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Verse 28 ςIntroduction :

Let it be, the opponentargues,that the notionsof mine, etc. are the attributes of the not-self
becauseof the strengthof the argumentstatedabove,andalsobecausethey are treated in our
day-to-daylife asnot-self. But sincethe notion of "I" is knownonly in relation to the inwardSelf
andsincethere is the Sruti text, "I am Brahman",it is not proper to saythat it is an attribute of
the not-Self. If this be the contention,it isnot so. [IntroductionςChapter12ςVerse28]

PurvaPakshi:

Å Makes another suggestion.

ÅbŜƎŀǘƛƻƴ ƎƻƛƴƎ ƻƴΧ

Å Give + take, make it somehow work.

Å Nyaya, Veiseshikasςhighly rational thinkers, have Veda Pramanam, AstikasΣ млллΩǎ ƻŦ 
books written.

Å Raaga, Dvesha, property of Atma is view of Mimamsakahere.
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Compromise :

Å Detach from all attributes except Ahamkara.

Å Admitted by Upanishads also, after negating everything as Anatma, it teaches ςά!ƘŀƳ 
.ǊŀƘƳŀ !ǎƳƛέΦ

BrihadaranyakaUpanishad : 

Theform of that beingis asfollows : Likea cloth dyedwith turmeric, or like greyǎƘŜŜǇΩǎwool, or like the
(scarlet)insectcalledIndragopa, or like a tongueof fire, or like a white lotus,or like a flashof lightning. He
who knows it as such attains splendour like a flash of lightning. Now therefore the description (of
Brahman): Not this, not this. Becausethere is no other and more appropriatedescriptionthan this Not
this. NowIts name: TheTruthof truth. Thevital force is truth, andIt is the Truthof that. [IIςIIIς6]

Å Admitted by Upanishads also, after negating everything as Anatma, it teaches ςά!ƘŀƳ 
.ǊŀƘƳŀ !ǎƳƛέΦ
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BrihadaranyakaUpanishad : 

Ψ¢ƘǊŜŜhe designedfor ƘƛƳǎŜƭŦΩmeans: The mind, the organ of speechand the vital force; these he
designedfor himself. (Theysay),ΨLwasabsent-minded,I did not seeƛǘΣΩΨLwasabsent-minded,I did not hear
it.ΩIt is through the mind that one seesand hears. Desire,resolve,doubt, faith, want of faith, steadiness,
unsteadiness,shame,intelligenceandfearτall thesearebut the mind. Evenif oneis touchedfrom behind,
one knows it through the mind; therefore (the mind exists). And any kind of sound is but the organ of
speech,for it servesto determinea thing. but it cannot itself be revealed. tǊņἫŀ,!Ǉņƴŀ,±ȅņƴŀ,¦Řņƴŀ,
{ŀƳņƴŀand Anaτall theseare but the vital force. Thisbody is identified with theseτwith the organof
speech,the mindandthe vital force. [IςVς3]

Å Attributes of mind sruti negates as Atma and retains Aham Brahma Asmi.
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Å Ahamkara is Atma Dharma, have to accept.

a) SantuKamam:

Å As you wish, Santu, most of properties let them belong to Anatma.

b) Tad Vadanya:

Å All other, other than Ahamkara.

Grammar

He, She, In Aham I

- UttamaPurusha
- 1st Person

- Prathama Purusha 
- MadhyamaPurusha
- 3rd Person

You

- 2nd person

The notions of "I" and "Mine", effort and desire, are not the attributes of the Self, because 
they are perceived as objects like leanness and also because they disappear like a garment. 
[Chapter 2 ςVerse 22]

Å Anatma DharmahaBavantu, let them belong to Anatma, Sukshma Shariram, mind.
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Å Perception in which subject becomes object is not acceptable.

Å Subjectlessobjecthood is also not acceptable.

Å Objectnessof object only when there is a subject (Meditate on this).

PurvaPakshi: Makes compromise

Å Among various attributes, most belong to Anatma mind.

Å Raaga Dvesha, Yatna, willing to transfer from Atma to Anatma.

Å In Nyaya, Veiseshika Philosophy, Raaga ςDvesha are properties of Atma.

Å For us a surprise!

PurvaPakshi:

Å I ςSense Ahamkara, individuality must be accepted as intrinsic attribute of Atma 
because Ahamkara is intimately associated with I ςthe self.

Å I accept ςMamakara not belonging to me myself.

Å Mamakara ςas Anatma Dharma, Mano Dharma, Sukshma Sharira Dharma ςaccepted, 
willing to sacrifice.

Å Aham ShabdaPrayayais intrinsic nature of Atma.

PurvaPakshiAddresses Advaitin :

a) YathoktamNyaya Parat:

Å Because in reasons mentioned in Verse 26 and 27.

Å All other attributes like Mamakara, Yatna, Ichhaςcan accept as Anatma, not 
Ahamkara.
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Å There is possessor ςpossessed duality.

Å I am possessor, Atma, possessed Anatma different, also SashtiVibakti.

b) TeshuVyavaharat:

Å Expressed as my desire, my anger, my will, all Mamakara ςwill compromise.

c) Aham RupasyaTu :

Å Individuality, Ahamkara, ego, powerful.

ÅWe say ego is Samsara.

Å PurvaPakshiwants to retain ego as Atma Dharma.

Å Ego is toughest nut to crack in Vedanta.

d) Aham RupasyaTu PratyagatmaSambandaEva Prasidde:

Å Ahamkara well known as associated with Pratyagatmaςinner essence ςSelf ςI ς
sense.

Å I say : I myself did that, I myself wrote it.

Å I associate Ahamkara with PratyagAtma, innermost self.

Å I touch my heart.

Å!ǊŜƴΩǘ ȅƻǳ ŀƭǎƻ ǘƻǳŎƘŜŘ ōȅ ǘƘƛǎ LaukikaPrasiddaAham.

Å Secondly, Shastra PrasiddaAham also is there.

e) Aham BrahmasmiSrute:

Å Upanishad retains Aham in Mahavakya to reveal liberation.



Å Ahamkara connected with Brahman.

Å Brahman has real attribute of Aham.

2 Reasons

Shastra PrasiddhiLokaPrasiddi

I - Myself - Aham Brahma Asmi expression.
BrihadaranyakaUpanishad :
- Chapter 1 ς4 ς10.

BrihadaranyakaUpanishad :
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Å Attribute of Ahamkara as Anatma is improper.

Å It is only attribute of Atma.

Å Therefore Atma is Saguna, with attribute of Ahamkara.

Å If you argue in this way.

f) TatuςNa :

Å Sureshvaracharya says ςNo compromise on this.

Å Uptoά/ƘŜǘέ ςPurvaPakshi.

Å Our Answer beautiful technical portion.

This (self) was indeed Brahmanin the beginning. It knew only Itself as,ΨLam Brahman.ΩTherefore It
becameall. Andwhoeveramongthe godsknew It alsobecameThat ; and the samewith sagesand men.
ThesageVamadeva, while realisingthis (self) as That, knew,ΨLwas Manu, and the sun.ΩAnd to this day
whoever in like mannerknows It as,ΨLam.ǊŀƘƳŀƴΣΩbecomesall this (universe). Eventhe godscannot
prevailagainsthim, for he becomestheir self. Whilehe who worshipsanothergodthinking,ΨIŜis one,and
I amŀƴƻǘƘŜǊΣΩdoesnot know. Heis like an animalto the gods. Asmanyanimalsservea man,sodoeseach
man servethe gods. Evenif one animal is taken away, it causesanguish,what shouldone sayof many
animals?Thereforeit isnot likeby them that menshouldknowthis. [IςIVς10]
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Å Suppose you hold this view.

a) Aham Dharma AbhinnashChet :

Å If you consider Ahamkara as attribute belonging to Atma, one, identical to Atma ς
because of 2 reasons :

o Shastra PrasiddaVakyaςAham BrahmasmiVakyatahaand as LokaPrasidda
Vakyataha.

Å I ςassociated with Atma, our inner essence then there is Dosha in both.

ÅWhat is Dosha?

Å GaurahaAham iti AnaikantaDosha.

Å Dosha is LokaPrasiddi.

Å I use Aham with self. Therefore Ahamkara associated with Self.

Å Using Aham with Anatma also, body also.

Å5ƻƴΩǘ ƘŀǾŜ ŎƻƴŎƭǳǎƛǾŜ ŜǾƛŘŜƴŎŜΦ
686

Verse 28 :

If the notion of "I" should be identified [with Brahman - Atman] because of the sentence, "I am 
Brahman," the reasoning does not hold in the case of "I am fair." The [Sruti] sentence in 
question removes that [identification]. [Chapter 2 ςVerse 28]



Example :

Å Aham GaurahaAsmi ςI am fair in complexion.

Å Gauri means fair.

Å I am fair, tall, heavy.

Å Complexion does not belong to PratyagAtma but to body.

Å²ƻǊƭŘ ŜȄǇŜǊƛŜƴŎŜ ŎŀƴΩǘ ƎƛǾŜ ŎƻƴŎƭǳǎƛǾŜ ǇǊƻƻŦΦ
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Aham

Used for Anatma ςBody alsoUsed for Atma

Example :

Å Amavasya Tarpanam.

Å Poonalshifted left to right, right to left.

Wrong Conclusion :

Å Person confused.

Å Similarly LokaPrasiddadoes not prove anything, Aham used for Atma and Anatma.

Å AnaikantaDosha, non-conclusive Dosha, not a Pramanam.



Revision :

Å Sukshma Sharira Viveka.

Å Attributes of Sukshma Shariram are emotions ςIchha.. Etc..

Å Emotions must belong to some substance, are also object of experience.

Å²ƛǘƘƻǳǘ ŜȄǇŜǊƛŜƴŎƛƴƎ ǎǳōǎǘŀƴŎŜΣ ŎŀƴΩǘ ŜȄǇŜǊƛŜƴŎŜ ŀǘǘǊƛōǳǘŜǎΦ

Å From attribute experience, go to substance experience.
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Å I ςexperiencer am someone different from experienced emotions.

Attribute Substance

- Emotion
- Height, colour
- Ichha, Sukham, Dukham, Raaga, 

Dvesha, Yatna.

- Mind, Sukshma Shariram.
- Locus is mind.
- All objects of experience.

Ahamkara Mamakara

I ςSense My - Sense

Å Clearly gives me individuality, ego ςcrystalisedpersonality.

Å Pair belongs to mind, substance, Sukshma Shariram, clearly experienced.

Å I tell it out as my Biodata in Vyavaharahappily.

Å Belongs to only Sukshma Shariram.



Å PurvaPakshiaccepted every emotion as Anatma, mind, except Ahamkara.
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Å SamanadhiKaranyamexists between Aham and Atma.

ÅWords used in Apposition.

Å I ςmyself.

Å Therefore Ahamkara is attribute of Atma.

Aham Brahma Asmi :

Å In Samanadi Karanam.

Å Ahamkara is intimate attribute of Atma because Prasiddatvat.

Verse 28 : 2nd Line is Answer

Å Udbodhakam, activating Samskara to convert it into memory.

Å LokaPrasidanegated by GaurahaAham iti Kantaha.

ÅWorldly expression not serious argument.

Å Loose expression, can confuse.

Aham = I = Self = Atma

Shastra PrasiddaLaukikaPrasidda

I ςMyself write notes, ran and came Aham Brahma Asmi
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AnaikantaDosha :

Å Indefiniteness, non-conclusiveness.

I ςUsed - as

Ahamkara ςAnatma ShariramSelf

- I Myself did this.
- Ahamkara joins Atma.
- Atma not fair, Dark, no height, 

weight.

- Aham Gauraha.
- I am fair.
- I ςRefers to body.
- I am fair is very unfair when    

person dark.
- I ςJoins Anatma body.

Whether Ahamkara joins

AnatmaAtma

Å/ŀƴΩǘ ōŜ ŎƻƴŎƭǳǎƛǾŜƭȅ ǎŀƛŘ ōŀǎŜŘ ƻƴ ǿƻǊƭŘƭȅ ŜȄǇǊŜǎǎƛƻƴǎΦ

Å There are both expressions in the world.
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World

- My mind is angry, disturbed, 
happy, sad.

- I am mind.
- I am disturbed

Are you

Or Possessor of mindThe mind

Å I am fat ςmy body is fat ςI am possessor of fat body.

Å AnaikantahaςWorldly expression, non-ŎƻƴŎƭǳǎƛǾŜΣ ŎŀƴΩǘ ƎƛǾŜ ŜǾƛŘŜƴŎŜ ƛƴ ŎƻǳǊǘ ƻŦ ƭŀǿΦ

Å No sufficient evidence.

Å Vyabicharadosha.

Å 5 fallacies in reasoning in TarqaShastra.

Å Hetvabhasa, AnaikantiKatvamnonconclusiveness, VyabicharaDosha.

Shastra PrasiddiArgument :

Å SankshepaUttaramanswer in brief.
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Å5ƻŜǎ ƴƻǘ ƎƛǾŜ !ƘŀƳƪŀǊŀ ŀǎ άLέ ōǳǘ ŜƭƛƳƛƴŀǘŜǎ ŀǘǘǊƛōǳǘŜ ƻŦ !ƘŀƳƪŀǊŀΦ

Å Aham does not include Ahamkara as attribute but eliminates Ahamkara as attribute.

Å It is excluding Mahavakyam.

Å Interpret properly SamanadhiKaranyaVakyam.

TatuVakyam Tad Vyapanetru

That Mahavakyamyou are quoting Ahamkara Bavati
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Verse 29 ςIntroduction : Very important Portion

If it be asked : "How does the sentence remove that [identification'?" we reply. [Introduction ς
Chapter 2 ςVerse 29]

a) KathamTatuMahaVakyam?

Å How is that Mahavakyam.

Å Aham Brahma Asmi.

b) Tad Vyapanetru:

Å Ahamkara eliminator or remover?

Å If you ask such a question, I will explain.

Verse 29 :

Just as in the sentence, "This post is a man," the cognition of post is removed by the cognition 
of man, even so by the cognition that "I am Brahman" the entire cognition of "I" is removed. 
[Chapter 2 ςVerse 29]
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Technical Aspect :

SamanadhiKaranam 2 Types

Bada Samanadi KaranamAikyaSamanadi Karanam

- Rope is Snake.
- There is a snake, I want to run away.
- Snake you are seeing is Rope.
- Snake and Rope, nominative case.
- I am not attributing Snakenesness

attribute to Rope.
- It is a Rope.
- Rope has many attributes including 

Snakeness.
- Snakenessfalsely seen, excluded 

from Rope, eliminated.
- Intention exclusion not inclusion.

- King is Rama.
- King and Rama ςNominative case.
- No preposition.
- Both refer to same entity.
- Idea conveyed : King is Rama
- Kingship is attribute added to Rama.
- Rama Known, king not known.
- Kingship included in known Rama.
- Inclusive SamanadhiKaranam.

ÅWhenever there is SamanadhiYŀǊŀƴŀƳΣ ŘƻƴΩǘ ǘŀƪŜ ōƭƛƴŘƭȅ ŀƴȅ ƳŜŀƴƛƴƎΣ ŎƘŜŎƪ ŀƴŘ 
take appropriate meaning.

Å In Shastra, 16, SamanadhiKaranamsare mentioned.
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Å Brahma Sutra ς4 discussed, here 2 Aikyamand Bada.

I) PragyanamBrahma :

Å Consciousness is included in Brahman.

Å AikyaSamanadhiKaranam.

Å If excluded, Brahman will become Jadam.

II) 
Aham Brahma Asmi

LakshyarthaVachyartha

- Ahamkara, ego
- Excluded
- Primary meaning
- AikyaSamanadi Karanyam.

- Secondary meaning, Lakshyartha.
- Bada Samanadi Karanyam.

Å Ego ςAhamkara is included in Brahman but Mamakara is excluded.

Å¢ƘŜǊŜŦƻǊŜ ŎŀƴΩǘ ǘŀƪŜ !ƘŀƳƪŀǊŀ ŀǎ ŀƴ ŀǘǘǊƛōǳǘŜ ƻŦ !ǘƳŀ ƻǊ .ǊŀƘƳŀƴΦ

Å Aham Brahma Asmi is Bada Samanadi Karanyam.
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a) EshahaPuman:

i) Mistaking rope for Snake.

ii) {ǳǊŜǎƘǾŀǊŀŎƘŀǊȅŀΩǎmistaking of tree for a thief, Puman.

Å Stump of tree with leaves ςfingers moving.

b) AyamSthanuhu:

Å Stump of tree.

Å Thiefhoodnot additional attribute added to stump of tree.

Å It is excluded from stump of tree, hence Bada Samanadi Karanam.

Å Thiefhoodeliminated, in that place stumphoodmaintained.

III) c) PumdhiyaSthanuhuDhiNivartate :

Å VivekchoodamaniςSnake mistaken as rope.

Å Normally, stump mistaken as thief, person taken as post.

Å Example :

Sureshvaracharya reverses Sthanudhi Nivartayate.

Å Idea of Sthanuςpost = Mistaken notion.

Å It is eliminated by Right knowledge.

Å Pumdhiyaςthis man is standing.

Å By man knowledge, post notion eliminated, SthanuDhiNivartyate.

Å Post notion is removed Pum= Man Dhi= Knowledge.
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Å In the same way, Aham Brahma Asmi ςIti Dhiya, knowledge of Aham Brahma Asmi, 
Ahamkara is not included as attribute.

d) Aham Buddhi NivartyateAsesha:

Å Ahamkara notion, ego is eliminated, individuality ςI ςsense is eliminated in totality.

Final Idea :

Å After Mahavakya Vichara, ego should be not be included but excluded.

Å I am Jnani ςsense goes away.

Å Jnani is attribute belonging to Ahamkara.

Å Aham is neither Jnani or Ajnani.

Å Jnani will say I am not Jnani, Ajnani, I am Brahman ςAham Brahma Asmi.

Aham

ExcludedIncluded

- LakshyarthaAham Chaitanyam.
- AikyaSamanadi Karanam.

- VachyarthaAham.
- Bada Samanadi Karanam.
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Verse 30 ςIntroduction :

When the notion of "I" is removed, the notion of "mine" disappears, for it arises, indeed, 
because of the notion of "I". In the absence of darkness, how can there be the [illusory] snake? 
[Chapter 2 ςVerse 30]

Å Aham Brahma Asmi can be both Aikyaand Bada Samanadi Karana Vakyam.

Aham

Secondary MeaningPrimary Meaning

- Vachyartha
- Ahamkara eliminated.
- Bada Samanadi Karanam.

- Lakshyartha
- Meaning Sakshi Chaitanyam.
- Implied meaning
- AikyaSamanadi Karanam.

ÅWhen Aham refers to Chaitanyam, it is AikyaSamanadi Karanam.

Å Intellectual games Acharyas play to frighten people and get Namaskara.
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Bada Samanadi Karanam :

ÅWhen Ahamkara is eliminated, Mamakara Automatically goes away.

Å Mamakara is relationship with the world, automatically goes away.

Å Through Ahamkara alone, Mamakara comes into existence.

Å Once individuality I ςnotion is identified with Sthula ςSukshma Shariram, 1st

association is with attributes of Sthula, Sukshma Shariram becomes my attributes.

Å Fat, leanness, Raaga, Dvesha become Mama Attributes.

Å Through Shariram, family relations start.

Å Any worry because of Mamakara.

Å Mamakara because of Ahamkara.

Å Ahamkara continues because Bada Samanadi Karanam has not worked.

Å Mahavakya at tip of tongue not gone into heart.

Å If it has gone, clasp rejection would have taken.

Who has family?

- Atma has no father, mother.- One who has Ahamkara in the 
body ςmind complex.

- With family, Samsara has come.



700

Å Ahamkara (Close association with special prayers) and Mamakara does not belong to 
me Atma.

Å All belong to total Ishvara.

Å I need not worry about anything.

ÅWorry is trespassing LǎƘǾŀǊŀΩǎterritory.

e) Aham ParichedhaVyavrittou :

Å Once Paricheda, ownership, Ahamkara and controllership dropped, Atma realized.

ÅWith Ahamkara, Mamakara, ego, individuality, I want to own and control future of my 
assets, Puja, Pariharadone.

Å Mind in constant eternal Samsara.

f) Kam ParichedouVyavrittou :

Å Abhimanaeliminated.

Å Aham Brahma Asmi wisdom, Bada Samanadi Karanam wisdom, DvaitaJatam
VyavrittamBavati.

Å Relationship with entire dualistic world also eliminated.

g) SarvaDvaitaJatam:

Å SarvaDvaitaSambandaha.

Å Relationship with every person comes and then wisdom has to be kept in mind and 
put husband / boss Vesham.

Å Mamakara Vyavrittimis also gone.
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ÅWhat do I have?

Brahma Jnana Valli :

Unattached, unattached, unattached am I, again and again; of the nature eternal Existence ςKnowledge -
Bliss am I: I am That. That am I, which is the irreducible, immortal, endless factor. [Verse 1]

Å I have nothing, make statement with total awareness.

Å In Brahma Jnana Valli, AsangohamǊŜǇŜŀǘŜŘΣ ŘƻƴΩǘ ǿƻǊǊȅ ŀōƻǳǘ ŘŀǳƎƘǘŜǊΦ

Å Greatest contradiction is DvaitaJatamVyavrittam.

Å Sureshvaracharya uses double negative language.

Å Every Sambandaeliminated.

ÅLƴ Wƴŀƴŀ ¸ƻƎŀΣ ҟ ŦƻǊƳŀǘ ƎƻŜǎ ŀǿŀȅΣ JivaIshvara SambandaL ƪŜŜǇ ƛƴ ҟ ŦƻǊƳŀǘΦ

Å I invoke Ahamkara Baktain every prayer.

Å Oh Lord, protect me, ahamkara activated, Ishvara as an object activated, Sambanda
activated, against Jnana Yoga.

Å By Ahamkara activities, you activate BaktaςBhagawanSambanda.

ÅWƴŀƴŀ ¸ƻƎƛ ŎŀƴΩǘ ǇǊŀȅ ƛƴ ŎǊƛǎƛǎ ōŜŎŀǳǎŜ ǇǊŀȅŜǊ ƳŜŀƴǎ !ƘŀƳƪŀǊŀ ŀŎǘƛǾŀǘƛƻƴ ŀǎ ŘŜǾƻǘŜŜ 
and invoking Ishvara Sambanda.
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Å Swami ςDasaallowed at Karma Yoga ςlevel.

Å In Jnana Yoga ςlevel what is prayer during crises?

Å Prayer means invoking Ahamkara Sambanda.

ÅWƴŀƴŀ ¸ƻƎƛ ŎŀƴΩǘ ŀŦŦƻǊŘ ǘƻ ǇǊŀȅΣ Ŏŀƴ Řƻ Nididhyasanam.

Å I am free from Ahamkara, crises belongs to Ahamkara.

Å During crises, Asangohamis invocation, crises belongs to Ahamkara.

Å!ƘŀƳƪŀǊŀ ŘƻŜǎƴΩǘ ōŜƭƻƴƎ ǘƻ ƳŜΣ ŜƭƛƳƛƴŀǘŜŘ ǘƘǊƻǳƎƘ .ŀŘŀ {ŀƳŀƴŀŘƛ YŀǊŀƴŀƳΦ

Å Invokes Asangoham, SarvaKarma Vimuktovam.

Å Take vow :

In crisis wont pray, will invoke AsangaSvarupam.

Å That day you have entered binary format, become Jnana Yogi.

Å Not praying during crises is a tough job.

Å Jnana Yogi does Nididhyasanamof Asangohamin crises.

ÅWhere is Ishvara?

Å Ishvara comes only when Jiva!ƘŀƳƪŀǊŀ ŎƻƳŜǎ ƛƴ ҟ ŦƻǊƳŀǘΦ

Å I am Satyam, Atma, Jiva, Jagat, Ishvara is Anatma, Mithya.

Å Crises belongs to Mithya Anatma and I remember that, Asangoham.

ÅtǳƧŀ ǘƛƳŜΣ ǘŜƳǇƻǊŀǊȅ ƛƴǾƻŎŀǘƛƻƴ ƻŦ ҟ ŦƻǊƳŀǘΦ

Å Jnani chants to get binary format.
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Å Thanks Lord for this knowledge. 

Å Once Puja over, comes back to Binary format.

Åҟ ŦƻǊƳŀǘ ǘŜƳǇƻǊŀǊȅ ŘǳǊƛƴƎ Ǿƛǎƛǘ ǘƻ ǘŜƳǇƭŜΣ ǘƘŀƴƪǎ ƭƻǊŘ ŦƻǊ ǿƛǎŘƻƳΦ

Å Thereafter all the time, AsangaAtma, Mei Eva SakalamJatam.

h) DvitiyaSambandha :

Å Mamakara is Ahamkara Moolam.

i) Tan Moolatvat :

Å Once Ahamkara goes, Samsara goes.

Revision :

Å Tvam Pada Vichara, Sukshma Sharira Atma Viveka, AntahkaranaDharma ςAtma 
Viveka, part of Sukshma Shariram.

Å Mental properties, part of Anatma, Sukshma Shariram, Anatma because it is object 
of experience.

Å Atma is Chaitanyam, experiencing principle, experiencer.

ÅWhen AntahKarana Dharma Negated, PurvaPakshicame for concession.

Å Accepts Dharma ςAnatma but not Ahamkara ςI ςnotion, individuality because I refers 
to ultimate subject.

Sureshvaracharya :

Å/ŀƴΩǘ Ǝƻ ǿƛǘƘ ǿƻǊƭŘƭȅ ŜȄǇŜǊƛŜƴŎŜΦ
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Å In common parlance, use I for Atma + Anatma.

Å I ςmyself and I ςthe body, worldly usage, not conclusive evidence to prove anything.

Å Take Shastra support.

PurvaPakshi:

Å In Aham Brahma Asmi.

Å Aham = I ςSense, Ahamkara.

Å Brahma = Original nature, Paramatma Atma.

Å Because of Samanadi Karanyausage, come to know Ahamkara is included in Brahman, 
Atma, as attribute of consciousness.

Å Aham Brahma Asmi reveals ςAhamkara is Atma Dharmaha.

Å This interpretation Sureshvaracharya is refuting.

Å In Aham Brahma Asmi, Samanadi Karanam used is Bada SamanadhiKaranam.

Brahma Sutra :

And because (OM) extends (over the whole of the Vedas), (to specialiseƛǘ ōȅ ǘƘŜ ǘŜǊƳ Ψ¦ŘƎƛǘƘŀΩύ ƛǎ 
appropriate. [ 3 ς3 ς9] 

Å 4 Samanadi KaranamsDiscussed.



705

I) UpasanayamSamanadhiKaranyam:

Å Deliberate superimposition for Upasana.

Example :

Å Man is fire.

Å PurushoVaAgni.

Å Man + Fire.

Å May you meditate man as fire principle as part of PanchagniVidya.

Details in : 

Å ChandogyaUpanishad

Å ChandogyaUpanishad ςAnubhuti.

Å BrihadaranyakaUpanishad

Å Brahma Sutra.

Å UpasanayamSamanadi Karanam (SK)

VyapteshCha Samanjasam

4 Samanadi Karanams
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II) BadayamSmanadiKaranyam:

Å 2 Words used, one negating other.

Sureshvaracharya :

Å Purvapakshiςyou have mistaken.

Å Like ςman for pillar.

Å Pillar is man.

Å Man knowledge negates pillar notion.

Å Negation Samanadi Karanam, BadayamSamanadi Karanam ςVerse 29.

Just as in the sentence, "This post is a man," the cognition of post is removed by the cognition 
of man, even so by the cognition that "I am Brahman" the entire cognition of "I" is removed. 
[Chapter 2 ςVerse 29]

III) Aikya, Samanadi Karanam ςMikhya SD ςMain :

Å SoyamDevadatta.

Å That young one 25 years is same 90 year old without hair, teeth.

Å AikyaSamanadi Karanam.

Å Tat Tvam Asi.



707

IV) ViseshaViseshyaBavaSamanadi Karanam :

Å Attribute ςsubstance Samanadi Karanam mentioned together.

Example : 

Å Blue Lotus ςNeelam Utpalam.

Blue Lotus

- Colour
- Vishenam

- Substance
- ViseshyamBhava

Aham Brahma Asmi

- PurvaPakshitakes ViseshaViseshya
BaveSamanadi Karanam.

- Aham = Ahamkara.

- Normally taken as AikyaSmanadi
Karanam.

Å Ahamkara is Dharma, attribute of Atma.

Å Brahman = Atma.

Å Ahamkara is Dharma, attribute of Atma.

Å Neelam Utpalam.

Å Blue attribute of Lotus.

Å Aham Brahman, Ahamkara is attribute of Brahma / Atma.
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Å ViseshanaςViseshyaSamanadi Karanam interpretation by Purvapakshiin verse 28.

Verse 29 :

Å Sureshvaracharya refutes ViseshanaViseshyaBavaSamanadi Karanam and establishing 
our Siddanta.

Å Does not take AikyaSamanadi Karanam.

Å In NaishkarmyaSiddhi, Sureshvaracharya takes.

Å Aham Brahma Asmi as Bada Samanadi Karanam.

If the notion of "I" should be identified [with Brahman - Atman] because of the sentence, "I am 
Brahman," the reasoning does not hold in the case of "I am fair." The [Sruti] sentence in 
question removes that [identification]. [Chapter 2 ςVerse 28]

Aham Brahman

- Ahamkara
- Mithya
- Negated, eliminated

- Satyam
- Taken

Å Mithya displaced, like negating SthanuBranti.

Å Individuality is misconception superimposed on Brahman, Chaitanyam.
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Å Through Mahavakya individuality notion has to be negated and pure Chaitanyam to be 
claimed, free from 1st, 2nd, 3rd Person.

Sad Darshanam:

Å 2nd, 3rd person depends on 1st person which itself is a misconception.

Å Need not negate 2ndς3rd person separately.

Å Negate 1st person ςAhamkara why?

Å Tad YushmadoAshmadiSampratishta.

Ψ¸ƻǳΩandΨǘƘŀǘΩare basedon theΨLΩ. Whenyou go to the root of theΨLΩΣΨȅƻǳΩandΨǘƘŀǘΩdisappear. That
state,which is bereft of the notionsofΨLΩΣΨȅƻǳΩandΨǘƘŀǘΩΣis one and one alone. Thatstate which is the
true andnaturalstateof the Self,isall revealingandsplendorous[ Verse16 ]

Asmad Tasmin Ashte

Ahamkara Moola Bodha

Å By knowing Moola Atma Chaitanyam, when Ahamkara is negated, what remains?

Å Tad YushmanMastiAidiVarjaΧ

ÅWithout 1st person ς2nd person ς3rd person can exist.
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ÅWhat Remains?

AtmanahaSahaja SthithihiSyat.

Å¢Ƙŀǘ !ǘƳŀ ƛǎ ƴƻǘ LΣ ƘŜΣ ǎƘŜΣ ȅƻǳΧΦ

Å In verse 29, through Bada Samanadi Karanam Ahamkara eliminated, not included 
through VishanaςViseshyaBava.

ÅWhat is corollary of this understanding?

Verse 30 ςIntroduction :

Å Once Ahamkara is negated, all others automatically negated.

Å Need not separately negate.

Sad Darshanam:

Å All 2nd / 3rd person remaining in 1st person Ahamkara only.

Ramana :

Å Concentrated on Ahamkara vichara.

Å Aham AyamKutoyaBavati?

UpadesaSara :

CǊƻƳ ǿƘŜǊŜ ŘƻŜǎ ǘƘƛǎ άLέ-ǘƘƻǳƎƘǘ ŀǊƛǎŜΚ CƻǊ ƻƴŜ ǿƘƻ ŜƴǉǳƛǊŜǎ ǘƘǳǎΣ ǘƘŜ άLέ-thought (ahankara) falls. This 
is Self-enquiry. [Verse 19]
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Å This is one method to reveal Atma.

Å That is referedby Sureshvaracharya.

Å Instead of 2nd / 3rd person Sureshvaracharya uses Mamakara born out of Ahamkara.

Å My mind, my wife, my car, possible only when I ςahamkara is born.

Å In Sushupti, when Ahamkara resolved, Mamkararesolved.

Å In Jagrat, Svapna, Ahamkara rises, Mamakara also rises.

Sad Darshanam:

The whole world is in the form of the five sense-perceptions, such as sound, sight, taste, smell and 
touch. The existence of the sensations is revealed by the corresponding thoughts.The sense-organs and 
the sensations are under the control of the mind. Let us say, therefore, that the world is purely mental, 
projection of the mind.[ Verse 9]  

Å For Ahamkara Vichara, concentrated study is Sat Darshanam, through Vichara.

Verse 30 :

When the notion of "I" is removed, the notion of "mine" disappears, for it arises, indeed, because of the 
notion of "I". In the absence of darkness, how can there be the [illusory] snake? [Chapter 2 - Verse 30]






























































































































































































































































