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576) Introduction to Chapter 3 - Karika No. 34 :

mwm
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It has been stated before (iti Uktam) that by gaining through Sastra and Acarya
Upadesah (Anubodhena), the knowledge of the reality called Atma (Satyatma), the
mind (Manah) no longer entertains the idea of division, as it has withdrawn thinking
about any other external objects (Sankalpam Akurvat), as it has negated all external
objects as Mithya (Bahya Visaya Abhave - Therefore) the mind becomes peaceful with
enlightenment (Prasantam = Nigrhitam = Niruddham Bhavati), like the fire from which
fuel has been withdrawn (Nirindhana - Agnivat). And in this manner (Evam Ca) it is
said (Uktah), that when the perceiving mind is no longer a perceiving mind (Manasah
Hi Amanibhavah), it is free of Perceiver-perceived duality (Dvaita Abhave Ca). The
mind in this manner (Tasya Evam).

3075



I) Message discussed in verse 31, 32.

a) By knowledge of Atma Triputi.

b) Triputi (Pramata, Pramanam, Prameyam) is superimposed on Atma with different Nama
Rupa — Anatma.

c)

Triputi

Consciousness + Mind

Consciousness + Thought

Consciousness + Object

|

|

|

Pramata

Pramanam

Prameyam

d) Triputi are one Consciousness with different Nama Rupa.

e) Once Adhishtana Atma is known, Triputi gets negated.

f)

2 ways to express — Triputi negation

Perceived object negated

- Therefore, perceiver Mind
negated
- Indirect

Perceiving Mind is negated

- Therefore, perceived object
negated

- Perceiver not there

- Perceived world not there
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g) Doctor directly negate both.
h) Verse 31 :

e Amani Bhava = Dvaitam Nasti.

2 Ways

When perceiver gone

When perceived gone

- Dvaita Nasti

j) Bottom Line :

No perceiver
Dvaita Nasti

k) Triputi is negated by Atma Satya Anubodha.

I) Context of Verse 31, 32:

* Triputi negation.

Perceiver + Perceived are intermediary instruments but really not there.

m) Amani Bhava = Mysterious name for Triputi Nisheda.

n) Question :

* For negating Triputi, why should | work for knowledge.

3077



Triputi Nsheda

Natural in sleep Deliberate in Samadhi

Incidental

Karma Yoga / Jnana Yoga /
Upasana Yoga / Sravanam /
Mananam / Nididhyasanam

p) Sushupti = Nirvikalpaka — Divisionless Jnanam

* Divisionless also caused by Svarupa Jnanam, eternal abidance possible.

Triputi — Dvaitam — Mithya Jnanam

J

Indirectly reveals Satya Adhishtanam

Question :

 What is the difference between Sushupti Janya Nirvikalpatyam and Jnana Janya
Nirvikalpatyam?

Answer :

2 factors in Jnana Janya
Nlrvikalpakam

Triputi negated permanently = Jnani negates Triputi permanently

Badaha
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After Jnanam, Jnani may be in any Avastha :
o Sleeping

o Waking

o Dreaming

In Jnanis vision, Triputi is appearance, Mithya, not there.

Jnani continues to use Triputi and has Triputi experience.
g) Gita : Chapter 9 - Verse4 &5

=T ?—raﬁ:réfﬁ

ST TSR HIAAT |

AT |aERIATi=

A =FE aEaiE=ad: 1 /-2 |

maya tatamidam sarvam
jagadavyaktamartina |

matsthani sarvabhuatani

na caham tesvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]
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HHTAHT HdHATAA: | -1l

na ca matsthani bhatani

pasya mé yogamaisvaram |

bhatabhrnna ca bhatastho

mamatma bhatabhavanah || 9-5 | |




Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

* Jnani doesn’t negate Triputi experientially but negates cognitively by understanding.
r) Gita : Chapter 4 — Verse 24

ag:l'lﬁ'u'i' &l E'I%: brahmarpanarn brahma havih
éﬂ:lT‘;ﬁ' &9 EdH_ | brahmagnau brahmana hutam |
a—éﬁa rCEIGs 2| brahmaiva téna gantavyam
mm% Il ¥-% Il | brahma karma samadhina | |4-24] |

Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings;
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached
by him who always sees Brahman in all actions. [Chapter 4 — Verse 24]

 Remember Advaitam in this Shloka while doing Nitya Naimittika Karma.
 Brahma Arpanam, Havihi, Agnou, Hutam...

* Negation of Triputi inspite of experience of Triputi = 15t Uniqueness of Jnana Janya
Nirvikalpakam.

3080




s) 2" Uniqueness : Permanent negation

Advaitam in

Sleep Jnanam

- Temporary till you wake up - Permanent

- No more sleep for Jnani as a
state it’s a state of liberation,
merger with Ishvara, Svarupa

- Negation continues even white
experiencing Dvaitam

- Gita: Chapter5—Verse 8 +9

Gita :

naiva kincitkaromiti

‘;_\\l_a [ 2B e S e ﬁf‘\
Jh1 Hd d<aiad. |
TR OSSIUg—ERIH A

STZAT I ATS=IET 4 Il »k-< asnan gacchan svapan svasan | | 5-8]| |

yukto manyéta tattvavit |

pasyan srnvan sprsan jighran

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8] 3081
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pralapan visrjan grhnan
unmisan nimisannapi |

indriyanindriyarthésu

vartanta iti dharayan | | 5-9]| |

Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move

among the sense objects. [Chapter 5 — Verse 9]

Revision :
Karika No. 34 — Introduction :
I) Karika No. 31 +32:

Atma Satya Jnanam removes
difference between

|
Perceiver Mind

Karika No. 31 :

|
Perceived World

=\ [

gd e |

AeTEl SHAME 2 S | 3- 321

manodr$yamidarh dvaitarh yatkificitsacardcaram |

Manaso hyamanibhave dvaitarh naivopalabhyate|| 3- 31]|
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Whatever that is perceived in this world-movable or immovable, is nothing but the
perceptions of the mind-is nothing but the mind. For, plurality is not perceived when the mind
is transcended. [3 - K - 31]

Karika No. 32 :

W@@‘aﬂ, L H@‘Ellc\[ Iql | dtmasatyanubodhena, na sankalpayate yada |
JHAEA 4] T g@mﬁ T 13- R || amanastarh tada yati grahyabhave tadagraham || 3 - 32|

When (the mind) does not bring forth any more of these imaginations because of the
knowledge of Truth, which is Atman (pure Consciousness), then it ceases to be mind, and that
(mind) becomes free from the idea of cognition for want of Objects-of-cognition. [3 - K - 32]

II) This is called Atma Satya Anubodhaka
* Knowledge of the reality of Atma and Mithyatvam of Jagat Anubhava.

I1l) Jnanam removes duality, division, Vikalpaha from day to day experiences even while
experiencing it.
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IV) Aim :

Remove Duality

Come to Advaitam

What is difference between

Advaitam in

Sushupti

Anubodha Jnanam

Easy

Why go for knowledge gained

from Guru Upadesha

V) This is the topic in Karika No. 34.

V1) Mind does not entertain Idea of Division in the world after Jnanam, once experiences

taken as Mithya.
VIl) Sankala Akuruvatu :

* Notion of Division dropped.

 When Mind drops external world experiences as Mithya, perceiver Mind (Pramata)
and perceived world (Prameyam) dropped, Pramanam — instrument also dropped.

VIII) Sakshi Chaitanyam alone remains to be claimed as the Truth.
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IX) Negation of perceiver Mind leads to negation of perceived world.
X) Example :
* Flame of experience ends when oil of thoughts end.
 When world withdrawn, perceiver Mind (Pramata) can’t continue as Pramata.
XI) Pramata knows its status as Sakshi Turiya Chaitanyam.
XIl) Atma Jnanam brings — about a status change.
* Wakerhood to Turiyamhood like.
* Dreamherhood to wakerhood.
XIlI) Change in realm of experience, Paradigm shift.
XIV) Example :
* QOil Abhave — Flame Abhava
* Mind Abhave — World Abave = Mithya

 Perceived Abhave — Perceiver Abhava.

XV)

Mind becomes — Amanibhava

Pra-shantham Nigrihitam Niruddham
|
Peaceful Restrained from Enlightened Mind
Misconceptions 3085




* No perceiver — Perceived - No Bokta

e No Karta— No doer

* Dvaita Abhava = Perceiver, perceived duality ends

XVI) No Grahya — Grahaka Division
* No Hearer — Heard
Seer — Seen Dvaita Abhava Uktaha
Taster — Tasted

* Knowledge of Atma removes division.

XVII) Conclusion of Karika No. 31 & 32:

e Absolute knowledge = Atma Jnanam.

* |lalone am, Chaitanya Svarupa, Advaita Svarupa, pure existence.
XVIII) Knowledge, and sleep both remove division.

* What is the difference?

Wise Ignorant

Woken up to his nature Sleeping to his nature
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XIX)

Divisionlessness caused by

Jnanam

Ignorance

- Informed Mind

- Sushupti

- Ignorant

Mind
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577) Chapter 3 - Karika No. 34
PRI Aedl [ideheqeq Hivd: |
N @ g fIg: GIasa | acad: 13- 331

nigrhitasya manaso nirvikalpasya dhimatah |

pracarah sa tu vijiieyah susupte’'nyo na tatsamah | | 3-34 | |

The behaviour of the mind that is under perfect control-which is free from all
imaginations (Sankalpa) and which is brought about with discrimination should be
known. The condition of the mind in deep-sleep-state is altogether of another sort
and it is not like that (of a peacefully controlled mind). [3 - K - 34]
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578) Anvayah : Chapter 3 - Karika No. 34

HedY:
R Midseded diHa: aa9: 4:

guR: g fasa: | g9 (F99: 99:)
dcqH: | (Fdid); T=d: (Jdi) 1

Anvayah

nigrhitasya nirvikalpasya dhimatah manasah sah
pracarah tu vijiieyah | susupte (manasah pracarah)
tat samah na (bhavati); anyah (bhavati) ||

The Behaviour or function of the enlightened, disciplined mind which is Non-perceiver
should be known. (The Behaviour) in sleep is different. It is not similar to that).
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1) We go to Samadhi with hope of coming back not to permanently remain in Samadhi.

1)

Sleep

Jnanam

Has no value as a goal, means
Anitya Sadhyam Nirvikalpaka Avastha
Divisionless, Nirvikalpaka Avastha
(State of Mind)

Vedanta does not value this natural,
artificial (Samadhi)

Rest for 10 Sense Organs

Followed up by Vyuthana Avastha
(Waking up)

No Sadhana Possible in Nirvikalpaka
Avastha

- No Karma Yoga / Upasana Yoga /
Jnana Yoga

No instrument of Sadhana is
available

No Mind / Buddhi

No organ functions

All resolved

Is @ Goal — Moksha Purushartha
Nitya Sadhyam = Moksha
Divisionless, Nirvikalpaka Vastu
(Reality)

Vedanta glorifies, Sadhyam

Has spiritual value

Wake up to eternal self
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I1l) Nirvikalpaka Avastha not nondual, divisionless state on enquiry.
* Divisions are potentially there, only not available for transactions.
* Indormant form
e Avyakta Savikalpaka Avastha.
* Pseudo, fake, Nirvikalpaka.
IV) We Advaitins not interested in Nirvikalpaka Avastha but in Nirvikalpaka Vastu, reality.
V) Aim of study :
e To discover nondual, divisionless reality.
V1) How do we discover Nirvikalpa Vastu?
* Not by removing division physically.
 We dwell, meditate on Nirvikalpaka Vastu.
e This is difference between Yoga and Vedanta.
e Atyanta Bheda Vartate.

* We do not experience nondual, divisionless Vastu.

*  We understand it as Adhishtanam of all Avasthas, Turiya Chatianyam.

VIl) We also conclude experienced division, Dvaitam is Mithya, false, error in understanding.

e Understand it with Shastra, Guru, Upadesha.
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VIII) Experiential duality is Mithya — all the time.
Katho Upanishad :

q“i‘f}l A Q44 4947 da r'ﬂl a o Yade-veha tad-amutra, yadamutra tadan-viha,

]:F:ﬁ'; q "ICH"II""IKIIr\CI T35 .-||:-'|q qaqﬁj | 9o || mrtyoh sa mrtyum apnoti, ya iha naneva pasyati 11101l

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and
what is there, the same is here. He proceeds from death to death who beholds here difference
(between Brahman and the world). [II = 1 — 10]

Manasai-vedam aptavyam, neha nanasti kincana,

ATHAEHTSe 98 AT @9 |
T § 9c] =g, 7 3¢ A9 90T 1991

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [l = | — 11]

e Asti— present tense is used.

IX) Even when experiencing Shabda, Sparsha, Rupa, Rasa, Gandha, understand through Sruti,
Yukti, Anubhava Pramanam, experienced duality is Mithya, all the time.

X) I am nondual in all 3 periods of time.
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Xl)

| am nondual reality while

Experiencing duality

Not experiencing

duality

- Vyakta Avastha
- Mind is in Jagrat, Svapna

- Avyakta Avastha
- Mind is in Sushupti

XI11)
Duality is in unmanifest states
| | | | |
Sushupti Samadhi Marana Kale Pralaya Kale
* | remain nondual Brahman all the time, changeless, Nirvikara, Poorna Atma.
* Nirvikalpa Vastu not Avastha.
XIII)

Sushupti

Jagrat —

Svapna

Duality is Avyaktam

Duality is Vyaktam

- Both Mithya
- Understand with Sruti, Yukti,
Anubhava
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XIV) Only in Jagrat — Upadesha is available.
Karika No. 32 — Bashyam :

* InJagrat understand experienced duality in all Avasthas is Mithya.

* Knowledge in Jagrat Avastha about the reality and discrimination through repeated
Sravanam and Mananam is the difference between wise Mind and ignorant mind.

Ignorant Wise
Asleep to his Advaita Nature Awake to Advaita Vastu Svabava
XV L
) Discriminate
|
| |
Divisionlessness Division

- In Sushupti - InJagrat —Svana
- Nirvikalpaka Avasta - Dvaitam
- Temporary
- Advaitam
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XV1) Nirvikalpaka

Avastha Vastu
- Temporary - Turiyam
- Sushupti, Samadhi, Maranam, - Permanent Jnanam
Pralayam - Satyam

- Mithya
XVII) Mundak Upanishad :
ﬂﬁjad{ n H.d LJ'{‘H‘HQ STe] e e Q@WW | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena
W’iﬁ‘tﬂnﬂ H‘i‘ld ﬂaaq ﬁ-pqu dlr:{B 7120 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham 1l 111l

Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back,
on the right, on the left. All this world is indeed the Supreme Brahman. [l = 11 — 11]

XVIII) Experienced duality is Mithya
* Brahma Satyam, Jagan Mithya
e This understanding we required in Vyavahara.
* This is the function of an enlightened mind.

* Nigritasya Manasa Pracharaha. 3095




Perspective of enlightened Mind.

It is awake to Nirvikalpaka Vastu all the time, does not go to Nirvikalpaka Avasta.

XIX) Yatra Yatra Mano Yati, Tatra Tatra Samanyam = Sahaja Samadhi

XX)

XXI)

Enlightened Mind

Ignorant Mind

- Awake to Nirvikalpaka Vastu

exist

- Awake to Nirvikalpaka Avastha
- Nirvikalapaka Vastu does not

In Sushupti or Samadhi, no knowledge is possible.

There is no Pramata, Pramanam.

Function of Mind in Sushupti is
totally different

For Wise

For Ignorant

Don’t compare
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579) Bhashyam : Chapter 3 - Karika No. 34 Starts

ST felashad : SN 92 @ g TR feriuT S AR TR |

The mind (Manasah) which is disciplined (Nigruhitasya = Niruddhasya), being
completely free from all divisions, meaning seeing them as imaginary, Mithya
(Nirvikalpasya = Sarvakalpana Varjitasya); is of discriminative knowledgeable
(Dhimatah - Vivekavatah) perspective or vision (Pracarah). By the Vedanthic school
(Yogibhih) it should be understood, that the function of the mind (Yah Sa Tu Pracarah)

does not have any reality and that its reality is Atma, which is jnana Svarupa
(Visesena Jneyah).

3 Adjectives of Jnanis Mind

Dhimataha Nigraham Niruddham
| |
- Wisdom - Restrained
- Disciplined
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Il) Wisdom :

Advaitam — Satyam
Dvaita Mithya

Savikalpaka Mithya Mind, Jagat is Mithya.

Even when Mind is experiencing duality, it is aware that experienced duality, it is

aware that experienced duality is Mithya, as good as not there, Prapancho

1)

Upashamam.
| am Advaita Vastu — Atma — Turiyam
Satyam
Experience Maya Shakti of Mine
|
World appears — disappears
|
| |
Manifest Unmanifest

Both Mithya
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IV) Gita : Chapter 9 —Verse 4 +5

HAT a'a'ﬁ\:[a" ﬂat maya tatamidam sarvam
ﬂ4|qd4mir§d| | jagadavyaktamartina |
=M 9 g SUGH matsthani sarvabhatani

« ?Ilg‘ (;—\rEE{f%%:lF[: N 2-¥ na caham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

a4 = HEqTA 31[\?-”1:_\—[ na ca matsthani bhatani

g3 ?E[ ?:l"\l'-l‘[ﬁs*a?l:[\ | pasya mé yogamaisvaram |

Q—L\d A i—w-{-?:l': bhatabhrnna ca bhatastho
HHATAHT HAATAA: I - 1l mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

* Mastani and at same time Nacha Mastani = Maya Shakti.

* Informed wise mind is aware of difference between Nirvikalpaka Avastha (Duality)
and Vastu (Advaita Reality).
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V) Mind does not experience Vikalpa — Dvaitam as Satyam... its Mithya all the way.

My Svarupam is free from Division of subject — object duality or Triputi of knower,
known, knowing instrument.

V1) All Vikalpas are Mithya, only Magic show, Maya Shakti of Turiyam.

Vi) Nigritasya — Disciplined, retrained,
Mind understand

- Mithyatvam during Sravanam - Divisionless Atma, observer
and during all Vyavahara consciousness is Satyam
- Eyes see division - Gita: Chapter 5—Verse 8 +9

Gita:

ag & LIS ] naiva kincitkaromiti
1EES e 23U

Jh1 A d<diad. |
TR ASSIOT RIS

AN T TGTGSSTT1 Il ®-< || asnan gacchan svapan svasan | | 5-8] |

yukto manyéta tattvavit |

pasyan srnvan sprsan jighran

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]
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S—Ic-‘b'-lr:-clii\rlrdl@-l\ pralapan visrjan grhnan

IS g=agA"T | unmisan nimisannapi |
Q'-Wﬁg indriyanindriyarthésu

T ST I 1 =-2 1 vartanta iti dharayan | |5-9] |

Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move
among the sense objects. [Chapter 5 — Verse 9]

 Pracharan —its function.
VIII) Niruddhasya — disciplined

* Nirvikalpatasya — Mind free from division.

* Mind sees division as Mthya.

* Therefore, it is as good as not there.

IX) Sarva Vikalpa Varjitasya Dhimatrena — it is understood as divisionless by wise.

Example :

Screen Movie

Real Unreal

* Movie experientially Asti, factually Nasti.
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X) Dakshinamurti Stotram :

RIT=eduT TTH Forl god fAeedid visvandarpana drsyamana nagari tulyam nijantargatam
UTeATCAT AT dfeRdlgd AT | pasyannatmani mayaya bahirivodbhitam yathanidraya |
JEAETCEHEd THIIHAT TACHAR A yassaksatkurute prabhodhasamaye svatmaname vadvayam
e ANEAEY aH 3 A aferomeE ¢ o || tasma Sriqurumdrtaye nama idam sri daksinamartaye || 11|

He who experiences at the time of realization his own immutable Self-in which the Self alone
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is

this prostration. [Verse 1]

a) This is vision of Dhimataha.

* Has Satya — Mithya Viveka.

* | —Screen of Consciousness am Satyam.

* Movie of world —in Jagrat and Svapna Mithya.
b) Pracharah = Perception, Vision, understanding

Xl) Viseshena Jneyaha = Vigneyaha
* Visesha Jnanam = Divisionless Vastu Jnanam, not a temporary state of experience
which you enter and come out.
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Turiyam:

* Need not enter, come out eternal truth, Visesha Jneyaha, Advaita Svarupaha.

XIl) Yoga Shastra :

e Advaita Darshanam but Dvaitam is conclusion, inspite of Nirvikalpaka Samadhi

experience.

* Prakrti — Purusha — Both Satyam.

e Purusha = Atma = Many Atmas.

X111)

Bheda Exists

Jiva / Jiva

Jiva / Paramatma

Jiva / Jagat

e Full of divisions.

* Nivrikalpa state, temporary, not permanent.

* Vigneya, understand.

XIV) Yogibihi :

* Not Ashtanga Yogi but Mumukshu, Vedantic student.
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580) Bhashyam : Chapter 3 - Karika No. 34 Continues

A GEICIENE ITEEl: Uaeyed Aqd: TaNEdel
~ o~ hat . (RN N o
T (MeeedId JaarETeRINTd R a e |
A doubt (Nanu) when all perceptions of duality have ended (Sarva Pratyaya Abhave),
in whatever way (Yadrsah) the function of the mind be (Manasah Pracarah), it is same
only (Tadrsah Eva) in the sleeping mind (Susuptasthasya Manasah) as well as in the
enlightened mind (Niruddhasya Api), there being absence of divisions (Pratyaya

Abhavat), which is common (Avisesat - for both, the jnani as well as the sleeper); So
what is there to be known specially (Kim Tatra Vijneyam Iti - when it is the same?).

1) What is difference between Jnanis Mind and sleepers Mind?

Il) Sarva Dvaita Pratyaya Abave
* When all perception of duality have ended.

lIl) Dvaita Cognition, duality perception Abave — end for both Jnani and sleeping person.
* Both are in Nirvikalpaka Avastha.
* Divisionlessness = Pratyaya Abhava.

* Dvaita Pratyaya Abhava = Divisionless for sleeper and wiseman.
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581) Bhashyam : Chapter 3 - Karika No. 34 Continues

I - ‘ﬁaq\mggﬁsm: TR S AR
FEaS MHEY - T SaEEdl Aad STead
W@mﬁ@ﬁuﬂwﬁaﬁw eeEa T

RIFAa SN Ed=l: TN | 37dl | doqH: |

JTEHTh: | [ASgiHcaism: | 3@\

Here it is being answered (Atra Ucyate). There is no equality between the deep sleep
mind and the enlightened mind (Na Evam), because (Yasmat) in deep sleep state
(Susupte), the condition or Behaviour (Pracarah) of the mind is different (Anyah), as it
is steeped in tamas caused by delusion of ignorance (Avidya - Moha - Tamo -
Grastasya), in which of all variety of tendencies, such as ahankara, Mamakara, Raga -
Dvesa Vasana propelled (Vasanavatah), various Artha, Kama problematic karmas or
pursuits (Aneka Anarthapravritti - which generate punya-papa leading to re-birth), are
all there in the undifferentiated causal seed form (Bija), in unmanifest or dormant
form (Antarline - In short, the whole samsara is in there in unmanifest state, only
waiting to manifest in waking state.

3]
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On the other hand), in the enlightened mind (Manasah) the seed of problematic Vasanas,
tendencies of ignorance, desire etc, which are responsible for Kartrtvam and Bhoktrtvam
(Avidya - Anartha Prvrtti - Bija Vasanavatah), is burnt (Viplustah - meaning, having been
understood as Mithya), by the fire (Hutasah) of the knowledge of the Satya Atma, in
keeping with sastra and guru (Atma - Satya Anubodha). Such a disciplined enlightened
mind, through knowledge (Niruddhasya), is quite different in nature (Pracarah Anyah Eva),
having naturally resolved (Pracarah Anyah Eva), having naturally resolved (Sarva Klesa
Rajasah), by having been freed from them deliberately (Svatantrah). Therefore (Atah) the
function of the mind of a jnani is not same as function of the mind of a sleeper (Na Tat
Samabh. In fact they are opposite in nature). Therefore as the mind of a jnani and the mind
of an Ajnani sleeper are quite different (Tasmat), the conclusion (iti Abhiprayah) is that, it
is proper or worthwhile (Yuktah) to know this difference (Sah Vijnatum - between them).

I) In Karika No. 31 — 32 — Chapter 3 :
* Atma Jnanam negates duality.
Il) Karika No. 31 :

=\ O oW .

AAIEZAME g Tich R aUad| manodréyamidarh dvaitarh yatkificitsacardcaram |
Aol '@ﬁﬂﬁ"ﬂa’%ﬂ‘:{é\'{w‘qﬁ Il 3- 32 manasohyamanibhéve dvaitarh naivopalabhyate|| 3- 31]|

Whatever that is perceived in this world-movable or immovable, is nothing but the
perceptions of the mind-is nothing but the mind. For, plurality is not perceived when the mind
is transcended. [3 - K - 31] 2108




Il) Karika No. 32 :

W@fﬁ‘aﬂ, 1 H@'ﬂ%{ Iql | dtmasatyanubodhena, na sankalpayate yada |
JHAEA] <] qid q@p:rﬁ deeq 13- R | amanastarh tada yati grahyabhave tadagraham || 3 - 32|

When (the mind) does not bring forth any more of these imaginations because of the
knowledge of Truth, which is Atman (pure Consciousness), then it ceases to be mind, and that
(mind) becomes free from the idea of cognition for want of Objects-of-cognition. [3 - K - 32]

IV) Doubt of Purva Pakshi :
Sushupti and Jnanam :
* No subject — object duality or subject — object — instrument plurality is not there.
V) Both Jnanam and Sushupti lead to Nirvikalpam
* Both negate Vikalpa in the Mind.
V1) What is the difference?
* Answer in Karika No. 34 and 35.
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VIl) Karika No. 34 — Last Paragraph Bashyam :
* Avidya Moha Tamo Grastha Anilane Artha Pravurt Bija Vasana Vatho Prachara.

VIII) 2 adjectives describe quality of Mind, condition of Mind.

IX) Essence :

Mind in Sushupti :

a) Goes to potential state, Karana Shariram, Moola Avidya.

b) In Karana Shariram, Mind is dormant, Avidya — ignorance is dormant.
* lgnorance based misconception dormant.
e Kartrutvam, Boktrutvam conditions of Mind dormant.
 Combining all : Samsara is dormant

c) How do we wake up?

Pratasmarami Stotram :

OTd: TR @E‘, {-i.{-g;gq Ha prata: smarami hrdi samsphuradatmatatvam
I ("il."@i RS g{’i g | saccitsukham parahamsagatim turiyam|
JAUSTTRYYHd [ [ yatsvapnajagarasusuptamavaiti nityam

dgdd BLSRERGE! Hddag: 1l tadbrahma niskalamaham na ca bhuta sangha:| | 1| |




| remember in the morning the Atma which shines in the heart, which is in the form of sat, cit,
ananda, which is the goal to be attained by Paramahamsa sanyasis, which is called the “fourth”
because always witnesses the three states of waking, dream and deep sleep. | am that
Brahman which is indivisible and not composed of the five elements space, air, fire, water and

earth. [Verse 1]

UTAHSITIE H=91 g =
ara fayrt=y foaen aegugor |
S IREIRCECIETI IR ST |
d ddaaueTHZqHTEH IR ||

pratarbhajami manasam vacasamagamyam
vaco vibhanti nikhila yadanugrahena|
yam neti neti vacanairnigama avocan

tam devadevamajamacyutamahuragriyam| | 2] |

| worship in the morning, that supremely effulgent brahma atma tatvam who is spoken of (in
the vedas) as unborn, changeless and the highest, who is inaccessible to the mind and whom
words cannot directly describe, but by whose blessing the faculty of speech functions and who
is described in the Upanisads by the words ‘not this’ ‘not this’. [Verse 2]

X) In sleep, Ignorant mind becomes dormant with Samsara, Avidya Moha, Tamo Grathasya.

* Manas goes to Beeja Avastha.
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Xl) Karika No. 34 :
* Prachara Anyaha — Function of Mind in sleep and Jnanam different.

Karika No. 35 :
* How it is different? (Condition state)

Prachara Bheda

- Jnanam leads to Nirvikalpaka - Sushupti leads to Nirvikalpaka
Vastu Avastha

- Karika No. 35 : - Karika No. 34 :
Description of enlightened Mind Description of sleeping Mind

XIl) Jiva starts abiding in Nirvikalpa Vastu which is available all the time (In Jagrat, Svapna,
Sushupti, Samadhi).

* Sarvada, Sarvatra, Desha, Kaleshu Avastashu.

* Nithya Nirvikalpaka Rupa.

* No doubt | am experiencing duality.
XIll) Enlightened Mind acknowledges experience of duality.

* It will say, this duality, and experience are ever Mithya, as good as not there.
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XIV) Nacha Mastani Butani :
e Duality is ever Mithya.

* | don’t take experienced Vikalpa into account.

* | discount them, | am ever free from all Vikalpas.

e This is Nitya Nirvikalpaka Vastu which is available for enlightened Mind all the time.

XV) Vichara Sagara :

* Enlightened Mind sees Vikalpa as Artha Adhyasa.

* Vikalpa Anubhava as Jnana Adhyasa.

* Both projected by Moola Avidya.

* 1, Nirvikalpa Vastu am Adhishtanam of projected universe, Artha and Jnana
Adhyasa through Anirvachania Khyati.

XVI) Atma Satyam... Beejasya

* By this Atma knowledge, enlightened Mind has negated all the divisions — duality
(Svapna) and Triputi (Jagrat).

XVII)

Divisions existing between Mind

World

Thought

Thought

\

World
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e All burnt down Viplushtum.
e Burning = Understanding it as Mithyatva Nishchaya = Dahanam (Burning).
XVIIl) No other burning
* Niruddham = Disciplined Mind through Jnanam, practiced by enlightened Mind.
XIX) Pashyan, Srnvan, even when all Vyavaharas are taking place, they are as good as absent.
* Mithyatvam = Practice of Mind discipline
= Nididhyasanam
XX) Atma Satya Anubodha Hutasha Viplushtaha Prashanta Sarva Klesha Rajasaha
XXI) Rajas = Impurities of Mind

* Sarva Kleshas = Pain, problem — emotional afflictions

XXI1)
Pancha Klesha (Vrutti Rupa)

|
Yoga Sutra

|
Accepted by Vedanta

Avidya (Adhyasa) Asmita Raaga Dvesha Abhinivesha
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Avidya (Adhyasa) Asmita Raaga Dvesha Abhinivesha
- Atma — Anatma - Ahamkara - Like - Dislike - Instinct
Aviveka — mix up generated to survive
- Non discrimination by Atma — - Intrinsic
- Consequent Anonya Anatma love for life
Adhyasa - False |
- Not Moola Avidya - Karta, Bokta
- Adhyasa Rupa
Avidya

XXIll) Asmita : (Ahamkara)

* Consequent generation of Ahamkara = False |, generated by mixing of Atma —
Anatma.

False | = Asmita

Aham Karta Aham Bokta

XXIV)

Adhyasa + Ahamkara

v

Both afflictions in the Mind 3113




* Raaga = Emotional, attachment, like Vrutti.
* Dvesha = Emotional dislike — Vrutti.
XXV) Abhinivesha :

* Intrinsic love for life, every Animal, living being wants to survive and there is
instinctive struggle.

Example :
* Close your nose, will be desperate to breathe.
*  Will run when someone threatens.
e Struggle for life has nothing to do with Jnani — Ajnani, it is instinctive.

* Samanya Deha Abhimanam caused by Prarabda for life = Abhinivesha.

* Common to all living beings.
Example :
e If lizard falls, you push it.
XXVI) 3 fold impurities — Rajas falsified.
e Can’t eliminate — Raaga, Dvesha, Abhinivesha.

XXVII) Gita :
'{l';s\q@fl\-s\qwlé\f indriyasyéndriyasyarthé
13 l‘géﬁ ciidfé-lcﬁ | ragadvésau vyavasthitau |
FIEI‘}I'F? qRMHAT |-c€9(—| tayorna vasam agacchet
— . o = . .
Al &1 Il Ad1 1l -3 2 1 tau hyasya paripanthinau || 3-34 ||




Attachment and aversion for the objects of the senses abide in the senses; let none come
under their sway; for, they are his foes. [Chapter 3 — Verse 34]

Basic Raaga Dvesha

To be happy Avoid sorrow

* Instinctive.

* Jnaniis willing to go through Prarabda of the body once he has understood Atma
tatvam — free from 3 Sharirams = Jeevan Mukti through Jnanam.

* Jnani follows natural choice of Sukham.

* Jnani dilutes will based Raaga — Dvesha = Prashanta.

* Instinctive based Raaga — Dvesha Jnani accepts, understands as Mithya.

e Sarva Pancha Klesha Rajasaha Beejasya Nirudhya Prashanta Klesha Rajasa.
* 3 adjectives for mind of Jnani.

XXVIII) Prachara — Function of Mind is deliberately chosen to see world, body, mind, thoughts
as Mithya.

e Svatantra Prachara.
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XXIX) Jnanis Mind Sleeper — Ajnanis Mind

Naturally chosen
Nirvikalpaka Avastha
Advaita state
Temporary

- Deliberately chosen to see
Mithyatvam, arrive at Advaitam.

- Nirvikalpaka Vastu, Reality,
Advaita, Permanent Vastu

|
- Function of Mind Na Samaha Bavati

- Different
e Karika 34 — 35 very significant.
Anvayah :
S : Anvayah
fEasa Aidseasa iFa: #a9: 9: nigrhitasya nirvikalpasya dhimatah manasah sah
g9R: d fasd: | @ (\@99: 99R:) pracarah tu vijiieyah | susupte (manasah pracarah)
dGH: A (AFid); =4 (:.:[aﬁ%[) n tat samah na (bhavati); anyah (bhavati) ||

The Behaviour or function of the enlightened, disciplined mind which is Non-perceiver should
be known. (The Behaviour) in sleep is different. It is not similar to that).

* Nigrihitasya Nirvikalpasya Dhi Mataha — 3 Adjectives of Mind.

* Saha Pracharaha Tu Vigneyaha Sushupte Manasaha Prachara Tat Samaha Na Bavati,
Anyaha Bavati.

* Gaudapada brings out differences between sleepers Mind and Jnanis Mind, different
patterns, difficult to understand. 3116




582) Introduction to Chapter 3 - Karika No. 35 :

NN D

SN Hg edHlE——

The reason (Hetum), for the difference, in the condition (Pracarabhede - of the
enlightened and sleeping mind) is being told (Aha).

 What is difference between Jnanis Mind and sleepers Mind?
583) Chapter 3 - Karika No. 35 :

Sd & gue aerEd 9 SEd |
ded *nid s’ IS @fead: H13-3R ||

liyate hi susupte tannigrhitarh na liyate |
tadevanirbhayarhbrahmajfianalokarmsamantatah || 3. 35 |

fearless Brahman, possessed of the light of knowledge all around. [3 - K - 35]

In the deep-sleep-state. The mind is only withdrawn or drowned in ignorance but in
the case of Vedantik discipline, it is not so (withdrawn). That very mind becomes the

3]
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584) Anvayah : Chapter 3 - Karika No. 35 :

SHed e

ag (\e:) & Siq; PR @) 7 SEd )
de_(A9:) =i @u=aq: (Sa19s®)

S a1 Q@ (Fafa)

Anvayah

tad (manah) hi liyate; nigrhitarh (manah) na liyate |

tad (manah) nirbhayamm samantatah (vyapakam)
Jiianalokam brahma eva (bhavati) ||

Indeed, that mind becomes dormant in sleep. The disciplined (Mind) does not become
dormant. That (Mind) is Brahman itself, which is fearless and which consists of the
light of consciousness all around.

3118



I) What is the reason to say that the mental function of sleeper and Jnani are different?

1)

Both come to Nirvikalpakam

Vastu Avastha

Jnani Sleeper

lll) 1% Line :

* Sleepers mind becomes dormant or unmanifest, Avyakta, Avyakrutam.

* Jnanis mind does not become dormant.
IV) 2" line :
* Jnanis mind becomes Brahman.
* Not literally, if so many logical problems.
V) What are logical problems :
* |t will be a process of transformation, Vikara, modification.

* Mind transforms, becomes Brahman.
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VI) Problems :
a) Mind is finite entity.

b)

Brahman = Infinite entity.
Finite transforms to become infinite.
Finite always finite can’t become infinite.

Contradiction.

Mind Brahman

Mithya Satyam

|
Mithya by a process can’t
becomes Satyam, Brahman

Can Rope Snake after Some

process become

Real Rope Real Snake

Satyam can never become Mithya.

Vivarta Upadana Karanam.
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d) Satyam appears as Mithya, never becomes Mithya.
e) Satyam always Vivarta Upadana Karanam, never Parinami Upadana Karanam.
f) Brahman can never become world or Jiva or anything.
g) Gaudapada:
* Mind becomes Brahman.
*  We know Satyam can’t become Mithya.
* Mithya can’t become Satyam.
h) During ignorance, Satyam appears as Mithya.
i) Satyam has become Mithya, as though, as it were, in Ajnana Kale.
j) Agyana Kale Rajju Sarpaha Na Bavati.

 There is a seeming convertion of Rope into Snake during ignorance, seeming Vivarta
Upadana Karanam.

k) During ignorance, there is seeming convertion of Rope into Snake.
|) During knowledge, there is seeming convertion of Rope Snake into Rope.
m) Switch torchlight :

* Snake | saw before now becomes Rope.

* Jnanena reconvertion from Snake to Rope.

n) Jnanena Brahman converted into Mind is Anatma.
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o) Atma seemingly gets converted into world, body, mind.

p) During Jnanam, convert every Anatma into Atma.

q)

Waker

Atma

- Seemingly appears as
dreamer, sleeper, without a
real change, transformation.

- Seemingly appears as waker
without a real change,
transformation.

VIl) Vivarta = No transformation of cause = Brahman.

Parinami = Transformation of cause Milk — curd.

3 states do not cause change in Brahman, it remains pure Satchit Ananda Svarupa.

VI
) Mind converting to Brahman Brahman converting into World /
Mind
Is called Jnanam not Vivartam Is called Vivartam
IX) 2" Line :

In Jnanis vision, Sarvam Brahma Mayam Re Re (Sadashiva Brahmendra song)

Akasha = Brahman
Vayu = Brahman
Agni = Brahman

Sthula Shariram = Brahman
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e Sukshma Shariram = Brahman

e Karana Shariram = Brahman

X) Seeing everything as Brahman including Mind and thought is function of Jnanis Mind.

Xl) a) Gita :

EE:IT':?UT &1 31%2 brahmarpanam brahma havih
é@Tiﬁ' &9 dH_ | brahmagnau brahmana hutam |
agﬁa rGEIGS | brahmaiva téna gantavyam
mmrﬁm Il ¥-% Il | brahma karma samadhina | |4-24] |

Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings;
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached
by him who always sees Brahman in all actions. [Chapter 4 — Verse 24]

b) Mundak Upanishad :

3 6“‘_] a g d | Q\ GEIRVES) [ a—‘@ Tq %'{‘ ITI:\UI | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena
WW Gy T d g 6‘4?51 Q ﬁ-’dm Q 3 T“;{g T2 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham 1 11 1|

Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back,
on the right, on the left. All this world is indeed the Supreme Brahman. [l = [ - 11]
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c) Vivarta Karanam — very important technical word to understand Paramartika Satyam.

* 3 states = Rope Snake

* Brahman = Rope.

XIl) Jnanis Mind function = Sarvatra Brahma Darshanam

= Sabeeja Samadhi always at the back of his Mind, Samatvam.

XIl) Gita :

TETET: HE HHOT

Oy <=1 9931 |
== ||
THE IET3I=Td 1l R-L<

yogasthah kuru karmani
sangam tyaktva dhanairijaya |
siddhyasiddhyoh samo bhatva

samatvam yoga ucyaté | | 2-48 | |

Perform action O Dhananjaya, abandoning attachment, being steadfast in yoga, and balanced
in success and failure. “Evenness of mind is called Yoga.” [Chapter 2 - Verse 48]

RN AS FAGIF

3 GEAgShd |

AR 59

TET: FHG RHIRSH 1| %o |l

buddhiyukto jahattha
ubhé sukrtaduskrtée |
tasmad yogaya yujyasva

yogah karmasu kausalam | | 2-50:}/




Endowed with the wisdom of evenness of mind, one casts off in this life both good deeds and
evil deeds; therefore, devotee yourself to yoga. Skill in action is yoga. [Chapter 2 — Verse 50]

* In Vyavahara, Jnani will say wall, desk, mobile etc not Brahman.
* In his Mind, Jnani knows everything is Brahman.
e Birth / Death — Vyavaharikam Brahman = Paramartikam

XIV) Gita : Chapter 5 — Verse 18 & 19

ﬁﬁTﬁW vidyavinayasampanneé

E’IE:I'CFI' Tl'f\a gf%—cn?-[ | brahmaneée gavi hastini |

S\!‘I?—[ %H 96]":"% - sSuni caiva svapake ca

tﬁﬁ?:?n: wa’ﬁq: N w-2< I panditah samadarsinah || 5-18 | |

Sages look with an equal eye upon a brahmana endowed with learning and humility, on a cow,
on an elephant, and even on a dog and an outcaste. [Chapter 5 — Verse 18]

==q ST T ihaiva tairjitah sargah

I AT =209 |J1: | yésam samyeé sthitarn manah |
f%la?f‘sf 'I% aH ==1 nirdosam hi samam brahma

SRS 1 HEToT o &=49aT1: 1| w-2< 1| || tasmad-brahmani té sthitah | |5-19] |

Even here (in this world), birth (everything) is overcome by those whose minds rest in equality;
Brahman is spotless indeed and equal; therefore they are established in Brahman.
[Chapter 5 — Verse 19] 3125




XV)

o0

World

Brahman o Maya

v

- No independent
existent

- Mithya

- No world without
Brahman + Maya
Shakti (Mind)

v

- Has independent
existence
- Satyam

XVI) Tad — Eva = Same word for Jnani, not Mind.
* Mind = Brahman for Jnani — Maya Shakti = Nirbayam Brahman.
* Jnanena Lokan Brahman.
e This is Jnanis Mind.

XVII) Ajnanis Mind goes to Nirvikalpaka Avastha.

* Jnanis Mind goes to Nirvikalpaka Vastu.
* Thisis the difference between Jnanis Mind and Ajnanis Mind w.r.t. Sleep condition.
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585) Bhashyam : Chapter 3 - Karika No. 35 Starts

Fad guAl & FEATcaai RIS gs s areh:
g8 ANETHIERINEY S EHTIad dfgahagagEs
feg, feTEId a9 S1d qHisIen e AT9ad |
TEHTRIh : SIS : GIAEd qHTR e Hed: |

The following is the reason (Hi = Yasmat - for the difference in the functioning of the
sleeping and the functioning of the enlightened mind). In sleep (Susuptau - all the
problems of the mind, like Kartrtvam, Bhoktrtvam, Raga - Dvesas, Prarabda, Sancita
karmas etc, in short, the Panca - Klesas, which are all (Sarvabhih) the thought forms of
ignorance in the mind (Avidyadi Pratyaya), are all (Sarvabhih) preserved in dormant
form (Liyate) in the form of the Vasana seed (Bija Vasanabhih); which thus gains the
status of being unmanifest in seed like, causal state (Bijabhavam Apadyate); and
therefore along, (Sah - with this seed like, causal state, the sleeping mind), goes into
deep darkness of ignorance (Tamorupam), where there is no subject-object difference
(Avisesa Rupam).
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(On the other hand) the enlightened mind (tad) being endowed, with discriminating
power between Atma and Anatma (Viveka - Vijnana - Purvakam) and being thus
disciplined (Nigrhitam = Niruddham San), it does not resolve (Na Liyate - into dormant
condition) by being overwhelmed (Na Apadyate) by the seed of ignorance (Tamo - Bija
- Bhavam). Therefore, it is proper to say (Tasmad Yuktah) that there is difference of
nature or function (Pracara Bhedah), between the sleeping mind and the enlightened
mind (Susuptasya Samahitasya Manasah).

I) Chapter 3 — Karika No. 29 and 35 — Best of Mandukya Upanishad

II) Hi = Yasmat = Following is the reason to differentiate the function of sleeping Mind and
function of enlightened Mind.

Ill) Sleeping Mind :
* Preserves all the problems in dormant form.
e Sarva Vasanas preserved.

* Avidyaya Dhi Pratyaya.

* Vrutti Jnanam = Pratyaya.
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IV) Avidya Adhi Pratyaya Bheeja Vasanabihi :

Pancha Klesha — 5 impurities of the Mind

Avidya Asmita Raaga

Dvesha

Abhinivesha

e All 5 are in dormant condition for Ajnani in sleep.

V) Mind goes to Tamo Rupam = Moola Avida = Karana Shariram condition = Beeja Bavam,

Seed form.
VI) From that Avidya, Asmita, comes :
* | am father, son, my job, Apatvatu.
VIl) Upto this is function of sleeping mind.
* HiYasmat Beeja Bhava Napadhyate.
e This is sleeping mind.
VIIl) Enlightened Mind :

e Tat Viveka Vigyana Poorvakam.

* Enlightened Mind has Viveka Vijnanam.

IX) 15t Klesha : Anyonyo Adhyasa
* It has eliminated Anyonya Adhyasa.
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X) Mind never says :
* | am Karta.

* Mind says | am Brahman.

Xl) Gita:

FI‘('GIE"{J, HETATE] tattvavit tu mahabaho
Wﬁﬂﬁﬁ: | gunakarmavibhagayoh |
TTOTT IOTY T guna gunésu vartanta

S AATA TSI N 3-Rc 1 iti matva na sajjaté | | 3-28] |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not
attached. [Chapter 3 — Verse 28]

Qﬁmz prakrtéergunasammudhah

LSk 0| 31013—,_1:?@ | sajjanté gunakarmasu |
(—||.-|3;(-(?|i?:|d:\| He<al tan akrtsnavido mandan
hla= [T=9TSAd. Il 3-R_ 1| | krtsnavinna vicalayét | |3-29] |

Those deluded by the qualities of nature (gunas) are attached to the functions of the qualities.
The Man of perfect Knowledge should not unsettle the foolish, who are of imperfect
knowledge.[Chapter 3 — Verse 29] 130




~ [ o e N i1 [ N
IR A d<diad. |

QRIS IUg— RIS
TRAT TG TS=TEA_ 1l »v-< |

naiva kincitkaromiti
yukto manyéta tattvavit |
pasyan srnvan sprsan jighran

asnan gacchan svapan svasan | | 5-8] |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

S IR I EC Lo o o P
Ig=HTg=y |
T ST G 1 «-= 1

pralapan visrjan grhnan
unmisan nimisannapi |
indrivanindriyarthésu

vartanta iti dharayan | | 5-9] |

Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move

among the sense objects. [Chapter 5 — Verse 9]

THHHTOT HAET
T O =0 |
A9EN 91 ==1

S TS RN w-23 1

sarvakarmani manasa
sannyasyaste sukham vasrt |
navadvareé puré dehi

naiva kurvanna karayan | |5-13] |
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Mentally renouncing all actions and fully self-controlled, the embodied one rests happily in the
city of nine gates, neither acting nor causing others (body and senses) to act.
[Chapter 5 — Verse 13]

* This is Viveka Vijnanam — Prakrti does all actions, | am Sakshi Chaitanyam.

XIl) Nigrihitam, Niruddham Manasaha Na Leeyate :

* Restrained, disciplined Mind does not go into dormant condition.

XIll) Fantastic Analysis :
* Gaudapada is the greatest teacher of Advaita Vedanta.
XIV) Ask a Jnani :
* Does your Mind go to dormant condition in sleep.
* | have no sleep condition, | am Brahman, Nirvikara Svabava.
XV) In the waking state, | don’t accept the Mind.
* In the waking state, | have no Mind.
e If there is a waking Mind, it has to go to unmanifest condition.
* There is no such thing called mind.
XVI) Mind = Mithya Nama Rupa

* Vacharambam Vikaro Nama Dheyam.
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Chandogya Upanishad :

T AT doraeagd T=oFd yadagne rohitamriipam tejasastadriipam yacchuklam
dedT TPl dGeATATIRIGI A e sTcd tadapam yatkrsnam tadannasyapagadagneragnitvam
IERFAY AR arad Afor wamficda || vacarambhanam vikaro namadheyam trini rupanityeva
I || 692 | satyam || 6.4.1 ||

The red colour of gross fire is from subtle fire, the white colour is from subtle water, and the
dark colour is from subtle earth. Thus that which constitutes the ‘fire’-ness of fire is gone. All
changes are mere words, in name only [i.e., fire is only a name indicating a certain condition].
The three colours are the reality. [6 -4 - 1]

* Mind has no existence.
* | give existence to it.
* There is no question of Mind resolving.
XVII) Existence experienced in the Mind, Does not belong to the Mind.

* Isness of the Mind belongs to Atma.
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XVIII) Dakshina Murthi Stotram :

TEIT TIROT TeTcHhHTAhUdS ATHA yasyaiva sphuranam sadatmakamasatkalparthakam bhasate
TeTHcaRa Jga=rar I aracafians | || sdksattatvamasti vedavacasa yo bodhayatyasritan |
JTHTATch VTG ded Wﬂ%ﬁiﬂﬁ?ﬂﬁ‘r@f yassaksatkaranadbhavenna puranavrttirbhavambhonidhau
TEH ANTEATT AH 35 AN SFAOTHAT W3 0 || tasmai igurumirtaye nama idam $ daksinamartaye || 3 |

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence) By This Throb Alone which is of the Nature of Eternal Underlying Awareness,
the Unreal Forms get their Meanings and Appear over the Mind, This Knowledge of the Atman
Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as a Direct Experience
when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the
Delusion of being tossed within an unending Ocean of Worldly Existence will Not Appear
Again, Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3]

 Mind does not exist in 3 periods of time.

Jnani does not accept Vyakta Manaha

v

No question of Avyakta Manaha
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Revision:

Karika No. 35 — Bashyam :

1)

What is consequence?

Sushupti Phalam

Jnana Phalam

Sleep

Knowledge

Il) Superficially seeing, both lead to Advaitam

lIl) There are differences in Nirvikalpam, even though both lead to Advaitam.

IV)

Sleep leads to nonduality.

Knowledge leads to Nonduality, Nirvikalpam.

2 consequences

Sushupti

Jnanam

- Advaitam, Nirvikalpam
- Avastu

- Vastu

- Advaitam, Nirvikalpam
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V) Bashyam of 15t Line :

* When Mind goes to sleep, Mind goes to dormant state for Ajnani.

e Sushupti Manaha Leeyate.

* In Sleep Mind becomes Dormant, unmanifest.

VI) Nigrihitam Manaha Na Leeyate :

Wise, enlightened Mind does not go to dormant state.

VIl) Tamo Bheeja Bavam Na Apadyate :

* Wise Mind does not go to seed state, Moola Avidya, Tamaha, Bheeja Bava, Karana

Shariram.

* Therefore, there is a difference.

ViiI)

Prachara (Function of) Manaha

lgnorant Mind

- Enters Maya, Moola Avidya,
Karana Shariram, Bheeja
Avasta, unmanifest state

Enlightened Mind

- Goes to Brahman, Vastu

- Nigrihatasya, Nirudasya
restrained disciplined Mind

- Beyond unmanifest Vastu
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IX) 2" Line :
* Yada Grahya — Grahaka Mala Varjitam.

* Jnanena, Mind is enlightened.

Wise Mind negates duality of

Observer — Observed Grahyakam — Grahyam

X) Mind becomes free from Mala Dvayam — 2 fold mental impurities which are generated by
Moola Avidya, self ignorance.

2 fold impurities of Mind subject —

object duality

Grahyam Grahakam

Experienced object Experiencer subject

XI) Why duality is an impurity?
* Impurity is cause of sickness.
e Dvaitam causes sickness, Samsara Rogaha.

* Bayam is definition of Samsara. 3137



Xll) Brihadaranyaka Upanishad :

AIsTIAT, TEACGRIRT TIATT; & T=Feat =h, || so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
TeHAG Aol e, hSHTee] TTHA, yanmadanyannasti, kasmannu bibhemiti,

dd TarET T AR, FEATCLIATIA? tata evasya bhayam viyay, kasmaddhyabhesyat?
R s wafE 0 2 dvitiyadvai bhayam bhavati || 2 ||

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?’ From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 -4 - 2]

* Duality = Division, mortality, insecurity, fear journey = Samsara.
586) Bhashyam : Chapter 3 - Karika No. 35 Continues

q_a:[ [ ~AC . a_a:[ . aa\a
AT CAaERd (PR1d SaTEURed Wl HTETTET |
e ST, TEETe ol e |
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When the mind becomes enlightened, then (Yada) it becomes free from (Varjitam) the
twofold impurities (Mala Dvayam) of object (Grahya), and subject (Grahakam) set up
by ignorance (Avidyakrta). At that time (Tada) the jnani's mind (tat) becomes
(Samvrttam Iti) that Non-dual (Advayam) Parambrahman only (Param Brahma Eva) -
Therefore (iti Atah), the same mind alone (Tad Eva) becomes free from fear
(Nirbhayam), as the perception (Grahanasya) of subject-object duality (Dvaitam),
which is the cause for fear (Bhaya Nimittasya),is no longer there (Abhavat). The
knower of this Brahman (Yad Vidvan), will become peaceful and free from the fear of
duality (Santam Abhayam Brahma), as he does not entertain any fear from any
Anatma in the creation (Na Bibheti Kutascana).

I) Grahya — Grahaka = Mala Dvayam, Samsara Karanam

* Both Varjitam, absent when Mind is enlightened.

Duality

Not experientially absent - Real duality is not there
Only Abhasa, appearance factually

Understood as Mithya
As good as Non-existent
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Il) Gita : Chapter 9 — Verse 4 and 5

HAT a'a'ﬁ\:[af Ga(\ maya tatamidam sarvam
\ﬂdedJ‘(‘hJLﬁd| | jagadavyaktamurtina |
2 9 g a1t matsthani sarvabhatani

a 918 asgiE=ra: 1 - na caham tésvavasthitah | | 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

a4 = "= Qi\a'l'lr-_\—[ na ca matsthani bhatani

g3 ?E[ Eﬁﬂﬁ%{t{\ | pasya me yogamaisvaram |

Qi\d Ha < ?—j_g-{—ﬁil': bhatabhrnna ca bhiatastho
HHATAHT HAATIA: 1| - 1l mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

* Absent means falsified, Na Cha Mastani Butani.
l11) When duality is falsified, what is left behind?

* Non dual Atma / Brahman = Sleep experience.
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IV) At that time, enlightened mind falsifies duality.

V)

Param Advayam :

Paramartika Advaitam is understood as Brahman.

Tatu Samvruttam

v

Jnani Manaha becomes Brahman

Becoming Brahman means no change, no transformation in the Mind.

Mind

Not me It is an instrument used by Jnani

Mind will entertain thoughts of Dvaitam, it will perceive Dvaitam through Sense
Organs.

All continue to be the same.
Jnanis mind becomes Brahman means :
Jnani understands Mind to be none other than Brahman.

Mind / Brahman experiences

Emotions / thoughts Cognitions of Sense Organs

(Vrutti Rupam)
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V1) Mind becomes Brahman means Mind is understood as Brahman.

Brahman + Nama Rupa appears as Mind.
Mind = Vacharambanam
Name + Thoughts = Mind

Content of Mind = Consciousness.

VIl) Mind becomes Brahman means Mind = Upalakshanam for Karyam = Entire creation.

Body — World — Devatas — Ishvara becomes Brahman.
Sarvam Brahma Mayam.

No difference in experience of Jnani and Ajnani but there is difference in
understanding of the state of sleep.

VIIl) Understand pot first when you perceive.

Enquire — what is Pot?

Only clay.

In the wake of knowledge, for a wise person, Pot becomes clay, not pot is broken.
Understand no pot other than clay.

Similarly no world other than Advaitam, Nirgunam, Brahma.

Pot World / Mind

- Becomes Clay - Becomes Brahman
- Dvaitam - Advaitam 2145




IX) Tatu = Manaha Samvruttam

In Sushupti Mind does not become Brahman.

For Ajnani, Mind becomes Karana Shariram, ignorant state, Moola Avidya.

X) For Jnani, Mind becomes Brahman — Cause of Universe.

XI)

Same Mind which becomes nondual Brahman, it becomes Nirbayam, free from

fear.

Fear causing Mind for Ajnani becomes security causing Brahman for Jnani.

Sleep State

Ajnani

Jnani

- Insecurity

- Moola Avidya

- Ignorance

- Potential Dvaitam

- Cause of fear

- Perception of duality as real =
Grahanam

- Subject — object in potential
condition

- Movie real

Security

Mind goes to Karana Shariram
Maya Sahitam Brahman
Advaitam

Cause of fearlessness
Brahman = No Bayam
Perception of duality as
Mithya = Grahanam
Experience of world is like
watching a movie

Know movie is Mithya
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XIl) Dakshinamurthi Stotram :

fRTeadur Toae Ol god AeTeaird visvandarpana drsyamana nagari tulyam nijantargatam
TUTeATCAT AT dferdlgd JATAGAT | pasyannatmani mayaya bahirivodbhitam yathanidraya |
JEATETPed UHUHAY TACAFS agd yassaksatkurute prabhodhasamaye svatmaname vadvayam
e eI A 8 A @y I ¢ || || tasma Srigurumdrtaye nama idam Sri daksinamartaye || 11|

He who experiences at the time of realization his own immutable Self-in which the Self alone
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is

this prostration. [Verse 1]

* Mind becomes Brahman, Shantam, Shivam, Advaitam, Abayam.
e 215 Karika Verses on 12 Mantras of Upanishad.
* Most important - Mantra 7.
* Prapancho Upashamam = Grahya
* Grahaka Maya Dvaya Varjitam.
XIIl) Whoever knows this Brahman is a Vidwan and free from fear.
* Na Bibheti Kutashchana.
* Never afraid of any Anatma in creation.

e Sanchita, Prarabda, Agama Karmas = Anatma. 3las




* Body, old age, disease for Mithya Anatma.
* Regular causes of Samsara, fear.

XIV) Jnani does not see Anatma as Anatma but as nondual Atma / Brahman.

XV) Taittriya Upanishad :

Ud § 99 F dufa | etam ha vava na tapati |
FHE TTer ATHEH | kimaham sadhu nakaravam |
o N ﬁq'i% kimaham papamakaravamiti

, , sa ya evam vidvanete atmanam sprnute
4avg iﬁlcjllili'l JTeATT 3 EEEI ubhe hyevaisa ete atmanam sprnute

3 EAAY U 3cA TYUIA I : I | yaevamveda || 2 ||

Such thoughts ‘Why have | not done what is good? Why have | committed a sin?’ certainly do
not come to distress a man of experience of the Truth. He who knows thus, regards both these
as the Atman. Verily, both these are regarded by him who knows thus, as only Atman. Thus

ends the Upanishad. [2 -9 - 2]

* Punyam, Papam = Anatma.
* Jnani never afraid of any Anatma Mithya.
* |t does not exist separate from Atma.

e Mithya can’t touch Anatma.
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XVI1) 4th Capsule of Vedanta :
* Bava Roga Nivritti.

* | am never affected by any event in material world or in material body mind
complex.

XVII) Taittriya Upanishad :

Ial aEl fAaced | AT AW 6w | yato vaco nivartante | aprapya manasa saha |
A, AU fagae | F feAfd FarE=fd | anandam brahmano vidvan | na bibheti kadacaneti
qEIY g ARK AT | T TGET Il ¢ I | tasyaisa eva $arira atma | yah pirvasya || 1]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2-4-1]
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587) Bhashyam : Chapter 3 - Karika No. 35 Continues

aed fRIId SRR HCHER TN ded FHIS:
wwa@mﬁmw

HHdd: WWWW IS

That very same Brahman (Tadeva) is described further (Visesyate). The one (Yasya)
which shines in the form of consciousness (Jnanam Alokah = Prakasah), that Brahman
(Tad Brahma) is called the light of consciousness (Jnana Alokam), as it is the
consciousness principle itself (Jnanam = Jnaptih), which is of the nature of the
Paramatma (Atmasvabhava Chaitanyam). It means, that (iti arthah) it is of the nature
of, pure consciousness principle (Vijnanam). At all times (Samantatah = Samantat =
Sarvatah) like the space (Vyomavat - the pure consciousness, the brahma Chaitanyam)

is always, all pervading without a break, or gap (Nairantaryena Vyapakam). This is
what is meant (iti Arthah).

3147



2" |ine of Karika No. 35 :
1) For Jnani, Mind, world becomes Brahman.

II) What is description of Brahma Nirbayam Brahma Jnana Lokam Samantataha

T
Tad Eva
lIl) Same Brahman is described further.
* Jnana Lokan =Janena Nyaptihi
Jnanam
|
| |
Vrutti knowledge Consciousness

- Here
- Nyaptihi
- Atma Svaava Chaitanyam

e Consciousness principle = Nature, Svarupa of Jivatma
IV) Jnana Alokaha = Prakasha = Right of Consciousness, Brahman
* Vigyana Eka Rasa Ghanam

N2
Without 2" thing, other than Chaitanyam
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V) Samantat = Everywhere, Sarvadaha, Vyapakam, pervading everywhere.

V1)

Chit Chidabhasa
- Original Consciousness, all - Reflected Consciousness
pervading - Onlyin Mind
- ldon’t see consciousness in wall | - Not there outside the body
- In nonliving appreciate - Inliving being appreciate as
consciousness as existence, Consciousness
Isness = Consciousness

VIl) Sarvata Vyapakam :
* Vyomavatu
e Like space
VIIl) Naiantarena = Gaplessly, continuously, pervading everywhere.
1X)

This is difference between

Sleeping Mind Enlightened Mind

Karana Shariram Brahman
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X) Anvayah :

SIEERE Anvayah

aq_(\e:) & S, R (@7 ) | S | | tad (manah) hi liyate; nigrhitarh (manah) na liyate |
aq () fepfd EFvaq: (SAT9) tad (manah) nirbhayarh samantatah (vyapakarh)
JHeE S& 99 () I Jianalokarh brahma eva (bhavati) ||

Indeed, that mind becomes dormant in sleep. The disciplined (Mind) does not become
dormant. That (Mind) is Brahman itself, which is fearless and which consists of the light of
consciousness all around.
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588) Chapter 3 - Karika No. 36

T A HETHHATHR &I |
HF(EATd Gag AT = 13- 36 ||

ajamanidramasvapnamanamakamariipakam |

sakrdvibhatarh sarvajfiah nopacarah kathaficana | | 3- 36| |

The Brahman is birthless, sleepless, dreamless, and without name and form, ever
effulgent, omniscient. Nothing has to be ritualistically done in any way at the altars of
Brahman. [3 - K - 36]
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589) Anvaya : Chapter 3 - Karika No. 36 :
e :
(A, o) STH, Ao TEAHH ITHHGRH_

AETER TG Fegl (Al |
HdTA ITAN: A (Hded:) |

Anvayah

(tat brahma) ajam anidram, asvapnam, anamakam,
aripakam sakrdvibhatam sarvajfiam (bhavati) |
kathaficana upacarah na (kartavyah) ||

It is birthless, sleepless, dreamless, nameless, formless and ever effulgent
consciousness, which is all pervading. There is no ceremony or any kind of karma
involved at all (with regard to this Atma).
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1) In Jnanis vision everything becomes Brahman.

e Everything understood as Brahman.

e Experientially, world continues.

* Cognitively understand Brahman as described in this Shloka which is based on the 7th

Mantra of Upanishad.

Il) Prapancha Upashamam :

* Brahman is free from entire Anatma Prapancha obtaining in Jagrat, Svapna, Sushupti.

Waking

Dream

Sleep

Sthula Prapancha is there

Sukshma Prapancha is there

Karana Prapancha is there

1)

Brahman —is free from

All 3 states

V)

All 3 Prapanchas

Ajam

Anidram

Asvapnam

Jagrat Avastha Rahitam

Sushupt Avastha Rahitam

Svapna Avastha Rahitam

f

Avastha Traya Rahitam
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* Free from all 3 Avasthas.
* Therefore, Prapancha Traya Rahitaha.
V) Therefore Anamakam, Arupakam.

* Brahman is free from Nama Rupa Prapancha.

* Therefore Brahman can’t be called Vishwa, Teijasa, Prajna

Vi)
Consciousness
|
Associated with waking Associated with dream state  Associated with sleep state
state of Mind of Mind of Mind
Called Vishwa Called Teijasa Called Prajna

Sophadhika Atma with
Upadhis of 3 Sharirams

* When Upadhi is not there Vishwa / Teijasa / Prajna is not there.
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Vi) N

| |
Na Antah Prajnam Na Bahish Prajnam Na Prajna Ghanam

Teijasa Vishwa Prajnya

Mandukya Upanishad : Mantra 7

Aled:UeT o dfg: U ArHdd: nantahprajfiam na bahihprajfiam nobhayatah

YH o YA F T AT | prajiam na prajianaghanam na prajiam naprajnam |
HTITATTE A ATETH T&TOTH adrsyamavyavaharyamagrahyamalaksanam

IR T AT TAF I ATITAR acintyamavyapadesyamekatmapratyayasaram
YIsAIaeH Aed fRrgagdd prapaficopasamam $antam Sivamadvaitam

aqd Acded F AT F &= || 7 || | caturtham manyante sa atma sa vijiieyah | | 7 ||

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7] 3155




e Avasta Traya Vilakshana = Turiyam.
e Vishwa, Teijasa, Prajna Vilakshanam = Turiyam Brahma.

V) Jnanis Mind becomes Turiyam Brahman.

Turiyam described by 5 words

Ajam Anidram Asvapnam Anamakam Arupakam

Sakrut Vibhatam :
e Ever evident as Aham Aham Iti.
IX) Dakshinamurthi Stotram :

qregTietay JAENey aUr TATETaEATE balyadisvapi jagradadisu tatha sarvasvavasthasvapi

ITGAT T TAHS FedIcded: TPl T&T | || vydvtta svanu vartamana mahamityantah sphurantam sada |
TATCHT TeheIelid HldT IT HETT HGT svatmanam prakatikaroti bhajatam yo mudraya bhadraya
TEH A TRHTY A 3¢ A fRome bl || tasmai &7 qurumirtaye nama idam &7 daksinamartaye || 7 ||

He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His
own Self—which persists in all stages of age (childhood, boyhood, youth and old age), in all
states (waking, dreaming and deep-sleep) and in all other conditions—and who constantly
manifests Himself inwardly as “I”... to Him, the divine teacher, Sri Daksinamurty is the
prostration. [Verse 7] 3156




X) Turiyam is available in all 3 states but it is free from all 3 states also.

XI)

Screen

Available in 3 states of Movie

Also available without Movie

Beginning — Middle — End

e Sakrut Vibhati = Ever available.

Free from movie condition

XIl) We ignore screen while watching movie.

Screen

Anubhava is there

But is ignored

* Problem — not lack of Anubhava but of ignorance.

XIll) Brahman, awareness Anubhava is all the time there but ignored.

* In self awareness, Atma Jnanam is always there.

* Brahma Anubhava is there, we ignore Brahma by our obsession with Nama Rupa.

e Sakrut Vibhati = Ever evident.
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XIV) Understanding Brahman = Knowing Brahman = Moksha

e After knowing “Aham Brahma Asmi” no Sadhana, Meditation is required.
* Upachara = Spiritual Sadhana.

* |f you don’t understand Brahman, Meditation is required.
* This is Gist of verse.
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590) Bashyam : Chapter 3 - Karika No. 36 Starts....

A AT T TR T | AT
& 1 TPaUaiecad =M™ | g1 AT
&gl | AAISTHA TETEH | AATSAHTCHIITE

(Since Brahma) has no source of birth (Janma Nimitta Abhavat), it is birthless (Ajam). It
is Adhishtanam (Sa) of Karya (Bahya) and Karanam (Abhyantaram - or in other words,
it is Adhishtanam of object and subject, but is neither object or subject). It has already
been stated (iti Avocama) that birth is on account of ignorance (Avidya Nimittam hi
Janma), as in the case of rope-snake (Rajju Sarpavat). And that ignorance (sa ca avidya-
which is the cause of birth) has been negated (niruddha) by the knowledge of the
supreme truth, the Turiya Atma (Satya Atma Anubodhena). Therefore Atma or
Brahman is unborn Turiyam (Atah Ajam - and not the Sthula Sariram). Being Turiyam,
(Atah Eva) Atma is not Prajnah, the Karana Sariram (Anidram).
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I) Mind becomes Brahman in Karika No. 35.

II) Brahman = Ajam — Janma Nimitta Abavat.

I1l) Turiyam has no cause for Janma.

Brahman

Ajam Anidram Asvapnam

Subject

Subjective Complement

Turiyam is Birthless.

V) Cause of Birth
|
| |
Ajnanam Karma
| |
Belongs to Prajna Belongs to Vishwa, Teijasa
V) Ahamkara
| |
Vishwa Teijasa Prajna
| | |
|
- Has Karma - Has Avidya
- Karyam - Karanam

Exists with Turiya Adhishtanam
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* Avidya, Karma Rupa Abavat = Turiyam

= Ajam

VI) Mundak Upanishad :

TCedT ' 59 H SeImg=T s |

SYTUT FIHAT: SPAT BI&T T I 1| 2

Divyo hyamurtah purusah sabahya-bhyantaro hyajah,

aprano hyamanah subhro hy-aksarat paratah parah 1121l

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,

causal-state of the universe. [Il — | — 2]
Sa — Bahyam Abyantaram
Karyam Karanam

Turiyam

- Karya — Karana Adhishtanam

- Karya —Karana Vilakshanam
- Vishwa / Teijasa / Prajnya —
Vilakshanam
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VIl) Why Birthless?
e Avidya Nimittam Hi Janma.
* |gnorance belongs to Prajna.

* Noignorance in Turiyam.

Vi) Product of Avidya

Rope Snake

Vishwa, Teijasa, Prajna

IX)

Ignorance

v

Cause of Janma

* Avidya Nruddaha — when ignorance is negated
* Karana Abave — Karya Abhava.

e Avidya Abave —Janma Abhava.

X) How does a person negate Avidya — ignorance?
Answer :

* “Atma Satya Anubodhena”

* By knowledge of Satya Turiya Atma.
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XI) Karika No. 32 :
* Atma Satya Anubodhena — used.
* Avidya Niruddha — negated.
XIl) Anidram :
* Yataha Ajam Tataha Eva Andram.
* Since Turiyam is birthless, Ajam, it does not sleep, no Prajna for Turiyam.
* Prajna for Avidya Kruta Jiva who does not know his nature.
 Ahamkara = Vishwa + Teijasa + Prajna.
XIIl) Turiya is 4t Pada, not 3™ Pada.
* Hence it is Prajna Vilakshanam.

* Nidra = Sleep.

XIV) Nidra
|

| |

Ajnani Jnani
| |

- Relaxation, rest - In waking also, all are asleep to
- Others are awake for him their Svarupa.
- Upanishad addresses all :
Says — Wake up
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XV)
In Vedanta

Sleep = Self ignorance
= Ignorant That | am Brahman as
explained in Upanishad

XVI) Avidya Lakshana Nadi
* Maya Nidra Svapat Prabuddhaha
e Satchidanendra Saraswati writes notes for all Upanishad and Shankara Bashyam.
e Puts right Punctuations for words.

XVII) Jnani has woken up from Spiritual sleep which is in the form of self ignorance — | don’t
know my SELF.

 When from Svapna — Nidra, Anaadi Maya, Beginningless Maya — Sleep, Jnani wakes
up, his spiritual ignorance goes.

XVIII) Mandukya Upanishad :

HCHTIAT Focl FeT SiIa: WqEAd | | anddimayaya supto yada jivah prabudhyate |
HOTATAGATITHEA qEdd ar || & 1| ajamanidramasvapnamadvaitam budhyate tada || 16 ||

When the individual soul sleeping under the influence of the beginningless Maya is awakened,
then it realises in itself the birthless, sleepless, dreamless and non-dual (Turiya). [1 - K - 16}:64




* Because of Maya, beginningless sleep of self ignorance, one is gripped with
Ahamkara, (Vishwa + Teijasa + Prajna) as reality and misses the truth — Turiyam

Brahman.
XIX) What is Anadi Maya?

* Avidya Lakshana, self ignorance.

Debate

Is Avidya + Maya

Same — Identical

XX)
|
Different
|
- For Junior Student
- In A format
XXI)

- For Senor Student
- In Binary format

In Drishti Srishti Vada

v

Avidya and Maya are one —

identical
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* When you equate Avidya = Maya, Jnani is no more in sleep, no more Prajna, he is
Turiyam.

e Karika No. 36 — Terse Verse

* You have to remember all concepts of Vedanta.

XXIl) Gita :
[ c . - = - = =
T TA=AT FIHATA ya nisa sarvabhutanam
T AFTA ST | tasyam jagarti samyam |
T ST JAT yasyam jagrati bhatani
T {7121 929l §4: || R-§R |l || 5@ nisa pasyato munéh || 2-69 | |

That, which is night to all beings, in that the self-controlled man keeps awake; where all beings
are awake, that is the night for the Sage (Muni) who sees. [Chapter 2 — Verse 69]

Revision :
Karika No. 36 Bashyam :

) Gaudapada differentiates

Mind in sleep Enlightened Mind with knowledge
of Turiyam 3166




Il) Similarities :
a) Both nondual, free from Vikalpa, no subject
b) Both negate Dvaitam

Ill) Difference :

— object division.

Ajnani

Jnani

- Duality is in potential
condition, not gone
- Unmanifest condition

- Mind has Turiya Jnanam
- Does not go to unmanifest
sleep state

IV) For Jnani :

* Enlightened Mind becomes Brahman.

V) Mind can’t become, doesn’t become Brahman.

e That which misunderstood as Mind, Maya, until now is now understood as

Brahman only.

V1) Look at Rope Snake with Torchlight
* Rope Snake becomes Rope.

* Rope Snake does not undergo change.

 What was misunderstood as Rope Snake is now understood as Rope itself.
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VIl) For a Jnani, what was understood as Ahamkara — Vishwa — Teijasa — Prajna — Waker,
Dreamer, sleeper is now understood as nondual Brahman.

VIII) Jnanis mind is understood as Brahman itself.
IX) Sleep State = Brahman

* From Turiyam, Brahman, Ahamkara wakes up daily, Ahar Ahar, and resolves into
Turiyam again.

X) Kaivalya Upanishad :

759 O S A T afadd) mayyeva sakalarh jatarh mayi sarvarh pratisthitam |
AR 69 &9 AN Jgeedwesgagd] | g 1 || Mayi sarvam layarh yati tadbrahmadvayamasmyaham |1 1911

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

XI) Mind becomes Brahman means it is understood as Brahman.
* Experience of Mind will continue as before.
* No experiential change.

* Jnani does not experience new body, Mind or world, they continue as before.
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Xil)

Chain
| |

Previously perceived as Chain Now perceived as Gold
| |

Only substance

Asti — Bhati Priyam

Satchit Ananda

Turiyam

- Mithya
- Body — Mind — World

XIll) Drk Drishya Viveka :

i Wil B &4 am %’Eﬁﬁmﬁiﬁq\l asti bhatt priyar ritparm ndma cetyamsa-paficakam,
A AEEd SR adl SAH_NIRe W || ddyatrayani brahma-riiparh jagad-riipati tato dvayam. (20)

Every entity has five aspects - it is, it shines, it is dear, its name, and its form. The first three
belong to Reality and the latter two to the world. [Verse 20]

X1V) See everything / world, as Asti, Bhati, Priyam.
XV) Differences are superficial in Body, Mind, World caused by Nama — Rupa.

 Nama Rupa Bheda Asti.

e Vastutaya Bheda Nasti.
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XVI) Sarvam Brahma Mayam
* Mind = Brahman = Understanding is called becoming Brahman.

* No transformation, change after becoming Brahman.

XVII) Nothing needs to become Brahman because everything was, is, will be Brahman.
XIX) Karika No. 35 :
* Mind is understood as Brahman.
XX) Karika No. 36, 37 :
e Description of Brahman as in Mantra 7 of Upanishad.
XXI) Possible doubt :

Remember 2 statements

Brahma Satyam, Jagan Mithya World = Brahman

XXIl) Mundak Upanishad :

a9 TG {94 HH U1 T THA | Purusa evedam visvam karma tapo brahma paramrtam |

Q‘c@T\ I ﬁ'%ﬂ T 5Iili EINERIPIE)] tIH<-:JIP'5IT{(1“|§ a1 | 2o etad yo veda nihitam guhayam so vidya-granthim vikiratiha somya Il 10 Il

The Purusa alone is all this Universe — the sacrificial works (Karma) and austerities (Tapas). O
good-looking youth! He who knows this highest and immortal Brahman as seated in the cavity
of the heart, unties the knot of ignorance even here, in this very life. [Il = | — 10] 170




Mundak Upanishad :

5| 5"‘_] 21 a0 H. d EEl c'\ GE e & a—‘@ Tq %Im]\w | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena
WW T ,{_l (1 7 @E" Q ﬁ-pdm Q g IP:{8 7190 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham 1l 111I

Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back,
on the right, on the left. All this world is indeed the Supreme Brahman. [l = [ - 11]

e World = Brahman.

XXIII)
Doubt
World
|
| |
Mithya Brahma
Satyam
\ Y }

Contradiction
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XXIV) Both right, how?
Drk Drishya Viveka :

TRea Wi B &4 A %’E‘Tﬂqﬁiﬁq\l asti bhati priyani ritpasi ndma cetyarSa-paficakant,
AT AwEd SR adl SAH NIRe W || ddyatrayanis brahma-riiparh jagad-riipati tato dvayanm. (20)

Every entity has five aspects - it is, it shines, it is dear, its name, and its form. The first three
belong to Reality and the latter two to the world. [Verse 20]

XXV) Vidyaranya Says :
World has 2 components
|
| |
Satyam Mithya
| |
Asti, Bhati, Priyam Nama Rupa

* Mithya can’t exist independently.

 Wherever Mithya component is, at same place is Brahman component.

XXVI) Isness of Mithya belongs to Satyam Brahman.

* World has isness, existence, component.
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XXVII) Dakshinamurthi Stotram :

TEIT TGROT FEIcHBAThUID HTH

T HATT TSaaal A AT |

TETERUTEded RAgrasiaresifarat

JE HAEHIY F7 35 A gfEuTaEaY 13

yasyaiva sphuranam sadatmakamasatkalparthakam bhasate
saksattatvamasiti vedavacasa yo bodhayatyasritan |
yassaksatkaranadbhavenna puranavrttirbhavambhonidhau

tasmai Srigurumdrtaye nama idam Sri daksinamirtaye || 3 ||

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence) By This Throb Alone which is of the Nature of Eternal Underlying Awareness,
the Unreal Forms get their Meanings and Appear over the Mind, This Knowledge of the Atman
Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as a Direct Experience
when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the
Delusion of being tossed within an unending Ocean of Worldly Existence will Not Appear
Again, Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3]

Wall

Isness

|
Nama + Rupa

* You can claim isness of the wall as Brahman.
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XXVIII)

Is World
|
| |
Brahman Mithya
- Isness component - Nama Rupa component
- Is everywhere, all pervading
XXIX)
Is Jiva
|
| |
Brahman Mithya
- w.r.t. Chit - Sharira Trayam
- Jeevo Brahmeiva Na Paraha - Chidabhasa
\
|

Both statements ok
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Brahma Jnanavalli Mala :

G| e T \;-ﬂoﬂ qaja L | brahma satyam jaganmithya jivo brahmaiva naparah |

3]'3|:[ ?ﬁ]‘ HT@H-;@Q C;Idlvrlflg T[I\SH; | 90| || anenavedyam sacchastram iti vedantadindimah 11 20 Ii

Brahma is Truth, the world of objects and beings is false, and the egocentric sense of
separativeness (Jeeva) is itself in fact nothing other than Brahman. That by which this Truth is
known is the truest science, the Science of sciences, thus roars Vedanta. [Verse 20]

XXX) Here in Karika No. 36 Gaudapada says :

Mind is Mithya
Mind becomes Brahman.

Here we should say Mind is Brahman not from Nama, Rupa Drishti — Vyavaharika
Drishti but from all pervading Sat Chit — Paramartika Drishti.

Satchit Drishtya Manaha Braheiva Bavati.

World is

Mithya Brahman

Both correct.
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XXXI) a) Ajam :
e Birthless
* Therefore Sthula Sharira Vilakshanam.
b) Asvapnam :
e Sukshma Sharira Vilakshanam.
c) Anidra :
e Karana Sharira Vilakshanam
e Avidya Satya Anu Bodhena Niruddha.
d) Birth of Body is because of Moola Avidya — Self ignorance.
e) Since ignorance is gone, birth is negated.
f) Atma Satya Anu Bodhena Niruddha.
* Janma Kaarana Nirudha.
* Janma Karana Abhavat Janma Abhava, Tasmat Ajam.
* Yataha Ajaha, Tataha Eva Anidram.
* Because Atma is birthless, therefore there is no sleep possible for Jnani.
XXXII) Avidya Lakshana Anaadi Maya Nidra :
* Nidra Svapat Prabuddah = Description of Jnani.

* Long word, start from left.
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XXXIII) Prabuddah :
* Jnaniis one who has awakened from Svapat = Long sleep of Maya.
* Itis not conventional 8 hours sleep.
* |tis spiritual sleep — Maya Nidra, caused by Maya.

XXXIV) Mandukya Upanishad : Chapter 1 — Karika No. 16

HfCHATIAT Foal JaT Sfa: Tgeqd | | anidimyayd supto yada jivah prabudhyate |
HoATAGAETTHEA qEqd dar || ¢& Il | ajamanidramasvapnamadvaitam budhyate tada || 16 | |

When the individual soul sleeping under the influence of the beginningless Maya is awakened,
then it realises in itself the birthless, sleepless, dreamless and non-dual (Turiya). [1-K-16]

* Self ignorance is called long sleep of Maya.
 What type of Maya?

* Anaadi Maya, Maya which is beginningless.

* Jnani has awakened from sleep called Maya Nidra.
e Spiritual sleep = Anaadi Maya
= Avidya Lakshana
XXXV) Satchit Anendra Saraswati :
* Does not accept Moola Avidya.

* New tradition in Vedanta. 3177




XXXVI) From Spiritual sleep, Jnani has awakened

e Spiritual sleep means not knowing the spiritual essence behind Srishti, Sthithi, Laya =
Brahman, cause of Universe.

XXXVII) What does Jnani understand after awakening from Maya Sleep?

Waking up
|
| |
- From Normal sleep in which - From Maya sleep
dream appears? - Claim | am Advaita Atma,
- We claim | am waker, not nondual Atma
dreamer or sleeper - lam individual waker in the
- | am small, individual in this Universe.
Universe. - lam Brahman in whom entire
Universe rises, rests, dissolves
XXXVIIIl) Dakshinamurthi Stotram :
faegqur Tegaa Fot oo faseaed visvandarpana drsyamana nagari tulyam nijantargatam
UTeAlcAT AT dfeRdlgd JATAGAT | pasyannatmani mayaya bahirivodbhitam yathanidraya |
JEAETHEd THUTHY TACATTH dTg yassaksatkurute prabhodhasamaye svatmaname vadvayam
TEH AN FH 3 A oy I ¢ |l || asma srigurumiirtaye nama idam Sri daksinamdrtaye || 11|




He who experiences at the time of realization his own immutable Self-in which the Self alone
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is

this prostration. [Verse 1]

* Prabuddhaya — Advaya Rupena.
* Awakened as non-dual reality called Atma (No more Jiva — Jagat — Ishvara format = A
format).

XXXIX)

Awakening Means

v

- |l am neither waker, dreamer, sleeper
- lam not Prathama, Dvitiya, Tritiya Pada
- lam Turiya Atma

Central teaching of Mandukya Upanishad

* Dream continues till sleep is there.
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XXXX)

When Avidya sleep is gone — 2
dreams are gone

(A)

(B)

| experience dream world as Real | experience waking world as real

e Both are Mithya, wake up from 2 dreams = Asvapnam.
591) Bashyam : Chapter 3 - Karika No. 36 Continues

ST a1 S EaEaEUUICHATd : 3TEawH |

TTEFH T THEY | T o TGS
3fd d AR &t §99d a1 |
N\ r\c NN . aaa\'
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The jnani (Atmana) has woken up (Prabuddah) from the sleep (Svapat) of self
ignorance (Avidyalaksana), caused by maya, which is beginningless (Anadih Maya), to
being non-dual reality, Turiya Atma (Advaya - Svarupena). Therefore (Atah) he has no
dreams also (Asvapnam - as he is neither the Sukshma Shariram). Any name and form
given to Atma (Asya Namarupe) is for want of knowledge alone (Aprabodhakrte Hi - of
its real nature). And with knowledge (Prabodhat Ca) its name and form (Te) go,
(Vinaste) like the Ropesnake (Rajju Sarpavat). Therefore after knowledge (iti) Brahman
is not referred to by the name of any object like Akasa or Manusya etc (Namna Na
Abhidhiyate Brahma). Nor is it objectified with a form (Na Rupyate Va) by any means
(Kenacit Prakarena - Like Jati, Guna, Kriya Etc). Therefore (iti) Brahmatma (tat) is
nameless and formless (Anamakam Arupakam Ca’.

I) Ajam, Anidram, Asvapnam, Anamakam, Arupakam.

Il) Brahman is without Nama — Rupa because both Name and form are superimposed by
Avidya ignorance on Atma.

IIl) Both Nama, Rupa are Mithya as good as nonexistent.
IV) Asya : Brahmanaha
* Name — form are attached, attributed to Brahman.
e Other than Brahman everything is Nama — Rupa.

e Jiva —Jagat — Ishvara = Nama, Rupa, Mithya.
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V) Maya Panchakam :
R LGOI GE GG AT £ C RS nirupama nityaniramshake api akhande
A =T gﬂﬁﬁ:ﬁﬂﬁal\?ﬁ- | | mayi citi sarvavikalpanadishiinye
Teafa SeErdeshade ghatayati jagadeshajeva bhedam
sgafeageaTTdaTET Arar 1 ¢ | tvaghatita ghatanapatiyase maya.(1)

Maya which is skillful in accomplishing the impossible brings about the distinctions of the
world. Ishvara, and jiva in my consciousness, which is unique and eternal, partless and
impartite, and which is free from all distinctions. [Verse 1]

Maya projects 3 types of
Nama Rupa

| |
Jiva Jagat Ishvara

A format =Nama Rupa.
VI) Aprabodha Krute :

* Aprabodha = Agyanam.

* Prabodha = Waking up

e Because of sleep alone Nama Rupa are projected. 3182




VIl) On waking up to Turiyam, Nama — Rupa are gone. (of Dream or Waking Prapancha)

Vi)

They are gone like Rajju Sarpah (Jnana Adhyasa).

Waking up

Nidra Dream

Maya Dream

- Nama / Rupa Prapancha
disappear

Waking

Nama Rupa Prapanchas
remain

Negation of world in Vedanta =
Badyate = Falsified, Mithyatva
Nishchaya

Still we can experience world,
doesn’t disappear

Spiritual awakening

Abhasa Krute

As good as not there

Mastani Sarva Butani, nacha
Mastani Butani

3183



Gita:

L amN - S
HYT ddlHg 949
9 |qd4mir§d| | jagadavyaktamurtina |
HETTTS Q:réhi\aﬁ%[ matsthani sarvabhatani
a 9@ %—T@E{f@@lﬁ: N - Il na caham tésvavasthitah || 9-4 | |

maya tatamidam sarvam

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

A = AEAT A FAriA
(P -7 | ?E[ Eﬁﬂﬁwq\ | pasya mé yogamaisvaram |
HARTA = HAET: bhatabhrnna ca bhatastho
HHATAHT HAATAA: 1| - 1l mamatma bhatabhavanah || 9-5 | |

na ca matsthani bhatani

VIII) World is really not there, it is there only for experience.
Example:

Fake Rs. 500 note, as good as not there, falsified, nonexistent.
1X) Jnani will perceive the world, he will say — no world.
* Neha Nana Asti Kinchana..
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Katho Upanishad :

Manasai-vedam aptavyam, neha nanasti kincana,

AHAEATA 17 Ao (@9 |
qeAT: ¥ 979 T=gid 7 38 A9 T9A0T 11991

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11 111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [II — | — 11]

X) Mundak Upanishad :

Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena

TRITGHTT YTEITE e UHTE Fa G IaTuTa A |
HIATA T THT Telde (9T 908H Il 29l

adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham Il 111I

Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back,
on the right, on the left. All this world is indeed the Supreme Brahman. [l = [ = 11]

Example :
* Rajju Sarpah.
* Physically disappears
* World doesn’t physically disappear.
* Therefore, after Jnanam, Brahman not associated with any Name.

* Therefore Amatra — Chatushpat, Avyavaharyam.
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Xl) A — Brahman with Sthula Nama Rupa Prapancha.
U =Brahman + Sukshma Nama Rupa Prapancha

e M = Brahman + Karana Nama Rupa Prapancha

XIl) After Nama Rupa negated, what is the Name of Brahman = Silence.

* Na namna Abhidhiyate

* Not referred by any name.

* Rupyate Va:

Not defined by any attribute.

XIll) Shabda Nimittam Abava :

* Kenachit Prakarena.

* Jati, Kriyta, Guna, Dravya Sambanda.

* Pancha Pravirdan Na Kenachit Rupyate.
XIV) Iti Heto :

e Because of this reason.
XV) Prakarena Arupakam, Anamakam :

* Anamakam = Nameless.

e Arupakam = Attributeless, hence formless.

XVI) Tatu = Brahman = Mind of Jnani is of this description.

3186



592) Bashyam : Chapter 3 - Karika No. 36 Continues

‘gl I fedded” (d-S-3-9-2) AT - |

Therefore, only) Taittriya Upanishad in 2-4 (ltyadi Sruteh) says, "From which Brahman
all the words come back” ("Yato Vaco Nivartante").

I) Taittriya Upanishad :

Tal el fAaded | A9 HeEl 6 | yato vaco nivartante | aprapya manasa saha |

Heleg, gEAN fagan | o faafd Fer=Ta | anandam brahmano vidvan | na bibheti kadacaneti
dEIY U ARK AT | T 96T Il ¢ I | tasyaisa eva $arira atma | yah pirvasya || 1]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2-4-1]

T 9 @aced | 39T AT A9E | yato vaco nivartante | aprapya manasa saha |
e, geAv fagae | @ fasfer Favafa 1 ¢ 0| anandam brahmano vidvan | na bibheti kutascaneti || 1 ||

He who knows the bliss of Brahman, from which all words return without reaching it, Together
with the mind, is no more afraid of Anything. [2 -9 - 1] 187




I) Iti Adi Srute :
* Brahman is beyond words, thoughts.
593) Bashyam : Chapter 3 - Karika No. 36 Continues

o = SRR g M §e1 TeaHsE -
BRIl WEaSidedTd, | TEUHeYl &

=T AHATIATSEVT TSR HRUTH |
A=A A= I e YT gh TR |

Moreover (Kim Ca - Brahmatma) is always in the form of light of consciousness (Sakrd
Vibhatam = Sada Eva Vibhatam = Sada Bahurupam). So appearance (Avirbhava) and
disappearance (Tirobhava - of the light of consciousness) not being there (Varjitatvat -
Brahman is free from) Non-perception (Agrahanam) or miss-perception
(Anyathagrahanam). Perception and Non-perception indeed (Grahana Agrahane Hi)
are like day (Ahah) and night (Ratri - Mithya only). So if yet, Brahman is always not
completely seen, but concealed (Sada Aprabhatatve) the cause is (Karanam) the
darkness of one's ignorance alone (Tamah Ca Avidyalaksanam). When the ignorance is
not there (Tad Abhavat - due to Atmajnanam) then it is reasonable (Yuktam Ca - as
Gaudapadacarya says) that Brahmatma, who is the light of eternal, ever evident
consciousness (Nitya Caitanya Bharupatvat) should be constantly effulgent (Sakrd -
Vibhatam Iti).

3]
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1) 2" line of Karika No. 36 :

e Sakrut Vibhatam.

e Each line is description of Brahman.
II) Sakrut = Shines once, Shining all the time.

* Vibhatam = Revealing one time.

* What shines all the time will shine only once.
lIl) Temporary ones will shine many times.

* What has permanent shine, shines only once.
IV) Sakrut = Sada = Vibhati

V) Kincha : - Moreover

* Atma shines continuously, eternally.
VI) Bha Rupa — Chaitanya Rupa, Sva Prakasha Chaitanya Svarupam.

Vi)

Therefore, Turiyam doesn’t have

problem of
|
| |
Agrahanam Anyatha Grahanam
- Non-apprehension - Mis-apprehension
- Non-perception - Misperception
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VIIl) Aavirbava Tirobava Varjitaha :

Brahman is free from

- Agrahanam - Anyatha Grahanam
- Non-perception - Erroneous perception

IX) Mandukya Upanishad :

gadaEamaIgor GEREERIE m?lq'!ﬁ'q’r: | dvaitasyagrahanam tulyamubhayoh prajaaturyayoh |
drefagrge: wrer: &1 7 g @ fRgga 1 ¢ bijanidrayutah prajnah sa ca turye na vidyate || 13 | |

The non-cognition of duality is equal in both sleep and Turiya, but the sleeper, conditioned in

his sleep, is in the form of the cause: and this - The sleep or the cause (Avidya) does not exist
in Turiya. [1 - K - 13]

4 Padas

| |
15t Pada + 2" Pada (Vishwa — Teijasa) 3rd Pada Turiyam
- Associated with Agrahanam + - Have Agrahanam : .

- Turiyam is free from
Anyatha Grahanam - No Agrahanam
, Agrahanam and

- Have ignorance + error - No error Anvatha Aerahanam
- | am Karta, Bokta, rich, pour - Have self ignorance Y g




X)

X1)

Vishwa, Teijasa, Prajnya

Grahanam + Anyatha Grahanam

Both Mithya

- Are there experientially

- Vyavaharika Drishtya, Asti
accept existence

- Agyana Drishtya Asti

- Not there factually on enquiry
- Paramartika Drishtya, Nasti
- Jnani Drishtya Nasti

Aavirbava

Tirobhava

- Revelation of Agrahanam +
Anyatha Grahanam exists
from Vyavaharika Drishtya

- Concealment of Atma
- Turiya Drishtya not there
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Xll) Mantra 7 :

Al 7 afg:er A nantahprajiiam na bahihprajiam nobhayatah

T F YA 7 G oA | prajiiam na prajnanaghanam na prajiam naprajiam |
HTIAHT TR AAEIAAETITH adrsyamavyavaharyamagrahyamalaksanam

H T IAII R TRAFTHTIIAR acintyamavyapadesyamekatmapratyayasaram
YIS e fAaAgdd prapaficopasamam santam Sivamadvaitam

EIT-_gif Aeded F ATcAT T faAF: || 7 || | caturtham manyante sa atmd sa vijfieyah || 7|

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

Prajna Vishwa / Teijasa Turiyam

Agrahanam Agyanam + Anyatha Na Antap Prajnam
Grahanam
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XIIl) When 3 Padas are negated, falsified as Mithya, there is no Grahanam or Anyatha
Grahanam.

XIV) Mandukya Upanishad : Chapter 2 — Karika No. 32

o faey & Sicafeet aquY o7 T @TUS: | || hanirodho na cotpattirna baddho na ca sadhakah |
o ﬂﬂ'&gﬁr & HFd SCANT YIATAAT I 32 1l || na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.

This alone is the Supreme Truth. [2 - K - 32]

e All out, Varjitaha.

XV) Imagery :
Grahanam Anyatha Grahanam
- Perception of Sun - Non perception of Sun
- Day - Night

* Day — night exists w.r.t. ignorant person, Tamas, Avidya Lakshanaya.

* Jnani standpoint, from Sun’s Angle — No day, no night.
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XVI)

Atma

Concealed

- Ajnani

- ldon’t know Atma

- Have Atma Jnanam

- Samadhi Abhyasa rupa
Nididhyasanam practiced,
waiting for Atma

XVIl) Brahma Anubava, Jnanam is not there.

Never concealed

Jnani

Has Grahanam

No Agrahanam or Anyatha
Grahanam

Has Anubhava of truth

* From Ajnani’s standpoint, Brahman is as though concealed.

e Aprabha Karanam = Ever nonshining, ever concealed.

* |gnorant person.

XVIII) Jnanis standpoint, Brahman — not revealed after Jnanam.

e How is Brahman concealed?

* Brahman is self evident all the time.

* No concealment at all ever.
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XIX) Tad Avidyaya Abavat Nitya Chaitanyam Bha Rupatvat :

Brahman shining all the time.

XX) Ignorance also revealed by Brahman.

| know — | don’t know the world in sleep.

I don’t know world is revealed by Brahman which is ever evident Chaitanyam.

Chaitanyam reveals

lgnorance in Sushupti

Knowledge in Jagrat, Svapna

Sakrut Vibhatam since it is Nitya Bharupatvat Cha... Meditate on these concepts.

Revision :

Chapter 3 — Verse 36 — Bashyam :

I) Original Discussion :

What is difference between sleep and Jnanam?

Advaitam is experienced in both.

One goes to Advaitam in both.

I1) Sushupteshcha Phalam Advaitam Jnanashcha Phalam Advaitam.

What is difference between 2 Advaitams.
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1)

Sushupti Advaitam Jnanena Advaitam

- One goes to Advaita Avastha - One goes to Advaita Vastu
not Advaita Vastu. not Advaita Avastha.

- Temporary state available in - Permanent, eternal nature
Sushupti and Samadhi. claimed as Turiyam.

- Sushupti replaced by Dvaita - Continues permanently
Avastha in Jagrat + Svapna - After Jnanam, Jnani

- Not real experiences duality, does all

transactions.

IV) Experiential duality, transactional duality will not disturb Advaita Vastu.

V) Jnanis Advaitam is not Absence of Dvaitam but inspite of Dvaita Anubhava.

* Jnanis Advaita Jnanam will never be challenged by the experience of Dvaitam, Jnani

will firmly assert that there was, is, ever will be Advaitam only.

Vi) Presented in 2 ways
|
| |
- Jnani sees Dvaitam as Mithya - Jnani sees Dvaitam as
Brahman

- Sarvam Brahma Mayam Jagat
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VII) Mundak Upanishad : Chapter2-2-11

3 6“‘_] a T d | c'&\ GEIRVES (G a—‘@ Tq %"{‘ Iﬂ:\UI | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena
WW Gy T d g 6‘4?51 Q ﬁ-’dm Q 3 T“;{g T2 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham 1 11 1|

Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back,
on the right, on the left. All this world is indeed the Supreme Brahman. [l = [ - 11]

VIII) This Brahman starts with Mind, and takes up entire Anatma, body, sense, world.
* Before saying Sarvam Brahma, 15t says Manaha Brahma Bavati.
IX) Jnani looks at his own Mind as Brahman’s Maya Shakti.

e Mind not seen as Mind but seen as Brahman.

X) Presented in 2 ways Jnena
|
| |
- Manasaha Amani Bavaha - Manasaha Brahma Bavaha
- Mind seen as not Mind but
as Brahman

XI) Dvaitam is always Mithya

* Mithya Dvaitam + Mithya Dvaita Anubhava can’t disturb Satyam Turiyam, Advaitam
and Advaita Jnanam.

* This is the difference between Sushupti and Jnanam. 2197




XIl) When Jnani experiences Dvaitam, after Jnanam how will he understand Dvaitam?

* Understands Dvaitam as Mithya — as good as not there, fake, unreal, Asat.

XI11) 3 Verses 36, 37, 38 — Keep 7t Mantra in the Mind.

Turiyam
| |
Ajam Asvapnam Anidram
- Birthless - Dreamless - Sleepless
- Na Bahish Prajnam - Na Antah Prajnam - Na Prajna Ghanam

Anamakam

Arupakam

\ 4

No Prapancha

- Prapancho Upashamam
- Whole Prapancha = Nama / Rupa

XIV) Dvaita Anubhava is there.

* Therefore we conclude, Dvaitam is Satyam.

e Butin dream Dvaita Anubhava is there, know it is not Satyam, but is Mithya.

* Insleep, no Dvaita Anubhava, Upanishad says it is Satyam.
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e Take Advaitam as Satyam, then only can understand and accept it as Adhishtanam
for Mithya Nama Rupa Prapancha.

XV) Whole Vedanta works if you reverse your conclusion.

* Vedanta works in understanding, does not change our experiences of Dvaita
Prapancha, relative reality of birth — death of bodies.

XVI) Mind becomes Brahman

 What type of Brahman?

* Explained in Karika No. 36, 37, 38.

« Description of Brahman tallys with Turiyam 7t Mantra.
XVII) Sukrut Vibhatam :

 Ek Atma Pratyaya Saram.

* Ever evident in the form of Atma Chaitanyam, self evident consciousness,
knowledge, because there is no more ignorance conditioning the consciousness.

XVIll) Tatascha Avidya Lakshana :
* Ignorance is cause of partial concealment of Atma Svarupa.
* Avidya Lakshana Tamaha.
e Sada Prabhat Eva Karanam.

* No condition of Consciousness in Turiyam.

* No waking, dream, sleep condition in Turiyam.
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XIX) Sada Prabha Tad Eva = Tada Aprabhatatve
e Why?
* Atma is partially concealed by ignorance.

* Not totally concealed.

XX)

Atma

Partially Concealed Partially Revealed

- Ananda Svarupa concealed

- Don’t claim Ananda but say | am Samsari
- Ajnanam = Cause of Concealment of Atma
- Tad Abavat

- Shastram has to only remove Avaranam

| am Sat — Chit

Swami

Nitya Chaitanyam Bha rupa
Ever evident consciousness.

Atma

- Vrutti Vyapti required - Self revealing

- No Phala Vyapti

- Bha Rupatvat

- Phala Vyapti Anapeksha

» Therefore Sakrut Vibhaktam Iti, used by Gauda Pada is perfectly right. 3200




594) Bashyam : Chapter 3 - Karika No. 36 Continues

A W TE 9 e t—%ti%%aa%mﬁaa@m%ﬁﬁu
N N\

W W l Wlf“«l‘ﬂl“llfﬂ*\ﬂﬁ-\chmtchw
FHTIHRITEN: | MRS e R Taca g
Fa A FATCN Fdeaa TS faa=m=T 29 | 3§

Since Brahman (Atah Eva) is everything (Sarvam) and is in the form of pure
consciousness also (Ca Tat Jnasvarupam Ca), Brahman is Sarvajnam (Iti Sarvajnam).
After knowing Brahman thus (Brahmani Evam Vidhe), there is nothing (Na Iha) more
to be done (Upacarah = Upacaranam Kartavyah), like silencing the mind through
meditation etc (Samadhanadi Upacarah - which is prescribed for) other people, like
Madhya, Mandama Adhikaris (Yatha Anyesam), as a separate thing different from
Atma (Atma - Svarupa Vyatirekena - Whereas for Uttama Adhikaris meditation etc
does not exist as separate from Atma). After the destruction of ignorance (Avidyanase)
there is nothing else (Na Kathancana = Kathancid Api) to be done (Kartavya
Sambhavah - because now) the ever pure (Nitya Suddha) ever enlightened or ever
revealed (Nitya Buddha) and ever liberated (Nitya Mukta) Brahman's nature
(Brahmanah Svabhavah - is understood by a jnani as his own nature). That is the idea
(iti Arthah).
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* Deep reasoning in Chapter 3.

Sarvagyam in Karika No. 36 — 2" line

Normal popular meaning Special meaning
- Sarvam Janati Iti Sarvagyaha - Sarvasya Jnyaha, Sarvam Janati
- One who is knower of - Brahman is Sarvam
everything, Saguna Ishvara, - Karma Dharya Samasa
Omniscient, Sarva Shakti - Brahman is Jneyaha
- Knower — known duality exists - Not two things
- Limited Sahasti Tat Purusha - Paramartika Drishti
Samasa
- Vyavaharika Drishti

II) Brahman = Sarvagyaha, Chaitanya Svarupaha, nature of Consciousness.
* Therefore, Jnyaha

e Paramartika Drishti.
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1)

2 Drishtis

Vyavaharika Paramartika
- Brahman appears as - Brahman is pure Chaitanyam,
everything in creation ultimate truth
- Triputi — subject — object —
instrument.

- Sarva Rupena Eva Vartate

- Akasha, Vayu, Agni, Jiva,
Ishvara all Brahma Rupa

- Bautika, Buta Rupa

- Brahman = Matter,
Consciousness

IV) What is available for experience = Sarvagyaha
V) Ataha Eva, Sada Vibhatam Eva

VI) Brahman = Turiyam = Sarvam = In the form of everything.
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VII)

15t Interpretation 2" Interpretation
- Brahman is knower of everything | - Brahman is not knower of
- Everything is different from everything
Brahman - Brahman = Everything,

Sarvagya, Prapancha Trayam

- Immanent principle

- Sarvagya = Brahman is all,
everything, existence principle

- It is of nature of Chaitanyam also

VIIl) Sarvagya for Nirguna Brahman — 2"9 interpretation
e Karma Dharaya.
IX) Popular meaning — Sarvagya = Ishvara — Sashti Tat Purusha.
* This is the Bheda, difference.
X) Na Upacharaha — Evam Videhe — Saptami Vibhakti — Qualifies Brahman

Upachara = Upacharanam

Any form of Transaction = Brahman =
Turiyam
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XI) Brahman is not available for any form of transaction.

* Transcendent principle.

* Shankara negates meditates on Brahman.

* Brahman can’t be meditated upon, it can only be claimed as “Aham”.

Xll) Brihadaranyaka Upanishad :

T8 a1 3eAY HEId, ACcAAHAd, e SEreAd |
FEATICHIANG; Tl A ST YeIqedd § U9 deaad,
FATSTOT, T HJSIOTH; Fedcuedeuaraga:
giave, A Ao g | afteadafs 7 W@
3R FEIEAd, ¥ 3¢ Fd4 afd,

T T AT $Q, A AW g Hafd:

FY A5 GAATHUIE, HA ST sEAeANd,

d G dg, I WNGH § I | IA1 § d dea:
qerdl FA H5oq:, Tadchd: T8UT gaTe] AT
T QAT 3afd, b3 agy?
TEATCYH et U9 I¢A-ASaag: |l fo |

brahma va idamagra asit, tadatmanamevavet, aham brahmasmiti |
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam siryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhitya isate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai hahavah
pasavo manusyam bhunjyuh, evamekaikah puruso devan bhunakti;
ekasminneva pasavadiyamane priyam bhavati, kimu bahusu?
tasmacesam tanna priyam yadetanmanusyavidyuh || 101 |
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This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman!/
Therefore It became all. And whoever among the gods knew It also became That ; and the
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘1 was
Manu, and the sun. And to this day whoever in like manner knows It as, ‘1 am Brahman,
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another god thinking, ‘He is one, and | am another,” does not
know. He is like an animal to the gods. As many animals serve a man, so does each man serve
the gods. Even if one animal is taken away, it causes anguish, what should one say of many
animals? Therefore it is not like by them that men should know this. [I = IV —10]

XIll) Upachara = General transaction
e Shankara negates Meditation here.
e Upachara Na Kartavyaha.

XIV) After claiming Brahman, what do | do next?
* Nothing to do.

* Everything to be done till you claim — you are Brahman.

XV) Upachara

|
| |
- Shodasha Upachara - Meditation

- Here negated

3206




* Asanam Samarpayami.

* Argyam Samarpayami

e Padyam Samarpayami.

e All possible for Saguna Ishvara, not Nirguna Ishvara.

* Achamanam —To wash mouth.

* Asanam —for sitting

e Shodasa Puja takes us to Para Puja.
XVI) Para Puja = Negation of every Upachara.

* Nitya Shuddasyu Kim Snanam?

* Why bathing for Nitya Shuddah?

* Why Asanam for all pervading.

XVII) Later Gauda Pada introduces meditation for those who can’t claim | am Brahman,
inspite of all teaching.

Junior Seeker Senior Seekers

- Meditation - No Meditation
- Only knowledge, understanding

XVIII) From Verse 40, Gaudapada discusses Meditation for Mandah, Madhyama Adhikaris.
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XIX) For Uttama Adhikari, Chitta Samadhanam = Meditation.
e Atma Svarupa Vyatirikena Vruttaha = Meditation.

* Mind / Thought, Meditator, Meditated, Meditation = Atma.

* For Uttama, Meditation is not a separate exercise, Sadhana.
XX) Nitya Shuddah Buddah Mukta, Svabavat.

* Brahmana claims, | am Brahman which is ever free.

* Moksha = Siddham, not a Sadhana, to be reached.

* Meditation As Sadhana, Moksha is a goal.

e After Jnanam, Moksha = Svarupa, not a goal.

* Jnanasya Praptatvat Na Sadhyam.

e Svarupatvat — not Sadhyam.

XXI :
) Consciousness
| |
Birthless Sleepless Dreamless
Ajam Anidram Asvapnam

* Jnaniis Nitya Shuddha — Eternally pure (Without impurity of Agyanam), Buddah —
Ever revealed, Mukta — ever free, Nature. s




XXII) ,
Nitya

|
Noun

Eternal

Kathanchana:

Adjective

Nitya — Shuddha Buddah Mukta

* Because of this nature, under no circumstance they require any Sadhana.

Gita:

9 O FaaTe
AThEd-E R2a |
=TT G@enidy
FITSAT=TT: | 3-2<

naiva tasya krténarthah
nakrténeha kascana |
na casya sarvabhitésu

kascidarthavyapasrayah | | 3-18 | |

For him there is no interest whatever in what is done, or what is not done; nor does he depend
upon any being for any object. [Chapter 3 — Verse 18]

* Nothing to be done.

* No sense organs (Jnana Indriya), Karma Indriyas, Antahkaranam (Instrument) are

required for Atma Jnanam.

* After Avidya is removed, nothing needs to be done.
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XXIll) Anvaya : Karika No. 36

SIERE Anvayah

(A, ==&) STt SAeleH, STETHH, IFHEH, || (tat brahma) ajam anidram, asvapnam, anamakam,
ITETR THIGA qagi (qalﬁ) I arfipakarh  sakrdvibhatamh sarvajilam (bhavati) |
FYEA STAN: 7 (FHded:) |l kathaficana upacarah na (kartavyah) ||

It is birthless, sleepless, dreamless, nameless, formless and ever effulgent consciousness,
which is all pervading. There is no ceremony or any kind of karma involved at all (with regard
to this Atma).

e Tatu Brahma Ajam, Anidram, Asvapnam, Anamakam, Arupakam, Sakrut Vibhatam
Sarvagyaha Bavati.

* Brahman = Subject

* All subjective complement, Videyan, Kathanchana Uparaha Na Karthavyaha

3210




595) Introduction to Chapter 3 - Karika No. 37 :

T o .

FAHRCATIRIIEd 2gHTE--

For establishing (Siddhaye), why brahma vastu has been stated as nameless etc
(Anamakatvadi - Uktartha), the following reason (Hetum) is being given (Aha).

1) Karika No. 37 = Extention of Karika No. 36.
I1) 2 Words — Anamakam, Arupakam
* Once Nama — Rupa Nisheda, Prapancha Nisheda, Prapancha Upashama (Dissolution).

l1l) For explaining corroborating Anamakam etc in Karika No. 36, following reason given in
Karika No. 37.

3211



596) Chapter 3 - Karika No. 37 :

S o\ S o\ |
HAMSTINTd: Haraegcdd:
b, oo
ORI Hhoodlid: GHIERESISHT: 13- 39 ||

sarvabhilapavigatah sarvacintasamutthitahsuprasantah
sakrjjyotih samadhiracalo’bhayah || 3- 37|

This self is beyond all expressions or words, beyond all acts of the mind. It is all-peace,
ever effulgent, free from activity and fear. It is attainable through concentrated
intellect. [3 - K -37]
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597) Anvaya : Chapter 3 - Karika No. 37 :

B:Ir_ch
= gOITeHAl) GaEiISTaiesTd:

mwe@wﬁ
THI: [AS: SPTT: (FFTA)

Anvayah

(sah = turiyatma) sarvabhilapavigatah,
sarvacinta- samutthitah, suprasantah, sakrjjyotih,
samadhih, acalah, abhayah (bhavati) ||

L X

It is free from all external organs, free from all internal organs, totally tranquil, ever-
effulgent, knowable through Samadhi, Changeless (and) fearless.
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Gist :
|) By Negating Nama Rupa, Gaudapada negates all instruments of world experience.
I1) Jnana Indriya + Karma Indriya + Antahkarana

* 3 Instruments make me Pramata, using Pramanam, reaching Prameya Prapancha.

* When Pramanam is gone, not experientially, but falsified, Pramata and Prameyam,

creation also falsified, resolved, Pravilapanam.
l11) What is left?
* Prapancho Upashamam, Turiyam left behind.
598) Bashyam : Chapter 3 - Karika No. 37 Starts...

N\ S\\ “\ . ¢ o\
ST SRS ATERT HESHREAT e,
TEATTEITA: | TRENIGEHAT, HEaTaFUEd 3cddd. |

Abhilapah is the (Abhilapah Iti) sense organ of speech (Vak), which is the means
(Karanam) for the utterance of all kinds of words (Abhilapyate Anena). Therefore
(Tasmat) Atma is free (Vigatah) of all kinds of words, names (Sarva Prakarasya
Abhidhanasya). The organ of speech, as it here represents all external sense organs
(Vak Atra Upalaksanartha), Brahman, is said to be, therefore free from all external
sense organs (Sarva Bahya Karana Varjita Iti Etat).
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|) Sarva Karane Varijitat
II) Sarva Abhilapa Vigataha = Abhilapaha (Noun).
1)

Different derivations for Abhilapaha

Kartru Vyutpatti Karma Vyutpatti Karana Vyutpatti Bava Vyutpatti

* Here Karana Vyutpatti.
* Refers to Instrument of speaking.
e Abhilapa Anena Abilapaha.
* Instrument with which we utter words.
* Words = Abhilapaha or instruments.
IV) Here, Vak Indriyam = Abhilapaha.
V) What is job of Vak Indriyam?
e Karanam = Instrument for all utterance of words.
* Abhilapaha = Organ of speech.
VI) Tasmat Vigataha :
e Turiyam is free from organ of speech = Upalakshanam, indictor for all Karma Indriyas.
VIl) Vishwa Teijasa = Ekona Vimshati Mukha
* Prajna = Potentially, Ekona Vimshati Mukhaha 3215



VIIl) Tasmat Vigataha = Free from action of speech, instrument of speech, all organs of
action.

1X) Sarva Bahya Karana Vigataha, Varjitaha

v

Free from 5 Jnana Indriyas + 5 Karma Indriyas

e \Varjitaha Iti Etat = Without

X) Jnani does not have 5 Jnana Indriyas + 5 Karma Indriyas means understanding they are
Mithya, falsified from Turiyam angle, Paramartika angle.

XI) Jnani uses them as Vyavaharika Satyam, but | am Turiyam Paramartika Satyam
XIl) Gita : Chapter 5 — Verse 8

naiva kincitkaromtti

i\\'a_f'\('\ \ﬁ(‘\

g‘rh\l Hd HF:lT%[FL | yuktdo manyéta tattvavit |
Wm pasyai srnvan sprsan jighran
IRRAT ST A1 1l »-< | asnan gacchan svapan svasan | | 5-8] |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]
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599) Bashyam : Chapter 3 - Karika No. 37 Continues...

o T fedd: - Frcad s vt ghewaedr:
THfcHal S - FTENA T : | SN e

Tl GECRE: T (F-3-3-2-R) TN |

In the same way (Tatha) it is totally free from Cinta (Sarva Cinta - Samutthitah), Cinta
here meaning, the faculty of thinking, the intellect (Cintayate Anaya Iti Cinta =
Buddhih). it means (iti Arthah) it is ever free from, or transcends, the instrument of
thinking, the Antahkaranam (Tasyah Samutthitah - Antahkarana Varjitah). Srutis like
Mundakopanishad 2-1-2 says (lyadi Sruteh - Atma or jnani) "is free from prana
(Apranah), free from Antahkarana (iti Amanah) and therefore is pure (Subhrah- being
free from Raga - Dvesas, Punya-papas, Kartrtvam - Bhoktrtvam and therefore) indeed
is superior (Parah Hi) to the unmanifest maya, or Karana Sariram (Aksarat) which is the
cause (Paratah) of everything”.
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1) Now Antahkarana — Instrument falsified in Turiyam
II) Sarva Chinta Samutitaha

Chinta

Thought Thinking Instrument Thinker

1)

Abhilapana = Derivation

Uttered word Uttering instrument
V) :
Chinta
|
| |
Thought Uttering instrument
- Here
- Manah, Buddhi

V) Sarva Chinta Samutitaha:
* Chintyate Ananya Iti Chinta.

* Instrument of thinking = Buddhi here. 3218




e Tasyaha Samutitaha.

* One who has gone beyond the Buddhi = Chinta, Antahkarana Varjitaha.
* Free from Antahkaranam, Iti Arthaha.
V1) Same Idea in Mundak Upanishad :

Taot.ﬁ @Hﬁﬁ: g;b q: F dlel+~d {‘ [ &I | Divyo hyamurtah purusah sabahya-bhyantaro hyajah,
TS0 Rl HAT: QPHT RIS 9Id: Y |l R aprano hyamanah subhro hy-aksarat paratah parah 11 2 Il

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and

without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,
causal-state of the universe. [Il = | — 2]

e Atma : Without Pancha Prana.

* Jnani knows Prana is excluded from me Turiyam.

* |am of a higher order of reality.

* Prana, lower order can’t be included in me.
VIl) Amanaha:

* Jnaniis without a mind in higher order.

VIII) Shubra = Shuddaha = Pure, without impurities — Agyanam, Raaga Dvesha, Kama, Krodha
(Varjitaha).
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IX) Aksharat Paratah Paraha
e Akshara = Maya = Eternal.
Chapter 15 : Gita

Purusha
| |
Kshara Akshara Uttama
Maya Brahman
X
) Eternal
|
| |
Maya Brahman
- Vyavaharikam - Paramartikally
- Mithya - Satyam

* Not duality.

XI) How do you say Maya = Eternal?
* Maya = Beginningless but with an end.
* Vivekachudamani — Maya

* Anaadi, Sa Antaha 3220



XI1)

Maya

Has end

- Vyavaharika Drishti = Eternal

- Sa — Antaha, with end

- Because in the wake of
knowledge, Maya is falsified

- Figuratively called end of Maya

- No physical end of Maya

Has no end

- Physically Vyavaharikally Maya
has no end

* When | understand Maya is Mithya, it is as though ended.

* Falsification is figuratively taken as end of Maya.

* Physically — Maya has no end, figuratively only seeming end.

Maya

Seeming appearance

Seeming end, falsification

XIIl) Maya has end, has no end, both statement correct

* We must raise questions in our intellect and answer = Mananam.
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Revision :

Karika No. 37 Bashyam :

1) Karika No. 36 :

Taittriya Upanishad : Quotations : Chapter2-4-1and2-9-1

Il g [[adeq | 39T #4195 | yato vaco nivartante | aprapya manasa saha |
e seAUN fagae | 7 feAfq FrE=td | anandam brahmano vidvan | na bibheti kadacaneti
aedY g AR AT | T: TEET Il ¢ | | tasyaisa eva $arira atma | yah pirvasya || 1]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2-4-1]

T 9 Aacded | 39T AT 696 yato vaco nivartante | aprapya manasa saha |
3o, e fagae | @ fadfa Favafa 1 ¢ 0| anandam brahmano vidvan | na bibheti kutascaneti || 1 ||

He who knows the bliss of Brahman, from which all words return without reaching it, Together
with the mind, is no more afraid of Anything. [2 -9 - 1]

* Yatho Vacho Nivartante... they are Parallel to Karika No. 36 and 1°t Chapter — Karika
No. 16.

* Anaadi Mayaya Suptaha.
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I1) Karika No. 37 is explanation of Karika No. 32.

e Atma Satyam Anubodhaha.

e Person has to gain knowledge of Turiya Atma — Mantra 7.
I1l) Real Atma described from Karika No. 33 — 38 (6 Verses)
IV) Karika No. 37 : Sarva Abhilapa

TSR : Tl e e | sarvabhilapavigatah sarvacintasamutthitahsuprasantah
ORI : Ahosdlid: GHTEISTE: 13- 39 ||| sakrjyotih samadhiracalo’bhayah || 3- 37|

This self is beyond all expressions or words, beyond all acts of the mind. It is all-peace, ever
effulgent, free from activity and fear. It is attainable through concentrated intellect. [3 - K - 37]

V) Turiyam is free from all Bahya Karanam and Antahkaranam.
Vi)

Abhilapa Chinta
- Bahya Karanam - Antah Karanam
- Jnana Indriya + Karma Indriya - Mind + Intellect

VII) Once Atma is associated with Karanam, it goes under as Vishwa, Teijasa, Prajna.

* Free of Karanams it is Turiya Atma.
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VIIl) Mundak Upanishad :

Taol.ﬂ @JHC\&: g&dg 9: F dlad+~=d {\ [ &l | Divyo hyamurtah purusah sabahya-bhyantaro hyajah,
3T I HAT: QPHT I U U || Rl aprano hyamanah subhro hy-aksarat paratah parah 11211

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,
causal-state of the universe. [Il = | — 2]

a) Aprana, Amanaha:
* Free from Sukshma Shariram.
b) Antah Karanam :
e Sarva Chinta Sa Mititaha.
c) Aksharat Paratah Paraha:
* Free from Karana Shariram.
d) Aksharam :
e Karana Shariram = Maya.
e Turiyam = Beyond Karana Shariram.
IX) Sthula Sharira Rahitam = Ajam
e Sukshma Sharira Rahitam = Asvapna

e Karana Sharira Rahitam = Anidram 3224




600) Bashyam : Chapter 3 - Karika No. 37 Continues...

awaqaﬁ%ﬂaammsa g | GFeITd:
Had SATAUcHAd-aEaEqUT, T : AT -
TS caTd TGS Rl ar Qe

IESISTafRa:, 3Tq TEnEl [AEFanIETd 1 3 1

As Atma, the Turiyam brahma, is free from all internal and external organs, (Yasmat), it
is also free from disturbing factors and all worldly objects, in short free from the world
(Sarva Visaya Varjitah - as the existence of the world can be only proved by sense
organs and Antahkaranam). Since the world is not there, it being Mithya (Atah),
Brahman is peaceful (Suprasantah, - Never being disturbed by the Mithya world.
Brahmatma is ever effulgent (Sakrjjyotih = Sada Eva Jyotih) in the form of light of
consciousness (Atma Chaitanya Svarupena). Atma is called Samadhih because, it can
be known or revealed (Avagamyatvat) by knowledge, gained through deepest
concentration which is needed for Atmajnanam (Samadhih = Samadhinimitta Prajna.
This is one meaning, but not satisfied with that meaning Shankaracharya gives a
second meaning).
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It is called Samadhih as it is the ultimate support in which everything is located, where
alone everything resolves, the Adhishtanam of everything (Samadhiyate Asmin Iti Va
Samadhih). Brahman is not subject to changes or modifications (Acalah = Avikriyah)
and therefore is fearless, (Atah Eva Abhayah), free from all emotions, which bring
about changes (Vikriya Abhavat).

1) If Turiyam is free from both internal and external organs, world is also not there in
Turiyam, Asangatvat.

I1) If Karanams are not there, Vishayas are not there in Turiyam.

I1l) Vishayas proved by Karanams.

Mana Dhina Prameya Siddhi

Mana Abava Meya Abhava

Grahaka Abhava Grahya Abhava
Pramanam Abhava Prameya Abhava

Karana Abhava - Vishaya Abhava

Vishaya = Worldly objects.

IV) Turiyam Brahma is free from the world.

World will always be there in Brahman either in manifest or unmanifest form.
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World = Maya = Prakrti Purusha = Brahman
|
| |

Vyakta — Manifest Avyakta — Unmanifest - Adhishtanam
- Uttama

- Jagrat, Svapna - Sushupti - Vilakshanam
- Srishti - Pralaya - Varjitam
- Kshara - Akshara - Rahitam
| | | - Baditam

- Based on Karanam

- Mithya
VI) Gita :
STRTE :_Lsuﬁ avyaktadini bhatani
SRS AR | vyaktamadhyani bharata |
S S N S I avyaktanidhananyéva
=1 T 9iREaAT 1| R-Re< || || tatra ka paridévana || 2-28 | |

Beings were unmanifest in the beginning, and unmanifest again in their end, seem to be
manifest in the middle, O Bharata. What then, is there to grieve about?[Chapter 2 - Verse 28]’




VIl) How Gaudapada says :

Turiyam
|
| |
Is with the world (Mastani) Without the world (Na Cha Mastani)

VIIl) Gita : Chapter 9 — Verse 4 and 5

HIAT ?—[a'ﬁ\:[a"" Qqac maya tatamidam sarvam

3 |qc:t‘|-(-hir(\—|°-—|| | jagadavyaktamartina |
=T géjian'ﬁ matsthani sarvabhatani

- "-’-llé aﬁaf%%:lﬁz "N 2-¥ na caham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

A IIF{-?JI'IT% 31[\?—“12_\—[ na ca matsthani bhatani

gz ?E[ Zﬁﬂ‘[ﬁ%‘-{q\ | pasya mé yogamaisvaram |
HAHTHA = HAET: bhutabhrnna ca bhatastho
HHATHT HAATAA: 1l -1l mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5] 3228




1X)

World always in Brahman There is no world in Brahman
- Experientially - Factually not there because world
- Vyavaharikally is Mithya

- Brahman is Satyam
- World is resolved

X) Sarva Varjitaha = Sarva Mithyatva Nishchaya

Xl) Pravilapanam, Rahitam, Vivarjitam, Upasamkramanyam, Nivrutta
= Absence of world
= World is absent
= World is Mithya, as good as not there.

XIl) Brahman is without world, because world is Mithya (Jnana, Artha Adhyasa due to Mind
and Karanams.

XIII) Atha, since world is not there, Mithya, Brahman is Suprashantaha.
 Brahman is Shantam, Shivam, Advaitam, not disturbed by the world.
XIV) Turiyam never disturbed by Mithya world.
* Nahi Adhyastasya, Gunena Doshenava Anumatrenava Sambandayate

Example :

e Rainindream

* Does not wet by bed 3229




XV)

XVI)

Jagataha Mithyatvat

\ 4

Brahman Suprashantaha

Sarva Vishaya Varjitaha

v

Prapancha Upashamaha

XVII) Sakrut Jyoti = Sada effulgent, always bright, existence, bliss.

In form of self revealing consciousness.

How?

XVIII) As self awareness = Aham =1 am

XIX)

Samadhi — 2 Explanations

First Explanation

- Chitta Ekagratha

Pra — 1%t explanation

- Samadhanam in Sadhana |

Chatustaya Sampatti

- Jnanam

- Self — knowledge born out of
Sadhana Chatustaya Sampatti
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Sadhana Chatustaya Sampatti

Shama Dama Uparama Titiksha Sraddha Samadhanam

XX) Tattwa Bodha :

HHTTH m? fe<rsoar || Samadhanam kim? Cittaikagrata |

What is Samadhanam? It is the single -pointedness of the mind. [Verse 6. 1]

XXI) Because of Samadhana what comes?

* Prajnya-—Jnanam.

* Samadhi Nimitta Prajnya.

» Self knowledge is born out of Sadhana Chatustaya Sampatti.

* One of the conditions of Sadhana Chatustaya Sampatti is Samadhanam.
XXII) Samadhi Nimitta Prajnya Turia Avagamyatvat.

* Through that knowledge, Turiyam is known.

 Turiyam is called Samadhi because its known through, revealed through knowledge
gained through Samadhi.

e Samadhi = Sadhana Chatustaya Sampatti.

* This is 1%t explanation. 3931



XXIll) 2nd Explanation :
e Samadhi = Substratum of all. (Adhikarana Vyutpatti — Saptami)
e Samyaku Adhiyate Sarvam Asmin Iti Samadhi.
e That ultimate support in which everything is located.
* Vishwa Adharam
* Samadhi = Vishwa Adhishtanam

* Turiyam = Sarva Adhishtanam.

XXIV) Achalaha = Does not have movement or change, Avikaryaha, Shad Vikara Rahitaha,
Nirvikaraha, Shad Vikara Rahitaha, Nirvikaraha.

XXV) Abhaya = Because Atma is Nirvikara, it is fearless.
* Fear = Change, thought modification, Vikara.

* Any Vikara = Vrutti modification.

* No Bayam Vrutti because Turiyam has no Mind, no Vikara.

e Vikriya Abavat = Changeless.

* No fear for a person who has discovered Turia Atma.
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XXVI) Anvaya :

Hedy: Anvayah

@: = gOaTcHT) \aiSHEeTd: (sah = turiyatma) sarvabhilapavigatah,
Ha%mmgﬁaa: gURI+d: gFssdiia: || sarvacinta- samutthitah, supradantah, sakrjjyotih,
A IS : SR () 1 samadhih, acalah, abhayah (bhavati) ||

It is free from all external organs, free from all internal organs, totally tranquil, ever-effulgent,
knowable through Samadhi, Changeless (and) fearless.

* Saha Turia Atma Sarva Abhilapa Vigataha, Brahma Eva Samadhi 15t meaning.
« 2" meaning Sarva Adhishtana Achala (Free from Vikara changes)
* Abhaya (From Karika No. 36)

e Iti Uktam, since such a derivation is from previous shloka, Brahman has following
nature also.

e Sarva Chinta Sumutitaha.
e Suprashantaha — Sukrut Jyoti Samadhi, Achala, Abhayaha, Bavati.
e Saha = Subject

* All others — subjective complement.
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601) Introduction to Chapter 3 - Karika No. 38 :

JEHTERE QRIS S W Sgwhd -

Since in the previous verse (Yasmat) Brahman (Brahma Eva) was said to be (iti Uktam)
the Adhishtanam of everything (Samadhih), changeless (Acalah), fearless (Abhayah),
therefore (Atah - Brahman has got the following status also).

* Since Brahman, Turia Atma is Achala, therefore consequent nature of Brahman is
Karika No. 38.
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602) Chapter 3 - Karika No. 38 :

&l 9 o ATt 9 9 e |

AMAGE] dal ST GHdl ITaq. 113~ 3¢
graho na tatranotsargascinta yatra na vidyate |
atmasarhstharh tada jianamajati samatarh gatam 1| 3-38|

There, in the Self, which is the final fulfilment of actions of the mind, there is neither
any perception not any self-projection into ideas. Established in the Self, the Jnana
reaches the state of immutability and homogeneity. [3 - K - 38]
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603) Anvaya : Chapter 3 - Karika No. 38 :

Hed Y
oo fa=ar 9 fFa o= 98 |9 (3Eq); I
q (:TRq), AT T, STCHEEIH_ AT dHdi
S SRGEIS)IRL
Anvayah

yatra cinta na vidyate tatra grahah na (asti); utsargah
na (asti) | tada jianam atmasamstham ajati samatham

gatarh (bhavati) ||

Neither acceptance, nor rejection takes place in that Atma, where thought does not
(exist). Then, knowledge (Becomes) established in the Atma. Atma is uniform, (and)

birthless.
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I) Karika No. 37 :

Instruments negated

External organs Internal organs

|
Abhilapaha Chinta

)

Instruments required for
any transactions are

5 Jnana Indriyas 5 Karma Indriyas Antahkaranam

* No instruments, no transactions, no world experience.
* Instrument Abavat — transaction Abavat.
I11) This is given in 7t Mantra = Avyavaharyam.
e Turiya Atma = Sarva Vyavahara Rahita.
= Free from all transactions.

IV) Experientially during Sushupti, instruments are resolved, transactions resolved.

 Temporary freedom from transactions = Sushupti = Tritiya Pada.
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V) Uniqueness of 4t" Pada :

» Transactions are permanently absent.

* Even when transactions are there we will say Turiyam is free from transactions and
| am that Turiyam.

VI) Why?
* All transactions are Mithya.
VIl) Gita : Chapter 5 — Verse 8

39 FrRyesaEa naiva kificitkaromiti
gh! Ad d<diad. |
PR U S B ko

ITRAT TSI A1 1l »-< | asnan gacchan svapan svasan | | 5-8] |

yukto manyéta tattvavit |

pasyan srnvan sprsan jighran

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

VIIl) Permanent absence of transactions in Turiyam is presented in Karika No. 38.
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1X)

X)

categories

All transactions divided into 2

Upadanam

Hanam

Taking something physically or

mentally

Taking emotions when angry

Intangible

Taking knowledge in class

Upa + A + Dha )
¢ _

To take to receive, to hold

Dropping something physically or
mentally

Dropping emotions of anger,
passion, after sometime
Dropping knowledge after class
Prajahati Yada Kaman

Ha = Jaati = To drop

Here Utsargaha = Dropping

Here Grahaha = Taking
(Not house / planet)

In Turiyam — No Vyavahara

No taking transaction

No dropping Transaction

No Upadanam

No Hanam
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Reason :
* There is only Advaitam, only one Atma, no 2" thing.
* No Vrutti Jnanam.
* Taking, dropping have ended in Turiyam.
* Turiyam = Ajati Samatagatam
= Ever the same no Vikara, change like space.

e This is Gist of Shloka.
604) Bashyam : Chapter 3 - Karika No. 38 Starts...

A O ARHASRANT T&T TRURHIEHH_ A3 1
IcaSH & a1 [ | 99 7 e afgsaed an
maﬁmﬁwﬁaa@ﬁamﬁrﬁﬂaﬁu
AR R AT sREdacar | 31dl 4 a

YIS o9 |H—cnaaalaaalaauw
foear /1 Ehafa gamaEcacgaeas g ae
T |

37
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With reference to that Brahman (Tatra = Tasmin Brahmani), neither can something be
added (Na Grahah = Grahanam = Upadanam), nor is it possible to remove something
from it (Na Va Utsargah = Utsarjanam = Hanam Vidyate). Only when indeed a thing
(Yatra Hi) has modification, or change (Vikriya), or (Va) has the status of being subject
to change (Tad Visayatvam,) adding, or removing can be done to it (Tatra Hana -
Upadane Syatam). But, both these are not possible in this Brahman (Na Tad Dvayam
Iha Brahmani Sambhavati), because there is no second thing of the same order of
reality to cause a modification, or change in it (Vikara Hetoh Anyasya Abhavat) and
also because of it being totally free from parts (Niravayavatvat Ca). Thus, since there
exists neither a second thing which can bring about a change in Brahman, nor does
Brahman have parts which can undergo a change (Atah), nothing can be added to it,
or removed from it (Na Tatra Hana - Upadane). That is the idea (iti Arthah). In which
Brahman (Yatra), thinking process (Cinta - Necessary for transactions) does not exist
(Na Vidyate); that is, in which any kind of thoughts (Sarvaprakara Eva Cinta -
concerning adding or removing) do not occur (Na Sambhavati), in which Brahman
(Yatra) there is no mind (Amanastvat); where does the question arise (Kutra) of
transactions involving adding or removing something (Hana - Upadanah) to it (Tatra)!
That is the idea (iti Arthah).
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|) Na Tatra = Tasmin Turia Brahmani, Atmani Graha Na [Atma, Brahman — Synonomous]
* In Turiyam there is neither taking or dropping transactions.
e Itis Adhishtanam — no Grahanam or Utsarga.

1) Dakshinamurthi Stotram :

rahugrasta divakarendu sadrso maya samacchadanat

eI feramenteg Teell FAT FHASTEAT
. N : sanmatrah karanopa samharanato yo-bhitsusuptah puman
HeAE: 0N HEXOTAr AMeHYee: T |  Karanopa sarmnaranato y suptal puman |

UTITEITCE AfY UHEEAEY I U HeY pragasvapsamiti prabhodasamaye yah pratyabhijnayate
Tt A W 79 55 Y g gome I &l || tasmal §ri qurumdrtaye nama idam Sri daksinamdrtaye || 6 ||

On folding up all the functions of the senses, He who enters into a state of deep-sleep and
there becomes existence veiled in maya, like the sun or the moon during eclipse, and who, on
waking, remembers to have slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this
prostration. [Verse 6]

Eclipse = Grahanam

|
Rahu — Ketu grasps planets

Surya Grahanam Chandra Grahanam 3947




l1l) Why no transactions?
Yatha Hi Vikriya :

* Because there is no change or action in Turiyam.

| am not
|
| |
- Doer of Action - Object of someone elses
- Karta action
- Subject - You hold me
- No Vikara - Tad Vishayanam
- | hold you - lam

* When | become subject or object there is action, Vyavahara.
* Both not in Turiyam.
IV) Gita : Chapter 2 — Verse 20

q J9d g ar qjq“'-}{dk na jayaté mriyaté va kadacid

= 13| T Tar a1 | I | nayam bhitvabhavita va na bhayah |
Tl [ 3UsIdisH quT: ajo nityah sasvato'yam puranah

q ér’i‘la Q.-qm.q 2{|‘{'ﬁ | R-Ro || || na hanyaté hanyamaneé sarire || 2-20 | |




He is not born, nor does He ever die; after having been, He again ceases not to be; unborn,
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20]

In Turiyam (My Svarupa)

Nobody kills No one gets killed

e Turiyam is changeless state, Nirvikara.
* Transactions possible only if Turiyam is subject or object of action.

V) In Brahman both not possible.

Brahman / Turiyam Atma not

Subject of action Object of action

* What is the reason
VI) No 2"d thing at all, other than Brahman.
* Vikara Hetoho Anyasya Abhavat
* Action possible only in Dvaitam, subject — object duality.

 Thereis a non dual Vastu in creation called God / Brahman.
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e Dvaitam is Mithya.

e Advaitam is Satyam.

* No Dvitiya Vastu, how can there be transactions or actions.
VII) Purva Pakshi :

» Even without 2" thing, transactions are possible.

* | can take left hand and drop it.

e Within myself | can take one part of body and drop.

*  Why Turiyam can’t have action within itself.
VIIl) One part of Turiam can’t take another part and hold.

e Turiyam has no limbs, organs, parts.

e All Karma Indriyas, Jnana Indriyas, Antahkaranam, Pranas dropped in sleep as Mithya
from Turiyam.

* Partless Turiyam, hence no Vyavaharam.
e Turiyam = Original Consciousness

* Transactions = In Reflection, in Shadow

All transactions require Bheda

Sajatiya Vijatiya Svagata

* Bheda = Mithya, Dropped 3245



X) In Satya Atma, my Svarupa, no transactions, | am pure existence, consciousness, bliss.

Turiyam is object of unconditional love, hence we love to sleep, merge with Turiyam
everyday.

| can drop the entire world for the SELF — Turiyam.
| shrug off Mithya in 3 Avasthas and remain in Turiya Avastha daily, my Svrupam.

Ahamkara — Vishwa, Teijasa, Prajna dropped daily, hence Avasthas called Phenomena
— Maya Shakti of Brahman.

XlI) Ataha Niravayavatva Cha Svagata Bheda Na Asti.

In that Turiyam Brahman no transaction of taking or dropping can take place.

XIl) Chinta Yatra Na Vidyate :

All transactions presupposes thinking process before doing transaction.

In Turiyam, no thinking, Dvaita Vishaya Jnanam Nasti.

XIIl) Sarva Prakara Eva Chinta :

All forms of thinking

Graha Rupa Utsarga Chinta Rupa

Taking thought Dropping thought

|

Not possible in Turiyam 3246



XIV) Chinta Na Sambavati :

* No Mind in Turiyam, hence no thoughts.

* Amanasvat, Chinta Yatra na Vidyate Tatra Graha — Utsarga Nastaha.
XV) No Mind, no thoughts, no transactions.

* Wall exists but can’t do any transaction.

* Has no mind, no thought, no transaction.

 Hana Uapdana Varjita Iti Arthaha.
605) Bashyam : Chapter 3 - Karika No. 38 Continues...

2 c N A ﬁ\ e
AT gWEIcHed R WM | 3Tl
eI | FHT ITd T ameawTet e |
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Whenever (Yada Eva) the knowledge given by guru and sastra (Anubodhah) of Atma being
the Adhishtanam (Satya Atma) arises or is born (Jatah - in the student or seeker); then at
that very time, simultaneously without any interval (Tada Eva) all thoughts of other
particular knowledges (Jnanam) get as good as resolved, or abide into the Atma (Atma
Samstham), for want of any object to rest upon (Visaya Abhavat). Like the heat of the fire
(Agni - Usnavat - which resolves into the fire, when there is no object to burn), the
objectless knowledge remains only as awareness, the Chaitanya Atma (Atmani Eva Sthitam
Jnanam), which is not a Karanam (Ajati) to create any Karyam (Jativarjitam). And this Atma
is without any fluctuations, same all the time (Samatam Gatam). It is absolutely (Param)
the same always (Samyam Apannam Bhavati).

Conclusion :
I) Yada Eva Atma Satya Anubuyo Eva Jataha:

 When for a seeker, student, Turia Jnanam arises, at rise of knowledge, everything
resolves.

* World, Mind, thoughts, transactions resolve, gone, become absent.
e Everything disappears.
* Not literally, as good as resolved
Il) a) Mastani Sarva Butani :
* Everything is here Vyavaharikally.
b) Na Cha Mastani Butani :
* As good as not there.
e Paramartikally, hence Mithya Prapancha. 3248




IIl) Resolves means, they are understood as Mithya.

IV) Tada Eva :

V)

At the time of rise of knowledge.

Atma Samstham — what knowledge.

Jnanam

Vrutti Jnanam

Vishaya Jnanam

Particularised knowledge

Pot / Mike / World

Rises and resolves with the Mind

Atma Svarupa Jnanam
Generalsed knowledge
Eternal, | exist, | am conscious
Satyam

Turia Vastu exists, satyam

Mithya

Turiya Jnanam also Akhandakara
Vrutti Jnanam

Also resolves in sleep

Turia Jnanam Mithya

Vritti Jnanam rises in the Mind of a
qualified student

Mind falsified

Turia Jnanam falsified

Jnanam Shamyati - resolves
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Vi)

Before Rope Knowledge After Rope Knowledge
Snake was Mithya Snake is Mithya
VII)
Before Turiya Vastu Jnanam After Turiya Vastu Jnanam
Vrutti Jnanam was Mithya Vrutti Jnanam is Mithya
Revision :

Bashyam - Karika No. 38 :

1) When Adhishtana Atma is known, every Adhyasa (Artha + Jnana) gets resolved into the
Adhishtanam.

1)

Triputi obtaining in dream

v

Resolves in knowledge of the waker

Realisation

Dream - Triputi Waker

Mithya Satyam
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1)
Waker

!

Resolves into Turiam Adhishtanam, Super

Waker
Realisation
|
| |
Jagrat Triputi Turiyam
Mithya Satyam
IV)
Dream Triputi Waking Triputi
Physically resolves, disappears No Physical resolution of Prapancha

e Resolution happens in the form of understanding.

e Just as dream world is Mithya, Jagrat Prapancha also is Mithya.
V) Mithyatva Nishchaya = Pravilapanam

* Yada Eva Atma Satve Anu Bodaha

* Anubodha through Shastra Pramanam.
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V1) Aham Turiyaha, Atma Adhishtanam Asmi
e Jataha, knowledge is born.
VIl) Knowledge is born in the intellect of Ajnani.

VIIl) Atma Samstham Pramana Vrutti Jnanam comes.

* Jnanam abides in Atma Aham, the Turiyam — why?

IX) Vishaya Abhavat :

* Every Jnanam has relevant object.

* Ghata, Pata.
X) Jagat resolves in the wake of Turiya Jnanam.

* Resolution ground of Dvaita Jagat, Prapancha, locus, is Turiya Atma, Adhishtanam.
Xl) Vishaya Abhavat = Prameya Abavat

= Prama Abavat.

Example :

* Agni Ushnavatu.

* In Turiya Atma Adhishtanam, all Vrutti Jnanam’s resolve.
XIl) Resolution of anything in Vedanta = Mithyatva Nishchaya

= Pravilapanam
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XIl1)

Pot resolves into clay

2 Methods

Break the Pot

Understand Pot = Clay

Understand :

* No such substance called Pot, clay alone given a new name for another form.

XIV) Chandogya Upanishad :

Teaa AT doraeagd T=oFd yadagne rohitamriipam tejasastadriipam yacchuklam
dGdl IcPUT AGeAEATIPIGIAL e sTcd tadapam yatkrsnam tadannasyapagadagneragnitvam
IERFAY AR aerad FAfor wamficdg || vacarambhanam vikaro namadheyam trini rupanityeva
A || 692 | satyam || 6.4.1 ||

The red colour of gross fire is from subtle fire, the white colour is from subtle water, and the
dark colour is from subtle earth. Thus that which constitutes the ‘fire’-ness of fire is gone. All
changes are mere words, in name only [i.e., fire is only a name indicating a certain condition].
The three colours are the reality. [6 - 4 - 1]
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e Pot exists only in the form of word.

* No substance called Pot.

* Substance = clay.

* We resolve Pot into clay by a mere word.
* We continue to use the Pot in the world.

XV) Jnani continues to use the world.

* World = Word for Chaitanyam which is its resolution ground.

XVI) Atma Eva Sthitham = Pravilapanam
= Resolution ground
XVII) Example : Agni Ushnavatu
a) Heat of fire is felt when fire burns object or our skin.
* We understand burning power of fire.
b) When no object around, fire alone is there — what happens to the burning power?
* It gets absorbed into fire itself.

 Then verb — burning can’t be used for fire.
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Verbs

Transitive

Intransitive

- Verb with object
- Fire burns objects, paper, fuel

Verb without object

He is smiling, crying, angry.
No object, only subject and
verb.

d) When all objects are removed, fire is there, no object to burn.

* Burning power resolves into fire itself.

e)
Bulb illumines objects in the Room
v
- When no objects, illumining power
resolves into bulb.
- Power exists in unmanifest form
f) Jnanam

Vrutti Jnanam

Svarupa Jnanam
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g) Vrutti Jnanam :

h) Objectless awareness is Turiyam in Sushupti.

Continues to exist as long as there are relevant material objects.
Once object is resolved, objective knowledge is not there.

Subjective knowledge alone remains — Turiyam knowledge.

i) In Deep Sleep state awareness is there without object

Agni Ushnavatu.

Like objectless burning power of fire.

j) Objectless knowledge is called Pure Awareness, Chaitanyam.

k) Heat of fire abides in Agni when there is no object to burn.

)

Awareness

With objects

Without objects

Waking

Dream

- Pramatru, Pramanam,

Prameya operates
- Dvaita Prapancha Jnanam =
Vrutti Jnanam

- Sushupti

- Atma Jnanam, Svarupa Jnanam
without objects

- Triputi Vilakshana Chaitanya
Matra Avatishtate
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XVII)

Turiyam

Na Antap Prajnam

Na Bahish Prajnam

Na Prajna Ghanam

Vrutti Jnanam

XVIIl) What is left over is Sthitham Jnanam.

* Pure Existence, Consciousness.

XIX) What is the nature of pure awareness?

e Ajati—unborn, not a Karanam, does not produce a Karyam.

e Akaranam Brahma = Advaitam.

1st — 2nd padas

3rd pada

- Vishwa — Virat
- Teijasa — Hiranyagarbha
- Karyam Brahman

- Prajna — Antaryami
- Karanam Brahma

e Turiyam = Karya Karana Vilakshana

= Ajati

XX) Jati Varjitam, Karya Varjitam, Srishti Varjitam.

XXI1)

Samatam Gatam :

e Remain same Advaitam all the time.

e Turiyam Advaitam, is, will be Advaitam.

3257




XXII) Shantam, Shivam, Advaitam

Turiyam is uniform, same always.
Paramam Samya Apannam.

Absolute Sameness.

In Pragnya, everything resolves, everything becomes uniform, all differences are

dissolved.
Prajnya = Samam.

Turiya also is Samam.

XXIIl) What is the difference between Prajnya and Turiya Samam?

XXIV)

Prajna Turiyam
- 37 Ppada 4th pada
- Avastha Vastu
- Temporary Permanent
- Nirvikalpa becomes Savikalpa, Always Nirvikalpa, never
Viseshanam becomes Savikalpa

- Apekshika Samatvam
- Relative Sameness, oneness

Never becomes Viseshanam later
Absolute one-ness

Atyantika Samatvam

Param Samyam
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XXV) Mundak Upanishad :

N

TS T9F: T9Id HRIqU h [VHIY] Lj;bq EREIEEN Yada pasyah pasyate rukma-varnam kartaram-isam purusam brahma-yonim |

s,

CHNEE = qU4H ERE PR CEECHEE R E= A T 131 || tada vidvan punya-pape vidhuya niranjanah paramam samyam-upaiti Il 3 Il

When the seer realizes the self-effulgent Supreme Being — ruler, maker and source of the
Creator even — then that wise one, Shaking off all deeds of merits and demerits, becomes

stainless, and attains the Supreme state of Equipoise. [lll = | = 3]

2 Types of Nirvikalpam — Divisionless

Avastha Vastu
- Temporary - Truth
- Comes in Deep sleep, Yogic - Nature is Divisionlessness
Samadhi - We have to understand the
- Has no spiritual relevance Nirvikalpa Vastu in Jagrat

Avastha
Param Samyam
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606) Bashyam : Chapter 3 - Karika No. 38 Continues...

wa'\[ﬁ \ ¢ ﬁg_qa_i_ f\ﬂo

TEUqTd: ATEARHIE R, STld GHd
TG A T TR AU [ S

¢

oo
dHId |

STRTUT FIIca RS 1l 3¢ |

‘Tl AT TAGER TN ATEHTRIR IS & FIT
(§-3-3-¢-90) T oA | TRATHT: FaFhcAl

is all within the range of samsara (Karpanya Visayam).

In the beginning (Yad Adau - of this chapter 3-2) Brahmatma was introduced as
(Pratijnatam iti) "Now | will tell you about that (Atah Vaksyami) which does not have
miserliness (Akarpanyam), which is unborn (Ajatih), which is changeless (Samatam
Gatam, iti)“. This topic (Idam Tad) has been established (Uktam) through reasoning
(Upapattitah) and through sastra as well (Sastratah Ca). Now it is being concluded
(Upasamhriyate) thus (iti) "Atma is neither Karanam or Karyam and therefore,

is changeless”. Any knowledge, other than this knowledge (Etasmad Anyat) of the
absolute reality Atma, born out of Sastra - Acarya teaching (Atma - Satya - Anubodhat),

37
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"Oh Gargi (Gargi) the one who departs from this world for good (Yo Va Asmat Lokat
Praiti), without knowing, (Aviditva) that | am the imperishable one, the Brahmatma
(Etad Aksaram), he is indeed an unfortunate person (Sah Krpanah)" says
Brihadaranyaka Upanishad 3-8-10 (iti Sruteh). By gaining this knowledge (Etat Prapya)
everyone becomes a fulfilled person (Sarvah Krtakrtyah). Such a person is a
Brahmanah (Brahmanah Bhavati). That is the message (iti Abhiprayah).

1) Karika No. 38 — 2" Line :
Ajati Samatam Gatam Upasamhara:

e Chapter 3 — Karika No. 2 — also says Ajati Samatam Gatam (Upakram)
Mandukya Upanishad :

Hl FEIFAHNUIASAN TAAT A | ato vaksyamyakarpanyamajati samatam gatam |
Ty 7 TS fHRT TAW TAHeda: | 2 ||| Yatha na jayate kimeit jayamanam samantatah || 2 | |

Therefore, | shall now describe to you (that Brahman) which is free from limitations, unborn,
and homogeneous; and from which nothing is in reality born, though it appears to have
manifested in endless forms everywhere. [3 - K - 2]

II) Tatparyam in Vedanta = Ajati Samatam Gatam.

* Vedanta is revealing Turiyam Brahma — whose nature is Ajati Samatam Gatam.
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lIl) Karya Karana Vilakshana Turiyam = Samatam Gatam = Advaitam in 3 periods of time.

V) —
Karma Khanda Vilakshanam = Advaitam Turiyam

— = Subject matter of Mandukya as

Upasana Khanda Vilakshanam revealed in Mantra 7

_

* Mentioned in Upakrama, Upasamhara.
V) Gaudapada concludes :

* |am not Vishwa, Teijasa, Prajnya.

* |am Turiya Atma Brahman.
VI) Mandukya Upanishad : Mantra 2

JFa Ef-l?lﬁ aEﬂ"I'ﬂTI1H=IT sicH | sarvam hyetad brahmayamatma brahma

HAYISTAATHAT TSI I 2 Nl so 'yamatma catuspat || 2 | |

All this is verily Brahman. This Atman is Brahman. This Atman has four quarters (Parts).
[Mantra 2]

* |tis teaching of Mandukya Upanishad.
VIl) Yati Adau Pratingyatam :
e Turiam Brahma introduced in 2" verse.

* Pratingya = Proposition, logically established in Chapter 3. 2202




e Spiritually also established.

* There is Turiyam which is substratum, content of Universe and Adhishtanam of

Universe.

VIII) Upapatti — Through logic + Shastra Advaitam Turiyam Brahman established.

 Uktam, corroborated, established, substantiated.

* Ajati Samatam Gatam.
IX) What is Benefit of knowing Turiyam?

* | am not Vishwa, Teijasa, Prajna.

* | am not waker, Dreamer, sleeper individual Jiva.

* Karpanyam = Samsara
e Akarpanyam = No Samsara.
X) Gita : Chapter 2 — Verse 7

CA IR AT

T3 & T |

T SN 98 a4
RISTASE FM A T T 1l -l

karpanyadosopahatasvabhavah
prcchami tvam dharmasammuidhacetah |
yacchreyah syanniscitam brihi tanme

sisyaste'ham sadhi mam tvam prapannam ||2.7] |
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My heart is overpowered by the taint of pity; my mind is confused as to duty. | ask Thee. Tell
me decisively what is good for me. | am Thy disciple. Instruct me, | have taken refuge in Thee.
[Chapter 2 — Verse 7]

* |am deeply immersed in Samsara.

* | want Sreyaha, freedom, Moksha = Akarpanyam.

* Moksha Prapti, Samsara Nivritti = Benefit of knowing | am Turiyam.
XI) Etasmat Atma Satya Anubodha :

Jnanam
|
| |
Turiyam Other Knowledge
- Asamsara _ Samsara
- Jnana Khanda - Karma Khanda, Upasana
Khanda
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XIl) Mundak Upanishad : Chapter1 -2 -12

T8 AThH FHET g||54uf| maqudl'ﬂIW%d: cinH | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena,

dTQJI EIEE KL Clr leﬁ 3 W: PIER 3 541‘;] ST 1| 921! tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham Il 12

Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire
freedom from all desires, reflecting that nothing that is eternal can be gained by Karma. Let
him, in order to obtain the knowledge of the eternal, take sacrificial fuel (Samit) in his hands
and approach that preceptor alone who is well-versed in the Veda-s and is established in

Brahman. [I — 1l — 12]

Karmachitam :

* May you experiment all Lokas attainable through Karma.

* Through Upasana = Brahma Loka.

* Through Rituals — Karma = Svarga.

* After experimenting with Karma, Upasana Phalam, you get Teevra Vairagyam.
XIll) Come to Tat Turiya Vijnartham :

* Para Vidya Praptam Akshara Vidya Praptam.
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XIl) Mundak Upanishad : Chapter1-1-6

TR D] &H NEEELRRCE BIES JEqTIOTITeH | Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam,

=T ﬁ?{ T T q H&&# G D) g T Ww LGl Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 Il

That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor
ears nor hands nor legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle —

that Imperishable Being is what the wise perceive as the Source of all Creation. [| — | — 6]
Mandukya Upanishad : Mantra 7
Aled:9a o Sg:9eT AHIa: nantahprajfiam na bahihprajfiam nobhayatah
We o TeTdsl o el I | prajiam na prajianaghanam na prajiam naprajiam |
HTRTAIAACIAATE TH ARTOTH adrsyamavyavaharyamagrahyamalaksanam
H R IATIRTASR HATIITER acintyamavyapadesyamekatmapratyayasaram
YIsAIIAH Ao Araagdd prapaficopasamam santam sivamadvaitam
aqdd Aeded T ATcAT T f@7=: || 7 || | caturtham manyante sa 3tma sa vijiieyah || 7 ||

It is not that which is conscious of the internal subjective world, nor that which is conscious of the
external world, nor that which is conscious of both, nor that which is a mass of consciousness, nor
that which is simple consciousness, nor is it unconsciousness: it is unseen by any sense-organ,
beyond empirical dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable,
essentially by of the self alone, negation of all phenomena, the peaceful, the auspicious and the
non-dual. This is what is considered as the fourth (Turiya). This is the Atman and this is to be
realised. [Mantra 7] 3266




e Both are Para Vidya.

* Enjoy through all Upanishads Turiya Jnanam.

XIV) All Upanishads have only one message.

* | am Karya — Karana Vilakshana Atma Turiyam Brahma Asmi.

XV) Shankara in this Upanishad.
Brihadaranyaka Upanishad :

T a7 TdaaI
I ATATSariTH AT
SIBITd Isid da&dacad
Sgial agagdrior,
IMeddaarEa deAdaTaT;
AT aT TAdaaFANT

< | S <
H HUOT:; 3727 A TAGHRIT

ITTRT TafScaryFHATeAIShIcaTa
H STEHOT: Il 2o I

yO va etadaksaram
gargyaviditvasmimlloke

juhoti yajate tapastapyate
bahuni varsasahasrani,
antavadevasya tadbhavati;

yO va etadaksaram
gargyaviditvasmallokatpraiti

sa krpanah; atha ya etadaksaram
gargi viditvasmallokatpraiti

sa brahmanah 11 10 11

He, O Gargi, who in this world, without knowing this Immutable, offers oblations in the fire,
performs sacrifices and undergoes austerities even for many thousand years, finds all such acts
but perishable; he, O Gargi, who departs from this world without knowing this Immutable, is
miserable. But he, O Gargi, who departs from this world after knowing this Immutable, is a

knower of Brahman. [3 - 8 - 10]
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Mundak Upanishad — Brahman = Aksharam
Brihadaranyaka Upanishad — Brahman = Aksharam

Karma Khanda Vilakshanam Brahman = Turiyam

XVI1) If a person fails to know Brahman and dies :

Saha Kripanaha

Most unfortunate miserly person.

Doesn’t use intellectual resource to get proper benefit.

Viveka Shakti wasted.

Has no “real — unreal” Viveka.

| have used Viveka Shakti properly if | have gained Brahma Jnanam.

Intellectual wealth misused, not money wealth.

Intellectually miserly person, unfortunate person.

XVII) Flip side in Brihadaranyaka Upanishad :

One who has used intellectual resource at death, he can claim.
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Katho Upanishad :

~

o c_r ‘ C
T qAd 794 97 [q939 79 q199 949 W | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit,

T e au*aq}s;cr WUh T ERIT I I (9| || Ajonityah sasvato'yam purano na hanyate hanyamane sarire 1| 1811

“The intelligent Atman is not born, nor does He die. He did not spring from anything, and
nothing sprang from him. This unborn, eternal. Everlasting, ancient, is not slain even when the
body is destroyed. [ — || — 18]

| never die, | am never born, | am eternal Brahman.
Person dies with these thoughts.

Saha Bramanaha title given — Vishnu deva.

Not Jati, Karma, Guna, Bramana.

He is Nirguna Brahma Nishta.

Prapya Etatu.

XVIII) Etad — Tatu... Having attained this knowledge of Turiyam, every knower of Turiyam,
irrespective of Varna, Ashrama, gender.

Sarvaha — everyone will be called a Bramanaha, Brahma Nishta.
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XIX) Manisha Panchakam :

~ QT[ LTa =

a1 A sHrog ST SPicaTe |
HIE 7 ¥ AR T FEqRA a4

ya brahmadi pipilikantatanushu prota jagatsakshini |

jagrat svapna sushuptishu sphutatara ya samvid ujjrimbhate

saivaham na ca drishyavastviti dridhaprajnapi yasyasti cet

TBIoreg U g fgeTIoreg TORCST A+ST 7 1| ¢ I

candalo’stu sa tu dvijo’stu gururityesha manisha mama | |1] |

This indeed is my deep conviction : he who has realised that he is not the seen, but that he is
the one Consciousness that illumines all experiences during the waking, dream and deep-sleep
states, the one Consciousness that is the sole witness of the entire play of the universe, the
one Consciousness which is the very life spark in all forms from the Creator down to the ant,
he alone is my Guru, be he a sweeper, be he a brahmana. [Verse 1]

e Person can be Chandala, “Tat Tvijaha, Guru Iti Esham Mama”.

XX) Krisna Karma Krutu Krita Krisna = Fulfilled person

e Does not die with guilt or hurt.

* | want to complete few more jobs or not do some thing.

Die with Poornatvam

Don’t miss anything

Don’t lack anything
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XXI) Bartruhari — Vairagya Shatkam : Verse 100

H'I?Iﬁfq’ﬁ[ ard qred 'ﬂ'@ ﬁﬁ[; ﬂﬁ'{ﬁ v (Gl maatarmedini taata maaruta sakhe tejah' subandho jala
'ﬂﬁaﬂ:q m LERICRILEO 1,'|'U'|'|'l:|'|ﬁ|ﬁr[; | bhraatarvyoma nibaddha eva bhavataamantyah' pranaamaanjalih' |

Wﬁmﬂm' yushmatsangavashopajaatasukri'tasphaarasphurannirmala-
ﬂ'ﬁwmm el W}]ﬁl‘[ 11900]| || Inyaanaapaastasamastamohamahimaa leeye parabrahmani I 100

O Earth, my mother! O Wind, my father! O Fire, my friend! O Water, my good relative! O sky,
my brother! here is my last salutation to you with clasped hands! Having cast away infatuation
with its wonderful power, by means of an amplitude of pure knowledge resplendent with

merits developed through my association with you all, | now merge in Supreme Brahman.
[Verse 100]

Jnani addresses Pancha Butas.

You have given me this body for Atma Jnanam.

| have aquired, accomplished lifes mission, | have gained victory in life.
Body not required anymore for me, returning to you with a thank you note.
Kruta Krisnaha Bavati — fulfilled in life.

Primary message of Chapter 3 — over.
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Anvaya : Karika No. 38

I Anvayah

7= foen @ forrd o wie: A (aTi); Ieee: yatra cintd na vidyate tatra grahah na (asti); utsargah
A (M), TG T, STCHEETH ST AT || na (asti) | tada jfianam atmasarstham ajati samatharh
ITd (dEtd) gatarh (bhavati) ||

Neither acceptance, nor rejection takes place in that Atma, where thought does not (exist).
Then, knowledge (Becomes) established in the Atma. Atma is uniform, (and) birthless.

e Yatra Chinta Na Vidyate Tatra Grahaha Na Asti Utsargaha Api Na Asti Tada Jnanam
Atma Samstham Ajati — Na Puru.

* Qualification — Jnana Samatam Gatam Bavati.
e Vrutti Jnanena Svarupa Jnanam Pravileeyate.
* Primary topic of Chapter 3 —over

e All Vrutti Jnanam dissolve in Svarupa Jnanam.
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