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I) Anubhava Pramanam :

• See the lifestyle of any individual.

• Individuality = Avidya.

• One is not an individual, one is Atma, Brahman.

• Individuality, Kartrutvam, Kama, Karma, earn Karma Phalam also.

• Expects this for Grandchildren becomes his desire.

• This is lifestyle of every individual.

II) Because for desire for good future, goaded, impelled, pushed, individuals do activity for self, 
spouse, children (Upanayanam)
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III) 

Based on

MamakaraAhamkara

All actions - Cheshta

IV)

Activities 

ManahVak Kahikar

V) Pravrutti Darshanat :

• Grihastha Ajnani

• Saha Akamayata – Let me have a companion, children, Veidika Karmas.
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VI) Brihadaranyaka Upanishad : Chapter 1 – 4 – 17 

This (aggregate of desirable objects) was but the self in the beginning—the only entity. He 
desired, ‘Let me have a wife, so that I may be born (as the child). And let me have wealth, so 
that I may perform rites.’ This much indeed is (the range of) desire. Even if one wishes, one 
cannot get more than this. Therefore to this day a man being single desires, ‘Let me have a 
wife, so that I may be born. And let me have wealth, so that I may perform rites.’ Until he 
obtains each one of these, he considers himself incomplete. His completeness also (comes 
thus): The mind is his self, speech his wife, the vital force his child, the eye his human wealth, 
for he obtains it through the eye, the ear his divine wealth, for he hears of it through the ear, 
and the body is its (instrument of) rite, for he performs rites through the body. (So) this 
sacrifice has five factors—the animals have five factors, the men have five factors, and all this 
that exists has five factors. He who knows it as such attains all this.[1 - 4 - 17]
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Brihadaranyaka Upanishad : Chapter 3 – 5 – 1 
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Then Kahola, the son of Kuṣītaka, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman 
that is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ 
‘Which is within all, Yājñavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, 
decay and death. Knowing this very Self the Brāhmaṇas renounce the desire for sons, for 
wealth and for the worlds, and lead a mendicant life. That which is the desire for sons is the 
desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both 
these are but desires. Therefore the knower of Brahman, having known all about scholarship, 
should try to live upon that strength which comes of knowledge; having known all about this 
strength as well as scholarship, he becomes meditative; having known all about born 
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of 
Brahman behave? Howsoever he may behave, he is just such. Except this everything is 
perishable.’ Thereupon Kahola, the son of Kuṣītaka, kept silent. [3 - 5 - 1]
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Brihadaranyaka Upanishad : Chapter 4 – 4 – 22 
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That great, birthless Self which is identified with the intellect and is in the midst of the organs, 
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. 
It does not become better through good work nor worse through bad work. It is the lord of all, 
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the 
boundary to keep the different worlds apart. The Brāhmaṇas seek to know It through the study 
of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-
objects. Knowing It alone one becomes a sage. Desiring this world (the Self) alone monks 
renounce their homes. This is (the reason for it): The ancient sages, it is said, did not desire 
children (thinking), ‘What shall we achieve through children, we who have attained this Self, 
this world (result).’ They, it is said, renounced their desire for sons, for wealth and for the 
worlds, and lived a mendicant life. That which is the desire for sons is the desire for wealth, 
and that which is the desire for wealth is the desire for the worlds, for both these are but 
desires. This self is That which has been described as ‘Not this, not this.’ It is imperceptible, for 
It is never perceived; undecaying, for It never decays; unattached, for It is never attached; 
unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is never 
overtaken by these two thoughts, ‘I did an evil act for this,’ and ‘I did a good act for this.’ He 
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]
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VII) 

5 Factors for Action

Patni Yajamana Putra Sacred Veda Mantras

Pankhtam Karma / Yajna

Worldly Wealth

VIII) Desires – Grihasta does Karma :

• Go to Svarga, Chitta Shuddhi, Avoid Pratyavaya Papam, religious, materialistic – 
Dharma, Artha, Kama – 3 Goals fulfilled in Grihasta.

• Wealth = Children, future security.

• Unique aspects of Vedic culture marriage has Dharma, Artha, Kama.

IX) Grihastha lifestyle includes Avidya, Kama, Karma, Prayojana Trishna.

• Foundation for Shankaras argument.

• All actions born out of desire.

X) After Jnanam, person renounces Putra, Vitham, Loka.

• Desire and attachment to son, wife, wealth, Svarga Lokas dropped by Jnani.

XI) Brihadaranyaka Upanishad : In other part – Chapter 1 – 5 

• If a person raises son properly, Veidika, performs Sraddham, father gets again 
Manushya Janma.

Son 
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• Value for son increased in our culture, value of daughter decreased.

XII) I am not interested in 

Son Karma Vidya – Upasana

Gives me Manushya 
Loka

Gives Svarga Get Brahma Loka

Putra – Vitha Loka

-   Means
  -   Sadhana Ichha

-   Sadhya Ichha

XIII) I am interested in Jnana Nishta and Moksha.

• Renounces Putra, Vitha, Loka… Vyuthaya.

• Biksha charyam Charanti.

XIV) 

Avidya, Kama, Karma, Prayojana Trishna

Jnanam destroys series

XV) When 4 negated, Grihastha irrelevant.
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XVI)

• Bahya Sanyasa not a performance but non performance of Grihastha Ashrama lifestyle.

• Grihasta Ashrama does not survive for Jnani.

XVII) Jnanam can’t hold Grihastha Ashrama because Grihastha is Avidya, Kama, Karma, 
Prayojana Trishna.

• Brihadaranyaka Upanishad = Pramanam.

XVIII) Emphasis :

• Desires born out of ignorance.

• Thought = Avidya.

• Nirvana Shatakam – all Mantras – all relationships active in Grihastha – does not stand 
in Mind with Jnanam.

• Sarva Sangah Parityaga 

Taking Biksha Dropping Grihastha Ashrama 
Lifestyle

Not Sanyasa Is Sanyasa
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Revision :

Topic 27 :

I) Shankaras debate with Samuchaya Vadi

II) Samuchaya Vadi :

• After Jnanam, do Nitya Karma.

• Combine with Karma, Jnanam and get Moksha.

III) Shankara :

a) Jnani – can’t do Veidika Karma.

• Requires Vedic designation of Varna and Ashrama.

• Deliberate designation. Superimposed by Veda.

• I use status of Brahmana to perform karma.

• Vedic rules also bind me.

b) Jnana Khanda :

• Negates designation.

• You are not a Bramana, Brahmachari.

• Varna – Ashrama designation gets displaced.

• Veda Vidhis not applicable to him.

• Doesn’t find any Karma applicable.
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c) Putrena Pitru Vidya / Upasana

-   Ayam Loka
  -   Manushya Loka

-   Svarga Loka -   Brahma Loka

d) No Prayojanam for Grihastha Ashrama.

• Grihasta is means to Veidika Karma.

• Veidika Karma means to Loka Prapti.

• Loka Prapti, Veidika Karma, Grihastha Ashrama, not relevant.

• Have to give up Grihastha, has become non-relevant.

IV) Samuchaya Vadi :

a) Grihastha he need not continue, no benefit.

b) Why should he take to Sanyasa Ashrama?

• No benefit, Prayojana Abavat.

c) Jnanam has given him Poornatvam.

• No benefit in any Ashrama.

d) Better to remain in Grihastha.

V) Shankara :

a) Continuity in Grihasta relevant, only if he is interested in Kama for Grihastha Ashrama 
Phalam.
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b) Grihasta – for Veidika Karma – Loka.

c) When no Kama, no relevance for Grihastha Ashrama.

d) Sanyasa Ashrama :

• No Karma for Phalam.

• It is renunciation of Grihasta which is non-relevant.

e) Sanyasa not taken for something, some phalam.

• It is only for renunciation of Grihastha which is not relevant for him.

f) 

Phala Prapti

Continuation of Grahasta

Because of kama

Jnanam has removed Kama

• Kama Abhave, Grihasta, Veidika, Phalam become irrelevant.
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g) Grihasta created because of Kama, proved by Veda.

• Grihasta is ritualistically created infrastructure for a particular purpose, result.

h) Result is non-relevant, renunciation is a natural consequence.

i) Grihasta Ashrama = Panktam = Veidika Karma.

• 5 Members : yajamana, Patni, Putra, Deivam Vittam, manusham Vittam.

j) Yajamana – Husband, part of Nitya Naimitta Karma.

• Patni – part of ritual.

• Putra – Rituals to be carried by Putra.

• Deivam Vittam = Veda Mantra

• Manusham Vittam = Wealth for Dakshina.

j) You generate Panktam out of Kama.

• Once Kama is gone, Panktam has no relevance.
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VI) Mentioned in Brihadaranyaka Upanishad :

Brihadaranyaka Upanishad : Chapter 3 – 5 – 1 
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Then Kahola, the son of Kuṣītaka, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman 
that is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ 
‘Which is within all, Yājñavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, 
decay and death. Knowing this very Self the Brāhmaṇas renounce the desire for sons, for 
wealth and for the worlds, and lead a mendicant life. That which is the desire for sons is the 
desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both 
these are but desires. Therefore the knower of Brahman, having known all about scholarship, 
should try to live upon that strength which comes of knowledge; having known all about this 
strength as well as scholarship, he becomes meditative; having known all about born 
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of 
Brahman behave? Howsoever he may behave, he is just such. Except this everything is 
perishable.’ Thereupon Kahola, the son of Kuṣītaka, kept silent. [3 - 5 - 1]
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Brihadaranyaka Upanishad : Chapter 4 – 4 – 22 
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a) Be aware of Vedic responsibility if I am a Veidika Grihasta.

b) Be aware of Nitya – Naimittika Karma, social responsibility.

c) Husband, father role are with responsibility.

That great, birthless Self which is identified with the intellect and is in the midst of the organs, 
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. 
It does not become better through good work nor worse through bad work. It is the lord of all, 
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the 
boundary to keep the different worlds apart. The Brāhmaṇas seek to know It through the study 
of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-
objects. Knowing It alone one becomes a sage. Desiring this world (the Self) alone monks 
renounce their homes. This is (the reason for it): The ancient sages, it is said, did not desire 
children (thinking), ‘What shall we achieve through children, we who have attained this Self, 
this world (result).’ They, it is said, renounced their desire for sons, for wealth and for the 
worlds, and lived a mendicant life. That which is the desire for sons is the desire for wealth, 
and that which is the desire for wealth is the desire for the worlds, for both these are but 
desires. This self is That which has been described as ‘Not this, not this.’ It is imperceptible, for 
It is never perceived; undecaying, for It never decays; unattached, for It is never attached; 
unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is never 
overtaken by these two thoughts, ‘I did an evil act for this,’ and ‘I did a good act for this.’ He 
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]
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I) a) Sanyasa is not another new infrastructure for another purpose.

• It is dismantling current non-relevant infrastructure.

b) Jnani has no purpose in life.

c) Dismantling action, not producing action = Sanyasa Ashrama

II) a) All Veidica Karmas are relevant because of self ignorance and desire.

b) 

Because of Kama (Desire)

Karma 

Desire is because of Kartrutvam

Kartrutvam is because of self ignorance



c) Ignorance = Moola Karanam

• Responsible for series upto Grihasta Ashrama infrastructure.

• Avidya, Kama, Dosha.

• Root is self – ignorance is Nimittam for all problems.

d) 
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3 Instruments

ManahVak Kahikam

MindSpeech Body

Karmas

Veidika KarmaLaukika Karma

• Panktam, 5 members involved.

e) Vidusha – For wise person, Avidya is gone, Kartrutvam Kama, Karma is gone.

f) Girhastha Ashrama infrastructure has to go.

g) Foundation gone, hence dismantle.

• No Avidya – Kama – Karma.



h) Irrelevant infrastructure becomes a burden.

i) Example :

• Can’t use walker for walking

• Walker is Mahaburden after you are cured.

• Walker is relevant when you can’t walk.

j) Can’t use irrelevant infrastructure, becomes burden.

• Anupapatte – illogical to continue.

k) Vyuthanam :

• Sanyasa not creating another infrastructure.

• Traditional Sanyasa is Parivrajaka life.

• No Kutia, Ashrama, no trust.

• Suramandila Taru, Moola Nivasaha.

l) Change the tree after 5 days, no infrastructure

• One pressure cooker… creates a house 

• Don’t want Biksha Patram.

• Joining 2 hands for eating Biksha.

m) Modern Sanyasa Ashrama = Creating infrastructure

n) Sanyasa = dismantling non-relevant infrastructure called Grihastha Ashrama.
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o) Kriya – Abava Matram

• It is Absence of Veidica Karma, and Grihasta Ashrama.

p) Not Anushteya rupam :

• No more projects.

• Abava rupam, not Bava Rupam (Creating infrastructure).

29) Chapter 1 - Section 1 : Introduction continues..
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I) Sanyasa = Freedom from all infrastructures.

• 2 Kaupinam – one for use, one for washing.

• Rags – used when cold

• Infrastructure Rahitaha = Sanyasa.
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II) What is benefit of Sanyasa?

• Not having anything is nature of Atma.

• Atmanaha Asangatvat

• Renouncing everything = Abiding in Atma Svarupam, Sva Svarupam.

III) Abidance in Atma Svarupam itself is Prayojanam.

• Don’t ask another Prayojanam for Sanyasa.

• No question of why you should take Sanyasa.

• Purusha Dharma = Chapter 18 – Gita, Naishkarmaya Siddhi, Moksha Sanyasa Yoga.

• Actionless Abidance in ones nature is called Sanyasa.

• It is natural to a wise person.

• This itself is the Prayojanam.

• There is no other Prayojanam Sanyasi seeks.

IV) Don’t ask why you take Sanyasa?

• It is an end in itself.

V) Goal of all Ashramas = Sanyasa.

• Sanyasa = End.

• Brahmacharya 

• Grihastha   Means

• Vanaprastha
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VI) Vidyavat Purusha Iti Dharma.

• Sanyasa is his very nature.

• Not means, not end in itself.

VII) Imaginative Example :

a) Suppose Sanyasi is walking in night without light, falls, steps on thorn, so many problems are 
there because of darkness.

b) Sun rises :

• Falling into a pit, stepping on thorn – ends.

c) End of Problem = Renunciation of falling, thorn, hitting against rock.

• Not falling = End.

d) Karma = Falling in pit.

• Generate Punyam, Papam, Punarapi Jananam, Maranam.

e) Sanyasi avoids falling into pit of Karma because of light of Jnanam.

f) Non-falling = Not means for another end.

g) Karma = Gartha Kandakam

   ↓ ↓

   Pit Thorn

• Apathanam – Renunciation Karma = Benefit.
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VIII) For a person interacting in Tamas – Delusion, when light comes, not falling into pit, thorn 
etc = End.

• Don’t ask :

 What is the question of avoiding thorn, fall, sorrow.

• Avoiding fall = Benefit.

• Such question you can’t raise.

30) Chapter 1 – Section 1 : Introduction continues…

I) Purva Pakshi wants to avoid Sanyasa.

• Gives Mimamsa rules.

II) Shankara Samuchaya Vadi

-   Grihasta irrelevant
  -   Take Sanyasa

-   Need not renounce Grihastha 
       after Jnanam
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III) New Rule :

a) Shankara :

b) Sanyasa = Kriya Abava, Veda Vidhi not required.

c) Veda Vidhi is for doing Karma.

• Where no doing, no Veda Vidhi to renounce Grihastha Ashrama.

d) If Grihastha becomes Jnani, he continues to be Grihastha itself without performing Nitya, 
Naimittika Karma.

• Kriya Abhava alone talked about.

e) Why should he leave home and go elsewhere, there is no Veda Vidhi to do anything.

• Continue from where I am…

f) If I am Brahmachari, need not enter Grihasta

g) Do Sharira Dharanam, Sharira yatra, take biksha + Shelter, won’t do anything.

Sanyasa

-   Renunciation of Veidika Karma
  -   Dropping infrastructure

-   Not doing action
  -   No new Karma
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IV) Vyuthanam = Renunciation of Veidica Karma, is a natural result of Jnanam.

• Jnani = Akarta, Abokta Atma.

V) No Chodana Artham :

• No Vidhi to do anything else.

VI) If a person is a Grihastha, did Sravanam, Mananam, Nididhyasanam, becomes Jnani.

• No Varna, Ashrama, no Vedic or family duty.

• Let that Grihastha continue at home.

• Renounce all duties – social, family, rituals.

• What is wrong.

VII) Akurvata – Asanam – not doing anything and remains at home.

VIII) Shankara : Not acceptable

• Grihasta Ashrama is a Vedic infrastructure, created for a particular purpose.

• If no purpose, infrastructure irrelevant.

IX) For Sharira Dharanam, and morning coffee, want to maintain Grihastha.

• Vedic infrastructure is ritualistically expensive.

• To maintain that you have to do Nitya – Naimnittika Karma.

• Financially expensive, have to earn for the family, play roles of husband, wife, children.

• Work to earn the food.
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X) You are an errand boy 

• Have to work to maintain infrastructure.

• If you have desire for those benefits then be in Grihastha.

XI) Suppose you say, I will not earn, contribute to family, will only eat 3 times food.

• Without being productive, contributive.

• Family will treat you differently.

• Kriya Abhava Matram.

XII) Baja Govindam :

As long as there is the ability to earn and save, so long are all your dependents attached to 
you. Later on, when you come to live with an old, infirm body, no one at home cares to speak 
even a word with you! (Seek Govinda, Seek Govinda…) [Verse 5]
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• They will not treat you as a family member.

• You will become as good as a Bikshuhu.

• Without contributing if you eat, they will treat you as an undignified Bikshu.

XIII) 

Ritualist

Dandam

Pseudo Bikshu 

Undignified Grihastha

Violating rule – without contribution

• Instead of being undignified Grihastha Bikshu, better to remain as dignified Veidika 
Bikshu.

• For Sharira Yatra Matratham :

 Grihastha not proper.
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XIV) As Vedika bikshu, you have a right to ask Biksha.

• Not burden for one family.

• Don’t ask for a car.

• Don’t become Burden in Kriya Abava.

XV) In Vedic society, Grihastha feels Punyam to give Biksha to Sanyasi.

• Society honours him because he is doing Sravanam, Mananam, Nididhyasanam.

• Existence of such a Sanyasi is a blessing to the society.

XVI) Give Biksha to Sanyasi as Pariharam.

XVII) Informed Jnani never likes to be undignified Grihastha Bikshu.

• Grihastha should be used only for Loka Prapti etc, not for Sharira Dharana Matram.

XVIII) Grihastha only to fulfill Dharma, Artha, Kama desires, not for Jnanam and Moksha.

• How you know?



31) Chapter 1 - Section 1 : Introduction continues…
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I) Brihadaranyaka Upanishad : Chapter 1 – 4 - 17
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• Person takes to wife, children, or fulfilling Veidika Karma – Dharma, Artha, kama 
Praptyartham.

• As Jnani if these desires are not there, Grihastha Ashram no more valid for him.

• Only for dharma, Artha, Kama, not for Sharira Dharanam

This (aggregate of desirable objects) was but the self in the beginning—the only entity. He 
desired, ‘Let me have a wife, so that I may be born (as the child). And let me have wealth, so 
that I may perform rites.’ This much indeed is (the range of) desire. Even if one wishes, one 
cannot get more than this. Therefore to this day a man being single desires, ‘Let me have a 
wife, so that I may be born. And let me have wealth, so that I may perform rites.’ Until he 
obtains each one of these, he considers himself incomplete. His completeness also (comes 
thus): The mind is his self, speech his wife, the vital force his child, the eye his human wealth, 
for he obtains it through the eye, the ear his divine wealth, for he hears of it through the ear, 
and the body is its (instrument of) rite, for he performs rites through the body. (So) this 
sacrifice has five factors—the animals have five factors, the men have five factors, and all this 
that exists has five factors. He who knows it as such attains all this.[1 - 4 - 17]
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II) Brihadaranyaka Upanishad : Chapter 3 – 5 – 1 
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Then Kahola, the son of Kuṣītaka, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman 
that is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ 
‘Which is within all, Yājñavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, 
decay and death. Knowing this very Self the Brāhmaṇas renounce the desire for sons, for 
wealth and for the worlds, and lead a mendicant life. That which is the desire for sons is the 
desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both 
these are but desires. Therefore the knower of Brahman, having known all about scholarship, 
should try to live upon that strength which comes of knowledge; having known all about this 
strength as well as scholarship, he becomes meditative; having known all about born 
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of 
Brahman behave? Howsoever he may behave, he is just such. Except this everything is 
perishable.’ Thereupon Kahola, the son of Kuṣītaka, kept silent. [3 - 5 - 1]
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Brihadaranyaka Upanishad : Chapter 4 – 4 – 22 
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a) Grihastha Ashrama should be maintained only for Dharma, Kama.

• It is Bhoga Bumi.

That great, birthless Self which is identified with the intellect and is in the midst of the organs, 
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. 
It does not become better through good work nor worse through bad work. It is the lord of all, 
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the 
boundary to keep the different worlds apart. The Brāhmaṇas seek to know It through the study 
of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-
objects. Knowing It alone one becomes a sage. Desiring this world (the Self) alone monks 
renounce their homes. This is (the reason for it): The ancient sages, it is said, did not desire 
children (thinking), ‘What shall we achieve through children, we who have attained this Self, 
this world (result).’ They, it is said, renounced their desire for sons, for wealth and for the 
worlds, and lived a mendicant life. That which is the desire for sons is the desire for wealth, 
and that which is the desire for wealth is the desire for the worlds, for both these are but 
desires. This self is That which has been described as ‘Not this, not this.’ It is imperceptible, for 
It is never perceived; undecaying, for It never decays; unattached, for It is never attached; 
unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is never 
overtaken by these two thoughts, ‘I did an evil act for this,’ and ‘I did a good act for this.’ He 
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]
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b) Law :

2 Bumis fields – for desires

ApavargaBhoga Bumi

-   Sanyasa
  -   For Moksha

-   Grihastha 
  -   for Dharma, Artha, Kama

c)

Ubehyate

SadhyamSadhana

Karma PhalamKarma 

d) Pankta Lakshanam 

• Jnani has no desire for sadhana, Sadhyam.

• Grihastha not relevant.

• Can’t use Grihastha Ashrama for Sharira yatra.

• If you use it, family will treat you as undignified Bikshu only.
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e) May you become a dignified Veidika Bikshu.

• Iti Avadharanat.

f) Sanyasa, not creation of new infrastructure.

g) Sanyasa is dismantling available infrastructure.

h) Huge yagas conducted for many days.

• Remove infrastructure after yaga.

i) Dvapara, Kali Yuga, Vedic rituals removed, temples built.

j) 

k) Grihasta :

• Yaga Infrastructure

• Do Yaga for gaining Jnanam

• After Yaga, burn down Yagashala 

• Grihasta, dismantle

• Dismantling is Sanyasa, not creating another infrastructure. 

Yaga Infrastructure Temple Infrastructure

Temporary Permanent
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l)

m) Gita : Chapter 12 

• Aniketa = Homeless, wandering monk parivrajaka.

• Niketa = Home.

• Nowadays, no difference between Sanyasa Ashrama or Grihastha.

n) PORT reduction – in Kali Yuga 

• Take to Sravana, Mananam, Nididhyasanam.

III) 

Nowadays 

-   Ashrama
  -   For modern Sanyasis

-   Kutia
  -   Cave, put door, lock + key

Infrastructure 

PatniPutra Vitham

WifeSon Money

Born out of Sadhya – 
Sadhana Kama
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• Dismantling = Sanyasa

• Not going to another infrastructure.

IV) Vanaprastha = Sr. Citizens home

• Otherwise, undignified Bikshu

• Jnani becomes dignified Veidika Bikshu.

Revision :

Topic 31 :

I) Shankara gives introduction to Upanishad

Shastra Dvaya Vada and Sambandha

Jnana KhandaKarma Khanda

-   Separate Shastram
  -   Means to Moksha

-   Separate Shastram
  -   Means to come to Jnana 
      Khanda

II) Samuchaya Vadi :

• Does not accept Dvaya Vada 

• Accepts only Shastram Eka.
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III) Shankara takes important corollaries of Samuchhaya Vadi.

IV) Veidika Karma requires Grihastha Ashrama.

• Samuchhaya Vada establishes compulsoriness of Grihastha Ashrama.

• Sanyasa = Invalid, invariable corollary of Samuchhaya Vada.

V) Shankara negates invalidation of Sanyasa Ashrama only in Aitareya Upanishad Bashyam.

• He wants to establish Sanyasa Ashrama, valid, Shastra Siddham.

• Not talking of Antara Sanyasa, which is possible in any Ashrama.

• Sanyasa as the 4th Ashrama here.

• Here, external Sanyasa.

VI) 
Ashrama Sanyasa

VividishaVidwat

-   Taken by Ajnanis to study the 
      Veda

-   Taken by Jnani
  -   Discussion now
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VII) Argument :

a) For a Vidwan, Veidika Karma has become non-relevant.

• Grihasta – infrastructure designed by Veda not Laukika Grihastha.

• After 4 days wedding is Veidica Grihasta, meant for Veidika Karma.

b) Veidika Karmas relevant only for Ajnanis.

c) For Jnani, Veidika Karma not relevant

d) Infrastructure relevant only when activity is there.

e) 

Ajnani alone has

BoktrutvamKartrutvam

Sadhanam, means for Veidika Karma

Grihastha Ashrama

f) Jnani will take to renunciation of Grihasta Ashrama.

g) Purva Pakshi :

• If Grihastha has no Prayojanam, Sanyasa also will have no Prayojanam.
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VIII) Sanyasa Ashrama not a new infrastructure created.

• It is only dismantling Grihastha Infrastructure.

IX) Purva Pakshi :

• Why dismantle available infrastructure? 

X) Shankara :

• Maintenance of Grihastha requires lot of Veidika Karma, Laukika Karma.

• Financial duties, relationship based duties, family duties.

• Performance of duties requires a lot of desires and attachments.

XI) Without desire and attachment, one can’t maintain Grihastha.

XII) Jnani has no desire, attachment.

• He will renounce because Kama, Raaga are not there to maintain a tough Grihastha 
which requires a lot of physical, emotional, financial, intellectual investments.

• That requires lot of Kama (Desires) and Raaga (Attachment).

• Jnani has no Raaga – Kama.

• He will not invest in Grihastha lifestyle.

XIII) Jnani is beyond commandment, Shankara does not say Jnani should renounce.

• Jnani will renounce because he does not have a relevance for the Ashrama.
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XIV) Vividisha Sanyasis duties are not there for a Vidwat Sanyasi.

• In Gurukulam, doing Sravanam, Mananam, Nididhyasanam.

• Has no worldly relationships.

• Has relationship with Guru.

XV) Shrama Dhanam :

• Brahmacharis form groups – contribute to maintaince of the Ashramam.

• Temple cleaning, office work = Guru Susrusha.

• Meant for Vividisha Sanyasi, seeker of Atma Jnanam.

XVI) Jnani has no duty, leaves Ashrama so that next batch can come.

• Does Tapas – Austerities prescribed by the Guru.

• Danda Darpanam, Japa compulsory for Vividisha Sanyasi.

• For Vidwat Sanyasi, Japa not compulsory.

XVII) Neither Grihastha or Vividisha Sanyasi duty for Vidwat Sanyasi.

• What duty is there?

• Absolutely nothing.
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Samuchaya Vadi :

I) There are Grihasthas who don’t want Sanyasa Ashrama - love Grihastha Ashrama.

II) Argues for Grihastha Ashrama for a Jnani also.

• Gives Shastric argument.

III) They are frightened, no security, no infrastructure, wandering monk, Parivrajaka, 200% faith 
in Gita .



Gita :
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• Jnani lot of courage.

IV) Senior Citizens home :

• Food, very spicy.

• Does not suit my health.

V) Humiliation :

• Physically fit, why can’t you work and earn livelihood.

• Apamanam, fear of insult.

• Justify Grihastha.

To those men who worship Me alone, thinking of no other, to those ever self-controlled, I 
secure for them that which is not already possessed (yoga) by them, and preserve for them 
what they already possess (ksema). Chapter 9 – Verse 22]



247

VI) Shastric Reason :

• Fine understanding of Shastra they show.

• Shankara argues firmly for Sanyasa.

VII) Rule for Biksha :

• To maintain body, seek Biksha.

• Maintainance of Body, allowed in Shastra.

• Jnani can also maintain body by Biksha, permitted by Shastra.

• Shasrira Dharanam.

• Why can’t Grihasta Jnani remain in the family, without desire or attachment to wife, 
children.

• Like Guest remains at home.

VIII) No Putra, Loka, Vitha Eshana, Gives up duties also.

• Remains in the house to get food.

• Gets food, shelter, clothing.

• Why Sanyasa.
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Shankara :

I) If no desire, attachments, but wants to maintain the Body, this requires only food.

• No particular food, from particular person, place.

• Particular food = Kama.

II) Arguments from emotionally attached Mind.

• Choosing ones own house only for Biksha Niyama.

• Not Deha Dharana Niyama.

• Particular bedroom, pillow, temperature of bedroom.

• All not Shastric permission.
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III) Jnani does not have Avidya, Kama, Karma.

Gita :

Content with what comes to him without effort, free from the pairs of opposites and envy, 
even-minded in success and failure, though acting he is not bound. [Chapter 4 – Verse 22]

IV) Any type of food by chance, then vote for Biksha.

• Page 21 – Like 3 – Kama Prayukta.

V) Get Biksha from few houses.

Sadhana Panchakam :
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• Hunger is a disease afflicts everyone, like yearly cold.

• Treat disease by food.

• Hunger removal is aim not for taste of tongue.

• Just remove hunger, not eat too much.

• Don’t take sweet cough mixture in litres.

• Don’t ask todays menu.

VI) Biksha depends on Prarabda to Survive.

• Don’t relish food too much, will go to same house again.

• Such a Jnani will not choose one house for food.

• Required food, for Sharira Dharana, no specific food or cloth.

VII) Only lifestyle left out is wandering Monk lifestyle.

• Now Sanyasa is Ashrama with Kitchen, cook etc.

• All this is Academic interest.

VIII) All 4 Ashramas not relevant today.

In hunger and disease get treated. Daily take the medicine of Bhiksa – food. Beg no delicious 
food. Live contentedly upon whatever comes to your lot as ordained by Him. Endure all the 
pairs of opposites : heat and cold and the like. Avoid wasteful talks. Be indifferent. Save 
yourself from the meshes of other peoples kindness. [Verse 4]
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IX) Spiritual Sadhana = PORT Reduction, Clasp Rejection.

• Possessions – Reduce in Grihastha.

• Obligatory duties – Don’t take more duties, not for next generation

• R = Reduce Number contacts + Relations – otherwise, transactions will increase

• T = Transactions reduce

• PORT – Increases.

• 1st definition of Sanyasa

X) Avoid Ahamkara and Mamakara

• Clasp rejection.

• CL = Claiming ownership and controllership

      My daughter – want to control – if she does something different, I am agitated.

• A = Consequent Anxiety with ownership and controllership

     Reg : Our old Age.

• SP = Special Prayer

       ∆ format comes, fear, anxiety comes… all interconnected

• PORT Reduction and Clasp Rejection = Sanyasa Definition today.

• Sanyasa is required for Vedantic assimilation in any Varna – Ashrama.
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Samucchhaya Vadi :

I) Sanyasi also has vidhi, Niyama :

• Biksha Charan Charanti.

• Putreshna, Vitheshna, Lokeshna, Vythaya Atha biksharam Charanti.

II) Grihastha can remain in Grihastha following Vedic Karma

• Has no desire, attachment.

• Because of Veda Vidhi, he does that.

• If he doesn’t do that, there will be Pratyavaya Papam.

III) a) To avoid Pratyavaya, follows Vedika Karma without attachment.

Sanyasa Grihastha

-   Follows Biksha
  -   Because of Veda Vidhi

-   Follows Nitya Karma
  -   Because of Veda Vidhi

b) Why can’t Jnani remain at home without desire, attachment.

• He doesn’t do Laukika duties, does only Veidika karma.

• No desire for Putra, Vitham, Loka.

• Both have no desires, no attachment.
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c) 
Sanyasa Grihastha

-   Follows Biksha rule -   Follows Veidika Karma
  -   Includes eating food, Vedic 
      rule, ritual
  -   Vaishva Devam in 
      Panchamaha Yagya

• Have you finished Vaishva Devam? In Grihastha.

d) In Aitareya, Shankara refutes Grihastha Jnani.

e) Only in Bhagavad Gita Shankara accepts Grihastha Jnani.

• Krishna talks about Grihasthas.

• Shankaras rule not strict.

• He recommends strongly Sanyasa.

f) 
Sanyasa

Possible in GitaImpossible in Aitareya Upanishad

g) Now Sanyasa of Shankara does not exist

• Answer no more relevant.

• Practice PORT Reduction, clasp rejection = Sanyasa.
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Revision :

Topic 34 :

I)

II) Corollary of Samuchhaya Vadi :

a) Jnanam + Karma should be combined for Moksha.

b) Veidika Karmas can be followed only by a Grihastha.

c) Grihastha compulsory

d) Brahmachari and Sanyasi has to become Grihastha to get Moksha.

III) Shankara :

• Sanyasa is compulsory for Moksha.

• Rigidity of Purva Pakshi, Makes Shanara Vehement.

Shankara Samuchhaya Vadi

a) Shastra Dvaya Vadi
b) Kevala Jnanam

a) Shastra Ekatva Vadi
b) Jnana – Karma Samuchhaya

Both Sanyasa - Compulsory

Vidwat Vividisha
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IV) Argument of Purva Pakshi :

• Sanyasi is following Samuchhaya.

• Nothing wrong to continue Grihasta while doing Samuchhaya.

• Both accept Samuchhaya.

• Therefore Samuchhaya Yena Moksha.

V) Purva Pakshi :

• How Sanyasi is doing Samuchhaya?

a) He is following a basic Vedic Rule :

• Vyuthaya Biksha Charam Charanti.

• Doing Bikshatana Karma, prescribed by Veda.

• That is also Veidika Karma.

b) What is wrong of Agnihotra karma by Grihastha for Moksha?

c) Grihastha and Sanyasa are both doing Veidika Karma.

VI) Shankara’s Reply :

a) Vidwan not object of any Veidika Vidhi or Nisheda.

b) Biksha not Vihitam Karma. 

c) Purva Pakshi is assuming bikshatanam as Veidika Karma, Shankara does not accept it as Veda 
Vihita Karma.

d) Sanyasi is Varna, Ashrama Ateeta.
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e) Vedic Vidhis are applicable to Varna and Ashramas

f) Jnani not subject to any Rule, Niyoga Avishaya (Technical Word).

Niyoga Avishaya

Veda Vidhi Not an object of any Vedic Rule

g) Aniyojya :

• Not subject to Vedic Rule.

• Uncommandable.

h) Said in Page 17 – Topic 19

Veda is incapable of commanding a Jnani

Ashakya Niyogava Cha

h) Veda itself is not capable of commanding a Jnani.

• Jnani = Ishvara.

• Veda given out by Ishvara.

• Veda has come out of Ishvara, can’t command him.

• Ishvara is more knowledgable and more powerful.

i) Same answer here, Biksha not prescribed Karma by Veda.
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Purva Pakshi :

I) If Jnani is not subject not Vedic rules, does not join any Veidika Karma with Jnanam.

• Then all Vedic rules will become Redundant.

II) Entire Veda Purva Bhaga will become redundant, irrelevant.

III) Ishvara is unwise, gives redundant Veda, becomes non Bhagawan.

• How Agnihotra redundant, which is life long rule to be followed.

• Yavat Jeevam (Life long), Angihotram Juhoti, Adhi… (Sandhya Vandanam), etc..

IV) Shankara :

a) It is a foolish question.

• Veda redundant for Jnani, not totally redundant for all.

• Relevant for Ajnanis, more in number.

b) Redundant for minority.
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c) Example :

• I pass out of high school.

• High school not redundant.

• Useful for others

d) Rules relevant for Ajnanis.

36) Chapter 1 - Section 1 : Introduction continues…

• This topic follows topic 34 – Page 22

I) Shankara revising previous argument of Purva Pakshi.

• Sanyasa also doing Samuchhaya in Biksha Charanyam Charanti.

II) Why Biksha not Veidika Karma?

• Bikshatanam = Moving from House to house seeking food for eating.

• Sanyasis food = Biksha

• Atanam = Moving
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III) Why Biksha Atanam is not a Veidika Karma?

• Eating need not be prescribed by the Veda.

• Required for the survival of every living being.

• Grihastha, Brahmachari, Animals take food, part of their survival instinct.

• Hunger occurs because we spend energy.

• It is not prescribed by Veda, instinctively available for all living beings.

IV) What is Biksha Charanti Rule in Veda?

• Rule is not for eating, naturally happens.

• It is meant for the regulation of the eating.

• How you should eat?

• Mode, manner Sharira Dharanam is prescribed.

• Not prescription of new Karma but a Rule of regulation of available Karma.

V) Agnihotra – prescribes rule of fresh Karma.

• Nobody instinctively does Agni Hotram.
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VI) 
Rule of

RegulationPrescription

-   Eating not new Veidika Karma
  -   No Adrishta Phalam prescribed 
      for eating
  -   Hunger removal and survival, 
      not go to Svarga
  -   Instinctively there

-   Agnihotram
  -   Phalam is given – go to Svarga
  -   Then only Veda is a Pramanam
  -   Start and end with Achamanam 
      = Nama Smaranam
  -   Sip water – Achyuthaya, 
      Ananthaya, Govindaya Namaha
  -   Purification of Sukshma 
      Shariram
  -   Another by product, if thirst 
      can quench thirst
  -   Achanam not prescribed for 
      thirst removal
  -   Prescribed for Chitta Shuddhi
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VII) Thirst removal can’t be considered as a Veidika Karma.

• It is instinctively there for all living beings.

• Crow, monkey in summer turns the tap water to drink water, instinctive Karma.

• Achamanam is not prescribed for thirst removal.

• Bikshatanam, eating food not prescribed by Veda for hunger removal.

• Vedic prescription is not required, even otherwise it is instinctively practiced.

VIII) Eating food, drinking water not for thirst removal.

• Vidwat Sanyasi is not combining Veidika Karma of eating food.

• Pipasa = Thirst 

IX) No Punyam for hunger or thirst removal to treat it as a Karma. 

X) Agnihotra is prescribing new Karma, not instinctive.

• Therefore Jnana Karma Samuchhaya is not there.

• Jnanam itself can give Moksha.

• Karma combination is not required.

• Samuchhaya Vadi asking a finer question.
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Samuchaya Vadi :

I) Accept eating is instinctive activity, no Vedic rule is required.

II) Shankara :

• Repeating how Sanyasi has to do instinctive Karma.

• Tells how he has to go house to house.

• Not confine to one house, go to 5 houses, should not give advance notice, he will 
expect Vada, Paisam.

• Regulation rule not prescription.

III) Samuchhaya Vadi :

a) Vidwat Sanyasi does not require any Karma for Moksha.

• Jnanam by itself can give Moksha.

b) If nothing need be combined, why should there be a rule of regulation?
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c) For a Jnani Moksha is definite, whether he eats food according to regulation or a Jnani 
violating the regulation.

• No Prayojanam for following or violating.

IV) Gita : Chapter 3 – Verse 18

For him there is no interest whatever in what is done, or what is not done; nor does he depend 
upon any being for any object. [Chapter 3 – Verse 18]

• Why should there be regulation?

• If regulation, then Samuchhaya comes.

• Regulation treated as another Karma by Purva Pakshi.

• Jnana – Regulation Samuchhaya.

V) Regulation not relevant for a Vidwan or Vidwat Sanyasi.

• Why this rule of regulation?

• This rule also has no relevance.
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VI) Anupapannaha :

• Illogical inappropriate.

VII) Shankara :

• Yes, that rule is not required.

VIII) Nistrigunye Pati Vicharatam Ko Vidhihi Ko Nisheda?

• No regulation required.

IX) Ajagara Vrutti

• Madhukara Vrutti 

X) Shankara indirectly admits there is no rule of Regulation also.

• For a Ajnani Vividisha Sanyasi, rules are relevant.

• Jnana – Karma Samuchhaya is there.

• Prescriptive and regulatory rules are there.

• Vividisha follows Biksha order.

XI) In olden times :

• Gurukula has no kitchen.

• Uddava Gita : Gives rules of Sanyasi and Brahmachari.

• Place in front of Guru, Guru will permit Sishya to eat.

If food comes I will eat



XII) Let him continue whatever rule he has followed as a Vividisha Sanyasi.

• Not rule of regulation also.

• Rule is only to continue Vividisha Sanyasi Rule.

XIII) Why Veda asks Vidwat Sanyasi to continue rule of Vividisha Sanyasa?

• Continuing habit is easier than starting a new habit.

• Habit does not require effort.

XIV) If a Vidwat Sanyasi has to break the habit, he has to put forth extra effort.

• It is a permission, there is no commandment.

38) Chapter 1 - Section 1 : Introduction continues…

I) Conclusion of Vidwat Sanyasa 

II) Page 16 – Topic 17 started ended in topic 38.

III) Sanyasa is natural for a Jnani, giving up of Veidika Karma.
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V) As long as results are required Veidika Karma is relevant.

• Jnani sees redundancy of Veidika Karma.

VI) Dropping something non-relevant is natural.

Example :

• Walking stick.

• When legs are strong, walker dropped.

• Nobody carries anything redundant.

VII) Veda mentions Vidwat Sanyasa, hence compulsory.

VIII) Veda :

• Viditwa Vyuthaya Biksha Charam Charanti.

• Deliberate mention of renunciation of Veidika karma, is repeated.

IX) It is mentioned in Vividisha Sanyasa and repeated in vidwat Sanyasa also.
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Relevant when

Varna Ashrama is thereKartrutvam Boktrutvam is 
there

Punyam, chitta Shuddhi 
expectation is there

IV) Veidika Karma redundant



X) Brihadaranyaka Upanishad : Chapter 3 – 5 – 1 
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Then Kahola, the son of Kuṣītaka, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman 
that is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ 
‘Which is within all, Yājñavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, 
decay and death. Knowing this very Self the Brāhmaṇas renounce the desire for sons, for 
wealth and for the worlds, and lead a mendicant life. That which is the desire for sons is the 
desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both 
these are but desires. Therefore the knower of Brahman, having known all about scholarship, 
should try to live upon that strength which comes of knowledge; having known all about this 
strength as well as scholarship, he becomes meditative; having known all about born 
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of 
Brahman behave? Howsoever he may behave, he is just such. Except this everything is 
perishable.’ Thereupon Kahola, the son of Kuṣītaka, kept silent. [3 - 5 - 1]
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This has been expressed by the following hymn: This is the eternal glory of a knower of 
Brahman: it neither increases nor decreases through work. (Therefore) one should know the 
nature of that alone. Knowing it one is not touched by evil action. Therefore he who knows it 
as such becomes self-controlled, calm, withdrawn into himself, enduring and concentrated, 
and sees the Self in his own self (body); he sees all as the Self. Evil does not overtake him, but 
he transcends all evil. Evil does not trouble him, (but) he consumes all evil. He becomes 
sinless, taintless, free from doubts, and Brāhmaṇa (knower of Brahman). This is the world of 
Brahman, O Emperor, and you have attained it—said Yājñavalkya. ‘I give you, sir, the empire of 
Videha, and myself too with it, to wait upon you.’ [4 - 4 - 23]

• After gaining knowledge, Vidwan must take to Vidwat Sanyasa.

XI) Anadagiri :

• To educate the people – Sanyasa Ashram is conducive to Jnanam and Jnana Nishta, 
Sravanam, Mananam, Nididhyasanam.

• To educate, Vidwan should take to Sanyasi.

• Loka Sangraha Artham.

XII) 
Arjuna

Can dropCan fight
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XIII) Gita :

Janaka and others attained Perfection verily through action only; even with a view to 
protecting the masses you should perform action. [Chapter 3 – Verse 20]

XIV) Vidwan should promote Sanyasa Ashrama, give publicity.

XV) Vidwat Sanyasa is compulsory

• In Gita, Lord Krishna says its preferable.

XVI) Gita : Chapter 18 – Verse 49

He, whose intellect is unattached everywhere, who has subdued his self, from whom desire 
has fled, he through renunciation, attains the supreme state of freedom from action.
[Chapter 18 - Verse 49] 270



• Sanyasi attains – supreme state of freedom from action.

XVII)
Aitareya Gita

Sanyasa compulsory Sanyasa preferable

XVIII) Is Shankara contradicting?

a)

Chitta Shuddhi

Karma Yoga

Then alone Jnanam will work

b) Spiritual Prodigies :

• At young age come to Vedanta, get Jnanam.

• Karma Yoga not required for prodigies.

c) How to resolve contradiction?

• Purva Janma – Karma Yoga done.

d) 
Karma Yoga compulsory

Purva JanmaIn this Janma
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e)

f) If Grihastha gets Jnanam, understand, in Purva Janma, he was a Sanyasi, couldn’t get 
Jnanam, Moksha.

• He led Sanyasi way of life.

• Sanyasa Vasana, mindset he has in Grihastha Asrama.

g) If I enjoy Jnanam and Grihastha, Grihasta understands, I must have been a Sanyasi in Purva 
Janma.

h) Vidwat Sanyasa topic over.

Shankara :

• Vividisha Sanyasa is compulsory.

Revision :

Topic 38 – Pages 23 :

I) Vidwat Sanyasa = Natural result of Atma Jnanam.

• Atma Jnanam gives him benefit of Moksha.

• Jnani does not find relevance for Veidika Karma or Grihastha Ashrama infrastructure.

• Will take to Sanyasa.

Sanyasa compulsory

Purva JanmaIn this Janma
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II) Brihadaranyaka Upanishad : Chapter 3 – 5 – 1 (Kahola Brahmanam)
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Then Kahola, the son of Kuṣītaka, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman 
that is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ 
‘Which is within all, Yājñavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, 
decay and death. Knowing this very Self the Brāhmaṇas renounce the desire for sons, for 
wealth and for the worlds, and lead a mendicant life. That which is the desire for sons is the 
desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both 
these are but desires. Therefore the knower of Brahman, having known all about scholarship, 
should try to live upon that strength which comes of knowledge; having known all about this 
strength as well as scholarship, he becomes meditative; having known all about born 
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of 
Brahman behave? Howsoever he may behave, he is just such. Except this everything is 
perishable.’ Thereupon Kahola, the son of Kuṣītaka, kept silent. [3 - 5 - 1]

• Viditva – after gaining knowledge 

• Vyuthaya – after renouncing worldly things.

• Biksha Charyam Charanti – Jnani takes to Sanyasa.

III) Jnani must have been seeker before by following Vividisha Sanyasa.

IV) Vidwat = Natural consequence of Vividisha.

V) Jnani continues to follow Sanyasa Ashrama.

VI) Rules applicable to Vividisha is not applicable to Vidwat.

• Rules meant for aquiring knowledge.

• Vidwat – has aquired Jnanam. 274



• Viditva – after gaining knowledge 

• Vyuthaya – after renouncing worldly things.

• Biksha Charyam Charanti – Jnani takes to Sanyasa.

III) Jnani must have been seeker before by following Vividisha Sanyasa.

IV) Vidwat = Natural consequence of Vividisha.

V) Jnani continues to follow Sanyasa Ashrama.

VI) Rules applicable to Vividisha is not applicable to Vidwat.

• Rules meant for aquiring knowledge.

• Vidwat – has aquired Jnanam.

VII) Biksha :

• Not exist as a Rule for Vidwat.

• Vidwat beyond all rules.

• As Vividisha followed Biksha.

• Vidwat continues Biksha because of Purva Vasana.

• Vidwat Sanyasa is legitimately there in Shastra.

VIII) Next Vividisha Sanyasa

• Page 23 upto Page 27 – Vividisha Sanyasa.
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IX) a) Gita :

• Shankara accommodates Grihasta Jnani.

b) Aitareya Upanishad :

• Vehemently argues – Sanyasa compulsory for Jnanam and Moksha.

• Does not accept Grihasta Jnani.

c) Commentator :

• Grihasta might have been Sanyasi in Purva Janma.

• Mind with Sanyasa Samskara will be there and can gain Atma Jnanam even if he is 
Grihasta in current life.

d) Shankara :

• Sanyasa rigid, compulsory

• Offense.

Opponent :

• Grihasta is compulsory.
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Vividisha Sanyasi topic starts :

I) Avidisha = Ajnani if he is interested in Jnanam, he is called Vividishu.

II) Gita : Chapter 7

• Jingyasu Bhakta = Desirous of Jnanam.

III) Mumukshunam :

• If he is interested in Jnanam and Moksha.

IV) Parivrajakam Kartavyam Meva :

• Sanyasa has to be taken compulsorily, called Vividisha Sanyam.

• What is Pramanam?



V) Brihadaranyaka Upanishad : Chapter 4 – 4 – 23 
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This has been expressed by the following hymn: This is the eternal glory of a knower of 
Brahman: it neither increases nor decreases through work. (Therefore) one should know the 
nature of that alone. Knowing it one is not touched by evil action. Therefore he who knows it 
as such becomes self-controlled, calm, withdrawn into himself, enduring and concentrated, 
and sees the Self in his own self (body); he sees all as the Self. Evil does not overtake him, but 
he transcends all evil. Evil does not trouble him, (but) he consumes all evil. He becomes 
sinless, taintless, free from doubts, and Brāhmaṇa (knower of Brahman). This is the world of 
Brahman, O Emperor, and you have attained it—said Yājñavalkya. ‘I give you, sir, the empire of 
Videha, and myself too with it, to wait upon you.’ [4 - 4 - 23]
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a) Shanto Danto Uparata Titikshu, Sraddha, Samadhanam

• Pramanam for Sadhana Chatustaya Sampatti.

• 6 qualifications compulsory.

b) Uparama = Withdrawl, quietitude, inaction, passive, quiet life.

c) Tattva Bodha :

• Uparama = Svadharma Anushtanam eva.

• Withdrawing from Kamya Karma is Uparama.

d) Other Acharyas :

• Withdrawl from all Karmas, including Nitya – Naimittika Karma which occupies the 
whole day.

• Uparama = Sanyasa

e) Shanta, Danto statement, indirectly indicate Sanyasa Ashrama.

• Pramanam for Vividisha Sanyasa.

VI) a) Kshama, Dama, Compulsory Sadhana for Atma Jnanam.

b) In other Ashramas – Brahmacharya, Grihastha, Vanaprastha, Kshama, Dama can’t be 
practiced fully.

• There will be duty based preoccupation of Mind.

• Shama not possible, Atma Jnanam, Moksha not possible.

• If you want Moksha, become Sanyasa.
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I) Svetasvataro Upanishad : Chapter 6 – Verse 21

When, he (the yogi) feels that infinite Bliss, which can be grasped by the (pure) intellect and 
which transcends the senses – wherein established he never moves from the reality;
[Chapter 6 – Verse 21]

• Svetasvatara = Name of Rishi.

• Upanishad also got name.

• Who were his disciples?
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II) For Atyashrami, transcended Brahmachari, Grihastha, Vanasprastha and other lower orders 
of Sanyasa.

• Kutichaka, Bahudaka, Hamsa Sanyasa.

III) Vedantic student :

• Parama Hamsa 

• Sanyasi = Atyashramibyaha

• Supremely auspicious knowledge Svetasvatara is imparted to Sanyasis.

IV) Teaching :

• Sought after by all Rishis.

• Pramanam for Parama Hamsa Sanyasa.

41) Chapter 1 – Section 1 : Introduction continues…
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I) Kaivalya Upanishad : Verse 3

Not by deeds, nor by progeny, nor by wealth, but by renunciation alone have some people 
attained immortality. That which the renunciates attain is beyond the heavens, yet it shines in 
the cave of the heart (the intellect). [Verse 3]

II) Mahanarayana Upanishad :

Not by work not by progeny, not by wealth, they have attained Immortality. Some have 
attained Immortality by renunciation. That which the hermits attain is laid beyond the heaven; 
yet it shines brilliantly in the (purified) heart. [Chapter 12 – Verse 14]

III) When a Sanyasi is invited with Poorna Kumba.
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IV)

IV) Mundak Upanishad :

No Moksha from

KarmaDhanam Praja 

Jnanam – Amrutatvam Praptaha

Only by Sanyasa – Tyaga 

Having well ascertained beyond all doubts the exact import of the Upanisads and having 
purified their minds with the ‘Yoga of renunciation’ all anchorites attain the world of Brahman 
having attained immortality and at the time of death become fully liberated. [III – II – 6]

V) Smruti :

• Jnatva – after gaining Jnanam.

• Naishkarmyam Acharet = Take up Sanyasa lifestyle.
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VI) Jnantva one meaning – After Parokshaya Jnanatva for Aparoksha Jnanam, one should take 
to Sanyasa = Vividisha Sanyasa

VII) Jnanatva 2nd meaning :

• Aparoksha Jnatva Anantaram

• After getting Aparoksha Jnanam, for Jnana Nishtartham Sanyasam Acharet.

• Then it becomes Vidwat Sanyasa.

VIII) Brahma Ashrama Pada = Sanyasa

• Ashrama in which a person abides in Brahman.

• Iticha Smrute.

42) Chapter 1 – Section 1 : Introduction continues..

• Logic – why Sanyasa is compulsory?

I) One Sadhana prescribed = Brahmacharyam
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II) Katho Upanishad and Gita – Chapter 8 :

Yama said : The goal (word) which all the Veda-s delcare of (praise), which all penances 
proclaim, and wishing for which they lead the life of Brahmacarin, that goal (word) I will briefly 
tell thee. It is Om.” [I – II – 15]

That which  is declared Imperishable by the Veda-knowers; that, into which, the self controlled 
and desire-freed enter;  That desiring for which  brahmacharya is  practiced -  that goal I will 
declare to thee in brief. [Chapter 8 – Verse 11]
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IV) In Several scriptures Brahma Charyam is prescribed as a significant Sadhana for Vedanta 
Vichara.

V) In Grihastha, one can’t practice Brahmacharyam in totality.

• Even if one practices, it will be partial in Grihastha.

• Brahmacharya for Atma Jnanam.

Serene-minded, fearless, firm in the vow of Brahmacarya, having controlled the mind, 
meditating, thinking of Me and balanced, let him sit, having Me as the supreme goal.
[Chapter 6 – Verse 14]

III) Gita : Chapter 6 – Verse 14
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I) If any Sadhana is incompletely practiced, it will not give result.

• Asampannam Sadhanam :

 Incomplete Brahmacharyam

II) In Sports :

• Renounce all activities.

• From Amateur become professional.

• Require complete Sadhana for complete success.

III) Na Alam = Not insufficient

• Incomplete Sadhana can’t give full success of any result in any field.

• Commitment is required, possible in Sanyasa Ashrama only.
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IV) Argument of Samuchhaya Vadi :

Aitareya Aranyakam

Chapter 4 – 5 Chapter 1 – 3 

-   Atma Jnanam-   Hiranyagarbha Upasana
  -   Grihastha Asrama Karma
  -   Samuchhaya
  -   Brihati Sahasram Ritual
  -   Upasana Karma Samuchaya 
      gives highest benefit

-   Upanishad uses : Atma Jnanam 
      = Hiranyagarbha Upasana
  -   Grihasta = Compulsory for 
      Moksha 

V) Atma there refers to Saguna Atma = Hiranyagarbha

• Jnanam there refers to Hiranyagarbha – Upasana.

• It can go alongwith Grihasta Ashrama Brihati Sahasram Karma.

VI) Don’t mix first 3 with next 3 chapters which are Upanishadic portion.

VII) How you know :

Chapter 1 – 3 Chapter 4 – 6

Sagunam Brahma Nirguna Brahma
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VIII) Shankara :

a) For Samuchhaya in Chapter 1 – 3 – Phalam = Hiranyagarbha Aikya Prapti

• Hiranyagarbha – mixture of Devatas – Agni, Varuna, Surya, Chandra, Devata.

• Merger = Devata Apyaya (Merger – Aikyam).

• Phalam = Devata merger, not Moksha.

• Devata endowed with hunger, thirst.

b) Moksha = One-ness with Brahman which is beyond hunger and thirst = Ashanaya, Pipasa 
Ateetam = Moksha Phalam

c) Phalam – Different 

Chapter 4 – 6Upasana Chapter 1 – 3 

d) Upanishad uses Brahman, Atman – loosely

• Sometimes Sagunam, Nirgunam

• See context and derive meaning.

e) Grihasta – used for Vigyanam – “Hiranyagarbha” – Upasana mentioned in Chapter 1 – 3. 

• Upasana + Grihasta Karma = Phalam, Devata Apyaya.

f) Katho Upanishad :

• I have done ritual and become Yama Devata.

• Devata merger, Hiranyagarbha – post = Samsara.
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g) Gita :

Worlds upto the ‘world of Brahmaji’  are subject to rebirth, O Arjuna; but  he who reaches  Me, 
O Kaunteya,  has no rebirth. [Chapter 8 – Verse 16]

h) If Hiranyagarbha gets Moksha, not because of his position but because of “Aham Brahma 
Asmi” Jnanam.

• Post can’t give Moksha, post is within realm of Samsara only.

i) Chapter 1 – 3 :

• If Nirguna Brahma Jnanam had been talked, then Moksha Phalam should have been 
mentioned.

• Only Devata Apyaya mentioned.

• Na Upapatyata.
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43b) Chapter 1 – Section 1 : Introduction continues..

Samuchaya Vadi :

I) Not logic based discussion but Vedic text based discussion (Mimamsa Vichara).

II) Don’t use rational capacity 

• Interpretational fight.

III) Purva Pakshi gives another interpretation for Devata Apyaya Lakshanam.

IV) Shankara :

• Hiranyagarbha Upasana – Devata Apyaaya Lakshanam.

• Nirgunam Brahma – Phalam Moksha not mentioned.

V) Samuchaya :

• Hiranyagarbha – Upasana = Highest Phalam of Moksha

      = Brahma Jnanam combined with Grihastha Ashrama Karma
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VI) Shankara :

• Devata Apyayam mentioned – Page 10 – Topic 2

• Why Moksha not mentioned.

VII) Samuchhaya :

• Angi, Vayu, Meditate on one Devata.

• Hiranyagarbha = Conglomeration of Devatas, Limbs – Agni, Varuna… part of Devata.

VIII) Taittriya Upanishad : Sikshavalli – Chapter 1

Hiranyagarbha – Upasana 

Totally Partially

AngiAnga - Part

Bhuh, Bhuvah, Suvah are the three short utterances of mystical significances. In addition to 
these, there is, the fourth one, Mahah, made known by the seer, Mahacamasya. That is 
Brahman. That is the body; Other gods are its limbs. [1 - 5 - 1]
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Bhuh is this world. Bhuvah is the sky. Suvah is the next world. Mahah is the sun. it is by the sun 
that all worlds are nourished. [1 - 5 - 2]

IX) 

Bhuh is fire. Bhuvah is air. Suvah is the sun. Mahah is the Moon. Indeed, it is by the moon that 
all vitalities thrive. [1 - 5 - 3]

Phalam

-   Angi Upasanam
  -   Moksha Phalam

-   Devata Apyayam
  -   For Anga Upasanam
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X) Siksha Valli :
Vyahruti Upasanam

BuvahaBuhu Suvaha Mahaha

Anga Devata Agni – Total 

Phalam :
  -   Oneness with 
      that Devata

a) Buhu Iti Agnou Pratitishtati

• Agni Upasanena Agni Aikyam Prapnoti.

b) Buva Iti Vayau

• Aikyam with Vayu

c) Aikyam Marana Anantaram, not now.

XI) When you do Samashti Hiranyagarbha Upasana, Moksham is possible.

XII) Shankara :

Means it has Angams, parts are there

Agni Upasana – Total 



295

• You are talking about Brahman endowed with Avayavams.

• Upanishad talks about Brahman which does not have parts.

XIII) a) Brihadaranyaka Upanishad : Chapter 3 – 8 – 8 

He said: O Gārgī, the knowers of Brahman say, this Immutable (Brahman) is that. It is neither 
gross nor minute, neither short nor long, neither red colour nor oiliness, neither shadow nor 
darkness, neither air nor ether, unattached, neither savour nor odour, without eyes or ears, 
without the vocal organ or mind, non-luminous, without the vital force or mouth, not a 
measure, and without interior or exterior. It does not eat anything, nor is It eaten by anybody. 
[3 - 8 - 8]
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• Ashthulam… Adheergam, Alohyam Idam…

b) Mundak Upanishad : Chapter 1 – 1 – 6 

That which is invisible, ungraspable, unoriginated and attributeless, that which has neither 
eyes nor ears nor hands nor legs – that is Eternal, full of manifestations, All-pervading, Subtlest 
of the subtle – that Imperishable Being is what the wise perceive as the Source of all Creation. 
[I – I – 6]

c) Brahman – Not 

AgniAngam

TotalPart

d) Part – whole divisions are in Vyavaharika field, Nama Rupa field.

e) Niranyagarbha Tatvam is Vyavaharika Tatvam.

• Saguna, Savaya Tatvam.

f) Upanishad Tatparyam is Niravayavam Brahma.

• Agni, Anga Phalam not in Brahman.



297

XIV) Anga – Angi Virodhi = Atma, opposed to any division.

• That knowledge gives liberation.

XV) Chandgoya Upanishad : Chapter 7 – 24 – 1 

Sanatkumāra said: ‘Bhūmā [the infinite] is that in which one sees nothing else, hears nothing 
else, and knows [i.e., finds] nothing else. But alpa [the finite] is that in which one sees 
something else, hears something else, and knows something else. That which is infinite is 
immortal, and that which is finite is mortal.’ Nārada asked, ‘Sir, what does bhūmā rest on?’ 
Sanatkumāra replied, ‘It rests on its own power—or not even on that power [i.e., it depends 
on nothing else]’. [7 - 24 - 1]

• Buma = Partless Brahman.

XVI) Aitareya Upanishad is talking about Atma Jnanam which is Narakrutam – free from – Sarva 
Nama, names, Rupa – forms, Karma (Actions – including Upasana, Paramarthikam Brahma.

• Hiranyagarbha = Vyavaharikam Brahma.
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XVII) Mandukya Upanishad :

• After talking about 3 Vyavaharika Padams, Mandukya talks about Na-antap Prajnam… 
Adrishtam… 

Mandukya Upanishad : Mantra 7

HiranyagarbhaVirat Antaryami Ishvara

Vyavaharikam

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]
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• No Anga Angi.

• Don’t mix up Saguna – Nirguna Brahman.

XVIII) Nirguna Brahman alone is Amrutatva Sadhanam.

• This Jnanam alone is the means of immortality.

XIX) Guna Phalam = Secondary, Gauna Result for Anga Upasanam.

• Primary – Mukhya Phalam is for Angi Upasanam.

• In Angi – Anga Upasana, you have left original Brahman somewhere.

XX) Your knowledge is no more Nirgunam Brahman.

• Your knowledge is Saguna Savisesha Savayavam Brahman.

• Thatcha Anishtam – Sagunam Brahman, Ishvara not acceptable because it is not 
central theme of Upanishad (Not Tatparyam).

XXI) Ishvara = 3rd Pada of Mandukya.

• Tatparyam = 4th Pada in which we negate Virat, Hiranyagarbha, Antaryami Ishvara.

• All Devatas negated at Macro level.

XXII) Ishvara also is a superimposed principle.

XXIII) What is the Pramanam for all these?
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44) Chapter 1 – Section 1 : Introduction continues…

I) Brihadaranyaka Upanishad : Chapter 2 – 4 – 14 
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II) Differentiates :

Because when there is duality, as it were, then one smells something, one sees something, one 
hears something, one speaks something, one thinks something, one knows something. (But) 
when to the knower of Brahman everything has become the Self, then what should one smell 
and through what, what should one see and through what, what should one hear and through 
what, what should one speak and through what, what should one think and through what, 
what should one know and through what? Through what should one know That owing to 
which all this is known—through what, O Maitreyī, should one know the Knower ? [2 - 4 - 14]

Saguna Ishvara Nirguna Brahma

-   Vyavaharikam
  -   Lower level
  -   Avidya Avastha
  -   State of ignorance
  -   Anga – Angi possible

-   Paramartikam
  -   Higher level
  -   Vidya Avastha
  -   State of knowledge
  -   No Anga – Angi possible

Revision :

Page 25 – topic 44 :

I) Vividisha Sanyasa being established for Ajnani for Sravanam and Mananam

II) Can aquire Sadhana Chatustaya Sampatti in other Ashramas through Veidika Karmas and 
Upasanas.

III) After that one does not require Karma, one has option to take to Vividisha Sanyasa.
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IV) Gains pure Jnanam, and Moksha.

V) Samuchhaya – Non – Samuchhaya clear in Aitareya Aranyakam.

• Contentwise see where Samuchhaya comes and ends.

• Chapter 1 to 3 – Samuchhaya with Hiranyagarbha – Upasana, Brihati Sahasram Rituals.

VI) Brahma Jnanam is used not Hiranyagarbha – Upasana.

• Hence utterly confusing.

• Brahma = Sagunam Brahma – Hiranyagarbha.

• Jnanam = Upasana.

• Word used = Brahma Jnanam and Karma Samuchhaya.

VII) How do you know topic is different?

• For Brahma Jnanam Chapter 1 – 3, Phalam = Devata Apyaya Aikyam, merger.

• Hiranyagarbha = Conglornoration of all Devatas.

         = Devata Mayam.

• Hiranyagarbha – Upasana + karma = Devata merger.

• Devatas Samsaris, Ashanaya, Pipasa mentioned.

VIII) Chapter 4 – 6 : Aitareya Upanishad

• Moksha, Parama Phalam talked.
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IX) Content + Phalam

Non SamuchhayaSamuchhaya

2 Portions – distinct 

X) New argument of Purva Pakshi.

a) Hiranyagarbha – Upasana will give Moksha, not merger into one Devata.

b) Devata Apyaya Phalam is mentioned.

• It is not for total Upasana.

• That is for Anga Upasana.

• One Devata, Agni – Devata. 

c) Siksha Valli :

Angam

Bhur Agnou Agni

Buar Vayou Vayu

Suar Aditye Surya
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d) With any Anga Upasana

• Devata Aikyam happens.

e) Angi – Samashti – Hiranyagarbha – Upasana will give Moksha.

• Purely textual analysis, no logic.

• Give textual answer by Acharya.

X) Shankara :

a) Brahman has no Anga Angi Bhava.

Partial Meditation Angi Upasana

Anga Upasana Total Meditation

-   Only for Sagunam – Hiranyagarbha / 
      Virat / Antaryami possible
  -   Sagunam Brahma gives Hiranyagarbha 
      Aikyam = Samsara.

b) Aitareya Upanishad :

• Talks about Nirgunam Brahma

• No Anga – Angi Sambanda

• Partless
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c) Brihadaranyaka Upanishad :

• For a wise person, there is only one Nirgunam Brahman = Truth.

• For ignorant people, all divisions available.

d) For Moksha :

• Need Nirguna Brahma Jnanam.

e) Paramartha = Paramartika Vastu / Satyam

           ↓

      Divisionless

• Hiranyagarbha = Vyavaharikam.

f)

Which Brahman dies not have division

Sajatiya / Vijatiya / Svagata BhedaNama, Rupa, Karma

Prathama – Virat
Dvitiya – Hiranyagarbha 

Tritiya – Ishvara 

Mandukya Upanishad

Negated
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g)

h) Mandukya Upanishad : Mantra 7  Turiyam

Ishvara has Svagata Bheda

Maya PartBrahma Part

Apara PrakrtiPara Prakrti

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]
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• No Maya.

• Maya dismissed intellectually as Mithya.

i) 
Don’t mix up + mess up 

Nirguna Saguna

Guna Phalam 

Angi PhalamAnga Phalam

Differences, means 
Vyavaharikam, Mithya 

j) Jnanam :

• Not dealing with Nirgunam Brahman when you talk about Anga – Angi

• Saguna Brahman has come.

• Has no relation to Moksha.
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XI) In Support of this Shankara quotes :

a) Brihadaranyaka Upanishad : Chapter 2 – 4 – 14 

Because when there is duality, as it were, then one smells something, one sees something, one 
hears something, one speaks something, one thinks something, one knows something. (But) 
when to the knower of Brahman everything has become the Self, then what should one smell 
and through what, what should one see and through what, what should one hear and through 
what, what should one speak and through what, what should one think and through what, 
what should one know and through what? Through what should one know That owing to 
which all this is known—through what, O Maitreyī, should one know the Knower ? [2 - 4 - 14]
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b) Divisions are not there at all.

• Tatu Kena Kam Pashyet

• Tata Kena Kam Jigret, Srunuyat, manvita, Vijaniyat

c) Triputi is negated.

• Who will see, hear what , with what.

d) 
Who will hear What With what

Pramatru Nisheda Prameya Nisheda Pramana Nisheda

Sarva Triputi Nisheda

e) Kriya Karaka Sarva Phala Nirakaranat.

• Action, accessories of action, result of action.

f) 
Vyavahara

Karma NegatedJnana Negated

-   For Vidusha 
  -   Paramartika Avastha = Jnana Avasta
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• Jnani will see them but they are not there really.

g) As good as not there.

Gita : Chapter 9 – Verse 4 and 5

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]

h) Matu – Sthani – Everything negated for a wise person.
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i) For ignorant person, Avidusha, will see hear, duality, as it were.

• It is only an appearance but not a fact.

j)

Is Samsara alone

Kriya – Karaka - Rupa

• For a wise person, division is there.

k) Where there is division, there is Samsara, Dvaitam.

l) Katho Upanishad :

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and 
what is there, the same is here. He proceeds from death to death who beholds here difference 
(between Brahman and the world). [II – I – 10]

• Whoever sees duality, plurality, he will travel from Mrityu to Mrityu.

m) Plurality, ignorance, Samsara all go together.

• Nonduality, wisdom, Moksha go together.

• See samsara and Moksha package.

n) Brihadaranyaka Upanishad confirm this.



45) Chapter 1 - Section 1 : Introduction continues…

I) 
Aitareya Aranyakam

Chapter 4 – 6 Chapter 1 – 3 

-   Advaitam
  -   Moksha 

-   Dvaitam 
  -   Samsara
  -   Devata Apyaya
  -   Merger into Devatas and 
      into Hiranyagarbha
  -   Saguna
  -   Have Ashanaya, Pipasa
  -   Hunger, thirst
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II) Brihadaranyaka Upanishad :

• 6 expressions of Samsara.

a) Kahola Brahmanam : Chapter 3 – 5 – 1 
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Then Kahola, the son of Kuṣītaka, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman 
that is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ 
‘Which is within all, Yājñavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, 
decay and death. Knowing this very Self the Brāhmaṇas renounce the desire for sons, for 
wealth and for the worlds, and lead a mendicant life. That which is the desire for sons is the 
desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both 
these are but desires. Therefore the knower of Brahman, having known all about scholarship, 
should try to live upon that strength which comes of knowledge; having known all about this 
strength as well as scholarship, he becomes meditative; having known all about born 
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of 
Brahman behave? Howsoever he may behave, he is just such. Except this everything is 
perishable.’ Thereupon Kahola, the son of Kuṣītaka, kept silent. [3 - 5 - 1]

b)
Moksha, crosses 6 expressions, 
symptoms of Samsara in duality

Shokham MohamAshana Pipasa Jara Mrityu

-   Sadness delusion, 
      conflict, confusion

-   Hunger thirst -   Old age
  -   Death
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c) It is in Saguna Hiranyagarbha – also 

• Hiranyagarbha = Mix of Devatas.

• Devatas = have hunger, thirst.

d) Veda asks Grihasthas to offer – Agnaye Svaha, Indraya Svaha.

e) Worse Samsaris – have to wait 

• Human beings eat from fridge.

• Manushya = Devanam Pashuhu.

• We carry food to Devata.

f) Devatas have Shad Oormis 

• Hiranyagarbha also has Shad Oormis.

• Hiranyagarbha – Aikyam = Samsara

g) Oormi = 6 Waves

Samsara 6 Waves

Ocean Hunger – Feed every 3 hours

h) Not eating – Problem 

• Eating – in old age - problem
Samsara
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i) Hiranyagarbha – Mukta – not because of his status – post has no freedom

• Aham Brahma Asmi Jnanam in Hiranyagarbha gives Moksha.

III) Hiranyagarbha = Aikyam – Chapter 1 – 3 of Aitareya Aranyakam

• Chapter 4 – 6 = Kevalam, Maya Rahitam, Shuddham, Nirgunam Brahma.

IV) 

• This is subject matter of Chapter 4 – 6.

V) Aitareya Upanishad : Chapter 1 – Verse 1

Nirguna Brahman alone is falsely 
appearing as

Saguna HiranyagarbhaSaguna Virat Saguna Antaryami

In the beginning, verily, Atman (Self) alone was this (the Universe)… nothing else active 
whatsoever… He thought I shall indeed create the worlds. [I – I – 1]
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Intention of Upanishad :

• To introduce Kevala Atma for the sake of immortality not Hiranyagarbha Pada.

VI) Topic : 

• Chapter 4 - is different than Chapter 3.

46) Chapter 1 – Section 1 : Introduction continues…

I) Samuchhaya Vadi (SV) :

• Through Samuchhaya alone Moksha.

• Sanyasa is not there at all.

• This is irritation of Shankara.

II) Shankara :

• Became rigid.

• Sanyasa alone will give Moksha.

III) Samuchaya Vadi :

• Didn’t accept Sanyasa as optional.

• Said Sanyasa alone gives Moksha. 317



IV) Rina Traya Sruti :

a) Taittriya Samhita : Chapter 6 – 3 – 10 
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Having offered in sacrifice the beast, he strews over (it) a cake, verily he sacrifices it with its sap. Having 
performed the rite with the omentum, he performs with the cake; the cake is strength; verily he places strength 
in the midst of cattle; verily also he closes the cut in the beast. Having made offering of the speckled ghee, he 
thrice asks, 'Is the oblation cooked, Çamitr?' for the gods found truth in three (cookings). He who says what is not 
cooked is cooked (is burdened) with sin. The speckled butter is the expiration and the inspiration of cattle [1]; 
when the beast is offered the body comes into the heart; in that he sprinkles the heart with speckled ghee, he 
thus places expiration and inspiration in the body of cattle. By means of the beast the gods went to the world of 
heaven. They reflected, 'Men will mount after us.' They cut off its head and made its sap stream forth; it became 
the Praksa (tree); that is the nature of the Praksa. In that there is a branch of the Praksa above the strew, so he 
cuts off from the victim when it has its sap [2]. As the beast is borne along the Raksases follow after it; he takes it 
between the sacrificial post and the Ahavaniya, to smite away the Raksases. When the beast is offered its mind 
departs. 'Recite to Manota, for the oblation which is being divided', he says verily he secures its mind. He cuts off 
eleven portions; ten are the vital airs of the beast, the body is the eleventh, he cuts off as much as is the size of 
the beast [3]. First he makes a portion of the heart, then of the tongue, then of the breast: what he conceives 
with the heart, that he says with the tongue; what he says with the tongue, that he utters from the breast. That is 
the order in the case of the beast. If he cuts off thus and then cuts from the rest at will, still the cutting off from 
that animal has been made in order. In the middle he makes a portion of the intestines, for breath is in the 
middle; he makes a portion of the upper part [4], for breath is in the upper part; whether he does one, or the 
other, there is variation in both cases. A Brahman on birth is born with a threefold debt, of pupilship to the Rsis, 
of sacrifice to the gods, of offspring to the Pitrs. He is freed from his debt who has a son, is a sacrificer, and who 
has lived as a pupil: this (debt) he performs (ávadayate ) by these cuttings off', and that is why the cuttings−off 
(avadána ) have their name. The gods and the Asuras were in conflict. The gods said to Agni, 'With thee as our 
hero let us overcome the Asuras' [5]. He said, 'Let me choose a boon; let me have a choice part of the beast.' He 
chose that choice part (of the beast), the shoulder from the fore part, the intestines from the middle, the hip 
from the hind part. Then the gods prospered, the Asuras were defeated; in that he makes portions of three 
members it is for the overcoming of his foe; he prospers himself, his foe is defeated. He cuts off transversely; 
therefore cattle move forward their limbs transversely, for support. [6 – 3 - 10]
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b) 

Every Veidika is born with 3 debts

DevaRishi Pitru

-   Yagya
  -   Grihasta

-   Veda Adyayanam
  -   Brahmacharya Ashrama

-   Survival of Ancestors
  -   Prajaya Pitrubya
  -   Begat Children

c) Rishi :

• One Inherits Veda because of Rishis.

• My duty to study the Veda.

• Enter Brahmacharya Ashrama, study veda.

d) Yagya – Devata rin

• Give rain, sunlight.

Gita :

321



• Pay tax to Devata = Rinam.

e) Parents because of Pitru Vamsha Anuvrutti.

• Get children for continuity of Vamsha.

• Not adopting children.

f)

With this, you do nourish the gods and may those devas nourish you; thus nourishing one 
another, you shall, attain the highest good. [Chapter 3 – Verse 11]

Only by entering Grihasta 
Ashrama 2 Rinams will go

Pitru RinamDeva Rinam

g) How Vidwat, Vividisha Sanyasa?

• Pay Rinams, don’t work for Moksha, it will be Papam.

h) Manusmruti : Chapter 6 – Verse 35

When he has paid the three debts, let him apply 

his mind to (the attainment of) final liberation; 

he who seeks it without having paid (his debts) 

sinks downwards. [Chapter 6 – Verse 35]
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• Only after discharging 3 Rinams, you can start working for Jnanam.

i) After Grihasta is Sanyasa.

j) Without discharging duties, if you come to Vedanta will have downfall.

• Taittriya Samhita and Manu Smruti.

k) 3 debts will obstruct your Jnanam.

• Rina Pratibandha Sruti Vakhyam.

l) All obstacles only for ignorant, not for a Jnani.

IV) How to argue using another text.

a) Brihadaranyaka Upanishad : Chapter 1 - 5 - 16 

There are indeed three worlds, the world of men, the world of the Manes and the world of the 
gods. This world of men is to be won through the son alone, and by no other rite; the world of 
the Manes through rites; and the world of the gods through meditation. The world of the gods 
is the best of the worlds. Therefore they praise meditation. [1 - 5 - 16]
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b)
Putrena Karmana Upasana

-   Putrena Eva yam 
      Loka Jayaya
  -   Father gets 
      Manushya Janma
  -   No other Karma 
      required

-   Pitru Loka / Svarga 
      Loka
  -   Veidika Karma done

-   Deva Loka
  -   Brahma Loka

c)
Through Putra

-   Pitru Rinam is obstacle for 
      Manushya Loka Prapti
  -   Not for Jnana Prapti
  -   Not for Jnana Prapti
  -   Purva Pakshi says its 
      obstacle for Jnanam

-   Remove Pitru Rinam
  -   Gets Manushya Loka
  -   Obstacle for Manushya 
       Loka goes

d)
Veidika Karma

-   Get Svarga
  -   Wont get Svarga

-   Deva Rinam goes away
  -   Don’t do karma, Deva 
      Rinam remains 324



• Rina Trayam only obstacle for Svarga Loka Prapti.

• Don’t interpret it in any other.

• Without entering Grihastha can study Vedanta.

• That Rinam can’t be there at all.

• Manushya, Deva, Pitru Loka not for Jnani.

47a) Chapter 1 – Section 1 : Introduction continues..

I) Shankara quotes texts to show 3 Rinams can’t be obstacle for Jnanam.

II) It will be obstacle for Anatma Loka Praptihi.

III) In Brihadaranyaka Upanishad Moksha is called atma Loka Prapti.

• Atma not Loka. 325



IV) For Anatma Traya Lokam, rina Trayam can be obstacle.

• For Atma Loka Prapti, Rina Trayam can’t be obstacle.

V) Brihadaranyaka Upanishad : Chapter 1 – 5 – 16 

There are indeed three worlds, the world of men, the world of the Manes and the world of the 
gods. This world of men is to be won through the son alone, and by no other rite; the world of 
the Manes through rites; and the world of the gods through meditation. The world of the gods 
is the best of the worlds. Therefore they praise meditation. [1 - 5 - 16]

Means for Anatma Loka

Putra Manushya 

Karma Deva

Upasana Brahma

VI) Their absence is obstacle only for Anatma Loka not Atma.

VII) Means Absence

For one Loka For same Loka 326



• Sadhana Abhave, Sadhya Abhava.

• It is Anatma Loka not Atma.

VIII) Don’t extend Rina Traya Sruti to Atma Loka Prapti as an obstacle.

• Sadhana – Sadhya 

• Niyama – you study.

• Rule in Brihadarayaka Upanishad – Chapter 1 – 5 – 16 

IX) For vedantic student, 3 obstacles are not there.

• No need to bother of Rina Trayam for those who come to Vedanta.

X) More you study Bashyam, more our reverence increases.

XI) For Jnani, Vividisha Sanyasi, Vidwat Sanyasi, Vedantic student, Rina Pratibandha Abava.

XII) Vedantic student is seeker of Atma Loka = Moksha, Different from Anatma Loka.

• Manushya, Pitru, Deva Loka attainable through Putra, Karma, Upasana.

XIII) Once I seek Atma, Putra not relevant for me, Karma not relevant to me, Upasana not 
relevant to me.

XIV) They are means for Anmatma Loka, which I am not interested at all.

XV) Example :

• Vehicle / Bus – means for voting.

• For Anadhikari, < 12 years, Bus no use.

• I don’t need to enter, no relevance to me.
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• Putra, Karma, Upasana, not relevant.

• They can’t obstruct Atma Jnanam.

XVI) Brihadaranyaka Upanishad : Chapter 4 – 4 – 22 
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That great, birthless Self which is identified with the intellect and is in the midst of the organs, 
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. 
It does not become better through good work nor worse through bad work. It is the lord of all, 
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the 
boundary to keep the different worlds apart. The Brāhmaṇas seek to know It through the study 
of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-
objects. Knowing It alone one becomes a sage. Desiring this world (the Self) alone monks 
renounce their homes. This is (the reason for it): The ancient sages, it is said, did not desire 
children (thinking), ‘What shall we achieve through children, we who have attained this Self, 
this world (result).’ They, it is said, renounced their desire for sons, for wealth and for the 
worlds, and lived a mendicant life. That which is the desire for sons is the desire for wealth, 
and that which is the desire for wealth is the desire for the worlds, for both these are but 
desires. This self is That which has been described as ‘Not this, not this.’ It is imperceptible, for 
It is never perceived; undecaying, for It never decays; unattached, for It is never attached; 
unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is never 
overtaken by these two thoughts, ‘I did an evil act for this,’ and ‘I did a good act for this.’ He 
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

Kaushitaki Upanishad :
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Kaushitaki Upanishad :

Now, next, self-restraint according to 
Pratardana or the Inner Agnihotra as they call 
it. Verily as long as a person is peaking, he is
not able to breathe. Then he is sacrificing 
vital breath in speech. As long, verily, as a 
person is breathing, he is not able to speak. 
Then he is sacrificing speech in breath. These 
two are unending immortal oblations. 
Waking or sleeping, one is continuously, 
uninterruptedly making them. Now whatever 
other oblations there are, they have an end, 
for they consist of works. Knowing this very 
thing, verily, the ancients did not offer the 
Agnihotra sacrifice. [II – 5]

XVII) Why marry get children?

• I am not interested in any Loka.

• I am interested only in Atma Loka.

XVIII) Pitru Rinam not there for Vedantic student.

XIX) Why should we do Veda Parayanam, Veda Adhyayanam?

• Both for Rishi Rinam removal.
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• Do Brahma Yagyam, Veda Parayanam, for Rishi rina Apakaranam.

• It will obstruct that Loka which can be gained through Veda Parayanam.

• Rishi Loka = One step below Brahma Loka.

• Why Veda Parayanam?

• Need not do at all.

XX) No Rishi Rinam.

• No Pitru Rinam.

XXI) Kaushitaki Upanishad :

• They do not do Agnihotram.

• Have no Deva Rinam.

• 3 quotations – to talk of absence of Rishi, Pitru, Deva Rinams.

XXII) 
Purva Pakshi Shankara

-   Rina Trayam is an obstacle -   Rina Trayam not obstacle for 
      Atma Loka

• Therefore, Moksha seeker can directly come to Vedanta without entering Grihastha, 
without Children, Karma, Upasana.

XXIII) A Sadhana chatustaya Sampatti seeker can come to Vedanta Jnanam.

• Samuchhaya not required.
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XXIV) Purva Pakshi :

• It is applicable to Vidwan Jnani but for Ajnani, these obstacles are there.

• Accept Vidwat Sanyasa.

• Vividisha Sanyasa, I wont accept.

Revision :

Page 26 – topic 46 : Introduction

I) Vedanta Shastram is an independent Shastram, has its own Anubandha Chatushtayam to 
stand by itself.

II) Samuchaya Vadi :

• Vedanta is part of Veda, Aikya Shatriya Vada.

• One should continue Veidika Karma, by combination of Karma + Jnanam, Moksham 
can be attained.

III) Shankara refutes, Jnanam and karma can’t be combined, mind sets diagonally opposite.

• Kartrutva Bhavana

• Akartrutva Bhavana

IV) Shankara takes up corollary of Samuchaya vadi.

• Since Jnanam + karma has to be combined, one has to remain in Grihastha Ashrama.
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V) 1st Rule :

• Grihasta compulsory

2nd Rule :

• Moksha possible only in Grihastha because both can be combined only in Grihasta.

VI) Samuchaya Vadi :

• One should not take Sanyasa

• Rejection of Sanyasa is the corollary which Shankara wants to take on and refute.

VII) Shankara goes other extreme 

• One should take Sanyasa.

• In Gita, Shankara says – one need not take Sanyasa

• One can have Antara Sanyasa and get Moksha,  no Ashrama Sanyasa is required

• It is as good as Sanyasa.

• Because of Anger towards opponent, he takes a rigid stand and says – one should take 
Sanyasa.

VIII) Gita : Chapter 5 – Verse 3
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• You are as good as Sanyasi when you renounce Raaga – Dvesha.

• Attachment to Grihastha Ashrama should be renounced.

• Mentally, Ready to renounce Grihastha Ashrama.

• Mental preparedness means – you have detachment.

IX)

He should be known as a perpetual sannyasi who neither hates nor desire; for, free from the 
pairs of opposites, O mighty-armed, he is easily set free from bondage. [Chapter 5 – Verse 3]

Renunciation

InternalExternal

PrimarySecondary

X) Aitareya – Rigid stance because of his anger towards Samuchaya Vadi who says – you should 
not renounce.

XI) Vidwat Sanyasi :

• Will naturally renounce because of the power of knowledge.

• Has no attachment, has no Kartrutva Bhava.
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Vidwat Jnani, has Sanyasa

AshramaKarma 

• As by product of Jnanam.

XII) Veda Vidhi :

• Vidwat Sanyasi should renounce.

XIII) Page 23 – 27 – vividisha Sanyasa :

Vidwat Vividisha

-   Sanyasa of a Jnani
  -   Gone through Sravanam, Mananam
  -   Has doubtless knowledge 
  -   Sanyasa taken for Nididhyasanam
  -   Has no responsibility
Example :
  -   Yajnavalkya 
  -   Wandering Sanyasi

-   Sanyasa taken for gaining knowledge
  -   Wants to do Sravanam, Mananam
Gita :
  -   Tad Vijnartham Sa Guru…
  -   Not wandering Monk
  -   In Gurukulam
  -   Studying Vedanta
  -   Ashrama Bound
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Gita :

Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire 
freedom from all desires, reflecting that nothing that is eternal can be gained by Karma. Let 
him, in order to obtain the knowledge of the eternal, take sacrificial fuel (Samit) in his hands 
and approach that preceptor alone who is well-versed in the Veda-s and is established in 
Brahman. [I – II – 12]

XIV) Samuchaya Vadi :

• How can one pursue Sanyasa when he has 3 fold religious debts to be discharged

XV) 
Rina Trayam Pratibandha

PitruDebts to Rishi Deva

PutrenaAdhyayayena Yagyena 
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XVI) 

XVII) 

Paid in 2 Ashrama

-   Grihastha
  -   Reciting Veda 

-   Brahmacharya
  -   Rishi – Rinam
  -   Studying Veda

Grihasta Ashrama

-   Deva Rinam
  -   Deity presides natural forces
  -   Compensate by doing Vedic 
      rituals 
  -   Oblations to Devas in fire
  -   Indriyasvaha, Varunaya Svaha, 
      Prajapate, Brihaspate Svaha
  -   Yagnena Apakaranam

-   Pitru – forefathers
  -   Family lineage
  -   Get married to maintain 
      lineage
  -   Vamsha Vruddhi get children
  -   Putrena Pitru Rinam
  -   Adyayayena Apakaranam

XVIII) One has to engage in 3 fold activities.

• When duties are there, how can person pursue Moksha, can’t take Sanyasa, Pratyavaya 
Papam
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XIX) For Vidwat Sanyasi, 3 Rinams 

a) Non-relevant based on Veda Vakyams

b) Jnani :

• What is use of Children, Ritual, recitation of Veda?

c) Logic :

• Not interested in Anatma Lokas in the next Janma.

d) Bhu, Svarga, Brahma Loka Janmas.

e) Remove religious debts to get better Lokas.

• Removes obstacles to go to better lokas.

f) These removals of religious debts are means to Anatma Loka Prapti.

g) Jnani has Iha – Amutrartha Phala Bhoga Viraga.

• Jnani has no interest again in manushya Janma.

h) Putrena Ayam Loko Jiyaha :

• Get children will be born Manushya again.

• Jnani not interested.

i) Karmana – Pitru Lokaha

• Karmana – Pitru Lokaha

• Jnani not interested
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j) Vidyaya Deva Lokaha :

• Jnani not interested.

k) Veda Adyayena – Brahma Loka 

• Enter for Naishtika Brahmachari

• All these are for going to different Lokas.

l) When a person is interested in Moksha

XX) Brihadaranyaka Upanishad – Names Moksha as Atma Loka

• To differentiate from other Lokas, spheres of experience.

• Since we are interested in Moksha, we don’t have any Rinams, non-relevant.

XXI) Rinams not obstacle for a Vidwan.

XXII)
3 Rinams

Relevant for ignorantNot relevant for Wise

-   Can’t take to Vividisha 
      Sanyasa topic 47
  -   Let them complete and pay 
      off Rinams first.
  -   Life long Pursuit
  -   Topic 46 339



XXI) Shankaras Refinement :

• Only as long as Sadhana Chatustaya Sampatti – is not there.

• Ignorant without Sadhana Chatustaya Sampatti, with desire for worldly things, 
different worlds.

• Ignorant, Veda says, don’t take Sanyasa with worldly desires.

• It is danger for you and danger for Sanyasa also.

XXII) If a person has Vairagyam towards all Lokas, then we have to assume that religious debts 
are over.

• Religious debts are there until Vairagyam comes.

XXIII) If Vairagyam has come, it means I have discharged the 3 Rinams, either in the Purva 
Janma or in the current Janma.

• Such people need not bother about Deva, Pitru, Rishi Rinams.

• Need not go on performing rituals.

• They can take up Vividisha Sanyasa.
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47b) Chapter 1 – Section 1 : Introduction continues..

341

I) Tarhi - then

• If you say religious rituals are not relevant for wise people.

II) Then it means religious rituals are relevant to ignorant (Avidushaha) and they should not 
take Sanyasa.

III) Brahmachari should never take up Sanyasi.

• He has to remove family debt.

IV) When parents have one son, can he take Sanyasa?

• Vamsha Vruddhi will not take place.

• Can’t do Sraddham for us.

V) If the boy has total Vairagyam, you will not have any consideration for anyone.

VI) If such a person renounces without bothering about Pitru, Deva, Rishi Rinam, Veda says it is 
ok.
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VII) Have intense desire like hair on fire and you will go for any Jalam – Ganga or Koovam, will 
not bother, will jump.

VIII) When spiritual fire is intense, people cant wait.

• No papam according to Veda.

• Generally don’t recommend, son may regret later.

• Guilt becomes obstacle, obstacle, life long, mind does not go into Vedanta.

IX) If a person is sure, Veda allows him to take Sanyasa.

X) Purva Pakshi :

• No question of Vividisha Sanyasa if only son.

XI) Shankara :

• Powerful unique argument.

• Veda an impose 3 debts only on those who have resources to pay back the debt.

• One who is bankrupt, can’t pay any debts.

XII) Law :

• Even Veda can impose religious debt only on Veidika who is eligible and capable of 
discharging those debts.
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XIII) If no Upanayanam, can’t study Veda, according to tradition, prohibited.

• Can’t become Veidika formally, for him no Rinam is relevant.

• Can’t remove Rishi Rinam because he can’t study Veda.

• Veda can’t charge him and say you will get Pratyavaya papam.

XIV) Rishi Rinam only meant for someone, who can study Veda and pay back the debt.

• Eligible person can alone be imposed with a debt.

• Brahmachari has only Rishi rinam that alone he can discharge.

XV) Agnihotra, Yagya, removal of debt to Devas by doing Vedic rituals, Grihastha alone 
competent.

XVI) Grihastha alone can have Pitru Rinam.

• He alone can beget Children.

• Brahmachari can’t beget Children, Dharmataha.

XVII)
Brahmachari does not have

Pitru RinamDeva Rinam

• According to Veda itself, he is not in a position to pay back debt.

• Veda should not impose on a Brahmachari or a nastika.
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XVIII) Nastika :

• Veda does not impose, he will mock at it.

• Rinams relevant only when you become a Veidika.

XIX) When you become citizen of a country, constitutional instructions will be relevant.

• You must become citizen of Vedic kingdom for all these do’s + don’t’s to become 
relevant.

XX) If Children don’t put Poonal, can’t talk of Rinams.

XXI) Prakgarhasya Pratipatte

• Before entering the householders status.

• Praticipate – Before aquiring Grihastha status.

XXII) Rinatva Asambavat :

• He does not have Pitru and Deva Rinam.

• Can’t tell him, you have to do Agni Hotram to pay back the debt.

• Therefore, he can take Sanyasa also.

XXIII) Rinatva Asambavat – Intendness being absent.



48) Chapter 1 - Section 1 : Introduction continues…

345

I) If a person has no eligibility to pay back the debts.

II) No Upanayanam – not Adhikari for paying back Rishi rinam

• He does not have that Rinam = Anupanita.

III) He is a Brahmachari, not married, does not have Pitru and Deva rinam.

• If he has the Rinam, he has to be illegally marry, get wife, children.

IV) Without religiously going through marriage, if you have children and you do Agnihotra 
ritual, Veda will not want him to do.

V) Even if he does, he cant remove the debt.

• Debts are not universal but meant only for the eligible.
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VI) In case of ineligible, if you ask Brahmachari to remove Pitru Rinam, he has to illegally get 
married.

VII) For unmarried, rinitvam will come, he can’t remove that.

• It will be unfair, unacceptable.

• Those people will not accept the debt.

VIII) Can’t go to nastika and say – you have Deva, Pitru, rishi Rina, he will laugh at you.

IX) Suppose a person has to do Karma.

• Grihasta is the most eligible person to remove 3 religious debts.

X) 
Sanyasa Ashrama Grihastha – Ashrama

-   Spiritually very important -   Religiously very important 
  -   Can remove 3 debts

• By removing 3 debts, can get better Janma.

• Future wellbeing is possible religiously only when one enters Grihastha Ashrama.

• Grihastha Ashrama is the most eligible person.

XI) Veda does not say – Grihastha has 3 debts permanently.

• If permanent, person must die a Grihastha.
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XII) 

• Hence 3 debts not permanent even for a Grihastha.

• One can take to Sanyasa.

XIII) You have higher goals to Achieve, not Anatma Loka.

Anatma = Samsara.

Punaha manushya, Svarga, Brahmaloka Janma = Samsara.

Don’t get stuck in Grihastha.

XIV) 

Veda itself prescribes

Sanyasa AshramaVanaprastha Ashrama

2 Chapters

13th Chapter12th Chapter

4 Ashramas

Uddava Gita

GrihasthaBrahmacharya Sanyasa AshramaVanasprastha 
Ashrama
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XV) Uddava Gita : Chapter 12 – Verse 52 – 58 

A householder taking care of many dependent family members should not become materially 
attached to them, nor should he become mentally unbalanced, considering himself to be the 
lord. An intelligent householder should see that all possible future happiness, just like that 
which he has already experienced, is temporary. [Chapter 12 – Verse 52]

The association of children, wife, relatives and friends is just like the brief meeting of travelers. 
With each change of body one is separated from all such associates, just as one loses the 
objects one possesses in a dream when the dream is over. [Chapter 12 – Verse 53]

Deeply considering the actual situation, a liberated soul should live at home just like a guest, 
without any sense of proprietorship or false ego. In this way he will not be bound or entangled 
by domestic affairs. [Chapter 12 – Verse 54]
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A householder devotee who worships Me by execution of his family duties may remain at 
home, go to a holy place or, if he has a responsible son, take sannyāsa. [Chapter 12 – Verse 55]

But a householder whose mind is attached to his home and who is thus disturbed by ardent 
desires to enjoy his money and children, who is lusty after women, who is possessed of a 
miserly mentality and who unintelligently thinks, “Everything is mine and I am everything,” is 
certainly bound in illusion.[Chapter 12 – Verse 56]

“O my poor elderly parents, and my wife with a mere infant in her arms, and my other young 
children! Without me they have absolutely no one to protect them and will suffer unbearably. 
How can my poor relatives possibly live without me?” [Chapter 12 – Verse 58[
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Thus, because of his foolish mentality, a householder whose heart is overwhelmed by family 
attachment is never satisfied. Constantly meditating on his relatives, he dies and enters into 
the darkness of ignorance. [Chapter 12 – Verse 58]

• Regularly do Parayanam of these 7 verses and read meaning.

• Krishna strongly condemns Grihasthas who are stuck in Grihastha, Children, 
Grandchildren, Shashtiabda Purti (60 Years), Shatabdi Ashishekam (70 years), 
Kanakadhiabhishekam (80 years).

XVI) Stuck in Veidika Karma, stuck in Sraddham, Tarpana .

Krishna :

• When are you going to be detached from family?

XVII) Family = Temporary, only in this Janma.

• Last janma, next Janma – different family.

• They are all going to go away, you will also go away.

• Take Vanaprastha, Sanyasa.

• Every Grihastha must read these 7 verses.

• Therefore, Puranas talk about it (Uddava gita = Bhagavatha Puranam).
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XVIII) Veda : Jabala Upanishad
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Next, Janaka of Videha, approaching Yajnavalkya addressed him thus: “O worshipful one, 
explain to me Sanyasa.” Yanjavalkya replied: “Having observed the rules of Brahmacharya, one 
should become a householder. From the stage of the householder, he should become a 
Vanaprastha (forest-dweller). Next he should renounce the world (Sanyasa). One can take up 
Sanyasa either from Brahmacharya, or from the stage of the householder or from that of 
Vanaprastha. Whether one be a fulfiller of the vows or not (in the Brahmacharya stage), or 
whether he has completed the spiritual instructions given by the preceptor or not (in the 
stage of the householder), or whether he be one who has not maintained the sacred fire, and 
whether he be one who is not entitled to keep the sacred fire*, [*The first three means the 
followers of the three asramas and the fourth, the fourth class who are not entitled by birth to 
worship the sacred fire.] he should renounce the world the very moment he becomes 
disgusted with it. (As preparatory to Sanyasa) some perform the Prajapatya ceremony. This 
should not be done. Agneyi ceremony should be observed. Agni is verily Prana. By performing 
this, he verily propitiates the Prana. Next, he should perform the Traidhaturiya ceremony. By 
this he propitiates the three Dhatus, namely, Satva, Rajas, and Tamas. (Next) he should smell 
the sacred fire when chanting the mantra. “This is thy source (Prana) of sacrifices. Taking the 
birth out of it thou shinest well. Knowing it, O fire, Thou goest (to thy source). Next increase 
our prosperity.” This is verily the birth place of fire which is Prana. The mantra says, ‘go (O fire) 
to Prana, Svaha’. (For those who have not maintained the sacred fire the following rule is laid 
down). Bringing the fire from the (nearest) village, he should smell the fire as said before (see 
the previous Para). If he does not get fire (according to another interpretation, one who is not 
entitled to keep the fire), he should perform the ceremony in water chanting the mantra, 
‘water is verily all the deities; I offer oblation to all the deities’. 
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After performing this, he should take out the remainder of the offering mixed with ghee which 
removes all diseases, should eat the same reciting the Moksha mantra (Jyotiraham, Viraja 
Vipapma). Thus, one should take up (sanyasa) by observing the Vedic ceremony, and worship 
the Brahman. It is even so, holy Yajnavalkya. [Chapter 4]

XIX) How do I know I have paid my 3 Rinams?

• Any notice, SMS, indications?

• The moment you have Vairagyam for everything other than Moksha, you are ready.

XX) Yad Ahar Eva Viraje :

• Once you know, these are all within Samsara, that indicates that 3 religious debts you 
have paid off.

XXI) If a Brahmachari himself gets Vairagyam, why not Grihastha?

• He has only Rishi – debt – No Deva, Manushya debt.

• Absence of debt can be inferred by the presence of intense detachment to Dharma, 
Artha, Kama.

• Intense attachment to Moksha.
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XXII) Jabala Upanishad – 4th Section

a) Dialogue – Janaka – Yajnavalkya like in Brihadaranyaka Upanishad.

• Sanyasa topic – Janako Vai yajnavalkyo Upasamethyo Uvacha Bhagavan Sanyasam 
Bruvi.

• Brahmacharyam Samapyam Grihi Bavet.

b) 1st go through Brahmachari and go through Grihastha.

c) After Grihasta – don’t get stuck, take Vanaprastha, Sanyasa.

d) Spouse gone, means, Bhagavan giving Sanyasa to me.

e) “Alone to the alone all alone” – Swami Chinmaya.

f) In ICU, Sanyasa forced.

g) Voluntarily become mental Sanyasi.

h) Samuchhaya Vadi :

• Go through all 4 quickly.

i) You may skip Grihastha or Vanasprasa… go to Sanyasa.

• From any Ashrama, on any day, you can take to Sanyasa.

j) Criterion? When should I take?

• When your Vairagyam is intense, Veda gives freedom from religious, family duties, 
constitutional duties…



355

k) Sanyasi – Shivaratri Upanayanam – see good day.

• Any day, any Kalam, ok for taking Sanyasa.

XXIII) Grihastha, ignorant, need not be bound by 3 Rinams permanently.

XXIV) Why Veda permits Sanyasa? For what purpose?

Only for spiritual purpose

Sadhyo MuktiKrama Mukti

Through Jnana YogaThrough Upasana

XXV) Sanyasa ritual :

• Based on Guru, Vividisha – Sanyasa Scheme.

• Taking for Sravanam, Mananam, Nididhyasanam.

• Guru gives Sanyasa and Mantro Upadesha at the end, Sishya does Pada Puja to Guru 
and Vedanta Pata starts.

XXVI) Utilising Sanyasa for social service, Veda does not envisage, Visualise.

XXVII) Sanyasa is a means for Atma Darshanam…

• Means = Committed practice to Sravanam, Mananam, Nididhyasanam.

XXVIII) In other Ashramas also, we can get the Atma Darshanam but Sanyasa is strongly 
recommended.
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I) Samuchaya Vadi :

• If Veda prescribes Sanyasa, he becomes ineligible for Veidika Karma, renounces Agni 
Hotra.

II) Sanctioned by Veda – parivrajet

III) Same Veda says – do Agni Hotra life long

• Be life long Grihastha 

• Yavat Jeevan Agnihotram Jivhoti.

• You can’t take Sanyasa.

IV) It is contradictory, you can’t discard Veda sentence.

• It is Ishvaras expression.

Shankara :

V) The day you have Vairagyam, you can renounce.
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VI)
2 Statements

-   One who has Vairagyam and 
      Mumukshutvam
  -   Interested in Jnanam
  -   Interested in Moksha
  -   This is for Viraagi 

-   One who has no Vairagyam
  -   No interest in Jnanam, Moksha
  -   Interested in Grandchildren
  -   Enjoy family life
  -   Deva, Rishi, Pitru Rinams you 
      remove
  -   Do Pancha Maha Yagya and 
      remove the Rinams
  -   Continue Nitya Naimittika Karma
  -   This is for Raagi

VII) Since Adhikaris are different, there is no contradiction.

• Instructions not given to the same person.

• Meant for 2 different candidates.

Revision :

I) Debate with Samuchhaya Vada - corollary

• One cannot take Sanyasa at all.
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II) Last argument of Purva Pakshi :

Rina Trayam – 3 fold religious debts.

III) 

IV) Everybody should enter Grihastha Ashrama.

• One can never get out of Grihastha.

• Agnihotra = Life long duty yavat Jeevam Agni Hotram Juhoti.

• Deva Rinam can be paid off, only if I do Vedic rituals until death.

V) Isavasya Upanishad :

Rinams

PitruRishi Deva

Only in Grihastha AshramaBrahmacharya Ashrama

Performing, verily, work in this world should one desire to live a full hundred years. This alone is 
right, for there is no other right path. Action never clings to a man following this path. [Verse 2]
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VI) No question of spirituality or Sanyasa, if life long rituals to be practiced.

VII) Manu Smruti :

• After removing 3 debts only, think of Moksha.

• Without that, there will be only downfall.

VIII) Rina traya Sruti, sems to ban Sanyasa.

• Purva Pakshi – holding on to that.

IX) Shankara :

•  Vedic Mandate, does not negate.

• See another Sruti statement.

• Sanyasa talked about.

• Sanyasa Upanishad exists.

• Veda permits Sanyasa from any one of 3 Ashramas.
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X) Jabala Upanishad : Chapter 4



361

Next, Janaka of Videha, approaching Yajnavalkya addressed him thus: “O worshipful one, 
explain to me Sanyasa.” Yanjavalkya replied: “Having observed the rules of Brahmacharya, one 
should become a householder. From the stage of the householder, he should become a 
Vanaprastha (forest-dweller). Next he should renounce the world (Sanyasa). One can take up 
Sanyasa either from Brahmacharya, or from the stage of the householder or from that of 
Vanaprastha. Whether one be a fulfiller of the vows or not (in the Brahmacharya stage), or 
whether he has completed the spiritual instructions given by the preceptor or not (in the 
stage of the householder), or whether he be one who has not maintained the sacred fire, and 
whether he be one who is not entitled to keep the sacred fire*, [*The first three means the 
followers of the three asramas and the fourth, the fourth class who are not entitled by birth to 
worship the sacred fire.] he should renounce the world the very moment he becomes 
disgusted with it. (As preparatory to Sanyasa) some perform the Prajapatya ceremony. This 
should not be done. Agneyi ceremony should be observed. Agni is verily Prana. By performing 
this, he verily propitiates the Prana. Next, he should perform the Traidhaturiya ceremony. By 
this he propitiates the three Dhatus, namely, Satva, Rajas, and Tamas. (Next) he should smell 
the sacred fire when chanting the mantra. “This is thy source (Prana) of sacrifices. Taking the 
birth out of it thou shinest well. Knowing it, O fire, Thou goest (to thy source). Next increase 
our prosperity.” This is verily the birth place of fire which is Prana. The mantra says, ‘go (O fire) 
to Prana, Svaha’. (For those who have not maintained the sacred fire the following rule is laid 
down). Bringing the fire from the (nearest) village, he should smell the fire as said before (see 
the previous Para). If he does not get fire (according to another interpretation, one who is not 
entitled to keep the fire), he should perform the ceremony in water chanting the mantra, 
‘water is verily all the deities; I offer oblation to all the deities’. 
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After performing this, he should take out the remainder of the offering mixed with ghee which 
removes all diseases, should eat the same reciting the Moksha mantra (Jyotiraham, Viraja 
Vipapma). Thus, one should take up (sanyasa) by observing the Vedic ceremony, and worship 
the Brahman. It is even so, holy Yajnavalkya. [Chapter 4]

XI) How to reconcile Rina Traya Sruti and Sanyasa Sruti?

XII) Brilliant reconciliation statement :

a) Accept both srutis as valid.

• Veda will not contradict, it is a Pramanam.

b) Take 2 different types of candidates

• Candidate Bheda, Sruti Bheda.

c) Veda respects candidate who is intensely interested in Moksha alone.

d) Intensely detached from Dharma, Artha, Kama.

e) Intense attachment to Moksha Purushartha, greatest Purushartha.

f) Human life meaningful only when you get Moksha.

Keno Upanishad :
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• Without Veda, we don’t know about Moksha.

• Moksha topic interests a few people, minority.

g) They dedicate life for Sravanam, Mananam, Ninidhyasanam.

• Tad Vigyanartham Adi Gurumevadhi Gachhet.

Gita : Chapter 4 – Verse 34

If one Knows (That Brahman) here, in this world, then the true end of all human aspirations is 
gained. If one knows not (That) here, great is the destruction. The wise, seeing the one Atman 
in all beings, rise from sense-life and become immortal.

Know that by long prostration, by question, and service; the wise who have realised the Truth 
will instruct you in (that) Knowledge. [Chapter 4 – Verse 34]
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h) Veda provides for minority.

i) Rina Traya Sruti non relevant for those who have intense Vairagyam and intense 
Mumukshutvam.

• When a person wants to dedicate his life to only spirituality, then Veda says, we will 
absolve him, free him, write off.

• Person can go to guru and take Sanyasa.

XIII) How candidate knows he is fit for Sanyasa?

a)
Vairagyam Sadhana Chatustaya Sampatti

Ok Not there

Qualification 

b) We can only desire for Sanyasa.

c) Our eligibility has to be determined by Guru.

d) We may give false certificate, self deception possible.

• We may be doubtful, don’t want to spoil Sanyasa Ashrama.

e) Sanyasa has to be taken from another Sanyasi, who is going to be the Guru.
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f) Guru gives Sanyasa and teach for Vividisha Sanyasa.

• Guru = Final deciding factor.

g) Prashnopanishad : 

• Samvatsaram Samvatsada

• One year you stay, then teach.

h) If Vairagyam absent, Guru will not take.

• Remaining in Gurukulam, he will think of the family.

• Vairagyam is crucial.

• Deficiency of other factors can be handled – by Ashtanga Yoga, Japa.

i) Guru may postpone, Sanyasa decided by Guru only, we can seek only, decision of the Guru.

j) Veda then writes off the Rina Traya Sruti.

• Writing off for Viragi, Mumukshu is an exception, not for all.

k)
Majority not interested in

MokshaVedanta
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XIV) Try to get Moksha remaining in Grihastha.

Gita :

• Gain knowledge like Janaka, remaining in Grihastha.

XV) Whoever has not taken Sanyasa, dedicated their life to Sruti, are amateur Vedantin.

• They are bound by Rina Traya Sruti.

• Have to do rituals.

• Reduce Karma because you continue to be a Grihastha.

• Grihastha rules will apply.

• Otherwise, Pratyavaya Papam will be there.

XVI) Important sentence in topic 49 :

Yavat Jivadhi Srutina :

• Rina Traya rule applicable for that majority – Avidvat – non Jnanis, Amumukshu – those 
who do not have intense Vairagyam and Mumukshutvam.

• Not dedicate life to spirituality, come out from family.



50) Chapter 1 - Section 1 : Introduction continues… 

367

I) Chandogya Upanishad – Purva Bhaga :

• For those who are spiritually interested, dedicate life for spirituality, rare minority 
group.

• Having entered Grihastha, do Agnihotra for 12 days, therefore take Rina Trayam is over.

• Then renounce Grihastha.

51) Chapter 1 – Section 1 : Introduction continues…
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I) Samuchaya Vadi gave several arguments

II) Samudhaya Vadi :

• Sanyasa Sruti statement in Veda can be justified by unfit people only.

• Physical, mental issues unfit for performing ritual.

• Veidika, may feel they don’t belong to an Ashrama.

III) Samuchaya Vadi :

• For them Veda prescribes Sanyasa, formally renounce Grihastha.

• Not traditional view.

IV) Anadikrutanam Parivrajyam :

• Came, blind one unfit – page 15 – Topic 16.

V) Shankara’s Answer : topic 51

• Veda takes into account unfit people also.

• All Sanyasa Vakhyams should not be taken for unfit people.

• Separately dealt with.

VI) Unfit People :

• Not handicapped.

• One in whose case, fire is destroyed – Utsidhati.

• Widower – lost wife – Utsanna Agni, unfit for performing Veidika Karma.
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VII)

Can’t go to Brahmacharya

-   Take Sanyasa
  -   Will have Ashrama

-   Remarriage for getting children
  -   For retaining Grihastha
  -   Belongs to one Ashrama
  -   Anashrami Na tishteta
  -   One should never be 
      Anashrami, outcast

Officially Ashrama Rahita

2 options for widower

Utsanna

Gargyapatni Agni

One who does not have the 
ritualistic fire at all

AnagniVIII)
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IX) When a person gets married, he should kindle a special fire for doing ritual.

• Smartha Karma fire or Aupasana Agni is kindled with Mantra, for non Vedic ritual.

• Within 6 months has to create Srouta Agni, Treta Agni.

• Gargapatya, Ahavania, Dakshina Agni.

X) 
Out of Garhapatya

DakshinaAvahania

Come and go

XI) Kindling of Garhya Patna Agni is a big ritual.

• That Agni fire is called Shruta Agni – Vedic ritual – Agni Adhanam.

XII) Ritual

Shrouta AgniSmartha Agni

Garhyapatni AgniAhavania Agni
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XIII) Agni Adhanam – Gives Qualification

• Ahitaha Agni

• Agni Adhanam Krutam.

• Then Agnihotra ritual begins.

XIV) If Ahita Agni (Smartha + Srouti Agni) is gone, it is called Utsanna Agni.

XV) If one has not done Agni Adhana ritual

• Then he is called Anagnihi.

• Anadhikari even though he is a Grihastha.

XVI) Grihastha will become eligible for Karma only if has Agni Ahita Agni Dhanam.

• If he does not have Agni Adhanam, then he will be called Anagnihi.

• Brahmachari is Anagni.

XVII) Person Anagni = Anadhikari

Anadhihkari – Ineligible people

Anagnikarupa Anadhikari Utsannadhi Rupa Anadhikari

• For both, Sanyasa is recommended by Veda itself.

• Only for 2 exceptional cases.
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• They are meant for Adhikaris.

• Fit people can take to Sanyasa.

XVIII) Unfit can take to Sanyasa

• Main Upanishad saying this Jabala Upanishad 4th section mantra :

XIX) Those who are fit for Karma, can also take Sanyasa, if they have intense desire for Moksha.

XX) Veda opens all gates when a person becomes a Mumukshu.

• Veda has a great respect for a mumukshu.

Whether one be a fulfiller of the vows or not (in the Brahmacharya stage), or whether he has 
completed the spiritual instructions given by the preceptor or not (in the stage of the 
householder), or whether he be one who has not maintained the sacred fire, and whether he 
be one who is not entitled to keep the sacred fire*, [*The first three means the followers of the 
three asramas and the fourth, the fourth class who are not entitled by birth to worship the 
sacred fire.] he should renounce the world the very moment he becomes disgusted with it.
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• You are free from all responsibilities.

• Will not get any Papam.

• Purpose of birth to destroy all Papams permanently.

• Many do not get this desire, somehow you have got it, take Sanyasa.

XXI) 

• It has to be certified by Sanyasa giving Guru.

• Then you can take.

• Take 6 months, one year course in the beginning.

XXII) Smruti Pramanam :

• Also talk of Sanyasa.

• Uddava Gita : Among all Ashrama which is great? Sanyasa.

• Vibhuti Yoga in Uddava Gita – 9th / 10th chapter – more glories.

Sanyasi

MumukshuViragi 
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XXIII) Samuchhayaha Vikalpaha :

a) Option in which one goes through all 4 in a sequential manner.

• Brahmachari – Study Veda

• Grihastha – Beget children by getting married by Dharma.

        – Do rituals

• Vanaprastha and Sanyasa – Moksha

• This is Samuchhaya Vada encompassing all 4 Ashramas.

b) Vikalpa :

• Whether Brahmachari, Grihasta, or Vanaprastha, or Bikshu – lower grade Sanyasi 
(Aparama – hamsa Sanyasi Kutichaka, Bahudhaka), higher grade Sanyasi – 
paramahamsa.

c) If interested in Moksha, highest goal, straight from Brahmacharya or Grihastha Ashrama can 
go to Sanyasa – highest life style.

d) Paramahamsa Sanyasa :

• No infrastructure.

• No house, don’t stay in one place.

• Parivrajaka Sanyasa.

e) Practically not existing now

• Shankaras Sanyasi discussion only Academic.
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• Now it does not exist.

• This is called Vikalpa.

• Grihastha, Vanaprastha becomes optional.

• Brahmachari can take directly to Sanyasa.

52) Chapter 1 – Section 1 : Introduction continues…

Repetition of topic 30 + 31 :

I) Purva Pakshi argument :

a) For Jnani, Sanyasa not prescribed by Veda.

b) Advaitin said – Purva Pakshi quotes :

• Once Jnanam comes, Sanyasa is a Bi-product of Jnanam.

• Sruti may talk of Vidwat Sanyasa.
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• Sanyasa not because of Sruti rule but because of fall out.

c) Jnani discovers Poornatvam

• No more interested in Dharma, Artha, Kama.

d) 3 Ashramas – follow Vedic duties for Vedic results.

e) Do Karma, earn Punyam

• For each Ashrama, religious – Vedic activities are connected with Punyam and Loka 
Prapti.

f) Jnani has no desires for karma Phalam.

Gita : Chapter 2 – Verse 55

The Blessed Lord said : When a man completely casts off, O Partha, all the desires of the mind 
and is satisfied in the Self by the Self, then is he said to be one of steady wisdom. 
[Chapter 2 – Verse 55]
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g) 
Jnani is

AboktaAkarta Poornaha

h) He can renounce all Karma.

Gita : Chapter 3 – Verse 18

For him there is no interest whatever in what is done, or what is not done; nor does he depend 
upon any being for any object. [Chapter 3 – Verse 18]

• Performance doesn’t produce Punyam.

• Non performance does not produce Pratyavaya Papam.

• Therefore he renounces all Karma.

• This is Advaitins stand.



378

i) Why should he take to Sanyasa? No Vedic Vidhi, injunction.

• He can drop rituals in Grihasta itself.

j) Why Vidwat Sanyasa as a rule?

k) Answer :

• Family as infrastructure is meant for Grihasta Ashrama karmas only, not for dropping 
Karmas.

• Infrastructure suggested with duties.

Example :

l) Living with wife – children – is designed for Karma.

• Marriage prescribed.

• Getting children is instinctive, Animals do that.

m) Why veda talks of a rituals?

• Veda is providing an infrastructure.

• Marriage = Saha Dharma Charini Samyoga.

• Wife meant for Veidika Karma.

Manufactured productFactory

Designed 
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n) Grihastha = karma designed infrastructure

• If pancha Maha yagya not relevant, then home infrastructure not relevant.

o) Shankara :

• If person stays, it is attachment to infrastructure.

• It is Kama.

• Therefore, can’t renounce Karma retaining home infrastructure.

• Sanyasa = Renunction of religious Activities, and relevant infrastructure also. 

p) Does not take to another Veidika infrastructure.

q)

r) Jnani should physically renounce.

II) As a product of Jnanam, Artha patti Praptam Jnanam, he is Poornaha, Akarta, Abokta.

• Not because of Veda Vidhi.

• Jnana Avantara Phala Rupena Praptam.

Sanyasa

But renunciation of all 
infrastructures also

Not mere renunciation 
Sanyasa of rituals
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III) Vidwat Sanyasa is not Veidicam.

• Not Veda Vidhi.

IV) Shankara :

• Later says, Sanyasa is prescribed by Veda also.

• Veda is re-inforcing Sanyasa which a Jnani will automatically take.

V) Ashastratvam = Purva Pakshi.

• Let Jnani remain at home or forest.

• Why are you insisting on forest.

VI) Vyuthanam :

• Going out, growing out, transcending, sublimation, itself is Artha Praptam.

VII) Includes religious activities and infrastructure also.

VIII) Jnani can’t go to another infrastructure also.

• Not sit in Ashrama.

• Kama – Karma Prayuktatvam.

• Desire and desire born activity, implementation is creating another infrastructure.

• Said in Page 20, 21.

IX) Sanyasa means no infrastructure.
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X) a) Kaupinam Yugalam = Minimum clothes (2 sets)

b) Rag on the road – Dress for protection from cold

c) 2 Padukas – 2 slippers – Tarna Paduka – made of straw

d) Not have any other possessions

XI) Gita : Chapter 12 – Verse 19

To whom censure and praise are equal, who is silent, content with anything, homeless, steady-
minded, full of devotion - That man is dear to Me. [Chapter 12 - Verse 19]

• Aniketa = Sanyasa, no place.

Revision :

Introduction – topic 52

I) Debate with Jnana – Karma Samuchaya Vadi continues.

II) Samuchaya Vadi :

• Sanyasa Ashrama does not exist.

• It should not be taken.
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III) Shankara :

• Sanyasa should be taken, can be taken.

IV) Purva Pakshi – Argument :

• Page 20 – topic 30 reinforced in Topic 52 again.

a) Suppose Grihastha becomes a Jnani

b) After Jnanam and Poornatvam, he no more requires karma.

• He can renounce all Karmas.

c) Why should he rerounce Ashrama, can renounce only Grihastha karma why leave family.

d) Renunciation is natural consequence, Jnani understands

• I am Akarta

• I am Varna Ashrama Ateeta

e) Therefore beyond Veda Vidhi and he renounces.

• Jnani can’t be instructed by Veda Vidhi.

• In Vidwat Sanyasa, no Vidhi.

V) Shankara :

a) Grihasta is relevant only for Veidika Karma Anushtanam.

b) Veda looks at Grihastha as infrastructure for Anushtanam

c) Marriage :

• Saha Dharma Charini Samyoga.
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d) Without being a Grihastha one can’t do a Ritual.

e) Once Veidika Karma becomes non-relevant, infrastructure for Veidica Karma also becomes 
non-relevant.

f) Therefore Jnani will not continue Grihastha.

g) If he continues, means, he has desire and attachment.

Sanyasa = Renunciation of

Kama Karma Raaga

h) Sanyasa should not build another infrastructure

• No – Sanyasa / Grihastha Ashrama relevant for him.

i) Jnani has to be Parivrajaka Sanyasi.

• Staying in Ashrama because of desire, or attachment to Ashrama.

j) Sanyasa means not doing anything based on Kama.

• Kama Nimitta karma Abhava.


	Slide 198
	Slide 199
	Slide 200
	Slide 201
	Slide 202
	Slide 203
	Slide 204
	Slide 205
	Slide 206
	Slide 207
	Slide 208
	Slide 209
	Slide 210
	Slide 211
	Slide 212
	Slide 213
	Slide 214
	Slide 215
	Slide 216
	Slide 217
	Slide 218
	Slide 219
	Slide 220
	Slide 221
	Slide 222
	Slide 223
	Slide 224
	Slide 225
	Slide 226
	Slide 227
	Slide 228
	Slide 229
	Slide 230
	Slide 231
	Slide 232
	Slide 233
	Slide 234
	Slide 235
	Slide 236
	Slide 237
	Slide 238
	Slide 239
	Slide 240
	Slide 241
	Slide 242
	Slide 243
	Slide 244
	Slide 245
	Slide 246
	Slide 247
	Slide 248
	Slide 249
	Slide 250
	Slide 251
	Slide 252
	Slide 253
	Slide 254
	Slide 255
	Slide 256
	Slide 257
	Slide 258
	Slide 259
	Slide 260
	Slide 261
	Slide 262
	Slide 263
	Slide 264
	Slide 265
	Slide 266
	Slide 267
	Slide 268
	Slide 269
	Slide 270
	Slide 271
	Slide 272
	Slide 273
	Slide 274
	Slide 275
	Slide 276
	Slide 277
	Slide 278
	Slide 279
	Slide 280
	Slide 281
	Slide 282
	Slide 283
	Slide 284
	Slide 285
	Slide 286
	Slide 287
	Slide 288
	Slide 289
	Slide 290
	Slide 291
	Slide 292
	Slide 293
	Slide 294
	Slide 295
	Slide 296
	Slide 297
	Slide 298
	Slide 299
	Slide 300
	Slide 301
	Slide 302
	Slide 303
	Slide 304
	Slide 305
	Slide 306
	Slide 307
	Slide 308
	Slide 309
	Slide 310
	Slide 311
	Slide 312
	Slide 313
	Slide 314
	Slide 315
	Slide 316
	Slide 317
	Slide 318
	Slide 319
	Slide 320
	Slide 321
	Slide 322
	Slide 323
	Slide 324
	Slide 325
	Slide 326
	Slide 327
	Slide 328
	Slide 329
	Slide 330
	Slide 331
	Slide 332
	Slide 333
	Slide 334
	Slide 335
	Slide 336
	Slide 337
	Slide 338
	Slide 339
	Slide 340
	Slide 341
	Slide 342
	Slide 343
	Slide 344
	Slide 345
	Slide 346
	Slide 347
	Slide 348
	Slide 349
	Slide 350
	Slide 351
	Slide 352
	Slide 353
	Slide 354
	Slide 355
	Slide 356
	Slide 357
	Slide 358
	Slide 359
	Slide 360
	Slide 361
	Slide 362
	Slide 363
	Slide 364
	Slide 365
	Slide 366
	Slide 367
	Slide 368
	Slide 369
	Slide 370
	Slide 371
	Slide 372
	Slide 373
	Slide 374
	Slide 375
	Slide 376
	Slide 377
	Slide 378
	Slide 379
	Slide 380
	Slide 381
	Slide 382
	Slide 383

