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CHAPTER 3
ADVAITA PRAKARANAM

48 Karikas

KARIKA NO. 20 TO 26



510) Chapter 3 - Karika No. 20 :

The dualists contend that the ever unborn and the eternally changeless Atman is born 
(i.e., undergoes a change). How could a (positive) entity which is itself changeless and 
immortal become mortal? [3 - K - 20]

2659



511) Anvaya : Chapter 3 - Karika No. 20 :

The disputants wish (to ascertain) the birth, of the birthless reality itself. How can the 
birthless immortal reality indeed undergo mortality?

2660
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I) Karika No. 20 21, 22 :

• Elaboration of same message of Karika No. 19, reinforcement.

• Deliberate repetition of message.

II) Brahman can’t really transform into world.

• Brahman can only seemingly transform into Universe.

III) If Brahman really transforms, then Brahman will be gone.

IV) Even though this logical fact is evident, for relatively intelligent person, others argued.

V) If Brahman is real material cause it will disappear.

VI) Brahman is material cause of Universe

-   Seemingly
  -   As though
  -   Like waker – dream world

-   Really, factually
  -   Then Brahman will disappear
  -   Milk – Curd 

VII) Many Vedic scholars ignore this logical fact and argue.

VIII) Brahman has become the world

Brahman World

Real Real

• This is essence of Karika 20, 21, 22



512) Bashyam : Chapter 3 -  Karika No. 20 Starts

Whereas (Punah) there are some people (Ye Tu Kecid) who are commentators of the 
Upanishad (Upanishad Vyakhyatarah), who claim themselves to be Vedic people 
(Brahmavadinah) but given to repeated Non-stop discussions, who (Vavadukah) say 
that that Brahman or Atma (Atmatattvasya) which is though itself unborn (Ajatasya) 
and deathless only (Amrtasya Eva) but by its own nature (Svabhavatah), they like to 
declare (icchanti), gets transformed into the world (Jatim = Utpattim). And if according 
to those philosophers (Tesam) if Brahman has really been transformed into the world 
(Paramarthatah Eva Jatam Cet) then, that Brahman (Tadeva) certainly (Avasyam) will 
become mortal (Martyatam Esyati). 2662



How can (Katham) that Brahman (Atma), it, indeed being an unborn and immortal (Sa 
Ca Ajatah Hi Amrtah San) vastu (Bhavah) by nature (Svabhavatah), transform itself into 
a mortal (Martyatam Esyati - by becoming the universe)! It can never, in any manner 
(Na Kathancana) become mortal (Martyatvam) by going against its intrinsic nature 
(Svabhava - Vaiparityam Esyati), is the idea (iti Arthah).

2663

I) Etu Punaha :

• Other philosophers have written commentaries on Brahma Parinama Vada.

• Before Shankara, Gaudapada time.

II) Study :

• Veda, Tarqa, Mimamsa, Vyakaranam.

• Get status but don’t commit blunder of Brahma Parinama Upadana Karanam.

III) Gathasya, Amrutasya Atmatasya :

• They argue that Brahman is Birthless, Deathless, Changeless.

IV) They claim transformation of Brahman into the Universe.

V) Svabataha Utpattihi :

• Real transformation, creation.



2664

VI) Their conclusion :

During Pralayam During Srishti

-   World resolved
  -   Brahman is there

-   World is there
  -   Brahman is not there

• Karanam Brahma has become Karyam.

• Karanam has perished 

• Brahman Nasti.

VII)
Advaitam becomes Dvaitam

-   Samsara Kale 
  -   Dvaitam

-   Moksha Kale
  -   Advaitam

• It’s a cycle – Advaitam – Dvaitam – Advaitam

• Now and then Phenomenon.

VIII) If Brahman has transformed into the world, then tragedy.

• Brahman becomes mortal.

• When world comes into existence, Brahman not there.

• Brahman = Parinami Upadana Karanam.
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IX) How can immortal Brahman ever become mortal?

• 2nd line of Karika.

X) Brahman = Vastu, Entity, Reality.

• Brahman is intrinsically changeless, birthless, deathless.

• In their opinion, Brahman will change tomorrow.

• Then changeless becomes meaningless.

XI) Becomes means not really changeless.

XII) Ajateha Amrtaha Bavaha Svabavataha :

• Intrinsically changeless Brahman, how can it change, transform into universe.

XIII) Na Kathamchana :

• By any imagination, mortality of Brahman, God, creator of world is unthinkable.

XIV) Intrinsic nature = That which can’t undergo change.

• Incidental nature = That which undergoes change.

Example :
Heat of

FireWater

-   Intrinsic
  -   Don’t need flask

-   Incidental
  -   Require flask
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XV) Anvayah : 

Jati 

Here transformation into UniverseJanma

The disputants wish (to ascertain) the birth, of the birthless reality itself. How can the birthless 
immortal reality indeed undergo mortality?

• Badinaha Ajatasya Bavasya Eva Jatum Ichhanti.

• Ichhanti – They claim

• Katham Ajataha Amrutaha Bavaha hi Martyutam Eshyati.

• E-dhatu = Gamayanti, will go to modify.

• How it can become mortal?



513) Introduction to Chapter 3 - Karika No. 21 :

Because (Yasmat-)

2667

514) Chapter 3 - Karika No. 21 :

The immortal cannot become mortal nor can the mortal become immortal. It is never 
possible for anything to change itself in its essential nature and yet remain the same. 
[3 - K - 21]



515) Anvaya : Chapter 3 - Karika No. 21 :

The immortal does not become mortal. In the same way the mortal does not become 
Immortal. Transformation of the intrinsic nature does not take place in any manner.
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I) Entire Vedanta is based on one important principle.

II) Essential nature can’t go away because it is essential.

• We can dismiss, demolish, all systems with this one law.

III) Spiritual Sadhanas are based on this law.

• Otherwise it will become misguided Sadhana.

IV) If Jivas essential nature is Samsara, Punarapi Jananam, Maranam, mortality, then 
essential nature can’t be removed.

V) Even if you go to Vaikunta, heaven, will be mortal.

VI) Gita :

They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world 
of the mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of) 
desires, they attain to the state of going and returning (samsara). [Chapter 9 – Verse 21]

• In any Loka, mortal Jiva will be mortal.

• Can’t become immortal.
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VII)

VIII) Working for liberation is meaningless.

• Don’t say this in Tattwa Bodha class.

IX) Brihadaranyaka Upanishad – Vartikam – Sureshvaracharya :

• Atma Kartadi Rupashchet Ma Tarhi Uktatam Svabavo Bavanam Iti Yeta Aushnyavat 
Ravet.

X) What are we doing in class?

• After study, don’t get liberated.

XI) Jnani will say :

• I am ever liberated.

• What is the basis?

• It is this Shloka – Mandukya Upanishad – Chapter 3 – Verse 21.

2 possibilities of Jivas essential, 
intrinsic nature

Immortal (Ever liberated)Mortal (Never Liberated)

-   Can’t become mortal
  -   If immortality my nature, I am 
      already liberated
  -   Need not become immortal

-   Can’t become immortal
  -   With any amount of Sadhana, I 
      can’t be liberated
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XII)

XIII) If Mortality is my nature, Veda not required.

• Mortal can’t reach immortality.

XIV) What is lesson of Advaitam?

• I was immortal, am immortal, will ever be immortal, Nitya Mukta Svarupa.

XV) Struggle is to understand this fact, not to become liberated.

• Understand and get complete conviction on this fact.

• Till then attend Sunday classes.

Revision : 

Karika No. 21 – Very important verse

I) Gaudapada establishes that Brahman can never transform into Universe 

ImmortalityMortality

No common door, connecting corridor
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II)

III) Brahman can’t get converted into mortal, perishable world.

• Waker can’t get converted to perishable dream world.

• Waker retains his essential nature, creates – projects dream world and resolves into 
himself.

IV)

Material cause of Universe 

VivartaParinami

Brahman

Not possible

Waker Brahman

Changeless creator Changeless creator

Vivarta Karanam

• Waker remains changeless yet experiences dream.

• Turiyam remains changeless yet experiences waking.
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V)

VI) Reverse also true

• Mortal can’t become immortal.

• Perishable can’t become imperishable.

• No common corridor to make mortal to immortal.

VII) 

Imperishable can’t become perishable

Essential nature

Nirvikara Svabava, Nitya Svabava of 
waker / Turiyam

Therefore, I am always

ImmortalMortal

-   If I am already immortal, no 
      effort is required to become 
      immortal.

-   If mortal, no benefit working 
      for immortality
  -   No effort will make me 
      immortal
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VIII) Aim of Vedanta :

What is my real nature / who am I?

ImmortalMortal

-   Introverted personality
  -   Satchit Ananda Svarupa
  -   Observer, consciousness
  -   My nature

-   Extroverted
  -   World of Panchabutas, 
      observed

516) Bashyam : Chapter 3 -  Karika No. 21 Starts
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I) Na Bavati Amrutam Martyam :

In this world (Loke) immortal (Amrtam) does not become (Na Bhavati) mortal 
(Martyam), or (Na Api) similarly (Tatha) a mortal (Martyam - does not become) 
immortal (Amrtam). Therefore (Tatah) one's intrinsic nature (Prakrteh = Svabhavasya) 
will never become otherwise (Anyathabhavah, - in other words, will never undergo 
change). Giving up its nature (Svatah Pracyutih) will never happen at any time, or in 
any circumstance (Kathancid Na Bhavisyati), like even the heat of the fire (Agneh iva 
Ausnyasya - can never be given up).

Amrutam Martya

-   Subject 
  -   Immortal

-   Subjective complement
  -   Mortal

• Immortal doesn’t become mortal in this world of experiences.

II) Na Api Martam Amrutaya :

Martam Amrutaya

-   Subject
  -   Mortal

-   Subjective complement
  -   Immortal

• Mortal does not become immortal. Therefore, 

III) Prakrute cha Anyata Bhavo :

• Essential nature undergoing change, becoming otherwise.
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IV) Svataha Prachutihi :

• Slipping from ones intrinsic nature, Svarupa does not happen at any place, time, 
conditions, circumstances.

V) I was, am, will ever be Turiyam Brahma.

VI) Example :

• When heat ends, fire is gone, cold fire does not exist.

VII) Brahman, I, pure existence, consciousness, limitless is there, world is there.

• World is not there for an individual whose mind has gone to sleep.

• As Brahman one still exists.

• When body dies, ones nature of Satyam doesn’t change.

• Only one can’t experience without Upadhi of Sharira Trayam.

VIII) I as Turiyam am Amrutam, immortal.

IX) Example :

• Keep onion peel in the centre of Karupuram lump, do Abhishekam of Kumkum, Rose 
water.

• At end smell of onion never goes.

Heat of fire

Will never change as long as fire is there
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X) Similarly, Turiyam nature never goes.

XI) Anvayah :

The immortal does not become mortal. In the same way the mortal does not become 
Immortal. Transformation of the intrinsic nature does not take place in any manner.



517) Chapter 3 - Karika No. 22 :

How can he, who believes that the essential Immortal entity becomes mortal, 
maintain at once that the Immortal after a modification retains its own essential 
nature of Immutability? [3 - K - 22]

2678



518) Anvaya : Chapter 3 - Karika No. 22 :

(If) the intrinsically immortal reality undergoes mortality for a person, how can that 
immortality remain the same for him, since it is a product?

2679
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I) Abhyupethya Vada :

• Immortal can’t become mortal = Law.

II) Imagine impossible

• Immortal Paramatma, Brahman once upon a time underwent transformation and 
converted into Jiva and Jagat.

III) Now there is mortal Jiva

• Asamsari Jiva became Samsari Jiva.

IV) Jiva got a desire, I should go back to my original glory.

V) I – Mortal Jiva, do Sadhana and become immortal Paramatma.

• Jiva does Karma, Upasana, becomes Paramatma in the name of Moksha.

VI) 

Transformation 

Aapti Utpatti Samskara Vikara

Becoming

VII) Vikara, transformation = Karma Phalam

• Jiva becomes Paramatma in the future = Moksha.
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VIII) Paramatma became Jiva by Parinami Upadana Karanam

• Jiva by Sadhana got transformed into Paramatma = Moksha

IX) Gaudapada :

• Will that transformed status, Mokshabhava – permanent or temporary.

X) Any Karma Phalam happens at a time with beginning, end, manufacturing, expiry date.

XI)

XII) Moksha gained will be Anityam

Gita :

Jiva

Raw material

Converted to Paramatma

They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world 
of the mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of) 
desires, they attain to the state of going and returning (samsara). [Chapter 9 – Verse 21]
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XIII) Anitya Moksha = Contradiction

• Person gets Vairagyam towards Svarga = Anityam, wants Moksha.

• Moksha = Nitya Phalam.

XIV) Svarga = Samsara, Moksha also will become Samsara.

XV) Philosophy will have Anirmoksha Prasanga Dosha

• No eternal Moksha.

XVI)

Moksha 

Jnana PhalamBy Karma, Upasana Phalam

-   Nityam
  -   Karma Yoga, Upasana Yoga, 
      Sravanam / Mananam / 
      Nididhyasanam Chitta Shuddhi, 
      Jnanam, Moksha

-   Anityam

Upanishad

XVII) We never say that through Jnanam we get Moksha, we only say – we drop our notion 
that we are Samsari.

• Dropping notion = Intellectual affair
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• In Moksha, we discover freedom from Body – Mind is our nature, Svarupa.

• We don’t get Moksha.

XVIII)

• Sense of mortality is dropped.

• This dropping is figuratively called attainment of Moksha.

XIX) In other philosophies, getting Moksha = Event in time

• It will end.

• In Advaitam, Moksha not event in time.

• It is understanding an existence beyond time, space, universe.

• There is only one Purusha, cosmic being in which universe appears, disappears.

XX) Purva Pakshi :

• Upanishad talks of permanent Moksha through Karma and Upasana.

a) Katho Upanishad :

• Tapa Sraddhaniya Upa Sravankaranye… Vaishva Charyam.

Drop Notion

I am mortal Jiva, individual
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b) Mundak Upanishad :

c) Katho Upanishad :

These ignorant men, fancy sacrificial and charitable acts as most important, do not know any 
other way of bliss. Having enjoyed in the heights of heaven, the abode of pleasures, they enter 
again into this (human life) or even inferior (animal) worlds. [I – II – 10]

Hundred and one are the nerves of the heart ; of them one (i.e. susumna) penetrates the 
crown of the head. Going upwards through that (nerve) one attains Immortality. The others 
(departed) lead differently.

d) After Upasana, Jiva will travel through Sukshma Nadi, Shukla Gathi, gain immortality.
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e) Gita :

f) 

The path of light and the path of darkness available for the world are both verily thought to be 
eternal;  by the one,  the path of light,  a man does not return  and by the other, the path of 
darkness, he returns again. [Chapter 8 – Verse 26]

Krishna Gathi Shukla Gathi

-   Dark Path
  -   Takes one to mortality

-   Bright Path
  -   Takes one to immortality

How do you explain?

XXI) Shankara :

Brahma Sutra :

• Upasaka does not get immortality through travel.

Logic :

• Brahman = All pervading.

• Why travel to reach Brahman?
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XXII) You can travel to London in spade

• You can’t travel to reach space.

• Atra Brahma Samashnute.

XXIII) Upasaka does not reach Brahman.

• Goes to Brahma Loka and understands “I need not reach Brahman”.

• Knowledge comes in Brahma Loka = Krama Mukti.

XXIV) Krama Mukti = Reaching Brahma Loka + knowing that I need not reach immortality.

• By Karma and Upasana also, mortal don’t become immortal.

XXV) For Arguments sake if mortal becomes immortal again, immortal will become mortal.

• Hence this is important shloka.

519) Bashyam : Chapter 3 -  Karika No. 22 Starts



The Parinamivadi (Yasya Vadinah) again (Punah - argues) that the intrinsically 
changeless immortal vastu, Brahman (Svabhavena Amrtah Bhavah) becomes mortal 
(Martyatam Gacchati), as it really transforms (Paramarthatah Jayate - into Jiva and 
Jagat). Then in the case of such a philosopher (Tasya - his original statement that) 
before the transformation into creation (Prag Utpatteh), Brahman (Sah Bhavah) was 
intrinsically immortal (Svabhavatah Amrtah) that statement, (iti Pratijna) becomes 
false only (Mrsa Eva). (If it is asked if that Pratijna of the Parinamivadi, that before the 
transformation into creation, Brahman was intrinsically immortal, is wrong; then what 
happens (Katham Tarhi? - it is answered that if the immortal nature of Brahman (Tasya 
Amrtah Bhavah) is not intrinsic (Krtakena - but only a seeming immortality , then) how 
will such a seeming, Non-intrinsic immortality (Katham Sa Krtakena Amrta Svabhavah) 
remain permanently without changing (Niscalam Sthasyati - because it is subject to 
transformation). Thus in that manner (Tatha) the immortality (Amrta Svabhavah - of 
Brahman) will never remain permanent (Kathancit Na Sthasyati - either during 
creation or after creation). For those people who expound that Brahman transforming 
itself, is born into this world (Atma - Jati - Vadinah) in all times and situations 
(Sarvada), real immortal Brahman does not exist at all (Ajam Nama Nasti Eva - both at 
causal as well as at the effect level). Then all that is here (Etat - including Brahman) is 
mortal only (Sarvam Martyam). Therefore as there is nothing immortal (Atah) there is 
no possibility of moksha also (Anirmoksa - Prasangah), this is the message (iti 
Abhiprayah).

2687
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I) Suppose there is a Philosopher – Brahma Parinami Vadi.

• Brahman transforms into the world.

II) 
Transformations

JivaJagat

• Intrinsically changeless Brahman changes into Jiva.

• Jiva and Jagat both mortal.

III) Both Advaitin and others say Brahman transforms into Jiva and Jagat.

• Difference not in Verb but in Adverb.

IV)
Transformation

SeeminglyReally changing is wrong

Waker seemingly transforms into 
dream world

V) Before transformation, original Brahman is Svabavataha Amrutaha.

• Intrinsically immortal.

• This will be wrong expression for parinami Vadis.
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VI) Intrinsically transformed = Pratingya = Mrisha = Fallacious.

• Katha Tarhi – why?

VII) If Pratingya is wrong, Brahma parinama Vadi is wrong.

VIII) Pritak Eva Amrutaha Bavaha :

• Immortal nature of Brahman is Krutakam.

• Not intrinsic but only seeming, fake immortality, not real immortality, figurative 
immortality.

IX) We say :

• Celestials are immortal (Figurative, not real).

• Svarga Lokaha Amrutatvam Bajante.

• Deva = Amara.

• Indra, Brihaspati = Immortal.

• Like permanent Job, company, boss, individual not permanent.

• Compared to temporary probation 6 months, permanent.

• Krutakam Amrutatvam.

• Relatively immortal, not Svabavika Amrutatvam.
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X) Brahman

Transforms into the world

Only figuratively, seemingly

How can transformed Brahman 
remain permanent?

XI) Later when Jiva attains Brahmanhood through Sadhana, he will loose it eventually as it is 
not permanent.

XII) Transformed Brahmanhood will not be really immortal, it will be temporary immortality.

XIII) Immortal Brahman becomes mortal Jiva = Contradiction.

• Mortal Jiva through Sadhana becomes immortal = Contradiction.

• There will be no Moksha for Brahma Parinami Vadi.

XIII) Only figurative immortality will exist for them.

XIV) Only will be labelling mortal Brahman as immortal.

XV) General rule :

Tattwa Bodha :

• Whatever is changing – having Shad – Vikaras is mortal.

• Asti, Jayate, Vardate, Viparinamate, Apakshiyate, Vinashyati.
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Tattwa Bodha :

XVI) Purva Pakshi Question :

That which is made up of the five great elements that have undergone the process of 
pancikarana, born as a result of the good actions of the past, the counter of experiences like 
joy, sorrow etc and subject to the six modifications namely, to potentially exist, to be born, to 
grow, to mature, to decay and to die - is the gross body. [Verse 10]

What about Maya?

ImpermanentPermanent

XVII) Answer :

a) Advaitin – Junior Student

Maya is eternal, immortal, changing 
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b)

c) Katho Upanishad :

d) Other than Brahman, nothing exists.

• Maya is negated, dropped, for senior student.

XVIII) 

Advaitin – Senior student

-   Maya is eternally not there
  -   Brahman alone is there

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

Rope Snake = Maya

Anaadi

• Initially accept Universe like Rope Snake as Anaadi, exists.

• On Enquiry Snake does not go away.

• Snake = Tirikala Api Nasti.
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• Brahman = Trikala Api Asti.

• 3 States = Maya = Seemingly, appearance, does not really exist.

XIX) Answer No. 1 :

• Maya / Snake – Trikale Api Nasti.

• Shad Bava Vikara – changing one = Mortal.

• Maya not Bhava or Abhava but Bava – Abahava Vilakshana.

XX) Vivekchoodamani :

XXI) Changing immortality = Fake

         = Another mortality only.

• Amrutatvam, Ajam Nama – Nasti – Eva.

It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both; 
neither made up of parts nor Partless nor both. Most wonderful it is and beyond description in 
words. [Verse 109] 
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XXII) Jiva, Jagat, Brahman = Mortal = Martyam.

• Therefore, your philosophy has Anirmoksha Prasanga Dosa.

• Iti Abhiprayaha – This is the message.

XXIII) Anvayah :

Revision :

Karika No. 22 Bashyam :

I) Purva Pakshi = Brahman Parinama Vadi.

• Brahman = Figuratively immortal, not actually immortal.

II) How seeming immortal Brahman changes to become Jagat, Jiva?

• Aksheparthe not Prashna.

Answer :

• It will not be immortal.

(If) the intrinsically immortal reality undergoes mortality for a person, how can that 
immortality remain the same for him, since it is a product?
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III) World = Mortal

• Changing Brahman = Mortal.

IV) Sarvam Mortal Maya Aaha, Sarvasya Martyatvat, Anirmoksha Prasangaha.

• No Moksha is Parinami Vada.

V) Moksha = Immortality

• Everything = Mortal

• Moksha not possible

VI) Vedanta :

Changing

MayaMaya Karyam

-   Subject to change-   Product of Maya
  -   Subject to change

Everything
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VII) Product of Maya will perish in time, resolving into its cause.

• Pot – Clay

• Chain – Gold

• Table – Wood

• Earth – Water – Fire – Air – Space

VIII)

Maya Karyam

2 Causes

FinalImmediate

IX) Everything happens in time by resolving into its cause.

Maya Karyam
Born in Time

Ends in Time

• Maya = Mortal

X) How Maya ends?

-   Maya ends in the wake of 
      Jnanam
  -   Maya = Jnana Badyam

-   Not in time into cause
  -   Naturally
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XI) What happens in the wake of Jnanam?

a) Satyatva Buddhi goes from products

b) Understand Maya does not enjoy independent existence at anytime.

• This knowledge is called end of Maya.

c) Maya appears to exist by borrowing existence from Brahman.

d) Maya does not exist in 3 periods of time.

• Maya appears to exist by borrowing existence from me Brahman.

e) Apply this principle to Dream – Waker

      Waker – Brahman 

f) This understanding plus taking existence of Maya (Svapna + Jagrat) away from Maya and 
handing over to Brahman = Moksha.

XII) Understanding, technically is called

-   Jnanena Upamardhanam
  -   Mortality of Maya = Maya 
      Mardhanam through Jnanam

-   End of Maya
  -   Jnana Badyatvam

• Everything changing is mortal.

• Maya Karyam = Mortal

• Maya = Mortal

• Brahman is nonchanging, non mortal.



520) Introduction to Chapter 3 - Karika No. 23 :

An objection (Nanu) - For those who do not accept Brahman as the cause of creation 
(Ajativadinah), the Sruti Vakyas, which Talk of creation (Srstipratipadika Srutih) how 
can they, then, be of any Pramana value (Na Sangacchate Pramanyam? - Meaning that 
they will become meaningless). It is true (Badham), that there are Sruti Vakyas 
revealing Srsti (Vidyate Srsti Pratipadika Srutih), but they mean something else (Sa Tu 
Anyapara). It was already pointed out (iti Avocama in the 15th Karika) that Srsti Sruti is 
a means (Sah Upayah) for knowledge to dawn (Avataraya). But now (idanim) even 
though it has already been answered there; as a proposition (Parihare Ukte Api); again 
(Punah - the repetition of) these questions and answers (Codya - Pariharau) are only 
to negate the doubt (Asanka Matra Parihararthau - with reference to the so called), 
impropriety and contradiction (Anulomyavirodha) to the Sruti's various words of 
creation (Srsti Sruti Aksaranam) pertaining to the original message of Advaitam 
(Vivaksitartham Prati).
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I) Previous 3 Verses :

• Brahman can’t be Karanam of creation.

• To be a Karanam Brahman has to undergo a change.

• Brahman can’t be Karanam of creation.

• To be a Karanam Brahman has to undergo a change.

• Brahman can’t undergo change.

• If cause it will be changing, mortal.

II) Purva Pakshi :

• Brahman Parinami Vadi.

• Veda says Brahman = Karanam.

• Logically Brahman can’t be cause of creation.

III) Brahman = Jagat Karanam.

Brahma Sutra :

That (is Brahman) from which (are derived) the birth etc. of this 
(Universe) [I – I – 2]

• Brahman = Cause of Universe.



2700

IV) Bhagavatam : 1st Verse

O my Lord, Śrī Kṛṣṇa, son of Vasudeva, O all-pervading Personality of Godhead, I offer my 
respectful obeisances unto You. I meditate upon Lord Śrī Kṛṣṇa because He is the Absolute 
Truth and the primeval cause of all causes of the creation, sustenance and destruction of the 
manifested universes. He is directly and indirectly conscious of all manifestations, and He is 
independent because there is no other cause beyond Him. It is He only who first imparted the 
Vedic knowledge unto the heart of Brahmājī, the original living being. By Him even the great 
sages and demigods are placed into illusion, as one is bewildered by the illusory 
representations of water seen in fire, or land seen on water. Only because of Him do the 
material universes, temporarily manifested by the reactions of the three modes of nature, 
appear factual, although they are unreal. I therefore meditate upon Him, Lord Śrī Kṛṣṇa, who is 
eternally existent in the transcendental abode, which is forever free from the illusory 
representations of the material world. I meditate upon Him, for He is the Absolute Truth. 
[Verse 1]
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V) All Upanishads :

• Brahman = Karanam

VI) Purva Pakshi :

• How do you contradict Upanishads?

• Sruti will become Apramanam.

VII) Shankara :

• Badam – You are right but not totally, only partially.

• Sruti talks about Jagat Karanam

• Srishti Pratipadika Sruti.

VIII) Satu Anyaparah :

• But it has to be understood differently.

IX)
What type of Karanam?

-   Vivarta?
  -   Changeless

-   Parinami?
  -   Changing

• Brahman is nonchanging cause, seeming cause.
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X)

-   Without actually becoming 
      Rope Snake become seeming 
      cause of Rope Snake
  -   We become disturbed, runaway

Rope SnakeRope

XI) Waker :

• Seeming cause of Svapna but after dream returns.

Brahman :

• Seeming cause of Jagrat but after waking returns.

• Both Vivarta Upasana Karanam.

• Really not a cause.

XII) All Sruti Vakhyams on Srishti Divide into 4 stages.

a) Brahman is nonchanging cause of Universe.

b) Brahman is seeming cause of Universe.

c) Brahman is not real cause of Universe, because Universe can be negated, falsified.

d) Universe = Mithya
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XIII) Aim of Vedanta :

• To point out Brahman is not a cause.

• Because Universe is not Real, it is seeming.

• World = Mithya

• This is the final and main teaching of Vedanta.

XIV) Don’t get confused with Parinami Vada when you analyse creation and the cause.

• Don’t conclude wrongly :

 Brahman is changing cause, therefore world is real.

• Conclusion : Brahma Satyam, Jagan Satyam

• Moksha not possible.

XV) Correct Interpretation

Brahman World

-   Nonchanging cause
  -   Vivarta Karanam

-   Effect, product
  -   Changing material

Conclusion :

• Brahma Satyam nonchanging cause, therefore Jagan Mithya.

• Only this way Moksha possible.
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XVI)

XVII) Without making Brahma Vivarta Karanam, by no other method Mithyatvam of Jagat can 
be proved.

XIX) Brihadaranyaka Upanishad : 

Upanishads Aim

-   But to teach unreality of world
  -   Realty of self

-   Not to teach reality of world 
      and reality of Brahman.

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing else but 
me, what am I afraid of?’ From that alone his fear was gone, for what was there to fear? It is from a 
second entity that fear comes. [1 - 4 - 2]

XX) Katho Upanishad :

What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and what is 
there, the same is here. He proceeds from death to death who beholds here difference (between 
Brahman and the world). [II – I – 10]
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XXI)

XXII) By knowing unreal as unreal alone Moksha is possible.

XXIII) Rope Snake example :

a) How do you get Moksha from Rope Snake?

b) Not by beating Rope Snake by stick, Snake will not go away.

c) Understand Rope – Snake is an appearance, an error, Adhyasa.

XXIV) Most profound, discussion of Mandukya Upanishad and Vedanta in general

• Brahma Parinami Vada.

• Brahma Vivarta Vada.

Srishti Vakhyam

SiddhantinPurva Pakshi

a) Brahman = Changeless cause
b) World = Mithya

Brahman = Satyam
c) Samsara = Mithya
d) Moksha possible, Consequence
e) Has 2 Satyam – Paramartikam, 

Vyavaharikam

a) Brahman = Changing Cause
b) World = Real Product 

Brahman = Real
c) Samsara = Real
d) Moksha impossible = 

Anirmoksha Prasanga, 
Consequence

e) Only Vyavaharikam, 
Pratibhasikam   
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XXV) Satu Anya Para :

• Message to be extracted from Upanishads is different by Vedantin.

• In bottom line, there is a difference.

• Anya Para = Tatparyam Anyatu.

XXVI) Discussed already before in Verse 15 – Chapter 3.

XXVII) Veda : 

a) Origination of Universe

• Not meant for accepting reality of origination.

b) It is to teach origination = seeming origination

c) Behind seeming origination, there is Adhishtana Brahman

d) Brahma Satyam, Jagan Mithya

The Scriptural statements illustrated by the examples of earth, iron, sparks, etc., regarding the 
idea of the world created or otherwise - Can serve ultimately the purpose of explaining only 
the unity of the individual Self with the Universal-Self. In fact multiplicity does not exist at all. 
[3 - K - 15]
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XXVIII) Upasya Saha Avatara Iti Avichinna :

Purva Pakshi :

• Why are you repeating if already said in Karika No. 15?

XXIX) Siddhantin :

a) Karika No. 15 – Brief Answer

Only said :

• Creation statements are only for teaching Advaitam.

• Only Pratingya, Proposition.

b)
Creation in Shastra

But to teach Advatitam is realNot to teach Dvaitam is real

XXX) Hereafter, we are going to show how creation is not meant for proving Dvaitam is real 
but to prove Advaitam is real.

• How?

XXXI) Parihare Ukte Api :

• In Karika No. 15 – Proposition not explained.

Karika No. 15 Karika No. 23

Proposition Onwards explanation
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XXXII) Upanishad original message is Advaitam through creation.

• Superficially seeing Mantra you can wrongly interpret :

• From Brahman real world of plurality has come.

Message only says :

• There is plurality.

XXXIII) Advaitin :

• From Brahman (Subject), world of plurality object has come.

• Therefore, there is no plurality.

• World only objective Reality.

• Vedanta has peculiar logic.

XXXIV) Normal statement :

• I am sorrowful because I experience sorrow.

Vedanta

-   You are experiencing sorrow of 
      the Mind
  -   Sorrow is superimposed on 
      subject Atma.
  -   Adhyasa

-   You are Atma, subject
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XXXV) Whatever you experience = Object.

• You are subject, experiencer.

• Subject can never become object.

XXXVI) Karika No. 15 :

Proposition :

• From Brahman plurality has come.

• There is no plurality.

Following Verses explain

Nyayacally Mimamsically 

• Properness of preposition.

• Ashanka : Doubt may be questioned.

• We are going to remove doubt.

• Deliberate not causal statement in Karika No. 15.



521) Chapter 3 - Karika No. 23 :

Both the views that the Creation is real and that it is unreal have been equally 
emphasised in the Sruti. That which is supported by the Sruti declarations and 
corroborated by reason alone is (the acceptable Truth) and not otherwise. [3 - K - 23]
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522) Anvaya : Chapter 3 - Karika No. 23 :

Vedic statement is the same whether (duality) is created really or apparently. That 
which is ascertained (by analysis) and is supported by logic is (the proper meaning) 
not the other (Wrong meaning).
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I) Mimamsa Shastram :

• Science of Vedic interpretation like constitutional expert interprets correctly the 
constitution.

II) 

III) Never study Veda without rules of interpretation.

IV) Brahman creation in Sruti :

a) Taittriya Upanishad :

Veda Purva Vedanta

Purva Mimamsa Shastram Uttara Mimamsa Shastram

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]
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b) Kaivalya and Mundak Upanishad :

From Him are born the Prana (life), the mind (Antahkarana), all the organs, the sky (Akasa), the 
wind (Vayu), the fire (Jyotih), the water (Apah) and the earth (Prthivi) which supports all. 
[Verse 15]

V) Creation comes out of Brahman

Creation comes out

UnreallyReally

AbutataButata

• What is the appropriate adverb?

• How to know which of this is right?

• Dispute, go to court 

• Go to Mimamsa and logic court.
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VI)

• Arrive at facts.

VII) Example :

• Like blood sample.

• No question of your likes, dislikes – Raaga – Dvesha.

• Study keeping your likes, dislikes aside.

• Knowledge, fact, does not depend on your Raaga Dvesha.

VIII) Going by Raaga – Dvesha is called Pre-judice, making pre-judgement.

• Concluding, creation is real and then interpreting Shastra.

• Study with open mind.

IX) Nishchitam Mimamsa Shastrena Yukti Uktacha Tarquena Nishchitam Cha :

Sravanam Mananam

-   Use laws of interpretation
  -   Mimamsa Shastra

-   Use laws of Tarqa Shastra

Analysis of Srishti based

TarqaMimamsa



2715

Revision :

I) Throughout 3rd Chapter – Advaita Prakaranam, thesis of Gauda Pada is : 

• Turiyam = Advaitam = Akaranam.

II) Atma / Brahman not a cause of Universe.

III) Reason : 

• Nature of Brahman does not allow it to be cause of anything.

• Cause has to undergo a change.

IV) Brahman can’t undergo change.

• To be a cause is to be related with an effect.

• Cause as cause always has to be related to the effect.

• Example : Parent – Children related whether you like it or not.

• Parent pre-supposes relationship.

Both the views that the Creation is real and that it is unreal have been equally emphasised in 
the Sruti. That which is supported by the Sruti declarations and corroborated by reason alone 
is (the acceptable Truth) and not otherwise. [3 - K - 23]
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V) Karya Sambanda

• Pitru – Putra

• Pati – Patni    Sambandha

• Guru – Sishya 

VI)

• Hence no relationship with Universe.

• Karana status not possible.

• Seeming Karana status given to junior students.

VII) Apply 2 rules – Brahman – Nirvikara, Asanga

• Brahman was, is, will never be cause of the universe.

• Brahman was Advaitam, is Advaitam, will ever be Advaitam.

• That Brahman happens to be me!

• I am ever free.

Brahman

NirvikaraAsangaha
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VIII) Purva Pakshi :

• How Brahman not a Karanam?

• Many Sruti statements are there.

• Fundamental teaching – Brahma Sutra – Brahman Lakshana Sutra.

Brahma Sutra :

IX) How to resolve?

That (is Brahman) from which (are derived) the birth etc. of this 
(Universe) [I – I – 2]

2 Sruti statements

-   Brahman is not a Karanam
  -   Brahman is not a real Karanam
  -   Brahman = Akaranam

-   Brahman is a Karanam
  -   Brahman is a seeming, as 
      though Karanam
  -   Brahman is a Vivarta Karanam, 
      as though, seeming, apparent 
      Karanam.



2718

X) Waker = Karta, Karanam of Dream Svapna Prapancha.

• Retains wakerhood before, during, after dream.

• Brahman retains absolute reality status before, during, after Jagrat.

• Brahman = As though Karanam

• Waker = As though Karanam of dream.

• World is created as though by Brahman, not really.

XI) Brahman = As though Karanam, world – as though created not really.

• Karya – Karana – Sambandha also as though.

XII) Vedanta :

• Add as though everywhere.

• Tasmat Va Etasmat As though Sambutaha = Iva.

Taittriya Upanishad :

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]
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XIII) Purva Pakshi :

• As though not said in Sruti.

• Sruti does not say unreal creation.

• You are extrapolating, inappropriate.

XIV) Vedantin :

• Sruti also does not also say it is real creation.

Sruti does not say

UnrealReal

• It wants us to work it out.

XV) What is intended by Sruti.

Srishti

Abuta / AbutataButa / Butata 

Unreal / UnreallyReal / Really
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XVI) Sruti is common

• Support for Purva Pakshi and Vedantin, for both real or unreal creation.

XVII) We should not base knowledge or fact on our Raaga – Dvesha – prejudice – 
prejudgement.

XVIII)

XIX) Analyse Tatparya Nirnaya of Sruti as per Tarqa logic.

Knowledge / Jnanam

But Vastu or Pramana TantramNot Kartru Tantram

Not on our Raaga – Dvesha 

Sruti can’t contradict

-   Other Pramanani
  -   One Pramanam can’t contradict 
      another Pramanam.
  -   Otherwise confusion will take 
      place

-   Logic
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XX) Vyavahara will go haywire

• Fundamental axiomatic principle = One Pramanam can’t contradict another.

XXI) Our operation of Pramanam is wrong.

• Pramana is not contradicting.

• Pramanam = Instrument of knowledge

   = Bhagawan himself.

• Veda book – printing in top page :

o Bhagavan Vedaha

o Sacret text, never refute, contradict.

• Misperception of Veda leads to contradiction, its not factual contradiction.

• Go by Sruti and Yukti.

XXII) See whatever creation has emerged.

• Is it real or unreal.

• This is important portion of Vedanta Shastra.

• Understand all clearly.

• Then only we will have boldness to say Aham Brahma Asmi.

• Aham Satyam Jagan Mithya.
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XXIII) Unless courage and convictions are there, I can never claim liberation.

• This portion must be clear.

• Not mere intellectual gymnastics.

• For spiritual seeker, liberation tied to understanding this portion.

• No mystical experience in meditation to be expected by seeker.

• It is only clear understanding of Upanishads which gives Moksha and to confirm 
and validate Moksha.

XXIV) 
Creation emerged 

UnreallyReally

• We have to add correctly with our understanding.

• Visishta Advaitin adds really.

• Advaitin unreally.

Do Sruti Analysis

Tarquena NishchitamMimamsaye Nishchittam

• No obhi Tik Hai, E-bhi Tik hai
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XXV)
In the knowledge only

WrongRight

523) Bashyam : Chapter 3 -  Karika No. 23 Starts



The Sruti Vakyas of creation (Srsti Srutihi) are the same (Sama = Tulya), with reference 

to the really (Bhutatah = Paramarthatah) created (Srjyamane) universe (Vastuni), or 

(Va) not so really (Abhutatah = Mayaya) created (Srjyamane) universe (Vastuni), like 

(Iva) a false thing projected by a magician (Mayavina). But (Nanu) of the two possible 

meanings, secondary or implied meaning  and primary or popular meaning (Gauna - 

Mukhyayoh), it is only proper (Yukta) to understand a word in its primary meaning 

(Mukhye Sabdartha Pratipattih). There is no such rule that only primary meaning 

should be taken, (Na, - as the meaning of anything depends on  the context and the 

context here is that); creation in any sense, other than as an appearance (Anyatha 

Srstih) is not known in Vedanta sastra (Aprasiddhatvat) and therefore, about its 

uselessness (Nisprayojanatvat Ca) we have been already told (iti Avocama). Whether it 

is in secondary sense (Gauni - as in dream state) or in primary sense (Mukhya Ca - as in 

waking, Vyavahara state), all of them relate to creation born of avidya, (Avidhya) and 

not to creation in reality (Srstih Na Paramarthataha), because Sruti itself says (iti 

Sruteh - Mu - u 2-1-2) that "Indeed the unborn Atma (Hi Ajah) is outside (Sa - Bahyah) 

as well as inside (Sa - Abhyantarah)“. All talks about creation therefore (Srsti - Visaya 

Sarva Eva) relates only to Mithya creation (Avidya).
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I)
2 possibilities of Taittriya Upanishad 

– Tasmat Va Etasmat

AbutataButata

-   Creates apparently, seemingly, 
      as though, unreally, falsely, like 
      we create our dreams
  -   Mithya Jagat
  -   Advaitin

-   Really Dvaita Prapancha created
  -   Paramartata
  -   Suppose Bhagavan really creates
  -   Real Jagat
  -   Visishta Advaitin

II) Mayaya Iva :

• Magician projects false world of objects through Maya – magical power.

III) Bhagawan = Magician

• Has Maya Magical power.

IV) Brahman becomes Vivarta Upadana Karanam.

• Seeming universe created.

V) Advaitin + Visishta Advaitin quote Tasmat etasmat mantra.
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Taittriya Upanishad : 

VI) Purva Pakshi :

• If Sruti does not say real or unreal, it is natural for us to take real universe only.

• In Vyavahara events taken as real.

• How can we take Vyavahara itself as unreal?

VII) Language used for real events only.

Example : 

• There is a car coming 

• Don’t use for seeming, false car.

• Sruti meaning to be taken for real creation only.

• Factual, not figurative meaning.

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]
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• Not Lakshyartha (Durbalam – Waker), Vachyarta should be taken (Prabalam – 
Stronger).

VIII) 

IX) Vedantin :

• You are right.

• Take Vachyartha but if it does not fit in, have to take secondary meaning / Gauna 
Artha).

X) Example :

a) He is a Lion

• Not walking with 4 legs.

b) In Maths, he is a tiger

• Very strong.

c) Black money – Rupee not black

d) Black box – box not black

World has come

Take Vachyartha

Real world comes

Apply Primary
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• Apply secondary meaning, if primary does not fit.

• Common in all language.

XI) 

• Use Jahati, Ajahati, Bhaga Tyaga Lakshana.

XII) 

Tat Tvam Asi

Lakshyartha Vachyartha

-   Chaitanyam in both is same-   Does not fit
  -   Jiva = Paramatma

Mahavakya

Primary, Real Srishti not possible Take Unreal, Fake as though Srishti

-   Mukhya Artha does not work
  -   No actual, real creation
  -   Don’t believe in real creation
  -   Not acceptable in Vedanta

-   Take Gauna Artha
  -   Seeming creation, Maya, Magic
  -   Figurative
  -   Srishti Mithya in Vedanta

XIII) Modern Science :

• No world, matter can’t be created or destroyed.

• Matter can only be transformed.

• Nothing can be created even by God.
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XIV) Creation = Vikara = Convertion of one thing to another

         = Only seeming, Nama, Rupa, function change.

XV) Aprasidatvat = 1st Answer

• Next Abhyupethya Vada, suppositional.

XVI) Suppose Sruti teaches real creation.

• Sanchita can’t be destroyed.

XVII) Yatu Satyam Nashaha Na Sambavati :

• If Bhagawan removes Satya Samsara, Satyam Brahma – Satyam Samsara.

• Brahman will also go away.

Bhagawan created real world

From real Sanchita Karma

Real Maya Shakti

Gives real body, does real Karma, gets 
real Papa - Punya

No liberation possible
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XVIII) Tattwa Bodha :

• Yatu Satyam Trikale Api Tishtati.

• If creation real, Bhagawan is real, no Moksha from world.

XIX) Brihadaranyaka Upanishad :

Vartikam Sureshvaracharya :

• Atma Kankshihi Tarhi Muktatatam Nahi Svabhavo Bavana Vyavratat Anshnyaya Drave.

• If I am really Karta, Bokta, Samsara will not go.

• Then we can’t work for liberation, waste of time.

XX) Real Kartrutvam, Boktrutvam, Sanchita karma will never go away.

Example :

• Heat of Surya – will never go away.

• Kartrutvam, Boktrutvam will never go.

What is Existence? That which remains unchanged in the three periods of time (Past, Present 
and future) is Existence. [Verse 16. 2]
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XXI) Gita :

• If creation real, no Moksha.

XXII) 

The unreal has no existence; there is no non-existence of the Real; the truth about both these 
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

Only in Advaitam, Moksha possible

-   Creation, Samsara :
      Jiva / Jagat Ishvara 
  -   Seeming, Mithya, can be negated

-   Brahman alone real
  -   Can’t be negated

• In all other Darshanams, world, Samsara real.

• Tame Tam Vidwan Amruta Iva Bavati.

• Nishprayojanam of Moksha : 2nd Reason 

• Sruti teaching can’t give Moksha.

• Already said in page 154.
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XXIII) Srishti has to be Mithya, then alone Moksha possible.

XXIV)

XXV) Svetasvataro Upanishad :

Any Mithya

Goes only by Jnanam

Rope Snake, Shell Silver, Dream (Wake 
up – gain knowledge I am waker, not 

dreamer

I have realized this Great Being who shines effulgent like the sun beyond all darkness. One 
passes beyond death only on realizing Him. There is no other way of escape from the circle of 
births and deaths. [Chapter 3 – Verse 8]

XXVI) Axiom of Advaita : 

• World has to be Mithya.

• This knowledge has to be gained only from Sruti Pramanam.

• Only through this understanding, of Advaita prakaranam, Moksha possible.
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• Real World = Nishprayojanam

   = 2nd reason

XXVII) Sanchita inexhaustible 

• Vedic study useful.

• All Karmas done in the past, Phalams in future, all Mithya, as though, seeming.

XXVIII) 

• All Gauni, figurative, unreal.

• Caused by Moola Avidya, ignorance of Brahman.

• Vichara Sagara.

• Na Paramarthatha – Not real

• Both Jagrat and Svapna Prapanchas are unreal projection of Brahman.

• Sruti = Pramanam.

All forms of creation (Sarva Srishti)

VyavaharikamPratibhasikam 

-   In Jagrat -   In Svapna
  -   Rope Snake
  -   Shell Silver
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XXIX) Mundak Upanishad :

• Brahman is never born in the form of the world.

• Brahman never created a real world.

• It is a projected, Mithya world like dream.

• Ajaha – means Akaranam here.

524) Bashyam : Chapter 3 - Karika No. 23 continues

The very Knowledge which Brahmaji taught to Atharva, he taught it to Angi in ancient days : 
and he taught it to Rsi Satyavaha – of the Bharadvaja clan and Satyavaha taught it to Angira – 
the knowledge was so handed down from the greater (teacher) to the lesser (disciple).
[I – I – 2]
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• 1st half of Karika over.

I) 

Therefore (Tasmat) what was arrived at through the analysis of the Sruti, through 

Mimamsa Sasrta (Srutya Niscitam), that Brahmatma is (iti) that, which is one only (Yad 

Ekam), without a second (Advitiyam), birthless (Ajam) and immortal (Amrtam) and 

which is also logically sound (Yuktiyuktam Ca = Yuktya Ca Sampannam); thus, that 

alone (Tad Eva) which, we have enumerated (iti Avocama) in the previous Karikas 

(Purvaih Granthaih -  19 to 22); that alone (Tad Eva), is the Tatparyam, the entire 

teaching of the Sruti (Sruti Arthah Bhavati), and never anything else (Na Itarat Kadacit 

Api).

6 clues to arrive at central 
teaching of Veda

(I) 
Upakrama

(II) 
Upasamhara

(III) 
Abhyasa

(IV) 
Apoorvata

Shad linga – Tatparya Nischaya

(V) 
Upapatti

(VI) 
Artha Vada

Beginning End Repetition Unique Logic Glorification
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II) Goal :

• Ekam Eva Advitiyam Brahma.

• Nondual Brahma – one alone – is the ultimate reality in this universe.

• Ajam = Akaranam = Not a cause

• Amrutam = Immortal

III) After 2nd Sravanam :

• Arrive at Tatparya Nirnayaha.

IV) Mananam :

• What is established logically.

• Then alone intellect comfortable.

• Faith can prove to be illogical sometimes.

V) Intellect seated over pins and needles will be uncomfortable.

• It will instinctively reject.

• Will keep bugging you.

• Sometimes you accept because of ego issue.

VI) Ultimate teaching of Veda, Jnana Khanda = Advaitam

• Dvaitam in Karma Khanda for Chitta Shuddhi through Karma Yoga, Upasana Yoga.
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VII) Veda temporarily accepts Dvaitam for providing field for Karma Yoga, Upasana Yoga.

• Once Karma Yoga / Upasana Yoga done, dismantle Dvaita Bavana.

• Come to Soham Bavana.

• Can’t avoid for Moksha.

• Dvaitam not message of Veda at any time.

• This is strength of Shankaras Jnanam.

Revision :

Karika No. 23 :

Both the views that the Creation is real and that it is unreal have been equally emphasised in 
the Sruti. That which is supported by the Sruti declarations and corroborated by reason alone 
is (the acceptable Truth) and not otherwise. [3 - K - 23]

I) Title of Atma = Advaitam in Mantra 7

II) Turiyam not cause of creation at any time.

III) Initially Sruti says Brahman = Karanam, cause

• Interpret correctly without contradicting logic.

• Creation = Seeming, apparent, as though exists, hence like dream.
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V) 6 clues useful for Tatparya Nishchaya.

• Uppapatti – what is logical.

VI) Srishti, Dvaitam, from Brahman

• Illogical

• Not Tatparyam.

VII) Non Srishti and Advaitam = Tatparya Nishchita

• What is arrived at using interpretational Skill – Mimamsa Shastram and Yukti – logical 
skill.

• That alone should be the central message of Upanishads.

• It is said in previous portion Karika 19 – 22.

VIII) 
2 Vadas

Ajati VadaJati Vada

-   Non creation accepted
  -   Projection accepted

-   Creation Vada
  -   Not accepted

X) Upanishads intention of Srishti is to show it is apparent, as though creation, Mithya 
creation, not real creation.
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Gita :

XI) Anvayah :

The unreal has no existence; there is no non-existence of the Real; the truth about both these 
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

Vedic statement is the same whether (duality) is created really or apparently. That which is 
ascertained (by analysis) and is supported by logic is (the proper meaning) not the other 
(Wrong meaning).



525) Introduction to Chapter 3 - Karika No. 24 :

How to know, what is the conclusion of the Sruti (Katam Sruti Niscayah?). That is being 
answered (iti - Aha - by Gaudapadacarya).
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I) How to know intention of Sruti?

Creation

-   Unreal
  -   Mithya

-   Real
  -   Satyam

II) We must use Mimamsa Shastra because of Non-availablility of Upanishad -  another.

III) How to extract Shastra?

• Mimamsa principle?

• Vikasha = Tatparyam = Intention of another.



526) Chapter 3 - Karika No. 24 :

Through such scriptural Passages as “There is no multiplicity in this,” “Indra through 
Maya, etc.,” We know that the Atman though unborn, appears verily to have become 
many only through Maya. [3 - K - 24]
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527) Anvaya : Chapter 3 - Karika No. 24 :

That Atma is indeed born apparently, as revealed by the following Vedic statements - 
"In this (Atma) there is no plurality at all“. "The Atma (is seen as many) due to maya“. 
"Remaining unborn (it is apparently born) as many“.
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I)

II) All convey, no creation how?

528) Bashyam : Chapter 3 -  Karika No. 24 Starts

3 Sruti quotations

Katho Upanishad Brihadaranyaka Upanishad Purusha Suktam

Chapter 2 – 1 – 11 Chapter 2 – 5 – 19 Verse 21



Suppose as the Purvapaski holds (Yadi Hi) if the creation is a reality (Bhutata Eva Srstih 

Syat), then (Tatah) the manifold manifestation of the universe (Nana Vastu) will 

become real (Satyam Eva). If that is so (iti) then there would not be any Sruti Vakyas 

(Amnayah Na Syat) implying their unreality (Tad Abhava Pradarsanartham). But there 

are such scriptural texts (Amnayaha Asti Ca) which are meant to dismiss 

(Pratisedharthah) the dualistic existence (Dvaita - Bhava - in other words which negate 

the reality of the creation) such as (ityadih - Kathopanishad 2-1-11, which claims that) 

'in this Non-dual brahman or Atma even a little bit plurality is not there at all' ("Na Iha 

Nana Asti Kincana"). Therefore (Tasmat) for the purpose of pointing out (Pratipatti 

Artham) the oneness or Non-duality of Atma (Atmaikatvam), the creation is imagined, 

a deliberate superimposition is done (Kalpita Srstih) which is false only (Abhuta Eva) 

like the dialogue that took place between sense organs and prana (Prana - 

Samvadavat. - Not only that but Sruti Vakyas are there, like Brihadaranyaka 2-5-19), 

which says that (iti), "One Atma (Indrah) with the maya Sakti (Mayabhih) appears in 

many forms’ (Pururupa Iyate") indicating that (Pratipadakena) through the word 

'Maya’ (Mayasabdena Vyapadesat) that the appearance is not real (Abhutartha, - but 

only is 'as though’). But (Nanu) the word maya (Mayasabdah) is also used to indicate 

knowledge (Prajna Vacanah).

2744



2745

Suppositional argument :

I) Let us suppose view of Vivarta Vadi Purva Pakshi

• Brahman = Parami Karanam.

• Brahman really undergoes change and creates.

II) Karanam Karyam

Brahman Jagat

Satyam Satyam

Advaitam Dvaitam

III) 

Parinami Vivarta Vada

-   Karanam – Karya
  -   Both Satyam
  -   Same order of reality
  -   If true, world as real as Brahman
  -   Real Brahman, world can’t be 
      negated or destroyed
  -   Rope can’t be negated
  -   Dvaitam, if real can’t be negated

-   Karanam – Karyam
  -   Satyam – Mithya
  -   Different orders of reality
  -   Karanam (Higher), Karyam (Lower)
  -   Rope Snake negated as Mithya
  -   Rope – Satyam Adhishtanam holds 
      up as reality
  -   Dvaita Prapancha is negatable
  -   Dvaitam = World – negated
  -   Advaitam – Brahman Mithya 
      Adhishtanam eternal



2746

IV) Katho Upanishad : 

• Even though you perceive, perceived world is not there really at all.

• Not that it was there in the past, will not be there in future.

• Upanishad uses present tense.

V) Even when you perceive duality, it is negated as Mithya.

• Perceived reality = False perception.

VI) Gita :

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]
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• Mastani = For perception, world is there in me the consciousness.

VII) Gita :

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]

• In fact, world is not there in me.

• World was only an appearance in me the pure Chaitanyam, Nityam, Nirvikaram.

VIII) Nisheda Vakhyams can’t be explained in Parinama Vada

• Purva Pakshi has to blackout / delete Srishti Vakhyams.

IX) Advaitin alone can explain Srishti Vakhyams as lower reality.

X) Suppose as Purva Pakshi holds, Srishti has emerged from Brahman.

• As said in Karika No. 23.

• Nana Vastu = Objects of plurality will be then Satyam.
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X) If plurality, Srishti, real, because it is Amnaya, Sruti, Agama, Nigama Vakhyam.

• Then duality negating Vakhyams would not have been there.

XI) Neha Nana Asti Kinchana :

• A wee bit of matter, plurality is not there in non dual Brahman.

• World does not exist, can’t exist, will not exist.

XII) Veda does not negate experience of duality as per law of Karma

• Only relative reality.

• ETU - Experiencability (E), Transactability (T), Utility (U) accepted, never negated.

• Inspite of Experiencability (E), Transactability (T), Utility (U) of waker, dreamer, 
sleeper, Veda concludes – they don’t exist in Paramartika Satyam, Chaitanyam.

• Chaitanyam, Brahman, alone is.

XIII) For a dreamer, dream has Experiencability (E), Transactability (T), Utility (U).

• For a waker, waking has Experiencability (E), Transactability (T), Utility (U) .

• For a sleeper, sleep has Experiencability (E), Transactability (T), Utility (U) .

• Inspite of Experiencability (E), Transactability (T), Utility (U) – 3 states Mithya.

XIV) Veda meant to negate dualistic Bava, existence in the intellect of a seeker.

• Dualistic existence of Brahman also negated.

• No world or 2nd Brahman exists.
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XV) Sruti imagines, Kalpitaha, deliberately Srishti imagined, not to prove duality but to prove 
non-duality Advaitam as the ultimate.

XVI) Atma Ekatva Pratipatyartha, nonduality of Atma Kalpita Srishti.

• Kalpana of Srishti required at beginning stage.

• Otherwise student will walk away.

XVII) He comes to Veda because of problems in Dvaita Prapancha.

• Pain in the leg = Real.

• If Upanishad negates world, student will reject Upanishad.

• Confidence building measure of Upanishad = All Adhyaropa Srishti statements.

XVIII) a) Veda introduces Brahman as Karanam of the world

b) Veda then says :

• Vacharambanam Vikaro Nama Dheyam.

• Brahman, Karanam, alone real.

• Adhyaropa – Apavada Nirnaya.

• Srishti = Adhyaropa – Kalpita.



XIX) 

2 Vadas

Kalpana JnanatahaKalpana Ajnanataha

-   Invoke Flag – on country
  -   Adharya aropita
  -   Deliberate superimposition
  -   Out of knowledge, we salute 
  -   Abuta Eva

-   Jiva superimposes through 
      Ajnanam
  -   Rope Snake, Shell Silver
  -   Out of ignorance
  -   Creation on Atma

Adhyasa / Superimposition

XX) Debate between Sense Organs + Prana + Mind :

• Who is greatest?

Brihadaranayaka Upanishad :
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• Individual stops Vyavahara when Prana about to leave.

XXI) Kalpitam = Artha Vada

• Toughest task in Vedantatic interpretation.

• What is Arthavada?

• What is Tatparyam?

XXII)

Om. He who knows that which is the oldest and greatest, becomes the oldest and greatest 
among his relatives. The vital force is indeed the oldest and greatest. He who knows it to be 
such becomes the oldest and greatest among his relatives as well as among those of whom he 
wants to be such. [6 - 1 - 1]

Prana

SreshtahaJyeshtaha

GreatestEldest

3 interpretation of one Veda

Dvaitam Visishta Advaitam Advaitam

• Artha Vada = Tatparyam.
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XXIII)
Tat Tvam Asi

Tat ParyamArtha Vada

-   Vedantin
  -   9 times teaching
  -   Vakhya Vrutti gives importance 
     of Mahavakya

-   Purva Pakshi
  -   Mahavakya does not exist

• Philosophy changes if you mix Arthavada and Tatparyam.

XXIV) Prasthana Trayam commented by 3 Acharyas with 3 different conclusions.

• All scholars in Mimamsaka, Vyakarana.

• Gita, Upanishad, Brahma Sutra.

• Vyasa worshipped by all 3 scholars.

XXV) Purva Pakshi :

• Tatparyam of Brahma Sutra = Dasoham

XXVI) Srishti = Arthavada for Vedantin.
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XXVII) Brihadaranyaka Upanishad :

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda, 
taught the Aśvins. Perceiving this the Rṣi said, ‘(He) transformed Himself in accordance with 
each form; that form of Hi$ was for the sake of making Him known. The Lord on account of 
Māyā (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten 
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite. 
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver 
of everything, is Brahman. This is the teaching. [2 - 5 - 19]
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Indra

He is himself createdCan’t be creator

XXVIII)

Maya Shakti

Srishti Shakti Sthithi Shakti Laya Shakti

• Maya converts existence noun into Visesha Adjective.

• Wall exists

  ↑

  Common to all creation.

• Actually in existence, Maya acts and produces the world.

XXIX) Puru Rupaha :

• Anantha Rupa.

• Many forms Bagawan or Brahman assumes through his Maya Shakti.



XXX) Gita :

• Maya = Magic show, magical production.

XXXI) Intro Mayabini Iti Abutartha Pratipadakena :

• Abutartham = Thing which is really not existing, Mithyartham.

XXXII) By employing word Maya, Upanishad reveals creation is unreal.

XXXIII) Shankara – Dakshinamurthi Stotram :

Animating My Prakrti, I, again and again send forth all this helpless multitude of beings by the 
force of nature (Prakrti). [Chapter 9 – Verse 8]
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• Vypadeshat = Reference.

• Maya = False, magic.

XXXIV) 

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence)This World is Like a Sprout of a Seed Within which transforms what is 
Changeless state Before, appear Again as Space and Time, and endless Varieties of Pictures 
over it; all due to the Creation of Maya, This Unfolding of the World (from the Seed) which is 
Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e. 
a Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding 
of the world when He comes out of Samadhi), Salutations to Him, the Personification of Our 
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri 
Dakshinamurthy. [Verse 2]

Dictionary called Kosha

Phala Yudha KoshaAmarkosha

XXXV) Purva Pakshi :

• Why you take meaning of Maya as Magic when other meanings are available.

XXXVI) Interpretator of one Vedic statement shouldn’t contradict other statement.

Example : Constitution

• Interpretation of one article should be in consonant with other articles.

• Samanvaya.
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XXXVII) Vyasa wrote : Brahma Sutra 

• Reconciliation.

Example :

• Most important principles in a written book.

XXXVIII) Anandagiri :

Svetasvataro Upanishad :

• Maya = Buyash chante Vishnuva Maya Nivritti.

• After Jnanam = Maya is negated.

• Nivritti takes place.

• Elimination, withdrawl because of Jnana Phalam.

XXXIX) For Jnani, Maya is negated.

• In Vision of Upanishad, Maya is negatable by Jnanam.

• It can’t be Satyam.

• Maya refers to Mithya only.

• Mayaya Nishedaha.

But that Brahman (is known from the Upanisads), (It) being the 
object of their fullest import. [I – I – 4]
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XXXX) Purva Pakshi took Prajna Vacha Maya.

• Prajnya = Maya.

Prajnya – 2 Meanings

-   Knowledge called Vrutti 
      Jnanam
  -   We have to take here only 
      Vrutti Jnanam = Maya Karyam

-   Consciousness
  -   Svarupa Jnanam
  -   Original Consciousness
  -   We can’t take this because it is 
      said it can be eliminated, Maya 
      = Nivritti

XXXXI) Vrutti Dvara Bhagavan becomes pluralstic = Maya

Taittriya Upanishad :
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XXXXII) Maya Sankalpena Vrutti Jnana Prajnabihi = Vyavaharika Prajnya

          = Laukika Prajnya

529) Bashyam : Chapter 3 - Karika No. 24 continues

He desired, “I shall become many and be born. He performed tapas; Having performed tapas, He 
created all this whatsoever (We perceive). Having created it, He entered into it. Having entered it, He 
become the manifest and the unmanifest, the defined and undefined, the housed and the 
houseless, knowledge and ignorance, truth and falsehood, and all this whatsoever that exists. 
Therefore, it is called existence. In this sense, there is the following Vaidika Verse! [2 - 6 - 3]

It is true (Satyam) that maya has the meaning of knowledge gained through the senses 

(Indriyaprajnayah - known as vritti Jnanam or Laukika Prajnah). Since vritti Jnanam is 

accepted (Abhyupagamat) as a kind of maya, (Mayatvam) and Maya being a product of 

Avidya (Avidyamayatvena), it is not a Mistake (Adosah - to say maya means Prajna). 

Through mayas (Mayabhih) mean (iti Arthah), through different kinds of sense 

knowledge (indriyaprajnabhih) as they are all products of ignorance (Avidyarupabhih). 

'Brahman without being born as the creation is born in different forms' (“Ajayamanah 

Bahudha Vijayate”) says the Upanishad (iti Sruteh). 
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I) Satyam :

• What you say is correct.

• Maya = Prajnya in Sanskrit dictionary.

• Word Prajna = Vrutti Jnanam

• Laukika Prajna = Indriya Prajnya 

= Avidya Gatvena

II) 

Vrutti Jnanam of both

JivaBagawan

Maya Product

-   Both Vrutti Jnanam Mithya
  -   Through Vrutti Jnanam 
      Bhagavan appears plural

III) Avidya Matrena Maya Abi Gamayate :

• All Vrutti Jnanam = Mithya.
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IV) Adosha :

• Nothing wrong in translating Maya = Mithya or Magic.

V) Final meaning of Upanishad Mantra :

• Mayabihi = Indriya Prajnabihi.

• Through Vrutti Jnanam, Avidya Rupa, products of Avidya, Plurlaity experienced.

VI) Adhyasa Bashyam : 

• All Vyavahara, transactions are based on ignorance only.

• All transactions done by Ahamkara. 

• Ahamkara produced by mixing up – Atma + Anatma due to self ignorance.

• Atm – Anatma mixing up takes place by Avidya / Maya – hence Mithya.

VII) Conclusion :

a) All transactions originate because of ignorance.

b) 
Sarve Vyavahara due to Avidya

Karma Khanda Upasana Khanda Jnana Khanda

• Puraskrutya Eva Bavati Iti Artaha.

• 2nd question explained.

• 2 quotations complimentary.
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c) Bhagawan magically created the world.

• Therefore plurality is not there.

• Neha Nana Asti Kinchana.

Katho Upanishad :

VIII) 3rd Question : 

Purusha Suktam :

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

Prajapati (the Supreme Creator) moves inside the cosmic womb. (Though) unborn, He takes 
birth in a variety of ways. The wise ones know His (real nature) as the origin (of the universe). 
The (secondary) creators desire to attain the positions of Marichi and others. [Verse 21]



530) Bashyam : Chapter 3 - Karika No. 24 continues

Therefore (Tasmat) without a doubt (Tu - it would mean that) Brahman is born (Jayate 

Sah - in various forms), with the help of maya only (Mayaya Eva). The word 'Tu’ (Tu 

Sabdah - from the Karika is added here) to Emphasise (Avadharanarthah) that creation 

has only seemingly originated, through maya alone (Mayaya Eva Iti). Just as in fire 

(Agnau iva), there cannot be (Na) two opposite qualities of heat (Ausnyam) and 

coldness (Saityam Ca), so also indeed (hi), the Qualities of Non-creation 

(Ajayamanatvam) as well as being born in various forms of creation (Bahudha Janma 

Ca), both being in one thing (Ekatra) is not possible (Na Sambhavati).
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I) Ajayamana :

• Without creation.

II) Bahudavijayate :

• Creation is born, appearing.

III) Brahman becomes many, creates many

• It is a contradiction.

Example :

• Waker without creation, becomes many in dream (Nidra Shakti).

• Brahman without creation becomes many in waking (Maya – Avidya Shakti).

• Without 2 Shaktis – No Vedanta, No Advaitam, No magical creation, as though, 
seeming creation.

IV) Without actually creating, Bhagawan unreally, as though creates.

• Ajayamana Bahuda Vijayate Iti Srute.

• Tasmat Mayaya Eva Saha Jayate.

• Brahman creates the world, Mayaya Iva.

• Only through Maya – magical power.
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V) 2nd Line :

• Ajayamana Saha, Gaudapadas words.

• Without creating the world, Brahman becomes the world through Mayaya.

• Mayaya not in Purusha Suktam.

• Gaudapada adds to remove seeming contradiction.

VI) 
To – 2 Meanings 

-  Contextual meaning
  -   Only
  -   Iva Karakaha
  -   Avadharanartha
  -   Emphasis
  -   Mayaya Eva
  -   Through Maya only
  -   Seemingly only creation 
      originates from Brahman which 
      is eternal
  -   Therefore world also eternal 
      but seemingly

-   However
  -   Normal meaning
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VII) Why Emphasis ?

• World is created unreally only.

• Upanishad negates real creation because real creation is never possible.

VIII) Why real creation never possible?

2 Reasons

-   Logically
  -   If there is real creation, 
      Upanishad can’t negate

-   Purusha Suktam
  -   Proof
  -   Bhagawan creates without 
      creating

IX) Upanishad can’t say :

• Really creating the world Bhagawan does not create.

• Contradiction.

X)

Real creationNon creation

Contradictory

Bahuda VijayateAjaya Mana
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XI) 

XII) Real world removed, replaced by unreal.

Non CreationUnreal Creation

Can exist

Developing countryUnder developed country

Ok

• Underdeveloped + Developed country.

XIII) Conclusion :

• Interpret creation as unreal, seeming, appearance, Mithya only.

XIV) Heat + Cold in fire can’t co-exist.

XV) Fine observation by Gaudapadacharya

• Very useful for Moksha Jnanam.
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Revision :

Karika No. 23 :

I) Gaudapada engaged in one of the difficult topics of Advaita Vedanta.

II) Upanishad :

• There is no creation that originated from Brahman.

III) Jagrat is only a seeming appearance of unreal creation like the dream world.

IV) No Actual origination at all.

V) 

VI) 1st analysis of Upanishad :

Gaudapada :

• Admits that Upanishads do mention - world is born out of Brahman.

VII) 

2 Methods to establish this

Logical reasoningAnalysis of Sruti

Question

-   It is unreal world origination
  -   Vedantin = Unreal world

-   Is it real world origination 
  -   Others say real world

• Upanishad does not say.
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VIII) Study Upanishad with complete picture / Darshanam.

Important Rule :

• Samavaya

• All parts should fit final picture.

IX) In later portions, Upanishads negate creation.

X) Conclude :

• Origination is seeming manifestation, unmanifestation.

• Veda negates existence of the world.

XI) If real world originated from Brahman, 2 Satyams, Anirmoksha Prasanga, will contradict 
Sruti statements, confused teaching.

XII) Veda

Ajaya ManoNeha Nana Asti

-   Creation and non-creation
  -   Can’t coexist w.r.t. same world
  -   Contradictory ideas
  -   Unreal and negation can coexist.

-   Negation of world
  -   Can’t delete statement

XIII) Brahman seemingly creates the world without really creating the world.

• Waker seemingly creates the dream world without really creating the dream world.
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XIV) Brahmans creation Wakers creation of dream world

-   Cause = Moola Avidya = Maya
  -   Ignorance of Samashti – Totality

-   Cause = Ignorance of Vyashti, 
      individual waker

Anumana Pramanam

V) Tu Iti Shabda 

Emphasis

-   World has originated seemingly 
      only, not really.
  -   Hence can be negated by Jnanam 
      of Adhishtanam Brahman
  -   Hence Mithya, appearance, unreal

XVI) One Agni

Can’t be cold alsoCan’t be hot

• Both can’t coexist in one locus.
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531) Bashyam : Chapter 3 - Karika No. 24 continues

(The Upanishad clearly says that), the vision of Non-duality of the Atma alone (Atma -  

Ekatva Darsanam Eva) is the intended message of the Sruti (Srutiniscita Arthah), 

because it is fruitful (Phalavattvat Ca). For that person who is able to see the vision of 

oneness, in keeping with the Sruti (Ekatvam) 'what is delusion for him, or sorrow for 

him’, meaning they are not there for him (“Tatra Ko Mohah Kah Sokah”), says Isavasya 

Upanishad - 7 (ityadi Mantravarnat. - And the Katho Upanishads 2-1-10 also, through 

its censure (Ninditatvat Ca) of the one, who sees multiplicity, implied by creation etc 

(Srstyadi Bheda Dresteh) says that (iti), 'he will go from death to death' (Sah Mrtyoh 

Mrtyum Apnoti” - meaning he will be born again and again and remain in Samsara. It 

thus negates creation being real).
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• Commentary of Karika 23 over.

I) Shankara adds a note in support of our conclusion.

• Real world has not come.

• Dvaitam is not there really.

• Dvaita Abava concluded.

• Advaita Bhave established.

• Don’t negate Adhishtanam.

• Remember all features of Adhishtanam to hold Brahman firmly.

II) 
Dvaitam

-   Experientially available like 
      dream
  -   Vedanta does not negate 
      experiential duality

-   Really not there
  -   Real Duality as a fact is negated

III) Advaitam alone is there.

• To reveal this another Pramanam is there.
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IV) Arthavada + Prayojanam :

6 Clues

(I) 
Upakrama

(II) 
Upasamhara

(III) 
Abhyasa

(IV) 
Prayojanam

2 Tatparnaya Nirnaya

(V) 
Upapatti

(VI) 
Artha Vada

Repetition Unique Logic Glorification

V) Atma Ekatva Darshanam Eva Pahalayavatva

• Advaita Darshanam = Fruitful

     = Gives freedom from delusion and sorrow.

• Dvaita Darshanam = Dukham, Shokham

        = No Prayojanam given in Sruti.

VI) Ishavasya Upanishad : Verse 7 

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel 
deluded thereafter? What grief can there be to him who sees oneness everywhere? [Verse 7]



• If person understands Advaitam with Shastra Pramanam.

VII) Anu = Shastra Chakshu / Jnana Chakshu = Eye of wisdom

         = Shows Advaitam as reality.

VIII) Mamsa Chakshu – sees only Dvaitam always.

IX) Benefit – Samsara Nivritti 

Shokha NivrittiMoha Nivritti

-   Nahi Prapashyami
  -   Gita : Chapter 2 – Verse 8
  -   My sorrow can’t be removed by 
      winning war
  -   Sorrow burns my senses
  -   Even if I win lordship over Gods 
      and domination of Earth.

-   Delusion / conflicts in life
  -   Karpanya Dosha Pahatas Svabava
  -   Gita : Chapter 2 – Verse 7
  -   Mind is confused – right / wrong
  -   Dharma – Adharma
  -   Fight / not

Gita :
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My heart is overpowered by the taint of pity; my mind is confused as to duty. I ask Thee. Tell 
me decisively what is good for me. I am Thy disciple. Instruct me, I have taken refuge in Thee. 
[Chapter 2 – Verse 7]

I do not see that it would remove this sorrow that burns up my senses, even if I should attain 
prosperous and unrivalled dominion on earth, or even lordship over the gods.
[Chapter 2 - Verse 8]

• Samsara (Moha) always followed by Shoka.

X) 
2 fold Samsara

2nd Shokha1st Moha

• This can go permanently by Advaita Darshanam.

• Ekatvam Anu Pashyataha.

• Mohaha Nasti, Shokhaha Nasti.

• This is benefit of Advaita Jnanam. 2775



XI) There is no benefit of Dvaita Jnanam mentioned in Sruti.

• Advaitam alone is the intended message of Sruti.

• In Dvaitam, creation, no Prayojanam.

• Accepting creation promoting Dvaita Darshanam is useless.

XII) Ajayamana… Pramanam for Shoka – Moha Nivritti

• Permanent relief from grief (Emotions) and conflict (Intellectual).

XIII) Negate Dvaitam

• Promote – Advaita Darshanam which is beneficial.

XIV) Offensive argument :

• Dvaitam positively creates Samsara.

Katho Upanishad :

• Also in Brihadaranyaka Upanishad.

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and 
what is there, the same is here. He proceeds from death to death who beholds here difference 
(between Brahman and the world). [II – I – 10]
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XV) Nindha of Dvaitam done in Sruti

• Go from death to birth to death.

• All when plurality taken as real.

• Perceiving Plurality = Ishvara Srishti, does not cause problem.

• Perceiving plurality as real = Jiva Srishti, Samsara starts with Moha, Shokha.

XVI) Nindha Arthavada Lingam

• Previous quote Ajayamano… Prayojana Lingham.

XVII) Gaudapada does not mention Katho Upanishad – Chapter 2 – 1 – 10 

• Shankara adds.

XVIII) Anvayah :

That Atma is indeed born apparently, as revealed by the following Vedic statements - "In this 
(Atma) there is no plurality at all“. "The Atma (is seen as many) due to maya“. "Remaining 
unborn (it is apparently born) as many“.
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532) Chapter 3 - Karika No. 25 :

Again by the negation of the Creation (Sambhuti), the Creation is refuted, Causality in 
Atman is denied again by such a statement as, “Who can cause it to pass into birth?” 
[3 - K - 25]
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533) Anvaya : Chapter 3 - Karika No. 25 :

Moreover, origination or creation is negated by the negation of Hiranyagarbha. The 
cause is negated by the statement "Who indeed will create this (Jiva)?" 
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I) Gaudapada quotes Isavasya Upaishad – Verse 12 and Brihadaranyaka Upanishad.

II) To interpret Srishti correctly, we have to consider these Mantras also.

Example :

• To understand one article of constitution, must know other article also.

III) Conclusion :

• Srishti came out Seemingly without really.

• Coming out.

IV) Ishavasya Upanishad : Verse 12
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They fall into blindening darkness who worship the Unmanifested (Prakrti) ; but those who 
devote themselves to the Manifested (Hiranyagarbha) enter into greater darkness. [Verse 12]

• Sambutihi = Hiranyagarbha Upasana in the context of 12th Mantra.

• Proves unreal creation.

V) Upanishad degrades Hiranyagarbha Upasana.

• Gaudapada takes this to his Advantage.



VI) Hiranyagarbha is 1st one born out of Brahman, Karya Brahma.

• Criticism of Hiranyagarbha Upasana is indirect criticism of Hiranyagarbha, criticism of 
Srishti = Karyam.

VII) Ninda of Upasaka = Nindha of Srishti, hence it is Mithya is Gaudapadas teaching

• Sambutihi = Hiranyagarbha.

VIII) Shankara gives another interpretation of Sambutihi in Isha – Bashyam because of 
position, context of mantra there.

IX) Now we will keep Karika Aside and study Ishavasya Upanishad 6 Mantras.

• They are useful to study Chapter 3 – K – 25 Bashyam.

X) Kailasha Ashram is in Rishikesh and Uttarkashi.

Swami Vishnu Deva Ananda Giri great teacher, scholar in Kailash Ashram (different than 
Vishnu Deva Ananda of Shivananda Ashram)

XI) 
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Swami Vishnu Deva Ananda has 
written Tikas on

10 Upanishads 10 Bashyam Anandagiri Tika

• Texts available in Kailash Ashram.



XII)
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• In Mantra 8, Vedanta is over.

• With individual Karma or Upasana get only limited results.

• Combination gives superior result.

XIII) a) 

Ishvasya Upanishad

Verse 9, 10, 11Verse 12, 13, 14

-   Second group
  -   Take after 1st group
  -   Karma + Upasana Samuchhaya 
      and then Brahma Jnanam

-   One group
  -   Take first
  -   Karma – Upasana Samuchhaya

Karma + Upasana = Avidya

Do simultaneously 

Get Sadhana Chatushtaya Sampatti



b)
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• Do sequentially – 1st Karma + Upasana

    – 2nd Brahma Jnanam

XIV) Avidya Mrityum Tirthva :

• Cross over impurities, obstacles of Mala, Vikshepa.

• Mrityu = Obstacles, mental problems.

XV) Vidyaya = through Atma Jnanam, Amrutatvam, eternality gained.

534) Bashyam : Chapter 3 - Karika No. 25 Starts

Then do Brahma Jnanam

Krama Mukti
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Isavasya Upanishad :

"Those who do Upasana of Hiranyagarbha (Ye Sambhutim Upasate) enter into blinding 

darkness (Andham Tamah) Pravisanti", - which means they continue to be in 

ignorance, not achieving anything). By these words of the 12th Mantra of Isavasya 

Upanishad, (iti) by way of negating Hiranyagarbha Upasana (Sambhuteh Upasyatva 

Apavadat), creation (Sambhavah) is negated (Pratisidhyate). If Hiranyagarbha's 

(Sambhutau) origination (Sambhutayam) is a reality (Paramarthatah), then the 

negation of it (Tad Apavadah) by Sruti would be untenable (Na Upapadyate - which, 

therefore leads to the conclusion, that the Karyam, Hiranyagarbha as well as the 

creation is Mithya, and Brahman is not a Karanam for this universe).

They fall into blindening darkness who worship the Unmanifested (Prakrti) ; but those who 
devote themselves to the Manifested (Hiranyagarbha) enter into greater darkness. [Verse 12]

I) Gaudapada refutes Hiranyagarbha Upasana

• By negating Hiranyagarbha Upasana, he negates Hiranyagarbha, Srishti, 1st member – 
origination negated.

II) This is Gaudapadas indirect approach of Ishavasya mantras to negate Srishti and prove 
Advaitam.
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III)

IV)

Shankara has 2 versions for Ishavasya 
Upanishad

-   One here
  -   Different approach 

-   One in his Bashyam of Ishavasya 
      Upanishad

Takes 6 Mantras here as 2 Units

2nd 1st 

-   Verse 9, 10, 11
  -   Karma + Upasana 1st

  -   2nd – Brahma Jnanam
  -   For Moksha Krama Samuchhaya

-   Verse 12, 13, 14 
  -   Karma, Upasana Samuchhaya for 
      Sadhana Chatustaya Sampatti
  -   Saha Samuchhaya

V) Patta Kramat Artha Kramat Baliyan.
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VI)

VII) Vidyaya Sambutaya = Origination.

• If Hiranyagarbha has really originated, really born, Hiranyagarbha will be real.

VIII) What is real can’t be criticized, negated.

IX) Upanishad criticizes Hiranyagarbha.

• Therefore Hiranyagarbha can’t be real.

X) Paramartata – if he has really originated, Upanishad would not have criticized.

XI) Hence Hiranyagarbha, Srishti, not real.

• Therefore Brahman is not a Karanam for the Universe = Original topic.

XII) Purva Pakshi – Starts now :

• Shankara introduces Purva Pakshi.

• Sambavaha Pratishiddate.

• 1st line commentary :

 Gaudapadas words in this Shloka.

• By criticism of Hiranyagarbha Upasana, Upanishad criticizes origination itself.

Mantra 11 Mantra 12

-   Krama Samuchhaya
  -   2nd line Avidya Mrityum Tirthva
  -   Mrityum = Mental impurities 
  -   Avidyaya = Karma + Upasana

-   Saha Samuchhaya



535) Bashyam : Chapter 3 - Karika No. 25 continues

An objection (Nanu - the Isavasya Upanishad is not condemning karma or Upasana, 
but) in order to enjoin (Vidhi Arthah) the combination (Samuccayah) of Upasana 
Sambhuteh) with karma (Vinasena), the Upanishad is condemning Upasana (Sambhuti 
Apavadah, - When done alone just as (Yatha - the same Sruti condemned karma
when done alone saying) "Those (Ye) who do (Upasate) only karma (Avidyam) enter 
into blinding darkness (Andham Tamah Pravisanthi" – Isavasya Upanishad - 9) iti.
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I) Nanu = Objection by Purva Pakshi.

II) What is objection?

• Ishavasyas criticism of Hiranyagarbha Upasaka in 12th Mantra.
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III) Upanishad really not criticizing.

• Correct interpretation 

• Hiranyagarbha Upasana not bad, not to be criticised.

• Don’t practice Hiranyagarbha Upasana by itself, reinforce by Veidika Karma.

IV) Aim :

• Combination of Upasana and Karma not Nindha or instruction to drop Upasana.

• It is not seeming criticism, not real criticism.

• Don’t take half truth.

• Srishti not criticised, it is real, Brahman = Karanam.

V) Shankara introduces this Purva Pakshi in Karika.

• It is not in Gaudapadas Karika.

• Reply involves revised interpretation of Ishavasya Mantra.

• Ingeneous reply.

VI) Andah Tamah Pravishanti.. In Verse 9, 10, 11, Samuchhaya glorified.

VII) Verse 12, 13, 14, Samuchaya glorified, individual not criticised.

• Don’t misinterpret Shloka.



536) Bashyam : Chapter 3 - Karika No. 25 continues

What you say is correct (Satyam Eva - by studying the twelfth mantra alone one will 
not understand - that it is not criticism of Hiranyagarbha Upasana, because) the 
negation of Upasana, there (Sambhuti Apavadah) is to draw your attention to the 
efficacy of combining as a Vidhi (Samuccaya Vidhanarthah) the visualization of the 
devata (Devata Darsanasya) Hiranyagarbha, who is the object of Upasana, (Sambhuti 
Visayasya), along with Vaidika karma, which is indicated by the word Vinasa (Vinasa 
Sabdavacyasya Karmanah). 2789



But still (Tatha Api - what is really meant here is), that karma called Vinasa 

(Vinasakhyasya Karmanah), because it is meant for transcending death like (Mrtyoh 

Atitaranarthatvavat) natural tendencies generated by ignorance (Svabhavika 

Ajnanapravrtti Rupasya); and so also, similarly the combination of Hiranyagarbha 

Upasana with the karma (Devatadarsana - Karma - Samuccayasya), which is enjoined 

to take one beyond death (Mrtyoh Atitaranarthatvam), is in fact meant, for the 

purification of the person (Purusa Samskara  Arthasya), from the Death like Dirt of the 

two fold longing for ends and means (Sadhya - Sadhana - Esanadvaya - Laksanasya - 

Like going to Svargaloka or Brahmaloka), generated by the desire for the results of 

karma, and Upasana itself (Karma Phala Raga Pravritti Rupasya). In this manner (Evam 

Hi), the person (Purusah), who is freed (Viyuktah),  from the death like impurity, 

(Mrtyoh Asuddheh), characterized by the two fold desire for means and ends 

(Esanadvaya Rupat), is a purified person (Samskrtah Syad). Therefore (Atah) indeed 

avidya (Hi Avidya), characterized by (Laksana) Karma - Hiranyagarbha Upasana 

Samuccayah (Devata - Darsana - Karma - Samuccaya) is meant to take one beyond 

death (Mrtyoh Atitaranarthah of desire for means and ends, like going to Lokas).
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I) Involved, complicated Paragraph, revised interpretation.

• Sanskrit compounds unique here and makes it difficult.

• Purva Pakshi is correct partially.
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II) Isavasya Upanishad : Verse 12 

They fall into blindening darkness who worship the Unmanifested (Prakrti) ; but those who 
devote themselves to the Manifested (Hiranyagarbha) enter into greater darkness. [Verse 12]

• Seeming criticism, not real criticism, Nindha not clear.

• Aim : Don’t practice Upasana alone.

• Do Karma – Upasana Samuchhaya.

III) Isavasya Upanishad : Verse 11

He, who knows at the same time both Vidya and Avidya, overcomes death by Avidya and 
obtains immortality by Vidya. [Verse 11]

• Nindha implied

• Study Karma, Upasana, Jnana Samuchhaya is teaching here.

• Both Karma + Upasana seemingly criticised.
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IV) Verse 9, 10, 11 should be read after Verse 12, 13, 14.

V) Isavasya Upanishad : Mantra 11 

a) Karma – Upasana Samuchhaya Named Avidya

• Avidya Mrityum Tirtwa

• Avidya is within realm of spiritual ignorance.

• Karma and Upasana within realm of spiritual ignorance.

b) Mrityum = Antahkarana Shuddhi

• Purification of mind.

c) Karma – Upasana helps person to remove impurities of Mind.

• Neither gives Jnanam and Moksha.

d) Hiranyagarbha Upasana will not give Atma Jnanam or Moksha.

• What gives Moksha?

e) Vidyaya Ashnute :

• Vidya = Brahma Jnanam for Moksha.

f) By word Avidya, karma, Upasana criticised.

• Hiranyagarbha criticism is there.

VI) Isavasya Upanishad : Mantra 12

• Alone if read, criticism not evident.

• Extract above from the Paragraph.
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VII) Satyam Eva :

• By Mantra 12, you wont understand criticism of Hiranyagarbha Upasana.

• 12 talks of Karma + Upasana Samuchhaya only.

• Hiranyagarbha is seemingly criticised to add karma (Ritual) with Upasaka.

• Devata Darshanam = Devata Upasana.

VIII) What type of Devata?

• Dealing with Sambuti Vishaya = Hiranyagarbha.

• Upanishad wants to add Veidika Karma also.

VIII) No word in Mantra 12 has dictionary meaning.

• Vinasha = Veidika Karma not death.

IX) Study Isavasya in following order :

a) Mundak Upanishad b) Keno Upanishad

c) Katho Upanishad d) Taittriya Upanishad

e) Kaivalya Upanishad f) Mandukya Upanishad

g) Prashna Upanishad h) Aitareya Upanishad

i) Ishavasya Upanishad j) Brihadaranyaka Upanishad



2794

X) Mantra with order says :

a) Ishavasya Upanishad b) Keno Upanishad

c) Katho Upanishad d) Prashna Upanishad

e) Mundak Upanishad f) Mandukya Upanishad

g) Taittriya Upanishad h) Aitareya Upanishad

i) Chandogya Upanishad j) Brihadaranyaka Upanishad

• Isavasya Upanishad – First – Misleading.

XI) Isavasya Upanishad :

• Verses 1 – 8 – Teaching over.

• 9 – 14 – problem

• Take up Isavasya Upanishad last, after finishing all other Upanishads.

XII) Vinasha = Veidika Karma for prescribing combination

• Don’t do Hiranyagarbha – Upasana alone.

• Sambuti Apavada, seeming negation, not real negation.

• Shankara says – I agree.

• 12th Mantra evidently criticizes Hiranyagarbha – Upasana.

• Criticism clear only when you read Mantra 11 after Mantra 12.
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XIII) Thathpai :

• Still, Karma, Upasana is great.

• Mrityoho Atitaranartham Bavati.

• Karma – Upasana falls within Avidya only.

• Avidya means self ignorance.

XIV)
2 Stages in Mantra 11

After UpasanaBefore Karma Upasana

Avidya with Pure Mind, Chitta 
Shuddhi

Avidya without pure Mind

• Still in Samsara.

XV) Mrityu = Raaga Dvesha based instinctive actions.

     = Death of real Jiva, Sakshi Jiva.

• Instinctive action = Svabavika, Pravrutti

      = Impure action = Mantra 11
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XVI) Why Mrityu?

• Instinctive actions do not purify the Mind, but pollute the Mind.

Example :

• Coffee / Tea = Mrityu

     = Svabavika Pravrutti, Raaga Dvesha based pursuits.

Upanishads Aim :

• To remove all Svabavika Pursuits.

• How?

XVII) On getting up, do Pancha Maha Yagya, Deliberate Snanam, Veidica Karma.

Aghamarshana Sutram :

O Holy Rivers Ganga and Yamuna, and also Godavari and Saraswati, O Holy Rivers Narmada, 
Sindhu and Kaveri; Please be Present in this Water (and make it Holy).

• Invoke Ganga… Kaveri.

• May You purify my body, mind, Indriyas by removing Raaga Dveshas.

• This is called crossing Mrityu.

• Reduction of Raaga – Dvesha, Instinctive desires = Death in Mantra 11.
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XVIII) Veidica Karma reduces Raaga Dvesha.

Criticism :

• Does not give Jnanam, Moksha.

XIX) Karma Yoga, is greater than Karma.

• Don’t confine only to Karma Yoga.

• Reduce Karma, spend more time for Sravanam / Mananam / Nididhyasanam.

XX) Karma in the beginning is glorious.

• Continuation is not glorious, come to Vedanta.

• Mrityur Karmar Tattvam.

XXI) Upasana can also purify mind.

• Devata Darshana Samuchhaya

o Karma + Upasana combination

o Hiranyagarbha Upasana

o Seeing Purusha Tatvam

o Cross over Mrityu = Death

XXII) Mrityu Definition = Karma Phalam Raaga Pravrutti Rupam

          = Impurity in the form of doing Karma and Upasana and realizing 
     Phalam.
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XXIII) Phalam = Svarga, Brahma Loka

Sadhanam Means Sadhanam Ends

-   Karma – Upasana -   Brahma Loka, Svarga Loka
  -   Iha Amrutatva Phala Bhogan

• Bhoga Viraga should take place in the Mind = Total Vairagyam should come.

• Brahma Loka Trini Kara, it should appear as Blade of grass, worthless, Kaka Vishta.

XXIV) To get Vairagyam, Karma Yoga + Upasana Yoga are required.

• All desires = Impurity = Mrityu in Mantra 11.

• Mrityoho Atitaranarthvam.

• Karma Yoga + Upasana Yoga – combination is for crossing over Raaga, Dvesha 
impurity, helps us to get Vairagyam.

• Does not give Jnanam or Moksha.

• Criticism is done by calling Karma Yoga + Upasana Yoga as Avidya.

• Jnana Yoga = Vidya

Revision : Karika No. 25

I) Evam Ishana Mrityo Lakshanartha Vidya

II) Shankara explains 1st line of Karika No. 25. 

III) Gaudapada is negating Srishti by talking about Hiranyagarbha Upasana Nindha in Mantra 
12 of Ishavasya Upanishad.
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IV) Purva Pakshi :

• It is seeming criticism not factual criticism.

• Don’t do Upasana Alone, do along with rituals, Karma..

V) Hiranyagarbha – is valid, meaningful, purposeful.

VI) Shankara :

• 12th mantra, agrees it is seeming criticism.

• But asks Purva Pakshi to come to 11th Mantra after doing 12, 13, 14.

VII) Explains 2nd Line of Karika No. 25.

• Avidyaya – Mrityum Teerthva.

• Vidyaya – Amrutam Ashnute.

• Avidya = Karma Yoga + Upasana Yoga – Samuchhaya, Combination.

• Upanishad indicates Karma + Upasana also keeping person in Avidya, self ignorance, 
Samsara.

• Limitation of Karma Yoga + Upasana Yoga = Criticism.

• Upanishad Admits Karma Yoga + Upasana Yoga gives only purification of Mind.

VIII) Mrityu = Mental impurities in the form of worldly desires.

• Karma, Upasana Samuchhaya will give Vairagyam (Dispassion) but not Jnanam, 
Moksha.

• This is criticism of Hiranyagarbha Upasaka in 6th mantra of Ishavasya Upanishad.
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IX) Mrityuhu

But Antahkarana AshuddhiNot Samsara here

X)

Esha Trayam

Putra Vitta Loka

-   Transcended by Karma and Upasana

  -   Impurely or purely ignorant not good

XI) After Karma, Upasana, come to Vedanta.

Mundak Upanishad :
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• This is indicated in 11th Mantra.

• Avidya Mrityum Teerthva Vidyaya Amrutam Ashnute.

• Come to Jnana Yoga explained in next para.

537) Bashyam : Chapter 3 - Karika No. 25 continues

Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire 
freedom from all desires, reflecting that nothing that is eternal can be gained by Karma. Let 
him, in order to obtain the knowledge of the eternal, take sacrificial fuel (Samit) in his hands 
and approach that preceptor alone who is well-versed in the Veda-s and is established in 
Brahman. [I – II – 12]
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I) Evam Eva :

• In this manner, person transcends Mrityu.

In this manner alone, as explained by me (Evameva - by the practice of karma Upasana 

Samuccayah), one is able to cross death, which is but (a form of) Avidya or spiritual 

ignorance (Avidyayah Mrtyoh Atitirnasya) which is Characterised by worldly desires for 

means and ends (Esana Laksanayah); and thereby, become totally dispassionate 

(Viraktasya), and get committed to inquiring and Analysing the meaning of the Upanishad 

Vakyas (Upanisat - Sastra - Artha - Alocanaparasya). (For such a person), definitely without 

any hindrance or obstacle (Na Antariyaki), the rise of knowledge (Vidya Utpattih) of the 

oneness of Paramatma (Paramatma Ekatvam - takes place). This (iti) in relation to the 

ignorance, that was there before (Purvabhavinim Avidyam Apeksya), the knowledge of 

Brahman, (Brahma vidya) comes later (Pascad Bhavini), which is the means for Moksa 

(Amrtatva Sadhana); and since both avidya (Karma - Upasana Samuccayah) and vidya 

(Brahma Jnanam) are happening sequentially in the same person (Ekena Purusena 

Sambadhyamana), it is said to be Avidya - Vidya krama Samuccaya (Samucciyata Iti Ucyate).

Mrithyu

ContextualLiterally

-   Avidya
  -   Self ignorance 
  -   Worldly Pursuits 

-   Death
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• Peculiar combination of words in Ishavasya Upanishad – Verses 9 – 14.

II)
Eshana

AttachmentDesire

Spiritual ignoranceDeath

III) As long as attachment is there, Vedantic study will not give Vidya, spiritual unfoldment.

• Eshana leads t spiritual destruction.

• Viraktam = Dispassion, detachment.

IV) Gita :

Non-attachment; Non-identification of self with son, wife, home and the rest; and constant 
even-mindedness on the attainment of the desirable and the undesirable…
[Chapter 13 - Verse 10]
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• With purified mind, do alochanam, enquiry, Analysis, closely observe.

• Not causal study but consistent, systematic study.

• Don’t do Gita Chapter 12 – 9 – 2 – 5 – 3 – 18.

• Do in sequential manner.

• Then only Aparoksha Atma Jnanam takes place.

V) Avashyam Bavitvam :

• Definitely Paramatma Ekatva Vidya Utpatti will happen.

• Advaita Atma Jnanam = Vidya.

• With qualification in the Mind, Moksha assured by Veda.

VI) Hetvarte – Therefore

• Brahma Vidya will happen later.

• 1st – Karma – Upasana Samuchhaya.

• Separately knowledge takes place.

VII) Brahma Vidya is means of real immortality.

Avidya (Karma + Upasana) Vidya

-   Happened previously
  -   Junior Sadhak

-   Now
  -   Senior Sadhak

• Both Avidya + Vidya exist in one same person, locus.
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• Both happen sequentially in one and same person.

• Its called Avidya – Vidya Krama Samuchaya, sequential combination.

VIII) 
11th Mantra 12th Mantra

-   Karma and Upasana sequential 
      combination

-   Simultaneous combination

IX) Ishavasya Upanishad : 

He, who knows at the same time both Vidya and Avidya, overcomes death by Avidya and 
obtains immortality by Vidya. [Verse 11]

a) 1st line confusing

• Vidyacha Avidyamcha Yatad Sthena Vayam Staha.

• If a person combines vidya + Avidya together (Saha), simultaneously.

b) 2nd Line :

• Not simultaneious

• Avidyaya Mrityum Tirthva 

• Cross over mental impurity, Raaga – Dvesha.



2806

X) Many confusions in Ishavasya Upanishad :

• All this based on revised interpretation in Mandukya and Aitareya Upanishad 
introduction Bashyam.

538) Bashyam : Chapter 3 - Karika No. 25 continues

What is bottom line of Karika No. 25?

I) Ishavasya talks about Hiranyagarbha – Upasana.

• It helps in purifications of Mind.

• Removes worldly and family attachments.

Therefore Karma - Upasana Samucchayah (Atah) is only meant for something else than 

knowledge of Brahman leading to moksha, like purusha samskara or Citta Suddhi 

(Anyarthatvad). So from the standpoint of Brahmavidya (Brahmavidyam Apeksya), 

which is the means of gaining Moksha (Amrtatva Sadhanam), there is negation of 

Hiranyagarbha Upasana (Sambhuti Apvadah), 
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Esha Trayam

It is Avidya It can only purify If can’t give Jnanam / 
Moksha

-   Not Apparyam

  -   Can’t give Jnanam and Moksha

  -   Tatparya Abavat Nindhat Eva

II) Anyataratvat :

• Compared to Armrutatva Sadhanam Karma, Upasana criticised.

III) Brahma Vidya meant for Moksha 

• Tatparyam is there in Brahma Vidya.

IV) Upasana has secondary, non-essential purpose, hence criticised.
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What is Tatparyam of Gita?

-   Not Karma Yoga
  -   Secondary
  -   Chapter 3

-   Not Upasana Yoga
  -   Secondary 
  -   Chapter 6

-   Jivatma – Paramatma 
      Aikyam and Adhishtana 
      Brahma Jnanam is 
      Tatparyam
  -   Chapter 13 – Verse 3

Nindha, criticised compared to Brahma Vidya

V)

VI) Gauda Pada conveys using word Apavada cha in Karika No. 25.

VII) Shankara justifies Apavada, criticism in context of Hiranyagarbha and Hiranyagarbha 
Upasana.

• Gives validity to Sambuti Apavada, negation of Hiranyagarbha – Upasana.

539) Bashyam : Chapter 3 - Karika No. 25 continues
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I) Vedanta criticizes Karma Yoga & Upasana Yoga because both can’t give Moksha.

• Both very useful for Chitta Shuddhi which is required for Moksha.

II) Start with Karma Yoga / Upasana Yoga, don’t stop there, don’t be satisfied.

• Reduce Karma, replace with long Sravanam, longer Mananam, longest 
Nididhyasanam.

III) Ashuddhi Viyoga takes place

And it will be subject to condemnation only (Nindarthah Eva Bhavati), even though 

(Yadi Api) it is the cause of freeing one from Asuddhi (Asuddhi - Viyoga - Hetuh), 

because it does not have direct connection to moksha (Atad - Nisthatvat). For this 

reason only (Ata Eva - as there is no Paramartha Phalam), as Hiranyagarbha's existence 

is only a relative reality, Mithya (Sambhuteh Apeksikam Eva Sattvam Iti); 

Hiranyagarbha and Hiranyagarbha Upasana (Sambhuteh) have been negated by the 

Sruti (Apavadat). So from the standpoint of the absolute reality (Paramartha 

Sadatmaikatvam Apeksya), Hiranyagarbha Upasana, called the relative freedom from 

death (Amrtakhyah) has been negated (Pratisidhyate).

Esha Trayam

Putra Vita Loka

Removal

Ashuddhi Viyoga
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IV) Karma Yoga / Upasana Yoga – to be renounced after sometime.

• Therefore Nindha of Sambuti – Hiranyagarbha – Upasana is valid, justified.

V) Hiranyagarbha – Not nonexistent.

• It has Apekshika Tattvam, relative existence, reality Mithya, not Satyam – absolute 
reality, existence.

• What exists eternally is Brahman – Turiyam.

• Mithya Hiranyagarbha criticised in comparision to Satyam Brahma.

• Negated as relative reality (Anrutakyaha), false, Mithya.

VI) Amrutkyaha – has long life compared to Jivas in Bhu Loka.

• Hiranyagarbha – has Apekshika Amrutatvam, relative longitivity.

VII) Gita :

• 1 day of Brahma = 200 Chatur Yuga.

• 1 Chatur Yuga = 8.64 Million Years

• Life of Hiranygarbha.

• Ishavasya Upanishad – Analysis started in page 158 – over in 160.

VIII) Guadapada used 2 words only in Karika No. 25 :

• Sambute Apavada.

• Shankara explains in 3 pages.

IX) Shankara next goes to 2nd line of Karika No. 25.

• Ko Venam Janayet Iti Karanam Pratishidyate.
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X) This problem is lesser compared to Ishavasya Upanishad.

• Gaudapada gives another Sruti statement from Brihadaranyaka Upanishad to say : 
World has not come from Brahman.

XI) Brahman is Akaranam, Vilakshana.

• This is original discussion in entire 3rd Chapter.

• Brahman = Avidyam, not a cause.

• Karanam Brahman – will be Dvaitam, no Moksha.

• Hence, No world has originated.

• World resolved, I – Brahman – alone exist.

XII) Brihadaranyaka Upanishad :

• 9 sections.

• Yajnavalkya – Vedic scholars debate.

• Prize : 1000 cows + gold in horns.

• Before taking the cows, Yajnavalkya asks question to Vedic scholars.

XIII) Question :

• Konu Enam Janayet?

• Vedic Scholars couldn’t answer.

• Who is the creator of Ajnani Jiva?

XIV) In every Srishti, Ajnani Jiva is created by Brahman.
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XV) In Mandukya Upanishad : - Gaudapada question

• Who is creator of Jnani Jiva?

• Jnani Jiva is one who has understood I am Brahman.

• Therefore, there is no creator of Jiva.

XVI) It is not a question but has an answer.

• Who will create Jiva?

• Who will climb Mount Everest?

• Amongst us nobody can climb.

XVII) 
Kaha – 2 Interpretations 

AnswerQuestion

-   Refutation
  -   Mandukya Upanishad
  -   Jnani Jiva = Brahman
  -   Never created

-   Prashnartha Kaha
  -   Brihadaranyaka Upanishad
  -   Ajnani Jiva who created?
  -   Brahman as per Jivas Prarabda

• Nobody can create Jiva.

• Brahman = Akaranam

• Brahman itself is appearing as Jiva, Jagat, Ishvara.
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Revision :

Karika No. 25 – Bashyam :

I) Shankara concludes commentary on 1st line of Karika No. 25 based on Ishavasya 
Upanishad, revised interpretation.

II) Hiranyagarbha + Upasana are both negated.

III) Negation not evident in 12th Mantra.

IV) It is evident in 11th mantra which is read after 14th Mantra.

V) Gaudapada negates Hiranyagarbha Upasana.

• It is useful for removing mental impurities.

• Eshana Nisheda – Kamaha.

• Desire = Esham.

VI)
Esham

DvayamTrayam

-   Putra and Vitta combined as one
  -   Loka 2nd 

-   Putra – Son
  -   Vitta – Wealth
  -   Loka - Svarga
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VII) Brihadaranyaka Upanishad :

• Putra Ayam Loko Jayayaha.

• Kamana – Pitru Lokan

• Vidyan – Deva Lokan

Means for desired LokaPutra + Vittam

-   Sadhyam-   Combined
  -   Means
  -   Sadhana Eshana

• Shankara takes :

 Sadhana + Sadhyam = Eshana Dvayam.

• Result is same.

VIII) Shankara mentions Sadhana Dvayam in page 159 – 4th / 5th line.

2 Angles

No contradiction

• Upasana gives only mental purity, hence criticised, no knowledge or Moksha.
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IX) After Purification, reduce, renounce Karma and Upasana, come to Sravanam / 
Mananam / Nididhysanam.

• From standpoint of Brahman, Hiranyagarbha is to be criticised.

• Next Shankara comments on 2nd line – Karika No. 25.

• Atha Eva = Sambutehe Eva.

540) Bashyam : Chapter 3 - Karika No. 25 continues

Brahman Hiranyagarbha

-   Satyam, Turiyam
  -   Adhishtanam
  -   Eternal, changeless

-   Mithya
  -   Changing
  -   Amruta Svambava Pratishidyate



As stated before (Evam), being set up (Pratyup - Asthapitasya) by avidya (Vidyaya) the 
Ajnani Jiva is born of maya only (Maya Nirmitasya Jivasya Eva), that being so, when 
avidya is gone (Avidya Nase - by the teaching of the sastra, through the Acarya), and 
jnani Jiva reverts back to its original nature of Paramatma or pure consciousness 
(Svabhavikarupatvat Paramarthatah); then, who is the one, who will again recreate 
that liberated jnani jiva who is Brahman itself (Ko Nu Enam Janayet?).The snake that 
was superimposed on the rope by ignorance (Rajjvam Avidya Aropitam Sarpam), 
which was negated by knowledge (Vivekatah Nastam), no one indeed (Na Hi Kascit) 
can again (Punah), reproduce that same rope-snake (Janayet). In the same way (Tatha) 
nobody (Na Kascit) can create this jnani Jiva, who is none other than Brahman (Enam 
Na Janayet). Thus, in this manner (iti) the words 'who would’ ("ko nu iti" - does not 
imply a question, but implies) negation (Iti Aksepa Arthatvat - meaning "No one can 
bring back"). Therefore Brahman being the cause of Jiva is negated (Karanam 
Pratisidhyate - because Jiva is Brahman and Brahman cannot create itself). For a 
Mithya vastu projected by ignorance (Avidya Udbhutasya) and which has been 
negated (Nastasya - by knowledge), there is no cause, which can reproduce that 
Mithya vastu (Janayitr Karanam Na Kincid Asti - When it goes, it does not come back 
again); that is the conclusion (iti Abhiprayah). "Atma was not born of any cause 
(Nayam Kutascit) nor is anything born of Atma (Na Babhuva Kascit") says Katho 
Upanishad - 1-2-18 (iti Sruteh). 
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I) In 2nd line, Gaudapada is quoting Brihadaranyaka Upanishad :

II) Context :

• After winning debate Yajnavalkya puts question to all.

• No one answers.

• Yajnavalkya takes 1000 cows.

III) Yajnavalkya :

• All Jivas dissolve during Pralayam and rise again during next Srishti.

• Where do all Jivas go, resolve during Pralayam?

• From where do they return?

• What is the Moola Karanam for Ajnani Jivas?

(7) If you think he is ever born, I say, no, he is again born. Now who should again bring him 
forth?—Knowledge, Bliss, Brahman, the supreme goal of the distributor of wealth as well as of 
him who has realised Brahman and lives in It. [3 - 9 - 28 ( 7)]
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• Kaha Nu Enam Janayet?

• Who will recreate all Ajnani Jivas in the next Srishti?

IV) 

• Kahu Enam Ajnana Jiva Punaha Janayet.

• Upanishad gives answer.

V) All Jivas go back to Maya Sahitam Brahman = Ishvara

          = Karana Prapancha

• Ishvara absorbs all Jivas.

• Till then Samsara cycle, birth – death – birth, from Karana Shariram with Samchita 
Punya – Papa Karmas.

• All Karana Sharirams contain their Sanchita Karma.

VI) Ishvara recreates during next Srishti

• Answer given by Upanishad in Chapter 3 – 9 – 28 [7]

Read question in 2 ways

Who will give Moksha to Jnani Jivas 
at time of Brahma Vidya?

Who will recreate Ajnani Jivas during 
next Srishti?
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Brihadaranyaka Upanishad :

VII) Vijnanam Anandam Brahma Rathor Dhatu Paryane Sishta Mayaya tadvidaha Iti

VIII) Question :

• Where do Ajnani Jivas go?

Answer :

• They go to Maya Sahitam Brahma = Ishvara.

IX) In Brihadaranyaka Upanishad, Jiva is assumed to be Ajnani.

X) Mandukya Upanishad Karika No. 25, Gaudapada assumes 

• Jnani Jiva = Enam Jnani Jiva

(7) If you think he is ever born, I say, no, he is again born. Now who should again bring him 
forth?—Knowledge, Bliss, Brahman, the supreme goal of the distributor of wealth as well as of 
him who has realised Brahman and lives in It. [3 - 9 - 28 ( 7)]
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XI) Question :

• Where will Jnani Jiva go, travel after death?

a) Jnani Jiva realizes during this birth, I am Brahman, Adhishtanam of whole universe.

b) Brahma Satyam, Aham Satyam, Jagan Mithya

c) Brihadaranyaka Upanishad :

• Artha Bhaga Bramana.



2821

d) Jnani Jiva does not travel anywhere = Moksha, Jeevan Mukti, Brahma Prapti.

• Jnani Jiva merges into Brahman at the time of gaining Brahma Vidya.

e) Seeming merger, seeming Bandha.

• Both Mithya.

• Always Mukta Purusha Aham Asmi.

• Hence Moksha, with travelling, undergoing any change, he merges.

XII) Jnani Jiva merges into Brahman means 

        ↓

      Understanding I am Brahman.

• Who will create Jnani Jiva means nobody can create Jnani Jiva.

• Hence, we say, Jiva – Jagat is not created.

• Brahman = Akaranam Brahman.

• Evam – means – as in previous line.

Regarding this there is the following verse: ‘Being attached, he, together with the work, attains 
that result to which his subtle body or mind is attached. Exhausting the results of whatever 
work he did in this life, he returns from that world to this for (fresh) work.’ Thus does the man 
who desires (transmigrate). But the man who does not desire (never transmigrates). Of him 
who is without desires, who is free from desires, the objects of whose desire have been 
attained, and to whom all objects of desire are but the Self—the organs do not depart. Being 
but Brahman, he is merged in Brahman. [4 - 4 - 6]
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XIII) How Jiva comes into existence?

• By Maya Shakti Jivatvam, Jivahood is born.

• Jiva = Chidabhasa = Reflected Consciousness, Maya Nirmitta Jiva, Avidya Rupam.

• Jiva is projected by Avidya in the form of Reflected Consciousness.

XIV) 
Avidya Nashe

Sharira Trayam Nashaha

• When Jnani dies, his 3 Sharirams merge into total Prapancha.

• No individual Sharira Trayam remains.

• Chidabhasa can’t exist.

• When reflecting medium is dissolved, reflected Jiva is resolved.

• Avidya Nashe.

• Chidabhasa originated from Original Consciousness, goes back to Original 
Consciousness, Svabava Rupatvat.

XV) Reflected Consciousness at time of Videha Mukti remains in form of Original 
Consciousness, Svabava, original nature.

• Nature of Reflected Consciousness = Nature of Original Consciousness.

• Original Consciousness is absolute in nature.
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• Nobody can create liberated Jnani Jiva who is Brahman.

• Not a question but Aksheparthe – Answer.

XVI) Projected Snake

Because of Avidya

Negated by Rope Adhishtana Jnanam

• Rope Snake was produced by Avidya – Rope ignorance.

XVII) What happened to Rope Snake?

• Does it have Sanchita Karma?

• Avidya is gone.

• Aropita Sarpaha Vivekata Nasha.

• No one can reproduce same Rope Snake again.

XVIII) In the same way, nobody can create this Jiva who is none other than Brahman.

Jivatma

Caused by Moola Avidya (Self Ignorance)

Jiva realizes it is his own Maya Shaktis 
projection of Jivahood
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• Knowledge of self as Adhishtanam comes from Veda Pramanam.

• Realises Jivatvam is Mithya appearance.

• Upon Videha Mukti, 3 Sharirams merge into totality of Maya shakti, Antaryami.

• Jeevan Mukta realizes I was, always Brahman.

XIX) Konu Iti

-   Mandukya Upanishad
  -   No question 
  -   Akshepartha
  -   Negation  

-   Quote in Brihadaranyaka 
      Upanishad
  -   Question
  -   Prashnarthe

• Nobody can create Jnani Jiva.

XX) Brahman not Karanam of Jiva because Jiva = Brahman.

• Brahman can’t produce himself.

XXI) Iti Karanam Pratishidyate :

• Karanam destroyed in Brihadaranyaka Upanishad.

XXII) Final meaning :

Avidya Buta Nashtaha

Mithya Vastu produced by Avidya is 
negated by knowledge
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• Adhyaropa – Apavada Anantaram, Karanam Nashyati.

• There is no cause which can re-produce a Mithya Jivatvam or Mithya Vastu, 
incidental in creation.

XXIII)
2 Technical words

Nisheda BadahaNisheda Nasha

-   You understand Rope Snake was not 
there in the past, now or in future by 
knowledge
  -   Trikala Visesha Badaha

-   Destruction of something existent 
      means converting it into potential state
  -   From potential state, it will come back
  -   Nasha : Existent thing goes to Karana 
      Avastha
  -   Karyam goes to Karanam
  -   Again reproduces Karyam
  -   Through knowledge, you eliminate
  -   Don’t put to Unmanifest condition for 
      it to come back later 
  -   Vartamana Kala Matra Nisheda Nasha



2826

XXIV) Gaudapada quotes :

Katho Upanishad : Chapter 1 – 2 – 18 

“The intelligent Atman is not born, nor does He die. He did not spring from anything, and 
nothing sprang from him. This unborn, eternal. Everlasting, ancient, is not slain even when the 
body is destroyed. [I – II – 18]

• Atma does not come out of anything = Atma not a Karyam.

• Nothing comes out of Atma = Atma not a Karanam.

XXV) Atma neither Karyam nor Karanam, it is Vilakshanam.

• Here what is relevant?

• Atma is not a Karanam.

• No universe is born out of Turiyam.

• Turiyam, was, is, ever will be, changeless entity, Sakshi.
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XXVI) Anvayah :

XXVII) 1st Line – Ishavasya Upanishad – Mantrena

• 2nd Line – Brihadaranyaka Upanishad - Mantrena

Moreover, origination or creation is negated by the negation of Hiranyagarbha. The cause is 
negated by the statement "Who indeed will create this (Jiva)?" 



541) Chapter 3 - Karika No. 26 :

On Account of the incomprehensibility of the Atman, Scripture negates in such 
Passages as, “it is not this, not this,” - All dualistic ideas that have been described as 
the Means for the attainment of the Atman. Therefore, birthless (or the unborn), 
Atman alone exists not the duality. [3 - K - 26]
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542) Anvaya : Chapter 3 - Karika No. 26 :

Because of Non-comprehension (of the Atma), whatever was described before (Veda) 
negates everything (Now) by the statement "it is not this, not this“. Therefore the 
birthless (Atma) alone shines.
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Gist :

• Neti Neti Analysis – Brihadaranyaka Upanishad : Chapter 2 – 3 – 6 & 3 – 9 - 16

The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool, 
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like 
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now 
therefore the description (of Brahman): ‘Not this, not this.’ Because there is no other and more 
appropriate description than this ‘Not this.’ Now Its name: ‘The Truth of truth.’ The vital force 
is truth, and It is the Truth of that. [2 - 3 - 6]
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I) Upanishad can’t reveal Brahman as an object because Bahman is not an object.

II) Brahman can’t be revealed as subject because we will try to objectify Atma the subject.

III) Uses indirect method.

‘He who knows that being whose abode is water, whose instrument of vision is the intellect, 
whose light is the Manas, and who is the ultimate resort of the entire body and organs, knows 
truly, O Yājñavalkya.’ ‘I know that being of whom you speak—who is the ultimate resort of the 
entire body and organs. It is the being who is in water. Go on, śākalya.’ ‘Who is his deity?’ 
‘Varuṇa (rain),’ said he. [3 - 9 - 16]
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IV) Brihadaranyaka Upanishad : Chapter 2 – 3 – 1 

Brahman has but two forms—gross and subtle, mortal and immortal, limited and unlimited, 
defined and undefined. [2 - 3 - 1]

Introduction of Universe

Amurtha PrapanchaMurtha Prapancha

V) Brahman has qualification, attribute of entire universe.

• Upanishad reveals Visishta Advaitam Brahma.

VI) World is an adjective, attribute form of Brahman.

VII) 
Upanishad reveals

WorldBrahman

Together
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VIII) Finally it negates world, reveals Brahman.

• That is the Adesha, Teaching.

IX) Definition of Brahman :

• “Sa Eshaha Neti Neti”

• Then it leaves without saying anything.

• From this we have to arrive at Brahman.

X)
Upanishad

(b)(a)

1st Neti 2nd Neti

Murtha Negated Amurtha Negated

-   If world is Satyam it can’t be 
      negated
  -   What is real can’t be negated

-   Introduces World
  -   Negates world
  -   World experientially available – 
      Mithya, not Satyam
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XI) Introduce and negate world as Mithya.

XII) Upanishad wants us to do homework and arrive at Satyam.

XIII) Understand :

• Mithya can’t exist without Satya Adhishtanam.

• Satyam Adhishtanam must be there.

XIV) Satyam, Adhishtanam is none of the objects of the world.

• Why?

XV) Upanishad has negated everything.

• Satyam Brahman exists and it is not any one of the objects in the world.

• What is that?

XVI) Other than object there can only be one thing, subject.

• Object can’t be talked about without subject.

XVII) When objective world is left behind what remains is Turiyam, Brahma, subject.

• Object includes 5 Koshas, 3 Sharirams, 3 Avasthas.

• That subject is described in Taittriya Upanishad as Sat Chit Ananda, in Mandukya 
Upanishad as Na Antaprajnam, Chandogya Upanishad as buma, In Gita as Uttama 
Purusha, Jyotisham Jyotihi, In Brihadaranyaka Upanishad as Satyasya Satyam, in Keno 
Upanisahad as Pratibodham, in Katho Upanishad as Anyatra Dharma, in Gita as 
Kshetrajna.
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Taittriya Upanishad : Satyam Jnanam Anantam….

Om, the knower of Brahman attains the Supreme. With reference to that, is the following 
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the 
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient 
Brahman.  [2 - 1 - 1]

Mandukya Upanishad : nantahprajnam…
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Gita : Jyotisham Jyotihi…

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]

That (Brahman), the ‘light of all lights’, is said to be beyond darkness; (it is ) Knowledge, the 
object of Knowledge, seated in the hearts of all, to be reached by Knowledge.
[Chapter 13 - Verse 18]
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Brihadaranyaka Upanishad : Satyasya Satyam….

The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool, 
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like 
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now 
therefore the description (of Brahman): ‘Not this, not this.’ Because there is no other and more 
appropriate description than this ‘Not this.’ Now Its name: ‘The Truth of truth.’ The vital force 
is truth, and It is the Truth of that. [2 - 3 - 6]
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Keno Upanishad : Pratibodha….

Indeed, he attains immortality, who intuits It in and through every modification of the mind. 
Through the Atman he obtains real strength, and through Knowledge, immortality. [II – 4]

Katho Upanishad : Anyatra Dharma….

Naciketas said : “That which thou seest as other than virtue and vice – as right and ‘unright’, as 
other than cause and effect, as other than the past and future – tell me that.” [I – II – 14]

Gita : Kshetrajna…
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XVII) Upanishad expects students to claim Adhishtanam Turiyam, Brahman as the self.

XVIII)

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of 
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]

Mixture of 2 components

Subjective Objective 

-   Brahman, Turiyam, Chaitanyam, 
      Sat, Ananda

-   3 Sharirams
  -   5 Koshas
  -   3 Avasthas

Individual 

XIX) Taittriya Upanishad :

a) Anna Maya Kosha :
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• I am clearly able to objectify body, I am not the body.

b) Anyontara Atma Pranamaya :

He indeed is this man consisting of the essence of food. This is his head. This is his right wing. 
This is his left wing (side). This is his trunk. This is hind part forming his support and 
foundation. About this also is the following Vaidika Verse. [2 - 1 - 3]

Other than that (soul) made up of the essence of food there is an inner soul (Sheath) made of 
the Prana. With it this is filled. This (Pranamaya) is of the same form as the previous. Its human 
form is exactly as the human form of the former. Of that, Prana is the head, Vyana is the right 
side, Apnana the left side, Akasa is the trunk, earth is the tail or the support about this also 
there is the following Vaidika Verse. [2 - 2 - 2]

• Know conditions of Prana – Hunger – Thirst, I am not the Prana.
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c) Anyontara Atma Manomaya :

• I am not the emotions which are transitory states of the Mind.

Of that former (Annamaya), this Pranamaya is the Atman. Different from this Pranamaya – Self 
made up of the Pranas, there is another self constituted of the mind. With that self made of 
mind, the Pranamaya is full. This also is of the form of man. Its human form is according to that 
of the former. Of it, Yajus is the head, Rk is the right side, Saman is the left side, the scriptural 
injunction (Adesa) is the trunk and the group of hymns of Atharva-Vada is the tail and the 
support. There is the following Vaidika Verse about it. [2 - 3 - 2]
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d) Anyontara Atma Vigyanamaya :

• I am not Karta, Bokta, egolentre, disappears in sleep.

• Knowledge and ignorance exists in the intellect, I am not.

Different from that made up of mind (Manas) is another inner soul made up of intelligence 
(Vijnana) and by that this (Manomaya-self) is filled. It also has the shape of Man. According to 
the human shape of the Previous, is the human shape of this one. Faith (Sraddha) is its head, 
righteousness (rtam) its right side, truth (Satyam) Its left side, Yoga is the trunk and total 
intellect (Mahah) is the tail and the Support. There is this following Vaidika Verse about it.
[2 - 4 - 2]
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e) Anandamaya :

Of that, of the former, this one verily is the embodied self. Different from this self made up of 
intellect (Vijnanamaya) is another self within, formed of bliss (Anandamaya). By this, that is 
filled (By Anandamaya the Vijnanamaya is full). It also has the shape of man. According to the 
human form of that is the human form of this. Of it, Joy (Priya) is the right side, Rejoicing 
(Moda) is the left side, and bliss (Pramoda) is the trunk. Brahman is the tail support. There is 
this following Vaidika Verse about it. [2 - 5 - 2]
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f)
Anandamaya objectified in 2 forms

-   Total blankness
  -   Chandogya Upanishad :
      Na Kinchit Avedishitam…
  -   Sukham Aham Asvapsam
  -   Avyakta rupa, unmanifest form
  -   Remove all thoughts

-   Priya, Moda, Pramoda Sukham
  -   Happy, happier, happiest
  -   During waking and sleep
  -   Experiential Ananda
  -   Taittriya Upanishad :
      Tasya Priya Meva Shiraha, modo 
      Dakshina purusha.… [2 – 5 – 2]
  -   Objectified Ananda

g) In Blankness, don’t wait for Sparkling light to arrive, Brahman to arrive.

h) I am the awarer, consciousness principle, Chaitanyam Turiya principle, Sakshi of Bankness.

i) How to experience that Consciousness?

• That Consciousness can never be experienced as an object at a particular time.

j) Consciousness is my Svarupa, intrinsic nature, available all the time, self evident subject at 
time of Samadhi thoughtless state and thoughtful state also.

• Karya – Karana Vilakshana Sakshi Aham.

k) Pratibodha Viditam Aham, am eternal, exist in time, without time.

• Time is a object for me, the Turiyam.

l) I have to claim, I am the witness consciousness, I am Brahman.



2845

XX) Neti Neti = Self evident consciousness.

• It has to be claimed without objectification.

Claiming is done by me

-   Without thoughts in Samadhi, 
      sleep, states of the Mind.

-   With thoughts, while perceiving 
      world

XXI) Don’t remain thoughtless in meditation, no use.

• In thoughtless state, nobody can claim Aham Brahma Asmi.

• Consciousness can’t claim I am Consciousness.

• Human birth meant for this Brahma Jnanam and claiming Aham Brahma Asmi.

XXII) Thought of Aham Brahma Asmi is called Akhanda Kara Vrutti, Atma Akara Vrutti.

• Without this Vrutti, Atma Jnanam can’t take place.

• To bring this Vrutti, you need Sravanam, Mananam, Nididhyasanam.

• In thoughtless state no knowledge or Moksha can take place.

• Thoughtless state gives me relaxation.

• Can’t give Jnanam.

• Even though Atma is there in thoughtless state also.

XXIII) Knowledge is Vrutti Rupam.

• With Shastra Pramanam, I have to deliberately claim, I am consciousness, Brahman.
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• This thought I am able to objectify = Vrutti Vyapti.

• Therefore, Neti Neti Iti Srute.

• What remains is self evident consciousness.

XXIV) Remaining in self evident consciousness is not knowledge, it is remaining in 
thoughtless state, relaxation.

• I have to claim I am the self evident consciousness with the help of special thought 
which is called Vrutti Vyapti.

XXV) Without Vrutti Vyapti, no Jnanam takes place.

• For Brahman, I don’t need Phala Vyapti as it is self evident, Nirupadhika Sakshi 
Aham Asmi.

XXVI) What do you experience in that state?

• I alone am, Nitya Mukta Atma Svarupa Aham Asmi.

XXVII)
Vrutti Vyapti No Phala Vyapti required

Must be there Atma = Self shining, evident

XXVIII) 
I am self evident consciousness

Without thoughtWith thought

AmurthaMurtha
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• This is Neti Neti, Murtha – Amurtha message.

• Athatha Adesha Neti neti.

XXIX) Other than this method, no other method can reveal my intrinsic nature, Turiyam, 
Chaitanyam Brahman.

XXX) Ajam Prakashate :

• Svayam Prakasha Chaitanyam.

• Birthlessly, I always shine as Consciousness, existence bliss, ultimate realization of a 
seeker of Brahma Vidya.

• We have to claim that left out Chaitanyam, as self evident, my intrinsic nature.

XXXI) Words can only reach upto this point.

Taittriya Upanishad :

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the 
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This 
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2 - 4 - 1]
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XXXII) This is message of Murtha, Amurtha Bramanah

• Aham Brahma Asmi – not topic here.

Murtha Amurtha Brahmana Mandukya Upanishad

Reveals Brahma by Neti Neti Uses Neti neti to negate the world as 
unreal

XXXIII)
Murtha Amurtha

-   Tangible seen, universe
  -   Sthula Prapancha

-   Intangible unseen, Universe
  -   Mind, emotions, knowledge, anger, 
      jealousy, passion, delusion, 
      confusion, ignorance, doubts, law 
      of gravitation, planetary laws, 
      Shakti.
  -   Sukshma Prapancha negated

Karana Prapancha / Unmanifest

Vasanas

Subtlest in creation

Negated

• Na Iti, Na Iti, Na Iti.
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XXXIV) Since world is unreal, Brahman is not real cause of anything in the world include Jiva, 
Ishvara, Jagat.

• Advaitam is the truth.

XXXV) Mind should then ask – If Jagat is Mithya, what is Satyam?

Answer : Upanishad gives :

• I – Turiyam am Satyam.

• Gist over in 35 points!

543) Bashyam : Chapter 3 - Karika No. 26 Starts

As Brihadaranyaka Upanishad (Srutith) considers, that the Atma cannot be revealed as 
an object (Pratipaditasya Atmanah Durbodhyatvam Manyamana), yet wanting to 
reveal (Pratipipadayisaya) the Atma only (Tasya Eva - with that desire in mind), again 
and again (Punah Punah), it takes recourse to some other indirect means 
(Upayantaratvena), like negating (Nihnute = Apalapati) all the (Tat Sarvam), 



specific objects in the creation (Sarva Visesa Pratisedhena), that were all mentioned 
before (Yad Yad Vyakhyatam); through this mantras 'it is not this’, 'it is not this’ 
(“Athata Adesah Neti Neti” Iti 2-3-6), on the basis that what all can be grasped by the 
buddhi (Buddhi Grahyam) is subject to birth, (Janimad Visayam - and therefore not the 
Atma).

2850

I) Sarva Visesha Pratisheda :

• All particular objects in creation = Visesha.

• Have their own distinctive nature which differentiates it from all other objects.

II) Upanishad negates Athatha Adesha
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IV)

The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool, 
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like 
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now 
therefore the description (of Brahman): ‘Not this, not this.’ Because there is no other and more 
appropriate description than this ‘Not this.’ Now Its name: ‘The Truth of truth.’ The vital force 
is truth, and It is the Truth of that. [2 - 3 - 6]

Murtha – Amurtha Brahman

61 – 5 

World

Vyashti Samashti Vasanas

Murtha Amurtha

Sthula Sukshma

Murtha Amurtha

Sthula Sukshma

Vyashti Samashti

Karana 
Prapancha

• Made one lump, knotted, not valuable, put in trash.
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V) No importance given to Murtha, Amurtha

• Nothing in the world is important, all Mithya.

• Once you introduce and negate, it is understood as Mithya.

VI) 

VII) Since world is understood as Mithya, our mind should ask what is Satyam?

• This verse Karika No. 26 is best of Mandukya 4th chapter.

• Don’t look around to objectify anything seen.

• Look for Satyam.

• Search should end in the “Self”.

• Hold on to myself as Brahman.

• I – without body, Mind, senses, world, devatas.

VIII) Advaitam – nondual, absolute, no 2 selves, Satyam.

• Aham Satyam, Jagan Mithya.

Introduction Negation

-   Adhyaropa
  -   Indicates its appearance

-   Apavada  
  -   Indicates it is not factual
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IX)

X) Katho Upanishad :

I – should fold back

Should fold back to witness 
consciousness

Not to the mind, thoughts

The self-existent (Brahma) created the senses with outgoing tendencies ; therefore, man 
beholds the external universe and not the internal Self (Atman). But only some wise man 
desirous of Immortality, with eyes averted (turned within and with his senses turned away) 
from sensual objects, sees the Atman within. [II – I – 1]

• Avrutta Chakshu.

• Don’t look around.

• Learn to claim “I am Brahman”.

XI)
Use Mind

-   But as an instrument
  -   Mind not to be included in me

-   Not as the self
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• I am the seer – Chaitanyam, Satyam, looking out at my hand through the glasses.

• Drk – Drishya Viveka.

XII) Never include mind in your intrinsic “SELF” – ATMA.

• Atma is self evident consciousness, witness of blankness in sleep state, after 
negating 5 Koshas.

XIII) Sarva Visesha Pratishedena Athatha Adesha

• Upanishad gives 5 Mantras on creation, Adhyaropa.

• Then says, listen carefully, don’t doze off.

• Now Upanishad is going to reveal Brahman.

XIV) Upanishad says :

• Whatever you experience is not Brahman.

• “Drishyatvam” logic

• Because you experience, it is not your real intrinsic nature.

• Creation Mithya, magic show, only an appearance like dream without an absolute 
reality attached to it.

XV)
Because of Nidra Shakti of Waker Because of Maya Shakti of Atma, Turiyam

Dream world appears, disappears Waking world appears, disappears
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XVI) We do Neti Neti for dream world and discover waker hood.

• We do Neti Neti for waker world and discover Turiyahood, Atma.

XVII) Paramanda Sishya listens to Guru for 24 years and says I know what is Brahman, don’t 
have Brahmans Anubhava.

• Teacher out of frustration will say :

 Do more Sravanam.

Revision :

I) Gaudapada quotes Sruti statements to support – Real universe is not born from Brahman.

II) 
Upanishad does not say creation

-   Unreal, Asat
  -   Mithya

-   Real, Sat
  -   Satyam

III) Taittriya Upanishad : Chapter 2
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Chandogya Upanishad :

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

The father said: ‘O Somya, what proof is there for this—that from nothing something has 
emerged? Rather, before this world came into being, O Somya, there was only existence, one 
without a second’. [6 - 2 - 2]

• Satveva Idma Agre asit…

IV) What is intention of Sruti?

• Upanishad wants us to look for support else.

• Analyse other Sruti vakhyas.

V) Mandukya Upanishad : Karka No. 24

Through such scriptural Passages as “There is no multiplicity in this,” “Indra through Maya, 
etc.,” We know that the Atman though unborn, appears verily to have become many only 
through Maya. [3 - K - 24]
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1) Katho Upanishad : Chapter 2 – 1 – 11 

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

2) Brihadaranyaka Upanishad : Chapter 2 – 5 – 19 
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3) Isavasya Upanishad : Verse 7 

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda, 
taught the Aśvins. Perceiving this the Rṣi said, ‘(He) transformed Himself in accordance with 
each form; that form of His was for the sake of making Him known. The Lord on account of 
Māyā (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten 
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite. 
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver 
of everything, is Brahman. This is the teaching. [2 - 5 - 19]

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel 
deluded thereafter? What grief can there be to him who sees oneness everywhere?

4) Katho Upanishad : Chapter 2 – 1 – 10 

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and 
what is there, the same is here. He proceeds from death to death who beholds here difference 
(between Brahman and the world). [[II – I – 10]
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VI) Mandukaya Upanishad : Karika No. 25

6) Katho Upanishad : Chapter 1 – 2 – 18 

They fall into blindening darkness who worship the Unmanifested (Prakrti) ; but those who 
devote themselves to the Manifested (Hiranyagarbha) enter into greater darkness. [Verse 12]

“The intelligent Atman is not born, nor does He die. He did not spring from anything, and 
nothing sprang from him. This unborn, eternal. Everlasting, ancient, is not slain even when the 
body is destroyed. [I – II – 18]

5) Isavasya Upanishad : Verse 12

Again by the negation of the Creation (Sambhuti), the Creation is refuted, Causality in Atman is 
denied again by such a statement as, “Who can cause it to pass into birth?” [3 - K - 25]
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VII) Mandukya Upanishad : Karika No. 27

7) Brihadaranyaka Upanishad : Chapter 2 – 3 – 6 

That which is ever existent appears to pass into birth through delusion alone; it is not true 
from the stand-point of Reality. Those who believe that this passing into birth is real, assert in 
fact that what is born, alone is born again, ad infinitum. [3 - K - 27]
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8) Brihadaranyaka Upanishad : Chapter 3 – 9 – 26 

The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool, 
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like 
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now 
therefore the description (of Brahman): ‘Not this, not this.’ Because there is no other and more 
appropriate description than this ‘Not this.’ Now Its name: ‘The Truth of truth.’ The vital force 
is truth, and It is the Truth of that. [2 - 3 - 6]
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VIII) Conclusion :

• Universe created = Mithya, unreal, appearance only, seeming only, like dream.

‘On what do the body and the heart rest?’ ‘On the Prāṇa.’ ‘On what does the Prāṇa rest?’ ‘On 

the Apāna.’ ‘On what does the Apāna rest?’ ‘On the Vyāna.’ ‘On what does the Vyāna rest?’ ‘On 

the Udāna.’ ‘On what does the Udāna rest?’ ‘On the Samāna.’ This self is That which has been 

described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It 

never decays; unattached, for It is never attached; unfettered—It never feels pain, and never 

suffers injury. ‘These are the eight abodes, the eight instruments of vision, the eight deities 

and the eight beings. I ask you of that Being who is to be known only from the Upaniṣads, who 

definitely projects those beings and (again) withdraws them into Himself, and who is at the 

same time transcendent. If you cannot clearly tell me of Him, your head shall fall off.’ Śākalya 

did not know Him; his head fell off; and robbers snatched away his bones, mistaking them for 

something else.[3 - 9 - 26]
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IX) Brihadaranyaka Upanishad : Neti Neti… 5 places repeated

Of the sage (who is identified with the vital force), the east is the eastern vital force, the south the 
southern vital force, the west the western vital force, the north the northern vital force, the 
direction above the upper vital force, the direction below the nether vital force, and all the quarters 
the different vital forces. This self is That which has been described as ‘Not this, not this,’ ‘It is 
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never 
attached; unfettered—It never feels pain, and never suffers injury. You have attained That which is 
free from fear, O Janaka,’ said Yājñavalkya. ‘Revered Yājñavalkya,’ said Emperor Janaka, ‘may That 
which is free from fear be yours, for you have made That which is free from fear known to 
us. ‘Salutâtions to you! Here is this (empire of) Videha, as well as myself at your service!’ [4 - 2 - 4]



Brihadaranyaka Upanishad : Chapter 4 - 4 - 22

2864



That great, birthless Self which is identified with the intellect and is in the midst of the organs, 
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. 
It does not become better through good work nor worse through bad work. It is the lord of all, 
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the 
boundary to keep the different worlds apart. The Brāhmaṇas seek to know It through the study 
of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-
objects. Knowing It alone one becomes a sage. Desiring this world (the Self) alone monks 
renounce their homes. This is (the reason for it): The ancient sages, it is said, did not desire 
children (thinking), ‘What shall we achieve through children, we who have attained this Self, 
this world (result).’ They, it is said, renounced their desire for sons, for wealth and for the 
worlds, and lived a mendicant life. That which is the desire for sons is the desire for wealth, 
and that which is the desire for wealth is the desire for the worlds, for both these are but 
desires. This self is That which has been described as ‘Not this, not this.’ It is imperceptible, for 
It is never perceived; undecaying, for It never decays; unattached, for It is never attached; 
unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is never 
overtaken by these two thoughts, ‘I did an evil act for this,’ and ‘I did a good act for this.’ He 
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]
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Brihadaranyaka Upanishad : Chapter 4 - 5 - 15
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Because when there is duality, as it were, then one sees something, one smells something, one 
tastes something, one speaks something, one hears something, one thinks something, one 
touches something, one knows something. But when to the knower of Brahman everything 
has become the Self, then what should one see and through what, what should one smell and 
through what, what should one taste and through what, what should one speak and through 
what, what should one hear and through what, what should one think and through what, what 
should one touch and through what, what should one know and through what? Through what 
should one know that owing to which all this is known? This self is That which has been 
described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It 
never decays; unattached, for It is never attached; unfettered—it never feels pain, and never 
suffers injury. Through what, O Maitreyī, should one know the Knower? So you have got the 
instruction, Maitreyī. This much indeed is (the means of) immortality, my dear. Saying this 
Yājña-valkya left. [4 - 5 - 15]

• (2 quoted in point VII)

• Upanishad negates everything it introduced in Adhyaropa state.

X) Shankara uses reference Brihadaranyaka Upanishad – Chapter 2 – 3 – 6 – Murtha – 
Amurtha Brahmana.
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XI) Brihadaranyaka Upanishad : Chapter 2 – Section 3 – Verses 1 – 5  

Murtha – Amurtha Bramanam :

Creation

Murtha (Concrete Sthula) Amurtha (Abstract Sukshma) Vasanas (Karana)

Vyashti Samashti

Visible Visible

Vyashti Samashti

Invisible / 
intangible 

Invisible / 
intangible 

Vyashti Samashti

Karana 
Sharira

Karana 
Prapancha

-   All appearances

  -   Mithya

  -   Transactional realms

Universe

AdidevamAdhyatman

-   Samashti
  -   Macro

-   Vyashti
  -   Micro

5 Mantras

XII)
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XIII) a) Brihadaranyaka Upanishad : Chapter 2 – 3 – 6 

The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool, 
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like 
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now 
therefore the description (of Brahman): ‘Not this, not this.’ Because there is no other and more 
appropriate description than this ‘Not this.’ Now Its name: ‘The Truth of truth.’ The vital force 
is truth, and It is the Truth of that. [2 - 3 - 6] 2869



• Now is the teaching of Atma.

• Atha Athaha Adeshaha, Sa Esha Neti Neti.

• Whatever objective Universe is Mithya, experienced, not real.

• Negates Murtha, Amurtha Prapancha including Vasanas.

• Upanishad conveys important idea.

XIV) a) Whatever is experienced is Mithya (Murtha + Amurtha Prapancha).

b) Whatever experienced is not Atma.

c) Atma is subject, experiencer, Kshetrajna, never object.

d) Left out remainder after negation = Atma.

e) Unobjectifiable subject, unnegatable negator of everything = Atma, Turiyam.

XV) 
World – 3 Messages

Not Atma Is Mithya After negation of world 
remainder alone is the 
negator, Chaitanyam, 

Turiyam

• This Upanishad repeats 5 times in Brihadaranyaka Upanishad, 9 times in Chandogya 
Upanishad, many times in Katho Upanishad (Etad – Vai tad portion)
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XVI) All Indicate :

• Aham Satyam, Jagan Mithya.

XVII) Karika No. 26 :

a) Gaudapada not focusing on Atma, subject.

b) Brihadaranyaka Upanishad – Neti Neti focusses on Atma.

c) Gaudapada quotes to say :

• Negated world is Mithya.

• Nishhedatvat, Jagan Mithya.

d) Gaudapadas topic :

• From Atma real world is not born.

• Atma – not real Karanam of the world.

• World unreal, hence Karanam status of Atma = Unreal Mithya.

• Karyaya Mithyatvat, Karanam Mithya.

• Therefore Brahman is Akaranam.

e)
Say

Brahman is really not a KaranamKaranam status is Mithya
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f)
Either you say

You have unreal intelligence or 
underdeveloped country 

You have no real intelligence or 
developing country

g) Since world = Mithya, Brahman = Unreal cause of unreal Mithya world.

• Brahman = Really not a cause.

h) Advaitam Turiyam alone is, was, will ever will be.

• This is central theme of 3rd Chapter, Central message of Advaitam Prakaranam.

i) Sarva Visesha Pratishedanam :

• Negate all specific things, objects in creation.

• How?

j) Athatha Vakya Neti Neti :

• Through this Brihadaranyaka Upanishad mantra Sruti can’t reveal as an object.

• Hence Neti Neti, indirect method.

XVIII) Atma can’t be point out as an object.

• Atma = Aprameyatvam, unrevealable as object.

• Therefore, to reach the subject Atma, self, Upanishad negates world by Neti Neti.

• Subject is left behind to be claimed indirectly as Atma.
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XIX) Example :

• When you point to younger brother and say – he is intelligent, it is understood elder 
one is not intelligent.

XX) Vepsa Prayoga :

• Give 2 – 2 Mangoes to everyone in the room.

• Neti – neti – reapated twice to negate whole world.

• Vi + AAP = Vyapnoti = To pervade.

• Vyaptum Ichha

• Similarly Neti Neti pervades everything in cration and negate.

• Desiderative usage.

XXI) Nirdute = Sarvam Apalabathi

• It negates everything.

XXII) Grahyam = Prameyam, Drishyam, Janimat, everything born

• Buddhi Vishaya – object of Buddhi.
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544) Bashyam : Chapter 3 - Karika No. 26 continues

By implication (Arthat) of the words ‘This is not this, not this’ ("Sah Esa Na Iti Na Iti") 

the Sruti is showing that (Srutih Darsayanti Iti) Atma cannot be objectified (Atmanah 

Adrsyatam. - This is the first meaning of the word Agrahyam). The means has only 

temporary value (Upayasya) of revealing the end Brahman (Upeya - Nisthatam, - as the 

means get negated later. This is the second meaning of the word Agrahyam). Not 

understanding (Ajanatah - that, the world is introduced) only as a means of temporary 

value (Upayatvena Vyakhyatasya), one might mistakenly take it as real and permanent 

(Grahyata) equalling it with Brahman who is of permanent value (Upeyavad).
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This mistake of giving importance to the world (Grahyata) should not be committed 

(Mabhut iti) because (Hetuna = Karanena) the world is only a temporary means 

(Agrahyabhavena) which is negated (Nihnute - by the Sruti itself); that is the idea (iti 

Arthah). Because of that (Tatah Ca), in this manner (Evam) the person who has 

understood it clearly (Janatah - That the world) is only a means to reveal, the to be, 

revealed Brahman (Upayasya Upeyanisthatam Eva), and that, the revealed Brahman 

(Upeyasya Ca) does not undergo any change at any time (Nitya - Ekarupatvam Iti); to 

such a person (Tasya) the unborn 'I' the consciousness (Ajam Atmatatvam), which is 

both within and without (Sa Bahya - Abhayantaram) reveals itself as 'I am’ (Svayam Eva 

Prakasate).

2875

I) Fine idea conveyed here.

II) 1st line : 

• Gaudapada – Upanishad negates entire universe – why?

• Atma is agrahyatvam = Reason – can’t be grasped associated with Atma.

III) 2nd meaning for Agrahyatvam : 

• Ungraspable, should not be grasped, associated with Anatma.

IV) Anatma should not be grasped as a really existent object, Satyam, Upanishad uses Neti, 
Neti.
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V) Initially Upanishad talks of origination in detail

Taittriya Upanishad :

• Akasha, Vayu, Agni.

Chandogya Upanishad :

• Sukshma Butani gets converted to Sthula, Panchikaranam.

VI) Importance is given to anything described in detail

• Here Srishti given importance.

• It is only a stepping stone.

VII) Example : 

• To build a flyover girder – Huge Rocks brought as support for bridge and then 
removed.

• No Tatparyam for the support.

• Upanishad wants to turn our attention away from the world.

• Therefore Neti Neti used.

VIII)
World Brahman

-   Upaya
  -   Sadhana
  -   Means
  -   Plastic cup

-   Upeya
  -   End
  -   Sadhyam
  -   Coffee
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IX) Grasp world provisionally 

• Turn attention away from the world towards Brahman.

• World should not be grasped seriously as a real thing.

X) 
Upaya Upeya

-   Ladder to come to Brahman
  -   Waker / Dream / Sleeper

-   Turiyam
  -   Drop ladder once you reach 
      Turiyam
  -   Pole vault dropped.

XI) Upaya :

• Let world not take your attention after usage.

• Not real, don’t grasp.

• Provisional grasping not real grasping.

• Don’t store the world permanently in your mind.

• Concentrate on coffee – Turiyam.

• Reach Turiyam, drop the world.

• Temporary Grahyam is sufficient, use it as a ladder, means, not Paramartika Satyam.

XII) Agrahyam Bavana Hetu :

• Disposability of the world.
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XIII) 1st Interpretation 2nd Interpretation

-   Atma is Agrahyam
  -   Atma not objectifiable
  -   Atma / Aprameyam Brahman

-   World is Agrahyam
  -   World should not be held too 
      long
  -   Hold until Brahman is grasped
  -   Drop world later

XIV) Meaning No. 1 : 1st line Karika No. 26

• Arthatha Sa Esha Neti Neti Atmanatam Adrashyatam

• Atma = Unobjectifiable

XV) Meaning No. 2 : 2nd line Karika No. 26

Upaya Upeya

-   World doesn’t have too much value
  -   Has sufficient value until you reach 
      Brahman.
  -   Should not be overvalued
  -   No intrinsic value
  -   Its value is dependent on Upeyam
  -   Arthavada has only intrinsic value, 
      only provisional, temporary value.

-   Coffee
  -   Drink it
  -   Have Upeya Nishta
  -   Tatparyam (Mimamsa Language)



2879

XVI) Ajanataha :

• Student may not understand that world has only provisional, temporary value, it is 
Upayam.

XVII) Mistake :

• Student gives Upayam also permanent value.

• Upeya Nishtataha Ajanataha Purupasya.

• Mistake he will commit – Upayatva Vyakya Sankhya.

• World which has been introduced only as a Upaya, means with a provisional 
temporary value Ajanantaha

• Not understanding that Upeyavatu.

• Like Brahman which has permanent value.

XVIII) Student may give permanent value for Upaya – world and Brahma Upeya.

XIX) Person gives equal reality to Upaya and Upeya, which is a blunder.

• No understanding of Vyavaharikam, Paramartikam.

XX) Upeyavatu Grahyatham to be treated as permanent 

• Equally important, he may think.

XXI) Upayasya Upeya Nishtata :

• Keeps disposable cup in a Golu… by polishing them again and again.
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XXII) Carefully keeping plastic cup / world is a mistake of seeker.

• Mabu : Don’t commit

• Karika No. 26 : Agrahya Bavena Hetuna

• Student may give importance to both world and Brahman.

XXIII) Ninyute :

• To remove this mistake what Upanishad does?

Upanishad introduces – 2 Vishayas

BrahmanWorld

-   Hold to Brahman as Satyam
  -   Never negates Brahman
  -   Hold permanently as the 
      ultimate, absolute.

-   Negates world, not 
      important, Mithya
  -   Use temporarily as means

XXIV) 4th Quarter : Ajam Prakashate

• Once student understands world is to be disposed as Nama, Rupa, means.

• Then focusses on content of the world existence, consciousness.

• Isness, Chaitanyam retained.

• Grasp existence part from all Nama Rupa = Drinking coffee.
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XXV) Dakshinamurthi Stotram :

• Hold to “Sat”, drink the existence, consciousness part of the world.

XXVI) Janataha = Intelligent, Murtha Amurtha student holds to Upeyam, drops Upayam.

• World is means to claim Brahman.

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence) By This Throb Alone which is of the Nature of Eternal Underlying Awareness, 
the Unreal Forms get their Meanings and Appear over the Mind, This Knowledge of the Atman 
Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as a Direct Experience 
when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the 
Delusion of being tossed within an unending Ocean of Worldly Existence will Not Appear 
Again, Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge 
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3]
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XXVII) 

XXVIII) How existence is grasped?

• Can’t objectify.

• Existence in the world is I the observer objectifying consciousness.

XXIX) Don’t attempt to experience Consciousness as an object, only claim consciousness.

Example :

• I claim the original face is mine while seeing the mirror.

• Seen = Reflected face.

XXX) 

Upaya Upeyam

-   World -   End
  -   Brahman
  -   Consumed 
  -   Existence / Sat
  -   Nitya Eka Rupatvat
  -   Non variable in all Nama Rupas

Original Consciousness Reflected Consciousness

-   Original face
  -   Never seen as object
  -   Known from Sruti and claimed 
  -   At time of claiming never 
      objectify face.

-   Reflected face
  -   Reflected consciousness in Mind 
      mirror.
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XXXI) Similarly consciousness has to be claimed without trying to objectify it.

• Claim existence = Consciousness = Me = Turiya Atma of Mandukya Upanishad.

• For him Atma Tattvam Svayam Eva Prakashate, self evident as “I am”.

XXXII) Mundak Upanishad :

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and 
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, 
causal-state of the universe. [II – I – 2]

• Atma is both inside and outside.

Anandagiri :

Bahyam Antaram

Karyam Karanam

• In and through Karyam and Karanam, I – Turiya Atma exist.

• I am myself Karya – Karana Vilakshana Atma.

• This Atma Svayameva Prakashate.
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XXXIII) Here context – Not self evident Atma.

• Here it is Srishti – Neti Neti – Jagat, Artha Vada Eva.

XXXIV) Anvayah : Karika No. 26

Because of Non-comprehension (of the Atma), whatever was described before (Veda) negates 
everything (Now) by the statement "it is not this, not this“. Therefore the birthless (Atma) 
alone shines. 

Revision :

Karika No. 26 – Bashyam :

I) Karika No. 24 – 30 is elaboration of Karika No. 23.

II) Karika No. 23 :

• Upanishad mentions Srishti – origination of the Universe.

• It does not specify real or unreal.

• What is Tattparam, Vikanksha, intention of the Upanishads.
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III) 

IV) Conclusion :

• Sruti does not talk about real origination of world from Brahman.

• Brahman remains as Nirvikara Svarupa always without creation and in + through 
creation.

Intention

Employ Yukti reasoning Analyse Sruti Vakyam

Brahman Jagat

-   Satyam -   Mithya
  -   Like Waker – Dream world

V) Textual study :

a) Verse 23 : 2nd line – Nishantam indicates :

• Sruti Pramadamana Nirnitam Yukti Nishantam.

• Yukti Pramana Nirnitam.

b) Verse 24, 25, 26 – Explains Nishchitam occurring in Karika No. 23.

c) Verse 27, 28, 29, 30 – Hereafter will explain Yukti Yuktam occurring in Karika No. 23.
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d)
Karka No. 23

YuktitamNischitam

Verse 27, 28, 29, 30 
(4 Verses)

Verse 24, 25, 26
(3 Verses)
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