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CHAPTER 3
ADVAITA PRAKARANAM

48 Karikas

KARIKA NO. 6 TO 14



440) Introduction to Chapter 3 - Karika No. 6 :

How again (Katham Punah) all transactions (Vyavahara - taking place in the world) 
based upon as though there are many different Atmas (Atmabheda Nimitta Iva) be 
justified (Upapadyate - if in reality there is) only one Atma (Ekasmin Atmani - and many 
Atmas are merely imagined) due to ignorance only (Avidyakrta) - if that is your doubt 
(iti), that will be explained (Ucyate).

2239

I) Shankara introduces a question in 6th Karika.

II) Question :

• How can ignorance lead to transactions in Jagrat and Svapna?

• As though there is plurality of Atma.

• How can there be ignorance based plurality which appears as though real plurality?

III) We think there are so many Jivas?

• The are not there, unbelievable.
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IV) Gita Bashyam : Chapter 18 – Verse 21

But that knowledge, which sees in all beings various entities of distinct kinds, (And) as different 
from one another, know that knowledge as Rajasika (Passionate). [Chapter 18 - Verse 21]

V) Seeing plurality of Jiva

Rajasam Jnanam

Seeing only one Ishvara – Param Atma 
behind all Jivas

Sattvic Jnanam

VI) It looks as though so many Jivas, individuals are there.
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VII) Turia Chaitanyam Ekam

Sthula, Sukshma, Karana Sharirams 
Prithak, Many

Containers many

Content space like Atma one

VIII)
I am the subject consciousness

You are the object consciousness
There are many object Consciousness

It appears on one Chaitanyam (Space 
like) has occupied so many Sharirams 

(Room Space)

IX) How real is plurality caused by Ignorance, Moola Avidya, Maya Shakti?

• It is unbelievable, yet true.
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X) How all transactions take place in the world of plurality when singularity, non-dual Turiyam 
is the ultimate truth?

XI) All happenings are only in one Chaitanya, Turiya Atma and they are Avidya Krutaha.

XII) By Mere ignorance, we convert Nonduality – into duality.

• How it is possible?

• How all problems solved by mere knowledge?

XIII) Chandogya Upanishad : Chapter 7

• Knower of self crosses over sorrow.

‘True, I have learnt much, but I know only the word meaning. I do not know the Self. Sir, I have 
heard from great persons like you that only those who know the Self are able to overcome 
sorrow. I am suffering from sorrow. Please take me across the ocean of sorrow.’ Sanatkumāra 
then said to Nārada, ‘Everything you have learnt so far is just words’. [7 - 1 - 3]
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XIV) 4 examples popular in Vedanta

• Akasha, Prakasha – for Atma Svarupa

• Svapna, Rope Snake, Shell Silver – for Mithya – Adhyasa.

XV) During sleep only one lying in the bed.

• In the dark room, we see all Vyavahara in dream which is Avidya Krutaha.

• Dream is Anumanam for Jagrat.



441) Chapter 3 - Karika No. 6

In form, function and name though there can be difference here and there, yet there is
no difference at all in space which is One without a second. So also is the definite
conclusion with regard to the Jiva-s. [3 - K - 6]

2244



442) Anvayah : Chapter 3 - Karika No. 6 :

Forms, function and names differ in each case (of enclosed space). But there is no 
difference in the space. Same is the conclusion with regard to the Jivas.

2245
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I) One Akasha is partitioned in one house.

II) We give different names for space enclosed.

• Kitchen, dining, study.

• All names of space in the room not of walls.

• We say : There is enough room, please come in

Each space has different

Name Size / Form Function

• Actually its all one space.

III) In the same way, Deva, Asura, Humanbeing, Animals, plants, all are name, form, function.

• Content is Satchit Ananda Atma, Turiyam Brahma.

• Atma Ekaha Eva = Essence.



443) Bhashyam : Chapter 3 - Karika No. 6 Starts

2247



In this world (Yatha Iha) in one Un-divided space (Ekasmin Akase) pot space, pitcher or 

water storing space, room space and so on (Ghata - Karaka - Apavaraka - Adi -

Akasanam), a variety of spaces small and big (Alpatva - Mahattva - Adi) are imagined 

depending on the size or form (Rupani - Bhidyante - of the upadhi); and so also on their 

functions (Tatha Karyam) like fetching water (Udaka Aharanam - which is the function 

of the pot), storing (Dharana - the water, which is the function of the pitcher), sleeping 

etc (Sayanadi - which is the function of the room space; and so also are indicated by 

distinct words or names (Samakhyah - such as) space enclosed in a pot (Ghatakasa), 

space enclosed in a pitcher (Karakakasa) etc (ityadyah). And thus based on the above 

(Tat Krtah Ca- namely form, function and name), one space is alone experienced as 

different spaces (Bhinnah Drsyante) during various occasions (Tatra Tatra Vai) of daily 

transactions (Vyavahara - Visaye). That is the idea (ityarthah). All these plurality or 

division (Ayam Sarvah) in one space (Akase), caused by (Krta) forms, functions and 

names (Rupa - Adi - Bhedah) are in the field of transactions only (Vyavaharah Eva), but 

not from the standpoint of reality (Na Paramarthah). Whereas (Tu) in reality 

(Paramarthatah), there are no divisions in space (Akasasya Bhedah Na Asti). And there 

is no transaction and plurality based on differences in space (Na Ca Akasabheda 

Nimittah Vyavahara Asti), without the medium caused by external factors, like the 

upadhi (Para Upadhikrtam Dvaram Antarena).

2248



Just as in reality in the case of space, there is no division but appears as though it is 
many in Vyavahara (Yatha Etat), like the many pot spaces (Ghata - Akasa - Sthaniyesu); 
in the same way (Tadvat), with reference to one Atma also (Atmasu) due to the set up 
by the upadhi of different Body - Mind - Sense - Complexes, it appears as though it is 
many Jivas (Deha - Upadhi - Bheda - Krtesu Jivesu). This definite understanding or 
conclusion (Nirnayah = Niscayah) has been arrived at (Nirupanat Krtah) by people who 
can think (Buddhimadbhih). That is the idea (iti Arthah).

2249

I)

Pot Karaka Apavarka Hall Space

In this world one space is there in

-   Ghatakasha
  -   To store water

-   Kamandalu
  -   To carry water

-   Room space

II) All are names of enclosed space.

• Sizes different, names different functions different for each space.

• Akasha has no size.

• Nama, Rupa, Karma Bheda.

• Akasha is one – Abheda.
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III) Differences experienced by us are apparent

• Not really different

• During various occasions, various Vyavaharas are there.

• Eating, sleeping, bathing.

• Plurality of transactions is not Para Arthaha, not real.

• Plurality (Body, Mind, World) = Mithya, Unreal

IV) Really Akasha Ekam, not plural.

• What is the Reason?

• Plurality and transaction not intrinsic to Akasha.

• Bheda Nimitto Vyavahara

• Plurality appears because of extraneous factors.

V) Ask :

• Do I have Vyavahara in life?

• I = Enclosed Consciousness, not body, mind, intellect.

• They are objects of experience.

VI) Akasha – Enclosed space in containers.

• Consciousness – Enclosed in Bodies.

• I, Turia Chaitanyam, Avyavaharyam, exist but do not transaction.
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VII) I, Turiya Chaitanyam am incapable of any transaction.

• No Karta Vyavahara.

• If no Karta – No Bokta transactions.

• All transactions are seeming unreal.

VIII) If Real, I conclude I am Samsari and do Sadhana.

• I Ask when will I get Moksha.

• Add class, Sadhana, add in Vyavahara.

• Actually, I want freedom from Vyavahara.

• When will I get liberation?

• Next Janma?

IX) I am transcendental, not participant in any transaction.

X) Participating I = Pseudo I = Ahamkara

• Born out of ignorance.

• Misconception, as though participant.

XI) Real I = Sakshi, non participant I, Avyavaharyam I.
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XII) Mandukya Upanishad : Mantra 7

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]

• Very true

• Na Antah Prajnam, Bahish Prajnam, Adrishtam, Avyavaharyam…

• I as Turiya – Transcend all transactions, hence Avyavaharyam.

• Hence, do not participate in any transaction.

• Unbelilvable, but true.
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XIII) Teaching, eating, walking all goes an in the presence of Turia Chaitanyam.

• I am transcendental, always.

XIV) This knowledge is very relevant for all.

• Nitya Mukta Turia Atma Aham Asmi.

• This is Para Vidya.

• This knowledge alone releases one from Samsara, stress and strains, cause by all 
transactions.

XV) Mandukya Upanishad :

• Shankara wrote elaborate commentary.

XVI)

When (the mind) does not bring forth any more of these imaginations because of the 
knowledge of Truth, which is Atman (pure Consciousness), then it ceases to be mind, and that 
(mind) becomes free from the idea of cognition for want of Objects-of-cognition. [3 - K - 32]

I have to learn

To abide in TuriyamAbout Turiyam status
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• Vedanta talks about ever free transcendental Turiyam me.

• Not mere scholarship or intellectual gymnastics but real transformation of Jiva in 
bondage.

• I was, am will ever be free – Nitya Mukta status.

• A new discovery about my Turiyam status.

XVII) Assimilating this wisdom has the most amount of practical benefit – gives Moksha.

XIX) Only because of Upadhi of Body – Mind – Senses, I seem to participate in transactions.

• I never participate, is a fact revealed by Veda.

XX) Yatha Etat – just as it is true of Akasha, which does not participate in any transaction.

• Tad Vatu, in the same way, Jivas don’t participate in Vyavahara from Paramartika 
Turiyam level.

• By proper enquiry of Upanishads, I learn a new status about myself.

XXI) Following conclusion is arrived at :

• Akasha is everywhere, all pervading but does not participate in any transaction.

• Similarly, I, Turiya Atma, accommodate all transactions of Prakrti without participating 
in them.
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XXII) Gita :

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose 
mind is deluded by egoism, thinks I am the doer. [Chapter 3 – Verse 27]

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their) 
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not 
attached. [Chapter 3 – Verse 28]

• Guna Guneshu Vartante.
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XXIII) I don’t do any action.

• I don’t have Sanchita, Agami, Prarabda, after this realisation of Turiya Atma.

• I have not done any Karma at any time in the past, present or will do in future.

XXIX) Anvaya :

Forms, function and names differ in each case (of enclosed space). But there is no difference in 
the space. Same is the conclusion with regard to the Jivas.

• W.r.t. Jivas, same conclusion has to be arrived at.

• That I am transcendental like Akasha.

Revision : 

I) Chapter 3 – Karika No. 6

In form, function and name though there can be difference here and there, yet there is no
difference at all in space which is One without a second. So also is the definite conclusion with
regard to the Jiva-s. [3 - K - 6]
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II) The main aim of Gaudapada in writing 3rd Chapter – Advaita Prakaranam, is to show Atma is 
Advaitam, taken from Mantra 7.

• Shantam, Shivam, Advaitam.

III) What is significance of Advaitam?

• Advaitam is that which can never become Dvaitam at any time.

• Negation of duality = Advaitam.

IV) Atma continues to be non-dual in all 3 periods of time.

V) It can never create duality by multiplication or division.

VI) If multiplicity is experienced by us it is only an appearance.

VII) Dvaitam is not a factual product of Atma.

• Atma can’t have a product.

• World not product of Atma, it is only an appearance, Mithya.

VIII) Enclosures create seeming Division.

IX) Technical :

• Anything which causes seeming division is called Upadhi – not real division.

X) Example :

• Akasha has Nama, Rupa, Karma Bheda.

• Space in small enclosure – or in a hall, different.

• Therefore Nama, Rupa, junction varies.
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• Don’t conclude plurality of Akasha.

• There is seeming plurality, no actual plurality.

XI) Atma = Consciousness

• Principle similar to Akasha.

Gets divided into

Paramatma UpadhiJivatma Upadhi

-   Prapancha
  -   External Universe

-   Shariram
  -   Body

One Consciousness

XII) Ghata Upadhi :

• Akasha seems to be many, born, created etc.

• Because of Deha Upadhi, Jivas appears to be many.

XIII) Jivatma = Not plural but Ekam.
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Factually no Bheda between

Jivatma - ParamatmaJiva – Jagat 

No SajatiyaNo Svagata

XIII) Jivatma = Not plural but Ekam.

• Iti Nirnayaha.

• Last class upto this.

XIV) 
Grand Aim

Jiva Srishti Nisheda / Nasti

XV) To establish this Gaudapada says :

• Atma is Akaranam, not a cause.

• Nothing is born out of Atma.

• No creation has come out of Atma = Ajati Vada, no origination theory.
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Creation

JagatJiva

-   Non living
  -   In-Animate

-   Living
  -   Animate

XVI) 

XVII) Space not born.

• Jiva not created.

• Akasha can’t multiply or divide itself.

• Consciousness, awareness can’t multiply, divide itself.

• There is seeming division of space caused by different enclosures in the creation.

Space Consciousness

Indivisible Indivisible



444) Introduction to Chapter 3 - Karika No. 7 :

But (Nanu) in the case of space example (Tatra), with regard to pot space etc
(Ghatakasadisu), in Vyavahara, depending on the differences in shape, function, as well 
as the name (Rupa Karyadi Bheda Vyavaharah), are they not in factual plurality 
(Paramartha Krta Eva?). if that is your question (iti - the answer is) that is not true (Na 
Etad Asti) because (Yasmat - of the following reason).

2261

I) Purva Pakshi : Question

• Why do you say enclosures causing seeming not real division?

Wall dividing space into

OutsideInside

LargeSmall
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II) Answer :

• Wall can’t divide space into two.

• Where wall is there, space also exists.

• No intermediary Area where wall Alone is without space.

III)
Block of wood

Separates water into 2

-   Bund separates 2 parts of field in a farm
  -   Clearly physically separated

IV) Space can’t be physically separated into 2 parts.

One continuous space exists

No inside – outside 

• All containers, halls, rooms are in one indivisible space.

V) Jivatma – Paramatma division caused by body.

• There is only one Atma.
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VI) Hall space / pot space = Different Name, form, function.

Question :

• Why can’t you say that plurality, division is factual?

VII) Well water, pot water, lake water not seeming but actual.

• Extend same to Atma.

VIII) Its not true because of following reason.



445) Chapter 3 - Karika No. 7

The space in a pot is neither an evolved effect nor a part of the All-pervading space; so
too the individualised ego (Jiva) is neither evolved from not is a part of the Spirit i.e.,
the Supreme Self. [3 - K - 7]

2264



446) Anvayah : Chapter 3 - Karika No. 7

Just as the pot space is not a product or part of the total space, so also Jiva is not at all 
a product or part of the Atma at any time.

2265
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Important Karika :

I) What is relationship between Jivatma – Paramatma?

II) 3 opinions based on Analysis of same Prasthana Trayam.

III)
3 Opinions 

-   Jiva is totally different 
      from Paramatma
  -   Jivatma can never be 
      Paramatma
  -   Dvaitin
  -   In Vaikunta also Jivatma, 
      Paramatma Bheda 
      continues.

-   Jiva is limb of Paramatma
  -   Not totally different
  -   Hand not me 
  -   Hand limb of me
  -   Hands 5 Kgs 
  -   Body I – 70 Kgs
  -   Jiva part of Paramatma
  -   Visishta Advaitin

-   Jiva not different or part 
      of Paramatma
  -   Jivatma is Paramatma 
  -   Advaitin

IV) Advaitin :

• Only Nama Bheda only Natu Vastu Bheda.

• One and same Chaitanyam is both.

• Seemingly different because of enclosures.
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V)

VI) 1st line of Mantra :

a) Pot space not product, part of total space.

b) Space is partless

c) Jivatma Chaitanyam not a product, part of Paramatma Chaitanyam.

VII)

Paramatma Jivatma

Karana Upadhi Karya Upadhi

Given 2 names

ParamatmaJivatma

Enclosure = UniverseEnclosure = Body

One Chaitanyam

VIII) Jivatma not created.



447) Bhashyam : Chapter 3 - Karika No. 7 Starts

Pot space (Ghatakasah) is neither a modification (Na Vikarah) of the greater space 

(Paramarthakasasya), like (Yatha) a lump of gold (Suvarnasya - which can modify itself 

into the form of) ornaments etc (Rucakadih), or just like (Yatha Va) water (Apam) which 

can modify itself into products like foam, bubbles, ice etc (Phena - Budbuda - Himadih); 

nor is pot space a part (Na Api Avayavah - of greater space) like the tree and its 

branches (Yatha Vrksasya Sakhadih - as space is partless). Thus pot space is 

(Ghatakasah) neither the modification nor part of (Na - Vikara - Avayavau) of greater 

space (Akasasya). 2268



Just like that, so also (Yatha Tatha) Jivatma (Jivah), which is similar to the pot space 

(Ghatakasa - Sthaniyasya) mentioned in the space example (Yathokta Drstantavat) at any 

time (Sada = Sarvada) is neither a modification (Na Vikarah) nor a part (Na Api Avyavah) 

of Paramatma, (Parasya Atmanah) the absolute truth (Paramartha Satah) which is similar 

to greater space (Mahakasa - Sthaniyasya - mentioned in the illustration). Therefore 

(Atah), any Vyavahara based on Atma being manifold (Atma - Bheda - Krta Vyavarah) is 

certainly false, Mithya only (Mrsa Eva), that is the meaning (iti Arthah).

2269

I) For Mahakasha – Total space, pot space not a product.

II) Unlike example :

a)
Gold Ghatakasha

-   Ornament
  -   Parinami Karanam
  -   Goldsmith involved
  -   Modifies shape

-   Pot space
  -   Not modification by space 
      smith

b) Water Ghatakasha

-   Undergoes change
  -   Ice, steam, foam, bubble solid, 
      liquid vapour
  -   Conversion, Parinama

-   Pot space not part, Avayava of 
      total less
  -   Space is limbless, partless, 
      division less.
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c)
Tarqa Vedanta

-   Space – Nityam, eternal
  -   Niravayam hence Nityam
  -   Not Karyam

-   Space born, resolves
  -   Tasmat Va etasmat Atmana 
      Akasha Sambutaha
  -   Savayavam, Anityam

d)
House Deha – Body

-   Has parts
  -   Bricks, wall, pillar, window
  -   Parts put together = House
  -   Any product is an assemblage
  -   Mobile, car, computer
  -   Yatu Savayam, Tatu Karyam, 
      Anityam Cha

-   Savayam
  -   Hands, legs
  -   Has parts
  -   Anityam
  -   Savayam, Anityam

e)
Tree Pot Space

-   Savayavam, Anityam
  -   Branch, leaf, fruit

-   No Vikara
  -   No Avayava
  -   Not part of total space
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f)
Mahakasha Brahman

-   Total space
  -   Ghatakasha
  -   Not part of total space
  -   For transaction, give Name, 
      form, function
  -   Pot space, car space, hall space.

-   Reality
  -   Jiva
  -   Not part of Paramatma
  -   For transaction give Name, 
      form, function to Chaitanyam
  -   Teacher – Taught 
  -   Father – Son

• Transactional difference, not factual difference.

VII) There is no real difference between Jiva – Jiva, Jiva – Paramatma, Jiva – Jagat.

• All plurality based transactions among Jivas is Mrisha – Mithya.

• Jivas birth, growth, death, relationships Mithya.

• Transactions are experientially available, factually – does not exist.

VIII) Anvaya :

Just as the pot space is not a product or part of the total space, so also Jiva is not at all a 
product or part of the Atma at any time.



448) Introduction to Chapter 3 - Karika No. 8 :

Just as (Yatha) the plurality of the pot spaces, Aupadhika Bhedah is based (Ghatakasa -

Adi - Bhedha - Buddhi - Nibandanah) on the form, function etc of the upadhi in 

Vyavahara (Rupa - Karya - Adi - Bheda - Vyavaharastatha), similarly, there is a seeming 

difference of Aupadhika Bhedah in Jivas (Jiva Bheda) set up by plurality of body 

Upadhis (Deha - Upadhi - Krtah) in birth and death transactions (Janma - Maranadi

Vyavaharah). That being so (Yasmad), therefore (Tasmat), the Panca - Klesa (Klesa -

different afflictions like ignorance, ahankara, likes and dislikes, body attachments), 

action and its punya-papa results of happiness and sorrow (Karma - Phalam) 2272



and the resulting Vasana impurities left behind (Malavatvam - Specially the Vasana that 

I am a Samsari), are all Aupadhikam, seemingly caused because of the enclosure of 

consciousness by the body-mind-sense-complex upadhi only (Tatkrtameva) and not 

really in me, the Atma (Na Atmanah Paramarthatah). So, desiring to establish or reveal 

(Pratipipadayisan) this particular message (Iti Etam Artham - that I am already free) 

through the space example (Drstantena) Gaudapadacarya now says (Aha).

2273

I) This conclusion can be extended further.

• We can derive corollaries.

II) The more we understand Akasha clearly, the self image undergoes Dramatic change.

Aim of Vedanta :

• To basically change on the way I look at myself.

III) Plurality negated.

• Extended to birth, death, relationships.

• Space not born, gone.

IV) Extend logic to Karma

• No Karma ever done by Turiya Jiva, hence no Karma Phalam (Sanchita, Agami, 
Prarabdha).
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V) Yoga Sutra :

Avidya Asmita Raaga Dvesha

5 fold afflictions in a Jiva

Abhinivesha

Pancha Kleshas

VI) Klehsa, Kama, Vipaka, Ashaya.

VII) a) Ignorance gives rise to misconception – desires come (Jnana Adhyasa starts for a waker 
or dreamer).

b) I mistake myself to be a Karta because of ignorance.

• I – identify with body – mind complex as the self.

c) Kartrutvam leads to Karma.

d) Karma leads to Karma Phalam (Vipaka)

• Sanchita, Agami, Prarabda logic.

e) Vipaka leads to Ashaya – Raaga – Dvesha Vasana.

f) Every Jiva associated with distinct Karma, Karmaphala, Vasana.

• All not for me the Turiya Atma, pure awareness.

g) All features of Samsara I negate.
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VIII) What is indication of clear understanding of my nature as awareness, consciousness?

• I no more look forward to Moksha.

• End of looking forward to Moksha is indication of understanding this Shloka.

IX) Shloka says :

• You don’t have birth, death, Samsara.

X) All transactions are based on Upadhi based on Nama, Rupa, Karma Bheda.

• At space level and consciousness level.

XI) All plurality and plurality based transactions are based on Upadhi – enclosure.

XII) Enclosures based plurality and plurality based transactions are seen in the world for space 
(Macro level).

XIII) In the same way, body enclosure based plurality of Atma and plurality based transactions 
at micro level are concluded as Mithya.

XIV) Janma Marana Vyavahara is there for Ahamkara, enclosure based plurality.

XV) Plurality based transactions are there.

XVI) What is common between plurality and transactions?

• Both Mithya – said in Karika 5.

• Samsara causing factors are also Mithya.

• All caused by enclosure Ahamkara only.
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XVII)

Avidya Asmita Raaga Dvesha

5 Kleshas = 5 factors together

Abhinivesha

XIX)

-   Ignorance -   Ahamkara
  -   I – Notion 

-   Likes -   Dislikes -   Instinctive 
      bodily 
      attachment
  -   Strongest

Because of Klesha’s

I - Notion

Raaga – Dvesha – Karma
      ↓     ↓
  Run after    Run away

Samsara (Running between Janma to Janma)
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XX) Every experience leaves a Vasana in the mind.

XXI) Brihadaranyaka Upanishad :

• We bring Purva Janma Karma Phalam + Vasanas.

XXII) I, Turiyam have no connection with Ahamkaras Karma Phalam, Vasanas, they are Mithya.

XXIII)

Get Phalam = Vipaka

PapamPunyam

Samyaku Saranam Dhavanam = 
Samsara

Result of Karma = Malam, Vasanas

Jnani + Ajnani

Ahamkara componentAtma component

MithyaSatyam
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Revision : 

Karika No. 8 – Introduction :

I) What is relationship between Jivatma and Paramatma.

II) To reveal this relationship, Gaudapadacharya uses example of space

Ghatakasha Mahakasha

Jivatma Paramatma

III) 2 fold relationships

-   Factual
  -   Real
  -   There is only Paramatma 
  -   Indivisible

-   Seeming
  -   Mithya
  -   Nature of Anatma

Fact :

• There is no relationship.

• Require 2, to have relationship.

IV) We acknowledge seeming relationship.

• Transactions are based on seeming relationship, seeming division.
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V) Pot space seems to be product of total space w.r.t. Pot enclosure.

• When Pot enclosure is born, pot space is seemingly born.

• When Jivas body is born, Jiva is pure Chaitanyam, he is seemingly born.

VI) As long as pot enclosure exists, enclosed space seemingly exists.

• As long as body exists, enclosed consciousness seemingly exists.

VII) When Pot is destroyed, pot space is seemingly destroyed.

• When body is destroyed, enclosed Jiva – Consciousness attached to mind is seemingly 
destroyed.

VIII) Pot space has individuality 

• Jiva – Consciousness attached to Mind has individuality.

• With Body origination, Rupam, Karyam, Samkhya comes.

• Form, size, function, name – pot space comes.

• Pot space functions, different than hall / stadium space.

IX) Seeming individuality caused by pot, container, body – Upadhi.

X) Important to assimilate in Vedanta – Auphadhika Bheda.

• Seeming distinction caused by the enclosure, Upadhi.

• Enclosure based seeming difference = Auphadika Bheda.

XI) Because of Auphadhika Bheda, Auphadika Bahutvam is there.
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XII) All Samsara causing attributes are Auphadhika Bheda.

• I have goal / bad Karma, experiences.

XIII) Remember :

• All are seeming experiences.

XIV) Real Atma = I

Mundaka Upanishad : Definition of Atma

That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor 
ears nor hands nor legs – that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle – 
that Imperishable Being is what the wise perceive as the Source of all Creation. [I – I – 6]

XV) Atma has no Sanchita, Agami, Prarabda.

• Auphadikam not there in Svabavika Atma.

XVI) Based on Seeming plurality, all transactions in the form of name, form, function are there 
for pot space.

XVII) Similarly, there is a seeming plurality of Jivas, Auphadika Bheda Asti.

• Based on body – Mind + Chidabhasa – we talk of birth, death, Vyavahara.

XVIII) From Atma standpoint, Avyavaharyam, transaction free, real nature



XIX) Vyavahara is Atmani Adhyastham

• Upadhi Drishtya – Vyavaharyam.

XX) Enclosed = Consciousness

• What encloses consciousness?

• Body, sense organs, mind complex encloses consciousness.

• Upadhi has Pancha Kleshas.

• Avidya, Asmita, Raaga, Dvesha, Abhinivesha, Karma Phalam, Punya – Papam, Sukha – 
Dukha belongs to Body – Mind Upadhi.

XXI) Gita :

Atma Anatma

-   Transaction free
  -   Avyavaharyam
  -   Real Nature

-   Auphadhikam
  -   Vyavaharikam

2281
The threefold fruit of action - Evil, good and mixed - Accrues after death, only to those who 
have no spirit of abandonment; never to total relinquishers. [Chapter 18 - Verse 12]



• 3 Karmas – 3 Karma Phalams

• Because of Phalams, Vasanas are there.

XXII) Vasanas = Malam, impurities

• Basic Vasana = I am Samsari, very strong, I am the body very strong Vasana, 
Abinivesha.

XXIII) How is Moksha Visualised?

• Not in this Janma, I am a powerful Samsari.

XXIV) Guru – Shastram :

• I am ever liberated.

Sishya :

• You don’t know who I am.

• We make omnipotent, Bhagawan helpless with our conclusions about who we are.

XXIV) Klesha, Karma, Phala Malavatu, Atmana, Auphadikam Tatu Krutam Eva.

• Seeming only.

• None are factually in Atma.

• All Jnana Adhyasa and Artha Adhyasa.

• Really not in Turiya Atma.

XXV) Eti Etau Artham :

• I am already free – this message explained by Gaudapadacharya with Akasha 
Drishtanta in Verse 7.
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449) Chapter 3 - Karika No. 8 :

Just as the sky appears to the ignorant Children to be soiled by dirt, similarly the Atman
also is regarded by the ignorant as tainted by impurities. [3 - K - 8]
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450) Anvayah : Chapter 3 - Karika No. 8 :

Just as the space appears sullied with dust for Childish immature people, in the same 
way, the Atma also appears sullied with impurities for the ignorant ones.
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Gist :

I) Student gives argument against Guru.

Guru :

• You are free.

II) Sishya gives Shastra based Argument 
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Moksha 

Only if I have Jnanam

I don’t have Sadhana Chatustaya 
Sampatti hence no Jnanam

Brahma Jnanam = Sattvic Jnanam

I have Rajasic, Tamasic Jnanam because 
of Malam, impurities, Vasanas

I can only identify with Anatma – Body, 
Mind, Ahamkara 

Can’t do Neighbourisation

No Sadhana Chatustaya Sampatti 
(Tattwa Bodha)

No Mukti



III) I am not pure, Mukta, have Malam – impurities – Vasanas, done Prasthana Trayam 9 times.

IV) Gaudapada :

• You can’t be impure

• Space can never be impure.

• Claiming impurities = Immaturity, Childish.

• Like saying Akasha = Impure.

• No Jnanam, no Moksha, Not pure.

451) Bashyam : Chapter 3 - Karika No. 8 : Starts… 
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As in the case of the space example (Yatha), in this world (loke) for the immature, 

ignorant people (Balanam = Avivekinam), the sky (Gaganam = Akasam) seems impure 

(Malinam = Malavat Bhavati), polluted by impurities (Malaih) such as clouds (Ghanam), 

dust, fog (Rajah), smoke, etc (Dhumadi - whereas in reality), the very same space is ever 

pure (Na Malavat Gaganam - Inspite of accommodating all the above things) and this is 

realised by people who know the true nature of space (Yathatmya Vivekinam). So also, it 

happens (Tatha Bhavati) that the Atma (Atma) which cannot be contaminated by 

impurities (Parah Api Bhavati) which is the inner self (Pratyak), witness consciousness of 

everything (Yo Vijnata), is taken to be polluted (Malinah) by impurities (Malaih), such as 

misery, karma and its Phalam (Klesa - Karma - Phalam) by the ignorant people who are 

not aware of the Atma, the real 'I' (Abuddhanam = Pratyagatma Viveka Rahitanam), but 

not (Na) by people who having received the message of the Upanishad about the inner 

self, are endowed with Atma - Anatma - Viveka (Atma Vivekavatam).

Space Consciousness

a) Accommodates dust, clouds
b) Space not contaminated
c) Space continues to be ever pure 

inspite of accommodating all 
impurities

d) Unintelligent say sky is impure, sky is 
blue

e) Space ever pure for Vivekis

a) Accommodates thoughts, emotions
b) Consciousness not affected, Asangha 

inspite of so many emotions, disturbances
c) Body, mind impure, healthy unhealthy, “I 

am free” inspite of conditions of the body 
and mind.

d) I = Tvam Pada Lakshyartha for Vivekis 
  = Nitya Shuddha 

I)
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II) After claiming I am Atma, ever free from conditions of the Body, Mind, neighbourising it, I 
can enjoy refining the mind.

• It is useful for transactions.

• Don’t say I am impure.

• Don’t connect my freedom with condition of Anatma, Body Mind.

III) In the hobby of refining the Mind, 
I may be

FailureSuccessful

• Part of the game.

• Don’t connect self to Anatma.

• Perfect Anatma body – mind does not exist.

IV) Sureshvaracharya :

• Its like balancing an apple at the tip of your nose.

V) Enjoy Anatma, never mix up Atma – Anatma.

• Messy if you mix up.
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VI) Atma

Now wrongly named Jivatma

It is Paraha, Asangaha Atma

Uncontaminable

Not 5 Koshas

• Atma is the inner Sakshi.

VII) Brihadaranyaka Upanishad :



2290

• Vignyata = Sakshi Chaitanyam

• Where is it?

• Innermost, never objectifiable.

VII)

This Immutable, O Gārgī, is never seen but is the Witness; It is never heard, but is the Hearer; 
It is never thought, but is the Thinker; It is never known, but is the Knower. There is no other 
witness but This, no other hearer but This, no other thinker but This, no other knower but This. 
By this Immutable, O Gārgī, is the (unmanifested) ether pervaded. [3 - 8 - 11]

I – Atma 

UnobjectifiableUncontaminable

VIII) Yoga Sutra :

The Supreme Lord is that special person who is not affected by troubles, 
actions, developments or by subconscious motivations. [Verse 24] 
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IX)
I -= Pratyag Atma

-   Pure for Jnani
  -   Discriminated one

-   Abuddhanam Malinam
  -   Impure for Aviveki

X) I am pure, Mukta, not after Vasana Kshaya.

Vasana Moksha

-   Anatma
  -   Conditions

-   Atma
  -   Unconditional

No connection

452) Bashyam : Chapter 3 - Karika No. 8 Continues



A desert (Usaradesa) does not indeed (Na Hi) become possessed of water, foam, waves 
etc (Udaka - Phena - Tarangadiman) just because a thirsty creature or person (Trdvat
Prani) wants to think so (Adhyaropita). In the same manner (Tatha), I, the Atma am not 
blemished (Atma Na Malinah Bhavati) by the impurities (Malaih) such as suffering etc
(Klesadi) superimposed or attributed to myself (Aropitah) by an Ajnani (Abhuda), that is 
the idea (iti Arthah).
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I) Gaudapada Example :

• Space – Akasha 

• Karika No. 6, 7, 8

II) Shankara Example :

• Mirage Water – Dry Sand

• Upon dry sand, person superimposes, perceives mirage water.

• Jnana Adhyasa + Artha Adhyasa.

• Sand never get wet, drenched even when I perceive the mirage water.

III) Atma not contaminated even when I experience body – mind conditions.

• Do Viveka to claim Nitya Mukta Svarupa Atma.
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IV) Seekers say :

a) I am impure, don’t have 20 virtues of Atma.

Gita :  Chapter 13

Humility, unpretentiousness, Non-injury, forgiveness, uprightness, service to the teacher, 
purity, steadfastness self-control…[Chapter 13 - Verse 8]

Indifference to the objects of the senses and also, absence of egoism, perception of (Or 
reflection Upon) evils in birth, death, old age, sickness and pain… [Chapter 13 - Verse 9]
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Non-attachment; Non-identification of self with son, wife, home and the rest; and constant 
even-mindedness on the attainment of the desirable and the undesirable…
[Chapter 13 - Verse 10]

Unswerving devotion unto me, by the Yoga of non-separation, resorting to solitary places, 
distaste for the society of men.. [Chapter 13 - Verse 11]
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Constancy in Self-knowledge, perception of the end of true knowledge-this is declared to be 
knowledge and what is opposed to it is ignorance. [Chapter 13 - Verse 12]

b) Gita : Chapter 16 – 26 Virtues

The blessed lord said : Fearlessness, purity of heart, steadfastness in the yoga of knowledge, 
alms-giving, control of the senses, sacrifice, study of the sastras and 
straightforwardness…[Chapter 16 - Verse 1]

Harmlessness, truth, absence of anger, renunciation, peacefulness, absence of crookedness, 
compassion to beings, non-covetousness, gentleness, modesty, absence of 
fickleness…[Chapter 16 - Verse 2]
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Vigour, forgiveness, fortitude, purity, absence of hatred, absence of pride-these belong to the 
one, born for the divine estate, O Bharata. [Chapter 16 - Verse 3]

Hypocrisy, arrogance and self-conceit, anger and also harshness and ignorance belong to one 
who is born, O Partha, for a demoniac estate. [Chapter 16 - Verse 4]

c) Total 46 Virtues missing, in me, hence Samsari.

V) 46 Virtues superimposed on Atma like Mirage Water.

• Ever deer (Prani), thirsty, runs after its own superimposition.

• We just sympathise but we do same when it comes to Moksha.
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VI) Moksha – not remote destination like mirage water.

• Sadhya – Moksha doesn’t exist.

• Siddha Moksha alone exists.

VII) Sadhya Moksha is superimposed by us like a deer (Thridvatu – thirsty deer – Trish – Root).

VIII) 

Wave Foam Bubble Steam

One water – seen as

• Dry sand does not possess any of them.

IX)

Klesha Karma Vipaka Ashaya

Am superimposed by Ajnani

I – the Atma

• Atma does not get contaminated (Malinam).



IX)

X) In the initial classes, Moksha = Goal, Adhyaropa Kale, to encourage the students.

XI) Goal status for Moksha is deliberately superimposed.

When I superimpose Samsaritvam on Atma

I superimpose Sadhyatvam of Moksha

Upon the Siddha Moksha, ever attained Moksha, I 
superimpose Sadhyatvam

Goalness is superimposition on Moksha

Secret, never tell outside

Moksha should never be goal according to Vedanta

Route – Map – I 

Karma Yoga Upasana Yoga Sravana Yogena

Chitta Shuddhi Chitta Ekagratha Agyana Nivritti 2298



2299

• 1st April 2025 – Moksha!

XII) Moksha never exists as a goal.

• Exists only as my nature.

XIII) Anvayah :

Route Map – II 

NididhyasanenaManana Yogena

Viparyaya NivrittiSamshaya Nivritti

Just as the space appears sullied with dust for Childish immature people, in the same way, the 
Atma also appears sullied with impurities for the ignorant ones.



453) Introduction to Chapter 3 - Karika No. 9 :

Once again (Punah Api) Gaudapadacarya consolidates (Prapancayati) the message that 
was conveyed (Uktam Eva Artham - about Atma).
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I) Akasha – last verse to establish Jiva Utpatti Nisheda.

• Negation of origination of Jiva by Yukti Pramanena (through logic – by space example).

II) Consolidation :

• Whenever you want to know more about Jiva, go back to space example.

• Birth, travel.

III) Gita :

Those who are abiding in sattva go upwards; the Rajasika dwell in the middle; and the 
Tamasika, abiding in the function of the lowest Guna, go downwards. [Chapter 14 - Verse 18]



IV) Once again, for conclusion and consolidation, the same message w.r.t. relationship 
between Jivatma – Paramatma.
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Relation

SohamDasoham

-   Apavada
  -   Vastavikam

-   Adhyaropa
  -   Auphadikam

• Represents, consolidates.



454) Chapter 3 - Karika No. 9 :

The Atman presiding, as it is, in all bodies in its seeming processes of birth, death (or
transmigratory roaming's) and existence, is in no sense different from the pot-space.
[3 - K - 9]
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455) Anvayah : Chapter 3 - Karika No. 9

(Jivatma) is similar to the pot space in the case of death, in the case of birth, departure, 
arrival and existence in various bodies.
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I) Following topics are regarding Jivatma :

a) Sambavaha – Utpatti – Origination of Jiva.

• Get clarity

• Not my last birth.

Question :

• Ask, is there a birth for Jivatma.

• 1st, Last, next birth.

• Should never have birth – Prayer, not correct.

• Remember this Karika 9.

b) Maranam :

• Death

c) Gamanam – Agamanam :

• Going away from the body, coming back to another body.

d) With regard to departure of Jivas get clarity.

• Birth, death, arrival, continuity in a particular body.

• W.r.t. all these topics – you remember :

 Ghata – Mahakasha example

e) Right Conclusion :

• All these are there, seemingly.
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• All these are not there factually, really.

f) If a person does not know, he will be in Samsara, delusion, Adhyasa, Baddah.

g) Guru :

• You are intelligent, seemingly.

• Unintelligent, really.

• Ghata Akashena Avilakshana.

456) Bashyam : Chapter 3 - Karika No. 9 : Starts

For the pot space (Ghatakasah), birth and death (Janma - Nasa), going and coming 
(Gamana - Agamana) and its duration in the pot (Sthitivat) is not there. Similarly, with 
reference to the variety of bodies that are there (Sarvasariresu), Atma (Atmanah) with 
regard to birth, death etc (Janma - Maranadih), is in no way different from space 
(Akasenana Avilaksanah). This has to be understood very well (Pratyetavyah - Other 
than this understanding, moksha is neither an external event, involving any external 
change nor an internal event involving any internal change, but is the strong rejection 
of the wrong notion that I am a Samsari). That is the idea (iti Arthah).
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I) Ghata Akasha :

• Birth - seeming, death - seeming, travel - seeming, travel - seeming, arrival back -
seeming, duration within the pot, longevity, short life, long life.

They are all

Not there factuallyThere seemingly

II) Similarly :
For Jivatma

Not there, factuallyI have Birth, Death, seemingly

III) I have taken many Janmas with Mind – Body.

• Varieties of bodies.

• All like Akasha, Avilakshana, similar to birth of Ghata – Akasha.

IV) Understand very well.

• No other Moksha is there, other than this undersanding.
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• Body will be the same, pains same at Anatma level.

V) Moksha = Clear understanding and consequent strong rejectin of the idea that i am a 
Samsari.

• Firmly drop this notion.

• No other Moksha, no Mystic experience.

• Clean understanding.

Revision :

Chapter 3 - Karika No. 9 :

Moksha

Not external / internal event

Not involving any change

The Atman presiding, as it is, in all bodies in its seeming processes of birth, death (or
transmigratory roaming's) and existence, is in no sense different from the pot-space. [3 - K - 9]
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I) Concludes Jiva Utpatti Nisheda (Karika No. 3 to 9)

Tarqa Logic :

Just as Akasha is

Can’t produce Ghata Akasha as 
separate entity

Indivisible 

Pramata

Can’t produce Jiva as separate 
entity

Indivisible 

II)
Ghata Akasha Jivatma

a) Factually Advaitam, nondual, 
indivisible

b) In Vyavahara appears as pot 
space, hall space

c) Yukti Pramanam Ghata Akasha 
Utpatti Nisheda

a) Factually Advaitam nondual, 
indivisible

b) In Transactions appears as 
many Jivas

c) Yukti Pramanam Jiva Utpatti 
Nisheda from Karika 3 to 9
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III) Doubt regarding birth, death, location of Jiva in the body, arrival, departure of Jiva, 
compare Jiva with Ghatakasha.

IV) Once you compare Ghatakasha with Jiva, then you will know, all these are seeming events.

V) Ghatakasha Utpatti, Nasha, location with pot is seeming.

• Ghatakasha is not located in one pot, pot is located in one Akasha.

VI) No Utpatti, Nasha, location of Reflected Consciousness or all Jivas with Mind – Body 
complex.

• All Body, Mind, Reflected Consciousness located in one Original Consciousness – called 
Paramatma.

• Departure of Ghatakasha, arrival of Ghatakasha are seeming Phenomena.

VII) Similarly, with Jiva also seeming, birth, death, location, not factual.

VIII) Janma, Marana of Jiva = Ghata Akashe Lakshana.

Problem :

Comparison 

AtmaAkasha 

• Atma Utpatti, Vinasha should be compared with Akasha Utpatti, Vinasha.
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Comparison – Utpatti – Vinasha 

Akasha Utpatti, VinashaAtma Utpatti, Vinasha

• Here Janma Marana of atma compared with Akasha by Shankara.

• It should be Akasha Janma Maranidana Avilakshana.

• Jiva Utpatti Nisheda over.

IX) Anvayah :

(Jivatma) is similar to the pot space in the case of death, in the case of birth, departure, arrival 
and existence in various bodies.



457) Chapter 3 - Karika No. 10 :

All assemblages (Sanghatah) Such as body, mind and intellect are produced as a result
of ignorance (Maya) that veils the Self. No rational argument can be given to establish
their whether they be equal or superior to one another. [3 - K - 10]
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458) Anvayah : Chapter 3 - Karika No. 10 :

All bodies are projected by the maya of the Atma, like dream. There is no reason (to 
establish their reality) whether there is superiority or total equality among them.
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I) Topic : Karika 3 – 9 

• Jivas not born

• Jiva = Chaitanyam – can’t be born.

II) Bodies are born, birth of body we are wrongly transferring to Jiva Chaitanyam.

III) Example :

• Ghata – Akasha not born 

• Birth of Ghata transferred to Akasha.

Instead of saying :

• Ghata is born

• We say Ghatakasha is born.

IV) Transferring Utpatti to Akasha

• Similarly Jiva is not born, body is alone born.

• Body Utpatti transferred to Jiva.

• Topic in Karika 3 – 9 

• Therefore there is no Utpatti of Jiva.

V) Catching Gaudapada

Jiva Chaitanyam

Not born

Shariras birth transferred 
to Jiva
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• You are admitting Shariram is born.

Purva Pakshi :

• I admit Jiva not born.

• Shariram is born out of Atma.

• Pot is born.

• Shariram is born.

VI) Originally, you want to establish Atma is Advaitam.

• What is meaning of Advaitam? Gaudapada gives special meaning for Advaitam?

• Advaitam = Akaranam

• Atma is not Karanam.

VII) Nothing is born out of Atma

• Now you accept, Shariram is born out of Atma.

VIII) Atma is a Karanam or Akaranam?

Sharira Utpatti Asti

-   Atma = Sharirasya Karanam
  -   How Advaitam – Akaranam?

Jiva Utpatti Nasti
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IX) Gaudapada :

• 1st negate Jiva Chaitanya Utpatti.

• For doing that, I temporarily accepted Sharira Utpatti.

X) How is it born?

• Exactly like Svapna Shariram

• Its origination is seeming origination.

• Atma is seeming Karanam of seeming Jiva Shariram.

XI) Conclusion :

• Jiva Chaitanyam + Jiva Shariram Api Na Utpannam.

• Tasmat Atma, Akaranam Eva

• Maya Shakti.

• Therefore Advaitam is established.

XII) Karika No. 10 :

• Sharira Utpatti Nisheda 

Karika 3 – 9 Karika 10

Chaitanya Utpatti Nisheda Sharira Utpatti NIsheda

• Atmanaha Nirvikaratvat

• It can’t produce Shariram

• If it produces Shariram it will be seeming Shariram, hence no harm.
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• All these Karikas help us to remain in Atma Sthithi as eternal condition.

XIII) Jiva Chaitanya Utpatti – Akasha Example

• Jiva Sharira Utpatti – Nisheda Svapna Example

• Both are not born from Atma.

• Profound verse

459) Bashyam : Chapter 3 - Karika No. 10 : starts

Na Jayate

JagatJiva

Bogya PrapanchaBoktru
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I) Sangatah = Sthula – Sukshma Shariram

• Plural – infinite number – human, animal, plants, deva, all body – mind – complex.

• Similar to Ghataha – Pot in previous verse.

II) 

The assemblage consisting of the Sthula and Suksma Sariras, or in other words, the 
body-mind-sense-complexes (Dehadi Sangatah), which were comparable to the pot etc
(Ghatadi Sthaniyah - of the pot - Space example mentioned in the previous verses) or 
comparable to the body experienced in the dream (Svapna - Drsya - Dehadi - Vat), or 
comparable to the bodies projected by a magician (Mayavi - Krta - Dehadivat Ca); are in 
the same way set up (Visarjitah) by Ishvara (Atmanah) by the Viksepa Saktih of maya 
(Maya = avidya). By that maya (Taya), all the bodies are projected (Pratyuapasthapitah), 
but do not exist in reality (Na Paramarthatah Santhi). That is the idea (iti Arthah).

Enclosures

BodyPot

Encloses ChaitanyamEncloses Akasha

III) Being enclosures, compare body – Pot.

• Atma – Maya Visarjita, Svapna Drishya Vatu.

• Like body experienced in dream.
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• Like body projected in Svapna by waker or body projected by a magician.

• Similarly in Ishvara by his Maya Shakti all bodies are produced.

IV) Atma Maya = Prakrti = Shakti

• Maya = Avidya

V) Debate in Vedanta

Maya and Avidya differentMaya and Avidya same

For junior student

VI)

AvidyaMaya

Malina Sattva PradhanamShuddha Sattva Pradhanam

Identical

AvidyaMaya

3 Gunatmakam
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VII) In the case of Ishvara, Sattva dominates, not overpowered by Rajas and Tamas.

VIII) Jiva : Sattva overpowered by Rajas – Tamo.

IX)

X) For a senior student :

• Drishti – Srishti Vada

• Uttama Adhikari – Vichara Sagara.

• Maya = Avidya = Identical

• Both Trigunatmika power

XI) Here :

• Senior student angle

• Maya = Avidya

• What is common to both?

a) Both Trigunatmikam, focus on that

b) Both falsified by knowledge

Ishvara Jiva

-   Knows Aham Brahma Asmi
  -   Maya

-   Does not know Aham Brahma Asmi
  -   Avidya

Different for a junior student
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XII) Ishvara Maya – falsified

• Jivas Avidya - falsified

XIII) By that Maya is projected

• All bodies are projected by Maya.

XIV) Gita :

XV) Krishna Shariram = Mayikam

       = Mithya

• Paramarthatha Na Santih

• All bodies do not exist in reality.

XVI) Vyavaharikam not Paramartikam

Karana Shariram, Prapancha

Though I am unborn and am of imperishable nature, and though I am the Lord of all beings, 
yet, ruling over My own nature, I take birth by My own maya. [Chapter 4 – Verse 6]



460) Bashyam : Chapter 3 - Karika No. 10 : continues

From the standpoint of animal bodies (Tiryag - Dehadi - Apeksaya) even though there 
are superiority differences (Yadi Adhikyam = Adhikabhavah) like that of the body-mind-
sense-complexes of devatas, human beings etc (Devadi Karya Karana Sanghatanam); or 
even if they are of the same type (Yadi Va Sarvesam Samatam Eva - like human bodies), 
either way there is no (Esam Na Vidyate = Na Asti) possibility (Sambhavah) of any logic 
in them (Esam Upapattih) for establishing (Pradipadakah) a reason enough (Hetuh) for 
their origination being real (Sadbhavah). That being so (Hi = Yasmat), therefore 
(Tasmat), all the bodies are projected by ignorance only (Avidya Krta Eva) and do not 
really exist (Na Paramarthatah Santi). That is the idea (iti Arthah).

2321
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I) Shankara enters 2nd line of Shloka.

II) Bodies are of different varieties :

• Manushya Shariram – common feature…

• Pashu, Pakshi Shariram – there is gradation.

III) Grades of Shariram :

a) Plant

b) Pashu

c) Manushya

d) Deva

• Samatvam and gradation is there.

• Sajatya and Vijatiya Bheda is there.

• Differences and varieties are Mithya

• Variety does not prove reality.

IV) Logic :

• In dream also we see varieties of living beings, Pashu Shariram, Deva Shariram.

• Go to in Svapna, see many bodies.

• Variety seen in Svapna, not real.

• Svapna Sharirams Mithya, inspite of their variety.



V) Jagrat Sharirams also Mithya inspite of variety.

• Essence : Variety does not prove reality.

VI) There is inferiority superiority, in Manushya Shariram, Animal body (Triyak Shariram), Deva 
Sharirams.

VII) Human bodies equal, Sajatiya Bheda Nasti, Vijatiya Bheda Asti.

• This does not prove real origination.

• Satchidanendra Saraswati :

 Svabavaha, interpreted differently.

• Proof to establish Sambava satpadaha, the existence of real origination, incidence of 
real origination, all – Ishvaras Maya – Shakti.

VIII) Bottom line :

a) All bodies are projected by ignorance, Moola Avidya Maya.

• Na Paramarthatha Santi.

• Does not really exist.

b) Jagrat Prapancha Mithya, Avidya Janyatvat, Svapna Prapanchavatu.

c) Jagrat unreal like Svapna Prapancha.

Unreal

-   Experiencable in Dream, 
      waking

-   Transactable in dream, 
      waking

-   Useful
  -   Both useful

2323
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• Inspite of Experiencability (E), Transactibility (T), Utility (U) – Svapna unreal

• Jagrat also unreal inspite of Experiencability (E), Transactibility (T), Utility (U).

d) We don’t negate Experiencability (E), Transactibility (T), Utility (U) of Jagrat or Svapna 
Prapancha.

e) This establishes Paramartika Satyam, Turiya Chaitanyam.

f) Inspite of Experiencability (E), Transactibility (T), Utility (U) – Jagrat also Mithya like Svapna.

Important Shloka :

IX) Anvayah :

All bodies are projected by the maya of the Atma, like dream. There is no reason (to establish 
their reality) whether there is superiority or total equality among them.

• Logic for their real origination is not there.



To show that (Pradarsanartham), the nature of Atma being Non-dual (Advayasya 
Atmatattvasya) and free from birth, death etc (Utpatti Adi Varjitasya) is supported by 
the Sruti Pramana (Sruti Pramanakatva) several Upanisadic sentences are given 
(Vakyani Upanyasyante - in the following Karikas).

461) Introduction to Chapter 3 - Karika No. 11 :

2325

I) Jiva Utpatti Nisheda – Karika 3 – 9 

II) Established Jagat Utpatti Nisheda – Karka 10

III) Karika No. 11 – onwards Sruti Pramanam 

Through Yukti Pramanam

Negate

Jagat Utpatti NishedaJiva Utpatti Nisheda

Karika No. 11
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IV) To show Atma Tattvam is Advayam

V) What is significance of Advayam :

• Utpatti Adhi Varjasya = Akaranam, it does not have origination or does not cause 
origination of anything. (Neither Jiva / Jagat).

• Utpatti, Sthithi, Nasha of Jiva.

• This is supported by Sruti Pramanam also.

VI) Several Upanishad Vakhyams quoted.



462) Chapter 3 - Karika No. 11 :

The individual Jiva which is nothing other than the Non-dual Supreme Brahman is the
Self (Soul) of the five sheaths such as the physical, the mental, etc., which have been
exhaustively described in the Taittriya Upanishad. That the Supreme is like the total
space has already been described by us. [3 - K - 11]
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463) Anvayah : Chapter 3 - Karika No. 11 :

The (five sheath like) Kosas beginning with Annamaya are expounded in the Taittriya
Upanishad. The supreme Atma is revealed as the content of them like the space.
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I) Taittriya Upanishad :

Om, the knower of Brahman attains the Supreme. With reference to that, is the following 
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the 
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient 
Brahman.  [2 - 1 - 1]

• Pramanam for Jiva Utpatti Nisheda.

II) Paramatma – Brahman = Introduced first

• Karanam of entire creation.

• Tasmat…

• Utpatti of Body.

• Purusha = Dehaha body.

• Anyontara Atma Pranamaya.

• Ananda Atma Brahma Putcham Pratishta.
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III) Same Brahma, Jagat Karanam, is within Pancha Koshas as the Jivatma.

IV) Paramatma the Jagat Karanam is obtaining within the Shariram as Jivatma.

V) After Anupraveha, Paramatma is present as Jivatma.

VI) Paramatma, Jivatma Aikyam is revealed in Taittriya Upanishad.

VII) What was called Paramatma before the origination of the body is called Jivatma after 
origination of Body, when it is enclosed within the body.

VIII) What was total space is called Pot space after origination of the Pot, when it is enclosed 
within the Pot.

IX) 
Atma

EnclosedUnenclosed

JivatmaParamatma

• Paramatma = Jivatma

• Jivatma = Paramatma
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X)

Space

EnclosedUnenclosed

-   Pot space
  -   Reflected face
  -   Pratibimba Chaitanyam

-   Total Space
  -   Original Face
  -   Bimba Chaitanyam

XI) If Paramatma = Jivatma, you can’t say Jivatma is born out of Paramatma.

XII) No Karya – Karana Sambandha, both one and the same.

XIII) Jivatma not born out of Paramatma because Jivatma = Paramatma.

• Therefore Jivatma is not born

• Jiva Utpatti Nisheda is done by Taittriya Upanishad through Jivatma Paramatma 
Aikyam.

XIV) Aikya Dvara Utpatti Nishedaha Krutaha.

XV) Apply the Mind

• This is the essence.
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Revision :  Chapter 3 – Verse 11

I) Jiva + Jagat Srishti negated by Yukti Pramanam upto Karika 10.

II) Same reinforced with Sruti Pramanam

• Jiva Srishti negated from Karika No. 11 – 14.

III) Sruti :

• Reveals Jivatma – Paramatma Aikyam.

IV) Corollary :

• If Jivatma = Paramatma, then they can’t have Karya – Karana Sambandha.

• Any Sambandha requires duality.

• Relationship always within 2 members.

• Since both one and same, no relationship possible.

The individual Jiva which is nothing other than the Non-dual Supreme Brahman is the Self
(Soul) of the five sheaths such as the physical, the mental, etc., which have been exhaustively
described in the Taittriya Upanishad. That the Supreme is like the total space has already been
described by us. [3 - K - 11]
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V) Jiva not a product of Paramatma, not created out of Paramatma, no origination.

VI) Unlike chain originating from Gold as a product, Karyam.

VII) Paramatma not a Karanam

VIII) Taittriya Upanishad : 

a) Yo Veda Nihitam Guhayam Parame Vyoman

b) Brahman definition :

• Satyam, Jnanam, Anatham.

• Same Brahman is within everybody as the Atma.

c) After negating Pancha Koshas, Brahman revealed is revealed within the Koshas.

• Anandaha Atma Brahma Putcham Pratishtam.

Om, the knower of Brahman attains the Supreme. With reference to that, is the following 
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the 
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient 
Brahman.  [2 - 1 - 1]
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d) Pancha Kosha Atma revealed in Jivatma / Paramatma – Aikyam.

e) Revealed more clearly later :

Taittriya Upanishad : Mahavakya Mantra

The reality in the core of man and the reality which is in the sun are one. He who knows this, on 
Leaving from this world, first attains the Atman made of food, next the Atman made of Prana, next 
attains the Atman made of mind, next attains Atman made of buddhi and lastly attains the Atman 
made of Bliss… Regarding this there is the following Vaidika Verse.[2 - 8 - 12]

• Aikyam revealed

• Therefore Jivatma and Paramatma are one.

f) 2nd line :

• That oneness, I have also talked through Akasha example.

• This is the gist of the shloka.



464) Bashyam : Chapter 3 - Karika No. 11 : Starts

(The body-mind-sense-complex) is the modification of the essence of the food eaten 

etc (Rasadayah = Annarasamayah Pranamayah Iti Evamadayah), which are called as 

though sheaths (Kosah Iva Kosah), that cover whatever is inside, like the sword etc

(Asyadeh Iva). As clearly explained  (Vyakhyatah = Vispastam Akhyatah) by the 

Brahmananda Valli of the Taittriya Upanishad (Taittiriyake = Taittiriyaka Sakha -

Upanishad Vallyam), all these five Annamaya, Pranamaya, Manomaya, Vijnanamaya

and Ananadamaya (Tesam), from the standpoint (Apeksaya) of what comes later 

(Uttarottarasya), the earlier or former ones (Purva Purvasya), are considered to be the 

outer covers, sheaths (Bahirbhavat - and therefore are called Kosas, 2335



the enclosures. Thus, Brahmatma was finally pointed out) as the innermost entity 

(Atma) of all the Kosas (Tesam Kosanam); because of which ultimate innermost self, 

Brahman alone (Yena Antaratmena Atmana), all the five Kosas even (Pancapi Kosah) 

come to exist (Atmavantah). And that Brahmatma indeed (Sah Iti) is called Jivah or 

Jivatma (jivah) as it lends existence or sentiency to all the Kosas (Sarvesam Jivana 

Nimittatvat).
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I) Anna Rasa Maya, Pranamaya, iti Eva Adayaha… 5 Kosha = Rasadaya.

II) Taittriya Upanishad :

He indeed is this man consisting of the essence of food. This is his head. This is his right wing. 
This is his left wing (side). This is his trunk. This is hind part forming his support and 
foundation. About this also is the following Vaidika Verse. [2 - 1 - 3]
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III) Khoshaha :

• As though enclosures or encasements.

• Like a knife is kept within a case.

Pranamaya Annamaya

-   Internal content
  -   Koshi
  -   Content

-   Kosha
  -   Case
  -   Container

Knife Case

-   Koshi
  -   Enclosed

-   Container – Kosha
  -   Enclosure

Content 5 Koshas

-   Atma -   Containers

Manomaya Pranamaya

-   Content
  -   Inner
  -   Later
  -   One

-   Kosha
  -   Outer
  -   Container
  -   Previous one, former
  -   5 enclsoures
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IV) Why Kosha employed?

• Bahir Bava – Outer enclosure.

• Encloses – the content – Atma finally.

V) 
Vyakhyanam Here

-   Analysis, explanation 
      normal meaning

-   Vishpashtam Akhyataha
  -   Statement
  -   Not explanation

VI) For 5 Koshas, the following is the Atma.

• Original Brahman = Atma.

• Atma Brahma Bavati.

VII) Yena, Antarasamena Atmanah.

• With the help of innermost self, Brahman alone is the self.

• With the innermost self, all 5 Koshas are endowed with Atma.

VIII) Atma = Satta = Existence

• All 5 Koshas are endowed with existence only, because of innermost self alone.

IX) Atma alone lends isness to all 5 Koshas sequentially

• 1st Atma gives Satta to Anandamaya Kosha.

• Anandamaya gives Satta – to Vigyanamaya – Manomaya – Pranamaya – Anandamaya.

• Atma spreads to all Pancha Koshas.
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X) That Brahma alone is called Jivatma.

• Why called Jiva?

• Because Brahman lends sentiency to all 5 Koshas.

• Jivanam = Chidabhasa = Pratibimba Chaitanyam.

XI) Bimba Chaitanyam alone lends Pratibimba Chaitanyam to all the 5 Koshas – sequentially.

XII) 
Brahman lends Chidabhasa to

Anandamaya Kosha

Vigyanamaya Kosha

Manomaya Kosha

Pranamaya Kosha

Annamaya Kosha

• Atma will never give directly to Annamaya, only through intermediary Kosha.

• Jivaha applicable to Brahman itself.

XIII) What type of Jiva it is? 

• Paraha – Jiva 



465) Bashyam : Chapter 3 - Karika No. 11 : Continues
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Who is that innermost Jivatma (Kah Asau)? That is being explained (iti Aha). That 
Jivatma is none other than Paramatma, Brahman itself (Para Atma Eva), who was 
introduced (iti Prakrtah) earlier (Yah Purvam - in the Taittriya Upanishad 2-1, as Satyam 
Jnanam Anantam brahma ("Satyam Jnanam Anantam brahma"). From that very 
Brahmatma (Yasmad Atmanah), it has been said (iti - Uktam – in Taittriya Upanishad), 
like in the dream state, like the magic performance etc, (Svapna - Mayadivat) through 
one's own maya (Atma Maya), has come out (Visarjitah) space, air, fire, water, earth 
etc, in that order (Akasadi Kramena), Upto the Composite things (Sanghatah - like the 
physical bodies), Characterised by Kosas of Annamayarasa etc (Rasadayah 
Kosalaksanah). That Atma (Sa Atma - which was explained in the Taittriya Upanishad as 
Non-separate from Paramatma, that very Atma alone, has been revealed 
(Samprakasitah) by us (Asmabhih), that (iti), just as space is ("Khamyatha") so also is 
(Tatha - the Atma, by the words) 'Atma is indeed like space' ("Atma Hi Akasavat") in 
Karikas 3 to 9 of this Advaita Prakarana (Ityadi Slokaih). Thus Atma is not like what the 
logicians imagine (Na Tarkika Parikalpita Atmavat), that, it is arrived at, by the Pramana 
(Pramanya Gamyam) of intellect of human beings (Purusa - Buddhi - because, it can be 
arrived at only through Sruti Pramanam). That is the conclusion we come to (iti 
Abhiprayah).
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I) Kosau?

• Who is the inner most Jivaha?

II) Paraha Eva

• Jiva = Paramatma himself which has been introduced as Satyam, Jnanam, Anantham in 
Taittriya Upanishad – Chapter 2 – 1 - 1

III) From that Brahman alone Pancha Koshas originate like Svapna or Maya.

• In the order of Akasha…

Om, the knower of Brahman attains the Supreme. With reference to that, is the following 
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the 
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient 
Brahman.  [2 - 1 - 1]
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IV) Lean text by heart.

Taittriya Upanishad : Chapter 2 – 1 – 2 

• Krama – keep in mind.

• Akasha – Annamaya Kosha- Utpanna = Kosha Lakshana.

V) Whatever has been said in Taittriya, Gaudapada says in Karika No. 10 – 1st line.

Mandukya Upanishad : 

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

All assemblages (Sanghatah) Such as body, mind and intellect are produced as a result of
ignorance (Maya) that veils the Self. No rational argument can be given to establish their
whether they be equal or superior to one another. [3 - K - 10]
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VI) 

Upanishada Gaudapada

-   Uktam -   Uktam
  -   Backed by Upanishad

VII) Innermost self = Atma = Identifical with Paramatma.

Gaudapada : Example

• Akasha similar to Atma Karika – 3 – 9

• All backed by Sruti Pramanam.

VIII) Atma – Yoga, Sankhya, Nyaya, Veiseshika, not supported by Sruti Pramanam.

• Accept Veda as Pramanam.

• Suppress Sruti.

• Jivatma – Paramatma Aikyam not accept by all other philosophies.

IX) In all other systems :

• Jivatma and Paramatma are different.

X) Corollary :

• Jivatmas become plural

XI) If Jiva is identical with Paramatma, there can be only Ekaha Atma.
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XII) Isavasya Upanishad :

• Anejatu – Ekam :

 Unborn – One – Advaitam.

XIII) Our Atma not like Tarquikas Atma.

• Sankya / Yoga / Nyaya / Veiseshika – 4 put together is called Tarquika.

• Parikalpita = Their imagination is Purusha Buddhi Adigamyaha.

• Used their own buddhi, (Jnana Adhyasa) not gone by Shastra Pramanam.

XIV)

The Self is the motionless one, swifter than the mind. The devas (senses) could not overtake ; 
It ran before them. Sitting, It goes faster than those who run after It. By It, Matarisva (the 
element Air) supports the activity of all living beings. [Verse 4]

Atma

Apaurusheya AtmaPurusheya Atma

-   Advaitin
  -   Sakshi Atma

-   Others
  -   Ahamkara Atma
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XV) Katho Upanishad :

• Through Anubhava or logic can’t arrive at Atma Svarupam.

• Atma = Svayam Prakashaka.

XVI) Atma Svarupam = Svayam Prakashyam

• Atma = Svayam Prakasha, Aham, Aham, Iti.

XVII) Atma = Self evident but Atmas Brahma Aikyam is not self evident.

• If Aikyam is self – evident then no self ignorance, no class required.

• Atma Svayam Prakasha, Atma Brahma Abheda, is Shastric Jnanam cause for Moksha.

• Atma Prakashita Iti Abhiprayaha.

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to 
understand it, O dearest, when thaught by a teacher who beholds no difference (between one 
Self and another) ; thou art fixed in Truth. May we have, O! Naciketas, an enquirer like thee? 
[I – II – 9]
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Anvayah :

The (five sheath like) Kosas beginning with Annamaya are expounded in the Taittriya Upanishad. 
The supreme Atma is revealed as the content of them like the space.



466) Chapter 3 - Karika No. 12

The discriptions of pairs, as that of the space i.e., Akasa which is in the earth as also in
the stomach, though referred to separately, Applies equally to the Supreme Brahman
described in the Madhu Brahmana (A chapter of Brihadaranyaka Upanishad), as being
both Adhyatma and Adhidaiva (i.e., individual and total). [3 - K - 12]
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467) Anvayah : Chapter 3 - Karika No. 12

2349

In the Madhubrahmana (of Brihadaranyaka Upanishad) the supreme brahman is 
revealed in pairs (of locations) just as the (same) space is shown in the earth and 
in the stomach.
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I) Jivatma / Paramatma Aikyam

II) Our Topic :

• Jiva is not born out of Brahman.

• Jivatma = Paramatma – identical.

• Hence Jivatma, not born out of Paramatma.

III) Brihadaranyaka Upanishad : Madhu Bramanaha – Chapter 2 – 5th Section

a) Madhu Vidya – Jnanam = Brahma Jnanam = Nirguna Jnanam

b) Chandogya Upanishad :

• Madhu Vidya = Surya Upasanam

       = Saguna Upasana

c) Brihadaranyaka Upanishad :

Adyatmam Adideivam

-   Individual
  -   Jiva
  -   Micro, Vyashti
  -   Pramata = Knower Tejomayaha 
      Amrutamaya Purushaha

-   Total
  -   Devata
  -   Macro Samashti
  -   Adideva knower
  -   Tejomayo Amrutamaya Purusha
  -   Pramata = Knower
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d)
2 Knowers

Vachyartham

None other than one Lakshyartha Nirguna Atma

e) Brihadaranyaka Upanishad : Chapter 2 – Section 5

This earth is (like) honey to all beings, and all beings are (like) honey to this earth. (The same 
with) the shining immortal being who is in this earth, and the shining, immortal, corporeal 
being in the body. (These four) are but this Self. This (Self-knowledge) is (the means of) 
immortality; this (underlying unity) is Brahman; this (knowledge of Brahman) is (the means of 
becoming) all. [2 - 5 - 1]
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• Brihadaranyaka Upanishad has very powerful mantras for Brahma Jnanam.

• All seekers must study after Mandukya Upanishad.

• After Brihadaranyaka Upanishad, study Chandogya Upanishad.

• 2 Upanishads for deeper Brahma Jnanam.

• Ayam… Idam Sarvam

f) Central Message :

One Chaitanyam, awareness, 
Consciousness is in 

Adideivam alsoAdhyatmam also

-   Macro = Atma
  -   Contain different

-   Micro = Atma = Content
  -   Container different

g)

Different 
Containers

SamashtiVyashti

Chaitanyam

SamashtiVyashti

Same content 



468) Bashyam : Chapter 3 - Karika No. 12 starts
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Moreover (Kim - Ca in addition to Taittriya Upanishad Brihadaranyaka Upanishad also says),  
that which obtains in the Suksma Sarira (Purusah) of the Panca-bhuta devatas (Adhidaivam
- the Samasti) as well as in the human beings (Adhyatmam ca - the Vyashti), as the knower 
(Yah Vijnata), which is in the form of consciousness (Tejomayah) and which is eternal 
happiness, not bound by time (Amrtamayah) and which is also present in the earth etc, 
Adhibautikam (Prthviyadi Antargatah); is nothing but (Sarvam iti) Paramatma only (Atma 
Parah Eva), which is none other than brahman (brahma), which is revealed (Prakasitam) by 
resolving duality (Advaitaksayat) between two individuals and two total seeming entities 
(Dvayoh Dvayoh - and therefore it is evident that Jivatma is not born out of Paramatma as it 
itself is the Paramatma, the Brahman). Where does this teaching occure (Kva)? It is being 
answered thus (iti Aha - beginning with the explanation, why this chapter in Brihadaranyaka 
Upanishad is called Madhubrahmana). That which is known as, knowledge of Brahman, is in 
fact (Brahmavidyakhyam), the cause of immortality (Madhu - Amrtam). Wherein (Yasmin) 
this Amrtatvam (Amrtatvam), Brahman, the cause of happiness (Modana Hetuvat), is 
revealed (Vijnayate), that is said to be, as the Madhu section (Madhu Jnanam Iti) and that 
section is called Madhubrahmanam (Madhu Brahmanam in the Brihadaranyaka Upanishad). 
That is the meaning (iti Arthah. - In other words, the words 'Madhu Jnanam' in this sloka 
means Madhubrahmanam, a section Brihadaranyaka talking about the cause of 
immortality, Moksah). (This Jivatma - Paramatma Aikyam) is comparable to what (Kim Iva)? 
That is being told (iti Aha). The space which is enclosed within the Earth (Prthivyam) and 
the space which is enclosed within the stomach (Udara Ca Eva), just as (Yatha) it is inferred 
(Anumanena Prakasitah) in the world (Loke), to be one space only (Ekah); similarly (Tadvat - 
the same Atma is obtains in the universe as well as in the individual bodies).
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I) More over, another example.

II) Adideivam :

• Panchabutas taken.

• Each taken as one Devata.

• Agni, Jalam Prithvi, Vayu, Akasha Devatas.

III) Prithvi Devata = Knower with Prithvi

• Jala Devata = Knower with Jalam

• Agni Devata – knower within Agni

• Knowing principle, consciousness, awareness principle given highest importance in 
Vedanta, sentiency principle = Brahman (Chit Amsha)

IV) All called Samashti knower, Indra, yama, Devatas.

V) In individual also there is Vyashti knower.

• All Jivas, Devatas, Pashus have varying grades of knowingness depending on the 
Shariram.

VI) Knowing principle called Tejomayo Amrutah Purushaha.

• Vivekananda = Amurtatva Putra from madhu Brahmana.

• Purusha = Sukshma Sharira Pratibimbita Chaitanyam.
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VII) 
Sukshma Shariram – Bimbita Chaitanyam

SamashtiVyashti

-   Devata
  -   5 Elements

-   Jiva

• Focus on Chaitanyam, not on Shariram, knowingness – Sentiency, Awareness, 
Svaprakasha, Tejomayaha, Amrutaha.

VIII) Tejomayaha because Chidabhasa is brilliantly bright

• Amrutaha = Relatively, eternity of the knower

• Not Nirgunam Brahman

IX) Knower is obtaining Prithivyadhi Antargataha.

• Present within Prithvi, Jalam, Agni, Apaha – Adideivam.

• It is also Adhyatmam behind the body.

X) Yaha Vignyata :

• One who knows Tvam Pada, Tat Pada Vachyartha.

XI) Saha Atma Paraha Eva :

• That Vyashti and Samshti Atma is one infinite Atma.
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XII) Which is none other than Brahma.

• Idam Brahma Idam Amrutam, Idam Sarvam.

• That Atma alone is Brahman, that Brahman alone is Sarvam, all this, everything.

XIII) Param Brahma Prakashitam :

• Is revealed in Madhu Brahmanam.

• Jivatma, Paramatma Aikyam Prakashitam.

XIV) Corollary :

• Therefore, Jivatma is not born out of Paramatma, but is Paramatma.

XV) Where is this teaching given?

• In Madhu Brahmanam.

• Madhu Jnanam.

Madhu

Mandukya UpanishadBrihadaranyaka Upanishad

-   Brahma Vidya = Madhu-   Paraspara Bogya Bavaha
  -   Adhyatmam is Bogyam for 
      Adideivam
  -   Adideivam is Bogyam for 
      Adhyatmam
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• Mutual dependence is indicated by Madhu in Brihadaranyaka Upanishad.

• Dictionary meaning = Honey.

• That is not in Brihadaranyaka Upanishad or Mandukya Upanishad.

XVI)
Brihadaranyaka Upanishad Mandukya Upanishad

Bogyam Brahma Vidya

• What type of Brahman?

• Amrutam

• Brahma Vidya Khyam = Amrutatvam = Amrutatva Sadhanam

         = Amrutam Madhu Uchyate

• Brahman knowledge which is means of immortality, like Amrutam is called Madhu in 
this Shloka.

XVII) What is the Reason?

• Modhana Hetutvat

• It igves Ananda.

• Madhu gives Ananda.

• Honey, anybody gives Ananda, we call her honey! Thene!

• Source of Joy for me.
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XIX) Jnanam :

• Special meaning here.

• Adhikarana Vyuthpattihi.

• Saptami Vyuthpattihi.

• Jnayathe Asmin Iti Jnanam

                ↓

    Section of Brihadaranyaka Upanishad in which this knowledge is given

XX)
Jnanam

Dictionary meaningSection

-   Knowledge-   Very special meaning
  -   Madhu Brahmanam = Madhu 
      Jnanam
  -   Vignyayate Asmin Iti Jnanam

XXI) Madhu Jnanam = Madhu Brahmanam

XXII) Madhu Jnanam Tasmin Iti Arthaha = Section in Brihadaranyaka Upanishad

XIII) Jivatma, Paramatma Aikyam can be compared to what?

• Ghatakasha, Mahakasha Aikyam.
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XXIV) Kim Eva?

• Akasha enclosed within Earth = Mahakasha

• Udaram = Stomach enclosed space.

• Ekaha Akasha, there is only one space.

• We know through Anumana Pramanam.

• How space is one revealed in the world.

XV) Stomach space = External space is one and the same, seen in Loka.

• This example not given by Gaudapada.

• External consciousness and body consciousness are identical, one and the same.

XVI) Therefore Jivatma = Paramatma.

• Therefore Jivatma is not born out of Paramatma.

XVII) Anvayah :

In the Madhubrahmana (of Brihadaranyaka Upanishad) the supreme brahman is revealed in 
pairs (of locations) just as the (same) space is shown in the earth and in the stomach.
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Revision :

I) Chapter 3 - Karika No. 12 :

II) Gaudapada is negating creation of Jivas out of Paramatma, with help of Sruti Pramana, 
Mahavakyam.

III) Mahavakyam :

• Relationship between Jivatma – Paramatma = Non-relationship.

IV) Why no Relationship?

• All mahavakyam declare non relationship.

• Relationship requires duality.

• Nonduality revealed by Mahavakyam.

• Jivatma is Paramatma, not a product of Paramatma.

The discriptions of pairs, as that of the space i.e., Akasa which is in the earth as also in the
stomach, though referred to separately, Applies equally to the Supreme Brahman described in
the Madhu Brahmana (A chapter of Brihadaranyaka Upanishad), as being both Adhyatma and
Adhidaiva (i.e., individual and total). [3 - K - 12]
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V)

VI)

Mahavakyam – Jivatma / 
Paramatma Aikyam

Karika No. 12Karika No. 11

-   Brihadaranyaka Upanishad
  -   Madhu Brahmanam

-   Taittriya Upanishad

Differences

-   Not factual-   Seeming difference caused by 
      Upadhi

VII) Technical word :

• Aupadhika Bheda

• Upadhi Nimita Bheda.

Upadhi – Aupadhika Bheda

IshvaraJiva

Prapancha TrayamSharira Trayam
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IX)

MahakashaGhatakasha

Upadhi

-   Shariram
  -   Prapancha

-   Pot
  -   Pancha Buta

X) Karika No. 12 :

-   Seeming difference
  -   Factually space is one
  -   Atma is one

Udara Akasha

Stomach – Pot 



469) Chapter 3 - Karika No. 13

Since the identity of the (Jiva) and the Self (Atman) among themselves has been
praised and the multiplicity is severely condemned in the Scriptures, Non-duality alone
is the rational and the correct. [3 - K - 13]
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470) Anvayah : Chapter 3 - Karika No. 13

The Non-difference between the Jiva and the Atma is praised through (the statements 
of) identity and plurality is condemned. Such (a teaching) which is (mentioned above 
becomes) consistent in this way only.

2365
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I) Aikya Phalam mentioned in Upanishads :

• Knowing Jivatma / Paramatma Aikyam, I get Poornatvam.

II) Brihadaranyaka Upanishad :
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• One who knows I am Brahman, understands I am everyone.

III) Poorvatva Phalam is promised for Advaita Jnanam = Glorification of Advaitam.

IV) Upanishad strongly criticises Jivatma / Paramatma – Bheda also.

V) Brihadaranyaka Upanishad : Chapter 4 – 3 – 23 

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman.’ 
Therefore It became all. And whoever among the gods knew It also became That ; and the 
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘I was 
Manu, and the sun.’ And to this day whoever in like manner knows It as, ‘I am Brahman,’ 
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their 
self. While he who worships another god thinking, ‘He is one, and I am another,’ does not 
know. He is like an animal to the gods. As many animals serve a man, so does each man serve 
the gods. Even if one animal is taken away, it causes anguish, what should one say of many 
animals? Therefore it is not like by them that men should know this. [I – IV – 10]

That it does not see in that state is because, although seeing then, it does not see; for the 
vision of the witness can never be lost, because it is immortal. But there is not that second 
thing separate from it which it can see. [4 - 3 - 23]
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• I am Devata, Manushya if you say, I am different, that person is ignorant, he serves as 
Devanam Pashu.

VI) Pashu = Animal carrying load to Devatas.

• Jiva carrying oblations to Devatas hence compared to Pashu.

VII) Katho Upanishad :

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and 
what is there, the same is here. He proceeds from death to death who beholds here difference 
(between Brahman and the world). [II – I – 10]

• Whoever sees Dvaitam goes from mortality to mortality.

• Dvaitam is condemned.

• Advaitam is glorified.

• Teaching of Vedanta = Advaitam.

VIII) Corollary :

• Therefore, Jivatma and Paramatma are identical.

• Therefore Jivatma not born out of Paramatma.

• This is the gist.



471) Bashyam : Chapter 3 - Karika No. 13 starts
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Wherever has been ascertained by Vedantic students (Yad Nirdharitam), with Sruti Pramanam 
and supportive logic (Yuktitah Srutitah Ca) about the oneness (Ananyatvam) between Jivatma
and Paramatma (Jivatmanoh = Jivasya Parasya Ca Atmanah), through all the Mahavakhyams, 
which talk about the Aikyam (Abhedena Sastrena); has been glorified by the Sruti (Prasasyate
= Stuyate) and by all the Acaryas like Vyasacarya (Vyasadibhih Ca - Who glorified it, in the later 
works like puranas and most important in Brahma sutras). (On the other hand the difference 
between Jivatma and Paramatma, the plurality which is thus seen (Yat Ca Nanatva Darsanam), 
which is common (Sadharanam - Misconception) in all beings (Sarvaprani), which is naturally 
held in the absence of enquiry (Svabhavikam) and which is converted into schools of thought 
(Viracitam) through wrong logic (Kutarkikaih) by logicians who are completely outside the 
sastra, meaning who are opposed to Vedic teaching (Sastra - Bahiskrtaih - like Sankhya, Yoga 
and Nyaya); is strongly Criticised thus - (Nindyate). ‘There is no other second thing other than 
Atma’ ("Na Tu Taddvitiyam Asti" - Says Brihadaranyaka Upanishad 4-3-23, and also says in 1-4-
2) 'As long as you see duality fear will be there’ ("Dvitiyadvai  Bhayam Bhavati“ - as you feel 
limited). 'Even if he makes a slight difference between Jivatma and Paramatma 
("Udaramantaram Kurute")' he will have fear in him ("Atha Tasya Bhayam Bhavati" - Says 
Taittriya Upanishad - 2-7). (And Brihadaranyaka Upanishad - 2-4-6 and 4-5-7 says) 'Everything 
we experience is nothing but Atma’ ("Idam Sarvam Yadayamatma"- which is a indirect 
criticism of duality that there is nothing other than Atma). 'Who ever sees, as though there is 
plurality or duality, will go from death to death ("Mrtyoh Sa Mrtyumapnoti Ya Iha Naneva 
Pasyati" says Katho Upanishad - 2-1-10, meaning he will be reborn again and again). Thus, 
there are all these Upanisadic statements (Ityadi Vakyaih and many other such statements (Ca 
Anyaih Ca) made by those who know Brahman (Brahmavidbhih, to point out that the 
perception of duality is only due to ignorance and is opposed to the vision of sastra). 2370
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I) Sruti Quotations criticising Dvaitam

a) Brihadaranyaka Upanishad : Chapter 4 – 3 – 23 

That it does not see in that state is because, although seeing then, it does not see; for the 
vision of the witness can never be lost, because it is immortal. But there is not that second 
thing separate from it which it can see. [4 - 3 - 23]

b) Brihadaranyaka Upanishad : Chapter 1 – 4 – 2 

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2]
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c) Taittriya Upanishad : Chapter 2 – 7 – 1 

d) Brihadaranyaka Upanishad : Chapter 2 – 4 – 6 

In the beginning was verily this non-existence. From that the existent was born. That created 
itself by itself. Therefore, it is called the self-made or the well made. [2 - 7 - 1]
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e) Brihadaranyaka Upanishad : Chapter 4 – 5 – 7 

The Brāhmaṇa ousts one who knows him as different from the Self. The Kṣatriya ousts one who 
knows him as different from the Self. The worlds oust one who knows them as different from 
the Self. The gods oust one who knows them as different from the Self. The beings oust one 
who knows them as different from the Self. All ousts one who knows it as different from the 
Self. This Brāhmaṇa, this Kṣatriya, these worlds, these gods, these beings, and this all are the 
Self. [2 - 4 - 6]
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f) Katho Upanishad : Chapter 2 – 1 – 10 

The Brāhmaṇa ousts one who knows him as different from the Self. The Kṣatriya ousts 
one who knows him as different from the Self. The worlds oust one who knows them as 
different from the Self. The gods oust one who knows them as different from the Self. The 
Vedas oust one who knows them as different from the Self. The beings oust one who knows 
them as different from the Self. All ousts one who knows it as different from the Self. This 
Brāhmaṇa, this Kṣatriya, these worlds, these gods, these Vedas, these beings and this all—are 
the Self. [4 - 5 - 7]

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and 
what is there, the same is here. He proceeds from death to death who beholds here difference 
(between Brahman and the world). [II – I – 10]

II) With Sruti + Yukti – Conclude :

• Jivatmano – Jivasya Parasya Atmanaha

• Between Jivatma and Paramatma their Ananyatvam – non-difference, oneness, 
Abheda Vakya, Aikya Bodhaka Vakyams, Mahavakyams.
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III) Prashasyate = Stuyate – Glorified

• Glorified = Taught as central message.

• Tatparyena Bodhyate – through Abheda Shastra Vakhyam, Mahavakyam.

IV) Vyasacharya in Mahabharatam, Puranas, Brahma Sutram reveals Advaitam.

V) Gita : Chapter 13 – Verse 3

• Jivatma = Paramatma = Aikyam

VI) Gita : Chapter 7 – Verse 5

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of 
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]
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• My own Para Prakrti is available in every body as the Jiva.

• Mahavakyam

VII) Gita : Chapter 10 – Verse 20

This is the lower prakrti; different from it, know thou, O mighty-armed, My higher prakrti, the 
very life element, by which this world is upheld. [Chapter 7 – Verse 5]

I am the self, O Gudakesa, seated in the hearts of all beings; I am the beginning, the middle 
and also the end of all beings. [Chapter 10 - Verse 20]

VIII) Gita : Chapter 13 – Verse 23
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• Jivatma obtaining in the body = Paramatma.

• Mahavakyam

• Gita = Minute portion of Mahabharata.

IX) This is glorification of Abheda.

X) What about Bheda Vakhyam?

• Nanatva Darshanam Vakhyam – Darsham Bavam

The supreme Purusa in this body is also called the spectator, the Permitter, the supporter, the 
enjoyer, the great Lord and the supreme Self. [Chapter 13 - Verse 23]

2 Approaches in Veda

-   Soham
  -   Glorified
  -   Abheda Darshanam
  -   Sthithaprajnam Chapi Mam 
      Viddhi Vakyam

-   Dasoham 
  -   Criticised
  -   Nanatva, Bheda Darshanam
  -   Sarva Prani Sadharaam
  -   Misconception held by all ignorant 
      people
  -   Shankara calls them insects, Pranis
  -   Svabavikam, based on natural 
      Moola Avidya.
  -   Nanatva Darshanam Nindhayate
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XI) Bheda Nindhi

a) Na tu Tat Dvitiyam Asti :

• No 2nd thing other than Atma.

Brihadaranyaka Upanishad : 

That it does not see in that state is because, although seeing then, it does not see; for the 
vision of the witness can never be lost, because it is immortal. But there is not that second 
thing separate from it which it can see. [4 - 3 - 23]

• Svayam Jyoti Brahmanam.

b) Katho Upanishad :

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]
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c) Brihadaranyaka Upanishad : Purusha Vidha Brahmanam

• As long as you see duality, there will be Bayam.

d) Taittriya Upanishad :

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2]
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• If you make a slight difference between Jivatma and Paramatma, you will have fear.

e)

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, 
inexplicable and unsupported, then he becomes free from fear. When however, he makes even 
the slightest distinction in Brahman, then there is danger for him. That every same Brahman 
Himself becomes the source of fear for him who makes a difference and who reflects not to 
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

Big difference Small difference

-   All Dvaitins hold to Big difference
  -   Jivatma, Paramatma are different
  -   Dvaitin – talks about major 
      difference

-   Jivatma is small portion of 
      Paramatma.
  -   Visishta Advaitam
  -   Size of Atma = Anu Atomic
  -   Size of Paramatma = All 
      pervading
  -   Atomic Jivatma is occupying 
      infinitesimal part of Paramatma
  -   Part – whole difference.

f) Taittriya Upanishad : Chapter 2 – Section 7

• Criticises both major, minor difference.

• Therefore, Taittriya Upanishad says : Udaram Antaram Krute.

• One who makes even a minor difference.
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• One who says I am part of Paramatma, even that we negate.

• Atha Satya Bayam Bavati.

• They will have fear.

g) Brihadaranyaka Upanishad : Chapter 4 – 5 – 7 

Udaram Uthu Aram

Api Alpam
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• Everything that we experience is nothing but Atma.

• Our topic : Criticism of Dvaitam

• Here indirect criticism, there is nothing other than Atma.

• No 2nd thing, no Dvaitam.

• Hence Dvaita Nindha.

h) Katho Upanishad :

The Brāhmaṇa ousts one who knows him as different from the Self. The Kṣatriya ousts 
one who knows him as different from the Self. The worlds oust one who knows them as 
different from the Self. The gods oust one who knows them as different from the Self. The 
Vedas oust one who knows them as different from the Self. The beings oust one who knows 
them as different from the Self. All ousts one who knows it as different from the Self. This 
Brāhmaṇa, this Kṣatriya, these worlds, these gods, these Vedas, these beings and this all—are 
the Self. [4 - 5 - 7]

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

• Whoever sees plurality, duality, will go from death to death.

• Normally death – rebirth – but again death.
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i) Dvaita Nindha Statements :

Brihadaranyaka Upanishad : Chapter 1 – 4 – 10 – Avidya Sutra

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman.’ Therefore It 
became all. And whoever among the gods knew It also became That ; and the same with sages and 
men. The sage Vamadeva, while realising this (self) as That, knew, ‘I was Manu, and the sun.’ And to 
this day whoever in like manner knows It as, ‘I am Brahman,’ becomes all this (universe). Even the 
gods cannot prevail against him, for he becomes their self. While he who worships another god 
thinking, ‘He is one, and I am another,’ does not know. He is like an animal to the gods. As many 
animals serve a man, so does each man serve the gods. Even if one animal is taken away, it causes 
anguish, what should one say of many animals? Therefore it is not like by them that men should 
know this. [I – IV – 10]
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j) Vida Sutram : Brihadaranyaka Upanishad : Chapter 1 – 4 – 7 

This (universe) was then undifferentiated. It differentiated only into name and form—it was called such 
and such, and was of such and such form. So to this day it is differentiated only into name and form—it is 
called such and such, and is of such and such form. This Self has entered into these bodies up to the tip of 
the nails—as a razor may be put in its case, or as fire, which sustains the world, may be in its source. 
People do not see It, for (viewed in Its aspects) It is incomplete. When It does the function of living, It is 
called the vital force; when It speaks, the organ of speech; when It sees, the eye; when It hears, the ear; 
and when It thinks, the mind. These are merely Its names according to functions. He who meditates upon 
each of this totality of aspects does not know, for It is incomplete, (being divided) from this totality by 
possessing a single characteristic. The Self alone is to be meditated upon, for all these are unified in It. 
Of all these, this Self alone should be realised, for one knows all these through It, just as one may get 
(an animal) through its footprints. He who knows It as such obtains fame and association (with his 
relatives). [1 - 4 - 7]
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• Very elaborate commentary of Shankara.

• Atma Iti Eva Upasita.

k) Kaivalya Upanishad :

I am smaller than the smallest and also am I the most vast. I am the manifold universe – 
amazing ; I am the Ancient One, the Purusa ; the Supreme Ruler am I, the Effulgent One, by 
nature ever-auspicious. [Verse 20]

l) Taittriya Upanishad : Chapter 3 – Section 1 – Verse 2 

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which, 
having been born, these beings live and continue to exist; and that into which, when 
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed 
Penance; and after having done Penance….. [3 - 1 - 2]
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• All are Pramanams for knowers of Brahman, Veda.

• ¾ quarter of Shloka over.

XII) Last quarter of Shloka :

• Tadevam hi Samjyasam.

472)  Bashyam : Chapter 3 - Karika No. 13 Continues

That such a teaching of glorification of Advaitam and condemnation of Dvaitam is 
available in the Veda (Yat Ca Etat) means that (iti Arthah, it is proper (Nyayyam), it is 
appropriate in this manner only (Tad Evam hi Samanjasam) and it is straight 
understanding (Rju - Avabodham - without one's own interpretations that Advaitam 
only is there). All the dualistic schools of thought (Yastu) propounded by all the 
logicians (Tarkika Parikalpitah) are misconceptions (Kudrstayah) of perverted system of 
philosophy (Anrjvyah) because they (Tah - not only do not follow Sruti Pramanam), but 
even do not stand scrutiny (Ghatanam Na Prancanti), when they are conclusively 
analysed (Nirupyamanah), that is the intended meaning (iti Abhiprayah).
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I)
That such a teaching is available in Veda

CriticismGlorification 

Dvaitam NindhaAdvaitam Prasham Sa

II) Appropriate conclusion :

• Central teaching = Advaitam.

• Tatparyam extracted must be Advaitam.

• Yatcha Etadu – such a teaching of glorification and criticism should be understood only 
in the following manner only.

III) Sarvesham Vedantanam Tatparyam Advaitam :

• Ultimate teaching of entire Vedanta is Advaitam.

• Samanjasam – such a conclusion is appropriate, it is right understanding – Riju 
Avabodhyam, Nyayam, logical undersanding.

IV) Dvaita Darshanam :

• Wrong understanding.

V) Kutarkikaihi Vijartitam :

• All dualistic systems – which are tarquika Parikalpita, arrived at by logicians.

• Sankhya, Yoga, Nyaya Veiseshika.
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VI) Yoga :

• Nirvikalpaka Samadhi.

• Arrive at Dvaita Darshanam.

VII) Kudrishtaya :

• Misconception, perverted vision.

VIII) Anirujviayah :

• Crooked, perverted systems of philosophy, not worth considering.

IX) Nirupyamanam Ghatanam Na Pranjalanti :

• Dvaitam becomes illogical on Analysis.

• Not appropriate systems.

• Have loopholes.

X) To see loopholes – see Brahma Sutra – Head breaking section Chapter 2 – Section 2 and 
Chapter 3 – Section 3.

• Logical fallacies of Sankhya, Nayaya, Vaishnavism, Pashupatha Matam, Shaivism.

• All dualism illogical.

• Very dry Chapters.
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XI) Anvayah :

The Non-difference between the Jiva and the Atma is praised through (the statements of) 
identity and plurality is condemned. Such (a teaching) which is (mentioned above becomes) 
consistent in this way only.

XII) Such a conclusion alone is appropriate.

• Advaitam is the ultimate teaching of Vedanta.

• Dvaitam is there in Veda Purva Bhaga.

• Visishta Advaitam is there.

• Not ultimate, use them as stepping stone.

• Both intermediary state of Sadhana, not final stage.



473) Chapter 3 - Karika No. 14 :
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The Separativeness of the Jiva and the Atman which has been declared in the earlier 
ritualistic portion of the Veda, before the Upanishadik text dealing with the Creation 
of the Universe accurs, can only be figurative because this portion is a description 
anticipating what is to follow. This statement regarding a dualistic concept can never 
have any literal meaning. [3 - K - 14]



474) Anvayah : Chapter 3 - Karika No. 14 :

The separateness of the Jiva and the Atma which is declared (in the scriptures) before 
(the statements of) creation is only secondary with regard to the future teaching (of 
identity or oneness). It is not at all proper (to attribute) primary importance (to that 
separateness).
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I) Important question answered :

a) Sarva Prani Sadharanam :

• Worldly people hold to Dvaitam.

• Don’t think.

b) 4 types of Tarquikas 

• Sankhya / Yoga / Nyaya / Veiseshika.

• Have wrong perception, wrong thinkers, philosophers.

Dvaitam

Misperception held by 2 types of people

Wrong perception because of

Wrong thinkingNon thinking

c) Example : People hit head

-   Be careful
  -   Bends head from here upto door
  -   Reaches door 
  -   Hits at wrong spot

-   Non thinking
  -   Hit head
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d) Right thinkers :

• Advaitins.

II) Manu Smruti :

• Ya Veda Bashya Smrutayaha Yashcha Kashcha Kudrushtaya.

• Saarvaha Thaha Nishphala Pretya Tamo Nishtahi Tas Smruta.

• Smruti = Sankhya, Yoga, Nyaya, Veisehyaya.

• Contradict Veda.

• Give wrong perception.

• All useless, Tamo Nishtaha.

• Tamo based, ignorance based, because of wrong thinking or no thinking.

• Dvaitam held by lay people and wrong philosophers, hence they are wrong.

III) Purva Pakshi – Question :

a) Dvaitam – may be wrong, held by lay people and confused philosophers.

• Veda Purva talks of Dvaitam.

• Karma – Dasoham Bavana.

• Worship Devatas, Indriyas Svaha, Varunayas Svaha.

• It is Dvaitam.
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b) Upasana Khandam :

• Talks of Upasya – Upasaka Bheda.

• Dvaita Darshanam – wrong perception.

• Is Veda Purva is wrong.

• You are Veidika, Accept entire Veda as Pramanam.

• Karma Khanda + Upasana Khanda + Jnana Khanda = Pramanam.

• How do you blackout Dvaitam?

c) Veda Purva – Kutarkika, not based on ignorance, it is Ishvara Pranitam.

d) Is Veda itself contradicting.

Veda

AntahPurva 

-   Advaitam
  -   Pramanam

-   Dvaitam
  -   Stepping stone



475) Bashyam : Chapter 3 - Karika No. 14 starts

A doubt (Nanu) - the Sruti itself (Srutyapi) loudly proclaimed (Yat Prakirtitam), the 

difference (Prthaktvam) between Jivatma and Paramatma (Jiva - Paramatmanoh) in 

manifold ways (Anekasah) even before creation (Prag - Utpatteh), which means before 

the teaching of the Upanisadic words of creation in Jnanakanda (Utpatti Artha 

Upanishad Vakyebhyah Purvam), that is, namely in the Karmakanda itself, wherein, the 

Jivas and their variety of desires (Kama Bhedatah) such as 'man of this desire', 'man of 

that desire’ ('Idam Kamah' 'Adah Kamah' Iti - are mentioned, which all indicate there 

are karaka Bhedas; and again in that very same Karmakanda), other than the Jiva and 

their desires, Ishvara also (Parah Ca), is mentioned in the mantras (Ityadi Mantravarnaih
2395



- not as one who has desires, but on the other hand) “as the one (Sah) who sustains 

(dadhara) the entire earth (Prthvim) and entire heaven (Dyam” - Rg Veda - Samhita 10-

121-1, indicating the difference between the Jiva who is too small and a desirer and 

Ishvara who is too big to be a desirer, but a granter of desires of the jiva. One is an 

applier while the other is a supplier, thus there exists a difference between the two, 

causing duality). Thus, when there is a contradiction between Karamakanda and 

Jnanakanda (Tatra Karma - Jnanakanda - Vakya - Virodhe - Regarding Jivatma 

Paramatma Bheda and Abheda), by only taking Upanisadic Vakyas about the tenability 

of oneness (Jnanakanda - Vakhyarthasya Eva Ekatvasya), how (Katham) can you validate 

or establish that (Avadharyate Iti - Oneness alone) is appropriate (Samanjasyam). If that 

is the doubt (iti).
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I) Nanu :

• Purva Pakshi – Against Advaitam

• Veda itself talks of Dvaitam.

• Difference between Jivatma and Paramatma.

• Before beginning of Upanishad.

• Utpatti Vakhyam Prag… Utpatti = Jnana Khanda of Veda.

II) In Karma Khanda :

• Jiva – Ishvara Bheda proclaimed in many fold ways.

• Many Jivas, finite, limited, with variety of desire.
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III) Putra, Vrishti (Rain), Pashu Kama… Jivas many, different in desires, seeking.

IV) Ishvara has no Kama

• Sustainer of whole universe.

• Saha Prithivim Yam – Dadhara.

V) Rig Veda Samhita :

“Hiraṇyagarbha was present at the beginning; 
when born, he was the sole lord of created 
beings; heupheld this earth and heaven-- let 
us offer worship with an oblation to the divine 
Ka.” [10 – 121 – 1]

Ishvara Role :

• Sustains Earth, heaven.

JivaBhagavan

Too SmallToo Big

Diagonally apart

VI) Tatu Tvam Asi :

• How to accept Bheda and Abheda Vakhyams.
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Revision :

I) Chapter 3 - Karika No. 14 :

II) Main aim of Chapter :

• Atma = Advaitam

• No duality can come out of Atma.

III)

The Separativeness of the Jiva and the Atman which has been declared in the earlier ritualistic 
portion of the Veda, before the Upanishadik text dealing with the Creation of the Universe 
accurs, can only be figurative because this portion is a description anticipating what is to 
follow. This statement regarding a dualistic concept can never have any literal meaning. 
[3 - K - 14]

Atma can’t

-   Divide itself
  -   Can’t produce anything

-   Multiply into Many

• Atma is not a Karanam

• Atma can’t produce anything.
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IV)

• Prove through Sruti.

• Take Mahavakyam and extract corollary.

V) 

Atma not producer of

JagatJiva

• Jivatma is Paramatma, Paramatma is Jivatma, one not born from other.

• Utpatti Na Samichinam – Established in Karika No. 13.

Mahavakyam 

Jivatma = Paramatma

Hence there is no Karya – Karana Sambandha

Any Sambandha requires 2, duality



2400

VI) Karika No. 14 :

Purva Pakshi :

VII) Not appropriate take Vedanta only.

• Both contradictory.

VIII) 

Veda PurvaVedanta

-   Karma Khanda + Upasana Khanda
  -   Dvaitam
  -   Voluminous 
  -   Bheda Vakhyam

-   Jnana Khanda
  -   Aikyam
  -   Abheda Vakyam

Diagonally apart

BhedaAbheda 

Veda PurvaVeda Anta

-   Contradictory
  -   Which one is truth?
  -   Both are Veda Pramanam
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• Mimamsa, interpretational problem.

IX) Tatra :

• When both Vakhyams are there, how come you take Vedanta and conclude?

Vakhyams

Jivatma = Paramatma Jivatma / Paramatma

Aikya Abheda VakhyamBheda Vakhyam

Purva Pakshi :

• When both are present, how come you take Abheda and Conclude?

X) By taking Jnana Khanda, one-ness of these two, how you establish Samanjasyam alone valid 
and Bheda Vakhyam invalid.

• Veda Purva and Antah given by same Bhagawan, have equal status.

XI) Samanjasyam – correctness, validity.

• Avadharayate – How do you establish.

XII) Answer : Karika No. 14

• Same in Vaitatya Prakaranam end of Karika No. 30.

• Manu Smruti : Only a Vedantin can interpret Veda Purva and Veda Antah properly.

• Veda Purva can’t interpret Veda Purva or Vedanta properly.
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XIII) 2 Examples – at end of Chapter 2 – Karika No. 30 and 31.

• Source of that topic is here.

XIV) Bhede Tatparyam Nasti

• Abheda Tatparyam Asti.

• Statement in Veda does not become Pramanam = Rule of Mimamsa.

XV) Taittriya Upanishad :

He indeed is this man consisting of the essence of food. This is his head. This is his right wing. 
This is his left wing (side). This is his trunk. This is hind part forming his support and 
foundation. About this also is the following Vaidika Verse. [2 - 1 - 3]

• Annamaya, Pranamaya, Manomaya, Vijnanamaya, Ananda maya = Atma, not 
Pramanam.

XVI) Yatu Tatparyam Vakhyam, Tat Vakhyam Eva Tasmin Pramanam

• Atatpara Vakhyam Tasmin Vishaye Pramanam Na Bavati.
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XVII) Veda Purva talks about Dvaitam, not Pramanam.

• Tatparyam – convergence as a central message Nasti, main message.

XVIII) How do you prove Tatparyam is there or not?

• Emply Shad Lingani – Upakrama, Upasamhara, Abhyasa, Apoorvam, Phalam 
Arthavada, Upapatti.

• Show Bheda – difference between Jivatma – Paramatma, Dvaitam Tatparyam Nasti.

• Shad Lingas do not support.

XIX)
Linga = Clue

Apoorvata Phalam Artha Vada

-   Veda reveals only that 
      thing which can’t be 
      revealed by other 
      Pramanas
  -   Pramanantara 
      Anadigatatvam
  -   What is available through 
      other Pramanams Veda 
      need not reveal
  -   Example : Agni is hot

-   No Moksha by Dvaita 
      Jnanam
  -   Moksha promised by 
      Veda from Advaita 
      Jnanam

-   Glorification
  -   Veda glorifies Abheda
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XX) Dvaitam known by Pratyaksha, Upamana Anumana, Arthapatti…

• Reveal Jiva – Ishvara Bheda.

XXI) Ask anyone :

• Are you the creator of the world?

• No one claims – I am Ishvara the creator.

• Jiva – Ishvara Bheda need not be revealed by Veda.

• All other Pramanas are talking about it.

• For Dvaitam – Veda na Pramanam.

XXII) Jiva Ishvara Abheda is not known by any other Pramanam.

• All Vakhyams which reveal the Aikyam must be Pramanam, because Pramanantara 
Anadhigatatvat, Apoorvatvat.

XXIII) Bheda = Mithya, Vyavaharika Satyam, not ultimate reality.

• Ultimate reality = Abheda only.

• Apoorvatvam supports Abheda and not Bheda.

XXIV) No Phalam of Moksha by Dvaita Jnanam, not Svarga.

• No where in Veda it is said.

XXV) Advaita Jnana Moksha Phalam is promised

• Phala Lingam supports Advaitam, not Dvaitam.
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XXVI) Artha Vada – Glorification :

• Veda glorifies Abheda Darshanam as Tatparyam.

• The knower of Brahman claims Poornatvam and Sarvatvam.

• Abheda glorified.

• Bheda is criticised.

XXVII) Katho Upanishad : Chapter 2 – 1 – 10 

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and 
what is there, the same is here. He proceeds from death to death who beholds here difference 
(between Brahman and the world). [II – I – 10]

XXVIII) Mandukya Upanishad : Chapter 3 - Karika No. 13

Since the identity of the (Jiva) and the Self (Atman) among themselves has been praised and the
multiplicity is severely condemned in the Scriptures, Non-duality alone is the rational and the
correct. [3 - K - 13]
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• Artha Vada Pramanam also supports Advaitam.

Abheda Bheda

-   Tatparyam
  -   Balavat
  -   Displaces Bheda Vakhyam

-   Atatparyam

476) Bashyam : Chapter 3 - Karika No. 14 Continues



It is being pointed out here (Atra - Ucyate - thus by the Upanishads) 'That Brahman from which 

all the living beings are born‘ ("Yato Va Imani Bhutani Jayante" says Taittriya Upanishad - 3-1); 

'just as sparks originate from fire, the creation originates non-separate from Brahman’ ("Yatha

Agneh Ksudra Visphylingah“ - says Brihadaranyaka Upanishad - 2-1-20 ); 'from that Brahman 

which is indeed this Atma, space is born' ("Tasmadva Etasmadatmana Akasah Sambhutah" says 

Taittriya Upanishad 2-1-2); 'Brahman visualised’ ("Tadaikasata“ says Chandogyo Upanishad 6-2-

3 and again in 6-2-3) 'That Brahman created fire' ("Tat Tejo' Srjata") etc (iti Adi); such Vakyas 

which deal with creation (Utpatti Artha - Upanishadvakhyebhyah - and oneness are presented 

in the Upanishad). Therefore whatever Jiva Ishvara difference (Yat Prthaktvam), that was talked 

about (Prkirtitam), in the Karmakanda (Karmakande), before (Prak - the above mentioned 

words of the Upanishads), that is not valid, as it is not the ultimate reality (Yat Tat Na 

Paramartham - and therefore is not taken as Pramana Vakyam). (If it is not a Pramana Vakyam), 

then what kind of statement is it (Kim Tarhi?). It is only a secondary figurative statement, which 

is only temporarily valid, which talks about the seeming difference (Gauanam - between 

Jivatma and Paramatma), like the seeming difference between pot space and the greater space 

(Mahakasa - Ghatakasadi - Bhedavat). Just as it is said 'food is being cooked’ (Yatha Odanam 

Pacati Iti), so also in the same way (Tadvat) based upon the future teaching (Bhavisyad Vrttya - 

Sruti talk about duality in Karmakanda). All the Bheda Vakyas of Veda do not (Na Hi 

Bhedavakyanam), at any time (Kadacit Api), have its Tatparyam or Pramanam in difference 

(Mukhyabhedaarthatvam Upapadyate), because, Veda in the Bheda Vakyas regarding Atma 

(Atmabhedavakyanam - Jivatma - Paramatma - Bheda, as well as Jivatma - Jivatma Bheda, and 

Jiva - Jagat Bheda) is only restating (Anuvaditvat) the difference which the ignorant Jiva by 

nature is mistakenly seeing or experiencing (Svabhavika - Avidyavatprani - Bheda - Drsti). 2407
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I)

3 interpretations

AnandagiriShankara

-   Independently comments on 
      Karika.
  -   Comments on Bashyam

-   2 interpretations

Vague words in this Shloka

II) Utpattehe Prag :

• Sruti makes a statement : Before the creation.

• No creation, Sruti makes mistake.

• Before the Upanishadic statements talking about creation.

• Not before creation.

• Upanishad Vakheyebya Purvam = Karma Khanda = Prag Utpatteye = Interpretation 
No. 1.
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III) Creation statements in Upanishads :

• Sample statements – on creation.

a) Taittriya Upanishad : Chapter 3 – 1 - 2  

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which, 
having been born, these beings live and continue to exist; and that into which, when 
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed 
Penance; and after having done Penance….. [3 - 1 - 2]

• From Brahman, all living being are born.

b) Brihadaranyaka Upanishad : Chapter 2 – 1 – 20 - Ajata Shatru Brahmanam 
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c) Mundaka Upanishad also has similar Mantra

As a spider moves along the thread (it produces), and as from a fire tiny sparks 
fly in all directions, so from this Self emanate all organs, all worlds, all gods and all beings. Its 
secret name (Upaniṣad) is ‘the Truth of truth.’ The vital force is truth, and It is the truth of that. 
[2 - 1 - 20]

This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue 
forth ; so from the Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s) 
originate and they find their way back into it. [II – I – 1]

• Shudraha word not in Mundak Upanishad.

• Creation like origination of spark from fire.

• Spark originates from fire.

• Creation originates from Brahman.
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d) Taittriya Upanishad : Chapter 2 – 1 – 2 

e) Chandogya Upanishad : Chapter 6 – 2 – 3 

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

That Existence decided: ‘I shall be many. I shall be born.’ He then created fire. That fire also 
decided: ‘I shall be many. I shall be born.’ Then fire produced water. That is why whenever or 
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]

• Brahman visualised creation.



2412

f) Chandogya Upanishad : Chapter 6 – 2 – 3 

• Tatu Tejaha Srujataha.

• Brahman creates Agni.

• Akasha, Vayu, not mentioned.

• We have to supply.

IV) Gaudapada takes Lakshyartha not Vachyartha

• Prag before : In Karma Khanda – Jiva – Ishvara Bheda is talked about.

V) Shankara quotes in introductory Bashyam

Fulfiller of desireDesirer

Paramatma suppliesJivatma applies

-   Different
  -   Said in Karma Khanda

VI) Even though Bheda is talked about, it is not valid.

• Not Pramana Vakhyam.

• Tam Na Paramartham.

• Gauna Vakhyam, secondary statement, only temporarily valid.
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VII) Figurative statement

• Talks about seeming Mithya Bheda between Jivatma and Paramatma.

Example : Like

MahakashaGhata Akasha

Bhedavatu

• Veda Purva talks about Mithya Bheda not Satya Bheda.

VIII) Bavishyat Vrutya :

• Based on future teaching.

• In Karma Khanda : Veda talks of Jivatma, Paramatma Bheda.

• Karma Khanda does not say it is real or seeming difference.

• In Jnana Khanda : Veda says – Bheda is seeming difference, Mithya.

• Future teaching is Mithya Bheda.

IX) Gaudapada :

• You have to interpret Karma Khanda Bheda as Mithya Bheda based on Jnana Khanda 
(Future teaching).

• Are such interpretations allowed for Veda?

X) Chinmayananda :

• Title of Talk : May create law and order problem.
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XI)

XII) Example :

• He is cooking food

• You cook grains + Vegetables, after cooking it becomes food.

• Based on food that is going to come after cooking.

• Cooking vegetables, taken as food.

• We say : Cooking food, taking vegetables as food.

• Would be Mithya Dvaitam in Jnana Khanda.

• We interpret in Karma Khanda – it is Mithya Dvaitam.

• Creation – not wrong – it is Mithya creation.

XIII) 

Karma Khanda Advaitin

-   Says Bheda -   Says it is based on future Mithya 
      Bheda

Odana What is cooked?

-   Cooked Rice -   Tandulam
  -   Uncooked rice

• Do you cook Tandulam or Odanam?

• Cook Tandulam but say it Odanam.

• Bavishyat Vrutya, Odanam Iti Uchyate.
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XIV) Bavishyat Mithya Dvaita Drishtya, Jivatma – Paramatma Bhedam Vadati.

XV) What are the clues to show Bheda does not have Tatparyam.

• All Bheda Vakyas of Veda not Pramanam for Bheda.

• Why?

• Bheda is known before we come to Veda.

• No Tatparyam.

• Veda is restating the mistake of the Jiva.

XVI) From the wrong knowledge, we have to go to right knowledge.

• Veda is talking about already available mistake Bheda buddhi.

• Svabavika Avidya Vat Prani.

• Prani is endowed, possessed with Avidya.

• All Jivas endowed with Avidya, born with Avidya.

• Svabavika Avidyavat Prani.

• Natural ignorance, natural mistake, Jivatma Paramatma Bheda.

XVII) Every ignorant Jiva has Bheda Darshanam.

• Upanishad is not revealing the Bheda Darshanam.

• Only restating the Bheda Darshanam which the Jivas already have.

• After restating Bheda Darshanam, it is restating that Bheda Darshanam is wrong.
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XVIII) Brihadaranyaka Upanishad : Chapter 1 – 4 – 10 

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman.’ 
Therefore It became all. And whoever among the gods knew It also became That ; and the 
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘I was 
Manu, and the sun.’ And to this day whoever in like manner knows It as, ‘I am Brahman,’ 
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their 
self. While he who worships another god thinking, ‘He is one, and I am another,’ does not 
know. He is like an animal to the gods. As many animals serve a man, so does each man serve 
the gods. Even if one animal is taken away, it causes anguish, what should one say of many 
animals? Therefore it is not like by them that men should know this. [I – IV – 10]
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• One who says Jiva is different, Ishvara is different, he is dull, doesn’t know.

XIX) Taittriya Upanishad :

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, 
inexplicable and unsupported, then he becomes free from fear. When however, he makes even 
the slightest distinction in Brahman, then there is danger for him. That every same Brahman 
Himself becomes the source of fear for him who makes a difference and who reflects not to 
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

• Anuvada Vakyam, Na Pramanam Bavati.

• This is the Mimamsa point, it is Artha Vada, Gauna Vakyam.
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• All Atma Bheda Vakyams are only temporarily accepted.

XX) Abheda Vakyam in the Upanishads are not Anumana Vakhyam but Pramana Vakhams.

• Tatparya lingas support Mahavakya only.

477) Bashyam : Chapter 3 - Karika No. 14 Continues

Bheda

JivatmaJivatma

JivatmaParamatma
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I) Abheda Vakhyams in Jnana Khanda portion is not Anuvada but is the main teaching.

II) Development of teaching :

Therefore (Iha Ca), by the Sruti Vakyas which, talk about creation and pralaya 
(Upanisatsu Utpatti Pralalayadivakyaih), what is intended to be unfolded is (Pratipada -
Yisitam), the oneness of Jivatma and Paramatma alone (Jiva - Paramatmanoh Ekatvam
Eva). (It is clearly said, in Chandogyo Upanishad - 6-8 to 6-13) 'That Thou Are' 
("Tattvamasi"). 'He (Ishvara) is one, and I am another, one different from him' ("Anyau
Sau Anyah - Asmi Iti"); the one who thinks like that does not know at all’ ("Na Sa Veda" 
- warns the Brihadaranyaka Upanishad 1-4-10); such are the teachings of the 
Upanishad (Ityabhih).

3 Stages

(I) (II) (III)

-   Paramatma created the 
      world
  -   Srishti Vakhyam
  -   14 Lokas created, Sthula, 
      Sukshma Sharirams are 
      created.

-   Paramatma itself entered 
      every body as Jivatma.
  -   Grihapravesham
  -   Anupravesha means 
      Paramatma occupying 
      every body as Jivatma.

-   Mahavakyam
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III) Taittriya Upanishad : Chapter 2 – 6 - 3

He desired, “I shall become many and be born. He performed tapas; Having performed tapas, 
He created all this whatsoever (We perceive). Having created it, He entered into it. Having 
entered it, He become the manifest and the unmanifest, the defined and undefined, the 
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this 
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following 
Vaidika Verse! [2 - 6 - 3]
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IV) Chandogya Upanishad :

V) Aitareya Upanishad :

The father said; ‘O Somya, know this: When the self leaves the body, the body surely dies. The 
self, however, never dies. That which is the subtlest of all is the Self of all this. It is the Truth. It 
is the Self. That thou art, O Śvetaketu.’ [Śvetaketu then said,] ‘Sir, please explain this to me 
again.’ ‘Yes, Somya, I will explain it again,’ replied his father. [6 - 11 - 1, 2]
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• Etayat Dvara Aipathaya.

VI)

Then He opened the suture of the skull and entered by that doo. This is the door named as 
the Vidrti or cleft. This is the place of bliss, Nandana. He has three dwelling – places and three 
conditions of sleep (dream). This is a dwelling place. This is a dwelling place. This is a dwelling 
place. [I – III – 12]

Grihapravesham

AfterBefore

JivatmaCalled Paramatma

Griha :

• Body – Mind complex.

VII) Gita :

The supreme Purusa in this body is also called the spectator, the Permitter, the supporter, the 
enjoyer, the great Lord and the supreme Self. [Chapter 13 - Verse 23]
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VIII) After Grihapravesham, next stage of teaching = Mahavakyam

Taittriya Upanishad : Chapter 2 – Section 8

• Taittriya Upanishad – Clearly follow 3 stages

o Chapter 2 – 1 – 1, 2

o Chapter 2 – 1 – 7 

o Chapter 2 – 1 – 8 

The reality in the core of man and the reality which is in the sun are one. He who knows this, 
on Leaving from this world, first attains the Atman made of food, next the Atman made of 
Prana, next attains the Atman made of mind, next attains Atman made of buddhi and lastly 
attains the Atman made of Bliss… Regarding this there is the following Vaidika Verse.
[2 - 8 - 12]



2424

IX) Since Paramatma alone has entered the Body and become Jivatma, Paramatma and Jivatma 
are 2 names.

• Both refer to one and same Atma only.

• Difference is seeming difference like Ghata Akasha, Maha Akashavatu.

• Only Gauna Bheda, Natu Mukhya bheda.

• What is original relationship?

X) Chandogya Upanishad : Chapter 6 – Section 8 to 16 – “Tatu Tvam Asi”

‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, 
O Śvetaketu.’ [Śvetaketu then said,] ‘Sir, please explain this to me again.’ ‘Yes, Somya, I will 
explain again,’ replied his father. [6 - 8 - 7]

• Ekatam Eva Pratipipada Ishidam.

• Aikyam alone is the intention of the Upanishad.

XI) Warning :

• If you repeat Bheda of Karma Khanda, all those are ignorant.
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XII) Brihadaranyaka Upanishad : Chapter 1 – 4 – 10 

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman.’ 
Therefore It became all. And whoever among the gods knew It also became That ; and the 
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘I was 
Manu, and the sun.’ And to this day whoever in like manner knows It as, ‘I am Brahman,’ 
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their 
self. While he who worships another god thinking, ‘He is one, and I am another,’ does not 
know. He is like an animal to the gods. As many animals serve a man, so does each man serve 
the gods. Even if one animal is taken away, it causes anguish, what should one say of many 
animals? Therefore it is not like by them that men should know this. [I – IV – 10]
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• Karma Khanda Bheda not Pramana Vakhyam.

• Upanishad itself negates.

XIII) Yatu Abdayat Tat Pramanam

• Yatu Badyam Tatu Anuvada Vakhyam.

• What is negated is not a Pramanam.

• Bheda is negated.

• What is unnegated = Pramanam.

• Abheda is never negated.

• These are rules of Mimamsa.

XIV) 
Definition of Pramanam

What is negatedWhat is never negated

-   Mithya
  -   Body – Mind complex
  -   Arthavada

-   Atma
  -   Satyam
  -   Pramana Vakhyam
  -   Valid means of knowledge

XV) Remember and apply this knowledge in Mananam.

XVI) 2nd meaning for Bavishyat Vidya.



478) Bashyam : Chapter 3 - Karika No. 14 Continues
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Therefore (Atah) having known that oneness (Ekatvam), which is the intention of 
teaching of the Veda (Pratipipadayisitam), will be established later in the Upanishads 
in Jnanakanda (Upanisatsu Srutya Bhavisyati); that being so (iti) from the standpoint of 
future Advaita teaching (Bhavinim Ekavrttim Asriatya) this duality (Bhedadrsti) which is 
already known in the world (loke) is only temporarily (Gauna Eva) restated by the Sruti 
(Anuvada - Now. Therefore duality does not have Sruti Pramanam) is the conclusion 
(iti Abhiprayah).

I) 2nd Interpretation of : Karika 14 – 2nd line

• Bavishyat Vrutya

• Subtle difference between 1st and 2nd interpretation.

• Bheda difference talked about with the consolation that in future this Bheda is Mithya.

II) Even though Upanishad does not want to talk about Bheda.

• Upanishad compromises and talks of Bheda Vakyas.
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Veda Purva

Does not want to talk of Bheda

• Still it compromises and talks about Bheda difference.

III) Consolation :

• In future we are going to falsify this Bheda as Mithya Bheda.

IV) Temporarily giving Bheda is not a harm, because it is going to be said to be seeming Bheda.

V) Add – Adjective – Seeming 

     ↓

    Will come in the future

• Now Upanishad presents the Bheda.

• This is interpretation no. 1

2nd interpretation :

• It is not Mithya Bheda.

• In future Bheda is going to talk about Abheda.

VI) 1st Interpretation 2nd Interpretation

-   Mithya Bheda -   Anyway, Veda is going to talk about Abheda 
      later, based on consolation that soon 
      Advaitam is going to come.
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• Veda temporarily uses Bheda – so that in future it can bring in Advaitam.

VII) Ataha :

• Imagine Karma Khanda – person talking of Dvaitam, cause of Samsara.

• Disturbed, I am doing wrong thing.

• Soon will teach Advaitam.

VIII) Example : 

• Bodhana Pachati

Example :

• Patient with pain

• Treatment will give pain.

• Doctor disturbed.

IX) Doctor deliberately gives pain with a hope that it will release the original pain as well as 
treatment pain.

• With that intention Doctor gives pain.

X) Karma Khanda – gives pain of Dvaita Samsara with the hope that both Laukika Dvaitam and 
Shastriya Dvaitam

• Both Dvaitam will be negated through Jnana Khandam through Advaitam.
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XI) Laukika Dvaitam Shastric Dvaitam

-   Original Samsara -   Doctors Samsara
  -   Samsara and treatment pain will 
      be removed is hope of a doctor

Revision : Bashyam of Chapter 3 – Karika No. 14

I) Gaudapada is establishing Brahman is Advaitam.

II) Significance of word Advaitam :

• Brahman is not a Karanam for anything.

III) In the beginning, we admit Rahman = Jagat Karanam

IV) Admission Apavada Kala

-   Adhyaropa Kala -   Karanam status temporarily 
      attributed to Brahman 
  -   We negate by Apavada

V) Now we are in Apavada stage – Brahman is not a cause.

VI) World, Jiva not born of Brahman

• Jiva – Brahmanoho Karya Karana Sambandaha Nasti.

VII) To establish this Gaudapada is taking all Mahavakyas of Upanishad.

• Mahavakya reveals oneness of Jivatma and Paramatma.

• If both are one and same, one can’t be product of the other
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VIII) Gaudapada concentrates on Mahavakyam

• Jivatma – Paramatma Aikya Vakhyam

• Jivatma is not a product of Paramatma.

IX) Possible question :

• Why Gaudapada Acarya is taking only Aikya Vakhyams to establish that there is no 
Karya – Karana Sambandha.

X) Purva Pakshi :

• How do you select only Aikya Vakhyam?

• The entire Karma Khanda – Jivatma and Paramatma are differentiated.

• Therefore, we can take Jivatma is different from Paramatma based on Karma Khanda.

• Jivatma is a product of Paramatma also.

XI) How do you account for Bheda Vakhyams occurring in Karma Khanda?

XII)
2 Words – 2 Meanings

Bavishyat Vrutya GaunamPrag Utpatte

2 MeaningsUtpatte = Jnana KhandaIn Karma Khanda

Before Jnana Khanda
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XIII) In Karma Khanda, whatever difference is talked about in the Veda they are Bavishyat 
Vrutya.

2 Meanings of Bavishyat Vrutya

(II)(I)

-   Close to 1st interpretation
  -   In Karma Khanda, Bheda is only 
      temporary from the oneness which will 
      be talked in Jnana Khanda
  -   In Jnana Khanda, temporary, difference 
      is knocked off.
  -   Example : Pole of Pole vaulter
  -   Use the pole until he crosses the bar.
  -   Pole dropped
  -   Should not be overgreateful to the pole
  -   Then no gold medal
  -   Bheda Vakyams in Karma Khanda are 
      like the pole, till you get Sadhana 
      Chatustaya Sampatti and come to Jnana 
      Khanda
  -   Dvaitam pole, Bheda pole, Dashoham 
      pole dropped in Jnana Khanda

-   From the standpoint of future unreal 
      difference between Jivatma and 
      Paramatma which will be taught in 
      Jnana Khanda.
  -   That unreal difference is indicated in 
      Karma Khanda itself
  -   In Karma Khanda, Veda does not say 
      that the world is unreal
  -   It keeps in Mind the unreal difference 
      which is going to be taught
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XIV) Bheda, Gaunam, temporary, until you come to Jnana Khanda.

• Oneness is intention of Veda.

• Veda need not teach Dvaitam.

• We are already in Dvaitam.

• Intention of Sruti is to teach Advaitam = Pratipadityam.

XV) Dvaitam = Gauna, temporary, compromised, provisional acceptance.

• Anuvada = Restatement of already known Bheda Drishti, Loka Prasidda

Anuvada Vakhyam

Arthavada Vakhyam

Not Pramana Vakhyam

XVI)

Prag Utpattehe

One interpretation seen

Bavishyat Vrutya

2 interpretations seen

XVII) Here after, Shankara gives 2nd interpretation for Prag Utpatte.
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Otherwise another meaning which can be taken is that (Atha Va) before the statements 

of creation etc (Ityadi Utpatteh Prak) 'he visualized’, and ‘he created fire’ etc

("Tadaiksata”, “Tattejo'Srjata“ (Chandogyo Upanishad 6-2-3 which indicate Dvaitam); 

Advaitam was  already introduced or pointed out (Ekatvam Prakirtitam) as – 'all this 

was one only, without a second' ("Ekam - Eva - Advitiyam" - in the very Chandogya

Upanishad  in the earlier mantra 6-2-2). And the very same Advaitam (Tadeva Ca), after 

creation again will be taught (Ekatvam Bhavisyati - in another Mahavakyam) as (Iti) 'that 

is the truth, that is the Atma and thou are that' ("Tatsatyam  Sa Atma Tattvamasi"  in 

the very same Chandogya Upanishad, in the later mantra 6-8-7). 2434



From the standpoint (Apeksya) of this ultimate Advaitic teaching  (Tam Bhavisyad

Vrttim), the duality talked about (Yat Jivatmanoh Prthaktvam), in whichever part of the 

Upanishad it may be (Yatra Kvacid Vakye Gamyamanam), is only a secondary teaching 

(Tad Gaunam). Just as (Yatha) When it is said 'food is being cooked (Odanam Pacati iti)', 

in the mind, the food alone which is the ultimate result of cooking is there, so also in 

the same way (Tadvat) Advaitam, the ultimate result, is only in the mind of the Veda 

even when dealing with duality.
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I) Prag Utpatte – complicated interpretation

II) Final message :

Dvaitam Advaitam

Temporary teaching in Veda Ultimate teaching in Veda

III) Prag Utpatte Ekatvam Prakrititam :

• Advaitam taught in beginning and in the end.

• Upakrame and Upasamhare – Advaitam is there.

IV) Between beginning and end, in the intermediary portion there is Dvaitam.

• Where Jivatma / Paramatma Bheda is talked about, it is only temporary, from the 
standpoint of ultimate Advaitam to be talked about.

• This is 2nd complicated interpretation.
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V) Tat Tejaha Asrujataha, Utpatti Vakyat Prag

• Before Srishti Vakyam.

VI) Chandogya Upanishad : Chapter 6 – 2 – 3

That Existence decided: ‘I shall be many. I shall be born.’ He then created fire. That fire also 
decided: ‘I shall be many. I shall be born.’ Then fire produced water. That is why whenever or 
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]

• Brahman visualised the created, then created Agni Tattvam, Jala Tattvam.

VII) Before Srishti Ekam Eva Advitiyam Prakrititam

• Advaitam introduced before Srishti Vakhyam

VIII) Chandogya Upanishad : Chapter 6 – 2 – 1 and 2
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• Ekam Eva Advitiyam.

• Upanishad begins with Advaitam and ends with Advaitam.

IX) To teach Advaitam, Dvaitam is introduced in between.

• Hence can teach immortality.

• Jivas Dvaita experiences are temporary.

• In the beginning before birth of Jiva and Paramatma, Advaitam Brahman exists and in 
the end also.

X) Dvaitam – stepping stone to teach Advaitam.

Somya, before this world was manifest there was only existence, one without a second. On this 
subject, some maintain that before this world was manifest there was only non-existence, one 
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

The father said: ‘O Somya, what proof is there for this—that from nothing something has 
emerged? Rather, before this world came into being, O Somya, there was only existence, one 
without a second’. [6 - 2 - 2]
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XI) Same Advaitam taught in end.

In Mahavakyam : Chandogya Upanishad

‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, 
O Śvetaketu.’ [Śvetaketu then said,] ‘Sir, please explain this to me again.’ ‘Yes, Somya, I will 
explain again,’ replied his father. [6 - 8 - 7]

• Same Advaitam taught

• Beginning – end = Advaitam.

• Aim of Upanishad is to teach Advaitam.

• In between Srishti and Dvaitam is taught.

XII) From the point of ultimate Advaitic teaching, in between we get several Dvaita Vakhyams.

• All duality and difference which is talked about in Yatra Kavachit, in whichever part of 
Upanishad is taken as Artha Vada, Anuvada, restatement of known Dvaitam.

• Don’t take Dvaitam alone out.
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Note :

• Dvaitam only meant for understanding Advaitam.

XIII) Dvaitam = Gaunam, secondary, intermediary message.

• Don’t take Dvaitam as Satyam, primary.

Example :

• Cook is cooking food Odanam Pachati.

• Rice is being cooked.

• In short, Dvaitam is not main teaching.

XIV) Anvaya :

The separateness of the Jiva and the Atma which is declared (in the scriptures) before (the 
statements of) creation is only secondary with regard to the future teaching (of identity or 
oneness). It is not at all proper (to attribute) primary importance (to that separateness).
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XV) Consolidation of Message :

a) Vedanta talks about Jivatma – Paramatma difference also and oneness also.

b) We have to find out Veda wants to teach

• On enquiry we find that difference need not be taught by Veda, we are already 
different.

c) Aim of Vedanta :

• Already obtaining difference to the right knowledge of nondifference.

d) Central message :

• Nondifference.

e) Corollary : 

• If Jivatma and Paramatma are one and the same, Jivatma can’t be product of 
Paramatma.

• Therefore Jivatma is not Karyam of Paramatma.

• This is the message, which has been completed.

f) Jiva Srishti is negated with Sruti Pramanam.

g) Jagat Srishti has to be negated.

• Creation of the Universe.

• Already negated Jagat Srishti by Yukti Pramanam, logical reasoning.

• Now with help of Sruti Pramanam, Nisheda of Jagat Srishti.
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h) Vedantin :

• No creation of world out of Paramatma.

Purva Pakshi : Questions

• How do you say there is no creation out of Brahman?

• All Upanishads proudly declare this.

XVI) Mundak Upanishad :

From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), 
the fire (Jyotih), the water (Apah) and the earth (Prthivi) which supports all. [II – I – 3]

XVII) Taittriya Upanishad :

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which, 
having been born, these beings live and continue to exist; and that into which, when 
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed 
Penance; and after having done Penance….. [3 - 1 - 2]
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XIX) Chandogya Upanishad :

XX) Brihadaranyaka Upanishad / Aitareya Upanishad :

• Srishti is there.

XXI) In Kena Upanishad :

• No Srishti

• How Upanishad says no Srishti out of Brahman?

• How you say Brahman is not cause of Jagat?

XXII) Gaudapada :

Veda says :

• World is created means, it means world is not created.

That Existence decided: ‘I shall be many. I shall be born.’ He then created fire. That fire also 
decided: ‘I shall be many. I shall be born.’ Then fire produced water. That is why whenever or 
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]
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XXIII) Mimamsa important :

• Does Veda intend to say that?

XXIV) Gita : Chapter 2 – Verse 54

Arjuna Said : What, O Kesava, is the description of him who has steady wisdom and who is 
merged in the superconscious state? How does one of steady wisdom speak, how does he sit, 
how does he walk? [Chapter 2 – Verse 54]

XXV) Will a Jnani, talk, walk, sit?

• Krishna understood : 

 How does Sthitaprajna respond to the situation.

• Word meaning should be dropped.

• Lakshyartha to be taken.
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XXVI) Example :

• Where are you going?

• Intention = Can I come with you.

• Padasya Tatparyam Svikaryam.

• Important Mimamsa Rule.

• Where you are going is not significant, can you give me a lift.

XXVII) Mimamsa Rule :

• Yat Paraha Shabdaha 

• Shaha Shabda Arthaha

• Whatever is the intention of the speaker, take that meaning.

• Never take the dictionary meaning.

Sometimes dictionary meaning and 
speakers meaning

-   Are different
  -   If so, take speakers intention

-   Are same

XXVIII) Never take dictionary meaning.

Example :

• That’s how mother talks with Baby.

• Mother knows baby intention.
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XXIX) Example :

Arjuna asks about

Aim :
  -   To know how Jnani behaves on 
      different occasions.
  -   What is intended meaning of 
      speaker is the real meaning, 
      never the dictionary meaning.

-   Sitting, standing Jnanis
  -   Krishna does not answer Kim 
      Asita, Kim Prabhashita

• On some occasion, dictionary meaning may be same as intention.

XXX) Sruti Intention :

• Never to talk about Srishti.

• Therefore take Srishti Vakhyams as Srishti Bodhaka Vakhyams.

• Srishti Vakhyams are meant to reveal Ajati Bodhaka Vakyam, Advaita Bodhaka 
Vakhyams.

• Bold statement by Advaitin.

• Thorough knowledge of Mimamsa is required.

• Interesting discussion.
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XXXI) Mimamsa, Shastra example.

Example :
In the neighbourhood 

Bad family reputeGood family

• Mother does not want baby to go to other house.

XXXII) However hungry, Statement : Take poison from this house but not food from other 
house.

• Vishm Bunkshwa Ma cha Asmin Grihe Bunkta.

• Take poison = Dictionary meaning

• Without context, statement dangerous.

• Tatparyam not in Visha Bojanam.

• Tatparyam = Para Griha Bojanam.

XXXIII) Discard dictionary meaning

• Here also its not Srishti Vakhyam but Advaita Vakhyam is Tatparyam.
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