleeper |
Vishwa Teijasa Prajnya
\
|

3 with Chidabhasa = Ahamkara |
= Anatma |, not me

Anvaya :

37 STEHTH — T I Td (F&T) TT=5id §/
FIEF: 3 (F7E]) Tid (7)) TIENIT 7,
[T i [ARraTa:] dged: T Al

e Atha Adhyatmam, Yadu Manaha Etatu Gachhati Iva Bavati
e Etat Brahma Dvitau Bavati.
* Asthough objects of Gachhati.

* Upasaka Anena Etatu Upasmarati Cha.

* Anena : Through the thought, Etat — Meditates on Brahman.

* Use thought for Brahma Upasana.




Upasmarati = Upasanam Karoti.

Evam — Abhiksham Sankalpaha Bavati.

Sankalpa

Abhikshama

- Upasana

- Repeated meditation
possible for this Upasaka

3d Upasana over.

4 Upasanas

Vidyut

Nimesha

Mano Vrutti

Tada Vanam Upasanam

Now

1029




Chapter 4 — Verse 6 :

f& a—

dg d ‘;H AMH d&- = ekl EGER Taddha tadvanam nama, tadvanam-ityupasitavyam

q g Udcd de1iy g4 a1 qj\dﬂr"* qaTeui< & | sa ya etadevam vedabhi hainagm sarvani bhutani samvanchanti

Brahman is well known as Tadvanam, the One who is to be worshipped as the Atman
of all living beings. So it is to be meditated upon as Tadvana. All love him who know it thus.
[Chapter 4 — Verse 6]

 Chapter 4 —important in Keno Upanishad.
a) Kincha:

* Moreover, 4th Upasana is also there.
Gist :

* @Guna Visishta Brahma Upasana.

 Brahman — endowed with special Virtue.

* Endowed with = Guna Visishta.

* Brahman has many virtues.

e Allvirtues belong to Saguna Ishvara, Brahman.




Gita :

w'\gﬂ\fchH I vad yad vibhatimat sattvam
%Tng\mdﬂq S srimad drjitam éva va |

dﬂaq [ T=% o tat tad evavagaccha tvam

HH ﬁ?ﬁ'szg‘ﬂ:lnqaq\ N9 ©-%¥2Il| mama tejomsasambhavam||10-41] |

Whatever that is glorious, prosperous or powerful in any being, know that to be a
manifestation of a part of My splendour. [Chapter 10 - Verse 41]

* One virtue highlighted and given title here like Padma Sree, Bushan, Vibhushan, Bharat
Ratna Awards.

* Brahman =Tad Vanam

* Most glorious to all living beings because it their Pratyag Atma, inner essence.
* Vanam means Pujanam, Pujaniyam.

* Van — Dhatu — 8t Conjugation.

* Vanue Pujyati — Pujyam (Not Tamil — Zero).

* Puja Yogyam =Vanam.




Vanam

| |
Popular Here

| |
Forest Adhorable

b) Tatu :
e To all living beings.
c) Samastha Prani Jatam Tadvane Pujaniyam :
* Adhorable to all living beings = Glory of Brahman.
* Based on Chapter 3 — story.
* Brahman was Adhorable to Agni, Vayu, Indra.

* Brahman was the burning power, lifting power, controlling power behind the Devatas.

 Powers borrowed by Devatas from Brahman.

* Every Devatas power borrowed from Brahman.
e Surya, Chandra, Agni, Indra, Vayu, Prithvi, Yama Devatas powers borrowed.
* Therefore Title :
“Tad Vanam” = Survapujyam
* Vedic word = Sarva Vandyam

* Vandana Yogyam = Tad Vanam. 1032



Guna Visishta Brahma Upasana
Phalam

|
2 fold

Depends on motive

Sakama Upasana Nishkama Upasana
| I
- Based on Rule - Chitta Shuddhi
- With whatever virtue you - Sadhana Chatustaya
visualize Brahman, a part Sampatti
comes to you

Meditate on knowledgable God —we get Jnanam.
Sarva Shaktiman.
Yatha Yatha Upasathe Thatha Tatha Tad Eva Bavati.

Tat Kratun Nyaya in Veda.

Discussed in Chandogya Upanishad, Brihadaranyaka Upanishad.
Kratu = Sankalpa, motive.

With whatever motive you visualize Ishvara, that virtue is the Rub off on you.
1033




Example :
* Rosein hand.
 Hand becomes fragrant.
e Sarva Vandhya Upasana.
* | become Adorable, honorable, respectable to people around in the family.

Bashyam : Chapter 4 — Verse 6

9 9 § Tohet dgH A % 949 dgA a%d QIoTSas&

YERTAYdAgH  aa4d Fas=ay |

Indeed, brahman called “d&d«H" | d¢dsl means adorable, worshipful, for
all living beings, due to being the inner-essence.

a) Tatu Brahma :
e That Brahman.
b) Ha :
 Ta+ Ha=Tadda
* Ha=Hi=Indeed
c) Tad Vanam Nama Bavati :
e Popular title.

e Tasya Vanam Tad Vanam.

1034



d) Tasya :
* Pranijatasya.
* For entire living beings.
* Vanam = Vana Niyam.
e) Sambhajaniyam :
e Adhorable to all living beings.
Durga Sapta Sati :
 20-30 Slokas glorifying Durga Devi.

g7 a4l HaYdY gfa-=g01 SRR

TOIO FHIO 99SaX 99 99: I

g7 adl 9dyay Fs-=gur Sfyar|

TR T IO 995G 99T 99: 1l

* Ya Devi Sarva Buteshu Buddhi Rupena, Jnena Rupena, Nidra Rupena...
* Nidra — Sleep, great blessing in proper time, place.

* Namasthasthu, Namastastu Namastai... Namo Namaha.



Durga Sapta Sati is based on Keno Upanisahd Chapter 4 — Verse 6, Tad Vanam.

Why Sambhojaniyam — Adhorable?
Brahman is inner essence of all living beings.

Pratyag Atma Butavat.




Lecture 51

Introduction : Chapter 4 — Verse 6 Revision...

fr o—

Moreover,

Chapter 4 — Verse 6 :

dg d fﬁ AMH d&- = ekl EGER Taddha tadvanam nama, tadvanam-ityupasitavyam

q g Udcd de1iy g4 a1 qj\dﬂr"* qaTeui< & | sa ya etadevam vedabhi hainagm sarvani bhutani samvanchanti

Brahman is well known as Tadvanam, the One who is to be worshipped as the Atman of all
living beings. So it is to be meditated upon as Tadvana. All love him who know it thus. [IV — 6]

Bashyam : Chapter 4 — Verse 6 Revision...

¢ 9d % Tovet dg M 9 99 dg+ a&d WUTSasd
TAMEAYAQg ad  HUS=ay |

Indeed, brahman called “dcd«dH" | d¢del means adorable, worshipful, for
all living beings, due to being the inner-essence.




Upasanas

Adideiva Adhyatmika Guna Visishta Brahma (Now)
| |
- Vidyut Brahma - Mano Brahma
- Nimesha Brahma

a) Brahman is endowed with glory of Tad Vanam.

Tad Vanam = Title of Brahman.
Brahman = Endowed with glory, Vibhuti.
Tatu = All Human beings.

Vanam = Adorable.

Brahman is adorable to all living beings, being the sentiency, knowing factor,
existence factor, in all.

Samashti :

Vayurs Lifting Power
Agnis Burning Power
Waters Quenching Power

Maya Visishta, Ishvara Rupam, Sagunam Brahman.
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Jiva — Jagat — Ishvara

All have 2 forms

Sagunam
Experienced

Indriya Gocharam
All powers belong to

- Nirgunam
Not experienced
Indriya Agocharam

No powers in Nirgunam

Vyavaharika Brahman
Tatu Vanam

| |
Sarva Vandhyam

e Adorable to all.

* Name of Brahman = Glory of Brahman.

Guna Vishishta Brahma Upasana

= Sarva Vandhyam
= Sambaja Niyam

- Nama
- Title

- Artha
- Meaning
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Bashyam : Chapter 4 — Verse 6 Continues....

NAAgH W; WeAd S@l dgHiAia Ud:, T
dgAtafa sma TUNNETR Swifraes fertam

Therefore, called dcdeTH, since brahman is well known as "ded«TH",
therefore brahman should be meditated upon through this name, through
these qualities, indeed.

e Tad Vanam = Prakyayitam Brahman.
a) Since Brahman is adorable to all, therefore title of Brahman = Tad Vanam
b) Yatatha :
* Since
c) Brahma Prakyatam :
e Brahman is well known.
d) Tad Vanam Iti :

e Brahman is Adorable.
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e) Upasitaryam = Chintaniyam:
* One should think about, meditate on the adorability nature of Brahman = Tadvanam
e Sarva Vandhyam
f) Meditate using the title Tad Vanam
g) Anena Guna Abhidana:
* Tad Vanam —Title has special potency.
* Don’t translate
h) Anena Eva :
* Use this name.
i) Guna Abhidanam :
 Name which reveals the glory.
* Guna Prakasham Nama.
* Guna = Vibhuti = Glory.
* Don’t mechanically chant Vishnu Sahasranam.
* See the meaning.
e Shabda Pradhana or Artha Pradhana or Ubhaya Pradhana.



 Here Ubaya Pradhana prescribed.
* Word and meaning.
 What will | get out of it?

Bashyam : Chapter 4 — Verse 6 continues...

I ATFATHT heTHlg § I: hivdeg
Udg gedi<h ol Td AATHA0T a9F
SUEd 3T T TAH SUTHeh AT

Through this, Shruti talks about the result of the meditation on the
name— Whoever meditates upon brahman as described in this
manner, endowed with qualities as described,

a) Anena Namna Upasanasya...
* For Tadvanam meditation, there is a phalam.
b) Aha:

* Thereafter mentioned.



Every Karma — Upasana will have 2
invisible motives

Sakama Nishkama
\ \
- Sankalpa, expressed motive - For spiritual result
- Mamopartha... Paramartha - Not expressed
Prithyartham - Default option if material not
- For material result mentioned
- Benefit = Sadhana Chatustaya

Sampatti, Guruprapti, manana,
Nididhyasana, Jnana Nishta Binary
format Prapti.

Paramartha Prithyartham

Bhagavan ticks automatically.

Here it is Sakama Upasana Phalam.

* Nishkama Phala — understood.

c) Saha Yaha Kashchit :

* Any person of any Varna, Ashrama.

d) Yetat = Yatokta Brahma

* Above mentioned Tad Vanakatvam Brahma.
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e) Evam Yathokta Gunam :
* As endowed with above mentioned virtue.
 Brahman is endowed with superior virtues.
f) Veda = Upasate :
* Meditated upon.
g) Abhi = Prefix = Evam Upasakam

 Verb = Samvanchanti

Abhi Samvanchanti

Prefix and verb are connected.

Meditator will also become Sarva Vandhyaya.
Meditate on the Adorable God.

Meditator will become Adorable.

Tat Kratun Nyaya.

As per Meditation, so is the result of Meditation.

Meditator as good as the adorable God.

People flock around him.. Seek favours from him.
h) Evam Upasakam Abhi Samvanchanti :
* Upasaka becomes mini God on earth.

* People adore and seek favours from him.



* As aresult of Upasana, he becomes capable to fulfill their wishes.
Mundak Upanishad :

T Y B AAET 9T T9vgad: FTHId I1% FTa | Yam yam lokam manasa samvibhati visuddha-sattvah kamayate yamsca kaman |

T T 1 T T8 HIHT- ST B HTdaRr: || 2o || tam tam lokam jayate tamsca kaman tasmad-atmajnam hy-arcayed bhuti-kamah Il 101

Whatever sphere the man of purified nature desires, whatever objects he fixes his heart upon,
he obtains those worlds and those objects. Therefore, he who is desirous of prosperity should
honour the man of Self-realization. [lIl = | — 10]

Mundak Upanishad :
* |f a person worships a Jnani, he will bless, fulfill desires.

Keno Upanishad :
e If a person worships a Upasaka, he will get Siddhi to fulfill other desires.
* Upasana has to be done for many years.

* Like others seek favours from God or Brahman, people seek favours from Upasakas,
Jnanis.

* People treat Upasaka, Jnani as Brahman, seek favours.
* Upasaka becomes Ishvara himself.

 We don’t emphasise on this, Siddhis attractive.

* People favour Siddhi to Moksha.




Uddava Gita :
* One chapter devoted to meditations and powers.
* In the end Shankara says — never vote for Siddhi.
* They are finite, will keep you in Samsara.
* Will have competition.
* 100 devotees / 10,000 devotees.
 Example : Cocacola versus Pepsi.
* Greater Samsara.
* Even if freely given, don’t take siddhis.
* Yoga Vasishta — Vibhuti Pada.
e Vibhuti = Siddhi through Yoga.
Yoga Sutra :
e Siddhya Antaraya.
* Siddhis are obstacles to spiritual growth.
e Sakama Upasana not for practicing but for renouncing.
i) Yatha Sarvani Butani, Brahma Abhivanchanti :

» Just as beings seek favours from Brahman, similarly people will seek favours from
Upasaka also.



Anvaya :

Td (&) & 5 A1 a1 [FE] TG 3 ST |
&: q: T [7&T] TF 35, FAMN0T el T & Sdareaied |

Indeed, that brahman is called dBleTd, it should be meditated upon as “that
which is adorable”. He/ that meditator who knows that brahman in this
manner, all living being indeed worship/pray (to him).

a) Tadu ha (Tadda) Tadvanam Nama Bavanti :
* Tad = Brahman.
* Brahman has title of Tadvanam.
* Glorious Brahman.

b) (Brahma) Tadvanam iti Upasitvam :
* Saha Yaha Edadu Evam Veda.
 Brahman = Object of Veda.
* Veda = Knows

c) Yenam Sarvani Butani Abhi Samvachanti.



Introduction to Chapter 4 — Verse 7 :

TEOatre: forsw  sterEgara—

In this manner, the disciple who was taught, told the teacher—

Chapter 4 — Verse 7 :

SOfAYE 91 F& A<k A Iqug

Tl 9Tl d SUfAueq gHd

Upanisadam bho bruhiti, ukta ta Upanisad

brahmim vava ta Upanisadam-abrumeti

Disciple : Sir, teach me the Saving knowledge. Preceptor : The saving knowledge has been
imparted to you. Verily, we have imparted the Saving knowledge of Brahman to you. [IV — 7]

Bashyam : Chapter 4 — Verse 7

dJda Iufudl

IqEE T Aia=d 9 Wira. i sid |
Taghaid e Simer=rd: — 3hr SituiEar

Upanishad was taught for you.

O Bhagavan, please teach Upanishad, the secret which is worthy of thinking
over. When disciple said in this manner, the teacher responded—
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Student has been taught 4 Upasanas.

That student addressed Guru in the following manner.

Student does not want to do Upasana.

Advanced students love Vedantic topic not Karma Yoga, Upasana Yoga.
Student restless.

Develop Titaksha by Karma Yoga, Upasana Yoga portions in Upanishad.
Study well each portion.

Student interrupts guru.

| don’t want Upasana.

Please teach me if any Upanishad is left out.

Upanishad completely taught in Chapter 1 + 2.

Bashyam : Chapter 4 — Verse 7 continues...

T O9: UATg STgll S@loT: QI

3 SR a1 URHTH s a e diai g,
g TS 9 SuHucHadid  S<hRd
TR T - A A S R |




What is that again, the teacher says thus— Indeed, we already taught this
Upanishad, related to brahman, Paramatma, due to knowledge imparted in the
previous chapter being subject matter of Paramatma. The teacher ascertains
“already taught” for the purpose of prescribing the means that follow.

a) Brahmini Upanishadam Abrooma :

* | have completely taught you Upanishad.

Upanishad used for

Saguna Brahma Upasana also

* Here Brahmin Up = Nirgunam Brahman.
Katho Upanishad :
* Nachi keta Ritual — Virat Upasana also called Upanishad.

e Shankara clarifies in Katho Bashyam introduction.

Word Upanishad used for

- Saguna Brahma Upasana - Nirgunam Brahma
- To differentiate Brahmin
used by Shankara.




* There is no more teaching is left.
b) Bho = Sishya Addresses Guru Respectfully
= Oh Lord
e Upanishadam — Rahasyam.
* Word Upanishad used for secret teaching also.
* Hidden teaching, not publicly taught to all.
* Secret name of Brahman = Upanishad, Brihadaranyaka Upanishad.
e Ajata Shatru Brahmanam.
* Satyasya Satyam.
* Secret teaching of Upanishad.
c) Yatu Chintayam :
* Worth thinking over repeatedly in the form of Sravanam / Mananam / Nididhyasanam.
e Adhyasinyam.

* Students asks Guru to teach left over portion, enough of Upasana, indirect message to
Guru.

* Guru not irritated.

* Guru Answers - Ukta onwards.
d) Ukta Abhihita :

* Upanishad is taught completely.



e) Tey = Tava = Sashti Chaturthi Arthe

* For your benefit, what you wanted to know.
f) Kaha Punaha — Brahmin Upanishad Syet Aha Brahmi
g) Upanishad Abrumeti avadharayet Uttara Uttaram :

 What is that Upanishad?

Upanishad

Saguna Brahma Upasana

Nirguna Brahma Vidya

e It is Brahmin Upanishad — Nirguna Brahma Jnanam taught in Chapter 1 & 2.

h) Va Va = Eva

* Doubtlessly, clearly, Upanishad has been completely taught.

* Guru teaches something more related to self knowledge.

* \Verse 8 — Karma Yoga, values (Satyam).

Gita:

= 56 FH
HH STl S=HEHIT: |
STATIATSNT I A

H ORTEERHIT: 1l 3-< ||

niyatam kuru karma tvam
karma jyayo hyakarmanah |
sarirayatrapi ca te

na prasiddhyed akarmanah | | 3-8] |




You perform (your) bounden duty; for, action is superior to inaction. Even the maintenance of
the body would not be possible for you by inaction. [Chapter 3 — Verse 8]

Next is technical enquiry :

* Jnana Karma Samuchhaya Vada is refuted.

e Vruttikara comments on Prasthana Trayam, writes powerful commentary.
Braihadaranyaka Upanishad :

* Has maximum reference to Samuchaya Vada Khandanam.

* Bhagavat Gita — Introduction, Chapter 5 — Chapter 6 — Shankaraas commentary comes
with Samuchhaya Vada.

Shankara :

Purva Pakshi :

* What is the significance of Question + Answer in this 7t Mantra of Keno Upanishad
Chapter 4.

e Student wants to know the implicit idea not stated clearly.
e Student has clearly understood chapter 1 + 2.

Pratibodha Viditam...

* That Brahman which is available as ever evident consciousness in every single
experience.




Lecture 52

Bashyam : Chapter 4 — Verse 7 continues...

THIATGEEARUEE gdad Su-we of S
Tq: e sty ?

What is the intention of the disciple who has heard Upanishad related to
subject matter of Paramatma, who is asking thus: “O Lord, please teach
Upanishad”.

I) Chapter 4 — Verses 1 —6... 4 Upasanas.
II) Chapter 4 — 7 : Question + Answer
Sishya :
 What is teaching of Upanishad?
e Already taught in Chapter 1 — Chapter 2.
Ill) Shankara :
* What is significance of Chapter 4 — Mantra 7.
* Mantra refutes Samuchhaya Vada.
e Guru Surprised.

e Sishya Srutvataha — listened well.



IV) Kaha Abhiprayaha?

* What is the intention of students question? What is the problem? What is the
significance of students question?

Bashyam : Chapter 4 — Verse 7 continues....

afg dasgawEeE gvE: i,
qdQ: Ueuuurad—- S<hisHeich: W9 T

If the question is asked related to the meaning of what is already heard,
then the asked question would be a repetition, like grinding what is already
grounded.

15t Problem:

e Can’t assume student wants to learn the Upanishad again.

* Taught already, can’t ask again teaching.

* Waste of energy of Sishya + Teacher.

* Teaching not asked once again.

Question :
* Purposeless, invalid.
* Punarukti Dosha — Repetition Dosha.
* Redundant repetition. 1055



Example in Shastra :
e Pishta Peshanam.
e Grinding grain already ground, powdered.
* Why grind again.

* Waste energy.

* Student didn’t ask to repeat teaching again.

2"d problem :

A WTAIEHIATIEAT] , - ST
FATEHAUEERI T g AeAHTeATR TS
Hatd' (sho So 21y ) =)

Now, if the Upanishad taught was incomplete, then the conclusion of that
Upanishad by the statement of the result thus “having gone beyond this
world [of me and mine], they become immortals” is not proper.

2"d possible significance :
e Student thinks — teaching is incomplete.
* 60% complete.
e Upanishadam Brubhi.



* Has some left out portion.

* Not asking for fresh teaching or to complete teaching.
Teaching :

* Chapter 1 -8 Verses

* Chapter 2 -4 Verses

12 Verses
Keno Upanishad :
B %4(;24(;°ti1 gt 7 ﬁf@ﬁ{iﬂg&i faf: lha ced-avedid-atha satyam-asti na ced-ihavedin-mahati vinastih

-

ﬂ?ﬁ HFTGI e : Ll<*4|i41|<’(4|"lﬂ|d*j_dl qaf-d Y bhutesu bhutesu vicitya dhirah pretya-smallokad-amrta bhavanti

If one Knows (That Brahman) here, in this world, then the true end of all human aspirations is
gained. If one knows not (That) here, great is the destruction. The wise, seeing the one Atman
in all beings, rise from sense-life and become immortal. [Il = 5]

* Phalam — knower.

Knower gets

Amrutam Jeevan Mukti Videha Mukti

Immortality

1057




* Mangalam Sung in Chapter 2 —Verse 5

Chapter3and 4.

* Not for repetition of teaching.

* Upanishad has been taught completely.

* In awareness, Pratiodha, 3 states (Viditam Matam) come and go.

e Teacher wound up with Phala Sruti.

e Upasamhara —done.

Phalam

Amrutatva Prapti

Jeevan Mukti Videha Mukti

Keno Upanishad :

72 Jedeicd YoM 7 dfcgrdeHed foAfw:

-

A Y fefered i Yoy

Tt Y

lha ced-avedid-atha satyam-asti na ced-ihavedin-mahati vinastih

bhutesu bhutesu vicitya dhirah pretya-smallokad-amrta bhavanti

If one Knows (That Brahman) here, in this world, then the true end of all human aspirations is
gained. If one knows not (That) here, great is the destruction. The wise, seeing the one Atman
in all beings, rise from sense-life and become immortal. [Il = 5]

* Teaching complete.
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Question of student not for

|
Repetition

* What is the question for?

Bashyam : Chapter 4 — Verse 7 continues...

a) Tasmat :

Completion of Partial teaching

TETgh T afauarsfa ayiisuu= s,
AR TFHEAG YT A= —

answered.

Therefore indeed, even the question regarding the remainder of the taught
Upanishad is untenable due to being the question regarding that which is
not incomplete. Then, what is the intention of the questioner? This is being

Therefore, since Phala Sruti already mentioned.
b) Anvaseshitvat :

Poorvatvat

Because teaching is complete.

What is intention of the student in his question?




* Shankara discerns the intention.

* Jnana Karma Samuchhaya Khandanam.
c) Iti Uchyate :

* |lam telling you, carefully listen.

Basham : Chapter 4 — Verse 7 continues...

ff Yol TeEgeRT TR,
Ny Fruga ? |gn =eufyq- favamuie 9|

Whether Upanishad taught expects something else as subordinate or
coordinate or is it without expectation only? If that (Upanishad) is with
expectation, please teach that Upanishad which has expectation.

What is the intention?
* No doubt knowledge is given clearly in Chapter 1 — 2 and by giving Phalam as Moksha.
* Many seekers have doubt.
e Can clear knowledge alone give Moksha or some Karma is required?
* Is any supporting discipline of Karma, Upasana, rituals, values required.
Most conclude :

* Jnanam alone can’t give liberation.



Quote:
Brihadaranyaka Upanishad :

¥ EET: 7 @ A g HAW 9 5 aE,
HIcH=Td FAW i T4 saia |

7 O ¥ FAH FEE FA O Satd, AeEeeg
FA FAT T 7T | A a1 3 TN FAE I
T s7ated, HcAwEg HAE 94 T st |

7 a1 3 foeeg vEY BT B @6y, Johaeg
wHA O O 98f3 | 7 @ Y §880: fE" §EH
O s1aTd, AeH=Fg FF §eR 00 99T |

7 O 3 90 WA & O sET, AcAneg SE

o o 9|l | 7 aT 3 AW S arn T date,

HIcAE] FAW Fw: O wafed | F @ 3 G FA g

Toar stafed, HicA«Fd A Gan: 4T safed |

7 a1 3 ¥dE FAY e T sEheg,

HIcAAE] FHAW are Tar @t |

7 91 3 FOET FEE §6 O H9i, HicAeeg wEE F9 T sET |

HICAT @1 3 gecd: Aigcdl Avgcd! Wieemiagor &M

HIcHAT @1 H{ GIiwe AU Acdl TH3weg §9 TiEad 19 |l

sa hovaca: na va are patyuh kamaya patih priyo bhavati,
atmanastu kamaya patih priyo bhavati |

na va are jayayai kamaya jaya priya bhavati,
atmanastu kamaya jaya priya bhavati |

na va are putranam kamaya putrah priya bhavanti,
atmanastu kamaya putrah priya bhavanti |

na va are vittasya kamaya vittam priyam bhavati,
atmanastu kamaya vittam priyam bhavati |

na va are brahmanah kamaya brahma priyam bhavati,
atmanastu kamaya brahma priyam bhavati |

na va are ksatrasya kamaya ksatram priyam bhavati,
atmanastu kamaya ksatram priyam bhavati |

na va are lokanam kamaya lokah priya bhavanti,
atmanastu kamaya lokah priya bhavanti |

na va are devanam kamaya devah priya bhavanti,
atmanastu kamaya devah priya bhavanti |

na va are bhutanam kamaya bhitani priyani bhavanti,
atmanastu kamaya bhitani priyani bhavanti |

na va are sarvasya kamaya sarvam priyam bhavati,
atmanastu kamaya sarvam priyam bhavati |

atma va are drastavyah srotavyo mantavyo

nididhyasitavyo maitreyi, atmano va are darsanena

sravanena matya vijianenedam sarvam viditam || 5 ||




He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that
he is loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own sake that
she is loved. It is not for the sake of the sons, my dear, that they are loved, but for one’s own sake
that they are loved. It is not for the sake of wealth, my dear, that it is loved, but for one's own sake
that it is loved. It is not for the sake of the Brahmana, my dear, that he is loved, but for one's own
sake that he is loved. It is not for the sake of the Ksatriya, my dear, that he is loved, but for one’s
own sake that he is loved. It is not for the sake of the worlds, my dear, that they are loved, but for
one's own sake that they are loved. It is not for the sake of the gods, my dear, that they are loved,
but for one's own sake that they are loved. It is not for the sake of the beings, my -dear, that they
are loved, but for one's own sake that they are loved. It is not for the sake of all, my dear, that all is
loved, but for one's own sake that it is loved. The Self, my dear Maitreyi, should be realised—
should be heard of, reflected on and meditated upon. By the realisation of the Self, my dear,
through hearing, reflection and meditation, all this is known. [2 - 4 - 5]

e After knowledge, do Sadhana.
* In Naishkarmya Siddhi Purva Pakshi called Prasankhya Vadi.

2 Groups of Vedantin

- Jnanam + Long Meditation - Jnanam + Meditation +
Ashrama Dharmas, Nitya,

Naimittika Karma
- Wait for Moksha to happen
after death




Moksha = Mystic event.
Understood Vedanta — but have knee problem, finance problem.
Looking for hallow, see only hollow in the intellect.
Know definition of Atma :
Sthula Vyatiriktaha.
Nothing happens after that.
Have only intellectual knowledge.
Waiting for mystic event.

Samuchhaya Looks attractive.

Question of Student :

Does Jnanam require any other discipline to give Moksha?
Reinforcing rituals, meditation, Japa.

Undertsood Vedanta, have no courage to claim.

| am Jnani, Muktaha.

Guru : Understanding enough for Moksha.



Naishkarmya Siddhi

2 understandings required

Understand : Understand :

- lam Brahman - |l don’t require any other
Sadhana to claim | am ever
free, Brahman, Nitya Mukta
Svarupa.

Student wants something always to claim a peculiar Phenomena.
Samuchhaya Vadi = Group of Vedantin, Eka Desha Darshana Vadi.

Not Sankhya, Yoga, Maya Veiseshika or Purva Mimamsaka.

Purva Pakshi — Part of Uttara Mimamsaka Vedantin, Prasankhya Vadin.
Kim Purvaukta Upanishad Sheshtaya?

What supportive discipline is required?

Naishkarmya Siddhi — Chapter 3, Upadesha Sahashri Chapter 18.
Sheshataya — supportive discipline.

Shesha = Anga, support, complimentary discipline to understand — | am Brahman.



Upanishad Sahakari

Brahmavidya Support

Bashyam : Chapter 4 — Verse 7 continues...

Y TUem <eaumy fuwene-a=a:
T AT |

Now, if it is without expectation, please ascertain thus like Pippalada (in
Prashnopanishad): “there is nothing higher than this”. Thus is the intention
(of the disciple).

e Apeksha—requirement.

* One group : After Jnanam, do Ashrama Dharma till death.
* After death, get Videha Mukti.

* Nirapeksha = No requirement.

e Shankara in Taittriya Upanishad : Siksha Valli.



5 Questions on Samuchhaya
Will
| |
Karma alone gives Will Jnanam alone gives Will Samuchhaya gives
Moksha Moksha Moksha
|
| | |
Karma Pradhana Jnana Pradhana - Sama Pradhana
- No Leader
* Shankara refutes.
Conclusion:
e Kevala Jnanam alone gives Moksha.
* Jnana Matrena Moksha.
2 fold Jnanam
|
| |
- lam Brahman - Nothing is required other

than understanding.

* Thisis intention of students question.
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Sapeksha Chet :
* |s supplement required for nourishing food / Jnanam.
* Protein / Calcium capsules?
* Teach me supplementary disciplines.
e State explicitly.
* Tvam Avadharaya.
* This is intention of students.
Question :
Example :
e Person giving lift to Guru only says : | am going to Kashi.
* Does not say, | wont be there next week to give you a ride.

Prasno Upanishad : Guru — Pippalada clearly states

SIE) é‘ EIEGIEEEL 51] a9 9¥ 98] 9% | Taan hovaacha-e-taavad-eva-aham-etat param brahma veda

na-atah paramasti, iti 117 1l

T GIEET 1 sl

Then Pippalada said to them, “This much alone do | know, the highest of the Brahman ; there
is nothing higher than this”. [VI - 7]

* Nothing else is required for Moksha except Satyam — Mithya Jnanam.




Brahman Anatma

Satyam Mithya

* Boldly claim : | am free.

* Na Ataf Param Asti..
Teacher :

e Samuchhaya not required.

e Kevala Jnanam gives Moksha.

Bashyam : Chapter 4 — Verse 7 continues...

TAGUUHTETH AT 0T He ], ST
da SufEq’ gfa

In this manner alone, the ascertaining statement of the teacher thus:
“Upanishad was taught to you” is logical.

Gist :

 What is intention of students question?

* IsJnanam alone required or also long Sadhanam, meditation for Moksha.




In Technical Language :
* Jnana — Karma Apekshitava Na Va?
Teacher Answer :
a) Etat Upapannam::
e This intention of student which | have extracted is Upapannam, logical, proper.
b) Acharyasya Avadhara Vachanam:
 Come to know from firm reply of teacher.
* Upanishad has been completely taught to you.

* Reinforces same idea in active voice.

Reinforcement in 2 statements

Passive voice Active voice

| |
Upanishad taught to you by me | have taught you Upanishad

* Jnana Karma Samuchhaya (JKS) not required.
* Kevala Jnana Matrena Moksha Prapti.
Example:

e Sarpah Bayam goes by mere Jnanam of Rajju.



* Rajju Jnana Matrena Sarpah Bayam Nashayati.
e Can’tsay:
o Understood Rope clearly but Samsara caused by Cobra Snake is not gone.

o There is long Vasana, | have to keep on Meditating.

Rope Rope — Snake
Satyam Mithya
Brahman Anatma
Satyam 3 States Mithya, Appearances
caused by Prarabda

* In Rope Snake can’t say — 1%t head goes, then middle, last tail.
» Vith / Variyan / Varishtaha.

* All meaningless.

* Rajju Jnanena Poorna Sarpah — Mithyatva Darshanaha.

* Mithya Snake can’t disturb Satyam Rope in 3 periods of time.

* Mithya Avastha Trayam can’t disturb Satyam Adhishtana Sakshi, in 3 periods of time

* All caused by Adhyasa, mistaken notion.




Mind - Maya Brahman

| |

- Shakti - Changeless
- Power of Brahman - Adhishtanam
- Appears + disappears - Paramarthikam

Vyavaharikam

* No question of any more Sadhana.

* Sadhana reinforces no more Sadhana is required.

* We have to drop expectation of future Moksha.
* Jnana Karma Samuchhaya not required.

Bashyam : Chapter 4 — Verse 7 continues...

T TEURUITHEY, Tal- SAghea s ' ae
ur ;' g

Objection, this statement is not an affirmation (of completion of teaching),
because the teacher says something else (that) is to be told.




Teacher :
e Liberating Upanishad already taught to you.
* Negates Jnana Karma Samuchhaya.
New Purva Pakshi Comes :
* Reply does not negate Jnana Karma Samuchhaya.
e 3 states of ignorance of ParamartikaSatya Atma = Moola Avidya.
* Teachers reply seemingly negates Jnana Karma Samuchhaya.
Purva Pakshi :
* Study following portion of Upanishad.
e That Portion supports me.
* Poornamadah should have come after Chapter 2 — Verse 5.

Keno Upanishad :

] Jedeley o 7 Afcedezd] faqf: lha ced-avedid-atha satyam-asti na ced-ihavedin-mahati vinastih

Y A9 T i YATHATCAHEHT Fa10 L || bhutesu bhutesu vicitya dhirah pretya-smallokad-amrta bhavanti

If one Knows (That Brahman) here, in this world, then the true end of all human aspirations is
gained. If one knows not (That) here, great is the destruction. The wise, seeing the one Atman

in all beings, rise from sense-life and become immortal. [Il = 5]




 Doesn’t come.
e Tasya Tapo, Damah, Veda Angani Sarvani...

Keno Upanishad :

d I_Ill:\ Fl‘lfﬁ aH: q—;hﬁ Qﬁ‘g‘[; Tasyai tapo damah karmeti pratistha

TET: HATHIH AT S Vedah sarvanganisatyam-ayatanam

Austerity, restraint and dedicated work — these are the foundations of It — the Saving
Knowledge of the Upanishad-s. The Veda-s are its limb and truth is its abode. [IV — 8]

e After Phalam of Moksha, teacher is introducing Karma — Upasana afresh.
* Hence Jnanam has to be reinforced by Veidika Karma and Veidika Upasana.
 Aham Brahma Asmi should be practiced as form of Upasana, Nididhyasanam.

 Get liberation later.




Lecture 53

Bashyam : Chapter 4 — Verse 7 continues...
] MAURUITHEH, Tel- SAgheag a8
wur ;' s |

Objection, this statement is not an affirmation (of completion of teaching),
because the teacher says something else (that) is to be told.

I) Shankara completed verse 7 student asked :
* May you teach the Upanishad.
Il) Guru :
* Upanishad has already been taught.
lll) Enquiry :
* What is significance of Question + Answer?
IV) Jnanam is capable of giving Moksha Phalam without any other extraneous factor.

V) We accept Sadhanas — Karma Yoga / Upasana Yoga / Japa for production of knowledge
(Jnana Utpatti).

* Prepare mind.

* In prepared mind, Jnanam takes place.

* Jnana Yoga contributes to rise of knowledge.
* Jnana Utpatti Arthaha.



V1) For Jnana Phalam, Moksha no support required.

2 distinct stages

- Jnana Utpatti - Jnana Phalam
- Karma Yoga / Upasana Yoga / 1
Japa / Sravanam / - Guru, Veda
Mananam / Tirtha Yatra - Remove Moola Avidya.
- Remove ignorance
Example :
Lighting a Lamp
| | |
- Wick, oil, container - Once flame rises, it removes darkness
- Required for flame to rise - Jnanam flame plays direct role in Moksha
- Don't play direct role Prapti
- Wick, oil, non-luminous - Flame part alone removes darkness
- Don’t remove darkness - Jnanam part alone removes Moola Avidya
- For rise of knowledge, assistance, - For flame to remove darkness it doesn’t
support required require any assistance
- Karma Yoga / Upasana, useful for rise - For Jnanam to do its job, no assistance is
of Jnanam required
- For Jnana Phala Siddhyartham, Kevala
Jnanam enough
- Jnana Matrena Moksha 1075




VII) This is established by Question + Answer
* Upanishad is taught completely.
 Brahma Vidya does not require supporting factor, self — effulgent principle.
VIIl) Purva Pakshi Objection :
a) Nanu Na Avadharanam Idam:
* @Gurus statement is Avadharanam, confirmation, corroboration.
 Knowledge by itself gives Moksha.
Purva Pakshi :
* Objects to Vedantins reply.
b) Anyatu Vaktavyam Ahu :

* If Upanishad is completely taught and can give Moksha, Guru should have said
Poornamadah in Chapter 2 — Vere 5, Chapter 4 — Verse 7.

* Why Chapter 4 — Verse 8 and 9?
c¢) Tasyai — Tapo — Damah — Karma.
e After Jnanam, why start Agnihotra, Aupasana?
 Why hold knowledge and perform Karma?
e Thisis indirect message of Jnana Karma Samuchhaya.
d) Jataha:

e Because



e) Anyadhi Vaktavyam Aha :
e Teacher introduces something more which is a necessity, requirement, Vaktavyam.

Bashyam : Chapter 4 — Verse 7 continues...

(Reply) True, what is required to be told is told by the teacher. But not as
subordinate/ accessory to Upanishad or with the idea of some other supportive
means for that (Upanishad). But with the idea as the means for attainment of
Brahmavidya. Due to being read together (proximity), due to making of (status
of) austerity, etc, equal with Vedas and their accessories (actions).

a) Satyam = Truth
* | partially agree with you but not totally.
b) Vaktum Utchyate :

* Guru is talking of some requirement.



Requirement

Agreed For what

Purva Pakshi : Requirement of disciplines

v

After Jnanam to be combined
for gaining Moksha.

Coexist with Jnanam

Sama Samuchhaya

Siddhantin : Requirement of disciplines

v

For rise of Jnanam
(Before Jnanam)
Krama Samuchhaya

c) Ukta Upanishad Sheshatayaha :
* Not as Anga Rupena, part of Jnanam, not as complimentary part of Jnanam.
* Not as part of Moksha Sadhana.
* Not as supplement for Jnanam.

* But complement — Angi — part of Sadhana. 1078



Sadhanas

Siddhantin Purva Pakshi
- Angi—Anga - 2 Angis
- Sahakari Sadhanams - 2 independent entities
- Complementary - Karma is Angi
- Krama Samuchhaya - Jnanam is Angi
- Sesha Sadhana - 2 Angis join
Example: - Sama Samuchhaya
- Pushing car with one hand - | push car totally
first and then using second hand - | call another person to push
- Hand = Angam - 2 separate persons push car
- lam Angi - 2 Angis — join together and
- las a whole person is push.
pushing car.

* Angior Anga Rupena don’t require another Sadhana.

d) Sadhana Antara Abhiprayena why Upanishad talks about Karma?
 Knowledge gained in Chapter 1 and 2 is enough for Moksha.
* Jnanam does not need any other factor.

* If Jnanam does not take place, student has to go back to Karma Yoga, Upasana Yoga,
and not join with Jnanam (No Samuchhaya).



Student

Without Jnanam With Jnanam
- Goes back to Karma Yoga, - Gets Moksha
Upasana Yoga, Sravanam, - If Jnanam takes place no more
Mananam. Karma Yoga, Upasana Yoga.

e) Kintu Upaya Abhiprayena :
* It is Upaya, means, for Brahma Vidya Prapti.

Karma Yoga

Jnana Yoga

- Indirect means for Brahma Vidya.

- Sahakari

- Sami Kramat

- Karma Talked alongwith Veda Pramanam.

- Karma equated with veda Anga Pramanam.
Mundak Upanishad :

- Siksha, Kalpah, Vyakaranam.... [| = = 5]
Apara Vidya — Tapaha etc.
Veda + Veda Anga meant for rise of knowledge.
Exists before rise
Precedes Jnanam, not Jnana Karma Samuchhaya

- Direct means
- Mukhya Pramanam
- Mahavakya Vichara

1080




Mundak Upanishad :

~

SEICEUEXC AR SEEE Tatrapara, rg-vedo yajur-vedah

OTadersyade: T3re |

sama-vedo-tharva-vedah siksa |

I — e

THedl TR0 T45<h el SATdTTHTd
AT GIT AT ASITHTIIT || & |l

kalpo vyakaranam niruktam chando jyotisam-iti

atha para, yaya tad-aksaram-adhigamyate 11 5 I

There, the lower knowledge is constituted of (the four Veda-s) the Rg, the Sama, the Yajur and
the Atharva, and the (six Vedanga-s) siksa (Phonetics), Kalpa (code of rituals), Vyakarana
(grammar), Nirukta (etymology), Chandra-s (metrics) and Jyotisa (astrology). Now the “Higher

Knowledge” is that which leads to immortality or that which goes which leads to immortality
or that which goes beyond the word — meaning in languages. [ = | = 5]

Bashyam : Chapter 4 — Verse 7 continues....

Indeed, status of being directly subordinate to knowledge of brahman or

status of coordinate to that is possible for Vedas and the accessories such
as fQ\T&:IT, etc, is not possible.




e See context.
* Pramanam relevant until rise of Prama.

» After Prama (Knowledge) has risen, Pramanam becomes Apramanam w.r.t. knowledge.
Example :

Milk has

Sugar No Sugar

Use Tongue (Rasana Indriyam)
|

- To taste 1t slip - To drink
- Pramata - Bokta
- Has Sugar - Becomes Bhoga Indriyam

- Pratyaksha Pramanam
- Gives sugar Astitva Jnanam

Tongue has 2 functions / Roles

Jnanata, Pramata Bhokta

| |

15t Sip 29 Sip 1082




Eyes — Is swamy in the class, 2 fold role

- Jnanata Pramata - Afterwards

- Yes, he is there - Bokta
- Bhoga Indriyam

Jnana Indriyas Karma Indriyas
- Avidya Nivartakam - Na Avidya Nivartakam
- Jnana Janakam - NaJnana Janakam

* Veda Pramanam = Relevant till knowledge rises.
* Thereafter Veda = Apramanam, irrelevant.
e It can’t join Karma as Jnana Sesha or Jnana Sahakari.
a) Vedanam :
* Veda Pramanam Shiksha, Chandas Angam Cha.
b) Sakshat Brahma Vidya Sheshatvam Na Sambavati :
* Angas can’t join Brahma Vidya once Brahma Vidya rises.
 They become non-relevant, meaningless.
* Tatra Veda Aveda Bavati.

* Angas, Karma can’t join Jnanam as supplementary Sadhana also.



Example : Extended

Karmas can’t join Jnanam.

Veda can’t join Karma.
Karma can’t join Jnanam.

Subtle argument.

Bashyam : Chapter 4 — Verse 7 continues...

weufsammafe  Juram  faasw  fateE
wnfafy oq; 9T GHATRITHA0T- HATON

(Opponent) Even of those things read together/ proximate, application
would be after having separated (them) as applicable, if this is the
argument? so too even status of austerity, mastery of organs of action,
action, truth, etc, being subordinate or coordinate to knowledge of
brahman is inferred.




Purva Pakshi :

Fresh argument, Purva Pakshi not satisfied.
Veda + Karma in verse 8.

Veda relevant only till rise of knowledge.
Knowledge comes, Veda goes.

Alongwith Veda, Karma is talked.

Both Veda and Karma enjoy similar status.

Once Jnanam comes, Karma disappears.

Karma can’t join Jnanam to form Samuchhaya.

Crucial Argument :

Reading of Veda and Karma in next Mantra... Saha Pata.

Employment of 2 things in the same Mantra.

Coexistence reveals similarity of status and Karma.

Veda can’t join Jnanam.

This is Shankaras argument.

Purva Pakshi :

Proximity, reading together does not mean enjoying similar status.
Proximity need not mean similarity in status between Veda and Karma.

Veda is dropped after rise of knowledge.




* Therefore, it does not mean Karma also must be dropped after rise of knowledge.

* Let Veda be dropped, Karma must coexist with risen Jnanam and Samuchhaya must
be practiced.

Purva Pakshi’s Argument :

Veda Purva Ritualistic Example : In support of Purva Pakshi Argument

* Proximity does not prove similarity of status.

* In Homas, rituals, during ritual, invoke Devata to give food, oblation.

* At end of ritual, Devatas sent off.

* In Arrival — Invite.

* In Departure — give send off.

e “Sukta Vaka Anumantras” chanted for Anumatram, Visarjanam, send off.

* Mantras are according to various devatas.

* There is proximity of several mantras but only selected Mantras pertaining to gods
invited is chanted for send off.

* Mantras of other devatas not chanted.
* |Inthe proximity, uninvited devatas are there.
Purva Pakshi :
* Proximity does not mean blind mechanical chanting.

* Irrelevant mantras not chanted even though in proximity.



e Status of relevant, irrelevant not the same.
* Oneis applicable, others not appliable.
* Veda Angas, Tapah, Dana, Karma — are for Preparation.
* If one attains Jnanam, rituals should be dropped like Devata Anuvakam.
e This is Purva Pakshi argument.
a) Saha Patita Nam Api :
* Even if many factors are present together in Veda.
b) Yatha Vini Yoga :
* Application must be judicially done, according to applicability.
* If Devata is invited chant relevant mantras.
e Others dropped.
* If Purva Pakshi argues in this manner.
c) Sukta Vaka Mantra :
* Mantra chanted according to type of Devatas invoked, division is done.
d) Tapo Dama Karma Satyam :
* They are applicable.
* Veda + Angas = Non applicable.

* Veda = Pramanam, once it has produced Jnanam, Pramanam not relevant.



Example:
* Match box requirement - only till candle is lighted.
e) Tapo etc are complementary to Brahma Vidya or Sahakari — supportive Sadhanas.
* Both Samuchaya possible.
» Seshatvat, Sahakaritvat iti kalpayate.
* Veda and Veda Angas can be dropped, is the interpretation.

Bashyam : Chapter 4 — Verse 7 continues...

The status of being the means for knowledge of action as the revealer of
the meaning of Vedas and knowledge of the self (for them). In this manner,
indeed, this division is proper, due to the tenability of connection between
things, if this is the argument?




* Continuation of Purva Pakshi...

Apply Don’t apply

- Tapo, Dana, Karma, Satyam - Veda, Veda Anga

- Siksha, Kalpah

- Revealors of their meaning,
Pramanam, Prama Janakam

* Upayatvam — means for Jnanam, rise of Jnanam.

Veda Purva Veda Anta

- Karma Jnanam - Atma Jnanam

* Once knowledge is produced Vedanta can be dropped.
* This categorization is proper — Yujyate — logical, tenable.
a) Artha Sambanda Upapatti Samarthyat :
» Strength or force of logic, reasoning of meaning of Sadhanas in this context.

Do Jnana Karma Samuchhaya not Veda and Veda Anga Samuchhaya.



Sankaras Reply :

Bashyam : Chapter 4 — Verse 7 continues...

=; gh: | A g faunt g2at grsafa

the situation.

(Reply) Not so; due to being illogical. Because this division does not accord

Siddhanti :
a) Ayukte :

* Argumentis illogical.

Artha Sambandhi Upapatti

Sukta Mantra

|

Brahma Jnanam + Karma

- Artha Sambandhi is there

- Tapo, Danam, Satyam join Jnanam

|

- Artha Sambandhi is not there.
- Veda Vedanga leave Jnanam

This division not logical

b) Ghatana — Has no validity, propriety

e This is capsule reply, proposition — Sutra Vakhyam.

1090



Lecture 54

Bashyam : Chapter 4 — Verse 7 continues...

=; 3h: | 7 g faun geAt  wrsafa |
T fg Haleh AR thaTdad g - faremiiuar
TRITTETET:  FTATET HEehT ATl a7 gog |

Indeed, expectation (with activity, etc) as subordinate or connection as
coordinate means of knowledge of brahman, which dismisses all ideas of
differences regarding activities, accessories and results is not proper.

I) Purva Pakshi :

* Suktavaka mantras are selectively employed in Vedic rituals according to their
relevance.

 Whatever devatas are invited, same devatas sent off.
* Yogyata = Applicability
Il) Veda + Veda Angas have no relevance after Jnanam.

* They are only Pramanams for Jnana Utpatti and hence can be dropped after Utpatti.

1091



Ill) Purva Pakshi :
* Do Samuchhaya with Karma + risen Jnanam.
IV) Essence of Shankaras Reply : Very important section

* Jnanam and Karma can’t logically coexist.

V) Karma and Sravanam, Mananam can coexist, because they are meant for rise of Jnanam.

V1) Once knowledge comes, Karma can’t coexist (Jagat proved Mithya — doesn’t exist with
Satya Atma)

VIl) Tamah Prakashavatu Virudha Svabavat
* Opposite like light and darkness.

3 contradictions — Virodha
between Karma and Jnanam

Svarupa Virodha Vishaya Virodha Phalam Virodha
- Diagonally opposite - Subject matter - Results different
- Light darkness - Operating field different

 Karma and Jnanam don’t have Yogyata at all to co-exist.

e Sukta Vaka Mantras have Yogyata.
* |f Karma has Yogyata to join. 1092



Example:
* No marriage if stars don’t match.

* Will have to struggle throughout life fighting.

Samuchhaya Abava

v

Because Yogyata Abhava

v

Impossible of combination

VIIl) Brahma Sutra :

ITATAT TETAATAT | Athato Brahmajijnasa |

Hence (is to be undertaken) thereafter a deliberation on Brahman.
[1-1-1]

 Shankara discuss nature of Karma and Jnanam for “Athatho” Shabda
IX) Svarupa Virodha :

e Contradictory.

1093



Jnanam Karma

- Dvaita Nivartakam - Dvaita Pravartakam

- Destroyer of Dvataim - Promoter of Dvaitam
Katho Upanishad : - Any Karma requires Karakam

- Neha Nana Asti Kinchana... [l = | — 11] (accessories) for Karma Uttpatti
Kaivalya Upanishad : - Subject — Karta

- Na Bumi Rapo... [Verse 23 & 24] - Karanam — Instrument

- Negator falsifier, of Dvaitam - Karma — Action

- Not negator of experience of Dvaitam. | - Sampradhanam beneficiary

- Negates Dvaita Satyatvam - Vishaya — Object

- Aham Brahma Asmi = Satyam

- Jagan Mithyatvam

Katho Upanishad :

Manasai-vedam aptavyam, neha nanasti kincana,

TTHqEHTA S T8 AT (@9 |
e § 0] =10 7 3% A9 90T 199

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [Il = | —11]




Kaivalya Upanishad :

N NN ' e . . w ] :
A MOl 7 9 Aguiea 7 el Asied A TR A1 || m bhimirapo na ca vahnitastina canilo me'st na cimbararh a
(Gl ﬁlﬁc‘ﬂ HTHEY g'g'mq ﬁwﬁaﬁqq\ IR || evam viditva paramatmariparh guhaSayarh niskelamadvitiyam || 23 |

TR SGEgeI Tl . e, 138 - || st sadsadvinapray e et 11 2411
For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of

the Paramatman... the one who is in the cavity of the heart, who is without parts, without a
second, the Witness of all, beyond both existence and non-existence, one attains the very

nature of the Paramatman. [Verse 23 & 24]

e Karta Karma Cha Karanam Sampradanam Tateivacha Apadana Adhikaranam Shad
Proktani Karanani Shadu.

e Subject — object = Dvaitam.
e Karma Promotes Dvaitam.
a) Nahi Sarva Kriya Karaka Phala Bheda Buddhi Tiskarinya.
e Tiskara = Destroyer, Nivartakam.
* Brahma Vidya — Feminine — Strilinga
* Brahma Vidya is destroyer of Bheda Buddhi.

1095




Differences

Kriya Karaka Phalam

| | |

Action Accessories Result of Action

All involve differences and plurality.

Jnanam removes a 2" factual thing of existence, Brahman alone is, Satyam.

How can Jnanam take a 2"d thing as a support?

For Samuchhaya 2"9 thing required.

Brahman can’t take support of 2" thing.

At the time of arrival of Jnanam, it negates the 2"? thing, Advaitam is truth.
How can negated thing be support of Brahman?
Tiraskara = Hetu Garbha Visesham.

Because it negates a 2"? thing, Brahma Vidya Jnanam is Sesha Apeksha.

Brahma Vidya does not depend on any support.

Support it first knocks off.

No additional Sadhana is possible as complementary Sadhana (Sesha) or Sahakari
Sadhana (Supplementary)

No Sambandha is possible.

Svarupa Virodha over. 1096




X) Vishaya Virodha :
Bashyam : Chapter 4 — Verse 7 continues...

AT - MTAfaaa s ar<=r
ar- [SEmaracre= =1 & sy

Due to knowledge of brahman and its result, the highest freedom, being
that which has status of culmination in the content as the innermost self,

distinct from all objects and from.

* Subject matter of Jnanam and Karma is different.

Jnanam

\ 4

- Dvaita Abava
- Vishaya Abava

a) Sarva Nivrataka Vyavruttake Pratyag Atma :

* Inner self (Pratyag Atma) is free of division (Vyavrutta).

e Sarva Vishaya = No other object.

* Brahma Vidya deals with Atma.

* Atma is free of 2" thing. 1097




* Brahma Vidya negates 2" thing.

* Once Brahma Vidya rises, it negates Veda Pramanam also.
* Very powerful.

* Jnanam seems to be ungrateful to Veda.

* Na Bumirapo, Neha Nana, no 2" thing from Brahman point of view.

15t Job of Jnanam :
* Triputi Nisheda

* Prama negated.

Mandukya Upanishad :

Aed:Te 7 g9t A nantahprajnam na hahihprajham nobhayatah

T o YA o 5 A9 | prajiam na prajnanaghanam na prajnam naprajam |
HEUACTTEAATE T CTATOTH adrsyamavyavaharyamagrahyamalaksanam

H AT AT TR F AT AT acintyamavyapadesyamekatmapratyayasaram
A Aot fﬂﬁﬂ'{aﬁ prapaficopasamam Santam sivamadvaitam

EIT-___[Ef Aeded @ HcAT F @A || 7 || | caturtham manyante sa atma sa vijfieyah || 7|




It is not that which is conscious of the internal subjective world, nor that which is conscious of the
external world, nor that which is conscious of both, nor that which is a mass of consciousness, nor
that which is simple consciousness, nor is it unconsciousness: it is unseen by any sense-organ,
beyond empirical dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable,
essentially by of the self alone, negation of all phenomena, the peaceful, the auspicious and the
non-dual. This is what is considered as the fourth (Turiya). This is the Atman and this is to be
realised. [Mantra 7]

* Vishwa, Teijasa, Prajnya Pramatas negated.

* Pramata, Pramanam negated.
* Tad Veda Aveda Bavati.

Nirvana Shatkam :

T A Fggwgr 8" e Na Me Mrityu Shanka Na Me Jati Bhedah
foar 9= & 39 #@mET F 5= Pita Naiva Me Naiva Mata Na Janma

F g A= A fore: Na Bandhur Na Mitram Gurur Naiva Shishyah
fAera—==a: forarsys fSrartssT a0 v Chidananda Rupa Shivoham Shivoham

| have no fear of death, nor (have I) any distinction of caste. | have neither father, nor mother nor
(even) birth, no relation, nor friend. For me there is no Guru and no disciple. | am pure Knowledge
and Bliss, | am all auspiciousness, | am Siva. [Verse 5]

* Prameyam negated.

* Once Pramata, Pramanam gone, Brahman is left without Prameya status.




Vishaya

| |
Advaitam for Jnanam Dvaitam for Karma

e Advaitam is Pratyagatma Vishayam of Brahma Vidya.
* Dvaita is Nishta in Karma.
* Hence Vishaya Virodha.

X1) Phala Virodha : 3" Contradiction

Phalam
| | |
Jnanam Karma

| |
- Siddham - Sadhyam
- Moksha not future event, goal - Assumes Moksha is Goal to be
- Mahavakya never teaches me how to get Moksha. attained.
- Tells me question is wrong - Karma Phalam is Aapti,
- Wont give answer to wrong question (foolish) Utpatti, Samskara, Vikara
- Moksha = Svarupam, Siddham - Sadhyam, future event.
- Jnani can’t join Karma with Moksha
- | am Mukta

No Samuchhaya possible 1100



e Jnani does Karma Samuchhaya for Loka Sangraha.

e Shankara —in Gita Bashyam says its Karma Abhasa.

* Grihastha Jnani can do Nitya, Naimittika Karmas as Jnana Abhasa, not as Sadhana for
Moksha.

* Argument of Samuchhaya is impossible.

Tad Phalasya Nishreyasya

v
Moksha

'
Siddham

!
Pratyag Atma Vishaya

* Karma — Phala Sadyatvat

Bashyam : Chapter 4 — Verse 7 continues....

‘Wrerfresaer RH eicd QA |
stda g aswa d@:m
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“One desiring freedom should indeed give up action forever along with its
means, because that to be known only by the renouncer is the highest
innermost nature of the renouncer” . Therefore, status of actions being
coordinate or expectation of actions as subordinate for knowledge is not
logical.

XIl) a) Shankara logically refuted Jnana Karma Samuchhaya Vada
e Trividha Virodha Satvat Jnana Karma Samuchhaya na Sambavati.
* Logical refutation.

Yukti Pramana Anantaram:

b) Now Shastra Pramanam :

e Those who seek Moksha should renounce Karma.

Phalam
| | |
Sadhya Siddha

| |
- Karma relevant - Jnanam relevant for Moksha
- Chitta Shuddhi, Chitta Ekagrata - Now Sadartham, Sanyasam Kuru.
- Till now Karma Kuru Kaivalya Upanishad :
- Dharma = Karma - Na Karmana....




Kaivalya Upanishad :

e Y N
A RHUT « 9] Yedd ANT[% STHAEHEY: |

na karmana na prajaya dhanena tyagenaike amrtatvamanasuh

q‘iu'[ as ﬁ%ﬁ ﬂaqi ﬁ‘ﬂ]ﬁ%{ qg]a;;?[ ERICE 30 || parena nakar nihitarh guhﬁ}’ﬂm Vibhrajate yadyatayo visanti 1 3|

Not by deeds, nor by progeny, nor by wealth, but by renunciation alone have some people
attained immortality. That which the renunciates attain is beyond the heavens, yet it shines in
the cave of the heart (the intellect). [Verse 3]

Karma Tyaga

\

2 Forms

Vividisha

Vidwat Rupa

|

|

For Sravanam, Mananam

For Nididhyasanam

 How dare you prescribe Samuchhaya?

Purva Pakshi :

* \Veiseshika is a Veidika, accepts Veda.

c) Moksha Michhan :

* Seeker who has attained Sadhana Chatustaya Sampatti = Has Chitta Shuddhi, Ekagrata.
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* 100% Sadhana Chatustaya Sampatti / Ideal gas PU = RT / Pure Gold exists only on
paper.
* |dealism serious problem, wont work in Vedanta.
* Have reasonable Sadhana Chatustaya Sampatti.
d) Karma Tyajet :
e Karma should be removed along with Sadhana, infrastructure goes with Karma.
* PORT = Possessions, Obligations, Relations, Transactions = Grihastha.
Tyajet Eva Hi Tyajeyam Tyaktuhu :
* Only by saying renouncer, Tatu Tyajeyam Tatu Dhiyam.

e That Param Padam, Brahman, Pratyag Atma can be known by renouncing Jivatvam
(Waker + Dreamer + Sleeper — Ahamkaras, individualities = Brahman’s Maya Shakti.

* Brahman = Innerself of Yogi and Grihasta.
* Here Yogi emphasized, glorified.
e Shastra never prescribes Karma Samuchhaya.

* Tasmat, therefore, Shastra Pramana Vakyam.

Sesha Sahakari

- Karma not complementary to - Karma not supplementary to
Jnanam. Jnanam

e Karma and Brahma Jnanam — No Samuchhaya.



Bashyam : Chapter 4 — Verse 7 continues...

qAIsHeE Y arehH-AvaaerarT faum st

Therefore, the division (of the activities, etc, read together) like the sending
off (of deities) in YaFddTh as applicable is indeed inappropriate.

e Satchit Anandendra Saraswati writes footnotes on Shankaras commentary.
* Says can’t trace the quotation.
* Closest is Brihadaranyaka Upanishad — Vartikam..

Bashyam : Chapter 4 — Verse 7 Revision...

‘Orarfar=saer FH TSiad |HEEA |
Zstaa g a3d < g =aaT

U daEIGhHTIT Haahlicd hAguraelr
ar | ATEEggErdd |

“One desiring freedom should indeed give up action forever along with its
means, because that to be known only by the renouncer is the highest
innermost nature of the renouncer” . Therefore, status of actions being
coordinate or expectation of actions as subordinate for knowledge is not
logical.




* Moksha Ichham Sada Karma Tyajet = Take Sanyasa.
Vartikam :

* From : Phallavi Sruti — portion of Veda.

* Hence Purva Pakshi’s contention is improper.
Example :

e Like in Sukta Vaka Mantra in ritual, applying that here is not correct.

Dropping Joining

Veda + Vedanga Karma with Jnanam not proper

Bashyam : Chapter 4 — Verse 7 Revision....

wEufsammta  gemEnt  faws fafE:
ey 9 AT GHATRTIHATT- =T
Faead  faWmn:; qur dTNeHRHHETG T
TN E TRRIRARrNG dfd &eEd |




(Opponent) Even of those things read together/ proximate, application
would be after having separated (them) as applicable, if this is the
argument? so too even status of austerity, mastery of organs of action,
action, truth, etc, being subordinate or coordinate to knowledge of
brahman is inferred.

e Asat —lllogical, improper.

Bashyam : Chapter 4 — Verse 7 continues....

THCALRUT- dda Ty uiderarraraued |
TAEREaY U g RUe Saem il o |

Therefore, only the status of ascertainment for the question and answer is
tenable. This Upanishad that is taught is this much alone, capable for
immortality without depending on anything else.

* What is significance of 7t Mantra — Question + Answer.
Student :
e Canyou teach Upanishad?

Guru :
* | have already taught Upanishad.



* Jnanam is more than enough to give Moksha.

* Mere understanding can give Moksha.

* “Understood Vedanta, not liberated” is not correct.

2 understandings required for

Moksha
| | |
- Mahavakya understanding - No other Karma or experience
- Jiva is Brahman or Meditation is required if
- Brahma Satyam, Jagan Mitya. Mahavakya is understood.
- lam ever free, Nitya Mukta - No Samuchhaya

* No mystic experiences required after Jnanam.

Avadharanartham Eva :
* Only for re-inforcing re-emphasing Question + Answer is there in Chapter 4 — Verse 7.

e After Jnanam, do Pancha Maha Yagya with change in Bavana.

* | neverlook upon:

Myself Karma / Yagya
- As Sadhaka - Sadhanam for Moksha
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Gita:

~\ —~ e~ - o naiva kiﬁcitkar()miti
a9 FRSesaImta

IRl T a<diad. | yuktd manyéta tattvavit |

WW%’EFL pasyai srnvan sprsan jighran
ITRAT I ATSTEH A Il »r-< | asnan gacchan svapan svasan | | 5-8] |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

* Moksha not Sadhanam but Siddham.

* With changed mindset, binary mind set, do any Karma.

Gita :
9 H 9Iie ssa==i na mé parthasti kartavyam
1’%{'3 Eﬁa—?g =30 trisu lokésu kificana |
AT T HHITEHSA nanavaptam avaptavyam
el ag 9 FIoT 1 3I_I varta éva ca karmani | | 3-22 | |

There is nothing in the three worlds, O Partha, that has to be done by Me, nor is there
anything unattained that should be attained by Me; yet, | engage myself in action.
[Chapter 3 — Verse 22]




* | don’t have to accomplish anything in life, | am free here and now.

 Refined Mind + karma = Karma Abhasa.

e Avadharanam : Emphasing Jnanam alone is Moksha Karanam is goal of Question +
Answer.

Bashyam : Chapter 4 — Verse 7 continues...

TAERay  SulHgTh- U STdEr o |

This Upanishad that is taught is this much alone, capable for immortality
without depending on anything else.

I) Avadharanam — Etavati :
e This is significance of Question + Answer in Verse 7.

Keno Upanishad : Chapter 1 — Verse 2

STTET 95 5] 5 uH Bl 7 TFT3I T Srotrasya Srotram manaso mano yad vaco ha vacam so u pranasya pranah
T q_l{ﬂjqpq . h(«mwm\pmqqm qaf 3 || coksusos-coksur- timucyo dhirah pretyo-smalokad-omarta bhavan

Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of
the Speech) and also the Life of the Life and the Eye of the Eye. Having abandoned the sense
of Self or I-ness in these and rising above sense-life, the wise become Immortal. [| — 2]




Il) Consciousness component in me is the real I.

e Consciousness component is Srotrasya Srotram = Real |I.
ll1) I, the consciousness component is Nitya Mukta, ever free.

* Matter component — Body — Mind — World = Mithya, just an appearance.
IV) I am the Consciousness, observer of 3 matter worlds — waking, dream, sleep.
V) This knowledge = Upanishad Uktaha.

* Anya Apeksha Amrutatvaya.

* Amrutvam nature of Chaitanyam can give Moksha.

* | am Consciousness, ever free, this understanding is enough for Moksha.

VI) Anya Nirapeksha :

e Without requiring any Sadhana is this Moksha.

* No requirement of long meditation or mystical experiences.
VIl) Nididhyasanam is not for Jnanam, not for Moksha

* Not to convert Paroksha Jnanam into Jnanam.
VIII) In Sravanam itself Mahavakyam can give Aparoksha Jnanam

* No need for Nididhyasanam.



IX) Nididhyasanam is for dropping our habitual A format.

A Format

Binary Format

future event
Example:
- Mirage Water

- Moksha = Eternal Sadhyam, - Moksha = Siddham

X) Dropping A format is purpose of Nididhyasanam.
* Jnana Karma Samuchhaya Nasti.

XlI) Anvaya :

"W, TS Fie Id [T FaTF] !

"d AT T TG THATIGH T AFH " G [776 I ]I

related to brahman for/to you”.

(The disciple says thus:) “O Lord, please teach Upanishad”. (The teacher
replies:) “Upanishad was taught for/to you. Indeed, we taught Upanishad




XlI) Anvaya :

Boho Upanishad Bruhi

Iti Sishya Uvacha

Tey Upanishad Ukta

Tey Brahmini Upanisham Vava Abrooma.
Iti Guruhu Vacha.

7th Mantra over.



Lecture 55
|) Shankara Analyses Significance of Question + Answer in the 7" Mantra.
* Jnana Karma Samuchhaya is refuted.

I1) Jnanam can give Moksha without support of Karma, Upasana.

1)

Jnanam = 2 fold understanding
|
|

|
- | am Atma identical with - Nothing else other than
creator Brahman understanding is required to

- Everything other than me is of claim my freedom

a lower order of reality
- | was, am, ever will be free

IV) Jnanam gives Moksha which is enjoying mindset of binary format.

Binary format :
| am not Sadhaka, Moksha event not Sadhyam at a future time.

* Moksha is my Svarupam, Siddham.

V) Jnanam itself is an end in itself.

—

* Jnanam gives Moksha, Jnanam itself is Moksha.
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VI) If a person does not have clarity about this Jnanam and looks upon himself as Sadhaka,
then he has no Jnanam.

* Or, Jnanam is with obstacles.

VII) As long as clear Jnanam, Samyak Jnanam has not come, Karma is required for the rise of
Jnanam.

* Sravanam, Mananam, Karma, Upasana, Japa continues till confidence comes.

Vi)

Karma
| | |
Before Jnanam After Jnanam
| |
- Karma Yoga - Karma Abhasa
- Sadhana - Does not lead to Moksha
- Karma enjoys Karma status till - This is after Jnanam status
Jnanam comes. reached, Karma status lost
- Efforts to light up candle - Lit candle
- Wick, oil, container, - Removes darkness, Moola
matchstick Avidya

IX) Jnana Karma Samuchhaya never possible once Jnanam rises
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X) Karma doesn’t enjoy Karma status like fake Rupee, dollar note.
* Notes in hand, have no Rupee status.
 Karma done, no Karma status but Abhasa status.

Xl) Karma has no validity for a Jnani.
* Jnana Karma Samuchhaya not possible.

* Technical topic established in Mantra 7.



Chapter 4 — Verse 8 :

T—R?:[ Frlfﬁ cH: qqfqrd q‘ﬁ—rg‘[ Tasyai tapo damah karmeti pratistha
el WATGIH TaqTaa49 5 Vedah sarvanganisatyam-ayatanam
Austerity, restraint and dedicated work — these are the foundations of It — the

Saving Knowledge of the Upanishad-s. The Veda-s are its limb and truth is its abode.
[Chapter 4 — Verse 8]

Gist of Mantra :
* 2 interpretations
I) 1%t Interpretation :
a) Pratishta :
e Support, contributory cause.
b) Tasyaii :
* Brahma Vidya, Atma Jnanam.

* For emergence of Brahma Vidya in the mind, following are contributory causes.




Munda Upanishad : [I = | = 5]
- Siksha, Kalpo, Vyakaranam, Nruktam, Chandaha, Jyotisham
- 6 Auxiliary Shastra

Tapaha:| - Disciple
Damaha: | - Sensory Restrain
Karma:| - Pancha Maha Yagya
Veda Adhyayanam : | - Study
Sarva Angani: | - Sad Angas

Mundak Upanishad :

~c

REIFEUEXC AR S Gt

=]

HTHdersydde:

TSTEIT |

I — e

T AT 5 Gral SAdITHId

37T U7 IOT Je T TR || Gl

Tatrapara, rg-vedo yajur-vedah

sama-vedo-tharva-vedah siksa |

kalpo vyakaranam niruktam chando jyotisam-iti

atha para, yaya tad-aksaram-adhigamyate 11 5 I

There, the lower knowledge is constituted of (the four Veda-s) the Rg, the Sama, the Yajur and
the Atharva, and the (six Vedanga-s) siksa (Phonetics), Kalpa (code of rituals), Vyakarana
(grammar), Nirukta (etymology), Chandra-s (metrics) and Jyotisa (astrology). Now the “Higher
Knowledge” is that which leads to immortality or that which goes which leads to immortality
or that which goes beyond the word — meaning in languages. [ = | = 5]




d) Iti :

* Other Sadhanas
e) Satyam :

* Truthfulness

f) Ayatanam:

* Abode in which Jnanam is stored well, preserved, supported.

* General supportive cause.
I1) 2" Interpretation :

* |Imagery

* Brahma Vidya = Sacred Upanishad cow.

4 legs — Pratishta

Tapah Damah

Karma

Adi — Kshama Etc

g) Sarva Angani :

e Other limbs of cow (Face, Head, Body, Tail) = Vedas

e Upanishad = Knowledge
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2 Interpretations

Veda Angani

Pashu Angani

h) Ayatanam:

Cow shed
Truthfulness for protection of Brahma Vidya cow

No difference in message.

Bashyam : Chapter 4 — Verse 8 begins...

This Upanishad which is related to brahman (and) taught in front of you,

austerity, etc, are in the form of the means of attainment of that

Upanishad.

a) Tasyaii = Tasya :

For above mentioned Upanishad.




b) Yam Imam Brahmi Upanishadu :
e Upanishad which deals with Nirguna Brahma Vishaya.
* Teacher addresses student.

c) Tava Agre Brumeti :

d) Iti = Evam:
* Asabove in Chapter 1 & 2.

Chapter 1 — Verse 2

Chapter 1 — Verse 3 ~— Brahma Vidya

Chapter 2 — Verse 4

Keno Upanishad :

AT gﬁq O991 941 &1 2 9 Itﬁ:[ 3 GETET G Srotrasya Srotram manaso mano yad vaco ha vacam sa u pranasya pranah
EEEEEN G a7 T lk«q [ |W1“| hIcHdT 99 B 2 caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti

Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of
the Speech) and also the Life of the Life and the Eye of the Eye. Having abandoned the sense
of Self or I-ness in these and rising above sense-life, the wise become Immortal. [| — 2]




Keno Upanishad :

4 T AT T ATt Al Al
T foar 7 faemmT oo

=g dfefearedr dfafeqrety

319 19 QA A AEG e

3

Na tatra caksur gacchati na vag gacchati no manah
na vidmo na vijanimo yathaitad-anusisyat

Anyadeva tad viditad atho aviditadadhi

Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [| — 3]

gfqaiafated Faagaa T2 fa<d

FT AT fa<d a1 fa=ran fa<dsgag

R

Pratibodha-viditam matam amrtatvam hivindate

Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [l — 4]

* For Rise of, emergence of, Brahma Vidya following disciplines are the means.
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e) Tapah:

Gita:

?ﬁ@%mm vuktaharaviharasya

g-(h-:lg{-q ﬁﬁ | vuktacéstasya karmasu |
?ﬁmaeﬁ'a@ vuktasvapnavabodhasya

S IR Z:ET | &-29 |1 | Y580 bhavati duhkhaha || 6-17 | |

Yoga becomes the destroyer of pain for him who is moderate in eating and recreation, who is
moderate in his exertion during his actions, who is moderate in sleep. [Chapter 6 — Verse 17]

* Moderation in Tapas, Dhama, Karma = Discipline

Bashyam : Chapter 4 — Verse 8 continues...

9 FRACETTE AR S0 —SY9TH: |
1. i

The composure of the body, sense organs and mind is d49:. The withdrawal
from activities is ¢H:. Agnihotra, etc, is Karma.




f) Samadhanam = Focus
* Kaya = Body
* Indrani = Sense Organs
* Manaha = Mind
* Body— Mind — Sense Organs (5 + 5)
e All 3 work in Sync, co-ordination.
* Convergence, ekagrata, team spirit.
* Tapas = Penance, Austerity willfully going through discomfort to make ourself tougher.

* In Vedanta, Tapas is not Austerity but making the personality fit for study.

* Tapas = Systematic study, educational program.

e This is given by Shankara in Taittriya Bashyam.
* Samadhanam = Focus.
g) Upashamaha :
* Quietude of all organs.
 Combining energy of all organs so that it can be directed to Vedanta.
* Scattered mind can’t focus.
* Also don’t study irrelevant text, will scatter the brain.

* Study allied, useful texts = Kshamaha.



Mundak Upanishad :

Anya Vachaha = Upakshamaha

= Pancha Maha Yagya.

h) Karma :

i) Iti:

j)

Karma Yoga here not rituals.

Allied disciplines

Amanitvam, Adambitam, Ahimsa, Shanti, Deivi Sampat.

Agnihotram

Atma

What is the connection

Ammavasya

Abdulkadir

What is connection
(Both start with A)

Pancha Maha Yagya makes mind receptive to receive, retain, assimilate Jnanam.

3 required for the mind (Tapas, Karma, Upashamaha).
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Bashyam : Chapter 4 — Verse 8 continues...

Because by these means, rise of knowledge of the truth is seen for a
refined person, through purification of the mind.

2 Benefits of disciplines :
I) Quietitude :

Disciplines are important, gives focus to the mind.
Gives us unpreoccupied mind.
Drishta Phalam.

Concentration on talk for 1 hour is a great discipline.

You can experience quietitude of mind by studying Vedanta.

To enjoy quietitude Tapoh, Damah, Upashama Very useful.

I1) Will get doubt free teaching

Get revised self conclusion.

Can say - | am no more Sadhaka, | am free.

Example :

Guru sets up 2 chairs and asks students to occupy one.




2 Chairs

- One who considers himself
free, liberated
- Has courage

Someday will get courage
Gives confidence building

A

measures
Have no courage to claim | am
Mukta

Students without courage :

One who says — | will get
liberation in future.

Lacks courage

Invisible obstacle.
Understanding is there
Have Adrishta Pratibandha
Guru gives Adrishta Parihara
Continue Tapas, Damaha,
Kshamaha, Yagya

Practice Aham Brahma Asmi Upasana.

Nirguna Brahma Upasana.

| am Nirguna Brahma ever free, not fact for me.

No confidence.

Panchadasi — Chapter 9 — prescribes Upasana.

Upasana produces Adrishta Punyam.

It is not Nididhysanayam.
It is Abheda Upasana.
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Removes Adrishta Pratibandha.

No mystic experience but | get the confidence.

| was, | am, | ever will be free.

Why | didn’t claim before?

This is mindset of all Swamijis.

If I have 2 understandings, | have confidence, will claim ever Mukta status, Nitya

Mukta Atma status.

a) Etairhi :

Through all Sadhanas — Tapas, Karma, Upashama, Damaha.

b) Samskrutasya :

Mandukaya Upanishad : Chapter 3

Person who gets refined mind.

Removes all obstacles

Visible

Kashayam Vijania

c) Sattva Shudhi Dvara :

Through purification of mind, Drishta and Adrishta Pratibandas go away.

Invisible




d) Tattwa Jnana Utpatti takes place :
* Rise of self knowledge takes place.
* |don’t need any other Sadhana, only understanding during Sravanam is enough.
* Moksha = Drishta Phalam, experienced by Guru Parampara.
e Student : No Rise of Jnanam yet.
e) Drishta :
* Proof

Bashyam : Chapter 4 — Verse 8 continues..

T T oISy ARt
faudauiataya, ad=fieT- WY

Because non-comprehension and opposite comprehension is seen on the
part of a person whose impurities are not removed, even when when
brahman is taught, just as (in the case of) Indra, Virochana, Bhrigu, etc.

* We see this fact in Upanishad Teaching itself.
* |f student has Amrudha Kalmasha = Not eliminated impurities.
a) Brahmani Ukte Api :

* For such a student, even when Brahman is clearly revealed.



b) Apratipatti :

* Has non comprehension of reality.
c) Or Viprapratti :

* Misundertanding of teaching.

* Non or miss apprehension problem happens when student is not ready for Jnanam,

not cleaned up his mind of impurities.

d) Chandogya Upanishad :
* Chapter 7 and 8.

e) Mridita Kalmasha used in Chapter 7 end
* Narada — Sanatkumara Samvada.

Chandogya Upanishad :

deY AP 7 RA H RIATT 7 WA AT

g:@dl 99 § R TRATT FFAT=ATS

aw sfa 9 v sTafa Bem safa gs=en
HoAT SqeT 4T eERIPIGRA: T

AT T oI dI=T Wewror 7 FAvfaeregyt
geazreul gar i Sfaas gda=d=i

fayAREaE gleasay araearR afa

HIAHAHART FhoG FoAMEETd d Fheq
SAMEETd I b.R6.2 I

tadesa sloko na pasyo mrtyum pasyati na rogam nota
duhkhatam sarvam ha pasyah pasyati sarvamapnoti

sarvasa iti sa ekadha bhavati tridha bhavati paficadha
saptadha navadha caiva punascaikadasah smrtah

satam ca dasa caikasca sahasrani ca vimsatiraharasuddhau
sattvasuddhau dhruva smrtih smrtilambhe sarvagranthinam

vipramoksastasmai mrditakasayaya tamasasparam darsayati

bhagavansanatkumarastam skanda ityacaksate tam skanda
ityacaksate || 7.26.2 | |




Here is a verse on the subject: ‘He who has realized the Self does not see death. For him there
is no disease or sorrow. Such a seer sees everything [as it is] and also attains everything in
whatever way [he wants].” He is one [i.e., before creation; but after creation], he is in three
forms, five forms, seven forms, and nine forms. Then again, he is in eleven, a hundred and ten,
and even a thousand and twenty forms. If one eats pure food, one’s mind becomes pure. If the
mind is pure, one’s memory becomes strong and steady. If the memory is good, one becomes
free from all bondages. The revered Sanatkumara freed Narada from all his shortcomings and
led him beyond darkness [i.e., ignorance]. The wise say that Sanatkumara is a man of perfect

knowledge. [7 - 26 - 2]

* Mridata Kashaya = Impurity.
f) Chapter 8 : Chandogya Upanishad

Typical Example :
* Teacher — Prajapati — Chaturmukha Brahmaji

* One Mukham, One Veda.




2 Students

Indra

Virochana

|

Deva Raja
15t time did not understand totally
Example for Aprati Pattihi
Had Vagueness w.r.t. knowledge
Asked for teaching again.
Served 32 years again for Chitta
Shuddhi.
3 times service
3x32 =96 years
4t time — 5 years

101 years

Indra comes back with purified mind.

Prajapati teaches

Indra receives Jnanam during Sravana

Kalam

Does not require separate meditation

Asura Raja

15t time : Misunderstood
Example for Viparipatti
Concluded and was sure body is
Atma

Because Guru

Taught Dehatma Vidya in his
Kingdom

Charvaka philosophy initiator

1132




No mystic experience required for Aparoksha Jnanam.

We are all the time Brahman alone.

Each undergoing experiences in Karma Bhumi as per law of Prarabda — different realm.
| am free here and now is the teaching, Nitya Mukta Paramartika Svarupa Atma.
Realisation not in Nirvikalpa Samadhi, Turia Avastha.

Indra understands in Prajapati Vidya — No separate meditation is required.

Clear understanding received in Chapter 1 and Chapter 2.

Till then continue Sravanam again even if it is 40 times.

Indra had to do 4 times.

Sravanam alone gives Aparoksha Jnanam.

Nididhyasanam is not for Aparoksha Jnanam but for A format elimination.

a) Yachha:

Just as

b) Indra Virochana Prabrutinam :

In Chapter 8 — Chandogya Upanishad — Prajapati, Dahara Vidya.
Prabrutinam — etc.
Means Brighu — in Taittriya didn’t understand 15t time.

Taittriya Brighu Valli.



Taittriya Brighu Valli :
* Annam Brahme Divya Janat. [3 -2 — 1]
* Prano Brahme Divya Janat. [3 -3 - 1]
* Mano Brahme Divya Janat. [3 -4 — 1]
* Vijnam Brahme Divya Janat. [3—-5—-1]
* Anando Brahme Divya Janat. [3—-6—1]
* 5times didn’t understand.
e Tapasya Brahme Vijigitsava Tapo Brahmeti....

Taittriya Upanishad :

I FEATd Fo=d | annam brahmeti vyajanat |

AFAIGEAT WieadAllsl Hdsl S™@=d | | annaddhyeva khalvimani bhutani jayante |
HeoAd Al Silafed | st annena jatani jivanti | annam

YA AATAR=dITd defa+d | prayantyabhisamvisantiti tadvijiiaya |
TeRa 990 AaRAI9aR | punareva varunam pitaramupasasara |
arelify oemaY sEAfa o g | adhihi bhagavo brahmeti tam hovaca |
a9ar 9T [AferaEeT | tapasa brahma vijijiiasasva |

a9 ¥EATY ¥ a9lsasad tapo brahmeti sa tapo'tapyata

T ageacar I ¢ | sa tapastaptva || 1 ||
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Bhrgu learnt that food is Brahman because it is from food that all these beings are born; by
food, when born, do they live and having departed, into food they enter. Having known that,
he approached his father Varuna, and said: “Revered Sir, teach me Brahman”. Varuna told him:
“By Deep thinking (Tapas) seek thou to know Brahman. Tapas is Brahman”. He performed tapas
and having performed tapas.... [3-2-1]

* Until knowledge rises at time of Sravanam itself, continue Sravanam.

Bashyam : Chapter 4 — Verse 8 continues....

aanfqE Y & agy Sy
TR FaaAERT I T

Therefore indeed, knowledge as taught is born for one who has purified
(his) mind through austerity, etc, in this life or in many earlier births.

a) Sattwa Shuddhi : (Name of student, Adhikari)

* For a student who has purified his mind, fit student.
b) Jnanam Samuth Padyate :

* Jnanam rises at time of Sravanam.

c) Yatha Srutham:

* Asstudent hears, Aham Brahma Asmi, | am Brahman, Tatu Tvam Asmi, Ayam Atma
Brahma.




Guru explains Mahavakyam.

Guru doesn’t say : Do Sadhana for getting Moksha.

Moksha not through Sadhana, not result of Sadhana, it is my nature, Svarupa.

If you don’t want Moksha, Moksha wont leave you.
Son inherits fathers wealth.
Prince inherits kingdom.

Vedanta does not prescribe Sadhanas for freedom.

Every Mahavakyam says you are already free.

Yatha Srutham means student learns to claim and gets Nitya Mukta status.
Till then continue Karma Yoga + Sravanam.
For a student who has purified mind through Tapas, Karma, Damah, Kshamaha.

Purification can take place in this Janma or next Janma.

What is indication of purification of mind?

Understand Vedanta and have confidence to claim | am free.

We can prepare mind in instalments like CA Exam (27 times — like 27 Nakshatrams).
Every spiritual prodigy is example of development of Human mind.

Without Sadhana, one gets knowledge in young age.




1) Chapter 4 — Verse 8 :

Lecture 56

T U1 9 FHT gfaeT

AET: HATGTA AT TATTH

L=

Tasyai tapo damah karmeti pratistha

Vedah sarvanganisatyam-ayatanam

Austerity, restraint and dedicated work — these are the foundations of It — the Saving
Knowledge of the Upanishad-s. The Veda-s are its limb and truth is its abode.

Il) Bashyam : Chapter 4 — Verse 8 revision

enfeE AIAY a1 gy Sy
RN FaaayeF T TG

Therefore indeed, knowledge as taught is born for one who has purified
(his) mind through austerity, etc, in this life or in many earlier births.

lIl) Tapaha + Karma + Damaha = Karma Yoga relevant for preparation of mind, lighting up

candle, for the rise of Jnanam.

* After rise of Jnanam — Chit = Chidabhasa, Ahamkara, waker, dreamer, sleeper.

e Then Karma is not relevant for Jnani.

Till rise of Jnanam Karma Yoga contributes to rise of Jnanam.




IV) Karma Yoga does not contribute directly.
* It contributes indirectly in preparing the mind.

V)
Vedanta Pramanam
v
Contributes directly to rise of
Jnanam
* We see spiritual prodigies because of Karma Yoga in past Janmas, purification of mind
in the previous Janma.
e Karma Yoga results are gradually accumulated, that is the nature of the mind.
Gita:
A lAdHIAT prayatnadyatamanastu
TR HRTEhiced: | yogi sarmsuddhakilbisah |
b o —_ - —_— - -
IAHFAHTHEHHS : anekajanmasamsiddhah
b -
SEIRZ NG REEA :‘_lTr(;‘F':L Il &-¥% I tato yati pararm gatim | |6-45] |

But the yogi, who strives with assiduity, purified from sins and perfected (gradually) through
many births, then attains the highest goal. [Chapter 6 — Verse 45]




* By Karma Yoga in current Janma, Athitheshu.

* Karma Yoga = Tapas + Damah + Karma.

Kruta Sattva Shuddhi :

* Seeker fit for rise of knowledge.

* When Prameyam is exposed to Pramanam, Jnanam rises.

* Not dependent on the will of seeker.

* |n Meditation, Shabda, sound will enter from Neighbours house, not based on free

will.

* In a prepared mind Sravanam will produce Jnanam whether you like it or not.

a) Jnana Samuthpadyate Yatha Srutham :

* Jnanam rises as revealed by the Sruti, Sruti Anusarena.

q T == d F arrEstd A1 741

7 faar 7 fas=mEr addeaferen

-

=g diefeqareen fafeqrefy

-

=fq 91 gaAnt 9 e

3

Na tatra caksur gacchati na vag gacchati no manah
na vidmo na vijanimo yathaitad-anusisyat

Anyadeva tad viditad atho aviditadadhi

Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [| — 3]




Keno Upanishad :

gfaarafated aaagae fz fa=d

AT fa=d a1 faza fa=asgaq ¥

Pratibodha-viditam matam amrtatvam hi vindate

Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [Il — 4]

* |am Brahman Jnanam will take place.

* There is no other way for the rise of Brahma Jnanam.

Bashyam : Chapter 4 — Verse 8 continues...

3id w=auTiq )

TR AT UEE ¥ wer TR TSy HR
Tul: yEw wEe: (Fo o &1 ?3)

Due to this mantra: “Sv. Up. 6.26: For one who has the highest devotion in
the Lord and similarly in the Guru, to such a person with a pure mind, the
intended (and even untold) meanings are revealed”.




Svetasvatara Upanishad :

q%q &Q q qﬁm q9q7 && aq1 gﬁ | yasya deve para bhaktir yatha deve tatha gurau|
aaa mm u-qi: Wm:a W: | QQ \| || tasyaite kathita hyarthah prakasante mahatmanah prakasante mahatmanah Il 231

These truths, when taught, shine forth only in that high-souled one who has supreme devotion
to God, and an equal degree of devotion to the spiritual teacher. They shine forth in that high-
souled one only. [Chapter 6 — Verse 23]

* One who has Bhakti towards God and Guru will get Brahma Jnanam.
a) Yasya Deva Para Bhakti :

e Suppose there is a seeker who has deep devotion to God and has equal devotion to
Guru.

b) Tasya bhakta Kathitha Hya Arthaha:
e Shastra is teaching of Bhagavan.
c) Prakashante Mahatmanaha:
* Knowledge becomes evident, clear for him.
* Seekeris - a would be Mahatma.
* Teaching becomes a walkover for him.
 Hidden message of Upanishad becomes clear to a Bhakta.

* No difference between Karma Yogi and Bhakta.




* Bhakta only if he is practicing Karma Yoga, has reverence to God.

e God commands us to do Nitya Naimittika Karmas, follow Varna Ashrama Dharmas,
Svadharma Anushtanam.

Example :

In a Garden 2 workers

- One sings glory of owner - One does duty
- Doesn’t do duty - He will be promoted

e Bhakta only if Pancha Maha Yagyas performed.
Next Smruti Pramanam :

Bashyam : Chapter 4 — Verse 8 continues...
‘TR qET FARITaRE T ' (Walo o
Ro¥1¢) 3fa wydvEl

And due to the Smriti statement “M.B. 204.8: knowledge is born for people
due to removal of vicious action (just as when the mirror is clear, similarly
one sees the self in the mind/ intellect)”.




Mahabharatha :

vrddhaviicatuh |

d&lddd; |
JRISIRY s Wﬂ\ﬂ&@ | uttisthottistha dharmajiia dharmastvamabhiraksatu |
Uidl Wad QA aﬁ’ijﬂwg% | pritau svastava Saucena dirghamayuravapnuhi |

Hd:i;{m CRIRE ERGIN Eq:ﬁﬁﬁ IRA satputrena tvaya putra nityakalam supijitau || 8 ||

...person has overcome the domination of illusion, his manly virtues consisting of the essence
of spiritual wisdom, turn to the spiritual enlightenment which illumines the intelligence...
[3—204 -38]

* Bhakta only if Pancha Maha Yagyas performed.
Next Smruti Pramanam :

Bashyam : Chapter 4 — Verse 8 continues...

‘3t yreg: SuSYUTEmeEl- MY | 3T wemmRrefu
FAIURGUSHRERY | ST Agfivay’
(T 231 ©) FEmERRE wafa

1143




The word %f is for the purpose of implying other means. Beginning with
(austerity, etc), other (qualities such as) “BG 13.7: humility, sincerity” also
become implied as helpful for the rise of knowledge,

a) Iti — Shabda :
 Word Iti in Mantra.

Iti — 2 Meanings
|

- Inverted Comma - Etc
- Normal meaning - Here
- Other Sadhanas

b) Upalakshana :

* Unmentioned Sadhanas.

* Not only Tapo, Damah, Karma.
¢) Evam Adhi Anya Api :

e Similar to 3 disciplines, many other important virtues mentioned in Bhagavad Gita.
d) Upakarakam :

* Contributory factors for Jnana Utpatti, for rise of knowledge.



46 Virtues in Gita

Chapter 13 Chapter 16
| |
- Verses 7to 12 - Versel-3
- 20 Virtues - 26 Virtues

* Amanitvam = Humility.

e Adambitvam = Simplicity.

 Abhayam = Fearlessness.

* Virtues must be noted, attempted, sincerely followed.

Bashyam : Chapter 4 — Verse 8 continues...

vhret Ut wetfere, ¥g fr W Wit
JEfeEn  Wadd, UgdnAd  qeu:|

Prestige means legs, like legs for this knowledge; because when those
(austerity, etc) are there, knowledge of brahman is established, becomes
functional (in removing ignorance), like a person with legs.




a) Pratishta — Padou - Feet
o 2ndinterpretation — Cow example.
e Padau = Virtues like feet
= Supportive factors
* For Brahma Vidya supportive causes.
b) Teshu Hi Sastu :
* When the disciplines are in the mind of seeker.
* Brahma Vidya will be received, retained, assimilated.
* Mind imbued with virtues holds the Jnanam.
Katho Upanishad :

1 rq \{qﬁ| g ﬁ\¢;||-;| Kl -¢“-|\| SIGEL rﬁd Co Na-virato duscaritan, nasanto nasama-hitah,

Nasanta-manaso va'pi, prajnane-naina-mapnuyat 11 24 ||

ATIT=ARTTAT AT =TT, I 3¢ |

But he who has not turned away from bad conduct, whose senses are not subdued, whose mind is
not concentrated, whose mind is not pacified, can never obtain this Atman by knowledge.[l — Il — 24]




Veda
| |

Dharma Shastra Moksha Shastra

| |

- Be ethical moral to be a If interested come to Vedanta
human being Optional

- Veda Purva compulsory To claim | am a spiritual being
- No option More Dharma is required

- To claim I am a human being

Ethical and Moral Life is uncompromisable, then only Brahma Vidya will be retained.

It will also function giving Moksha — “Pravartate”.
Person can stand and work only with healthy feet.

Virtues themselves called Jnanam in Chapter 13 — Gita.

Bashyam : Chapter 4 — Verse 8 Continues...

JTEER: WAt =gt Rt v
FHF- VRIHEIEE TRgUndEls,
TG ST |




The four Vedas and all the six accessories such as Shiksha, etc, (are the legs
of the knowledge); There is status of being the legs (of the knowledge) for
the Vedas due to their having the status of revealer for the rituals and

knowledge and for the accessories due to their being for the purpose of
their protection.

e Chatvare Veda Pratishtita.

e 4 \Vedas are support.

Tapo, Damah, Karma, Amanitvam, are supportive causes.
1%t interpretation going on :

Veda + 6 Veda Angas — Siksha, Kalpa, Vyakaranam, Niruktam, Chandaha, Jyotisham.

Veda
| | |
Purva Anta
| |
- Know Pancha Maha Yagyas - Jivatma, Paramatma Aikya
- Scriptural study required Jnanam
- Embodiment of values not wise

- Wisdom comes from Vedic study

« Karma and Advaita Jnana Prakashatvam
J N2

Veda Purva Vedanta



e Siksha = Vedic Pronunciation for Parayanam.

e Recitation purifies mind = Brahma Yagya.

e Parayanam, rituals gives Punyam.

* All relevant for Veda Rakshanam, continues for million years, preserves Veda.
* Follow tradition for preserving Veda.

* Anga contributes indirectly.

Taittriya Upanishad :

35 feTl =arearEaET: | 9ot F&ax: | | Om siksam vyakhyasyamah | varnah svarah |
AT 9 | 9 Hdlel: | $cg9d: | matra balam | sama santanah | ityuktah
ftatrer=r: 1 ¢ stksadhyayah 11 111

We shall now explain the science of Pronunciation. It consists of the sounds, accept or the
pitch, quality or measure, the effort put in articulation, uniformity and continuity in
Pronouncing the letters. Thus has been explained the lesson on Pronunciation. [1-2 - 1]

Bashyam : Chapter 4 — Verse 8 continues...

AT, AACONEE  qrewEuadhed TUelgaaaior
waigtty T




Or, due to the word Pratishtha being for the purpose of metaphor in the
form of legs, Vedas are all other parts, head, etc (of the knowledge).

a) Itarani Sarva Angani :
« 2ndinterpretation starts.
b) Pratishta Pada Rupa :
* Feet of Upanishad = Feet of sacred cow.

Gita Dhyana Sloka :

geﬁqﬁrqa\'[ al ;fpm MATEeH: | sarvopanisado ¢avo dogdha gopalanandanal
e o GETRRT 30 I Hed, 1% I pirtho vatsal sudhirbhoktd dugdhar gitamrtar mahat. (4)

All the Upanisads are the cows, the son of the cowherd namely Krsna, is the milkman, Partha is
the calf, men of purified intellect are the enjoyers, and the supreme nectar of the Gita is the

milk. [Dhyana Sloka 4]

* Imagine — Tapah, Damah, Karma 4 feet of Upanishad cow.

* Veda, other limbs of Brahma Vidya = Limbs of cow
Head, Back, Tail, Horn, other than feet

e Tapo - Damah — Karma = Feet




Bashyam : Chapter 4 — Verse 8 continues...

st Ty WYEHT JEigoa TRl
Fd UA- v Afgh & Rrasgrt
T U@ Wah<, aSEdeeg W

In this case, by the mention of the Vedas alone, the mention of Shiksha, etc
(Vedangas) should be understood. Because when the main is mentioned,
indeed the accessories become mentioned, because of the dependence of
accessories on that (main one).

1%t Interpretation :
* Siksha, Veda Anga — Omitted.
e Sarva Angani = Veda Angas.
2"d Interpretation :
e Sarva Angas = Pashu Angas Veda Angas not mentioned in Upanishads.
* Require Veda Angas as contributory cause.

* How to incorporate Veda Angas in 2"d interpretation?



Shankara:

In Veda, Veda Angas are included.

Anga / Limb = Integral part.

Limb included when person is coming.
Don’t enumerate head, legs, separately.

Asmin Pakshe in 29 interpretation = Veda (Angas included).

Prati E Datu

v

Jnatavam

Angas included as part of Angi = Original.
When total mentioned, parts included.

In India Tamilnadu included, not mentioned separately.

Angas dependent on Angi for their existence.

Therefore when Veda is mentioned, Veda Angas — Tapah, Damah, Karma — feet of cow
included.

Veda including Veda Anga taken as limbs of a cow.

Karma Yoga important for Jnana Yoga to take place.

Yad Ayatatvat Anganam.
Angas (Parts) Dependent on Angi (Whole).




Bashyam : Chapter 4 — Verse 8 continues...

W e T et e

Truth is the abode; where Upanishad resides, that is the abode.

e Last part of Mantra 8 explained here.
a) Satyam Ayatanam:
e Ayatanam = Shed, place where something is located.
Example :
* Truthfulness, honesty is residence of Brahma Vidya.
 Brahma Vidya is located in the house of honesty, integrity, truthfulness.
* If nointegrity, Brahma Vidya will not survive.
 Where Upanishad lives, that residence is called Ayatanam.
 Cow protected from Dogs, Jackals in cowshed.
* Brahma Vidya protected in honesty.
Conclusion :

e One should be honest in life.



Bashyam : Chapter 4 — Verse 8 continues...

watifa spfaanr srdlfecd a1 T |

“Truth” means free from fraud, absence of crookedness of speech, mind
and the body.

e Satyam is protector of Upanishad cow.

Satyam
|
2 meanings
|
| |
Spiritual context Dharma Shastra
| |
- Moksha Context - Ethical context
- Satyam = Jagat Karanam
Brahma

e Satyam is integrity, values in context of morality.
* Here ethical, not spirituality here.

* In 7% Mantra : Upanishad — Vo Bruhi... Upanishad teaching is over.



8th Mantra — Dharma Shastra context.

Tapaha, Karma, Damaha.

Satyam = Amhita, freedom from dishonesty.

Mahita = Dishonesty, deception.

Freedom from deception, fraud, dishonesty, Akaupilyam.




Lecture 57
Bashyam : Chapter 4 — Verse 8 Revision

watfa srmfaen srwifedd a1 RTanT |

“Truth” means free from fraud, absence of crookedness of speech, mind
and the body.

Imaginary :

1)

a) Upanishad — Cow

v

b) Tapaha, Damaha Karma, Kshamaha

'

Feet of Cow

y

c) Veda, Veda Anga

'

Other limbs head, tail

v

d) Satyam

'

Truthfulness = Cow shed

* Cow shed protects cow from external attackers, predators.

e Upanishad cow — preserved in our mind only when we follow value of truthfulness.
* Therefore Satyam = Ayatanam.

a) Satyam Ayatanam Yatra Upanishad Tishtati Tatra Ayatanam :

e Upanishads residence, abode = Ayatanam.



b) Upanishad = Brahma Vidya Jnanam

* Not text book or words.
Knowledge born out of words (Prama) not words which are Pramanam.

* Vidya resides in a truthful mind.

c) Satyam
|

|
Vocal discipline

|
- Dharma = Karma Yoga

- Value
- Dharmaand Karma Yoga

are inseparable

|
Nirgunam Brahman

d) Satyam :
Akautilyam, Avakrata, non crookedness, straightforwardness, integrity, uprightness,

Arjavam, transparency.

e) Vak, Manaha, Kaya :
* Transparency through words, thought, deed.
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Bashyam : Chapter 4 — Verse 8 continues...

?IE wsEta faar o swmnfas: Ta:,
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Indeed, knowledge resides in those who are free from fraud,
straightforward, not in evil, frauds. In whom there is no tongue, no
falsehood, no illusion’ (Pr. U. 1-16).

a) w.r.t. Character, Sadhava = Amayaha
b) Teshu :
* Inthese values alone.
* In honest people Brahma Vidya is born.
* Success in material science and spiritual science is different.
* We wont require values, morals in material science (Apara Vidya).
* Scientist can be Adharmic.

* Brahmavith must have values.



c) Brahma Vidya Ashryati :
* Brahma Vidya can’t reside in Asuri Prakrti = Mayavishu
Chapter 16 — Gita
Example :
* Thief doesn’t want to be robbed.
* Has double standards.

d) Prasno Upanishad :

TOTEET 97T 98T = T Tesham-asau virajo brahmaloka na yeshu

Tl 9a = HTAT =7 | 281 jihmam-anritam, na maayaa cheti Il 16 II

The pure Brahma Loka belongs to them only in whom there is no deceit or dissimulation (The
scriptures declare here that evolution can be really progressive only in those who have given
up all the negativities in them, such as deceit, falsehood or dissimulation). [| — 16]

 Those who have crookedness Vakratvam, Kautilyam, Untruthfulness, dishonesty,
deception, Vedantic Maya, Moola Avidya, Prakrti, spiritual teaching will not reside.

* Brahma Vidya — not taught in Chapter 1 of Prasno Upanishad.
* Only Karma Yoga + Upasana Yoga taught in Chapter 1.

* Upasana will work in a person who follows values.

* Without values Upasana will not work.

* Applicable for Brahma Vidya also.




Mundak Upanishad :

TIHT S1gq ] -ﬁ H =7 Tl E{q IR Satyameva jayate nanrtam satyena pantha vitato devayanah |

) NELETE ) RITHATA] JT T I T pTREI Tl &l yen-akramanty-rsayo hyapta-kama yatra tat satyasya paramam nidhanam 11 6 Il

Truth alone wins, not untruth. By truth is laid out the path divine along which the Seers, free
from desires, ascend to the supreme abode of Truth. [lIl - | — 6]

e Satyameva Jayate Na Anrutham.
* Itisin Upasana context.
* Sloka of Indian Government.
* Devayana Marga — Shukla Gathi — in Upasana context — Krama Mukti.
* |In Brahma Vidya context its Sadhyo Mukti.
e) Iti Srute :
* Says Sruti.

Bashyam : Chapter 4 — Verse 8 continues....




Therefore, it is assumed to be the abode of truth. There is the mention of
truth again, which was included in austerity, etc (i%?—l), itself as abode, for
the purpose of revealing its eminence among all means.

a) Tasmat :

Therefore

Since Satyam is important for both Krama and Sadyo Mukti.
Because truthfulness is abode Ayatanam for both.

It is the cow, Brahma Vidya is the feet, imagery, analogy Kalpayate.
Note : Value of Satyam is included before also.

Tapoh, Damah, karma, Pratishta.

Pratishta = Contributory cause

= Upalakshanam for all other virtues, support

Satyam

15t Time 2" Time

| |

- Implied in Iti - Explicitly mentioned to
highlight importance of
Satyam




b) Praptasya Satyasya :

* Virtue mentioned through Praptam — application as Pratishta — feet of Upanishad cow,
contributory cause.

* Alongwith Tapo, Damaha, Karma, Implication.
b) Punaha : 2" Time

* Ayatvatena Grahanam

Satyam

| |
Feet Shed

| |

By implication Explicitly mentions

c) Punaha Grahanam :
* Rementioned, reiterated, restated, introduced.
d) Sadhana Ati Shayama Jnanapanartham :

* Establishes superiority, reveals importance of truthfulness as Sadhana.
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Bashyam : Chapter 4 - Verse 8 continues..
HYEHUEEE W W™ 9 Qe gan)
WY - TEATH AdWeh  fafores’
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A thousand horse sacrifices and truth are weighed on the scales. One truth
is better than a thousand horse sacrifices' (Mahabha. A. 74-103).

Punyam of 1000 Ashwa Medha Yagyam = Truthfulness, Satyam for Chitta Shuddhi.
All Yagyas meant for Chitta Shuddhi.

Truthfulness bundle for Chitta — 100 Ashwa Medha Yagyam Punyam
—

Shuddhi (in Jnana Yoga Context) Bundle (In Karma Yoga Context)

Chitta Shuddhi is generated by living a truthful life.
Truthfulness fetches more Chitta Shuddhi than 100 Ashvamedha Yagyas.

Conclusion:

e Don’ttell aliein life.

* Now Satyam difficult to practice.



Hence Pancha Maha Yagyas prescribed to wash away lies.

Hence Yagyas are very important is the message in Mantra 8.

Anvaya :

TG 79 T FH Fd HAT 57 | 357 TR Fw,
T STTIATH 1T |

Austerity, mastery of organs of action, action, such other means, Vedas and
all accessories are the basis of that Upanishad. Truth is the abode.

Anvaya :

Tasyai Tapaha Damaha
Karma Iti Pratishta Bavati
Vedanta Sarva Angani Bavanti

Satyam Ayatanam Bavati




Chapter 4 — Verse 9 :

AT F7 TATHS dAeTUecd UrHTHHA= Yo va etam-evam vedapahatya papmanam anante

=T Al S9g gfatagfa ufafagfa ¢ svarge loke jyeye pratitisthati pratitisthatiti.

Verily he who knows it thus, destroys sin and is established in Brahman, the boundless, the
highest and the blissful... Yes, he is established in it. [Chapter 4 — Verse 9]

a) Yo Va:
* Brahma Vidya Phalam.
* Follow Karma Yoga said in Vere 8.
* It will not give Moksha.

* Go back to Chapter 1 and Chapter 2 get Aham Brahma Asmi Jnanam.
b) Eta Meva Veda :

* Whoever studies Chapter 1 and 2.
c) Papmanam Apahatya :
 Removes all Papam.
 Fundamental Papam = Agyanam Papa Karma.

* Eliminates Moola Avidya.
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d) Ananthe Svarga Like Pratishtati :

e Svarga = Brahman = Moksha not heaven.

* Pratishtati — Abides in Moksha.

e) Iti:
e End of Keno Upanishad.
Bashyam : Chapter 4 — Verse 9 begins...
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Indeed, one who knows this knowledge of brahman, as taught by the
mantra starting from “1.1 prompted by what?” and starting from “3.1”
praised as the basis of all knowledges. 'for he attains immortality’ (K. U. 2-
4) also infers the fruit of Brahma-vidya at the end




a) Etam Brahma Vidya Veda :

Veda = Verb = Brahma Vidya Janati.
Vedaha (with Vasarga) = Noun

Suppose a person knows Veda — Keno Upanishad.

b) Keneshitam...

Taught by Guru.

c) Evam Mahabhaga :

Great, glorious Veda.

d) Brahma Devebyam Stutaha :

Brahma Vidya praised in Chapter 3 — Story.

Can’t be ordinarily attained.

Indra, Agni, Vayu couldn’t gain independently.

Had to get qualification of Tapoh, Damaha, Karma.

Taught by Guru Uma Deuvi.

Indra, Agni, Vayu became glorious in Deva Loka because Atma Jnanam.

Even in this Loka, one will become glorious with Brahma Vidya.

e) Sarva Vidya Pratishta :

Support, culmination of Apara — Vidya, sciences.



Para Vidya

Apara Vidya

Impossible without Apara Vidya

Incomplete without Para Vidya

Mundak Upanishad :

F ST SaHT TH: HRd [a = hl g 77T |

. h L - L >
H AT HATI=THTABTHIATT SI8YATT UTg | ¢

Om brahma devanam prathamah sambabhuva visvasya karta bhuvanasya gopta |

sa brahma-vidyam sarva-vidya-pratistham atharvaya jyestha-putraya praha Il 1 Il

Of the Gods, Brahmaji, the Creator and the protector of the universe, was self-born first. He
gave out the knowledge of Reality (Brahma Vidya), the knowledge of all knowledges, the
foundation for all sciences, to his own eldest son, Atharva. [| -1 —1]

f) Sa Vidya... Jyeshta, Pratishta :

* Makes other knowledge meaningful.

* 2 interpretations of Jyeshta, Sarva Vidya Pratishta in Mundak Bashyam.

g) Evam Veda :

* One who knows in this manner.
h) Aham Brahma Asmi Iti Veda :
i) Saha Moksham Prapnoti :

* He attains freedom.




j) Shankara imagines a question.
* Why Upanishad gives Phalam.
» 2"dtime here in Chapter 4 — Verse 9.
e Already given in Chapter 2 — Vere 4 Amrutatvam hi Vindate.

Keno Upanishad :

gfqaiafated aaagdc fg fa<d Pratibodha-viditam matam amrtatvam hi vindate

1T T4 rf;;j 14 Taerar fa *fi?jblj_dii b Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [Il — 4]

k) Brahma Vidya Phalam Uktam :
* Phalam : Amrutatvam
* Wise get immortality.
* Upanishad wants to repeat result in Upasamhara.
* If not mentioned, Upanishad will end with Karma Yoga in Verse 8 as main theme.
* Come to Jnana Yoga which is Tatparyam.
e Karma Yoga is incidental.
* Upakrama and Upasamhara is same topic.

* How Upanishad concludes?




Bashyam : Chapter 4 — Verse 9 continues...

fam o ol @i A% gEeE aaeitda)

After destroying sin, ignorance, desire and action, which are the seeds of
material existence, one attains to the infinite, unlimited heavenly planet,
the Supreme Absolute Truth, which is the source of happiness.

a) Apahatya = Vidunya = Destroys, eliminates, wipeout
e Apahan Dhatu.
b) Root of Papam = Moola Avidya
= Agyanam

Avidya
|

Kama

|

Karma Lakshana




Moola Avidya

Avarna

Vikshepa Shakti

|

|

Big Problem

d) Kamaha :

* Binding desires lead to Karma.
Lakshana :

e This is nature of Papam.
e) Samsara Beejam :

* Avidya is Root cause of Samsara.
f) Viduya :

* After destroying.
g) Ananthe Aparyante :

e |nfinite Lokas.

- Ok to continue
Enjoy the world
Jeevan Mukti

h) Svarge Loke Sukham Atmake Brahmani Iti Etat Pratishtati :

* Once Papam destroyed you reside in Nirguna Brahman.

1171



Bashyam : Chapter 4 — Verse 9 continues...

3= Tfa fasimum= fafaey sm<w siivenfiersfu
g 59d e—AY 3|

Due to the specification “in the limitless”, not in third [heaven, among
Bhurbhuvasua]— The word “infinite” could even be figurative. Therefore,
Shruti says thus: “in the highest”.

Svarga

2 Meanings

Primary

Secondary

|

- Heaven

- Renounced

- Finite, not here

- Born during Srishti
- Vachyartha Gadyate

- Brahman, Moksha
- Taken up because verse says :
Ananthe Svarga Loke




Adjective — infinite used with Svarga = Brahman.
Svarga — Not Trivishtapam.
Vishtam = Loka
Not 3 worlds — Bu — Buar — Suar
N

- Heaven

- Svarga
Relative Ananthas

Not Aupacharika Sense usage here, figurative.

1) Jyeye :

Refers to Mukhya Artha

Bashyam : Chapter 4 — Verse 9 continues...

R Aty gdvE Wt e e wahrsh
T U1 GURAMTd SHHURE IR N

One remains abides in the highest, in that which is greater than everything,
in that which is (infinite in) the primary sense, in oneself.




a) Jyeye :

Vedic usage Chandasa Prayoga.

Superlative, greater than all other Lokas = Brahman.
Svarga — Not superlatively big, relatively big.

Jan.. Tapo Loka — 6 higher.

7 Lower — Athala...

Brahman = Sarva Mahatama, greatest.

b) Svatma = Paramata

Aupacharika Anantham Mukhya Anantham
- Svarga - Brahman
- Figurative infinitude - Absolute Infinitude
- Jyeye

c) Pratishtita :

Established in Brahman / Moksha.

d) Punaha Samsara Na Apadyate :

He will not come back to Samsara again.



Gita:

ad HH T !':Gl"?(‘;i'-‘-h B te tarm bhuktva svargalokam visalam
gﬂ'ﬁ'\r 13':!5[ Hctj@ﬁq—, ]%[ﬂ'f.\-_(—[ | ksiné punyé martyalokam visanti |

aq aﬁaﬁnﬂq‘qﬁ'[: évam trayidharmamanuprapanna
ITATT BTHEHTET ST 1| -2 2 || || gatagatarm kamakama labhanté || 9-21 ||

They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world
of the mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of)
desires, they attain to the state of going and returning (samsara). [Chapter 9 — Verse 21]

* Relative Svarga.

* Moksha Rupa Svarga = Brahman.

* No more Samsara.

e This is intention of the Mantra 9 = Jnana Yoga + Phalam.
* Mantra 8 = Karma Yoga.

e Pada Bashyam over.




Anvaya :

Y TTHH SRR SEREist e o s
1 SF G FEviicidd |

One who indeed knows this so, having dispelled vice in the form of
ignorance and its results, he abides forever in the highest world, heaven
(happiness).

* Yaha Vai Eta Evam Veda (Janati)
* Saha Papmanam Apahatya
* Ananthe Jyeye Svarge Loke Pratishtati
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