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Chapter 3 - Verse 1

TeTfed Sl FxcasTeh TlaahaT | Guhahita brahma yat tat pancakosa vivekatah,
Sig T aar herdsass wrataed 12 101 || hoddhurh Sakyarh tatah kosa paiicakarh pravi vicyate Il 1l

It is possible to know Brahman which is “hidden in the cave (ie., the five sheaths), by

differentiating It from them. Hence the five sheaths are now being considered.
[Chapter 3 — Verse 1]

Chapter 3 - Verse 2

SEEIRIE AU AOMEHEIRE 7T | Dehad abhyan tarah pranah pranad abhyan taram manah,
T Shal adr Wieer Ter @9 e (1R 11 || tatah karta tato bhokta guha seyam paramparall 2 |

Within the Physical sheath is the vital sheath ; within the vital sheath is the mental sheath ;
still, within is the intellectual sheath or the agent sheath and still within is the blissful sheath,
or the enjoyer sheath. This succession (of one within another) is the cave (that covers the
Atman). [Chapter 3 — Verse 2]




Chapter 3 - Verse 3
KOELIERIFEIES N S C il Pitr bhukt3 nnajad virya jjato’nnenaiva vardhate,

%% WISTHA A Wi A aeweEe: 11311 || dehah so'nnamayo natma prak cordhvam tada bhavatah || 3

The body which is produced from the seed and blood of the parents, which are in turn formed

out of the food eaten by them, grows by food only. It is not the Self, for it does not exist either
before birth or after death. [Chapter 3 — Verse 3]

Chapter 3 - Verse 4

TSI ES oS HOEIehe T | Piirva janma nyasann etaj janma sampadayet katham,
wifersTH=reichH A asiide ®iaes 11 110 || bhavi janman yasan karma na bhunji teha safcitam [1 4 [

This body did not exist in the previous birth ; then how could it have produced this birth? (For
that would be an effect without a cause.) Without existing in the future birth it cannot enjoy
the results of action accumulated here (in this birth). (And hence it would be a case of one
does and another enjoys the fruits thereof — which is unreasonalbe). [Chapter 3 — Verse 4]




Chapter 3 - Verse 5

qull %% &6 Goaello =7 oo | Pirno dehe balam yacchan aksanam yah pravartakah,

T WIOTHE ATETSEET Se=aa=i_EL |1t 11 || vayuh pranamayo nasou atma caitanya varjanat 15 |1

The vital airs which pervade the body and give power and motion to the eyes and other senses
constitute the Vital sheath. It is not the Self because it is devoid of consciousness.
[Chapter 3 — Verse 5]

Chapter 3 - Verse 6

g~ Tl °F BRI 9 HAU o | Ahantam mamatam dehe gehadau ca karoti yah,

TR 9 TS qAEEs 1161 || kamadya vasthaya bhranto nasa vatma manomayah 116 |l

That which gives rise to the ideas of | and mine with regard to one’s body, house and so forth,
is the mind sheath. It is not the self because it has desires and is moved by pleasure and pain,
is subject to delusion and is fickle. [Chapter 3 — Verse 6]

Chapter 3 - Verse 7

AT Gl SYEE SATCHRTEIT Lina suptau vapurbodhe vyapnuyad anakha graga,
feresrattaeitenr fasmaaeresars 11w 11 || cicchdyo peta dhir-ndtma vijiana maya sabda bhak [I 7 |

The intellect which has the reflection of pure consciousness, and which pervades the whole
body up to the tips of the fingers in the waking state, but disappears in deep sleep, is known as
the intellect sheath. It also is not the Self because it too is changeable. [Chapter 3 — Verse 7]




Chapter 3 - Verse 8

shojeaehurce i fafshaaaid== | || Kartrtva-karanatva-ghyam vikriye-tantarin driyam,
formeemredt  strafezae aw@e 1< 11 || vijfidnamanasi antar-bahis-caite parasparam |1 8 |l

The inner organ functions as the agent and also the instrument. Hence though one, it is
treated as two, viz., the intellect sheath and the mind sheath. Their fields of operation are the
inner world and the outer world respectively. [Chapter 3 — Verse 8]

Chapter 3 - Verse 9

FHIEEATET  JraTASATIeaes | Kaci-dantar-mukha vrttir-ananda-prati-bimba-bhak,
QU WrTeT=dT  frETedr o 11911 || punyabhoge bhoga-Santau nidra-riipena liyate 19

There is a position or function (of the intellect) which, at the time of enjoying the fruits of
good actions, goes a little farther inward and catches the reflection of the bliss and at the end

of this enjoyment, merges in deep sleep. (This is what is known as the sheath of bliss).
[Chapter 3 — Verse 9]




Chapter 3 - Verse 10

HIRITEehed A WRARAIS =TT | Kadacit-katvato na-atma syad ananda mayo’pyayam,
farayat @ ot aeATs® EemeaaT 11%e 11 || bimba-bhito ya ananda atma’sau sarvada sthiteh [1 10 |l

This bliss sheath also cannot be the self because it is temporal and impermanent. That bliss
which is the source of this reflection is the self ; for it is eternal and immutable.
[Chapter 3 — Verse 10]

Chapter 3 - Verse 11

9 SeHwhE FEmsraesy | Nanu deham upakramya nidra nandanta vastusu,
AT R a&] 7 Higasggad 11k 11 || ma bhida-tmatvam-anyastu na kascid-anubhiyate Il 11 |l

(Objection) : By granting that the sheaths beginning with that of food (body) and ending in
that of bliss (joy or sleep) are not the Self, yet (when they are negated), no further object
remains to be experienced. [Chapter 3 — Verse 11]

Chapter 3 - Verse 12

¢ AT WASTER T AT | Badham nidradayah sarve’nubhilyante na cetarah,
TSRS TR 3 o ot (e 11z 11 || tathd'pyete’nubhiyante yena tam ko nivarayet Il 12 i

(Reply) : True, bliss sheath etc., are experienced and not anything else. Yet who can deny that
by which these are experienced? [Chapter 3 — Verse 12]




Chapter 3 - Verse 13

TS gaRT AT | Svaya-meva-nubhti-tvad-vidyate nanu-bhavyata,
T HEEsEr F @Eaar 112310 || jnatr-jianan-tara bhavad-ajneyo na tva-sattaya Il 13 I

As the self is itself of the nature of experience only, it cannot be an object of experience. Since
there is no experiencer nor any experience other than it, the self is unknowable not because it
does not exist but because it cannot be an object of experience. [Chapter 3 — Verse 13]

Chapter 3 - Verse 14

YA T W= SO | Madhuryadi-svabhavanam-anyatra sva-gunar pinam,
T ETETRUUTIET 7 = FReg=aqushe 11R% 11| svasmin-stad-arpana-peksa no na ca-stya nyadar pakam Il 14l

Objects of taste like sweet and bitter, impart their tastes to others, that is their nature, they do
not stand in need of their being imparted to themselves. Nor are there other things to impart
those tastes to themselves. [Chapter 3 — Verse 14]




Chapter 3 - Verse 15

HAIBATEA STEITT eI | Arpakantara-rahityepi astyesar tat svabhavat,
o yeAEEeAe S 7 gEd iz 11 || mabhittatha'nubhavyatvam bodhatma tu na hityate Il 15 |

Just as there is nothing to hinder a thing from possessing its natural flavor even without being
flavored by another thing. Even so the Self there stands four-square as the experience (viz., the

awareness) even when it is not experienced (as an object of experience)
[Chapter 3 — Verse 15]

Chapter 3 - Verse 16
T e g ST AR s fEer | Svayar jyotir-bhavatesa puro’smad bhasate'khilzt,
THE WIHel agerEr e Sl 11611 || tameva bhantam-anveti tad-bhasa bhasyate jagat 1 16 |l

The Shruti declares : ‘“This Atman is self revealing’; ‘Before the evolution of the universe, the

Self alone was shining.” ‘It shining, all follow (i.e., shine); by its shine the universe shines (i.e., is
revealed).” [Chapter 3 — Verse 16]




Chapter 3 - Verse 17

T A WS T pArAT S, | Yenedarh janate sarvam tatkenanyena janatam,
fora e fammes 9% g WeL 1IRw 1L | vijiataram kena vidyat-Sakta vedye tu sadhanam [ 17 I

How can that, by which the whole universe is known, be known by anything else? By what can
the knower be known? The mind etc., the instruments of knowledge, can know their own
percepts only. [Chapter 3 — Verse 17]

Chapter 3 - Verse 18

§ 9f o9 qee e e | Sa vetti vedyarh tat sarvam nanyas tasy-asti vedita,
feffeaetem= - FegeraraEEETEE 2 11 || yiditviditabhyar tat prthag-bodha-svaripakam [1 18 I

The self knows all that is knowable. There is no one to know it. It is consciousness or
knowledge itself and is different from both the known and the unknown (as also of the
knowable and the unknowable). [Chapter 3 — Verse 18]




Chapter 3 - Verse 19

ST T T FIET TGd | Bodhe’pya-nubhavo yasya na kathaicana jayate, tam

g e ST e waasae 12211 || katham bodhaye-cchastram lostam nara-sama-krtim || 19 1

How can a man teach scriptures to one who is a man only in form but who is so dull as not to
experience what consciousness is in every act of knowing a thing? [ Chapter 3 — Verse 19]

Chapter 3 - Verse 20

TStz Bsfed = ScqimorsoTa et 997 | Jivha me'sti na vetyuktih-lajjayai kevalam yath,
T eI TAT A S = aeen (1o 11 || habudhyate maya bodho boddhavya iti tadrsi Il 20 I

As it is shameful for a man to express doubt if he has a tongue or not, so also it is shameful to
say, ‘1 do not know what consciousness is | must know it now’. [Chapter 3 — Verse 20]

Chapter 3 - Verse 21

AR RHART Tk STeRqTgaeTol | Yasmin-yasminn-asti loke hodhas-tat-tad-upeksane,
JeaTaTE desEcadsaTeaar 113211 || Yadoodha-matrarh tad-brahmeti-evarh dhir-brahma-niscayah Il 2L I

From whatever objects are perceived, dismiss the objects and what remains, viz., the pure
consciousness, the awareness only, is Brahaman. Such an understanding is called the
determination of the nature of Brahman. [Chapter 3—Verse 21]




Chapter 3 - Verse 22

TR AN AT | Panica-kosa parityage saksi-bodha-vasesatah,
TR T U9 TS a6 Ty 113301 | Svasvariparh sa eva syét-shinyatvam tasya durghatam [l 22|

By dismissing the objective element, i.e. the five sheaths, what remains is the witness of the
sheaths. That is the real nature of the Self (viz., pure consciousness). Non-existence cannot be
attributed to it. [Chapter 3—Verse 22]

Chapter 3 - Verse 23

A arEeEd A ferEtaygeT: | Asti tavat-svayam nama vivada-visaya-tvatah,
@it faaEvaeiaem=s =1 wea 113311 || Svasminnapi vivadas-cet prativady-atra ko bhavet 11 23 |l

One’s self is surely existing ; there can not be any opposition to that. Were it not so, who could
be the opponent? [Chapter 3 - Verse 23]

Chapter 3 - Verse 24

TS o 7 heignred  feeH =T | || Svasattvam tu na kasmai-cid-rocate vibhramam ving,

A UF oar Jd oreEeneaT |19 11 || ata eva srutir-badham briite ca-sattva-vadinah Il 24 |1

Nobody, except through delusion, can entertain the idea that he does not exist. So the Sruti
thus exposes the falsity of the position of one who denies the existence of the Self.
[Chapter 3 - Verse 24]




Chapter 3 - Verse 25

ATFEIT 955 @Ed AR, | asag-brahmeti ced-veda svayameva bhaved-asat,
SEISET T YEwed e caEaaarT 194 11 || ato'syama bhid-vedyatvam sva-sattvam tvabhyu peyatam [| 25 |

‘He who believes Brahman to be non-existent, becomes non-existent himself. it is true the Self
can never be an object of knowledge. But you must accept the existence of the Self (identified
with one’s own existence) as a fact. [Chapter 3 - Verse 25]

Chapter 3 - Verse 26

FIGERIH Ty Gehl A o & | Kidrk-tarhiti-cet-preched-idrkta nasti tatra hi,
FogTGE o ooeaed EHeag 1135 (1 || yad-anidrg-atadrk-ca tat-svardipar vinis-cinu 11 26 I

If you ask what sort of thing the Self is, then we reply that the Self cannot be described as
being ‘this’ or ‘That’. It cannot be conceived as being ‘like this’ or ‘like that’; so take it as your
own real nature. [Chapter 3 - Verse 26]




Chapter 3 - Verse 27

STRAOT T Ea G e oA | Aksanar visaya-stvi-drk-paroksas-tadrg-ucyate,

Tomelt ArefemaT wEoaERE 9ee T | we 11 || Vvisayi naksavisayah svatvan-nasya paroksata I 27 ||

An object which the senses can perceive can be said to be ‘Like this’; an object which is beyond
the range of sense perception is said to be ‘like that’. That which is the subject cannot be an
object of the senses. But as it is the very Self of everyone, it cannot be said to be beyond the
ken of perception. [Chapter 3 - Verse 27]

Chapter 3 - Verse 28

A SRS T T Al | Avedyo'pya-parokso'tah sva-prakaso bhava-tyayam,
Aed ST SeaseiE WEreleT |17 11 || satyam jnanam-anantarh ceti-astiha brahma-laksanam Il 28 |

Though it cannot be made an object of knowledge, the self is still felt very directly. So it must
be self-revealing. Existence, consciousness and infinity, the indications used for Brahman, are
all present here also (in the Self). [Chapter 3 - Verse 28]




Chapter 3 - Verse 29

R B 15 6 S P SR 1 ) ol Satyatvarh badha-rahityar jagad-hadhaika-saksinah,

A TR 9 T s tEa (ee | || badhah kir-saksiko brihi na tva-saksika isyate 1 29 |

Existence is what cannot be negated. If the self which is the witness of the perishable world
becomes perishable, then who will be the witness to the fact of its perishability? For
destruction without a witness of it cannot be postulated. [Chapter 3 - Verse 29]

Chapter 3 - Verse 30

AR AT AU e e | Apanitesu mirtesu hyamirtam Sisyate viyat,
VY A e awed aq Lo |1 || Sakyesu badhite-svante Sisyate yattadeva tat 11 30|

When all forms are destroyed, the formless space still remains. So, when all the perishable
things are destroyed, what remains is that, (i.e., the imperishable Brahman or self).
[Chapter 3 - Verse 30]




Chapter 3 - Verse 31

wEay A oo FReeE od ) Sarva hadhe na kincic-ced-yanna kincit-tad-eva tat,
T var e e aeeia feoneg i || bhasa evatra bhidyante nirbadhar tava-dasti hill 31 1

If the opponent objects ‘nothing remains’ after everything (name and form) has been
destroyed, then we reply that what you describe as ‘nothing’ is the Self. Here the language
alone differs. But there surely remains something (viz., the witness) after the destruction of all.

[Chapter 3 - Verse 31]

Chapter 3 - Verse 32

AT U darA aiaeE ey | Ata eva srutirbadhyam badhitva Sesaya-tyadah,
w TN S SEeeaaseaEaar 133 11 || 5 esa neti netyeatmeti-atad-vyavrtti ripatah Il 32 |l

It is for this that the Sruti in the passage “That Atman is ‘not this, not this” negates all objects
(having names and forms), but keeps the ‘That’ (i.e., Atman) intact. [Chapter 3 - Verse 32]




Chapter 3 - Verse 33

ey FETETds e s e | |darn-riiparh tu yadyavat-tat-tyakturn sakyate’khilam,
FEFE] @HSET § ST "rga=: 1133 11 || asakyo hyanidam-riipah sa atma badha-varjitah Il 33 |

The entire world (severally and collectively) that can be referred to as ‘This’ can be negated,
but the thing which is not ‘this’ can never be negated, and this indestructible witness is the
Self. [Chapter 3 - Verse 33]

Chapter 3 - Verse 34

R e B I e B M R e Siddharh brahmani satyatvarh jianatvar tu pureritam,
S FHET oAl e AT FHE | 1% 11 || svayam-eva-nubhd-titva-dityadi-vacanaih sphutam I 34

Thus has been established (here) the eternal existence of the Self which, according to the
Sruti, is Brahman; and its nature of pure consciousness has already been proved (in 11-22) by
statements like ‘it is awareness itself’. [Chapter 3 - Verse 34]

Chapter 3 - Verse 35

T AT Fdls ol AT e | Na vyapitvat dyesato’nto nityatvan-napi kalatah,

7 RIS HrEeEEEE FEier B gt || na vastuto’pi sarvatmyad-anantyar brahmani tridha Il 35 1

Being all-pervasive, Brahman is not limited by space; being eternal, it is not limited by time;
and being of the nature of everything, it is not limited by any object. Thus Brahman is infinite
in all three respects. [Chapter 3 - Verse 35]




Chapter 3 - Verse 36
Desa-kalayna-vastiinarh kalpita-tvacca mayaya,
na desadikrto’ntosti brahma nantyarh sphutarh tatah [1 36 |l

FRRTAIARAT Hieddoared JrET |

T TUEFAIS s A= e adr | 3& 11

Space, time and the objects in them being illusions caused by Maya, there is no limitation of
Brahman by them. Infinity of Brahman is therefore clear. [Chapter 3 - Verse 36]

Chapter 3 - Verse 37
Satyam jianam-anantam yad-brahma tad-vastu tasya tat,

ISvaratvam ca jivatvam-upadhi-dvaya-kalpitam Il 37 |l

Hed FAHAA dagel dedg o8 oo |

T o SeragAdE g edaT 113 ||
Brahman who is existence, consciousness and infinity is the Reality. Its being Iswara (the
Omniscient Lord of the world) and Jiva (the Individual soul) are (mere) superimpositions by the
two illusory adjuncts (Maya and Avidya, respectively). [Chapter 3 - Verse 37]

Chapter 3 - Verse 38

ANHTEART FHTCAATETATTT ||| Saktir.asty-aiévart Kicit-sarva-vastu-niyamiks,

HA=AIART &1 Ha9 =T 1134 11 || anandamayam-arbhya gidha sarvesu vastusu |1 38 I

There is a power (called Maya) of this Ishvara which controls everything. It informs all objects
from the bliss sheath (to the physical body and the external world) [Chapter 3 - Verse 38]




Chapter 3 - Verse 39

T e S 9ET 9er | Vastu-dharma niyamyeran saktya naiva yada tada,
AT a AR IE EAga  sTeEe] 1139 11 || anyonya-dharma-sankaryad-viplaveta jagat-khalu I1 39 Ii

If the particular attributes of all objects are not determined by this power, there would be
chaos in the world, for there would be nothing to distinguish the properties of one object from
those of another. [Chapter 3 - Verse 39]

Chapter 3 - Verse 40

IR N e R = ke s | Cicchaya-vesatah saktisr-cetaneva vibhati s3,

TSR TSR R ot 1o 1 || tac-chaktayu padhi-saryogat-brahmaive svaratar vrajet 140

This power appears as Conscious because it is associated with the reflection of Brahman. And
because of Its association with this power, Brahman gets its Omniscience.
[Chapter 3 — Verse 40]

Chapter 3 - Verse 40

FIETOaTa=edr= T wald S | Koso-padhi-vivaksayam yati brahmaiva jivatam,
AT ToATETS=T qEUET =T WA | e® 0 || pitd pitamahas-caikah putra-pautrau yatha pratill 411

Brahman is called the individual soul (jiva) when it is viewed in association with the five
sheaths, as a man is called a father and a grandfather in relation to this son or his grandson.
[Chapter 3 — Verse 41]




Chapter 3 - Verse 42

-

LA A 7 oasEr | Putra-dera-vivaksayam na pita na pitamahah,
SEET T Srer s TeEEET 1 %o 1 || tad-vanneso napi jivah sakti-kosa'vivaksane I 42 i

As a man is neither a father nor a grandfather when considered apart from his son and his
grandson, so Brahman is neither Ishvara nor Jiva when considered apart from Maya or the five
sheaths. [Chapter 3 — Verse 42]

Chapter 3 - Verse 43

7 Ud SR 9oW FEd 9ad @Iy | Ya evarh brahma vedaisa brahmaiva bhavati svayam,

STEIOT AT ST 90T F == 1 w3 00 || brahmano nasti janmatah punaresa na jayate 143 |l

He who knows Brahman thus becomes himself Brahman. Brahman has no birth. So he also is
not born again. [Chapter 3 — Verse 43]




