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CHAPTER 4

ALATASHANTI PRAKARANAM
100 Karikas

INTRODUCTION AND
KARIKA NO.1TO 10




649) General Introduction : Starts...

GWW:WWW
AT eAT R TREd o]
AT AEA g Feaiicgaear: Falsed |

By analysing, that Onkara is everything (Onkara Nirnaya Dvarena) on the basis of
scriptural evidence (Agamatah), an opening statement was made in the beginning itself
(Pratijnatasya - in the Agama Prakarana), of everything being Brahman the Atma
(Advaitasya). Of what was established already (Siddasya Ca) in Vaitathya Prakarana
(Vaitathyat - through falsification) of the unreality of all the external (Bahya) varieties of
objects (Visaya - Bhedah - in the form of Pramata, Pramanam and Prameyam), once
again (Punah) in the third chapter titled Advaita Prakarana (Advaite), it was directly
determined (Saksat Nirdharitasya), with the help of scriptural Pramanam and Yukti
Pramanam (Sastra - Yuktibhyam - introduced in the first and second chapters
respectively). Thereafter it was concluded in the end (Ante Upasamharah Krtah - in the
49th Karika of the third chapter) that Advaitam alone is the ultimate reality (Uttamam
Satya iti - and that Advaitam is but oneself). 2457




) In one sentence, Shankara summarises Chapter 1, 2, 3.
II) First Chapter — contents
1)

Agama Prakaranam Vichara

Chaturmatra Ohmkara Chatushpath Atma

- Vishwa, Teijasa, Prajna —
Turiyam

- 7t Mantra

- Shantam, Shivam, Advaitam

- 4 Matras — A, U, M, Silence
- 12t Mantra
- Shantaha, Shivaha, Advaitaha

Mandukaya Upanishad : Chapter 1 — Mantral2

HAGRIJYIseTae: I=AIqerH: amatrascaturtho'vyavaharyah prapancopasamah
fatsgda vaAlsHER TcHT $ivo'dvaita evamonkara atmaiva
AR ATcHATsseATT T T < 1| 22 [ || samvisatyatmana"tmanam ya evam veda || 12 | |

That which has no parts, the soundless, the incomprehensible, beyond all the senses, the
cessation of all phenomena, all blissful and non-dual Aum, is the fourth, and verily it is the

same as the Atman. He, who knows this, merges his self in the Supreme self the individual in
the Total. [Mantra 12] 3498




Mandukaya Upanishad : Chapter 1 — Mantra 7

Al o qIg:9e AT nantahprajiam na bahihprajiam nobhayatah

T F G o T A | prajiiam na prajanaghanam na prajiiam naprajnam |
HTIAHT TR AAEIAAETITH adrsyamavyavaharyamagrahyamalaksanam

H T IAII R TRAFTHTIIAR acintyamavyapadesyamekatmapratyayasaram
TISAIAH e Raaedd prapaficopasamam santam Sivamadvaitam

EITfT Acded @ ATcAT | faAF: || 7 || | caturtham manyante sa atma sa vijfieyah || 7|

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

IV) Pratingya :
e Advaita Tattwam is reality
e Establishes — Advaita Pratingya.
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V) Second Chapter — Vaitatya Prakaranam

Establishes :

* Bahya Vishaya Bheda — Mithya

» Unreality of differences in external objects, beings.

» Falsifies reality of external objects in the form of Pramata, Pramanam, Prameyam.

e All are Vaitatyam, unreal, false.

VI) Logically established by 2 Anumana Vakhyams :

a) First Anumanam :

* Jagrat Prapancha Mithya — Mithyatvat, Svapna Prapanchavatu.

* Wakers universe is unreal.

* Itis an object of experience like the dreamers universe.

b) Second Anumanam :

e Jagrat Mithya — Atyantahyoho Abavat Svapna Prapancha Vatu.

e Atyanta Abava.

Jagrat — Not there

Before in Sushupti Kale

Again later in Svapna or Sushupti

Before arrival of Jagrat Avastha At end of Jagrat Avastha
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Svapna Prapancha

- Before arrival of Svapna - At end of Svapna Avastha
- In Jagrat Avastha

d) Chapter 2 — Karika No. 32 :

o Y o7 aicafeRt st & T |@U: | || nanirodho na cotpattirma baddho na ca sadhakah |
o ﬂﬂ‘&jﬁ & Herd SCAYT GIATAGT I 32 1l || na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.

This alone is the Supreme Truth. [2 - K - 32]

e) Chapter 2 — Karika No. 6 :

AgTaed T Todlied daHATsTT TouT | adavante ca yannasti vartamane'pi tattatha |
faad: @em: weaisfaayr sa «féar: || 6 || || vitathaih sadrsah santo'vitatha iva laksitah || 6 | |

That which is non-existent in the beginning and in the end, is necessarily so even in the
present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are

regarded as though real. [2 - K - 6]

* Anumana Pramanena Vaitatyam Sthapitham Svapna Prapanbcha Drishtantena.




f) Jagrat Prapancha = Anatma = Mithya
| am Atma, Advaita Svarupa.
g) By proving unreality of Anatma, non duality of Atma is established.

* | am there always as Turiya Atma.
* Prapancha consisting of waking, dream, sleep Avasthas, universes come and go.

 Aham Satyam, Jagan Mithya.
e Jivo Brahmeiva Na Paraha.

Brahma Jnanavalli Mala :

T T g14|ﬁ49,'qT Gﬂaﬁ' agja T, | brahma satyam jaganmithya jivo brahmaiva naparah |
31.3|‘1 ag[ HT@W@@ C;Idlfd% 'ﬁsq; | 20| | anenavedyam sacchastram iti vedantadindimah Il 20

Brahma is Truth, the world of objects and beings is false, and the egocentric sense of
separativeness (Jeeva) is itself in fact nothing other than Brahman. That by which this Truth is
known is the truest science, the Science of sciences, thus roars Vedanta. [Verse 20]

h) Receive, register, comprehend assimilate teaching of Chapter 1, 2, 3 carefully.
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| am Atma Anatma
- Separate from Anatma - 3 Avasthas, 5 Koshas, 3 Shariram,
- Unaffected by unreal Universe 3 Worlds
- | am Adhishtana Satyam — Rope, - Body — Mind — World complex
Shell, Sand, Gold, Clay - Unreal, false, like Svapna, Magic
- Satya Vastu show, Rope Snake, Shell Silver,
Mirage Water, Pot, Ornaments
- All Nama Rupa

j) If Atma — Anatma both real then there will be Dvaitam, Samsara, never Moksha will be
possible.

* If Advaitam has to be established, one of them must be proved unreal.
* By proving unreality of Anatma, Atmas reality is established, non duality established.
k) Vaitatya Siddhasya Advaita Satyatva Siddhaha.

3503



Vi)

Mandukya Upanishad
|

15t Chapter 2"d Chapter 3rd Chapter 4th Chapter
- Advaita Pratingya . Adyaita Satyatva - Sruti + Yukti Dvara - Prove Advaita
- Sruti Pradhanam Siddham - Advaita Darshanam alone
- No Yukti - Yukti Pradhanam Siddhyartham is right
- Sruti forgotten - Remember both knowledge
Sruti + Yukti

VIIl) Chapter 3 :
e Sakshat Niranaya.

* Samshaya Viparyaya Rahitaha.

* Upasana + Mano Nigraha

* Get out of Jeeva Bhava obstacle.

Sakshat means

Samshaya Rahitaha

Viparita Bavana Rahita
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* Without any obstacles.
e Advaita Punaha Nirdharitam
IX) Advaitam = Central teaching, Uttama Satyam concluded in Chapter 3 — Karika No. 48

7 Hfgeoad Sita: WealsTT a AT 1 || na kascijjayate jivah sambhavo'sya na vidyate |
vaegaH Wed a7 e I 1 we 1 || etattaduttamam satyam yatra kimeinna jayate || 48 ||

No Jiva-the ego-centric separative creatures is ever born. There does not exist any cause
(Which can produce them as its effect.) This (brahman) is that highest Truth where nothing is
ever born. [3 - K - 48]

X) Mantra?7 :

* Prapancho Upashamam, Advaitam are key words.

Advaitam means

v

Free from Universe

v

Kaivalyam

* Universeless Advaitam Aham Asmi.
e | without Jnana + Artha Adhyasa.
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Xl) Gita : Chapter 9 —Verse4 + 5

a)

0 Fr?r'lﬁafila'(’
SPIEAHRHAAT |

T @angart=

a =918 asaaiErda: 0 _-%

maya tatamidam sarvam
jagadavyaktamurtina |
matsthani sarvabhatani

na caham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

b)

A = HEATA AT
95T H AETHAIIH |
NI = AL :
HATHAT A9

I }-== 1

na ca matsthani bhatani
pasya mé yogamaisvaram |
bhatabhrnna ca bhatastho

mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

* Na Cha Mastani Butani = Worldless Brahman = Chapter 4 — Verse 24 Gita
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c) Gita : Chapter 4 — Verse 24

EE:IT':?UT &1 31%2 brahmarpanam brahma havih
é@Tiﬁ' &9 dH_ | brahmagnau brahmana hutam |
agﬁa rGEIGS | brahmaiva téna gantavyam
mmrﬁm Il ¥-% Il | brahma karma samadhina | |4-24] |

Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings;
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached
by him who always sees Brahman in all actions. [Chapter 4 — Verse 24]

XIl) Absolute Truth — Reality = Etad Uttamam Satyam
= Chapter 3 — Karika No. 48 — Mandukya Upanishad.
XIll) Study :

Upakrama - Upasamhara

v

Tatparyam of Chapter 1, 2, 3

v

Advaita Satyam

v

Know Universeless Brahman and be free
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e Saha Atma Saha Vigneyaha.

* | am that Satyam.

* | am the only reality what | experience is not real.

Mithya

Svapna Prapancha Jagrat Prapancha

* Enjoy Prapancha, don’t forget your self.
XIV) 5t capsule of Vedanta :
e By forgetting my higher nature | convert life into a burden.
* By remembering my higher nature, | convert life into a blessing.
e Life is an opportunity to claim my higher glory.

 Upasamhara done in Chapter 3 — Karika No. 48
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XV) Taittriya Upanishad : Chapter3-10-6

61:d §1:9 &g | haaavu haaavu haaavu |
AGH—THGHTHGHTH | ahamannamahamannamahamannam |
AGH=IGIs 3 FH=GIS 3 §HAG: | ahamannado''hamannado''hamannadah |

£ Qw Ew EW | aham élokakrdaham $lokakrdaham élokakrt |
HEHTEH TIHSAT Rl 3 T | ahamasmi prathamaja rtaaasya |

94 QA HATT AR | purvam devebhyo'mrtasya naaabhayi |

4 AT GGIfd ¥ 5G9 AT 3 ar: | yo ma dadati sa ideva maaavah |
NgHTHAAHGHAT 3 GiA | ahamannamannamadantamaaadmi |

g fara AQAHFYSAAT 3 H | aham visvam bhuvanamabhyabhavaaam |

ﬂﬁﬁ' A T U9 9 | ﬂqﬁ'ﬁlﬂ: I & |l || suvarna jyotih ya evam veda | ityupanisat || 6 | |

Oh!Oh!Oh! | am the food, | am the food, | am the food. | am the eater of food, | am the eater
of food, | am the eater of food, | am the author of the Sloka, | am the author of the Sloka, | am
the author of the sloka. | am the first born (Hiranyagarbha) of the true (Of the eternal and the
Immortal). | am the centre of immortality, Prior to the gods. Whoever gives me, he surely does
save thus. | am the food that eats him who eats food. | have conquered all, in this world. | am
luminous like the sun. He who knows thus (Also attains the aforesaid results) This is the
Upanishad. [3 - 10 - 6]
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* Enjoy Jeevan Mukti.
e Teaching is completed, over.
XVI) Why Chapter 4?

650) General introduction : Continues

TN TG AG e Tfqengan el
EClEIEaE: b | e T 3 E LA I AL AN CE R L
AT fireaeaiac giaad.)

FAAEIS AT R AR gdazI+ &Jad |

Thus though this vision of knowledge of Advaitam (Tasya Etasya Dvaita Darsanasya) was
established through Veda Pramana (Agamarthasya), it is yet opposed by some dualists
(Pratipaksabhutah Dvaitinah) by the Nastika philosophers, like the Hinayana and
Mahayana Buddhists etc (Vainasikah Ca), who mutually contradict each other (Tesam
Ca Anyonya Virodhat) because they have attachment to their own contentions and
aversion to those of the others and are full of afflictions (Raga - Dvesadi - Klesa -
Aspadam Darsanam).
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In this manner (iti) the Mithyatvam of their schools of thought (Mithya Darsanatvam)
was indicated before (Sucitam - in the third chapter, Karika 18 and in the introduction
to Karika 17). Not being subject any form of contention (Klesa - Anaspadatvat - like
attachment to one's views, or aversion to others' views), the vision of Advaitam
(Advaita Darsanam) is praised (Stuyate), as clear vision (Samyag - Darsanam lti).

|) What is purpose of Chapter 4

* Learn Advaita Darshanam is alone right knowledge.

* Not also right knowledge.

Il) Prove Dvaitam, Visishta Advaitam is not right knowledge.

lIl) Some say all are right knowledge.
* Be inclusive, accommodate all.
* Sab Kuch Tik hai.

IV) In Knowledge no accommodation
e 2+2=4not5,6,7

Understand

Why wrong as wrong

Why right as right
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V) Advaita Eva Satyam

* Dvaitam Na Samyak Darshanam.

* Dvaityam, Visishta Advaitin Mithya Darshanam.

 Why world is false?

 Why Dvaitam Darshanam not correct?

* To understand this is purpose of Chapter 4.

VI) Anjaneer :

¢BIGHAT AEMHISE Saqq AT Faxd: |
AT AT FHaTeH 3fa A FAfdmar afa:

atmabuddhya tvamevaham iti me niscita matih | |

dehabuddhya tvaddaso’ham jivabuddhya tvadamsakah |

When | am conscious of my body, | am Thy servant. When aware of myself, | am a part of

Thine. When | know my essence, | am verily Thyself. This is my certain belief.

vin) 3 standpoints w.r.t.
| |
Body Jiva Atma
- Dvaita Bava - Chidabhasa - Advaitam
- Dasa - Visishta Advaitam

- One of reflections
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IX) All equally right, all relative truth.
* Eachrightin relation to one.
* Apekshika Satyam.
* None is absolute reality
X) We study Shastram, not to arrive at Apekshika Satyam but Atyantika Satyam.
Xl) Deha Budhya is wrong, Anyontara Atma Pranamaya, Manomaya.
XIl) Jiva Buddhi wrong : Atma has no parts
* Absolute truth — | —You are one.
* Knowledge which talks of absolute reality is real knowledge.
e Other 2 are false knowledge.
XIll) Apekshika Satyam will keep me in bondage, not give Moksha.
X1V)

Svapna — Apekshika

Real Unreal

For Dreamer For Waker
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Jagrat

Real

For Waker

* Apekshika Satyam can’t liberate me, Mithya Darshanam.
e Advaita Darshanam alone is right knowledge.

* Must come to this firm conclusion.

Unreal

For Dreamer

XV) Respect people who have other philosophies but not their conclusions.

XVI) Shankara respects Kapila Muni, Patanjali, Gautama, Kaanada, Rishis.

* Their Darshanams are non-liberating.

* Respect people, not their ideas.

XVII) Chapter 4 :

* Sankhya / Yoga / Nyaya / Veiseshika — Dvaitam = Satyam

* Rejected, Astikas.
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XVIIl) Nastika Darshanam : (Buddhist)

Atma Anatma

2 Buddhist schools
Real Unreal

e Both unreal — Shunyam — 2 schools.

* Must say Atma Real, Anatma Unreal, otherwise tottering, limping knowledge.
XIX) Tasya Etasya Agama Darshanam :

e Shankara, Gaudapada, Vyasa — give out Advaita Philosophy of Veda.

* Here Agama means Veidika Darshanam.

e Shaiva, Shapta, Dvaita Darshanam.

e Shaivas modified Chin Mudra.

e Top of thumb — Advaitam.

e Jiva should not sit on top of Shiva but at feet of Lord.

* Never accept Aikyam.

* Thumb should touch bottom.

Veda Agama

- Apaurusheyam - Dvaitam
- Advaitam
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XX) Contradictions must be refuted without reservations.
* Need not say to them they are wrong.

* |n our mind raise those Darshanams as Purva Pakshi.

« Brahma Sutra — 2"d chapter — 2"d Pada all other Darshanams refuted.

* Refutation important to get firmness | n our knowledge.

* Pratipaksha Butinaha Dvaita Klesha Atma Darshanam.

e Sankhya, Yoga, Nyaya, Veiseshika, Buddhists refuted in Chapter 4.
XXI) How they are defeated?

e Sunda Upasunda Nyaya.

 Make them quarrel amongst each other.

* Hinayana, Madhyantika fight, mutual contradictions exist.

XXI1) Dvaitam — Advaitam no contradiction

2 Realities

Paramartikam Vyavaharikam

- Advaitam - Dvaitam
- Satyam - Mithya

\

f

Can never contradict Rope — Rope Snake, Pipe
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XXI11)

Sankhya Nyaya Yoga
Dvaitam Dvaitam Dvaitam
\
|

Will contradict each other

Anyonya Virodhat.

Raaga Dvesha Aaspadatvam.

One who has Raaga / Yoga will have Dvesha for Nyaya / Veiseshika and reverse also

true.

Diagonally opposite

XXIV) Advaitin :

Let all remain.
All Mithya, false.

Mithya Prakrti, Param Anu ok.

Never hates anyone or other Darshanams, schools of thought.

Raaga — Dveshadhi Kelshpada Bavati Anyonya Virodhat.

Even they have Raaga Dvesha towards deities.

Vishnu — Shiva.

Shankara established Shanmatha Sthapanam.

All transactions Nama Rupa, can go Church, mosque for Advaitain.
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XXV) Chapter 3 — Karika No. 17 and 18

T dcae g gafaat fAf¥aar Ted 1| svasiddhintavyavasthasu dvaitine niscita drdham |
qEqT vty v 7 Retwd 1 s | parasparam virudhyante tairayam na virudhyate | | 17 ||

The dualists cling fast to the conclusions (As Truth) arrival at by their own enquiries. So they
among themselves contradict one another whereas (The Advaitin-s) have no conflict with

them. [3 - K - 17]

Igdd WAl f§ gda agig 3T9d | advaitam paramartho hi dvaitam tadbheda ucyate |
ANIA YT gdd A o RA%eEad I e I || tesam ubhayathd dvaitam tendyam na viruddhyate || 18 ||

Non-duality is indeed the ultimate Reality; duality is its effect. The dualists perceive duality
both in the Absolute and in the Phenomenon. Therefore, the non-dualism is a philosophy that
does not conflict with the dualist position. [3 - K - 18]

* Fallacies of other Mithya Darshanams, Mithyatvam.
* Raaga Dvesha Doshadhi Aaspadatvat.
e Suchitam, already indicated.

XXVI) 4th Chapter = Elaboration of Mutual contradictions.
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651) General introduction : Continues

IRz AR eaa saraeiAc e

| |

Now with reference to the other schools of thought (Tad Iha), in elaboration
(Vistarena), to show they have improper or inaccurate vision, that they do not have
clear understanding (Asamyag Darsanatva Pradarsya), owing to their mutual
contradictions (Anyonya Viruddhataya), and therefore they have to be rejected (Tat
Pratisedhena - by clearly showing the fallacies, in their reasoning by accommodating all
of them merely as realisers of relative reality alone) and Establish Advaitam as the only
right vision (Advaita Darsana Siddhi); thus to sum up finally (Upasamha Rtavya),
through the method know as Avitanyayah (iti Avitanyayena), this chapter called
Alatasantih is started (Alatasantih Arabhyate).
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|) Other Schools are based on Raaga - Dvesha
II) Advaita Darshanam alone has no Raaga — Dvesha, Anapadasvat (Absent)
lll) Klesha = Mental Dosha, Raaga Dvesha
IV) Right knowledge will remove Raaga Dvesha
* Wrong knowledge will promote Raaga Dvesha.
V) Advaita Darshanam — Stuyate, is glorified because it has no Raaga Dvesha.
e This is hinted in Chapter 3 — Karika No. 17 and 18.
* Mutual contradiction in other philosophies indicated, not explained.
VI) Tad lha Vistarena :
» Elaborately discussed in Chapter 4.
VII) Asamyak Darshanam Pradarshya Anonya Virdudhataya :
* Through this their fallacy is reinforced.
* Wrongness of their knowledge is revealed.
VIIl) Tat Pratishedena :

* We should refute them as wrong without any intellectual reservation, within

ourselves.

* |In our minds, we should say they are wrong.
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IX) Advaitam should be taken up as the only right vision.
 We are friendly to others but reject their philosophies.
 Whether they wear Vibhuti, Chandanam, Kumkum, Namas.
X) Gita : Chapter 4 — Verse 18

chJ-'iuqch-? q: qﬁ_c; karmanyakarma yah pasyéd
aq-q,n:"ﬁ"ﬁ-[ - q;;:? q: | akarmani ca karma yah |

g @'@Tmﬂﬁg sa buddhiman manusyésu

9 gh: .;b,\-(ﬂq.ﬂ_?cbd\ N ¥-2< sa yuktah krtsnakarmakrt | | 4-18 | |

He, who recognises inaction in action and action in inaction is wise among men; he is a yogi
and a true performer of all actions. [Chapter 4 — Verse 18]

* Vidya Viniya Sampanna.

* Don’t hate others.

* This is called Advaita Darshana Siddhi.
XI) Avitan Nyaya — by Anandagiri :

* Establishes right of right is right and why wrong of wrong is wrong.
XIl) Upasambhritya :

* With note of Chapter 4 — we conclude Mandukya Upanishad.
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Revision :
|) Shankara approaches Chapter 4 differently than Chapter 1 -2-3
Il) Chapter1to 3:
e Advaita Atma was established directly, positively.
e Sruti— Chapter 1
* Yukti — Chapter 2
e Sruti + Yukti — Chapter 3
Ill) Chapter 4 :

* Indirect establishment of Advaitam by refuting other schools.

V)

Dualistic Philosophies

Astikas (5) Nastikas (6)
| |
- Sankhya - 4 Schools of Buddhism
- Yoga - Jain
- Nyaya - Charvakas
- Veiseshika
- Purva Mimamsa

|
All Challenge Advaitam
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V) They have obstacles to assimilate Advaitam as the only right knowledge.

VI) We say Advaitam is the only right vision of life.

VIl) This knowledge will take place only when other schools having wrong vision,

misperception of reality are negated.

VIII) Indirect way of establishing Advaitam for Moksha Purushartha.

IX) Refutation not primary aim.

Our intention :

 Dvaita Nisheda — a Sadhana for Advaita Siddhi.

* Dvaita Nisheda not our primary aim.
X) Tadu lha :

* This goal of establishing Advaita Siddhi by establishing others have misconception,

wrong perception, is subject of Chapter 4.

Xl
) Vedanta

Others

- Samyak Darshanam

- Right knowledge

- Advaitam alone is right at
Paramartika level

- Sthapayam, establish

Asamyak Darshanam
Wrong knowledge, view
Dvaitam is there always
Pratisheda, refuted

3523




Xl
) Chapter1, 2,3 Chapter 4
- Positively, directly establish - Negatively, indirectly
Advaitam establishes Advaitam

XIll) Aavitam Nyaya — Indirect method of establishing, revealing.

e Added by Satchitanendra Saraswati and Anandagiri.

Vitaha = Vi o7 E
v v
- Prefix - Dhatu
- Viseshena - Yeti
- Gachhati
- Togo
XIV)
Vitaha Aavitaha
- Anvaya - Vyatireka
- Establish directly - Refute
- Chapter 1, 2, 3 - Opposite of Vitaha
- Sravanam - Indirectly establishing by
refuting Dvaita Darshanam
- Mananam

* General introduction to Chapter 4 is over — 100 verses

XIV) Next Mangalashloka verse 1 and 2 introduction. 024



652) Introduction to Chapter 4 - Karika No. 1 :

IR S THTISE: |
ST AT R |

To the Advaita Darsana sampradaya, adi guru, Bhagavan (Tatra Advaita Darsana
Sampradaya Kartuh); this sloka (Adya Slokah), which, by itself, reveals Advaitam
(Advaita Svarupena Eva), is meant for saluting him (Ayam Namaskararthah). At the
beginning of the sastra (Sastra Arambhe) it is indeed desirable (Isyate hi) to salute the
Acarya (Acarya Puja), for getting the fulfillment of the intended purpose (Abhipretartha
Siddhyartha).
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3 types of Mangala Shloka

Namaskara Rupa

Aashirvada Rupa

Vastu Niradhesha Rupa

- Most of Upanishads
- Here

II) 15t Karika :

1)

Benediction, Namaskara to Adhi Guru — Bhagawan.

Initiator of Advaita Teaching.

- Vichara Sagara

Bhagawan omniscient, knows everything, Sarvagyaha, Advaita Jnani.

2 Adhi Gurus

Dakshinamurti Lord Shiva
Sadashiva Samarambam

Shankaracharya Madhyamam..

Narayanam Padmabuvam
Visishtam....

Vyasa

Gaudapada worships Narayana
Dvi Pada Varam
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Mangala Shloka :

Hal B GHREM Wﬁnﬁ HHHAMH sada siva samaramabham Sankaracarya madhyamam..
EHFFIE{IEE? q?:(l#rl Elﬁ“ e YA asmadacarya paryantam vande guru paramparam..

Salutation to the lineage starting with Lord Sadasiva, with Adi Sankara in the middle and
continuing up to my immediate teacher.

ARTI0T UsIHd ﬂ'l%l'ﬂ naaraayanam padmabhavam vasishhtham
ek 9 IgAURTRIR I | shaktim cha tatputraparaasharam cha |
3] gl—cﬁ ﬁgqa' Hel—d vyaasam shukam gaudapadam mahaantam
Tﬂ'ﬁﬁtﬁ‘ﬂ@w ﬁ’a‘ﬂ:rl:[ 1] govindayogiindramathaasya shishhyam |l

To Narayana, to lotus-born Brahma, to Vasishtha, to Shakti and his son, Parashara, to Vyasa, to
Shukadeva, to the great Gaudapada, to Govinda, to Yogindra his disciple.

IV) All human beings are called Purushas, not crow.

e Varaha = Purushan Uttamam.
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Gita:

STH: YoHd: uttamah purusastvanyah
th*—llc*‘:lcgcu zd: | paramatmeétyudahrtah |

I SEREIAHTESH yo lokatrayam avisya

S e e és}]{; | 9u-2w9|| | bibhartyavyayaisvarah || 15-17 ||

But, distinct is the supreme Purusa called the highest self, the indestructible lord, who,
pervading the three worlds (Waking, dream and deep sleep), sustains them.
[Chapter 15 - Verse 17]

e | am Purushottama Naranaya.
* Dvipadam Varam.
V1) What type of Adiguru?
e Advaita Jnani + Advaita Brahma = Narayana.
* Heis Triputi, Pramata, Pramanam, Prameyam = Narayana
 Knower — Knowing — Known of Advaita Reality.
* Thisis very involved verse, very fine observation.

e Adiguru, Advaita Jnani, knower, known, knowledge.
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VII) How Advaita Jnanam, Jivatma / Paramatma Aikya Jnanam takes place?

Advaita Jnanam

Narayana’s Jnanam Jnani Jivas Jnanam

* What is the difference between 2 Jnanams Jiva and Narayana?
VIII) Jnani Jiva — Says :
* | the Jivaam now identical with Paramatma = Advaita Jnanam.
IX) Paramatma :
* | the Paramatma am identical with Jivatma.
e Thisis Jnana Aikyam.
X) Unique knowledge :
* Where knower, known, knowing has been one Akhanda Advaita Vrutti Jnanam.

* Knower Paramatma, known consciousness, knowledge consciousness are essentially
one consciousness only = Advaita Jnanam.

XI) Mandukya Upanishad : Chapter 3 — Verse 33

HFeUAS AT AN TIeTd | akalpamajam jianam jfieyabhinnam pracaksate |

TEANIAS AcaAStaTS AgEad Il 33 Il || brahmajiieyamajam nityaniajengjam vibudhyate || 33 |




The knowledge which is unborn and free from all imaginations is always inseparable from the
knowledge (Brahman). The immutable and the birthless Brahman is the sole object of

knowledge. And the birthless (Self) is known only by the birthless (Knowledge) say (the wise)
[3-K-33]

In Advaita Jnanam, consciousness knows Consciousness, with consciousness.
* No Triputi difference in Advaita Jnanam.
Xlil) Atma Bodha :

Sllqsllfls\qulg: t[i "||(""|i"\'| i??lﬂa | jnatrjnanajneyabhedah pare natmani vidyate,
|(-\c|q|.-|.-aq)(¢\l.|(q|au‘|a tqqf-]q ad N 92 cidanandaikarupatvaddipyate svayameva hi Il 41 1

There are no distinctions such as, ‘knower’, ‘knowledge’ and ‘the object of knowledge’ in the

supreme Self. Since it is of the nature of homogenous Consciousness and Bliss, the Self has no
such distinctions within Itself. It shines by Itself. [Verse 41]

Triputi of knower is not there in Advaita Jnanam.
Therefore it is called Akhandakara Vrutti.

Khandam = Triputi is not there

= No difference

Same Advaita Jnanam talked here in which Triputi is not there.
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Chapter 3 — Verse 33

Chapter 4 — Verse 1

- Triputi of Jivatma
- Advaita Jnanam of Jivatma

- Triputi of Paramatma
- Advaita Jnanam of Paramatma,
Narayana

XIll) Gaudapada says :

X1V)

* Consciousness is like Akasha (Tulyaha)

Akasha

Consciousness

- All pervading eternal

- All pervading eternal

* Advaita Jnanam for Paramatma and Jiva is space like consciousness.

Space like Consciousness Paramatma

A

4

Knows space like Co

nsciousness Jivatma

A

4

With a knowledge

Consciousness

which is space like

e Pramata, Pramanam, Prameyam all like

space like consciousness

* Consciousness knows consciousness through consciousness.

* In Self knowledge, Triputi is absent.
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653) Chapter 4 - Karika No. 1 :

- C =\ e
SHATRRTRSAA STl IR HI9HT |
=N\ e, O ° ° a ﬁ .

AYH I 2 1

ifianenakasakalpena dharmanyo gaganopaman |

J

ifleyabhinnena sambuddhastarh vande dvipadar

J

varam |1 1 1]

| bow to that One, who is best among men, who has fully realised the nature of

individual selves resembling sky, by means of His knowledge which is like space and
non-differentiated from the objects-of-knowledge. [4 - K - 1]
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654) Anvaya : Chapter 4 - Karika No. 1 :

H:W%mﬁﬁmaﬁﬂm@wa
;ﬂ@‘ﬁmﬂ@@)
[

yah akasakalpena jfieyabhinnenajfianena gaganopaman
dharman sambuddhah ta dvipadarh varam (aham)
vande |

| bow down to that Lord Narayana, who is the most exalted among the Purusas,
Purusottama, who knows the Space - Like Jivas with (his) Space - like consciousness,
which is not different from the object.
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* | prostrate, worship that Narayana who has Advaita Jnanam and who is all pervading

like space.
655) Bashyam : Chapter 4 - Karika No. 1 Starts...

nSa BPpRIL"N b
& 3 ™ P ‘:? L.ER] - P 'JPpN

Space is little incomplete (Akasene Isad Asamaptam - compared to Jnanam).

1) What type of Advaita Jnanam?

II) Consciousness is very similar to Akasha, space.

I1l) Common features between space and Consciousness?
a) Both nondual, Advaitam
b) All pervading formless, invisible

Indivisible, accommodates everything.

Not contaminated by what it accommodates.

* Therefore, Consciousness is similar to space.

IV) Uncommon features :

Space Consciousness

Inert Sentient, awareness

* Narayana knower of all Jivas minds, Jivatmas.
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656) Bashyam : Chapter 4 - Karika No. 1 Continues...
i = = ¢

@
TehTRThReU T, [ ? JHIAICHA:,
& ﬁfi‘lwmirw:rm:lgw i d

It means Jnanam is comparable to space (Akasakalpam = Akasa Tulyam Etat - but that
space is not equivalent to Jnanam). What is the purpose of this knowledge, which
resembles space (Tena Akasakalpena Jnanena, Kim)? (Paramatma, the Space like
consciousness knows with Advaita Jnanam, which is also the space like consciousness)
all the Jivatmas (Dharman - Atmanah - as identical with himself). What type of Jivatmas
are they (Kim Visistan)? Those Jivatmas (Tan Dharman Atmanah) are also space like
consciousness (Gaganopaman = Gaganam Upama Esam Te Gaganopaman Tan).

1) With that Advaita Jnanam, what does Naraya do?
e Paramata knows with consciousness all Pratyagatma Manaha.

II) Dharma here = All Jivatmas

e Paramatma with Advaita Jnanam knows all Jivas. .




I1l) Turiyam appears as Jivatma and Paramatma.

IV) How does Paramatma know Jivatma?

V) How does Jivatma know Paramatma?

V1) Narayana Janena Jivaha Sambuddaha.
Kim Visihtam?

What type of Jivatmas they are?

VIl) Gaganopamam — Jivatmas consciousness are similar to space, all pervading.

As identical with him.

As identical with him in his higher nature.

VIIl) Knowledge of Jivatma and Paramatma is like space knowledge.

1X)

Dharma

Normal

Punyam

Contextual here

Jivatma
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X) Katho Upanishad : Mantra1-1-21

‘\\.

| C

97Ty fafafaie
T & glagamv
T q7 AAGAT U

AT ARG AT F9 139 |

GIEY
Y U

_1.»‘

2

Devair-atrapi vicikitsitam pura
na hi suvijneyam-anur-esa dharmah,

anyam varam naciketo vrnisva

ma moparotsir-ati ma srjainam Il 21|

“On this point even the gods have doubted in olden times. Verily the subject is very subtle, it is
not easy to understand. O! Naciketas, choose another boon ; do not press me on this, give this

up for me.” [I = 1 = 21]

* Dharma = Jiva here also.

XJ) Jnanasya Eva Punar Visesham :

* Advaita Jnanam is explained with another expression also.

3537




657) Bashyam : Chapter 4 - Karika No. 1 Continues...

\ c\

\ﬁ\ oAe ﬁﬁ F@WWW%‘H
Wﬁﬁﬂmﬂw%ﬁﬁ
TR §9€;: Heeaneid |

That Advaita Jnanam of Paramatma (Jnanasya Eva) is explained further with another
expression (Punarvisesanam). That knowledge (Jnanam), is Non-separate (Abhinnam)
from the object of knowledge (Jneyaih), and the Jivatmas (Dharmaih Atmabhih), just as
heat is non-separate from fire (Agni Vusnavat - as heat is the nature of fire) and just as
light is non-separate from sun (Savitr Prakasavat Ca - as light is nature of sun). That
knowledge, which is non-separate from, that which is to be known, the Atma Svarupam
(Tena Jneya Abhinnena Jnanena), which is space like consciousness (Akasakalpana),
which is identical with Jivatma (Jneyatma - Svarupa - Avyatiriktena), with Jivatma again
is space like consciousness (Gaganopaman - Dharman Yah); one who knows it
(Sambuddhah iti), one who is also space like consciousness, such a knowledgeable
person (Sambuddhavan).
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I) Jneyat Binnena :

* Bhagawan has Advaita Jnanam... is the essence.

I1) Jneyam = Object of knowledge

Bhagawan

Knower

Gets Advaita

Jnanam

Prama Knowledge

Prameyam = Jivatma

For Jivatma

4

Object of knowledge

A

4

- Paramatma — Jneyam
- Prama = Knowledge
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1))
Object of knowledge

Prameyam

Jivatma Paramatma

* Prama = Knowledge = One, same for both
N2
Advaitam, | am nondual self
IV) Example :
* Heat of fire not attribute of fire.
e Itis Svarupam of fire.

e Similarly consciousness is Svarupam of Jivatma with an individual gross body,
Paramatma with Universal body.

V) Heat = Nature of fire, is fire, not attribute of fire.
* | am consciousness = My nature is consciousness, not an attribute of mine.
VI) Light of Sun (Savitru Prakasha) — Not attribute of Sun, it is nature of Sun.
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Vi)

Fire Sun Jivatma
Heat Light Jnanam / Chaitanyam
|

Jiva = Prameyam
= Jnanam, Prama

= Jnanata, Pramata

Are all nature, one and same

VIIl) Bhagawan = One + Same, Pramata, Prama, Prameyam, Chaitanyam, Jnanam.

Yaha Narayana.

Jiva = Paramatma = Space like consciousness.

Knowledge of Jiva / Paramatma is also like space like consciousness.
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658) Bashyam : Chapter 4 - Karika No. 1 Continues...

Who alone is Isvarah (Ayameva Isvarah), who alone is called as Narayanah (Yah
Narayanakhyastam - the adi guru); the one who is the most exalted one (Varam =
Pradhanam = Purusottamam) among the ones blessed with two legs, (Dvipadam
Varam), meaning among the human beings (Purusanam) or any other living beings with
two legs (Dvipadam Upalaksitanam), to him; | (Gaudapadah) salute (Tam Vande =
Abhivadaye); that is what is meant here (iti Abhiprayah).

|) Bhagawan enjoys this Advaita Jnanam.
» Jivatma / Paramatma — Aikya Jnanam.
I1) What is name of Ishvara?

* Narayana, Adiguru, Vyasa, Shbukha, Gaudapada, Govindam, Hastamalika, Totaka,
Shankara, my Guru.... All Narayana.
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l1l) Vande = Worship, | salute
 Aham, who is declaring?
* Gaudapada offering Namaskara to Narayana.

Purusha 3 meanings

| |
Jiva Male Human being

Gita : Chapter 15 — Verse 18

EIF?TC&FH@FFTSE‘{ yasmat ksaram atito'ham
BT&JT[afE[ = : | aksarad api cottamah |

AAISRH Sk aa = atd'smi Ioké védeé ca

S IDGE %En?n:[: | 9u-92< ||| prathitah purusottamah || 15-18 ||

As | transcend the perishable and | am even higher than the imperishable, | am declared as the
Purusottama (The highest Purusa), in the world and in the Vedas. [Chapter 15 - Verse 18]

e Param Purushottama...
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IV) Gita : Chapter 15 — Verse 15

qav 9 RAESICIEE] sarvasya caham hrdi sannivistah
74 mﬁaﬁﬂwm | mattah smrtirjAdnamapohanam ca|

=0 N

922 TNEHd 99
JEaFaaded e Il 2u-24 |

And | am seated in the heart in the hearts of all, from me are memory, knowledge as well as
their absence. | am verily that which has to be known in all the Vedas; | am indeed the author
of Vedanta and the knower of the Vedas am I. [Chapter 15 - Verse 15]

vedaisca sarvairahaméva védyah
vedantakrdvedavideva caham || 15-15 ||

| am teacher, student, content of Veda.
* Triputi = One.
e Adiguru has Advaita Tattwa Jnanam.

* Indirect message:
In Chapter 4 going to deal with Advaita Tattva Jnanam, free from Triputi, duality.
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V) Upadeshtru Namaskara Mukhena :

* Gaudapada offers Namaskara to Adhiguru.

* Intended topic of Chapter 4 — Advaita Jnanam revelation by refuting other

philosophers is indicated in Karika No. 1.

VI) Pratipada Ishitam :

* Paramartha Tattwa Darshanam, absolute reality.

* Jnanam, Jnanatru, Jneya Bheda Rahitam = Paramartha Tattwam.

* Free from knower, known, knowledge division = Consciousness.

VII) Nondualism is established by refuting dualistic schools.

Dvaita Darshanam

Orthodox

Hetrodox

Astikas

VIIl) Pratingya made in Karika No. 1

Nastikas
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659) Bashyam : Chapter 4 - Karika No. 1 Continues...
N a % a @ o
¢ ¢ & a ﬁ ﬁ ﬁ E . F(
B ™ s
TASIGRUT g aid 1l ¢

By way of offering salutations to the adi guru Narayana (Upadestr Namaskara
Mukhena), in this fourth chapter (iha Prakarane), the desired topic is indicated
(Pratipipadayisitam), which is the non-dual absolute reality (Paramartha Tattva
Darsanam), which is devoid of knowledge, known, knower distinctions totally (Jnana -
Jneya - Jnatr - Bheda Rahitam - and is one Divisionless consciousness like Divisionless
space); and that which is the means of negating (Pratisedhadvarena) all the opposite
dualistic schools of philosophy (Pratipaksa - both Astika and Nastika Darsanas). That is
the declaration of proposition made here (Pratijnatam Bhavati).
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|) Chapter 4 — Alata Shanti Prakaranam
Alatam = Torch / Agarbatti stick.

II) Torch stick = Light of Consciousness.

When glowing stick moves, patterns are created.

Patterns = Varieties of names and forms in the universe.

l1I) Karika No, 2 = Mangalacharanam

Namaskara to Adhiguru, Narayana.

IV) Narayana has Jivatma / Paramatma — Aikya Jnanam.

V)

Jnani Jiva

Paramatma

| Jiva am identical with
Paramatma

| — Paramatma am one with

Jivatma

V1) Both Jnani and Paramatma have Advaita Jnanam.

VII) Triputi is negated in Advaita Jnanam.

VIIl) Consciousness knows consciousness with consciousness not at a particular time.

Consciousness is beyond time, it is eternal, always there.

Time comes and goes out in consciousness.
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IX) Consciousness is simply present, existent, it can’t do anything, not Karta, Bokta.

* Body— Mind is Karta, Bokta, comes from consciousness and resolves into
Conscioushess.

* Thisis called Manifestation, unmanifestation, no creation, production.
X) Consciousness knows consciousness is a figurative expression.
XI) Consciousness is always self evident in the form of “l am”... all the time and beyond time.

* Knowing not a job at a specific time.

XI1)

| am = Expression of consciousness

In Time Beyond time, in timeless

XIIl) If Consciousness is self — evident, what do you mean by knowing?
XIV) Mandukya Upanishad : Chapter 3 — Verse 33

HFUAS T AAMAesT TIeTd | akalpamajam jfidnam jfieyabhinnam pracaksate |

TEHAAAS feicaAoieTTsl [aqea Il 33 I || brahmajfieyamajam nitvan\\ajenéjamvibudhyate||33||

The knowledge which is unborn and free from all imaginations is always inseparable from the
knowledge (Brahman). The immutable and the birthless Brahman is the sole object of
knowledge. And the birthless (Self) is known only by the birthless (Knowledge) say (the wise)
[3-K-33] 3548




XV)

XVI)

In Self evident — Consciousness

v

Negate World

What remains = Advaita Atma remains as “Aham Asmi”.

In Self evident | — Atma, there is
duality of

Jivatma

Paramatma

Created

|

Creator

Karyam

|

Karanam

We negate Karana — Karya Bheda at absolute level.

Waker

Dream

- Duality
- Triputi

3549



Sleeper

v

Nondual experience

* Beyond that is Nirvikara Nirvikalpa Vastu.
XVII) Other than Dvaita Nivritti there is no other new knowledge or experience is involved.
* Dvaita Nivritti = Advaita Jnanam.

XVIII) Jivatvam and Paramatvam attributes removed.

2 Attributes removed

Sharira Trayam Prapancha Trayam

* Left out is Eka Atma Chaitanyam.
XIX) Mandukya Upanishad : Chapter 3 — Verse 33
* Consciousness need not be revealed.
* Svayam Prakasham — Aham.
* In Advaita Jnanam, there is Akhandakara Vrutti.
* Only Vrutti Vyapti is there negating duality.

* No Phala Vyapti — no revealation of consciousness.
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XX) Subject matter of Chapter 4 :
e Advaita Darshanam Pratipaksha Pratisheda Dvara.
2 commentators = Anmanda Giri, Vishnu Devananda Saraswati.
XXI) Why Advaita Darshanam again in Chapter 4, already revealed in Chapter 3.
e Dvaita Darshanam not negated.
* Sankhya, Nyaya, Buddhist negation = Dvaita Darshana negation in Chapter 4.
* Pratingyatam Bavati.
XXIl) Anvayah :

q: SRR FATTAA ST TRTAITH yah akasakalpenafieyabhinnena jfidnena gaganopaman
I Gge: & fgugl a0 (sm) dharman sambuddhah tar dvipadar varam (aham)
= | vande ||

| bow down to that Lord Narayana, who is the most exalted among the Purusas, Purusottama,
who knows the Space - Like Jivas with (his) Space - like consciousness, which is not different
from the object.
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660) Introduction to Chapter 4 - Karika No. 2 :

AT TEASRAAN T AEHRETCITA——

Now, in the following Karika (Adhuna), the very knowledge of Non-duality (Advaita
Darsana Yogah) is praised and bowed to (Namaskara - Stutaye), as it is (Tat) not
different from Brahman.

661) Chapter 4 - Karika No. 2

IETERT o A Gag<agdl f&d: |
AfqaceIsfaee IRTEEd A8 1l R

aspar$ayogo vai nama sarvasattvasukho hitah |
avivado'viruddhasca deSitastarh namamyaham || 2 ||

| salute that Yoga of Detachment which is called Asparsha, (lit. no touch i.e., having no
relationship with anything, at any time), which is taught (through scriptures), which
promotes the happiness of all, which is conducive to the well-being of all, which is
beyond all disputes and which is at once free from strife and contradiction. [4 - K - 2]..,




662) Anvaya : Chapter 4 - Karika No. 2 :

qaacagE: Ra: sfqag: faee: =
ITETRTART: F A (A7) 2R3|: | E d
THTH 1)

sarvasattvasukhah hitah, avivadah, aviruddhah ca,
asparayogah vai nama ($astrena) deitah | aham tam
namami ||

Asparsayoga is indeed enjoyable to all beings, beneficial (to all), being beyond dispute,
beyond contradiction, and revealed (by the scriptures). | bow down to that (Yoga).
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I) Mangala Charanam to Advaita Jnanam
I1) Adhuna —in 2"d Karika

I1l) Aham Brahma Asmi Jnanam = Yoga.

V) Karma Yoga / Upasana Yoga Jnana Yoga
- Sadhanam means - Siddham
- Yoga - Sadhya Rupena
- Advaita Darshana Yoga
- Vidyute Anena Iti Yoga
V) Tat Stutaye :

e To glorify Jnanam
* So that student has interest to study.
V1) Asparsha Yoga = Advaita Jnanam

e Drop Dushta Chatushtaya Anatma — Family, Possessions, Body, Mind

\

J |

f

Mamakara

f

* Anatma Sambandha brings Ahamkara and Mamakara.

e When | do Atma Jnanam, | do Sarva Sangha Parityaga.

* Jnanam makes me real Sanyasi.

Ahamkara
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 Ashrama Sambandha with Ohcre clothes, Rudramala
e Real Sanyasa only in Jnanam.
VII) I am Turiya Atma, Paramartika Satyam.
e Entire Anatma = Vyavaharika Satyam, Mithya.
VIII) | — Satyam can’t have any connection with Mithya Padartha.
* Jnanam makes me Sparsha Rahitaha.
e Sparsha = Relationship.
* Jnanam, because of which | drop all relationship.

IX) Na Shastha Na Shastram Na Sishyo Na Chatva... Svarupam Tadeko Sishta Tada Neiva
Shivalokam.

X) There is no 2" thing with which | can have a connection.

XI) Na Vidyate Tatu Jnanam Ena Jnanam Tatu Jnanam = Asparsha.

* In Knowledge called Asparsha | become untouchable.

* Knowledge called Asparsha, Paramartika Satyam.
e Spiritual untouchability.

XIil) Brahma Jnanavalli Mala :

319 ﬁ\| SeHY ﬁ-\| SeHY ﬁ\| 5é gj . g: I | asango’ham asango’ham asango’ham punah punah

N 'I:JEJ Gl 'Q{C\Lﬁ N H Ci dlgHogd: || ¥ || || saccidanandarupo’ham ahamevaham avyayah Il 2 Ii
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Unattached, unattached, unattached am |, again and again; of the nature eternal Existence -
Knowledge - Bliss am I; | am That. That am I, which is the irreducible, immortal, endless factor.
[Verse 2]

XIII) Through Turia Jnanam | get connection with Asparsha Jnanam which makes me drop
connection with all Anatma.

XIV)

Jnanam

Connects me to Turiyam Makes me drop Anatma

XVI) Deshitaha :
* Not arrived through Targa Pramanam
* Neisha Tarquena Na Mati Apania.
XVII) Glory of Advaita Jnanam :
* Itis not by Tarqa.
XIX)

Sankhya, Yoga, Nyaya, Veiseshika, Buddhism Vedanta

v v

- Weak because tarqa based - Strong
- Duality based - Shastra Pramanam based




* Jnanam gives Joy to all followers.

e Can never be challenged, contradicted by anyone.

Challengers We use
- Use Tarqa - Shastra Pramanam
- They don’t have access to
Shastra

XX) Example :

* Eyes can’t challenge Jnanam of ears.

* Ears, tongue, nose can’t challenge eyes.

 Don’t have access to what eyes reveal as colours.
XX1) What Shastra reveals, Targa can’t challenge.

* We are always safe.
XXIl) Atma Jnanam :

* Avivadaha = Beyond debate.

* Avirodha — Beyond Contradiction.

* To that Jnanam we do Namaskara.
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663) Bashyam : Chapter 4 - Karika No. 2 Starts...

FRl Q31 R A fRId 969 g
BNCHETEN GISEIRIGRT! SR
09§ AR FRIACHETRIANT ScaaTag 309 |

That knowledge (Yasya Yogasya), which does not have (Na Vidyate) association or
relationship (Sparsah = Sparsanam = Sambandhah) with any Anatma thing (Kenacit),
at any time (Kadacid Api), is Asparsayogah (Sah Asparsayogah). And that Advaita
Jnanam is essentially of the nature of Brahman (Brahma Svabhavah Eva). Among the

knower’s of Brahman (Brahmavidam), this word Asparsayoga is well known (Iti Evam
Prasiddhah Vai Nama). That is the idea (iti Arthah).
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I) Asparsha Yoga :

e Sparshaha = Sambandaha, Relationship.

* Na Vidyate — That which does not have any relationship.

* Yoga = Advaita Jnanam which has no connection with Anatma.
II) Chaitanyam has no relationship with anyone at anytime.

* Before Jnanam or after Jnanam.

l1l) I thought | am related to people.

* Now |l understand, | don’t have any relationship with anyone = Asparsha Yoga.

IV) Fine observation by Shankara :

Advaita
|
| |
- Jnanam has no relationship - Advaitam, Turia Atma does
- Jnanam is Vyavaharika not have any relationship?
Satyam - Paramartika Satyam’
- Jnanam takes place in the - Can’t have Sambandha

form of Vrutti.

- Vrutti, Mind, Prama comes
under Vyavaharika Satyam
only
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V) How Gaudapada says :

e Advaita Jnanam = Sambanda Rahita, Asparsha Yoga, Brahma Svabava?
Answer :

* Because Jnanam also is Brahman only.

e Everything in the Universe is Brahman, immanent feature.

Vi
) Brahman — 2 Features

Transcendental
Turiya Vastu
Pure Chaitanyam
Ekam

- Immanent
- World
- Advaita Jnanam

VII) Karika No. 1 :

* Pramata, Pramanam, Prama, Prameyam - all one Chaitanyam.

VIII) Therefore Gauda Pada takes Asparsha Yoga — Prama essentially is Chaitanyam.
e Chaitanyam is Sambandha Rahitaha.

* Take Lakshyartha of Advaita Jnanam as Asparsha Yoga to justify statement of Karika
No. 2
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IX) Advaita Jnanam Lakshyartha refers to Turiya Chaitanya Brahma Svabava Eva.

* Advaita Jnanam is essentially Advaitam only = Asparsha Yoga.

X) Vai Nama = Prasiddhi Vochara

= Popular amongst scholars, wise.

 Brahma Jnanam is well k nown as Asparsha Yoga among scholars of Vedanta.

664) Bashyam : Chapter 4 - Karika No. 2 Continues...

g 9 ga9<ag@:
3-E&Y: J°1 du:
gagxaEl g@: |

At FEgcagaaHERTE S

o g A ) f& afe

Sattvanam Sukhah).

And this Advaita Jnanam (Sah Ca), keeps all human beings happy (Sarvasattva Sukhah).
There are certain other means (Bhavati Kascid) like tapas, austerity (Yatha Tapah),
which though are definite means of great happiness (Atyanta Sukha Sadhana Visistah
Api - like going to svarga Loka etc later, through the Punyam earned), but are now
painful (Duhkharupah - while going through them). Whereas this Advaita Jnanam
(Ayam Tu) is not like those (Na Tatha, - austerities mentioned in puranas etc). Then

what type is it (Kim Tarhi)? It gives happiness alone, always to all human beings (Sarva
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|) Advaita Jnanam Sukham = Sarva Sattva Sukham

= Here Sattva is Human beings

1)

Advaita Jnanam —is Sukham - Joy

- In the beginning while - In the end, after reaching
Pursuing Jnanam Goal, Accomplishment.

1)

Tapas - Upavasa

While practice End
- Painful Sadhana Mentioned in - Get Punyam
Puranas - Get Svarga

- Druva, Prahalada did
Austerities
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IV) Gita : Chapter 9 — Verse 2

LSATAT TSI
maamarﬁ?n:rq |

AT TH SEs]

TS FgHTTH 1l /- 1|

rajavidya rajaguhyam
pavitram idam uttamam |

pratyaksavagamam dharmyam

susukham kartum avyayam || 9-2 | |

This royal science, royal secret, the supreme purifier, realisable by direct intuitive knowledge,
according to the dharma, is very easy to perform and imperishable. [Chapter 9 — Verse 2]

V) We can’t practice Puranic Tapas nowadays.

* We don’t require those Tapas.
VI) Taittriya Upanishad :

~

qroamEad | T5 ST IAFAT | F qar Toa=d ||

q d9EdT

3T g9HgTd | i< faeT |

AgEdr | dedrguTaerd |

ded I99T | =7 F=anad |

fead Irf9%ad 9 | [Aag= Irfaag= T |
ERIEECHERICECENE: BTG L N B I kP L
gfeg e | T HT=eT |

TaHT TeATRr dafa 120

so'kamyata, bahu syam prajayeyeti,|sa tapo'tapyata,

sa tapastaptv% idagm sarvamasrjata yadidam kinca,

tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

niruktam canirukatam ca, nilayanam canilayanam ca
vijnanam cavijnanam ca,

satyam canrtam ca satyamabhavat,

yadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 11311




He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following

Vaidika Verse! [2 - 6 - 3]

VII) In Advaitam :

Tapas

| |
- Not painful austerity - But enquiry
- Attend class
- Not painful

VIIl) Kim Tarhi?
* If not pain, what s it?
e Sarva Sattva Namakam Sukhaha.

e Joyful for all human beings.
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665) Bashyam : Chapter 4 - Karika No. 2 Continues...

qoE Wafd HEEEIIRINT: @l 9 &d: |
o g g@l fEas Femraisarnadard |

In the same manner (Tatha) there are (iha Bhavati) so many worldly pleasures (Kascid
Visaya - not only sense pleasures, but so many pleasurable relationships also), which
might give joy (Sukhah), while experiencing them (Upabhogah), but are not good for us
(Na Hitah - as they may be later cause for sorrow). Whereas Advaita Jnanam (Ayam Tu)
gives both happiness and good being (Sukhah Hitah Ca), as it is ever (Nityam) steady,
never changing its nature of happiness (Apracalita Svabhavatvat).

1) Advaita Jnanam is Joy for human beings.
e There are Vishaya Sukhams which vary from person to persons Raaga Dvesha.

* Many sources of Joys in Vishaya Sukham.
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I1) All pleasures end in pain.
Gita : Chapter 5 — Verse 22

T f& Sea=rsn JiE:

F:@ AT T d |

ST a~: Hi~A
A9 ™ TG 1N w-RA

vé hi samsparsaja bhogah
duhkhayonaya éva té |
adyantavantah kauntéya

na tesu Ramatée budhah | |5-22] |

The enjoyments that are born of contacts are only generators of pain, for they have a
beginning and an end. O son of Kunti, the wise do not rejoice in them. [Chapter 5 — Verse 22]

* Contact born Sukham makes you laugh and cry.

* Worldly pleasures Triputi born, contact born.

Ill) Gita : Chapter 2 — Verse 14

TSI Fiwia
RN &G @21 |

STETETATRIAIS 9T
AR A | R-2% 1l

matrasparsastu kauntéya
sitosnasukhaduhkhadah |
agamapayino'nityah

tamstitiksasva bharata || 2.14 | |
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The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and

pain, have a beginning and an end; they are impermanent. Endure them bravely, O descendant
of Bharata.[Chapter 2 - Verse 14]

Contact born pleasure, end in pain

With objects Human beings

 When they go, pain is proportional to joy | received from them.
IV) Na Hitaha:

* They are not good for seekers.

* Dukha Yonitvat, Karanatvat.
Gita : Chapter 9 — Verse 2

AT TSI rajavidya rajaguhyam
maﬂma"ﬁ?—n:[q | pavitram idam uttamam |

S PP bR IS b n:[ E'EJ pratyaksavagamam dharmyam
W qﬁg‘—ld‘qu—L I L-= 1l susukham kartum avyayam || 9-2 | |

This royal science, royal secret, the supreme purifier, realisable by direct intuitive knowledge,
according to the dharma, is very easy to perform and imperishable. [Chapter 9 — Verse 2] _




V)

Advaita Jnanam

Joy in the beginning Joy in the end

* Joy will never go away, ungraded Joy, unending joy.

 Moksha Ananda will never leave us, it is our nature.

VI) Gita :

q.{_(-c”(-q_h;\r(\—[lq S yastvatmaratiréva syad
SMHJE=T ATEA: | atmatrptasca manavah |
31|¢~l—|<—<]<:1 ~ dJ¥e atmanyéva ca santustah

a9 .;HJ; Afa=d n z-2w 1l tasya karyam na vidyaté | |3-17] |

But, the man who rejoices only in the Self, who is satisfied with the Self, who is content in the
Self alone, for him verily there is nothing (more) to be done. [Chapter 3 — Verse 17]

VII) Aham Eva Cha Santushtaha
 Moksha Ananda is never subject to loss.
VIII) Nitya Aprachilitam :

» Steadily available, changelessly available, unloosably available, Atyantika Sukham.
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IX) Atma Ananda:
* Is pleasant, good, and healthy, without a medium of body — Mind or world.

666) Bashyam : Chapter 4 - Karika No. 2 Continues...

& e ftgaeH faag: qemfauaaRmEur
gfee faad aisfaae: | w2
aisfaee | 7 Seam g S

IYTEE: I o FHFIE SurTHIcad: Il R I

Moreover (Ki Ca) Asparsayogah is one, where any kind of controversy or dispute is not
possible (Avivadah). Vivadaa (vivadah) means saying something opposed or
controversial to what is being said (Viruddhah Vadanam) in the form of Purvapaksa and
Siddhanta arguments (Paksa - Pratipaksa - Parigrahena). Such contradictory view (Sah
Vivadah), is not there in Advaitam (Yasmin Na Vidyate). Why is it so (Kasmat?). It is so,
because Advaitam is by nature Non-contradictory (Yatah Aviruddhah Ca). Such a
pleasant Advaita Jnanam (Yah Idrsah Yogah) taught in sastra by sastra Pramana (Desitah
= Upadistah Sastrena), to such a wonderful knowledge (Tam); | (Aham -
Gaudapadacharya) do Namaskara (Namami = Pranamami). That is the idea (iti Arthah),




I) Kincha :

* Moreover.
Il) Abi Vadaha :

e Asparsha Yoga = Sarva Sattva Sukhaha.

* Pleasant for all beings, healthy for all beings.
Ill) Abi Vadahaha :

* Beyond debate, controversy, unchallengable.
IV) Vivada :

e Virudda Vachama

e Controversial statement.
V) Paksha Prati Purve Grahena:

Purva Pakshi Siddhanta
Argues against Argues for
k
|
- Not possible in Advaitam
- Why?

VI) Aviruddhashcha :
* There can’t be 2 contradictory views in Advaita Jnanam.
e Why?
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VII) Reasons :

a) There is no 2" one available to have a different view.

* Only when there are many intellects, many views possible.

e Advaitam is beyond the intellect, Paramartika Satyam.

b) In Advaitam, there is no viewer — viewed duality.

* No 1stview, 2" view, 3" view.
* Viewer, viewed duality Abhava.
c) Advaitam is revealed by Shastram.
d) Dvaitam is revealed by Pratyaksha, Targa, Anumana Pramana.
* They all talk of Atma — Anatma Bheda.
 Anumanam also based on Pratyaksham.
e) Advaitam :
e Shastra based Pramanam dealing with nondual Atma.
e Satya — Mithya Sambanda between Atma — Anatma.
f) Other philosophies :
* Deal only with Vyavaharika Satyam, hence confusion.

e Contradictions only if subject matter is same.
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g) Aniruddham Cha said in Chapter 3 - Karika 17

FaRgUTracaavyry gafae fafeaar e |
T fAeeded otd o Reead I 2 |

svasiddhantavyavasthasu dvaitino niscita drdham |
parasparam virudhyante tairayam na virudhyate || 17 ||

The dualists cling fast to the conclusions (As Truth) arrival at by their own enquiries. So they
among themselves contradict one another whereas (The Advaitin-s) have no conflict with

them. [3-K-17]

h) Others :

Talk about Anatma with different views.

i) Yaha Idrishaha Yoga :

We talk of Atma, no question of fighting.

Such a non-controvertial, pleasant, Advaita Jnanam has been arrived at not by Targa

but revealed by Shastra — Apaurusheya Pramana.

j) Mundak Upanishad :

Pramanam without Dosha coming from Lord.

o

AT TA TR T TR W ARG e |

I ST Tl AT TRI=RT Tegen ol 7 | 2|

Sa 0 ha vai tat paramam brafima veda brahmaiva bhavati nasya-brahmavit kule bhavati|

tarati sokam tarati papmanam guha-granthibhyo vimukto-mrto bhavatil 1
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He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from
the knots-of-the-heart, becomes immortal. [lIl — 1l — 9]

* Yo Brahmavei Vidati Purvam...
* Revealed by impeccable Shastra Pramanam.
k) To such a Advaita Jnanam, Gauda Pada does Namaskara.
* Namami = Pra — Namami
= Upasana

Anvayah :

mt f&a: stfeae: Siees:d sarvasattvasukhah hitah, avivadah, aviruddhah ca,
ITEGRIART: o A (2MTBI0T) 2f31a: | 3 o || aspardayogah vai nama (Sastrena) desitah | aham tarh
THTH 1 namami ||

Asparsayoga is indeed enjoyable to all beings, beneficial (to all), being beyond dispute, beyond
contradiction, and revealed (by the scriptures). | bow down to that (Yoga).

e Adjective to Asparsha Yoga
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Revision :

Karika No. 2 — Bashyam

|) Gaudapada is introducing Chapter 4 — Alatashanti Prakaranam
e Offers 2 Mangala Shlokas.

Mangala Shlokas can be
offered in the

Beginning Middle

End

Il) Karika No. 1:

* Namaskara offered to Adhi guru Narayana, Advaita Jnani.

)

Sambude Vande Dvipadam Varam

v

Narayana

IV) Karika No. 2 :

* Namaskara to Advaita Jnanam = Asparsha Yoga.

= Relationless relationship of Turiya Atma

3574




V) Sarva Sattva Sukhe Hitaha :

2 Glories relevant for Chapter 4

Avivadaha

Aviruddhaha

- Advaita Darshanam is beyond

all debates

- Does not oppose reason, Targa

VI) Advaitam :

Transcendental Darshanam.

No challenge, debate, opposition possible.

VIl) Avivadaha :

Beyond Argument because Aviruddaha.
VIIl) Aviruddaha :

Beyond contradiction.

If contradictory view it can challenge us.

| offer Namaskara because Advaita Jnanam is beyond Argument, debate.
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IX) Alata Shanti Prakaranam full of debate with other philosophers.
 Why no Poornamadah after Chapter 3?
* We argue with Sankhya, Yoga, Nyaya, Veiseshika, Bauddhas.

X) Why enter into argument if it is beyond argument.
e All arguments show Advaitam is beyond argument.

Xl) Advaitam :
* Prescribes Sadhanas to a Junior student.
* In the end, says, no Sadhanas required for Moksha, our Svarupam.
 Moksha = Nitya Siddaha.

e Advaitam here said to be beyond argument.

XIl) All other schools focus on

v

Vyavaharika Plane

 Don’t accept, understand, Admit that there is Paramartika plane, beyond Vyavaharika.
XIll) Plane difference only in Advaitam.

e Others approach Vyavaharika as Paramartikam, absolute.

* Jivais absolute

e Jagatis absolute for others

* |shvara is absolute 3576



For us, three are relative.

e Others have rigid, strong philosophy of Jiva, Jagat, Ishvara of Vyavaharika Plane.
XIV) Fact :

Vyavaharika Plane

Paramartika Plane

Jiva, Jagat, Ishvara

Pancha Kosha

Avastha Trayam

Ishvara = 3" karana Pada
Jagrat — Svapna — Karya Padas

- Brahman, Turiam, Buma.

- Substratum

- Original consciousness

- Satyam, Jnanam, Anantham.
- Ashabdam, Asparsham...

Other Philosophers treat Brahman - Negate 3 Padas go to Turiyam

as actually Vyavaharikam
Can’t accept Brahman

XV) Vyavaharikam can be looked at from many angles.

Vyavaharikam

Jagrat

/ Svapna — 2 Angles

Real

Unreal

From their respective planes

From other planes
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XVI) Different definitions of Jiva, Jagat, Ishvara given by each philosopher from different

standpoints.

They all quarrel with each other in Vyavaharika Satyam.

XVII) Prakriya to Prakriya — Jiva — Jagat — Ishvara definition varies in Advaitam also in the

Vyavaharika plane.

XVIII)

XIX)

Jiva — Jagat — Ishvara

Have 2 factors

Variable

Nonvariable

Vedanta focusses

Paramartikam

v

Pramatru, Pramana, Prameya Triputi Ateeta

XX) We can’t look at Advaitam from different angles — only from Paramartika angle study

Upanishad.
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XXI) In Advaitam :
* Looker —looked duality is not there.
» Advaitam not subject to be viewed or has different points of view (function of Buddhi).
* Hence, Advaitam is Avivivada, Aviruddha.
XXI1) If others challenge us, they are making a mistake, brining Advaitam to Vyavaharika level.
* |tis Paramartika Satyam.
* There is Vyavaharika — Paramartika Satta Bheda.
e Others bring Advaita Atma to Vyavaharika level and mock at us.
XXIll) Others complain :
* You have so many students.
* How Advaitam?
XXIV) Vyavaharika Level :
* There will always be duality, no change in our experiences.
* Jiva-—liva I
e Jiva—Ishvara

— Bheda will be there at Vyavaharika Level
* |shvara —Jagat

* Jiva-Jagat _
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XXV)

Relative Reality

A

Svapna / Jagrat

v

Dualistic / Pluralistic

XXVI) Atma is neither part of Svapna or Jagrat.
Atma is Avastha Traya Ateeta, Vilakshana, Sakshi Bhuta, Adhishtana.

Don’t bring Turiyam down to Vyavaharika level.

Advaitam not school of thought at Vyavaharika plane.

It is in Paramartika plane.

Advaitam not school of thought.

Advaitam is the truth, Adhishtanam behind quarreling schools of thought.

Sankhya, Yoga,

Nyaya, Patterns

A

4

Moving Alattam / thoughts

XXVII)
Analysing Schools —
Whirling the Alattam
* One point = Consciousness
Conclusion :

Advaitam beyond all arguments.
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667) Introduction to Chapter 4 - Karika No. 3 :

F g TER fesara? geg=aa-

How do the two pairs of different schools of thought, Sankhya - Yoga and Nyaya -
Vaisesika, which all exist in Vyavaharika plane (Katham Dvaitinah), mutually contradict
each other (Parasparam Virudhyante?). That is being explained (iti Ucyate)---

1) How different schools exist in Vyavaharika plane?

II) Others mistake Vyavaharika as Paramartikam

)

Jagrat

Real Unreal, nonexistent

From Wakers standpoint From Dreamers standpoint

IV) Shift angles of view points and see the reality.

e Can’t remain in one and see the other world.
* See each world from their own standpoint.

* Purva Pakshi —can’t see absolute level or dreamer level from dreamers standpoint.
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V)

3 Points of view of one
individual

Jagrat

Svapna

Sushupti

VI) Parasparam Virudhante :

VII) If Jagrat real, who creates?

What is cause of Jagrat?

Purva Pakshi — Argues from only wakers standpoint.

VIII) Srishti — Reality, Sat from Jagrat.

1X)

— Unreal Asat, from Dreamers angle.

Wakers view is not total, it is one aspect of the individual.

Dvaitins take waker = absolute reality, individual and the world.

Different schools contradict each other in Vyavaharikam point of view as absolute.

Purva Pakshi — Argument

| alone am Right

Others wrong
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X) Advaitin not school of thought but the truth, reality.

Dream world

Real

Unreal

For Dreamer

For Waker

Advaitin shows how different schools fight.
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668) Chapter 4 - Karika No. 3

e SAlfafaaied aign: Haqd & |
IAETR I fFad=a: 9Eas i v

bhiitasya jatimicchanti vadinah kecideva hi |
abhiitasyapare dhira vivadantah parasparam |1 3 ||

Quarrelling among themselves some disputants postulate that an already existing
entity undergoes an evolutionary change, while others, wise in themselves, maintain
that evolution proceeds from a non-existing entity. [4 - K - 3]
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669) Anvaya : Chapter 4 - Karika No. 3 :

H A R aeq @@ e 90w | IR
R Spfea (ifom, g=afeq) | (W) feeeea:
TEIH (SgH, F=30) I

kecid vadinah hi bhiitasya eva jatim icchanti | apare
dhirah abhiitasya (jatim icchanti) | (evarh) vivadantah
parasparam (jetum icchanti) ||

Arguing mutually, some Disputants (like the Sankhya, Yoga Satkaryavadis) postulate the
origination of an existent product (in the cause). Other thinkers (Like Nyaya, Vaisesika
Asatkaryavadis) postulate the origination of a Non-existent product (in the cause).
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I) Once Jagrat real, Srishti serious topic.

For Advaitin Srishti not serious topic, said in Bashyam of Mantra 6.
II) Don’t attribute reality to Srishti- Jagrat — Waker + his Prapancha.

* They are appearances, Mithya.
1)

Srishti

Adhyaropa

Apavada

Temporary

IV) Mandukya Upanishad :
HETee T JorAlied oAy FeT | adavante ca yannasti vartamane'pi tattatha |
fad: geem: weaisfaayr sa af@ar: || 6 ||| vitathaih sadrséh santo'vitatha iva laksitah | | 6 ||
That which is non-existent in the beginning and in the end, is necessarily so even in the

present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are
regarded as though real. [2 - K - 6]
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o faey & Sicafeet aquY o7 T @TUS: | || hanirodho na cotpattirna baddho na ca sadhakah |
o ﬂﬂ'&gﬁr & HFd SCANT YIATAAT I 32 1l || na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.
This alone is the Supreme Truth. [2 - K - 32]

7 HiRgeorad Sa: FHAsTT 7 R 1| na kascijjayate jivah sambhavo'sya na vidyate |
vaegaH Wed a7 e I 1 we 1 || etattaduttamam satyam yatra kimeinna jayate || 48 ||

No Jiva-the ego-centric separative creatures is ever born. There does not exist any cause
(Which can produce them as its effect.) This (brahman) is that highest Truth where nothing is
ever born. [3 - K - 48]

V) Brihadaranyaka Upanishad :
* 15t Chapter — 2"9 Section — Ghata Bashyam.

How Pot is created out of clay

Does pot exist in clay Is Pot non existent in clay
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Before origination

What was there?

In Karanam Pot was existent In Karanam Pot was non existent
VI
) Sat Karya Vadi Asat Karya Vadi
a) Sankhya / Yoga a) Nyaya — Veiseshika
b) Existent Pot originates b) Non existent Pot originates
c) Existent world originates from c) Non existent world originates from
reality / Turiyam Reality / Turiyam

VIl) Both negate each other, Advaitin claim Victory, Srishti is not there. It is Maya Shakti of ever
existent Brahman.

VIIl) Kechit Vadinaha :
» Sat Karya Vadi — Sankhya — Yoga.
IX) Butasya Jatim Ichhanti :

Butasya Jatim
Existent Karyam, Product, Pot Origination, Utpatti
Originates s




e Exists in the cause says Sat Karya Vadi.
X) Apare — Others — Asat Karya Vadi — Nyaya — Veiseshika.
Xl) Abutasya Jatim Ichhanti :

* They talk about Non-existent product in the cause.
Xlil) Dheerah :

* One who thinks he is wise, intelligent.

* Wise claim to be great logicians, Tarquikas.

* Each argues, defends and try’s to defeat other.
670) Bashyam : Chapter 4 - Karika No. 3 Starts...
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Among these dualists (Kecit Vedinah) indeed the Sankhya and Yoga philosophers (Eva
Hi Sankhyah) desire to prove or claim (lcchanti) that from existing product only
(Bhutasya = Vidyamanasya Vastunah) creation has come (Jatih = Utpattih). But this is
not the view of all dualists (Na Sarvam Eva Dvaitianah). Because (Yasmat) other
philosophers (Apare), the Vaisesikas and Naiyayikas (Vaisesikah Naiyayikah Ca), who
consider themselves, very knowledgeable and clever and who are therefore proud of
themselves (Dhirah = Dhimantah = Prajna - Abhimaninah Iti Arthah), maintain that
evolution proceeds from a non-existent product (Abhutasya = Avidyamanasya). Thus
contradicting each other (Vivadantah = Viruddham Vadantah), they indeed wish to gain
victory over the other (Hi Anyonyam Jetum lcchanti). That is the idea (iti Abhiprayaha).

Origination claimed to come from

Existent product in the cause is
born

Non-existent product in the cause

is born

Sankhya, Yoga
Satkarya Vada
Sankhya = Kapila Muni
Yoga = Patanjali Rishi

Nyaya Veiseshika

Asat Karya Vada

Nyaya = Kaanada Muni
Veiseshika = Gautama Muni

|

All 4 Paurusheya Darshanam
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II) Have Purusha Buddhi Dosha.
 Human intellect always defective, have Dosha.
 Dharaha — Dhimantaha, intelligent.
* They contradict each other.

* Advaitin does not join the quarrel.

Advaitam

Not School of thought Philosophy

Ill) Philosophy — Definition :
* Teaching based on pure reasoning of philosopher based on h is intellect.
IV) Pure reasoning is not supported by Veda — Book of revelation.
* Veda revealed to Rishi.
* Islam revealed to prophet Mohammed.
* Philosophy not based on revelation but based on Human intellectual reasoning.
* Unaided reasoning.
V) If aided by Veda, revelation, supported.

e Itisthe truth revealed not based on reasoning.
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V1)

Sampradaya

Tarquika Sampradaya

Veidika Sampradaya

- Pure reasoning
- Never use
- School of thought

- Reason backed by Veda,
Upanishads
- Advaitam = Based on Mantra 7

Mandukya Upanishad : Mantra 7

Aed:UH o qg:UF AHda:
YA 7 YA 7 Y A9 |
HTITATTEIAUTEAH TETOTH

R T AT TAFIAYIIER
TISAIA oed RiaAgdd

nantahprajiiam na bahihprajiam nobhayatah
prajfiam na prajnanaghanam na prajiam naprajiam |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapancopasamam santam sivamadvaitam

9qd Aded T AT | @7F: || 7 || | caturtham manyante sa itmé sa vijfieyah || 7|
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It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).

This is the Atman and this is to be realised. [Mantra 7]

VIl) Sankhya / Yoga / Nyaya / Veiseshika — Schools of thought, philosophy.
VIII) Purva Mimamsa — Based on Veda Purva.
» Alata Shanti — Chapter 4 = Boxing match of 5 Schools (including Buddhism).

* We go to the ring, get Moksha.
Anvayah :

Hidg TNied: & Jaea wF Ao, o | TR || kecid vadinah hi bhitasya eva jatim icchanti | apare
IRT: NI (STfaq, gwafed) | (W) faagea: || dhirdh abhiitasya (jatim icchanti) | (evarh) vivadantah
TR (SIgH_ g=afed) |l parasparam (jetum icchanti) ||

Arguing mutually, some Disputants (like the Sankhya, Yoga Satkaryavadis) postulate the
origination of an existent product (in the cause). Other thinkers (Like Nyaya, Vaisesika
Asatkaryavadis) postulate the origination of a Non-existent product (in the cause).
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671) Introduction to Chapter 4 - Karika No. 4 :

e faegagaa=aaTEmiayd Fafy: fF
acg=dd-

By those dualist philosophers (Taih Evam), by their refuting each other's conclusions
(Anyonyapaksa Pratisedham Kurvadbhih), by way of making contradictory remarks
(Viruddha Vadanena), what stands established or indirectly communicated (Kim
Khyapitam Bhavati)? It is replied thus (iti ucyate).

I) Introduction to Karika No. 4 :
* By those philosophers who are mutually negating themselves.
* Yadaviya Kalaha :
Yadava Brothers quarrel, because of some shapa, and destroy each other.
e Sundepa Sundam Nyaya :
Contradictory remarks made on each other, reaching nowhere.
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II) What are they communicating indirectly?
* Sat Karya — Negates Asat

* Asat Karya — Negates Sat
* Hence, no Karyam exists Karanam alone is the truth of the Universe = Brahman.

* Brahma Satyam, Jagan Mithya, Jivo Braheiva Na Paraha...

Brahma Jnanavalli Mala :

T O TR Gﬂﬁﬁ' agja T | brahma satyam jaganmithya jivo brahmaiva naparah |
3]':|'r[ é‘g]‘ ST RS At C;ldl'rl@ I?SHZ | 20| || anenavedyam sacchastram iti vedantadindimah Il 20 I

Brahma is Truth, the world of objects and beings is false, and the egocentric sense of
separativeness (Jeeva) is itself in fact nothing other than Brahman. That by which this Truth is

known is the truest science, the Science of sciences, thus roars Vedanta. [Verse 20]

I11) No product (Pot / World) is ever born = Ajati Vada, Advaitam.

* No duality
e Other philosophers indirectly endorses Advaita Darshanam.
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Revision:

Introduction to Karika No. 4 :

I) Chapter 1, 2, 3 Upanishad + Gaudapada established Advaitam as central teaching of

Vedanta.
Il) Chapter 4 :

* Advaitam alone is right vision, gives liberation.

* Dvaita Darshanams are fallacious, defective.

* They can’t give liberation.

* We negate because they don’t give liberation.

lIl) Dvaitam = Samsara

Brihadaranyaka Upanishad : Chapter 1 -4 -2

Trsfaaq, aeacHdr 9afa; @ e @k,
TeHGTeATTod, BeAT] TaRafa,

dd Tareg #Y 1Y, HEACEIRTIA?
fechame s smafa 11 R |

s0'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
yanmadanyannasti, kasmannu bibhemti,

tata evasya bhayam viyay, kasmaddhyabhesyat?
dvitiyadvai bhayam bhavati || 2 ||

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?” From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 -4 - 2]
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V) Darshanams
|
| |
Astika (Accept Veda as Nastika (Don’t accept Veda as
Pramanam) Pramanam)
| |
| | | |
Tarquikas Veidikas 4 Baudhikas - Jain
- Charvaka
- Sankhya - Purva Mimamsa
- Yoga - Uttara Mimamsa
- Nyaya - (Dvaitin —
- Veiseshika Madhavacharya,
Advaitin, Visishta
Advaitin —
Ramanujacharya

V) Sankhya — Yoga — Have similar philosophy.
* Nyaya — Veiseshika — Pair — have similar philosophy.
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vi) Tarquikas Veidika
- Tarqa Pradhanam, Primary - Veda — Primary, Pradhanam
- Veda secondary - Targa secondary
- Dvaita Darshanam - Advaita Darshanam
- have fallacies, defects

VIl) Katho Upanishad : Chapter1-2-9

ST TG AT FETaa LEIRIR T | Naisa tarkena matir-apaneya prokta ‘neynaiva sujnanaya prestha,
A7 GHIT: A (qaaTq aggr qaraiaad: 7o 12|

Yam tvam-apah satya-dhrtir-batasi tvadrn no bhuyan-naciketah prasta [19 i

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to
understand it, O dearest, when thaught by a teacher who beholds no difference (between one

Self and another) ; thou art fixed in Truth. May we have, O! Naciketas, an enquirer like thee?
[1—11-9]

* Only Veidika Guru can reveal reality.

vin) Use Tarqa

To understand Veda Not to prove Veda
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IX) Sankhya / Yoga :

* Conclude — Karanam and Karyam both real.

* Creation

is real.

X) Katho Upanishad :

TAEaEHTAed T7 AT [T |

T § 9] =g, 7 3¢ A9 90T 1991

Manasai-vedam aptavyam, neha nanasti kincana,

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11 111

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [l = | — 11]

* No real plurality.

Kaivalya Upanishad :

SEEEOEN

PR ERE

SEE ST

T e ey TR R, || 33

na bhiimizapo na ca vahnirasti na canilo me'sti na cimbararh
evah viditva paramatmariiparh guhaSayarh niskelamadvitiyam| | 23|

T SGHIGEH T 6 HIcHeTd, I ¢ I

sunastsii sedasadinrh ray Sudchah peramdtmardpam 11 241

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of
the Paramatman... the one who is in the cavity of the heart, who is without parts, without a
second, the Witness of all, beyond both existence and non-existence, one attains the very
nature of the Paramatman. [Verse 23, 24]
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XIl) Katho Upanishad :

AT qHETATIAI AFATHFATEATT |

AT AT=T IAT=T TOcq9aTq d55 1 9¢ |

Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 11 14 ||

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as

other than cause and effect, as other than the past and future — tell me that.” [I = Il — 14]
Kruta Akruta
Karyam Karanam

e Karanam + Karyam — Both Untruth
e Truth = Turiyam, Chaitanyam.
XIll) Sankhya :

Prakrti

Prapancha

Karanam

Karyam

f

Both Satyam
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XIV) Nyaya — Veiseshika :

Param Anu Prapancha
Karanam Karyam
k )
|
Both Satyam
e Sarvam Satyam — Proclaimed loudly.
XV) Nyaya Veiseshika :
* Refutes Sankhya / Yoga Philosophy.
Sankhya Word
|
| |
Aveidika Veidika

- Kapila Muni — Sankhya

- Patanjali Yoga Sutra - Aveidika

- Used in Gita Chapter 2
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XVI)

Sankhya / Yoga

Nyaya / Veiseshika

Sat Karya Vadi

Asat Karya Vadi

f

Refute each other

Advaitam :
Drops Karyam itself as Mithya, false, appearance.

There is no Karyam, creation = Ajati Vada.

What is the indirect declaration of Sankhya, Yoga, Nyaya, Veiseshika?

Explained in Karika No. 4.
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672) Chapter 4 - Karika No. 4
& ® & "\
d 4 A [T 79 JEd |

faeaISEa1 AaHd Saadied o 11 8 1

bhiitarh na jayate kificidabhaitarh naiva jayate |
vivadanto’dvaya hyevamajatirh khyapayanti te |1 4 ||

The Pre-existent cannot ever again pass into birth, nor can anything non-existent ever
come to existence again. Thus, disputing among themselves, they, in fact,

unconsciously proclaim the Advaita view and support the absence of birth i.e., Absolute
Non-creation Theory. [4 - K - 4]
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673) Anvaya : Chapter 4 - Karika No. 4 :

“fpfag_ . A S () nga A
T - G faged: o g I &
&l |

“kificid bhatam na jayate” “(kificid) abhiitam na
eva jayate”’- evam vivadantah te dvayah ajatim hi

khyapayanti ||

The existent is not born; the Non-existent is not at all born. Disputing thus, those
dualists reveal indeed the Non-existence of any kind of birth.

3604



1) 15t Quarter :

* Butam Na Jayate Kinchitu.
Nyaya — Veiseshika :

* Reject Sankhya — Yoga

* Existent product can never be born because it is already existent.
I1) 2nd Quarter :

e Abutam na Eva Jayanti.

e Statement of Sankhya — Yoga.

* Non-existent product can’t originate, because it is non-existent.

* Neither existent or non-existent product can originate.
* Therefore, no product can be born, originate.

* Karya = Mithya

e Refuting statement.

I11) 3" Quarter :

* By refuting each other all 4 philosophers are indirectly proclaiming, that no product is
ever born = Ajati Vada.

e Ajatim Khyapayanti

* They are all declaring non-origination of any product.
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IV) Atma was, is, will ever be — all agree.

* Everything other than Atma = Anatma is an appearance having no existence of its

own.
V) Appearance Existence

- Anatma - Atma

- No independent Existence - Exists in 3 periods of time

- Borrows existence - Has no appearance or

- Example : Rope Snake, Shell disappearance

Silver, Dream, Mirage water - Substratum

- Appears, disappears - | am that Atma, Brahman,
lending existence to Body —
Mind — Universe

- Without | — Chaitanya Atma, no

world

V1) Matto Nanyatu Kinchit Asti Yanti Vishwam Satyam Tantra Mayatu Rupe Kruttam
Adarshantam Bhasa Manas Tulyam Mayi Advaite Bhati Tasmat Shivoham

VIl) World appears in nondual me — Chaitanyam

* | can never be tainted by whatever appears in waking.
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Example :

| can’t be tainted by any appearance

Waking World

VIil) 4t capsule of Vedanta :

Dream World or Sleep World

* | am never affected by any happening in the material world.

* World — body — mind is appearance in Atma Chaitanyam.

IX) Manaso — Amani Bhave Dvaitam Neiva Na Labyathe

* | am ever free Turiyam.

e | allow the world of Name, Form, Function, made of Pancha Butas to appear and

disappear in me.

Mistake

Appearance = Srishti

Disappearance = Layam

Both Unreal
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 Dream world — acceptable as appearance.

 Waking world also is an appearance.

* No creation

— resolution, only manifestation (appearance), unmanifestation

(disappearance).

* |am ever free Turiya Atma.
674) Bashyam : Chapter 4 - Karika No. 4 Starts...

M [ aed 9 T fhfgamacacraiead

FeaHgle] Tieaqy Tfaedfd dwH |

"An existent product (Bhutam = Vidyamanam Vastu) is not at all born (Kincid Na
Jayate), because it is already in existence (Vidyamanatvad Eva) like the Atma
(Atmavat)“ so says the Asatkaryavadi (Iti Evam Vadan Asadvadi - the Nyaya - Vaisesika
philosopher). Thus the Sankhya's (Sankhya - Paksam) Satkaryavadah (Sajjanma) is
negated (Pratisedhati).

I) Butam Na Jayate

Kinchitu :

* Butam = Vidyamanaha Vastu = Existent product

Kinchitu Na Jayate :

* |snot at all

born. Seos




Il) Vidyamanat Eva :

* Why should it be born?

* Atma never born in any philosophy (Sankhya / Yoga / Nyaya / Veiseshika)
lll) General law :

e Existent thing need not be born.

Aham, Turiyam Karanam — Karyam
- Absolute | - Mithya — Ahamkara
- Satyam - Appearance
- 4% pada - Borrows existence from Turiyam |

V) Start from Turiyam and Analyse waking, dream, sleep.
* Thisis grand vision of Mandukya.
V) Iti Etam Vadan Asat Vadi, Nyaya — Veiseshika Vadi.
* They negate Sankhya Paksha, Prati Vandanti.
e Sat Karya Vada Pratishedati.
V1) Sat Janma = Sat Karya Vada
* Here Nyaya Veiseshika (Asat Karya Vadi) refute Sankhya — Yoga (Sat Karya Vadi).
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675) Bashyam : Chapter 4 - Karika No. 4 Continues...
. \ .
T ARl aHAR AT SEd RIASUEieedd
o N
AT S EGI QAT Tfayld |

"So also (Tatha) a non-existent product (Abhutam = Avidyamanam), is not born at any
time (Na Eva Jayate), being Non-existent (Avidyamanatvat Eva), like rabbit's horn
(Sasavisanavat), so saying (iti Evam Vadan), the Sankhya - Yoga also (Sankhyah Api)
negate (Pratisedhati) the Asatvadi contention (Asadvadipaksam - of the Nyaya -
Vaisesika philosophy), as a Non-existent product is never born (Asat Janma).

I) Tatha Abutam :
* Nonexistent product is not born says Sat Karya Vadi.
Il) Avidyamanatvat Eva :
*  Why non-existent?
e Always nonexistent.
* Example : Rabbits horn, never born at any time.
lIl) Cow, horn born, seen, appears, existent
* Sankhya — Yoga negates theory of Asat Karya Vadi of Nyaya Veiseshika.

IV) Sunda Upasunda Nyayena used for mutual destruction of 2 peoples, 2 Vadis 3610



676) Bashyam : Chapter 4 - Karika No. 4 Continues...

et Tfqead
SREEed o Il % I

fiageal e dgra: g S aid SFawaed Ta

ST HITcEd

e

(Ajatim - Anutpattim)®

(Arthat) they declare (Te Khyapayanti =

"Thus by taking opposite stand and dismissing each other (Vivadantah = Viruddham
Vadantah), all the four dualistic philosophers (Dvayah = Dvaitinah), by indeed negating
(Hi Pratisedhantah) their respective opponent's views (Ete Anyonyasya Paksau) of
Satkarya vada and Asatkarya vada (Sad - Asator Janmani); thereby, by implication
Prakasayanti) that there is no creation at all

677) Bashyam : Chapter 4 - Karika No. 4 Continues...

Rigeeal f6E gl SEaT Sgfe-- Il ¥ 1

“Thus by taking opposite stand and dismissing each other (Vivadantah = Viruddham
Vadantah) all the four Non-dualistic philosophers (Advayah = Advaitinah)”.
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2 Readings

Vivadanto — Dvaya

Withs

I1) All 4 philosophers :

Withouts

* Sankhya / Yoga / Nyaya / Veiseshika — are dualistic philosophers.

Ill) Viruddha Vadantaha :

* Contradicting and cancelling each other.
* Without S in Dvayaha — Dvaitinaha.

V) All 4 — Ete

V) Anyonya Paksha
* Negating each others theory.
e Sat — Asat Karya Vada.
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Origination Theory — They refute

Sat Karya Vada

Asat Karya Vada

Existent product is born

Non existent product is born

VI) Arthaha:

Indirectly Ajati Khyapayati.
Supporting Ajati Vada indirectly, unknowingly.
Not attacking, supporting, garlanding Ajati Vada.

VIl) How they support Advaitam?

They claim themselves to be Dvaitins but are as good as Advaitin.
VII) Viparita Lakshana :

Give opposite meaning.

Example : He is very intelligent means opposite.
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IX) Anvayaha — Karika No. 4 :

“fehfR A A () T | “ifcd bhitam na fayate” “(kificid) abhitam na
T - Q3 faagea: d T A 12 | eva jayate”- evam vivadantah te dvayah ajatith hi
(e |l khyapayanti |

The existent is not born; the Non-existent is not at all born. Disputing thus, those dualists reveal
indeed the Non-existence of any kind of birth.

e Better reading not Advayaha Ajati hi Khyapayati.
e Jati — not caste — Bramana, Kshatriya, Vaishya, Shudra.

* SatJanma = Jati

Janma

| |
Utpatti Origination Srishti

e Ajati = Our Vada = Non-origination
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678) Chapter 4 - Karika No. 5

ETAHRAT S RGHIGHE a9
faaam 7 q: aafeEe fFEmaa ooy

khyapyamandmajatim tairanumodamahe vayam |
vivadimo na tath sardhamavivadarm nibodhata |1 5 1|

We approve the Non-creation (Ajati) Theory declared in effect by these dualists. We do
not quarrel with them. Now hear from us (O! Dear One’s, what is the Ultimate Reality)
which is free from all contradictions and disputations. [4 - K - 5]
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679) Anvaya : Chapter 4 - Karika No. 5 :

T4 q: (mmmrﬁlqmaﬁam% |
(k) T | 7 famgm: | (39,
IEQRIRTH ) SAfaEH fHahE.

vayar tath khyapyamanam ajatim anumodamahe |
(vayarn) taih sardharh na vivadamah, (yiyam
asparéayogam) avivadam nibodhata |1

We approve the Birthlessness revealed by them. We do not argue with them. Know
(this Advaitam) to be Disputeless (as it is a Darsanam, a system of teaching, which no
longer requires any argument with any other school of thought).
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l) We don’t have to argue
e Other philosophers supporting indirectly Ajati Vada.

II) Advaitin wins without playing, participating in arguments of Dvaitins.
» Sat / Asat defeat each other, mutually quarrel.

* We congratulate, appreciate them for supporting us indirectly.

) Advaita Darshanam gets 2 new title
in Chapter 4 — Verse 2

- Asparsha Yoga Vai Nama - Avivadhaha

- System of teaching which does
not require any discussion,
argumentation with other
schools of thought

IV) Advaitin does not have Raga — Dvesha.
V) 2nd Karika :

Paramartikam

v

Pramatru, Pramana, Prameya Triputi Ateeta
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V1) Karika 3 + 4 explain the propositional statement.

Vi) 5t Karika :
* Conclusion of discussion.
* There Advaitam is Avivadaha.
* Nigamanam.

VIll) Panchavaya Vakhyam of Tarquikas :

Pratingya

Hetu

Nigamanam

Karika 2

Karika 3, 4

Nigamanam Karika 5

IX) Advaitam transcends all arguments and opposition.
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680) Bashyam : Chapter 4 - Karika No. 5 Starts...

R I AR R 340 9 d:
AT foae: T qUERIRUIH; 9o o Seatea e o : |

JAqEqATEETe fAaTeRd THRCRIAHT
AHEATRTHET & Brsm: i w

By saying 'let it be so’ (“Evam Astu”) we merely acknowledge and approve the (iti
Anumodamahe Kevalam) Birthlessness (Ajatim) that is established (Evam
Khyapyamanam) by all of them (Taih - indirectly). We do not argue or fight (Na
Vivadamah) with them (Taih = Sardham), by taking any side for, or against (Paksa -
Pratipaksa - Grahanena), as they do (Yatha Te), with regard to each other (Anyonyam).
That is the conclusion (iti Abhiprayaha). Therefore (Atah) "Oh disciples (He Sisyah), may
you understand that (Nibodhata) our Ajati vada (Tam), which is the vision of the
ultimate reality (Paramartha Darsanam), promoted by us (Asmabhih Anujnatam), is
beyond any argument or discussion (Avivadam - Vivadarahitam)”
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I) Taihi Evam Khyapyamanam Ajatim :

e Qur Ajati Vada is indirectly, unknowingly supported by other 4 philosophers.
Il) Anumoda Mahe :

* We appreciate and acknowledge with thank you note.

* How they indirectly support us?

* Sankya / Yoga — Quarrels with Nyaya / Veiseshika and they refute each other.
Ill) Evam Astu Tatastu :

* Sarve Sukhinaha Bavanti, Tatastu.

* Only this much is enough for Advaitin.

* He does not have to argue with anyone.

V) Paksha Pratipaksha Rupena

Purvapaksha Siddhantin

V) We don’t get into argument, unlike them.

* They get into mutual arguments — Hetu.
V1) Ateha = Nigamanam
VII) Taim Avivadam Pratibodhata :

e Parmartha Darshanam is our plane.

* They fight in Vyavaharika Plane.

* We accept Dvaitam in Vyavaharika plane.
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VIIl) Between Vyavaharikam and Paramartikam, no fight possible.

2 orders of reality.

Example :

1X)

Person in dream can’t fight with person in waking state.

All others don’t have 3
orders of reality like Advaitin

Paramartikam Vyavaharikam Pratibhasikam

Here Advaitin We are Maha Dvaitin Dvaitam accepted

X) Purva Pakshi :

If Advaitam how you take classes in Vyavaharika.

XI) Our Answer :

Advaitam only Paramartika Satyam.

Students — Vyavaharika Satyam.

In Vyavaharikam we accept Jiva — Jiva, Jiva — Jagat, Jiva — Ishvara Bheda.
Sajatiya, Vijatiya, Svagata Bheda exists.

All Bhedas in Vyavaharikam.
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XIl) Others don’t understand Paramartikam or don’t want to understand.

XIll) Advaita Darshanam is Avivadam, Asparsha Yoga, Vivada Rahitam, beyond argument.
XIV)

Dasoham Soham

Vyavaharika Angle Paramartikam

XV) May you understand oh Sishya.
Revision :

Karika No. 5 — Bashyam :

I) Gaudapada pointe out :

* Tarqa Pradhana commit mistake of real origination of the world.

Il) Having accepted real world, they try to find ultimate reality of the world in Vyavaharika
plane.

1) Cause

Prakrti Param Anu

|
Sankhya Nyaya
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V)

Real world based on

Sat Karya Vada

Asat Karya Vada

Existent real world, born, originates

Non existent unreal world born,

originates

V) Both mutually contradict each other.
VI) Bottom line :

Vi)

Neither Sat or Asat Karyam, product originates.
No products originate.

Ajati Vada.

Need not enter into any argument.

Jati Vadas cancel each other.

Ajati Vada given title

Asparsha

Avirodha
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V1) Iti Nibodhata Eh Sishya :
* Know this fact oh student.

Anvaya :

CR G E mmﬁa&wﬁmﬂ% | || vayarh taih khyapyamanam ajatim anumodamahe |

() : | 7 foragm: | (799,
QI ) Afaaed fHeaa.

(vayarh) taih sardham na vivadamah, (yiyam

asparsayogam) avivadam nibodhata ||

We approve the Birthlessness revealed by them. We do not argue with them. Know (this
Advaitam) to be Disputeless (as it is a Darsanam, a system of teaching, which no longer requires

any argument with any other school of thought).

Asparsha Yoga

Avivadaha Nobodata

Object

Objective complement Verb
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681) Chapter 4 - Karika No. 6 :
FATA THET HAffresed dTied: |
STl THAT 99 Acddi HIHSI |l &

ajatasyaiva dharmasya jatimicchanti vadinah |
ajato hyamrto dharmo martyatarh kathamesyati 11 6 1

The dualists who are ever disputing among themselves contend that the ever unborn-
meaning the changeless entity-the Atman undergoes a change. How can an entity
which is changeless and immortal in itself Partake the nature of the mortal? [4 - K - 6]
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682) Anvaya : Chapter 4 - Karika No. 6 :

qiie: (TiEdT:) SSaed 99eg @ AlfdH, 3<3fd |
IAAE: IFHA: 9H: &1 (G IEgH:) HAdl FH
T |

vadinah (sankhyah) ajatasya dharmasya eva jatim
icchanti | ajatah amrtah dharmah hi | (tasya vastunah)
martyatam katham esyati ||

The disputants want to establish the birth of the birthless reality itself. How can the
birthless immortal reality indeed be subject to mortality?
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1) Karika No. 6, 7, 8 is repetition of Chapter 3 — 20, 21, 22.
e Ajatasya Bavasya = In Chapter 3 — Verse 20, 21, 22
e Ajatasya Dharmasya = In Chapter 4 — Verse 6, 7, 8
II) Dharma = Bava

l1l) 3 Slokas important to understand Advaitam.

IV) Other schools enter into logical enquiry to find out ultimate cause of universe.

e Cause hunting experience.

V)
Cause of World

Intermediate Ultimate

Panchabutas - Absolute

Relative
Parents
They also have a cause

V1) Intermediate causes all are also products, they have a cause.
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VIl) Moola Karanam - ultimate cause :

Definition :
* That which does not have a cause, causeless cause.
* It should not be a product.
* Not a Karyam, only a Karanam.

* Ifits not a product, it should be Anaadi.
Vi)

Ultimate cause

Beginningless Not a product

Only a cause

* All philosophies including science is searching.

IX) Visishta Advaitin = Cause = Brahman but itself not a product.

* Brahman = Beginningless cause.
X) Who is God?

* God is cause of everything.

 Godis not a product.

* Does not have a cause.
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XI) Nyaya — Veiseshika — Paramanu = Causeless cause
XIl) Brahman / God / Prakrti / Param Anu = Causeless cause.
XIll) Gaudapadacharya :
* Causeless cause is a logical blunder.
* Never logically establishable.
* Every cause we see = Product in Vyavahara.
XIV) Yatu Karanam, Tatu Karyam Api Bavati :

* Don’t have causeless cause in our experience.

* No Pratyaksha Pramanam, hence no inference, Anumanam.

XV) Anumanam requires Pratyaksha Data, Vyapti Jnanam
* Yatra Yatra Dhumah, Tatra Tatra Vannihi.
* Based ion Pratyaksha alone we can say.
* Parvataha Vanniman, Dhumatvatvat
* Inference only after gathering Data.
e Ultimate cause does not exist, not experienced.

* Itis alogical contradiction.
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XVI) Brahman can’t be ultimate cause

Brahman is not a Karanam.

1st Pada + 2" Pada

3rd pada

Karyam

Karanam

XVII) Turiyam — Neither Karyam — Karanam

Brahman can’t logically be Karanam.

We say God is seemingly Karanam.

Vedanta allows 2 statements

Brahman not a Karanam

Brahman is seemingly a Karanam

XVIII) What is the logical issue?

If Brahman is Karanam, Karanam will have to undergo change.

If Paramatma becomes Jivatma in time, it has to undergo change.

Brahman = Changeless, declares Upanishads.
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XIX) Mandukya Upanishad : Chapter 3 — Verse 20, 21, 22

Faeld HaEr AfafResfea arfe: |
HATAT EFAAT HTa FAAT FAASA 11 0 1

ajatasyaiva bhavasya jatimicchanti vadinah |
ajato hyamrto bhavo martyatam kathamesyati || 20 | |

The dualists contend that the ever unborn and the eternally changeless Atman is born (i.e.,
undergoes a change). How could a (positive) entity which is itself changeless and immortal

become mortal? [3 - K - 20]

T HAAHd A o AAAHA T |
YHAIATHIET 7 FUReHfasata 1w

na bhavatyamrtam martyam na martyamamrtam tatha |
prakrteranyathabhavo na kathamcidbhavisyati || 21 | |

The immortal cannot become mortal nor can the mortal become immortal. It is never possible
for anything to change itself in its essential nature and yet remain the same. [3 - K - 21]

AN 6T AT Tesia Acdar |
FabAR[aFaEd F TR fege: 1 R |

svabhavenamrto yasya bhavo gacchati martyatam |
krtakenamrtastasya katham sthasyati niscalah | | 22 ||

How can he, who believes that the essential Immortal entity becomes mortal, maintain at once
that the Immortal after a modification retains its own essential nature of Immutability?

[3-K-22]

e If Brahman becomes Jivatma and Samsara, then you can never get Moksha.

* Through Sadhana, Meditation, if you become Paramatma, can loose Moksha also:631




Anir Prasanga Dosha Moksha will come.

XX) Brahman can never become Jiva or produce Jiva.

Jiva

Always Brahman

As though, seems to be product of

Brahman

Ajati Vada

XXI) Ajati Vadas corollary :

XXI1)

There is no ultimate cause.

Moola Karanam is Nyaya Virodha.

Vedantic teacher to

Junior Student

Senior Student

- Bhagawan / Brahman is
Karanam

- Adhyaropa

- Bhagawan is seeming Karanam of
the world

- It always has independent

presence as the spirit, different
from matter

- Adhyaropa replaced by Apavada

N




XXI11)

XXIV)

Bhagawan

v

Vivarta Karanam

v

Not a Karanam

A

Seeming Karanam

Waker

v

Not a Karanam for dream world

v

Seeming Karanam

XV) In the presence of Turiyam Brahma, waking, dream, sleep states of Jivas come and go in
the eternal Kutastha Asanga Chaitanyam.

XVI) Vivartam means Bhagawan is not a cause, seems to be a cause.

World is seemingly an effect.
Samsara is seeming conseguence.

Really all not there.

You were Brahman, are Brahman, ever will be Brahman — ultimate truth in the Veda.




XXVII) Essence of 3 Slokas of 3™ Chapter — Verse 20, 21, 22 repeated here in Chapter 4 — Verse
6,7, 8.

XXVIII) This statement is applicable to any other original cause like Prakrti, param Anu also.
» 3 Shlokas extended to other schools also.
XXIX) Conclusion :

a) Brahman World

- Not Karanam - Not effect, product
- Cause

b) What is world?

* Only an appearance in Brahman.

c) Dream Waking

- Appearance in changeless Waker - Appearance in Nirguna, Nirakara
Brahman

d) Waker not Karanamn of Dream.
 Dream not a product.
* |tis an appearance due to ignorance of waker.
* Brahman not Karanam of waking.
* Waking not a product.

e Itisan appearance due to ignorance of Brahman (Nirakara, Nirguna Rupa). 3634



683) Bashyam : Chapter 4 - Karika No. 6 Starts..

HeH gl=: 99 sOiid GaEdlcha ™ rsa&=h: 1l & |

This topic about the sat and Asat Vadins like Sankhya, Yoga, Nyaya and Vaisesikas (Sarve
Api Sadasadvadinah), has been commented upon before in a previous (iti Purastat
Krtabhasya) Karika (3-20).

|) Sarvepi Vadinaha, Sad Asat Vadinaha.

Sat Karya Asat Karya
Sankya / Yoga Nyaya / Veiseshika
Il) Purastat Iti Bashaha :

* This verse has already been commented in Chapter 3 — Verse 20.
Mandukya Upanishad :

HOTEIT HTaEd SfafAested arfe: | ajatasyaiva bhavasya jatimicchanti vadinah |
ATl TFHAT ATar AAar FUASIfa 1 0 ||| ajato hyamrto bhavo martyatam kathamesyati | | 20 ||

The dualists contend that the ever unborn and the eternally changeless Atman is born (i.e.,

undergoes a change). How could a (positive) entity which is itself changeless and immortal
become mortal? [3 - K - 20]
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684) Chapter 4 - Karika No. 7

A WIgHd Hcd | Acaqyd aun |
THAIUNTE | weifrgfsafa 1

na bhav atyamrtam martyaim na ma rtyamamrtarh tatha |
prakrteranyathabhavo na kathancidbhavigyati |17 |1

The immortal cannot become mortal nor can the mortal ever become immortal. It is
never possible for a thing to change itself in its essential nature and yet remain the
same. [4 - K- 7]
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685) Anvaya : Chapter 4 - Karika No. 7:

amrtarh martyarh na bhavati! tathd martyam amrtarn
na bhavati! pakrteh anyathabhavah kathaficit na
bhavisyati || 7 ||

The immortal does not become mortal. In the same way the mortal does not (Become)
immortal. Transformation of the intrinsic nature will not take place any how.
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Essence :

|) Ultimate cause = Birthless cause.

1)

)

2 words can never go together

Birthless

Cause

Has no birth

Shadvikara Rahitaha
Nirvikaram

Free from 6 modifications

- Savikaram

- Undergoes change to produce

Prakrti / Paramanu / Brahman

4

If Cause, then Savikaram

IV) Birthless (Nirvikaram) Cause (Savikaram).

Like hot icecream
Square circle

Contradiction

Nirvikara — Savikara contradiction.
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V) Nirvikaram can’t become Savikaram.

* Savikaram can’t become Nirvikaram.

* Birthless can’t be a cause.

* Therefore, there is logical contradiction.
VI) Same as Chapter 3 —K—-21
Mandukya Upanishad :

ol SWFF‘FT A H?iﬂﬂ?l' a4r | na bhavatyamrtam martyam na martyamamrtam tatha |
THdIATHTET o a:qﬁa:aqﬁvqﬁr I ¢ ||| prakrteranyathabhavo na kathamcidbhavisyati || 21 | |

The immortal cannot become mortal nor can the mortal become immortal. It is never possible
for anything to change itself in its essential nature and yet remain the same. [3 - K- 21]
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686) Chapter 4 - Karika No. 8

Al I69 AT TSl Hedard |
FahAI AT FY Tl A= 1 <

svabhavenamrto yasya dharmo gacchati martyatam |
krtakenamrtastasya katham sthasyati niécalah |1 8 |1

How can he who believes that the essential immortal entity becomes mortal, maintain
at once that the immortal after modification retains its own essential nature of
Immutability? [4 - K - 8]
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687) Anvaya : Chapter 4 - Karika No. 8:

T QIR IWA: TH: HcddW Tes(d, a6d Fadd
A Y 9IS T

yasya svabhavena amrtah dharmah martyatam gacchati,
tasya krtakena amrtah kathar ni$calah sthasyati ||
(Suppose) the intrinsically immortal is subject to mortality for a person (a philosopher);

then how can (that) immortality remain the same for him, since it is a product, a result
of something?
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|) Same as Chapter 3 — Karika No. 22

mnaﬂwa’r T Ha sl HFiHI?T I svabhavenamrto yasya bhavo gacchati martyatam |
FAFAR T Y TITEafa fregen: 1 3 ||| krtakenamrtastasya katham sthasyati niscalah | | 22 ||

How can he, who believes that the essential Immortal entity becomes mortal, maintain at once

that the Immortal after a modification retains its own essential nature of Immutability?
[3-K-22]

* Dharma here
* Bhava there.
I1) Anirmoksha Prasanga Dosha
* If Paramatma becomes Jivatma, then there will be no Moksha.

e Again Paramatma will become Jivatma.
IIl) Dhatur Loka Saduloka Tada Kim

* Vishnu Loka vi Shivo Loka Tada Kim.
e Shambor Lok Shatitova Tada kim.
* You may go to Brahma, Vishnu, Shiva Loka.

If you join Bhagawan in any Loka at a time, you will come back.
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IV) Permanently going to Svarga Loka is a logical contradiction.
* Samyoga Vipralokata
* Every association ends in dissociation.

* Anir Moksha Prasanga Dosha if Paramatma undergoes change to become world and
Jiva.

V) Abhyupethya Vada
688) Bashyam : Chapter 4 - Karika No. 8 starts

WWWMJ'

EYA I AIGASEIAT: 1| 9-¢ |

The above 3 Karikas which have already been commented upon (Ukta Arthanam
Slokanam - in the 3rd chapter); are again being restated here (iha Upanyasah), only for
the purpose of showing (Pradarsanarthah) the total acceptance (Anumodanam) of
what has been established (Khyapita), as Non-origination (Anutpati) by the disputants
(Paravadi Paksanam) because of their mutual negation (Anamanyonya Virodhah).

1) If already said in Chapter 3 — Verse 20, 21, 22 why repeat in Chapter 4 — Verse 6, 7, 8.

II) Defect of repetition = Dosha
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Ill) Shankara :
a) Chapter 3 :
* Ultimate cause assumed was Atma — Brahman.
b) Chapter 4 :
* Other schools introduced.
c) Chapter 1, 2, 3 — Mandukya Upanishad Shastra
d) If Brahman is assumed as ultimate cause what will happen?

e) Here Sankhya / Yoga / Nyaya / Veiseshika talk about their ultimate cause.

Prakrti Param Anu
- Sankhya Philosophy - Nyaya Philosophy
- Refuted by Nyaya / Veiseshika - Refuted by Sankhya / Yoga

f) Both refute each other.

g) Chapter 3 — Restated in Chapter 4 is to negate Prakrti — Param Anu as Karanam because of
their mutual negation.

h) Anutpatti — Non origination of world from Prakrti — Param Anu established by the refutation
of 4 philosophers.
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i) Anumudanam — Shankara tells Sabash.

* We admire congratulate all 4 philosophers.

» Ajati Vada enters and takes the prize cup and walks out.
IV) Vigraha Vakhyam you do :

* Anyonya virodha Khyapita Utpatti Anumodana Pradarshanarthaha.
V) Kailash Ashram — Rishikesh Schedule :

e Shankara Bashyam

* Anandagiri Tika

* Vishnu Deva Ananda Tippany

 Grammar explanation

N2
Half page Bashyam — One week
N2
Go to Kshetram for Annadanam
N

3 times — Roti — Dhal
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689) Introduction to Chapter 4 - Karika No. 9 :

=N\ A o A _tn \ﬁ’ﬂm__

As it is said (Yasmad), the essential nature (Prakrtih) of objects of this world even
(Loukiki Api), does not change (Na Viparyeti), what then, is that essential nature (Ka
Asau Prakrtih)? It is being told (iti Aha).

1) Nyaya / Veiseshika — Refutes Sankhya / Yoga in Karika No. 11.
* Logical arguments
II) Here Karika No. 9, Gaudapada concludes Ajativada.
I1l) Brahman not ultimate cause — hence Moksha possible.
IV) In Adhyaropa we say :
* Moola Karanam of universe = Brahman / Bhagawan
V) Apavada state :
* Bhagawan not Karanam.
* |f so: How, why, Bhagavan created Jiva.

* No satisfaction to intellect for eternal questions.
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VI) Conclusion :

* Creation is an appearance, Adhyasa

* |In Brahman, super waker — Jnani, like Svapna is on waker.
VIl) Bhagavan is Karanam will not satisfy anyone
Ultimate Answer :

* Bhagawan is not a Karanam.
VIII) What is the world?
Answer :

* Appearance.
When Did it appear?

* Itis Anaadi, Anantham

* Beginningless, endless appearance = Ultimate answer.

IX) Gita :

A TAHEE dA9HeRTd na riupamasyéeha tathopalabhyate

=l A =i 9 qRIferer | nantd na cadirna ca sampratisth |
TTIHA (;;a{c\rél-,[\cé asvatthamenam suvirudhamulam
ATEEITEIT T faar 1| gu-3 ||| asangasastréna drdhéna chittva || 15-3]1




Its form is not perceived here as such, neither its end, or its foundation, nor its resting place;

having cut asunder this firm-rooted Asvattha-tree with the strong axe of non-
attachment...[Chapter 15 - Verse 3]

X) Where does world appear?

* Appearances require Adhishtanam

Appearsin
Mirage Water Sand
Rope Snake Rope
Shell Silver Shell
Dream Waker
Waker Brahman

XI)

Beginning less, endless appearances require Adhishtanam = Brahman, Turiyam.

Adhishtanam — Turiyam neither

Karanam

Karyam

It is Vilakshanam
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XIl) Brahman = Nitya Adhishtanam of Nitya Mithya Prapancha Jagat.

XIlI)

Then is it Dvaitam

- Nitya Adhishtanam
- Satyam

- Nitya Mithya Prapancha
- Mithya

XIV) Are there two realities?

e Satyam + Mithya?

* Mithya can’t be counted as No. 2 because it is Mithya.

XV)

Isness of Mithya Prapancha

v

- Does not belong to Prapancha
- It belongs to separate independent
reality — Brahman

XVI) If Mithya is also Satyam and Satyam is also is Satyam.

e 2 counted but isness only one.
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XVII)

Clay Pot

Is Is

XVIII) Tasmat Brahma Eva Tasti :
* Maya Bhati.
XIX) Brahman :

* |Is Nirvikara in 3 periods of time.

* Never Karanam of everything.
XX) Yasmat Laukika Api Prakrti :

e Prakrti = Essential nature.
XXI) Na Viparyeti :

* Doesn’t change.

XXI1) _
Heat of Fire

- Isness common between them

- Isness only one

Coldness of Ice

Essential nature, never change

* Essential nature is Vyavaharika word, does not undergo change.
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XXIIl) Essential nature of Brahman = Consciousness, awareness

= Paramartika Satyam, Nirvikaratvam

XXIV) How can Nirvikaram Brahma ever become Karanam

e Akaranam Brahma = Very big topic in Chapter 4

* To become a Karanam, it should undergo a change.
XXV) Brahman = Changeless, can’t undergo change

= Brahman never Karanam

XXVI) Even when we say it is a Karanam, it is a seeming Karanam because of the presence of

Maya Shakti

Brahman + Maya Shakti

Waking Dream

Sleep

XXVIl) Brahman is never a real Karanam
* Brahmanaha Svarupaha Na Viparyeti.
e Yasmat Laukikaki — na Viparyeti.
e Prakrti Svarupam Na Viparyeti
XXVIII) Ka Asou Iti Aha Kasaviti = Ka + Asou + Prakrti

 What do you mean by essential nature of a thing?

XXIX) Gaudapada defines essential nature with many definitions.
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690) Chapter 4 - Karika No. 9 :

qifdfeH! T g8l STHar 9 41 |

SIhfl: |id a5, @ A ST 9t i R
samsiddhiki svabhaviki sahaja akrta ca ya |
prakrtih seti vijiieya, svabhavarh na jahati ya |1 9 |

We understand by the term Prakirti or the inherent nature of things that which, when
acquired, becomes completely a part and parcel of things; that which is the very
characteristic quality in them, that which is inborn or innate; that which is not artificial.
And nothing leaves its own nature. [4 - K - 9]
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691) Anvaya : Chapter 4 - Karika No. 9 :

I A T 81 S 3fy g

q1 |italegh! @9EE qas s/t (91 War), a1

yd siddhiki svabhaviki sahaja akrta (va bhavati), ya ca
svabhavarh na jahati s3 prakrtih iti vijfieya ||

accomplished, inherent, inborn, and uncreated.

Prakrti is to be known as that, which does not give up itself, which is permanently
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4 features, cases of essential nature

That which is

Samsiddhi Svabavaki Sahaja

Akruta

I1) What is common to all of them?

* Svabavam Na Jahati.

* Essential nature doesn’t become otherwise.

* It never gets altered.

* |t ever remains the same.

l11) If Brahman = Akaranam, as its essential nature.

e Akarnatva Nature will ever remain the same.

* In 3 periods of time Brahman re

IV) Brahman is Nitya Nirvikara, Akarana

mains Akaranam.

Svarupa, Svabava.

e Brahman never created the world or became the world.

Brahman never

Nimitta Karanam

Upadana Karanam
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V) Brahman always is Vivarta Upadana Karanam means it is not a Karanam.
V1) You are seemingly beautiful = Not beautiful.
Revision :

I) Chapter 4 - Karika No. 9 :

wiftEfdT FaATiadT wgonm spar T A | || samsiddhiki svabhaviki sahaja akrtd ca ya |
ypfa: dfq faar wasma & sr@fer @ 0 < n | prakrtih seti vijieya svabhavam najahatiya || 9 ||
We understand by the term Prakirti or the inherent nature of things that which, when

acquired, becomes completely a part and parcel of things; that which is the very characteristic

quality in them, that which is inborn or innate; that which is not artificial. And nothing leaves
its own nature. [4 - K - 9]

Il) Chapter 4 : Alatashanti Prakaranam

Refutes all schools, Advaitam alone is right = Vedantic teaching, Advaita Darshanam.

lll) There can’t be real creation but there can be unreal appearance like dream world due to
Maya Shakti of Brahman

IV) Gaudapada:

Any school which talks about real creation must be refuted.
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V) No real creation, only an appearance = Ajati Vada.

Ajati Vada All Jativadas

Alone right wrong

VI) Jati = Janma = Utpatti = Origination of Universe.
* This is Gaudapada’s primary thesis in Chapter 4.
VIl) Moola Karanam concept initially ok for junior student.
* For senior student, it must be refuted after Mahavakyam.
VIIl) Moola Karanam = Logical contradiction.
* Discussed in Chapter 3 — Verse 20, 21, 22 and Chapter 4 — Verse 6, 7, 8

X) Moola Karanam
| |
Prakrti Paramanu Bhagawan
| | |
Sankhya Nyaya Theologians

X) Moola Karanam never has its own Karanam = It is not a Karyam
= Beginningless
= Ajati
= Birthless
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XI) Birthless means Shad Vikara Rahitaha Asti, Jayate, Vardate, Viparimate, Vipakshiyate.

* |tsis a package.
* Negate one, all negated.
XIl) Birthless = Nirvikaraha

XIll) Vishnu Sahasranamam : Verse 5

- [ i
TR I ogld HATT IXHTHA |

HAeHFEIRIY U IS 5

Avikaraya Shuddhaya, Nityaya Paramatmane,

Sadaika Roopa Roopaya, Vishnave Sarva Jishnave || § |

Bow | before Vishnu, Who is pure, Who is not affected, Who is permanent, Who is the ultimate
truth. And He who wins over, All the mortals in this world. [Verse 5]

e Sada Eka Rupaya = Bhagavan
= Nirvikaraha

= Cause of Universe

IX)

Cause

|
Nimitta

* Undergoes change partially or totally.

|
Upadana

3657




X)

Xl) Bhagawan can’t partially transform into Jagat or Jiva.

Bhagavan = Nirvikaranam

= Parinami Upadana Karanam

= Akaranam
Bhagawan
|
| |
Birthless And a cause
|
Nirvikara Savikara
|
|
Savikara

- Essential nature
- No change
- Sada Eka rupaya

Can’t become Dualistic.

Remains Advaitam, nondual all the time.
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XIl) Beginningless cause = Logical contradiction = Gauda padas thesis.

XIlI)

In Advaitam also Brahman is said to be

Beginningless Cause of Universe

 When Purva Pakshi says same we criticize why?

Example :
Mother —in law Daughter —in law
- Commits mistake - Commits same mistake
- Minor issue - Bigissue

XIV) Advaitin Quotes :
Taittriya Upanishad : Chapter3-1-2

d g9 | Ial a1 AN S SIed | tam hovaca | yato va imani bhitani jayante |
A9 Jafe Safed | Toag=caraafaf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
deafSaIRT | degedfd @ adlsaead tadvijijiasasva | tadbrahmeti sa tapo'tapyata
¥ JaEaee | 2 | sa tapastaptva || 2 |
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To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when

departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

Brahma Sutra :

AT 94 | Janmadyasya yatah |

That (is Brahman) from which (are derived) the birth etc. of this
(Universe) [I — 1 — 2]

XV) We know it is a mistake deliberately committing in Adhyaropa stage for junior seekers.

Deliberately compromising and accepting that temporarily.
Example :

a) In Upasana — Achetana stone taken as Chetana Ishvara.
b) Flag to represent country
c) Upon Shaligrama / Lingam for certain benefit.

XVI) We use a word Vivarta Upadana Karanam, Maya Kalpitam, it is to facilitate understanding
of the student.
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XVII) Temporary compromise called Adhyaropa Prakaranam.

* Having it serves the purpose, we confess it is a mistake.

XVIII) Vivarta = lllogical = Changeless cause
XIX) Dakshinamurthi Stotram :

hlsJ‘Iwi'*'-llfdra al%\-gﬁzl aaliaa' Cll%\ﬂiéﬁcvq. g?[:

ARITH U SRRl dirsareried
AT TISFIcIT ARG T: Fdeadl

TE AR AF 58 A oMY 12

brjasyantati vankuro jagaditam prarinarvikalpam punah
mayakalpita desakalakaland vaicitryacitrikrtam
mayaviva vijrmbhayatyapi mahayogiva yah svecchaya

tasmai Srigurumirtaye nama idam ri daksinamrtaye || 2 ||

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence)This World is Like a Sprout of a Seed Within which transforms what is
Changeless state Before, appear Again as Space and Time, and endless Varieties of Pictures
over it; all due to the Creation of Maya, This Unfolding of the World (from the Seed) which is
Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e.
a Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding
of the world when He comes out of Samadhi), Salutations to Him, the Personification of Our
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri

Dakshinamurthy. [Verse 2]
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XX) Maya Panchakam :

Sfrra AT NeFTe- srutishatanigamanta sodhakan

cage ueriefereslsier WEa: | || apyahaha dhanadinidarshanena sadyah
FoIudTad TISUGICT HeeTT- kaluGayati catuapadadyabhinnan
STuafeagcATISITHT ATAT I || aghatitaghatanapatiyasé maya.(2)

Maya which is skilful in accomplishing the impossible deludes at once, alas, even those who
can clarify hundreds of Veda and Vedanta texts by showing up wealth, etc. and makes them
non-different from quadrupeds. [Verse 2]

* Wesay itisillogical concept.

XXI) Once student ready, deliberate come to Apavada.
* Negate Maya.
* Admit, Brahman = akaranam.

* Seek forgiveness.
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XXIl) Brihadaranyaka Upanishad :

5 & awny
SEASSTASAS R |
deae: TedeAar=d |

T FT Ffawar 377,

JETT ¥ YTaTaTona |

Seal ATIIE: QIR $I,

goFaT EOTT EIT: oAT g7 Il 3 |

3T T T, 3T T U T HEHIOT,
Sgiel IAedi=l o,

T eI e AT AR AR HSTETH,

HIATCAT FEH TS, ScJ2maaH, I 19 |

idam vai tanmadhu
dadhyannatharvano'svibhyamuvaca |
tadetadrsih pasyannavocat |

rupam rupam pratirupo babhuva,

tadasya ripam praticaksanaya |

indro mayabhih pururupa lyate,

yukta hyasya harayah sata dasa || iti |

ayam vai harayah, ayam vai dasa ca sahasrani,
bahUuni canantani ca;

tadetadbrahmapurvamanaparamanantaramabahyam,

ayamatma brahma sarvanubhuh, ityanusasanam || 19 ||

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda,
taught the Asvins. Perceiving this the Rsi said, ‘(He) transformed Himself in accordance with
each form; that form of His was for the sake of making Him known. The Lord on account of
Maya (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite.
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver
of everything, is Brahman. This is the teaching. [2 -5 - 19]

* Neither Karanam — Karyam.
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XXIll) Kathopanishad : Chapter 1-2-18

T I e ar \%‘ﬂ:ﬂ? T W T W | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit,

ORI BRG] T pwuh T BT T T 1Tl Ajo nityah sasvato'yam purano na hanyate hanyamane sarire 1l 18|l

“The intelligent Atman is not born, nor does He die. He did not spring from anything, and
nothing sprang from him. This unborn, eternal. Everlasting, ancient, is not slain even when the
body is destroyed. [ — || — 18]

* Brahman = Neither Karyam or Karanam.
e Vivarta Karanam = Mayika Karanam = Temporary
* Negate Karana status later.
XXIV) Sankhya / Yoga / Veiseshika / Nyaya — Don’t do this Adhyaropa — Apavada.
* For them Brahman (Purusha) and Prakrti (Maya) both real, same order.

* Hence rejected, criticized.

XXV) Vivekachudamani :
TRHT AaHRN ekameva sadanckakaranam
FH RO ETHOTH_ | kﬁm{mzmmntz'iﬁsy;rkﬁ;'*{rfwm \

FREOTISet =T karyakaranavilaksapam svayam
. ~ brabma tattvamasi bhavayatman || 26OM
&l deaHi JIEATEH = 1 260 1 366




That which, even though it is one existence, is the cause for the many, which refutes all other
causes but itself is without cause, which is distinct from cause and effect and is independent
‘That Brahman thou art’ - Meditate on this in you mind.[Verse 260]

Mandukya Upanishad :

34 Pada 4th pada
- Moola Karanam - Vilakshanam
- Not ultimate

« Teaching of 3™ Pada as ultimate reality is criticized in Mantra 9.

* Essential nature of Brahman can’t change.

3665




692) Bashyam : Chapter 4 - Karika No. 9 Starts...

mmwmw

SSUTTERTRTITC BT FIMY 7 FIBTwR AT SR |

aT TSI ATHAT g STTar quT

Qe TR IR THATIS e |

It is a complete, well done permanent accomplishment (Samyaksiddhih = Samsiddhih).
Through that accomplishment whatever is experienced is called Samsiddhiki (Tatra
bhava Samsiddhiki). i
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Just as yogis by practicing long tapas, (Yatha Yoginam Siddhanam) accomplish (Praptih),
certain powers (Aisvarya) like anima, the capacity to become very small in size,
Mahima, the capacity to expand and become big etc (Anima Adi), which become, their
essential nature (Prakrtih). These acquired powers (Sa) of the yogis (Yoginam) will be
the same even in the future as they were in the past (Bhuta - Bhavisyat - Kalayoh Api),
meaning they will not undergo any change (Na Viparyeti - as long as they are alive); so
also is one's essential nature (Tatha Eva Sa). Similarly (Tatha) the qualities that are there
naturally (Svabhaviki) are said to be the nature of the substance (Dravyasvabhavata
Eva), like (Yatha) fire etc (Agni - Adinam), whose nature or inbuilt or inherent capacity
of heat and light (Usna - Prakasadilaksana Sa Api) never undergoes a change nor gets
lost (Na Vyabhicarati) either (Api) time wise (Kalantare) or spacewise (Desantare Ca).
Similarly Tatha that which is inborn naturally in respective living beings (Atmana Saha
Eva Jata) is said to be its nature (Sahaja), like (Yatha) the natural activities of the birds
flying in the sky etc (Paksyadinam Akasa - Gamanadi Laksana).

1) 5 Features of Prakrti — 3" Pada.

Il) General feature :
* Essential nature is never lost.

I1l) Samsiddhi :
 Whatever is very wall accomplished and what is experienced.
* Yogis siddhis, aquired by long Tapas.

e Stays till one is alive. -



a) Anima : (Smallness)
* Capacity to become small in size.
b) Mahima : (Bigness)
e Capacity to become big in size.
* Anjaneer in front of Suratha.
* She opened mouth.
* He became small, entered mouth and came out from ears.
c) 6 other Siddhis — Laghima, Garima...
* Aishwarya = Powers, Sioddhis.
 Power of Yogis in past, present, future is same.
d) Physical faculties — running, lifting, hitting, swimming at 20 not same at 65.
* Na Viparyeti — Not lost, does not become otherwise.
* Same degree of siddhi throughout life = Essential nature of Prakrti.
* Unloosable essential nature.
IV) Svabaviki :
* Conginital natural features, not aquired by Yoga because of nature of substance.
* Agni— Fire naturally hot
*  Water — fluid.
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* Sense Organs — Do respective jobs naturally.
o Eyes —See
o Ears - Hear
V) Body — Made of nature, essential features don’t change.
* Inbuilt capacity = essential nature.
* Never lost in place / time.
* Na Vyabichariti Svabaviki.
* Inert substances.
VI) Sahajam :
* W.r.t. living beings like bird, stitches leaves, builds a nest.

e Cognitively, naturally, birds — fly, fishes swim.
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693) Bashyam : Chapter 4 - Karika No. 9 Continues...

FMY AT FIEGHAT HATIA Al AT
RN THHTICSEUT | MY 1 HIFacead |
FETfA |1 gal SHiaRfa g 3 |

feATRieqdy Slfhehealy a6y SFfcmT—aaT
At RAEITEY, AT dcaSduT
TR TAATE VA oE: |l 2 |

That which is not artificially introduced (Na Krta) by anything else or anyone (Anyapi Ya
Kacit Kenacit), but is its nature naturally (Akrta - is its essential nature) just as water
(Yatha Apam) has the nature of flowing downwards from higher level, (Nimna - Desa -
Gamana - Adi - Laksana). In the world (Loke) any other thing also (Anyapi Ya Kacit),
which does not give up its nature (Svabhavam Na Jahati - in all circumstances), that
alone (Sa = Sarvan) should be understood (Vijneya) as its essential nature (Prakrtih iti).
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If Mithya objects which belong to this world (Laukikesu Apivastusu) which are only
empirically true (Mithya Kalpitesu - being just names and forms without a real
substantive), do not change their essential nature (Prakrtih Na Anyatha Bhavati); then
what to talk of (Kimuta - by Kaimutika Nyaya), the birthless unchanging nature (Aja
Svabhaveshu Prakrtih) of immortality (Amrtatvalaksana) of the ultimate reality
(Paramartha Vastusu) becoming different from what it is (Na Anyatha Bhavati)! This is
the conclusion (iti Abhiprayaha).

1) Kruta = Artificial
e Akruta = Not Artificial
Il) Example :
 Anamolous expansion of water.
a) Water shrinks upto a certain temperature and then expands, becomes light.
* Hence you have floating creatures.
* Anamoly means not normal to water.
b) Water flows down from mountains, does not go up.
I11) 5" feature of Prakrti :
General law :
* Essential nature of a thing sticks to objects under all circumstances.
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IV) All examples from Vyavaharika Prapancha are Mithya.

* All Vyavaharika Vastu don’t loose their essential nature.
V) What to talk of Paramartika Vastu? Atma?

e Purva Pakshi employs kaimudikam Nyaya.
V1) Even w.r.t. Mithya empherical objects, their essential nature does not change.

 What to talk of Paramartika Vastu = Birthless.

VIl) From standpoint of Jivas, there seem to be many Jivas.
VIIl) Gita : Chapter 2 — Verse 12

q <49 STd =1re| na tvevaham jatu nasam

o 99 ST | na tvam neme janadhipah |

T 99 9 TS nacaiva na bhavisyamah

9 IIHT: OIH || -2 || | sarve vayam atah param |12-12] |

It is not that at any time (in the past), indeed was | not, nor were you, nor these rulers of men.
Nor verily, shall we ever cease to be hereafter. [Chapter 2 - Verse 12 ]

* Atall times|as Atma am eternal, you are eternal, changeless.

e Controvertial Shloka.
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e All Jivas are eternal Bhishma, Drona, you are eternal Jivas.

IX) Debate :

* Are there many eternal Jivas?

Atma

Ekam Anekam

e Auphadika Bahutvam not Vastava Bahutva.

* Appear as many Jiva because of container bodies — Upadhi Bheda.
X) Amrutatva lakshana, immortality of Jiva.

* Jiva Sarvada Amrutaha said in Karika No. 10.

e Birth — death belongs to Upadhi — Body — Mind.

* Aupadhika Bahutvam in Vyavahara only.

e Paramartika Vastu = Ekam.
XI) Prakrti Na Anyatha Bavati.

* Prakrti never becomes otherwise.
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XIl) Mandukya Upanishad : Chapter 2 — Karika No. 32

7 farey & SYcafesT aqyY o7 T ¥TUS: | || nanirodho na cotpattirna baddho na ca sadhakah |
o ﬂ'ﬂ'&iﬁr & qAF SCANT GIATAAT I 32 1 || na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.
This alone is the Supreme Truth. [2 - K - 32]

Anvaya :
1 wifefe! A Fee s (@ wat), @ T || f;;’fhilfl sve'jb::a\fiki sahaja akyta (va bhavati), ya
&Id | Rl |1 S 3 1%’%’*11 i svabhavam na jahati sa prakptih iti vijfieya |

Prakrti is to be known as that, which does not give up itself, which is permanently
accomplished, inherent, inborn, and uncreated.
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694) Introduction to Chapter 4 - Karika No. 10 :

o fra g &1 gehfaaean swamTal aifahi:
FPAd FEIAAT 91 Hl ¥ IATE-

What again is the contextual thing (Kim - Visaya Punah), whose essential nature (Sa
Prakrtih), is supposed to change into something else (Yasya Anyatha Bhavah), as
imagined (Kalpyate) by the disputants, (Vadibhih - by all the theologians like Sankhya
etc); and what again is the defect or adverse consequence of such an imagination
(Kalpanayam Va Ko Dosah)? It is being told (iti Aha).

1) Karika No. 9 :

Purva Pakshi :

* General nature of Prakrti = Essential nature of a thing will not be lost.
Shankara :

* In which context here will you apply that law.
* Here not discussing birds flying power, Yogis Siddhis.

* These are general rules.
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Il) Kim Vishaya?

What is context here of essential nature.

l1l) In what context philosophies violate? Where do they violate? What is the adverse

Anyatha Vadi.

Where do Vadins violate this rule?

Nature can’t be violated.

In which context philosophers violate this rule?

consequence?

IV) Agama Sampradaya hold Shiva different from Vishnu, Jiva different from Shiva.

Sankhya / Yoga / Nyaya / Veiseshika / Theologicians.

Jiva

Jiva

- Samsari

- Becomes liberated with the grace

of lord.

V) Brahma Sutra :

Criticises Vaishnava, Shiva, Agama matams.

Accepts Agama puja Vidhi to purify mind.

Philosophy — rejected.

Samsara — Satyam.
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VI) Advaitin :

 Jiva understands | was never bound.

* Never become liberated, | can’t.

e This is not acceptable by Agama.
VIl) Purva Pakshi’s favourite verse of Gita.
Gita : Chapter 18 — Verse 66

'{:lﬁ‘cm?rl«l ficq\:q sarvadharman parityajya

HHE SO A | mamekam $aranam vraja |

3T T TI9TI-ET: aham tva sarvapapébhyah
TTETRISATY |1 3¢ || 2¢-&5 11| moksyayisyami ma sucah | | 18- 66 | |

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; | will
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66]

e Surrender to Bhagawan.

* Bhagavan removes bondage.
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VIIl) Advaitin :
* There is no bondage to remove.
* Bhagawan gives Guru + Shastra.
* Omnipotent Bhagavan can’t remove bondage, bondage Nasti.
* No connection between Jiva and body — mind — complex — Universe.
e Satyam — Mithya.

IX) You will have to eternally wait if bondage was true.
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695) Chapter 4 - Karika No. 10

awrrrﬁgﬂﬁwﬂwma:u
“Frddded deARTSET 1l %o |

iaramarananirmuktah sarve dharmah svabhavatah |

jaramaranamicchantadcyavante tanmanisaya | 10 |

All ego-centric entities are, by their very nature, free from senility and death. They
merely imagine that they are subject to these changes and, thus, by their very
thoughts, they appear to deviate from their very nature. [4 - K - 10]
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696) Anvaya : Chapter 4 - Karika No. 10 :

A4 AT FEAEd: SAEOTREE
(FEiTA) | SEWH, g7=2+d: (d-d:)
A= HASET (d) =ga=d |

sarve dharmah svabhavatah jaramarananirmuktah

(bhavanti) | jaramaranam icchantah (santah)
tanmanisaya (te) cyavante ||

All Jivas or Atmas by their very nature are totally free from old age and death.
Attributing old age and death they fall because of that very thought.
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1) Karika No. 9 :
* Paramartha Vastu plural because Sarve Dharmaha used.

II) Dharma = Jivatma here, seemingly plural.

e By very nature, Jiva is free from Janma, Mrityu Jara, Vyadhi Rahitaha.

l1l) Thinking, | have Samsara problem, Jiva commits mistake.
IV) Seeking is obstruction for Jiva.
* Vedanta educates us of illegitimacy of seeking, Samsara.
* Veda never fulfills seeking.
V) Assumption :
* | am Samsariis the problem.
* ItisJnana Adhyasa and Artha Adhyasa.
* Atma Asanga, ever free from Adhyasa, eternal.
V1) Teaching takes time to percolate because of Jivas habits.
* Removed by Nididhyasanam.
VIl) Powerful Mantra — Chapter 4 - Karika No. 10.

e Jara=0Ild Age - Rahitaha
* Janma = Birth - Free from
e Marana = Death - Nirmuktaha

* These are frightening aspects of a Jiva.
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VIIl) Sarva Dharma :
e Sarva lJivas are free.
* Not some Mahatmas, Jnanis only.
* lIgnorance of self / Atma / Brahman is the Root problem, Karanam.

* Jnana Adhyasa is the effect, Karyam.

1X) :
Solution

- Learn more about Claim Right Svarupa - Befree

Atma / Brahman from Drop Jiva Bhava
Upanishads Take up Brahma Bhava

tug of war for some time

X) Here Dharma = Jiva not Goal of life — Dharma, Artha, Kama, Moksha.

e Sarva Atmanaha Iti etat = Svabavataha Prakrti.

* No Sadhana is required for immortality, other than dropping notion — I am mortal.
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697) Bashyam : Chapter 4 - Karika No. 10 Starts

ST : - -AUTiqEa Al $cad: |
% ? @d UHI: e ACHM FATETTEd: FHfed: |

The Words ‘free from old age and death’ (Jara - Marana - Nirmuktah), in the text imply
(iti Arthah), freedom for them, from all modifications, the Sad Vikaras (Sarva Vikriya
Varjitah), Characterized by old age, death etc (Jara - Maranadih, which are the most
frightening ones of the sad Vikaras). That is the idea (iti Arthah). Who are they (Ke)?
They are all the Jivatmas (Sarve Dharmah), all the Atmas (Sarva Atmanah, which are all

(Iti Etat) by their very nature (Tat Svabhavatah = Prakrtitah - are free of birth, death
etc).

1) Karika No. 9 :

* Gaudapada pointed that Sankhya / Yoga / Nyaya / Veiseshika — establish Ajati Vada
indirectly.
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)

Theory of creation

- Sankhya negates Nyaya - Nyaya negates Sankhya

l1l) No creation has ever originated from Atma.
V) Atma alone was, is, will be.
 Atma = Our real eternal changeless nature.
V) Jara, Marana, Nirmuktaha Dharma Sarve Svabavataha :
* Old age, death — represents all 6 modifications.
* Shad Bava Vikaraha.
VI1) Sarva Vikriya Nirmuktaha, Varjitaha.
* Atma ever free from all Vikaras modifications.
* Which Atma?

Origination negated
Non origination is
truth — declared by
Advaitin

Creation is not there
Indirectly proved.
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Vil)

Purva Pakshi

Paramatma not subject to birth, Jivatma is born out of Paramatma

death

VIIl) Atma — not cause of creation, refers to both Jivatma, Paramatma.
IX) Don’t have 2 Atmas — Jivatma and Paramatma.
* Parama refers to Eka Atma.
X) One Atma is Sarva Kriya Varjitaha.
Xl) Ke? Who are they?
e Sarva Dharma — all Jivatmas are Eka Atma only.
* Seemingly many, really one.
XIl) Bold declaration of Veda :

* You, Turia Atma, are free from 6 modifications including birth / death.

* How does Veda accomplish this status of Turiya Atma?
XIll) Prakritataha — Svabavataha :

e By their very nature all Jivas are Eka Atma, Birthless, Deathless.
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698) Bashyam : Chapter 4 - Karika No. 10 Continues

Tg EET: Tedl YT SHTH=S A Teord
AT oI qUHTCH Feadrazeaad
ETAaASIcaY:, Arrmea] eI
mﬂﬁac—c&ﬁw I 90|

(As mentioned, even though) all the Jivas (Dharmah) have the above essential nature
(Evam Svabhavah Santah), it is as though they desire to superimpose old age and death
(Jaramaranam Icchantah - On themselves). It is as though they desire (lcchantah Iva
Icchantah) to superimpose (Kalpayantah - them) on the Atma (Atmani - Mortality), like
snake is superimposed on the rope (Rajjvam Iva Sarpam). Thus they move away, or
deviate from their own real (immortal) nature (Cyavante = Svabhavatah Calanti), purely
by the power of their thinking (Tan Manisaya), that is, by the thought, that | am subject
to birth and death (Janma - Marana Cintaya), due to the mistake of wrong
indoctrination (Bhavitatva Dosena); that is the idea (iti Arthah). (Thus society has totally
accepted a nature, which is not theirs, and as you think, so you become).
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I) Evam Svabavam Tey Dharmaha Atmanaha Tantaha

* Every Jivatma is birthless, deathless by nature, immortal, by nature.
II) Therefore we don’t have to work for Moksha.
I1l) We have strayed away from our nature.

* Disowned our nature because of ignorance of the truth about our intrinsic nature,
Atma Turiya Svarupa.

e All Jivas go through as though born — die.

IV) We want to be free form birth — death — desire, born out of self ignorance.

V) We assume mortality for ourself.

*  We thing, we assume we are mortal, even though we are immortal.

V1) We have taken mortality as the truth.
* |tis not taught anywhere.
e Every Jiva assumes he is mortal.
VIl) Mortality is an assumption without enquiry.
VIIl) Example :
a) There was a time in history when geocentric system of the world was taken as a fact.
b) Earth is centre of Solar system.
* Planets go around the earth.

* Sun goes round the earth. 3687




* Sunrises in the east, sets in the west.
c) Assumption of entire Humanity based on experience, universal mistake.

d) We see bodies are born and die; hence we take birth — death as a fact of Universe without
enquiry.

IX) Heliocentric Universe :
a) Helio = Sun
b) Sun at centre of Solar system.
* Planets are not going round the earth but around the sun.
c) Earth also going round the Sun.
* Humanity mocked at the minority scientist.
* Took decades to change.
e Gradually accept Sun as centre.
X) Majority think and see bodies born, assume Jiva also born.
Xl) Gaudapada:
a) Entire humanity assumes we are mortal.
b) Take mortality as a fact.
* Never challenge our conclusion.
* Nobody has time to listen otherwise.

e All are very sure. Sess



Xll) Jara, Maranam Atmani Kalpayantaha :

e Superimposing mortality, wakerhood, dreamerhood, sleeperhood on Turia Atma due
to self ignorance.

XIll) Example :

* Snake superimposed on Rope due to Rope ignorance.
XIV) Chyavante :

e Slipping from our higher immortal nature.
XV) Svabavaha Chanti :

e Stray from our real nature.

a) Having committed mistake, they work for immortality, go to Kashi, temples, seeking
immortality.

b) We are reinforcing mistake by doing Sadhana, Karma Yoga, Upasana Yoga.
c) Chant : Brihadaranyaka Upanishad (Chapter 1 — 3 — 28)

o ITEdl AT HeHA | Om asato ma sadgamava
a9 9l HT E:ﬂ'lr_z-lThH \ tamasoma jyotir gamaya
IiFEﬁTﬁ ITHA 31 A | mrityormaamritam gamaya
30 FJMM~A: JMi~d: SM~d: Orh shanti shanti shantih

Om, Lead me from the unreal to the real, Lead me from darkness to light, Lead me from death
to immortality. May peace be, may peace be, may peace be. 3689




* Chanted 108, 1008 times, Homa done
* To be free from mortality.
e) Truth :

* These are done for Chitta Shuddhi not for immortality.

f) Example :
e Childrens play with a coin.
e Coin faced on forehead and taken out.
e Child fold to tap his head to take it out.
e Realises the mistake and laughs.
g) When head down, coin should fall.
* If coin falls it will be his, is the motive to hit his head.
e Coinis not there is the truth.
XVI) We are all such boys hitting to remove mortality from us.
XVII) We say :
My Sadhana not complete.
* | hope in this Janma | get Moksha, immortality.
e Fact : Working for Moksha.

* Effort indicates — not willing to challenge the conclusion — I am ever free.

e |tis an obstacle for Moksha.
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XIX) Kalpayataha Chyavante = Svabava

taha Chalanti

* One strays away from Svabava.

e Our real nature = Free from B
e Again and again get attached

ody / Mind / Intellect.
to mind or body or world.

XX) Tan Manishiya Janma Marana Chintaya :

e | think | am subject to birth

— death.

It is an obsession because we don’t question — whether it is misconception or a fact

* Obsession with birth, death

is a big obstacle for liberation.

(w:rq'Fa) | SO g7 :
A= -SET () =q=G=d |l

(H-—d $)
tanmanisaya (te) cyavante ||

sarve dharmah svabhavatah jarimarananirmuktah

(bhavanti) | jaramaranam icchantah (santah)

All Jivas or Atmas by their very nature are totally free from old age and death. Attributing old

age and death they fall because of that very thought.

Manisha = 2 Meanings

- Manisha Panchakam

- Negative connotation

- False obsession
- False thinking conviction

- Positive connotation
- Right conviction
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