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CHAPTER 3

ADVAITA PRAKARANAM
48 Karikas

KARIKA NO. 27 TO 33




545) Introduction to Chapter 3 - Karika No. 27 :

e & YfaTrRd: SRR N g
A A SAGEA HIaHad | o 9 eTg-acd

As stated before (Evam hi - in Karikas 24, 25 and 26) Hundreds of scriptural sentences
(Srutivakya Sataih), conclude that (Iti Nischitam Etat) the nature of unborn Atma (Ajam
Atma Tattvam) is Non-dual (Advayam) and it is both external and internal (“Sa Bahya —
Abhyantaram”) and therefore (Tatah) nothing else exists besides the self (“Na Anyad
Asti”). And here after (Adhuna - Upto Karika 30), the same conclusion alone (Etad Eva -
of an unreal origination, of an unreal world) is re-established (Punah Nirdharyate -
from further doubts) by reasoning also (Yuktya Ca). Keeping this in mind it is being
stated here thus (iti Aha).

2887



I) Evam Hi :
* As studied before in Karika No. 24, 25, 26 by analysing many Sruti statements.
Il) Gaudapada analysed 5 statements

 There are 100’s in our Sruti talking of unreality of world and reality of Brahman.
l1Il) Mundak Upanishad :

Taoq‘] @Hﬁ: go\b SRR G IR {\ [ &l | Divyo hyamurtah purusah sabahya-bhyantaro hyajah,
3THTOT] Rl HAT: QPAT ARG 94d: Y 1l R aprano hyamanah subhro hy-aksarat paratah parah 112 I

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,
causal-state of the universe. [Il = | — 2]

a) Reality = Myself = Atma Tattvam, nondual

b) Karya — Karana Vilakshana, Adhishtana Buta Atma Tattvam.

c) Ajam = Unborn, negates real creation

e Ajatvat Advayam

e Advayatvat Ajam.

* Paraspara Hetu Bhavanat Sambandha.
d) Nondual self alone is Na Anyaha.

* No 2" thing other than Atma. How? 2888




IV) 1%t — Purva Pakshi :
* There is Anatma = World
* | clearly experience 2" thing, Parinami Rupa, changing Phenomena.
 World as ETU - Experiencability (E), Transactability (T), Utility (U).
* How to negate?
V) Experiencability (E), Transactability (T), Utility (U) does not prove reality.
VI) Example :
* Svapna — Experienced solidly in dream in Svapna Avastha.
VII) 2" Purva Pakshi :

* How transactions take place in unreal world.

VIIl) Answer :
2 ways
|
| |
- Presence of unreal Anatma is as - Nothing real other than Atma
good as absence - Revise statement
- Unreal intelligence = No - There can be many unreal 2@
intelligence thing, as good as nonexistent
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IX) Gita :

HIAT ?—[?—rr.l:[q Qqa maya tatamidam sarvam

H3 'd»d‘lrhid'_” | jagadavyaktamartina |

r= eSS I Q:[a‘..i\a'r[ matsthani sarvabhuatani

= 9 d=99=ra: 1 2-% U na caham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

SlS =S e 31\?—|'|'|r-_\-[ na ca matsthani bhatani

" 3 | ?E[ Zﬁﬂﬁs'aiq\ | pasya mée yogamaisvaram |
HATHA = HAT: bhutabhrnna ca bhatastho
HHATAT HAATAA: 1 -1l mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

Mastani Sarva Butani Na Cha Mastani Butani

- Whole world is in me - Whole world as good as non existent,
no 2" real thing except Atma
- Tataha Anyat Satya Vastu Nasti P890




X) Iti Nishchitam Etat :

Karika No. 23 Karika No. 27 - 30
- Pratingya - Nigamanam
- Proposition - Elaboration
- Yukti Uktam

Xl) Etad Eva Punaha Nirdharayate :

 Method different, conclusion the same.

Xi) Srutis intends in its mind

Unreal origination Unreal world
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546) Chapter 3 - Karika No. 27 :
g4l & A §79 g59d | g dwad: |
aadl STEId 969 STd o @ a1 3- 90

sato hi mayaya janma yujyate natu tattvatah |
tattvato jayate yasya jatarh tasya hi jayate || 3- 27|

That which is ever existent appears to pass into birth through delusion alone; it is not
true from the stand-point of Reality. Those who believe that this passing into birth is
real, assert in fact that what is born, alone is born again, ad infinitum. [3 - K - 27]
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547) Anvaya : Chapter 3 - Karika No. 27 :

SHed Y2

gq: & 9" AT I59d; A d dedad: (I99q),
qEg (TMMA: ATcHda<d) dwad: A, aed
(@rfed:) A (FFg) & S |

Anvayah

satah hi janma mayaya yujyate; natu tattvatah (yujyate) |
yasya (vadinah atmatattvam) tattvatah jayate, tasya
(vadinah) jatarh (vastu) hi jayate ||

For an Ever-existent one alone birth is possible and that too only apparently (through

maya) and not really. Whatever is born is born (again) for that (person) who holds on
to it that (it) is really born.
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Gist :

1) 2 ways of interpreting this Karika, in 2 separate sentences.

Il) Tataha Sakshat Hi Janma Yujyate :

Sataha (As per Anandagiri

lst

2nd

Panchami Vibhakti

Sashti Vibhakti

Nimitta Karane

Upadana Karane

lIl) Na Asataha Sakshat Janma Yujyate

IV) From an existent Karanam alone anything is born, not from non existent Karanam.

V)

V1)

From existent Parents alone

Children born

From existent Sat Brahman Karanam

World is born as Karyam
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VIl) From Non existent parents, child can’t be born.

*  From non existent Sat Karanam world can’t be born.

VIIlI) Gaudapada negates Asat Karya Vadas.
IX) Taha Mayayahi Janma Yujyate
* Na Tattvat Cha Janma Yujyate
X) From the Sat Karanam, unreal creation alone is possible.
* Not areal creation is possible.
XI) From existent cause alone product is possible.
* Not from non existent cause, product is possible.
XIl) 15t :
* Existent cause produces Mithya Karyam.
e Tatahi Janma Yujyate.
2nd .
* Unreal creation alone is possible, not real creation.
e Tatahi Mayayahi Janma Yujyate.

* Fine logic used.

XIll) From existent cause alone, unreally alone Mithya product is possible.
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XIV) 2" Line : Different message
* Suppose from real cause, a real effect is born, what are the consequences.
XV) Consequences :
a) Real cause must undergo a change — corollary no. 1.
b) Parinami Karanam alone will produce a real effect.
c) Changing material cause alone will produce a real effect.
d) Parinami Karanam Eva Sat Karyam Janayati.

Chandogya Upanishad :

dea AFGHA m I sadeva somyedamagra asidekamevadvitiyam |
detl® AAGAGHT ATHIGHAAIG Al || taddhaika ahurasadevedamagra asidekamevadvitiyam
m:ﬂ Hooldd I €.2.¢2 |l tﬂsmﬁdﬂﬁtﬂh Sﬂiiﬁ‘fﬂtﬂ | | 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

e) If real effect is born from real cause, the cause must undergo a change.
f) If Sat undergoes change, Sat must be effect of another changeless cause.

g) Changing cause will be product of another cause 2" corollary.
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h)

i) Other cause will have another cause... infinite regression will be the consequence.

j) All absurd, uncomfortable corollaries when real cause is producing real effect.

1st znd
- If cause produces real effect, | - If cause undergoes a change,
cause will undergo a change it will have another cause
from which it will be born.

This is said in 2" line.
This is Gist of Karika No. 27.
Intellectual Gymnastics.

Be agile intellectual in Karika No. 27 to 30.

Otherwise non-understanding will cause boredom and depression.
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548) Bashyam : Chapter 3 - Karika No. 27 Starts

AAAEATCEETIENT AgEealcHaa i |
el HEUEUT, | TET Tl ATl ATl S HE |
IH SHEFHHTERIGH ST THYI-

NP e
EEANCHRIGET SIS godd Ad: HRUTA. |
A g a<ad TETeHAl Sie g5 ad |

There can be a doubt (Tatra Etat Syat), that the Atma Tattvam (Atmatattvam Iti), if it is
never available for grasping (Sada Agrahyam Eva Cet, - through any Pramanam; then it
would mean that), it is Non-existent (Asad Eva). That is not true, Atma is not non-
existent (Tat Na), since the product of Atma (The entire universe) is experienced
(Karyagrahanat). Just as (Yatha) from an existent magician only (Satah Mayavinah),
various things (Janma - Karyam) can be as though experienced (Grhyamanam),
through magic (Mayaya);

2§
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in the same manner (Evam) this helps us understand (Avagamayati) just as magic
reveals the existence of a magician (Mayavinam Iva) the as though creation of the
world (Jagat Maya Janma), also reveals the existence of an as though cause
(Mayaspadam), the absolute truth, the Atma (Paramartha Santam Atmanam). Because
(Hi = Yasmat), only from an existing efficient cause (Satah), like the magician
(Vidyamanat Karanat), there can be magical products like elephant etc (Maya
Nirmitasya Hastyadi Karyasya Iva); so also an unreal universe also can be only born
(Jagat Janma Yujyate - apparently from an existing cause, the Atma) and not from an
Non-existing cause (Na Asatah Karanat). But in reality (Tattvatah) origination from
Atma (Atmanah Janma Eva - of the world) is not possible (Na Tu Yujyate).

I) Linel:
e Sataha = Panchami Vibhakti, Nimitta Karanam, emphasis on Adjective existent.
II) From existence alone product is born not from non existence.
* Existence = Adjective.
lll) Purva Pakshi :
Akshepa Sangatih :
* Raises objection based on previous shloka.
IV) Through Neti Neti Vakhyam, Upanishad negates entire creation.

* Never reveals Atma — why?
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V) Atma = Agrahyam Bavena Hetuna

= Non — graspable, knowable by any Pramanam.

V1) Sarva Pramana Agochara
* Aprameyam

VIl) Doubt :
* |f that Atma can’t be grasped by any Pramanam.
* Isit non-existent like “Rabbits Horn”.

VIIl) Logic — Vyapti — Generalisation :

* Yatra Yatra Aprameyatvam, Tatra Tatra Asatvam.

e Yatra Yatra Agrahyatvam, Tatra Tatra Asatvam.
IX) Whatever is unknowable = Non-existent.
* Atma, Brahman = Asat Rupaha Aprameyatvat.

e Sasha Sringavatu

X) Agrahyam

2 Meanings

- Can’t be grasped - Should not be grasped
- Here - It will become object
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XI) Answer :

* Your Upapatti, reasoning is wrong.

* Yatra Yatra Aprameyatvam Tatra Tatra Asat — can’t be said.

* Because of Vyabichari Darshanat.

Rabbits Horn

| — Quote

Wrong example

Pramata example

XI1)

Is Pramata

Prameyam

Aprameyam

Pramata never Prameyam

XIll) Pramatani Vyabicharat :

Always Aprameyam

* Your Vyapti can’t be acceptable.

* Even though Pramata is unknowable, Aprameyam, knower is existent.
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XIV) Taittriya Upanishad :

1T At | ICIEART a7 I | asanneva sa bhavati | asadbrahmeti veda cet |
e gEAfd dgag | Headd ol asti brahmeti cedveda | santamenam tato
Ry iy w@ amiv e | @ e viduriti tasyaisa eva arira atma | yah pirvasya | | 1 ||

If he knows Brahman as non-existent, he becomes himself non-existent. If he knows Brahman

as existent, then (They) the world knows him to be existent. Of the former (Anandamaya
Kosa), the self is the essence. [2 - 6 - 1]

XV) Knower is not there means telling a person you are not there, you don’t exist.
XVI) Your Vyapti has Dosha Anumana = Sa Vyabichari Anumana.
e This is the gist.
Bashyam :
I) Tatra:
e w.r.t. previous Shloka — following doubt is Akshepa Mayam.
Il) Pramatavam Tada Agrahyam Chet :

* If Atma can never be known through any Pramanam at any time — Asat Eva Bhavati.
e Atma will be non-existent.
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lll) Reason :

* World is Karyam

* Maya = Karanam.

* Will be like Rabhits horn.

* Refer Shankara Bashyam of Taittriya — Asanneva Bhavati.

* Consciousness + Mind = Knower (Waker, Dreamer) = Pramata.

e Consciousness — Mind = Brahman, Turiyam, without anything to be known, Sakshi.
IV) Brihadaranyaka Upanishad :

* Vishpulingaha

* Who can know the knower when there is no world in sleep and | exist.
V) Iti — Objection

e Tatu Na = Such Answer can’t be given.
VI) Karya Grahanat :

* Because we are experiencing product of Atma.

Cause — Nimitta Karanam Product — Effect / Karyam
- Parents - Children
- Param Atma - Entire Universe
- Aprameyam - Prameyam

2903



VII) Taittriya Upanishad :

AHAIGAT CATATGICHA 3THRT: T |
IPRIGA: | TERE: | TR |
FEFT: qREr | g AT |

NV | 3=, ToT: || 2 |

tasmadva etasmadatmana akasah sambhtah |
akasadvayuh | vayoragnih | agnerapah |
adbhyah prthivi | prthivya osadhayah |
osadhibhyo'nnam | annat purusah || 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

VIII) From nonexistent parent, existent child can’t be seen, experienced.

IX) Nimitta Karanatvat Brahman Asti

Taittriya Upanishad :

HISHHAT | g5 ST TS r94fd | & Jarsa=q |
T J9==dr | = JaAgSd | Ffeg fame |
TeEAT | TCATAToT |

dad IavT | g=9 F=avad |

Mead Irfqeaa T | Ao Ifaaas =
fasm= ITfas= T | 59 I99 T T G799 |
gfes fesw | T E=T=aT |

a

ST IATHRT daia 11321

so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,
sa tapastaptva idagm sarvamasrjata yadidam kinca,

tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

niruktam canirukatam ca, nilayanam canilayanam ca
vijnanam cavijnanam ca,

satyam canrtam ca satyamabhavat,

yadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 11 31l




He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following
Vaidika Verse! [2 - 6 - 3]

e This is Sankshepa Uttaram.

e Karya Grahanat, Anubavat, Turiyam Asti, Sat Asti.

X :
) Logic
|
| |
Pune Logic Sruti Logic
- Pratyaksha based logic
- Collect Data
Xl) :
2 Sources of inference Anumanam
|
| |
- Pratyaksha Pramanam - Sruti / Srouta / Shastriya
- Infer fire based on smoke Pramanam
seen - Data from Sruti B~




XI1) Atma Asti because we are experiencing / grasping universe product of Satchit Ananda

Atma.

Inference made not by Pratyaksham, but based on Sruti Vakhyam.

Xlll) Janma Karyam :

Karanam Magic show
- Existent magician - Kurchief
- Existent Ishvara - Duck
- Bird
- Karyam
- Origination of products

Mayaya — magical power = Janma Karanam.
Science does not know from where universe came from.

Karya Rupa Janma Bavati.

From Infer

- Existent - Karanam
- Creation - Turiyam

Atma can’t be non-existent, Aprameyatvat.
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Revision :
Bashyam — Karika No. 27 :
|) Karika No. 27, 28 29, 30 explanation of Karika No. 23.
Il) Karika No. 27 :
* 1stline interpretation of “Sat” in 2 ways.
Ill) 15t Interpretation :
e Sataha Hi Janma Yujyate Na Asataha.
* From an existent Nimitta Karanam alone, Universe, Karyam is born.
* That cause is eternally there — Satchit Ananda Turia Atma (Nitya Atma Asti).

IV) Existence of Atma established whenever you experience the Universe (in Jagrat / Svapna)
or don’t experience the Universe (as in sleep).

V) Karika No. 26 : Purva Pakshi Shloka
* Existence can be doubted because of Neti Neti Vakhyam of Sruti to prove Atma.

VI) Atma not available for any Pramanam, Apramanatvat, Aprameyatvat, Indriya
Agocharatvat.

VIl) Rabbits horn = Non-existent = Not available for any Pramanam.
* Insleep — Mind / Ahamkara in unmanifest, potential form, | — Atma am there.
* In Death, longer sleep, | Nirvikara Atma ever there.
e Birth of Body, death of Body does not affect existence of Atma.
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VIII) Mithya = Appears but seemingly existent
e Atma = Satyam, Trikale Asti
= Past, present, future it exists.
= In time, beyond time.
= “Om” — (Mandukya 15t & 2"d Mantra).

Rabbits Horn

Aprameyam Non existent

Use same logic and say : Atma

Aprameyam Non existent

X) Answer :
* Atma can’t be nonexistent because | see creation, which has originated from Atma.

* |f Atma was not existent, and it was non-existent, from non-existent Karanam
Universe can’t originate.

* Therefore Atma = Existent 1 part of Bashyam over.
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XI) 2" Part :

* From existent Magician alone Unreal products can originate.

* Magician — has magical power.
XIl) From unreal products — hat, Duck, Falcon, Magician can be implied.

e Similarly from unreal creation, magician Paramatma can be inferred.
Xlll) Dakshinamurthi Stotram :

IEa=did aBgl FAaTied wgz-d‘[;jqwq 0 bijasyantati vankuro jagaditam prannarvikalpam punah
AU GUBTelhell dTR=aferdipdd mayakalpita deSakalakalana vaicitryacitrikrtam

AR fAeFsacatt Fereha I: TaTaar || mayaviva virmbhayatyapi mahdyogiva yah svecchayd
a3 ANy 7 5 A afdomea 1R 1 || tasmai digurumartaye nama idam 417 daksinamirtaye || 2 |

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence)This World is Like a Sprout of a Seed Within which transforms what is
Changeless state Before, appear Again as Space and Time, and endless Varieties of Pictures
over it; all due to the Creation of Maya, This Unfolding of the World (from the Seed) which is
Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e.
a Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding
of the world when He comes out of Samadhi), Salutations to Him, the Personification of Our
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri
Dakshinamurthy. [Verse 2] 2909




e Avagamyat = Inferred
* Hi=Yasmat — because of following reason :

Vidyamanat Karanat — only from existent Nimitta and Upadana Karanam —
Magician, world magicial products — elephant, cage, covered cloth tiger can come
out.

XIV) Similarly Mithya Jagat Janma Yujyate :

* Unreal universe can be born only out of magician Bhagawan.

From existent cause alone Not from non existent cause

Universe born Universe can be born

XV) Tasmat Va = Karanam = Atma
e Atma can’t be non-existent.
* World has to be Mithya because cause declared in Sruti is Satyam.
* Real world can’t be born out of Atma.
XVI) Atma = Panchami Vibhakti from / because of = Nimitta Karanam
* Real original of world is not possible.
* Interpretatin no. 1.
XVII) Sataha = Panchami Vibhakti
= Nimitta Karanam

2910
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XVIII) Interpretation No. 2 :
e Sat = Upadana Karanam.

* From existent material cause, product is born.

Previously Now

Existent Nimitta Karanam Existent Upadana Karanam

f

- Both must be existent
- Atma both Nimitta + Upadanam

- Hence, Atma has to be existent

XIX) Lalita Sahasranamam :

Bratua Bragd BesT mﬁw | Shivapriya shivapara shishteshta shishtapuijita |
STYHAT YRR AERMEI= 1| ¢ |l || Aprameya svaprakasha manovachama gochara || €% ||

Shivapriya : Who is the beloved of Shiva. Shivapara : Who is solely devoted to Shiva.
Shishteshta : Who is dear to the reighteous. Shishtapujita : Who is adored by the righteous.
Aprameya: Who is the infinite that is immeasurable. Svaprakasha : Who is self - illumined.
Manovachama Gochara : Who is beyond the range of mind and speech. [Verse 89]

e Aprameya - Svaprakasha 2911




* Pramatru Rupena Upalabyate.

e Sakshi rupena Upalabyate.
XX) Atma alone appears as Sakshi also and Pramata also.
XXI)

Eka Atma Eva

Sakshi Pramata

Chit Rupena Asti Chidabhasa Rupena Asti

XXI1) Upadhana Karanam interpretation — Atma Eva Sataha Vidyanam.

549) Bashyam : Chapter 3 - Karika No. 27 continues

3T 1 Tl [T TegAl Tood1e : qUliedd, HIFdl
mwagaﬁﬁlwwﬁm@ﬁ

TSR HE] S Z+9d | 4 g dedd
A S|
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Or (Atha Va) only an existing (Vidyamanasya) Non-changing material cause (Satah
Vastunah), like the rope (Rajjjvadeh) can take the form or be born (Janma Yujyate) as a
snake (Sarpadivat) only seemingly (Mayaya Eva), but not in reality (Na Tu Tattvatah);
like that so also (Yatha Tatha) even though it is not experienced (Agrahyasyapi) Atma,
the Upadana Karanam alone (Satah Eva Atmanah) like the rope snake (Rajju Sarpavat)
can be seemingly born (Mayaya Janma Yujyate) taking the form of the universe
(Jagadrupena). It can never be born really (Na Tu Tattvata Eva - as the universe),

for there cannot be birth of the unborn Atma (Ajasya Atmanah Janma - as Atma is
changeless).

1) 29 Interpretation of Sat Atma

II) Sat Atma = Existent Upadana Karanam.

From Existent Upadana Karanam

Unreal Universe has come

lll) Upadana Karanam becomes Karanam in 2 ways, 2 languages.
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IV)

Upadana Karanam

Parinami

Vivarta

Clay through
modification
becomes pot
Clay is born in
the form of Pot
Clay alone
changed shape
into product pot
Gold born in
Chain form
Wood born in
furniture form
Atma born in
form of Universe

Pot born out of - Shell appears as

material cause silver
clay - Rope appears as
Ornament born snake

out of material -

cause gold
Furniture born

out of material i,

cause wood
Universe is born
out of material

- Shell is Vivarta

Upadana
Karanam for
Silver

Waker is Vivarta
Karanam for
dream

Atma is Vivarta
Upadana
Karanam for
Jagat

cause Atma
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V)

Vivarta Upadana Karanam —
2 languages

- Silver (Karyam) is born out
of shell / Vivarta Upadana Karanam
- Snake is born out of Rope
- Dream is born out of waker
- World is born out of Atma

Shell is born in the form of silver
Rope is born in the form of Snake
Waker is born in the form of dream
Atma is born in the form of the World
Atma = Upadana Karanam

VI) Atma can only be Vivarta Upadana Karanam because Atma is Nirvikara Svarupa, it can’t
undergo change.

VIl) Atma can only seemingly born in the form of Universe, but not really.

This is Gist of this portion of Bashyam.

Now Bashyam description :

1) Alava Vidya Mana Vastu Sat = Upadana Karanam.

Like Rope = Upadana Karanam for Rajju.

I1) Rajju can be born as Snake only seemingly not really.
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lIl) Sarpah Mayaya Rupena Jyate
* Rajjuvadehe Mayaya Eva Sarpah Di Rupena Janma Yujyate.

* Rope can be born as Snake only seemingly

IV) Rope can’t be really born as Snake but only apparently.

V) Similarly Real Atma, is changelessly, seemingly born as Jagat.

* Jagat Rupena Yujyate.

* Upadana Karana Atma is born as the Universe, only Mayaya, apparently.

VI) Atma can’t be Parinami Upadana Karanam, changing material cause of the Universe.

 Atma = Ajam = Birthless, Nirvikara Svarupa, does not have 6 modifications.
VIl) It can’t really become Universe, transform into Universe like milk to curd.
VIII) 1%t Line both interpretations over.
1X)

Panchami — 5t Vibhakti Sashti — 6" Vibhakti

Nimitta Karanam Upadana Karanam
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X) 2" Line : Bashyam
550) Bashyam : Chapter 3 - Karika No. 27 continues

awga:qwu‘ﬁmmaﬁ‘w@mamﬁar&?ﬁa
& aeai STEd 3fa e g foRaraL

st UUESE]

Again (Punah) if a brahma Parinami Vadinah or Atma Parinami Vadinah (Yasya -
Argues) that Atma (Atmatattvam) which is unborn (Ajam) the absolute reality
(Paramartha Sat) is born in the form of the universe (Jagat Rupena Jayate); for Such a
Vadinah "The unborn Atmatattvam is born“ (Tasya Ajam Jayata). But he cannot indeed
make such a statement (iti Na Hi Sakyam Vaktum) as it is in contradiction (Virodhat). In
that case (Tatah), by extension it means (Tasya Arthat) he is admitting that in fact

(iti Apannam) what is already born (Jatam) again passes through birth (Jayate). And
that would lead to (Tatah Ca) infinite regression (Anavastha) because it has to be born
out of something which is already born, and that has to be born out of something
which is already born, and so on (Jatat Jayamanatvam Ena). Therefore (Tasmat) it is
established (iti Siddham) that Atma, the Vivarta Karanam is unborn Non-dual vastu
(Ajam - Ekam - Eva - Atmatattvam).

29
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Suppositional Argument : Abhyupethya Vada
|) Suppose Atma is not Vivarta Upadana Karanam but Parinami Upadana Karanam
1) It will become Visishta Advaitam Brahma
* Brahman = Parinami Upadana Karanam.
* Vivarta — Changeless cause does not exist in their Matam.
e Atma = Parinami Upadana Karanam.
I1l) Atma — Jagat Rupena Vartate

e Parinami Upadana Karanam Atma is born in the form of the product — Jagat.

IV
) It can be presented in 2 ways
|
| |
- Bangle is born out Gold - Gold is born in the form of
- Jagat is born out of Atma Bangle

- Atmais born in the form of Jagat

- Atma has transformed into
Universe

- Atma Jagat Rupena Jayate

- Svarnam Abharna Rupena Jayate
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V) Yatha Mritika Ghata Rupena Jayate
* Yatha Daru — Wood Furniture Rupena Jayate.
* Ajam Atma Jagat Rupena Jayate.

VI) Mundak Upanishad :

Taoi.ﬂ @JHC\&: g&\b SRR G IR {\ [ &l | Divyo hyamurtah purusah sabahya-bhyantaro hyajah,
3T I HAT: QPHT RIGTII T Y 1l R aprano hyamanah subhro hy-aksarat paratah parah 1121l

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,
causal-state of the universe. [Il — | — 2]

* Name of Atma = Ajaha
= Unborn
 Ajam Brahma Atma — Jagat Rupena Jayate.

 This will be a contradiction.
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Vi)

2 Vadis

Brahma Parinami Vadi

Pramata

- Visishta Advaitin
- Atma changes to become
Universe

- Vedantin
- Atma = Ajam, unborn,
absolutely, unchanging reality

* Brahman transforms in the form of Universe.

* Ajam Jayate Iti Uktam Bavati.

e Unborn Atma creates the world.

VIIl) Vivarta Examples :

e Milk to curd — from cow — milk comes.

IX) Suppose real material cause Brahman is really transforming into world.

* Brahman = Cause = Becomes product
= Will require another cause

= Anavastha — Dosha regress infinitum

e Every Parinami Karanam itself = Karyam.
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X) Sankhya :

e If Prakrti = Parinami Upadana Karanam (PUK).

XI) Our Argument

e Prakrti will become Karyam.

XIl) Sankhya :

* Prakrti Anaadi, Anantham, Ajam, unborn.

* This is called Sankhya — Parinama Vada (Taken up later).

XIil)
4 Vadis
|
| | | |
Visishta Advaitin Sankhya Neiyayika Vedantin
| | | |
- Brahma - Prakrti Parinama - Aramba Vadi Brahma Vivarta
Parinama Vadin Vadin Upadana
- Unborn - 2 Satyams Karanam Vadi
Brahman Satyam Mithya
transforms, born
as changing

world
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XIV) For Brahma Vivarta Karana Vadi — world will become like Rope Snake, Silver, Dream.
XV) Gita : Chapter 9 — Verse 4 and 5

HT FI'FI'(-I'-I\:[E.L"' FlE{C maya tatamidam sarvam
3 B ld‘ci-l‘('him-ll | jagadavyaktamurtina |
== Héﬁi\?—“‘fﬁ' matsthani sarvabhatani

« ?Ilé ﬁ'@?{fi‘-&qﬁ: N - Il na caham tesvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

A = HEdT=H :1\;{“'.—\_[ na ca matsthani bhatani

qxdq ?E[ Zﬁﬂ‘[ﬁs'aiq\ | pasya mé yogamaisvaram |
HATHA = HAT: bhatabhrnna ca bhatastho
HHATAT HAATAA: 1 -1l mamatma bhuatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

Mastani Sarva Butani Na Cha Mastani Butani

World has come out of me There is no world at all born out
Brahman of me 2922




Lord Krishna :

e Ajati Vadin —rare statement in Gita.

 Mandukya — every verse is Ajati Vada.

Anvayah :

SIERE Anvayah
Ha: & S aEE 99d; A g awad: (I9), satah hijanma mayaya yujyate; natu tattvatah (yujyate)|
T (TqMEA: AcHa<d) d<dd: S, o yasya (vadinah atmatattvam) tattvatah jayate, tasya
(@) ST (Tg) & < (vadinah) jatarh (vastu) hi jayate ||

For an Ever-existent one alone birth is possible and that too only apparently (through maya)

and not really. Whatever is born is born (again) for that (person) who holds on to it that (it) is
really born.

2923




551) Chapter 3 - Karika No. 28 :
Al HIEET FH a<ddl A9 g9ad |
TG A deae AT 91 ST 11 3- Rl
asto mayaya janma tattvato naiva yujyate |
vandhyaputro na tattvena mayaya vapi jayate || 3- 28]

The Unreal cannot be born either really or through delusion. For, the son of a barren-
woman is neither born de facto nor through delusion (Maya). [3 - K - 28]
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552) Anvaya : Chapter 3 - Karika No. 28 :

SHed s

I SAFH AT d<ad: (I1) a9 I gAd |
TG ded=l JEAT 91 3T A =d

Anvayah
astah janma mayaya tattvatah (va) na eva yujyate |
vandhyaputrah tattvena mayaya va api na jayate ||

For a Non-existent one, birth is no at all possible (Either) apparently (or) really. The
son of a barren woman is not born (Either) apparently or really.
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Gist :
|) From existent cause alone products can be born
) If Existent cause is PUK (Parinami Upadana Karanam), real product is born.

1) If Existent cause | VUK (Vivarta Upadana Karanam), unreal product alone can be born.
V)

From existent cause alone

Real product can be born Unreal product can be born

V) From Non-existent cause neither real / unreal product can be born.
Example:

e Vandhya Putra.

V1) Therefore Atma can never be nonexistent whether world is real or unreal.
Vi)

God has to be existent

2 Forms

Sagunam Nirgunam

Existent World Existent Brahman alone
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VIIl) World born only from existent Atma, not from non-existent Atma or nothingness (As
claimed by Shunyavadin)

1X)

From existent Atma alone

Real world

Unreal world can be born

Dvaitam

Advaitam

Atma is Aprameyam

\ 4

But still is existent

v

Not like Rabbits horn, Sky flowers,

Vandhya Putra
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553) Bashyam : Chapter 3 - Karika No. 28 Starts

AT AT qEET deadl a1 7 FYad ST+
Iod TN | A & TSI A d<ddl 4
ST TEIGTEETG! 3 TaTgaus! $ea¥: || ¢ |

To the Asadvadins (Asadvadinam - our reply is that), for a non-existent entity (Asatah
Bhavasya), neither unreally (Mayaya) nor really (Tattvatah Va), in any manner
(Kathancana), birth is not possible (Na Janma Yujyate - either as a product originating
out of a non-existing cause or a non-existing effect originating from an existing
cause),as it has never been seen (Adrstatvat). The son of a barren woman
(Vandhyaputrah), is indeed not born (Na Hi Jayate), either really or unreally (Mayaya
Tattvatah Va). Therefore (Tasmat) at the time of ascertaining what is Karana and what
is Karya (Atra), neither the Asatkaranavada of a product originating out of a Non-
existing cause, nor the Asatkaryavada of a non-existing effect originating from a
existing cause (Asadvadah), is tenable (Anupapannah) even remotely (Durata Eva).
That is the idea (iti Arthah).
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Asatvadina

Asat Karana Vadi Asat Karya Vadi

* Either really or unreally, world can’t be born.
Il) Adrishyatvat :

 We don’t see anything originating from non-existence in the world.
IIl) Don’t see effect product origination out of a nonexistent cause.

* Vandhya Putra — Rabbits horn

* Son of barren woment either Mayaya unreally or Tatvataha really, Na Jayate, not
born.

V) Therefore Asat Vada is refuted

Karya Karaya Vada
|

Here

V) Remotely also not possible to get product out of non existence cause (Barren women).
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VI) Conclusion :
* Atma is existent.

* Can’t employ Asat Karya Vada.

VII) Anvayah :
Hed e Anvayah
I S HEET a<ad: (d1) | U9 g99d | | astah janma méyaya tattvatah (va) na eva yujyate |
FeCITgE: e HTEET a1 A F S | vandhyaputrah tattvena mayaya va api na jayate ||

For a Non-existent one, birth is no at all possible (Either) apparently (or) really. The son of a
barren woman is not born (Either) apparently or really.

Revision :
Karika No. 28 — completed
1) Asat Vada refuted
Topic :
* World can’t originate from non existence.

* World originates only from existent Atma.
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)

Asat

| |
Karana Vada

Karya Vada

- Existent product can’t come out

of non-existent cause
- Adjective non-existent added to

- Nonexistent product can’t
originate from an existent cause

- Adjective non existent added to
product in Karya Vada cause.

l1l) This Karika can use to negate Karya or Karana Vada.
IV) Here in this context, this Shloka must be employed for Asat Karana Vada refutation.

V) Atma = Cause of Universe
 Atma has to be existent cause because from non existent cause, universe can’t

originate.
* Only from existent cause, world originates.

* Therefore, Atma is existent.

VI) Original discussion :
* |s Atma existent or non existent.
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VIl) Aprameyatvat Atma is non-existent.

* Even though Aprameyam Atma is existent.

* From existent Atma alone Universe is born.
* From non existent Karanam, Universe can’t be born.
e This is Asat Karana Vada Nirasa.
* Negation of Asat Karana Vada.
VIIl) Translation of Karika No. 28 :
* Tataha Mayaya Tattvataha Na Yujyate.
* From nonexistent cause, product can’t originate really or unreally.

* From nonexistent Nimitta or Upadana Karanam, product can’t originate really or
unreally.

IX) Vandhya Putra is not born really or apparently from an existent cause = Asat Karya Vada.

* A Vandhya Putra, non-existent cause can’t be really or apparently be born in the
form of any product.

X) A Vandhya Putra can’t be a product of any Karanam = Asat Karana Vada Nirasa
Xl) Bottom line :
e Atma has to be existent.

* Only from an existent Atma, a Universe can originate.
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554) Introduction to Chapter 3 - Karika No. 29 :

. ~ =\ ~ =~
Y 4 Hdl HIYYT sleHc=Hd-
How does (Katham Punah), Atma (Satah- A Vivarta Upadana Karanam) be born (Janma

in the form of an unreal universe) through maya (Mayaya Eva), if that is your doubt
(iti), that is being clarified (Ucyate - with the example of the dream state).

I) Connect Karika No. 29 to karika No. 27
* Karika No. 28 — Aside verse
Il) Karika No. 27 :

* From an existent cause the Atma, the Universe can be born, only apparently not
really.

* Mayaya Eva Jayate Natu Tatvataha.

Ill) Logic :

e |If from Atma, real universe is born, Atma will become Parinami Upadana Karanam
(PUK).

* Then Atma will have Anavastha Dosha — Regress infinitum.
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IV) Hence Atma has to be Vivarta Upadana Karanam which is only in Advaitam.

From Vivarta Karanam, only unreal universe can be born.

Tightly held logical verses.

V) Consequences, corollary must be crystal clear.

V1) If Atma is not Vivarta Upadana Karanam and it is producing an unreal Universe.

Then verse will sit inside comfortably.

Comfort or stress depends on understanding technical worlds clearly.
Parinami — Karanam — Karyam.

Vivarta — Karanam — Karyam.

Anavasta Dosha.

Consequences 2

All must be clear and remembered.

Example :

How from Sat real existent Atma, Vivarta Upadana Karanam through Maya
intervention, Jagrat world is produced?

Vi) Without Maya support, Atma can’t be VUK (Vivarta Upadana Karanam).

Without Maya, Atma looses status of Karanam.

VIIl) How through Maya, Atma is born in the form of Mithya Universe?
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IX) 2 languages used
a) How is Mithya Universe born out of Atma?

b) How is Atma born?
e Atmais born in the form of Mithya Universe.

* Do not say world is born out of Atma.

X) This is clarified with Svapna Drishtanta.
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555) Chapter 3 - Karika No. 29 :

T T A E9Sd HIEET J4: |
T TGS E9=gd JIET 741 || 3 ]!

yatha svapne dvayabhasarh spandate mayaya manah |
tathajagraddvayabhasamspandatemayayamanah || 3- 29|

As in dream, the mind vibrates through Maya (delusion) revealing the appearances of
duality, so also in the waking state, the mind projecting through Maya causes the

appearance of the world of multiple Objects. [3 - K - 29]
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556) Anvaya : Chapter 3 - Karika No. 29 :

A
T T A (STCAT) AT s9R IS

Fq=ad ™ SEd. A@: (SATHT) JAEAT
AT T Il
Anvayah

yatha svapne manah (atma) mayaya dvayabhasam
spandate tatha jagrat manah (atma) mayaya
dvayabhasam spandate ||

The mind spins a seeming duality in the waking state through maya just as, the mind
spins a seeming duality in dream through maya.
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Gist : Karika No. 29 + 30
|) Dream world is falsely, unreally projected by the Mind.

* Wakers world is falsely unreally, falsely projected by Mind.

Il) Dream world appears real in dream

* Wakers world appears real in waking.

e Realin their respective states.

e Both unreal projections.

Ill) For a dreamer, dream is not dream in dream

* For a waker, waking is not dream in waking.

e This is the central message of Chapter 3.
IV) Gauda Pada creates problem for Shankara.

V) What is the mischief, how Shankara solves the problem?

Vi)
Message
|
| |
Dream is unreal projection Jagrat is Unreal Projection
- Mind projects unreal duality in - Mind projects unreal duality,
dream duality in waking also, Mithya
Jagrat Prapancha
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VIl) Vedanta :

Mithya Svapna Prapancha Jagrat

Wakers Projection Not Mental Projection

VIII) If Jagrat, mental projection, we unknowingly become Kshanika Vijnana Vada — Buddhi.
IX) Brahma Sutra :

Yogachara Shankara

Jagrat is mental projection Jagrat is Maya Projection, power
of Atma, not Minds projection

X) Drishti Srishti Vada (DSV), Srishti Drishti Vada (SDV), Trividha / Dividha Satta Vada does not
say Jagrat is mental projection.

Xl) Gaudapada is saying that.
Xil) 15t Line :
* Mind projects unreal duality in dream.
2" Line :
* Mind projects unreal duality in Jagrat.
Xlll) Gaudapada :
* Pseudo / fake Vedantin, Prachanna Buddaha.

e Buddhist in Vedantic Robe. 2939



XIV) Advaitin refutes charge
* Gaudapada not Buddhist.
* Gaudapada quotes Vedanta as Pramanam.

XV) Buddhist does not accept Veda as Pramanam.

Buddhist — Nastika

No God Veda not Pramanam

XVI) Gaudapada quotes :
a) Mandukya Upanishad : Chapter 2 — Karika No. 12

FEIAATCHATSSCATTATCHT &a: FIATIAT | || kalpayatyitmani"tmanamatma devah svamayaya |
¥ U9 qad Sgiafa ageataead: I $2 1l|| saeva budhyate bhedaniti vedantaniscayah || 12 ||

This is the definite conclusion of the Vedantik philosophy that the Atman, the self-luminous,
through the power of its own delusion (Maya) imagines in itself by itself all the Objects, and its

individual experiences both in the world outside and within. It alone is the knower of the
objects so created. [2 - K- 12]
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b) Mandukya Upanishad : Chapter 3 — Karika No. 24

g AT ATssFARNEaARITA RN | neha naneti ca"mnayadindromayabhirityapi |
HSTIATAT FEUT AT SIS  &: I W 0 || 3jayamano bahudha mayaya jayate tu sah || 24 ||

Through such scriptural Passages as “There is no multiplicity in this,” “Indra through Maya,
etc.,” We know that the Atman though unborn, appears verily to have become many only

through Maya. [3 - K - 24]

* 5 Upanishads quoted.
Katho Upanishad : Chapter2-1-11

Manasai-vedam aptavyam, neha nanasti kincana,

AHEEATAT 17 Ao (@9 |
T F 9] =0 7 3¢ A9 190 1991

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [Il = — 11]

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11 111l

2941




Brihadaranyaka Upanishad : Chapter2-5-19

3¢ F IeAY

geTgETIEls RasFargarT |
deae ¥ IT=AaIad, |

JeTT ¥9 FIGaeunT |

el AR JORT $I,

geraT EUET LT O gor Nl 3y |

3T & g, 3T S U T HEFIOT,
Sgf AAedliel o;

T e e AT A HA R AT HATE I,

FAATHT FEH HAGH:, STGAEAA |1 19 ||

idam vai tanmadhu
dadhyannatharvano'svibhyamuvaca |

tadetadrsih pasyannavocat |

rupam rupam pratirupo babhuva,

tadasya rupam praticaksanaya |

indro mayabhih pururupa lyate,

yukta hyasya harayah sata dasa | | iti |

ayam vai harayah, ayam vai dasa ca sahasrani,

bahuni canantani ca;
tadetadbrahmapurvamanaparamanantaramabahyam,
ayamatma brahma sarvanubhah, ityanusasanam || 19 | |

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda,
taught the Asvins. Perceiving this the Rsi said, ‘(He) transformed Himself in accordance with
each form; that form of HiS was for the sake of making Him known. The Lord on account of
Maya (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite.
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver
of everything, is Brahman. This is the teaching. [2 - 5 - 19]
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Isavasya Upanishad : Verse 7

~ A = ~
HICHEAIY )'l\d“'q'f*"q“‘l\'&ﬂ [<d: | Yasmin sarvani bhutani atmaiva-bhud vijanatah,
da E{;_\[ 13‘|\'|E 7% '.‘{T|¢h WehcdH]YRAd:: 9| tatra ko mohah kah soka ekatva-manu-pasyatah [7]

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel
deluded thereafter? What grief can there be to him who sees oneness everywhere? [Verse 7]

Katho Upanishad : Chapter2-1-10

q“iz‘-l A 0941 4941 da r'ﬂl a | Yade-veha tad-amutra, yadamutra tadan-viha,

q?q:]'; q HC@{H|""|\||PC| T35 .-||:-'|q ngﬁj | 90 || mrtyoh sa mrtyum apnoti, ya iha naneva pasyati 111011

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and
what is there, the same is here. He proceeds from death to death who beholds here difference
(between Brahman and the world). [II = 1 —10]
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c) Mandukya Upanishad : Chapter 3 — Karika No. 25

ﬁ?ﬁmﬁl’ gHa: gfafead | sambhiiterapavadacca sambhavah pratisidhyate |
N 7ad Ferdfefa HROT yfaf¥eTd || w |1 || ko nvenam janayediti kédranam pratisidhyate || 25 ||

Again by the negation of the Creation (Sambhuti), the Creation is refuted, Causality in Atman is
denied again by such a statement as, “Who can cause it to pass into birth?” [3 - K - 25]

Isavasya Upanishad : Verse 9

. . . A Y
Sled dH: HGRMed 45 [FLAHYE | Andham tamah pravisanti ye'vidyam-upasate,
EIFTT 4 == ‘F\l EII?T q3 ]%fﬂ'l_f:l'[ di: 1l R tato bhuya iva te tamo ya u vidyayagm ratah [9]

They who worship Avidya (rites) alone enter into blindening darkness, and they, who are
engaged in Vidya (meditation) verily fall, as though, into an even greater darkness. [Verse 9]

Isavasya Upanishad : Verse 12

. L L =, LY =
SHed dH: HGRId ST dHIHE | Andham tamah pravisanti ye'sambhuti-mupasate,

HFTT 9 = %l EF:?T 93 {-lHi{:QI' AT 1 2R tato bhuya iva te tamo ya u sambhu-tyagm ratah [12]

They fall into blindening darkness who worship the Unmanifested (Prakrti) ; but those who
devote themselves to the Manifested (Hiranyagarbha) enter into greater darkness. [Verse 12]
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Brihadaranyaka Upanishad : Chapter2-3 -6

I gaEd T ®HH_ | tasya haitasya purusasya rupam |

AT AT a1 ;, yatha maharajanam vasah,

TAT YTUSaTahH, T+, vatha pandvavikam, yathendragopah,
TUTI=TT=r:, TUT [ yathagnyarcih, yatha pundarikam,

2T : yatha sakrdvidyuttam;

yﬁ@a g ar 3= sakrdvidyutteva ha va asya

sheafa o v 3 $rirbhavati ya evam veda;

HATH HEI—ATT AT, athata adesah—neti neti,

A EUTTHANSIT Acdedcal{HEd; na hyetasmaditi netyanyatparamasti;
HY ATHETH—HOTT TATATS; atha namadheyam—satyasya satyamiti;

QIO & HeAH, I9HY TFH 11611 || prana vai satyam, tesamesa satyam || 6 ||

The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool,
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now
therefore the description (of Brahman): ‘Not this, not this.” Because there is no other and more
appropriate description than this ‘Not this.” Now Its name: ‘The Truth of truth.” The vital force
is truth, and It is the Truth of that. [2 - 3 - 6] 2945




Brihadaranyaka Upanishad : Chapter 3 -9-16

T TS TEITAAA g&A AThT apa eva yasyayatanam, hrdayam lokah,
FAarsaifadat & a g manojyotih, yo vai tam purusam
TSemTcaasarca=T: aagor vidyatsarvasyatmanah parayanam,

o J afear Tard. aradeskd | | savai veditd syadyajfiavalkya |

dc a1 318 d 939 veda va aham tam purusam
JATATcHA: GITAOT JHTLT sarvasyatmanah parayanam yamattha;
T TargHETg 9eW: d U ya evayamapsu purusah sa esah,
T oehedT OEd T eaaTa vadaiva $akalya; tasya ka devateti;
asoT =fa &ar=il || 25 | varuna iti hovaca 11 16 Ii

‘He who knows that being whose abode is water, whose instrument of vision is the intellect,
whose light is the Manas, and who is the ultimate resort of the entire body and organs, knows
truly, O Yajiavalkya.” ‘I know that being of whom you speak—who is the ultimate resort of the
entire body and organs. It is the being who is in water. Go on, sakalya.” ‘Who is his deity?’
‘Varuna (rain),’ said he. [3-9 - 16]
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X)

Gaudapada

Veidika Not Baudha

XI) Mandukya Upanishad : Chapter 4 — Karika No. 99

FAG A7 CCUER A F-l#g arier (RX) & 1 || kramate na hi buddhasya jfianam dharmesu tapi [yi) nah |
7 ATEaY 7 Adeged s 1 /2 o || sarve dharmastath jfianam naitadbuddhena bhasitam [ [ 99 |

The knowledge of the realised one who is all-wisdom is ever untouched by objects. Similarly,

all the entities as well as knowledge are also ever untouched by any object. “This is not the
view of the Buddha”. [4 - K-99]

e Advaita teaching is not of Buddha.
XIl) Trividha Satta Vadi :

* Svapna = Mental projection.
XIll) How Shankara solves the problem?

* In this Shloka mind means Atma, not Mind.
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XIV)

Atma alone projects

Svapna Jagrat
- Through Nidra Shakti - Through Maya Shakti
- Vyashti Mind - Samashti Mind

XV) Manaha Spandate

e Atma Eva Mayaya, Svapna Dvaitam, Jagrat Dvaitam Spandate.
XVI) Atma Eva Iti Arthaha

* Mind = Atma

* How Mind = Atma?

e Sarvam Brahma Mayam.
Mundak Upanishad :

el a a0 J'L d | Q el THC & E@WW | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena
WW G J\'i d g E:l& Q ﬁ-pd‘l‘j:l Q G T:{B 7090 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham 11 1111

Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back,
on the right, on the left. All this world is indeed the Supreme Brahman. [Il — Il — 11] 2948




e Everything = Atma
* World = Atma
XVIl) Mano Rupa Atma Jagrat, Svapna Spandate.
e Sleep = Self ignorance.
» Sleeping to my real nature everyday.
XVIII) Ingeniously Shankara escapes from Kshanika Vigyana Vada.

557) Bashyam : Chapter 3 - Karika No. 29 Starts
Q1 gl [Jehfoqd: Gul (GEIUTEIHT: Toid
A T SETeaIcHEUUTHE I} §g ATHTEH&yul
ZATE €9wed &9 HEET, TeaHg 99: |

a1 dEed TUSNTRA E9=5d AEdl A

Tead 9 | R
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Just as the rope is wrongly mistaken for a snake (Yatha Rajjvam Vikalpitah Sarpah, - by
an ignorant person, but when reversely analysed by a wise person) the snake is rightly
in reality is understood as the rope (Rajjurupena Aveksyamanah Sat); in the same way
the unreal mind also (Manah Evam), When it is understood (Aveksyamanam) it is
nothing but Atma, in the form of the real consciousness (Paramartha Vijnapti Atma
Rupena), it projects (Spandate) a seeming duality (Dvayabhasam) in the form of
(Rupena) of object (Grahya) and subject (Grahaka) in the dream (Svapne) through
maya (Mayaya), like the rope snake (Rajjvam lva Sarpah). In the same manner (Tatha =
Tadvadeva - just as in the dream state), in the waking state (Jagrat = Jagarite), Atma
(Manah) through its maya (Mayaya), projects (Spandate) the Jagrat Prapancha also, as
though only (iva); that is the idea (iti Arthah)

I) Rope is Manaha Vikalpitaha
* Wrongly understood as Snake by ignorant person.
Il) Rope misunderstood by ignorant = Snake
* Brahman / Atma misunderstood by ignorant = World
l1l) Snake rightly understood by wise = Rope
* World rightly understood by wise = Turiyam.
IV) World = Jagrat, Svapna (Binary format) = Atma for Jnani
{ World } = Jiva / Jagat / Ishvara

Triangular format = For Ajnani 2950



V) Jivatvam = Snake = Error

Understanding Turiyam = Correction of Snake.

VI) Gita :
7 FA=T0 Héﬁ{\mﬁ'[ ya nisa sarvabhatanam
eI AT STET | tasyam jagarti samyami |
T AT AT yasyam jagrati bhatani
T {1211 923ar g4 || R-§R |l || & nisa pasyato munéh || 2-69 | |

That, which is night to all beings, in that the self-controlled man keeps awake; where all beings
are awake, that is the night for the Sage (Muni) who sees. [Chapter 2 — Verse 69]

* For ignorant, Brahman = World

* For wise, world = Brahman

VIl) Gita :

EE:IT&UT Aad] 31%: brahmarpanam brahma havih
é@Tfﬁ' &9 dH_ | brahmagnau brahmana hutam |
qéjq ~GEIGSE? | brahmaiva téna gantavyam

mwﬁ N Y- Il brahma karma samadhina | |4-24]| |




Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings;
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached
by him who always sees Brahman in all actions. [Chapter 4 — Verse 24]

VIIl) Real Rope = Unreal Snake for ignorant
* Unreal World = Real Turiyam for Jnani.
IX) For ignorant
* Real Atma = Unreal Mind
For Wise :
* Unreal Mind = Real Atma.
X) In this Shloka :
* Translate Mind = Real Atma then we are wise people.
XI) All Jivas experiences Resolve into Turiyam.
* There is no Jivatvam in the past, present, future.
* Time = Concept of Mind in the Atma.
* One of the projections of Maya Shakti.
XIl) Unreal Snake when it is understood as Rope it is reality itself.

* Unreal world when it is rightly understood as Brahman / Atma, it is reality itself.
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XIll) Snake itself = Reality when its understood as Rope.

 Where Mithya Snake is, there in the same place Satya Atma is there.

XIV) Avyakshamana San (Sat) Bavati, Evam Manah
 Unreal mind alone when it is understood with Shastra = Paramartika Atma.

XV) Lay Man = Its my mind giving problem:s.

* Jnani = My Mind is Atma Paramarthatha Vignyatihi Chaitanyam

XVI) When you see it in this manner mind becomes Sat Brahman.

XVII)

Mind

Seen as Atma Sat, Real

- For Jnani
- Understood Mind

Seen as Mind Asat, Unreal

- For Ajnani

XVII1) Depends on the perspective / Vision of seeker with Shastric knowledge.

* Mind which is understood as Atma now projects Jagrat Prapancha.
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Throws Dvaya Abhasa — Duality

Subject — Seer — Grasper — Perceiver — Knower -
Object Seen Grasped Perceived Known
Grahyam —
Gahakam
XIX)
Gaudapada Shankara
Manaha Spandate Atma Spandate

* Only area in Upanishad where Mind — equated to Atma.
» Reflected Consciousness — Original Consciousness.
* Biglesson in understanding the truth.
* | —Atma now appears as Dvaitam.
XX) By using Atma, we have come away from Yogachara Buddhism.

XXI) If you say — No Atma, we will be caught in trap of Yogachara Buddhism.
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XXIl) Dvaya Bhasam Spandate Svapna :

Drishti Srishti Vada

\ 4

Maya Projects Svapna and Jagrat
Dvaitam

XXIIl) Thatha Tadvad Eva :

* In the same manner, like dream, in waking also, Maya projects.

XXIV)

Atma — Maya projects

Waking

Dream

* If only mental projection Shankara can’t say Iva in the Shloka.

XXV) Mind can spin because it is subject to change.

e Atma spins —add lva — asthough.

* Tasmat Manaha — Iva Jagrat Karanam.

e Shloka has fine print.
* lva lti Arthaha.
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XXVI)

XXVII)

Bottom lin

e of Karika

Literal meaning

Just as Mind projects dream

universe

Mind falsely projects wakers

universe also

Both waking and dream
Universes are projections.

Revised meaning

- Mind replaced by Atma

- Just as Atma projects the dream
universe, Atma projects waking
Universe also.

- Both projections, hence Mithya

Atma is Vivarta U

padana Karanam

A

y

Atma does not proj

waking universe

ect a real dream or

A

y

Both are Mithya

A

y

Sushupti = Self ignorance = Maya
Shakti = Avidya

2956



XXVI) It is a round about way of revealing Turiya Atma w.r.t. its effects / products — Jagrat /

Svapna / Sushupti.

* 3 relative states of the Mind instrument.

XXIX)

Sat — Existence — Alone Exists — as
Vilakshana Turiya Atma

\ 4

Waking + Dream world are projection
of Maya Shakti of Turiyam

|

Mind is Maya Shakti

* Atma reality creates 2 unreal worlds — Waking / Dream.
* Thisis revealed by Vedanta.

* Brahma Satyam, Jagan Mithya, very clear in Chapter 3.

XX) If Atma does not project a real Universe, it is not a real cause.

* Itis Karya — Karana Vilakshanam.
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1st Stage 2"d Stage 3rd Stage

- Atma = Karanam - Karyam — World is - Atma can’t project a
- World = Karyam unreal, Mithya real world
- Real World can never - If Atma projects an
be born from Atma unreal, Mithya world,
- Word is Mithya Atmas status from

Karanam changes to
Karya — Karana
Vilakshanam, Turiyam

XXI) Conclude :

* Atma remains Advaitam in the past, present, future.

* It has never become the dualistic universe.

* |t has never become the Mithya Universe.

* It always is Asanga Chaitanyam, Karya — Karana concept is apparent, Mithya.
XXII) Therefore Chapter 3 called Advaita Prakaranam.

* |am nondual Atma in 3 periods of Time, Nirvkara, Niranjana, Chaitanya Turiya
Svarupa Atma.

XXIII) I need not run away from the world to claim Videha Mukti.

* Claim Jeevan Mukti, here and now.

e Claim Nitya, Mukta status here and now. 2958



XXIV) Why no question of rebirth?

Because | am not the Mithya appearing Body — Mind complex.

| am a spiritual being, pure Consciousness principle, awareness, pure existence.
More | ask for no rebirth, more | have Satyatva Buddhi on Body — Mind — Complex.
Jivatvam not Satyam.

It is Vyavaharika Satyam.

| am Satyasya Satyam, Turiyam.

XXV) One who prays for freedom from rebirth will certainly have rebirth.

His Agyanams, self ignorance has not gone.

Still Ajnani.

Prayer indicates | am Mrityaha, having birth.

| will again be born in this earth with self ignorance, Ajnanam.

Prayer reinforces Ajnanam.

XXVI) Once | understand Vedanta, never have no rebirth prayer even in Svapna.

That is escapist Moksha.

| was, am, ever will be Advaitam Brahman.
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XXVII) Infinite Sthula Sharirams, Sukshma Sharirams are appearing, disappearing, daily in
Jagrat Avastha of the Mind.

* Mithya Sthula, Sukshma Shariram, arrival, departure makes no difference to me who
am Turiyam.

XXVIIl) Gita : Chapter 9 — Verse 4 and 5

HT FI'FI'(-I'-I\:[E.L"' FlE{C maya tatamidam sarvam
3 B ld‘ci-l‘('him-ll | jagadavyaktamurtina |
oIS TanIar=y matsthani sarvabhatani

« ?Ilé ﬁ'@?{fi‘-&qﬁ: N - Il na caham tesvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

A 'JZIE?IIT['E[ :1\({“'.—\_[ na ca matsthani bhatani

" 3 | ?E[ ?:ﬁ'r[ﬁs*a?l:[\ | pasya mée yogamaisvaram |
HATHA = HAT: bhatabhrnna ca bhatastho
HHATHT HAATA: 1 -1 mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not

dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5] .




* Assimilate this Shloka very well in the Mind.
* No prayer for Videha Mukti because we are Nitya Mukta Atma.
XXX) Anvayah :

Y Anvayah

=l Q:T:Iﬁ H# (ST = yathd svapne manah (atma) mayaya dvayabhasam
Qg AT A AA: (JMSH) A ooandate tatha jagrat manah (atma) mayaya
SANE T9=<d | dvayabhasam spandate ||

The mind spins a seeming duality in the waking state through maya just as, the mind spins a
seeming duality in dream through maya.

* Yatha Svapne Manaha (Atma) Mayaya Dvaya Bhasam Spandate.
* Moment you say Maya, Atma understood.

e Abhasa = Mithya

* Thatha Jagrati Manaha (Atma) Mayaya Bhasam Spandate.
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558) Chapter 3 - Karika No. 30 :
g 9 ZAME A &9 F 93 |
3Tgd 9 gAME T STl |3: 11 3- el

advayari ca dvayabhasarh manah svapne na sarh$ayah |

advayarhcadvayabhasarhtathajagrannasamsayah [ | 3- 3011

There is no doubt that the non-dual mind itself appears shattered into the plurality of
the dream. Likewise, Reality which is non-dual, appears as the multiple world in the
waking-state also. [3 - K - 30]
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559) Anvaya : Chapter 3 - Karika No. 30 :

SHd:

Y g A9 (STHAE) I g9
(TAT); 9= F (|TEA) | AT AT A5
H: (SATcHASE) = gamA (3TEi);

R A (ITRA)

Anvayah

svapne advayarm manah (atmatatvam) ca dvayabhasar
(bhavati); samhSayah na (asti) | tatha jagrat advayam
manah (atmatatvam) ca dvayabhasam (bhavati);
samSayah na (asti) |

The Non-dual mind alone is the seeming duality in the dream, there is no doubt. In the
same way, the Non-dual (Mind) alone is the seeming duality in the waking state,
there is no doubt.
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Gist :

|) Chapter 3 — more deeper study than Chapter 1 — 2.

II) Corollary — by product of Karika No. 29

l1l) Atma projects Dream.

There is no dream Universe other than Atma.

Atma projects waking.

There is no waking other than the Atma.

Dream Dvaitam, Jagrat Dvaitam does not exist separate from Atma.

This is revised meaning with mind taking as Atma.

For normal, literal meaning, you take mind literally, not as Atma.

Atma projects duality of

Jagrat

Svapna

No duality other than Atma.
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Revision :
Karika No. 30 :

3T 9 SO e &Y F §5E: | advayarh ca dvayabhasath manah svapne nasarsayah|
e o ZAME U ST 3 || 3- 3e 1| | advayamcadvayabhasamtathajagrannasarisayah | 3- 3

There is no doubt that the non-dual mind itself appears shattered into the plurality of the
dream. Likewise, Reality which is non-dual, appears as the multiple world in the waking-state
also. [3-K-30]

1) Karika No. 25 :
* Refutes Asat Karya Vada.

) Asat

| |
Karya Vada Karana Vada

- Non existent product, Asat - Contextual in Karika No. 28
Karyam, is born out of existent
cause

- Our refutation :

Non existent product can’t be
born out of existent cause
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Ill) Asat Karana Vada :

* Out of Non-existent cause, an existent product is born.

e Existent product is produced out of nonexistent cause.

e Qur refutation : Can’t be born
IV) Karika No. 30 :

* Gaudapada’s statement changed by Shankara.

* |In Karika No. 29 + 30 — Gaudapada uses Mind for projection of Mithya Jagrat and

Svapna.
 Mind projects false duality.

* |In Dream, we accept.

* Gaudapada says in waking also its mind projection.
V) Only Kshanika Vigyana Vadin — Yoga Chara Buddhism asserts — Mind projects waking.

e Advaitin refutes

V1) Shankara replaces mind with Atma in Karika No. 29 and 30.

Vi)

Atma projects through the Mind

Dream duality

* Mind which is really the Atma projects Dvaitam in both Jagrat — Svapna.

Waking duality
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VIIl) Karika No. 30 :

* Corollary of Karika No. 29.

* Mind projects Jagrat / Svapna Dvaitam, which are both Mithya.

* Since it is mental projection, dream duality and wakers duality do not exist
separate from Mind.

IX) Since duality is a projection of the Mind.

Corollary :

* Projected duality does not exist separate from the Mind.

* Mind alone appears in the form of Jagrat + Svapna Dvaitam.

X) Rope alone appears in the form of Snake.

* Therefore, snake does not exist separate from the rope.

* Mind does not exist separate from Atma.

* Hence Atma is existent, non dual entity.

* Dvaitam does not exist separate from Atma or Mind.

e Mind alone is in the form of both Dvaitam world.

Advaita Atma alone through the

Mind appears in the form of Dvaitam

Jagrat

Svapna
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560) Bashyam : Chapter 3 - Karika No. 30 Starts

&I Y 59 AT STCHEIUTEE Teganid 74
&Y 9 @30 | 9 & can aecaie O ages a
JIegd s Meaiaihunied | ST aeaca: |
R SSTHHTETRISTI | 30 |

Just as (lva) the snake (Sarpah) in reality (Paramarthatah) is not separate from the
form of rope (Rajju Rupena); the mind (Manah), which appears as though dualistic
(Dvayabhasam as subject and object) in the dream (Svapne - is in reality, Non-
separate) from the Non-dual sat, the Atma (Atmarupenadvayam Sad) undoubtedly (Na
Samsayah). In the dream indeed (Svapne Hi), the perceived object (Grahyam) like
elephant etc (Hasti Adi) and the perceiver or experiencer of the object (Tad Grahakam
Va), which are the perceiving dream eyes etc (Caksuradi), these both (Dvayam - the
seer and seen, or subject and object) are not independent of pure consciousness, the
Atma (Vijnana Vyatirekena Na Asti). In the waking state also (Jagrad Api) it is the same
situation (Thata Eva - the seer and seen do not independently exist from the Atma, the
pure existence). That is the idea (iti Arthah). (In both dream as well as waking world)
the invariable (Avisesat) is the ultimate truth (Paramartha sat), the pure consciousness

(Vijnana Matram).

o
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I) Example :
* Rope — Reality — alone appears as the Mithya, false snake.
* False snake in reality is but the Rope.

II) Mind is none other than Atma only.
* What type of Mind?

lll) Advayam Manaha :

* Being really a nondual Atma, Mind appears as the duality in Jagrat / Svapna.

V) Nondual Mind appears as the duality of
|
| |
Grahyam Grahakam
- Experienced object / elephant - | — Experiencer subject — Dream |
- Perceived - Perceiver

- Dvaya Abhasam
- Seeming / false duality

* No doubt at all, Na Samshaya.

V) Vijnana Vyatirikena Dvayam Nasti :

* Both perceiver, perceived nondifferent than the Mind in dream. 2969



VI) Shankara changes Vijnanam Manaha into consciousness / Atma.

* Other than Consciousness, there is neither perceiver, perceived duality.

Vi)

Vijnanam

|

Used by

Buddhist

Vedantin

- As Mind -

As Consciousness
Without Consciousness Atma
there is no Anatma duality

* Extend same principle to Jagrat also.
VIIl) 2" Line in Karika No. 30 :
Gaudapada says :
* Advayam Manaha Tatha Jagrat Bhasate.
* Same law of dream hold true in waking also.

IX) Duality of waking = Projection of wakers Mind.

* No separate duality exists without the Mind.
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X) Duality of waking state is non-different from Nitya Vijyanam = Consciousness.

e Duality of waking also does not exist separate from consciousness which is the real
observer.

* Mind is an instrument.
* That observer is single for the Body — Mind complex and the world.

* One Chaitanyam for entire cosmos, one subject for the entire cosmos.

* Jiva = Paramatma = Consciousness, observer.

Xl)
2 Interpretations
|
| |
Gaudapada Shankara
- No duality separate from the - No duality separate from
Mind Consciousness = Nitya Vigyana

- Duality in waking state is
nondifferent from Nitya Vijnana,
Conscioushess.

XIl) Duality of waking also does not exist separate from Consciousness — which is the
observer.

2971



XIll) Consciousness = Param Arthaha

= Reality, pure existence.

e Aviseshat — Same in Jagrat + Svapna.

XIV) Conclusion :
* Duality, world does not have independent existence.
* Mind / Atma alone appears as duality.

XV) Atma = Cause for Mithya duality

= Mithya Karanam

XVI) Really, Atma is not a Karanam because what is experienced is only an apparent,
seeming, world.

XVII) Atma was, is, ever will be Advaitam = Teaching of Chapter 3.

Anvayah :
s Anvayah
=Y Agd A4 (JATcHAA) I gt svapne advayarm manah (atmatatvarn) ca dvayabhasam
(’*:I_q"l%{); SR HE | (\?-Tﬁ:a) | AT A s (bhavati); sarhsayah na (asti) | tatha jagrat advayarn
4 (aTqu?-la'j o A (EIA); manah (atmatatvarmh) ca dvayabhasamm (bhavati);
T : | (ST 1 sarm$ayah na (asti) |

The Non-dual mind alone is the seeming duality in the dream, there is no doubt. In the same
way, the Non-dual (Mind) alone is the seeming duality in the waking state, there is no doubt.

* Dream world only a mental projection. o




561) Introduction to Chapter 3 - Karika No. 31 :
o =\ ™\

T Eheq ey §a&UUl He TacgwhH |
a1 % T RS UTHIHTTHTE | HYH--

Like the rope snake (Rajjusarpavat), the mind (Manah) assuming dual form,
(Dvaitarupena - in waking and dream states), is due to the modification of the mind’s
thought forms only (Vikalpanarupam Eva), it was said (iti Uktam). But what is the proof
for it (Tatra Kim Pramanam), if such a question is raised (iti) it is answered (Aha), that
the statement is made on the strength of the inference (Anumanam) which is in the
form of (Laksanam) co-presence (Anvaya) and co-absence (Vyatireka). How do one
describe this reasoning (Katham)?

Karika No. 29 + 30 :

1) Mind alone appears in form of

Dream Duality Wakers Duality

II) Other than mind, no duality exists.
I1l) What is the Pramanam, proof?

* What Gaudapada says is a proposition. 2973



IV) Like Duality of Rope Snake, is duality of waking and dream, in the Mind alone.

V) There is no world other than the Mind.
 What is the Pramanam?
VI) Gaudapada:

Anvaya

Vyatireka

Co — presence

Co - absence

VIl) How do you explain his reasoning?
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562) Chapter 3 - Karika No. 31 :

w r\.'h r[; |
n:rmanﬁh%na £d "ageTd |l 3- 3201

manodr§yamidarh dvaitarh yatkificitsacaracaram |
manaso hyamanibhave dvaitarh naivopalabhyate| | 3- 31|

Whatever that is perceived in this world-movable or immovable, is nothing but the
perceptions of the mind-is nothing but the mind. For, plurality is not perceived when
the mind is transcended. [3 - K- 31]
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563) Anvaya : Chapter 3 - Karika No. 31 :

S {2

il TEUaH, 32 aa¥ (3Tea) Aqezd
(Vafd) | e IEAENTE (i) B A o
Igd |

Anvayah
yatkificit sacaracaram idam dvaitam (asti) manodré§yam
(bhavati) | manasah amanibhave (sati) dvaitam na eva

upalabhyate ||

This duality, (consisting) of all that is moving and non-moving is a projection of the
mind. For, on the cessation of the mind duality is not at all perceived.
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Anvaya Vyatireka

a) Mind is - Duality is b) Mind is not, Duality is not
- Co-presence - Sushupti
- Jagrat — Full Mind - Vyatireka
- Svapna — Partial Mind - Co-absence
- Chitta Rupam, Vasana Rupam - Manaha Abavav, Nasti,
- Manaha Asti, Dvaitam Asti Dvaitam Nasti, Abavaha
- Clayis—Pot s - Clay is not Pot is not

* Existence of Pot depends on Clay.

* Existence of World depends on Mind.

Il) Mind alone lends existence to Dvaita Prapancha all the time.

* Without Mind, you can’t prove existence of the world or duality.
lll) Doubt :

* If 1 go to sleep, others experience the world.

e Other people’s mind are awake, hence they can talk of the world.
IV) In sleep, no other people exist for one in sleep.

* Mana - Dina Siddhi.

V) Without Pramanam, can’t establish Prameya Vastu.

2977




VI) Entire Drishya Prapancha is dependent on the observer
* Drishti — Srishti Vada

* No Srishti without Chaitanyam

* Srishti Drishti Vada (SDV) : Not true, only for Junior student.
VII) In Vaitatya Pakaranam, Chapter 2 :

2 Reasons

Gaudapada Shankara

| |
- Chapter 2 — Karika No. 6
- World not in the beginning or
end
- Hence world is Mithya
- | —Observer am Satyam

Drishyatvat, Jagat Mithya
World is seen, hence Mithya,
unreal

Atma — don’t see, hence real

Mandukya Upanishad :

ATETded T ToadTied TaATAsTT T | adavante ca yannasti vartamane'pi tattatha |
faaet: gwem: wearsfAaur sa «féar: || 6 || || vitathaih sadrsah santo'vitatha iva laksitah || 6 | |

That which is non-existent in the beginning and in the end, is necessarily so even in the
present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are
regarded as though real. [2 - K - 6] 2978




VIIl) Advaitins Argument :

a) Whatever is ever seen is never real (Objects).

b) Whatever is never seen, is ever existent and is ever real (Subject).
 What is never seen = Observer — subject.
* Observer = Ever Real.

c) What is ever seen = Observed objects are unreal.

* Objects / world are dependent on the observer to prove their existence.

d) Observer does not require any proof.

* Observer is self existent, self proven.

 Nobody says | require proof for my existence.
1X)

Anvaya Vyatireka

- Manasaha Satve, Dvaitasya - Amanasaha Abave Dvaiasya
Satyam Abava

X) Manasa Eva Dvaitasya Sattasya Karanam.
* Therefore Dvaitam = Mithya
* This is Gist of Karika No. 31.
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564) Bashyam : Chapter 3 - Karika No. 31 Starts

a_q% ﬁ - " m = f\o-%._
a4 T i 9ia=T | R TEraeTE SEETd |
e ﬁ '\ﬁ‘\‘\ [ iat (% =N\ _q'f

e N

AIHE @9 &9 I1d 91 G0 & Ad9eyad

TETOEE sadeaa<aiIcae: |

The proposition (Pratijna) is that, all the duality perceived as 'this' (Ildam Sarvam
Dvaitam), projected by that mind (Vikalpyamanena Tena Manasa Drsyam,
Manodrsyam) is nothing but the mind (Manah Iti), because when there is mind (Tad
Bhav), there is duality (Bhavat - Anvaya) and when there is no mind (Tad Abhave),
there is no duality (Abhavat - Vyatireka). When the mind indeed stops to be a mind
(Amanibhave), that is when the mind no longer functions (Mansah Hi Nirodhah),
either due to a temporary natural dissolution of the mind as in sleep (Susupte Layam
Gate, - or due to temporary artificial dissolution of the mind as in Nirvikalpaka
samadhi, etc) or (Va) due to permanent dissolution of the mind through Jnanam,
through clear understanding of Satya Atma and through detachment of the Mithya
mind (Viveka Darsana Abhyasavairagyam);

29
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Then (what happens is), like when the snake dissolves into the rope (Sarpe Rajjvam
Layam Gate Iva), there is no duality (Dvaitam Na Upalabyate) and because of the
absence of Dvaitam (iti Abhavat), the unreality of duality the Mithyatvam (Dvaitasya
Asattvam) is established (Siddham - logically also). That is the idea (iti Arthah).

1) Mano Drishyam :
* Duality perceived by the Mind.

 What type of Mind experiences Dvaitam?

Il) Vikalpya Manena :
 Mind itself is a projection by Atma.

)

Mind

Projected by Atma Mind projects Duality

IV) Projected Mind = Adhyasa Manaha.
= Dvaita Sarvam Drishyam

V) Entire world of duality is perceived by the projected Mind.
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V) Anumanam = Inference

Drishtanta Hetu
Example Reason
VlI)
Pratingya = Proposition
|
| |
Paksha Sadhyam

* Discussed in Chapter 2 — Verse 4 + 5.

VIIl) Dvaitam Manaha Eva — Duality is nothing but the Mind.

e No Dvaitam other than the Mind.

* Hence Dvaitam = Mithya.

1X) Ornaments = Gold
|
Do not exist separate from Gold
'
Ornaments are Mithya, Nama, Rupa
v
Ornaments have dependent existence
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X) Chandogya Upanishad :

IYT AFAFeT az[ﬁqug;r aq TEH‘*!T yatha somyaikena mrtpindena sarvam mrnmayam
faed a0 [9$RY ARTEA | vijfidtam syadvacarambhanam vikiro nimadheyam
AP cda I Il £.2.¢ | mrttiketyeva satyam || 6.1.4 | |

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

XI) Dvaitam does not exist separate from Mind.
* Dependent on its existence.
e Dvaitam = Mithya.
* 4 steps Logic.
XIl) Sarvam Dvaitam Manaha Eva, Pada Samanya Karanya Vakhyam = Pratingya
* Hetu : Beason
 Tad Bhavet, Tad Bavat
 Tad Abhave, Tad Abavat.
* When Mind is there = There is Duality
* No Mind = No Duality.
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XIll) Daily experience :
* Mind Aste — Class Asti
* Mind Abave — Class Nasti.
XIV) Gaudapada gives only Vyatireka, doesn’t give Anvaya.

 We have to supply Anvaya.
XV) 1%t Line : Anvaya Indirectly
e 2" Line : Vyatireka

XVI) Manasa Amanibhave
When Mind stops, it is called sleep, stops functioning, Mind merges into Karana

Shariram.
Amani Bava = Mind no more available as Mind.

XVII) _
Amani Bhava

|
- Vedantic dissolution

- Natural Dissolution for - Nirvikalpaka Samadhi
common man - Deliberate - Not going to sleep /
- Artificial dissolution by Samadhi
Yogi

\
|
Nirvikalpa Avastha
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* Vedanta never in favour of Yogic Samadhi.
XVIII) Vedantic Resolution :
* Keeping Pot in hand, resolve it merely by Mithya Jnanam.
* There is no such thing called Pot other than clay.
e Clay + Nama Rupa = Pot
* Pot =Nama Rupa
e Clay = Substance
Chandogya Upanishad :

IYT AFAFeT az[ﬁqug;r aq Irmr yatha somyaikena mrtpindena sarvam mrnmayam

IEES G FTIEimWWT TaFRY ALY || vijiidtam syadvicirambhanam vikaro namadheyam

AT T Il &.2.¥ | mrttiketyeva satyam | | 6.1.4 ||

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

* In the Mithya understanding, conclude — No Pot.
XIX) Sat Chit Ananda Brahman / Turiyam
N2

Substance, Karanam
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* Experiencing the World, understand there is no world, world = Mithya Nama Rupa,
Karyam.

Karanam Karyam

Satyam Mithya

* Jnanena Badaha
e Sushuptaya Layaha
* Yogena — Chitta Vrutti Nirodha.
* Mind becomes non-functional
XX) Triputi — Pramata (Knower)
— Pramanam (Instrument)
— Prameyam (Object)
* Does not work in Nirvikalpaka Avasthas.

XXI) Keep using the Pot, accept ETU [Experiencability (E), Transactability (T), Utility (U)] of
Pot.

* In spite of Experiencability (E), Transactability (T), Utility (U) — we say no such thing
as Pot, clay alone exists.

* Pot Nasti.

XXI1) Vedantin dissolves pot in the Mind inspite of Experiencability (E), Transactability (T),
Utility (U). 2986



XXIll) Manasa Amani bhava Nirodhe Bave Sati :

* Vedantic Bhava not yogic Samadhi.

* Nirodha Viveka Abhyasa Vairagyabham

e There are Yoga Sutra words used by Shankara.
XXIV) Message :

* Through Viveka Darshanam, Abhyasa (Repeatedly seeing the truth), there is no Mind
other than observer Chaitanyam.

* Mind = Rope Snake, Mithya.
XXV) Chaitanyam with Nama Rupa = Mind
= Jnana Adhyasa

e Chaitanyam with mind and sense organs = Artha Adhyasa.

XXVI)
Chaitanyam
|
| |
Artha Adhyasa Jnana Adhyasa
- Sense Organs + Mind + - Internal
External Objects (Nama / Rupa) + - Chaitanyam + Mind
Chaitanyam
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XXVII) Both not separate from Chaitanyam

XXVIII) Viveka Darshana, Abhyasa through Sravanam, Mananam, Nididhyasanam, Vairagyam
= Mithyatva Nishchaya.

XXIX) Indicator
|
| |
Attachment Detachment
- Because of Satyatva Buddhi - Anatma Mithyatva Nishchaya
- Adhyasa - Vairagyam
- Attribute reality to the world - Don’t attribute reality to the
world
- After demonetization
- Fake Rs 500 — no use
- Fake world no use
XXX) Gita :
- [ ~ -
A Ta HA: hU caficalam hi manah krsna
JHTT JFHag TH. | pramathi balavad drdham |
d(.-g“é '|:|'J;|g'\ T q::[\ tasyaham nigraham manye
AEIRA JE=h{H_ 1l &8-3% 1 vayoriva suduskaram || 6-34 | |




The mind verily is, O Krsna, restless, turbulent, strong and unyielding; | deem it quite (as)
difficult to control as the wind. [Chapter 6 — Verse 34]

%ﬁﬁqﬂa@%[ | Sribhagavan uvaca
Bqﬁilﬁ Héldlé asamsayam mahabaho
H-—I‘\l %f-\—?ué ~~HSH | mano durnigraharm calam |
SNRITEA d N G B2 abhyaséna tu kauntéya

QIFaUT -~ Jl@a Il &§-3x 1| vairagyéna ca grhyate || 6-35 | |

The blessed Lord said : O mighty-armed one, undoubtedly, the mind is difficult to control and
is restless; but, O son of Kunti, by practice, and by dispassion, it is restrained.

[Chapter 6 — Verse 35]

XXXI)

Through Pramanam

'

Torchlight

'

Discover Rope Snake = Rope

v

Don’t hit Rope Snake then
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XXXI1)

Atma Jnanena (Shastra Pramanam)

'

Dvaita Laya takes place

'

Mind resolved by Jnanam in waking

v

In Sleep Dvaitam Naiva Upalabyate — Natural Laya

* |n Waking by Jnanam, Dvaitam, Triputi, falsified, useful for Prarabda exhantion.

* Advaita Atma — revealor Consciousness alone exists.

XXXIIl) Because of Absence of Dvaitam — Nigamanam Dvaitasya Asatvam is established.

e Unreality of Duality has been established by logic — Yukti Pramanam.
* Previously done by Sruti Pramanam.
XXXIV) Sruti, Yukti, Anubhava establish Mithyatvam of Dvaita Prapancha.

* First, learn to remove Chaitanyam from the world as Paramartika Satyam, observer,
independently existing, changelessly existing, without birth, death, 6 modifications.

* Then easy to establish Mithyatvam of experienced duality as an appearance, dream
as well as Jagrat.
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XXXV) Anvayah :

g
qfehird GEU=NH. 33 s (3TRd) A-iezd
(FafeT) | HeE: I (@) g @ 9@
ST ||

Anvayah
yatkificit sacardcaram idarh dvaitam (asti) manodr$yarh
(bhavati) | manasah amanibhave (sati) dvaitam na eva

upalabhyate ||

This duality, (consisting) of all that is moving and non-moving is a projection of the mind. For,

on the cessation of the mind duality is not at all

perceived.

Revision : Karika No. 31

r\.-\ F |
uaman:ﬁwm £d Jaged 1l 3- 20

manodr$yamidarh dvaitarh yatkificitsacaracaram |

transcended. [3 - K - 31]

Whatever that is perceived in this world-movable or immovable, is nothing but the perceptions
of the mind-is nothing but the mind. For, plurality is not perceived when the mind is

1) Karika No. 23 : Commentary from karika No.

Il) Karika No. 23 :

24 - 31

A I Goaw GHT Sl |
27 giehgeh 9 IRrgald Aaed Il 3- 3l

bhiitato'bhditato vapi srjyaméne samé $rutih |
niscitarh yuktiyuktarh ca yattadbhavati netarat || 3-23 |




Both the views that the Creation is real and that it is unreal have been equally emphasised in
the Sruti. That which is supported by the Sruti declarations and corroborated by reason alone
is (the acceptable Truth) and not otherwise. [3 - K - 23]

Ill) Gaudapada :

a) Upanishad talks about creation of world out of Atma.
b)

It does not say

Real creation Unreal

- Like dream
- Seeming creation

IV) Gaudapada proves it is unreal — seeming — apparent creation like dream inspite of
Experiencability (E), Transactability (T), Utility (U).

V)

World is Mithya
|

Technique

| |
Sruti Yukti Anubhava

2992




Sruti :
a) Katho Upanishad :

AN i e
HAHdaHdod An 451 [hdd |
qeT: § qe] =i 7 3% A9 90T 1991

Manasai-vedam aptavyam, neha nanasti kincana,

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [l = | — 11]

b) Brihadaranyaka Upanishad : 5 times Neti Neti

O gOET IEET ®IH
TAT ATELAA STH:,

TAT JIUsSdIdehH, T2,
TATTAT=:, TAT JUSIHH,

nﬁ@?n:r
Hfpciaegdd & aT HET
Sreafa o o9 3=
3TATT HIEM:—ATT AT,
T EATTHATCGTT AcdadcaiH T,
3T ATHITHA—OcOEd HcAarArd;
Qo F TcOH, 9uTAY TcaH 1 61

tasya haitasya purusasya rupam |

yatha maharajanam vasah,

yvatha pandvavikam, yathendragopah,
yathagnyarcih, yatha pundarikam,
yatha sakrdvidyuttam;

sakrdvidyutteva ha va asya

srirbhavati ya evam veda;

athata adesah—neti neti,

na hyetasmaditi netyanyatparamasti;
atha namadheyam—satyasya satyamiti;
prana vai satyam, tesamesa satyam || 6 | |




The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool,
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now
therefore the description (of Brahman): ‘Not this, not this.” Because there is no other and more
appropriate description than this ‘Not this.” Now Its name: ‘The Truth of truth.” The vital force
is truth, and It is the Truth of that. [2 - 3 - 6]

c) Purusha Sukhtam :

TSR T & | TP g faeta | orajapas carat garbhe antah | ajayamino bahudhd vijayate
e IR qe A | AT TeRteefRy e 11| sy dhirgh parijanant] yonim| maricindrh padam icchanti vedhasal |

Prajapati (the Supreme Creator) moves inside the cosmic womb. (Though) unborn, He takes
birth in a variety of ways. The wise ones know His (real nature) as the origin (of the universe).
The (secondary) creators desire to attain the positions of Marichi and others. [Verse 21]

d) Sruti emphasizes observer consciousness, existence as real.

Chandogya Upanishad : 9 times Tat Tvam Asi

¥ 7 wSisf0aeIa g 99 dcicd @ e sa ya eso'nimaitadatmyamidam sarvam tatsatyam sa atma
deaAfl dadal 3T T v A1 e cafa) tattvamasi Svetaketo iti bhilya eva ma bhagavanvijiapayatuiti
T4 WA g 1 6. I tatha somyeti hovaca || 6.8.7 ||
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‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art,
O Svetaketu. [Svetaketu then said,] ‘Sir, please explain this to me again. ‘Yes, Somya, | will
explain again, replied his father. [6 - 8 - 7]

e All Mahavakyams.
VI) Yukti :
a) What is real can’t be negated by a Pramanam.

b) Yatu Satu Tatu Na Pramanena Badyate, Yatu Pramanena Badyate Tatu Mithya Sruti
Pramanam Badyate Srishti, Thata Jagat Bavitum Na Arhas.

VIl) a) Only seeming, apparent world, creation has come out.

b) Svapna arrives from waker, Jagrat arrives from Atma.

VIIl) Logical analysis — Yukti Pramanam :

a) Real creation can’t come out of Atma.
e Atma — Nirvikara and is Satyam.
e Satyam can only produce Mithya creation.
* There can’t be 2 Satya Vastus.

b) This is Concluded in Karika No. 31.

2995




Jagrat Mithya — Chapter 2

Anityatvat Drishyatvat

Gaudapada Shankara

d) Jagrat Mithya Svapna Vatu.
e This conclusion in Chapter 2 — taken from Chapter 3 — Verse 31
* Mano Drishyam, Idam Sarvam.
e) There is no Independent existence of the world.
* |t has to be proved by an observer, knowing principle.
f) Whatever is Drishyam, object, is not independently existent.
* An object to prove its existence requires a subject.
* Thisis given in Introduction to Mandukya Upanishad talk.

g) Imagine an object which can’t be seen by anyone at anytime.

Conclude

It is nonexistent It is the subject Consciousness
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h) Suppose such an object exists

e There will be no limitation in our assumption.
i) In empty class, to spike myself, | can say 100 students are there.
j) Law :

* Mana Dina Nyaya Siddhi.

* Existence presupposes knowability.

k) Knowability requires knower (Ahamkara)

*  Without knower, no knowability.

e  Without knower — no existence.

|) All objects depend on a knower for its existence.

e Stars not known today, can be known after 1000 years.

m) All objects are dependently existent on the knower.

n) Objects don’t have independent existence.

0) Sarvam Mano Drishyam — Mithya Manaha = Pramata = Knower
* Without Pramata — knower, Prameya can’t be proved.
p) In Sushupti Pramata is resolved, Prameya Resolved.

* Hence Prameya = Mithya
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IX) Manasa Amani Bhava = When Pramata looses Pramata status, Amani Bhava.
e Technical word used by Gaudapadacharya.
*  Mind becoming non mind.
* Unmani Bhava = Vasana
* Kshaya = Mano Nasha
X) Misconception :

* In the state of Moksha, Jnani is mindless, becomes puppet in the hands of the Lord,
has no freewill.

* Svatantra Aham is gone after you become Jnani.
* Becomes Paratantra Aham.
XI) In Moksha no physical destruction of Mind.

e Jnani has beautiful mind.

Gita :
A % =T Y 3 sl =T advesta sarvabhutanam
: 50T gq = maitrah karuna éva ca |

e A= nirmaméo nirahankarah

JH: 94 STHTI 22.23 1 samaduhkhasukhah ksami || 12.13 ||

He who hates no creature, who is friendly and compassionate to all, who is free from
attachment and egoism, balanced in pleasure and pain and forgiving... [Chapter 12 - Verse 13}




e 19 values of a Bhakta Jnani.
* Jnani —has compassionate mind.

* Jnani enjoys Jeevan Mukti with a beautiful Mind.

Xil)
Mano Nasha

'

Understanding Mind is only Empherical reality

'
Vyavaharika Satyam

v

Not absolute reality

v

Mithyatva Nishcyaya

XIlI) Mithya Shariram, Mind, Sense Organs, Prapancha, all continue after Jnanam.

XIV) Gita :

9 Frfa=saita naiva kificitkaromiti
ghl H<Ad d<diad. |
EER S UL R

MRAFN TS ATSIHT A || »k-< | asnan gacchan svapan svasan | |5-8] |

yukto manyéta tattvavit |

pasyai srnvan sprsan jighran




| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

L-lqb'—lr:-clv{i\rlc-dl@-—l\ pralapan visrjan grhnan

ST oaasia | unmisan nimisannapi |
Q'Wéfg indriyanindriyarthésu

T =T A1 w-2 1 vartanta iti dharayan | |5-9] |

Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move
among the sense objects. [Chapter 5 — Verse 9]

* Triputi — Pramata, Pramanam, Prameyam continues in Jagrat.
XV) Jnani understands :

* Triputi = Nama — Rupa

* Their truth is Paramartikam Brahma
XVI)

4 Synonyms

Badaha Mithyatva Nishchaya Abhasi Karanam Upa Mardanam

* Experientially Mind / world continue, understand they are Mithya. -



XVI1) Holding Pot / Using Pot / World say Pot — world not there.
XIX) Chandogya Upanishad :

IYT AFAFeT az[ﬁqug;r aq Irmr yatha somyaikena mrtpindena sarvam mrnmayam

IEES G FTIEimV-IRIBTUT TaFRY ALY || vijiidtam syadvicirambhanam vikaro namadheyam

AT T Il &.2.¥ | mrttiketyeva satyam || 6.1.4 ||

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

XX) Pamata / Pramanam / Prameyam

Pot / Akasha Substance

- Name - Clay
- Brahman

XXI) Brahma Sutra : Abhava Adhikaranam

Al TqATAH Wa‘: Nabhava upalabdheh

The non-existence (of eternal things) cannot be maintained; on account of (our)
consciousness (of them).[2 — 2 — 28]
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AYFITA 7 TAATIGA |

Vaidharmyaccha na svapnadivat

And on account of the difference in nature (in consciousness between the waking and the
dreaming state, the experience of the waking state) is not like dreams, etc., etc. [2 —2 — 29]

= T TATSTAASEr: |

Na bhavo’ nupalabdheh

The existence (of Samskaras or mental impressions) is not possible (according to the
Bauddhas), on account of the absence of perception (of external things). [2 — 2 — 30]

ErTorTshEc=aTr==—=x |

MHshanikatvacch a

And on account of the momentariness (of the Alayavijnana or ego-consciousness it cannot be
the abode of the Samskaras or mental impressions).[2 — 2 — 31]

TAUATIATA 2T |

Sarvathanupapattescha

And (as the Bauddha system is) illogical in every way (it cannot be accepted). [2 — 2 — 32]
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Jagat = Mithya

Mental Projection Not Mental Projection

- Kshanika Vigyana Vadi - Concluded

- We don’t accept
- Negaed in Brahma Sutra

XXII) Sometimes Vedantin compromises, we don’t accept world = Mental projection.

XXIll) Mandukya Upanishad :

o faeY & Sicafeet aquY o7 T |IUS: | || nanirodho na cotpattirna baddho na ca sadhakah |
o ﬂﬂ‘&gﬁ & HFd SCANT GIATAAT I 32 1l || na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.

This alone is the Supreme Truth. [2 - K - 32]

* Shankara = Jagrat = Mental projection.
XXIV) Tough portions of Brahma Sutra :
* Chapter 2 — 2"d Section
 Chapter 2 — 3 Section 2003




XXV) Vichara Sagara :
e Can Jagrat Prapancha be equated to Svapna Prapancha?
* Both Projections.
XXVI) Drishti Srishti Vada :
* There are equal.
e Dividha Satta Vada — equal
e Trivida Satta Vada — not equal.
XXVII) Shankara votes for Trividha Satta Vada and says Jagrat and Svapna are different.

« Commentary on Karika No. 23 over in Karika No. 31.
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565) Introduction to Chapter 3 - Karika No. 32 :

Fef JAHANTE: Sd S=Id-

How again (Katham Punah) does the mind get resolved (Amanibhavah). That is being
explained (iti Ucyate).

* Amani Bhava = Converting Mind into non-mind.
= Destruction of Mind.
 Mano Nasha = Negation of Mind.

* How to accomplish Mano Nashaha?
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566) Chapter 3 - Karika No. 32 :

AT, 7 Tgeqdd I |
SHAEAT el i, TTRRTE desed 13- R ||

atmasatyanubodhena, na sankalpayate yada |
amanastarm tada yati grahyabhave tadagraham || 3 - 32| |

When (the mind) does not bring forth any more of these imaginations because of the
knowledge of Truth, which is Atman (pure Consciousness), then it ceases to be mind,
and that (mind) becomes free from the idea of cognition for want of Objects-of-
cognition. [3 - K- 32]
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567) Anvaya : Chapter 3 - Karika No. 32 :

Hed{:

ISl SMCHEIGANE  (F9:) 9 Sge9dd
aqT (FA:) JAEAT AT | AR (| dg.
(H ) TTEH (FETA) I

Anvayah

yada atmasatyanubodhena (manah) na sankalpayate
tada (manah) amanastam yati | grahyabhave (sati) tad
(manah) agraham (bhavati) ||

By the knowledge of the Atma, which is the absolute reality when the mind does not
perceive (duality) then, (it) ceases to be the mind, (as it resolves). In the absence of
objects to be perceived it becomes a Non-perceiver (Thus there is no duality. In other
words mind looses mind status and attains Brahman status).
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I) Yogic Method :
e Dismantling wall = Dismantling Bricks
e Dismantling Mind = Dismantling thoughts.
II) Chitta Vrutti Nirodha, Nisheda thoughts gone, mind gone.
* Sitin Samadhi, practice, mind shrinks.
l1l) Last thought thoughted, next thought does not come, mind gone.
IV) Yoga Philosophy :

Dvaita Philosophy

| — Sakshi real Thought real, Satyam

- Satyam can’t be removed by
Jnanam

V) Vedanta :
* To negate Rope Snake — Mere Rope knowledge enough.
e Satyam — Mithya.
VI) To remove Mind, Prove Mind like Rope Snake is Mithya — Kalpitam, Anityam.

* Seer, observer, Atma real, Satyam Adhishtanam.
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VIl) Real Snake can’t be removed by knowledge of Rope.

* Only unreal snake can be removed by Rope knowledge.

VIII) Unreal thought world can be removed by Satya Sakshi Jnanam.

IX) Real Cobra will remove you, when you try to remove it.
X) Yoga Shastra :
e Dvaita Philosophy inspite of Nirvikalpa Samadhi.
e They say Dvaitam = Satyam
XI) I am real, thought real, don’t come to Advaitam.
XIl) For them Mind is Satyam, world is Satyam.
e Sarvam Satyam in Dvaita Philosophy.

* Mind Satyam, therefore keep removing it.

XIlI) Mind on destruction will only go to unmanifest condition, it can’t be destroyed.

XIV) Mano Nasha in Vedanta not by removing, stopping thoughts.
* Enquire into the truth of the Mind.
XV) World including Mind = Karyam.
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Kaivalya Upanishad :

Q_Elmm]ﬂﬁ g A Hﬁ%mﬁ] q etasmajjayate prano manah sarvendriyani ca |
d maﬁi’fﬁmq: qﬁﬁﬁ RS TR | 4|1 || kharh vayurjyotirapah prthivi viévasya dharini I 1511

From Him are born the Prana (life), the mind (Antahkarana), all the organs, the sky (Akasa), the
wind (Vayu), the fire (Jyotih), the water (Apah) and the earth (Prthivi) which supports all.
[Verse 15]

XVI) All Karyam
e Yathu Karyam, Nama Matram.
XVII) Chandogya Upanishad :

IYT AFAFeT az[ﬁqug;r aq Irmr yatha somyaikena mrtpindena sarvam mrnmayam

IEES G FTIEﬁWTUT TaFRY ALY || vijiidtam syadvicirambhanam vikaro namadheyam

ARFPAT @I Il 6.2.% | mrttiketyeva satyam || 6.1.4 ||

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

XVIII) World = Mind = Nama Rupa, Karyam
e Content of Mind, thought, Adhishtanam of Mind, thought = Chaitanya Atma.

* Content of object of thought = Chaitanyam. 3010



XIX) Pramata, Pramanam, Prameyam, Triputi = One Chaitanyam with Nama Rupa.
XX) Continue to handle pot, Triputi, Mind, thoughts.
* Know nothing called Pot, world.

* Understand no ornament, all gold.

XXI) 4 Features
|
| |
Atma Anatma

- Ekam - Anekam

- Sara - Asara

- Nityam - Anityam

- Satyam - Mithya, Asatyam

Allow Karyam, world to continue Understand Karanam Chaitanyam is

the truth

XXIl) Jnanena Mano Anityatva Nishchaya Eva Mano Nashaha
* Gaudapada says
e Atma Satya Anubodhena.
e Satyam behind Mind = Atma. 3011



* Na Sankalpayate yada.

 When Pramata is no more directing the Pramanam, everything resolves into Atma.

* Hence Jagat Mithyatva Nishchaya.
XXIll) Brihadaranyaka Upanishad : (Neti Neti)

o= & cdafaa srafa afgax
=AY 92aTa, dfieax saitsagara,
afeay sa¥ A, dfeax
SAIATHAHISTT, afEaT sa< Yo,
afEaT sa¥ HAdg, afEay sas
FTYRITA, dfeax a3 STt
HIATH AT

o~ =7

A, doahaT = g,

-~ ~

UUTATH, Acahed =k Hedlcd
dcaheT TYRAA, dcabed = TTATATATA?
e T AT T SHa TFATTTA?
H Y ATT AHATHT, 3I[ear = f& I,
3=t =5 & 2, 3vass = & asad,
ITEAr o =2ra, s safa; IS AaraTaY
FoT AT, STFATHAR/MHAATTH AT,
TAradal WoddHdcaialiad
alFcar AragdeaFar IassmrT i

=+

€

yatra hi dvaitamiva bhavati taditara

itaram pasyati, taditara itaramjighrati,
taditara itaram rasayate, taditara
itaramabhivadati, taditara itaram Srnoti,
taditara itaram manute, taditara itaram
spréati, taditara itaram vijanati;

yatra tvasya sarvamatmaivabhut,

tatkena kam pasyet, tatkena kam jighret,
tatkena kam rasayet, tatkena kamabhivadet,
tatkena kam $rnuyat, tatkena kam manvita
tatkena kam sprset, tatkena kam vijaniyat?
yenedam sarvam vijanati tam kena vijaniyat?
sa esa neti netyatma, agrhyo na hi grhyate,
asiryo na hi $iryate, asango na hi sajyate,
asito na vyathate, na risyati; vijhataramare
kena vijaniyat, ityuktanusasanasi maitreyi,
etavadare khalvamrtatvamiti

hoktva yajfiavalkyo vijahara || 15 ||




Because when there is duality, as it were, then one sees something, one smells something, one
tastes something, one speaks something, one hears something, one thinks something, one
touches something, one knows something. But when to the knower of Brahman everything
has become the Self, then what should one see and through what, what should one smell and
through what, what should one taste and through what, what should one speak and through
what, what should one hear and through what, what should one think and through what, what
should one touch and through what, what should one know and through what? Through what
should one know that owing to which all this is known? This self is That which has been
described as ‘Not this, not this. It is imperceptible, for It is never perceived; undecaying, for It
never decays; unattached, for It is never attached; unfettered—it never feels pain, and never
suffers injury. Through what, O Maitreyi, should one know the Knower? So you have got the
instruction, Maitreyl. This much indeed is (the means of) immortality, my dear. Saying this
Yajfia-valkya left. [4 - 5 - 15]

XXIV) Pramata, Pramanam, Prameyam = Jagat, available for experience rise from Atma,
resolve into Atma due to its Maya Shakti.

e This is the real truth of our world.

* This is Samyak Jnanam.
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Gita:

0 ?—raTﬂra '-Fia
\rl-*lqcxalrhﬂ\d-—u I

== "v‘la‘-'i\FITl

A 9T asaE=a: 1 /=%

maya tatamidam sarvam
jagadavyaktamartina |
matsthani sarvabhuatani

na caham tesvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

A = HEATH AT

9= H IR THAIH |

AT = e

HHATHT JAATETA: 11 -1 11

na ca matsthani bhatani
pasya mé yogamaisvaram |
bhuatabhrnna ca bhatastho

mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

XXV) If all not there, what is there?

Shunya Vadin

Advaitin

Nothing

Brahman
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Gita:

a9l foad amE:

anTE =g 9d: |
Em‘ﬁﬁf{ E@TSTC':
ISR 1| R-25 I

nasato vidyaté bhavah

nabhavo vidyate satah |
ubhayorapi drsto'ntah
tvanayostattvadarsibhih | | 2-16 | |

The unreal has no existence; there is no non-existence of the Real; the truth about both these
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

a1 ferzm FengaEi

T AT ST |

Tt AT AT

T =1 929dl g4 1l k-8 10

va nisa sarvabhutanam
tasyam jagarti samyami |
yasyam jagrati bhatani

sa nisa pasyato munéeh || 2-69 | |

That, which is night to all beings, in that the self-controlled man keeps awake; where all beings
are awake, that is the night for the Sage (Muni) who sees. [Chapter 2 — Verse 69]

* Advaita Atma was, is, ever will be = Amanibava 015




568) Bashyam : Chapter 3 - Karika No. 32 Starts

HTeHd HAHICAEE Jiihiad, “araiequl [N

AT Giahcdd Gcai” (3T- S-§-9-¥) I 2d: |
b\ MY bt

T ARG IRaga: STcHEcaTgae: |

Atma, oneself, alone is absolute Satyam (Atma Eva Satyam = Atmasatyam) like the clay
(Mrttikavat). "All modifications or products, are mere names arising out of one's
tongue (Vacarambhanam Vikaro Namadheyam), the clay alone is true (Mrttika Iti Eva
Satyam") says Chandogya Upanishad in 6-1-4 (iti Sruteh). The knowledge of reality of
Atma (Atma Satyanu Bodhah), which is in keeping (Anu Avabodhah) with the teaching
of sastra and Acarya (Tasya Sastra-acarya Upadesam, - when that cognition takes place
in the mind, then as a consequence of that knowledge, which envelopes everything,)
as nothing more remains to be thought about (Tena Sankalpya Abhavataya);

I) Atma Satya Anubodha :
* Realise Atma is the ultimate truth, ground of realization of Mithya jagan.

e Atma Eva Satyam = Anatma Mithya.

e Atma = Myself.
* |am the only Satya Vastu in creation = Turiyam Brahman. 3016



Il) Chandogya Upanishad :

IYT AFAFeT az[ﬁqug;r aq TEH‘*!T yatha somyaikena mrtpindena sarvam mrnmayam
faed a0 [9$RY ARTEA | vijfidtam syadvacarambhanam vikiro nimadheyam
AP cda I Il £.2.¢ | mrttiketyeva satyam || 6.1.4 | |

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

* Vikara = Jagat = Karyam = Nama Dheyam = Product = Mere Name in the tongue.
* Vacha Arambanam = Generated by the Tongue.
* World exists only in your tongue.
I1l) Mrittika Iti Eva Satyam Iti Sruti :
e Atma = Satyam, Avabodha = Truth.
V) What about the world
e Jagrat, Svapna, Sushupti — Waker, Dreamer, Sleeper are relative truth.
e Atma = Absolute truth.
V) True for Dreamer, Waker, Sleeper, not for Jnani Atma.
* Hence 2 truths — Relative, absolute.
V) Is Jagrat / Svapna real — unreal?
* Real for waker or dreamer not for Turiya Atma. 3017




e Jagrat for Dreamer — Nonexistent, unreal.

e Real w.r.t. Relevant observer = Relative reality.

 Atma = Unconditional, universal, eternally real.
e Absolutely real = Truth, Avabodha.
* Knowledge gained by Vedanta.
VIl) Yoga Shastra Sutra :
* In Nirvikalpa Samadhi, You Abide in the Atma.

AT T TFEASTEATH A1 3\

Then man abides in his real nature. [Sutra 3]

VIII) Advaitin :
e Also quotes this.

Yoga Advaitin

- Dvaita Atma - Advaita Atma

- Aneka Atma - Interpretation different

- | abide in my Atma, you in your - We all abide in one Atma =

- Infinite Atmas Moksha, Jeevan Mukti

- Each Atma all pervading, Chaitanya - One all pervading Atma alone exists

Svarupa - Resolution ground for all Jivas (Triputis)-o|

8




IX) Advaita Jnanam does not come through Nirvikalpaka Samadhi, a condition of the Mind.

* Jnanam comes from Guru, Shastra Upadesha — Sravanam / Mananam — through

Vedanta Vichara.

X) Advaita Jnanam is in Jagrat Avastha.

* How is it conveyed?

* Knowledge through — Vedanta Shastra, Acharya.

Atma Satyam Anu — Bodhaha

'

Prefix

569) Bashyam : Chapter 3 - Karika No. 32 continues

3 QST A GEETR, ST S

- : , N .
Y] GRAHS AT ARHRIS SHACATHHARTE i

eI

Y GeAAISTE TeuTihegaitdEegd: Il R
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The mind does not think about any object (Na Sankalpayate) just as fire does not burn
(Agneh Jvalanam Iva) in the absence of fuel (Dahya Abhave). So whenever this
happens (Yada = Yasminkale - when the mind does not think of any objects as they are
resolved into Atma), at that time (Tada = Tasminkale - When the mind is filled with
Atmajnanam) it is said 'the mind resolves’, or that 'the mind ceases to be mind'
(Amanastam = Amanobhavamm Yati), because it means (it Arthah), that the mind (Tat
Manah), free of any object to be cognized (Grahya Abave) becomes free from all
cognitions of duality other than cognition of oneself (Agraham = Grahana Vikalpana
Varjitam. - This is Amanibhavah).

Sankalpyam
|

Objective world

'

Prameya Prapancha is known through
Pramanam

Il) Prameyam Abavataya :
* Badaha, negated, not experientially absent.
lll) Mithyatva Abavat :
e Cognitively know they are factually non-existent.
* Have Experiencability (E), Transactability (T), Utility (U).
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* Inspite of Experiencability (E), Transactability (T), Utility (U), as good as nonexistent.
IV) Pramata — does not see Prameyam as real.

* Na Sankalpayate.
V) Brihadaranyaka Upanisahd : Madhu Brahmana

* All 3 legs of Triputi inter connected.

* Without objects — subject can’t be called subject.

* Without subject — objects can’t be called objects.

 When one is negated, others negated.
VI) Dahya Abhave :

* Fuel Abhave — oil Abhave, flame Abhava.

* Mind continues as long as there are objects for Pramanam.

 When objects are removed, mind can’t survive, goes to sleep.

VIl) Vedantic Meditation :
* Deliberately entertain Atma Akara Vrutti.
e Jvalanam — flame put off without oil.
e With thoughts, mind put off.

VIIl) Na Sankalpayate Yada Yasmin Kale :

 Whenever thoughts gone, Prameya is negated, Pramata, knower also dissolves.
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IX) Tada, Tasmin Kale
* Yasmin Kale Anavastham Amano Bavati.
* Mindlessness = Amanastham

X) Pramatru Abhava, negation of Pramata, Prameyam negated.

Xl) Mantra 7 :
Aled:9 o qfe:9a M nantahprajiam na bahihprajiam nobhayatah
¥ o 9aAeTdd o 931 A | prajiam na prajnanaghanam na prajiam naprajnam |

Wﬂﬂm adrsyamavyavaharyamagrahyamalaksanam
HRATTAIIG I TAF AT IR acintyamavyapadesyamekatmapratyayasaram
YIS Aed frawead prapaficopasamam santam Sivamadvaitam
9qd Aded T AT | @7F: || 7 || | caturtham manyante sa itmé sa vijfieyah || 7 ||

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7] 209




a) Na Antap Prajnam :

Teijasa of Dream state negated.

Dreamer = Knower of Dream world negated.

b) Na Bahish Prajnam :

Pramata, knower of waking world, waker negated.

c) Na Prajna Ghanam :

Knower of sleep state negated.

Relative knowers of 3 states negated.

When knowers gone, Prapanchas gone.

d) What remains alone is Shantam, Shivam, Advaitam — Turiyam = Amani Bhava Yati

Prapancha Upashamam takes place.
Prameyam — objects gone.

Pramata — Prameyam negated.

e) Grahya Abhava = Agrahyam

= Prameya Abhava

Prameya Abhave, Apramatrutvam.

= Amanastha
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XIl) Mind becomes Agrahyam = Non observer

| - Exist

'

- Mind = Nonobserver of Panchabuta Prapancha
- Apramat Bavati

XIll) Grahana Vivarna Varjitam :
* There is no Vikalpam, Division.
* Grahanam = Pramatru — Pramana — Prameya Grahanam.
* Turiyam is free from Division of Triputi.
e This is the way to do Mano Nasha.
* Mind is falsified through Atma Jnanam = Mano Nasha.
Revision :
Karika No. 32 — Bashyam :
I) Gaudapada establishes :
e Advaita Atma is not really a Karanam.
I1) Universe is not Karyam of Atma.

I1l) Jagrat Universe only appearing, Mithya, Dream.
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IV) If you say Atma = Karanam of Jagrat

And if Jagrat Prapancha = Mithya
Atma has Mithya Karanam status.
Atma is really not a Karanam.
It was, is, ever will be Advaita.

Truth of Universe = Advaita Atma.

Revision : Karika No. 32

|) Universe = Pramata + Prameyam

Pramata

Prameyam

Mind

Object

Both mutually dependent.

None has independent existence.

Without Pramata

Withotu Prameyam

- No Prameyam
- No Mind — No World

- No Pramata
- No World — No Mind

T

Karika No. 31

1

Karika No. 32
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Karika No. 31 Karika No. 32
- Manasa Amani Bhava Dvaitam | - Grahya Abave
Na Upalabyate - In Absence of the world, no
- In sleep — No Mind o world perceiver Mind.
- World starts from the Mind - No perceived, no perceiver.
- Mana Abava World Abava - No perceived, no perceiver.
- No perceiver, no world

1)

Pramata Prameyam

- Mutually dependent
- Not independent
- Hence Mithya

l1l) World = Mithya — Jagan Mithya
IV) Atma = Mithya Karanam for Mithya world.

* Since world Mithya, Atma = Akaranam, or Mithya Karanam.

V) Making

- Mind — Non Mind - World Non World
- World — No World - Mind becomes Non Mind
- Amani Bhava - Amani Bhava

3026



V1) Snake made non-snake

VIl) For both Pramata — Mind, Prameyam — world, there is one Adhistana Turiyam.

By torchlight.

Understand Adhishtana of Rope Snake = Rope.

By Adhishtana Jnanam, Snake made non Snake.

Silver made non silver } By Adhishtana Jnanam
Dreamer made non dreamer

Waker made Turiyam by Adhishtana knowledge of Turiyam.

VIIl) For Pramata, Pramanam, Prameyam there is one Adhishtana Atma.
IX) Karika No. 32 :

By discovering Adhishtana Turiya Atma, Mind becomes non mind.
Mind becomes Mithya.

World becomes Non world.

World becomes Mithya.

Akasha becomes non-Akasha

Vayu becomes Non-Vayu

All Mithya.
Experientially there only one Adhishtana Atma = Amani Bhava.
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X) Yogic Amanibhava different than Vedantic Amani Bhava.
Yoga :
 Remove thoughts — Sit without thought.

Vedanta:

* Keep Mind = Atma + Name / Form.

e Understanding = Amani Bhava.

* Look at world through Shastra.

* Understood world = Brahman + Nama Rupa.

* Itis Brahman appearing as Mithya — Nama Rupa Prapancha.
XI) Drk Drishya Viveka :

AR Wil Bl &4 A %’Eﬁﬂqﬁﬁﬁq\l asti bhati priyarit ritpan nima cetyarSa-paficakant,
A FEEd SFIEd adl SAH NIRe W || adyatrayaris brahma-riiparts jagad-ritpath tato dvayam. (20)

Every entity has five aspects - it is, it shines, it is dear, its name, and its form. The first three
belong to Reality and the latter two to the world. [Verse 20]

* World requires Pramana Vyapara.
Understand :
* No thought removal involved.

* Understanding requires Jnana Vrutti. o




e Shastra Acharya Upadesha.
XIl) Seeing the world, say no world.
* Keeping Pot — say no Pot.

* Keeping desk — Using desk, no desk, only wood.

* Seeing world, say No world.
XIll) Mundak Upanishad :

el a a0 J'L d | Q el THC & E@WW | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena
WW G J\'i d g E?-lal Q ﬁ-pd‘l‘j:l Q G T\‘(B 7090 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham 11 1111

Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back,
on the right, on the left. All this world is indeed the Supreme Brahman. [l = [ = 11]

* Whole thing is cognitive process of understanding.

XIV) Karika No. 32 :

* World negation, mind negation is matter of understanding.
e Chapter 3 —Karika No. 32
 Chapter 2 — Karika No. 32 — Allimportant

e Shankara lived 32 years

_
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Anvayah :

I : Anvayah

I MG (F:) 7 TgeTad yada atmasatyanubodhena (manah) na sankalpayate
aql (H:) SHAEAl qIfel | T (|Tcl) 9<_|| tada (manah) amanastam yati | grahyabhave (sati) tad
(F:) STEH_ (W) I (manah) agraham (bhavati) ||

By the knowledge of the Atma, which is the absolute reality when the mind does not perceive
(duality) then, (it) ceases to be the mind, (as it resolves). In the absence of objects to be
perceived it becomes a Non-perceiver (Thus there is no duality. In other words mind looses
mind status and attains Brahman status).

* Yada Atma Satyam Bodhena Manaha Na Sankalpayate Tada Amanstham Yati.
* Mind looses Mind status.

* Mind attains Brahman status.

 Manaha Amanastham yati.

* Grahya Abhavat Tatu Manaha Agraham Bavati

* Agrahyam = Non perceiver

 When perceived is negated, perceiver gets negated.
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570) Introduction to Chapter 3 - Karika No. 33 :

s _e

&d Bl TIHSHICHATY f[Sgead ? gfd 9=4d |

If the entire subject object Dvaitam (Yadi Idam Dvaitam) is Mithya, and not real (Asad),
by what means (Kena) the unborn Atma (Ajam Atmatattvaam) is known (Vibhudyate)
to you (Svam)? This is being explained.

1) If Triputi is negated, Pramata — Pramanam — Prameyam is negated as Mithya.
II) Advaita Atma alone is there without Triputi.
IIl) How can that Atma be ever known?

* Knowing requires Triputi.

V)
Knowing presupposes
|
| | | |
Knower Known Knowing instrument Knowing process
- Pramata - Prameyam - Karanam - Operation of
- Pramanam knowing
instrument
- Eye + Operation
of the eyes




V) How can Atma Tattvam be known without Triputi.

VI) Answer :
* Atma Jnanam does not require Triputi.

* Knower, known, knowing instrument, knowing process = Atma.

* Triputi is not required.
VII) Atma knows itself, by itself.
Karika No. 33 :

 Ajnena Ajam Vibudyate.
VIIl) Atma Bodha :

$||q$1|r|§1<.|1:|§ ER F|'|H:|'|?[ W | jnatrjnanajneyabhedah pare natmani vidyate,
|"’|q|"|"d,°|'l"®t‘|(°||ﬂ|t‘q('| (-GIQJ-IOI ad N 92 cidanandaikarupatvaddipyate svayameva hi l1 41 I

There are no distinctions such as, ‘knower’, ‘knowledge’ and ‘the object of knowledge’ in the
supreme Self. Since it is of the nature of homogenous Consciousness and Bliss, the Self has no
such distinctions within Itself. It shines by Itself. [Verse 41]

* Jnanatru, Jnanam, Jneya Bheda is not there in Turiya Atma Jnanam = Spiritual self.

IX) Pramata, Pramanam, Prameyam Triputi is not required for Atma.

* Triputi required for Anatma because it is not self evident.

* Anatma = Nonself revealing. 3032




X) Hall does not reveal itself.

* | have to operate the eyes to see and say, there is a hall.

Xl) To say | am in the hall here, no Pramanam needs to be operated.

XIlI) Without Pratyaksha, Pramana, before operating eyes, | know | am.

Keno Upanishad :

gfqaafafed Taagae fg fa<d

TTHAT fa=a 914 fa=ran fa<=dsgaq

h

Pratibodha-viditam matam amrtatvam hi vindate

Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [Il — 4]

XIll) Since Atma is self revealing no Pramana Vyapara is required for Atma.

* Therefore Triputi is not required.

* | am self evident, self revealing as | am.

 Atma Brahman is always available as | am.

XIV) Whatever is self revealing is always self revealing, eternally.

* In self knowledge, no self effort is required.

XV) Question :

* |f Atma = Brahman = Self revealing as | am, then why attend class? Shastram? Guru?
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XVI) Mundak Upanishad :

LEIES) TR HHEEIA WUIT E aqH RIEISEETE opa q | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena,

NTQJH g Jlbﬂd\mdlﬁ\gd W: Wﬁﬁm 192 tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham Il 121I

Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire
freedom from all desires, reflecting that nothing that is eternal can be gained by Karma. Let
him, in order to obtain the knowledge of the eternal, take sacrificial fuel (Samit) in his hands
and approach that preceptor alone who is well-versed in the Veda-s and is established in
Brahman. [| = Il — 12]

XVII) Answer :
* Upadesha Sahashri — Chapter 18
e Shastra not for revealing self.
* Need not reveal self.

XVIII) Katho Upanishad :

T 77 9 Wi T T8 1] AT TieT AT ||| Natatra suno bhati, na candra-tarakam nema vidyuto bhanti, kuto ‘yam agnih,

THT HTRTRANTIT 74| 797 MTAT Fafe faTie | W Tam-¢va bhantam anubhati sarvam tasya bhasa sarvam idam vibhati 1115
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The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and

much less this fire. When He shines, everything shines after him ; by His light, all these shine.
[Il=11—15]

XIX) For Atma, no Phala Vyapti required.

* Revealing process is called Vrutti Vyapti.

XX) |

= Atma == Anatma
'

Mixture

'
Mind, Body,
thoughts, emotions

XXI) I have superimposed attributes of Anatma on Atma.

* Limitations of Anatma, | claim as my limitations, attributes.
XXI1)  am Bramana, Vaishya, Shudra, male, female, rich, old... all Anatma.
XXIil) Our problem :

* Not non availability of Atma.

* Shastra meant to segregate, separate attributes of Anatma and hand it over to
Anatma.
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XXIV) Say | am, stop

Remove all limitations.
Height belongs to Sthula Shariram.
Emotions — Sukshma Shariram.

lgnorance — belongs to Karana Shariram.

XXV) Example :

Before Vacating house, dispose old things = Tyaga.

When attributes are transferred back to Anatma, left out is Atma.

Its always existing Atma which is already available as | am.

| say, | am and don’t add anything thereafter.
No biometric — Adhaar card.

| am limitless self evident I.

XXVI) Aham Brahma Asmi, not anything new.

It is only claiming an existing thing in the Universe, Sada Jagarati.

| — without any limitations = Brahman.
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XXVII) Shankara :
e Siddha Deshaha Tisyamat
* Yushmat Dharmo Nivartate
* Rajjvar Biharri Hi Yuktya
e Tat Tvam Asyadhi Shasanabihi

* Mahavakya does not reveal new |I.

e Retains old | - Removes Yushmat Dharma — Anatma Dharma.

e That requires Vrutti Vyapti.

e Aham Brahma Asmi Vrutti not to reveal new |I.

* |tis only to eliminate all Anatmall.

 Therefore don’t require Triputi for Atma.

XXVIIl) Aham Brahma Asmi eliminates all Anatma | brought out by Triputi — Ahamkara.
* Atma = Self evident.

XXIX) Keno Upanishad : Chapter 2 — Verse 4

gfqarafated gaagdac fg fa<d Pratibodha-viditam matam amrtatvam hi vindate

JTeaT fa<d a1 fa=mar fa rd‘dblj_dli ¥ Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [l — 4] s037




* In Every knowledge in the world | the Consciousness am there.

* Claim | am Consciousness without Sharira Trayam and their attributes.
* Insleep, | am there with self ignorance — Tamo Guna of Prakrti.
* Karika No. 33 — complicated verse peculiar Shloka.
XXX) Dvaitam is negated by what Pramanam?
 How will one know beginning less Atma?

 Answer is Karika No. 33
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571) Chapter 3 - Karika No. 33 :
SThCqRTS! S grAThTe SHEd |
SRS fFcareiFSt fSgead Il 3- R

akalpakamajarh jfianarh jiieyabhinnarh pracaksate |

brahmajfieyamajarh nityamajendjarh vibudhyate || 3 - 33|

The knowledge which is unborn and free from all imaginations is always inseparable
from the knowledge (Brahman). The immutable and the birthless Brahman is the sole
object of knowledge. And the birthless (Self) is known only by the birthless
(Knowledge) say (the wise) [3 - K - 33]
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572) Anvaya : Chapter 3 - Karika No. 33 :

r =13 I

(STEg:) STheTHH_ ST T I STHT=
oaed | 3 feicd (F) SeTeid
(afar) | (ATeh:) T STS fagead |

Anvayah

(brahmavidah) akalpakam ajarh jianarh jfieya abhinnam
pracaksate | ajarh nityarmh (jianarh) brahmajieyam
(bhavati) | (sadhakah) ajena ajarh vibudhyate ||

The birthless eternal (Atma), has Brahman as the object of knowledge. They declare
that (the Atma) is not different from (Brahman), the object of knowledge. (Hence) the
birthless consciousness is free from any superimposed division (like known knower
knowledge etc). The birthless Atma is known by the birthless (Atma - which means the
known, knower and the instrument of knowing are one only).

3(
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I) Ajnena Ajam Vibudyate — Janati :

* One knows Atma with the help of Atma.

* Knower, known, knowing instrument = Atma.
Il) Gist :

* In the beginning of spiritual Journey.

| am Atma | want to know Brahman
- Realiser - Object to be realised in future
- Knower - Known

f

Atma — Brahma Bheda Asti

I1l) Gita :

%q Qﬂédq&:’:l"l'ﬁq jhéyam yat tat pravaksyami
q\;s-][(q[aidqsg?-\[ i yajjhatvamrtam asnuté |
:31[:[11'."2&".!4?:[‘{ [= ) anadimat param brahma

= | H-(-p;”Hg-oqa i 22-23 1 na sat tannasad ucyaté || 13.13 | |

| will declare that, which has to be known, Knowing which one attains to immortality - The
Beginningless supreme Brahman, called neither being nor non-being. [Chapter 13 - Verse 137!




Lord Krishna :

| shall teach you Brahman which you have to know.

IV) Mandukya Upanishad : Mantra 2

4 TAdg dFEATIHAICHT dEH
HAISTATHT ITsared I 2 1l

sarvam hyetad brahmayamatma brahma
so 'yamatma catuspat || 2 | |

All this is verily Brahman. This Atman is Brahman. This Atman has four quarters (Parts).
[Mantra 2]

Paramatma = Must be known by me.

Knower — Known division exists initially.

Brahman

Atma

Jneyam

Jnanata

V) After Mahavakya :

Knower — known — one entity.

Tat Tvam Asi.

Don’t have to realise in Samadhi.
| am non-different from Brahman.

Knower — known — one and the same.
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V1) One Chaitanya Atma knows Chaitanya Brahman with the help of Chaitanyam.
* Knowing — not a process.
* Not to be known at a particular time.
* Itis always evident.
VIl) Without Chaitanyam, no knowledge.
VIil) Bottom line :
 Atma Jnanam = Claiming | am ever evident Atma without Triputi.
573) Bashyam : Chapter 3 - Karika No. 33 Starts

IHeTT, GaFeIEISTTd TaTe S STeEE 8
T SRR Sd Fedied SeIleg;: |

That which is free from any superimpositions and modifications (Akalpakam), free
from all divisions (Sarva Kalpana Varjitam) and therefore alone, is birthless (Atah Eva
Ajam), pure consciousness (Jnanam = Jnapti Matram), and is one with Brahman
(Brahmana Abhinnam), which was initially introduced as the object to be known
(Jneyena), which is revealed as the ultimate reality, myself, the sat vastu,

(Paramarthasata); so declare (Pracaksate = Kathayanti) the ones who know the vastu
(Brahmavidah).

3(

43




1) What is nature of Atma? Description of Atma?

a) Akalpakam :

Sarva Kalpana Varjita.

Kalpana = Division — in form of Triputi.
b) Chandogya Upanishad :

A F AT T AT @A AT
@ A1 &9 [afaaf@aer sfa aq@=
srorar fAfa=ma sfa 1 L.23.¢2 1

I ST ==ifar: @os: |

yo vai bhuma tatsukham nalpe sukhamasti bhimaiva
sukham bhuma tveva vijijiasitavya iti bhumanam
bhagavo vijijiiasaiti || 7.23.1 | |

| | iti trayovimsah khandah | |

Sanatkumara said: ‘That which is infinite is the

source of happiness. There is no happiness in

the finite. Happiness is only in the infinite. But one must try to understand what the infinite is/
Narada replied, ‘Sir, | want to clearly understand the infinite’. [7 - 23 - 1]

T AGCRYT AGGUNT AIGAT-IT §
AT TAICR AT UNTG ATl
deed 3 8 deHaAY Jeed

deAc] § 9 FReAIIAr0d Fid &
Afga afe a1 7 AT 1 w.lw.t |

yatra nanyatpasyati nanyacchrnoti nanyadvijanati sa
bhumatha yatranyatpasyatyanyacchrnotyanyadvijanati
tadalpam yo vai bhuma tadamrtamatha yadalpam
tanmartym sa bhagavah kasminpratisthita iti sve
mahimni yadi va na mahimniti || 7.24.1 ||
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Sanatkumara said: ‘Bhuma [the infinite] is that in which one sees nothing else, hears nothing
else, and knows [i.e., finds] nothing else. But alpa [the finite] is that in which one sees
something else, hears something else, and knows something else. That which is infinite is
immortal, and that which is finite is mortal.’ Narada asked, ‘Sir, what does bhima rest on?’
Sanatkumara replied, ‘It rests on its own power—or not even on that power [i.e., it depends
on nothing else]’. [7 - 24 - 1]

* Sarva Kalpana Varjitam = Akalpakam.
c) Ajaha Eva Ajam :
 Therefore, Birthless, Unborn, eternal.
d) Jnanam:
e Of the nature of pure knowledge, consciousness.

* Not objective knowledge through Karanams.

* Objective knowledge of form, sound — born — gone — fleeting.

* Eyes—Rupam, ears =Jnanam Shabda Jnanam.
* Pure Consciousness not subject to objective knowledge.
e Jnaptihi = Pure Consciousness.

e) Wise people — Brahma Vidaha — declare.

f) Self is identical with Brahman

* Brahman initially introduced as Jneyam, object to be known.
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Gita:

%q q-c1<4,|qg:q‘|'ﬁq jhéyam yat tat pravaksyami
q\;s1|(q|ﬂd4_|$:\i€-\| I yajjhatvamrtam asnuté |
B?{:[TT'E'J:I?:[I’ [= | anadimat param brahma

= Hﬂ?ll*{"lg‘d-la N 23-23 1} na sat tannasad ucyaté || 13.13 | |

| will declare that, which has to be known, Knowing which one attains to immortality - The
Beginningless supreme Brahman, called neither being nor non-being. [Chapter 13 - Verse 13]

g) To know this Birthless Atma, all Karma Yoga, Upasana Yoga, Jnana Yoga, Sravanam,
Mananam, Nididhyasanam — done.

h) Visualisation :
* There is Brahman, | have to know it.
* We say after 25 years :
| know Brahman, but | have not experienced it.
* | have made my mind thoughtless, waiting, Brahman not coming.
II) I am Brahman of the nature of self awareness.

* | have Anubava of Brahman all the time.
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I1l) Sadhanas are for removing attributes, transferred to myself.

 Don’t require any new experience.
IV) Brahmanaha Abhinnam :

* Jivais identical with Brahman.

 What type of Brahman?

* Initially presented as Jneyam Brahma, as though object is to be known.
V) Paramartataha:

* Revealed as the ultimate reality also.

* Paramartika Satyam — absolute reality, Karanam of the Universe.

VI1) Jiva = Maha Ashadu in self ignorance (MA) realizes | am Brahman, absolute reality.

Vi)

Jiva learns to own / claim

nature as
| | || | |
- Division less - Birthless - Formless - Nature of - Non
- Triputi less Consciousness different
knowledge from
Brahman
(Ultimate

reality)
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VIIl) Brahma Anubhava is always available as self awareness.

1X)
Awareness Body — Mind — World
- Consciousness - Panchabutas
- Independently existing - Inert Dependently existing
- Higher nature - Lower nature

f

Have this Viveka

X) Atma — Self — Consciousness divisionless — Birthless — Triputiless is non different from
Brahman — Paramatma — Karanam of Universe, ultimate reality, eternal.
Xl) Hence Aikyam possible.

* Iti Vidyate.

* This oneness is understood clearly.
XIl) Question :

* How do we know pure Consciousness is birthless, eternal?

* This is the problem.
XIll) Science :

* Brain dies, consciousness — Chale Gaya, Gayi.

* Upanishad says — this is misconception. 2048



XIV) Consciousness is not product — Karyam of Brain.

* |tis eternal cause of Universe.
XV) Brihadaranyaka Upanishad :

Jed deod TaATATTT
AaSATaa ded T AATATIO,

yadvai tanna vijanati
vijananvai tanna vijanati,

na hi vijiaturvijnaterviparilopo
vidyate'vinasitvan;

na tu taddvitiyamasti
tato'nyadvibhaktam
yadvijaniyat || 30 ||

That it does not know in that state is because, although knowing then, it does not know; for
the knower’s function of knowing can never be lost, because it is immortal. But there is not
that second thing separate from it which it can know. [4 - 3 - 30]

XVI) Consciousness of knower — individual of Jivatma = Vijnyata.

e What is Consciousness?

* Mystery for modern science.
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XVII) Assumption in Science :

Consciousness = Temporary Phenomena happening in the brain.
Product of the brain cells, neurons, noneternal.
As long as brain is functional, consciousness will be produced.

Vijnatihi = Consciousness.

XVIIl) Vedanta :

Consciousness of Jivatma — individual Viparilopaha (Never ends) Na Vidyate.

Even after death of Brain, Consciousness continues to exist.

That Consciousness does not manifest, not available for transactions like in sleep.

XIX) Consciousness is not a part, product, property of the body, mind.

It is an independent function pervades, enlivens the brain.

Consciousness is not limited by the boundary of body / Mind.

Consciousness continues to exist even when Brain collapses.

Surviving consciousness is not available, accessible not because it is not there.

Consciousness has no medium for transaction / manifestation.
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XX) a)

Light Hand

|
- Light is manifested by the

Hand
- Light is visible

b) Remove the hand

e Light becomes unmanifest not non existent in the place where hand was there.
c) On Removing hand, light continues to be there but not manifest.
d) Non manifestation not nonexistence.
e) When Brain dies, consciousness becomes unmanifest not non-existent.
f) Brain is the manufacturing factory.

* Brain like bulb being plugged into Electricity / Consciousness.
g) Consciousness is eternal, always exists.

e Lights up when Mind rises up.

* Consciousness, awareness becomes manifest.

* We don’t know now manifestation takes place.
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XXI) Jnanate Chaitanyasa Viparilopaha Nashaha Agni Ushnavatu.
* Like the heat of the fire is eternal.

* Consciousness is always there in the world but 5 sense organs can’t perceive it.

It is in Consciousness world

Manifests Unmanifests

e At macro level.
574) Bashyam : Chapter 3 - Karika No. 33 Continues

A R RegRemafiaReNt R svgsmEg
AT, SR (§-3-3-%-¢) “Ted FHe~d e
([d-3-3-¢) FCAG, fera: |
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Just as, the heat of the fire, which is its nature is always there (Agneh Usnavat), so also
‘The consciousness (Vijnateh) of the conscious person, the knower, (Vijnatuh) does
not end at any time’ (“Viparilopah Na Hi Vidyate”) says Brihadaranyaka Upanishad (4-
3-30), ‘Brahma Svarupam is Ananda and consciousness’ (‘Vijnanamanandam Brahma”
- Says Brihadaranyaka Upanishad (3-9-28), ‘Brahman consciousness is the absolute
reality, knowledge and limitlessness’ (“Satyam Jnanam Anantam Brahma” - Says
Taittriya Upanishad 2 - 1); Such Srutis are there (ityadi Srutibhyah).

I) Brihadaranyaka Upanishad :

IASd dood UATA UTAA
deeT Toafa, =7 &

ascesefaaRadr AeaasfaariRicarst |

T I deafadraAtEa
ddIssaIadAsFd JcaAd 1l W3

yadvai tanna pasyati pasyanvai

tanna pasyati, na hi
drasturdrsterviparilopo vidyate'vinasitvan |
na tu taddvitiyamasti

tato'nyadvibhaktam yatpasyet || 23 | |

That it does not see in that state is because, although seeing then, it does not see; for the
vision of the witnhess can never be lost, because it is immortal. But there is not that second

thing separate from it which it can see. [4 - 3 - 23]

* Viparilopaha.
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Il) Complex Verse :

Chaitanyam — Svarupa Jnanam

4 Descriptions of Atma

- Ajam Birthless - Jnanam - One with - Akalpakam
- Ajam Jnanam - Nature of Brahman divisionless
Abinnam Bavati Consciousness, - Brahma Jneyam - Without Triputi
awareness, Bavati
knowledge “l am” - Brahman =
Ultimate object
to be known
)
Jnanam
|
| |
Vrutti Jnanam Svarupa Jnanam
| |
- Knowledge of objects - Knowledge of subject
- Arises when we operate a - All the time exists, beyond time exists
Pramanam, Mind or sense organs - Beginningless, endless, birthless
- Jatam Jnanam - Ajam Jnanam
- Material knowledge - Spiritual knowledge

- Arises through Vedanta Pramanam
- Also Vrutti Jnanam but called Svarupa
Jnanam




IV) Atma Svarupam = Svarupa Jnanam
= Nature of self is Ajam, Birthless.

V) Pure Consciousness is nondifferent from thing to be known by the seeker.

V1)

VIl) What is the Pramanam, instrument used to know Atma.

Pure Consciousness = Jneyam, Jnanata, Pramanam.

Jneya Abhinnam.

Atma wants to know Brahman

'

Brahman is non different from Atma, identical

with Atma

\ 4

Therefore Atma wants to know itself, Atma

Atma = Pramata
Atma = Prameyam

Atma = Pramanam
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VIll) Gita :

aa:l'lﬁﬂ'i' o&a] E'I%fi brahmarpanam brahma havih
éﬂ:ﬂiﬁ' He9 44| brahmagnau brahmana hutam |
EI‘{I]E[ G EIGS | brahmaiva téna gantavyam
agqa—,_ﬁ"{:[m'fﬁﬂ'[ Il ¥-¥ Il || brahma karma samadhina | |4-24] |

Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings;
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached
by him who always sees Brahman in all actions. [Chapter 4 — Verse 24]

IX) Ajena Ajam Vibudyate :
* Beginningless consciousness knows beginningless consciousness with instrument of
beginningless Consciousness.

* In Atma Jnanam, Brahman — Jnanam — Pramata, Prameyam, Pramanam are one and
the same.

* Ajena Ajam Vibudyate.

X) Shankara gives Sruti support to prove Atma wants to know Brahman.
* Atma = Eternal Consciousness.
* Brahman also = Eternal Consciousness.

» Self revealing Karika — Chapter 3 — Karika No. 33 very important. .




XI) Atma = | — Myself
* | am of the nature of eternal Consciousness.
* Brahman also is nature of eternal Consciousness.
* Whatis Pramanam?

XIl) Brihadaranyaka Upanishad :

A deol AT T yadvai tanna pasyati pasyanvai

doad 9T, =7 T& tanna pasyati, na hi

gsesefaaRaTar fAeaasf@arRicarst | || drasturdrsterviparilopo vidyate'vinasitvan |
A O deefaduAtEa na tu taddvitiyamasti

SaTssaeiasiera TaeaAT I 3 | tato'nyadvibhaktam yatpasyet || 23 ||

That it does not see in that state is because, although seeing then, it does not see; for the
vision of the witness can never be lost, because it is immortal. But there is not that second
thing separate from it which it can see. [4 - 3 - 23]

* Svayam Jyoti Bramana.

* Atma = Knows consciousness is never ending, eternal consciousness.
* Vinatuhu = Atmanaha.

* Vijnatehe = Chaitanyasya

* Viparilopoha — Nashaha — Badaha — Nasti.
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* There is no destruction of Consciousness, hence birthless, deathless, beginningless,

endless Consciousness.

e There is no end to oneself as Consciousness the Atma.

Xill) Example :
* Like Agni Ushnavatu

* Heat of fire does not end.

e Can’t have fire without heat.

* Heat always with fire.

e Chaitanyam is always with Atma, myself.

e Eternity of Atma Chaitanyam established.

XIV) Vijnanam Anandam Brahma :

* Eternity of Brahma Chaitanyam established.

Brahman is of the Nature of

Anandam

Vigyanam

Happiness

Consciousness

* Vijnanam Brahma = Brahman is of the nature of Consciousness, awareness.

| alone Am — ultimate truth.
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XV) Taittriya Upanishad :

3 FEAAGr=ATd 93H | dGWIs3FdT || Om brahmavidapnoti param | tadesa'bhukta |
T FAHAd JeH7 | satyam jiianamanantam brahma |

a1 3¢ [fed e A QA | yo veda nihitam guhayam parame vyoman |
AlsAT FAH, FHATHE | so'snute sarvan kamansaha |

sEH0T AaRaata n ¢ brahmana vipasciteti || 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

* Brahman =Jnanam
* Jnanam = Ananda / Anantha

e Brahman = Ananantha

Atma Chaitanyam Brahma Chaitanyam

Is eternal Is eternal

Both Atma and Brahman are one +
same Consciousness
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XVI) Jneya Abhinnam Itya Hi Srutibyaha :

Since atma = Eternal Consciousness, Brahman = Eternal Consciousness when Atma

wants to know Brahman, it means eternal Consciousness wants to know eternal
Consciousness.

575) Bashyam : Chapter 3 - Karika No. 33 Continues

e faRu 7@ 9 9E9 F afeg
aﬁliwmwamﬁlqﬁﬁq\l AHICHETEYUTT
TS QAT €aaHd [Agead SavTeaid |

eaTRREEEY 39 Gl Mo a e
STT-aCHYEd 3ca: 1| 33 1|

The knowledge, the object of which, is Brahman (Jneyam Brahma), is but another
description of Atmatattvam (Tasyaiva Visesanam). That is, Brahman to be known is
non-separate from the knowledge of Atmatattvam (Yasya Svasya Tad Idam Brahma
Jneyam) just as heat is non-separate from fire (Ausnyasya Iva Agnivat Abhinnam
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Therefore (Tena - pure consciousness being) the nature of the unborn Atma,
(Atmasvarupena Ajena - neither sastra Pramanam nor vritti Jnanam is needed to know
it). The unborn object (Ajam Jneyam) of knowledge (Jnanena), the Atma (Atmatattvam
- which is brahma Tattvam) reveals itself (Svayameva Vibudhyate = Avagacchati), by
means of the knowledge (Jnanena) of the unborn Atma (Ajena) which is the very
nature of Atma (Atma — Svarupena). It means (iti Arthah) just as in the case of the sun
(Savita Iva), which being of the nature of continuous light (Nitya Prakasa Svarupa - it
does not require any instrument to illumine itself - so also in the case of Atma), Atma
Svarupa itself being one changeless, undifferentiated (Ekarasa Ghanatvat), eternal
consciousness (Nitya Vijnanam) it does not need any other instrument of knowledge
to illumine it (Na Jnanantaram Apaksate).

1) 3rd Quarter — 2" - Line :
e Tas Esha Viseshanam
* Ajena Ajam = Atma Tattvam
II) Another description of Atma = Brahma Jneyam.
* Brahma Jneyam Yasya Tadidam.
l1l) Atma Brahman as object of knowledge to be known when Atma is a spiritual seeker Jiva.
IV) Brahma Sutra : Chapter 1 — 1%t Sutra

TATAT FTETAATHT | Athato Brahmajijnasa |

Hence (is to be undertaken) thereafter a deliberation on Brahman. [| — | — 1] 2061




* | have a desire to know Brahman.
 Brahman is desired to be known by that Atma.
V) Until Mahavakya functions, Jiva continues to seek Brahman.
V1) Brahman is something to be known by me, realized by me.
VIl) There is intense anxiety also — when am | going to know Brahman.
VIII) Until Mahavakya does its job or functions in a persons mind, Tat Brahma Tvam Asi.
IX) Then seeker says :
* | need not know Brahman.
* Brahman not a knowable object in creation.
* Brahman = Very subject, thinker.
e Until then Brahman = Jneyam.
X) Aushanyasya lva Agnivat Abhinnam :
* Heat of fire is identical with fire.
Xl) Consciousness is identical with Brahman, non different from Brahman.
* Just as heat is non-different from Brahman
* Heat can’t be separated from fire.

X11) Consciousness can’t be separated from Brahman, Abinnam 39 quarter is over.
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X111) 4th Quarter : Bottom Line of Shloka

* |n Atma Jnanam knower — known — instrument difference is not there.
* They are all the same Atma / Brahman.
XIV) Atma Bodha :

g‘llqgldg\'lqﬁa: EI\I H’Wﬁ[ ]%ﬂf-\[ | jnatrjnanajneyabhedah pare natmani vidyate,
|(-\c|d\|.-|.-‘aq3¢\q(q|atqa (-qqﬁcl ad N 92 cidanandaikarupatvaddipyate svayameva hi Il 41 II

There are no distinctions such as, ‘knower’, ‘knowledge’ and ‘the object of knowledge’ in the

supreme Self. Since it is of the nature of homogenous Consciousness and Bliss, the Self has no
such distinctions within Itself. It shines by Itself. [Verse 41]

XV) Because of this reason, knower = Atma Chaitanyam.
 Known = Brahman = Eternal Chaitanyam.
XVI) Atma Svaruphe Ajena Jnanena :

* With help of instrument which is eternal consciousness, Atma is realized.
XVIl) Don’t require Vrutti Jnanam to illumine Atma.

e Vrutti Jnanam is required to illumine Anatma.
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XIX) Dakshinamurthi Stotram :

AAEoE el TUT FEET TSR

A IJET T TECAOT SaRT fg: Feed |
AR T WA W ATHAET ST
TEH A TEHAY FAH 35S A G GO 1l

nanacchidra ghatodara sthita mahadipa prabhabhasvaram
jianam yasya tu caksuradikarana dvara bahih spandate |
janamiti tameva bhantamanubhatyetatsamastam jagat

tasmai $ri gurumdrtaye nama idam Sri daksinamartaye || 4 ||

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence) As the Light of a Great Lamp Situated Inside a Pitcher having Many Holes,
Shine Outwards, similarly, the Knowledge of That Only (i.e. Atman) Throb Outwards through
our Eyes and Other Sense Organs, "I Know", He Alone Shining (i.e Atman), This Entire World
Shines.. Salutations to Him, the Personification of Our Inner Guru Who Awakens This
Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 4]

Prabhabhasvaram

World of Objects

Vrutti has to pervade objects
Knower, known, instrument
involve

Wall shines with Vrutti

Wall = Jadam, Anatma

|
Atma

Triputi not involved

Vrutti not involved
Consciousness is self evident
Vrutti
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XX) Vrutti Jnanam has to illumine Jada Vruksha.

* EveryJada Anatma is illumined by Vrutti.

e Vrutti need not illumine Atma which is identical with Brahman.

XXI) Svarupa Jnanam itself is there in the form of existent, consciousness, spiritual being.
XXII) Sun illumines Moon
* Moon has borrowed light.
* Moon illumines earth.
e Earth does not have original light.
* Moon need not illuminate the Sun which has original light.
XXI11) Chidabhasa has to illumine the world, need not illumine Sakshat Chit.
XXIV) Ajam Jnanam Atma / Brahman / Tattvam = Jneyam
XXV) Brahman you want to know Svayam Eva Avagachhati.
e By itself excludes all Pramanam.

* Without requiring any Pramanam it is self evident consciousness.

* No Pramanam reveals Atma or Brahman.

XXVI) If Pramanam reveals Brahman, it will become Prameyam.
* Brahman = Aprameyam.
* How can Aprameya Brahman be revealed.
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XXVII) Satyam Eva Vibudyate :
* Without needing any Pramanam, it reveals itself.
* World illumined by Vrutti Jnanam.
* Atma reveals itself.

XXVIII) Upanishad Pramanam reveals Brahman.

XXIX) Brahma Sutra : Chapter 1 — Sutra 3

-

= < | Sastrayonitvat |

(Brahman is not known from any other source), since the
scriptures are the valid means of Its knowledge.[l — | — 3]

e Shastram = Yoni — Womb — Holding.
* Brahman = Pramanam
XXX) Brihadaranyaka Upanishad :
e Brahman called Apaupanishadam Brahma.

e Upanishad Pramana Matram, Vedyam = Aupanishadam.
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XXXI) Apyayantu Mamangani — Shanti Mantra :

3o I HHTHTI AT
%ﬂﬂﬂ%ﬁmﬂma sl g

om apyayantu mamangani vakpranascaksuh
srotramatho balamindriyani ca sarvani.

sarvam brahmopanisadam m&’ham brahma
nirakuryam ma ma brahma

nirakaroda nirakaranamastva niradkaranam me’stu.
tadatmani nirate ya upanisatsu dharmaste

mayi santu te mayi santu.

om $antih santih santih..

May my limbs, speech, prana (vital air) eye, ear, strength of all my senses grow vigorous. All
(everything) is the Brahman of the Upanishad-s. May | never deny the Brahman. May the
Brahman never spurn me. May there be no denial of the Brahman. May there be no spurning
by the Brahman. Let all the virtues recited by the Upanishad-s repose in me delighting in the
Atman! May they in me repose! Om Peace! Peace! Peace!

e Vrutti Jnanam not meant for revealing Brahman.

XXXIl) Gita Bashyam :

* Any Pramanam need not reveal Atma.

e Atmais always evident as | am.
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 Why any body should reveal that.
XXXIIl) Dakshinamurthi Stotram :

e Jagrat Svapna Sushupti Adishu.

* Atma is always available.

* |t need not be revealed.

* Atma / Brahman is always revealed as | am.

e Svayam Prakasha Chaitanyam.
XXXIV) Vrutti Jnanam need not reveal Brahman.
XXXV) How Upanishad is Pramanam for Brahman?
XXXVI) Upadesha Sahashri :

* Upanishad Pramanam is to negate whatever attribute we add after | am.

XXXVII) We never stop after | am.

* We always glorify ourselves.

XXXVIII) All attributes added together after | am = Jeeva Bhava.

* To eliminate all attributes which are Vrutti Jnana Adhyasa, Agyanam, we use
Upanishad.

 Nivaranartha — Natu Atma Pakarnarthaha.
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XXXIX) Upadesha Sahashri : Chapter 18 — Verse 4

fagramfemgmgat fafteas |
e axafanfiared: 1 9 |

Siddhadevahamityasmadyusmaddharmo nisidhyate |

rajjvamivahidhiryuktya tattvamityadisasanaih | | 18.4 ||

Just as the idea of a snake is negated from a rope (in a rope-snake), so, everything of the

nature of the non-self is negated from the eternally existing self implied by the word ‘i’, on the

evidence of the Sruti's ‘Thou art that’ etc., in which the implied meanings of the words have
been ascertained by reasoning (And the scripture). [Chapter 18 - Verse 4]

XXXX) Brahman revealed as an eliminating attribute definition.

Example :

What you add after | am has to be eliminated.

He is blad

He is Brahman

Bottle is empty

Has no Hair

Does not have 3 Shariram

Positive word

XXXXI) Brahman = Nirguna Nirvisesha Nirdharmantaram Aham Asmi

Vrutti Jnanam is for Adhyasa Nivritti not for knowing, experiencing, new thing.

If we experience anything it will be new thing Anatma.

* Ajena Ajam Vibudyate.
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XXXXIl) No Pramanam is required for revelation of Atma (Phala Vyapti)

* Only required for elimination of Anatma = Vrutti Vyapti is required.

Technical

No Phaa Vyapti required Vrutti Vyapti is required

| |

To reveal Brahman To eliminate Anatma

XXXXII) Next Question :
* |f Atma knows itself by itself, when will it happen.
Answer :
a) Light reveals itself by itself all the time otherwise not called light.
b) Mike is revealed by light.
* | know mike is there, body is there, mind is there, world is there.
* | don’t need any light to reveal myself.
* |—Atma—knows there is lamp or light.
c) Light reveals itself by itself all the time.
e Light = Self luminous entity, ever luminous.

d) Atma does not reveal itself at a particular time but all the time, in all Avasthas.

* | need not wait for Vidya.

* Before Vidya Atma is available, after Avidya elimination Atma is available.
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f)

g)

Expression | am

Not time specific event

Reveals itself all the time

Study
|
| |
- Not for revelation - But for elimination

- Jnana Sanyasa

- Jnana Adhyasa Nivritti

- Jeeva Bhava Sanyasartham =
Vrutti Jnanam

Jiva Bhava

Jivati

Mriyate

Jayate

Mriyate

- Belongs to Anatma
- Anatma has Jiva Bhava
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h) | don’t have this Jeeva Bhava requires Vrutti Jnanam.
* Sayit, meanit.
i) Gaining knowledge does not take time.

j)

Nididhyasanam is to remove 4
expressions of Jiva Bhava

Ahamkara Mamakara Raaga Dvesha

My son not all right

k) Jeevan Mukti depends on dropping 4 powerful expressions of Jeeva Bhava, Dushta
Chatushtayam.

* Aham Brahma Asmi — becomes lip service, if 4 not removed from my Mind.

* Body Abhimana, Samsara continues with Aham Brahma Asmi.

|) Brahma Bava must displace 4 Dushta Chatushtayam.
* Purpose of Nididhyasanam :
Only to displace 4.

* Knowledge requires just Sravanam.

e Viparita Bhavana Nivritti done by Nididhyasanam.

 Aham - Mama - Raaga — Dvesha Nivritti.
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m) Whenever emotionally disturbed check if any of 4 has attacked your mind.

n) Gita:

S G2 e | -2 L 1 5 | indriyasyéndriyasyarthé
IETE 1 S TETar | ragadvésau vyavasthitau |
azﬁ'ﬁ ISTHEHTP T35 tayorna vasam agacchét
= [ [ == . .
Al S 9141 Il 3-3% Il || tau hyasya paripanthinau || 3-34 ||

Attachment and aversion for the objects of the senses abide in the senses; let none come
under their sway; for, they are his foes. [Chapter 3 — Verse 34]

o) Future Anxiety — | am getting old, daughter — who will take care? Raaga (Mamakara +
Ahamkara).

e Samsara comes from only 4 — Dushta Chatushtayam.
p) Maximum Nididhyasanam not for Aham Brahma Asmi but for Viparita Bavana Nivrutti.
XXXXIV) Atma knowing itself is not in time.

* Nitya Prakasha Svarupa lva Savita.

* Sun does not reveal itself on Makara Sankranti day.

* Reveals all the time.
XXXXV) Atma reveals itself all the time.

* What covers Atma is Dushta Chatustayam = Samsara. 3073




XXXXVI) Nitya Vigyanena Eva Eka Rasa Ghana Vatu :
e Solid unmixed with anything.

 Eka Ghana Iva.

e Sajatiya, Vijatiya, Svagata Bheda Rahita Atma.

e Eternal Consciousness is without any division.
* Nityam — Divisionless Atma.
XXXXVII) Jnanantara Na Apekshate :
* Does not require Vrutti or Svarupa Jnanam to reveal it.
* Not Vrutti based Jnanam.
XXXXVIIl) Ajena Sadaka Ajena Ajam Vibudyate :

e Eternal Atma knows eternal Chaitanyam with the help of eternal instrument.
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