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CHAPTER 3
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Chapter 3 — Section 10 — Verse 1 :
I
 H= AT IATEaEld | dEaH | AEHETET /AT 9

foraan Tes TEEL| SRISSEHT STSHcAT=RAd | Oh8

g@?ﬁsa\« TEH | GEAISEA0 STTY TN | TEE
eSS TEH_ | AAATSEAT ST TN | SIS EAl
SEaaTS T TEH | ST=aqrsEAT ST eI | A
o ag |

na kancana vasatau pratyacaksita | tadvratam |

tasmadyaya kaya ca vidhaya bahvannari prapnuyat |
aradhyasma ¢1|1|1¢\11\‘it_\-"‘1(“_\ksalv | etadvai mukhato’nnarh
raddham | mukhato’sma annar radhyate | etadvai
nladhyat(;’nnaﬁﬁ raddham | madhyato’sma annarmn

radhyate | etadva antato'nnam raddham | antato’sma

annam radhyate | ya evam vedal 1521




Anvayah :
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(upasakah) kaficana vasatau na pratyacaksita | tad vratam
(bhavati) | tasmat (sah) yaya kaya ca vidhaya bahu annam
prapnuyat | “annam asmai aradhi” iti (upasakah)
acaksate | etad raddham annam mukhatah- madhyatah-
antatah vai (prayacchati) | asmai annam mukhatah-
madhyatah-antatah radhyate | yah evam veda (tasya
yathoktarh phalarh bhavati 1) 1522




One should not turn away anyone seeking shelter. That is a vow. Therefore,
one should acquire plenty of food somehow. “Food has been prepared for
him” — Thus (The huseholders) declare. If food is prepared (and served) in
the best manner, food is served back to him in the best manner. If food is
prepared (and served) in a mediocre way, food is served back to him in a
mediocre way. If food is prepared (and served) in the lowest manner, food is
served back to him in the lowest manner. One who knows (and distributes
food) in this manner (attains punya).

Bhasyam : Chapter 3 — Section 10 — Verse 1
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So also (Tatha) for one who does Upasana on earth and space as Annam and
Annadah (prthivi-akasaupasakasya-the following vratam is prescribed). He
should not turn away (na pratyacaksita = na nivarayet) any body, whom so
ever, known or unknown (kaficana = kancidapi) who comes (agatam) for
shelter (vasatau = vasati nimittam = vasatyartham). That is the ideal (iti
arthah.)
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Siksha Valli :

Pancha Maha Yagya

Deva Pitru Manushya Buta

|

Athithi Pashu

* Matru devo Bava, Pitru devo Bava, Acharya devo Bava, Athithi devo Bava
e Athithi highlighted in this Anuvaka
e Athithi puja and Annadhanam prescribed for all - Part of Pancha Maha Yagya

Shankara:

* Here discipline prescribed for one who practices, Upasana of 9" Anuvaka (Vritam
Prescribed)

*  Prithvi - Akasha Upasana

* Vasati Nimittam - For the sake of

e Allow to stay overnight if some one approaches.

* When going on pilgrimage - Food can't be sold on those days
* Take shelter in outside portion without disturbing privacy

* Leave next day, automatically, stays only one day.
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Modern Rule :
 Come only by invitation
* Give shelter and food to guests (Athithi)
* Katho Upanishad - Yama dharma Raja gave food, shelter to Nachiketa
This is Dharma shastra rule :
* (Can't eat inside without giving to others (Like eating meat if you eat alone)
* Like drinking liquor if you drink water alone
e Offer whatever available
* If you have farm, grow grains in abundance (Sangraha - Accumulate Anna).

Bhasyam : Chapter 3 — Section 10 — Verse 1 continues...
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And once shelter is given (Vase ca datte) food (Asanam) indeed should be offered to him
(Avasyam hi datavyam). Therefore (Tasmat) by one legitimate means or the other (Yaya kaya ca
vidhaya = yena kena ca prakarena) may one gather enough food (Bahu Annam prapnuyat). It
means (iti arthah) may one keep sufficient food in the house (Bahu anna-sangraham kuryat).

e Thisis instruction of Sruti and also was a practice of Shishta Achara Pramanam.

«  What was followed by fore fathers — Vrutam for Upasakas and Jnani Grihasthas. 1525



Bhasyam : Chapter 3 — Section 10 — Verse 1 continues...
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Thus (Yasmat) to the guest (Abhyagataya) who is in want of food (Annarthine),
the Upasaka Grhasthas (Vidvamsah). Who have accumulated enough food
(Annavantah) would say thus (iti acaksate)--- ‘The food (Annam) is ready to be
offered (Aradhi = Samsiddham) to you also’ (Asmai). They would never turn him
away (Pratyakhyanam Na Kurvanti) saying food is not there (Na Asti iti).
Because of this reason also (Tasmat Ca hetoh) The Upasaka grhastha should

collect enough food (Bahu Annam Prapnuyat). Thus this sentence is connected
to the Previous Statement of the Sruti (iti Purvena Sambandhah).

* Encourage guest to stay at home

* Make guest feel comfortable

e Say, we are not deprived of Annam, cooked excess food, can share...
* Then guest comfortable Achakshata - They declare

 Don't say Nasti and turn guest away

* Anna Dhanam done by forefathers, we must also produce, cook and share. 1526



Bhasyam : Chapter 3 — Section 10 — Verse 1 continues...
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Further (api ca) the glory (Mahatmyam) of the giving of food (Annadanasya) is
given thus (ucyate) — In what manner (Yatha) one gives the food (Prayacchati
annam) and at what age (Yatkalam-he gives), in that very same manner (Tatha)
and in that very same period itself (Tatkalam eva) annam, prosperity comes back
(Prati upanamate to him whether one wants it or not). How that is so (Katham iti)
is being explained (Tat etad aha) - When the very food is offered (Etadvai annam)
by a man in prime age and just married (Mukhatah = Mukhye prathame vayasi) or
(va) in a proper manner (Mukhatah mukhyaya vrttya) preceeded by receiving
properly and doing puja etc (Puja-purahsaram) to the guest who has come
(Abhyagataya) and is desirous of food (Annarthine), saying to him "food is cooked
ready to be served (Raddham = samsiddham)" and offers it to him (Prayacchati)-
this word has to be added to the sentence from the previous paragraph (iti

vakyasesah); then what will be the result he will get (Tasya kim phalam syat) is
what is being told (iti ucyate).
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* Not only anna Dhanam is important but also the timing and Manner it is rendered.

Bhasyam : Chapter 3 — Section 10 — Verse 1 continues...
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When he is young itself (mukhatah = purve vayasi), or in a proper legitimate
manner (mukhyaya va vrttya) if one gives food (annadaya), then for him (asmai)
food grains or prepared annam will come (annam radhyate in a praiseworthy
manner). As it was given (yatha dattam), it comes back to him
(upatisthateimmediately). This is the idea (iti arthah). And in the same way
(evam) if a person in middle age only (madhyatah = madhyame vayasi-offers
food) or serves mediocre food with mediocre type of courtesy (madhyatah =
madhyamena ca upacarena-then the result would be he would also get it back
exactly at the same time of his life or in the same manner). Similarly (tatha) a
person in old age (antatah = ante vayasi) pretending courtesy or with discourtesy
(jaghanyena ca upacarena) insulting the person (paribhavena-serves the lowest
kind of food), in the same lowest manner (tathaiva) food will come back
(radhyate = samsiddhyati annam) to him (asmai). 1528




* |f Dhanam done in younger age, in next Janma, will get plenty of food from young age.
* Give food with respect, accept with respect
* Don'tinsult others for taking food

* Asyou do, others will reciprocate.

Mukhataha
|

2 Meanings

I Il
l l

In the Best Manner Give with Respect

* After Pada puja, give cooked Annam with respect to him who is seeking food and
Shelter

* Give at young age, then will never starve.
2"d Meaning :
* Give food with respect
* Asyou give, so you will also get appropriate time
* Grihastha gives Anna Dhanam

e Other ashramas live on Biksha

* Sanyasi has done Dhanam in previous Janma if he gets food now. 1529




What you deposit in world bank, you can withdraw, according to Shastra

* True of Annam, love, care, compassion.

* Asyou treat others, so will others treat you.

World compared to

Bank Mirror
l
Image will Smile if you Smile,
will frown if you frown

* Yatha Datam Upadishtate... As you give, so, you will receive

In the same manner, in the middle age if you remain neutral (Don't give respect or
disrespect), you will get in same manner

In old age, Jangamaya, worst manner you give by insulting, you will also get same way.
Aparoksha Jnanam :

* Asyou treat your parents, you will be treated by your children.



Bhasyam : Chapter 3 — Section 10 — Verse 1 continues...
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The one who knows in this manner (yah evam veda) that is, the one who
knows (Yah veda) the glory of Annam as it was mentioned before (Annasya
yathoktam mahatmyam) and also the benefit of giving of it (Tad danasya ca
phalam); for that person (Tasya) its Phalam as mentioned before (Yathoktam
phalam) will come to him (upanamate—at the appropriate time.)

e Yaha Evam Veda

* Yaha Evam Anansya Yatha Oktam Mahatmyam Veda.
Glorify Annam :

* Annasya Mahatmyam.
Brighu Valli :

 Annam Brahmeti Dvijaniyat

* Prana Brahmeti Dvijaniyet

 Mano Brahmati Dvijaniyat

* Guru was compared to Annam before.

1531



Guru Annam

Helps in Brahma Jnanam Helps in Brahma Jnanam

Treat Annam like Guru, this is glory of Annam.

Whoever knows glory

Annam Anna Danam

Will get Annam in plenty in future
Must get knowledge and also do Anushtnam (Practice)
Benefit will come at appropriate time

3 Vrutams over

Varieties of Brahma Upasana
Kshema iti Vacha...
Adyatmika and Adideivika Upasanas for Chitta Shuddhi and Chitta Samskaraha

1532



Lecture 131

Brighu Valli

1 to 6 Sections

7 to 10 Sections

- Summary of Pancha
Kosha Viveka
- Vedanta Portion

- Vrutams
- Disciplines 7, 8, 9

- 10 Upasanas
- Sadhanas
- Saguna Ishvara Upasana

Why Upanishad talks about Upasana After teaching Brahma Vidya?

* Jnani does not required any Sadhana because he has attained fulfillment.

For Jnani no relevance of Sadhanas

Jnana Karma

Upasana

Or Samuchhaya Jnana,
Karma

* Jnani does karma for Loka Sangraha, no personal benefit

* Sadhanas - 7 to 10 Anuvaka for Ajnanis.

1533




Why for Ajnani after Brahman Jnanam?

For many Brahma Vidya does not work as Pramanam.

Prmanam - instrument of knowledge only for a Pramata

Student is Pramata only when he is Sadhana Chatushtasya Sampanna

Asadhana Chatushtaya Sampanna if student is not a knower

Only Pramata as far as Upanishad is concerned - Can know Brahman.

For Anadhikari, Upanishad will not do the job it is supposed to do.

Anadhikari’s only Recourse is

To Convert Apramata into Pramata

|
Anadhikari to Adhikari

Unqualified to Qualified

|
Only Possible by Karma and Upasana

Tutorial college is meant for someone who writes exam and fail
When you pass, you don’t require tutorials

3 Upasanas are like Tutorial coaching.




* Interdependence of the Cosmos is seen in 3 Upasanas.

* World is like one Cosmic person (Purusha Sukhtam) waking and Manifesting world,
Sleeping during Pralayam.

* Everything is dependent on everything else
* Cosmic person (Vishwarupa Upasana)
* 3 Pairs mentioned, 3 Vratams mentioned.
Vrutams :
* Annam Na Nindayat
* Annam Na Parichakshita
* Annam Na Kurvita
e Athithi Puja - Give shelter and food to uninvited guests
* Have a generous heart
* Vrutams over
e Concluded in this Paragraph
* Yaha Evam Vada, Tasya Yathoktam Phalam Upalabyate.

Whoever

Knows glory, greatness of Annam Knows Phalam, benefit of Anna Danam




Mentioned in 7t" Anuvaka - Bashyam 1t - 3 Lines :
* For those seekers, Annam serves as the 1st gateway to discover Brahman
* Hence Annam is Mahat
 Knows glory and gives Danam both important
 Know Yoga, do Asana - Pranayama
*  Mukhatam Atmanam Radhye..

 Asyou give Annam, so you will get Annam when you need it, will get in the best
manner.

 Annam Prapti Phalam.
Next :
* Saguna Brahma Upasanani, Ishvara Upasanani.

2 Alambanams / 2 Series to Invoke Ishvara

Adhyatmika Ishvara Upasana Adideivika
I l
- Vak, Pani, Pada - Natural forces
- Body Parts, our limbs - Rain, Thunder, lightening,
- Manushihi Samasyam earthquake, Psunami, Sun,

Moon, water
- Varuna, Surya, Yama Devatas
- Upon Devatas invoke Ishvara




e Devatas - Limited

* |shvara - Limitless

* Limitless Ishvara is invoked on limited Devata - Agni, Varuna etc.

* Ishvara common to all Upasanas
* Upanishad uses word Brahma = Maya Sahitam Ishvara.

What varies?

Symbol Symbolished
- Varies - Ishvara
- Agni, Vayu, Prithvi - Constant
- Alambana Bheda - Natu Upasyam Bheda

Perform Upasana with 2 benefits in Mind

Sakama Nishkama
| | |
- Worldly benefit Adi Deivika - Apramata converted into
- Limbs in good health | Pramata

- Devatas will bless,
Anugraham

- Ativrishti, Anavrishti will
not be there 1537




 Anadhikariis converted into Adhikari
* Vedanta converted into Pramanam

* Otherwise Vedanta never functions as a Pramanam.



Chapter 3 — Section 10 — Verse 2 :
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Anvaya :

I
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Anvayah

vaci ksemah iti (brahma upasita)|l pranapanayoh gatih
iti (brahma upasita)l hastayoh karma iti (brahma
upasita)| padayoh gatih iti (brahma upasita)l payau
vimuktih iti (brahma upasita)lupasthe prajatih amrtam
anandah iti (brahma upasita)—iti manusi samajfiah
(uktah)|

Once should meditate upon Brahman as well-being in speech, as
acquisition and preservation in exhalation and inhalation, as activity in the
hands, as movement in the feet, as evacuation in the anus [and as
procreation, immortality, and pleasure in the genitals]; - these are the

meditations related to the individual.
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Bashyam : Chapter 3 — Section 10 — Verse 2
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Now in the following portion (idanim), different modes of meditation on
Brahman (brahmanah upasana prakarah) are being stated (ucyate)-(one
should meditate upon Brahman) as well being (ksema iti) in the organ of
speech (vaci.—Sankaracarya explains it thus-) the meaning of the word
ksema is (ksemo nama) preservation (pariraksanam) of what all one has
acquired (upatta.) Therefore Brahman has to be meditated upon (brahma iti
upasyam) as existing in (pratisthitam) speech (vaci) in the form of well being,
success, family harmomy etc (ksema-rtpena).

* Yaha evam Veda joins previous paragraph
* Idanam Kshema iti Vachit...
* Different methods of meditating on Maya Sahitam Brahman
 Kshema - Upasya, Preservation of everything acquired
- House, car, relationships
- Pari Rakshanam
1541



If you are rude to Boss, he will disregard you
Have to be a part of Team

Non-hurtful speech is important

Previously marriage continued as duty

Mangala Sthutha vasa.

Katho Upanishad :

HTITH Clﬁl &T T tllJ H-ia |. Asa pratikse sangatam sunrtam
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qﬂ?“;*{|"|3"|"q"\"|r\d QIG-IUFI Ji_% el yasya anasnan vasati brahmano grhe 1181l

“Hopes and expectations, fruits of company with good men, merits of sweet and friendly
discourses, beneficial results of sacred sacrifices, charitable deeds and pious gifts, sons and
cattle — all these are destroyed in the case of an ignorant man, in whose house a brahmana
guest stays without taking food.” [1 -1 - 8]

Treat Brahmana Properly otherwise will loose Punyam gained.

Samruta Vacham important to maintain throughout life

Mangala vartakam, Vachi, auspicious speech, success in life, maintenance of
relationship is possible because of Brahman

Tongue has so much power but credit goes to Devata Srotrasya Srotam... Vacho hi
vak...




* Credit ultimately goes to Brahman / Ishvara

* Kshema rupaha - Sweet tongue, sweet words, wellness, success, family harmony =
Brahma Pratisham

* Brahman exists, resides in tongue in form of Mangalam, Kshema.

Bashyam : Chapter 3 — Section 10 — Verse 2 continues...
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Yoga-ksema among these two (yoga ksema iti), yoga (Yogah) means acquisition
(upadanam) of what one wants but as yet not in possession (anupattasyaand
ksema means protection of what one already possesses-upattasya
pariraksanam). Indeed both yoga and ksema are possible (tau hi yoga-ksemau
bhavatah) when inhalation and exhalation, in short breathing (prana-apanayoh)
exists (satoh-meaning when one is alive only). But even then (yadyapi) on
enquiry (tathapi) they (yoga ksema ) are not really caused by prana and apana
(na prana apana nimittau eva). Then what (kim tarhi ) ? The cause is Brahman
(brahma nimittau). Therefore ( tasmat ) Brahman abides (brahma pratisthitam)

in the form of yoga and ksema in the prana and apana (prana apanayoh ). In this
manner Brahman has to be meditated upon (iti upasyam). 1543




Next :

* Yoga not Karma Yoga

Yoga : Definition :

e Anupatasya Upadanam, Adhishtanam of unacquired, necessary for life

* Money, spouse, house, children.

Kshama - Definition :

* Upadasya Rakshanam

* Preservation of acquired

e Both when we are alive

* Life is experienced as Inhalation (Apana) and Exhalation (Prana)

* Adho Gamanam = Apanaha

= What goes to lungs

* Prak Gamanam Vayu = Exhalation

* What goes Prak, outwards

* Both of them, only when they are existent, Sataha

* In Their Absence, in Dead body, no Yoga — Kshema.

Prana - Apana

Yoga - Kshema

Satve, Abave

Satva, Abavaha

Credit goes to Prana — Apana.




* Prana - Apana = Achetana, can’t bless

* Pancha butas = Rajo Guna Karyam

* Chidabhasa = Blessing power required

* Blessed by borrowing Satchit from Atma or Ishvara, or Brahman

e Ultimate credit goes to Brahman on enquiry, not to Prana — Apana.
Kim Tarhi - Then to what credit can go?

Brahmananda valli :

Idl g/l [@adsd | 39 AT 95 | yato vaco nivartante | aprapya manasa saha |
Aewc FEAUN fdgare | o f98ifd Sere@Td | anandam brahmano vidvan | na bibheti kadacaneti
aEIY T AR HTCAT | T: GEET | ¢ || | tasyaisa eva $arira atma | yah plirvasya || 1]]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the Brahman), He
who knows the bliss of eternal truth, the Brahman, fears not at any time. This mind is the embodied soul of
the Pranamaya. Of this (Pranamaya) the Manomaya is the self. [2 - 4 - 1]

Katho Upanishad :

< 9T G] < 919 |:-'|-| = q\-q\f \3-|ﬁ| d rd 949 | Na pranena na apanena, martyo jivati kascana,

E?I%'UT T \xﬁ G| r"ﬂ 7 ﬁ_H ‘;ld ERL |r;5'| (_ﬁ Y ltarena tu jivanti, yasminn etav upasritau 1151l

Not by Prana, not by Apana does any mortal live ; but it is by some other, on which these two
depend, that men live. [2 - 2 - 5]




Upasritou :
* Prana, Lives, because of Itarena, something else, Brahman, Atman

* Brahma Nimittou = Yoga Kshema.

Ishvara is in
|
| |
Tongue Breath

l l
- Mangala Rupena - Prana Apana
- Yoga Ksheama - Ishvara resides as Witness,

consciousness

Bashyam : Chapter 3 — Section 10 — Verse 2 continues...
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In the same manner (evam) with regard to other successive cases also
(uttaresu anyesu-which sruti mentions).
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Brahman alone has to be meditated upon (brahma eva upasyam) as identified
with those respective faculties in those respective limbs (tena tena atmana),
because all activities are accomplished by Brahman, Isvara only (karmanah
brahma nirvartyatvat). Therefore Brahman should be meditated upon (brahma iti
upasyam) as residing (pratisthitam) in the form of power or skill in action
(karmatmana) of the hands (hastayoh). (Similarly Brahman should be meditated
upon as residing) in the feet in the form of movement (gatih iti padayoh). (So also
Brahman should be meditated upon as residing in the form of power or skill) of
evacuvation faculty (vimuktih iti) in the organ of excretion (payau). In this manner
(iti etah) they are upasanas (samajna) related to the individual human being
(manusth = manusyesu bhava = manusyah). Whatever so far have been
mentioned, they are all upasanas (samajiah = jianani = vijianani = upasanan)
centered on the body (adhyatmikyah). That is the idea (iti arthah).

General Comment :

In all Upasanas

Common Upasya Devata Adhikaranam Symbols, Locus
changes
- Ishvara - Limbs
- Invariable - Variable

Manner of Brahman invoked is also Different

Shakti, Vyapakatvam, Shuddham, Nityam.




*  Brahman not variable

* The way we perceive is variable, different, in different contexts, Panchakoshas, 3
Avasthas, 3 Sharirams

* Ineach limb, there is a Particular skill, power

* Walking, grasping, generating, seeing, hearing, tasting faculties, powers are different.
* Omnipotence, Omniscience highlighted

* Knoweldge and skill, faculties, Symbolised by one Ishvara

* Yoga Kshema, Mangala Kshema are also faculties, expressions of one Brahman,
Ishvara

* Faculty Rupena Ishvara Upasana is Adhyatmika Ishvara Upasana
* Breheiva - Eva important

* Upasaka devatas different - Ishvara is one.

Limbs, faculties, devatas Ishvara / Brahman

Varies One

General Observation :
e Apply throughout all Upasanas.
Next Upasana : Brahma Upasita :
* Yoga Kshema, Prana Apana Yoho Brahma Upasita

* Hastebhi Brahma Upasita...



* Karmas done by Karma Indriyas

* Credit goes to Ishvara

* Hand is hand only when there is Sat / chit pervading hand

* Every karma / action pervaded by Sentient factor, Brahman alone.
Keno Upanishad : Story - Chapter 3 :

* Indra, Varuna Claimed glory for Success over Asuras.
Yaksha Taught :

e Agnican't burn blade of grass by itself

e Vayu couldn’t lift blade of grass

* Brahma Nirvartyatvat - It is accomplished by Brahman.
Rudra end :

*  Aham me Hasto Bhagawan

In the form of power, skill, faculty of action, Brahma Pratishtam

 Brahman resides in the hand, feet, genitals, eyes ears...
e |ti Brahma Upasyam

e Gathiiti Jnanadayo...

* Brahman is motion power in the feet, movement power.

* Vimukti in Upayu = Freedom evacuation of wastage in the body.




Garbage removal from body = Moksham = Freedom
Skill in organ of excretion = Power of Brahman

All organs, limbs are sacred

Manushyaha = Subjective, Adyatmika Upasana.
Samajnani, Vijnani, Upasanani - Meditation

15t Group of meditation over

Next Adideivika Upasana.



Lecture 132
Whole portion = Anuvaka
Panchadihi = Each Para
= 10 Sentences Together
Kshema iti Vachi, Vag Indriyam = Refined Speech

Devata = Saguna Brahma Ishvara.

Alambanam Symbols Ishvara
- Limbs, organs in the - One
Body - Upasya Devata

Kshema iti Vachi, Yoga Kshema Prana Apanayoho, Hastha, Pada Yoho

In each Alambanam, Ishvara is Meditated in a Different manner, faculty, power

Kshema Rupena, Yoga Kshema Rupena Brahma Upasanam.
Karma Rupena, Gathi Rupena, brahma Upasanam.

Walking, holding, talking, hearing, seeing, evacuating, breathing powers, faculty in the
body = One Ishvara

Individual organs used as Alambanam, hence Adhyatmika
Manushi Samagnya, Upasana, meditation

Next, Adideivika, Deivihi Samagnya.




Alambanam Aparichinna Ishvara

- Natural forces, Rain - Infinite, Limitless, power
- Parichinna Devata
- Finite Limited

2 Fold Upasana in each natural force

Parichinna Aparichinna Ishvara
l

Devata residing in that force

Example :

Surya Solar Disc Alambanam

Surya Vyashti Devata Ishvara Samashti
l l
- With Limited power, - All Devatas including Surya
blessing our eyes only Devata

Sandhya Vandanam :
* Invoke Samashti Devata
 Dhyeyas Sada Muddha Vadini Nareyane = Surya Narayana
= Total Devata 1552



Chapter 3 — Section 10 — Verse 3 :

eae:r%,éﬁ |al¥rmaq21|aamﬁf faregfer | == =
mlwml ml

atha daivih | trptiriti vrstau | balamiti vidyutil yasa iti

pasusu | jyotiriti naksatresu | sarvamityakase |

Anvayah :

o1 241 (FEET: I=4=d) | 991 g 3 (I8 SURTE) |
frafa s=n. 3fa (g8 IuE) | 93y g3 a3
IQRI) | AEEY SJifa: S (SET SUMIE) | SRRl @9,
gfa (3= SUHE) |

atha daivih (samajindh ucyante) vrstau trptih iti (brahma
upasita) | vidyuti balam iti (brahma upasita) | pasusu
yasah iti (brahma upasita) | naksatresu jyotih iti (brahma
upasita) | akase sarvam iti {brahma upasita) |
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Now follows the meditation related to gods. (One should meditate on
Brahman) as contentment in rain, as power in lighting, as fame in cattle, as
light in the stars, and as everything in space.

Bashyam : Chapter 3 — Section 10 — Verse 3

3T AR 241 A1 24y WaT: GETET 39 | :ffhﬁffi
get | FeTANRERUT qftiRgeargald qearcaAr 2

ERAegIEgH. | q91 =AY aF dATeAAT Fad

e [ ox Ol = 3
SURTY | T SSEYUT AR | FRIEYT 951Y | SAIETT
-

ClERE
Thereafter (atha = anantaram—after adhyatmika upasanas), upasanas (samajnah)
related to devas (daivih = daivyah = devesu bhavah) are being taught (ucyante). (The
first upasana is, that Brahman exists in the form of) satisfaction (trptih iti) in rains
(vrstau), because rain (vrsteh) is the cause of contentment (trpti hetutvat) by way of
providing food etc (anna adi dvarena). Thus (iti) Brahman alone (brahma eva) should
be meditated (upasyam) upon as residing or as established (vyavasthitam iti) in the
form of contentment (trpti atmana) in the rains (vrstau). Similarly (tatha) in the case of
later natural forces also (anyesu) Brahman alone has to be meditate upon (brahma eva
upasyam) as existing in those very forms (tena tena atmana). In that manner (tatha—

Brahman has to be meditated upon) in the form of power (balartpena) in lightening
(vidyutifollowed with thunder), in the form of wealth and fame.
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e Atha = Ananthara, Hereafter, after Adhyatmika Upasana, subjective Upasana
Dvaihi Triptou :

* Enter objective Deivi Upasana

* Devata = Natural forces

 Samagnyaha = Meditation

* Devata centric = Meditation

e Uchyante Triptihi Iti Vrishtou...

* Vrishti = Rains in right measure is source of contentment, Constructive, contributes to
prosperity.

* Anavrishti - Less rain
* Athivrishti - Psunami
Both Destructive :
* Here only Vrushti
 Upon Vrushti, Trupti, contentment is meditated

 Meditate on Brahman, contentment, Trupti.

Brahman Truptihi

Object of Meditation Alambanam

* Brahman as Trupti, contentment is Meditated.




Logic :

Brahma Upasana as Trupti

There are many Upasanas in Brahma Sutra

Sampad Upasana, Adhyasa Upasana, Visishta kriya Upasana

Mentioned in Samanvaya Sutra

In Chapter 3, 4, Brahma Sutra, have hair Splitting Discussions.

Vrushti

Trupti
|
- Contentment - Rain
- Inside mental condition - QOutside

No Visible connection

Rains

|

Get Plenty of food grains

Have Sumptous meal

|

Gives Satisfaction

Stomach Satisfied grossest
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* No other Truptosmi for human beings

* Only stomach satisfaction, Contentment possible for all human beings.
We are forced to say :

* | am Truptaha

 Therefore Annadanam is great, get Punyam

* Vrishti = Trupti Hetutvat

* Rain = Cause of contentment through food

 Brahman alone is appearing in the form of contentment, Poornatvam, satiation

* Trupti Rupena Atmana

 Brahman resides in the Rain as Ananda, Truptaha.

Chandogyo Upanishad : Bhuma Vidya
Prasno Upanishad :
* Vrishti = Source of Ananda
* Vrishti Ananda Rupena Tishtati
e Taittriya Upanishad - Trupti Rupena Tishtati
 When rain comes, in right quantity, Ananda comes

* Ananda / Trupti - Brahma in Upasyam.




In the same way :

1) Balam (Strength) - Vidyut lightening
II) Yasha (Fame) - Pashu (Cattle)

I11) Jyoti (illumination) - Nakshetra (Stars)

—

Upasya Devata - Object of Meditation is
Brahman

* In the form of different features, faculties, powers, Brahma Eva Upasanam.

 Powers - Alambanam - vary
* Devata - Ishvara one - alone

 Asagroup when you meditate Vayu, Agni, Vidyut, Pashu Rupena, Brahma Upasana, i
becomes Vishvarupa Brahma Upasana.

Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

t

SSTTicl: HAH_ AT : AT FOTAHIEAZROT 2T+ -

g@acaacaagueafaifas a8ig Aqa1eq141 IIEH

TS d AT\

(In the organ of reproduction, Upastha, Brahman alone is present in three forms,
namely) as the power of progeny (prajatih), as the attainment of relative immortality
(Amrtam) because through a son (Putrena) one can gain relative immortality
(Amrtatvapraptih), and as happiness (Anandah = Sukham) as the son pays his debts to
his father or as he pays his father's debts (Rna vimoksa dvarena ). All these three
features (iti etat sarvam) are associated to the organ of procreation (Upastha nimittam}?>
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(Anenatmana ).

And Brahman alone (brahma eva) should be meditated upon (Upasyam) as
existing (pratisthitam iti) in the organ of procreation in those three forms

i) Balam- Power :

* Inthe form of power Brahman resides in Vidyut

* Each stream of lightning has electric power to light up entire earth

e Bala, Shakti Rupena Brahma Asti.

One Electricity has Varieties of
forms of Expressions / Powers

Sound

Rotation

Cooling

Motion

Mike

Fan

Fridge

Grinder

 Meditate on lightning, Sun power of Brahman

* We can't even tap Solar power, very far to tap lightning power

* End of Panchadi

e Panchadiis corrupt form of Veda, not Sanskrit.
ii) Yasha - Fame = Possession of cattle wealth :

* With wealth can do a lot of Danam, charity.
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* Individuals and Institutions will run after you

*  You become well known

* Wealth creates name and fame
Brihadaranyaka Upanishad :

* Janaka gives 1000 Cows and 1000 Elephants for each class to Yajnavalkya.
1)

Jyoti Rupena Nakshatreshu Star

Brilliance, Radiance, Effulgence Star like sun has light

* Oursunis Ordinary Star, not biggest.

Gayatri Mantra :

35 oS aOaIoITH Om tatsavirturvarenyam
__: S

7ot 9= <= T | bhargo devasya dhimahi |
==t u=iiear 1| ||dhiyoyonah prachodayaat ||

Om, Almighty Supreme Sun Impel us with your divine brilliance So that we may attain a noble
understanding of Reality. [ Mantra 1]

* Bhargo = Effulgence of Surya Devata, one of Nakshatrams, invoke Brahman.




Physical light can also represent Chaitanya Jyoti
Surya Jyoti - Bautika Jyoti

Chaitanya Jyoti - Spiritual Jyoti

For Vedantic student, Dhiyoyona Prachodayat

Spiritual light activates the buddhi

There are layers of interpretations.

IV) Prajati iti Amrutatva Anandaha:

Brahman is in Upastha Indriyam, organ of reproduction.

Brahman in 3 forms

Praji Amrutatvam Rina Vimoksha Dvara
| |
- Progeny - Relative immortality,
- Children apekshika
- Putrena - Not Absolute
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Religious context

|

Every Hindu born with 3 Rinams - Debts

Adhishtana Devatas Pitru Rishi
| | |
- Blesses every organ - Ancestors - Sages
- Lineage chain

* Remove 3 fold Rinams to get Jnana Yogya Antahkaranam.

* Mind ready for Brahma Vidya.
Manu Smruti :
* Rina Trini Apakrutya Mano Mokshe Nivartayet...
* If person does not discharge Rinam, his will not be spiritually lit up.
How to remove 3 Rinams?
) Deva Rinam by Deva Yagya, Ishvara Aradhana
II) Pitru Rinam - by Sradham, Tarpanam, perpetuated through Putra
* Putrena Pitru Rina Nivritti
Ill) Rishi Rinam:
* Do Veda Adhyayana, Parayanam.
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Brahma Sutra :

IT2ATAT =TT AT 73AT |

Adhato Erahmajijjmasa

Hence (is to be undertaken) thereafter a deliberation on Brahman. [| — | — 1]

e Sadhana Chatushtaya Sampatti Anantaram.
Purva Paksha :
* Sadhana Chatushtaya Sampatti will only come through Rina Vimochana
* Deva / Pitru / Rishi - Only Grihastha can do
* Hence Grihastha is compulsory.

Shankara - Disturbed, comments :

* Person with Vairagyam and intense desire for Jnanam means he has done Rina
Vimochanam in last birth

 Without Rina Vimochana, there will be no desire for Vedanta
* Grihastha not compulsory.
Context :
* Putrena Rina Moksham
e Children do Shradha karma, father gets Svarga Prapti = meaning of Amrutam. 1563



Ananda:
3 Fold form of Brahma Upasana

through Upasthe Indriyam

Prajati Amrutam Ananda

| | |

Children Immortality Pleasure

* Brahma resides in Upastha Indriyam.

Anena:

o Trupti - Rain o
o World - Devata} Adideiva
 Upastha - Add in Manushi Samagyna
- Cut and Paste
- Says commentator
- Re-arrange in the mind
 Adhyatmika, Adideivika Upasanas over
Next - New pair :
e Akasha - Alambanam
* Entire universe is in Akasha, Akasha Ashrita Sarvam Jagat, Ishvara Upasana

 Akasha - Closest to Brahman, subtlest.
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Benefit :
* Mind becomes sharper, focussed.

Akasha / Brahman :
* No form, colour, smell, pure, indivisible, all pervading
e Gives Sukshma buddhi for Brahma Jnanam.

Katho Upanishad :

~r - ~ -
UY HqY HqY [l SOcHT T Fhd | Esa sarvesu butesu, gudho'tma na prakasate,

qaq‘ﬁ cqiATT 9491 &Y H’&qu rq' | 9Q || || Drsyate tvagryaya buddhya, suksmaya suksma-darsibhih 11121l
< A -l K L= ' '

This Atman hidden in all beings reveals (itself) not (to all), but is seen (only) by Seers of the
subtle through sharp and subtle intellect. [1 - 3 - 12]

*  When mind finds difficulty in Grasping Brahman, meditate on Akasha
* Appreciate features of Akasha.

Gita - Chapter 13 :
 Akasha, Prakasha




Lecture 133
1) In 2"d Part of Brighu valli :
* Upanishad presents Adhyatmika Upasana
* Individual organs taken up for meditation
* Next - Adideivika, natura forces taken.
a) Prajati, Sangatih, progeny
b) Amruta, Putrena Rina vimukta, Amrutatva Prapti
c) Anandaha Sukham Prapti :
* All 3 through Upasthith Indriyam, organ of procreation (Prjati, Amrutatvam, Ananda)
* Brahman alone is in these 3 forms in Upastheindriyam.

Il) 2 Upasanas associated with Akasha :



Chapter 3 — Section 10 — Verse 4 :

qﬁ%ﬂqﬁalqﬁmﬂuﬁlmﬁm
ﬁatm naﬁnamq ﬂﬂlﬁfﬂﬁ nm
mﬁlm@ﬁalmzﬁm |aﬁF‘1

tat pratisthetylipés_ita | pratisthévﬁn bhavati | tanmaha
ityu'pés_ita | mahan bhavati | tanmana itydpésjta |
manavan bhavatil tannama ityt'lpés_ita | namyanté’smai
kamah | tadbrahmetydpés_ita | brahmavan bhavati |
tadbrahmanah parimara ityﬁpés_ital paryenarm mriyante

dvisanta'lssap_qtnéhl pari yé’priy:g bhratrvyah| 1567




Anvayah :

A (ST - ST SR ) T giE SanEis | (TR )
HiceE=1 vaid | Od, (S-SR, TR, ) 78 Sid
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tat (brahma abhinnam akagam) pratistha iti upasita |
(upasakah) pratisthiavan bhavatil tat (brahma
abhinnam akasam) mahah iti upasita | (upisakah)
mahan bhawvati | tat (brahma abhinnam akasam|
manal iti upasita | (upasakah) manavan bhawvati | tat
(brahma abhinnam akasam) namah iti upasital
(upasakaya) asmai kimah namyante | tat brahma 1t
updsita | (upasakah) brahmavan bhavatb | tat (brahma
abhinnam akasam) brahmanah parimarah iti upasital
eriam dvisantah sapatnah parimriyante | yve apriyvah

bhratrvyah (te ca) pari (mriyvante) |
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One should meditate on that (Akasa Rupa Ishvara or Saguna Brahma) as the
support. He becomes well supported. One should meditate on that as the great
one. He becomes great. One should meditate on that as intelligence. He
becomes intelligent. One should meditate on that as prostration. Pleasures serve
him. One should meditate on that as the biggest, he becomes big. One should
meditate on that as Brahman's agent of destruction. The enemies who dislike
him perish. The enemies who are disliked (by him also) perish.

i) Bashyam : Chapter 3 — Section 10 — Verse 3

a9 1R =2eld | aEHTd. dd, 99€d Sfauegard |
SFgRIOIIEATd, 9fdeEH_ Wafd | od gy g9 9=
AfETd %< 99 F93d | a9, dgi. Wadia geed
ST ~ “d J9T A9Ed ded wara” 3 |

Everything that is here, known and unknown, the whole cosmos (sarvam hi) is
located (Pratisthitam) in space (akase). Therefore (atah) whatever is there in the
space (yat sarvam akase) should be meditated (upasyam) upon as sagunam
Brahman or as akasa rupa 1$varah only (tad brahma eva iti). The space itself where
everything is located in (tat akasam) is also Brahman only (brahma eva). Therefore
(tasmat---the space, which is not different from i$vara), which sustains or supports
everything (tat sarvasya pratistha iti) should be meditated upon (upasita). 1569




By meditating on sustenance as Brahman (pratistha guna upasanat) one gets
sustenance and will be well established in life (pratisthavan bhavati.He is not
tossed about by the world). In the same manner (evam), with regard to all the
previous upasanas (purvesu api-of adhyatmika and adhidaivika also), which ever
faculty (yat) is mentioned to be there in which ever organ or in which ever
natural force, that respective faculty or power (yatra adhigatam phalam tad), one
should do upasana upon that respective faculty (tad upasanat) as 1Svara only (tat
brahma eva;and then the result of it is), one will become endowed with that
faculty in abundance (tadvan bhavati). This should be taken note of (Drastavyam
iti), and Sruti also says (Srutyantarat ca) that (iti) "as you meditate on Ishvara
endowed with which ever attribute (tam yatha yatha upasate), so will you be
endowed with that attribute (tadeva bhavati").

A) In Akasha, cosmos is accommodated :

* Meditate Akasha as Brahman.
B) Look at everything in universe as Ishvara
ili) Sama Veda shanti Patha :

e Sarvam Brahma Upanishadam Maham, Ma Ma Nirakuryam, Mama Brahma Nirakarot..



Sarvam Brahman

Knowledge Upasana
l |
- Bada Samanadhi karanyam - Here

- Samanadhi Karanyam
- Visualisation, imagination

* Everything is Divine, Divinization of entire Universe.
iv) Gita :
e Chapter 7 - Onwards till 12th Chapter

* Everything is myself, Ishvara Says.

Gita:
B{é s-hg{é e aham kraturaham yajnah
-~
Ul He HIT99IH | svadhaham aham ausadham |
qaﬁ'sgqgﬁamq\ mantro'ham aham évajyam
aqg:rﬁ:rzg’ gdH_ Il R-2& aham agniraham hutam || 9-16 | |

| am the Kratu ; | am the sacrifice; | am the offering (food) to pitrs (ancestors); | am the

medicinal herb, and all plants; | am the mantra; | am also the clarified butter; | am the fire; |
am the oblation. [Chapter 9 — Verse 16]




V) Everything is located in space :
e That space = Brahman, Meditate
VI) Maya Sahitam Brahma = Sagunam Brahma not Nirgunam :
* Whatever is in Space is Ishvara only.
VIl) Everything located in which Akasha, that you meditate upon as Brahma
VIIl) Space is support of everything :
* Brahmais support of Akasha

* Universe is Brahman, Akasha is Brahman.

1X)
Akasha
I
| |
Inert Non-different from Ishvara
| !
- Achetanam - Akasha Rupa Ishvara
Upasana
- Chetanam
- Meditate

- Important Meditation




Xi)

Upasanas Ishvara Invoked Upon

A thing, with form

I

- Vishnu, Rama, Shiva

- Sakara Ishvara Bheda

- Mind Prepared to know
formless Brahman

Here Nirakara Ishvara

l

Formless
Take formless Akasha as
formless Bhagawan

Abheda
Aham Graha Upasana

From Ishta Devata

|

Can’t go directly to formless
Brahman

|

From Ishta Devata

Intermediary Stage

Go to Akasha Rupa Ishvara
Upasana

|

- Nirakara Brahma Jnanam
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Xii)

Ishvara Upasana

Bheda Abheda
l
Bhagawan invoked in ourselves

Dhyana Shloka Lalitha Sahasranamam Stotram :

3TTOIT HEoTaISTararait arunaam karunaatarangitaaksheem
eycrarensergsasorararsr | | dhri'tapaashaankushapushpabaanachaapaam |

e | b

oA ATgar ag4a: animaadibhiraavri'taam mayukhaih'
efAAa frsmadr srareier 1 | ahamityeva vibhaavaye bhavaaneem |l

| imagine of my goddess Bhavani, Who has a colour of the rising sun. Who has eyes which are
waves of mercy, Who has bow made of sweet cane, Arrows made of soft flowers, And
pasanugusa in her hands, And who is surrounded, By her devotees with powers great, As
personification of the concept of “Aham” [Verse 2]

* We come from Bheda to Abheda Upasana
e Sakara - Nirvikara
 Bheda - Abheda

* This is training for Nirvikara Nirguna Abheda Jnanam - Important Upasana.




Upadesha Sara :

HE—H IE=TId_Al SE<aal |
ATAATSRIET 9191l |HAT W< 1\

bheda-bhavanat so’ham-ityasau |

bhavana-"bhida pavani mata |81l

Contemplation without duality that ‘He is me’ is considered as holy and superior to
contemplation with duality (of the individual and the Lord). [Verse 8]

e Tatu = Akasha rupam Brahma.
Meditate :

e Akasha = Ishvara

XI1V) Akasha has varieties of Attitudes, Gunas :

* Guru Visishta Akasha Rupa Ishvara Upasana

 Spaceis God, empowered with attributes, virtues

 Adibuta belongs to Akasha Rupa Ishvara.

Gunas:

a) Pratishta Akasha Guna Visishta Ishvara Upasana :

* Pratishta = Support of everything, Base for everything.




Vishnu Sahasranamam dhyana sloka :

AR YSHTRE 9= g samtakaram bhujagasayanam padmanabham surésam
{earaR TR EEEsl J999t Wl visvadharam gaganasadrsam méghavarnam subhamgam |

g%lwrd FHSTAS AR TRTCA=RTE laksmikamtam kamalanayanam yogihrddhyanagamyam
e o0 YaIges GaSTHHaTEE |l 2 |l vamdg visnum bhavabhayaharam sarvalokaikanatham || 3 ||

| bow before the God Vishnu, Who is personification of peace, Who sleeps on his folded arms,
Who has a lotus on his belly, Who is the God of gods, Who is the basis of earth, Who is similar
to the sky, Who is of the colour of the cloud, Who has beautiful limbs, Who is the consort of
Lakshmi, Who has lotus like eyes, Who is seen by saints through thought, Who kills all worries
and fears, And who is the lord of all the worlds. [Verse 3]

* Dhyana sloka is borrowed from Brighu Valli
 Gaganam = Akasha.

What is benefit of Upasana?

Benefit
| | |
For Sakama Upasana For Nishkama Upasana

l l
- Worldly benefit - Spiritual benefit
- Pratishta Guna Upasana - Uniform Phalam
- In Life person gets all Basic needs - Sadhana Chatushtaya Sampatti
- Food, shelter, clothing fulfilled




Shankara adds a note for Phalam : Previous Upasanas :
* Kshemaiti Vacha
* Yoga Kshema iti prana - Apana Yoho
* Karmedi - Hasta Yoho
e Gathi Rithi - Pada Yoho
* Vimukti - iti Payou

* No Phalam mentioned for these Upasanas in the Upanishads

Shankara says you have to infer the Phalam :

* What attribute you see in God, that one you will also get

a) Kshema iti Vachi - Brahma Upasana :

* Auspiciousness, Mangalam

* Everything at home will be Mangalam, Ananda, no tension, crying ,feel divinity.
b) Yoga Kshema Karma Rupa - Ishvara Upasana :

* Will have good job

* Extension — Upalakshanam

e Asyou think, so you become

* For previous Adhyatmika and Adideivika Upasanas, Phalam is better faculties,
Karyam.

 Kshema = Karyam of Vag Indriyam.




* Yoga Kshema = Karyam of Prana - Apana Indriyam

e All faculties are Ishvara's manifestations

* Ishvarais in respective organs

* Upasaka will be endowed with abundant faculties.

Shankara :

* Asyou meditate, so you get attributes.

b) Sarvagyaha
c) Sarva Shaktiman

Meditate on Ishvara Jiva gets
a) As beauty : a) Beauty
- Ishvara Sundara b) Jnanam
- Satyam, Shivam Sundaram c) Shakti:

- Tadwan, Person endowed with
that Virtue

Mentioned in 2 Places

Mudgala Upanishad Shatapatha Brahmanam

I

l

- Hammer Upanishad
- Chapter 3 - Verse 3

- Chapter 10 - Verse 2,5 20
- Shukla Yajur Veda

- Brihadaranyaka Upanishad
comes in this Brahmanam
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Mudgala Upanishad :

d FurAgTEd ad9 safd | GEATG AIEHACT: || tam yathayathopasate tathaiva bhavatil tasmad brahmanah

TFUET SeeAaAfa siradd | agur stafd | || purusaripam parabrahmaivahamiti bhavayet |
T Uugdg || 3| tadriipo bhavati| ya evam veda lI3lI

The element of supreme soul changes its form according to the recognition of the devotee while
worshipping him. Hence, the people known to the Brahman should develop the Spirituality as i myself is
the perfect man and the supreme brahman. By virtue of such presumption, the devotee attains the same
form of that god, the person who duly understands this mystery himself becomes as that supreme soul is.
[Chapter 3 - Verse 3]

sa etaih suptah na kasya cana veda na manasa samkalpayati

na vacannasya rasam vijanati na pranena gandham vijanati

na caksusa pasyati na srotrena srnotyetam hyete tadapita bhavanti
sa esa ekah sanprajasu bahudha vyavistastasmadeka sati lokamprna
sarvamagnimanuvibhavatyatha yadeka eva tasmadeka [10 -5 - 2 - 20]

That same (divine person), the Adhvaryus (Yajur-veda priests) serve under
the name of 'Agni' (fire-altar) and 'Yajus,' because he holds together (yuj) all
this (universe); the Chandogas (Sama-veda priests, chanters) under that of
'Saman,' because in him all this (universe) is one and the same (samana); the
Bahvricas (Rig-veda priests, Hotars) under that of 'Uktham,' because he
originates (utthap) everything here; those skilled in sorcery, under that of

'sorcery (yatu),' because everything here is held in check (yata) by him; 1579




the serpents under that of 'poison;' the snake-charmers under that of
'snake;' the gods under that of 'urj (strengthening food);' men under that of
'wealth;' demons under that of 'maya (magic power);' the deceased Fathers
under that of 'svadha (invigorating draught);' those knowing the divine host
under that of 'divine host;' the Gandharvas under that of 'form (rupa);' the
Apsaras under that of 'fragrance (gandha),'—thus, in whatsoever form they
serve him that indeed he becomes, and, having become that, he is helpful to
them; whence he who knows should serve him in all these (forms), for he
becomes all that, and, having become all that, he is helpful to him. [10-5-2

- 20]

Motilal Banarasi Publications - Book 200 Upanishads
No commentary, translation

Only Moolam

Book called

Upanishad Sangraha

Ta Yatha Tatha Upasathe Tad Eva Bavati.




ii) Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

TPHE ICIATEI | HE': HEa]UIad qgqrid | e |

Do Upasana on Ishvara in the form of the greatness of Space (Tan Maha iti
Upasita). Meditate (Upasita) on that Akasa Rupa Ishvara (Tad), endowed
with the attribute of greatness (Mahah = Mahattva Gunavat). And one will
become great in one field or the other. (Mahan Bhavati).

Guna Visishta Akasha - Rupa Ishvara Upasana :
i)  Pratishtita Guna Visishta Support for Universe - Over
ii) Mahatva Gunavatu :

* Mahaha = Greatest one

 Endowed with greatness, Ishvara not ordinary human being.

Benefit
|
| |
Sakama Nishkama

I l
- Mahan Bavati - Sadhana Chatushtaya
- Meditator becomes in at Sampatti

least one field




iii) Akasha Rupa Brahma Manaha iti Upasita :

Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

- ST | Fel Al | Tl Aeeeree e |

One should meditate upon akasa rupa Ishvara as the mind (Tan Manah iti
Upasita). Here the mind means, the thinking faculty, the intelligence (Manah
Mananam.— And the result will be that one) becomes capable of independent
proper thinking (manavan Bhavati = Manana Samarthah Bhavati.)

 Thinking power, intelligence = Mananam

* Ishvara = Greatest thinker

 We get great thinking faculty after Upasana

* Jnana Yoga involves Sravanam / Mananam / Nididhyasanam
* Then Brahma vidya becomes your knowledge

* Till then in CD, website, | cloud

e @Guru tells - Tat Tvam Asi
e Student - Aham Brahma Asmi

e Brahman not view of Veda or Guru but fact for me

* | claim Binary format with special thinking faculty aided by Vedanta.




Taittriya Upanishad :

dITaso IRl | Ifaso@aE #afd |
=g FOIARIT | AgEHAfd |
deA< FYIMIT | AEAEHaid |
de=id FEIEId | FFg=dsTH FET:
dGIEAGIRIT | FEAT=HaTd |
stﬂml

R AT smqem: 0¥

tatpratisthetyupasita | pratisthavan bhavati |
tanmaha ityupasita | mahanbhavati |

tanmana ityupasita | manavanbhavati |

tannama ityupasita | namyante'smai kamah |
tadbrahmetyupasita | brahmavanbhavati |
tadbrahmanah parimara ityupasita |
paryenam mriyante dvisantah sapatnah |

pari ye'priya bhratyvyah || 4 ||

Let him meditate the Supreme as the support;

he becomes well supported. Let one worship

Brahman as great, one becomes great. Let one worship it as mind; He becomes thoughtful. Let
him worship that as Namah (Obeisance); to him all desires shall come to pay homage. Let him
meditate Upon that as the Supreme; he comes to supremacy in life. Let him contemplate upon
That as the ‘Destructive aspect” of Brahman; all those enemies who hate him and those rivals
whom he does not like “Die around him”. [3 - 10 - 4]

 Becomes respectable person, capable of independent thinking

* | should speak in my language, then clear for me

e Tatu Manaha Iti Upasita... (3 - 10 - 4)
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iv) Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

qH SIATHI | A9 71 RO dgarEld | 98+
TERIdled TEHT IUMEA FH: HFEG-d  Sfd FEET o=
gaY: |

Meditate upon Akasa rupa Brahman as Namah (Tan Namah iti Upasita). Bending,
prostrating (Namanam) is Namah (Namah). On that quality of Prostration (Namana
Gunavat) if one should do Upasana (Tad Upasita) all the desirable sense objects of

Pleasure (kamah = Kamyante iti bhogya Visayah) will fall at the feet (Namyante =
Prahvibhavanti) of this Upasaka (Asmai = Upasitre) That is what is meant here (iti Arthah).

« Namaha = Namanam = Bending, falling at feet, prostrate, obedience
Sayana Bashyam on Taittriya Upanishad :

* Namana = Vashi Karanam

e After Namaha, Seeker is my devotee, my student, under my instruction

* Namaha - indicates devotion, obedience, Vashi Karanam

e Bring others under my control, my sway

* All objects, people, under my control

e Sarva Kamaha, all desired objects ,wealth, house, car, people offer unasked

* Upasaka does not go after them. 1584



Others come and Say :
 |am at your beck and Call
* Everything falls in his feet, Namayante, under his control

* All Kamas, desired objects will come.

Desire Desired Object

Outside

Kamaha

External Object

Karma Vyutpatti not Bava
Vyutpatti

- Bogyaha Vishaya

- Inside
- Sense objects, Sense pleasures

 Prakvi Bavanti - will come to him

* He need not go after anything.

Gunas of Akasha / Brahman
|

Pratishtatva Mahatva Mana

Namah

Support Greatness Thinking Power

Prostrate

* Guna Visishta Akasha - Brahma Upasana.
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Lecture 134

Brahma Upasanas

v

Adhyatmika

Adideivika

Sarva Rupa

Akasha Rupa

|

in the Sky =
Brahman

Atma Bava

- Look at everything

- Sarva Brahma

ii) Akasha is closest to Nirgunam Brahman :

* Upasaka develops a fine, sharp mind

 Similarities between Akasha - Brahman

a) Ekaha
b) Sarva Vyapakaha
c) Indivisible - Akhanda

d) Formless - Nirakara

e) Asanga Rupa - Can't be tainted, un-pollutable

1586



f) Sarva Adharam

g) Nivikaratvam — Changeless

h) Akartrutva - Incapable of doing karma

i) Achalatvam - Can't move, no more place left, where it is not there
* Akasha is closest to Brahman
e Why Space is not Brahman?

Dissimilarities :

Targa Method of Analysis to get clarity

Sadharmyam Vai Dharmyam
l l
Compare Contrast
Contrast - Akasha Brahman
i) Achetanam, inert i) Chetanam Sentient, consciousness
i) Karyam i) Karanam

Taittriya Upanishad :

- Tasmat Va Etasmat Atma...
iii) Object of knowledge, Drishyam of iii) Subject, Drk Rupam :
Consciousness : - Observer

- Hence we ca know, understand, talk of Akasha

- Observed 15T7




Taittriya Upanishad :

dEAGAl TATHAGICA THR: HH: |
HPRIGA: | IRERE: | TR |
IEFT: giAdr | g AT |

MDA | o=, ToT: || 2 |

tasmadva etasmadatmana akasah sambhutah |
akasadvayuh | vayoragnih | agnerapah |
adbhyah prthivi | prthivya osadhayah |
osadhibhyo'nnam | annat purusah | 2 ||

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

Example :

e Enter class, look for space

e Akasha is not Brahman but closest to Brahman

e Meditation will refine the mind.

Gita:
T AT ﬁgmﬁ yatha sarvagatam sauksmyad
JTRTRT AT ST d | akasarh nopalipyaté |

% o e BN — A daha
HAIATIR=AT 25 sarvatravasthito dehé

AT A9 1| 23-33 I

tathatma nopalipyaté || 13- 334




As the all-pervading ether is not tainted, because of its subtlety, so too the Self, seated
everywhere in the body, is not tainted. [Chapter 13 - Verse 33]

e Akasha rupam Brahma Upasana, not mere Akasha meditation

* Akasha Abinnam Brahma Upasana

Meditate :
* Spacein the form of Brahman

* Brahman in the form of space

e Akasha Rupa Brahman endowed with 6 special attributes
e Shad Guna Visishta Akasha Rupa Brahman
e All attributes in creation superimposed on Brahman

e All attributes are in Nirguna Brahman.

Doubt : How?

* Nirgunam Brahma appears as though enclosed with infinite attributes.

Chandogyo Upanishad :

HAFAT HAFIH: HAIT: HATH: sarvakarma sarvakamah sarvagandhah sarvarasah
HATASHIAAISTFTATEY U H HlcAledeed || sarvamidamabhyatto'vakyanadara esa ma atmantarhrdaya
TaeEEAdAd: YAINATadEAITa a7 etadbrahmaitamitah pretyabhisambhavitasmiti yasya
wareen 7 RAfefrcaredifa § ¥AE wiv=sw:|| syadaddha na vicikitsastiti ha smaha sandilyah

f¥zer: I 3.29.¥ |l $andilyah || 3.144 ||




He who is the sole creator, whose desires are the desires of all, whose odours are the odours
of all, whose tastes are the tastes of all, who is everywhere, who has no sense organs, and who
is free from desires—he is my Self and is in my heart. He is no other than Brahman. When |
leave this body, | shall attain him. He who firmly believes this has no doubt in his mind. [He will
surely attain Brahman.] This is what Sandilya has said. [3 - 14 - 4]

Taittriya Upanishad :

i)  Pratishtatvam - Support

ii) Mahatvam - Mahaha - great one
iii) Manana Guna Visishta

iv) Namanam Guna Visishta - Surrender, physical Namaskaram, indicates intellectual
surrender

 Be endowed with open mind without pre-conditioning, then will understand Vedanta
* Intellectual openness is called Namaskaram, surrender

* |tis an attribute, belongs to Brahman

 Brahma Karanam, all attributes in Brahman

*  When we meditate with Brahman as surrender attribute, what is benefit?




Benefit

Sakama

Nishkama

I

- All worldly Pleasures will
Surrender at feet of Upasaka

l

- Here Nishkama Upasana
Benefit :

- Sadhana Chatushtaya Sampatti

- Jnana Yogyata Prapti

- Mental Refinement

4 QOver, 2 Left

|

Derivation of Kamaha

|

Desire

Bava Vyutpatti

Karma Vyutpatti

|

- Internal emotional Mental
condition

|

External object desired by me
Here desired objects fall at his feet
Kamyate iti Kama

Pleasure giving objects

Bogya Vishaya
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v) Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

TERICGIE | F IRISAHHGITENT | FeTaT, agon
g |

Saguna Brahman should be meditated upon thus (Tad brahma iti Upasita). The bigness or
Limitless ness, or in other words the all Pervasiveness (Parivrdhatamam) of Brahman
(Brahman) should be meditated Upon (iti Upasita). Then the person who meditates upon
such a Brahman also gets that attribute of Brahman (Brahmavan = Tadgunah Bhavati -
which is not being a limited person, but a person with extra Ordinary happiness).

* Brahmatva Guna Visishta Brahma Upasana
* “Tatu Brahma iti Upasita” in Moolam.

Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

AFEIIT: TRAT STGATEHI | FET0T: JRER: RfEEs
99 941 fagq gfeaemr eniarstaReaar: | ea
q1g: IRAT: YcawaHiTe :

May you meditate (Upasita) upon that Akasa Rupa Brahman (Tadbrahmanah) in the form
of Vayu, which has the attribute of being a destructive agent (Parimarah). Brahman, in the

form of vayu (Brahmanah Parimarah---at the time of Pralaya) Devours (Parimriyante) those
five Devatas (Asmin Panca Devatas.
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Mentioned in the Aitareya Brahmana, namely), the lightening Devata (Vidyut), the rain
devata (Vrstih), the moon Devata (Candramah), the sun Devata (Aditya) and the fire
Devata (Agnih), all of them (iti etah). Therefore (Atah) Vayu being Parimarah is well
known in the Sruti (Vayuh Parimarah Srutyantara Prasiddheh).

* Brahma (Brahma Dhatu) = Pari Vruddha Taman

* That which has expanded to maximum extent

* Ba=Va-identical in Bengal
* Vengal, Venga Desha
* Pranava Mukherjee = Pranab Mukherjee - Va = Ba
* Pranava = Ohmkara = 15t Name of God
* Brh or Mrh - Dhatu = Pari vrucham tamam
= Limitless
= Expanded most
= Virat Ishvara
Meditate :
e Akasha rupam Brahma = Virat Ishvara, is everywhere.
Benefit :
* Brahmavan Bavati
* Upasaka gets glories of Virat

e Virat has extraordinary Ananda.




2"d Chapter - Brighu Valli :

a A AdTA=aTAIssA=ar: |
H TSI Fgerddli=i=q: |

N I HAHcaS=T I = 1

te ye satamindrasya’'nandah |
sa eko brhaspateranandah |
srotriyasya cakamahatasya || 9 | |

A hundredfold the bliss of Indra is the unit of Joy of Brhaspati and it is also equal to the bliss of

a Srotriya who is devoid of all desires. [2 - 8 - 9]

9 A Aqd ForIda=i=arl: |
T TH: Goardalr=i-c: |
NM>TET IGrhHed ST I < |

te ye satam brhaspateranandah |
sa ekah prajapateranandah |
srotriyasya cakamahatasya || 10 ||

A hundredfold the bliss of a Brhaspati is the unit of measure of the bliss of Prajapati and it also
gives us a measure of the bliss enjoyed by a Srotriya who has no Desires.[2 - 8 - 10]

9 T Aqa FATaaI=H=ar: |
H Tl HeHIT IHTda-G: |
M= Ir=pAcaTT I Tt |

te ye satam prajapateranandah |
sa eko brahmana anandah |
srotriyasya cakamahatasya Il 11 |l

A Hundredfold the bliss of Prajapati is the unit of measure of the Bliss of Brahman, which is in
no way greater than the bliss of one who is a Srotriya and who, in his experience of the Reality,

is devoid of all other desires. [2 - 8 - 11]

* Prajapati = Virat = Sentient being not like inert, Akasha.

* Upasaka will get higher Ananda ,Virat Guna bavati for Jiva.




Sayanacharya :
 Brahman =Veda
 Meditate = Akasha rupam Brahman = Shabda Brahma
* Phalam = Brahmavan bavati will get basic knowledge in abundance
* This is the 5% Attribute.
Next - 6" Attribute :

Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

o - N ~
9 T Udqiyg AIGURIRAAIAC] e nlRAl dall: YH:
AT JRATCHH ST GRAY cgqTEid |

The vayu mentioned in the Aitareya Brahmana (Sah Esah eva Ayam Vayu) is not
different from Space (Akasena Ananyah--- which is mentioned in this Taittriya
Upanishad). Therefore Space (Akasah iti) is the destructive agent of Ishvara
(Brahmanah Parimarah). That space (Tam Akasam) which is non-different from
vayu (Vayvatmanam), Upasana should be done upon it as the (iti Upasita)
Destructive Aspect of Ishvara, the Sagunam brahma (Brahmanah Parimara).

* Don’t take superficial meaning of this part
* Invoke Parimaraha, Destructive power of Brahman

* Upasakas enemies will be Destroyed. 1595



Question :
 How can Upasakas have enemies? How Himsa?
Answer :
* Take symbolic sense of destruction, not literal.
Symbolic Meaning :
e Destruction of enemy = Converting enemy into friend
= Forgiveness, Vengefulness will go away
= Inner meaning of Parimaraha (Technical word)

Meditate

Akasha Rupam Brahma as Destructive Agent = Parimaraha

2nd Meaning :
e Aitereya Brahmanam : Chapter 40 -5 - 28

* Parimara = Vayu

Vayu

Element Samashti Prana

l

- Hiranyagarbha Tattvam
- Total prana
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As Element what does Vayu do?

Origination :

Akasha

Vayu = Karanam for all Later products Agni, Jalam, Prithvi, Ushadi Annam, Beings

things.

All come from Vayu

Here Parimaraha not Akasha

At Pralayam, being Karanam, Vayu Swallows all later products.

Vayu Devata - Resolution ground Laya Karanam, Swallower of everything, Destructive

Agent at Pralaya

- Vacuum cleaner, Sucks the entire Universe (Agni, Jalam, Prithvi, Plants,

beings)

Vayu = Parimaraha - 15t Meanings

One of Elements

l

Buta

Prh - Root - Prihate to Resolve.

Destructive Agent During
Pralayam

1597




2"d Meaning
|

Samashti Devata = Hiranyagarbha

» Devata of all organs of knowledge and action
o Srotram = Dik

Tvak = Vayu

Chakshu = Surya

Rasana = Varuna

Grahna = Ashvini

O O O O

o Vacha = Vannihi
* Vyashti devatas originate from Samashti ‘Hiranyagarbha’
e At Pralayam, resolve into ‘Hiranyagarbha’.
Katho Upanishad :

4 ’#RIE rd 9 ¢4\‘|t .‘,H'I 7 9 =5, rd | Yatas-codeti suryo astam yatra ca gacchati,

T ::{CIII Habmdlwg r||cZ| |ht'| Gy | |\{c|:q& dq | |l || Tamdevahsarvearpitah tadu na atyeti kascana. Etad vai tat 119

And that, from which the sun rises, and into which it merges, on that, all the Devata-s depend
and no one goes beyond. This is indeed That. [2 - 1 - 9]




* ‘Hiranyagarbha’ / Vayu Devata = Destructive agent of Ishvara, absorbs all devatas
* Devatas = Parimaraha originates from ‘Hiranyagarbha’

* This is mentioned in Aitereya Brahmanam - Shankara remembers

e 1 Lakh - Verses of Mahabharata, Yajurveda Brahmanam

* Yajurveda and Rigveda quotes Parimara = Vayu.

a) Rig Veda - Aitereya Brahmana:

5 Devatas mentioned

Vidyut Vrishti Aditya Agni
| | | |
Lightening Rain Surya Fire
Chandraha
|
Moon

e At Pralayam all 5 devatas resolve into Vayu Tattvam

* Hence Vayu = Parimaraha

e Satchit Ananda Saraswathi - Gives Aitareyam Brahmanam - Chapter 45 — Verse 28

* Anandagiri quotes - Chandogyo Upanishad

e Up-Samaveda - only 4 Devatas.
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Our Problem not over

Brighu Valli - Taittriya - Yajur Veda Aitareya Rig Veda
l l
- Akasha = Parimaraha - Vayu = Parimaraha
= Later Product = Later Product

How Both Parimaraha?

Akasha Vayu

Karanam Karyam

f

Not Essentially Different

Example :

From Ice From Water

Water comes Vapour comes

* Karya Karana Yoho Abhedat

* Hence both Akasha and Vayu are Parimaraha
* Vayu Non-different from Akasha

e Akasha =Vayu = Brahma Parimanaha

= Vaccum cleaner of Ishvara 1600



Gita:

THI A AT TARTE A G T:

I JedEH - 5 |
HISHT 21T JAGATAN
JERHERRY AR 1| 2 ||

ami ca tvam dhrtarastrasya putrah

sarve sahaivavanipalasanghaih |

bhismo dronah sutaputrastathasau
sahasmadiyairapi yodhamukhyaih [l 26 |l

All the sons of Dhrtarastra with hosts of kings of the earth, Bhisma, drone and the son of a

charioteer, Karna, with the warrior chieftains of ours...

[Chapter 11 - Verse 26]

TFATOT o A=A T3
STEETHRTAT HATHHI |
FHHGAAT SSATARY
F3T AOTASTHTS: || 29 |

vaktrani te tvaramana visantl
damstrakaralani bhayanakani |
kecidvilagna daSanantaresu

sandrSyante curnitairuttamangaih Il 27 |

Into your mouths with terrible teeth and fearful to behold, they precipitately enter. Some are
found sticking in the gaps between the teeth with their heads crushed into pulp.

[Chapter 11 - Verse 27]

e Akasha Non-different from Vayu

* Brahman = Parimatvatva Guna Visishta Akasha Upasana

e Shankara Analyses each word thoroughly.
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Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

O] TEfaE wfaeaiial figea: aifgaearsfa @@ a4
yafed 1Al faRsawd fguea: quen gfa | o fEgea: auan:
d GRfEE SR | w3 = st o e
gy § = gRfEm=a |

The result of this sort of Upasana is that (Enam = evam vidam), one’s
enemies (Pratispardhinah) who are the hating ones (Dvisantah), as there are
people even though they do not hate (Advisantah api) yet become enemies
(Sapatnah bhavanti), so in order to distinguish them from these enemies
(yatah), therefore (Atah) these are qualified (Visesyante) as hating enemies
(Dvisantah sapatna iti); such hating enemies (Enam dvisantah sapatnah),
they will give up their life (te parimriyante = pranan jahati). Moreover (Kim
ca) one's enemies (ye ca apriyah = Asya bhratrvyah) who have no hatred
(advisantah api— but are disliked by the upasaka) they are also destroyed
(te ca parimriyante).

1%t Literal Meaning :

* All Upasakas enemies will perish.
1602



2 Types of Enemies

Hating Enemies Hated Enemies
l l

Enemy hates me | Hate enemy

| don’t hate He does not hate me
Vishantaha = Hating Apriyaha - Hated
Sapatnaha = Shatru, enemy Brativya - Enemy, brother
in Law

Both perish because of Upasana

Pari and Enam and Mriyante (Refix for Mriyante)

Prefix and verb - should not be separated

Example - Post dated cheque

Pari and Mriyante = Giving up prana

Jahati, Upasakas enemies will die as a result of Upasana means.
Enemies will turn into friends, good relationships

All Upasanas over, but Upanishad worried

If Taittriya concludes with Upasana, we will remember only Killing enemies Upasana —
Parimaraha.

Hence it concludes with Jnanam once again, Mahavakyam once again of Chapter 2
and Phalam.



Taittriya Upanishad :

¥ WA T | WIANEIGA | sa yascayam puruse | yascasavaditye |

" UH: ¥ F Uqiad |31EATeadr®d 99 | | sa ekah sa ya evamvit | asmallokat pretya |
TAA—AATATCHAA AP | etamannamayamatmanamupasankramati |
T JUHAITATCHAAIASHEA | etam pranamayamatmanamupasankramati |
Tl AAFIACAAIASHHA T | etam manomayamatmanamupasankramati |
Tl A ATCAE SR | etam vijianamayamatmanamupasankramati |
CAAGAGACHA ISP etamanandamayamatmanamupasankramati
dGTAY @HT safa 0 e |l tadapyesa $loko bhavati I 12 |

The reality in the core of man and the reality which is in the sun are one. He who knows this,
on Leaving from this world, first attains the Atman made of food, next the Atman made of
Prana, next attains the Atman made of mind, next attains Atman made of buddhi and lastly
attains the Atman made of Bliss... Regarding this there is the following Vaidika Verse.
[2-8-12]

Phalam:

e Shankara Conducts a Mini Enquiry.
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Lecture 135

Upasanas

Adhyatmika Adideivika Sarva Brahma Akasha

ii) Akasha endowed with 6 Attributes :
a) Pratishta Guna Visishta
b) Mahatva Guna Visishta
c) Manastva Guna Visishta
. — Brahma Upasana
d) Namatva Guna Visishta

e) Brahmatva Guna Visishta

f) Parimaritva Guna Visishta
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iii)

Whoever meditates on Parimaratva
Upasana Phalamis

Sakama

l

- Shatru Nasha - converting external
enemies into friends

- Or Internal enemies Kama, Krodha,
which are born along with me are
eliminated

- Hating and Hated enemies both gone

- Braturvyaha = Shatru

e Brighu Valli Purpose is over.

Nishkama

- Purity of Mind

iv) I
Taittriya Chapter
| || |
1 2 3
1 1 1
- Sadhana Pradhana - Brahma Vidya - Sadhana Pradhana
- Siksha valli - Brahmananda Valli - Brighu Valli
- Upakrama - Upasamharou
- Mahavakya of 2"d Chapter
Repeated and its Phaldf?®




Taittriya Upanishad :

H TRAR™ I | WEEEG | sa yascayam puruse | yascasavaditye |

H UF: § g vafdd I3EATeddd 9o | || sa ekah sa ya evamvit | asmallokat pretya |
TAATHIATCHAIASHHA T | etamannamayamatmanamupasankramati |
Td JUTHAIATCHAAAIASPEA T | etam pranamayamatmanamupasankramati |
Td AAATATCAAIASHATT | etam manomayamatmanamupasankramati |
T AT ACA IS A | etam vijiianamayamatmanamupasankramati |
TAAA-GATATCAAAIASHIHA T etamanandamayamatmanamupasankramati
dGoAY AT Hafa 0 et tadapyesa $loko bhavati I 12 |

The reality in the core of man and the reality which is in the sun are one. He who knows this,
on Leaving from this world, first attains the Atman made of food, next the Atman made of
Prana, next attains the Atman made of mind, next attains Atman made of buddhi and lastly
attains the Atman made of Bliss... Regarding this there is the following Vaidika Verse.
[2-8-12]

Next :
«  Profound Topic - Enquiry.
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Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

“qIOTt qT JH [OAAGH FARET ATRISM-AFT
FEET TATAGTYHH | I A - o o 2

("If the body is Annam, prana becomes the eater of the Annam), or if prana is the
Annam (Prano va Annam), body becomes the eater (Sariram Annadam"), thus having
started the teaching (iti arabhya—in the seventh Anuvaka, the shruti goes on thus) upto
space (akasantasya-in the ninth Anuvaka, where space and earth were said to be
interchangeable as subject - object. Thus the sruti) pointed out (uktam) that the created
world, both subject as well as object is a product alone (karyasya eva), both being the
eaten as well as the eater (anna-annadatvam). If it was already said so (uktam nama),
what is intended to be accomplished by repeating it (Kim tena) ?

Upanishad gave 3 Pairs of Upasanas :

Prithvi - Akasha
Ab - Jyoti
Prana Anna - Annadaha - Prana

Paraspara Sambandha between

Consumer Consumed
- Prana - Annam
- Bogtru - Object of Consumption
- Bogyam




This is in 7th Anuvaka :

Bogya - Boktru Sambandha

Technical

Bogya and Boktru

- Changing Karanam
- Parinami Karanam
Chandogyo Upanishad :

Brahman = Karana Karya
Vilakshana

- Bogya and Boktru both
Karyam
Mandukya Upanishad :

- Clay - Vivarta Karanam
- Pot - Changeless Brahman
- Adhishtanam world / 3
States = Adhyasa
Clay Pot
- Miritika - Nama / Rupa
- Satyam - Mithya
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Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

- = -~ b - . 2
Seafeag Watd - FEEEY O Aieaihoddd: SERI A
AT | STl g el S9=4d |

(Because) from that (tena) the following very important corollary is being
accomplished or understood (etat siddham bhavati)- samsara comprising of
enjoyment and enjoyership, meaning happy and unhappy experiences as well as
the experiencer of those experiences (bhojya-bhoktrtva-krtah samsarah) pertains
only to the field of created things (karyavisaye); but not to the atma, the karana
(na tu atmani iti.-But due to the mithya samsara being superimposed on the
atma) through ignorance and delusion (dtmani tu bhrantya) atma is figuratively
said to be (upacaryate-associated with samsara).

* Bogya - Bokta = Samskara Adhyasa on Atma, delusion, Brantya.
Purva Paksha :
* Bogyam - Bokta both within creation.
How one is Karanam Brahman?
Shankara :
* Following important corollary can be Siddham - Extracted, presumed, understood
e Samsara = Karya Vishaya, Prapancha only (Field, Kshetram, Karya Prapancha)

e Samsara arises out of contact of Bogya - Boktru Sambandha.




Gita:

I[]S{]Fqiﬁ'{ﬁ cﬁi.-aq matrasparsastu kauntéya
FNAITES: @ | $itdsnasukhaduhkhadah |
STETHTATIRATS FeT agamapayino'nityah
AT A 1| R-2% |l || tamstitiksasva bharata || 2.14 | |

The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and

pain, have a beginning and an end; they are impermanent. Endure them bravely, O descendant
of Bharata.[Chapter 2 - Verse 14]

* | am Bokta - Varities of Bogya Vishayas come to me.
What is the problem?

 They come as per Law of Karma, Punya - Papam, unasked, Pleasant, unpleasant
surprises, Diseases, wealth, floods, accidents.

* All Samsara only because of Bogyaha.
In Sushupti :

 Bogtru - Bogya Sambandha is not there

* No Samsara




Karanam
|

| |
Satyam? Mithya?

I |

Beyond Samsara? Within Samsara?
Chandogyo Upanishad :
Mritika Ghata

- Karanam - Nama Rupa
- Satyam - Mithya

Samsara

Belongs to Boktru Bogya Sambandha

Belongs to Karya Prapancha

Samsara does not belong to Karana Atma

Atma is beyond Samsara

In Sleep no Samsara experienced.

Karanam = Satyam.
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Mandukya

3 Padas
|
| |
Waking Dream Karanam
l |
- Karyam - Sleep
- Product - Cause
 Karanam also Mithya
 Brahman = beyond Karya - Karanam = Vilakshanam
* Turiyam = Satyam.
Purva Paksha :
Karanam
|
| |
Satyam? Mithya?

*  When we study Mandukya, forget Chandogyo Upanishad.

Shankara :

* Answer depends on what type of Karanam is in the Context.
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Karanam

Parinami Vivarta
l |
- Changing - Changeless
- Mithya Chandogyo Upanishad :
Mandukya Upanishad : - Chapter 6 - Clay, Satyam
- 34 pada - Karanam

Taittriya Upanishad :

dEAIGAT TATAIGIcH=T JATHIRT: H‘Hj | || tasmadva etasmadatmana akasah sambhutah |
ATPRIGAT: | GIEARET: | 33AUT: | || akasadvayuh | vayoragnih | agnerapah |
GET: qIAdl | e AT | adbhyah prthivi | prthivya osadhayah |
NN | H= TET: 4 2 4 | osadhibhyo'nnam | annt purusah | 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

e Atma - Vivarta Karanam

- Changeless cause

* Atma = Satyam, no Samsara in Atma, Satyam

* Vivarta, Adhishtana, Karanam = Atma. 1614




Adhyasa Bashyam :

* Na Nu Gunenaka, Adhyasenava...

e If Vivarta Karanam = Adhishtanam, then always Karya = Adhyasa
* In Parinami Karanam, no Adhyasa

* |l am Vivarta Karana, Satya Atma, not Parinami Karanam

* Adhyasa can't taint Adhishtanam

 Karanam = Asamsari, Satyam

* Dwell on this topic in Meditation

* No Samsara in Atma - Karya - Karana Vilakshana Turiyam
e Karanam - Agyanam - Maya - within Samsara
* Brantya Upacharita = Brandy effect
= Samsara
= Moha Madira
= Avidya - Entire Waking and dream
= Adhyasa

e Samsara figuratively said for Jiva not actual Samsara.

Corollary :

* In Vivarta Karanam, Atmani, Samsara Nasti

* Ingenious extraction of meaning from Upasana.




Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

7 SCHITY ATHA: 1 adl Jh: T6d HER 3 |

A doubt (nanu. Atma also (Atma api) being a product of Paramatma
(Paramatmah Karyam), therefore (tatah) it is Proper (Yuktah) to say that the
individual Atma, the Jivatma (tasya) is within Samsara (Samsarah iti).

Purva Paksha :

e Samsara is in the field of Karyam, not in Karanam, is Accepted.

Paramatma Jivatma
- Karanam - Karyam
- Samsara Nasti - Samsara Asti
- In Jiva Srishti of all Upanishad

Mundak Upanishad : 2"d Chapter 15t Section Srishti is given :

- e
TEATE odT Ul HHHAT: HIAT AT Y47 939714 | Tasmac-ca deva bahudha samprasutah sadhya manusyah pasavo vayamsi |

JTUTTYTA] QTI % | OIKI d99 ¥g 9 cq o g.mej TEZ{ TEP};I sl prana-pranau vrihiyavau tapas-ca sraddha satyam brahma-caryam vidhis-ca Il 7 I

From Him also the Gods of various orders, the celestials, the men, the beasts (cattle), the
birds, the in-breaths and the out-breaths, the corn and barely, thought, devotion, truth, self-
control and values of life (were born).[ll = | = 7]




From Paramatma following were born :
* Deva, Pashu, Manushya
* Jivais born out of Paramatma
* Jivais Samsarin, Karyam
 Paramatmais in trouble
* Paramatma has to be Samsarin.

Shankaracharya’s Answer :
Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

q SEERY g qaRYQ: | “dogeedl dadTgdnazid,
( A-T | R-§) ITCATFHRMEHROET f& stEamor o
- - AS e N

QRHICHA: HUsaguaal: 2Ad | aEHChRIgIES] SAid:
STCHT W T AN | a1 AGUTaigid TH-
FIATIE | TIARIEFIAI2h2Ichdl dd: FAaTSTEl
g<h: |

No, | do not agree (na) because it has been made quite clear that jivatma is
not a samsari (asamsarina eva) by the pravesasruti (pravesasruteh,—which

pointed out in this upanisad itself in 2-6-) that “brahmatma having created
that, he entered into that very thing” (“tatsrstva tad eva anupravisat iti").
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Paramatma, Brahman, who is the cause of space etc (Akasadikaranasya),
which is not indeed a samsari (hi asamsarina eva ) such a paramatma's entry
into the product (paramatmanah karyesu anupravesah), was thus very
clearly mentioned by the Sruti (Srtyate). Therefore it is clear that (tasmat)
the jivatma which has entered into the creation (karye anupravistah jivatma)
is none other than paramatma ( parah eva), which is not a samsari
(asamsari). The sruti by saying that having created, it entered (srstva
anupravisat iti), thus attributes both actions to one doer only (samana
kartrtva upapatteh ca.) For the two actions (kriyayoh) of creation (sarga) and
entry (pravesah ca) as there is one agent only (ekah karta cet) the usage of
the suffix 'ktva' (ktva-pratyayah) is proper (yuktah).

Study Anupravesha shruti
Tad Srishtva Tad Anupraveshatu

Paramatma created world, and entered body, mind complex as Jiva

Jiva = Parmatma obtaining within body after Griha Pravesham

Do you become different after entering your new house?

Before and After Griha Pravesham, Rama remains as Rama

After Griha Pravesham, Paramatma plays role of Jiva
Both Jiva and Paramatma are Asamsarin, are one and the same, Abhedat

Asamsari Paramatma alone enters body - Mind complex as Jiva

Asamsari Paramatma = Hetu.




e Paramatma remains as Asamsari

 Asamsari Paramatma remains in Akasha, Vayu

* Asamsari Paramatma enters Mind as Jiva
e Jiva = Paramatma only
Purva Paksha : Why can't you consider :
e Paramatma is contractor only - Creates houses

e Only Jiva enters.

Builder Living Inside

- Asamsari Paramatma - Jiva
- Samsari

e Shankara gives Grammatical Answer

e Shrishtva - TVA used only when Subject is same

Srishtva And Anupravishatu

Creation 2 Actions Involved Entry

e Creation and Entry done by same Person, hence TVA used, Subject identical.

Example :

 Having Done Puja, Rama took Prasada.




Doer - Taker

Samana Kartru Karatvam

Having done

Guest does puja, Yajamana takes Prasada
Priest having done puja, Yajamana took Prasada

Sati Saptami - Tva Pratyaya - Kartru - Kartutva

Srishti Karta, Pravesha Karta, one and Same Paramatma

One who obtains in this body as Jivatma is Paramatma

Subject of both actions are the same because of TVA - Pratyaya usage in the
Upanishads

Indeclinable past active participle can be used only when subjects are same.

If subjects are different, declinable, Past participle has to be used in locative absolute.
Because TVA used Creation and entry by same Paramatma

Grammatically legitimate

Siddhantin - Shankara says above

Next small questions, small answers.




Purva Paksha - Doubt :
Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

[ [ R e e =N
e d HIHdU4AaAld dd_—
But the one who enters (Pravistasya tu) has a chance of undergoing a
change, a modification (Bhavantara apattih); if that is the doubt (iti cet).

Because of Jiva Pratyaya, Paramatma entered is correct usage Paramatma = Asamsari.

After entry, because of Association with Terrible Mind, Paramatma got spoilt.

Example :
* Milk Transferred to Spoilt Vessel, Milk gets spoilt

* Asamsari Paramatma got transferred into Samsari Jivatma
e lti chet, if this is your Contention.

Shankaracharya Answers :
Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

| JaERAARcad o aEdTdcdTd. |

It is not true (Na), because the real meaning of entry (Pravesasya
Anyarthatvena) was already clearly answered (Pratyakhyatatvat--- as being

available for recognition).

* Discussed Significance of Entry in 2"9 Chapter.



Significance - Purpose of Paramatma's entry :
i) Instead of literal entry, take it as all pervading
 Example : Milk - Vessel - Finite

* Entry subject to transformation because of Sambandha

* Asanga - Nirvikara - Paramatma

 How can it enter, transform
e Sarvagatva, Nirvikaratva - Definition of Paramatma.

Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

e STia IHA” (BT I | §-3-1) I RIS
e e g% %a\_

The Chandogyo Upanishad - Chapter 6 3 2 Says that (iti Visesasruteh)
“Brahman did a Sankalpa “May | enter in the form of this Jivatma and
Manifest names and forms” (“Anena Jivena Atmana Anupravisya Namarupe
Vyakaravani”): Thus thinking Brahman entered (Anupravesa--- the creation)
with change of attributes (Dharmantarena); if that is the argument (iti cet—
of yours).




Chandogyo Upanishad :

Y CTdeTd G ATl ¢adl I seyam devataiksata hantahamimastisro devata anena
SAICHATI T AR SAFamite | 6.3.2 0| fvenatmananupravisya namaripe yakaravanit 1163.2]]

That god [Existence] decided: ‘Entering into these three deities [fire, water, and earth], as the
individual self, | shall manifest myself in many names and forms’. [6 - 3 - 2]

ii) No Actual entry - Why Upanishad uses word entry and Confuses?
* Remember beginning of 2"d Chapter
* Brahman = All pervading.

Taittriya Upanishad :

3 FEATAGr=ITd 9 | AGWIsHFaTr || Om brahmavidapnoti param | tadesa'bhukta |
T I AsI=d e H | satyam jfianamanantam brahma |

a1 g AR el A A | yo veda nihitam guhayam parame vyoman |
AlsAd A FHAHE | so'snute sarvan kamansaha |

FEHoT AaREata 1 ¢ 0 brahmana vipasciteti || 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1] 1623




* Discover Brahman in the mind
e All pervading Brahman is available in the mind
To talk about the availability in the mind, Upanishad says :
* After mind is created, Paramatma entered
* Entry - Availability, Upalabdhi Sthanam
e Upalabdhi Artha Praveshasya...
* Brahman available in Brahman form then know Brahman as Brahman

e After entry, if Brahman has become miserable Jiva

* You can't recognize Brahman in the mind if it merges as Jiva

If Brahman has become mind, Upanishad can't say :
* Yo Veda Nihitam Guhayam... (2-1-1)

* Intention is fulfilled by Anupravesha's entry as Paramatma

* Anupravesha is Brahman’s availability in the mind as Brahman

* This is Tatparyam, significance of the Upanishad - No Bavantara Pattihi

* If Brahman becomes something else, knowing Brahman is useless, impossible, it will
be something else

e This paragraph is important
* This has been answered before

* ltis along discussion of Purva Paksha.




* Purva Paksha is thinking, informed, resourceful person

* Paramatma entered mind and comes to be Paramatma without undergoing change

Taittriya Upanishad :

OrsaTaad | 97 =T TAAATT | T aIrsa=q | so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,
H d9=da~d7 | 8= 4 g9 A9 1 3 rqci rdq < | sa tapastaptva idagm sarvamasrjata yadidam kinca,
AT | dedraungarg | tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

o Jfa9T | F=F F==199q |
niruktam canirukatam ca, nilayanam canilayanam ca

fead S1fasad 3 | [ Srfaagaa T ) vijnanam cavijnanam ca,
ERIGEEUERIGEE TR ﬂl'it‘i o9 HHH YT | satyam canrtam ca satyamabhavat,
gfes fFe | T3 I'-]-It‘\‘-‘llﬂl&iﬁ' | yadidam kinca, tatsatyamityacaksate,
TEAYT IATHRT 99T 121 tadapyesa sloko bhavati 113 11

He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following
Vaidika Verse! [2 - 6 - 3]

Entered

Continues in same form Not in Some other form




Brihadaranyaka Upanishad :

dee TICApaARId, deATHSUSIET iR,
JaEEeET 3fa; dfteadaft arFureaEa carfhad,
HAATAIHCET 31d; @ Y 3% URAE 3T AW,

YT &1 aNUEAsafed: T, T a1 [aaeRge;

d d Ugled | HAPpcEr & &:, Uvleadd Yol A1H Hdfd,
ace] dTep, URTNET:, YUae HIFH, HedlAl HA:;

degeafa wdarg |

g Asd ThhHUET o H A6, Hpceal @ulsd Uehehed Hafd;
HeAZAIUEd, 377 &d ¥4 UhH Aafed |
JEAICUCATIIET JIET TSITAICHT, 3 ddcqd dg |

AT & & A deagad; Hifd &b fdegd T T dg Il L |

taddhedam tarhyavyakrtamasit, tannamarupabhyameva
vyakriyata, asaunamayamidamrapa iti;

tadidamapyetarhi namartpabhyameva vyakriyate,
asaunamayamidamripa iti; sa esa iha pravista a nakhagrebhyah
yatha ksurah ksuradhane'vahitah syat,

viSvambharo va viSvambharakulaye; tam na pasyanti |

akrtsno hi sah, prananneva prano nama bhavati, vadan vak,
pasyamscaksuh, Srnvan $rotram, manvano manabh;
tanyasyaitani karmanamanyeva |

sa yo'ta ekaikamupaste na sa veda,

akrtsno hyeso'ta ekaikena bhavati; atmetyevopasita,

atra hyete sarva ekam bhavanti |

tadetatpadaniyamasya sarvasya yadayamatma,

anena hyetatsarvam veda | yatha ha vai padenanuvindedevam;
kirtim Slokam vindate ya evamveda || 7 | |

’

This (universe) was then undifferentiated. It differentiated only into name and form—it was called such
and such, and was of such and such form. So to this day it is differentiated only into name and form—it is
called such and such, and is of such and such form. This Self has entered into these bodies up to the tip of
the nails—as a razor may be put in its case, or as fire, which sustains the world, may be in its source.
People do not see It, for (viewed in Its aspects) It is incomplete. When It does the function of living, It is
called the vital force; when It speaks, the organ of speech; when It sees, the eye; when It hears, the ear;
and when It thinks, the mind. These are merely Its names according to functions. He who meditates upon
each of this totality of aspects does not know, for It is incomplete, (being divided) from this totality by
possessing a single characteristic. The Self alone is to be meditated upon, for all these are unified in It. Of
all these, this Self alone should be realised, for one knows all these through It, just as one may get (an
animal) through its footprints. He who knows It as such obtains fame and association (with his reIatives&.26

[1-4-7]

1




Chandogyo Upanishad :

A7 GAdETd GealgAATEdal Gadl e seyam devataiksata hantahamimastisro devata anena
SeTCHAITaRg AFEY SAFEmilTe Il €.3.3 1 || venatmananupravisya namaripe vyakaravaniti 16.3.2 ]

That god [Existence] decided: ‘Entering into these three deities [fire, water, and earth], as the
individual self, | shall manifest myself in many names and forms’. [6 - 3 - 2]

e Devata = Paramatma Visualised Aikshate...

Purva Paksha :

* Let me enter every created mind in the form of Jivatma

* Jivatma = Different form of Paramatma
If not Upanishad need not say :
* Tad Srishtva Tad Anupraveshatu...

* In Taittriya it does not say - Let me enter in the form of Jiva as another version, with
transformation.

Paramatma Jiva
- Asamsari - Another Version
- Samsari
- Different from Paramatma




e Jiva always goes with Samsara Adjective
* Dharmatvena = Another Version.

Shankara :

* If different version, Upanishad will not say.

Chandogyo Upanishad :

T 79 7 WGAAGFISG: JFg

T da AEAfraes dor R

FeAAAI-aes Fodel: AT Fal: T

TG FeTfvol T4 § @el Fdatecal

e 5o s o oy g

TFII A IO YR dor: T Gaari | 6.6 |

tasya kva mulam syadanyatradbhy'dbhih somya
sungena tejo milamanviccha tejasa somya sungena
sanmulamanviccha sanmulah somyemah sarvah prajah
sadayatanah satpratistha yatha tu khalu somyemastisro
devatah purusam prapya trivrttrivrdekaika bhavati
taduktam purastadeva bhavatyasya somya purusasya
prayato vanmanasi sampadyate manah prane
pranastejasi tejah parasyam devatayam || 6.8.6 ||

Where else, except in water, can the body have its root? O Somya, when water is the sprout, search for fire

as the root; when fire is the sprout, O Somya, search

for Sat [Existence] as the root. O Somya, Sat is the

root, Sat is the abode, and Sat is the support of all these beings. As to how, O Somya, these three deities
[fire, water, and earth] enter a body and each becomes threefold, this has already been explained. O
Somya, as this person is dying, his speech merges into the mind, his mind into prana, his prana into fire,
and then fire merges into Brahman, the Supreme Deity. [6 - 8 - 6]
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It should have said :

You were Paramatma like, you were brilliant, beautiful (Nostalgic memories)

Those days Asamsari, now Samsari.

Upanishad Says :

‘Tat Tvam Asi’ Even now you continue to be Paramatma

No transformation at time of entry or after entry

Jiva = Asamsari, not Karya Gatha Samsara

Samsara belongs to Karya Prapancha and not to Jivatma

In the 8t Section, Chandogyo Upanishad, Paramatma Asamsari Bava is revealed
through Mahavakyam.

Paramatma = Asamsari, now he is obtaining as Jivatma.
Therefore, Jivatma is Asamsari only

Next Purva Paksha - Questions Mahavakyam.




Lecture 136

Upasana

3 pairs for

Anna - Annadaha

Boktru — Bogya Upasana

Sharira - Prana Agni - Jalam Prithvi - Akasha

All are Boktru - Bogya Rupa

3 Pairs are Karyam, product

Boktru - Bogya Sambandha exists only within Karya Prapancha

* Upasana presented within Karya Prapancha.
Corollary :
* Boktru - Bogya Sambandha exists within Karya Prapancha = Samsara

 Samsara is possible only because of Boktru - Bogya Sambandha.
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Boktru

Bogya

Experiencer

Experienced

Sambandha Produces Sukha -
Dukham = Samsara

* Boktru - Bogya Upasana is within Karya Prapancha

e Samsara exists within Karya Prapancha only.

Corollary :

 In Karana Atma, Samsara doesn't exist

* |Ingenious extraction, derivation from Upasana by Shankara

* Since Samsara does not exist in Karana Atma, Jiva is Nithya Asamsari, Nitya Mukta.

Learn Vedanta

Not for Moksha

But to Drop - Notion

| am Samsarin

* Not to give-up Samsarin but give-up notion | am Samsarin.

1051




Why Liberation = Intellectual process?

Liberation

Not Dropping Samsara But to Drop notion | am Samsarin

| am Suffering, | was born, | will
Die

* Notion exists in our intellect not in the ocean

* Dropping notion at intellectual level is required

* Jiva = Nitya Mukta, Karanatvat.

e Purva Paksha - Siddhanta discussions arose.
ii) Purva Paksha :

* Karana Atma = Asamsarin

* Based on that what you say Jiva = Asamsarin?

* Paramatma, Mukta OK

e How Jiva Mukta?

e Jivatma = Karya Atma not Karana Atma

* Mukti applicable only to Karana Param Atma not Karya Jivatma

* Jivas Utpatti is from Paramatma.
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Mundak Upanishad :

> N T
TEATE odT dguT AR AT HIAT HST: Y141 997114 | Tasmac-ca deva bahudha samprasutah sadhya manusyah pasavo vayamsi |
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From Him also the Gods of various orders, the celestials, the men, the beasts (cattle), the
birds, the in-breaths and the out-breaths, the corn and barely, thought, devotion, truth, self-
control and values of life (were born).[Il = | — 7]

* Therefore Jivatma = Samsari Karyatvat.

e Vyatirikena Paramatma Vatu

Question:

Jivatma - Vichara

Karyam? Or Karanam?

* No contradiction, confusion regarding Paramatma
* Controversy is regarding Jivatma.

Shankara :
e Jivatma is Karana Atma only

e Purva Paksha = Jivatma is Karya Atma.




iii) Arguments :

a) Anupravesha Vakhyam :

e Paramatma alone has entered within the mind

* Now obtaining as Jivatma

* Anupalabdhi Sthanam - Enclosed Paramatma is named Jivatma

e Paramatma does not become Jivatma

 Paramatma is obtaining as Jivatma, Ghata Akashavatu

* This is Tatparyam, significance of Anupravesha Vakhyam.

b) Jivatma Paramatma Aikyam - Oneness revealed :

* Jivatma = Karana Atma

c) Purva Paksha : Chandogyo Upanishad :

AT GadeTd oo AATRaal Gadl et
SHAATCHATIAORT AATT QT 1| €.3.3 |

seyam devataiksata hantahamimastisro devata anena
jivenatmananupravisya namaripe vyakaravaniti || 6.3.2 | |

That god [Existence] decided: ‘Entering into these three deities [fire, water, and earth], as the
individual self, | shall manifest myself in many names and forms’. [6 - 3 - 2]

e Paramatma entered Mind

e After entry because of Sangha Dosha, Paramatma becomes Bavantara Panaha,

Dharmantara Panaha

e Paramatma attains different Nature.




Anyaha - Dharmantara, Bavantara attains another nature
Paramatma = Asamsari

Jivatma has another nature, Samsari

Upto entry, Paramatma = Paramatma

After entry Paramatma became Jivatma (Thirattipal - Like spoilt milk).

d) Shankara - No :

After Chandogyo - Chapter 6 - 3 - 2 to Chapter6-8 -6

Tat Tvam Asi - 8 Times mentioned.

Chandogyo Upanishad :

¥ 7 w)siordaecfae 99 ac8cd 9 ATeA 53 ya eso nimaitadatmyamidam sarvam tatsatyam sa atma
ARy dadal 30 0T TT A seTareaatcata tattvamasi vetaketo iti bhiya eva ma bhagavanvijfiapayatviti
T AR g o g I tatha somyeti hovaca || 6.8.7 ||

I 3 e @vs: | || it astamah khandah | |

‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art,
O Svetaketu. [Svetaketu then said,] ‘Sir, please explain this to me again. ‘Yes, Somya, | will
explain again,” replied his father. [6 - 8 - 7]

You are not modified form of Paramatma but you are Paramatma.




If Paramatma was past condition Upanishad should say :
* You were Paramatma, once upon a time, before creation
* Repetition is for Re-inforcement of teaching - Karanam - Karyam
* | am not miserable Jivatma connected to body - Mind - Complex
* | am Karana Paramatma, Sat chit Ananda Svarupa.

Upanishad says :
* You are Paramatma
* Paramatma = Karana Atma

* Jivatma = Karana Atma not Karya Atma

e) Jivatma does not fall under Karya Prapancha :

* We are not part of the Universe, kshetram, Karya Prapancha

* We feel we are participating in Karya Prapancha, we feel we are victims of Karya
Prapancha, floods - Earth quakes

* We take ourselves to be integral part of Karya Prapancha

 We feel - We are part of universe but we are not

* Universeisin Time - Space

e |, Jivatma am beyond Time - Space

* Within Karya Prapancha, can see Karana - Karya Sambandha

e Screen integrally seems to be associated with the movie.




e Screen is not part of movie

* | am not part of the Universe - Tat Tvam Asi.

f) Purva Paksha : Raises objection :
* Mahavakya not Aikya Bodhaka Vakyam
We take Mahavakhya as Aikya Bodhaka Vakyam.

Aikya

Not Union But One-ness

* Union possible when 2 Separate entities, parts, come and join

Jivatma not uniting with Paramatma

Jivatma was never separate from Paramatma

Paramatma, pure awareness principle now appears to be enclosed in the body - Mind
complex.

* | am always the nature of Awareness Consciousness
* Nondifference = Mahavakya message.
Purva Paksha :

 Mahavakya is Upasana Bodhaka Vakyam not Aikya Bodhaka Vakyam.




Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

TEAFaO9aEa O dg A9ERT S9fefa =id-

Having become something else (Bhavantara apannasya eva— That is having become a Jiva),
for eliminating (Apohartham) Samsara (tad) Sampad Upasana (Sampad--- meditation is
done imagining that the Jiva is as though Paramatma); if that is what you think (iti cet).

Purva Paksha - Argument :
* Tat Tvam as is not revealing one-ness
* Jivatma not one with Paramatma
e Jivatma is product of Paramatma, modified version, Karyatma only

* Bavantara Manyante...

 Paramatma has become something else, Karyam

* InKarya field Samsara is there

* Hence Jivatma is Samsari
Purva Paksha :

e Jivais product of Paramatma, Karyatma, Samsari.
What is Tat Tvam asi?

e Jivatma visualizes | am one with Paramatma

* |t was Paramatma, past glory remembered, | have slipped, fallen, became Jivatma.




* Non-existent past glory
* Hence Jiva must meditate
* Asyou think, so you become
* Yad Bavam Tad Bavati....
Taittriya Previous Shankara Bashyam :
* Yada Yada Upasita, Tadeva Bavati...
* Had quoted Shatapada Brahmana - Mudgalo Upanishad
e All are safely in the Book

* Through Upasana Jivatma becomes Paramatma.

Example:
* Brahmara Kita Nyaya

* Ugly worm becomes beautiful free butterfly through Upasana.

Jiva

Karya Butatma Samsari

Has to be liberated

* Apoha = Elimination

e Jeeva Bhava Nivritaryartham.
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Brahma Bavasya Prapyartham, Sampad Upasana
Nikrishta Vastuni Utkrishta Vastu Darshanam.

In inferior, Visualise - Superior

On Jiva inferior Visualize Paramatma - Superior
On stone, Visualise Mahavishnu Paramatma

This is Purva Paksha Question.

Shankaracharya Reply :

Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

[
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HHATIROIT |

It is not true (Na). “That Satyam” (“Tat Satyam”--- Which has become all this,
and “Which is indeed Atma” (“Sa Atma”) ‘That you are” (“Tatvamasi”) is the
meaning of the Chandogyo Upanishad Vakhyas, because all the words are in
Apposition relating to the same thing (Samanadhikaranyat).

Tat Tvam Asi is Samanadhi Karanya (SK) Vakyam.
In Naishkarmya Siddhi - Chapter 3 - This is Well Analysed

o Visesha - Viseshya
Pratyag Atma
o Lakshya - Lakshana




Sentence in which there is no Preposition you are that
Not Used = In, from, Inside, Beside
Preposition-less Sentence

Preposition reveals Relationship.

Samanadhi Karanyam meaning used in Anya Artha, Upasana Artha also

Panchagni Vidya :

Yoshava Dhuta Agni

Meditate :

Woman is fire, Man is fire, Agni

This is Upasana Samanadhi Karanyam.

Shankaracharya’s Argument :

For Samanadhi Karanyam, primary meaning is Aikyam
Upasana = Secondary meaning

Mukhya Arthe Virudhe Sati Anya Artha

Man is fire, Woman is fire

Aikyam with fire, not possible

Man not fire, can't cook on man's head

Aikya Samanadhi Karanyam not possible




Chandogyo - Chapter 6 :
* Establishes Aikyam -9 Times
* Aikyam alone should be taken not Upasana Artha.
Why Upasana Artha is not possible?
3 Arguments by Shankara :
a) No word in Mahavakya indicates Upasana :
* No Upasana Vidhi iti Upasite not there
* Pramana Abavat
* Upasana Bodhana Vidhi Padani Na shanti
* Seen in the Sruti Sara Samuddharanam.
b) Jiva by Upasana should become Paramatma : Logic :
* Yatha Yatha Upasathe, Tad Eva Bavati

e By Upasana finite Jivatma can’t become infinite Paramatma - Why?

* Through Upasana, if you become Paramatma, Paramatma Status will be Upasana
Karma Phalam.

Karma Phalam Chatur Vidham only

Aapti Utpatti Samskara Vikara




* If Paramatma bhava, it will be Karma bhava, will be Anityam

* Anitya Jivatma through a process can't become Nitya Paramatma

e Upasana is not for Jiva bhava Nivritti but Brahma Bava Prapti

 Through Upasana, one finite thing can get modified into Another finite thing, not
infinite.

c) Purva Paksha :
* Through Upasana Paramatma has modified to become Jivatma
* Therefore Jivatma = Karya Atma
* Samsariis only in Karyam
* Jivaisonlyin Karyam
* Hence Jiva is Samsari

e If Jivais Karyam, whatever is Karyam is Anityam

e Jiva will become Anityam but all philosophers agree Jiva is Nityam.

Gita :

A JEd TEd 9 q.,dﬁ-}{q\ ha jayaté mriyaté va kadacid
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He is not born, nor does He ever die; after having been, He again ceases not to be; unborn,
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20]

* Jivais never destroyed after destruction of body
* Remains as he is in sleep condition, unmanifest condition

 Jivais never born.

How it is Paramatma Karyam?
* Hence Jivatma need not do Upasana to become Karanabuta Paramatma
* ltis already Paramatma because of 3 Reasons

* We are not doing Upasana to become Paramatma
* Brahmara Kita Nyaya wrong example, misleading
*  Worm becomes butterfly in time, in due course accepted

* Paramananda Sishya - Practices meditation not to become Paramatma

* Vedantic meditation is to drop the habitual notion that | am Jivatma, involves
thought.

 No Upasana involved in Vedanta.

* Nididhyasanam = Vedantic contemplation and removal of habitual notions
* |tis not type of Upasana, superimposition

* In Upasana, transformation is there

* In Nididhyasanam, not bringing about transformation

* We are Shad bhava Vikara Rahitaha.




Purva Paksha :
e Sparks born out of fire
e Jivas born out of Paramatma fire.
How you account for Jivatma out of Paramatma?

Taittriya Upanishad :

Idl a1 SAM= A=l Si=d | yato va imani bhitani jayante |

AT A SAlafed | Icag=afadafazi=d | || yena jatani jivanti | yatprayantyabhisamvisanti |
deldfol«IEd | degedld § dulsasad tadvijijiasasva | tadbrahmeti sa tapo'tapyata

F a9Easar || R | sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

e Jivaisborn

e All Upanishads clearly talk of birth of Jiva
Shankara :

*  We have Mimamsa issue, interpretational issue

* Upanishad contradicts

e Butani - not Pancha Butani




* Jivanti not applied for inert Panchabutas

* Jivanti applied for living being only.
Katho Upanishad :

>~ L > c_ro ' C
T A4 [99d 91 [@9EF 19 &q&F9 99 WF%_’T | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit,
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“The intelligent Atman is not born, nor does He die. He did not spring from anything, and

nothing sprang from him. This unborn, eternal. Everlasting, ancient, is not slain even when the
body is destroyed. [1 - 2 - 18]

Gita :
1 9Ed 5Ed 4 q.)dJi'?qq\ na jayaté mriyaté va kadacid
AT a1 a1 9 Ia: | nayam bhiitvabhavita va na bhiiyah |
37T T 3sIaiss guT: ajo nityah sasvato'yam puranah
= Q.-qa Q.-qm.'-] m’ﬁ || R-Ro || || nahanyaté hanyamané sarire || 2-20 | |

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn,
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20]




Question:

Is Jiva

Born Not Born
| |
Jayateva Na Jayanteva

Brahma Sutra :

TR TITd AgeaUayl 9Tth: TgradTaeard |

Characharavyapasrayastu syat tadvyapadeso bhaktah tadbhavabhavitvat |

But the mention of that (viz., birth and death of the individual soul) is apt
only with reference to the bodies of beings moving and non-moving. It is
secondary or metaphorical if applied to the soul, as the existence of those
terms depends on the existence of that (i.e., the body). [Il = 1ll — 16]

* Aupadhika Janma Asti Vastava Janma Nasti

 Seeming birth is there.
Vedantic Example :
* Pot space has seeming birth - When pot is born

e Pot space has no actual birth.
1647




Mandukya Karika - Chapter 3 :
e Jiva seemingly born when body is born
* In Sleep Jiva is Nirguna Atma

* When body comes, he appears to enter the body like space or reflection in front of
Body - Mind - Mirror.

* Jiva is Available for transaction because of appearance of Body
e Jivais seemingly born.

Mandukya Karika :

AIOT FHA AT TARHAAR A | marane sambhave caiva gatyagamanayor api |
feuat sde’iRy srwretafesror: 1 < sthitau sarvasariresu akasenavilaksanah || 9 | |

The Atman presiding, as it is, in all bodies in its seeming processes of birth, death (or
transmigratory roaming's) and existence, is in no sense different from the pot-space. [3 - K- 9]

* Jiva like pot space is as though born
« When pot moves, it is as though pot space moves
* Pot destroyed, as though space is destroyed

* Very important fact revealed in Mandukya - Chapter 3.

* Enclosed space has seeming birth, death, travel, Plurality

* Similarly, Jivatma as enclosed consciousness has seeming Birth, Death, Travel,
Plurality.




What is bottom line?

Jiva has seeming birth, no actual birth

Jiva seemingly enters body, mind, world every day on waking, when body, mind, world

are manifesting

Jiva seemingly gets detached when body - Mind - World are in unmanifest condition

in sleep.

Condition of body - Mind - World does not affect Jiva, which is Asangaha

Therefore Jiva is not Karyatma

Jiva not Karya, a product of Paramatma

Jiva = Paramatma one-ness established, Sruti valid, Tat Tvam asi valid

Samsara does not belong to Jivatma

All these discussions are Samanadhi Karanyam topic.

2 Commentaries on Taittriya Bashyam

Ananda Giri

Brief

Vanamala by Achyutha Krishna
Teerth

Elaborate

1649




Purva Pakshi :

Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

T8 Sliaeg daqiiead 3fd 34—

| experience (Drstam) the samsara Status of Jiva (Jivasya Samsaritvam); if that is
what you are saying, (iti cet-remarks Shankaracharya my Answer to it is.

* Powerful Argument

* Sruti can be Pramanam only if it does not contradict already available Pramana.
Pramanam Definition :

* Anadigata, Abadita Vastu Bodhakatvam Pramanam

* Pramanam should reveal what is not contradicted by other Pramanam.
Shankara :

* Siksha Valli introduction

e If Sruti says fire is cold, won't put finger in fire, won't reject but re-interpret

e Statements not valid.
Similarly :

* Mahavakyam - Jivatma = Paramatma

e Paramatma = Ananda Svarupa.



Taittriya Upanishad :

Aol FEATT TS | ATegreda

@ieqana il d¥ed | AdeG s Sfiaied |
HTelog, Yo ARG ARl AT AT

arevll faedr | WA e@Hegiafvoar 7 vd
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anando brahmeti vyajanat | anandadhyeva
khalvimani bhitani jayante | anandena jatani jivanti |
anandam prayantyabhisamvisantiti saisa bhargavi
varuni vidya | parame vyomanpratisthita ya evam
veda pratitisthati annavanannado bhavati |
mahanbhavati prajaya pasubhirbrahmavarcasena |
mahan kirtya || ¢ ||

He knew that bliss was Brahman, for, from bliss all these beings are produced, by Bliss do these
beings live. They go to bliss on departing and become one with it - This is the knowledge learnt
by Bhrgu and taught by Varuna. This is established in the supreme space - In the excellent
cavity of the heart. He who knows thus becomes one with Brahman. He becomes the
possessor (Assimilator) of food and the eater (Enjoyer) of it. He becomes great in progeny,
cattle and gains the splendour of true Brahman-hood, Indeed, he becomes great through fame

and renown. [3-6-1]

e Jiva = Ananda Svarupa

My experience, look at my miserable face, Dukhi Samsarin, is Pratyaksha Pramanam.

e Sakshi Pramana Siddham is our minds terrible emotions of Kama, Krodha

* | clearly experience my pain
e Sakshi Pratyaksham - | am Dukhi




Shastra :
* |am Ananda Svarupa is like Fire is hot, | am Nitya Ananda Svarupa
* Powerful direct pratyaksha Pramanam contradicts Shruti.

Sringeri Swamy :
* Astrologer says | am dead according to Jatakam must be dead
 Somewhere wrong, not valid.

Pratyaksha Anubhava :

* Not Ananda Swarupa

* Jivasya Samsaritvam Drishtam, Sakshi Pratyaksha Siddham, Anubhava Siddham

Shankara:

Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

7| USRI AT |

No (Na), because you the Atma, the experiencer, the subject (Upalabduh)
are not available for objectification (Anupalabhyatvat).

Vedanta built on 2 Fundamental Principles :

i) Subject, experiencer is different from experienced objects
* Atma different from experienced object Body - Mind - World
e Drk Drishya Viveka.




Il) Experienced attributes always belong to experienced objects, never to experienced
subject :

e Pain experienced - Physical, mental, intellectual, 5 Koshas
* Does not belong to me Atma Chaitanyam.
Worldly Conclusion :
* | experience pain, sorrow
* | am sorrowful wrong conclusion, Adhyasa.
Vedanta:
* You are experiencer, consciousness, Atma of sorrow
* Therefore you are not sorrowful
* | am experiencer of Waking, dream, sleep
* | am not the 3 States, belongs to mind
* | experience worldly Ananda, Sukham, | am not That

 All are Adhyasa - | experience Samsara, Drishtam

* Samsara belongs to mind with Vrutti, thoughts of sorrow

* | am not the mind, it is Abhasa Siddham, not Pratyaksha Siddham.




Lecture 137
Brighu Valli - Chapter 3 — Section 10 :

i)

3 Upasanas

Anna - Annadaha Sambandaha

|
Boktru - Bogya Sambandaha

Possible only in Karya Prapancha

Prana - Sharira Jalam - Agni Prithvi - Akasha

!

e Karya Prapancha alone used for Anna - Annadaha Paksha

* Samsara only in Karya Prapancha

* In Karana Prapancha Atma, Samsara is not there.
ii) Purva Pakshi :
* Karana Atma = Paramatma = Asamsari

* Jivatma = Karya Atma = Samsari 1654




lll) Shankara :

* Paramatma = Jivatma because of Anupravesha Sruti, Chandogyo Upanishad :

AT ETAETd Gralg AATRAA! Gadl e seyam devataiksata hantahamimastisro devata anena
Gﬁﬂﬂﬁﬂﬂqﬁw AFEY SAEETG | €.3.2 ||| jivenatmananupravisya namaripe vyakaravaniti || 6.3.2 ||

That god [Existence] decided: ‘Entering into these three deities [fire, water, and earth], as the
individual self, | shall manifest myself in many names and forms’. [6 - 3 - 2]

e Paramatma has done Griha Pravesham
* Post Griha pravesham, Paramatma called Jivatma.

iv) After entry because of Sambandha with Buddhi, Paramatma is contaminated with Raaga -
Dvesha:

*  Now we have contaminated Paramatma as Samsari Jivatma

e After Anupravesha Paramatma has become Samsari Jivatma
v) Shankara:

* No conversion has taken place

* |tis proved by later Mahavakyam.




Chandogyo Upanishad :

a9 7 A Wﬁﬁ’f: P tasya kva mulam syadanyatradbhy'dbhih somya
T oo AeAleaes JordT ST U Sungena tejo mulamanviccha tejasa somya sungena
;;Hﬂﬂﬁﬁ% oA AR T TEIGIT sanmulamanviccha sanmulah somyemah sarvah prajah

ﬁ : sadayatanah satpratistha yatha tu khalu somyemastisro
i T ad devatah purusam prapya trivrttrivrdekaika bhavati

G FAMRUS W e dqFd taduktam purastadeva bhavatyasya somya purusasya
Wﬁﬁ' HIIH EF T LLG| Eﬁﬂﬂﬁf prayato vanmanasi sampadyate manah prane
IR . O SRS A T GO 1 605 1| prénastefasitejah parasyam devatyam || 6.8.6

Where else, except in water, can the body have its root? O Somya, when water is the sprout, search for fire
as the root; when fire is the sprout, O Somya, search for Sat [Existence] as the root. O Somya, Sat is the
root, Sat is the abode, and Sat is the support of all these beings. As to how, O Somya, these three deities
[fire, water, and earth] enter a body and each becomes threefold, this has already been explained. O
Somya, as this person is dying, his speech merges into the mind, his mind into prana, his prana into fire,
and then fire merges into Brahman, the Supreme Deity. [6 - 8 - 6]

If Paramatma was contaminated , Sruti would have said :
 “You were Paramatma”

But it says :
* You are Paramatma - Tat Tvam Asi

 Before entry and after entry, it is same Paramatma in the bodly. 1656




Example :
 Before entry Mahakasha, after entry Ghata akasha
2 Names of one akasha because of upadhi, enclosure
* Both are one and same substance but 2 names
e Jivatma continues to be Asamsari Paramatma.
VI) Purva Pakshi :
* | can't accept Jivatma = Asamsari
* Only | know my Anubava Pramanam, Sakshi Pratyaksha Pramanam
* | know | am Samsari before and after class
* | Hesitate to claim | am free
e Sruti can't contradict Pratyaksha Anubava of Jivas which is more powerful than Sruti.
VII) Shankara :
 Agnoi Sheetaha = Upasana Vakyam.
Rule :
* One Pramanam can't contradict another Pramanam
 Feel good factor = Stuti
e Upanishad tells us | am Paramatma to make us feel good

* Jeevasya Samsaritvam, Drishtam, Anubhutam, Sakshi Pramena, | can't accept Aikyam.



Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

HARIHERIZ ScATSAd 3 9d-

| Experience myself, the Jivatma (Atma Upalabhyate) as being qualified
(Visista) by the attributes of Samsara (Samsara Dharmah), if that is your
argument (iti Cet).

e Samsara = Attribute of Jiva it is directly experienced by me.
Shankara :

Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

7 | STHTOTT ITROT S TR, FHcagaI: | SSITSRIER:
APEEAFRICIGRRISECY

That is not possible (na) because the attributes of a thing (dharmanam) are
never separate (avyatirekat) from the substratum (dharminah); and
therefore attributes alone cannot become objects of perception (karmatva
anupapatteh), just as the fire's attribute of burning alone (usna-dahyatva) or
light's attribute of illumination alone (prakasa-prakasyatva), cannot get
objectified (anupapattivat-without fire and light also respectively getting
objectified). 1658




Remember Rule :
* Dravyam - Guna
* Substance - Attribute
* They have Samavaya Sambandha

 They are inseparable
* Experience of attribute comes along with experience of Dravyam - Substance

e |f Samsaritvam of Jiva has to be experienced, Jiva should become object of
experience first.

Shankara :
* | can never objectify myself because, | am not the subject.

* Since subject can't be objectified, attribute of subject can't be objectified (Sat - Chit -
Ananda Svarupa not available for objectification but can be claimed as oneself).

* Anupalabditvat = Objectification.

Steps :

1) Objectify Jiva

II) Objectify Jiva's attributes

2 Stages of argument by Shankara :

i) Jiva can't be objectified

i) Jiva's attributes can't be objectified
 Atmais experienced along with attribute of Samsara dharma
e Visishtaha - Endowed with.




Purva Pakshi :
e Samsara dharma visishtaha Jivatma Asti.
Shankara :
e Substance and attribute can't be separated, have Samavaya Sambandha.
* Samyoga Samyoga - Can separate
Example :
 Ant on the spectacles attribute has no Samyoga Sambandha but Samvaya Sambandha

* Ifit had, it can be Kept Separate from me and we could have seen Samsaritvam
Shining in front of us.

e Attribute has always Samavaya Sambandha with the subject, substance

* Avyatirekat = Ekatruvat, Non-different inseparable

e Attribute can't become object, karma

* One of the meanings of Karma is object, Vishaya.
Example:

 Fire can't burn by itself

e Heatcan't be burnt by heat

e Light not illumined by light

* Subject can't be objectified.




Purva Pakshi :
 OK- Pratyaksham can't work
* How about Anumana? Why not use Anumana?
 |don't see Samsaritvam, can | infer Samsaritvam for Jiva
* Invisible Agni requires visible smoke
* Invisible Samsaritvam can't have a visible clue
 Canlinfer |l am Samsarin?

Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

TR Racaragsiaa sfa =d-

Since fear etc (Trasadi) are seen (Darsanat) in oneself, it must be inferred (Anumiyate) that the cause
of Sorrow, fear etc (Duhkhitvadi--- must be in oneself, the Atma); if that is your argument (iti cet).

* | experience Trasa = Bayam, Fundamental experience
* Bayam =Samsara

* Jiva Samsaritvam - Baya Hetutvat

* Dukham, anxiety, Bayam, Anumiyate, inferred?

e Dukha = Due to Samsaritvam in Jiva.

Rule for Inference :

*  Wherever clue is experienced, inferred object must be in the same locus.




Example:
e  Smoke in mountain = Clue

e Fire in the mountain inferred not in my kitchen

* Clue and conclusion belong to same locus.

Example :
* | have temperature
e Conclusion =1 have fever not you
* Hetu sadhya yoho - Samanadhi karanyam Vaktavyam

* (Clue - Conclusion must be in same locus.

Fearisin
|
| |
Atma? Anatma?
l |
- If in Atma, to experience fear, - Fearis attribute of
you will have to objectify Atma Anatma, mind
- Hence, fear not attribute of
Atma

e |f fear, Samsaritvam is located in Atma, Sadhyam must also be located in the Atma

only

* Vai Adhikaranyat - Not Samanadhi Karanyam. 1662




* Fear, Dukham, belongs to the Mind, not to Atma

* Fear, Dukham = Hetu, Samsara lingam

* Both are objects of experience, located in the mind.
Brihadaranyaka Upanishad :

* Antahkarana Dharma Kama, Sankalpa, Hree... Dihi, belongs to Mind.

Gita :
= gq; ﬁ@ g;:\zi iccha dvésah sukham duhkham
AFTALIAAT Iid: | sanghatascétana dhrtih |
Tqcels] THTEA état ksétram samaséna
W?—lﬁ\ Il 23-9 ||| savikaram udahrtam || 13-7 | |

Desire, hatred, pleasure, pain, aggregate (Body), intelligence, fortitude - This Ksetra has been
thus, briefly described with its modifications. [Chapter 13 - Verse 7]

* Attributes belong to Mind in Kshetram, not Kshetrajna, Observer, Sakshi.
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Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

[ ity - e,
FISHUTNEEdRaNESUT Sfa =
It is against (Virodha) Kapila’s Sankhya and Kanada’s School of logic
(Kapilakanadadi tarka Sastra); if that is your argument (iti cet).

Final question of Purva Pakshi :
e According to Siddhantin, Jiva not Karya Atma

* Jiva not Samsari

e Jiva = Karana Atma = Paramatma

* Jivatma = Paramatma, both one same.
Purva Pakshi :

* You are in minority, can't win debate

e All schools accept Ishvara = Jagat Karanam

e Declare Jivatma and Paramatma are different.
a) Kapila - Sankhya - Does not accept Ishvara
b) Yoga :

* |[shvara exists, he is free from Klesha, Asmita, Raaga - Dvesha, without karma, karma
Phalam, Samsara.

* Jivais afflicted by all.




c) Nyaya : Accepts Ishvara

d) Veiseshika : No Ishvara

Ishvara

Jiva

Ichha Krutaram
- Limitless all the time

- Nitya, Sarva Shaktiman,

- Has to gain knowledge
- Limited

|

Bheda Exists

Dasoham Soham
I |
- Big Majority - Minority
- Can’t contradict Majority
* Truth not determined by Minority.
Example :
Earth Sun
Stationary Rotating

/

- Majority consensus
- Not truth
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* Without Pramana, what you say can't be accepted as fact, say Tarqigas

e Shankara calls them Tarqgikas and us as Veidicas - Both use Veda.

Tarquika Veidika
- Logic Primary (Mukhya) - Veda Mukhya
- Veda Secondary - Targa Secondary
Katho Upanishad :
AT T GO T LEIEIR IT | Naisa tarkena matir-apaneya prokta 'neynaiva sujnanaya prestha,
7 qATT: AT (TaqTe caTggAT yarar=aad: T2 11 °,| Yam tvam-apah satya-dhrtir-batasi tvadrn no bhuyan-naciketah prasta 119 |

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to understand it, O
dearest, when thaught by a teacher who beholds no difference (between one Self and another) ; thou art
fixed in Truth. May we have, O! Naciketas, an enquirer like thee? [1 -2 - 9]

* Use Targa to extract teaching from Veda.
* Tarqga - Only extracting role, carrier not creator of knowledge of truth
e \Validity of Targa challenged by Vedanta
e All Darshanas are contradictory to logic
* Sankhya, Yoga, Nyaya, Veiseshika, illogical
* Explained - Mandukya - Chapter 3
- Brahma Sutras Chapter 2 - Section 2 ( Tarqa pada)




Satkarya Vada Asat Karya Vadas

Sankhya Nyaya Veiseshika

Mandukya Upanishad :

qo @ s ey A9 s | bhiitam na jayate kimcidabhiitam naiva jayate |
faacear gadan FAgATa Ea9dfed o II ¥ 1l || vivadanto dvaya hyevamajatim khyapayantite || 4 | |

The Pre-existent cannot ever again pass into birth, nor can anything non-existent ever come to
existence again. Thus, disputing among themselves, they, in fact, unconsciously proclaim the
Advaita view and support the absence of birth i.e., Absolute Non-creation Theory. [4 - K - 4]

Other philosophers argue and reject each other
Arguments are Tarqa Abhasa

Vyasa and Shankara refute

Moola Pramanat, Abavat, Apramanam

Veda Virodha, against Jivatma - Paramatma Aikyam
illogical, contradict Sruti.

Shankara = All Darshanams Brantaha

Apramana Buta, invalid, confused, Deviate from Veda.

In Samanvaya Adyaya - Brahma Sutra :

We establish Advaitam as teaching of Veda.




Chapter 2 - Avirodha Adhyaya :

Vedic teaching doesn’t contradict other Pramanams also

Sruti Pramana Siddham, Targa Pramana Avirodaha...

Atmana Asamsaritvam Bavati

Liberated nature of Atma is established.

Purva Pakshi :

Paramatma Siddham - Asamsari

Jiva = Samsari Anubhava Siddhantam.

Shankara:

Ekatva cha

Don't count 2 Atmas

We start Vedanta with 2 Adjectives - Parama, Jiva until Vedanta is assimilated

Till Mahavakya assimilation, retain Jivatma and Paramatma
After Mahavakyam only Ekatma exists

Soham vada = Ekatma vada.

Mahavakyam :

Jivatma = Paramatma
Paramatma = Asamsari

Jivatma = Asamsari




* One Shishya - Thinks he got the essence of Upanishad, Reads otherwise.
* Paramatma = Jivatma

* Jivatma = Samsari

* Hence Paramatma = Samsari

e Claims, this as basic teaching.

Before Teaching After Teaching

| am Samsari Ishvara is Samsari

/

Both in Same boat

Shankara :
Why study Shastra? Anarthakyam
* Nishprayojanam

* No need of Sadhana Chatushtaya Sampatti to discover Paramatma in Samsari

* We get Prayojanam only by learning Jivatma = Asamsari

 Therefore, Jiva’s Asamsaritvam is Siddham.
Final Question :

e How do you know Ekatvam?




Taittriya - Brahmananda Valli - 2" Chapter :

¥ WA Y | WRIMEAIG |

H UH: § 3 Taad |FIEATearsd 9T |
CAHAAIACHAA ISP |

Td AOTHIACHHAIASPEA |

Td AAHIACHHIASPETT |

Td AT ATCA ISP AT |
TAAGATATCA ISP T
dGAY @S st I 2 |l

rF - - -

sa yascayam puruse | yascasavaditye |

sa ekah sa ya evamvit | asmallokat pretya |
etamannamayamatmanamupasankramati |
etam pranamayamatmanamupasankramati |
etam manomayamatmanamupasankramati |
etam vijianamayamatmanamupasankramati |
etamanandamayamatmanamupasankramati
tadapyesa sloko bhavati I 12 |

The reality in the core of man and the reality which is in the sun are one. He who knows this,
on Leaving from this world, first attains the Atman made of food, next the Atman made of
Prana, next attains the Atman made of mind, next attains Atman made of buddhi and lastly
attains the Atman made of Bliss... Regarding this there is the following Vaidika Verse.

[2-8-12]

* Mahavakyam of Taittriya, quoted again in Brighu Valli.
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Shankaracharya Remarks :
Bashyam : Chapter 3 — Section 10 — Verse 3 continues...

| A9l HS™E dgfaUY T Wieacaaaw: | egaarndi
9 e AcHAISHATRTH_ Ushcars | FIHBAHIA
I=d - “8 O JEY JAEENSA & U~ IAaHIe
ECEresCt: gl

No, it is alright if they do not agree with us (na) for those schools of thought
(tesam) are not based on any pramana (mula abhave). And what they say is
against Veda also (veda virodhah ca). It is proper to conclude that their
arguments are born of delusion and misguidance (bhrédntatva upapatteh). Sruti is
the pramanam along with supporting logic (Sruti upapattibhyam), and it is
established (ca siddham) that Atma is not a Samsari (atmanah asamsaritvam).
And that is because Atma is one only (ekatvat ca). How is that one only (katham
ekatvam)? That is being explained (iti ucyate-by the S$ruti, which quotes the
mahavakyam from Brahmanandavalli). "That which is in the human being (sah
ayam ca yah puruse), and that which is in the sun (ca asau yah aditye) is one and
the same (sah ekah)" etc (iti evamadi); all this was explained before itself (sarvam
plrvavat-in the previous chapter, and therefore | shall not comment again on it).

* Mini Enquiry - Important Vichara

*  Prano Va Atma onwards - Concludes in Ekatvacha. 1671




Bottomline :
* Karya Prapancha alone has Samsara
* Karana Atma has no Samsara
* Adjective Jiva - Parama refers to one Atma only

* | always am Asamsari.

Kaivalyo Upanishad :

T5A9 s SId A T faSad | mayyeva sakalarh jitarh mayi sarvarh pratigthitam |
Oty 9 &4 AT TEENETFRFTad || 83 1 || mayi sarvarh layarh yati tadbrahmédvayamagmyaham |1 191

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

e This is the message to be extracted from 3 Upasanas.

 How do you talk of Ekatma - One-ness of Jivatma - Paramatma?
Shankara :

* Does not comment

* Commentary done in Brighu valli.
Next Topic :

* Jnana Phalam.




Lecture 138

I) Jivatma can't have Samsara :

* Jivatma does not fall within Karya Prapancha because Paramatma himself has
entered the body in the form of Jivatma

* Mahavakya Pramanam, to show Jivatma is not Karyam.

e Jivatma is identical with Paramatma

* Paramatmais not Karyam

* Heis Karanam, Hence Jiva is also Karanam

e Jivatma = Paramatma = Karanam not Karyam

* No 2 Atmas - Karana and Karya Atmas, Ekatvacha

 Don't bring Karya - Karana bhava, it is one Atma.

Taittriya Upanishad : Mahavakya :

H IR 929 | ARIFEEiGd |
" TH: ¥ F Taiad IHTHATeADId 9T |
CAHA—AAGATCHHAATASHIATT |
Td AUTHIACHAHIHSHIATT |
Td FAAHATATCHAAIASPEHAT |
Td A HAIATCHAATASS AT |
TAATGHIATCHAATASH AT

-

daAY e ﬂ‘lT:I'ﬁ:'I'a nee N

- - - -

sa ekah sa ya evamvit | asmallokat pretya |
etamannamayamatmanamupasankramati |
etam pranamayamatmanamupasankramati |
etam manomayamatmanamupasankramati |
etam vijiianamayamatmanamupasankramati |
etamanandamayamatmanamupasankramati
tadapyesa $loko bhavati I 12 i 1673




The reality in the core of man and the reality which is in the sun are one. He who knows this,
on Leaving from this world, first attains the Atman made of food, next the Atman made of
Prana, next attains the Atman made of mind, next attains Atman made of buddhi and lastly

attains the Atman made of Bliss... Regarding this there is the following Vaidika Verse.
[2-8-12]

 Repeated 2 Times — Brahmananda Valli and Brighu Valli.




Chapter 3 — Section 10 — Verse 5 :
Next Mahavakya Jnana Phalam : The text :

sa yascayam puruse | yascasavaditye | sa ekah Isa ya
evamvit | asmallokat pretya | etamannamaya matman-

amupasankramya | etarmm pranamayamatmanam-

upasankramya | etamm manomayamatmanam-
upasankramya | etamm vijianamayamatmanam-
upasankramya | etam anandamayamatmanam-

upasankramya | 1675




Anvayah :

q: q I (AAE:) JEH (qd), T T I (A
Wiged (Fad) |: OF: (Wafd) | @ odfdd |: oae
IYHEFY, U WIS JqEEE, T e
HIHIH ITHE, U e Hay] ATHHH ITHF-

yah ca ayam (anandah) puruse (vartate), yah ca asau
(dnandah) aditye (vartate) sah ekah (bhavati) | yah
evamvit sah etam annamayam atmanam upasankramya,
etam pranamayam atmanam upasankramya, etam
manomayam atmanam upasankramya, etarm vijfidna-
mayam atmanam upasankramya, etarh anandamayam
atmdnam upasankramya-
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That (Atma) which is in the human being and that (Atma) which is in the sun
that is one only. Having left this world, he who knows thus, transcends this
Annamaya self, transcends this Pranamaya self, transcends this Manomaya

self, transcends this Vijnanamaya self, transcends this Anandamaya self, (and
abides in Brahman).

Bashyam : Chapter 3 — Section 10 — Verse 5

- T -
HAHATEFHUHA G HIHTCHYIH R dcA AR |

Starting from Annamaya etc, in that order (Annamaya adi kramena-one
recognising that they are not Atma but Mithya---and therefore) crossing
(upasankramya) Anandamaya Atma etc (Anandamayamatmanam,--- one

having done) all this (etat), goes on singing this for ever (Samagayan) leading
his life (aste) happily.

 Jnana Phalam = Jeevan Mukti = Sarvatma bhava.

Jnani Claims :

| alone am in everything in creation, Triputi, Subject - Object - Link connecting them
 Aham Eva ldam Sarvam.
4 Lines :

e Sayaschayam.... Sarvam Samagum

 Evam vitu = Wise person, who knows Mahavakyam, Aikya Vitu, crosses over 5 kosh@s:



* Dropping Aham Abhimana = Ahamkara, Mamakara Tyaga
 Without Ahamkara, Mamakara can't come
e Crossing Pancha kosha, Atma Nishta comes.
At end of Anandamaya kosha, what is there?
* Ananda Atma Brahma Putcham Pratishta

* Crossing Pancha kosha includes, Panchakosha Vilakshana Adhishtana Atma.

a) Final person :

* Wise person who abides in Atma dropping Aham - Mama attains Jeevan Mukti.

b) Etat Samagum Asti :

* He just moves about singing song of his glory = Ananda

o Sama = Brahman = Himself
o Glory of Brahman = Sarvatma bhava

o | am everything = Essence

 Annamayadhi Kramena - In that order of Annamaya... Atmanam Upasamkramanam.
e Crossing over Anandamaya atma which is now Akasha
* Until you cross over, it is Atma

* After crossing over, it is called Kosha.




5 Points to remember :

i)  Anatmatva Nischayam

ii) Koshascha Nischayam

iii) Karyatva Nischayam

iv) Nama Rupatva Nischayam

v) Nityatva Nischayam
« All after crossing over
 Upasamkramya = Knower of Brahman, Sings Sama
* Present continuous tense "Gayam" used
* Whole life =a song
* Astehe - Leads his life.

Gita:

qa\-(-c[|(—4_|q\r€—|1q LS5 | [ yastvatmaratiréva syad
SHTAHJH= HTdA:: | atmatrptasca manavah |
31|g-4—|<-:a|c1 ~ e atmanyéva ca santustah

= q.ﬂé; A3 n z_2w91 tasya karyam na vidyatée | |3-17] |

But, the man who rejoices only in the Self, who is satisfied with the Self, who is content in the
Self alone, for him verily there is nothing (more) to be done. [Chapter 3 — Verse 17]

e Shankaracharya gives big introduction to this portion, because we are coming from
Upasana to Jnana portion.




Bashyam : Chapter 3 — Section 10 — Verse 5 continues...

qed AT TS ST AR : [EauT Afgaeuniadr
Hgdeedl | “TAIsYd Tal-hHg s&lun fqafaan”
(413 13- ) 3t T Foa==e AR A | &

N e -

d TR[ESIT a1 99 ®MAT: FY T G700 g GHHT

- r\¢\|r\ﬂ _—

The meaning (arthah) of the “satyam jianam” etc Rg mantra (satyam jiianam iti
asyah rcah) was presented and very elaborately commented upon in the very first
section (vistarena vyakhyatah—of Brahmanandavalli), explaining it clearly
through out the valli (tad vivaranabhutaya anandavallya, and the result of this
brahmajfianam was also given there itself as "he (sah) fulfils (asnute) all his
desires (sarvan kaman) simultaneously (saha) as the omniscient Brahman"
(brahmana vipascita" iti). But the sruti did not bother to explain in detail this
sentence which talks about the phalam (phala vacanasya artha vistarah na uktah.
So now the questions to be answered are as follows.) What exactly are the
desires mentioned in that Rg mantra sentence (ke te)? What are the objects of
those desires (kim visayah va sarve kamah?) How does the jiani enjoy them
simultaneously as Brahman (katham va brahmana saha samasnute)? All these
questions have to be explained (iti etad vaktavyam). Therefore the following
section of Bhrguvalli is started now (iti idam idanim arabhyate).
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a) There is connection between 2nd Valli and this portion
b) There is connection between 3rd Valli and this portion
e Satyajnanam - Rig mantra meaning given in Brahmananda Valli
* Inthe end - Phalam - Sohushnute...
* Wise person, who knows Satyam.
Phalam:
* Sarvan Kaman Ashnute - Experiences all sense pleasures
* This can be imagined
 Kama includes pleasure in 7 Top Lokas
* Have to drink Amrutam.
What is doubt? Saha ashnute...
* Simultaneously, Samana kale, enjoys all pleasures
* Enjoys all food, all music simultaneously - How?
* Individual can never enjoy all pleasures simultaneously
* As Sarvagatam Brahma, can enjoy.
Purusha Suktam :

3% AEATiIdl UEW: WeHATH: WeHUT | | om sahasrasirsa purusah sahasraksah sahasrapat |
| qiH Towdar geanscatasgemge 11 ||sa bhimir visvato vrtva'tyatistaddasagulam |l

“He, the Cosmic lord, the Purusha, with a thousand heads, a thousand eyes, a thousand legs,
Pervading all the Universe. Still extends ten ‘inches’ beyond”. [Verse 1]




* Inform of Brahman, can enjoy, not as Jiva

* Tip given here - How it happens as Brahman?

* Jnani enjoys all pleasures simultaneously as Brahman.
a) How Phalam comes? What is the process? What are desires?

* Sarvan Kaman - Brahmananda Valli
b) What are objects of desires? Kim Vishayaha? Sarva Kamesha kim?
c) How can Jnani enjoy all pleasures simultaneously?

Bashyam : Chapter 3 — Section 10 — Verse 5 continues...

AT | AUTEUHRI-aEd 9 ®EE e
AR 3%:, SElfSa9E=T = |

In that (tatra) story of the dialague of father and son (pitaputra akhyayikayam-of this
third valli), which is supplementary (Sesa-bhitayam) to the knowledge imparted
earlier (purvavidya—in the second valli); enquiry (tapah) was said to be the means for
brahmajfianam (brahmavidya sadhanam uktam). Besides it has been also said how
(uktah) the creation counting from prana and ending with space (pranadeh
akasantasya ca); all these created objects (karyasya) can also be used for upasana
(viniyogah ca) as both the eaten and the eater (anna annadatvena). And thereafter
various upasanas on sagunam Brahman (brahma visaya upasanani ca—in the form of
adhyatmika and adhidaivika upasanas) were also given.
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Chapter 3 - Phalam here (Brighu Valli)

Story :

Through story Upanishad teaches, Chapter 3 - Not an independent topic

Pitha Putra

Varuna Brighu

It is part of 2" Chapter

Antha buta, end section

Anga buta - Brahma Vidya Sadhanam, Tapaha, enquiry with help of Guru Upadesa

Tapaha = Austerities

= Focussed enquiry on Brahman

= Sravanam and Mananam.

Brahma Vidya
|

znd 3rd
l |
- Sadhyam - Sadhanam
- End - Means
Sravanam and Mananam Upasana
- Sakshat Sadhanam - Parampara Sadhanam
- Direct - Indirect
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3 Upasanas = Vini Yoga

|

Prana - Shariram

Jalam - Agni

Prithvi - Akasha

!

- Anna - Annadaha Rupa Sadhanam
- Bokta - Boktru
- Consumer - Consumed

 Annam Na Nindyat.

Brahma Vishaya

Adhyatmika

l

Adideivika

Manushi Samagni

Deivi Samagni

* Kshemaiti vachi... Yoga Kshema iti Prana Payaho

* Limbs, faculties are Brahman.

Upasana Phalam :

e @Get faculties in Abundance.

Tripti iti Vrishtou :

* Yasha - Fame
* Trupti — Contentment

Brahman
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Phalam

Worldly Prosperity Individual Fitness

Esha Sarve Kamaha

Sarvam iti Akashe - Brahma Upasana

Pratishtan bavati, mahan bavati

Guna Visishta Akasha with 6 Attributes

Manastvam - Mind thinking facility

Namastvam - Prostrating, surrender

Pratishtatvam - Support

Mahan - Greatness

Brahman - Bigness

Parimarah - Destructive power will get full attributes to realise Brahman
Namyante Asmai Kama...

Brahman has Namaskara shakti

All desires will come and do Namaskara to you

They will be at your service, House, wife, children, staff
This is attained by varieties of Upasanas

Jnani will get merely Jnanam.



Shankara:

Sarvam Kaman Ashnute

Kama = Karma Phalam

All karma, Upasana Phalam will get in one dose
In one Jnanam all will come

All Kamas fulfilled by various Sadhanas, means are specified by Shastra, stipulated by
Shastram.

Gita:
q|q|-—|2§ dqq|:| yavanarta udapane
Flé?‘[: Wﬁ’a | sarvatah samplutodake |
dldlﬁ(‘l‘ég aa‘j) tavan sarvesu vedesu
TRV [TAEd: || R-¥& || | brahmanasya vijanatah || 2-46 | |

To the brahmana who has known the Self, all the Vedas are of as much use as is a reservoir of
water in a place where there is flood everywhere. [Chapter 2 — Verse 46]

Borewell Upasana Moksha
- Carries little water - Small Pond - Jnana Phalam
- Dharma, Artha, - Ocean
Kama




Purva Pakshi :
* Jnana Phalam - illogical, impractical

e Jnana = Advaita Jnanam

Jnani abides in :
e Adrishye, Anakriye, Anilayane, Abayam Pratishtam Vindate

 Jnani abides in Advaitam

* No question of enjoyer - Enjoyed Dvaitam.
Purva Pakshi :
* We alone can enjoy Moksha, in Vaikunta, in Dvaitam, with Bhagawan

* |Inyour mind, everything Advaitam, no question of enjoyer - Enjoyed duality.




Bashyam : Chapter 3 — Section 10 — Verse 5 continues...

e = = -
g 9 99 FHHAET: qﬁfﬁaamwmm: SR CE
FIENEAST: T ZRIdT: | Thed G- EFIWEBTITIEI'@Q‘?T?{
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(All these various means like karmas and upasanas and) the desired results
accomplished by them (ye ca sarve kamah), in other words, both the various means
and ends (aneka sadhana sadhyah) specified (pratiniyatah— by the $astra), were
already shown (ete darsitah) to be centered on different objects that are there within
the creation, beginning from space etc (akasadi karya bhedavisayah.—Thus the first
guestion what are the desires is answered, that the attained desires as well as the
means of attaining them are are all within the Mithya world.) So if the reality is one
non-dual vastu (ekatve punah), then any difference between the desired. object and
the desirer is not possible (kama-kamitva anupapattih), because the entire group of
duality in various forms (sarvasya bheda-jatasya) are dissolved into one atma alone
(Atmabhatatvat. - This answers the second question, that objects of desire do not
exist separate from the desirer, as both subject, the desirer and the object, the desired
object are both atma only.) This being so (tatra-then comes the last question to be
answered, if the status of desirer is not there separately), then how will (katham) the
Advaita jAant (evarnvit) enjoy all desires, all sense pleasures (sarvan kaman
samasnute) simultaneously (yugapad) in the form of Brahman (brahmasvarupena)
That is being explained by the sruti itself (iti ucyate). 1688




Because of Non-duality in Jnanam :
o Kami - Desirer
o Kama - Objects of desire
* Both are not there, no duality
* Unless you have duality, no enjoyment
* Unless you have biting capacity, only Medu Vadai, no murukku
e Entire duality of Anatma dissolved into one Atma
* All have become Atma.
Brihadaranyaka Upanishad :

HIcHTH AefaAH I AETAEHTT TFW: atmanam cedvijaniyadayamasmiti purusah |
frATahEd HIH %rfmq?m—cﬁ?r Il £ 1I|| kimicchankasya kamaya sariramanusamjvaret || 12 ||

If a man knows the Self as ‘I am this,” then desiring what and for whose sake will he suffer in
the wake of the body? [4 -4 - 12]

2 Problems

All Pleasures Yugapath
1 |

Sarvan Kama Simultaneously

e  Moment you become Brahman, duality dissolved

*  Where is question of enjoyment of Pleasure. 1689




Lecture 139

e Shankara has come to final part of Brighu valli = Jnana Phalam.
Saha Evam vitu :

* Jnana Phalam
i) Explanation of Rig Mantra in 2"¥ Chapter, Jnanam mentioned :

* Jnanam = Satyam, Jnanam, Anantham, Brahma.
Phalam : Saha Ashnute Sarvan Kaman :

e Result of knowledge not explained in 2"d Chapter

* [tis explained in 37 Chapter

In old Age 2 Problems of Samsara
I

Guilt Hurt
l |
- As Karta - As Boktra
- Guilt disturbs - Others hurt us
- | hurt others and suffer - Hurt remains in the mind
- | didn’t do this... for 60 Years

Moksha :

* Freedom from Hurt and Guilt, mentioned in 2" Chapter.



ii) In 37 Chapter : Taittriya Upanishad :

feie I dd | FAO sy 7 | vijiidnam yajfiam tanute | karmani tanute'pi ca |

faie &am: w9 | §EA SYSOAIN | vijfianam devah sarve | brahma jyesthamupasate |
fasi §EA d¢dg | dEAede AT | vijfianam brahma cedveda | tasmaccenna pramadyati |
RN areeEt fyear | wde PHIARA sfa Il ¢ 1| $arire papmano hitva | sarvan kamansamasnutaiti || 1 ||

Knowledge performs the sacrifices and it is the real agent of all the physical activities. All the
‘Gods’ worship knowledge as Brahman, the eldest. If a man knows knowledge as Brahman and
if he does not swerve from it, he attains all desires and comes to abandon all the sins in the
body. [2-5-1]

e Saha Asnute - Means enjoys, simultaneously.

iii) Purva Pakshi : How this is possible?

Enjoys As

Individual Jivatma Paramatma Jivatma
l |

- In Dvaitam field

- We can never exhaust all
sense pleasures
Simultaneously 1691

- In Advaitam field no
Division, no Enjoyment




* When we use Srotra Indriya consciously, can't use Chakshu Indriya consciously
 Human beings are limited
* Can do only one thing consciously

* Do many things mechanically, chanting Vishnu Sahasranamam :

\

HETaUar Miawe: U HAHIGTer | | mahdvarahd govindah susenah kanakangad |
TR THRE AT TELRITEET 114e 1 || guhyd gabhird gahand guptascakragadadharah || 58 ||

Maha-varahah: The great Cosmic Boar. Govindah: 'Go' means Words, that is the Vedic
sentences. He who is known by them is Govindah. Susenah: One who has got about Him an
armed guard in the shape of His eternal associates. Kanakangadi: One who has Angadas
(armlets) made of gold. [Verse 58]

* Can't enjoy one pleasure Tvak properly, how all pleasures?
* To enjoy, need enjoyer - Enjoyed duality
* In Advaita, no division, hence no enjoyment.

How can one enjoy all pleasures?

* What is essence of answer in Upanishad?




Ananda
|

Svarupa Vishaya Ananda

l

Triputi not required Triputi required

ii) Sarvatmatva Upapatte :

* Jnani Understands,

Kaivalyo Upanishad :

| am Adhishtanam in whom, all Pleasures of the world are located.

T G STid AR T ST mayyeva sakalarh jatarh mayi sarvarh pratisthitam |
Oy @ =2 A IgeEEEEEEE N 9 | || mayi sarvam layarh yati tadbrahmadvayamasmyaham |1 1911

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

Gita:
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¢
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maya tatamidam sarvam
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|
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All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

a< IIF{'-?II]T?-[ qu?r na ca matsthani bhatani

5 T | f[ ?:ﬁ"l'[f\[PaII[\ | pasya mé yogamaisvaram |
HAHH T HAHE: bhutabhrnna ca bhitastho
HATHT HAATIA: 1| -1 mamatma bhiatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

| am Sarva Adhishtanam, binary format

* All pleasures are Adhyastha, Nama Rupa existing in me alone.

iii) | need not go after sense pleasures, already existing in me :

« Whois the Jiva enjoying pleasures?

 Anyonein 7 Lokas enjoying pleasures, Indra in Svarga, is my Ananda

e All enjoyed through different Body — Mind - Complex, are not different from me.




Gita:

st 9Oy |t =@t ksétrajfiam capi mam viddhi
e T LA | sarvakséetrésu bharata|

SIS =TI= = ksetraksetrajnayorjnanam

TS JHa T3 11 23-3 11 || yat tajjianam matam mama || 13-3 ||

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]

i) All pleasures are in me
i) All enjoyers are Non-different from me
 Maeditate on above 2 facts

e This knowledge gives him Poornatvam, fulfillment

* Because of Poornatvam, he doesn’t have desire for enjoying pleasures separately.

Gita :
g‘fﬁ'):[:ﬂa@'[%{ | sSribhagavanuvaca
B-I\rlali?-l Tl ShTHIA prajahati yada kaman
Hq?rq|22¢[ 4-|.—|‘\|J AT | sarvan partha manogatan |
a1|(-4-|.—$4q|(-4-|-—|| de: atmanyéevatmana tustah
@dugw@wa N R || sthitaprajnastadocyatée || 2-55 | |




The Blessed Lord said : When a man completely casts off, O Partha, all the desires of the mind
and is satisfied in the Self by the Self, then is he said to be one of steady wisdom.

[Chapter 2 — Verse 55]

* Discovery of Poornatvam = Fact
e Figuratively called simultaneous enjoyment of all pleasures.

2 Facts
|
| |
All Pleasures are in me All Enjoyers are not different
from me
 Therefore | have no Desires.
o Sarva Kama Tyagaha
Figurative

o Srotriya Akamahatatvam

Example:
 Grandmother’s fulfilment is in seeing 12 Grand children eat

e She enjoys through all of them, because of Sarvatma Bavana

* Jnani has identification with whole universe, not with his body alone

 Bigjump in understanding.



Chapter 3 — Section 10 — Verse 6 :
A BEHH FHE FASEgEEE | Taea
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iman lokan kamanni kﬁnmrnpynlm_lﬁqﬁcnran |
etatsam gﬁ'yanmjstu ' hd 3 vu ha 3 vu ha 3 vu |
ahamannamahamannamahamannam| ahamannado 2
ahamannado 2 ahamannadah! aharm $lokakrdaharh
slokakrdaham $lokakrt | ahamasmi prathamaja rta 3
syal parvam devebhyo'mrtasya na 3 bhayi | yoma
dadati sa ideva ma 3 vahl ghamannz_imanndmgdantgmﬁ
3 dmi | aham vi§vam bhuvénqmabhyelbhgvﬁm I

suvarna jyﬂﬁﬁ | ya evarn veda | ityl.ipgnisait 3o I

1698



Anvayah :

FATA FAET! (FF,) A S, IFETE, | TG,
A T 3R | T T STl ITEH_ e (3TE)
EH IS (IAH) IFEH I (IARH) | FEH G
(ITH) TeH FG;: (ARH) T 190G () | o
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(T | TEH_ AT TS 2 g () AR |
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I TS vald) | 3fd ITEEq (FHE)
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kamanni kamaraGpi (san) iman lokan anusaficaran | etat
sama gayan aste | aho aho aho aham annam (asmi) aham
annam (asmi) aham annam (asmi) | aham annadah
(asmi) aham annadah (asmi) aham annadah (asmi) |
aham slokakrt (asmi) aham slokakrt (asmi) aharn slokakrt
(asmi) | aham rtasya prathamaja devebhyah puarvarh (ca)
asmi | (aham) amrtasya nabhih {(asmi) | yah ida ma dadati
sah evam 3vah | annam aham annam adantam admi |
aharh vi§varh bhuvanam abhyabhavam | (aharn) suvah
jvotih na (bhavami) | yah evarh veda (satya idam

phalam bhavati) | iti upanisat (samapta) |l

Singing the following song (of Brahman), he lives moving about these worlds eating
freely, and assuming any form at will- "wonderful, wonderful, wonderful! | am the
food. | am the food. | am the food. | am the eater of the food. | am the eater of the
food. | am the eater of the food. | am the combiner. | am the combiner. | am the
combiner. | am the eldest of the creation, born before the gods. | am the centre of
immortality. He who gives me, (the food,) preserves me in this manner alone. |, the
food, eat (that person) who eats food (without sharing.) | occupy the entire universe
like the effulgence of the sun". One who knows in this manner (attains liberation).
Thus (ends) the Upanishad.




Bashyam : Chapter 3 — Section 10 — Verse 6

HAleHAqT: | T TdlcHaaraRid STE-

compound words).

(The expression-he enjoys all desires simultaneously is given) because he has
realised 'l am the atma of everything' (sarvatmatva upapatteh). How is there
this realisation that 'l am the atma of everything' (katham sarvatmatva
upapattih)? That is being told (iti aha-in one sentence with elongated

How can a Jnani discover | am the Atma of all?

* | am Enjoyer behind all Body - Mind - Complex in all Lokas.

* Understand Mahavakyam of Taittriya Upanishad :

¥ WA Y | WMIM@AIG |
d UF: ¥ waad |HEATedDd 9T |

TAAGHIATCAA A IH P [
deoAY eller safa 1 2e |

-----

sa ekah sa ya evamvit | asmallokat pretya |
etamannamayamatmanamupasankramati |
etam pranamayamatmanamupasankramati |
etam manomayamatmanamupasankramati |
etam vijfianamayamatmanamupasankramati |
etamanandamayamatmanamupasankramati
tadapyesa $loko bhavati I 12 |




The reality in the core of man and the reality which is in the sun are one. He who knows this,
on Leaving from this world, first attains the Atman made of food, next the Atman made of
Prana, next attains the Atman made of mind, next attains Atman made of buddhi and lastly
attains the Atman made of Bliss... Regarding this there is the following Vaidika Verse.
[2-8-12]

* Ananda Atma behind individual and Samashti Hiranyagarbha is Ekaha.

Bashyam : Chapter 3 — Section 10 — Verse 6 continues...

- ~ - % ¢ ¢

AT SHIgRREHgEald saafedd daed: |

Having got the knowledge that the Atma in the human being (purusa-the
vyasti upadhi) and the Atma in the sun (Adityastha-which stands for Samasti
upadhi of Iévarah) is one Atma only (Atma ekatva vijianena), and having
discarded (apohya-as mithya) the attributes of limited pervasiveness,
knowledge, power etc (apakarsa of vyasti conditioning adjunct of jivah) and
also the unlimited pervasiveness, knowledge, power etc (utkarsa-of samasti
conditioning adjunct of Isvarah); 1702




and having gained the knowledge that Annamaya etc up till Anandamaya
(annamayadi atmanah Anandamayantan, which were thought to be atma),
that all of them are in reality imagined so only due to ignorance
(avidyakalpitan), and therefore having discarded or transcended them one
by one in that order (kramena sankramya—by giving up the notion of they
being Atma), and thereafter having arrived (apannah) at the result of this
knowledge (phalabhitam) that oneself is the self evident Satyam Jnanam
Anantham Brahman (Satyam Jnanam Anantham brahma), Having the
qualities of not being available for perception, objectification etc (adrsya adi
dharmakam), and having the very intrinsic nature of ananda (svabhavikam
anandam) and being unborn (ajam) immortal (amrtam), and of the nature of
fearlessness (abhayam) being non-dual (advaitam); such a jhant travels
around (anusaficaran) in the lokas like earth etc (bhiih adi iman lokan). (Now
Sankaracarya gives an instruction here that the words 'bhuh adi iman lokan'
and 'anusaficaran' which are not connected, but far apart (vyavahitam—in
the upanisadic sentence, have to be thus connected (iti sambandhah-by
skipping the two words, which come in between, namely 'kamanni and
kamarupi', which are explained in the next sentence.)

Purusha = Individual
Aditye = Samashti




Taittriya Upanishad :

a9 A Aad IATIAISA=Gr: | te ye satam prajapateranandah |
A THI SHUT HT=T-c: | sa eko brahmana anandah |
AT IrFHaeaex n te n | Srotriyasya cakamahatasya Il 11 |I

A Hundredfold the bliss of Prajapati is the unit of measure of the Bliss of Brahman, which is in

no way greater than the bliss of one who is a Srotriya and who, in his experience of the Reality,
is devoid of all other desires. [2 - 8 - 11]

* Aditya, Hiranyagarbha Ananda.

Utkarsha Apakarsha
- Superior Ananda - Inferior Ananda
- One Unit - One Plus 20 - Zeros
- Reflected in inferior - Ananda Reflected in
medium (Mind) Superior Medium (Mind)
\

J
!

Apohya, difference is negated
How he negates Gradation :

* Gradation belongs to reflected Ananda not to original Brahmananda

Gradation is in Mithya Pratibimba Ananda not in Satyam Brahmananda, Svarupa
Ananda.




Reject - Level of reflection

No gradation in original Ananda

It is not object of experience - It is | - Myself

* How does one come to original Ananda by gradually crossing over 5 Anatma koshas.

« Annamaya, Pranamaya - 5 Koshas are Fake Atma.

What is nature of fake Atma?

* Avidya kalpitam projected by Moola avidya, Maya.

Gross :
 Moola avidya in sleep state, Maya

 Anandamaya Atmanam Upasamya intellectual, cognitive understanding
* lam not 5 koshas.
Pravilapanam By :
* Anatmatva Nishchaya
* Koshastva Nishchaya
* Karyatva Nishchaya
 Nama Rupa Nishchaya
* Mithyatva Nishchaya
* Upasamkramanam = Disidentification in Chapter 3
* Upasamkramati - Chapter 2
* Upasamkramanam - Chapter 3.




Shankara : What is crossing 5 Koshas?

* Not physical but intellectual exercise, dropping identification cognitively.

e Elaborated in 2" Chapter.
Cross Over :
* Experiential pleasure.
Don’t Ask :
* How to experience Brahma Ananda?
* Questionis a blunder

* Itisreducing Brahmananda to an experience, object, subject to arrival and departure,
belonging to a Kosha.

Mandukya Upanishad :
 Don't work for Brahmananda, Claim it as your nature
* Anubhava Ananda not Brahmananda, it is Svarupa Ananda
* AnyJoy = Anandamaya Kosha, arrives / Departs based on conditions.
 Brahmananda - Only available for claiming
* |tis non-experiential, my very nature
 Anandamaya Antam Kramena Samkramya
 Land in Satyam, Jnanam, Anantham Brahma = Claiming, | am blessed Brahman.

e Adrishye, Anakriye, Anilayane, Aniruddhe, Abayam, Pratishtam Vindate...




Svabavika Ananda Aguntuka Ananda

- Intrinsic - Incidental
- Non-experiential pleasure - Experiential Pleasure
- Ajam not born - Arrives - Departs

 Experienced bliss in Nirvikalpaka Samadhi is Kosha Ananda, Anatma
 Vedantin not enamored by it
 Brahmananda is Ajam, not subject to arrival and departure, Svarupa Ananda
 Amrutvam - Not subject to death, not incidental, not kosha.
Abayam :
* For experiential pleasure, there is always some anxiety, want to preserve it but can’t.
* |tissubject to departure
* We want some status, status quo
 Kosha Ananda creates tension when it goes away

« When Ananda is Svarupam, no question of preserving, it always exists, nature

 Therefore, Jnani is ever secure, has Unloosable Ananda.




Taittriya Upanishad :

Td! IR Aacded | 39T AT 6E yato vaco nivartante | aprapya manasa saha |
e, SEAN facar | o faRf FaRa=fd 1 ¢ 0|| dnandam brahmano vidvan | na bibheti kutascaneti || 1 ||

He who knows the bliss of Brahman, from which all words return without reaching it, Together
with the mind, is no more afraid of Anything. [2 - 9 - 1]

* Jnani has no fear of loosing Ananda

* Has no Comparision with others Kosha Ananda and will not envy others.
* Allare the same

e Experiential pleasure always in Time, has gradation, jealousy comes

* In Svarupa Ananda, no gradation, Advaitam, every Jnani has Poorna Ananda, Advaita
Ananda.

e Itisresult of Brahma Jnanam

e Jnana Phala Butam not karma Phala Butam which is anitya Ananda.
* Jnani has attained Mahavakya Jnanam.

e Sa Evam Vitu, Asman Lokan Pretya, Iman Lokan Anusancharin

* Jnani travels, Bhu, Buar, Suar, Mahar, Jana, Tapa, Brahma Loka.




How?
* Different countries in Bhu Loka - Ok
e Sarvatmatva Bhavanena Sarvatra Anusinchiran
* Travel is figurative, not actual.
Example:
* Paati enjoying children eating, vicariously enjoying

e She enjoys when grandchildren are enjoying.

Gita:
Ha‘igl(-?-li-lld-l Gl sarvabhutastham atmanam
¢ o o - = .
HIHATH FATHA | sarvabhitani catmani |
é&k‘—] q‘\ia[ﬂ ATHT iksaté yogayuktatma
Héﬁi H*—Iqt'ai-l: | §-R || | sarvatra samadarsanah || 6-29 ||

With the mind harmonised by yoga, he sees the Self abiding in all beings and all beings in the
Self; he sees the same everywhere. [Chapter 6 — Verse 29]

* |mam Lokan connect to Anusincharan.

* Kamani, Kamarupi...




Bashyam : Chapter 3 — Section 10 — Verse 6 continues...

FIAGHEA ? FIHE REAASTAAEATT HEATHAT | T
FHAT EAUOGEATT HEAET! | STGHEA_ Taieql A
SERMCHA T | [hH ? TacaT™ ITE=R |

How does a Jnani travel even figuratively (Katham Anusancaran)? (He
travels) as Kamanni. Kamanni literally means he is one who gets whatever
food he desires to eat (Kamatah Annam asyeti). Similarly (tathahe travels as
kamarupi, which literally means) whatever form a jiiant desires as his form,
getting that body at his will (kamatah rupani asyeti). But in reality the Jnani
travels all around (Anusancaran) only figuratively being the Atma of
everything in the creation (Sarvatmana) and all the Lokas (iman Lokan) being
oneself. So what does he do (kim)? He sings "wonderful indeed, wonderful
indeed, wonderful indeed" (Etat Sama Gayan Aste).

How does a Jnani travel all over figuratively?

* One who can get any Annam by sheer will = Yogi = Kamani, extraordinary power.
a) Yogi can Materialise Annam
b) Kama Rupi = Take any form at will

* Yogican change form, can have several forms at will = Yoga shakti

* Saya evam Vitu = Jnani

* Kamani Kamarupi = Yogi 1710



4 Possibilities

Jnani and Yogi Jnani without being Yogi without Without Jnanam
| Yogi Jnanam and Yoga
Shankara \ Y
Samsara

« Siddham and Jnanam have no connection

e Jnaniidentifies with Yogis, Kamani, Kama Rupi

* Yogi Abhimana Rupena not actual, but figurative, vicarious.

e Sarvatmana Anusancharam (Crucial word)

e Jnani understands = | am Atma of everyone

* | can act through different bodies, as Chaitanyam, Satyam

* | can be behind Indra's body in Svarga also watching dance in Amravati.

* | experience through all bodies as activator of mind

 Anusancharan = Travel as Atma of everyone

* | can claim to experience everything
* Because of Sarvatma bhava, one has Brahmananda - Sama Gayam Aste
How will he sing?

e Next session. 1711




Lecture 140

i) With Sarvatma, | can be figuratively called “Travelling all the Lokas”
I1) 2" interpretation :

* Jnani = Parivarajaya Sanyasi, moves all over the world.
iii) How Jnani does not travel?

* Jnaniidentifies with other people travelling as their Atma

* Claimsin understanding only, | am travelling all over

* Not physical travel

e Other Jivas travel to other Lokas

* Sarvatma is the clue
* As Atma of everyone, Jnani travels all over

* Iman Lokan Atmatvena Anusancharan.

Jnani has

Anubhava Jnanam

- Intellectual understanding
- Aparoksha Jnanam




iv) All Lokas are myself with different Nama — Rupas :
* Looks at world not as a separate entity but | myself am in the form of Triputi

* Pramata - Pramanam - Prameyam

e Aham Annam, Annadaha

* Experiences everything as himself, not literal

* Sense organs will report only the Dvaitam universe.
In understanding :

* Everything is myself in different forms and names.
V) Vedanta :

* Not meant to given new experience but new understanding, new conclusion.
VI) Conclusion :

* In spite of Dvaitam Anubava what is existent is only Advaitam Brahman.

vii)
Anubhava Vastu

- Dvaitam - Reality

- Experience sweet Sugar, - Brahman
Saltish, Salt, Sunrise, Billion - Chaitanyam, is Substratum of
People Jiva, Jagat, Ishvara

- No Difference in experience,
Anubhava




Jnani Travels

Directly Indirectly

|
Through Others

* Sama Gayan Aste
e Sings following Sama
* Rig, Yajur, Arthvana Veda Parayanam, Sama - Sung - Gayan.

Bashyam : Chapter 3 — Section 10 — Verse 6 continues...
AHcaTged @ aiaeaEd 3G 2eage, ATcHEd
a e E . g ﬂ e .
e fasfa | FPH 2 813 g BT 3 g &1 3 g I
- ~ a(‘s ~— ¢ "

So Brahman itself is called Sama (brahma eva Sama), because of his unique
nature of identity (samatvad with everything in the world), meaning it being
nondifferent from everything (sarva ananya ripam). So also gayan here does
not mean literally singing, but talking about Brahman (Sabdayan), the
oneness of Brahman and atma, and the oneness of atma and atma, and the
oneness of Sarvatma and oneself (Atma ekatvam). 1714




A bramajiant spends his life (aste tisthati) loudly saying (gaayan) and
declaring (prakhyapayan) this to all, for the benefit of blessings for all (loka
anugrahartham), and also for the benefit of letting them know about the
Phalam of this knowledge (tad vijiana Phalam ca-because only when one
knows the result of the knowledge, one will be interested in the knowledge);
which is permanent total fulfilment of all the purusarthas, Purnatvam,
leaving nothing more to be gained (ativa krtarthatvam, ----which fulfillment
one will never gain by doing anything else). How does he expresses it
(katham)? (The jiant considering himself the embodiment of joy, expresses
it) saying “ha 3 vu! ha 3 vu! ha 3 vu!”, which is a Sama Veda expression, a
musical version of the Sankrit word ‘aho’ (aho iti etasmin arthe), an
expression of wonderment (Atyanta Vismayakhyapanartham. The expression
of wonderment is repeated thrice to say no wonder in the world is
comparable to this wonder! It indicates superlative degree of wonder.)

Sama here = Name of Brahman

Samatvatu - Braheiva Sama

Brahman's nature = Samatvam.

Creation Brahman

Vishamam Samatvam

Vishamam not 2 things identical

Vishamam all products different 2 Eyes, 2 Ears, 2 Fingers, not same.




* Increation, nothing like another

 Anatma Prapancha is Vishamam

* Only one thing Samam = Consciousness, Chaitanyam.

Gita :
aH Qq%ig ::L%\rg samam sarvésu bhitésu

fae— I a1 | tisthantam parameésvaram |
ECERREIEGER S| vinasyatsvavinasyantam

Tq: 92 9 9391 | 23-¢ | | yah pasyati sa pasyati | | 13-28 | |

He sees, who sees the supreme lord existing equally in all beings, the unperishing within the
perishing. [Chapter 13 - Verse 28]

e Samam = Atma = Brahman.

From 2 Angles

Existence Consciousness
[ |

Brahman Atma

e Brahma Atma = Samam. 1716




Sarva ananda rupam - Samam in all beings
Sarveshu Ananya Rupena, Eka Rupena, Abhinna Rupena Vartate
Because of Uniformity, everywhere , Nirvishanam
Jnani sings, Gayan Aham Vrikshasya Gire Riva
o Talker not singer - Talks about Brahman
o Singer not talker
o Gayan not Shabdayam
Atma Ekatvam Prakhyapayan, Describing one-ness of Atma and Brahman
One Atma and Another Atma
Jiva / Jagat
Jivatma / Paramatma - Ekatvam
Jivatma - Anatma - Ekatvam
Anatma Paramatma = Ekatvam.

Panchadasi - Chapter 1 :

There is only one Atma which Plays 3
Different Roles

Jiva Jagat Ishvara
| | |
Rajo Pradhana Nama / Rupa Tamo Pradhana Nama Rupa Sattva Pradhana Nama /
and Atma and Atma Rupa and Atma 1717




One Atma with 3 Different Nama - Rupas become Jiva, Jagat, Ishvara

Atma Ekatvam Prakyapayam - Loudly proclaims.

Why he proclaims? Why not keep quiet?

Loka Sangraha

To give importance of Awareness to the world about Brahman.

Why this Awareness?

It gives greatest fulfilment to seekers
It is not fame, education, marriage, wealth which gives fulfilment in life

Nothing gives Poornatvam except Brahman and Brahma vidya

Apoornatvam can never be eliminated in the Time - Space universe

Brahma Jnanam alone is the solution for permanent Satisfaction

When you complete a task, there is a fleeting satisfaction for a few hours, no
fulfilment.

Ateeta Kruthathakam = Permanent satisfaction.
Gita talks of Kruta Krutayaha

Jnani talks about glory of Brahma Jnanam.

Vanamala:

Jnani spends life on Loka Sangraha

He is embodiment of joy and wonderment.




Ahi = Samaganam

Sama Veda expression = Musical version of Aho
Ha - U = Aho = Wonder, Wonderful

Sthoba Rupam

Brahman is wonderful

Brahman Jnanam is also wonderful - Repeated 3 times

Greater than 7 Wonders of the world

Vismaya = Wonder

Brahman = Atyantika wonderment, Absolute wonder

Superlative wonderment

Khyapanam - To express.




What is greatness about Brahman?

Bashyam : Chapter 3 — Section 10 — Verse 6 continues...

F: QACAT AT ? S I94d - g ST FRgAis iy
G EHAEHAEH | [FE AT Fwdd) S A
TSI : T a6 Fidl Ad=EF_ | SToRAd a1 GO
FATETHET TAISARICHERET TRRAA 2dA1 TETdShd. |
Brefth: faeracaeana=Te |

What is the great wonder with regard to this Brahman (Kah Punah asau
vismayah) ? That is being told (iti ucyate). I, the non-dual Atma, the real 'l'
(Advaita Atma) without ever undergoing any change (Niranjanah api san) am
(Aham Eva) both the food, the object, the experience, as well as the eater of
the food, the subject, the experiencer. (Annam Annadah ca). Moreover
(kinca) 1 am the connecting factor or link (Aham eva Slokakrtthe Sarvajfia
Ishvara who has put them, namely the experiencer and the good and bad
experiences together, according to law of karma). The word sloka means
(Sloko Nama) the combination, the union (Sanghatah) of both subject, the
experiencer and object, the experienced (Anna-annadayoh.-And Slokakrt
means) |, the Sarvajiia Ishvara (cetanavan) who has combined them together
(tasya karta). 1720




Or it can be taken that (Va) | am the one who has put together (Sanghatakrt)
Annam itself (Annasya eva) in other words, put together many body-mindse-
complexes (Aneka Atmakasya) for the sake of some one else (pararthasya)
who is, Cetana Annada, the Jivatma (Annada Arthasya). So for the benefit of
the other's (Pararthyena hetun3) Annada alone, (Annada arthasya satah)
Annam is combined into a body-mind-sense complex. Therefore | am the
one who puts them together (Sanghatakrt). And that is repeated three times
(trih uktih) for declaring the extra ordinary power of Atma, which is one's
real 'l' (Vismayatva-khyapanartha).

 Aham Annam = Expression of wonder

e [Karta = Chetanam, Bokta = Chetanam both not Jadam.
What is the wonderment?

* Atma Appears manifold in the universe without undergoing a change.




Interpretation of Creation

Depends on Level of Intellectual

Maturity of a Student

God creates the world

God is Material cause of the
world

God appears as the world

- Mandah Adhikari

- Uses Raw Material and
Dumps 5 Elements and
people

- Vaikuntam, Snake bed
Described

- Junior Student

- 10 Years Study

- Madhyama, Adhikari

- Bhagawan creates himself
into the world

- Atmana Svayam Asrujata

- Bhagawan Made himself
into this world

- Bhagawan becomes the
world

- Uttama

Tragedy :

«  When Milk becomes curd - Milk gone

e Similarly, God will be gone

* Cause is destroyed in becoming

* Does not satisfy intellect

 Bhagawan neither creates, becomes.

1722




3rd Category :

e Uttama - Bhagawan appears as the world.
Understand :

* Becoming is changing

 Waker becomes dreamer without really changing (Vivarta Upadana Karanam of dream
world)

 Bhagawan - Satyam Chaitanyam Ananda Svarupa appears as the world

* Hence, Universe is an appearance called Mithya, Maya.

Mandukya Upanishad : 4 Features of the world :
i)  World does not have existence of its own
ii) World does not have origination :
e Sat Karya Vada
e Asat karya Vada } Refuted
iii) World has only appearance with borrowed existence, consciousness :
* Who lends existence, consciousness?
|, the observer, Consciousness alone am the lender of consciousness to the universe

* Universe appears dynamic.




Dynamic / Living Universe - Cosmos

Individual Total
| |

Shariram Prapancha

The appearance of the universe is because of the Maya shakti, belonging to one
Brahman.

Just like Nidra shakti of Waker |, | project a Jagrat Prapancha as Brahman
| am the Annadaha, Shloka krutu, Non-dual Advaita Atma, Real |

| am Narayana untainted, uncontaminated, unchanging, Relationless.

As Annam Annadaha
- Object of experience - Consumer of Annam
- Bogyam - Experiencer of Bokta

| Divide myself divide into experiencer and experienced universe
| go to bed as Sanyasi, become dreamer, dream universe, experiencer - Experienced

Sakshi becomes Waker - Waking universe, Bokta - Bogya Prapancha.

Annam Annadaha

Bogyam Bokta




Aham Eva Shloka Krutu...

I am the Sakshi, who connects Bokta and Bogyam according to the Law of Karma
through instrument of Kala Tattvam.

Favourable, Unfavourable, Mixed experiences come for Bokta

Which Bokta is connected to which Bogyam is decided by Law of Karma and
Bhagawan - Karma Phala Dhata

| am Sarvgya Ishvara

| am the omniscient God

| connect husband - wife, parents - Children, Guru - Sishya
Shloka - Sambandha special meaning

Normal meaning is mantra, verse

Tad Eva Shloko Bavati (Rig Mantra)

Sangatah = Combination, union of Anna - Annadah, Bogyam - Bokta

Shloka Kruta

Connecting Karta Brings Together, Chetana
Sarvagya Ishvara

Nothing is Random event in the Universe

Karma Phalam has to be Presided by Ishvara.




Annam (Matter)

|

Connected to Sthula - Sukshma Shariram

Prithivya Oshadaya from Annam, Matter, Purusha

Karana - Karya Sangatha

Sthula - Sukshma Shariram is created

Sthula can't do transactions without Sukshma (Dead body - No transactions)

Sukshma can't do transaction without Sthula - Shariram

Annam has to become Sthula, Sukshma Shariram and is brought together - is the

meaning of Sangataha

Karanam = Shloka Karanam

Sthula, Sukshma brought together by Ishvara for the benefit of Jiva.

Sthula Shariram

Contains Sukshma

Jnana Indriyas

Karma Indriyas

Pancha pranas

|

Parts Brought together = Assemblage (Like Car Parts)
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* To manufacture one body, Scientists say it costs 6 Trillion S

 Assemblage of body done by Bhagawan as per Law of Karma

 Here, | can't make even coffee!

 Jiva = Annadaha = Bokta.

Annam

|

Made into Body - Mind Sense complex for Jiva

Greatest Wonder

Chandogyo Upanishad :

Annam
| |
Gross Medium Subtle
l l |
- Thrown out - Contributes to the Physical - Makes the Mind, Sukshma
- Waste body - Sthula Shariram Shariram

 Annam consumed has mysterious power, Shakti, caters to Sthula, Sukshma Shariram
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Chaitanya Tattvam

|
Does Sangatah by Lending Chidabhasa

* Original Consciousness = Myself

* In dead body, no Chidabhasa, put Ganga Jalam, nothing happens

 When alive, body can act - That is glory of Chidabhasa

* Chidabhasa is because of Chit
* |am that glorious chit
e | am Shloka Krut...

« Aham Annam, Annadaha, repeated 3 Times to show extraordinary power of Atma

15t Gives :
 Atma Lends Existence to the body (Satta Pradhanam)
2" Level :

* Atma lends Consciousness to the body (Chaitanya Pradhanam).




Bashyam : Chapter 3 — Section 10 — Verse 6 continues...

IEARH VGIH | JUHAT: 99HS: GUHC9H: | SEaed
Heqed HAHaEad SHTd: | Ga-gsl Yo | ST J1h:
A AT : Aol Hcaed]_ g dcd Io=is<a: |

| am (Ahamasmi = Bhavami) the first born (Prathamajah Prathamajah = Prathama
Utpannah - Hiranyagarbha, Brahmaji) in this entire creation (asya jagatah), which is visible
and invisible. (Rtasya Satyasya Murtaamurtasyasya). And | was born even before the devas
(Devebhyah ca Purvam.—And not only that | am even greater than Hiranyagarbha as he is
mortal, whereas) immortality is centerd on me (amrtasya Nabhih Amrtatvasya nabhih =
madhyam). It means, the immortality, which people seek, is in me alone (mat samstham
amrtatvam praninam iti arthah—and therefore they have to draw it from me alone.)

Aham Asmi=1am

Pragthamaja = 15t Born, Hiranyagarbha.

Mundak Upanishad :

% TR SaHT TH: HR={d [ hl a4 7 |

B RIECIEEIECIFIREERCIR SRR E IRt I EA |

Of the Gods, Brahmaiji, the Creator and the protector of the universe, was self-born first. He
gave out the knowledge of Reality (Brahma Vidya), the knowledge of all knowledges, the

foundation for all sciences, to his own eldest son, Atharva. [I -1 —1]

Om brahma devanam prathamah sambabhuva visvasya karta bhuvanasya gopta |

sa brahma-vidyam sarva-vidya-pratistham atharvaya jyestha-putraya praha Il 1 Il




Hiranyagarbha :
* Samashti Sukshma Sharira Sahita, Chaitanyam Amruta Prapancham

* Virar = Samashti Sthula Rupa Sahita Chaitanyam, Murtha Prapancha.
Brihadaranyaka Upanishad :

ad did SR @—ﬂ?tf dve vava brahmano ripe—murtam
ﬂalil:lfl T, A didd d, caivamurtam ca, martyam camrtam ca,

g o I=<, 9<d, o< || ¢ || sthitam cayacca, sacca, tyacca || 1 ||

Brahman has but two forms—gross and subtle, mortal and immortal, limited and unlimited,
defined and undefined. [2 - 3 - 1]

e Satu - Murtha

* Tyatu = Amurtham

e Satyam = Murtha - Amurtha Prapancha
= Visible, invisible universe

= Virat and Hiranyagarbha
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Body Mind

Invisible

Sukshma

15t Born Hiranyagarbha
Eldest Child of the Universe
Devebyashcha Purna

Born before Devas, Celestials
in 14 Lokas

- Visible
- Sthula

* Hiranyagarbha = Born before plant, animals, human, devatas

 Before arrival of all, | existed as Hiranyagarbha

* | -Brahman am greater than Hiranyagarbha and Virat

e Both mortal, | am immortal.

Gita:
S IGSES2 fg ﬁl’ HA: jatasya hi dhruvo mrtyuh
ﬁa‘ SAH HAE A | dhruvarh janma mrtasya ca |
ap:ngqfig[ﬁsﬁ tasmad apariharyé'rthé
= ﬁﬁ%@:{éﬁq N 9| na tvam $ocitum arhasi | | 2-27 | |

Indeed, certain is death for the born, and certain is birth for the dead; therefore, over the
inevitable, you should not grieve.[Chapter 2 - Verse 27]




I in my Original Nature am the Centre of Immortality.

Aham Amrutasya Nabhi

In Sama Ganam, Na - Ba - Hi
Original word - Nabhi

In Moolam Na - Ba - Hi...

Literal meaning, navel, in the middle of the body

Lakshanataya - | Brahman, am in the Centre of immortality, source of immortality.

| am Atma of the Universe, Brahman.
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Lecture 141
Through Samagana portion, Sarvatma Bava Darshanam is enjoyed by Jnani

Sarvam Atma Iti Bavami

Everything is in me the Consciousness

One Atma is in the form of entire creation

Jnani has learnt to claim - 1 am Atma

Atma is everything is replaced by | am everything in creation

| am the only substance with different names and forms

| alone appear as every experiencer - Annadaha, and experienced - Annam.

| am Ishvara because | am the linking factor, Karma Phala Dhata between
Experiencer and experienced

| appear as Hiranyagarbha, Samashti Sukshma Prapancha Chaitanyam
| alone appear as Virat also

o Prathamaja = Hiranyagarbha

o Devobya Purva = Virat

| am both Hiranyagarbha and Virat

| appear in finite forms

Originally | am infinite truth itself, not finite

Anybody wanting immortality in life have to come to me alone.




I am the only source of immortality

Amrutatya Nabhihi...
Immortality people which people seek is in me alone

They have to draw it from me alone.

Bashyam : Chapter 3 — Section 10 — Verse 6 continues...

q: HIAGHT ATHARATRRAT 22Td Sa=SaHATeH T Saiid
q: ey TaHiGAE qUREHET FdicaHd: | 9: GAdl
HHZ AN : F1S JAESHATT dHAHSd Wed=d
JENHEHTHT YT FeE |

The Jnani identifying himself with Annam makes this Statement (Annatmana Braviti)
That one who (Yah Kascit) gives me (mam dadati = prayacchati) who am in the form of
Annam (Annam) to those who seek it (annarthibhyah), for that giver of food to others
(sah) I, in the form of Annam (it = ittham = yathabhutam mam eva), will never get
exhausted (evam avinastam), that is the idea (iti arthah). It means (iti arthah) | will see
that I, as annam (yathabhatam mam) will protect him (avah = avati). On the other
hand (yah punah) another one (anyah) who does not give me (Mam Adatva—who am
in the form of annam) to the one who seeks me (Arthibhyah), even when an occasion
comes for it (kale prapte); when such a person (Purusam) eats Annam (Annam atti),
for that consumer of me, the Annam (tam Annam Adantam Bhaksayantam); | the
Annam alone (Aham Annam eva— become the Annada and) and | eat him up (admi
bhaksayami) at the very time of his eating itself (samprati).
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Jnani wants to glorify Anna Danam as important value in life, will get Punyam.
If you cook for only yourself and don't share, you will incur Pratyavaya Papam

Failing in duty of anna Danam which is a Vihita karma.

Share Don’t Share

Get Punya Pratyavaya Papam

Jnani identifies with Annam

Whoever gives food to others is giving me to others.

Will have 2 fold Blessing

Will Preserve Annam He will not Starve
l |
- His Sources of Annam will - Will get food from one
increase source or other
- Anna Dhata Protected

1735



Anna Danam Anna Adanam

- Great - Nindha

- Sruti - Criticism of not Sharing

- Giver will not become less in - Consumer only not share
Possession - By Entering their Stomach, i don’t

- Give 1 Kg, will get 10 Kg Nourish their Food
- Protects Annadhata He will get destroyed
Not Sharing and eating, is poison

* Jnaniis identifying with Annam and making statement.
Why Jnani identifies with Annam?
Jnani says :

e Aham anna, Annadaha, shloka Krutu

* Later he gets food throughout life without effort

* One who eats without sharing, is eating Papam only

* Annam Adana Nindha...

e Jnaniidentifies himself with Annam and says | destroy him

* | give problems after he eats Annam

e Jeathim

Message :

* Share what you have with others.




Bashyam : Chapter 3 — Section 10 — Verse 6 continues...

JAl GRRISTHEY_ Ienjd: HE: EH-A |

In this context (Atra) he raises an objection (aha)if the above description of a jiani is
true (evam tarhi) | am afraid (bibhemi) of moksa (moksat), which makes one everything
(sarvatmatva prapteh-including Annam.) Let there be Samsara only (astu samsarah eva),
because (yatah) even though | am freed from Samsara (muktah Api Aham), | become
Annam (Annabhutah) to be eaten (Adyah Syam) by some one else (Anyasya).

Sarvatma bhava not understood by Purva Pakshi.

He Says :

.
.
Purva
.
.

| am afraid of Jnanam itself
He takes 'Eaten food' literally.

Pakshi :
Others will enjoy one part by part with help of fork
Aham Bhibhami - | am scared of becoming Ishvara
Advaita moksha = Scary Moksha
Now | am eater without Jnanam, enjoy 3 times food

After Jnanam eaten.
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 If I become liberated, | will become food item and will be eaten, consumed
 Adyaya = Beginning.
Shankara Replies :
Bashyam : Chapter 3 — Section 10 — Verse 6 continues...
- -\~ . ~ ¢ - o
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Do not have such fears (evam ma bhaisih). Eating and eater, this concept of being
everything (sarvakamasanasya) is imagined for the sake of transaction (sam
Vyavahara visayatvat). The jiant transcends both subject-object duality(atitya-
ayam). This emphirical duality (sam vyavahara visayam), of being both the eaten
and the eater etc (anna-annadaadi-laksana) is caused by ignorance only
(avidyakrtam). A jiant (vidvan) through knowledge (vidyaya) having woken upto
to his status of Brahman (brahmatvam apannah), for him (tasya) a second thing
(dvitiyam), a factual entity (vastu) different from himself (antaram) is not at all

there (na evam asti) to be afraid of (yatah bibheti). Therefore (atah) there is
nothing to be afraid of (na bhetavyam) in being liberated (Moksat).

 May you not be scared. 1738



Jnana Phalam : Taittriya Upanishad :

3 FEATAGI=ITd IHA | dGIIsHFAT 1| Om brahmavidapnoti param | tadesa'bhukta |
A FAHAd SEH | satyam jiianamanantam brahma |

a1 g [Afgd o™ RA A | yo veda nihitam guhayam parame vyoman |
WsAd FA FATHE | s0'$nute sarvan kamansaha |

sEAom AgR=Eafa 1 ¢ brahmana vipasciteti Il 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]

Jnani experiences Everything, Sings Sama Ganam.

Jnani = Eater and eaten, not literal

Jnani does not become duality - Remains Advaita only

Absolute nature is appearing as eater - Eaten from Empherical angle

Mithya Drishti only entertained = Sarvatma bhava.

Example :

Waker remains unaffected by dream tiger biting him.
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Waker divides himself into

Dream Individual Subject,
Experiencer

Dream Objective Universe

- Both are Appearances on the

Waker who is Unaffected
- Ateetya Ayam

Similarly Jnani, Super Waker Consciousness, Brahman transcends waker and waking

universe (in the form of eater - Eaten etc)

Mithyatva nischaya, Anatmatva nischaya, important

Empherical duality is born out of Moola avidya, Maya

Appearances are not factual.

Unreal duality

Through Jnanam, Jnani transcends, wakes up to his higher nature.

Imagine :

Entering dream world with it is Mithya - Dream

Similarly, after waking up to his higher nature, Atma Svarupa, Jnani comes back to be
waker to undergo Prarabda karma Phalam of body - Mind Complex.
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He continues to experience, remembering this is Empherical
He has claimed his higher nature of Non-dual Brahman

Experiences duality, understands it as an appearance not factual

Similarly duality is there in the universe, not factual duality.

Example :

Neela Akasha - Experientially is there, not factual.

Dvaitam

|

Experientially Available

Magic Show of the Lord

Not factual

2" Factual entity Nasti, hence Abayam Pratishtam Vindate.

Jnani proudly proclaims :

| am eater - Eaten Jnani is not disturbed by that, moksha is not scary

It is like becoming an actor in the drama called life, managed by Bhagawan
| only play roles

Jnani not affected by any role.

1741




* Actor, not disturbed by any suffering in the movie

* Inthe Green room, he is Sat chit Ananda Svarupa Atma.

Bashyam : Chapter 3 — Section 10 — Verse 6 continues...
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If the jnani really transcends duality (evam tarhi), for what purpose does the
jnani say (kimidam aha) | am the eater and eaten (aham annam aham
annadah)? That being answered (iti ucyate ). This (yah ayam) Mithya concept
(Samvyavarah) in the form of created word (Karyabutaha) as eaten and eater
of food (Anna - Annada-adi-laksanah) is purely an experience corrupt in

transaction only (Sam-vyavahara matram eva) and not real (Na paramartha
vastu). 1742




The whole universe including Annam and Annada, even though it is Mithya
duality only ( sah evam bhutah api ), having been born of brahman ( brahma
nimittah ) it does not exist separate from Brahman ( brahma vyatirekena
asan).Based up that (iti krtva ) the result of brahma Jnanam (brahma vidya
karyasya ) is that everything is Brahman (Brahma bhavasya) and therefore to
indicate and praise that alone (Stutyartha - Namely, that the empirical world
does not exist separate from me) it is said (ucyate - figuratively that) " |
appear as Annam, | appear as Annam, | appear as Annam ( Aham Annam,
aham Annam, aham annam) and " | appear as the eater, | appear as the
eater etc. (Aham annadah, aham annadah, aham annadah ityadi). Therefore
(Atah) even a whiff of fear , sorrow etc. (bhaya adi dosa gandhah api)
which are caused by ignorance (avidya nimitta). When that ignorance is
negated ( avidua ucchedat), is not there for jnani (Na asti iti). Who is
Brahman (braha bhutasya)

Purva Pakshi :

* If Jnani really transcends duality then why Upanishad says - Jnani alone is eater —
Eaten.

* Then he will fall within duality.

Does Jnani

Remain within Duality Transcends Duality




Answer :

* Jnaniis both within duality and Transcends Duality.

Example :

Screen

Within the Movie

Independent of the Movie

Jnani

Within the Jagat

Independent of the Jagat

Screen not

One of the Characters of the
Movie

- Movie doesn’t exist away
from the Screen, Existence
of the Movie is given by the
Screen

A

Not affected by the Movie

- Screen Transcends the
movie

- Fire in the movie can’t
touch the Screen

- Water in the Movie can’t
drown or wet the Screen
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* Screenisin and through the movie and also transcendental
* Screenisin through the movie but not affected by the movie

* If Jnani transcends why Upanishad says — Taittriya Upanishad :

3133 3133 3133 | haaavu haaavu haaavu |
AgHIAGHIHAGHe oI | ahamannamahamannamahamannam |
AGH=IGIs 3 FH-AGIS 3 §HAG: | ahamannado'"hamannado'hamannadah |

3G AP PGE WP PGe erdDd | aham slokakrdaham $lokakrdaham slokakrt |
HEATEHA YUHST Rl 3 T | ahamasmi prathamaja rtaaasya |

':tlﬁ' Eﬂﬁr‘rsxglw SATHTHTHIY | purvam devebhyo'mrtasya naaabhayi |

41 AT golfd 9 569 AT 3 an: | yo ma dadati sa ideva maaavah |
HAgHAHAHGdHAT 3 qﬁ' | ahamannamannamadantamaaadmi |

313" IGLG] W‘Eﬂ 3 H | aham visvam bhuvanamabhyabhavaaam |

ﬂT:F—i‘ SAId: T g A | ﬂqﬁ'ﬁlﬂ: I & Il || suvarna jyotih ya evam veda | ityupanisat || 6 | |

Oh!Oh!Oh! | am the food, | am the food, | am the food. | am the eater of food, | am the eater
of food, | am the eater of food, | am the author of the Sloka, | am the author of the Sloka, | am
the author of the sloka. | am the first born (Hiranyagarbha) of the true (Of the eternal and the
Immortal). | am the centre of immortality, Prior to the gods. Whoever gives me, he surely does
save thus. | am the food that eats him who eats food. | have conquered all, in this world. | am
luminous like the sun. He who knows thus (Also attains the aforesaid results) This is the
Upanishad. [3 - 10 - 6]




* Jnaniisin the form of eater - Eaten

* Jnani has immanent and transcendental forms

e All transactions are within duality which are products in the world.

Brahman Karya - Products
- Karanam - Vyavaharika Satyam
- Paramartika Satyam - World, unreal
- Real - Experientially there, factually not
there

- Example : Blue Sky

- Mirage water

- Experientially there, factually not
there

- Mithya butam, Avidya Adhyastham

* Mithya used by post Shankara Vedantins

* Even though it is Mithya only

* Mithya Dvaitam can't exist separate from Brahman, its Adhishtanam
e Vyatiriktena - Movie

* Does not exist separate from screen

* Dream does not exist separate from waker

e Duality does not exist separate from Non-duality.



Brahman

Universe

- Nimitta Karanam

- Karya Butaha
- Product, born out of Brahman

* Jnani Realises, | am absolute Reality

 Empherical world does not exist separate from me.

Figurative Language :
| alone appear in the form of world.

Fact:

 World = Unreal does not exist separate from me the real Atma.

Jnani:

* |, the real Brahman am falsely appearing as the unreal world.

e Sthuthyartham Uchyate...
* Itis only to glorify Brahma Jnanam
Gita :

qgqr aatas a9

S TEHH AT |

TeE=TT{a TeanIart=

918 as=EaiREa: 1 /-2

maya tatamidam sarvam
jagadavyaktamauartina |
matsthani sarvabhuatani

na caham tésvavasthitah | | 9-41y/




All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

a9 ?FIR"-?JI'ITP-_\-[ i?—l‘ﬂr-_\-[ na ca matsthani bhatani

g3 ?E[ Eﬁ'-l‘[ﬁ%?'-l:[\ | pasya mée yogamaisvaram |
HAHTA = HAET: bhatabhrnna ca bhatastho
HATHT HOATEA: 1l -1 1| mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

o World is there in me from experiential angle
o World is not there in me from factual angle
o Dream is there in me from experience angle
o Dream does not really exist from factual angle
* | Chaitanyam Brahman am real, everything else unreal.
a) Nothing is appearing without my blessing :
Therefore Upanishad declares :
* Aham Annam - Annadah
* | appear as experiencer - Eaten and experienced - Eaten food

 Therefore, one can never be afraid of anything.




b) No fear for Jnani not even a wee bit, Lesaha :

| alone am there, no 2" thing.

Example :

Bird / Dog looks at mirror and barks
Sees it as rival, Mirror dog appears to be counter barking fiercely on and on...
Dog appears in the Mirror but 2" Countable dog is not there

We bark like dogs in our transactions without understanding 2" thing is my own
appearance only.

Avidya Nimitta appears as real because of ignorance.

Ignorance caused fear is not there for a Jnani, because ignorance is gone
Avidya Utchedat - Because of destruction of ignorance

For Brahma jnani who has claimed world to be Brahman

Nasha = Dosha Gandha.




Bashyam : Chapter 3 — Section 10 — Verse 6 continues...

2 fasd T gad o SWeE SeTfehTaaedita a1
:mf\FJ:; ﬂr\ o fi \\\
anaamaaamaa AER ITAE | e
T9 TFEITHHEE SFdl: SAid: THET 299: |

|, this entire universe ( aham viswam = samastham) is to be worshipped

by all living beings including Brahmaji (bhuvanam = bhutaih sambhajaniyam
brahmadhibih bhavanti iti) or ( va ) | am the entire universe where all the
bhutas exist ( asmin bhutani iti bhuvanam), and in the form of srsti-laya-
karana Brahman (Parena Isvarena svarupena) at the time of pralaya |
withdraw, | swallow everything unto myself (abhabhavam = abhibhavami).
| am the nature of consciousness, self effulgent like sun's effulgence
(suvarna jyotih). The word suvah in 'Suvarna' means the sun (suvah =
adityah ) and the ' na'in the word suvarna is to indicate it is in the sense

of a comparative example (nakara upamarthe), 'Like the sun’ (Aditya iva). My
effulgence (Asmadiyam jyotih = jyotih = prakasha) like that of the sun is
always there shining (Sakrdvibhatam). This is the meaning (iti arthah).

Aham Vishwam Buvanam

Vishwam = Samastham.

1750



Buvanam

2 Meanings

Butaihi Vana Sarva Janiyan

!

- That which is to be Adhored
by all
- Living being including Brahma
- Creation is Adherable,
Manifestation of Brahman
Keno Upanishad :
- Tadva Tadvanam

Keno Upanishad :

Vanam

- Buvana Bavanti Asti Butani

- That in which all beings come
and go

- The Universe is Buvanam

- All human beings appear and
disappear in Buvanam

Tg d8d M TeAH U gdsy

q 7 uged A e Farr qarfy garenta

G

Taddha tadvanam nama, tadvanam-ityupasitavyam

sa ya etadevam vedabhi hainagm sarvani bhutani samvanchanti

Brahman is well known as Tadvanam, the One who is to be worshipped as the Atman of all
living beings. So it is to be meditated upon as Tadvana. All love him who know it thus.

[Chapter 4 - Verse 6]

* Universe gets Swallowed at time of Pralayam.

1751




* | Am Srishti, Sthithi Laya Karanam
* | project and resolve dream world to myself
* This universe | project with my Maya Shakti
* | myself resolve the universe Abhibharami, Upasamharanam, as Brahma Svarupam.
e Jagat Karana Svarupena Aham Srishti, Sthithi, Laya Karanam Asmi.
What is my nature?
e Chaitanya Svarupam like Surya Prakasha, Suvarna Jyoti
e Suvarnam = Aditya.

Taittriya Upanishad :

AR a1 e | o 3fd amg: | bhiriti va agnih | bhuva iti vayuh |
gaflcnfees: | 7% 5fa g=aam: | suvarityadityah | maha iti candramah |

e

TGAAT 91T gaior sAldi #dmea 1 3 i | candramasa vava sarvani jyotimsi mahiyante || 3 ||

Bhuh is fire. Bhuvah is air. Suvah is the sun. Mahah is the Moon. Indeed, it is by the moon that
all vitalities thrive. [1 -5 - 3]

2 Meanings Na

Negation Comparision

1752




* Sunlight, eternally all pervading, relatively
e Like Sunlight, my light of consciousness shines only once, it is eternal
e Sakrut Sada Vibhanam...

Bashyam : Chapter 3 — Section 10 — Verse 6 continues...
i, i =,
=i 39 ISigAEEdl ST WHCHST=H. |

Thus (iti) this is (iyam) the knowledge of the Supreme self (Upanisat = Paramatma
Jnanam) unfolded (Vihita) in the two chapters (Vallidvaya — the second and Third).

 Knowledge of Paramatma revealed in Chapter 2, 3.

Bashyam : Chapter 3 — Section 10 — Verse 6 continues...

Al TS STl Sed SWRARldy: THIRdl
el WIEd a9l Heded™ 9 U 48 a8 T qUaRHIE
A 1l 9o

He, who ever knows this in this manner (tametam) after aquiring (bhatva) the
control over the inner organs (santah) and the outer organs (dantah), after
gaining dispassion (uparatah) due to proper understanding of the upanisad,) and
who is able to put up with situations and things cheerfully (titiksuh), and whose
mind is available for this knowledge (Samahitah); and like Bhrgu (bhrguvat)
masters the above mentioned. 1753




Spiritual wisdom (Yathoktam Upanisadam) through the practice of a
Systamatic enquiry ( mahad tapah asthaya); for that person who knows all
this (yah evam Veda), the phalam for him (Tasya idarm Phalam) is as said
before, moksam (yathokta moksa iti). With iti' the Taittiriya upanisadic
teaching is over.

Whoever knows Paramatma as taught in Chapter 2, 3 with preparation as in Chapter 1
will get Moksha.

Upanishad = Paramatma Jnanam = Self knowledge
Yaha Evam Veda...

Who gains this knowledge after Shanta, Danta, Uparama, Titiksha, Samadhanam,
Sraddha, Sadhana Chatushtaya Sampatti will get spiritual wisdom.

Mahat Tapaha = Systematic study or spiritual enquiry, sincere, consistent study of
Brighu valli - Chapter 3 ends

Who ever completes the above study will get Moksha

Upanishad teaching is over.
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