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CHAPTER 3
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510) Chapter 3 - Karika No. 20 :

IATTEIIT WIaed Alfd=sted dTe:
ATl THAT FE1 Acddi HHsAtd || 3- e |l

ajatasyayaiva bhavasya jatimicchanti vadinah
ajato hyamrto bhavo martyatarm kathamesyati || 3- 20| |

The dualists contend that the ever unborn and the eternally changeless Atman is born
(i.e., undergoes a change). How could a (positive) entity which is itself changeless and
immortal become mortal? [3 - K - 20]
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511) Anvaya : Chapter 3 - Karika No. 20
3T aY::

qiiae: TSAEd JEGEd U ATaH_Sosted |
FIH ST I o & AHATH, T 2
Anvayah

vadinah ajatasyaya bhavasya eva jatim icchanti |
katham ajatah amrtah bhavah hi martyatam esyati?

The disputants wish (to ascertain) the birth, of the birthless reality itself. How can the
birthless immortal reality indeed undergo mortality?
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I) Karika No. 20 21, 22 :

* Elaboration of same message of Karika No. 19, reinforcement.

* Deliberate repetition of message.

Il) Brahman can’t really transform into world.

* Brahman can only seemingly transform into Universe.

l1l) If Brahman really transforms, then Brahman will be gone.

IV) Even though this logical fact is evident, for relatively intelligent person, others argued.

V) If Brahman is real material cause it will disappear.

Vi)

Brahman is material cause of Universe

- Really, factually - Seemingly
- Then Brahman will disappear - As though
- Milk - Curd - Like waker — dream world

VIl) Many Vedic scholars ignore this logical fact and argue.

VIII) Brahman has become the world

Brahman

World

Real

Real

* This is essence of Karika 20, 21, 22
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512) Bashyam : Chapter 3 - Karika No. 20 Starts

A g g BAGIFYEIREATAR) SeraTieal arageh:
Waﬂdwwuﬁaﬁq

Iqfai=ated | IERd TF a9 Al <<ed
HAAHSIIERIH | § 9] ‘@qa'im°wma:
THTcH FY A ? 4 =94 Acdcd
EEIIIIHSIJIeT: || Ro I

Whereas (Punah) there are some people (Ye Tu Kecid) who are commentators of the
Upanishad (Upanishad Vyakhyatarah), who claim themselves to be Vedic people
(Brahmavadinah) but given to repeated Non-stop discussions, who (Vavadukah) say
that that Brahman or Atma (Atmatattvasya) which is though itself unborn (Ajatasya)
and deathless only (Amrtasya Eva) but by its own nature (Svabhavatah), they like to
declare (icchanti), gets transformed into the world (Jatim = Utpattim). And if according
to those philosophers (Tesam) if Brahman has really been transformed into the world
(Paramarthatah Eva Jatam Cet) then, that Brahman (Tadeva) certainly (Avasyam) will
become mortal (Martyatam Esyati).

2

62




How can (Katham) that Brahman (Atma), it, indeed being an unborn and immortal (Sa
Ca Ajatah Hi Amrtah San) vastu (Bhavah) by nature (Svabhavatah), transform itself into
a mortal (Martyatam Esyati - by becoming the universe)! It can never, in any manner
(Na Kathancana) become mortal (Martyatvam) by going against its intrinsic nature
(Svabhava - Vaiparityam Esyati), is the idea (iti Arthah).

1) Etu Punaha:
e Other philosophers have written commentaries on Brahma Parinama Vada.
» Before Shankara, Gaudapada time.
Il) Study :
* Veda, Targa, Mimamsa, Vyakaranam.
* Get status but don’t commit blunder of Brahma Parinama Upadana Karanam.
Ill) Gathasya, Amrutasya Atmatasya :
* They argue that Brahman is Birthless, Deathless, Changeless.
IV) They claim transformation of Brahman into the Universe.
V) Svabataha Utpattihi :

* Real transformation, creation.
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VI) Their conclusion :

During Pralayam During Srishti
- World resolved - World is there
- Brahman is there - Brahman is not there

e Karanam Brahma has become Karyam.

e Karanam has perished

e Brahman Nasti.
Vi)

Advaitam becomes Dvaitam

- Moksha Kale - Samsara Kale
- Advaitam - Dvaitam

* It’s a cycle — Advaitam — Dvaitam — Advaitam

Now and then Phenomenon.

VIII) If Brahman has transformed into the world, then tragedy.
* Brahman becomes mortal.
* When world comes into existence, Brahman not there.

* Brahman = Parinami Upadana Karanam.
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IX) How can immortal Brahman ever become mortal?
« 2" [ine of Karika.
X) Brahman = Vastu, Entity, Reality.
 Brahman is intrinsically changeless, birthless, deathless.
* In their opinion, Brahman will change tomorrow.
* Then changeless becomes meaningless.
Xl) Becomes means not really changeless.
Xlil) Ajateha Amrtaha Bavaha Svabavataha:
* Intrinsically changeless Brahman, how can it change, transform into universe.
XIll) Na Kathamchana :
* By any imagination, mortality of Brahman, God, creator of world is unthinkable.

XIV) Intrinsic nature = That which can’t undergo change.

* Incidental nature = That which undergoes change.

Example :
P Heat of

Water Fire

- Incidental - Intrinsic
- Require flask - Don’t need flask 2665




XV) Anvayah :

3 Y Anvayah
qlige: ST WGEd TF SR g=afed | | vadinah ajitasyaya bhavasya eva jatim icchanti |
HH I 3 WA & Acdd™_ TAfd ? | katham ajatah amrtah bhavah hi martyatam esyati?

The disputants wish (to ascertain) the birth, of the birthless reality itself. How can the birthless
immortal reality indeed undergo mortality?

* Badinaha Ajatasya Bavasya Eva Jatum Ichhanti.

Jati

Janma Here transformation into Universe

* Ichhanti—They claim
e Katham Ajataha Amrutaha Bavaha hi Martyutam Eshyati.
e E-dhatu = Gamayanti, will go to modify.

e How it can become mortal?
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513) Introduction to Chapter 3 - Karika No. 21 :

TJEATA-

Because (Yasmat-)

514) Chapter 3 - Karika No. 21 :
7 WacgHd A 9 HeaHYgd T |
U IATIE! 7 FergEEsaa 13- 2

na bhavatyamrtam martyam na martyamamrtarh tatha |
prakrteranyathabhavo na kathafcidbhavisyati || 3- 21|

The immortal cannot become mortal nor can the mortal become immortal. It is never
possible for anything to change itself in its essential nature and yet remain the same.
[3-K-21]
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515) Anvaya : Chapter 3 - Karika No. 21 :

Hed e
Id A 9 Wald, I AcaH, T
7 I | St ST : g A SRS |

Anvayah

amrtam martyarh na bhavati, tatha martyam amrtarn
na bhavati | prakrteh kathaficit na bhavisyati ||

The immortal does not become mortal. In the same way the mortal does not become
Immortal. Transformation of the intrinsic nature does not take place in any manner.
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I) Entire Vedanta is based on one important principle.

Il) Essential nature can’t go away because it is essential.

* We can dismiss, demolish, all systems with this one law.
l1l) Spiritual Sadhanas are based on this law.
e Otherwise it will become misguided Sadhana.

IV) If Jivas essential nature is Samsara, Punarapi Jananam, Maranam, mortality, then
essential nature can’t be removed.

V) Even if you go to Vaikunta, heaven, will be mortal.

Vi) Gita :

ad HH T {-clé?d?lch B te tarm bhuktva svargalokam visalam
&ﬂ'ﬂ"\r gl:lf[ Hctjqaq—, ]%[ﬂ'f.\-_(-[ | ksiné punyé martyalokam visanti |

aq aﬁaﬁnﬂqqﬂ'[ évam trayidharmamanuprapanna
ITATT BTHEHTET ST 1| -2 2 || || gatagatarm kamakama labhanté || 9-21 ||

They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world
of the mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of)
desires, they attain to the state of going and returning (samsara). [Chapter 9 — Verse 21]

* Inany Loka, mortal Jiva will be mortal.

e (Can’t become immortal. 2669




Vil)

2 possibilities of Jivas essential,
intrinsic nature

Mortal (Never Liberated)

- Can’t become immortal
- With any amount of Sadhana, |
can’t be liberated

VIIl) Working for liberation is meaningless.

Don’t say this in Tattwa Bodha class.

Immortal (Ever liberated)

- Can’t become mortal

- If immortality my nature, | am
already liberated

- Need not become immortal

IX) Brihadaranyaka Upanishad — Vartikam — Sureshvaracharya :

X) What are we doing in class?

After study, don’t get liberated.

Xl) Jnani will say :

| am ever liberated.
What is the basis?

It is this Shloka — Mandukya Upanishad — Chapter 3 — Verse 21.

Atma Kartadi Rupashchet Ma Tarhi Uktatam Svabavo Bavanam Iti Yeta Aushnyavat
Ravet.
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XlI)

Mortality <«—— — Immortality

T

No common door, connecting corridor

XII) If Mortality is my nature, Veda not required.
* Mortal can’t reach immortality.
XIV) What is lesson of Advaitam?

* | was immortal, am immortal, will ever be immortal, Nitya Mukta Svarupa.

XV) Struggle is to understand this fact, not to become liberated.

* Understand and get complete conviction on this fact.

e Till then attend Sunday classes.
Revision :
Karika No. 21 — Very important verse

I) Gaudapada establishes that Brahman can never transform into Universe
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)

Brahman

Material cause of Universe

Parinami

Vivarta

Not possible

lIl) Brahman can’t get converted into mortal, perishable world.

V)

Waker can’t get converted to perishable dream world.

Waker retains his essential nature, creates — projects dream world and resolves into

himself.

Waker

Brahman

Changeless creator

Changeless creator

T

Vivarta Karanam

Waker remains changeless yet experiences dream.

Turiyam remains changeless yet experiences waking.
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V)

Imperishable can’t become perishable

\ 4

Essential nature

\ 4

Nirvikara Svabava, Nitya Svabava of

waker / Turiyam

V1) Reverse also true

e Mortal can’t become immortal.

e Perishable can’t become imperishable.

e No common corridor to make mortal to immortal.

Vi)

Therefore, | am always

Mortal

Immortal

for immortality
- No effort will make me
immortal

- If mortal, no benefit working

immortal.

- If I am already immortal, no
effort is required to become

2673



VIIl) Aim of Vedanta :

What is my real nature / who am I?

Mortal Immortal

Introverted personality
Satchit Ananda Svarupa
Observer, consciousness
My nature

- Extroverted
- World of Panchabutas,
observed

516) Bashyam : Chapter 3 - Karika No. 21 Starts
° ¢ N\ ~\ ¢ o -
7 AT Acd I AT AW e |
N ¢
d: Sl TAEEAGERTE : & Tegfce

FARTETSIS, STHRATSTTET || 2 )
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In this world (Loke) immortal (Amrtam) does not become (Na Bhavati) mortal
(Martyam), or (Na Api) similarly (Tatha) a mortal (Martyam - does not become)
immortal (Amrtam). Therefore (Tatah) one's intrinsic nature (Prakrteh = Svabhavasya)
will never become otherwise (Anyathabhavah, - in other words, will never undergo
change). Giving up its nature (Svatah Pracyutih) will never happen at any time, or in
any circumstance (Kathancid Na Bhavisyati), like even the heat of the fire (Agneh iva

Ausnyasya - can never be given up).

I) Na Bavati Amrutam Martyam :

Amrutam Martya

- Subject - Subjective complement
- Immortal - Mortal

* Immortal doesn’t become mortal in this world of experiences.

Il) Na Api Martam Amrutaya :

Martam Amrutaya

- Subject - Subjective complement
- Mortal - Immortal

* Mortal does not become immortal. Therefore,

Ill) Prakrute cha Anyata Bhavo :
* Essential nature undergoing change, becoming otherwise.
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IV) Svataha Prachutihi :

» Slipping from ones intrinsic nature, Svarupa does not happen at any place, time,
conditions, circumstances.

V) I was, am, will ever be Turiyam Brahma.

VI) Example :

Heat of fire

v

Will never change as long as fire is there

 When heat ends, fire is gone, cold fire does not exist.
VIl) Brahman, |, pure existence, consciousness, limitless is there, world is there.
* World is not there for an individual whose mind has gone to sleep.
e As Brahman one still exists.
 When body dies, ones nature of Satyam doesn’t change.
* Only one can’t experience without Upadhi of Sharira Trayam.
VIII) | as Turiyam am Amrutam, immortal.
IX) Example :

* Keep onion peel in the centre of Karupuram lump, do Abhishekam of Kumkum, Rose
water.

* At end smell of onion never goes. —



X) Similarly, Turiyam nature never goes.

XlI) Anvayah :

ey Anvayah

W A q W, Hcaq o1 amtar martyarh na bhavati, tathd martyam amytarh
1 Al | S SR : i A Wiarsael | || na bhavati | prakrteh katharict na bhavisyati |

The immortal does not become mortal. In the same way the mortal does not become
Immortal. Transformation of the intrinsic nature does not take place in any manner.
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517) Chapter 3 - Karika No. 22 :
FERTEATAT I T ITesid Hcdar |
FARAHIAEAET Y T [H9S: 1| 3-R1I

svabhavenamrto yasya bhavo gacchati martyatam |

krtakenamrtastasya katharh sthasyati niscalah || 3-221

How can he, who believes that the essential Immortal entity becomes mortal,
maintain at once that the Immortal after a modification retains its own essential
nature of Immutability? [3 - K - 22]

2678



518) Anvaya : Chapter 3 - Karika No. 22 :

SHedq Y2

G (ATigA:) T SH: WE: Acddi
TS, T (M) Fckehd (F:) ST
GLEBERRGE SR 1SS e

Anvayah

yasya (vadinah) svabhavena amrtah bhavah martyatam
gacchati, tasya (vadinah) krtakena (sah) amrtah
(bhavah) katharh niScalah sthasyati ?

(If) the intrinsically immortal reality undergoes mortality for a person, how can that
immortality remain the same for him, since it is a product?
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1) Abhyupethya Vada :
 |mmortal can’t become mortal = Law.
I1) Imagine impossible

* Immortal Paramatma, Brahman once upon a time underwent transformation and
converted into Jiva and Jagat.

[Il) Now there is mortal Jiva
* AsamsariJiva became Samsari Jiva.
IV) Jiva got a desire, | should go back to my original glory.
V) | — Mortal Jiva, do Sadhana and become immortal Paramatma.

* Jiva does Karma, Upasana, becomes Paramatma in the name of Moksha.

Vl)
Becoming

Transformation

Aapti Utpatti Samskara Vikara

VIl) Vikara, transformation = Karma Phalam

e Jiva becomes Paramatma in the future = Moksha.
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VIII) Paramatma became Jiva by Parinami Upadana Karanam
* Jiva by Sadhana got transformed into Paramatma = Moksha
IX) Gaudapada:
* Will that transformed status, Mokshabhava — permanent or temporary.

X) Any Karma Phalam happens at a time with beginning, end, manufacturing, expiry date.
XI)

Jiva

\ 4

Raw material

v

Converted to Paramatma

XIl) Moksha gained will be Anityam

Gita:

d o T e\-qaiqa;iq—, IEEILES) té tarh bhuktva svargalokam visalam
aﬂ'ﬂ‘}r gl:lf[ Hctjd;iqq ](_E{Srf.\-_(—[ | ksiné punyé martyalokam visanti |

g aﬁaﬁﬂw évam trayidharmamanuprapanna
ITAPTE FTHFHET ST || Q-2 || || gatagatarh kamakama labhanté || 9-21 | |

They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world
of the mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of)
desires, they attain to the state of going and returning (samsara). [Chapter 9 — Verse 21] %!




XIll) Anitya Moksha = Contradiction
* Person gets Vairagyam towards Svarga = Anityam, wants Moksha.
 Moksha = Nitya Phalam.

XIV) Svarga = Samsara, Moksha also will become Samsara.

XV) Philosophy will have Anirmoksha Prasanga Dosha

* No eternal Moksha.

XV1) :
Upanishad

|
Moksha

By Karma, Upasana Phalam Jnana Phalam

- Anityam - Nityam

- Karma Yoga, Upasana Yoga,
Sravanam / Mananam /
Nididhyasanam Chitta Shuddhi,
Jnanam, Moksha

XVII) We never say that through Jnanam we get Moksha, we only say — we drop our notion
that we are Samsari.

* Dropping notion = Intellectual affair 2682



* In Moksha, we discover freedom from Body — Mind is our nature, Svarupa.

« We don’t get Moksha.
XVIII)

Drop Notion

\ 4

| am mortal Jiva, individual

* Sense of mortality is dropped.

* This dropping is figuratively called attainment of Moksha.
XIX) In other philosophies, getting Moksha = Event in time

e It will end.

* In Advaitam, Moksha not event in time.

* Itis understanding an existence beyond time, space, universe.

 There is only one Purusha, cosmic being in which universe appears, disappears.

XX) Purva Pakshi :

e Upanishad talks of permanent Moksha through Karma and Upasana.
a) Katho Upanishad :

e Tapa Sraddhaniya Upa Sravankaranye... Vaishva Charyam.
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b) Mundak Upanishad :

ool Ljﬁ AHET AN ] rqﬁ;g 7 g G4 < Hel: | Ista-purtam manya-mana varistham nanyac-chreyo vedayante pramudhah |

TR I8 d GRdSPEH 3l gy TomIf=T Il 20| || nakasya prsthe te sukrte-nubhutva imam lokam hina-taram va visanti 11 101

These ignorant men, fancy sacrificial and charitable acts as most important, do not know any
other way of bliss. Having enjoyed in the heights of heaven, the abode of pleasures, they enter
again into this (human life) or even inferior (animal) worlds. [| — Il — 10]

c) Katho Upanishad :

Nq AT T eI AqTs] =M Il HY LG 9 cET Satam caika ca hrdayasya nadyah tasam murdhanam abhinih srtaika,
PICGLIPE 7 =ufT fa9 FRIEEL T VareT | 9% |l Tayor-dhva-mayann-amrtatvam-eti visvann-anya utkramane bhavanti 1l 16l

Hundred and one are the nerves of the heart ; of them one (i.e. susumna) penetrates the
crown of the head. Going upwards through that (nerve) one attains Immortality. The others
(departed) lead differently.

d) After Upasana, Jiva will travel through Sukshma Nadi, Shukla Gathi, gain immortality.
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e) Gita:

Q\L%ci)s:ﬁ' T|F(ﬁ' @f—]‘ sSuklakrsnée gati hyete
<19 [ ’.Q_ITSE;Ia HE'\I | jagatah sasvate mate |
THAT AT (<TH &kaya yatyanavrttim
C ~ = -
ST AdAd : Il <-R gl | anyayavartate punah || 8-26 | |

The path of light and the path of darkness available for the world are both verily thought to be
eternal; by the one, the path of light, a man does not return and by the other, the path of
darkness, he returns again. [Chapter 8 — Verse 26]

) Krishna Gathi Shukla Gathi
- Dark Path - Bright Path
- Takes one to mortality - Takes one to immortality

How do you explain?
XXI) Shankara :
Brahma Sutra :
* Upasaka does not get immortality through travel.
Logic :
* Brahman = All pervading.

 Why travel to reach Brahman? 2685




XXIl) You can travel to London in spade

* You can’t travel to reach space.

* Atra Brahma Samashnute.

XXI1l) Upasaka does not reach Brahman.
* @Goes to Brahma Loka and understands “l need not reach Brahman”.
* Knowledge comes in Brahma Loka = Krama Mukti.

XXIV) Krama Mukti = Reaching Brahma Loka + knowing that | need not reach immortality.
e By Karma and Upasana also, mortal don’t become immortal.

XXV) For Arguments sake if mortal becomes immortal again, immortal will become mortal.
* Hence this is important shloka.

519) Bashyam : Chapter 3 - Karika No. 22 Starts

e geaaiie: TRTE« Tl =l Acddi ITesiy

(ad =~ =
QEHTIAT A a8 IRJcad: & 99 : Ta9Earsqq
S ST 999 | e die ? HdhAgaeaed J9: |
FHARATd: T F TN ST SHAERIEETT |
F I ITHSTN AT : TSt A AEAd
adHaHIH | STAIS Ay SaREE: 1 RN




The Parinamivadi (Yasya Vadinah) again (Punah - argues) that the intrinsically
changeless immortal vastu, Brahman (Svabhavena Amrtah Bhavah) becomes mortal
(Martyatam Gacchati), as it really transforms (Paramarthatah Jayate - into Jiva and
Jagat). Then in the case of such a philosopher (Tasya - his original statement that)
before the transformation into creation (Prag Utpatteh), Brahman (Sah Bhavah) was
intrinsically immortal (Svabhavatah Amrtah) that statement, (iti Pratijna) becomes
false only (Mrsa Eva). (If it is asked if that Pratijna of the Parinamivadi, that before the
transformation into creation, Brahman was intrinsically immortal, is wrong; then what
happens (Katham Tarhi? - it is answered that if the immortal nature of Brahman (Tasya
Amrtah Bhavah) is not intrinsic (Krtakena - but only a seeming immortality , then) how
will such a seeming, Non-intrinsic immortality (Katham Sa Krtakena Amrta Svabhavah)
remain permanently without changing (Niscalam Sthasyati - because it is subject to
transformation). Thus in that manner (Tatha) the immortality (Amrta Svabhavah - of
Brahman) will never remain permanent (Kathancit Na Sthasyati - either during
creation or after creation). For those people who expound that Brahman transforming
itself, is born into this world (Atma - Jati - Vadinah) in all times and situations
(Sarvada), real immortal Brahman does not exist at all (Ajam Nama Nasti Eva - both at
causal as well as at the effect level). Then all that is here (Etat - including Brahman) is
mortal only (Sarvam Martyam). Therefore as there is nothing immortal (Atah) there is
no possibility of moksha also (Anirmoksa - Prasangah), this is the message (iti
Abhiprayah).
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|) Suppose there is a Philosopher — Brahma Parinami Vadi.

e Brahman transforms into the world.

1)

Transformations

Jagat Jiva

* Intrinsically changeless Brahman changes into Jiva.
e Jiva and Jagat both mortal.
l1l) Both Advaitin and others say Brahman transforms into Jiva and Jagat.

e Difference notin Verb but in Adverb.

V)
Transformation

Really changing is wrong Seemingly

Waker seemingly transforms into
dream world

V) Before transformation, original Brahman is Svabavataha Amrutaha.
* Intrinsically immortal.

* This will be wrong expression for parinami Vadis. 2088



V1) Intrinsically transformed = Pratingya = Mrisha = Fallacious.
e Katha Tarhi — why?
VII) If Pratingya is wrong, Brahma parinama Vadi is wrong.
VIl) Pritak Eva Amrutaha Bavaha :
* Immortal nature of Brahman is Krutakam.

* Not intrinsic but only seeming, fake immortality, not real immortality, figurative
immortality.

IX) We say :
* Celestials are immortal (Figurative, not real).
* Svarga Lokaha Amrutatvam Bajante.
* Deva = Amara.
* Indra, Brihaspati = Immortal.
* Like permanent Job, company, boss, individual not permanent.
 Compared to temporary probation 6 months, permanent.
* Krutakam Amrutatvam.

* Relatively immortal, not Svabavika Amrutatvam.
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Brahman

v

Transforms into the world

\ 4

Only figuratively, seemingly

\ 4

How can transformed Brahman
remain permanent?

XlI) Later when Jiva attains Brahmanhood through Sadhana, he will loose it eventually as it is

not permanent.

XIl) Transformed Brahmanhood will not be really immortal, it will be temporary immortality.

XIIl) Immortal Brahman becomes mortal Jiva = Contradiction.
* Mortal Jiva through Sadhana becomes immortal = Contradiction.
e There will be no Moksha for Brahma Parinami Vadi.

XIll) Only figurative immortality will exist for them.

XIV) Only will be labelling mortal Brahman as immortal.

XV) General rule :

Tattwa Bodha :
* Whatever is changing — having Shad — Vikaras is mortal.

e Asti, Jayate, Vardate, Viparinamate, Apakshiyate, Vinashyati.
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Tattwa Bodha :

AR fm?
TR GATTIHEIYRT Tl AFHART
FEGETEHITE TR,

Sthila$ariram kim"
Paricikrtapaficamah&bhitath krtam satkarmajanyam
sukhaduhkadibhogayatanam $ariram

e ra o Rrafrors wuefiest fvadify || ast jdyate vardhate viparinamate apaksiyate vinadyatit

W RERERA I

sadvikaravadetat sthitla§ariram |

That which is made up of the five great elements that have undergone the process of
pancikarana, born as a result of the good actions of the past, the counter of experiences like
joy, sorrow etc and subject to the six modifications namely, to potentially exist, to be born, to
grow, to mature, to decay and to die - is the gross body. [Verse 10]

XVI) Purva Pakshi Question :

What about Maya?

Permanent

Impermanent

XVII) Answer :

a)

Advaitin — Junior Student

v

Maya is eternal, immortal, changing 2691




b)

Advaitin — Senior student

v

- Maya is eternally not there
- Brahman alone is there

c) Katho Upanishad :

Manasai-vedam aptavyam, neha nanasti kincana,

TTHqEHTA S T8 AT (@9 |
e § 0] =10 7 3% A9 90T 199

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [l = | — 11]

d) Other than Brahman, nothing exists.
* Maya is negated, dropped, for senior student.
XVIII)

Rope Snake = Maya

v

Anaadi

* Initially accept Universe like Rope Snake as Anaadi, exists.
* On Enquiry Snake does not go away.

* Snake = Tirikala Api Nasti. 2692




 Brahman = Trikala Api Asti.

e 3 States = Maya = Seemingly, appearance, does not really exist.
XIX) Answer No. 1 :

* Maya / Snake — Trikale Api Nasti.

* Shad Bava Vikara — changing one = Mortal.

* Maya not Bhava or Abhava but Bava — Abahava Vilakshana.

XX) Vivekchoodamani :

HATIATATITAT cHET A1 sannapyasannapyubhayatmika no

IS = e = e e e e s ey g bhinnapyabbinnapyubbayatmika no |
HTH TS e AT =H=T =T sangapyananga hyubbayatmika no
HET=ars faE==t=sar 1 109 n || mahadbhuta 'nirvacaniyaripa || 109| |

It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both;
neither made up of parts nor Partless nor both. Most wonderful it is and beyond description in
words. [Verse 109]

XXI) Changing immortality = Fake
= Another mortality only.

* Amrutatvam, Ajam Nama — Nasti — Eva.
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XXI1) Jiva, Jagat, Brahman = Mortal = Martyam.
* Therefore, your philosophy has Anirmoksha Prasanga Dosa.
* Iti Abhiprayaha — This is the message.

XXIll) Anvayah :

SIERE Anvayah

a4 (E"ﬁ:“) T S Wi Hoadi yasya (vadinah) svabhavena amrtah bhavah martyatarh
TT=Sid, O (Hrﬁ?l }) iﬁ% (|:) HA: gacchati, tasya (vadinah) krtakena (sah) amrtah
GIEBECAGEEE IR ? (bhavah) katharh niécalah sthasyati ?

(If) the intrinsically immortal reality undergoes mortality for a person, how can that
immortality remain the same for him, since it is a product?

Revision :

Karika No. 22 Bashyam :

1) Purva Pakshi = Brahman Parinama Vad..
* Brahman = Figuratively immortal, not actually immortal.

Il) How seeming immortal Brahman changes to become Jagat, Jiva®?
e Aksheparthe not Prashna.

Answer :

* |t will not be immortal.
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11l) World = Mortal
e Changing Brahman = Mortal.

V) Sarvam Mortal Maya Aaha, Sarvasya Martyatvat, Anirmoksha Prasangaha.

* No Moksha is Parinami Vada.

V) Moksha = Immortality
* Everything = Mortal
* Moksha not possible

VI) Vedanta :
Everything
|
Changing
|
| |
Maya Karyam Maya
- Product of Maya - Subject to change
- Subject to change
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VIl) Product of Maya will perish in time, resolving into its cause.

* Pot - Clay
e Chain- Gold
e Table — Wood

e Earth — Water - Fire — Air — Space _—

_

—

Maya Karyam

Vi)

2 Causes

Immediate

Final

IX) Everything happens in time by resolving into its cause.

Maya Karyam

Bornin Time

<

 Maya = Mortal

Ends in Time

How Maya ends?

- Not in time into cause
- Naturally

- Maya ends in the wake of

Jnanam
- Maya = Jnana Badyam
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XI) What happens in the wake of Jnanam?
a) Satyatva Buddhi goes from products

b) Understand Maya does not enjoy independent existence at anytime.

* This knowledge is called end of Maya.

c) Maya appears to exist by borrowing existence from Brahman.
d) Maya does not exist in 3 periods of time.

* Maya appears to exist by borrowing existence from me Brahman.
e) Apply this principle to Dream — Waker

Waker — Brahman

f) This understanding plus taking existence of Maya (Svapna + Jagrat) away from Maya and
handing over to Brahman = Moksha.

X1) Understanding, technically is called
|
| |
- End of Maya - Jnanena Upamardhanam
- Jnana Badyatvam - Mortality of Maya = Maya

Mardhanam through Jnanam

e Everything changing is mortal.
* Maya Karyam = Mortal
 Maya = Mortal

* Brahman is nonchanging, non mortal. 2697




520) Introduction to Chapter 3 - Karika No. 23 :

[N [N . [ e [N o\ ~ © o-c\ ?
e, Fraa gieufaaniesT gJfa:, a1 a9 | S9™:
IS TATHAART | g sy aReR graraaierl
meqﬁﬂmmﬂm‘r@aﬁmﬁn

ﬂlililqlﬂmtaltl?:u I

An objection (Nanu) - For those who do not accept Brahman as the cause of creation
(Ajativadinah), the Sruti Vakyas, which Talk of creation (Srstipratipadika Srutih) how
can they, then, be of any Pramana value (Na Sangacchate Pramanyam? - Meaning that
they will become meaningless). It is true (Badham), that there are Sruti Vakyas
revealing Srsti (Vidyate Srsti Pratipadika Srutih), but they mean something else (Sa Tu
Anyapara). It was already pointed out (iti Avocama in the 15t Karika) that Srsti Sruti is
a means (Sah Upayah) for knowledge to dawn (Avataraya). But now (idanim) even
though it has already been answered there; as a proposition (Parihare Ukte Api); again
(Punah - the repetition of) these questions and answers (Codya - Pariharau) are only
to negate the doubt (Asanka Matra Parihararthau - with reference to the so called),
impropriety and contradiction (Anulomyavirodha) to the Sruti's various words of
creation (Srsti Sruti Aksaranam) pertaining to the original message of Advaitam
(Vivaksitartham Prati).

2
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I) Previous 3 Verses :

Brahman can’t be Karanam of creation.

To be a Karanam Brahman has to undergo a change.
Brahman can’t be Karanam of creation.

To be a Karanam Brahman has to undergo a change.
Brahman can’t undergo change.

If cause it will be changing, mortal.

Il) Purva Pakshi :

Brahman Parinami Vadi.
Veda says Brahman = Karanam.

Logically Brahman can’t be cause of creation.

lIl) Brahman = Jagat Karanam.

Brahma Sutra :

AT T4 | Janmadyasya yatah |

That (is Brahman) from which (are derived) the birth etc. of this
(Universe) [I — | — 2]

Brahman = Cause of Universe.
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IV) Bhagavatam : 1%t Verse

3o TH WA a@iam om namo bhagavate vasudevaya
STE Fats-aaTfeaiagratafas. (U janmady asya yato nvayad itaratas carthesv abhijfiah svarat
o g1 §a1 ¥ Snfeghad qeif~l I | tene brahma hrdd ya ddi-kavaye muhyanti yat sirayah
duTtarege! auT fafwat o ramise tejo-véiri-mrddrh yathd vinimayo yatra tri-sargo 'mrsd
YT & §eT fAeediadh aed W) diwfg 11 3 1 dhamnd svena sadé nirasta-kuhakar satyarh parari dhimahi

O my Lord, $r7 Krsna, son of Vasudeva, O all-pervading Personality of Godhead, | offer my
respectful obeisances unto You. | meditate upon Lord Sri Krsna because He is the Absolute
Truth and the primeval cause of all causes of the creation, sustenance and destruction of the
manifested universes. He is directly and indirectly conscious of all manifestations, and He is
independent because there is no other cause beyond Him. It is He only who first imparted the
Vedic knowledge unto the heart of Brahmaji, the original living being. By Him even the great
sages and demigods are placed into illusion, as one is bewildered by the illusory
representations of water seen in fire, or land seen on water. Only because of Him do the
material universes, temporarily manifested by the reactions of the three modes of nature,
appear factual, although they are unreal. | therefore meditate upon Him, Lord Sri Krsna, who is
eternally existent in the transcendental abode, which is forever free from the illusory
representations of the material world. | meditate upon Him, for He is the Absolute Truth.
[Verse 1]
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V) All Upanishads :
* Brahman = Karanam
VI) Purva Pakshi :
 How do you contradict Upanishads?
e Sruti will become Apramanam.
VIl) Shankara :
 Badam —You are right but not totally, only partially.
e Sruti talks about Jagat Karanam
e Srishti Pratipadika Sruti.
VIIl) Satu Anyaparah :
e But it has to be understood differently.

X) What type of Karanam?
|
|
- Parinami? - Vivarta?
- Changing - Changeless

* Brahman is nonchanging cause, seeming cause.

2701



\ 4

Rope Snake

Rope

v

- Without actually becoming
Rope Snake become seeming
cause of Rope Snake

- We become disturbed, runaway

XI) Waker :
* Seeming cause of Svapna but after dream returns.

Brahman :
* Seeming cause of Jagrat but after waking returns.
* Both Vivarta Upasana Karanam.
e Really not a cause.
XIl) All Sruti Vakhyams on Srishti Divide into 4 stages.
a) Brahman is nonchanging cause of Universe.
b) Brahman is seeming cause of Universe.

c) Brahman is not real cause of Universe, because Universe can be negated, falsified.

d) Universe = Mithya
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XIll) Aim of Vedanta :

» To point out Brahman is not a cause.

* Because Universe is not Real, it is seeming.

* World = Mithya

e This is the final and main teaching of Vedanta.

XIV) Don’t get confused with Parinami Vada when you analyse creation and the cause.

 Don’t conclude wrongly :

Brahman is changing cause, therefore world is real.

e Conclusion : Brahma Satyam, Jagan Satyam

* Moksha not possible.

XV) Correct Interpretation

Brahman

World

- Nonchanging cause
- Vivarta Karanam

- Effect, product
- Changing material

Conclusion:

* Brahma Satyam nonchanging cause, therefore Jagan Mithya.

e Only this way Moksha possible.
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XVI) Upanishads Aim

- Not to teach reality of world - But to teach unreality of world
and reality of Brahman. - Realty of self

XVII) Without making Brahma Vivarta Karanam, by no other method Mithyatvam of Jagat can
be proved.

XIX) Brihadaranyaka Upanishad :

AIsTIAT, TEACRIDT TaATa; & TreiamT =b, || so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
TeHAG Tl Ed, HCHTee] TTHAT, yanmadanyannasti, kasmannu bibhemiti,

dd TaRg HI A, FEAGLIATTA? tata evasya bhayam viyay, kasmaddhyabhesyat?
BT o wafa 1 2 | dvitiyadvai bhayam bhavati || 2 | |

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing else but
me, what am | afraid of?’ From that alone his fear was gone, for what was there to fear? It is from a
second entity that fear comes. [1 - 4 - 2]

XX) Katho Upanishad :

q:;a r daHd J9HT da |r:-r:| 3 | Yade-veha tad-amutra, yadamutra tadan-viha,

]:Fi‘]‘; q HF‘{H|""‘|\|FC| T 3% .-||:-'|q L{qud [ 20 [ mrtyoh sa mrtyum apnoti, ya iha naneva pasyati 11 101

What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and what is
there, the same is here. He proceeds from death to death who beholds here difference (between
Brahman and the world). [Il = | — 10] 2704




XXI)

Srishti Vakhyam

Purva Pakshi

Siddhantin

a) Brahman = Changing Cause

b) World = Real Product
Brahman = Real

c) Samsara = Real

d) Moksha impossible =
Anirmoksha Prasanga,
Consequence

e) Only Vyavaharikam,
Pratibhasikam

Brahman = Changeless cause
World = Mithya

Brahman = Satyam

Samsara = Mithya

Moksha possible, Consequence
Has 2 Satyam — Paramartikam,
Vyavaharikam

XXII) By knowing unreal as unreal alone Moksha is possible.

XXIIl) Rope Snake example :

a) How do you get Moksha from Rope Snake?

b) Not by beating Rope Snake by stick, Snake will not go away.

c) Understand Rope — Snake is an appearance, an error, Adhyasa.

XXIV) Most profound, discussion of Mandukya Upanishad and Vedanta in general

e Brahma Parinami Vada.

e Brahma Vivarta Vada.
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XXV) Satu Anya Para :

Message to be extracted from Upanishads is different by Vedantin.
* In bottom line, there is a difference.

* Anya Para = Tatparyam Anyatu.
XXVI) Discussed already before in Verse 15 — Chapter 3.

I CI T oI G A | mrllohavisphulingadyaih srstirya coditanyatha |
IU: AISTANE AT He: FAT || 3- 2411 || updyah so'vataraya nasti bhedah Katharicana || 3-15 |1

The Scriptural statements illustrated by the examples of earth, iron, sparks, etc., regarding the
idea of the world created or otherwise - Can serve ultimately the purpose of explaining only

the unity of the individual Self with the Universal-Self. In fact multiplicity does not exist at all.
[3-K-15]

XXVII) Veda :

a) Origination of Universe

Not meant for accepting reality of origination.

b) It is to teach origination = seeming origination

c) Behind seeming origination, there is Adhishtana Brahman
d) Brahma Satyam, Jagan Mithya
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XXVIIl) Upasya Saha Avatara Iti Avichinna :
Purva Pakshi :

* Why are you repeating if already said in Karika No. 157

XXIX) Siddhantin :
a) Karika No. 15 — Brief Answer

Only said :

* Creation statements are only for teaching Advaitam.

* Only Pratingya, Proposition.

b)

Creation in Shastra

Not to teach Dvaitam is real

But to teach Advatitam is real

XXX) Hereafter, we are going to show how creation is not meant for proving Dvaitam is real

but to prove Advaitam is real.
e How?
XXXI) Parihare Ukte Api :

* In Karika No. 15 — Proposition not explained.

Karika No. 15

Karika No. 23

Proposition

Onwards explanation
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XXXIl) Upanishad original message is Advaitam through creation.

* Superficially seeing Mantra you can wrongly interpret :

* From Brahman real world of plurality has come.

Message only says :
* There is plurality.
XXXIII) Advaitin :

* From Brahman (Subject), world of plurality object has come.

* Therefore, there is no plurality.
* World only objective Reality.

* Vedanta has peculiar logic.

XXXIV) Normal statement :

* |am sorrowful because | experience sorrow.

Vedanta

- You are Atma, subject

You are experiencing sorrow of
the Mind

Sorrow is superimposed on
subject Atma.

Adhyasa
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XXXV) Whatever you experience = Object.

* You are subject, experiencer.

* Subject can never become object.

XXXVI) Karika No. 15 :
Proposition :
* From Brahman plurality has come.

* There is no plurality.

Following Verses explain

Mimamsically Nyayacally

* Properness of preposition.
* Ashanka : Doubt may be questioned.
* We are going to remove doubt.

e Deliberate not causal statement in Karika No. 15.
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521) Chapter 3 - Karika No. 23 :
‘\S ko, a_"_fa_ =\ H'J:" @%: |
[Mid gRegwh T Tohgdid dald Il 3- 3!

bhitato’bhitato vapi srjyamane sama $rutih |

niscitarh yuktiyuktarh ca yattadbhavati netarat || 3-23 ||

Both the views that the Creation is real and that it is unreal have been equally
emphasised in the Sruti. That which is supported by the Sruti declarations and
corroborated by reason alone is (the acceptable Truth) and not otherwise. [3 - K- 23]
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522) Anvaya : Chapter 3 - Karika No. 23 :

SH{edqd 2
A : IO : T Y GIH 1A (Jiar) =gfer:
AT (FF() | g Afadgiteg<e = (STE),

ad_ (YA :) \aiaT | FaAd, (FoT=q:) |
(T 1

Anvayah

bhiitatah abhttatah va api srjyamane (sati) $rutih
sama (bhavati) | yat niScitamh yuktiyuktarh ca (asti),

tat (Srutyarthah) bhavati | etarat ($rutyarthah) na
(bhavati) ||

Vedic statement is the same whether (duality) is created really or apparently. That

which is ascertained (by analysis) and is supported by logic is (the proper meaning)
not the other (Wrong meaning).
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I) Mimamsa Shastram :

* Science of Vedic interpretation like constitutional expert interprets correctly the
constitution.

) Veda Purva Vedanta

Purva Mimamsa Shastram Uttara Mimamsa Shastram

IIl) Never study Veda without rules of interpretation.
IV) Brahman creation in Sruti :

a) Taittriya Upanishad :

dEAIGAT TAFAIGICHT ATHRI: H‘Hj | || tasmadva etasmadatmana akasah sambhutah |
ITPRIGA: | IAREA: | 3F=9: | || akasadvayuh | vayoragnih | agnerapah |
FeET: qidl | g AT | adbhyah prthivi | prthivya osadhayah |
syefes=r1 | =i T¥: 1 R § || osadhibhyo'nnam | annat purugah || 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]
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b) Kaivalya and Mundak Upanishad :

Q_Elmm]ﬂﬁ g A Hﬁ%mﬁ] q etasmajjayate prano manah sarvendriyani ca |
d mgﬁi’fﬁmq: qﬁﬁﬁ RS TR | 4|1 || kharh vayurjyotirapah prthivi viévasya dharini I/ 1511

From Him are born the Prana (life), the mind (Antahkarana), all the organs, the sky (Akasa), the
wind (Vayu), the fire (Jyotih), the water (Apah) and the earth (Prthivi) which supports all.
[Verse 15]

V) Creation comes out of Brahman

Creation comes out

Really Unreally

Butata Abutata

* What is the appropriate adverb?
* How to know which of this is right?
* Dispute, go to court

* Go to Mimamsa and logic court.
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Vi)
Sravanam Mananam

- Use laws of interpretation - Use laws of Targa Shastra
- Mimamsa Shastra

* Arrive at facts.
VIl) Example :
* Like blood sample.
* No question of your likes, dislikes — Raaga — Dvesha.

* Study keeping your likes, dislikes aside.

* Knowledge, fact, does not depend on your Raaga Dvesha.

VIIl) Going by Raaga — Dvesha is called Pre-judice, making pre-judgement.

* Concluding, creation is real and then interpreting Shastra.

e Study with open mind.

IX) Nishchitam Mimamsa Shastrena Yukti Uktacha Tarquena Nishchitam Cha :

Analysis of Srishti based

Mimamsa Tarqa
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Revision:

WS‘EFI\T qry {[quﬁ qH7 gﬁ-{: | bhiitato’bhitato vapi srjyamane sama érutih |
i3 githgw T Iagaid <iaed_ || 3- 31| niscitarh yuktiyuktarh ca yattadbhavati netarat || 3231/

Both the views that the Creation is real and that it is unreal have been equally emphasised in
the Sruti. That which is supported by the Sruti declarations and corroborated by reason alone
is (the acceptable Truth) and not otherwise. [3 - K - 23]

1) Throughout 37 Chapter — Advaita Prakaranam, thesis of Gauda Pada is :
* Turiyam = Advaitam = Akaranam.
I1) Atma / Brahman not a cause of Universe.
Ill) Reason :
* Nature of Brahman does not allow it to be cause of anything.
e Cause has to undergo a change.
IV) Brahman can’t undergo change.
* To be a cause is to be related with an effect.
e Cause as cause always has to be related to the effect.
* Example : Parent — Children related whether you like it or not.

* Parent pre-supposes relationship.
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V) Karya Sambanda

V)

Pitru — Putra
Pati — Patni Sambandha
Guru — Sishya
Brahman
I
|
Asangaha

Nirvikara

Hence no relationship with Universe.

Karana status not possible.

Seeming Karana status given to junior students.

VIl) Apply 2 rules — Brahman — Nirvikara, Asanga

Brahman was, is, will never be cause of the universe.

Brahman was Advaitam, is Advaitam, will ever be Advaitam.

That Brahman happens to be me!

| am ever free.
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VIIl) Purva Pakshi :
* How Brahman not a Karanam?
* Many Sruti statements are there.
* Fundamental teaching — Brahma Sutra — Brahman Lakshana Sutra.

Brahma Sutra:

JAHTE 94 | Janmadyasya yatah |

That (is Brahman) from which (are derived) the birth etc. of this
(Universe) [I — 1 — 2]

IX) How to resolve?

2 Sruti statements

- Brahman is a Karanam - Brahman is not a Karanam
- Brahman is a seeming, as - Brahman is not a real Karanam
though Karanam - Brahman = Akaranam

- Brahman is a Vivarta Karanam,
as though, seeming, apparent
Karanam.
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X) Waker = Karta, Karanam of Dream Svapna Prapancha.
* Retains wakerhood before, during, after dream.

* Brahman retains absolute reality status before, during, after Jagrat.

 Brahman = As though Karanam

 Waker = As though Karanam of dream.

* World is created as though by Brahman, not really.

Xl) Brahman = As though Karanam, world — as though created not really.

e Karya—Karana — Sambandha also as though.

Xll) Vedanta :
* Add as though everywhere.
e Tasmat Va Etasmat As though Sambutaha = Iva.

Taittriya Upanishad :

JdEHAIGAT TATAIGIcH ATHIRI: H‘Eﬁ-r | || tasmadva etasmadatmana akasah sambhitah |
ATPRMCA: | GEARE: | 3A9AT: | || akasadvayuh | vayoragnih | agnerapah |
eEg: qradl | R e | adbhyah prthivi | prthivya osadhayah |
awefisse=e] | 3= W: I 2 | || osadhibhyo'nnam | annat purusah || 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2] 2718




XIll) Purva Pakshi :

e Asthough not said in Sruti.

e Sruti does not say unreal creation.

* You are extrapolating, inappropriate.
XIV) Vedantin :

e Sruti also does not also say it is real creation.

Sruti does not say

Real

Unreal

* It wants us to work it out.
XV) What is intended by Sruti.

Srishti

Buta / Butata

Abuta / Abutata

Real / Really

Unreal / Unreally
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XVI) Sruti is common

e Support for Purva Pakshi and Vedantin, for both real or unreal creation.

XVII) We should not base knowledge or fact on our Raaga — Dvesha — prejudice —

prejudgement.
XVIII)

Knowledge / Jnanam

Not Kartru Tantram

But Vastu or Pramana Tantram

Not on our Raaga — Dvesha

XIX) Analyse Tatparya Nirnaya of Sruti as per Targa logic.

Sruti can’t contradict

- Logic

- Other Pramanani

- One Pramanam can’t contradict
another Pramanam.

- Otherwise confusion will take
place
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XX) Vyavahara will go haywire

* Fundamental axiomatic principle = One Pramanam can’t contradict another.

XXI) Our operation of Pramanam is wrong.
* Pramana is not contradicting.
* Pramanam = Instrument of knowledge
= Bhagawan himself.
* Veda book — printing in top page :
o Bhagavan Vedaha
o Sacret text, never refute, contradict.
* Misperception of Veda leads to contradiction, its not factual contradiction.
* Go by Sruti and Yukti.
XXIl) See whatever creation has emerged.
* Isitreal orunreal.
* Thisis important portion of Vedanta Shastra.
* Understand all clearly.
* Then only we will have boldness to say Aham Brahma Asmi.

 Aham Satyam Jagan Mithya.
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XXI11) Unless courage and convictions are there, | can never claim liberation.

This portion must be clear.

Not mere intellectual gymnastics.

For spiritual seeker, liberation tied to understanding this portion.

No mystical experience in meditation to be expected by seeker.

It is only clear understanding of Upanishads which gives Moksha and to confirm
and validate Moksha.

XXIV)

Creation emerged

Really Unreally

We have to add correctly with our understanding.
Visishta Advaitin adds really.

Advaitin unreally.

Do Sruti Analysis

Mimamsaye Nishchittam Tarquena Nishchitam

No obhi Tik Hai, E-bhi Tik hai
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XXV)

In the knowledge only

Right

Wrong

523) Bashyam : Chapter 3 - Karika No. 23 Starts

d, I PRI SIS ST
ETH?IIHI‘E%@H | TIOT e = g qeETa:

“Hell-dT

e S (F-8-R-2-R) 3t ik |

KSai ‘:ITHT?fd‘ Qu-m-u:r TEGRIAAl ATFET &l
AT GSTH alﬁﬁ FI'FIT @FJH grosid: |
A e

ECIE

\
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The Sruti Vakyas of creation (Srsti Srutihi) are the same (Sama = Tulya), with reference
to the really (Bhutatah = Paramarthatah) created (Srjyamane) universe (Vastuni), or
(Va) not so really (Abhutatah = Mayaya) created (Srjyamane) universe (Vastuni), like
(lva) a false thing projected by a magician (Mayavina). But (Nanu) of the two possible
meanings, secondary or implied meaning and primary or popular meaning (Gauna -
Mukhyayoh), it is only proper (Yukta) to understand a word in its primary meaning
(Mukhye Sabdartha Pratipattih). There is no such rule that only primary meaning
should be taken, (Na, - as the meaning of anything depends on the context and the
context here is that); creation in any sense, other than as an appearance (Anyatha
Srstih) is not known in Vedanta sastra (Aprasiddhatvat) and therefore, about its
uselessness (Nisprayojanatvat Ca) we have been already told (iti Avocama). Whether it
is in secondary sense (Gauni - as in dream state) or in primary sense (Mukhya Ca - as in
waking, Vyavahara state), all of them relate to creation born of avidya, (Avidhya) and
not to creation in reality (Srstih Na Paramarthataha), because Sruti itself says (iti
Sruteh - Mu - u 2-1-2) that "Indeed the unborn Atma (Hi Ajah) is outside (Sa - Bahyah)
as well as inside (Sa - Abhyantarah)“. All talks about creation therefore (Srsti - Visaya
Sarva Eva) relates only to Mithya creation (Avidya).
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2 possibilities of Taittriya Upanishad

— Tasmat Va Etasmat

Butata Abutata
- Really Dvaita Prapancha created - Creates apparently, seemingly,
- Paramartata as though, unreally, falsely, like
- Suppose Bhagavan really creates we create our dreams
- Real Jagat - Mithya Jagat
- Visishta Advaitin - Advaitin

Il) Mayaya lva :

e Magician projects false world of objects through Maya — magical power.
Ill) Bhagawan = Magician

* Has Maya Magical power.
IV) Brahman becomes Vivarta Upadana Karanam.

* Seeming universe created.

V) Advaitin + Visishta Advaitin quote Tasmat etasmat mantra.
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Taittriya Upanishad :

JdEHAIGAT TATAIGIcH ATHRI: H‘Hﬂ?—f | || tasmadva etasmadatmana akasah sambhitah |
ATPRICA: | GREIRTEA: | HTAUT: | || akasadvayuh | vayoragnih | agnerapah |
Iey: gl | g v | adbhyah prthivi | prthivya osadhayah |
sirqeNeilse=ay | 3= Tow: 5 2 4 | osadhibhyo'nnam | annat purusah | 2 )

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

VI) Purva Pakshi :
e If Sruti does not say real or unreal, it is natural for us to take real universe only.
* In Vyavahara events taken as real.
* How can we take Vyavahara itself as unreal?
VIl) Language used for real events only.
Example :
* There is a car coming
* Don’t use for seeming, false car.
e Sruti meaning to be taken for real creation only.

* Factual, not figurative meaning.
2726




* Not Lakshyartha (Durbalam — Waker), Vachyarta should be taken (Prabalam —

Stronger).
Vili) World has come
Take Vachyartha
Real world comes
Apply Primary
IX) Vedantin :

* You are right.

» Take Vachyartha but if it does not fit in, have to take secondary meaning / Gauna

Artha).

X) Example :
a) He is a Lion

* Not walking with 4 legs.
b) In Maths, he is a tiger

* \Very strong.
c) Black money — Rupee not black
d) Black box — box not black
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XI)

XI1)

Apply secondary meaning, if primary does not fit.

Common in all language.

Mahavakya

Tat Tvam Asi

Vachyartha

Lakshyartha

|

- Does not fit
- Jiva = Paramatma

|

- Chaitanyam in both is same

Use Jahati, Ajahati, Bhaga Tyaga Lakshana.

Primary, Real Srishti not possible

Take Unreal, Fake as though Srishti

Mukhya Artha does not work
No actual, real creation
Don’t believe in real creation
Not acceptable in Vedanta

Take Gauna Artha

Seeming creation, Maya, Magic
Figurative

Srishti Mithya in Vedanta

XIll) Modern Science :

No world, matter can’t be created or destroyed.

Matter can only be transformed.

Nothing can be created even by God.
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XIV) Creation = Vikara = Convertion of one thing to another
= Only seeming, Nama, Rupa, function change.
XV) Aprasidatvat = 15t Answer
* Next Abhyupethya Vada, suppositional.

XVI) Suppose Sruti teaches real creation.

Bhagawan created real world

\ 4

From real Sanchita Karma

v

Real Maya Shakti

\ 4

Gives real body, does real Karma, gets
real Papa - Punya

\ 4

No liberation possible

* Sanchita can’t be destroyed.
XVII) Yatu Satyam Nashaha Na Sambavati :
e |If Bhagawan removes Satya Samsara, Satyam Brahma — Satyam Samsara.

* Brahman will also go away.
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XVIII) Tattwa Bodha :

T Tow ? werasty foweifa w1 | Sat kim? Kalatraye pr tisthatit sat|

What is Existence? That which remains unchanged in the three periods of time (Past, Present
and future) is Existence. [Verse 16. 2]

e Yatu Satyam Trikale Api Tishtati.
* If creation real, Bhagawan is real, no Moksha from world.
XIX) Brihadaranyaka Upanishad :
Vartikam Sureshvaracharya :
e Atma Kankshihi Tarhi Muktatatam Nahi Svabhavo Bavana Vyavratat Anshnyaya Drave.
* |If I am really Karta, Bokta, Samsara will not go.
* Then we can’t work for liberation, waste of time.
XX) Real Kartrutvam, Boktrutvam, Sanchita karma will never go away.
Example :
* Heat of Surya — will never go away.

e Kartrutvam, Boktrutvam will never go.
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XXI) Gita :

IR GRIEE

anTTEl =g |94a: |

IEFY E2ISs:
ISR 1| R-25 I

nasato vidyaté bhavah

nabhavo vidyate satah |
ubhayorapi drsto'ntah
tvanayostattvadarsibhih | | 2-16 | |

The unreal has no existence; there is no non-existence of the Real; the truth about both these
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

* If creation real, no Moksha.

XXI1)

Only in Advaitam, Moksha possible

- Creation, Samsara :
Jiva / Jagat Ishvara
- Seeming, Mithya, can be negated

- Brahman alone real
- Can’t be negated

* In all other Darshanams, world, Samsara real.

e Tame Tam Vidwan Amruta lva Bavati.

* Nishprayojanam of Moksha : 2" Reason

* Sruti teaching can’t give Moksha.

2731
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XXIll) Srishti has to be Mithya, then alone Moksha possible.
XXIV)

Any Mithya

\ 4

Goes only by Jnanam

Rope Snake, Shell Silver, Dream (Wake
up — gain knowledge | am waker, not
dreamer

XXV) Svetasvataro Upanishad :

aﬁﬁ'ﬁﬂ gﬁq qETea- qﬁm o qEEar | vedahma etam purusam mahantam adityavarnam tamasah parastat |
aﬁq ﬁﬁa‘sﬁm AT 95T f?qgﬁsqqm Il ¢ || || tamevaviditvati mrtyum etinanyah pantha vidyate 'yanaya Il 8

| have realized this Great Being who shines effulgent like the sun beyond all darkness. One
passes beyond death only on realizing Him. There is no other way of escape from the circle of

births and deaths. [Chapter 3 — Verse 8]

XXVI) Axiom of Advaita :
* World has to be Mithya.
* This knowledge has to be gained only from Sruti Pramanam.
* Only through this understanding, of Advaita prakaranam, Moksha possible. .




* Real World = Nishprayojanam
= 2"d reason
XXVII) Sanchita inexhaustible
e Vedic study useful.

e All Karmas done in the past, Phalams in future, all Mithya, as though, seeming.
XXVIII)

All forms of creation (Sarva Srishti)

Pratibhasikam Vyavaharikam
| |
- In Svapna - InJagrat
- Rope Snake
- Shell Silver

e All Gauni, figurative, unreal.

* Caused by Moola Avidya, ignorance of Brahman.

* Vichara Sagara.

* Na Paramarthatha — Not real

* Both Jagrat and Svapna Prapanchas are unreal projection of Brahman.

* Sruti = Pramanam.
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XXIX) Mundak Upanishad :

UG LIR| mﬁ‘c{ E@Tgaﬁﬁ‘ T TWEE ||°§Q o] TITH | Atharvane yam pravadeta brahma-'tharva tam purova-cangire brahma-vidyam |

HATEIST AR UTg HTg] Sl gﬁ'ﬂ‘\&[ TOITH || 2 sa bharadvajaya satyavahaya praha bharadvajo-'ngirase paravaram I 2 1|

The very Knowledge which Brahmaji taught to Atharva, he taught it to Angi in ancient days :
and he taught it to Rsi Satyavaha — of the Bharadvaja clan and Satyavaha taught it to Angira —

the knowledge was so handed down from the greater (teacher) to the lesser (disciple).
[1-1-2]

e Brahmanis never born in the form of the world.
* Brahman never created a real world.

e Itis a projected, Mithya world like dream.

e Ajaha — means Akaranam here.

524) Bashyam : Chapter 3 - Karika No. 23 continues

TR [AIfard uma@%anmqaﬁm
gf%ﬁa%s < IS qrqe deacaaraT gauey: |
Jad S Wafd AlchaTred Il 3 |




Api).

Therefore (Tasmat) what was arrived at through the analysis of the Sruti, through
Mimamsa Sasrta (Srutya Niscitam), that Brahmatma is (iti) that, which is one only (Yad
Ekam), without a second (Advitiyam), birthless (Ajam) and immortal (Amrtam) and
which is also logically sound (Yuktiyuktam Ca = Yuktya Ca Sampannam); thus, that
alone (Tad Eva) which, we have enumerated (iti Avocama) in the previous Karikas
(Purvaih Granthaih - 19 to 22); that alone (Tad Eva), is the Tatparyam, the entire
teaching of the Sruti (Sruti Arthah Bhavati), and never anything else (Na Itarat Kadacit

e 15t half of Karika over.

Shad linga — Tatparya Nischaya

6 clues to arrive at central
teaching of Veda

| |

(1) (1) (1) (V) (V) (V1)
Upakrama Upasamhara Abhyasa Apoorvata Upapatti Artha Vada
Beginning End Repetition Unique Logic Glorification
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Il) Goal :
 Ekam Eva Advitiyam Brahma.
* Nondual Brahma — one alone —is the ultimate reality in this universe.
* Ajam = Akaranam = Not a cause
* Amrutam = Immortal
I11) After 2" Sravanam :
* Arrive at Tatparya Nirnayaha.
IV) Mananam :
* What is established logically.
* Then alone intellect comfortable.
* Faith can prove to be illogical sometimes.
V) Intellect seated over pins and needles will be uncomfortable.
* It will instinctively reject.
*  Will keep bugging you.
* Sometimes you accept because of ego issue.
V1) Ultimate teaching of Veda, Jnana Khanda = Advaitam
e Dvaitam in Karma Khanda for Chitta Shuddhi through Karma Yoga, Upasana Yoga.
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VIl) Veda temporarily accepts Dvaitam for providing field for Karma Yoga, Upasana Yoga.
* Once Karma Yoga / Upasana Yoga done, dismantle Dvaita Bavana.
 Come to Soham Bavana.
e Can’t avoid for Moksha.
e Dvaitam not message of Veda at any time.
e This is strength of Shankaras Jnanam.
Revision :
Karika No. 23 :

?EE?TSH\?IF?T q19 Wﬁ[ a7 gl'%[: | bhiitato’bhitato vapi srjyamane sama Srutih |
farsrd aﬁs'gfﬁ q Jdgdid :.WL | 3- R3[| niscitarh yuktiyuktarh ca yattadbhavati netarat || 3-23 |

Both the views that the Creation is real and that it is unreal have been equally emphasised in
the Sruti. That which is supported by the Sruti declarations and corroborated by reason alone

is (the acceptable Truth) and not otherwise. [3 - K - 23]

|) Title of Atma = Advaitam in Mantra 7
II) Turiyam not cause of creation at any time.
l1) Initially Sruti says Brahman = Karanam, cause
* Interpret correctly without contradicting logic.
* Creation = Seeming, apparent, as though exists, hence like dream. 2737




V) 6 clues useful for Tatparya Nishchaya.
* Uppapatti — what is logical.
VI) Srishti, Dvaitam, from Brahman
* lllogical
* Not Tatparyam.
VII) Non Srishti and Advaitam = Tatparya Nishchita

* What is arrived at using interpretational Skill = Mimamsa Shastram and Yukti — logical
skill.

* That alone should be the central message of Upanishads.

* |tissaidin previous portion Karika 19 — 22.

Vi)
2 Vadas
|
| |
Jati Vada Ajati Vada
| |
- Creation Vada - Non creation accepted
- Not accepted - Projection accepted

X) Upanishads intention of Srishti is to show it is apparent, as though creation, Mithya
creation, not real creation.
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Gita:

arEdl [9ad v

ARl [T=a |@a: |
ST RIS
ISR : I R-28 |l

nasato vidyaté bhavah
nabhavo vidyaté satah |

ubhayorapi drsto'ntah

tvanayostattvadarsibhih | | 2-16 | |

The unreal has no existence; there is no non-existence of the Real; the truth about both these
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

XlI) Anvayah :

ITH:: Anvayah
A IR AT A FoAA= GIR (RE bhiitatah abhiitatah va api srjyamane (sati) $rutih
AT (FAf) | Iq_ FfadgiegTs = (W), | sama (bhavati) | yat niscitarh yuktiyuktar ca (asti),

ad_ () Waid | Sad. () 4
GEISRL

tat (Srutyarthah) bhavati | etarat (§rutyarthah) na
(bhavati) ||

Vedic statement is the same whether (duality) is created really or apparently. That which is
ascertained (by analysis) and is supported by logic is (the proper meaning) not the other

(Wrong meaning).
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525) Introduction to Chapter 3 - Karika No. 24 :

F g ? IAE-

How to know, what is the conclusion of the Sruti (Katam Sruti Niscayah?). That is being
answered (iti - Aha - by Gaudapadacarya).

l) How to know intention of Sruti?

Creation
|

- Real - Unreal
- Satyam - Mithya

II) We must use Mimamsa Shastra because of Non-availablility of Upanishad - another.
IIl) How to extract Shastra?
 Mimamsa principle?

* Vikasha = Tatparyam = Intention of another.
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526) Chapter 3 - Karika No. 24 :

= N

;Ig r\r‘\ oL O\ o\ '
ISTEHTET TgaT AT JEd g &2 101 3-390

neha naneti cimnayadindro mayabhirityapi |
ajayamano bahudha mayaya jayate tu sah || 3- 24!
Through such scriptural Passages as “There is no multiplicity in this,” “Indra through

Maya, etc.,” We know that the Atman though unborn, appears verily to have become
many only through Maya. [3 - K - 24]
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527) Anvaya : Chapter 3 - Karika No. 24 :

SH{edy:

‘“d 3{ =1 | gﬁ, ccg:a: t"q-rﬁq:” -{P(_[ aﬂrﬁ‘ 5| Wra‘
A & HIEET d 98T STEd |

Anvayah

“naihanana” iti, “indrah mayabhih” iti api ca amnayat,
ajayamanah sah mayaya tu bahudha jayate ||

That Atma is indeed born apparently, as revealed by the following Vedic statements -
"In this (Atma) there is no plurality at all”. "The Atma (is seen as many) due to maya“.
"Remaining unborn (it is apparently born) as many”.
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1)

3 Sruti quotations

Katho Upanishad Brihadaranyaka Upanishad Purusha Suktam

| | |

Chapter2-1-11 Chapter2-5-19 Verse 21

I1) All convey, no creation how?
528) Bashyam : Chapter 3 - Karika No. 24 Starts

W%W@W EIId: S8 1 aiecafd
SEGIEEERTREIEIR I R am—cr q “Ag AIsiEa
ECi (F-3--2-1) Wnavmm EGGICEIREEIO
d(-‘-llqlc"-lnbcd‘;lﬁw FHieqdl q@n@a mvmznaam
“FrRl AT (F-3-R-4-9Q) ¢ SRS SRIRRICET
AR Sq9eRId | =g ==l HEReE: |
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Suppose as the Purvapaski holds (Yadi Hi) if the creation is a reality (Bhutata Eva Srstih
Syat), then (Tatah) the manifold manifestation of the universe (Nana Vastu) will
become real (Satyam Eva). If that is so (iti) then there would not be any Sruti Vakyas
(Amnayah Na Syat) implying their unreality (Tad Abhava Pradarsanartham). But there
are such scriptural texts (Amnayaha Asti Ca) which are meant to dismiss
(Pratisedharthah) the dualistic existence (Dvaita - Bhava - in other words which negate
the reality of the creation) such as (ityadih - Kathopanishad 2-1-11, which claims that)
'in this Non-dual brahman or Atma even a little bit plurality is not there at all' ("Na lha
Nana Asti Kincana"). Therefore (Tasmat) for the purpose of pointing out (Pratipatti
Artham) the oneness or Non-duality of Atma (Atmaikatvam), the creation is imagined,
a deliberate superimposition is done (Kalpita Srstih) which is false only (Abhuta Eva)
like the dialogue that took place between sense organs and prana (Prana -
Samvadavat. - Not only that but Sruti Vakyas are there, like Brihadaranyaka 2-5-19),
which says that (iti), "One Atma (Indrah) with the maya Sakti (Mayabhih) appears in
many forms’ (Pururupa lyate") indicating that (Pratipadakena) through the word
'Maya’ (Mayasabdena Vyapadesat) that the appearance is not real (Abhutartha, - but
only is 'as though’). But (Nanu) the word maya (Mayasabdah) is also used to indicate
knowledge (Prajna Vacanah).
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Suppositional argument :
) Let us suppose view of Vivarta Vadi Purva Pakshi
 Brahman = Parami Karanam.

 Brahman really undergoes change and creates.

) Karanam Karyam
Brahman Jagat
Satyam Satyam
Advaitam Dvaitam
1)
Parinami Vivarta Vada
- Karanam — Karya - Karanam — Karyam
- Both Satyam - Satyam — Mithya
- Same order of reality - Different orders of reality
- If true, world as real as Brahman - Karanam (Higher), Karyam (Lower)
- Real Brahman, world can’t be - Rope Snake negated as Mithya
negated or destroyed - Rope — Satyam Adhishtanam holds
- Rope can’t be negated up as reality
- Dvaitam, if real can’t be negated - Dvaita Prapancha is negatable
- Dvaitam = World — negated
- Advaitam — Brahman Mithya
Adhishtanam eternal
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IV) Katho Upanishad :

AHEEATAT 17 Ao (@9 |
T F 9] =0 7 3¢ A9 190 1991

Manasai-vedam aptavyam, neha nanasti kincana,

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11 111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [l = | — 11]

* Even though you perceive, perceived world is not there really at all.

* Not that it was there in the past, will not be there in future.

* Upanishad uses present tense.

V) Even when you perceive duality, it is negated as Mithya.

* Perceived reality = False perception.

VI) Gita :

a1 aafaE 99

SIS R AT |
T TaRAT=
a =918 asaaiEda: 0 _-%

maya tatamidam sarvam
jagadavyaktamurtina |
matsthani sarvabhuatani

na caham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4] 2746




Mastani = For perception, world is there in me the consciousness.
Vil) Gita :

A = HEATH AT
" 3 | ?E[ Zﬁﬂﬁs'aiq\ | pasya mée yogamaisvaram |
HATHA = HAT: bhutabhrnna ca bhatastho
HHATAT HAATAA: 1 -1l mamatma bhatabhavanah || 9-5 | |

na ca matsthani bhatani

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

* In fact, world is not there in me.

World was only an appearance in me the pure Chaitanyam, Nityam, Nirvikaram.
VIII) Nisheda Vakhyams can’t be explained in Parinama Vada

Purva Pakshi has to blackout / delete Srishti Vakhyams.
IX) Advaitin alone can explain Srishti Vakhyams as lower reality.

X) Suppose as Purva Pakshi holds, Srishti has emerged from Brahman.
e Assaid in Karika No. 23.

Nana Vastu = Objects of plurality will be then Satyam.
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X) If plurality, Srishti, real, because it is Amnaya, Sruti, Agama, Nigama Vakhyam.

* Then duality negating Vakhyams would not have been there.

XI) Neha Nana Asti Kinchana :

* A wee bit of matter, plurality is not there in non dual Brahman.

 World does not exist, can’t exist, will not exist.
XIl) Veda does not negate experience of duality as per law of Karma

* Only relative reality.

 ETU - Experiencability (E), Transactability (T), Utility (U) accepted, never negated.

* Inspite of Experiencability (E), Transactability (T), Utility (U) of waker, dreamer,

sleeper, Veda concludes — they don’t exist in Paramartika Satyam, Chaitanyam.

e Chaitanyam, Brahman, alone is.
XIIl) For a dreamer, dream has Experiencability (E), Transactability (T), Utility (U).

* For a waker, waking has Experiencability (E), Transactability (T), Utility (U) .

* For asleeper, sleep has Experiencability (E), Transactability (T), Utility (U) .

* Inspite of Experiencability (E), Transactability (T), Utility (U) — 3 states Mithya.
XIV) Veda meant to negate dualistic Bava, existence in the intellect of a seeker.

» Dualistic existence of Brahman also negated.

 No world or 2" Brahman exists.
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XV) Sruti imagines, Kalpitaha, deliberately Srishti imagined, not to prove duality but to prove
non-duality Advaitam as the ultimate.

XVI) Atma Ekatva Pratipatyartha, nonduality of Atma Kalpita Srishti.
» Kalpana of Srishti required at beginning stage.
e Otherwise student will walk away.

XVIl) He comes to Veda because of problems in Dvaita Prapancha.
* Painin the leg = Real.

* If Upanishad negates world, student will reject Upanishad.

* Confidence building measure of Upanishad = All Adhyaropa Srishti statements.

XVIII) a) Veda introduces Brahman as Karanam of the world
b) Veda then says :

* Vacharambanam Vikaro Nama Dheyam.

* Brahman, Karanam, alone real.

* Adhyaropa — Apavada Nirnaya.

* Srishti = Adhyaropa — Kalpita.
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XIX) Adhyasa / Superimposition
|

2 Vadas
|
| |
Kalpana Ajnanataha Kalpana Jnanataha

| |

- Jiva superimposes through - Invoke Flag — on country
Ajnanam - Adharya aropita

- Rope Snake, Shell Silver - Deliberate superimposition
- Out of ignorance - Out of knowledge, we salute
- Creation on Atma - Abuta Eva

XX) Debate between Sense Organs + Prana + Mind :
* Whois greatest?
Brihadaranayaka Upanishad :

3 O g d =S o om | yo ha vai jyestham ca

ASS I dg dee’d srestham ca veda jyesthasca

Aeged T Jdid; sresthasca svanam bhavati;

gror F SATsd ASSe: prano vai jyesthasca éresthasca;

FAS39T AsseE odar=T gafa jyesthasca sresthasca svanam bhavati,

9 = A9l geqfa, @ wa ae i ¢ o || apicayesam bubhtsati, ya evam veda || 15} |




Om. He who knows that which is the oldest and greatest, becomes the oldest and greatest
among his relatives. The vital force is indeed the oldest and greatest. He who knows it to be
such becomes the oldest and greatest among his relatives as well as among those of whom he
wants to be such. [6-1 - 1]

Prana

| |
Jyeshtaha Sreshtaha

Eldest Greatest

* Individual stops Vyavahara when Prana about to leave.
XXI) Kalpitam = Artha Vada

* Toughest task in Vedantatic interpretation.

* Whatis Arthavada?

 Whatis Tatparyam?

3 interpretation of one Veda

Dvaitam Visishta Advaitam Advaitam

* Artha Vada = Tatparyam. 2751




XXI11)

Tat Tvam Asi
|
| |
Artha Vada Tat Paryam
- Purva Pakshi - Vedantin
- Mahavakya does not exist - 9 times teaching
- Vakhya Vrutti gives importance
of Mahavakya

* Philosophy changes if you mix Arthavada and Tatparyam.
XXIV) Prasthana Trayam commented by 3 Acharyas with 3 different conclusions.
e All scholars in Mimamsaka, Vyakarana.
e Gita, Upanishad, Brahma Sutra.
* \Vlyasa worshipped by all 3 scholars.
XXV) Purva Pakshi :
e Tatparyam of Brahma Sutra = Dasoham
XXVI) Srishti = Arthavada for Vedantin.
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XXVII) Brihadaranyaka Upanishad :

sC o TeH Y idam vai tanmadhu

FeggETYATs RgsaTeaTT | dadhyannatharvano'svibhyamuvaca |

Fae: vgEAEET | tadetadrsih pasyannavocat |

T T gIawaT T3, rupam rupam pratirupo babhuva,

=T T TS tadasya rupam praticaksanaya |

Seal AT gRRT S indro mayabhih pururupa yate,

T EUET @ AT F || T yukta hyasya harayah sata dasa | | iti |

3% ¥ e 3 & zor  mEEor ayam vai harayah, ayam vai dasa ca sahasrani,

@i Fedellial = bahuni canantani ca;
dadqﬁHu@Hﬁq{Hﬁmmqﬁq% tadetadbrahmapurvamanaparamanantaramabahyam,
HIATHT §EH ﬂ'cﬁTf-[ ScTTHAA Il 19 |l || ayamatma brahma sarvanubhuh, ityanusasanam || 19 ||

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda,
taught the Asvins. Perceiving this the Rsi said, ‘(He) transformed Himself in accordance with
each form; that form of HiS was for the sake of making Him known. The Lord on account of
Maya (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite.
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver
of everything, is Brahman. This is the teaching. [2 - 5 - 19]

/33




Indra

Can’t be creator

XXVIII)

He is himself created

Maya Shakti

Srishti Shakti

Sthithi Shakti

Laya Shakti

* Maya converts existence noun into Visesha Adjective.

e Wall exists

Common to all creation.

e Actually in existence, Maya acts and produces the world.
XXIX) Puru Rupaha:
* Anantha Rupa.

* Many forms Bagawan or Brahman assumes through his Maya Shakti.
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XXX) Gita :

Thid SIS
fAagsrH ga: ga: |
IAATHHH FAH

2TI=T IFEAI=TA. 1| 2-< 1

prakrtim svamavastabhya
visrjami punah punah |
bhatagramamimam krtsnam

avasam prakrtérvasat || 9-8 | |

Animating My Prakrti, |, again and again send forth all this helpless multitude of beings by the

force of nature (Prakrti). [Chapter 9 — Verse 8]

* Maya = Magic show, magical production.
XXXI) Intro Mayabini Iti Abutartha Pratipadakena :
e Abutartham = Thing which is really not existing, Mithyartham.

XXXI1) By employing word Maya, Upanishad reveals creation is unreal.

XXXIIl) Shankara — Dakshinamurthi Stotram :

ISEaTedic aBgal Sofed Meaidded go:

ARITH U SRR AT
A faSFRIca FEella T Faesdn

TE AR AF 56 A oM 12 |

bijasyantati vankuro jagaditam praninarvikalpam punah
mayakalpita desakalakaland vaicitryacitrikrtam
mayaviva vijrmbhayatyapi mahayogiva yah svecchaya

tasmai Srigurumirtaye nama idam ri daksinamrtaye || 2 ||
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(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence)This World is Like a Sprout of a Seed Within which transforms what is
Changeless state Before, appear Again as Space and Time, and endless Varieties of Pictures
over it; all due to the Creation of Maya, This Unfolding of the World (from the Seed) which is
Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e.
a Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding
of the world when He comes out of Samadhi), Salutations to Him, the Personification of Our
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri
Dakshinamurthy. [Verse 2]

* Vypadeshat = Reference.
* Maya = False, magic.
XXXIV)

Dictionary called Kosha

Amarkosha Phala Yudha Kosha
XXXV) Purva Pakshi :

* Why you take meaning of Maya as Magic when other meanings are available.

XXXVI) Interpretator of one Vedic statement shouldn’t contradict other statement.
Example : Constitution
* Interpretation of one article should be in consonant with other articles.
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XXXVII) Vyasa wrote : Brahma Sutra

aq JHH-991d | Tattu Samanvayat |

But that Brahman (is known from the Upanisads), (It) being the
object of their fullest import. [| = | — 4]

* Reconciliation.
Example :

* Most important principles in a written book.
XXXVIII) Anandagiri :
Svetasvataro Upanishad :

* Maya = Buyash chante Vishnuva Maya Nivritti.

e After Jnanam = Maya is negated.

* Nivritti takes place.

* Elimination, withdrawl| because of Jnana Phalam.

XXXIX) For Jnani, Maya is negated.

* In Vision of Upanishad, Maya is negatable by Jnanam.

* Itcan’t be Satyam.
* Maya refers to Mithya only.
* Mayaya Nishedaha. 2757



XXXX) Purva Pakshi took Prajna Vacha Maya.
* Prajnya = Maya.

Prajnya — 2 Meanings

- Consciousness

- Svarupa Jnanam

- Original Consciousness

- We can’t take this because it is
said it can be eliminated, Maya
= Nivritti

- Knowledge called Vrutti
Jnanam

- We have to take here only
Vrutti Jnanam = Maya Karyam

XXXXI) Vrutti Dvara Bhagavan becomes pluralstic = Maya

Taittriya Upanishad :

HISHHIT | ag =T ISr84fa | & JursaHd |
T a9Edr | §9 H9AgSd | qiee fdme |
FegEaT | ASATAT G |

Tog TEa9T | §=9 F=A1Haq |

e&ad Irfesad T | Aeas Iifaaa= T
fasm= STfasm= T | g IS19d T G gq 9ad |
gfas faeg | a9 faAT=aT |

S Iz

TAYT TATHT I91d

so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,
sa tapastaptva idagm sarvamasrjata yadidam kinca,
tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

niruktam canirukatam ca, nilayanam canilayanam ca
vijnanam cavijnanam ca,

satyam canrtam ca satyamabhavat,

yadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 11 31l




He desired, “I shall become many and be born. He performed tapas; Having performed tapas, He
created all this whatsoever (We perceive). Having created it, He entered into it. Having entered it, He
become the manifest and the unmanifest, the defined and undefined, the housed and the
houseless, knowledge and ignorance, truth and falsehood, and all this whatsoever that exists.
Therefore, it is called existence. In this sense, there is the following Vaidika Verse! [2 - 6 - 3]

XXXXIl) Maya Sankalpena Vrutti Jnana Prajnabihi = Vyavaharika Prajnya
= Laukika Prajnya
529) Bashyam : Chapter 3 - Karika No. 24 continues

HTH SiaausTEl Jfeamdcad AEcaRgFHESN: |
AR SIS : SIS :, “STSTEHI
CRCINES S R I

It is true (Satyam) that maya has the meaning of knowledge gained through the senses
(Indriyaprajnayah - known as vritti Jnanam or Laukika Prajnah). Since vritti Jnanam is
accepted (Abhyupagamat) as a kind of maya, (Mayatvam) and Maya being a product of
Avidya (Avidyamayatvena), it is not a Mistake (Adosah - to say maya means Prajna).
Through mayas (Mayabhih) mean (iti Arthah), through different kinds of sense
knowledge (indriyaprajnabhih) as they are all products of ignorance (Avidyarupabhih).
'Brahman without being born as the creation is born in different forms' (“Ajayamanah
Bahudha Vijayate”) says the Upanishad (iti Sruteh). 2159




I) Satyam :

* What you say is correct.

* Maya = Prajnya in Sanskrit dictionary.

 Word Prajna = Vrutti Jnanam

e Laukika Prajna = Indriya Prajnya

= Avidya Gatvena

1)

Maya Product

Vrutti Jnanam of both

Bagawan

Jiva

- Both Vrutti Jnanam Mithya
- Through Vrutti Jnanam
Bhagavan appears plural

lll) Avidya Matrena Maya Abi

Gamayate :

e All Vrutti Jnanam = Mithya.
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IV) Adosha :

* Nothing wrong in translating Maya = Mithya or Magic.

V) Final meaning of Upanishad Mantra :

* Mayabihi = Indriya Prajnabihi.

* Through Vrutti Jnanam, Avidya Rupa, products of Avidya, Plurlaity experienced.

V1) Adhyasa Bashyam :

e All Vyavahara, transactions are based on ignorance only.

e All transactions done by Ahamkara.

* Ahamkara produced by mixing up — Atma + Anatma due to self ignorance.

* Atm - Anatma mixing up takes place by Avidya / Maya — hence Mithya.

VIIl) Conclusion :

a) All transactions originate because of ignorance.

b)

Sarve Vyavahara due to Avidya

Karma Khanda

Upasana Khanda

Jnana Khanda

* Puraskrutya Eva Bavati Iti Artaha.

e 2nd question explained.

e 2 quotations complimentary.

2761




c) Bhagawan magically created the world.
* Therefore plurality is not there.
* Neha Nana Asti Kinchana.

Katho Upanishad :

Manasai-vedam aptavyam, neha nanasti kincana,

AHEEATA 17 Ao (@9 |
qeT: § qe] =i 7 3% A9 90T 1991

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11 111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [l = — 11]

VIil) 37 Question :

Purusha Suktam :

FMIIAERIG T &7 | TP g faetad | orajapas carat garbhe antah | ajayamino bahudhd vijayate
@ IR qe A | AT TefteefRy e 11 sy dhirgh parijanant] yonim| maricindrh padam icchanti vedhasal |

Prajapati (the Supreme Creator) moves inside the cosmic womb. (Though) unborn, He takes
birth in a variety of ways. The wise ones know His (real nature) as the origin (of the universe).
The (secondary) creators desire to attain the positions of Marichi and others. [Verse 21]
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530) Bashyam : Chapter 3 - Karika No. 24 continues
<N
T SEd d G | g 21eg) SaRuny -~ HEdaid |
. o\
A TAEHCE Jgl SieH RS TR, STl
=\ a\ .
2ATHE F |

Therefore (Tasmat) without a doubt (Tu - it would mean that) Brahman is born (Jayate
Sah - in various forms), with the help of maya only (Mayaya Eva). The word 'Tu’ (Tu
Sabdah - from the Karika is added here) to Emphasise (Avadharanarthah) that creation
has only seemingly originated, through maya alone (Mayaya Eva Iti). Just as in fire
(Agnau iva), there cannot be (Na) two opposite qualities of heat (Ausnyam) and
coldness (Saityam Ca), so also indeed (hi), the Qualities of Non-creation
(Ajayamanatvam) as well as being born in various forms of creation (Bahudha Janma
Ca), both being in one thing (Ekatra) is not possible (Na Sambhavati).
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I) Ajayamana :
e Without creation.
Il) Bahudavijayate :
* Creation is born, appearing.
I1l) Brahman becomes many, creates many
* Itis a contradiction.
Example :
* Waker without creation, becomes many in dream (Nidra Shakti).
* Brahman without creation becomes many in waking (Maya — Avidya Shakti).

* Without 2 Shaktis — No Vedanta, No Advaitam, No magical creation, as though,
seeming creation.

IV) Without actually creating, Bhagawan unreally, as though creates.
* Ajayamana Bahuda Vijayate Iti Srute.
* Tasmat Mayaya Eva Saha Jayate.
* Brahman creates the world, Mayaya Iva.

* Only through Maya — magical power.
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V) 2" Line :

Ajayamana Saha, Gaudapadas words.

V1)

Without creating the world, Brahman becomes the world through Mayaya.

Mayaya not in Purusha Suktam.

Gaudapada adds to remove seeming contradiction.

To — 2 Meanings

- However
- Normal meaning

Contextual meaning

Only

lva Karakaha
Avadharanartha

Emphasis

Mayaya Eva

Through Maya only
Seemingly only creation
originates from Brahman which
is eternal

Therefore world also eternal
but seemingly
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VIl) Why Emphasis ?

* World is created unreally only.

* Upanishad negates real creation because real creation is never possible.

VIII) Why real creation never possible?

2 Reasons
|
| |
- Purusha Suktam - Logically
- Proof - If there is real creation,
- Bhagawan creates without Upanishad can’t negate
creating

IX) Upanishad can’t say :
* Really creating the world Bhagawan does not create.

 Contradiction.

Ajaya Mana Bahuda Vijayate

Non creation Real creation

Contradictory
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XI)

Unreal Creation Non Creation

Can exist

XIl) Real world removed, replaced by unreal.

Under developed country Developing country

Ok

* Underdeveloped + Developed country.
XIll) Conclusion :

* Interpret creation as unreal, seeming, appearance, Mithya only.
XIV) Heat + Cold in fire can’t co-exist.
XV) Fine observation by Gaudapadacharya

e Very useful for Moksha Jnanam.
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Revision :
Karika No. 23 :
|) Gaudapada engaged in one of the difficult topics of Advaita Vedanta.
Il) Upanishad :

* There is no creation that originated from Brahman.
I1l) Jagrat is only a seeming appearance of unreal creation like the dream world.
IV) No Actual origination at all.
V)

2 Methods to establish this

Analysis of Sruti Logical reasoning

VI) 15t analysis of Upanishad :

Gaudapada :
e Admits that Upanishads do mention - world is born out of Brahman.
Vi) _
Question
I
| |
- lIs it real world origination - It is unreal world origination
- Others say real world - Vedantin = Unreal world

e Upanishad does not say.
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VIII) Study Upanishad with complete picture / Darshanam.
Important Rule :
* Samavaya
e All parts should fit final picture.
IX) In later portions, Upanishads negate creation.
X) Conclude :
e Origination is seeming manifestation, unmanifestation.
* Veda negates existence of the world.

XI) If real world originated from Brahman, 2 Satyams, Anirmoksha Prasanga, will contradict
Sruti statements, confused teaching.

XI) Veda

Neha Nana Asti Ajaya Mano
| |
Creation and non-creation
Can’t coexist w.r.t. same world
Contradictory ideas
Unreal and negation can coexist.

- Negation of world
- Can’t delete statement

XIll) Brahman seemingly creates the world without really creating the world.

* Waker seemingly creates the dream world without really creating the dream world.




XIV)

V)

XVI)

Brahmans creation Wakers creation of dream world
- Cause = Moola Avidya = Maya - Cause = Ignorance of Vyashti,
- lgnorance of Samashti — Totality individual waker

f
Anumana Pramanam

Tu Iti Shabda

\ 4

Emphasis

\ 4

- World has originated seemingly
only, not really.

- Hence can be negated by Jnanam
of Adhishtanam Brahman

- Hence Mithya, appearance, unreal

One Agni

Can’t be hot Can’t be cold also

Both can’t coexist in one locus.
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531) Bashyam : Chapter 3 - Karika No. 24 continues

‘\

%@drﬂl%llc?\-lchccquzlcd:ld %ll%ﬁT(%l?l‘\TSﬁ: “T A&
%: Alh: ThHcaHIIRAd:” (3-3-9) FATCHSEUTIA |
“HeAl: T A (F-S-3-9-90) Ifdl Ffeadcars
ORI 1l ]3|

(The Upanishad clearly says that), the vision of Non-duality of the Atma alone (Atma -
Ekatva Darsanam Eva) is the intended message of the Sruti (Srutiniscita Arthah),
because it is fruitful (Phalavattvat Ca). For that person who is able to see the vision of
oneness, in keeping with the Sruti (Ekatvam) 'what is delusion for him, or sorrow for
him’, meaning they are not there for him (“Tatra Ko Mohah Kah Sokah”), says Isavasya
Upanishad - 7 (ityadi Mantravarnat. - And the Katho Upanishads 2-1-10 also, through
its censure (Ninditatvat Ca) of the one, who sees multiplicity, implied by creation etc
(Srstyadi Bheda Dresteh) says that (iti), 'he will go from death to death' (Sah Mrtyoh
Mrtyum Apnoti” - meaning he will be born again and again and remain in Samsara. It
thus negates creation being real).
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Commentary of Karika 23 over.

I) Shankara adds a note in support of our conclusion.

1)

Real world has not come.
Dvaitam is not there really.
Dvaita Abava concluded.
Advaita Bhave established.
Don’t negate Adhishtanam.

Remember all features of Adhishtanam to hold Brahman firmly.

Dvaitam

- Really not there - Experientially available like
- Real Duality as a fact is negated dream

- Vedanta does not negate
experiential duality

l1l) Advaitam alone is there.

To reveal this another Pramanam is there.
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IV) Arthavada + Prayojanam :

2 Tatparnaya Nirnaya
|
6 Clues

| |
(1) (1) (1) (V) (V) (V1)
Upakrama Upasamhara Abhyasa Prayojanam Upapatti Artha Vada

| | | |

Repetition Unique Logic Glorification

V) Atma Ekatva Darshanam Eva Pahalayavatva
* Advaita Darshanam = Fruitful
= Gives freedom from delusion and sorrow.
* Dvaita Darshanam = Dukham, Shokham
= No Prayojanam given in Sruti.
VI) Ishavasya Upanishad : Verse 7

~ cr. = ~
RUSEESEIIN H\dlrﬂlqulli\lgm [ | Yasmin sarvani bhutani atmaiva-bhud vijanatah,
d= E{:T\[ fﬁz % QT]ch WehcdHGURAd: 1| 9 I tatra ko mohah kah soka ekatva-manu-pasyatah [7]

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel
deluded thereafter? What grief can there be to him who sees oneness everywhere? [Verse'7]’




e If person understands Advaitam with Shastra Pramanam.
VII) Anu = Shastra Chakshu / Jnana Chakshu = Eye of wisdom
= Shows Advaitam as reality.

VIII) Mamsa Chakshu — sees only Dvaitam always.

IX) Benefit — Samsara Nivritti
| l |
Moha Nivritti Shokha Nivritti
| |
- Delusion / conflicts in life - Nahi Prapashyami
- Karpanya Dosha Pahatas Svabava - Gita : Chapter 2 — Verse 8
- Gita : Chapter 2 — Verse 7 - My sorrow can’t be removed by
- Mind is confused —right / wrong winning war
- Dharma - Adharma - Sorrow burns my senses
- Fight / not - Even if | win lordship over Gods
and domination of Earth.
Gita:
¢ N N - -
FRUIGE I e : karpanyadosopahatasvabhavah
Wﬁ:{ el ‘qﬁ'{qn:[\g—-aa'[ | prcchami tvam dharmasammiidhacetah |
q-c—{,:?:[: TS IR q\fg ag':] yacchreyah syanniscitam brihi tanme
I%IGT{%SE ﬂﬂ%[ qi i IS 1l R-w |l $isyaste'ham $adhi mam tvam prapannam | |2.277u




My heart is overpowered by the taint of pity; my mind is confused as to duty. | ask Thee. Tell
me decisively what is good for me. | am Thy disciple. Instruct me, | have taken refuge in Thee.
[Chapter 2 — Verse 7]

G ]% EI'CI':‘Q_JITC-'\:[ HATIT<g na hi prapasyami mamapanudyad
EIWTGUT&[?E?JTUITFL | yacchokam ucchosanam indriyanam |
AT HHATIH '-{(Fll-l‘é\ avapya bhumavasapatnam rddham

T ﬁWﬁ QTW Il R-< |l || rajyam suranam api cadhipatyam | |2-8] |

| do not see that it would remove this sorrow that burns up my senses, even if | should attain
prosperous and unrivalled dominion on earth, or even lordship over the gods.
[Chapter 2 - Verse 8]

« Samsara (Moha) always followed by Shoka.

X)

2 fold Samsara

15t Moha 2nd Shokha

* This can go permanently by Advaita Darshanam.
* Ekatvam Anu Pashyataha.
* Mohaha Nasti, Shokhaha Nasti.

e This is benefit of Advaita Jnanam. 217




Xl) There is no benefit of Dvaita Jnanam mentioned in Sruti.

e Advaitam alone is the intended message of Sruti.

* In Dvaitam, creation, no Prayojanam.

e Accepting creation promoting Dvaita Darshanam is useless.
XIl) Ajayamana... Pramanam for Shoka — Moha Nivritti

* Permanent relief from grief (Emotions) and conflict (Intellectual).
XIll) Negate Dvaitam

* Promote — Advaita Darshanam which is beneficial.
XIV) Offensive argument :

* Dvaitam positively creates Samsara.
Katho Upanishad :

q?;a f deHd YaHT da |r:-c| s | Yade-veha tad-amutra, yadamutra tadan-viha,

W:]-: q "lt“_{"llw\md T35 .-||:-'|q qaqﬁj | 90 || mrtyoh sa mrtyum apnoti, ya iha naneva pasyati 11 101l

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and
what is there, the same is here. He proceeds from death to death who beholds here difference
(between Brahman and the world). [Il — | —10]

e Also in Brihadaranyaka Upanishad.
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XV) Nindha of Dvaitam done in Sruti
* Go from death to birth to death.

e All when plurality taken as real.

Perceiving Plurality = Ishvara Srishti, does not cause problem.

Perceiving plurality as real = Jiva Srishti, Samsara starts with Moha, Shokha.
XVI) Nindha Arthavada Lingam

Previous quote Ajayamano... Prayojana Lingham.

XVIl) Gaudapada does not mention Katho Upanishad — Chapter 2—-1-10
e Shankara adds.

XVIII) Anvayah :

Hedd: Anvayah
AT AN 3], T HIATH: el AU T AR,
AAEHIA: §: AT q a5 ST |

"na iha nana” iti, “indrah mayabhih” iti api ca amnayat,
ajayamanah sah mayaya tu bahudha jayate ||

That Atma is indeed born apparently, as revealed by the following Vedic statements - "In this

(Atma) there is no plurality at all“. "The Atma (is seen as many) due to maya“. "Remaining
unborn (it is apparently born) as many*“.
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532) Chapter 3 - Karika No. 25 :
FRIRIATETE T8 Sfaiedd |

Il A ST FROT S 1| 3-411
sambhiiterapavadacca sambhavah pratisidhyate |

ko nvenarh janayediti karanarh pratisidhyate || 3-25/1

Again by the negation of the Creation (Sambhuti), the Creation is refuted, Causality in
Atman is denied again by such a statement as, “Who can cause it to pass into birth?”
[3-K-25]
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533) Anvaya : Chapter 3 - Karika No. 25
SRt

HRd: IOAE.  @R{d: Jiaiedd |
“ g TAH, FA[Ad” I HROT SfarreTa

Anvayah

Sambhiiteh apavadat ca sambhavah pratisidhyate |
“ko nu enarh janayet” iti karanarn pratisidhyate ||

Moreover, origination or creation is negated by the negation of Hiranyagarbha. The
cause is negated by the statement "Who indeed will create this (Jiva)?"
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|) Gaudapada quotes Isavasya Upaishad — Verse 12 and Brihadaranyaka Upanishad.
Il) To interpret Srishti correctly, we have to consider these Mantras also.
Example :
* To understand one article of constitution, must know other article also.
Ill) Conclusion :
e Srishti came out Seemingly without really.
* Coming out.

IV) Ishavasya Upanishad : Verse 12

. L L =, LY =
SHed dH: HGRId ST dHIHE | Andham tamah pravisanti ye'sambhuti-mupasate,

HFTT 9 = %l EF:?T 93 {-lHi{:QI' AT 1 2R tato bhuya iva te tamo ya u sambhu-tyagm ratah [12]

They fall into blindening darkness who worship the Unmanifested (Prakrti) ; but those who
devote themselves to the Manifested (Hiranyagarbha) enter into greater darkness. [Verse 12]

« Sambutihi = Hiranyagarbha Upasana in the context of 12t" Mantra.
* Proves unreal creation.

V) Upanishad degrades Hiranyagarbha Upasana.
* Gaudapada takes this to his Advantage.
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VI) Hiranyagarbha is 15t one born out of Brahman, Karya Brahma.

e Criticism of Hiranyagarbha Upasana is indirect criticism of Hiranyagarbha, criticism of
Srishti = Karyam.

VII) Ninda of Upasaka = Nindha of Srishti, hence it is Mithya is Gaudapadas teaching
e Sambutihi = Hiranyagarbha.

VIII) Shankara gives another interpretation of Sambutihi in Isha — Bashyam because of
position, context of mantra there.

IX) Now we will keep Karika Aside and study Ishavasya Upanishad 6 Mantras.
* They are useful to study Chapter 3 — K- 25 Bashyam.
X) Kailasha Ashram is in Rishikesh and Uttarkashi.

Swami Vishnu Deva Ananda Giri great teacher, scholar in Kailash Ashram (different than
Vishnu Deva Ananda of Shivananda Ashram)

X1) Swami Vishnu Deva Ananda has

written Tikas on

10 Upanishads 10 Bashyam Anandagiri Tika

 Texts available in Kailash Ashram.
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XI1)

Ishvasya Upanishad

Verse 12, 13, 14

Verse 9, 10, 11

- One group
- Take first

- Karma — Upasana Samuchhaya

XI11) a)

- Second group

- Take after 15t group

- Karma + Upasana Samuchhaya
and then Brahma Jnanam

In Mantra 8, Vedanta is over.
With individual Karma or Upasana get only limited results.

Combination gives superior result.

Karma + Upasana = Avidya

\ 4

Do simultaneously

\ 4

Get Sadhana Chatushtaya Sampatti
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b)

Then do Brahma Jnanam

\ 4

Krama Mukti

* Do sequentially — 15t Karma + Upasana
—2"d Brahma Jnanam
XIV) Avidya Mrityum Tirthva :
» Cross over impurities, obstacles of Mala, Vikshepa.
* Mrityu = Obstacles, mental problems.
XV) Vidyaya = through Atma Jnanam, Amrutatvam, eternality gained.
534) Bashyam : Chapter 3 - Karika No. 25 Starts

“Ieed TH: TiRTied 4 TRYfIEd” 3-3-R) 31
SR o : Tfeiedd | 7 f o
AR TRl G9ETE S99 |
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"Those who do Upasana of Hiranyagarbha (Ye Sambhutim Upasate) enter into blinding
darkness (Andham Tamah) Pravisanti", - which means they continue to be in
ignorance, not achieving anything). By these words of the 12t Mantra of Isavasya
Upanishad, (iti) by way of negating Hiranyagarbha Upasana (Sambhuteh Upasyatva
Apavadat), creation (Sambhavah) is negated (Pratisidhyate). If Hiranyagarbha's
(Sambhutau) origination (Sambhutayam) is a reality (Paramarthatah), then the
negation of it (Tad Apavadah) by Sruti would be untenable (Na Upapadyate - which,
therefore leads to the conclusion, that the Karyam, Hiranyagarbha as well as the
creation is Mithya, and Brahman is not a Karanam for this universe).

Isavasya Upanishad :

. L L =, LY =
SHed dH: HGRId ST dHIHE | Andham tamah pravisanti ye'sambhuti-mupasate,

HFTT 9 = %l EF:?T 93 {-lHi{:QI' AT 1 2R tato bhuya iva te tamo ya u sambhu-tyagm ratah [12]

They fall into blindening darkness who worship the Unmanifested (Prakrti) ; but those who
devote themselves to the Manifested (Hiranyagarbha) enter into greater darkness. [Verse 12]

|) Gaudapada refutes Hiranyagarbha Upasana

* By negating Hiranyagarbha Upasana, he negates Hiranyagarbha, Srishti, 1t member —
origination negated.

II) This is Gaudapadas indirect approach of Ishavasya mantras to negate Srishti and prove

Advaitam. 2784




)

IV)

Shankara has 2 versions for Ishavasya
Upanishad

- One in his Bashyam of Ishavasya
Upanishad

- One here
- Different approach

Takes 6 Mantras here as 2 Units

1St

2nd

|

|

- Verse 12, 13, 14

- Karma, Upasana Samuchhaya for
Sadhana Chatustaya Sampatti

- Saha Samuchhaya

Verse 9, 10, 11

Karma + Upasana 1%

- 27— Brahma Jnanam

For Moksha Krama Samuchhaya

V) Patta Kramat Artha Kramat Baliyan.
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Vi)
Mantra 11 Mantra 12

Krama Samuchhaya - Saha Samuchhaya
2" line Avidya Mrityum Tirthva
Mrityum = Mental impurities
Avidyaya = Karma + Upasana

VIl) Vidyaya Sambutaya = Origination.
* If Hiranyagarbha has really originated, really born, Hiranyagarbha will be real.
VIII) What is real can’t be criticized, negated.
IX) Upanishad criticizes Hiranyagarbha.
* Therefore Hiranyagarbha can’t be real.
X) Paramartata — if he has really originated, Upanishad would not have criticized.

XI) Hence Hiranyagarbha, Srishti, not real.

* Therefore Brahman is not a Karanam for the Universe = Original topic.

XIl) Purva Pakshi — Starts now :
e Shankara introduces Purva Pakshi.
* Sambavaha Pratishiddate.
* 1st|line commentary:
Gaudapadas words in this Shloka.

e By criticism of Hiranyagarbha Upasana, Upanishad criticizes origination itself. 2786



535) Bashyam : Chapter 3 - Karika No. 25 continues

) [T P S BRI |
7 <3 T JleRTied AT §-3-2) 3 |

An objection (Nanu - the Isavasya Upanishad is not condemning karma or Upasana,
but) in order to enjoin (Vidhi Arthah) the combination (Samuccayah) of Upasana
Sambhuteh) with karma (Vinasena), the Upanishad is condemning Upasana (Sambhuti
Apavadah, - When done alone just as (Yatha - the same Sruti condemned karma

when done alone saying) "Those (Ye) who do (Upasate) only karma (Avidyam) enter
into blinding darkness (Andham Tamah Pravisanthi" — Isavasya Upanishad - 9) iti.

1) Nanu = Objection by Purva Pakshi.
I1) What is objection?

 Ishavasyas criticism of Hiranyagarbha Upasaka in 12t Mantra.
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l1l) Upanishad really not criticizing.

* Correct interpretation

* Hiranyagarbha Upasana not bad, not to be criticised.

* Don’t practice Hiranyagarbha Upasana by itself, reinforce by Veidika Karma.

IV) Aim :

Combination of Upasana and Karma not Nindha or instruction to drop Upasana.
* It is not seeming criticism, not real criticism.
* Don’t take half truth.

* Srishti not criticised, it is real, Brahman = Karanam.

V) Shankara introduces this Purva Pakshi in Karika.

* Itis notin Gaudapadas Karika.

* Reply involves revised interpretation of Ishavasya Mantra.
* Ingeneous reply.
V1) Andah Tamah Pravishanti.. In Verse 9, 10, 11, Samuchhaya glorified.
VIl) Verse 12, 13, 14, Samuchaya glorified, individual not criticised.
 Don’t misinterpret Shloka.

2788



536) Bashyam : Chapter 3 - Karika No. 25 continues

TIHE SFAIERTET TR [AaEREgar=aed

|
AANY [SATRITEIET HHUT: RIS eI
R IR R IO CEERICR T Eaate ts e
JEHEERNINET FHRSE S e d
m‘qam?lﬁﬂnaaw qai\m%a@m%am
HeARIIRUT SadieRi-RHag el Tl |

What you say is correct (Satyam Eva - by studying the twelfth mantra alone one will
not understand - that it is not criticism of Hiranyagarbha Upasana, because) the
negation of Upasana, there (Sambhuti Apavadah) is to draw your attention to the
efficacy of combining as a Vidhi (Samuccaya Vidhanarthah) the visualization of the
devata (Devata Darsanasya) Hiranyagarbha, who is the object of Upasana, (Sambhuti
Visayasya), along with Vaidika karma, which is indicated by the word Vinasa (Vinasa
Sabdavacyasya Karmanah).

189



But still (Tatha Api - what is really meant here is), that karma called Vinasa
(Vinasakhyasya Karmanah), because it is meant for transcending death like (Mrtyoh
Atitaranarthatvavat) natural tendencies generated by ignorance (Svabhavika
Ajnanapravrtti Rupasya); and so also, similarly the combination of Hiranyagarbha
Upasana with the karma (Devatadarsana - Karma - Samuccayasya), which is enjoined
to take one beyond death (Mrtyoh Atitaranarthatvam), is in fact meant, for the
purification of the person (Purusa Samskara Arthasya), from the Death like Dirt of the
two fold longing for ends and means (Sadhya - Sadhana - Esanadvaya - Laksanasya -
Like going to Svargaloka or Brahmaloka), generated by the desire for the results of
karma, and Upasana itself (Karma Phala Raga Pravritti Rupasya). In this manner (Evam
Hi), the person (Purusah), who is freed (Viyuktah), from the death like impurity,
(Mrtyoh Asuddheh), characterized by the two fold desire for means and ends
(Esanadvaya Rupat), is a purified person (Samskrtah Syad). Therefore (Atah) indeed
avidya (Hi Avidya), characterized by (Laksana) Karma - Hiranyagarbha Upasana
Samuccayah (Devata - Darsana - Karma - Samuccaya) is meant to take one beyond
death (Mrtyoh Atitaranarthah of desire for means and ends, like going to Lokas).

1) Involved, complicated Paragraph, revised interpretation.
e Sanskrit compounds uniqgue here and makes it difficult.

e Purva Pakshi is correct partially.
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Il) Isavasya Upanishad : Verse 12

. L L =, LY =
SHed dH: HGRId ST dHIHE | Andham tamah pravisanti ye'sambhuti-mupasate,

HFTT 9 = %l EF:?T 93 {-lHi{:QI' AT 1 2R tato bhuya iva te tamo ya u sambhu-tyagm ratah [12]

They fall into blindening darkness who worship the Unmanifested (Prakrti) ; but those who
devote themselves to the Manifested (Hiranyagarbha) enter into greater darkness. [Verse 12]

* Seeming criticism, not real criticism, Nindha not clear.
 Aim : Don’t practice Upasana alone.
* Do Karma — Upasana Samuchhaya.

Ill) Isavasya Upanishad : Verse 11

. * ™ . ™ .
d<l 9 AT 9 d&dggHd de | Vidyam cavidyam ca yastad vedo-bhayagm saha,

Bﬂ%i?]?-l'[ H-cgj; dﬁlch ]%?ZI'C[TSHEIH@%\[ 122 1l avidyaya mrtyum tirtva vidyaya-'mrtam-asnute [11]

He, who knows at the same time both Vidya and Avidya, overcomes death by Avidya and
obtains immortality by Vidya. [Verse 11]

* Nindha implied
* Study Karma, Upasana, Jnana Samuchhaya is teaching here.

* Both Karma + Upasana seemingly criticised. 2791




IV) Verse 9, 10, 11 should be read after Verse 12, 13, 14.
V) Isavasya Upanishad : Mantra 11
a) Karma — Upasana Samuchhaya Named Avidya
e Avidya Mrityum Tirtwa
* Avidya is within realm of spiritual ignorance.
* Karma and Upasana within realm of spiritual ignorance.
b) Mrityum = Antahkarana Shuddhi
* Purification of mind.
c) Karma — Upasana helps person to remove impurities of Mind.

* Neither gives Jnanam and Moksha.

d) Hiranyagarbha Upasana will not give Atma Jnanam or Moksha.

* What gives Moksha?
e) Vidyaya Ashnute :
* Vidya = Brahma Jnanam for Moksha.
f) By word Avidya, karma, Upasana criticised.
* Hiranyagarbha criticism is there.
VI) Isavasya Upanishad : Mantra 12
* Alone if read, criticism not evident.

e Extract above from the Paragraph.
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VII) Satyam Eva :
* By Mantra 12, you wont understand criticism of Hiranyagarbha Upasana.

* 12 talks of Karma + Upasana Samuchhaya only.

* Hiranyagarbha is seemingly criticised to add karma (Ritual) with Upasaka.

* Devata Darshanam = Devata Upasana.
VIII) What type of Devata?
e Dealing with Sambuti Vishaya = Hiranyagarbha.
* Upanishad wants to add Veidika Karma also.
VIIl) No word in Mantra 12 has dictionary meaning.
* Vinasha = Veidika Karma not death.

IX) Study Isavasya in following order :

a) Mundak Upanishad b) Keno Upanishad

c) Katho Upanishad d) Taittriya Upanishad

e) Kaivalya Upanishad f) Mandukya Upanishad

g) Prashna Upanishad h) Aitareya Upanishad

i) Ishavasya Upanishad j) Brihadaranyaka Upanishad
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X) Mantra with order says :

a) Ishavasya Upanishad

b) Keno Upanishad

c) Katho Upanishad

d) Prashna Upanishad

e) Mundak Upanishad

f) Mandukya Upanishad

g) Taittriya Upanishad

h) Aitareya Upanishad

i) Chandogya Upanishad

j) Brihadaranyaka Upanishad

* |savasya Upanishad — First — Misleading.

Xl) Isavasya Upanishad :

* Verses 1 -8 —Teaching over.

e 9-14-problem

» Take up Isavasya Upanishad last, after finishing all other Upanishads.

XIl) Vinasha = Veidika Karma for prescribing combination

 Don’t do Hiranyagarbha — Upasana alone.

* Sambuti Apavada, seeming negation, not real negation.

e Shankara says — | agree.

« 12t Mantra evidently criticizes Hiranyagarbha — Upasana.

e Criticism clear only when you read Mantra 11 after Mantra 12.
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XIll) Thathpai :
e Still, Karma, Upasana is great.
e Mrityoho Atitaranartham Bavati.

e Karma — Upasana falls within Avidya only.

* Avidya means self ignorance.

XIV)

2 Stages in Mantra 11

Before Karma Upasana

After Upasana

|

|

Avidya without pure Mind Avidya with Pure Mind, Chitta

Shuddhi

e Still in Samsara.

XV) Mrityu = Raaga Dvesha based instinctive actions.

= Death of real Jiva, Sakshi Jiva.

* Instinctive action = Svabavika, Pravrutti

= Impure action = Mantra 11
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XVI) Why Mrityu?
* Instinctive actions do not purify the Mind, but pollute the Mind.

Example :
* Coffee / Tea = Mrityu
= Svabavika Pravrutti, Raaga Dvesha based pursuits.
Upanishads Aim :
* To remove all Svabavika Pursuits.
* How?
XVIl) On getting up, do Pancha Maha Yagya, Deliberate Snanam, Veidica Karma.

Aghamarshana Sutram :

- YA g Merai e | Gangge Ca Yamune Caila-F va Godaavari Sarasvati |
Ry s1aft srasfRafafi g 1 || Narmade Sindhu Kaaveri Jale-[A]smin Sannidhim Kuru ||

O Holy Rivers Ganga and Yamuna, and also Godavari and Saraswati, O Holy Rivers Narmada,
Sindhu and Kaveri; Please be Present in this Water (and make it Holy).

* Invoke Ganga... Kaveri.
* May You purify my body, mind, Indriyas by removing Raaga Dveshas.
e This is called crossing Mrityu.

* Reduction of Raaga — Dvesha, Instinctive desires = Death in Mantra 11. S06




XVIII) Veidica Karma reduces Raaga Dvesha.
Criticism :
* Does not give Jnanam, Moksha.
XIX) Karma Yoga, is greater than Karma.
* Don’t confine only to Karma Yoga.
* Reduce Karma, spend more time for Sravanam / Mananam / Nididhyasanam.
XX) Karma in the beginning is glorious.
e Continuation is not glorious, come to Vedanta.
* Mrityur Karmar Tattvam.
XXI) Upasana can also purify mind.
e Devata Darshana Samuchhaya
o Karma + Upasana combination
o Hiranyagarbha Upasana
o Seeing Purusha Tatvam
o Cross over Mrityu = Death
XXII) Mrityu Definition = Karma Phalam Raaga Pravrutti Rupam

= Impurity in the form of doing Karma and Upasana and realizing
Phalam.
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XXII) Phalam = Svarga, Brahma Loka

Sadhanam Means Sadhanam Ends

- Karma — Upasana - Brahma Loka, Svarga Loka
- |ha Amrutatva Phala Bhogan

Bhoga Viraga should take place in the Mind = Total Vairagyam should come.

Brahma Loka Trini Kara, it should appear as Blade of grass, worthless, Kaka Vishta.

XXIV) To get Vairagyam, Karma Yoga + Upasana Yoga are required.

All desires = Impurity = Mrityu in Mantra 11.

Mrityoho Atitaranarthvam.

Karma Yoga + Upasana Yoga — combination is for crossing over Raaga, Dvesha
impurity, helps us to get Vairagyam.

Does not give Jnanam or Moksha.
Criticism is done by calling Karma Yoga + Upasana Yoga as Avidya.
Jnana Yoga = Vidya

Revision : Karika No. 25

|) Evam Ishana Mrityo Lakshanartha Vidya

II) Shankara explains 1% line of Karika No. 25.

IIl) Gaudapada is negating Srishti by talking about Hiranyagarbha Upasana Nindha in Mantra
12 of Ishavasya Upanishad.
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IV) Purva Pakshi :
* |tis seeming criticism not factual criticism.
* Don’t do Upasana Alone, do along with rituals, Karma..
V) Hiranyagarbha — is valid, meaningful, purposeful.
VI) Shankara :
* 12t mantra, agrees it is seeming criticism.
* But asks Purva Pakshi to come to 11t Mantra after doing 12, 13, 14.
VII) Explains 2"9 Line of Karika No. 25.
e Avidyaya — Mrityum Teerthva.
e Vidyaya — Amrutam Ashnute.
* Avidya = Karma Yoga + Upasana Yoga — Samuchhaya, Combination.

e Upanishad indicates Karma + Upasana also keeping person in Avidya, self ignorance,
Samsara.

* Limitation of Karma Yoga + Upasana Yoga = Criticism.
e Upanishad Admits Karma Yoga + Upasana Yoga gives only purification of Mind.
VIII) Mrityu = Mental impurities in the form of worldly desires.

* Karma, Upasana Samuchhaya will give Vairagyam (Dispassion) but not Jnanam,
Moksha.

* This is criticism of Hiranyagarbha Upasaka in 6" mantra of Ishavasya Upanishad. /o9



IX)

Mrityuhu

Not Samsara here

But Antahkarana Ashuddhi

X)

Esha Trayam

Putra

Vitta

Loka

f

- Transcended by Karma and Upasana

- Impurely or purely ignorant not good

XI) After Karma, Upasana, come to Vedanta.
Mundak Upanishad :

T IR FHETH S0

™, (|“\"(‘

TICHTATATRIST: e |

g H oA HHTO AT SFeBA |l 221

Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena,

tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham Il 12
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Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire
freedom from all desires, reflecting that nothing that is eternal can be gained by Karma. Let
him, in order to obtain the knowledge of the eternal, take sacrificial fuel (Samit) in his hands
and approach that preceptor alone who is well-versed in the Veda-s and is established in
Brahman. [ = 1l — 12]

* Thisis indicated in 11t Mantra.
e Avidya Mrityum Teerthva Vidyaya Amrutam Ashnute.
 Come to Jnana Yoga explained in next para.

537) Bashyam : Chapter 3 - Karika No. 25 continues

TaHY TSI HARIATuEd
RSB TS I Awd( el
HTCHE T Ica R EHTE I arTaE
QT SelfaHdcadT gmw
TSI GYEEd §cg<ad |
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In this manner alone, as explained by me (Evameva - by the practice of karma Upasana
Samuccayah), one is able to cross death, which is but (a form of) Avidya or spiritual
ignorance (Avidyayah Mrtyoh Atitirnasya) which is Characterised by worldly desires for
means and ends (Esana Laksanayah); and thereby, become totally dispassionate
(Viraktasya), and get committed to inquiring and Analysing the meaning of the Upanishad
Vakyas (Upanisat - Sastra - Artha - Alocanaparasya). (For such a person), definitely without
any hindrance or obstacle (Na Antariyaki), the rise of knowledge (Vidya Utpattih) of the
oneness of Paramatma (Paramatma Ekatvam - takes place). This (iti) in relation to the
ignorance, that was there before (Purvabhavinim Avidyam Apeksya), the knowledge of
Brahman, (Brahma vidya) comes later (Pascad Bhavini), which is the means for Moksa
(Amrtatva Sadhana); and since both avidya (Karma - Upasana Samuccayah) and vidya
(Brahma Jnanam) are happening sequentially in the same person (Ekena Purusena
Sambadhyamana), it is said to be Avidya - Vidya krama Samuccaya (Samucciyata Iti Ucyate).

1) Evam Eva :
* In this manner, person transcends Mrityu.
Mrithyu
|
| |
Literally Contextual
| | |
- Death - Avidya
- Self ignorance
. 2802
- Worldly Pursuits




e Peculiar combination of words in Ishavasya Upanishad — Verses 9 — 14.

1)

Eshana

Desire

Attachment

Death

Spiritual ignorance

lll) As long as attachment is there, Vedantic study will not give Vidya, spiritual unfoldment.

* Eshana leads t spiritual destruction.

* Viraktam = Dispassion, detachment.

IV) Gita :

STERRTARTS:
gASRIIE =Y |

= =3 AT

asaktiranabhisvangah
putradaragrhadisu |

nityam ca samacittatvam

ggn‘%r@rqqf%rg Il 2322 |l|| istanistopapattisu || 13.10

Non-attachment; Non-identification of self with son, wife, home and the rest; and constant

even-mindedness
[Chapter 13 - Verse 10]

the

attainment of the desirable and the undesirable...
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With purified mind, do alochanam, enquiry, Analysis, closely observe.

Not causal study but consistent, systematic study.
Don’t do Gita Chapter 12-9-2-5-3-18.

Do in sequential manner.

Then only Aparoksha Atma Jnanam takes place.

V) Avashyam Bavitvam :

VIl) Brahma Vidya is means of real immortality.

Definitely Paramatma Ekatva Vidya Utpatti will happen.

Advaita Atma Jnanam = Vidya.

With qualification in the Mind, Moksha assured by Veda.
V1) Hetvarte — Therefore

Brahma Vidya will happen later.
15t — Karma — Upasana Samuchhaya.

Separately knowledge takes place.

Avidya (Karma + Upasana)

Vidya

- Happened previously
- Junior Sadhak

- Now
- Senior Sadhak

Both Avidya + Vidya exist in one same person, locus.
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* Both happen sequentially in one and same person.

* Its called Avidya — Vidya Krama Samuchaya, sequential combination.

Vi)

11th Mantra 12th Mantra

- Karma and Upasana sequential - Simultaneous combination
combination

IX) Ishavasya Upanishad :

. * ™ . ™ .
d<l 9 AT 9 d&dggHd de | Vidyam cavidyam ca yastad vedo-bhayagm saha,

Bﬂ%i?]?-l'[ H-cgj; dﬁlch ]%?ZI'C[TSHEIH@%\[ 122 1l avidyaya mrtyum tirtva vidyaya-'mrtam-asnute [11]

He, who knows at the same time both Vidya and Avidya, overcomes death by Avidya and
obtains immortality by Vidya. [Verse 11]

a) 1t line confusing

* Vidyacha Avidyamcha Yatad Sthena Vayam Staha.

* If a person combines vidya + Avidya together (Saha), simultaneously.
b) 2"d Line :

* Not simultaneious

* Avidyaya Mrityum Tirthva

. . 2805
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X) Many confusions in Ishavasya Upanishad :

All this based on revised interpretation in Mandukya and Aitareya Upanishad
introduction Bashyam.

538) Bashyam : Chapter 3 - Karika No. 25 continues
.Y ¢ [ ., Y ™, L%
IS ARIcdIHAAHTEA SA-ld<IHYEY [l Uq
L
HI[d RcA94dTG: |

Therefore Karma - Upasana Samucchayah (Atah) is only meant for something else than
knowledge of Brahman leading to moksha, like purusha samskara or Citta Suddhi
(Anyarthatvad). So from the standpoint of Brahmavidya (Brahmavidyam Apeksya),
which is the means of gaining Moksha (Amrtatva Sadhanam), there is negation of
Hiranyagarbha Upasana (Sambhuti Apvadah),

What is bottom line of Karika No. 25?
1) Ishavasya talks about Hiranyagarbha — Upasana.

* It helps in purifications of Mind.

* Removes worldly and family attachments.
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Esha Trayam

It is Avidya It can only purify If can’t give Jnanam /

Moksha

- Not Apparyam
- Can’t give Jnanam and Moksha
- Tatparya Abavat Nindhat Eva

Il) Anyataratvat :

 Compared to Armrutatva Sadhanam Karma, Upasana criticised.
lIl) Brahma Vidya meant for Moksha

 Tatparyam is there in Brahma Vidya.

IV) Upasana has secondary, non-essential purpose, hence criticised.
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V)

What is Tatparyam of Gita?

- Not Karma Yoga
- Secondary

- Chapter 3

- Not Upasana Yoga
- Secondary
- Chapter 6

f

Nindha, criticised compared to Brahma Vidya

- Jivatma — Paramatma
Aikyam and Adhishtana
Brahma Jnanam is
Tatparyam

- Chapter 13 — Verse 3

V1) Gauda Pada conveys using word Apavada cha in Karika No. 25.
VIl) Shankara justifies Apavada, criticism in context of Hiranyagarbha and Hiranyagarbha

Upasana.

e Gives validity to Sambuti Apavada, negation of Hiranyagarbha — Upasana.

539) Bashyam : Chapter 3 - Karika No. 25 continues

JIIRIFEAanTRd:, Td=IScdTd | 37d Ud
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And it will be subject to condemnation only (Nindarthah Eva Bhavati), even though
(Yadi Api) it is the cause of freeing one from Asuddhi (Asuddhi - Viyoga - Hetuh),
because it does not have direct connection to moksha (Atad - Nisthatvat). For this
reason only (Ata Eva - as there is no Paramartha Phalam), as Hiranyagarbha's existence
is only a relative reality, Mithya (Sambhuteh Apeksikam Eva Sattvam lti);
Hiranyagarbha and Hiranyagarbha Upasana (Sambhuteh) have been negated by the
Sruti (Apavadat). So from the standpoint of the absolute reality (Paramartha
Sadatmaikatvam Apeksya), Hiranyagarbha Upasana, called the relative freedom from
death (Amrtakhyah) has been negated (Pratisidhyate).

I) Vedanta criticizes Karma Yoga & Upasana Yoga because both can’t give Moksha.
* Both very useful for Chitta Shuddhi which is required for Moksha.
I1) Start with Karma Yoga / Upasana Yoga, don’t stop there, don’t be satisfied.

* Reduce Karma, replace with long Sravanam, longer Mananam, longest
Nididhyasanam.

l1l) Ashuddhi Viyoga takes place

Ashuddhi Viyoga
| |
Esha Trayam Removal

Putra Vita Loka
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IV) Karma Yoga / Upasana Yoga — to be renounced after sometime.
e Therefore Nindha of Sambuti — Hiranyagarbha — Upasana is valid, justified.
V) Hiranyagarbha — Not nonexistent.

* It has Apekshika Tattvam, relative existence, reality Mithya, not Satyam — absolute
reality, existence.

* What exists eternally is Brahman — Turiyam.

* Mithya Hiranyagarbha criticised in comparision to Satyam Brahma.

* Negated as relative reality (Anrutakyaha), false, Mithya.
V1) Amrutkyaha — has long life compared to Jivas in Bhu Loka.

e Hiranyagarbha — has Apekshika Amrutatvam, relative longitivity.
VIl) Gita :

* 1 day of Brahma = 200 Chatur Yuga.

* 1 Chatur Yuga = 8.64 Million Years

* Life of Hiranygarbha.

* Ishavasya Upanishad — Analysis started in page 158 — over in 160.
VIIl) Guadapada used 2 words only in Karika No. 25 :

 Sambute Apavada.

e Shankara explains in 3 pages.
IX) Shankara next goes to 2"4 line of Karika No. 25.

* Ko Venam Janayet Iti Karanam Pratishidyate.
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X) This problem is lesser compared to Ishavasya Upanishad.

World has not come from Brahman.

Gaudapada gives another Sruti statement from Brihadaranyaka Upanishad to say :

X1) Brahman is Akaranam, Vilakshana.
* This is original discussion in entire 3" Chapter.
 Brahman = Avidyam, not a cause.
 Karanam Brahman — will be Dvaitam, no Moksha.

* Hence, No world has originated.

 World resolved, | - Brahman — alone exist.

Xll) Brihadaranyaka Upanishad :
* 9sections.
* Yajnavalkya — Vedic scholars debate.

* Prize : 1000 cows + gold in horns.

XIII) Question :
 Konu Enam Janayet?
* Vedic Scholars couldn’t answer.
* Who is the creator of Ajnani Jiva?

XIV) In every Srishti, Ajnani Jiva is created by Brahman.

Before taking the cows, Yajnavalkya asks question to Vedic scholars.
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XV) In Mandukya Upanishad : - Gaudapada question

e Who is creator of Jnani Jiva?

* JnaniJiva is one who has understood | am Brahman.

* Therefore, there is no creator of Jiva.

XVI) It is not a question but has an answer.
 Who will create Jiva?
 Who will climb Mount Everest?

 Amongst us nobody can climb.

XVI) Kaha — 2 Interpretations

Question Answer

| |

Prashnartha Kaha Refutation
Brihadaranyaka Upanishad Mandukya Upanishad
Ajnani Jiva who created? Jnani Jiva = Brahman
Brahman as per Jivas Prarabda Never created

* Nobody can create Jiva.
* Brahman = Akaranam

* Brahman itself is appearing as Jiva, Jagat, Ishvara.
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Revision:

Karika No. 25 — Bashyam :

I) Shankara concludes commentary on 1%t line of Karika No. 25 based on Ishavasya

Upanishad, revised interpretation.

Il) Hiranyagarbha + Upasana are both negated.

I11) Negation not evident in 12t" Mantra.

IV) It is evident in 11t mantra which is read after 14t Mantra.

V) Gaudapada negates Hiranyagarbha Upasana.

* Itis useful for removing mental impurities.

e Eshana Nisheda — Kamaha.

e Desire = Esham.

V)

Esham

Trayam

Dvayam

|

- Putra—Son
- Vitta — Wealth
- Loka - Svarga

Putra and Vitta combined as one

Loka 2nd
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VIl) Brihadaranyaka Upanishad :
e Putra Ayam Loko Jayayaha.
e Kamana — Pitru Lokan

e Vidyan — Deva Lokan

Putra + Vittam Means for desired Loka

| |

- Combined - Sadhyam
- Means
- Sadhana Eshana

 Shankara takes :
Sadhana + Sadhyam = Eshana Dvayam.
e Resultis same.

VIIl) Shankara mentions Sadhana Dvayam in page 159 — 4th / 5t |ine,

2 Angles

|

No contradiction

* Upasana gives only mental purity, hence criticised, no knowledge or Moksha. et



IX) After Purification, reduce, renounce Karma and Upasana, come to Sravanam /
Mananam / Nididhysanam.

* From standpoint of Brahman, Hiranyagarbha is to be criticised.

Brahman Hiranyagarbha
- Satyam, Turiyam - Mithya
- Adhishtanam - Changing
- Eternal, changeless - Amruta Svambava Pratishidyate

* Next Shankara comments on 2" |ine — Karika No. 25.
e Atha Eva = Sambutehe Eva.

540) Bashyam : Chapter 3 - Karika No. 25 continues

IR eI I : hivad SHad | a &
LIHEARINAA @9 GAfeaeshdl A8 STe&icehisad. |
qeT 7 KM FAAE(d Hl FacgRicach i
ST | AT A8 SRRl

A fefeedicadem: “ATH HATHH NI HEAT”
(F-I-2-R-2<) T Pd: NI N

@wﬁ&aﬁaﬁa@mm

nq

15




As stated before (Evam), being set up (Pratyup - Asthapitasya) by avidya (Vidyaya) the
Ajnani Jiva is born of maya only (Maya Nirmitasya Jivasya Eva), that being so, when
avidya is gone (Avidya Nase - by the teaching of the sastra, through the Acarya), and
jnani Jiva reverts back to its original nature of Paramatma or pure consciousness
(Svabhavikarupatvat Paramarthatah); then, who is the one, who will again recreate
that liberated jnani jiva who is Brahman itself (Ko Nu Enam Janayet?).The snake that
was superimposed on the rope by ignorance (Rajjvam Avidya Aropitam Sarpam),
which was negated by knowledge (Vivekatah Nastam), no one indeed (Na Hi Kascit)
can again (Punah), reproduce that same rope-snake (Janayet). In the same way (Tatha)
nobody (Na Kascit) can create this jnani Jiva, who is none other than Brahman (Enam
Na Janayet). Thus, in this manner (iti) the words 'who would’ ("ko nu iti" - does not
imply a question, but implies) negation (Iti Aksepa Arthatvat - meaning "No one can
bring back"). Therefore Brahman being the cause of Jiva is negated (Karanam
Pratisidhyate - because Jiva is Brahman and Brahman cannot create itself). For a
Mithya vastu projected by ignorance (Avidya Udbhutasya) and which has been
negated (Nastasya - by knowledge), there is no cause, which can reproduce that
Mithya vastu (Janayitr Karanam Na Kincid Asti - When it goes, it does not come back
again); that is the conclusion (iti Abhiprayah). "Atma was not born of any cause
(Nayam Kutascit) nor is anything born of Atma (Na Babhuva Kascit") says Katho
Upanishad - 1-2-18 (iti Sruteh).
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1) In 2" line, Gaudapada is quoting Brihadaranyaka Upanishad :

ST T; oI, SITd, jata eva; na, jayate,

T dd SAAAHA: ko nvenam janayetpunah | |

S ATTH T ST, vijhanamanandam brahma,
TTaeTa: 9TIAOT, ratirdatuh parayanam,
m;w Sefas st 0 e tisthamanasya tadvidaiti || 7 | |

(7) If you think he is ever born, | say, no, he is again born. Now who should again bring him
forth?—Knowledge, Bliss, Brahman, the supreme goal of the distributor of wealth as well as of
him who has realised Brahman and lives in It. [3-9-28 ( 7)]

Il) Context :
* After winning debate Yajnavalkya puts question to all.
* No one answers.
* Yajnavalkya takes 1000 cows.
Ill) Yajnavalkya :
e All Jivas dissolve during Pralayam and rise again during next Srishti.
* Where do all Jivas go, resolve during Pralayam?
* From where do they return?

* What is the Moola Karanam for Ajnani Jivas?
2817




e Kaha Nu Enam Janayet?
*  Who will recreate all Ajnani Jivas in the next Srishti?

V) .
Read question in 2 ways
|
| |
Who will recreate Ajnani Jivas during Who will give Moksha to Jnani Jivas
next Srishti? at time of Brahma Vidya?

* Kahu Enam Ajnana Jiva Punaha Janayet.
* Upanishad gives answer.

V) All Jivas go back to Maya Sahitam Brahman =Ishvara
= Karana Prapancha

e Ishvara absorbs all Jivas.

e Till then Samsara cycle, birth — death — birth, from Karana Shariram with Samchita
Punya — Papa Karmas.

e All Karana Sharirams contain their Sanchita Karma.

VI) Ishvara recreates during next Srishti
* Answer given by Upanishad in Chapter 3 -9 - 28 [7]
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Brihadaranyaka Upanishad :

ST T; oI, SITd, jata eva; na, jayate,

T dd SAAAHA: ko nvenam janayetpunah | |

S ATTH T ST, vijhanamanandam brahma,
TTaeTa: 9TIAOT, ratirdatuh parayanam,
m;w Sefas st 0 e tisthamanasya tadvidaiti || 7 | |

(7) If you think he is ever born, | say, no, he is again born. Now who should again bring him
forth?—Knowledge, Bliss, Brahman, the supreme goal of the distributor of wealth as well as of
him who has realised Brahman and lives in It. [3-9-28 ( 7)]

VIl) Vijnanam Anandam Brahma Rathor Dhatu Paryane Sishta Mayaya tadvidaha lti
VIII) Question :

 Where do Ajnani Jivas go?
Answer :

* They go to Maya Sahitam Brahma = Ishvara.
IX) In Brihadaranyaka Upanishad, Jiva is assumed to be Ajnani.
X) Mandukya Upanishad Karika No. 25, Gaudapada assumes

* Jnaniliva = Enam Jnani Jiva
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Xl) Question :

* Where will Jnani Jiva go, travel after death?

a) Jnani Jiva realizes during this birth, | am Brahman, Adhishtanam of whole universe.

b) Brahma Satyam, Aham Satyam, Jagan Mithya

c) Brihadaranyaka Upanishad :

e Artha Bhaga Bramana.

daS TR AaTa |

dcg daFd: I8 sSHHoITa
ST FHAT I ASFAHTTT
OTCATed S OTETET

TTchsdae AT |

d{—d—llc»cﬂqalct::l,a—l‘ice.u—ﬁ

SATSHT=T SH3OT ||

gi?l o_:l:: A ddlel:;

3T2ATHhTH A HTA - —ATsSHhTHAT

ASahTdH 3TTCAdahTH 3ATcHSHTHI

tadesa $loko bhavati |

tadeva saktah saha karmanaiti
lingam mano yatra nisaktamasya |
prapyantam karmanastasya
yatkinceha karotyayam |
tasmallokatpunaraityasmai

lokaya karmane | |

iti nu kamayamanah;
athakamayamanah—yo'kamo
niskama aptakama atmakamo

T O YUTY9IT ScahlHdTod,

na tasya prana utkramanti,

Seda HoedeHreAatia Il € 1

brahmaiva sanbrahmapyeti | | 6 | |




Regarding this there is the following verse: ‘Being attached, he, together with the work, attains
that result to which his subtle body or mind is attached. Exhausting the results of whatever
work he did in this life, he returns from that world to this for (fresh) work.” Thus does the man
who desires (transmigrate). But the man who does not desire (never transmigrates). Of him
who is without desires, who is free from desires, the objects of whose desire have been
attained, and to whom all objects of desire are but the Self—the organs do not depart. Being
but Brahman, he is merged in Brahman. [4 - 4 - 6]

d) Jnani Jiva does not travel anywhere = Moksha, Jeevan Mukti, Brahma Prapti.

* JnaniJiva merges into Brahman at the time of gaining Brahma Vidya.
e) Seeming merger, seeming Bandha.

* Both Mithya.

e Always Mukta Purusha Aham Asmi.

* Hence Moksha, with travelling, undergoing any change, he merges.
XIl) Jnani Jiva merges into Brahman means

N
Understanding | am Brahman.

* Who will create Jnani Jiva means nobody can create Jnani Jiva.

* Hence, we say, Jiva —Jagat is not created.

* Brahman = Akaranam Brahman.

« Evam —means —as in previous line. 2821




XIll) How Jiva comes into existence?
* By Maya Shakti Jivatvam, Jivahood is born.

e Jiva = Chidabhasa = Reflected Consciousness, Maya Nirmitta Jiva, Avidya Rupam.

* Jivais projected by Avidya in the form of Reflected Consciousness.

XIV)

Avidya Nashe

|

Sharira Trayam Nashaha

* When Jnani dies, his 3 Sharirams merge into total Prapancha.

* No individual Sharira Trayam remains.

* Chidabhasa can’t exist.

* When reflecting medium is dissolved, reflected Jiva is resolved.
* Avidya Nashe.

* Chidabhasa originated from Original Consciousness, goes back to Original
Consciousness, Svabava Rupatvat.

XV) Reflected Consciousness at time of Videha Mukti remains in form of Original
Consciousness, Svabava, original nature.

* Nature of Reflected Consciousness = Nature of Original Consciousness.

e Original Consciousness is absolute in nature.
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* Nobody can create liberated Jnani Jiva who is Brahman.

* Not a question but Aksheparthe — Answer.

XVI)

Projected Snake

\ 4

Because of Avidya

\ 4

Negated by Rope Adhishtana Jnanam

* Rope Snake was produced by Avidya — Rope ignorance.

XVIl) What happened to Rope Snake?
e Does it have Sanchita Karma?

e Avidya is gone.

* Aropita Sarpaha Vivekata Nasha.

* No one can reproduce same Rope Snake again.

XVIII) In the same way, nobody can create this Jiva who is none other than Brahman.

Jivatma

\ 4

Caused by Moola Avidya (Self Ignorance)

\ 4

Jiva realizes it is his own Maya Shaktis
projection of Jivahood
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* Knowledge of self as Adhishtanam comes from Veda Pramanam.

* Realises Jivatvam is Mithya appearance.

e Upon Videha Mukti, 3 Sharirams merge into totality of Maya shakti, Antaryami.

e Jeevan Mukta realizes | was, always Brahman.

XIX) Konu Iti

- Quote in Brihadaranyaka
Upanishad

- Question

- Prashnarthe

Mandukya Upanishad
No question
Akshepartha
Negation

* Nobody can create Jnani Jiva.

XX) Brahman not Karanam of Jiva because Jiva = Brahman.

* Brahman can’t produce himself.
XXI) Iti Karanam Pratishidyate :

e Karanam destroyed in Brihadaranyaka Upanishad.

XXIl) Final meaning :

Avidya Buta Nashtaha

A

y

negated by

Mithya Vastu produced by Avidya is

knowledge
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* Adhyaropa — Apavada Anantaram, Karanam Nashyati.

* There is no cause which can re-produce a Mithya Jivatvam or Mithya Vastu,
incidental in creation.

XXIi)
2 Technical words
|
| |
Nisheda Nasha Nisheda Badaha

- Destruction of Something existent - You understand Rope Snake was not

means converting it into potential state  there in the past, now or in future by
- From potential state, it will come back knowledge
- Nasha : Existent thing goes to Karana - Trikala Visesha Badaha

Avastha

- Karyam goes to Karanam

- Again reproduces Karyam

- Through knowledge, you eliminate

- Don’t put to Unmanifest condition for
it to come back later

- Vartamana Kala Matra Nisheda Nasha
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XXIV) Gaudapada quotes :
Katho Upanishad : Chapter1-2-18

T A T a1 [ 919 A 9T 59 |

T (T IPAATST [T T £ 981 T717 11 9% |

Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit,

Ajo nityah sasvato'yam purano na hanyate hanyamane sarire 1 18 |l

“The intelligent Atman is not born, nor does He die. He did not spring from anything, and
nothing sprang from him. This unborn, eternal. Everlasting, ancient, is not slain even when the

body is destroyed. [I — Il — 18]

 Atma does not come out of anything = Atma not a Karyam.

* Nothing comes out of Atma = Atma not a Karanam.

XXV) Atma neither Karyam nor Karanam, it is Vilakshanam.

e Here what is relevant?
e Atma is not a Karanam.

* No universe is born out of Turiyam.

e Turiyam, was, is, ever will be, changeless entity, Sakshi.
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XXVI) Anvayah :

SORRE Anvayah
R AR, I ERTE: WA || Sambhateh apavadat ca sambhavah pratisidhyate |
“F g TH G-l'-’l'aa\” 3l HNOT TS 1 || “ko nu enath janayet” iti karanarh pratisidhyate ||

Moreover, origination or creation is negated by the negation of Hiranyagarbha. The cause is
negated by the statement "Who indeed will create this (Jiva)?"

XXVII) 1t Line — Ishavasya Upanishad — Mantrena

« 2" Line — Brihadaranyaka Upanishad - Mantrena
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541) Chapter 3 - Karika No. 26 :

dq QY Afd Al «:Waﬁg?{ua:l
FAFTTERMTEA 8dHT JHR || 3- % |

sa esa netl netiti vyakhyatarh nihnute yatah
sarvamagrahyabhavena hetunajarh prakasate || 3-26 |

On Account of the incomprehensibility of the Atman, Scripture negates in such
Passages as, “it is not this, not this,” - All dualistic ideas that have been described as
the Means for the attainment of the Atman. Therefore, birthless (or the unborn),
Atman alone exists not the duality. [3 - K - 26]
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542) Anvaya : Chapter 3 - Karika No. 26 :

S e

STTEMEH é@ﬂT &) aReTd |99 “d
qu: 9 gd 9 g I Fgd, 9a: @ qq:
HAH_ATcTH_ [ did), (dd:) ST ThmEr.

Anvayah

Agrahyabhavena hetuna (Sruti) vyakhyatarh sarvarh “sa
esa na iti na it1” iti nihnute, yatah (evar tatah grahyam
sarvarh anityam bhavati), (tatah) ajarh prakasate.

Because of Non-comprehension (of the Atma), whatever was described before (Veda)
negates everything (Now) by the statement "it is not this, not this”. Therefore the
birthless (Atma) alone shines.
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Gist :
* Neti Neti Analysis — Brihadaranyaka Upanishad : Chapter2-3-6& 3-9-16

JET A& I FIH, | tasya haitasya purusasya rupam |

TJUT HATELSA aTH:, yatha maharajanam vasah,

TAT ISR, TAeg T, vatha pandvavikam, yathendragopah,
TUTIAT=r:, TAT gug'ﬂm yathagnyarcih, yatha pundarikam,

TAT HFGGEgaH; vatha sakrdvidyuttam;

HdeadLﬁgq g ar 3T sakrdvidyutteva ha va asya

srerafay o a9 ag; srirbhavati ya evam veda;

AT HTE:—ATd =T, athata adesah—neti neti,

7 EUTEATET AcdeacaIH IS, na hyetasmaditi netyanyatparamasti;
HY ATHIITA—TAET TAH I, atha namadheyam—satyasya satyamiti;
QIO & HedH, AT HeaH, 1161 prana vai satyam, tesamesa satyam || 6 | |

The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool,
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now
therefore the description (of Brahman): ‘Not this, not this.” Because there is no other and more
appropriate description than this ‘Not this.” Now Its name: ‘The Truth of truth.” The vital force
is truth, and It is the Truth of that. [2 - 3 - 6] 2830




39 T TJEATTdA eaAd ddlephr
Hoaloaaatr § a g

f a—— <
AT EHTIcHA: UITHUT

T I ATear a1 Aradeada |
d= ar e d IV

O dEATcHT: 9ITHOT IJHATC2T
T TArTHAYH gS9: O TY

e e
gJogd M dET ST cadaia
JEOT ST srarail || 28 ||

apa eva yasyayatanam, hrdayam lokah,
manojyotih, yo vai tam purusam
vidyatsarvasyatmanah parayanam,

sa vai vedita syadyajiavalkya |

veda va aham tam purusam
sarvasyatmanah parayanam yamattha;
ya evayamapsu purusah sa esah,
vadaiva $akalya; tasya ka devateti;

varuna iti hovaca Il 16 i

‘He who knows that being whose abode is water, whose instrument of vision is the intellect,
whose light is the Manas, and who is the ultimate resort of the entire body and organs, knows
truly, O Yajhavalkya. ‘I know that being of whom you speak—who is the ultimate resort of the
entire body and organs. It is the being who is in water. Go on, $akalya.” ‘Who is his deity?’

‘Varuna (rain),’ said he. [3-9 - 16]

I) Upanishad can’t reveal Brahman as an object because Bahman is not an object.

Il) Brahman can’t be revealed as subject because we will try to objectify Atma the subject.

l1l) Uses indirect method.
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IV) Brihadaranyaka Upanishad : Chapter2-3-1

&d ara FSEeHUIT Fa9—F T
JdarHg =, AT ATHA =,

=ra o I<d, 9<d, oa<d

e

dve vava brahmano rupe—murtam
caivamurtam ca, martyam camrtam ca,
sthitam ca yacca, sacca, tyacca || 1 ||

Brahman has but two forms—gross and subtle, mortal and immortal, limited and unlimited,

defined and undefined. [2 - 3 - 1]

Introduction of Universe

Murtha Prapancha

Amurtha Prapancha

V) Brahman has qualification, attribute of entire universe.

e Upanishad reveals Visishta Advaitam Brahma.

VI) World is an adjective, attribute form of Brahman.

Vi)

Upanishad reveals

Brahman

World

Together
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VIII) Finally it negates world, reveals Brahman.

That is the Adesha, Teaching.

IX) Definition of Brahman :

“Sa Eshaha Neti Neti”

X)

15t Neti

2"d Neti

Murtha Negated

Amurtha Negated

Then it leaves without saying anything.
From this we have to arrive at Brahman.

Upanishad

(a)

(b)

- Introduces World
- Negates world

- World experientially available —

Mithya, not Satyam

negated

- If world is Satyam it can’t be

- What is real can’t be negated
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XI) Introduce and negate world as Mithya.
XIl) Upanishad wants us to do homework and arrive at Satyam.
Xlll) Understand :
* Mithya can’t exist without Satya Adhishtanam.
e Satyam Adhishtanam must be there.
XIV) Satyam, Adhishtanam is none of the objects of the world.
e Why?
XV) Upanishad has negated everything.
e Satyam Brahman exists and it is not any one of the objects in the world.
* Whatis that?
XVI) Other than object there can only be one thing, subject.
e Object can’t be talked about without subject.
XVIl) When objective world is left behind what remains is Turiyam, Brahma, subject.
e Object includes 5 Koshas, 3 Sharirams, 3 Avasthas.

* That subject is described in Taittriya Upanishad as Sat Chit Ananda, in Mandukya
Upanishad as Na Antaprajnam, Chandogya Upanishad as buma, In Gita as Uttama
Purusha, Jyotisham Jyotihi, In Brihadaranyaka Upanishad as Satyasya Satyam, in Keno
Upanisahad as Pratibodham, in Katho Upanishad as Anyatra Dharma, in Gita as

Kshetrajna.
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Taittriya Upanishad : Satyam Jnanam Anantam....

3 FEATAGIHAIT TRA | dACTIsHFAT |
A FAHAd JEH |

a1 3¢ [AfRd el A A |
AlseTd WA, FATHE |

seAon fAaRaata ¢

Om brahmavidapnoti param | tadesa'bhukta |
satyam jiianamanantam brahma |

yo veda nihitam guhayam parame vyoman |
s0'snute sarvan kamansaha |

brahmana vipasciteti Il 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

Mandukya Upanishad : nantahprajnam...

Al Ia o afg:eT Arsad:

YA F JAYT o YA AT |
HTITATTTRIAATETAAETUTH

HRr AT ICTAFCATIITR
YI5AI9H oed faAgad

Iqd Acded T HTcAT ¥ a3 || 7 ||

nantahprajnam na bahihprajnam nobhayatah
prajiam na prajianaghanam na prajnam naprajiam |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapancopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijiieyah || 7 | |




It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).

This is the Atman and this is to be realised. [Mantra 7]

Gita : Jyotisham Jyotihi...

SHIA9™HY a=4id: jyotisam api tajjyatih

SESESE IT{EI)?JF\I | tamasah param ucyaté |

SIGE R ESIGRIE=>] jianam jAiéyam jianagamyam
=fe wawg fafgaa u 23-2< 1 | hrdisarvasya visthitam || 13.18 | |

That (Brahman), the ‘light of all lights’, is said to be beyond darkness; (it is ) Knowledge, the
object of Knowledge, seated in the hearts of all, to be reached by Knowledge.

[Chapter 13 - Verse 18]

2836




Brihadaranyaka Upanishad : Satyasya Satyam....

TET gaEd TEET FIH |

TUT AT 18,

HUTT HEM—ATad AT,
 FAGTATETT AcTedcaIHES;
HYT ATHITA-TcOTT TATHIS;
9o & WchH, duTHY Tcad 161

tasya haitasya purusasya rupam |

yatha maharajanam vasah,

yatha pandvavikam, yathendragopah,
yathagnyarcih, yatha pundarikam,
yatha sakrdvidyuttam;

sakrdvidyutteva ha va asya

srirbhavati ya evam veda;

athata adesah—neti neti,

na hyetasmaditi netyanyatparamasti;
atha namadheyam—satyasya satyamiti;
prana vai satyam, tesamesa satyam || | |

The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool,
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now
therefore the description (of Brahman): ‘Not this, not this.” Because there is no other and more
appropriate description than this ‘Not this.” Now Its name: ‘The Truth of truth.” The vital force

is truth, and It is the Truth of that. [2 - 3 - 6]
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Keno Upanishad : Pratibodha....

gfqaiafated Faagaa T2 fa<d

T fa<d a1 fazrar fa<dasgag ¥

Pratibodha-viditam matam amrtatvam hivindate

Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [l — 4]

Katho Upanishad : Anyatra Dharma....

AT AT AT ATHTFATEATT |

AT AT=T IAT=] qOcT9aTd q58 1 9¢ |

Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 11 14 ||

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as
other than cause and effect, as other than the past and future — tell me that.” [I = Il — 14]

Gita : Kshetrajna...

= - r-\j:l__i_r\r\
C o= =

ALY, LA |

_ - hn T .
TaSssSIH AT HA 11 23-3 11

ksetrajfiam capi mam viddhi
sarvaksétrésu bharatal|
ksetraksetrajnayorjnanam

yat tajjianam matam mama || 13.3 | |




Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]

XVII) Upanishad expects students to claim

Adhishtanam Turiyam, Brahman as the self.

XVIII)

Individual

|

Mixture of 2 components

Obijective Subjective
- 3 Sharirams - Brahman, Turiyam, Chaitanyam,
- 5 Koshas Sat, Ananda
- 3 Avasthas

XIX) Taittriya Upanishad :
a) Anna Maya Kosha :

¥ a1 O Tls~REAd: | dedead R

3 GIETT: J&T: | IAARR: TeT: |
HYATHT | 3G T=& Fidvol |
Ay e Hafa Il 3 |

| || sa va esa puruso'nnarasamayah | tasyedameva sirah |
ayam daksinah paksah | ayamuttarah paksah |
ayamatma | idam puccham pratistha |

tadapyesa sloko bhavati || 3 ||




He indeed is this man consisting of the essence of food. This is his head. This is his right wing.
This is his left wing (side). This is his trunk. This is hind part forming his support and
foundation. About this also is the following Vaidika Verse. [2 - 1 - 3]

* |am clearly able to objectify body, | am not the body.

b) Anyontara Atma Pranamaya :

dEAGAT TATATG-IRHHIN H=dls=d{
ATAT 9IvTHY: Iﬂﬁ‘ﬁriﬂf:l

" a1 UY THNAY UT | dF qeviaude |
H=ad TeNaEr: | ¥ 907 U9 RR: |
<Ol GIaToT: J&T: | A9 37R: JaT: |
PRI ATEAT | G I=8 gfdvor aqay
el Hafd I Q|

tasmadva etasmadannarasamayat anyo'ntara

atma pranamayah | tenaisa purnah |

sa va esa purusavidha eva | tasya purusavidhatam |
anvayam purusavidhah | tasya prana eva sirah |
vyano daksinah paksah | apana uttarah paksah |
akasa atma | prthivi puccham pratistha tadapyesa
sloko bhavati || 2 ||

Other than that (soul) made up of the essence of food there is an inner soul (Sheath) made of
the Prana. With it this is filled. This (Pranamaya) is of the same form as the previous. Its human
form is exactly as the human form of the former. Of that, Prana is the head, Vyana is the right
side, Apnana the left side, Akasa is the trunk, earth is the tail or the support about this also

there is the following Vaidika Verse. [2 - 2 - 2]

* Know conditions of Prana — Hunger — Thirst, | am not the Prana.
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c) Anyontara Atma Manomaya :

aHY Tq ARR ACAT | T [ TGl tasyaisa eva $arira atma | yah purvasya tasmadva
TATATd, IIUHAAN, | 3dls=d ATcAT AT | etasmat pranamayat | anyo'ntara atma manomayah |
dely qui: § a1 UY qeviaY wq | tenaisa plimah sa va esa purusavidha eva |

T TNIAUdaR] | 3ead TRIa: | tasya purusavidhatam | anvayam purusavidhah |
T ToRa R | HEeEor: a1 | tasya yajureva Sirah | rgdaksinah paksah |

AARR: J&T: | MG 3TcAT | samottarah paksah | adesa atma |

HYAFARE: T8 ol atharvangirasah puccham pratistha

dGeAY el safad 1 2 | tadapyesa $loko bhavati | | 2 ||

Of that former (Annamaya), this Pranamaya is the Atman. Different from this Pranamaya — Self
made up of the Pranas, there is another self constituted of the mind. With that self made of
mind, the Pranamaya is full. This also is of the form of man. Its human form is according to that
of the former. Of it, Yajus is the head, Rk is the right side, Saman is the left side, the scriptural
injunction (Adesa) is the trunk and the group of hymns of Atharva-Vada is the tail and the
support. There is the following Vaidika Verse about it. [2 - 3 - 2]

* |am not the emotions which are transitory states of the Mind.
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d) Anyontara Atma Vigyanamaya :

dEAGAl TAEATASHATT | tasmadva etasmanmanomayat |

HAs=dY ATHT Taa=1HT: | anyo'ntara atma vijiianamayah |

dely qul: ¥ a1 oy ‘fl;Eﬂlﬁtr Tq | tenaisa pirnah sa va esa purusavidha eva |
aFT JeVTaUdE | 3=ad Jeuaer: || tasya purusavidhatam | anvayam purusavidhah |
dEg goikg R | HIGIEToT: 987 | || tasya yajureva Sirah | rgdaksinah paksah |
ATHIGR: 9&T: | 372w 3MTCAT | samottarah paksah | adesa atma |

YIS ERE: Et.—f_q; gfaser deoay atharvangirasah puccham pratistha tadapyesa
RelThY aafar 0 2 I Sloko bhavati || 2 ||

Different from that made up of mind (Manas) is another inner soul made up of intelligence
(Vijnana) and by that this (Manomaya-self) is filled. It also has the shape of Man. According to
the human shape of the Previous, is the human shape of this one. Faith (Sraddha) is its head,
righteousness (rtam) its right side, truth (Satyam) Its left side, Yoga is the trunk and total
intellect (Mahah) is the tail and the Support. There is this following Vaidika Verse about it.
[2-4-2]

* | am not Karta, Bokta, egolentre, disappears in sleep.

* Knowledge and ignorance exists in the intellect, | am not.
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e) Anandamaya :

aHY T ARR AT | tasyaisa eva $arira atma |

T: QT TEHAIGAT UATAIGIAAHAT | yah plirvasya tasmadva etasmadvijfianamayat |
Hsa{ HTcHIssTTGHI: | AT qui: anyo'ntara atma"nandamayah | tenaisa piimah
qauy g’EﬂﬁET g | dH5 'flj“lﬁﬂ'clﬂ | || sava esa purusavidha eva | tasya purusavidhatam |
e ‘fl;ﬁqﬁﬂ: | 957 U9AT R | anvayam purusavidhah | tasya priyameva sirah |
AGY GIaIoT: 9eT: | YHIG 3oR: 96T | modo daksinah paksah | pramoda uttarah paksah |
1A= HICAT | FEH T=0 Fidsor dgdy | ananda atma | brahma puccham pratistha tadapyesa
eelFr safa n 2 1 Sloko bhavati || 2 ||

Of that, of the former, this one verily is the embodied self. Different from this self made up of
intellect (Vijnanamaya) is another self within, formed of bliss (Anandamaya). By this, that is
filled (By Anandamaya the Vijnanamaya is full). It also has the shape of man. According to the
human form of that is the human form of this. Of it, Joy (Priya) is the right side, Rejoicing
(Moda) is the left side, and bliss (Pramoda) is the trunk. Brahman is the tail support. There is
this following Vaidika Verse about it. [2 - 5 - 2]
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f
) Anandamaya objectified in 2 forms

- Priya, Moda, Pramoda Sukham - Total blankness

- Happy, happier, happiest - Chandogya Upanishad :
- During waking and sleep Na Kinchit Avedishitam...
- Experiential Ananda

- Taittriya Upanishad :
Tasya Priya Meva Shiraha, modo
Dakshina purusha.... [2 -5 — 2]

- Objectified Ananda

- Sukham Aham Asvapsam
- Avyakta rupa, unmanifest form
- Remove all thoughts

g) In Blankness, don’t wait for Sparkling light to arrive, Brahman to arrive.
h) | am the awarer, consciousness principle, Chaitanyam Turiya principle, Sakshi of Bankness.
i) How to experience that Consciousness?

* That Consciousness can never be experienced as an object at a particular time.

j) Consciousness is my Svarupa, intrinsic nature, available all the time, self evident subject at
time of Samadhi thoughtless state and thoughtful state also.

e Karya — Karana Vilakshana Sakshi Aham.
k) Pratibodha Viditam Aham, am eternal, exist in time, without time.
 Timeis a object for me, the Turiyam.

) I have to claim, | am the witness consciousness, | am Brahman. 2844



XX) Neti Neti = Self evident consciousness.

It has to be claimed without objectification.

Claiming is done by me

- With thoughts, while perceiving - Without thoughts in Samadhi,
world sleep, states of the Mind.

XXI) Don’t remain thoughtless in meditation, no use.

In thoughtless state, nobody can claim Aham Brahma Asmi.

Conscioushess can’t claim | am Consciousness.

Human birth meant for this Brahma Jnanam and claiming Aham Brahma Asmi.

XXIl) Thought of Aham Brahma Asmi is called Akhanda Kara Vrutti, Atma Akara Vrutti.

Without this Vrutti, Atma Jnanam can’t take place.

To bring this Vrutti, you need Sravanam, Mananam, Nididhyasanam.
In thoughtless state no knowledge or Moksha can take place.
Thoughtless state gives me relaxation.

Can’t give Jnanam.

Even though Atma is there in thoughtless state also.

XXII) Knowledge is Vrutti Rupam.

With Shastra Pramanam, | have to deliberately claim, | am consciousness, Brahman'>




* This thought | am able to objectify = Vrutti Vyapti.

* Therefore, Neti Neti Iti Srute.
« What remains is self evident consciousness.

XXIV) Remaining in self evident consciousness is not knowledge, it is remaining in
thoughtless state, relaxation.

* | have to claim | am the self evident consciousness with the help of special thought
which is called Vrutti Vyapti.

XXV) Without Vrutti Vyapti, no Jnanam takes place.

* For Brahman, | don’t need Phala Vyapti as it is self evident, Nirupadhika Sakshi
Aham Asmi.

XXVI) What do you experience in that state?
* |alone am, Nitya Mukta Atma Svarupa Aham Asmi.
XXVII)

Vrutti Vyapti No Phala Vyapti required

Must be there Atma = Self shining, evident

XXVIII
) | am self evident consciousness

With thought Without thought

| |
Murtha Amurtha 2846




e This is Neti Neti, Murtha — Amurtha message.
e Athatha Adesha Neti neti.

XXIX) Other than this method, no other method can reveal my intrinsic nature, Turiyam,
Chaitanyam Brahman.

XXX) Ajam Prakashate :

* Svayam Prakasha Chaitanyam.

« Birthlessly, | always shine as Consciousness, existence bliss, ultimate realization of a
seeker of Brahma Vidya.

* We have to claim that left out Chaitanyam, as self evident, my intrinsic nature.
XXXI) Words can only reach upto this point.
Taittriya Upanishad :

Ial g [Aadea | 39T #9495 | yato vaco nivartante | aprapya manasa saha |

Hele, gEAUN fagan | o f¥Afd Fer=fa | anandam brahmano vidvan | na bibheti kadacaneti
dEIY UF URN AT | T €T 1| ¢ I | tasyaisa eva $arira atma | yah pirvasya || 1]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2-4-1]
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XXXII) This is message of Murtha, Amurtha Bramanah

XXXI1)

Aham Brahma Asmi — not topic here.

Murtha Amurtha Brahmana

Mandukya Upanishad

Reveals Brahma by Neti Neti

Uses Neti neti to negate the world as
unreal

Murtha

Amurtha

- Tangible seen, universe
- Sthula Prapancha

- Intangible unseen, Universe

- Mind, emotions, knowledge, anger,
jealousy, passion, delusion,
confusion, ignorance, doubts, law
of gravitation, planetary laws,
Shakti.

- Sukshma Prapancha negated

Karana Prapancha / Unmanifest

Vasanas

v

Subtlest in creation

v

Negated

Na Iti, Na Iti, Na Iti.
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XXXI1V) Since world is unreal, Brahman is not real cause of anything in the world include Jiva,

Ishvara, Jagat.
* Advaitam is the truth.
XXXV) Mind should then ask — If Jagat is Mithya, what is Satyam?
Answer : Upanishad gives :
* | —=Turiyam am Satyam.
e Gistoverin 35 points!
543) Bashyam : Chapter 3 - Karika No. 26 Starts

gﬁqﬁmﬁawrumg&m—awwg% g
RETIFaca aedd ST e Jeeariedrd
aced fgd, arE STierghefersaaSTid |

TATRITSANE AT AN At A (- S- -3-8)

As Brihadaranyaka Upanishad (Srutith) considers, that the Atma cannot be revealed as
an object (Pratipaditasya Atmanah Durbodhyatvam Manyamana), yet wanting to
reveal (Pratipipadayisaya) the Atma only (Tasya Eva - with that desire in mind), again
and again (Punah Punah), it takes recourse to some other indirect means
(Upayantaratvena), like negating (Nihnute = Apalapati) all the (Tat Sarvam),

24

49




Atma).

specific objects in the creation (Sarva Visesa Pratisedhena), that were all mentioned
before (Yad Yad Vyakhyatam); through this mantras 'it is not this’, 'it is not this’
(“Athata Adesah Neti Neti” Iti 2-3-6), on the basis that what all can be grasped by the
buddhi (Buddhi Grahyam) is subject to birth, (Janimad Visayam - and therefore not the

I) Sarva Visesha Pratisheda :

e All particular objects in creation = Visesha.
* Have their own distinctive nature which differentiates it from all other objects.

II) Upanishad negates Athatha Adesha

TET gaET gIEET FIH |

TAT HAGILAA 91H:,

tasya haitasya purusasya ripam |

yatha maharajanam vasah,

yatha pandvavikam, yathendragopah,
yathagnyarcih, yatha pundarikam,
yatha sakrdvidyuttam;

sakrdvidyutteva ha va asya

srirbhavati ya evam veda;

athata adesah—neti neti,

na hyetasmaditi netyanyatparamasti;
atha namadheyam—satyasya satyamiti;
prana vai satyam, tesamesa satyam || 6 | |
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The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool,
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now
therefore the description (of Brahman): ‘Not this, not this.” Because there is no other and more

appropriate description than this ‘Not this.” Now Its name: ‘The Truth of truth.” The vital force
is truth, and It is the Truth of that. [2 - 3 - 6]

V) Murtha — Amurtha Brahman
|
| |
1-5 6
|
World
|
| | |
Vyashti Samashti Vasanas
|
| | | | | | | |
Murtha Amurtha Murtha Amurtha Vyashti Samashti
| | | | |
Sthula Sukshma Sthula Sukshma Karana
Prapancha

 Made one lump, knotted, not valuable, put in trash.
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V) No importance given to Murtha, Amurtha

V1)

Nothing in the world is important, all Mithya.

Once you introduce and negate, it is understood as Mithya.

Introduction Negation

- Adhyaropa - Apavada
- Indicates its appearance - Indicates it is not factual

VIl) Since world is understood as Mithya, our mind should ask what is Satyam?

This verse Karika No. 26 is best of Mandukya 4t chapter.
Don’t look around to objectify anything seen.

Look for Satyam.

Search should end in the “Self”.

Hold on to myself as Brahman.

| — without body, Mind, senses, world, devatas.

VIII) Advaitam — nondual, absolute, no 2 selves, Satyam.

Aham Satyam, Jagan Mithya.
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1X) | — should fold back

Not to the mind, thoughts Should fold back to witness
consciousness

X) Katho Upanishad :

iR AT &qq:—a{-www{@%qfﬁ AT~ TTeA ||| Paranci khani vyatrnat svayambhuh tasmat paran pasyati na antaratman

r

AR RUIRIE Q 4. TqOIY T b =g 1191 Kascid dhirah pratyag atmanam aiksat avrtta caksur amrtatvam icchan Il L1I

The self-existent (Brahma) created the senses with outgoing tendencies ; therefore, man
beholds the external universe and not the internal Self (Atman). But only some wise man
desirous of Immortality, with eyes averted (turned within and with his senses turned away)
from sensual objects, sees the Atman within. [Il =1 —1]

e Avrutta Chakshu.
e Don’t look around.

e Learn toclaim “l am Brahman”.

X1) Use Mind

- Not as the self - But as an instrument
- Mind not to be included in me 2853




| am the seer — Chaitanyam, Satyam, looking out at my hand through the glasses.

Drk — Drishya Viveka.

XIl) Never include mind in your intrinsic “SELF” — ATMA.

Atma is self evident consciousness, witness of blankness in sleep state, after

negating 5 Koshas.

XIll) Sarva Visesha Pratishedena Athatha Adesha

Upanishad gives 5 Mantras on creation, Adhyaropa.

Then says, listen carefully, don’t doze off.

Now Upanishad is going to reveal Brahman.

XIV) Upanishad says :

Whatever you experience is not Brahman.

“Drishyatvam” logic

Because you experience, it is not your real intrinsic nature.

XV)

Creation Mithya, magic show, only an appearance like dream without an absolute

reality attached to it.

Because of Nidra Shakti of Waker

Because of Maya Shakti of Atma, Turiyam

Dream world appears, disappears

Waking world appears, disappears
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XVI) We do Neti Neti for dream world and discover waker hood.
 We do Neti Neti for waker world and discover Turiyahood, Atma.

XVIl) Paramanda Sishya listens to Guru for 24 years and says | know what is Brahman, don’t
have Brahmans Anubhava.

* Teacher out of frustration will say :
Do more Sravanam.
Revision :

|) Gaudapada quotes Sruti statements to support — Real universe is not born from Brahman.

1)

Upanishad does not say creation
|

- Real, Sat - Unreal, Asat
- Satyam - Mithya

Ill) Taittriya Upanishad : Chapter 2

dEAIGAT TAFAIGICHT ATHRI: H‘Hj | || tasmadva etasmadatmana akasah sambhutah |
ITPRIGA: | IAREA: | 3F=9: | || akasadvayuh | vayoragnih | agnerapah |
FeET: qidl | g AT | adbhyah prthivi | prthivya osadhayah |
syefes=r1 | =i T¥: 1 R § || osadhibhyo'nnam | annat purugah || 2 |




From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

Chandogya Upanishad :

Faerd @ AFdGENGia gar kutastu khalu somyaivamsyaditi hovaca
FYATT: ool Adid| Ivaa TAFAcAa || kathamasatah sajjayeteti| sattveva somyedamagra
HATHIGPHFAAIGIAATH | 6. | asidekamevadvitiyam || 6.2.2 ||

The father said: ‘O Somya, what proof is there for this—that from nothing something has
emerged? Rather, before this world came into being, O Somya, there was only existence, one
without a second’. [6 - 2 - 2]

e Satveva ldma Agre asit...

IV) What is intention of Sruti?
e Upanishad wants us to look for support else.
* Analyse other Sruti vakhyas.

V) Mandukya Upanishad : Karka No. 24

g AT ATssFARNEaARITA RN | neha naneti ca"mnayadindromayabhirityapi |
HSTIATAT FEUT AT SIS  &: I W 0 || 3jayamano bahudha mayaya jayate tu sah || 24 ||

n

Through such scriptural Passages as “There is no multiplicity in this,” “Indra through Maya,
etc.,” We know that the Atman though unborn, appears verily to have become many only
through Maya. [3 - K - 24] 2856




1) Katho Upanishad : Chapter2-1-11

AHEEATA 17 Ao (@9 |
qeT: § qe] =i 7 3% A9 90T 1991

Manasai-vedam aptavyam, neha nanasti kincana,

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [Il = | — 11]

2) Brihadaranyaka Upanishad : Chapter2-5-19

3¢ F deAY

gessTYEss RasargarT |
dede i qedeaared |

JeTT T Ta=IaTumT |

Seal AT &7 $34,

AT TATT gIT: oUaT g2 |l 3T |

3T F g, T F T T HEHIOT,
Sgfel Tdedliel

T AT AT EH AR AT HIETH,
HIATCHAT FEH HATIH:, STMTEAA 1| 19 |

idam vai tanmadhu
dadhyannatharvano'svibhyamuvaca |

tadetadrsih pasyannavocat |

rupam rupam pratirupo babhuva,

tadasya ripam praticaksanaya |

indro mayabhih pururtpa iyate,

yukta hyasya harayah sata dasa | | iti |

ayam vai harayah, ayam vai dasa ca sahasrani,

bahUuni canantani ca;
tadetadbrahmapurvamanaparamanantaramabahyam,
ayamatma brahma sarvanubhuh, ityanusasanam || 19 ||
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This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda,
taught the Asvins. Perceiving this the Rsi said, ‘(He) transformed Himself in accordance with
each form; that form of His was for the sake of making Him known. The Lord on account of
Maya (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite.
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver
of everything, is Brahman. This is the teaching. [2 -5 - 19]

3) Isavasya Upanishad : Verse 7

~ cr. = ~
RUSEESEIIN H\dlrﬂlqulli\lgm [ | Yasmin sarvani bhutani atmaiva-bhud vijanatah,
d= E{:T\[ I‘l\'IE % QT]ch WehcdHGURAd: 1| 9 I tatra ko mohah kah soka ekatva-manu-pasyatah [7]

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel
deluded thereafter? What grief can there be to him who sees oneness everywhere?

4) Katho Upanishad : Chapter2-1-10

44:5'121 h 0QH4 4947 da r'ﬂl 5| Yade-veha tad-amutra, yadamutra tadan-viha,

W:l-: q HFHH|L"|\\| i?'l T35 .-||:-'|q ngﬁj | 90 || mrtyoh sa mrtyum apnoti, ya iha naneva pasyati 11 101l

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and
what is there, the same is here. He proceeds from death to death who beholds here difference
(between Brahman and the world). [[Il — | — 10] 2858




VI) Mandukaya Upanishad : Karika No. 25

FHRUaEed ¥Ha: gfafead |
T 7 Ferdfefa FROT Ffafead I s |

sambhiiterapavadacca sambhavah pratisidhyate |
ko nvenam janayediti karanam pratisidhyate | | 25 | |

Again by the negation of the Creation (Sambhuti), the Creation is refuted, Causality in Atman is
denied again by such a statement as, “Who can cause it to pass into birth?” [3 - K - 25]

5) Isavasya Upanishad : Verse 12

Aed T AfaRTled ISERIAHIE |

adl 3= 59 J 99 T T @RI W@ R

Andham tamah pravisanti ye'sambhuti-mupasate,

tato bhuya iva te tamo ya u sambhu-tyagm ratah [12]

They fall into blindening darkness who worship the Unmanifested (Prakrti) ; but those who
devote themselves to the Manifested (Hiranyagarbha) enter into greater darkness. [Verse 12]

6) Katho Upanishad : Chapter 1 -2 - 18

T A (0T a1 [ 99 A9 4T 59 |

T 907 APFATH T T 749 59 T 09

Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit,

Ajo nityah sasvato'yam purano na hanyate hanyamane sarire 11 18 |l

“The intelligent Atman is not born, nor does He die. He did not spring from anything, and
nothing sprang from him. This unborn, eternal. Everlasting, ancient, is not slain even when the

body is destroyed. [I — [l — 18]
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VII) Mandukya Upanishad : Karika No. 27

war f A oew Ioud @ q dea: |
deadl Jad 6T I1d a8 I 0w 0

sato hi mayaya janma yujyate na tu tattvatah |
tattvato jayate yasya jatam tasya hi jayate | | 27 ||

That which is ever existent appears to pass into birth through delusion alone; it is not true
from the stand-point of Reality. Those who believe that this passing into birth is real, assert in
fact that what is born, alone is born again, ad infinitum. [3 - K - 27]

7) Brihadaranyaka Upanishad : Chapter2-3 -6

JET gaTT JEEEd w9 |

AT AR AA J1d;,

tasya haitasya purusasya rupam |

yatha maharajanam vasah,

yvatha pandvavikam, yathendragopah,
yathagnyarcih, yatha pundarikam,
yatha sakrdvidyuttam;

sakrdvidyutteva ha va asya

srirbhavati ya evam veda;

athata adesah—neti neti,

na hyetasmaditi netyanyatparamasti;
atha namadheyam—satyasya satyamiti;
prana vai satyam, tesamesa satyam || 6 | |




The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool,
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now
therefore the description (of Brahman): ‘Not this, not this.” Because there is no other and more
appropriate description than this ‘Not this.” Now Its name: ‘The Truth of truth.” The vital force
is truth, and It is the Truth of that. [2 - 3 - 6]

8) Brihadaranyaka Upanishad : Chapter 3 -9 - 26

FEA—] @ e T gfaffedt v sfo; kasminnu tvam catma ca pratisthitau stha iti;

SToT $f; FEAY Wor: gfafsea $Ry 39 31 | prana iti; kasminnu pranah pratisthita iti; apana iti;
HieATaue: Iiaftoa sfa; == sfa; kasminnvapanah pratisthita iti; vyana iti;
wHes] =ure: gfaffea sfa; 3o sfen kasminnu vyanah pratisthita iti; udana iti;
HieAg: dfafsea sfa; @ame sfo; kasminniidanah pratisthita iti; samana iti;

¥ oy AfT dAcgreAn, EEar Ay Ead, sa esa heti netyatma, agrhyo nahi grhyate,

et o o o9, sr@sen afy |=aq, asiryo na hi $iryate, asango nahi sajyate,

IfEAr o =gud, a R=afa | vagsea@asn=, | asito na vyathate, na risyati | etanyastavayatanani,
3set St 3reet &am:, 3rsel geeT:; astau lokah, astau devah, astau purusah;

H ATl eed TogedicdsiAd, sa yastanpurusanniruhya pratyuhyatyakramat,

a ahlfawg gey geoif; tam tvaupanisadam purusam prcchami;

a I 7 Rawafd, qut o Ruafasadifa | tam cenme na vivaksyasi, murdha te vipatisyatiti |
d § d A« ATHed; tam ha na mene sakalyah;

a¥g § JuT @99, 3T s tasya ha murdha vipapata, api hasya
IRARMs T raTsgea=1=aaE=T 1| 26 | parimosino'sthinyapajahruranyanmanyamanah || 26 | |




‘On what do the body and the heart rest?’ ‘On the Prana. ‘On what does the Prana rest?’ ‘On
the Apana.’ ‘On what does the Apana rest?’ ‘On the Vyana.”’ ‘On what does the Vyana rest?’ ‘On
the Udana.” ‘On what does the Udana rest?’ ‘On the Samana.’ This self is That which has been
described as ‘Not this, not this.” It is imperceptible, for It is never perceived; undecaying, for It
never decays; unattached, for It is never attached; unfettered—It never feels pain, and never
suffers injury. ‘These are the eight abodes, the eight instruments of vision, the eight deities
and the eight beings. | ask you of that Being who is to be known only from the Upanisads, who
definitely projects those beings and (again) withdraws them into Himself, and who is at the
same time transcendent. If you cannot clearly tell me of Him, your head shall fall off” Sakalya
did not know Him; his head fell off; and robbers snatched away his bones, mistaking them for

something else.[3 - 9 - 26]

VIIl) Conclusion :

* Universe created = Mithya, unreal, appearance only, seeming only, like dream.

2862




IX) Brihadaranyaka Upanishad : Neti Neti... 5 places repeated

aEa 9rar fass 9r9: 9191, &TaF1917

H T AT ACHICHT; 39[eAT =1 T& Ifedd,
3=t ATE 2M=a, 37as=T A & asaa,
AT = =g =7 Resafa; 393
Sdsh drcdrsdITa 8rarda ATaAad oo |

o garad ekl dag:, 319X oar

TS AeATAI FH AT AT HITdeT 3T
AT W’; AATASED; A TaderT:,
FTHASHATET 11 ¥ |

tasya praci dik praficah pranah, daksina
digdaksine pranah, pratici dik pratyaficah
pranah, udici digudaincah pranah, trdhvah
digurdhvah pranah, avaci digavancah
pranah, sarva disah sarve pranah;

sa esa neti netyatma; agrhyo na hi grhyate,
asiryo nahi siryate, asango na hi sajyate,
asito na vyathate na risyati; abhayam vai
janaka prapto'siti hovaca yajiavalkyah |

sa hovaca janako vaidehah, abhayam tva
gacchatadyajnavalkya yo no bhagavannabhayam
vedayase; namaste'stu; ime videhah,
ayamahamasmi | | 4 | |

Of the sage (who is identified with the vital force), the east is the eastern vital force, the south the
southern vital force, the west the western vital force, the north the northern vital force, the
direction above the upper vital force, the direction below the nether vital force, and all the quarters
the different vital forces. This self is That which has been described as ‘Not this, not this, ‘It is
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never
attached; unfettered—It never feels pain, and never suffers injury. You have attained That which is
free from fear, O Janaka, said Yajiiavalkya. ‘Revered Yajfiavalkya, said Emperor Janaka, ‘may That
which is free from fear be yours, for you have made That which is free from fear known to

us. ‘Salutations to you! Here is this (empire of) Videha, as well as myself at your service!’ [4 - 2 - 4]
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Brihadaranyaka Upanishad : Chapter 4 - 4 - 22

T T TY HglAoT AT AT FAAAT:

YOIy I TWseclged IThRIEIEA>Od,
TaTy gl TR gaEaieafa;

| & AT HHUT AT,

AT TATATYAT FeAldre]; T FARET:;

U ${Areafd:, T $7eurer:, T¥ Afaeror
seaun Rfdfewlea o e quarsaneha;
vaAe fafecar giastafa | vada garfoEr
ARfATErd: Ygafed | Tdey ¥/ d ad 9d
facara: wei 7 FHIeq, fF gorar
HNSITAT AW ASTATHT e 3T,

d § T QAYUTARY fAduOnaRe Sk
ATy e Wied; a1 gda gAY |t
fadwom, a1 fawom @1 Ao, 3% 29 Tyor
Uq Had: | § U9 Afd Scdre,

3eTEAr Afg T, et afy o,

3\ Afg Foad, 3 7 egud, 7 Reafa;
UdH Bad & Rd $fa-3ra: qrHEearAfd, 31
FHoAOHRAATT; 38 3 §dY Td T, A Felpd dud: 1| R i

sa va esa mahanaja atma yo'yam vijianamayah
pranesu ya eso'ntarhrdaya akasastasmifichete,
sarvasya vasi sarvasyesanah sarvasyadhipatih;

sa na sadhuna karmana bhuyan,

no evasadhuna kaniyan; esa sarvesvarah;

esa bhutadhipatih, esa bhutapalah,

esa seturvidharana esam lokanamasambhedaya;
tametam vedanuvacanena brahmana

vividisanti yajfiena danena tapasa'nasakena;
etameva viditva munirbhavati | etameva pravrajino
lokamicchantah pravrajanti | etaddha sma vai tat
purve vidvamsah prajam na kamayante,

kim prajaya karisyamo yesam no'yamatmayam

loka iti; te ha sma putraisanayasca

vittaisanayasca lokaisanayasca vyutthayatha
bhiksacaryam caranti; ya hyeva putraisana sa
vittaisana, ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah |

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo nahi Siryate, asango nahi sajyate,

asito na vyathate, na risyati; etamu haivaite na tarata
iti—atah papamakaravamiti, atah kalyanamakaravamiti;
ubhe u haivaisa ete tarati, nainam krtakrte tapatah | | 221 |




That great, birthless Self which is identified with the intellect and is in the midst of the organs,
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all.
It does not become better through good work nor worse through bad work. It is the lord of all,
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the
boundary to keep the different worlds apart. The Brahmanas seek to know It through the study
of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-
objects. Knowing It alone one becomes a sage. Desiring this world (the Self) alone monks
renounce their homes. This is (the reason for it): The ancient sages, it is said, did not desire
children (thinking), ‘What shall we achieve through children, we who have attained this Self,
this world (result).” They, it is said, renounced their desire for sons, for wealth and for the
worlds, and lived a mendicant life. That which is the desire for sons is the desire for wealth,
and that which is the desire for wealth is the desire for the worlds, for both these are but
desires. This self is That which has been described as ‘Not this, not this.” It is imperceptible, for
It is never perceived; undecaying, for It never decays; unattached, for It is never attached;
unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is never
overtaken by these two thoughts, ‘I did an evil act for this,” and ‘I did a good act for this.” He
conguers both of them. Things done or not done do not trouble him. [4 - 4 - 22]
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Brihadaranyaka Upanishad : Chapter4 -5 - 15

Iy & gdaf@ag safa afaR

ga¥ gafa, dieax saxtagfa,

dfgay sa¥ Iq, afgax

SAATATSTT, dfdal $a¥ YoNd,

dfeaR ga¥ A, dfaay s’

TI=Ife, dfeaR s’ fas=te;

T aET HIATHATH,

dcheT & 9Ad, doohed o ToTed,

dcohed & ITAA, doobed ShATAIC,
dcoheT & RYUIAT, TAcehel o Hodld
dcehed & TYRAA, doobed & TASITHIATA?
I Ha —[arAria d e Aseiarar
" oY AT IAeTreAT, 3rerear a @ e,
et &= & oI, 3twser =7 T O=aqa,
/AT F =Tad, T Resafa; TAaaeR
FeT AT, STFATIMHATTH FAAT,
TdEay WedHdcarATda

alFcaTr ATAgGFAT T8 1l 23 1

yatra hi dvaitamiva bhavati taditara
itaram pasyati, taditara itaramjighrati,
taditara itaram rasayate, taditara
itaramabhivadati, taditara itaram Srnoti,
taditara itaram manute, taditara itaram
sprsati, taditara itaram vijanati;

yatra tvasya sarvamatmaivabhut,
tatkena kam pasyet, tatkena kam jighret,
tatkena kam rasayet, tatkena kamabhivadet,
tatkena kam srnuyat, tatkena kam manvita
tatkena kam sprset, tatkena kam vijaniyat?
yenedam sarvam vijanati tam kena vijaniyat?
sa esa neti netyatma, agrhyo na hi grhyate,
asiryo na hi $iryate, asango na hi sajyate,
asito na vyathate, na risyati; vijiataramare
kena vijaniyat, ityuktanusasanasi maitreyi,
etavadare khalvamrtatvamiti
hoktva yajiavalkyo vijahara || 15 ||
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Because when there is duality, as it were, then one sees something, one smells something, one
tastes something, one speaks something, one hears something, one thinks something, one
touches something, one knows something. But when to the knower of Brahman everything
has become the Self, then what should one see and through what, what should one smell and
through what, what should one taste and through what, what should one speak and through
what, what should one hear and through what, what should one think and through what, what
should one touch and through what, what should one know and through what? Through what
should one know that owing to which all this is known? This self is That which has been
described as ‘Not this, not this. It is imperceptible, for It is never perceived; undecaying, for It
never decays; unattached, for It is never attached; unfettered—it never feels pain, and never
suffers injury. Through what, O Maitreyi, should one know the Knower? So you have got the
instruction, Maitreyl. This much indeed is (the means of) immortality, my dear. Saying this
Yajfia-valkya left. [4 - 5 - 15]

* (2 quoted in point VII)
* Upanishad negates everything it introduced in Adhyaropa state.

X) Shankara uses reference Brihadaranyaka Upanishad — Chapter 2 — 3 — 6 — Murtha —
Amurtha Brahmana.
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Xl) Brihadaranyaka Upanishad : Chapter 2 — Section 3 - Verses 1 -5

Murtha — Amurtha Bramanam :

Creation

Murtha (Concrete Sthula) Amurtha (Abstract Sukshma) Vasanas (Karana)
| |
| | | | | | |
Vyashti Samashti Vyashti Samashti Vyashti Samashti
| | | | | |
Visible Visible Invisible / Invisible / Karana Karana
intangible intangible Sharira Prapancha
)

- All appearances

- Mithya

- Transactional realms

X11) .
Universe
|
| |
Adhyatman Adidevam
| |
- Vyashti - Samashti
- Micro - Macro

\ J

Y
5 Mantras
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Xlll) a) Brihadaranyaka Upanishad : Chapter2-3 -6

JTT gaEa JOEET A | tasya haitasya purusasya rupam |

TAT ATGAS a1+, yatha maharajanam vasah,

TAT YTUSATdhH, T, vatha pandvavikam, yathendragopah,
TATT—O =, TAT " yathagnyarcih, yatha pundarikam,

T : yatha sakrdvidyuttam;

W g aT ¥ET sakrdvidyutteva ha va asya

dretafa o va 3 $rirbhavati ya evam veda;

HUTT M —ATT AT, athata adesah—neti neti,
 FUSTHANGIT AcTdeAcIIH LT, na hyetasmaditi netyanyatparamasti;
HY ATHSTH—HOTT TATATS; atha namadheyam—satyasya satyamiti;

QIoT & WA, 39THY cgH 161 prana vai satyam, tesamesa satyam || 6 | |

The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool,
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now
therefore the description (of Brahman): ‘Not this, not this.” Because there is no other and more
appropriate description than this ‘Not this.” Now Its name: ‘The Truth of truth.” The vital force
is truth, and It is the Truth of that. [2 - 3 - 6] 2869




Now is the teaching of Atma.
Atha Athaha Adeshaha, Sa Esha Neti Neti.

Whatever objective Universe is Mithya, experienced, not real.

Negates Murtha, Amurtha Prapancha including Vasanas.

Upanishad conveys important idea.

XIV) a) Whatever is experienced is Mithya (Murtha + Amurtha Prapancha).

b) Whatever experienced is not Atma.

c) Atma is subject, experiencer, Kshetrajna, never object.

d) Left out remainder after negation = Atma.

e) Unobjectifiable subject, unnegatable negator of everything = Atma, Turiyam.

XV)

World — 3 Messages

Not Atma

Is Mithya

After negation of world
remainder alone is the
negator, Chaitanyam,
Turiyam

This Upanishad repeats 5 times in Brihadaranyaka Upanishad, 9 times in Chandogya
Upanishad, many times in Katho Upanishad (Etad — Vai tad portion)

2870




XVI) All Indicate :

Aham Satyam, Jagan Mithya.

XVII) Karika No. 26 :

a) Gaudapada not focusing on Atma, subject.

b) Brihadaranyaka Upanishad — Neti Neti focusses on Atma.

c) Gaudapada quotes to say :

Negated world is Mithya.

Nishhedatvat, Jagan Mithya.

d) Gaudapadas topic :

From Atma real world is not born.

Atma — not real Karanam of the world.

World unreal, hence Karanam status of Atma = Unreal Mithya.

Karyaya Mithyatvat, Karanam Mithya.

Therefore Brahman is Akaranam.

Say

Karanam status is Mithya

Brahman is really not a Karanam
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f)

Either you say

You have no real intelligence or You have unreal intelligence or
developing country underdeveloped country

g) Since world = Mithya, Brahman = Unreal cause of unreal Mithya world.
* Brahman = Really not a cause.
h) Advaitam Turiyam alone is, was, will ever will be.
* This is central theme of 37 Chapter, Central message of Advaitam Prakaranam.
i) Sarva Visesha Pratishedanam :
* Negate all specific things, objects in creation.
* How?
j) Athatha Vakya Neti Neti :
* Through this Brihadaranyaka Upanishad mantra Sruti can’t reveal as an object.
* Hence Neti Neti, indirect method.
XVIII) Atma can’t be point out as an object.

* Atma = Aprameyatvam, unrevealable as object.

* Therefore, to reach the subject Atma, self, Upanishad negates world by Neti Neti.

e Subject is left behind to be claimed indirectly as Atma.
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XIX) Example :

* When you point to younger brother and say — he is intelligent, it is understood elder
one is not intelligent.

XX) Vepsa Prayoga :
* Give 2 -2 Mangoes to everyone in the room.
* Neti— neti — reapated twice to negate whole world.
* Vi+ AAP = Vyapnoti = To pervade.
* Vyaptum Ichha
* Similarly Neti Neti pervades everything in cration and negate.
* Desiderative usage.
XXI) Nirdute = Sarvam Apalabathi
* |t negates everything.
XXIl) Grahyam = Prameyam, Drishyam, Janimat, everything born
* Buddhi Vishaya — object of Buddhi.
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544) Bashyam : Chapter 3 - Karika No. 26 continues

I | TN Al Ak (J-3- 2-R0).
?EQ'ITIT-?ISW ‘q'srq—cﬂ ofcl: SUAEA UGS AT
U quaaqm'@m H1 G
3G FNUF gd 3099 | da2TgIEeaIai—gdaid
A IUTET Hﬁmﬁmﬁr g

AIRN I HSTHIcHd A ThIRTd T&9HT || R ||

By implication (Arthat) of the words ‘This is not this, not this’ ("Sah Esa Na Iti Na Iti")
the Sruti is showing that (Srutih Darsayanti Iti) Atma cannot be objectified (Atmanah
Adrsyatam. - This is the first meaning of the word Agrahyam). The means has only
temporary value (Upayasya) of revealing the end Brahman (Upeya - Nisthatam, - as the
means get negated later. This is the second meaning of the word Agrahyam). Not
understanding (Ajanatah - that, the world is introduced) only as a means of temporary
value (Upayatvena Vyakhyatasya), one might mistakenly take it as real and permanent
(Grahyata) equalling it with Brahman who is of permanent value (Upeyavad).
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This mistake of giving importance to the world (Grahyata) should not be committed
(Mabhut iti) because (Hetuna = Karanena) the world is only a temporary means
(Agrahyabhavena) which is negated (Nihnute - by the Sruti itself); that is the idea (iti
Arthah). Because of that (Tatah Ca), in this manner (Evam) the person who has
understood it clearly (Janatah - That the world) is only a means to reveal, the to be,
revealed Brahman (Upayasya Upeyanisthatam Eva), and that, the revealed Brahman
(Upeyasya Ca) does not undergo any change at any time (Nitya - Ekarupatvam Iti); to
such a person (Tasya) the unborn 'l' the consciousness (Ajam Atmatatvam), which is
both within and without (Sa Bahya - Abhayantaram) reveals itself as 'l am’ (Svayam Eva
Prakasate).

|) Fine idea conveyed here.
Il) 1%t line :

* Gaudapada — Upanishad negates entire universe — why?

* Atma is agrahyatvam = Reason — can’t be grasped associated with Atma.
I11) 2"d meaning for Agrahyatvam :

* Ungraspable, should not be grasped, associated with Anatma.

IV) Anatma should not be grasped as a really existent object, Satyam, Upanishad uses Neti,
Neti.
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V) Initially Upanishad talks of origination in detail

Taittriya Upanishad :

Akasha, Vayu, Agni.

Chandogya Upanishad :

Sukshma Butani gets converted to Sthula, Panchikaranam.

V1) Importance is given to anything described in detail

VIl) Example :

Vi)

Here Srishti given importance.

It is only a stepping stone.

To build a flyover girder — Huge Rocks brought as support for bridge and then

removed.

No Tatparyam for the support.
Upanishad wants to turn our attention away from the world.

Therefore Neti Neti used.

World Brahman
- Upaya - Upeya
- Sadhana - End
- Means - Sadhyam
- Plastic cup - Coffee
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IX) Grasp world provisionally
e Turn attention away from the world towards Brahman.

* World should not be grasped seriously as a real thing.

X
) Upaya Upeya
- Ladder to come to Brahman | - Turiyam
- Waker / Dream / Sleeper - Drop ladder once you reach
Turiyam
- Pole vault dropped.
Xl) Upaya :

* Let world not take your attention after usage.

* Not real, don’t grasp.

* Provisional grasping not real grasping.

* Don’t store the world permanently in your mind.

* Concentrate on coffee — Turiyam.

e Reach Turiyam, drop the world.

 Temporary Grahyam is sufficient, use it as a ladder, means, not Paramartika Satyam.
XIl) Agrahyam Bavana Hetu :

e Disposability of the world.
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Xii) 1% Interpretation 2" Interpretation

- Atma is Agrahyam World is Agrahyam

- Atma not objectifiable World should not be held too
- Atma / Aprameyam Brahman long

Hold until Brahman is grasped
Drop world later

XIV) Meaning No. 1 : 1t line Karika No. 26
e Arthatha Sa Esha Neti Neti Atmanatam Adrashyatam
* Atma = Unobjectifiable

XV) Meaning No. 2 : 2" line Karika No. 26

Upaya Upeya
- World doesn’t have too much value | - Coffee
- Has sufficient value until you reach | - Drink it

Brahman.
- Should not be overvalued
- No intrinsic value
- Its value is dependent on Upeyam
- Arthavada has only intrinsic value,
only provisional, temporary value.

Have Upeya Nishta
Tatparyam (Mimamsa Language)
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XVI) Ajanataha:

Student may not understand that world has only provisional, temporary value, it is

Upayam.

XVII) Mistake :

Student gives Upayam also permanent value.
Upeya Nishtataha Ajanataha Purupasya.
Mistake he will commit — Upayatva Vyakya Sankhya.

World which has been introduced only as a Upaya, means with a provisional
temporary value Ajanantaha

Not understanding that Upeyavatu.

Like Brahman which has permanent value.

XVIII) Student may give permanent value for Upaya — world and Brahma Upeya.

XIX) Person gives equal reality to Upaya and Upeya, which is a blunder.

No understanding of Vyavaharikam, Paramartikam.

XX) Upeyavatu Grahyatham to be treated as permanent

Equally important, he may think.

XXI) Upayasya Upeya Nishtata :

Keeps disposable cup in a Golu... by polishing them again and again.
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XXII) Carefully keeping plastic cup / world is a mistake of seeker.
* Mabu: Don’t commit

* Karika No. 26 : Agrahya Bavena Hetuna

* Student may give importance to both world and Brahman.

XXIil) Ninyute :

* To remove this mistake what Upanishad does?

Upanishad introduces — 2 Vishayas

World Brahman
| |
- Negates world, not - Hold to Brahman as Satyam
important, Mithya - Never negates Brahman
- Use temporarily as means - Hold permanently as the
ultimate, absolute.

XXIV) 4th Quarter : Ajam Prakashate

* Once student understands world is to be disposed as Nama, Rupa, means.

 Then focusses on content of the world existence, consciousness.
* |sness, Chaitanyam retained.

* Grasp existence part from all Nama Rupa = Drinking coffee.
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XXV) Dakshinamurthi Stotram :

TEIT THIUT FeTcARH AU T yasyaiva sphuranam sadatmakamasatkalparthakam bhasate
TeTAcaRa Jga=rar It aruzcafians | || sdksattatvamasti vedavacasa yo bodhayatyasritan |
JTHTHTch IV ded g‘{aﬂﬁrﬁaﬁﬂﬂﬁrﬂ’f yassaksatkaranadbhavenna puranavrttirbhavambhonidhau
TEH AEAAYT FAH 35 AN SFAOTHAT W3 0 || tasmai éigurumirtaye nama idam $ daksinamartaye || 3 ||

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence) By This Throb Alone which is of the Nature of Eternal Underlying Awareness,
the Unreal Forms get their Meanings and Appear over the Mind, This Knowledge of the Atman
Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as a Direct Experience
when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the
Delusion of being tossed within an unending Ocean of Worldly Existence will Not Appear
Again, Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3]

* Hold to “Sat”, drink the existence, consciousness part of the world.

XXVI) Janataha = Intelligent, Murtha Amurtha student holds to Upeyam, drops Upayam.

* World is means to claim Brahman.
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XXVII)

Upaya

Upeyam

- World

End

Brahman

Consumed

Existence / Sat

Nitya Eka Rupatvat

Non variable in all Nama Rupas

XXVIII) How existence is grasped?

Can’t objectify.

Existence in the world is | the observer objectifying consciousness.

XXIX) Don’t attempt to experience Consciousness as an object, only claim consciousness.

Example:

XXX)

| claim the original face is mine while seeing the mirror.

Seen = Reflected face.

Original Consciousness

Reflected Consciousness

- Original face

- Never seen as object

- Known from Sruti and claimed

- At time of claiming never
objectify face.

Reflected face
Reflected consciousness in Mind
mirror.

2882




XXXI) Similarly consciousness has to be claimed without trying to objectify it.

e Claim existence = Consciousness = Me = Turiya Atma of Mandukya Upanishad.
e For him Atma Tattvam Svayam Eva Prakashate, self evident as “l am”.
XXXII) Mundak Upanishad :

Taotﬂ @,IJ-lcﬁ: {4;’3 q: H dTalT= {\ [ &lal: | Divyo hyamurtah purusah sabahya-bhyantaro hyajah,
3T &l HAT: 3]}4'[ RIGTId 9Id: Y |l R aprano hyamanah subhro hy-aksarat paratah parah 1121l

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,
causal-state of the universe. [Il = | — 2]

e Atmais both inside and outside.

Anandagiri :

Bahyam Antaram

Karyam Karanam

* In and through Karyam and Karanam, | — Turiya Atma exist.
* | am myself Karya — Karana Vilakshana Atma.

* This Atma Svayameva Prakashate.
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XXXIIl) Here context — Not self evident Atma.
* Here itis Srishti — Neti Neti — Jagat, Artha Vada Eva.
XXXIV) Anvayah : Karika No. 26

S Anvayah

STATRRTEA gﬂ?ﬂ (gid:) =wed |4 “d Agrahyabhavena hetuna (§ruti) vyakhyatarh sarvarh “sa
Qy: q 3fd 9 3d” g ﬁ%ﬁ, qd: (U9 dd: Orel || esanaitinaiti” it nihnute, yatah (evarh tatah grahyarh
HaH e (), (@d:) T THRw. sarvarh anityam bhavati), (tatah) ajarh prakasate.

Because of Non-comprehension (of the Atma), whatever was described before (Veda) negates
everything (Now) by the statement "it is not this, not this“. Therefore the birthless (Atma)
alone shines.

Revision :

Karika No. 26 — Bashyam :

1) Karika No. 24 — 30 is elaboration of Karika No. 23.

Il) Karika No. 23 :
e Upanishad mentions Srishti — origination of the Universe.
* It does not specify real or unreal.

* What is Tattparam, Vikanksha, intention of the Upanishads.
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1)

Intention

Analyse Sruti Vakyam

Employ Yukti reasoning

IV) Conclusion :

e Sruti does not talk about real origination of world from Brahman.

* Brahman remains as Nirvikara Svarupa always without creation and in + through

creation.

Brahman

Jagat

- Satyam

- Mithya
- Like Waker — Dream world

V) Textual study :

a) Verse 23 : 2" |ine — Nishantam indicates :

e Sruti Pramadamana Nirnitam Yukti Nishantam.

e Yukti Pramana Nirnitam.

b) Verse 24, 25, 26 — Explains Nishchitam occurring in Karika No. 23.

c) Verse 27, 28, 29, 30 — Hereafter will explain Yukti Yuktam occurring in Karika No. 23.
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d)

Karka No. 23

Nischitam

Yuktitam

Verse 24, 25, 26
(3 Verses)

Verse 27, 28, 29, 30
(4 Verses)
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