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CHAPTER 1

1)

2

Prashno Upanishad (Mantras)

Chapter 4, 5, 6Chapter 1, 2, 3

Bashyam Taken upSummarised

2)
Atharvana Veda

Prashno UpanishadMundak Upanishad

-   Brahmana Bhaga
  -   Elaboration
  -   67 Mantras
  -   Upasana Elaborated

-   Samhita / Mantra Bhaga
  -   Concise
  -   65 Mantra
  -   Karma Elaborated



3)

3

Yajurveda

Isavasya UpanishadBrihadaranyaka Upanishad

-   Mantro Upanishad
  -   Concise

-   Shukla Yajurveda
  -   Brahmana Baga
  -   Elaboration

4) Mundak Upanishad : 

To him (Saunaka) Angira said : There are two kinds of knowledge to be acquired, namely, Apara 
and Para – lower and higher. So say those (the great seers of the Upanishad-s) who know 
Brahman. [I – I – 4]

5) Mundak Upanishad : 
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6) Prashno Upanishad :

• 2nd, 3rd, 5th Chapter on Upasana.

7) Sishyas stay in Ashram for one year and then ask questions.

• Guru + Sishya - Rishis

8) Mundak Upanishad :

Having taken the great weapon – the bow furnished by the Upanishad-s and fixed in it the 
arrow rendered pointed by constant meditation ; and having drawn it with the mind fixed on 
the Brahman, O good-looking youth! Penetrate that mark – the Immortal Brahman. [II – II – 3]

The Pranava is the bow, the Atman is the arrow and the Brahman is said to be its mark (goal). It 
should be hit by one who is self-collected and like the arrow, becomes one with the mark i.e. 
Brahman.  [II – II – 4]

The Self is attained through veracity, concentration, wisdom and continence; cultivate all of 
them constantly. When impurities (thus) dwindle, the ascetic beholds Him – stainless, 
resplendent – within his very body. [III – I – 5]
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9) Chapter 1 – Verse 1 :

• 6 Disciples approached the Guru – Pippalada – Atharvana Veda

2 Names

One disciple

I) Sukesha Cha Bharatvaj

II) Shaibyash Cha Satyakama

III) Sauryayini Cha Gargya

IV) Kaushalya cha Ashvalayana

V) Bhargava Vaidarbihi

VI) Kabandhi Kathyayini

10) Chapter 1 :

Sukesha :

• Son of Bharatvaj, Shibihi, desirer of Truth.

• Sauryayini, Garga Gothra.
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11)

12) Aparam Brahma (Meditation + Worship) :

• Keeps us within Samsara.

• Can give Qualification not Moksha.

• All within Time, Space, Subject to change.

• Therefore 6 disciples interested in Moksha, only possible through Nirguna Brahma 
Jnanam.

• Shantam, Shivam... Saha Vigneyaha.

Superior Brahma Inferior Brahma

-   Karanam Brahma
  -   Maya Sahitam
  -   3rd Pada

-   Karyam Brahma
  -   Hiranyagarbha + Virat
  -   1st / 2nd Pada



Chapter 1 :

13) 6 Disciples – 6 Questions, 6 Chapters, 67 Verses, Prashno – Commentary on Mundaka 
Upanishad.

14) Chapter 1 :

• What is Param Brahma, Karanam Brahma, Nityam, know which, one gets Moksha.

15) Permanent not Karma Phalam (Aapyam, Utpatyam, Samskaryam, Vikaryam).

• Only know Brahman, not do anything, it is Nitya Vastu.

16) Guru – Grihasta in Mundaka and Prasna Upanishad.

17) Chapter 1 : 16 Verses – Kabandhi Katyayana

Question :

• How are Human beings born?

Answer :

7

4 stages of Srishti

KalaSurya Chandra

Born from Brahma, Hiranyagarbha

PrajaAnnam



18) Prajapathi inherent in me – waker as both Nimitta and Upadana Karanam.

• Waker inherent in Dream as both Nimitta and Upadana Karanam.

19) Mundak Upanishad :

8

To him (Saunaka) Angira said : There are two kinds of knowledge to be acquired, namely, Apara 
and Para – lower and higher. So say those (the great seers of the Upanishad-s) who know 
Brahman. [I – I – 4]

20) 
1st Chapter connects

UpasanaKarma

Shukla Gathi Brahma LokaKrishna Gathi, Svarga Loka

21) Where do living beings (Reflected Consciousness) come from?

• Living beings (Reflected Consciousness) came from Prajapati (Original Consciousness).

22) Srishti – factors :

• Surya, Chandra, Kala, Anna, Praja.



23) 2nd Chapter- Bhargava – 13 Verses

Question :

• What is the most important organ in the body?

Answer :

9

Question :

• What is the greatest among 17 organs?

• How to know which organ is superior.

5 Jnana Indriyas 5 Karma Indriyas 5 Prana 4 Antahkaranam

19

-   Mano
  -   Buddhi
  -   Chitta
  -   Ahamkara

Sukshma Shariram

-   Most important



24) Answer :

• Prana, life supporter, greatest.

• Prana tries to withdraw, other organs struggle to survive.

• Have near death experience.

• Other organs glorify Prana at Samashti level – Hiranyagarbha, Prajapati.

25) 

10

26) Prana borrows consciousness first from Atma, becomes alive, gives life to other organs.

• Without Prana, mind can’t function.

27)

Prajapati

2nd Chapter1st Chapter

Sustainer of UniverseCreator of Universe

Sleep process

Organs resolve in mind

Mind resolves in Prana

Prana resolves in Prajapathi



28) Prana – Jyeshtaha, Sreshtaha

• What manifests 1st in the womb is the breath of the child.

• Mind manifests later.

• When child is born – it takes 1st breath and starts living outside.

• At individual level, Prana blesses all organs and then they function.

29) At Samashti level, Hiranyagarbha blesses all devatas – Surya, Chandra, Nakshatra, Varuna, 
Vayu.

• All natural forces are from one powerful Hiranyagarbha.

30)
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2 levels of Glorification of Prana

Adideiva LevelAdhyatma Level

HiranyagarbhaPrana



31) Prasna Upanishad :
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32)

They did not believe. The principal prana got irritated and seemed as it were to go out of the 
body. When the prana got up to depart all others immediately had to get up too, and when it 
remained in its place all the others remained – just as when the Queen-bee leaves all the bees 
leave the hive and they return to it when she returns-and the mind, speech, eye, ear and the 
rest, being pleased, praised the prana. [II – 4]

Sustainer of

Macro UniverseMicro Jiva

AdideivamAdhyatmam

Hiranyagarbha



33)
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34) Chapter 3 – 12 Verses – Kausalya Ashvalayana

35) Question :

• Details regarding Prana

a) Prana Utpatti

b) Pranasya Svarupam

c) Prana Pravesha

d) Pranasya Vyavapara

e) Pranasya Upasana Phalam

36)

Hiranyagarbha

Sthithi KaranamSrishti Karanam

Chapter 2Chapter 1

From Atma / Brahman

Samashti is bornVyashti is born

-   Maya Sahita Atma
  -   Maya produces Prana
  -   Atma blesses Prana 
      with Chidabhasa
  -   Then Prana becomes 
      live - Jiva



37) Prana = Life principle in the universe with Chidabhasa.

• That life principle Prana, donates life to sense organs, organs of action, 
Antahkaranam.

38)

14

39) Shadow is Mithya

• No existence of its own.

• Depends on Purusha for existence

• Prana represents entire Universe, Mithya creation.

• Pranasya Svarupam – Mithyatvam.

40) How Prana enters Shariram? Anupravesha?

Person Chit

Produces shadow  Produces Chidabhasa, Chaya Prana
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41) Because of Prarabda Punya – Papam, desire, Sankalpam, Prana remains in the body.

• Ishvara Srishti.

42) Utpatti, Pravesha, Svarupa of Prana seen.

Vyapara :

43) Prasno Upanishad : Chapter 3 – Verse 5

Prana Apana Vyana Udana

Prana Divides into 5 fold functions

Samana

Leader
Occupies various positions

The Apana dwells in the organs of excretion and procreation and the Prana abides in the eye, 
mouth and nose. In the middle this Samana functions, distributing the food equally, and the 
seven flames are fed from it. [III – 5]
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44) Prana travels through main, intermediary, capillary Nadis (7,72,000 – Nadis).

45) Prana Vyapara = Flowing through the Nadis and dividing itself into respiratory (Prana), 
Digestive (Samana), Circulatory system (Vyana), excretory system (Apana), 
Udana – (Trajectory) – takes Sukshma Shariram out of Sthula Shariram.

46)
Prana Upasana Phalam

Shukla Gathi

Brahma Loka Prapti

Gain Jnanam

Moksha Prapti

Apekshika Amrutatvam :

Atyantika Amrutatvam :

47) How Prana travels?

• During death – Prana withdraws Jnana Indriyas, Karma Indriyas, Antahkaranam to the 
Hridayam.
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48) Chapter 3 – Verse 10 & 11 :

49) 

Whatever be his thoughts, accordingly he attains the Prana, and the Prana, united with Udana, 
together with Jivatma, is led on to the world thought of. [III – 10]

The wise man who knows the Prana thus will not have to suffer - his offspring's do not perish 
and he becomes immortal ; there is the following verse. [III – 11]

Udana Prana

Withdraws – 4 Pranas

Has others within itself

Leaves through Sushmna Nadi



50) Chapter 4

• Sauryayini - Gargya – 11 Verses

Verse 1 :

a) What organs sleep?

b) What organs awake?

c) Which Devata sees the dream?

d) Who has happiness in sleep?

e) On what do all organs depend?

• 5 Questions

51)

This is Upasana Phalam

Krama Mukti PraptiBrahman Loka Prapti

5 Questions

1 Question3 Questions 1 Question

-   Sushupti-   Svapna -   Question regarding 
      Atma, on what do all 
      organs are based on?
  -   Adhishtanam
  -   Turiya Atma 18
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52) Mundak Upanishad : 

To him (Saunaka) Angira said : There are two kinds of knowledge to be acquired, namely, Apara 
and Para – lower and higher. So say those (the great seers of the Upanishad-s) who know 
Brahman. [I – I – 4]

53) 
Chapters

Chapter 2 + 3 Chapter 1 Chapter 4

-   Glory of Prana
  -   Apara Vidya 

-   Creation from 
      Hiranyagarbha
  -   Krishna and Shukla 
      Gathi travel because of 
      Karma + Upasana 
  -   Apara Vidya

-   Functions of Prana 
  -   Apara Vidya



54)
Apara Vidya

SadhyamSadhanam

Svarga Loka Brahma LokaKarma, Upasana

-   Anityam
  -   Samsara
  -   Karyam 

55) Prana is born out of Atma like a shadow is born out of a Purusha.

• Like Shadow, Prana is Mithya, Karyam.

56) Mundak Upanishad :

20
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57) Mundak Upanishad : 

There, the lower knowledge is constituted of (the four Veda-s) the Rg, the Sama, the Yajur and 
the Atharva, and the (six Vedanga-s) siksa (Phonetics), Kalpa (code of rituals), Vyakarana 
(grammar), Nirukta (etymology), Chandra-s (metrics) and Jyotisa (astrology). Now the “Higher 
Knowledge” is that which leads to immortality or that which goes which leads to immortality 
or that which goes beyond the word – meaning in languages. [I – I – 5]

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and 
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, 
causal-state of the universe. [II – I – 2]

Bahyam Antaram

-   Karyam
  -   Jagrat, Svapna

-   Karanam
  -   Maya, Sushupti

Brahman exists alongwith Karya 
and Karanam as their Adhishtanam
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58) 6 students of Prashno well established in Aparam Brahma – Hiranyagarbha.

59) Katho Upanishad :

There is that doubt. “When a man is dead,” Some say ‘He exist’ and some again say ‘He does 
not.’ this I should like to know, being taught by thee. This is the third boon, that I ask. 
[I – I – 20]

60) Keno Upanishad :

Indeed, he attains immortality, who intuits It in and through every modification of the mind. 
Through the Atman he obtains real strength, and through Knowledge, immortality. [II – 4]
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61) Jiva, Jagat, Ishvara originate and resolve into Aksharam Brahman.

Mundak Upanishad :

This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue 
forth ; so from the Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s) 
originate and they find their way back into it. [II – I – 1]

62)

2 meanings

Prashno Upanishad / 
Gita (Uttama Purusha)

Mundak Upanishad / 
Gita Chapter 15 (Akshara Purusha)

-   Absolute BrahmanMundak Upanishad :
  -   Divyohya Murte… [II – I – 2]
  -   Maya

Aksharam
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Mundak Upanishad :

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and 
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, 
causal-state of the universe. [II – I – 2]

63)
Why Maya inferior?

DependentMithya

Brahman – Superior 

IndependentSatyam

64)

• Living beings and things resolve into same Aksharam Brahma.

Brahman

Sthithi KaranamSrishti Karanam Laya Karanam
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65) Who experiences dream?

• Sentient entity – Chetana Devaha.

• One who has withdrawn from Jagrat.

66) Vivekchudamani :

67) Sushupti :

Scriptures , direct experience, tradition and inference clearly attest that in deep-sleep, we 
experience the Bliss of the Self (Atman) independent of sense-objects. [Verse 107] 

Sense Organs + Mind

Resolves into Maya Shakti

Maya resolves into Brahman
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68)
2 Examples

Chandogya Upanishad 
[Chapter 6 – 10 – 1]

Chandogya Upanishad 
[Chapter 6 – 9 – 1]

-   Rivers merge into ocean
  -   Loose identity

-   Honey bee brings taste of all 
      flowers in honey.
  -   All merge into honey and loose 
      identity

Chandogya Upanishad :

O Somya, as bees produce honey by collecting the juice from various trees and mixing them 
together to make one juice [6 - 9 - 1]



Chandogya Upanishad :

27

O Somya, those rivers belonging to the east run to the east, and those belonging to the west 
run to the west. Rising from the sea, they go back to it and become one with it. Just as, when 
they reach the sea, they do not know their separate identities—‘I am this river,’ or ‘I am that 
river’— [6 - 10 - 1]

69) Each sense organ has distinct nature.

• 5 Jnana Indriya, 5 Karma Indriya, Antahkaranam.

• Distinct nature not available in Sushupti.

• Can’t be differentiated.

• Abide in one locus, Pratishtataha Bavanti.

• Sangataha Samvrishtitaha Bavanti.

• They are united, joined together.



70) Mandukya Upanishad :

28

That is the state of deep-sleep wherein the sleeper does not desire any objects, nor does he 
see any dream. The third quarter (Pada) is the Prajna whose sphere is deep-sleep, in whom all 
(Experiences) become unified or undifferentiated, who is verily a homogeneous mass of 
Consciousness entire, who is full of bliss, who is indeed an enjoyer of bliss and who is the very 
gateway for the projection of consciousness into the other two Planes of Consciousness the 
dream and the waking. [Mantra 5]

71)
Creation

-   Samashti merges into 
      Antaryami
  -   Karana Prapancha

-   Vyashti merges into Prajna
  -   Karana Shariram

• Prajna = Antaryami = Aikyam.
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72)Chetana + Achetana mixture = Karanam of everything.

          = Maya Sahitam Brahma

• Pure Maya or pure Brahman not Karanam for anything.

• Maya + Brahman – mixture is Adhishtana for Vyashti + Samashti.

73) Maya not ultimate Adhishtanam, comes back next day.

• Brahman is ultimate – Moola Karanam of the universe.

74) Tools Carpenter / Ishvara

-   Achetanam
  -   3 Shariram, 3 Prapanchas
  -   Kept aside in Sushupti

-   Chetanam
  -   Unites, uses the tools
  -   Keeps tools together

75) All organs + Mind made of Panchabutas – Jadam.

• Chetana Jiva (Reflected Consciousness) uses body, sense organs, mind tools during 
waking, dream, gets Sukha – Dukha Anubhava and resolves int Sushupti.

76) Sushupta Purusha’s Karanam

PranaJnana Indriyas Karma Indriyas Antahkarana

Manas + Buddhi

Of sleeping individuals common locus = Chetanam
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77) Is Karanam for World

Brahman?Maya?

• Not pure Maya or Pure Brahman but mixture.

Gita :

78) 

Under Me as her supervisor, prakrti (nature) produces the moving and the unmoving; because 
of this, O Kaunteya, the world revolves? [Chapter 9 – Verse 10]

World resolves into

Resolves into Brahman indirectlyMaya directly

• Answer can be Maya, Brahman, or Mishram.

Maya resolves into Brahman
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79) Sankhya Karika : Verse 17

80) Prakrti, Achetanam, Meant for sentient Purusha.

• Prakrti evolves to serve the Purusha.

• Before creation, Prakrti is in unmanifest, potential condition.

81) 

The spirit exists because (a) the aggregate is for another's sake; (b) of the 
absence of three gunas and other properties; (c) there must be some 
controller; (d) there must be some experiencer; and (e) of the tendency of 
activities towards final beatitude. [Verse 17]

Manaha

5 Karma Indriyas5 Jnana Indriyas

Ahamkara 

Mahat

5 Gross Elements5 Subtle Elements

10 Indriyas

10 Elements
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• 10 + 10 + 3 = 23 + 1 (Prakrti)

   = 24 Achetana Tattvams meant for serving Purusha.

82) Body – Mind – complex evolves to serve some Purusha, Jiva outside the assemblage.

83) 

Body – Mind complex is for the 
benefit of someone outside the 

assemblage

Nor the constituent of the 
assemblage

Who is neither the 
assemblage

Not eyes - earsNot body

• Purusha – Neither body – mind complex – or any constituent – Jnana Indriya, Karma 
Indriya, Antahkaranam.

• Purusha = Sangatah Vilakshanah, Asamhataha.
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Any assemblage in the creation is 
inert (Micro – Atom, Macro – Stars – 

Body – Mind – Complex)

-   Serves sentient Purusha
  -   Non-material consciousness 
      principle
  -   Spirit / Purusha

-   Matter
  -   Jadam

• Purusha – Neither body – mind complex – or any constituent – Jnana Indriya, Karma 
Indriya, Antahkaranam.

• Purusha = Sangatah Vilakshanah, Asamhataha.

84) Chapter 4 – Verse 1 :

• Tools for user of Toolkit.

• Inert organs function for sentient user – Jiva, master of the instruments.

85) Brihadaranyaka Upanishad : 

• Chapter 2 – 1st Section – Gargya (Student)  - Ajatashatru (Teacher)

• In sleep Jiva merges into his real nature, Satyasya Satyam.
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86) Prasna Upanishad : Chapter  4 – Verse 1

Then Gargya, the grandson of Surya, questioned him, “O Bhagavan, what are they that sleep in 
man? What, again are awake? Which is the Devata who sees the dream? Whose is this 
happiness? On what do all these depend? [IV – 1]

• Turiyam, Jivas ultimate nature, pure sentiency, it alone is, master of the body – mind 
complex.

• Jiva merges with Karana Shariram in sleep, death, and in Pralayam.

87) Who is a Jiva?

• Reflected Consciousness is Jiva.
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Gita :

An eternal portion of myself, having become a living soul in the world of life, abiding in Prakirti, 
draws (to itself) the (Five) senses, with mind as the sixth. [Chapter 15 - Verse 7]

When the lord obtains a body and when He leaves it, He takes these and goes (with them) as 
the wind takes the scents from their seats (The flowers). [Chapter 15 - Verse 8]



36

88) Body / Mind / Intellect and universe in undifferentiated form in Karana Shariram (3rd 
Pada).

• For Jiva Reflected Consciousness – Jiva – Body / Mind / Intellect assembled by the 
Lord.

• Real Nature of Jiva is beyond Karana Shariram, Sushupti Avastha.

89) 

Presiding over the ear, the eye, the touch, the taste and the smell, so also the mind, He enjoys 
the sense Objects. [Chapter 15 - Verse 9]

Life (Reflected Consciousness) + 
Consciousness (Original Consciousness)

Comes to manifestation goes back to 
unmanifestation in Sushupti, Maranam, 

Pralayam
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90) In sleep, Jiva merges with the highest Deva, illuminator, the Mind.

• Mind = Co-Ordinator of 10 organs (5 Jnana Indriyas + 5 Karma Indriyas)

• On-off switch for the experience of Universe is Reflected Consciousness, Karma Phala 
Dhata in the Mind.

• What lies beyond the Mind?

• Original Consciousness → Which lends consciousness – on / off button for every Jiva.

91) 

92) 
Sense Organs

UnmanifestManifest 

Come away from the MindGo to the Mind

Mind has to be behind sense 
organs

Then Action happensThen Knowledge takes place
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X) Example :

Rays from Solar Disc come to the Earth

-   Night time
  -   Sunsets
  -   All rays withdrawn back to the 
      Sun from earth and sets
  -   Remains with Sun whole night
  -   Rays withdrawn

-   Day time
  -   Sun rises
  -   At Sun rise, Rays come out 
      again and do their function
  -   Rays comeback

Solar Disc

Surya Mandalam

93)
Jivas mind = Locus

Sense organs withdrawSense Organs Rise
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94) Dakshinamurthi Stotram :

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence) As the Light of a Great Lamp Situated Inside a Pitcher having Many Holes, 
Shine Outwards, similarly, the Knowledge of That Only (i.e. Atman) Throb Outwards through 
our Eyes and Other Sense Organs, "I Know", He Alone Shining (i.e Atman), This Entire World 
Shines.. Salutations to Him, the Personification of Our Inner Guru Who Awakens This 
Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 4]

95) 

Sense Organs Mind

-   Light
  -   Illumine the world directly
  -   Sense Organs depend on the 
      Mind

-   Light
  -   Illumines the world indirectly
  -   Superior light, for Sense Organs 
      functioning.
  -   Mind does not depend on the 
      Sense Organ
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96) 

97)

Sense Organs Mind

-   Para Tantra = Dependent
  -   Chakshur Adhi = Apara Deva
  -   Inferior

-   Independent, Svatantra
  -   Pare Deve Manasi
  -   Superior light = Paraha Devaha 
      Bhavati

Golakam Indriyam

-   Physical part
  -   Is there in sleep / dream

-   Faculty
  -   Gone in dream / sleep
  -   In waking, Indriyams come out, 
      occupy, respective Golakams.

98)

Earth

DarkBright 

Mind / Sense Organs

World DarkWorld Bright

When Sun Rises When Mind + Sense 
Organs Rises
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99) All Sense Organs become one with the Mind as it were.

• Manasi Eki – Butani Eva (Sense Organs don’t function).

• Mind merges in Atma.

• Mind = Material cause of Sense Organs.

• Atma = Material cause of Mind.

100) Sleep = 10 organs don’t function, sleeping.

• Voluntary activity stops, no freewill.

• Essential services of Prana, Body Maintenance continues…

101) Chapter 4 – Verse 3 :

• Flames of Prana alone are awake during sleep.

102) I) What keeps awake?

• Pancha Prana = Essential house keeping system awake all the time.

II) Prana

Apana

Vyana

Udana

Samana

Respiratory System

Excretory System

Circulatory System

Reversal, Security System

Digestive System
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Ritualistically Kindled 

Aahavaniya Gargya Patya Dakshina

3 Types of fires

-   Agni Hotra daily ritual
  -   Take Small fire wood
  -   Make Homa Kunda
  -   Light from Gargya Patya
  -   Rectangular shape Homa 
      Kunda
  -   After Ritual, merge with 
      Gargya Patya
  -   Karyam
  -   Ritualist facing east

-   After Marriage
  -   Agni Adhana Ritual
  -   Maintain this fire alive 
      throughout life
  -   Not put out
  -   At Sanyasa put off fire
  -   At death – fire used to offer 
      body into the fire
  -   If put off by mistake, do 
      remedial ritual
  -   Rekindle by another 
      householder family
  -   Fire = Protector of the family
  -   Fire = Free from evil forces
  -   Griha Patihi, protector

-   Kindled from Gargya 
      Patya
  -   In southern side of 
      Aavahania Agni
  -   Right side of ritualist fire 
      kindled
  -   Rituals connected with 
      Ancestors
  -   Used for Pitru Karyam

-   Not to perform ritual
  -   Karanam 
  -   Pancha Pranas continue 
      their sacred function when 
      we are asleep

103)
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104) Gita :

Mentally renouncing all actions and fully self-controlled, the embodied one rests happily in the 
city of nine gates, neither acting nor causing others (body and senses) to act. 
[Chapter 5 – Verse 13]

III) Body = City with 9 gates for transactions.

• 7 → Face – 2 Eyes / 2 Ears / 2 Nostrils / 1 Mouth

• 2 – Removal of solid / liquid, waste.

IV) 5 Pranas keep awake in sleep

• Prana Agni = 5 Vayavaya – Air / wind

   = Internal Vayu obtaining in the body.

105) Chapter 4 – Verse 4 :

• Samana – Distributes air for digestion.

• Prajnya = Karana Shariram.
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107) Chandogya Upanishad :

Uddālaka Āruṇi said to his son Śvetaketu: ‘O Somya, let me explain to you the concept of deep 
sleep. When a person is said to be sleeping, O Somya, he becomes one with Sat [Existence], 
and he attains his real Self. That is why people say about him, “He is sleeping.” He is then in his 
Self’. [6 - 8 - 1]

106) Mandukya Upanishad :

This is the lord of all, this is the knower of all, this is the inner controller, this is the source of 
all. And, this is that from which all things Originate and in which they finally dissolve 
themselves. [Mantra 6]
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108)
3 Pranas = 3 Sacred Agnis

AahavaniaGargya Patya Dakshina Agni

PranaApanaha Vyana

ExhalationInhalation Circulation

109) During Sushupti, Udana active, makes Jiva to merge with Ishvara – Brahman.

• Udana lifts Sukshma Shariram.

• Punyam lifts Sukshma Shariram.

110) Pranas are doing Vedic ritual during sleep, protect Agni in sleep.

111) Another comparision in Shukla Yajur Veda Brihadaranyaka Upanishad :

• Sense Objects = Oblations offered to Sense Organs (Fire).

• Waking State = Yagam.

112) During Dream and Sleep – Pancha Pranas awake.

113) Ishvara exists in deep sleep state as resolver of Universe.

114) Mind, earning Punyam through Agni Hotra Ritual and Priests to go to Brahma Loka in 
sleep daily.
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115)
Deep Sleep

Mandukya UpanishadChandogya Upanishad

Mind goes to IshvaraMind goes to Brahman

Mind goes to Ishvara

• Mind compared to a Ritualist.

116) 
Udana

Carries to desired goal of sleepCarries Punyam to Svarga

• Udana plucks mind from Dream and plants it in Deep sleep state, higher state.

• Ananda is common to Svarga and Brahman.

117) 5 Jnana Indriyas + 5 Karma Indriyas = Sleep.

• 5 Pranas – Awake, preserve body.
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118)

119) Prajnya is always in Avyakta Avastha, Karana Shariram.

• Ishvara also is in Samashti Karana Avastha / Shariram.

120) 

Activities of

Sacred fire Vedic Ritual5 Pranas

a) Gargyapatya b) Prana c) Samana

Apana Aahavania Priest

d) Vyana e) Udana f) Manaha

Dakshina Agni Yaga Phalam Yajamana

At Samashti Level

Samashti Karana ShariramVyashti Karana Shariram

Cannot be differentiated because it is 
Karana Shariram, Avyaktam

Jiva – Ishvara can’t be differentiated at 
Karana Avastha Level
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121) Manaha goes to Prajnya.

• Prajnya is non-different Ishvara / Brahman.

• No differentiation of Jiva – Ishvara.

• Hence Jiva – Ishvara Abheda Svarupa = Prajnya (Merger at Karana Avastha Level).

122) Udana in sleep leads Jiva to Aksharam Brahma.

123) Chapter 4 – Verse 4 :

Jagrat Sushupti Svapna

Belongs to 10 Sense 
Organs

Belongs to 5 Pranas Belongs to Manaha

Atma :

• Exists independently.

124) This Viveka reaches Ishvara during sleep.

• Avidwan, Aviveka, remains ignorant, wasting time, no benefit, futile, useless.

• During Sushupti, Jiva enjoys Yaga Phalam, temporary Ishvara Aikya Prapti.

• In Svapna performs the Yaga.

• This is Mimamsa imagery, interpretation.

• Merger common to all.

125) Mind merges into Ishvara during sleep.
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126) Chapter 4 – Verse 5 :

• Who experiences the dream?

• Mind enjoys the dream and its greatness.

127) 

Isavasya Upanishad : 

Indra Sense Organs Brilliant Atma

Deva – Meanings

Varuna Isavasya Upanishad Keno Upanishad 
Verse 1

The Self is the motionless one, swifter than the mind. The devas (senses) could not overtake ; 
It ran before them. Sitting, It goes faster than those who run after It. By It, Matarisva (the 
element Air) supports the activity of all living beings. [Verse 4]

Keno Upanishad :



50

128)

Disciple : By whom willed and directed does the mind light upon its objects? Commanded by 
whom does the main Vital Air (Prana) proceed to function? By whose will do men utter 
speech? What intelligence directs the eyes and the ears (towards their respective objects)? 
[I – 1]

Who experiences the Dream

Consciousness alone illumines the dream 
and experiences the dream, not mind

Chaitanyam alone illumines - experiences

SvapnaJagrat Sushupti 

Mind is resolved
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129)

Example :

• Carrom – Play both sides

• Here glory of Mind highlighted.

• Subject part of mind experiences object part of Mind.

130) Waking + Dream : 

Dakshinamurthi Stotram :

Minds capacity to divide itself into 
duality

ObjectSubject

-   Experienced objects
  -   Tiger = Mind

-   Experiencer individual = Mind
  -   Experiences object part of the 
      Mind blessed by Chaitanyam
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131) Waking + Dream :

He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely 
related as possessor and possession, father and son, and as teacher and taught, both in the 
state of waking and of dreaming;… to Him, the divine teacher, Sri Daksinamurty, is this 
prostration. [Verse 8]

Maya – Karana Shariram divides 
into

ObjectSubject

• Duality

• Resolved in sleep.

132) Gita :

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their) 
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not 
attached. [Chapter 3 – Verse 28]
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133)

134)

3 Descriptions of Dream

Prana is awakeSense Organs resolved Mind is not resolved

Mind divides into

VishayiVishaya

SubjectObject

Vishaya Vishayi, Lakshanam

Object Subject

Bogya Bogtru

• First bifurcation, then multiplication.

135)
Atma Mind

-   Self effulgent -   Sees the dream
  -   Mind divides into subject – 
      object duality
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136) Subject part experiences object part in Dream.

• Mind alone experiences the Dream.

137) 

138) Purva Pakshi :

Deva in Mantra 5

AtmaMind

-   Atma experiences the Dream
  -   Purva Pakshi seems to be more 
      correct
  -   Shankara refutes

-   Siddhanta
  -   Mind experiences the Dream

Mind 

Not experiencerInstrument
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b) How do you say that Mind is experiencing as an experiencer – Svatantriyena?

Atma – Experiencer 

Mind = Instrument of experience

Mind can’t be treated as experiencer

Experiencer

Svatantara

Karta (Subject)

Independent 

• Instrument depends on the subject.

c) How you treat Mind as independent experiencer?

• Kshetrajna = Atma – alone experiencer, subject, Kshetrajna.

• Mind is instrumentally.

• Therefore, Deva = Experiencer Atma, not the Mind.

• This is Purva Pakshi question. 55
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I) Atma by itself can never become experiencer.

II)
Any experience requires 2 things

Thought also required for 
experiencing 

Consciousness required for 
experiencing

III) Atma portion has consciousness

• It does not have Vrutti portion to experience anything.

• Atma by itself incapable of entertaining any thought.

• Atma contributes consciousness for any experience but it can’t contribute a thought.

• Can the mind become experiencer.

• Mind contributes thought for experience.

• Mind = Jadam, can’t contribute consciousness.

• Mind, made of Pancha Butas.

• Experience requires joint Venture – between Atma + Mind.

• Mind – Atma combination alone can be experiencer.
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By the indiscriminate blending of the two, the Existence-Consciousness aspects of the Self and 
the thought wave of the intellect, there arises The notion of ‘I know’. [Verse 25]

I know something – 2 factors

Buddhehe VruttihiAtmanaha Satchidam Sashya

-   Buddhi / Mind contributes 
      thought.

-   Atma contributes Chaitanyam 
      part

ConsciousnessThought

Alone can’t be an 
experience

Alone can’t be 
experience

Experience
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V) Atma Bodha :

Atman never does anything and the intellect of its own accord has no capacity to experience 
‘I know’. But the individuality in us due to delusion thinks that it itself is the seer and the 
knower. [Verse 26]

• Atma can’t entertain thought because Atma is Nirvikara.

• Mind can’t be Conscious of anything because Mind does not have Bodaha Chaitanyam.

VI) Experiencer = Atma + Mind

• Since the combination is the experiencer.

Belongs to the mixture only

Mind is experiencer with 
help of Atma

Atma is the experiencer with 
the support of the mind

Mind 
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VII) Experiencer status can be given to both of them.

Parent of Child

Parental status belongs to 
Father / Mother

• Since both required, in some context Atma is presented as experiencer, in some 
context mind is prepented as experiencer.

• Both equally ok.

• Add with the help of Atma / Mind.

VIII) According to context, give credit to Atma or Mind.

• In this context, mind = Experiencer of the dream, to show dream status belongs to the 
Mind.

• Mind experiences the dream.

141) Atma by itself can never be experiencer of waking, Dream, Sleep states.

142) 
Mind goes to

Unmanifest stateManifest state

In Sleep, Dead body, Pralayam
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143) Kshetrajna = Without Mind

• Even though Atma is of the nature of consciousness, it can’t experience anything 
without the mind.

144)

Jiva

SamsariBrahman

With MindWithout Mind

Brahman – alongwith Mind experiences

DreamWaking Sleep

• It gives 3 different experiences for a Jiva.

• Without Mind, Atma remains Akarta, Abokta, Svarupam.

• With the Mind Atma becomes as though experiencer of waking, dream, sleep states.

• Combination of Atma + Mind = Waker, Dreamer, Sleeper, experiencer.
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145) Brihadaranyaka Upanishad :

• Chapter 4 – 3rd Section – Svayam Jyoti Brahmanam

146)

Atma experiences

DreamWaking Sleep

Svayam Prakasha (Bulb)

Reveals everything without being 
revealed by others

147) Svayam Prakasha Atma becomes known only in the presence of dream world or waking 
world or no world.

World Atma

Vyanjakam Vyanjyam

• World manifests Atma.

• Atma reveals world.

• Moonlight manifests sunlight.

• Sunlight reveals the Moon.
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• Wall manifests consciousness.

• Consciousness illumines wall.

• Both words manifest, reveal, define self luminosity of Atma.

148) Purva Pakshi :

Brihadaranyaka Upanishad 
(Chapter 4 – 3 – 14)

Prasno Upanishad
(Chapter 4 – Verse 5)

-   Svayam Jyoti Atma 
      experiencer of Dream

-   Mind is experiencer of Dream

• Contradiction.

149) Shankara :

Svayam Jyoti definition

Without being illumined by othersIlluminator of others

150) When Atma alone is there without any second thing, from Paramartika Drishti, Atma does 
not have the illuminator status.

• There is nothing to be illumined.

• Functioning of Mind, contribution of Mind in 3 states very important aspect of 
Vedanta.



63

151) Brihadaranyaka Upanishad :

152) Brihadaranyaka Upanishad

When there is something else, as it were, then one can see something, one can smell some-
thing, one can taste something, one can speak something, one can hear something, one can 
think something, one can touch something, or one can know something. [4 - 3 - 31]
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153) Brihadaranyaka Upanishad

After enjoying himself and roaming, and merely seeing (the results of) good and evil (in 
dreams), he (stays) in a state of profound sleep, and comes back in the inverse order to his 
former condition, the dream state. He is untouched by whatever he sees in that state, for this 
infinite being is unattached. ‘It is just so, Yājñavalkya. I give you a thousand (cows), sir. Please 
instruct me further about liberation itself.’ [4 - 3 - 15]
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154)

Because when there is duality, as it were, then one smells something, one sees something, one 
hears something, one speaks something, one thinks something, one knows something. (But) 
when to the knower of Brahman everything has become the Self, then what should one smell 
and through what, what should one see and through what, what should one hear and through 
what, what should one speak and through what, what should one think and through what, 
what should one know and through what? Through what should one know That owing to 
which all this is known—through what, O Maitreyī, should one know the Knower ? [2 - 4 - 14]

Important to understand 3 states 
of the Mind

DreamWaking Sleep

With Mind onlyWith Sense Organs + Mind + 
Jagat

With Vasanas only
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155) Brihadaranyaka Upanishad :

‘Everybody sees his sport, but nobody sees him.’ They say, ‘Do not wake him up suddenly.’ If he 
does not find the right organ, the body becomes difficult to doctor. Others, however, say that 
the dream state of a man is nothing but the waking state, because he sees in dreams only 
those things that he sees in the waking state. (This is wrong.) In the dream state the man 
himself becomes the light. ‘I give you a thousand (cows), sir. Please instruct me further about 
liberation.’ [4 - 3 - 14]
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Brihadaranyaka Upanishad Prasno Upanishad

Atra Occurs – Confusion Atreisha Devata Svapna – Confusion 

Atma Self effulgent illuminator in 
both

WakingDream

156) Chapter 4 – Verse 5 :

• In the dream state the man himself becomes the light.

157) Shankara to Purva Pakshi :

• Jiva travels in the Nadis of the Body in the Dream.

• In Sleep : 

 Jeevatma goes to Hridaya Akasha.

158) Brihadaranyaka Upanishad :

• Chapter 2 – 1 – 17 

• Chapter 2 – 1 – 19 
Sleep state analysed
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Brihadaranyaka Upanishad :

Ajātaśatru said, 'When this being full of consciousness is thus asleep, it absorbs at the time the 
functions of the organs through its own consciousness, and lies in the Ākāśa (Supreme Self) 
that is in the heart. When this being absorbs them, it is called Svapiti. Then the nose is 
absorbed, the organ of speech is absorbed, the eye is absorbed, the ear is absorbed, and the 
mind is absorbed.’ [2 - 1 - 17]
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• Nirupadhika Atma is not there in 3 states.

Again when it becomes fast asleep— when it does not know anything—it comes back along 
the seventy-two thousand nerves called Hitā, which extend from the heart to the pericardium 
(the whole body), and remains in the body. As a baby, or an emperor, or a noble Brāhmaṇa 
lives, having attained the acme of bliss, so does it remain. [2 - 1 - 19]

Jagrat Sleep

Jiva comes to Golakam Jiva in Hridayam
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159) Atma is associated either with

NadiBody Puritat Hridaya Akasha

• Pure Atma is not there in any of 3 states.

160) Purva Pakshi :

• In Brihadaranyaka Upanishad – Why Upanishad says – Atma becomes Svayam Jyoti in 
Dream?

• Mind common to waking + dream.

Purva Pakshi :

• There is no Mind in dream is meaning of Atra.

161) Shankara refers to 4 Mantras to give answer to Purva Pakshi.

• Brihadaranyaka Upanishad : Chapter 4 – 3 – 14 

          Chapter 2 – 1 – 17 

          Chapter 2 – 1 – 19

• Prashno Upanishad : Chapter 4 – Verse 5

162) Shankara :

• Pure Atma is not there in any Avastha.

• Atma is always with some Avastha body.

• In Svapna, mind is there for Atma.
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163)

164) Self effulgence is the nature of Atma in waking, dream, sleep.

165) Purva Pakshi :

What is the Deva?

Purva PakshiShankara

Deva = Atma, effulgent 
consciousness principle

Mind enjoys its glory in Svapna

Atma illumines

Without MindAlongwith Mind

-   In Dream
  -   Only one illuming principle

-   In Waking
  -   Mind + Atma both are 
      illumining principles active

166) Our Answer : We cannot accept that:

• Atma is pure Consciousness, by itself can never become illuminator or experiencer.

• Though it is consciousness in nature, it can’t be experience, or illuminator by itself, 
without the matter – object, without a Vrutti.
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167)

Vruttis

SubtleGross Causal

-   Mind
  -   Thoughts, passions

-   Worldly objects -   I don’t experience anything
  -   World is not there
  -   Self ignorance
  -   I don’t know my self

Alone is

Experiencer of waking, dream sleepIlluminator of waking, dream sleep

Atma + Mind mixture

In Sleep

Dormant mind is required

Karana Shariram is required by Atma to be the illuminator

Toughest to understand, very subtle, unmanifest state
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168) 

• Atma Chaitanyam is along with all of them but does not have association or 
relationship with Nadis, Puritat, Hridayam.

• Atma is Asangaha.

169) Light pervades hand, illumines, has no connected with hand.

• In Dream, Atma pervades Mind, has no connection with Mind.

170) Consciousness is there in the Nadi, Puritat, Hridayakasha, moving all through, it does 
not have Sambandha, Asangatvam.

• Sambanda Abhavat Tato Vivichaya.

• Atma = Consciousness which experiences various things but is not connected to Sthula 
Shariram, Sukshma or Karana Shariram, Prapanchas, Avasthas.

• It is able to freely move from one state / body to another.

In Sleep Jiva associated with

PuritatNadis Hridayam
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171) Jivatma like the Fish

MiddleRight Bank Left Bank

-   Sushupti
  -   Shakes off everything
  -   It is free from Sukham 
      and Dukham
  -   It is witness of Sukham, 
      Dukham
  -   Not associated with 
      Sukham Dukham

-   Jagrat
  -   Sukham

-   Svapna
  -   Dukham

172) Ananvagatam Punyena Ananvagatam Papena Teernohi Sadan Sarvan Shokan, Hridasya 
Bavati

• I am the witness of Jagrat, Svapna.

• I am free from wakers pleasure, pain as well as the dream – pleasure – pain.

• Message : Atma Asangaha.
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173) a)Vivichaya Darshayatum Shakyate

Atma can be separated from

DreamJagrat

PleasurePleasure

PainPain

• Atma is free.

b) Atmanaha Svayam Jyotishtvam Na Badyate

• Atmas self effulgent nature is not affected by all the Vishayas – objects of Prapancha 
Trayam.

• Nadi, Puritat, Hridayakasha not associated with Atma.

• They have nothing to do with Atma.

174) Mind plays 2 Roles

-   Mind is an object of experience
  -   I can experience emotions, 
      feelings of Mind, knowledge, 
      ignorance, confusion, lack of 
      concentration.

-   It is instrument for Atma for 
      experiencing Avastha Trayam.
  -   To experience wakers or 
      dreamers world.
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175)

In waking and Dream :

• Mind is instrument and object.

• Dream objects, world = Mind.

• Hence Mind is an object of Dream.

• In Waking also, all objects are experienced by Sakshi in the Mind only, like in dream.

176) Only difference

-   In Dream, Vasana generated 
      sense objects
  -   Mind only object not an 
      instrument

-   Waking sense organs function
  -   Gather stimuli from external 
      world of objects
  -   External world is an object
  -   Instrument = Mind

Spectacles

-   Experience it as an object
  -   Ant running in spectacle, I know 
  -   Dry Vibhuti falls on glasses

-   Instrument
  -   Through which I experience 
      world
  -   In experiences, I forget the 
      instrument

Understand the difference clearly



77

177)
Waking state

ObjectInstrumental

State is subdued, secondaryStatus of Mind Dominant

Dream state

-   Instrument status subdued-   Object status dominant
  -   Everything, being in dream = 
      my mind
  -   Svapne Mahimanam Anubuvati
  -   Experience glory of the Mind
  -   Mind becomes an objective 
      world by itself.

• In dream I don’t see mind as an object.

• I see it as me.

• If mind is not an instrument, pure consciousness can’t experience it.
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178)

179) Whatever is object, is different from the subject.

180) When Mind is an instrument, we will doubt whether it is different from me or me 

Example :

• See through spectacles.

181) Object of experience always is Jadam by itself, Ghatavatu.

• Body, Mind inert, in waking, Ghatavatu, object of experience.

182) Corollary No. 1 :

• Mind is an object, therefore Mind is different from me.

• Mind is an object in waking also but it is very pronounced in Dream.

Corollary No. 2 :

• Whatever is an object of experience is an inert matter, Jadam by itself.

• Manaha Jadaha, Drishyatvat, Ghatavatu.

• Mind is inert, it being object of experience, like any object in the world.

Mind

As InstrumentAs Object

Study in wakingStudy in Dream
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Corollary No. 3 :

• Even when mind is serving as an instrument for experience, Minds contribution is only 
in registering the experience (Vrutti Vyapti).

• Illumination is done by Atma alone (Phalavyapti).

• Mind does not contribute to illumination – why?

• Mind is Jadam.

• It assists me in registering the experience.

• It can’t assist me in illumining any object.

• Illumination is done by Atma alone.

• In the entire creation, there is only one illumining principle.

• Body, Mind, World is illumined principle.

• Atma, the consciousness is the illuminating principle.

• Therefore Atma is Svayam Jyoti.

• How?

• By Analysing the Dream, we can understand that, therefore Upanishad says :

• Atra : Atma is Svayam Jyoti evidently by objectifying the mind itself, with the help of 
instrumental mind.

• Instrumental mind does not contribute to illumination.

• It contributes to registration of the experience.
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• This is the message Shankara wants to give in the long complicated sentence in 
Bashyam of Karka No. 37.

183) Brihadaranyaka Upanishad : Chapter 4 – 3 – 14 (Very Important)

‘Everybody sees his sport, but nobody sees him.’ They say, ‘Do not wake him up suddenly.’ If he 
does not find the right organ, the body becomes difficult to doctor. Others, however, say that 
the dream state of a man is nothing but the waking state, because he sees in dreams only 
those things that he sees in the waking state. (This is wrong.) In the dream state the man 
himself becomes the light. ‘I give you a thousand (cows), sir. Please instruct me further about 
liberation.’ [4 - 3 - 14]

• Reveals Svayam Jyoti Atma.
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184) I)

II) Pure Mind can’t be witness of Avastha Trayam

• Witnesshood requires mind also.

• Atma in the wall / stars / planets can’t be witness of anything.

III) Atma in the dead body not witness

Experiencer of

DreamWaking Sleep

Atma + Mind = Mixture

Dormant Mind mixture = 
Karana Shariram

Mind

DormantWakeful

Required

IV) Shankara :

• Therefore, Mind is there in waker and in the Dream also.

Semi - Active mind mixtureActive mind mixture
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185) I)
2 fold status in waking + dream

Instrument statusObject

-   To experience external world
  -   Through sense organs, mind is 
      an instrument, gathering stimuli

-   Our internal conditions
  -   I am happy, unhappy, angry
  -   Mind is object of Sakshi 
      Tattvam

II) Waking :

• Busy in handling the world

• Instrumental status dominant.

• To listen, mind is instrument.

• Mind is object to experience emotions.

III) Dream :

• External world is not there, sense organs withdrawn from Golakams.

• To experience external world, sense organs must be in their respective Golakams.

• Mind as an instrument is not dominant in Dream.

• It continues to be instrument, but not pronounced, dominant.

• Mind is an object not as mind instrument.
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• Registered Vasanas activated, all thoughts become dream world, mountain, people, 
objects, daughter, wife.

• It is experience of the Mind. 

Dream objects = Thoughts 

Thoughts belongs to the Mind

I objectify the Mind

Dream experience is registered and 
mind serves as an instrument

Instrumental status + registration not 
dominant

Objective status is dominant 

IV)
Waking Dream

Instrumental status dominant Objective status is dominant
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I am subject

Mind is different from me

I am different from Mind

• Object can never be the subject.

• Subject can never be the object.

• Mind is product of 5 subtle elements.

186) 1st Step 2nd Step

-   Mind is Jadam because it is an 
      object.

-   Mind is Jadam even when it is 
      serving as instrument

• Inert Mind only registers the experience.

• Illumination done by Atma alone.

187) Atma

-   Need not take help of 
      mind to illumine anything
  -   Tameva Bantam, 
      Anubhati sarvam idam 
      Vibhati

-   Does not take help of 
      Mind
  -   Mind is Jadam

-   Whatever is object of 
      experience is inert, 
      Jadam
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188) Mundaka Upanishad :

189) Mind in which all Vasanas are activated.

• Dream world projected with activated Vasana.

Waking :

• Vasanas not activated.

• In class if activated, you will be in dream world, class will be out.

• Vasanas remain dormant in waking.

190) Dream :

• Udbuta Vasana Nimittam

• Who decides which Vasanas are to be activated? Good or terrible?

There the sun does not shine, nor the moon nor the stars; these lightnings also do not shine – 
how then (can) this earthly fire? Verily, everything shines after Him reflecting His glory. This 
whole world is illumined with His light. [II – II – 10]



86

191) Who decides what I see in Dream.

• Karma Nimitta Vasana Vrutti.

• Atma is illumining, seeing, Karma Nimitta Vasana, activated Vasanas, activated by 
Karma.

192) I) How does it experience?

Avidyaya Vaddastva Iva Pasyataha :

• Because of ignorance.

• Consciousness sees mind as a distinct object.

• Atma does not see mind as an instrument of perception at that time.

• Instrumental status of mind is forgotten, disowned because of Avidya, objective 
status is dominant.

“Karma Nimitta”

Our freewill can’t decide our dream in 
waking or in dream

Prarabda understood clearly
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II) Anyaya Avidyaya Vastavtarayatu Antaram :

• “Anyat Vastu”

• Because of Avidya, he does not look at dream as an internal one.

• Sees the dream world as though it is an external world, waking state.

193) This is a very important portion of Prashno Upanishad revealing real nature of Mind and 
Atmas nature as Witness.

• Understanding this portion leads to spiritual enlightenment.

194) Chapter 4 – Verse 5 :

Because of Moola Avidya we see 
waking + dream worlds to be

Externally existing to me the 
consciousness, sentient principle

Independently existing world 
having its past, future, and present

• Atma is Karya – Karana Vilakshana, Turiyam.

• Not connected to 3rd Pada – Karana Sushupti Avastha and 1st – 2nd Pada, Karya Jagrat, 
Svapna Avastha.

• Atma always independent illuminator, never matter illumined, Jada Prapancha.
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195) Body and Mind are mediums for Jivas to experience their Prarabda Karma and for self 
realization, Moksha.

196) Prakrti has felicity to drop the physical body everyday in sleep and go to unmanifest 
condition.

• That is the nature of Prakrti (Manifest – Unmanifest)

197) Mind = Activated Vasana

• Atma – only illuminator, divine principle.

198) Waking + Dream experienced outside our body – mind complex because of Maya Shakti.

• It is all happening inside the mind and Atma is alone the Nitya illuminator.

• It is as though experiences, seeming experiences, hence Anityam, Mithya.

• Clarity of Mithya comes when Atma and Manaha are clearly understood as in Prashno 
Upanishad Bashyam.

199) When I do day dreaming of past experiences, I have Avidya of wakerhood and mind starts 
projecting.

200) Bigger Avidya, Moola Avidya is in operation during sleep, projecting real dream world.

201) In waking, live in the present moment, handle the present, forget the past, don’t think of 
unborn future.

202) Dream = Proof of Mind continuing in different Janmas.

203) Throughout current Srishti I will have the same Sukshma Shariram and Karana Shariram.

• Only Sthula Sharirams change according to law of Prarabda Karma.
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204) Brihadaranyaka Upanishad :
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• In current Janma, our memory power is restricted.

205) Definition of Svapna :

• Whatever is projected by Vasana = Svapna.

206) Vasanas are only w.r.t. past, not future.

• Pre-monition – is about future, does not come under dream.

• Ubaya Prajna Avastha.

• State like dream, not dream.

• Some premonitions come true, not all.

(The eye) becomes united (with the subtle body); then people say, ‘He does not see.’ (The 
nose) becomes united; then they say, ‘He does not smell.’ (The tongue) becomes united; then 
they say, ‘He does not taste.’ (The vocal organ) becomes united; then they say, ‘He does not 
speak.’ (The ear) becomes united; then they say, ‘He does not hear.’ (The Manas) becomes 
united; then they say, ‘He does not think.’ (The skin) becomes united; then they say, ‘He does 
not touch.’ (The intellect) becomes united; then they say, ‘He does not know.’ The top of the 
heart brightens. Through that brightened top the self departs,‘either through the eye, or 
through the head, or through any other part of the body. When it departs, the vital force 
follows; when the vital force departs, all the organs follow. Then the self has particular 
consciousness, and goes to the body which is related to that con-scioṇsness. It is followed by 
knowledge, work and past experience. [4 - 4 - 2]
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207) In Dream :

• Mind with Vasanas = Upadhi.

• Deva = Mind only not Atma.

• Jadam mind backed by Atma, experiences dream and waking, rests in sleep.

• Atma witnesses dream and waking with the help of the mind.

• Understand mind as an object and instrument, and win the Moksha prize from the 
Upanishads.

208) Dormant mind + Atma – Mixture, witnesses the sleep.

209) Chapter 4 – Verse 6 :

How does dream end?

Mind

Remains in 6 Million Nadis 
and Dreams

Remains with Sense Organs 
in Golakam

Withdraws from Golakams, 
goes to Hridayam and Sleeps

210) a)
Mind contains mixture = Jiva

ChidabhasaSukshma Shariram

b) During dream, mind or Jiva travels through the Nadis.

• Jivaha Nadibihi Sancharati.
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c) Experiences the dream

• At the time of sleep, Nadi movements are temporarily blocked.

• Because of blockage, Jiva can’t travel through the Nadis.

• Jiva withdraws and comes back to Hridaya Akasha.

211) a) Sa Yada Tejaha Abhibutaha Bavati :

• Jiva is overpowered by Tejas.

b)

c)

Tejas

-   Overpowered by powerful 
      Brahma Chaitanyam
  -   Like glaring of light in the night
  -   Can’t drive 

-   Overpowered by Pittam 
      Dravyam

Vatham, Pitham, Kapam

-   Dravyam
  -   Glows through the Prana Nadis
  -   Have colours, Pingala, Haritaha, Neela – 
      Chandogya Upanishad
  -   Pitaha, Lohitaha, Vibgyor
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• When Jiva is overpowered by Pitham Dravyam.

XIV) Jiva withdraws and is no more dreaming

• Tada Sushupti Bavati.

• Atra Yatra Devaha Svapna Na Pashyati.

• Ata Tadha, Etasmin Sharire Etat Sukham Bavati.

• At that time Sushupti Ananda is experienced 

212) a) Saurena Tejasa :

Surya Rashmi (Solar Rays)

Solar Energy

Enters our body and flows through our Nadis

b) Solar Agni Tattvam enters body and nourishes Pitha Dravyam

• Saurena Teijasa

• Named Pitham.

c) Brahma Chaitanyena Cha :

• When Brahma Chaitanyam is overpowering.

• Reflected Consciousness overpowered by Original Consciousness in sleep.
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d) Where is Pitta Dravyam?

• Nadi Shayena Saurena.

• Present in the Nadi.

• Pittakhyena Sarvada Adibuto Bavati.

e) When Reflected Consciousness is overpowered by Original Consciousness.

• Reflected Consciousness – Dormant, No more active.

• Therefore, we are not aware of the surrounding.

• Sleeping person appears to be dead person, not aware of surrounding.

f) In a dead person, Chidabhasa is totally absent.

• Here Chidabhasa is inactive, and it is spread all over the body.

• Sukshma Shariram and Reflected Consciousness, no more in the Golakam, in a 
concentrated form.

• In a generic form Sukshma Shariram and Reflected Consciousness are spread all over 
the Body.

• Induced Chidabhasa.

g) Tiraskruto Abhibuto Bavati :

• Abibutaha = Over powered.
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213) a) When it is overpowered by Original Consciousness + Pittam, the Vasanas are not able 
to come out.

• Dvaraha Tiraskrutaha Bavati.

• All the passages for the manifestation of Vasanas are blocked.

b) Prarabda Karma alone activates the Vasana.

• What type of dream we will have?

c) When you go to dream, you can’t choose Tirupathi, experience accident.

• Who determines the dream.

• Prarabda Karma.

• Prarabda Karma Vasana Dvara, gateway for manifestation of Vasanas.

• Prarabda Karma is blocked by Original Consciousness or Pitta Dravyam.

d) Manasaha Rasmayaha, Vasanaya :

• Rays of the Mind, Vasanas of the Mind. 

e) Kruti Upasamkrutaha Bavanti :

• They are all withdrawn to the heart.

• Become non-functional.

f) When dream comes later.

• Deep sleep = One or 2 minutes.

• Because of Prarabda, from sleep come to waking or dream depending on Vasana.
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g) Rashmayaha Vasanaya Hrudi Upasamhrutaha Bavanti :

Mind

Not in Specific NadiNot in Specific Golakam

• Mind becomes diffused and pervades the entire body.

214) a) Who experiences Sushupti Sukham

• Jiva = Experiences Sushupti Sukham

• Jiva = Chidabhasa + Karana Shariram in sleep.

b) Vasana gets activated because of Karma.

• Karma gets obstructed, suspended, Vasanas suspected, no dream.

• Karma is the means through which Vasanas get activated.

215) Rays of the Mind, Vasanas of the Mind get into Hridayam, Karana Shariram.

Mind + Organs

Born out of Karana Shariram

Resolve into Karana Shariram / Heart

Mind becomes one with Karana Shariram
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216) a) Diffused Chidabhasa manifests in Deep Sleep state, not bright Chidabhasa.

Example :

b) Sense Organs + Mind – Passive

• Only unmanifest Karana Shariram is there.

• Consciousness reflected in the Karana Shariram will be dull and defused.

c) Example :

• Wood for generating fire.

• Fire is there in unmanifest form.

• By Churning the wood, we are not producing fire.

• What is non existent cannot be produced.

• By churning wood, unmanifest fire is made manifest in the form of flame.

d) Waking :

• Organs are functioning

• Chaitanyam gets bright and localized.

• When I am using my eyes, Chaitanyam is active in the eyes.

• Similarly Ears, Skin, Tongue.

2 Watts bulb – Brightness – Sleep
1000 Watts Bulb – Brightness – Waking 

Chidabhasa
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e) When my focus is on Sound, I don’t feel someone touching me.

• Chidabhasa becomes localized and bright in waking state.

• During sleep, Chidabhasa becomes unlocalized, diffused.

f) Brihadaranyaka Upanishad :
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This (universe) was then undifferentiated. It differentiated only into name and form—it was called 
such and such, and was of such and such form. So to this day it is differentiated only into name and 
form—it is called such and such, and is of such and such form. This Self has entered into these 
bodies up to the tip of the nails—as a razor may be put in its case, or as fire, which sustains the 
world, may be in its source. People do not see It, for (viewed in Its aspects) It is incomplete. When It 
does the function of living, It is called the vital force; when It speaks, the organ of speech; when It 
sees, the eye; when It hears, the ear; and when It thinks, the mind. These are merely Its names 
according to functions. He who meditates upon each of this totality of aspects does not know, for It 
is incomplete, (being divided) from this totality by possessing a single characteristic. The Self alone is 
to be meditated upon, for all these are unified in It. Of all these, this Self alone should be realised, 
for one knows all these through It, just as one may get (an animal) through its footprints. He who 
knows It as such obtains fame and association (with his relatives). [1 - 4 - 7]

• Vishwam Baraha – wood with fire Kulayam.

• Diffused fire, unmanifest fire spreads all over wood.

217) a) Aviseshena Vigyana Rupena = Diffused Chidabhasa, consciousness in sleep.

• It is not in the form of specific Jnanam.

• Visesha Vijnanam Nasti.

• Shabda, Sparsha, Rupa, Rasa, Gandha Jnanam Nasti in sleep.
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b) During sleep no differentiated Jnanam.

Mandukya Upanishad : Karika

Prajna does not know anything of the Truth or the untruth, nor does Prajna know anything of the 
self or of the non-self: Prajna knows nothing. But Turiya is ever, and it is always the All-knowing, the 
All-seeing. [1 - K - 12]

• Sleeper does not know anything specific.

• Sleeper does not know I am sleeping also.

• Chidabhasa not gone.

• If gone, dead, not asleep.

218) Avatishtate :

• When Chaitanyam remains in this manner, its called sleep.

• Mere Agyanam will allow bliss.

• Ignorance is bliss.

In Karana Shariram

-   Vikshepa Shakti absent
  -   Rajo Guna subsided 
  -   Rajo disturbs

-   Chaitanyam gets reflected
  -   No Raaga, Dvesha
  -   No specific experiences

-   Ananda also gets 
      reflected
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219) Chapter 4 – Verse 6 :

Sleep :

• Vikshepa Shakti of Mind is not active, Rajo Guna subsided.

• Tamo Guna is there, covers blissful Nature of Atma.

• Mind becomes Avyaktam, dormant.

• Mind becomes one with Karana Shariram.

• Prarabda Karma suspended, hence no Svapna.

• Brahman over powers activation of Prarabdham.

220) Sushupti Sukham

Source of SukhamNot Vishayas

-   Atma Sukham pervades Karana 
      Shariram in the form of 
      Pratibimba Ananda
  -   Vijnanam = Atma Chaitanyam

-   No Wakers, Dreamers sense 
      object is present in sleep

• Mind does not worry as in waking state.

• Atma Ananda Surfaces in Karana Shariram when the mind is dormant.

• In Sleep, it is unmanifest Ananda, unspecified Ananda.

• Atma Ananda gets reflected in the Karana Shariram, its called Ananda Maya Kosha.
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221)

• 4th question answered.

222) Chapter 4 – Verse 7 : 5th Question

Consciousness identified with

Subtle BodyPhysical Body Causal Body

Enjoys objects in dreamEnjoys objects of waking Enjoys Ananda in sleep when 
no world is there

Jiva - Influenced by 3 factors

KamaAvidya Karma

DesiresIgnorance Actions

223) Where does Jiva resolve in sleep?

• Into Prajnya = Chaitanyam + unmanifest Karana Shariram.

• We talk of Karana Shariram only after waking up.
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224)

Jiva merges into what? – 
Upanishad gives 2 Answers

Atma - Brahman (Compromise)Prajnya

-   Sometimes Upanishad says this
Chandogya Upanishad :
  -   Sata Soumya tada… [6 – 8 – 1]

-   Karana Shariram
  -   Correct Answer

Debate in Advaita Parampara

225) Chandogya Upanishad :

Uddālaka Āruṇi said to his son Śvetaketu: ‘O Somya, let me explain to you the concept of deep 
sleep. When a person is said to be sleeping, O Somya, he becomes one with Sat [Existence], 
and he attains his real Self. That is why people say about him, “He is sleeping.” He is then in his 
Self’. [6 - 8 - 1]
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226) a) There is only Atma, everything rests in Atma.

• Shantam, Shivam, Ekam – Advaitam Bavati.

• Atma which appears as the Jiva during waking state.

• Atma with Upadhi = Waker.

• Atma is misunderstood as individual Jiva in the waking state with Raaga, Dvesha.

b) That Atma becomes original Brahman during Sushupti state.

• Atma which is misunderstood as Jiva during the waking state.

• Upadhi Anyatha Vibavyamanam = Misunderstood.

• Misunderstood because of Upadhi – Body – Mind complex.

• Atma misunderstood as Jiva in sleep becomes Brahman, self which is its original 
nature.

c) Iti Etam Avastham :

• This merger into Brahman, abiding in Brahman.

Example :

• To reveal this particular state.
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d)
Birds

In evening-   Fly all over the world in 
      daytime
  -   Duality -   All birds come to one tree and 

      rest in its own nest
  -   Advaitam

e) All duality goes to Brahman.

227) a)

Jiva travels between its final resting place 
Advaitam Brahman and his world 

(with Upadhi) daily

Purpose of waking, dream To reveal Advaita Satya Atma

Mithya
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b)

World resolves into

-   Upanishad says everything 
      resolves into the 4th Pada   

Ishvara

-   3rd Pada
  -   Right Answer

This is compromise Mantra

228) Nirguna Brahma = Aksharam (In Mundaka and Prashno Upanishad).

229) a) Mundak Upanishad : 

That which is invisible, ungraspable, unoriginated and attributeless, that which has neither 
eyes nor ears nor hands nor legs – that is Eternal, full of manifestations, All-pervading, Subtlest 
of the subtle – that Imperishable Being is what the wise perceive as the Source of all Creation. 
[I – I – 6]
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b) Gita : 

The Blessed lord said : Brahman is Imperishable, the Supreme; His essential nature is called 
Self-knowledge, the creative force that causes beings to spring forth into manifestation in 
called ‘work’ (action). [Chapter 8 – Verse 3]

230) Chapter 4 – Verse 8 :

In sleep :

• Gross elements resolve into subtle elements.

• 19 Organs resolve into Prana.

231) Prana

Supports entire creationSupports individual organs

Samashti Prana Vyashti Prana



108

232) Prashno Upanishad is source for Tattwa Bodha – Especially Chapter 4 – Verse 8 and 9

233) 5th Question :

• What is the ultimate Adhishtanam on which everything rests.

Answer :

a) Creation is born out of Maya and rests on Aksharam Brahma (Verse 7, 8, 9, 10).

b)

c) Creation with Maya rests on Brahman.

• World along with Maya Shakti rests on Brahman.

d)

Maya / Prakrti Creation

-   3 Gunas
  -   Karanam

-   Karyam

Sarvam

-   5 Sukshma 
      Butani

-   5 Sthula Butani -   14 Organs
  -   5 Jnana Indriyas
  -   5 Karma Indriyas
  -   4 Antahkarana

-   5 Pranas

e) Pancha Prana = Sutra Atma at Samashti level (Thread keeps beads together).

f) Prana Shakti keeps all organs functioning together as a unit.
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g)

h) World held for the same of Jiva.

• World has no relevance without human beings.

i) Purpose of World :

• Exhaust Jivas Punya – Papam.

• Achetana world for Chetana Jiva.

j)

Prana at Samashti level

Hiranyagarbha

Sustains all outside creation

Dharayitam

External worldInner world

HiranyagarbhaPrana

Shariram Jiva

-   Achetanam -   Reflected Consciousness in 
      Sukshma, Sthula Shariram

k) Mithya Chidabhasa rests on Brahman
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234) Taittriya Upanishad :

He desired, “I shall become many and be born. He performed tapas; Having performed tapas, 
He created all this whatsoever (We perceive). Having created it, He entered into it. Having 
entered it, He become the manifest and the unmanifest, the defined and undefined, the 
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this 
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following 
Vaidika Verse! [2 - 6 - 3]
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235)
Jiva = Chidabhasa + Sukshma Shariram 

(Mixture) = Vijnatam Purusha

BoktaKarta Pramata

• It dwells in the indestructible self.

• All Jivas rest on Brahman during Sushupti and Pralayam 

= Original Consciuosness

= Answer to 5th Question.

236)
Without Jagat Instrument

Ishvara called BrahmanJiva called Brahman

237) Chapter 4 – Verse 9 :

Jnanam – 4 Meanings

-   Instrument
  -   Eyes, Ears, Mind
  -   Karana Vyutpatti

-   Subject
  -   Jnanata
  -   Kartru Vyutpatti

-   Process of 
      knowing
  -   Kriya

-   Object to be 
      known
  -   Karma Vyutpatti
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• If one absent, no process, no Jnanam.

238) Esha = Pramata, Ahamkara

• Ahamkara = Sharira Trayam Anatma + Chidabhasa

= Reflected Consciousness or Pramata.

239) Mind + Reflected Consciousness = Pramata

240) Poornat Purushaha = That which fills up, prvades creation and Shariram.

241) Reflected Consciousness = 
Pervader, filler

IndividualCreation

• Chidabhasa – fills up entire Sthula, Sukshma Shariram.

ShariramPrapancha
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242) Pramanam for Chidabhasa

Brihadaranyaka Upanishad :

As a lump of salt dropped into water dissolves with (its component) water, and no one is able 
to pick it up, but whomsoever one takes it, it tastes salt, even so, my dear, this great, endless, 
infinite Reality is but Pure Intelligence. (The self) comes out (as a separate entity) from these 
elements, and (this separateness) is destroyed with them. After attaining (this oneness) it has 
no more consciousness. This is what I say, my dear. So said Yājñavalkya. [2 - 4 - 12]

• Chidabhasa rises alongwith the rise of Body – Mind complex.
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243) Chapter 4 – Verse 10 :

• What is the benefit of knowing Brahman – Pure, without Body, Mind, indestructible, 
Omniscient.

244) Mundak Upanishad :

245) Purva Pakshi :

• How one becomes Brahman by knowing Brahman.

Answer :

• Because it is the subject, knower.

• I am already Brahman, i did not know.

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who 
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from 
the knots-of-the-heart, becomes immortal. [III – II – 9]
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246) Brihadaranyaka Upanishad :

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman.’ 
Therefore It became all. And whoever among the gods knew It also became That ; and the 
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘I was 
Manu, and the sun.’ And to this day whoever in like manner knows It as, ‘I am Brahman,’ 
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their 
self. While he who worships another god thinking, ‘He is one, and I am another,’ does not 
know. He is like an animal to the gods. As many animals serve a man, so does each man serve 
the gods. Even if one animal is taken away, it causes anguish, what should one say of many 
animals? Therefore it is not like by them that men should know this. [I – IV – 10]
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247) I am not Jiva = Reflected Consciousness, but am Brahman, Jagat Karanam, change in 
cognition, understanding.

248) I am not 3 Shariram + Chidabhasa.

249) Mundak Upanishad :

The great householder Saunaka duly approaching Angira in the prescribed manner asked. 
“What is That, my Lord, having known which all these become Known?” [I – I – III]

• Know - Prajnam Brahman.



117

250) Brihadaranyaka Upanishad : Chapter 3 – 5 – 1 
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• Free of desire for Putra, Loka, Vitha – one can know Brahman

251) World, Maya, rests on Brahman only.

252) Tattva Bodha :

Then Kahola, the son of Kuṣītaka, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman 
that is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ 
‘Which is within all, Yājñavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, 
decay and death. Knowing this very Self the Brāhmaṇas renounce the desire for sons, for 
wealth and for the worlds, and lead a mendicant life. That which is the desire for sons is the 
desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both 
these are but desires. Therefore the knower of Brahman, having known all about scholarship, 
should try to live upon that strength which comes of knowledge; having known all about this 
strength as well as scholarship, he becomes meditative; having known all about born 
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of 
Brahman behave? Howsoever he may behave, he is just such. Except this everything is 
perishable.’ Thereupon Kahola, the son of Kuṣītaka, kept silent. [3 - 5 - 1]

Depending on Brahman, maya exists, which is of the nature of the three qualities of Sattva, 
Rajas and Tamas. [Verse 18]



119

253) Maya – Mithya 

Paramartika DrishtiVyavaharika Drishti

-   Ya Ma Sa Maya
  -   It is not
  -   That which is not
  -   Na Cha Mastani Butani
  -   It is not there with me
  -   Jnani = I have no Maya

-   It seemingly is 
  -   It appears
  -   Mastani Sarva Butani
  -   It is there in me
  -   Jnani = I have Maya with me

• This is speciality of Mithya.

Veivekchudamani :

It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both; 
neither made up of parts nor Partless nor both. Most wonderful it is and beyond description in 
words. [Verse 109] 

• That in which there is no Tamas at any time = Brahman.
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Prashno Upanishad (Mantras)

Chapter 4, 5, 6Chapter 1, 2, 3

Bashyam Taken upSummarised

2)
Atharvana Veda

Prashno UpanishadMundak Upanishad

-   Brahmana Bhaga
  -   Elaboration
  -   67 Mantras
  -   Upasana Elaborated

-   Samhita / Mantra Bhaga
  -   Concise
  -   65 Mantra
  -   Karma Elaborated



3)

121

Yajurveda

Isavasya UpanishadBrihadaranyaka Upanishad

-   Mantro Upanishad
  -   Concise

-   Shukla Yajurveda
  -   Brahmana Baga
  -   Elaboration

4) Mundak Upanishad : - Main Teaching

To him (Saunaka) Angira said : There are two kinds of knowledge to be acquired, namely, Apara 
and Para – lower and higher. So say those (the great seers of the Upanishad-s) who know 
Brahman. [I – I – 4]

5) Mundak Upanishad :  - Upasana Portion
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6) Prashno Upanishad :

• 2nd, 3rd, 5th Chapter on Upasana.

7) Sishyas stayed in Ashram for one year and then asked questions.

• Guru + Sishya – All Rishis

8) Mundak Upanishad :

Having taken the great weapon – the bow furnished by the Upanishad-s and fixed in it the 
arrow rendered pointed by constant meditation ; and having drawn it with the mind fixed on 
the Brahman, O good-looking youth! Penetrate that mark – the Immortal Brahman. [II – II – 3]

The Pranava is the bow, the Atman is the arrow and the Brahman is said to be its mark (goal). It 
should be hit by one who is self-collected and like the arrow, becomes one with the mark i.e. 
Brahman.  [II – II – 4]

The Self is attained through veracity, concentration, wisdom and continence; cultivate all of 
them constantly. When impurities (thus) dwindle, the ascetic beholds Him – stainless, 
resplendent – within his very body. [III – I – 5]
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9) Chapter 1 – Verse 1 :

• 6 Disciples approached the Guru – Pippalada – Atharvana Veda

2 Names

One disciple

I) Sukesha Cha Bharatvaj

II) Shaibyash Cha Satyakama

III) Sauryayini Cha Gargya

IV) Kaushalya cha Ashvalayana

V) Bhargava Vaidarbihi

VI) Kabandhi Kathyayini

10) Chapter 1 :

Sukesha :

• Son of Bharatvaj, Shibihi, desirer of Truth.

• Sauryayini, Garga Gothra.
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11) Sukshma had knowledge :

12) Aparam Brahma (Meditation + Worship) :

• Keeps us within Samsara.

• Can give Qualifications not Moksha.

• All within Time, Space, Subject to change.

• Therefore 6 disciples interested in Moksha, only possible through Nirguna Brahma 
Jnanam.

• Shantam, Shivam, Advaitam, Saha Vigneyaha.

Superior Brahma Inferior Brahma

-   Karanam Brahma
  -   Maya Sahitam
  -   3rd Pada

-   Karyam Brahma
  -   Hiranyagarbha + Virat
  -   1st / 2nd Pada
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254) Chapter 4 – Verse 10 :

• When a person knows Sarva Adhishtaam Brahman, he will become one with the 
Adhishtanam.

Mundak Upanishad :

255)

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who 
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from 
the knots-of-the-heart, becomes immortal. [III – II – 9]

Brahman = 5 Words

Atchayam Ashariram Alohitam AksharamShubhram

Maya, Tamaha 
Rahitam

Sharira Trayam 
Rahitam

Without red 
colour, formless 

Shubram

ImperishablePure
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256) a) 

How is one Brahman all the time

Without MayaWith Maya

Maya is always

Never without BrahmanWith Brahman

Maya Brahman

a) Mastani Sarva Butani
b) Vyavaharikam
c) Gita : Chapter 9 – Verse 4

-   Clue
d) World is in Me = Krishna says

a) Nacha Mastani Butani
b) Paramartikam
c) Gita : Chapter 9 – Verse 5
d) World is not in me = Krishna says

-   World = Mithya
-   Experientially available all the time
-   Factually world is not there at any time

b)



127

257) Gita :

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]

258)
I am

AshariramSa - Shariram
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259) Katho Upanishad :

260)

He, who has realised that (Atman) which is without sound, without touch, without form, 
without decay, and also without taste, without smell, without beginning, without end, beyond 
the Mahat (great), eternal and unchanging, is freed from the jaws of death.  [I – III – 15]

All the time – Brahman is

NirgunamSagunam

261) Internally say – I am Nirgunam Brahman.

• Always experientially, Sagunam Brahman.

262) Brahman is Shubram

Pure, Shuddham

-   Free from all attributes, impurities
  -   Guna, Dosha Varjitam
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263)

• Dream world borrows existence from waker.

• Drishti Srishti Vada.

264) Waker Borrows existence from Brahman

265) Drishti – Srishti Vada

• No difference between dream and waking.

• Both borrowers of existence.

• Both equal

• Brahman = Satyam.

Brahman

PurushamAksharam Satyam

Brahman

PratibhasikamVyavaharikam Paramartikam

Borrows existence Lends existence



130

266) Mundak Upanishad :

267) 

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and 
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, 
causal-state of the universe. [II – I – 2]

I am

Without PranaWith Prana

Really, factuallySeemingly

268)
I am

Not object of Mind Without Mind

In waking - dreamIn Sleep
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269) Sabahyantharam :

270) 

Brahman is with

AntaramBahyam

-   Karanam
  -   Maya

-   Karyam
  -   Prapancha

I lend existence to

KaryamKaranam

PrapanchaMaya

Jnani

• Wise give up desires, is a Sanyasi, Viragi.
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271) Mundak Upanishad :

272) Chandogya Upanishad :

273) Teacher :

• Through knowledge of Brahman, I negate my superimposed Jiva status.

The great householder Saunaka duly approaching Angira in the prescribed manner asked. 
“What is That, my Lord, having known which all these become Known?” [I – I – 3]

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]
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274) Brihadaranyaka Upanishad : Mahavakyam 

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman.’ 
Therefore It became all. And whoever among the gods knew It also became That ; and the 
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘I was 
Manu, and the sun.’ And to this day whoever in like manner knows It as, ‘I am Brahman,’ 
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their 
self. While he who worships another god thinking, ‘He is one, and I am another,’ does not 
know. He is like an animal to the gods. As many animals serve a man, so does each man serve 
the gods. Even if one animal is taken away, it causes anguish, what should one say of many 
animals? Therefore it is not like by them that men should know this. [I – IV – 10]
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• Jiva who knows he is Brahman, will be in time, in Samsara.

• Jiva claims I was, am, will be Brahman = Moksha

• Brahman alone knows I am Brahman.

275) Vedic Mantra Gita Shlokas

Vedic Verses Non Vedic Verses (Gita)

276) Chapter 4 – Verse 11 :

• One who knows Brahman, becomes Omniscient.

277) 
Jiva – Different meanings

Chit aloneChidabhasa alone Mix of Chidabhasa + Chit

-   Jiva Braheiva Na Para
  -   Original Consciousness

-   Reflected Consciousness -   Vijnanatma

278)
Adhishtana Devatas

Karma IndriyaJnana Indriya Antahkarana

DevatasDevatas Devatas
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279) a)

• In Sushupti – Everything rests in Aksharam Adhishtanam Brahman – I, Aham = 
Aparoksha Jnanam.

Adhishtana DevatasOrgans

-   Adideivam-   Adhyatmam

Butani

-   5 Elements
  -   Adibutam

b) ∆ Format

AdideivamAdhyatmam Adibutam

-   Adhishtana Devatas-   17 Organs
  -   5 Jnana Indriyas + 
      5 Karma Indriyas + 
      Antahkarana

-   5 Elements
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• Jnani becomes entire creation, omnipotent, Omniscient = Phalam of Jnanam.

• Because of Brahman world is, Surya is

281)
You are

ExistenceConsciousness

Without LocationWith Location

282) 
Prashno Upanishad

Chapter 5 – Verse 5 to 11

Brahman is Sarva Adhishtanam

If a man knows the Self as ‘I am this,’ then desiring what and for whose sake will he suffer in 
the wake of the body? [4 - 4 - 12]

280) Brihadaranyaka Upanishad :



CHAPTER 5
MEDITATION ON THE SYLLABLE ‘OM’ 

7 VERSES
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284) Chapter 5 – Verse 1 :

• To what world Upasakas of Omkara go after Death?

285) Gita :

Uttering the one syllabled Om   the symbol of Brahman – and remembering Me, he who 
departs, leaving the body, attains the Supreme Goal. [Chapter 8 – Verse 13]

• Krama Mukti Mantra.

286) 
Upanishad is prescribing Ohmkara 

Upasana as a means to attain

Aparam Brahma alsoParam Brahma

Saguna BrahmaNirgunam Brahma
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287) Upasana definition :

• Flow of one similar thought is called Sajatiya Pratyaya Pravaha = Meditation

Every thought must be on

BrahmanOhmkara Atma

• Should not be obstructed by Vijatiya Pratyaya, dissimilar thought, [Anantaritaha –
unobstructed].

288) Gita : 

As a lamp placed in a windless place does not flicker, is a simile used to describe the yogi of 
controlled mind, practising yoga of the Self (or absorbed in the yoga of the Self).
[Chapter 6 – Verse 19]
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289)

290) Chapter 5 – Verse 2 :

291) 

Uddava Gita – Chapter 14

12 Niyamas12 Yamas

Symbol

Higher BrahmanLower Brahman

Ohmkara

4 Matras

अ उ म Amatra

Invoke several Devatas in Omkara

Virat Ishvara Hiranyagarbha Devata Antaryami Ishvara Nirguna Brahma

Aparam, Sagunam 
Brahma

Param, Nirgunam 
Brahma
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292)

293)

Param Brahman (Superior)

AksharamSatyam Purushakhyam

Aparam Brahman

PrathamajamPranakhyam

1st bornHiranyagarba Devata

• Both Param and Aparam Brahma is Omkara.

294) a)
Ohmkara

Pratikam

Alambanam

Symbol
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295) a) 

b) Katho Upanishad :

Most glorious is this support, this is the supreme-most support, He who has realised 
(known) this support comes to be adored (worshipped in the world of Brahmaji – the Creator. 
[I – II – 17]

b)

Symbol

PratikamPratima

-   No clear features
  -   Shabda Alambanam = Ohmkara
  -   Shaligrama, Shivalingam

-   With hands, legs, idols
  -   Sculpture of Dakshinamurthi, 
      Rama, Krishna, Vishnu, Ayappa, 
      Muruga, Devi

Ohmkara

-   Uttered Ohmkara Shabda is 
      Alambanam
  -   No hands legs
  -   Pratikam

-   Written Ohmkara not 
      Alambanam
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296)

297) Keno Upanishad :

Not

Mano GocharamIndriya Gocharam

Brahman

The eye does not go there, not speech, nor mind, We do not know That. We do not know how 
to instruct one about It. It is distinct from the known and above the unknown. We have heard 
it, so stated the preceptors who taught us That. [I – 3]
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298)

Vishnu

PratikamPratima

ShaligramaVishnu Idol

Shiva

PratikamPratima

-   Shiva Lingam-   Dakshinamurti
  -   Nataraja

Nirgunam Brahma

PratikamPratima

Ohmkara soundVishnu, Shiva



145

299) Jiva = Reflected Consciousness

• Jiva will resolve into Brahman when all the minds, worlds resolve.

• When Reflected Medium is gone, then Reflected Consciousness goes.

Jalat Adhare Shoshe Jagat Adhare Shoshe

-   Example of Reflected Sun
  -   Example

-   Jiva – Reflected Consciousness 
      merging into Brahman
  -   For Original

300) 
Param Brahma Aparam Brahma

-   Nirgunam, Nirvisesham, without 
      attribute
  -   Karanam Brahma

-   Karyam Brahma
  -   Hiranyagarbha

Not available for objectification by 
Sense Organs or the Mind

Available for objectification by sense 
organs and the Mind

301) 
Flag

Is IndiaRepresents India
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• Flag only symbol, can’t say flag = India.

302) Chapter 5 – Verse 3 :

a) Upasaka - becomes one with Upasya Devata, Devata becomes him.

• Ekibuta = Sakshatkara

• Upasaka becomes one with Devata in his Mind.

• His personality gets transformed and becomes one with the Devata.

b) After Death, immediately, gets Bhu Loka represented by A – Kara

• Abisampadyate – attains because of focussed meditation.

• Rig Devata will bring him to Bhu Loka.

303) Gita :

The Blessed Lord said : O Partha, neither in this world nor in the next world is there 
destruction for him; none, verily, who strives to be good, O my son, ever comes to grief. 
[Chapter 6 – Verse 40]
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304) Chapter 5 – Verse 5 :

• Satyakama – asks about Omkara Upasana.

• Saguna Maya Sahitam Brahma Upasana.

• Phalam – Krama Mukti.

• Gita – Chapter 8 – based on this verse.

305) Gita : Chapter 8 – Verse 13 

Uttering the one syllabled Om   the symbol of Brahman – and remembering Me, he who 
departs, leaving the body, attains the Supreme Goal. [Chapter 8 – Verse 13]
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307) a) Vachyartha of Ohm = Saguna Ishvara

Nirgunam Brahma = Lakshyartha of Ohm.

b)

Person has to practice Ishvara 
Dhyanam at death also

Travels Shukla Gathi

Goes to Brahma Loka

Gets Brahma Jnanam

Attains Krama Mukti

Ohm – in Mandukya = Ishvara

UA M

Hiranyagarbha Rupa 
Ishvara

Virat Rupa Ishvara
Antaryami Rupa 

Ishvara
Macro :

Teijasa dreamerVishwa waker Prajna sleeperMicro : 148
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• Entire Universe = Ohm.

c) Ohm = Ishvara = Virat + Hiranyagarbha + Antaryami.

• 4th Matra = Silence = Represents Nirgunam Brahma.

d) 
Ohmkara = Word with meaning of

Nirgunam BrahmaIshvara

e) Ohmkara in Shastra can be used as sound symbol for Ishvara.

308)
Ohmkara – Unique – 2 statuses

Sound symbolWord

-   Representing symbol
  -   Prateeka Shabda
  -   Not a word, not part of 
      language
  -   Shaligrama stone
  -   Shivalinga Prateekam not a 
      word

-   Reveals Ishvara
  -   Vachaka Shabda
  -   Vachakam = Word
  -   Word Not a Pratekam
  -   Vishnu, Shiva, words not 
      Prateekam
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309) a) When we use symbol for Vishnu, Shiva, Devi, Bhagavan, symbol represents Bhagavan 
but symbol not Bhagwan.

Symbol Devata Bhagawan

-   Achetanam
  -   Inert Substance
  -   Inferior in Upasana
  -   Symbol
  -   Photo of Guru
  -   Not person
  -   Achetanam

-   Chetanam
  -   Superior in Upasana
  -   Symbolised
  -   Guru
  -   Chetanam

Upasana Adhyasa

a) One thing taken as another
b) Knowingly done

- Turmeric – not Ganesha
c) Deliberate superimposition

a) One thing taken as another
b) Done because of ignorance
c) Non deliberate superimposition

b)

• Omkara is Prateekam in Chapter 5.
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310) For Atma, Satyam, Turiyam Brahma, we sacrifice entire Mithya Prapancha.

• This is Buyo Anugrahan Nyaya.

311) Paramatma resides in all bodies as Aham Pada Lakshyartha.

312) a)
Bahya Madhyama Abyantara

External Middle Internal

Jagrat Avastha Svapna Avastha Sushupti Avastha

-   Extrovert
  -   Waking
  -   A – Kara

-   Partially withdrawn
  -   Dream
  -   U – Kara

-   Totally withdrawn
  -   Sleep
  -   Ma – Kara 

b) 3 States :
Purusha – Atma 

SvapnaJagrat Sushupti

-   Teijasa – Hiranyagarbha
  -   Dreamer – Macro 
      dreamer
  -   Through U – Kara 
      (Hiranyagarbha)

-   Vishwa – Virat
  -   Waker – Macro waker
  -   Through A – Kara (Virat)

-   Sleeper – Macro sleeper 
      (Antaryami)
  -   Through Ma – Kara 
      (Antaryami)

• There are no ornaments other than gold.
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313) a) There is no world other than Turiyam, me.

• World can’t affect me.

b) 3 groups of 3 = 9 Items

• Matra Trayam, Sthana Trayam, Purusha Trayam = Entire cosmos = Ohmkara

• All 9 seen by Jnani as Ohmkara.

• A – Matra Rupa Ohmkara

c) A – Matra alone appears as A, U, Ma

• A – Matra = Silence = Me the consciousness. 

• Ohmkara Atma Rupena Drishtaha.

• I am everything, no 2nd thing other than me.

d) Taittriya Upanishad :
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e) Jnani knows, I am all, i am Atma of all.

• I am Ohmkara = Name of Atma.

• I am everything, there is nothing other than me = Vidwan.

314)

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, 
inexplicable and unsupported, then he becomes free from fear. When however, he makes even 
the slightest distinction in Brahman, then there is danger for him. That every same Brahman 
Himself becomes the source of fear for him who makes a difference and who reflects not to 
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

A – Kara U – Kara Ma – Kara Trayam In Brahma Loka

-   Rig Veda 
      Devata assists 
      to take Upasaka 
      to Bhuloka

-   Yajur Veda 
      Devata assists 
      to take Upasaka 
      to Svarga Loka

-   Sama Veda 
      Devata
  -   Brahma Loka

-   Upasaka goes to 
      Brahman = 
      Moksha

315) a) Aksharam – Imperishable 

• Satyam – Absolute reality

• Purusha – All pervading

• Shantam – Vimuktam, free from all disturbances, peaceful

b) Peace – Free from Jagrat, Svapna, Sushupti, Sthula, Sukshma, Karana, Prapancha.

• Brahman free from all the 3 Prapanchas all the time.

• All these are Mithya, as good as absent.
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c) Everything is in Brahman all the time

• Everything is absent in Brahman all the time.

Gita : Chapter 9 – Verse 4

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]

Gita : Chapter 9 – Verse 5

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]
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d) Sarva Prapancha Varjitam :

• Free from all Anatma because Anatma = Mithya.

e) Mithya – As good as not there = Prapancha Upashamam

f) Amrutam = Mrityu Varjitam, free from death.

• Body – always mortal

• I – Atma am immortal

g) Abhayam :

• Because there is no old age, degeneration, death, is there in me, therefore I am not 
afraid of old age, fearless.

h) Free from Abhayam = Param = Nirathi Shayam, extra ordinary, transcendental, Brahman, 
absolute reality.

h) No new thing, no reaching

• Liberation = Silent intellectual event, affair of dropping my wrong notion.

i) I understand Brahman and drop my misunderstanding of Jivatvam.

• This simple affair is called Moksha Prapti.
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316) a) Brahma

Nishkala PurushaShodasha Purusha

Prapancha Rahitam BrahmaPrapancha Sahitam Brahma

b)
6th Chapter – Brahman 

Nish – Kala PurushaSa – Kala Purusha 

-   Nirgunam
  -   Revealing Nishprapancha
  -   Apavada

-   Sagunam
  -   Sa Prapancha
  -   Adhyaropa

c) Satyam – very important.

Mundak Upanishad Prashno Upanishad

-   Mantra Upanishad -   Brahmana Upanishad
  -   Explanation of Mantra Upanishad
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d) Bharatvaja asks Pippalada – who is Shodasha Kala Purusha? Where is he (Purusha) located 
in the body?

f) During deep sleep – everything is resolved for sleeping individual.

• Creation, his physical body, mind, sense organs resolved, thoughts, knowledge, time, 
space resolved in deep sleep.

• Experience total blankness in deep sleep.

g) World must be in potential form.

• When we wake up, world comes again.

• World reappears from a resolved condition = Maya, Avyaktam.

h) In a resolved condition, world was there.

i) What is the locus, Adhishtanam on which the whole world resolved in Maya.

Prapancha Maya

-   Vyakta -   Avyakta Prapancha
  -   Including time and space

Sarva Adhishtana Vastu
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j) Universe = Sense organs + Sense object

• Eyes + Rupa Prapancha

• Ears + Shabda Prapancha

• Nose + Gandha Prapancha

• All experiencing instruments – experienced objects.

Karanam Karyam

Sukshmam Sthulam

Resolved

• Jagat is resolved

k) Experiencing individual = Experiencer

Chidabhasa

Reflected in Sukshma Shariram

Sukshma Shariram resolved

Reflected Consciousness – Pratibimba 
Chaitanya resolved in sleep
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l) Pratibimba Chaitanyam is called Jiva, gets resolved in sleep.

m) Gita : 

Speaking, letting go, seizing, opening and closing the eyes – convinced that the senses move 
among the sense objects. [Chapter 5 – Verse 9]

• Seer, hearer, smeller, doer, enjoyer = Jiva.

• Karya – Karanatmakam Jagat + Jiva – resting in Sushupti in Atma, Brahman.

n) Parameva Aksharam Sampratishta :

• Brahman = Param, Aksharam

= Atma Rupam Brahma or Atma Rupam Brahma

• Called Aksharam in Chapter 5 - Verse 9

o) About Aksharam, we are going to learn more in Chapter 6

p) If the world resolves into Aksharam Brahma.

• If Aksharam = Jagataha Laya Karanam then from that presume – that Aksharam 
Brahma must be Srishti Karanam also.

• Why?
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q) Srishti and Laya Karanams are one and the same

• Waves rise from ocean, resolve into ocean.

• Trees rise from earth, merge back into earth.

• Yasmat Utpatti Tasmin Eva Layaha

• Yasmin Layaha Tasa Eva Utpatti

r) Chapter 4 :

• Brahman is Laya Karanam

• Presume - Brahma is Utpatti Karanam also.

• In between world is resting on Brahman only.

s) 
World – 3 R’s

Rests in BrahmanRises from Brahman Resolves into Brahman

• That Brahman is going to be talked in Chapter 6.
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317) Jiva sleeps in Maya – Akshara Purusha, Saguna Brahman

318) By Artha Patti Pramanam, by presumption, we can extended and say :

319) Mundak Upanishad :

What happens at time of

Macro sleepIndividual sleep

-   All Jivas resolve
  -   Pralaya Kale

Resolve into Aksharam Brahma
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320) Sukshma Shariram created out of Karana Shariram

321) Karana Shariram + Chidabhasa = Prajnya.

• Prajnya Jiva Rupena Pralaya Kale Api life Anuvartate.

There, the lower knowledge is constituted of (the four Veda-s) the Rg, the Sama, the Yajur and 
the Atharva, and the (six Vedanga-s) siksa (Phonetics), Kalpa (code of rituals), Vyakarana 
(grammar), Nirukta (etymology), Chandra-s (metrics) and Jyotisa (astrology). Now the “Higher 
Knowledge” is that which leads to immortality or that which goes which leads to immortality 
or that which goes beyond the word – meaning in languages. [I – I – 5]

Bhagavan never

Destroys lifeCreates life

Bhagavan helps

Unmanifestation of life during 
Pralayam

Manifestation of life during 
Srishti
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322) Prashna Upanishad :

This Prana is born of the Atman. As shadow is born of the man, so is the Prana of the Self. By 
the action of the mind it enters into this body. [III – 3]

• Prana = Creation.

323) Brahman which is cause of Universe, by thoroughly knowing that Brahman, Moksha is 
attained.

Knowledge 

Thorough – Pari JnanamNon thorough 

-   Aparoksha Jnanam
  -   I am that wonderful Brahman

-   Paroksha Jnanam
  -   There is a Brahman, Srishti, 
       Sthithi, Laya Karanam, 
       wonderful
  -   I am miserable
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324) Prashna Upanishad : 

325) Mundak Upanishad : 

One who, O Beloved, knows this Being which is without shadow, without body, without colour, 
which is pure and indestructible, becomes omniscient and becomes all ; the supreme, 
Indestructible being he surely attains. For this, there is a mantra. [IV – 10]

The great householder Saunaka duly approaching Angira in the prescribed manner asked. 
“What is That, my Lord, having known which all these become Known?” [I – I – III]

• Kasmin nu Bhagavato Vijnyate...

• What is that knowing which everything else is known?

IV) Same idea in Prashno Upanishad also.

• Jnani is identical with Brahman.

• Brahman + maya Shakti = Ishvara.
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• Jnani = Brahman

• Brahman = Ishvara

• Jnani = Both Brahman + Ishvara.

326) I = Brahman – in which Maya is included.

• I am Paramartika Brahman also.

• I am am Vyavaharika Jiva also.

327) a) Hereafter, new topic – where is that Aksharam located.

• Aksharam Satyam Purusham.

• Idiom – borrowed from Mundak Upanishad Chapter 1 – 2 – 13 

To that pupil who has thus approached him in a proper manner, whose mind is at rest and 
whose sense are subdued, let the wise teacher truly teach that Brahma Vidya (Science of 
Brahman) by which the true immortal Purusa is known. [I – II – 13]

• Akshara Satyam Purusha = Name of Brahman.
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b) Where is it located?

2 fold answer

-   Brahman as Chit not everywhere
  -   As Consciousness, Brahman can be 
      revealed only in one place.
  -   It is there in all living beings.
  -   In other living beings
  -   I can’t experience consciousness
  -   In every body consciousness is there
  -   In your body, you are Conscious.
  -   I am teaching because you are 
      conscious and listening, awake.
  -   Consciousness available only in my 
      mind as self awareness.

-   Brahman as existence principle
  -   Everywhere
  -   Star is existent
              ↓
        Sat – Isness 
  -   From standpoint of Sat, it is 
      everywhere
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c)

d) 

Brahman obtains only as the observer in one self

I can’t recognize your observer in you

Your body becomes observed for me

I can’t observe the observer in you

Where is Brahman located as Chaitanyam 

In the Body

In the Mind

Among all thoughts, all emotions

As the Avastha Traya Sakshi Rupena, I have to 
understand Brahman

Aham Brahma Asmi
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528) a) What was discussed in end of Chapter 4.

5th Question :

• What is the Adhishtanam in which the entire universe rests during deep sleep state.

Answer :
Everything resolves into

Karana PrapanchaKarana Shariram

Maya – Ishvara – Brahman Atma

b) 
That Atma is

PurushamAksharam Satyam

529) a) Brahman recognition is the only means of liberation.

• Moksha Karanam = Atma Jnanam.

Where is Atma

RecognisedKnown Understood



169

b) Taittriya Upanishad Mandukya / Kaivalya / 
Prashno Upanishad

Katho Upanishad

-   Beyond 5 Koshas -   Beyond 3 states of 
      the Mind

-   Beyond the Sense 
     Organs + Mind
  -   3 Bodies

c) Taittriya Upanishad : Chapter 2 – 1 – 1 

• Satyam, Jnanam, Anantham Brahma.

• Yo Veda Nihitam Guhyayam.

• Brahman is infinite, it has to be understood in ones own heart as Sakshi Chaitanya 
Rupena.

• This was not mentioned in Chapter 4.

Om, the knower of Brahman attains the Supreme. With reference to that, is the following 
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the 
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient 
Brahman.  [2 - 1 - 1]
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330) Who is the deity with 16 parts?

• Shodashakala Purusha?

331) a)

There exists Brahman Aham Brahma Asmi

-   Paroksha Jnanam
  -   Chapter 4

-   Aparoksha Jnanam
  -   Chapter 6
  -   Location, realising 
      understanding Brahman

Brahman – in Chapter 4

NishkalamNiravayavam

Free from partsFree from limbs

• How 16 parts of partless Brahman?

b) Upanishad does not clarify 

• As though Brahman has 16 parts.

• 16 parts are there in Brahman, they are not real, Mithya, unreal.

c) Why are they unreal?

• Because they are projected by Avidya.

• Here Avidya means Moolavidya, Maya.
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d) 

• Shankara adds above.

e)

Projected by Maya

There are 16 parts of Brahman

Not real, actual parts

All Mithya, as though parts

If 16 parts are projected by Maya

Maya is projected by what

Maya is not projected in time

Maya is always there Anaadi

Self projected

Sva Para Nirvahakam

Projects others alsoProjects itself
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f) When did Maya project itself?

• Anaadi Kalataha.

• Self projected from beginningless time.

• Maya is as though part of Brahman, but is not real part of Brahman.

• Maya is 1st as though Kala part.

• 16 Kalas are next as though part.

g) 
Brahman has several as though Kalas - part

2nd 1st 

-   Shodasha Kala
  -   Not Anaadi
  -   Has a beginning

-   Maya
  -   Anaadi 
  -   Beginningless

Very rare indeed are these three things and happen only due to the utmost Grace of God—a human 
birth, a burning desire for liberation, and the blessed refuge of an illuminated sage. [Verse 3]  

• Human birth = Proximity to Moksha.

• Go away from Moksha in other Janmas, by telling untruth.

332) Vivekachudamani :
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333) a) Mundak Upanishad :

The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of 
the golden hue-the highest. That is what the knowers of the Atman know. [II – II – 9]

• In bright Vijnanamaya Kosha of everyone, that Purusha is there which is Jyotisham 
Jyoti.

• Light of all lights = Consciousness.

• Illumines worldly lights.

• Sakshi Chaitanyam is Shodasha Kala Purusha with Upadhi.

b) What is that ultimate light?

Mundak Upanishad :

There the sun does not shine, nor the moon nor the stars; these lightnings also do not shine – 
how then (can) this earthly fire? Verily, everything shines after Him reflecting His glory. This 
whole world is illumined with His light. [II – II – 10]



174

• It occurs in Katho Upanishad also.

• Spiritual light within the heart, light of consciousness, which illumines everything and 
which is never illumined by anything.

334) Where is Shodasha Kala Purusha – awareness experienced.

a) Upanishad :

• Mind is located in the heart in the brain.

• In the heart, mind is there.

• In the mind, i thought Aham Vrutti is there.

• In the i – thought, self awareness is there.

b) 
That self awareness is

Really all pervadingSeemingly located in the heart

• That Consciousness is Shodasha Kala Purusha.

335) Kaha Asou Vartate?

• Who is he?

• Sarvagatah Chaitanyam.
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336) Chapter 6 – Verse 2

a) 
Purusha is with 16 Kalas = Creation

Limbs AvayavamsParts

• Creation is part of Purusha.

• It is born of consciousness only.

b) 
Universe is

Product of ConsciousnessPart of Consciousness

Matter is

Product of ConsciousnessPart of Consciousness

• In that Consciousness Purusha alone, 16 constituents are located.

• 16 constituents cover entire material universe.

• Material universe is a part of consciousness and a product of consciousness.
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c) During sleep mind withdraws to heart.

• In Waking state, mind pervades the entire body.

Body Heart

Office of the Mind Residence of the Mind

d) In the Mind, there is Aham – I – thought.

• In the I – thought, there is self awareness.

e) Brahman definition

ConsciousnessExistence

-   Is everywhere
  -   Reveal everywhere
  -   I – am 
     ↓
         Existence
  -   In me Brahman, Kalas are there 
      as existence
  -   Brahman is there in the Pillar 
      also as its isness.
  -   Brahman as Isness – Sat can be 
      shown everywhere

-   In the Mind
  -   Brahman as chit can be shown 
      only in living beings
  -   In other living beings as
      consciousness
  -   Can be shown only by inference
  -   I am conscious being, respond 
      to my talk
  -   Based on your response, I infer 
      you are a conscious being.
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f)
Brahman Goal

Goal because it is AnandaNot because it is Sat / Chit

337) a) Srishti :

• Temporary teaching.

• Later Upanishad says that there is no world which is a product of Brahman.

b) Why Brahman can’t be a cause?

World Brahman

-   Product
  -   Karyam

-   Karanam

c) Brahman can’t undergo a change.

• Therefore Brahman can’t be a Karanam.

• Hence, world can’t be a Karyam.

To be a cause Brahman has to undergo 
a change

Upadana KaranamNimitta Karanam
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338) a) World as a Karyam, doesn’t exist

Katho Upanishad :

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

• There is no world born out of Brahman.

b) Kaivalya Upanishad :

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of 
the Paramatman… the one who is in the cavity of the heart, who is without parts, without a 
second, the Witness of all, beyond both existence and non-existence, one attains the very 
nature of the Paramatman. [Verse 23, 24]

• World not born out of born.

• Karyam Jagatu Nasti.
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• We don’t say Jagatu Nasti.

• Karyam not possible because Karanam is not there.

• Product universe is not there.

c) Can’t say world is non-existent.

• We are experiencing.

• Can’t experience non-existent thing.

d) World is not born out of Brahman, not a product of Brahman, it is an appearance in 
Brahman.

e) If product of Brahman, both Brahman and world will become real, same Avastha.

Karanam Karyam

Real Real

If appearance in Brahman

World is unrealBrahman is real

AdhyasaAdhishtana

Sambanda different

f)
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g) 
Brahman World

-   Real
  -   Adhishtan
  -   Satyam

-   Appearance Mithya
  -   Adhyasa
  -   Jagan Mithya

• It never originated, Anaadi.

• Mithya Prapancha has been there from beginningless time.

h) Gita :

Its form is not perceived here as such, neither its end, or its foundation, nor its resting place; 
having cut asunder this firm-rooted Asvattha-tree with the strong axe of non-
attachment…[Chapter 15 - Verse 3]

• It has manifestation and unmanifestation.

• It does not begin.

• It was unmanifestingly present during Pralayam like world in sleep state.
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i) Then during Srishti it is manifestly there

• Ishvara is responsible for Srishti / Layam

Gita : 

j) 

From the unmanifest,  all the manifest proceed at the coming of the ‘day’ ;  at the coming of 
‘night’  they dissolve verily in that alone, which is called the unmanifest. [Chapter 8 – Verse 18]

Avyakta Mithya Vyakta Mithya

Prapancha Prapancha

Becomes 

• In Vyavaharika plane, Mithya plane, continuously changes are seen.

k) What is Brahman?

• No more Karanam

• It is Adhishtanam

• Pure Brahman can’t be revealed.

• Brahman as Adhishtanam of Universe can be revealed.
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l) Once you talk of Adhyastha – Adhishtana Sambandha, the unrevealable Brahman can be 
revealed.

Through Adhyasa Reveal Adhyashtana

a) Rope Snake
b) Mirage Water
c) Dream World
d) Wakers World

a) Rope
b) Sand
c) Waker
d) Brahman

339) Adhishtanam = Existence principle obtaining in the Adhyastha Prapancha.

How to reveal Brahman?

a) Brahman is the Adhishtanam of the world.

b) How is Adhishtanam recognisable?

• Adhishtanam can be recognised as the existence available in the Universe because 
Adhyasa does not have existence of its own.

c) Why?

• It is Adhyasa.

• Rope Snake cannot have existence of its own.

• Is-ness in the Ropeness belongs to Rope.

• Be alert here.
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d) Once I know :

e) Wherever i see the world, re-cognise Adhishtanam Brahman.

• Brahman also exists without the Prapancha in sleep.

f) Brahman is available as isness – in Adhyastha Prapancha 

g) Dakshinamurthi Stotram :

1st 2nd

-   Prapancha is Adhyasa, 
      superimposition

-   Know Brahman as Adhishtanam
  -   Satyam Jnanam Anantham 
      Turiyam Brahma
  -   Recognised
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(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence) By This Throb Alone which is of the Nature of Eternal Underlying Awareness, 
the Unreal Forms get their Meanings and Appear over the Mind, This Knowledge of the Atman 
Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as a Direct Experience 
when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the 
Delusion of being tossed within an unending Ocean of Worldly Existence will Not Appear 
Again, Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge 
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3]

• Sat Atmakam – Asat Kalpartakam Bhasate.

h) Guru has Advantage of revealing Brahman as is-ness in the 3rd person, are-ness in the 2nd 
person.

i) Since Adhyasa is used as a tool to reveal Brahman, in Vedanta we use word Upadhi.

• Through Prapancha Upadhi, Brahman is revealed as Adhishtana Satta Rupam Brahma.

j) Shodasha Kala introduced to serve as Upadhi to reveal Brahman as the Adhishtana Satta and 
Chitta.

k) Shodasha Kala Brahman

-   Mithya
  -   As good as non-existent
  -   Upadhi

-   Satyam
  -   Free from universe
  -   Really free from Universe

• For ignorant people, Brahman appears endowed with Shodasha Kala.

• Brahman is really free from Shodasha Kala, because they are free = Nishkala, Akala.
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340) a)

• Very important technical word in Vedanta = Upadhi.

b) I – Atma am ever without Upadhi of time, changeless.

• I – appear to be changing with time with changing Body / Mind / Intellect.

Crystal

Appears redDoes not become red

I – Atma 

Appear endowed with 
Body / Mind / Intellect 

Does not become endowed with 
Body / Mind / Intellect

Brahman

Appears endowed with 
World

Does not become endowed with 
World
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c) Example : 

• Moon stationary – clouds moving.

• Moon appears to be running.

• Upadhi = Clouds.

d) Example :

• Our thoughts, body, are moving.

• I – Consciousness – appear to be moving.

• Shodasha Kala = Creation

= Upadhi

= Distorts Ishvara / Brahman

• Body / Mind / Intellect – distorts Jiva

• World – Distrots Brahman

• Important teaching of Vedanta.

e) Visishta Advaitin :

• Jiva – Jagat are part of Ishvara.

• Viseshanam = Part of Brahman.

• Jiva = Brahman = Total – Advaitin.
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Vedanta :

• Universe is asthough Brahman, not part of Brahman.

f)
Visishta Advaitam Advaitin

-   Universe + Jiva are part of 
      Brahman

-   Universe + Jiva are as though 
      Brahman

Just add IVA – as though 
Visishtam, Dvaita

341) a) Sakala Iva Nishkala Purusha Lakshyate – appears because of Avidya (Ignorance).

• It looks as though world is a part of Brahman.

b) 
World

World – Body – Mind = Upadhi

I – appear to be with Body / Mind / Intellect

c) What Upanishad does?

• Upanishad introduces creation, Srishti, as a product, born out of Brahman 
(Adhyaropa).

• Later negates Srishti is Apavada.
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d) 16 Kalas

NegatesIntroduces 

-   Akalaha
  -   Verse 4, 5
  -   Apavada

-   Shodashakala
  -   Verse 2, 3 
  -   Adhyaropa

342) Gita : Chapter 2 – Verse 16

The unreal has no existence; there is no non-existence of the Real; the truth about both these 
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

World / Prapancha

Asat – Na Bavaha



• Bavaha means Svayam Satta (Own existence) Na Asti.

• We admit there is existence in the world.

343) How we communicate this concept?

• By saying – world is Mithya (Technical word).

• In the world there is existence.

• That existence does not belong to the world.

• It belongs to Adhishtanam Brahman.

344)
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To be To say

-   Don’t require a Mind -   I am
  -   Require Mind

• Here Guru has come in the form of Pippalada.

345) a) Example :

• Why get into slushy waters and then wash your feet?

b) Why disposable cups made?

• Without cup, can’t enjoy coffee.
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c) Have to bring and negate.

Upanishad

End by negation Start with creation

ApavadaAdhyaropa

d) Who remains?

• Creation goes away.

• I Turiam Brahman will remain.

e) Aparoksha Anubhuti – Shankara :

One should see the cause in the effects and then should discard the effects altogether. Then 
the cause also should be dissolved, then what remains is the Truth Absolute, and the
seeker becomes verily that. [Verse 139].

f) Introduce Karyam – say Brahman is Karanam.

• Remove Karyam, Karanam status of Brahman you negate.

• That Brahman, Turiyam, I am.
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• I am the worldless Brahman.

• Nishprapancha Brahma Aham Asmi = Culmination

= Adhishtanam

= Not nothingness

346) Bhagawatam – Dhyana Shloka :

O my Lord, Śrī Kṛṣṇa, son of Vasudeva, O all-pervading Personality of Godhead, I offer my respectful 
obeisances unto You. I meditate upon Lord Śrī Kṛṣṇa because He is the Absolute Truth and the primeval 
cause of all causes of the creation, sustenance and destruction of the manifested universes. He is directly 
and indirectly conscious of all manifestations, and He is independent because there is no other cause 
beyond Him. It is He only who first imparted the Vedic knowledge unto the heart of Brahmājī, the original 
living being. By Him even the great sages and demigods are placed into illusion, as one is bewildered by the 
illusory representations of water seen in fire, or land seen on water. Only because of Him do the material 
universes, temporarily manifested by the reactions of the three modes of nature, appear factual, although 
they are unreal. I therefore meditate upon Him, Lord Śrī Kṛṣṇa, who is eternally existent in the 
transcendental abode, which is forever free from the illusory representations of the material world. I 
meditate upon Him, for He is the Absolute Truth.
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347) a) What is status of creation?

• It is Avidya Vishaya.

• Mithyabuta.

• Those that exist within the range of ignorance.

• Products of Moola Avidya, Karyaha, Maya.

• Therefore Mithya.

b) Srishti, Sthithi, Laya is continuously happening

• Because they are continously happening, Brahman is able to remain all the time 
changeless.

• If world is Satyam, there will be confusion in Brahman.

• Brahman is unaffected inspite of Drama in creation because world is Mithya.

c) Vishnu Sahasranamam :

Bow I before Vishnu, Who is pure, Who is not affected, Who is permanent, Who is the ultimate 
truth, and He who wins over all the mortals in this world. [Verse 5]

• Just as screen is able to remain Shuddham, whatever be the type of movie, screen is 
able to remain Shuddham, because movie is Mithya.

• Movie moves you..., others affected, screen not affected.
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345) a) Snake is always inseparable from Rope because snake needs rope as its Adhishtanam

• Whatever is inseparable is the Adhishtanam.

• During creation, survival, resolution of world, isness – Brahman is there.

• Trikaleshu Api – Brahman exists.

• Law – Shankara introduces.

b) Brahman is inseparable from the world.

Technical Word :

• Avyabichara Svarupa.

• Always there, without any Deviation.

• Invariably present all the time.

• Invariably coexistent with the world.

c) Invariably co-existent = Adhishtanam.

d)
Brahman

Existence principle

Existence is invariably co-existent with the 
Universe
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e) Star is

Brahman is there

• Therefore, existence is Adhishtanam.

• Adhishtanam = Purusha = Existence

• This is easier method.

346) a) Shankara takes a tougher method in Prashna Upanishad because Brahman is not 
introduced as existence.

• Brahman has been introduced as Consciousness.

b) Therefore, he has to say, consciousness is invariably coexistent with the universe at all time, 
Srishti, Sthithi, Laya.

c) Invariable coexistence of consciousness = Topic being introduced here.

• It is alongwith Universe all the time.

d) Bottom line :

• Consciousness is eternal.

• What is Pramanam for invariable coexistence of Consciousness, eternity of 
Consciousness.

e) Sruti :

• Satyam Jnanam, Anantham.

• Shankara wants to show logically based on our experience.

• Shows eternity of Consciousness.
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347) I) Question :

• What is location of Shodasha Kala Purusha?

Answer :

Purusha is in the Body

Heart

Mind

I – thought 

Self awareness

Chaitanyam = Purusha

II) From this Purusha, Shodasha Kala, Prapancha originates, universe emerges and resolves.

III) Upanishad presents :

a)
Purusha Prapancha

Karanam Karyam
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b) Real relatinship not Karana – Karya Sambandha but Adhishtana – Adhyasa Sambandha.

c) 
Adhyasa Adhishtanam

Superimposition Support

IV) With superimposition, Purusha appears as Shodasha Kala Purusha.

• By itself Purusha = Nishkala Purusha.

V) Purusha

Without AdhyasaWith Adhyasa

-   Nishprapancha
  -   Appears as Sa Prapancha 
      Purusha for ignorant
  -   For wise, Purusha always 
      Nishprapancha

-   Sa Prapancha
  -   Shodasha Kala

VI)

VII) How to justify Adhyasa – Adhistana Sambandha between Universe and consciousness?

• Adhishtanam – should always be there with Adhyasa.

Chaitanyam Universe

Adhishtanam Superimposition
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• Adhyasa never possible without Adhishtanam.

• Can’t exist.

• Adhyasa always pervaded by the Adhishtanam.

VIII) Consciousness pervades universe all the time.

• Without Consciousness universe can’t exist.

IX) We are experiencing pervasion of 
Consciousness in 2 fold ways

-   Universe is known to me
  -   Conscious to me
  -   Can’t talk about existence of a 
      star unless you know star is 
      existent 
  -   May not know nature of the 
      star
  -   Existence of anything pre-
      supposes the fact that it is 
      known as existent.

-   Universe is – means Isness = 
      Adhishtana Purusha
  -   Experience of Is-ness = Experience 
      of Adhishtanam
  -   Snake – is 
                   Belongs to rope
  -   We are experiencing the Rope only, 
      without knowing Rope as Rope
  -   Rope experienced as Is-ness in the 
      Snake
  -   Snake does not have Is-ness – 
      existence
  -   Table is
       Chair is

Existence
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648) a) Can talk of existence of anything

Only if you know such a thing exists

b)

In 2 forms

Known-ness of everythingIs-ness of everything

Sat – Chit – Adhishtanam is always 
experienced by us

Pre-supposes known-ness

• Both pervade the entire Universe during Srishti, Sthithi.

c) Prapancha Sat Rupena, Chit Rupena.

• Astitva Rupena, Jnanayamanatva Rupena (Knowness) or Jnanatatva Rupena.

• It is experiencable and experienced, both indicate consciousness.

d) If Consciousness is not there, you can’t talk about knowledge of anything.
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e) Without knowledge of something, you can’t talk of existence of anything.

Example : Chair

• Can’t talk about existence of you on the chair

• Chair can’t know

• Sat – Chit Adhishtanam is required.

f) Sarvada Sarvatra Prakashate = Adhishtana Purushaha.

• This is Sutra Vakhyam.

349 Shankara – Thesis :

Everything in creation

Rises nonseparated from Consciousness 

Rests nonseparated from Consciousness

Resolves nonseparated from Consciousness
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350) a) This is the thesis of Shankara, now he will defend the thesis in the following Bashyam.

• Everything is nonseparate from consciousness during its origination, existence, 
resolution.

• Kalaha – Striling – Bahuvachanam

↓

Jayamanaha Praliyamanaha Sarvada Lakshyante

• That is how it appears all the time.

b) Vedanta alone says :

• Consciousness is non-separate from things and beings.

• Consciousness is not an integral part of any thing or being.

c)
Consciousness is 

TranscendentImmanent

-   Not part of thing or being
  -   Consciousness not part, 
      property of the body or mind or 
      world.

-   Is – non separate from any 
      thing or being in the Universe
  -   Consciousness is in the body, is 
      Adhishtanam of the body
  -   Pervades, lends existence
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d) Consciousness  

AnityamNityam

-   Matter fundamental, 
      consciousness is generated

-   Consciousness is fundamental
  -   Matter appears disappears

e)
Consciousness  in

OthersVedanta

-   Part of matter
  -   Consciousness ends with matter
  -   Non - eternal

-   Adhishtanam, independent
  -   Consciousness survives when 
       matter perishes

351) a) We experience Consciousness along with the Brain.

• Hence conclude, consciousness is part of the brain.

Consciousness  is

EternalIndependent
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b) What is confusion?

• Kshanika Vigyana Vada, Buddhism :

 There is only temporary, momentary consciousness, appearing, disappearing in the 
form of cognitions.

c)
Consciousness is born in the form of

Ghata / Patha / Vriksha – Jnanam 

Each lives for one second

No pot outside like in dream

Only cognitions, thoughts are there

d) World = Series of temporary cognition, flowing = Tree, Pillar, Jnanam

• No Pillar outside, only consciousness exists.

• Temporary, Kshanikam Pillar consciousness, tree temporary consciousness.

• Gives experience of tree even though no tree outside.

• All Svapna.
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e) Tree Jnanam, cognition, lasts one second.

• Mind wanders, son, husband experience comes.

• Each experience = Kshanika vijnanam.

• Truth of Universe = Kshanika Chaitanyam

       = Kshanika Vigyanam

f) What is the mistake they are committing?

• Chaitanyam is truth – correct

• Anitya Chaitanyam is truth = Mistake.

g) 
Chaitanyam

Connected with Anitya objects, states of Mind, 
waking – dream – sleep of an individual Mind

It appears as though Chaitanyam is Anityam

h) What is Anityam?

• Objects, states are Anityam.

Nityam Object – Anityam

-   Chaitanyam -   Transfer to Chaitanyam
  -   Say : Chaitanyam is Nityam
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i) Buddhists view :

Kshanika Vigyanam

With varieties of Vasanas

Vasanas are there in Anitya Chaitanyam

Kshanika Vigyanam takes shape of Vriksha, Ghata, 
Patha Jnanam

j) Every moment consciousness is born in different shapes

• Pratishnam Nashyati.

• This is Kshanika theory of consciousness. 

k) What is reason for confusion?

• In their Matam, Consciousness and matter always coexist.

• Because of coexistence there is confusion.

Keeps flowing

No pot outside / no world
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• They are not able to know

• Take different Sambandhas.

Sambandha No. 1 :

• Chaitanya takes form of objects.

• Vigyana Vada, Kshanika Vigyana Vada = Yogachara

352) 2nd Sambandha :

I) 4 schools have not understood relationship of consciousness and the world, objects, matter.

II) Right relationship – Vedanta :

• Adhyasa – Adhishtana Sambandha.

III)

Consciousness Matter / 3 states

Adhishtanam Adhyasa

Yogachara Shunyavadi

-   No world
  -   Only Consciousness exists 

-   No world 
  -   No consciousness
  -   Consciousness temporary, not truth
  -   Between 2 consciousness, or in 
      sleep, what is obtaining is Shunyam
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IV) Atma alone has capacity to generate consciousness temporarily 

• Atma – Inert, Nityam

V) When Atma creates consciousness and How?

VI) Generated Consciousness not a substance (Dravyam) but only a attribute (Guna).

• Substances can exist independently.

• Attributes can’t exist independently.

Sleep Waking

-   Atma is Jadam -   Atma generates consciousness
  -   Nitya Jada Atma + Nitya Jada 
      Manaha
  -   Combine and create 
       Consciousness

Red Cloth

Can’t separate Exists independently 

VII) Chaitanya Guna – Atma – Manah Samyogat, Chaitanya Gunaha Jayate

• It is there as long as you are in waking or dream state.

• In sleep, Anitya Chaitanya Guna goes away.

VIII) If Chaitanyam is attribute, it must go along with one substance or other.

• Red pot, red cloth, red flower.
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IX) If Chaitanyam is Gunaha what is the substance, Dravyam to which it gets associated.

X)

• Anitya Chaitanya Guna joins some substance for it to exist.

• It joins only with Atma.

XI) Mind contributes to generate consciousness.

• Atma + Mind = Joint venture for producing consciousness.

• Chaitanyam = Visesha Guna of Atma.

• That attribute can be there only in Atma, not in any other Jada Vastu (Nityam or 
Anityam)

• Only Atma has temporary attribute.

Jada Vastu

Anitya VastusNitya Vastus

-   Body-   Mind
  -   Atma
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353) a) Lokayatika = Charvakas = Similar to Modern scientists.

• Consciousness is generated by matter.

• Chaitanyam = Pancha Buta Dharmaha.

• Don’t accept Akasha, don’t see, don’t want it.

• 4 Butas only in Chaitanyam, Consciousness is generated by 4 elements.

• Similar to Nyaya Veseshika.

b) Nyaya Veiseshika Charvaka

-   Combination and producing -   No combination
  -   4 elements itself capable of 
      generating consciousness.

c) All have different wrong notions regarding Consciousness.

• What is the reason?

• Consciousness is always associated with impermanent matter as its Adhishtanam.

354) What is Vedanta Siddhanta?

a) Chaitanyam Eva Atma :

• Atma not Jadam as in Nyaya Veiseshika.

• Atma is Chaitanya Svarupa.

• Atma is not a material, not substance.

• Atma is non-material consciousness.
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b) It is beginningless, endless Consciousness, not bound by Time = Eternal Consciousness = 
Atma.

• That eternal Consciousness alone is called Jnanam.

c) 
Chaitanyam

Jnanam

• How many Chaitanyam, Jnanam are there?

• Only one Svarupa Chaitanyam, Svarupa Jnanam, which is eternal, nondual.

• This in the creation, appears as pluralistic cognitions or Vrutti Jnanam.

d) Svarupa Jnanam = Absolute I

I – alone Am

Before Srishti



e) 

f) In the Mind varieties of thoughts can be generated

• Mind has capacity to generate thoughts in the presence of Svarupa Chaitanyam as the 
Adhishtanam.

• Wall, body, table, mountain, can’t generate thoughts.

• Mind can generate thoughts not by itself, supported by Adhishtana Chaitanyam in 
keeping with external object, when Triputi comes into being 

g) 

After Srishti

Pancha Butas came

Pancha Bautika Prapancha came

Bodies – Minds came

In the body there is heart, in the heart mind is there

Mind (Observer) Comes

Sense Organs (Instruments are there) 

External objects are there

Pramata

Pramanam

Prameyam
210



• When they come into existence, thoughts are generated in the mind.

• All Jadam by itself.

• Mind, sense organs, sense objects Jadam.

h) Thought + Chidhabasa = Vrutti Jnanam
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Advaitam

Vrutti JnanamSvarupa Jnanam

-   Impermanent
  -   Localised variable
  -   Vrutti + borrowed 
      consciousness
  -   Generated only when Triputi 
       comes into being.

-   Permanent
  -   I am Chaitanyam
  -   Svarupam
  -   Nityam
  -   Adhishtanam

i) In sleep, Triputi is resolved, all Vrutti Jnanams resolved.



355) I) Where is Svarupa Jnanam?

• Where is Svarupa Jnanam not.

• Vrutti Jnanam contains within itself Svarupa Jnanam.

• Svarupa Jnanam, Nityam Adhishtanam of Vrutti Jnanam.

II) 
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Nitya Svarupa Jnanam alone is

Content of Anitya Vrutti Jnanam

Anitya Vrutti Jnanams are essentially one Svarupa 
Jnanam alone playing different roles

III) 
Svarupa Jnanam + Vrutti Jnanam

Are essentially one Chaitanyam Pure I

IV) Both of them are inseparably available.

• Adhyasa can’t exist independent of Adhishtanam.

• Is-ness of Adhyasa is borrowed from Adhishtanam.



V) Because of nonseparable nature of Jnanam and Universe.
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Jnanam Universe

Adhishtanam Adhyasa

VI) Change of Universe transferred to changeless Jnanam

• Existence of Jnanam transferred to Universe.

• Anyon Asmin, Anyonatmakata Anyon Dharmamscha. IX) Nonseparable nature of 
Jnanam (Consciousness) and Universe has created havoc, confusion among 
philosophers, not ordinary people..

VII) Confusions :

a) Jnanam :

• Anityam - Kshanikam

b) Nyaya Veiseshikas :

• Jnanam is temporary attribute of Atma.

• Both mistake Jnanam as Anityam.

c) Many take Jnanam is Bahutvam – plural

Because it is non separable many mix 
up and mess up both of them



d) Kshanika :

• Attributes plurality

• Never Jnanams are coming.

• Kshanikam goes.

e) Nyaya – Veiseshikas :

• Many Atmas are there.

• Each Atma gets temporary Jnanam.

• Atma Bahutvat – Jnana Bahutvam.

• There is plurality.

f)
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Mistakes – successfully committed

(II) Bahutvam(I) Anityatvam (III) Paratantram

As attributeAs attribute As attribute

g) If Jnanam takes as attribute, it can never exist independently.

• Attributes always depends on a substance.
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Example :

Heavy Chair

-   Attribute
  -   Adjectives qualifies Chair
  -   By itself heaviness can’t stand

-   Noun

h) Heaviness, lightness, bigness, smallness, attributes are Paratantram, dependently existing, 
not Svatantram.

i) Jnanam converted from Svatantram to Paratantram if Jnanam is an attribute.

VIII) Even though Atma is Nityam, Advaitam, Svatantram, because it is inseparably mixed with 
Universe, this Chaitanyam has different versions of appearance.

IX)

XVI) 

Adhyastha Anatma Prapancha

Mixed with Chaitanyam

Has different empherical versions

In proximity of blue flower

Crystal appears colouredCrystal does not become coloured

Colourless crystal
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XVII) 
One Chaitanyam

Associated with several thoughts in the mind

In the presence of Consciousness

Mind becomes sentient

Mind capable of entertaining thoughts

356) Chapter 6 – Verse 2 :

I) Essentially there is only one Nishkala Purusha.

He appears as Shodashakala

Vrutti Jnanam’sPurusha

• This is the project.

II) Appears as – Nanatvena, Paratantratvena, Anityatvena, Pratyavabhasate.

• It does not become many.

• It appears in our own mind.

• Chaitanyam = Nirvikara.



• Only one Consciousness, appears as varieties of knowledges continuously.

III) Mundak Upanishad :

217

Bright, existing very close, moving in the cavity of the heart ; great and the support of all; in 
Him breathes and winks. Know it which is both with form and without form, the most 
adorable, the highest of beings, the One beyond the understanding of creatures. [II – II – 1]

IV) Brihadaranyaka Upanishad : Chapter 2 – 4 – 12 
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• Vijnanaghana Eva.

V) 

As a lump of salt dropped into water dissolves with (its component) water, and no one is able 
to pick it up, but whomsoever one takes it, it tastes salt, even so, my dear, this great, endless, 
infinite Reality is but Pure Intelligence. (The self) comes out (as a separate entity) from these 
elements, and (this separateness) is destroyed with them. After attaining (this oneness) it has 
no more consciousness. This is what I say, my dear. So said Yājñavalkya. [2 - 4 - 12]

Not

Mind Body Vrutti

Real I

Chidabhasa

• But NAS Chaitanyam, always constant.

VI) Dakshinamurthi Stotram :
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• Aham, Aham = NAS Chaitanyam = Constant.

VII) Panchadasi : Chapter 1 – Verse 3

He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His 
own Self—which persists in all stages of age (childhood, boyhood, youth and old age), in all 
states (waking, dreaming and deep-sleep) and in all other conditions—and who constantly 
manifests Himself inwardly as “I”… to Him, the divine teacher, Sri Daksinamurty is the 
prostration. [Verse 7]

The objects of knowledge, viz., sound, touch, etc., which are perceived in the waking state, are 
different from each other because of their peculiarities; but the conciousness of these, which 
is different from them, does not differ because of its homogeneity. [Chapter 1 – Verse 3]

VIII) Chandogya Upanishad :
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Uddālaka Āruṇi said to his son Śvetaketu: ‘O Somya, let me explain to you the concept of deep 
sleep. When a person is said to be sleeping, O Somya, he becomes one with Sat [Existence], 
and he attains his real Self. That is why people say about him, “He is sleeping.” He is then in his 
Self’. [6 - 8 - 1]

• Sada Soumya Tada Sampanno Bavati

IX)

X) 

We are

When we wake upIn sleep

In Chidabhasa and Vrutti JnanamIn NAS Chaitanyam

Srutibya Avyabichara

Sruti Pramanam Logical support

• We are experiencing constant consciousness throughout the day which we are 
unknowingly referring to as I am, I am.

• I am = NAS Chaitanyam alone.

• We don’t understand but we are experiencing. 

• We are experiencing non-changing screen without noticing that there is non-changing 
screen.
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• We are absorbed in the changing movie.

XI) Non-changing seven is continuously experienced.

• Sakshi Chaitanyam is continuously experienced in 3 states.

XII) Objects are known, every new object is associated with one non-changing consciousness 
also.

Object associated with

Changing thoughtChanging object
Changing 

Chidabhasa
Changeless 

Consciousness

Adhyasa-   Adhyasa -   Nas Chaitanyam
  -   Adhishtanam
  -   Associated with 
      object, Vrutti, 
      Chidabhasa

XIII) Without Chit, can’t have any object in creation.

XIV) NAS Chaitanyam alone lends existence to Vrutti, Chidabhasa, Vishaya, and gives 
existence to the objects, world.
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XV) Jnanaya Manatvam :

• Knowness should be pre-supposed before existence of anything.

• Any existence pre-supposes knowness.

• Can’t say : Thing is but not known.

• This is contradiction.

• Isness = Knowness.

XVI) After big bang, life came later.

• When stars were existing, was there consciousness or not.

Scientist :

• Consciousness arrived after several years.

• 30.8 billion year ago – Big bang.

• Life started 4.6 million – years ago.

• Only for 6 million years – creation was there, no life.

• At that time Consciousness was not there.

• Vedantin : Consciousness was there.

XVII) Question :

• Where is Shodasha Kala Purusha?

Answer :

• Purusha is in the Mind, heart.
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2 Parts

-   As Consciousness is available in 
      the Mind of living beings.
  -   Body – Heart – Mind – I – 
      thought – self awareness, 
      Consciousness.

-   As existence
  -   Is Available everywhere 

Purusha

XVIII) Have diagonally opposite nature.

Vrutti Jnanam Svarupa Jnanam

-   Located 
  -   Many – Sa Dvitiyam
  -   Mithya
  -   Anitya 
  -   Adhyasa

-   No location
  -   Advitiyam
  -   Satyam
  -   Nityam
  -   Adhishtanam

Have Adhyasa – Adhishtana Sambandha
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XIX) Vivekachoodamani :

XX) During Vyavahara it will be predominately available as Vrutti Jnanam.

• Throughout Vyavahara Vrutti Jnanam flowing through sense organs and minds – 
thoughts, emotions is available.

XXI) If no Svarupa Adhishtanam, Vrutti Jnanam itself not possible, Chidabhasa can’t be formed, 
existence of the thought will be impossible.

XXII)

It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both; 
neither made up of parts nor Partless nor both. Most wonderful it is and beyond description in 
words. [Verse 109] 

Thought borrows 2 things

Borrows SatChidabhasa

-   Existence of thought borrowed 
      from Svarupa Jnanam

-   It becomes Vrutti Jnanam
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XXIII) Conclusion :

• Jneyam is Vyabichara Svarupam.

• Jnanam remains Avyabichara Svarupam.

• Even when one objects goes away, consciousness will not go away.

• Consciousness continues, lighting up another object.

XXIV) If Consciousness is not there, you can’t talk of any Jneyam at all.

• Any object at all.

• Without object, consciousness can be there.

• Without Consciousness, objects can’t be there.

Object Consciousness

Vyavrutta Vyabichara Svarupam Anuvrutta Avyabichara Svarupam

Dakshinamurthi Stotram :
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He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His 
own Self—which persists in all stages of age (childhood, boyhood, youth and old age), in all 
states (waking, dreaming and deep-sleep) and in all other conditions—and who constantly 
manifests Himself inwardly as “I”… to Him, the divine teacher, Sri Daksinamurty is the 
prostration. [Verse 7]

XXV) Purva Pakshi :

• Yogachara, Kshanika Vijnana Vadi.

• What about deep sleep state?

• Object are not there.

• We don’t feel presence of the subject also.

Sleep

No subject claimedNo object claimed

357) I) Jnanam Api Vyabicharati

Purva Pakshi :

• Jnanam is also subject to arrival and departure like Jneyam.

• What is the reason?

• Sushupte Adarshanat Jnanam Api Vyabicharati Eva.

• Sankshepa - Brief



227

II) Sushupte Jnanam Abava :

• In Sushupti consciousness is absent like objects, Jneyavatu.

III) Mandukya Upanishad : 

Prajna does not know anything of the Truth or the untruth, nor does Prajna know anything of 
the self or of the non-self: Prajna knows nothing. But Turiya is ever, and it is always the All-
knowing, the All-seeing. [1 - K - 12]

Sleeper does not know

SubjectObject

• Hence no Jnanam.

• Jnana Abava.

IV) Consciousness also is Vyabichara, there is deviation, disappearance, Iti Chet = Purva Pakshi.
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V) In Sushupti, condition is there is no object to be illumined by Consciousness.

• Object illuming consciousness is not there, because objects are not there.

VI) Conclusion :

• Objects are not there.

• Can’t conclude – Illumining Consciousness is not there.

• Say : Only Objects are not there.

VII) Brihadaranyaka Upanishad :  Svayam Jyoti Brahmana

That it does not see in that state is because, although seeing then, it does not see; for the 
vision of the witness can never be lost, because it is immortal. But there is not that second 
thing separate from it which it can see. [4 - 3 - 23]

• In Sushupti Chaitanyam is there but there is no 2nd thing there to be illumined by 
Consciousness.
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VIII) You can never assert absence of Consciousness in Sushupti.

• Can assert absence of illumined objects.

• Illuming Consciousness – you can never assert its absence.

IX)

X) To prove presence of something you require a Pramanam.

XI) Equally important :

• To prove absence of something also, require a Pramanam.

Examples

EyesLight

-   On Stage many people are there
  -   Light illumines them
  -   People go away
  -   No one is there on the stage to 
      be illumined
  -   Can’t say : Light is not there
  -   Don’t have a Pramanam to talk 
      about absence of Consciousness.

-   See many people, objects
  -   Seen objects gone
  -   Seer eye still exists
  -   Because of absence of seen, 
      seer eye is not gone
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XII)
Because of absence of objective world

Can’t talk of absence of illuming consciousness

You have no Pramanam to talk about absence of 
consciousness

XIII) 
In Sushupti there is 2 fold Vrutti 

Jnanam

I didn’t experience anything I slept well

Ajnana Vishaya VruttiAnanda Vrutti Jnanam

Vrutti Jnana Dvyaam Sushupte Vartate

It does not take place in the Mind

But in the Karana Shariram Vrutti
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XIV) Even if Vrutti Jnanam goes away, Svarupa Jnanam will continue.

What goes

ChidabhasaVrutti part

Chit

Remains

Can’t talk of its absence

There I = Consciousness = Jnana Svarupam = Aham 
Kevalam Asmi

XV)
Chit Svarupa Jnanam Chidabhasa + Vrutti Jnanam

-   Beyond 3 Gunas
  -   My Svarupam remains

-   Governed by Sattva, Rajas, 
      Tamo Guna of Prakrti
  -   Maya Svabava changes

XVI) Anupapattivatu : Improper

• Talking of absence of light is improper.

• Talking of absence of Consciousness is Anupapatti, improper.
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XVII) Light, Eye Examples not valid.

• In Kshanika Vigyana Vada, there is no objective world other than the Mind.

XVIII) For Yogachara :

• Waking state similar to Dream.

• No pot outside.

• Vrutti Jnanam alone is there, no object outside.

XIX) We have :

WakingDream

Both mental projection

Vrutti Jnanam Svarupa Jnanam

Anityam Nityam

XX) Kshanika Vigyana Vadi has only Jnanam.

• No Jneyam other than Jnanam.

• When Jneyam ends, it is end of Jnanam.

XXI) Jneya Abava becomes the clue to arrive at conclusion of Jnana Abava.

• Sushupti Jneya Abavat, Jnanasyapi Abavat.

• Argument of Veinashika – Madhyastha quotes.
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XXII) In the absence of Jneyam, through Artha patti Pramanam, he will conclude there is no 
Jnanam.

• Through presumption, he will conclude Jneya Abavat, Jnana Abavat.

• How to prove continuity of Jnanam in Sushupti?

Shankaras Reply : Fine argument

XXIII) You are concluding Jnana Abava, based on a clue.

XXIV) Clue :

• Jneya Abava

XXV) Is the clue known by you or not , based on which you make a conclusion.

XXVI)
Clue

Smoke

-   Not known
  -   Can’t conclude there is fire
  -   Smoke alone not enough to make conclusion
  -   Smoke must be known smoke
  -   Jnanata Dhuma = Karanam for knowing Agni
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XXVII) As long as knowledge of clue is there, you can’t talk of Jnana Abhavam because you 
have Jnanam.

• How will you arrive at Jnana Abavam without Jneya Abava Jnanam.

XXVIII) To do Kalpana of one Jnana Abavam, you will require another Jnananam.

• To talk of other Jnanam, you will require another Jnanam.

• You will always require Jnanam to establish the Abava of Consciousness.

XXIX) All this is Scholarship.

• Satyam Jnanam Anantham Brahma.

• Jnanam is eternal, Sruti Pramanat.

• Supporting logic by Tarqa.

• Not proving logic.

• Not Svatantra Pramanam.

• Sruti Sammata Pramanam.

XXX) If Jneya Abavam and Jnana Abavam are 2 different things, then I have to take Jneya 
Abavam as a clue to arrive at Jnana Abavam.
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XXXI) In waking also only bunch of thoughts is there.

• No objects.

• Jnanam Vyatirikta Jneyam Nasti.

• Jnanam + Jneyam are one and the same.

• Jnana Abava

• Jneya Abava

• Jneya Abavam = Jnana Abava

XXXII)

Are one and the same

Difference 

We have Vrutti + Svarupa JnanamYogachara

He has only one Jnanam

XXXIII) What is the relationship

Brahma ChaitanyamPrapancha

Adhyasa Adhishtanam

• This is revealed in Upanishad.
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XXXIV)

Brahman appears to be

-   Sa Avayavam
  -   Sakalam 

-   Karanam

XXXV)
Brahman = Adhishtanam of Adhyasa 

Prapancha

NishkalamAkaranam

XXXVI) Akarana, Niravayava, Advitiya, Adhishtanam Brahma is you, yourself.

XXXVII) I am the Nishkalam, Akaranam Brahma.

• This is the terse message.

XXXVIII) 
One Chaitanyam – Jnanam has 2 versions

Nir – Upadhika  ChaitanyamSo – Upadhika Chaitanya

-   Called Vrutti Jnanam
  -   Chaitanyam reflected (Abhasa) or 
      enclosed (Avacheda) in Vrutti

-   Called Svarupa Jnanam
  -   Vrutti Adhishtanam Jnanam
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XXXIX) Diagonally opposite in their appearance.

• Vruttis are many, dependent

• Panchabuta, Maya, Paratantram.

• Vrutti Jnanams are many.

• Located in the Mind, body.

XXXX) Svarupa Jnanam = Ekam

• Locationless, independent.

• Svatantram.

• NAS Chaitanyam.

• Nityam, Advitiyam, Svatantram.

• Eternal, nondual, independent Chaitanyam

XXXXI) What is Svarupa Jnanam?

• What is nature of Purusha?

Vrutti Jnanam Svarupa Jnanam

Anityam Nityam

XXXXII) Primary Pramanam for Svarupa Jnanam, independent, eternal consciousness is 
Shastram.



238

XXXXIII) Taittriya Upanishad : Chapter 2 – 1 – 1 

• Satyam, Jnanam, Anantham

 ↓    ↓

  Independent      Eternal

Om, the knower of Brahman attains the Supreme. With reference to that, is the following 
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the 
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient 
Brahman.  [2 - 1 - 1]
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XXXXIV) 

Jneyam Jnanam

a) Variable
- Subject to change, appearance,   
disappearance

b) Change in Body : Childhood, 
youth, middle age, old age.
- Body appears during birth, 
disappears during death

c) Vyabichara Svarupam
d) Agama – Pahino = Anitya

a) Avyabichara Svarupam
b) Behind every Jneyam, Jnanam is 

there.
c) Invariable
d) Being invariable, It is eternal

- Anagama – Pahino = Nitya
e) Invariable is Crucial to arrive at 

eternity of consciousness.

XXXXV) Which Jnanam is Avyabicharam?

• Svarupa Jnanam.

Vrutti Jnanam Svarupa Jnanam

-   Changing 
  -   Displacable
  -   Sakshi Pratyaksha Siddham

-   Changeless
  -   Adhishtana Rupa Jnanam

• Ghata Jnanam is displaced.

• Ghata Smruti can be there.
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Svarupa Jnanam

Gets reflected to get newer, newer Vrutti 
Jnanam

• Arrival of Vrutti Jnanam is because of non variable Svarupa Jnanam.

XXXXVII) 

XXXXVI)

Jneyam Jnanam

Variable Non variable 

Non Variable 

Svarupa JnanamVrutti Jnanam

Variable Non – variable 
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XXXXVIII) Purva Pakshi Argument :

• Jneya Abavat, Jnana Abavat.

• Conclude absence of Svarupa Jnanam because of absence of Jneyam.

• Absence of known proves absence of knowledge.

Jneya Abavam

Clue to arrive at

Conclusion of Jnana Abava
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XXXXIX) Shankara refutes:

a) Question :

• Is this Jneya Abavam known or unknown?

b) 
Absence of known, is it

UnknownKnown

Jnataha Ajnataha

c) Either way, you have a problem

Jneya Abava is unknown

Can’t conclude Jnana Abava

Based on clue alone you are making the 
conclusion
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d) Suppose you say :

• Jneya Abava is known.

• Means you have Jneya Abava Jnanam.

e) Example : 

• Absence of Pot is known.

• You have knowledge of the absence of Pot.

f) With that presence of Jnanam, you can’t prove absence of Jnanam.

g)

Presence of Jnanam

Obstacle to conclude 
Absence of Jnanam

358) I) In Dream – No objective world other than our mental experience.

• Extends to waking also.

• Jnana Vyatiriktam Jneyam Nasti.

II) Jneyam + Jnanam variable in his philosophy.

• Jneyam is not clue from Jnanam.

• Jneyam is Jnanam.

• Jneya Abave = Jnasya Abava.
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III) Previously Purva Pakshi said :

• Jneya Abava proves Jnana Abava.

• This is his 2nd Argument.

IV) Sarvam Shanikam except one thing.

One thing

For VainashikaFor us

-   NAS Chaitanyam
  -   Nithya Advitiya Svatantra 
      Chaitanyam

-   Abhava = Akashanikam = Nityam
  -   Non-existence
  -   Absence

V) 
Employing your theory, from Jneya 

Abhava conclusion

But Jnana NityatvamShould not be Jnana Abhava
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VI) Shankara :

From Jneya Abhava

Never conclude Jnana Abhava

Should conclude Jnana Nityatvam

According to Purva Pakshi’s theory

VII) 

What is Nitya Chaitanyam definition?

Prapancha Upashanam

• Mandukya Karika.

• Nitya Chaitanyam is that in which Jnanams are absent not only in Sushupti but all the 
time.
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VIII) Nacha Mastani Butani :

Gita :

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]

• All the time in Brahman, world is absent.

IX) Never conclude Jnana Abava (Nothingness) 

• Conclusion must be Jnana Nityatvam only.

X) 2nd Argument – Negated 

1st Argument 2nd Argument 

Jneya Abhava is 
proof of Jnana Abhava

Jneya Abava is 
Jnana Abava

XI) What is relationship between Consciousness and material Universe?
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XII) 
Universe Purusha

-   Born out of Purusha, Brahma 
      Chaitanyam
  -   Karyam
  -   Super imposition
  -   Adhyasa
  -   Anityam, temporary

-   Karanam
  -   Cause
  -   Adhara
  -   Adhishtanam
  -   Vivarta Upadana Karanam
  -   Nityam
  -   Revealed by Sruti
  -   Satyam, Jnanam, Anantham, Brahma
  -   Consciousness is permanent 

XIII) Shankara wants to prove here logically also that Consciousness is eternal.

• Chaitanya Nityatvam, Yukti Pramanena Api, Siddhyati.

XIV) Eternity of Consciousness can be shown by logic also.

XV) Jnanam

SvarupaVrutti

-   Cognition, knowledge of any 
      object, Pot, Man, knowledge
  -   Specific knowledge
  -   Thought

-   Consciousness
  -   Here it is this meaning
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XVI)

XVII) Consciousness does not depend on the Universe.

• Universe depends on Consciousness.

• It is independent Consciousness.

XVIII) Purva Pakshi :

• According to Veinashika there is no Jneyam other than Jnanam.

• Objects – Seeming to exist, no external world, only our perception, experience.

• Other than the Jnanam, consciousness, there is no Jneyam.

• Jnanam = Jneyam – Identical.

• Jneyam Abave, Jnana Abhavaha.

NAS – Chaitanyam 

AN S

-   Advitiyam 
  -   Non dual

-   Nityam
  -   Eternal

-   Svatantram
  -   Independent of the 
      Universe
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XIX) Shankara gave ingineous, technical answer.

a) Sushuptou Jneya Abava

• There are no object of knowledge.

b) According to you Jneya Abava is known

• You say there are no objects, Jneyam.

• Jneya Abava is a type of Jneyam only.

• There are many Jneyam, one of them is Jneyam Abhava.

c) According to you Abhava is Nityam, permanent.

d) Our opposite conclution :

• Jneya Abavatu, not Jnanasya Abava Parantu Jnanasya Nityatvam.

• Both Jnanam and Jneyam are equal, came from same situation.

• Sushuptou, Jnanasya Nityatvam.

e) Example :

• Non VIP’s enter alongwith VIP

• Volunteers interrogate

Purva Pakshi Shankara

Jnanasya Abava Jnanasya Nityatva Bhavaha
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Madhyastha :

XX) Reversing his previous statement.

XXI)
Previous Now

-   Jneyam = Jnanam
  -   Identical
  -   Nityatvam of Abava is 
transferred

-   Eventhough in deep sleep state
  -   Jneya Abavaha is Jneyaha
  -   Absence of Objects is known
  -   That particular Jneyam is Jnana 
      Vyatiriktaha, different from 
      Jnanam.

XXII) Abhavasya Nityatvam can’t be taken as Jnanasya Nityatvam

• They are not identical.

• If you understand Purva Pakshi and don’t understand Shankara, you end up as a 
Buddhist.
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XXIII) Purva Pakshi :

Jneyam

Abavam

Is different from Jnanam

Its Nityatvam can’t transfer to Jnanam

Jneya Abhava Rupa Jneyam = Nityam is 
different from Jnanam

XXIV)

Abhava is Nityam

Jnanam is Anityam

• Therefore Jnanam and Jneyam are different.

XXV) In Sushupti :

Jneya Abava Jnana Abava

Is there Is not there
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Madyastha – new argument :

XXVI) In sleep – I experience absence of all objects.

• Jneya Abhava is experienced by all of us.

You say :

• Svarupa Jnanam is Nityam, continues to exist.

• NAS Chaitanyam is there.

XXVII) Jneya Abhavam

• I can accept, I experience it.

XXVIII) To prove continuity of consciousness, I don’t have experience.

• I can prove absence and presence of Jneyam by experiencing it.

I can experientially prove

Absence of JneyamPresence of Jneyam

• I am not able to prove experientially prove presence of Jnanam.

• I don’t experience a Jnanam in Sushupti.

• Sushuptousya Jnanasya Adarshanat, not perceived, not cognised, not experienced.

• Therefore there is no Jnanam.
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XXIX) Jneya Abava Adarshanat :

• During absence of Jneyam, presence of Jnanam is not perceived, cognised, 
experienced by us.

• Therefore, Abhavaha Jnanasya.

XXX) There is no NAS Chaitanyam, Svarupa Jnanam in Sushupti.

• We don’t experience Vrutti also in Sushupti.

• We talk about possibility of Vrutti after waking up.

• During Sushupti don’t experience Vrutti also.

XXXI) Mandukya Upanishad :

• In Sushupti don’t experience objects also, don’t experience subject also.

• I am nice experiencing = Subject.

• Don’t say that.

• Jnanasya Abavat Iti Chet.

Prajna does not know anything of the Truth or the untruth, nor does Prajna know anything of 
the self or of the non-self: Prajna knows nothing. But Turiya is ever, and it is always the All-
knowing, the All-seeing. [1 - K - 12]
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XXXII) You have forgotten that Vainashika buddhist also accept presence of Jnanam in 
Sushupti.

XXXIII) Elaborated in Brahma Sutra :

2 types of Vainashika Jnanam

Alaya VigyanamPravrutti Vijnanam / Jnanam

-   Objective knowledge during 
      Vyavahara 
  -   Gnat, Pata Jnanam
  -   During Jagrat, Svapna, objective 
      knowledge exist
  -   Idam Jnanam absent

-   Pravrutti Jnanam, objective 
      knowledge resolve in Sushupti 
  -   Alaya Vigyanam aham Jnanam, 
      subjective knowledge continues
  -   Aham Jnanam exists.
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XXXIV)
Alaya

Aham Vigyanam is that which is 
permanently there

From which Pravrutti Vijnanams arise

During waking + dream

Pravrutti Vijnana dissolve – A-layaha

XXXV) Asamantat Leeyate Pravrutti Vijnani Asmin :

• In the Aham, Self awareness is permanent.

• Alaya Vigyanam is there in Sushupti also.

XXXVI) Is Alaya vigyanam, self awareness

-   Impermanent
  -   Purva Pakshi – Kshanikam
  -   Self awareness is also momentary

-   Permanent
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XXXVII) 
Self awareness

Replaced every moment

Continuously flowing perennial Ganga 
river

• Water is flowing, Pravavaha.

Individual Vigyanam Flow of Vigyanam

Kshanikam Nityam

XXXVIII) Alaya Vigyanam has Pravaha Nityatvam.

• Aham is continuously there.

XXXIX) 

Advaitin Kshanikam

-   One and same Vigyanam, self 
      awareness permanently 
      continues

-   Not same Vigyanam
  -   But continuously replaced by 
      flow
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XXXX) 2 Examples :

• River, Flame

Flame :

• You are not looking at same flame.

• 1st moment of flame is caused by 1st drop of oil.

• When oil is depleted flame is gone.

• Flame is continuously being replaced, Anityam.

Proof :

• If its same flame, it will be Nityam, you don’t have to pour oil at all.

• Flame has Pravaha Nityatvam not Mukhya Nityatvam.

XXXXI) Shankara :

• Whether Alaya Vigyanam or Nitya Vigyanam, Alayam is there in Sushupti, according to 
Vainashika.

• Don’t say – Jnana Abhava.

XXXXII) In sleep, Vigyanam is accepted by the Kshanika Buddhist.

4 Buddhist

VaibashikaSautrantika Yogachara Madhyamika

• Here Yogachara Vainashika.

• Accept presence of Jnanam, Nyaptihi.
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359) I) Shodashakala Purusha

-   Universe
  -   Born out of Purusha, Brahma Chaitanyam
  -   Adhyaya
  -   Adhyasa
  -   Karya
  -   Anityam

-   Chaitanya Rupam Brahma
  -   Adhara
  -   Adhishtana
  -   Karana Rupa
  -   Nityam

II) Reinforces with logical support 

• Starts enquiry.

Jnanam Jneyam

-   Nityam
  -   Avyabichara Svarupam

-   Vyabichara Svarupam
  -   Object of experience 
      continuously changing

SvarupaVrutti

-   Thought + Reflected 
      Consciousness
  -   Will come + go alongwith Jneyam
  -   Kshanikam

-   NAS Chaitanyam
  -   Adhishtanam of Vrutti Jnanam
  -   Enclosed, within Vrutti Jnanam
  -   Avyabichara Svarupam
  -   Nityam
  -   Changeless
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III) Kshanika Vadi :

• In sleep, Jnanam is not there.

• Svarupa Chaitanyam is not there.

• Jnanam not Avyabichara Svarupam.

• Jnanam goes away in sleep.

IV) Shankara :

• Jneya Abava can’t be clue to establish Jnana Abava.

V)
In Sleep – Anubhava Siddham

-   Don’t experience Jnanam
  -   Don’t experience any knowledge

-   Don’t experience Jneyam

VI)
Sleep

-   Na Kinchit Avedisham
  -   I don’t know anything

-   Sukham Aham Asvapsam

VII)
Sleep

Don’t experience subjectDon’t experience object
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VIII) Mandukya Upanishad :

Prajna does not know anything of the Truth or the untruth, nor does Prajna know anything of 
the self or of the non-self: Prajna knows nothing. But Turiya is ever, and it is always the All-
knowing, the All-seeing. [1 - K - 12]

IX) In Sleep

ShankaraPurva Pakshi

Kshanika Pravaha Asti Nitya Vigyanam Asti

• Shankara does not want this direction here.

X) Question : Vigyana Pravaha?

Who knows that?

Something else knowsKshanika Vigyanam knows

• 1st Kshanika Vigyanam can’t talk of Pravaha because it is momentary.

• 2nd Kshanika Vijnanam doesn’t know 1st one or 3rd one.

• How can Kshanika Vigyanam know itself the Pravaha?
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XI) To talk about a Pravaha you require a Sakshi.

• Sakshi of Pravaha is different from Pravaha and should be there continuously = 
Turiyam.

XII) Your Kshanika Vigyana Pravaha = Vrutti Vigyana Pravahaha

• Vrutti is Kshanikam also sometimes.

• Other than Vrutti Pravaha, there is a Sakshi which talks about Vrutti Pravaha, that 
Sakshi is Nitya Vigyanam.

• This is reply in Brihadaranyaka Upanishad – 4th Chapter – 3rd Section – Svayam Jyoti 
Prakaranam.

• Shankara takes all Darshanams and gives this answer.

XIII) Here Shankara says :

• Sushuptou Jnanam Asti.

• Therefore Jnanam Sushuptou Asti.

• Jneya Abhave Adarshanat Sushuptou, Jnanasya Api Adarshanat, Abavaha Jnanasya.

• Jnanam is not there, if a question if raised.

XIV) Rule :

• You can talk about existence of something only if you know.

• Can’t talk of existence of unknown thing.

• Vandhya Putra, sky flowers.
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XV) Minimum you should know that it is existent.

• May not know details.

• Knowness is a condition required for existence of anything in the creation.

XVI) Astitvam pre-supposes Jneyatvam

• Only when a thing is known to be existent, it will become part of human Vyavahara 
transaction.

XVII) Even verbal transaction about a star called cyrius.

• To talk about it, I should minimum know that it is existent.

Vyavahara

-   Physical
  -   Kahikam

-   Verbal
  -   Vak

Vyavahara

KarmaJnana
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XVIII)

Any Vyavahara requires

Astitvam – requires 

Jneyatvam

XIX) What about Jnanam?

Jnanam

Vyavahara Yogyam

Only when Jneyatvam is there

XX)

Is Consciousness

UnknownKnown

Does Jnanam have status of Jneyam
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XXI) Does Consciousness has knowness or not?

• Abhipraya Bheda.

XXII) What is opinion of (Regarding 
Jneyatvam of Jnanam)

AdvaitinVainashika

-   If Consciousness is known, it 
      will be known by whom?
  -   Jnanam is known by whom?

-   Since Jnanam also is 
      Vyavahara Vishayam
  -   Taittriya Upanishad :
      Chapter 2 – 1 – 1 
  -   Jnanam is topic of Vyavahara
  -   It should have Jneyatvam also
  -   Consciousness is known, 
      knowable also
  -   It has Jnanam and Jneyam 
      status
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XXIII)
Jnanam is known by

Another JnanamJneyam Itself

-   Jnana Antaram-   Vyavahara Yogyatvat -   Sva Jneyam Jnanam
  -   Vaibashikas option
  -   Svenaiva Jneyam

XXIV) Advaitin :

• Refutes the Basis itself that Jnanam is Jneyam.

• Jnanam does not come under Jneyam category at all.

• Jnanam can never have Jneyam status.

• Jnanam is always Jnanam, never Jneyam.

• Jneyam is always Jneyam, never Jnanam.

XXV) Extended question of Anandagiri :

• If Jnanam does not become Jneyam, how does it become Vyavahara Yogyam?

• If Jnanam is unknown, how can you talk about it?

• Everything we are talking about because they are known.

• Knowness being condition for Astitvam, for Vyavahara, if Jnanam does not have 
knowness, how can it become Vyavahara Yogya?
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XXVI) Anatma :

• Requires Jneyatvam as a condition for Astitvam and Vyavahara.

• Because Anatma = Jadam, Achetanam.

• Yatra Yatra Achenatvam, in all such conditions, Jneyatvam is required for Vyavahara.

XXVII) In the case of Atma, Jnanam is Svarupam.

• It does not require Jneyatvam.

• Does not require knowing process.

• Even before Pramana Vyapara, Jnanam exists, it is self existent, self evident.

• Does not require a process of knowing for proving its existence.

XXVIII) Keno Upanishad :

Indeed, he attains immortality, who intuits It in and through every modification of the mind. 
Through the Atman he obtains real strength, and through Knowledge, immortality. [II – 4]

XXIX) Conclusion :

• Jnanam does not have Jneyatvam.

• Don’t try to know Sakshi, claim I am self evident, self existent Sakshi of the Universe.
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XXX) 

In Jagrat also

Jnanam is also JneyamWorld is Jneyam

In Sushupti

Jnanam also is JneyamWorld Abhava is Jneyam

XXXI) We say :

• Consciousness is not known at all.

• We negate the word knowness.

• We replace it by the word Svata Siddha, Svayam Prakasha, self evident
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360) I) 

II) Vainashika can’t say :

• Jnanam is Jneyam.

• 2 distinct entities.

• How to prove that.

• Shankara gives ingeneous argument and corners him to agree, very brilliant.

III) Abhava is known, hence Jnanam must be there.

Irrefutable difference

Jneyam can never be JnanamJnanam can never be Jneyam

Abhava Abava Jnanam

-   Jneyam
  -   Absence

-   Jnanam
  -   Knowledge of absence

IV)

Jneyam known Knowledge

Absence Jnanam is different from Jneyam

• Knowledge of absence is differnt from the known absence.
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V) Why?

Known Knowledge

Abhava Rupam Bava Rupam

• They are different

• Therefore knowledge and known are different.

VI) Subject and object can never be identical can never be identical.

• This particular difference between Jnanam (Subject) and Jneyam (Object) is very 
evident, well proven by your own conclusion.

VII) Assumed Jnanam has to be Jneyam – why?

• Because, for Vyavahara Yogasya Siddhayaet, everything should have Jneyatvam.

VIII) Jnanam has to be Jneyam, otherwise you can’t talk about it.

• That is his assumption because Svaprakashatvam, he doesn’t know.

IX) Assumes Jneyatvam is required – 1st wrong assumption.

X) 2nd wrong assumption :

• He tells Advaitin – If you don’t accept (3rd option) Jnanam is known by itself, you will 
have to say :

o Jnanam is known by another Jnanam – 2nd option.
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Shankaras Answer :

XI) If you say, Jnanam is known by another Jnanam then :

• 1st Jnanam – will become Jneyam.

• 1st Jnanam – becomes Chetana Jneyam.

XII) Jnanam never becomes Jneyam.

Jneyam

InsentientSentient 

• Jnanam can never become Jneyam for another Jnanam.

• Condition of Jnanam No. 1, known by Jnanam No. 2 is not acceptable to us.

Can’t do this

Knower
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XIII) Even in sleep, self awareness is there in Avyakta, unmanifest form.

Self awareness

AvyaktaVyakta 

SleepWaking, Dream

• Therefore I say, I slept well.

XIV)
Self Awareness

Svayam Prakasha

Svata Siddha

Extremely loaded words for Advaitin
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XV) Using this – Brihadaranyaka Upanishad :

Then Uṣasta, the son of Cakra, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman 
that is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ 
‘Which is within all, Yājñavalkya?’ ‘That which breathes through the Prāṇa is your self that is 
within all. That which moves downwards through the Apāna is your, self that is within all. That 
which pervades through the Vyāna is your self that is within all. That which goes out through 
the Udāna is your self that is within all. This is your self that is within all.’ [3 - 4 - 1]
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XVI) What is nature of Chaitanyam

• Avyabichara Svarupam – Nityam

• Not undergoing any change, uniformly same always.

XVII) Question : Madhyastha 

• Whether Chaitanyam is there in Sushupti?

XVIII) Have to accept Chaitanyam in Sushupti.

• Kshanika Vadi also accepts Nitya Pravaha of Chaitanyam.

• Which means Chaitanyam is in Sushupti.

• He says Kshanikam, we say Svarupa Chaitanyam.

• In Sushupti Chaitanyam is there both agree.

• Therefore Chaitanyam is Nityam is established.

We don’t experience

SubjectObject



-   Abava – nonexistence is Jneyam
  -   Why? Physically don’t handle 
      nonexistence.
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XIX) 2nd Aspect of Chaitanayam

a) Is Chaitanyam

NavaJneyam

UnknownKnown

b) Is there known-ness for Consciousness?

AdvaitinVainashika Buddhist

-   There cannot be knowneness 
      for consciousness 
  -   Jneyatvam Jnasti

-   Yes, there is knownness for 
      Consciousness 
  -   Jneyatvam Asti
  -   What is basis?
  -   Everything in creation that we talk 
      about or handled is Jneyam
  -   Minimum : Jneyam exists 
  -   Yad yad Vyavahara Yogyam Tadu 
      Tadu Jneyam
  -   Whatever is available for 
      transaction is Jneyam.
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361) I) Kshanika Vigyani :

• Chaitanyam takes different forms of objects,  no world outside.

II) Foundation of Vedanta :

Is

In Mind as ChitAll pervading as Sat

Shodashakala Purusha

III) Without objects consciousness can be there – Vyabichara Svarupam.

IV) Without Consciousness, objects can never be there (Avyabichara Svarupam).

V)
Sleep

Not Absence of consciousness There is absence of Objects
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VI) What is relationship?

BrahmanPrapancha

VII)

ChaitanyamShodasha Kala

Adhyasa – Adhishtanam 

I am Akaranam, Nishkala, Brahma 
Chaitanyam with 2 Versions

Nirupadhika Sophadika

-   Very important
  -   Experienced in sleep

VIII)
One Chaitanyam called

Nitya JneyamNitya Jnanam Nitya Jneya Abava
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IX)
Jnanam is Svayam

PrakashaSiddaha

X) Brihadaranyaka Upanishad :

Then Uṣasta, the son of Cakra, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman 
that is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ 
‘Which is within all, Yājñavalkya?’ ‘That which breathes through the Prāṇa is your self that is 
within all. That which moves downwards through the Apāna is your, self that is within all. That 
which pervades through the Vyāna is your self that is within all. That which goes out through 
the Udāna is your self that is within all. This is your self that is within all.’ [3 - 4 - 1]

• Whatever is self aware = Brahman
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362) I) Then he comes to consciousness also.

Consciousness is Jneyam

Vyavahara Yogyatvat

Ghatavatu

II) What is Vyavahara Yogyatvam of Consciousness?

• Verbally we handle consciousness not physically.

• Say – bring some water and sprinkle on his face.

Vyavahara

ShabdaKarma Jnana
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III)
If Consciousness is known, it 

is known by what?

By Another ConsciousnessBy Itself By Another Jada Vastu

-   Anavastha Dosha comesPurva Pakshi :
  -   Concludes Consciousness 
      is known by itself.
  -   Sva Lakshanya Niyama
  -   Vainashika Theory
  -   Svam Eva Lakshanam 
      Pramanam

-   Jadam can’t know

IV) Shankara :

a) It can’t be known, knower and known can never be one and the same.

b) Example :

• Abhava – non existence of things is known by Consciousness.

c) Consciousness is existent, different from non existence.

d) Knower – Existent Consciousness is different from known non-existent things, beings.
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e) Fundamental theory of Advaitam :

• Subject and object can never be identical.

• Knower can never be known.

• Knower – known Vibhaga, Division, we have to accept.

f) Conclusion :

• Consciousness can’t be known by itself.

V) What is Shankaras reply

• I will have Anavastha problem if I admit that Consciousness is known by another 
Consciousness.

• If I accept 2nd Consciousness, then 3rd, 4th problem will come.

• I don’t accept 2nd Consciousness.

VI)
In Advaitam only 2 categories

JneyamJnanam
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VII)

3 Categories

Jnanam No. 1Jneyam Jnanam No. 2

2 status – Ubayatmakam :
  -   Jnanam
  -   Jneyam by Jnanam No. 2
  -   Jnana – Jneyatma 
      Vibhaga

-   Always Jneyam
  -   Jneyatma Vibhaga

-   Jnanatmakam only

VIII) In my Matam Jnanam is Sarvagyam.

• Jnanam knows everything else and itself also.

IX) In Advaitin Matam, Jnanam will know everything but doesnt know Jnanam itself.

• Jnanam not Omniscient.

• Omniscience of Brahman can’t be established.

• Brahman = Jnana Svarupam.

• Sarvajnya, Sarvavit = Brahman.
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X) Anandagiri :

a) 
Omniscience – Definition 

Knowing Everything knowable

Don’t ask :

• How to know the non-knowable.

b) Illogical

c)

d) Example :

• Does Jnanam knows Rabbits horn?

Answer :

• It does not know Rabbits horn, it is not there.

• You can’t argue :

 It is not Sarvajnyaha because it does not know Rabbits horn.

Jnanam

Doesn’t come under Jneyam category itself

Hence Jnanam need not know the Jnanam 
itself to have the Omniscience status 
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Rabbits horn

It is non-existentNot knowable category

• Absence of Rabbits horn it can be known.

• Rabbits horn, it can’t know.

e) Jnanam is Consciousness, awareness, Sarvagyam only.

f) Katho Upanishad :

The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and 
much less this fire. When He shines, everything shines after him ; by His light, all these shine. 
[II – II – 15]

• Sarvam Jneyam, Sarvam Idam, Vibhati.

g) Anandagiri :

• If Jnanam is not Jneyam categorty, then how does it become Vyavahara Gochara?

• If Consciousness is not known how can you talk about consciousness itself.

h) Consciousness need not be objectified by anything.

• It is Svata Siddha, Svayam Prakasha.
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i) Example :

• One lamp need not light up / illumine another lamp.

• Lamp is self revealing, not by doing job of illumination, not doing action of 
illumination.

• It need not illumine itself.

• Lamp can’t be illumined by itself or another lamp.

j) Consciousness is without requiring a process of knowing.

• It is self evident as Aham, Aham, Rupena.

k)
Jnanam

Vyavahara GocharaNot Jneyam Svaprakashatvat

• Tameva Bantam Anubhati Sarvam.

XI) All these problems because Buddhist have made a basic wrong principle :

• Consciousness has to be known, idea is wrong.
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XII)
Consciousness

Always self evident as I am

Can’t know, experience consciousness as an 
object

It is the subject in all transactions

XIII) Our problem :

• We have misconception about self evident Atma.

XIV)
We are not trying to

Experience AtmaKnow Atma

• We are asserting the fact that I am not the superimposed statuses (Jiva status).

• Very significant part.

XV) Buddhist Blunder – have made

• Consciousness as an object of knowledge, object of experience.
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XVI) Vainashika has Jnanam, Jneyam problem.

2 problems 

-   Anavastha Dosha
  -   Infinite regress problem.

-   Sarvagyatva Hanihi

XVII) Shankara :

• I don’t need 2nd Jnanam to know 1st Jnanam.

• In our Matam, we don’t accept necessity of knowing the 1st Jnanam itself.

XVIII) Shankara :

• In our Matam, there is no Jnanatva status.

• Svayam Prakasha, don’t accept 2nd Jnanam at all.

• No infinite Regress of 3rd, 4th .

XIX) Shankara :

• Jnanam = Nondual in Advaitam.

XX) Purva Pakshi :

• That is contradictory to our experience.

• We see Jnanam not only in one body but see in so many bodies.
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XXI)

• So many Consciousness, sentient beings.

• Each being is conscious.

• Consciousness must be many.

XXII) Visishyta Advaitam :

• Talks about plurality.

• Jivatma Bahutvam.

• Paramartha Binnatvam.

XXIII) Experientially, there seems to be plurality of Consciousness.

• I accept the appearance of plurality.

• I don’t accept the plurality of Consciousness.

Anubhava Virodha

Jnana Ekatvam

We are experiencing Jnana Bahutvam
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XXIV) How plurality appears?

Explained in 2 ways

Pratibimba / Abhasa VadaAvacheda Vada

Plurality

-   Easier
  -   Surya Ekaha
  -   Many reflecting mirrors, 
      medium
  -   Original one
  -   Reflections many

-   One space appears to be 
      many in different containers
  -   Pot space (Big), Room space 
      (Bigger) Hall space (Biggest – 
      Adjective)
  -   Appearances are there
  -   Plurality is there seemingly
  -   Only one space exists.
  -   Seeming plurality

XXV)
Here in this body, not to accept

Limitation of ConsciousnessPlurality of Consciousness
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• Not intended

• Consciousness is everywhere, based on the appearance, Upanishad is saying Ihaiva 
Asmin Sharire Iti, idam Uchyate.

• Next wave of discussion, now.

XXVI) Where is Shodasha Kala Purusha?

XXVII) 

Shodasha Kala Purusha

Universe Brahman

Elaborate Enquiry

Svarupa JnamamChaitanyam

Purusha

NAS Chaitanyam

• Nitya Advitiya Svatantra Chaitanyam

Consciousness 

Nondual Eternal Independently existent
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XXVIII) We are not talking about Consciousness dependent on Body or Brain.

XXIX) Consciousness which can exist before the origination of Body – Brain – Sense Organs.

XXX) How is Chaitanyam revealed?

• Svayam Prakasha Chaitanyam Svatah Siddah Chaitanyam.

XXXI) Self revealed, ever revealed without requiring a process of Revelation.

• Process = Thought modification revelation.

XXXII)
We

-   Don’t require thought to 
      reveal Consciousness

-   Require thought to reveal 
      matter
  -   Thought itself is revealed by 
      the Consciousness

XXXIII)
Chaitanyam

Nitya ChaitanyamSvayam Prakasha

• By this establishment, Shankara refutes 2 Buddhistic theories.
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XXXIV) 
2 theories of Buddhism (Vainashika)

-   Consciousness reveals itself 
      through a process
  -   Svata Siddham
  -   Self revealed
  -   This idea refuted

-   Kshanikatvam
  -   Consciousness is momentary
  -   Refuted by establishing 
      Nityatvam of Chaitanyam
  -   Chaitanyam = Permanent not 
      momentary

XXXV) Shankara :

• We do experience plurality of Consciousness.

• Experience = Seeming plurality

• Not factual plurality.

XXXVI) Example :

Akasha Prakasha

-   One space appears as Many big, small space
  -   Not actual plurality but seeming 
      plurality caused by containers called Upadhi
  -   Technical Shastric word = Aupadhika 
      Bahutvam
  -   Vedantic expression
  -   Seeming plurality caused by containers 
      called Upadhi

-   On Surya, Chandra in different 
      reflecting mediums appear as many
  -   Plurality = Aupadhika Bahutvam
  -   Every reflecting medium = Upadhi
  -   Every gross body, subtle body = 
      Upadhi
  -   Aupadhika Bahutvam Vartate, 
      Chaitanyam Eka Eva.
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XXXVII) 

Confined Purusha not

AdvitiyaNitya Svatantra

• Once you confine consciousness to the body.

• What are the corollaries?

XXXVIII) 
Confinement conveys 

-   Limitation-   Plurality -   Impermanence
  -   Perishable 

• Whatever is limited will be perishable.

• Yatra Parichinnam, Tatu Anityam, Ghata Vatu.

XXXIX) Because of expression – here in this body.

• Purusha the Consciousness is Parichinnaha, Confined, limited.
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XXXX) Example :

• Kunda = Wide mouthed vessel.

• Keep a fruit inside = Badar

Fruit is

Limited ParichinnahaAlpa Vyapi Perishable Anitya

Confined

363) I) Chapter 6 – Verse 2 :

He replied, “O Gentle Youth, That Purusa in whom these sixteen kalas are born is right here 
within the body.” [VI – 2]

II) Consciousness is inside the Body.

• In which consciousness 16 Kalas originate, arise
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III) What are the 16 Kalas?

Prashno Upanishad : Chapter 6 – Verse 4

He created the Prana. And from the Prana Faith, akasa, Air, Fire, Water, Earth, the Senses, 
Mind, Food, Strength, Thought, Mantra, Karama, the World, and in the world the different 
names also. [VI – 4]

• Includes Pancha Butas also.

• Panchabutas also arise in Consciousness.

IV) Akasha arise in Consciousness, from Consciousness, what should be size of Consciousness?

• It can’t be confined to physical body.

• Can’t say space rises from small Atma.

• Not logically conclude that entire Universe is going to rise in finite Atma.

V) Ihaiva Antas Sharire must be understood differently without violating logical inconsistency.

VI) Space availability is indicated not confinement, limitation.
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VII)
In – can convey

-   There is space in the hall
  -   Does not convey confinement, 
      limitation
  -   Conveys availability 

Location + Confinement

Kunde - Vadaram

VIII) Purusha is everywhere

• But to recognise the Purusha as the Sakshi Chaitanyam, you have to come to self 
awareness.

• Self awareness is available only in the body.

• Awareness is everywhere.

IX) Ranadhi Kala Karanatvat :

• Consciousness is cause of entire Universe beginning with Prana.

• Kala – 16 factors beginning from Prana – 4th verse.

• 1st factor – not Akasha but Prana.

• Kala = Entire Universe.

X) Consciousness being the cause of entire Universe, it can’t be finite entity confined to a 
body = Sankshepa Uttaram.
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XI) Scientist :

• Consciousness is produced in the Body, sustained by the body, perishes when the 
body perishes.

• That consciousness can’t be cause of entire universe.

XII) 2nd Reason :

• Physical body which confines the consciousness is itself produced by the 
consciousness.

• Before production of the body, consciousness must have existed.

XIII) You can’t say it is confined in the body.

Body 

Product of Consciousness

XIV)
From Consciousness 

16 Kalas came

From Panchabuta Kala

Physical Body came
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XV) Body is born out of Kala, Kala is born of Consciousness.

• Body is ultimately born of Consciousness only.

Body Kala

Product of Kala Product of Purusha

• That body can’t confine within itself Consciousness, it is a grandchild.

• Karana Karanam = Grandfather.

XVI)

• Grand son fruit carries with him the seed.

• It is confining within itself the grandfather seed.

From Seed

Tree is born

From tree fruit is born

Grand father

Son – Father 

Grand Child
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XVII)

XVIII) 

Body

Karanam = Kala 

Kalas Karanam = Consciousness

Why can’t it confine?

This is Gist of Bashyam

Amra = Mango Seed

Produces Mango Tree

Mango – Comes with Seed (Confining)

XIX) But Upanishad doesn’t say :

• Shariram is carrying another Purusha.

• Same Purusha, Karana Karanam is there in the Body.

• That Purusha can’t be confined to the body.
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XX) 2 Reasons

SavayatvatAnyatvat

Fruit seed different from Causal seed

XXI) Jivatma = Confined seed is not different from Paramatma causal seed.

XXII) Causal Purusha can’t be confined to the body.

• Causal Purusha is obtaining, available in the body for recognising Aham Brahma 
Asmi.

• Ancient Purusha, changeless Purusha.

XXIII) Available as Sakshi Chaitanyam.

• It is not confined to the Body.

• Abyantari Kriyate Sruyate.

XXIV) Jnanam

V - JnanamS - Jnanam

-   Vrutti Jnanam
  -   Anityam

-   Nitya Svarupa Jnanam
  -   Purusha
  -   Brahman
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• Logical analysis over.

XXV) Now Mimamsa Analysis of Purusha Shabda Vichara.

• Purusha – logically means eternal consciousness.

XVI) Purva Pakshi – Raises Mimamsa issue – textual enquiry.

• Why textual enquiry required?

• Upanishad : Purusha is located in the Body.

• Ihaiva Asmin Sharire.

• Locative case – Saptami Vibhakti.

• Talks of location.

• Class is in (Locus) Singapore 

• Purusha / Consciousness is located in the body, Antam, inside

• Whatever is located = Finite = Anityam 

• Purusha must be Anityam, it can be Jnanam but not Nitya Jnanam.

XXVII) How can internally located Consciousness be eternal.

• Whatever is spatially limited is limited temporarily timewise also.

• Space goes with timewise limitation.
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XXVIII) Shankara :

a) Upanishad says Consciousness is located Antaha Sharire, inside the Body.

b) You still can’t take it as location.

c) It will contradict the later part of the Mantra.

d) Take word alongwith other words n the Mantra

• Study it later part of Mantra.

• Antaha – not location.

e) Akasha Adhara Buta Chaitanyam has to be limitless, timeless, locationless.

• You can’t meaning of location for Saptami Vibhakti.

f) 1st answer, logic

• Consciousness is limitless, Kala Karanatvat.

g) 2nd Answer, logic :

• Body happens to be Kala, Karyam.

h) 
Purusha 16 Kalas Universe

-   Kala Karanam -   Purusha Karyam
  -   Shariram = Kala Karyam
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i) Purusha = Karana Karanam

• Father of father = Grand cause

• Shariram = Karya Karyam

• Son of son = Grand effect.

• Purusha existed long before Shariram came to being..

• How can the later Shariram be the location of earlier Purusha.

• 2 generation distance is there.

j)
Purusha Shariram

-   Limitless
  -   Earlier

-   Can’t be location

• 2 reasons Purva Pakshi gave.

XXIX) Purva Pakshi :

• Purusha = Grand cause

• Shariram = Grand effect

• I can give you example where grand cause is located in the grand effect.
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XXX) Shankara :

a) 1st Answer :

• Original seed is not in the fruit.

• It is a different seed, new seed.

• Causal seed, located seed not the same.

b) Upanishad :

• Not talking of 2 separate Purushas, not 2 seeds.

• In the Mantra there is only one Purusha.

• In the wrong example, there are 2 different seeds.

• Anyatvat.

• Causal seed – located seed different.

c) Purusha in the Body is the same causal Purusha “Sa Eva Purusha”

• It is presented, as though located, Abhyantiri Krutaha, confined inside.

d) 2nd Answer :

• Savayatvat.
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XXXI) Gita :

I am the Kratu ; I am the sacrifice; I am the offering (food) to pitrs (ancestors); I am the 
medicinal herb, and all plants; I am the mantra; I am also the clarified butter; I am the fire; I 
am the oblation. [Chapter 9 – Verse 16]

• I am Upadana Karanam of the entire Universe at all times.

• I am in the form of Pancha Butas which is material cause at all time.

XXXII) Tree = Original seed 

• Fruit = Original Seed

• New born seed = Original Seed in the form of new seed also

• Grand effect = Grand cause 

• Grand cause is in the form of seed, tree, fruit, seed.

• Grand effect seed = Grand cause seed within the fruit.
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XXXIII) Purusha can be in the form of effect in all Sharirams

• All located Jivas in different bodies are the same one causal Purusha.

• Jivatma, Shariram also originated.

XXXIV) Shankara :

• That is not correct, Savayavat Cha.

In the Example :

• One original seed becomes Vruksha, Phalam, later Beejam.

• Evolution of one seed.

• Original seed has so many parts.

XXXV) 

One part of original seed

Becomes SeedBecomes Fruit Becomes Tree

One stem cell in biology 

Evolves into different parts of the body

Wonder of nature
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• Bagavans Vibhuti (Wonder)

• Softest tongue, hardest teeth evolved out of one stem cell.

• It had provision for different modifications, Savayavatvma.

• Epiterial, endodermous cells, tissues is all evolution.

XXXVI) Mango Seed = Savayavam, it can form fruit, seed.

• One part of Purusha can’t become Universe, another part Jivatma – can’t say.

• Why?

• Purusha, Consciousness does not have parts, components.

• It is Niravayavam, Nishkalam, Svagata Bheda Rahitam.

XXXVII) Seed – Fruit example does not work.

• Mango seed = Savayavam.

• Tree = Savayavam.

• Fruit = Savayavam one part of fruit is seed.

• Savayava Parampara.

XXXVIII) In Purusha no Savayava Parampara possible.
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XXXIX) Gita :

Know you, that matter (Prakirti) and spirit (Purusa) are both Beginningless; and know you also 
that all modifications and qualities are born of Prakirti. [Chapter 13 - Verse 20]

XXXX) Prakrti is Savayavam, everything that evolves is also Savayavam, with parts.

• Body, hand, thumb (Upper part – Lower part)… whole creation is Savayavam.

• Atom = Unsplittable was split.

• Savayava Parampara can come from Prakrti only.

• Purusha can’t have Savayavatvam.

XXXXI) Locator, located Adhara, Adheya relationship is possible between seed, tree, fruit but 
between Purusha and Shariram locater, located, locus relationship is not possible.

XXXXII) Purusha (NAS Chaitanyam) is Niravayavam (Partless).
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XXXXIII)

Akasha

NiravayavaSavayava

Without Parts?With Parts?

XXXXIV) 2 Answer

Tarqa ShastraSruti

-   Akasha is eternal, all 
      pervading
  -   Niravayavam
  -   Partless
  -   Nityaha, Sarvagataha
  -   In Tarqa Sangraha
  -   Savayava

-   Not scientific or logical
  -   What we give is Sruti based 
      logic
  -   Taittriya Upanishad : 
      Tasmat Va Etasmat…
  -   Space is born, Anityam.
  -   Niravayavaha
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From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

Taittriya Upanishad :

XXXXV) Akasha = Karyam, Anityam, Sarvayavam.

• Akasha bends…

• Never black hole, Akasha is bent.

• Sunlight is also bent, does not travel in straight line.

XXXXVI) Shankara :

Akasha is

-   Savayavam
  -   Vedanta context

-   Niravayavam
  -   Tarqa context
  -   Akasha example for Tarqa 
      Purva Pakshi

Will say both
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XXXXVII)
Space 

-   One total space
  -   Niravayava

-   Savayava inside hall big space
  -   Inside pot is small space
  -   As though space is located 
      inside the hall
  -   Adhara – Adheya Bhava

XXXXVIII) Space is located in the hall, inside hall = Space.

Hall Space

Locus Located

• We use expression – space inside hall.

• Everybody understands.

• Hall is located in the space.

• All galaxies are located in one all pervading unlocatable space.

• Reality and expressions are different.



311

XXXXIX) 

Expression / Language Understanding / Fact

Small space inside the room In space world exists

XXXXX)
Expression / Language Creation – Including Body

Purusha is in the Body Is Located in Purusha

XXXXXI) It is an expression, don’t take the Vachyartha.

• Example : Moonlight versus sunlight on moon.

XXXXXII) Kai Mudikan Nyaya :

• When Akasha itself limitless, Atma the cause of even Akasha.

XXXXXIII) 

Counter language of Upanishad

Akasha Purusha

-   Has Sukshma Avayava -   Doesn’t have Sukshma Avayava
  -   Niravayam



312

Carefully chose wrong example

Beeja PhalavatKunda Badaravatu Akasha

XXXXXIV) All examples are wrong

a) Badra fruit in Vessel 

• Adhara – Adheya Bava is there.

b) Beeja – Phalavat :

• Beeja is located in the fruit.

• Adhara – Adhaya Bava is there.

c)

d) For Purusha, not example

• It is Niravayava.

• No second thing in the Universe which is Niravayava.

• Nearest example is Akasha.

Akasha

World

Adhara – Adhaya Bava is not possible



313

e)
Akasha

-   Tarqa 
  -   Niravayava

-   Vedanta
  -   Savayava
  -   Sukshma Avayava

• Adhara – Adheya Sambanda is not possible, effect, Born from Purusha.

f) Purusha and Shariram can’t have Adhara – Adheya Sambanda.

• This is Mimamsa Vichara w.r.t. Saptami Vibhakti in the Shariram.

g) Kundabadara, Beeja – Phala Example is wrong example.

h) Example should be closer to Purusha / Original – exampled

• For fat person – Example – Pumpkin not drumstick.

Purva Pakshi :

• Not satisfied.

XXXXXV) Sruti Says :

• Atma is inside the Body.

• Clearly explicitly said.

• Sruta Hanih – you are giving meaning not given in the Sruti.

• Ashruta Kalpana Dsha.
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XXXXXVI) Mimamsa Dosha.

• Dropping the available meaning of the word in the Veda and importing another 
meaning.

XXXXXVII) Modern science :

• Consciousness is located only in the living being.

• It is as long as the living being is.

• Life of consciousness = Till death of body.

• Matter continues to exist without consciousness.

XXXXXVIII) Pramanams can’t contradict.

Sruti meaning

-   Indirect meaning
  -   Must be taken

-   Direct
  -   Primary
  -   Contradictory to Pratyaksha, 
      Anumana
  -   If Upanishad says : Body is immortal

XXXXXIX) Purushava Gautama Agni :

• Man is fire, women is fire.

• Can’t cook on top of head.

• If Pramanantara Virodha comes, even if veda says, we should not accept.
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364) Chapter 6 – Verse 2 :

I) Nitya, Nirguna, Svatantra, Chaitanyam.

• Eternal, limitless, nondual independently existing consciousness is available in the 
body as Sakshi of all my thoughts.

II) Located must be translated as available in the Body also in the form of Sakshi Chaitanyam, 
the observer Consciousness, Self Awareness, meaning of “I”.

III) Blind faith – If you accept every sentence as it is.

• Filter through interpretation, then can take as Pramanam.

• If not, blind faith.

IV) Mimamsa Rule :

• One Pramanam can’t contradict another Pramanam.

• Fact can’t be altered by another Pramanam.

• Shastra can’t contradict Pratyaksha Pramanam.

• If you accept contradiction, then its called blind faith.

• Very important law.

• Powerful weapon in hands of Shankara.
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V) Karakam :

• Kriya Janakam Karakam.

Jnana Indriyas Karma Indriyas

-   Jnanapakam
  -   Can generate knowledge

-   Karakam
  -   Produce actions

VI) Profound Law :

Jnanapakam Karakam

-   Can’t produce Kriya
  -   Always Jnanapakam never 
      Karanam
  -   Can’t produce 4 types of Kriya, 
      Karma Phalam

-   Can’t produce Jnanam
  -   Always Karakam never 
      Jnanapakam
  -   Accessory produces action

VII) What is job of Karakam?
Kriya can produce only 4 

results – Kriya Phalam

UtpattiAapti Vikara Samskara

-   Production -   Reaching
  -   Motion

-   Modification
  -   Alteration 

-   Purification 



317

VIII) Pramanam can’t alter a fact

• Altering 2 fact = Modification, can be done by Kriya, can be produced only by 
Karakam.

• Karakam through Kriya can alter a situation, fact available.

IX) Example : 

• Namasankeertanam gives Moksha… says a popular saint.

• Maharishi may say 

• Apply this law

• Namasankeertanam is Kriya.

• Kriya produces 4 Anitya Phalam

X) 
Atma is inside the Body

It is available in the Body also

Space is in the hall

Space is available in the hall also, it is 
everywhere
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XI) What can Pramanam do?

• It can only reveal a situation as it is.

XII) Example :

• Karakams meant for cleaning, for mopping.

• 1st – Switch on light.

• Lamp : Will not clean the room.

• Will Reveal : Clean Room, Dirty Room

• Will not convert dirty room into clean room

• Lamp = Prakashakam not Karakam

• Pramanam = Prakashakam not Karakam

• Yatha Butartha Avat Jyotane.

• Pramanam reveals thing as it is.

XIII) Example :

• Face is inside the Mirror.

• Not factual

• Face is available in the Mirror like a reflection.

• Pratibimba Vada, or Avacheda Vada examples can be taken.

• Space, reflection examples.
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XIV) Why Upanishad specifically says it is inside the body?

• Why Antaha Sharire?

Purpose :

XV) Chit Rupam :

• I can infer consciousness not experience elsewhere.

• I can recognise consciousness as Sakshi of Mind, thoughts, emotions.

• Experienced in the Body in the form of self awareness – I am.

• Brahman as the subject “I am” is available only in the body.

XVI) The only way to understand Consciousness is – “Aham brahma Asmi”.

• Consciousness is only available as I am.

Purusha has essential nature 

Chit RupamSat Rupam

-   Consciousness can be 
      recognized only inside the 
      body for me.
  -   I can’t recognize cognize 
      consciousness in your body.

-   Is inside and outside
  -   Recognisable 
  -   I am…. Existence is available in me
  -   You are, he is, existence is 
      available outside as Brahman
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XVII) To recognise Brahman as Consciousness there is only one method… saying : I am 
Brahman, Aham Brahma Asmi.

• As existence understand Brahman is everywhere.

• Upanishad highlights Brahman knowledge as Aham Brahma Asmi.

XVIII) Why Upanishad Particular about Aham Brahma Asmi.

• Is not Sarvam Brahma enough?

XIX) Only when I say – I am Brahman, Aham Jivaha Asmi will go away.

• Self misconception will go away only when I say I am Brahman.

XX)
Everything is Brahman

Does not attack my misconception 

My mislocation is located in me

Jiva Bava is located in Aham 

XXI) Jiva Bava is knocked off only when Brahma Bava is placed on Aham.

• If Kitchen dark, switch on light in kitchen.

XXII) Jiva Bava is located in I am.

• Goes away only when I repeatedly practice Naham Jivaha Paranthu Brahma.
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XXIII) 
Seeker comes to Vedanta

-   Because he is suffering Samsara
  -   I am Samsari
  -   Replace it with Aham Asamsari
  -   Then you say Sarvam Brahma

-   Not to know everything is 
      Brahman
  -   Brahman knowledge as 
      consciousness is very important

• Then alone Samsara Nivritti will take place.

• Even though existence aspect is everywhere, consciousness aspect is important, it is 
not available everywhere.

• Consciousness is available only inside the body.

• Therefore, Upanishad says – Purusha as Chaitanyam is Antah Sharire.

XXIV) Brahman is available in the form of Consciousness only inside the body.

• Upalabdhi = Recognisability, availability, perceptibility.

XXV) Body is the instrument in which consciousness is available as Sakshi Chaitanyam.

• Chidabhasa also is available in the body.

• Sakshi is only in the body.

Body / Shariram Content

-   Nimittam 
  -   Locus

-   Consciousness
  -   It is recognisable 
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XXVI) Consciousness alone will be called Sakshi.

• Chidabhasa supporting Sakshi will be available in the body.

• Chaitanyam is everywhere.

• Sakshi Rupa Chaitanyam is available only in the body.

XXVII) Upalabdhi Sthanam :

• Purusha is available to be recognised as Sakshi of Mind inside the body.

• Therefore Upanishad says Purusha is in the body.

XXVIII) How is the Sakshi – Sakshi?

• How is Sakshi presence felt in the body?

• Darshana, Sravana, Manana, Vigyanadhi Lingai.

• Every form of cognition – hearing, seeing, smelling, talking, touching, all cognitive 
functions are because of Sakshi Chaitanyam alone.

XXIX) Mundak Upanishad : Chapter 2 – 2 – 10 

There the sun does not shine, nor the moon nor the stars; these lightnings also do not shine – 
how then (can) this earthly fire? Verily, everything shines after Him reflecting His glory. This 
whole world is illumined with His light. [II – II – 10]
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XXX) Mundak Upanishad : Chapter 2 – 2 – 9 

The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of 
the golden hue-the highest. That is what the knowers of the Atman know. [II – II – 9]

XXXI) Vijnanam = Knowing, cognitive function of seeing, hearing, thinking – happens 
throughout our wakeful life.

• It proves presence of Sakshi Chaitanyam, Chidabhasa Chaitanyam, Adhishtanam.

• Each cognitive function is an indicator, pointer to Sakshi Chaitanyam.

XXXII) Gita : Chapter 15 – Verse 10

• Every function of the body reveals Atma the Sakshi.

• People loose sight of the Sakshi.

Him, who departs, stays and enjoys, who is united with Gunas, the deluded do not see; but 
they, do behold him, who possesses the ‘eye of knowledge’. [Chapter 15 - Verse 10]
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XXXIII) Since all pervading Brahman is recognisable as Sakshi Aham, only in the body.

• Therefore Upanishad says :

 Antaha Sharire Soumya.

XXXIV)

Can say Can’t say

Purusha is available in the Body Purusha is located in the body

XXXV) Limitless Purusha is cause / support of even Akasha.

• Bigger than Akasha.

XXXVI) Limitless Purusha not like Badri fruit in a vessel.

• Purusha is not confined to the Body.

• Even a fool will not say, space is confined to a hall.

365) Introduction to Chapter 3 – Verse 3 :

I) Inside the Body, Purusha is available.

• In which, in whom Purusha the entire universe emerges (Additional Information).

II)
Sakshi

-   Also Adhara, Adhishtanam of 
      the entire Universe

-   Inside the body
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III) Prabhavanti Iti Uktaha :

• Emerges, originates, evolves.

• Kalanaha Prabhavaha Uktaha.

• Entire Universe emerges from Purusha is mentioned to specify the nature of the 
Purusha.

IV) What is nature of Purusha?

• Jagat Karana Purusha is in you.

V)
Brahman

Jagat Karanam

Intermediary Teaching

VI) 
Mandukya Upanishad

3rd Pada1st / 2nd Pada 4th Pada

KaranamKaryam Vilakshanam



326

Virat, Hiranyagarbha

Karyam

VII) 

Ishvara – Antaryami 

Karanam Adhyaropa

4th – Turiyam – Brahman 

Na Antap Prajnam…

Vilakshanam = Akaranam

Not understood easily

Apavada

Ultimate teaching
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VIII) Creation is not the subject matter of the Veda.

IX) Upanishad caters to curiosity of distracted students.

• Upanishad gives sequence.

a) Taittriya Upanishad :

b) Chandoga Upanishad :

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]
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That Existence decided: ‘I shall be many. I shall be born.’ He then created fire. That fire also 
decided: ‘I shall be many. I shall be born.’ Then fire produced water. That is why whenever or 
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]

• Tat Tejo Srijataha.

• From Agni – Srishti.

• Different order in different Upanishads.

c) Prasno Upanishad :

• To remove curiosity, Upanishad gives some order.

X) This is to describe the Purusha

• Purusha is not located in the body but is available in the body also as self awareness, 
Sakshi Rupena Upalabyathe Cha.

XI) Emergence of the Universe is not the primary teaching.

• Srishtou Tatparyam Nasti.

• Srishti is Artha Vada.

• Purpose of creation is not to talk about creation but to point out:

• Creation is an appearance and for that appearance, Purusha is the 
Adhishtanam.

XII) To reveal the Adhishtanam the creation is incidentally mentioned.

• Adhyaropa Apavadabyam Nishprapancha Pradarshanartham.
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XIII) Since there is no Tatparyam in the Srishti, we should not ask too many questions about 
the Srishti.

• Why did it come?

• When did it come?

• How did it come?

• Don’t be bothered about sequence of creation because Tatparyam Nasti.

XIV) Sankhya Srishti ok.

• Vichara Sagara – 3 types of Srishti.

XV) Sruti feeds our curiosity  gives some sequence of Srishti.

a) Taittriya Upanishad :

• 5 elements – Akasha – Vayu.

b) Chandogya Upanishad :

• 3 elements – Agni – Jalam – Prithvi

Srishti

Akrama SrishtiKrama Srishti Vyuth Krama

Disorderly creationOrderly creation Simultaneous creation
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c) Prashno Upanishad :

• Same as Mundak Upanishad.

XIII) Mundak Upanishad : Order

Mundak Upanishad Prashno Upanishad

-   Mantro Upanishad -   Brahmano Upanishad
  -   Generally meant to explain 
      Mantro Upanishad

From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), 
the fire (Jyotih), the water (Apah) and the earth (Prthivi) which supports all. [II – I – 3]

XIV) Same in Kaivalya Upanishad : 

From Him are born the Prana (life), the mind (Antahkarana), all the organs, the sky (Akasa), the 
wind (Vayu), the fire (Jyotih), the water (Apah) and the earth (Prthivi) which supports all. 
[Verse 15]
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XV) Prana is born out of Samashti Rajo Guna of Pancha Sukshma Butani.

XVI) Prana is 1st creation which can reflect Chaitanyam.

• Life originates only with origination of Prana.

XVII) Prana is in whose presence alone, consciousness becomes manifest.

• In whose absence, consciousness becomes unmanifest not absent.

XVIII)

XIX) Manifestation of life, travel of Jiva etc all can be explained only by one significant factor 
“Prana Tattvam”

XX) Ishvara thought that Prana is very important

• Therefore Upanishad gives a particular order of creation.

• In that order, first member is Prana.

XXI) Mandukya Upanishad :

Dead body Living body

-   Prana is gone
  -   Consciousness is not manifest
  -   Chidabhasa is not there
  -   Chit is not manifest = 
       Chidabhasa is not there

-   Prana is present
  -   Chidabhasa is present
  -   Chit is manifest
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There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]

XXII) We put problem to the student.

• First you prove the creation, thereafter I will give the order.

XXIII) 
Student will use

Asat Karya VadaSat Karya Vada Karma Karya Vada

• All theories of creation, in Mandukya Upanishad we bust.

• Therefore, we say, why should I give you an order for non-existent creation.

XXIV) Katho Upanishad :

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

• This is our Brahma Astram.

• For Junior student, order is presented.
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XXV) Additional point :

Sankhya :

• Talks of creation, originating from Prakrti.

• Prakrti is capable of evolving into the Universe.

• Prakrti is the material cause.

• Material cause will automatically evolve into creation.

366) Chapter 6 – Verse 3 :

I) Why Vyasa establishes Ishvara so much?

• Keeps in Mind Sankhya Vada which was very powerful.

Sankhya :

• Accepts multiple Jivatmas.

• Prakrti is creating a world for the benefit of Jivatmas.

• Purushasya Bhoga Aparargartham Prakrtihi Srijati.

Sankhya Accepts

JivatmaPrakrti Does not accept Ishvara as 
Srishti Karta
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• Srishti Karta = Prakrti.

II) To refute Sankhya, Srishti Vakhyam is useful.

Mantra 3 :

• Shodashakala Purushaha Ikshata.

• Ikshata : Ishvara visualised the creation based on the law of Karma.

Mantra 3 :

• Negates Sankhya Philosophy.

III) Example :

• Vegetables exist – Don’t get Avial till Chetana cook is there.

• Vegetables don’t travel, enter a vessel and become an Avial.

• Chetanavan is required for Avial or Macro Universe.

IV) 
Ishvaraha Asti

Nimitta Karanatvat

Taittriya Upanishad :

• 7 Reasons for Brahma Astitvam.

• Chetanam Poorvam Yasyaha.

• Srishtehe Sa = Chetana Poorvika.

• Mantra 3 refutes Sankhya Darshanam.
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V) Corresponding  Mundak Upanishad :

From the Brahman (the Supreme Reality) – who not only is aware of the total happenings in 
the world but is equally in the know of all the details of happenings every minute, whose very 
thought is of the nature of Knowledge – are all these produced : the Creator, names and forms, 
and nourishment for all. [I – I – 9]

• Bhagavan performed a Tapas in the form of Visualisation for the Universe to be 
created.

VI) Universe relevant only because of living beings.

• Living beings are possible because of Sukshma Shariram.

• Not because of Sthula Sharirams.

• Dead body doesn’t know.

• Sukshma Shariram is important.

• In the Sukshma Shariram, what is the most important factor?

• Not mind but Prana.
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VII) All these things Ishvara thought.

• Only in the presence of Prana, Ishvara can remain in the Universe, in a body as 
Jivatma.

VIII) If Prana quits, Ishvara cannot stay there as Jivatma.

• If Prana goes away Jivatma goes away.

• If Prana comes, Jivatma comes.

XI) Ishvara says :

• My presence is manifest in the body only in the presence of Prana.

• Kasmin aham Utkrante.

• What is that Tattvam in whose presence life or consciousness is manifest and in 
whose absence, life – consciousness is unmanifest?

• Unmanifest is as good as absent.

• In a dead body, consciousness is there.

• Dead body can’t do anything.

X) In whose

-   Arrival 
  -   I will arrive

-   Departure
  -   I will depart

Ishvara thought :

• What is the Tattvam?
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XI) Jnani does not confine to Brahman Meditation only.

• Jnani equally enjoys meditation on Maya and all the Vibhuti.

XII) Nididhyasanam includes

Brahma DhyanamMaya Dhyanam

XIII) Veda and Vedanta never rejects Anatma.

• Initially we say :

 Anatma is the cause of Samsara.

• Anatma becomes cause of Samsara because of our wrong notion and identification.

XIV) 
Anatma 

It is gloriousNot cause of Samsara

• Jeevan Mukta enjoys parallelly both Atma, Anatma Dhyanam.

• Ant Dhyanam also.

• This is visualisation of Bhagawan.

• Iti Uchyate.
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367) I) Sankhya :

a) Atma – Akarta – according to Sankhya but is bokta.

b) Does not say Jivatma or Param Atma.

• Even if there is a Paramatma, that Paramatma being Atma can’t be a Karta.

c) According to Sankhya – No Ishvara, Paramatma.

d) Atma Akarta – Not even Srishti Karta

e) Who is Srishti Karta?

• Pradhanam / Prakrti / Avyaktam / Maya / Shakti / Avyakrutam

 ↓

 Kartru

• Vedanta also borrows these terminologies from Sankhya.

f) Pradhanam comes in Vishnu Sahasra Nama :

Yogaḥ: One attainable through Yoga. Yogavidāṁ netā: The master of those who are established 
in the above-mentioned Yoga. Pradhāna-puruṣeśvaraḥ: The master of pradhana or Prakriti and 
Purusha or Jiva. Nārasiṁha-vapuḥ: One in whom the bodies of a man and a lion are combined. 
Śrimān: One on whose chest the goddess Shri always dwells. Keśavaḥ: One whose Kesa or 
locks are beautiful.  Puruṣottamaḥ: The greatest among all Purushas. [Verse 3]
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g)
What Pradhanam does?

For Sake of Purusha makes

Varieties of Dishes

h)

Pravartate

Parinamate

Evolves

Undergoes transformation

II) Sankhya has Srishti Krama

a) 1st Stage :

Pradhanam Evolves into (I)

Mahat – Ahamkara (Macro) (I)
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b) 2nd Stage :

• Big I

c) 3rd Stage :

Macro Ahamkara subdivides into (I)

RajasSattvika Tamas

Evolves into Dasha Indriyani 
(10)

Evolves into Manaha 
(1)

Pancha Sukshma Butani 
(5)

From Pancha Suksham Butas (5)

Evolves the Sthula Butas

Objects of the Universe

III) Sankhya tells Shankara :

• What you are telling is wrong.

• There is an Ishvara, Chetana Tattvam.

• Ishvara is Nimitta Karanam, creator.

• Is not correct.
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368) Chapter 6 – Verse 3 :

I) In that Brahman alone, 16 Kalas = Universe emerges.

• Purusha = Srishti, Sthithi, Laya Karta.

II) Mantra 3 :

a) How Purusha creates Universe.

b) Mundak Upanishad : Mantra I – I – 9 

From the Brahman (the Supreme Reality) – who not only is aware of the total happenings in the world but 
is equally in the know of all the details of happenings every minute, whose very thought is of the nature of 
Knowledge – are all these produced : the Creator, names and forms, and nourishment for all. [I – I – 9]

c) Taittriya Upanishad : Chapter 2 – 6 – 3 
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He desired, “I shall become many and be born. He performed tapas; Having performed tapas, 
He created all this whatsoever (We perceive). Having created it, He entered into it. Having 
entered it, He become the manifest and the unmanifest, the defined and undefined, the 
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this 
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following 
Vaidika Verse! [2 - 6 - 3]

• Purusha visualised, desired to create the Universe.

• “Sentiency factor” focussed, “Desired” Universe keeping in with Law of Karma.

• Then created Universe.

III) a) Only after arrival of Prana, Pranis are born.

• We are analysing how creation experienced in Consciousness, Chaitanyam.

b) Prani = All living beings

• All living beings have Sukshma Shariram.

• Have Jnana Indriyam, Karma Indriyam.

c) We named all living beings as Prani, indicating, that the most important factor which 
contributes to the evolution of life is Prana Tattvam.
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d) Pippalada is Analysing :

• Purusha visualised.

• Shankara completes his commentary.

IV) a) Svetasvataro Upanishad :

What is Prana Tattvam in whose

AbsencePresence

-   I will not be able to function 
      as Jivatma
  -   Even Bhagawan can’t function 
      as Jivatma when Prana is not 
      there

-   I will dwell in the physical 
      body as a Jiva

b) Sankhya, Astika, Ishvara is not there because Ishvara is not required.

• Comparable to evolutionary theory of Darwin.

Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is 
filled with beings who form His parts. [Chapter 4 – Verse 10]
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c) Creation can happen without Ishvara.

• Prakrti Tattvam is capable of evolving into Universe, Body – Mind – Complex, gives all 
services to Purusha.

d)
Prakrtis job to fulfill

ArthaDharma Kama Moksha

V) Sankhya :

• In Srishti Topic, don’t involve Purusha.

Purusha

AkartaAsanga Nitya

• Purusha being Akarta, he can’t be Srishti Karta.

VI) Atma is not a Karta

• Purusha being Svatantra, independently capable of thinking about the creation and 
producing – is not correct.

• 1st visualisation and then creation.

• Sankhya quoting Advaitin.
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VII) Pradhanam – Definition :

• Gunanam Samyam Pradhanam.

• Sattwa, Rajas, Tamas in equilibrium = Pradhanam.

• Each 33 1/3  %

• When equilibrium is disturbed, evolution starts.

• Happens because of Law of Karma, then Mahat, Ahamkara comes.

VIII) 
Pradhanam

RajasSattva Tamas

IX) 
2 Conditions

-   Unmanifest
  -   When 3 in equilibrium

-   Manifest
  -   Equilibrium disturbed because 
      of Law of Karma.

X) Veda talks of Prakrti with 3 Gunas.
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Svetasvatara Upanishad :

• 3 Gunas mentioned.

• Pradhanam is Pramanikam, Vaidikam, Sruti based.

• Pradhanam is waiting to create the world.

• Pradhanam is non dual.

XI) Neiyayika Srishti also accepted by Sankhya.

• Countless Param Anu’s… Atomic theory.

• Atoms are there before the Srishti.

• During Srishti, according to law of Karma, Ishvara decides Param Anus should 
combine.

Practising the method of meditation, they realized that Being who is the God of religion, the 
Self of philosophy and the Energy of science; who exists as the self-luminous power in 
everyone ; who is the source of the intellect, emotions and will; who is one without a second; 
who presides over all the causes enumerated above, beginning with time and ending with the 
individual soul; and who had been incomprehensible because of the limitations of their own 
intellect. [Chapter 1 – Verse 3]
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Nyaya – Veiseshika Sankhya

-   Accepts Ishvara -   Does not accept Ishvara
  -   Prakrti evolves itself

XII) Sankhya :

• Even though Pradhanam is Achetanam, since it functions intelligently like a sentient 
one, Upanishad is using words – as though sentient.

Not actually

VisualisingSentient

• It visualised as though because evolution is purposeful, meaningful evolution.

• Therefore, it is as though visualization and creation.
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1st level of reply :

XIII) Sankhya :

Atma

Asangha, Nirvikara 

Akarta

But it is very much a Bokta 

Pradhanam

Doing all Karma

Result of all Karma enjoyed by Bokta

Dharma, Artha, Kama, Moksha

XIV)

Purushas benefit, not for Pradhanam

Purusha can have Sukham, Dukham, 
being Bokta, have Samsara, Moksha

If Boktrutvam is possible for Purusha, 
why can’t you accept Kartrutvam also? 

• Because of same reason, it can be Karta also
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XV) Shankara :

a)

b) According to Sankhya, Boktrutvam is Satyam, real.

c) Why can’t you accept same logic for Kartrutvam.

d) Atma is Chin Matram, pure Consciousness.

e) Aparinama – has no modification.

• Without modifications, he accepts Boktrutvam.

f) In the same way, Atma can have Kartrutvam of Universe.

g) Sruti :

Prashno Upanishad : Chapter 6 – Verse 3

He (Purusa) reflected, “What is it by whose departure I shall depart and by whose stay I shall 
stay?”. [VI – 3]

Enjoyership of Atma

Accepted by Sankhya
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XVI) Boktrutva Svarupa Parinama :

• Purusha will continue to be Nitya, Shuddha.

XVII) When you talk about Purusha itself becoming a Karta and Purusha producing a Universe 
it is Tattvantara parinama.

• When Purusha is Karta, Purusha will not have Svarupa Parinama but Tattvantara 
Parinama.

XVIII) 
3 Doshas

AshudhatvaAnityatva Anekaditva

XIX) Chapter 6 – Verse 3 :

• Process of creation.

• How Purusha becomes Srishti Karta?

• Ishvara does not require any Srishti.

Srishti

Based on Karma of Jiva

Not independent decision of Ishvara



351

XX) Srishti is meant for Jivas Karmas as Bokta and also for Pursuing Moksha.

• Purusha creates Universe in keeping with Jivas Karmas.

• Plans creation in keeping with law of Karma = Visualisation.

• Saha Aikshata – Brihadaranyaka Upanishad.

• Saha Ikshatare – Prashno Upanishad.

• So Kamayata – Taittriya Upanishad.

Brihadaranyaka Upanishad :

He thought, ‘If I kill him, I shall be making very little food.’ Through that speech and that mind 
he projected all this, whatever there is—the Vedas Ṛc, Yajus and Sāman, the metres, the 
sacrifices, men and animals. Whatever he projected, he resolved to eat. Because he eats 
everything, therefore Aditi (Death) is so called. He who knows how Aditi came to have this 
name of Aditi, becomes the eater of all this, and everything becomes his food. [ 1 - 2 - 5]



352

Prasnopanishad :

He (Purusa) reflected, “What is it by whose departure I shall depart and by whose stay I shall 
stay?”. [VI – 3]

Taittriya Upanishad :

He desired, “I shall become many and be born. He performed tapas; Having performed tapas, 
He created all this whatsoever (We perceive). Having created it, He entered into it. Having 
entered it, He become the manifest and the unmanifest, the defined and undefined, the 
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this 
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following 
Vaidika Verse! [2 - 6 - 3]
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• Ishvara as Karta visualized the creation.

XXI) Sankhya :

Prakrti – Pradhanam alone is the creator

Svatantra Tattwam

Satya, Prakrti creates Universe

XXII) Purpose :

• Many Purushas, Atmas are there, countless Jivatmas are there.

• Does not accept Paramatma.

• For the benefit of Jivatmas, Prakrti creates 3 things.

XXIII)
Prakrti creates

MindBody World

For JivaFor Jiva For Jiva
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XXIV)

PurushaPrakrti

BoktaKarta

-   Both real
  -   Kartrutvam, Boktrutvam real

XXV) Prakrti Purusha

-   Not Bokta
  -   Aboktri

-   Not Karta
  -   Abokta

• This is defect free creation according to Sankhya.

XXVI) Problems in Advaitic theory :

Many Doshas will come with 
modifications

Anekatva DshaAnityatvam Ashudhatva Dosha
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XXVII) 

Shankara 2 Tasks

(b)(a)

-   Sankhya theory has loopholes, 
       drawbacks
  -   Offensive argument
  -   Criticising the other theory

-   Defend Advaitic theory of 
      creation
  -   All Drawbacks are not there

Gist – Advaitic theory of creation  :

XXVIII) Purusha by itself is nondual Brahman.

XXIX) Chandogya Upanishad : Chapter 6 – 2 – 1 

Somya, before this world was manifest there was only existence, one without a second. On this 
subject, some maintain that before this world was manifest there was only non-existence, one 
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]
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• This is the absolute reality.

XXX) In this Purusha there is no Kriya, Karaka, Phalam.

• No accessories are not there.

• Action not possible, results not possible.

• Nothing is possible.

XXXI) Paramartika Satyam

• From this level, there is no creation at all.

• No Srishti, Sthithi, Laya.

XXXII) Mandukya Upanishad :

XXXIII) From Paramartika Purusha level, no need to explain creation because there is no 
creation.

XXXIV) Prapancho Upasham, Shantam, Shamam, Advaitam.

• No explanation required.

• Purusha not Srishti Karta, does not creation.

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]
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XXXV) We agree with Sankhya Purusha

Sankhya Purusha / Advaitic Purusha

NityahaAkarta

Not Srishti Karta

XXXVI) 2nd Factor : Prakrti

2 factors in Vedanta

PrakrtiPurusha

XXXVII)
Prakrti

a) Mithya
b) Jadam
c) Trigunatmakam
d) Savikaram

a) Sankhya
Satyam

b) Jadam
c) Trigunatmakam
d) Savikaram

XXXVIII) If Prakrti is Satyam, Purusha can’t be Advaitam.
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XXXIX) There will be Dvaitam, Prakrti is Mithya.

• Being Mithya, it can’t exist independently.

• It is only dependent on Purusha.

XXXX) Prakrti does not have separate existence.

• Existence is borrowed from Purusha.

• Crucial for Advaitam.

XXXXI) Shankara :

• Prakrti called Maya or Moola Avidya.

XXXXII) 

XXXXIII) Prakrti :

• Avyakruta Avyakta Nama Rupa Bundle, Parinami, Upadana Karanam of Universe.

XXXXIV) Jadam Prakrti can’t be the creator, Nimitta Karanam

Sankhya Shankara

-   Prakrti is creator of the 
      Universe

-   Prakrti only Upadana Karanam 
      of the Universe
  -   Raw material = Bunch of 
      Names and forms

Jadam can’t do anything

Thoughtfully Purposefully



359

XXXXV) Jada Prakrti cannot be a Karta, it can only serve as Upadana Karanam.

XXXXVI) Karta has to be always Chetana Tattvam.

• Kartrutvam status of creatorhood can be given only to Chetana Tattvam, Purusha.

XXXXVII) 
Purusha 

Can be alone credited with Srishti 
Kartrutvam

Aided, with help of Prakrti Upadana Karanam

XXXXVIII) 

Purushas role is

It is passive roleNot active involvement in 
creation

• If active involvement, Purusha will have modifications.

• Kriya will be there on the part of Purusha.

Example :

• Carpenter – Uses Chistle does hammering.
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XXXXIX) In worldly parlance, Srishti Karta has action.

• With regard to Universe, Purusha is not active Karta but only a passive Karta

• Sannidhya Matrena, by his mere presence, he blesses the Prakrti.

XXXXX) Gita : Chapter 9 – Verse 10

XXXXXI) Adhyaksha Rupena :

• When I am serving as a Sakshi, in my presence, Prakrti will get activated according to 
the law of Karma.

XXXXXII) That Bhagavan visualized, planned etc, not to be taken literally.

• No active planning, visualization, desiring.

• Not literal functions of Purusha but figurative expressions.

Under Me as her supervisor, prakrti (nature) produces the moving and the unmoving; because 
of this, O Kaunteya, the world revolves? [Chapter 9 – Verse 10]
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XXXXXIII) In his presence, Prakrti is programmed, artificial intelligence to evolve into creation, 
according to the law of Karma.

XXXXXIV) Since Purusha is not an active Karta, Purushas Kartrutvam is not actual Kartrutvam.

• It is called Aupadhika Kartrutvam.

• In the presence of Prakrti, Purusha appears to be a Karta.
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367) I) 

1st 2nd

-   Accept Nirupadhika Purusha
  -   Purusha without Prakrti, no 
      Srishti, no Sthithi, no Layam.

-   Come down to Sophadhika Purusha
  -   Purusha + Prakrti (Material Cause)
  -   Purusha is seeming Karta, 
      Nimitta Karanam

Purusha has

-   Auphadhika Kartrutvam
  -   Avyakta Kartrutvam

II) Purusha at 2nd level is called Ishvara

Bhagavan

Perumal

Creates the Jivas
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III) Vedanta Sara :

• Jivas are already there.

• Anaadi, in Karana Shariram.

• Bhagawan provides Auphadhika Janma for Jivas.

• Not actual creation of Jiva.

• Ishvara only provides Sthula, Sukshma Sharirams.

IV)

Ishvara creates for Jiva 2 other Sharirams

Sukshma ShariramSthula Shariram

Jivas required 2 fold benefits

-   Fulfill goals
  -   Dharma, Artha, Kama, Moksha
  -   For 4 Purusharthas Ishvara 
      creates Jagat for Jiva

-   Exhaust Karma stored in Karana 
      Shariram
  -   Punya – Papam in Karana Shariram
  -   Universe provided
  -   Karma Kshayatvam
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V) Sankhya :

• Prakrti creates Universe for the Jiva.

Vedantin :

• Purusha / Ishvara creates Universe for the Jiva with help of Prakrti the material 
cause.

VI) Purusha = Srishti Karta, not actual Karta, it is Auphadhika – Adhyastha Kartutvam.

• Not real Kartrutvam, will not cause Dosha.

• No Anityatva, Ashudhatva, Anekatva Dosha.

Our Reply :

• Original Purusha not Karta.

• Prakrti Sahita, Auphadika Sahita, Adhyasa Sahita Purusha is seeming Karta.

• Seeming Kartrutvam can’t damage status of Akarta Purusha.

VII)
How both

AkartaKarta
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Gita : Chapter 9 – Verse 10

Under Me as her supervisor, prakrti (nature) produces the moving and the unmoving; because 
of this, O Kaunteya, the world revolves? [Chapter 9 – Verse 10]

• In presence of Ishvara, Prakrti does everything.

• It appears as though I am doing everything.

Example :

• In presence of electricity blub, fan, fridge, mike do their functions.

• Electricity’s presence alone is required.

VIII) 
Prakrti Sahita Purusha

Is Seeming Karta

Sharira Sahita Purusha

Seeming Jivatma

Is seeming Karta
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IX)
2 Purushas

Sharira Sahita PurushaPrakrti Sahita Purusha

-   Jivatma
  -   Sophadhika Purusha
  -   No. 2
  -   Sthula – Sukshma Shariram = 
      Upadhi Karta

-   Paramatma
  -   Sophadhika Purusha
  -   No. 1
  -   Prakrti – Upadhi = Karta

Nirupadhika Purusha

Is without Kartrutvam

X)
Kartrutvam

But Auphadhika KartrutvamNot actual Kartrutvam

• Adhyastha Kartrutvam only.

• Already known to you.

• Presentation in specific order.



367

XI) Purusha in Jiva – not Karta.

Gita : Chapter 5 – Verse 8

I do nothing at all, thus would the harmonised knower of Truth think – seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 – Verse 8]

• Purusha appears to be a Karta not actual Karta.

XII) Gita : Chapter 3 – Verse 27, 28

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose 
mind is deluded by egoism, thinks I am the doer. [Chapter 3 – Verse 27]
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But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their) 
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not 
attached. [Chapter 3 – Verse 28]

• In Jiva also, Purusha is actually Akarta, it appears as if he is Karta, Ahamkara, ego.

• In Ishvara also, Purusha is actually Akarta, it appears as if he is Karta, creator.

XIII)
Ishwara being Jnani

Ishvara knows I am Akarta 

I am only seeming Karta, not really Karta

See Purusha

Without PrakrtiWith Prakrti
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XIV) 

In Ajnanis

Because of Avarna Shakti of Maya

Jivas do not know I am a seeming Karta

They think I am an actual Karta

• Therefore, Guru, Shastra, Upadesha is required for Jiva.

• Not required for Ishvara.

• All these ideas are packed in this significant Paragraph of Page 110 of Bashyam.

• This is gist of Para with 55 points.

XV) Sakshi of sleep state easy to understand but its expression in waking as seeming Karta – 
Bokta is difficult for a seeker.

I am

Really I am Akarta – Abokta 
Brahman

Seeming doer – Enjoyer in front 
of Upadhi



370

XVI)
Purusha – 2 levels of reality

Vyavaharika DrishtiParamartika Drishti

-   Prakrti is there
  -   Sophadika Purusha
  -   Ishvara
  -   To explain the universe we 
      introduce Prakrti

-   Prakrti is not there
  -   Prakrti is as good as absent
  -   Brahman
  -   Nirupadhika Purusha

XVII) Avidya Vishaya, Nama Rupa Upadhi = Name of Prakrti

XVIII) Why Avidya Vishaya?

• To indicate it is Vyavaharikam.

• Shankara uses:

Avidya Vishaya

To indicate Vyavaharika plane

Nama – Rupa 
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XIX) Prakrti = All Names + forms in dormant Avyakta Avastha.

• This is Upadhi, medium for the Purusha to do everything he wants to do on the earth.

XX) Visesha Abyugamat :

• This difference is accepted in Advaitam.

XXI)

XXII) Srishti Karta = Sophadhika Purusha only

• Problems you talk about will not be there in Sophadika Purusha.

• He can be Karta, he has Prakrti, he can do everything with Prakrti.

2 Levels of Reality 

VyavaharikaParamartika

To accommodate Svapna, we add 3rd level

Pratibhasika Purusha

3 degree of reality
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XXIII) 
Shiva

Conscious Purusha

Shakti

Prakrti

Shaktya Yuktaha

• Here we talk about Grihasta Purusha.

• Prakrti is occupying.

• Visesha Abyugamat.

• This is Sankshepa Uttaram.

XXIV) Jivas Role :

• Karma Karta, Karma Phala Bokta.

• Both Ishvara and Jiva are Sophadhikam.

• Both meant to explain empherical events.

XXV) Even when we talk of Srishti, Sthithi, Layam, Sophadhika Jiva, Ishvara, Sadhana, Chitta 
Shuddhi, Karma Yoga, all happening in empherical plane within time – space.

XXVI) But Parallelly there is an absolute reality which is Nirupadhikam Brahma.

• Where is it?

• Not in Heaven but in and through the Vyavahara.
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XXVII) That Niruphadika Atma remains as Turiyam.

Mandukya Upanishad :

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]

XXVIII) 
Sophadika Nirupadhika

For Empherical explanation For Shastriya explanation

• Nirupadhika, Purusha does not involve itself but his Jnanam is required in the 
empherical plane.

XXIX) Purusha is Nir-Upadhikaha, Paramartikam.

• Nirupadhika Purusha Jnanam is Vyavaharikam.

• We have to gain that Jnanam for liberation.



374

XXX) Enquiry :

Sankhya Purusha Vedanta Purusha

1) Purusha not Srishti Karta, not 
even Karma Karta

2) Purusha only Bokta, 
experiencer of Sukham, 
Dukham

3) Not Karma, Srishti Karta
4) Pradhanam, Prakrti is Srishti 

Kartri, Karta

1) Srishti Karta 

XXXI) Prakrti becomes Srishti Karta by undergoing a change.

• So many new Tattvams created.

Prakrti – Tattvam 

Mahat – Tattvam 

Ahamkara

Manaha

Indriya

Sukshma Butani

Modifies to produce creation
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XXXII) Purusha becomes Bokta and undergoes change.

• Bhoga Parinama.

2 Parinamas – change 

Srishti ParinamaBhoga Parinama

-   Karta Prakrti 
  -   Tattvantara Rupa Parinama
  -   One Tattvam becomes another 
      Tattvam
  -   Because of change there is 
      Anityatvam, Ashuddhatvam
  -   Some Doshas
  -   Samsara happens because of 
      Anityatva, Ashuddhatva Doshas.

-   Purusha
  -   Change during Sukha – Dukha 
  -   Remains Purusha Tattvam even 
      while going through Bhoga
  -   Purusha does not become Prakrti, 
      Mahat, Ahamkara
  -   Not Tattwa transformation
  -   Tattvam status retained
  -   Svarupa Parinama
  -   Purushatvam is Svarupam
  -   No Anityatva, Ashudatva Dosha in 
      Purusha
  -   Purusha before Srishti, during 
      Sthithi, after Pralaya, remains 
      unchanged.
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XXXIII) Sankhya criticizes Vedanta :

• When you say Purusha is Srishti Karta, there is Tattvantara Parinama, Mahat, 
Ahamkara is created.

• Tattvantara Dosha is there.

• If Purusha has got Anityatva, Ashuddhatva Dosha.

• My Srishti Prakriya is better than your Srishti Prakriya.

• In your Prakriya he have problems.

XXXIV) Shankara has to show 2 things

(b) Offensive Argument(a) Defensive Argument 

In Sankhya there are problemsIn Vedanta Prakriya there is no Dosha
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XXXV)
Purusha

(II) For explaining Samsara, Srishti, 
Sadhana, Moksha

(I) Nirguna Brahma Chaitanyam, 
Paramartika Satyam

-   Come to Vyavaharika plane-   Nirupadhika Purusha
  -   Brahman looked without Maya
  -   Not physically excluded
  -   Maya can’t be physically 
      separated from Brahman
  -   Brahman is eternally associated 
      with Maya
  -   In all 3 states Brahman + Maya 
      experienced 
  -   No Mayaless Brahman at all
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XXXVI) 

Intellectually segrate Brahman

Without MayaWith Maya

-   Nirguna Purusha-   3 States, 5 Koshas, 3 Sharirams
  -   Saguna Purusha

XXXVII) In Paramartika level there is no Srishti.

XXXVIII) Mandukya Upanishad :

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]

• I don’t have to explain.

XXXIX) In empherical, Vyavaharika plane, I have to explain Srishti, Sadhana, Samsara, Moksha.

XXXX) Advaitin comes to Vyavaharika plane by calling Maya Devi.

• In Paramartika Drishti there is no Srishti.
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XXXXI) 

• Maya is there, not by itself but by borrowing existence from Brahman.

• This Maya is called Prakrti, Pradhanam, Samashti – Avyakta Nama – Rupa, total 
unmanifest names and forms, macro bundle.

XXXXII) Maya Sahitam Brahman = Purusha No. 2 = Ishvara, Sophadikam Brahman, Nama Rupa 
Sahitam Brahman.

• We have pulled Brahman down to empherical plane.

XXXXIII)

For

Vyavaharika DrishtiParamartika Drishti

Include assume there is Maya 
intellectually

Exclude Maya

Job of Maya

Making Nirgunam Purusha No. 1

As Sagunam
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XXXXIV) Maya will not convert Nirgunam Brahma into Sagunam.

• Nirgunam Brahman can never become Sagunam Brahma.

• It can appear. 

• It Distorts like face in convex, concave mirrors.

• We get distorted version.

XXXXV) Nirguna Purusha No. 1 has now become Saguna Purusa No. 2 = Ishvara.

XXXXVI) Purusha – No. 1 = Brahman

• Purusha No. 2 = Ishvara.

• Purusha No. 3 = Same Purusha with Shariram Trayam.

• Especially Karana Shariram :

 Where individual Nama – Rupas are potentially there.

XXXXVII)

XXXXVIII) Purusha No. 3 also appears Sa-gunam because of proxity of Vyashti Nama Rupa.

• Purusha No. 2 – Samashti Nama Rupa.

• Samashti and Vyashti Nama Rupa distort Nirguna Purusha into 2 fold Saguna Purusha.

Maya Jiva

-   Samashti Nama Rupa
  -   Samashti Upadhi

-   Vyashti Nama Rupa
  -   Vyashti Upadhi
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XXXXIX) Seeming = Saguna Purusha No. 2, 3.

3 Purushas

Purusha No. 2Purusha No. 1 Purusha No. 3

-   Srishti Karta
  -   Ishvara
  -   Vyavaharika

-   Avyavaharyam
  -   Mantra 7
  -   No Jiva, Jagat, Ishvara

Mandukya Upanishad

3 Padas4th Pada

NegatedUltimate 

-   Jiva
  -   Vyavaharika

XXXXX) Beneficiary of Srishti

Jiva

Sankhya + Advaita 

• Advaita Purusha no. 2 creates not Prakrti for benefit of Purusha No. 3.
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XXXXXI) Purusha No. 3 – has Anaadi Karana Shariram.

• Purusha No. 2 – creates only Sthula, Sukshma Sharirams.

XXXXXII) Jiva has to have a Kshetram, a field where Purusha No. 3 can be Karma Karta and 
Karma Phala Bokta (Not Srishti Karta) assisted by Purusha No. 2 (Karma Phala Dhata).

XXXXXIII) Purusha 2 + Purusha 3 do all Vyavahara.

• In and through Vyavahara, Purusha No. 1 is there.

• No localization.

• Purusha 2 and 1 is no. 1 only, it appears different.

• Purusha No. 1, neither Srishti Karta or Karma Karta, Karma Phala Dhata or Karma 
Phala Bokta.

XXXXXIV) All statuses belong to Purusha 2 + Purusha 3.

• In Purusha No. 1 – No status.
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XXXXXV) 

Mundak Upanishad :

Vedanta introduces Purusha

32

-   Jiva
  -   Doing Karma, experiencing 
      Samsara
  -   Parikshya Lokan…
  -   Interested in Moksha
  -   Performs Karma Yoga / 
      Upasana Yoga / Jnana Yoga

-   Ishvara
  -   Creating World

Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire 
freedom from all desires, reflecting that nothing that is eternal can be gained by Karma. Let 
him, in order to obtain the knowledge of the eternal, take sacrificial fuel (Samit) in his hands 
and approach that preceptor alone who is well-versed in the Veda-s and is established in 
Brahman. [I – II – 12]
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XXXXXVI) Vyavahara, descriptions for Purusha 2 (Ishvara), 3 (Jiva).

• No Tatparyam in No. 2, 3.

• Vedantas aim not to reveal Purusha 2, 3.

• Tatparyam Nasti.

• Both Jiva, Ishvara used only as Prakriya to reveal Purusha No. 1.

XXXXXVII) Success of teaching only when Purusha No. 1 is understood and Purusha No. 2 
and 3 are ignored.

XXXXXVIII) Upadesa Sara :

From the standpoint of the gross and subtle equipment, there is difference between the Jiva 
and Isvara. But from the standpoint of their true nature, the supreme Reality alone is.
[Verse 24]

• Jiva, Ishvara, Vichara No Tatparyam, only stepping stone.

• Jiva given different definitions in different Prakriyas.
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XXXXXIX) Abhasa Vada, Pratibimba Vada, Drishti Srishti Vada Prakriyas different.

Drishti Srishti Vada (DSV)

-   Ishvara is in trouble
  -   I create everything

• For junior student – only Srishti Drishti Vada (SDV), Bhakti, Puja, Navaratri.

• Ishvara described variously in various Prakriyas.

• Junior student confused, no consistency, Jiva, Jagat, Ishvara any definition ok, 
ultimately rejected.

XXXXXX) Tatparyam

But Purusha No. 1Not Purusha 2, 3

XXXXXXI) Why no Tatparyam in Purusha 2, 3?

Reason :

• Knowledge of Purusha 2, 3 (Jiva and Ishvara) will not give liberation.

• When you are stuck in Purusha, 2 – 3, you are in Sophadika.

XXXXXXII)
Ishvara Jiva

-   Total Upadhi
  -   Sarvagyaha

-   Miserable Upadhi
  -   Alpajnyaha
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368) Chapter 6 – Verse 3 :

I) In this Paragraph he first talked about Purusha 2 (Ishvara) who creates body and universe for 
freeing Jiva.

• To explain Srishti, Samsara during Adhyaropa Kale.

• 1st level of teaching.

• Teach Srishti.

• Purusha 2 = Creator for benefit of Purusha 3.

• Upto now Adhyaropa.

II) Negating Maya is an intellectual understanding event.

III) What is understanding?

• Maya is of a Lower order of reality.

• If its there or not, it makes no difference to Purusha.

IV) Screen is always the same, whether movie is on or gone.

• Therefore, negation of Maya is a silent intellectual event.

V) Don’t bring any mystic experience 

• In Nirvikalpaka Samadhi, we will be sitting as pure Brahman, without Maya, not 
possible.

• In any Samadhi, where meditator is there, there itself Maya will be there.
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Mayas product

Body, Mind, World will all be there

• Only intellectual, no mysticism.

In Paramartikam there is only one Purusha, for a senior student.

• For Junior student, start with 3 Purushas.

• Apavada Kale, 2 Purushas are negated in understanding.

• Ekam, Eva, Advitiyam remains.

VI) Tarqa is based on Pratyaksha Pramanam only Dvaita, Bheda Pradhanam.

• Pratyaksha will never reveal nonduality.

• Pratyaksha is designed to see difference.

• Eyes – will see difference in colors of dress.

• Blue / yellow…

• Ears – will point out difference.

VII) Can never convince a scientist of Advaitam.

• For research Data, getting Data from Hubble, or Web Telescope.

• Hubble revealed big bang theory.

• Web – negating.

• Scientist will be in mystery always.
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Tarqa

Not rejectShould not be prominent Use Tarqa to understand 
Vedatic message

VIII)

Other Schools Advaitam

-   Tarqa primary
  -   Vedanta secondary
  -   Sankhya / Yoga / Nyaya / Veiseshika / 
      Purva Mimamsa all Tarqa Pradhana
  -   Arrive at Dvaitam, Bayam
  -   Arrive at Dvaitam, Bayam
  -   Atma = Many
  -   One Atma in conceivable
Brihadaranyaka Upanishad :
  -   Dviatvai Bayam Bavati…. [1 – 4 – 2]

-   Sruti = Primary
  -   Tarqa = Secondary
  -   Arrive at Purusha No. 1.
  -   Abayam, only Brahman.
  -   Maya is Mithya, as good as 
      nonexistent
  -   Dvaita Abavat
  -   Absence of Dukham, Bayam

Brihadaranyaka Upanishad :
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IX) 

In Purusha No. 1

No BoktrutvamNo Kartrutvam

• My real nature but Satchit Ananda.

X) How do you account for the experience of world.

• We never negate experiential duality.

• Experientially Jiva – Ishvara will be different.

• Experientially we are all different.

• Vedanta negates factual difference.

• Even though there is experiential duality, infact, plurality is nothing but one Brahman 
alone.

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2]
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XI) Mundak Upanishad :

Bright, existing very close, moving in the cavity of the heart ; great and the support of all; in 
Him breathes and winks. Know it which is both with form and without form, the most 
adorable, the highest of beings, the One beyond the understanding of creatures. [II – II – 1]

• Sarva Bhavanam Advaitatvat.

XII) Karta is not Prakrti.

• Karta is Purusha No. 2.

• This is Advaita Srishti Prakriya in Brief.

XIII) Our Answer :

3 Meanings

-   Maya Sahitam Brahma = 
Saguna Ishvara

-   Nirgunam Brahman
  -   Neither Karma Karta nor 
      Srishti Karta

-   Saguna Jiva
  -   Sharira Sahitam Brahma

Purusha
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XIV) When discussing Srishti, keep Brahman aside, Brahman + creation have no connection.

XV) Come to Purusha No. 2 and 3 Ishvara and Jiva.

• Ishvara creates the world for the benefit of Jiva.

XVI) Mandukya Upanishad :

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]

• Advaitatvat Sarva bhavanam.

• There is only Brahman at Paramartika level.

• Knowing Nirguna Brahman as self alone is called attainment of Moksha.

• There is only one Advaitam.

• Plurality an appearance, as good as non-existent.

XVII) In Srishti context, Sankhya says Prakrti alone is Srishti Karta.

• Sankhya will not discuss Purusha w.r.t. Srishti.

• Will not talk of Ishvara, in his philosophy, no Ishvara.
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XVIII) a)

Mixture

PrakrtiPurusha

Jiva

-   Kartri – Actor
  -   Body, Mind, intellect, Sense 
      complex
  -   Product of Prakrti
  -   BMI / BMS complex
  -   All actions done by Prakrti

-   Pure Consciousness, 
      changeless
  -   Akarta

• Sankhya – Vedanta similar.

b) Instead of claiming, I am Akarta Purusha, he identifies with Karta – Body – Prakrti.

• Prakrti has Kartrutvma.

c) Kartrutvam of Prakrti, he wrongly transfers upon himself.

• Adhyasa Bashyam of Shankara.

• He says I am Karta.
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d) Not real Kartrutvam of Purusha but transferred Kartrutvam.

e) Crysal appears red because of transference from flower.

f) Superimposed Kartrutvam, suffers Samsara, Jiva does not know.

• All accepted by Vedanta.

XIX) Gita : Chapter 3 – Verse 27, 28

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose 
mind is deluded by egoism, thinks I am the doer. [Chapter 3 – Verse 27]

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their) 
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not 
attached. [Chapter 3 – Verse 28]
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XX) Do Purusha – Prakrti Viveka

• Kartrutvam transfer to Prakrti.

• Remain free always as Purusha, claim I am Purusha, attain Moksha.

XXI) In the discussion of kartrutvam Sankhya and Veda are identical

XXII) 

Sankhya Prakrti Advaitin

-   Has Kartrutvam
  -   Transferred to Purusha

-   Prakrti alone has also 
      Boktrutvam, transferred to 
      Purusha.

Advaitin :

• Purusha has Adhyaropita Kartrutvam and Boktrutvam.

XXIII) Sankhya :

• Agama Pahiyatvat.

• Didn’t read Veda properly.

• Was not able to accept Boktrutvam also belonging to Prakrti.

• Boktrutvam = Sukha Dukha Anubhava.
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• Any Anubhava is possible for a conscious entity.

• Experience should always belong to a conscious entity.

• Prakrti  being Jadam, inert, can’t attribute Boktrutvam to Prakrti.

XXIV) Concluded :

• Prakrti has no Boktrutvam, Jadatvat.

• Prakrti has Kartrutvam, Savikaratvat.

• Prakrti does not have Boktrutvam, Achetanatvat.

XXV) Boktrutvam from Prakrti can’t be transferred to Purusha.

• Boktrutvam must be natural to Purusha, it is not borrowed.

• Kartrutvam is Adhyaropitam.

• Boktrutvam is intrinsic, therefore Satyam.

XXVI) Purusha Bokta Bavati :

Gita : Chapter 13 – Verse 23 
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• Prakrti = Bokta = Blunder.

XXVII) What will be the problem?

• If Boktrutvam is real and intrinsic to Purusha, Samsara caused by Boktrutvam will be 
real, intrinsic.

XXVIII) Sukha, Dukha Anubhava will be real.

XXIX) If Samsara is real, by Jnanam, it can’t be eliminated.

• Jnanam negates something unreal, like Rope Snake, mirage water.

• Real snake, cobra, does not go away by Jnanam.

• Satya Vastu Na Jnana Nivartyam.

• Mithya Vastu alone is Jnana Nivarthyam.

XXX)

The supreme Purusa in this body is also called the spectator, the Permitter, the supporter, the 
enjoyer, the great Lord and the supreme Self. [Chapter 13 - Verse 23]

Boktrutvam

If Satyam

Moksha will not be possible by Jnanam

XXXI) Will create problem for Sankhya who believes :

• Purusha Prakrti Viveka Jnanena Moksha.
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XXXII) Sankhya Karika : Verse 62

XXXIII) Mandukya Upanishad :

Thus, verily, Purusha is never bound, nor is he released nor does he 
migrate. (It is the) Prakrti, being the support of manifold creation, that 
migrates, is bound and is released. [Verse 62]

Just as by soiling one pot-space with smoke or dirt, we do not soil all pot-spaces in the 
Universe. So too happiness and sorrow in one bosom are not the happiness and sorrow in all 
the bosoms i.e., the mental experience of one is not the experience of all. [3 - K - 5]

XXXIV) Tasman Na Badyate Asthana Muchyate Napi Samsaritu Kashchitu.

• Really speaking no Jiva has Bandha, Moksha, Samsara.

XXXV) Samsara belongs to whom?

• Samsarati Badyate Muchyate Cha Nana Ashraya Prakrti.

• Prakrti alone has got Samsara, Bandah, Moksha, all of them.

• Purusha has none of them.
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XXXVI) Purusha does not have Boktrutvam, it is only superimposed Boktrutvam.

• In Verse 62 – Sankhya Karika, Sankhya agrees, Purushas Boktrutvam is transferred 
from Prakrti.

XXXVII) In the beginning, accepts, Boktrutvam belongs to Purusha.

• What is Sankhyas problem?

• Has no clarity regarding locus of Boktrutvam whined Mind of Jiva.

Boktrutvam / Samsara

Belongs to PrakrtiBelongs to Purusha

XXXVIII) Gita :

He, who takes the self to be the slayer and he, who thinks he is slain; neither of them knows. 
He slays not, nor is he slain.[Chapter 2 - Verse 19]
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XXXIX) This is blunder No. 1 

• Attributing real Boktrutvam, superimposed Boktrutvam to Purusha.

XXXX) 25 Tattvams for Sankhya

PrakrtiPurusha Mahat Ahamkara + 21

• 24 Jada Tattvams + 1 Chetana Tattvams = 25 Tattvams.

XXXXI) 24 Tattvams = Avastu, Mithya.

XXXXII) Sankhya mistakes Pradhanam as separate real entity, Tattvam.

• Its existence becomes independent of Purusha.

Sankhya

PrakrtiPurusha

-   Has existence of its own 
  -   Svatantra

-   Has existence of its own
  -   Svatantraha

XXXXIII) For Sankhya :

• Purusha – Prakrti – No question of separation, Purusha is all ervading.

• Where will he run.

• Can’t escape.
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XXXXIV) Advaitin :

• Can escape from Prakrti not by running away.

• By falsification of Prakrti.

• Prakrti = Mithya.

• Superimposed Prakrti can’t touch me the Atma.

XXXXV) Prakrti can affect body – mind not me the Atma.

• Nahi Adhyastasya Anena Doshenava, Anumatrenava Sampadyate.

• We escape from Prakrti by falsification.

XXXXVI) Sankhya hopes to escape from Prakrti by running away

• You can never runaway from real Prakrti.

• Moksha = Impossible

XXXXVII) 
Pradhanam

Tattvam

Different than Purusha

Paramartha Vastu Butam 
(Vedanta Sara Expression)
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For Sankhya :

• Prakrti = Paramartha Vastu, real.

• This is their 2nd blunder.

XXXXVIII) Criticism of other Philosophers :

• Lay person can’t accept :

 Karta – Bokta not different.

• Prakrti is Karta, Purusha is Bokta, Anubhava Virodha.

• My experience :

 I eat wrong thing (Sugar), wife can’t get problem.

• Yaha Karta Bavati, Saha Eva Bokta Bavati.

XXXXIX) Problematic Spouse :

• Got because of your Karma.

• Sukhasya Dukhasya Na Kopi Dasa.

• Parodadati Kubudesha.

• Nobody gives you Sukham, Dukham.

• Somebody = Kumuddi = Confusion.

• My happiness comes because of My own past Karma.

• Even though I have a wonderful family.

• Family = Source of happiness.
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• Even for Pratibimba Ananda family is not the source.

• My own Purva Janma Punyam.

• Indication : We know the law – Yaha Karta Bavati, Saha Eva Bokta Bavati.

• Sarva Loka Prasiddha Law violated by Sankhya.

XXXXX) In the world, Problems will be there.

• Mumukshu = Who wants to find a real solution.

• He alone will turn to Vedanta.

• Never become Tarqa Pradhana.

• Because Shastra Pradhana.

XXXXXI) Reason :

• If Purusha is Karta, he has to undergo a change.

• To create Tattvams like Mahatu, Ahamkara, etc, it is all modifications in creation.

• Will make Purusha Anityam, Ashuddham.

XXXXXII) a) Jiva has done Karma and requires a world for exhusting Phalam and to get 
Moksha.

• There is no problem in our Matam.
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b) Sankhyas problem pointed out Nyaya Veiseshika :

-   Different 
  -   against experience and logic

BoktaKarta

• Good action produces good results.

• Bad action produces bad results.

• One can’t be doer and other enjoyer.

XXXXXIII) What is uniqueness of Vedanta?

• Nonduality

• Ekatva Darshanam, nonduality can’t be arrived by Pratyaksha Pramanam and 
Pratyaksha based Tarqa Pramanam also.

• They will arrive at duality only.

• Ekatva Darshanam = Advaitam.

• Continue Vyavahara in Dvaitam, respect duality for Vyavahara.

XXXXXV) Duality has ETU - Experiencability (E), Transactability (T), Utility (U)

• For Vyavahara respect Dvaitam.

• Understand it is only Vyavaharika Satyam.

• Not Paramartika Satyam.
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XXXXXVI) Dosha Darshanam is important for Vairagyam

• Tarquika Mata Dosha Darshanam must be seen.

XXXXXVII)

• One hall, many constituents, product one = Nyaya Veiseshika.

Is creation from

Many to oneOne to many

-   Nyaya
  -   Infinite Atoms in Pralayam
      Prithi
      Jala
      Agni
      Vayu
       Akasha
  -   All were there
  -   Atoms joined to become 
       Molecules
  -   Many things become one 
       world

-   Sankhya
  -   One Prakrti
       Mahat
       Ahamkara
  -   Prana, Manaha Multiplied Param Anus
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369) Chapter 6 – Verse 3 :

I) Vedanta has no problem.

• What is problem in both of them?

• Dvaita Satyatva Bavana.

• Prapancha is real, Dvaitam is real.

• More they fight, freedom for us.

• Our Advaita Jnanam, right valid knowledge.

• They help us protect Advaitam by helping us understand that as long as there is 
Dvaitam, there will be only fight.

II) During sleep don’t fight, we are in Advaitam.

III) Sankhya :

Prakrti Purusha

Karta Bokta

IV) Shankara :

a) This has many fallacies.

b) To be Bokta, Purusha has to undergo modification, Parinama.

c) Prakrti = Karta also has to go undergo Parinama.

d) Question :

• If both undergo Parinama, modification – Why do we say one is Karta other is Bokta?

• What is the difference?
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V) a) Prakrti is changing Parinama.

• Becomes Mahat, Ahamkara, Prana, Manas Tattvam.

• Tattvantararupa Parinama

• Hence Karta.

b) Where Svarupa Parinama takes place, it is Boktrutvam

VI) Purusha :

• Non changing Tattvam pure Consciousness.

VII) When it becomes Tattvantaram, one Prakrti becomes 24 Tattvams, modifies, becomes 
Ashuddham.

• When it becomes Manaha Buddhi, they have so much Ashuddhi.

• Manas has Raaga, Dvesha, Kama, Krodha.

Prakrti has 3 Doshas

AchetanamAnekatvam Ashuddhatvam
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• Later Tattvams of Prakrti are Achetanam only.

• Manaha, Buddhi, Sense Organs Achetanam.

Purusha

ShuddatvamEkatvam Chetanatvam

Endowed - Matu

But Endorsement Not comparision

-   Matu Varte
  -   Possession

VIII)

• Purusha – Prakrti diagonally opposite.

• Even though both have Parinama, consequences are different, not same.

• Because of consequence difference, one named Boktrutva Parinama and another 
Kartrutva Parinama.
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IX) Parinama ends at time of Pralayam.

Parinama

-   End Pralaya Kala
  -   Parinama reversed
  -   3 Viseshas go away
  -   Will get back to its original 
      Visesha Ekatvam
  -   Looses Visesha

-   Begins Srishti Kale
  -  3 Veshas come 
  -   Gets Visesha

X)
Parinama

Visesha comes

Parinama Reversed 

Visesha goes

Comes back to its original nature



409

XI) Purusha has Parinama

Gets Boktrutva Visesha Status / Sukha Dukha 
Visesha Status

Gets Bhoga

Bhoga lasts as long as Parinama is there

When Parinama ends, Bhoga ends

Purusha will be in his original nature

XII) There is no basis for differentiation.

• Phenomena are same.

Parinama

Gets Visesha

Gets back to original nature
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XIII) Before Sukha / Dukha Bhoga Visesha comes

XIV)

Kevala Chinmatram

Purusha is only Pure Consciousness

Boktrutvam – Special status feature comes, at time 
of Bhoga, new feature, faculty, status comes

New status is originating in Purusha at time of 
Bhoga

When Sukham, Dukham ends

Special status – Bhokta status ends

Purusha is without that status (Apetha – Apa + E 
Dhatu)

Chin Matra Eva

Purusha is Abokta, that status of Bokta is gone
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XV)
Bachelor

Grihastha

Vanasprastha

• These are all statuses which can undergo change.

• Looses status in Parinama.

• Purusha, Prakrti have Parinama.

• Why call one Parinama and other as Boktrutvam, Kartrutvam.

XVI) Difference between 2 Parinamas is not there.

• This is Vedantins reply.

• Sankhya Explains.
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XVII)

Difference in status

PurushaPrakrti

-   Has no change in status
  -   Purusha remains Chinmatra Eva
  -   Boktrutva Visesha is not 
      taking place
  -   Previously Abokta status 
      continues in Purusha
  -   Boktrutvam status does not 
      newly come.

-   There is status change

XVIII) Shankara :

• Boktrutvam status only superimposed status not real status.

• Chinmatra Eva.

• Remains Abokta.

• Boktrutva Visesha is not there.

• During Bhoga Parinama, Boktrutva Visesha does not actually take place.

XIX) Therefore, Boktrutvam of Purusha must be only Adhyaropa.
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XX) Sankhya :

Kartrutvam of Pradhanam is 
superimposed

Purusha has real 
Boktrutvam

Adhyaropa on Purusha Not Adhyaropa

XXI) Kartrutvam + Boktrutvam both superimposed on Purusha.

• At the time of Bhoga Parinama, Purusha continues to be Abokta, Chinmatra.

• Boktrutvam must be superimposed only.

XXII) Advaitin :

XXIII) Sankhya :

• If Purusha is Srishti Karta, Purusha will have to undergo change and it will create lot of 
problem.

You are Akarta, Abokta

You are mistaking yourself to be Karta Bokta
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XIV) Shankara :

XV) Offensive Argument : 

Sankhya :

a)

3 Meanings

Saguna IshvaraNirguna Brahman Saguna Jiva

Defensive argument Purusha

-   Creates world for Saguna 
      Jiva
  -   Don’t use Nirguna 
      Brahman for Srishti

Purusha Pradhanam

-   Chaitanya Svarupa
  -   Not Srishti Karta

-   Alone is Srishti Karta

b) Before creation, Prakrti is one.

c) Purusha is many, before Srishti and during Srishti.

d) Chaitanya Matra Purusha does not create the world, it is only the Bokta.
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XVI) Shankaras Arguments :

a) For Prakrti to be Karta, it has to undergo change.

b) For Purusha to be Bokta, Purusha has to undergo change.

c) When both undergoing change, on what basis do you say – One is Karta, other is Bokta?

XVII) Sankhya :

Bhedaha Vartate

Svarupa ParinamaTatvantara Parinama

-   Purusha as Bokta-   Different change in Prakrti
  -   Transformation

XVIII) Shankara : 1st Level Answer

a) 2 different words you are adding

• 2 Names – confusing.

• Both transformations are same.
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b) 
Prakrti

Tatvantara Parinama

Prakrti has change in status = Visesha

Eka Prakrti becomes

Anekam

Nitya Prakrti gets new status

Anityam

Later ones products impermanent

• During Srishti, there is status change, Visesha.

Visesha

AnityatvamAnekatvam
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c) Because of Parinama in Purusha, new status 
comes

Before Srishti – Purusha Abokta

After Srishti – Purusha = Bokta gets new 
status

d) Shankara :

• In what basis you attribute Kartrutvam to one and Boktrutvam to the other?

e) Purva Pakshi – Juggling with words and arbitratingly giving statuses of Kartrutvam and 
Boktrutvam to 2 different things.

f) Your answer not acceptable

• No basis to give Kartutvam to Prakrti and Boktrutvam to Purusha, is not acceptable.

• This is 1st level answer.

XIX) Shankara :

• Confusing

• If Purusha does not get a new status, it will mean, Purusha remains Abokta.



418

XXX) 
Waker – Dreamer – Sleeper 

3 status aquired by Prakrti Parinama

Ego I

Chaya

• Atma – remains always Nirvikara.

XXXI) Shankara :

• Better you accept, Boktrutvam is superimposed.

• Already you have accepted Kartrutvam as Superimposed.

• You will have no difficulty to accept Boktrutvam also.

Chapter 6 – Verse 3 :

370) Shankara accept Kartrutvam and Boktrutvam as superimposed on Atma 
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371) Purva Pakshi :

I) At time of Srishti, Purusha does have modification.

• During worldly experiences Jiva has modifications.

• Experiences Sukham and Dukham, Svarupa Parinama is there.

II) Svarupa Parinama is a real Parinama.

• There is a modification in consciousness and that modification is real modification not 
Adhyaropitam.

• Experience also is real.

• Purusha is Bokta only.

III) During Bhoga Kala, it is not Adhyaropa but real Bhoga, modification.

IV) Because of real modification, there is Bhoga for Purusha.

V) Sankhya real during suffering.

VI) Jnana Nishta :

• Student says : Suffering is Mithya at time of suffering.

VII) Shankaras question :

• Why modification of consciousness alone is Boktrutvam?

VIII) At the time of Bhoga, Prakrti mind also undergoes parallel modification – Sankhya also 
accepts.
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IX) What type of modification Prakrti undergoes?

Sukha Bhogaha

-   Purusha also has Chaitanya 
      Parinama
  -   Reflected Consciousness not 
      accepted by Sankhya

-   Happens in the Mind / Prakrti
  -   Parinama
  -   Mind with Sattva Guna 
      Pradhanam, Mind has Sukha 
      Parinama
  -   When Mind has Rajo Guna 
      Parinama, it has Dukha Parinama.
  -   When Mind has Tamo Guna 
      Parinama, it has Moha Parinama
  -   3 modifications for Prakrti / Mind
  -   Sukha, Dukha, Moha Rupa Traya 
      Parinama because of Sattva, Rajo 
      Guna, Tamo Guna domination.

• All Parinamas can happen only in Prakrti, not in Purusha.

• Sukha Anubhava – experience of happiness.

• Parinama has to take place in 2 places.

• Mind has to undergo Sukha Parinamaha.
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X) Pleasurable Pleasurable experience

Prakrti Parinama is required Purusha Parinama is required

XI) Final Argument :

• Modification should be attributed to both Karta and Bokta as it is there in both.

XII) Sankhya :

• Both have Parinama, Vikriya, Vikara – change.

• Change common to Prakrti – Purusha.

• Unique change (Svarupa Parinama) belonging to Purusha is called Boktrutvam.

XIII) 
Revised definition

Dropped Bhoga Kale

Unique change is Boktrutvam, belongs to 
Purusha alone

Chinmatra Vikriya Eva

Change belonging to consciousness = 
Boktrutvam
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XIV) 
Mind Body

-   Has change emotional changes -   Has physical age
  -   Youth, old age

Visesha Parinama

• Attributing change only to Purusha is arbitrary.

• Capricious thing.

XV) Agni has unique nature.

• Has heat as its nature.

• When in contact with any object it burns it.

• Has seeming modification of burning.

• Agni has seeming modification of consuming, Boktrutvam.

• We say : Agni consumed everything.

• Hutabuk – Consumes all oblations.

• Agni has seeming Parinama in burning things.
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XVI) Why can’t you attribute Boktrutvam to Agni also?

• It is a unique nature of Agni.

• Other Butas don’t have this nature.

• Can’t say they are Abokta.

• Agni = Bokta = Chaitanyavatu.

• Asadharana Parinamatvat

 ↓

 Unique

• Your don’t accept Agni as Bokta.

• You definition of Agni not sound definition.

• It goes to Prakrti or any object also.

XVII) Sankhya’s theory

PurushaPrakrti

-   Bokta
  -   Real
  -   Boktrutvam is real

-   Karta
  -   Real
  -   Kartrutvam is real

XVIII) New suggestion – Shankara offers
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XIX) Bhoga Kale :

• There is Parinama in both Atma and Anatma.

• Purusha and Prakrti in experience.

• Pure Atma can’t experience anything.

• Pure Mind can’t experience anything.

XX) Mind – Consciousness Combination = Bokta

• Because both have to undergo change for experience.

• Pleasure – pain belongs to Mind.

XXI) Purva Pakshi :

• Why can’t we say Boktrutvam is there for both.

• Joint Venture = Parenthood

• Both responsible for child.

• Bhoga = Child of both Purusha + Prakrti.

XXII) Shankhya compromises :

• Boktrutvam belongs to both Purusha and Prakrti.

• Originally Sankhya said : Boktrutvam belongs to Purusha only.

• Purusha alongwith Prakrti experience.

• For both Pradhana and Purusha, Yugapathu, simultaneously, (not at different times), 
Boktrutvam can be accepted.
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XXIII) Sankhya :

Purusha Prakrti

a) Svatantra
b) Master
c) Purusha eats

a) Paratantra
b) Maid servant, assistant to serve the Purusha by 

giving Bhoga and Moksha.
- Dharma – Artha – Kama = Bogha Purushartha
- Moksha = Apavarga
- All 4 Purusharthas are meant for Purusha
- Prakrti cooks

XXIV)

Purushaha Prakrti

Svarthaha Pararthaha

• This fundamental Prakrtis parartham status, will have be given up = Sva Matha 
Bangaha.

• Assistant status of Pradhana will become incompatible.

• Pradhana is working for itself also, master also.

• It is only sharing.

Example :

• I cooked for myself, you also can eat and go.

• Both masters.
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XXV) Both Bokta, have equal prominence, one not serving the other.

• When both Bokta, you can’t say – one is serving the other.

• Svartartha, Parathartha Bava na Sambavati.

XXVI) If there are 2 lights illumining

• Both lights have got Pradhana Bhava, both illumining.

• Illumined objects have Guna Bhava.

XXVII) Shankara :

• If Prakrti is joint experiencer, your Matam has to be sacrificed.

XVIII) Sankhya changes argument :

• Comes closer to Vedanta.

• What happens at time of Bhoga?

XIX) Mind alone is undergoing

Sukha, Dukha Parinama

Because of Sattwa, Rajo, Tamo Guna of Mind

Mind = Prakrtis modification

Undergoes change
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XXX) Prakrti by itself is inert in nature.

Sankhya accepts :

• Prakrti = Inert

• 23 other Vikaras = Inert 

• Mahat, Ahamkara, Mind, Panchabutam = Jadam

• Being Jadam, Mind can’t experience anything.

• Purusha is required for experience.

XXXI) Purusha reflects in the Mind of individual

• Purusha is Original Consciousness, gives reflection, Chidabhasa, Chaitanya Pratibimba 
to the Mind.

XXXII) Because of Reflected Consciousness in the Mind, Sukha, Dukha Anubhava takes place.

• Otherwise Mind is Jadam.

XXXIII) Who gives reflection?

• Purusha gives reflection Purusha, independent entity is responsible for giving 
reflection and for Sukha experience takes place.

XXXIV) How is Purusha Bokta?

• By lending reflection to Prakrti, Sukha or Dukha Parinama.

• Therefore Purusha is Bokta.

• Fine thinking of Shankara.
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• We see in Bashyam.

• Superficially, all makes sense, looks alike.

XXXV) Sankhya :

• At time of Bhoga – Chetaha, Mind has got Bhoga Dharma, attribute of Sukha – Dukha, 
Moha experience, Parinama.

• Mind has got Bhoga experience, as an attribute.

XXXVI) When it is sukha Parinama, it becomes Sattva Pradhana.

Because it is Sattva Pradhana Mind

Mind is able to receive the reflection of 
Chaitanyam

XXXVII) Tattva Bodha :

• Sattva Guna involved in Production of Mind + Jnana Indriyam.

• Sattva has to be dominant, then only reflection is possible.

• Sattwa Mind = Jagrat, has knowledge maximum.

• Tamo Mind = Sleep.

• Rajo Mind = Dream.
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XXXVIII) 
Experience belongs to the Mind

Vrutti belongs to the Mind

At that time consciousness is reflected in the 
Mind

• Mind is no more Achetanam, Mind is Chetanam, therefore experience takes place.
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372) Chapter 6 – Verse 3 :

 I) 
Pratibimba Udaya, formation

For giving Pratibimba does Purusha do any 
action?

II) Sankhya :

• Purusha does not do anything, but Sannidya Matrena lending takes place.

• Pratibimba given by Purusha, without any modification.

• No will / Desire / Action / Change for Reflected Consciousness – on the part of 
Purusha.

• Pratibimba arises in the Mind.

• Does not say : Purusha gives Pratibimba.

Giving is an action

Is Giving action involved in lending 
consciousness

Avikriyasya Purushasya
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III) Example :

Bring Mirror in front of me

Without will, desire, reflection takes place 
automatically

IV) Formation of Reflection makes Purusha the Bokta.

• Lending the Reflection makes Purusha the Bokta.

• Does not say : Prakrti becomes Bokta by borrowing consciousness.

• See fine difference.

• Prakrti becomes experiencer with borrowed consciousness.

Bashyam : Chapter 6 – Verse 3 

V) Upanishad :

• Purusha is Srishti Karta.

VI) Sankhya :

I don’t do anything (Avikriyasya Purushasya 
Boktrutvam)

Purusha Prakrti

Only Bokta Alone is Srishti Karta, Kartri
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VII) 
Shankara

Makes offensive argumentDefends our argument

VIII) Shankaras defensive argument :

Purusha - 3 Meanings

Saguna Ishvara Rupa PurushaNirguna Ishvara Saguna Jiva

Srishti Karta

IX) Shankara refutes Sankhya :

a)

• For Boktrutvam and Kartrutvam, modification is required.

b) Modification will make Purusha also Anityam.

c) 

How Purusha Prakrti

Bokta Karta

Savikaratvam means

Anityatvam
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X) Sankhya :

2 Types

PurushaPrakrti

Modifications

XI) Shankara :

• You can’t prove that there is a difference in modification.

• Even if you make a slight difference.

• Purusha with modification continues to be the same Purusha Tattvam.

• When Prakrti undergoes modification, the Tattvam undergoes change.

• Example : Milk – Curd 

• Prakrti – Mahat – Ahamkara….

• Vijatiya Parinama.

XII) Anandagiri :

• Purusha remains the same.

• Purushas modification is Sajatiya Parinama by remaining the same Tattvam.
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• Modification makes substance Anityam.

• We can’t accept 2 types of modifications.

XIII) Sankhya : New Version

Whether modification is

VijatiyaSajatiya

Purusha

Nitya

Can’t undergo change

No Sajatiya, Vijatiya Parinama

Purusha is Avikriya (Nirvikara)

• But still Purusha is Bokta.
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XIV) Sankhya :

a) In the presence of Purusha, Chaitanya Svarupa, reflection of Consciousness, Chidabhasa is 
formed in Prakrti (Mind – Senses – Body – Complex).

b)
BMS

Inert by itself

With Reflection it becomes sentient

Makes experiences possible

c) In Achetana, Jada Prakrti, experiences not possible.

d) With Chidabhasa mind can have Sukha, Dukha Parinama, Moha Parinama because of 
Purusha.

e) Purusha makes Prakrti go through emotions, it helps.

• Since Purushas contribution is there, making emotions possible in the Mind. 

f) Because of this contribution, we say Purusha is a Bokta.

• We accept there is no Parinama in Purusha itself.

• In Mind there is a Parinama, Sukhakara, Dukhakara Vruttis.

• This is Sankhyas suggestion.
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g) Close to Advaitam.

• We also say there is Chidabhasa.

• Because of Chidabhasa Jadam Mind becomes sentient.

• Because of that emotions are possible.

• Similar to Advaita.

XV) 2 Doshas in Sankhya approach.

XVI) If Purusha is Nirvikara and in its presence, Mind alone becomes sentient and has 
emotions, there is a status change only in the mind, not in Purusha.

XVII) 
Mind

NowPreviously

-   Chetanam
  -   Entertains emotion

-   Achetanam

• Status change only for Prakrti.

XVIII) By attributing Boktrutvam to Purusha, you are attributing a new status to Purusha which 
is not correct.

XIX) Once Purusha does not have Boktrutvam, what will be the consequence.

• Purusha does not have Sukha, Dukha, Anubhava.
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XX) 
Vikara Abave

Boktrutva Abhavaha

Samsara Abhava

Dukha Anubhava Abhava

No Samsara Anartha

No use of Sankhya Philosophy

You introduce Sankhya for giving Moksha

XXI) Moksha = Freedom from Anartha, suffering.

• 1st Dosha = Sankhya philosophy is useless for Moksha.

• If Purusha does not have series of problems, because Purusha always Nirvisesha, 
Nitya Abokta.

• For removing what problem you come to Sankhya.

• As a patient, go to doctor.

• For removal of what type of Samsara, you come to Shastra?
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• Suggestion not acceptable.

• Sankhya comes with another solution.

Sankhya :

XXII) Agree, Purusha not Abokta

• Purusha does not undergo any change.

• Even though Purusha is Abokta, Jivatma because of ignorance, transfers Boktrutvam 
of Mind to Abokta Atma.

• Therefore, Purusha is really not a Bokta.

XXIII) No real Boktrutvam, only Adhyaropita Boktrutvam.

• Seeming enjoyership.

• Sankhya Shastra useful for removing Adhyaropita Boktrutvam.

XXIV) Shankara :

2 Answers

-   If Boktrutvam is 
      superimposed because of 
      ignorance, that Boktrutvam 
      has to be Mithya Boktrutvam 
      only

-   That’s what Vedanta says
  -   You are dropping Sva Matam
  -   Svamata Tyaga
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• Whatever is superimposed can’t be Paramarthaha.

• It has to be Vyavaharika.

XXV) Sankhya :

• Purusha has real Boktrutvam.

• Kartrutvam is Adhyaropitam.

• Page 110 – 2nd Para – 1st – 3 lines.

XXVI) Shankara :

• You are contradicting yourself.

For Prakrti Kartrutvam For Purusha Boktrutvam

-   Adhyaropitam -   Real
  -   If – superimposed, it has to be 
      unreal

In the beginning you say Now you say

-   Boktrutvam is real -   Boktrutvam is unreal
  -   Helplessly
  -   Avidya Adhyaropitam

• There is a self contradiction.
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XXVII) Dosha :

• Your assumption in the beginning – Paramartha Purusha is real Bokta, Na Karta.

• Wrong Kalpana, Avidya Aropitam = Mithya, not real.

• This is our answer to Sankhya.

XXVIII) Wrong assumptions of Sankhya :

a) Purusha is real Bokta – negated.

b) Prakrti is real, Prakrtis Srishti Kartrutvam is real.

• Prakrti is creator of Jagat is Real.

c) Prakrti is Nimitta Karanam of Universe.

• All these wrong.

XXIX) Assumption :

• Pradhanam is only Srishti Karta, not a Bokta.

• Pradhanam Paramartha Satyam, Prakrti is another real thing other than Purusha.

Paramartika Satyam

PrakrtiPurusha

• Sankhya can never be Advaitam, only Dvaitam.

• Prakrti – 2nd reality.
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XXX) In Advaitam also Shastra Prayanirtham is Anarthaha.

• Where is question of Shastram when there is only one reality.

• Shastra Vyarthatha Dosha is there in Advaitam also.

• I have a Dosha, you also have Shastra Vyarthatha Dosha.

XXXI) If there is Jivatma – Paramatma Aikyam, why should I do Puja?

• Jiva – Ishvara one and the same why Puja.

XXXII) Only when there is duality of Author of Shastram (Shastra Pranita), Shastram, student 
of Shastram (Seeker) only when there are Guru, Sishya then you can ask if Shastra is relevant 
or not.

• Writer of Shastra seeker of Moksha not there.

XXXIII) Atma Ekatvam is once accepted, author, student, Shastram, not different from 
Purusha.

• No scope for your question.

XXXIV) Then you have validated utility of Advaita Shastram

If you are

Accepting Advaitam, you have Validated 
Advaita Shastram

It is benefit of Shastram
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• Having understood Advaitam, then you can’t question validity of Advaitam.

XXXV) After eating well, quench hunger, don’t ask what is the benefit of food.

XXXVI) Any means is relevant only till end is accomplished.

• Until end is accomplished, means are relevant.

XXXVII) Puja is necessary relevant or not?

• If end not accomplished, Puja is Maha relevant.

• If end of Moksha is accomplished, then the means of the Shastra is not relevant.

• This is accepted by Upanishad itself.

XXXVIII) Shikha, Yagyo Pavitam removed.

• Guru removes Shikha, becomes barber.

• Guru, Sishya, don’t feel bad.

• Sishya free, ends relationship.

• In all other relationships, relationship become stronger and you become addicted.

• Attachment becomes stronger.

• Guru goes away, Sishya doesn’t feel bad.
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XXXIX) Guru continues to be in the heart of the Sishya in the form of teaching and Ishvara 
himself.

XXXX) All other attachments result in attachment re-inforcing.

• This is the only attachment which promotes detachment.

• What is said about Shastram, can extend to Guru and Bhagavan.

• Attachment to Bhagavan goes away.

• There is no Bhagavan other than I the Atma.

XXXXI)

World dependence 

To God dependence 

To self dependence
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XXXXII) Shastram Aha :

Brihadaranyaka Upanishad :

Because when there is duality, as it were, then one smells something, one sees something, one 
hears something, one speaks something, one thinks something, one knows something. (But) 
when to the knower of Brahman everything has become the Self, then what should one smell 
and through what, what should one see and through what, what should one hear and through 
what, what should one speak and through what, what should one think and through what, 
what should one know and through what? Through what should one know That owing to 
which all this is known—through what, O Maitreyī, should one know the Knower ? [2 - 4 - 14]
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• For a Jnani, when everything has become Atma, Tat Kena Kam Pashyat, where is 
Shasta – Teacher, Shastram.

• Teching, Taught – Sishyam.

• This division is not there.

• Shastra is Anarthakam.

• Making the Shastra redundant is the Goal of Veda.

XXXXIII)
Neither

Brahman is creator of the worldJiva is creator of world

XXXXIV) Ishvara alone is Srishti, Laya, Sthithi Kartha.

XXXXV) Sankhya confused because :

a) Sankhya does not accept Saguna Ishvara at all.

b) Purusha for him = Jivatma

• Jivatma Purusha can’t be Karta.

• Wants to establish his philosophy.
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XXXXVI) Sankhya :

Purusha – Akarta 

-   Saguna Jiva-   Saguna Ishvara
  -   Not there in his philosophy

• In both above cases, Purusha = Abokta.

XXXXVII) Shankara :

a) Purusha being Nirvikara, Purusha can’t be called a Bokta.

• Boktrutvam requires experience of Sukham, Dukham = Modification in the Mind with 
Vruttis, emotions.

• Purusha = Nirvikara, can’t be Bokta.

b) Purusha can’t be Reflected Consciousness Samsari.

• Samsari is one who experiences Sukham, Dukham.

• Purusha not a Bokta, can’t be a Samsari.

• Purusha does not have Samsara.
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c) Shastra will become redundant in Sankhya Matam.

• Your Shastra is Moksha Shastra = Freedom from Samsara.

• Samsara of Purusha.

• Samsara is not there for Purusha.

• Samsara Nivrutti is not required.

• Samsara Nivartaka Sankhya Shastram is redundant.

XXXXVIII) Sankhya – offensive argument :

• Advaitam also redundant.

• No question of Shastram, Guru, Sishya.

• In Advaitam also Shastra is redundant.

XXXXIX) Shankara asks :

Are you asking question

Before accepting AdvaitamAfter accepting Advaitam
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After accepting Advaitam Before accepting Advaitam

-   No Samsari
  -   No Acharya has to present a 
      solution
  -   Moksha Shastram not required
  -   Question : Moksha Shastram 
      relevant or not, question is 
      meaningless
  -   There is no provider of Shastram, 
      author, Acharya
  -   Other than Brahman no Acharya, 
      no Samsari Sishya
  -   Shastram meaningful or not is 
      irrelevant question

-   Then Shastram is relevant to make 
      you accept Shastram
  -   Avidya Avasthayam, Shastram is 
      relevant
  -   Sarthakam, meaningful, relevant
  -   Ignorance of Advaitam
  -   Vidya Avasthayam, Shastra, 
      Vikalpa Anartham
  -   You can’t raise a question because 
      there is no 2nd one, other than 
      Brahman
  -   Shastram question meaningful or 
      not is irrelevant 
  -   I need not answer

XXXXX) At the time of ignorance (Avidya) of Advaitam Shastra relevant, during Vidya state no 
2nd thing other than Brahman.

• Shastram question – meaningful or  not is redundant, everything is absent.
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XXXXXI) a) Vidya Avastha :

• State of knowledge – Paramartika Drishti.

• He is in Vyavaharika Prapancha but his Drishti is Paramartikam.

b) For Jnani :

• Sarvam Atmeiva Abuth.

• Everything in his vision is Atma.

c) Tatu Kena Kam Pashyet :

• Who is there to see an object with what instrument.

d) Pramata, Pramanam, Prameyam, Triputi itself is not there.

e) No seer, hearer, smeller, toucher, all are Triputi.

• This is Vidya Avastha.

XXXXXII) a) Utility, presentation of Shastra by Bhagawan :

• To those in Avidya Avastha.

b) 
Vyavaharika Drishti

Avidya Avastha
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c)
Paramartika Drishti

Vidya Avastha

d)
When Bhagavan has

Paramartha DrishtiVyavaharika Drishti

-   Vidya, Paramartika, Advaita Avastha-   w.r.t. Ignorant humanity, Bhagavan 
      feels the necessity of Shastra
  -   Avidya Avastha, Dvaita Avasta 
      Samsaris

-   Upapatti – Validity, meaningfulness, 
      purposefulness
  -   Context of Dvaitam

XXXXXIII) Most unique point of Advaita Vedanta :

3 orders of reality – Satyams 

Vyavaharika SatyamPratibhasika Satyam Paramartika Satyam

-   Objective reality
  -   Jagrat Prapancha

-   Subjective reality
  -   Svapna, Dream

-   Advaita Vedanta
  -   Absolute reality
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• Huge, profound, concept, in Vedanta.

XXXXXIV) Visishta Advaitam, Dvaitam, do not accept Satta Bheda, different orders of reality.

• Don’t accept different orders of reality.

XXXXXV) Shankara :

• Not my invention.

• 3 orders based on Vedic teaching.

• Vyavaharika Satyam, Mithya, words not used in Upanishad.

• Concept of Mithya, Vyavaharika is there in Vedanta.

XXXXXVI) Maya = Mithya

• Brahman = Vishnu → Same order for Dvaitins

• Brahman and Maya are of different orders of reality for Advaitin.

XXXXXVII) Shankara gives Pramanam in Vedanta.

2 orders

AparaPara

-   Vyavaharikam
  -   Avidya Avastha
  -   Dvaitam

-   Paramartikam
  -   Vidya Avastha
  -   Advaitam

• Difference made in the beginning.
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XXXXXVIII) Para – Apara – Mundak Upanishad beginning.

Commentary on

Mundak UpanishadPrashno Upanishad

Mantro UpanishadBrahmana Upanishad

• Atharvana Shastram.

XXXXXIX) 
Mundak Upanishad

Apara VidyaPara Vidya

AvidyaVidya

In Katho Upanishad

Jnana MargaKarma Marga

SreyaPreyaha
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XXXXXX) Orders of reality is based on Vidya – Avidya.

• Whatever is associated with ignorance is Mithya.

• Rope Snake associated with Rope Ignorance, it is Mithya.

• Product of Rope ignorance.

XXXXXXI) Rope is Satyam because Rope is associated with Rope knowledge.

XXXXXXII) Karma Yoga, Upasana Yoga, all religious life is Avidya.

• It promotes Dvaitam.

XXXXXXIII) Until Mahavakyam works we are in Avidya Dvaitam

• The moment Mahavakyam clicks, we are Jnanis in Vyavaharikam but our Drishti, 
vision, is Paramartikam.

• We are in Vidya Avastha, our Drishti is Paramartikam.

XXXXXXIV) Jnani + Ajnani exist in Dvaita Prapancha.

Ajnani Jnani

-   Has Mamsa Chakshu
  -   Dvaita

-   Has 3rd eye Sakshi Chakshu
  -   Advaita Drishti
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XXXXXXV) Gita :

That, which is night to all beings, in that the self-controlled man keeps awake; where all beings 
are awake, that is the night for the Sage (Muni) who sees. [Chapter 2 – Verse 69]

XXXXXXVI) Conclusion :

• Since our stand is based on Shastra Pramanam and it has been re-inforced by logical 
support.

• Since Sankhya has been logically refuted.

Jnani

In NightIn Daylight

w.r.t. Dvaitamw.r.t. Advaitam
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Because of 3 reasons

Supported by logicOurs Shastra Pramanam Sankhya illogical

XXXXXXVII) Yoga :

• Added Paramatma and held on to differences.

• Jiva / Jagat, Jivatma / Paramatma – Bheda.

• Atma Bahutvam is Characteristic of all other Darshanams.

• Sankhya, Yoga, Nyaya, Veiseshika, Dvaita Vedanta, Visishta Advaita Vedanta all are 
Dvaitin.

• Advaitin is in minority.

XXXXXXVIII) Sankhya pointed Doshas in Advaitam, logical inconsistency.

• Page 108 – 4 / 5th line from bottom.

a) Dosha :

• Atmanaha Api Ekatvena Kartrutve Sadana Abava.

• Your Purusha is Advaita Atma.

• Advaita Atma can’t be Srishti Karta.

b) Karta is only with Karakams accessories, instrument, beneficiary, locus.

• Service provider has tool kit.
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c) Advaita Vastu can’t play role of Srishti Karta.

d) Brahman, Purusha is Advaitam, has no Sadhanam, instrument.

• Can’t create.

XXXXXXIX) Shankaras reply :

a) Purusha is Srishti Karta.

• You are taking Purusha No. 1.

• It is Brahman, does not have Sajatiya, Vijatiya, Svagata Bheda, Paramartikam, Akarta.

b) There s a communication gap.

e) Svetasvatara Upanishad :

Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is 
filled with beings who form His parts. [Chapter 4 – Verse 10]

f) Gita :
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g) Purusha’s 2nd meaning :

• Ishvara has to be taken.

• It has all resources to create the world.

• Maya = Toolkit, Desha, Kala, Sanchita, Ichha.

h) All Jivas are already there in the form of Prajnya, Karana Sharira Chidabhasa.

• Jivas useful, provide Sanchita Karma, tool to decide type of creation.

i) Avidya Kruta Nama Rupa Upadhi = Ichha, Kriya, Jnana Shakti

       = Maya

       = equipment of Bhagavan

j) Avidya Kruta means Adhyastham, Vyavaharikam

• Vidya Avasta = Paramartikam

• Avidya Avasta = Vyavaharikam

k) Nama, Rupa has a function 

• Bangle – Decorates hand

• Chain – Decorates neck

• Ring – Decorates finger

Under Me as her supervisor, prakrti (nature) produces the moving and the unmoving; because 
of this, O Kaunteya, the world revolves? [Chapter 9 – Verse 10]
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l) Nama Rupa alone is Upadhi.

• It makes Nirguna Brahman appear as Sagunam.

• Distorting Medium = Upadhi

• Example : Red flower for prism.

• World Nama Rupa for Brahman convex / concave mirror for person.

m) Maya Distorts and presents Brahman in a different way.

n) Nirgunam Brahma is presented as Saguna.

• Therefore, called Upadhi, distorting medium.

p) Waker – has Mind as instrument to create entire dream world.

• Does not require different instruments.

• Projects the world.

q) Mandukya Upanishad :

This is the definite conclusion of the Vedantik philosophy that the Atman, the self-luminous, 
through the power of its own delusion (Maya) imagines in itself by itself all the Objects, and its 
individual experiences both in the world outside and within. It alone is the knower of the 
objects so created. [2 - K - 12]
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r) Sadhana Kruta Bhedavatvat, all karikas, plurality is available.

1) Karta

2) Karanam

3) Karma

4) Sampradanam

5) Apadanam

6) Adhikaranam

• Six accessories available for Vyavahara Ishvara.

• No accessories in Paramartikam Brahman.

• Therefore, Purusha = Ishvara only.

• Dosha you are attributing is not there in Advaita Vedanta.
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373) I) Shankara :

• You have forgotten 3 meanings of Brahman.

• In Srishti, don’t bring Purusha No. 1.

Purusha 2 Purusha 3

Ishvara Rupa Purusha No. 1 Jiva Rupa Purusha No. 1

• Ishvara creates a world not for Ishvara but for Jivas experience.

• No problem for himself.

• Purusha No. 2 creates problems for Purusha No. 3.

II) Law gives suffering, Karma Phalam for every Jiva.

• Your bad Karma will punish you.

• Crime itself becomes punisher.

• Atma Anarthakatatvam.

• Purusha creating problem for itself is Dosha No. 2 in Vedanta.

III) Our Answer :

• Purusha No. 2 is giving Karma Phalam for Purusha No. 3 not for himself.

• Ishvara has no Karma or Karma Phalam.

• Sadhana Abhava Dosha, Atma Anartha Kartrutva Dosha – both defects attributed to 
Vedanta have been solved.
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IV) Sankhya :
Purusha

Akarta

Can’t be Srishti Karta

Can’t take direct meaning

Take secondary meaning - Prakrti

Prakrti = Srishti Karta, does for benefit of 
Purusha

Prakrti Purusha

Benefactor Beneficiary

V) Shankara – This example not correct.

• In this Mantra 3 – Saha Ikshan Chakre, Purusha visualized, can refer to only Purusha – 
Mukhyartha.

• Visualisation is the job of Chetana Chaitanya Tattvam.

• If Prakrti is Karta, then Prakrti visualized is impossible, it is Jadam.
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Shankara :

VI) You can take secondary meaning only if primary does not fit.

• Primary powerful, general powerful.

• Gauna Artha – secondary taken if primary does not fit.

VII) Sankhya :

• Purusha – Akarta – how primary fits for Srishti?

VIII) Shankara: 

a)

3 meanings in Vedanta Shastram

Saguna IshvaraNirgunam Brahma

-   Fits here
  -   Maya Sahitam Brahma
  -   Sarvagyaha, Sarva 
      Shaktiman

Purusha

Saguna Jiva

b) Mind of Ishvara = Maya itself.

c) With our Mind we do all projections, thoughts, actions, project dream world.
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d) With Maya Mind – Bhagawan does projection of the world in Manifestation and 
withdraws in unmanifestation and remains as Nirgunam Brahma.

e) Dosha No. 1 :

• Mukhyartha fits, don’t bring Gaunartha.

f) Dosha No. 2 :

• Gaunartha you take as Prakrti – can’t do visualization, Ikshanam.

• To create world, not Random phenomenon.

g) Every Jiva created as per fructifying Prarabda.

• Appropriate Body, Parentage should be given.

• Highly thoughtful, complex creation.

• How Prakrti can produce thoughtful creation, based on Desha, Kala, Karma.

• World inconceivable, can’t come randomly.

IX) a) For Achetana Prakrti, which Jiva should be given – Samsara, Moksha, this is not possible.

b) Prakrti meant to give Bhoga and Apavarga.

• Bhoga to Ajnani Jiva.

c) Apavarga – Moksha to Jnani Jiva.

• Ajnani – Jnani should be differentiated.

• Viveka required.

d) Food can’t travel to different plates according to persons needs.
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e)
Baddaha (Bound)Mukta

Phalam can’t be given by Jadam 
Prakrti

f) Phalam based on Kartru, Karma, Desha, Kala, Nimitta Apekshaya.

• 5 conditions should be observed for Karma Phalam.

h) Thoughtful judges – courts also blunder.

• Prakrti can’t do everything perfectly.

• Bandah, Moksha, Phalam, lawful, legal, valid, well thought out Pravritti… not possible 
by Prakrti.

i) Purusha = Jivatma

• For each Jivatma, Prakrtis activity to give appropriate phalam not possible.

• Thoughtful functioning of an inert Prakrti is not possible.

• Therefore, you can’t take Gauna Artha.

• Take Mukhyartha only.

j) When Purusha is interpreted as Maya Sahitam Brahma = Sarvagya Ishvara.

• It is not there in Sankhya.
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k) Sankhya – Purusha :

• Only Samsari Jiva.

• Doesn’t accept Advaitam Brahma and Ishvara.

• He has only Anantha Jiva Rupa Purushas.

l) Yoga Philosopher takes entire Sankhya Philosophy and gives existence to Ishvara.

• Klesha, Karma, Vipaka Rahita Purusha Visesha, Ishvara.

• Yoga Sutra – Ishvara has no Dosha, hence Purusha Visesha.

m) In Vedanta, we have Omniscient, omnipotent Ishvara.

• Shankara gives importance to Ishvara Siddhi also.

n) 
Central teaching of Vedanta

Nirgunam Brahma

Everything else Mithya (Jiva, Jagat, Ishvara)

o)
Ishvara

Only Vyavaharika Satyam
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• By adding, deleting, Ishvara, Advaitam not affected.

• Veda Pramanam talks about Ishvara.

• No Tatparyam in Ishvara Siddhi.

• Vehemently argues in establishing Ishvara.

X)
Shankara analyses

Verse 3Verse 2

Ishvara SiddhihiSvarupa Jnana Siddhi

XI) 

Prana = Hiranyagarbha Brahma

MicroMacro

XII) List of 16 Kalas :

• Prana [1], Sraddha [2], Kham [3], Vayu [4], Jyotihi [5], Apaha [6], Prithivi [7], Indriyam 
[8], Manaha [9], Annam [10], Veeryam [11], Tapaha [12], Mantraha [13], Karma [14], 
Lokaha [15], Nama [16].
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XIII) Upanishad mentions Prana first to give importance and glory to it.

• Order mentioned not order of creation.

XIV) Vichara Sagara :
Creation – 3 Approaches

AkramaNormal Krama Vith Krama

-   No order 
  -   At once

-   Right order 
  -   Pancha Sukshma Butas
  -   Sukshma Shariram
  -   Pancha Sthula Butas
  -   Sthula Shariram

XV) Taittriya Upanishad :
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He desired, “I shall become many and be born. He performed tapas; Having performed tapas, 
He created all this whatsoever (We perceive). Having created it, He entered into it. Having 
entered it, He become the manifest and the unmanifest, the defined and undefined, the 
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this 
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following 
Vaidika Verse! [2 - 6 - 3]

• Brahman, Bhagawan created all at once. (Like Dream)

• No order, simultaneous.

XVI) Visualisation before creation with his special mind = Maya.

• Basis for visualization = Law of Karma.

• Macro Prana (Hiranyagarbha) includes Micro Prana).

• Macro Prana = Support, basis for all instruments of Pranis.

XVII) 5 Jnana Indriyas + 5 Karma Indriyas + 4 Antahkaranam = 14 Instruments

• All 14 function only if Prana blesses.

• Prana = Adharam, Antaratma.

• W.r.t. Sthula Shariram
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XVIII) Taittriya Upanishad :

Other than that (soul) made up of the essence of food there is an inner soul (Sheath) made of 
the Prana. With it this is filled. This (Pranamaya) is of the same form as the previous. Its human 
form is exactly as the human form of the former. Of that, Prana is the head, Vyana is the right 
side, Apnana the left side, Akasa is the trunk, earth is the tail or the support about this also 
there is the following Vaidika Verse. [2 - 2 - 2]

XIX) For experiencing Karma – Phalam, Sukham – Dukham.

• Sukshma Shariram by itself can’t experience the world or reap experiences from the 
world.
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XX) Subtle body experiences through the physical body.

• Ahamkara, Sabhasa – Chidabhasa, through Sthula Shariram experiences.

• Jiva = Subtle Body only.

• Physical body = Temporary medium.

• Bhoga Sadhana Adhishtanam = Sthula Shariram.

• Cause of Sthula Shariram = Pancha Butas.

• Bhagavan created Panchabutam, Karanam for physical body, means of Karma Phala 
Upabhoga.

• What are 5 gross elements?

XXI) Akasha = Shabda Guna - Sound

• In general Akasha sound is not manifest.

• Unmanifest sound of Akasha, comes to manifestation.

XXII) Vayu :

2 Gunas – Dvigunam 

-   Visesha Guna
  -   Sparsha
  -   Touch
  -   Asadharana Guna (Special)

-   Karana Guna pervades Karyam
  -   Shabda
  -   Borrowed from Akasha
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XXIII) 
Akasha 1 Guna

Vayu 2 Gunas

Agni 3 Gunas

Jalam 4 Gunas

Prithvi 5 Gunas

XXIV) 16 Kalas in importance :

1) Prana : First

• Sequence wise :

2) Sraddha

3) Kham Vayu Agni Apaha Prithivi

1 Guna 2 Gunas 3 Gunas 4 Gunas 5 Gunas

5 subtle elements Pancha Butas first

From Rajoguna

Prana

• Karana Gunas pervade each element.
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4) 10 Indriyams :

• Originates from 5 subtle elements.

2 Groups of sense organs

Karma IndriyamJnana Indriyas

5) Manaha : (Buddhi, Chittam, Ahamkara)

• Lord of Sense Organs = Ishvara

• Inner organ – Antah Karanam

2 Functions

SankalpaSamshaya

ThinkingDoubting
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XXV) 6) Annam :

a) Food is created for sustainance of Sthula, Sukshma Shariram.

b) Chandogya Upanishad :

‘O Somya, the mind is nourished by food, prāṇa by water, and speech by fire.’ [Śvetaketu then 
said,] ‘Sir, will you please explain this to me again?’ ‘Yes, Somya, I will explain again,’ replied his 
father. [6 - 5 - 4]

7) Veeryam – Samarthyam – Balam

a) Consumed food gives strength for doing all actions.

b) Physical – Verbal – intellectual 

• Sarva Karma Pravrutti Sadhanam. 

XXVI) 12) Tapaha :

• Once food available, Pranis will have power to do Karmas.

• Karma Indriya, energy, Raaga, Dveshas are there.

• We won’t keep quiet.

• We will do Karma.
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XXVII)
Karmas

ImproperProper

-   Jivas become contaminated 
      with Papam

• Papam mixed Jiva.

XXVIII)

Tapas

Serves as Prayashchittam alsoGenerates Punyam

Upavasa
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375) I) 13) Mantra :

• Meant for producing Punyam.

To Produce Punyam

Spiritual for MokshaWorldly

Mantra

To reduce Papam

Tapas

II)

Mantra

Comes from 4 Vedas

• For those Jivas who have purified their internal and external organs by Tapaha.

• After purification, study Vedas.

III) Once Karma comes, Karma Phalam automatic – “Lokas”.

• From Karma, Lokas born = Karma Phalam.

• Lokate Anubuyate Iti Lokaha.

• Whatever is experienced by the Jiva is Lokaha.
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IV) Entire world = Loka, this is our Karma Phalam.

• World is not born because of Karma of the world.

• World = Inert, has no Karma.

• Jivas Karma is responsible for the Jagat Utpatti.

V) World is called Karma Phalam, Loka.

• Our body is called Karma Phalam Loka.

Shankara adds a Note :

VI) Saha Asrujata = Verb in 4th Mantra.

• Saha Purushaha Ishvara Asrujataha.

• Ishvara created 16 Kalas.

VII)
Creation

Unreal?Real

• Not mentioned.

• It is Mithya Prapancha only available for experience not a really self existing entity.

VIII) No question of Past / Present / Future independent creation.

• Big discovery of Veda.
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IX) It is created with a Norm.

• Basis is Karma of Jiva.

X) Jiva, Ishvara, Jagat beginningless, Anaadi.

XI) Very important to be registered by all students.

• Jivas really not created by Ishvara.

• Jivas body created.

• Jivas are Anaadi.

• Ishvara also Anaadi.

XII) Anaadi Ishvara creates Prapancha keeping with Karmas of the Anaadi infinite Jivas.

XIII) How did Karma come for the Jiva?

• Because of Avidya, Kama.

XIV) How did ignorance come?

• Ignorance never comes.

XV) Jiva Ishvara

-   Alpa Jnyaha Always
  -   Anaadi Avidya Vasanaya 
      (Avani Atta Sankalpa)
  -   Because of Jivas Ajnanam
  -   Avidyadi Dosha Beeja 
      Apekshaya (Based on)

-   Sarvagnyaha always
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XVI) Based on Avidya seed, Dosha, defect.

Avidya

Kama

Karma

Punyam – Papam 

• Cause of Punya Papam is Avidya.

XVII) Gaudapada gives 2 Arguments

LogicalMimamsa 

• Creation has to be Mithya only.

XVIII) Example : 

• Person with defective eye.

Actually Experiences

-   One -   2nd Moon not real creation
  -   Projected
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XIX) Example :

• Svapna – created by dreamer.

Uddhava Gita :

• Krishna uses Svapna often.

• In Gita – No Svapna

• Jagrat → Dream like

• Biting insect, fly.

XX) All Padarthas – Shodasha Kala

• Purusha = Srishti Karanam.

• Also Laya Karanam (In Verse 5).

XXI) Many Pralayams in Srishti.

• Creation dissolves into same Purusha.

• Not end of the world.

• Nama Rupa part alone will merge, dissolve.

• Content Sat – Chit will become one with Brahman.

• Previously also one with Brahman, with Nama Rupa it appeared separate.

• Example : River

• Differences gone, there is only one undifferentiated Purusha.

• Sakala Purusha becomes Nishkala Purusha.

• Next Example – Mantra 5.
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376) Chapter 6 – Verse 5 :

I) River example for a Jnani merging into Brahman given in Mundak, Samhito Upanishad.

• Prashno Upanishad explains.

II) Mundak Upanishad : Chapter 3 – 2 – 8 

As flowing rivers get themselves disappeared in the ocean losing their special names and 
distinct forms, so the wise man free from all his identifications with names and forms goes 
unto the highest of the high – the Supreme Divinity. [III – II – 8]

III) River merges into ocean by dropping the Nama – Rupa.

• Ganga, Krishna, Shape goes, water is the same.

• River water travels to reach the ocean.

• Jivatma, need not travel to reach Paramatma.

• Merging is through pure understanding and dropping just name and form.
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IV)

V)

Nama Rupa dropped by

JivaRiver

-   Bhava is dropped
  -   Jivatma gets name 
      Paramatma after merger

-   Ganga name don’t use
  -   Ganga, Yamuna water gets 
      name “Ocean”, Samudraha

Merger – 2 types

-   Jivatmas merge into 
      Paramatma during Pralayam
  -   Merger not final
  -   Same Jiva will come back

-   Physical
  -   Temporary
  -   Rivers come again from the 
      ocean

VI) Final, complete merger through Brahma Jnanam :

• Videha Mukti Kale, Jiva drops his individual Nama, Rupa, caused by Sharira Trayam 
and merges into Brahman.
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VII) Introduction :

• Kalas merge into Purusha.

• Hitva Nama Rupam said in Verse 3.

• How Jiva drops Nama Rupa.

VIII) Jivatma – Paramatma merger – No travel.

• Theological system = Special Vehicle, fly to Vaikuntha.

• This is eliminated, Bhagavan is all pervading, no travel involved.

• Locus of merger = Adhishtanam.

• Rivers flowing after long time, from Himalayas to ocean, travel after years.

IX) Setting of River = Astham, Merging = Loosing their individuality, Name, Form.

Gist :

X) Name – Dropped, water continues to be there, Ganga Jalam – new name – ocean.

XI) Jivatma not extinct but with a name Paramatma.

• Jnani does not exist as Avatara, he is one with Ishvara.

• Avatara is always taken by one Ishvara only.

Bashyam :

XII) When Rivers merge – Name + forms perish.

• Ganga, Yamuna becomes nondifferent from ocean.

• Gangas new name – Samudra.
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XIII)
Name / Rupa Vastu

-   Unreal
  -   Ganga / Yamuna

-   Water
  -   Real Samudra

XIV) Not dying Jivatma but merging Jeevan Mukta Jnani, who gets Videha Mukti.

XV) Paridrishta :

• Shankaras spoken Bashyam, transcribed by disciple.

XVI) Drashta = Darshana Karta – Grammar way.

• Generator of knowledge.

• By using Pramanam, gathers knowledge, removes ignorance in his Mind.

XVII) What is generated?

• Vrutti Vyapti is generated.

• Thought is generated.

• Reflection of Consciousness comes, then knowledge comes.
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XVIII)
Generation of thought

Is Transferred to Chaitanyam

Adhyasa

Chaitanyam is as though generated, not 
actually generated

XIX)
Ghatakasha

When Pot is generated

It looks as though Ghata – Akasha is 
generated

XX) Chaitanyam is Svarupabutam

It is actually nature of Jivatma

• It is as though generated by creating the relevant thought.
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XXI) Just as Sun said to be creator of illumination which is its very nature.

• It is seeming creation.

• Similarly Jnani generates knowledge of Paramatma seemingly by generating 
appropriate Vruttis using Shastra Pramanam.

XXII) Person is supposed to know Consciousness, as though it is an action.

XXIII) What is knowledge?

Kena Bashyam – Knowledge = Knowing

Attribute of AtmaAn action of Atma Nature of Atma

-   Knowing -   Truth
  -   Not action, attribute

Temporarily accepted 

XXIV) When thought is generated in the Mind, Consciousness is generated alongwith the 
thought, it appears as thought, knowing action, knowledge attribute is taking place.
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XXV) Big Topic – in Vedanta :

Example :

Fire Burning

Not action, attribute

It is its nature

Example :

Sun Illumining 

Not action, attribute

It is its nature

Tatvatu

Jnani illumines, knows the Paramatma

Not action, attribute

Nature, Nitya Mukta Svarupa

Consciousness illumining matter
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XXVI) Purusha = Maya Sahitam Brahma

    = Jagat Karanam

    = Srishti and Laya Karanam

XXVII) Here Laya Karanam :

• Various Kalas arose from Brahman at time of Srishti.

• Resolve into Brahman at time of Pralayam.

XXVIII) Example :

• Borrowed from Mundak Upanishad – Chapter 3 – 2 – 8 

a) All Kalas of world resolve into Brahman, will remain in Dormant condition, comes back in 
next Srishti.

• This is Pralayam.

b) Here, what happens to Jnani at the time of Videha Mukti.

c) Mundak Upanishad : Chapter 3 – 2 – 8 

d) Specific case of wise person, Jeevan Mukta.

As flowing rivers get themselves disappeared in the ocean losing their special names and distinct forms, so 
the wise man free from all his identifications with names and forms goes unto the highest of the high – the 
Supreme Divinity. [III – II – 8]



488

XXIX) 
Jnani Surya

-   Generates knowledge
  -   His own real nature

-   Generates illumination
  -   Its own real nature

XXX) 
2 Example for mergers

SuryaNadi

• Paridrishtuhu Ima Shodashakala.

• 16 Kalas associated with Jeevan Mukta Jnani.

• Prana…. etc – in Verse 4

• All Kalas have destination – Brahman.
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XXXI) Rivers originate from Ocean, in form of rain it comes, and destination is ocean.

Rivers Kalas

-   Samudrayanaha -   Purushayana

XXXII) Ishvara temporary destination for Jiva Rashis, to be reborn again.

• For Jnani, Ishvara is ultimate destination.

• Purusha = Ishvara = Brahman

      = Destination of Kalas.

XXXIII) Purusha destinationed Kala.

• Atma Bhava Gamanam.

• Place of merger

Rivers Jiva

-   Destination far away -   Destination = Place of merger
  -   Atma Bhava Gamana Sthanam

XXXIV) Reaching Purusha :

• Oneness, nonseparatedness from Ishvara.

• Rivers name disappear, set.

• Jnani Jivatmas merge, disappear into Ishvara
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XXXV) Nama and Rupa of 16 Kalas Bhidyete – end, perish, disappear, absent.

• Nama = Prana – Name, form of Prana and Akasha, Vayu, Akhya (Name), Rupam.

• Yathasvam – respectively.

• Each Kala looses Nama, Rupa.

XXXVI) Name of form of Rivers goes.

• Truth of River = Water remains.

XXXVII) Truth of Kala = Existence, consciousness remains.

XXXVIII) Same happens in sleep – Nama Rupa Jagat perishes, Satchit Ananda remains.

XXXIX) Katho Upanishad :

• This is what remains in death also, knowing this Satchit Ananda – Wise man attains 
Jeevan and Videha Mukti.

XXXX) Name Rupa – Mithya, can’t be purely Mithya.

• It has to have an Adhishtanam.

XXXXI) 

Rope Snake Mirage Water Jagat

-   Rope 
  -   Satyam is where 
      Mithya is 

-   Sand
  -   Satyam is where 
      Mithya is

-   Brahman
  -   Satyam is at same 
      locus of Mithya Jagat
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XXXXII) Satyam lends existence.

• In every Kala, Atma, Satyam is there in the form of existence.

XXXXIII)

• Reality – Anantham – Tattvam – never ends, perishes = Purusha.

XXXXIV) 

Universe

-   Consciousness also is 
       available

-   Existence alone is there
  -   Stars, Galaxies 
  -   Minimum existence in 
      everything

Water of River

Looses Ganga Name + Form

Ganga Jalam remains

Ganga – Name gone

Samudram – Ocean water remains
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XXXXV)
Jnani – Looses Nama – Rupa 

Jnanis Chaitanyam will be there

New Name of remaining consciousness 
existence = Purusha

XXXXVI) Jnani continues to remain as Brahman.

• Jeevatma status is gone.

• Individuality is gone.

Jnani

Continues as IshvaraDoes not end As Brahman

Vyavaharically Paramartikaly 

XXXXVII) Never remains as an individual Jnani.

• Shankara can’t take Avatara, there is no more Shankara.

• Only Ishvara takes Avatara.

• I may invoke Ishvara in Shankaras form.
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• Those who know what happens at time of Videha Mukti become Brahman here and 
now as Jeevan Muktas.

XXXXVIII) Aside Point : Here

• All Kalas of Jnani merge into Shodashakala of Purusha.

XXXXIX) Mundak Upanishad : Chapter 3 – 2 – 7 

• All Kalas of Jnani will merge into Brahman.

The fifteen Kala-s (parts) enter into their elements, their Devata-s (senses) into their 
corresponding Deva-s (deities), and their deeds and their ‘Self-full-of-knowledge’ (intellectual 
self) all get united, in the highest and imperishable Brahman. [III – II – 7]

Pancha Dasha Kala (15) Shodasha Kala (16)

Mundak Upanishad Prashna Upanishad

XXXXX) 15 or 16 merge?

• Both correct.

a) Rivers merge – Nama also gone.

• Nama belongs to one Rupam

• All names, forms gone – 16 gone.
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b) Mundak Upanishad :

• Nama of Jeevan Mukta remains in the world.

• Only 15 Kalas merge.

• People worship Jnani, who has written books, has disciples.

• Example : Shankara – Name remains.

XXXXXI) Brihadaranyaka Upanishad :

• Artha Bhaga Bramanam 3rd chapter – 2nd section.

Question and Answer :

• Artha Bhaga – student asks.

Question :

• When Jnani dies, what remains?

Answer : Brihadaranya Upanishad : Chapter 3 – 2 – 12 

‘Yājñavalkya,’ said he, ‘when this man dies, what is it that does not leave him?’ ‘Name. The 
name indeed is infinite, and infinite are the Viśvadevas. He (who knows thus) wins thereby 
verily an infinite world.’ [3 - 2 - 12]
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• Nama remains, in the mind of people → 15 Kalas resolves

• Or all 16 Kalas gone – No Rupam.

XXXXXII) Sa Eshaha Akalaha Bavati :

• Since 16 Kalas of Jnani have merged into Ishvara, Jnani is without any Kala.

• Now Kala Rahitaha, Upadhis Rahitaha.

• 16 Kalas make Paramatma into Jivatma.

• Upadhi Apagame Sati.

• Jivatma looses his Jivatma status, becomes Akalaha Paramatma = Nirgunam 
Brahman.

XXXXXIII) Saha Evam Vidwan :

• There is a wise person, Kala Layam.

• Disciple to whom Guru has shown dissolving the Pralayam, world is falsified.

XXXXXIV) Dissolving the Universe, 16 Kalas in Pralayam.

• During Jivan Mukti Kala, dissolving means falsification.

• During Pralayam, Videha Mukti.

• Dissolving = Merging into Ishvara.

XXXXXV) Saha Eshaha – Such a Jnani, Vidyaya Pravilapitasu.

• When all 16 Kalas are resolved by Knowledge and dissolved in Videha Mukti.
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XXXXXVI) What type of Kalas?

Avidya

Kama

Karma

Janita Su

Adjectives to Kala

Avidya Kama Karma Janita SuPravilipana Su

• Those Kalas which are generated by Avidya, Kama, Karma.

XXXXXVII)
Avidya, Kama, Karma

TotalIndividual

-   Samashti
  -   Responsible for Samashti 
      Kalas

-   Responsible for individual 
      Body, Mind, complex
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• Avidya = Punya Papa Karmas.

• When all Kalas of a Jnani, components of a Jnani, Sharira Trayam, are resolved, 
Akalaha Bavati.

XXXXXVIII) Tad Apagame :

• Once Kalas gone.

XXXXXIX) Kalatvat Deva :

• Jnani who is without Kalas.

XXXXXX) Amrutaha Bavati :

• He becomes immortal also.

XXXXXXI)

XXXXXXII) As long as I am associated with Kalas, I am a Jiva.

• As long as I have Jiva Bhava, I will have mortality, Punarpi Jananam, Maranam.

Kala

Responsible for Individuality 

Responsible for Mortality 
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XXXXXXIII) Kalas are responsible for mortality.

• In the case of a Jnani, Videha Mukta, Kalas gone, therefore mortality also gone.

• Kala Apagame Sati, because of individuality causing components.

XXXXXXIV) Amrutaha Bavati :

• Jnani becomes immortal.

XXXXXXV) 
Because of Akalatatvam 

Jnani gets Amrutatvam

• Cause – effect relationship exist.

XXXXXXVI) Avidya – Kama – Karma – Kala = Mrityu = Death = Mortality

• Whenever mind projects, it is function of Avidya – Maya.

• Watch out, otherwise I remain as Nishkala – Brahman, Jivan Mukta Purusha.

XXXXXXVII) Mrityu is because of the Kalas.

Individuality causing Kala

Body – Mind – Sense complex

Kala is because of Avidya
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• Mortality is because of Kala.

• Kala is because of Avidya.

XXXXXXVIII) 

XXXXXXIX) 

Avidya

Kala

Mrityu

By Vidya

Kala Removed

Mrityu is Removed

Amrutatva Praptihi

XXXXXXX) 
Akalatvam

Cause of Amrutatvam
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• Hetu hetumatvata Sambandha

• Akala Status = Amruta Status

  ↓   ↓

      Cause         Effect

XXXXXXX I) Tadesha Shlokaha :

• Tasmin – w.r.t. this idea.

• Once you become Jnani, wise and drop all Kalas, you will become immortal.

• Brahman knowledge gives immortality.

• Central message of Prashno Upanishad :

 Purusha, Brahma Jnanat Eva Amrutatva Praptihi.

XXXXXXX II) Tatu = Etasmin Arthe

• W.r.t. this message – Jnanena Moksha, Amrutatvam Praptihi.

Gist of Mantra :

XXXXXXXIII) Every Mumukshu who wants Moksha, immortality, Purusham Veda (Verb).

• Should know Purusha – Brahman.

XXXXXXXIV) 1st Line :

• What type of Brahman?

• Brahman = Adhishtanam of all the Shodasha Kalas, support of the entire Universe, the 
entire creation, Adharambuta Janiyat, Amrutatva Siddhyartham.
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XXXXXXXV) 
Purusha

Support of all Kalas

XXXXXXXVI) Every Upanishad this example comes.

XXXXXXXVII) Mundak Upanishad : Chapter 2 

Where all the nerves meet like the spokes of a chariot wheel in the hub, there within the heart 
He moves, becoming manifold. Meditate on that Self as Om. Godspeed to you in crossing to 
the farther shores beyond darkness. [II – II – 6]

XXXXXXXVIII) Araha Drishtanta :

• Spokes of a wheel joined to rim of the wheel.

• Rim supported by spokes of the wheel.

• Wheel moves because of wheel.
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XXXXXXXIX) Spokes have to be supported by the central hub.

Hub

Spokes

Wheel

• Spokes – Many

• Hub – One in which all spokes are fixed.

XXXXXXXXI)

Brahman Kalas Cosmos

-   Hub / Chakra Nabhi
  -   Purusha

-   Spokes
  -   Tattvam

-   Wheel 
  -   Supported by 16 
      Tattvams
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XXXXXXXXI) 

Parivara Spokes

-   Wheel
  -   Family

-   Constituent 
  -   Members

XXXXXXXXII)

Iva Ratha Nabau

Comparison Rtha Chakrasya Nabau

• Ara = Ratha Chakra Parivara

• Ratha Nabu = Ratha Chakrasya Nabau

o Hub of the wheel of the Chariot.

o Not hub of the Chariot.

o Not Ratha Nabhi but Ratha Chakrasya 

XXXXXXXXIII) Praveshita :

• Spokes are inserted and fixed on the hub.
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XXXXXXXXIV)

Ratha Nabhi Araha

Hub Spokes

Ashraya support Ashrita support

Relationship – Sambandha 

Adhara Adheya

Adhishtana Adhyasa

Sambandha in Vedanta because of 2 
orders of reality

← Both Vyavaharika Satyam

← Say when both have same order of reality

XXXXXXXXV)
2 orders

-   One – Paramartika
  -   Other – Vyavaharika
  -   Adhishtana – Adhyasa 
      Sambandha
  -   Dreamer – Waker
  -   Waker – Brahman / Turiyam

-   Same
  -   Both Vyavaharikam
  -   Adhara – Adheya Sambanda
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XXXXXXXXVI) Finer observation :

Brahman Shodashakala

-   Adhara
  -   Adhishtanam

-   Spokes, Universe, Adheya – 
      Adhyasa

XXXXXXXXVII) One Paramartikam supports the other in Vyavaharikam.

• Both supporter / supported are Vyavaharika Satyam.

XXXXXXXXVIII)

Adhishtanam Adhyasa

Satyam Mithya

XXXXXXXXIX) All Kalas are Purusha Ashraya Bavanti

XXXXXXXX) Sarva Adhishtanam, Mithya Jagat Adhishtanam = Purusha.
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XXXXXXXXII)
Like

16 Kalas components in Verse 4Spokes

-   Prana, Kham, Indriyas, 
      Panchabutas, Cosmic components
  -   Upon that Purusha
  -   Jagat Karane Purushe
  -   Pratishtita – fixed, based, 
      supported, superimposed

-   In Hub

XXXXXXXXIII) When are they superimposed?

• Utpatti, Sthithi, Laya Kaleshu.

• During creation of world, sustenance, continuation of world, resolution time.

Purusha World – 16 Kalas

-   Eternal 
  -   Immortal
  -   Independent

-   Temporary incidental
  -   3 Avasthas / 5 Koshas / 16 Kalas
  -   3 Sharirams / 3 Prapanchas
  -   Upadhi
  -   Pradhanam
  -   Dependent
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XXXXXXXXIV) Shodasha Kalas are fixed on Purusha all the time.

XXXXXXXXV) Once Layam takes place, Shodasha Kalas are no more called Shodasha Kalas.

• It has become one Maya.

• Prajna Avastha = Maya Avastha.

• Till Prajna – 3 Sharirams.

XXXXXXXXVI) At Prajna level merger takes place daily.

• Aham Brahma Asmi very clear.

• Realisation day!

• Adhyastha all the time.

• Both Maya and Srishti Kala Rupa are superimposed on Purusha.

XXXXXXXXVII) That Purusha Pratishtitaha, Utpatti, Srishti, Sthithi, Laya Kaleshu.

XXXXXXXXVIII) Mumukshu has to know this Adhishtanam Brahma.

• All Branches of Science, Apara Vidya are dealing with Shodasha Kala only.

• Phd’s on objective world

• Nobody goes to Kalas Adhishtanam.

• Therefore, Samsara continues.

• Dr. Samsari.
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