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CHAPTER 2

VAITHATYA PRAKARANAM
38 Karikas

KARIKA NO. 11 TO 28




285) Introduction to Chapter 2 - Karika No. 11 :

gk ITE—

A Questioner is saying...

286) Chapter 2 - Karika No. 11 :
SVARIY aqed W i T |
% Q?—I‘I-gh*-ld anrcﬁi% ASi faheqe: 11 R-92 1

ubhayorapi vaitathyarh bhedanar sthanayoryadi |
kaetanbudhyatebhedankovaitesarvikalpakahl|2-111|

If the objects cognised in both the states of dream and waking be illusory, who
cognises all these illusory objects and who indeed is the Creator of these imaginations.
[2-K-11]
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287) Anvaya : Chapter 2 - Karika No. 11

SHed {2

gia T T MY JAgEi gasd
(q?ﬂ% ?ﬂ%c) % mﬁaq\gaz%?asz%
aSi g (Eia) ?

Anvayah

Yadi ubhayoh sthanayoh api bhedanam vaitathyam
(bhavati tarhi) kah etan bhedan budhyate? kah vai
tesarh vikalpakah (bhavati)?

If the unreality of the objects in both the states (is accepted), who knows or
experiences these objects? who is indeed their maker, the creator?

1417



1) Generally, we say after Karika No. 10, go to Karika No, 14, 15 to get continuation.

Il) Purva Pakshi :

* Accepts our conclusion temporarily.

e Jagrat and Svapna Prapancha, both Mithya.
I1l) Purva Pakshi : 2 Important Questions

2 Questions of Purva Pakshi

Who is projector of
Mithya Jagat?

Who is experiencer of
Mithya Jagat?

IV) Law :

* Projector and experiencer must be outside the Mithya Prapancha.

V) | — Project Rope Snake upon Rope

* | —am projector, experiencer different and away from Rope and Snake.

VI) Law :

* Projector alone experiences the projected Snake or World.

* Projector and experiencer both outside Mithya.

e Law hold true for Dream and must hold true for Jagrat also.
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VIl) Dream is projected by the waker.
* Waker is outside the dream comfortably lying in the bed.
e Waker = Outside dream

* Waker = Alone experiencer

Waker and Projector

v
Different and outside dream

VIIl) Our observation :

* Dream World / Waking World, including time and space is Mithya.

* Prapancha includes time, space.
IX) Projector and experiencer of Jagrat must be outside waking
X) To our knowledge, we don’t see, find any outsider.
* |f Jagrat is Mithya, there must be Adhishtana — projector — Experiencer.
XI) If We can’t locate him, conclusion — he, she, does not exist.
XIl) Chodana = Questioner challenger, Purva Pakshi.
* Chodayati iti Chodana.




288) Bashyam : Chapter 2 — Karika No. 11 starts...
EIHARIEIATGHT A1 daed & TaMraaiRsa:
HIqAgEAd | FI d AV Reeus: | S &
ASFAMHCARTIE: | 7 TfeRcHaE 398 1| -9 |

If suppose (Yadi) the objects and beings (Bhedanam) of dream and waking states
(Svapna - Jagratsthanayoh) are all Mithya (Vaitathyam), who (Kah) experiences
(Budhyate) these objects (Etan) imagined or projected by the mind (Cetah Kalpitan)
subjectively inside and objectively outside the mind (Antarbahih)? Who is this
imaginative projector of these objects (Ko Vai Tesam Vikalpakah). What is the
Adhishtanam for memory and knowledge (Smrti - Jnanayoh Kah Alambanam),-- that is
the essence of the questioner (iti Abhiprayah). So if the basis is not there (Na Cet),
then what will happen is that one will end up as a desirer of Ksanika Vijnana vada

(Niratmavada Istah).
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I) Bhedena:
e Padarthane
* Padarthas (Objects — beings) are located in Jagrat and Svapna.
I1) If they are false, Mithya, Vaitatyam
* Kaha Evam Bhunjte — who is outside experiencer of both of them?
IIl) Remaining outside, who experiences Jagrat and Svapna?
IV) Antah Chetas Kalpitam Mithya :
V)

Mithya superimposed world

Inside Mind Outside Mind

| |

Svapna Jagrat

* Who experiences, remaining outside both of them?
* Janati Kaha?
VI) Kaha Vai Evam Vikalpayate?
 Who is projector?
* Projection is Mithya like Rope Snake.

e Who is creator of both?
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* Because it is Mithya, we use the term Vikalpayate, projector.
* Projection / creation = False.
VIl) Smruti Jnana Yoho Kaha Alambanam iti Arthaha.
* What is Adhishtanam?
* Mithya means there must be Satya Adhishtanam for both.
VIII) Adhishtanam must be outside both Jagrat + Svapna.

* Shankara uses Alambaam, Adhishtanam for Projector + experiencer.

1X)

Shankara uses

Smruti Jnanam

| |

For Svapna For Jagrat

What is Alambanam for both?

X) Alambanam, support, has to be common to both Jagrat + Svapna.
* Otherwise one can’t talk about Svapna in Jagrat.
 |—went to sleep, had a Dream, am Awake.

XI) Who is this I?

* | —who was projector, experiencer of 3 Avasthas?

1422




XIl) If that | — Adhishtanam, common factor was not there, recollection — Pratyabingya is not
possible.

XIII) I — has to be conscious of the 3 Avasthas to relate, must be knower, sentient principle.
XIV) | was common in 3 Avasthas

* That | is Turiyam — Chaitanyam without the 3 Upadhis — of gross, subtle, causal

Sharirams and Prapanchas.
 Mantra 7 of Mandukya Upanishad.
e This is Nitya Mukta, Moksha, claiming | am Turiyam.
* This is Yukti Pramanam.

XV) Alambanam must be continuous, identical, Eka Rasa, Alambanam, Prajna ghanam.

XVI) Discovery of Prajna Ghana Alambanam is destruction of Kshanika Vijnanam, Nihilism,
Shunya Vad..

XVIl) World does not originate from nothing but from Sat Chit Ananda — Turiyam Brahman.
XIX) What is the continuous, enduring Alambanam of Jagrat, Svapna, Sushupti?

e Kala Alambanam? Adhishtanam.

* If you say no Alambanam, then you will end up as Shunya Vadin.

XX) You have to accept Turiya Atma, Chaturtaha, Adhishtanam, Alambanam as truth of
Universe.

* Otherwise truth will be emptiness, nothingness.




XXI) Dakshinamurthi Stotram :

SE WA U g § € T T dg;: deham pranamapindriyanyapi calam buddhim ca $anyam viduh
HI T STEUATEE Al H=AHT afea: | || stii balandha jadopamastvahamiti bhrantabhréam vadinah |
ARTATFT  TeIHD T HETATHE HETIXOT mayasakti vildsakalpita mahavyamona samharine

TE Y TR A 3E AN G AT 11 G | tasmai & qurumirtaye nama idam & daksinamartaye || 5 ||

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence) Those who Consider the Body or Prana (Vital Force) or Sense Organs or the
Changing Mind or the Void (Total Non-Existence) as the "I", are Like a Naive Innocent Girl Child,
or a Blind, or a Dull-Headed; they are Deluded but they Vehemently Assert their Points, The
Inner Guru Destroys this Great Delusion Created by the Play of the Power of Maya, Salutations
to Him, the Personification of Our Inner Guru Who Awakens This Knowledge through His
Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 5]

XXIl)
In Sleep
|
| |

- Only Shunyam is there - Only Satchit Ananda Atma is
- Incorrect there

- Shunya Vadi - Correct

- Vedantin




e Karika No. 11 = Purva Pakshi Shloka
XXIll) Anvaya :

Y Anvayah

Tie T T A AT A | Yadi ubhayoh sthanayoh api bhedanam vaitathyam
(ald dfe) &: GO A ge9d 2 &: 3 || (bhavati tarhi) kah etan bhedan budhyate? kah vai
ECIBEE TR (::la'i%{) ? tesam vikalpakah (bhavati)?

If the unreality of the objects in both the states (is accepted), who knows or experiences these
objects? who is indeed their maker, the creator?

XXIV) Correct sequence :
e 1st:Kaha Vikalpakaha Bavati
* Whois projector?
e 2":Kaha Budyate?
* Who is experiencer?

* After projection only, you will experience.
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289) Chapter 2 — Karika No. 12 : Very Important
-
FeHUYHIHATHIAHTCHT qd: TAHEHT |
=™ e ™ .
H UF Jedd AT dgiedi==Ed: | -KR |

kalpayatyatmanatmanamatma devah svamayaya |
sa eva budhyate bhedaniti vedantaniscayah |1 2-12 |1

This is the definite conclusion of the Vedantik philosophy that the Atman, the self-
luminous, through the power of its own delusion (Maya) imagines in itself by itself all
the Objects, and its individual experiences both in the world outside and within. It
alone is the knower of the objects so created. [2 - K- 12]
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290) Anvaya : Chapter 2 — Karika No. 12

Hedy:
29: SATCHT ATHAT ATHE CaHEI] Heqdid | @

g WEH edd- 3 dgdi=d: () |
Anvayah

devah atma atmana atmanarh svamayaya kalpayati, sa
eva bhedan budhyate- iti vedantani$cayah (bhavati) I

The effulgent Atma projects itself by itself through its own maya. That (Atma) itself
experiences the objects - this is the conclusion of Vedanta.
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|) Gaudapada started by saying | can establish Mithyatvam of Jagrat, Svapna by Targa.
Il) Purva Pakshi :

* Without Adhishtanam Rope, Turiya Atma, Chaturtaha, you can’t establish projector,
experiencer of 3 Mithya Avasthas (Rope Snake).

1) Normally we say Mind projects

Dream Mithya Snake

* Mind itself is Mithya.

* Who projects entire Avastha?

Realms different

Vyavaharikam Pratibasikam Paramartikam

IV) Sugriva Chased by Wali

Sugriva Wali
- Looked for Rama - Powerful Purva Pakshi
- Vedanta Nishchaya (Shastra) - Other philosophers
- Gaudapada

e Rama = Vedanta Shastra. 1428




V) Turiya Atma = Projector, experiencer, Alambanam, Adhishtanam of 3 Avasthas.
V1) Kovai Vikalpakaha?

e Turia Chaitanya Rupa Atma = PEA — Projector — Experiencer — Adhishtanam.

VII) Have to discover Turia Adhishtana Atma from Sruti and claim that as my Nirguna
Svarupam = self Realisation = Moksha.

Vi)

Turiyam = Nirgunam
\

Requires 2 Assistants

- Maya Shakti - Nidra Shakti
- For Waking state — Jagrat - For Sleep + Dream - Svapna
Prapancha Prapancha

IX) Turiyam by itself Avyapedeshyam, Avyavaharyam, can’t do anything.

X) Projector alone is experiencer.

Turiyam
|
| |
- With Nidra Shakti is projector - With Maya Shakti is projector
and experiencer of Sushupti and and experiencer of Jagrat
Svapna Prapancha Prapancha 1499




XI) Turiyam is Chaitanya Svarupa, sentient, has all power and knowledge for projection.

Turiyam is

Omnipotent

Omniscient

XIl) With the help of Sharira Trayam Sakshi Turiyam experiences 3 states.

3 Upadhis

Karana Shariram

Sukshma Shariram

Sthula Shariram

No Upadhi

- Sushupti
- Ajnanam

- Svapna

- Jagrat - Svarupam

X111)

Projector and Experiencer

A

y

Sophadh

ika Atma

XIV) Nirupadhika Atma not projector, experiencer.

* Italoneis, nondual Mantra 7.

 This is essence of Karika No. 12.
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291) Bashyam : Chapter 2 — Karika No. 12 starts...

T4 ETHEAT ETHICHATCHT 39 SATcH-ad 8910
WETHR Foqdid Toaeiad uie &agHd
AFTETd AiEdgadcad aa=di=is: |
s el FEEe: | 7 e
S AFRTRHTE S : 1| &R 1

Atma, the effulgent (Atma Devah) one’ self (Svamatmanam) by its own maya (Sva -
Mayaya) like the snake etc (Sarpadin) projects on the rope etc (Rajjvadau Iva), projects
(Kalpayati) by itself (Svayam) on itself (Atmani Eva), the illusionary universe
(Bhedakaram), which is going to be mentioned later on (Vaksyamanam - in verses 13,
16 etc); and also in the same way (Tadvad Eva), by itself, without requiring any other
instrument (Svayam Eva Ca), experiences (Budhyate) those objects (Tan Bhedan). That
is the definite conclusion of Vedanta (Iti Evam Vedanta Niscayah). Nothing else is there
(Na Anya Asti - Except Atma) as the Adhishtana (Asrayah) of knowledge and memory
(jnana - Smrti - meaning for waker and dreamer states). Knowledge and memory are
not without basis (Na Ca Niraspade Eva Jnanasmrti) as the Buddhists seem to think
(Vainasikanam Iva Iti Abhiprayah). 143




I) Atma Svayam Kalpayati :

Atma itself projects Jagrat + Svapna Prapancha.

II) Pure, Turiya Atma can’t do anything.

Turiyam
|
| |
With Maya Upadhi Without Maya
| |
- Karana Turiyam = Ishvara - Akarana Turiyam
- Tritiya Karana Pada - 4th Pada
- Turiyam himself becomes - Once Maya is added, 4t Pada
Ishvara by assistance of Maya becomes 3™ Pada
Shakti - Karya —Karana Vilakshana Pada

l1l) What is material cause for projecting Jagrat?

Svam Atmanam.
Turiyam itself is Vivarta Upadana Karana Chaitanyam.

Non-changing material cause.

Atma converts itself into Jagrat projection.

Like waker itself converts into Svapna Prapancha.
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IV)

Turiya Atma

v

Devaha

v

Chaitanya Svarupam

y

Svayam Prakasha Devata

V) Kalpayanti — What Atma projects?

V1)

/‘

Details in Karika 13, 16.
Vivakshanyam, enlisted in Karika 13, 16.

Rope — projected as Rope Snake (Agyana Shakti).

Turiyam — projected as Jagrat Prapancha (Maya Shakti).

No Vedanta without

Rope Snake

|

- Object of Dvesha
- Dislike
- Detachment

Shell Silver

|

- Object of Raaga
- Like
- Attachment

-

Projected by Maya Shakti
N

Svayam — Eva

N
Without requiring
Karakas, accessories

1433



VIl) Normally Karakas accessories required for producing things in the world.
VIIl) Example :
e Carpenter requires — Body, Chistel, Mind, Hammer, Place, Wood, etc...
e Karta, Karma, Karana, Sampradhanam, Apadanam, Adhikaranam.
IX) Atma does not have even space, time, which is created by Ishvara.
X) Svayam Eva Utpadayati — without accessories

Xl) Experiences also through corresponding Upadhis — sense organs, mind.

Nirupadhika Atma

v
Exists

v

Never experiencer

XIl) These are revelations of Veda, Apaurusheya Pramanam
XIll) Shouldn’t experiencer consciousness be outside?

XIV) Experiencer consciousness is outside time and space but also in and through space.



XV)
Consciousness

|
| |
Outside Time — Space In + Through Time and Space

| |

Immanent
Consciousness

- Not located in Time and Space
- Transcends Time + Space

XVI)

Waker

| |
- OQOutside dream In + thru dream

- Not member, participant in Not totally away
dream If totally away, dream can’t exist

- Transcendent Immanent

XVIl) Lesson No. 1:
 How do you know Consciousness is outside time + space?

 Whatever is in time and space will disappear when time and space disappears.

* World is in time + space
* World disappears when time and disappears in sleep. 1435




XVIII) Lesson No. 2 :

Consciousness

v

Is there in Sushupti

XIX) Lesson No. 3 :

XX)

Therefore Conscioushess is

Not located in time and space

It is in and through time and space

Screen is

In + through movie

Not located in the movie

Movie is located in the screen.

If Consciousness is located in time and space, it will disappear when time + space
disappears in sleep.

1436



XXI)

Consciousness is

Not located in time and space

XXIl) Budyate : Most important

Time and space are located in
Consciousness

| experiencer of the world

Am not located in the World / Hall

Am in + through the world

XXIM) If I am located in the Hall, means | am mistaking Body as | = experiencer.

XXIV) | — experiencer of Body, Mind, world am not located in time and space.

 Aham Desha Kala Ateeta Turiyam Asmi.

XXV) Na Anyaha Asti :

* Jnana Smruti Ashraya.

e Other than Consciousness there is no other Adhishtanam for Artha Adhyasa + Jnana

Adhyasa.

Jnanam

Smruti

Jagrat

Svapna

1437



XXVI) Na Cha Niraspada Eva :
* Not without Adhishtanam.
Jnana Smruti :
* Never join Shunya Vadi.
Shunya Vadi says :
e Everything not Shunyam.
 There is no Aaspada, Adhishtanam.
XXVII) We never negate Experiencability (E), Transactability (T), Utility (U) of Svapna and Jagrat.
* Both have borrowed existence.
* |lend Existence to both Jagrat + Svapna.
* | exist independently.

Revision : Karika No. 12

I CATCHHICHIHTCHT 3d: &wrdT | | Kalpayatydtmanatménamatma devah svaméyaya |
SIRC| gtq%r ﬁ?{f% ﬁ'q'laﬁm: 1 3-93 11||sa eva budhyate bhedaniti vedantanidcayah || 2-12 |

This is the definite conclusion of the Vedantik philosophy that the Atman, the self-luminous,
through the power of its own delusion (Maya) imagines in itself by itself all the Objects, and its
individual experiences both in the world outside and within. It alone is the knower of the
objects so created. [2 - K- 12] 1438




I) Upto Karika No. 10 :
* Gaudapada established Jagrat and Svapna both Mithya.
II) Not same in all respects

* Vedanta accepts differences between Jagrat + Svapna Prapancha.

) Jagrat Svapna
- Ishvaras projection of total - Jivas projection out of
Mind. individual Mind.

IV) Nitya Chaitanyam = Adhishtanam of both
V) Both same :

| — Observer Observed

Satyam Jagrat, Svapna Prapancha Mithya

VI) We don’t negate Experiencability (E), Transactability (T), Utility (U).

e Both useful in respective Avastha.

Vi)

Jagrat Svapna
- Has objective status born out - Has subjective status, born
of Ishvaras Mind. out of individual mind
- Ishvara Srishti - Jiva Srishti
- Vyavaharikam - Pratibhasika
- Objective existence - Subjective existence




VIl) Inspite of differences :

a) Both do not have independent existence of their own.

b) Both real, in their respective states

c) Jagrat, Svapna relatively real in their own Avasthas.

d) Both have borrowed existence

VIII) What is the reason to say that they have borrowed existence?
a) Both created, one by Ishvara, one by Jiva.

* Both Karyam, Anityam, hence Mithya.

e Jagrat Prapancha Mithya, Karyatvat, Svapnavatu.

* Creation, projection common to both of them.

Karika No. 6 :
N o e o -y - ] -
JMglded AT IAATASTY AT | adavante ca yannasti vartamane’pi tatttha |

o : geam: Gedisfaaen 59 SfeEn: 1 :-¢ ||| vitathai sadréah santo'vitatha iva laksitah |1 2-6 ||

That which is non-existent in the beginning and in the end, is necessarily so even in the
present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are
regarded as though real. [2 - K - 6]

b) 2nd difficult reason :

* Both object of experience.

* Existence of object can never be proved without observer, subject.




* Existence of both Jagrat + Svapna depend on the observer, Consciousness.

3 Avasthas / 3 Prapanchas
|
Depend on
| |
Jagrat Prapancha Svapna Prapancha Sushupti Ajnanam
Depends on Waker / Vishwa Depends on Dreamer / Depends on Sleeper, Prajna
Teijasa

* Drishyatvat Mithya.

e Difficult to swallow.

* Gaudapada means unswallowable.

IX) Purva Pakshi — question :
* If both Jagrat Svapna Mithya, projections, who is projector?

* Projector has to be different and away from both.

X) Karika No. 12 :
I CATCHHICHIHTCHT 3d: &wrdT | | Kalpayatydtmanatménamatma devah svaméyaya |
q gwﬁ ﬁz,’rﬁr% 'é‘rq'lr—crﬁam: 1 3-93 11||sa eva budhyate bhedaniti vedantanidcayah || 2-12 |




This is the definite conclusion of the Vedantik philosophy that the Atman, the self-luminous,
through the power of its own delusion (Maya) imagines in itself by itself all the Objects, and its
individual experiences both in the world outside and within. It alone is the knower of the
objects so created. [2 - K- 12]

* Vedanta Nishchaya, final verdict of Vedana.
* Atma alone is projector of both Prapancha.

XI) Turiya Atma alone not projector but with its Shakti

Jagrat Svapna

Maya Shakti Nidra Shakti

XIl) With Shakti, Atma projects itself into pluralistic universe, said in Karika No. 12.

* Atma, Atmanam, Atmana Kalpayati.

* Projected Prapancha = Mithya, Magic show.
XIIl) Projector = Satyam

Atma has projecting power Waker
- Projects Jagrat Prapancha - Has projecting power
- Mithya - Projects dream Prapancha
- Mithya

* Atma - Satyam, Jagan Mithya, Jivo Braheiva Na Paraha.




* Projecting power + projected Prapancha = Mithya
* Projector = Satyam

XIV) Atma projects not by doing an action.
* But by mere presence.

* If action — Karma, Karta, Karanam will be involved, Dvaitam.

XV) Gita :
ng‘:}u'[ qa;f(\-[: maya'dhyakséna prakrtih
{-L\tla HAAITELH | suyaté sacaracaram |
\ég-ll:-\l-l FHia hétuna'néna kauntéya
SWE9Radd | *-2e || || jagad viparivartaté | | 9-10 | |

Under Me as her supervisor, prakrti (nature) produces the moving and the unmoving; because
of this, O Kaunteya, the world revolves? [Chapter 9 — Verse 10]

 This verse Parallel Karika No. 12.

* In presence of me Adhyaksha, controller, projector, Chaitanya Sakshi, without acting,
desiring, willing, Prakrti = Maya Shakti projects Prapancha.




XVI) Prakrti — Maya — Shakti projects Jagrat Prapancha

* Maya does not have independent existence.

* Maya Shakti dependent on Atma — Sakshi — Turiyam.

Pen | — write with Pen
- Has writing power - More correct
- Pen writes - Sentient, conscious entity
- Correct required, in whose presence,
- Pen alone has writing capacity writing takes place

* The sense organs, mind get the power to act in the presence of Turiya Atma.

* Creation explained very well by Gaudapadacharya as projection happening in
presence of Turiya Chaitanyam.

XVII) Very subtle teaching

* Don’t vote for Krama Mukti of Chapter 8 — come to Chapter 9 — Raja Vidya.
XVIII)

Aham Turiyam Jagat

- Paramartika Satyam

3 states, 5 Koshas, 3 Sharirams
Mithya Vyavaharika Prapancha
Without independent existence
Mithya




XIX) Gita :

< ¢ . = -
A0 HAT1 e caturvarnyam maya srstam
C e H - — z
JJOTRHTTATIIRI: | gunakarmavibhagasah|
A a»ﬁ'(f:\-qﬁ T tasya kartaramapi mam
%wﬁj\—q‘m I ¥-23 1 viddhyakartaramavyayam| |4-13| |

The fourfold caste, has been created by Me, according to the differentiation of guna and
Karma; though | am the author thereof, know Me as non-doer and immutable.
[Chapter 4 — Verse 13]

* | project the world but | do not do anything.
* | project the world by my mere presence.
* This knowledge we can’t derive through logic.
XX) Mithyatvam you can prove by logic
e Adhishtana Atma only from Sruti not by logic.
* Know only through Shastra Pramanam.
XXI) Gaudapada drops Anumanam and takes to Sruti Pramanam.
* Vedanta Nishchaya in Karika No. 12.




XXII) Anvaya : Karika No. 12

Hed
39 AT AT A FTHEE Feqdrd | |

@ WeH gedd- 3fd dediaEd: (Fafd)

Anvayah
devah dtma atmana dtmanarh svamayaya kalpayati, sa

eva bhedan budhyate- iti vedantaniscayah (bhavati) |

The effulgent Atma projects itself by itself through its own maya. That (Atma) itself
experiences the objects - this is the conclusion of Vedanta.

2 Lessons

Atma is projector of world

XXI1l) Waker :

dreamer.

* Anupravesha

Atma is experiencer of world

Projects dream world, enters dream world, experiences dream world by becoming
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XXIV) Taittriya Upanishad :

ATSHTHEAT | CERS TATHIT | T JIrsa=qd |
H qq=dl | g2 F9A99d | Fieq ffe |
AT | eI |

deq J99T | =4 F=amaq |

H

TEad e | o= Iifaag= T

o

sl

faeT ITag T 1 7 9 T g7 ad |

Ifes fog | THI =T |
TEAYT TATHT Hafa 121l

so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,

sa tapastaptva idagm sarvamasrjata yadidam kinca,

tatsrastva tadeuanuprauisat,

tadanupravisya sacca tyaccabhavat,

niruktam canirukatam ca, nilayanam canilayanam ca
vijnanam cavijnanam ca,

satyam canrtam ca satyamabhavat,

yadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 11 3 11

He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following

Vaidika Verse! [2 - 6 - 3]

XXV) | — Waker project, enter, experience my dream world.

* | —recollect my dream world after waking up.

XXVI) | — Turiyam project, enter, experience, recollect Jagrat.
* | create, sustain, enter my dream world, experience it and recollect later in waking.




XXVII) Jagrat :
e | as Turiyam project Jagrat Prapancha Shariram.
* | experience Jagrat Prapancha, sustain Jagrat Prapancha.
* After waking up to Turiyam, getting enlightened, | recollect Jagrat Prapancha.
* Projector is the experiencer.
XXVIII) Paramatma alone = Jivatma = Experiencer
* Karika No. 12 = Indirect Mahavakyam.
XXIX) Kalpayanti = Paramatma
* Budhyate = Jivatma
e Sa Eva = Aikyam

* Profound verse



292) Introduction to Chapter 2 — Karika No. 13 :

~ " o) %
TEITh TRNUT Heqddicgdd-

Atma while Visualising (Sankalpayan - the creation), by what method (Kena Prakarena)
does he project it (kalpayati), that is being said here (iti Ucyate).

1) Paramatma does projection of Jagrat.

Il) Paramatma as Jivatma experiences the world.

lll) Kena Prakarena — How projection takes place?

IV) In What manner Kalpayati, Paramatma creates the world?
V) Iti Uchyate :

e Will tell you now.
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293) Chapter 2 — Karika No. 13 :
EETURZ P ICIC eI e R E T R IG
frradisr affera Od Sheqdd M: 1| R-93

vikarotyaparanbhavanantascitte vyavasthitan |

niyatarh$ca bahiscitta evarh kalpayate prabhuh |1 2-13 ||

The lord, the Atman, variously imagines the diverse mundane objects of both the
outer and the inner worlds which are already existing in His mind as Vasana-s or
Samskara-s or desires. In the same way the self projects, usefulness etc., in the objects
by being extrovert and creates imaginations in his mind. [2 - K - 13]

1450



294) Anvaya : Chapter 2 — Karika No. 13

S
A IR ST FEd. = HEL
aﬁr&ﬁ (E1) 9: ﬁaﬁﬁlm(ﬂﬂ)

th:"-l*-ld |

Anvayah

antascitte vyavasthitdin aparan niyatan ca bhavan
bahiécittah (san) prabhuh vikaroti, evam (prabhuh)

kalpayate,

The Atma projects various mundane (Dream) objects, which are present within the
mind. In the same manner, it projects well-defined objects also with an outward mind.




295) Bashyam : Chapter 2 — Karika No. 13

N — SR o
YA E e B e SRR IR e R B S R IR G o
i EsEHinadia] heaThloT e aT:
HEQAl AR ST cdd Headic I
JTMHTT: 1l R-93 1

Bhagavan, the Atma (Prabhuh = Isvarah = Atma) having thus internally (Tatha Antah Cittah)
Visualised first in the mind (Manorathadi Laksanan - which is maya), then projects them out
(Bahih Cittah San), manifesting them all (Iti Evam Kalpayati) in diverse forms (Vikaroti =
Nana Karoti - namely) of worldly (Aparan - Laukikan) objects (Bhavan = Padarthan) such as
sound, smell, form, etc (Sabdadin - which the sense organs pick up), as well as other things
(Anyan Ca = Alaukikan - Like svarga, other Lokas etc, which sastra only talks about); which
all are in the mind (Antascitte Vyavasthitan), in the form of subtle impressions left behind
(Vasana - Rupena) and which are not in a fully manifested condition (Avyakrtan; and also
projects), well defined or relatively permanent objects which follow an order (Niyatan Ca)
like earth, water, sun, moon etc (Prthvyadin; and also projects) those which exist for a
moment only, fleeting objects (Aniyatan Ca), which last as long as the imagination of Ishvara
lasts (Kalpanakalam - like lightening, thunder etc.) That is what is meant here (iti Arthah).




1) Bhagavan = Creator — 37 Pada

Mandukya Upanishad : Mantra 6

O G O dds) TuIS~agiray aife: Taw || esa sarvesvara esa sarvajiia eso ntaryamyesa yonih
spaTed) A & sarvasya prabhavapyayau hi bhiitanam |1 6 ||

This is the lord of all, this is the knower of all, this is the inner controller, this is the source of
all. And, this is that from which all things Originate and in which they finally dissolve
themselves. [Mantra 6]

» Karana Pada = 3" Pada
I1) Shankara writes brief commentary
* Anandagiri writes Tika
l1l) Antaha Chittam = Bhagawans mind = Maya
IV) In the Maya — Bhagawans mind, world is there in potential form
V) Antaha Chitte Vyavastitam :
* Potentially present.

V1) Karana Rupa Prapancha, Avyakta, Avyakruta Rupena Prapancha, whole creation is dormant
in mind of Maya

VIlI) When Bhagawan creates, Sanchita is ready for fructification.
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VIII) Taittriya Upanishad :

ATSHHIT | TE = TATIATT | T JIrsd= T |
T qUEwdl | 3¢ q9999d | gfes faeT |
Jegear | d<druTaud |

deq TIv7 | §=7 =419 |
ead Irfeed 3 | g Iifaag T
fasrme STfaeT= T | 8 Id T IR |
Tfed ffeg | ToacafAcaT=edT |

s

TAY IATRl daid 1131l

so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,
sa tapastaptva idagm sarvamasrjata yadidam kinca,
tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

niruktam canirukatam ca, nilayanam canilayanam ca
vijnanam cavijnanam ca,

satyam canrtam ca satyamabhavat,

yadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 11 3 1l

He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following

Vaidika Verse! [2 - 6 - 3]




Within Maya Bhagavan

- Visualises a world in his Mind
- Blue print
- Not available for public

- Intended Universe

Mano Ratham

- Srishta Akara — Antah Chitte (Maya Rupe)

- Creates, manifests a world
outside for the public with
extrovert mind

- Antaha Chittaha Universe, Kalpayati - Actualised world
- Law of Karma is there in potential form - Samanya Akara Bahish Chitte

1X)

What is created

Secular Sacred
| |
- Laukika, Apara Bava (Padartha) Vikaroti - Svarga
- Shabda, Sparsha, Rupa, Rasa, Gandha - Shastra
- Sun, Earth, Stars.. Stays for long time - Veda, Rituals
(Niyatam) - Para Bava
- Fleeting — lightening (Anityam) - 14 Lokas .




X) Bashyam :

a) Vikaroti :

* Nana Karoti, manifest

b) Prabhu :

* Maya Sahita Paramatma creates (Grihasta — Ishvara).

c) Nondual Avyakruta Prapancha, made to Vyakruta, plurality by Ishvara.

d) Our mind =
* Bhagawans Mind =

Finite Shakti

Infinite, Maya Shakti.

Commonly available for all

Visualised world

Bahishcha
Extrovert Mind
Samanya Akaratvam

- Antaha
- Introvert Mind

Anvaya :

SHq{:

I mmﬁmam

Afefa: (§) T3: ﬁaﬁﬁl@l(ﬂ&)

FeqId Il

Anvayah

antadcitte vyavasthitan aparan niyatan ca bhavan
bahiscittah (san) prabhuh vikaroti, evam (prabhuh)
kalpayate,

The Atma projects various mundane (Dream) objects, which are present within the mind. In
the same manner, it projects well-defined objects also with an outward mind.




Bhu

1l

Bhu

Bhu

v

Dhatu

v

Capable, potential

y

Prabhavati

A

Karta Iti Prabhu
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296) Introduction to Chapter 2 — Karika No. 14 :

o [ o S N\
HHHIEAINSReYd HIHAAQRIS 4 |
o o S o e\ AL o, o =N A [ S\ e\, .

) - S-S\ S a
JRIMAHAEIRSAcAHIT | 91 d JThRAS]T |
Everything including the waking world (Sarvam) is mere projection of the mind (Citta -
Parikalpitam) like even the dream world (Sapnavat); this statement (iti Etad) is
objected to (Asankyate) because (Yasmat) the dream objects (Manoratha - Adi -
Laksanaih) which are subjectively projected by the mind (Citta - Parikalpataih) and
whose existence is determined by the individual mind alone (Citta - Paricchedyaih) are
different (Vailaksanyam) from the objects of the external world (Bahyanam - on
account of their existence being determined mutually by each other (Anyonya
Paricchedyatvam - So how can you treat both of them alike? To this, answer is given
that) this kind of a doubt of the Purvapaksi is not proper (Sa Asanka Na Yukta).
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|) Karika 10, 14, 15 - Continuous — Purva Pakshi Verses
* Karika 11, 12, 13 - Siddhantin
Introduction to Karika No. 14 :
Il) Purva Pakshi :
* How Jagrat = Svapna?
* So many dissimilarities are there.
e (Can’t treat both as Mithya.
Ill) Answer :

* Inspite of dissimilarities, Jagrat is Mithya.

Argument :

Whether you imagine Rope as

Pipe Mala

Snake

* All are Adhyasa, Mithya.

IV
) Jagrat

Svapna

Projected by Maya Shakti

Projected by Nidra Shakti

f

- Plurality = Mithya

- Advaita Atma alone Satyam, Adhishtanam
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V) Vedantin :

* We admit differences in the projections — Mala / snake / Pipe.
* |nspite of differences both Mithya.

* Jagrat — Svapna different.

* Both are projections, hence Mithya.

Jagrat

Svapna

Ishvaras projection

Jivas projection

') .
Chitta

== Parikalpitam

A

v

Mental

Projections

* Hence Mithya, unreal.

VII) Purva Pakshi :

* How Macro = Macro = Mithya
* Both Chitta Parikalpitam.

Vi)

 —
—

Jagrat + Svapna Prapancha

Mental Projections

A

Imagination, Fancy, lllusion, Dream, are Mithya - ok
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* Jagrat Padartha = External, objective.

* Anonya Parichedyatvam.

1X)

Dream Waking
- Subjective world Objective world
- Knowable, experiencable only Available for all and it
in individual Mind. continues after experience.
- Svapna doesn’t continue They exist whether |
experience or not
Example :

* Hall exists even after | go home.
X)

Svapna

Jagrat

- Has only subject existence

Common to all
Objective existence
Continuous experience is there

f

Doubt of Purva Pakshi
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297) Chapter 2 — Karika No. 14 :

MRTST & AS+aed saheI d afe: |

N ~

Hicqdl 9 o T 2N A-gad®: 1| :-2% ||
cittakala hi ye'ntastu dvayakala$ca ye bahih |
kalpita eva te sarve viSeso nanyahetukah || 2-14 ||

Both are mere imaginations-those that are cognised within, as long as the thought of
them lasts, as well as those that are perceived by the senses which conform to two
points of time. There is no other special ground for differentiating one from the other.

[2-K-14]
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298) Anvaya : Chapter 2 — Karika No. 14

SHed Y

q & (amEn) eFq: @fq) 9 = (Fatd
q g 9% (@fed, d) sTHB: (ated), 9 &9
Ficqdl: TF (Wal-q), fF2: svorgs: A
(1)

S
~

Anvayah

ye hi (bhavah) antah (santi) te cittakalah (bhavanti),
ye ca bahih (santi, te) dvayakalah (bhavanti), te sarve
kalpitah eva (bhavanti), viSesah anyahetukah na

(bhavati).

(Things) which are (Experienced) within have a subjective existence. Whereas, (Things)
which are (Experienced) outside have an objective existence. All of them are
projected only. Their distinction is not due to any other reason.
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I) Purva Pakshi — Question :

* How objective Jagrat is same as subjective Svapna?

* They are totally different.

) Svapna

Jagrat

- Mano Ratha
- Subjective
- Chitta Paricheda

- Available only till it lasts
- My perception proves
existence of Svapna

Bahya Prapancha

Objective

Public perception proves
existence of Jagrat

| accept existence when |
perceive and also when |
don’t perceive.

Earth, mountain, sun, stars,
exist whether | perceive or not
Inspite of non-experience, | still
accept existence.

Anyonya Parichedatvam =
Objective = Ajnata Satta

f

How can you treat them at Par




* |ti Ashankyate = In appropriate.
Ill) Vedantin :
Sa — Na Yukta Shankta :
* Yukta — Ashanka.
* This doubt of Purva Pakshi is inappropriate.
e Why?
IV) Chitta Kalati Hi Ye Astu
V) First half of Mantra :

* Gaudapada accepts there is difference in being objective existence (Jagrat) and
Subjective existence (Svapna).

V) Answer No. 1:
e Abyupethya Vada
* In spite of the differences, we conclude both of them are Mithya.
* Rope Snake, Mala, Pipe — all Mithya.
* We accept difference between snake and mala.

* Verse difficult to understand as technical words are used by Gaudapada, Shankara.



Vi)

VilI)

2 Technical words — objective

Dvaya Kala Bahihi Chitta Kala
- Objective - Subjective experience
- Jagrat - Svapna

2 Explanations

Shankara Anandagiri

IX) Chittam = Our perception

Kala = Duration of existence

Duration of perception determines duration of existence.

Dream:

As long as | perceive, dream exists.

When | stop perceiving dream, when | wake up, dream world disappears.

I don’t worry about dream person on waking up.

1466




Chittakalaha = Sat Kala

Duration of existence determined by the perception of the Mind.

X)

XI)

Dream

Perceive

Don’t Perceive

|

|

Exists

No Existence

Dream objects / beings

v

Within my Body — Mind

v

Chitta Parichedat

y

Conditioned by My Mind

My perception time = Duration of existence, Na Anyaha

Kalpana Kala Eva, Upalabyate

Available only at time of mental projection = Svapna.
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XlI)

XIlI)

299) Bashyam : Chapter 2 — Karika No. 14 starts...

Jagrat Prapancha exists

During perception

After perception

Jagrat Prapancha continues when | don’t perceive, in sleep, even after | die.

These are wrong concepts in my intellect! Delusion

World existence determined
by Dvaya Kala

Experience time

Non experience time

oot & Asvaeg FRaR=sa: ;

[ N\ N\ o N N e N
AR AL AR Q=S hIABT IH1 d

o\ ) b %
A3 | heldlhld WU rd S |

AT VEHST IR : |
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Dream objects inside the mind (Ye Antah Tu), are conditioned indeed by dreamer's
mind (Hi Citta - Kalah = Citta Paricchedayah). Cittakalah are dream objects whose
duration of existence (Te Cittakalah) is not determined by anything else (Na Anyah)
other than the dreamer's perception time of it (Cittakala Avyatirekena = Paricchedakah
Kalah Yesam). It means that (iti Arthah) they are available only at the time of
projection (Kalpana - Kala Eva Upalabhyante). And Dvayakalah (Dvayakalaha Ca) refers
to objects available at 2 different points of time (Bhedakalah) because of mutual
conditioning, that is time and object conditioning each other (Anyonyaparicchedyah).

1) Jagrat : Bheda Kala / Dvaya Kala —

2 times of existence

Experience Time Non experience Time

Il) Anyonyo Parichedyaha :

Existence of object / beings

determined by

My perception Another persons perception

[1Il) Mutually proving existence of other

e Abodhanam aste.



IV)

Example

Milkman exists

Corollary :

Until milking event is there

* Aslong as milkman is there, milking event is taking place.

* Aslong as the milking event is taking place, milkman is there.

Existence of Milkman

v

Determined by existence of milking event

e This is Anyonya Paricheda.

V) Their existence is not purely determined by my perception.

V1)

« When | perceive, Chitta Kale they exist and other times also.

* In Dream, when | don’t perceive, dream objects, beings don’t exist.

Chitta Kalatvam

Anya Kalatvam

Dvaya Kala
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300) Bashyam : Chapter 2 — Karika No. 14 continues...

&N N

TS ST EAHETY AEad dIdgl aivy JEg]
- A\ o, |

It is just like (Yatha — ‘The milk man will be there as long as) the milking event of the
cow lasts’ (Agodohanam Aste), which means as long as the milk man is there, the
milking event will be there (Yavad Aste Tavad Gam Dogdhi), and ‘the milk man remains
as long as the cow is milked (Yavad Gam Dogdhi Tavadaste)’.

2"d Example :
e This Cricket match will carry on until sunset, | am taking leave now.

* Cricket match exists even when | don’t experience, determined by other factors,
Anyonya Paricheda.

Examples of Dvayakala

- Pratyaksha — Milk man - Paroksham — Cricket Match

- Experience time - Existence proved by
someone elses experience

- Nonexperience time 1471




301) Bashyam : Chapter 2 — Karika No. 14 continues...

N o . e - s N\
AEAFIHAEE Sid eI TSeHhcd STeTi
SARIS]: | JrdIATARIS] A SARIB(: Hicddl T

e
SERE E1 61 e AT | E R B A R b e o2 | R Gt | e e G

[ N R e

S{AMNY & TdHeBlwdl HAHAT 1l R-% |l
This man is there as long as that man is (Tavan Ayam Etavan Sah), that is the way (iti)
the objects (Bhedanam Exist) outside in the world (Bahyanam) mutually determining
each other (iti Paraspara - Paricchedakatvam). They are Dvayakalah (Te - Dvayakalah -
which is not there in the dream state). But whether they be subjective, lasting inside,
only as long as its thought lasts (Antah Cittakalah) or objective in the outer world
related to two points of time (Bahyah Ca Dvayakalah), they are all (Te Sarve) Mithya
only (kalpita eva). This special feature of two points of time (Dvayakalatva - Visesah),
which we see in the waking world (Bahyah) is not because of any other reason (Anya
Hetukah Na) other than that they are born of imagination (Kalpitatva - Vyatirekena -
and not because as Purvapaksi suggests the waking state is real). Therefore also
(Atrapi), indeed (Hi) the example of dream applies here also (Svapna - Drstantah

Bhavati Eva - because firstly in dream state also there can be Dvayakala and secondly,
Dvayakala etc is indeed not Pramana for Satyatvam). 147
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1) Accept existence of external world, determined by some other factor in addition to our own
experience.

* We admit Dvaya Kalavatu Paricheda

Temporarily we accept

Objective existence Subjective existence

Il) Tey Kalpita Eva :
* Both Mithya only.

2 Reasons for Mithyatvam

- Drishyatvam - Anityatvam
- Karyatvat - Aadhyavatu
1) Jagrat Svapna

Produced by Maya Shakti of Ishvara Produced by Nidra Shakti of Jiva

|
- Both Srishti
- Karyam
- Anityam 1473



IV) Chandogya Upanishad :

T QIS FGfAprdad §9 FEOEE yatha somyikena nakhanikrntanena sarvam karsnayasam
favTd FGERRF [AFR) AT vijfidtam syadyacarambhanam vikaro namadheyam

ag-sunq-,qﬁ;:ﬂa TOATaFET § et s i €.0.6 | Krsnayasamityeva satyamevamsomya sa adeso bhavatiti || 6.1.6 | |

O Somya, it is like this: By knowing a single nail-cutter you know all objects made of iron. All

changes are mere words, in name only. But iron is the reality. O Somya, this is the teaching |
spoke of. [6-1 - 6]

V) Sarve Kalpita Eva :

* Na Bahya Dvaya Kalatva Visesha
VI) Purva Pakshi :

e Reason for difference

* External world is distinct from dream world.

Jagrat Prapancha Svapna Prapancha
- Objective existence - Subjective existence
- Real - Unreal
\ )
|

Hence different not same
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VIl) Siddhantin :
* This conclusion of real, unreal is not acceptable.
VIII) Reality not proof of objective existence.
IX) Truth :
* Both Kalpitam
X) Anandagiri :
e Svapna — Dvaya Kalatvam — Nasti.
* Today’s dream never repeated, not continued next day.

* Jagrat : See same ) written letter next day.

1t Time Experience 2"d Time Experience
- Pratyaksha Kala - Pratyabingya Kala
- Cognise Hall yesterday - Re-cognition of same letter /
same hall today.

X1) In between hall / letter continued its existence.

e Continuity is proved even though | don’t experience hall, letter in between.

Xll) Svapna:
* Only Pratyaksha Kale
* Not in Pratyabingya Kale

* In Todays dream, yesterdays dream is not there.




XIl1)

Svapna

Jagrat

- Pratyaksha Kale only
- Subjective

Has Dvayakala

Pratyaksha + Pratyabingya Kale Asti
Has continued existence whether |
experience it or not.

Objective

* How both are same.
* How Jagrat is unreal?
XIV)

Our answer

Drishyatvam

Karyatvam

Anityatvam

* Thisis 15t answer — Abyupethya Vada

XV) Gaudapada temporarily accepts to satisfy Purva Pakshi.

* Dream has subjective existence (Chitta Kale)

» Jagrat has objective existence (Dvaya Kale)

XVI) We have 2" answers :

» Difference between Jagrat and Svapna we do not accept.
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XVII) You are seeing difference because you have double standards.

Example:

* Your money is my money

* My money is my money.

XVl
) See Jagrat See Dream

From Wakers Angle From Dreamers Angle

XIX) Waker never experiences Svapna

Then he will not be waker.

* Svapna experienced only by Dreamer.

* For dreamer, in dream, dream world is real, waking for him, not at all subjective.
* World always objective Jagrat or Svapna.

* |In both there is objective and subjective elements.

XX
) Dream Dream

- Not Chitta Kala for Dreamer - Dvaya Kala
- Dvaya Kala only

* Dreamer never looks at dream as mental projection.

* Dreamer runs seeing the dog barking.



XXI) 15t Argument :

e Both Dvaya Kala only.

* Abhyupethya Vada — we accept Dvaya + Chitta Kala.
XXIl) 2" Argument :

 Here we drop Abyupethya Kala.

e Both are Dvaya Kala only.
XXI11) You accept Dream = Mithya inspite of Dvaya Kalatvam.
XXIV) Purva Pakshi :

e Accepts dream = Mithya.

e Jagrat also Mithya inspite of Dvaya Kala.

* Atrapi.
XXV) Dream Example :

* Helps to understand Mithyatvam inspite of Dvaya Kalatvam.
Bottom line :

e Both Jagrat + Svapna Prapancha Mithya.



Anvaya :

I
q g afe: (dfvd, d) g (FEked), d a4
-

Anvayah

ye hi (bhavah) antah (santi) te cittakalah (bhavanti),
ye ca bahih (santi, te) dvayakalah (bhavanti), te sarve

kalpitah eva (bhavanti), viSesah anyahetukah na
(bhavati).

(Things) which are (Experienced) within have a subjective existence. Whereas, (Things) which
are (Experienced) outside have an objective existence. All of them are
projected only. Their distinction is not due to any other reason.

XXVII) This difference does not prove reality of waking

e Chittakalatvam + Dvaya Kalatram does not prove reality of Jagrat Avastha.

XXVII) Assuming difference is there, ultimate argument, both are Dvaya Kalaha only.

Revision :
I) Karika No. 14 :

R & Aswaeg saRerd 3 At |
N AN N

Fieqdl U9 o |9 RIS Awgad®: | 9% ||

cittakala hi ye'ntastu dvayakalasca ye bahih |
kalpita eva te sarve vieso nanyahetukah || 2-14 ||

Both are mere imaginations-those that are cognised within, as long as the thought of them
lasts, as well as those that are perceived by the senses which conform to two points of time.

There is no other special ground for differentiating one from the other. [2 - K - 14]
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Il) Gaudapada refutes Purva Pakshi — who says Jagrat = Wakers world is real.

I1l) Jagrat has objective existence, Whether | experience or not

IV) It continues to exist in sleep, on death also

Purva Pakshi :

V)

V1)

Jagrat World

Svapna

- Has objective existence
- Whether we feel it or not
- It should be independently existent | -

- Real

Unreal

Does not have objective existence.

When | experience Jagrat, Svapna
dissappears

Siddhantin

2 Answers

(A) Accept difference

(B) Don’t accept difference

|

Abyupethya Vada

1480



A) Accept Temporarily :
Vii)

Wakers World Dreamers World

Has objective existence Has subjective existence

Both should be accepted as Mithya.

Both are products, Karyam.

Jagrat Svapna

- Ishvara Srishti - Jiva Srishti

- Karyam - Karyam

- Product - Product

- Has Longer life - Shorter life

- Human - Insect

- Created in with 5 elements - Created in Dream time ends in
- Vyavaharikam dream time

- Pratibhasikam

Both Karyam, product, Srishti, Mithya.

Inspite of objective, subjective differences, both Mithya, being product, Karyam.




B) 2"d Answer :

VIII) a) This difference of objective — subjective we don’t accept.

Dream
v
- Subjective w.r.t. waker
- Objective w.r.t. Dreamer

b) Study Wakers world from standpoint of observer — waker and dreamers world from
standpoint of observer — dreamer.

* No double standards.
c) Both have objective existence and subjective existence.

d) Dreamer never says — dream world is mental projection.

* Dreamers thinks dream world is external, objective existence which will continue
even if he dies.

e) 15t Step :
* Recognise both have objective existence from their own angle.
f) 2nd step :
* Dream unreal inspite of objective existence in dream from dreamers standpoint.

e Similarly, wakers world is unreal inspite of objective existence from wakers standpoint.

g) Basic conclusion :

* Objective existence is not a criterion for reality.




h)

Condition for unreality

Karyatvat Mithya Anityatvat Mithya

i) Chandogya Upanishad :

T QIS FGepedad §9 FEUEE yatha somyikena nakhanikrntanena sarvam karsnayasam
EECESCIeies U BELE e vijfidtam syadyacrambhanam vikaro namadheyam
FURRAET FAHGER AN Hacife | €.0.6 krsnayasamityeva satyamevamsomya sa adeso bhavatiti || 6.1.6 ||

O Somya, it is like this: By knowing a single nail-cutter you know all objects made of iron. All

changes are mere words, in name only. But iron is the reality. O Somya, this is the teaching |
spoke of. [6-1 - 6]

j) Apagat Agnene Agnitvam :
* Each element negated.
* Trini Rupani Eva Satyam.
k) There is no Sthula Butani (Karyam) other than Sukshma Butani (Karanam)
* No Sukshma Karyam other than Karana Butani (Karanam)
* No Karana Butani (Karyam) other than Brahman (Satyam) Karanam.
1483




I) Apagat chandrat Chandratvam Vidyut Vidyutvatvam :
e All world dismissed, products of 3 Butas — Elements.

m) Crucial Argument :

Vikara

Il

Vacharambanam

\ 4

Karyam

\ 4

Body — Mind

n) Yatu Yatu Karyam, Tatu Tatu Mithya

0) Only Name exists on your tongue

2"d Argument :
* No difference between Jagrat and Svapna.
e Both Mithya.



302) Chapter 2 - Karika No. 15 :

3T TG iis«—cl%@;gmqaﬁaar%
W PN SN

Fleqdl Tg d a4 R Rcafe g TV ) -4

avyakta eva ye'ntastu sphuta eva ca ye bahih |
kalpita eva te sarve viSesastvindriyantare || 2-15 ||

The subjective imaginations that exist only within the mind, known as the unmanifest,
as well as those that exist in the outer world, in a manifest from as perceived objects,
are both mere imaginations. The only difference between them is in the sense organs
by means of which the outer world is seemingly cognised. [2 - K - 15]
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303) Anvaya : Chapter 2 - Karika No. 15

SHdY:

& | (WET'Tz) I (m’-;;—d ‘ﬁ) SH<Y<hl: I (ﬂaﬁ-d), q
() Ffg: (@fed ) THS: @ I (FEfea), o
e smieqdr Qg (ddfea), fF=e: g saamax
CGEIG))

Anvayah
ye (bhavah) antah (santi te) avyakta eva (bhavanti), ye
(bhavah) bahih (santi te) sphutah eva ca (bhavanti), te
sarve kalpita eva (bhavanti), viSesah tu indriyantare
(bhavati).

(Things) which are (Experienced) within are not clear. (Things) which are (experienced)
outside are clear. All of them are projected only. The distinction is due to a different
sense organ.




1) Purva Pakshi continues same mistake :

)

Shows another difference between Jagrat — Svapna.

Dream

Jagrat

- Svapna

- Has to be Satyam
- Adhishtanam

l1l) Mango Tree — Coconut Tree

Both Tree - Sajatiya Bheda Nasti
Vijatiya - Bheda Asti

Mango — Coconut different.

IV) Dream — Wakers world both Mithya — Same Jati = Like Both Trees.
V) Purva Pakshi :

V1)

Don’t give fallacious argument.

Wakers World

Dream World

- Sphutam

- Clear

- Experience minute differences

- Can’t recollect what happened
70 years ago

- Vyaktam

- Yesterdays and todays dream
different

- Can’t recollect full details of
Dream in waking

- Avyaktam, Vague




Vil)

Sajatiya Bheda exists
|

- Jagrat - Svapna
- Clear - Not clear

VIII) No Vijatiya Bheda exists
* Not Satyam — Mithya
N N

Jagrat Svapna
* Both Mithya only.
e This is Gist of Karika 15.
304) Bashyam : Chapter 2 - Karika No. 15 starts...
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So also, the idea that (Yadapi) the objects (Bhavanam) in the dream (Antah) are not
clear (Avayaktatvam), because they are manifestations (Abhivyaktanam) based on the
memories in the mind only (Mano - Vasana - Matranam); while the objects of the
waking world (Bahih Va) have lot of clarity (Sphutatvam) as they have this Speciality
(Visesah) of being objectified (Grahyanam) by instruments of experience like sense
organs such as eyes etc (Caksuradi - indriyantare) - this idea of difference (Asau) is not
(Na) due to Satyatva - Mithyatva difference between (Astitvarkrtah) waking world and
dream world objects (Bhedanam). Besides, in dream state also, there is a similar
experience of clarity (Svapne Api Tatha Darsanat). What then is the cause of this
difference (Kim Tarhi?). The difference is due to objectification of outside objects by
instruments of experience like sense organs (Indriyantarakrtah Eva). Hence (Atah), it is
established that (iti Siddham) that the objects seen in the waking state also (Jagrad -
Bhavah Api) are Mithya only (Kalpita Eva) like the objects seen in dream world
(Svapnabhavavat).

1) 2 Answers

Abyupethya Vada Anubyupethya Vada

Il) Abyupethya Vada :
* Temporary acceptance of Purva Pakshi.
e Clear Jagrat, unclear Svapna

* Inspite of this difference, Mithya.



lll) Anabuyupethya Vada :

* Don’t accept difference between Jagrat, Svapna.

* Double standards, seeing dream from wakers standpoint.

* Dreamer experiences clearly dog chasing, self running.
IV) Both Jagrat + Svapna Vyakta — clear from their observers standpoint.
V) Dream unreal inspite of being Vyaktam.

* Both dream, Jagrat, Vyaktam clear.

* Must understand 3rd Pada — Karana, Sushupti, Avastha well and then see Karyams as
Mithya.

e Use logic + Sruti for final conclusion = Jeevan Mukta status.

Vyakta Anyakta
- Clear Padarthas, Bava - Unclear, Vague
- Asphutam
Vi) Svapna Jagrat
- Mano Vasana Matra - Made of matter
Abhivyaktam - Bautikam
- Manifests through mental - Stable Prapancha
Spandanam - Bahihi Bava
- Fleeting - External world
- Thoughts highly changing




VII) What is reason for the difference?

Jagrat Svapna
- Caused by Indriyas - Mental thoughts
- Sense organs - Vasana Matra Anubuyate
- Indriya Pratyaksham - Sakshi Pratyaksham

* Difference is in the instrument of perception.
* Indriyas — verses Sakshi.
* Ininternal world — Sense organs closed.

VIIl) Difference in objects is Sajatiya Bheda not Vijatiya Bheda.

Sajatiya Bheda Not Vijatiya Bheda
- Because of different - Not Jagrat is Satyam
instruments of perception - Svapna is Mithya

IX) Gaudapada drops Abupethya Vada next Svapne Api Tatha Darshanat
* Dream Sense Organs Made of Vasanas — thoughts.
X) Example :

* Do Shiva Manasa Puja in Dream.

- Avyaktam
- Imagines mentally
- Experiences outside

v

Puja




X1)

Actual Jagrat World Dream Imaginary World
- Vyakta Darshanam - Avyakta Darshanam
- Real - Unreal

XIl) Kim Tarhi :
e What should be conclusion?

* Difference in Objects between waker, dreamer because of Instrument Sajatiya Bheda,
not Vijatiya Bheda.

* Both worlds, Mithya, Kalpitam, both Padarthas Mithya.

Xin) Jagrat
|
| |
- Mithya from Atma - Satyam from Jagrat
standpoint standpoint
- Eat food when hungry
XIV)
Svapna
|
| |
Satyam Mithya

| |

From Svapna standpoint From Jagrat standpoint 1492




XV) Sleeper, Dreamer, Waker — Relative Reality.

* Reality in Relation to observer.

* Once relation is dropped then that Prapancha is not real.

* We can drop Prapancha + Agyanam, Karyam + Karanam and go beyond to Turiya
Atma / Brahman.

XVI) Drop Waker — Waking world not real
* Drop Dreamer — Dream world not real.
* Drop sleeper — Maya / Ajnanam not real.
* Realise i am Turiya Atma — Brahman, Avastha Traya Lakshanam.
XVII) 5 Koshas not real, identification can be dropped.
XVIII) Jagrat not real from dreamers standpoint and vice versa.
 What is absolutely real?
* From dreamers angle, no Jagrat at all.
* No question of Real, unreal.

*  We Admit relative reality as Mithya and absolute reality as Satyam.



XIX) Anvayah :

Y Anvayah
Y (AEl:) At (FlT-ff d) STeH=hI: QF (Val=d), A ye (bhavah) antah (santi te) avyakta eva (bhavanti), ye
(M) gfe: (@fed d) €Rel: @ = (qdbied), d (bhavah) bahih (santi te) sphutdh eva ca (bhavanti), te

Hd Ffeqdl QF (WEi=d), fFRiw: g ke sarve kalpita eva (bhavanti), viéesah tu indriyantare
(Farfe). (bhavati).

(Things) which are (Experienced) within are not clear. (Things) which are (experienced) outside
are clear. All of them are projected only. The distinction is due to a different sense organ.

XX) Order of Study :

» After Karika No. 15, go back to Karika 11, 12 then come to Karika 16.

* Remember main argument of Purva Pakshi :

Dream World

Jagrat

Unreal

Real

XXI) Purva Pakshi — Question : in Karika 11

If i accept everything is projected world, wakers world is also projected.

| project Dream, | experience Dream world.

Projector and experiencer must be the same.

Who is projector, sustainer, experiencer of waking world?




XXIl) Answer : Karika No. 12

Prajna Atma = Projector of
|
| |
Sthula Prapancha Sukshma Prapancha
| |
- Prathama Pada - Dvitiya Pada
- Vishva Virat - Teijasa - Hiranyagarbha

* Prajna Atma with Maya Shakti is the projector.
Mandukya Upanishad : Mantra 6

O G5 UY Tdg] THIS~aaiFay aife: @aeg || esa sarve$vara esa sarvajfia eso ntaryamyesa yonih

SRETCAl & G Rl sarvasya prabhavapyayau hi bhiitanam |1 6 ||

This is the lord of all, this is the knower of all, this is the inner controller, this is the source of
all. And, this is that from which all things Originate and in which they finally dissolve

themselves. [Mantra 6]

XXIII) Turiyam by itself can’t do anything, not projector

* Not Karyam or Karanam.
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Karya Padas Karana Pada

Prathama, Dvitiya Tritiya Pada
XXIV) Remember Technical Terms
Beeja Ankura
Nidra Svapna
Agyanam Adhyasa
Agrahanam Anyatha Grahanam

e 4th Pada not projector

* 3rd Pada is the projector.
XXV) Important Mantra :
Mandukya Upanishad : 2 - K-12

FEGIATCHATCHIHICHT ad: & | || kalpayatyatmanatmanamatma devah svamayaya |
g UF JeAd WTieid daared: 1| }-2R 11| saevabudhyate bhedaniti vedantanidcayah |1 2-12 |

This is the definite conclusion of the Vedantik philosophy that the Atman, the self-luminous,
through the power of its own delusion (Maya) imagines in itself by itself all the Objects, and its

individual experiences both in the world outside and within. It alone is the knower of the

objects so created. [2 - K- 12] 1496




* Answer given in Karika 12 of Chapter 2.
* Now in Karika 16, continuation of answer.
XXVI) If Prabhu, Ishvara is projector, is there a method of projection?

* In Dream, Random, Many a times menaingless.

* ltisalso according to law of Karma — exprienced by specific Jivas only.

Material cause of Dream

v
Vasanas

v

Punya — Papa Karma Phalams

Vasanasas
|
| |
Punyam Papam
| |
- Good dreams - Fall, land in hospital
- Wonderful Triupathi Darshanam

* Nothing Random in Vedanta
* Everything according to law of Karma

e Science : Random creation theory.

1497



XXVII) Karika No. 16 :
* How creation takes place?
* Overview of creation.
XXVIII) Karika 12 - 13 :

e Creation indicated briefly.

* 3rd Pada : Prajna — Ishvara projects 1st + 2nd Pada.

e Continued in Karika 16.



305) Introduction to Chapter 2 - Karika No. 16 :

1)

AN NN~

CIBIRIRIENG

¥

g

“l Hd(d(l*‘llHﬂ*‘llHlﬂ*dQI

FeqEl ok g Hcg=ad-

For this apparent creation (Kalpanayam) of objects that are outside (Bahyah - Like pot
etc) and of those happenings within one's Antahkaranam (Adhyatmikanam Bhavanam
- which are various conditions of the mind), which are all inter-related to each other as
cause and effect (Itaretara Nimitta Naimittikataya), what is the main cause (Kim
Mulam?) that is being explained (iti Ucyate in the following sloka).

2 worlds
|
| |
- External - Internal
- Bahya, Adhi Bautika - Adhyatmika
- Objective - Subjective

Il) Itaretara Naimittikaha :

* They have got mutual cause — effect relationship.

e External world influences internal world of emotions and knowledge. 1499



Vice-versa :
 Knowledge, emotions influence external world.

* We can never say which is cause or effect.

)
As Bokta As Karta
- | —allow external world to - | allow internal world to
affect my internal world. affect the external world.

IV) Itaretara Kalpanayam : Projection

Nimittika Naimii

Influenced
Effect

- Influencer
- Cause

V) Kim Moolam?
* What is basis of creation?

* Thereis law and order in creation.



306) Chapter 2 - Karika No. 16 :

STid heqdd qﬁ SRIRSICICEDITEIC Y
AT T e 20
FATTUEAAEH A 1| R-95 |

jivarh kalpayate piirvam tato bhavanprthagvidhan |
bahyanadhyatmikams$caiva
yathavidyastathasmrtih |1 2-16 ||

First of all the ego-centric attitude (Jiva Bhavana) is projected and then follow

imaginations of the various entities both objective and subjective. As is the
knowledge, so is the memory of it. [2 - K - 16]

1501



307) Anvaya : Chapter 2 - Karika No. 16

4

(NI:) 9 STid Feddd | dd: TR

T STTEAT(cHeR 9 Qg WEF (Feddd | (STE:)
T () TATEHI: (W) |

Anvayah

(prabhuh) ptirvam jivam kalpayate! tatah prthagvidhan

bahyan adhyatmikan eva ca bhavan (kalpayate) | (jivah)
yathavidyah (bhavati) tathasmrtih (bhavati).

(The Atma) projects the Jiva first. Thereafter, (The Atma projects) various objects
which are external as well as internal. As the knowledge is so is the memory.




Gist of Mantra :

1)

II) Creation meaningful if Jiva — Jagat mutually interact and get benefit.

1)

How do we understand 2 fold
creation?

Jiva

Individual
Experiencer
Bokta

Jagat
|
- World
- Experienced
- Bogyam

Jiva without Jagat

Jagat without Jiva

Nothing to experience

No one to experience

- Creation meaningless

- Carpet and chair can’t interact

- Both have to be projected
simultaneously.
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\Y]
) Srishti — Creation

\ 4
Because of Karma

* Cycle, current Srishti based on previous Srishti.
* No 1st Srishti.

Gita :

A TIHEE A9HeRTd na riipamasyéha tathdpalabhyata

=T | =ME T T | nantd na cadirna ca sampratistha |
I GEEaHS asvatthaménam suviridhamalam
STEEITEIT 3 [ || gu-3 11| asangasastréna drdhéna chittva | | 15-3|

Its form is not perceived here as such, neither its end, or its foundation, nor its resting place;
having cut asunder this firm-rooted Asvattha-tree with the strong axe of non-
attachment...[Chapter 15 - Verse 3]

* Very important verse.
V) Jiva, Jagat both Anaadi, beginningless.

* We can only talk of current Srishti alone.




Vi)

Creation

In understanding Srishti

- Simultaneous

- Sequence, Krama exists

- Jiva—1%t
- Jagat—2nd
VIl) Why sequence is talked about?
* World relevant only for Jiva.
14 Lokas
|
| |
7 Higher 7 Lower
Jivas
| |
Punyam Dominant Mishra Papam Dominant

|

|

|

- Higher Lokas
- Buar, Suar

- Equal Punya — Papam
- Bhu Loka

- Lower Lokas
- Atala, Vitala

1505




VII) Jivan Kalpayate Purva :
e 1st Jiva Srishti
e 2nd Jagat Srishti

} In Keeping with Karma of Jlva

* Jiva designed keeping design of Punya Papam — Mishram Pradhanam.

* 14 Lokas to fulfill Jivas Punya — Papa Karma.

* There is order for understanding creation but not in actual creation.

Revision : Karika No. 16

Siid FHeaad 98 ddl AIE gL |
+ =\

CIBIGIR IR EIEE]

o

TR 1| R-95 |

jivarh kalpayate piirvarh tato bhavanprthagvidhan |
bahyanadhyatmikarhcaiva
yathavidyastathasmrtih |1 2-16 |

First of all the ego-centric attitude (Jiva Bhavana) is projected and then follow imaginations of
the various entities both objective and subjective. As is the knowledge, so is the memory of it.

[2-K-16]

|) Gaudapada established Jagrat — Svapna Mithya

Il) Purva Pakshi — Question :

* |If both Mithya who is responsible for projection?

1506




1)

2"d Pada Svapna

1%t Pada Jagrat

- Mithya
- Projected by waker
- Teijasa — Hiranyagarbha

- Mithya
- Who is projector
- Vishwa - Virat

Both Karya P

IV) Answer :

f

rapancha effect

Ishvara is

Prajna — Atma — Antaryami

projector

A

y

3rd pada

A

4

Kara

Nam

A

:

Cause

V) Prabhu Prajna Antaryami = Atma Tatvam with Maya Shakti

* Pure Turiyam alone is

e Can’t project

1507




Knowing Turiyam = Moksha

= Real |

= Aim of Chapter 2

VI) Purva Pakshi :

Is there order in creation.

Answer :

Really no order, it is simultaneous projection.

If order, then Anyonya Ashraya problem.

VIl) There is order in understanding.

Vi)

Creation

15t Jiva

2" Jagat

|

|

- Appears because of Karma

- Jivas Karma cause of Jiva and Jagat -

Utpatti — origination

- Prajna projects Vishwa — Virat first -

- Adhyatmikam Bavan Jagat

Has no purpose by itself
Created for Jiva

Jagat has no Karma, Jadam
World appears for Jiva alone
Cosmos useless if no Jiva

This is gist of Mantra.

1508



308) Bashyam : Chapter 2 - Karika No. 16 starts...

. . .

STid EdRSICHSR, ; I8 FUW AH L@ IS
W ~ ¢ N ¢
IASFEUT U F[E SNMcHIA SdHd {9 heddd Gae. |
qaedesdd FRATRNERGHE SUTE TS S ATe el

™, ™0

R CHFRIRT Foqdd |

Jiva who is both Karta and Bhokta and thereby both cause and effect (Jivam = Hetu -
Phalatmakam) by being Characterised by such ideas (Iti Evam Laksanam Of a Karta,
Like) 'l am doing this’ (‘Aham Karomi’ - and that of a Bhokta like) ‘1 am happy, | am
miserable’ (Mama Sukhadukhe), is first projected (Purvam Kalpayate - the sequence
being for our understanding ), on the pure Atma itself (Suddhe Atmani Eva), which
does not have any of the above attributes (Anevam - Laksane - of Karta, Bhokta etc)
just as the rope is projected as the snake (Rajjvam Sarpah iva). Thereafter (Tatah - after
the projection of Jiva), for the sake of that Jiva (Tadarthyena - who is Karta and Bhokta)
Atma projects (Eva Kalpayate) various accessories needed for action like object,
instrument, location etc; and thereby producing actions resulting

(Kriya - Karaka - Phalabhedena), in a variety of things (Nanavidhan - Bhavan) like prana
etc (Pranadin) both external objects (Bahyan - Svarga etc also come under it) as well as
internal emotions (Adhyatmikan Ca Eva - of the Jiva).




I) Definition of Jiva :

* Hetu — Phala Rupam or Hetu — Phala Atmakam Jiva

) Jiva
|
2 Aspects
|
| |
Karta Bokta
| |
- Cause for Bokta Jiva - Mama Sukha — Dukham
- Kartrutva Rupa - My Joy — sorrow
- Aham Karomi - Karma Phalam = Bokta
- Karta Rupam
- lam doing all actions
1) . :
Jiva wrongly claims
v
| am Karta Bokta
v

Does not know Adhishtanam Prajna — Ishvara

and Turiya Atma
v
Wrong notion in the intellect needs

correction by Atma Jnanam 1510




IV) Aham — Mama — Iti Eva Hetu Lakshanam Kalpayate

e Jiva imagines i am Karta — Bokta in this body — Mind complex.

V) Prajna — Ishvara — Projects this Jiva — Karta — Bokta.

V1) What is Adhishtanam? Any projection is Mthya — requires Adhishtanam.

For Rope Snake Projection For waker Jiva
- Rope is Adhishtanam - Prajna — Ishvara with Maya Shakti
- Upon Rope, Rope Snake is - Saguna Brahman
Kalpitam imagined - Is Adhishtanam

VII) Prajna — Antaryami is Anevam Lakshanam :
* Unlike Jiva
* Neither Karta — Bokta
* Akarta — Abokta Suddha Atma
* Like Rope
VIII) In Jagrat uderstand nature of Prajna — Antaryami from Veda as Pramanam.

* Without the instrument of Veda, Jiva can never reach his destination — Turiyam
Brahma.

* Veda = Pramanam for Prajna = Antaryami — Turiyam (Like Eyes - For form / colour

Ears - For Sound)




IX) In the beginning, not external sequence but in understanding.

* Jivarequires residence, etc.

* World only relevant if Jiva is there.

X)
World
| |
Karakam Kriya Phalam

- Accessories for action - Action - Get a delicious Lunch,
- Object, instrument, - Karaka Janyaka Kriya dinner

beneficiary, location - Meant for Phalam - Result
- Produces Kriya - Process of cooking
- Fire, Vessel, Kitchen

X1)

All 3 required at 2 levels - Kalpayante

Micro

Macro

|

|

- Individual
- Prana = Sukshma Shariram
- Vishwa Sthula Shariram

- Hiranyagarbha Devata
- Virat
- Sthula Prapancha
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XlI)

X111)

World

External factors

Internal factors

|

|

- Objects

Jivas interactions with objects
brings varieties of emotions
Adhyatimika

Sukham — Dukham

Raaga - Dvesha

Padarthas (Bahyam)

\ 4

Emotions (Adhyatmikam)

v

Chain — Actions (Nimittika — Naimittika)
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XIV Sukham — Dukham - Internal

Cycle of Samsara

Internal World

A\ 4

Connected to

\ 4

External World

Emotions
- Creates further action’
- Next world
* Present creation — responsible for future creation.

XV) Gita :
A TUHEEE d99SEd na riipamasyéha tathdpalabhyaté
=t A =fee = FEferar | nanto na cadirna ca sampratistha |
T GEaHS asvatthamenam suviridhamailam
ATEEETRIUT T2+ f3<ar 1| 9u-3 11| asangasastréna drdhéna chittva || 15-3 ]|

Its form is not perceived here as such, neither its end, or its foundation, nor its resting place;
having cut asunder this firm-rooted Asvattha-tree with the strong axe of non-

attachment...[Chapter 15 - Verse 3]




* Pralaya — fllowed by Srishti.
* No 1st Srishti — or last Srishti.
309) Bashyam : Chapter 2 - Karika No. 16 continues...
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In this continuous projection of this universe (Tatra Kalpanayam), what is the
influencing causal factor (Ko Hetuh)? This is being said (iti Ucyate - in the fourth
qguarter of Gaudapadacarya's sloka). The cause for all these projections (Both external
and internal) is the Jiva itself, who himself is a projection (Yah Asau Svayankalpito
Jivah), and who is competent to cause further projections (Sarvakalpanayam
Adhikrtah) in accordance with his knowledge or experience (Sa Yatha Vidyah), which is
in accordance with the memory he has (Tasyeti Smrtih) of that knowledge or
experience of projected cause and effect (Yadrsi Vidya Vijnanam Asya iti), as his
memory will be in accordance with the knowledge he has (Yatha Vidyah Tathavidaiva
Smrtih Bhavati Sa Iti). Thus (Atah), from the knowledge of the identification of a
projected cause (Hetu - Kalpana - Vijnanat) comes the knowledge of the projected
effect (Phala - Vijnanam). Then follows (Tatah) the memory (Smrtih) of the (projected)
cause-effect or means and ends (Hetu - Phala - relationship between both of them).
And from that memory comes (Tatah) knowledge (Tad - Vijnanam) of a purposeful
action (Tadartha - Kriya) along with knowledge of all the accessories which give the
projected result (Karaka - Tat - Phala bheda - Vijnanani). Then that knowledge of cause
and effect gets stored in the memory (Tebhyah Tat Smrtih) and because of that
memory again (Tat Smrteh Ca Punah) comes that knowledge (Tad Vijnanani) of cause
and effect (iti - Evam - when one wants to go for it

again). And these external and internal worlds (Bahyan Adhyatmikan Ca) in the form of
mutually cause and effect (Itaretara - Nimitta - Naimittika Bhavena) Atma as the lJiva,
the Jiva projects in manifold ways (Anekadha Kalpayate - which are all Kalpitam, and
therefore Mithya only).




I) How external world is responsible for my internal experiences?
e Both world and individual influence each other.
e Samsara is perpetuated.
Il) 4th quarter of Mantra :
* Yatha Vidyaha Thatha Smruti.
* Yaha Asou Svayam Kalpitu Jiva.
[11) Jiva himself is a projection of Hiranyagarbha Ishvara.
* 3rd Pada — Prajna — Antaryami.
IV) Sarva Kalpanam yaha Jiva Adhikrutaha :
 Who is responsible for future Kalpanas? Projections?
 Bhagawan can’t determine type of the world.
* He will become partial, if he determines.
V) Vedantas secret :
* Vedanta declares Bhagawan can’t create world, or Jiva by himself.

VI) Variety in world determined by :

Jivas

Punya Karma Papa Karmas

Upper Lokas Lower Lokas




e Without Punya Papam, no creation possible.
VIl) Brihardanyaka Upanishad :
* Chapter 1 —Section 5 — Saptamana Brahmanam.
 Jiva = Cause of creation.
e Jiva — contributor of future projections.
VIIl) What is basis of projection?
* Anubhava + Smruti — experience is basis for projection.

Example :

Taste Good Dish (Anubhava)

\ 4

Remember (Smruti)

v

Want to repeat (Experience + Memory)

v
Present Bokta makes me future Karta

e Bokta — Vidya — Smruti — Karta vicious cycle = Samsara.
IX) What ever type of experience person has, person is called Yatha Vidya.
X) Anubava Janya Vasana, Vasana Janya Smruti

* In keeping with Anubhava — Smruti — Vasana... We refer to person.



Xl) Sa Vidya — Thatha Smruti
e As persons knowledge, experience, so is his memory.
XIl) Shankara explains :
* As Karta one does action.
* Prepare food — Consume food.
* Cause — effect.
* Eating —removes hunger.
Example :
* There is Karana — Karya Sambanda.
e Eater + Hunger elimination.
* Knows through Anubhava.
* Hetu Kalpana Vijnanat.
XIIl) Tea leaves fell accidently, fell on hot water.
* People drank and felt refreshed.
* Cause — effect realised
* Hetu — Phala Sambandha established between external world and internal world.

* Samashti — Vyashti.



XIV) We require accessories for Karma.

e Kriya — Karaka — Phalam.

* From external world, internal world generated and viceversa.
XV) By Smruti, we remember what accessories are required for cooking.

* Actin breeds more experiences, memories, actions.

XVI) p 0 R T
Possession Obligatory duty Relations for Transaction
maintainance

* World reduces by PORT reduction.
XVII)

Samashti Jiva Individual

- Universe - Micro
- Macro
- PORT = 14 Lokas

XVIII) External — Internal
 Nimitta — Naimittika
e Cause — Effect

* |nternal world cause is for external world and vice versa.



XIX) Anekadha Kalpayate :
* Ininfinite myriad forms — Ishvara expands in creation through Jivas.
e Bhagawan is Jnani, knows he is Akarta, Abokta.

XX) Moksha does not require Ishvara Bava.

* Moksha requires Brahma Bava.
XXI) Anvayah :

SERE Anvayah

(SRg?) G T i | el: R (prabhuty) pirvam jivam kalpayate! tatah prthagvidhan
ql@ld\aﬂwlfé%tdﬁ LCEICIG (thq“-l‘c\l |(u?|o|=) bahyan adhyatmikan eva ca bhavan (kalpayate) | (jivah)
QETE: (Hdl) ST (i) | yathavidyah (bhavati) tathasmrtih (bhavati).

(The Atma) projects the Jiva first. Thereafter, (The Atma projects) various objects which are
external as well as internal. As the knowledge is so is the memory.

e Prabhu Purvam Jivam Kalpayate (Verse 13 — 2nd line)
* Evam Kalpayate Prabhu

* Connect verse 13 to this verse.




310) Introduction to Chapter 2 - Karika No. 17 :

. ‘2\ "\

RE \J1IGI°b("{"lI Hqcb("-lfll ‘-L@IHCgTh SIEEIELI

(a1 ol a¥inY ot

Zeleae Sdagard-
In the previous sloka (Tatra), it has been said that (Iti Uktam) the projection of the Jiva
(Jivakalpana) is the source (Mulam) of the projection of everything in the form of the
world (Sarvakalpana). Now this (Sa Eva) projection of the very Jiva (Jivakalpana who is

responsible for it and it) is for what purpose (Kim Nimitta) if it is asked (iti)
Gaudapadacarya explains with examples (Drstantena Pratipadayati).

1) Jiva is primary factor for creation, Srishti.
* Contributes Via Punya — Papa Karma.
* Jiva responsible for world creation.
I1) Who is responsible for projection of Jiva?
* World comes because of Karma.
* Karma comes because of Jiva.

* Projection of Jiva given in verse 16.
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l11) Jiva comes into being because of Moola Avidya — ignorance.
* Anirvachania — Anaadi, Avidya Rupam.
IV) Mandukya Upanishad : | - K- 16

STCHTET Al J<T STia: Igedd | || anadimayaya supto yadajivah prabudhyate,
amm @.q} SARBCEL ajamanidramasvapnamadvaitarh budhyate tadal| 16 ||

When the individual soul sleeping under the influence of the beginningless Maya is awakened,
then it realises in itself the birthless, sleepless, dreamless and non-dual (Turiya). [1-K-16]

V) Anaadi Avidya Vasanaya
* How Avidya is responsible for projection.

V1) Rope Ignorance cause of Snake projection




311) Chapter 2 - Karika No. 17 :

N A~

TSI T W [dhleldl |
HWTHWW fefehledd: 1| R-29 |

aniscita yatha rajjurandhakare vikalpita |
sarpadharadibhirbhavaistadvadatmavikalpitah|[2-1711

As the rope whose real nature, when not known, is imagined in the dark to be a snake,
a water-line, etc., so also the Atman is imagined in various ways. [2 - K - 17]

1524



312) Anvaya : Chapter 2 - Karika No. 17

SESO P
ITTHRR, STTEIAT T TUT TN :
Te: [sfeogar agareat asfeaa: u

Anvayah
andhakare aniscita rajjul yatha sarpadharadibhih
bhavai vikalpita tadvad atma vikalpitah

The Atma is mistaken just as a rope which is not clearly known in darkness is mistaken
for various things like a snake, a streak of water etc.




* Rope ignorance — cause of Snake projection.
* Gaudapada gave this Rope — Snake example 1st time.
e Shankaras Parama Guru.

Revision : Very good

I) Karika No. 17

AT T THEIHR, [AohieqdT | anidcita yatha rajjurandhakare vikalpita |
AN RISEagaTcHT fasfeqd: || R-9w 11 || sarpadharadibhirbhavaistadvadatmavikalpitahl [2-171]

As the rope whose real nature, when not known, is imagined in the dark to be a snake, a
water-line, etc., so also the Atman is imagined in various ways. [2 - K - 17]

II) Jagrat Prapancha is projection like Svapna Prapancha.
1)

Who is projector of Waking + Dream?
Answer : Prajna Projects

Svapna Papa Karmas
- | —Prajna with ignorance of - | —Prajna with ignorance of
waker projects dreamer and Turiyam project waker and
dream world. wakers world. 1596




IV) | — Prajna — Antaryami — Ishvara — Am Projector, sustainer, experiencer (PSE).

* | =Prajna Atma = Karanam.

V
) Chaturtha Pada — Turiya — Karya —

Karana Vilakshana

Karana Atma — Tritiya Pada

Sleeper | — Prajna — Antaryami project

- Waker — Vishwa + Virat - Teijasa — Hiranyagarbha

(World — Prapancha) - With waker Avidya = Nidra Shakti
- With Moola Avidya = Maya Shakti - Divitiyama Pada
- Prathama Pada

1527



Mandukya Upanishad
I
4 Prakaranams (Chapters) 12 Mantras + 215 Karikas

Agama Vaitatya Advaita Alatashanti
12 Mantras + 29 38 Karikas 48 Karikas 100 Karikas
Karikas
- Falsify, unreality - Non dual Brahman - Torch rotated
of multiplicity. is real. gives apparent
- Based on Sruti, - Logically proved. designs of one
Yukti, Anubava. - No illusion without glowing tip.
- Plurality is false. real substratum. - World illusion
- Support = Advaitam proved.
non dual Brahman,
alone real.
- | can negate
everyone +

everything in
creation but not my
own existence.

- Pure existence is
Brahman.




V1) Both Jagrat + Svapna projected by Tritiya Pada Prajna — Ishvara
Mandukya Upanishad : Mantra 6

OY Fd%) U9 §dg TIS~aqieay aif: Taeg || esa sarvesvara esa sarvajia eso'ntaryamyesa yonih
SRETAl AR & | sarvasya prabhavapyayau hi bhitanam 116 |

This is the lord of all, this is the knower of all, this is the inner controller, this is the source of
all. And, this is that from which all things Originate and in which they finally dissolve

themselves. [Mantra 6]

VII) Nimitta + Upadana Karanam = Ishvara

N

Formless, unmanifest
VIII) Ignorance = Formless, unmanifest
IX) Is there order in creation?
* No, Yugapath
* There is order in understanding creation.

* First Jiva, next Jagat.
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Order

Nil in Projection

In understanding

- 1st: Jiva — Purvam Srishti
- 2" Anantaram Prapancha
Srishti

X) Why this order?
e Without Jiva — Srishti irrelevant.
* Minus Jiva, Srishti useless.
Xl) House useless without householder.
XIl) Why Jiva Srishti?

* Anaadi, Ajnanam, Maya, responsible for Jiva.

* Anaadi Jiva appears because of Anaadi Avidya, Maya, Moola Avidya.

XIIl) During Pralaya Kala, Anaadi Jiva in Dormant condition — No projections.

e Exists without minds projection.
e State of equilibrium.

e Sattwa — Rajas — Tamas in equalibrium.
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* Prapancha = Trigunatmika.

* Jiva comes and dissappears in Trigunatmika Maya.
XIV) Srishti Kale, Anaadi Jiva becomes active.

* Moolam for Srishti is Avidya.
XV) How mere Moolam — Avidya can create waker + wakers Srishti?
XVI) We do that regularly in sleep.

* Jiva creates Svapna wihtout accessories with ignroance of waker in sleep.

XVII) Sleep — definition : Very important

* Nidra = ignorance of waker + wakerhood status.

XVIII) Because of ignorance of wakerhood status, i create dreamer + Svapna Prapancha.
XIX)

Note 2 Shaktis in | — Turiyam —
Maya Sahitam Brahma

- Nidra Shakti - Maya Shakti
- lgnorance of waker - lgnorance of Turiyam




XX)

lgnorance of

Rope Shell
| |

- Project Mala, Pipe, crack on
earth
- Dvesha Example

Both unreal

- Project silver
- Raaga example

* | project attachments to objects and beings in the Jagrat Avastha because of ignorance
of Prajna — Antaryami status and beyond that Turiyam status.

XXI) lgnorance of Absolute |

Turiyam |
|
With 2 Shaktis
|

- Nidra - Maya

- Project Dream with Vasana - Bautika Jagrat Prapancha 1532




« 2 worlds with respective observers.
XXII) All Projections are Mithya

Wakers world appears real for waker in waking.

Dreamers world appears real for dreamer in dream.

| —am asleep to my real nature in sleep.

Unreal Real

Jagrat, Svapna, Sushupti Turiyam

XXIII) At the time of Rope ignorance, Rope Snake Real.

e Karika : Svakale Srutatvat Bhati Prabodha Sati...
XXIV) Atma Bodha :

('||°|("{‘|(""i Y Nf\“?" Q\lj'}h"hﬂ\ﬂ('i Y7 | tavatsatyam jagadbhati suktikarajatam yatha,
qldHA g||¢|(‘-\| & Qqa'?f\q‘g[w N ol yavanna jnayate brahma sarvadhisthanamadvayam I 7 I

The world appears to be real, so long as Brahman, the non-dual substratum of the entire
creation, is not realised. It is like the illusion of silver in the mother-of-pearl. [Verse 7]

e Like Shell Silver —Shutika Rajata, Rajju Sarpah
* Anishchitta Rajju.




XXV)

Rope not

Completely known Completely unknown

* Partial knowledge, partial ignorance, projections happen.
* In Total knowledge, ignorance no projections.
* In partial knowledge, ignorance, ideal condition for projection.
* Yatha Loke Svena Rupam Nishchite.
313) Bashyam : Chapter 2 - Karika No. 17 starts...
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As in the world (Yatha Loke) when the rope's nature (Svena Rupena) is not well
ascertained (Aniscita = Anavadharita) as 'this is a rope only' (Evam Eva Iti Rajjuh), then
in the hazy or partial darkness (Mandaandhakare), it is mistaken (Vikalpita Bhavati)

in various ways as to (Anekadha) whether it is a snake (Sarpah Kim), or whether it is a
streak of water (Udakadhara Kim) or whether it is a stick (Dandah Kim iti va); all these
illusions are born out of not being able to ascertain the true nature of the vastu
(Svarupa - Aniscaya - Nimittam) due to ignorance before (Purvam - the knowledge
dawns). Suppose (Yadi Hi), that is, as soon as it was seen, rightaway itself (Purvam
Eva), if the rope's real nature was ascertained (Rajjuh Svarupena Niscita Syat), then it
would not be possible (Na Abhavisyat) to mistakenly imagine it as snake etc (Sarpadi
Vikalpah), as one does not imagine it differently in the case of one's own fingers (Yatha
Svahasta Angulyadisu). This is the example (Esa Drstantah).

1) Yatha Loke :
* Asinthe world.
Il) Svena Rupena Anishchitan :
 We don’t ascertain a thing in its original form.
Example : Rope
* Intrinsic Ropeness not known.
l1l) Anishchitta = Anavadarite
IV) Evam Eva = Rajju Eva Anavadharita

* Rope not seen as Rope.



V) Mandah :

* In partial darkness.

Rope In

Total Darkness

Partial Darkness / Light

In Total brightness

No problem Dawn / Dusk Seen as Rope
V1) Vikalpita = Mistakes, doubts come
Fact 1 Mistake
Rope Pipe, Rope, Snake, stick

VIl) Jnanat Purvam : Ajnana Kale

e Reason : Svarupa Anishchittaya

VIII) Chittan :

* No ascertainment of Ropeness.

e Caused by ignorance.
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IX) What is proof of error?

Anvaya Vyatireka
- With ignorance - Noignorance
- Mistake - No mistake
- Vikalpa Bavaha - Vikalpa Abavaha

e Absence of ignorance = Presence of knowledge.
X) Vyatireka :

* Yadhi Purvameva Svarupa Reva

* Ifin the beginning itself, it was bright.

* Rope understood as Rope.
XlI) Ajnana Abava Drishtanta :

Anirvachania Khyati Erroneous
perception

Rope Snake Jnana Adhyasa
|

Rope mistaken as Snake
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XlI)

Adhyasa

Outside

Inside

- Artha Adhyasa

XIIl) Vikalpaha No Abhavishyatu

* Hypothetical situation

XIV) Example : Sva Hasta Anglishu

* Fingers of hand

pipe

- Jnana Adhyasa
- Snake, Danda, crack on earth,

* Not mistaken as bread sticks.

XV) Ignorance being cause of mistake, Adhyasa.

* Yushmat, Asmat gochara Gocharayoo.

e Mithya Jnanam Nimittaha.

Aham — Idam

Mama ltihi

Loka Vyavahara with ego
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XVI1) 3/4th Mantra = Example

XVII)

% = Tadatma

In the case of Advaya Atma also because of Maya, Moola Avidya.

One Atma

|

Because of One Maya,
ignorance, Moola Avidya

Jiva Rupena Adhyasa

Jagat Rupena Adhyasa

Ishvara Rupena Adhyasa

Raja Pradhana Maya

Tamo Pradhana Maya

Sattwa Pradhana Maya

XVII)

Panchadasi — 1st Chapter.

In the case of

Rope

Atma

- Rope snake Samsara

- 3 fold Adhyasa

- Jiva, Jagat, Ishvara

- Samsara Dharma
(Feature of Bondage) 1539




XIX) Hetuh — Phalam

* Cause — Effect seen in different ways.

Karika 16 — Bashyam :

* Jeeva - hetu — Phala Atmakam.
Phalam:

 Ahamkara — Mamakara

* Karta — Bokta

 Aham Karomi

e Sukha - Dukha Evam Lakshana

* Samsara perpetuated because | am seen as Karta Bokta.

XX) Therefore, i become Karta, Bokta.

e Karyam + Karanam both belong to Samsara

Karyam Karanam

Vilakshanam

1st + 2nd Pada 3"d Pada Turiyam Atma 4t Pada

XXI) Atma = Anartha Vilakshanam
* Free from Samsara problems, Doshas.
XXIl) What is nature of Atma?




314) Bashyam : Chapter 2 - Karika No. 17 continues...

AEE B AN SSETuTT T ferRrafasi
Hlﬂﬂrua%\auni:lf%drq EICEIMIBEER e CrErriRe]

=0
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So too (Tadvat) because of lack of ascertained knowledge of pure Atma (Aniscitatvat)
in its own (Svena) nature (Rupena) of pure existence (Satta) in the form of pure
consciousness (Visuddha - Vijnapti - Matra) and Non-duality (Advaya), which is
contrary to the attributes of samsara that are undesirable (Samsara - Dharma —
Anartha Vilaksanataya), which are Kartrtvam, Bhoktrtvam etc (Hetu - Phala - Adi);
Atma is mistaken (Atma Vikalpitah) in the form of endless things (Anantabhava -
Bhedaih) like Jiva, Ishvara etc (Jiva - Pranadi). This is the central teaching of all the
Upanishads (Iti Esa Sarva - Upanisadam Siddhantah).

Atma Nature :
I) Vishuddha :

* Pure Consciousness, uncontaminated by 3 statuses of Jiva — Jagrat — Svapna Sushupti.
Il) Satta :

e Pure existence.



Ill) Advayaha :
* Non dual
* No 2 Atmas.
* Pure Consciousness = Pure Existence

= One Substance, Atma

Existence Consciousness

v

- Not 2 Attributes
- Not 2 separate substances
- From 2 angles

2 Names

Achetana Padartha point

Chetana

- Atma = Existence in the wall

- Sukshma Shariram angle
- Consciousnhess
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V) 3 Angles — you appreciate reality

Sat Chit Ananda

 Not 3 attributes
V) Anishchittatvat :

* Atma is mistaken, not known in this form.

Vi) Rope Atma
Mistaken as : - Mistaken as Anantha Bavas
- Snake R - Jiva, Prana, Adhi
- Pipe
- Crackonearth [ Bavas
- Stick )

VIl) Prana = Ishvara here contextual meaning

Mandukya Upanishad : | = K- 2 Bashyam

E{fi{“]ﬁi]g@ ﬁ’éﬁ Hetdedtd "{\:ﬁ-r{:[: | daksinaksimukhe vi$vo manasyantastu taijasah
TFR | gic TSI 'ﬁ% FARY: | F-R akase ca hrdi prajiiastridha dehe vyavasthitah |1 ka-2 1

Visva works from the right eye, Taijasa from the mind and Prajna from the heart-space. Thus, the
one self is conceived as working from three headquarters as three distinct entities. [1 - K - 21]:42




Bava = Padarthas, Varities of things, beings inform of Jiva, Jagat, Ishvara.
e Central teaching of all Upanishad — Adhyasa.

VIIl) Anvaya :

=== 5 Anvayah

STCIHRN, STTTAT T T TG : | andhakare aniscita rajjub yatha sarpadharadibhih
= . . — . = L vy = - _ s .

d : [dhleddl dgcicHl dshicdd: 11 bhavai vikalpita tadvad atma vikalpitah

The Atma is mistaken just as a rope which is not clearly known in darkness is mistaken for
various things like a snake, a streak of water etc.




315) Chapter 2 - Karika No. 18 :

]%[Tﬁ .w . ‘xrxn ("‘x.l

TERAT e aaqw:na’mam S

niScitayam yatha rajjvam vikalpo vinivartate
rajjureveti cadvaitarh tadvadatmavini§cayah |1 2-18 ||

When the real nature of the rope is ascertained, other illusions about it disappear and
there arises the conviction that it is the one changeless rope alone; similar, is the
nature of the Pure knowledge, the Atman. [2 - K - 18]




316) Anvaya : Chapter 2 - Karika No. 18

Hed

‘TG TF (JAMA)” i Toodl Hiadi (Tcar)
o (el o S N\ o —~

[dhe: I dd | Mgd o (TEREA), dad.
HATCHAHEE: (), |

Anvayah

“rajjuh eva (asti)” iti rajjvarh niScitayarm (satyar)
vikalpah vinivartate, advaitam ca (avisisyate), tadvat
atmavinidcayah (bhavati).

When the rope is clearly known as “(This is) rope only”, (every) misperception goes
away and the Non-dual (rope remains). So too is the knowledge of Atma is like this.
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I) Whe Rope understood as Rope
* No Adhyasa
II) Non-understanding because of partial darkness.
IIl) Remove darkness by lighting up area by torchlight.
IV) All mitakes simultaneously removed.
V) Advaitam matram Avasishyate
e Sarpah Nasti, Rajju Matram Avasishyate.
 Danda, Dhara, Oochidra nasti.
V1) Rajvam Advaitam Avsishyate

Isavasya Upanishad :

~ A = ~
HICHEAIY )'l\d“'q'f*"q“‘l\'&ﬂ [<d: | Yasmin sarvani bhutani atmaiva-bhud vijanatah,
d= E{;"\[ 13‘|\'|E 7% thh ThcdHJURAd: 9| tatra ko mohah kah soka ekatva-manu-pasyatah [7]

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel
deluded thereafter? What grief can there be to him who sees oneness everywhere? [Verse 7]

* All seeming pluralistic things and beings are indeed Atma alone.

e All understood as one Atma with different Nama Rupa.




Vi)

Dvaitam Advaitam

- Because of Ajnanam - Because of Jnan
- Bring Shastra to

am

rchlight

* This Isavasya Mantra Pramanam for Advaita Atma.
317) Bashyam : Chapter 2 - Karika No. 18 starts...

b, Qo W

\

TIRATd 2 Galasheqi=gl TIEfd =igd I oo
Al Al (F-8-8-%- ?Q)%WN’HW
QeSS S IS hhdICHIS 2 “3{cHaE

qaH " (BT-I-9-4-R) “ATHATHAC
(F-3-R-9-R) “TARAT-aU T+ (G-

2 1l -9< 11

3-3-2-R)

SR STRISHAIS W : (F-S-%-%-) “TF TATGH:”
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When the object in front is determined (Viniscaye) as the rope alone (Rajju Eva Iti),
then all the erroneous perceptions or notions (Sarva Vikalpa - regarding the rope)
disappear (Nivrttau) and the Non-dual knowledge that there is nothing but the rope
(Rajjuh Eva Iti Ca Advaitam - gets firmly established). Just like that (Yatha), so also
(Tatha), the spiritual knowledge of Brihadaranyaka Upanishad (4 - 4 - 22) 'not this not
this' ("Neti Neti" iti) gives conviction of Atma (Atma Viniscayah) born out of bright
sunlight like (Suryaloka - Krtatma) clear knowledge, generated by Vedanta sastra
(Sastra Janita Vijnana) which reveals (Pratipadaka - the Atma), as that which is free
from all the problems of samsara (Sarva samsara dharma Sunyam). (Chandogyo
Upanishad says in 7 - 25 - 2) that 'all that is here, which appears as the entire universe
is nothing but Atma alone' ("Atma Eva Idam Sarvam"). ("Atma") is without a prior a
cause, (Apurvam) or a posterior, an effect (Anaparam), without interior or exterior
(Anantaram Abahyam” - Says Brihadaranyaka Upanishad 2 - 5 - 19). (Mundokopanisad
2 -1-2)says "(Atma) is along with (Sa) Karya (Bahyam) and Karanam (Abhyantarah),
meaning it is neither Karyam or Karanam, but is Karya - Karana Adhishtanam), and
therefore is indeed unborn (Hi Ajah”). And (Brihadaranyaka Upanishad 4 - 4 - 25) adds
that "(Atma) is Undecaying (Ajarah), immortal (Amarah) Anandah (Amrtah) and
therefore never insecure or fear ridden (Abhayah"). So (Atma) is one Non-dual one
only (Eka Eva Advayah lti).




I) Nishishchittayam :
 When Rope is understood clearly, all erroneous perceptions are gone.
* There is only one nondual Rope.

e Advaitam Avasishyate.

Pramanam
|
| |
- Torchlight - Shastra Vakhyam for Atma
- For Rope - Non dual
- Nondual

lll) Kaivalya Upanishad :

IeFAEE R ST geean: | || Vedantavifanasunidcitarthah sannyasayogadyatayah Suddhasattvah |
‘E\I- amm\%g qtl"_dq;l% W: q‘ﬁ:aa‘ﬁ[ Ha't 1K' te brahmalokegu parﬁntakﬁle par&mrtc'lh parimu(:y&mti Sarve [ 4]

The pure-minded seekers who through renunciation have firm understanding of the
knowledge of the Upanisads, being the immortal and absolute, are all totally liberated in
brahman at the time of death. [Verse 4]
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Ill) Brihadaranyaka Upanishad :

T T TY HglAoT AT AT FAAAT:

YOIy I TWseclged IThRIEIEA>Od,
TaTy gl TR gaEaieafa;

| & AT HHUT AT,

AT TATATYAT FeAldre]; T FARET:;

U ${Areafd:, T $7eurer:, T¥ Afaeror
seaun Rfdfewlea o e quarsaneha;
vaAe fafecar giastafa | vada garfoEr
ARfATErd: Ygafed | Tdey ¥/ d ad 9d
facara: wei 7 FHIeq, fF gorar
HNSITAT AW ASTATHT e 3T,

d § T QAYUTARY fAduOnaRe Sk
ATy e Wied; a1 gda gAY |t
fadwom, a1 fawom @1 Ao, 3% 29 Tyor
Uq Had: | § U9 Afd Scdre,

3eTEAr Afg T, et afy o,

3\ Afg Foad, 3 7 egud, 7 Reafa;
UdH Bad & Rd $fa-3ra: qrHEearAfd, 31
FHoAOHRAATT; 38 3 §dY Td T, A Felpd dud: 1| R i

sa va esa mahanaja atma yo'yam vijianamayah
pranesu ya eso'ntarhrdaya akasastasmifichete,
sarvasya vasi sarvasyesanah sarvasyadhipatih;

sa na sadhuna karmana bhuyan,

no evasadhuna kaniyan; esa sarvesvarah;

esa bhutadhipatih, esa bhutapalah,

esa seturvidharana esam lokanamasambhedaya;
tametam vedanuvacanena brahmana

vividisanti yajfiena danena tapasa'nasakena;
etameva viditva munirbhavati | etameva pravrajino
lokamicchantah pravrajanti | etaddha sma vai tat
purve vidvamsah prajam na kamayante,

kim prajaya karisyamo yesam no'yamatmayam

loka iti; te ha sma putraisanayasca

vittaisanayasca lokaisanayasca vyutthayatha
bhiksacaryam caranti; ya hyeva putraisana sa
vittaisana, ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah |

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo nahi Siryate, asango nahi sajyate,

asito na vyathate, na risyati; etamu haivaite na tarata
iti—atah papamakaravamiti, atah kalyanamakaravamiti;
ubhe u haivaisa ete tarati, nainam krtakrte tapatah 1522 | |




That great, birthless Self which is identified with the intellect and is in the midst of the organs,
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all.
It does not become better through good work nor worse through bad work. It is the lord of all,
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the
boundary to keep the different worlds apart. The Brahmanas seek to know It through the study
of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-
objects. Knowing It alone one becomes a sage. Desiring this world (the Self) alone monks
renounce their homes. This is (the reason for it): The ancient sages, it is said, did not desire
children (thinking), ‘What shall we achieve through children, we who have attained this Self,
this world (result).” They, it is said, renounced their desire for sons, for wealth and for the
worlds, and lived a mendicant life. That which is the desire for sons is the desire for wealth,
and that which is the desire for wealth is the desire for the worlds, for both these are but
desires. This self is That which has been described as ‘Not this, not this. It is imperceptible, for
It is never perceived; undecaying, for It never decays; unattached, for It is never attached;
unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is never
overtaken by these two thoughts, ‘I did an evil act for this,” and ‘I did a good act for this. He
conguers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

e Shariraka Brahmanam.
e Also appears in Murtha — Amurtha Bramanam chapter 2 — 3, Antaryami Brahmanam.

* Atma Vinishchaya — ascertain Atma doubtlessly.




IV) Sarva Samsara Dharma Shunya Pratipadaka Shastra Janita Vijnana Surya Alokakrut
Vinishchaya : (13 words — one compound)

* Samashthapadam — One word

e Vigraha Vakhyam — Expand the compound.

Example :
* Head Ache Pill
e Head - Ache

* Posessor — possessed relationship
* Sashti Tat Purusha Samasa
* Pill—Ache
* Pill for removing pain
 Madhyama Pada Purusha Samasa.
V) Meaning of compound world :
e Clear knowledge of Atma liberates.
Start from Right to left :
a) Nishchaya :
 Knowledge of Atma.
b) Surya Aloka Krutu :
* Like knowledge generated by sunlight.



c) Vinishchitaha:

e Conviction born out of knowledge generated by Shastra Pramanam.
d) Pratipadaka Shastra :

* Reveals nature of self, Atma.
e) Sarva Samsara Dharma Shunyam :

e Atma free from all problems.

f) Sishya comes to Guru :
* | have lot of problems.

Guru :
* You Atma have no problem.
* Atma free from all problems.

g) Consistent systematic study generates Atma Jnanam

* Until knowledge comes, study Shastra.
h) Shastra is the only means for self knoweldge (not Body / Mind / Intellect — World).
» Self of Jiva = Self of Ishvara
= Brahman

e Atma is Advaitam — nondual.




V) Chandogya Upanishad :

HATA HTCHTG TATHATIFATGICATTRSCIGICAT || athata stmadesa evatmaivadhastadatmoparistadatma
TRETGICAT IIFATGICHT GIBTOT HTCHITR pascadatma purastadatma daksinata atmottarata
ATcHdG FAATd § a1 U U9 R atmaivedam sarvamiti sa va esa evam pasyannevam
Hea U QoA aRIcHAPIS ATHTAYS || manvina evam vijinannatmaratiritmakriga atmamithuna
HTcARG: ¥ FEISHAld d&d H'&‘j AFY atmanandah sa svaradbhavati tasya sarvesu lokesu

FEERI HaTd AT Fs=4Tal ﬁ??ﬂ'{'ﬁlﬁﬁ kamacaro bhavati atha ye'nyathato viduranyarajanaste
&gl Haled a9 Y AFSahEHAIRI ksayyaloka bhavanti tesam sarvesu lokesvakamacaro
Hafa I .92 |l bhavati | | 7.25.2 ||

I sfa go=faw: @os: | || iti paficaviméah khandah ||

Next is the instruction on the Self: The Self is below; the Self is above; the Self is behind; the
Self is in front; the Self is to the right; the Self is to the left. The Self is all this. He who sees in
this way, thinks in this way, and knows in this way, has love for the Self, sports with the Self,
enjoys the company of the Self, and has joy in the Self, he is supreme and can go about as he
likes in all the worlds. But those who think otherwise are under the control of others. They
cannot remain in the worlds they live in, nor can they move about in the worlds as they like
[i.e., they are under many limitations]. [7 - 25 - 2]

 Buma Vidya, Narada — Sanatkumara

 Atma = All Worlds — inner, outer.




After waking up realise

Dream world is none other than
waker

VI) Brihadaranyaka Upanishad :

Jagrat Prapancha is none other
than Atma

3¢ F deAY

A ESLERINEEE eIl
deae ¥ T TeAaEd |

w ¥ giawar giF,

JEET & Yia=etona |

oAl AT TIET 39,

JaraT EAET gL AT g7 | i |

3T F T, T S T T FHEEIOT,
agfel Tt

T eI E AT dH AR A A AT H,
3TTATCAT S8 Fals:, Scda2Ta=id, Il 19 |

idam vai tanmadhu
dadhyannatharvano'svibhyamuvaca |

tadetadrsih pasyannavocat |

rupam rupam pratirupo babhuva,

tadasya ripam praticaksanaya |

indro mayabhih pururupa yate,

yukta hyasya harayah sata dasa | | iti |

ayam vai harayah, ayam vai dasa ca sahasrani,

bahuni canantani ca;
tadetadbrahmapurvamanaparamanantaramabahyam,
ayamatma brahma sarvanubhuh, ityanusasanam || 19 ||
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This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda,
taught the Asvins. Perceiving this the Rsi said, ‘(He) transformed Himself in accordance with
each form; that form of HiS was for the sake of making Him known. The Lord on account of
Maya (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite.
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver
of everything, is Brahman. This is the teaching. [2 -5 - 19]

* Madhu Brahmanam, last Mantra.
a) Apurvam :
* Without cause
b) Ana-param :
* Without inside
c) Anantharam:
e Without effect.
d) Abahyam :
* Without outside.

* No Sajatiya, Vijatiya, Svagata Bheda, one vastu.




e) Sabahyoantara = Yaha

e Bahyam = Karyam

e Abyantara = Karanam

e Sa = Alongwith

* Itis alongwith Karyam and Karanam, immanent.
Example :

* |am with Dog

e | am different than Dog.

* Atma is with Karya — Karana Prapancha, different from it.

f) Atma is Karkya — Karana Adhishtanam = Turyam different from Karyam — Karanam.

g) Karyam Karanam Vilakshanam Turiyam

15t + 2nd Pada 3rd Pada 4th Pada

e Turiyam is different and with 3 Padas, Adhishtanam.
VIIl) Mundak Upanishad : Ajaha..

Tﬁdo&h @JHC\&: gob 9 H dTai+d— i\| el | Divyo hyamurtah purusah sabahya-bhyantaro hyajah,
3TYTOT A HAT: @T R/I0d Ydd: 92 1 R aprano hyamanah subhro hy-aksarat paratah parah 11211

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, causal-

state of the universe. [Il — 1 — 2]




VIIl) Brihadaranyaka Upanishad :

T a1 U Helefol AcATRISARISHAISSTA! SEH; || sa va esa mahanaja atmajaro'maro'mrto'bhayo brahm;
W & §EA abhayam vai brahma;
W R dsEA T T@ae || 39 | abhayam hi vai brahma bhavati ya evam veda | | 25| |

That great, birthless Self is undecaying, immortal, undying, fearless and Brahman (infinite).
Brahman is indeed fearless. He who knows It as such becomes the fearless Brahman.[4 - 4 - 25]

e Ajara— Without disease, decay
e Amara - Immortal
 Amrutaha — Vruddha Rahitaha without growth

 Abhaya — Never insecure

* Where time is there, we will be insecure.

* Beyond sleep — Turiyam — No time, secure, Kala Ateetaha.
e Advayaha — One, without anything, nondual
Revision :
I) Gauda:
* Projection of world can be explained only by accepting existence of a Jiva.

e Cannot prove existence of Jagat and Ishvara without a Jiva with Punya Papam — who is

the Visesha Karanam of Jagat.
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* World + Ishvara need Jivas inputs of Punya — Papa Karma.

II) Nature of world determined by Karmas of Jivas.

) Karanam
|
| |
Samanya Visesha
| |
- Ishvara, Jnani, no Karma, No - Jivas Karma Phalam, Punya,
Punya, Papam Papam

IV) Ishvara responsible for appearance of all our bodies.
* Some with short life, some long life.
V) Karika No. 16 :

e Feaad CEf GRIRSICICEDIERICY jivarh kalpayate piirvarh tato bhavanprthagvidhan |
a'@]:m,mf%qq;i??]a bahyanadhyatmikarhscaiva
TTATCAITEH A 1| -95 1l yathavidyastathasmrih |1 2-16 ||

First of all the ego-centric attitude (Jiva Bhavana) is projected and then follow imaginations of
the various entities both objective and subjective. As is the knowledge, so is the memory of it.
[2-K-16]

* Have to accept Jiva to explain Jagat 1560




VI) Who is responsible for arrival of Jiva?

e Not Ishvara

e Jivais born out of Avidya, Self ignorance.

VIl) Who created Avidya?
* Nobody created Avidya.
* In Avani Attam, we chant — Anaadi Avidya Vasanaya.
VIII) Jiva and Avidya both Anaadi.
* Jiva continues till avidya is there.
* Jiva ends when Avidya goes away.
IX) Karika No. 17 :
* To convey this Gaudapada gives examples of Rope Snake.

* Aslong Ajnanam is there, Rope will appear as Snake, crack on earth, Mala, Pipe, streak
of water.

X) Ajnana Satve — Adhyasa Satvam
* Ajnana Abave — Adhyasa Abhava.

XI) As long as Avidya is there, there will be Jiva — Jagat — Ishvara — Triad.
* Individual, God, World



XIl) When Avidya is negated by Brahma Vidya, 1st, 2nd, 3rd Padas are negated.

XIll) There will only be Turiya Atma.
Mandukya Upanishad : Mantra 7

miﬁﬁa%:ﬁﬁm:

YA 7 YA 7 Y A9 |
HTITACTAGIAATE A TETOTH

F RIS T AR TAIITER
TISAIA Al fraAead

9qd Acded T e | @77: || 7 |

nantahprajiam na bahihprajiam nobhayatah
prajiiam na prajnanaghanam na prajiiam naprajiam |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapaficopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijieyah | | 7 ||

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]




XIIl) Sruti Statements : Karika No. 18

e Turiyam alone remains.

Ignorance goes

- Rope Snake - After Atma Jnanam, Avidya

- Goes away Nivritti takes place

- No more appearance - Jnani can’t negate Dvaita
Appearance

- Jiva, Jagat, Ishvara negated but
experience continues

XIV) Upanishadic statements negate all forms of duality

* Pramanam = Shastram.

Shastra Vakhyam negates
|

| |
Factuality of plurality Not appearance of plurality, duality
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XV) a) Brihadaranyaka Upanishad : Chapter2 -5 -19

3T F TeAY
SEASSTAAAS RS ATHATT |
dedeE: TedeaAared |

T T Fiawar F3F,

JeET ®9 Yia=aiona |

Seal HIAME: &7 $3,

AT TATT gIT: oUaT g2 |l 3T |

3T J g4I, 3T F g T HEHIOT,
Sgie el o,

Je AT EAT T H AN A AT HSTETH,
HIATCAT FEH HATS:, Sc2amHAH. 11 19 |

idam vai tanmadhu
dadhyannatharvano'svibhyamuvaca |

tadetadrsih pasyannavocat |

rupam rupam pratirupo babhuva,

tadasya ripam praticaksanaya |

indro mayabhih pururtpa 1yate,

yukta hyasya harayah sata dasa | | iti |

ayam vai harayah, ayam vai dasa ca sahasrani,

bahUuni canantani ca;
tadetadbrahmapurvamanaparamanantaramabahyam,
ayamatma brahma sarvanubhuh, ityanusasanam || 19 ||

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda,
taught the Asvins. Perceiving this the Rsi said, ‘(He) transformed Himself in accordance with
each form; that form of HiS was for the sake of making Him known. The Lord on account of
Maya (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite.
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver
of everything, is Brahman. This is the teaching. [2 -5 - 19]

* Apurvam — Anaparam.
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b) Mundak Upanishad : Chapter2 -1 -2

TesgT I 959 | S —i] &Sl |

Divyo hyamurtah purusah sabahya-bhyantaro hyajah,
G-IS-IIU‘I\I RAHAI|: W@'&iild\ U4 9L 1 =1

aprano hyamanah subhro hy-aksarat paratah parah 1121l

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and

without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, causal-
state of the universe. [II — 1 — 2]

e Sa Bahyantaram Yajaha

c) Brihadaranyaka Upanishad : Chapter 4 —4 - 25

q d T Hgldd HIrHId{]SHﬂSﬂﬁTSﬂ'ﬂT T H; || sava esa mahanaja atmajaro'maro'mrto’bhayo brahma;
W7 & §EA abhayam vai brahma;
W R dsEA maTT@ae |39 | abhayam hi vai brahma bhavati ya evamveda | | 25| |

That great, birthless Self is undecaying, immortal, undying, fearless and Brahman (infinite).
Brahman is indeed fearless. He who knows It as such becomes the fearless Brahman.[4 - 4 - 25]

e Ajaro, Amaro, Amrut, Abayaha.
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XVI)

Destruction of world

|

2 types

Sanvayaha Nasha

- Amara

- Cause will remain

- Pot goes, clay remains

- Body goes, Vibhuti remains

- In Pralaya : Sthula, Sukshma
goes, Karana Sanchita remains

- Jiva comes back in next Srishti

Niranvayaha Nasha

- Amrutaha

- Cause : Ignorance + Projection —
Snake goes cognitively

- Object is Mithya, Vastu Baditam

XVIl) When cause is ignorance, effect projection goes.

* Ignorance + projections goes.

* Rope Adhishtanam remains.

Karyam 0P

Karanam

Rope Snake

lgnorance

knowledge

Goes with Rope
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* Brahman does not have Sanvaya Nasha, or Niranvaya Nasha.

e Sanvaya Nasha and Niranvaya Nasha Rahitam Brahma.

XVIII) Brahman = Immortal

* Nashaha Nastiin 3 periods of Time.

* World appears — dissappears like in sleep state, mini Pralayam.
XIX) Conclusion of Shankara Ekam Eva Advayaha

* One nondual reality alone exists.

* Entire Jagrat world is a projection, with delusions.

XX) When ignorance of Jagrat Prapancha is removed, its Adhishtanam Turiyam gets revealed
with Sruti Pramanam.

XXI) Dvaitam of Mala, Pipe, crack on earth dissappears with knowledge.
* Similarly Mithya lJiva, Jagat, Ishvara, 1st, 2nd, 3rd Pada negatged cognitively by seeker.
* Advaita Rope / Turiyam alone remains.

XXII)

Sruti

y

Torchlight

\ 4

Use it for 3 Avasthas to reveal Turiyam
Adhishtanam Brahman




* After Brahma Jnanam, only nondual Brahman, Aksharam Brahman remains.
XXIl) Ideal quotation for Advaitam :

Isavasya Upanishad :

AR Y ATCHaR g |

Yasmin sarvani bhutani atmaiva-bhud vijanatah,

d= E{:T\[ IF‘ﬁE C%: QTiCh WehcdH]YRAd:: 9 | tatra ko mohah kah soka ekatva-manu-pasyatah [7]

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel
deluded thereafter? What grief can there be to him who sees oneness everywhere? [Verse 7]

* | experience self everyday in sleep state clearly.

e Discriminate 3 states, with Brahma Vidya and claim self as Brahman.
e Razors path.

XXIil) Anvayah :

SICERE Anvayah

TG W (AR ed)” 's"l%r Toodi {Aisamt (dea)|| “rajjub eva (asti)” iti rajjvam nidcitayarh (satyarh)
forehed: ffeada | ofgd = (TaRTSad), dgd_ || vikalpah vinivartate, advaitam ca (avisisyate), tadvat
IATHIe 2T (i), | atmaviniScayah (bhavati).

When the rope is clearly known as “(This is) rope only”, (every) misperception goes away and
the Non-dual (rope remains). So too is the knowledge of Atma is like this.

Arco
1900




318) Introduction to Chapter 2 - Karika No. 19 :

D S

TTCHE TATe o129 el TR AR RN : GRS
Oifelehfoqd 3fdl | 3= | T -

If (Yadi) the conclusion or confirmed knowledge (Niscayah) is that there is one Non-
dual Atma only (Atma Eka Eva iti), then how can (Katham - that Non-dual Non-
changing Brahman) be wrongly imagined (Vikalpitah) as various forms (Anantaih
Bhavaih) like Ishvara - Jiva - Jagat (Pranadibhih), which all are samsara (Etaih Samsara
Laksanaih); if that is the doubt (iti), that is being answered (Ucyate), listen (Srnu).

I) Yadi Atma Ekaha Eva Nishchaya :
* If Atma = Nondual is confirmed, firm Jnanam.
* Atma can’t become anything else.

* Nirvikara Svabava = Not subject to change at all, Vivarta Upadana Karanam, Sat Chit
Ananda Svabava.

Il) Purva Pakshi :
e Katham Prandibihi — Ananthaihi Bavati?

 How non-dual Brahman which can’t undergo any change, Vikalpitaha Nasti, be ever

mistaken as Jiva, Jagat, Ishvara.
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lIl) Even for Mistake, something is not there.
* In case of Rope, someone can mistake as Snake.

IV) How nondual Atma gets mistaken in form of infinite forms?

Mainly — 3
| |

Jiva Jagat Ishvara

|

- Infinite forms
- Anantha Bavaihi

V) Mandukya Upanishad : Il = K -2

FETElcaTd HIGE] TTcdl SN T | adirghatvicca kalasya gatva desanna pasyatil
gicged q GaCqAReRl A f=Id 1| 3-R 11|| pratibuddhasea vai sarvastasmindede na vidyatel | 2-2

On account of the shortness of time, it is not possible for the dreamer to go and see the dream
Objects. Nor does the dreamer, when he wakes up, indeed find himself in all the Places seen in
his dream. [2 - K - 2]

e See Bashyam.
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VI) Common to all is Samsara
e Etaihi Samsara Lakshanai Pranahi — Anantaihi Bavaihi
* How changeless nondual Atma mistaken as entire world of changing forms.
e Beginning with Prana = Ishvara.
VIl) How mistaker — mistaken duality
* Who is mistaker?
* What is mistaken?
VIII) Iti Uchyate — that is being said Srunu — listen.
* Answer given in Chapter 2 -K- 12

FACATCHATCHIAATCHT 3d: & | || kalpayatytmanatmanamatma devah svaméyaya |
9 gwﬁ ﬁmﬁﬁl 'E‘rq'lr—crﬁm: 1 3-9% 11 || sa eva budhyate bhedaniti vedantaniécayah |1 2-12 l

This is the definite conclusion of the Vedantik philosophy that the Atman, the self-luminous,
through the power of its own delusion (Maya) imagines in itself by itself all the Objects, and its

individual experiences both in the world outside and within. It alone is the knower of the
objects so created. [2 - K- 12]

Atma is

| |
Mistaker Mistaken Mistaking processi571




1X)

One waker mistakes as Dream

Perceiver

Perceived

Perceiving process

X) Sva Mayaya = Svabava = Moola avidya = Maya Shakti = Triputi

Understanding the minds process in dream, waking, sleep is whole spiritual journey.

Karika No. 12 and 19 —similar in Chapter 2.
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319) Chapter 2 - Karika No. 19 :

(o N N AC A
UM R HTeRddhiedd: |
. . Lo
ST a6 2aed I91 GHiied: Saa9 11 -9% |1

pranadibhiranantaiSca bhavairetairvikalpitah

mayaisatasyadevasyayayasammohitahsvayam/|2-191|

The Atman is imagined in innumerable varieties, as Prana (Vital force), etc. This is due
to ignorance (Maya) of the self-luminous Atman, by which it gets, as it were, itself
deluded. [2 - K - 19]
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320) Anvaya : Chapter 2 - Karika No. 19
A

s TMOMIGRY: Sied: Wi = (STTeHT) fremfoa: |
TN O 29 HIET (3afd) | I (AT &4
HHIRE: (39 Hdid) |

Anvayah

etaih pranadibhih anantaih bhavaih ca (atma) vikalpitah,
esa tasya devasya maya (bhavati), yaya (atma) svayarm
sammohitah (iva bhavati).

The Atma is mistaken for the following countless things like prana etc. All this is maya
of the Atma by which (Maya) the Atma itself is (as though) deluded.
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Gist : Similar to Karika No. 12
FACATCHATCHIAATCHT 3d: & | || kalpayatytmanatmanamatma devah svaméyaya |
q U JeAd Waitd dgeainzd: || 3-4R 11| eva budhyate bhedanit vedantanidcayah Il 212 |

This is the definite conclusion of the Vedantik philosophy that the Atman, the self-luminous,
through the power of its own delusion (Maya) imagines in itself by itself all the Objects, and its

individual experiences both in the world outside and within. It alone is the knower of the
objects so created. [2 - K- 12]

I) Because of Maya Shakti one Maya — Moola Avidya — Prajna — Ishvara gets divided into Jiva —
Jagat — Ishvara.

e All Minds are versions of Maya Shakti.
1)

One Brahman with Maya Shakti

y

Appears as

\ 4

Jiva Jagat Ishvara

\ 4

Entire cosmos
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1)

V)

Brahman with One Maya Shakti

v

Appears as Minds in all Jivas

v

Giving experience of Jagat

With Maya Shakti Sakshi | becomes

Confused Jiva

Unconfused Ishvara

Un confusionable Jagat

V) 3 are one Atmas appearances because of Maya Shakti.

Vi)

| — Brahman now clearly
understood

With Upadhi

Without Upadhi

- Waker, Dreamer, Sleeper,
Ahamkara, limited | in time,
space

- Turiyam, infinite | Sakshi
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VIl) Shankara writes no commentary on 1st line
e Explained in introduction of Karika No. 19.
e Etaihi Prana Adhibihi Bava Vikalpita.
e Atma is mistaken in all forms — How? 2nd line.
* Katham — Purva Pakshi question.
321) Bashyam : Chapter 2 - Karika No. 19 starts...

TR awn:nﬁ‘éaw | TT AT ferfdan AT
TRFIHS FEHG: AUSRIETE R HUfd
TATHY 96T HET 9 SS9E Al 59 Al
WaEld | “TH JET geddr (Tar-9-9%) Segwhi_ Il R-2% I

All these projections (Esa) are due to the maya power of Chaitanya Atma (Tasya Atmanah =
Devasya). Just as the magical spell created by the magician (Yatha Mayavina Vihita Maya)
makes a very clear sky (Ati Vimalam Gaganam) appear as though filled up or strewn all over
(Akirnam lva Karoti) with leafy trees (Sapalasaih Tarubhih) full with flowers (Kusumitaih), so
also (Tatha), by this very (lyam Api) maya of Atma or Ishvara (Atmanah Devasya Maya), by
its very power (Yaya), this self (Ayam Atma) itself (Svayam Api) becomes as though deluded
(Mohita Iva Mohitah Bhavati). Bhagavan in Gita (7-14) says "My maya is not easily crossed
("Mama Maya Duratyaya" - iti Uktam - but not that it cannot be crossed at all).




I) Gita :

'—é:é} ST IO daivi hyésa gunamayi

HAH HTHT {471 | mama maya duratyaya |
HAHTG F U9 mameva ye prapadyante
HTEHAT A= d lle_2% 1l mayameétam tarantite || 7.14 ||

Verily, this divine illusion of Mine made up of gunas (caused by the qualities) is difficult to
cross over; those who take refuge in Me, they alone can cross over this illusion.
[Chapter 7 — Verse 14]

Il) Esha = Projections of plurality is the Maya Shakti of Turiyam Brahma.
* Moola Avidya of Atma, self of all.

lIl) Deva = Chaitaya Svarupasya Maya Esha.
* How to understand Maya Magic show?

IV) Maya = Magic show of Ishvara
e Divides without dividing.

V) Purusha Sukhtam : Verse 21

FMIIAERIG T &7 | SFTTTT g faetad | prajapais carat garbhe antah | ajayamano bahudhd vjayate
T Ry TR A | wST wetretey s 1| sy dhidh perjanant] yonim | maricindh padam fochanti vedhasah |




Prajapati (the Supreme Creator) moves inside the cosmic womb. (Though) unborn, He takes
birth in a variety of ways. The wise ones know His (real nature) as the origin (of the universe).
The (secondary) creators desire to attain the positions of Marichi and others. [Verse 21]

b) Bhagawan multiplies wihtout actual multiplying.
* Like waker multiplying in dream.
* This is most important Pramana to show world is Mithya.
c) Bhagawan becomes seemingly plural without actually becoming plural.
d) Example :
* Like magician creates a magic show, creates a spell in all eyes of perceivers.
* One becmes spell bound because of his magical power.

e) We should be spellbound looking at creation when we wake up.
f)

Local Mayavi Dakshnamurthi Stotram

- Magician - World Mayavi
- Mayaviva Vijrumsya Maha...
Yogi Yah Svechhaya... [Verse 2]




Dakshinamurthi Stotram :

o [ 5\ o ~ .
lol&dlecd I CHE:'@{I gidliad Hiseldehed ljdi

AR oA SRR A=A
AT faeFacaty Feranlla I: T

TE AR A7 56 A SO 1R

brjasyantati vankuro jagaditam prannarvikalpam punah
mayakalpita desakalakaland vaicitryacitrikrtam
mayaviva vijrmbhayatyapi mahayogiva yah svecchaya

tasmai Sriqurumartaye nama idam sri daksinamirtaye | 2 ||

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence)This World is Like a Sprout of a Seed Within which transforms what is
Changeless state Before, appear Again as Space and Time, and endless Varieties of Pictures
over it; all due to the Creation of Maya, This Unfolding of the World (from the Seed) which is
Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e.
a Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding
of the world when He comes out of Samadhi), Salutations to Him, the Personification of Our
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri

Dakshinamurthy. [Verse 2]

Magic power of Brahman / Ishvara

N

y

Creation, dissolution




g) Brahman itself appears as confused Jiva.

* As though confused — Mohita Jiva from Vyavaharika Drishti.

h) From Paramartika Drishti we are not Jivas, Amohitaha, not confused, Ishvara.

i) Ayogyam — Jagat Bavati

j) Gita :
=<1 ST IO daivi hyésa gunamayi
HA HHT {7 | mama maya duratyaya |
AT I 99— mameéva yé prapadyanté
HAEHAT AL« d -2 1l || mayamétam tarantité || 7.14 ||

Verily, this divine illusion of Mine made up of gunas (caused by the qualities) is difficult to
cross over; those who take refuge in Me, they alone can cross over this illusion.
[Chapter 7 — Verse 14]

* My Maya not easily conquered, difficult, not unconquerable.
e Can transcend Maya with help of Shastra.
* [ti Uktam Gitaya.
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Anvaya :

ey

qy: TOTIGRT: Sed: Wi T (STCHT) Remfeud: |
ST O 396 T (Wafd) | I (3TTcHT) &4
dHifRa: (39 Hafd) |

Anvayah
etaih pranadibhih anantaih bhavaih ca (atma) vikalpitah,
esa tasya devasya maya (bhavati), yaya (atma) svayam

sammohitah (iva bhavati).

The Atma is mistaken for the following countless things like prana etc. All this is maya of the
Atma by which (Maya) the Atma itself is (as though) deluded.

VI) Kaivalya Upanishad :

9 U THRATRAICAT AT Hid &9 |
R TRERTN: @ U SRRTRIRME Il R

sa eva mayaparimohitatma Sariramdsthaya Karoti sarvam |

striyannapanddivicitrabhogaih sa eva figratparirptimet /121

The Self, deluded by Maya, is he who identifying with the body does all actions (all perceptions,
feelings and thoughts). In the waking state it is he (this Jiva), who reaches full gratification
through the varied objects of enjoyment such as woman, food, wine etc... [Verse 12]

VIl) Gauda Pada talks about varieties of confusions of other philosophers in explaining the

plurailty.

None say that the whole thing is a false appearance, not factual one.




VIIII) Sankhya, Yoga, Nyaya, Veiseshika, creation = Real arrival from Atma, Ishvara, Brahman

* Universe = Satyaha.
IX) Visishta Advaitin, Dvaitin :
* Maya = Ishvaras power.

e Their Maya is different

Ishvara Maya
Satyam Satyam
* Maya Srishteha Jagat = Satyam.
* Universe = Real
X) Explain unifold in manifold ways
« 5/10/20/25/ 31 Tattwam
e Consistently confused in Jagatu Satyam.
XI) Only Advaitin says Jagat is Mithya.
Xii) Buddhism
|
| |
Yogachara Madhyamika
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e Say Jagat is Mithya but ultimate reality is Shunyam.
e Say Vedantins are Pseudo Buddhists.
XIIl) Confusion list :
» Karika 20 to Karika 28 (9 Verses)
e Shankara writes no commentary

e Anandagiri writes detailed commentary.



322) Chapter 2 - Karika No. 20 :
o7 Sfcl AMOTIGT AT 9 dlgg: |

IO ST IUTfagEaTaid o afgg: Il R-3e |
prana iti pranavido bhaitaniti ca tadvidah |

guna iti gunavidastattvaniti ca tadvidah |1 2-20 ||

Those who know the Prana, call the Atman as Prana; those who know the Bhuta-s, call
the Atman as Bhuta-s; and those who know the Guna-s, call the Atman as Guna-s; and

those who know the Tattva-s call the Atman as Tattva-s. [2 - K - 20]
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323) Anvaya : Chapter 2 - Karika No. 20

SOt : S0T: it (Sgfed), Seieg: i g
(7)o o <y (), At
a4l gMd (dgid),

Anvayah

pranavidah pranah iti (vadanti), bhiitavidah bhtani iti

(vadanti), gunavidah gunah iti (vadanti), tattvavidah
tattvani iti (vadanti),

The knowers of Prana (Consider) the prana to be (the ultimate reality) and the
knowers of the elements (Consider) the elements to be (the ultimate reality). The
knowers of the Gunas (Consider) the Gunas to be (The Ultimate Reality) and the
knowers of the categories (Consider) the categories to be (the ultimate reality).
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|) Total 35 theories — to explain world of plurality

1)

Reality is

(1) Prana (11) Bhutas (111) Gunas (IV) Tattvas

- Veiseshikas - Charvakas
- Here Prana - World emerges

= Total Mind from 4 elements

= Hiranyagarbha - Lokayatas

= Sutratma - Don’t accept

space
Ill) Gunas :
e Samkhya

* World = Play of 3 Gunas

* Psychic, Psychological temperaments

Gunas
| |
Sattva Rajas Tamas
| | |
Un Activity Activity In-activity =~ 1587




* Pralaya = State of equibrium of 3 Gunas.

IV) Tattvas :

Saivas

Reality — 3 Principles

Atman

Avidya

Siva
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324) Chapter 2 - Karika No. 21.:

q1eT Zfl wigfeg) o g afgg:

ST S SIRMT a1 3 T afgg: 1l - |
pada iti padavido visaya iti tadvidah |

loka iti lokavido deva iti ca tadvidah || 2-2 11

Those who are acquainted with the quarters (Pada-s) call the Atman as quarters.
Those who are familiar with the sense-objects, declare that the only fundamentals in
the world are the sense-objects; those familiar with the Loka-s declare the reality to
be the Loka-s and those who know the Deva-s equally insist on believing that the
Deva-s constitute the great Reality. [2 - K- 21]
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325) Anvaya : Chapter 2 - Karika No. 21

Hed Y

qIgiag: 9Ial: 3id (agiva), fawafag: fea:

3fa (agfeq), Siwig: S 3 (Ighd), arg:
qa: gid (Fgfa),

Anvayah

padavidah padah iti (vadanti), visayavidah visayah

iti (vadanti), lokavidah lokah iti (vadanti), devavidah
devah iti (vadanti),

The knowers of the Padas (Consider) the padas to be (the ultimate reality). The
knowers of sense objects (Consider the sense objects to be (the ultimate reality. The
knowers of the worlds (consider) the worlds to be (the ultimate reality) and the
knowers of gods (consider) the gods to be (the ultimate reality).

1590



Reality is

(V) 3 Padas (V1) Vishaya (VIl) Loka (VIII) Deva

AUM Upasakas

V) 3 Padas :

* Om Upasakas

e Reality = Waking, Dream, Sleep states of consciousness.
VI) Vishaya :

e Sense — objects = World

* Sound, form, smell, taste, touches

* Vat Syayana
VII) Loka :

e Pauranikas - Mythologist

World

Bhu Buvah Svah

VIIl) Devas :
* Mimamsakas, ritualists

* Agni, Indra are eternal realities.
* God = Karma Phala Dhatas 1591




326) Chapter 2 - Karika No. 22 :

9 ghel Agiagt = g = digg:
Tixhild Sfd WIRlAGT IS 9 dlgg: 1| -R |
veda iti vedavido yajia iti ca tadvidah
bhoktoti iti bhoktrvido bhojyamiti ca tadvidah |1 2-22 11

Those knowing the Veda-s call it the Vedha-s; those who know the sacrifices, call it the
sacred sacrifices; those conversant with the enjoyer, designate it as the enjoyer; and
those who understand the objects of enjoyment, think it to be the objects of
enjoyments. [2 - K - 22]
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327) Anvaya : Chapter 2 - Karika No. 22

SHed 8

agfaq: agq1: A (agf-a), agiag: =
gfd (ISfd), RIS : FhT id (aSiea),
Aqiediag: Wiegd, 3 (Fgiwd),

Anvayah

vedavidah vedahiti (vadanti), yajiavidah yajfiah
iti (vadanti), bhoktrvidah bhokta iti (vadanti),
bhojyavidah bhojyam iti (vadanti),

The knowers of Veda (consider) the Vedas to be (the ultimate reality) and the knowers
of yajnas (consider) the yajnas to be (ultimate reality). The knowers of the enjoyer

(consider the enjoyer to be (the ultimate reality) and the knowers of the object of
enjoyment (Consider) the object of enjoyment to be (the ultimate reality). 159




Reality is

(IX) Veda

(X) Yajna

(XI) Bokta

(XII) Bhojyam

IX) Veda :
* Vedin

*  Foundation of Universe = Veda

X) Jajna:

* Religious rituals sacrifices

* Bodhayanas

* Sacred Rituals done in past = Cause of Universe.

Limbs of Yajna

Objects offered

Deities invoked

Performer

* All 3finite

e Can’t produce infinite
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XI) Bokta :

e Samkhya

* Reality is enjoyer not a doer or agent.
XIl) Enjoyed :

* Supukaras

* Cooked, enjoyed is the reality.



328) Chapter 2 - Karika No. 23 :

geH 3fd genlag: T 3 = digg: |
A 3fer HArrRIST 3fd = afgg: 11 -3 1

stiksma iti stiksmavidah sthiila iti ca tadvidah |
mirta iti martavido'mirta iti ca tadvidah |1 2-23 |

The knowers of the subtle consider it (The Reality) as the subtle; the knowers of the
gross designate it as the gross; those who worship a form call it a person with form
and those who believe in the formless call it as void. [2 - K - 23]




329) Anvaya : Chapter 2 - Karika No. 23

HHed 2

HeAfag: ggd: gfd (agi-a), Tsiag:

T : Tha (AFFA), Hetag: 7 : i @),
IdE: /d: gfa (@g=a),

Anvayah

siksmavidah stksmah iti (vadanti), sthilavidah
sthiila iti (vadanti), mirtavidah mirtah iti (vadanti),
amfrtaidah amftrtah iti (vadanti).

The knowers of the subtle (Consider the ultimate reality) to be subtle and the knowers
of the Sthula body (Consider the ultimate reality) to be gross. The knowers of deities
with forms (consider) the deity to be (the ultimate reality) and the knowers of the
formless consider the Ultimate reality) to be formless.




Reality is

(XI11) Sukshma

(XIV) Sthula

(XV) Butam

(XVI)

XIll) Sukshma :
* Naiyayikas
* Logicians

e Parinama Vadis

* World is a modification of the reality.

Parinamas 3 Kinds

Murtha - Amurtha

Madhyama

Vibhu

|

|

- Atomic
- Fraction in the cave of
heart

- Size of Body

- Universal
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XIV) Sthula :
e Gross body = Supreme Reality

Lokayatas
| |
Dehatma Indriyatma Manatma
| | |
Gross Body Sense Organs Mind

XV) Butam :
e Agamikas
e Sacred form of Maheshvara with Trident
* Vishnu with discus
* Ram with Bow
e Krishna with Flute
XVI) Murtha = Amurtha :
* Nihilist — Buddhist

e All Names and forms originate from formless — nonexistence.
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330) Chapter 2 - Karika No. 24 :
FS I FISEG [ I T dieg: |
N ~\ ~
a1 3fd AIefael YaHId diga: Il -39
kala iti kalavido disa iti ca tadvidah |

vada iti vadavido bhuvananiti tadvidah || 2-24 ||

Believers of time call it time; the believers of space call it Space; the alchemists and
magicians call it Vada (their Science) and the knowers of the worlds call it the worlds.

[2 - K-24]

1600



331) Anvaya : Chapter 2 - Karika No. 24

Hed

RIS : HIS: Zd (TSed), ez T &z g
(TFefed), Ao : ATET &l (FGh), afag:
AT Sfd (agied),

Anvayah

kalavidah kalah iti (vadanti), diSavidah disah iti
(vadanti), vadavidah vadah iti (vadanti), bhuvanavidah

bhuvanani iti (vadanti).

The knowers of time (Consider) the time to be (the absolute reality) and the knowers
of directions (consider) the directions to be (the absolute reality). The knowers of
theories (consider) the theories to be (The absolute reality). The knowers of the

worlds (Consider) the worlds to be the (The absolute reality). 160




Reality is

(XVII) Kala (XVIII) Disha (XIX) Vadah (XX) Bhuvana

XVII) Kala :

e Astrologers and Astronomers believe world has come from time, sustained by time
and merges in time.

* Time = Measure of change
e Changing time — can’t be eternal, unchanging.
XVIII) Disha :
e Svarodayavadins
e Study sound of birds, Lizards
* Come from which directions sound comes, Disa, Quarters of space.
e Consider space as reality.
XIX) Vadah :
* Disputed world

e Science of magicians
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e Dhatu Vadins

* Mantra Vadis

* Conjure magic through crystals, herbs, chantings.

* They feel their art is the only real factor in the Universe.
XX) Bhuvana — Kosa — Vadins :

* 14 Lokas are the only reality.



332) Chapter 2 - Karika No. 25 :

74 3fd Al JRERIA T dfgg: |

Rrafifa faafee) v il 9 afgg: 1 -4 1
mana iti manovido buddhiriti ca tadvidah |

cittamiti cittavido dharmadharmau ca tadvidah! | 2-25 ||

The believers of the mind call the mind as the Reality while the believers of intellect
call the intellect as the Reality. (Similarly) the believers of the Citta (mind-stuff) call
Citta to be the Reality and the believers of the righteousness (Dharma and Adharma)
call this to be the Reality. [2 - K - 25]

1604



333) Anvaya : Chapter 2 - Karika No. 25

a9 |
Aifag: A9: g (Jgfq), ghafaeg:

gie: 3fa (agfea), e MO 3 (agiq),
THITHISE: SHETSAl Sid (&) |

*e

Anvayah

manovidah manah iti vadanti), buddhividah
buddhih iti (vadanti), cittavidah cittam iti (vadanti),
dharmadharmavidah dharmadharmau iti (vadanti).

The knowers of the mind (Consider) the mind to be (the ultimate reality) and the
knowers of the intellect (consider) the intellect to be (the ultimate reality). The
knowers of Cittam (consider) the Cittam to be (the ultimate reality) and the knowers
of dharma and adharma (Consider) dharma and adharma to be (the ultimate reality).




Reality is

(XX1) Manah

(XX11) Buddhi

(XXI111) Chittam

(XIV) Dharma

- Samkalpah

- Determining,
willing aspect

- lllumining faculty
in the mental

zone

* These theories were available at the time of Gaudapada.

XXI) Manah :

e Materialists

* Without mind, no experience possible.

XXI1) Buddhi :

e Buddhists

* Intellect = Supreme reality

* |In deep sleep : No Mind, no intellect.

* Realty takes a holiday now and then.
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XXIll) Chittam :
* Yogachara Buddhist
* Illluminating principle is reality.
* lllumines Mind + Intellect.

* Mind — Intellect becomes inert, insentient in sleep and without the life of conscious
principle.

XXIV) Dharma :
* Mimamsakas
* Dharma—Adharma
* Punya - Papam
* Virtue —\Vice
* Fundamental reality, basis of universe
* Creation ordered by actions of the past.
 Dharma depends on Adharma.

* Not eternal principle.



334) Chapter 2 - Karika No. 26 :

TSI S SredRl Sfd TR |
ThHERTH ScATEEd S a9 1| -3 ||
paficavimh$aka ityeke sadvims iti capare |
ekatrim$aka ityahurananta iti capare |1 2-26 ||

Some say that the reality consists of twenty-five categories; to others it is twenty-six;
to some others it is thirty-one and there are yet some others who consider it to be
infinite in number. [2 - K - 26]
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335) Anvaya : Chapter 2 - Karika No. 26

Hed e

T JRfRTh: I (MG TR T wiedar: id
(JTE:) | THERH: el (TG AR T Fe:

i (3TE:)
Anvayah

eke paficavimsSakah iti (ahuh), apare ca sadvimsah iti
(@huh). ekatrimm$akah iti (ahuh), apare ca ekatrih$akah
iti ahuh.

Some say that (the ultimate reality consists of) Twenty-five (Categories) and others
that (The ultimate reality consists of) Twenty-six (categories). (Some others say) that

(the ultimate reality consists of) Thirty-one (Categories). Yet others (say) that (the
ultimate reality consists of countless (categories).
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Reality is
|

(XXV) (XXV1) (XXVII) (XXVII)
Pancha Vimshakha Shad Visham Eka Trimsakah Anantah
25 Principles 26 Principles 31 Principles Infinite Principles

XXV) 25 Principles :

e Samkhya
One Mula Prakrti
|
7 Vikritis

| |
Mahat Ahamkara Tanmatras

| | |
- |nte||igence _ Egoism 5 SUbtle Elements .
- Vikara - Vikara - 5 Sense objects

- 5 Organs of perception
- Ear, Sin, Eye, Tongue,
Nose

5 Organs of action
Speech, Hands, Feet,
Anus, Genitals

- Sound, Touch, Form,
Taste, Smell
Subtlest :
- Sattva of 5 elements
together = Mind 1610




e 1 Mula Prakrti
e 7 Vikritis

e 5+5+5+1=16 Vikaras

e 24 + Purusha =25

e 25 principles behind the Universe = Reality.

XXVI) 26 Factors :

* Yogins

e Patanjali

e Add Ishvara Tatvam
XXVII) 31 Factors :

* Pasupatas

36 Factors :
(1) Sukha 2) Sada Siva (3) Ishvara
(4) Vidya 5) Purusha (6) Maya (Cosmic illusion)

(7) Kaala —time

8) Niyati — Fate

(9) Kala — Attribute

(10) Avida — Ignorance

11) Raga — Attachment

(12) Unmanifest — Prakrti

(14) Ahamkara

15) Manas

(16 — 20) 5 Organs of Perception

(21 — 25) 5 Organs of Actions

(
(
(
(
(
(

26 — 31) 5 Tanmatras

(32 —36) 5 Elements

Ha
(*)]
[N
[H 1Y




* Gaudapada drops Kaala, Niyati, Kala, Avidya, Raga = Maya
 Hence 31 from Gaudapada
XXVIIl) Anantha :

* Infinite categories



336) Chapter 2 - Karika No. 27 :
b UL B o\ o\ .
SIhIGIehide : TEUHT 3id digg: |
@ @ & Q \
EGA9ES SFT: TUEEIATIL |l -9 ||
lokamllokavidah prahurasrama iti tadvidah |

stripunnapurhsakarhlaingahparaparamathapare | 12-27|

Those who know only how to please others i.e., the Laukika-s, call it (the Reality) to be
the “Act of pleasing the world”; those who recognise the Asrama-s, and faithfully
follow the rules of those Asrama-s, consider it (the Reality) to be the Asrama-s, to the
Grammarians, it (the Reality) is but the male, and the female and the neuter genders;

and some others consider Brahman to be manifest or unmanifest (Para and Apara).
[2-K-27]
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337) Anvaya : Chapter 2 - Karika No. 27

SHed

SIHAS: SIHA TE:, digs: SISHT: Sid
° ‘“ ° T T <

(), SxT: ENYAGTHRH (A (T8:), =T
=

ST QEIH_ (H18:) |

Anvayah

lokavidah lokan iti prahuh, tadvidah asrama iti

(prahuh), laingah stripunnapurhsaka iti (prahuh), atha
apare paraparam (prahuh).

The knowers of the people declare (the pleasures of) the people to be (the ultimate
reality). The knowers of the stages of life (consider) the stages of life to be (the
ultimate reality). The knowers of genders (Consider) the masculine, feminine and
neuter (words to be the ultimate reality). And others (consider) the Nirgunabrahman
and the Sagunabrahman (to be the ultimate reality). e




Reality is

(XXIX)
Laukikas

(XXX) Prahur
Ashrama Vadin

XXXI)
Stree Pumsakalingah

(XXXII)
Param Aparam

XXIX) Laukikas :
*  Worldly people

e Social workers, politicians

* Make world happy

e Service is the reality.
XXX) Prahur Ashrama Vadin :

 Daksha

* Remain in ones Ashrama Dharma — is the only reality.
XXXI) Stree Pumsakalingah :

* Grammarians

* Reality consists of genders — the made, the female, the neuter.

XXXII) Param Aparam :

* Vedantin

e Higher and lower Brahman

e Atha Pare — others.




338) Chapter 2 - Karika No. 28 :

L N

WWWW?W

e o

RefaRic Rufdide: @4 =g g @dar |l R- .

Srstiriti srstavido laya iti ca tadvidahl
sthitiriti sthitividah sarve ceha tu sarvada || 2-28 [|

The creationists call it (the Reality) reaction, those who believe in dissolution describe
it as dissolution, and believe in sustenance believe it to be sustenance. In fact, all
these ideas are nothing but imaginations in Atman. [2 - K - 28]




339) Anvaya : Chapter 2 - Karika No. 28

SICE PR

giefag: gie: gid (agi-d S4idq:), T 39 3id (Fgid) |
o oo :r\ r\g%( :),Ha?ag ¢

22 (AT Feeded) ||

Anvayah

srstividah srstih iti (vadanti), layaidah ca layah (vadanti),
sthitividah sthitih iti (vadanti), sarve ca tu sarvada
iha (atmni kalpayante).

The knowers of creation (Consider) the creation to be (the ultimate reality) and the
knowers of dissolution (Consider) the dissolution to be (the ultimate reality). The
knowers of sustenance (consider) the sustenance to be (the ultimate reality). All these
are ever (Projected) on this Atma.

1617



Reality is

(XXXIII) Srishti Vadins (XXXIV) Sthithi Vadins
|

Creationists

XXXIII) Creationists — Pauranikas

3 Groups — World
| |

Continuous Creation Ahamkara Tanmatras

XXXIV) Sthithi Vadins :
e Sustenance only reality.
340) Bashyam : Chapter 2 - Karika No. 28 starts...

STOT: ST SISTTCHT doehiae] alar ReededT: |

Karana is Ishvara (Pranah - Prajnah = Bijatma). And all other things mentioned after

the word prana (Itare - in all the verses beginning from Twentieth to Twenty-eighth),
upto the word 'survival of the universe’ (Sthiti Antah) are all indeed varieties of
products of that Ishvara (Tat Karya - Bheda hi - with different names and forms). 161




|) Shankara writes one line commentary for 9 Verses, 34 theories of reality and the world

) Creation

Karanam Ishvara / Prana Karya Prapancha

Karika No. 20

I11) Prana of Karika 20 is Prajna — 3" Pada.
IV) Ishvara = Karanam = Beejatma
* All others — Sthithi Antaha
* Karika No. 28
V) Sthithi = Creation to Survival, sustenance of Universe = Karyam Bheda

* Varieties of products born out of Karana Ishvara

V1)

Creation = Universe

- Karanam - Universe of various names /
- Ishvara forms

- Creator - Karyam

_ 3rd Ppada - Products

Vyavaharikam
15t + 2nd Pada 1619




* Beyond Ishvara and Jagat = Turiyam Brahma
VIl) Butam, Vishaya, Lokaha are products of formless Ishvara.

e Allincluding Ishvara is Adhyasa.

vill) 1st + 2nd pPada 3rd pada

Jiva, Jagat Ishvara

* World is Maya Kalpitam, power of Ishvara.

IX) Maya Panchakam :

G LGOI GE GG AT EC LS nirupama nityaniramshake api akhande
7 =T m@' | || mayi citi sarvavikalpanadishiinye
geafa SeErdrershagde ghatayati jagadeshajeva bhedam
cauteguearaaadET Arar 1 ¢ | tvaghatita ghatanapatiyase maya.(1)

Maya which is skilful in accomplishing the impossible brings about the distinctions of the
world. Ishvara, and Jeeva in my consciousness, which is unique and eternal, partless and
impartite, and which is free from all distinctions. [Verse 1]




Revision : One Nirguna Turiyam
1) appears as
| |
Pluralistic Universe Jiva Ishvara
- Samashti - Individual level - Poster of Maya shakti
- Maya Shakti - Moola Avidya (Self
ignorance)

* Because of Moola Avidya at the individual level, one Atma appears as plurality.
II) Atma does not undergo any change.

* It continues to be nondual all the time.
I11) Without becoming many, it seemingly becomes many

Purusha Sooktam :

FMIIAERIG T &7 | TP g faetad | prajapais carat garbhe antah | ajayamiino bahudhd vijayate
T R TReT AR | T et e 1 tsya dhirdh panjanant yonim | maricinah padam fcchanti vedhasah |

Prajapati (the Supreme Creator) moves inside the cosmic womb. (Though) unborn, He takes
birth in a variety of ways. The wise ones know His (real nature) as the origin (of the universe).

The (secondary) creators desire to attain the positions of Marichi and others. [Verse 21] e




e Understand this clearly.
IV) Many commit mistake
e Atma not really become many.
* Only seeming appearance.
* Dont take pluralistic world as Satyam.

V) In others philosophy, 2 Satyams.

Karanam Karyam

Ishvara Universe

|
Dualistic Philosophy

VI) Advaitin :
Karanam Karyam
- Mithya - Mithya
- 3rdPada - 1st—2" Pada

* Not knowing Karya — Karana Vilakshana Atma, they commit mistake.

e Satya Karanatvam + Karyatvam is a mistake, blunder.



Vi)

Karanam Karyam

Prakrti Prapancha

|
Both Real / Satyam

VIII) Nyaya — Veiseshika :

Karanam Karyam

Parama Anu Prapancha

|
Two Satyams

* Different Karanams, Karyams, both Satyam.
IX) Advaitin Alone :

Karanam Karyam

Both Mithya

* One Atma appears as both.

1623



X) Confusions Enumerated :
* Karika No. 20— 28

Xl) Shankara — consolidated message for Karika No. 20 — 28

XIll) 1st Message :

e 20th message — 1st very — Prana — Ishvara = Karanam

e Sthithi — 28th Verse.

e All superimposition

XIV) Prana All upto Sthithi
- Karanam - Karyam
- Ishvara - Many varieties of products
- Prajna
- Pranaha

- Samashti Beejatma
- Turiya Pada




341) Bashyam : Chapter 2 - Karika No. 28 continues...

3 I T Skl GAIMIIRBRTAT e T
HYICT: | T ATcHIHETE = a Nl
hieqal gid fﬁﬂ@ﬁwsa STOTTIS BRIl Tcah
qEIIETH TR [cagdgrRicars Il

a4 FHd: 1l R-R<¢ |l

Like the various illusions of the snake, a streak of water etc, that are superimposed on
one rope alone (Rajjvam lva Sarpadayah) all the other versions of worldly assumptions
(Anye Ca Sarve Laukikah Bhedah) superimposed so far by many people (Sarvaprani
Parikalpitah) on Atma, which is devoid of all of them (Tat Sunye Atmani) are imagined
due to ignorance (Avidyaya Kalpitah) of the Non-ascertained real nature of Atma
(Atma - Svarupa - Aniscaya - Hetoh). This is the meaning in essence (Iti Pindikrtah
Arthah - of all these slokas). Starting from Karika beginning with the prana etc, for all
these nine slokas (Pranadi Slokanam) effort was not made (Yatno Na Krtah) to
comment on the meaning of each word (Pratyekam Padartha Vyakhyane) as such
explanations are futile (Phalgu - Prayojanatvat - as they are all imaginary conclusions
arrived at) and as the meaning of the words of the slokas itself is very clear (Siddha -
Pada - Arthatvat Ca). 162




|) Other philosophers
II) Supakara = Cooks philosophy

Whole creation

v

- Bhojyam for consumption and
enjoyment
- Laukikas

1)
Science

v
Sub Atomic Particles

v

Molecules

v

Elements

v

All solidified ignorance

IV) Like Snake superimposition on Rope.

1626



V) Tat Shunya Atmani Parikalpita :

e All superimpositions on Atma which is free from all.

Gita
|
| |
Chapter 9 — Verse 4 Chapter 9 — Verse 5
| |
- Mastani Sarva Butani - Na Cha Mastani Butani
- All inert things and sentient - Noneis there in me
beings are appearing in me
Gita:
[ - .S —_ -
HIYT ddlH d4d maya tatamidam sarvam
C
HI |d‘cx4rhkl\r€—|d| | jagadavyaktamurtina |
T2 géﬁﬁfi{ matsthani sarvabhatani
A 918 d991¥=Id: 1| *-% || | nacaham tésvavasthitah || 9-4 ||

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]




A = HEdT=H :1\;{“'.—\_[ na ca matsthani bhatani

" 3 | ?E[ Zﬁﬂﬁs'aiq\ | pasya mée yogamaisvaram |
HATHA = HAT: bhutabhrnna ca bhatastho
HHATAT HAATAA: 1 -1l mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

VI) Why visualised?

* Because of ignorance of real nature of self.

 Moola avidya, Maya... Kalpita, seen.
VII) Pindi Kruta Arthaha :

* This is consolidated commentary of 9 Verses — 20 — 28 (Put together).
VIIl) Anandagiri writes detailed commentary.

* Phalbu = Alpa Prayojanat, academic, all imaginations, Mithya.

* Rituals say Svarga is the ultimate.
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