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CHAPTER 3

ADVAITA PRAKARANAM
48 Karikas

KARIKA NO. 6 TO 14




440) Introduction to Chapter 3 - Karika No. 6 :

» = ™ ™ )
F AT 39 F9ER THCHacH-aaagd
[ bt
SYYd <=Id, 3=4d-
How again (Katham Punah) all transactions (Vyavahara - taking place in the world)
based upon as though there are many different Atmas (Atmabheda Nimitta Iva) be

justified (Upapadyate - if in reality there is) only one Atma (Ekasmin Atmani - and many
Atmas are merely imagined) due to ignorance only (Avidyakrta) - if that is your doubt

(iti), that will be explained (Ucyate).

1) Shankara introduces a question in 6t Karika.

Il) Question :
 How can ignorance lead to transactions in Jagrat and Svapna?

e As though there is plurality of Atma.
 How can there be ignorance based plurality which appears as though real plurality?

l1l) We think there are so many Jivas?
 The are not there, unbelievable.
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IV) Gita Bashyam : Chapter 18 — Verse 21

guUFa- J aoaT prthaktvéna tu yajjianam
[ nanabhavan prthagvidhan |
afer ey Hay vétti sarvésu bhitésu
asar fafg o es.2e 1 || tajjianam viddhi rajasam || 18.21 | |

But that knowledge, which sees in all beings various entities of distinct kinds, (And) as different
from one another, know that knowledge as Rajasika (Passionate). [Chapter 18 - Verse 21]

V) Seeing plurality of Jiva

v

Rajasam Jnanam

Seeing only one Ishvara — Param Atma
behind all Jivas

v

Sattvic Jnanam

V1) It looks as though so many Jivas, individuals are there.
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vii) Turia Chaitanyam Ekam

v

Sthula, Sukshma, Karana Sharirams
Prithak, Many

'

Containers many

v

Content space like Atma one

Viii) | am the subject consciousness

You are the object consciousness
There are many object Consciousness

'

It appears on one Chaitanyam (Space
like) has occupied so many Sharirams
(Room Space)

IX) How real is plurality caused by Ignorance, Moola Avidya, Maya Shakti?

* Itisunbelievable, yet true.
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X) How all transactions take place in the world of plurality when singularity, non-dual Turiyam

is the ultimate truth?

XI) All happenings are only in one Chaitanya, Turiya Atma and they are Avidya Krutaha.

XIl) By Mere ignorance, we convert Nonduality —

 How itis possible?

into duality.

 How all problems solved by mere knowledge?

XIll) Chandogya Upanishad : Chapter 7

HIsE 391a A-ATAGANTH AlCHATd=Zd
A9 # MG EAIEATd AMFAATAGRT
Als§ #9ra: AATA o AT PEFoHET
IR dRIfcafd o 9T Jgd fhadeeasisor
Addd Il b.2.3 |l

s0'ham bhagavo mantravidevasmi natmavicchrutam

hyeva me bhagavaddrsebhyastarati Sokamatmaviditi
s0'ham bhagavah $ocami tam ma bhagavafichokasya
param tarayatviti tam hovaca yadvai kimcaitadadhyagistha

namaivaitat || 7.1.3 | |

‘True, | have learnt much, but | know only the word meaning. | do not know the Self. Sir, | have
heard from great persons like you that only those who know the Self are able to overcome
sorrow. | am suffering from sorrow. Please take me across the ocean of sorrow.” Sanatkumara
then said to Narada, ‘Everything you have learnt so far is just words’. [7 - 1 - 3]

* Knower of self crosses over sorrow.

22472




XIV) 4 examples popular in Vedanta

* Akasha, Prakasha — for Atma Svarupa

* Svapna, Rope Snake, Shell Silver — for Mithya — Adhyasa.
XV) During sleep only one lying in the bed.

* Inthe dark room, we see all Vyavahara in dream which is Avidya Krutaha.

 Dream is Anumanam for Jagrat.
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441) Chapter 3 - Karika No. 6
SUFEEHETE R o aF 9 |
AHREY A WaISR dgeiay fHura: 1 3-§ |

ripakaryasamakhyasca bhidyante tatra tatra vai |
dkasasya na bhedo'sti tadvajjivesu nirnayah || 3-6 ||

In form, function and name though there can be difference here and there, yet there is
no difference at all in space which is One without a second. So also is the definite
conclusion with regard to the Jiva-s. [3 - K - 6]
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442) Anvayah : Chapter 3 - Karika No. 6 :

a9 9 4 EUREEHRET: 9 g |
MHEET NG: A ARA | dgg sy fAuig:
3atfa)

tatra tatra vai rupakaryasamakhyih ca bhidyante |
akasasya bhedah na asti| tadvad jivesu nirnayah
(bhavati) |

Forms, function and names differ in each case (of enclosed space). But there is no
difference in the space. Same is the conclusion with regard to the Jivas.
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I) One Akasha is partitioned in one house.

II) We give different names for space enclosed.

e Kitchen, dining, study.

* All names of space in the room not of walls.

* We say : There is enough room, please come in

Each space has different

Name

Size / Form

Function

e Actually its all one space.

lll) In the same way, Deva, Asura, Humanbeing, Animals, plants, all are name, form, function.

e Content is Satchit Ananda Atma, Turiyam Brahma.

e Atma Ekaha Eva = Essence.
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443) Bhashyam : Chapter 3 - Karika No. 6 Starts

TIETHR] TR AT ATAAed g

H‘Q\\l[f éa R N N \T_ﬁ-a\_g $\ -
ﬁKQUH@Eﬁ W ﬁ-l%l?l 3Fq2f: Il R-% ||




In this world (Yatha Iha) in one Un-divided space (Ekasmin Akase) pot space, pitcher or
water storing space, room space and so on (Ghata - Karaka - Apavaraka - Adi -
Akasanam), a variety of spaces small and big (Alpatva - Mahattva - Adi) are imagined
depending on the size or form (Rupani - Bhidyante - of the upadhi); and so also on thei
functions (Tatha Karyam) like fetching water (Udaka Aharanam - which is the function
of the pot), storing (Dharana - the water, which is the function of the pitcher), sleeping
etc (Sayanadi - which is the function of the room space; and so also are indicated by
distinct words or names (Samakhyah - such as) space enclosed in a pot (Ghatakasa),
space enclosed in a pitcher (Karakakasa) etc (ityadyah). And thus based on the above
(Tat Krtah Ca- namely form, function and name), one space is alone experienced as
different spaces (Bhinnah Drsyante) during various occasions (Tatra Tatra Vai) of daily
transactions (Vyavahara - Visaye). That is the idea (ityarthah). All these plurality or
division (Ayam Sarvah) in one space (Akase), caused by (Krta) forms, functions and
names (Rupa - Adi - Bhedah) are in the field of transactions only (Vyavaharah Eva), but
not from the standpoint of reality (Na Paramarthah). Whereas (Tu) in reality
(Paramarthatah), there are no divisions in space (Akasasya Bhedah Na Asti). And there
is no transaction and plurality based on differences in space (Na Ca Akasabheda
Nimittah Vyavahara Asti), without the medium caused by external factors, like the
upadhi (Para Upadhikrtam Dvaram Antarena).

r
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Just as in reality in the case of space, there is no division but appears as though it is
many in Vyavahara (Yatha Etat), like the many pot spaces (Ghata - Akasa - Sthaniyesu);
in the same way (Tadvat), with reference to one Atma also (Atmasu) due to the set up
by the upadhi of different Body - Mind - Sense - Complexes, it appears as though it is
many Jivas (Deha - Upadhi - Bheda - Krtesu Jivesu). This definite understanding or

conclusion (Nirnayah = Niscayah) has been arrived at (Nirupanat Krtah) by people who
can think (Buddhimadbhih). That is the idea (iti Arthah).

In this world one space is there in

Pot

Karaka

Apavarka

Hall Space

- Ghatakasha
- To store water

- Kamandalu
- To carry water

- Room space

I1) All are names of enclosed space.

* Sizes different, names different functions different for each space.

e Akasha has no size.

* Nama, Rupa, Karma Bheda.
e Akasha is one — Abheda.
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lIl) Differences experienced by us are apparent

Not really different

During various occasions, various Vyavaharas are there.

Eating, sleeping, bathing.
Plurality of transactions is not Para Arthaha, not real.
Plurality (Body, Mind, World) = Mithya, Unreal

IV) Really Akasha Ekam, not plural.

What is the Reason?
Plurality and transaction not intrinsic to Akasha.

Bheda Nimitto Vyavahara

Plurality appears because of extraneous factors.

Do | have Vyavahara in life?
| = Enclosed Consciousness, not body, mind, intellect.

They are objects of experience.

V1) Akasha — Enclosed space in containers.

Consciousnhess — Enclosed in Bodies.

I, Turia Chaitanyam, Avyavaharyam, exist but do not transaction.
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VII) I, Turiya Chaitanyam am incapable of any transaction.

No Karta Vyavahara.
If no Karta — No Bokta transactions.

All transactions are seeming unreal.

VIII) If Real, | conclude | am Samsari and do Sadhana.

| Ask when will | get Moksha.

Add class, Sadhana, add in Vyavahara.
Actually, | want freedom from Vyavahara.
When will | get liberation?

Next Janma?

IX) | am transcendental, not participant in any transaction.

X) Participating | = Pseudo | = Ahamkara

Born out of ignorance.

Misconception, as though participant.

XI) Real | = Sakshi, non participant I, Avyavaharyam I.
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XIl) Mandukya Upanishad : Mantra 7

Aled: U d dig:TF ArHad:

A F YA d U AT |
HTITATAGRIHAATETHTETUTH

N TAAINITAFATIIAR
YIsaI9H Aed RraAgdd

IdY Acded ¥ AeAT ¥ @A || 7 ||

nantahprajiam na bahihprajiiam nobhayatah
prajiiam na prajiianaghanam na prajiam naprajfiam |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapancopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijieyah || 7 | |

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

* Very true

* Na Antah Prajnam, Bahish Prajnam, Adrishtam, Avyavaharyam...

* | as Turiya — Transcend all transactions, hence Avyavaharyam.

* Hence, do not participate in any transaction.

* Unbelilvable, but true.
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XIll) Teaching, eating, walking all goes an in the presence of Turia Chaitanyam.
* | am transcendental, always.

XIV) This knowledge is very relevant for all.
e Nitya Mukta Turia Atma Aham Asmi.
e This is Para Vidya.

This knowledge alone releases one from Samsara, stress and strains, cause by all
transactions.

XV) Mandukya Upanishad :

m, T F@Eﬁlﬁ qqT | dtmasatyanubodhena, na sarkalpayate yada |
Al e G “«T@Wﬁ e 13- R|| amanastarh tada yati grahyabhave tadagraham || 3- 32| |

When (the mind) does not bring forth any more of these imaginations because of the
knowledge of Truth, which is Atman (pure Consciousness), then it ceases to be mind, and that
(mind) becomes free from the idea of cognition for want of Objects-of-cognition. [3 - K - 32]

* Shankara wrote elaborate commentary.

XVI)

| have to learn

About Turiyam status To abide in Turiyam
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* Vedanta talks about ever free transcendental Turiyam me.

* Not mere scholarship or intellectual gymnastics but real transformation of Jiva in
bondage.

* | was, am will ever be free — Nitya Mukta status.
* A new discovery about my Turiyam status.
XVII) Assimilating this wisdom has the most amount of practical benefit — gives Moksha.
XIX) Only because of Upadhi of Body — Mind — Senses, | seem to participate in transactions.
* | never participate, is a fact revealed by Veda.
XX) Yatha Etat —just as it is true of Akasha, which does not participate in any transaction.

e Tad Vatu, in the same way, Jivas don’t participate in Vyavahara from Paramartika
Turiyam level.

* By proper enquiry of Upanishads, | learn a new status about myself.
XXI) Following conclusion is arrived at :

e Akasha is everywhere, all pervading but does not participate in any transaction.

e Similarly, I, Turiya Atma, accommodate all transactions of Prakrti without participating
in them.
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XXI1) Gita :

Elgp_(-—\[: =FIaronta prakrtéh kriyvamanani

ﬂﬁ\?[: EI—?J:FT'[rﬁT FIE??Q‘[: | gunaih karmani sarvasah |
aqggmﬁq\am ahankaravimudhatma
El—?l‘?‘@“fﬁ'[% O=0d Il 3-9 1l karta'ham iti manyate || 3-27] |

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose
mind is deluded by egoism, thinks | am the doer. [Chapter 3 — Verse 27]

FI‘("GITEI"{J) HETdTE] tattvavit tu mahabaho
ﬁma?ﬁﬁnmzﬁ: | gunakarmavibhagayoh |
ILOTT IJOTY, A guna gunésu vartanta
SAHATA TS N 2-2<c 1) iti matva na sajjaté | | 3-28] |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not
attached. [Chapter 3 — Verse 28]

* @Guna Guneshu Vartante.
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XXIII) I don’t do any action.
| don’t have Sanchita, Agami, Prarabda, after this realisation of Turiya Atma.

| have not done any Karma at any time in the past, present or will do in future.

XXIX) Anvaya :

a9 a9 § SUFHEGHRE!: 9 Faed | tatra tatra vai rapakiryasamakhyh ca bhidyante
IR W A AR | dgg Ay fAura: | akigasya bhedah na asti| tadvad jivesu nirnayah

(Fafa) (bhavati) |

Forms, function and names differ in each case (of enclosed space). But there is no difference in
the space. Same is the conclusion with regard to the Jivas.

* W.r.t. Jivas, same conclusion has to be arrived at.

e That | am transcendental like Akasha.

Revision :
I) Chapter 3 — Karika No. 6

¢ A ,
SR frged 7 a4 | ripakaryasamakhyasca bhidyante tatra tatra vai |

1 ﬁE\TS R ‘__@Gﬁ%& ﬁ[ﬂfﬂz I 3-6 11 akasasya na bhedo'sti tadvajjivesu nirnayah |1 3-6 |1

In form, function and name though there can be difference here and there, yet there is no

difference at all in space which is One without a second. So also is the definite conclusion with
2256
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I1) The main aim of Gaudapada in writing 37 Chapter — Advaita Prakaranam, is to show Atma is
Advaitam, taken from Mantra 7.

e Shantam, Shivam, Advaitam.

Ill) What is significance of Advaitam?
e Advaitam is that which can never become Dvaitam at any time.
* Negation of duality = Advaitam.

IV) Atma continues to be non-dual in all 3 periods of time.

V) It can never create duality by multiplication or division.

VI) If multiplicity is experienced by us it is only an appearance.

VIl) Dvaitam is not a factual product of Atma.
e Atma can’t have a product.
*  World not product of Atma, it is only an appearance, Mithya.
VIII) Enclosures create seeming Division.
IX) Technical :
* Anything which causes seeming division is called Upadhi — not real division.
X) Example :
e Akasha has Nama, Rupa, Karma Bheda.
* Space in small enclosure — or in a hall, different.

* Therefore Nama, Rupa, junction varies. 5957




* Don’t conclude plurality of Akasha.

* There is seeming plurality, no actual plurality.

Xl) Atma = Consciousness

* Principle similar to Akasha.

One Consciousnhess

Gets divided into

Jivatma Upadhi

Paramatma Upadhi

- Shariram
- Body

- Prapancha
- External Universe

XIl) Ghata Upadhi :

* Akasha seems to be many, born, created etc.

* Because of Deha Upadhi, Jivas appears to be many.

XIll) Jivatma = Not plural but Ekam.
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XIll) Jivatma = Not plural but Ekam.

Factually no Bheda between

Jiva — Jagat

Jivatma - Paramatma

No Svagata

e Iti Nirnayaha.

e Last class upto this.

No Sajatiya

XIV)

Grand Aim

v

Jiva Srishti Nisheda / Nasti

XV) To establish this Gaudapada says :

* Atma is Akaranam, not a cause.

* Nothing is born out of Atma.

* No creation has come out of Atma = Ajati Vada, no origination theory.
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XVI)

XVII) Space not born.

Creation

Jiva

Jagat

- Living
- Animate

Jiva not created.

Non living
In-Animate

Akasha can’t multiply or divide itself.

Consciousness, awareness can’t multiply, divide itself.

Space

Consciousness

Indivisible

Indivisible

There is seeming division of space caused by different enclosures in the creation.

2260



444) Introduction to Chapter 3 - Karika No. 7 :

aq d 9

qd U9 TTH

[ =\ o ,
Zd ? ddaid, -

RNy EIRATCHEATER

But (Nanu) in the case of space example (Tatra), with regard to pot space etc
(Ghatakasadisu), in Vyavahara, depending on the differences in shape, function, as well
as the name (Rupa Karyadi Bheda Vyavaharah), are they not in factual plurality
(Paramartha Krta Eva?). if that is your question (iti - the answer is) that is not true (Na
Etad Asti) because (Yasmat - of the following reason).

I) Purva Pakshi : Question

* Why do you say enclosures causing seeming not real division?

Wall dividing space into

Inside

Small

|
Outside

Large
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Il) Answer :
* Wall can’t divide space into two.
 Where wall is there, space also exists.

* No intermediary Area where wall Alone is without space.

[l
) Block of wood

v

Separates water into 2

v

- Bund separates 2 parts of field in a farm
- Clearly physically separated

IV) Space can’t be physically separated into 2 parts.

One continuous space exists

v

No inside — outside

e All containers, halls, rooms are in one indivisible space.
V) Jivatma — Paramatma division caused by body.

* There is only one Atma.
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V1) Hall space / pot space = Different Name, form, function.
Question :
 Why can’t you say that plurality, division is factual?
VIl) Well water, pot water, lake water not seeming but actual.
* Extend same to Atma.

VIII) Its not true because of following reason.
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445) Chapter 3 - Karika No. 7

AR SR [RrEgar o« |
TR T S FwREEa a| i 3-9 0

nakasasya ghatakaso vikaravayavau yatha |
naivatmanah sada jivo vikaravayavau tatha || 3-7 ||

The space in a pot is neither an evolved effect nor a part of the All-pervading space; so
too the individualised ego (Jiva) is neither evolved from not is a part of the Spirit i.e.,
the Supreme Self. [3 - K- 7]
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446) Anvayah : Chapter 3 - Karika No. 7

T SETRIAT: AR RHREdal 7 (Haid)
J 1 Sa: 7R [wEEdl a4 ad
(3aid) 1

yatha ghatikasah akasasya vikaravayavau na (bhavati)
tatha yathd jivah atmanah vikaravayavau na eva
(bhavati) ||

Just as the pot space is not a product or part of the total space, so also Jiva is not at all
a product or part of the Atma at any time.
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Important Karika :
1) What is relationship between Jivatma — Paramatma?

I1) 3 opinions based on Analysis of same Prasthana Trayam.
1)

3 Opinions
| |
- Jiva is totally different - Jivais limb of Paramatma - Jiva not different or part
from Paramatma - Not totally different of Paramatma
- Jivatma can never be - Hand not me - Jivatma is Paramatma
Paramatma - Hand limb of me _ Advaitin
- Duvaitin - Hands 5 Kgs
- In Vaikunta also Jivatma, - Body |- 70 Kgs
Paramatma Bheda - lJiva part of Paramatma
continues. - Visishta Advaitin

IV) Advaitin :
* Only Nama Bheda only Natu Vastu Bheda.
* One and same Chaitanyam is both.

* Seemingly different because of enclosures.
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V)

Paramatma

Jivatma

Karana Upadhi

Karya Upadhi

VI) 15t line of Mantra :

a) Pot space not product, part of total space.

b) Space is partless

c) Jivatma Chaitanyam not a product, part of Paramatma Chaitanyam.

Vi)

One Chaitanyam

Given 2 names

Jivatma

Paramatma

Enclosure = Body

Enclosure = Universe

VIII) Jivatma not created.
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447) Bhashyam : Chapter 3 - Karika No. 7 Starts

ATHIHRRRE TZREN A [GHR: ; 91 gauieg
FEHIGHA A FeggaaHTg : ; ATaaaal JoT Ja
& @M | A J°1 SRRE G2HRRN AhrEaal
FAT FAT ATcHA: G AT HE TR g
TERRIEET S e dg] JARhesrdad [AHrl
= =~ N DN ¢
ATHTId : | T ATCHAGHA SFFTEN HHATH: 1| -9 |l

Pot space (Ghatakasah) is neither a modification (Na Vikarah) of the greater space
(Paramarthakasasya), like (Yatha) a lump of gold (Suvarnasya - which can modify itself
into the form of) ornaments etc (Rucakadih), or just like (Yatha Va) water (Apam) which
can modify itself into products like foam, bubbles, ice etc (Phena - Budbuda - Himadih);
nor is pot space a part (Na Api Avayavah - of greater space) like the tree and its
branches (Yatha Vrksasya Sakhadih - as space is partless). Thus pot space is

(Ghatakasah) neither the modification nor part of (Na - Vikara - Avayavau) of greater
space (Akasasya).
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Just like that, so also (Yatha Tatha) Jivatma (Jivah), which is similar to the pot space

(Ghatakasa - Sthaniyasya) mentioned in the space example (Yathokta Drstantavat) at any
time (Sada = Sarvada) is neither a modification (Na Vikarah) nor a part (Na Api Avyavah)
of Paramatma, (Parasya Atmanah) the absolute truth (Paramartha Satah) which is similar

to greater space (Mahakasa - Sthaniyasya - mentioned in the illustration). Therefore
(Atah), any Vyavahara based on Atma being manifold (Atma - Bheda - Krta Vyavarah) is

certainly false, Mithya only (Mrsa Eva), that is the meaning (iti Arthah).

|) For Mahakasha — Total space, pot space not a product.

Il) Unlike example :

a)

b)

Gold

Ghatakasha

Ornament
Parinami Karanam
Goldsmith involved
Modifies shape

Pot space
Not modification by space
smith

Water

Ghatakasha

Undergoes change

Ice, steam, foam, bubble solid,
liquid vapour

Conversion, Parinama

Pot space not part, Avayava of
total less

Space is limbless, partless,
division less.
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d)

Targa

Vedanta

Space — Nityam, eternal
Niravayam hence Nityam
Not Karyam

Space born, resolves

Tasmat Va etasmat Atmana

Akasha Sambutaha
Savayavam, Anityam

House Deha - Body
- Has parts Savayam
- Bricks, wall, pillar, window Hands, legs
- Parts put together = House Has parts
- Any product is an assemblage Anityam

Mobile, car, computer
Yatu Savayam, Tatu Karyam,
Anityam Cha

Savayam, Anityam

Tree Pot Space
- Savayavam, Anityam No Vikara
- Branch, leaf, fruit No Avayava

Not part of total space
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Mahakasha Brahman
- Total space - Reality
- Ghatakasha - Jiva

Not part of total space Not part of Paramatma

For transaction, give Name, For transaction give Name,
form, function form, function to Chaitanyam
Pot space, car space, hall space. Teacher — Taught

Father — Son

* Transactional difference, not factual difference.

VIl) There is no real difference between Jiva — Jiva, Jiva — Paramatma, Jiva — Jagat.

e All plurality based transactions among Jivas is Mrisha — Mithya.

* Jivas birth, growth, death, relationships Mithya.

* Transactions are experientially available, factually — does not exist.

VIIl) Anvaya :

T TR SRR EEAEREIE (Hald) yatha ghatakasah dkadasya vikiravayavau na (bhavati)
T 1 4 e ReEEal A aq tathd yatha jivah dtmanah vikaravayavau na eva
(afal) I (bhavati) |

Just as the pot space is not a product or part of the total space, so also Jiva is not at all a

product or part of the Atma at any time. 2271




448) Introduction to Chapter 3 - Karika No. 8 :

JEATET ue.lcblsrm@rma’am
ﬁ a = S
SFHAUTICETIEN: | dEHTchadd HRRAS
SHSITHIHA! AR FAany T84
[ R A ™\ l

Just as (Yatha) the plurality of the pot spaces, Aupadhika Bhedah is based (Ghatakasa -
Adi - Bhedha - Buddhi - Nibandanah) on the form, function etc of the upadhi in
Vyavahara (Rupa - Karya - Adi - Bheda - Vyavaharastatha), similarly, there is a seeming
difference of Aupadhika Bhedah in Jivas (Jiva Bheda) set up by plurality of body
Upadhis (Deha - Upadhi - Krtah) in birth and death transactions (Janma - Maranadi
Vyavaharah). That being so (Yasmad), therefore (Tasmat), the Panca - Klesa (Klesa -
different afflictions like ignorance, ahankara, likes and dislikes, body attachments),
action and its punya-papa results of happiness and sorrow (Karma - Phalam)
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and the resulting Vasana impurities left behind (Malavatvam - Specially the Vasana that
| am a Samsari), are all Aupadhikam, seemingly caused because of the enclosure of
consciousness by the body-mind-sense-complex upadhi only (Tatkrtameva) and not
really in me, the Atma (Na Atmanah Paramarthatah). So, desiring to establish or reveal
(Pratipipadayisan) this particular message (Iti Etam Artham - that | am already free)
through the space example (Drstantena) Gaudapadacarya now says (Aha).

1) This conclusion can be extended further.

e \We can derive corollaries.

Il) The more we understand Akasha clearly, the self image undergoes Dramatic change.

Aim of Vedanta :

e To basically change on the way | look at myself.
l1l) Plurality negated.

* Extended to birth, death, relationships.

e Space not born, gone.

IV) Extend logic to Karma

* No Karma ever done by Turiya Jiva, hence no Karma Phalam (Sanchita, Agami,
Prarabdha).
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V) Yoga Sutra :

Pancha Kleshas

5 fold afflictions in a Jiva

Avidya Asmita Raaga Dvesha Abhinivesha

V1) Klehsa, Kama, Vipaka, Ashaya.

VIl) a) Ignorance gives rise to misconception — desires come (Jnana Adhyasa starts for a waker
or dreamer).

b) | mistake myself to be a Karta because of ignorance.
* | —identify with body — mind complex as the self.

c) Kartrutvam leads to Karma.

d) Karma leads to Karma Phalam (Vipaka)
e Sanchita, Agami, Prarabda logic.

e) Vipaka leads to Ashaya — Raaga — Dvesha Vasana.

f) Every Jiva associated with distinct Karma, Karmaphala, Vasana.
e All not for me the Turiya Atma, pure awareness.

g) All features of Samsara | negate.
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VIII) What is indication of clear understanding of my nature as awareness, consciousness?
* | no more look forward to Moksha.
* End of looking forward to Moksha is indication of understanding this Shloka.
IX) Shloka says :
* You don’t have birth, death, Samsara.
X) All transactions are based on Upadhi based on Nama, Rupa, Karma Bheda.
e At space level and consciousness level.
XI) All plurality and plurality based transactions are based on Upadhi — enclosure.

XIl) Enclosures based plurality and plurality based transactions are seen in the world for space
(Macro level).

XIll) In the same way, body enclosure based plurality of Atma and plurality based transactions
at micro level are concluded as Mithya.

XIV) Janma Marana Vyavahara is there for Ahamkara, enclosure based plurality.

XV) Plurality based transactions are there.

XVI) What is common between plurality and transactions?
* Both Mithya —said in Karika 5.
e Samsara causing factors are also Mithya.
e All caused by enclosure Ahamkara only.
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XVII
) 5 Kleshas = 5 factors together

|
Avidya Asmita Raaga Dvesha Abhinivesha
- Ignorance - Ahamkara - Likes - Dislikes - Instinctive
- | —=Notion bodily
attachment
- Strongest
XIX) Because of Klesha’s
v
| - Notion
v
Raaga — Dvesha — Karma
N N
Run after Run away

A

Samsara (Running between Janma to Janma)
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Samyaku Saranam Dhavanam =
Samsara
|
Get Phalam = Vipaka

Punyam Papam

Result of Karma = Malam, Vasanas

XX) Every experience leaves a Vasana in the mind.
XXI) Brihadaranyaka Upanishad :
* We bring Purva Janma Karma Phalam + Vasanas.
XXII) 1, Turiyam have no connection with Ahamkaras Karma Phalam, Vasanas, they are Mithya.
XXI11)

Jnani + Ajnani

Atma component Ahamkara component

Satyam Mithya
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Revision:

Karika No. 8 — Introduction :

1) What is relationship between Jivatma and Paramatma.

II) To reveal this relationship, Gaudapadacharya uses example of space

Ghatakasha Mahakasha
Jivatma Paramatma
i) 2 fold relationships
|
- Seeming - Factual
- Mithya - Real

- Nature of Anatma

Fact:

* There is no relationship.

There is only Paramatma
Indivisible

e Require 2, to have relationship.

IV) We acknowledge seeming relationship.

* Transactions are based on seeming relationship, seeming division.
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V) Pot space seems to be product of total space w.r.t. Pot enclosure.

 When Pot enclosure is born, pot space is seemingly born.

 When Jivas body is born, Jiva is pure Chaitanyam, he is seemingly born.
V1) As long as pot enclosure exists, enclosed space seemingly exists.

* Aslong as body exists, enclosed consciousness seemingly exists.
VIl) When Pot is destroyed, pot space is seemingly destroyed.

 When body is destroyed, enclosed Jiva — Consciousness attached to mind is seemingly
destroyed.

VIII) Pot space has individuality
* Jiva — Consciousness attached to Mind has individuality.
e With Body origination, Rupam, Karyam, Samkhya comes.
* Form, size, function, name — pot space comes.

* Pot space functions, different than hall / stadium space.

IX) Seeming individuality caused by pot, container, body — Upadhi.

X) Important to assimilate in Vedanta — Auphadhika Bheda.

* Seeming distinction caused by the enclosure, Upadhi.

* Enclosure based seeming difference = Auphadika Bheda.

XI) Because of Auphadhika Bheda, Auphadika Bahutvam is there.
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XIl) All Samsara causing attributes are Auphadhika Bheda.
* | have goal / bad Karma, experiences.

XIill) Remember :
* All are seeming experiences.

XIV) Real Atma = |

Mundaka Upanishad : Definition of Atma

LTI D] & TEHIU- 94T JeqIuarey | Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam,

=T ﬁ.qo A T q (-Ic\&ff T SRk = mﬁ Wﬁw &l Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah Il 6 Il

That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor
ears nor hands nor legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle —
that Imperishable Being is what the wise perceive as the Source of all Creation. [| = | — 6]

XV) Atma has no Sanchita, Agami, Prarabda.

* Auphadikam not there in Svabavika Atma.

XVI) Based on Seeming plurality, all transactions in the form of name, form, function are there
for pot space.

XVII) Similarly, there is a seeming plurality of Jivas, Auphadika Bheda Asti.
* Based on body — Mind + Chidabhasa — we talk of birth, death, Vyavahara.

XVIIl) From Atma standpoint, Avyavaharyam, transaction free, real nature e



XIX) Vyavahara is Atmani Adhyastham

Atma Anatma
- Transaction free - Auphadhikam
- Avyavaharyam - Vyavaharikam
- Real Nature

e Upadhi Drishtya — Vyavaharyam.
XX) Enclosed = Consciousness
* What encloses consciousness?
* Body, sense organs, mind complex encloses consciousness.

e Upadhi has Pancha Kleshas.

* Avidya, Asmita, Raaga, Dvesha, Abhinivesha, Karma Phalam, Punya — Papam, Sukha —
Dukha belongs to Body — Mind Upadhi.

XXI) Gita :

afaefas fag = anistamistam misram ca

= 3o FAH I trividham karmanah phalam |
A gT{=ar 9= bhavatyatyaginam pretya

g gearfaaraafaau 2=.22 1 || na tu sannyasinam kvacit | | 18.12 | |

The threefold fruit of action - Evil, good and mixed - Accrues after death, only to those who
have no spirit of abandonment; never to total relinquishers. [Chapter 18 - Verse 12] e




e 3 Karmas — 3 Karma Phalams
 Because of Phalams, Vasanas are there.
XXI1) Vasanas = Malam, impurities

e Basic Vasana = | am Samesari, very strong, | am the body very strong Vasana,
Abinivesha.

XXIII) How is Moksha Visualised?
* Notin this Janma, | am a powerful Samsari.
XXIV) Guru — Shastram :
* lam ever liberated.
Sishya :
* You don’t know who | am.
 We make omnipotent, Bhagawan helpless with our conclusions about who we are.
XXIV) Klesha, Karma, Phala Malavatu, Atmana, Auphadikam Tatu Krutam Eva.
* Seeming only.
* None are factually in Atma.
e All Jnana Adhyasa and Artha Adhyasa.
* Really not in Turiya Atma.
XXV) Eti Etau Artham :

* | am already free — this message explained by Gaudapadacharya with Akasha

Drishtanta in Verse 7.
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449) Chapter 3 - Karika No. 8 :
™\ o o ™\ . Q.
T dTd IS TR Al AS: |
A oSN 2
LT HAATGHMHTICHTY HicsAl A: 1| 3¢ I

yatha bhavati balanarh gaganarh malinarh malaily |
tathabhavatyabuddhanamatmapimalinomalaih | | 3-8 ||

Just as the sky appears to the ignorant Children to be soiled by dirt, similarly the Atman
also is regarded by the ignorant as tainted by impurities. [3 - K - 8]
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450) Anvayah : Chapter 3 - Karika No. 8 :
QYT A TWH AS: HisH Wafd, aur
LG ATHT MY 7S: AfS: wafy 0

yatha balanam gaganarh malaih malinarh bhavati, tatha
abuddhanam atma api malaih malinah bhavati.

Just as the space appears sullied with dust for Childish immature people, in the same
way, the Atma also appears sullied with impurities for the ignorant ones.
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Gist :
|) Student gives argument against Guru.
Guru :

* You are free.

II) Sishya gives Shastra based Argument

Moksha

v

Only if I have Jnanam

'

| don’t have Sadhana Chatustaya
Sampatti hence no Jnanam

v

Brahma Jnanam = Sattvic Jnanam

'

| have Rajasic, Tamasic Jnanam because
of Malam, impurities, Vasanas

\ 4

| can only identify with Anatma — Bodly,
Mind, Ahamkara

v

Can’t do Neighbourisation

'

No Sadhana Chatustaya Sampatti
(Tattwa Bodha)

\ 4

No Mukti
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l1l) I am not pure, Mukta, have Malam — impurities — Vasanas, done Prasthana Trayam 9 times.
IV) Gaudapada :

* You can’t be impure
* Space can never be impure.
e Claiming impurities = Immaturity, Childish.
e Like saying Akasha = Impure.
* No Jnanam, no Moksha, Not pure.
451) Bashyam : Chapter 3 - Karika No. 8 : Starts...

TN VEeaTeH GUsTY @ fgan sz
FEHSHISISTE] T TRl AlcTaRadr|

2286



1)

As in the case of the space example (Yatha), in this world (loke) for the immature,
ignorant people (Balanam = Avivekinam), the sky (Gaganam = Akasam) seems impure
(Malinam = Malavat Bhavati), polluted by impurities (Malaih) such as clouds (Ghanam),
dust, fog (Rajah), smoke, etc (Dhumadi - whereas in reality), the very same space is ever
pure (Na Malavat Gaganam - Inspite of accommodating all the above things) and this is
realised by people who know the true nature of space (Yathatmya Vivekinam). So also, it
happens (Tatha Bhavati) that the Atma (Atma) which cannot be contaminated by
impurities (Parah Api Bhavati) which is the inner self (Pratyak), witness consciousness of
everything (Yo Vijnata), is taken to be polluted (Malinah) by impurities (Malaih), such as
misery, karma and its Phalam (Klesa - Karma - Phalam) by the ignorant people who are
not aware of the Atma, the real 'l' (Abuddhanam = Pratyagatma Viveka Rahitanam), but
not (Na) by people who having received the message of the Upanishad about the inner
self, are endowed with Atma - Anatma - Viveka (Atma Vivekavatam).

Space Consciousness
a) Accommodates dust, clouds a) Accommodates thoughts, emotions
b) Space not contaminated b) Consciousness not affected, Asangha
c) Space continues to be ever pure inspite of so many emotions, disturbances
inspite of accommodating all c) Body, mind impure, healthy unhealthy, “I
impurities am free” inspite of conditions of the body
d) Unintelligent say sky is impure, sky is and mind.
blue d) |=Tvam Pada Lakshyartha for Vivekis
e) Space ever pure for Vivekis = Nitya Shuddha 28




Il) After claiming | am Atma, ever free from conditions of the Body, Mind, neighbourising it, |
can enjoy refining the mind.

* |tis useful for transactions.

 Don’tsaylam impure.

 Don’t connect my freedom with condition of Anatma, Body Mind.

1) In the hobby of refining the Mind,

| may be

Successful Failure

e Part of the game.

* Don’t connect self to Anatma.

e Perfect Anatma body — mind does not exist.
IV) Sureshvaracharya :

* lIts like balancing an apple at the tip of your nose.
V) Enjoy Anatma, never mix up Atma — Anatma.

* Messy if you mix up.

2288



V1)

Now wrongly named Jivatma

It is Paraha, Asangaha Atma

Uncontaminable

Not 5 Koshas

e Atmais the inner Sakshi.

VIl) Brihadaranyaka Upanishad :

dedl UdgaY JMERIESe

avg, 3T AN,

3THAT HAed,

SIEEICIERIGE

AT ArsTd asc,

ATaGarsf&a 2,

AT AT Hod,

ATeAeAIsT&a fa=reqg;

TATHe Woada'Y

IMIATHILA ITAT TTAATT Il 22 |

tadva etadaksaram gargy

adrstam

drastr, asrutam Srottr,

amatam mantr,|avijiatam vijnatr;

nanyadato'sti drastr,
nanyadato'sti srotr,
nanyadato'sti mantr,
nanyadato'sti vijAiatr;
etasminnu khalvaksare
gargyakasa otasca protas

ceti || 11 ||




This Immutable, O Gargl, is never seen but is the Witness; It is never heard, but is the Hearer;
It is never thought, but is the Thinker; It is never known, but is the Knower. There is no other
witness but This, no other hearer but This, no other thinker but This, no other knower but This.
By this Immutable, O Gargi, is the (unmanifested) ether pervaded. [3 -8 -11]

* Vignyata = Sakshi Chaitanyam
* Whereisit?

* Innermost, never objectifiable.

VII)
| — Atma

| |
Uncontaminable Unobijectifiable

VIIl) Yoga Sutra :

FREHITRRIEN I : JETiaRIY 35

KleSa karma vipaka asayaih aparamystah purusavisesah ISvarah

The Supreme Lord is that special person who is not affected by troubles,
actions, developments or by subconscious motivations. [Verse 24]
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1X)

| -= Pratyag Atma
|
| |
- Abuddhanam Malinam - Pure for Jnani
- Impure for Aviveki - Discriminated one

X) I am pure, Mukta, not after Vasana Kshaya.

Vasana Moksha

- Anatma - Atma
- Conditions - Unconditional

f

No connection

452) Bashyam : Chapter 3 - Karika No. 8 Continues

ARG eI R I bR ISl ATCHT
IR RNCHS IS Wadiead: Il }-< I
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A desert (Usaradesa) does not indeed (Na Hi) become possessed of water, foam, waves
etc (Udaka - Phena - Tarangadiman) just because a thirsty creature or person (Trdvat
Prani) wants to think so (Adhyaropita). In the same manner (Tatha), |, the Atma am not
blemished (Atma Na Malinah Bhavati) by the impurities (Malaih) such as suffering etc
(Klesadi) superimposed or attributed to myself (Aropitah) by an Ajnani (Abhuda), that is
the idea (iti Arthah).

I) Gaudapada Example :
e Space — Akasha
 Karika No. 6, 7, 8
Il) Shankara Example :
* Mirage Water — Dry Sand
* Upon dry sand, person superimposes, perceives mirage water.
* Jnana Adhyasa + Artha Adhyasa.

* Sand never get wet, drenched even when | perceive the mirage water.

l1l) Atma not contaminated even when | experience body — mind conditions.

* Do Viveka to claim Nitya Mukta Svarupa Atma.
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IV) Seekers say :
a) | am impure, don’t have 20 virtues of Atma.
Gita : Chapter 13

amﬁaﬂa&qm amanitvam adambhitvam

3:"_&"{:]']' W | ahimsa ksantirarjavam |
BTWT?,T?'QTQ:[ 5[]?{ acaryopasanam saucam
@ﬁmm%m: Il 23 -< || | sthairyam atmavinigrahah || 13.8 ||

Humility, unpretentiousness, Non-injury, forgiveness, uprightness, service to the teacher,
purity, steadfastness self-control...[Chapter 13 - Verse 8]

3‘!’\7,';&15;?3 a\T'qut[\ indriyarthésu vairagyam
STAESET L 99 4 | anahankara éva ca |
\J‘If"-ll-i('g\rl(ld-llr'a janmamrtyujaravyadhi
Q:W Il 23-R Il | duhkhaddésanudarsanam || 13.9 ||

Indifference to the objects of the senses and also, absence of egoism, perception of (Or
reflection Upon) evils in birth, death, old age, sickness and pain... [Chapter 13 - Verse 9]

2293




STEARRTARTS::

g I Ial=g |

= =3 |Aaraags
FTEME=2A9rYg Il 23-20 |

asaktiranabhisvangah
putradaragrhadisu |
nityam ca samacittatvam

istanistopapattisu || 13.10 | |

Non-attachment; Non-identification of self with son, wife, home and the rest; and constant

even-mindedness on the attainment of the desirable and the undesirable...
[Chapter 13 - Verse 10]

3:"'%,[ ‘Gll-lc-qq\l-‘\l-l mayi cananyayogéna
ARSI ITRO | bhaktiravyabhicarin’ |

LS o N hes: Y o - - — — -
TAidha2ATddH viviktadésasévitvam
BTTI%G?WPT% Il 223-22 1l || aratirjanasamsadi || 13.11 | |

Unswerving devotion unto me, by the Yoga of non-separation, resorting to solitary places,
distaste for the society of men.. [Chapter 13 - Verse 11]

STATH ST A
aﬁmﬁzﬁm |
TSI SR .

ST ASAISAT 11 23-2 1

adhyatmajnananityatvam
tattvajnanarthadarsanam|
étajjnanam iti proktam

ajRnanam yadato'nyatha | |13. 12 | |




Constancy in Self-knowledge, perception of the end of true knowledge-this is declared to be
knowledge and what is opposed to it is ignorance. [Chapter 13 - Verse 12]

b) Gita : Chapter 16 — 26 Virtues

2T |

ST AaHIINE

SISEIMEE I IS el

2T =721 I=1=1

TETSTHETT TSI 12&-¢2 I

sribhagavanuvaca

abhayam sattvasamsuddhih
jhanayogavyavasthitih |

danam damasca yajnasca
svadhyayastapa arjavam| |16-1] |

The blessed lord said : Fearlessness, purity of heart, steadfastness in the yoga of knowledge,

alms-giving, control of the senses,
straightforwardness...[Chapter 16 - Verse 1]

sacrifice,

study of the sastras and

SEIFge HAHH :

AR IMALAZAH |
AT A TS S

HTed SS9 H. 12&- |

ahimsa satyamakrodhah

tyagah santirapaisunam |

daya bhutesvaloluptvam
mardavam hriracapalam || 16-2 | |

Harmlessness, truth, absence of anger, renunciation, peacefulness, absence of crookedness,

compassion to beings,
fickleness...[Chapter 16 - Verse 2]

non-covetousness,

absence of
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=1 eI ‘CII%\-R ’-z“ﬁﬂt[\ tejah ksama dhrtih saucam
TETET TrEETRET | adroho natimanita |
i~ T S
STRTATAST LA 11 28-3 1l

bhavanti sampadam daivim
abhijatasya bharata || 16-3 | |

Vigour, forgiveness, fortitude, purity, absence of hatred, absence of pride-these belong to the
one, born for the divine estate, O Bharata. [Chapter 16 - Verse 3]

a'l'-‘q"\[ aﬁfsﬁqﬂm%] dambho darpo'bhimanasca

Hi: greEsIq g T | krodhah parusyameva ca |
31$||-i -c.||fa\-|\;—||(—|(<.| ajhanam cabhijatasya

qTQ:? qqmgmﬂﬁq N 92&_% ||| Parthasampadamasurim ||16-4]|

Hypocrisy, arrogance and self-conceit, anger and also harshness and ignorance belong to one
who is born, O Partha, for a demoniac estate. [Chapter 16 - Verse 4]

c) Total 46 Virtues missing, in me, hence Samsari.
V) 46 Virtues superimposed on Atma like Mirage Water.
* Ever deer (Prani), thirsty, runs after its own superimposition.

* We just sympathise but we do same when it comes to Moksha. .




V1) Moksha — not remote destination like mirage water.

* Sadhya — Moksha doesn’t exist.

e Siddha Moksha alone exists.

VIl) Sadhya Moksha is superimposed by us like a deer (Thridvatu — thirsty deer — Trish — Root).

VIl

One water — seen as

Wave Foam Bubble Steam
* Dry sand does not possess any of them.
1X)
| —the Atma
|
Am superimposed by Ajnani
|
| | | |

Klesha Karma Vipaka Ashaya

* Atma does not get contaminated (Malinam).
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IX)

When | superimpose Samsaritvam on Atma

v

| superimpose Sadhyatvam of Moksha

'

Upon the Siddha Moksha, ever attained Moksha, |

superimpose Sadhyatvam

\ 4

Goalness is superimposition on Moksha

'

Secret, never tell outside

v

Moksha should never be goal according to Vedanta

X) In the initial classes, Moksha = Goal, Adhyaropa Kale, to encourage the students.

Xl) Goal status for Moksha is deliberately superimposed.

Route — Map — |

Karma Yoga

Upasana Yoga

Sravana Yogena

Chitta Shuddhi

Chitta Ekagratha

Agyana Nivritti
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Route Map — I

Manana Yogena Nididhyasanena

Samshaya Nivritti Viparyaya Nivritti

e 15t April 2025 — Moksha!
XIl) Moksha never exists as a goal.

e Exists only as my nature.
XIll) Anvayah :

A A T Hob: Ao W, yatha balanam gaganarh malaih malinarh bhavati, tatha
I AT MY 7S: Ao afey 1 || abuddhandm atma api melaih malinah bhavat,

Just as the space appears sullied with dust for Childish immature people, in the same way, the
Atma also appears sullied with impurities for the ignorant ones.
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453) Introduction to Chapter 3 - Karika No. 9 :

gATCGRHAT 9= d{c-

Once again (Punah Api) Gaudapadacarya consolidates (Prapancayati) the message that
was conveyed (Uktam Eva Artham - about Atma).

1) Akasha — last verse to establish Jiva Utpatti Nisheda.

* Negation of origination of Jiva by Yukti Pramanena (through logic — by space example).

Il) Consolidation :

 Whenever you want to know more about Jiva, go back to space example.

e Birth, travel.

1) Gita :

dw'w(l\ TS e TIET: urdhvam gacchanti sattvastha
T fdei~a T4t | madhyé tisthanti rajasah |
T3]0 ElRsLS21F jaghanyagunavrttistha

TN oS Ted daTEET: N 2%-2< |1 | adho gacchanti tamasah || 14-18 | |

Those who are abiding in sattva go upwards; the Rajasika dwell in the middle; and the
Tamasika, abiding in the function of the lowest Guna, go downwards. [Chapter 14 - Verse 18}"




IV) Once again, for conclusion and consolidation, the same message w.r.t. relationship

between Jivatma — Paramatma.

Relation

Dasoham

Soham

- Adhyaropa
- Auphadikam

Represents, consolidates.

- Apavada
- Vastavikam
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454) Chapter 3 - Karika No. 9 :

‘\

Al

qRd 9 TN THEERY |

Rl GzRNY STRRIATESET: 1| 3-R 1

marane sambhave caiva gatyagamanayorapi |
sthitau sarvasariresu akasenavilaksanah || 3-9 ||

[3-K-9]

The Atman presiding, as it is, in all bodies in its seeming processes of birth, death (or
transmigratory roaming's) and existence, is in no sense different from the pot-space.

2302



455) Anvayah : Chapter 3 - Karika No. 9

\

FRUT @0 TN : HaENRy
RQl T 7Y (SATCHT) HRH AfISHu: 0 (i) |

marane sambhave ca gatyagamanayoh sarvasariresu
sthitau ca api (atma) 3kasena avilaksanah eva (bhavati) ||

(Jivatma) is similar to the pot space in the case of death, in the case of birth, departure,
arrival and existence in various bodies.
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1) Following topics are regarding Jivatma :
a) Sambavaha — Utpatti — Origination of Jiva.
e Getclarity
* Not my last birth.
Question :
* Ask, is there a birth for Jivatma.
e 15t Last, next birth.
e Should never have birth — Prayer, not correct.
 Remember this Karika 9.
b) Maranam :
* Death

c) Gamanam — Agamanam :

* Going away from the body, coming back to another bodly.

d) With regard to departure of Jivas get clarity.
* Birth, death, arrival, continuity in a particular body.
 W.r.t. all these topics — you remember :
Ghata — Mahakasha example
e) Right Conclusion :

e All these are there, seemingly.
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* All these are not there factually, really.
f) If a person does not know, he will be in Samsara, delusion, Adhyasa, Baddah.
g) Guru :

* You are intelligent, seemingly.

* Unintelligent, really.

* Ghata Akashena Avilakshana.
456) Bashyam : Chapter 3 - Karika No. 9 : Starts

aamwwm%uﬁamwlmdww
MR RIANESEHUT: Sdded Ta9: 1| -2 1)

For the pot space (Ghatakasah), birth and death (Janma - Nasa), going and coming
(Gamana - Agamana) and its duration in the pot (Sthitivat) is not there. Similarly, with
reference to the variety of bodies that are there (Sarvasariresu), Atma (Atmanah) with
regard to birth, death etc (Janma - Maranadih), is in no way different from space
(Akasenana Avilaksanah). This has to be understood very well (Pratyetavyah - Other
than this understanding, moksha is neither an external event, involving any external
change nor an internal event involving any internal change, but is the strong rejection
of the wrong notion that | am a Samsari). That is the idea (iti Arthah).
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I) Ghata Akasha :

* Birth - seeming, death - seeming, travel - seeming, travel - seeming, arrival back -

seeming, duration within the pot, longevity, short life, long life.

They are all

There seemingly Not there factually

Il) Similarly :
For Jivatma

| have Birth, Death, seemingly Not there, factually

l11) I have taken many Janmas with Mind — Body.

* Varieties of bodies.

* All like Akasha, Avilakshana, similar to birth of Ghata — Akasha.
IV) Understand very well.

* No other Moksha is there, other than this undersanding.
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Moksha
!

Not external / internal event

A

Not involving any change

* Body will be the same, pains same at Anatma level.

V) Moksha = Clear understanding and consequent strong rejectin of the idea thatiam a
Samesari.

e Firmly drop this notion.
* No other Moksha, no Mystic experience.

* Clean understanding.

Revision :
Chapter 3 - Karika No. 9 :

e N D i W . ) :
AU §Od = TTARTHAGRY | marane sambhave caiva gatyagamanayorapi |

f%aﬁ\[ {ﬁ'ﬂﬁig eﬂmﬁ\m‘rﬁagm: Il 3-_ 1 sthitau sarvadariresu akasenavilaksanah |1 3-9 |

The Atman presiding, as it is, in all bodies in its seeming processes of birth, death (or

transmigratory roaming's) and existence, is in no sense different from the pot-space. [3 - K- 9]
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I) Concludes Jiva Utpatti Nisheda (Karika No. 3 to 9)
Tarqa Logic :

Just as Akasha is

Indivisible Can’t produce Ghata Akasha as
separate entity
Pramata
|
| |
Indivisible Can’t produce Jiva as separate
entity
Ghata Akasha Jivatma
a) Factually Advaitam, nondual, a) Factually Advaitam nondual,
indivisible indivisible
b) In Vyavahara appears as pot b) In Transactions appears as
space, hall space many Jivas
c) Yukti Pramanam Ghata Akasha | c) Yukti Pramanam Jiva Utpatti

Utpatti Nisheda

Nisheda from Karika 3 to 9
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lIl) Doubt regarding birth, death, location of Jiva in the body, arrival, departure of Jiva,
compare Jiva with Ghatakasha.

IV) Once you compare Ghatakasha with Jiva, then you will know, all these are seeming events.

V) Ghatakasha Utpatti, Nasha, location with pot is seeming.
* Ghatakasha is not located in one pot, pot is located in one Akasha.

VI) No Utpatti, Nasha, location of Reflected Consciousness or all Jivas with Mind — Body
complex.

« All Body, Mind, Reflected Consciousness located in one Original Consciousness — called
Paramatma.

* Departure of Ghatakasha, arrival of Ghatakasha are seeming Phenomena.
VII) Similarly, with Jiva also seeming, birth, death, location, not factual.
VIIl) Janma, Marana of Jiva = Ghata Akashe Lakshana.

Problem :

Comparison

Akasha Atma

e Atma Utpatti, Vinasha should be compared with Akasha Utpatti, Vinasha.
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Comparison — Utpatti — Vinasha

Atma Utpatti, Vinasha

|
Akasha Utpatti, Vinasha

* Here Janma Marana of atma compared with Akasha by Shankara.

* |t should be Akasha Janma Maranidana Avilakshana.

e Jiva Utpatti Nisheda over.
IX) Anvayah :

mm -\. ¢ ﬂ\
Rl = oY (SATCH) AR o

(Heid

W) |

marane sambhave ca gatydgamanayoh sarvasariresu
sthitau ca api (atma) akasena avilaksanah eva {bhavati) |

(Jivatma) is similar to the pot space in the case of death, in the case of birth, departure, arrival

and existence in various bodies.
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457) Chapter 3 - Karika No. 10 :

AT Tavacad TcHA™TaE AT |
T JaET a7 A99rare [ded | 3-20 |

sanghatah svapnavatsarve atmamayavisarjitah |
adhikye sarvasamye va nopapattirhi vidyate I 3-10 |

All assemblages (Sanghatah) Such as body, mind and intellect are produced as a result
of ignorance (Maya) that veils the Self. No rational argument can be given to establish
their whether they be equal or superior to one another. [3 - K - 10]
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458) Anvayah : Chapter 3 - Karika No. 10 :

gd HuIdn: EaHad cHHEIeEdn: (Jfed |
d9TH ) T §a9rd a1 Iq9fe: 9 & fa

sarve sanghatah svapnavat atmamayavisarjitah (santi |
tesam) adhikye sarvasamye va upattihih na hi vidyate |

All bodies are projected by the maya of the Atma, like dream. There is no reason (to
establish their reality) whether there is superiority or total equality among them.
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I) Topic : Karika3 -9
e Jivas not born

e Jiva = Chaitanyam — can’t be born.

II) Bodies are born, birth of body we are wrongly transferring to Jiva Chaitanyam.

Ill) Example :

* Ghata — Akasha not born

* Birth of Ghata transferred to Akasha.
Instead of saying :

* Ghatais born

* We say Ghatakasha is born.
IV) Transferring Utpatti to Akasha

e Similarly Jiva is not born, body is alone born.

* Body Utpatti transferred to Jiva.

* Topicin Karika 3 -9

* Therefore there is no Utpatti of Jiva.
V) Catching Gaudapada

e N

Jiva Chaitanyam

{ v >
Not born

Shariras birth transferred
to Jiva
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* You are admitting Shariram is born.
Purva Pakshi :
* | admit Jiva not born.

e Shariram is born out of Atma.

e Potis born.

e Shariram is born.

V1) Originally, you want to establish Atma is Advaitam.
 What is meaning of Advaitam? Gaudapada gives special meaning for Advaitam?
* Advaitam = Akaranam

e Atma is not Karanam.

VII) Nothing is born out of Atma
* Now you accept, Shariram is born out of Atma.

VIIl) Atma is a Karanam or Akaranam?

Jiva Utpatti Nasti Sharira Utpatti Asti
v

- Atma = Sharirasya Karanam
- How Advaitam — Akaranam?
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IX) Gaudapada :

* 15t negate Jiva Chaitanya Utpatti.

* For doing that, | temporarily accepted Sharira Utpatti.
X) How is it born?

e Exactly like Svapna Shariram

* Its origination is seeming origination.

* Atma is seeming Karanam of seeming Jiva Shariram.

Xl) Conclusion :
* Jiva Chaitanyam + Jiva Shariram Api Na Utpannam.
e Tasmat Atma, Akaranam Eva
* Maya Shakti.

* Therefore Advaitam is established.

XIl) Karika No. 10 :
e Sharira Utpatti Nisheda

Karika3 -9 Karika 10
Chaitanya Utpatti Nisheda Sharira Utpatti NIsheda

 Atmanaha Nirvikaratvat

* It can’t produce Shariram
2315
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* All these Karikas help us to remain in Atma Sthithi as eternal condition.
XIIl) Jiva Chaitanya Utpatti — Akasha Example
e Jiva Sharira Utpatti — Nisheda Svapna Example

Na Jayate

Jiva Jagat

Boktru Bogya Prapancha

* Both are not born from Atma.
* Profound verse
459) Bashyam : Chapter 3 - Karika No. 10 : starts

qRETeg JERHTdT: FEHeRaRET AT

FARETRARCHHTATIREICT: ; STHT AT 7
FEIGEHTIYAT 7 G Seclicad: |
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The assemblage consisting of the Sthula and Suksma Sariras, or in other words, the
body-mind-sense-complexes (Dehadi Sangatah), which were comparable to the pot etc
(Ghatadi Sthaniyah - of the pot - Space example mentioned in the previous verses) or
comparable to the body experienced in the dream (Svapna - Drsya - Dehadi - Vat), or
comparable to the bodies projected by a magician (Mayavi - Krta - Dehadivat Ca); are in
the same way set up (Visarjitah) by Ishvara (Atmanah) by the Viksepa Saktih of maya
(Maya = avidya). By that maya (Taya), all the bodies are projected (Pratyuapasthapitah),
but do not exist in reality (Na Paramarthatah Santhi). That is the idea (iti Arthah).

1) Sangatah = Sthula — Sukshma Shariram

e Plural —infinite number — human, animal, plants, deva, all body — mind — complex.

e Similar to Ghataha — Pot in previous verse.

1)

Enclosures

Pot Body

Encloses Akasha Encloses Chaitanyam

lIl) Being enclosures, compare body — Pot.
* Atma — Maya Visarjita, Svapna Drishya Vatu.

e Like body experienced in dream. 1



* Like body projected in Svapna by waker or body projected by a magician.

e Similarly in Ishvara by his Maya Shakti all bodies are produced.

IV) Atma Maya = Prakrti = Shakti

V)

V1)

 Maya = Avidya

Debate in Vedanta

Maya and Avidya same

Maya and Avidya different

For junior student

Maya

[

Avidya

Shuddha Sattva Pradhanam

Malina Sattva Pradhanam

3 Gunatmakam

|

Identical

Maya

Avidya
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VIl) In the case of Ishvara, Sattva dominates, not overpowered by Rajas and Tamas.

VIII) Jiva : Sattva overpowered by Rajas — Tamo.
1X)

Ishvara

Jiva

- Knows Aham Brahma Asmi
- Maya

- Does not know Aham Brahma Asmi

- Avidya

f

Different for a junior student

X) For a senior student :
* Drishti — Srishti Vada
e Uttama Adhikari — Vichara Sagara.
* Maya = Avidya = Identical
* Both Trigunatmika power
Xl) Here :
e Senior student angle
 Maya = Avidya
* What is common to both?
a) Both Trigunatmikam, focus on that
b) Both falsified by knowledge
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XIl) Ishvara Maya — falsified
* Jivas Avidya - falsified
XIIl) By that Maya is projected

} Karana Shariram, Prapancha

* All bodies are projected by Maya.

XIV) Gita :

ITAISTY I ATH

ATATHIU ST 1|

Thid EEEES™
HEFR{THETAHATIA

I 2-&% Il

ajo'pi sannavyayatma
bhatanam 1$varo'pi san |
prakrtim svamadhisthaya

sambhavamyatmamayaya || 4-6 | |

Though | am unborn and am of imperishable nature, and though | am the Lord of all beings,
yet, ruling over My own nature, | take birth by My own maya. [Chapter 4 — Verse 6]

XV) Krishna Shariram = Mayikam

= Mithya

e Paramarthatha Na Santih

* All bodies do not exist in reality.

XVI) Vyavaharikam not Paramartikam
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460) Bashyam : Chapter 3 - Karika No. 10 : continues

~ o\ (et i, b

BB BE At BCA Bl B A B R LR

~ s . v . = e o =
A HEEUEEA die a1 9991 THdd
I R gEEdaIes diadd Amed, &

RISl O A QAT Gedicq: 1| -2 |

From the standpoint of animal bodies (Tiryag - Dehadi - Apeksaya) even though there
are superiority differences (Yadi Adhikyam = Adhikabhavah) like that of the body-mind-
sense-complexes of devatas, human beings etc (Devadi Karya Karana Sanghatanam); or
even if they are of the same type (Yadi Va Sarvesam Samatam Eva - like human bodies),
either way there is no (Esam Na Vidyate = Na Asti) possibility (Sambhavah) of any logic
in them (Esam Upapattih) for establishing (Pradipadakah) a reason enough (Hetuh) for
their origination being real (Sadbhavah). That being so (Hi = Yasmat), therefore
(Tasmat), all the bodies are projected by ignorance only (Avidya Krta Eva) and do not
really exist (Na Paramarthatah Santi). That is the idea (iti Arthah).
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1) Shankara enters 2"4 line of Shloka.

Il) Bodies are of different varieties :

Manushya Shariram — common feature...

Pashu, Pakshi Shariram — there is gradation.

Ill) Grades of Shariram :
a) Plant

b) Pashu

c) Manushya

d) Deva

Samatvam and gradation is there.
Sajatya and Vijatiya Bheda is there.

Differences and varieties are Mithya

Variety does not prove reality.

IV) Logic :

In dream also we see varieties of living beings, Pashu Shariram, Deva Shariram.

Go to in Svapna, see many bodies.
Variety seen in Svapna, not real.

Svapna Sharirams Mithya, inspite of their variety.
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V) Jagrat Sharirams also Mithya inspite of variety.

* Essence : Variety does not prove reality.

V1) There is inferiority superiority, in Manushya Shariram, Animal body (Triyak Shariram), Deva
Sharirams.

VIl) Human bodies equal, Sajatiya Bheda Nasti, Vijatiya Bheda Asti.
* This does not prove real origination.
* Satchidanendra Saraswati :
Svabavaha, interpreted differently.

* Proof to establish Sambava satpadaha, the existence of real origination, incidence of
real origination, all — Ishvaras Maya — Shakti.

VIIl) Bottom line :
a) All bodies are projected by ignorance, Moola Avidya Maya.
* Na Paramarthatha Santi.

* Does not really exist.

b) Jagrat Prapancha Mithya, Avidya Janyatvat, Svapna Prapanchavatu.

c) Jagrat unreal like Svapna Prapancha.

Unreal

- Experiencable in Dream, - Transactable in dream, - Useful

waking waking - Both useful o




* Inspite of Experiencability (E), Transactibility (T), Utility (U) — Svapna unreal
» Jagrat also unreal inspite of Experiencability (E), Transactibility (T), Utility (U).

d) We don’t negate Experiencability (E), Transactibility (T), Utility (U) of Jagrat or Svapna
Prapancha.

e) This establishes Paramartika Satyam, Turiya Chaitanyam.

f) Inspite of Experiencability (E), Transactibility (T), Utility (U) — Jagrat also Mithya like Svapna.
Important Shloka :

IX) Anvayah :

A4 daT: EaHad, SCHATTaEridn: (Ffed | | sarve sanghatah svapnavat atmaméyavisarjitah (santi|
dTH, ) ST FaETe a1 Jugre: A f& fera o || tesam) dhikye sarvasamye va upattihih na hi vidyate |

All bodies are projected by the maya of the Atma, like dream. There is no reason (to establish
their reality) whether there is superiority or total equality among them.

* Logic for their real origination is not there.
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461) Introduction to Chapter 3 - Karika No. 11 :

To show that (Pradarsanartham), the nature of Atma being Non-dual (Advayasya
Atmatattvasya) and free from birth, death etc (Utpatti Adi Varjitasya) is supported by
the Sruti Pramana (Sruti Pramanakatva) several Upanisadic sentences are given
(Vakyani Upanyasyante - in the following Karikas).

II) Established Jagat Utpatti Nisheda — Karka 10

I1l) Karika No. 11 — onwards Sruti Pramanam

1) Jiva Utpatti Nisheda — Karika 3 -9 .
Through Yukti Pramanam

Negate

Jiva Utpatti Nisheda Jagat Utpatti Nisheda

Karika No. 11
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IV) To show Atma Tattvam is Advayam
V) What is significance of Advayam :

* Utpatti Adhi Varjasya = Akaranam, it does not have origination or does not cause
origination of anything. (Neither Jiva / Jagat).

e Utpatti, Sthithi, Nasha of Jiva.
e Thisis supported by Sruti Pramanam also.

VI) Several Upanishad Vakhyams quoted.
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462) Chapter 3 - Karika No. 11 :
e Y o s S, ¢ AW N
Al & 9 REN AR oide |
b ¥ ™ . « ~\
JYTHTCHT QU STl : © T1 9ehiRma: | 3-92 |

rasadayo hi ye kosa vyakhyatastaittiriyake |

tesamatma paro jivah kharh yatha samprakasitah || 3-11 ||

The individual Jiva which is nothing other than the Non-dual Supreme Brahman is the
Self (Soul) of the five sheaths such as the physical, the mental, etc., which have been
exhaustively described in the Taittriya Upanishad. That the Supreme is like the total
space has already been described by us. [3 - K- 11]
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463) Anvayah : Chapter 3 - Karika No. 11 :

I & WA TR dES SR Q€
HICHT G ST : (Ih: | H: SATCHT IFHTAT:) oy
(T gfcy) HSRIRRT: N

ye hi rasadayah kosah taittiriyake vyakhyatah tesam
atma parah jivah (uktah | sah atma asmabhih) yatha
kham (thata iti) samprakasitah ||

The (five sheath like) Kosas beginning with Annamaya are expounded in the Taittriya
Upanishad. The supreme Atma is revealed as the content of them like the space.
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I) Taittriya Upanishad :

3 FEATAGI=ITd IHA | dGIIsHFAT 1| Om brahmavidapnoti param | tadesa'bhukta |
A FAHAd SEH | satyam jiianamanantam brahma |

a1 g [Afgd o™ A A | yo veda nihitam guhayam parame vyoman |
WsAd FA FATHE | s0'$nute sarvan kamansaha |

sEAom AgR=Eafa 1 ¢ brahmana vipasciteti Il 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]

Pramanam for Jiva Utpatti Nisheda.

Il) Paramatma — Brahman = Introduced first

Karanam of entire creation.
Tasmat...

Utpatti of Body.

Purusha = Dehaha body.
Anyontara Atma Pranamaya.

Ananda Atma Brahma Putcham Pratishta. 2329




lIl) Same Brahma, Jagat Karanam, is within Pancha Koshas as the Jivatma.

IV) Paramatma the Jagat Karanam is obtaining within the Shariram as Jivatma.

V) After Anupraveha, Paramatma is present as Jivatma.

V1) Paramatma, Jivatma Aikyam is revealed in Taittriya Upanishad.

VII) What was called Paramatma before the origination of the body is called Jivatma after
origination of Body, when it is enclosed within the body.

VIIl) What was total space is called Pot space after origination of the Pot, when it is enclosed
within the Pot.

IX)

Atma

| |
Unenclosed Enclosed

Paramatma Jivatma

e Paramatma = Jivatma

e Jivatma = Paramatma
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X)

Space

| |
Unenclosed Enclosed

- Total Space
- Original Face
- Bimba Chaitanyam

Pot space
Reflected face
Pratibimba Chaitanyam

XI) If Paramatma = Jivatma, you can’t say Jivatma is born out of Paramatma.
XIl) No Karya — Karana Sambandha, both one and the same.
XIlIl) Jivatma not born out of Paramatma because Jivatma = Paramatma.

* Therefore Jivatma is not born

* Jiva Utpatti Nisheda is done by Taittriya Upanishad through Jivatma Paramatma
Aikyam.

XIV) Aikya Dvara Utpatti Nishedaha Krutaha.
XV) Apply the Mind

 This is the essence.
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Revision : Chapter 3 —Verse 11

e Y o W T | W o N - ; e T
STl & I FHRN AR add | rasadayo hi ye kosa vyakhyatastaittiriyake |
SSTHTCHT G S19: © T SYRTRE: || 3-99 || || tesdmétma parojivah kharh yatha samprakasitah [ 3-11 1

The individual Jiva which is nothing other than the Non-dual Supreme Brahman is the Self
(Soul) of the five sheaths such as the physical, the mental, etc., which have been exhaustively
described in the Taittriya Upanishad. That the Supreme is like the total space has already been
described by us. [3 - K- 11]

1) Jiva + Jagat Srishti negated by Yukti Pramanam upto Karika 10.
II) Same reinforced with Sruti Pramanam
e Jiva Srishti negated from Karika No. 11 — 14,
ll) Sruti :
* Reveals Jivatma — Paramatma Aikyam.
IV) Corollary :
e If Jivatma = Paramatma, then they can’t have Karya — Karana Sambandha.
* Any Sambandha requires duality.
* Relationship always within 2 members.
e Since both one and same, no relationship possible.
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V) Jiva not a product of Paramatma, not created out of Paramatma, no origination.
V1) Unlike chain originating from Gold as a product, Karyam.

VIl) Paramatma not a Karanam

VII) Taittriya Upanishad :

3 FEAQAGr=Id 9 | dGWIsHFdT 1| Om brahmavidapnoti param | tadesa'bhukta |
T A 9 | satyam jiianamanantam brahma |

a1 9q AT e A A | yo veda nihitam guhayam parame vyoman |
AlsAT FA] FHAEHE | so'$nute sarvan kamansaha |

sEeaom _AgREataS n ¢ brahmana vipasciteti || 1 [

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]

a) Yo Veda Nihitam Guhayam Parame Vyoman
b) Brahman definition :
e Satyam, Jnanam, Anatham.
 Same Brahman is within everybody as the Atma.
c) After negating Pancha Koshas, Brahman revealed is revealed within the Koshas.

e Anandaha Atma Brahma Putcham Pratishtam. o




d) Pancha Kosha Atma revealed in Jivatma / Paramatma — Aikyam.

e) Revealed more clearly later :

Taittriya Upanishad : Mahavakya Mantra

H IR 929 | ARIFEEiGd |
H TH: H F Taidd |AEATeAhId 9T |
CAHA—AAGHATCHHAATASHIHATT |
Td AUTHIHACHAHIHSHIATT |
Td HAHTATCHAAIASHEAT |
Td A HAIATCHAATASP AT |
TAATAGHAAATHAATASHIHA T

-

daAY W ﬂ‘lT:I'ﬁ:'I'a nee N

- - - - -

sa ekah sa ya evamvit | asmallokat pretya |
etamannamayamatmanamupasankramati |
etam pranamayamatmanamupasankramati |
etam manomayamatmanamupasankramati |
etam vijianamayamatmanamupasankramati |
etamanandamayamatmanamupasankramati
tadapyesa $loko bhavati I 12 |l

The reality in the core of man and the reality which is in the sun are one. He who knows this, on
Leaving from this world, first attains the Atman made of food, next the Atman made of Prana, next
attains the Atman made of mind, next attains Atman made of buddhi and lastly attains the Atman
made of Bliss... Regarding this there is the following Vaidika Verse.[2 - 8 - 12]

* Aikyam revealed

* Therefore Jivatma and Paramatma are one.

f) 2" line :

* That oneness, | have also talked through Akasha example.

e This is the gist of the shloka.
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464) Bashyam : Chapter 3 - Karika No. 11 : Starts

TS TEHY: TUHT SATHE: HIEN 39 HIRN
TG RAAAEATIEAT ARMIETcqEYaed saredTdl

LS8 122 TG IS = e 4 £ R IR LA D T IRC |1 E B Pt
dST RIRTFTHICHT AT T HIE

IAHIAIS~aiai-, § & qasi sligdmiaaT=ig: |

(The body-mind-sense-complex) is the modification of the essence of the food eaten
etc (Rasadayah = Annarasamayah Pranamayah Iti Evamadayah), which are called as
though sheaths (Kosah Iva Kosah), that cover whatever is inside, like the sword etc
(Asyadeh Iva). As clearly explained (Vyakhyatah = Vispastam Akhyatah) by the
Brahmananda Valli of the Taittriya Upanishad (Taittiriyake = Taittiriyaka Sakha -
Upanishad Vallyam), all these five Annamaya, Pranamaya, Manomaya, Vijnanamaya
and Ananadamaya (Tesam), from the standpoint (Apeksaya) of what comes later
(Uttarottarasya), the earlier or former ones (Purva Purvasya), are considered to be the
outer covers, sheaths (Bahirbhavat - and therefore are called Kosas,
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the enclosures. Thus, Brahmatma was finally pointed out) as the innermost entity
(Atma) of all the Kosas (Tesam Kosanam); because of which ultimate innermost self,
Brahman alone (Yena Antaratmena Atmana), all the five Kosas even (Pancapi Kosah)
come to exist (Atmavantah). And that Brahmatma indeed (Sah Iti) is called Jivah or
Jivatma (jivah) as it lends existence or sentiency to all the Kosas (Sarvesam Jivana
Nimittatvat).

|) Anna Rasa Maya, Pranamaya, iti Eva Adayaha... 5 Kosha = Rasadaya.

Il) Taittriya Upanishad :

qaruy Wsﬁﬂ'ﬂmr: | dEIGAT fR: ||| sava esa puruso'nnarasamayah | tasyedameva irah |
3 GBI 98T: | HIATR: 9&T: | ayam daksinah paksah | ayamuttarah paksah |
A | 56 T.—t; gfaser | ayamatma | idam puccham pratistha |

A RGIHECIGREN tadapyesa sloko bhavati || 3 ||

He indeed is this man consisting of the essence of food. This is his head. This is his right wing.
This is his left wing (side). This is his trunk. This is hind part forming his support and
foundation. About this also is the following Vaidika Verse. [2 - 1 - 3]
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lll) Khoshaha :
* Asthough enclosures or encasements.

* Like a knife is kept within a case.

Pranamaya Annamaya
Internal content Kosha
Koshi Case
Content Container

Knife Case
Koshi Container — Kosha
Enclosed Enclosure
Content 5 Koshas

Atma Containers

Manomaya Pranamaya
Content Kosha
Inner Outer
Later Container
One Previous one, former

5 enclsoures 233




IV) Why Kosha employed?
 Bahir Bava — Outer enclosure.

* Encloses — the content — Atma finally.

Vv
) Vyakhyanam Here
- Analysis, explanation - Vishpashtam Akhyataha
normal meaning - Statement
- Not explanation

VI1) For 5 Koshas, the following is the Atma.
e Original Brahman = Atma.
e Atma Brahma Bavati.
VIl) Yena, Antarasamena Atmanah.
* With the help of innermost self, Brahman alone is the self.
* With the innermost self, all 5 Koshas are endowed with Atma.
VIIl) Atma = Satta = Existence
e All 5 Koshas are endowed with existence only, because of innermost self alone.
IX) Atma alone lends isness to all 5 Koshas sequentially
e 15t Atma gives Satta to Anandamaya Kosha.
* Anandamaya gives Satta — to Vigyanamaya — Manomaya — Pranamaya — Anandamaya.

e Atma spreads to all Pancha Koshas. 2338



X) That Brahma alone is called Jivatma.

 Why called Jiva?

* Because Brahman lends sentiency to all 5 Koshas.

e Jivanam = Chidabhasa = Pratibimba Chaitanyam.
Xl) Bimba Chaitanyam alone lends Pratibimba Chaitanyam to all the 5 Koshas — sequentially.
XI1)

Brahman lends Chidabhasa to

v

Anandamaya Kosha

'

Vigyanamaya Kosha

'

Manomaya Kosha

'

Pranamaya Kosha

v

Annamaya Kosha

* Atma will never give directly to Annamaya, only through intermediary Kosha.
* Jivaha applicable to Brahman itself.
XIII) What type of Jiva it is?

e Paraha-Jiva
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465) Bashyam : Chapter 3 - Karika No. 11 : Continues
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Who is that innermost Jivatma (Kah Asau)? That is being explained (iti Aha). That
Jivatma is none other than Paramatma, Brahman itself (Para Atma Eva), who was
introduced (iti Prakrtah) earlier (Yah Purvam - in the Taittriya Upanishad 2-1, as Satyam
Jnanam Anantam brahma ("Satyam Jnanam Anantam brahma"). From that very
Brahmatma (Yasmad Atmanah), it has been said (iti - Uktam — in Taittriya Upanishad),
like in the dream state, like the magic performance etc, (Svapna - Mayadivat) through
one's own maya (Atma Maya), has come out (Visarjitah) space, air, fire, water, earth
etc, in that order (Akasadi Kramena), Upto the Composite things (Sanghatah - like the
physical bodies), Characterised by Kosas of Annamayarasa etc (Rasadayah
Kosalaksanah). That Atma (Sa Atma - which was explained in the Taittriya Upanishad as
Non-separate from Paramatma, that very Atma alone, has been revealed
(Samprakasitah) by us (Asmabhih), that (iti), just as space is ("Khamyatha") so also is
(Tatha - the Atma, by the words) 'Atma is indeed like space' ("Atma Hi Akasavat") in
Karikas 3 to 9 of this Advaita Prakarana (Ityadi Slokaih). Thus Atma is not like what the
logicians imagine (Na Tarkika Parikalpita Atmavat), that, it is arrived at, by the Pramana
(Pramanya Gamyam) of intellect of human beings (Purusa - Buddhi - because, it can be
arrived at only through Sruti Pramanam). That is the conclusion we come to (iti
Abhiprayah).
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|) Kosau?
e Who is the inner most Jivaha?

II) Paraha Eva

e Jiva = Paramatma himself which has been introduced as Satyam, Jnanam, Anantham in
Taittriya Upanishad — Chapter2-1-1

3 JEATAGr=ifd 97 | dqWis3HFar 1|| Om brahmavidapnoti param | tadesa'bhukta |
AT FAAAd 97 | satyam jianamanantam brahma |

a1 g [Afed el A @A | yo veda nihitam guhayam parame vyoman |
AlsEd AA FHATHE | so'$nute sarvan kamansaha |

sesor AaREata ¢ brahmana vipasciteti || 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

lIl) From that Brahman alone Pancha Koshas originate like Svapna or Maya.

* Inthe order of Akasha...
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IV) Lean text by heart.
Taittriya Upanishad : Chapter2-1-2

dEATGAl TAEAGIcA TR HIA: |
ITHRMGAN: | TRERFEA: | TR |
IEFT: qiAdl | g AT |

MMM | =T, ToT: || 2 |

tasmadva etasmadatmana akasah sambhtah |
akasadvayuh | vayoragnih | agnerapah |
adbhyah prthivi | prthivya osadhayah |
osadhibhyo'nnam | annat purusah || 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

* Krama — keep in mind.

e Akasha — Annamaya Kosha- Utpanna = Kosha Lakshana.

V) Whatever has been said in Taittriya, Gaudapada says in Karika No. 10 — 15 line.

Mandukya Upanishad :

HUTAT: e STcHATETSEdT: |
T gaETey a7 A99raR aed 1 3-90 |l

sanghatah svapnavatsarve atmamayavisarjitah |
adhikye sarvasamye va nopapattirhi vidyate | 3-10 {1

All assemblages (Sanghatah) Such as body, mind and intellect are produced as a result of
ignorance (Maya) that veils the Self. No rational argument can be given to establish their
whether they be equal or superior to one another. [3 - K- 10] 2343




Vi)

Upanishada Gaudapada

- Uktam - Uktam
- Backed by Upanishad

VIl) Innermost self = Atma = Identifical with Paramatma.
Gaudapada : Example
e Akasha similar to Atma Karika—3 -9

e All backed by Sruti Pramanam.

VIII) Atma — Yoga, Sankhya, Nyaya, Veiseshika, not supported by Sruti Pramanam.

* Accept Veda as Pramanam.

* Suppress Sruti.

* Jivatma — Paramatma Aikyam not accept by all other philosophies.
IX) In all other systems :

e Jivatma and Paramatma are different.

X) Corollary :
e Jivatmas become plural

Xl) If Jiva is identical with Paramatma, there can be only Ekaha Atma.
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XIl) Isavasya Upanishad :

0N = [T T ¢t . . s .
HeSTqh HAGT ST «Aedl AGAIaHTd | Aneja-dekam manaso javiyo nainad-deva apnuvan-purva-marsat,
d\&ld(‘i\ |Sr¢{|rl(2{|r€1 ﬁgﬂﬁ-ugq | I[]ﬁﬁ&]{ q‘qﬁﬁ %I tad-dhavato-'nyana-tyeti tisthat tasmin-napo matarisva dadhati [4]

The Self is the motionless one, swifter than the mind. The devas (senses) could not overtake ;
It ran before them. Sitting, It goes faster than those who run after It. By It, Matarisva (the
element Air) supports the activity of all living beings. [Verse 4]

* Anejatu - Ekam:
Unborn — One — Advaitam.
XIII) Our Atma not like Tarquikas Atma.
» Sankya / Yoga / Nyaya / Veiseshika — 4 put together is called Tarquika.
e Parikalpita = Their imagination is Purusha Buddhi Adigamyaha.

* Used their own buddhi, (Jnana Adhyasa) not gone by Shastra Pramanam.

Xv) Atma
|
| |
Purusheya Atma Apaurusheya Atma
- Others - Advaitin
- Ahamkara Atma - Sakshi Atma 2345




XV) Katho Upanishad :

AT T4 AT T LEIRIR T | Naisa tarkena matir-apaneya prokta neynaiva sujnanaya prestha,

' | N C > ~ >
T AT Aeqd[qdqdqTe cqTasT HA=ERd: T2 121 || Yam tvam-apah satya-dhrtir-batasi tvadem no bhuyan-naciketah prasta 1191

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to

understand it, O dearest, when thaught by a teacher who beholds no difference (between one

Self and another) ; thou art fixed in Truth. May we have, O! Naciketas, an enquirer like thee?
[1—=11-9]

Through Anubhava or logic can’t arrive at Atma Svarupam.
* Atma = Svayam Prakashaka.
XVI) Atma Svarupam = Svayam Prakashyam
* Atma = Svayam Prakasha, Aham, Aham, lti.
XVII) Atma = Self evident but Atmas Brahma Aikyam is not self evident.

If Aikyam is self — evident then no self ignorance, no class required.

Atma Svayam Prakasha, Atma Brahma Abheda, is Shastric Jnanam cause for Moksha.
e Atma Prakashita Iti Abhiprayaha.
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Anvayah :

IR T Fam: R e | Ve hi rasadayah koéah taittiriyake vyakhyatah tesam
A [ AT (3: | G AT W&lt) o || dtma parah fivah (uktah | sah atma asmabhih) yatha
A (G 3fef) ESreRIEnt: | kham (thata iti) samprakaSitah |

The (five sheath like) Kosas beginning with Annamaya are expounded in the Taittriya Upanishad.
The supreme Atma is revealed as the content of them like the space.
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466) Chapter 3 - Karika No. 12

Uk S

EABAMIEA T% Sal SehIiRIaH. |
GREHEY =9 FUHRT: SR 13- R

dvayordvayormadhujiiane pararh brahma prakasitam |
prthivyamudare caiva yathakasah prakasitah || 3- 121

The discriptions of pairs, as that of the space i.e., Akasa which is in the earth as also in
the stomach, though referred to separately, Applies equally to the Supreme Brahman

described in the Madhu Brahmana (A chapter of Brihadaranyaka Upanishad), as being
both Adhyatma and Adhidaiva (i.e., individual and total). [3 - K- 12]
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467) Anvayah : Chapter 3 - Karika No. 12

yatha akasah prthivyam udare ca eva (loke prakasitah
tatha) madhujfiane dvayoh dvayoh param brahma
prakasitam ||

In the Madhubrahmana (of Brihadaranyaka Upanishad) the supreme brahman is
revealed in pairs (of locations) just as the (same) space is shown in the earth and

in the stomach.
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1) Jivatma / Paramatma Aikyam

Il) Our Topic:
e Jivais not born out of Brahman.

e Jivatma = Paramatma — identical.

* Hence Jivatma, not born out of Paramatma.

I11) Brihadaranyaka Upanishad : Madhu Bramanaha — Chapter 2 — 5t Section

a) Madhu Vidya — Jnanam = Brahma Jnanam = Nirguna Jnanam

b) Chandogya Upanishad :
* Madhu Vidya = Surya Upasanam
= Saguna Upasana

c) Brihadaranyaka Upanishad :

Adyatmam

Adideivam

Individual

Jiva

Micro, Vyashti

Pramata = Knower Tejomayaha
Amrutamaya Purushaha

Total

Devata

Macro Samashti

Adideva knower

Tejomayo Amrutamaya Purusha
Pramata = Knower
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d)
2 Knowers

v
Vachyartham

'

None other than one Lakshyartha Nirguna Atma

e) Brihadaranyaka Upanishad : Chapter 2 — Section 5

=T g GasT oar=ITH HY, iyam prthivi sarvesam bhutanam madhu,
373 qﬁ'ma' TaoT g.la'ri?r L, asyai prthivyai sarvani bhutani madhu;
TRETIHTAT giYear yascayamasyam prthivyam
ﬁ?ﬁﬂﬁ's?i?—lﬂ?&': qTH:, tejomayo'mrtamayah purusah,

AT HCATcH yascayamadhyatmam

AMREAATHATSHAAT: T, $arirastejomayo'mrtamayah purusah,
HTAT F IIs'THTCHT; EHFHAH, || ayameva sa yo'yamatma; idamamrtam,

S JEH, 3¢ HaHT Il ¢ |l idam brahma, idam sarvam || 1 | |

This earth is (like) honey to all beings, and all beings are (like) honey to this earth. (The same
with) the shining immortal being who is in this earth, and the shining, immortal, corporeal
being in the body. (These four) are but this Self. This (Self-knowledge) is (the means of)
immortality; this (underlying unity) is Brahman; this (knowledge of Brahman) is (the means of
becoming) all. [2 -5 - 1] oot




Brihadaranyaka Upanishad has very powerful mantras for Brahma Jnanam.

All seekers must study after Mandukya Upanishad.

After Brihadaranyaka Upanishad, study Chandogya Upanishad.

2 Upanishads for deeper Brahma Jnanam.

Ayam... [dam Sarvam

f) Central Message :

One Chaitanyam, awareness,

Consciousness is in

Adhyatmam also Adideivam also

- Micro = Atma = Content
- Container different

- Macro = Atma
- Contain different

Same content

Different |

Containers Chaitanyam

Vyashti

Samashti Vyashti

Samashti
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468) Bashyam : Chapter 3 - Karika No. 12 starts

f IR T FoFASqd: J6N:
qRFETRIRRIA! A1 R T T 7 e
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Moreover (Kim - Ca in addition to Taittriya Upanishad Brihadaranyaka Upanishad also says),
that which obtains in the Suksma Sarira (Purusah) of the Panca-bhuta devatas (Adhidaivam
- the Samasti) as well as in the human beings (Adhyatmam ca - the Vyashti), as the knower
(Yah Vijnata), which is in the form of consciousness (Tejomayah) and which is eternal
happiness, not bound by time (Amrtamayah) and which is also present in the earth etc,
Adhibautikam (Prthviyadi Antargatah); is nothing but (Sarvam iti) Paramatma only (Atma
Parah Eva), which is none other than brahman (brahma), which is revealed (Prakasitam) by
resolving duality (Advaitaksayat) between two individuals and two total seeming entities
(Dvayoh Dvayoh - and therefore it is evident that Jivatma is not born out of Paramatma as it
itself is the Paramatma, the Brahman). Where does this teaching occure (Kva)? It is being
answered thus (iti Aha - beginning with the explanation, why this chapter in Brihadaranyaka
Upanishad is called Madhubrahmana). That which is known as, knowledge of Brahman, is in
fact (Brahmavidyakhyam), the cause of immortality (Madhu - Amrtam). Wherein (Yasmin)
this Amrtatvam (Amrtatvam), Brahman, the cause of happiness (Modana Hetuvat), is
revealed (Vijnayate), that is said to be, as the Madhu section (Madhu Jnanam Iti) and that
section is called Madhubrahmanam (Madhu Brahmanam in the Brihadaranyaka Upanishad).
That is the meaning (iti Arthah. - In other words, the words 'Madhu Jnanam' in this sloka
means Madhubrahmanam, a section Brihadaranyaka talking about the cause of
immortality, Moksah). (This Jivatma - Paramatma Aikyam) is comparable to what (Kim lva)?
That is being told (iti Aha). The space which is enclosed within the Earth (Prthivyam) and
the space which is enclosed within the stomach (Udara Ca Eva), just as (Yatha) it is inferred
(Anumanena Prakasitah) in the world (Loke), to be one space only (Ekah); similarly (Tadvat -

the same Atma is obtains in the universe as well as in the individual bodies). e




I) More over, another example.
Il) Adideivam :

 Panchabutas taken.

e Each taken as one Devata.

Agni, Jalam Prithvi, Vayu, Akasha Devatas.
[l) Prithvi Devata = Knower with Prithvi

Jala Devata = Knower with Jalam

Agni Devata — knower within Agni

Knowing principle, consciousness, awareness principle given highest importance in
Vedanta, sentiency principle = Brahman (Chit Amsha)

IV) All called Samashti knower, Indra, yama, Devatas.

V) In individual also there is Vyashti knower.

All Jivas, Devatas, Pashus have varying grades of knowingness depending on the
Shariram.

V1) Knowing principle called Tejomayo Amrutah Purushaha.

Vivekananda = Amurtatva Putra from madhu Brahmana.

Purusha = Sukshma Sharira Pratibimbita Chaitanyam.
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VIl)
Sukshma Shariram — Bimbita Chaitanyam

Vyashti Samashti

- Jiva - Devata
- 5 Elements

* Focus on Chaitanyam, not on Shariram, knowingness — Sentiency, Awareness,
Svaprakasha, Tejomayaha, Amrutaha.

VIIl) Tejomayaha because Chidabhasa is brilliantly bright
 Amrutaha = Relatively, eternity of the knower
* Not Nirgunam Brahman

IX) Knower is obtaining Prithivyadhi Antargataha.
* Present within Prithvi, Jalam, Agni, Apaha — Adideivam.
* Itisalso Adhyatmam behind the body.

X) Yaha Vignyata :

* One who knows Tvam Pada, Tat Pada Vachyartha.

XlI) Saha Atma Paraha Eva :

* That Vyashti and Samshti Atma is one infinite Atma.
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XIl) Which is none other than Brahma.

 |dam Brahma ldam Amrutam, Idam Sarvam.

 That Atma alone is Brahman, that Brahman alone is Sarvam, all this, everything.

XII) Param Brahma Prakashitam :
* |srevealed in Madhu Brahmanam.

* Jivatma, Paramatma Aikyam Prakashitam.

XIV) Corollary :

* Therefore, Jivatma is not born out of Paramatma, but is Paramatma.

XV) Where is this teaching given?
* In Madhu Brahmanam.

e Madhu Jnanam.

Madhu

Brihadaranyaka Upanishad

Mandukya Upanishad

- Paraspara Bogya Bavaha

- Brahma Vidya = Madhu

- Adhyatmam is Bogyam for
Adideivam

- Adideivam is Bogyam for
Adhyatmam
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XVI)

Mutual dependence is indicated by Madhu in Brihadaranyaka Upanishad.

Dictionary meaning = Honey.

That is not in Brihadaranyaka Upanishad or Mandukya Upanishad.

Brihadaranyaka Upanishad

Mandukya Upanishad

Bogyam

Brahma Vidya

What type of Brahman?

Amrutam

Brahma Vidya Khyam = Amrutatvam = Amrutatva Sadhanam

= Amrutam Madhu Uchyate

Brahman knowledge which is means of immortality, like Amrutam is called Madhu in

this Shloka.

XVIl) What is the Reason?

Modhana Hetutvat
It igves Ananda.

Madhu gives Ananda.

Honey, anybody gives Ananda, we call her honey! Thene!

Source of Joy for me.
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XIX) Jnanam :
* Special meaning here.
* Adhikarana Vyuthpattihi.
e Saptami Vyuthpattihi.
* Jnayathe Asmin Iti Jnanam

\%

Section of Brihadaranyaka Upanishad in which this knowledge is given

XX)
Jnanam
|
| |
Section Dictionary meaning
| |
- Very special meaning - Knowledge
- Madhu Brahmanam = Madhu
Jnanam

- Vignyayate Asmin Iti Jnanam

XXI) Madhu Jnanam = Madhu Brahmanam
XXIl) Madhu Jnanam Tasmin Iti Arthaha = Section in Brihadaranyaka Upanishad
XIll) Jivatma, Paramatma Aikyam can be compared to what?

* Ghatakasha, Mahakasha Aikyam.
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XXIV) Kim Eva?

 Akasha enclosed within Earth = Mahakasha

* Udaram = Stomach enclosed space.

* Ekaha Akasha, there is only one space.

We know through Anumana Pramanam.

 How space is one revealed in the world.

XV) Stomach space = External space is one and the same, seen in Loka.

* This example not given by Gaudapada.

* External consciousness and body consciousness are identical, one and the same.

XVI) Therefore Jivatma = Paramatma.

e Therefore Jivatma is not born out of Paramatma.

XVII) Anvayah :

Ty AHR]: GRS I T @ (@ SR
) AR g g4 | ad
SeRTIRTAH |

yatha akasah prthivyam udare ca eva (loke prakagitah
tathd) madhujfiane dvayoh dvayoh param brahma
prakasitam ||

In the Madhubrahmana (of Brihadaranyaka Upanishad) the supreme brahman is revealed in
pairs (of locations) just as the (same) space is shown in the earth and in the stomach.
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Revision :
I) Chapter 3 - Karika No. 12 :

FARAIEI T ST SRR, dvayordvayormadhujfiane pararh brahma prakaSitam |
qREITR 9 FITHRET: TR || 3- R 1 || prhivyamudare caiva yathakadah prakaitah

The discriptions of pairs, as that of the space i.e., Akasa which is in the earth as also in the
stomach, though referred to separately, Applies equally to the Supreme Brahman described in

the Madhu Brahmana (A chapter of Brihadaranyaka Upanishad), as being both Adhyatma and
Adhidaiva (i.e., individual and total). [3 - K - 12]

Il) Gaudapada is negating creation of Jivas out of Paramatma, with help of Sruti Pramana,
Mahavakyam.

Ill) Mahavakyam :

* Relationship between Jivatma — Paramatma = Non-relationship.
IV) Why no Relationship?

e All mahavakyam declare non relationship.

* Relationship requires duality.

* Nonduality revealed by Mahavakyam.

e Jivatma is Paramatma, not a product of Paramatma.
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V)

Mahavakyam — Jivatma /
Paramatma Aikyam

Karika No. 11

Karika No. 12

- Taittriya Upanishad

- Brihadaranyaka Upanishad
- Madhu Brahmanam

V1)

Differences

Upadhi

- Seeming difference caused by

- Not factual

VIl) Technical word :
e Aupadhika Bheda
e Upadhi Nimita Bheda.

Upadhi — Aupadhika Bheda

Jiva

Ishvara

Sharira Trayam

Prapancha Trayam
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Ghatakasha

Mahakasha

1X)

- Seeming difference
- Factually space is one
- Atmaisone

Upadhi

- Pot

- Pancha Buta

X) Karika No. 12 :

- Shariram
- Prapancha

Udara Akasha

v

Stomach — Pot
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469) Chapter 3 - Karika No. 13
S TCHARA AT Y e A T2 dd |
ATcd e 9= aed & aasad | 3-8

jivatmanorananyatvamabhedena prasasyate |
nanatvarh nindyate yacca tadevarh hi samafijasam || 3-13 |

Since the identity of the (Jiva) and the Self (Atman) among themselves has been
praised and the multiplicity is severely condemned in the Scriptures, Non-duality alone
is the rational and the correct. [3 - K - 13]
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470) Anvayah : Chapter 3 - Karika No. 13

STETCHAT: STHA~TcaH 3THeH J2ETd |
A H=ad 9 | 99 (Tdg) de. T4 =
g (Fdid) |

jivatmanoh ananyatvam abhedena prasasyate |
nanatvarh nindyate ca | yad (etad) tad evam hi
samarjasarh (bhavati) |

The Non-difference between the Jiva and the Atma is praised through (the statements

of) identity and plurality is condemned. Such (a teaching) which is (mentioned above
becomes) consistent in this way only.
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I) Aikya Phalam mentioned in Upanishads :

* Knowing Jivatma / Paramatma Aikyam, | get Poornatvam.

Il) Brihadaranyaka Upanishad :

el 1 S I, AETcATHId, | EA FETeAd |

TEARICHIANT; [l 3 oI YedIgrdd | Td dGHdd,

O, G FEWATOT; eeicTdee]uarAed:
yfede, e AR g | afceraft T w o,
e SEEAd, ¥ 3¢ FaA

T & o AT S, HTcdll AW | Hafd;

FY TS CTAU, HFA TG SEAEANd,

4 ¥ d¢, I WA T I | IA F & T84
T FeJR 5o, TaRad: Tl G e
TATEAed WA Hafd, fhs agg?
TEHAICTA el T FEA-ATOAIG: |l 2o |

brahma va idamagra asit, tadatmanamevavet, aham brahmasmiti |

tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tathd manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam siiryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhutya isate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai bahavah
pasavo manusyam bhufjyuh, evamekaikah puruso devan bhunakti
ekasminneva pasavadiyamanepriyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh || 10 |
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This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman!/
Therefore It became all. And whoever among the gods knew It also became That ; and the
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘l was
Manu, and the sun./ And to this day whoever in like manner knows It as, ‘I am Brahman,
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another god thinking, ‘He is one, and | am another,” does not
know. He is like an animal to the gods. As many animals serve a man, so does each man serve
the gods. Even if one animal is taken away, it causes anguish, what should one say of many
animals? Therefore it is not like by them that men should know this. [| = IV —10]

* One who knows | am Brahman, understands | am everyone.

Ill) Poorvatva Phalam is promised for Advaita Jnanam = Glorification of Advaitam.
IV) Upanishad strongly criticises Jivatma / Paramatma — Bheda also.
V) Brihadaranyaka Upanishad : Chapter 4 — 3 - 23

A deol AT T yadvai tanna pasyati pasyanvai

doad 9T, =7 T& tanna pasyati, na hi

gsesefaaRaTar fAeaasf@arRicarst | || drasturdrsterviparilopo vidyate'vinasitvan |
A O deefaduAtEa na tu taddvitiyamasti

SaTssaeiasiera TaeaAT I 3 | tato'nyadvibhaktam yatpasyet || 23 ||

That it does not see in that state is because, although seeing then, it does not see; for the
vision of the witness can never be lost, because it is immortal. But there is not that second
thing separate from it which it can see. [4 - 3 - 23] o




* | am Devata, Manushya if you say, | am different, that person is ignorant, he serves as
Devanam Pashu.

V1) Pashu = Animal carrying load to Devatas.
e Jiva carrying oblations to Devatas hence compared to Pashu.
VII) Katho Upanishad :

q:;a n deHd 4eHT de |r:-c| 3 | Yade-veha tad-amutra, yadamutra tadan-viha,

W:]-: q "lt“{"llw\md T35 .-||:-'|q qaqﬁj I 20' mrtyoh sa mrtyum apnoti, ya iha naneva pasyati 111011

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and
what is there, the same is here. He proceeds from death to death who beholds here difference

(between Brahman and the world). [Il — | — 10]

* Whoever sees Dvaitam goes from mortality to mortality.

 Dvaitam is condemned.
e Advaitam is glorified.

* Teaching of Vedanta = Advaitam.

VIII) Corollary :
* Therefore, Jivatma and Paramatma are identical.

* Therefore Jivatma not born out of Paramatma.

* Thisis the gist. 2368



471) Bashyam : Chapter 3 - Karika No. 13 starts

qYfead: fday FuRd Siiaed 9 el
uﬂam@ﬁmaﬂ‘ﬁmqﬂm@%{m@w

ST RIET | 99 HETRETNY SRS RS

f\(‘“f\of\ *

Fellicheh A AAHIAGRI (Frad, “F JaeEd AR’
(J-3-9-3-R3) “fEehang 3w wafe (F-8-2-¢-)
‘I Fodl 3 TE W W (d-3-3-9-9)
‘3 Td JEIHICAT” 3 39, 49 T
q q?gtrmﬂa q g g T (F-3-3-¢-¢0)
TR TR |

2369



Wherever has been ascertained by Vedantic students (Yad Nirdharitam), with Sruti Pramanam
and supportive logic (Yuktitah Srutitah Ca) about the oneness (Ananyatvam) between Jivatma
and Paramatma (Jivatmanoh = Jivasya Parasya Ca Atmanah), through all the Mahavakhyams,
which talk about the Aikyam (Abhedena Sastrena); has been glorified by the Sruti (Prasasyate
= Stuyate) and by all the Acaryas like Vyasacarya (Vyasadibhih Ca - Who glorified it, in the later
works like puranas and most important in Brahma sutras). (On the other hand the difference
between Jivatma and Paramatma, the plurality which is thus seen (Yat Ca Nanatva Darsanam),
which is common (Sadharanam - Misconception) in all beings (Sarvaprani), which is naturally
held in the absence of enquiry (Svabhavikam) and which is converted into schools of thought
(Viracitam) through wrong logic (Kutarkikaih) by logicians who are completely outside the
sastra, meaning who are opposed to Vedic teaching (Sastra - Bahiskrtaih - like Sankhya, Yoga
and Nyaya); is strongly Criticised thus - (Nindyate). ‘There is no other second thing other than
Atma’ ("Na Tu Taddvitiyam Asti" - Says Brihadaranyaka Upanishad 4-3-23, and also says in 1-4-
2) 'As long as you see duality fear will be there’ ("Dvitiyadvai Bhayam Bhavati“ - as you feel
limited). 'Even if he makes a slight difference between Jivatma and Paramatma
("Udaramantaram Kurute")' he will have fear in him ("Atha Tasya Bhayam Bhavati" - Says
Taittriya Upanishad - 2-7). (And Brihadaranyaka Upanishad - 2-4-6 and 4-5-7 says) 'Everything
we experience is nothing but Atma’ ("ldam Sarvam Yadayamatma"- which is a indirect
criticism of duality that there is nothing other than Atma). 'Who ever sees, as though there is
plurality or duality, will go from death to death ("Mrtyoh Sa Mrtyumapnoti Ya lha Naneva
Pasyati" says Katho Upanishad - 2-1-10, meaning he will be reborn again and again). Thus,
there are all these Upanisadic statements (ltyadi Vakyaih and many other such statements (Ca
Anyaih Ca) made by those who know Brahman (Brahmavidbhih, to point out that the
perception of duality is only due to ignorance and is opposed to the vision of sastra). 2370




1) Sruti Quotations criticising Dvaitam

a) Brihadaranyaka Upanishad : Chapter 4 — 3 - 23

T deod 9gATT ITA

oot 9ATA, =7 T&

asceseiauaiaar Aeaasiaariicarst |
a d deciadraATEd

darssaaIidddsrd TcaWAA 1| W3 |

yadvai tanna pasyati pasyanvai

tanna pasyati, na hi
drasturdrsterviparilopo vidyate'vinasitvan |
na tu taddvitiyamasti

tato'nyadvibhaktam yatpasyet || 23 | |

That it does not see in that state is because, although seeing then, it does not see; for the
vision of the witness can never be lost, because it is immortal. But there is not that second
thing separate from it which it can see. [4 - 3 - 23]

b) Brihadaranyaka Upanishad : Chapter 1 -4 -2

ArsTaAT, TEACHR TATT; T FrIeiam =k,
TeHAGeATIEd, AT TaAATa,

dd TaEg HI AR, hEACEIATIA?
fecfrarg o safa 1 2 1l

s0'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
yanmadanyannasti, kasmannu bibhemiti,

tata evasya bhayam viyay, kasmaddhyabhesyat?
dvitiyadvai bhayam bhavati | | 2 | |

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?’ From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 - 4 - 2]
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c) Taittriya Upanishad : Chapter2-7-1

I¥eal 3GHYT A | da 9 Heodd |
qCIcA FaEATE |
dEATCIpAAedd 3 0 ¢

asadva idamagra asit | tato vai sadajayata |
tadatmanam svayamakuruta |
tasmattatsukrtamucyataiiti || 1 ||

In the beginning was verily this non-existence. From that the existent was born. That created
itself by itself. Therefore, it is called the self-made or the well made. [2 -7 - 1]

d) Brihadaranyaka Upanishad : Chapter2-4-6

TEH I WIS ATCHA

¥eH dg, &9 d

RIgIeAlsT cHT: &7 dg,

ARTEd qUGA s AIcHAT Flhleag,
GaTEd TIGAfseTACHAT galedg,
ATt d WIGATseTATcH=AT 3dif=T dg,
Td d WEIEAIsvIAcHT: dd Jg;

g6 §EH, 3¢ &9, SH e,

gH &aT:, SAA oA,

3¢ Hd IGIHATHT || & |

brahma tam paradadyo’nyatratmano

brahma veda, ksatram tam
paradadyo’nyatratmanah ksatram veda,

lokastam paraduryo'nyatratmano lokanveda,
devastam paraduryo'nyatratmano devanveda,
bhitani ta.m parédu wb‘nyatrétmano bhiitani veda,
sarvam tam paradadyo'nyatratmanah sarvam veda;
idam brahma, idam ksatram, ime lokah,

ime devah, imami bhatani,

idam sarvam yadayamatma || 6 ||




The Brahmana ousts one who knows him as different from the Self. The Ksatriya ousts one who
knows him as different from the Self. The worlds oust one who knows them as different from
the Self. The gods oust one who knows them as different from the Self. The beings oust one
who knows them as different from the Self. All ousts one who knows it as different from the
Self. This Brahmana, this Ksatriya, these worlds, these gods, these beings, and this all are the
Self. [2-4 - 6]

e) Brihadaranyaka Upanishad : Chapter4 -5 -7

STeH d 9UareATss=A AT H ] brahma tam paradadyo'nyatratmano
STedd dq, aFra o brahma veda, ksatram tam
gITETS AT s=aATcHT: FUA A, paradadyo'nyatratmanah kSatram veda,
ATHhTET AIGATs=aATH Al lokastam paraduryo'nyatratmano
Slahl—dg, adrird lokanveda, devastam

O AfseTATcHAT Sdaleaa, paraduryo'nyatratmano devanveda,
AeTES GIgHATs=TATHTAT vedastam paraduryo'nyatratmano
JaToae, IaTfeT o vedanveda, bhutani tam

g Tfs=aarcaT=r s1arfar A<, paraduryo'nyatratmano bhutani veda,
T o gITeTredTss=a ST sarvam tam paradadyo'nyatratmanah
a5 aA=; == ,@,;H’ sarvam veda; idam brahma,

=& NI, =37 oilehT:, =3 &ar:, idam ksatram, ime lokah, ime devah,
S Aar:, SHITST sTATTeT, ime vedah, imani bhatani,

e e e idam sarvam yadayamatma || 7 | |




The Brahmana ousts one who knows him as different from the Self. The Ksatriya ousts
one who knows him as different from the Self. The worlds oust one who knows them as
different from the Self. The gods oust one who knows them as different from the Self. The
Vedas oust one who knows them as different from the Self. The beings oust one who knows
them as different from the Self. All ousts one who knows it as different from the Self. This
Brahmana, this Ksatriya, these worlds, these gods, these Vedas, these beings and this all—are
the Self. [4 -5 - 7]

f) Katho Upanishad : Chapter2-1-10

q:;a n deHd 4eHT de |r:-c| 3 | Yade-veha tad-amutra, yadamutra tadan-viha,

W:]-: q "lt“_{"llw\md T35 .-||:-'|q qaqﬁj | 90 || mrtyoh sa mrtyum apnoti, ya iha naneva pasyati 11 101l

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and
what is there, the same is here. He proceeds from death to death who beholds here difference
(between Brahman and the world). [II — 1 —10]

Il) With Sruti + Yukti — Conclude :
* Jivatmano — Jivasya Parasya Atmanaha

* Between Jivatma and Paramatma their Ananyatvam — non-difference, oneness,
Abheda Vakya, Aikya Bodhaka Vakyams, Mahavakyam:s.
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lIl) Prashasyate = Stuyate — Glorified
e Glorified = Taught as central message.

* Tatparyena Bodhyate — through Abheda Shastra Vakhyam, Mahavakyam.

IV) Vyasacharya in Mahabharatam, Puranas, Brahma Sutram reveals Advaitam.

V) Gita : Chapter 13 — Verse 3

-~ > r-\j:l__i_r\r\
© o= =

HATAY AT |
A=
AASSIAH A HA 11 23-3 11

ksetrajfiam capi mam viddhi
sarvaksétrésu bharatal|
ksetraksetrajnayorjnanam

yat tajjianam matam mama || 13.3 | |

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]

e Jivatma = Paramatma = Aikyam
VI) Gita : Chapter 7 — Verse 5

STQILATH AT 1
Thic T9hE H 94|
It ASTaET

TS GO ST 1 o |

aparéyamitastvanyam
prakrtim viddhi mé param |
jivabhuatam mahabaho

vayédam dharyaté jagat || 7-5 ||




This is the lower prakrti; different from it, know thou, O mighty-armed, My higher prakrti, the
very life element, by which this world is upheld. [Chapter 7 — Verse 5]

My own Para Prakrti is available in every body as the Jiva.
* Mahavakyam
VIl) Gita : Chapter 10 — Verse 20

a8 HIHT Ul\v-:,@b:g[ aham atma gudakesa
a&ww’@a | sarvabhitasayasthitah |
B:IE'FI'IT%%J =5 IS aham adisca madhyam ca
A T F 1 g2e-Rell bhitanam anta évaca || 10-20 | |

| am the self, O Gudakesa, seated in the hearts of all beings; | am the beginning, the middle
and also the end of all beings. [Chapter 10 - Verse 20]

VIIl) Gita : Chapter 13 — Verse 23

SHAETIHAT 4 upadrastanumanta ca
AT IR HE5aT: | bharta bhokta mahésvarah |
QEHTHA TH<h : paramatmeéti capyuktah

%Sﬁq:l:gﬁq: qT: || 23-3 || || d€hé&'smin purusah parah || 13.23 | |




The supreme Purusa in this body is also called the spectator, the Permitter, the supporter, the
enjoyer, the great Lord and the supreme Self. [Chapter 13 - Verse 23]

e Jivatma obtaining in the body = Paramatma.
* Mahavakyam
e Gita = Minute portion of Mahabharata.

IX) This is glorification of Abheda.

X) What about Bheda Vakhyam?

* Nanatva Darshanam Vakhyam — Darsham Bavam

2 Approaches in Veda
|

- Dasoham
- Criticised
- Nanatva, Bheda Darshanam Abheda Darshanam
- Sarva Prani Sadharaam Sthithaprajnam Chapi Mam
- Misconception held by all ignorant Viddhi Vakyam
people
- Shankara calls them insects, Pranis
- Svabavikam, based on natural
Moola Avidya.
- Nanatva Darshanam Nindhayate 2377

Soham
Glorified




XI) Bheda Nindhi
a) Na tu Tat Dvitiyam Asti :

* No 2" thing other than Atma.

Brihadaranyaka Upanishad :

IASd dood UATA UTAA
deeT Toafa, =7 &

ascesefaaRadr AeaasfaariRicarst |

T I deciadaATET
ddIssaIadAsFd JcaAd 1l W3

yadvai tanna pasyati pasyanvai

tanna pasyati, na hi
drasturdrsterviparilopo vidyate'vinasitvan |
na tu taddvitiyamasti

tato'nyadvibhaktam yatpasyet || 23 | |

That it does not see in that state is because, although seeing then, it does not see; for the
vision of the witness can never be lost, because it is immortal. But there is not that second

thing separate from it which it can see. [4 - 3 - 23]

e Svayam Jyoti Brahmanam.
b) Katho Upanishad :

HIEEHTAeT 7 AT @99 |

e § 0] =10 7 3% A9 90T 199

Manasai-vedam aptavyam, neha nanasti kincana,

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [l = | — 11] o




c) Brihadaranyaka Upanishad : Purusha Vidha Brahmanam

arsfaag, ararcsd RAfa; T smessr ok,
TeHAGAAEd, PCHATe TTAATT,
dd Tared HI AR, HEACEITATIA?

fgcdrarg s smafa 11 2 1l

so0'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
yanmadanyannasti, kasmannu bibhemiti,
tata evasya bhayam viyay, kasmaddhyabhesyat?

dvitiyadvai bhayam bhavati || 2 ||

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?’ From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 - 4 - 2]

* Aslong as you see duality, there will be Bayam.

d) Taittriya Upanishad :

TeT A

Ud A g sl s [ads (e deis g
yidsol [degd | 39 AisHT aar Hafd
Te1 EAAY TARRAFIGHR Pod |

Y T Y Hafd deaq oy

faqisAmaAT gAY <@l #Hafd nsn

yada hyevaisa
etasminnadrsye'natmye nirukte'nilayane'bhayam
pratistham vindate | atha so'bhayam gato bhavati

yada hyevaisa etasminnudaramantaram kurute |

atha tasya bhayam bhavati tattveva bhayam

viduso'manvanasya tadapyesa sloko bhavati || 3 | |




When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That every same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

* If you make a slight difference between Jivatma and Paramatma, you will have fear.

e)
Big difference Small difference

- All Dvaitins hold to Big difference | - Jivatma is small portion of
- Jivatma, Paramatma are different Paramatma.
- Dvaitin — talks about major - Visishta Advaitam
difference - Size of Atma = Anu Atomic
- Size of Paramatma = All
pervading
- Atomic Jivatma is occupying
infinitesimal part of Paramatma
Part — whole difference.

f) Taittriya Upanishad : Chapter 2 — Section 7
* Criticises both major, minor difference.
e Therefore, Taittriya Upanishad says : Udaram Antaram Krute.

e One who makes even a minor difference. 2380




1l

Udaram

Uthu =

Aram

Api Alpam

 One who says | am part of Paramatma, even that we negate.

e Atha Satya Bayam Bavati.

e They will have fear.

g) Brihadaranyaka Upanishad : Chapter4 -5 -7

e d aGITaIaATss=a AT A1
e A, FRAA
gIrSIeATs=a ATcHT: FUA dx,
ATshTTd aIIgAfs=aAarcaa=l

SATshloda, adarTd
tl?‘l@’fs:-—aﬂlq—d—lo—ﬁ roX= | C-aZ= [=W
T AT Ts=TaATH
aaTsda, 8IcdrisT o
Wsm?ﬁ' 31_?“'%’ ac,
TFHI A 9IraraAdlss=aATcHT:

S FRAUFH, SH ddlshl:, SH 4T,
S aAaT:, SHIT=T 3TT=T,

brahma tam paradadyo'nyatratmano
brahma veda, ksatram tam
paradadyo'nyatratmanah ksatram veda,
lokastam paraduryo'nyatratmano
lokanveda, devastam
paraduryo'nyatratmano devanveda,
vedastam paraduryo'nyatratmano
vedanveda, bhatani tam
paraduryo'nyatratmano bhutani veda,
sarvam tam paradadyo'nyatratmanah
sarvam veda; idam brahma,

idam ksatram, ime lokah, ime devah,
ime vedah, imani bhatani,

sSa Ta IASHHATHT Il Lol

idam sarvam yadayamatma || 7 | |




The Brahmana ousts one who knows him as different from the Self. The Ksatriya ousts
one who knows him as different from the Self. The worlds oust one who knows them as
different from the Self. The gods oust one who knows them as different from the Self. The
Vedas oust one who knows them as different from the Self. The beings oust one who knows
them as different from the Self. All ousts one who knows it as different from the Self. This
Brahmana, this Ksatriya, these worlds, these gods, these Vedas, these beings and this all—are
the Self. [4 -5 - 7]

* Everything that we experience is nothing but Atma.
* Qur topic : Criticism of Dvaitam
* Here indirect criticism, there is nothing other than Atma.
* No 2" thing, no Dvaitam.
* Hence Dvaita Nindha.
h) Katho Upanishad :

Manasai-vedam aptavyam, neha nanasti kincana,

TEER AT T8 AT 9T |

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

AT 7 979 =g J 35 A9 79T 1991

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [l = | — 11]

 Whoever sees plurality, duality, will go from death to death.
2382
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i) Dvaita Nindha Statements :

Brihadaranyaka Upanishad : Chapter 1 — 4 — 10 — Avidya Sutra

g8l d1 SCAY I, delcAARIIdd, A Teread |
JEARCHIARA; ddl A GaldTH Ucdqgedd § Ud dgHad,
AUTYIONH, qUT HJSANH; dedcuRTeoiaided:

ufaue, 3 Aped gINfa | afteadaf 7 v g,
3eA JerEAfd, ¥ 3¢ gaA Hafd,

dET T o ST S$9d, AT AW § Hafd;

Y IsHAT GAATHUTE, I SHdATSTHEAT,

d ¥ dg, [JUT WREH § ¢dIAH | IAT & d Tga:

Ul AJEH H>og:, Tadicheh: YOOI gale] HeATh;
ThTAAT TAEIAASTTH 37afd, fhs agy?
T et TOIe Iea=aeanag: | ¢o ||

brahma va idamagra asit, tadatmanamevavet, aham brahmasmti |
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam siryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhtya 1Sate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda,|yatha pasurevam sa devanam | yatha ha vai bahavah

pasavo manusyam bhuiijyuh, evamekaikah puruso devan bhunakti;
ekasminneva pasavadiyamane'priyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh || 10 ||

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘1 am Brahman. Therefore It
became all. And whoever among the gods knew It also became That ; and the same with sages and
men. The sage Vamadeva, while realising this (self) as That, knew, ‘I was Manu, and the sun.” And to
this day whoever in like manner knows It as, ‘1 am Brahman,” becomes all this (universe). Even the
gods cannot prevail against him, for he becomes their self. While he who worships another god
thinking, ‘He is one, and | am another, does not know. He is like an animal to the gods. As many
animals serve a man, so does each man serve the gods. Even if one animal is taken away, it causes
anguish, what should one say of many animals? Therefore it is not like by them that men should

know this. [I — IV —10]
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j) Vida Sutram : Brihadaranyaka Upanishad : Chapter1 -4 -7

aec H'Q?JWWH dearRureTda carfiad, taddhedam tarhyavyakrtamasit, tannamartupabhyameva

. ) . vyakriyata, asaunamayamidamrupa iti;
relEraAcET sfd; dloes i ATFETEATEAG SR, tadidamapyetarhi namarupabhyameva vyakriyate,
ylaAafAesy sfa; & v sg ufdy 3 S, asaunamayamidamrupa iti; sa esa iha pravista a nakhagrebhyah,
JAT &R Wsaﬁ? T, fAFR ar ﬁww; yatha ksurah ksuradhane'vahitah syat,
. ) viSvambharo va visvambharakulaye; tam na pasyanti |
d & geafed | 3pee & &, WoeAd gion J1e i, akrtsno hi sah, prananneva prano nama bhavati, vadan vak,
dee g, EI'Q?j"‘EI’&i:, JUa &ﬂ-:w{ HedTr FAA:; pasyamscaksuh, srnvan $rotram, manvano manah;
T=rea FiEaE=T | tanyasyaitani karmanamanyeva |

sa yo'ta ekaikamupaste na sa veda

g Alsd Qﬂiaiagtnqzl d ¥ dg, HPcEl RIIsd Tehehel 37afcl; akrtsno hyeso'ta ekaikena bhavati;atmetyevopasita,

AU 37 g g9 ThA Hafed | atra hyete sarva ekam bhavanti |

tadetatpadaniyamasya sarvasya yadayamatma,

< X < AN AN C
FTCTEAAHES FIE JSIAICHT, 3l Beeqd ae | anena hyetatsarvam veda | yatha ha vai padenanuvindedevam;

U7 & & A aeagad; P & fead I T dg I b Il || Kirtim $lokam vindate ya evam veda | | 7 ||

This (universe) was then undifferentiated. It differentiated only into name and form—it was called such
and such, and was of such and such form. So to this day it is differentiated only into name and form—it is
called such and such, and is of such and such form. This Self has entered into these bodies up to the tip of
the nails—as a razor may be put in its case, or as fire, which sustains the world, may be in its source.
People do not see It, for (viewed in Its aspects) It is incomplete. When It does the function of living, It is
called the vital force; when It speaks, the organ of speech; when It sees, the eye; when It hears, the ear;
and when It thinks, the mind. These are merely Its names according to functions. He who meditates upon
each of this totality of aspects does not know, for It is incomplete, (being divided) from this totality by
possessing a single characteristic. The Self alone is to be meditated upon, for all these are unified in It.
Of all these, this Self alone should be realised, for one knows all these through It, just as one may get
(an animal) through its footprints. He who knows It as such obtains fame and association (with his
relatives). [1-4 - 7] o




* Very elaborate commentary of Shankara.
* Atma Iti Eva Upasita.
k) Kaivalya Upanishad :

TR dERe s RRE) anoraniyanahameva tadvanmehanahar viSvamaharh vicitram
alisE gestsEdtan fReomsg REewmien i e 1 || puritanoha puruso haniéo hiranmayohaih vartpamasii 1201

| am smaller than the smallest and also am | the most vast. | am the manifold universe —

amazing ; | am the Ancient One, the Purusa ; the Supreme Ruler am |, the Effulgent One, by
nature ever-auspicious. [Verse 20]

I) Taittriya Upanishad : Chapter 3 — Section 1 — Verse 2

d 19" | Il a1 FAM S[dle e | tam hovaca | yato va imani bhitani jayante |
A9 A Saf=d | geag=caraafaerf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
deRfSeRRT | aggedfd ¥ adsaeaa tadvijijiasasva | tadbrahmeti sa tapo'tapyata

q aoEaeen Il 2 | sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when

departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]
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* All are Pramanams for knowers of Brahman, Veda.
e 3% quarter of Shloka over.

Xll) Last quarter of Shloka :
 Tadevam hi Samjyasam.

472) Bashyam : Chapter 3 - Karika No. 13 Continues

:{azmsrr%—cﬂ?qm'lm RN

That such a teaching of glorification of Advaitam and condemnation of Dvaitam is
available in the Veda (Yat Ca Etat) means that (iti Arthah, it is proper (Nyayyam), it is
appropriate in this manner only (Tad Evam hi Samanjasam) and it is straight
understanding (Rju - Avabodham - without one's own interpretations that Advaitam
only is there). All the dualistic schools of thought (Yastu) propounded by all the
logicians (Tarkika Parikalpitah) are misconceptions (Kudrstayah) of perverted system of
philosophy (Anrjvyah) because they (Tah - not only do not follow Sruti Pramanam), but
even do not stand scrutiny (Ghatanam Na Prancanti), when they are conclusively
analysed (Nirupyamanah), that is the intended meaning (iti Abhiprayah).
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1)

That such a teaching is available in Veda

Glorification Criticism

Advaitam Prasham Sa Dvaitam Nindha

Il) Appropriate conclusion :
* Central teaching = Advaitam.
e Tatparyam extracted must be Advaitam.

* Yatcha Etadu — such a teaching of glorification and criticism should be understood only
in the following manner only.

Ill) Sarvesham Vedantanam Tatparyam Advaitam :
e Ultimate teaching of entire Vedanta is Advaitam.

* Samanjasam — such a conclusion is appropriate, it is right understanding — Riju
Avabodhyam, Nyayam, logical undersanding.

IV) Dvaita Darshanam :
* Wrong understanding.
V) Kutarkikaihi Vijartitam :
e All dualistic systems — which are tarquika Parikalpita, arrived at by logicians.
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* Sankhya, Yoga, Nyaya Veiseshika.



VI) Yoga :
* Nirvikalpaka Samadhi.
* Arrive at Dvaita Darshanam.
VII) Kudrishtaya :
* Misconception, perverted vision.
VIIl) Anirujviayah :
* Crooked, perverted systems of philosophy, not worth considering.
IX) Nirupyamanam Ghatanam Na Pranjalanti :
* Dvaitam becomes illogical on Analysis.
* Not appropriate systems.
* Have loopholes.

X) To see loopholes — see Brahma Sutra — Head breaking section Chapter 2 — Section 2 and
Chapter 3 — Section 3.

* Logical fallacies of Sankhya, Nayaya, Vaishnavism, Pashupatha Matam, Shaivism.
e All dualism illogical.

* Very dry Chapters.
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XlI) Anvayah :

CICIRECIE 3{,1&(.4,1\3:@%:{ U | || jivatmanoh ananyatvam abhedena praasyate |
dFdE a9 | T (Ydg) ER\QH f& | nanatvarh nindyate ca | yad (etad) tad evam hi
qJaF4 (ﬂaﬁ'{) | samatijasarh (bhavati) |

The Non-difference between the Jiva and the Atma is praised through (the statements of)

identity and plurality is condemned. Such (a teaching) which is (mentioned above becomes)
consistent in this way only.

XIl) Such a conclusion alone is appropriate.
e Advaitam is the ultimate teaching of Vedanta.
* Dvaitam is there in Veda Purva Bhaga.
* Visishta Advaitam is there.
* Not ultimate, use them as stepping stone.

* Both intermediary state of Sadhana, not final stage.

2389




473) Chapter 3 - Karika No. 14 :

STETCHAT: 9 JcARIcTd : Sehiicia# . |
iersaggan vl a-gEdd & =
gSad 1l 3-2% |

jivatmanoh prthaktvam yatpragutpatteh prakirtitam |
bhavisyadvrttya gaunam tanmukhyatvarh hi na
yujyate || 3-14 ||

The Separativeness of the Jiva and the Atman which has been declared in the earlier
ritualistic portion of the Veda, before the Upanishadik text dealing with the Creation
of the Universe accurs, can only be figurative because this portion is a description

anticipating what is to follow. This statement regarding a dualistic concept can never
have any literal meaning. [3 - K - 14]
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474) Anvayah : Chapter 3 - Karika No. 14 :

qd SaTcAAl: gUTead, 3cdd: UR] SehitddH
dd_ Wiarsaggean v (afd) | gEdead
R Aagsgd

yat jivatmanoh prthaktvam utpatteh prag prakirtitam
tat bhavisyadvrttya gaunam (bhavati), mukhyatvam
hi na yujyate ||

The separateness of the Jiva and the Atma which is declared (in the scriptures) before
(the statements of) creation is only secondary with regard to the future teaching (of

identity or oneness). It is not at all proper (to attribute) primary importance (to that
separateness).

2391



I) Important question answered :

Dvaitam

v

Misperception held by 2 types of people

a) Sarva Prani Sadharanam :
* Worldly people hold to
e Don’t think.

b) 4 types of Tarquikas
* Sankhya / Yoga / Nyaya

Dvaitam.

/ Veiseshika.

* Have wrong perception, wrong thinkers, philosophers.

Wrong perception because of

Non thinking

Wrong thinking

c) Example:

People hit head

- Non thinking
- Hit head

- Be careful
- Bends head from here upto door

- Reaches door
- Hits at wrong spot
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d) Right thinkers :

Advaitins.

Il) Manu Smruti :

Ya Veda Bashya Smrutayaha Yashcha Kashcha Kudrushtaya.
Saarvaha Thaha Nishphala Pretya Tamo Nishtahi Tas Smruta.
Smruti = Sankhya, Yoga, Nyaya, Veisehyaya.

Contradict Veda.

Give wrong perception.

All useless, Tamo Nishtaha.

Tamo based, ignorance based, because of wrong thinking or no thinking.

Dvaitam held by lay people and wrong philosophers, hence they are wrong.

Ill) Purva Pakshi — Question :

a) Dvaitam — may be wrong, held by lay people and confused philosophers.

Veda Purva talks of Dvaitam.
Karma — Dasoham Bavana.
Worship Devatas, Indriyas Svaha, Varunayas Svaha.

It is Dvaitam.
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b) Upasana Khandam :

c) Veda Purva — Kutarkika, not based on ignorance, it is Ishvara Pranitam.

Talks of Upasya — Upasaka Bheda.

Dvaita Darshanam — wrong perception.

Is Veda Purva is wrong.

You are Veidika, Accept entire Veda as Pramanam.

Karma Khanda + Upasana Khanda + Jnana Khanda = Pramanam.

How do you blackout Dvaitam?

d) Is Veda itself contradicting.

Veda

Purva Antah

- Dvaitam - Advaitam
- Stepping stone - Pramanam
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475) Bashyam : Chapter 3 - Karika No. 14 starts

?la %ﬁmq SEOEHTCHAT: Jed IR Icadecad -

(F-T-H-go-g2—2) ScATIGH=E:; T F2
cbusudcmuaamféfrﬁ SIGEIREC | E2 (D= C E ezt
AHSEEEIIEd S?

A doubt (Nanu) - the Sruti itself (Srutyapi) loudly proclaimed (Yat Prakirtitam), the
difference (Prthaktvam) between Jivatma and Paramatma (Jiva - Paramatmanoh) in
manifold ways (Anekasah) even before creation (Prag - Utpatteh), which means before
the teaching of the Upanisadic words of creation in Jnanakanda (Utpatti Artha
Upanishad Vakyebhyah Purvam), that is, namely in the Karmakanda itself, wherein, the
Jivas and their variety of desires (Kama Bhedatah) such as 'man of this desire', 'man of
that desire’ ('ldam Kamah' 'Adah Kamah' Iti - are mentioned, which all indicate there
are karaka Bhedas; and again in that very same Karmakanda), other than the Jiva and
their desires, Ishvara also (Parah Ca), is mentioned in the mantras (Ityadi Mantravarnaih
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- not as one who has desires, but on the other hand) “as the one (Sah) who sustains
(dadhara) the entire earth (Prthvim) and entire heaven (Dyam” - Rg Veda - Samhita 10-
121-1, indicating the difference between the Jiva who is too small and a desirer and
Ishvara who is too big to be a desirer, but a granter of desires of the jiva. One is an
applier while the other is a supplier, thus there exists a difference between the two,
causing duality). Thus, when there is a contradiction between Karamakanda and
Jnanakanda (Tatra Karma - Jnanakanda - Vakya - Virodhe - Regarding Jivatma
Paramatma Bheda and Abheda), by only taking Upanisadic Vakyas about the tenability
of oneness (Jnanakanda - Vakhyarthasya Eva Ekatvasya), how (Katham) can you validate
or establish that (Avadharyate Iti - Oneness alone) is appropriate (Samanjasyam). If that
is the doubt (iti).

1) Nanu:

* Purva Pakshi — Against Advaitam

* \Veda itself talks of Dvaitam.

* Difference between Jivatma and Paramatma.

* Before beginning of Upanishad.

e Utpatti Vakhyam Prag... Utpatti = Jnana Khanda of Veda.
Il) In Karma Khanda :

* Jiva —Ishvara Bheda proclaimed in many fold ways.

* Many lJivas, finite, limited, with variety of desire. 2396



l1l) Putra, Vrishti (Rain), Pashu Kama... Jivas many, different in desires, seeking.

IV) Ishvara has no Kama

* Sustainer of whole universe.

* Saha Prithivim Yam — Dadhara.
V) Rig Veda Samhita :

¥ TiuR giad enga#i ¥ gard gfaui fadw
feruant: Jaadar yYo=a sira: afoRes i |
I <1YR giddY ergdHi o Sara sfaur fagdw u

“Hiranyagarbha was present at the beginning;
when born, he was the sole lord of created
beings; heupheld this earth and heaven-- let
us offer worship with an oblation to the divine
Ka.” [10-121-1]

Ishvara Role :

* Sustains Earth, heaven.

Bhagavan

Too Big
|

Jiva

Too Small

Diagonally apart

VI) Tatu Tvam Asi :
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Revision :
I) Chapter 3 - Karika No. 14 :

STETCHAT: Gude JTNIed: Sehliaia® ||| jivatmanoh prthaktvarh yatpragutpatteh prakirtitam |
Tiesagga o T &I & A bhavisyadvrttya gaunarh tanmukhyatvarh hi na
gsad | 3-¢% | yujyate || 3-1411

The Separativeness of the Jiva and the Atman which has been declared in the earlier ritualistic
portion of the Veda, before the Upanishadik text dealing with the Creation of the Universe
accurs, can only be figurative because this portion is a description anticipating what is to

follow. This statement regarding a dualistic concept can never have any literal meaning.
[3-K-14]

Il) Main aim of Chapter:

Atma = Advaitam

No duality can come out of Atma.

)

Atma can’t

- Multiply into Many - Divide itself
- Can’t produce anything

Atma is not a Karanam
2398
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V)

Atma not producer of

Jiva Jagat

* Prove through Sruti.

* Take Mahavakyam and extract corollary.

V)
Mahavakyam
v
Jivatma = Paramatma
'
Hence there is no Karya — Karana Sambandha
!
Any Sambandha requires 2, duality

e Jivatma is Paramatma, Paramatma is Jivatma, one not born from other.
e Utpatti Na Samichinam — Established in Karika No. 13.
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VI) Karika No. 14 :

Purva Pakshi :

Vedanta

Veda Purva

- Jnana Khanda
- Aikyam
- Abheda Vakyam

Dvaitam

Karma Khanda + Upasana Khanda

Voluminous
Bheda Vakhyam

Diagonally apart

VII) Not appropriate take Vedanta only.

Vi)

Both contradictory.

Abheda

Bheda

Veda Anta

Veda Purva

- Contradictory
- Which one is truth?
- Both are Veda Pramanam
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 Mimamsa, interpretational problem.
IX) Tatra :

 When both Vakhyams are there, how come you take Vedanta and conclude?

Vakhyams

Jivatma / Paramatma Jivatma = Paramatma

Bheda Vakhyam Aikya Abheda Vakhyam

Purva Pakshi :

 When both are present, how come you take Abheda and Conclude?

X) By taking Jnana Khanda, one-ness of these two, how you establish Samanjasyam alone valid
and Bheda Vakhyam invalid.

* Veda Purva and Antah given by same Bhagawan, have equal status.
Xl) Samanjasyam — correctness, validity.
* Avadharayate — How do you establish.
XIl) Answer : Karika No. 14
 Same in Vaitatya Prakaranam end of Karika No. 30.
* Manu Smruti : Only a Vedantin can interpret Veda Purva and Veda Antah properly.

* Veda Purva can’t interpret Veda Purva or Vedanta properly. ao



XIll) 2 Examples — at end of Chapter 2 — Karika No. 30 and 31.
* Source of that topic is here.
XIV) Bhede Tatparyam Nasti
 Abheda Tatparyam Asti.
* Statement in Veda does not become Pramanam = Rule of Mimamsa.

XV) Taittriya Upanishad :

qaruy Wsﬁﬂ'ﬂmr: | dEIGAT fR: ||| sava esa puruso'nnarasamayah | tasyedameva irah |
3 GBI 98T: | HIATR: 9&T: | ayam daksinah paksah | ayamuttarah paksah |
A | 56 T.—t; gfaser | ayamatma | idam puccham pratistha |

A RGIHECIGREN tadapyesa sloko bhavati || 3 ||

He indeed is this man consisting of the essence of food. This is his head. This is his right wing.
This is his left wing (side). This is his trunk. This is hind part forming his support and
foundation. About this also is the following Vaidika Verse. [2 - 1 - 3]

* Annamaya, Pranamaya, Manomaya, Vijnanamaya, Ananda maya = Atma, not
Pramanam.

XVI) Yatu Tatparyam Vakhyam, Tat Vakhyam Eva Tasmin Pramanam

* Atatpara Vakhyam Tasmin Vishaye Pramanam Na Bavati.
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XVII) Veda Purva talks about Dvaitam, not Pramanam.

» Tatparyam — convergence as a central message Nasti, main message.

XVIII) How do you prove Tatparyam is there or not?

 Emply Shad Lingani — Upakrama, Upasamhara, Abhyasa, Apoorvam, Phalam

Arthavada, Upapatti.

* Show Bheda — difference between Jivatma — Paramatma, Dvaitam Tatparyam Nasti.

e Shad Lingas do not support.

XIX
) Linga = Clue
| |
Apoorvata Phalam Artha Vada
| | |
- Veda reveals only that - No Moksha by Dvaita - Glorification

thing which can’t be
revealed by other
Pramanas

Pramanantara
Anadigatatvam

What is available through
other Pramanams Veda
need not reveal

Example : Agni is hot

Jnanam

- Moksha promised by
Veda from Advaita

Jnanam

- Veda glorifies Abheda
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XX) Dvaitam known by Pratyaksha, Upamana Anumana, Arthapatti...
* Reveal Jiva —Ishvara Bheda.
XXI) Ask anyone :
* Areyou the creator of the world?
* No one claims — 1 am Ishvara the creator.
* Jiva —Ishvara Bheda need not be revealed by Veda.
* All other Pramanas are talking about it.
* For Dvaitam — Veda na Pramanam.
XXIl) Jiva Ishvara Abheda is not known by any other Pramanam.

* All Vakhyams which reveal the Aikyam must be Pramanam, because Pramanantara
Anadhigatatvat, Apoorvatvat.

XXIIl) Bheda = Mithya, Vyavaharika Satyam, not ultimate reality.
* Ultimate reality = Abheda only.
e Apoorvatvam supports Abheda and not Bheda.

XXIV) No Phalam of Moksha by Dvaita Jnanam, not Svarga.
* No where in Veda it is said.

XXV) Advaita Jnana Moksha Phalam is promised

* Phala Lingam supports Advaitam, not Dvaitam.
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XXVI) Artha Vada - Glorification :
* Veda glorifies Abheda Darshanam as Tatparyam.
* The knower of Brahman claims Poornatvam and Sarvatvam.
* Abheda glorified.
* Bhedais criticised.
XXVII) Katho Upanishad : Chapter2-1-10

q:;a n deHd 4eHT de |r:-c| 3 | Yade-veha tad-amutra, yadamutra tadan-viha,

W:]-: q "lt“_{"llw\md T35 .-||:-'|q qaqﬁj | 90 || mrtyoh sa mrtyum apnoti, ya iha naneva pasyati 11 101l

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and
what is there, the same is here. He proceeds from death to death who beholds here difference
(between Brahman and the world). [II = 1 — 10]

XXVIIlI) Mandukya Upanishad : Chapter 3 - Karika No. 13

SETCHHIARTCar G ST | jivatmanorananyatvamabhedena prasasyate |
AIce e 7 aed f Teee |1 3- €% 11 || nénatvam nindyate yacca tadevarh hi samafjasam |

3131

Since the identity of the (Jiva) and the Self (Atman) among themselves has been praised and the
multiplicity is severely condemned in the Scriptures, Non-duality alone is the rational and the
correct. [3 - K- 13] a0e




Artha Vada Pramanam also supports Advaitam.

Abheda Bheda

- Tatparyam - Atatparyam
- Balavat
- Displaces Bheda Vakhyam

476) Bashyam : Chapter 3 - Karika No. 14 Continues

I - “FAl a1 AT AT A= (3-3I-3-9)
IS Pl FAEHEHT (F-3-3-2-R0)

“TEATE] TAHTGICHA ITTRIRT: T3 A-I-3-9- Q)
“dEEAq” (BI-I-§-1-3) “ATSI ST (B1-3-5-3-3)
SIS | IS Qe R BRO | LB SIS AT T E= B m FHFUS
gehitdd aa=l W | f&F af? ﬁTUT




It is being pointed out here (Atra - Ucyate - thus by the Upanishads) 'That Brahman from which
all the living beings are born’ ("Yato Va Imani Bhutani Jayante" says Taittriya Upanishad - 3-1);
'just as sparks originate from fire, the creation originates non-separate from Brahman’ ("Yatha
Agneh Ksudra Visphylingah” - says Brihadaranyaka Upanishad - 2-1-20 ); 'from that Brahman
which is indeed this Atma, space is born' ("Tasmadva Etasmadatmana Akasah Sambhutah" says
Taittriya Upanishad 2-1-2); 'Brahman visualised’ ("Tadaikasata” says Chandogyo Upanishad 6-2-
3 and again in 6-2-3) 'That Brahman created fire' ("Tat Tejo' Srjata") etc (iti Adi); such Vakyas
which deal with creation (Utpatti Artha - Upanishadvakhyebhyah - and oneness are presented
in the Upanishad). Therefore whatever Jiva Ishvara difference (Yat Prthaktvam), that was talked
about (Prkirtitam), in the Karmakanda (Karmakande), before (Prak - the above mentioned
words of the Upanishads), that is not valid, as it is not the ultimate reality (Yat Tat Na
Paramartham - and therefore is not taken as Pramana Vakyam). (If it is not a Pramana Vakyam),
then what kind of statement is it (Kim Tarhi?). It is only a secondary figurative statement, which
is only temporarily valid, which talks about the seeming difference (Gauanam - between
Jivatma and Paramatma), like the seeming difference between pot space and the greater space
(Mahakasa - Ghatakasadi - Bhedavat). Just as it is said 'food is being cooked’ (Yatha Odanam
Pacati Iti), so also in the same way (Tadvat) based upon the future teaching (Bhavisyad Vrttya -
Sruti talk about duality in Karmakanda). All the Bheda Vakyas of Veda do not (Na Hi
Bhedavakyanam), at any time (Kadacit Api), have its Tatparyam or Pramanam in difference
(Mukhyabhedaarthatvam Upapadyate), because, Veda in the Bheda Vakyas regarding Atma
(Atmabhedavakyanam - Jivatma - Paramatma - Bheda, as well as Jivatma - Jivatma Bheda, and
Jiva - Jagat Bheda) is only restating (Anuvaditvat) the difference which the ignorant Jiva by
nature is mistakenly seeing or experiencing (Svabhavika - Avidyavatprani - Bheda - Drsti). 2407




1)

Vague words in this Shloka

3 interpretations

Shankara

- 2 interpretations

Il) Utpattehe Prag :

Anandagiri

- Independently comments on
Karika.
- Comments on Bashyam

Sruti makes a statement : Before the creation.

No creation, Sruti makes mistake.

Before the Upanishadic statements talking about creation.

Not before creation.

Upanishad Vakheyebya Purvam = Karma Khanda = Prag Utpatteye = Interpretation

No. 1.
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lll) Creation statements in Upanishads :
* Sample statements — on creation.
a) Taittriya Upanishad : Chapter3-1-2

d garT | gar a1 A Al Sea |
A A= SAldafed | TeTT=cAAH AT |
deaf=aEa | degedafd ¥ dilsd=ad
¥ dIEdeedr I R |

tam hovaca | yato va imani bhitani jayante |
yena jatani jivanti | yatprayantyabhisamvisanti |
tadvijijfiasasva | tadbrahmeti sa tapo'tapyata

sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

* From Brahman, all living being are born.

b) Brihadaranyaka Upanishad : Chapter 2 — 1 — 20 - Ajata Shatru Brahmanam

H FAOTHAT A T =,

TATIT: FRAST TaEpiersam

=R ed, TaHAIEATGIcHA:

Td 9T9T:, §d ollehl:, 949 cdr;,

Tariey mgr%r C%l:t-tH'I_;rl;
dEOI A d—T T Tcd A ol

OTOTT & T, duTHY Tcd# I Qo ||

sa yathornanabhistantunoccaret,

yathagneh ksudra visphulinga

vyuccaranti, evamevasmadatmanah

sarve pranah, sarve lokah, sarve devah,
sarvani bhutani vyuccaranti;
tasyopanisat—satyasya satyamiti

prana vai satyam, tesamesa satyam || 20 | |




As a spider moves along the thread (it produces), and as from a fire tiny sparks
fly in all directions, so from this Self emanate all organs, all worlds, all gods and all beings. Its

secret name (Upanisad) is ‘the Truth of truth.” The vital force is truth, and It is the truth of that.
[2-1-20]

c) Mundaka Upanishad also has similar Mantra

| S .Y

FI%H?{W T4 «-ﬁ]mq TIhTEpI T ng:mﬁqﬁa A% | || tad-etad satyam yatha sudiptat pavakad visphulingah sahasrasah prabhavante sarupah|

O

TN SETTETSNT: SR MTET: T=Ta=d a7 94 A= | 2| tatha-ksarad vividhah somya bhavah prajayante tatra caivapi-yanti Il 11l

This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue

forth ; so from the Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s)
originate and they find their way back into it. [l = 1 — 1]

e Shudraha word not in Mundak Upanishad.
* Creation like origination of spark from fire.
* Spark originates from fire.

* Creation originates from Brahman.
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d) Taittriya Upanishad : Chapter2-1-2

dEAIGAT TATAIGICH ATHRI: Hﬂ?—f | || tasmadva etasmadatmana akasah sambhutah |
ATPRICA: | GRIRT: | 39AU9: | || akasadvayuh | vayoragnih | agnerapah |
FeE: R | gi¥edn v | adbhyah prthivi | prthivya osadhayah |
svefeisr | =i ToW: 1 R i || osadhibhyo'nnam | annat purugah || 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

e) Chandogya Upanishad : Chapter6 -2 -3

doetd T o7 Jemrafa EI‘r”IGI’Is?E:IT-r dciol | tadaiksata bahu syam prajayeyeti tattejo'srjata tatteja
VT 9§ T TR desHed | aiksata bahu syam prajayeyeti tadapo'srjata |
amm;r Fa9 AT Ted a1 IeEdad || tasmadyatra kvaca Socati svedate va purusastejasa
Tq aﬁ"o‘qﬂ’r AR 1 6.3 a eva tadadhyapo jayante | | 6.2.3 ||

That Existence decided: ‘I shall be many. | shall be born.” He then created fire. That fire also
decided: ‘I shall be many. | shall be born.” Then fire produced water. That is why whenever or
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]

* Brahman visualised creation. 5411




f) Chandogya Upanishad : Chapter6-2-3

* Tatu Tejaha Srujataha

* Brahman creates Agn

e Akasha, Vayu, not mentioned.

*  We have to supply.

IV) Gaudapada takes Lakshyartha not Vachyartha

* Prag before : In Karma Khanda — Jiva — Ishvara Bheda is talked about.

V) Shankara quotes in introductory Bashyam

Desirer

Fulfiller of desire

Jivatma applies

Paramatma supplies

- Different
- Said in Karma Khanda

V1) Even though Bheda is talked about, it is not valid.

* Not Pramana Vakhyam.

e Tam Na Paramartham.

* Gauna Vakhyam, secondary statement, only temporarily valid.
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VII) Figurative statement
e Talks about seeming Mithya Bheda between Jivatma and Paramatma.

Example : Like

Ghata Akasha Mahakasha

Bhedavatu

* Veda Purva talks about Mithya Bheda not Satya Bheda.
VIIl) Bavishyat Vrutya :

* Based on future teaching.

In Karma Khanda : Veda talks of Jivatma, Paramatma Bheda.

Karma Khanda does not say it is real or seeming difference.

In Jnana Khanda : Veda says — Bheda is seeming difference, Mithya.

Future teaching is Mithya Bheda.
IX) Gaudapada:

* You have to interpret Karma Khanda Bheda as Mithya Bheda based on Jnana Khanda
(Future teaching).

* Are such interpretations allowed for Veda?
X) Chinmayananda :

* Title of Talk : May create law and order problem. e



X1)

Karma Khanda Advaitin

- Says Bheda - Says it is based on future Mithya
Bheda

Xlil) Example :
* He is cooking food
* You cook grains + Vegetables, after cooking it becomes food.
* Based on food that is going to come after cooking.
* Cooking vegetables, taken as food.
* We say : Cooking food, taking vegetables as food.
* Would be Mithya Dvaitam in Jnana Khanda.
* We interpret in Karma Khanda — it is Mithya Dvaitam.

* Creation — not wrong — it is Mithya creation.

XIl) Odana What is cooked?

- Cooked Rice - Tandulam
- Uncooked rice

* Do you cook Tandulam or Odanam?

* Cook Tandulam but say it Odanam.
2414
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XIV) Bavishyat Mithya Dvaita Drishtya, Jivatma — Paramatma Bhedam Vadati.

XV) What are the clues to show Bheda does not have Tatparyam.

All Bheda Vakyas of Veda not Pramanam for Bheda.
Why?

Bheda is known before we come to Veda.

No Tatparyam.

Veda is restating the mistake of the Jiva.

XVI) From the wrong knowledge, we have to go to right knowledge.

Veda is talking about already available mistake Bheda buddhi.
Svabavika Avidya Vat Prani.
Prani is endowed, possessed with Avidya.

All Jivas endowed with Avidya, born with Avidya.

Svabavika Avidyavat Prani.

Natural ignorance, natural mistake, Jivatma Paramatma Bheda.

XVII) Every ignorant Jiva has Bheda Darshanam.

Upanishad is not revealing the Bheda Darshanam.

Only restating the Bheda Darshanam which the Jivas already have.

After restating Bheda Darshanam, it is restating that Bheda Darshanam is wrong.
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XVIII) Brihadaranyaka Upanishad : Chapter1-4-10

I a7 A IR, delcHIHATdd, 3EH JAAT |
TEARCHIANTT; dd A1 ST UeIgFad | U9 dgHad,
A0, TN FJSIONH; FEAcUTedNaraed:
ufaue, 3ed AqRad gRfa | afteadafe 7 v g,
3EH JETEATd, | 3¢ FA HAfd,

ORI §  SarSaTcdT U, e Jw | Hafd;

Y QAT AATHUR, I sHIATsTHEAN T,

A @ g, o1 OREH T G | 3§ §
T A $, T  d a
ThEHeAd GRTEIAEASTTe afd, fhs agy?
TEHATCHH el U ISAATANAG: || to ||

brahma va idamagra asit, tadatmanamevavet, aham brahmasmiti |
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam siryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhutya 1ate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai bahavah

pasavo manusyam bhufjyuh, evamekaikah puruso devan bhunaki;
ekasminneva pasavadiyamane'priyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh | | 10 | |

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman!/
Therefore It became all. And whoever among the gods knew It also became That ; and the
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘1 was
Manu, and the sun./ And to this day whoever in like manner knows It as, ‘I am Brahman,
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another god thinking, ‘He is one, and | am another,” does not
know. He is like an animal to the gods. As many animals serve a man, so does each man serve
the gods. Even if one animal is taken away, it causes anguish, what should one say of many

animals? Therefore it is not like by them that men should know this. [I = IV —10]
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* One who says Jiva is different, Ishvara is different, he is dull, doesn’t know.
XIX) Taittriya Upanishad :

TeT A yada hyevaisa
TdTeAAeR sl s [%ads [MeadeissTd | etasminnadréye'natmye'nirukte'nilayane'bhayam
gfasol faega | 31 |lseT rar safa | pratistham vindate | atha so'bhayam gato bhavati
Te1 A Fﬁf?ﬂﬁdwrdi Zw& | yada hyevaisa etasminnudaramantaram kurute |

I G Y ﬂﬁﬁl‘ dcaq &g atha tasya bhayam bhavati tattveva bhayam

faqlsA=areTea Ty et #rafd n3n | viduso'manvanasya tadapyesa $loko bhavati || 3 | |

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That every same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

* Anuvada Vakyam, Na Pramanam Bavati.

e This is the Mimamsa point, it is Artha Vada, Gauna Vakyam.
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Bheda

Jivatma

Jivatma

Paramatma

Jivatma

e All Atma Bheda Vakyams are only temporarily accepted.

XX) Abheda Vakyam in the Upanishads are not Anumana Vakhyam but Pramana Vakhams.

e Tatparya lingas support Mahavakya only.
477) Bashyam : Chapter 3 - Karika No. 14 Continues

T : |

58 eI TR AR R Heand

i e aea il (31-3-§-¢--¢)
G SHTAA SEREG A |/ 32 (-3I-9-9-20)
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Upanishad (ltyabhih).

Therefore (lha Ca), by the Sruti Vakyas which, talk about creation and pralaya
(Upanisatsu Utpatti Pralalayadivakyaih), what is intended to be unfolded is (Pratipada -
Yisitam), the oneness of Jivatma and Paramatma alone (Jiva - Paramatmanoh Ekatvam

Eva). (It is clearly said, in Chandogyo Upanishad - 6-8 to 6-13) 'That Thou Are'
("Tattvamasi"). 'He (Ishvara) is one, and | am another, one different from him' ("Anyau

Sau Anyah - Asmi Iti"); the one who thinks like that does not know at all’ ("Na Sa Veda"
- warns the Brihadaranyaka Upanishad 1-4-10); such are the teachings of the

1) Abheda Vakhyams in Jnana Khanda portion is not Anuvada but is the main teaching.

Il) Development of teaching :

3 Stages

(1)

(1)

(1)

- Paramatma created the
world

- Srishti Vakhyam

- 14 Lokas created, Sthula,
Sukshma Sharirams are
created.

- Paramatma itself entered
every body as Jivatma.

- Grihapravesham

- Anupravesha means
Paramatma occupying
every body as Jivatma.

- Mahavakyam
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Ill) Taittriya Upanishad : Chapter2-6-3

ATSHFTHEHIAT | T5 T TATHATT | T a9rsaH=a |
T J9==dr | = JaAgSd | Ffeg fame |

TeHEAT | daargaTaord. |

dad IavT | g=9 F=avad |
Mead Irfqeaa T | Ao Ifaaas =
fasm= ITfas= T | 59 I99 T T G799 |

43
— - —

Ofee ffe | To9 T AT T |
TeAYT IATRT Igfa 1121

so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,

sa tapastaptva idagm sarvamasrjata yadidam kinca,

tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

niruktam canirukatam ca, nilayanam canilayanam ca
vijnanam cavijnanam ca,

satyam canrtam ca satyamabhavat,

yadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 11 31l

He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following

Vaidika Verse! [2 - 6 - 3]
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IV) Chandogya Upanishad :

HE WY el e A ARG ATouiigraacal
A Ao aaeals ¥s H A eloviiaradcy Ty

AAICHAATH: | THaT=T AGAARRasord Il £.80.¢ |

e ] &

I FGHT T Sl Sy @Yt gfadar
TR 1 At e S 6 At a9
oTefc W4 AT 1 €802 1

asya somya mahato vrksasya yo mule'bhyahanyajiivansravedyo
madhye bhyahanyajjivansravedyo'gre bhyahanyajjivansravetsa esa

jivenatmananuprabhiltah pepiyamano modamanastisthati || 6.11.1 ||

asya yadekam $akham jivo jahatyatha sa susyati dvitiyam
jahatyatha sa Susyati trtiyam jahatyatha sa Susyati sarvam
jahati sarvah Susyati || 6.11.2 ||

The father said; ‘O Somya, know this: When the self leaves the body, the body surely dies. The
self, however, never dies. That which is the subtlest of all is the Self of all this. It is the Truth. It
is the Self. That thou art, O Svetaketu. [Svetaketu then said,] ‘Sir, please explain this to me
again. ‘Yes, Somya, | will explain it again,’ replied his father. [6-11 - 1, 2]

V) Aitareya Upanishad :

H UqHT QA faedaan ER1 99 |

a1 ferzfomm graasTs=Ea |
T o A T: =T |
TS TIEESSTIEEST S 1l 221

Sa etameva simanam vidaryai-taya dvara prapadyata |
saisa vidrtir-nama dvas-tad-etan-nandanam |
tasya traya avasathas-trayah svapnah |

ayam-avasatho-'yam-avasathoQ'yam-avasatha iti [ 12 |I

T




Then He opened the suture of the skull and entered by that doo. This is the door named as
the Vidrti or cleft. This is the place of bliss, Nandana. He has three dwelling — places and three

conditions of sleep (dream). This is a dwelling place. This is a dwelling place. This is a dwelling
place. [I = Il = 12]

e Etayat Dvara Aipathaya.

Vi) Grihapravesham
I
I I
Before After
| |
Called Paramatma Jivatma
Griha:
* Body— Mind complex.
VIl) Gita :
SUHKEFHAT = upadrastanumanta ca
AT Hi<h! HE5IT: | bharta bhakta mahésvarah |
QIHTHTA g <h paramatméti capyuktah
agsﬁqq_—_gng gY¥: 1l 23-23 || || d&€hé'smin purusah parah || 13.23 ||

The supreme Purusa in this body is also called the spectator, the Permitter, the supporter, the
enjoyer, the great Lord and the supreme Self. [Chapter 13 - Verse 23] e




VIII) After Grihapravesham, next stage of teaching = Mahavakyam
Taittriya Upanishad : Chapter 2 — Section 8

H IREE %Y | IRAEEiaod | sa yascayam puruse | yascasavaditye |

" UH: I vaiad I3TATedhId 9 | || sa ekah sa ya evamvit | asmallokat pretya |
CAHA—AAGATCHHAATASHIATT | etamannamayamatmanamupasankramati |
Td AIUTHIATCHAHITSHIHATT | etam pranamayamatmanamupasankramati |
Td AAHAITATCHAHAIASHHATT | etam manomayamatmanamupasankramati |
Td A HAIATCHAATASP AT | etam vijfianamayamatmanamupasankramati |
CAAHA-GHATATCHA A TA TP T etamanandamayamatmanamupasankramati
dGAY el Hafa 0 ote 0l tadapyesa Sloko bhavati | 12 |

The reality in the core of man and the reality which is in the sun are one. He who knows this,
on Leaving from this world, first attains the Atman made of food, next the Atman made of
Prana, next attains the Atman made of mind, next attains Atman made of buddhi and lastly

attains the Atman made of Bliss... Regarding this there is the following Vaidika Verse.
[2-8-12]

* Taittriya Upanishad — Clearly follow 3 stages
o Chapter2-1-1,2
o Chapter2-1-7
o Chapter2—-1-8
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IX) Since Paramatma alone has entered the Body and become Jivatma, Paramatma and Jivatma
are 2 names.

* Both refer to one and same Atma only.

* Difference is seeming difference like Ghata Akasha, Maha Akashavatu.

* Only Gauna Bheda, Natu Mukhya bheda.

* What is original relationship?
X) Chandogya Upanishad : Chapter 6 — Section 8 to 16 — “Tatu Tvam Asi”

¥ 7 wisidageafac 99 aoacy 9 ameAn sa ya es0'nimaitadatmyamidam sarvam tatsatyam sa atma
deaAfY ! 310 AT ©a A Tarteaeaacate || tattvamasi Svetaketo iti bhuya eva ma bhagavanvijnapayatti
quT AT BXaTT 0 . I tatha somyeti hovaca | | 6.8.7 ||

| $R o @ | | tatamah khandah |

‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art,
O Svetaketu.” [Svetaketu then said,] ‘Sir, please explain this to me again. ‘Yes, Somya, | will

explain again,’ replied his father. [6 - 8 - 7]

* Ekatam Eva Pratipipada Ishidam.
* Aikyam alone is the intention of the Upanishad.

XI) Warning :

* If you repeat Bheda of Karma Khanda, all those are ignorant. 224




XIl) Brihadaranyaka Upanishad : Chapter 1 -4 -10

I a7 A IR, delcHIHATdd, 3EH JAAT |
TEARCHIANTT; dd A1 ST UeIgFad | U9 dgHad,
cTTToTat, T HFSATOMS; Feecqeerfiareea:
ufdts, 3 FRHd gINfa | afeeadaft 7 wd 9T,
3EH JETEATd, | 3¢ FA HAfd,

ORI §  SarSaTcdT U, e Jw | Hafd;

I A5 ST, RS TaASTHEATS,

A @ g, JAT TREA T GAH | T § & T
T A A, T R 2 S
ThEHeAd GRTEIAEASTTe afd, fhs agy?
TEACYIH el A I&A=AeIag: |l to ||

brahma va idamagra asit, tadatmanamevavet, aham brahmasmiti |
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam siryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhutya 1ate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai bahavah

pasavo manusyam bhufjyuh, evamekaikah puruso devan bhunaki;
ekasminneva pasavadiyamane'priyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh | | 10 | |

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘1 am Brahman.
Therefore It became all. And whoever among the gods knew It also became That ; and the
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘l was
Manu, and the sun./ And to this day whoever in like manner knows It as, ‘I am Brahman,
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another god thinking, ‘He is one, and | am another,” does not
know. He is like an animal to the gods. As many animals serve a man, so does each man serve
the gods. Even if one animal is taken away, it causes anguish, what should one say of many

animals? Therefore it is not like by them that men should know this. [| = IV —10]
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* Karma Khanda Bheda not Pramana Vakhyam.
e Upanishad itself negates.
XIll) Yatu Abdayat Tat Pramanam
* Yatu Badyam Tatu Anuvada Vakhyam.
* What is negated is not a Pramanam.
* Bheda is negated.
* What is unnegated = Pramanam.
* Abheda is never negated.

* These are rules of Mimamsa.

XIV) .
Definition of Pramanam
|
| |

What is never negated What is negated
- Atma - Mithya
- Satyam - Body — Mind complex
- Pramana Vakhyam - Arthavada
- Valid means of knowledge

XV) Remember and apply this knowledge in Mananam.

XVI) 2nd meaning for Bavishyat Vidya.
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478) Bashyam : Chapter 3 - Karika No. 14 Continues

iR FgRmiieg 313 Yggsaga A
TR |

Therefore (Atah) having known that oneness (Ekatvam), which is the intention of
teaching of the Veda (Pratipipadayisitam), will be established later in the Upanishads
in Jnanakanda (Upanisatsu Srutya Bhavisyati); that being so (iti) from the standpoint of
future Advaita teaching (Bhavinim Ekavrttim Asriatya) this duality (Bhedadrsti) which is
already known in the world (loke) is only temporarily (Gauna Eva) restated by the Sruti

(Anuvada - Now. Therefore duality does not have Sruti Pramanam) is the conclusion
(iti Abhiprayah).

1) 2" Interpretation of : Karika 14 — 2"4 line

Bavishyat Vrutya
Subtle difference between 15t and 2"? interpretation.
Bheda difference talked about with the consolation that in future this Bheda is Mithya.

II) Even though Upanishad does not want to talk about Bheda.

Upanishad compromises and talks of Bheda Vakyas. e



Veda Purva

v

Does not want to talk of Bheda

e Still it compromises and talks about Bheda difference.
lll) Consolation :

* In future we are going to falsify this Bheda as Mithya Bheda.
IV) Temporarily giving Bheda is not a harm, because it is going to be said to be seeming Bheda.
V) Add — Adjective — Seeming

N
Will come in the future

* Now Upanishad presents the Bheda.

* Thisis interpretation no. 1
2"d interpretation :

* Itis not Mithya Bheda.

* In future Bheda is going to talk about Abheda.

Vi) 1%t Interpretation 2" Interpretation

- Mithya Bheda - Anyway, Veda is going to talk about Abheda
later, based on consolation that soon
Advaitam is going to come. 2428




* Veda temporarily uses Bheda — so that in future it can bring in Advaitam.
VIl) Ataha:
* Imagine Karma Khanda — person talking of Dvaitam, cause of Samsara.
e Disturbed, | am doing wrong thing.
* Soon will teach Advaitam.
VIIl) Example :
* Bodhana Pachati
Example:
e Patient with pain
* Treatment will give pain.
* Doctor disturbed.

IX) Doctor deliberately gives pain with a hope that it will release the original pain as well as
treatment pain.

* With that intention Doctor gives pain.

X) Karma Khanda — gives pain of Dvaita Samsara with the hope that both Laukika Dvaitam and
Shastriya Dvaitam

e Both Dvaitam will be negated through Jnana Khandam through Advaitam.
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XI) Laukika Dvaitam Shastric Dvaitam

- Original Samsara - Doctors Samsara
- Samsara and treatment pain will
be removed is hope of a doctor

Revision : Bashyam of Chapter 3 — Karika No. 14
I) Gaudapada is establishing Brahman is Advaitam.
Il) Significance of word Advaitam :

* Brahman is not a Karanam for anything.

l1l) In the beginning, we admit Rahman = Jagat Karanam

V) Admission Apavada Kala

- Adhyaropa Kala - Karanam status temporarily
attributed to Brahman
- We negate by Apavada

V) Now we are in Apavada stage — Brahman is not a cause.

V1) World, Jiva not born of Brahman
e Jiva—Brahmanoho Karya Karana Sambandaha Nasti.

VIl) To establish this Gaudapada is taking all Mahavakyas of Upanishad.
* Mahavakya reveals oneness of Jivatma and Paramatma.

* If both are one and same, one can’t be product of the other

2430



VIIl) Gaudapada concentrates on Mahavakyam
e Jivatma — Paramatma Aikya Vakhyam
e Jivatma is not a product of Paramatma.
IX) Possible question :

 Why Gaudapada Acarya is taking only Aikya Vakhyams to establish that there is no
Karya — Karana Sambandha.

X) Purva Pakshi :
* How do you select only Aikya Vakhyam?
* The entire Karma Khanda — Jivatma and Paramatma are differentiated.
* Therefore, we can take Jivatma is different from Paramatma based on Karma Khanda.
e Jivatmais a product of Paramatma also.

Xl) How do you account for Bheda Vakhyams occurring in Karma Khanda?

XI1)

2 Words — 2 Meanings

Prag Utpatte Bavishyat Vrutya Gaunam

In Karma Khanda Utpatte = Jnana Khanda 2 Meanings

Before Jnana Khanda 2431




XIIl) In Karma Khanda, whatever difference is talked about in the Veda they are Bavishyat

Vrutya.

2 Meanings of Bavishyat Vrutya

(1)

(1)

- From the standpoint of future unreal
difference between Jivatma and
Paramatma which will be taught in
Jnana Khanda.

- That unreal difference is indicated in
Karma Khanda itself

- In Karma Khanda, Veda does not say
that the world is unreal

- It keeps in Mind the unreal difference
which is going to be taught

Close to 1%t interpretation

In Karma Khanda, Bheda is only
temporary from the oneness which will
be talked in Jnana Khanda

In Jnana Khanda, temporary, difference
is knocked off.

Example : Pole of Pole vaulter

Use the pole until he crosses the bar.
Pole dropped

Should not be overgreateful to the pole
Then no gold medal

Bheda Vakyams in Karma Khanda are
like the pole, till you get Sadhana
Chatustaya Sampatti and come to Jnana
Khanda

Dvaitam pole, Bheda pole, Dashoham
pole dropped in Jnana Khanda




XIV) Bheda, Gaunam, temporary, until you come to Jnana Khanda.

* Oneness is intention of Veda.

 Veda need not teach Dvaitam.

* We are already in Dvaitam.

* Intention of Sruti is to teach Advaitam = Pratipadityam.

XV) Dvaitam = Gauna, temporary, compromised, provisional acceptance.

* Anuvada = Restatement of already known Bheda Drishti, Loka Prasidda

Anuvada Vakhyam

v

Arthavada Vakhyam

\ 4

Not Pramana Vakhyam

XVI)

Prag Utpattehe

Bavishyat Vrutya

v

v

One interpretation seen

2 interpretations seen

XVII) Here after, Shankara gives 2" interpretation for Prag Utpatte.
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479) Bashyam : Chapter 3 - Karika No. 14 Continues

I T A, TN SHAT” (ST-I-§-3-3)

SARICI: T “TRAATEAE” (B1-3-§-R-R)
ghhed Thifddd | ddd ¥ “dcdcd § STcHT dea i’

(BT-3-§-<-9) Fehed WA df WisIgg e
TETaTeHAT: Qo 95 Farag SFGHT agui
Tele qaaifd dad ll 29

Otherwise another meaning which can be taken is that (Atha Va) before the statements
of creation etc (Ityadi Utpatteh Prak) 'he visualized’, and ‘he created fire’ etc
("Tadaiksata”, “Tattejo'Srjata” (Chandogyo Upanishad 6-2-3 which indicate Dvaitam);
Advaitam was already introduced or pointed out (Ekatvam Prakirtitam) as — 'all this
was one only, without a second' ("Ekam - Eva - Advitiyam" - in the very Chandogya
Upanishad in the earlier mantra 6-2-2). And the very same Advaitam (Tadeva Ca), after
creation again will be taught (Ekatvam Bhavisyati - in another Mahavakyam) as (Iti) 'that
is the truth, that is the Atma and thou are that' ("Tatsatyam Sa Atma Tattvamasi" in

24

the very same Chandogya Upanishad, in the later mantra 6-8-7).
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From the standpoint (Apeksya) of this ultimate Advaitic teaching (Tam Bhavisyad
Vrttim), the duality talked about (Yat Jivatmanoh Prthaktvam), in whichever part of the
Upanishad it may be (Yatra Kvacid Vakye Gamyamanam), is only a secondary teaching
(Tad Gaunam). Just as (Yatha) When it is said 'food is being cooked (Odanam Pacati iti)’,
in the mind, the food alone which is the ultimate result of cooking is there, so also in
the same way (Tadvat) Advaitam, the ultimate result, is only in the mind of the Veda
even when dealing with duality.

I) Prag Utpatte — complicated interpretation

Il) Final message :

Dvaitam Advaitam

Temporary teaching in Veda Ultimate teaching in Veda

Ill) Prag Utpatte Ekatvam Prakrititam :
e Advaitam taught in beginning and in the end.
* Upakrame and Upasamhare — Advaitam is there.
V) Between beginning and end, in the intermediary portion there is Dvaitam.

* Where Jivatma / Paramatma Bheda is talked about, it is only temporary, from the
standpoint of ultimate Advaitam to be talked about.

* This is 2" complicated interpretation.
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V) Tat Tejaha Asrujataha, Utpatti Vakyat Prag
e Before Srishti Vakyam.
VI) Chandogya Upanishad : Chapter6 -2 -3

daard % o yorafa EI?IGITEFEIH ociol | tadaiksata bahu syam prajayeyeti tattejo'srjata tatteja
veTd T T JorATT delsHeld | aiksata bahu syam prajayeyeti tadapo'stjata |
dEACTA F99 A9Ta Ted a1 qouEdard || tasmadyatra kvaca Socati svedate va purusastejasa
Tq aﬁ“o‘qﬂ’r AR || €3 | a eva tadadhyapo jayante || 6.2.3 | |

That Existence decided: ‘I shall be many. | shall be born. He then created fire. That fire also
decided: ‘I shall be many. | shall be born.” Then fire produced water. That is why whenever or
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]

* Brahman visualised the created, then created Agni Tattvam, Jala Tattvam.
VIl) Before Srishti Ekam Eva Advitiyam Prakrititam

e Advaitam introduced before Srishti Vakhyam
VIll) Chandogya Upanishad : Chapter6—-2 -1 and 2

dea AFGHA m I sadeva somyedamagra asidekamevadvitiyam |

detl® AAGAGHT ATHIGHAAIG Al || taddhaika ahurasadevedamagra asidekamevadvitiyam
Hﬁmﬁfﬂﬁﬂﬁ I €.2.2 | tasmadasatah sajjayata | | 6.2.1 ||




Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

Fard ol AFGEAGla g kutastu khalu somyaivamsyaditi hovaca
FYATA: Goolddid| Tvaq Adgaa || kathamasatah sajjayeteti| sattveva somyedamagra

ITHIGHFAAIGIAATH | 6.2 | asidekamevadvitiyam || 6.2.2 ||

The father said: ‘O Somya, what proof is there for this—that from nothing something has
emerged? Rather, before this world came into being, O Somya, there was only existence, one

without a second’. [6 - 2 - 2]

* Ekam Eva Advitiyam.
e Upanishad begins with Advaitam and ends with Advaitam.

IX) To teach Advaitam, Dvaitam is introduced in between.
* Hence can teach immortality.
* Jivas Dvaita experiences are temporary.

* Inthe beginning before birth of Jiva and Paramatma, Advaitam Brahman exists and in
the end also.

X) Dvaitam — stepping stone to teach Advaitam.
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Xl) Same Advaitam taught in end.
In Mahavakyam : Chandogya Upanishad

¥ 7 wisidageafac 99 aoacy 9 ameAn sa ya es0'nimaitadatmyamidam sarvam tatsatyam sa atma
deaAfY ! 310 AT ©a A Tarteaeaacate || tattvamasi Svetaketo iti bhuya eva ma bhagavanvijnapayatti
quT AT BXaTT 0 . I tatha somyeti hovaca | | 6.8.7 ||

| $R o @ | | tatamah khandah |

‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art,
O Svetaketu.” [Svetaketu then said,] ‘Sir, please explain this to me again.” ‘Yes, Somya, | will
explain again,” replied his father. [6 - 8 - 7]

* Same Advaitam taught
* Beginning —end = Advaitam.
* Aim of Upanishad is to teach Advaitam.
* |In between Srishti and Dvaitam is taught.
XIlI) From the point of ultimate Advaitic teaching, in between we get several Dvaita Vakhyams.

* All duality and difference which is talked about in Yatra Kavachit, in whichever part of
Upanishad is taken as Artha Vada, Anuvada, restatement of known Dvaitam.

* Don’t take Dvaitam alone out.
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Note :
* Dvaitam only meant for understanding Advaitam.

XIll) Dvaitam = Gaunam, secondary, intermediary message.
* Don’t take Dvaitam as Satyam, primary.
Example :
e Cook is cooking food Odanam Pachati.
* Rice is being cooked.
* Inshort, Dvaitam is not main teaching.
XIV) Anvaya :

qd SdTcHAl:  QUREH. Scqe: UR] Sitda, yat jivatmanoh prthaktvam utpatteh prag prakirtitam
dd_ Hiasaggea TR (Wafd) | Gedead, tat bhavisyadvrttya gaunam (bhavati), mukhyatvam
fg qd aa]ﬁ I hina yujyate 1

The separateness of the Jiva and the Atma which is declared (in the scriptures) before (the
statements of) creation is only secondary with regard to the future teaching (of identity or
oneness). It is not at all proper (to attribute) primary importance (to that separateness).
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XV) Consolidation of Message :
a) Vedanta talks about Jivatma — Paramatma difference also and oneness also.
b) We have to find out Veda wants to teach

* Onenquiry we find that difference need not be taught by Veda, we are already
different.

c) Aim of Vedanta :

e Already obtaining difference to the right knowledge of nondifference.
d) Central message :

* Nondifference.
e) Corollary :

e If Jivatma and Paramatma are one and the same, Jivatma can’t be product of
Paramatma.

e Therefore Jivatma is not Karyam of Paramatma.
* This is the message, which has been completed.
f) Jiva Srishti is negated with Sruti Pramanam.
g) Jagat Srishti has to be negated.
e Creation of the Universe.
* Already negated Jagat Srishti by Yukti Pramanam, logical reasoning.

* Now with help of Sruti Pramanam, Nisheda of Jagat Srishti. 2440



h) Vedantin :
* No creation of world out of Paramatma.

Purva Pakshi : Questions
* How do you say there is no creation out of Brahman?
* All Upanishads proudly declare this.

XVI) Mundak Upanishad :

U HHTHAT q'& 9| Ur| H: Haﬁf\ﬂ |m| T | Etasmaj-jayate prano manah sarvendriyani ca |
_@i- dl qo\j{ﬁm 44 ‘ZﬁE\J c?“ %’S‘d ] ‘c]'l'ﬁ'l]ﬁ | 3| kham vayur-jyotir-apah prthivi visvasya dharini Il 3 I

From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu),
the fire (Jyotih), the water (Apah) and the earth (Prthivi) which supports all. [Il = | = 3]

XVII) Taittriya Upanishad :

d glar | Il a1 SAMS A=l Si”=d | tam hovaca | yato va imani bhutani jayante |
A Srarfar safea | acgg=cafadfaerf=a | || yena jatani jivanti | yatprayantyabhisamviganti |
defafasmraea | dogeafa @ adisasad tadvijijiiasasva | tadbrahmeti sa tapo'tapyata

¥ aaEaeeEar I R sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Perforzr?gd
Penance; and after having done Penance..... [3-1 - 2]




XIX) Chandogya Upanishad :

doard % i JorRAfd EI?‘IGITEFEIH W tadaiksata bahu syam prajayeyeti tattejo'srjata tatteja
YeTd 9% € Joafa aﬁq‘rsvspl?r | aiksata bahu syam prajayeyeti tadapo'sjata |
amm; Faq Nafd TWecd 91 TIEdod | tasmadyatra kvaca Socati svedate va purusastejasa
Tq aﬁ“o‘qﬂ’r AR 1 6.3 a eva tadadhyapo jayante | | 6.2.3 ||

That Existence decided: ‘I shall be many. | shall be born. He then created fire. That fire also
decided: ‘I shall be many. | shall be born.” Then fire produced water. That is why whenever or
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]

XX) Brihadaranyaka Upanishad / Aitareya Upanishad :
* Srishtiis there.

XXI) In Kena Upanishad :
* No Srishti
* How Upanishad says no Srishti out of Brahman?

* How you say Brahman is not cause of Jagat?

XXIl) Gaudapada:
Veda says :

 World is created means, it means world is not created.
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XXIll) Mimamsa important :
* Does Veda intend to say that?
XXIV) Gita : Chapter 2 — Verse 54

31\{1-1 391 | arjuna uvaca

ﬁ'-?—lstlH-l T FTST sthitaprajnasya ka bhasa
THIEEET 319 | samadhisthasya késava |
ﬁ'-?JIFI"E'ﬁ': = EDZITaF[ sthitadhth kim prabhaséta

EX RIS 1%55[\ I R-0% kim asita vrajéta kim | | 2-54 | |

Arjuna Said : What, O Kesava, is the description of him who has steady wisdom and who is

merged in the superconscious state? How does one of steady wisdom speak, how does he sit,
how does he walk? [Chapter 2 — Verse 54]

XXV) Will a Jnani, talk, walk, sit?
 Krishna understood :

How does Sthitaprajna respond to the situation.
* Word meaning should be dropped.
e Lakshyartha to be taken.
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XXVI) Example :

Where are you going?

Intention = Can | come with you.
Padasya Tatparyam Svikaryam.
Important Mimamsa Rule.

Where you are going is not significant, can you give me a lift.

XXVIl) Mimamsa Rule :

Yat Paraha Shabdaha
Shaha Shabda Arthaha

Whatever is the intention of the speaker, take that meaning.

Never take the dictionary meaning.

Sometimes dictionary meaning and

speakers meaning
|

- Are same - Are different

XXVII) Never take dictionary meaning.

- If so, take speakers intention

Example:

That’s how mother talks with Baby.

Mother knows baby intention.
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XXIX) Example :

Arjuna asks about

- Sitting, standing Jnanis Aim :
- Krishna does not answer Kim - To know how Jnani behaves on
Asita, Kim Prabhashita different occasions.

- What is intended meaning of
speaker is the real meaning,
never the dictionary meaning.

* On some occasion, dictionary meaning may be same as intention.
XXX) Sruti Intention :

 Never to talk about Srishti.

* Therefore take Srishti Vakhyams as Srishti Bodhaka Vakhyams.

* Srishti Vakhyams are meant to reveal Ajati Bodhaka Vakyam, Advaita Bodhaka
Vakhyams.

* Bold statement by Advaitin.
 Thorough knowledge of Mimamsa is required.

* Interesting discussion.
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XXXI) Mimamsa, Shastra example.

Example :

In the neighbourhood

Good family

Bad family repute

 Mother does not want baby to go to other house.

XXXIl) However hungry, Statement : Take poison from this house but not food from other

house.

e Vishm Bunkshwa Ma cha Asmin Grihe Bunkta.

* Take poison = Dictionary meaning

* Without context, statement dangerous.

e Tatparyam not in Visha Bojanam.

e Tatparyam = Para Griha Bojanam.

XXXII1) Discard dictionary meaning
e Here also its not Srishti Vakhyam but Advaita Vakhyam is Tatparyam.
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