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342) Introduction to Chapter 2 - Karika No. 29 :

What more to talk (Kim Bahuna)!

343) Chapter 2 - Karika No. 29 :

The seeker recognises only that idea which is presented to him by his Master. The 
Atman assumes the form of what is recognised and thus protects the enquirer. 
Possessed by that exclusive idea, he comes to realise it as the only sole Truth.
[2 - K - 29]
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344) Anvaya : Chapter 2 - Karika No. 29

One sees that thing (as the ultimate reality), which thing (a teacher) shows him. 
Having become one with him, it protects him. Firm conviction in that possesses him.
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I) Ultimate Reality = Nirgunam, content of all Sagunam, Adhishtanam.

II) Different philosophers superimpose Gunas

• Each take some Sagunam as Reality.

• Infinite Saguna versions exist.

III) Vaishnavas – Vishnu alone reality 

• Lingayat – Veera Shaiva – Linga

• Ayatanam – Alambanam / symbol

• Shiva is ultimate reality.

• Lingayats want to claim separate religion.

• Not off shoot of Hinduism.

IV) Your worship will depend on Prarabda.

• Their God alone real God, other Gods are devils.

• They will say – don’t worship others.

V) 1st Message :

• Infinite religions are there.

• Once you miss Nirguna, your mind will focus on Sagunam.

VI) 2nd Message : 

• All Saguna superimpositions are Kalpitham, Mithya, can’t exist without Satyam.
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VII) 3rd Message :

• Underneath Mithya, support isness is from Satyam.

• Isness of Saguna Vishnu, Shiva, Devi, Mohammed, Desha, kala, Vastu, is from Turiyam 
Brahman.

VIII) 4th Message :

• Every Saguna Mithya Jagat, Jiva, Ishvara has Nirguna as its very content.

• Every Saguna Devata has Nirguna Satyam as its very content.

Brihadaranyaka Upanishad :

• 330 Million Devatas are there.

IX) 5th Message :

• When we worship Mithya, unknowingly we are worshipping Nirguna Ishvara only.

X) Gita :

In whatever way men approach Me, even so do I reward them; My path do men tread in all 
ways, O son of Prtha. [Chapter 4 – Verse 11]
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XI) Worshipping Satyam :

• Mantra 7 Mandukya only.

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]

XXII) 6th Message :

• Anamakam

• Arupam
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Gita :

XIII) Satyam gives every Puja Phalam

• All religious valid.

• Hinduism validates all religions.

Gita : 

Its form is not perceived here as such, neither its end, or its foundation, nor its resting place; 
having cut asunder this firm-rooted Asvattha-tree with the strong axe of non-
attachment…[Chapter 15 - Verse 3]
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• Worship with Sraddha, will get Phalam.

• Worship in Temple, Mosque, Church, Synagoge, Bakta gets benefit, truth is behind.

XIV) 

Whatsoever form any devotee desires to worship with faith, that (same) faith of his I make 
(firm and) unflinching. [Chapter 7 – Verse 21]

Finite Infinite

- No Reality
- In Time 

- Alone Real
- Beyond Time

• Nirvisesham Param Brahma, Nirgunam Brahma

• Many can’t appreciate Nirvisesha, Nirguna Brahman.

Gita : 

Greater is their trouble whose minds are set on the unmanifest; for the goal, the unmanifest, is 
very hard for the embodied to reach. [Chapter 12 - Verse 5]
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XV) Mandah = Incompetent, intellectually dull!

• Anukampayante – sympathized 

• Vedanta sympathises with other philosophers.

• Validates all forms of worship.

• Problems with Others :

 They say their religion is ultimate.

• Here it is Mantra 7.

345) Bashyam : Chapter 2 - Karika No. 29 starts…
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Among the various Saguna version of Brahman (Yam Bhavam - often called Karya brahma) 
beginning with prana etc (Pranadinam - mentioned in the nine previous slokas) any one of 
them (Anyatamam) or the other (Anyam Va), which have been mentioned (Uktam) or even 
not have been mentioned (Anuktam Va), any Saguna version (Anyam Bhavam = Padartham), 
by any religious head or guru (Yasya Acaryah), or by some other Peron, who is trusted by a 
particular group of people (Anyah Aptah Va) taught to  whichever disciple (Darsayet Asya), 
as 'this is alone is the ultimate reality, or as ‘this alone is God' (Idam Eva Tattvam Iti’ - and 
that 'all others are incorrect’); the that innocent disciple (Sah) sees (Pasyati) that Saguna 
version of God as the truth of everything, as the ultimate reality (Atmabhutam) and 
thereafter identifies himself as either 'I am this deity’ (Aham iti’ Va - which is very rare) or 
as 'that particular deity is mine, belongs to me' ('Mama iti' Va). And his conception of that 
form as absolute reality, that Saguna worship of Nirgunabrahma (Sah Bhavah) will certainly 
bless the devotee (Tam Drastaram Avati - even though the devotee is a fanatic devotee, 
but) because of his sraddha and emotion involved in that particular form taught to him (Yah 
Darsitah Bhavah) that particular deity, by entering or becoming one with (Bhutva) that 
devotee (Sah - even though it is only a Vikalpa) protects him (Raksati, - but nothing more). 
(Because of his commitment to that particular deity), that devotee gets confined to that 
particular deity (Svenatmana), by knocking out pursuits for any other deity (Sarvatah 
Nirunaddhi). The fanatic obsession with that deity (Tasmin Grahah = Tad Grahah = Tad 
Abhinivesah) that 'this deity alone is the truth' (Idam Eva Tattvam Iti), that obsession (Sah) 
will overwhelm that particular devotee (Tam Grahitaram Upaiti) and he gains identity with 
that deity (Tasya Atmabhavam Nigacchati - and gets many powers of that deity). That is the 
idea (iti Arthah).
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I) Yam Bavam :

• Any Saguna Brahman, Karyam Brahman.

II) Vichara Sagar :

• Quarrel – Vishnu – or Shiva is great?

• Guru Grantha Sahib – words of Guru is the ultimate = shabda Brahma Mayi.

• Karika No. 20 – 28, all philosophers valid.

III) Meenakshi Stotram :

Be pleased to protect me, Oh , mother Meenakshi, Who is the form of the eternal sound, Who 
is the living and non living, Who is the light and the speech, Who is always filled with 
happiness, Who is without any stain, Who is the meaning of philosophy, Who is the ultimate 
truth, Who is beyond reason and theories, Who is the knowledge which is beyond knowledge,
Who is enchantress as well as Goddess Lakshmi, Who is full of all types of wealth, And who is 
the perennial Lord Shiva.  [Verse 8]

• Oh Mother you are in the form of Scriptures.
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IV) Aapta Purusha :

• Acharyaya Darshayet

• Reliable persons teaching, trusted guide.

V) Sabarimalai – Guruswamy

• Worshipped in this form also.

VI) Don’t say – this alone, then idoctrination, brain washing and criticising others, will become 
fanatic group, hate humanity.

• Wars based on religion are fantacism only.

VII) Eva :

• Never say, this alone is the truth.

• They are Saguna versions of one truth.

• Any event, situation, worship.

VIII) Gita :

I am the self, O Gudakesa, seated in the hearts of all beings; I am the beginning, the middle 
and also the end of all beings. [Chapter 10 - Verse 20]
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• This is forgotten by others.

IX) Gita :

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]

• I pervade whole universe without any form.

• Formlessly, nature of Atma.

• To have a form = to have a boundary = Finite.

• Any form will not be all pervading.

X) Formless is the truth

Isavasya Upanishad :
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XI) Satya Butam Iti Pashyati

• Ayam – aham – I am that form

• Mama Iti – That deity belongs to me.

• Upto this is objective presentation of Karika No. 29.

XII) Commentary on 2nd Line :

• That worship also is valid form of worship.

• Saguna Version (Ishvara) of Nirguna Brahman will bless a Devotee, who comes with 
Sraddha with absolute faith.

XIII) Never say God is only father, not mother.

• Saha Bavaha Yaha Darshita.

• Bavaha Tam Drishtaram Avati – Whatever version is shown by a Guru, that version will 
bless the Devotee.

XIV) How it blesses?

• By entering the Devotee

• Aveshaha

• In Pujas, some get Avesha.

All this, whatsoever moves in this universe, including the universe, itself moving, is indwelt or 
pervaded or enveloped or clothed by the Lord. That renounced, thou shouldst enjoy. Covet not 
anybody’s wealth. [Verse 1]
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• They forget their individuality.

• Devi, Anjaneer, Krishna, Murugan Avesha.

• Devata enters Devotee and blesses.

• When obsessed with deity, one becomes one with deity.

• By constant thinking, one becomes that.

XIV) God is in this deity alone = Obsession.

• Upaithi – Bakta takes over, gets power of deity, does miracles.

XV) Religion have spread all over the world.

• Advaitin population is small.

Revision : Karika No. 29 Bashyam

I) One Atma conceived in many ways by lay people and philosophers.

II) Conclude : 

• Creation = Real categorise into many Tatvams.

III) All consider duality = Reality

• All have mistaken notions.

IV) All Mithya in Nature, can’t exist by themselves = Truth

• All superimposed on Satyam, Turiyam Atma.
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V) Jiva, Jagat, Ishvara superimposed on Turiyam = Starting point of Binary format.

• Adhishtana of all.

• Its behind all Vastus.

• Satyam pervades all Maya.

VI) Waker :

• Never away from dream objects, beings, sentient – insentient.

VII) Turiyam :

• Never away from waking sentient, insentient.

• Maya Shakti.

VIII) 

3 States, 5 Kosha

Maya Shakti = Jiva, Jagat, IshvaraTuriyam Brahman

IX) Sat in every object

• Chit in every living being in dream comes from waker only (Reflection).

• Similarly – Turiyam – Waking 

X) There is Satyam behind all Mithya Vastus – Objects

• Worship of any Sagunam is worship of Nirgunam only is the central message Karika 
No. 20 – 28 .
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XI) Akashat Patitam Toyam Yatha Gunaiti Sagaram Sarva Deva Namaskara Kesham Api Gachhati

• Keshava also mistaken as one of the beings in creation, created in one Loka 
(Superimposition).

XII) Real Keshava = Nirguna Brahman alone

• All worship goes to Adhishtanam Brahma.

• Hence all forms of worships are valid.

XIII) If all religions accept all other religions, then no war.

XIV) Goal should be :

• Worship any form, gain Chitta Shuddhi, get knowledge, transcend all forms.

• Transcending forms = Real Transformation from Jeeva Bava to Brahma Bava.

XV) Each worshipper concludes his deity is real, others dont exist.

• This is obsession, Tad Grahaha.

XVI) Tasmin : 

• Upon superimposed forms, Grahaha = Obsession.

• Devotees are obsessed.

Reality

ArupakamAnamakam
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XVII) Idam Eva Tattvam Iti :

• Abhinivesha = Fanatic obsession.

XIX) Abhinivesa = Notion

• Vishnu alone God

• Obsession overpowers Devotee

↓ ↓

Abhinivesha Grahita

• Atma Bavam NI-gachhati

• Deity – Devotee become one, gains powers.

XX) Keno Upanishad :

XXI) Conclusion : Karika No. 20 – 28

• Any objectified deity is not reality.

• It is only Adhyasa, false, Mithya

What one cannot feel with the mind, but because of which they say that the mind feels… know 
That alone as Brahman and not this, which people do worship here. [I – 5]
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• Objectifying observer consciousness alone is Satyam.

• Many take several births to accept this.

XXII) Anvaya : 

One sees that thing (as the ultimate reality), which thing (a teacher) shows him. Having 
become one with him, it protects him. Firm conviction in that possesses him.
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346) Chapter 2 - Karika No. 30 :

The self, though not separate from all these, appears as it were separate and distinct. 
One, who truly realises this, alone can interpret the meaning of the Veda-s without 
any hesitation or doubt. [2 - K - 30]
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347) Anvaya : Chapter 2 - Karika No. 30

This (Atma) is (wrongly) considered to be separate from any of these superimposed 
objects which are (really) not separate (from the Atma). One who really knows thus 
expounds (the Vedas) with clarity.
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Gist :

I) Etaihi :

• Because of experience of superimposed object beginning from Akasha, Vayu, Agni, 
Jala, Prithvi, Bautika Prapancha.

II) Kalpita Anatma Padarthas

• Kalpitam – because of Maya Shakti = Mind.

III) Mistake :

Anatma Atma

- Changing
- Jada
- Here and now, taken as 

reality
- Gross, subtle Universe

- Changeless
- Different from Anatma
- Separate
- Chetanam
- Changeless
- Somewhere else
- Observer Consciousness 

IV) a) Attribute reality to Anatma

b) Atma – revealed by Veda, another reality

c) Two realities – Atma – Anatma

• Have to experience Atma sometime, some place, in some Avastha.
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• Project these ideas, also Adhyasa.

• Adhyasa of Adhyasa.

d) Look for Atma separately

e) Dismiss Look for

- Ring, Bangle
- Table, Chair
- World
- 3 Avasthas, 5 Koshas, 3 Sharirams
- All thoughts in Meditation

- Gold
- Wood
- God
- Atma
- Sakshi

Conclude :

• Somewhere else, sometime in future, in Samadhi Avastha perhaps, i will experience.

f) Wait for Anubhava of extraordinary Brahman

• It will never come

• Can never objectify

• Seeing struggle of Laya people, Vedantin Sympathises.

V) Yatra yatra Anatma Vartate Tatra Tatra Eva Atma Vartate

• Yatra Yatra Vishwa / Teijasa / Prajna.. Vartate, Tatra Tatra Eva Turiyam Vartate.
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VI) Vishwa = Turiyam

• Teijasa = Turiyam

• Don’t go anywhere else.

• One who knows this fact, is free.

VII) Atma – not separate entity

• Every experience of Anatma is experience of Atma.

VIII) Keno Upanishad : 

Indeed, he attains immortality, who intuits It in and through every modification of the mind. 
Through the Atman he obtains real strength, and through Knowledge, immortality. [II – 4]

IX) In every experience

Chit part is AtmaSat part is Atma

Man isTree is
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X) 

XI) There is no experience at any time without Turiya Atma existing, revealing the experience 
of all Jivas.

XII) Every Anubhava = Atma Anubhava alone

XIII) No distinct Atma Anubhava separately

XIV) Sleep = I – exist without the world

XV) Every experience is Kalpitam – Jnana + Artha Adhyasa alone with Nama + Rupa.

• One who knows there is no Atma separate from Anatma is a wise person.

XVI)

Even in sleep state (Nothing is) is 
Atma / Turiyam experience

ConsciousnessIsness

Jnani Ajnani

- Atma alone exists - Atma – World exist independently 

XVII)
Snake Rope

Ajnanis standpoint Jnanis standpoint 

XVIII) Atma – Anatma – not 2 things.
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XIX) Moksha :

• Not escaping from Anatma.

• There is no Atma separate from Anatma.

• I – Turiya Chaitanyam am the blessed Atma

XX) Learn to accommodate Anatma as Kalpita Nama Rupa.

XXI) Gita :

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]
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• This fact Jnani knows.

XXI) Gita :

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]

Experientially Factually

Mastani Sarva Butani Na Cha Mastani

The unreal has no existence; there is no non-existence of the Real; the truth about both these 
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

• One who knows Svarupam clearly is Tattva Vitu.
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348) Bashyam : Chapter 2 - Karika No. 30 starts…

By all these superimposed Anatma factors (Etaih), like prana etc (Pranadibhih) which 
are objects Non-separate from Atma (Aprthag Bhavaih= Atmanah Aprthak Bhutaih - 
when they are taken as realities, then) this Atma is (Esah Atma) evidently concluded 
(Laksitah = Abhilaksitah = Niscitah) to be another separate reality, (Prthag Eva Iti) just 
as rope (Rajju Iva - is considered to be another separate entity from) the pluralistic 
projections on it like the snake etc (Sarpadi Vikalpana Rupaih), by ignorant people 
(Mudhaih). That is the idea (iti arthah). 
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Whereas (Tu) to the discriminating people who look at everything  through the sastra 
teaching and not through their sense organs which always show duality (Vivekinam - for 
them), just as snake etc do not have existence separate from the rope (Rajjvam Kalpitah 
Sarpadayah iva);  similarly prana etc (Pranadayah - Etc including all those objects 
mentioned from verse Twentieth to Twenty Eighth) do not exist (Na Santi) separate from 
Atma (Atma Vyatirekena). That is the contention (iti Abhiprayah, - Hence alone,) 'All that 
is here without exception or whatever I experience is myself, the Atma alone’ ("idam 
Sarvam Yad Ayam Atma") says Brihadaranyaka Upanishad (iti - Sruteh - in 2-4-6 and 4-5-7).

I) Eatihi Pranadibihi :

• Because of superimposed factors.

II) Atmanaha Apritak Butaihi :

• Which are not independent entities, separate from Atma – observer.

III) Pritak Eva Iti Lakshita :

• They are considered to be existing independent of Atma.

• I never look upon to be dependently existent.

• I think world is independently existent till I come to Vedanta.

IV) Vedanta :

• I am Atma

• World is Anatma.

• World is depedent on Atma.
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V) Sensory experience :

• I am small, depedent on the world.

• World is so big, independent.

• I am individual in the world.

• Small dot

• Conclusion of Moodai (deluded)

• Seen because of Maya Shakti.

VI) Fact :

• I am not dependent on world.

• Whole world dependent on me the sentient, Chaitanyam principle, observer.

VII) Iti Lakshita :

• Nishchita Concluded.

Madhavacharya :

• Jiva – Jagat – Ishvara = Separate reality.

Pancha Bheda

JivaJiva Jagat (Object) Jagat Ishvara

JagatJiva Jagat (Padartha) Ishvara Jiva
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• Ultimate reality – can’t make one the other.

VIII) Nama Sankeertanam :

• Show Radha Krishna as reality.

• Everyone loves duality, sucessfully deluded.

• Why?

IX)

Vikalpitaha

Like Rajju Sarpah

Worldly objects (Entire Duality)

X) One Rope appears as Pluralistic projection.

• One Atma Appears as all these forms of Jagat.

XI) Verse 20 – 28 – 9 verses.

• Kalpana.

• Conclusion of deluded.



1659

Brihadaranyaka Upanishad :

The Brāhmaṇa ousts one who knows him as different from the Self. The Kṣatriya ousts one who 
knows him as different from the Self. The worlds oust one who knows them as different from 
the Self. The gods oust one who knows them as different from the Self. The beings oust one 
who knows them as different from the Self. All ousts one who knows it as different from the 
Self. This Brāhmaṇa, this Kṣatriya, these worlds, these gods, these beings, and this all are the 
Self. [2 - 4 - 6]
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Brihadaranyaka Upanishad :

The Brāhmaṇa ousts one who knows him as different from the Self. The Kṣatriya ousts one who 
knows him as different from the Self. The worlds oust one who knows them as different from the 
Self. The gods oust one who knows them as different from the Self. The Vedas oust one who 
knows them as different from the Self. The beings oust one who knows them as different from 
the Self. All ousts one who knows it as different from the Self. This Brāhmaṇa, this Kṣatriya, these 
worlds, these gods, these Vedas, these beings and this all—are the Self. [4 - 5 - 7]
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XII) Idayam Sarvam Yadayam Atma Iti Sruti

XIII) Vivekina :

• Those who look at everything through Shastric Eye / Teaching.

• Sense Ogans will report duality, differences for Jnani and Ajnani.

• Sense Organs designed to report duality as per law of Karma.

XIV) Shastra google :

• Vivekinatu Veidikane

• Snake : Does not exist separate from Rope.

• Universe does not exist separate from me the observer.

• Atma / Chaitanyam 

↓

Rope

↓

Observer

XV) In the same way all 34 Philosophers concluded by Shankara as mere superimpositions on 
one Atma. (Verse 20 – 28)

XVI) Prana Vidaha :

• Prana = Contextual meaning Ishvara, Hiranyagarbha, Virat put together.
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XVII) World does not have independent existence 

XVIII) I experience existence in the wall, not of the wall.

Example :
Moonlight is

Not of the MoonOn the Moon

Existence is

-   Not of the world
  -   Is borrowed from Atma, the 
      sentient observer

-   In the world

• I am sentient observer principle – Turiya chaitanyam.

XIX) Fact needs to be assimilated and courageously claimed as the “SELF”.

XX) Dakshinamurthi Stotram :
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• This is the teaching.

XXI) Atma Vyatirikena Jagat Na Asti

XXII) Brihadaranyaka Upanishad :

• Chapter 2 – 4 – 6 

• Chapter 4 – 5 – 7 

• Idagum Sarvam Yadayam Atma.

• Whatever you experience is you yourself alone.

• Without exception, i am all.

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence) By This Throb Alone which is of the Nature of Eternal Underlying Awareness, 
the Unreal Forms get their Meanings and Appear over the Mind, This Knowledge of the Atman 
Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as a Direct Experience 
when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the 
Delusion of being tossed within an unending Ocean of Worldly Existence will Not Appear 
Again, Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge 
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3]

Meitreyi Brahmanam
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349) Bashyam : Chapter 2 - Karika No. 30 continues…

The one who (Sah) with the help of sastra Pramanam and Sruti based logic (Stutitah 

Yuktitah Ca), in reality (Tattvena) understands (Yah Veda) in this manner (Evam) 

Vikalpas that are superimposed on the Atma (Atmani Kalpitanam), like the rope snake 

(Rajjusarpavat) do not have an existence (Asattvam) independent of Atma (Atma 

Vyatirekena) and Atma (Atmanam Ca) is free from any form of internal or external 

differences (Kevalam Nirvikalpam - free from superimposed names and forms);  such a 

jnani (Sah) understands without any doubt (Avisankitah). He alone has the capacity to 

understand the contextual meaning - where the Veda is meaning what (Vedartham 

Vibhagatah); and interpret (Kalpayet - Kalpayati) the message of Veda (Vedartham) 

distinctly (Vibhagatah). The idea is (iti Arthah - he is the one who realizes or 

understands, without mixing up things that) 'this sentence is committed to reveal the 

Satya vastu only’ (idam Evam param Vakyam) while the other sentence (Adah) is 

committed to reveal something else (Anyaparam Iti).
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a) Yaha Evam Veda :

• Who ever knows this central message of Upanishad.

b) Evam :

• In this manner.

• Which manner?

III) Atmani Kalpitam Atmat Vyatirekena Asatvam :

• Whatever is superimposed on Atma is not different from Atma.

IV) Whatever is superimposed on Rope.... Snake etc is not different from Rope.

• It is Rope itself seen in different form due to ignorance.

V) In the case of Rope, only few items superimposed on Rope, not elephant.

VI) In the case of Atma, the whole Universe is superimposed “Idam Sarvam”.

VII) Is Ishvara also superimposed on Atma?

2 Possibilities – Ishvara is

-   Akalpitam
  -   Me, myself, Atma, self

-   Kalpitam
  -   If so yes, superimposed
  -   One of objects in creation, 
      Anatma.



1666

VIII) Gita :

I am the self, O Gudakesa, seated in the hearts of all beings; I am the beginning, the middle 
and also the end of all beings. [Chapter 10 - Verse 20]

• Ishvara not superimposed on me.

• Ishvara = Me = Need courage to claim, understand, Tatparyam of Upanishads and Gita.

IX) World is in Dvaita Prapancha format.

Gita :

Let no wise man unsettle the minds of ignorant people, who are attached to action; he should 
engage them all in actions, himself fulfilling them with devotion. [Chapter 3 – Verse 26]
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• When Mind is raised, you will understand Ishvara is superimposed on Turiyam.

X) Entire world is Kalpitatvam, Asatvam, Mithya, superimposed on Turiyam.

• Hence, self understood as Advaitam.

XI) Atmanam kevalam Nirvikalpakam.

• Jnani knows I am Nirvikalpaha Awareness, Consciousness all the time.

• Not in Samadhi alone.

XII)

Bheda Rahitaha

SvagataSajatiya Vijatiya

Nirvikalpa

-   No internal difference in 
      Turiyam
  -   Turiyam has no parts

-   Me and other living 
      beings
  -   Jiva – Jiva 

-   Jiva – Jagat
  -   Achetana – Achetana
  -   All one - Turiyam

• Eka Atma Pratyaya Saram.

• Once you understand Nirvikalpa Svarupa clearly Vedanta teaching over.
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XIII) All are superimposed Nama Rupa.

• All Nama Rupas are Maya – 3 Avasthas, 5 Koshas, 3 Sharirams.

• Kalpitam.

XIV) Dakshinamurthi Stotram :

• Only from Turiyam Angle.

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence)This World is Like a Sprout of a Seed Within which transforms what is 
Changeless state Before, appear Again as Space and Time, and endless Varieties of Pictures 
over it; all due to the Creation of Maya, This Unfolding of the World (from the Seed) which is 
Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e. 
a Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding 
of the world when He comes out of Samadhi), Salutations to Him, the Personification of Our 
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri 
Dakshinamurthy. [Verse 2]
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XV) In me, no Sajatiya, Vijatiya, Svagata, Bheda.

• I am Nirvikalpa Atma in all the Avasthas.

XVI) Knowledge possible only in Jagrat because Guru – Shastra Pramanam is available.

• Aham Nitya Nirvikalpaha Asmi.

• Veda – Verb – Jnaati.

• Tattvataha – In reality.

XVII) Knowledge through Sruti and Yukti.

• Sruti based logic not independent Logic, Sruti Sanmata Yukti.

• Independent logic can’t help me.

Keno Upanishad :

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to 
understand it, O dearest, when thaught by a teacher who beholds no difference (between one 
Self and another) ; thou art fixed in Truth. May we have, O! Naciketas, an enquirer like thee? 
[I – II – 9]
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XVIII) Yaha Saha Avishankitaha :

• Jnani has no doubt.

• Statement received from Sruti.

• No inverted Comma, so – says Veda.

• This is removed by Mananam and Nididhyasanam.

• Doubtlessly one who claims is a Jnani.

• He alone has the capacity to interpret Veda correctly, Acharya of Shastra.

XIX) 
Veda

-   Veda Anta
  -   For Jnanam and Moksha
  -   Advaita Pramanam

-   Purva
  -   For Chitta Shuddhi, Samskara 
      Nivritti
  -   Not Pramanam for Dvaitam
  -   Has worshipper – Worshipped 
      relationship
  -   Meditator -  Meditated 
      relationship
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XX) 3 Groups

-   Advaitam alone Satyam
  -   Abheda
  -   Veda Anta
  -   Advaitam Eva Satyam

-   Dvaitam alone Satyam
  -   Bheda
  -   Veda Purva 

-   Dvaita – Advaitam
  -   Bheda – Abheda Satyam
  -   Visishta Advaitin
  -   Accepts duality, non 
      duality

• Who ever interprets Veda correctly, Maha Vakya correctly, Baga Tyaga correctly, he 
alone is an Acharya.

XXI) Vibhagataha Kalpayati :

• Understand clearly, distinctly.

Veda Vakyams

Artha Vada Vakhyam
(Glorification)

Pramana Vakyam 
(Source of knowledge)

Method :

Use 6 Lingas

ApoorvatvamUpakrama & 
Upasamhara

Abyasa Arthavada PhalamUpapathi



• Do thorough analysis as in Brahma Sutra and arrive at central teaching.

XXII) Need Srotriya Brahma Nishta Guru.

• Idam Eva Param Vakhya Adaha Anya Param Iti

• Interpret Tatparyam of each Vakhyam.

XXIII) Example : Veda says

• Nitya – Naimittika Karma is compulsory.

• Sanyasa Ashrama also there.

• How to resolve contradiction.

XXIV) Vivekchudamani :

• Getting Guru requires Punyam.

Very rare indeed are these three things and happen only due to the utmost Grace of God—a 
human birth, a burning desire for liberation, and the blessed refuge of an illuminated sage.
[Verse 3] 
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I)

350) Bashyam : Chapter 2 - Karika No. 30 continues…

One who is not a knower of Atma (Anadhyatmavit) cannot understand truly the 
meaning of the Vedas (Na Hi Vedan Jnatum Saknoti) and interpret as it is (Tattvatah). 
"One who is not a knower of Atma (Anadyatmavit) cannot derive full benefit from the 
means of knowledge, the Pramanam (Na Hi Kascit Kriyaphalam Upasnute”). These are 
indeed Manu's words (iti Hi Manavam Vacanam - Manu 6-82).

Veda

Karma KhandaPuranas Itihasa Upasana Khanda Jnana Khanda

-   Ramayana 
  -   Mahabharatha
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• Without spiritual knowledge we can never interpret scriptures properly.

• Jyotisha – Vyakarana – Ayurveda all must be interpreted correctly with Advaita 
Jnanam.

Revision : Chapter 2 – Karika No. 30

I)

II) Only when Jnana Khanda understood, other parts of Veda clearly understood.

• One will goof with other literature without Jnana Khanda.

III) Manu Smruti :

All that has been declared (above) depends on meditation; for he who is 
not proficient in the knowledge of that which refers to the Soul reaps not 
the full reward of the performance of rites. [Chapter 6 – Verse 82]

Atma Anatma

- Alone Satyam
- Independently exists
- Lends existence to Anatma

- Mithya
- Exists dependently 
- Borrows existence from Atma
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III) On enquiry person knows Anatma does not have independent existence.

• Anatma is superimposed on Atma.

• Like Svapna is superimposed on waker.

IV) This Mithya relationship between I – Atma – Anatma must be clearly, distinctly understood.

• It must be assimilated by Mananam and Nididhyasanam.

• Then it is complete understanding of scriptures.

V) World is Mithya

• We dont negate Experiencability (E), Transactibility (T), Utility (U) OF Svapna or Jagrat 
in respective states.

• Inspite of Experiencability (E), Transactibility (T), Utility (U), we conclude world is 
Mithya.

VI) Mithya :

• Means it does not have existence of its own.

• It borrows existence from Sakshi, observer, Jnanata, knower, waker.

II) Superficially it appears

World Atma

Exists independently Exists independently 
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VII) Vedantin Admits world is experiencable, transactable, useful.

• Inspite of Experiencability (E), Transactibility (T), Utility (U) – World is Mithya.

• Existence of Jagrat Prapancha does not belong to world, Body or Mind.

• It belongs to Atma, observer, Sakshi Chaitanyam.

VIII) This fact whoever knows would have understood the scripture and he alone can teach 
others properly.

• Saha Eva Tattvena Kalpayet.

• Kalpayate – here  not projection.

• Here meaning is Vyakhyanam, interpretation of scriptures.

IX) Shaknoti Jnanatum :

• Understood and teaches.

• He alone gets full benefit of scriptures.

X) Manu Smruti :

All that has been declared (above) depends on meditation; for he who is 
not proficient in the knowledge of that which refers to the Soul reaps not 
the full reward of the performance of rites. [Chapter 6 – Verse 82] 1676



• Uses double negative language.

• Only one who understands can know fully scriptures properly.

• Person of self knowledge can alone know and get benefit.

XI) Kriya Phalam = Pramanam

Manu Smruti Deals with

VedantaVarna Dharma Ashrama Dharma

Atma Jnanam

XII) Anvaya :

This (Atma) is (wrongly) considered to be separate from any of these superimposed objects 
which are (really) not separate (from the Atma). One who really knows thus expounds (the 
Vedas) with clarity.
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• Etaihi Apritak Bavati

• Eshaha Atma Pritak Eva Lakshitaha

• Atma treated as though different from Anatma by ignorant people.

• There is Dvaitam is their conclusion.

• Yaha Veda Tattvena Veda Saha Avishankitaha San Vedartham Kalpayet.

XIII) Aside note – 2 points

One Point :

• In Brahma Sutra, Vedantin looks to Karma Khanda with a revised format.

• Points out mistake of Purva Mimamsa

A) Purva Mimamsaka :

• Veda Purva talks of duality only, Dvaitam only.

• Karta, Karma, things used in Karma, Rig – Yajus priest, Svarga Loka, Dvaitam.

B) Advaitin :

• Admits Veda Purva talks of Dvaitam.

• Karma Khanda is not a Pramanam for Dvaitam.

C) Definition of Pramanam :

• That what which reveals something new, not revealed by other Pramanas –
Apoorvata.

• Anadigatha Artha Bodhaka Vakhyam Pramanam. 1678



• Reveals what i dont know.

D)
Veda

-   Pramana Vakhyam-   Artha Vada Vakyam
  -   Anuvada Vakhyam, restatement 
      of already known idea
  -   Not Pramanam

E) Purva Mimamsa :

• Agni Kimasya Bheeshajam

• Anumana Vakhyam

• When it is cold in snow, sit near fire.

F) Shankara :

• Before coming to Karma Khanda, do you know Dvaitam or not.

• All are born Dvaitins, perception through sense orgasn – only Dvaitam.

• Anya Pramana Siddham.

• Veda need does not reveal Dvaitam, as a fact.

• It restates a confusion which everyone has.
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G) Vedas Aim

-   But to reveal Advaitam nature 
      of Adhistana Brahman

-   Not to reveal Dvaitam

H) People are not mentally prepared, ready for Advaitam

I) Unique Approach to Karma Khanda

• Veda Purvaha Dvaita Pramanam Na Bavati.

J) Unique observation of Advaitin

K) Purva Pakshi – Mimasakas :

• Veda is full of Vidhi Vakhyam, commandments.

• Satyam Vada

o May you tell the truth.

o Dont tell untruth.

• Do Pancha Maha Yagya

• Matru Devo Bhava

o Prostrate to mother.

• Veda Purva = Bodhakam

• Veda Purva, Pramanatvat – No commandment possible through Shabda Pramanam.
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K) Content is a delusion

• Vedanta has a Unique way of interpreting all scriptures. 

• Without self knowledge you can’t interpret anything properly.

L) Purva Mimamsa :

• Vedanta also is a Commandment.

M) Purva Mimamsa :

Defensive Argument

VedantaVeda Purva

Non-commandmentCommandment

N) Offensive Argument :

• Both Veda Purva, Vedanta not commandment.

O) Conclusion :

• Pramanam can’t command a person.

• Pramanam – can only reveal.
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351) Introduction to Chapter 2 - Karika No. 31 :

I) Veda = Shabda Pramanam

• Shabda can’t give commandment.

• Giving commandment is an action.

• Pramanam can’t do action.

• Veda can’t give commandment.

• Pramanam can only reveal.

II) If Thristy :

• There is water bottle.

• Eyes reveal water bottle = Pramanam.

• Eyes can’t command me : Go and Drink water.

• Eyes reveal water, thirst or not.

The unreality or Mithyatvam (Asatvam) of duality (Yad etad Dvaitasya) that has been 
said (Uktam) based on reasoning (Yuktitah), that is in fact (Tad Etad) known 
(Avagatam) through Vedanta Pramana alone (Vedanta Pramana). This is said now (iti 
Aha so that the Place of logic in one’s gaining knowledge is clearly understood).
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• Desire makes a person do Action, Jnana Adhyasa.

• Pramanam can never command a person to do any action.

III) Even though veda says : Satyam Vada

• Commandment should be understood as revealing.

Example :

• Speaking truth is good for you.

• Ishta Sadhanata Bodhaka Vakhyam, Pramanam.

IV) Entire Veda Purva = Giving knowledge.

• These actions will lead you to truth.

• These actions will give Bad result.

V) 
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Good Result Bad Result

- For speaking truth - Balavat Anvishta
- Sadhaka Bodhaka Jnanam

VI) Veda Purva

Only Bodhaka VakhyamNot Vidhi Vakhyam

VII) Veda Anta :

• Bodhaka Pramanatvat



VIII) Iti Aha :

• Unreal also known as relative reality.

IX) Svapna = Real in relation to that Avastha, state.

• Who causes the states = Ishvara, Maya Shakti.

• Who owns that Shakti = Turiya Chaitanyam.

• Waking Prapancha – World real w.r.t. Waker.

• Prapanchas real

• To relative observers, experiencers.

• Dream food real in relation to dream not waking.

• Relatively real is called Mithya.

• Jagrat, Svapna – unreal, w.r.t. Turiya Atma which exists independently with world of 
time, space.

X) Time, Space also borrows existence from Turiyam.

• Time – space belongs to Prapancha = Unreal.

• All events in time unreal.

• Hence dont ask where is my lifes experiences, Mithya.

XI) Instead of saying unreal, say – Relatively real = Asatvam = Mithya
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XII) This is taught by using Yukti as a support.
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2 Yuktis

GaudapadaShankara

-   Anityatvat
  -   Adau Antah Abavat
  -   Svapna Prapancha Vatu

-   Drishyatvat 
  -   Object of experience
  -   Svapna Prapanchavatu

Observer

Of WakingOf Dream

VishwaTeijasa

XIV) World – Prapancha only real for Vishwa – Teijasa not for Prajna and Turiyam.

XV) Pramana Avagatam = Understood by Sruti Vakhyams originally

= Pramana Vakhyam

• Give only supportive logic.

• Never use logic as independent Pramanam.

• Accept Shastra – Upanishad 7th Mantra first.
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352) Chapter 2 - Karika No. 31 :

Just as the dream and magic are seen to be illusions, or as “the palace city of the fairy 
Morgan” is imagined in the sky; in the same manner, this whole Universe is viewed (As 
an illusion) by the experienced Vedantin-s. [2 - K - 31]
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353) Anvaya : Chapter 2 - Karika No. 31

In (the light of) the Vedantic statements, this universe is seen by the wise (people)  in 
the same way as dream and magic are seen (or) as the city in the sky (is seen).
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I) Fact = World is relatively real = Mithya

• There exists Turiyam – absolutely real – Mantra 7

• Known by scriptures only.

II) Intellect always understands language of logic only.

• Veda gives logical support for intellectual assimilation.

III) Example :

• Pouring milk in a narrow necked bottle using a funnel.

(I) Narrow bottle (II) Vessel containing Milk (III) Funnel

- Head
- Jiva

- Veda
- Jnana Dughdham
- Shastra
- Can’t go directly into 

our head

- Conveyor of teaching 
originally in the Shastra

IV) Keep only logic, remove bottle, milk, no use.

• Need funnel, Jiva Veda.

V) Katho Upanishad :
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• Mere logic heads us nowhere.

VI) Vedanteshu Drishtam

• Jagan = Mithya.

VII) 

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to 
understand it, O dearest, when thaught by a teacher who beholds no difference (between one 
Self and another) ; thou art fixed in Truth. May we have, O! Naciketas, an enquirer like thee?

3 Example

Gandharva NagariSvapna Maya

-   Sky city-   Magic show here
  -   Not Vedantic Maya

• Many things appear, dissappear.

• Jagrat similar to that.

VIII) Sky City :

• In evening sky, clouds in sunlight are formed.

• They form in different patterns which appear like a city in the sky.
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• Example : House, Elephant, Devatas.

• Enquire – not there, not factual.

IX) Universe like Svapna

• Relatively real

• Wakers standpoint real.

• Turiya standpoint – Chaitanyam Maha Real, Adhishtanam.

• Waker from Turiyam standpoint unreal.

• Turiyam w.r.t. Waker, Ajnani.

X) 
Understanding Vedanta involves – 

2 things

-   3 Avasthas of the mind of a Jiva
  -   Who is born and dies
  -   3 observers of Consciousness

-   Turiyam
  -   Absolute I
  -   Satchit Ananda
  -   Sakshi
  -   Brahman
  -   Buma 
  -   Nondual
  -   Advaitam

-   Without Prapancha exists 
      independently
  -   Karya – Karana – Vilakshana 
      Atma
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354) Bashyam : Chapter 2 - Karika No. 31 starts…

The words dream and magic (Svapnah Ca Maya Ca) compounded together becomes 

Svapnamaye (Svapnamaye) and both have the nature of being of relative reality, 

Mithya (Asad, Vastvamike). Even though they are of relative reality only (Asatyau), yet 

they both appear (Laksyate) as though they are real (Sadvastvamike) to people who do 

not have the discriminative power to understand what is what (Avivekibhih). And it is 

just like (Yatha Ca) from the body of clouds, an imaginary city of celestials in the sky is 

indeed seen (Gandharva Nagaram Drsyamanam Eva sat) to be as though formed 

(Akirnam Iva), 
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spread all over with (Prasarita) market place (Apanah) with vendable articles (Panya) 

houses (Grhan), mansions (Prasadah), localities with people, both women and men 

(Stri - Pum - Janapada) going about with their activities (Vyavahara); and suddenly 

(Akasmad - when the wind blows) it disappears Abhavatam Gatam Drstam). Just like 

the Gandharva Nagaram (Yatha), dream and magic are all seen as Mithya (Svapnamaye 

Ca Drste Asadrupe), so too, (Tatha) this entire cause - Effect  dualistic universe (Idam 

Visvam Dvaitam Samastam) is seen as being Mithya (Asad Drstam).

I) Dream and magic show are Asat, Mithya, relative reality.

II) Unreal appears as real

• For a dream, dream not dream in dream.

• Looks at dream as waking state alone.

• Even though unreal, relative reality, appears real.

III) Gandharva Nagari : Sky – City 

• Comes from imaginative mind.

• See different pattern formations of cloud due to wind.

• Buyers, sellers, market place spreadover, horses, elephants.

• Drishta (Appears), Nashta (Disappears).

IV) Jagrat :

• We go to beauty parlours, Gyms, nail saloons.

• One day Mama, next day Ash = Akasmat – with no explanation.
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• Jagrat, Svapna, Magic show, Gandharva Nagari not much different.

V) Quantum Physics :

Energy in Motion

Atoms

Science

All illusion

No Male / Female / Objects

Consciousness in seeming motion

3 Avasthas illusions

Vedanta

Explains solidity of world

Alata Chakra Vatu

VI)
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VII)

VIII) Dualisitc Jagat :

• Atma – Anatma – not 2.

• Not 2, No Anatma wihtout Atma, Turiyam.

• Hence nondual.

• So called Anatma as separate entity = Asat, Drishtam.

IX) Karya – Karanam – Jagat = Duality

= Pranabihi.... (Karika No. 20 – 28) = Aataihi = Dvaitam

Vishwa

AdjectiveNoun

-   All 
  -   Entire Universe

-   Universe

Vishvam Dvaitam

Adjective Noun
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Revision : Karika No. 31 bashyam...

I) Jagrat is superimposed on Turiya Atma.

II) Jagrat Prapancha Anatma

• Does not exist separate from Turiyam.

III) Hence Jagrat Prapancha is called Mithya – is the message in Karika No. 30.

IV)

Karyam Karanam

1st – 2nd Pada 3rd Pada

-   All Mithya = Asat
  -   Satyam = Vilakshana - Turiyam

3 Examples were given to 
assimilate this subtlest teaching 

of Anatma Mithyatvam

Gandharva NagariSvapna Maya

Sky cityMagic show

• All 3 Mithya in nature.
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V) Similarly,

VII)

Vishwan Dvaitam

Adjective Noun

Entire dualistic Universe

VI)
World is Mithya

-   But concluding is-ness of world 
      does not belong to world
  -   Like Isness of dream world does 
      not belong to dream observer but 
      to waker 

-   Not negating Experiencability (E), 
      Transactibility (T), Utility (U)  
      of world.

Is-ness of

Jagrat WorldDream World

-   Belongs to Turiya Atma
  -   Lent by Turiyam

-   Belongs to waker
  -   Lent by waker
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VIII) Turiyam, Consciousness principle 
alone lends existence to

SushuptiJagrat Svapna

• Very important conclusion of Vedanta.

IX) Appreciate the Paramatma Svarupam between waker, dreamer and Turiyam.

X) Experiental existence of Jagrat, Svapna we dont question.

XI) Our Question :

• Existence experienced in the world, does it belong to the world or not.

Vedantin Other Philosophers

- Existence belongs to Turiyam, 
Brahman, Atma

- Existence belongs to the world

XII) Where do you find this secret?

Isness of the world

-   Does it belong outside the world 
      to Turiya Atma
  -   Like existence of dream 
      Prapancha belongs to waker
  -   Moonlight belongs to Sun

-   Does it belong to the World



1698

XIII) This teaching only in Upanishad

• Smruti borrows from Sruti.

Gita :

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]
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Gita :

Rsis have sung (About the field and the knower of the field) in many ways, in various 
distinctive chants and also in the suggestive words indicative of Brahman, full of reason and 
decision. [Chapter 13 - Verse 5]

• What is said in Veda, I am giving it.

• Original Source = Upanishad.

XIV) 4 Quarter of Karika No. 31 :

• Vedanteshu Vichakshanaihi.

XV) Where is this fact revealed? That world has borrowed existence only.

• What is the Pramanam for this conclusion.

XVI) Upanishads – Vedanta is the Pramanam.
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355) Bashyam : Chapter 2 - Karika No. 31 continues…

(If it is asked) where is it (Kva - seen as Mithya or in the words, what is the Pramanam 
for it), it is being answered (iti Aha) - it is available in the Upanishads (Vedantesu - 
plural is used here to indicate Upanishads. But infact, as we shall see Shankaracharya 
gives all the quotations  from Brihadaranyaka Upanishad only). “In this world (Iha), 
there is no plurality (Na Nana Asti) whatsoever (Kincana)“ or “in this vastu (Iha), there 
is no difference (Na Nana Asti) whatsoever (Kincana)” says (Kathopanisad 2-1-11 and 
Brihadaranyaka Upanishad 4-4-19).
1) “Parameswara or the lord (Indra) through maya (Mayabhih) is perceived as though 

manifold (Buhurupa Iyate)” says Brihadaranyaka Upanishad - 2-5-19).
2) "This (Idam) Atma alone (Atma Eva) was in the beginning (Agraasit)“ Says 

(Brihadaranyaka Upanishad - 1-4-1 and Aitareya Upanishad - 1).
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3) (Again Brihadaranyaka Upanishad adds in 1-4-10) "This (idam) Brahman alone  
(Brahma Vai) was there in the beginning (Agra Asit)“.

4) It is from the second entity (Dvitiyadvai) that fear comes (Bhayam Bhavati") says 
Brihadaranyaka Upanishad 1- 4 - 2, - which means there is no second thing to be 
afraid of, because Dvaitam is Mithya and Advaitam alone is Satyam).

5) (Brihadaranyaka Upanishad adds in 4-3-23) "But (Tu) with reference to Atma (Tad), 
there is no second thing (Na Dvitiyam Asti")

6) (And in 4-5-15, Brihadaranyaka Upanishad comments) "When in the vision of jnani 
(Yasya) everything is Atma alone (Yatra Tu Sarvam Atma Eva Abut), then what 
should one see and through what (Tat Kena Kam Pasyet - Etc"). Such Sruti Vakyas 
(Ityadisu) are pointed out by the people who are able to clearly comprehend the 
ultimate truth (Vicaksanaih= Nipunatara vastu Darsibhih = Panditaih). That is the 
idea (Iti Arthah - That Jagrat Prapancha is like a dream only).

I) Katho Upanishad :

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

• There is no plurality at all not during Pralayam only.

• Even now no plurality, does not have its own existence.
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II) Brihadaranyaka Upanishad :

• Indra = Paramatma with Maa Shakti not Deva Raja here.

• Magician uses his magical power.

• Jiva uses Nidra Shakti.

• Bhagawan uses his Maya Shakti to appear as pluralistic world.

• Indro Mayabihi Purve Rupaha Asti.

• One seemingly becomes many.

III) Purusha Sooktam :

Through the mind alone (It) is to be realised. There is no difference whatsoever in It. He goes 
from death to death, who sees difference, as it were, in It. [4 - 4 - 19]
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Prajapati (the Supreme Creator) moves inside the cosmic womb. (Though) unborn, He takes 
birth in a variety of ways. The wise ones know His (real nature) as the origin (of the universe). 
The (secondary) creators desire to attain the positions of Marichi and others. [Verse 21]

IV) Brihadaranyaka Upanishad :

In the beginning, this (universe) was but the self (Virāj) of a human form. He reflected and found 
nothing else but himself. He first uttered, ‘I am he.’ Therefore he was called Aham (I). Hence, to this 
day, when a person is addressed, he first says, ‘It is I,’ and then says the other name that he may 
have. Because he was first and before this whole (band of aspirants) burnt all evils, therefore he is 
called Puruṣa. He who knows thus indeed burns one who wants to be (Virāj) before him.[1 - 4 - 1]

• Purusha Vidha Brahmanam

• Atma alone was there in the beginning 
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Prajapati says :

• Aham Eva Srishtihi Asmi.

• I alone am appearing in the form of creation.

• Example : I alone am appearing as reflection in the Mirror.

• I Turiyam alone am appearing as Jagrat Prapancha.

• Very important quotation.

• There is no creation other than me.

V) Aitareya Upanishad :

• This is better quotation.

• Atma = Paramatma Prajapati.

In the beginning, verily, Atman (Self) alone was this (the Universe)… nothing else active 
whatsoever… He thought I shall indeed create the worlds. [I – I – 1]
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VI) Brihadaranyaka Upanishad :

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman.’ 
Therefore It became all. And whoever among the gods knew It also became That ; and the 
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘I was 
Manu, and the sun.’ And to this day whoever in like manner knows It as, ‘I am Brahman,’ 
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their 
self. While he who worships another god thinking, ‘He is one, and I am another,’ does not 
know. He is like an animal to the gods. As many animals serve a man, so does each man serve 
the gods. Even if one animal is taken away, it causes anguish, what should one say of many 
animals? Therefore it is not like by them that men should know this. [I – IV – 10]
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• Brahma Va idam Agre Asit...

• Brahman alone was there in the beginning.

• Vamadeva Rishi comes Tasmat Tat Sarvam Abavatu.

VII) After knowing Aham Brahma Asmi.

Vamadev Says :

• I am Manu.. Surya... Creation.

• No creation other than Brahman.

• All quotations prove Jagan Mithyatvam.

• Brahman was there in the beginning.

VIII) How world is Mithya?

• Proved by Vedanta Pramanam.

IX) Some quotations straight :

• Neha Na Na Asti Kinchana.

X) Atmaiva Idam Agre Asit

• Braheiva Idam Agre Asit.

• Artha Vada Vakhyams, proves world is Mithya.

• Duality criticised by Veda, hence negated.

• Nindha Vakhyams prove Mithyatvam of the world.

• Satyam is praised, glorified.
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XI) Brihadaranyaka Upanishad : 

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2]

XII) Brihadaranyaka Upanishad : 

That it does not see in that state is because, although seeing then, it does not see; for the 
vision of the witness can never be lost, because it is immortal. But there is not that second 
thing separate from it which it can see. [4 - 3 - 23]

• Na tu Tatu Dvaitiyam Asti

• No 2nd thing, other than Atma why fear death of body?
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XIII) Brihadaranyaka Upanishad : 
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• Yatra tu sarvam atmeivabuth asya..

Because when there is duality, as it were, then one sees something, one smells something, one 
tastes something, one speaks something, one hears something, one thinks something, one 
touches something, one knows something. But when to the knower of Brahman everything 
has become the Self, then what should one see and through what, what should one smell and 
through what, what should one taste and through what, what should one speak and through 
what, what should one hear and through what, what should one think and through what, what 
should one touch and through what, what should one know and through what? Through what 
should one know that owing to which all this is known? This self is That which has been 
described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It 
never decays; unattached, for It is never attached; unfettered—it never feels pain, and never 
suffers injury. Through what, O Maitreyī, should one know the Knower? So you have got the 
instruction, Maitreyī. This much indeed is (the means of) immortality, my dear. Saying this 
Yājña-valkya left. [4 - 5 - 15]

Vision of Jnani

All UniverseAll Ornaments

-   Atma
  -   Only one nondual Atma exists
  -   No Universe

-   Gold
  -   Only gold exists



1710

XIV) Sarvam Atma Abuth = Bada Samanadi Karanya Vakhyam.

• Tat Kena Kum Pashyet...

XV) Iti Yadishu Vichakshanaihi :

• Know + clearly understand.

• See writing on wall of Upanishad.

• Panditas – scholars enjoy wisdom.

XVI) Idam Drishtam :

Jagrat Svapna

- Dream No. 2
- By super waker
- Turiyam with Maya Shakti
- Big sleep

- Dream No. 1
- By waker individual
- With Nidra Shakti
- Small sleep

• Waking up to turiyam state from Jagrat.

• Big Sleep = Moksha

XVII) Grammar :

Shankara connects : Vedanteshu Drishtam

• To give Pramanam status to Veda.
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356) Bashyam : Chapter 2 - Karika No. 31 continues…

Vyasa has said in Mahabhartam, called Vyasa Smrti because it is written by 
Vyasacarya, (Vyasasmrteh - in Moksha Dharmah - Chapter 301, Verse 60) That (iti) 
"(This universe is seen by a Viveki as unreal) like seeing (Drstam) in dull light (Tamah) 
the rope as a crack on the ground (Svabhranibham), and sees it disappear 
(Nasaprayam) like (Sannibham) seeing the bubbles created by the rain (Varsa 
Budbuda, - which even as you see they disappear), and which is devoid of happiness 
etc (Sukhadi - Hinam - for by the time you think it can give you happiness, it is gone), 
and that after its destruction (Nasottaram) disappears without a trace (Abhavagam).

I) Mahabharatha : Chapter 301 – Verse 60

• Vyasa Smrutihi – 100,000 Verses
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II)
Mahabharatha

Moksha DharmaAnugita

-   5000 Verses-   Krishna taught 
      again to Arjuna 
      who forgot 
      1st Gita

Vishnu SahasranamamGita

• Ananda Giri writes commentary.

III) Examples in Moksha Dharma :

Rope

-   Seen as crack on earth, Bhu Chidram
  -   Superimposition because of Semi 
      darkness

IV) World is superimposed on Atma.

• Like crack on earth superimposed on Rope.
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V) Varsha Budbudam :

• Rain falls on ground.

• Puddles of water, bubbles formed on the ground, fleeting.

• Mithya, unreal.

VI) Similarly universe is Mithya fleeting

• Our life fleeting like bubbles in rain water puddles.

• Galaxies also bubbles.

• Body is nothing.

VII) Atma Bodha :

VIII) World subject to big destruction.

• Talks in 2018… 2023 will come.. Very fast.

IX) World not full of Ananda.

• Fleeting happiness reflected in Sense Objects.

• Sukhad Hinam.

Like bubbles in the water, the worlds rise, exist and dissolve in the supreme Self, which is 
material cause and the support of everything. [Verse 8]
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X) Chandogya Upanishad :

XI) Nasho Uttaram Abhavagam :

• After world is destroyed, it disappears totally without any trace of its being.

• When world is negated, it goes away, disappears totally without any trace of its being.

XII) 

Sanatkumāra said: ‘That which is infinite is the source of happiness. There is no happiness in 
the finite. Happiness is only in the infinite. But one must try to understand what the infinite is.’ 
Nārada replied, ‘Sir, I want to clearly understand the infinite’. [7 - 23 - 1]

Rope Snake Where did Rope Snake go

- With a torch
- Disappears

- No trace
- Not north, south, east, west

• Similarly – world goes, traceless.

• Mithya on negation, didn’t exist in 3 periods of time.

• This is teaching in Mahabharatha, Smruti Grantha.
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XIII) Anvaya :

In (the light of) the Vedantic statements, this universe is seen by the wise (people)  in the same 
way as dream and magic are seen (or) as the city in the sky (is seen).
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357) Introduction to Chapter 2 - Karika No. 32 :

This verse (Ayam Slokah) beginning with Na Nirodhah (Na Nirodhah iti) is meant for 

consolidating and concluding (Upasamhararthah) the essence of the discussion done 

in this entire chapter (Prakaranarthah). The entire duality, the Jagrad Prapancha 

(Dvaitam) is Mithya (Vitatham); and one Atma alone (Ekah Atma Eva) is the Ultimate 

Truth (Paramarthatah San); When this message of vaitathyaprakarana is received (Yada 

- that ‘I, the observer alone, am the reality lending existence to everything else, be it 

Jagrad Avastha or Svapna Avastha’), then (Tada) the following has to be noted as the 

result of the above conclusion. (Idam Nispannam Bhavati iti) ‘All the transactions and 

all the activities (Sarvah Ayam Vyavaharah) both worldly and ritualistic Activities 

(Laukikah Vaidikah Ca - Including Upasanas) are Mithya only based on self-ignorance 

and error (Avidya Visaya Eva’). At that time (Tada - what is Jnani’s attitude towards the 

entire creation is given in the following Sloka. He experiences the world, yet he knows 

it is Mithya, factually Non-existent because in fact-).
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Vedanta taught in 2 ways according 
to level of students

(B)(A)

-   Senior Students
  -   Advaitam
  -   Upanishad student, Vedanta
  -   No world
  -   Only Turiya Atma 

-   Junior student
  -   Dvaitam
  -   Gita student
  -   Adhyaropa, Veda Purva Drishti
  -   World superimposed on Ishvara

I) Important Shloka in Karika No. 32

II) Technical Bashyam

III) Vedanta seems to contradict

Upasana Khandam

-   Nirguna Brahman Upasanam
  -   Mantra 7 Mandukya Upanishad

-   Bheda – Jiva – Ishvara 
  -   Adhyaropa Kale

• Meditate on God with form.

• Prepares student for Jnana Yoga.
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Veda Purva

Upasana YogaKarma Yoga

IV)

• Adhyaropa Drishti

• Dvaitam retained till student matures.

V) After maturiy, Jiva – Ishvara Bheda really not there.

• Tat Tvam Asi

• Jiva, Jagat, Ishvara – negated.

• What is remainder left out = Brahman.

VI)

VII) Veda talks about creation, creator, order of creation, Akasha, Vayu... Sukshma Butas, Sthula 
Butas, Panchikaranam.. All are compromises.

VIII) Require compromise initially, because we all accept the world – Srishti.

Dvaitam Advaitam

- Dualistic Universe
- Compromise of Veda
- Have questions, doubts

- Universe swallowed, negated
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IX) Srishti, World, is like accepting Rope Snake in the beginning for a Junior student.

• Student sure of creation, wants to only know details like which Jati of Cobra.

X) To win trust of student, we say first yes, Rope Snake exists, world exist.

• Go on compromising to win trust.

XI) Once student ready, show torchlight.. See no cobra.

• Show torchlight of Turia Avastha, see no world, No Jiva, Jagat, Ishvara.

• No Srishti, Creation, Creator.

XII) Don’t ask why Veda is contradicting, compromising etc.

XIII) 
Junior Student Senior Student

a) Adhyaropa Kala
b) Mithya Jati Vada
c) Prana Iti Vidaha.. Karika No. 20 –

28, varieties of Srishti
d) Win trust
e) Creation is there, Rope Snake is 

there
f) I was born I exist, will not be 

there
World continues

a) Apavada Kala
b) Ajativada
c) Karika No. 32
d) Show torchlight

There was Rope, is Rope, will be 
Rope always

e) No creation, sustenance, 
dissolution

f) No birth, death
All illusions of the Mind
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XIV)

Junior Student Senior Student

g) Rope Snake, creation is always 
there, I won’t be there

h) Creation comes, exists, goes 
away

g) Rope Snake, creation never there
h) It does not come, exist or goes 

away
World seems to exist, go away

Dream seems to

Goes away on waking upCome Exist

XV) On waking up to Turiyam, understand there is no world to go away.

• This is Apavada of senior student = Ajati Vada.

• Drishti of Senior student.

XVI) In Mandukya Karika, Gaudapada specialises on Ajati Vada from Chapter 2 – Verse 32.

• No creation, sustenance, dissolution.
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XVII)
Some Argue 

GaudapadaShankara

Contradiction

-   ½ Cup empty
  -   World does not exist
  -   Turiyam angle
  -   World really not born
  -   Senior student
  -   Apavada Drishti

-   ½ Cup full
  -   World is seemingly born
  -   Vishwa / Teijasa / Prajna Angle
  -   Jeeva Angle
  -   Junior student
  -   Adhyaropa Drishti

XVIII) Bashyam :

a) Prakaranartho – Upasamharartha Consolidation of whole discussion now.

b) Jagrat Jagat Mithya like dream, rope Snake

• Unreal, relatively real (compromise).
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XIX) 

• Upasamhara = For conclusion is this Karika No. 32.

XX) From Senior students angle :

• Dvaitam – Vitataha – false – seeming – relative – Mithya, as good as nonexistent.

XXI) Samsathadeham :

• Sam + Tada + Idam

• Atma = Sam = Real by existent.

• World = Seemingly existent.

• Senior student is convinced.

XXII) 

Svapna Jagrat

Real from dreamers angle Real from wakers angle

Gita – Chapter 9 – Verse 4 + 5 

Na cha Mastani ButaniMastani Sarva Butani

-   Apavada Drishti
  -   Senior Student
  -   World is not in me the self
  -   Tada Nishpanna Bavati

-   Adhyaropa Drishti
  -   Junior student
  -   World is in me the self
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Gita :

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]



1724

XXIV) Following message comes out.

• Sarvaha Ayam Laukika Vedikaha Vyavahara Avidya Bavati.

Seeing from self – Turiyam Angle

Unmanifest WorldManifest World

World

IshvaraJiva Jagat

Serious transactions in the world

-   Laukika
  -   Secular
  -   Worldly

-   Veidika
  -   Sacred
  -   Shastric

• All are Avidya Vishaya

• Done in self forgetfulness = Avidya

XXIII) 
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XXV) Need to drop this self forgetfulness - Avidya by Vidya of self.

• I Turiyam alone exist all the time and without time.

• World appears and dissappears in the mind of an individual.

XXVI) 

XXVII)

Forgetfulness of waking status

In state of self forgetfulness 
(I am waker not known at the time of dream)

Dream transactions

Serious as long as I am not awakened 

Transactions in Dream taken very seriously

Dream state is in state of ignorance = Self forgetfulness of waker

Done in state of self ignorance as Turiyam

All transactions in waking state

Self forgetfulness of my super waker status,( Avidya Vishayaha)
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• Entire waking, dream and sleep states = Avidya status.

• I was born / I am in Samsara are thoughts in mind – Jnana Adhyasa.

• All because super waker – Turiyam (Which can exist without the world – Not known).

• Avidya Vishaya Eva Vyavahara.

• No Jnana Karma Samuchhayam, only Jnanam from Veda.

Gita :

I do nothing at all, thus would the harmonised knower of Truth think – seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 – Verse 8]

Speaking, letting go, seizing, opening and closing the eyes – convinced that the senses move 
among the sense objects. [Chapter 5 – Verse 9]
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XXVIII) Adhyasa Bashyam :

Such being the case, where there is superimposition of an entity on a substratum, the 
latter remains absolutely Unassociated with the bad or good property brought about by 
that (Superimposed entity). Presupposing this above-mentioned mutual 
superimposition of the Self and the not-self, designated as ‘Nescience’, proceed all 
transactions, empirical (secular) as well as those prescribed by the Vedas, centring 
around the means and the objects of valid cognitions’ so also are all the Scriptures 
concerned with injunctions, prohibitions and Liberation. [Section 9]



1728

XXIX)

Jnani

-   Sanyasa alone basis of his living 
      Jagrat Avastha
  -   Turiya Avasta replaces Jagrat in 
      the background
  -   Vidwat Sanyasa

-   May get involved in worldly 
      activity
  -   Avidya Vishaya Eva 
      Nishpannam Bavati

Revision :

Karika No. 32 – Introduction :

I)
Self forgetfulness

Moola AvidyaAvidya

Cause of Waking TransactionsCause of Dream Transactions

II) Prakaranarthe Upasamhararthyam Shlokaha :

• Central message of Vaitatya Prakaranam is in Karika No. 32.

• What is the message?
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III) Dvaitam Vitatam ekaha Atmeva Paramarthathastham :

• Entire duality of Jagrat = Mithya = false = Vithatham = Vitataya Prakaranam.

IV) Until Karika No. 31, ∆ format.

• Mantra 1 – 6 of Mandukya Upanishad.

V) Change in format now – Binary format.

Projectors of 2 states 

ParamatmaJivatma

-   Has Maya Shakti
  -   Projects Jagrat Prapancha
  -   Jiva inside Jagrat Prapancha
  -   Totality
  -   Samashti

-   Has Avidya
  -   Nidra Shakti
  -   Projects Svapna Prapancha
  -   Individuality
  -   Vyashti

One Turiya Atma projecting

Indirectly Svapna through 
individual Mind

Directly Jagrat

Anatma
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VI) Atma – Anatma format

• Sakshi – Sakshyam format

• Satyam – Mithya format

• Chaitanya – Jadam format

• Paramartika – Vyavaharika format.

• Not Jiva – Jagat – Ishvara format.

• Ekaha Atma Paramarthatha San = Paramartika Satyam = Higher than Jagrat status = 
superwaker status.

VII) Must get soaked as superwaker – Turiyam.

• Must go into sub-conscious mind.

• All Avasta Traya Vakhyams must be personalised.

• Aham Nitya, Nirvikara, Nirguna, Niravayava, Sajatiya Vijatiya – Svagata Bheda Rahita, 
Punya Papa Rahita, Ashariram, Amanaha, Na Bahish Prajna, Na Antar Prajna, abayam, 
Adhishtana Atma.

VIII) This is essence of Vaitatya Prakaranam = Turiya Jnanam, Jagan Mithyatva Prakaranam.

IX) I – observer – Chaitanya Svarupam alone am the reality behind the entire universe.

I observe 2 Prapanchas – Adhyasa 
(Superimpositions on me)

SvapnaJagrat
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X) Prapanchas have no independent existence.

• I am the support, Adhishtana Chaitanya Svarupam.

• I, Turiya Atma, alone lend existence to Jagrat and Svapna Prapancha.

• Individual body – mind complex have joy – sorrow.

• I am Asanga – relationless Atma.

• No more Avidya is in me.

XI) Aham Satyam, Jagrat – Svapna Prapancha Vithathou – false appearances, fleeting, 
dependent.

• Entire Prapancha is seen as Mithya, not one individual body.

• Giant leap from ∆ to Binary format with help of Sruti and Yukti.

XII) Iti Yada :

• When this message is received.

• Tada Idam Nishpannam Bavati.

• Fllowing corollary has to be noted.

XIII) Sarvoham Veidika Laukika Vyavahara :

• All Sacred, worldly transactions, activities like Karma Khanda – Ritual, Upasana 
Khanda – Meditation will be meaningful, valid only during Ajnana Kala, at time of 
self – ignorance.

• This is a powerful statement.

XIV) Once self knowledge takes place, then transactions not valid, not meaningful also.
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XV) One has discovered:

• I am Poornaha.

• No worldly activity can increase, decrease my status.

XVI) Brihadaranyaka Upanishad :

This has been expressed by the following hymn: This is the eternal glory of a knower of Brahman: it neither 
increases nor decreases through work. (Therefore) one should know the nature of that alone. Knowing it 
one is not touched by evil action. Therefore he who knows it as such becomes self-controlled, calm, 
withdrawn into himself, enduring and concentrated, and sees the Self in his own self (body); he sees all as 
the Self. Evil does not overtake him, but he transcends all evil. Evil does not trouble him, (but) he consumes 
all evil. He becomes sinless, taintless, free from doubts, and Brāhmaṇa (knower of Brahman). This is the 
world of Brahman, O Emperor, and you have attained it—said Yājñavalkya. ‘I give you, sir, the empire of 
Videha, and myself too with it, to wait upon you.’ [4 - 4 - 23]
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• Karma can’t improve me or decrease me.

XVII) Gita :

For him there is no interest whatever in what is done, or what is not done; nor does he depend 
upon any being for any object. [Chapter 3 – Verse 18]

• Activities invalid w.r.t. Oneself.

• Jnanis activity is meaningful, useful for other Ajnanis of the world.

• For Jnani it makes no sense, no difference.

XVIII) Jnana Karma Samuchaya not possible

• Karma has become Karma – Abhasa, only w.r.t. Jnani.

• Jnana Karma Abhasa Samuchhaya possible.

XIX) Karma valid only during Avidya.

• Avidya absent during Vidya.

• Can’t coexist.

• Example : Light – Darkness can’t coexist.
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XX) Avidya Vishaya = Shankaras pet topic.

• In all introductions and Adhyasa Bhashyam, he speaks of Avidya.

XXI) 

XXII) Jnanis Apavada Drishti can be understood only by another Jnani, not Ajnani.

XXIII) Karika No. 32 to be meaningful, i should be a Jnani.

• 1st – 2nd Chapter – upto Karika No. 31, we were in Adhyaropa.

• Karika No. 32 – Apavada Drishti starts.

2 Messages 

IndirectDirect

-   Corollary what is attitude of 
      Jnani
  -   Karika No. 32 Apavada Drishti

-   Jagan Mithyat
  -   Adhyaropa Drishti
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358) Chapter 2 - Karika No. 32 :

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated 
as such. This alone is the Supreme Truth. [2 - K - 32]
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359) Anvaya : Chapter 2 - Karika No. 32

There is no dissolution, no creation, nor (is Anyone) bound and nor (is there any one) 
who practices means for Antahkarana Suddhi, and nor (is there any one) who seeks 
liberation, and nor (is any one) who is liberated (as he was always liberated) this is the 
absolute truth.
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I)
(A) Dreamers Angle (B) Wakers Angle

Svapna Real Waking Real

II) Turiyam Angle, Jagrat, Svapna both Mithya, same category.

III) 
Dreamers Angle Wakers Angle Super Wakers Angle

Dream Universe Valid Waking Universe Valid Turiyam Valid

Wakers Universe not 
existent, invalid

Dream not exist, 
invalid

Waking and dream non 
existent, invalid

IV) Look at Shloka from super – waker – Jnani – Turia Atma Angle.

• Higher status.

• As Adhishtanam

• Independently existing.

V) From Turiyam Status :

• No creation, sustenance, resolution.

• No seeker, of Moksha, Bondage, liberation.

• This is after teaching.
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VI) At seeker level, Adhyaropa Drishti:

• There is Srishti, Sthithi, Layam, seeker, bondage, liberation.

• Now student raised to higher level.

• Negates all of them.

VII) Adds note :

• Iti Esha Paramarthatha.

• This is from super waker, Jnani, Turia Atma angle.

• This is gist of Shloka.
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360) Bashyam : Chapter 2 - Karika No. 32 starts…

There is neither dissolution (Na Nirodhah = Nirodhanam = Pralayah), nor creation or 

birth (Utpattih = Jananam), nor is there anyone bound (Baddhah = Samsari Jivah) nor a 

Sadhaka, the one who is practicing various spiritual disciplines for the sake of 

liberation, moksha (Sadhakah = Sadhanavan Moksasya), nor a Mumuksu, one who has 

desire for Moksa (Mumuksuh = Mocanarthi) nor a Muktah, one who is free from 

bondage (Muktah = Vimukta Bandhah). When creation and dissolution are not there 

(Utpatti - Pralayayoh Abhavat), there can be neither bondage, nor freedom from 

bondage etc (Baddha - Adayah Na Santi). This is the absolute truth (Iti Esa 

Paramarthata).
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• After Enquiry into this world, then is this Shloka of a Jnani.

I) Na Nirodha :

• Nirodhanam, Nirodha, Pralaya Avastha, cessation of entire universal process.

• Dissolution of Universe + Time + Space 

• Contextual meaning.

II) Yogaha, Chitta Vrutti Nirodha:

• Not Pralayam there.

III) Here : Nirodha 

• Utpatti, Janma, Origination of Universe.

• Prapanchasya Nirodha, Utpatti.

• Na Pralaya, Na Utpatti...

• No origination, dissolution of Universe.

IV) Na Baddaha :

• Samsari Jiva.

V) Na Sadhaka :

• Mokshasya Sadhakavan.

• Practicing spiritual discipline for liberation.
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VI) Na Mumukshuhu :

• No Mokshane Arthi, Seeker of liberation.

Seekers of liberation

-   Sadhaka
  -   Without Practice
  -   Practitioner
  -   After long seeking, succeeds, 
      Muktaha, super waker Jnani
  -   Vimuktattaha, Baddaha

-   Mumukshu
  -   Non practitioner
  -   Moksha Ichha Arthi

VII) 

1st Transformation 2nd Transformation

- Dreamer becoming waker
- Dream Universe disappears

- Waker becoming super waker, 
Turiya Atma

- Wakers universe does not 
disappear

- Continues to be experienced.
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VIII)
Jnani Says

-   Na Cha Mastani Butani
  -   I have facility to drop the 
      wakers universe and remain in 
      my nature as Turiya Atma 
      because of Brahma Vidya.

-   Mastani Sarva Butani
  -   Wakers world I alone see

Gita :

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]
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IX) I experience the world but is as good as non-existent because it is Mithya, like dream world.

X) I alone am, is my final conclusion, that status once fully claimed is Moksha.

XI) Vimukta Baddaha :

• Upapatti – Pralaya Abava.

XII) When Srishti, Sthithi, Layam of Universe is negated, no question  of seeker, sought, 
bondage – liberation, teacher – taught.

XIII) No Macro – No Micro

• Prapancha Abave, Kai Mudikam Nyaya, Sishya Abava.

XIV) Explain my real nature, Svarupam.

• I can drop, negate world but can’t negate my Chaitanya Svarupam, nature.

XV) Macro, Guru – Sishya, Mithya.

XVI)

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]

Mithya presented in 2 ways

-   Factually non existent
  -   World borrows existence from me
  -   I alone am
  -   To see self alone we use concepts 
      of reflection, borrowing etc..

-   Experientially existent
  -   Not its own existence, but 
       borrowed existence.
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XVII) Any error is Mithya, Adhyasa

• Must have substratum.

XVIII) All ideas must be remembered when you reach final destination and claim Turiyam.

Turiyam

-   Can be realized as Self
  -   Hence Moksha exists.
  -   Only Jnani knows Value of Moksha.

-   Exists

XIX) Profound Shloka

• Number lock Shloka.

• When all numbers entered, lock opens.

• When Adhyaropa and Apavada put in the intellect, Turiyam (Lock) clicks opens.

• With one number lock not aligned, can’t open.

XXX) All these Apavada Shlokas are number lock Shlokas.

XXXI) Vedantic ideas must be simultaneously remembered.

• Then self realisation possible, you can jump up + down.

XXXII) How Veda says – no Universe exists?

• Because of absence of Macro Universe.

• No pairs of opposites from Turiyam standpoint.
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• No Mumukshu – Mukta.

• Dvaitam Na Santi.

• Factually not there, it is experientially available.

• This is nature of Mithya creation.

Example :

• Rope Snake, Dream

• Jnana + Artha Adhyasa

• Turiyam is the absolute Truth, without Sajatiya, Vijatiya, Bheda Rahita Atma.

• Shloka Vyakhyanam over, meaning over.

XXXIII) What is proof to arrive at the conclusion :

• “World is Mithya appearance, really not there”.

• Kim Pramanam?

• Vedanta Vakhyam is Pramanam.

• All 6 conventional instruments of knowledge are of no use in the Paramartika plane.

• Pratyaksha, Anumanam, Upamanam, Arthapatti, Anupalabdhi, Veda Purva Bhaga 
Shabda can’t be used.

• They have no access to the reality.

• Apaurusheya Upanishad Shabda Pramanam must be used to prove Mithyatvam (Has 
Experiencability (E), Transactibility (T), Utility (U) – but not real).
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361) Bashyam : Chapter 2 - Karika No. 32 continues…

How can there be absence of creation and dissolution of the universe (Katham Utpatti 

- Pralayayoh Abhavah, if it is asked), it is being answered, that (iti - Ucyate - it is due to 

the absence of duality, I, the Atma alone being there, and) the universe being Mithya 

(Dvaitasya Asattvat. And when there is no universe, how can there be any creation or 

dissolution. All the Srutis say the same).

1) "In the state of ignorance (Yatra Hi) there is seeming duality (Dvaitam Iva Bhavati“ - 

says Brihadaranyaka Upanishad 2-4-14).
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2) “The one who as though sees here duality (Ya Iha Nana Iva Pasyati” - goes from 

death to death“. So far Ninda of Dvaitam is done, because even though 'Nana’ 

plurality is not there, one thinks it is there, gets deep into samsara and travels 

from one Janma to the other say Kathopanisad mantras 2 - 1 - 10 and 2- 1- 11 and 

Brihadaranyaka Upanishad 4-4-19. Having so far quoted Srutis, which do Ninda of 

Dvaitam Shankaracharya now quotes what is said by sastra about Advaitam).

3) "Atma alone appears as this universe (Atma Eva Idam Sarvam" - says Chandogyo 

Upanishad 7-25-2).

4) “Brahman alone appears as this universe (Brahma Eva Idam Sarvam” - says 

Nrsimha - Uttara - Upanishad - 7).

5) “Only one without a second (Ekam Eva Advaitam“ - Says Chandogyo Upanishad 6-

2-1).

6) ”All that is in front of me is nothing but this Atma ("Idam Sarvam Yadayamatma" - 

says Brihadaranyaka Upanishad 2-4-6  and 4-5-7). From all these various Srutis 

(Ityadi Nana Srutibhyah), Dvaitam being Mithya (Dvaitasya Asattvam - and 

Sattvasya Satyatvam) is established (Siddham).
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I) Katham Uchyate :

• How Gaudapada ascertains that there is no creation or dissolution?

• How absence of creation + dissolution of world?

II) Dvaitasytva Abavat, Asatvat Vakhyams of Upanishad is proof

III) We can talk of creation and dissolution, Srishti – Pralaya only if creation exists.

• Why talk of non-origination of world (Ajati – Vada of Vedantin – or Mithya Vada of 
Vedantin).

IV) Origination and dissolution only if we accept existence of the world.

• Advaitin negates existence of the world by using word “Mithya” – appearance and 
Baditam (sublation of the world).

V) Hence we need not answer question of source and resolution ground of Universe.

• Simply can’t say, world is not there.

• Dvaitasya Asatvat – how? Pramanam Kim?

VI) Yatra :

• Avidya Avasthayam, while seeing Rope Snake, waking – dream, state of ignorance, 
there is seeming duality.

VII) Upanishad says :

• During height of ignorance, waking or dream, there is seeming Dvaitam, Dvaitam Eva 
Asti.
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Example :

• You are seemingly intelligent, or beautiful.

• Means not intelligent or beautiful.

• Seeming indicates it is not there.

1) Gita : Chapter 2 – Verse 16

The unreal has no existence; there is no non-existence of the Real; the truth about both these 
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

Gita – Chapter 2 – Verse 16

-   There is no – non-being 
      (Double negative)
  -   There is beingness of only the 
      real Vastu
  -   Has Satyatvam, existence.

-   Unreal world in Jagrat, Svapna, 
      has no beingness
  -   No Satyatvam, existence

Seeing the truth of both there, Jnani concludes :

• Aham Satyam, Jagan MIthya
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2) Kaivalya Upanishad : Verse 23 + 24

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of 
the Paramatman… the one who is in the cavity of the heart, who is without parts, without a 
second, the Witness of all, beyond both existence and non-existence, one attains the very 
nature of the Paramatman. [Verse 23, 24]

3) Brihadaranyaka Upanishad : Chapter 2 – 4 – 14 (Meitreiyi Brahmanam)
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4) Katho Upanishad : Chapter 2 – 1 - 10, 11 

Because when there is duality, as it were, then one smells something, one sees something, one 
hears something, one speaks something, one thinks something, one knows something. (But) 
when to the knower of Brahman everything has become the Self, then what should one smell 
and through what, what should one see and through what, what should one hear and through 
what, what should one speak and through what, what should one think and through what, 
what should one know and through what? Through what should one know That owing to 
which all this is known—through what, O Maitreyī, should one know the Knower ? [2 - 4 - 14]

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and 
what is there, the same is here. He proceeds from death to death who beholds here difference 
(between Brahman and the world). [II – I – 10]

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]



1752

• Ignorant person sees seeming Dvaitam.

• Iva crucial word everywhere means seeming duality.

• Katho Upanishad also and Brihadaranyaka Upanishad.

Chandogya Upanishad : Chapter 7 – 25 – 2 

Next is the instruction on the Self: The Self is below; the Self is above; the Self is behind; the 
Self is in front; the Self is to the right; the Self is to the left. The Self is all this. He who sees in 
this way, thinks in this way, and knows in this way, has love for the Self, sports with the Self, 
enjoys the company of the Self, and has joy in the Self, he is supreme and can go about as he 
likes in all the worlds. But those who think otherwise are under the control of others. They 
cannot remain in the worlds they live in, nor can they move about in the worlds as they like 
[i.e., they are under many limitations]. [7 - 25 - 2]
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• Braheiva Idam Sarvam

• Atmaiva Idam Sarvam

• Waker alone appears as Dream Universe.

• Turiyam alone appears as Jagrat Universe.

• Brahman, Turiya Atma, self alone appears as this world.

VIII) 
To understand Vedanta clearly use

AnubavaSruti Yukti

-   3 states of consciousness, 
      Turiyam
  -   Sleep state proves 
      unmanifest nature of 
      Universe
  -   Jagrat, Svapna, proves 
      manifest nature

-   Description of Brahman 
      in Avantara Vakyam
  -   Mahavakyam
  -   Adhyaropa, Apavada

-   Shastric logic

• Beyond manifest and unmanifest, lies Turiyam Adhishtanam of Mithya Prapancha 
appearance.

• What is in front of me always is Brahman, Turiyam, no need for Samadhi Avastha.
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IX) Modern science concludes.

a)

b) Both these constitute an illusion of solidity of the world.

• Solid wall, mountain, ocean.

c) Intangible energy in motion appears as the cosmos.

• Solidity = Illusion.

• Intangible, invisible energy appears as though tangible universe, made of 5 elements.

d) Jadam, inert by Nature, says Vedanta, has no sentiency.

e) Atoms / Molecules go round the Nucleus.

f) 90% of Atom = Empty space.

g) All Atoms joined together = Experience of wall, whole cosmos.

• Vedanta : Who is the sentient observer?

• Logic 90% of wall = Empty space.

h) Unbelievable universe but true.

• That is the fact.

• We can then answer the entire cosmos.

Entire pluralistic Universe

Energy in motionBunch of Atoms in motion
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I) Vedanta :

• Not as a factual reality but Mithya appearance like dream.

• Looks like no creation at all.

J) Vedanta :

• God alone is, turiyam alone is.

• World is Mithya, Jagan Mithya.

• Brahman (Observer Satchit ananda) Satyam.

• Jiva Braheiva Na Paraha.

K) Conclusion : 

Modern Science + Vedanta

-   World is an illusion, an 
      appearance, Chaitanya 
      Spandanam

• Atom – Energy – Brahman – Atma, Chaitanyam alone is the truth of this world.

5th Question :

• Atmeiva Sarvam = Chandogya Upanishad – Chapter 7 – 25 – 2 

• Body – Mind – Time – Space part of Jagrat Prapancha.
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Chandogya Upanishad : Chapter 7 – 25 – 2 

Next is the instruction on the Self: The Self is below; the Self is above; the Self is behind; the 
Self is in front; the Self is to the right; the Self is to the left. The Self is all this. He who sees in 
this way, thinks in this way, and knows in this way, has love for the Self, sports with the Self, 
enjoys the company of the Self, and has joy in the Self, he is supreme and can go about as he 
likes in all the worlds. But those who think otherwise are under the control of others. They 
cannot remain in the worlds they live in, nor can they move about in the worlds as they like 
[i.e., they are under many limitations]. [7 - 25 - 2]

• Observer – Sentient principle, Sat – Chit – Ananda Atma, Turiya Atma, Buma Atma.

• Buma vidya – Narada – Sanatkumara Samvada.
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6th Question :

• Narasimha Uttara Tapania Upanishad – Verse 7

• Brahei Vedam Sarvam.

7th Quotation : Chandogya Upanishad – Chapter 6 – 2 – 1 

• Ekam Eva Advitiyam Brahma.

• Sat Vidya Prakaranam.

• Experience plurality.

• Brahman is Sajatiya, Vijatiya, Svagata Bheda Rahitaha Atma.

Somya, before this world was manifest there was only existence, one without a second. On this 
subject, some maintain that before this world was manifest there was only non-existence, one 
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]
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8th Quotation :

Brihadaranyaka Upanishad : Chapter 2 – 4 – 6 and 4 – 5 – 7 

The Brāhmaṇa ousts one who knows him as different from the Self. The Kṣatriya ousts one who 
knows him as different from the Self. The worlds oust one who knows them as different from 
the Self. The gods oust one who knows them as different from the Self. The beings oust one 
who knows them as different from the Self. All ousts one who knows it as different from the 
Self. This Brāhmaṇa, this Kṣatriya, these worlds, these gods, these beings, and this all are the 
Self. [2 - 4 - 6]
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The Brāhmaṇa ousts one who knows him as different from the Self. The Kṣatriya ousts one who 
knows him as different from the Self. The worlds oust one who knows them as different from 
the Self. The gods oust one who knows them as different from the Self. The Vedas oust one 
who knows them as different from the Self. The beings oust one who knows them as different 
from the Self. All ousts one who knows it as different from the Self. This Brāhmaṇa, this 
Kṣatriya, these worlds, these gods, these Vedas, these beings and this all—are the Self. 
[4 - 5 - 7]
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• Idam Sarvam Yatu Atma.

• All we are experiencing, as though existing independently is really nonexistent.

• It is only an appearance like dream from Turiyam status.

• Unbelievably, true.

• Ayam Atma – This Atma.

• Aparokshataya Upalabyamana is Atma Chaitanyam.

• It Adhi Nana Srutubya Dvaitasya Asatvam – Mithya.

• Not Atyantika Asat.

9th Quotation : Mundak Upanishad – chapter 2 – 1 – 2 

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and 
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, 
causal-state of the universe. [II – I – 2]
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X) Through all Sruti quotations – Vaitatyam – Mithyatvam - Siddham

World – 2 Conditions

UnmanifestManifest

Avidya / Maya / SushuptiJagrat – Svapna 

• I – Turiya Atma am Continuously present, Am beyond Karanam – Karyam.

XI) Like 3 states come and go in the mind, same power is Maya Shakti at macro level .

• Same power projects ideas as per our Vasanas.

• We get a clear vision of the creator of Universe when we are having Turiyam status.

362) Bashyam : Chapter 2 - Karika No. 32 continues…
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I) Consolidation of 2lines of previous Paragraph

• Dvaitasa Abavatvat explained now here.

II) We can’t talk of origination of the thing which is non-existent.

III) World, according to Vedanta factually not there.

• Can’t talk of origination Sataha Vastu Utpatti Pralaya Syat Na Asaataha.

• For existing thing alone there will be origination, dissolution.

IV) Na Asataha :

• Can’t talk of origination of a non-existing thing.

V) Shasha Vishna Adhi :

• Like Rabbits horn, nonexistent.

• No origination, growth, resolution.

• Utpatti Pralaya Nasyat.

• Non existent world does not originate.

For an object that exists only (Satah Hi - You can talk about) creation or dissolution 
(Utpattih Pralayah Va Syat), but not for a thing which does not exist at all like the horn 
of a Rabbit (Na Sasavisanadeh Astah). Nor the non-dual Atma (Na Api Advaitam) 
originates or dissolves (Utpadyate Liyate Va). That it should be Non-dual (Advaiyam) 
and at the same time be subject to birth and death (Utpatti - Pralayavat Ca), is a 
contradiction in terms (iti Vipratisiddham).
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VI) Why can’t existent Atma originate?

• Atma existent according to you.

VII) Na Api Advitam :

• Non dual Atma does not originate or dissolve, Nityatvat.

• Advaita Atma – Nityaha.

Gita : Chapter 2 – Verse 20

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn, 
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 – Verse 20]

VIII) Advaitam – originates

• Oxymoron

• Contradiction.

IX) Advayam = Nondual

• Advaitam – Turiyam can’t have origination – dissolution.
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X) World is not there.

• How you account for its experience?

Answer :

Example :

• Dream

• Nonexistent but experienced.

XI) Experience possible because it is a projection by Ishvara, superimposition on Atma.

• Ishvara Srishti.

XII)

• This is the nature of the world, fleeting since beginning of time.

• Power of Maya.

XIII) We have to remember many ideas in Vedanta to come to conclusin about Turiya Atma.

• Number lock = Turiyam.

XIV) Each idea is profound student should be alert and bright.

• Simultaneously, remember all ideas to get the fundamental message.

• Aham Satyam, Jagan Mithya.

World - Mithya

-   Unmanifest
  -   Disappears

-   Manifests
  -   Appears
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XV) Teacher gradually teaches all ideas.

• Teacher requires Punyam to get a student who can remember.

XVI) Remember : 

• Svapna, understand its nature, then alone you can assimilate message of Karika No. 32 
– Jagrat – Turiyam.

363) Bashyam : Chapter 2 - Karika No. 32 continues…

Again (Yastu Punah ) the day to day transaction implies duality of Ishvara as well as the 
creation (Pranadilaksanah Dvaita - Samvyavaharah), which is (Sah) superimposed on 
Atma (Atmani Kalpitah) like the snake is superimposed on the rope (Rajju - Sarpavat). 
This is what was said before (iti - Uktam - from slokas 20 to 28). The snake which was 
not an object, but purely projected by the mind on the rope (Na Hi Rajju Sarpadi 
Laksanaya Mano Vikalpanayah) is not produced from the rope nor dissolved into the 
rope (Rajjvam pralaya Utpattihi Va).
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I) If world is non-existent, how do you account for its experience?

• Question by all other philosophers to Advaitin.

II) How Dvaita Svayamvaraha?

• How are transactions involving duality experienced?

• Karika No. 20 – 28, 9 verses starting from Prana – Ishvara etc?

III) Projection of Prana – Ishvara – Beejatma + creation + Vyavahara, Atmani Kalpitaha.

IV)

Neither (Na Ca) the ropesnake is born and dissolved inside the mind  (Manasi 
Rajjusarpasya Utpattih Pralayah) nor outside in the rope (Rajjau Va), nor in both (Na Ca 
Ubhayatah Va). Thus (Tatha) duality of the universe or waking world (Dvaitasya) is 
nothing but imagination of the Samasti mind, maya Sahita Isvarah (Manasatva 
Avisesat). When the mind is restrained for the time being (Niyate Manasi) or in deep 
sleep (Susupte) or (Va - Deliberately restrained by the practice of yoga) duality, the 
universe is indeed not perceived (Na Hi Dvaitam Grhyate - indicating the dependent 
existence of the universe on total mind).

Waking Dream

- Superimposed on Turiyam, Super 
waker

- Projected by Macro Avidya called 
Maya Shakti

- Superimposed on Waker
- Projected by individual Avidya 

called Nidra Shakti
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V) Dakshinamurthi Stotram :

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence)This World is Like a Sprout of a Seed Within which transforms what is Changeless 
state Before, appear Again as Space and Time, and endless Varieties of Pictures over it; all due to the 
Creation of Maya, This Unfolding of the World (from the Seed) which is Like a Play of a Magician, 
happens to one Who is Like a Mahayogi out of His Own Free Will (i.e. a Mahayogi can enter the state 
of Samadhi out of his own free will and witness the unfolding of the world when He comes out of 
Samadhi), Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge 
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 2]

VI)
Rajju Adhishtanam Turiyam

For Sarpah Adhishtanam for waking world

Atmani Kalpitah



1768

VII) Power of Brahman is called Maya or Moola Avidya.

VIII) When a person is experiencing Rope Snake, at the time of ignorance, he thinks it is real, 
never says it is non-existent.

IX) 
Both dream + waking are projections

Total Mind Individual Mind

Hiranyagarbha / IshvaraJiva

X) Both experienced as existent world.

XI) On enquiry, becomes non-exisstent.

Hence waking not

But seemingly existent categoryExistent category Nonexistent category

-   Mano Vikalpaha
  -   Adhyasa mental projection

• Ishvaras Mano Vikalpaha is all of us.
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XII) No Date of birth for Rajju Sarpah origination or resolution.

• Only if it is there, it has to be destroyed.

• No Utpatti, hence said to be Anaadi, beginningless.

• No end – Anantha.

• Beginningless – endless projections.

XIII)

Revision : Karika No. 32 – Bashyam

I) Gaudapada consolidates teaching of unreality of Jagrat Prapancha.

II) 

Junior students Senior students

- Beginninglessly, endlessly it is 
there.

- Beginninglessly, endlessly it is not 
there.

Mithyatvam revealed in 2 steps

Apavada DrishtiAdhyaropa Drishti

III) Step I : Adhyaropa Drishti

• Accept existence of world, origination of world.

• For Junior student, who can’t negate Universe straight away.

• If Shastra negates, he will negate Guru + Shastra and go home.
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IV) To win the trust of student, Shastra accepts existence of the world and talks of origination.

• Mastani Sarva Butani stage = Adhyaropa.

V) Na Cha Mastani Butani :

• Apavada stage.

• Karika No. 32 – is Apavada stage Na Nirodha, Na Chotpatti.

VI) World does not really exist.

• Hence can’t talk of origination or dissolution of the world.

• What to talk of people in the world.

• Kai Mudikam Nyaya.

VII) Bound person

• Seeker of liberation

• Practioner of disciplines

• Liberated person

VIII) Four not there, because Dvaitam is not there factually.

• No questin of origination of a non-existent universe.

IX) What is Pramanam for absence of Dvaitam?

-   Four not there really
  -   Seemingly there
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X)

Negates Dvaita Prapancha

Primary Pramanam

Sruti

In the vision of Sruti, world does not exist

Neha Nana Asti Kinchana

Katho Upanishad :

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death.
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XI) Question :

• How do we account for the experience of the world?

World non-existent

I don’t experience

Rabbits have no horn

Shouldn’t experience

XII) Answer in the current Paragraph :

Dream

But experiencedNon existent

• We all agree, it is a false projection, Mithya.

• Nonexistent thing can be experienced.

XII) Waking :

• Also projected but by Ishvara, false, Mithya

• Nonexistent, experienced.

• In waking also, it is a Maha Dream.
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XIII)

XIV) This is already seen in 9 Karikas – Karika No. 20 – 28.

• Shankara : Mithya, why commentary required?

XV)

2 Dreams

-   Super waker – Ishvaras Dream
  -   Wakers world
  -   Caused by Maya / Moola 
      Avidya Shakti

-   Regular – Waker’s dream
  -   Cause : Nidra Shakti

Rope Snake

-   Mental projection in the Rope
  -   Mentally projected snake does not exist 
      outside or originates inside.
  -   It appears inside because of Avidya Shakti

• We think it is original Snake but it is a false snake, has no real origination.

• Real Snake does not originate outside or inside.
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XVI)

XVII) If Svapna and Rope Snake example understood extend same to Jagrat also.

XVIII) Jagrat Dvaita Prapancha is also Manasam, projection of Mind.

• Not individual Mind but Samashti Mind – Hiranyagarbha.

XIX)  

Neither

-   ½ Snake in the Mind, ½ Outside-   Full Snake originates outside 
      or inside

XX) Indicates, world does not have independent existence of its own.

XXI) Question :

• I go to sleep but world exists for others?

Answer :

• Others experiencing yes, but also through their mind.

When Mind does not function, 
Niruddhe Manasi

Restrained naturally in sleepRestrained deliberated by Yoga in 
Samadhi



1775

• Mind function is required to prove existence of the world.

XVII)

Whether

Somebody elseMe

• Manadina Meya Siddhi Nyaya.

XVIII) Without Pramanam – Mind instrument, Premeyam world, can’t be established.

364) Bashyam : Chapter 2 - Karika No. 32 continues…

World is dependent on

Has no Independent 
existence

Individual Mind Total Mind
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I) Ataha :

• Therefore,

II) Dvaitam Mano Vikalpave Matram :

Therefore (Atah) all duality, is established (Dvaitam Siddham) as mere projection of 
the mind (Manovikalpana Matram iti). Therefore (Tasmat), it is well said by 
Gaudapadacharya (Suktam) that since duality is really Non-existent (Dvaitasy Asattvat - 
even though it might be seemingly existent), the highest truth consists in 
(Paramarthata iti) the Non-existence of dissolution, creation, bondage, liberation, 
moksha etc (Nirodhadi Abhavah).

All duality

JagratSvapna

• Are only prjections of the mind (Individual or Hiranyagarbha).

• Minds projection, iti Siddham.

III) Aside note :

Dream Jagrat

- Mental projection accepted - Is it mental projection or not
- Big debate
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IV) Answer :

Purva Pakshi :

• It is really not mental projection.

• If it is, it can’t be named Jagrat Prapancha.

• It will be only named Svapna Prapancha.

• Different name is used, hence not mental projection.

V) We say :

• Not individual mental projection.

• It is Samashti mind projection.

VI) If Jagrat Prapancha is individual minds projection, then it will be Kshanika Vigyana Vadi –
Buddhism.

VII) Brahma Sutra : Chapter 2 – 2 – 28 to 32 (5 Sutras)

The non-existence (of eternal things) cannot be maintained; on account of (our) consciousness (of them).[2 – 2 – 28]

And on account of the difference in nature (in consciousness between the waking and the dreaming state, the 
experience of the waking state) is not like dreams, etc., etc. [2 – 2 – 29]
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• Abhava Adhikaranam.

• Jagrat is Maya, Moola Avidya, Hiranyagarbha projection, not mental projection.

VIII) Shankara refutes Jagrat as Mental projection in Brahma Sutra

IX) Here in Mandukya, Jagrat taken as mental projection of Hiranyagarbha.

• How to solve contradiction.

X) Shankara says here :

• Whether individual or total mind, it is some form of projection only.

XI) My focus not in individual or total minds prjection

• It is Mano Kalpana Matram, only projection.

The existence (of Samskaras or mental impressions) is not possible (according to the Bauddhas), on account of the 
absence of perception (of external things). [2 – 2 – 30]

And on account of the momentariness (of the Alayavijnana or ego-consciousness it cannot be the abode of the 
Samskaras or mental impressions).[2 – 2 – 31]

And (as the Bauddha system is) illogical in every way (it cannot be accepted). [2 – 2 – 32]
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XII) Shankara joins Kshanika Vijnana Vadi here.

• Samashti Mano Vikalpa, Maya Kalpana, Moola Avidya Kalpana Matram.

• Dvaitam Iti Siddham.

XIII) Therefore since Jagrat Prapancha is also a projection, it is Mithya.

• It is well established by Gaudapada Acharya.

XIV) Dvitiyasya Asatvat :

Duality

But is seemingly existentNot really existent

• Nirodha Abava

• No question of originatino or resolution of a non-existent Mithya Prapancha which is 
Paramarthatha.

XV) From absolute standpoint, we admit empherical reality for Jagrat Prapancha also in Jagrat 
Avastha like we accept empherical reality for Svapna Prapancha in Svapna Avastha.

XVI) Both Jagrat Svapna have relative reality but not absolute reality.

XVII) We are negating from Turiyam standpoint, Mantra 7.

• Prapancha Upashama is there.
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364) Bashyam : Chapter 2 - Karika No. 32 continues…

I) Shunya Vadi :

• Advaitin has joined Shunya Vadi now.

• In Absolute sense, there is no creation at all.

• Absence of everything, nothingness, blankness.

If (Yadi) the function of sastra (Sastra - Vyaparah) in this manner (Evam - as stated in 
this Karika) is only the negation of duality (Dvaita Abhave), and not in revealing (Na) 
Non-duality (Advaite - because otherwise), it will be contradictory (Virodhat - because 
focus can be only on one thing. If the focus is on negating duality, then focus cannot 
be on existence of Non-duality). In that case (Tatha Ca Sati), sastra Pramana not being 
there (Pramana Abhavat) in revealing the existence of the reality of the Non-duality 
(Advaitasya Vastutve), only Sunyavada, emptiness can be talked about (Sunyavada 
Prasangah) as the duality has been established as not there (Dvaitasya Ca Abhavat) 
and there being no other Pramanam available for revealing Advaitam.
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II)

III) Pramanam can focus only on one Tatparyam

• Like camera can focus on you or mountain behind.

Function of Shastra

-   Not reveal both duality, 
       non-duality

-   Dvaita Abhava 
  -   Negation of duality only
  -   Absence of duality

-   Not to reveal Advaitam

Focus

Advaita Bava?Dvaita Bhava?

IV) Purva Pakshi :

• Karika No. 32 – focuses only on Dvaita Abava.

• Hence Shastram not Pramanam for Advaitam.

• Advaitin has to look for some other Pramanam – Pratyaksha, Anumana, Upamana, 
Artha Patti, Anupalabda, Shabda.

V) Other Pramanams can reveal only Dvaitam.

VI) Karika No. 32 – also focuses on Dvaita Abava.
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VII)
Pramanam

ApaurusheyaPaurusheya

VIII)

Reveals Dvaita AbavaReveals Dvaitam

Reveal Dvaitam alone

Therefore ultimate reality is

BlanknessNothingness Emptiness

• Advaitam as reality no Pramanam exists.

• Advaitam not revealed at all.

XI)

Neither

Advaitam is realityDvaitam is reality

Shunyavadi
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• Shunyam alone is the reality, it alone is there.

X) How to refute Shunya Vadi?

XI) Informal Method :

• You say there is nothing.

Question :

2 Ways

-   Informal-   Formal
  -   Classical
  -   Who is declaring Shunyatvam?

Are you there are not

-   No
  -   You are not there
  -   To say, Jiva must be there
  -   In sleep Jiva is there 
  -   Sentient witness of emptiness 
      is required.

-   Yes
  -   No thing can say something is 
      there
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• When no Vadi is there, how can i have Vada with you who is not there.

• Shunyavadi can’t stand our enquiry.

366) Bashyam : Chapter 2 - Karika No. 32 continues...

No, there cannot be Sunyam (Na); it has already been pointed out before (iti 
Pratyuktam) that any projected perception like rope snake (Rajjusarpadi Vikalpanayah)
cannot occur without an Adhishthana (Niraspadatva Anupapattih). Why are you then 
reviving the same argument again? (Etat Katham Ujjivayasi Iti). The Sunyavadi says (iti 
Aha) - even the rope (Rajjuh Api), which is the basis for unreal snake (Sarpa - 
Vikalpasya Aspadabhuta) is also Mithya only (Vikalpita Eva). So this example of the 
rope snake of yours is not tenable (Drstanta Anupapattih - to prove that Mithya has 
got Satya Adhishtanam).
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I) Enquiry, logical thinking, finer argument of Purva Pakshi.

II) Shankaras direct reply :

• I have negated Shunya Vada in commentary of Karika No. 9, introduction to Mantra 7 :

In That case, Turiyam (Tat) will be a mere void (Sunyam Eva). No, you cannot say there 
will be Sunyam (Na -- because when Mithya is negated what will be remaining is Satyam, 
the Adhishtanam). Superimpositions (Vikalpasya) which neither are true nor false 
(Mithya -- such as waker's state, dreamer's state, Sleeper’s state) cannot exist without an 
Adhishtanam (Nirnimittatva Anupapatteh - the truth, the pure consciousness). The 
illusions (Vikalpah) of mother of pearl as silver (Rajata), rope as snake (Sarpa), wooden 
stump as a man (Purusa), desert sand as mirage water etc (Mrgatrsnika Adi) cannot exist 
independently (Vyatirekena - without borrowing existence from the corresponding 
Adhishtanam) of mother of pearl (Suktika), rope (Rajju), stump of wood (Sthanuh) dry 
desert land Etc (Usara Adi). They can never indeed (Na He Sakyah) superimpose 
themselves (Kalpayitum) on Non-existing things (Avastu - Aspdah).
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IV) Same reply here

• Once Jagrat and Svapna Prapancha are negated as Karyam, Mithya.

• Mithya Karyam can’t exist wihtout Satyam, Adhishtanam.

• Whenever Mithya, false experience is there, there is support of Satya Adhishtanam.

V) Examples :

Mithya Support – Adhishtanam

- Dream
- Rope Snake
- Mirage Water
- Shell Silver
- Waker

- Waker
- Rope
- Dry Sand
- Shell
- Turiya Atma

VI) Vyapti – Logical thinking – Generalisation :

• Yatra Yatra Mithyatvam, Tatra Tatra Satya Adhishtanam.

• Reality must be accepted as the real truth.

VII) Shunyam, emptiness can’t be Adhishtanam.

• Shunyam = Adhishtanam = No Adhishtanam = Illogical.

VIII) Mithya must have Adhishtanam

Jagrat Prapancha Svapna Prapancha

Mithya Mithya



1787

IX) Adhishtanam = Turiyam, Sakshi, Chaitanyam

= Witness, observer of Jagrat + Svapna Prapancha

X) Svapna Prapancha supported by observer of Svapna = Waker

XI) Jagrat Prapancha is supported by Turiya Chaitanyam, Adhishtanam, it can’t be Mithya.

XII) 

• Rope Snake also gives us an inference:

a) Jagrat is projection

b) Projection has to be from a sentient entity.

c) Sentient entity described in Mantra 7.

XIII) Purva Pakshi already destroyed before but trying to resuciate, supply Amrutam, to bring to 
life once again, argument again here.

IX) Purva Pakshi – Counter Argument :

• Rope Snake’s support is Rope.

• But Rope is also Mithya.

• No Real Adhishtanam, its only Mithya Adhishtanam = Shunyam.

• Rope also is unreal

Can’t be without a Satyam support

Projected Rope Snake
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• No Aspadam, Adhanam, support.

• Rope is not Satyam.

• Drishtanta Anupapatti.

• Can’t quote Rope Snake as example here.

• Satya Adhishtanam is not there.

Shankaras Reply :

367) Bashyam : Chapter 2 - Karika No. 32 continues...

Not so (Na) after all the negatable erroneous perceptions are negated (Vikalpana 
Ksaye) what is not negatable erroneous perception, that is, the Adhisthanam 'this 
object rope', (Avikalpitasya), has continued existence (Sattva Upapatteh) because it 
cannot be negated by the very fact it is not Mithya (Avikalpitatvat Eva).

I) I don’t agree with you

II) We study Satyam – Mithya with a torchlight.

III) Rope mistake as Mala (Garland) Streak of water, crack on earth, Pipe.

IV) So many Kalpanas, imagination are there.

• All these Mithya superimpositions are negated with torch light.

• Rope is revealed.
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V)

VI)

Negatables One left behind

- Many - Rope
- Un-negatable 
- Can’t be equated to negatables

Not equal

Un-negatable Negatable

• Hence Satyam always is a Chaitanya, sentient entity.

• Unnegatable Rope persists after all negatables go.

VII) At the end of Neti Neti, Adhishtana observer Chaitanyam, who is self effulgent, Sat Chit 
Ananda remains.

• In at is the revealation of all Upanishads.

• Understood through Sruti, Yukti, Anubhava.

• Scriptures, logic, expereince.

VIII) Un-negatable :

• Avikalpatam

• Satyam not MIthya
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Revision :

I) Karika No. 32:

• Apavada Karika.

• What is negatable as Mithya is negated.

• Negates universe.

• Does not positively reveal Turiyam

II) 
Turiyam Revealed Universe Negated

In Mantra 7 In Chapter 2 – Karika No. 32 as 
MIthya

III) Turiyam defined as left over Adhishtanam after Universe is negated.

IV) Saha Eshaha Neti Neti Iti Atma.

Katho Upanishad :

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]
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• Ekam Turiyam Advitiyam Eva Asti, only existent Reality in creation.

• 3 Avasthas / 3 Sharirams / 5 Koshas Mithya.

V) Atma defined only by negation 5 Koshas, 3 Avasthas, 3 Shariram, form & formless, manifest 
and manifest, subject – object.

VI) Adhyaropa – Apavada reveals Satyam – Mithya.

VII) Brihadaranyaka Upanishad :

He said: O Gārgī, the knowers of Brahman say, this Immutable (Brahman) is that. It is neither gross 
nor minute, neither short nor long, neither red colour nor oiliness, neither shadow nor darkness, 
neither air nor ether, unattached, neither savour nor odour, without eyes or ears, without the vocal 
organ or mind, non-luminous, without the vital force or mouth, not a measure, and without interior 
or exterior. It does not eat anything, nor is It eaten by anybody. [3 - 8 - 8]
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• 23 features negated, which belong to the Universe.

VIII) 
Vedic Method of revelation

-   Na Nirodho…
  -   Neti Neti..

Brihadaranyaka Upanishad : Neti Neti...
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The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool, 
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like 
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now 
therefore the description (of Brahman): ‘Not this, not this.’ Because there is no other and more 
appropriate description than this ‘Not this.’ Now Its name: ‘The Truth of truth.’ The vital force 
is truth, and It is the Truth of that. [2 - 3 - 6]

Mandukya Upanishad : Na Nirodha....

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]

• Nothing positive = Truth.

IX) Purva Pakshi :

• Nothing = Shunyam = Reality.
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X) Shankara says negated in Chapter 1 – K – 9

Others think that the world is being created for the purpose of God’s enjoyments, while still 
others attribute it to a mere Play of the Lord. But it is the very nature of the effulgent being, 
the Atman; for, what desire is possible for Him, whose desires are always in a state of perfect 
fulfilment? [1 - K - 9]

Negatable Un-negatable

- Mithya - Satyam
- Adhishtanam

XI) Shunyavada does not accept, puts counter question.

Question : Rope 

• Also Mithya in Adviatam.

For Rope Snake = Mithya 

Rope – Adhishtanam = Mithya 
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XII) Shankara :

• Rope continues to exist as Adhishtanam.

• Without Adhishtanam there can’t be Adhyasa of Snake, pipe, Mala, Crack on earth.

• No Mithya without Adhishtanam.

XIII)

• Truth = Adhyasa free Satyam = Turiyam

XIV) Shunya Vadi thus negated with Satyam – Mithya discussion.

• Waker – Adhishtanam of Sleeper + Dreamer.

• I say : I slept, I dreamt, I am awake.

• I = Combination of Atma – Consciousness and Anatma Mind.

Upanishad :

• Turiyam = Superwaker, Sakshi Chaitanyam – free of Adhyasa

= Adhishtanam for waker.

= Not Shunyam

Creation = Mithya

Artha AdhyasaJnana Adhyasa

With Mind + Sense OrgansWith Mind
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XV) Rope also Mithya

• Can’t quote Rope – Snake Example for Advaitam, wrong example to reveal Satya 
Adhishtanam.

XVI) Shankara :

• Mithya Snake can’t equate to Mithya Rope but can only take as Satyam Rope.

Our Focus :

• Satyam – Mithya

• Not Mithya – Mithya

• Kaimudika Nyaya.

XVII) Purva Pakshi :

• Vikalpita Mithya Eva.

• Rope also projection.

XVIII) Shankara :

• Rope not equal to Rope Snake.

• Can’t treat equally.
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XIX) 
Torchlight

Negates Rope SnakeIllumines Rope

XX) 
Vedanta Torchlight

Negates 3 states as MithyaIllumines Adhishtana Turiya Atma

XXI) 
Enquire on Moonlight

NegatesIllumines

-   Moonlight-   Sun
  -   Adhishtanam of Moonlight

XXII) Atma enquiry done with Mind, negates Mind, reveals Adhishtana Turiya Atma.
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XXIII) When Adhishtanam revealed Rope or Turiya, all Adhyasas end.

XXIV) Rope can’t be on the same footing as Rope Snake.

Rope / Turiyam Rope Snake / Universe

- Unnegatable Adhishtanam 
- Satyam

- Negatable 
- Superimposed
- Adhyasa 
- Mithya
- Has Experiencability (E), 

Transactibility (T), Utility (U)

Rope Rope Snake

- Non-negatable
- Vyavaharikam
- Satyam
- Avikalpaha
- Adhishtanam, none changing

- Negatable
- Pratibhasikam
- Mithya
- Vikalpaha
- Jnana Adhyasa

XXV) Na Vikalpana Kshaye Avikalpitasya Vikalpatvat Eva :

Avikalpitasya

Un-negatable Rope is there which you 
clearly experience alongwith Rope Snake
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XXVI)

XXVII)

Rope Rope Snake

- Must be treated as Adhishtanam
- Real

- Adhyasa
- Mithya
- Unreal

Vyavaharika Satyam Pratibhasika Satyam

- Unnegatable
- Rope

- Negatable

XXVIII) Shunyavadin repeats his own Argument.

Don’t treat on equal basis
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368) Bashyam : Chapter 2 - Karika No. 32 continues...

Like the rope in the rope-snake (Rajjusarpavat - if the Adhishtanam of the universe) is 
also Mithya (Asattvamiti Cet?). That is not possible (Na - A Mithya object is not Mithya) 
in totality (Ekantena - as a Satyam component exists in it), just like the real rope 
component (Avikalpita Rajjuvamsavat - Obtaining in the illusory snake) exists as a non-
imagined entity (Avikalpitatvad - as isness of the rope) even before the knowledge of 
the absence of snake is known (Prak Sarpa Abhava Vijnanat); so also the Non-dual 
Atma eternally exists (Ekantena) as a Non-imagined (Avikalpitatvat) entity (in form of 
'I’). 

Shunyavadi :

Purva Pakshi:

I)
Rope

-   Adhishtanam
  -   Temporarily we give Satyam status
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II)

• When you use Anumana Pramanam.

III) 

In Advaita Siddhanta, we conclude 
Rope = Mithya, 2 popular reasons

AnityatvatDrishyatvat

Rope

AnityamDrishyam Asat

• Purva Pakshi quotes our reasoning for Ropes Mithyatvam.

IV) Jagrat / Svapna Mithya, Shunyam alone Adhishtanam.

V) Shankara :

• There is nothing which is totally Mithya, unreal.

• Total unreality impossible.

• Unreality always requires support of reality.

VI) In the experience of Unreal, there is mixture of Real and Unreal.

• We dont note it.
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VII) Before switching torchlight, in the experience of Unreal Snake there is a real component.

VIII) Discussed in Vichara Sagara – Anirvachania Khyati.

IX) Person says :

isThis a Snake

• Thisness and Is-ness experienced alone with Snake.

• Idam Amsha = Samanya Amsha, Anirvachania Khyati.

X) Rope not fully comprehended as Rope but generally comprehended as “this is”.

XI) Satya Amsha is experienced all the time with Mithya Amsha, not only at the time of 
torchlight, also before.

XII) 

-   Samanya Amsha Real -   Visesha Amsha
  -   Unreal

At the time of

-   Knowledge
  -   With torchlight

-   Ignorance + Error
  -   Without torchlight

• We are experiencing the reality.



1803

XIII) Even when we are experiencing the unreal world, it is not totally unreal.

XIV) Dakshinamurthi Stotram :

World is

Visesha AmshaSamanya Amsha

-   Prapancha – Pancha Butas-   Isness
  -   Does not belong to the inert, 
      unreal world
  -   It belongs to independently 
      existing Turiyam Adhishtana 
      Atma
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• Isness belongs to Turiya Atma.

XV) Vedanta :

• Claims everybody has Turiya Anubhava.

• In ignorance, we say :

I have Brahma Jnanam but no Anubhava, have to wait for Samadhi Avastha.

XVI) Vedanta :

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence) By This Throb Alone which is of the Nature of Eternal Underlying Awareness, 
the Unreal Forms get their Meanings and Appear over the Mind, This Knowledge of the Atman 
Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as a Direct Experience 
when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the 
Delusion of being tossed within an unending Ocean of Worldly Existence will Not Appear 
Again, Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge 
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3]

Brahma Anubhava is there all the time

-   Ajnana Kale
  -   Ajnani

-   Jnana Kale
  -   Jnani

• Both Jnani and Ajnani have Brahma Anubhava.

XVII) Pure Mithya world can never be experienced without Brahma Anubhava.
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XVIII) Satya Amsha is experienced along with Mithya Amsha.

XIX) When we negate the Rope also, Rope experience is possible alongwith Satya Atma only.

XX)

Rope Snake Jagrat / Svapna / Sushupti

Always with Rope Always with Turiya Atma

This is Snake This is Rope

- Common element
- Samanya Amsha
- Belongs to Brahman

- Common element
- Samanya Amsha
- Belong to Brahman

XXI) Brihadaranyaka Upanishad : Chapter 2 – 4 – 6 & Chapter 4 – 5 – 7 
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The Brāhmaṇa ousts one who knows him as different from the Self. The Kṣatriya ousts one who 
knows him as different from the Self. The worlds oust one who knows them as different from 
the Self. The gods oust one who knows them as different from the Self. The beings oust one 
who knows them as different from the Self. All ousts one who knows it as different from the 
Self. This Brāhmaṇa, this Kṣatriya, these worlds, these gods, these beings, and this all are the 
Self. [2 - 4 - 6 & 4 – 5 – 7]

XXII) Brihadaranyaka Upanishad :

• Braheiva Sarvam Idam, Sarvam Varishtan

XXIII) Thisness – Thisness – Isness in all experiences ultimately belongs to Brahman.

• You can never avoid Satya Amsha.

XXIV) Lot of Mananam required to assimilate this very fine argument.

XXV) Ekantena :

• In totality, Mithya is not Mithya.

• In it there is Satyam component.

• Avikalpatvat : Avikalpa Rajju Amshavatu.

XXVI) Like Real Rope component in the Snake in the form of this.

• Just as real component is obtaining in the Snake in the form of this is.

• Brahman component is also available in the Rope also in form of this is.

• Isness will never be generated by Anyone.
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XXVII) Rajju Sarpahvatu, Prak Sarva Vijnanat.

• Even before negating the Snake, we are experiencing Rope in the form – this is.

• Pratibodha of every experience is Brahman only.

XXVIII) 1st Argument :

• You can’t negate total world as Mithya.

World Mixture of

-   Mithya Amsha
  -   Comes in time goes off in 
      Brahma Chaitanyam
  -   3 Avasthas, 5 Koshas,  
      3 Sharirams
  -   Adhyasa

-   Satyam Amsha
  -   Always exists
  -   Hence called Existence, 
       Consciousness, Bliss
  -   Adhishtanam

• Rope Snake exists with Rope (Adhishtanam)

• Everything you can’t negate.
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2nd Argument :

369) Bashyam : Chapter 2 - Karika No. 32 continues...

I) Abyupetha Argument :

• Suppositional Argument

II)

And the one who is superimposed (Vikalpayituh Ca - namely Atma, the pure 
consciousness) even before (Prag) the process of projection (Vikalpana Utpatteh) 
being in existence, has to be accepted (Siddhatva - Abhyupagamat) as it is illogical to 
negate it (Asattva Anupapatih).

Assume

-   3 Avasthas are negated as 
      Projection, Mithya
  -   Shunyam will remain

-   Rope + Rope Snake negated
  -   Both projected Mithya
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III) Every Anatma is negated because it is Mithya projection.

IV) All we experience is projection, Mithya and there is no Satya Adhishtanam.

• If Shunya Vadi argues like this.

Shankara’s Reply :

V) There is something which is not projected.

• Projector can’t be projected.

• Why?

VI) Projector exists before process of projection (Keno – Pratibodha Argument)

Keno Upanishad :

Indeed, he attains immortality, who intuits It in and through every modification of the mind. 
Through the Atman he obtains real strength, and through Knowledge, immortality.

VII) Only if there is projector, sentient being, there is process of projection.

• Then only projected one comes into existence.



1810

VIII)

IX) There are no 2 levels, 2 Svarupas – Mahavakyas.

• By Bhaga Tyaga drop Anatma projected and retain Sentient projector.

X)

2 Levels

Samashti (Ishvara Srishti)Vyashti (Jeeva Srishti)

ProjectedProjector ProjectedProjector

-   Thoughts-   Sakshi 
      Chaitanyam
  -   Satchit 
      Svarupam

-   My Body – Mind 
      complex and 
      whole Universe

-   Ishvara
  -   Satchit 
      Svarupam

Projector Projected

- 1st exists
- Always exists
- Projector not projected at any time
- Superimposer
- Projector is called Sakshi Chaitanyam
- Sakshi can’t be Mithya
- Sakshi is always Nitya Adhishtanam, 

Nitya Mukta Svarupa

- Comes to manifestation when Mind 
wakes up as per Prarabda Karma for 
individual Jiva 

- Comes to existence and goes away
- Superimposed
- World always Mithya
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XI) Projector :

• That Sakshi Turiya Atma, Aham Asmi is the Upanishad teaching.

• Conscious being alone can project.

• Consciousness exists before Jagrat, Svapna, Sushupti are projected.

• Projects can start and stop projections (Manifest – Unmanifest)

• It is illogical to negate the projector.

XII)

Sakshi – 2 facts

He is unprojected Can’t be negated

Projector

XIII) Therefore, projector is Satya Adhishtanam.

• Always with the experience Prapanchas.

• Shunya Vada is illogical Shunya Vadins next question.
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370) Bashyam : Chapter 2 - Karika No. 32 continues...

How again (Katham Punah) there not being any Pramana to reveal (Vyapara Abhave - 
the Adhisthanam) the Advaita Atma's nature (Svarupe), sastra have the status of 
eliminating (Sastrasya Nirvartakatvam) the notion (Vijnanam) of duality (Dvaita)?

I) Shunya Vadin comes down

• O.k, I accept something is Adhishtanam. 

• Upon that Mithya superimposition takes place.

• When Mithya is negated by a Pramanam, Mithya unreal will go away, accepted.

II) Unreal is born of ignorance only.

• Mithya will go away only when ignorance is destroyed.

III) Negation of ignorance happens only by production of knowledge

• Negation of Mithya involves negation of ignorance.

IV) Production of knowledge only by a Pramanam (Pratyaksha, Anumanam, Arthapatti, 
Upamanam, Anupalabdhi, Laukika Shabda or Shastra Shabda).
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V) These are 4 tight steps

VI) Shunya Vadi accepts – Pramanam can negate unreal

VII) By revealing the Adhishtanam it removes the ignorance.

VIII) 

Negates Mithya, unreal Universe

Negates ignorance

Only Pramanam can generate Jnanam

Eyes reveal Rope 1st 

Torchlight

Eyes

Snake negated

Removes Rope ignorance

IX) Pramanam negates Mithya only by revealing the Adhishtanam.
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X) When Shastra uses negation – Neti – Neti, it only negates Mithya without revealing 
Adhishtanam.

XI) Karika No. 32 – Na – Nirodha… = Neti, Neti

       = Negates Dvaita Prapancha

XII) Shunyavadi :

• Negation alone of Mithya Prapancha can take place through Shastra Pramanam of Neti 
Neti.

XIII) There is no positive revelation of Sakshi Adhishtanam.

• Understands only first half of Mantra 7.

• Second half, unable to accept.

XIV) Brilliant answer by Shankara :

• In all other unreal Vastus, Adhishtanam = Anatma.

• Gold, Dry Sand, Rope, Dream, Shell

XV) In the case of reaity, entire Dvaita Prapacha is superimposed on I, the Atma itself, which no 
Pramanam needs to reveal.

XVI) Atma is already self – evident, Sruti need not reveal it.

• No job of Sruti to reveal my self.

• Job of Pramana – only negate what is superimposed on me.
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XVII)

All Superimpositions are on self evident, self – effulgent “I” 

On that, “I am” – I Superimpose I am Man, Women, Father, Fair, 
Dark, Dull, Intelligent, Healthy, Unhealthy – born – growing… 

(attributes of Anatma – Body / Mind / Intellect - World

I say, I am

Shastra’s Job is only negation

Sruti need not reveal Atma, always exists, self knowing 
principle, I am, I am pure being

When All Anatma – 3 Sharirams, 3 Prapanchas, 5 Koshas, 3 
Avasthas negated

Left out is “Svarupam”, I am

You arrive at un-negatable Turiya Atma



1816

XIX) UpadesaSahashri :

• Siddha Dehevan Iti Yasmat Yushmat Dharma Nivartate Rajwan... Anya di Sa Atmani.

XX) Sruti Need not reveal Brahman

• Brahman is already available as self evidently as I am.

• I am Brahman.

XXI) I am + Masala (3 Sharirams = Dish individual Jiva)

XXII) Remove all, after that Shastra need not reveal.

• I minus attributes (3 states) = Am Brahman.

XXIII) Adhishtanam is Svayam Prakasha.

XXIV) In Dvaitam, Adhyasa Nisheda is enough.

• In Advaita Atma = Svayam Prakasha, self effulgent.

• Brilliant answer by Shankara.

• A lot of doubts in the intellect clarified regarding nature of Atma, which is extrenely 
subtle reality, truth of the Universe.

XXV) Katham Punaha Svarupe Vyapara Abave?

• Svarupe = Adhishtanam.

• Vyapara Abhave = When Shastra does not reveal Adhishtanam.

• Vyapara = Revelation.
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XXVI) Shastra Pramanasya Dvaita Vijnana Nivartakatvam :

• Dvaita Adhyasa = Dvaita Vijnanam

• Without Advaita Adhishtana revelation, how can Shastra negate Dvaita Adhyasa?

371) Bashyam : Chapter 2 - Karika No. 32 continues...

This is not a mistake or problem (Na Esa Dosah) because just like snake etc notions 
(Sarpadivat - are being superimposed) on the rope (Rajjvam - due to ignorance), on 
oneself the Atma (Atmani) duality is superimposed (Dvaitasya Adhyastatvat) due to 
ignorance Avidyaya.

I) Shastra not committing mistake

II)

-   Superimposed on Rope Adhishtanam
  -   Entire Dvaita Prapancha superimposed on 
      some Brahman somewhere

Snake

III) Here :

• Dvaita Prapancha is superimposed on me the Svayam Prakasha Chaitanyam (Atmani)
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IV) Advaita Makaranta :

• Entire Jagrat Svapna is superimposed on me Chaitanyam.

• Svapna through Nidra Shakti is superimposed on me Chaitanyam.

V) Jagrat through Maya Shakti is superimposed on me Chaitanyam

VI) 

In Me, the space of Consciousness, alone does the whole world, like the castle in the sky, rises. 
How am I, therefore, not Brahman, the all-knower and the cause of all? [Verse 3]

I – have 2 Shaktis to get experiences

Nidra ShaktiMaya

Dream WorldWaking World

• Both worlds are superimposed.
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VII)

VIII) Atmani Moola Avidya Adhyasat :

• 2 worlds are superimposed through ignorance.

IX) 

Turiyam – Chaitanyam – Knower 

WakingDream

One common Adhishtanam

Prapanchasou Adhyastou

2 Parts

Unexperenced Experienced

Real partUnreal part

Adhyasa – Unreal experiences
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X) Example :

XI)
Happiness – 2 Versions 

HappyHappiness

-   Adjective
  -   Priya, Moda, Pramoda
  -   Ananda Maya Kosha
  -   Mithya

-   Noun
  -   Real
  -   Atmas nature

I am Happy, Sad, Dull

- Real
- Adhishtanam

- Unreal
- Adhyasa
- Superimposed

XII)
Any Self experience – 2 components

-   Adhyasa
  -   Bodha
  -   Superimposed

-   Adhishtanam Brahman
  -   Pratibodha, Satyam
  -   “I am” is there in all 
      experiences
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• Only negate superimposition and claim always available Brahman as pure self and 
abide as Mukta Purusha.

XIII) 

• Mithuni Krityam.

• All confusions are Adhyasa.

XIV) 16 confusions of Aham

372) Bashyam : Chapter 2 - Karika No. 32 continues...

Aham Sukhi, Moodaha (Confused) 
– Mixture – Anubhava 

MithyaSatyam
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How, in what manner, by avidya duality is superimposed on the Atma? 
(Shankaracharya gives several examples) 'I am happy’ (Aham Sukhi). 'I am unhappy’ 
(Aham Dukhi), 'I am confused' (Aham Mudah), 'I am born' (Aham Jatah), 'I am dead' 
(Aham Mrtah - or subject to mortality, or as good as dead, for one cannot say I am 
dead),’ 'I am worn out’ (Aham Jirnah), ‘I have got a body’ (Aham Dehavan) 'I see' 
(Aham Pasyami), 'I am very well known' (Aham Vyaktah) 'I am not known at all' (Aham 
Avyaktah), 'I am the doer' (Aham Karta), 'I am the enjoyer of the result of action' 
(Aham Phali), 'I am related, associated' (Aham Samyuktah), 'I am separated' (Aham 
Viyuktah - I am relieved of people and things), ' I am worn out' (Aham Ksinah), 'I am 
old' (Aham Vrddhah - which all are ahankara Superimpositions; and then Mamakara 
Superimpositions, like) 'all these people and possessions are mine (Mama etc); such 
things (iti Evamadayah) all without exception (Sarve) are superimposed upon the 
Nirguna Atma (Atmani Adhyaropyante). In all the above superimpositions (Etesu), 
Nirguna Atma is available (Atma Anugatah), being invariably present in all situations 
(Sarvatra Avvyabhicarat), just like (Yatha) in the different superimpositions of snake, a 
streak of water and so on (Sarpa - Dhara - Adi - Bhedeshu) rope (Rajjuh - alone is 
inherent as 'this is’).
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A) 16 Adhyasas on Aham (I am) Adhishtanam :

I) Aham Sukhi : 

• I am happy.

II) Aham Dukhi :

• I am unhappy, sorrowful.

III) Aham Moolaha :

• I am confused.

IV) Aham Jataha :

• I am born.

V) Aham Mritaha Bavami :

• I will soon die

• I am as good as dead

• I am finished in the stock market crash.

VI) Aham Jeernaha :

• I am old, dilapidated.

VII) Aham Dehavan :

• Embodied.
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VIII) Aham Pashyami :

• I am seer

IX) Aham Vyaktaha :

• I am prominent.

X) Aham Avyaktaha :

• Not well known

XI) Aham Karta :

• Doer

XII) Aham Phali :

• Bokta

XIII) Aham Samyuktaha :

• Related, united.

XIV) Aham Viyuktaha :

• Separated

XV) Aham Sheenaha :

• Tired.

XVI) Aham Vruddaha :

• Senior Citizen, old
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B)
Adhyasa

MamakaraAhamkara 

-   Samsarga
  -   Mama Ete
  -   All these belong to me
  -   Things + Beings

-   Tadatmya

c) 

Atmanaha Asangatvat

Nothing belongs to Turiya Atma = Truth

d) Atma can’t have Mamakara 

• Sarva Adhyaropyante, superimposed on Atma.

e) During erroneous perception also, Atma is experienced.

f) In every unreal experience, real is mixed up.

g) Sorting Real – Unreal is Vedanta, spiritual learning.
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Revision : Karika No. 32

I) Most important Karika of Mandukya Upanishad

II) Apavada Karika to explain clarly Mantra 7 of Upanishad.

• Adhyaropa – Apavada

• Adhishtanam – Adhyasa

• Satyam – Mithya 

III) 

IV) Upanishad negates Jagat Uttpatti, Sthithi, Laya from Turiyam – Ishvaras angle.

• 3 superimpositions of the world because of 3 conditions of the Mind.

In Mantra 7

-   Claim remainder self evident 
      Atma
  -   Without any descriptions, as 
      the real self
  -   Svayam Jyoti

-   Negate Adhyaropa
  -   Apavada
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V) Purpose of negation by Upanishad :

• To reveal self evident Adhishtana Atma.

VI) Purva Pakshi : Question

• Anything superimposed, Mithya is Mithya

• Negated by Pramanam

Brahman Creation, sustenance, resolution 
of the world

- Always free, exists
↓

- To be claimed as self and be 
free all the time

- Appears, disappears
- 3 conditions of Mind

↓
- Adhyasa 
- Because of Moola Avidya
- I don’t know my real nature

Actions can’t negate Mithya – 
Adhyasa 

Veidika KarmaLaukika Karma

• Can’t know Rope by hitting snake.

• Need torchlight.
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• Garuda Mantra useful only for real Snake not Mithya Rope Snake.

• This fact must be registered very well.

• Any unreal can’t be eliminated by any amount of action.

• No Karma Samuchhaya also.

VII) Mithya, unreal, error removed only by a Pramanam.

VIII) 

• Unreal goes away only when Agyanam goes away.

IX) Adhishtana Agyana Nivritti will remove Adhyasa.

• Therefore Shastra should negate Mithya Jagrat Prapancha.

• Mithya always revealed by revealing Adhishtanam.

X) Purva Pakshi : Question

• Shastra can’t have access to Brahman, Adhishtanam.

Agyanam – ignorance 

Any Mithya is born out of
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Taittriya Upanishad :

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the 
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This 
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2 - 4 - 1]

• Shastra has no access to Paramartika Vastu.

• Can’t reveal Adhishtanam.

• How can it negate Superimposed Jagrat Prapancha.

• Significant Purva Pakshi question.

XI) Svarupe Vyapare Abhave :

• When Prapancha Vyapara is not possible on Brahman.

• How can it reveal Brahman?

XII) If it does not reveal Brahman, how Agyanam can go?

• If Agyanam does not go, how can Adhyasa go?
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XIII) Chapter 2 – Karika No. 32 :

• Negates Mithya, without revealing Adhishtana is Purva Pakshi contention.

XIV) Shankara’s ingeneous, brilliant reply :

• Adhishtana = Object in Vyavahara has to be revealed.

• Pramanam has to reveal Adhishtanam, all objects in Vyavahara.

XV) In the case of entire Jagrat + Svapna Prapancha Adhishtanam = I – Subject, not object.

• It is self evident consciousness, existence, bliss principle is revealed by Shastra.

• No Pramanam can and need not reveal Atma.

XVI) I – subject – am revealing all Laukika Pramanams.

XVII) Before using eyes, ears, which are Pramanams, pure I – is always there as Reflected 
Consciousness in the Mind.

• Pratibodha

• Before Pramana operation Sakshi, I am, is there.

• I am ever self revealed Atma.

• I am never revealed by any Pramanam.

For Adhishtanam = Object

- Rope Snake
- Shell Silver
- Mirage Water

- Rope
- Shell
- Dry Sand
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XVIII) I – Chaitanyam am revealor of even Veda Pramanam

• I am Nitya Upalabdhi Svarupa Atma (Hastamalika Stotram).

Hastamalika Stotram :

• I am the ever evident consciousness, pure Chaitanyam.

XIX) During Agyana Kale, Superimposition of Anatma takes place and Atma is evident partially.

XX)

Who is the cause for the activities of the mind and eyes, is devoid of all limiting adjuncts, like 
space, just as the sun is the cause for all worldly activities (but is the witness), I am of the 
nature of that ever-existing Atman. That, which is the cause for the activities of the mind and 
eyes.. [Verse 3]

During Rope Ignorance and Snake 
Superimposition

-   Hence I project
  -   Vikshepa
  -   Anyatha Grahanam

-   Rope is partially evident
  -   Aavarnam
  -   Agrahanam
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XXI) 

XXII)

This is A Snake

- Adhishtanam
- Refers to Rope
- Invariable 
- Avyabichara
- Adhishtanam
- Evident in Agyana Kala also 

and Jnana Kala also

- Superimposed variable
- Vyabichara
- Evident only  in Agyana Kala
- Waker, Dreamer, Sleeper, 

evident in Agyana Kala

-   Agyanam
  -   No Vikshepa

Sleep

I am Sleeper

Turiyam Adhyasa

XXIII) During Samsara

-   Adhyasa
  -   Body / Mind / Sense organs  
      World

-   I am
  -   Non-variable component
  -   Nitya Svarupa
  -   Aham – Aham – Asmi 
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XXIV) Dakshinamurthi Stotram :

XXV)

He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His 
own Self—which persists in all stages of age (childhood, boyhood, youth and old age), in all 
states (waking, dreaming and deep-sleep) and in all other conditions—and who constantly 
manifests Himself inwardly as “I”… to Him, the divine teacher, Sri Daksinamurty is the 
prostration. [Verse 7]

Superimpositions I am

- Vary - Will not vary
- Does not correspond to 

superimposition

Corresponds to Turiya 
Adhishtanam
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XXVI)

XXVII) Karika No. 32 – Does remove Viseshyam

• Need not reveal Viseshyam.

• Only negates Viseshanam

• I am father, mother, son, sister,... Boss, all adjectives mixed with nonvariable I am.

XXVIII) Shastra need not reveal Atma – I am.

• Why?

• Is self evident.

XXIX) Nisheda Vakhyam, Pramanam :

• This explanation is very important portion of Bashyam.

• Many Viseshanams are there (16) – Sukhi, Dukhi, Moodah, Karta, Bokta, Born, 
Mrityaha, Jeernaha, Dehavan, Vyakta, Avyakta, Samyukta, Viyukta, Sheenaha, Vruddah

• All 16 superimposed Gunas on Chaitanyam.

• Negate the Gunas.

I am Happy, Sad

- Noun
- Changeless 
- Nonvariable
- Not superimposed
- Viseshyam

- Adjective
- Variable
- Viseshanam
- Mithya
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• I am self evident, Svaprakasha, Nirguna Chaitanyam.

XXX) 

XXXI) All Adhyasas are superimposed in Atma, Adhyaropite.

• I don’t become Sagunam, but only appear Sagunam.

Example :

Adhyasa – w.r.t.

MamakaraAhamkara 

-   Samsarga = Relationship
  -   Mama Ete

-   Tadatmya

Crystal

-   Appears Red Due to Red 
      Hibiscus flower
  -   Doesn’t become Red, appears 
      Red

-   Always transparent
  -   Colourless

XXXII) Even when i appear Sagunam, with Body / Mind / Intellect + World in Jagrat, I am 
always Nirgunam, pure Chaitanyam.

• This is Nature of Atma, Etad Vai Tad.



1836

XXXIII) Nirguna, Nirvisesha, Avyabicharya Svarupa.

• Asanga Atma Eteshu Vyabichara Svarupa.

• 16 Adjectives are Viseshanam.

• Sarvatra Avyabichara = Non-variable Turiyam.

• Next Para very important.

• Preserve Bashyam - like verses of Gita / Upanishads referred.

• Understanding this = Understanding Advaitam

• If you miss these portions, Advaitam can never be understood.

Vyabichara Avyabichara

- Variable I
- Rope Snake

- Non-variable
- Anugatha inherent
- Rope
- Idam Akarta
- This is – Portion 
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373) Bashyam : Chapter 2 - Karika No. 32 continues...
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In this manner as explained above (Yatha Ca Evam), the awareness of Adhishtana, as 
the inherent self in 'I am' (Visesya Svarupa Pratyayasya) being self evident 
(Siddhatvat), it does not have to be revealed to us by the scriptures (Na Kartavyatvam 
Sastrena) as sastra is the revealer of the unknown (Akrtakartr Ca Sastam). Sastra is no 
more a Pramanam (Aprmanam) if it restates what is already known (Krta - Anukaritve - 
but only an Anuvadakam). Therefore (Yatah) due to ignorance, the superimposed 
(Avidyadhyaropita) attributes of happiness etc (Sukhitvadi - Visesa) become 
intellectual obstacles (Pratibandhad Eva) for Non-abidance of myself in my own true 
nature of Nirguna Atma Svarupam (Atmanah Svarupena Anavasthanam - Bhavati). And 
Moksha (Ca Sreyah) is release from superimpositions and abiding myself in my own 
true nature of Nirguna Atma (Svarupa Avasthanam - Bhavati). Therefore (iti), sastra 
(Sastram) does the negation (Nirvartakam) of all adjectives or notions of happiness etc 
(Sukhitvadi) in the Adhishtana Atma (Atmani) through generating opposite thoughts of 
unhappiness etc (Asukhitvadi - Pratyaya Karanena) by, using the words 'Not this', 'Not 
this' (Neti Neti of Brihadaranyaka - and thereby finally negating all adjectives, even 
opposite ones as well) through sentences like 'it is not Sthula' etc (Asthuladi Vakyaih - 
as in Brihadaranyaka Upanishad 3-8-8 where 23 such adjectives are negated for 
oneself, the Atma. The Chaitanya nature of Atma (Atma Svarupavat) if indeed, it was 
intrinsically unhappy (Asukhitvadi Api) the opposite attribute (Bhedesu Dharmah) of 
being happy (Sukhityavadi Api) cannot be superimposed on Atma (Na Anuvrttah Asti).
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I) In this manner as explained above.

• Awareness, the Viseshya Svarupam – inherrent Adhishtanam = I am.

II) 

16 Adjectives

Adhyasa

I am Young

- Noun
- Viseshyam
- Left side in the case of subject

- Adjective
- Viseshanam
- Right side
- Superimposition

• Remove all things which come after I am.

• Don’t say anthing in the Mind.

• I am (Stop) = Brahman

• Visesha Svarupa Pratyaya.

• Awareness of the Self as I am.

III) Siddatvat, self effulgent without requiring a Pramanam, already known, not a shining one.

• Prakashayatvam

• Need not be revealed by Shastram.
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• Na Jneyatvam, Na Prameyatvam, Na Prakashavatvam.

• It need not be revealed by Shastra.

IV)

V) Eyes closed, wall exists but not revealed to me.

• Unrevealed wall gets revealed when i open my eyes, operate my eyes.

VI) Pramanam meant to reveal unrevealed thing

• I am ever revealed, Shastra need not reveal.

• Shastra is meant to reveal the Unrevealed.

• Unique Pramanam.

VII) Akartru Katrutva, Ajnantha Jnanapakam :

• Shastra is the revealor of the revealed.

Purva Pakshi :

• Shastra can’t reveal Atma.

Shastra Pramanam Unique

Reveals something what is not revealed

Pramanam

Reveals by negating all obstacles
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VIII) Suppose Shastra reveals the Atma what can you do with it?

• Only claim it.

• Sruti = Torchlight = Atma is already shining as I – the subject.

IX) We do not show candle light to illumine the sun.

X) Shankara :

• Shastra need not reveal.

• If Pramanam reveals already revealed, then its not a Pramanam.

• Shastra will become Apramanam, Anuvada Vakhyam.

• Shastra need not say : Fire = Hot, alreay known.

XI) What Shastra does?

• Avidya Aropita Sukhitva Viseshana Pratibanda Atmana Nivritti.

• Remove obstacles called Moola Avidya.

XII) 
Samsara Moksha

- Taking superimposed 
adjective, attribute, Sagunam
as my nature.

- Taking Sakshi, Nirguna 
Chaitanyam as my nature

XIII) Pramanam :

• Anadigatha Abadita Asandigdha Artha Bodhaka Vakhyam.
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XIV) I am man, happy, dull.

• Understand all Adjectiveas as Mithya.

• Superimpositions, don’t take it, as nature.

XV) Misconceptions = Intellectual problem.

• I have so many attributes, is a misconception.

• Saguna Misconception alone is called Samsara.

• Obstacle to Moksha.

XVI) “Avidya Aropita”

• 16 attributes, carefully preserved by us as our nature.

• This obstacle, Pratibandha is removed by Shastra.

XVII) Guru can say :

• Drop it.

Mandukya Upanishad : 
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XIX) Kailvaya Upanishad :

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]

Not by deeds, nor by progeny, nor by wealth, but by renunciation alone have some people 
attained immortality. That which the renunciates attain is beyond the heavens, yet it shines in 
the cave of the heart (the intellect). [Verse 3]

• Renunciation of intellectual misconception, dropping individuality, Pratibandha.

XX) Anena Svarupena Avasthane :

• To abide in my Nirguna Brahma Svarupam.

• Every Adjective bars me from abiding as Shantaha, Truptaha, Poornaha.

• Svarupa Avasthanam Bavati.
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XXI) What is Moksha?

• Don’t have to get anything.

• Only drop Ahamkara, Mamakara through Sravanam, Mananam, Nididhyasanam.

XXII) Nirvana Shatakam :

XXIII) Avasthanam Shreyaha Bavati

• Job of Shastram :

o Not to give Moksha.

o Only remove, knock off obstacle, misconcpetion, from the intellect.

I have neither dislikes nor likes, neither greed nor delusion, neither pride nor jealousy. I have 
no duty to perform, nor any wealth to acquire, I have no craving for pleasures and the Self is 
never bound, so I have no desire for Liberation. I am of the nature of pure Consciousness and 
Bliss, I am all auspiciousness, I am Siva. [Verse 3]
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XXIV) Karika No. 32 :

XXV) How to get Moksha?

• Only drop notions – Aham Baddaha, Sadhaka, Mumukshu, Srota, Manta, 
Nididhyasuhu.

XXVI) All Misconceptions are wrong expression :

• Claim Moksha as nature.

XXVII) Shastram negates every adjective from Atma by using opposite word.

• Asukhi – not Adjective to Atma.

• If so, will be another superimposition.

• Asukhi – meant to negate Aham Sukhi attribute.

• Use thorn to remove another thorn and then throw away 1st thorn...

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]
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XXVIII) Nirguna – negates Saguna

• Nirguna – negates Saguna.

• After negating, Shastra withdraws.

• Allows us to remain as ever free Atma..

• Asukhi used only to negate Aham Sukhi.

• After Sukhi gone, Asukhi irrelevant.

XXIX) 
I am not

UnhappyHappy

• I am = Turiya Chaitanyam.

• Superimositions are based on metal conditions, Anatma Mind, not me, belongs to 
Ishvara.

• New topic now.
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374) Bashyam : Chapter 2 - Karika No. 32 continues...

If Atma had all these dharmas mentioned above, intrinsically (Yadi Anuvrttah Syat) there 
will not be any distinction in such superimpositions like 'I am happy' etc (Na Adhyaropita 
Sukhitvadi Laksane Visesah). It is just like (Yatha) as in the fire the heat being intrinsically 
evident (Usnatva - Guna Visesavati - Agnau), cold (Sitata) cannot be superimposed on it. 
Therefore (Tasmat), it is only on Atma, the self, which is free from all attributes, (Nirvisesa 
Eva Atmani) the attributes of happiness etc (Sukhitvadayah Visesah) are superimposed 
(Kalpitaha). And as for (Yat Tu) sastra talking about the attribute of absence of happiness etc 
for Atma (Atmanah Asukhitvadi Sastram), is merely meant to remove the specific ideas of 
happiness etc from it (Tat Sukhitvadi Visesa Nivrttyartham Eva). The knower of Vedanta 
Pramanam, Dravidacarya uses a sutra Vakyam (Iti Agamavidam, Sutram Iti) "The sastra 
enjoys Pramanam status (Siddham Tu) by negating all attributes (Nivartakatvat of Atma).
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I) Neti Neti – comes 4 times in Brihadaranyaka Upanishad : Chapter 2 – 3 – 6 

The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool, 
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like 
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now 
therefore the description (of Brahman): ‘Not this, not this.’ Because there is no other and more 
appropriate description than this ‘Not this.’ Now Its name: ‘The Truth of truth.’ The vital force 
is truth, and It is the Truth of that. [2 - 3 - 6]
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II) Brihadaranyaka Upanishad : Chapter 3 – 8 – 8 

He said: O Gārgī, the knowers of Brahman say, this Immutable (Brahman) is that. It is neither gross 
nor minute, neither short nor long, neither red colour nor oiliness, neither shadow nor darkness, 
neither air nor ether, unattached, neither savour nor odour, without eyes or ears, without the vocal 
organ or mind, non-luminous, without the vital force or mouth, not a measure, and without interior 
or exterior. It does not eat anything, nor is It eaten by anybody. [3 - 8 - 8]

• 23 Adjectives negated.

III) Atma = Asukhi, Nirguna, Nirupaha, Nirvikara.

IV) Should we take these adjectives belonging to Atma?

V) Nirguna = Guna of Atma says Visishta Advaitin.
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VI) Lalita Sahasranamam :

VII) Shankara : Nirguna, Asukhi not attribute of Atma.

• It is Svarupa of Atma.

• Not superimposed but nature of Atma.

VIII) Is self evident Atma Sukhi, Adukhi, Nirguna?

IX) Asukhitvam not Guna of Atma, then no Samsara, it is not self evident.

X) Rope – Evident as this is

• Ropeness is not evident

• If Ropeness is evident, no superimposition.

• Rajjuvam is not evident.

Who is free from all affections of external contacts (Nirlepa), Who is free from all impurities 
(Nirmala), Who is eternal (Nitya), Who is not limited to and by any form (Nirakara), who is 
never agitated (Nirgula), Who is beyond the three Gunas of Prakrti - Sattva, Rajas and Tamas 
(Nirguna), Who is the partless unitary whole (Nishkala), Who is ever serene (Shanta), Who is 
free from desires (Nishkama), Who is free from afflictions (Nirupaplava). [Verse 44]
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XI) Nirguna if self evident, then Saguna Superimposition will not have happened.

• Nirgunatvam Svarupam revealed by Shastra to knock off Sagunam.

• Atma – Chaitanya Svarupam evident all the time.

XII) Asukhitva Dharma Eva Na Anuvartate

• I am not unhappy is not evident at time of superimposition.

• If so, you will not experience Sukhitvam, Asukhitvam.

• There are 16 temporary Attributes on mind + Reflected Consciousness incidental on 
Atma of Jagrat = Jiva.

XIII) They are all mutually contradictory

• Superimposing Sukitvam and Asukitvam is not evident.

• Only Chaitanyam is evident.

XIV) (a) Abokta – Dharma not evident.

• Shastra : Aboktrutvam is my nature

(b) Dukhitvam is a superimposition

• Adukhitvam is my nature.

(c) Amanushyatvam is my nature

• Manushyatvam is not my nature

(d) Agrihatastvam – My nature 

• Grihatastvam = Superimposition.
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(e) Apattivam = My Nature

• Patitvam = Superimposition

• Anuvrutta Asti Dharma

• If Asukhitvam is evident along with Chaitanyam then we would not have superimposed 
16 attributes.

• Asukitvam is revealed by Shastra.

Example :

• Coldness – attribute can’t coexist with heat of fire.

• Asukhitvam can’t come at all with pure Chaitanya Svarupam.

Revision :

Karika No. 32 – Bashyam :

Shankara Answering Purva Pakshi :

I) Pramanam will be able to negate superimposition only by revealing Adhishtanam.

II) Pratyaksha – negates false snake only by revealing Rope

III) Purva Pakshi – applies same general principle for Turiya Adhishtana Jnanam also.

IV) This principle not applied in Karika No. 32.
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V) Not applied in Brihadaranyaka Upanishad : Chapter 3 – 8 – 8 

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]

He said: O Gārgī, the knowers of Brahman say, this Immutable (Brahman) is that. It is neither gross 
nor minute, neither short nor long, neither red colour nor oiliness, neither shadow nor darkness, 
neither air nor ether, unattached, neither savour nor odour, without eyes or ears, without the vocal 
organ or mind, non-luminous, without the vital force or mouth, not a measure, and without interior 
or exterior. It does not eat anything, nor is It eaten by anybody. [3 - 8 - 8]
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VI) Negation done without revealing Adhishtanam

VII) Atma not available for any Pramanam

• Atma = Aprameya 

• Sruti can’t reveal Atma.

• Then how can it negate Adhyasa.

VIII) Purva Pakshi Question : 

How again (Katham Punah) there not being any Pramana to reveal (Vyapara Abhave - 
the Adhisthanam) the Advaita Atma's nature (Svarupe), sastra have the status of 
eliminating (Sastrasya Nirvartakatvam) the notion (Vijnanam) of duality (Dvaita)?

IX) Shankaras reply :

a) Sruti does not reveal Adhishtana Atma.

b) Saving Grace :

• Sruti need not reveal Adhishtanam.

c) Adhishtanam of Jagrat + Svapna = I = Self

• Atma is self evident.
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d) Atma is already revealing as it is self evident.

e) Sruti has to only negate Adhyasa of 3 Avasthas as I.

X) Happy / Unhappy – 16 adjectives are superimposed on self evident Atma.

• Unhappy, Aham Nirguna Atma not another attribute.

• They are temporary words used by Shastra to negate attributes superimposed on 
Atma.

XI) Asukhi will allow Sukhitva attribute to fall.

Example :

• Kataka seed, absorbs dust particles and pure water settles down.

• Anatma eliminated, pure Atma settles downs as I.

XII) Anruta Dharma Na Asti

• False attributes do not exist in Atma, not inherent in Turiya I.

• Why?

• If Asukhi is inherent, Sukhitvam wouldn’t have come.

XIII) Waker, Dreamer, Sleeper not inherent in Sakshi, Turiyam I.

• Turiyam exists independently without Jnana Adhyasa.

XIV) Cold fire does not exist.

• Fire has inherent nature of heat.
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XV) Atma = Attributeless, factually

Atma is self evident

Negate superimposed attributes

What is Aim of Shastra?

XVI) Na Antah Prajnam = Dreamer

• Bahish Prajnam = Waker

• Waker, dreamer superimposed on Turiyam I.

• Waker, Dreamer, Sleeper status is dropped from I.

• Same I – revealed as Sakshi, Turiyam I – status less I.

XVII) What is the phenomenon happening?

I

-   Without attributes
  -   Claimed by Jnani
  -   I am already that
  -   World is only appearance in the 
      factual, Turiyam I.

-   With attributes 
  -   Jiva
  -   Ajnani
  -   Before study
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XVIII) Attributes negated by Sruti, Yukti, Anubhava

• Attributelessness not another attribute as claimed by Visishta Advaitin.

XIX)

Without that I am Ajnani

Is available after operation of Shastra 
Pramanam

Attributeless I

XX) Attributeless I = Compromised, temporary status of I

• We figuratively say : Shastra reveals attributeless I.

• Shastra actually does job of negation only.

XXI) Negation = Revelation of self evident I.

• Figuratively = Aupacharikam

• Shastra reveals by negation of attributes only “Neti Neti”.

XXII) Sutra Vakhyam by Dravida Acharya (Before Shankara).

• “Siddhim Tu Nivartakatvat”

• Nisheda Vakhyam = Pramanyam Siddham
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XXIII) How negative statements of Veda enjoy Pramanam status?

• Not by revealing Atma only by negating attributes of Atma.

XXIV) Karika No. 32 is Nisheda Vakhya Pramanam.

Anvaya : Karika No. 32

There is no dissolution, no creation, nor (is Anyone) bound and nor (is there any one) who 
practices means for Antahkarana Suddhi, and nor (is there any one) who seeks liberation, and 
nor (is any one) who is liberated (as he was always liberated) this is the absolute truth.
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