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CHAPTER 2
VAITHATYA PRAKARANAM

38 Karikas

KARIKA NO. 33 TO 38
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375) Introduction to Chapter 2 - Karika No. 33 :

The reason behind (Hetum) what was said in the previous sloka (Purva Slokarthasya) is 
being explained here (Aha).

376) Chapter 2 - Karika No. 33 :

This Atman is imagined both as the unreal Objects that are perceived and also as the 
Non-dual. The perceived objects are also imagined in the Non-duality itself. Therefore 
Non-duality is the (highest) auspiciousness.  [2 - K - 33]
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377) Anvaya : Chapter 2 - Karika No. 33

This (Atma) is imagined as unreal objects and as the Non-dual (Adhishtanam). But, the 
(unreal) objects (Exist) because of the non-dual (substratum) only. Therefore Non-
duality (Adhishtanam) is  auspicious (Here unreal objects mean Dvaita Prapancha).
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Profound Verse :

I) From Paramartika Drishti Dvaita Prapancha is not there

II) No Srishti – Sthithi – Layaha

• No Mumukshu, Sadhaka, Mukta.

• All from Paramartika Drishti.

III) Dvaita Prapancha is technically called – Adhyasa – superimposition.

IV) From Paramartika Drishti, Adhyasa is not there

V) Adhyasa is only there from Vyavaharika Drishti, empherical standpoint

VI) Empherical standpoint means ignorance, Moola Avidya

VII)
Ajnani Drishti Jnani Drishti

a) Ignorant 
b) Vyavaharikam
c) Adhyasa is there
d) Brahman called Adhishtanam of 

Vyavaharika Prapancha, support 
of Adhyasa

a) Wise
b) Paramartikam
c) No Adhyasa
d) No Adhyasa, no Adhishtanam

• Both Adhyasa and Adhishtanam are Maya Kalpitam. (born from ignorance of 
Paramartikam).
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VIII)
Maya Kalpitam

AdhishtanamAdhyasa

a) Not totally Maya Kalpitam
-   Not Poornata Maya Kalpitam

b) Not Svarupata Maya Kalpitam
c) Adhishtana status alone is Maya 

Kalpitam
d) Adishtanam also has independent 

status of its own
e) Kalpitam = Only empherically 

available.
-   Status alone is Kalpitam
-   Adhishtana has Svatantra Satta

f) Aparamartikam

a) Totally Maya Kalpitam
-   As substance

b) Svarupataha Maya Kalpitam
c) Poornata Maya Kalpitam
d) Has no independent status
e) Has only Paratantra Satta 

-   Dependent status 
f) Aparamartikam

IX) In Paramartika Drishti :

• No Adhyasa – No Adhishtanam.

• Only Vyavaharika Drishti Adhyasa and Adhishtana are available.
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X)
In Vyavaharika Drishti alone we talk of

-   Svatantram
  -   Adhishtanam
  -   Independent
  -   Superior
  -   Hold to Adhishtanam for Moksha
  -   Negate Adhyasa
  -   Also Kalpitam
  -   Require Adhishtanam for Moksha
  -   Have to negate Adhyasa for 
      Moksha
  -   Mangala, Shiva Svarupa
  -   Gaudapada uses Advaitam for 
      Adhishtanam
  -   There is only one Adhishtana 
      Advaitam which is Adhishtanam for 
      all Dvaitam

-   Paratantram
  -   Adhyasa
  -   Dependent
  -   Inferior
  -   Hold to Adhyasa for Samsara 
  -   Kalpitam
  -   Amangala Ashiva Svarupa
  -   Gaudapada uses Dvaitam for 
      Adhyasa
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XI) In Paramartika Drishti, there is no Dvaitam, Adhyasa, Advaitam, Adhishtanam

Mandukya Upanishad : 7th Mantra says 

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]

• Shantam, Shivam, Advaitam, Chaturtham Manyante.
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XII) Brihadaranyaka Upanishad :

• Where there is Dvaitam, there is fear.

XIII) Taittriya Upanishad : Chapter 2

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2]
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• Anirukte, Anilayane, Abayam Pratishtam Vindate Tata So Abayam Gatho Bavati..

XIV) 

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, 
inexplicable and unsupported, then he becomes free from fear. When however, he makes even 
the slightest distinction in Brahman, then there is danger for him. That every same Brahman 
Himself becomes the source of fear for him who makes a difference and who reflects not to 
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

Moksha solution from Advaitam, 
Adhishtanam only

Samsara problem

At Vyavaharika level only

Advaitam Dvaitam

• This is essence of Shloka
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378) Bashyam : Chapter 2 - Karika No. 33 starts…

Just as, the snake, a streak of water etc (Sarpa - Dharadibhih) do not exist (Asadbhih) 
on the rope (Rajjvam), and there being only the rope without a second (Advayena 
Rajju-dravyena Sata), the rope alone (Rajjudravyam Eva) is imagined (Kalpyate), as this 
snake (Ayam Sarpah) this streak of water (Iyam Dhara) and this stick (Ayam Dandah); 
so also (Evam - the Atma is made to appear as the Adhishtanam of) prana etc 
(Pranadhibih - Prana meaning Ishvara, Jagat, Jiva), endless (Anantaih) Mithya objects 
(Asadbhih = Avidyamanaih Eva), which both (meaning the superimpositions as well as 
the Adhishtanam status of Atma) do not really exist (Na Paramarthatah).
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I) Both Dvaita and Advaitam are from empherical level only.

• In absolute level no Dvaitam or Advaitam.

II)

Don’t say

AdvaitamDvaitam

If one Rope alone

III) When superimposition takes place.

• This is Snake, Danda, streak of water, pipe, crack on earth...

• Dvaitam has come in Pratibhasika Drishti.

• Dvaitam = Snake, Danda.

• Rope is Adhishtana for Rope Snake only.

• Rope has no Adhishtana status by itself.

IV) 
Adhyasa Adhishtanam

Dvaitam Advaitam 

V) Inherrent in Danda, Dhara, Sarpah is Rope.

• Rope is Antaryami in Danda, Dharah, Sarpah.
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VI) 
Innocent Rope projected as

AdhishtanaAdhyasa

VII)

VIII)

One innocent Atma is projected as

AdvaitamDvaitam

Just as upon Rope

-   Rope is seen as Adhishtanam 
      also
  -   Adhishtana status = 
       Pratibhasika only

-   Mithya Sarpaha, Asat, Danda is 
      superimposed
  -   Not nonexistence 

IX) Vyavaharika Rope not involved.

X) Sarpah = Asatbihi Bavaihi 

• Sata = Rope = Drishyena
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XI) How is Kalpana – imagination?

• Ayam Sarpaha

• Iyam Dharah

• Ayam Danda

XII)

• Advaitam relveant only because of Dvaita Abhasa alone. 

XIII) I have talked about Advaita Adhishtana Rope

Iti Vara

Neither is

AdvaitamDvaitam

One Rope - Dravyam

AdhishtanamAdvaitam

Both Kalpayate, Projected because 
of Rajju Agyanam

Individual minds Agyanam
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XIX) In the same way, Prana Adhibhi... Anantaihi – Bavaiyi...

• In the form of Prana... Ishvara, Jiva, Jagat... All of them... Anantaihi Bavaihi.

• All Asat Mithya... 

XX) What is Satyam?

• Turiya Chaitanyam alone is Satyam.

• Asatbihi = Avidya Manaihi

= Really Non-existent 

= Vyavaharikally existent

• Empherically alone existent.

Prathama, Dvitiya Pada
Prana – Ishvara 

↓
Tritiya Pada

All 3 Padas Mithya 

Is empherically imagined or appears as 

Dvaita AdhyasaAdvaitam

One Turiyam

Adhishtanam
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• Na Paramarthatha.

• Both Kalpitam, not Paramartika Satyam.

XXI) Why world is Mithya?

379) Bashyam : Chapter 2 - Karika No. 33 continues…

In a mind that is not functioning or moving in variety of thoughts (Apracalite Manasi),
any kind of objects (Kascidbhavah) indeed cannot be experienced (Na Hi Upalaksayitum 
Sakyate) by any person (Kenacit). There is no movement at all on the part of Atma 
anytime (Na Ca Atmanah Pracalanam Asti). The waking world of objects (Bhavah) are 
experienced (Upalabhyamanah) only by the moving mind that undergoes change 
(Pracalitasya - Manasah Eva) and so they cannot be imagined or projected to be (Na 
Kalpayitum Sakyah - by the mind) as absolutely existent (Paramarthatah Santah).
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I) Question : 

• Why Advaitins Prapancha is Mithya – Adhyasa – Kalpita – Asat?

II) Answer :
2 fold

AnityatvatDrishyatvat

-   Agama Pahitvat
  -   Focussed here

III) Drishti Srishti Vada :

• World is available only when Mind instrument is operational.

• Mind sleeps, world disappears.

Therefore (Atah), Atma which alone is the absolute reality (Ca Paramarthasata Atmana 
- is imagined both) as Adhishtanam, (Advayena Ca - in the form of Advaitam), and as 
well as (Ca) various Mithya objects (Asadbhih Eva - in the form of Dvaitam) like 
Ishvarah etc (Pranadi Bhavaih), in the same manner as the snake (Rajjuvat) is 
imagined. Even though Atma is of same changeless nature (Atma Sada Eka Svabhavah 
Api San), yet, such an Atma itself  (Ayam Svayam Eva) becomes the locus (Aspada - 
Bhutena Kalpitah) for various imagined things (Sarva Vikalpa).
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World disappears 

Disappears

Mind + Consciousness = Jiva

• Jiva = Consciousness

• Equation is very easily understood.

• Vedanta, so easy

IV) From the standpoint of waker alone, we can talk of existence of the Jagrat world.

• Not from dreamer, sleepers standpoint.

• We have to accept dreamer, sleeper, Turiyam is also me myself.

• I am in Time and also without time.

• Vedanta takes me to my timeless nature.

V) Argument :

• When world is not there in deep sleep state for me, it is available for others – yes.

• But they are seeing it from their wakeful mind.
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VI)

VII) Jagrat Padartha is movement of wakers mind – thoughts.

VIII) Can’t prove existence of the world without a moving mind.

• Neither in dream (easy to accept) nor waking.

• So beautiful and subtle is this creation.

IX) 

Some waker is required (a 
necessary condition) to prove

Samashti world Vyashti world

X) World is not created by the movement of Atma.

• Manah Spandanam, Alata Shanti – Chapter 4 introduced here.

XI) Atma can’t move or create the world, it is silent Adhishtanam, Sakshi, pure existence 
principle, consciousness principle.

XII) World depends on mental movement in Jagrat and Svapna.

• Movement causes an illusion of a world outside but it is actually inside.

Not independent

Mind dependent 

Jagrat world, Svapna world



1876

XIII) Svapna Jagrat

-   Projected by individual Mind -   Projected by Samashti Mind, 
      Ishvaras Mind, Hiranyagarbha.

• Both are projections, Vrutti Parinama.

XIV) World available only for a moving mind (Prachalitasya Manaha not Atma).

Anandagiri :

• Atma can’t be Prachalitam

Satchit Ananda Saraswati :

• Wrote Mandukya Rahasyam – subcommentary.

• In deep sleep mind rests, no world.

XV) Bavaha = Jagrat Padarthaha

• Na paramartha Santaha

• Jagrat Prapancha is not independently existing.

• Only when mind is functioning, Prapancha exists.

• These are huge findings, revealations of spiritual science.

XVI) Jagrat Prapancha is only conditionally existent, hence Mithya not independently existent.

• Mandukya Karikas take you to Turiyam and drops you there!

XVII) All these paragraphs commentary on one word – “Asatbihi Bavaihi”.

• Jagrat Prapancha is Mithya Padartha only.
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XVIII) One Atma through Maya projects 
empherically

Adhishtanam alsoMithya Prapancha

• In the presence of Maya alone, Atma becomes Adhishtanam.

XIX) What is glory of Adhishtanam?

• Paramarthatha – really existent.

XX)

XXI) 

Adhyasa Adhishtanam

-   Really non-existent
  -   Seemingly existent

-   Really existent

Both Maya Kalpitam Atmanaha

One Paramartikam Atma alone appears as

Vyavaharika AdhishtanamVyavaharika Adhyasa

• These concepts difficult to understand and swallow.

• Hence repeated several times in notes.
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Revision : Karika No. 33

I)

II) Seeker :

• Reaches ignorance 1st → Moola Avidya.

• Then knock it off with Turiya Jnanam – ultimate step in Vedanta by Baga Tyaga 
Lakshana, Mahavakhya operation.

III) 

Appears as

Vyavaharika AdhishtanamVyavaharika Adhyasa 

One Atma

Both Adhyasa and Adhishtana have

Uncommon featuresCommon features

a) Adhyasa and Adhishtanam are 2 
separate categories 

b) Adhyastham and Ana Adhyastham
c) Adhyastha Rupena different 

a) Both only in Vyavaharika, 
empherical plane

b) Adhishtana always in relation to 
Adhyasa

c) Both go together
d) Both Aparamartikam
e) Aparimartaka Rupena same
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IV) Corollary : Based on uncommon feature

Advaitam Dvaitam

-   Anadhyastham
  -   Adhishtanam
  -   Lends existence
  -   Has natural existence
  -   Auspicious
  -   Shivam
  -   Even in empherical plane, Dvaita plane
  -   Mangalam

-   Adhyastham
  -   Does not have existence of its own
  -   Always borrows existence
  -   Mithya
  -   In auspicious
  -   Ashivam
  -   Amangalam

V) During Vyavahara, if you want to hold to Anadyashtam, it is possible.

• It will give you Jeevan Mukti.

• This is the message of Shankara in this Paragraph.

VI)
One Brahman appears in Vyavaharika Plane

AdhishtanamAdhyasa

AdvaitamDvaitam

VII) From Paramartika Plane, can’t call it Dvaitam or Advaitam

• Both words can’t be applied in Paramartika plane.
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VIII) Taittriya Upanishad :

• Can only call it Amatra and Mantra 7 description.

IX) Aham Svayam Eva Atma 

• Aham Brahma Asmi

• Technical topic 

• Requires reasoning 

• Atma is beyond words 

• It appears (Kalpitaha) as Dvaitam + Advaitam.

X) Does not undergo any change to become Adhyasa or Adhishtanam.

• Hence called Vivarta Karanam.

XI) Turiyam = Adhishtana, Adhyasa Ateeta Svabavaha.

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the 
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This 
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2 - 4 - 1]
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380) Bashyam : Chapter 2 - Karika No. 33 continues…

So those Dvaita objects like Ishvara etc also (Te Ca Pranadibhavah) supported by Advaya Atma 
alone (Advayena Eva Api Satatmana) are superimposed (Vikalpitah) on the Satya Atma 
(Satatmana), for without the basis, Adhishtana (Niraspada hi), no superimposition is possible 
(Kacit Kalpana Na Upapadyate). Therefore (Atah), being the lender of existence (Aspadatvat) 
to the innumerable superimpositions (Sarva Kalpanayah, - it thereby implies) that Atma has its 
own existence (Svena Atamana). The Non-dual (Advayasya - nature of Atma) does not undergo 
any change (Avyabhicarat) even at the time of superimpositions (Kalpana Avasthayam Api). 
Therefore non-duality (Advayata) is auspicious (Siva). Whereas all the superimpositions are 
(Kalpana Eva Tu) inauspicious (Asivah) as they indeed generate fear, aversion, sorrow etc (Tah 
Trasadikarinyo Hi) like in the case of rope snake etc (Rajjusarpadivat). Non-duality is free from 
fear (Advaita Abhaya). Therefore (Atah), Advaya alone (Sa Eva) is auspicious (Siva).
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I) 2nd Half of Karika 33 in this Paragraph

II) How Adhishtanam is superior to Adhyasa even though both are in Vyavaharika plane only.

III) Karika No. 21, Prana = Ishvara 

Those who are acquainted with the quarters (Pada-s) call the Atman as quarters. Those who are 
familiar with the sense-objects, declare that the only fundamentals in the world are the sense-
objects; those familiar with the Loka-s declare the reality to be the Loka-s and those who know 
the Deva-s equally insist on believing that the Deva-s constitute the great Reality. [2 - K - 21]

• Entire Dvaita Prapancha is supported by Adhishtana Atma alone.

• Dvaita Prapancha enjoys borrowed existence.

IV) Adhishtana Advaita Padartha has non-borrowed existence

• Hence superior

• Vikalpitaha 

V) How do you know that?

• If Adhishtana also is Adhyastham, what will be the problem?

• Will require anothe Adhishtanam.

• Only Adhishtanam has intrinsic existence of its own.
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VI) Adhyasa always exists with borrowed existence, Mithya, Rope Snake, Jnana Adhyasa

• Nahi Niraspada – No Adhyasa without Satya Adhishtanam.

• Adhyasa is not possible without Adhishanam.

VII) 

VIII) In Paramartika plane, no Adhyasa.

• Adhishtana alone is existence, consciousness, bliss, Shivam.

IX) Adhishtana will not be there in Paramartikam because there is no Dvaitam, no Adhyasa.

X)

Adhyasa Adhishtanam

-   Totally superimposed -   Partially superimposed
  -   Only status superimposed when 
      Adhyasa is experienced
  -   Intrinsically Adhishtanam = 
      Turiyam Brahma, reality behind 
      Jiva, Jagat, Ishvara

Adhishtanam

Only looses its statusDoes not lose its existence
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XI)

XII)

Waker

-   Dream goes away
  -   Waker does not go away
  -   He will not have supporter 
      status, dream Adhishtana status 
      when dream goes

-   Has supporter status, as long as 
      in dream world

Turiyam

-   When waking world goes, 
      Dvaitam goes, supporter status 
      goes for Turiyam
  -   Adhishtanam status goes

-   Has supporter status as long as 
      waking world is experienced.

• Turiyam is Karya – Karana Vilakshanam, ultimate Svarupam, final destination.

XIII) Final steps in self – realisation comes from only Karikas of Gaudapada.

• Gaudapadacharya is Sakshat Shivaha.
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XIV)

XV) 

Total Superimposition Partial superimposition

-   Dvaitam
  -   Ashiva 
  -   Adhyasa
  -   Amangala

-   Advaitam
  -   Shiva
  -   Mangala
  -   Shiva Kalpana Aspadatvat

Waking, Dream, Sleep

Is support for all superimpositions

Adhishtanam

Always lender of existence to the world its 
called Aaspada

XVI) Since Advaitam is never subject to Vyabichara, change it is called Aaspadam
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XVII) 

Vishwa Available only in Jagrat 
Teijasa available only in Svapna
Prajna available only in Prajna

Subject to change

Adhyasa

Variables, Vyabichara

XIX) Turiyam alone is Avyabichara, non-variable even in Vyavaharika plane

• Immanent and Transcendent Turiyam.

XX)

Kai Mudika Nyaya

Shivam in Vyavaharika plane itself

Advaitam

What to talk of greatness of 
Turiyam in Paramartika Plane

It is in and thru 3 Padas but 
distinct from 3 Padas 

(Anadhyastha, Mangala, Ananda 
Rupaha)

Turiyam not 4th Pada
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XXI)

Adhyasa

Dvaitam

Kalpana

Amangala

XXII)

Ishvara also Ashva, Dukha rupa

Ishvara

-   Amangala as in Ishvara status
  -   Dvaitam

-   Mangala Svarupam as 
      Adhishtanam

XXIII)
Rope 

-   Frightens when it appears as 
      Rope Snake

-   As Rope does not frighten
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XXIV) Advaitam

-   Frightens when it appears as 
      Vishwa, Teijasa, Prajna

-   Never frightens as Advaitam

XXV) Brihadaranyaka Upanishad :

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2]

Taittriya Upanishad :
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• Udaramantaram Kurute, Ata Tasya Bayam Bavati...

Upanishad :

• Yo Devanam Yad Upasate Te Anyosa Anyoh Masmiti Tasya Veda...

XXVI) 

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, 
inexplicable and unsupported, then he becomes free from fear. When however, he makes even 
the slightest distinction in Brahman, then there is danger for him. That every same Brahman 
Himself becomes the source of fear for him who makes a difference and who reflects not to 
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

Dvaitam Advaitam

-   Brings fear
  -   Karanam for fear
  -   Dukham, Bayam always 
      superimposition

-   Always fearless 
  -   Advaitam Abayam Bavati
  -   Ever secure
  -   Advaitam Eva Shiva Bavati

XXVII) Taittriya Upanishad : Chapter 2 – 7 – 3 

• Adrishye, Anilayane, Abayam Pratishtam Vindate....
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XXVIII) 
Deep Sleep Turiyam

-   Temporary Advaitam status, 
      sample experience 
  -   Temporary Moksha

-   Svarupam
  -   Abayam
  -   Shivam
  -   Advaitam
  -   Permanent 
  -   No Dvaitam 
  -   Permanent Moksha revealed by 
      Veda

• Dream and waking – Dvaitam, Bayam Bavati.

XXIX) Anvaya :

This plurality does not (exist) as identical with Atma nor (does it exist) on any account by itself 
(independent of Atma). An object (Any Anatma) is neither different nor Non-different (from 
another). Thus, the knowers of the ultimate reality understand.



1891

• Ayam Asatbihi Bavaihi Advayena Cha Kalpitaha.

• Ayam = Atma = I am

• Bavaha Api Adhishtana Eva Santaha Bavanti.

• Santaha = Endowed with existence

• Tasmat Advayata Shiva Bavati

XXX) Verse 32 – 38 worth by hearting.

• Deep Advaita revealed.
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381) Introduction to Chapter 2 - Karika No. 34 :

Why is non-duality said to be auspicious (Kutasca) Advayata Siva?). All forms of 
differences (Nana Bhutam = Prthaktvam) of one object from the other (Anyasya 
Anyasmat), when seen (Yatra Drstam - As Real), then there is sorrow (Tatra Asivam 
Bhavet).

I) Because of what additional reason do we say :

Advaitam Dvaitam

-   Shiva
  -   Auspicious
  -   Real
  -   Nonduality
  -   Reliable

-   Ashiva
  -   Inauspicious
  -   Unreal
  -   Duality
  -   Gives anxiety, fear, sorrow, 
      insecurity
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II) Reason :

III) Example :

• World = Cardboard chair.

• Experienced, decorated, useful.

• Can’t sit over it, will fall.

• Can’t emotionally lean over it.

IV) Duality :

• Na Nabuta, Pritaktvam

Non dual Duality

-   Lender of existence
  -   Intrinsic existence
  -   Nitya Vastu

-   Borrower of existence
  -   Borrowed existence
  -   Anitya Vastu

Has 3 differences

Vijatiya BhedaSajatiya Bheda Svagata Bheda

V) Anyasya Anyasmat = Pritaktvam

• Differences seen in one object from another object.

• Difference always in 2 objects, not one.
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VI) Dream + Waking :

• Experienced but not real.

• Experiencability not condition for reality.

• Drishyatvam hence Anityam.

VII) Emotionally don’t invest reliablity on the world.

• Dont expect peace, security, happiness from the world.

• Our Vasanas make the world a reality.

• In such a situation, Dvaitam = Ashivam Bavet Amangalam Bavet, Dukham Bavet.
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382) Chapter 2 - Karika No. 34 :

This manifold plurality does not exist as identified with the Atman. Nor can it remain 
ever independently of itself. It is neither separate from Brahman. Nor is the plurality 
non-separate from it. So say they realised wise-men of the Upanishad-s. [2 - K - 34]
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383) Anvaya : Chapter 2 - Karika No. 34

This plurality does not (exist) as identical with Atma nor (does it exist) on any account 
by itself (independent of Atma). An object (Any Anatma) is neither different nor Non-
different (from another). Thus, the knowers of the ultimate reality understand.
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I) Differences are experiencable

• Don’t question experiencabiity.

II) Enquire existence of duality, with a Pramanam.

What exists

-   Universe?
  -   Mithya

-   I – Satchit Ananda
  -   Aham Satyam

III) 6 Pramanams :

• Pratyaksha, Anumana, Upamana, Arthapatti, Anupalabdi, Laukika Shabda.

• All 6 for Dvaita Prapancha.

• For Advaitam, Satyam, only shastra Shabda can be used to prove nonduality in 
existence.

IV) Example :

• To see nature of Darkness.

• Pramanam = Light

• Show light, Darkness dissappears.

V) For the world :

• Show Mandukya Mantra 7 = Pramanam, Universe proved Mithya.
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VI) Eyes work only in the medium of light, can’t study darkness.

VII) With Pramanam, differences negated.

• Mandukya Upanishad – Mantra 7 is Pramanam for Advaitam as Reality.

VIII) Based on this verse many books written

• Bheda Dik Kara.

• Pooh Poohs Bheda, condemns differences.

• Use Shastra Pramanam to dispel darkness of Moola Avidya about Jagat.

IX) What is analysis of Advaitam?

a) Dvaitam – Anatma 

-   Can’t establish existence of 
       Dvaitam as separate from 
       Advaitam
  -   Dvaitam can’t be away from 
      Advaitam

-   Can’t establish existence of 
      Dvaitam as identical with 
      Advaitam

b) If Dvaitam comes away from Advaitam it will become nonexistent.



1899

c)
Anatma

-   Not identical to Atma
  -   Identical with Atma can’t prove

-   Does not exist away from Atma
  -   Anatma is separate from Atma, 
      can’t prove by any Pramanam

d) Anatma can’t be established to be existent by any Pramanam.

• Can be experienced by Pratyaksha etc.

Chapter 2 – Karika No. 34 :

This manifold plurality does not exist as identified with the Atman. Nor can it remain ever 
independently of itself. It is neither separate from Brahman. Nor is the plurality non-separate 
from it. So say they realised wise-men of the Upanishad-s. [2 - K - 34]

I) 1st Line : 

• Atma – Atma pair

↓

Idam
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II) Idam Anatma, Atma have Na Na Asti

III) Anatma does not exist identical with Atma.

IV) Na Svena Api Asti Kathamchana:

• Nor does Anatma exist independent of Atma.

V)

• 1st line Atma – Anatma pair.

VI) 2nd Line :

• 2 anatma’s

• Akasa – Vayu

• Vayu – Agni 

2 Points

-   Anatma not different, does not 
      exist independent of Atma

-   Anatma not identical with Atma

2 Anatmas

-   Not different from each other
  -   Both being Anatmas

-   Not identical to each other
  -   Na Pritak
  -   One Anatma not equal to 
      another Anatma
  -   Not identical
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VII) Bottom Line :

• Differences can’t be prove to exist by any Pramanam.

• Appearances to sense organs not questioned.

• Existence is questioned.

• Mithyatvam is proved.

VIII) We accept differences at experience level, Vyavaharika level.

• But not at Paramartika level.

IX) All Anatma is Mithya category.

Example :

• Mirage water – No Pramanam can prove existence, appearance, experience accepted.

• Similarly Rope Snake, Shell Silver, Magic Show.

Differences are

VijatiyaSajatiya Svagata



1902

X) Brahma Satyam, Jagan Mithya proved in this verse.

Brahma Jnanavalli Mala :

XI)

Brahma is Truth, the world of objects and beings is false, and the egocentric sense of 
separativeness (Jeeva) is itself in fact nothing other than Brahman. That by which this Truth is 
known is the truest science, the Science of sciences, thus roars Vedanta. [Verse 20]

Understand carefully Vedanta 
concept of 

-   Mithya
  -   Appearance

-   Existence
  -   Satyam 
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384) Bashyam : Chapter 2 - Karika No. 34 starts…

This universe (Idam Jagat) of plurality (Nana) consisting of entire group of things like 

Ishvara etc (Pranadi - Samsara - Jatam) when analysed with the help of a Pramanam 

(Nirupyamanam), then it is found that from the standpoint of the supreme reality, 

which is the true nature of Atma (Atmabhavena = Paramartha - Svarupena), it does 

not indeed exist as identical (Vastu Antarabhutam Na Hi Bhavati) with the Non-dual 

Atma or Brahman (Atra Advaye), which is there in all the three periods of time 

(Paramartha Satyamani). (Yet), just as (Yatha) the rope snake (Kalpitah Sarpah) is found 

on inquiry (Nirupyamanah) with the help of the light of Pramana (Prakasena) to be 

rope alone (Rajjusvarupena) and not a second thing separate from the locus 

(Nanabhutah Na Asti); 
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In the same way (Tadvat), this universe (idam) does not exist (Na Vidyate) at any time 

(Kadacit Api, even at the time of ignorance) in the form of Ishvara etc (Pranadi 

Atmana) independently on its own (Na Svena), because it is projected (Kalpitatvat Eva) 

like the rope snake (Rajjusarpavat, but exists only as an imagined superimposition on 

the Adhishtana Atma).

I) Nahi Atra Advaye Paramatma Satyam Atmani :

• Atma is nondual Paramartika Satyam.

II) Idam :

• In that Atma.

III) Prana Ishvara :

• This Jagat, Jiva, Ishvara.

IV) Paramartha Svarupe Nirupanam :

• When you enquire into nondual Advaya Atma.

V) Is Jagat Rope is Snake

-   Identical with Advaya Atma -   Identical with Rope

VI)
Snake Rope

-   Chetanam
  -   Pratibhasikam
  -   Unreal

-   Jadam
  -   Vyavaharikam
  -   Real
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VII) Atma not identical with Anatma is essence of 1st line of Karika No. 34.

VIII) 
Anatma Atma

-   Jadam
  -   Savikara
  -   Saguna
  -   Mithya
  -   Dependently exists
  -   Savikalpa
  -   Tamaha – Darkness 

-   Chetana
  -   Nirvikara 
  -   Nirguna
  -   Satyam
  -   Independently exists
  -   Nirvikalpa
  -   Prakasha – Light 

IX) Enquire with Torchlight to see whether Rope and Rope Snake are same.

• Snake, Pipe, crack on earth are superimpositions on Rope.

X) Na Asti Tad Vastu

XI)

Virudha Svabavaha

Does not exist identical with Rope

Rope Snake
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XII) Next enquiry :

• Can Rope Snake exist independent of Rope?

XIII) Moment Snake is separated from Rope, Rope Snake looses its existence.

• Moment Anatma is separated from Atma, Anatma looses its existence.

• Moment I claim I am Sakshi, Jiva, Jagat, Ishvara looses its existence.

• Moment I claim I am Sakshi in Meditation, thoughts looses their existence.

XIV) 

Na Api Svena Satta

Does not exist independently 

Anatma Jagat – Rope Snake

XV) Akasha as Akasha does not have existence of its own.

• Vedanta is so simple when you put Sruti + Yukti + Anubhava together and get a vision.

XVI) Jagat does not have its own existence in 3 periods of time.

• I Atma, Brahman, Turiyam alone Am Satyam, exists in 3 periods of time.
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XVII)

XVIII)

At time of ignorance

-   Is-ness of Rope is transferred to 
      snake

-   I say Snake is 
  -   It appears as though Snake has 
      independent existence 

Agyana Kale

At time of ignorance

-   Is-ness of world is transferred 
      from Turiyam to 3 states – 
      waker, dreamer, sleeper

-   I say world is
  -   It appears world has 
      independent existence

Agyana Kale

XIX) Turiyam is Anirvachaniam, in explicable, not Tuccham, nothingness, non-existences it is 
positively existing reality called Brahman.
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XX)

XXI)

Agyana Kale Jnana Kale

-  Sarpasya Satta
  -  Satta of Jiva Jagat, Ishvara
  -  I – Turiyam lend existence of Jiva, 
     Jagat Ishvara, waking, dream, 
     sleep states, 3 Sharirams, 5 Koshas

-   No Satta in Sarpah
  -   No Satta in Jiva, Jagat, Ishvara
  -   I – Turiyam can exist without the 
     world = Moksha
  -   Discover of self

Na Vidyate Atma

-   World not experienced
  -   Rope Snake like reflection
  -   Kalpitatvat, Jnana – Artha 
      Adhyasa in Moola Avidya 

-   Exists without world experience
  -   That Atma, Turiyam I am, original 
      face of mine.

• 1st line explanation, Bashyam is over.

• Atma = Anatma pair Analysed.

XXII) Anatma – Anatma pair

• Mike – desk in Vyavahara 

• I can bring mike or desk separately.

• In Vyavahara difference is accepted.
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XXIII) How can you prove difference with a Pramanam?

• How desk and mike different?

• With Pramanam, difference can’t be proved.

XXIV) 

• Ears can’t perceive touch.

• Eyes can’t perceive sound.

• Sense organs can’t talk of differences between Sparsha and Gandha.

XXV) 

Sense Organs Sense Organ

-   Shape – Sound
  -   Sparsha – Touch
  -   Rupa – From
  -   Rasa – Taste
  -   Gandha – Smell

-   Ears
  -   Skin
  -   Eyes
  -   Tongue
  -   Nose

Skin Eyes

-   Experiences Sparsha
  -   Touch
  -   Not Sound

-   Experiences Form / Rupa
  -   Not sound

XXIV) Skin can’t talk of difference between smell and touch

• Shabda – Rasa – Sparsha – Gandha – rupa Bheda not in Sense Organs.
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XXV) Vedanta :

• Shabda – Shabda Bheda, not by Srotra Indriyam.

• Difference between Yellow / Red colour, eyes can’t establish.

• Pratyaksha does not prove it.

Revision :

I) Karika No. 32 – Main teaching

• From Paramartika Drishti, there is no creation at all.

• No Dvaitam at all.

II) Dvaitam is Avidya Kalpitam

• I don’t know Rope, I experience Rope Snake.

• I dont know Brahman, I experience waking world.

III) Being Mithya, World is not available for categorical definition.

IV) Vivekchudamani : Definition of Maya
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V) Binnat Ya Binnat Ubayatmikano :

It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both; 
neither made up of parts nor Partless nor both. Most wonderful it is and beyond description in 
words. [Verse 109] 

Can’t - say world is

Non-existentExistent Or mixture of both

Can’t say - world is

Different from BrahmanIdentical to Brahman

VI) Sangyatmi Sangat Ubayatmikano :

• Can’t say world is endowed with part or Partless.

VII) Here, 2nd difference mentioned in Karika No. 34.

VIII) From Karika No. 34, Shankara takes in Vivekchudamani.

IX) 1st like : Idam Nana Atma Bhavena :

• This plurality we experience, can’t say is identical with Atma – Brahman.
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X) Na Svena Api :

• At same time.

• Duality is not available in Atma.

• For an awakened Jnani.

XI) 
World 

-   Not different from Brahman
  -   Not independently existing

-   Not identical with Brahman

• Intellect swings between these 2 positions.

• World not identical or different from Brahman.

• But it is strongly experienced.

• Intellect is overwhelmed in understanding Mithya.

• Next : 2nd half of Karika No. 34 Bashyam
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385) Bashyam : Chapter 2 - Karika No. 34 continues…

In the same way, like Atma - Anatma pair (Tatha) between two Anatma objects also, like 

Ishvara onwards (Pranadi vastu - of the vyavaharika universe) there is no difference 

amongst them mutually (Na Prthak Anyonyam) as a buffalo (Mahisah) does exist (Vidyate 

Eva) different (Prthag) from the horse (Asvat - which is only vyavaharika but not from the 

standpoint of absolute truth). Therefore (Atah), any object (Kincid) in the entire Dvaita 

Prapancha being Mithya (Asatvat) does not exist Non-separate (Na Aprthag Vidyate) 

mutually different from each other (Anyonyam) or from Atma or Brahman (Parena - Va). In 

this manner (Evam), the knowers of Atma, brahmajnani (Atmavidah = Brahmanah) know 

(Viduh) that all this is the supreme reality (Paramartha - Tattvam). Therefore (Atah), due to 

the absence of duality ( as the presence of a second thing makes one small, within the time 

and space), the cause of sorrow (Asiva Hetutva) not being there (Abhavat), Non-duality 

alone is auspicious (Advayata Eva Siva) is the conclusion (iti Abhiprayah).
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I) 1st Half of Karika No. 34 :

-   Advaitam – Dvaitam
  -   Chetanam - Achetanam

Atma – Anatma 

Anatma

Not different from AtmaNot identical to Atma

II) 2nd Half :

-   Chair – Wall
  -   Akasha – Vayu
  -   Sound – Touch 

2 Anatmas

2 Anatmas

Or not separate / different from 
each other

Are not identical
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III) Without enquiry we do Vyavahara.

• Pot different from wall.

• We try to prove their nature.

IV) Can’t establish through any Pramanam.

• Shabda – Sparsha

• Sound – Touch

• Yellow – Red 

• Differences not proved by sense organs.

• Eyes don’t know sound at all.

• Ears don’t know form at all.

• Not Pratyaksha Siddham.

V) 

Sense Organs

Perceive Yellow Colour Perceive Red Colour Do not perceive different 
between Yellow and Red

VI) Eyes designed to see colour / form but not differences between Red / Yellow.

• Difference is intellectual interpretation not sensory perception.

• Bhedaha Na Pratyaksha Pramana Siddham.
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VII) Differences not perceived by Sense Organs.

VIII) Other Pramanams – like Anumanam, Arthapatti are Based on Pratyaksham.

• Hence they also can’t reveal differences.

IX) Without perception of fire, can’t infer fire

• Without Pratyaksha Siddham, Vyapti impossible.

• Anumanam, Upamanam, Arthapatti, Anupalabdhi, based on Pratyaksha Pramanam.

• Science is totally based on Pratyaksham.

Conclusion :

• Difference is an assumption of intellect, not proved by a Pramanam.

X) Hence Sruti Vakhyams :

a) Katho Upanishad :

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death.

• Plurality is an assumption can’t be proved by any Pramanam.
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b) Kailvalya Upanishad :

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman… the one who is in the cavity of the heart, who is without parts, without a second, the 
Witness of all, beyond both existence and non-existence, one attains the very nature of the 
Paramatman. [Verse 23, 24]

c) Svapna, Rope Snake, Mirage water Dvaita experiences – Mithya.

• On enquiry disappear.

• Jnana Adhyasa.

d) Taittriya Upanishad :

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the 
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This mind is 
the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self. [2 - 4 - 1]
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XI)

• Dvaitam = Mystery = Maya Kalpitam = Born out of ignorance of real SELF.

XII) Aparoksha Anubhuti by Shankara :

• Dvaitam = Trigunatmika Maya = Anirvachania

• Tasmat Mounam = Description of reality.

XIII)

Pratyaksha Pramana Siddam Na Bavati

Can’t prove difference Can’t prove identical

Bheda

No Pramanam for

Anatma – Anatma Bheda Atma – Anatma Bheda

Jiva – Jagat – Ishvara 

-   No difference between horse – 
      buffalo

-   Not mutually identical or 
      different
  -   Na Prithak Na Aprithak Bavam
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XIV) Ataha Asatvat Prithak Na Prithak :

XV) Kinchit Iti Evam :

• In this manner, wise recognise Brahman as nondual entity.

XVI) Why?

• Because 2nd entity does not really exist.

XVII) Paramarta Tatvam Atma Vidho Brahmana Viduhu :

No difference

Pot – Brahman Cloth – Pot 

No 2nd entity – other than Brahman

AbinnetvenaBhinnatvena

IdenticalDifferent

XVIII)

Here Jnani Bramanah

Not Karma, Guna, Jati Bramanah

Bramanaha Janati

One who knows Brahman is called 
Bramanaha
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XIX) Brihadaranyaka Upanishad : Chapter 3 – Section 5 – Verse 1 



Then Kahola, the son of Kuṣītaka, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman that 
is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ ‘Which is 
within all, Yājñavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, decay and death. 
Knowing this very Self the Brāhmaṇas renounce the desire for sons, for wealth and for the worlds, 
and lead a mendicant life. That which is the desire for sons is the desire for wealth, and that which is 
the desire for wealth is the desire for the worlds, for both these are but desires. Therefore the 
knower of Brahman, having known all about scholarship, should try to live upon that strength which 
comes of knowledge; having known all about this strength as well as scholarship, he becomes 
meditative; having known all about born meditativeness and its opposite, he becomes a knower of 
Brahman. How does that knower of Brahman behave? Howsoever he may behave, he is just such. 
Except this everything is perishable.’ Thereupon Kahola, the son of Kuṣītaka, kept silent. [3 - 5 - 1]

145

• Definition of Bramanah.

• One who is wise, understands Brahman, has no fear, no duality which is cause of fear.

Ashiva Shiva

-   Baya, Dukha Hetu, cause 
      Dvaitam

-   Advaitam
  -   Cause of fearlessness 

XIX) Brihadaranyaka Upanishad :
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XXI) Taittriya Upanishad :

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2]

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, 
inexplicable and unsupported, then he becomes free from fear. When however, he makes even 
the slightest distinction in Brahman, then there is danger for him. That every same Brahman 
Himself becomes the source of fear for him who makes a difference and who reflects not to 
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

Non duality Dvaitam

-   Alone auspicious, Shiva
  -   Mangalam

-   In-Auspicious 
  -   Amangalam
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• Iti Abhiprayaha.

• Karika No. 34 is explanation of Karika No. 33 end.

Anvaya :

This plurality does not (exist) as identical with Atma nor (does it exist) on any account by itself 
(independent of Atma). An object (Any Anatma) is neither different nor Non-different (from 
another). Thus, the knowers of the ultimate reality understand.

• Brahma Satyam, Jagan Mithya Aham Braheiva Na Paraha is the tattwa Jnanam.

Brahma Jnanavalli Mala :

Brahma is Truth, the world of objects and beings is false, and the egocentric sense of 
separativeness (Jeeva) is itself in fact nothing other than Brahman. That by which this Truth is 
known is the truest science, the Science of sciences, thus roars Vedanta. [Verse 20]
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386) Introduction to Chapter 2 - Karika No. 35 :

Now (Tad) this (Etat) right (Samyag) vision or knowledge (Darsanam - of Non-duality) is 
praised (Stuyate).

387) Chapter 2 - Karika No. 35 :

By the great seers of old, who are without attachment, fear and anger, who are deeply 
read, and well established in the truths of the Upanisad-s, this Self has been verily 
realised as totally devoid of all imaginations and also that it is free from the illusions of 
the manifold world and that it is Eternally non-dual. [2 - K - 35]
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388) Anvaya : Chapter 2 - Karika No. 35

This Non-dual Atma which is Divisionless and which is free from the world is indeed 
seen by the sages who are committed, who are free from attachment, fear and anger 
and who are well versed in Vedas.
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I) With Karika No. 34 : 

• Teaching over.

• Atma Satyam, Jagan Mithya.

II) Karika No. 35 – 38 : 

Chapter 2

Sadhanas to gain knowledgeGlory of Advaita Jnanam

III) Tadetat Samyak Darshanam :

• Right knowledge : Nonduality alone is the truth – reality.

• Duality is a temporary appearance.

• This is the grand design of lords universe.

IV) This vision is glorified.

• Very few people alone do grasp this knowledge.

Gita :
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V) Among Millions, few come to this knowledge.

• Few grasp.

VI) Katho Upanishad :

Among thousands of men, one perchance strives for perfection; even among those successful 
strivers, only one perchance knows Me in essence. [Chapter 7 – Verse 3]

“He (the Self) of whom many are not able even to hear ; the recipient (the pupil) many, even 
having heard of Him, do not comprehend. Wonderful is a man (teacher), when found, who is 
able to teach the Self. Wonderful is he (the pupil) who comprehends the Self, when taught by 
an able teacher.” [I – II – 7]

VII) Majority do not get opportunity to get exposed to this teaching.

• After exposure many don’t understand.

• Communicator + receiver are both a wonder.

• Some don’t understand that also is a wonder.
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• Some don’t understand that also is a wonder.

• Chinmaya : Don’t keep this knowledge a secret, after sharing also it remains a secret.

VIII) Remains a secret because we don’t have qualification for a pure, focussed mind.

• Viveka, Vairagyam, Sadhana Chatustaya Sampatti, Mumukshutvam.

IX) Vita Raaga Baya Krodha :

X) Gita :

Raaga Baya Krodha

Attachment Fear, Anxiety of loosing 
object of attachment

Anger if you don’t get

Humility, unpretentiousness, Non-injury, forgiveness, uprightness, service to the teacher, 
purity, steadfastness self-control…[Chapter 13 - Verse 8]
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XI) Munihi Veda Paragai :

• Veda Paragai = High thinking intellect + scriptures are the tools to gain the knowledge.

• We can’t think independently and gain Jnanam.

• Pure intellect + scriptures required to understand absolute reality.

• No duality is there in reality.

• What we are experiencing is itself reality.

• Only one must grasp the truth.

• Claim : I am the ultimate reality.

• This is gist of Mantra.

Muni

-   Committed, focused 
  -   Mananat Munihi

-   Sanyasi



389) Bashyam : Chapter 2 - Karika No. 35 starts…

1930
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By the sages (Munibhih) who are free (Vigata) from all defects or limitations of the mind 

(Sarva Dosaih), such as desire (raga), fear or anxiety (Bhaya), dislike or aversion (Dvesa) 

anger etc (Krodha Adi) at all times (Sarvada), and who are well versed in reasoning or 

capable of independent thinking (Munibhih = Maanasilaih - meaning) who have the 

discriminative analytical power to see what is true and what is not true (Vivekibhih), and 

who are well versed in Vedas (Vedaparagaih - meaning), who are able to understand the 

central message of all the Upanisads (Avagata Vedartha -Tattvaih); in other words by those 

who are jnanis (Jnanibhih), the Atma (Ayam Atma) is seen or known (Drstah = Upalabdhah), 

as one which is free from all forms of duality (Nirvikalpah = Sarva - vikalpa - Sunyah) as 'I' 

(Vedantartha - Tatparaih - the absolute reality), where in the world is (as good as) not there 

(Prapancopasamah). The universe (Prapancah) being nothing but the projection (Vistarah) 

of duality or plurality (Dvaita Bheda) is resolved (Tasya Upasamah) without any trace 

(abhavah). The self is the place where (Yasmin Sah Atma) the universe resolves (Prapancha 

Upasamah). Because of that reason alone (Atah Eva - I am) Non-dual (Advayah). The self or 

Atma can be recognised (Paramatma Drastum Sakyah) only by people from whom all faults 

have gone away (Vigata - Dosaih - Eva), who are learned (Panditaih) and who are men of 

renunciation and unpreoccupied mind (Sannyasibhih) and who are totally committed to the 

truth revealed by Vedanta (Vedantartha - Tatparaih) which is seeing or Claiming (Drastum 

Sakyah) "I am Brahmatma" (Paramatma); and not by others (Na Anyaih) whose minds 

(Cetobhih) are sullied (Kalusita) by faults like attachment etc (raga adi) and are prejudiced 

and think their own Philosophies are true (Svapaksapati -Darsanaih), and also by people of 

high thinking but who are mainly logicians (Tarkikadibhih - like Sankhya, Vaiseshika, Nyaya, 

Yoga etc); that is the conclusion (iti Abhiprayah).
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I) Vita Raaga Baya Krodha :

• Free from Attachment, Anxiety – Fear, Anger, Jealousy, Dosha of the Mind.

• All Doshas are limitations, drawbacks of the Mind instrument which blocks the 
grasping of the truth.

II) Chapter 16 – Gita :

• Asuri Sampath = Dosha of the Mind.

III) Jnani is ever free from these Doshas.

• Predominately – Dosha free.

• 100% absolute Zero not possible.

IV) Munihi :

• Manana Shilaha - capable of independent thinking. 

V) Guru :

• Gives method of logical thinking.

• Use reasoning, never go away from Shastric teaching.

• If spiritual statement illogical, don’t blindly swallow.

• Study again, get new knowledge, wisdom.

• Guru trains us to think correctly, become Viveki.
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VI) Avagatha Vedartha Tattva Vijnanam :

• Through Avastha Traya Viveka, learn to say :

Aham Satyam, Jagan Mithya

• Tatparyam of all Upanishad.

VII) By claiming, truth is grasped.

VIII) What is nature of reality?

Nirvikalpa :

Free from 3 differences

VijatiyaSajatiya Svagata

-   Consciousness – matter
  -   Matter depends on 
      Consciousness for its 
      appearance

-   My Consciousness, your 
      Consciousness, Ekam, 
      same
  -   No difference in one 
      Consciousness

-   Partless consciousness
  -   No internal Bheda

• 3 Bhedas are not there in Consciousness.

• Assert in Meditation :

o “Aham Bheda Rahita”

o As Sakshi, I am without I and Mine.
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IX) Don’t sit in Meditation and look for Sakshi or Brahman or Turiyam.

• Assert and claim self as Turiyam.

• Seeker is sought.

• To be claimed as “Aham”.

X) 

XI) 

Ayam Atma Drishtaha

-   But known, claimed as I am.
  -   Aparokshataya

-   Not Pratyaksham
  -   Seen with eyes

World, Body, Mind as good as not there

-   On enquiry as Sakshi – 
      disappears
  -   Factually not there in 3 periods, 
      3 states
  -   Mutually exclusive

-   Experientially available like 
      Dream
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XII) Gita :

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]

XIII) Prapancha = Dvaita Bheda Sahitaha

= Dvaita Bheda Vistara

• Extended plurality, variety = Prapancha.
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XIV) Absolute reality definition in Mantra 7 :

• Prapancha Upashamaha

• Karika not independent teaching of Gaudapadacharya.

• It is extention of Mantra 7.

• Shantam, Shivam, Chaturtham Manyante.

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]
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XV) Definition :

• Prapanchasya Upashamaha, Abavaha Yasmin.

• Absolute reality is that in which world is not there.

• Upashamaha = Absene of Universe, Abavaha.

• Locus in which world is not there is called Turiyam, Brahman, Satyam, I.

XVI)
Turiyam

Anadhara Yasmin SahaSarva Adhara Yasmin Saha

• Absolute reality remains a mystery always because it happens to be me the seeker –
Aham in the Body – Mind complex.

XVII) We explore cosmos, and atom in search of self.

• See everything, never turn to consciousness, awarer – Chaitanya Svarupam.

XIX) Katho Upanishad :

The self-existent (Brahma) created the senses with outgoing tendencies ; therefore, man 
beholds the external universe and not the internal Self (Atman). But only some wise man 
desirous of Immortality, with eyes averted (turned within and with his senses turned away) 
from sensual objects, sees the Atman within. [II – I – 1]
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Example :

• Musk Deer

• Has musk fragrance in its own navel.

• Runs in search of that fragrance.

• We are all searching for God, reality outside.

• Veda teaches you how to see it inside you.

XX) Wonderful conclusion :

Therefore reality is nondual

Ataha Eva Advayaha

• Since world is seemingly there, Mithya, really not there like dream, Turiya Atma, 
Paramartika Svarupa is the reality.

• I am the non dual, Advaita Svarupa Atma.

XXI) Prapancha Upasham (Chapter 2) leads us to conclusion of Advaita Atma (Chapter 3).
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Revision :

I) I exist, am Satyam, Jagan Mithya world is not there factually.

II) Karika No. 34 :

III) Teaching completed in Karika No. 34.

IV) Gaudapada emphasising in Vaitatya Prakaranam – Chapter 2, Mithyatvam of Jagat.

V) Takes Svapna as example for Mithyatvam of Jagrat.

VI) Corollary :

• If Svapna and Jagrat are both Mithya, what is Satyam? Reality?

• This is the focus in Chapter 3.

• That Satyam is Turiya Atma.

VI) Kalpayati Atmanam Atmeva Svayam Mayaya Sva Eva...

• Karika No. 35 – 38 Sadhanas to be practiced for getting this knowledge.

This manifold plurality does not exist as identified with the Atman. Nor can it remain ever 
independently of itself. It is neither separate from Brahman. Nor is the plurality non-separate 
from it. So say they realised wise-men of the Upanishad-s. [2 - K - 34]
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VII) Karika No. 35 :

VIII) Raaga Dvesha makes us to Judge Jagrat Avasta situations and react as per our Vasanas.

• Prakruta Purusha.

IX) Job of Raaga – Dvesha is to get attached to the world of objects to get pleasure.

X) Atma projects Jagrat Prapancha, sustains Prapancha, experiences Jagrat Prapancha, not 
independently but through Body – Mind complex.

2 Portions

Jnana YogaKarma Yoga

-   Vita Raaga Baya Krodha
  -   Free from attachment, fear, 
      Anxiety, Anger.
  -   Karma Yoga is the only means 
      to dilute the impact of 
      Raaga - Dvesha
  -   Dilution done by Prasada 
      Bavana
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XI) 

• Aham Atma Satyam, Jagan Mithya.

• Essence of Chapter 2 – Karika No. 1 – 34.

• Neutralised by Prasada Bavana.

Gita :

Atma

SustainerProjector Resolver Experiencer

Of Jagrat Prapancha
↓

Prapancha = Mithya
Atma = Satyam
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XII) Raaga – Dvesha Job = Reaction, Prasada Bavana = Neutralising

• What is dilution?

• What so what

• Munihi Veda Paragai = Jnana Yoga.

• One who has studied Vedanta.

• Vedanta Janati – Gachati = Jnana Yoga.

XIII)

Renouncing all actions in Me, with the mind centered on the Self, free from hope and egoism 
(ownership), free from (mental) fever, (you) do fight! [Chapter 3 – Verse 30]

2 Qualifications

-   Emotional 
  -   Vita Raaga Baya Krodha

-   Intellectual
  -   To absorb teaching
  -   Munibihi
  -   Vedanta involves lot of thinking 
  -   Manana Shilai
  -   1st think along with Guru’s 
      thinking, then independently 
      with Shastra Pramanam
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XIV)
Munihi

SanyasiMeans right interpretation

• Possessions / Obligatory duties / Relations / Transactions [PORT] reduction, clasp 
reduction = Munihi.

• Availability of time + mind without pre-occupation, quality time.

XV) 
Analysis of Vedanta

-   Come to bottom line
  -   Aham Brahma Asmi

-   Not for scholarship

XVI) Example :

Football match

Team BTeach A

-   Holds Ball 30%
  -   Scores goal

-   Holds ball 70%
  -   Lost Match
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XVII) Shankara criticises unprepared student

• Mind is polluted with intense Raaga – Dvesha.

XVIII) Many have intellectual capacity, no Guru.

• Conclusion - opposed to Vedanta.

XIX) Sankhya, great thinkers concluded Pradhanam, Achetanam as Jagat Karanam.

• Have profound logical skill, accept Veda.

XX) Neiyayikas, Tarquikas, accept Veda.

• Also conclude wrongly.

Vedanta Student

-   Claims Tvam Pada Lakshyartha 
      as Aham
  -   Knows Tattparyam, central 
      teaching
  -   Aparokshataya Jnatum 
      Shakyaha

-   Studied for 30 years



1945

• Made Veda subsidiary to Tarqa.

• Miss reality – Mandah Drishti = Tarqa Drishti.

XXI)

2 Conclusions 

AtmasJagat Karanam

-   Many-   Parama Anu
  -   Achetanam

Jagat Karanam 

Advaitin

-   Chetanam Brahma
  -   Shantam, Shivam, Chaturtham 
      Manyante, Sa Atma
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XXII) 
Other Philosophers

-   Atma Bahutva Vadis
  -   Pluralistic Atma theories 

-   Achetana Karana Vadis

• Tarqa clouds their intellects.

• Intellect can’t think, under thinks, over thinks.

• Require sufficient thinking capacity to understand Vedanta.

• Otherwise, miss Vedanta.

• No hair splitting logic is required.

• Prejudiced, prejudged vision already concludes that their philosophy is correct.

• They come to Vedanta to find quotes for their matams.

XXIII) 
Tarquikas

YogaSankhya Nyaya Veiseshikas

• Purva Mimamsa not Tarquika. 
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XXIV) Anvayah :

This Non-dual Atma which is Divisionless and which is free from the world is indeed seen by 
the sages who are committed, who are free from attachment, fear and anger and who are well 
versed in Vedas.
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390) Introduction to Chapter 2 - Karika No. 36 :

Since (Yasmat) Atma resolves (Prasama - Rupatvat) all problems (Sarva Anartha - like 
insecurity, fear, sorrow etc), the Non-dual Atma (Advayam) is auspicious free from 
sorrow (Sivam) and fear (Abhayam).

391) Chapter 2 - Karika No. 36 :

Therefore, having realised this Atman to be of such a nature, identify your mind with it 
(non-duality). Having realised fully the Non-dual Reality, thereafter move about in life 
as an inert, insentient thing! [2 - K - 36]
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392) Anvaya : Chapter 2 - Karika No. 36

Therefore having thus known this (Atma), one should fix the mind on the non-dual, 
contemplate (Atma). Having attained clearly the non-dual (Atma), one should behave 
in the world like an ignorant one.
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Gist :

I) Since nondual Atma is that which resolves all problems of Samsara, it is Auspicious (Shivam – 
7th Mantra)

II) Shivam = Always Ananda Svarupa

• Hence Abayam = Free from fear.

• Atma = Only source of security.

III) Sarva Anartha Prashana Rupa :

• Therefore, dedicate your life for pursuit of Atma Jnanam Prapti.

IV)
Pursue

Sravanam Mananam Nididhyasanam

Sravanam No. 2Sravanam No. 1 -   Logical doubts
  -   My intellect not 
      convinced
  -   Brahma Sutra – 
      Chapter 2

-   Get conviction
  -   Can defend this 
      knowledge
  -   Viparita Bavana 
      Nivritti

-   Brahma Sutra 
      Chapter 1, for 
      interpretational 
      doubts

-   Gita, 
      Upanishads, 
      Panchadasi 
      Chapter 7
  -   Aham Brahma 
      Asmi Jnanam 
      gained



1951

V)
3 Obstacles

Prameya AsambanaPramana Asambava Pramata Asambava

Interpretational doubts :

VI) 4 – fold habits – 
Dushta Chatushtayam

MamakaraAhamkara Raaga Dvesha

-   Attachment to 5 
      Anatmas
  -   Family : They 
      belong to me
  -   Aham Esham
  -   Mama Etc
  -   I belong to them

-   Take Body Mind 
      Sense Organs as 
      my SELF

Attachment Aversion

-   Centred on 
      Aham – Mama
  -   Outside Aham, 
      Mama Jeevan 
      Mukta
  -   So what

• Practice Sadhanas depending on obstacles.
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VII) Aim :

• Smruti = Thought flow should be directed to Brahmakara Vrutti.

• Advaite Srutim Yogayate 

• All obstacles are gone, have Brahma Nishta.

• Do duty as per Ashrama Dharma, worldly standpoint as Grihasta, Sanyasin, 
Vanasprastha, Brahmachari.

VIII) Gita :

IX) Never share this Atma Jnanam unless a person is positively interested.

Gita :

Janaka and others attained Perfection verily through action only; even with a view to 
protecting the masses you should perform action. [Chapter 3 – Verse 20]
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X) Behave in the world like an Ajnani.

Let no wise man unsettle the minds of ignorant people, who are attached to action; he should 
engage them all in actions, himself fulfilling them with devotion. [Chapter 3 – Verse 26]

Mentally Behaviourily 

-   Remain in Binary format -   Only in ∆ format
  -   Do Namaskara in temples, 
      to Guru
  -   Do Pancha Maha Yagya
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393) Bashyam : Chapter 2 - Karika No. 36 starts…

Therefore (Atah) knowing Atma in the way it was unfolded (Evam - Viditva - Asrama 
Advaiyam, Prapanca Upasamam etc), may one contemplate on this Advaitam again 
and again (Smrtim Advaite Yojayet - so that Viparita Bhavanas, which might be there 
get removed). It means that (iti Arthah) one should concentrate one's mind (Smrtim 
kuryat - on those words, in short, do Mananam) for the gaining of obstacle free 
Advaita Jnanam (Advaita Avagamaya Eva).
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And after gaining this (Tat Ca Avagamya - Ostacle free knowledge) of the non-dual 

Atma (Advaitam), which is free from, or devoid of hunger, thirst etc (Asanayadi 

Atitam), and which is evident as oneself (Saksad Aparoksam), and which is unborn 

(Ajam), and which is beyond or untouched by all transactions (Sarvaloka - Vyavahara  - 

Atitam like the the screen in the movie, which does not play any part in the movie but 

yet is unavoidable as it is beyond transaction, but yet supports all transactions ), 

having known such an Advaita Atma (Iti Atmanam Viditva) as "I am that supreme 

Brahman"  (Ahamasmi Param Brahma); one should behave and live pretending in this 

world (Lokam Acaret) like any other normal ignorant person (Jadavat), without 

declaring (Aprakhyapayan) that 'I am such an Atma' (Atmanam Aham Evam Vidah); 

that is the idea (Iti Abhiprayah).

I) Ataha : 

• Therefore, as said in introduction, and knowing Turiya Atma as taught in Chapter 2, 
Aham Satyam, Jagan Mithya.

II) Atma alone is free from 6 Oormis.

III) After gaining Nishta in Atma Svarupa.

• After Sravanam 1, 2, Mananam, Nididhyasanam.

• My intellect must be convinced.
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Guru :

• Karmani Eva Adhikaraha Aste

• Mananam, Nididhyasanam done by Sishya alone.

IV) Brahma Sutra :

But that Brahman (is known from the Upanisads), (It) being the object of 
their fullest import. [I – I – 4]

• No Karma – Jnana Samuchhaya.

Sravanam Mananam + Nididhyasanam

-   Meant for generating Jnanam -   Meant for removing obstacles

V) Advaita Avagama Eva Smruti Kuryat :

• For obstacle free knowledge do Sravanam, Mananam, Nididhyasanam.



Brihadaranyaka Upanishad : Chapter 3 – Section 4 & Section 5

1957



Then Kahola, the son of Kuṣītaka, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman 
that is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ 
‘Which is within all, Yājñavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, 
decay and death. Knowing this very Self the Brāhmaṇas renounce the desire for sons, for 
wealth and for the worlds, and lead a mendicant life. That which is the desire for sons is the 
desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both 
these are but desires. Therefore the knower of Brahman, having known all about scholarship, 
should try to live upon that strength which comes of knowledge; having known all about this 
strength as well as scholarship, he becomes meditative; having known all about born 
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of 
Brahman behave? Howsoever he may behave, he is just such. Except this everything is 
perishable.’ Thereupon Kahola, the son of Kuṣītaka, kept silent. [3 - 5 - 1]

• Sakshat Aparokshat… [Kahola + Ushasta Brahmanam]

6 Waves – Oormis 

3) Jara – Old Age
4) Mrityu – Death 

1) Ashana – Hunger 
2) Pipaya - Thirst

5) Shoka - Sorrow 6) Moha – Delusion 

Anna Maya KoshaPrana Maya Kosha Manomaya Kosha Vigyanamaya Kosha

• Transcend all Samsara problems.

• Free from 6 waves is giving in Advaitam free Jnanam. 1958



VII) Brihadaranyaka Upanishad : Chapter 3 – 4 – 2 

Uṣasta, the son of Cakra, said, ‘You have indicated it as one may say that a cow is such and 
such, or a horse is such and such. Explain to me the Brahman that is immediate and direct—
the self that is within all.’ ‘This is your self that is within all.’ ‘Which is within all, Yājñavalkya?’ 
‘You cannot see that which is the withess of vision; you cannot hear that which is the hearer of 
hearing; you cannot think that which is the thinker of thought; you cannot know that which is 
the knower of knowledge. This is your self that is within all; everything else but this is 
perishable.’ Thereupon Uṣasta, the son of Cakra, kept silent. [3 - 4 - 2] 1959



• After gaining obstacle free Advaita Jnanam live like Ajnani in Vyavahara.

VIII) Brahman is available not outside me, inside me but as me myself = Sakshat 
Aparoksham.

IX) Mundak Upanishad : Chapter 2 – 1 – 2 

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and 
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, 
causal-state of the universe. [II – I – 2]

X) Jnani = Birthless, Na Jayate Janma Rahita.

XI) Sarva Loka Vyavahara Ateeta

• Non-participant in any transaction.

• Screen not participant of any movie transaction, but supports everything, 
transcendental, absolute.

• Ajaha, Avyavaharyam.

XII) Viditva :

• Know Atma Brahman as Aham Brahma Asmi.

• Advaitam Aham Asmi.
1960



• Sakshat Aparoksha Aham Asmi, Viditva.

• Learn to live, enjoy, be Soaked in Atma Jnanam.

XIII) 

• No Vedanta will enter.

IX) Aprakhyapayam Atmanam :

• Be Jadavat, Ajnani, in Samsara.

• Behave like a lay person.

• Never say I am Jnani, no self publicity, I have done Sravanam / Mananam / 
Nididhyasanam, Indriya Indriyartha Vartante…

• No Buddhi Bhedam Janayet Gita says.

Dushta Chatushtayam

MamakaraAhamkara Raaga Dvesha

What keeps one busy?

1961



Gita : 

• Encourage others to do Pancha Maha Yagya.

X) Insider Remember :

Gita :

Let no wise man unsettle the minds of ignorant people, who are attached to action; he should 
engage them all in actions, himself fulfilling them with devotion. [Chapter 3 – Verse 26]

As the ignorant men act from attachment to action, O bharata, so should the wise men acct 
without attachment, wishing the welfare of the world. [Chapter 3 – Verse 25]

XI) Brahma Nishta Prapya.
1962



Revision :

I) Chapter 2 - Karika No. 36 :

II) Upto Karika 34 – is main teaching of Chapter 2 – Prapancho Upashamam = Jagan 
Mithyatvam.

• Brahma Satyam is briefly indicated.

III)

Therefore, having realised this Atman to be of such a nature, identify your mind with it (non-
duality). Having realised fully the Non-dual Reality, thereafter move about in life as an inert, 
insentient thing! [2 - K - 36]

Karika No. 35 – 38 – Sadhanas 

Jnana YogaKarma Yoga Mananam Nididhyasanam

• Gain knowledge – Aham Brahma Asmi.

IV) Karika No. 36 :

• Do Nididhyasanam 

• Viparita Bavana Nivritti.
1963



V) Jiva Bhava – Deeply entrenched habit consists of Dushta Chatushtayam.

• Ahamkara, Mamakara, Raaga, Dvesha.

• Practice Nididhyasanam Advaita Smrutim Yojayet.

• Let flow of thoughts be in Advaitam.

• As far as worldly transactions are concerned be an Ajnani.

VI) Does not voluntarily declare I am Jnani.

• Remains Jadavatu, Ajnani - ∆ format

• Act in ∆ format in Jagrat Avastha.

VII) Inside the Mind, keep Binary format.

VIII) Nididhyasanam – mentioned in Karika No. 36.

1964
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394) Introduction to Chapter 2 - Karika No. 37 :

What should be code of conduct of a jnani in this world (Kya Caryaya Lokam Acaret); 
that is being told (iti Aha).

395) Chapter 2 - Karika No. 37 :

The sage of self-restraint should be above all praise and salutation, every prescribed 
rites… Religious or otherwise. He should have the Atman as his only support for his 
body and he must depend upon mere chances for his physical needs. [2 - K - 37]
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396) Anvaya : Chapter 2 - Karika No. 37

A sannyasi is without praise, without salutation, without religious rituals, and thus 
reside sometimes with the body (during worldly transactions) and sometimes (when 
one is free from worldly transactions) with the Atma as abode. He should live 
spontaneously on whatever comes to him by chance.



I) Charyam = Lifestyle

• What type of lifestyle seeker should have during Nididhyasanam and while functioning 
in the world.

II) Ideal lifestyle = Sanyasa 

Free from

Social ActivityReligious Activity 

2 Conclusions 

• Svadaha – Pitru Yagya, Tarpanam, Sraddha.

• Svaha = Deva Yagya 

III) Nis Svadaha Kara :

• No Pitru Yagya or Pancha Maha Yagya.

• No religious, social, family duty.

• Reduction of Possession / Transactions.

• PORT and CLASP reduction of Dushta Chatushtayam.

• Freedom from Duty.

• Will have time and free from preoccupied Mind.

1967



IV)
Sanyasi lives in 2 Houses

AtmaBody

V) Gita :

-   Achala Niketa
  -   Non-moving house
  -   Normal time, like in Atma.

-   For Biksha
  -   Atma resides in the Body
  -   Chala Niketa
  -   For worldly needs

Content with what comes to him without effort, free from the pairs of opposites and envy, 
even-minded in success and failure, though acting he is not bound. [Chapter 4 – Verse 22]

1968



1969

397) Bashyam : Chapter 2 - Karika No. 37 starts…

He should give up such formalities as chanting, salutations, rituals etc (Stuti - 

Namaskaradi - sarvakarma Varjitaha) and also giving up (Tyakta) the desire for all 

worldly things (Sarva Bahyaisanah - by giving up Grahastha asrama), he should take up 

the life of Paramahamsaparivarjyah sannyasa (Pratipanna paramahamsa - Parivrajyah), 

that is the conclusion iti Abhiprayah). 

I) Vedica Ritual Vivaha :

• For Putra.

II) Laukika Vyavahara : 

• For Vitta.

III) Taittriya Upanishad : Chapter 1

• Avahanti Homa for Svarga Loka.

• All Karma Phalams.

• When you drop 3 desires, Karmas not required.
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IV) Brihadaranyaka Upanishad :
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Then Kahola, the son of Kuṣītaka, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman that 
is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ ‘Which is 
within all, Yājñavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, decay and death. 
Knowing this very Self the Brāhmaṇas renounce the desire for sons, for wealth and for the worlds, 
and lead a mendicant life. That which is the desire for sons is the desire for wealth, and that which is 
the desire for wealth is the desire for the worlds, for both these are but desires. Therefore the 
knower of Brahman, having known all about scholarship, should try to live upon that strength which 
comes of knowledge; having known all about this strength as well as scholarship, he becomes 
meditative; having known all about born meditativeness and its opposite, he becomes a knower of 
Brahman. How does that knower of Brahman behave? Howsoever he may behave, he is just such. 
Except this everything is perishable.’ Thereupon Kahola, the son of Kuṣītaka, kept silent. [3 - 5 - 1]

• Drop 3 desires, only Moksha becomes the ultimate desire.

V) Jnani = Sarva Karma Sanyasi

• Renounce Karma officially.

• Unofficially dropping in Grihasta not permitted by Shastra, will bring Pratyavaya 
Papam.

• Become Paramhamsa Parivrajaka Ashrama Sanyasi.

All Karmas meant for 3 desires – 
Eshanas - fulfillment

LokaPutra Vitta 
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398) Bashyam : Chapter 2 - Karika No. 37 continues…

He should give up such formalities as chanting, salutations, rituals etc (Stuti - 

Namaskaradi - sarvakarma Varjitaha) and also giving up (Tyakta) the desire for all 

worldly things (Sarva Bahyaisanah - by giving up Grahastha asrama), he should take up 

the life of Paramahamsaparivarjyah sannyasa (Pratipanna paramahamsa - Parivrajyah), 

that is the conclusion iti Abhiprayah). "Knowing this very self, the brahmanas renounce 

desires - and take up sannyasa (Etam Vai Tamatmanam Viditva") says Brihadaranyaka 

Upanisad 3-5-1 (Ityadi Sruteh). And Smrtis like (Iti Adi Smrteh Ca) Gita say in 5-17 

"(that sannyasa should be taken up by those)"  whose minds have Recognised Atma as 

themselves (Tad Buddhayah Tad Atmanah), whose commitment is only in that 

Parambrahma vastu etc (“Tad Nisthah Tat Prayanah" Ityadi - and thus gain that from 

which there is no return, meaning Moksha).



IV) Brihadaranyaka Upanishad : Chapter 3 – 5 – 1 

1973
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Then Kahola, the son of Kuṣītaka, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman that 
is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ ‘Which is 
within all, Yājñavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, decay and death. 
Knowing this very Self the Brāhmaṇas renounce the desire for sons, for wealth and for the worlds, 
and lead a mendicant life. That which is the desire for sons is the desire for wealth, and that which is 
the desire for wealth is the desire for the worlds, for both these are but desires. Therefore the 
knower of Brahman, having known all about scholarship, should try to live upon that strength which 
comes of knowledge; having known all about this strength as well as scholarship, he becomes 
meditative; having known all about born meditativeness and its opposite, he becomes a knower of 
Brahman. How does that knower of Brahman behave? Howsoever he may behave, he is just such. 
Except this everything is perishable.’ Thereupon Kahola, the son of Kuṣītaka, kept silent. [3 - 5 - 1]

Gita :

Intellect absorbed in That, their Self being That, established in That, with That for their 
supreme Goal, they go whence there is no return, their sins dispelled by Knowledge. 
[Chapter 5 – Verse 17]
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II) Always committing to Jnanam = Pramanam for taking up Sanyasa

• Nishta = Commitment to Jnanam.

III) 2nd half of Shloka next Chala Achala Niketa.

399) Bashyam : Chapter 2 - Karika No. 37 continues…
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Physical body (Shariram) is subject to change (Calam) every moment (Prati - Ksanam), 

become different from what it was (Anyatha Bhavat). And that which does not move 

or change or undergo modifications (Acalam) is Atma (Atmatattvam). Whenever 

perhaps (Yada Kadacit), impelled by the need of eating etc (Bhojanadi - Vyavahara - 

Nimittam - the Vidvan person comes to the physical body), forgetting, or rather 

moving away once in a while (Vismrtya) from one's place of abode, Atma (Atmanah 

Niketam = Asrayam = Atma Sthitim), which Atma by its very nature (Svarupam = 

Atmatattvam) does not change like a sky (Akasavat Acalam); at such times (Tada), one 

thinks of 'I' (Aham iti Manyate), as the changing body (Calam Deham) as one's 

support, place of abode (Yasya Niketam). That Vidvan (Sah Ayam Vidvan), he (Evam) is 

said as one having the abode that is both changeless and subject to change (Cala - 

Acala - Niketah - Depending on whether he is contemplating, or for whatever reason 

like when he is hungry etc, he is not contemplating); but he is one for whom the 

abode or support is not outside objects (Na Punah Bahya - Visaya - Asrayah). And he 

would be a person (Sah Ca), who would live his life as things come and go (Yadrcchikah 

Bhavet), wearing (Acchadana) whatever comes his way, like loin cloth etc (Yadrcca - 

Prapta - Kaupinah) and eating whatever food (Grasa Matram) he gets for the 

sustenance of the body (Deha - Shitih). That is the idea (iti Arthah).



I) 2 residences – Niketa for all

Achala Niketa Chala Niketa

-   Atma 
  -   Changeless
  -   Avyavaryam
  -   During Nididhyasanam 
  -   Nirvikalpa Samadhi

-   Body moving, changing every 
      moment.
  -   During worldly transactions
  -   Eating, bathing 

II) Prati Shanam, ever moment internally body changes.

• We become one moment older, all moments put together is our life on earth.

III) Chalatattvam here :

• Inwardly changing body.

• Not physical movement.

IV) Achala tattvam here : Atma

Gita :

1977



V) During Vyavahara, we naturally abide in the body.

• Not thinking of Atma.

• Thoughts centred on the world.

VI) Achalam Vismrutya :

• During Vyavahara we forget Achala Svarupa Atma, forgets abidance in Atma, does not 
deliberately think of Atma Svarupam.

VII) We use Aham for the Body by the exclusion of Atma.

• Aham Iti Manyante.

VIII) 

This Self cannot be cut, nor burnt, nor moistened, nor dried up. It is eternal, all-pervading, 
stable, immovable and ancient. [Chapter 2 - Verse 24]

I – Aham 

-   Lakshyartha
  -   During Nididhyasanam

-   Vachyartha
  -   During transactions
  -   Chala Niketa (Residence)
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IX) Gita :

Mentally renouncing all actions and fully self-controlled, the embodied one rests happily in the 
city of nine gates, neither acting nor causing others (body and senses) to act. 
[Chapter 5 – Verse 13]

X) In Dhyanam one thinks of Achala Niketa Atma

• Achala Avasta Bavati

XI) Jnani does not want to emotionally depend on any external Anatma.

Gita :

Of one who is devoid of attachment, who is liberated, whose mind is established in knowledge, 
who acts for the sake of sacrifice, all his actions are dissolved. [Chapter 4 – Verse 23] 1979



XII)
Spiritual Journey

Jnana YogaKarma Yoga

-   God dependence to self 
      dependence
  -   God is the SELF of Universe

-   World dependence to God 
      dependence 

XIII) Bahya Vishaya Ashraya Sharira Yatra Mantram Yadrucha Praptana Santushtaha :

Gita :

Content with what comes to him without effort, free from the pairs of opposites and envy, 
even-minded in success and failure, though acting he is not bound. [Chapter 4 – Verse 22]

• Sanyasi does not judge what he gets as Biksha, accept everything.
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Allowed to seek only

VastramBiksha

XIV) Bajagovindam :

• Rags available on the street = Vastram

Anvaya :

A sannyasi is without praise, without salutation, without religious rituals, and thus reside 
sometimes with the body (during worldly transactions) and sometimes (when one is free from 
worldly transactions) with the Atma as abode. He should live spontaneously on whatever 
comes to him by chance.

1981
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400) Chapter 2 - Karika No. 38 :

Having known the truth, internally within the body as well as the same truth 
externally in the outer world, he becomes one with the Reality; and thereafter derives 
his pleasures from it and never does he deviate from Truth. [2 - K - 38]
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401) Anvaya : Chapter 2 - Karika No. 38

Seeing the reality within the body and seeing the reality outside, he becomes one with 
the reality. Revelling in that (reality), he does not deviate from the reality.



Gist :

I) Gita :

a) Chapter 5 – Verse 18 :

Sages look with an equal eye upon a brahmana endowed with learning and humility, on a cow, 
on an elephant, and even on a dog and an outcaste. [Chapter 5 – Verse 18]

b) Chapter 6 – Verse 29 :

With the mind harmonised by yoga, he sees the Self abiding in all beings and all beings in the 
Self; he sees the same everywhere. [Chapter 6 – Verse 29]
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II) May you not loose sight of Atma Tattvam at anytime

See Atma

-   Closed eyes
  -   Sat chit Rupena Vartate

-   Open eyes
  -   Sat Rupena Vartate

III) Drk Drishya Viveka :

Every entity has five aspects - it is, it shines, it is dear, its name, and its form. The first three 
belong to Reality and the latter two to the world. [Verse 20]

IV) Truth outside, inside is me the Turiyam, substratum

• I become one with Tattvam.

• Reveal in the knowledge of the truth.

1985



1986

402) Bashyam : Chapter 2 - Karika No. 38 starts…

He sees the fact (Tattvam) regarding external (Bahyam) objects Characterised by earth 
etc (Prthviyadi - meaning the Panca-bhutas, all things external to the body) and the 
fact regarding the internal objects (Adhyatmikam Ca) Characterised by body etc 
(Dehadi Laksanam) that they are all Mithya (Asat) like the rope snake etc 
(Rajjusarpadivat), or like the dream and magic show etc (Svapna - Mayadivat Ca). 
"Speech is the basis for all transformations as they exist in name only“ 
("Vacarambhanam Vikaro Namadheyam”) says Chandogya Upanishad 6-1-4 (ityadi 
Sruteh).



1987

Srutis say that (Iti Sruteh) "The real self (Atma) is all that is outside and all that is inside 
the body  (Ca Sabahybhyantarah" - which means Atma is everything and is) 'indeed 
unborn'  ("Hiajah - Says Mundakopanisad in 2-1-2). "It does not have a cause 
(Apurvah" - because it is not a product) "Nor is it itself a cause (Anantarah) nor does it 
have anything outside it (Abahyah” - Says Brihadaranyaka 2-5 -19). It is therefore 
complete, everything (‘Krtsnah’ - says Maitreyi brahmanah), all pervasive like the 
space (Akasavat Sarvagatah), therefore is formless, not tangible, is Subtle (Suksmah), 
motionless or changeless (Acalah), Attributeless (Nirgunah), Partless (Niskalah), and 
actionless (Niskriyah). 'That (Sat) is Satyam and that is Atma and that you are'  "Tat 
Satyam Sa Atma Tattvam Asi“ (says Chandogya Upanishad in 6-8-7).

I)
Tattvam – Reality 

2 FactsTruth 

See :
  -   Mithyatvam of World
  -   Satyatvam of Atma

-   Seeing the truth behind the 
      universe
  -   One Tattvam = Jiva – Jagat – 
      Ishvara 
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II)
See 2 facts

AnatmaAtma

-   Mithya
  -   External World, Body, Mind 

-   Satyam

III) See one truth behind Micro + Macro.

IV) Example :

• Rajju – Rajju Sarpah, Svapna, Maya (Magic show).

• All are not Shunyam – Non – existent but Mithya appearances.

V) Pramanam :

For fact No. 1 :

a) Chandogya Upanishad : Chapter 6 – 1 – 4 

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

• Atma = I – Real self.
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b) Mundak Upanishad : Chapter 2 – 1 – 2 

c) Brihadaranyaka Upanishad : Chapter 2 – 5 – 19 

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and 
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, 
causal-state of the universe. [II – I – 2]
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d) Brihadaranyaka Upanishad : 

• Meitreyi Brahmanam

e) Akashavatu Sarvagyaha :

• Source – not known

f) Mundak Upanishad :

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda, 
taught the Aśvins. Perceiving this the Rṣi said, ‘(He) transformed Himself in accordance with 
each form; that form of Hi$ was for the sake of making Him known. The Lord on account of 
Māyā (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten 
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite. 
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver 
of everything, is Brahman. This is the teaching. [2 - 5 - 19]

The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of 
the golden hue-the highest. That is what the knowers of the Atman know. [II – II – 9]
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g) Svetasvataro Upanishad :

He who at the beginning of creation projected Brahma (Universal Consciousness), who 
delivered the Vedas unto him, who constitutes the supreme bridge of immortality, who is 
partless, free from actions, tranquil, faultless, taintless, and resembles the fire that has 
consumed its fuel, seeking liberation I go for refuge to that Effulgent One, whose light turns 
the understanding towards the Atman. [Chapter 6 - Verse 18, 19]

h) Chandogya Upanishad :

‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, 
O Śvetaketu.’ [Śvetaketu then said,] ‘Sir, please explain this to me again.’ ‘Yes, Somya, I will 
explain again,’ replied his father. [6 - 8 - 7]
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O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

403) Bashyam : Chapter 2 - Karika No. 38 continues…



1993

In this manner having meditated on Atma as being the truth of himself (Iti Evam Tattvam 

Drstva), he becomes one with the truth (Tattvibhutah) and derives his enjoyment from  this 

truth, Atma Jnanam (Tadaramah) and not from external objects or situations (Na Bahya - 

Ramanah). Unlike the (Yatha) one who does not understand 'I am the Atma'(Atattva - Darsi), 

such a person (Kascit) mistaking the mind as himseld (Cittam Atmatvena Pratipannah), 

when the mind is restless, (Citta - Calanam Anu) considers (Manyamanah) Atma to be 

restless (Calitam Atmanam Manyamanah - and that therefore he should quiten the mind), 

or that he has moved away or slipped from Atma (Tattvat Calitam) because he considers 

(Kadacit Manyate) Atma is nothing but mind (Dehadibhutam Atmanam) and therefore 

thinks that (iti) "I have slipped away or alienated (Pracyutah Aham) from Atma 

(Atmatattvat) now (idanim)”; and on some other times (kadacit) when the mind is 

composed (Samahite Tu Manasi) thinks (Manyate) "I am happy (Prasanna Atmanam) 

because I have become now one with Atma (Atmavit) will never think either way (Na Tata 

Bhavet - because he knows that) one cannot slip away from one’s own nature of Atma 

(Svarupa Pracyavana Asambhavat Ca), Atma ever being the same (Eka Rupatvat). Tattvavit 

knows that he is always Brahman (Sada Eva Brahma Asmi Iti- and therefore) he never slips 

away or wavers (Apracyutah Bhavet - from that truth, because) he has got the vision of 

Atma (Atma - Tattva - Darsanah), and he always remains not deviating from that truth which 

is never subject to loss (Tattvat Sada Apracyuta Bhavet), is the conclusion (iti Abhiprayaha). 

"An enlightened man (Panditah) sees Atma in all beings,(Sama - Darsinah) whether it be a 

dog (Suni Ca Eva) or outcaste, a dog eater (Svapake Ca) or a learned man (Ca Panditah)" and 

also sees that Atma "is common to all beings (Samam Sarvesu Bhutesu") says Gita 12-18 

and Gita 13-27 respectively (ityadi Smrteh).
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2nd Half of Verse :

I) Tattvam : Brahman, not as an object but as himself.

• I become one with the Tattvam – Brahman, Turiyam principle in the Universe, reality.

II) Don’t create mental separation from Turiya Atma.

III) Tattvi Butayahe :

• Tad buddaya Tad Atmanaha.

• Revelling in Atma Jnanam, awareness, Turiyam.

• Without being attached to external sense pleasures.

IV) Na Bahya Ramanaha :

Bahya Ramanaha

Sense Objects Revealling

Gita :

The enjoyments that are born of contacts are only generators of pain, for they have a 
beginning and an end. O son of Kunti, the wise do not rejoice in them. [Chapter 5 – Verse 22]
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V) At Karma Yoga level itself practiced Vairagyam, what to talk of at Nididhyasanam level.

• Just to remember the Sadhana.

• Never be addicted to sense pleasures.

VI) Wiseman :

• Remembers Turiyam and abides, not to dwell or fall off the mind.

VII) Ignorant commit mistake of identifying mind or body as the Self during Jagrat Avastha.

VIII)

Ignorant says :

• I have slipped.

Truth :

• I am Atma, Turiyam, awareness, consciousness, I can never fall, I am always Nitya 
Chaitanyam.

• Practice saying this again and again = Nididhyasanam.

When Mind 

-   Has fallen
  -   Say : I have fallen

-   Is Fine
  -   Think of Atma
  -   Say : I am fine



1996

IX) Example :

• I have fallen from the stage / mind.

• Means – I am not the stage or mind.

• I am different than the mind.

• I – awareness is with wrong identification = Error.

X) Understanding – I am pure Turia Chaitanyam, Asanga without any attachment to body – 
mind – world = Vedanta.

XI) I am incapable of falling or rising.

XII) Yatat Tattva Darshi :

• Just as a person thinks I am not Atma and wrongly thinks I am the mind.

XIII) Kashchit :

• This person.

XIV) Chittam Atmatvena Pratipannah :

• Mistaking the mind as himself.

XV) Chitta Chalam Anu :

• When mind is slipping from Atma thought, he says.

XVI) Chalitam Atmanam Manya Manaha :

• Mind has slipped – says : I have slipped from truth.
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XVII) Tattvat Hi Chalitam :

• Thinks he himself as slipped.

XVIII) Dehadhi Butatmanam :

• I have become one with Body – Mind.

XX) Atmanam Kadachit Manyate :

• Looks himself as a fallen guru when mind forgets Vedanta.

• Very important paragraph for correction during Nididhyasanam process for a seeker.

XXI) 
Fact – I – As mind 

-   I have slipped yesterday
  -   I became angry
  -   I forgot I am Atma

-   Has forgotten I am Atma, 
      awareness.
  -   In meditation says I have 
      become one with Atma
  -   Successful meditation
  -   Risen to Atma

XXII) Prachyuta :

• Slipped from Atma.

• Now and then in Samadhi Avastha claim – I have become one with Atma, am very 
calm, mind absorbed in Atma.
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XXIII) Saying both are wrong

I have fallenI am calm

• Both Adhyasa of I on mind.

XXIV) Atma

Can never rise, come backCan never slip

• One can never get out of ones own nature, Svarupam.

• Mind slips, mental issue, I can work towards correcting it.

XXV) Improve mind / body.

• Never connect conditions of body mind with Turiya Atma – I – which is Nitya 
Asangaha.

• Sada Eva Brahma Asmi.

• I am always unslippable Brahman.

XXVI) Tat Vat Prachyuto Bavet :

• Being aware of fact, I can’t slip from Atma because I am Atma.

• Meditate on this fact, it is matter of being the awareness, not forgetting my Svarupam, 
nature.

• Not doing something.
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XXVII) Gita :

Sages look with an equal eye upon a brahmana endowed with learning and humility, on a cow, 
on an elephant, and even on a dog and an outcaste. [Chapter 5 – Verse 18]

He, who is the same to foe and friend and also in honour and dishonour, who is the same in 
cold and heat and in pleasure and pain, who is free from attachment…[Chapter 12 - Verse 18]
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• Adhyatmikan Tattvam Drishtva.

• Bahyatatu Tattvam Drishtva.

• Tattvi Butaha, Tadaanamanaha San Yatihi Tadvat Aprachyata bavet.

• Not slipping from truth, remembering fact I can’t slip from the truth – because I am 
the truth.

XXIX) 

He sees, who sees the supreme lord existing equally in all beings, the unperishing within the 
perishing. [Chapter 13 - Verse 28]

7th Mantra 

Chapter 3Chapter 2

AdvaitamPrapancha Upashamam

XXX) Turiyam :

• In which the world is absent.

• Upanishad is negating the entire universe.

• Hence world = Mithya.
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XXXI) How world is negated?

XXXII) World is as though existent, not really existent.

World

-   Not nonexistent
  -   Need not be negated

-   Not existent
  -   Can’t be negated

-   Is negated
  -   Because it is seemingly 
       existent like a dream, 
       magic show, rope snake, 
       mirage water

World

Jiva is seemingly consciousSeemingly existent Ishvara is seeming creator

XXXIII)

Sad – Asad Vilakshanam

Seemingly existent category

Mithya 

Proved by Anumana Pramanam in 
Chapter 2 by Gaudapada
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XXXIV)

Satyam

Turiya Atma

Always existent Consciousness, infinite 
principle

XXXV)
Moksha 

Hold to remainder Turiya AtmaNegate Jagrat world as Mithya

XXXVI)
Chapter 2 – 38 Verses

-   Can be experienced-   Logically establishes 
      Mithyatvam of the 
      Universe

-   Can’t be counted
  -   No 2nd thing enjoying 
      same order of reality
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XXXVII)

Advaitam

Chapter 3

48 Verses

Non Dual

One without a second

-   As Mithya World can’t be counted as No. 2
  -   I – Turiyam, lend existence for Jagrat, 
      Svapna, Sushupti to manifest, unmanifest

• I – Brahman – Turiyam am Satyam, Jagan Mithya, Aham Braheiva Na Paraha.

• Central message of all Upanishads.



2004

Revision :

Chapter 2 – Vaitatya Prakaranam :

I)

II) Turiyam not 4th state but what is invariable, common to all 3 states of experiences, 
knowledge principle, knowing, Chaitanyam principle.

• Universe is Jadam, born of Prakrti – 3 Gunas.

III) Gaudapada only reinforces

• Truth of the Universe revealed in the Sruti by Anumana Pramanam.

Mantra 7 defines Turiyam in 2 
significant words

AdvaitamPrapancho Upashamam

-   Turiyam is that in which there is 
      no 2nd thing
  -   Non-dual
  -   Chapter 3 – proved by 
      Anumanam

-   Turiyam is that in which world 
      is absent
  -   Chapter 2 – proved by 
      Anumana



2005

IV) Prapancha Upashamaha, Abavaha, Yasmin Saha Turiyaha

• Turiyam = Vaiadhikaranya Saptami Samasa

• Turiyam is that in which world is not there but I am there as Satchit Ananda Svarupa.

V) Turiyam is ever free from the world

• Nitya Mukta Svarupa (Not Bandah Svarupa of Jiva)

VI) Through Prapancha Upashamam, Turiyam – Upanishad is negating the entire universe.

VII) Based on negation, we arrive at Mithyatvam of the Universe.

• Aham Satyam, Jagan Mithya.

• All 3 states gone, 5 Koshas gone, 3 Sharirams gone.

• Remainder Satchit Ananda Svarupam is Atma.

• Turiyam revealed in Tattva Bodha as Atma.
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3 Categories

Seemingly existent Existent Non-existent 

-   Can be negated
  -   Dream, Rope Snake, 
      Mirage Water, Magic 
      Show
Brihadaranyaka Upanishad :
  -   Neti Neti 
  -   Anatma Aham, 
      Ahamkara
Katho Upanishad :
  -   Neha Nana Asti Kinchana
Kaivalya Upanishad :
  -   Na Bumi Rapo…
Taittriya Upanishad :
  -   Yatho Vacho Nivartante…

-   Can’t be negated
  -   Satyam, Turiyam, real 
      Aham, intrinsic Aham
Kaivalya Upanishad :
  -   Mei Eva Sakalam Jatam…
Taittriya Upanishad :
  -   Yatho Imani Butani
  -   Tat Tvam Asi
  -   Aham Brahma Asmi
  -   Pragyanam Brahma
  -   Ayam Atma Brahma

-   Need not be negated
  -   Flowers in the sky 
      Rabbits horn

VIII) How do we negate the Universe?
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Kaivalya Upanishad :

In me alone everything is born ; in me alone does everything exist and in me alone gets 
everything dissolved. I am That non-dual Brahman. [Verse 19]

Taittriya Upanishad : 

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the 
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This 
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2 - 4 - 1]

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

2) Katho Upanishad :



Brihadaranyaka Upanishad :

The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool, 
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like 
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now 
therefore the description (of Brahman): ‘Not this, not this.’ Because there is no other and more 
appropriate description than this ‘Not this.’ Now Its name: ‘The Truth of truth.’ The vital force 
is truth, and It is the Truth of that. [2 - 3 - 6] 2008
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Taittriya Upanishad :

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which, 
having been born, these beings live and continue to exist; and that into which, when 
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed 
Penance; and after having done Penance….. [3 - 1 - 2]

Kaivalya Upanishad :

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of 
the Paramatman… the one who is in the cavity of the heart, who is without parts, without a 
second, the Witness of all, beyond both existence and non-existence, one attains the very 
nature of the Paramatman. [Verse 23, 24]



2010

IX) What requires negation?

• Seemingly existent category.

• Sad Asad Vilakshanam

• Maya – definition – Vivekchudamani definition :

 Binnat Abinnat Ubayaratmikano.

• Mithya, Vitatam, Maya, Avidya, Anirvachania, Unmanifest.

X) We can give derive unreality of world by the word Prapancho Upashamam.

• Does not reveal Vitatam explicitly but implicitly

• Vaitatyam is revealed by Sruti Pramana Vakyams in all Upanishads.

XI) Gaudapada Re-inforces by Anumana Tarqa Pramanam the Vaitatyam (Mithya Sthapitham)

• Advaitam, Prapancho Upashamam, Neti Neti Upashamam are 3 powerful words in 
Upanishads.

XII) Turiyam is Advaitam – which there is no 2nd thing.

XIII)
Turiyam Universe

-   Chaitanya Svarupam
  -   Knower principle
  -   Advaitam
  -   Satyam
  -   Exists independently

-   Jada Svarupam
  -   Inert 
  -   Dvaitam
  -   Mithya
  -   Can’t exist independently 
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• What can’t be revealed by our limited sense organs, mind, Laukika Shabda, Anumana, 
Upamana, Artha Patti, Anupalabdi is revealed by Sruti Shabda Pramanam.

XIV) Corollary of 2nd Chapter :

World Turiyam

-   Unreal, Mithya
  -   Revealed in Chapter 2
  -   Not countable
  -   Requires Adhishtanam
  -   Dukha Svarupam
  -   3 Doshas 
  -   Savikara
  -   Source of insecurity, sorrow, 
      bondage
  -   Living in ignorance, I am 
      bound, born, gone
  -   Svapna Avastha No. 2
  -   Example : Fake Rs. 2000 can’t 
      be counted, no value
  -   Jagat – not countable

-   Satyam
  -   Adhishtanam
  -   I – Turiyam, only countable 
      thing in the Universe.
  -   Nir Dosha
  -   Nityaha
  -   Nirvikara
  -   Only source of peace, security, 
      happiness, freedom
  -   Knowing my nature, I claim 
      Moksha Svarupa
  -   No birth / death
  -   Eternal, timeless
  -   Transcendent, immanent
  -   Only countable entity = 
      Turiyam Advaitam, Satyam
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• Advaitam negates only 2nd Paramartika Satya.

• No 2nd thing can enjoy same order of reality.

XVI) Advaitam – 2nd significance

a) 

Can become many Karyams by

DivisionMultiplication

-   One India divides into many 
      states – Telangana, Jharkhand…

-   One seed, one tree, many 
      seeds, many trees
  -   Population multiplies
  -   One Father – Many sons – 
      Daughters…

Normally cause = One

b)
Eka Karanam

Aneka Karyam Bavati

XVII) Can Turiyam Ekam become Many?
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XVIII)

Mandukya Upanishad :

• One Karana Prapancha becomes many Karya Sharirams.

XIX) In Turiyam subject to become many? By multiplication or division?

XX) Advaitam : 3rd Significance

• Can never become 2 or many either by multiplication or division.

• That which can never become many = Advaitam.

• Advaitam, Turiyam = That which can become a cause.

3rd Pada 1st & 2nd Pada

-   Karana Pada
  -   Mantra 6

-   Karya Padas

This is the lord of all, this is the knower of all, this is the inner controller, this is the source of 
all. And, this is that from which all things Originate and in which they finally dissolve 
themselves. [Mantra 6]
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XXI) Karanam – 3rd Pada alone becomes many Karyams.

• Turiyam = Karya – Karana Vilakshanam.

XXII)

XXIII) Don’t ask – from Turiyam, Brahman, what was born?

• Nothing 

• It alone is

• Ajati, akaarana, Vada.

• 3rd Chapter – 48 Karikas

XXIV) World can’t come out of Turiyam.

• Turiyam Advaitam, not Karanam.

• Jagrat + Svapna Avasthas = Karya Pada

• Sushupti = Karana Pada

• World from Sushupti

1st & 2nd Pada 3rd Pada 4th Pada

Karya Pada Karana Pada Karya – Karana 
Vilakshana Pada
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XXV) 2 groups in Chapter 3

-   World comes out of something 
      else
  -   Sankhya = World from 
      Pradhana / Prakrti
  -   Nyaya / Veiseshika = World 
      from Paramanu
  -   Both Karanam

-   World born out of Turiyam
  -   Gaudapada refutes

XXVI)
Turiyam 

Not Param AnuNot Prakrti

XXVII) Mandukya Upanishad : 

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]
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• World = Mysterious Maya

• Experience which can’t be logically established.

• I am the only non-appearing, nondual reality.

XXVIII) Advaitam :

• No 2nd thing enjoys same reality.

A) Significance No. 1 :

• Same order of reality.

• Gaudapada does not discuss.

B) Significance No. 2 :

• Advaitam means Turiyam is not Karanam.

C) 
World can’t be categorised

Non-existentExistent It is Seemingly existent 

-   Like Dream, Rope Snake, 
      magic Show
  -   Mysterious experience
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XXIV) 
Gaudapada – Chapter 3

2nd Explains1st Explains

-   Mysterious Universe can’t 
      touch Turiyam
  -   Untouchable Turiyam = 
      Asparsha Yoga = Liberating 
      knowledge
  -   Turiyam can’t be affected by 
      Universe
  -   Turiyam = I = Consciousness 
  -   Sa Atma Sa Vigneyaha

-   Status of Universe

XXV) Aham Satyam, Chaitanyam Satyam, Turiyam Satyam.

• Jagan Mithya

• I am the only reality 

• Great Conclusion of our study of chapter 3

• Huge Jump from Jivatvam to Turiyam = Spiritual Journey.

XXVI) Advaita Prakarana = Turiya Akaratva Prakaranam
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XXVII) Brihadaranyaka Upanishad :

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda, 
taught the Aśvins. Perceiving this the Rṣi said, ‘(He) transformed Himself in accordance with 
each form; that form of Hi$ was for the sake of making Him known. The Lord on account of 
Māyā (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten 
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite. 
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver 
of everything, is Brahman. This is the teaching. [2 - 5 - 19]
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Katho Upanishad :

“The intelligent Atman is not born, nor does He die. He did not spring from anything, and 
nothing sprang from him. This unborn, eternal. Everlasting, ancient, is not slain even when the 
body is destroyed. . [I – II – 18]

XXVIII) Last Side Note :

We are going to establish in 
Chapter 3

Advaitam not KaranamBrahman = Advaitam

• Several Upanishads say Brahman is Karanam.

XXIX) A) Taittriya Upanishad :
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B) Brahma Sutra :

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which, 
having been born, these beings live and continue to exist; and that into which, when 
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed 
Penance; and after having done Penance….. [3 - 1 - 2]

That (is Brahman) from which (are derived) the birth etc. of this 
(Universe) [I – I – 2]

• Brahman = Jagat Karanam.

• How then Gaudapadacharya establishes Brahman is not a Karanam?

XXX) Veda initially compromises during Adhyaropa time – Junior student – beginner.

• Veda says – Brahman = Kaaranam = Adhyaropa stage.

• Veda attributes Karanam status to Brahman which is not there.

• World has come from Brahma.

• If teacher negates world in 1st class, student will not come.

XXXI)
1st Chapter 2nd Chapter 3rd Chapter

-   Ohmkara + Atma 
      Vichara

-   Vaitatya Prakaranam
  -   Prapancha Upashamam

-   Advaita Prakaranam
  -   No Universe
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• Prepares mind of student, wins trust of student.

XXXII) Once student prepares mind, Veda hits the ultimate truth.

XXXIII) Really speaking : 

• Yavat Hetu Phala Veshaha.

XXXIV) Remaining in Karya – Karana = Remaining in time = Samsara

• Field of mortality, Kshetram, in time.

XXXV) Immortality requires transcending time, transcending cause – effect relationship 
concept.

Cause – Effect Karya – Karana Prakriya

-   Within time
  -   Cause – Before in time
  -   Effect – Later in time

-   Adhyaropa

No Karya – Karana Sambandha

UniverseBrahman, Turiyam 

• Gaudapada will show that there is no contradiction between Veda and this chapter.

• Very significant chapter.

• Can derive many corollaries.
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