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CHAPTER 2

VAITHATYA PRAKARANAM
38 Karikas

KARIKA NO. 33 TO 38




375) Introduction to Chapter 2 - Karika No. 33 :

= C =
The reason behind (Hetum) what was said in the previous sloka (Purva Slokarthasya) is
being explained here (Aha).

376) Chapter 2 - Karika No. 33 :
-\ ™ W, ~
MO G dTH_3T8d< | hiedd: |
==
T T gdd dHGgddT REr Il R-33 L

Bhavairasadbhirevayamadvayena ca kalpitah |
Bhava apyadvayenaiva tasmadadvayata Siva || 2-33 ||

This Atman is imagined both as the unreal Objects that are perceived and also as the
Non-dual. The perceived objects are also imagined in the Non-duality itself. Therefore
Non-duality is the (highest) auspiciousness. [2 - K - 33]
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377) Anvaya : Chapter 2 - Karika No. 33

: o\ -
I IR T TgIA | Fiedqd: | HET:
AN TEAA Qg (Hvd: Hdl=d) AT TEIT
REar (3did) I

Anvayah

Ayam asdbhih bhavaih advayena ca kalpitah, bhavah
api advayena eva (santah bhavanti), tasmat advayata
siva (bhavati).

This (Atma) is imagined as unreal objects and as the Non-dual (Adhishtanam). But, the
(unreal) objects (Exist) because of the non-dual (substratum) only. Therefore Non-
duality (Adhishtanam) is auspicious (Here unreal objects mean Dvaita Prapancha).
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Profound Verse :

|) From Paramartika Drishti Dvaita Prapancha is not there
II) No Srishti — Sthithi — Layaha

* No Mumukshu, Sadhaka, Mukta.

e All from Paramartika Drishti.

Ill) Dvaita Prapancha is technically called — Adhyasa — superimposition.

IV) From Paramartika Drishti, Adhyasa is not there

V) Adhyasa is only there from Vyavaharika Drishti, empherical standpoint

V1) Empherical standpoint means ignorance, Moola Avidya

Vi)

Ajnani Drishti

Jnani Drishti

a) lgnorant

b) Vyavaharikam

c) Adhyasa is there

d) Brahman called Adhishtanam of
Vyavaharika Prapancha, support
of Adhyasa

a) Wise

b) Paramartikam

c) No Adhyasa

d) No Adhyasa, no Adhishtanam

* Both Adhyasa and Adhishtanam are Maya Kalpitam. (born from ignorance of

Paramartikam).
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VilI)

Maya Kalpitam

Adhyasa

|

Adhishtanam

a) Totally Maya Kalpitam
- As substance

b) Svarupataha Maya Kalpitam
c) Poornata Maya Kalpitam

d) Has no independent status
e) Has only Paratantra Satta

- Dependent status
f) Aparamartikam

|

IX) In Paramartika Drishti :

* No Adhyasa — No Adhishtanam.

f)

Not totally Maya Kalpitam

- Not Poornata Maya Kalpitam
Not Svarupata Maya Kalpitam
Adhishtana status alone is Maya
Kalpitam

Adishtanam also has independent
status of its own

Kalpitam = Only empherically
available.

- Status alone is Kalpitam

- Adhishtana has Svatantra Satta
Aparamartikam

* Only Vyavaharika Drishti Adhyasa and Adhishtana are available.
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X)

In Vyavaharika Drishti alone we talk of

- Svatantram
Paratantram - Adhishtanam
Adhyasa - Independent
Dependent - Superior
Inferior - Hold to Adhishtanam for Moksha
Hold to Adhyasa for Samsara - Negate Adhyasa
Kalpitam | - Also Kalpitam
Amangala Ashiva Svarupa - Require Adhishtanam for Moksha
Gaudapada uses Dvaitam for - Have to negate Adhyasa for
Adhyasa Moksha

- Mangala, Shiva Svarupa

- Gaudapada uses Advaitam for
Adhishtanam

- There is only one Adhishtana
Advaitam which is Adhishtanam for
all Dvaitam
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XI) In Paramartika Drishti, there is no Dvaitam, Adhyasa, Advaitam, Adhishtanam

Mandukya Upanishad : 7t Mantra says

Al 7 g AT nantahprajiam na bahihprajiam nobhayatah

W o YA o T AT | prajiiam na prajidnaghanam na prajiiam naprajnam |
HEQIACTA A ATEAFA TRIOTH adrsyamavyavaharyamagrahyamalaksanam

H T I AT RS THATIITAR acintyamavyapadesyamekatmapratyayasaram
TISAIAA e Rawedd prapaficopasamam santam Sivamadvaitam

EIT-_;ET Aeded § ATcAT F faA: || 7 || | caturtham manyante sa dtma sa vijfieyah || 7|

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

e Shantam, Shivam, Advaitam, Chaturtham Manyante.
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XIl) Brihadaranyaka Upanishad :

Arsfaaq, aracadr Afa; T srgaa s,

TeHACeToedTIEd, hCHT] TR,
dd TaFg 9 AR, FEATCEIATIA?

fedare o7 safa 1 2 |l

so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
yanmadanyannasti, kasmannu bibhemiti,
tata evasya bhayam viyay, kasmaddhyabhesyat?

dvitiyadvai bhayam bhavati || 2 | |

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?’ From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 - 4 - 2]

* Where there is Dvaitam, there is fear.
XIll) Taittriya Upanishad : Chapter 2

L TANCA]

vdfeArTg A sA Y s [AvFds [Aeaaas s
yfasel =g | 3T AYss a1ar oafa

yada hyevaisa

TG EIAY TAReAIGATR Fod |
Y qEY HY Hafq dvag #Y
ﬁg‘l’lsﬂr_clﬁwa'd'-‘ﬂ‘r QelthY stafa n3

etasminnadrsye'natmye nirukte'nilayane'bhayam

pratistham vindate | atha so'bhayam gato bhavati

yada hyevaisa etasminnudaramantaram kurute |
atha tasya bhayam bhavati tattveva bhayam
viduso'manvanasya tadapyesa sloko bhavati || 3 | |




When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That every same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

* Anirukte, Anilayane, Abayam Pratishtam Vindate Tata So Abayam Gatho Bavati..

XIV)

Advaitam Dvaitam

At Vyavaharika level only

v
Samsara problem

v

Moksha solution from Advaitam,
Adhishtanam only

 This is essence of Shloka
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378) Bashyam : Chapter 2 - Karika No. 33 starts...

o s = 2N ,
T oA R : TUIRICR: 3Tga = Tggedul |4
o ¢ . - ha ha ¥
3G HY: | T 9N | USISTMIA a7 {FEeTHT Feda
¢ [ ! e\ S\ \} ¢
T AT : SRR ST | 7 GHTA: |
Just as, the snake, a streak of water etc (Sarpa - Dharadibhih) do not exist (Asadbhih)
on the rope (Rajjvam), and there being only the rope without a second (Advayena
Rajju-dravyena Sata), the rope alone (Rajjudravyam Eva) is imagined (Kalpyate), as this
snake (Ayam Sarpah) this streak of water (lyam Dhara) and this stick (Ayam Dandah);
so also (Evam - the Atma is made to appear as the Adhishtanam of) prana etc
(Pranadhibih - Prana meaning Ishvara, Jagat, Jiva), endless (Anantaih) Mithya objects

(Asadbhih = Avidyamanaih Eva), which both (meaning the superimpositions as well as
the Adhishtanam status of Atma) do not really exist (Na Paramarthatah).

1867



I) Both Dvaita and Advaitam are from empherical level only.

1)

In absolute level no Dvaitam or Advaitam.

If one Rope alone

|

Don’t say

Dvaitam

Advaitam

l1l) When superimposition takes place.

V)

This is Snake, Danda, streak of water, pipe, crack on earth...

Dvaitam has come in Pratibhasika Drishti.

Dvaitam = Snake, Danda.

Rope is Adhishtana for Rope Snake only.
Rope has no Adhishtana status by itself.

Adhyasa

Adhishtanam

Dvaitam

Advaitam

V) Inherrent in Danda, Dhara, Sarpah is Rope.

Rope is Antaryami in Danda, Dharah, Sarpah.
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V)

Innocent Rope projected as

Adhyasa Adhishtana
VII)
One innocent Atma is projected as
|
| |
Dvaitam Advaitam
Vi)

Just as upon Rope

- Mithya Sarpaha, Asat, Danda is - Rope is seen as Adhishtanam
superimposed also
- Not nonexistence - Adhishtana status =

Pratibhasika only

IX) Vyavaharika Rope not involved.
X) Sarpah = Asatbihi Bavaihi

e Sata = Rope = Drishyena

1869



Xl) How is Kalpana — imagination?

* Ayam Sarpaha

* lyam Dharah Iti Vara

« Ayam Danda

XI1)

One Rope - Dravyam

|

Neither is

Dvaitam

Advaitam

e Advaitam relveant only because of Dvaita Abhasa alone.
XIII) I have talked about Advaita Adhishtana Rope

Advaitam

o

Adhishtanam

Both Kalpayate, Projected because

of Rajju Agyanam

Individual minds Agyanam
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XIX) In the same way, Prana Adhibhi... Anantaihi — Bavaiyi...

* Inthe form of Prana... Ishvara, Jiva, Jagat... All of them... Anantaihi Bavaihi.

e All Asat Mithya...

Prana — Ishvara
J dh Prathama, Dvitiya Pada
Tritiya Pada

All 3 Padas Mithya

XX) What is Satyam?
e Turiya Chaitanyam alone is Satyam.
e Asatbihi = Avidya Manaihi
= Really Non-existent
= Vlyavaharikally existent

* Empherically alone existent.

One Turiyam
\

Is empherically imagined or appears as

Advaitam Dvaita Adhyasa

|
Adhishtanam

1871



* Na Paramarthatha.
* Both Kalpitam, not Paramartika Satyam.
XXI) Why world is Mithya?
379) Bashyam : Chapter 2 - Karika No. 33 continues...

A QAT : Svd: Hediad 3T | 37d: T a’d

TTOTITETS : STEAH = GCHTSEET STeHT

THad_ Aaheqge a3 EEHITeHT
Hieqd : ahearIsia g

A TS HART FHEEE SIS 399d harad,
H IGTeHA: SaSAHEd | Saisaeid IYSTHHET JET

In a mind that is not functioning or moving in variety of thoughts (Apracalite Manasi),
any kind of objects (Kascidbhavah) indeed cannot be experienced (Na Hi Upalaksayitum
Sakyate) by any person (Kenacit). There is no movement at all on the part of Atma
anytime (Na Ca Atmanah Pracalanam Asti). The waking world of objects (Bhavah) are
experienced (Upalabhyamanah) only by the moving mind that undergoes change
(Pracalitasya - Manasah Eva) and so they cannot be imagined or projected to be (Na
Kalpayitum Sakyah - by the mind) as absolutely existent (Paramarthatah Santah).

18

15




Therefore (Atah), Atma which alone is the absolute reality (Ca Paramarthasata Atmana
- is imagined both) as Adhishtanam, (Advayena Ca - in the form of Advaitam), and as
well as (Ca) various Mithya objects (Asadbhih Eva - in the form of Dvaitam) like
Ishvarah etc (Pranadi Bhavaih), in the same manner as the snake (Rajjuvat) is
imagined. Even though Atma is of same changeless nature (Atma Sada Eka Svabhavah
Api San), yet, such an Atma itself (Ayam Svayam Eva) becomes the locus (Aspada -
Bhutena Kalpitah) for various imagined things (Sarva Vikalpa).

I) Question :

*  Why Advaitins Prapancha is Mithya — Adhyasa — Kalpita — Asat?

Il) Answer :

2 fold

Drishyatvat

I1l) Drishti Srishti Vada :

Anityatvat

|

- Agama Pahitvat
- Focussed here

* World is available only when Mind instrument is operational.

* Mind sleeps, world disappears.

1873



Mind + Consciousness = Jiva

v
Disappears

v

World disappears

* Jiva = Consciousness
* Equation is very easily understood.

* Vedanta, so easy
IV) From the standpoint of waker alone, we can talk of existence of the Jagrat world.

* Not from dreamer, sleepers standpoint.

 We have to accept dreamer, sleeper, Turiyam is also me myself.
* lamin Time and also without time.
* Vedanta takes me to my timeless nature.

V) Argument :
 When world is not there in deep sleep state for me, it is available for others — yes.

e But they are seeing it from their wakeful mind.

1874



Vl) Some waker is required (a

necessary condition) to prove

Vyashti world Samashti world

VIl) Jagrat Padartha is movement of wakers mind — thoughts.
VIIl) Can’t prove existence of the world without a moving mind.
* Neither in dream (easy to accept) nor waking.

* So beautiful and subtle is this creation.

1X) Jagrat world, Svapna world

'
Mind dependent

'

Not independent

X) World is not created by the movement of Atma.
* Manah Spandanam, Alata Shanti — Chapter 4 introduced here.

XI) Atma can’t move or create the world, it is silent Adhishtanam, Sakshi, pure existence
principle, consciousness principle.

XIl) World depends on mental movement in Jagrat and Svapna.

 Movement causes an illusion of a world outside but it is actually inside.
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XllT) Svapna Jagrat

- Projected by individual Mind - Projected by Samashti Mind,
Ishvaras Mind, Hiranyagarbha.

* Both are projections, Vrutti Parinama.
XIV) World available only for a moving mind (Prachalitasya Manaha not Atma).
Anandagiri :
* Atma can’t be Prachalitam
Satchit Ananda Saraswati :
* Wrote Mandukya Rahasyam — subcommentary.
* |In deep sleep mind rests, no world.
XV) Bavaha = Jagrat Padarthaha

* Na paramartha Santaha
* Jagrat Prapancha is not independently existing.

* Only when mind is functioning, Prapancha exists.

* These are huge findings, revealations of spiritual science.

XVI) Jagrat Prapancha is only conditionally existent, hence Mithya not independently existent.
* Mandukya Karikas take you to Turiyam and drops you there!

XVII) All these paragraphs commentary on one word — “Asatbihi Bavaihi”.

e Jagrat Prapancha is Mithya Padartha only. 1876



XVIII)

One Atma through Maya projects

empbherically

Mithya Prapancha Adhishtanam also

In the presence of Maya alone, Atma becomes Adhishtanam.

XIX) What is glory of Adhishtanam?

XX)

XXI)

Paramarthatha — really existent.

Adhyasa Adhishtanam

- Really non-existent - Really existent
- Seemingly existent

f

Both Maya Kalpitam Atmanaha

One Paramartikam Atma alone appears as

Vyavaharika Adhyasa Vyavaharika Adhishtanam

These concepts difficult to understand and swallow.

Hence repeated several times in notes.

1877



Revision : Karika No. 33

1) One Atma
|

Appears as

Vyavaharika Adhyasa Vyavaharika Adhishtanam

Il) Seeker :
e Reaches ignorance 1st - Moola Avidya.

e Then knock it off with Turiya Jnanam — ultimate step in Vedanta by Baga Tyaga
Lakshana, Mahavakhya operation.

i) Both Adhyasa and Adhishtana have
| | |
Common features Uncommon features
| |
a) Both only in Vyavaharika, a) Adhyasa and Adhishtanam are 2
empherical plane separate categories
b) Adhishtana always in relation to b) Adhyastham and Ana Adhyastham
Adhyasa c) Adhyastha Rupena different
c) Both go together
d) Both Aparamartikam
e) Aparimartaka Rupena same 1878




IV) Corollary : Based on uncommon feature

Advaitam

Dvaitam

- Anadhyastham

- Adhishtanam

- Lends existence

- Has natural existence

- Auspicious

- Shivam

- Even in empherical plane, Dvaita plane
- Mangalam

Adhyastham

Does not have existence of its own
Always borrows existence

Mithya

In auspicious

Ashivam

Amangalam

V) During Vyavahara, if you want to hold to Anadyashtam, it is possible.

* It will give you Jeevan Mukti.

* This is the message of Shankara in this Paragraph.

Vi)

One Brahman appears in Vyavaharika Plane

|
Adhyasa

Dvaitam

Adhishtanam

Advaitam

VIl) From Paramartika Plane, can’t call it Dvaitam or Advaitam

* Both words can’t be applied in Paramartika plane.

1879



VIII) Taittriya Upanishad :

Ial gl [[adea | 39T #4495 | yato vaco nivartante | aprapya manasa saha |
=g JeAu fagae | 7 feRfq FerE=td | anandam brahmano vidvan | na bibheti kadacaneti
aEdY Tq AR AT | T: qEET I ¢ | | tasyaisa eva $arira &ma | yah plrvasya || 1]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2-4-1]

* Can only call it Amatra and Mantra 7 description.
IX) Aham Svayam Eva Atma
* Aham Brahma Asmi
* Technical topic
* Requires reasoning
 Atma is beyond words
* It appears (Kalpitaha) as Dvaitam + Advaitam.
X) Does not undergo any change to become Adhyasa or Adhishtanam.
* Hence called Vivarta Karanam.

X1) Turiyam = Adhishtana, Adhyasa Ateeta Svabavaha. 1880




380) Bashyam : Chapter 2 - Karika No. 33 continues...

= JOTIRRET: A Tgd-1d Tdl SATHAT
fasfeqar: | | @ Aeaer SiachegaaT=d |

A : HaheqAEIgcdTd EAATcHAT STEIEAT TR,
FIATGEATEHYT AT RET | FHeqq1 OF Ii3Er: |
THATIead AT HRIRoAl & ar: | TEaar ST |
a1d: a9 BEr n k-33.1

So those Dvaita objects like Ishvara etc also (Te Ca Pranadibhavah) supported by Advaya Atma
alone (Advayena Eva Api Satatmana) are superimposed (Vikalpitah) on the Satya Atma
(Satatmana), for without the basis, Adhishtana (Niraspada hi), no superimposition is possible
(Kacit Kalpana Na Upapadyate). Therefore (Atah), being the lender of existence (Aspadatvat)
to the innumerable superimpositions (Sarva Kalpanayah, - it thereby implies) that Atma has its
own existence (Svena Atamana). The Non-dual (Advayasya - nature of Atma) does not undergo
any change (Avyabhicarat) even at the time of superimpositions (Kalpana Avasthayam Api).
Therefore non-duality (Advayata) is auspicious (Siva). Whereas all the superimpositions are
(Kalpana Eva Tu) inauspicious (Asivah) as they indeed generate fear, aversion, sorrow etc (Tah
Trasadikarinyo Hi) like in the case of rope snake etc (Rajjusarpadivat). Non-duality is free from
fear (Advaita Abhaya). Therefore (Atah), Advaya alone (Sa Eva) is auspicious (Siva).

1881



1) 2nd Half of Karika 33 in this Paragraph
Il) How Adhishtanam is superior to Adhyasa even though both are in Vyavaharika plane only.

lll) Karika No. 21, Prana = Ishvara

e &f TEfe! feren afd afgg: | pada iti padavido visaya iti tadvidah |
ST 3fd A9l 24T 3fd = afgg: 1 -3¢ 11| loka iti lokavido deva iti ca tadvidah |1 2-2 11

Those who are acquainted with the quarters (Pada-s) call the Atman as quarters. Those who are
familiar with the sense-objects, declare that the only fundamentals in the world are the sense-
objects; those familiar with the Loka-s declare the reality to be the Loka-s and those who know
the Deva-s equally insist on believing that the Deva-s constitute the great Reality. [2 - K - 21]

* Entire Dvaita Prapancha is supported by Adhishtana Atma alone.

* Dvaita Prapancha enjoys borrowed existence.
IV) Adhishtana Advaita Padartha has non-borrowed existence
* Hence superior
* Vikalpitaha
V) How do you know that?
* If Adhishtana also is Adhyastham, what will be the problem?

* Will require anothe Adhishtanam.

* Only Adhishtanam has intrinsic existence of its own. 1887




VI) Adhyasa always exists with borrowed existence, Mithya, Rope Snake, Jnana Adhyasa

* Nahi Niraspada — No Adhyasa without Satya Adhishtanam.

e Adhyasa is not possible without Adhishanam.

Vil Adhyasa

Adhishtanam

- Totally superimposed

- Partially superimposed

- Only status superimposed when
Adhyasa is experienced

- Intrinsically Adhishtanam =
Turiyam Brahma, reality behind
Jiva, Jagat, Ishvara

VIII) In Paramartika plane, no Adhyasa.

 Adhishtana alone is existence, consciousness, bliss, Shivam.

IX) Adhishtana will not be there in Paramartikam because there is no Dvaitam, no Adhyasa.

X)

Adhishtanam

Does not lose its existence

Only looses its status

1883



XI)
Waker
|

- Has supporter status, as long as - Dream goes away
in dream world - Waker does not go away

- He will not have supporter
status, dream Adhishtana status

when dream goes

XI1)
Turiyam
| | |
- Has supporter status as long as - When waking world goes,
waking world is experienced. Dvaitam goes, supporter status
goes for Turiyam

- Adhishtanam status goes

e Turiyam is Karya — Karana Vilakshanam, ultimate Svarupam, final destination.

XIll) Final steps in self — realisation comes from only Karikas of Gaudapada.

* Gaudapadacharya is Sakshat Shivaha.

1884



X1V)

Total Superimposition Partial superimposition
- Dvaitam - Advaitam
- Ashiva - Shiva
- Adhyasa - Mangala
- Amangala - Shiva Kalpana Aspadatvat
XV)
Adhishtanam
v
Is support for all superimpositions
'
Waking, Dream, Sleep
'

Always lender of existence to the world its
called Aaspada

XVI) Since Advaitam is never subject to Vyabichara, change it is called Aaspadam

1885



XVII)

Adhyasa

v

Subject to change

'

Vishwa Available only in Jagrat
Teijasa available only in Svapna
Prajna available only in Prajna

A

Variables, Vyabichara

XIX) Turiyam alone is Avyabichara, non-variable even in Vyavaharika plane

XX)

* |Immanent and Transcendent Turiyam.

Advaitam
'
Shivam in Vyavaharika plane itself > Turiyam not 4t Pada
v |
Kai Mudika Nyaya It is in and thru 3 Padas but
v distinct from 3 Padas

What to talk of greatness of
Turiyam in Paramartika Plane Rupaha)

(Anadhyastha, Mangala, Ananda

1886



XXI)

Kalpana

v

Dvaitam

'

Adhyasa

v

Amangala

'

Ishvara also Ashva, Dukha rupa

XXI1)

Ishvara

- Mangala Svarupam as
Adhishtanam

XXI11)

- Amangala as in Ishvara status
- Dvaitam

Rope

- As Rope does not frighten

- Frightens when it appears as
Rope Snake

1887



XXIV)

Advaitam

|
- Never frightens as Advaitam

XXV) Brihadaranyaka Upanishad :

- Frightens when it appears as
Vishwa, Teijasa, Prajna

arsfada, aracHrhr [FAfa; T e ks,
TeHAGATIEd, AT TAATS,

dd Tared HAT A, FEAGETITATII?

so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
yanmadanyannasti, kasmannu bibhemiti,
tata evasya bhayam viyay, kasmaddhyabhesyat?

fedare o1 safa 1 R |l

dvitiyadvai bhayam bhavati | | 2 ||

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?’ From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 - 4 - 2]

Taittriya Upanishad :

Igel #3499
TadieH—AAsATF A s Aords Aeaats a1
gfasol @=gd | 3T AlsHT Irar Hafa

IqT TAAY TARHIGIH L Focd |
I g 59 safa dcaqa s

yada hyevaisa
etasminnadrsye'natmye’nirukte’nilayane’bhayam
pratistham vindate | atha so'bhayam gato bhavati

TAENsHAa-TT dgAY A Hafad nsn

yada hyevaisa etasminnudaramantaram kurute |
atha tasya bhayam bhavati tattveva bhayam

viduso'manvanasya tadapyesa $loko bhavati | | 3 | |




When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That every same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

* Udaramantaram Kurute, Ata Tasya Bayam Bavati...
Upanishad :

* Yo Devanam Yad Upasate Te Anyosa Anyoh Masmiti Tasya Veda...
XXVI)

Dvaitam Advaitam

- Brings fear

- Karanam for fear

- Dukham, Bayam always
superimposition

Always fearless

Advaitam Abayam Bavati
Ever secure

Advaitam Eva Shiva Bavati

XXVII) Taittriya Upanishad : Chapter2-7-3
e Adrishye, Anilayane, Abayam Pratishtam Vindate....
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XXvit) Deep Sleep Turiyam
- Temporary Advaitam status, - Svarupam
sample experience - Abayam

- Temporary Moksha - Shivam
- Advaitam
- Permanent
- No Dvaitam
- Permanent Moksha revealed by

Veda

* Dream and waking — Dvaitam, Bayam Bavati.
XXIX) Anvaya :

Heqy: Anvayah

TE AT SATCERHTEA A (3Afe) T e [darh nanat atmabhavena na (asti); svena api kathaficana
7 (3fq) | Rl (M) g /1 (3eq) | g (asti) | kificit (api) prthak na (asti);

HYAE (3T4) - 3 a<areg: f&g: | aprthak na (asti)- ifi tattvavidah viduh.

This plurality does not (exist) as identical with Atma nor (does it exist) on any account by itself
(independent of Atma). An object (Any Anatma) is neither different nor Non-different (from
another). Thus, the knowers of the ultimate reality understand.
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Ayam Asatbihi Bavaihi Advayena Cha Kalpitaha.

Ayam = Atma =1 am
Bavaha Api Adhishtana Eva Santaha Bavanti.
Santaha = Endowed with existence

Tasmat Advayata Shiva Bavati

XXX) Verse 32 — 38 worth by hearting.

Deep Advaita revealed.
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381) Introduction to Chapter 2 - Karika No. 34 :

™\ . *
FAAEIA RIET AP JHFTHIET TIEHTIS T8
™\ > b
ATRE Wad |
Why is non-duality said to be auspicious (Kutasca) Advayata Siva?). All forms of
differences (Nana Bhutam = Prthaktvam) of one object from the other (Anyasya

Anyasmat), when seen (Yatra Drstam - As Real), then there is sorrow (Tatra Asivam
Bhavet).

I) Because of what additional reason do we say :

Advaitam Dvaitam
- Shiva - Ashiva
- Auspicious - Inauspicious
- Real - Unreal
- Nonduality - Duality
- Reliable - Gives anxiety, fear, sorrow,
insecurity
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Il) Reason :

Non dual

Duality

- Lender of existence
- Intrinsic existence
- Nitya Vastu

- Borrower of existence
- Borrowed existence
- Anitya Vastu

lll) Example :
 World = Cardboard chair.

* Experienced, decorated, useful.

 Can’tsit over it, will fall.

* Can’t emotionally lean over it.
IV) Duality :

 Na Nabuta, Pritaktvam

Has 3 differences

Sajatiya Bheda

Vijatiya Bheda

Svagata Bheda

V) Anyasya Anyasmat = Pritaktvam

* Differences seen in one object from another object.

* Difference always in 2 objects, not one.
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VI) Dream + Waking :
* Experienced but not real.
* Experiencability not condition for reality.
e Drishyatvam hence Anityam.
VIl) Emotionally don’t invest reliablity on the world.
* Dont expect peace, security, happiness from the world.
* Our Vasanas make the world a reality.

* Insuch a situation, Dvaitam = Ashivam Bavet Amangalam Bavet, Dukham Bavet.
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382) Chapter 2 - Karika No. 34 :

AT A | S HeE |

aqwmqmwmaa—crﬁalag Il R-3% |

Aatmabhavena nanedam na svenapi katharicana |
Naprthan naprthakkificiditi tattvavido viduh |1 2-34 ||

This manifold plurality does not exist as identified with the Atman. Nor can it remain
ever independently of itself. It is neither separate from Brahman. Nor is the plurality
non-separate from it. So say they realised wise-men of the Upanishad-s. [2 - K - 34]
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383) Anvaya : Chapter 2 - Karika No. 34

Hedy:

ge AT ATCHAEA 9 () TAATYT Her=E—
H () | fhid (1) g 7 ()
AGYE A (IMME) - gfd adidg: f&ag: 1
Anvayah

[darh nanat atmabhavena na (asti); svena api kathaficana
na (asti)! kifcit (api) prthak na (asti);

aprthak na (asti)- iti tattvavidah viduh.

This plurality does not (exist) as identical with Atma nor (does it exist) on any account
by itself (independent of Atma). An object (Any Anatma) is neither different nor Non-
different (from another). Thus, the knowers of the ultimate reality understand.
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|) Differences are experiencable
* Don’t question experiencabiity.

II) Enquire existence of duality, with a Pramanam.

What exists

- | —Satchit Ananda - Universe?
- Aham Satyam - Mithya

lll) 6 Pramanams :
* Pratyaksha, Anumana, Upamana, Arthapatti, Anupalabdi, Laukika Shabda.
e All 6 for Dvaita Prapancha.

* For Advaitam, Satyam, only shastra Shabda can be used to prove nonduality in
existence.

IV) Example :

* To see nature of Darkness.

* Pramanam = Light

* Show light, Darkness dissappears.
V) For the world :

* Show Mandukya Mantra 7 = Pramanam, Universe proved Mithya.
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V1) Eyes work only in the medium of light, can’t study darkness.
VIl) With Pramanam, differences negated.

* Mandukya Upanishad — Mantra 7 is Pramanam for Advaitam as Reality.
VIIl) Based on this verse many books written

e Bheda Dik Kara.

* Pooh Poohs Bheda, condemns differences.

e Use Shastra Pramanam to dispel darkness of Moola Avidya about Jagat.
IX) What is analysis of Advaitam?

a)

Dvaitam — Anatma

- Can’t establish existence of - Can’t establish existence of
Dvaitam as identical with Dvaitam as separate from
Advaitam Advaitam

- Dvaitam can’t be away from
Advaitam

b) If Dvaitam comes away from Advaitam it will become nonexistent.
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Anatma
|
| |
- Does not exist away from Atma - Not identical to Atma
- Anatma is separate from Atma, - ldentical with Atma can’t prove
can’t prove by any Pramanam

d) Anatma can’t be established to be existent by any Pramanam.
e Can be experienced by Pratyaksha etc.
Chapter 2 — Karika No. 34 :

AT e o E&IY FH | Aatmabhavena nanedarh na svenapi kathaficana |

(S T QWA e W

A JUS AqAERIGT deardel g 1| }-3% |1 || Naprthan naprthakkificiditi tattvavido viduh 11 2-34 |

This manifold plurality does not exist as identified with the Atman. Nor can it remain ever
independently of itself. It is neither separate from Brahman. Nor is the plurality non-separate
from it. So say they realised wise-men of the Upanishad-s. [2 - K - 34]

I) 1st Line :
* Atma — Atma pair

NG
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II) Idam Anatma, Atma have Na Na Asti
lIl) Anatma does not exist identical with Atma.
IV) Na Svena Api Asti Kathamchana:

* Nor does Anatma exist independent of Atma.

V) 2 Points

- Anatma not identical with Atma

- Anatma not different, does not
exist independent of Atma

e 1stline Atma — Anatma pair.
VI) 2nd Line :

* 2anatma’s

e Akasa—Vayu

* Vayu — Agni

2 Anatmas

- Not identical to each other
- Na Pritak

- Not different from each other
- Both being Anatmas

- One Anatma not equal to
another Anatma
- Not identical
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VIl) Bottom Line :

» Differences can’t be prove to exist by any Pramanam.

Differences are

Sajatiya Vijatiya Svagata

* Appearances to sense organs not questioned.
e Existence is questioned.
* Mithyatvam is proved.
VIIl) We accept differences at experience level, Vyavaharika level.
* But not at Paramartika level.
IX) All Anatma is Mithya category.
Example :
* Mirage water — No Pramanam can prove existence, appearance, experience accepted.

e Similarly Rope Snake, Shell Silver, Magic Show.
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X) Brahma Satyam, Jagan Mithya proved in this verse.

Brahma Jnanavalli Mala :

G| e F=ge Gﬂﬁﬁ' agja L, | brahma satyam jaganmithya jivo brahmaiva naparah |
31:|a| agf Hr@l%ﬂmm C;Idlfrlf@ T[I\SH; | Q0| || anenavedyam sacchastram iti vedantadindimah Il 20

Brahma is Truth, the world of objects and beings is false, and the egocentric sense of
separativeness (Jeeva) is itself in fact nothing other than Brahman. That by which this Truth is
known is the truest science, the Science of sciences, thus roars Vedanta. [Verse 20]

XI
) Understand carefully Vedanta
concept of

- Existence - Mithya
- Satyam - Appearance
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384) Bashyam : Chapter 2 - Karika No. 34 starts...

A & SEEd IR cH e EaRETd e
\l‘l‘lQl(‘HW WW I"l'('-\“‘JHIU i
FecaraQ]d Hald | I {FEEUUT ThRI FeTaH T
TN Hiedd: GUisRd dgd | iy @
TUTRITCHAT 3¢ (9ad Feied TgHYdchioqdedrad |

This universe (Idam Jagat) of plurality (Nana) consisting of entire group of things like
Ishvara etc (Pranadi - Samsara - Jatam) when analysed with the help of a Pramanam
(Nirupyamanam), then it is found that from the standpoint of the supreme reality,
which is the true nature of Atma (Atmabhavena = Paramartha - Svarupena), it does
not indeed exist as identical (Vastu Antarabhutam Na Hi Bhavati) with the Non-dual
Atma or Brahman (Atra Advaye), which is there in all the three periods of time
(Paramartha Satyamani). (Yet), just as (Yatha) the rope snake (Kalpitah Sarpah) is found
on inquiry (Nirupyamanah) with the help of the light of Pramana (Prakasena) to be
rope alone (Rajjusvarupena) and not a second thing separate from the locus

(Nanabhutah Na Asti); 19




In the same way (Tadvat), this universe (idam) does not exist (Na Vidyate) at any time
(Kadacit Api, even at the time of ighorance) in the form of Ishvara etc (Pranadi
Atmana) independently on its own (Na Svena), because it is projected (Kalpitatvat Eva)
like the rope snake (Rajjusarpavat, but exists only as an imagined superimposition on
the Adhishtana Atma).

I) Nahi Atra Advaye Paramatma Satyam Atmani :

* Atma is nondual Paramartika Satyam.

Il) Idam :
* Inthat Atma.
lll) Prana Ishvara :
e This Jagat, Jiva, Ishvara.
IV) Paramartha Svarupe Nirupanam :

 When you enquire into nondual Advaya Atma.

V) Is Jagat Rope is Snake
- ldentical with Advaya Atma - ldentical with Rope
Vi) Snake Rope
- Chetanam - Jadam
- Pratibhasikam - Vyavaharikam
- Unreal - Real
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VIl) Atma not identical with Anatma is essence of 1st line of Karika No. 34.

Vi) Anatma Atma
- Jadam - Chetana
- Savikara - Nirvikara
- Saguna - Nirguna
- Mithya - Satyam
- Dependently exists - Independently exists
- Savikalpa - Nirvikalpa
- Tamaha — Darkness - Prakasha — Light
\
|

Virudha Svabavaha

IX) Enquire with Torchlight to see whether Rope and Rope Snake are same.

* Snake, Pipe, crack on earth are superimpositions on Rope.
X) Na Asti Tad Vastu
XI)

Rope Snake

y

Does not exist identical with Rope
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XIil) Next enquiry :
* Can Rope Snake exist independent of Rope?
XIlI) Moment Snake is separated from Rope, Rope Snake looses its existence.
* Moment Anatma is separated from Atma, Anatma looses its existence.
« Moment | claim | am Sakshi, Jiva, Jagat, Ishvara looses its existence.
« Moment | claim | am Sakshi in Meditation, thoughts looses their existence.
X1V)

Anatma Jagat — Rope Snake
‘

Does not exist independently

'

Na Api Svena Satta

XV) Akasha as Akasha does not have existence of its own.

* Vedanta is so simple when you put Sruti + Yukti + Anubhava together and get a vision.
XVI) Jagat does not have its own existence in 3 periods of time.

* | Atma, Brahman, Turiyam alone Am Satyam, exists in 3 periods of time.
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XVII)

XVIi)

Agyana Kale

At time of ignorance

- | say Snake is
- It appears as though Snake has
independent existence

- Is-ness of Rope is transferred to
snake

Agyana Kale

At time of ignorance

- |say world is
- It appears world has
independent existence

- Is-ness of world is transferred
from Turiyam to 3 states —
waker, dreamer, sleeper

XIX) Turiyam is Anirvachaniam, in explicable, not Tuccham, nothingness, non-existences it is
positively existing reality called Brahman.
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XX)

XXI)

Agyana Kale

Jnana Kale

- Sarpasya Satta

- Satta of Jiva Jagat, Ishvara

- | = Turiyam lend existence of lJiva,
Jagat Ishvara, waking, dream,
sleep states, 3 Sharirams, 5 Koshas

No Satta in Sarpah

No Satta in Jiva, Jagat, Ishvara

| — Turiyam can exist without the
world = Moksha

Discover of self

Na Vidyate

Atma

- World not experienced

- Rope Snake like reflection

- Kalpitatvat, Jnana — Artha
Adhyasa in Moola Avidya

Exists without world experience
That Atma, Turiyam | am, original
face of mine.

1st line explanation, Bashyam is over.

Atma = Anatma pair Analysed.

XXIl) Anatma — Anatma pair

Mike — desk in Vyavahara
| can bring mike or desk separately.

In Vyavahara difference is accepted.
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XXIII) How can you prove difference with a Pramanam?

XXIV)

XXV)

How desk and mike different?

With Pramanam, difference can’t be proved.

Sense Organs Sense Organ
- Shape — Sound - Ears
- Sparsha — Touch - Skin
- Rupa —From - Eyes
- Rasa —Taste - Tongue
- Gandha —Smell - Nose

Ears can’t perceive touch.
Eyes can’t perceive sound.

Sense organs can’t talk of differences between Sparsha and Gandha.

Skin Eyes
- Experiences Sparsha - Experiences Form / Rupa
- Touch - Not sound
- Not Sound

XXIV) Skin can’t talk of difference between smell and touch

Shabda — Rasa — Sparsha — Gandha — rupa Bheda not in Sense Organs.
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XXV) Vedanta :
* Shabda — Shabda Bheda, not by Srotra Indriyam.

» Difference between Yellow / Red colour, eyes can’t establish.

* Pratyaksha does not prove it.

Revision :

|) Karika No. 32 — Main teaching
* From Paramartika Drishti, there is no creation at all.
* No Dvaitam at all.

II) Dvaitam is Avidya Kalpitam

| don’t know Rope, | experience Rope Snake.

* | dont know Brahman, | experience waking world.

lIl) Being Mithya, World is not available for categorical definition.

IV) Vivekchudamani : Definition of Maya

AT AT AT =R T sannapyasannapyubhayatmika no
AT T Te Rt AT | bhinnapyabbinnapyubbayatmika no |
T TAAST SRTATSH=RT =T sangapyananga hyubbayatmika no
HETEATS FE==T==dT 1 109 1 mahadbbuta 'nirvacaniyaripa || 109] |
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It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both;
neither made up of parts nor Partless nor both. Most wonderful it is and beyond description in
words. [Verse 109]

Can’t - say world is

Existent Non-existent Or mixture of both

V) Binnat Ya Binnat Ubayatmikano :

Can’t say - world is

Identical to Brahman Different from Brahman

VI) Sangyatmi Sangat Ubayatmikano :

e Can’t say world is endowed with part or Partless.
VIl) Here, 2nd difference mentioned in Karika No. 34.
VIIl) From Karika No. 34, Shankara takes in Vivekchudamani.
IX) 1st like : Idam Nana Atma Bhavena:

* This plurality we experience, can’t say is identical with Atma — Brahman.
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X) Na Svena Api :

X1)

At same time.

Duality is not available in Atma.

For an awakened Jnani.

World
| |

- Not identical with Brahman - Not different from Brahman

- Not independently existing

Intellect swings between these 2 positions.
World not identical or different from Brahman.

But it is strongly experienced.

Intellect is overwhelmed in understanding Mithya.

Next : 2nd half of Karika No. 34 Bashyam
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385) Bashyam : Chapter 2 - Karika No. 34 continues...

qIAE A GUE TG a6g 9T STaFHEY: Ju]
foerd O | 37 SFETATATYER] fad Sea=g T a1
FRfAISTd | O GATIa=atgl STeT fag: |

I ARERGAMEEEddd REAARE: 1| 3-3% I

In the same way, like Atma - Anatma pair (Tatha) between two Anatma objects also, like
Ishvara onwards (Pranadi vastu - of the vyavaharika universe) there is no difference
amongst them mutually (Na Prthak Anyonyam) as a buffalo (Mahisah) does exist (Vidyate
Eva) different (Prthag) from the horse (Asvat - which is only vyavaharika but not from the
standpoint of absolute truth). Therefore (Atah), any object (Kincid) in the entire Dvaita
Prapancha being Mithya (Asatvat) does not exist Non-separate (Na Aprthag Vidyate)
mutually different from each other (Anyonyam) or from Atma or Brahman (Parena - Va). In
this manner (Evam), the knowers of Atma, brahmajnani (Atmavidah = Brahmanah) know
(Viduh) that all this is the supreme reality (Paramartha - Tattvam). Therefore (Atah), due to
the absence of duality ( as the presence of a second thing makes one small, within the time
and space), the cause of sorrow (Asiva Hetutva) not being there (Abhavat), Non-duality
alone is auspicious (Advayata Eva Siva) is the conclusion (iti Abhiprayah).
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I) 1st Half of Karika No. 34 :

Atma — Anatma

v

- Advaitam — Dvaitam
- Chetanam - Achetanam

Anatma

Not identical to Atma

Not different from Atma

Il) 2nd Half :

2 Anatmas

y

- Chair—Wwall
- Akasha — Vayu
- Sound - Touch

2 Anatmas

Are not identical

Or not separate / different from

each other
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l1l) Without enquiry we do Vyavahara.

* Pot different from wall.

* We try to prove their nature.

IV) Can’t establish through any Pramanam.

* Shabda — Sparsha

* Sound - Touch

Yellow — Red

Ears don’t know form at all.
Not Pratyaksha Siddham.

V)

Differences not proved by sense organs.

Eyes don’t know sound at all.

Sense Organs

Perceive Red Colour

Perceive Yellow Colour

Do not perceive different
between Yellow and Red

V1) Eyes designed to see colour / form but not differences between Red / Yellow.

» Difference is intellectual interpretation not sensory perception.
 Bhedaha Na Pratyaksha Pramana Siddham.
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VIl) Differences not perceived by Sense Organs.

VIII) Other Pramanams — like Anumanam, Arthapatti are Based on Pratyaksham.
* Hence they also can’t reveal differences.

IX) Without perception of fire, can’t infer fire
* Without Pratyaksha Siddham, Vyapti impossible.
« Anumanam, Upamanam, Arthapatti, Anupalabdhi, based on Pratyaksha Pramanam.
e Science is totally based on Pratyaksham.

Conclusion :
» Difference is an assumption of intellect, not proved by a Pramanam.

X) Hence Sruti Vakhyams :

a) Katho Upanishad :

Manasai-vedam aptavyam, neha nanasti kincana,

TEER AT T8 AT 9T |
"{l_(‘qﬂli T ‘i‘-{i *l"&rd T 33- "||:|C| T97 l"‘d I 22” Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11 111

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death.

* Plurality is an assumption can’t be proved by any Pramanam.
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b) Kailvalya Upanishad :

P CEEEEFISER EORNSER = el
U ot eere TR g, |l < I

na bhimirapo na ca vahnirastina canilo me'sti na cimbararh ¢a |
evah viditva paramatmariiparh guhaSayarh niskelamadvitiyam| | 23

FIT EEgE S 6 TIcRe T, 14

snessiki sedasahinar prav Suddhhparamdmaripm 11 2411

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the
Witness of all, beyond both existence and non-existence, one attains the very nature of the

Paramatman. [Verse 23, 24]

c) Svapna, Rope Snake, Mirage water Dvaita experiences — Mithya.

* On enquiry disappear.
* Jnana Adhyasa.
d) Taittriya Upanishad :

Idl 9l faded | 39T A4 65 |
ATeg FEAUN fagare | 7 fafa serefa
dEY U9 ARR ATCHAT | T: [@ET N ¢ |l

yato vaco nivartante | aprapya manasa saha |
anandam brahmano vidvan | na bibheti kadacaneti
tasyaisa eva sarira atma | yah parvasya || 1 ||

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This mind is

the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self. [2 - 4 - 1]
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Xl
) Bheda

Pratyaksha Pramana Siddam Na Bavati

Can’t prove identical Can’t prove difference

e Dvaitam = Mystery = Maya Kalpitam = Born out of ignorance of real SELF.
XIl) Aparoksha Anubhuti by Shankara :
e Dvaitam = Trigunatmika Maya = Anirvachania

* Tasmat Mounam = Description of reality.

Xil)
Jiva — Jagat — Ishvara

No Pramanam for

Atma — Anatma Bheda Anatma — Anatma Bheda

|

- No difference between horse —

- Not mutually identical or
different buffalo

- Na Prithak Na Aprithak Bavam
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XIV) Ataha Asatvat Prithak Na Prithak :

No difference

Cloth — Pot

XV) Kinchit Iti Evam :

Pot — Brahman

In this manner, wise recognise Brahman as nondual entity.

XVI) Why?

Because 2nd entity does not really exist.

XVII) Paramarta Tatvam Atma Vidho Brahmana Viduhu :

XVIII)

No 2" entity — other than Brahman

Bhinnatvena

|

Different

Bramanaha Janati

v

Not Karma, Guna, Jati Bramanah

Abinnetvena

\

Identical

v

Here Jnani Bramanah

v

One who knows Brahman is called
Bramanaha
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XIX) Brihadaranyaka Upanishad : Chapter 3 — Section 5 — Verse 1

372 g1 hglel: HiIWIdhd: IS,

AT g AT giard, Aca
HATRREIRIFRITESEH, T HTcAT TdTedl:,
d A »Tgedfa; Uy d HTcAT Aaled: |
HAAT ATATeFT TdTea: ?

TS AATITIOAR Meh HAIE SRT FHcHATT |
Ud & dArcHT fafecar sreaom:
JAYOTATRT A woTanRd SilchyonaRd
gAY THFATR =R iec;

AT TIAYOm AT SAThyoTT,

3H AT UYOT U HAdcd: | dEHATGSEHOT:
qrfoscd fAafdea areds fassaa |
STed o 9rfoscd o fAfdezmer g,
AT T Al T AfGezry sreaoT;

O STEHAUT: hel TATA ?

AT TATAAERT T, 3Als=ASTTH |

ddr & salel: HIMidshd 3URTH 1l ¢ |l

atha hainam kaholah kausitakeyah papraccha;
yajiiavalkyeti hovaca, yadeva
saksadaparoksadbrahma, ya atma sarvantarah,

tam me vyacaksveti; esa ta atma sarvantarah |
katamo yajiavalkya sarvantarah ?

yo'sanayapipase sokam moham jaram mrtyumatyeti |
etam vai tamatmanam viditva brahmanah
putraisanayasca vittaisanayasca lokaisanayasca
vyutthayatha bhiksacaryam caranti;

ya hyeva putraisana sa vittaisana,

ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah | tasmadbrahmanah
pandityam nirvidya balyena tisthaset |

balyam ca pandityam ca nirvidyatha munih,
amaunam ca maunam ca nirvidyatha brahmanah;

sa brahmanah kena syat ?

yena syattenedrsa eva, ato'nyadartam |

tato ha kaholah kausitakeya upararama || 1 ||




Then Kahola, the son of Kusitaka, asked him. ‘Yajiiavalkya,” said he, ‘explain to me the Brahman that
is immediate and direct—the self that is within all.” ‘This is your self that is within all” ‘“Which is
within all, Yajiavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, decay and death.
Knowing this very Self the Brahmanas renounce the desire for sons, for wealth and for the worlds,
and lead a mendicant life. That which is the desire for sons is the desire for wealth, and that which is
the desire for wealth is the desire for the worlds, for both these are but desires. Therefore the
knower of Brahman, having known all about scholarship, should try to live upon that strength which
comes of knowledge; having known all about this strength as well as scholarship, he becomes
meditative; having known all about born meditativeness and its opposite, he becomes a knower of
Brahman. How does that knower of Brahman behave? Howsoever he may behave, he is just such.
Except this everything is perishable.” Thereupon Kahola, the son of Kusitaka, kept silent. [3-5-1]

e Definition of Bramanah.

* One who is wise, understands Brahman, has no fear, no duality which is cause of fear.

Ashiva Shiva

- Baya, Dukha Hetu, cause - Advaitam
Dvaitam - Cause of fearlessness

XIX) Brihadaranyaka Upanishad :

AlsTadd, TEaAcerhr f[aAfa; & eraeam b, || so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,

Yo AT Ed, PCAl] TTHTa, yanmadanyannasti, kasmannu bibhemiti,
dd Tareg HT 9O, HEAGLIATIA? tata evasya bhayam viyay, kasmaddhyabhesyat?

e o wafa 0 2 dvitiyadvai bhayam bhavati || 2 ||




He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?’ From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 - 4 - 2]

XXI) Taittriya Upanishad :

S ARTCL] yada hyevaisa
TdieA=TeAsalcrds [aeads @eraaisa | etasminnadréye'natmye'nirukte'nilayane'bhayam
gfasol fa=aad | 31T @Ys3T I1aY #afad | pratistham vindate | atha so'bhayam gato bhavati

gl EAAY TATEATHGIHaY Tﬂ?r I yada hyevaisa etasminnudaramantaram kurute |
Y dFT Y9 Hafq dedq #9 atha tasya bhayam bhavati tattveva bhayam
faqulsH=a=eg dgAY el safd u3 n | viduso'manvanasya tadapyesa sloko bhavati | | 3 ||

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That every same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

Non duality Dvaitam

- Alone auspicious, Shiva - In-Auspicious
- Mangalam - Amangalam
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e Iti Abhiprayaha.

e Karika No. 34 is explanation of Karika No. 33 end.

Anvaya :

Hed

T2 AT STCHATEA o (JTRed) T HI=
A (31fd) | ehfeaq () g A (3f)
AYYE A (AR - g i foag: 0

Anvayah

Idarh nanat atmabhavena na (asti); svena api kathaficana
na (asti)! kificit (api) prthak na (asti);

aprthak na (asti)- iti tattvavidah viduh.

This plurality does not (exist) as identical with Atma nor (does it exist) on any account by itself
(independent of Atma). An object (Any Anatma) is neither different nor Non-different (from
another). Thus, the knowers of the ultimate reality understand.

* Brahma Satyam, Jagan Mithya Aham Braheiva Na Paraha is the tattwa Jnanam.

Brahma Jnanavalli Mala :

Tel G e Sar 98 A |
A AN [aNaYh Al
3T 9 FeTEAMId daligugH. || ol

brahma satyam jaganmithya jivo brahmaiva naparah |

anena vedyam sacchastram iti vedantadindimah I 20 Il

Brahma is Truth, the world of objects and beings is false, and the egocentric sense of
separativeness (Jeeva) is itself in fact nothing other than Brahman. That by which this Truth is
known is the truest science, the Science of sciences, thus roars Vedanta. [Verse 20]
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386) Introduction to Chapter 2 - Karika No. 35 :

A dcaTaRld €gad
Now (Tad) this (Etat) right (Samyag) vision or knowledge (Darsanam - of Non-duality) is
praised (Stuyate).

387) Chapter 2 - Karika No. 35 :

==\ Ce e TN =N\
SN SRR S e IT IS CCAS IS SN K
A ear == ==:
HAHFETARMHATS S H: 1 R—3R 1
vitaragabhayakrodhairmunibhirvedaparagaih
nirvikalpo hyayam drstah
prapancopasamo’dvayah || 2-35 ||

By the great seers of old, who are without attachment, fear and anger, who are deeply
read, and well established in the truths of the Upanisad-s, this Self has been verily
realised as totally devoid of all imaginations and also that it is free from the illusions of

the manifold world and that it is Eternally non-dual. [2 - K - 35] 19




388) Anvaya : Chapter 2 - Karika No. 35

SHed Y2

o\ ~
SRR . aQANE T HieRT: &
I Tl heq: TI=RI9RIH: 5T : (SATCHT)
TE: ||

Anvayah

viitaragabhayakrodhaih vedaparagaih munibhih hi
ayam nirvikalpah prapaficopasamah advayah (atma)
drstah.

This Non-dual Atma which is Divisionless and which is free from the world is indeed
seen by the sages who are committed, who are free from attachment, fear and anger
and who are well versed in Vedas.
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I) With Karika No. 34 :
e Teaching over.

e Atma Satyam, Jagan Mithya.
Il) Karika No. 35-38:

Chapter 2

Glory of Advaita Jnanam

Sadhanas to gain knowledge

lll) Tadetat Samyak Darshanam :

* Right knowledge : Nonduality alone is the truth — reality.
* Duality is a temporary appearance.

* This is the grand design of lords universe.

IV) This vision is glorified.

* Very few people alone do grasp this knowledge.

Gita :

AU d89Y
FHiTTadia R |
™ I -

L - L

manusyanam sahasrésu
kascidyatati siddhayée |

yatatam api siddhanam

H=THT a| ddd: Il ©-3 || kascinmam vétti tattvatah| |7-3]| |




Among thousands of men, one perchance strives for perfection; even among those successful
strivers, only one perchance knows Me in essence. [Chapter 7 — Verse 3]

V) Among Millions, few come to this knowledge.
* Few grasp.
VI) Katho Upanishad :

CERIEI F‘{ 9 § ih"" q‘\'c T o+ Sravanaya'pi bahu-bhiryo na labhyah
mgﬁq‘ El%"ﬂﬁ' T FCEI | srnvanto'pi bahavo yam na vidyuh,
AT q\‘f JET H7I r\ff| SET Ao T Ascaryo vakta kusalo'sya labdha
ATH <4‘\‘|c STAT G IeAT @r3|EI 1\ || ascaryo jnata kusalanu-sistah 11 7 |l

“He (the Self) of whom many are not able even to hear ; the recipient (the pupil) many, even

having heard of Him, do not comprehend. Wonderful is a man (teacher), when found, who is

able to teach the Self. Wonderful is he (the pupil) who comprehends the Self, when taught by
an able teacher.” [I = 1l — 7]

VII) Majority do not get opportunity to get exposed to this teaching.
* After exposure many don’t understand.
 Communicator + receiver are both a wonder.

e Some don’t understand that also is a wonder. 1607




* Some don’t understand that also is a wonder.

 Chinmaya : Don’t keep this knowledge a secret, after sharing also it remains a secret.
VIIl) Remains a secret because we don’t have qualification for a pure, focussed mind.

* Viveka, Vairagyam, Sadhana Chatustaya Sampatti, Mumukshutvam.
IX) Vita Raaga Baya Krodha :

Raaga Baya Krodha

Attachment Fear, Anxiety of loosing Anger if you don’t get
object of attachment

X) Gita :

Bmﬁaﬂaﬁqaq\ amanitvam adambhitvam

83"_&'_{:"’ W | ahimsa ksantirarjavam |
Bwqfq'[{:[?{ 5[]‘-?‘[ acaryopasanam saucam
@ﬁnm'%lfﬁzrg: Il 23 -< || | sthairyam atmavinigrahah || 13.8 ||

Humility, unpretentiousness, Non-injury, forgiveness, uprightness, service to the teacher,
purity, steadfastness self-control...[Chapter 13 - Verse 8]
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XI) Munihi Veda Paragai :

Muni

- Sanyasi - Committed, focused
- Mananat Munihi

* Veda Paragai = High thinking intellect + scriptures are the tools to gain the knowledge.
 We can’t think independently and gain Jnanam.

* Pureintellect + scriptures required to understand absolute reality.

* No duality is there in reality.

 What we are experiencing is itself reality.

* Only one must grasp the truth.

e Claim : 1 am the ultimate reality.

e This is gist of Mantra.
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389) Bashyam : Chapter 2 - Karika No. 35 starts...

CURIUCRECE S| e E L PR

=N A C =
|G B C R I C|E AR LA L G R E ARG RE
ICISICIEETt Hﬂ‘ﬁﬂfmsm T
JUSH Agdrided: SU=ITEE: |

‘h\n

Wsw
qRAT AT TUREGRISd TaTgdl favTaeig

~ NN~

~C (N W

ATl eaTh RIS RN | }-34 |

trﬁrs%ﬁ%l—dwa-qi FeTT : TTCHT 5 T |

19




By the sages (Munibhih) who are free (Vigata) from all defects or limitations of the mind
(Sarva Dosaih), such as desire (raga), fear or anxiety (Bhaya), dislike or aversion (Dvesa)
anger etc (Krodha Adi) at all times (Sarvada), and who are well versed in reasoning or
capable of independent thinking (Munibhih = Maanasilaih - meaning) who have the
discriminative analytical power to see what is true and what is not true (Vivekibhih), and
who are well versed in Vedas (Vedaparagaih - meaning), who are able to understand the
central message of all the Upanisads (Avagata Vedartha -Tattvaih); in other words by those
who are jnanis (Jnanibhih), the Atma (Ayam Atma) is seen or known (Drstah = Upalabdhah),
as one which is free from all forms of duality (Nirvikalpah = Sarva - vikalpa - Sunyah) as 'l'
(Vedantartha - Tatparaih - the absolute reality), where in the world is (as good as) not there
(Prapancopasamah). The universe (Prapancah) being nothing but the projection (Vistarah)
of duality or plurality (Dvaita Bheda) is resolved (Tasya Upasamah) without any trace
(abhavah). The self is the place where (Yasmin Sah Atma) the universe resolves (Prapancha
Upasamah). Because of that reason alone (Atah Eva - | am) Non-dual (Advayah). The self or
Atma can be recognised (Paramatma Drastum Sakyah) only by people from whom all faults
have gone away (Vigata - Dosaih - Eva), who are learned (Panditaih) and who are men of
renunciation and unpreoccupied mind (Sannyasibhih) and who are totally committed to the
truth revealed by Vedanta (Vedantartha - Tatparaih) which is seeing or Claiming (Drastum
Sakyah) "l am Brahmatma" (Paramatma); and not by others (Na Anyaih) whose minds
(Cetobhih) are sullied (Kalusita) by faults like attachment etc (raga adi) and are prejudiced
and think their own Philosophies are true (Svapaksapati -Darsanaih), and also by people of
high thinking but who are mainly logicians (Tarkikadibhih - like Sankhya, Vaiseshika, Nyaya,
Yoga etc); that is the conclusion (iti Abhiprayah).
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I) Vita Raaga Baya Krodha :

* Free from Attachment, Anxiety — Fear, Anger, Jealousy, Dosha of the Mind.

grasping of the truth.

* All Doshas are limitations, drawbacks of the Mind instrument which blocks the

Il) Chapter 16 — Gita :
e Asuri Sampath = Dosha of the Mind.
I1l) Jnani is ever free from these Doshas.
* Predominately — Dosha free.
* 100% absolute Zero not possible.
IV) Munihi :
* Manana Shilaha - capable of independent thinking.
V) Guru :

* Gives method of logical thinking.

* Use reasoning, never go away from Shastric teaching.

* |f spiritual statement illogical, don’t blindly swallow.
e Study again, get new knowledge, wisdom.

* Guru trains us to think correctly, become Viveki.
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VI) Avagatha Vedartha Tattva Vijnanam :
* Through Avastha Traya Viveka, learn to say :

Aham Satyam, Jagan Mithya
e Tatparyam of all Upanishad.
VIl) By claiming, truth is grasped.
VIII) What is nature of reality?

Nirvikalpa:
Free from 3 differences
| |
Sajatiya Vijatiya Svagata
| | |
- My Consciousness, your - Consciousness — matter - Partless consciousness
Consciousness, Ekam, - Matter depends on - No internal Bheda
same Consciousness for its
- No difference in one appearance
Consciousness

e 3 Bhedas are not there in Consciousness.

e Assert in Meditation :
o “Aham Bheda Rahita”
o As Sakshi, | am without | and Mine.
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IX) Don’t sit in Meditation and look for Sakshi or Brahman or Turiyam.

X)

X1)

* Assert and claim self as Turiyam.
* Seeker is sought.

e To be claimed as “Aham”.

Ayam Atma Drishtaha

- Not Pratyaksham - But known, claimed as | am.
- Seen with eyes - Aparokshataya

World, Body, Mind as good as not there

- Experientially available like - On enquiry as Sakshi —
Dream disappears
- Factually not there in 3 periods,
3 states
- Mutually exclusive
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Xll) Gita :

0 F[Fl'ﬁ\:laffa@

SIS hHHIAAT |
T TaRAT=
a 918 dasaaierd: 1 /-

maya tatamidam sarvam
jagadavyaktamurtina |
matsthani sarvabhuatani

na caham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

A = HEATIA AT
9= H ARTHATH . |
TS 9 HaeT:
HATHAT AT A:

I {}-== 1

na ca matsthani bhatani
pasya mé yogamaisvaram |
bhuatabhrnna ca bhatastho

mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

XIll) Prapancha = Dvaita Bheda Sahitaha

= Dvaita Bheda Vistara

* Extended plurality, variety = Prapancha.
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XIV) Absolute reality definition in Mantra 7 :

AT o afg:va AHaa:

YA YA 7 Y A9 |
HTITACTAEIAUTEAH TETOTH

H AT TATIRTAFHIIITR
TISAIA oed RiaAgdd

9qd Acded & Aea | f@aa7: || 7 |

nantahprajiiam na bahihprajiam nobhayatah
prajiiam na prajnanaghanam na prajiam naprajiam |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapancopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijieyah | | 7 ||

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

* Prapancha Upashamaha

e Karika not independent teaching of Gaudapadacharya.

* |tis extention of Mantra 7.

e Shantam, Shivam, Chaturtham Manyante. 1936




XV) Definition :

* Prapanchasya Upashamaha, Abavaha Yasmin.

* Absolute reality is that in which world is not there.

 Upashamaha = Absene of Universe, Abavaha.

e Locus in which world is not there is called Turiyam, Brahman, Satyam, I.

Turiyam

|
Sarva Adhara Yasmin Saha

Anadhara Yasmin Saha

* Absolute reality remains a mystery always because it happens to be me the seeker —

Aham in the Body — Mind complex.

XVII) We explore cosmos, and atom in search of self.

* See everything, never turn to consciousness, awarer — Chaitanya Svarupam.

XIX) Katho Upanishad :

T AT AU SR SIS A q AT |

c___n

FGGIT: TATHTTHE- Fgaay aea =g 19|

Paranci khani vyatrnat svayambhuh tasmat paran pasyati na antaratman ;

Kascid dhirah pratyag atmanam aiksat avrtta caksur amrtatvam icchan I1 11l

The self-existent (Brahma) created the senses with outgoing tendencies ; therefore, man
beholds the external universe and not the internal Self (Atman). But only some wise man

desirous of Immortality, with eyes averted (turned within and with his senses turned away)
from sensual objects, sees the Atman within. [Il = — 1]
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Example:
* Musk Deer
* Has musk fragrance in its own navel.
* Runs in search of that fragrance.
* We are all searching for God, reality outside.
* Veda teaches you how to see it inside you.

XX) Wonderful conclusion :

Ataha Eva Advayaha

v
Therefore reality is nondual

* Since world is seemingly there, Mithya, really not there like dream, Turiya Atma,
Paramartika Svarupa is the reality.

* | am the non dual, Advaita Svarupa Atma.

XXI) Prapancha Upasham (Chapter 2) leads us to conclusion of Advaita Atma (Chapter 3).

1938



Revision :
1) | exist, am Satyam, Jagan Mithya world is not there factually.

Il) Karika No. 34 :

ACHITE e 7 €AY HI=H | Aatmabhavena nanedarh na svenapi kathaficana |
A QI AIgAEREGd dvaeal fag: It }-3% 1| Naprthan naprthakkificiditi tattvavido viduh 11 2-34 |

This manifold plurality does not exist as identified with the Atman. Nor can it remain ever
independently of itself. It is neither separate from Brahman. Nor is the plurality non-separate
from it. So say they realised wise-men of the Upanishad-s. [2 - K - 34]

I1l) Teaching completed in Karika No. 34.
IV) Gaudapada emphasising in Vaitatya Prakaranam — Chapter 2, Mithyatvam of Jagat.
V) Takes Svapna as example for Mithyatvam of Jagrat.
VI) Corollary :
* |f Svapna and Jagrat are both Mithya, what is Satyam? Reality?
e Thisis the focus in Chapter 3.
e That Satyam is Turiya Atma.
V1) Kalpayati Atmanam Atmeva Svayam Mayaya Sva Eva...
e Karika No. 35 — 38 Sadhanas to be practiced for getting this knowledge.
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VIl) Karika No. 35 :

2 Portions

Karma Yoga Jnana Yoga

Vita Raaga Baya Krodha

Free from attachment, fear,
Anxiety, Anger.

Karma Yoga is the only means
to dilute the impact of

Raaga - Dvesha

Dilution done by Prasada
Bavana

VIIl) Raaga Dvesha makes us to Judge Jagrat Avasta situations and react as per our Vasanas.
e Prakruta Purusha.
IX) Job of Raaga — Dvesha is to get attached to the world of objects to get pleasure.

X) Atma projects Jagrat Prapancha, sustains Prapancha, experiences Jagrat Prapancha, not
independently but through Body — Mind complex.
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X1)

Atma

Projector

Sustainer

Resolver Experiencer

 Aham Atma Satyam, Jagan Mithya.

f

Of Jagrat Prapancha

NG

Prapancha = Mithya

* Essence of Chapter 2 — Karika No. 1 — 34.

* Neutralised by Prasada Bavana.

Gita :

| |07 HHIOT

H IS TATH~=AET |

feR=ifaEET o

T [T TasaL: 1l 3-3e

Atma = Satyam

mayi sarvani karmani
sannyasyadhyatmacétasa |
nirasirnirmamo bhatva

yudhyasva vigatajvarah | | 3-30 | |
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Renouncing all actions in Me, with the mind centered on the Self, free from hope and egoism
(ownership), free from (mental) fever, (you) do fight! [Chapter 3 — Verse 30]

XIl) Raaga — Dvesha Job = Reaction, Prasada Bavana = Neutralising
* What is dilution?
* What so what
* Munihi Veda Paragai = Jnana Yoga.
* One who has studied Vedanta.

* Vedanta Janati — Gachati = Jnana Yoga.

XII) o
2 Qualifications
|
| |
- Intellectual - Emotional
- To absorb teaching - Vita Raaga Baya KrOdha
- Munibihi

- Vedanta involves lot of thinking

- Manana Shilai

- 1%t think along with Guru’s
thinking, then independently
with Shastra Pramanam
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XIV)

XV)

Munihi

Means right interpretation

Sanyasi

Possessions / Obligatory duties / Relations / Transactions [PORT] reduction, clasp

reduction = Munibhi.

Availability of time + mind without pre-occupation, quality time.

Analysis of Vedanta

- Not for scholarship

- Come to bottom line

XVI) Example :

- Aham Brahma Asmi

Football match

Teach A

Team B

- Holds ball 70%
- Lost Match

- Holds Ball 30%
- Scores goal
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Vedanta Student

- Studied for 30 years - Claims Tvam Pada Lakshyartha
as Aham

- Knows Tattparyam, central
teaching

- Aparokshataya Jnatum
Shakyaha

XVII) Shankara criticises unprepared student
* Mind is polluted with intense Raaga — Dvesha.

XVIII) Many have intellectual capacity, no Guru.
* Conclusion - opposed to Vedanta.

XIX) Sankhya, great thinkers concluded Pradhanam, Achetanam as Jagat Karanam.
* Have profound logical skill, accept Veda.

XX) Neiyayikas, Tarquikas, accept Veda.

e Also conclude wrongly.

1944



2 Conclusions

Jagat Karanam Atmas

- Parama Anu - Many
- Achetanam

* Made Veda subsidiary to Targa.
e Miss reality — Mandah Drishti = Tarqa Drishti.

XXI)
Advaitin

\ 4
Jagat Karanam

v

- Chetanam Brahma
- Shantam, Shivam, Chaturtham
Manyante, Sa Atma
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XX11)

XX11)

Other Philosophers

- Achetana Karana Vadis

Tarqa clouds their intellects.

- Atma Bahutva Vadis

- Pluralistic Atma theories

Intellect can’t think, under thinks, over thinks.

Require sufficient thinking capacity to understand Vedanta.

Otherwise, miss Vedanta.

No hair splitting logic is required.

Prejudiced, prejudged vision already concludes that their philosophy is correct.

They come to Vedanta to find quotes for their matams.

Tarquikas

Sankhya

Yoga

Nyaya

Veiseshikas

Purva Mimamsa not Tarquika.
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XXIV) Anvayah :

SHed{:

ORI : 3G : GiThT:

3 {eifeiehey: TU=ITRH: ST8d: (JACHT)
Te: ||

Anvayah

viitaragabhayakrodhaih vedaparagaih munibhih hi
ayam nirvikalpah prapaficopasamah advayah (atma)
drstah.

This Non-dual Atma which is Divisionless and which is free from the world is indeed seen by
the sages who are committed, who are free from attachment, fear and anger and who are well

versed in Vedas.
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390) Introduction to Chapter 2 - Karika No. 36 :

LYy ¢ o E

Since (Yasmat) Atma resolves (Prasama - Rupatvat) all problems (Sarva Anartha - like
insecurity, fear, sorrow etc), the Non-dual Atma (Advayam) is auspicious free from

sorrow (Sivam) and fear (Abhayam).

391) Chapter 2 - Karika No. 36 :

al:ma'ér fafecammegd ml
AMed THIIT STSIRIHHTRA |l R-35 |

tasmadevarh viditvainamadvaite yojayetsmrtim |
advaitarh samanuprapya jadavallokamacaret || 2-36 |

as an inert, insentient thing! [2 - K - 36]

Therefore, having realised this Atman to be of such a nature, identify your mind with it
(non-duality). Having realised fully the Non-dual Reality, thereafter move about in life
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392) Anvaya : Chapter 2 - Karika No. 36

SHed
qEATd A (JATCHTAH) O ferigea (F94:
b\t o =\ = )

ed) TIdH I | STgdH GHIIS (9¢)
= >~

TS d BlhH ST |

Anvayah

tasmat enam (atmanam) evarh viditva (mumuksuh

advaite) smrtim yojayet | advaitam samanuprapya (sah)

jadavat lokam acaret ||

Therefore having thus known this (Atma), one should fix the mind on the non-dual,
contemplate (Atma). Having attained clearly the non-dual (Atma), one should behave

in the world like an ignorant one.
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Gist :
1) Since nondual Atma is that which resolves all problems of Samsara, it is Auspicious (Shivam —
7t Mantra)

Il) Shivam = Always Ananda Svarupa
* Hence Abayam = Free from fear.
e Atma = Only source of security.
lll) Sarva Anartha Prashana Rupa :

* Therefore, dedicate your life for pursuit of Atma Jnanam Prapti.

V) Pursue
I
| | |
Sravanam Mananam Nididhyasanam
| ' | | |
Sravanam No. 1 Sravanam No. 2 - Logical doubts - Get conviction
| | - My intellect not - Can defend this
- Gita, - Brahma Sutra convinced knowledge
Upanishads, Chapter 1, for - Brahma Sutra — - Viparita Bavana
Panchadasi interpretational Chapter 2 Nivritti
Chapter 7 doubts
- Aham Brahma
Asmi Jnanam
gained 1950




V)

3 Obstacles

Pramana Asambava

Prameya Asambana

Pramata Asambava

Interpretational doubts :
VI)

4 — fold habits —
Dushta Chatushtayam

Ahamkara Mamakara Raaga Dvesha
- Take Body Mind Attachment to 5 Attachment Aversion
Sense Organs as Anatmas | | |
Family : The
my SELF Y Y - Centred on

belong to me
Aham Esham
Mama Etc

| belong to them

* Practice Sadhanas depending on obstacles.

Aham — Mama
Outside Aham,
Mama Jeevan
Mukta

So what

1951




VIl) Aim :

* Smruti = Thought flow should be directed to Brahmakara Vrutti.

e Advaite Srutim Yogayate

* All obstacles are gone, have Brahma Nishta.

* Do duty as per Ashrama Dharma, worldly standpoint as Grihasta, Sanyasin,

Vanasprastha, Brahmachari.
VIIl) Gita :

FHUT & Sfaten

ST AR |
ARSI
FEIEg—hdH=ET 1| 3-Reo

karmanaiva hi samsiddhim
asthita janakadayah |
Iokasangraham évapi

sampasyan kartum arhasi | | 3-20 | |

Janaka and others attained Perfection verily through action only; even with a view to
protecting the masses you should perform action. [Chapter 3 — Verse 20]

IX) Never share this Atma Jnanam unless a person is positively interested.

Gita:

A graeats S

=TT FHE ST |

TSI TSR HITOT

As=g<h: JETELA I 3-R& I

na buddhibhédam janayed
ajnanam karmasanginam |
josayeét sarvakarmani

vidvan yuktah samacaran || 3-26 | |




Let no wise man unsettle the minds of ignorant people, who are attached to action; he should
engage them all in actions, himself fulfilling them with devotion. [Chapter 3 — Verse 26]

X) Behave in the world like an Ajnani.

Mentally Behaviourily
- Remain in Binary format - Onlyin A format
- Do Namaskara in temples,
to Guru
- Do Pancha Maha Yagya

1953




393) Bashyam : Chapter 2 - Karika No. 36 starts...

aﬁ@%ﬁﬁauaawﬁlml

aaaalclvn:lma i @ﬁ?ﬁm
TEETHNFIEHARH 9 Faifd
EIEEIFGIR IR RISt

TE{Q%\I&l [ESTH I_SHH’ Ga‘"d?uchcu‘q*am?'ﬁ?i\
STSIRIHATRA | STEREATIIHCHHE HeE [

TS : 1| R—-35 |

Therefore (Atah) knowing Atma in the way it was unfolded (Evam - Viditva - Asrama
Advaiyam, Prapanca Upasamam etc), may one contemplate on this Advaitam again

and again (Smrtim Advaite Yojayet - so that Viparita Bhavanas, which might be there
get removed). It means that (iti Arthah) one should concentrate one's mind (Smrtim

kuryat - on those words, in short, do Mananam) for the gaining of obstacle free
Advaita Jnanam (Advaita Avagamaya Eva).

19




And after gaining this (Tat Ca Avagamya - Ostacle free knowledge) of the non-dual
Atma (Advaitam), which is free from, or devoid of hunger, thirst etc (Asanayadi
Atitam), and which is evident as oneself (Saksad Aparoksam), and which is unborn
(Ajam), and which is beyond or untouched by all transactions (Sarvaloka - Vyavahara -
Atitam like the the screen in the movie, which does not play any part in the movie but
yet is unavoidable as it is beyond transaction, but yet supports all transactions ),
having known such an Advaita Atma (Iti Atmanam Viditva) as "l am that supreme
Brahman" (Ahamasmi Param Brahma); one should behave and live pretending in this
world (Lokam Acaret) like any other normal ignorant person (Jadavat), without
declaring (Aprakhyapayan) that 'l am such an Atma' (Atmanam Aham Evam Vidah);
that is the idea (Iti Abhiprayah).

I) Ataha :

* Therefore, as said in introduction, and knowing Turiya Atma as taught in Chapter 2,
Aham Satyam, Jagan Mithya.

II) Atma alone is free from 6 Oormis.
l1l) After gaining Nishta in Atma Svarupa.
e After Sravanam 1, 2, Mananam, Nididhyasanam.

* My intellect must be convinced.
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Guru :

Karmani Eva Adhikaraha Aste

Mananam, Nididhyasanam done by Sishya alone.

IV) Brahma Sutra :

aq 9H-a49T1qd | Tattu Samanvayat

But that Brahman (is known from the Upanisads), (It) being the object of
their fullest import. [I| = 1 — 4]

No Karma — Jnana Samuchhaya.

Sravanam Mananam + Nididhyasanam

- Meant for generating Jnanam - Meant for removing obstacles

V) Advaita Avagama Eva Smruti Kuryat :

For obstacle free knowledge do Sravanam, Mananam, Nididhyasanam.
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Brihadaranyaka Upanishad : Chapter 3 — Section 4 & Section 5

32T A Falcd: PINIdhA: TITS;
IraderATa g ard, g
ATFRATGIRIGRITESEH, [T ATcHAT HTdled:,

d 7 araedfa; Uy d HTcAT Aaled: |
HAAT ATAdeFT TdTled: ?
ATSLAATAAATH Meh HIE ST HcIHAATT |
Ud O dATcAT fafeear siredom:
JAVOTTITRYT TIAWOTTITRT SATHIOTIATRTT
gAY ARy wRied;

AT faAWom AT SAThyoTT,

3N AT UVUl U9 Hdd: | dEAGSIEHUT:
qrfoscd fafdea areds fassad |
aTed T qifvsed o Afdezrer Ao,
AT T Al T Afaezry sreEaoT;

O STEHAUT: hel TATA ?

AT TATAAERT T, 3Als=ASTTH |

ddr & Salel: HIMidshd 3UITH 1| ¢ I

atha hainam kaholah kausitakeyah papraccha;
yajiavalkyeti hovaca, yadeva

saksadaparoksadbrahma,|ya atma sarvantarah,

tam me vyacakséveti; esa ta atma sarvantarah |
katamo yajfiavalkya sarvantarah ?

yo'sanayapipase sokam moham jaram mrtyumatyeti |
etam vai tamatmanam viditva brahmanah
putraisanayasca vittaisanayasca lokaisanayasca
vyutthayatha bhiksacaryam caranti;

ya hyeva putraisana sa vittaisana,

ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah | tasmadbrahmanah
pandityam nirvidya balyena tisthaset |

balyam ca pandityam ca nirvidyatha munih,
amaunam ¢a maunam ca nirvidyatha brahmanah;

sa brahmanah kena syat ?

yena syattenedrsa eva, ato'nyadartam |

tato ha kaholah kausitakeya upararama || 1 || 1os57




Then Kahola, the son of Kusitaka, asked him. ‘Yajiavalkya,” said he, ‘explain to me the Brahman
that is immediate and direct—the self that is within all.” ‘This is your self that is within all.
‘Which is within all, Yajiavalkya?’ ‘That which transcends hunger and thirst, grief, delusion,
decay and death. Knowing this very Self the Brahmanas renounce the desire for sons, for
wealth and for the worlds, and lead a mendicant life. That which is the desire for sons is the
desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both
these are but desires. Therefore the knower of Brahman, having known all about scholarship,
should try to live upon that strength which comes of knowledge; having known all about this
strength as well as scholarship, he becomes meditative; having known all about born
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of
Brahman behave? Howsoever he may behave, he is just such. Except this everything is
perishable.” Thereupon Kahola, the son of Kusitaka, kept silent. [3-5 - 1]

* Sakshat Aparokshat... [Kahola + Ushasta Brahmanam]

6 Waves — Oormis

1) Ashana — Hunger 3) Jara — Old Age .
2) Pipaya - Thirst 4) Mrityu — Death 5) Shoka - Sorrow 6) Moha — Delusion
Prana Maya Kosha Anna Maya Kosha Manomaya Kosha Vigyanamaya Kosha

e Transcend all Samsara problems.

* Free from 6 waves is giving in Advaitam free Jnanam. 1958




VIl) Brihadaranyaka Upanishad : Chapter 3 -4 -2

T BIareISETRATShIAUT:, T2AT TIsAT,
31t It 3rTTag sfa,
TgHddeeadigse HAata;

Tcad HTHFRATESUIFRATGS EH,

T HTAT TdTled:, d A SATgFATa;
TY J IATcHAT Odledl:;

AT ATAdeFT Adledl:?

T TSCoSad 9,

T S S YUIATd,

T AdH-dIL Hodl2T:,

= Taarafaaray f[Saar=nar: |

TUY O 3TcHT Odled<:, 3TadIs=aarar |
ddr SIEadEdTshrAaoT 3931 11l R 1l

sa hovacosastascakrayanah, yatha vibrayat,
asau gauh, asavasva iti,
evamevaitadvyapadistam bhavati;

yadeva saksadaparoksadbrahma,

ya atma sarvantarah, tam me vyacaksveti;
esa ta atma sarvantarah;

katamo yajnavalkya sarvantarah ?

na drsterdrastaram pasyeh,

na sruteh Srotaram $rnuyat,

na matermantaram manvithah,

na vijhatervijinataram vijaniyah |

esa ta atma sarvantarah, ato'nyadartam |
tato hosastascakrayana upararama || 2 | |

Usasta, the son of Cakra, said, ‘You have indicated it as one may say that a cow is such and
such, or a horse is such and such. Explain to me the Brahman that is immediate and direct—
the self that is within all.” ‘This is your self that is within all” “Which is within all, Yajhavalkya?’
‘You cannot see that which is the withess of vision; you cannot hear that which is the hearer of
hearing; you cannot think that which is the thinker of thought; you cannot know that which is
the knower of knowledge. This is your self that is within all; everything else but this is
perishable.” Thereupon Usasta, the son of Cakra, kept silent. [3 -4 - 2] 1959




* After gaining obstacle free Advaita Jnanam live like Ajnani in Vyavahara.

VIIl) Brahman is available not outside me, inside me but as me myself = Sakshat
Aparoksham.

IX) Mundak Upanishad : Chapter2-1-2

Taoq‘] @Hﬁ: go\b SRR G IR {\ [ &l | Divyo hyamurtah purusah sabahya-bhyantaro hyajah,
3THTOT] Rl HAT: QPAT ARG 94d: Y 1l R aprano hyamanah subhro hy-aksarat paratah parah 112 I

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,

causal-state of the universe. [Il = | — 2]

X) Jnani = Birthless, Na Jayate Janma Rahita.

Xl) Sarva Loka Vyavahara Ateeta
* Non-participant in any transaction.

* Screen not participant of any movie transaction, but supports everything,
transcendental, absolute.

* Ajaha, Avyavaharyam.

Xll) Viditva :
e Know Atma Brahman as Aham Brahma Asmi.

e Advaitam Aham Asmi. 1960




* Sakshat Aparoksha Aham Asmi, Viditva.

* Learn to live, enjoy, be Soaked in Atma Jnanam.

XIII)
What keeps one busy?

Dushta Chatushtayam

Ahamkara Mamakara Raaga Dvesha

* No Vedanta will enter.

IX) Aprakhyapayam Atmanam :
* Be Jadavat, Ajnani, in Samsara.
* Behave like a lay person.

* Never say | am Jnani, no self publicity, | have done Sravanam / Mananam /
Nididhyasanam, Indriya Indriyartha Vartante...

* No Buddhi Bhedam Janayet Gita says.
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Gita:

a graeais SS9

STAT FHESATH |

SIS TIHHIOT

Ae—g<h: SHETELA Il 2-R& 1

na buddhibhedam janayed
ajfianam karmasanginam |
josayeéet sarvakarmani

vidvan yuktah samacaran | | 3-26 | |

Let no wise man unsettle the minds of ignorant people, who are attached to action; he should
engage them all in actions, himself fulfilling them with devotion. [Chapter 3 — Verse 26]

* Encourage others to do Pancha Maha Yagya.

X) Insider Remember :
Gita :

ThT: FHITIETE:
T HA T A |
R LIRSS L IEahe oF

faigaragsd 1| 3-3% 0

saktah karmanyavidvamsah
vatha kurvanti bharata |
kuryad vidvamstatha'saktah

cikirsurlokasangraham | | 3-25 | |

As the ignorant men act from attachment to action, O bharata, so should the wise men acct
without attachment, wishing the welfare of the world. [Chapter 3 — Verse 25]

Xl) Brahma Nishta Prapya.
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Revision :
I) Chapter 2 - Karika No. 36 :

N e N AN NN

ap:m{a fefecaHed W| tasmadevarh viditvainamadvaite yojayetsmrtim |
g THIITH ﬂgqgglchqrqd\d\“ R-3§ | || advaitarh samanuprapya jadavallokamécaret || 2-36 ||

Therefore, having realised this Atman to be of such a nature, identify your mind with it (non-

duality). Having realised fully the Non-dual Reality, thereafter move about in life as an inert,
insentient thing! [2 - K - 36]

II) Upto Karika 34 — is main teaching of Chapter 2 — Prapancho Upashamam = Jagan
Mithyatvam.

* Brahma Satyam is briefly indicated.

1)

Karika No. 35 — 38 — Sadhanas

Karma Yoga Jnana Yoga Mananam Nididhyasanam

e Gain knowledge — Aham Brahma Asmi.
IV) Karika No. 36 :

* Do Nididhyasanam

* Viparita Bavana Nivritti.
1963




V) Jiva Bhava — Deeply entrenched habit consists of Dushta Chatushtayam.
 Ahamkara, Mamakara, Raaga, Dvesha.

* Practice Nididhyasanam Advaita Smrutim Yojayet.

* Let flow of thoughts be in Advaitam.

e As far as worldly transactions are concerned be an Ajnani.
V1) Does not voluntarily declare | am Jnani.

* Remains Jadavatu, Ajnani - A format

* Actin Aformatin Jagrat Avastha.
VIl) Inside the Mind, keep Binary format.
VIII) Nididhyasanam — mentioned in Karika No. 36.
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394) Introduction to Chapter 2 - Karika No. 37 :

C = N
What should be code of conduct of a jnani in this world (Kya Caryaya Lokam Acaret);
that is being told (iti Aha).

395) Chapter 2 - Karika No. 37 :

™ ~ ~C ¢ = ﬁ: qa_ a_

[ ~ ¢~ = =
qAdAARdH JTAYTIE=Sh] HA Il -39
nistutirnirnamaskaro nihsvadhakara eva ca
calacalaniketa$ca yatiryadrcchiko bhavet || 2-37 ||

The sage of self-restraint should be above all praise and salutation, every prescribed
rites... Religious or otherwise. He should have the Atman as his only support for his
body and he must depend upon mere chances for his physical needs. [2 - K - 37]
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396) Anvaya : Chapter 2 - Karika No. 37

ey
efegidl:, FMAE®R:, FEadmR: @ 9
JSTaSGMd: T (G ) Tid: TS Wb
Anvayah

nistutih, nirnamaskarah, nihsvadhakara eva ca
calacalaniketah ca (san) yatih yadrcchikah bhavet.

A sannyasi is without praise, without salutation, without religious rituals, and thus
reside sometimes with the body (during worldly transactions) and sometimes (when
one is free from worldly transactions) with the Atma as abode. He should live
spontaneously on whatever comes to him by chance.
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|) Charyam = Lifestyle

* What type of lifestyle seeker should have during Nididhyasanam and while functioning
in the world.

I1) Ideal lifestyle = Sanyasa

2 Conclusions

|

Free from

Religious Activity Social Activity

e Svadaha — Pitru Yagya, Tarpanam, Sraddha.
e Svaha = Deva Yagya
Ill) Nis Svadaha Kara :
* No Pitru Yagya or Pancha Maha Yagya.
* No religious, social, family duty.
* Reduction of Possession / Transactions.
* PORT and CLASP reduction of Dushta Chatushtayam.
* Freedom from Duty.

* Will have time and free from preoccupied Mind.
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Sanyasi lives in 2 Houses

Body Atma
| |
- For Biksha - Achala Niketa
- Atma resides in the Body - Non-moving house
- Chala Niketa - Normal time, like in Atma.
- For worldly needs

V) Gita :
T o3 TAHHE: vadrcchalabhasantustah
araldr]d‘] ]%['J:I?\‘:IT: | dvandvatito vimatsarah |
aH: ]%l—&"[a'ﬁq\—g.f‘[ £3 | samah siddhavasiddhau ca
%—ac_cl'l'ﬁ{ a FEsma 0 w-kN krtva'pi na nibadhyate | |4-22]| |

Content with what comes to him without effort, free from the pairs of opposites and envy,
even-minded in success and failure, though acting he is not bound. [Chapter 4 — Verse 22]
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397) Bashyam : Chapter 2 - Karika No. 37 starts...

\ 3 ™\
SCATHYTH

He should give up such formalities as chanting, salutations, rituals etc (Stuti -
Namaskaradi - sarvakarma Varjitaha) and also giving up (Tyakta) the desire for all

that is the conclusion iti Abhiprayah).

worldly things (Sarva Bahyaisanah - by giving up Grahastha asrama), he should take up
the life of Paramahamsaparivarjyah sannyasa (Pratipanna paramahamsa - Parivrajyah),

I) Vedica Ritual Vivaha :
* For Putra.
Il) Laukika Vyavahara :
* For Vitta.
l1l) Taittriya Upanishad : Chapter 1
* Avahanti Homa for Svarga Loka.
* All Karma Phalams.

* When you drop 3 desires, Karmas not required.
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IV) Brihadaranyaka Upanishad :

372 g1 hglel: HiIWIdhd: IS,

AT g AT giard, Aca
HATRREIRIFRITESEH, T HTcAT TdTedl:,
d A »Tgedfa; Uy d HTcAT Aaled: |
HAAT ATATeFT TdTea: ?

TS AATITIOAR Meh HAIE SRT FHcHATT |
Ud & dArcHT fafecar sreaom:
JAYOTATRT A woTanRd SilchyonaRd
gAY THFATR =R iec;

AT TIAYOm AT SAThyoTT,

3N A UVUl U Hdd: | dEAGSIEHIT:
qrfoscd fAafdea areds fassaa |
STed o 9rfoscd o fAfdezmer g,
AT T Al T AfGezry sreaoT;

O STEHAUT: hel TATA ?

AT TATAAERT T, 3Als=ASTTH |

ddr & salel: HIMidshd 3URTH 1l ¢ |l

atha hainam kaholah kausitakeyah papraccha;
yajiiavalkyeti hovaca, yadeva
saksadaparoksadbrahma, ya atma sarvantarah,

tam me vyacaksveti; esa ta atma sarvantarah |
katamo yajiavalkya sarvantarah ?

yo'sanayapipase sokam moham jaram mrtyumatyeti |
etam vai tamatmanam viditva brahmanah
putraisanayasca vittaisanayasca lokaisanayasca
vyutthayatha bhiksacaryam caranti;

ya hyeva putraisana sa vittaisana,

ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah | tasmadbrahmanah
pandityam nirvidya balyena tisthaset |

balyam ca pandityam ca nirvidyatha munih,
amaunam ca maunam ca nirvidyatha brahmanah;

sa brahmanah kena syat ?

yena syattenedrsa eva, ato'nyadartam |

tato ha kaholah kausitakeya upararama || 1 ||




Then Kahola, the son of Kusitaka, asked him. ‘Yajiiavalkya,” said he, ‘explain to me the Brahman that
is immediate and direct—the self that is within all.” ‘This is your self that is within all.” ‘Which is
within all, Yajiavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, decay and death.
Knowing this very Self the Brahmanas renounce the desire for sons, for wealth and for the worlds,
and lead a mendicant life. That which is the desire for sons is the desire for wealth, and that which is
the desire for wealth is the desire for the worlds, for both these are but desires. Therefore the
knower of Brahman, having known all about scholarship, should try to live upon that strength which
comes of knowledge; having known all about this strength as well as scholarship, he becomes
meditative; having known all about born meditativeness and its opposite, he becomes a knower of
Brahman. How does that knower of Brahman behave? Howsoever he may behave, he is just such.
Except this everything is perishable.” Thereupon Kahola, the son of Kusitaka, kept silent. [3-5-1]

All Karmas meant for 3 desires —
Eshanas - fulfillment
| |
Putra Loka Vitta

* Drop 3 desires, only Moksha becomes the ultimate desire.
V) Jnani = Sarva Karma Sanyasi
* Renounce Karma officially.

* Unofficially dropping in Grihasta not permitted by Shastra, will bring Pratyavaya
Papam.

* Become Paramhamsa Parivrajaka Ashrama Sanyasi.
1971




398) Bashyam : Chapter 2 - Karika No. 37 continues...

s M\ O\

“qd o qHICHH fafdcar (§-3-3-4-¢) T 3a:
“ GGG ICHIETTBREACAEUT” (IfdT-4-29)

AT |

He should give up such formalities as chanting, salutations, rituals etc (Stuti -
Namaskaradi - sarvakarma Varjitaha) and also giving up (Tyakta) the desire for all
worldly things (Sarva Bahyaisanah - by giving up Grahastha asrama), he should take up
the life of Paramahamsaparivarjyah sannyasa (Pratipanna paramahamsa - Parivrajyah),
that is the conclusion iti Abhiprayah). "Knowing this very self, the brahmanas renounce
desires - and take up sannyasa (Etam Vai Tamatmanam Viditva") says Brihadaranyaka
Upanisad 3-5-1 (Ityadi Sruteh). And Smrtis like (Iti Adi Smrteh Ca) Gita say in 5-17
"(that sannyasa should be taken up by those)" whose minds have Recognised Atma as
themselves (Tad Buddhayah Tad Atmanah), whose commitment is only in that
Parambrahma vastu etc (“Tad Nisthah Tat Prayanah" Ityadi - and thus gain that from
which there is no return, meaning Moksha).
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IV) Brihadaranyaka Upanishad : Chapter3-5-1

372 g1 hglel: HiIWIdhd: IS,

AT g AT giard, Aca
HATRREIRIFRITESEH, T HTcAT TdTedl:,
d A »Tgedfa; Uy d HTcAT Aaled: |
HAAT ATATeFT TdTea: ?

TS AATITIOAR Meh HAIE SRT FHcHATT |
Td O dHATcHAT fafecar sredom:
JAYOTATRT A woTanRd SilchyonaRd
gAY THFATR =R iec;

AT TIAYOm AT SAThyoTT,

3H AT UYOT U HAdcd: | dEHATGSEHOT:
qrfoscd fAafdea areds fassaa |
STed o 9rfoscd o fAfdezmer g,
AT T Al T AfGezry sreaoT;

O STEHAUT: hel TATA ?

AT TATAAERT T, 3Als=ASTTH |

ddar & alel: HiNiaesd 3uTH 1| ¢ |l

atha hainam kaholah kausitakeyah papraccha;
yajiiavalkyeti hovaca, yadeva
saksadaparoksadbrahma, ya atma sarvantarah,

tam me vyacaksveti; esa ta atma sarvantarah |
katamo yajiavalkya sarvantarah ?

yo'sanayapipase sokam moham jaram mrtyumatyeti |
etam vai tamatmanam viditva brahmanah
putraisanayasca vittaisanayasca lokaisanayasca
vyutthayatha bhiksacaryam caranti;

ya hyeva putraisana sa vittaisana,

ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah | tasmadbrahmanah
pandityam nirvidya balyena tisthaset |

balyam ca pandityam ca nirvidyatha munih,
amaunam ca maunam ca nirvidyatha brahmanah;

sa brahmanah kena syat ?

yena syattenedrsa eva, ato'nyadartam |

tato ha kaholah kausitakeya upararama || 1 || 1973




Then Kahola, the son of Kusitaka, asked him. ‘Yajiavalkya,” said he, ‘explain to me the Brahman that
is immediate and direct—the self that is within all.” ‘This is your self that is within all.” ‘Which is
within all, Yajiavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, decay and death.
Knowing this very Self the Brahmanas renounce the desire for sons, for wealth and for the worlds,
and lead a mendicant life. That which is the desire for sons is the desire for wealth, and that which is
the desire for wealth is the desire for the worlds, for both these are but desires. Therefore the
knower of Brahman, having known all about scholarship, should try to live upon that strength which
comes of knowledge; having known all about this strength as well as scholarship, he becomes
meditative; having known all about born meditativeness and its opposite, he becomes a knower of
Brahman. How does that knower of Brahman behave? Howsoever he may behave, he is just such.
Except this everything is perishable.” Thereupon Kahola, the son of Kusitaka, kept silent. [3-5-1]

Gita :

AgSsHATAITHIT tadbuddhayastadatmanah

WWWW | tannisthastatparayanah |
l‘oag‘-(—Q‘I li.—l{lal-(-l- gacchantyapunaravrttim

mdcb("-lqh Il w-2w || jhananirdhatakalmasah || 5-17 | |

Intellect absorbed in That, their Self being That, established in That, with That for their

supreme Goal, they go whence there is no return, their sins dispelled by Knowledge.
[Chapter 5 — Verse 17]
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I1) Always committing to Jnanam = Pramanam for taking up Sanyasa
e Nishta = Commitment to Jnanam.

111) 2"d half of Shloka next Chala Achala Niketa.

399) Bashyam : Chapter 2 - Karika No. 37 continues...

% IR ATAATRIIITIET | STSHICHATAH,
~\ pr, ™\ N M\ °
S ETA R B I G R N St CA I A
W NN o e
ﬁmmmwdql wu%ﬁrﬁ%ﬁ
I QISTHS TSTAS Wl ([HgTel e aIsd: |
d 9 qRMEH Wad | TEBTHh S G AEHEE

RfaRea™: 1l -39 Il
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Physical body (Shariram) is subject to change (Calam) every moment (Prati - Ksanam),
become different from what it was (Anyatha Bhavat). And that which does not move
or change or undergo modifications (Acalam) is Atma (Atmatattvam). Whenever
perhaps (Yada Kadacit), impelled by the need of eating etc (Bhojanadi - Vyavahara -
Nimittam - the Vidvan person comes to the physical body), forgetting, or rather
moving away once in a while (Vismrtya) from one's place of abode, Atma (Atmanah
Niketam = Asrayam = Atma Sthitim), which Atma by its very nature (Svarupam =
Atmatattvam) does not change like a sky (Akasavat Acalam); at such times (Tada), one
thinks of 'I' (Aham iti Manyate), as the changing body (Calam Deham) as one's
support, place of abode (Yasya Niketam). That Vidvan (Sah Ayam Vidvan), he (Evam) is
said as one having the abode that is both changeless and subject to change (Cala -
Acala - Niketah - Depending on whether he is contemplating, or for whatever reason
like when he is hungry etc, he is not contemplating); but he is one for whom the
abode or support is not outside objects (Na Punah Bahya - Visaya - Asrayah). And he
would be a person (Sah Ca), who would live his life as things come and go (Yadrcchikah
Bhavet), wearing (Acchadana) whatever comes his way, like loin cloth etc (Yadrcca -
Prapta - Kaupinah) and eating whatever food (Grasa Matram) he gets for the
sustenance of the body (Deha - Shitih). That is the idea (iti Arthah).
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) 2 residences — Niketa for all

Chala Niketa

- Body moving, changing every
moment.

- During worldly transactions

- Eating, bathing

|
Achala Niketa
|

- Atma

- Changeless

- Avyavaryam

- During Nididhyasanam
- Nirvikalpa Samadhi

I1) Prati Shanam, ever moment internally body changes.

* We become one moment older, all moments put together is our life on earth.

Ill) Chalatattvam here :
* Inwardly changing body.
* Not physical movement.
IV) Achala tattvam here : Atma
Gita:

TS AISTHASTEATS TH
THHISINT 9 T |

for=: |t Ty
STHASISH TATAA: 1l - |

acchédyo'yam adahyo'yam
aklédyo'sosya éva ca |
nityah sarvagatah sthanuh

acald'yarn sanatanah || 2.24 |}




This Self cannot be cut, nor burnt, nor moistened, nor dried up. It is eternal, all-pervading,
stable, immovable and ancient. [Chapter 2 - Verse 24]

V) During Vyavahara, we naturally abide in the body.
* Not thinking of Atma.
* Thoughts centred on the world.

VI) Achalam Vismrutya :

* During Vyavahara we forget Achala Svarupa Atma, forgets abidance in Atma, does not
deliberately think of Atma Svarupam.

VIl) We use Aham for the Body by the exclusion of Atma.
 Aham Iti Manyante.

VIiI)
| — Aham
|
| |
- Vachyartha - Lakshyartha
- During transactions - During Nididhyasanam
- Chala Niketa (Residence)
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IX) Gita :

Qqaca;q'?fﬁ'[ TaHT sarvakarmani manasa
{-i.-qwu-a {:yt\ci E{ﬁ'ﬁ' | sannyasyasté sukham vasrt |
"'qal‘:’\ g_i % navadvaré puré dehi

-, o - _

A TIAA BT N w-232 11 naiva kurvanna karayan | |5-13] |

Mentally renouncing all actions and fully self-controlled, the embodied one rests happily in the

city of nine gates, neither acting nor causing others (body and senses) to act.
[Chapter 5 — Verse 13]

X) In Dhyanam one thinks of Achala Niketa Atma

 Achala Avasta Bavati

Xl) Jnani does not want to emotionally depend on any external Anatma.

Gita :
ITAE/_H T Hh gatasangasya muktasya
ng:lTaTr@d—adH s jianavasthitacétasah |
TSATATHIA: Gbl—? yajnayacaratah karma
T m’é{gﬁqﬁ N Y-3 11 samagram praviliyate | |4-23] |

Of one who is devoid of attachment, who is liberated, whose mind is established in knowledge,
who acts for the sake of sacrifice, all his actions are dissolved. [Chapter 4 — Verse 23] 1979




XI1)

Spiritual Journey

Karma Yoga Jnana Yoga
| |
- World dependence to God - God dependence to self
dependence dependence
- God is the SELF of Universe

Xlll) Bahya Vishaya Ashraya Sharira Yatra Mantram Yadrucha Praptana Santushtaha :
Gita:

Ao THRTEJE: vadrcchalabhasantustah
ARSI S L eI dvandvatito vimatsarah |
O9: Erafasr =9 samah siddhavasiddhau ca

%—aaﬁﬁ a9 FsEama 0 w-k0M krtva'pi na nibadhyate | |4-22] |

Content with what comes to him without effort, free from the pairs of opposites and envy,
even-minded in success and failure, though acting he is not bound. [Chapter 4 — Verse 22]

* Sanyasi does not judge what he gets as Biksha, accept everything.
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Allowed to seek only

Biksha Vastram

XIV) Bajagovindam :
* Rags available on the street = Vastram

Anvaya :

Hed: Anvayah

&I, fithWI, CEZBEAE RCR | nistutih, nirnamaskarah, nihsvadhakara eva ca
~ ~ 0~ =\ , ,
TOTGRA: T (F) TMd: Aerd: Wed |l | calacalaniketah ca (san) yatih yadrechikah bhavet,

- .

A sannyasi is without praise, without salutation, without religious rituals, and thus reside
sometimes with the body (during worldly transactions) and sometimes (when one is free from
worldly transactions) with the Atma as abode. He should live spontaneously on whatever
comes to him by chance.

1981




400) Chapter 2 - Karika No. 38 :

deaHTATcHS: E5¢dT dwd £5¢a1 g e |

e aEdgIHEaTaIga=gal Had |l -3¢ |l

tattvamadhyatmikamdrstvatattvamdrstvatubahyatah|
tattvibhuitastadaramastattvadapracyutobhavet |1 2-38 ||

Having known the truth, internally within the body as well as the same truth
externally in the outer world, he becomes one with the Reality; and thereafter derives
his pleasures from it and never does he deviate from Truth. [2 - K - 38]
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401) Anvaya : Chapter 2 - Karika No. 38

Heqy:
ATATcHFH, dead Tal, q-a: g dawadq
ST, ATARId:, AGNH: (§ Ald:) dwdrd,

=
SH{H~gd: HA |
Anvayah
adhyatmikam tattvam drstva, bahyatah tu tattvam
drstva, tattvibhatah, tadaramah (sa vyati) tattvat
apracyutah bhavet

Seeing the reality within the body and seeing the reality outside, he becomes one with
the reality. Revelling in that (reality), he does not deviate from the reality.
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Gist :
I) Gita :
a) Chapter 5 — Verse 18 :

r&uladq-{-luqﬁ vidyavinayasampanneé
- [N [ o [N _— — - - -
ST&UT 31T 1% | brahmané gavi hastini |
S\!]rT\—[ %H S IE e | $uni caiva svapakeé ca
q’rﬁw: quqarfﬁ:[: N w-2<II panditah samadarsinah || 5-18 | |

Sages look with an equal eye upon a brahmana endowed with learning and humility, on a cow,
on an elephant, and even on a dog and an outcaste. [Chapter 5 — Verse 18]

b) Chapter 6 — Verse 29 :

Hé@{—?-ll—lld—l < sarvabhutastham atmanam
< o [ - = s .
AT ATHIA | sarvabhatani catmani |
éma ESIE) Ih(cH1 tksate yogayuktatma
HC?D! HHG_‘-‘Q?-I: N §-1< 1| sarvatra samadarsanah || 6-29 | |

With the mind harmonised by yoga, he sees the Self abiding in all beings and all beings in the
Self; he sees the same everywhere. [Chapter 6 — Verse 29]
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II) May you not loose sight of Atma Tattvam at anytime

See Atma

- Open eyes - Closed eyes
- Sat Rupena Vartate - Sat chit Rupena Vartate

Ill) Drk Drishya Viveka :

i Wil B &4 A %’Eﬁﬂtﬁ’cﬁq\l asti bhati priyar ritpar niima cetyamsa-paficakant,
A AREd SR adl SAH_NIRe W || ddyatrayan brahma-riiparh jagad-riipath tato dvayam. (20)

Every entity has five aspects - it is, it shines, it is dear, its name, and its form. The first three
belong to Reality and the latter two to the world. [Verse 20]

IV) Truth outside, inside is me the Turiyam, substratum
* | become one with Tattvam.

* Reveal in the knowledge of the truth.
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402) Bashyam : Chapter 2 - Karika No. 38 starts...

i"“\ [

giIegTia e MEATcHS: | dalicSse
@Htrﬁiaa:ammrﬁﬁ I

IR fIehR AR (BT-3-§-2-%) ST |
“TTCAT = FETRIRGel &l YA S ST : “Frcel
AHREEPTA” GEAISTS! ol frehe! fAftera:
“qodcd @ ATCHT ATTA” (BT-I-§-¢-9) Il 3+ |

He sees the fact (Tattvam) regarding external (Bahyam) objects Characterised by earth
etc (Prthviyadi - meaning the Panca-bhutas, all things external to the body) and the
fact regarding the internal objects (Adhyatmikam Ca) Characterised by body etc
(Dehadi Laksanam) that they are all Mithya (Asat) like the rope snake etc
(Rajjusarpadivat), or like the dream and magic show etc (Svapna - Mayadivat Ca).
"Speech is the basis for all transformations as they exist in name only“
("Vacarambhanam Vikaro Namadheyam”) says Chandogya Upanishad 6-1-4 (ityadi

Sruteh). 19




Srutis say that (Iti Sruteh) "The real self (Atma) is all that is outside and all that is inside
the body (Ca Sabahybhyantarah" - which means Atma is everything and is) 'indeed
unborn' ("Hiajah - Says Mundakopanisad in 2-1-2). "It does not have a cause
(Apurvah" - because it is not a product) "Nor is it itself a cause (Anantarah) nor does it
have anything outside it (Abahyah” - Says Brihadaranyaka 2-5 -19). It is therefore
complete, everything (‘Krtsnah’ - says Maitreyi brahmanah), all pervasive like the
space (Akasavat Sarvagatah), therefore is formless, not tangible, is Subtle (Suksmah),
motionless or changeless (Acalah), Attributeless (Nirgunah), Partless (Niskalah), and
actionless (Niskriyah). 'That (Sat) is Satyam and that is Atma and that you are' "Tat

Satyam Sa Atma Tattvam Asi“ (says Chandogya Upanishad in 6-8-7).

Tattvam — Reality

Truth

2 Facts

universe

Ishvara

- One Tattvam = Jiva — Jagat —

- Seeing the truth behind the See :

- Mithyatvam of World
- Satyatvam of Atma
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) See 2 facts

Atma Anatma
| |
- Satyam - Mithya
- External World, Body, Mind

lIl) See one truth behind Micro + Macro.
IV) Example :
* Rajju — Rajju Sarpah, Svapna, Maya (Magic show).
e All are not Shunyam — Non — existent but Mithya appearances.
V) Pramanam :
For fact No. 1:
a) Chandogya Upanishad : Chapter6-1-4

T4T WS AoUoss §9 H=A yatha somyaikena mrtpindena sarvam mrnmayam
faed TacaER#3 10T [9$RY ARTEA | vijfidtam syadvicarambhanam vikiro nimadheyam
AP cda I Il £.2.¢ | mrttiketyeva satyam || 6.1.4 | |

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

e Atma = | — Real self. 1988




b) Mundak Upanishad : Chapter2-1-2

e I T5Y: H IR &7 |
YU FIHAT: ST BI&RT T I 1| 21|

Divyo hyamurtah purusah sabahya-bhyantaro hyajah,

aprano hyamanah subhro hy-aksarat paratah parah 1121l

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,

causal-state of the universe. [Il = | — 2]

c¢) Brihadaranyaka Upanishad : Chapter2-5-19

5T F TeAY

SEASSTAAAS R eaTaTT |

deae: TegeAarad |

deET &9 gfd=rstona |

el HIE: IR $I,

el TAFT gLF: AT g |l 3 |

HT 3 T, 3T F U T HEHIOT,

Sgfel Aededltal o;

T eI AT HA R AT HaE aH,

FUATCHT FEA HATE, SceMa=H Il 19 |

idam vai tanmadhu
dadhyannatharvano'svibhyamuvaca |

tadetadrsih pasyannavocat |

rupam rupam pratirupo babhuva,

tadasya ripam praticaksanaya |

indro mayabhih pururtpa 1yate,

yukta hyasya harayah sata dasa || iti |

ayam vai harayah, ayam vai dasa ca sahasrani,

bahuni canantani ca;
tadetadbrahmapurvamanaparamanantaramabahyam,
ayamatma brahma sarvanubhth, ityanusasanam || 19 ||




This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda,
taught the Asvins. Perceiving this the Rsi said, ‘(He) transformed Himself in accordance with
each form; that form of HiS was for the sake of making Him known. The Lord on account of
Maya (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite.

That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver
of everything, is Brahman. This is the teaching. [2 - 5 - 19]

d) Brihadaranyaka Upanishad :
* Meitreyi Brahmanam
e) Akashavatu Sarvagyaha :
* Source — not known
f) Mundak Upanishad :

‘%{UH E.| q:{ q:;|§| Ta ) \TI Y T:| Shh H | Hiranmaye pare kose virajam brahma niskalam |

[

dt{%ﬂ' ﬂﬂ&q gq\ﬁa I q 2| Q|d-|m d?l d %: Il 2 tac-chubhram jyotisam jyotih-tad yadatma-vido viduh 11 9 1

The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of
the golden hue-the highest. That is what the knowers of the Atman know. [Il — 1l — 9]
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g) Svetasvataro Upanishad :

3t st fgah @ A 3 37t aRof e
§ ¢ 34 sengfaner gy Toms a9 1l ¢ |

yo brahmanam vidadhati purvam yo vai vedams ca prahinoti tasmai|

tam ha devam atmabuddhiprakasam mumuksur vai saranam aham prapadye Il 18

froga | fafora g forad st |
T T g raaEATE I 2R )

niskalam|niskriyam santam piravadyam niranjanam |

amrtasya param setum dagdhendhanam ivanalam 11 19 1]

He who at the beginning of creation projected Brahma (Universal Consciousness), who
delivered the Vedas unto him, who constitutes the supreme bridge of immortality, who is
partless, free from actions, tranquil, faultless, taintless, and resembles the fire that has
consumed its fuel, seeking liberation | go for refuge to that Effulgent One, whose light turns
the understanding towards the Atman. [Chapter 6 - Verse 18, 19]

h) Chandogya Upanishad :

¥ T sfOAaeeaiE 99 acdcd § e
draAff dadal 3fd 97 Ta A pETeaaicatd
aYT §RATA g 1 6.cb |

sa \a es0'nimaitadatmyamidam sarvam tatsatyam sa atma
tattvamasi Svetaketo iti bhitya eva ma bhagavanvijiapayatviti
tatha somyeti hovaca || 6.8.7 |

‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art,
O Svetaketu. [Svetaketu then said,] ‘Sir, please explain this to me again. ‘Yes, Somya, | will

explain again,’ replied his father. [6 - 8 - 7]
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a7 AT AfcaossT §d qAd yatha somyaikena mrtpindena sarvam mrnmayam
faerd TacaER=UT [aRY A€ || vijiiatam syadvacarambhanam vikaro namadheyam
ARTPAT T Il €.2.8 | mrttiketyeva satyam || 6.1.4 | |

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

403) Bashyam : Chapter 2 - Karika No. 38 continues...

FUE dwd THEAT AcaRIAEAE Al = TGO
FATATAGRN hiAHTHICHeAA Il S osHg
S AHATHTH AT T AEd<a =S d el aHTcHH
HEEHTA T=gAISEHTCHATI SIS, THTEd
d A9 haiaacanId SEHATTHA J+dd & HIEH
ATARIA Sicl; A AATHGRAD | JATTHA TshedcdTd,
CHET=a ST | o S Hcas=gal
SR IS CE R IR R I IR Tt I ER i
‘Il T A9k T qivedr: HEgRIA > (Tar-2-2<)
“TqH TAY AT’ (TAT-23-]9) SATSEH: 1l R—3< 1l |,




In this manner having meditated on Atma as being the truth of himself (Iti Evam Tattvam
Drstva), he becomes one with the truth (Tattvibhutah) and derives his enjoyment from this
truth, Atma Jnanam (Tadaramah) and not from external objects or situations (Na Bahya -
Ramanah). Unlike the (Yatha) one who does not understand 'l am the Atma'(Atattva - Darsi),
such a person (Kascit) mistaking the mind as himseld (Cittam Atmatvena Pratipannah),
when the mind is restless, (Citta - Calanam Anu) considers (Manyamanah) Atma to be
restless (Calitam Atmanam Manyamanah - and that therefore he should quiten the mind),
or that he has moved away or slipped from Atma (Tattvat Calitam) because he considers
(Kadacit Manyate) Atma is nothing but mind (Dehadibhutam Atmanam) and therefore
thinks that (iti) "I have slipped away or alienated (Pracyutah Aham) from Atma
(Atmatattvat) now (idanim)”; and on some other times (kadacit) when the mind is
composed (Samahite Tu Manasi) thinks (Manyate) "l am happy (Prasanna Atmanam)
because | have become now one with Atma (Atmavit) will never think either way (Na Tata
Bhavet - because he knows that) one cannot slip away from one’s own nature of Atma
(Svarupa Pracyavana Asambhavat Ca), Atma ever being the same (Eka Rupatvat). Tattvavit
knows that he is always Brahman (Sada Eva Brahma Asmi Iti- and therefore) he never slips
away or wavers (Apracyutah Bhavet - from that truth, because) he has got the vision of
Atma (Atma - Tattva - Darsanah), and he always remains not deviating from that truth which
is never subject to loss (Tattvat Sada Apracyuta Bhavet), is the conclusion (iti Abhiprayaha).
"An enlightened man (Panditah) sees Atma in all beings,(Sama - Darsinah) whether it be a
dog (Suni Ca Eva) or outcaste, a dog eater (Svapake Ca) or a learned man (Ca Panditah)" and
also sees that Atma "is common to all beings (Samam Sarvesu Bhutesu") says Gita 12-18

and Gita 13-27 respectively (ityadi Smrteh).

19
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2"d Half of Verse :
I) Tattvam : Brahman, not as an object but as himself.
* | become one with the Tattvam — Brahman, Turiyam principle in the Universe, reality.
Il) Don’t create mental separation from Turiya Atma.
I1l) Tattvi Butayahe :
* Tad buddaya Tad Atmanaha.
e Revelling in Atma Jnanam, awareness, Turiyam.
* Without being attached to external sense pleasures.

IV) Na Bahya Ramanaha:

Bahya Ramanaha
Sense Objects Revealling
Gita :

= . < >~ - - v = - -
I B HEEITAT A9 vé hi samsparsaja bhogah
@ IAET IT A | duhkhayénaya éva té |
ST q:“i,_{_\lq adyantavantah kaunteya
o | (;-\I'g TJ:[(;—\[ FA: 1 »v-R1 na tésu Ramaté budhah | | 5-22] |

The enjoyments that are born of contacts are only generators of pain, for they have a
beginning and an end. O son of Kunti, the wise do not rejoice in them. [Chapter 5 — Verse 22}




V) At Karma Yoga level itself practiced Vairagyam, what to talk of at Nididhyasanam level.
e Just to remember the Sadhana.
* Never be addicted to sense pleasures.
VI) Wiseman :
« Remembers Turiyam and abides, not to dwell or fall off the mind.
VIl) Ignorant commit mistake of identifying mind or body as the Self during Jagrat Avastha.
VIlI)

When Mind
|
| |
- Is Fine - Has fallen
- Think of Atma - Say : | have fallen
- Say:lam fine
Ignorant says :
* | have slipped.
Truth :
* | am Atma, Turiyam, awareness, consciousness, | can never fall, | am always Nitya

Chaitanyam.

e Practice saying this again and again = Nididhyasanam.
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IX) Example :
* | have fallen from the stage / mind.
« Means — | am not the stage or mind.
* | am different than the mind.
* | —awareness is with wrong identification = Error.

X) Understanding — | am pure Turia Chaitanyam, Asanga without any attachment to body —
mind — world = Vedanta.

XI) I am incapable of falling or rising.
XIl) Yatat Tattva Darshi :

e Just as a person thinks | am not Atma and wrongly thinks | am the mind.
XIll) Kashchit :

* This person.
XIV) Chittam Atmatvena Pratipannah :

* Mistaking the mind as himself.
XV) Chitta Chalam Anu :

* When mind is slipping from Atma thought, he says.
XVI) Chalitam Atmanam Manya Manaha :

* Mind has slipped —says : | have slipped from truth.
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XVII) Tattvat Hi Chalitam :

* Thinks he himself as slipped.
XVIIl) Dehadhi Butatmanam :

* | have become one with Body — Mind.
XX) Atmanam Kadachit Manyate :

* Looks himself as a fallen guru when mind forgets Vedanta.

* Very important paragraph for correction during Nididhyasanam process for a seeker.

XXI) Fact — | — As mind
|
| |
- Has forgotten | am Atma, - | have slipped yesterday
awareness. - | became angry
- In meditation says | have - | forgot |l am Atma

become one with Atma
- Successful meditation
- Risen to Atma

XXIl) Prachyuta :
* Slipped from Atma.

* Now and then in Samadhi Avastha claim — | have become one with Atma, am very

calm, mind absorbed in Atma.
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XXI11)

Saying both are wrong

| am calm | have fallen
* Both Adhyasa of | on mind.
XXIV) Atma
| | |
Can never slip Can never rise, come back

* One can never get out of ones own nature, Svarupam.

* Mind slips, mental issue, | can work towards correcting it.

XXV) Improve mind / body.

* Never connect conditions of body mind with Turiya Atma — | — which is Nitya
Asangaha.

e Sada Eva Brahma Asmi.
* | am always unslippable Brahman.
XXVI) Tat Vat Prachyuto Bavet :

* Being aware of fact, | can’t slip from Atma because | am Atma.

* Meditate on this fact, it is matter of being the awareness, not forgetting my Svarupam,
nature.

* Not doing something. 1998



XXVII) Gita :

[ [ Y

EBNCE it

ST 3T &R |
= -

[ AF *TJ9T=6 =

qfoedr: @ ERE: 1 w-2< |

vidyavinayasampanné
brahmanée gavi hastini |
suni caiva svapakeé ca

panditah samadarsinah || 5-18 | |

Sages look with an equal eye upon a brahmana endowed with learning and humility, on a cow,
on an elephant, and even on a dog and an outcaste. [Chapter 5 — Verse 18]

g: aEr o fax =

TUT JATATIHTT: |
~ \ﬁv: ~
OH: ggfadafstd: 1| 22.9% 0

samah satrau ca mitre ca
tatha manapamanayoh |
sitosnasukhaduhkhesu

samah sangavivarjitah || 12.18 ||

He, who is the same to foe and friend and also in honour and dishonour, who is the same in
cold and heat and in pleasure and pain, who is free from attachment...[Chapter 12 - Verse 18]

S—— =
g g9@H=a3H_ |
ECER el B3 S|
o: 9SO 9 9=

23-Rc ll

samam sarveésu bhutésu
tisthantam parameésvaram |
vinasyatsvavinasyantam

yah pasyati sa pasyati | | 13.28 | |




He sees, who sees the supreme lord existing equally in all beings, the unperishing within the
perishing. [Chapter 13 - Verse 28]

e Adhyatmikan Tattvam Drishtva.
e Bahyatatu Tattvam Drishtva.
e Tattvi Butaha, Tadaanamanaha San Yatihi Tadvat Aprachyata bavet.

* Not slipping from truth, remembering fact | can’t slip from the truth — because | am
the truth.

XXIX) 7t Mantra

Chapter 2 Chapter 3

Prapancha Upashamam Advaitam

XXX) Turiyam :
* In which the world is absent.
* Upanishad is negating the entire universe.

* Hence world = Mithya.
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XXXI) How world is negated?

World

- Not existent
- Can’t be negated

- Not nonexistent

- Need not be negated

XXXI1) World is as though existent, not really existent.

World

- Is negated
- Because it is seemingly
existent like a dream,

magic show, rope snake,
mirage water

Seemingly existent

Jiva is seemingly conscious

Ishvara is seeming creator

XXXII)

Seemingly existent category

v

Sad — Asad Vilakshanam

v

Mithya

'

Proved by Anumana Pramanam in
Chapter 2 by Gaudapada
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XXXIV)
Turiya Atma

v

Satyam

v

Always existent Consciousness, infinite

principle
XXXV)

Moksha

|
| |
Negate Jagrat world as Mithya Hold to remainder Turiya Atma
XXXVI)
Chapter 2 — 38 Verses
| |
- Logically establishes - Can be experienced - Can’t be counted

Mithyatvam of the
Universe

- No 2" thing enjoying
same order of reality
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XXXVII)
Chapter 3

v
Advaitam

v

48 Verses
v

One without a second

v
Non Dual

v

- As Mithya World can’t be counted as No. 2
- | —=Turiyam, lend existence for Jagrat,
Svapna, Sushupti to manifest, unmanifest

* | —Brahman — Turiyam am Satyam, Jagan Mithya, Aham Braheiva Na Paraha.

e Central message of all Upanishads.
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Revision:

Chapter 2 — Vaitatya Prakaranam :

1)

Mantra 7 defines Turiyam in 2

significant words

Prapancho Upashamam Advaitam
- Turiyam is that in which world - Turiyam is that in which there is
is absent no 2" thing
- Chapter 2 — proved by - Non-dual
Anumana - Chapter 3 — proved by
Anumanam

I1) Turiyam not 4t state but what is invariable, common to all 3 states of experiences,
knowledge principle, knowing, Chaitanyam principle.

* Universe is Jadam, born of Prakrti — 3 Gunas.

lll) Gaudapada only reinforces

* Truth of the Universe revealed in the Sruti by Anumana Pramanam.
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IV) Prapancha Upashamaha, Abavaha, Yasmin Saha Turiyaha

e Turiyam = Vaiadhikaranya Saptami Samasa

e Turiyam is that in which world is not there but | am there as Satchit Ananda Svarupa.
V) Turiyam is ever free from the world

* Nitya Mukta Svarupa (Not Bandah Svarupa of Jiva)
V1) Through Prapancha Upashamam, Turiyam — Upanishad is negating the entire universe.
VIl) Based on negation, we arrive at Mithyatvam of the Universe.

e Aham Satyam, Jagan Mithya.

e All 3 states gone, 5 Koshas gone, 3 Sharirams gone.

* Remainder Satchit Ananda Svarupam is Atma.

e Turiyam revealed in Tattva Bodha as Atma.
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VIIlI) How do we negate the Universe?

3 Categories

Existent

Seemingly existent

Non-existent

- Can’t be negated
- Satyam, Turiyam, real
Aham, intrinsic Aham

Kaivalya Upanishad :

Taittriya Upanishad :
- Yatho Imani Butani
- Tat Tvam Asi
- Aham Brahma Asmi
- Pragyanam Brahma
- Ayam Atma Brahma

- Mei Eva Sakalam Jatam...

- Can be negated
- Dream, Rope Snake,
Mirage Water, Magic
Show
Brihadaranyaka Upanishad :
- Neti Neti
- Anatma Aham,
Ahamkara
Katho Upanishad :
- Neha Nana Asti Kinchana
Kaivalya Upanishad :
- Na Bumi Rapo...
Taittriya Upanishad :
- Yatho Vacho Nivartante...

- Need not be negated
- Flowers in the sky
Rabbits horn

2006




Kaivalya Upanishad :

TE9 T Ad AR @ SfadaH |
AR 9 & A TERIETT=_T N &

mayvyeva sakalarh jatarh mayi sarvarh pratisthitam |

mayi sarvam layarh yati tadbrahmadvayamasmyaham || 1911

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

Taittriya Upanishad :

Ial gl aded | 39T #<4T I |
ITetes, seAvn fgar | 9 REfa see=fa
dElY T ARR ATCHT | T: &8 T 0l ¢ |

yato vaco nivartante | aprapya manasa saha |
anandam brahmano vidvan | na bibheti kadacaneti
tasyaisa eva $arira atma | yah purvasya || 1 ||

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.

[2-4-1]

2) Katho Upanishad :

A EEATAed 7 AT (e |
qeAT: § 905 T=gd 7 38 AT T9a1d 11991

Manasai-vedam aptavyam, neha nanasti kincana,

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at

all. He, who sees any difference here, goes from death to death. [Il = | — 11]

2007




Brihadaranyaka Upanishad :

I gaEd T ®HH_ | tasya haitasya purusasya rupam |

AT AT a1 ;, yatha maharajanam vasah,

TAT YTUSaTahH, T+, vatha pandvavikam, yathendragopah,
TUTI=TT=r:, TUT [ yathagnyarcih, yatha pundarikam,

2T : yatha sakrdvidyuttam;

yﬁ@a g ar 3= sakrdvidyutteva ha va asya

sheafa o v 3 $rirbhavati ya evam veda;

HATH HEI—ATT AT, athata adesah—neti neti,

A EUTTHANSIT Acdedcal{HEd; na hyetasmaditi netyanyatparamasti;
HY ATHETH—HOTT TATATS; atha namadheyam—satyasya satyamiti;

QIO & HeAH, I9HY TFH 11611 || prana vai satyam, tesamesa satyam || 6 ||

The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool,
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now
therefore the description (of Brahman): ‘Not this, not this.” Because there is no other and more
appropriate description than this ‘Not this.” Now Its name: ‘The Truth of truth.” The vital force
is truth, and It is the Truth of that. [2 - 3 - 6] 2008




Kaivalya Upanishad :

n NN . o . = T .
A H 7 9 Alguied A el Asied A TR A1 || m bhimirapo na ca vahnitestina canilo me'st na cimbararh ca
(Gl ﬁﬁaﬂ HTCHEY :Igm ﬁwqﬁ;ﬁqq IR || evam viditva paramatmariparh guhaSayarh niskalamadvitiyam || 23 |

PRI GEgRI Y 8 e 13| sl sadsedinar et S praitarp 11241

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of
the Paramatman... the one who is in the cavity of the heart, who is without parts, without a
second, the Witness of all, beyond both existence and non-existence, one attains the very
nature of the Paramatman. [Verse 23, 24]

Taittriya Upanishad :

d g9 | Fal a1 FA S[dle SIed | tam hovaca | yato va imani bhutani jayante |
A9 e safed | Toag=caraafaerf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
deAfaIRT | degedfd ¥ adlsawad tadvijijiasasva | tadbrahmeti sa tapo'tapyata

¥ quEdaee || 2 | sa tapastaptva || 2 |

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2] 2009




IX) What requires negation?
* Seemingly existent category.
* Sad Asad Vilakshanam
* Maya — definition — Vivekchudamani definition :
Binnat Abinnat Ubayaratmikano.
* Mithya, Vitatam, Maya, Avidya, Anirvachania, Unmanifest.
X) We can give derive unreality of world by the word Prapancho Upashamam.
* Does not reveal Vitatam explicitly but implicitly
e Vaitatyam is revealed by Sruti Pramana Vakyams in all Upanishads.
Xl) Gaudapada Re-inforces by Anumana Tarqa Pramanam the Vaitatyam (Mithya Sthapitham)

e Advaitam, Prapancho Upashamam, Neti Neti Upashamam are 3 powerful words in

Upanishads.
XI1) Turiyam is Advaitam — which there is no 2" thing.
Xii) Turiyam Universe
- Chaitanya Svarupam - Jada Svarupam
- Knower principle - Inert
- Advaitam - Dvaitam
- Satyam - Mithya
- Exists independently - Can’t exist independently




 What can’t be revealed by our limited sense organs, mind, Laukika Shabda, Anumana,
Upamana, Artha Patti, Anupalabdi is revealed by Sruti Shabda Pramanam.

XIV) Corollary of 2" Chapter :

World

Turiyam

Unreal, Mithya

Revealed in Chapter 2

Not countable

Requires Adhishtanam
Dukha Svarupam

3 Doshas

Savikara

Source of insecurity, sorrow,
bondage

Living in ignorance, | am
bound, born, gone

Svapna Avastha No. 2
Example : Fake Rs. 2000 can’t
be counted, no value

Jagat — not countable

Satyam

Adhishtanam

| — Turiyam, only countable
thing in the Universe.

Nir Dosha

Nityaha

Nirvikara

Only source of peace, security,
happiness, freedom
Knowing my nature, | claim
Moksha Svarupa

No birth / death

Eternal, timeless
Transcendent, immanent
Only countable entity =
Turiyam Advaitam, Satyam




* Advaitam negates only 2"d Paramartika Satya.

* No 2" thing can enjoy same order of reality.

XVI) Advaitam — 2" significance

a) Normally cause = One
|
Can become many Karyams by
|
| |
Multiplication Division
- One seed, one tree, many - One India divides into many
seeds, many trees states — Telangana, Jharkhand...
- Population multiplies
- One Father — Many sons —
Daughters...
b)

Eka Karanam

v

Aneka Karyam Bavati

XVII) Can Turiyam Ekam become Many?
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XVIII)
3rd pada 1st & 2"d Pada

- Karana Pada - Karya Padas
- Mantra 6

Mandukya Upanishad :

Y Ha* U Hdg] TuIS~aaieay aife: e | esa sarvesvara esa sarvajiia eso ntaryamyesa yonih
ST AW & I sarvasya prabhavapyayau hi bhitanam 11 6 [|

This is the lord of all, this is the knower of all, this is the inner controller, this is the source of
all. And, this is that from which all things Originate and in which they finally dissolve

themselves. [Mantra 6]

* One Karana Prapancha becomes many Karya Sharirams.
XIX) In Turiyam subject to become many? By multiplication or division?

XX) Advaitam : 3" Significance
e Can never become 2 or many either by multiplication or division.

* That which can never become many = Advaitam.
e Advaitam, Turiyam = That which can become a cause.
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XXI) Karanam — 3" Pada alone becomes many Karyams.

e Turiyam = Karya — Karana Vilakshanam.

XXIl) 15t & 2"d Pada 3rd pada

4th pada

Karya Pada Karana Pada

Karya — Karana
Vilakshana Pada

XXIII) Don’t ask — from Turiyam, Brahman, what was born?
* Nothing
* Italoneis
e Ajati, akaarana, Vada.
e 3rd Chapter — 48 Karikas
XXIV) World can’t come out of Turiyam.
e Turiyam Advaitam, not Karanam.
e Jagrat + Svapna Avasthas = Karya Pada
e Sushupti = Karana Pada

* World from Sushupti




XXV) 2 groups in Chapter 3

- World born out of Turiyam
- Gaudapada refutes

- World comes out of something
else

XXVI)

- Sankhya = World from
Pradhana / Prakrti

- Nyaya / Veiseshika = World

from Paramanu

Both Karanam

Turiyam

Not Prakrti

Not Param Anu

XXVII) Mandukya Upanishad :

7 R A Acqiee a1 7 T qF: |

= gﬁ@i‘% TR SCUST RATHIAT Il R-RR |1 || namumuksumavaimuktaityesa paramérthati|

na nirodho na cotpattira na baddho na ca sadhakah|
2321

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.

This alone is the Supreme Truth. [2 - K - 32]
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* World = Mysterious Maya

* Experience which can’t be logically established.

* | am the only non-appearing, nondual reality.
XXVIIl) Advaitam :

* No 2" thing enjoys same reality.
A) Significance No. 1:

* Same order of reality.

* Gaudapada does not discuss.
B) Significance No. 2 :

e Advaitam means Turiyam is not Karanam.

C)

World can’t be categorised

Existent Non-existent

It is Seemingly existent

- Like Dream, Rope Snake,
magic Show
- Mysterious experience
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XXIV)

Gaudapada — Chapter 3

15t Explains

2"d Explains

- Status of Universe

Mysterious Universe can’t

touch Turiyam
- Untouchable Turiyam =
Asparsha Yoga = Liberating

knowledge

- Turiyam can’t be affected by
Universe

- Turiyam =1 = Consciousness

- Sa Atma Sa Vigneyaha

XXV) Aham Satyam, Chaitanyam Satyam, Turiyam Satyam.

e Jagan Mithya

* | am the only reality

* Great Conclusion of our study of chapter 3

* Huge Jump from Jivatvam to Turiyam = Spiritual Journey.

XXVI) Advaita Prakarana = Turiya Akaratva Prakaranam
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XXVII) Brihadaranyaka Upanishad :

3¢ T T=AY

geTSsTYaAls RasaTHaTT |
dedey: TS |

deTT T YTa=&uny |

Seal AN &I 5T,

el EIET EA: AT 2T Il 3fer |

T T gL, HY § T T HEHIO,
T3 Tededlt=l =,

T AT EAT S HA N A HSTETH,
HAATHT FEH Halgel:, Sca2ama=d Il 19 |

idam vai tanmadhu
dadhyannatharvano'svibhyamuvaca |
tadetadrsih pasyannavocat |

rupam rupam pratirupo babhuva,

tadasya rupam praticaksanaya |

indro mayabhih pururupa lyate,

yukta hyasya harayah sata dasa || iti |

ayam vai harayah, ayam vai dasa ca sahasrani,
bahuni canantani ca;

tadetadbrahmapurvamanaparamanantaramabahyam,

ayamatma brahma sarvanubhh, ityanusasanam || 19 | |

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda,
taught the Asvins. Perceiving this the Rsi said, ‘(He) transformed Himself in accordance with
each form; that form of HiS was for the sake of making Him known. The Lord on account of
Maya (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite.
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver
of everything, is Brahman. This is the teaching. [2 -5 - 19]
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Katho Upanishad :

I I c._r : C
T q9d 99 97 [T AT qdldq 999 a’fﬂﬂ' | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit,

ORIREOHNIEG T \{_f\|U[\ T BT 2| T gl Ajo nityah sasvato'yam purano na hanyate hanyamane sarire |1 18 Il

“The intelligent Atman is not born, nor does He die. He did not spring from anything, and
nothing sprang from him. This unborn, eternal. Everlasting, ancient, is not slain even when the
body is destroyed. . [| — Il — 18]

XXVIIl) Last Side Note :

We are going to establish in
Chapter 3

Brahman = Advaitam Advaitam not Karanam

e Several Upanishads say Brahman is Karanam.
XXIX) A) Taittriya Upanishad :

d g9 | Fal a1 FA S[dle SIed | tam hovaca | yato va imani bhutani jayante |
A9 e safed | Toag=caraafaerf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
deAfaIRT | degedfd ¥ adlsawad tadvijijiasasva | tadbrahmeti sa tapo'tapyata

¥ quEdaee || 2 | sa tapastaptva || 2 |




To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when

departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

B) Brahma Sutra :

JAHE T 94 | Janmadyasya yatah |

That (is Brahman) from which (are derived) the birth etc. of this
(Universe) [I — | — 2]

 Brahman = Jagat Karanam.
 How then Gaudapadacharya establishes Brahman is not a Karanam?
XXX) Veda initially compromises during Adhyaropa time — Junior student — beginner.
* Veda says — Brahman = Kaaranam = Adhyaropa stage.
* \Veda attributes Karanam status to Brahman which is not there.
* World has come from Brahma.

* If teacher negates world in 15t class, student will not come.

XXXI
) 1st Chapter 2"d Chapter 3'd Chapter
- Ohmkara + Atma - Vaitatya Prakaranam - Advaita Prakaranam
Vichara - Prapancha Upashamam | - No Universe




* Prepares mind of student, wins trust of student.
XXXIl) Once student prepares mind, Veda hits the ultimate truth.
XXXIII) Really speaking :

Brahman, Turiyam Universe

No Karya — Karana Sambandha

* Yavat Hetu Phala Veshaha.
XXXIV) Remaining in Karya — Karana = Remaining in time = Samsara
* Field of mortality, Kshetram, in time.

XXXV) Immortality requires transcending time, transcending cause — effect relationship
concept.

Cause — Effect Karya — Karana Prakriya

- Within time - Adhyaropa
- Cause — Before in time
- Effect — Later in time

* Gaudapada will show that there is no contradiction between Veda and this chapter.
* Very significant chapter.

e Can derive many corollaries.
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