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474) Chapter 2 - Introduction :

e Vaitatyam = Reveal unreality of Jagrat Prapancha.

475) -
Dream Waking
- Seemingly appears - Appears Real
- During dream appears real - Fact = Unreal
- Fact : Unreal
\
f
- Phenomena = Maya Shakti of Brahman
- Called Mithya

476) Example :
* Rope Snake, Mirage Water
477) Stand in Turiyam and make the statement:

* Jagrat / Svapna— Mithya.

* Wake up and stand up first on the ground of Turiyam.
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478)

2 Steps

to get Jnana Nishta

Stand on Turiyam for sometime

479) Our mistake :

|
Later conclude Jagrat like

Svapna, experiencable, not
factual, has ETU

« Wedon’t climb to higher level first and keep making mistake by standing in Jagrat

itself, trying to say it unreal.

* |ntellect never convinced.

480) Understand Turiyam from all the Upanishads first clearly.
* Understand definition of Mithya.

e Stand on Turiyam, wake up, conclude intellectually.

481) Mandukya Upanishad :

Aled: U o gV AId:

U F UAAH o 9 AT9AH |
HTUTH TG A ATE TH ATUTH

R T AT I T AT HIIIAR
YIsaI9AH Med faAcdd

Iqd Aded H ATHT ¥ faa:

17 1

nantahprajnam na bahihprajnam nobhayatah
prajiiam na prajianaghanam na prajiiam naprajfiam |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapancopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijieyah || 7 | |




It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

Chandogya Upanishad :

Hed WHICHT AHIGHAAGAdIIA | || sadeva somyedamagra asidekamevadvitiyam |

taddhaika ahurasadevedamagra asidekamevadvitiyam
ded+ AriGHATGAdId || taddhaika ahurasadeved asidekamevaduviti
JEHAICHd: ool ad Il &.2.¢ |l tasmﬁdasatah SHiiE-Wﬂtﬂ | | 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

Kaivalya Upanishad :

79 e SATd AR G SfaiSad | mayyeva sakalarh jatarh mayi sarvarh pratisthitam |
nfy ad &4 afa qgeEEEEEEE 0 @ 1 || mayi sarva layarh yti tadbrahmadvayamasmyaham |1 191

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]




Taittriya Upanishad :

3% gEAfaqre=Alfd 933 | da9Is3Fdar ||| Om brahmavidapnoti param | tadesa'bhukta |
JT FEHA=d e | satyam jianamanantam brahma |

a1 g Afed el 9RA A | yo veda nihitam guhayam parame vyoman |
HIsAd A FHAHE | so'$nute sarvan kamansaha |

SEHOT A9R=EataT 1 ¢ 1 brahmana vipasciteti || 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

482
) Primary Pramanam Secondary Pramanam
- 7t Mantra Chapter 1 - Chapter2 -3
- Yuktiand Anubhava
483)
Use 3 Pramanams
| I| |
Yukti Anubava Sruti
\
Karika 1 I

T
Secondary Primary 229




484) Karika 1 : Dream
* Uchita Desha Abava
 Dream experienced in Svapriya Nadi.
* No Sufficient space, hence dream is Vasanamaya Jagat.
e Similarly waking is Vasana Maya Jagat.
* |Impressions of world taken into the mind for experience of Jagrat also.

e Drishyamana Nagari — Reflection in a mirror of the Mind — hence unreal.

485)
Karikas
|
| | | |
(1) (2) (3) (4)
- Svapna Mithya - Svapna Mithya - Svapna Mithya - Jagrat Mithya
- Anumana: - No Time to travel - Sruti
No space in Mind
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486) Karika 3 :
Brihadaranyaka Upanishad :

S 9O T2AT A T2rA31T

A YGo2ATAT AdTod, 3727
TATATATINTT: HSTT;
S TATHATaAT HE: 9Har

ATITed, ITUTAaTleL HAX:
T ST

S O ARWTedTl: gShixoA:
T IdcAT AI T,

37T é‘%llo—c—llo—gbd:‘ﬁ't!ﬁ:

Haecll: HSlc; ¥ T& s»arT 1l 2o

na tatra ratha na rathayoga

na panthano bhavanti, atha
rathanrathayoganpathah srjate;

na tatrananda mudah pramudo
bhavanti, athanandan mudah
pramudah srjate;

na tatra vesantah puskarinyah
sravantyo bhavanti,

atha vesantanpuskarinih

sravantih srjate; sa hi karta || 10 | |

There are no chariots, nor animals to be yoked to them, nor roads there, but he creates the
chariots, animals and roads. There are no pleasures, joys, or delights there, but he creates the
pleasures, joys and delights. There are no pools, tanks, or rivers there, but he creates the
pools, tanks and rivers. For he is the agent. [4 - 3 - 10]

Atma’s self effulgenceillumines

Absence of objects in sleep

Presence of objects in waking
and dream
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487) Hold on to Turiyam, declare 3 states as Mithya Prapancha

488)

Sruti Statements

|
Pramanam

|

- Mahavakyams
- Unknown
Taittriya Upanishad :
- Sa Yashchayam Purusha

Taittriya Upanishad :

|
Anuvada statements

- Known
- Reinforcing re-stating
statements

ORI 99 | IRIEEiieed |
" Th: ' I TadTdd | AFHATCAIDIA 9T |
TAHA—AATATCHATTH S T |
TA GIOTHIAHATCHATITGSH AT |
T HATHIHATCHAIHSHIH T |
Td TSI ATTAE AT 0SS AT |
TAaA - GHIATCHIAAITTSHIA T

—

da=aY EATPT aaa‘i'—e’ra n e 0

- - - - -

sa ekah sa ya evamvit | asmallokat pretya |
etamannamayamatmanamupasankramati |
etam pranamayamatmanamupasankramati |
etam manomayamatmanamupasankramati |
etam vijiianamayamatmanamupasankramati |
etamanandamayamatmanamupasankramati
tadapyesa $loko bhavati I 12 |l

The reality in the core of man and the reality which is in the sun are one. He who knows this, on
Leaving from this world, first attains the Atman made of food, next the Atman made of Prana, next
attains the Atman made of mind, next attains Atman made of buddhi and lastly attains the Atman

made of Bliss... Regarding this there is the following Vaidika Verse.[2 - 8 - 12]
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489)

Svayam Jyoti/ Jyotisham Api Jyoti / Na
Tatra Suryabhati

A

Chapter 4 — 3" Section

v
- Pramanam for self effulgence of Atma
- It alone exists

- Brahma Satyam

- Jagan Mithya

- Neha Na Na Asti Kinchana

- Na Bumirapou — Na Cha Vanni Asti

490) Karika 6 :
e Jagra Prapancha Mithya :
o Because it is experienced (Drishyatvam)

* Very important Karika of 2" Chapter.

233



491) Karika 4 :

Common Features:

Svapna Jagrat
a) Drishyatvam (Experiencability) | a) Drishyatvam
b) Mithyatvam (Unreal) b) Mithyatvam
c) Anityatvam (Short lasting) c) Anityam (Long lasting)
d) HasETV d) Has ETU
492) Uncommon Features:
Svapna Jagrat
a) Ishvara Srishti a) Jiva Srishti
b) Internal World b) External World
c) Bautika Janyam c) Vasana Janyam
d) Subjective world d) Objective World
e) Has a Short life e) Has a Longlife
f) Without Sense Organs + Mind | f) W.ith Sense Organs + Mind
g) Semi Active Mind g) Fully Active Mind
- Without will power - With will power
h) Different worlds in different h) Same world continuesin every
Svapna Jagrat
i) Subtle objects i) Gross objects
j) Has no sufficient space —time | j) Has sufficient space —time




Conclusion :
* World is unreal because we experience it — Drishyatvam.

* World comes and goes — Agama Pahitvam.
e Subject remains the same.
493) Principle :
* Without experiencer, Chaitnayam, you can’t talk of existence of any object or being in
the world.

World | — Chaitanya Atma

Has borrowed existence Lend existence

* Knowability, consciousnessis lent to the world by me.

* Retain knowability in Mahavakyam by Bhaga tyaga Lakshana, understand world is
Jadam, Drishyam, Anityam, Mithya.

494)
2 standpoints
| | |
- lam Ahamkara - lam Sakshi — Turiyam
- Waker — Real - Mantra 7
- Dreamer — Real - Ashabdam, Asparsham
- Sleeper — Real - Meieva Sakalam
- lam Real, world is real - Jyotisham Jyoti
- Nothing else exists - Na Tatra Suryo Bhati
- Ajnani, other philosophers - Jnani




495) Stand on Turiyam :

Easy to say — Aham Satyam, Jagan Mithya.

Important to believe :
There exists a 4t" state beyond 3 experienced states — revealed only by Veda.

496) | can boldly say, | am immortal Atma.

497)

Time — Space — World comes, Goes, in one Adhishtana, Chaitanyam.

Standpoint very importantin

Upanishad learning

Ahambkara Sakshi
|
- Ego—| - Brahman, Turiyam
- Waker — Dreamer — Sleeper - Limitless |
- Limited | - Beyond Time — Space
- Jiva—Jagat — Ishvara- A - Vedanta educates me to
format come to this
- Binary format
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498)

| — Turiyam lend existence to
3 worlds — 3 Statuses

Waker + Objective world of
Sense Organs, Sense Objects
4th State (Bautikam)

Dreamer + Vasana Mayam
World

Sleeper + Agyanam World
(lgnorance Dominate)

e Knowing Turiyam = Waking up

= Self realisation

499) Karika 6 — Bashyam — Very important

Stand as

Stand as Turiyam — Mantra 7

- As Waker, Dreamer

- Dream 1 = Waking

- World real - Dream 2 = Dream
- No Dream = Sleep, Ignorance of
SELF
500)
Look at Avasthas from their
respective stand points

|

| |
- Jagrat - Svapna - Sushupti
- Real - Real - Real




501)

e Svapna from Jagrat view point — Mithya

e Jagrat from Turiyam view point — Mithya.

Dream Food

Jagrat Food

Useful

Useless

Useful

Useless

|

|

|

In Dream

In Waking

502)

* Have relative utility value.

In Waking

In Dream

Upanishad

Not interested

Reveals

|

In revealing Relative Reality
Waker, Dreamer, Sleeper

Known to all
Mithya — new learning

|

- Absolute Reality
- Adhishtanam
- Satyam
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503)

Reality

Jagrat

Svapna

Objective

Subjective

Objective

Subjective

|

|

|

Artha Adhyasa

Jnana Adhyasa

Artha Adhyasa

Jnana Adhyasa

J |

f

On waking upto Turiyam
both proved unreal

e Turiyam = Adhyasa free — Nitya Mukta I.

504) Karika 10 :

f

On waking up to Jagrat
both proved unreal

* Objectivity and subjectivity common to Dream and Waking
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505) Study Mithyatvam verses in all Upanishads, Gita.

a) Mandukya Upanishad : Mantra 7

Aled:9Ia o dig:UeT ATHId:

9 F UAHs o 92 A9 |
HTUTH AT AATE AH T ETUTH
IR TA IR TAFHATITIAR
UIsaIgerH Med fadAqdd

aqefm#raaﬂmaﬁﬁzrz N7 |l

nantahprajiiam na bahihprajiam nobhayatah
prajiam na prajianaghanam na prajnam naprajham |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapancopasamam santam Sivamadvaitam
caturtham manyante sa atma sa vijneyah || 7 | |

It is not that which is conscious of the internal subjective world, nor that which is conscious of the
external world, nor that which is conscious of both, nor that which is a mass of consciousness, nor
that which is simple consciousness, nor is it unconsciousness: it is unseen by any sense-organ,
beyond empirical dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable,
essentially by of the self alone, negation of all phenomena, the peaceful, the auspicious and the
non-dual. This is what is considered as the fourth (Turiya). This is the Atman and this is to be

realised. [Mantra 7]

* Prapancho Upashamam Advaitam.
b) Katho Upanishad :

A HaEHTAT 77 Ao (69T |
AT § 9] =g, 7 32 A9 T990 1199

Manasai-vedam aptavyam, neha nanasti kincana,

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l




By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [Il — 1 — 11]

506) Karika 11 :
* Whois Projector + experiencer?
=Adhishtanam = Alambanam
507) Karika 12 :

Turiyam takes help of

Maya Shakti Nidra Shakti
|

- For projecting +
experiencing Jagrat
Prapancha.

- For projecting and
experiencing Sushupti and
Svapna Prapancha.

508) Without Alambanam, Adhishtanam no recollection of Svapna, Sushupti possible in Jagrat.

509) We have to accept Turiya Chaturtha Atma as common factor, who is God, projector,
experiencer, Adhishtanam of 3 Avasthas.

510) Pure Atma by itself can’t do anything — Avyapadeshyam, Avyavaharyam




511) Projector has to be experiencer.

Waker

Atma

- Junior student

- Projector experiencer of Dream

3 Avasthas

- Projector, experiencer of all

- Final teaching
- Senior student

512) Atma becomes experiencer with Karana Shariram and Sukshma Shariram.

513) What is the reason we say that Prapanchas have borrowed existence?

a) Both Karyam, created

2 Creations / Projections

Jagrat

|

Svapna

By Maya Shakti of Ishvara

|

By Nidra Shakti of Jiva
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Both Prapanchas

Objects of experience
(Drishyatvat Mithya)

Depends on Observer

Jagrat Depends on Waker

Svapna Depends on Dreamer

Sushupti depends on Sleeper

Vishwa

Teijasa

c) All Prapanchas are only relatively real in their Avasthas

Chapter 2 — Karika 6 :

Prajnya

ATEIaed T Toollied aaAs gy |
faadh: @eem: wearsfaayr sa «fear: || 6 ||

adavante ca yannasti vartamane'pi tattatha |
vitathaih sadrsah santo'vitatha iva laksitah || 6 | |

That which is non-existent in the beginning and in the end, is necessarily so even in the

present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are
regarded as though real. [2 - K - 6]

* Anityatvat Mithya.
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514) Purva Pakshi :
* Whois projector of Mithya Jagrat + Svapna?
Answer :
e Karika 12
* Vedanta Nishchaya
* Final verdict of Vedanta.
e Turiya Atma alone is projector of Jagrat, Svapna Prapancha.

 Atma Atmanam Atmana Kalpayanti.

515)
In presence of Turiya Atma

v
Prakrti — Maya Shakti Acts — Projects
Prapancha
v
No will, desire, action involved of
Turiyam
v
By mere presence waking state is
projected

516) Turiyam — Cause of all 3 states for mankind to come as per law of Karma and exhaust
Prarabda.



517) Gita Chapter 9 — Verse 10 = Chapter 2 — Karika — Verse 12

Gita :
r< k=1 TaaghRTI tésam satatayuktanam
AAAT ﬁw | bhajatam pritiparvakam|
Z2NMH graaet o dadami buddhiyogam tam
I ATHIAT d N2 e-2o || | Yéna mamupayanti té& | |10-10] |

To the ever-steadfast, worshipping Me with love, | give the buddhi-yoga, by which they come
to me. [Chapter 10 - Verse 10]

Mandukya Upanishad :

FEIIATHATSSTHAATCHT &d: FIATAT | | kalpayatyatmana"tmanamatma devah svamayaya |
¥ U9 gead Aeifafd dgedf@egd: I ¢ 1| saevabudhyate bhedaniti vedantaniscayah || 12 ||

This is the definite conclusion of the Vedantik philosophy that the Atman, the self-luminous,
through the power of its own delusion (Maya) imagines in itself by itself all the Objects, and its
individual experiences both in the world outside and within. It alone is the knower of the
objects so created. [2 - K- 12]




518) Karika 14 :

Jagrat Svapna
- Ishvaras projection of plurality - Jivas projection of Plurality
- Maya Shakti of Ishvara - Nidra Shakti of Jiva
\ }
|
- Both Mithya

- Adhishtanam = Turiya Atma
- Prapanchas as different, both Mithya
because both are projections

519) Karika 14 :

Jagrat Svapna
- Has objective existence - Has subjective existence
- Accept when | perceive and - Accept only when | perceive

don’t perceive.

- Ajnana Satta, Anyonya Parichedyatvam
= Objective existence

- lIdon’t know, Ajata, still accept
existence.

How can you treat them at Par 246



520) Dream:
* Duration of existenceis determined by the perception of the Mind = Chitta Kala.
* Chittam = Perception.

521) Reason 1 : Mithyatvam

e Both Jagrat + Svapna, Karyam, product, Ishvara Srishti, Jiva Srishti, Vyavaharikam —
Pratibhasikam.

522) Reason 2 : Mithyatvam

* Differences we don’t admit.

* Look at Svapna from Svapna angle, Jagrat from Jagrat Angle.
523) Karika 15 :

Purva Pakshi :

Jagrat Dream

- Clear — Sphutam, Vyaktam - Avyaktam Vague, not clear
- Satyam - Mithya

Gaudapada :
* This is Sajatiya Bheda between 2 Mithya Padarthas.
* Not Vijatiya Bheda Satyam — Mithya.



524) Observer in each Avastha important
* World is secondary
 Dream clear from dreamers standpoint.
* Both Vyaktam, clear.
525) Karika 16 :
* Prajna — Antaryami projects
o Vishwa Virat — Waker Jiva
o Teijasa — Hiranyagarbha — Dreamer Jiva
* Prajna — Antaryami is Adhishtanam for error.

* Jiva gets knowledge of Prajna — Ishvara — Adhishtanam and Turiyam and removes his
bondage (Moksha — Sadhanam)

526) Veda (Mandukya Upanishad) is Pramanam for Prajna — Antaryami — Turiyam.
 Without Pramanam no knowledge can take place.
527) Karika 17 :

lgnorance of

Waker Turiyam
| |

- Projects— Dreamer + Dream
Prapancha

- Nidra Shakti

- Projects Waker + Waker
Prapancha
- Maya Shakti




* lIgnorance = Anirvachaniam

528)

Turiyam

|

or Moola Avidya
- Everfree
- lam that Turiyam

- Without Maya or Nidra Shakti

529) “Apply ignorance to |”

* |am ignorant of My real Turiyam Nature.

* | project waker + Waking Prapancha called a Phenomena.

530)

lgnorance of

Rope Shell Waker Turiyam (Super Wake)
- Project Rope - Project Shell - Project Dreamer - Project Waker
Snake Silver and Dream world / and Wakers world /
Prapancha Prapancha
* Sleeper = Turiyam with Maya Shakti.
* lIgnorance = Anaadi. 249




e Jiva exist without 3 Sharira Upadhis.
* Ishvara exists without 3 Prpanchas.

e At the level of existence, Jiva = Ishvara = Satchit Ananda Svarupa Turiya Atma.

531)
| should claim
My self ignorance is gone
4
Aham Brahma Asmi, Jagan Mithya
Jivo Braheiva Na Paraha
532)

| — Prajna - Karanam

- With ignorance of waker, | in - With ignorance of Turiyam |
sleep state project project Waker + Waking
Dreamer + Dream world world

- Karyam - Karyam

533) Anaadi Jiva appears + disappears in Jagrat + Svapna because of Anaadi Moola Avidya,
Maya.
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534) Panchadasi — chapter 1 :

lgnorance of Atma

3 Adhyasas

Jiva

Jagat

Ishvara

- Rajas Pradhana Maya

- JeevaHetu Phala
Atmakam

- Chapter2 -K-16

- Tamo Pradhana Maya

- Sattwa Pradhana Maya

535)

| — Turiyam — Mukta Purusha
itself seen as

Vishwa | Teijasa | Prajna |
Waker | Dreamer | Cause
|
Mithya
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535) Why lJiva born?
* Because of Ignorance — Moola Avidya.
* Knowledge | am Adhishtanam of universe not firmly established, subconsciously.

e Jivaborn out of desire to enjoy the Jagrat Prapancha.

e Jiva born out of Moola Avidya, ignorance.

536) Advaitins answer for
Advaitam to Dvaitins

Chapter 1-K-9 Chapter 2 -K-12 Chapter2 - K-19

Mandukya Upanishad :

FqCAqaE cdeaedadl Hfeqd caad | | svapnavrttivapi tvantascetasa kalpitam tvasat |
afedadia Fegse dqzaAaan: 1 < 1 | bahiScetogrhitam saddrstam vaitathyametayoh || 9 |

SIEgeary caecedc® Hfeqd caad | | jagradvrttavapi tvantascetasa kalpitam tvasat
afgedat Il wegad daeaATA: I to Il|| hahisceto grhitam sadyuktam vaitathyametayoh || 10|

In the dream also what is imagined by the dreamer within his mind is illusory and what is cognised by him
outside in the dream appears to be real. But in truth both these are known to be unreal-Both belong to the
dream. Similarly, in the waking-state also what is imagined within by the mind is considered illusory and
what is experienced outside by the mind appears to be real; But both these in fact, should be rationally

held to be equally unreal. [2 - K -9, 10]




FEIIATHATSSTHAATCHT &d: FIATAT | | kalpayatyatmana"tmanamatma devah svamayaya |
¥ U9 gead Aeifafd dgedf@egd: I ¢ 1| saevabudhyate bhedaniti vedantaniscayah || 12 ||

This is the definite conclusion of the Vedantik philosophy that the Atman, the self-luminous,
through the power of its own delusion (Maya) imagines in itself by itself all the Objects, and its

individual experiences both in the world outside and within. It alone is the knower of the
objects so created. [2 - K- 12]

ARG I CEGICE AR G I pranadibhiranantaisca bhavairetairvikalpitah |
AR T 3T T SAIRE: TR | e] | | Mayaisa tasya devasya yaya sammohitah svayam || 19 |

The Atman is imagined in innumerable varieties, as Prana (Vital force), etc. This is due to

ignorance (Maya) of the self-luminous Atman, by which it gets, as it were, itself deluded.
[2-K-19]




537) Karika No. 19 :

One Brahman with Maya Shakti

Non Dual

Appears as Mithya Minds of all
Jivas experiencing Jagat

Jiva Jagat Ishvara

|

Vyavaharika Drishti
538) Gita : Chapter 7 — Verse 14

'&é’f =S ﬂUTFI_'fﬁ daivi hyésa gunamayi

HH HTHT g {441 | mama maya duratyaya |
AT I g9 mameva yeé prapadyante
HAEMHAT AU o lo_22 1l | mayamétam tarantité || 7.14 ||

Verily, this divine illusion of Mine made up of gunas (caused by the qualities) is difficult to
cross over; those who take refuge in Me, they alone can cross over this illusion.
[Chapter 7 — Verse 14] 254




539) From Paramartika Drishti, we are not Jiva, we are Amohita Ishvara.

540) One Atma appears as Both

Karanam Karyam
| |
3" Pada 1st— 2nd Pada

541) Karika No. 30 :
* Where Vishwa / Teijasa / Prajna is, there is Turiyam.
e Turiyam ultimate reality.
* Jiva/Ishvara/ Jagat — Unreal
e Chaitanyam real, existence Real, timeless real.
542) Eyes will always present duality, plurality.
e Shastric eyes will always show you singularity, nondual phenomenon in 12 Upanishads.
543) Atma not separate entity, every experience of Anatma = Atma experience only.
544) Keno Upanishad : Chapter 2 — Verse 14

SICEICICICG R dHﬂ_dcﬁl‘ IFRERS Pratibodha-viditam matam amrtatvam hi vindate

Hrea T fa=d 914 fa=an f4 rq‘dblj_d“lh ¥ Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [Il — 4]




545) Every experience is Atma Anubava alone.

* Thereis no distinct Separate Atma Anubhava, only Jnanam, understanding through

Shastra = Shastric vision.

546) World does not have independent existence

Brihadaranyaka Upanishad : Meitreyi Brahmanam

SEH d WRIGIEarseaacHAl

SEA I, &9 9

R drs=aalcH=1: &9 94,

SARIET GG TsTTATcHAT HAlhl=dg,
aTEd INIgAfs=aAcHAT aal=ag,
ATty d 9gfs=aaTcH=T ATy dg,
Td d W diseadcH: Hd dg;

¢ T H, 2 &9, =H dehT:,

SH gar:, AR s,

=S o TSTHCAT Il & |

brahma tam paradadyo'nyatratmano

brahma veda, ksatram tam
paradadyo'nyatratmanah ksatram veda,

lokastam paraduryo’'nyatratmano lokanveda,
devastam paraduryo'nyatratmano devanveda,
bhitani ta.m paréduwd‘nyatrétmann bhiitani veda,
sarvam tam paradadyo'nyatratmanah sarvam veda;
idam brahma, idam ksatram, ime lokah,

ime devah, imami bhatani,

idam sarvam yadayamatma || 6 ||

The Brahmana ousts one who knows him as different from the Self. The Ksatriya ousts one who
knows him as different from the Self. The worlds oust one who knows them as different from
the Self. The gods oust one who knows them as different from the Self. The beings oust one
who knows them as different from the Self. All ousts one who knows it as different from the
Self. This Brahmana, this Ksatriya, these worlds, these gods, these beings, and this all are the

Self.[2-4 - 6]
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Brihadaranyaka Upanishad :

SeHd d adareATss=TATcHA]
SleHd Ac, FgUA
gIIGIe A ssAATcHsT: FAA A<,
AThTEd GG A fsaATH Al
SATehleda, adrEa

O Afs=aaTcH=AT Sar=aa,
AaTEA GG ATs=AATcHAT
dcTloda, 3drfeT

I ATsTATcHAT 91Tl A<,
HIY d 9daIcATssTATcHT:
Ha aAq; & SeH,

=SS FUAFAHA, SH dlahl:, SH odr:,
Sa 9 TASTHTHT Il L I

brahma tam paradadyo'nyatratmano
brahma veda, ksatram tam
paradadyo'nyatratmanah ksatram veda,
lokastam paraduryo'nyatratmano
lokanveda, devastam
paraduryo'nyatratmano devanveda,
vedastam paraduryo'nyatratmano
vedanveda, bhutani tam
paraduryo'nyatratmano bhatani veda,
sarvam tam paradadyo'nyatratmanah
sarvam veda; idam brahma,

idam ksatram, ime lokah, ime devah,
ime vedah, imani bhatani,

idam sarvam yadayamatma || 7 | |

The Brahmana ousts one who knows him as different from the Self. The Ksatriya ousts one who
knows him as different from the Self. The worlds oust one who knows them as different from the
Self. The gods oust one who knows them as different from the Self. The Vedas oust one who
knows them as different from the Self. The beings oust one who knows them as different from
the Self. All ousts one who knows it as different from the Self. This Brahmana, this Ksatriya, these

worlds, these gods, these Vedas, these beings and this all —are the Self. [4 - 5 - 7]

257




e Comes 2 times

e Everything is me myself.

547) : :
Moonlight is
|
| |
On the Moon Not of the Moon
548)
Existenceis
|
| |
- On the Universe / Wall - Not of the Universe / Wall
- Itis borrowed from me the
sentient observer
549) Gita : Chapter 10 — Verse 20
STEATHT ITSTHT aham atma gudakésa
Hé*—lgll‘-‘&lﬂf@?lt | sarvabhutasayasthitah |
angﬁ‘a%] T 9 aham adisca madhyam ca
AT T T l1ge-Rell bhiatanam antaévaca || 10-20 | |

| am the self, O Gudakesa, seated in the hearts of all beings; | am the beginning, the middle
and also the end of all beings. [Chapter 10 - Verse 20]




* Aham = “Chaitanyam” Glory of Ishvara

550) Atmanam Kevalam Nirvikalpakam :

Bheda Rahita
| |
Sajatiya Vijatiya Svagata

| | |
- Jiva-liva - Jiva—Jagat - No parts in Atma,
- Oneliving and another - Chetana— Achetanam Turiyam

living being - All Turiyam - Eka Atma Pratyaya Saram
- Both Chetanam, Turiyam
551)
Pramanam

- Only Reveals

- Can’t command
- Which s action, Karma

» Desire forces person to act not Pramanam which only reveals object / being.

552) Karika No. 31 :

* Unreal = Relatively Real = Mithya.

* Real = Absolutely there all the time, irrespective of 3 states of the Mind. 259




* Mind plays a key Role.
e Controller of Mind Hiranyagarbha plays a key role.

3 Examples :
* Svapna, Gandharva Nagari (City in the cloud), maya (Magic show)

553) Karika No. 31 :

Jnanis Vision

- Only gold exists - No Universe

- No Ornaments - Only Turiya Atma exists

- Ornaments, incidental, - World, Incidental, Fleeting,
Nama Rupa Nama Rupa.

554) Proof / Pramanam for Jagan Mithya
a) Kaivalya Upanishad :

T {&lﬂﬁ A 7 TR A o AsRA A TR T || w bhimirapo na ca vahnirest na canilo me'sti na camberarh ca |
v falcal woreey TRRE ﬁwqﬁ{ﬁqq 03 || everviditva paramatmardparh guhaayar niskalamadvitiyam 23 |
ey Faulga S 6 e I Re i | sanesashsimsadosdvihinen pryi o e 1 2411
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For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of
the Paramatman... the one who is in the cavity of the heart, who is without parts, without a
second, the Witness of all, beyond both existence and non-existence, one attains the very
nature of the Paramatman. [Verse 23, 24]

b) Katho Upanishad :

Manasai-vedam aptavyam, neha nanasti kincana,

HAEqEHTAeT 7 AATSE (@9 |
qeT: § o] =g, 7 3% A9 T990T 199

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [Il = 1 —11]

c) Brihadaranyaka Upanishad :

Hdﬁdlolﬁt*c,céi,ﬁs AATET e | manasaivanudrastavyam, neha nanasti kimcana |
el § AIACATT T 35 g 9eafd 11 92 11|| mrtyoh sa mrtyumapnoti va iha naneva pasyati | [ 19 |

Through the mind alone (It) is to be realised. There is no difference whatsoever in It. He goes
from death to death, who sees difference, as it were, in It. [4 - 4 - 19]

261



d) Brihadaranyaka Upanishad :

T T TAY

A ERIDEDINECEEClel
gedey: qeTeAaT=d |

FT ®T Fiowal T3,
deTT ®9 gia=reroma |

Seal AT JERT $9,

geFcT TIET gL T &2r Il 3fe |

T I g, HT F T T HEFIOT,
g AAeaT T,

T A FEATEHA R A A HSETH,
TATCHT FEH Tl ScTgeTq®AH. 11 19 |

idam vai tanmadhu
dadhyannatharvano'svibhyamuvaca |

tadetadrsih pasyannavocat |

rupam rupam pratirupo babhuva,

tadasya rupam praticaksanaya |

indro mayabhih pururupa lyate,

yukta hyasya harayah sata dasa | | iti |

ayam vai harayah, ayam vai dasa ca sahasrani,

bahuni canantani ca;
tadetadbrahmapurvamanaparamanantaramabahyam,
ayamatma brahma sarvanubhah, ityanusasanam || 19 ||

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda,
taught the Asvins. Perceiving this the Rsi said, ‘(He) transformed Himself in accordance with
each form; that form of HiS was for the sake of making Him known. The Lord on account of
Maya (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite.
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver
of everything, is Brahman. This is the teaching. [2 -5 - 19]
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e) Brihadaranyaka Upanishad :

HICHIGHYT 3THIAS Td; HISHAIT—SAT H F1d, atmaivedamagra asiteka eva; so'kamayata—jaya me syat,

HY USR; HY A A 89, HY dH AT, atha prajayeya; atha vittam me syat, atha karma kurviyeti;
vdTaT & FE, SToAEdr s Rt etavan vai kamah, necchamscanato bhiyo vindet;
AT FEIE—ST # TG, FY G tasmadapyetarhyekaki kamayate—jaya me syat, atha prajayeya;

atha vittam me syat, atha karma kurviyeti;
sa yavadapyetesamekaikam na prapnoti, akrtsna eva tavanmanyate;
tasyo krtsnata—mana evasyatma, vagjaya, pranah praja,

#Y fad & w19, 3Y F7 IR,
T ATAGRAIUTHGRH o WA, o U dldedledd;

T Febetc—He AT, AT, GIoT: I, caksurmanusam vittam, caksusa hi tadvindate; $rotram daivam,
HW foae, =aqwr & Afgeed; CIER-CE srotrena hi tacchrnoti; atmaivasya karma, atmana hi karma karoti;
AT & aegonfa; AcdareT A, Acddr & FH i, sa esa pankto yajfiah, panktah pasuh, panktah purusah,

¥ UY OISl I<T:, UISeh: UR[:, USw: gou:, panktamidam sarvam yadidam kifica;

uEHRe ad afte frea: afte GIATEN T ud J¢ || gw i || tadidam sarvamapnoti ya evam veda || 17 ||

This (aggregate of desirable objects) was but the self in the beginning—the only entity. He
desired, ‘Let me have a wife, so that | may be born (as the child). And let me have wealth, so
that | may perform rites.” This much indeed is (the range of) desire. Even if one wishes, one
cannot get more than this. Therefore to this day a man being single desires, ‘Let me have a
wife, so that | may be born. And let me have wealth, so that | may perform rites.” Until he
obtains each one of these, he considers himself incomplete. His completeness also (comes
thus): The mind is his self, speech his wife, the vital force his child, the eye his human wealth,
for he obtains it through the eye, the ear his divine wealth, for he hears of it through the ear,
and the body is its (instrument of) rite, for he performs rites through the body. (So) this
sacrifice has five factors—the animals have five factors, the men have five factors, and all this
that exists has five factors. He who knows it as such attains all this.[1-4 - 17]




f) Brihadaranyaka Upanishad :

§&l a1 AT I, dGIcAARTdd, H6H Tl |
qEATCHIANE; ddl Al daTdre Ycdgadd | Ud daHdd,
TUTSIOTH, TN FASAH; Ayl aiaca:

ufaue, 3 AqRed ENfa | aftcadaf @ @ 3,
e JEEATT, T 3¢ TIA Hafa,

aE § d CardeTcar $3d, AT ANl § Hafd;

Y WseAT AU, A sHAANSTHEANd,

d ¥ d¢, JUT UYRAHA H G | AT § d I

Tl HSA 5, TaAhH: [T I YATH;
ThdeAd GG Iaasigd smafd, fhs agy?

AT ot I AAeATSAY: | o |l

brahma va idamagra asit, tadatmanamevavet, aham brahmasmiti |
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam siryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhdtya isate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai bahavah
pasavo manusyam bhufijyuh, evamekaikah puruso devan bhunakti;
ekasminneva pasavadiyamane'priyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh | | 10 ||

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘1 am Brahman!
Therefore It became all. And whoever among the gods knew It also became That ; and the
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘l was
Manu, and the sun. And to this day whoever in like manner knows It as, ‘1 am Brahman,
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another god thinking, ‘He is one, and | am another, does not
know. He is like an animal to the gods. As many animals serve a man, so does each man serve
the gods. Even if one animal is taken away, it causes anguish, what should one say of many
animals? Therefore it is not like by them that men should know this. [| = IV —10]




g) Brihadaranyaka Upanishad :

TrsTIad, dTAGHhT [IATT; T T Ik,
TeHAGAAEd, HCHT] TR,

ad TarET HY Y, FEATGEIANTIA?
fecamg o= srafa 1 2 |l

so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
yanmadanyannasti, kasmannu bibhemiti,

tata evasya bhayam viyay, kasmaddhyabhesyat?
dvitiyadvai bhayam bhavati || 2 ||

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?” From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 - 4 - 2]

h) Brihadaranyaka Upanishad :

Ted doed TIATA 9T

doat 92afa, =7 &

asgesTaaiRadr faeaasfaariRicars |
a J deaiadraATd

darssTcIIHASFd IAcaAA 1l W3 1

yadvai tanna pasyati pasyanvai

tanna pasyati, na hi
drasturdrsterviparilopo vidyate'vinasitvan |
na tu taddvitiyamasti

tato'nyadvibhaktam yatpasyet || 23 ||

That it does not see in that state is because, although seeing then, it does not see; for the
vision of the witness can never be lost, because it is immortal. But there is not that second
thing separate from it which it can see. [4 - 3 - 23]




i) Brihadaranyaka Upanishad :

Iy & Adaf@ag s1afa afeax

ga¥ gdfa, dfeax saxfaufa,

dfedy sa¥ ITAaq, dfeax

SARATHASTT, dfedy ¥ Yonfd,

dfeay ga¥ Hsdd, dfaay s’

FIAT, afgdaxr saX ™Aas=rte;

T caET HAATHATH,

dcohed & 92U, doohel o ToTeld,

dcohed & (HA, doohed hHATHTSA,
dcehel o YUIAT, dcohel sh Hodld
kel & TYAT, dcheT & TaSITNAT?
IJoie Ta fOaerfa d s ST
" Y AT ATTHAT, 319[eaAT 7 & I[eaa,
Tt = & i, 3rasen =5 '@ asaq,
AT o7 =g, a7 safa; JararaR
heT TSI, ScTFAIR/MHATTE AT,
Tdraey WeadHdcaiATda

alFcaT ATAdFAT T8 1l 23 I

yatra hi dvaitamiva bhavati taditara

itaram pasyati, taditara itaramjighrati,
taditara itaram rasayate, taditara
itaramabhivadati, taditara itaram Srnoti,
taditara itaram manute, taditara itaram
sprsati, taditara itaram vijanati;

yatra tvasya sarvamatmaivabht,

tatkena kam pasyet, tatkena kam jighret,
tatkena kam rasayet, tatkena kamabhivadet,
tatkena kam Srnuyat, tatkena kam manvita
tatkena kam sprset, tatkena kam vijaniyat?
yenedam sarvam vijanati tam kena vijaniyat?
sa esa neti netyatma, agrhyo na hi grhyate,
asiryo na hi siryate, asango na hi sajyate,
asito na vyathate, na risyati; vijiataramare
kena vijaniyat, ityuktanusasanasi maitreyi,
etavadare khalvamrtatvamiti

hoktva yajhavalkyo vijahara || 15 ||




Because when there is duality, as it were, then one sees something, one smells something, one
tastes something, one speaks something, one hears something, one thinks something, one
touches something, one knows something. But when to the knower of Brahman everything
has become the Self, then what should one see and through what, what should one smell and
through what, what should one taste and through what, what should one speak and through
what, what should one hear and through what, what should one think and through what, what
should one touch and through what, what should one know and through what? Through what
should one know that owing to which all this is known? This self is That which has been
described as ‘Not this, not this.” It is imperceptible, for It is never perceived; undecaying, for It
never decays; unattached, for It is never attached; unfettered —it never feels pain, and never
suffers injury. Through what, O Maitreyi, should one know the Knower? So you have got the
instruction, Maitreyl. This much indeed is (the means of) immortality, my dear. Saying this
Yajia-valkya left. [4 - 5 - 15]

555) Adhyaropa Kala Apavada Kala
- Universe created by God - No Universe
- Jiva, Jagat, Ishvara format - Advaitam

Atma — Anatma format
Binary format

556) Worldly transactions are done

in Avidya = Self forgetfulness

Veidika Laukika




557)

Turiyam Angle

- Worldisin me

- World is not in me

- 1, Turiyam can exist
independently without world

From Turiyam Angle, self Angle alone

Angle alone can see / witness / be

Sakshi of

World manifests

World in unmanifest form

* This self knowledge only from Veda = Moksha = Free from world

Gita :

= Mental Sannyasa

';_\\l_a_('\f'\ \ﬁ(‘\
g<hl A d d<didd. |
R ASSIOG RIS

naiva kincitkaromiti
yukto manyéta tattvavit |

pasyan srnvan sprsan jighran

ZAN TG TdS=IT A1 Il »v-< asnan gacchan svapan svasan | | 5-8] |




| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

H(Jb'—lr:-cl{i\ﬂc—dl@q—l\ pralapan visrjan grhnan
Efﬁ#ﬁ'{%qaﬁ | unmisan nimisannapi |
Q'W% indriyanindriyarthésu

T ST I N =-2 | vartanta iti dharayan | |5-9] |

Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move
among the sense objects. [Chapter 5 — Verse 9]

HAT ddmd; 'HC? maya tatamidam sarvam
A3 |qd4miﬁd| | jagadavyaktamartina |
=T F[acjzl\(-rrf.—\-[ matsthani sarvabhatani

S ‘Cllé aﬁafwﬁz N - Il na caham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]




a9 Ilﬁr-?ll'l'[r-_\—[ 31@11% na ca matsthani bhatani

(P 7 | f[ ?:ﬁT[ﬁSaII[\ | pasya mé yogamaisvaram |
HAHTE = HAA: bhatabhrnna ca bhatastho

HATHT HAATTA1: 1 - ] mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

558) Understand Moola Avidya self forgetfulness and Avidya — waker forgetfulness clearly.
559) Jagrat Prapancha activities meaningful only at time of self ignorance.

e Svapna Prapancha meaningful only at time of ignorance of waker.
560) Karma Valid only during Avidya time.
561) Karika No. 32 :

* Jump from Vyavaharika to Paramartika level.

562) World

|
Mithya
I
| |
- Not Sat - Not Asat

- Always existent - Non-existence




563) World Mithya :
Sruti Quotations :
1) Kaivalya Upanishad : Verse 10, 16, 23, 24, 19, 6

T ‘Iﬁﬂﬁ 7 9 A A Tl AsRAA TR AN || bhimirapo na ca vahnirest na canilo me'sti na cambararh ca |
v falcal woreey TRRE ﬁwﬁgﬁqq\ 03 || everviditva paramatmardparh guhaayar niskalamadvitiyam| 23 |

IR SREIGEI il 6 ORePReue 1| samlstihsdsadihinr pryi suddhar pramvripen 11241

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of
the Paramatman... the one who is in the cavity of the heart, who is without parts, without a
second, the Witness of all, beyond both existence and non-existence, one attains the very
nature of the Paramatman. [Verse 23, 24]

2) Taittriya Upanishad :

d gl | Idl a1 AT Al = | tam hovaca | yato va imani bhutani jayante |
A9 At Aafea | geag=afaatautf=a | || yenajatani jivanti | yatprayantyabhisamvisanti |
defafaaeed | doseafd & dadlsaead tadvijijiiasasva | tadbrahmeti sa tapo'tapyata

§ a2 | sa tapastaptva || 2 |
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To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when departing, they
all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed Penance; and after
having done Penance..... [3-1-2]

3) Taittriya Upanishad : Chapter2-1-1

3% gEATAGr=d 93 | da9Is3adr 1| Om brahmavidapnoti param | tadesa'bhukta |
qJT FAHAd 9+ | satyam jianamanantam brahma |

AT g AfRed ITe™l A A | yo veda nihitam guhayam parame vyoman |
AlsAT HAT FHAHE | so'$nute sarvan kamansaha |

sEeHoT AaRaEata ¢ brahmana vipasciteti || 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn
recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the cave of the
heart in the transcendent Akasa, realises all his desires along with omniscient Brahman. [2-1 - 1]

4) Gita :

STAH: S8 H{cH . uttamah purusastvanyah

QI H |(-4?|(—gq|@(—| : | paramatmeétyudahrtah |

I7 STEEIIHITEST yo Iokatrayam avisya

faRT=r==1 és»a{; N 2w-2w || | bibhartyavyayaisvarah || 15-17 ||

But, distinct is the supreme Purusa called the highest self, the indestructible lord, who, pervading
the three worlds (Waking, dream and deep sleep), sustains them.[Chapter 15 - Verse 17]




a@l’l"ﬁ“’i’ == =1 brahmarpanarm brahma havih

< == = =
ST T A=191 EaH | brahmagnau brahmana hutam |
Eﬁﬁ a1 ST brahmaiva téna gantavyam

mﬂﬂ% N 2P-=% 1 brahma karma samadhina | |4-24] |

Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings;
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached
by him who always sees Brahman in all actions. [Chapter 4 — Verse 24]

5) Brihadaranyaka Upanishad : Chapter2 -4 - 14

o= & gddaffa srafar afeax sax ==, || yatra hi dvaitamiva bhavati taditara itaram jighrati,
dfeax sa< azafa, afeax sazsa sonfa, faditara itaram pasyati, taditara itaram érr_\t-:ut},
afeax saxAeiaaia, diadl Sa<#a Hedd, taditara itaramabhivadati, taditara itaram manute,
afeat sav At taditara itaram vijanati;

TF a7 IFET FaATCHTSarsdeshel yatra va asya sarvamatmaivabhuttatkena

& T=TeIc, ocehel & 9290, kam jighret, tatkena kam pasyet,

dchel @ YUIA, dochel shATHAG, tatkena kam Srnuyat, tatkena kamabhivadet,
ScaheT @ Hedld, dodhel & TaSTTo=AT? tatkena kam manvita, tatkena kam ui_jém\;ét?
et Od fa=eta, 9 & faaearae yenedam sarvam vijanati, tam kena vijaniyat?
FaraATae Y el fa=T=iarafa 1 2w vijfiataram are kena vijanyaditi || 14 ||




Because when there is duality, as it were, then one smells something, one sees something, one
hears something, one speaks something, one thinks something, one knows something. (But)
when to the knower of Brahman everything has become the Self, then what should one smell
and through what, what should one see and through what, what should one hear and through
what, what should one speak and through what, what should one think and through what,
what should one know and through what? Through what should one know That owing to
which all this is known—through what, O Maitreyi, should one know the Knower ? [2 - 4 - 14]

6) Katho Upanishad : Chapter2-1-10& 11

q?;?q m daHT Y4<HT da rrqg | Yade-veha tad-amutra, yadamutra tadan-viha,

q?q:]‘; T HHHI '.4-|\| |Q'| T3 .-||:-'|q 799 |r;?| | 90 || mrtyoh sa mrtyum apnoti, ya iha naneva pasyati 11 101

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and
what is there, the same is here. He proceeds from death to death who beholds here difference
(between Brahman and the world). [II = 1 —10]

Manasai-vedam aptavyam, neha nanasti kincana,

HAEqEHTeT T8 TS (@9 |
AT § 9] =g, 7 32 A9 T990 1199

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [Il — 1 - 11]




7) Chandogya Upanishad : Chapter 7 - 25 -2

YT ATHIGY TATcHATEEATGICATT INSCIGIcHT
TRIATGICAT JEAIGICAT GTATOTd ATeHTRT
TG wafAfa ¥ a1 oY vd RIy=AT
Heale U9 AR IORIcHADIS AT A
ARG W FAUSHATT dFT qAY APy
FRTERT Hafd 3 Fs=umal FAgiReEed
&I Hafed AN WY SIS
safad Il .29 |

I 3fa g==faer: @vs: ||

athata atmadesa evatmaivadhastadatmoparistadatma
pascadatma purastadatma daksinata atmottarata
atmaivedam sarvamiti sa va esa evam pasyannevam
manvana evam vijanannatmaratiratmakrida atmamithuna
atmanandah sa svaradbhavati tasya sarvesu lokesu
kamacaro bhavati atha ye'nyathato viduranyarajanaste
ksayyaloka bhavanti tesam sarvesu lokesvakamacaro
bhavati || 7.25.2 ||

|| iti paficavimsah khandah | |

Next is the instruction on the Self: The Self is below; the Self is above; the Self is behind; the
Self is in front; the Self is to the right; the Self is to the left. The Self is all this. He who sees in
this way, thinks in this way, and knows in this way, has love for the Self, sports with the Self,
enjoys the company of the Self, and has joy in the Self, he is supreme and can go about as he
likes in all the worlds. But those who think otherwise are under the control of others. They
cannot remain in the worlds they live in, nor can they move about in the worlds as they like
[i.e., they are under many limitations]. [7 - 25 - 2]




8) Narsimha Uttara Upanishad : Chapter 7
9) Chandogya Upanishad : Chapter6-2 -1

Hed WHICHT FHIGHAARG AT |
dTAGHd: Hoolad Il &.2.% |

sadeva somyedamagra asidekamevadvitiyam |
taddhaika ahurasadevedamagra asidekamevadvitiyam
tasmadasatah sajjayata | | 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

10) Brihadaranyaka Upanishad : Chapter2-4-6&4-5-7

FEHA d W AIs=TIAcHA

CRr= A E RG]

RIEIEAIs=aalcH=1: &9 Jg,

ARIFd RIGHAfs=TACHAT lehl=ag,
SaTEd WRIgAfseTAlcH=AT dal=ag,
qArr d WRIgATs=T=TcHAT Hdll=T dg,
g d WEiedlssaacH: 9 ag;

S¢ §EH, S¢ &7, SH oleRr:,

SH &an:, SAMH dri=,

=C O TSTHTAT Il & |

brahma tam paradadyo'nyatratmano

brahma veda, ksatram tam
paradadyo’'nyatratmanah ksatram veda,

lokastam paraduryo'nyatratmano lokanveda,
devastam paraduryo'nyatratmano devanveda,
bhitani talm paréduwd‘nyatrétmano bhitani veda,
sarvam tam paradadyo'nyatratmanah sarvam veda;
idam brahma, idam ksatram, ime lokah,

ime devah, imami bhatani,

idam sarvam yadayamatma || 6 ||




The Brahmana ousts one who knows him as different from the Self. The Ksatriya ousts one who
knows him as different from the Self. The worlds oust one who knows them as different from the
Self. The gods oust one who knows them as different from the Self. The beings oust one who knows
them as different from the Self. All ousts one who knows it as different from the Self. This Brahmana,
this Ksatriya, these worlds, these gods, these beings, and this all are the Self. [2 - 4 - 6]

Seda d aITaliadAlss=Aa AT =Ar

ST A, SFAMA A

gITaIaATIss=a ATcHsT: FAMMA ad=,

AT TIA tl‘{lg«’:l’fs«a HT<3T11

SAlTshlo—aa, aarTd

WSo—ﬁﬂlg—d—lo—ll rSN= I Car= k=W

AaTEa W?:I’fsfe-l HT<IT1
— 3aSTATT=T 1
JET=A=x. 3T: =

aITGATs=T AT HAT 3 AdTT=T I,

A dJ GITaIiadATlss=AaATH =T

=& FRXUMAFL, SIT dATahl:, SIT SdT:,

= AST:, SHTT=T 3IdrT=T,
=& T IFJSIHATHT Il L

brahma tam paradadyo'nyatratmano
brahma veda, ksatram tam
paradadyo'nyatratmanah ksatram veda,
lokastam paraduryo'nyatratmano
lokanveda, devastam
paraduryo'nyatratmano devanveda,
vedastam paraduryo'nyatratmano
vedanveda, bhuatani tam
paraduryo'nyatratmano bhatani veda,
sarvam tam paradadyo'nyatratmanah
sarvam veda; idam brahma,

idam ksatram, ime lokah, ime devah,
ime vedah, imani bhatani,

idam sarvam yadayamatma || 7 ||

The Brahmana ousts one who knows him as different from the Self. The Ksatriya ousts one who
knows him as different from the Self. The worlds oust one who knows them as different from the
Self. The gods oust one who knows them as different from the Self. The Vedas oust one who knows
them as different from the Self. The beings oust one who knows them as different from the Self. All
ousts one who knows it as different from the Self. This Brahmana, this Ksatriya, these worlds, these
gods, these Vedas, these beings and this all—are the Self. [4 - 5 - 7] 277




11) Mundak Upanishad : Chapter2-1-2

TCeT &I T80 | qemI= &t |
YU BIHAT: IPAT BI&RT O I3 1l 2

Divyo hyamurtah purusah sabahya-bhyantaro hyajah,

aprano hyamanah subhro hy-aksarat paratah parah 11 21l

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,

causal-state of the universe. [I| = | — 2]

12) Brihadaranyaka Upanishad : Chapter2 -5-19

3¢ F deAy
geagsTaaArs RasargarT |

Fdl O gdd: U—AT 2 I =TT |
T T gL, 3T S T T HEHTOT,
g TAedll=l =;

TS EAT T HA R A A HIETH,

HAATHAT FeH :, SeTTEAA, 11 19 |

idam vai tanmadhu
dadhyannatharvano'svibhyamuvaca

tadetadrsih pasyannavocat |

rupam rupam pratirupo babhuva,

tadasya rupam praticaksanaya |

indro mayabhih pururupa lyate,

yukta hyasya harayah sata dasa | | iti |

ayam vai harayah, ayam vai dasa ca sahasrani,

bahuni canantani ca;
tadetadbrahmapurvamanaparamanantaramabahyam,
ayamatma brahma sarvanubhuh, ityanusasanam || 19 | |




This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda,
taught the Asvins. Perceiving this the Rsi said, ‘(He) transformed Himself in accordance with
each form; that form of HiS was for the sake of making Him known. The Lord on account of
Maya (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite.
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver
of everything, is Brahman. This is the teaching. [2 -5 - 19]

564) Advaita Atma is Anaadi — No origination (Utpatti) or no dissolution (Na - Antatvat)

* Nitya Svarupa.
565) Jagat — Anitya Svarupa

* How you say world is not there but we experience it?

Answer :

* Dream, Rope — Snake, Sky City, Mirage on dry sand.

566)

At time of ignorance and
experience of

Rajju

Dream

Waking

|

|

|

- Person never says Sarpah
is nonexistent.

- Person never says dream
is nonexistent

- Person never says waking
is non-existent




* Power of ighorance is strong and creates delusory projections.

567) Entire waking + dream Avasthas are states of ignorance and projections of either Jiva’s
Mind or total Mind (Hiranyagarbha) or Ishvara.

Karika No. 32 :

568) Dream:
* Proof that Non-existent can be experienced.
* We call it Mithya.

569) Waking :

* Projection of Ishvara, also false, Mithya, experienced, nonexistent.

570)
Pramanams
|
| |
_ Shastra Shabda - Other Pramanams
- Reveals Advaitam as Real - Reveal only Dvaitam
Nature of Universe
571) No Mithya without Adhishtanam
Rope Adhyasa
- Turiyam - 3 states, 3 bodies, 5 Koshas
- Adhishtanam - Mithya Prapancha




* Rope not another Mithya Vastu in the example of Rope Snake

e Purva Pakshi = Rope, Rope Snake both Mthya.

e Adhishtanam — can’t be Shunyam but Chaitanyam Svarupa Atma.

572) There is nothing in Jagrat which is totally Mithya, unreal.

e Total Unreality is impossible.

573)

Any unreal experience

Mix of

Real

574) Uddhava Gita : Chapter 8

Unreal

* Teaching of Mandukya Upanishad.

* Kaivalya Upanishad Some Verses, Chandogya Upanishad — Chapter 8.

* Teach Mandukya Upanishad.
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575) You can’t totally negate world

World mixture of

Satya Amsha Mithya Amsha
- Satchit Ananda Brahman _ 3 Avasthas. 5 Koshas
- Turiyam Brahman 3 Shariram + Prapancha
- Remainder always exists,

Satyam

576) Shastram :

Only negates Mithya 3 Avasthas, Prapanchas.
Not required to reveal Atma.

Atma is self revealing in 3 periods of time.

Svayam Prakasha Svarupa Atma — Karanam for Universe and Vilakshanam.

No future time for Moksha.

| am Nitya Moksha Svarupa Atma.
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577)

578)

Dvaitam Advaitam
- Mithya - Svarupam
- Incidental appearance - Self evident

- Seen with Pramanam’s

Resolution ground, emergence
ground of Universe

- Changeless
- Ever free
- Apply Shastra Chakshu, see it
clearly.
| Say
\

“Iam” —1 am existing— | am Conscious being

v

On that | superimpose father, mother, Male, Female

v

All superimpositions on self evident — self effulgent Atma

'

Sruti need not reveal Atma, it is self revealed

v

“My Nature” = In 3 states

v

When | look back | remember my Sushupti Avastha, it is
easier to differentiate Atma — Anatma
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579) Upadesa Shahasri — Chapter 18 :

9@ Jnae Ty @ @ aiens
gl gl frg @ & aenin

Just as the distress experienced by one’s son is
superimposed by the father on himself who has no
distress at all, so, the ego is superimposed on the self
l Qo " which is eternally free from any pain whatsoever.
[Chapter 18 - Verse 20]

580) :
All Self experiences —
2 components (Mixed)
|
| |
Adhishtanam Adhyasa
- lam - Unreal
- Real - Ahamkara
- Pratibodha - Reflected Consciousness +
- Witness, Sakshi Mind
581)
Adhyasas — | am
| |
Waker Dreamer Sleeper
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Waker
v

16 confusions

v

Happy, sorrowful, born, will die, dull, confused,
doer, enjoyer, old, known, not known, seer, hearer

* |am + Anatma = All experiences
582) Upanishad negates Jagat Srishti, Utpatti, Laya as the Adhyasa in the mind of an individual.

* Person experiences manifest — Unmanifest condition of his mind in the presence of
“Nitya Atma”.

583) _
Any Unreal is due to Agyanam

v
It is erroneous projection of Mind

v

Our experience of Jagrat and Svapna Avidya — Erroneous
perceptions

v

Can be eliminated by Samyak Jnanam not by Karma

'

Unreal goes away only when Agyanam goes away

'

Knowledge of Adhishtanam will remove Adhyasa
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584)

Adhishtanam Adhyasa
- Object - Rope Snake
- Rope - Dry Sand
- Mirage Water - Shell Silver
- Shell

585) For entire Jagrat and Svapna Prapancha, Adhishtanam = Subject, not object.
586) Subject happens to be self evident Atma
e Shastra need not reveal Atma.

587) Even when | appear with Body / Mind / Intellect + world in Jagrat, |, Turiya Chaitanyam,
don’t become Jiva, Jagat, Ishvara.

* Asanga Svarupa

e Always Brahman.

Example :
a ~
Crystal .
< L Appears Red in front of Red Rose
Y - Doesn’t become Red
Colourless
~ _

588) Realise Jeevan Muktistatus here and now

* Nirgunam + Sagunam enjoy same locus.



Karika No. 32 :

589) All Adjectives — Father — Son, Sadhaka, siddha, bar me from abiding as Shanta, Trupta,

Poorna Atma.

e All are obstacles, Pratibandhas.

590) Brihadaranyaka Upanishad : Chapter 2 —3 — 6 - Murtha

T O IEEd T |

IAT HATELIAA I91H:,

AT IJIUSdITashH, AU 1T,
TATI=AT=:, TAT JUSLIHH,

TAT Hpo dagdH;

Hepaldagdda & a7 38
sSreafar O v 3=

ITATT HATEe:—ATa At

= TAOLATGTS AcHIdcIIHTET;
T ATHSTA—TOET TcATHToT;
QIO & \@cdH, 99THY \HcaH | 61

tasya haitasya purusasya rupam |

yatha maharajanam vasah,

yatha pandvavikam, yathendragopah,
yathagnyarcih, yatha pundarikam,
yatha sakrdvidyuttam;

sakrdvidyutteva ha va asya

srirbhavati ya evam veda;

athata adesah—neti neti,

na hyetasmaditi netyanyatparamasti;
atha namadheyam—satyasya satyamiti;
prana vai satyam, tesamesa satyam || 6 | |

The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool,
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now
therefore the description (of Brahman): ‘Not this, not this.’ Because there is no other and more
appropriate description than this ‘Not this.” Now Its name: ‘The Truth of truth.” The vital force

is truth, and It is the Truth of that. [2 - 3 - 6]
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e Amrutha Brahman — Neti Neti..

591) Brihadaranyaka Upanishad : Chapter 3 -8 - 8

H arard, Tdad daseId:,
ITTTST STEeHOIT 3ATAaac T,

NI AHATTSETIH AT H

ddlleadAdIaad oo IadHATddH IS
ATZTATHIR—PTAASITHAFR]

SehAATAITAITITIHATS -
AT HTAATOTITHHIGIT

P ]

HITAHcAoAILHSATEHH,
A dEQATTa TS,
A dAdAEQRATTd aHxd=a Il < 1

sa hovaca, etadvai tadaksarah,
gargi brahmana abhivadanti,
asthulamananvahrasvama
dirghamalohitamas
nehamacchayamatamo'-
vayvanakasamasangamacak
suskamasrotramavagamano'-
tejaskamapranamamukhama
matramanantaramabahyam,
Nna tadasnati kimcana,

Nna tadasnati kascana || 8 | |

He said: O Gargi, the knowers of Brahman say, this Immutable (Brahman) is that. It is neither
gross nor minute, neither short nor long, neither red colour nor oiliness, neither shadow nor
darkness, neither air nor ether, unattached, neither savour nor odour, without eyes or ears,
without the vocal organ or mind, non-luminous, without the vital force or mouth, not a
measure, and without interior or exterior. It does not eat anything, nor is It eaten by anybody.

[3-8-8]

e Asthulam Ananu.. Amsha Brahmanam

* Gargi— comes 2"9 time.
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592) 24 Chapter is focusing on Vaitatyam — Adhyasa fully.

593) Karika No. 33 :

* From Paramartika Drishti Dvaita Prapancha is not there.

* No Srishti— Sthithi — Laya.

594) Dvaita Prapancha is technically called superimposition — Adhyasa — false projection —
Vikshepa.

595) Adhyasa is only there from empherical standpoint = Ignorance, Moola Avidya.
596)

Rope Snake, Danda

'
Pratibhasika Drishti

597) Rope has no Adhishtana status by itself.
* |t has Adhishtana status only w.r.t. Rope Snake.

* Because of error, Rope gets Adhishtana status.

Dvaita Advaitam
Adhyasa Adhishtana




598) World is created by movement of the Mind by Consciousness.

Jagrat Svapna
- Samashti Mind - Individual Mind
- Maya, Moola Avidya - Avidya

* No world in deep sleep state.
* |f others experience, their Mind is awake.

* Both are caused by ignorance of higher states.

Waking Svapna

Ignorance of Turiyam lgnorance of waker

599) Entire Dvaita plane is supported by Adhishtana Atma only.

600)

Adhistanam Adhyasa
Alone has intrinsic existence Always on borrowed
of its own existence

* Fundamentals of technical Vedanta to understand Mahavakyam
601) Adhyasa is not possible without Adhishtana Atma.
* No waker / dreamer / sleeper without Adhishtana Atma.

* No rope Snake without Rope Agyanam.



602) Why?

Duality Nonduality
- Mithya - Advaitam
- Ashiva - Satyam
- Universe - Shivam — Auspicious
- Brahman
Reason:
Reality Duality

Lends existence

Borrows existence

603) Seeing, experiencing world, not a problem

* Senses designed for Dvaita experiences, law of Universe.

* Giving Universe / world a reality, Satyatva Buddhi is the problem.

* Use Veda Pramanam to prove Jagan Mithya.

604) Karika No. 34 :

Analysis of Dvaitam

Dvaitam not identical with
Advaitam

If it comes away from Advaitam,
it will become nonexistent
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15t Line :

Anatma

- Not identical with Atma

2" Line :

Anatma not different from
Atma

Does not exist separately,
from Atma.

2 Anatmas — Akasha

— Vayu

other
Akasha not Vayu

Not identical with each

Both being Anatma
Dependent on Atma for
existence

Anatma

Experience
Not refuted

Existence negated

Hence Anatma = Mithya
Atma = Satyam

Brahma Satyam, Jagan Mithya.
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605) What is the main Vedantic lesson from Dhyanam?
* |n Brahmakara Vrutti, world of differences resolve.

* Sajatiya, Vijatiya, Svagata Bhedas resolve in Brahmakara Vrutti.

Brahmakara Vrutti = Absolute |

Natural in sleep Artificially created by
Yogashastra technique

606) Vedantic knowledge = Aham Brahma Asmi = Brahmakara Vrutti Asmi = Moksha = Jeevan
Mukti.

* Advaitam is the absolute truth.
Dvaitam :
* Dependent on Advaitam for its existence.
* Appears, experienced by sense organs.
* No Pramanam can prove existence of Anatma, Dvaita Prapancha.
 They only appear as per law of Karma for Jivas.
e Absolute | = Brahman = Is the reality behind the universe.

* Realise by Baga Tyaga Lakshana of Mahavakya.



607) Pravilapanam of 3 Avasthas, 5 Koshas, 3 Sharirams in the mind very important to
understand Advaitam.

* Hence Ohmkara + Avastha Traya Vichara.
* Method : Pravilapanam.
608) Jiva experiences the world when it forgets its nature — Aham Brahma Asmi.
e Dvaitam — Mithya with purpose to realise Advaita Atma.
609) Till the questioner — doubter is dropped, Advaitam can’t be understood as the reality.
* Advaita Atma is Adhishtanam of Buddhi - Anatma.
610) Karika No. 34 :

2 Enquiries
|
| |
- Is Rope Snake identical to - Can Rope Snake exist
Rope independent of Rope
- Is Anatma identical to Atma - Can Anatma exist
independent of Atma

e 2 crucial questions for all seekers to answer in their own Mind.



611)

Atma Anatma

- Sentient - Jadam

- Nirvikara - Savikara

- Nirvikalpa - Savikalpa

- Nirguna - Saguna

- Nityam - Anitya

- Satyam - Mithya

- Independently exists - Dependently exists
- Brahman - Jiva, Jagat, Ishvara

* Moment | claim | am Sakshi, thoughts loose their reality.

* Moment | claim | am Atma, Brahman, Jiva—Jagat — Ishvara (Anatma) Loose their
reality.

612) | — Brahman, Turiyam, Atma alone am |, in 3 periods of time — Past, present, future.

* | Chaitanyam am eternal, Nityam

* World exists borrowing existence from me Satya Atma.

613) During ignorance
I
| |
- | say Snake is - Isness of Snake transferred from Rope
- World is - Isness of Turiyam transferred to world
(Waker, Dreamer, Sleeper)

)5




* Very crucial point to be discovered on Vedantic enquiry.
614) Karika No. 34 :
* Anatma - Anatma difference.
* Sparsha —skin cant reveal difference in Shabda sound.
* Shabda and Sparsha are different.
* Different sense organs, different sense objects.
615) Karika No. 34 — Teaching of Chapter 2 completed
Chapter 35-38:
* Glorification of knowledge and benefit.
616) Duality is an appearance

* This understanding is glorified.

617) Dosha — Drawback — limitations of the Mind
v
Raaga, Baya, Krodha
v

Obstacles blocking knowledge of truth

618) Prapancha = Dvaita, Bheda Rahitaha, factually not there, experientially there.



619) Upashamaha = Absolute reality

* Absolute reality is that in which world is not there.

* Hence, itis Asserted as Mithya.

e Realisation of Rishis in Meditation.

620) Locus in which universe is not there is called Brahman, Turiyam, Satyam

e Jiva—Ishvara—Jagat Abava.

Absolute Reality

Sarva Adhara

Itself Anadhara

621) Karika No. 36 :
e Atma = Shivam, always Ananda Svarupa
= Solves all Samsara problems

* Therefore dedicate life to Atma Jnana Praptihi.
622)

Brahman is available

Not outside me Not inside me

But as me myself
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623) Karika No. 37 :

624)

2 residences for all

Body
Chala

During transactions

Atma
Achala
During Nididhyasanam

Spiritual Journey

Karma Yoga

Jnana Yoga

|

|

dependence

World dependence to God -

625) Karika No. 38 :

Remember | am Atma always, never slip and identify with Body — Mind as self.

God dependence to self
dependence.
Self = God of the Universe
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626)

Turiyam defined by 2 words

- Prapancho Upashamam - Advaitam
- In which world is absent - In which there is no 2" thing
- lam present - Nondual

- Neti Neti
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