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CHAPTER 2

VERSE 5




Introduction : Chapter 2 — Verse 5

FT G GERIGIRIdl- ey AR Eagay
WUT- Ty SAISRIRURRTIE - SR |
HAd: —

Due to ignorance, it is pitiable that there is attainment of birth, old age,
death, disease, separation, etc, in (bodies of) multitude of living beings,
such as devas, humans, animals, ghosts, etc, where there is abundance of

pain of bondage.

* Keno Bashyam teaching part is over.
a) Kashta Khalu :

e Samsara is problematic.

e Kashta = Sorrow Ridden.

b) Janma Marana Rogha Adhi Sampraptihi :
* Samsara is being subjected to repeated birth, old age, disease, death, other problems
like separation etc.
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c) Sura Nara Tirya Preta Dishu :
* InSura: Deva Shariram
* Nara: Manushya Shariram
* Tirya : Pashu Shariram
* Preta: Ghost Shariram (In between 2 bodies).
* There is Samsara Dukham.
d) Prani Ni Kayeshu :
* In bodies of different species.
e) Pain of Samsara = Bahutvam
* Now and then trickles of happiness.
* Life is predominately only problems (Jnanam Adhyasa).
Example :

 |fallinto a well.

Holding on to plant growing on the side of the wall.
* Tiger waiting on top.

* Snakes below.

* Rugged ricks below, can’t drop.

* Rat ribbing on root of plant.

* Honey comb disturbed .



e Bees flying.

* Honey drops dropping = My happiness in this wonderful life

f) Kashta Bavati — Samprapti :

v NG

Verb Subject

= Life of Samsari

* Travelling in all bodies is problem Ridden.

*  Why go from body to body.

Karanam
|
Cause
| |
Karma Kama Agyanam
Prasno Upanishad : Mundak Upanishad : - Moolam

- Punyena Punyam Bavati..

[ = 7]

- Yat Kamayate Manya
Mana... [lIl =11 = 2]

Fundamental cause
Because of Avidya,
Kama + Karma come

828




Prasno Upanishad :

ITFHATA I '-iu:*.]-q Liue.i RIEICPIGRIEE Athaikayordhav udaanah punyena punyam lokam nayati

QraHHT E=E HA™ Bl $H Il ‘sl paapena paapam, ubhaabhyaam-eva manushyalokam 117 I

Again, through one special ‘nerve’, the Udana, ascending, leads us upward to the virtuous world by
good work, and carries us to the lower worlds by sinful acts, and takes us to the world of men when
sin and virtue are mixed.[lll = 7]

Mundak Upanishad :

]
|

chlHTH J: h[H Jd HIHE: F RAMSET a3 77 | Kaman yah kamayate manya-manah sa kamabhir-jayate tatra tatra |

TR D dlcHH] 5%@ T4 W 1= AT | 2l paryapta-kamasya krt-atmanas-tu ihaiva sarve pravi-liyanti kamah 11 2 II

Whoever longs for objects of desire, brooding over them, they are born here and there for the
fulfillment of those desires. But in the case of a Seer whose longings have found their final
consummation in the Atman and who has realized the Self, his desires vanish even here, in the life.
[1=11-2]

Life
| | |
Wonderful Terrible
l |
- Jnani - Ajnani
- Asset, Sampoornam - Liability
- Understand Keno Upanishad




Baja Govindam :

TR 97 Al 91 yogarato va bhogarato va

'H?{l?ﬁ q7 H‘;ﬁ.“[’ég'i:[ | sangarato va sangavihinah |

O =191 ¥4 9 yasya brahmani ramate cittam
A<=(d A<(d A=ad I| 21 nandati nandati nandatyeva Il 19 i
(3THA Tﬁ]%[a B> re= | :rﬁ-[%[a) (bhaja govindam bhaja govindam...)

Let one revel in yoga or let one revel in bhoga. Let one seek enjoyment in company or revel in
solitude, away from the crowd. He whose mind revels in Brahman, he enjoys... Verily, he alone
enjoys. [Verse 19]




Chapter 2 - Verse 5 :

B aqaqﬂq‘a gt 7 M@M{wgqﬂ faf: lha ced-avedid-atha satyam-asti na ced-ihavedin-mahati vinastih

-

Y 7Y ffered ofi2: YeATeene e d 9914 % || bhutesu bhutesu vicitya dhirah pretya-smalokad-amrta bhavanti

£

If one Knows (That Brahman) here, in this world, then the true end of all human aspirations is
gained. If one knows not (That) here, great is the destruction. The wise, seeing the one Atman
in all beings, rise from sense-life and become immortal. [Chapter 2 — Verse 5]

Gist :

a) lha Avedi Chet Satyam Asti :

* If a person knows Atma, Life is meaningful, valid, purposeful.

e Satyam = Life is meaningful.
b) Na Ched lha.. Mahati Vinashti :

* If Atma not known, life is a tragedy, infinite loss.

* Loss of infinite Brahman = Infinite Loss, eternal Loss.
c) Dheeraha Buteshu Buteshu Vichitra Iva :

* Wise recognize Atma in everyone.

* Know value of human Janma.

* Recognise Atma within, without.




* If only within, have to be permanently in Samadhi.

Be aware of Atma with

Closed Eyes Open Eyes
| |
Chit Rupena Sat Rupena

Drk Drishya Viveka :

e Wil B &4 A %’EﬁW{I asti bhatt priyar ritpam ndma cetyamsa-paficakam,
A AREd SR adl SAH_NIRe W || ddyatrayan brahma-riiparh jagad-riipath tato dvayanm. (20)

Every entity has five aspects - it is, it shines, it is dear, its name, and its form. The first three
belong to Reality and the latter two to the world. [Verse 20]

d) Asmat Lokan Pretya Amrutaha Bavati :
* Recognising Atma
* Transcend Jivatva Bava.
* Claim Brahma Bava.
* World calls Jiva as Jivan Mukta and will get Videha Mukti later.




Jiva does not look upon himself as Jeevan Mukta.

If so, he is claiming | am Jivaha.

He has dropped Jiva Bhava.

Jivan Mukti, Videha Mukti not relevant for Jnani.

For Jnani

|

| am Nitya Mukta Atma

Nitya Mukti = Sadhyo Mukti.
= Jnanis thought

Drishti

|
Laukika

|
- Jeevan, Videha Mukti
- A Format

Shastriya

|

- Nitya Mukti
- Binary Format
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Bashyam : Chapter 2 — Verse 5 Starts..

$e A oI ATsiga: wwel: W A St e
gelhereiul  fafgder woiicht  WeRNUT, 31T W@
I T AIH- S sgeTt o
ggrar or wedar o1 ' fawd | 7 Sfegadiar,
T Wg P SAveq JERA: ol T fetedar;
FRSREROTCUERfoesergun  HEATd: |

Here itself, if a qualified human being, being capable, were to know the self
of the nature mentioned, if one has understood in the manner described
(as oneself), Then, there is non-destruction, or meaningfulness, or glory, or
being one with absolute reality in this human birth. If while living, a
gualified did not understand, then there is unlimited destruction for a long
time, course of bondage characterized by perpetuation of series of birth,
old age, death, disease, etc (humiliation, separation).




* In this current Manushya Janma itself with postponing to next Janma or waiting for
Krama Mukti — realise Atma.

a) Manusha Adhi Krutaha :

* Human being eligible to know Atma.

* Seeker must be Veidika first — accept Veda as Pramanam.

* With Amanitvam, Adambitvam, Ahimsa, | can be a ethical, man of character, intelligent
wise Jiva.

e Accept 6 Pramanas only, not Shastra — Veda as Pramanam.
* Good scientific student.

* Has some utility to lead a comfortable life.

Gita :
sTEEiesTd ST sraddhavam labhate jiianam
Ja¥: S9di==3: | tatparah samyaténdriyah |
ST S=AT 9 M~ H jhanam labdhva param santim
SELOMERT=31ad | -3 11 || acirénadhigacchati | |4-39] |

The man who is full of faith, who is devoted to It, and who has subdued the senses,
obtains (this) Knowledge; and having obtained knowledge, ere long he goes to the supreme
peace. [Chapter 4 — Verse 39]




Gita:

SISES IR EAS I B ) ajiiascasraddadhanasca
EZTITHT ==t | sarnayatma vinasyati |
A= SRS 9 U nayarn 16ko'sti na parah

= @ ESTATHA: 1| ¥-%° Il || nasukharm sarm$ayatmanah | |4-40] |

The ignorant, the faithless, the doubting-self goes to destruction; there is neither this world,
nor the other, nor happiness for the doubter. [Chapter 4 — Verse 40]

Zﬁ'-l‘[ﬁzfl?la—m%ﬂ'i’ vyogasannyastakarmanam
slldHr;@';IHQltll—L | jhanasafnchinnasamsayam |
ITTHTHI A a.TJ:ﬁ'fﬁT atmavantam na karmani
IGERIGS B G =R BRI nibadhnanti dhanafijaya | |4-41] |

He who has renounced actions by yoga, whose doubts are rent asunder by Knowledge, who is
poised in the Self as the Self, actions do not bind him, O Dhananjaya. [Chapter 4 — Verse 41]

b) Basic eligibility = Sraddha + Bakti towards Veda, Guru = Adi Kruta.

* May not be interested in Moksha.
* | want to be born as Grass or stone in Brindavan.

e Adikruta = Sadhana Chatustaya Sampatti, interested in Atma Jnanam.




c) Samarthaha San :
e Has Nitya Anitya Vastu Viveka.
d) Yadi Avedit Ched :

Ched

Moolam

Il

e) Avedit = Viditwam

Yadi

Shankara

* Suppose a person knows Atmanam, Atma.

f) Yathokta Lakshanam Atmanam :
Definition of Atma :

Keno Upanishad :

ST A AT 1 8T 8 9 9 3 e
TR S YA RIEq d 9=l 3

Srotrasya Srotram manaso mano yad vaco ha vacam sa u pranasya pranah

caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti

Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of
the Speech) and also the Life of the Life and the Eye of the Eye. Having abandoned the sense
of Self or I-ness in these and rising above sense-life, the wise become Immortal. [I — 2]

e This is Lakshanam, definition.




g) Yathokta Prakarena :

* Inthe manner.

* Described in Upanishad.
Keno Upanishad :

9 "=t T Frr=sta 1 q41
T farar 7 fas=ET Ferdeforean

Ao dfgfaaeedr Afafadrafs

=i 1T AW A AEceATa A w

E

Na tatra caksur gacchati na vag gacchati no manah
na vidmo na vijanimo yathaitad-anusisyat

Anyadeva tad viditad atho aviditadadhi

Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [| — 3]

h) Don’t say Atma is within me inside every thought, nonvariable consciousness, Nityam

Shuddham.

e Thisisin complete

* | —Myself am Atma = Aparokshataya.

i) Don’t say :
e Dasoham

e Say Soham




 Abhedena Iti Arthaha

* Suppose a person knows Atma.

j) Tada, Tarhi, then, knowledge is gained

k) Asti Satyam :

* There is Satyam in this life.

* Asmin Manushya Janmani.

Satyam — 4 meanings given by Shankara

Avinashaha

Arthavattaha Sat Bavaha

Paramarta
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Lecture 41
Bashyam : Chapter 2 — Verse 5 Continues....

WAy TNy WY o USRS el fafere famma
WAThed e i U g AU HIaeaIun-
eI EITeeTehTE, SUTE  Haeieh HIaHGTHTI=T: §=:
AT Wal s wasg- @ W A T ¥ a9 way
‘aaaiﬁaﬂaﬁ’(‘goa‘om?l‘{)gﬁ@ulkll

Therefore, in this manner, Brahmanas who know the advantages (of
knowing) and disadvantages (of not knowing) very well, having directly
known the one reality of the self, brahman, in all moving and non-moving
living beings, those endowed with discriminative intellect, having
withdrawn from this world which is in the form of ignorance-born notion of
| and mine, being those who have attained non-dual oneness with
everyone, become immortal; they become brahman itself, this is the
meaning. Due to this Shruti statement "One who knows brahman, indeed
becomes brahman”.




» Shakara enters 3" quarter of Mantra.
a) Tasmat Guna Doshou Vijanataha :
* Understanding is Guna, Dosha of human life.
Guna:
* Knowing | am a spiritual being called Atma or Brahman.
* AtmaJnanam is Guna.
Dosha :
* Not knowing Atma Jnanam in life.
* Atma Ajnanam.
b) Iti Vijanataha :
e Understanding this is first half of Mantra.
* Knowing Atma Jnanam alone validates life.
* | am Adhishtanam of entire Jagat = Atma Jnanam, spiritual essence.
c) Brahmanaha:
e Satva Guna Pradhana, Veidica Marga Nishchataha.
* Those who follow life guided by Veda = Definition of Brahmanaha.
* Veda = Guide map of life.
* Sacred thread = Symbolic acceptance of Veda as the Guide Map (GPS).

e Gita = Instruction according to Veda.



* Spiritual success = Primary for a Brahmanaha.
* Material prosperity — secondary.

Internal wealth valued more than external wealth.

Gita:

aﬂma:ﬁ'@“  AEA| aruruksormunéryogam

c|—,4f| G|—;|{U|Ji‘o¢.|;| | karma karanamucyate |
;-:ﬁwm aﬁa vogarudhasya tasyaiva

=TH: Gbl'{UHj;'Oﬁ—l(“\I n -3 11 sdamah karanamucyate | |6-3| |

For a Muni or Sage who wishes to attune to yoga, action is said to be the means; for the same

Sage who has attuned to vyoga, inaction (quiescence) is said to be the means.
[Chapter 6 — Verse 3]

e Guide for Brahmana = Gita / Veda.
d) Buteshu Buteshu :

e For all living beings.

Sthavaram Jangameshu — Stationary : Plants, trees.

Chareshu = Mobile — Animals, Human, Devatas.




e) Vichikya :

* Vignyaya Brahmana

e Should know Atma Jnanam

* Discriminates, knows what?
f) Ekam — Atma Tatvam — Brahma :

* Like a thread in all living beings.
Gita:

H(: 9L AT
Chig=Ea 93— |
O= |aiaE g

A HIOE O S 1l o-w ||

mattah parataram nanyat
kincidasti dhananjavya |
mayi sarvamidam protam

satré maniganaiva || 7-7 ||

There is nothing whatsoever higher than Me, O Dhananjaya. All this is strung in Me, as clusters

of gems on a string. [Chapter 7 - Verse 7]

* Beads — Many, varied, coloured.

* Human beings — Many, varied, coloured.

e Thread = Atma = Satchit Ananda

= One




Gita:

IEBINCGE LS|

HATEIOT 3T SRl |

I =99 *J9TF =

qfoear: @aERE: 1 w-2< |

vidyavinayasampanneée
brahmaneée gavi hastini |
sSuni caiva svapakeé ca

panditah samadarsinah || 5-18 | |

Sages look with an equal eye upon a brahmana endowed with learning and humility, on a cow,
on an elephant, and even on a dog and an outcaste. [Chapter 5 — Verse 18]

e Atma = Ekam = Brahma.
Gita : Chapter 13

s - f‘“\tl__i_l"‘\f‘\
= =

T Y AT |
A==
TaSsSIH AT HA 11 23-3 11

ksetrajnam capi mam viddhi
sarvaksétrésu bharatal|
ksetraksetrajnayorjnanam

yat tajjianam matam mama || 13.3 | |

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]




g) Dvitiya Vibakti :

Object of Vichitya, Vijnayaya, Sakshat Krutya.

h) Aparoksha Jnanam Prapya :

There is Atma, Brahma, no use at all.

There is Atma which is in and through entire Jagat = Brahman = Myself.

| am not body with Atma inside but | am Atma with an incidental body outside me.

We are not human beings seeking spiritual experience.

There is no separate spiritual experience other than my own SELF — experience.

We are spiritual beings, incidentally having human experience = Sakshat Krutya = |
am Brahman Jnanam.

I) Dhiraha:

Dhi — Mantaha, wise, discriminative people.

Who differentiate :

Atma Anatma
- Self, Brahman - Jagat
- | am a spiritual being - 5 Koshas
- 3 Sharirams
- 3 Avasthas
- Incidental Human experience




j) Pretya :

I) Loka :

Vyavrutya, going above, transcending.
k) Asmat Lokan :

Transcending Anatma.

Prapancha around

World, Pratyakshyam, Drishya Prapancha.

5 fold Prapancha possession, profession, family, body, mind.

Asmat Lokan

World of Jiva

Vishaya, Anatma Prapancha

Ahamkara

Mamakara

Body, Mind

Mama, Aham Bava Lakshanam.
Objects of Aham, Mama.

Profession, possession, family

Here Lakshanam = Vishaya, object of Aham, Mama.
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e Other external Prapancha does not cause Samsara for us.

Example :
* Read news, say Choo, Choo, forget in 2 minutes.

e Burglary of my old empty match box, cry for 3 days.

Cause of Samsara

Only

Aham Vishaya Mama Vishaya

* |tissolidified ignorance, Avidya Rupat.
e This is Asmat Loka.
m) Uparamya :
* \lyavrutya, Pretya, going beyond, transcending.
* Not physically to another floor but intellectually to higher level.
* We can express honey, etc at Vyavaharika level.
* Talk about legacy transfer etc.
* Mentally, remember — none belongs to me, | am Asanga Atma.
e All belongs to Vishwarupa Ishvara.

* Wife, Children, Grandchildren belong to Ishvara.



Kaivalya Upanishad :

“E"\'\ ) e S Wi Wi Y
T FEFAFEEe TE| vedairanekairahameva vedyo vedantakrdvedavideva caham |
q guqqm T ARG RN 7 5 qg%‘qgﬁ(ﬁ;[ I RN || apunyapape mama nasti naso na janma dehendrivabuddhirasti || 211

| alone am the theme taught in the different Veda-s, | am the revealer of the Upanishad-s, the
Vedanta and | alone am the real knower of the Veda-s. For me there is neither merit nor
demerit. | suffer no destruction. | have neither birth nor body, nor sense organs, nor the mind-

intellect equipment. [Verse 22]

T ?@T@ A 9 TR 7 Tl ASRAA TR AN || bhiimizépo na ca vahnirasti na canilo me'sti na cambararh a
R Sy e et || R\ || eva viditd parandtmardpar gubdeyar niskelemadvityam 23

TR EIGRIGR A SFel 8 R g, 138 - || sasfsii sadsetiar prvi S pendmarpn 11 2411
For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of
the Paramatman... the one who is in the cavity of the heart, who is without parts, without a

second, the Witness of all, beyond both existence and non-existence, one attains the very
nature of the Paramatman. [Verse 23]

* Anatma belongs to Vishwarupa Ishvara.
* | am Asanga Atma.
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n) Iti Uparamya :
* Abide in Sarvatma Bava, Eka Atma Bava, Advaita Bava.
e This is shifting from A format to Binary format.

 All bodies are in one Atma.

Gita:

2TRITTETIAT | sribhagavan uvaca

== STUE K i idam $ariram kauntéya

S === | ksetramityabhidhiyate |

Tagr 9 J 9= etadyo vetti tam prahuh
Sr==T =far afe==: 1 =23_= n || ksetrajha iti tadvidah| | 13.2 | |

The Blessed lord said : This body, O Kaunteya, is called Ksetra (The field) and he who knows it
is called Ksetrajna (The knowledge of the field) by those who know them (Ksetra and
Ksetrajna), i.e., by the sages. [Chapter 13 - Verse 2]

* In Vyavahara transact only as Ahamkara.

* Maha Jnani also uses only | for body — mind complex.
e Says: | am disciple of....

e Otherwise will create confusion in society.

e All refer to Body — Mind in transactions.

* Usel—-only for Body — Mind in transactions.




Remember | — Body — Mind — Anatma is a Vesham, Superimposition, Adhyasa.

| — Atma am real, substratum, binary format.

O) Amrutaha Bavanti :

They become as though immortal.
Becoming immortal = Dropping notion that | am mortal Jivaha.
= Attainment of immortality, intellectual Phenomena.

Misconception belongs to intellect not Atma, needs correction by Atma Jnanam.

Moksha = Understanding, | am Nitya Mukta Svarupa Atma.

Mortality is wrong notion in the Buddhi.

Body is mortal.

Vishwa, Teija, Prajnya are Veshams, incidental, for a certain period of time.
Atma is immortal, Adhishtanam.

| have no more misconceptions.

All events take place in the presence of Atma.

3 Avasthas in the presence of Atma.

Events are in Anatma.

| as though become one with Brahman.

No expansion or bloating up to become Brahman.

Only Atma Jnanam from Veda.




* Only intellectual understanding event, dropping notion event, that | am Jivaha.

* Moksha is instantaneous.

Brihadaranyaka Upanishad :

& a1 A I, delcARddd, e Jemealia |
TEARCHIANT; Tt AN SAAH UcIgead § T deerdd,
AUTHIOTH, JAUT AJSAUNH; dedcuTeivaiaed:
ufaue, 3eH ARHd gINfa | afteadaft 7 @ g,
e sErehfa, @ 3¢ wdw srafq,

dET T o AT $90d, AT /W § Hafd;

HY PsT GadTAUREd, AISATIANSTATHIT,

J ¥ d¢, IAT URAA F ¢l | IAT § d e
qerd AJSIH H5og:, Tadcheh: JOOI gare] HeAf;

T EHed TS OaH Hafd, s agy?
TEACHTH ol TOTH TeTeATATAG: 1| 2o |l

brahma va idamagra asit, tadatmanamevavet, aham brahmasmiti |
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam slryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhutya 1sate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai bahavah
pasavo manusyam bhuiijyuh, evamekaikah puruso devan bhunakti;
ekasminneva pasavadiyamane'priyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh || 10 ||

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘Il am Brahman. Therefore It
became all. And whoever among the gods knew It also became That ; and the same with sages and men.
The sage Vamadeva, while realising this (self) as That, knew, ‘Il was Manu, and the sun.” And to this day
whoever in like manner knows It as, ‘Il am Brahman,” becomes all this (universe). Even the gods cannot
prevail against him, for he becomes their self. While he who worships another god thinking, ‘He is one, and
| am another, does not know. He is like an animal to the gods. As many animals serve a man, so does each
man serve the gods. Even if one animal is taken away, it causes anguish, what should one say of many
animals? Therefore it is not like by them that men should know this. [I = IV — 10]




Shankara:

* Brahma Prapti = Abrahma Adhyasa Nivritti.

* Misconception elimination = Attaining Brahman.

* Misconception : | am not Bahman, | am Jivaha.

e Abrahmatvam = Jivatvam.

* Jivatva Adhyasa Nivritti Eva Brahmatma Praptihi.

* Drop Idea—1am Jivaha.

e Jivan Mukti, Videha Mukti, w.r.t. Body — Mind — Complex, Laukika Angle.

e Shastriya Angle — Nitya Muktaha.

* | don’t wait for Jivan, Videha Mukti after Shastric study.

e If so, | am retaining Jiva Bavaha.

* My new understanding :

| am not Jivaha, | am Brahman.

* |was, |am, | ever will be Brahman, Nitya Mukta Satchid Ananda Svarupaha.

Our Aim

- Not becoming Jivan Mukta

- But to claim Nitya Mukta status

- Drop Jiva status of Vishwa,
Teijasa, Pragya.

- Claim Turiyam status




* This is called Braheiva Bavati.
Mundak Upanishad :

TAZITATH THIT FR09 WA AR EeH e Hard |
YT S0 9T UTHT T[RRIl Taehl Sqar ware | 2

Sa yo ha vai tat paramam brahma veda brahmaiva bhavati nasya-brahmavit kule bhavati|

tarati sokam tarati papmanam guha-granthibhyo vimukto-'mrto bhavatill 91l

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from
the knots-of-the-heart, becomes immortal. [lIl — 1l — 9]

* Person who knows Brahman becomes Brahman.

e Jnanam gives Nitya Mukta status to me from my own higher Turiyam standpoint,

Shastriya Drishti.

e Jivan Mukti, Videha Mukti is Laukika Drishti.

« 2" chapter over.

* Upanishad teaching over in Chapter 1 - 2.

e Chapter 3 -4 are Sadhana Pradhana Chapters.

Anvaya :

T T 3G T 3 T8 9 7 375 HEA [F772 3775 1
RT: YA Y 1319cT SR FHHI B ST 5l |




If one were to know (brahman) here, then there is meaningfulness; if one
were not to know (brahman), there is a great loss. The discriminative
people become immortal, having discovered (brahman/ oneself) in all living
beings, (and) having gone beyond this world.

Anvaya : Chapter 2 — Verse 5
* Manushya lha Avedit Chet Ata Tasyam Asti, Iha Na Avedit Chet Mahati Vinashtihi Bavati
* |ha Naha Buteshu Buteshu Atmanam Vichitya, Asmat Lokat Pretya, Amrutaha Bavanti
* In Chapter 1 — Verse, Asmat Lokan Amruta Bavati also mentioned.

Keno Upanishad :

R R IR IR ] o1 z7 g T TTTE J: Srotrasya Srotram manaso mano yad vaco ha vacam sa u pranasya pranah
PHEEEERM q HA T JeTH oo EIREREIG P, caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti

Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of
the Speech) and also the Life of the Life and the Eye of the Eye. Having abandoned the sense
of Self or I-ness in these and rising above sense-life, the wise become Immortal.

* That is Upakrama, here in Chapter 2 — 5 — Upasambhara.
e Shankara had given 2 commentaries in Chapter 1 — 2.

* Can take only 1%t commentary — interpretation here because Atimuchya is not
mentioned here.




6\

CHAPTER 3

VERSE1TO 12




Lecture 42
Chapter 3 - Introduction :

' arfagTd fasar fagma- a- AfastHay genf-
Gl ) Bt aaun{ual'hﬁl?— YA, [T WO

It is seen that that which is there is known with the help of right means of
knowledge, (while), that which is not there is not known, indeed
completely non-existent like rabbit’s horns. Similarly, “this brahman is
indeed non-existent, because of not being known”, let such a
misconception of dull-witted not be there, with such intention, w.r.t.
purpose, this story is started.
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1%t line of Moolam : Chapter 3 — Verse 1

981 2 cau fafams 727 2 92 fao <a1 F9era- Brahma ha Devebhyo vijigye, tasya ha brahmano vijaye deva amahiyanta

q Qd ATETFATE TS HaTd Afgafd 9 ta aiksant-asmakam-evayam vijayah asmakam-evayam mahimeti

b

Preceptor : It is said that Brahman once won a victory for the Gods (over the demons). Though
the victory was due to Brahman the Gods became elated by It, and thought : To us belongs the

victory, to us belongs glory. Il — 1]

 Brahmaha Devebyo Vijaniye.

e Shankara quotes in introduction to Chapter 3.0

e Commentary on Brahmavit Devebyo...

* Message conveyed through story.

* Do Moolam study first and then Bashyam.
Shankara :

* 5 messages revealed from story.
15t Message :

e Student will have a doubt.

* Brahman = Never object of any Pramanam.




Keno Upanishad :

I 99 9 1.;1.1]'1,;; GEERUECAGE IR Na tatra caksur gacchati na vag gacchati no manah
T T 7 fasrET 999 FroTe] na vidmo na vijanimo yathaitad-anusisyat
F=1cd dfgfededr Afqfedeta Anyadeva tad viditad atho aviditadadhi

5Td A LC{OiBI Ek daodldd T%izlﬂ{ 3 Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [| — 3]

* Brahman = Sarva Pramana Agocharam.
* Doubt based on Popular law in worldly context.
* Law : Existence of anything is proved only by 6 Pramanams.
* If not available for Pramanames, it is non-existent.
Example :
* In hall, no elephant.

* Pratyaksha Pramanam.
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e Sarva Pramana Avishayatvat Gajaha Nasti.
* We accept heaven based on Veda Pramanam.

e Svargaha Asti.

Mana Adhina Meya Siddhi
- Depending on one of - Existence proved
Pramanams

Vyapti Generalisation :
* Yathu Manaha Vishaya Tatu Asti.
* Yatu Manaha Avishaya Tatu Nasti.

Chapter1 & 2:
* Brahman = Sarva Pramana Avishayatvat Vyapti.

* Yatra yatra Manaha Avishayatvam Tatra Tatra Nastitvam of Asatvam.

Conclusion:

* Now | know Brahma, Nasti.

Sardariji Joke :
o 15t 27 pa|l didn’t see fast balls.

e Umpire 3" ball — no ball.




Conclusion :

* Umpire discovering very late.

* Brahman Nasti — Sarva Pramana Avishayatvat.
Example :

e Sasha Sringavatu

* Horn of Rabbit
Story indicates :

* Brahman is there, giving heating power to Agni, blowing power to Vayu, growing
power to earth, holding power to space, thirst removing power to water or quenching
fire power to water.

Significance No. 1:

* Brahma Astitva Nirupanam.

* Avigyatam Vigyanatam.
* Vijnatam Avigyanatam.
* Iti Adhi Sravanat.

» After listening to words in Chapter 2 and Chapter 1 student, should not conclude
Brahman Nasti.

a) Yadasi :

* Thinking of student.




b) Yatu Asti — Tatu Pramanapsi :

What is existent is available for Pramanam.

Whatever is available for Pramanam is alone existent.
Manahadhina Meya Siddhatvat logic.

Whatever is nonexistent is not available for any Pramanam.

Whatever is not available for Pramanam is nonexistent.

c) Kalpam :

Similar to Rabbits Horn.

Atyantam Asatu — Totally nonexistent.

d) Drishtam :

This is our universal experience.
This is thinking of seeming intelligent student.
Applies law — not totally unintelligent.

Doesn’t apply correctly — not intelligent.

e) Tatha Vyapti :

In the same way.

f) Idam Brahma Asat Eva :

Brahman is totally nonexistent.



g) Hetu :
* Avigyatatvat
* Pramana Avishayatvat.
h) Paksha :
* Idam Brahma
i) Sadhyam :
* Asat Eva
j) Drishtanta :
e Sasha Sringavatu.

e Dealt with in Mandukya Moolam class.
k) Mandah Buddhi :

Semi intelligent student has Vyamoha, misconception.
* Brahman is nonexistent like “No ball”.
I) Ayam Vyamoha Mabooth :

e Let such a doubt not come.

e This is the intention of Sruti Mata in Chapter 3

Imagination of Guru regarding possible students doubt after Chapter 1 and 2.

Let not such a misconception arise says Shankara in his wonderful introduction to
Chapter 3.



m) Iti Tad Artha :

To remove Vyamoha, misconception.

Eliminate possible misconception.

n) lyam Akhyayikaha :

Following story begins.

1t Message :

Brahman Asti.

Brahma Astitva Nirupanam.

How do you know this is the significance?

Shankara gives clues :

Bashyam : Chapter 3 - Introduction continues....

FOAUT  qeifd g9ad |

e f& oar QausnUT UIE  SdEr|ta
Tq :; ST UveR:, gfawar
TAAT WUEQ:, STEUUl GOSN ;
AR AR TR
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Indeed, that brahman alone is the director through all angles, god of all even
gods, highest ruler of even all rulers, difficult to be known, cause for victory of
devas and cause for defeat of asuras. Therefore “how is brahman not there/
existing?” because answer-statements which are conveyers of this meaning are
seen.

Brahman has so many glories.

Cause of existence, sustainance, resolution of universe = Maya Shakti.

With so many glories, how can someone doubt existence of Brahman.

Brahman is existent and its glories are evident.
Cause of 3 Avasthas in Jiva.

Shakti behind Sense Organs, Mind, Prana.
Example : We see so many stars, planets.

Is sun existent? No body doubts.

Example : | take towel to fan myself in summer.

Expressions prove glory of Surya Bhagavan.

Towel proves Sun exists.

We have no doubt regarding such a Sun.




a) Tad Eva Hi Brahman :
e That Brahman in Chapter 1 and 2 should never be doubted.

b) Sarva Prakarena Shastru :

* That Brahman comes as a great ruler, controller in Chapter 3 of various Kshetram,
fields.

* Kshetrajna is controller of Kshetram.

* Prashastru = All round controller, ruler.

e Agni— can burn only when Brahaman blesses.

* Vayu — can blow things away only when Brahman blesses.

e Agnican’t burn dry grass when Brahman withholds blessing.

* Agne — Dahana Kartrutvam

* Vayu — Adhana Kartrutvam (Lifting power).

e Comes from Brahman only.

Gita:
90 AT AT AT A< T<h: yo yo yam yam tanum bhaktah
STEAT A3 T | $raddhayarcitumicchati |
a0 A5 =S=0 tasya tasyacalam sraddham
aEg Aa=ar==3H e-21 || taméva vidadhamyaham ||7-21||




Whatsoever form any devotee desires to worship with faith, that (same) faith of his | make
(firm and) unflinching. [Chapter 7 — Verse 21]

* Devata blessing is backed by Brahman.

* Ishvaras power belongs to Nirguna Brahman who is Devanam Devaha.

e All round controller = Prashastru (Neuter gender because Brahma = Neuter Gender)
c) Devanam Api Paro Devaha :

* God of all Gods.

e |shvara Api Parameshwara.

* Agni, Vayu = Devanam.

* Ishvara = Indra.

* Indra = Lord of Devas.

* For Deva — Brahman = Boss of Boss
Glory No. 1:

e Deva of Deva.
Glory No. 2.

* Durvigneyam

* Brahman can’t be comprehensible to Sense Organs or Mind.

* During daytime, can’t miss Surya Bhagawan.

* Similarly Yaksha came with Koti Surya Prakasha.




Gita : Chapter 11

= IS =a= divi suryasahasrasya
WL IS AT | bhavedyugapadutthita |

= A F221 AT A1 yadi bhah sadrsi sa syat

HIA AT HETIAH-T 1l X2 1l || bhasastasya mahatmanah Il 12 1l

If the splendour of a thousand suns was to blaze all at once (Simultaneously) in the sky, that
would be like the splendour of that mighty being (Great soul). [Chapter 11 - Verse 12]

e Arjuna could not see Dazzling glory of Ishvara.
* Devatas couldn’t see dazzling glory of Yaksha.
* Durvigneya = Incomprehensible.

d) Devanam Janya Hetuhu :

* Devas get victory over Asuras only because of Brahman.

* If Asuras defeated, it is because of Brahman.

* Power of Brahman = Appearance.

* Brahman here = Maya Sahitam Saguna Brahma
= Ishvara

 Same Brahman in chapter 1 and 2 is Maya Rahitam.




Maya

Rahitam

Chapter 1 -2

Sahitam

Chapter3-4

Here word Brahman is loosely used alongwith word Ishvara.

e) Tatu Katham Nasti?

How can you say glorious Brahman is not there.

Like denying Surya during daytime.
Because of Sun, earth exists.
How that Brahman is non-existent.

This is indirect message.

This message constantly runs through entire story.

f) Anuvanam Api :

In Keeping with the existence of Brahman.

g) Uttarani Vacham Drishyate :

Uttaram = Following is 3¥ Chapter — Mantra.

Vacham = Mantra

3'd Chapter runs through with this message throughout.




How can you deny existence of such a glorious Brahman?

Sun is useful or moon is useful.

Moon more useful.

Sun useless.

Moon is giving light at night when we really require light.

Sun is unnecessarily giving light during day, when we really don’t require any light.
Day is so bright — why require sun?

Why require Brahman?

| + World are existing without God.

Stephen Hawking :

We can explain everything in the world without introducing God.
Can explain through Law of evolution.

Do you require existence before evolution?

Existence is God.

Non existent thing can’t come to existence suddenly.

That existence is called God.

Sad Eva Soumya Idam Agre Asit....



Chandogya Upanishad :

ded HIFGHAT HHEIGHAAIG AT | sadeva somyedamagra asidekamevadvitiyam |
detl® AgacacHYd ATHIGHAaGddry || taddhaika ahurasadevedamagra asidekamevadvitiyam
dEAICHd: Goarldd Il €.2.¢ |l tﬂSfﬂﬁdﬂSﬂtﬂh sajiﬁ'fata | | 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

Significance No. 1:
e Existence given by Brahman to Universe.
Significance No. 2 :

Bashyam : Chapter 3 — Introduction continues...

Al SRR /d | %o ? FRfaariig
ACA & Q& SIS Y, TSRS, 3h

Or for glorification of the knowledge of brahman. How? Because due to the
knowledge of brahman, Agni, Vayu, etc, attained exalted status among
gods. Thus, even compared to them, Indra (attained) extremely (exalted
status).




a) Athava :
 Otherwise.

* Brahma Vidya Stutaye.

e Story is meant for glorification of Brahma Vidya.

e Katham —How?
* In the story, Indra got Brahma Vidya from Sakshat Uma Devi.
4th Chapter :
* Indra becomes great among Devatas.
* Agni— Vayu got Brahma Vidya from Indra, hence 2"d Generation.
* Next to Indra, Agni, Vayu became glorious because of Brahma Vidya.
* Therefore glory belongs to Brahma Vidya.
b) Brahma Vidya Nadhi Agnyadyo Deva Devanam Sreshtatvam :
e Srehtatvam = Exhalted Jivas.
e Jagguhu = Attained.

* Indra got more exhalted status compared to Agni, Vayu.



Keno Upanishad :

dHlsl Ud odl 2 GERICEIER [<dl- Tasmad va ete deva atitaramivanyan devan,
<dq PE I *4 lr{*ii{;‘I ‘c;d'ﬁrd lr:d ¥ Rl Yad-agnir-Vayur-Indraste Hyenan-nedistham pasparsuh
J é]'q?qatﬁ EMHEEALEE él G Q te hyenat prathamo vidancakara Brahmeti

Therefore, verily, these Gods (Agni, Vayu and Indra) excel the other Gods; for they approached
the Spirit (the manifestation of the Supreme) the nearest and they were the first to know Him
as Brahman. [IV — 2]

I — =
AsHlsl s=bladidiid <41 Tasmad va Indro-"titaram-ivanyan Devan
éj - ;i qu 1) tl'III“DT Sa hyenan-nedistham pasparsa
T BT faei=hTT a=T9 3 sa hyenat prathamo vidancakara Brahmeti

And therefore, indeed, Indra excels other Gods; for he approached the Spirit nearest and he
was the first to know him as Brahman. [IV — 3]

* Brahma Vidya is glorious.

* |If we gather Brahma Vidya we become calm glorious.
e Others sweating, fuming.

* We are embodiment of calmness = Glory.

e This is significance No. 2.




Bashyam : Chapter 3 — Introduction continues...

e gfad wEdad. uevda—
JAarEArsta- asaErsfa genEa
I fafeaarae=r  SaEmivadsta af=fa

Or “brahman is difficult to know” is shown— Because of which (knowledge
being difficult), Agni, etc, even though very brilliant, understood brahman
only with great difficulty; similarly, Indra too, even though being the ruler
of gods (understood brahman with great difficulty).

Significance No. 3 :
Keno Upanishad :

ST Tt U o & T G q&[ Ih: Kenesitam patati presitam manah, Kena pranah prathamah praitt yuktah
FATAT ATt gef == 96 & 3 1 A 9 || Kenesitom vacomimam vadanti, coksuh srotram ka u devo yunakti [1]

Disciple : By whom willed and directed does the mind light upon its objects?
Commanded by whom does the main Vital Air (Prana) proceed to function? By whose will do
men utter speech? What intelligence directs the eyes and the ears (towards their respective

objects)? [I — 1]

 What is the bright Devaha Brahman? 873




Answer :

Keno Upanishad :

A T A=A T ATt A1 54
7 fordt 7 fasiaT A8 qe o

(- -

Feq dfgfedreen sfafedrefa

™

2fd 91 el F TEgearE el

3

Na tatra caksur gacchati na vag gacchati no manah
na vidmo na vijanimo yathaitad-anusisyat

Anyadeva tad viditad atho aviditadadhi

Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [| — 3]

* Sense Organs, words, mind can’t reveal Brahman.

* No Acharya can teach Brahman as an object but only as the subject.

 Brahman can’t be comprehended easily.

* Durvigneyatvam.

* Not easily comprehensible.
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Katho Upanishad :

Bﬂ%]ﬁ‘q’ﬂﬂ% EE['%J&T-II[ ascaryavat pasyati kascid enam
aﬂ%‘lﬁjqadf(\'l Je =: | ascaryavad vadati tathaiva canyah |
3’{T?cl<jcl FAA: ST ascaryavaccainam anyah $rnoti

%IFJ[TGEF-[ Elq 99 FHITd 1| -2 || $rutva'pyénam véda na caiva kascit | | 2-29 ||

One sees This as a wonder; another speaks of This as a wonder; another hears of This as a
wonder; yet, having heard, none understands This at all! [Chapter 2 - Verse 29]

Rare :
¢ Communicator
Rare :
 Comprehender
Chapter 3 :
 Demonstration of Durvigneyatvam through a story.
* Agni, Vayu try to find — who is Yaksha.
* Can’t know.
* Devas have superior status.

* Indra went to see Yaksha, it disappeared didn’t know Yaksha Rupa Brahma.




* Message in Chapter 1 — Dramatised in Chapter 3.

* Na Chakshur Gachhati.

* Brahman not easily comprehensible.
a) Iti Etat :

e Status of Brahman mentioned in Chapter 1.
b) Pradarshayati Eva :

 Demonstrated in Chapter 3 in dialogue form.
c) Agniyadaya :

* Title of Agni = Jataveda

* Vayu = matarishwa.

* Like Padma Sree, Bushan, Vibhushan.

* All 3 useless.

* Umadevi came down to bless them.
d) Kleshahena :

* Gods and Guru’s grace required.

* Consistent systematic teaching is the method of communication, not touching the
head.

e) Brahma Vijitatvanasaha :

* All Devas came to know Brahman as the security principle behind their activities.



f) Thatha Indra — Devendra Ishvara Api :

Ishvara is master of all Devas.

Brahman not comprehensible without Shastra, Guru Upadesha.
Self study of scriptures not allowed.

Listen to Guru.

Durvigneyatvam is messaged No. 3.

Message 4 :

Bashyam : Chapter 3 — Introduction continues....

FEIOEERutar e ettt wfir

FHENparaimET frew, gRagviref o sTEnfam,
qUT AT TATEMHM: agfefei

Or the entire story is committed to the instruction of Upasana going to be
told (after mantra 3.3). Or the story is for the purpose of showing “notion
of doership, experiencership, causing to do, etc, as opposed to knowledge
of brahman, of all living beings is false/ improper”, just as doership in
victory, etc of gods.




3 Upasanas in Chapter 4

Vidyut

Nimesha

Mano Vrutti

Lightening

Blinking of Eye

All 3 occur like a flash.

During flash things illumined.

Entire earth illumined, bright in lightening.

Eyes closed — Earth Dark.

Blink — one moment world lighted up.

Thoughts of the Mind

Thought occurs for a moment only, knowledge flashes like a lightening and goes away.

Eternal nonchanging Brahman illumines the object of knowledge projected by the

Mind.

Kshanikam of thought transferred to consciousness by Buddhist philosopher.

Concludes :

Consciousness is Keshanikam.
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Consciousness Thoughts

- Not Kshanikam - Changing
- Always there - Momentary
- Kshanikam

- Every thought is a flash

- Reveals one object

- Wall / Person / Car / Train /
Plane / House.

Common in 3 Examples :
* Flashy, fleeting, existence.
Meditation in Chapter 4 :
* Flash of light.
* Brahman is superimposed on the lightening, Mano Vrutti, blinking of eye.
e Story is handy.
* In the story, Brahman appears briefly.

* Fleeting appearance of Brahman in Chapter 3 useful to invoke fleeting Brahman on 3
things — lightening, winking, thoughts.

e Upasana Vidhi Arthavada Bagaha.



Lecture 43

Bashyam : Chapter 3 — Introduction Revision...

FEMIOFEERmtared  Safaeraafaher  wiftrat

THqENparEfimEr frew, gRagviTe o srenfam,
qor oAl STTRIREE: agfefer

Or the entire story is committed to the instruction of Upasana going to be
told (after mantra 3.3). Or the story is for the purpose of showing “notion
of doership, experiencership, causing to do, etc, as opposed to knowledge
of brahman, of all living beings is false/ improper”, just as doership in
victory, etc of gods.

Introduction of Chapter 3 by Shankara :

* 5 message hidden in the story.

1st:
 Brahma Astitva Nirupanam.

e Story establishes existence of Brahman.

* Brahmans existence can’t be easily proven.




Brahman not available for any Pramanam.
Sarva Pramana Aviseshatvat.
Brahmanaha Astitva Vishaye Samshayavan Viprapattiva.

Through story, Brahman Astitvam established.

Il) Brahma Vidya Stutihi :

By Brahma Vidya, one becomes glorious in life.

1ll) Brahmanaha Durvigneyatva Darshanam :

Brahman can’t be comprehended easily.
It is difficult.

Story :

Agni, Vayu, ndra Devatas can’t understand Brahman which appears in the form of
Yaksha.

Through Umadevis teaching Devatas understood.

Without Shastra Upadesha, Brahman is Durvigneyam.

IV) Vakshyamana Upanishad Vidhi Paramva Sarvam :

Upanishad here = Upasana taught in Chapter 4.
3 Upasanas : Vidyut, Nimesha, Mano Vrutti Upasana.
Alambanam = Symbol of Upasana = Fleetingness.

Lightening, winking, thoughts are all fleeting Phenomena.




* Main truth is also fleeting.

* Upon that fleeting Phenomena, invoke Brahman.

* Brahman as Yaksha appeared briefly in Chapter 3.
* Meditate on fleeting Alambanam is mentioned in Chapter 4.
* Fleeting Samantat Vakshya Manat is the Vidhi.
* Instruction to Meditate on Saguna Brahman.
Mimamsa Shastra :
* Every Vidhi has to be supported by Artha Vada — story in Veda.
* Vidhi does not have a value of its own.
e Every story connected to Vidhi — Nisheda.

Brahma Sutra : 4t Sutra

ad 9H-a91d_ | Tattu Samanvayat |

But that Brahman (is known from the Upanisads), (It) being the object of their fullest
import. [| —1-4]

* Mimamsa Rule — Mentioned there — Story connected to Vidhi Nisheda.
e Chapter 3 —Story = Artha Vada

e Chapter 4 — Upasana Vidhi.

* Both are to be linked.



e Purva Mimamsa Butam Vidhi Namatu Eka Vivatvat Nithyarthena Vidhi Namsyuhu.

4t Significance of Chapter 3 :
* Story connected with Meditation.

5th Significance :

e Kartrutvam, Boktrutvam entertained by every Jiva is a misconception.

* |am Karta, Bokta is a big misconception, known only from Veda.

Right knowledge :
 Aham Akarta, Abokta.
Gita:

ghd: ERIEToni=

TIOT: HHMOT TA=T:
AEFRAHESTHT
FATETT T 1l 2-s 1|

prakrtéh kriyvamanani
gunaih karmani sarvasah|
ahankaravimudhatma

karta'ham iti manyate || 3-27| |

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose
mind is deluded by egoism, thinks | am the doer. [Chapter 3 — Verse 27]

aafa<g AasTaT=El
IMOTRHTERTE T |

IJOTT ILOTY, T

S AT A TSI 1l 2-Re 1)

tattvavit tu mahabaho
gunakarmavibhagayoh |
guna gunesu vartanta

iti matva na sajjate | | 3-28]| |




But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not
attached. [Chapter 3 — Verse 28]

* This misconception is entertained by all Manushyas and Devatas.

Deva:

* We fought with Asuras and we got victory.

Ishvara / Brahman

Saguna Nirguna

Maya Sahitam Brahma Maya Rahitam Brahma

» Shankara uses freely both terms Ishvara / Brahman for both aspects because they are
not physically separable.

* Brahman + Maya both eternal.

* |sthere Dvaitam?

Brahman Ishvara / Maya

Paramartikaly eternal Vyavaharikaly eternal




Brahman without Maya is only in understanding, not Anubava, experience.

Once Maya Jagat is known as Mithya with Shastriya Jnanam, it is as good as not there.

Hence Advaitam is Satyam.

Without / With Maya not external

v
It is internal

Brahman is always with Maya only.

Once | know Maya = Mithya, Brahman is as good as without Maya.

Mithya Maya being there or not being there, is one and same.

There is always Brahman and Maya.

Nirguna Brahman and Maya not in 2 separate places.

To avoid compartmentalization, Shankara uses word Brahman loosely.
Intellect should be agile to jump according to context.

Nirguna — 15t + 2"d chapter, Saguna — 3" Chapter not essentially different.




Chapter 3 —Verse 1:

Brahma ha Devebhyo vijigye, tasya ha brahmano vijaye deva amahiyanta

921 2 o fafam 78 T 92m fosa ea1 Fuera

q UArHTRHaTd faTasETeFTaTd qiegdfd ¢

ta aiksant-asmakam-evayam vijayah asmakam-evayam mahimeti

Preceptor : It is said that Brahman once won a victory for the Gods (over the demons). Though
the victory was due to Brahman the Gods became elated by It, and thought : To us belongs the

victory, to us belongs glory. [Chapter 3 — Verse 1]

* Yathokta Lakshanam.
Bashyam : Chapter 3 — Verse 1 Starts..

- i) amaam T Ema'&%ﬁ’rsafa

AT WY qaRel o UTHSseSTTd: T |

Indeed, highest brahman as described, attained victory for the purpose of
devas. Having conquered asuras, enemies of the world, due to being
violators of bounds of Ishvara, in the battle between devas and asuras, He
gave victory and its result for the stability of the world.




e Shankara uses Param Ishvara for Nirguna Brahman also.

* Brahman for Saguna Ishvara also.

* Shankara not confused.

* Differences are only in the Mind.
Gita:

qJ1 FraT:ra '-H‘q’
u-ldlqw-chl—;\d-—u |
ToE=TTiar TeRIari=i
= 91E asagaia=aa:

I -l

maya tatamidam sarvam
jagadavyaktamuartina |
matsthani sarvabhuatani

na caham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

* Brahman is always with Maya = Mastani Sarva Butani.

A = HEATA [ AT
O3 H IRTHAILH . |
HATH = AT
HATHT JA3ATTA:

I -1

na ca matsthani bhatani
pasya mée yogamaisvaram |
bhatabhrnna ca bhutastho

mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]




* Brahman always without Maya = Na Cha Mastani Butani.

* Mayas presence or absence does not make difference in Brahman.

* Movies presence or absence does not make difference for the screen.

* Ha = Khila = Indeed.

e Ishvara got victory not for his own benefit but for the Devas.

* Like Krishna got victory over Kauravas for Pandavas benefit.

* Victory came in the war, battle field of Devas and Asuras.

*  What Brahma did?

* He defeated Asuras through Devas who were Dharmic.

* Asuras were Adharmic, enemy of Jagat.

* Adharma destroys the world Jagat Shatru = Asuras.

* Asuras cross the Lakshana Rekha, Drawn by Bhagawan (Sethu = Border, limit, Dharma).
Gita :

qﬁﬂTUTF:‘.[ W paritranaya sadhunam
== =9 S=HarH. | vinasaya ca duskrtam |

‘qﬁﬁquqTah dharmasamsthapanarthaya
TRTITE 1 T 1l ¥-< I | sambhavami yugé yugé | |4-8] |

For the protection of the good, for the destruction of the wicked and for the establishment of
righteousness, | am born in every age. [Chapter 4 — Verse 8]




* Give glory to Devatas after victory, maintain Harmony in creation.
* Bhagawan is Sthithi, Laya Karta.
Bashyam : Chapter 3 — Verse 1 continues...

= g foee s fas@ Qan, sv=aea:,
Eraa  wfgurE urwesa: 12

Those gods, Agni, etc, attained glory, w.r.t. the victory of brahman indeed.

* In that victory of Brahman, Devas got glory, Medals.
e Devatas — are Agni, Vayu, Indra.

Anvaya of Mantra 1:

T & 3hT: [F109F1 T & FGOT: 4744 97 SHE G
“SRHIBH T G A SFRHIFH OF 3T [HEHT" Sia d 88!

Indeed brahman won for the gods. They were glorified w.r.t. that victory of
brahman, indeed. They thought thus “this victory is only ours, this glory is

only ours”.

 Brahmanaha Devebya Vijigye
Tasya Brahmanaha Vijaye

Ha Devaha Amahiryantaha



Chapter 3-Verse2:

T TarsTsit a1 = ol g;‘_fsﬁ"ﬂ_c:l Taddhaisam vijajnau, tebhyo ha pradurbabhuva

a9 =919 4d Tohiae a=aiafaq 2 tanna vyajanata kim-idam yaksam-iti

Brahman, knowing their vanity, appeared before them; but they did not understand who that
Adorable Spirit was. [Chapter 3 — Verse 2]

* Devas thought victory is ours, glory is ours.
Gita : Chapter 13

amﬁa‘qaquaq\ amanitvam adambhitvam

3:"@'[ W | ahimsa ksantirarjavam |
amqf'm{q:[ 5[]? acaryopasanam saucam
@W: Il 23 -< || | sthairyam atmavinigrahah || 13.8 ||

Humility, unpretentiousness, Non-injury, forgiveness, uprightness, service to the teacher,
purity, steadfastness self-control...[Chapter 13 - Verse 8]

* Amanitvam = Deivi Sampat enjoyed by Devas.

* Devas lost Amanitvam, develop Manitvam = | am Glorious.

* Bhagavan is Sakshi in every one, appeared as Yaksha.




* Appeared as Yaksha, Adhorable, resplendent form, Puja Yogya.
* Distance of Yaksha was crucial.

* Know there was something fantastic.

* Bhagavans Avataram is in Puranas only.

* In Veda, Avatarams not talked much.

* Yaksha + Uma Avatara Unique in Keno Upanishad (Hence Pramanam for Avataram in
Upanishad).

* Devas are Sarvagya but could not identify Brahman.

* Devas have superior Upadhis, Omnisicent.

Gita:

aH ]%g: IO na me viduh suraganah

gg |9 Héé‘;qo | prabhavam na maharsayah |
QEI:I'ITE."'IE d,q |,_|| aham adirhi devanam

IIEE(ﬁ'U'IT = Flafl Noo_ Il maharsinam ca sarvasah||10-2 | |

Neither the hosts of heaven nor great rsis know my origin; for, in every way, | am the source of
all the devas and the rsis.[Chapter 10 - Verse 2]

* Even Devas don’t know who | am.




Katho Upanishad :

==y r . - -
Fa7ATT fafafefea
T 7 gag=Eey a1 |

Devair-atrapi vicikitsitam pura
na hi suvijneyam-anur-esa dharmah,

anyam varam naciketo vrnisva

ma moparotsir-ati ma srjainam [l 21

“On this point even the gods have doubted in olden times. Verily the subject is very subtle, it is
not easy to understand. O! Naciketas, choose another boon ; do not press me on this, give this

up for me.” [I = 1 — 21]

* Even Devas can’t recognize Brahman.

Bashyam : Chapter 3 — Verse 2 Starts...

ST SMMHEERRT UeiTeayq S9a38  TaA e
Tafehar- weEarsttaq:  grforsi
wavrhea:  frefd faesretf:, @ w@n
Afgdt I aa==:, o <ar g sferaa:,
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Then, not knowing this: “this victory and glory is of omniscient, omnipotent
Ishvara, inner-self staying in the body, connector of result of all activities of
living beings, desirous of maintenance of the world”, they thought thus:

Gita : Chapter 10

WT%—LE-H—ICH i yad yad vibhuatimat sattvam
%ﬂHg\mdﬂq a7 | srimad urjitam eva va |

dﬂaq A3 oo tat tad évavagaccha tvam

qHH ﬁ?ﬁ'szﬂﬂnﬁq\ 9 o—2|l| mMama tejomsasambhavam||10-41] |

Whatever that is glorious, prosperous or powerful in any being, know that to be a
manifestation of a part of My splendour. [Chapter 10 - Verse 41]

* Glories, Vibhuti belongs to Bhagawan.
* Mahima of Ishvara.
* Mahima = Agni, Vayu, Indra adhi Lakshana, status, individuality.
e Tva = Individual status, glory.
e Jaya Phala Butaha.
Example :

» After world cup / IPL — Glory of Players goes up — get bigger advertisement revenues.




* Name + form gives money.

* We forget - its glory of Bhagavan.

e This is wrong notion of Devatas.

* Yaksha wanted to teach through story.

e Agni couldn’t burn, Vayu couldn’t lift, a blade of grass.

* Burning, lifting power is incidental nature, not real nature.

e Kartrutvam, Boktrutva Abhimana is Mithya.

Brahma Vidya :
 Aham Brahma Asmi is real Jnanam, correct identification.
* Aham Akarta, Abokta Brahma Asmi.

e Other than this knowledge, claiming | am Karta, Bokta is wrong.

Gita :
. NS - - - . -
Hq A1 dTd 8«dTY ya énam vetti hantaram
o214 A4 2dH | yascainam manyaté hatam |
= - o o o= —
IJSHAT Al 9 THATH(d: ubhau tau na vijanitah
AT &f«d 9 &=d | R-2 || | nayam hanti na hanyaté | | 2-19 ||

He, who takes the self to be the slayer and he, who thinks he is slain; neither of them knows.
He slays not, nor is he slain.[Chapter 2 - Verse 19]




e Kartrutva, Boktrutva, Abhimana is Mithya, Misconception, wrong notion.

* Iti Etat Darshanartham.

* To reveal this idea also story told.

* Take any one of 5 significances, Tatparyams, you like in the story.
Wrong Abhimana :

*  We won victory over Asuras.
5th Significance :

e Abhimana Mithyatva Pradarshanam.

* Introduction to story over.

Bashyam : Chapter 3 — Verse 2 continues...

faor:, SrETERNETE UiEHT T EsaTGearun
TAHAYA ST ; T HAvaehd 3id |

"this victory, accomplished by the limited self in the form of Agni, etc, is
experienced by us, is ours alone, this glory in the form of status of Agni,
Vayu, Indra, etc, in the form of result of victory, is ours alone, not
accomplished by Ishvara who is the inner essence of all of us".
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There was a battle, war between Devas, Asuras.
Traditional enemies, sometimes each one wins.
Devas won because of grace of Brahman- Ishvara.
Brahman = Maya Sahitam Saguna Ishvara.

Ishvara got victory over Asuras by blessing Devas.
Sakshi witness has real over Asuric thoughts.

In the presence of Sakshi alone transactions take place in Vyavahara.
Krishna brought victory for Pandavas.
Kaivartakaha Keshava...

Devas forgot Ishvara.

Claimed credit to themselves.

Tasyo ho Brahmane Vijaye.

Glory went to head of Devas.

Brahma Yothokta Lakshana.

a) Brahma:

Para Brahma.

b) Yathokta Lakshana :

Discussed in Chapter 1 and 2.



Keno Upanishad :

T 25 F91 1 5T € 9 | 3 YR T
TR I YA RIegd 9af1 3

Srotrasya Srotram manase mano yad vaco ha vacam sa u pranasya pranah

caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti

Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of
the Speech) and also the Life of the Life and the Eye of the Eye. Having abandoned the sense
of Self or I-ness in these and rising above sense-life, the wise become Immortal. [I — 2]

T T AT q arI=std A1 741

7 faan 7 fas=rEr Fddeaferen

T=ed dfafedreear stfafaarefa

=(q TgH Tadl A AEceA=AaTa Ll 3

Na tatra caksur gacchati na vag gacchati no manah
na vidmo na vijanimo yvathaitad-anusisyat
Anyadeva tad viditad atho aviditadadhi

Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [| — 2]

gfqaiafated Faagaa T2 fa<d

T fa<d a1 fazrar fa<dasgag ¥

Pratibodha-viditam matam amrtatvam hivindate

Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [l — 4]




e That param Brahma.
e Saguna, Nirguna Brahman not separate entity.
c) Asmaha Anubuyate :
* Claiming the glory, Devas forgot Ishvara.
d) Na Ishvara Krutaha :
* Bhagawans contribution not acknowledged.
* Ishvara = Pratyag Atma = Srotrasya Srotram, inner essence.
* Glory of mind, hand, legs belongs to Ishvara.

Bashyam : Chapter 3 — Verse 2 continues...

vd fremfmmgored 9 § foher Tl
faeheror fawst fomraagser !

Indeed, that brahman/ Ishvara, was endowed with knowledge, came to
know the false notion of these devas, endowed with notion of false pride.

a) Tatu Ha Esham:

e That observation, thought pattern of the Devas in this manner.



b) Mithya Abimane lkshitam :
* Was misconception, wrong notion, false claim of their glory.
c) Ha Khila :
* Indeed, definitely without fail.
* Bhagavan will observe what is to be noted.
d) Vijangyan :
* Vijnatavat Brahman Awared, recognized, noticed.
* Nirguna Brahman of Chapter 1 — 2, converted to Saguna Brahman in Chapter 3 — 4.

* Brahma observed Devas misconception.

* Ishvara status makes him know everything and anything.

e Antar Bahishcha Tat Sarvam Vyapti Narayana Sthitham.
Bashyam : Chapter 3 — Verse 2 continues...

gaferg & aq adyaassoraAhdid |

Brahman is the seer because of being the director of organs of all living
beings.

e All Astikas know definition of God.

* In all religions, God = Omniscient and Omnipotent.

* There is consensus.



e) Hi : Prasiddham
* God is well known.
f) Tatu :
* |shvara/ Brahman.
g) Bhagavan is perceiver of everything.

e Sarva Buta Karana Boktrutvat.

* He is Prayokta, Director as Sakshi.

Keno Upanishad :

BRI AR Id\bﬂ 3 YT Y Srotrasya Srotram manaso mano yad vaco ha vacam sa u pranasya pranah

EEEEEN G ] T 14(*’4 IEISIEAGIRE e 2 caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti

Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of
the Speech) and also the Life of the Life and the Eye of the Eye. Having abandoned the sense
of Self or I-ness in these and rising above sense-life, the wise become Immortal. [I — 2]

e Sarva Buta Karane — Sense organs director.

* Butam = Being / Prani.
* Not Pancha Buta here.

e Sarva Prani Parokrutvat.




* Behind any experience.

e Sakshi Chaitanyam is the director.

Gita :

&=l A9 {Ji [&ahs, ksétrajfiam capi mam viddhi
Y, T | sarvaksétrésu bharata|
eSS ksetraksetrajnayorjnanam
TSI Ad A9 1| 23-3 |1 || yattajjianam matammama || 13.3 ||

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]

* Prayogkrutvat
e Sakshi is director, not willful action but by mere presence.
* Nirvikara Prayokta.

* Changeless activator.
* By its mere presence Ishvara activates all Karanams.

* |shvara activates all the Karanames.
Conclusion:

* That Ishvara noted the thought of the Deva.

* What did Bhagavan do?




Bashyam : Chapter 3 — Verse 2 continues...

Yart o faemmHuesa  Hergiagger
faemfiy- ararvagifa qgq- swar
AT gAEA T aEaafa aar a3t
% foromaia yrgevya wErmEeatfiaTagay =
fammoHaT oot Qarfal===R grgEya
BLES RLET

And having found the false notion of devas, thinking thus “indeed devas
may not get defeated like asuras due to false pride, let me bless devas by
the removal of their false pride”, indeed, due to compassion, for the sake of
devas Ishvara manifested within the range of the senses (of devas).

* |shvara appeared in front of Devas.
* Before appearance what was Bhagawans thinking, motive for appearance?
a) Devanancha Mithya Jnanam Upalabya :

* After observing, Upalabya, Jnatva, knowing misconceptions of Devas, Bhagavan
thought.
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b) Devaha Asuravatu...
* Let Devas not get defeated in future like Asuras.
*  Why this thought?
* |If Devas develop pride, arrogance then in the next battle Devas defeat is definite.
* Failure shouldn’t come to them.
* Defeat comes because of Mithya Abhimanam.
* Pride, arrogance is entertained.
c) Anukambayat :
* Because of Bhagavans compassion towards Devas.
* Devas are generally humble (Sattvic), inspite of some obstacles.
e Asuras might attack Bhagavan also.
* Let me bless the Devas.
* How?
* By removing their false pride.
d) Tebya :
* Devebyaha Arthaya

* For the benefit of Devas.



e) Ha — Khila:

* |ndeed

e Vashanttvai Vajasravataha..

* Ha = Expletive —indeed.

* No meaning.
c) Pradurbabura :

e Appeared

* How Bhagavan appeared with Yaksha Rupam?

d) Yaksham = Yaju :

* Puja Yujyaha Adhorable, sacred, divine form - Created with Maya Shakti.

e) Sva Yoga Mahatmya :

Yoga — 3 Meanings

Karma Yoga

Jnana Yoga Upasana Yoga

Maya

|

- 3 Gunas
combination
= Yoga
= Mahatmayam

04




* With Maya Shakti, Bhagawan materialized instantaneously a divine form, without any
equipment.

f) Ati Adbutena :

* Extremely wonderful, extremely striking, makes other wonder struck.
g) Vismayate, Vismapaniya :

* Capable of striking person with wonderment.
h) Indriya Gocharam :

e Sense organs range.

* Not too far away nor too close.

* Know extraordinary form but don’t know what it is.

Bashyam : Chapter 3 — Verse 2 continues...

aq wedd W' 9 were Yo fagast
o fwfid asf O wegatata R 0

They definitely did not know that brahman which had appeared, [thinking]
thus: “what is that great worship worthy being”?




Keno Upanishad :
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Taddhaisam vijajnau, tebhyo ha pradurbabhuva

tanna vyajanata kim-idam yaksam-iti

Brahman, knowing their vanity, appeared before them; but they did not understand who that

Adorable Spirit was. [lll = 2]

* They didn’t know, Neiva Vijanantaha.

Vi

e Devas didn’t know that Yaksham.

a) Tatu:

 Praturbutam Brahma.

Tr

Jna

A

Upasarga

e That divine form which is appearance of Brahman.

e Divinely manifested Brahma.

b) Kim Idam Yaksham Iti :

* Yaksha = Name introduced by Devas, instantaneous Nama Karanam.

* Yaksham = Pujyam, Adhorable, divine.




* Yajana Yojyam.

* Pujyam — not zero but hero Yaksha.

* Mahatu Butam, great being, Devas did not know.
Anvaya of 2" Mantra :

I F&T T & A1 56 78 14 gd 3 3 7 FAId !

(Ishvara/ brahman) came to know that (pride) of these (devas). Indeed to
them, brahman manifested. They did not know that, “what is that adorable
form?” thus (they wondered).

e Asmakam Eva Ayam Vijnaya, Asmakam Eva Mahima.
e lkshanam Vijaniyan

e Tadu Brahma Tebyaha Yaksha Rupena Pradur Babuva
e Tatu ldam Yaksham Kim?

* Iti Na Vijanataha.



Chapter 3 - Verse 3 :

L

asto, TAATA A < Td rﬁ\ﬂ GlE Te'gnim-abruvan, Jataveda etad vijanthi,

EXGERIEIGESE G 3 kimetad yaksam-iti, tatheti

They said to Agni thus : ‘Oh Jataveda! (All-knower) find out what this Great Spirit is.” He
agreed. [Chapter 3 — Verse 3]

e Since Devas don’t know what this Yaksha is, they wanted to investigate.
* Called Agni Devata to find out who is Yaksha.
Bashyam : Chapter 3 — Verse 3 Starts

Not knowing that adorable being, desirous of knowing that, devas with fear
inside, those devas told Agni, who is the forerunner, who knows everything
that is born, almost omniscient.

a) Tey:

e Those Devas.




b) Tat Ajnantha Deva :
* Who didn’t know Yaksha.

* Were ignorant of powerful being, had fear.
c) Sa— Antar Baya :

* Had lot of fear within themselves, had insecurity.
Taittriya Upanishad :

iwsEear: gad | Awefa 4 | bhisa'smadvtah pavate | bhisodet siryah |
sfIsEATGRemaesed | Acqefafa asaa 3fa o ¢ | bhisé smadagnidcendraica | mrtyurdhavati paficamaiiti || 1 ||

Through fear of Him blows the wind. Through fear of Him rises the sun. Through fear of Him
again fire and moon and lastly, the fifth, death proceed to their respective duties. [2 - 8 - 1]

* Yama frightens all but also frightened.

* Does not express outside.
d) Tat Vijingyasasva :

* Having desire to know Yaksha, called Agni.
Definition of Agni :

* Agragami Agni.

e Leader, going in front is Agni.

Jata Vedaha — Omniscient, Omnipotent.




Durga Suktam glorifies Agni :

SiTdd & gadard Jaatavedase Sunavaama
JaERTIOad Acsrfa dcs: | Somam-Araatiiyato Nidahaati Vedah |

 : 'I]'ﬁa"%l' §T|'ﬁ:a'|' ﬁ'%ﬂ Sa Nah Parssad-Ati Durgaanni Vishvaa
EIGE] 'ﬁl_"g gﬁ_c"?qﬁ'= NI Naaveva Sindhum Durita-Aty -Agnih ||1]]

(We offer our oblations to the Fire of Durga to cross over this very difficult ocean of worldly
existence) To that Jataveda (one from whom the Vedas are born) we press out the Soma (i.e. Invoke
Her ardently); (We invoke that Jataveda) Who consumes by Her Fire of Knowledge (Veda) all the
Adversities (within and without) (And frees us from the bondage of the world), May that Agni (Fire
of Durga) carry us over this Ocean of the World which is full of Great Difficulties and beset with great
Perils; like a Boat (carrying one over a very rough Sea).. [Verse 1]

* | extract Soma juice and offer to you.




Lecture 44
Bashyam : Chapter 3 — Verse 3 Revision
|) Bhagavan appears as Yaksha Devas not able to identify Yaksha.
e Agni, messenger of God, went to find out.
* Agni had fear inside but did not express it.
Il) Jata Veda = Sarvasaya Kalpam
* Jatam Jatam Vethi iti Jataveda.
* The one who knows everything that is born in creation.
* Omniscient, Sarvagyaha, Jiva.
* Not absolutely omniscient.
e Almost omniscient, could not identify Yaksha.
I1l) Durga Suktam :
* Many names of God mentioned.

* Agne Tvam Paraya....

3O 9 9= AT 9T ST Agne Tvam Paarayaa Navyo Asmaan
afFafu=ta gartfor fayr Svastibhir-Ati Durgaanni Vishvaa |
g qQEﬁ' dgcilt - Idf var Puush-Ca Prthvii Bahulaa Na Urvii Bhavaa

GICARPKGER IR 1R E Tokaaya Tanayaaya Shamyoh ||3]]




(We offer our oblations to the Fire of Durga to cross over this very difficult ocean of worldly
existence) O Agni (Fire of Durga), You Who are eulogized (for carrying one across this Samsara);
Please ferry us (too), by carrying us (i.e. our Souls) over Your Auspicious Nature, and make us cross
this World full of Great Difficulties (Samsara), ... (and also spread Your Auspicious Nature over the)
Land and Earth, (so that the Earth) becomes abundantly Fertile and Green (and we feel Your
presence in external Nature); And fill us, (We who are) Your Children with Your Bliss (so that we feel
Your presence internally)... [Verse 3]

* Durgam Devigum Sharanam Aham Prapadye.
* Vishnu mentioned in the end.
* Vaishnavi Lokan Ida Mada Yantam..

Durga Suktam :

:'“IW IBIEES] Gobhir-Jussttam-Ayujo Nissiktam
aﬁa'm I Tavendra Vissnnor-Anusamcarema |

AT g 'qg'-l:lﬁ-r TSIETT Naakasya Prssttham-Abhi Samvasaano
dwrdl Iis 58 HTISO=dTH Nl Vaissnnaviim Loka Iha Maadayantaam ||7]|

(We offer our oblations to the Fire of Durga to cross over this very difficult ocean of worldly
existence) With Senses (i.e. Mind and Heart) Pleased (by Your Blissful Presence) and becoming
Unattached (to the external world), we are Infused with Your (Devotion), O the Highest One; May we
Follow (i.e. Immerse ourselves in) Your All-Pervading (Blissful Consciousness) ... within the Spiritual
Sky (Chidakasha), and dwell here in this Vaishnavi Loka (World of Your All-Pervading Consciousness),
being Intoxicated (by Your Blissful Nature)... [Verse 7]




* Vishnu Patni also mentioned.

e Agni, Durga, Vishnu, Lakshmi.

e Durga Sukhtam is on Lord Parameshwara.
IV) Jata Veda, Sarvagya, applied to absolute Ishvara

e Agni = Title of Parameshwara.

* Agram Nayati Iti Agni.

e Parameshwara leads all Devotees forward.
V) In Vishnu Sahasranamam, Vishnu has Shiva title.

e Sarva Vyapaka Parameshvara = Vishnu.

V1) In Keno Upanishad, Jataveda = Agni, Apkshika Sarvagyatvam (Relative), not Atyantika
Sarvagyatvam, not absolute.

Bashyam : Chapter 3 — Verse 3 continues...

T Wdag UAe FEeid  uel fasrifs
favraar g & et feRtaaatatan 3 u

“O Jataveda, among us you are brilliant, specifically know this adorable
being thus— what is this Yaksha?”




* Agni had general knowledge of Yaksha from distance, extraordinary divine form.
e Agni had boosted ego.
* Hence asked to go.

Anvaya :

d S S7ga, & FAdag: " Td 9" 37 Gaq A 1
"qT 3G T [3H: FFA ]!

They told Agni thus: “O Jataveda, know what is this adorable being”. (Agni
replied) thus: “let it be so”.

* Hey Jata Veda, Hey Vijanihi, Etadu Vijanihi.
e Kin Etat Yaksham Iti Vijanihi

e Thatha Iti (Agnihi Abravit)

* Reply from Agni Devata :

| will go.



Chapter 3 - Verse 4 :

= ~,
daadd HEIgad shIsHIA Tad-abhijadraval, tam-abhyavadat, ko'siti,
TATOAT e Tadgd g agnir-va aham-asmityabravit
ATAdST TegIHIid % jataveda va aham-asmiti

Agni hastened to the Spirit. The Spirit asked him who he was and Agni replied, ‘Verily | am
Agni, the Omniscient. [Chapter 3 — Verse 4]

* Before Agni could ask, Yaksha asked who are you?
* Agni was overwhelmed, choked.
* | am Jata Vada, Omniscient.

Bashyam : Chapter 3 — Verse 4 Starts...

qAT I 3 qQ A A zE
qefd TaaA=: | 4 | A= fugfesy
JAHTASTTENTSTd  Telar
Jagg AT wfd srured SIS
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Agni said “let it be so”. Agni went towards that adorable being. Yaksha
asked him, Agni, who had approached, desirous of asking, due to being
powerless in the proximity of that Yaksha, who had become quiet, thus:
“who are you”? Asked in this manner, by brahman in the form of Yaksha,
Agni replied boasting oneself as well-known by two names thus: “I am well
known by name Agni and well-known as Jataveda”.

*  Words of Agni.

e Agniapproached Yaksha with desire to interview Yaksha.
a) Tushnim Butam :

e Tongue tied, couldn’t utter a word.

* Agni became silent.



Gita:

F?IH]T-_(-[ HE IATIOT sidanti mama gatrani

49 =9 ‘:I'f\@sq-% | mukham ca parisusyati |
a't[%% SF{'F{ f[ vepathusca sarire me
fl'qgéi% ST Il 2-R%= 11| romaharsasca jayate | |1-29] |

My limbs fail and my mouth is parched, my body quivers and my hair stands on end...
[Chapter 1 - Verse 29]

* Mukham Cha Parisishyate...
e Arjuna.. Was choked.
b) Agni lost all power in front of Yaksha
* Pragalpa = Powerful
e Apragalpa = Powerless.
c) Samipe :
* In front of Yaksha.
d) Abhyavadatu :
* Yaksha addressed Agni.
e) Kosti Iti? Kaha Asi?

* Who are you.




* Brahma comes in form of Yaksha.
e Agninot humble.
f) Agni Va Aham Asmi :
* Va =Vai=Prasiddham.
g) Jata Veda:
* | have title Jata — Veda.
* Omniscient.
* Agni glorified himself.

Anvaya :

3T 3 [T SIEAT 1 [FEH] A [HEAT] snaaed "&: 7" T |
[ ] "SIRH I F R, HEG AdAq: 7 S 5 AN |

(Agni) approached that adorable being. (Yaksha) asked him (Agni) thus: “who
are you”? (He replied) thus: “I am well-known Agni, | am Jataveda indeed”.

* (Agni Tatu Yaksham)
e Abyat Dravatu Yaksham Tam Agnim Kaha Asi Iti Abyavadatu
e Agnihivai Aham Asmi Jatavedavai Aham Asmi Iti Agnihi Abyavadatu



Chapter 3-Verse 5 :

JrEea s fof arafaede Tasmigm-stvayi kim viryam-iti
g4 e Ifee gfesargta v« apidagm sarvam daheyam yadidam prthivyam-iti

He (Brahman), in the form of Yaksa, asked him : ‘What power hast thou, who art of such a
nature?’ Agni replied, ‘l can even burn whatsoever there is on Earth.

Agni Humiliated.

What can you do?

What is your field of operation?
What skill do you have?

| can burn anything upon earth and in space (Tall sky scrapers).

Bashyam : Chapter 3 — Verse 5

Taasha=l Samared, afers Td wiaauraard
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To Agni who spoke so, Ishvara asked thus: “in such a you, endowed with well-
known qualities, what is the capability?” He replied thus: “l can burn, turn to
ashes, this entire world, whatever is this immovable, etc on earth”. “On earth”,

this phrase is only indicative, since whatever is in the sky also is burn by fire,
indeed.

 Brahman in Yaksha form addressed Agni Devata who had glorified himself as Jataveda.
* Prasiddha Nama + Guna.

a) Kim Veeryam Asti :
 What skill you have?
b) Saha Agnii Sabravit Idam Jagat Sarvam Dahyam :

* This entire universe | can reduce to Ashes.

Gita :
IR Sfasist: yathaidhamsi samiddho'gnih
)-THHK-@QHS\&d | bhasmasat kuruté'rjuna |
gf]qﬁ%::[: IRHTOT jhanagnih sarvakarmani
?—|(+|{-||(-@Q;| q&T 1 ¥-39 1l bhasmasat kuruté tatha | |4-37]| |

As the blazing fire reduces fuel to ashes, O Arjuna, so does the fire of knowledge reduce all
actions to ashes. [Chapter 4 — Verse 37]




* Mobile, immobile, stationary, nonstationary | can reduces to Ashes.
c) Saha Abravit :

e Agni thus frighteningly addressed.

* Upalakshana = Indicator of Agni.
d) Antahriksham :

e Can burn things in the sky — meteors or fire in big buildings.

Anvaya :

" = [ T Fed [T TG T8 T 37 T
HAlT [AF] 32 G T 3 B 5 [ SN

(Yaksha asked) thus: “what is the strength in such a glorious you?” (Agni
replied) thus: “all this, whatever is on the earth, | can burn”.

* Tasmin Tvayi Kim Veeryam Asti Iti Aprichatu.
* (Thus Yaksha asked)



Chapter 3-Verse 6 :

. -

T 0 fearaasefd
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g dd ua Hadgq

Adeoreh fasd Feaaratafa &

Tasmai trnam nidadhavetad daheti

tad-upapreyaya sarvajavena, tanna sasaka dagdhum

sa tata eva nivavrte

nattad-asakam vijnatum, yadetad Yaksam-iti

He, Brahman placed a blade of grass before him saying, “Burn it!” Agni dashed at it with all his
power. He could not burn it. So he returned to the Gods saying, “I could not find out who that

Adorable Spirit was”. [Chapter 3 — Verse 6]

 What can you do?

* Yaksha placed a dry blade of grass in front of Agni and asked him to burn the blade.

* Agnitries to burn but unable to burn.

e Unable to know who Yaksha is.




Bashyam : Chapter 3 — Verse 6

T TEHIHEE Sl Ui ﬁasﬁgn%:
TUded S0 Uad JUTHTS HHIIE:

q Wefd &Y Tad:, s warﬁm

AT S gUTH SUUAT JUIHHIY e,
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For that Agni, having such pride, brahman placed a blade of grass, in front
of Agni. It was said by brahman thus: “burn this blade of grass in front of
me. If you are not capable to burn, give up the pride of the status of
burning everything everywhere”. Agni went near the blade of grass
speedily, with the speed caused by full enthusiasm. Having approached, he
was not capable to burn.

a) Tasmai :
* In front of Agni Evam Abhimana Vatu.

* Agni Devata who had a fat pride. 923



b) Brahma Yaksha Rupam Trinam Nididou Puraha Agnehe :
* Yaksha placed a dry blade of grass infront of Agni.
c) Niddhadhou :
e Sthapitavatu placed.
* Agni Devata was addressed in this Manner by Yaksha.
* Small test by Yaksha.
* Like asking P.hd student what is 2 + 2.

Gita:
[N [ -
g HIdHA AT vad yad vibhGtimat sattvam
%Tng\f\}(idﬂq a7 | srimad Grjitam éva va |
dﬂaq [T o tat tad evavagaccha tvam
HH ﬁ?ﬁ'szﬂﬂnqaq\ N2 o-Y2|l| mMama tejomsasambhavam||10-41] |

Whatever that is glorious, prosperous or powerful in any being, know that to be a
manifestation of a part of My splendour. [Chapter 10 - Verse 41]

e Agni couldn’t burn the dry grass.

e Agni had vanity w.r.t. burning power.
* Yaksha gave test to Agni Devata.
 What did Agni do?




d) Sarva Javena:

* With all intensity, Agni approached.

e) Sarva Utsaha Vegena :
* With solid enthusiasm and force to burn.
* Was overenthusiastic.

Bashyam : Chapter 3 — Verse 6 continues...

 SATaaer: JUT SIHIRT gifedl gauidawd
Ua Ay quit garytd fagd faw:
YfeTTaaT 9 Udg 94 319Teh  IIhalg
famrd favrva: agamafafan & 1

That Jataveda, incapable to burn a blade of grass, whose proclamation

failed, being ashamed, returned from Yaksha quietly towards the devas and

said "I was not capable to know this Yaksha specifically thus— what is this
adorable being?”

925



a) Saha Jata Veda :

e Jata Veda = Omniscient + Omnipotent.

* Doctorate title of politician is empty title.
b) Trinam Dadhena Ashaktaha :

* Beingincapable of burning grass.

* Nobody was there to see Agnis failure.



Lecture 45
* Bashyam completed for Mantra 6.
I) Agni couldn’t burn the blade of grass which Yaksha placed in front.
* Was humiliated, returned back.
* Informed Devas that he was not able to identify - who was Yaksha?
Il) Anvaya Verse 6 :

[T TEG] FH JI 9511 A TE FA AT [T T [IFE] Sl
FAAa I [JO] TY 7 ITRHH! T: dAd: [T [aget T
"G G T Fd A 5T [o7E] 7 orErEy [T & STRA]

Indeed, for that Agni, brahman placed a blade of grass and said “burn this”.
Agni approached that blade of grass speedily. He was not able to burn that.
He returned from that Yaksha indeed and said thus: “l was incapable to
know thus— what is this Yaksha?”

* Yakshman Tasmai Niddhadou (Ni + Dha)

e Etat Daha Iti Abravit.

e Agnihi Tatu Sarva Javena Upapreyaha.

* Saha Tatu Dagdham Na Shashaka

* Saha Tataha Eva Nivavrute (NI + Vrutah — Dhatu).

* Yathu Etatu Yaksham Asti.

e Etatu Vijnatum Aham Na Ashakam Iti Agnihi Abravith.



Chapter 3 - Verse 7 to 10 :

- oy

T ATAHAA-ATTAATSATAT 2

o dar=fafa gsfa e

Atha Vayum-abruvan, vayavetad vijanihi

kimetad yaksamiti tatheti

The Deva-s then said to Vayu (wind). ‘Oh! Lord of the winds, find out who this Adorable Spirit

is” He agreed. [Chapter 3 — Verse 7]

Je T eadaa ST ac RIS

ATAAT HETTH [T
qIIET a1 HEHEHIT 5

Tadabhyadravat, tamabhyavadat ko siti,

Vayurva aham-asmityabravit

matarisva va aham-asmiti

Vayu hastened to the Spirit. The Spirit asked him who he was, and Vayu replied, | am Vayu, |
am really Matarisva (The Trodder of the Skies). [Chapter 3 — Verse 8]

Jregeata fo arafadie

gaarecrd Afae gfesarafa €

Tasmigm-stvayi kim viryamiti apidagm

sarvam-adadiya yad-idam prthivyam-iti

What power resides in thee, why art thou of such a nature? Asked the Spirit. Why, | can blow
away everything whatever there is on Earth, said Vayu. [Chapter 3 — Verse 9]




T am BECICLEEts T Tasmai trnam nidadhav-etad-adatsveti,
d qLILI I "asdd 94 SEUEDE d tad - upapreyaya sarvajavena, tanna sasaka datum
T dd ud CE old -1 SECIEREEL d sa tata eva nivavrte, naitad - asakam vijnatum,
TJeda=qaid %o yadetad yaksam - iti

The Yaksa placed a blade of grass before him saying, Blow this away. He approached it with all
his power but was not able to move it. So he returned to the Gods and reported, | could not
find out who that great spirit was. [Chapter 3 — Verse 10]

Have similar episode between Yaksha + Vayu Devata.
Almost same, similar to Mantra 5, 6.

Shankara does not comment elaborately.

Vayu approached Yaksha to find out who is Yaksha, Vayu tries to lift the blade of
grass.

Vayus title : Mata Rishva.

Yaksha places same blade of grass.
Vayu offers to lift the grass — fails, goes back to Deva Loka.

Tells — | am not able to find who is Yaksha.




Bashyam : Chapter 3 — Verse 7 to 10

Thereafter, they (devas) said to Vayu thus: “O Vayu, know this (Yaksha)”,
etc, has similar meaning as earlier. Vayu is called so because of going about
(everywhere) or due to spreading smell.

a) Atham Anantaram:
e After failure of Agni.
b) Vayu Abruvan :
» All Devas asked Vayu on same mission as Agni.
c) Vayu Vijanahi :
* Find out who is Yamaha.
d) Purvena Samanartham :
e Sameideaof5-6in7,8,9, 10.
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Agni Vayu
- Jata Veda - Matarishva
- Omniscient - Can lift
- Can burn

Failure was same for both.

Blade of grass was same.

Agragami Iti Agni :

Agni always goes in front... Agrahami.

Definition of Vayu :

Vayat Gamanat Gandhanatva Vayuhu.

Va — Root for Vayu.

Va to blow, to move around.

Sarvatra Gachhati Iti Vayu = Vati.

This is general definition.

That which carries good + bad smell = Vayu.

Gandha Gamayati Iti Vayu.

Vayu by itself has no Gandha, carries Sugandha and Duragandha.

Ghamanat = Carrier of smell = Derivation of Vayu.



Jataveda:
e That which knows everything in the creation.
e Jatam, Jatam Iti Vethi.
e Vayu = Matarishva.

Bashyam : Chapter 3 — Verse 7 to 10 continues...

- TF 11 e—2o |l

Since it moves about in space, therefore it is called Mataraishva. “I can lift
up even all this”. Whatever is on earth, etc., is the same.

a) Matha
|

Meanings

Mother Sky
|

Antariksham 932




e Shvayati — that which freely moves in the sky, Gachhati.
Example:

* Bird, plane, self in plane, Vayu.

* No commentary by Shankara on 4 Mantras.
b) Adadiya :

* Grinniyam — A + Da.

* | can lift anything on earth and in the sky.
Example:

* Cyclone, Hurricane, cars lifted from ground.

e Vayu couldn’t lift dry grass, failed in his mission.
Anvaya :

e Dadeyam - Adiyam



Chapter 3 — Verse 11 :

T,[é,{ ~<~HdJHH] :{4 d rﬁ\ﬂ | .10] TE; |P(:|»}I-| d=l<] |PJ-| |P(-| Athendram-abruwan-Maghavann-etad vijanihi, kim-etad Yaksam iti,
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GRIGES G L L) g\;. g; tatheti, tad-abhyadravai, tasmai tirodadhe

Then the Gods said to Indra, ‘the Chief of Gods. Oh! Maghavan! (worshipful, or the possessor
of great wealth and power) find out who that Adorable Spirit is. He agreed and hastened
towards the Spirit, but the Spirit disappeared from his view. [Chapter 3 — Verse 11]

Gist :

Captain of Team — Indra comes now.

When Agni + Vayu failed, ordinary Devas can’t succeed.
Let powerful leader go.

Indra went with extra pride, arrogance.

Experiences worst humiliation.

Others had conversation with Yaksha.

Because of arrogance, had no opportunity for conversation.

Tapatu Tirodatu :

Yamaha disappeared.




Bashyam : Chapter 3 — Verse 11

AT AGT- HEeants  geaq|

Thereafter, they told Indra “O Maghavan, please find out”,
etc, is same as before.

* Repetition of previous portion.

Bashyam : Chapter 3 — Verse 11 continues...

$%: UTHYER! WEel Soldwdl
aafd  ageIsadq

Indra, Parameshvara, worshipable due to having strength,
said “let it be so”. He approached that Yaksha.

* Indra = Greatest Lord, supreme Lord, Parama Ishvara.



Ishvara

Parama Lord of Group
| |
- Atyantika - Indra
- Magava
- Balavatvat
- Most powerful among Deva

* |ndrais Devata of Hasta (Hand).
* Role of Hand is to lift.
 Therefore, Balavan.

Medha Suktam :

At gyt 5 o gt TUTq mayi medham mayi prajam mayyagnis-tejo dadhatu |

qRr Ayt AR weit W e g mayi medham mayi prajam mayindra indriyam dadhatu |
7R3 gt /R g |9 ﬁ\qj YT=Tl 3%4_ | mayi medham mayi prajam mayi siiryo bhrajo dadhatu || 6 ||
30 BMfeer: MM 2Mia: |l O $antih $antih $antih

May Agni (the Fire God) grant us intelligence, and unbroken lineage of children and/or disciples, and
the brilliance of the Vedic studies. May Indra (the presiding deity of all sense organs) grant us
intelligence, unbroken lineage of children and / or disciples, and health. May S{rya (the Sun) grant us
intelligence, unbroken lineage of children and/or disciples, and courage to face all situations. peace,
peace, peace everywhere. [Verse 6] 936




* There Indra = Ishvara.
a) Here Indra = Balavatvat
b) Tatteti :

* Indra Agreed to proposal and said, | shall go.
c) Tad Abyat Dravatu :

* Indra approached Yaksha.

* New incident.

Bashyam : Chapter 3 — Verse 11 continues...

From that Indra, who had gone near him, ST¢H disappeared. “The pride of
Indra being Indra should be removed totally”, with this intention, brahman
did not give even a dialog to Indra.

a) Indra Samipan Gathat :
* |Indra approached Yaksha.

* Yaksha waited for Indra to come and disappeared.



b) Tirodadhe :
* Disappeared Tiro + Dha Dhatu.

 Brahman alone has come in form of Yaksha, Mayasahitam Brahma, Saguna Ishvara.

 Why Bhagawan disappeared?
c) Indrasya Indratha Abhimana :
* Indra status Abhimana, pride, was there with Indra.
* Bhagawan thought that his pride should be punctured.
* Must deflate Indras ego.
d) Athitharan Nirakara :
* Ego bursted like a need in a balloon.
e) Samvada Matra Na Dat :

* That Brahman did not even give an opportunity for brief conversation or interview
with Indra.



Chapter 3 — Verse 12 :

T qfEdarerter feaars

TESITATHAT 2Tl

ar grama fegqa=afa 23
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2fq qara: Tus:

Sa tasminn-evakase strtyam-ajagama
bahu-sobhamanam Umagm Haimavati,
tagm hovaca kim-etad Yaksam-iti

Iti Trtivah Khandah

And in that very spot he beheld a woman. Uma the damsel fair — the daughter of the snowy
mountain Himavan. He asked her who this Adorable Spirit could be? [Chapter 3 — Verse 12]

Gist :

1) Indra got more humiliated than Agni and Vayu.

* Indra did not go back.
* Showed commitment.

Gita:

SIS THATHTH
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uddhared atmanatmanam
natmanam avasadayeéet |

atmaiva hyatmano bandhuh

atmaiva ripuratmanah | |6-5] |




Let a man lift himself by his own self alone and let him not lower himself; for, this Self alone is
the friend of oneself and this Self is the enemy of oneself. [Chapter 6 — Verse 5]

* Never became diffident inspite of obstacles.

Il) Got humiliated because of his arrogance.

* Indra had Sattva Guna, learns lesson instantaneously.

[Il) Others couldn’t learn Lesson :

*  We all have Manitvam problem.

* Bhagawan is challenging us to teach a lesson.

* Our problem = Fat Ego.
IV) Indra understood the problem.
V) Became humble, developed Amanitvam.
Gita :

* Arjunas attitude towards Krishna.
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karpanyadosopahatasvabhavah
prcchami tvam dharmasarmmiidhacetah |
yacchreyah syanniscitam brahi tanme

sisyaste'ham sadhi mam tvam prapannam | |2.7] |




My heart is overpowered by the taint of pity; my mind is confused as to duty. | ask Thee. Tell
me decisively what is good for me. | am Thy disciple. Instruct me, | have taken refuge in Thee.
[Chapter 2 — Verse 7]

e Arjuna surrendered which is expression of humility.
VI) Indra offers a prayer to God.
* Agni Vayu returned with disqualification.
VIl) Indra Aquired qualification there itself and became Adhikari.
VIII) Moment Adhikaritvam comes, Mumukshutvam is automatic.
* They its Bhagawans responsibility to provide opportunity.
Gita : Chapter 10

ﬁ'q]ﬁa]ﬂq.mq'[gﬁjq tésam évanukampartham
a1é4_|$“._|u_i J9: | aham ajfanajam tamah |
ARTETE TSI : nasayamyatmabhavasthah
3||.1ng.-| AT 11 20-2 211 jhianadipéna bhasvata | | 10-11 | |

Out of mere compassion for them, |, dwelling within their heart, destroy the darkness born of
ignorance by the luminous lamp of knowledge. [Chapter 10 - Verse 11]




e Out of my compassion, | teach.
* There Bhagawan showed compassion.

IX) Here Bhagawan appeared as Umadevi, represents Sruti Pramanam.

 Bhagawan as Pramanam.
X) Indra stood there, mind goes through transformation, Uam Devi came.

Xl) Indra asked who is Yaksha?
e Paurusheya Pramanams can’t help me.
* You are Apaurusheya Pramanam, may you teach Brahma Vidya.

e This is spiritual significance of this Mantra No. 12.

Bashyam : Chapter 3 — Verse 12 starts
TUe AR IETIWSYT AT 9l
fnEiT=ye SRR - Fel aE=TrenTst
M, ¥ T=MH—g My it & aawgtuia
FE; A HegdsTaTea |

In which space brahman had disappeared, in which space Indra was at the
time of disappearance, in that space itself, Indra stood thinking thus: “what
is this Yaksha”? He did not return like Agni, etc. 942




a) Tasmin Eva Akasha :
* In the same place in which Yakha appeared and disappeared, in that area itself.
b) Tatu Yan Man Tiro Butam Atmanam Darshiyatva :
* After giving Darshanavam of itself to the Devas.
e Reflexive pronoun.
* Indicates Yaksha.
* In the same place of Yaksha,
c) Brahmanaha Tirodhane Kale :
* At place where Yaksha disappeared.
d) Trinam :
* Indra stood in the same place even after Yaksha disappeared.
* Nobody was there.
* What was his mind set?
* Shankara imagines.
e) Kind Athi Yaksham Dhyayan :
* Indra meditated, probed, what is this mysterious Yaksha?

* Vayu, Agni returned without probing.



f) Neeti Shatakam — Bartru Hari :

3 types of people are there
in the world

Lowest

Mediocre

Uttama Highest

- Never start anything
- Afraid of failure

- Start but withdraw with
smallest obstacle

- Have perseverance
- Never withdraw

- Say —in life | never started
anything.

* Vayu, Agni, not Uttama Gunavan.

* |ndra stood there.

* Because of this greatness Indra got teaching.

e Other 2 missed it.
g) Agne Adhivatu Na Nivarte :

e Like Agni, Vayu, Indra did not retreat.

* Had perseverance and humility.
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Bashyam : Chapter 3 — Verse 12 continues...

TIETEATET |

s a9 Wi gger faenm surefuei

Having noticed the devotion of that Indra in Yaksha, the knowledge
manifested in the form of a woman, Uma.

a) Vidya :
* Sarasvati Devi, embodiment of knowledge, wisdom.

e Sarasvati recognized Indras Devotion towards Yaksha.

Chaturvidha Bhakti — in Gita
Chapter 7
|

Artharthi Artha Jingyasu

Jnani

Here Indra was
Jingyasu

945




* Brahman is in Uma Devi’s form, Stree Rupa.
* Pradurbutam — Appeared.

Bashyam : Chapter 3 — Verse 12 continues...

| TEEM 30T SgviHaE—aaui 8
MU ghsawr fam,

e SgIHHMa fagunuu=  wafd;

Indra saw her, the beautiful/ effulgent Uma. Because knowledge is
the most effulgent among all effulgents. Then, this adjective “very
effulgent” becomes justified.

* Uma was most brilliant, shining with knowledge, wisdom.

Knowledge or light — does 2 Jobs

Dispels Darkness lllumines Object

Shines

946



Lecture 47
I) Shankara commenting on Chapter 3 — Verse 12 (Last Mantra of Chapter)
Il) Story :
e Agni— Vayu failed in identifying Yaksha.
* Indra with more pride and arrogance approached Yaksha.

* Indra got more humiliated when Yaksha disappeared.

* Because of Statva Guna, Indra remained in the same place and recognized his
problem of Abhimana.

* Indra developed Amanitvam, transformed.

* His mindset, had Sraddha, Bhakti, perseverance and prayed to the Lord.

* Lord had compassion, appears as Uma — Devi, Sruti Mata.
lll) Tasye Indrasya Yakshe Bhaktim Buddva...

* Bhakti — here is Jingyasu Bhakti... intense desire to know who Yaksha is.

* Uma Vidya Rupini Pradurbut Stree Rupa, Saraswati Rupa appeared in front of Indra.
IV) Bahu Shobamanat :

* Indra saw Sarasvati as Avatara of the Lord.

* |t had intense brilliance.



Brilliance — 2 Meanings

- Saraswati was wearing Philosophically

diamonds, hence brilliant Knowledge — Brahma Vidya
- Physical was shining.
It is always Brilliant, never
fades
Brilliance of other things is
subject to fading

e Gold which shines also become dull.

* Knowledge — Brahma Vidya is eternal, never fades, Nashaha Nasti.

* Chapter 9 : Gita — Guhyam, Raja Vidya — Royal shining knowledge.
* Raj=Toshine
* Bahu Shobha Mana
N N2
Intensely Shining
 Why intensely?
Shankara comments :

e Ateeva Shobhana, is appropriate.
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Bashyam : Chapter 3 — Verse 12 continues....

She was very effulgent as if endowed with ornaments made of
gold. This is the meaning. Or Uma Herself is Hemavati, being the
daughter of the presiding deity of the Himalayas. He approached
her, thinking that he was able to know that he was always with the
omniscient Lord. Indra indeed asked Uma "please tell what is this
adorable being who having shown himself, disappeared?"
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a) 1%t Interpretation : Heimavati
* Umadevi— Sarasvati Devi
* Hema Kruta Abharnavati — As though Adhorned Brilliant with Golden Ornaments.
* Here it is Avatara.
b) 2"d Interpretation :
* Uma = Sakshat Parvati Devi.
* Not Avatara

* Heimavati = Daughter of Himavan

2 Interpretations

- As though having golden - Himavat Putri
ornaments - Uma Eva Sakshat Parvati
- Daughter of Mountain
Himavan

* Parvati Devi in close proximity to Adhi Guru (Shiva) was Brahma Jnani.
* Plays role of Guni for Indra.

* Acharya in Parampara.



Prayer :

[ N - o
Hal TRIF GHINHHT g U {He4HH sada Siva samaramabham sankaracarya madhyamam..
aﬂ'qaaﬁ qﬁﬁn aé 115 QAN asmadacarya paryantam vande guru paramparam..

Salutation to the lineage starting with lord Sadasiva, with Adi Sankara in the middle and
continuing up to my immediate teacher.

* Shiva — Parvati like Yajnavalkya — Meitreyi.

* Uma Maheshwari Samvada Rupena... many Vedantic works.

Upajagama
| | |

- Indra approached Parvati - Parvati approached Indra to
- Guru Upasadanam teach
- Ask for Brahma Vidya - Uma Upajagama

Transitive verb - Upajagama intransitive verb

Gita : [Chapter 4 — Verse 34]

- Tat Viddhi Pari...




Gita :

GIEEE NI IGG! tadviddhi pranipaténa
gRISST 9997 | pariprasnéna sévaya |
\:’:'-'Ia&*‘llr;d r<| ST upadéksyanti té jiianam
AT = =R 1 2-3%2 1

jhaninastattvadarsinah | | 4-34| |

Know that by long prostration, by question, and service; the wise who have realised the Truth
will instruct you in (that) Knowledge. [Chapter 4 — Verse 34]

Anvaya :

G: (377 ) I T HTETS T | T TGN ST TG |
& T B9 3237 | T T EHTA T IAG THH  SIAT |
"f] G T T d: AT E AT 1

Saha Tasmin Akashe (Sthithvan) Tatra Haivamati Uma Aajagama,
Saha Bahu Labha Mana Umam Haima Vatim Aajagama

“Kim Etatu Yaksham” Iti Saha Tam Hemavatim Uvacha
« 3 Chapter over.




6\

CHAPTER 4

VERSE1to 4




Chapter 4 —Verse 1:

HI Aslld eldl= Sa Brahmeti hovaca,

o

AT a7 Udl=sssi ex s 'E}ol T T d Brahmano va etad Vijaye mahiyadhvam-iti

|f“ = =4 =I=FTL =i éJ TH o Tato haiva vidancakara Brahmeti

Y

SGIR

Preceptor : Brahman! She exclaimed, indeed, through Brahman’s victory have you gained
greatness! Then alone he understood that the Adorable spirit (Yaksa) was Brahman.
[Chapter 4 — Verse 1]

* This verse connects Chapter 1, 2, 3.

* Uma taught Brahma Vidya to Indra, the disciple

* How?

e Chapter 1 —Verse 2, Chapter 1 — Verse 3, Chapter 2 — Verse 4.
Keno Upanishad :

AT gﬁj{ O991 941 &1 2 9 Itﬁ:[ 3 GETET G Srotrasya Srotram manase mano yad vaco ha vacam sa u pranasya pranah
ELEEE G HeA T h(q [ |W1“| hIcHdT 99 B 2 caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti

Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of
the Speech) and also the Life of the Life and the Eye of the Eye. Having abandoned the sense
of Self or I-ness in these and rising above sense-life, the wise become Immortal. [| — 2]




q qF ==t 9 arrrestd A1 541
7 faar 7 fasHET addeaferen

-

T diefeqreen wfafearefy

™

HERCE R C IR RS CERI I

E

Na tatra caksur gacchati na vag gacchati no manah
na vidmo na vijanimo yathaitad-anusisyat

Anyadeva tad viditad atho aviditadadhi

Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [| — 3]

gfqaiafated Faagaa T2 fa<d

FT AT fa<d a1 fa=ran fa<dsgag

R

Pratibodha-viditam matam amrtatvam hivindate

Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [l — 4]

1%t Part of Chapter 4 — Verse 1:

* Reveals methodology of teaching in Chapter 1, 2.

2"d Part of Chapter 4 — Verse 1 :
e Connects Chapter 3.
e Devas don’t have glory.

* Glory belongs to Brahman.




Gita : Chapter 10

Wrgﬂ\r@l*-lc'{-l i yad yad vibhatimat sattvam
%Tng\f\}(idﬂq a7 | srimad Grjitam éva va |

dﬂaq [A3T==% o tat tad evavagaccha tvam

HH ﬁ?ﬁ'szg‘ﬂ:lnqaq\ N2 o-Y2|l| mMama tejomsasambhavam||10-41] |

Whatever that is glorious, prosperous or powerful in any being, know that to be a
manifestation of a part of My splendour. [Chapter 10 - Verse 41]

* Brahma Vidya has to be received in form of Guru — Sishya Samvada.
* Sishya approached Guru with humility.
e Sishya — Guru have come.
* Now teaching again in Chapter 4.
e Agni couldn’t burn without Yakshas grace.
e Vayu couldn’t lift without Yakshas grace.
* Glory belongs to Yaksha / Brahman.
* Victory belongs to Brahman — Ishvara.
a) Sa Brahmeti Ho Vacha :

e Connects Chapter 1 —2 — Nirguna Brahman.




b) 2nd half of Mantra :
Brahmeiva He Mate Vijayi Matam :

* Victory belongs to Saguna Brahman alone and not to Devatas.

Chapter 1 and 2 Chapter 3 and 4
- Bachelor - Married, Householder
- Nirguna Brahman - Saguna Brahman, Ishwara

* Glory - credit in the world belongs to Brahman always.

* Humiliation if you take glory to yourself.
* Umadevi Enlightened Indra.

Bashyam : Chapter 4 — Verse 1 Starts..

o RIS A § fee wEul §  SveRed
o —Syavdta foar 3

Indeed, She replied thus: “(it was) brahman”, indeed in the victory of
Ishvara alone. — Asuras were won by Ishvara alone.
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a) Sa Brahma Iti Uvacha:

Ho Vacha = Ha Uvacha

Ha = Khila, Indeed, definitely, doubtlessly.
Not may be Bhagawans glory.
Avadharana done by “Ha”.

Va = Vai = Sandhi = Indeed.

Brahmanaha = Ishvarasya.

Why mix up Nirguna — Saguna?

Nirguna Nirguna
- With Maya Shakti - Without Maya Shakti
- Saguna Ishvara - Called Brahman
\
|

- Not in 2 separate places / times
- Where Nirguna is, Saguna is

Brahman and Maya can never be separated.

Both are eternal, hence can’t be separated.

Maya is eternally with Brahman.

How Maya is free from Brahman?




* How Brahman ever free?

* Maya being Mithya, its presence or absence des not affect Brahman.
Gita :

HAT F[Fl'ﬁ\:[?.f FIE[C maya tatamidam sarvam

H3 chi‘l‘('hir(\‘lc"ll | jagadavyaktamartina |

'J:[F[—?JIT]:_\—[ Héﬁian'ﬁ matsthani sarvabhuatani

= IS 1E3 T aTE=Ta: 1l ¥ I na caham tésvavasthitah | | 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

A = HEdT=H :1\;{“'.—\_[ na ca matsthani bhatani

" 3 | ?E[ Zﬁﬂﬁs'aiq\ | pasya mée yogamaisvaram |
HATHA = HAT: bhutabhrnna ca bhatastho
HHATAT HAATAA: 1 -1l mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

* Mastani Sarva Butani — Maya is Brahman.

— Vlyavaharika Drishti.




* Na Cha Mastani Butani — Maya is not in Brahman
— Paramartika Drishtya
* Waker is in dream — Vyavaharika Drishti.

e Waker is not in Dream — Paramartika Drishti

Brahman is in waking Brahman is not in waking
- Vyavaharika Drishti - Paramartika Drishti
- Brahman called Ishvara - Ishvara is called Brahman

* |In Paramartika Drishti Maya does not physically disappear.

* You don’t count that Maya.

* Maya continues to be there.

* Intellectually, | discern, discount Maya as second entity.
Example :

» Reflection of face not 2" entity.

* Anubhava, experience of reflected face in Mirror continues but don’t count it as 2 —
Dvaitam.

e Original Brahman appearing as Maya due its Shakti.

* Counting, discounting Maya, Jagat is intellectual process not physical process.



Example :

Waker, dreamer, sleeper, Brahman, Ishvara, Jagat all one entity.

Maya Jagat, world will be eternally there.

Still claim Aham Brahma Asmi.

Including, excluding Maya are pure intellectual process in Vedantic study.

Don’t imagine future time when | will be alone, Brahman will be alone and Maya will
be down on earth.

Maya Devi will always be there.
Exclusion is in Buddho.

What is Pramanam for Nirguna Ishvara?

Gita :

A TIHEE A9y d na rupamasyéha tathopalabhyaté

a1 | =Tie = EIfaer | nanto na cadirna ca sampratistha |

18T H gf& &S asvatthamenam suviriidhamulam
ITASETEIUT T2 f3<ar 1| gw-3 |1|| asangasastréna drdhéna chittva | | 15-31|

Its form is not perceived here as such, neither its end, or its foundation, nor its resting place;
having cut asunder this firm-rooted Asvattha-tree with the strong axe of non-
attachment...[Chapter 15 - Verse 3]




* End of Maya, not physical event.

* Understanding Maya as Mithya is an intellectual event and is considered as end of
Maya (Figurative sense).

* Mithyatva Nishchaya Eva Avasanam = Badaha.

* Maya Nasha does not take place.
* Maya Badaha only takes place.
* Badaha = Understanding Maya as Mithya.
b) All Aside notes because of Inshavarasya Eva Vijaye in the Moolam.
* In the victory of Ishvara, legitimately victory belongs to Ishvara not Deva.
* No Plagiarism allowed.
c) Vijaye Yuyam Mahiyatvam :
* You claimed victory which belongs to Ishvara.
Mahiyadvam :
* Mahi Dhatu — Denominative verb, verb from a noun.
Example :
* Pen — write with pen.
* Penning a letter.
* Verb out of pen.

e Tabling a motion.



e Table = Noun

* Mahiyate — To get glorified Atmane Pada.

 Mahimanam Prapnuta.
* You are taking the credit, glory.
* That alone is the fact.
* Asura Eva Na Asura Jita.
* All Asuras defeated by God alone.
* What is the Role of Deva?
d) Yuyam Tatra Nimitta Matram :

* Be merely an instrument in that situation.

Gita:
AHTHSS 20 A A tasmattvamuttistha yaSo labhasva
STl 3R e =" F9gH | || jitva Satriin bhunksva rajyarh samrddham |

TIId FEd: 99Hdg
METHE g 9= 1 33 1)

mayaivaite nihatah purvameva

nimittamatrarh bhava savyasacin Il 33 |l

Therefore, stand up and obtain fame. Conquer the enemies and enjoy the flourishing kingdom.
Verily, by Myself they have already been slain; be you a mere instrument, O left-handed archer.

[Chapter 11 - Verse 33]

]




Arjuna:
e Kauravas already killed by me.
* You only shoot and take credit.
You Glory
- Belongs to me, Ishvara

- Instrument
- You have wrongly taken credit

Arjuna:
e Kauravas already killed by me.
* You only shoot and take credit.

Bashyam : Chapter 4 — Verse 1 continues...

g3 ax Tafawaey; @ fTsa—a3
Tfgest wiew wreig | watara
Ferafasiaomein )| faeafimm- = g —
rETRIaE fasAarsTsRaaa AfgAfd |

You all were only an instrument w.r.t. that. You claim glory in the victory of

that Ishvara alone— Udd is in the sense of the adverbial usage “in this
manner”. Whereas you all have false pride in this manner— “ours alone is

this victory, ours alone is this glory”.
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a) Etad Vijaye :

Etad — indeclinable — Evam.
Normally Etad = Declinable.

Can’t be subjectively connected with any word.

Etad = Kriya Viseshenartham.
Evam = Adverb.

In this manner, you have been glorified by all Devas, nothing wrong.

In Vyavaharika Prapancha those practices are there.

Really glory does not belong to me.
Vyavaharika is Mithya.

Your pride is Mithya — misplaced.
You really don’t deserve that pride.
How you take the credit.

Devas arrogance quoted here.

Asmakam Eva Aham Vijaya Asmakam Eva Ayam Mahima.

This victory belongs to us only, this reward belongs to us, say the Devas.

Keno Upanishad :

-
e

Tsot farstsit a7 urgeas

a9 s d Toriae a=aafa <

Taddhaisam vijajnau, tebhyo ha pradurbabhuva

tanna vyajanata kim-idam yaksam-iti




Brahman, knowing their vanity, appeared before them; but they did not understand who that
Adorable Spirit was. [lll = 3]

Iti :
e Connected to Abhimana.

Bashyam : Chapter 4 — Verse 1 continues...
q9: qEGHIEEAE, § UF fageaer 9-id 55%;
ITUANUT_ adl g ofd, T TWTa=AuTl Il

From that sentence of Uma alone, Indra came to know thus: "it was
brahman". Due to that emphasis "indeed from that (statement of Uma)
alone", (it is to be understood) not independently.

a) Tataha:
e Tasmat, Uma Vakyat.
* From systematic teaching of Uma Devi.
* Only from that teaching.
b) Indraha Vidanchakara :
* Indra —came to know.
e Vid — Dhatu.
* Indra knew.




c) Tataha Eva Avadharanat :
* Eva = Only from teaching of Uma Devi.
* Avadharana = Emphasis.
* No self enquiry, Guru is a must, emphasized in first verse.
e Guru can’t be a principle, Tatvam also, very abstract.
* For Pranipatha, Seva, Upachara give Guru required.
Anvaya— Mantra 1l:

“d (Fe)) A AN §ed T v 3 J T A
gid TGI& 3979 | "Td T’ §id Fd: T & Fea: [45rHhw]

Indeed, She replied “(this adorable being was) brahman”. “Indeed in the
victory of brahman you all are claiming in this manner”. Indeed, from that
itself, Indra came to know thus: “brahman”.

e Tatu Brahma Asit
* Brahmanaha Vijaye Vai Yuyam Mahiyatam Iti Sa Uvacha.

e Sa=Uma Devi = Yaksha = Brahman.

e Tatu Brahma Iti Uma Devi Addresses.
e |ti Tataha Eva Ha Vidanchakara Brahma.



Lecture 48

I) Chapter 4 — Verse 1 Revision....

Al sd=dld 2le i Sa Brahmeti hovaca,
AT 97 Ud rﬁ\ﬂ ca gl s 'E:a'oi T T T Brahmano va etad Vijaye mahiyadhvam-iti
skl ;—.5 = Ta=i==1 = él & 2 Tato haiva vidancakara Brahmeti

Preceptor : Brahman! She exclaimed, indeed, through Brahman’s victory have you gained
greatness! Then alone he understood that the Adorable spirit (Yaksa) was Brahman.
[Chapter 4 — Verse 1]

2 Supportive disciplines
discussed in this verse
|
| | | |
Requirement of Guru Karma Yoga Upasana Yoga Values

|

- 4 Upasanas on
Sagua Ishvara

- Adyatma

- Adideiva

- Guna Visishta
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Ill) 15t Mantra :
* |Importance of Guru.
e Tato Haiva : Only through Guru.

* Na Svatantrayena — not through independent meditation or self enquiry —who am I.



Chapter 4 — Verse 2 : Introduction

FEHEATAE=T T qar SI&IoT:
HATGEIIATGAT AHCEHUITAT: —

These gods such as Agni, Vayu, Indra attained proximity of Ishvara
through discussion, seeing, hearing, etc.

a) Verse 2, 3 :
* Glorifies Devatas, Mahima, Stuti.

* Indra, Agni, Vayu Mahima.

* 3 Devatas became glorious because of Brahma Vidya Prapti.

b) Indirectly it glorifies Brahma Vidya.
e This is essence of Mantra 2 + 3.
c) 3 Devatas went near Yaksha gained Brahma Vidya before other Devatas.

* Therefore they are great.
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d) Yasmat :
* Because of following reasons.

e) Yaksha Rupa Brahmanaha Samipyam Upagatha :
* Devatas went near Brahman in the form of Yaksha.
 Had Darshan, conversation.

* Went close to Brahman hence became glorious.



Chapter 4 — Verse 2 :

THTE] Td <A AT A=A T Tasmad va ete deva atitaramivanyan devan,
2 [IﬁH A I *«4 Twm %Aﬂrd Tl: 5}3' Y {IJ_ 9;‘._[ Yad-agnir-Vayur-Indraste Hyenan-nedistham pasparsuh
J W%}Iﬁ EHEEILEE g] G P, te hyenat prathamo vidancakara Brahmeti

Therefore, verily, these Gods (Agni, Vayu and Indra) excel the other Gods; for they approached
the Spirit (the manifestation of the Supreme) the nearest and they were the first to know Him
as Brahman. [Chapter 4 — Verse 2]

a) Atirtaram : Excelled
e 3 Devatas surpassed other Devatas.
e Why?
b) Tey Etat Endishtam Pasprishuhu :
* They contacted, touched Yaksha.
* Hence superior to others.
c) Pratama Vidanchakara :
* Knew Brahman before other Devas.

* Hence superior to other Deva.




Bashyam : Chapter 4 — Verse 2 starts..

T EURTaaHe STTBIOTTCHETHRE:,
AT qAM AfaqI A9 39 T < |

Therefore indeed, these gods excel other gods by their own qualities, by
great fortune in the form of power qualities, etc.

a) Tasmat Svai Gunaihi :

* Because of their own virtues, Indra, Agni, Vayu.
b) Svair Gunaihi Shakti Guna Adhi Maha Bhagyahi :

* Had good fortune of Shakti and Gunas.
c) Atitaram Eva Anyan Devan Atisherate Eva :

* Excelled, surpassed, Ati + Shi = Shete Shayate

N%
Dhatu

NG

Root

* Sherate, Shayanam = To sleep

* Ati— Upasarga — Prefix — Changes the meaning Ati + Shi = To excel.



* Normal Shi— Dhatu — To sleep.
e Should be slept very well.

e Sam Shi = Samyak Shete

* Not slept well, but to doubit.

 Samshaya — from Shi Dhatu.
e Ati Sharpate = To surpass.

* |VA = As though.
* Devatas surpass as though means not really Sarpassing.

* |VA = Not real glory of Devatas.

IVA — 2 meanings

- Dictionary meaning - Here
- As though - Definitely
- Aparthakaha - Avadharanatva

To emphasise

e Surpassed other Devatas doubtlessly — not as though here.
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Bashyam : Chapter 4 — Verse 2 continues...

Ta vTsarSHeIehISa- &yuTret o |
oq A, F;, T 9 & Qan
TG TG 9 Al Afaehad
o uwoel: Teawr aerhsiaot:

That which is fire, air and Indra, for they are the gods from whom
this Brahman, the nearest, the dearest, the touch, touched, by the
above-mentioned forms of conversation and others of the Brahman

a) Yatu :

b) Teyhi Devaha Yasmat Evatu Brahma :

Brahman in the form of Yaksha, not Nirgunam Brahma.

Because of following reason.

Can’t go near Nirgunam Brahma

because

It is all pervading

It is myself
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c) Here Sagunam Brahma in the form of Yaksha Evatu Parspashu
d) Nedishtam Antika Saman :

Antkatamam = Closest

- Physically - Dearly
- Priyatamam

* Close to Yaksha they went, Antigamam.
* Can take both meanings here.
* Devatas had reverential respect for Brahman.
* Hence approached Yaksha reverentially.
e) Sprish Dhatu :
* To touch
Passprashaha :
* Sprishtavantaha
* Touches through Darshanam and dialogue

* Contacted Yaksha as mentioned in Chapter?



Bashyam : Chapter 4 — Verse 2 continues...

the idea.

And because of the following reason also— because they came to know
this brahman thus: “this is brahman”, being the first and prominent. This is

f) Reason No. 1:
* Being glorious

Reason No. 2 :

 Dehi Yasmatcha.

Iti Etat — Pratamam

Adjectival

Pratamam

- Literal
- First Among Gods

- Figurative

Adverbial

- Foremost
- Pradhanaha Santaha
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* 3 were 1%t to know Brahman, hence glorious.
g) Vidamchakra Etat :
* Indra knew Yaksha to be Brahman from Umadevi.

* Proof of Avatara in Upanishads is this verse of Keno Upanishad Chapter 3 — Verse 2.

=T TarsTsit 931 =2 ol q;‘_fs—'i"ﬂ_c:l Taddhaisam vijajnau, tebhyo ha pradurbabhuva
dd =TT d Tahiaes gaf3fta = tanna vyajanata kim-idam yaksam-iti

Brahman, knowing their vanity, appeared before them; but they did not understand who that
Adorable Spirit was. [Chapter 3 — Verse 2]

Anvaya :

7 I TY: 37 17 I 128 T7: / TG, T =HeT:
IR "7RT" 3 AT [T, T 3 T 3 ] 3 A 3T

* Ete Devaha Agnihi, Vayuhu, Indra Cha Vai Tasmat Va
e Ati Taram lva Yatu Tehi Evatu Nedishtam Spashprishihu

e Brahma Iti Prathamaha Vidanchakara.




Introduction to Verse 3 :

JEERTag U s=areed fagsaed:,
Since even Agni and Vayu came to know brahman from Indra’s teaching

alone, indeed by Indra “this brahman” was understood first from Uma’s
teachings—

* Indra superior most got knowledge from Uma Devi.

* Agni, Vayu got knowledge from Indra.
a) Indrenahi :

e Brahma Iti Tat Prathama Srutam.

* Yaksha was first known as Brahman first by Brahman through Uma Devi’s Vakyam.
b) Agni Vayu Api Vidamcha Kratuhu :

* Agniand Vayu came to know Brahman by teaching of Indra.

* Mantra glorifies Indra in Mantra 3.
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Chapter 4 — Verse 3 :

N — -,
dsHlsl e=biddilima <~ Tasmad va Indro-"titaram-ivanyan Devan
‘(‘z'J T4 =43 TS Sa hyenan-nedistham pasparsa
ES) é]ﬁ?g?qtﬁ ﬂq HAEEALEE g_l ]f“d 3 sa hyenat prathamo vidancakara Brahmeti

And therefore, indeed, Indra excels other Gods; for he approached the Spirit nearest and he
was the first to know him as Brahman. [Chapter 4 — Verse 3]

e Similar to Mantra 2.

* Devas taken in Verse 2.

* Indrain Verse 3.

* Indra superior, came to know Brahman first.

Bashyam : Chapter 4 — Verse 3

TG o5, Sfdauivg 3aviRa 3d T g |
U ga-ics  UEy IO W g
fagrear s a3 0
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That is why Indra seems to be more than other gods. The Supreme Personality

of Godhead touched the Supreme Personality of Godhead, who was the first to
know the Supreme Personality of Godhead.

Indra surpasses all others in knowing Brahman 15t

Anvaya :

&: 7 I8 G 8 T, &: 1§ i g F FeH: G
[T [ I 3 |57 ] i G717 IR 3 |

Therefore indeed, Indra excelled other gods because he contacted this
brahman closely. Indeed, he came to know “this is brahman” first.

Anvaya :

Saha Indraha Hi Yenatu Nedishtam Spasparsh Evatu
Brahma Iti — Pratamaha San Vidanchakara.
Tasmat Vai Indra Anyan Devan Atitaram Tva.

Indra excelled others.




Chapter 4 — Verse 4 :
:l E:E SI _-];l | E-';_ E\ Il
- -y

gJod Pﬁr;. Tl d=[dal3 3 I ar3 yadetad vidyuto vyadyutada 3 itinnyamimisada 3

Tasyaisa adesah

ityadhi-daivatam

TATTCadq ¥

This is the description of Brahman (description by means of an illustration); He shone forth like
the splendor of the lightning; He disappeared within the twinkling of the eye. This is the

comparison of the Brahman with reference to the Deva-s. (His manifestation as Cosmic
powers). [Chapter 4 — Verse 4]

Glorification of Brahma Vidya and importance of Guru over in Verse 1, 2, 3.
* Mantra—4,5, 6 —4 Upasanas.

4th Verse 5th Verse 6t Verse
- Adideiva Upasana - Adhyatma Upasana - Guna Visishta Brahma
- Lightening Upasana
- Winking of Eyes

a) Adesha here is Upasana
b) Yat Yudataha Nyamemidashe :
* Lightening = Brahman




* Because of brilliance, fleeting, arriving, departure of lightening.
* Yaksha is also like that.
* Vidyut Brahma Upasana.
c) Nimesha Brahma Upasana:
* Brahman = Like blinking of eye.
 When world is lighted up briefly and again goes to darkness.
* Nimesha belongs to individual, Adhyatmika.
* Why its called Adideivika?
* Focus is on the world seen / unseen, comparision is to the lighted world part.
* Therefore Adideiva Upasana.

Bashyam : Chapter 4 — Verse 4 starts

T Uhd¥d SEUT UH 39T SUHIUSIT: |
o= SEoir AR uEHaaSyT:
[ISTHTSIT s=Ia | Teh aq ?

This is the teaching of comparison is of that brahman which is the
subject matter. The teaching of that comparison-less brahman is
given by which illustration, that is said to be teaching. What is that
illustration?




a) Tasya :
* Prakrutasya Brahmanat.
e W.r.t. Brahman revealed in Chapter 1 — 2.
b) Esha Adeshaha:
* Following is instruction, teaching through examples.

Brahman is matchless, can’t be compared.

6 Pramanams can’t reveal.

Pratyaksha, Anumana, Upamana, Arthapatti, Anupalabdhi, Laukika Shabda.
* Upamanam — can’t work in case of Brahman.
* How comparision here?
* Isn’t it contradiction?
c) Nirupasya Brahmanaha :
* Brahman = Nirupama — without comparision.
* Upanishad makes a compromise.
* Teaches Saguna Brahma through example.
d) Adesha it Uchyate :
 Compromised teaching.
* Because of Maya Upadhi Brahman became Yaksha.
e Original Nirguna Brahman = Matchless.
* For Saguna Brahman, can give example.



e ISg=a=a divi suryasahasrasya

TIL ST AT | bhavedyugapadutthita |

i AT 22T AT =A1d yadi bhah sadrsi sa syat
HIAXIAH HETHT 1l X2 1l || bhasastasya mahatmanah Il 12 I

If the splendour of a thousand suns was to blaze all at once (Simultaneously) in the sky, that
would be like the splendour of that mighty being (Great soul). [Chapter 11 - Verse 12]

* Sanjayas description.

Saguna Brahman can be explained by lightening as so many examples in Chapter 11 —
Gita.

Bashyam : Chapter 4 — Verse 4 continues....

qdd, WHg ek foRIat saeag foehes
Fdaiq- Faeau=Turd foemar faeem- ffr sewry |

This well-known flash of lightning did “flashing (verb)” of/ from lightning”.
is untenable. Therefore, “flash (noun) of lightning” is assumed.
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a) Kim Tatu :

* What is Upama — comparision?
b) Yat Etat Prasiddham Loke :

* What is popular experience in this world.
c) Vidya Taha Vyadyatatu :

* Yadyutaha = Flash.

* Like flash of lightening.



Lecture 49

Revision : Chapter 4 — Verse 3

N — -,
AsAlsl e=blddilimdll<aAl~ Tasmad va Indro-"titaram-ivanyan Devan
‘(—'Q = ;i IPL: 1) tIIII“DT Sa hyenan-nedistham pasparsa
T mgqjﬁ CIHEPE LR éJ G 3 sa hyenat prathamo vidancakara Brahmeti

And therefore, indeed, Indra excels other Gods; for he approached the Spirit nearest and he
was the first to know him as Brahman. [Chapter 4 — Verse 3]

I) Atideiva Upasanam :
e Visualise lightening = Symbol of Brahman.
* In Chapter 3 — Yaksha = Brahman, bright brilliant symbol.
Bashyam : Chapter 4 — Verse 4 continues....
a) Yadetatu Prasiddam Loke :
* Following example is well known in the world.
b) Vidyuto Vyadutadu :
e Like flash of lightening.




c) Grammar discussion in Shankaras Bashyam

Vidyutaha Vyadyutatu
- Lightening - Flashed
- Convert into noun
- Vidyotanam

* Instead of Vidyutaha read as Vyadyo Tatu.

* Be like the flash of lightening.
d) Vyudyutanam Kruta Vatu :

* Flashed.
e) Anupapannam:

* Grammatically not fitting.
f) Iti :

* Change reading

* Vyudyutaha Vyudyutanam.
g) Iti Kalpayate :

e Visualise flash of lightening.



Bashyam : Chapter 4 — Verse 4 continues...

3T 3 W—W:l %a'ﬁr IECIGE B CroL
T WHigga| 3 =y = gt fawfea
& ST oifaen fryd oer 39 |

a)A-lti:
Letter A in Mantra Vyadyudataha.
Ru+ A

N
Elongated

 Uparamataha

* In the meaning of comparision.

* Brahman compared to lightening.
b) Adesha = Upadesa = Upasana

e Said by commentators...

» 3rd Chapter — Introduction — Shankara — significance of story.
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Bashyam : Chapter 4 — Verse 4 continues...
3T 3 TY- Wl TauEr  faehaw- faaet,
' ?
AT Fehigead| St gieaax = gvivne faurfes
& Tsre oeitaa faig e Sae:
The word “31T3" is in the meaning of illustration (“like”). The Yaksha/
brahman is the like flash of lightning, this is the meaning, and due to
observation in other Shruti so: “(Hiranyagarbha attained the knowledge)

just like a flash of lightning”. Indeed having shown itself once, brahman
disappeared from devatas like lightning.

a)A-lti:
* Letter A in Mantra Vyadyudataha.
* Ru+A
N2
Elongated

 Uparamataha

In the meaning of comparision.

Brahman compared to lightening. 990



b) Adesha = Upadesa = Upasana

* Said by commentators...

» 3rd Chapter — Introduction — Shankara — significance of story.

* Story useful for Upasana in Chapter 4.

* Vidyutaha Vidyotanam = Comparision.

c) Brihadaranyaka Upanishad :

T gaEd gIEEd ®9A |
TAT AT I :,

TUT YTUSITSRH, TSI,
TATTAT=:, TAUT JUSHH,

e pETET,
Hpaiaagda & a1 &g
sreafa o T ac;

HUTT HIE—ATT AT,

o EATEATEIT AcH=AcaIHIET;
3T ATHYTA—TIATT A TH I,
9o S OcOH, 9uTHY TcaH 1 61

tasya haitasya purusasya rupam |

yatha maharajanam vasah,

yatha pandvavikam, yathendragopah,
yathagnyarcih, yatha pundarikam,
yatha sakrdvidyuttam;

sakrdvidyutteva ha va asya

srirbhavati ya evam veda;

athata adesah—neti neti,

na hyetasmaditi netyanyatparamasti;
atha namadheyam—satyasya satyamiti;
prana vai satyam, tesamesa satyam || 6 | |
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The form of that ‘being’ is as follows: Like a cloth dyed with turmeric, or like grey sheep’s wool,
or like the (scarlet) insect called Indragopa, or like a tongue of fire, or like a white lotus, or like
a flash of lightning. He who knows it as such attains splendour like a flash of lightning. Now
therefore the description (of Brahman): ‘Not this, not this.” Because there is no other and more

appropriate description than this ‘Not this.” Now Its name: ‘The Truth of truth.” The vital force
is truth, and It is the Truth of that. [2 - 3 - 6]

* Brahman = Lightening.
d) Vyudyut Eva Hi Sakrut Vatu Atmanam Darshanam Hitva :
* Brahman showed itself as Avatara — Yaksha
e) Tirobutam Devebyaha :
e Disappears from Devas — Agni, Vayu Indra
* Fleeting nature of Yaksha revealed.
* Hence lightening example is most appropriate.
Bashyam : Chapter 4 — Verse 4 continues...
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Or (using as a verb itself), “brilliance” of lightning is to be supplied. Like
lightning. This means that the effulgence of lightning is like lightning once

* Grammatical problem solved in 2" way.

Vidyutaha Tejaha Vyaditatu
Noun Added Verb

e Just as the flash Vidyutaha of the lightening lights up whole creation momentarily.
* Similarly Yaksha appeared and lighted entire Area brightly in front of 3 Devatas.

a) Athava :
e Otherwise.
b) Vyudyutaha Tejaha Iti :
e Tejaha - Flash
* |ti = Such expression.
c) Yadhyarhyam :
* Has to be supplied as an additional verb.
* Verb requires subject.
* Vyadyutatu Vidyotitatavatu.

* Verb will have verbal meaning.



e Lights up the whole universe.
e 3 used 2 times.
e 2" 37— has same expression.
* A=lva.
* Final meaning.
d) Vyuditaha Sakrutu Vidyojita Iti Abhiprayaha :

* Just as flash of lightening lights up the whole world, Yaksha also lit up the whole
heaven in front of the Devas.

e Therefore, practice Brahma Upasana upon lightening.

* Imagine lightening and meditate on Brahman.

e) Iti Ati Devivatu :
* |ti = Adesha Prati Nirdeshaha
N2

Reference of Adhesha

NY
2 Meditations / Upasanas

* Anandagiri says Adesha = Upasana.



Bashyam : Chapter 4 — Verse 4 Continues...

The word ”%f“ is for the purpose of the presentation of the teaching so:
“in this manner, this is the teaching”. The word Sd is in the sense of “and”.
And this is another teaching of that brahman. What is that teaching of
analogy? Just like the eye blinked. The eye did blinking. (is the meaning
because) the f\U'F«[?I is in the same sense as the root (not causal). 313 is
only for the purpose of analogy. And (brahman is) like the disappearance of
light of the eye towards the object; this is the meaning. In this manner,
presentation comparison of brahman is related to the story of devatas.
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a) In Verse 4 — After Vyutyadyutaha you Yami Vyudyato is there.

b)

3 Words
| |
Iti ltu Jnami Vishad + A
15t Upasana And

c) Samuchhaya Artahe :

* Conjugation / combination meaning and following is Upasana No. 2.

d) Itu:

* | have given 1%t lightening Upasana and now 2" Upasana.

e) Ayam Cha Aparamcha:

* Apara = Another one, 2" teaching of Brahman.

* Adesha — Upasanam.
f) Chakshuhu Nyami Vishantu :
* Like blinking / winking of eye.

Blinking Winking
- Natural, involuntary - Artificial
- To moisten, wet eyes, - To remove dust
otherwise they will crack - Voluntary
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g) Problem in lightening example :

Have to wait for lightening, rainy season.

Can create Artificial lightening process by winking of eyes.

Dark — bright — Dark after lightening or winking.

Cheapest method.

World becomes bright and dark by artificial blinking or winking.

Light of eyes pervades whole creation.

h) Nyami Mishatu = Blinking / Winking

Nimesha Kruta Vatu Chakshu.

i) Svarthe :

Grammatical Issue.
Nyami Vishatu = Verb.
Ni + Mish

Ni Mish

Prefix 6th Conjugation

Nimihati = To close

Un — Nimishatu = Opening of eye.




Lalitha Sahasranamam :

Y- MAS T - aaEes! |

HeE-2Nae-T GeaEl geedrd || &5 ||

unmeshanimishotpannavipannabhuvanaavalee |

sahasrasheershavadanaa sahasraakshee sahasrapaat Il 66 I|

She who causes a series of worlds to arise and disappear with the opening and closing of Her
eyes, She who has a thousand heads and faces, She who has a thousand eyes, She who has a

thousand feet. [Verse 66]

Unmishan

Nimishan

Open

Close

* Nimeshati = Lung — Past Nyami Vishatu.

Sanskrit

3 Past tenses

Lang

Lit

Lung

|

\

- Todays past

- Past of our life

- Remote past
- Before birth

Todays past

\’

7 varieties
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» Reduplicative Lung = 3™ variety.

* Used when meaning is causal form.

Khadati Khadyati
- Not eat - | make other eat
- | eat
Gachhati Gachyati
| walk | make others walk

e Here causal meaning not intended.
* Not making another one blink.
e Svarthe Nichu — ones own blinking

* Brahman can be meditated as the light of the eyes when eyes are closed — Open —
Closed.

j) Uparnartha Eva Akaraha :
* Nyami Mishat — Long A
N2
- Upama

- Comparision



Brahman compared to

|
Lightening

k) Chakshusha vishayam Prati Tiro Bhava...

|
Light of winking eye

 Brahman is like the light of eyes briefly pervading Vishaya — Sense objects.

Close Eyes

Open Eyes

Wall in Darkness

Light of Eye pervades the wall

Dakshinamurthi Stotram :

ATAT=Sg geied TTUT ATGIT THTHTEIY
I IET J TERIECAOT SaRT afe: Fead |

AT THT HETATHATHATT ST

TEH A AEAAY AH S A g &IOS N 8 )

nanacchidra ghatodara sthita mahadipa prabhabhasvaram
jianam yasya tu caksuradikarana dvara bahih spandate |
janamiti tameva bhantamanubhatyetatsamastam jagat

tasmai $ri gurumartaye nama idam $ri daksinamartaye || 4 ||

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence) As the Light of a Great Lamp Situated Inside a Pitcher having Many Holes,
Shine Outwards, similarly, the Knowledge of That Only (i.e. Atman) Throb Outwards through
our Eyes and Other Sense Organs, "I Know", He Alone Shining (i.e Atman), This Entire World
Shines.. Salutations to Him, the Personification of Our Inner Guru Who Awakens This
Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 4]




* One light of eye shooting out, reaching, spreading over wall.
* Wallillumined for me.

* For blind person, even if light is there, wall not bright.

Light of Eye
(Like Yaksha / Brahman)

\

Goes out

v

Spreads picture on wall

v
Picture illumined for me

I) Vishayam Prati Prakasha :
\ 2
Lightening
m) Tiro Bhava :
* Withdrawl of light.
n) Iti Adideivatam :

e 2 Upasanas are Adideivatam.
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o) Brahmanaha Upamana Darshanam:
e This is Brahma Upasana.
e Chapter 4 — Verse 4 over.

e 2 Adideiva Upasanas — lightening and winking of eye over.
Anvaya :

T FEIT: T 2G3T: Hld— 9d B I &g IR T 7 54,
T FHIHI R T T Tid FIRTT FIHIT3IH Ha

This following is the teaching of comparison— Of that brahman, this is the
teaching— this well known flash of lightning is the comparison for
brahman, blinking is the comparison for brahman. This presentation of
comparison is in the context of devatas.

Anvaya :
* Tasya Eshaha Adesha Bavati
* Yatu Etatu Vyudyutaha Vyadyutatu
* V + Dhyut
* |ti Nyami Mishat A Iti

* Etatu Ati Deivatam Bavati.
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