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Verse 28 Introduction :

Hvg HFH_ ST n:qc—matﬁ santu kamam andtma-dharm@ mamatvadayo
TIHATITSIE SAHAIT 9 dY yathokta-nyaya-balad anatmatayaiva ca tesu
AENId | SEEAET g AW cH- vyavaharad aham-riipasya tu pratyag-atma-

daeaag gre: "oE SRIeH" S sambandhitayaiva prasiddher aham brahmasmiti
ST, SrTCHaT STgRRii Sa, a9 | Srutes candtma-dharmatvam ayuktam iti cet tan na

Letit be, the opponentargues,that the notions of mine, etc. are the attributes of the not-self
becauseof the strengthof the argumentstatedabove,and alsobecausahey are treated in our
day-to-day life asnot-self Butsincethe notion of "I" isknownonly in relation to the inward Self
and sincethere is the Srutitext, "I am Brahman",it isnot proper to saythat it is an attribute of
the not-Self If this be the contention, it is not so. [Introduction ¢ Chapterl2 ¢ Verse28]

PurvaPakshi:
A Makes another suggestion.
AbS3IFrdAzy 3F2Ay3 2y X
A Give + take, make it somehow work.

A Nyaya Veiseshikas highly rational thinkers, have Veda Pramandstikag ™M 21 11 7
books written.

A Raaga, Dvesha, property of Atma is viewlahamsakahere.
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Compromise :

A Detach from all attributes except Ahamkara.
A Admitted by Upanishads also, after negating everything as Anatma, it tegchésK |

NI} KYIl ! aYAegod
BrihadaranyakadJpanishad :

qEq BAET qETET §AH | A9 AREAT qr;,
aqr qrogTiawy, FdeFAYe: ,  queg:, g
qUEaEY, qU1 QEETA ; FEEIAT g G w6
siiqfa 7 oa 87 ; @A emdm—afy afy, «
gaeAigfa Feaercqafta ; oy amym—aae
Weafaty ; qrom 3 Gy, AAT eaq | £ | o
et ST, |

tasya haitasya purusasya rupam yatha maharajanam vasah,
yatha pandv-avikam, yathendragopah, yathagnyarcih,

yatha pundarikam, yatha sakrd-vidyuttam; sakrd-vidyutteva

ha va asya $rir bhavati, ya evar veda. athata adesah na iti na iti,

na hy etasmad iti, na ity anyat param asti; atha nama-dheyam

satyasya satyam iti. prana vai satyam, tesam esa satyam Il 6 I

Theform of that beingis asfollows : Likea cloth dyedwith turmeric, or like greyd K S Svbafar like the
(scarlet)insectcalledIndragopa or like atongueof fire, or like a white lotus, or like a flashof lightning He
who knows it as such attains splendour like a flash of lightning Now therefore the description (of
Brahman): Not this, not this. Becausedhere is no other and more appropriate descriptionthan this Not
this. Now Its name: TheTruthof truth. Thevital forceistruth, andlt isthe Truthof that. [II ¢ 11l ¢ 6]

A Admitted by Upanishads also, after negating everything as Anatma, it tegahésK |

NI} KYIF ! aYAED

679




BrihadaranyakdJpanishad :

AFAREIT go3d 3ITFgeel AaHT s,

IF: T 2Weal dEid AT | TSEST gddHTIT,

THT f&@ & 9ToNs9TAT AT 3&Te0: HHAIsT
T dcHd WIOT Td; Td«HAT aT ATHTCHT,
arSHAT HSATHA: WToTHA: 11 3 1

‘trinyatmane’kuruta’ iti mano vacam pranam,
tanyatmane'kuruta; ‘anyatramana abhuvam,
nadarsam,’ ‘anyatramana abhuvam, nasrausam’ iti,
manasa hyeva pasyati, manasa srnoti |

kamah samkalpo vicikitsa sraddha’sraddha
dhrtiradhrtirhrirdhirbhirityetadsarvam mana eva;
tasmadapi prsthata upasprsto manasa vijanati;
yah kasca sabdo vageva sa | esa hyantamayatta,
esa hi na; prano’'pano vyana udanah samano'na
ityetatsarvam prana eva; etanmayo va ayamatma,

vanmayo manomayah pranamayah || 3 | |

W ¢ K N&SdSsignedfor K A Y arBearfe $he mind, the organ of speechand the vital force; these he
designedor himself (Theysay),Wasabsentminded, | did not seeA #Hlia3absentminded,| did not hear
it.Qt is through the mind that one seesand hears Desire,resolve,doubt, faith, want of faith, steadiness
unsteadinessshame,intelligenceandfeart all theseare but the mind. Evenif oneistouchedfrom behind,
one knows it through the mind; therefore (the mind exists) And any kind of soundis but the organ of
speech,for it servesto determine a thing. but it cannotitself be revealed t NI 'HLIn, ¥ & n, ¥ R n,y
{ I Y nayidAna all theseare but the vital force. Thisbody is identified with theset with the organ of

speechthe mind andthe vital force. [I ¢V ¢ 3]

A Attributes of mindsruti negates as Atma and retains Aham Brahma Asmi.
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Grammar

| |
Aham | He, She, In You
- UttamaPurusha - Prathama Purusha - 2"dperson
- 1stPerson - MadhyamaPurusha
- 39 Person

A Ahamkara is Atma Dharma, have to accept.
a) SantuKamam:

A As you wishSanty most of properties let them belong to Anatma.
b) TadVadanya

A All other, other than Ahamkara.

E-TH -3 ATCHIHT: FRTcadd | aham-mamatva yatnecchd natma-dharmah krsatva-vat
FHAAIRTATG AT Felad_ | R 1 || karmatvenopalabhyatvad apdyitvic ca vastra-vat

The notions of "I'" and "Mine", effort and desire, are not the attributes of the Self, because
they are perceived as objects like leanness and also because they disappear like a garm
[Chapter 2¢ Verse 22]

A AnatmaDharmahaBavanty let them belong to Anatma, Sukshma Shariram, mir%cg1



A Perception in which subject becomes object is not acceptable.

A Subjectles®bjecthood is also not acceptable.

A Objectnes®f object only when there is a subject (Meditate on this).
PurvaPakshi: Makes compromise

A Among various attributes, most belong to Anatma mind.

A Raaga Dvesh¥atna willing to transfer from Atma to Anatma.

A In Nyaya, Veiseshika Philosophy, Ra@Daesha are properties of Atma.

A For us a surprise!
PurvaPakshi:

A 1 ¢ Sense Ahamkara, individuality must be accepted as intrinsic attribute of Atma
because Ahamkara is intimately associated wilthe self.

A | acceptc Mamakara not belonging to me myself.

A Mamakarag as Anatma Dharma, Mano Dharma, Sukshma Sharira Digaceepted,
willing to sacrifice.

A AhamShabdaPrayayas intrinsic nature of Atma.
PurvaPakshiAddressesAdvaitin
a) YathoktamNyayaParat:

A Because in reasons mentioned in Verse 26 and 27.

A All other attributes like Mamakara/atng Ichhag can accept as Anatma, not
Ahamkara. 682



A There is possessamossessed duality.

A | am possessor, Atma, possessed Anatma different,SashtiVibakti
b) TeshuVyavaharat

A Expressed as my desire, my anger, my will, all Mamakaith compromise.
c) AhamRupasyalu :

A Individuality, Ahamkara, ego, powerful.

A We say ego is Samsara.

A PurvaPakshivants to retain ego as Atma Dharma.

A Ego is toughest nut to crack in Vedanta.
d) AhamRupasyalu PratyagatmaSambandeEvaPrasidde:

A Ahamkara well known as associated wittatyagatma inner essence Selfc | ¢
sense.

A I say : | myself did that, | myself wrote it.
A | associate Ahamkara witPratyagAtma, innermost self.
A | touch my heart.
Al NBY Qi &2dz I f BagkikdPrasiidekh8nik o0& (KA a
A Secondly, ShastrasiddaAham also is there.
e) AhamBrahmasmiSrute:

A Upanishad retains Aham in Mahavakya to reveal liberation. 683



A Ahamkara connected with Brahman.
A Brahman has real attribute of Aham.

2 Reasons

LokaPrasiddi

| - Myself

BrihadaranyakaJpanishad :

|
ShastraPrasiddhi

- Aham Brahma Asmi expression.
BrihadaranyakaJpanishad :
- Chapter 1 4 ¢ 10.

I AT IIAT ATHIG; TIEATTRATAY, A TREAIN |
JETAEARAAT; TAI AT AT SATEAT q TF TIHA,
AT, 9T qACATO; AgTRAR AT TR,
#g ATE gawafa | afeawcdafs 7 vd 3q, A@g
gt @ 3§ @ wafq, a9 g 7 [T $a,
AT O & wafq; ag AsAT QA AT
FFAISFAEAIT, T & 3%, T WRY T AWM | TAg 9
g TAAT AT WL, CIHF: JRAT AT HA(;
gt qarAEERRshE wafy, fFr agy ? qoRyi
aw o agerasan fag: 0o 1l

brahma va idam agra asit, tad atmanam evavet, aham brahmasmiti:
tasmat tat sarvam abhavat, tad yo yo devanam pratyabubhyata,
sa eva tad abhavat, tatha rsinam, tatha manusyanam. taddhaitat

pasyan rsir vama-devah pratipede, aham manur abhavam siiryas ceti,

tad idam api etarhi ya evar veda, aham brahmasmiti sa idam sarvam bhavati;

tasya ha na devas ca nabhitya isate, atma hy esam sa bhavati. atha yo anyam

devatam upaste, anyo'sau anyo' ham asmiti, na sa veda; yatha pasur, evam

sa devanam; yatha ha vai bahavah pasavo manusyam bhufjyuh, evam ekaikah

puruso devan bhunakti; ekasminn eva pasav adiyamane'priyam bhavati,

kim u bahusu? tasmad esam tan na priyam yad etan manusya vidyuh 11 10 II
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This (self) was indeed Brahmanin the beginning It knew only Itself as, ¥ &m BrahmarQTherefore It
becameall. Andwhoeveramongthe godsknew It alsobecameThat; and the samewith sagesand men.
The sageVamadevawhile realisingthis (self) as That, knew, W\Wwas Manu, and the sunQAnd to this day
whoeverin like mannerknowslIt as, Wam . NJ K Ybecgme&all this (universe) Eventhe godscannot
prevailagainsthim, for he becomesheir self While he who worshipsanothergodthinking, W | ione, and
laml Y 2 (i #o&sNIE Khow Heis like an animalto the gods Asmanyanimalsservea man, sodoeseach
man servethe gods Evenif one animalis taken away, it causesanguish,what should one say of many
animals?Thereforeit is not like by them that menshouldknow this. [I ¢ IV ¢ 10]

A Attribute of Ahamkara as Anatma is improper.
A Itis only attribute of Atma.
A Therefore Atma is Saguna, with attribute of Ahamkara.
A If you argue in this way.
f) Tatu¢ Na :
A Sureshvaracharya sagdNo compromise on this.
A Uptod / K &RusgraPakshi
A Our Answer beautiful technical portion.
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Verse 28 :

IR THEA N TSGR SRId aTead: | aham-dharmas tv abhinnas ced aham brahmeti vakyatah

2

ARIsEREER T a;{\_a]'q'::\[q ad \l ¢ |1 || gauro "ham ity anaikanto vakyam tad-vyapanety tat

If the notion of "I" should be identified [with Brahmaitman] because of the sentence, "l al
Brahman," the reasoning does not hold in the case of "l am fair." The [Sruti] sentence in
guestion removes that [identification]. [Chapterg2/erse 28]

A Suppose you hold this view.
a) Aham DharmaAbhinnashChet :

A If you consider Ahamkara as attribute belonging to Atma, one, identical to Atma
because of 2 reasons :

o ShastraPrasiddavakyac AhamBrahmasmWVakyatahaand asLokaPrasidda
Vakyataha

A | ¢ associated with Atma, our inner essence then there is Dosha in both.
A What is Dosha?

A GaurahaAhamiti AnaikantaDosha.

A Dosha id.okaPrasiddi

A 1 use Aham with self. Therefore Ahamkara associated with Self.

A Using Aham with Anatma also, body also.

A52yQl KIS 02y Of dzZaAdS SUARSYyOSO® .



Example :
A AhamGaurahaAsmic | am fair in complexion.
A Gauri means fair.
A | am fair, tall, heavy.
A Complexion does not belong RratyagAtma but to body:.
A22NIR SELSNASYOS OFIyQi 3IABS O2y Of dza A

Aham

Used for Atma Used for Anatma& Body also

Example :
A Amavasyaarpanam
A Poonalshifted left to right, right to left.
Wrong Conclusion :
A Person confused.
A SimilarlyLokaPrasiddadoes not prove anything, Aham used for Atma and Anatma.
A AnaikantaDosha, norconclusive Dosha, not a Pramanam.
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Revision :
A Sukshma Sharira Viveka.
A Attributes of Sukshma Shariram are emotianishha. Etc..
A Emotions must belong to some substance, are also object of experience.
A2AGK2dzi SELISNASYOAYy3d adomaidl yoSz OF yQ
A From attribute experience, go to substance experience.

Attribute Substance
- Emotion - Mind, Sukshma Shariram.
- Height, colour - Locus is mind.
- lchhga SukhamDukham Raaga - All objects of experience.
DveshaYatha

A | ¢ experiencer am someone different from experienced emotions.

Ahamkara Mamakara

| ¢ Sense My - Sense

A Clearly gives me individuality, egarystalisedoersonality.

A Pair belongs to mind, substance, Sukshma Shariram, clearly experienced.

A I tell it out as my Biodata iMyavaharanappily.

A Belongs to only Sukshma Shariram. 688



A PurvaPakshiaccepted every emotion as Anatma, mind, except Ahamkara.

Aham = | = Self = Atma

LaukikaPrasidda ShastraPrasidda

| ¢ Myself write notes, ran and came Aham Brahma Asmi

A SamanadhKaranyamexists between Aham and Atma.

A Words used in Apposition.

A I ¢ myself.

A Therefore Ahamkara is attribute of Atma.
Aham Brahma Asmi :

A In Samanadi Karanam.

A Ahamkara is intimate attribute of Atma becauBmsiddatvat
Verse 28 : ® Line is Answer

A Udbodhakamactivating Samskara to convert it into memory.

A LokaPrasidanegated byGaurahaAhamiti Kantaha

A Worldly expression not serious argument.

A Loose expression, can confuse.
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| ¢ Used- as

Self Ahamkarag Anatma Shariram
- | Myself did this. - AhamGauraha
- | am fair.

- Ahamkara joins Atma.
- Atma not fair, Dark, no height,
weight.

- | ¢ Refers to bodly.

- | am fair is very unfair when
person dark.

- 1 ¢ Joins Anatma bodly.

AnaikantaDosha :
A Indefiniteness, norconclusiveness.

Whether Ahamkara joins

Atma Anatma

AllLyQi 068 O2yOf dairgsdta alAR ol A8R
A There are both expressions in the world.

2y
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World

- | am mind.
- | am disturbed

- My mind is angry, disturbed,
happy, sad.

Are you

The mind

Or Possessor of mind

A | am fatc my body is fat | am possessor of fat body:.

A Anaikantaha; Worldly expression, no@ 2 y Of dza A S > O y Qi

A No sufficient evidence.
A Vyabicharadosha

A 5 fallacies in reasoning FargaShastra.

A HetvabhasaAnaikantiKatvamnonconclusiveness/yabicharaDosha.

ShastraPrasiddiArgument :

A Sankshep#&ttaramanswer in brief.

A
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TatuVakyam TadVyapanetru

ThatMahavakyanyou are quoting AhamkaraBavati
As52Sa y24 3IAGS ' KFEY]lFNY & aLé odzi St
A Aham does not include Ahamkara as attribute but eliminates Ahamkara as attribut

A It is excludindahavakyam
A Interpret properlySamanadhKaranya/akyam
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Verse 29 Introduction : Very important Portion

o I dci;-chch‘ qieid 2 394 | || katham vakyam tad-vyapanety tad iti. ucyate

If it be asked : "How does the sentence remove that [identification'?" we reply. [Introdugtic
Chapter Z; Verse 29]

a) KathamTatuMaha Vakyan?

A How is thatMahavakyam

A Aham Brahma Asmi.
b) TadVyapanetru:

A Ahamkara eliminator or remover?

A If you ask such a question, | will explain.
Verse 29 :

qrsT T GHINS GRerar SITHRA | || Yo "yam sthanuh puman esa purt-dhiya stham-dhir iva

SR R SRgrafacad | 2\ || brahmdsmiti dhiya 'Sesa hy aham-buddhir nivartyate

Just as in the sentence, "This post is a man," the cognition of post is removed by the cog
of man, even so by the cognition that "I am Brahman" the entire cognition of "I" is remove
[Chapter 2¢ Verse 29]
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Technical Aspect :

SamanadhKaranam 2 Types

AikyaSamanadi Karanam Bada Samanadi Karanam
- King Is Rama. - Rope is Snake.
- King and Ram@Nominative case. - There is a snake, | want to run away.
- No preposition. - Snake you are seeing is Rope.
- Both refer to same entity. - Snake and Rope, nominative case.
- ldea conveyed : King is Rama - | am not attributingSnakenesness
- Kingship is attribute added to Rama. attribute to Rope.
- Rama Known, king not known. - Itis a Rope.
- Kingship included in known Rama - Rope has many attributes including
- InclusiveSamanadhKaranam. Snakeness
- Snakenesfalsely seen, excluded
from Rope, eliminated.
- Intention exclusion not inclusion.

A Whenever there iSamanadhY I NI yIF Y R2yQa 0F 1S o6ftAYy
take appropriate meaning.

A In Shastra, 168amanadhKaranamsre mentioned.
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A Brahma Sutrg 4 discussed, here Rikyamand Bada.
|) PragyananBrahma :

A Consciousness is included in Brahman.

A AikyaSamanadhKaranam.

A If excluded, Brahman will beconrdadam

)

Aham Brahma Asmi

Vachyartha Lakshyartha
- Ahamkara, ego - Secondary meanind.akshyartha
- Excluded - Bada Samanadiaranyam
- Primary meaning
- AikyaSamanadKaranyam

A Egoc Ahamkara is included in Brahman but Mamakara is excluded.
ACKSNET2NBE OFyQd aGF1S !'KFEY(lIFNY &
A Aham Brahma Asmi is Bada Samat@danyam
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a) Eshaha@uman:
1) Mistaking rope for Snake.
i){ dzNB & K I Mibtakiidg- oNtiee f@ & thiePuman
A Stump of tree with leaves fingers moving.
b) AyamSthanuhu:
A Stump of tree.
A Thiefhoodnot additional attribute added to stump of tree.

A It is excluded from stump of tree, hence Bada Samanadi Karanam.

A Thiefhoodeliminated, in that placstumphoodmaintained.
l1I) c)PumdhiyaSthanuhuDhiNivartate :
A Vivekchoodamani Snake mistaken as rope.
A Normally, stump mistaken as thief, person taken as post.
A Example :
Sureshvaracharya revers8thanudhi Nivartayate
|Idea ofSthanug post = Mistaken notion.
It is eliminated by Right knowledge.
Pumdhiyag this man is standing.
By man knowledge, post notion eliminatesthanuDhiNivartyate
Post notion is removeBum= ManDhi= Knowledge.

T T To To I
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A In the same way, Aham Brahma Agnii Dhiyg knowledge of Aham Brahma Asmi,
Ahamkara is not included as attribute.

d) Aham BuddhNivartyate Asesha

A Ahamkara notion, ego is eliminated, individuality¢ sense is eliminated in totality.

Final Idea :

A After Mahavakya Vichara, ego should be not be included but excluded.

A | am Jnang sense goes away.

A Jnani is attribute belonging to Ahamkara.

A Aham is neither Jnani éjnani

A Jnani will say | am not JnaAinani | am Brahmaig Aham Brahma Asmi.

Aham

Included

Excluded

- LakshyarthagAham Chaitanyam.
- AikyaSamanadi Karanam.

- VachyarthaAham.

- Bada Samanadi Karanam.
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Verse 3(; Introduction :

JEUR=Se-=a1gal A Fhrae—sTeara= || aham-pariccheda-vyavrttau na kimeid avyavyttam

BASTId ARSI, BdE- davaey dvaita-jitam avasisyate dvitiya-sambandhasya
THSA | 3Td = | tan-milatvat, ata aha

When the notion of "I" is removed, the notion of "mine" disappears, for it arises, indeed,
because of the notion of "I". In the absence of darkness, how can there be the [illusory] s

[Chapter 2¢ Verse 30]

A Aham Brahma Asmi can be batikyaand Bada Samanadi Karaviakyam

Aham

Primary Meaning Secondary Meaning

Lakshyartha

Meaning Sakshi Chaitanyam.
Implied meaning
AikyaSamanadi Karanam.

- Vachyartha
- Ahamkara eliminated.
- Bada Samanadi Karanam.

A When Aham refers to Chaitanyam, itditkkyaSamanadi Karanam.
A Intellectual games Acharyas play to frighten people and\gehaskara
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Bada Samanadi Karanam :
A When Ahamkara is eliminated, Mamakara Automatically goes away.
A Mamakara is relationship with the world, automatically goes away.
A Through Ahamkara alone, Mamakara comes into existence.

A Once individuality ¢ notion is identified with Sthulg Sukshma Shariram$tl
association is with attributes of Sthula, Sukshma Shariram becomes my attributes

A Fat, leanness, Raaga, Dvesha become Mama Attributes.
A Through Shariram, family relations start.

Who has family?

- One who has Ahamkara in the - Atma has no father, mother.
body ¢ mind complex.
- With family, Samsara has come.

A Any worry because of Mamakara.

A Mamakara because of Ahamkara.

A Ahamkara continues because Bada Samanadi Karanam has not worked.
A Mahavakya at tip of tongue not gone into heart.

A If it has gone, clasp rejection would have taken.
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A Ahamkara (Close association with special prayers) and Mamakara does not belon
me Atma.

A All belong to total Ishvara.
A | need not worry about anything.
A Worry is trespassing. & K @teritdrQ a
e) AhamParichedhavyauvrittou :
A OnceParichedaownership, Ahamkara and controllership dropped, Atma realized.

A With Ahamkara, Mamakara, ego, individuality, | want to own and control future of r
assets, PujeRariharadone.

A Mind in constant eternal Samsara.
f) KamParichedouVyauvrittou :
A Abhimanaeliminated.

A Aham Brahma Asmi wisdom, Bada Samanadi Karanam wisii@itaJatam
VyavrittamBavati

A Relationship with entire dualistic world also eliminated.
g) SarvaDvaitaJatam:;
A SarvaDvaitaSambandaha

A Relationship with every person comes and then wisdom has to be kept in mind an
put husband / bos¥esham

A MamakaraVyavrittimis also gone. 700



A What do | have?
Brahma Jnana Valli :

31@33[5313[ 31@531:[ GN'E(Q[S%IT g g asangOham asangOham asangOham puna: puna: |
HieeH <l SEHEHAEH:

e saccidAnandaroopOhamahamevAhamavyaya: || 1 ||

Unattached, unattached, unattached am |, again and again; of the nature eternal Existénoe/ledge
Bliss am I: | am That. That am |, which is the irreducible, immortal, endless factor. [Verse 1]

A | have nothing, make statement with total awareness.

In Brahma Jnana ValisangohanNB LIS 0 SRE R2y QiU 6 2 NNE
Greatest contradiction iBvaitaJatamVyavrittam

Sureshvaracharya uses double negative language.

EverySambandaliminated.

Ly Wyl yl | 23 3 Jivalsivara®fibanddd 21SHAS LI oA & Sk 7
| invoke Ahamkar8aktain every prayer.

Oh Lord, protect me, ahamkara activated, Ishvara as an object actigdethanda
activated, against Jnana Yoga.

By Ahamkara activities, you activd@aktac BhagawarSambanda
WYy FylF 23A OFyQl LINY& Ay ONRE&AAA 0SSOI
and invoking Ishvar&@ambanda

> T To T To To I To I»
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Swami¢ Dasaallowed at Karma Yogalevel.

In Jnana Yogalevel what is prayer during crises?

Prayer means invoking Ahamk&ambanda

Wy Iyl 23A OF yQiNididfyFsansidk (02 LN} &> Ol y

| am free from Ahamkara, crises belongs to Ahamkara.

During crisesiAsangohants invocation, crises belongs to Ahamkara.

I KFYTFN R2SayQid oSt2y3 42 YSI StAYA
InvokesAsangohamSarvakKarmaVimuktovam

Take vow :

To T To To To To To To I»

In crisis wont pray, will invok&sangaSvarupam
A That day you have entered binary format, become Jnana Yogi.
A Not praying during crises is a tough job.

A Jnana Yogi doeNididhyasananof Asangohanin crises.

A Where is Ishvara?
A Ishvara comes only whelival KI Y{ I N} 02YSa Ay k F2N¥Y
A | am Satyam, Atmadjva Jagat, Ishvara is Anatnidithya.

A Crises belongs tMithya Anatma and | remember thatAsangoham

Atdz2l GAYSZT GSYLERZNINE Ay@20F0A2Yy 2F K
A Jnani chants to get binary format. 702



A Thanks Lord for this knowledge.
A Once Puja over, comes back to Binary format.
Ak F2NXYI G GSYLEZ2NINEB RddzZNAY3I @Aarid G2 O
A Thereafter all the timeAsangaAtma, Mei Ev&akalandatam
h) DvitiyaSambandha :

A Mamakara is Ahamkatdoolam

1) TanMoolatvat :
A Once Ahamkara goes, Samsara goes.
Revision :

A Tvam Pada Vichara, Sukshma Sharira Atma VikekahkaraneDharmac Atma
Viveka, part of Sukshma Shariram.

A Mental properties, part of Anatma, Sukshma Shariram, Anatma because it is objec
of experience.

A Atma is Chaitanyam, experiencing principle, experiencer.

A WhenAntahKarana Dharma NegateBurvaPakshcame for concession.

A Accepts Dharmg Anatma but not Ahamkaral ¢ notion, individuality because | refer:
to ultimate subject.

Sureshvaracharya :
AllyQld 32 6AGK ¢g2NI Rfé& SELISNASYyOSO®
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A In common parlance, use | for Atma + Anatma.
A I ¢myself and k& the body, worldly usage, not conclusive evidence to prove anythin
A Take Shastra support.
PurvaPakshi:
A In Aham Brahma Asmi.
A Aham = k Sense, Ahamkara.
A Brahma = Original nature, Paramatma Atma.

A Because of Samanadaranyausage, come to know Ahamkara is included in Brahm:
Atma, as attribute of consciousness.

A Aham Brahma Asmi revea#\hamkara is AtmB®harmaha

A This interpretation Sureshvaracharya is refuting.

A In Aham Brahma Asmi, Samanadi Karanam used is®adanadhKaranam.
Brahma Sutra :

=T =T TAHTHAH | || Vyaptescha samanjasam

And because (OM) extends (over the whole of the Vedasypgacialiseh &t o0& GKS G SNY
appropriate. [ 3 3¢ 9]

A 4 SamanadKaranam®iscussed.
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VyapteshChaSamanjasam

v

4 Samanadkaranams

1) UpasanayanSamanadhKaranyam:

A Deliberate superimposition fddpasana
Example :

A Man is fire.

A PurushovaAgni.

A Man + Fire.

A May you meditate man as fire principle as parPainchagnVidya.
Details in :

A Chandogy&Jpanishad

A ChandogydJpanishad; Anubhuti

A Brihadaranyak&panishad

A Brahma Sutra.

A Upasanayan$amanadi Karanam (SK)
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II) BadayamSmanadiKaranyam:
A 2 Words used, one negating other.
Sureshvaracharya :
A Purvapakshic you have mistaken.
A Like¢ man for pillar.
A Pillar is man.
A Man knowledge negates pillar notion.
A Negation Samanadi KaranaBadayanSamanadi KaranamVerse 29.

qrsT T GHINS GRerar SITHRA | || Yo "yam sthanuh puman esa purt-dhiya stham-dhir iva

SR R SRgrafacad | 2 || brahmasmiti dhiya 'Sesa hy aham-buddhir nivartyate

Just as in the sentence, "This post is a man," the cognition of post is removed by the cog
of man, even so by the cognition that "I am Brahman" the entire cognition of "I" is remove
[Chapter 2¢ Verse 29]

[1I) Aikya, Samanadi Karanam Mikhya SD¢ Main :
A SoyamDevadatta.
A That young one 25 years is same 90 year old without hair, teeth.
A AikyaSamanadi Karanam.
A Tat TvamAsi 206



V) ViseshaViseshyaBavaSamanadi Karanam :

A Attribute ¢ substance Samanadi Karanam mentioned together.
Example :

A Blue Lotus; NeelamUtpalam

Blue Lotus
- Colour - Substance
- Vishenam - ViseshyanBhava

Aham Brahma Asmi

- Normally taken agikyaSmanadi - PurvaPakshtakesVisesha/iseshya
Karanam. BaveSamanadi Karanam.
- Aham = Ahamkara.

A Ahamkara is Dharma, attribute of Atma.

A Brahman = Atma.

A Ahamkara is Dharma, attribute of Atma.

A NeelamUtpalam

A Blue attribute of Lotus.

A Aham Brahman, Ahamkara is attribute of Brahma / Atma. 707



A Viseshana Viseshy&amanadi Karanam interpretation Byirvapakshiin verse 28.

IR THEA N TSGR SRId aTead: | aham-dharmas tv abhinnas ced aham brahmeti vakyatah

2

ARIsEREER T a;{\_a]'q'::\[q ad \l ¢ |1 || gauro "ham ity anaikanto vakyam tad-vyapanety tat

If the notion of "I" should be identified [with Brahmaitman] because of the sentence, "l al
Brahman," the reasoning does not hold in the case of "l am fair." The [Sruti] sentence in
guestion removes that [identification]. [Chapterg2/erse 28]

Verse 29 :

A Sureshvaracharya refutddseshand/iseshyaBavaSamanadi Karanam and establishil
our Siddanta

A Does not takedikyaSamanadi Karanam.
A In Naishkarmyaiddhi, Sureshvaracharya takes.
A Aham Brahma Asmi as Bada Samanadi Karanam.

Aham Brahman
- Ahamkara - Satyam
- Mithya - Taken
- Negated, eliminated

A Mithya displaced, like negatinthanuBranti

A Individuality is misconception superimposed on Brahman, Chaitanyam. 208



A Through Mahavakya individuality notion has to be negated and pure Chaitanyam 1
claimed, free from ¥, 2nd, 39 Person.

SadDarshanam

dGed CIEATS Fafasal tadyushmadorasmadi sampratishtha
dTEATTaASE sEATE FTASTTA | tasmin vinashte asmadi mulabodhat |
deIdSHC EFHHTdad T A1 tadyushmadasmanmativarjitaika
arfasaaed! Tesiiscdsd: TATAIILE I sthitirjvalanti sahajatmanah syat || 16 | |

W 20d@ (i KarehaQedon the W.WRenyou go to the root of the W IW@ Shnd@ (i Kdisapgear That
state, which is bereft of the notions of W W@ Zxd@ (i Ki$ oinealid one alone Thatstate whichis the
true and naturalstate of the Self,isall revealingandsplendorous| Versel6]

A 2nd 39 person depends onstiperson which itself is a misconception.
A Need not negate " ¢ 3" person separately.
A Negate ¥ personc Ahamkara why?
A TadYushmadashmadiSampratishta
Asmad TasminAshte
Ahamkara MoolaBodha

By knowing Moola Atma Chaitanyam, when Ahamkara is negated, what remains?
TadYushmarMasti Aidi VarjaX
Without 15t persong 2"9 persong 3 person can exist.

To Io I»
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A What Remains?
AtmanahaSahaj&sthithihi Syat
AcCKFEGO 'adYF A&a y2i LT KSI aKS3I @&2dzXo

A In verse 29, through Bada Samanadi Karanam Ahamkara eliminated, not includec
throughVishana Viseshydava

A What is corollary of this understanding?

Verse 3(; Introduction :
A Once Ahamkara is negated, all others automatically negated.
A Need not separately negate.

SadDarshanam

A All 2d/ 3 person remaining instperson Ahamkara only.
Ramana :

A Concentrated on Ahamkarachara
A AhamAyamKutoyaBavat?

UpadesaSara .
- ™ S - . - .
STEHA FPHdAl AAId TH-dd: | aham-ayam kuto bhavati cinvatah |
I 9a<dE = st oers_\ ayi patatyaharh nija-vicaranam ||

CNRY ¢ KSNFP -IRR2HaT KIIK AF aANAGELSEK C 2 NJ 2 yildught Rigank&y/TllsiZRhISB
is SeHenquiry. [Verse 19] 710




A This is one method to reveal Atma.
A That isreferedby Sureshvaracharya.

A Instead of 29/ 3 person Sureshvaracharya uses Mamakara born out of Ahamkare

A My mind, my wife, my car, possible only whepahamkara is born.
A In Sushupti, when Ahamkara resolvéthmkararesolved.
A In Jagrat, Svapna, Ahamkara rises, Mamakara also rises.

SadDarshanant

e TTR T agT:l?r HITa T dahiya sahodeti dhiyastameti
Qmﬁ%mﬁml lokastato dhipravibhasya eshah |
Hoea T 01O 1T 30 5T S22 =—=1T- dhilokajanmakshayadhama purnam
—3TaAT3T=1 ﬁ%qa_i =TT < Il sadvastu janmakshayashunyamekam || 9 | |

The whole world is in the form of the five seAserceptions, such as sound, sight, taste, smell and
touch. The existence of the sensations is revealed by the corresponding thoujissensergans and
the sensations are under the control of the mind. Let us say, therefore, that the world is purely men
projection of the mind[ Verse 9]

A For Ahamkara Vichara, concentrated study iscBashanamthrough Vichara.
Verse 30 :

ot SEgel Fd: gRSEd |
SRS & A1 [ Eedd dRISsHE Fd: FIT 1 3o

When the notion of "I" is removed, the notion of "mine" disappears, for it arises, indeed, because 0]

i

notion of "I". In the absence of darkness, how can there be the [illusory] snake? [Chapters2 30] -1
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