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SUMMARY

1) Finished Taittriya Bashyam, now Mandukya Upanishad – 12 Mantras + 215 Karika Verses = 
227 Verses.

• Gaudapada – Shankaras Gurus Guru.

• Cryptic, profound teaching, regarding nature of Atma.

• Hidden message in Upanishad in the Karikas.

• Karika complements Upanishad.

2)
4 Chapters – Prakaranam (247 Verses)

(II) Vaitatya 
Prakaranam

(I) Aagama 
Prakaranam

58 Verses12 + 29 Verses
= 41 Verses

• Study Moolam before Bashyam, then Bashyam more effective.
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(IV) Alathashanti 
Prakaranam

(III) Advaita 
Prakaranam

100 Verses48 Verses



1) Shanti Mantra : Atharvana Veda

• Like Taittriya Upanishad, Shankara starts with Introductory Bashyam in Mandukya 
Upanishad.

• 2 Mangala Dhyana Shlokas summarises Mandukya Upanishad.
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Oh gods! May we hear auspicious things with the ears. Oh gods! May we see auspicious things 
with the eyes. Glorifying (you) through the Vedas, with healthy limbs, may we enjoy our full 
lifetime, as allotted by the Lord. May Indra of great fame, bless us with auspiciousness. May 
the omniscient Lord Sun bless us with auspiciousness. may Garuda of unobstructed 
movement, bless us with auspiciousness. May Brhaspati (of great intelligence) bless us with 
auspiciousness. Om, let there be freedom from obstacles centred on adhibhautika, adhyatmika 
and adhidaivika.



MANGALA SHLOKA
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2) Mangala Shloka No. 1 :

6

3) Anvaya :
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That Brahman (tat natah), which (yat) (during waking state) having enjoyed (bhuktva - as 
visva), all tangible (sthavisthan) sense objects of the world (bhogan), by pervading the entire 
universe (lokan vyapya) through the all pervading  (pratanaih) rays of unchanging 
consciousness (prajnana amshubih) the  entire variety (vyapibhih) of a whole host of (nikara)  
immovable (sthira) and movable (cara) objects; that which  again (punah api - as taijasa, in the 
dream state of individual subtle bodies, goes through subtle experiences), set up by vasanas 
(kama - janyan) and brought into existence by the mind (dhisana udbhasitan); and that which 
thereafter having resolved (pitva) all the attributes, all the varieties of objects (sarvan visesan- 
obtaining in the waking or dream state), sleeps (svapiti) experiencing ananda in  deep sleep 
(madhurabhuk), and  makes us, the jivas (who are non-separate from itself), experience  (nah 
bhojayat - that happiness of sleep) through maya (mayaya), and that which is designated in 
terms of maya as if it were the fourth state, number wise and name wise  (maya - sankhya - 
turiyam), that which is the absolute reality (param) , that which is immortal, not subject to 
death (amrtam)  and unborn (ajam - to that very Brahman)  I remain (aham asmi) saluting.  

a) Yathu Brahma Tatu Nahata Asmi :

• I offer salutations to Brahman – absolute reality, subject mater of Upanishads and 
Karika.

b) Brahman’s description :

• Maya Sankya Turiyam.

• Brahman is called Turiyam.

• Name of Absolute Reality – Atma, Brahman.
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c) Param :

• Absolutely real.

d) Amrutam :

• Immortal, Deathless.

e) Ajam :

• Birthless

• That Brahman I salute.

• That Brahman at absolute level alone appears at empherical Vyavaharika level as 
enclosure in all Jivas.

• Brahmans Nature = Original Consciousness.

• It forms reflections in Body – Mind Sense Complex (BMS) as Chidabhasa.

• Every body = Mirror, Darpanam.

• In the Body Mirror, Brahman extends itself by forming a Reflection.

• Brahman = One

• Reflections = Infinite.

Surya Chaitanya Brahman

- Rays - Rays / Chidabhasa
- Gets Reflected in Body Mind 

Sense Complex (BMS) = Jiva
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• Chidabhasa is an empirical Avatara = Tat Tvam Asi.

• I am an Avatara of Brahman.

• Brahman in the form of Jiva goes through Jagrat, Svapna, Sushupti Avastha.

• Brahman in the form of Jiva becomes waker, dreamer, sleeper.

• Extended Brahma Rupam is Jiva Chidabhasa Rupam.

Gita :

An eternal portion of myself, having become a living soul in the world of life, abiding in Prakirti, 
draws (to itself) the (Five) senses, with mind as the sixth. [Chapter 15 - Verse 7]

• Jiva = Brahma Amsha.

• Brahman goes through 3 states, becomes as though waker, dreamer, sleeper due to 
Chidabhasa formation in the minds of Jivas.

• Paramartika Brahman is empherically available as Jiva.
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• Brahman plays role of waker / dreamer / sleeper, empherical reality not absolute truth 
= First 3 lines of Mantra.

f) Jiva = Prajna Amshu Pradhanaii 

• Pradhanaii = To extend, expand.

• Jiva is extention of original Consciousness.

• Prajnam = Original Consciousness

• Prajna Amsha = Reflected Consciousness.

• Amshu = Reflection

• Brahman through extention becomes Chidabhasa Jiva.

• If 10 Mirrors in front of me.

• My original face expands, spreads, extends in every mirror.

• Mirror reflection, extention is Mithya but still it is my own extention.

• One Ananda Brahman in the centre.

• Many mind mirrors – Body Mind Sense complex (BMS) – complexes.

• In each Miror, Brahman expands, extends in the form of Jiva.

g) Prajna Amshu Pradanaihi :

• In the form of Chidabhasa extention Jivas are available.

• Whole verse is one long grammatical sentence.
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h) Where are Jivas located?

• Sthira, Chara, Achara, Nikhara.

• Sthavara – Jangamana Jiva.

Sthavara Jangama Jiva

- Non-moving
- Plant

- Chara
- Moving Animals

• Each Body = Moving or Non-moving Mirror.

i) Vyapi :

• Chidabhasa reaches out to Jivas.

j) Prajnanamsupratanaih Sthiracaranikaravyapi :

• Description of Jiva as Chidabhasa or Pratibimba Chaitanyam.

k) Sthula, Sukshma, Ananda Bhogas :

• Jiva’s gross, subtle, causal experiences.

l) Lokan Vyapya Sthula Bogan :

• Gross sense objects, Bhogya Vishaya Jiva contacts in waking state.

• Jiva = Lower version of Brahman.

• Who is experiencer?

• Brahman alone in its lower version of Jiva is contacting the Sense Objects.
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Waking State Dream State

- Gross Sense Objects
- Bautikam

- Subtle Sense Objects
- Manasa Vishayam

• Jiva Bungtva – Jiva experiences.

• Brahman in its inferior Jiva version experiences.

• Waker in lower version experiences dream.

Brahman gets names

TeijasaVaishvanara – Vishwa 

-   2nd Pada
  -   Enjoys subtle objects, 
      sense pleasures
  -   Manasa Bogaha
  -   Mental not material 

-   1st Pada
  -   Enjoys gross objects
  -   Material 

Prajnya

-   3rd Pada
  -   Causal Ignorance

m) Disham Utpaditam :

• Projected, presented by mind itself.
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How are they projected?

Prarabda Karma JanyamVasana Janyam

• During waking all experiences recorded, registered.

• Type of dream depends on our Punyam (Good) or Papam (Bad).

• Recordings called Vasana.

• By Karma, Vasanas are Activated.

• Which Vasana gets activated depends on Karma.

n)

Both registered

AccidentTemple or

• Who decides

• Prarabda decides

• Sukshma Butam Bunkte.

• Gets name – Teijasa – Hiranyagarbha 

• Dvitiya Pada.
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o) Brahma Eva Bunkte :

• Inferior version of Brahman

p) Pithva Sarvan Visheshan :

• Activities of Karta, Bokta, Pramata, resolved in Sushupti.

• Normal meaning of Pithva = Swallowing, resolving, drinking.

q) So Svapiti :

• Brahman as Jiva goes to sleep.

• Lower version of Brahman.

r) Madhuram Bhuk :

• All is Brahman.

• Vyavaharika version of Brahman is called Jiva.

• Ishvara as Karta not enough, Karma Phala Dhata – Ishvara required.

• Ishvara is another version of Brahman.

Jiva enjoys

Kosha Ananda

Priya, Moda, Pramoda
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• In Paramartikam, no versions, absolute, one, Ekam.

• Jiva / Ishvara – relative.

• Reality not relative.

Mandukya Upanishad : Advaita Prakaranam : Chapter 3 – Verse 1

• Whoever meditates on God is in Dvaitam, unfortunate.

• Upasana Sruto Dharmaha Jate Brahmani Vapate.

• Baktas are unfortunate.

• Don’t start Upanishadic study with Mandukya Upanishad.

• Upasaka – Upasyam – Dviatam, Vyavaharikam, Mithya.

• Transcend both of them.

The individual ego taking to the Path of Devotion (Upasana) imagines itself to be related to the 
manifest Brahman, who is supposed by it as having Manifested Himself. Such an ego is said to 
be of narrow intellect because it thinks that before Creation, all was of the nature of the 
unborn Reality. [3 - K - 1]
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r) Mayaya Bhojayan :

• Ishvara gives Karma Phalam to Jiva.

• Ishvara makes Jiva experience Jagrat, Svapna, Sushupti Bhoga.

• Ishvara gives the experiences, Bhojayati, makes Jiva experience.

How Ishvara functions?

• Through Maya Shakti.

• Ishvara is another reflected Consciousness.

• Panchadasi – Chapter 6

• Both Pratibimba Chaitanyam.

s) Naha :

• All Jivas are objects, of Bojayam.

• Brahman in Ishvara Vesham makes us do all actions.

Chidabasa – 2 Veshams

-   Samashti Maya Shakti = 
      Ishvara
  -   Macro Reflection

Jiva

-   In Body Mind Sense complex
  -   Vyashti Maya
  -   Micro Reflection
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t) Hanataha :

• Remove Vesham, Svatma Darshanam.

Upadesa Sara :

• Waker alone dreamer.

One who gives up the conditionings gains Self-realisation. The vision of the Lord as the Self is 
true God-realisation. [Verse 25]

One Brahman divides into 
3 – in waking state

JagatJiva Ishvara

• Ekam Brahma – trifurcates into 3 for fun.

Brahman has 2 forms

Without VeshamWith Vesham – 3 States

• I offer Namaskara to that Brahman.

Called Nirguna Turiyam
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• Brahman is Advaitam and nondual one only.

• Jiva / Jagat / Ishvara is only reflection not separate entity.

3 Versions of one entity

-   Veshamed
  -   Dressed

-   Veshamless 
  -   Constumeless
  -   4th w.r.t. Vavaharika 3 

• Counting Turiyam 4th from Vyavaharika Drishti

• It is non dual.

• It is like reflections in Mirrors.

• Divisions 1, 2, 3.. 3 Mirrors, 3 Reflections.

• Original Brahman – is 4th w.r.t. 3 Reflections.

3 Costumes

Vishwa

Teijasa

Prajnya



19

u) Maya Sankyam Turiyam :

• Brahman is the 4th as it were.

• When you count alongwith 3 versions, original Brahman is called Turiyam – 4th 

• To that Turiyam is Namaskara and commentary is on 12 Mantra + 215 Karikas = 227.

Sad Darshanam :

• Tatha Smruti Dridhaiva Nishta…

• How to offer Namaskara to formless Turiyam, Non-object, subject.

• Only in one-form.

• Remembering the fact that I am the Turiyam.

• Sa Atma Sa Vigneya.

• Turiya Nishta Eva Turiya Namaskara.

• Mangalam Shloka No. 1, very profound summary of Upanishad.

• Commentators try to differentiate, contrast, compare.

• Ananda Vinimukha, Nisheda Mukha… because of Hitva in the 4th line.

• One positive, other negative.

• Subtle distinction.

• Twedle Dum / Dee.
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4) Mangala Shloka No. 2 : Very Similar

5) Anvaya :
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a) Asou Turiya Naha Patu :

• May Turiya Brahma protect me by Jnana Prapti.

Atma (Yah - the turiya) who becomes visva (Visvatma - the waker, in empirical form of Sthula 
Sarira) and experiences (Prasya) the most gross sense pleasures (sthavisthan bhogan) in the 
form of sense objects (Visayan) which are born out of Jiva's Punya - Papa Karma (Vidhija); and 
thereafter, when the Karma for waking state gets exhausted and the Karma for the dream state 
ripens (pascat ca), the one who enjoys other than those gross pleasures (Anyan - meaning the 
one who enjoys all the subtle pleasures) created by the mind (Svamiti Vibhavan), with the help 
of its own light (Svena Jyotisa - as Taijasa); and once again (Punah Api - in sleep state, as 
Prajnah) in the same order, having gradually (Sanaih), given up (Hitva) all these experiences 
(Sarvanetan) and having established (Sthapayitva) all the attributes (Sarvan Visesan) as Karana 
Atma into oneself, (Svatmani - in an unmanifest condition), remains as one who is free from all 
attributes (Vigata - Gunaganah); that very Brahmatma (Asau Turiyah - who alone as though 
experiences all this in a cyclical fashion again and again), may he protect us (Nah Patu - from 
Ajnanam).

1st Shloka 2nd Shloka

- Turiya
- Na Pumsalinga
- Neuter Gender
- Tat Padartha Lakshyartha Brahman

- Turiya
- Pulling
- Tvam Pada Lakshyartha Atma
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What is Turiyam?

• Turiyam is original Satchit Ananda Nirguna Brahman.

• Turiyam at Paramartika – Absolute level becomes Vishwa, Teijasa, Prajnya at 
Vyavaharika level.

Jiva

TeijasaViswa Prajnya

Sukshma Sharira ReflectionSthula Sharira Reflection Karana Shariram Reflection

• 3 Chidabhasas.

• What does it do?

b) Avishtam Vishayan Prashya :

• Prashya = Pra + Ash = To consume, experience.

• Turiyam having experienced gross, enters subtle world.

c) Who determines quality of experiences?

• Veda Vidhi – Nisheda.

• Vihita or Nisheda Karma.
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• Punya Papa Karma Vishayas will determine quality of experiences in waking and 
dream Veshams of Turiyam.

• Sense objects = Vishaya come in front of us because of Punyam, Papam.

• Suddenly go to USA or Pune.

d) Janyan = Born out of

• Brahman drops Vishwa costume.

• Puts on Teijasa costume.
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Mangala Shloka 2 : Revision…

I)

Veda Teaches

What we areWhat we experience 

-   Nirguna Turiyam Brahman-   Jiva / Jagat / Ishvara
  -   Vishwa / Teijasa / Prajnya

II) Central theme of 2 Mangala Shlokas :

• Turiya Vastu

• One Brahman experiences Vishwa, Teijasa, Prajnya in all Jivas and returns to Brahman 
Status.
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III) Shloka 1 :

• Yatu Turiyam Tatu Nataha Asmi.

• I offer Namaskara to Turiyam Brahma (Absolute Parama Svarupam).

IV) Shloka 2 :

• Turiya Naha Patu.

• May Turiyam protect us from Samsara by giving knowledge.

• Both prayers to Turiyam Brahman.

V) Turiyam not available for Vyavahara.

• Can’t be object of worship.

• Can’t give blessing.

• Shankara assumes Turiya in Ishvara form here.

VI) One Turiyam Brahma appears as Vishwa, Teijasa, Prajna, experiencer of 3 Avasthas.

a) Vigata… naha Patu :

• Maya Nirguna Turiyam, free of all attributes protect me.

• Turiyam in Vyavaharika level is appearing as Vishwa, Teijasa, Prajnya (VJP).

b) Essence of 1st – 3 lines of Mangala  Shloka 2

c) 1st Line : Vishwa – Vaishvanara

• Experiences gross material world.

• Pra + Asha = Prashya – Ashnati.
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• After experiencing gross sense objects (Saviyan).

• Sense objects are representations of Punya and Papam.

• Sense objects and sense pleasures represent :

o Vidhi / Nisheda – Dharma – Adharma.

o Punya Papam

• Karma Phala Bhoga Vastu.

d) 2nd Line : Pati chat

• Turiyam after enjoying Karma Phalam in waking, goes to Svapna for Svapna Karma 
Phala Bhoga which have ripened.

• Dreamer = Teijasa, experiences subtle pleasures.

• Teijasa / Vishwa Vesham, costumes of Brahman in Vyavaharika plane.

• Minus Vesham, its all one Turiyam, Brahman, timeless, spaceless, Nirgunam, absolute, 
Paramartikam, Avyavaharyam, beyond all transactions.

• Teijasa is a Turiya Vesham, costume.

2 Worlds

WakingDream

-   Bautika Prapancha-   Internal
  -   Vasana projected world



27

• Sva Mati Vibavan

• Sva Mati Utbutam

• Sva Mati Janyan

• Which Vasana gets activated is determined by Prarabda karma, Punya Papam, good 
bad Karma Phalam.

• Svayam Jyoti Brahmana :

Adjective to Sukshman Bhogan Prashya

During Light

- Day
- Night
- Both absent

- Surya
- Chandra
- Agni

• Luminaries are for external world.

• Svena Chaitanya Jyotisan – Spiritual light – Jyotisham – Jyoti.

Gita :
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• Chaitanyam illumines, lends light to dream world.

Brihadaranyaka Upanishad :

That (Brahman), the ‘light of all lights’, is said to be beyond darkness; (it is ) Knowledge, the 
object of Knowledge, seated in the hearts of all, to be reached by Knowledge.
[Chapter 13 - Verse 18]
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That man has only two abodes, this and the next world. The dream state, which is the third, is 
at the junction (of the two). Staying at that junction he surveys the two abodes, this and the 
next world. Whatever outfit he may have for the next world, providing himself with that he 
sees both evils (sufferings) and joys. When he dreams, he takes away a little of (the 
impressions of) this all-embracing world (the waking state), himself puts the body aside and 
himself creates (a dream body in its place), revealing his own lustre by his own light—and 
dreams. In this state the man himself becomes the light. [4 - 3 - 9]

e) Jyotir Bavati :

• Lights itself like 1000 suns rising at one time.

Gita :

If the splendour of a thousand suns was to blaze all at once (Simultaneously) in the sky, that 
would be like the splendour of that mighty being (Great soul). [Chapter 11 - Verse 12]

• When Prarabda of Waking, Dream is Suspended, Jagrat, Svapna Bogya Pradha 
Prarabda is suspended in sleep.
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• 3 states created by Maya Shakti of Brahman for the Jivas Prarabda Karma Phala 
exhaustion.

f) Sarvan Etau Sthapaitva :

• Attributes and experiences are withdrawn.

• World kept dormant in Atma itself, unmanifest condition, world resolved, comes back 
next day.

• Punar Api Sthapayati comes to manifest.

• Vyakta – manifest – Avyakta – unmanifest.

Gita :

• Not one time suspended but Punaha Punaha, again and again.

From the unmanifest,  all the manifest proceed at the coming of the ‘day’ ;  at the coming of 
‘night’  they dissolve verily in that alone, which is called the unmanifest. [Chapter 8 – Verse 18]
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g) Hitva :

• At time of knowledge what happens to Jnani?

• At time of Jnanam, it removes, eliminates all temporary attributes of Turiyam = 
Vishwa, Teijasa, Prajnya.

• 3 statuses removed and Jnani holds to Nirguna Turiya Chaitam as his own eternal, 
intrinsic nature as revealed by Veda / God.

• Uses Baga Tyaga Lakshana cognitively, not physically, to remove the Veshams of Jiva, 
Jagat, Ishvara.

• Hitva = Drops intellectually.

• Its not a physical event.

• It is falsification by Jnanam.

Only 3 states possible

Sushupti Jagrat / Svapna

Unmanifest attributesManifest attributes

Ajnani Jnani

-   Has 4th – Turiya Avastha
  -   Nirguna Avastha when 
      Ajnani becomes Jnani
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h) Jnana Balatvat :

Gita :

When the seer, beholds no agent other than the Gunas and knows him who is higher than the 
Gunas, he attains to my being. [Chapter 14 - Verse 19]

• Understands I am Nirguna Atma Chaitanyam.

• To claim Nirguna Chaitanyam, you must be Saguna.

• Claiming done by only Vishwa in Jagrat as Vishwa.

• Not in Nirvikalpa Samadhi.

• Not in Turiya Avastha… it is Svarupam.

• In Jagrat, using Shastram as Pramanam, remaining as Vishwa, understands Vishwa 
status is Mithya.

• I am Adhishtana Turiyam in all 3 states.

• Externally physical Body – Mind will be there.
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• Only cognitive change in understanding.

• Let Body – Mind experiences continue..

• It is as good as not there.

• It is Mithya, Jnanena Baditam.

i) Vigata Guna Ganaha :

• Jnani claims Turiyam status.

• Ajnani can’t claim Turiyam status.

• Turiyam by itself can’t claim.

j) Abhivyantaha Bavati :

• In Jnani it is evident.

k) Patu :

• May Turiyam as Ishvara protect us.

• Protection from Agyanam, self ignorance disease, not worldly problems.

• Through 2 Shlokas, Shankara offers Mangala Charanam.

• Summarises entire Upanishad.

Commentary on Mandukya Bashyam

Anubhuti Svarupa AcharyaAnandagiri
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l) Anandagiri :

• Makes Academic observation.

1st Shloka 2nd Shloka

- Sraddhara Meter
- 21 Letters

- Nandasah Kranta Meter
- 17 Letters
- 1st 3 lines :

Nandasah Kranta Metre (17 Letters)
- 4th Line :

21 Syllables Sraddhara Kranta
- Mixed metres in one Shloka
- Irregular Metre 

• Mixed meter construction called Gatha Vruttam.
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GENERAL 
INTRODUCTION
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6) Bashyam : General Introduction starts…

(The commentary, which starts with quoting the Upanisad Vakya ) - "the 

syllable Om is all this"  ("om Iti Etad Aksaram Idam Sarvam") and its clear 

and complete exposition (Tasya Upavyakhyanam) in the four chapters 

(Prakarana -  Catustayam), beginning with the words "the syllable om is - 

etc. (Om - Iti - Etad Aksaram Ityadi)", which is the extract  (Sangraha 

Bhutam Idam) of the essence (Sarah) of the teachings  of Vedanta  

(Vedanta Artha), is being started here (Idam Arabhyate). 
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• Vedanta Sara, Angraha Dutam Idam.

a) Prakara Chatushtayam.. Vaktavyam

b) Shankara Mentions beginning part of 1st Mantra :

• Om Iti Etad Aksharam Idam Sarvam…

c) Pratika Grahanam :

• This is Bashyam of Moda Grantha, Tasya Vyakyanam.

Therefore, as the four chapters are considered to be vedanta Prakarana 

(Ataheva), the Anubandha Chautustayam consisting of the connection, 

subject matter, the benefit, (Sambandha - Abhidheya - Prayojanani) to not 

have to be separately (Na Prathak) mentioned (Vyaktavyani) - Whatever 

(Yani Eva Tu) Anubandha Catustayam (Sambadha - Abhidheya Prayojanani) 

has been mentioned in the original Vedanta Sastra, the Brahman sutras 

(Vedante)  the same thing (tani eva) ca be extended here also (Iha 

Bhavitum Arhanti). But Sankaracarya adds that even though it need not be 

mentioned (Thathapi ) the Anubhandha Catushtayam has to be presented 

(Vaktavyani) by a commentator who is interested in commenting on the 

Prakaranana (Prakarana - Vyacikhyasuna) in the summary form 

(Sankseptah).



38

d) Idam Prakarana Chatushtayam :

• Upanishad not separate entity here in Shankaras commentary.

• It is part of 1st Chapter of Mandukya Karika.

• Shankara commenting on 4 chapters of Gaudapada Karika = Parakarana Chatushtayam.

• Prakaranam = Vedantic Treatise.

• Upanishad is part of Chapter 1.

• Begins with Om Iti Etat Aksharam.

e) What is content of 4 Chapters? Vedanta Sara? Sangraha Butam, Extract, Sara

• Essence of extract of Vedanta Artha.

• Teachings of Vedanta is Prakarana Chatushtayam.

f) Idam Arabyate :

• Prakarana Grantha not original Shastra.

Shastram Prakaranam

- Brahma Sutra - Based on Vedanta Shastra
- Analyses Upanishad
- Presents entire teaching
- Other texts
- This Bashyam is Prakaranam
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• Shastras Anubandha associated with Prakaranam Anubandha.

• Adhikari, Prayojanam, Sambandha, Visheya.

• Candidate, benefit, connection, subject matter.

Brahma Sutra :

Hence (is to be undertaken) thereafter a deliberation on Brahman. 
[I – I – 1]

• Gaudapada does not mention Anubanda Chatustayam.

• Vichara Sagara – Chapter 1, 2, Anubanda Chatustayam.

• Samanya Nirupanam – Chapter 1

• Visesha Nirupanam – Chapter 2

• Extraordinary Purva Pakshi there.

7) Bashyam : General Introduction continues…



40

a) Tatra Prayojanavat Sadhana :

• Before Anubanda Shankara makes a distinction.

Sastra indirectly, in a successive manner (Sastram Paramparyena) is 
connected (Sambaddham Bhavati) to an unique (Visista) subject matter  
(Abhidheya) which is not available anywhere else and thereby becomes 
beneficial (Prayojanavat Bhavati) as it is the means (Sadhana - for gaining 
the benefit - Moksa). Thus between sastra and Jnanam, there is revealer 
(Abhivyanjakavena) - revealed (Abhidheya) connection (Sambandhah).

Prakarana Chatushtayam

Shabda Rupam / Pramanam

Words / Sentences

• Pramana Vichara – enquiry of Pramanam leads you to Prama Jnanam.

• Shastram generates Prama, Jnanam.

Brahma Sutra – Upanishad, Karika

Shabda – Pramanam 
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• Is Anubanda Associated with Shastram or Jnanam?

• Anubanda is associated with Jnanam only.

Vishaya :

• Jnanam = Jiva Brahma Aikyam.

• Prayojanam = Moksha.

• Shastram through Jnanam gives Moksha, not directly.

• Pramanam does not produce or give Moksha.

• Pramanam produces Jnanam first, Jnanam gives Moksha.

• Moksha Prayojanam belongs to Jnanam, not Shastra.

• Hence Anubanda is connected with Jnanam not Shastram.

• Anubandha through Jnanam is connected to Shastram.

• Anubanda directly belongs to Jnanam, indirectly belongs to Shastra.

b) Param Paryena :

• Indirectly through Jnanam, Shastra associated with Anubandha.

c) Tatra Shastra Prakarena :

• Shastra indirectly associated with Anubandha.

d) Visishta :

• Unique is Anubandha.
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e) Abhideya :

• Vishaya – Shastra Sambandha – connection Asti.

• Similarly Adhikari and Prayojanam.

f) Abhivyanjana :

• Generating.

g) Sadhana :

• Aikya Jnanena.

• Which has result of Moksha directly.

• Shastra does not directly produce Prayojanam but through generated Jnanam it is 
connected with Anubandha Chatushtayam.

• Shastra produces Jnanam which is directly connected with Prayojanam, called Moksha.

• Shastram doesn’t give direct benefit.

Shastram (Vishaya)

Jnanam

Prayojanam

Moksha

Adhikari gets connected
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• If Shastra should produce Aikya Jnanam, what should be subject matter of Shastram?

Abhidheya Sambandam Shastram

Connected with Aikyam

Shastram

Connected with Aikyam

Produces Aikya Jnanam

Gives benefit of Moksha

Bottom Line :

• Shastram has Anubandha Chatushtayam indirectly.

• Jnanam has got Anubandha Chatushtayam directly.
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8) Bashyam : General Introduction continues…

What is the great benefit you are talking about by the study of sastra (Kim 
Punah Tat Prayojanam), if it is asked , it is being told (Iti Ucyate). Just as 
(Iva) the one who is distressed (Arta) by disease (Roga) can get freedom 
from the disease (Roga - Nivrttau - after treatment), and get back to one's 
own normal health (Svsthatha), similarly (Tatha) the Jivatma (Atmanah) 
who is associated with sorrow (Dukhamakasya), gets back to his own real 
nature (Sasthata) by resolving the duality (Dvaita Prapanca Upasame). Thus 
getting back to one's own nature of non-duality (Advaita - Bhavah) is the 
benefit (Prayojnam).

• In Chatushtayam, most important is Prayojanam.

• What is benefit of Vedanta?
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a) Svarupa Svasthanam :

• Abiding in our real nature is the direct benefit of Atma – Brahma Aikya Jnanam.

• Svarupa Avasthanam :

 Abidance in ones own real nature (Advaitam Svarupam) is benefit of Atma Jnanam.

Sva Stha

Own Self Abiding

I

I Sits in → AhamkaraSvarupa Avasthanam

-   Incidental nature
  -   Connected to Wakers / Dreamer / 
      Body – Mind
  -   Full of complexes, Dvaita Anubhava

-   Sakshi
  -   Ever free “I”
  -   Advaita Jnanam

Today our condition in Samsara

-   Adhyasa of Ahamkara on Sakshi
  -   Hence, Suffering
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Example :

• Sick person after treatment abides in his natural healthy nature.

• Removes ill health = Minds problem.

b) Rogarthasya Eva :

• Like sick person.

c) Svastha :

• Has abidance in his own healthy nature.

• When it happens?

d) Loka Nivruttou Satyam :

• When disease is removed, he is at ease with himself.

• Doctor does not directly produces natural healthy.

• Health is normal nature of person.

• Sakshi, Advaita Svarupam is normal intrinsic nature of all of us.

• Medicine does not produce benefit.

• Medicine removes the disease which covered by natural health.

Mundak Upanishad – Shankara Bashyam :

Chaturvidham Karma Phalam

UtpattiAapti VikaraSamskara
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• 4 fold Phalams generated by Karma, Anityam, starts, ends.

• If Moksha is generated, it will be Anityam.

• Moksha generated by Shastra Aikya Jnanam, Nityam.

• Moksha is Aikya Jnana Phalam not Karma Phalam.

• Samsara disease is caused by ignorance.

• Only remove obstacle of self ignorance, Moola Avidya / Maya Shakti.

• Karma does not produce benefit.

• Rogartha Eva = 1st Part of Mantra = Example.

• Just as a person abides in his Nature by taking Medicine.

e) Thatha Svastastata :

• In the same way our disease is covered by 5 Koshas, 3 bodies, 3 Avasthas.

f) Advaita Bavaha :

• Our real nature, nonduality.

• Sakshi – free from body, mind, world, it is our Svarupa, real nature.

• 3 Avasthas, 5 Koshas, 3 bodies is our disease, Rogaha, covering, obstacle, ill-health, 
Samsara Rogaha.
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• Health = Abidance as Sakshi – our Nature.

• Advaita Svarupa Avastha, Turiya Avastha in comparision to Jagrat, Svarupa, Sushupti.

• Dvaitam = Disease, Rogha Samsara, Dukham.

Brihadaranyaka Upanishad :

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2]

Taittriya Upanishad :
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• Dvaitam = Samsara.

• Dvaita Nivritti = Moksha

        = Benefit of Jnanam

        = Aushadam

• Knowledge Medicine does not produce Advaitam.

• Knowledge medicine removes Dvaitam, reveals Svarupam.

• Feature of Dvaitam = Dukha Svarupam.

• Every Samsari is afflicted by Dukham called Dvaitam.

• Dukha Nivritti = Direct Prayojanam

• Abidance in Advaitam self = Moksha, indirect benefit.

g) Dukhasya Atmanaha :

• For Jiva, in the form of Dukham.

• Not endowed with Dukham.

• We take Dukham, give it hands, legs = Mr. Vishal.

• Dukha Visishtasya Rupam = Jiva.

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, 
inexplicable and unsupported, then he becomes free from fear. When however, he makes even the 
slightest distinction in Brahman, then there is danger for him. That every same Brahman Himself 
becomes the source of fear for him who makes a difference and who reflects not to the same effect, 
there is the following Vaidika Verse. [2 - 7 - 3]
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h) Dvaita Prapancha Upashame :

• When entire Prapancha is falsified.

i) Svastaha :

• Regularly proved in deep sleep.

Chandogya Upanishad :

Uddālaka Āruṇi said to his son Śvetaketu: ‘O Somya, let me explain to you the concept of deep sleep. 
When a person is said to be sleeping, O Somya, he becomes one with Sat [Existence], and he attains 
his real Self. That is why people say about him, “He is sleeping.” He is then in his Self ’. [6 - 8 - 1]

j) Svarthe :

• Positive language.

• Advaita Bava

• Negative language – Neti Neti.

k) Prayojanam :

• Ending in nonduality.
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I) Introduction : Revision…

• Mandukya Prakarana = Common name of Upanishad + Karika.

• All Prakarana Granthas are based on Shastra – Brahma Sutra.

What is the great benefit you are talking about by the study of sastra (Kim 
Punah Tat Prayojanam), if it is asked , it is being told (Iti Ucyate). Just as 
(Iva) the one who is distressed (Arta) by disease (Roga) can get freedom 
from the disease (Roga - Nivrttau - after treatment), and get back to one's 
own normal health (Svsthatha), similarly (Tatha) the Jivatma (Atmanah) 
who is associated with sorrow (Dukhamakasya), gets back to his own real 
nature (Sasthata) by resolving the duality (Dvaita Prapanca Upasame). Thus 
getting back to one's own nature of non-duality (Advaita - Bhavah) is the 
benefit (Prayojnam).
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Definition of Prakarana Grantha :

• Shastria Eka Desah Sambandha Shastra, Karyam Sthitham, Prakarana nana Granthitha 
Bedha Vipashchitaha.

a) Shastra Eka Desha Sambandha :

• Prakaranam does not focus on entire Vedanta Shastram.

• Focus is on one aspect of Shastram.

b) Mandukya Prakaranam :

• Concentrates on Advaita teaching, not on Karma Yoga or Upasana Yoga.

c) Brahma Sutra = whole Shastram

• Only Jivatma Paramatma Aikyam is covered.

• Eka Desha Sambandha.

d) Shastra Karya Anatma Sthitham :

• Prakarana does not give knowledge.

• It clarifies doubts in some parts of Shastram.

• Shastram as a whole gives Prayojanam.

• Prakaranam assists Shastram.

• This is Prayojanam of Shastram.

e) Angam is not Prayojanam of Angi.
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f) Vipashchita : Wise declare

• Anubandha Chatushtaya of Shastra and Prakaranam is same.

g) Gaudapada does not write Anubandha while writing Karika.

h) Shankara introduces Anubandha – Prayojanam.

Direct Benefit of Shastram Indirect Benefit of Prayojanam

- Moksha - Person attracted to Shastra
- Advertisement for Shastram

• Medicine removes illhealth, helps to discover original health, our nature.

• Medicine removes ill health.

• Does not get new health.

• Shastra Jnana does not give Moksha.

• Removes disease called Dvaitam, Samsara.

• We discover Advaitam is our Nature.

• Removes the cover, obstacle.

• Doesn’t give us a new Moksha.

• We discover our nature.

• Moksha will remain eternally as Nature.
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i) Yatha Roga Nivrittou :

• Just as elimination of Roga, diseased person gets at ease with in himself.

j) Thatha Dvaita Prapancha Upashane Atmanaha Svasthaha :

• When Dvaita Prapancha goes away.

k) Atma – Advaita Svarupe Svastaha Bavati :

• I remain in my non-dual nature.

• Why remove Dvaita Prapancha.

• As long as Dvaita Prapancha is there as real, Atma will not be Paramatma. It will be 
Dukhasya Jivatma.

• Jiva will be associated with Dukha as long as Dvaita Prapancha is there.

• That Dukhatma Jiva will learn to abide in Advaita Svarupa Atma.

• The more I see the universe the more insignificant I become.

• As member of family, significant contributor.

• As member of society, humanity, living beings, galaxy, I become smaller, insignificant.

• Solar System – Earth – Continent – Asia – India – Chennai – Street – House – Room – 
Corner.

• I see Vastness of Universe and myself in a small corner.

• Seeing sense of smallness = Samsara.

• I dismiss whole cosmos by Advaita Jnanam – there is nothing other than myself.
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• Smallness replaced by infinitude.

• Dvaitam makes me small.

• Dvaita Nivritti makes me all.

• Going from smallness to allness = Moksha.

• Smallness will not go away unless Dvaitam is eliminated and Advaita Bavana comes.

• I Turiya Brahman alone am there is the central teaching of Veda.

Chandogya Upanishad :

That bhūmā is below; it is above; it is behind; it is in front; it is to the right; it is to the left. All 
this is bhūmā. Now, as regards one’s own identity: I am below; I am above; I am behind; I am in 
front; I am to the right; I am to the left. I am all this. [7 - 25 - 1]

• That knowledge alone gives me Poornatvam and Advaita Bavana.

• Nonduality is the benefit.
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9) Bashyam : General Introduction continues..

As the entire Dvaita Prapancha is set up by ignorance (Dvaita Prapancasya 
Avidya Krtatvat), that Dvaitam can be sublated (Tad Upasamah) by the 
knowledge of Brahmatma (Vidyaya Syat). Therefore, (Iti) for revealing the 
knowledge of Brahmatma (Bramhavidya Prakasanaya), Mandukya Prakaranam 
(Asya) is being started (Arambhah Kriayate). “Where there is (Yatra Hi 
Ignorance) the seeming (Iva) presence of duality, Subject - Object difference is 
there“ ("Dvaitam Iva Bhavati“ says Brihadaranyaka Upanishad 2 - 4 - 14). 
“Wherever (Yatra Va) there are many other objects appearing as it were 
separate from the individual (Anyad Iva Syat) a person seemingly knows duality 
(Anyah Anyad Vijaniyat” adds the Brihadaranyaka Upanishad 4 - 3 - 31). 
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a) How can Shastra Atma Jnanam Remove Dvaitam?

• No knowledge can eliminate an object.

"But where as, in the state of knowledge (Yatra Va) for the knower of 
Brahman (Asya) whatever that is there (Sarvam - All the three, knower, 
known and knowledge) as they all have become (Abhut) as nothing but 
Atma (Atma Eva), by what (Kena) should he perceive (Kam Pasyet), through 
what means of knowledge (Kena) know what (Kam Vijaniyat” - States 
emphatically the Brihadaranyaka Upanishad 2 - 4 - 14). From these Sruti 
statements (Ityadi Srutibhyah), the idea is established (Asya Arthasya 
Siddhih - That as the entire Dvaitam is only an 'As though', erroneous 
perception, it can be negated by knowledge). 

Knowledge has capacity to

Remove IgnoranceReveal an object which exists

Vrutti VyaptiPhala Vyapti

• It is revealing knowledge not eliminating knowledge.

• Carpet knowledge does not eliminate carpet.

• Knowledge does not eliminate.
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• Katham Dvaitasya Nashaha Bavati?

• Nasha = Karma Phalam not Jnana Phalam.

• By action you can destroy.

• By Jnanam can’t destroy.

b) How Vedanta Jnanam eliminates Dvaitam?

Answer :

• Elimination possible under certain conditions.

c) 
Jnanam

-   Destroys ignorance
  -   Destroys false notions born 
      out of Ignorance.

-   Reveals Object

Jnanam

-   Once Ignorance destroyed
  -   False notions automatically 
      go away.

-   Directly destroys ignorance
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d) General Rule :

Example 1 :

• Tantu Nasha – Pata Nasha

• Thread destroys – Cloth destroyed

• Bacteria Nasha – Disease Nasha

Example 2 :

• Karana Nashe – Karya Nasha

Example 3 :

• Jnanena Agyana Nashyati Sakshat 

• Bramah Api Nashyati

Example 4 :

• Agyana Karana Nashat

• Agyana Janya Bramha Nashat

Ignorance False Notion

Karanam Karyam
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Example :

Jnanam Destroys

-   Bramah / Adhyasa / 
      Indirectly
  -   Jivatvam, Ishvaratvam, Jagat 
      Satyatva Nashaha

-   Agyanam
  -   Ignorance directly

Rajju Sarpah Jnanam

-   Rajju Agyana Nashayati-   Rajju Na Nashayati -   Agyana Janya Sarpah 
      Bramaha Adhyasa 
      Nashayati
  -   Sarpah Adhyasa, Brahma 
      Nashayati

• Knowledge can destroy Agyanam and Adhyasa.

e) How can Jnanam destroy Dvaitam?

• How Dvaita Nasha Nimittam?
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Shankara :

I) Whole Dvaita Prapancha in waking and dream, is Adhyasa, erroneous perception.

II) Therefore, it can be destroyed by Jnanam.

• Dvaita Agyana Rupatvat.

Mandukya Upanishad :

Agyanam / Causal Body Karyam

- Karanam
- Sleep state is called Ajnana

Avastha
Mandukya Upanishad :

- Verse 5, 6

- Dvaita Prapancha in Jagrat, 
Svapna.



62

• Hence Jnanena Nashaha Sambavati, Badita Bavati.

f) Question :

• How do you say whole Dvaita Prapancha is Adhyasa?

• Rajju Sarpah 

• Shakti Rajatam

• Adhyasa is eliminated, Baditam, sublated, in Jnana Kale.

• Shukti Rajatam Agyana Kale Asti, Dvaita Prapancha Agyana Kale Asti, Jnana Kale 
Nasti.

Adhyasa accepted, Brahma Avidya Kala Eva Asti

That is the state of deep-sleep wherein the sleeper does not desire any objects, nor does he 
see any dream. The third quarter (Pada) is the Prajna whose sphere is deep-sleep, in whom all 
(Experiences) become unified or undifferentiated, who is verily a homogeneous mass of 
Consciousness entire, who is full of bliss, who is indeed an enjoyer of bliss and who is the very 
gateway for the projection of consciousness into the other two Planes of Consciousness the 
dream and the waking. [Mantra 5]

This is the lord of all, this is the knower of all, this is the inner controller, this is the source of 
all. And, this is that from which all things Originate and in which they finally dissolve 
themselves. [Mantra 6]
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Shastram says :

• Dvaita Prapancha = Bramaha.

• Beautiful, well argued Paragraph.

e) Dvaita Prapanchasya Avidya Krutatvat :

• Entire Dvaita Prapancha is superimposed by Avidya.

Question : What is Avidya?

• Rajju Sarpah born out of Rope – Rajju Agyanam, is Adhyasa.

• Mind is in manifest form – in Adhyasa.

• Shell silver born out of shell ignorance.

• Dvaita Prapancha is born out of Brahmatma Avidya.

• Avidya = Brahmatma Avidya

   = Moola Avidya

f) Moola Avidya Krutatvat :

• Rope Snake goes by Rope knowledge.

• Shell Silver goes by shell knowledge.

• Dvaita Prapancha goes by Advaita Jnanam.

Rope Ignorance 

Cause
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g) Vidyaya Tat Upashama Syat :

• Dvaita Upashama Syat

• Dvaitam seemingly, apparently existent in Jagrat and Svapna, but not really existent.

• Brahman is Sat, really existent.

I) Brahma vidya Dvarajnam eliminates Dvaitam

II) To eliminate Rope Snake – Reveal Rope 

• To eliminate Shell Silver – Reveal Shell

• To eliminate Dvaitam – Reveal Advaitam

• Shastra = Torch light to reveal Adhishtana Brahma Atma.

• When Adhishtanam is known, entire Dvaita Prapancha gets Baditaha, sublated (Not 
destroyed, eliminated)

Karma Jnanam

- Has Nasha, Destruction
- Karma Nimittam Nasha
- Pot is gone
- Absent after destruction
- Pot is not there 

Now, pot was there

- Has Badaha, sublimation
- Jnana Nimittam Badaha
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h) Tad Upashama Iti :

• Bada Syat Iti

• Not Nasha Iti.

Karma destroys Jnanam elimination, sublimation

- Pot is not there - Snake is absent
- Don’t say now

- In Nasha, Parichinna Kala
- Not there now and in future, 

pot was there before.
- Vartamana Kala Bavikala Abava

= Nasha
= Dvamsa Abava

If I say :
- Absent now 
- Then I don’t have knowledge
- Snake was absent, is absent, 

will be absent 
- Bada = Sarva Kala Abava
- Trikale Abava, Nishchala
- Jnana causes Nitya Abava
- Dvaitams Baditam is not 

Nashtam
- In present, future, past, 

Advaitam is there, not Dvaitam
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i) Brahmavidya Prakashanaya Bada : Technical

• Not destroyed, eliminated but sublated.

• Bada = Sublation.

• Snake is not negated, destroyed, eliminated but sublated by Jnanam, Brahma Nasha.

j) Iti :

• Therefore, 

• For Brahma Vidya Prakashanaya.

• For revealing Brahman.

k) Asya Mandukya Arabataha :

• Starting commentary on Mandukya Upanishad.

• Prakaranam – mixture of Upanishad + Karika.

l) Relevant Sruti Vakyam :

Ajnana Kale Jnana Kale

- Dvaitam - Advaitam
- Dvaita Abava
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Sruti :

I) Brihadaranyaka Upanishad :

Because when there is duality, as it were, then one smells something, one sees something, one 
hears something, one speaks something, one thinks something, one knows something. (But) 
when to the knower of Brahman everything has become the Self, then what should one smell 
and through what, what should one see and through what, what should one hear and through 
what, what should one speak and through what, what should one think and through what, 
what should one know and through what? Through what should one know That owing to 
which all this is known—through what, O Maitreyī, should one know the Knower ? [2 - 4 - 14]
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• Where there is seeming presence of duality.

• Iva – means seeming = Notion 

     = Appearance

• Seemingly intelligent means not glorification but criticism.

• Yatra Va Anyat Vinashat.

• When there is something appearing as it were.

• Yatra – Iva Bavati

 ↓

 Artha Adhyasa

II) Brihadaranyaka Upanishad :
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• Yatra Va Anya Anonyat = Jnana Adhyasa.

• Anirvachania – Khyati Vada discussion in Vichara Sagara.

When there is something else, as it were, then one can see something, one can smell some-
thing, one can taste something, one can speak something, one can hear something, one can 
think something, one can touch something, or one can know something. [4 - 3 - 31]

Anyat Na Syat Anyaha Anyat Pashyet

- Person seemingly perceives 
duality.

• Yatra = In Avidya Avastha.

• Brihadaranyaka Upanishad – Chapter 2 – 4 – 14 

• Upanishad – Yatra Va Idam Sarva Atmaiva Abut

• Vidya Avasthayam – Jnana Avasthaya.

Isavasya Upanishad :

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel 
deluded thereafter? What grief can there be to him who sees oneness everywhere?
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Chandogya Upanishad :

• Buma Vidya

• Atmai Pashchat… Tatu Kena Sampashyet..

• Subject, object, instrument negated.

• It is actually not a question but an answer, Akshyeparte…

• Nobody will perceive in Jnana Avastha a 2nd thing.

l) Arthasya Siddhi :

• Following idea established in Karika.

• Entire Dvaitam = Adhyasa.

• Therefore, can be eliminated by knowledge.

3 Questions

WhatWho With what

ObjectKarta Instrument

KamKaha Kena



71

m) Dvaitasya Adhyasatatvat Jnanena Nivrutti Sambavati :

• Jnana Karma Samuchhaya is negated.

• Jnana Matrena Nivrutti.

Rope Snake

Sublated by mere knowledge

After Jnanam don’t beat with stick

10) Bashyam : General Introduction continues..
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Anubandha Chatushtayam

VishayaAdhikari SambandhaPrayojanam

Subject matterCandidate ConnectionBenefit

2 most important

PrayojanamVishaya

Among the four chapters (Tatra), the first chapter (Tavat Prathamam 
Prakaranam) deals with Onkara analysis (Onkara Nirnayaya), which is the main 
topic (Pradhanam) of Veda (Agama) as it is the means for the Knowledge 
(Pratipatti Upayabhutam), the true nature of Atma or Brahman (Atma Tattvam).
The gaining of the knowledge of the non-dual Brahman (Advaita Pratipattih) is 
possible for whom (Yasya) the Dvaita Prapancha is negated or sublated (Dvaita 
Prapancasya - Upasame); just like (Iva) the superimposition (Vikalpa) of snake 
etc (Sarpa Adi) on the rope (Rajjvam) is resolved (Upasame) in the wake of the 
knowledge of the truth of rope (Rajju - Tattva - Pratipattih). So for establishing 
the Mithyatvam (Vaitathya Pratipaadanaya) of duality with reasoning, (Tasya 
Dvaitasya Hetutah) the Second Prakarana (Dvitiya Prakaranam) is started. 
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• Adhikari = Whoever wants Moksha.

• Benefit = Moksha – Samsara Nivrutti.

• By Arthapatti, Anumanam, Adhikari, Prayojanam can be derived.

• Dvaitam goes away.

• Advaita Bava – Prayojanam comes.

• Cause – Effect

• Karanam – Karyam

• Janakam – Janyam

• Producer – Produced

• Jnanam – Moksha 

• Shankara focusses on Brahman = Advaita Vastu

       = Brahma Vidya Prakaranaya

• If one subject why 4 chapters.

• It is one general subject matter dealt in 4 topics.

4 Chapters

VaitatyamAgama Alata ShantiAdvaita

Chapter 2Chapter 1 Chapter 4Chapter 3
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• 1st Chapter = Omkara Analysis.

Question :

• Why called Agama?

• Vedas name = Agama.

Agama – Shastra 

-   Non vedic literature Vaishnava, 
      Shaiva Agama, Sree Vidya

-   Vedic literature
  -   Upanishads

1st Chapter : 

• Why called Agama Pradhanam?

Answer :

• Mixture of Upanishad + Karika.

Upanishad Karika

- Mukhyam
- Reveals Brahman

- Angam
- Servant of Veda

• Commentators – write in Question + Answer style.

• Why bring Omkara?

• Omkara = Means of knowing Brahman.
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• Atma Tatva Upadhi Butam = Omkara.

• 1st Chapter = Upanishad – Omkara – Brahma Vidya.

• Agama – 1st Chapter = Omkara Pradhanam.

Question :

• Why study 2nd chapter?

• Brahman is understood as Advaitam only when Dvaitam is negated through Jnanam.

• Mere Brahma Jnanam will not give Moksha.

• Brahma Jnanam, only when you know Brahman is Advaitam.

• Brahman Advaita status will come only if Dvaitam is deliberately negated, Badaha.

1st Chapter :

• Advaitam is revealed as Turiyam.

• Dvaitam not deliberately negated.

• Prapancha Upashanam – Avyavaharyam are indirect negations.

• Indirect negation not powerful to negate Dvaitam.

• Dvaitam must be negated powerfully in Adviata Siddhyartham.

• I am Atma not enough.

• Every problem, relationship, family, body, mind, possessions give knowledge that it is 
Mithya.
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• Deliberate perception of Mithyatvam of Dvaitam in general is required for Moksha.

• All problems seen as Mithya.

• Otherwise Atma + problems will coexist.

• Problem : 

 Mithyatva Darshana is compulsory for Moksha.

Chapter 2 : Vaitatya Prakaranam 

• Meant for seeing problems in life as Mithya.

Yasya Dvaitasya Prapanchasya Upashame :

• In the Dvaita Prapancha alone Advaita Pratipatti.

• I will understand myself as nondual Brahman.

• Naming of problems should go away by saying :

o There is no 2nd thing in creation apart from me Brahman.

• Then alone I can claim I am Mukta.

Advaita Pratipatti Syat :

• I will recognize myself as 2nd less one = Brahman (Pratipatti).

• Problematic Dvaitam must be deliberately negated.
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Nirvana Shatkam :

I am not the mind, intellect, ego or memory (the four aspects of what is known as 
Antahkarana). Nor am I (the five organs of perception) the ear, tongue, nose, eyes, (or skin), 
nor (the five elements) the space, earth, fire, air and water. I am pure Knowledge and Bliss, I 
am Siva, auspiciousness itself. [Verse 1]

• There is no 2nd dual thing in creation.

• Pancha Anatma must be negated, falsified as Mithya appearance alone.

• Only then Advaita Siddhi will come.

1st Chapter 2nd Chapter – Vaitatya Prakaranam

- Advaita Jnanam - Dvaita Nivrutti
- Advaita Siddhi
- Rajju Sarpah Nivrutti
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Bashyam : Introduction Revision…

Among the four chapters (Tatra), the first chapter (Tavat Prathamam 
Prakaranam) deals with Onkara analysis (Onkara Nirnayaya), which is the main 
topic (Pradhanam) of Veda (Agama) as it is the means for the Knowledge 
(Pratipatti Upayabhutam), the true nature of Atma or Brahman (Atma Tattvam).
The gaining of the knowledge of the non-dual Brahman (Advaita Pratipattih) is 
possible for whom (Yasya) the Dvaita Prapancha is negated or sublated (Dvaita 
Prapancasya - Upasame); just like (Iva) the superimposition (Vikalpa) of snake 
etc (Sarpa Adi) on the rope (Rajjvam) is resolved (Upasame) in the wake of the 
knowledge of the truth of rope (Rajju - Tattva - Pratipattih). So for establishing 
the Mithyatvam (Vaitathya Pratipaadanaya) of duality with reasoning, (Tasya 
Dvaitasya Hetutah) the Second Prakarana (Dvitiya Prakaranam) is started. 
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I) Shankara :

• Introduces Mandukya Prakaranam.

Presents Anubandha Chatustayam

2 Enumerated 2 Understood

PrayojanamVishaya SambandhaAdhikari

-   Abiding in ones 
      Advaita Svarupa

II) Example : Disease elimination

• By eliminating a disease, person abides in his own healthy nature.

• By negating Dvaitam, one learns to abide in ones own Svarupam = Moksha = Prayojana 
of Brahma Vidya.

III) Question :

• What is Vishaya? Subject matter?
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Answer :
In General Vishaya is Advaita 

Brahma Atma Svarupa

IV) Specific subject matter :

Chapter 1 :

• Agama Prakaranam

• Upanishad, Agama, Veda plays prominent role in Chapter 1, dominant role.

Chapter 2, 3, 4 :

• No Upanishad

• Through Upanishad = Omkara Analysis Atma Svarupam is revealed in Chapter 1 – 12 
Mantra + 215 Karika.

V) Atma = Nondual, Advaitam Turiyam revealed

Chapter 2 :

• If Atma = Advatam

• What is status of Anatma.

Our real nature

Subject of entire Mandukya 
Upanishad + Karika
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• If Anatma is separately, independently existing, then Dvaitam is reality.

• Duality will be the truth.

VI) Question :

• When Anatma – 3 Avasthas, 3 Sharirams, 5 Koshas are there, how Advaitam?

• Status of Anatma must be discussed.

VII) 1st Chapter :

• Does not discuss status of Anatma, not explicitly Analysed.

• It states Atma = Advaitam, Avyavaharyam.

• We have to come to unique status of Anatma.

• Not absent, because it is experienced.

We can’t say

Anatma is presentAnatma is absent

-   Then Dvaitam-   We are experiencing through 
       5 Sense Organs and 
       6 Pramanams.
  -   Anubuyatvat
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• If Atma and Anatma present then duality.

• What is not present or absent but experienced is called Maya, Mithya.

VIII) Vivekachudamani :

• Artha Adhyasa + Jnana Adhyasa = Mind / World / Anatma 

          = Prarabda / Fate / Purushartha

          = Maya = Totality of all experiences

• Once Anatma is dropped, Advaitam alone is the reality.

• Sat Asatbyam Anirvachania = Our Experiences = Inexplicable = Maya.

It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both; 
neither made up of parts nor Partless nor both. Most wonderful it is and beyond description in 
words. [Verse 109] 
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IX)

Maya :

• Available for existence.

• Doesn’t have existence of its own, Mithya, Anrutam, Vitatam (All synonomous).

• Reveals intermediary stage of Anatma.

X) Chapter 2 :

• Uses Vaitatyam = Vitatam Bitataiya Sadrusha Panktaha Avidya Iti Lakshita

• Vitatam = Unreal = Mithya

• Abstract noun = Vaitatyam = Unreality.

• 2nd chapter focuses on unreality of Atma.

• Anatmakaha Dvaita Prapanchasya Dvaita Sadhana Prakarana.

• Establishing unreality of Anatma = Vaitatya = Subject matter = Chapter 2 Prakaranam.

Mithya is 3rd Category

Neither Nonexistent Neither Existent It is Seemingly Existent

Like Dream
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XI) Example :

• Word dropped from compound.

Example :

• Svapna Prapancha

• Best universal experience to understand Mithya.

XII)

Headache Pill

-   Not Pill causing headache
  -   Madhya Pada Lopa Samasa
  -   Headache removing pill
  -   Removing part of compound and 
      understanding 

2 important examples in Vedanta

Deep SleepDream

-   Advaitam is our Svarupam-   Explains Dvaita Prapancha is 
      Mithya, 3rd category.

• Both important for Physical and Mental Health.

• Very useful for Advaita Jnanam.
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XIII) Chandogya Upanishad :

• Dream = Example for Unreality of Dvaitam.

• Sleep = Example for reality, Advaitam nature of oneself.

• Gaudapada uses dream example in 2nd chapter and builds entire case of Jagan 
Mithyatvam.

Here Shankara uses :

• Rope Snake example.

a) Dvaita Prapancha Upashame :

• On the negation of Dvaitam as Mithya.

• Upashame = Sublation, important Vedantic special word.

• On the sublation of Dvaitam.

Uddālaka Āruṇi said to his son Śvetaketu: ‘O Somya, let me explain to you the concept of deep 
sleep. When a person is said to be sleeping, O Somya, he becomes one with Sat [Existence], 
and he attains his real Self. That is why people say about him, “He is sleeping.” He is then in his 
Self’. [6 - 8 - 1]
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b) Advaitam Pratipattihi Bavati :

• There is knowledge of myself as nondual.

• I am Advaita Satchit Ananda Svarupa, nondual entity.

Example :

Torchlight Vedantic Torchlight

- Lights up Rope - Advaita Brahma Svarupa 
revealed

2 things happen

-   Parallely revealation of Satya 
      Rope
  -   Revealation of Brahman as 
      Svarupam, Satyam.

-   Misconceptions resolved
  -   Rope Snake Resolved
  -   Dvaita Prapancha reality 
      resolved

2 Sides of same coin

Jagan Mithyatvam + Brahma Satyam

Rope Snake Mithya + Rope Satyam
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• Both happen simultaneously.

c) Advitiya Pratipatti :

• Rajju Sarpah Vikalpa Upashame.

Can’t say which causes which

-   Resolution of Jagat
  -   Proves Satyatvam of Brahman

-   Revealation of Atma proves 
      Mithyatvam of Jagat

Vikalpa

Superimposition of Snake

• Misconceptions go away.

• Just as we know nondual Rope, similarly by sublation of Dvaita Prapancha, we know 
Adhishtana Satyam Brahman.

• Dvaitam sublated by Sruti Vakyam.

• Prapancha Upashame in Chapter 1 = Dvaitam sublation.

• Yukti Pramanam in Chapter 2 for sublation.
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d) Hetutaha :

• By reasoning, keeping Svapna Drishtanta, Advaitam is revealed.

(I) Reason No. 1 : Drishyatvat 

• Svapna Dvaitavatu

• Jagrat Dvaita Mithya.

• Dvaitam is unreal because, you are seeing it.

• Advaitam is Satyam because you don’t see it.

• You are the seer, Advaitam.

• Drishyatvam = Hetu.

2 important reasons given

(II) Anityatvat(I) Drishyatvat

-   Agama Pahitatvam
  -   Arrives / Departs

-   Seen

Anatma – Mithya 
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(II) Reason No. 2 : Anityatvat, Agama Pahitatvat

• Sthula Prapancha comes in Jagrat disappears in Sushupti and Svapna.

• Therefore Mithya.

• Svapna arrives and departs 

• Jagrat arrives and departs

• Adhyasatatvat, Anityatvat = Hetu

e) Vaitatya Pratipadya :

• To establish the unreality of Dvaita Prapancha 2nd Chapter is dedicated 38 verses.

f) Tatha Dvaitasya Prasanga :

• Chapter 3 – 48 verses dedicated to possible objection.

• If Dvaitam is Mithya, Advaitam also Mithya = Shunya Vada.

Veda Reveals

AdvaitamDvaitam

Jnana Khanda14 Lokas

Aham Brahma AsmiKarma Khanda
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Question :

• Why one Dvaitam Mithya, other one – Brahman / observer Chaitanyam Satyam?

• Observer and observed both must be Mithya = Shunyavadi.

• Veda Pratipadyatvat.

• 3rd Chapter – Logical reasoning.

• Gaudapada establishes Advaitam

      ↓

          Satyam

• Remember Argument : 

o When we take on Mithya, it does not exist without Adhishtanam.

Mithya Adhishtanam

- Rope Snake
- Mirage Water
- Shell Silver
- Dream
- Waker

- Rope
- Sand
- Shell
- Waker
- Brahman

• Yatra Yatra Mithyatvam, Tatra Tatra Satya Adhishtanatvam.

• Everything is not Mithya.

• Satya Adhishtanam is necessary.
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• Adhishtana Advaitam not Mithya.

• We will always require real Satyam Adhishtanam, for the world, Anatma to rest on.

• Shunya Vada = Sarvam Mithya.

• It is illogical because you require Satyam Adhishtanam based on logic.

• Therefore, extending 2nd Chapter, Advaitasyhi Vatatya Prasanga Praptou.

• Shunya Vadi :

 Adhishtana Atma also Mithya.

g) Prasanga Praptou Samshaya Praptou :

• When doubt arises.

• Yujti Thate Darshanaya.

1st Chapter 2nd Chapter & 3rd Chapter

- Reveals Advaita
- Sruti Pramanam

- Yukti Pramanam
Chapter 2 :

- Logically reveals unreality of 
Anatma

Chapter 3 :
- Logically reveals, establishes 

reality of Atma.
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h) Yuktitatvat Darshanaya :

I) Chapter 4 :

12) Bashyam : General Introduction continues…

For the conviction (Pratipatti) of the vision of Non-duality (Advaitasya 
Tathatva), the various schools of thought, (Yani Vadantarani), which are in 
the form of obstacles (Pratipaksa - Bhutani in understanding the Vastu) and 
which are opposed to Veda Pramana (Avaidikani – Like Buddhism etc), and 
which schools of thought (Tesam) are opposed to each other (Anyonya 
virodhitvad), being unrealistic, and wrong (Atatharthatvena); in order to 
negate them (Nirakaranaya) by their own reasoning (Tad Upapattibhih Eva), 
this fourth chapter (Cathurtham Prakaranam - is started)

Chapter 4 :

• Concentrates on refutation of non Vedantic schools of thought.

• Then conviction of Advaitam stronger.
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• Otherwise, we will think it is one of the Darshanams.

• We don’t have a strong hold on that.

Example :

Study Involves

-   Refutation of other schools
  -   Mananam 
  -   Brahma Sutra – Chapter 2
  -   Sthanu Nikhanana Nyaya 

-   Understanding Vedanta

Fixing 2 poles to hang 
clothes for drying

-   Snake Pole
  -   Put stones
  -   Make sure it not shaken 
      by wind (Prarabda)

-   Fix Pole -   Make sure it is 
unshakable.

• Vedanta can be used like the clothes line only when its fixed strongly in your mind.

• I am the seer, not the seen thoughts disturbing me due to Prarabda wind.

• Atma knowledge firmly fixed in my intellect.
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• Can’t be shaken, hence study Brahma Sutra – Chapter 2 (Other schools can disturb the 
Brahma Vidya).

• Sankhya, Yoga, Nyaya, Veiseshika, Dvaitam, Visishta Advaitam.

• Try to find out if my knowledge is Shakable.

• Refutation of other systems teaches us that Advaitam integral part of Jnana Yoga.

• Within our own mind raise questions and answer.

• Refutation is compulsory part of study.

Nididhyasanam :

• Refutation of own past habits.

• Example : Dasoham Replaced by Soham.

3 Exercises

MananamSravanam Nididhyasanam

Jnana Yoga

-   Shake Vedanta by 
      objections raised by 
      other school.

-   Fixing Vedant Pole -   Pull aside
  -   My stand is firm
  -   My conviction firm
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• For Devotees Bhakti – is obstacle to Jnanam.

• Bakti should promote Jnanam.

• Dasoham should allow me to get established in Soham.

• Go from Dvaita Bhakti to Advaita Jnanam.

Gita :

• Eka Bhakti = Bhakti in which duality is absent.

j) Advaitasya Tataha Pratipaksha Butam :

• Tatatvam = Satyatvam, Validity, Authenticity of Advaita Darshanam.

k) Pratipatti = Conviction

• For that conviction, need to analyse other Dvaita Darshanams.

• Brahma Sutra – Chapter 2 = Shaiva, Vaishnava, Agama Dvaita Darshanams refuted.

Of them, the wise ever steadfast and devoted to the One, excels; for, I am exceedingly dear to 
the wise and he is dear to Me. [Chapter 7 – Verse 17]
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• Agama Darshanam = Dvaitam

• Pratipaksha, obstacle to Advaitam.

• In Mandukya Chapter 4 – Sankhya, Nyaya, Veiseshikas, Baudhamatams are refuted.

• Aveidika, Viruddaha.

Question :

• How Veda talks about Advaitam when it talks of Dvaitam in Purva Bhaga?

• Veda teaches Dvaitam as a stepping stone.

• Dvaitam is not ultimate reality.

• Mandukya appears as threat to Bhakti, refutes Dasoham philosophy.

l) Anyonya Viroditvat :

• Sunda Upasunda Nyaya.

• They fight each other.

m) Athatarthvena Mithyatvena :

• They are unreal.

• Shankara uses logic of other schools itself to refute them.

n) Tad Upapatti Yukti Eva Nirakaranaya :

• To refute other philosophies by reasoning is purpose of Chapter 4.

• General introduction to 4 chapters over.

• Now specific introduction to 1st Chapter.



CHAPTER 1
AGAMA PRAKARANAM

12 Upanishad Mantras + 29 Karikas

INTRODUCTION

97



98

13) Bashyam : Chapter 1 - Introduction starts..

How again (Katham Punah) does the analysis of Onkara (Onkara Nirnayah) ever 
becomes the means of knowing Atma (Atma - Tattva - Pratipatti - Upayatvam 
Pratipadyate), if such a question is asked (Iti); the reply is given (Ucyate) based 
on the following various Veda mantras (Ityadi Srutibhyah.) Katho Upanishad 
says in (1 - 2 - 15) 'Om is that' ("Om Iti Etat") and again in (1 -2 - 17) , it says 'it is 
the Symbol’ ("Etad Alambanam"). Prasnopanishad says (in 5 - 2), 'This alone is, 
Satyakama’ (" Etadvai Satyakama" - is the means for gaining param as well as 
Aparam Brahman). Then the Maitrayani Upanishad also known as (Maitri 
Upanisad) in (6 - 3) More explicitly says 'With the help of Onkara mantra, may 
you fix your mind on Atma’ ("Om Iti Atmanam Yunjita“. The Mahanarayana 
Upanishad also says the same towards the end). Taittriya Upanishad (in 1 - 8) 
says 'Onkara is Brahman’ ("Om iti brahma"). Chandogyo Upanishad in (2 - 23 - 3) 
says 'Om indeed all these' ("Onkarah Eva Ida Sarvam").
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General Introduction :

Subject Matter :

• Through Omkara Analysis, Atma is revealed.

Question :

• How can Omkara Analysis help us in self knowledge.

• Word is outside, Atma is inside.

• What is connection between Omkara and Atma.

Veda itself answers :

• Omkara is a means to understand Atma.

• A – U – M – Silence 

Omkara 

SymbolWord

Symbol used to Meditate on

Nirguna BrahmanSaguna Brahman
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• Normal words : Krishna, Rama, not symbol.

• Shaligrama – flame – Lingam – Turmeric are symbols.

• Omkara is a unique word and symbol to know the reality which appears as the 
universe in its lower nature.

Sruti Pramanams :

• Omkara Dhyanam (Sagunam – Nirgunam (Silence)).

I) Katho Upanishad :

Yama said : The goal (word) which all the Veda-s delcare of (praise), which all penances 
proclaim, and wishing for which they lead the life of Brahmacarin, that goal (word) I will briefly 
tell thee. It is Om.” [I – II – 15]

II) Katho Upanishad : Etat Alambanam..

Most glorious is this support, this is the supreme-most support, He who has realised (known) 
this support comes to be adored (worshipped in the world of Brahmaji – the Creator. [I- II – 17]



III) Prasno Upanishad : Etad Vai Satyakama

IV) Meitreyi Upanishad : Omiti Etat Atmanam…

He replied, “Satyakama, the syllable OM is indeed the symbol of both the lower and the higher 
Brahman ; the conditioned and the unconditioned, the finite and the Infinite. Therefore, he 
who knows it by this means surely attains either of them”. [V – 2]

V) Taittriya Upanishad : Om Iti Etat Brahma…

The sacred sound Om is Brahman. All this is the syllable Om. [1 - 8 - 1]
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VI) Chandogya Upanishad : Omkara Eva Idam Sarvam…

[Prajāpati then] meditated on those three vyāhṛtis [bhūḥ, bhuvaḥ, and svaḥ]. Out of the 
vyāhṛtis, which he thought about, emerged Oṃkāra. Just as a network of ribs is spread all over 
a leaf, similarly, Oṃkāra permeates every form of speech [or, everything]. All this is Oṃkāra. All 
this is Oṃkāra. [2 - 23 - 3]

Omkara

Whole Creation

Nirguna – Purusha 

Silence

Saguna – Jagat / Maya

Sound Om
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Symbol 

ॐ
U

-   Dream State
  -   Dreamer + Dream 
       world

A

-   Waking State
  -   Waker + Waking 
      World

M

-   Sleep State
  -   Sleeper + 
      Ignorance

Nirguna Brahma

-   Silence

Prasno Upanishad :

Satyakama Pippalada

Student Teacher 

• Om Iti Atmanam Yunjita.

• With Om, May you fix your mind on Atma.

• Omkara used for knowing Atma.

Mandukya Upanishad

6 Mantras

Verse 8, 9, 10, 11, 12Verse 1 103



• Omkara can take us to silence, consciousness.

• Amatra – Chaturtaha, Avyavaharyaha, Prapancho Upashama, Shanta, Shiva, Sarvam iti 
Omkara Atma Eva.

• Next specific introduction to 1st Mantra.

Tv – Whole Field Whole Text – 4 Chapters

- All players
- Bowlers face

- Chapter 1
- Verse 1

• Om iti Etat Idam Sarvam.

• Whole creation = Omkara – how?
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Revision :

Mandukya Upanishad :

I)

II) What is connection between Omkara Analysis and self knowledge.

III) In all Upanishads, Omkara is means of knowing self, meditating on the Self.

IV) Demonstration of Omkara Analysis = Self knowledge, in Mandukya Upanishad.

V) Specific Introduction to 1st Chapter :

• Omkara = Everything

• Verse 8 to 12 – 5 Verses of Upanishad is Omkara Analysis.

Birds eyes view 4 Chapters

1st Chapter

Omkara Analysis as a means for 
recognizing Atma
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14) Bashyam : Chapter 1 – Introduction continues…

106

Like the rope (Rajjvadih) which is the truth or Adhishtanam (Aspdah) of the 
various superimpositions of illusionary things or erroneous projections 
done on it, like snake, streak of water and so on (Sarpadi Vikalpasya iva; - 
Similarly), the Non-dual Atma (Advayah Atma) being the one ultimate 
reality (Paramarthah San) is the truth or Adhishtanam (Aspdah) of the 
world of illusionary things starting with prana, Indriyas etc. (Pranadi 
Vikalpasya). So also (Yatha), in the same way (Tatha - like the rope and like 
the Atma) Onkara alone (Onkara Eva) is the truth of the whole 
superimposed world of words (Sarvah Api Vakprapancah) which reveal the 
world of objects like prana etc, which are but superimpositions on Atma 
(Prana Adi Atma Vikalpa Visyah). 



a) Rajvadibihi Sarpah Aspandaha Vikalpasya Bavati :

• Rope etc., is Aspade – Adhishtanam, basis for all Vikalpas – superimpositions, 
Adhyasas.

• Vikalpa = Technical word = Superimposition.

 b) yatha Eva Thatha Advaya Atma :

• In the same way, nondual Atma.

c) Paramartata San :

• Being the ultimate reality.

d) Pranadhi Vikalpasya Aspadaya Bavati :

• Prana = Technical word for Hiranyagarbha, cosmos, here Pranadihi = Hiranyagarbha = 
1st born.

• What type of Hiranyagarbha?

And the word Onkarah (Sah Ca) is a revealer (Tad Abhidhayakatvat) of Atma's nature 
itself (Atma Svarupam Eva). The whole universe (Sarvah Pranadih), is nothing but a 
superimposition on the Atma (Atma - Vikalpa), and which is revealed by different 
words (Sabda Abhidheyahca), which words are superimposed on Onakara (Onkara 
Vikara). The meaning of a word, the object does not exist separate from the word 
(Abhidhana Vyatirekena Nasti. Therefore, Onkara is everything). 
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e) Vikalpasya = Mithya Hiranyagarbha, appearing Hiranyagarbha

• Also superimposed on Atma / Brahman.

• This is known message.

• What is unknown part?

• Like Rope Snake – Rope, Atma – Hiranyagarbha, Ohmkara is Adhishtanam for Vak – 
Prapancha, world of words.

• In all languages, dictionaries, world of words = Vakprapancha, which reveals words, 
Adhishtanam is अ.

• World of words – Reveal the world of Objects.

• Adhishtanam for world of words / Objects is Ohmkara.

• Omkara is Adhishtanam of all words.

• Ohmkara alone appears in the form of words and world of objects.

Question :
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Artha Prapancha Shabda Prapancha

Atma is Adhishtanam Ohmkara is Adhishtanam

• Are there 2 realities – 2 Adhishtanams?

• One Adhishtanam alone exists referred by 2 words.

• Both essentially one.



f) Shabdasya Prapanchasya Adhishtanam = Ohmkara = silence

         = Consciousness

         = Anyatra 

Ohmkara

Adhishtanam

Adhishtanam of Artha 
Prapancha

Existence, Sat
Consciousness, Chit

• Sat Eva Chit, Chit Eva Sat

• Atma and Ohmkara not separate.

• There is only one non-dual Truth called as Ohmkara (Chit) Sat (Existence for world of 
objects).

g) Nama Bheda Natu Adhishtana Bheda = Saha Cha

• Profound topic, do Mananam.

• That Ohmkara is Atma Svarupya Eva.
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• 3 states Turiyam are Atma essentially.

• Not 2 separate Adhishtanams.

h) Tad Abhiday Katvat :

• Ohmkara ultimately reveals Atma as its very nature = Silence.

• Ohm Rises from silence, resolves into silence (Adhishtanam).

• 3 states rise from Turiyam and resolve into Turiyam (Adhishtanam).

• Since Ohmkara reveals Atma as its nature, ohmkara is not different from Atma.

• There are no 2 Adhishtanams.

• There is only one Adhishtanam named Ohmkara, Jagat.
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One Person

Husband

w.r.t. Wife

Father

w.r.t Children

Svarupa of 3 States / 
Adhishtanam of 3 States

Turiyam Eva Avastha Trayam



• Standpoint different, not 2 Adhishtanams.

• Question : More deeper

 Ohmkara Vikara Shabda Abideyasvam

One Atma

Artha Prapancha

Atma

Shabda Prapancha

Ohmkara
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15) Bashyam : Chapter 1 - Mantra 1 - Introduction

Chandogyo Upanishad says (in 6 - 1 - 4 ) that "a product, a form (Vikarah) is 
a word only (Namadheyam), initiated by one’s tongue“. And Aitareya 
Aranyaka says (in 2 - 1 - 6), in a very highly imaginative expression that "the 
whole world is bound or connected (Sarvam Sitam) by the specific rope of 
(Damabhih) specific words (Namabhih), made out of strings (Tantya) like 
sounds (Vaca)“. And again the Aitareya Aranyaka says that “everything is, 
indicated by words only“ (Sarvam Hi Idam Namani"). Many such Sruti 
Vakyas are there (Ityadi Srutibhyah). Therefore it is said by the Upanishad 
(Atah Ada).

I) Introduction to 1st Mantra

• Introduction of Omkara Vichara Mantra 1, 8, 9, 10, 11, 12.
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II) Verse 2 – 7 – Avastha Traya Vichara

III)

• Bashyam highlights now Ohmkara.

IV) Normally following statement can’t be accepted :

• Omkara = Entire world.

• This is an abnormal statement.

V) Chandogya Upanishad :

2 enquiries

Avastha Traya

Verse 2, 3, 4, 5, 6, 7 

Ohmkara

Verse 1, 8, 9, 10, 11, 12

6 Verses6 Verses

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4] 113



• Product does not exist independently.

• Product = Nama, Rupa only.

Desk Substance Alone exists

- Name, Form
- Chain, Ring, Bangle
- Pot
- Jiva, Jagat, Ishvara

- Wood
- Gold
- Clay
- Brahman

• No object separate from wood.

• No object separate from Ohmkara, Brahman.

World Brahman

- Nama, Rupa Product, Adhyastham
- Karyam
- 3 States / 3 Bodies / 5 Koshas
- In Time – Space
- Exists only as Vak Prapancha 

Shabda Prapancha Ohmkara

- Adhishtanam
- Karanam
- Beyond Time – Space
- Exists as silence

• Entire world does not exist separate from Satchit Ananda Brahman.

• Entire Vak Prapancha does not exist separate from Omkara.
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• Omkara represents all, as it represents A – U – M, all Alphabetic letters.

• Omkara is Vak Prapancha, is Artha Prapancha.

• World = Only Ohmkara.

• Shankara justifies Upanishadic statement stated in Mantra 1.
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16) Chapter 1 - Mantra 1 :

Harih Aum. Aum, the word, is all this. A clear explanation of it is (The 
Following): All that is past, present and future, verily, is Aum. That which is 
beyond the three periods of time is also, indeed, Aum. [Mantra 1]
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a) Om Iti Etat Aksharam Idam Sarvam :

• Creation = Omkara = One Syllable. 

b) Ekam Aksharam :

• One Syllable

Om

Entire Creation
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c)

• No object without a name in universe.

Atma 

Adhishtanam of world

Universe

-   Names / Words
  -   Shabda Prapancha
  -   Vak / Nama Prapancha

-   Objects
  -   Artha Prapancha
  -   Nami Prapancha 

Ohmkara

Adhishtanam of Words



For (Mithya) Snake Object Words – Shabda

Adhishtanam( Satyam) Rope Atma Omkara

d) If Rope is Adhishtanam of Snake, we can present as :

• Rope alone appears as snake.

• Omkara is Adhishtana of all words.

• Omkara alone appears as words in all languages.

• Upanishad gives logic.

• Ohmkara alone appears as all words in the universe.

e) 
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अ

Mixture of अ + उ (A + U)

• Akara Vai Sarva Shabda.

• All words are modifications of sound “अ” (Sound which comes when you open your 
mouth).



f) Open mouth, fundamental sound is (अ).

अ

Modifies into all other 
Alphabets when we make faces

• Show teeth – produce sound “EE”.

• Sophadikara A-kara is all other alphabets.

g) In all languages अ = All lets and all letters join together to make words.

• Hence Akaravai Vak

• अ – Kara = Speech.

• Ohmkara contains Akara only in essence

• Ohmkara appears as all words.
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Adhishtanam Adhyastham

- Rope
- Ohmkara
- Atma

- Snake
- Words
- World



17) Anvaya : Chapter 1 - Mantra 1

(The commentary on the Upanisadic sentence-) ‘the letter om is all this’ (“Om Iti Etad Aksaram 
Idam Sarvam”) is as following (iti). The entire world of objects (Yad Idam Arthajatham), which 
are the meaning of words (Abhidheya Bhutam) are not different, do not exist separate 
(Avyatirekat) from the relevant words (Tasya Abhidhanam). And the world of words 
(Abhidhanasya Ca) is not different from Onkara (Onkara Avyatirekat). Therefore, onkara is all 
that is there (Onkara Evedam Sarvam). And (Ca) Nirgunabrahma (Param Brahma) is known 
(Gamyate) only through the means of (Upaya - Purvakam Eva) relationship existing between 
name and its meaning (Abhidhana - Abhidheya). Therefore, Brahman is (Lakshyartha Rupa) 
onkara (iti Onkarah Eva). 

120



• Upanishad explains all.

b) Butam, Bavam, Bavishyati Sarvam Omkara Eva :

• All is Omkara = Entire cosmos of past, present, future.

• Sarvam – Not restricted meaning but unabridged meaning.

• Universe = Past, present, future within time.

Any context

Non – Restrictive meaning

-   Here entire Sarvam
  -   Sarvapada
  -   Literal meaning

Restrictive meaning

-   All come to eat 
  -   Not all human beings
  -   Only invited
  -   Sankocha Pada

Om = Sarva – Api Omkara

Beyond Time

-   Kala Ateeta, Anavachinna 
      Prapancha

Within Time

-   Kala Avachinna Prapancha
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a) Sankshepa Vakhyam :

• Omkara is everything.



c) Yatha Anyat Trikala Ateetam : 

• Omkara

• That which transcends past and future.

• Maya 

      Ishvara 

      Brahman

Dakshinamurthi Stotram :

Is creator of Time, Transcends time, exists without time

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence)This World is Like a Sprout of a Seed Within which transforms what is Changeless 
state Before, appear Again as Space and Time, and endless Varieties of Pictures over it; all due to the 
Creation of Maya, This Unfolding of the World (from the Seed) which is Like a Play of a Magician, 
happens to one Who is Like a Mahayogi out of His Own Free Will (i.e. a Mahayogi can enter the state 
of Samadhi out of his own free will and witness the unfolding of the world when He comes out of 
Samadhi), Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge 
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 2] 122



• Maya / Brahman = Kala Karanam.

• Kala Karanavat, Kala Ateeta = Ishvara = Owner of Maya = Nirguna Brahman.

• Maya / Ishvara / Brahman = Omkara, Sarvam, Everything.

I. Anandagiri

II. Anubhuti Svarupacharya

III. Satchit Ananda Saraswati

d) Satchitanandara Saraswati Tika :

• Jagrat Kala time in Jagrat Avastha exits only with Jagrat.

• Only in Jagrat Avasta – Jagrat Kala is Available.

• Svapna Kala available only in Svapna Kala available only in Svapna Avastha.

Question :

• Jagrat Kala within Jagrat.

Answer :

• Jagrat Avastha can’t be limited by Jagrat Kala.

• Jagrat Avastha not within Jagrat Kala.

• Time is within Jagrat Avastha.

e) Example :

• You are within room.

• Room can’t be within you.

Writes sub commentary, Tika on 
Shankara Bashyam
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• Adhara can’t be in Adheya.

f) Jagrat Kala is within Jagrat Avastha

• Therefore Jagrat Avastha can’t be within Jagrat Kala.

• Jagrat Avastha is Kala Ateeta.

• Subtle profound topic, meditate.

g) Svapna Kala is within Svapna Avastha 

• Svapna Avastha is not within Svapna Kala

• Svapna Avastha is also Kala Ateeta.

h) On Enquiry :

• All 3 Avasthas are Kala Ateeta.

• Ingenious idea.

• To assimilate need to meditate on these statements.

• Avasthas themselves are Kala Ateetas.

i) Everything beyond Kala is also Ohmkara

Everything is Ohmkara 

Outside KalaWithin Kala

• Ohmkara is without any restriction.
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j) By Analysing Omkara, one can analyse everything.

• Truth of Ohmkara = Truth of everything.

• Hence it is worthwhile to do Ohmkara analysis .

k) Tasya Omkarasya Idam Upau Vakshyanam :

• This is intimate, intense analysis of Omkara.

l) Sarvatmatmikas Omkarasya Upau Vakyayam Vicharitaha :

• This is gist of Mantra.
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18) Bashyam : Chapter 1 - Mantra 1 Starts…
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(The commentary on the Upanisadic sentence-) ‘the letter om is all this’ 
(“Om Iti Etad Aksaram Idam Sarvam”) is as following (iti). The entire world 
of objects (Yad Idam Arthajatham), which are the meaning of words 
(Abhidheya Bhutam) are not different, do not exist separate (Avyatirekat) 
from the relevant words (Tasya Abhidhanam). And the world of words 
(Abhidhanasya Ca) is not different from Onkara (Onkara Avyatirekat). 
Therefore, onkara is all that is there (Onkara Evedam Sarvam). And (Ca) 
Nirgunabrahma (Param Brahma) is known (Gamyate) only through the 
means of (Upaya - Purvakam Eva) relationship existing between name 
and its meaning (Abhidhana - Abhidheya). Therefore, Brahman is 
(Lakshyartha Rupa) onkara (iti Onkarah Eva).



Shankara comments :

a) Yadidam Artha Jatam :
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Artha Abhideyam

- World of objects
- Reveals object

- Meaning of word

• Shabdasya, Padasya Arthaha = Abhideyam = Meaning of world

• Every object = Meaning of Relevant word.

• Word which reveals objects = Padam, Shabda Abhidanam.

Abhidanam Abhideyam

- Word
- Wall, Chair

- Meaning : Object wall, Chair
- Relevant object

Mix of

Abhideyam

-   Meanings of word of objects
  -   Shabda

Abhidanam

-   World of Objects
  -   Artha

World



Chandogya Upanishad :
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O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

Abhideya Prapancha

Does not exist separate from 
Abhidana

Vacharam = Vikara = Product
= Abhidanam, not Abhideyam

b) Yadidam Artha Jatam :

• Entire world of objects = Abhideya Butam, Rupam, meaning of words.

c) Tasya Abhidana :

• Avyavitireka = Nondifference.

• Objects are non different, from words.



• Objects do not exist separately without words.

• Based on Vacharambanam Vikaro Nama Dheyam.

Chandogya Upanishad :

• Aditya, Agni, Apagat Aditasya Aditatvam.

• On enquiry : Sun stops to be Sun, there is no object called Sun.

• Sun = Word

• Sun looses status of Surya.

• What is there? Abhidanam alone exists.

• No Abhideyam.

Brihadaranyaka Upanishad : 1st Chapter – 6th Brahmana
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This (universe) indeed consists of three things: name, form and action. Of those names, speech 
(sound in general) is the Uktha (source), for all names spring from it. It is their Sāman 
(common feature), for it is common to all names. It is their Brahman (self), for it sustains all 
names. [1 - 6 - 1]



• Trayam Va Idam, Nama, Rupa, Karma Jagat.

• World = Name, form, function.

• There is no substance at all.

• Abhidana Avyatirekat.

• No Abhideyam separate from Abhidanam.

• Resolve all objects into words.

d) Next : Abdhidanasya Omkara Eva Abhidanat :
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Abhideyam

Swallowed by Abhidanam

Swallowed by Ohmkara

• What is there?

 Omkara swallows everything.

e) Avyariket Abinnatvat :

• Nondifferent from Ohmkara

f) Tasmat Ohmkara Eva Idam Sarvam :

• One profound message of Mandukya over.

• Next topic – also profound.



Gist :

• Omkara as a word = Brahman.
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II)

Topic 1 Topic 2

World = Omkara Omkara as a word = Brahman

I)
Omkara Brahman

- Abhidana - Abhideya
- Meaning of Ohmkara

A U M Silence

4 components of Ohmkara

AUM

Lakshyartha 

-   Silence

Vachyartha

-   Sound Ohm
  -   अ उ म ्



III) 

4 components

Nirguna

-   Turiyam
  -   Lakshyartha

Saguna

-   Virat / Hiranyagarbha / 
      Antaryami = Ishvara
  -   Vachyartha 

Brahman

Pada Represents

Prathama Virat (Entire Cosmos)

Dvitiya Hiranyagarbha

Tritiya Antaryami

IV) अ – Sound = Anityam – Parichinnam – Temporary, limited

V) Purva Pakshi :

• Sound reveals Virat not equal to Virat.

• Word Sugar reveals Sugar. 
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Abhidana Abhideya

- Revealer 
- Word

- Revealed
- Object

• Word – Object, have revealor revealed connection not equality or oneness.

अA Virat

उU Hiranyagarbha

म ्M Antaryami

Symbol Object

Alphabets not equal to objects

2 Arthas

Lakshyartha Omkara

-   Silence = Brahman
  -   Turiyam

Vachyartha Omkara

-   Sound of words ≠ Object
  -   (Chair word) can’t be Sat on
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VI) Shankara :

• Like Jivatma – Paramatma Aikyam in Mahavakyam, use Lakshyartha.

VII) Ohmkara = Brahman = In Lakshyartha

• Saguna Sound

o अ
o उ
o म ्

• In silence what is there?

• Consciousness which reveals silence.

• AUM – Mantra – by Lakshyarthas are Brahman

• Lakshyartha of Brahman = Nirguna Turiyam Upashamam, Shantam, Shivam, Advaitam 
(7th Mantra).

• In Lakshyartha what is their relationship?

• Oneness – Aikyam, not revealor, revealed entities.

• They are one and same.

• By analysing the equation you arrive at one Nirguna Chaitanyam.

• In Turiyam, Abhidana – Abideya Sambanda, is not there.

• Sambanda requires Dvaitam, only in Vachyartha.

• Upanishad forces us to go from Vachyartha to Lakshyartha.

Akaras Vilakshana = Silence = Nirguna Chaitanyam
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3 States, 
3 Bodies, 
5 Koshas

Vachyartha 

Lakshyartha

Silence

Sound Ohm

Turiyam 

Tat Tvam Asi

-   Abhidana – Abhideya
  -   Revealor – Revealed Sambanda 
      is there

-   Nirgunam Brahma
  -   Comes to Turiyam by Vichara

135

Ohmkara helps us in

Arriving at Nirguna

-   Turiyam Brahma 
  -   By analysing – Virat – 
      Hiranyagarbha – Antaryami
  -   Nirvikalpa 
  -   Nirguna

Arrive at Jivatma

-   Paramatma Aikyam
  -   By analysing Vishwa – 
      Teijasa – Prajnya 



a) Paramcha Nirgunam Brahma :

• By Abhidana – Abhideya Upaya equation as – means Purvakam.

• When you start there is duality.
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अA Virat

उU Hiranyagarbha

म ्M Antaryami

Abidana Abhideyam

Abhideyam

• Using the relationship, land at Vilakshana, Lakshyartha, Turiyam.

b) Avagamyate, Janayate :

• Understand, Ohmkara – Lakshyartha Rupa.



19) Bashyam : Chapter 1 - Mantra 1 continues…
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a) Om Iti Tasya Etasya Aksharasya :

• Of this word “Om”

Of this word om (Tasya Etasya Om Iti Etasya Aksarasya), which itself exists in 
the form of Sagunabrahma and Nirgunabrahma (Para Apara Brahma 
Rupasya) as a means (Upayatvad) of knowing Brahman (Brahma - 
Praptipatti); a very close (Upa = Brahma-Samipataya), clear (Vi = Vispastam) 
comprehensive (A = Pra) analysis (Khyanam =
Kathanam) is 'initiated' (Prastutam - this word has to be added 
(Vakyasesah) to the word 'Upavyakhyanam' (Upavakhyanam in the 
Upanishad as the upanisadic sentence is not complete).
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b) Para – Apara Brahma Rupasya :

Om – Exists in the form of

Apara Brahman

-   Saguna Virat, 
      Hiranyagarbha, Antaryami
  -   All put together are the 3 
      Mithya Padas.

Para Brahman

-   Nirguna Brahman
  -   4th Pada – Satya Pada 

c) Upau Vakhyanam :

• Upa + Vi + Akhyanam.

d) Upa : Brahma Samipataya

• Closely, intimately.

• Ohmkara is being analysed as a means of knowing Brahman.

• Samipan – means to an end.

• Brahma Samipataya.

e) Vi :

• Vispashtam – clearly,



139

f) A = Pra

• Pra – kathanam

• Comprehensively.

g) Kathanam :

• Analysis will be done.

h) Prastutam :

• Is being initiated.

i) Veditavyam :

• Vakhya Seshaha.

20) Bashyam : Chapter 1 - Mantra 1 continues…
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a) Butam :

• Past

b) Bavatu :

• Present

c) Bavishyantu :

• Future

• Kala Traya Parichedyatvam.

• Whatever is conditioned by 3 fold time.

• Entire universe conditioned by time = Ohmkara.

Past (Bhutam), present (Bhavad), future (Bhavisyat), that is (Iti) whatever is 
conditioned by the three-fold time (Kalatraya Paricchedyam Yat in other 
words, the time bound universe), that also (Tad Api) is onkara only (Onkara 
Eva) based on the logic mentioned before (Ukta Nyayatah). Things which 
are beyond (Yat Ca Anyat - Trikalatitam) unmanifest etc (Avyakrta Adi - etc 
indicating Nirgunabrahma, Maya, Ishvara, even Hiranyagarbha and so on), 
whose existence is not within time (Kala - Aparicchedyam - therefore not 
visible, but) can be inferred (Karya Adhigamyam), even those also (Tad Api) 
are onkara only (Onkara Eva).
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d) Uktam Nyaya :

• Chandogya Upanishad – Logic.

World

-   Product
  -   Does not exist separate from 
      cause – Words.
  -   Words don’t exist separate from 
      Ohmkara.

• Ohmkara = Everything.

Chandogya Upanishad :

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

• Iti Nyaya.
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e) Yatra Anyacha Trikalateetam :

• Not only time bound universe but things beyond time.

f) Avyaktam Adhihi :

• Maya, Prakrti, Hiranyagarbha, Ishvara.

• Hiranyagarbha = Kala Ateeta 

g) If Maya is Kala Ateeta, how do you know it exists?

• Kasya Adhigamyate?

• Karya Anumana – Great Grandfather existed.

Ohmkara

Nirgunam

-   Prakrti, Maya, 
      Hiranyagarbha, Ishvara, 
      Brahman
  -   Not conditioned by time

Sagunam

-   Conditioned by Kala
  -   Past, present, future
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Vivekchudamani :

• Karya Anumeyam – Cause inferable through the universe which is an effect.

h) Kala Aparichedyam :

• It is not limited by time.

i) Tad Api Omkara Eva :

• Therefore, Ohmkara is everything.

• Hence, worth enquiring.

Puranic story :

• Competition between Ganesha and Subramanya, who can go around the world fater?

• Subramanya goes in a Peacock.

Nescience (Avidya) or Maya, also called the ―Unmanifest,‖ is the power of the Lord. It is 
without beginning; it comprises the three gunas and is superior to their effects (as their 
cause). It is to be inferred only by one who has a clear intellect, from the effects it produces. It 
is this Maya which projects the entire universe.[Verse 108] 
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• Ganesh takes time, looks for short cut, goes around Karanam of world – Shiva – 
Parvati.

Used Logic :

I worship Parvati and Parameshwara, the parents of the world, who are inseparable, just like a 
word and its sense, in order to guide me in acquiring the right understanding of words and 
their meanings.

• Karya Prapancha Karana Vyatirekena Nasti.

• To know truth of world, know Ohmkara + silence, Sagunam and Nirgunam.

Revision :

I) 1st Mantra :

• Do Omkara Vichara to know truth of entire Universe [Cause + effect].

Ohmkara

-   Beyond time
  -   Cause, silence
  -   Brahman turiyam

-   Within time
  -   Effect, Sound
  -   3 Avasthas

• Ohmkara enquiry is worth while doing.
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Structure of Upanishad

Atma Vichara (6 Verses)

-   Verse 2 – Introduction
  -   Verse 3 to 7 

Ohmkara Vichara (6 Verses)

-   Verse 1 – Introduction
  -   Verse 8 to 12 – Details 

Anvaya : Mantra 1

(The commentary on the Upanisadic sentence-) ‘the letter om is all this’ (“Om Iti Etad Aksaram Idam 
Sarvam”) is as following (iti). The entire world of objects (Yad Idam Arthajatham), which are the meaning of 
words (Abhidheya Bhutam) are not different, do not exist separate (Avyatirekat) from the relevant words 
(Tasya Abhidhanam). And the world of words (Abhidhanasya Ca) is not different from Onkara (Onkara 
Avyatirekat). Therefore, onkara is all that is there (Onkara Evedam Sarvam). And (Ca) Nirgunabrahma 
(Param Brahma) is known (Gamyate) only through the means of (Upaya - Purvakam Eva) relationship 
existing between name and its meaning (Abhidhana - Abhidheya). Therefore, Brahman is (Lakshyartha 
Rupa) onkara (iti Onkarah Eva). 
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21) Introduction to Chapter 1 -  Mantra 2 :

Even though onkara and Brahman (Abhidhanabhi - Dheyayoh) are one and 
the same (Ekatve Api - from Lakshyartha point of view), Nirgunam Turiyam 
is talked about as refering to onkara (Abhidhanapradhanyena Nirdesah Krta 
in the First Mantra) as’ the syllable om is all this’ etc (“Omiti Etadaksaram 
Idam Sarvam” Ityadi). Everything, which has been equated to onkara from 
the Abhidhana angle (Abhidhana Pradhanyena Nirdistasya), once again 
(Punah in this second mantra) is going to be equated to Brahman from the 
Abhidheya angle (Abhideya Pradhanyena Nirdesah), for the purpose of 
realising the oneness (Ekatva Pratipattyarthah) of onkara and Brahman 
(Abhidhanabhidheyayoh).
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• Important Idea in Mandukya Upanishad.

• Ohmkara is name of Brahman = Abhidanam.

• Ohmkara and Brahman are related as name and meaning.

Abhidanam Abhideyam

- Revealor
- Name of Brahman

- Revealed
- Meaning
- Brahman

Ohm

Lakshyartha Word Brahman

-   Nirguna Turiyam
  -   Amatra

Vachyartha

-   Ohm – A – U - M

Brahman

-   Lakshyartha
  -   Nirguna Turiyam

-   Vachyartha Virat + 
      Hiranyagarbha + Antaryami

• Ohmkara = Brahman = Nirguna Turiyam.
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One Nirguna Turiyam can be 
referred as

-   Brahman
  -   Abhideya Pradana Nirdesha

-   Ohm
  -   Called Abhidana Nirdarana 
      Pradesha

• Word Ohmkara represents Sukshma Prapancha not actual objects of Sukshma 
Prapancha.

Vachyartha of

BrahmanOhmkara

• Do not tally, are different.

• Shabda and Artha (Objects) can’t be same.

• Word sugar different than object sugar.

Example :

• Can’t feel sweet by saying sugar is sweet.

• We have to take Lakshyartha of Ohmkara and Brahman which is Turiyam.
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Ohmkara

Lakshyartha / SilenceVachyartha / A – U – M Sound

• In Lakshyartha Ohmkara (Silence) and Brahman (Turiya Chaitanyam) identical.

-   Represents Nirguna 
      Chaitanyam Turiyam
  -   Called Amatra

Brahman

Lakshyartha

-   Turiya Chaitanyam

Vachyartha

-   Virat 
  -   Hiranyagarbha 
  -   Ishvara

2 purposes of equation Ohm = Brahman

-   When we analyse, 
      Vachyartha gets dissolved 
      into Lakshyartha
  -   Pravilapanam takes place

-   w.r.t. Lakshyartha both 
      Ohmkara and Brahman are 
      one and same.
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• Entire Karya Prapancha is a product.

• Product does not exist by itself.

• There is nothing called creation.

• Creation, Artha Prapancha does not exist, Karyatvatu.

• desk as a product does not exist.

• What is in front is only wood.

• Karya Nasti, Karanam Eva Asti.

• Karyam = Vacharambanam Vikaro Nama Dheyam.

• It is only a word not a substance.

2 steps

2nd Negate the Word

-   No word separate from 
      substance
  -   No word desk

1st Negate the Substance

-   No desk

• Word desk meaningless after object desk is negated.

• Desk does not exist as a substance.
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• When substance is not there, word becomes irrelevant.

• Word gets resolved, once substance is resolved.

• Abhideya Nisheda (Meaning) – Abhidana Api Nisheda (Object)

• Vachya Nisheda – Vachaka Api Nisheda.

• Artha Nisheda – Shabdas Yapi Nisheda.

• Revealor relevant only till there is something to be revealed.

• On enquiry resolve Shabda and Artha.

• Abhidana + Abhideya Duality resolved.

1st Negate 2nd Negate

- Artha Prapancha Object
- Abhidana Nisheda

- Artha – Word
- Redundant
- Abhideya Nisheda

A U M

Sthula Sukshma Karana 

Prapancha 
Resolved
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• Only Poornaha Nirguna Turiyam Remains.

• It can’t be called Abhidana or Abhideya (Revealor or Revealed).

• Poornaha Alone exists.

• Abhidana – Abhideya Vilakshana Adhishtana Butam Nirguna Turiyam Avasishyate.

2 states of negation

2nd stage

Word negated

1st Stage

Object negated

Stages

2nd Stage1st Stage 3rd Stage

-   Reject Vachyartha 
  -   Retain Lakshyartha

-   Start with Ohmkara and 
      Brahman
  -   Vachyartha

-   Recognise that in left 
      over Lakshyartha there is 
      Neither Vachyam or 
      Vachakam
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a) Abhidana Abhideya Yoho Ekatva Api :

• Even though Abhidana Ohmkara and Abhideya – Brahman are one and same from 
Lakshyartha Drishtya.

b) Abhidana Pradhanyena Nirguna Nirdeshaha :

• Nirguna Turiyam Silence is talked in 1st Mantra from Abhidana pradhana Drishti = 
Omkara Drishti.

Mandukya Upanishad : Verse 1

Harih Aum. Aum, the word, is all this. A clear explanation of it is (The Following): All that is 
past, present and future, verily, is Aum. That which is beyond the three periods of time is also, 
indeed, Aum. [Mantra 1]

• Mantra reveals by using Abhidana – Omkara.
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Mandukya Upanishad : Verse 2

All this is verily Brahman. This Atman is Brahman. This Atman has four quarters (Parts). 
[Mantra 2]

• Mantra reveals using Abhideyam Brahman.

• Turiyam equated to Ohmkara from Abhidana Angle.

• Turiyam equated to Brahman from Abhideya Angle.

Sarvam – Everything 

Brahman

-   Abhideya Angle
  -   Ekatva Pratipatyarthaha

Ohmkara 

-   Abhidana Angle

• Why no Punarukti Dosha?

• Why 2 separate Mantras used?

• Abhidana = Abhideya = Ekatvam.
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• For knowing oneness of Ohmkara and Brahman.

• This equation is absolute, not figurative.

• Word chair is not object Chair.

• Word reveals the chair, word is a sound, not the object Chair.

• Object chair is revealed by word Chair.

• We equate object and word chair in conventional expression.

• This is only figurative, Gauna, equation indicating revealor – revealed Sambanda in 
common language.

• Word – object – not identical.

In Normal Conversation

Object

Chair

Word

Chair

-   Equated
  -   Gauna – Figurative Prayoga, 
      not absolute equality 
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• It is Gauna Aikyam

• Revealer – Revealed relationship.

• Equation is Gauna Aikyam.

• Enquire into each in the equation.

• Vachya – Vachaka, things get resolved.

• Wha is left.

• Vachya Vachaka Vyatirikta, Adhishtana Buta Eka Vastu Eva Avasishyate.

• If Upanishad didn’t equate Ohmkara and Brahman in this manner, by saying :

BrahmanOhmkara

Absolute Aikyam not Gauna 
Aikyam

Ohmkara Brahman

Is everything Is everything

• Therefore, Ohmkara = Brahman.

• If this equation is not done, we will think its like word Chair – Object Chair.

• Equation will be only figurative.
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c) Abhidana Tantra Abhideya Pratipatti Iti :

• Knowledge of an object is dependent on the revealing word – Laukika Nyaya.

• Abhidana Tantra

     ↓

   Dependent on

• Abhideya Pratipattihi

 ↓   ↓

     Word  Dependent on

• Knowledge of object is dependent on the word (Abhideya).

d) Gaunam Iti Ashanka Syat :

• It will be taken as figurative, Gauna.

Knowledge of ObjectWord

Have Revealor – Revealed 
Sambanda, but not equal

Abhideya Abhidana

Word Object
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Example :

• You may mistake it as general rule in the case of Ohmkara and Brahman.

Word Object

Chair Chair

Brahman Brahman

- Figuratively equal
- Mistake

- Really equal to Ohmkara
because of Lakshyartha

• Gaunam = Figurative.

Example :

• He is a Lion.

• Figurative, Gaunam.

• Ohmkara is Brahman.

• We may take it as figurative instead of actual Aikyam.

• Avoid this mistake.

• Ohmkara actual is one with Brahman, Lakshyarthikally.

• It is too subtle.

• What benefit I get.
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• Because they are absolutely equal, by enquiry into Ohmkara or Brahman I can arrive 
at Nirguna Brahman, Turiyam.

e) Ekatva Pratipatteshcha :

• By understanding their actual oneness, actual equality not figurative equality…

• Ekatvam between Ohmkara and Brahman, Pratipattihi = Jnanam.

• Mukhya Ekatvam not Gauna Ekatvam.

• In one single effort, you can resolve Vachyartha of Ohmkara and Brahman by saying : 
“There is no Sthula Shariram”.

Logic powerful Argument :

• Vacharambanam Vikaro Nama Deyam.

Chandogya Upanishad :

Ohmkara and Brahman

Can help you to land in Turiya 
Chaitanyam

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]
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• Whole creation is a product, effect, Mithya.

• Cause = Brahman, Satyam.

• Product does not exist separate from Sukshma Prapancha and ultimately 
Adhishtanam Brahman.

1st Resolve Resolve into

अ A-Kara Sthula Prapancha

उ U-Kara Sukshma Prapancha

म ् Ma-Kara Karana Prapancha

• Once Sthula, Sukshma, Karana resolved, A-Kara, U-Kara, Ma-Kara have no Job.

• A-kara is only to reveal Sthula Prapancha.

• Once Sthula gone, Alphabet / Word – A Gone.

• Example : Once you sell car, will not say bring my car.

• Object Abava, word Abavaha.

• Object Pravilapane – Sthula Prapancha Pravilapane, Akarasya Pravilapanam.

• Yugapath – simultaneously.

• Sukshma Prapancha Pravilapane.

• U-Karasya Pravilapanam.
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• Karanasya Prapancha Pravilapana, Ma-Karasya Pravilapanam.

• Resolve simultaneously both sides.

• What is left?

Abhidana Abhideya

- Name, Word
- A – U – Ma → Ohmkara revealing word
- Sthula, Sukshma, Karana     Prapancha

- Meaning
- Objects
- Atma

Gone in one single effort

• Once Sthula Resolved, no Rupa, No Object, no word, no alphabet, no Nama required, 
all resolved.

• No relevance for Abhidanam.

• Simultaneously Pravilapan, resolving takes place.

Chandogya Upanishad :
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• 3 elements resolve in Satyam.

Taittriya Upanishad :

• Pancha Koshas resolve into Satyam.

The red colour of the sun is from fire, the white colour is from water, and the dark colour is 
from earth. Thus that which constitutes the ‘sun’-ness of the sun is gone. All changes are mere 
words, in name only. The three colours are the reality. [6 - 4 - 2]

Chandogya Upanishad Mandukya Upanishad

- Resolution of Artha 
Prapancha only.

- Introduces resolution of 
Shabda Prapanchas

- Only addition here

• Pravilapanam – Tad Vilakshanam 

• Once you resolve 3 Padas, 3 pairs gone.

• 4th Pada – No Abidana, No Abhideya.

Taittriya Upanishad :
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• Tad Vilakshanam, Abhidaya Abhideya Vilakshana Brahma.

• Nirguna Turiyam Brahma Pratipadyate.

• No word, no object Brahma, Turiyam alone is.

• In Turiyam, word Brahma does not exist.

• This equation is very important.

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the 
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This 
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2 - 4 - 1]

Equation at

Total Level

Omhkara = Brahman

Component Level

• अ – A = Virat - Sthula Prapancha

• उ – U = Hiranyagarbha - Sukshma Prapancha

• म ्– M = Antaryami - Karana Prapancha

• Amatra = Turiyam

• At 4 levels equation is true.

• Therefore important mantra.
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21) Introduction to Chapter 1 -  Mantra 2 : continues…

If the Upanishad did not equate onkara and Brahman in this manner 
(Itaratha), then it will be that, indeed the knowledge of the object is 
dependent on the revealing word, the name (Hi Abhidhanatantra - 
Abhidheya - Pratipattih). Then the equation between Abhidheya and 
Abhidhana (iti Abhidheyasya - Abhidhanatvam) may be taken as figurative, 
in a secondary sense only (Gaunam) is the doubt (iti Asanka Syat). The 
advantage (Prayojanam) of understanding the knowledge of their absolute 
oneness (Ekatva Pratipatteh ca - by just uttering om - will be that in) one 
single effort (Ekenaiva Prayatnena), Simultaneously (Yugapat) one can 
resolve (Pravilapayan) both name and object (Abhidhana - Abhidheyayoh) 
and know the Nirguna brahma (Brahma Pratipadyeta iti) which is different, 
distinct, from both (Tad Vilakshanam). 
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a) Tatha Aha Vakshyati :

• At component level, equation holds true.

b) Pada – Matraha, Matraha – Pada :

Therefore, Mandukyopanisad itself later says (Tatha Ca Vaksyati in this 
Prakarana itself in the eighth mantra that) 'The four components of 
Brahman (Padah) are the four components of onkara, and  the four 
components of onkara are the four components of Brahman’ ("Pada Matra 
Matrasca Padah"). That is what is being said here.

Pada of Brahman Matra – Pada

- 4 components of Brahman.
- Virat / Hiranyagarbha / 

Antaryami / Turiyam

- 4 components of Ohmkara
- A – U – Ma – Amatra

(Silence)

• Upanishad will take – Ohmkara, Brahman, 4 components, Shabda, Artha Prapancha 
and will finally abide as Nirguna Turiyam Satyam Brahma.

• Tatu Aha – that is said in the second Mantra.
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23) Chapter 1 - Mantra 2 :

All this is verily Brahman. This Atman is Brahman. This Atman has four 
quarters (Parts). [Mantra 2]
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All this (Which was equated before to onkara, Abhidhana Pradhanyena) is 
indeed (Equated now to) Brahman (Abhidheya Pradhanyena). And now 
comes the Mahavakya, ‘I’, this self, the Atma is Brahman. This Atma is 
endowed with four quarters (Like brahman).

24) Anvaya : Chapter 1 - Mantra 2
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a) The entire universe which was equated to Ohmkara before Abhidana Pradhanyena, now 
equated to Brahman Abhideya Pradhanyena.

Ohmkara Brahman

- Abhidana
- Revealor

- Abhideya
- Revealed

b) Sarvam Etat Brahma :

c) Mahavakhyam : Ayam Atma Brahma

• I, self = Brahman

d) 
Brahman I

- 4 Components
- Virat, Hiranyagarbha, 

Antaryami, Nirguna Turiyam 
(VHAN)

- 4 Components
- Vishwa, Teijasa, Prajnya, 

Turiyam (VTPT)

• This Atma is Brahma.

e) Soyam Atma Chatushpath :

• Like Brahman has 4 parts, components, Atma also has 4 parts, components.
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25) Bashyam : Chapter 1 - Mantra 2 Starts…

(Because of that Aikyam, it is said) all that is here (Sarvam, - meaning all 
that is in the three periods of time as well as the unmanifest) was, is and 
will indeed be Brahman (Hi Etad Brahma Hi). So, all this was said to be 
onkara (Sarvam Yad Uktam Onkara Matram Iti) is Brahman only (Tad Etad 
Brahma). And that Brahman (Tat Ca Brahma) which has been introduced as 
though it is some object other than oneself, (Paroksa Abhihitam), the 
Upanishad now presents it specifically pointing out (Nirdisati) completely 
(Visesena) and directly (Pratyaksatah) that this Atma, oneself (Ayamatma) 
is Brahman (Brahma iti). This Atma (Ayam iti) which is as though going to 
be divided  (Pravibhajyamanam) into four quarters (Catuspatvena) is shown 
to be one’s own self (Pratyagamataya) by indicating it with a clear gesture 
(Abhinayena Nirdisati, - by putting one's hand on one's own chest or 
indicating by some other gesture and saying) "I", this Atma is Brahman 
(Ayam Atma iti).
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a) Sarvam Hi Etat Brahma :

• Sarvam = Everything

• Sarvam, borrow from 1st Mantra.

b) Butam, Bavat, Bavishyatu :

Brahman

Beyond Time Within Time

• Analysed in Verses 3 to 7 (Avastha Trayam), Verses 8 to 12 (Ohmkara Vichara).

• Tad Etat Brahma.

c) Tat Cha Brahma :

• That Brahma is none other than Atma.

d) Parokshena Abhihitam :

• Brahman introduced as some other remote entity.

e) Pratyakshena Viseshu Nirdashati :

• Upanishad reintroduces that Brahman as something available as I.

f) Pratyakshataha :

• Aporokshataha.

• Intimately available.
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• Intimacy indicated by “Ayam – this”.

• Guru touches finger on his heart.

g) Viseshena Nirdashati – Ayam Atma :

• In Mandukya, everything has 4 components.

• Ohmkara, Brahman, Atma, has 4 components.

• Ayam Atma = Self I.

h) Chatushpatena Pravabajyamanam :

• Atma is divided into 4 parts.

• Subject is revealed by Mudra Abhivayaha, Appropriate gesture.

i)
Ayam – This – Refers to

Here

-   Touching the heart
  -   Abhinaya

Object

• Anandagiri wrote commentary on Mandukya called “Rahasya Vivruttihi”.

• Elaboration of secret of Mandukya Upanishad.
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• Use Pravilapanam, Abhasa, space like enclosure theories, to reveal the truth – Ekatma 
Brahman.

Appears as

JagatJiva Paramatma

3 Prapanchas3 Sharirams Creator

One Consciousness / Awareness

3 Sentences in Mantra 2

Ayam Atma BrahmaSarvam Etat Brahma Soyam Atma Chatushpath

Commentary over
This subjective self has 4 

components

Now



173

Revision :

I) Mantra 1 :

• Entire creation = Ohmkara

• Analysing Ohmkara is Analysing creation - Verse 8 – 12 

II) Mantra 2 :

• Everything in creation is Brahman.

• Everything = Ohmkara

• Everything = Brahman.

• Therefore Ohmkara = Brahman.

• This is vision of Upanishad.

Analyse

Brahman

Arrive at Nirguna Turiyam

Ohmkara

Arrive at silence = Nirguna 
Turiyam

III) Brahman not a remote reality, not Paroksham.

• Brahman = Atma, is available as Aparoksha Aham.
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Therefore Mahavakya :

• Ayam Atma Brahman.

IV) That Brahman, is Ayam Atma, this Atma.

• Tatcha Brahma Paroksha Hita.

• That Brahman referred as remote, Paroksha Vastu.

• Viseshena Nirdashati is specifically indicated as Aparoksha Atma.

• Ayam Atma Brahma iti.

• Ayam → this intimately available.

• Available, not as object but as subject.

V) That Atma is Chatushpath Atma.

• Atma is going to be divided into 4 quarters, intimately available as subjective self.

• Nirdashati – Upanishad refers to Atma by touching the heart as Ayam.

• This – touching the heart – near by is self – Atma.

VI)
Abhidanam Touching the Heart

- Physical gesture - Ayam Atma
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VII) 
Consciousness is Named Atma or Brahman

It is one, same consciousness

No division of Consciousness

Not 2 separate consciousness 

Only Ekam consciousness is revealed 
through Mahavakya

• No Mahavakya Vichara done by Shankara.

• Only statement.

• There is only one Chaitanyam in all individuals and also outside the individual also.

Gita :
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VIII) Following enquiry being done to know Ekam Chaitanyam.

• In all 3 states one consciousness exists as substratum = Brahman = God = Atma.

XI) 2nd Mantra : 3 sentences

a) Sarvaihi Etat

b) Brahman Ayam Atma Bavati

c) Soyam Atma Chatushpath Bavati

X) Now 3rd sentence Analysed Soyam Atma Chatushpath now.

26) Bashyam : Chapter 1 - Mantra 2 continues…

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of 
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]

This Atma (So Yamatma), is the meaning of the word om (Onkara 
Abhidheyah), which onkara represents both Sagunabrahma and 
Nirgunabahma (Para – Aparatvena Vyavasthitah; thus the quality 
Sankaracharya indicates Brahman and Atma are one and the same). Atma 
has four quarters called pada (Catuspat) not like four legs of a cow (Na 
Gauh Iva Eti but like) quarter units of currency (Karsapanavat). 
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a) Soyam Atma :

• This Atma.

b) Ohmkara – Abhidanaha :

• Word Ohmkara represents Brahman.

• Brahman = Atma.

• Shankara replaces Brahman by Atma.

c) Ohmkara = Atma = Abhideya = Meaning

d) Ohmkara Shabda Abhidanasya 

• Artha – Abhidheya = Atma.

e) What type of Ohmkara?

• Para Aparatvena Vyavastitaha

Ohmkara = Atma Represents

Param 

Nirguna Brahman

Aparam

Saguna Brahman

• Whose meaning is mentioned as Atma.
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f) What is that Atma?

• Chatushpath : Has 4 Quarters

        Contextual Meaning here

Chatushpath

Contextual meaning

4 Quarters

Literal

Having 4 legs = Cow / Chair 
(Narkali)

• Pada not legs here but quarters.

g) Karsha Pasham Vatu :

• Name of one unit of a currency.

• One Gold Coin = 1 Rupee.

• For transaction divided into 4 quarters.

• Imaginary division for transactions, not actual division.

• Atma for teaching purpose is divided into 4 quarters.

• No actual division but imaginary division.

• One Rupee = 16 Annas – 100 Paisa.
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• Not intrinsic division but imaginary division.

• Atma division imaginary.

• Not like cow actually having 4 legs.

• Atma has 4 Padas Vishva / Teijasa / Prajnya / Turiyam.

• Padas = Prathama, Dvitiya, Tritiya, Chaturtha.

• Pada : What is etymological – grammatical derivation.

2 Ways to derive

Karma Vyutpatti

-   Destination reached
  -   Place
  -   Object reached 

Karana Vyupatti

-   Pada = Instrument to reach 
                   destination 
                = Leg
  -   Aadyate Anena Iti Pada
  -   Instrumental derivation              
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27) Bashyam : Chapter 1 - Mantra 2 continues…

The word pada (Pada Sabdah) in the case of the first three padas like Visva 
etc (Trayanam Visvadinam) by way of dissolving each of them into the 
previous one (Purva - Purva Pravilapanena) it is going to be the instrument, 
the means by which the fourth Pada, Turiyam is accomplished or known 
(Turiyasya Pratipattih iti Karanasadanah). As for Turiyam (Turiyasyaya), it is 
the destination reached (Padyate). Therefore, the word pada (Pada Sabdah 
iti) is Karmavyutpattih (Karmasadhanah).

I) 1st and 2nd Mantras – 2 enquiries introduced

• Ohmkara, Atma vichara.

• Ohm = Atma = Truth of everything = Sarvam.

• Knowing Ohm = Knowing Atma = Turiya Tattwa Jnanam.

II) Atma Vichara – Verse 3 to 7

• Ohmkara Vichara – Verse 8 to 12
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III) Soyam Atma Chatushpath 

• I = Self = Atma = 4 quarters = Experiencer = Consciousness principle

IV) What are the 4 quarters / 4 Aspects / facets / Padas?

• 1st Pada = 3rd Mantra

• 2nd Pada = 4th Mantra

• 3rd Pada = 5th + 6th Mantra

• 4th Pada = 7th Mantra

V) Method used to reveal Atma :

• Adhyaropa – Apavada.

Consciousness – Awareness 

1 Pada

-   Nishprapancha Chaitanyam
  -   Consciousness free from Prapancha

3 Padas

-   Sa – Prapancha Chaitanyam
  -   Waking – Consciousness + Jagrat Prapancha
  -   Dream – Consciousness + Svapna Prapancha
  -   Sleep – Consciousness + Karana Prapancha
  -   Consciousness associated with Prapancha / 
      Universe
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Upanishad :

• See contradiction in this – to reveal the truth.

VI) Question :

• If Consciousness is with Sa – Prapancha how it is Nishprapancha?

• If alongwith Universe, how without Universe.

• If without Universe, how with Universe.

-   Contradictory
  -   Its not possible
  -   Logically contradictory
  -   Upanishad still uses this expression

VII) Answer :

Saprapancha Nishprapancha

- Adhyaropa
- Rope with Snake 

superimposition.
- Universe with delusion / 

ignorance of Atma 
Chaitanyam

- Apavada
- Rope without snake, 

without delusion
- Universe with knowledge 

of Atma Chaitanyam
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VIII) Gita :

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]

Does not say world

Is not in me laterIs in me now

• Not that : Now its there, later not there

• How is this idea possible?
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IX)
World is Mithya like Dream

-   Is factually not there
  -   On getting up from dream 
      or waking 
  -   Factually not there when 
      you get up, realise the truth

-   Is seemingly there
  -   While in the dream or 
      waking
  -   Experientially there, 
      available during the state of 
      experience.

Mithya

-   Factual non-existence
  -   During Vidya state
  -   Nitya Mukta status

-   Experiential availability
  -   During state of Avidya
  -   Baddaha, Samsara Ajnani 
      status.

• Explained in Chapter 2 – Mandukya Upanishad.

• Example : Svapna Prapancha

• Experientially there when we are in dream.

• Factually not there.

• This is called Mithya, Maya Shakti.
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X)

• It proves Mithyatvam of Jagat and Satyatvam of Chaitanyam Brahman.

XI) What is that Chaitanyam?

• That Chaitanyam is I the observer.

• Saha Atma Sa Vigneyaha.

Mandukya Upanishad :

First 3 Padas 4th Pada

- Called Adhyaropa - Called Apavada

It is not that which is conscious of the internal subjective world, nor that which is conscious of the 
external world, nor that which is conscious of both, nor that which is a mass of consciousness, nor 
that which is simple consciousness, nor is it unconsciousness: it is unseen by any sense-organ, 
beyond empirical dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, 
essentially by of the self alone, negation of all phenomena, the peaceful, the auspicious and the 
non-dual. This is what is considered as the fourth (Turiya). This is the Atman and this is to be 
realised. [Mantra 7]
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• I am the Adhishtana observer, Nirvikara, Asanga.

• Example : Screen in TV

• The whole world appears in me.

• This is the development of Shankara for Verse 1 – 3.

To establish Mithyatvam, 
Upanishad uses 3 methods

DrishyatvatKaranatvat Adhyaropa Apavada

-   World is Mithya because 
      you se it.
  -   You are Satyam because 
       you don’t see yourself.
  -   Subject is real because it 
      is never objectified
  -   Object is unreal because 
      its always objectified 
  -   Drishyatvat = Agama 
      Pahitvat

-   Karya – Karana Prakriya
  -   I am Karanam
  -   World = Product, Karyam
Chandogya Upanishad :
  -   Chapter 6 – 1 – 4 
  -   Product, Karyam has no 
      separate existence 
      different from Karanam.
  -   Karanam = Chaitanyam
  -   Karyam = World, Mithya
  -   Also called Srishti Prakriya

-   World is seemingly 
      existing

Used in Chapter 2 of Mandukya Upanishad
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Chandogya Upanishad :

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4] 

Adhyaropa – Apavada :

• Accept the world – Yes 

• Instantaneously Reject the world – No.

• The whole waking world / Universe appears – disappears – Kshanikam…, I, Chaitanyam 
am Seer, Satyam, Nitya Mukta Svarupa.

• This is development of Atma Vichara.

• Jagrat, Svapna, Sushupti also called Avasta Traya.

XIII)
3 Enquiries in Vedanta

Pancha KoshaAvastha Traya Sharira Traya
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XIV) 1st Pada :

• 1st Pada = Jagrat Avastha – 3rd mantra.

Consciousness
1st Quarter 

(Prathama Pada)
Jagrat Prapancha

2 Names of Jagrat Prapancha

SamashtiVyashti

Together is 1st Quarter

• Vishwa, Vaishvanara Pada Rupaha.

XV) 2nd Pada :

2nd Quarter : Dvitiya Pada – 2 
Names of Svapna Prapancha

HiranyagarbhaTeijasa
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XVI)
Tritiya Pada – 2 Names of 

Sushupti Prapancha

Antaryami RupaPrajnya Rupa

XVII) 4th Pada : Nishprapancha

• Turiya Chaitanyam Rupa

I – Chaitanyam appear as

Nishprapancha

Satyam

Sa Prapancha

Mithya

SvapnaJagrat Sushupti

Subtle BodyGross Body Causal Body

• Upto this is revision of missed portion of last session No. 9.
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XVIII) 

XIX) 

Micro called in 1st quarter by 
3 terms (Vyashti Angle)

Sthula BukBahish Pragnya Ekona Vimshati Mukha

Macro called in 1st quarter by 2 
names (Samashti Angle)

VaishvanaraSapta Angah

• Jagarati Sthana is common name of Vyashti + Samashti.

• Sapraprancha Chaitanyam is Prathama Pada.

• This is essence of 3rd Mantra.

Mandukya Upanishad :

The Akasa-like Atman manifesting in the form of the separative egos may be compared with the 
pot-space. Again as pot-space is said to be produced from the total-space, so gross forms are said 
to be created from the Reality. This is the illustration for the manifested world.[3 - K - 3]
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