MANDUKYA UPANISHAD
With
SHANKARABASHYAM

CHAPTER 1

KARIKANO.1TOS5

VOLUME - 03




Index - 1l

S. No. Title Page No.
IV Chapter 1: Agama Prakaranam

63) | Introduction to Karika 368
64) | Karika No. 1 369
65) | Anvaya — Karika No. 1 370
66) | Bashyam : Karika No. 1 Starts 371
67) | Introduction to Karika No. 2 385
68) | Karika No. 2 387
69) | Anvaya — Karika No. 2 388

70 to 89) | Bashyam : Karika No. 2 starts 400
90) | Karika No. 3 516
91) | Anvaya — Karika No. 3 517




S. No. Title Page No.
IV Chapter 1: Agama Prakaranam
92) | Karika No. 4 520
93) | Anvaya — Karika No. 4 521
94) | Bashyam : Karika No. 3 and 4 starts.. 523
95) | Karika No. 5 524
96) | Anvaya — Karika No. 5 525
97) | Bashyam : Karika No. 5 starts 529




6\

CHAPTER 1

AGAMA PRAKARANAM
12 Upanishad Mantras + 29 Karikas

KARIKA1TOS5




Revision : Mantral1to 6

1)

)

Upanishad introduced 2 Vicharas

Mantra 1

Mantra 2

|

Ohmkara Vichara

Atma Chatushpath Vichara

Atma Vichara

Mantra 3

Mantra 4

Mantra 5 & 6

- Vishwa — Vaishvanara

- Waker and Jagrat
Prapancha not
differentiated

- Teijasa — Hiranyagarbha
- Vyashti equated to
Samashti
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1)

IV)

3rd Pada
|
| |
Mantra 5 Mantra 6
| |
- SushuptiSthana - Ishvara defined
- Prajna - Sarva Ishvara
- Prajna equated to Antaryami - Sarvagyaha
Ishvara - Sarva Shaktiman
- Sarva Antaryami
- Sarva yoni, Karanam
Ishvara 2 Karanams
|
| |
Nimitta Upadana
| |
- Sarvagyaha - Sarvayoni
- Sarveshvara

e Yatha Evam Athaha Prabavapyayou Hi Butanam.

e Yatha Yashmat Yonihi Bavati Upadana Karanam Bavati.
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e Tasmat Butanam Prabavascha = Srishti Karanam.
* Apyaya = Laya Karanam.
V) Aside Note :

Nimitta Karanam Upadana Karanam

Srishti Matra Karanam Srishti, Sthithi, Laya Karanam

* Prabhava— Apyayou Hi Butanam = Cause of creation, maintainance, resolution.

Vl)
First 3 Padas 4th pada
- Adhyaropa Prakaranam - Apavada Prakaranam
- Superimposition of 3 Pairs - Negation of 3 pairs from
on Atma Atma
- Vishwa — Virat
- Teijasa — Hiranyagarbha
- Prajnya —Ishvara

Disturbing part of Upanishad :
* |shvara also negated in the end in the 4th Pada.
VII) 7th Mantra = 4t Pada — Turiyam — Apavada.

VIII) Karika — not word by word commentary.



Karikas

1 — 9 Karikas

10 — 18 Karikas

|

On Mantras 1-6

9 Karikas on 7th Mantra

63) Introduction to Chapter 1 - Karika No. 1 :

=\

-~ —~
ST BhRT: Adi=d—
STEARET=TIAH S T Whl: Adi=d |

(These are the words of Gaudapadacarya) “With regard to the first three
Padas (atra), the following Karikas (Ete Slokah) are there (Bhavanti)”. With
Etasmin Arthe) mentioned in the above
Upanisad mantras regarding the three padas (Yathokte Arthe), the
following Karikas occur (Ete sloka Bhavanti).

regard to the teaching (Atra

W.r.t. first 3 Padas, Etaha Karika Bavanti, following are Karikas.

a) Atre :

Gauda’s words

Etasmin Arthe — w.r.t. Teaching

b) Yathokte :

w.r.t. Upanishadic 6 Mantras, 3 Padas following Karikas occur.




64) Chapter 1 - Karika No. 1 :

A= sl Tvd Tsed oetd: |
TAYEEaHT TS5 T Q@ =T €d: | H1-9

bahisprajfio vibhurvisvo hyantahprajfiastu taijasah,
ghanaprajiiastatha prajia eka eva tridha smrtah! | ka-1 1

Visva, the first quarter (Pada) is he who is all pervading and who
experiences the external, the gross Objects (The waker). Taijasa, the second
qguarter (Pada), is he who cognises the internal, the subtle bodies (The
Dreamer). Prajna is he, who is a mass of consciousness. He is one alone

who is thus known as three, in the three different planes of consciousness.
[1-K-1]
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65) Anvaya : Chapter 1 - Karika No. 1

SICER K

diessgl: fong: e & (99¥ 9 Waid), S+d¥g: g
-\ [ [ o~

aota: & (Tda dig: waf), qun gque: ae (Jad
g Hald), T (GRA:) T Bram &5a:

Anvayah

Bahisprajfiah vibhuh visvah hi (prathama padah
bhavati), antah prajfiah tu taijasah hi (dvitiya padah
bhavati), tatha ghanaprajfiah prajiah (trtiya padah
bhavati), ekah (turiyah) eva tridha smrtah,

Visva, the waker (Who is non-different from Virat) the all pervading one,
with consciousness turned outward (is the Prathama Pada). (The Dvitiya
pada is) Teijasa, the self illuminating dreamer (Who is non-different from
Hiranyagarbha), however with inward consciousness. And (Tritiya pada is)
Prajna, the sleeper (Who is non-different from Ishvara) with an
undifferentiated mass of consciousness. The one and same consciousness
alone is thought of in threefold forms (Due to the upadhi of the mind).
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66) Bashyam : Chapter 1 - Karika No. 1 Starts

TR 3l | THIEUT BrEHcaTcaISERITd T
oI RE I T e | C P D G 2 s A A L e T
T e Hcana: | HEreeaTces=asd: « || H-Q |

Starting with the words 'Bahih-prajna’ etc (Bahisprajna iti), Atma's oneness
(Ekatvam) and its nature being pure consciousness (Suddhatvam) and its
non relatedness to the three states (Asangatvam Ca - which are only
incidental) is established (Siddham) by the fact that though it passes
through three states of operation (Tri-sthanatvat) in succession (Paryayena),
yet it is distinct (Vyatiriktvam) from the three states of operation (Sthana -
Traya), because of its memory (Smrtya) of its self recognition
(Pratisandhanat Ca) that "I, the Atma, am that (Sah Aham Iti - sleeper, the
dreamer, and the waker also"). That is the idea (iti Abhiprayah) and for it,
Brihadaranyaka Upanishad (Sruteh) gives the example of the whale etc, for
it (Mahamatsya Adi Drstantah).

Gauda makes general observation on Mantras 3-6:
a) 1%t Pada :

Prathama Pada




b) Bahish Prajnyaha Bavati :

Vishwa — Vibhuhu (Vaishvanara).

Individual is non-different from Virat, total.

Vibhu = all pervading one = Virat.
Virat Abhimanaha Viswa.

Vishwa is non-different from Virat.

Vishwa is with Consciousness turned outwards.

c) Prathama Pada Bavati:

Summary of Verse 3.

Gauda does not comment on Saptanga, Ekovimshati Mukha.

d) Dvitiya Pada :

2nd Pada

e) Antah Prajnayah — Teijasa — Dvitiya Pada

2"d Pada = Self shining dreamer.

Why self shining?

For seeing the dream, don’t take external light.
Has internal light — Tejomayo.

Antahkarana Vrutti Rupatvat Teijasa who is nondifferent from Hiranyagarbha.




* Hiranyagarbha Abhimana.
* Turned inward w.r.t. Body.
e Dvitiya Pada.
f) Tritiya Pada :
e Ghana Prajnyaha.
* Sleeper in which all differentiating experiences are resolved.

* Prajna Ghanaha = Ghanah Prajnaha.

Ghanah

- Not heavy

- Itis undifferentiated mass of
singularity, consciousnessin
which all experiences are
there in potential form.

 Pramatru, Pramana, Prameya Prajnyaha are there in potential, undifferentiated form.
* This is nature of mind, universe and consciousness we are experiencing.

* Prajna — Vyashti is nondifferent from Samashti Ishvara as they merge into one main
consciousness, Ghanah Prajnah.

* Prajnyata — Tritiya Pada Bavati.



g) Aside note based on 7t Mantra :

1) 3 Padas are based on one and same Chaitanyam only.
II) We don’t have 3 Chaitanyams.

1)

Chaitanyam reveals

Waker and his world of Dreamer and his world of Sleeper + his world of
plurality plurality nondifferentiation

* External, internal, non-differentiated mass of Consciousness are one reality in 3 forms,
3 conditions of the mind instrument in the Jiva.

IV) Externality, internality is w.r.t. mind, not all pervading consciousness.
 Time — Space are concepts of the intellect, Triputi.

V) Consciousness, the illumining principle behind the matter is neither external, internal,
differentiated or undifferentiated.

e Sunlightis one light — revealed objects different.

* One Turiyam, Ekaha Turiyam Eva.

* Turiyam not introduced by Upanishad but Gauda can’t control writing on it.
* One Consciousness masquerades as waker, dreamer, sleeper consciousness.

e Spiritual light Turiyam is Ekam, illumines 3 Vruttis of the Mind, Sthula, Sukshma,
Karana Vrutti.



e Spirit is non-material in Nature.

VI
) One Turiyam

v
With Upadhi of Manas

* One Consciousness appears as extroverted, introverted, undifferentiated.
* Appears as 3 different roles.

VIl) Example : Soyam Devadatta Saha

Soyam Saha
- This - That
- White Hair - Black Hair
- Fat - Slim
- Older - Younger

* Superficially seen — illogical statement.
* Mutually exclusive.

VIII) Equation made by Pratyabingya — Re-collection, Re-cognition

Apply Baga Tyaga Lakshana.
* Remove incidental features.
Hold to Jiva behind the Body — Mind complex.

That Jiva is Chaitanya Svarupam.



1X)

Jiva

Vachyartha Lakshyartha
| |
- Adhyaropa - After Apavada
- 3 Sharirams featured Jiva - Chaitanya Jiva

IX) Soham Pratyabingya :

X)

That Consciousness | am is equating waker, dreamer, sleeper.

If you keep the features, equation not possible.

Negate 3 hoods by Baga Tyaga Lakshana.

Each hood is because of Abhimana, identification.

With identification to 3 bodies

Without identification

|

- 3 hoods
- Abhimana Traya Nisheda

Nature state

Turiyam

Lakshyartha

Abhimana Rahita Chaitanyam,
Turiyam left behind
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* Pratyabingya and Bhaga Tyaga Lakshana reveals our real intrinsic nature as Turiya
Chaitanyam.

Xl) Pratyabingya = Recollection
e Srutya = Pratyabingya = Recognition

e Saha Aham = That dreamer is this waker.

* Pratyabingya — Recognition equates Chaitanyam with 3 states.

h) Srutya Pratisadanat :
* They are objectified, identified as equal.

i) Real meaning of | = Ekaha Turiyam, who is behind waker, dreamer, sleeper Veshams.
j) Ekatvam Siddham :

* Oneness of Turiyam behind is established.

k)

Turiyam is

- Different from all 3 - Inand thru all 3
- Transcendent - Immanent

I) Shuddatvam Siddham :

* All properties belong to Vesham.

* Father, son, belongs to wakerhood.

e All problems belong to Vesham, Roles.



Problems belong to

- Sthula Shariram
Abhimana Jiva
- Waker

Sukshma Shariram - Karana Shariram
Abhimana Jiva Abhimana Jiva
Dreamer - Sleeper

3 Ahamkaras
Incidental

* Adhyasa = Erroneous identifications as waker, dreamer, sleeper.

3 Abhimanas — 3 bodies — 3 problems.

 Therefore Shuddatvam of Atma is established.

m) Asangatvam :

3 Hoods

lgnorance

- Incidental

Not intrinsic

dreamer, sleeper

If intrinsic will never go
Will be permanent waker, no
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* |take on and off 3 hoods.
* Henceincidental.
* |am Asanga implies, that | don’t have this as my intrinsic nature.
* All these are Siddhaha.
n) Brihadaranyaka Upanishad :

Soell & & aATdEY IrsT indho ha vai namaisa yo'yam
CiaFRIOTsaREYeY:; o aTr daksine'kSanpurusah; tam va

UATA Todideg ScATASFAT etamindham santamindra ityacaksate
eIV g0, paroksenaiva; paroksenaiva;

qFRfT 39 & dan: ueeeefaw: || 2 1 || paroksapriya iva hi devah pratyaksadvisah Il 2 ||

This being who is in the right eye is named Indha. Though he is Indha, he is indirectly called
Indra, for the gods have a fondness, as it were, for indirect names, and hate to be called
directly. [4 - 2 - 2]

e Svayam Jyoti Brahmana.
e Avastha Traya Vichara
* Maha Matsyadhi Drishtanta.
Example :
e Big fish Maha Matsa moves in a big river. 379




14 KM Width Brahma Putra River

Right ) 3 Left
Bank Big Fish moves Bank
Shore | Shore
In the middle can’t see event on any shore
Waking y Dream
Big Fish not influenced by current of River
Small fish movement determined by River
current
Atma witnesses in middle Sushupti
) Avastha
Events ‘ ‘ Events
in Jagrat Sakshi n
& Svapna

v

Not affected by events on Jagrat / Svapna

v

Atma witnesses problems of dreamer /

waker, drops them in sleep
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* Ananvagatham Punyena
* Ananvagatham Papena

* Tirnohigal Shokam Hridayasya.

 Mata — Amata, Pita— Apita Bavati in sleep.

* Sarva Lokan Hridayasya Bavati.

* We have to take our mind to the sleep state and recollect / recognize.

* Atma = Asangatvatu.

0) Atma — not Avasta Trayamvan but Avasta Traya Sakshi

* Van means associated with Avastha Trayam.

e Asanga Sakshi— never affected.
* No Guna affects Sakshi.
Katho Upanishad :

AT JHETATIAN, AATHEAFATT |

T JaT=d AT TcT9d1 d58 1197 |

Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 11 14|

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as
other than cause and effect, as other than the past and future — tell me that.” [I — Il — 14]

 Why Atma not affected?




Katho Upanishad :

~ L > c_r i C
T M4 [99d 97 [q9IET 79 q&F9 9 W@_’f | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit,

a7 e o T ‘KLl T BT T T N gl Ajo nityah sasvato'yam purano na hanyate hanyamane sarire 11 18 |l
2 ~ ) ~ : 4

“The intelligent Atman is not born, nor does He die. He did not spring from anything, and
nothing sprang from him. This unborn, eternal. Everlasting, ancient, is not slain even when the
body is destroyed. [| — 11 — 18] .

Brihadaranyaka Upanishad :

dSTAT HAGIHET 3H tadyatha mahamatsya ubhe
HAsTHIRTT ga Im9d =, kile'nusamcarati parvam caparam ca,
CaHard gy evamevayam purusa
Wg-”da—d|dcg{_iq<i_a etavubhavantavanusamcarati
TaSled I Sedled o Il 2< | svapnantam ca buddhantamca || 18 ||

As a great fish swims alternately to both the banks (of a river), eastern and western, so does
this infinite being move to both these states, the dream and waking states. [4 - 3 - 18]
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TCTATIEATATHIA AAT AT tadyathasminnakase $yeno va
g FoTt aT faaRacy sed: suparno va viparipatya srantah
Hegcd IRl Joarda f&raq, samhatya paksau samlayayaiva dhriyate,

TIHArd 99 UAEHAT 5 .
> evamevayam purusa etasma

Hedra grafa I gedl antaya dhavati yatra supto
o b T hIH HIHA, na kam cana kamam kamayate,
T & =T TIST g2ATT Il 22 11 | nakam cana svapnam pasyati || 19 ||

As a hawk or a falcon flying in the sky becomes tired, and stretching its wings, is bound for its
nest, so does this infinite being run for this state, where falling asleep he craves no desires and
sees no dreams. [4 - 3 - 19]

2 Examples

Fish Birds

Shore Roost

383




Anvaya:

SIEERE Anvayah
a’l%m'g[: ﬁg: e B (FIH 916 qaﬁ[), e g || Bahisprajfiah vibhuh viSvah hi (prathama padah
Eoer & (T?;E’I:FI[ qie: ‘:I'éﬂ%) T SeET: e (Q;ﬁq bhavati), antah prajfiah tu taijasah hi (dvitiya padah

N e ~ . bhavati), tatha ghanaprajfiah prajfah (trtiya padah
g Heflel), The (JRA) G BEr T bhavati), ekah (turiyah) eva tridha smrtah,

Visva, the waker (Who is non-different from Virat) the all pervading one, with consciousness
turned outward (is the Prathama Pada). (The Dvitiya pada is) Teijasa, the self illuminating
dreamer (Who is non-different from Hiranyagarbha), however with inward consciousness. And
(Tritiya pada is) Prajna, the sleeper (Who is non-different from Ishvara) with an
undifferentiated mass of consciousness. The one and same consciousness alone is thought of
in threefold forms (Due to the upadhi of the mind).

* One Atma alone is mistaken as waker, dreamer, sleeper.

* Since it is a mistake we have to do Apavada of that.

e Claim Turiyam as my real nature.




67) Introduction to Chapter 1 - Karika No. 2 :

o\ N N ° ¢ b »
AN TR ST SmTHgaseRiarl sd
\

A -

This verse (Ayam Slokah) is intended to show (Pradarsanartham) that in
waking state only (Jagarita Avasthayam Eva) One has the threefold

experience of (Trayanam Anubhava) of Visva, Taijasa, and Prajna
(Visvadinam).

What is purpose of 2" Shloka?

3 Locations for Upasana

Vishwa Teijasa Prajnya

|

Right Eye Left Eye Hridaya Akasha

Why Location?

|) For Upasana of waker — Virat, Dreamer — Hiranyagarbha, sleeper — Antaryami.
* Waker is all over the physical body.

* Temporarily see in the right eye. 385



Il) Waker, Dreamer, Sleeper appear to be totally different
 When states are different, one may think they are different.
* We use Pratyabingya logic to establish all 3 are one.

* In 2"9Shloka by presenting location in one physical body Upanishad also wants to say
that in waking itself you experience Vishwa, Teijasa, Prajnya.

e This proposition is aim of Shloka.

* In waking itself we play 3 roles.



68) Chapter 1 - Karika No. 2 :

TR faedl AeEavaeg dotd: |
AR T g TITT 38 SaRed: || H-R |

daksinaksimukhe vi§vo manasyantastu taijasah
akase ca hrdi prajiastridha dehe vyavasthitah || ka-2 ||

Visva works from the right eye, Raijasa from the mind and Prajna from the
heart-space. Thus, the one self is conceived as working from three
headquarters as three distinct entities. [1 - K - 2]




69) Anvaya : Chapter 1 - Karika No. 2

Y

SRR s (FPEd); W WA g e
(FPTAQ); TS SR S T (FPIAQ) | (T, e
Y ) B Saied: |

Anvayah

daksinaksimukhe vi§va (anubhtiyate); antah manasi tu
tajjasah (anubhiiyate); hrdiakase prajfia ca (anubhiiyate).
(evam ekah turiyam eva) dehe tridha vyavasthitah.

Visva is in the opening of the right eye. Taijasa, however is within the mind.
And Prajna is in the space within the heart. (Thus the same one) is placed
in the body in a threefold way.




Gist of Bashyam :
1) Vishwa — Dakshina Aksha
 Mukha-right eye
* Southern direction = Dakshina
* Forall Karmas east is Mukhyam
* While facing east, right side will be south.
 Mukha = Opening of right eye
e Vishwa, waker is located
* Really waker all over body but for Upasana said to be on right eye.

 Among all sense objects, most important — Eye

* To use all organs, to eat, to walk, common medium in which all Vyavaharais done is
through the eyes.

* Therefore — Chakshu important to a waker.
 We also address people as Kanne, Maniye in Tamil.
 Whyright eye?

Brihadaranyaka Upanishad :

* Waker isin the right eye, Teijasa is within mind.

 When you close eyes and recollect or imagine what has been registered, picturing in
the mind = Dream.




* Visualising mentally is always a dream.

* You are experiencing Dreamer, Teijasa deliberately in day dreaming, automatically in
night dreaming.

Example:
* Visualisation of Lord Vishnu after looking at a photograph.

Vishnu Sahasranamam — Dhyana Shloka :

3 YATHT Y] Qg ATy w om samtakaram bhujagasayanam padmanabham surésam
fIYTYR Y O9qut US| visvadharam gaganasadrsar méghavarnarm Subhamgam,
AeipTd PHATTS TR T=d laksmikamtarn kamalanayanar yogihrddhyanagamyarm

d-¢ faw] HaugeR Tddlhd AT 11 31 vamde visnur bhavabhayaharam sarvalokaikanatham. (3)

| bow before the God Vishnu, Who is personification of peace, Who sleeps on his folded arms,

Who has a lotus on his belly, Who is the God of gods, Who is the basis of earth, Who is like the
sky, Who is of the colour of the cloud, Who has beautiful limbs, Who is the consort of Lakshmi,
Who has lotus like eyes, Who is seen by saints through thought, Who kills all worries and fears,
And who is the lord of all the worlds. [Dhyanam 3]

* Example of sitting Teijasa




a) Manasi Antaha Jagrat Avastha Anubuyate :

Prajnaya:

During deep sleep state you withdraw from sense organs and mind.

During waking, when mind is tired, don’t see, don’t visualize, observe mental silence.
It is meditation, relaxation.

At that time you are Prajnaya.

Prajnya
|
| |
Absence of External World Absence of Internal World
- Sense Organs closed - No visualization
- No external world - Otherwise will be dreamer
- Otherwise, will be waker

Small Gap :
o Sleeperisthere

o Black out
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Example :
* Elephant comes in front of you in Anaikatti.
* Prajnya comes.
* Getsstunned.
* We experienced all 3 states in waking state.

* Therefore, there is only one Turiyam.. One experiencer, consciousness, Chaitanyam,
Sakshi.



Chapter 1 - Karika No. 2 : Revision

ari’lmﬁii'ﬁ@ faeal Herd{-g%ﬁ'{-’{: | daksinaksimukhe vi$vo manasyantastu taijasah
TR gl e %% TR || FI-R I akase ca hrdi préjfiastridha dehe vyavasthitah || ka-2

|

Visva works from the right eye, Raijasa from the mind and Prajna from the heart-space.

Thus, the one self is conceived as working from three headquarters as three distinct entities.
[1-K-2]

|) Shankara enters Karikas where Verses 1 — 6 is summarized by Gaudapadacharya.
Il) Verse 1:

* Summarises 3 Padas, Vishwa / Teijasa / Pragnya.
e Gaudapadacharya makes an observation which is not in Moolam.

* One Atma, Turiyam alone is playing the role of Vishwa / Teijasa / Pragnya.

Turiyam with (Costumeless Atma)

Sthula Sharira Costume Sukshma Sharira Costume Karana Sharira Costume

|

Called Waker, Vishwa Called Dreamer, Teijasa Called Teijasa




* Brilliant observation of Gaudapadacharya.
Ill) Question :

* How do we prove all 3 in one and same Turiya Chaitanyam?

* Pratyabinga Method, self recognition method in which we equate all 3.

Self Re-cognition

|

Combination of

Perception Memory

Pratyaksham Smruti

V) See Devadatta in front first time = Cognition.
* He has left, yourecollect the visit.
e At recollecting time, Devadata is not in front.

e Recollection = Smruti.

Cognition — Perception Recollection

Object in front Object not in front
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V) See Devadatta 2"d time

Its called Re-cognition.

Devadatta is same as seen in the past.

Not clear cognition but recognition.

In Cognition

In Recognition

- Memory not involved

- Recollection
- Memory involved
- Perception not involved.

2nd time

- Perception - Rememberance
- | saw same person before
2"d time cognition there is
mixture of
|
| |
Perception Past memory

|

- Re-cognition
- Pratyabingya Pramanam
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Use Pratyabingya Pramanam to prove continuity of Devadutta.
Recognition = Proof to show that Devadatta and this Devadatta is same.
In between, did not perceive Devadatta.

Devadatta has been surviving.

For recognition, you should be the same entity.

Pratyabingya is Pramanam for Anvaya — continued existence.

V1) Here Pratyabingya = Self recognition

Self =1=Who
| |

Was awake Slept Dreamt

One who is a waker | —is the one, who slept and dreamt.
Turiyam | = Consciousness | = Inherrent | = Soham, Pratyabingya
Who is this continuous, Turiyam, Pratyabingya I?

Not waker | because waker | is not dreamer |, not sleeper I.
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Continuous |

Turiyam |

Identifies with 3 bodies —
Upadhis - costumes

Physical Body

Mental Body

Causal Body

- Aware of Physical
Objects through Sense
Organs and interacts with

them

- mental Vasana generated
objects

- Ignorance

world.

When waker | is there, there is no dreamer | or dream world, no sleeper world or sleep
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Turiyam

Continuous
|
Sakshi | is
|
| |
- Different from waker, - Inand through all 3
dreamer, sleeper - Immanant
- Transcendent

* Pratyabingya is a Pramanam to reveal continuous | which is inherent in Vishwa /
Teijsasa / Pragnya, which is different from Vishwa / Teijsasa / Pragnya.

* That Sakshi I, Turiyam | Chaitanyam is revealed by Soham Pratyabingya.

e Thisis what Shankara revealed in Bashyam of Karika 1.

VIl) 29 Karika : Introduction
* Asthere is only one Turiyam inhering Vishwa / Teijsasa / Pragnya, Vishwa / Teijsasa /
Pragnya are essentially one and same Sakshi Chaitanyam, Turiyam I.

» Lift self from waker | to Turiyam Atma | (Ego | to Sakshi l).
VIII) Turiyam | is difficult to accept because each separate | is experienced in 3 different states.

* 3 realms makes it difficult to accept Turiyam I.

* Waker is with Jagrat Prapancha only




* Dreamer is with Dream Prapancha only.

e Sleeperis with Ignorance only.

* Because of difference in Avasthas, it is difficult to accept waker, dreamer, sleeper are

one and the same.

e Turiyam | is proven by Pratyabingya Pramanam in Karika 1.

IX) Gaudapada suggests 2"9 method in Karika 2.

* He says in waking state itself waker |, dreamer |, sleeper |, are experienced by single

Turiyam | by a Jnani.

* | am Jnani Turiyam |, Sakshi |, different from waker I, dreamer |, Sleeper | but inherent

in all 3 states.

X)

| put on 3 coats, Veshams, Upadhis

Sthula Shariram

Sukshma Shariram

Karana Shariram

- Experience Sthula

Vishaya, external objects.
- Register them as Vasanas
- Waker |

- Visualise Vasanas,
memories

- Experience internal
object by projection of

Vasanas

Tired of external, internal

objects
Closes eyes
Relaxes
Sleeper |

- Dreamer |
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* In Night, Dream is continuous because of Nidra Shakti.

* We have no doubt that experiencer and visualizer are not different entities.
* | am experiencing and visualizing.

e | —Turiyam am Vishwa and Teijasa.

* Insleep, when |l am tired, | lie down, no experience of external object or internal
objects.

e Same Turiyam | becomes sleeper.

* |InJagrat as Turiya Chaitanyam, | play all 3 roles.

* Therefore message is: | am Turiyam I.

* | Sakshi, play 3 roles in 3 different states and in one state also 3 roles is gist of verse 2.
70) Bashyam : Chapter 1 — Karika No. 2 starts...
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The right eye alone (Daksinam - Aksi Eva) is the doorway (Mukham) to experience the
outer world. In that right eye (Tasmin) alone, Visva (Visvah) the waker perceiver
(Drasta) of gross objects (Sthulanam - of the world) primarily (Pradhanyena) is
experienced (Anubhuyate). Yajnavalkya tells emperor Janaka in Brihadaranyaka
Upanishad in 4 - 2 - 2 that (Iti Sruteh) "the one obtaining in the right eye, Visva (Yah
Ayam Daksine - Aksan - Purusah) is indeed known by the name of (Ha Vai Esa Namah)
Virat or Vaisvanarah (Indhah)“. The word "Indhah" occurring in the Brihadaranyaka
Upanishad refers to the attribute of effulgence (Diptigunah) of Virat (Vaisvanarah),
who obtains in the solar system (Aditya Antargatah Vairaja Atma meaning the whole
cosmic gross body) and Visva who obtains in individual right eye (Caksusi Ca Drasta)
are both one and the same (Ekah).

Description of Vishwa :
a) Dakshinoakshi Mukaha = Vishwa
* Right eye —location of Vishwa, waker.
« Mukam : Gateway to experience the Universe.
e All sense organs available.
* Right eye = Representative of Gateway.
* Sakshi, Akshini, Aksheena, Ekranta Na Pumsalinga.

e Mukham = Counter to contact external world.



b) Yasya Saha Vishwa
c) Tasmin :
* Inthatright eye.
d) Pradhanena Drishta :
* Inthat right eye, waker is primary experiencing all transactions.
* Require light for all transactions.
e Right eye provides light for all transactions.
* Press eyelidsin a dark room, you can see the internal spiritual light of Surya Devata.
* Without light can’t see, walk, eat, run..
* Eyes are primary, Pradhanam.
e) Drishta :
* Waker, experiencer.
f) Sthulanam Vishwa Anubhuyate :
e Gross objects of Universe experienced by waker — called Vishwa.
* Mantra 3 of Upanishad — Describes Prathama Pada.

e Shankara starts his commentary on that Mantra here.



g) In Vishwa :
* Vyashti Vishwa equated to Samashti Virat, Vaishwanara.
* Aikyam done.

Brihadaranyaka Upanishad :

g g & AT AT indho ha vai namaisa yo'yam
CTFRIOTSTHRIETEN:; o AT daksine'kSanpurusah; tam va

TdTAedT HodiHeg ScATadFrd etamindham santamindra ityacaksate
OqeRI0TT; geRIvg; paroksenaiva; paroksenaiva;

QT 39 & dar: weaeeEfaw: || 2 1 || paroksapriya iva hi devah pratyaksadvisah I 2 ||

This being who is in the right eye is named Indha. Though he is Indha, he is indirectly called
Indra, for the gods have a fondness, as it were, for indirect names, and hate to be called
directly. [4 - 2 - 2]

Moorcha Bramanam :
* Indha = Vaishvanara
* Dakshina Aksha Purusha = Vishwa
e That Devata which is shining in Surya Golakam is in Vyashti right eye.
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h)

Aditya Antar Gataha

v

Virat Devata

A4

Shining in Surya Mandala

i) Deepti Guna = Indah = Prakashavan

Root : Indate — to be bright

Indaha = Virat Purusha

j) That Vairaja is available in individual Sthula Shariram also in the right eye.
k) Chakshushi Drishta :

Vyashti Vishwa
Both are one and the same.
Not in the Karika

Shankara does an extention in his commentary.

Mantra 3 + Brihadaranyaka Upanishad = Vyashti — Samashti Aikyam at gross level.

Aikyam

At Chaitanya Level

At Prathama Pada Level
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Divertion Topic Now :

Purva Pakshi Argues :

71) Bashyam : Chapter 1 — Karika No. 2 continues...
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A doubt is raised (Nanu) - is not Virat Atma (Hiranyagarbha) different
(Anyah) from the other one (Anyah), Visva the inner self of the body
(Ksetrajnah), who prominently obtains behind the right eye
Aksini,) who is the controller of the two eyes (Aksnoh Niyanta- its closing
and opening) of the waker seer only (Drasta ca- indicating the limited
power of Visva) and who is the Lord of his own body only (Dehasvami Ca)?

(Daksine

a) Nanu = Purva Pakshi

How can you equate Micro Vishwa and Macro Virat?

Virat Atma

Vishwa

- All pervading

- Hall pervading
- Kshetrajna

- Waker|




* Hiranyagarbha here = Virat Atma.
b) What is job of waker I?
c) Akshino Niyantaha :

e Controller, master of 2 eyes.

e Has limited power as Vishwa.

* Deha Swami

e Surya Devata — Samashti — huge power.

* Vishwa is different than Virat, no Aikyam possible.
Shankara’s Answer :

* | agree Vishwa — Virat are different.

* But differences are incidental property, superficial, apparent not intrinsic.

Example :

Akasha

Ghata Akasha Maha Akasha

e Akashais indivisible but we experience it as though divisible — small pot space, big
room space, limitless space.

e Space can’t be divided or counted as 2.



* PotSpace-1
* Room Space—2
* Country Space—3
e Space can’t be divided by walls of a Pot.
* If no2 Nouns, no 2 adjectives.
* |tis only seeming difference.
* Consciousnessis space like.
* No Micro— Macro Chaitanyam
* In one Chaitanyam all bodies exist.
e Can’t count 2 Consciousness.
* Consciousnessis indivisible.
* Individual — Universal — Consciousness, we don’t accept.
e 2 Consciousness not there.
d) Bheda Abyudgame
* 2 Nouns not there.

* We see space and feel there is one space in the room and other outside.



72) Bashyam : Chapter 1 — Karika No. 2 continues...
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No, intrinsically (Na, Svatah) such a distinction (Bheda-between individual
consciousness and universal consciousness) is not admitted
(Anabhyupagamat). In fact, Svetasvatara Upanishad (iti Sruteh in 6-11) says
"One consciousness, one Chaitanya Atma (Ekah Devah) is hidden in all
beings (Sarva Bhutesu Gudhah” - Hidden due to ignorance only. And Lord
Krsna in Gita 13-2 says) " Oh Scion of Bharata dynasty (Bharata) know me,
the Paramatma (Mam Viddhi) as the Pratyagatma alone (Ksetrajnam Ca
Api) in all the bodies (Sarva Ksetresu)”. Again Gita 13-16 (iti Smriteh) talks
about Atma "Even though indivisible (Avibhaktam) yet it exists (Ca Stitham)
in all beings (Bhuteshu) as though divided (Vibhaktam lva ca)®“.




I) Svetasvataro Upanishad :

Qﬁ %ﬂ: aﬁtﬁg U H&&“!ﬂ' {ﬁ'{d}:ﬂ(ﬁq{ | eko devah sarvabhutesu gudhah sarvavyapi sarvabhutantaratmal
mqfﬂm: G&l{ﬂ]ﬁ]m: mgﬁ Q‘m‘ m ﬁﬁum neg karmadhyaksah sarvabhutadhivasah saksi ceta kevalo nirgunas ca Il 1111

God, who is one only, is hidden in all beings. He is all-pervading, and is the inner self of all
creatures. He presides over all actions, and all beings reside in Him. He is the witness, and He
is the Pure Consciousness free from the three Gunas of Nature. [Chapter 6 — Verse 11]

* Eko Deva (Consciousness).
* Ekaha — Chaitanyam — Devaha
* Svarupa Atma.

* Divyati Sarvam, Prakashayati, spiritual light, Narayana, Vishnu, Shiva, Devi, all one.
* Inall bodiesitis hidden.

Il) Gita :

TSt Aty AT [ =9hs ksétrajiiam capi mam viddhi
TEEAY LA | sarvaksétrésu bharatal
A== ksétraksétrajnayorjnanam
TSSiT= {3 J#7 11 23-3 11 || yattajjianam matam mama || 13.3 ||




Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]

* IndividuallJiva =Kshetrajna

= Total Paramatma

= Sakshi
* Onlyindividual seeing experiential, not factual.
) Gita :
qle=a= HATEH bahirantasca bhitanam
T AT H | acaram caram eva ca |
Q:ququi'a%q siksmatvat tad avijfiéyam
geEe] ATfedsh A dd 1l 23-25& Il durastham cantiké ca tat | | 13.16 | |

Without and within (All) beings, the unmoving and also the moving; because of its subtlety
unknowable; and near and far away is That. [Chapter 13 - Verse 16]

* Consciousnessis indivisible.
* Bodies are containers with walls, divisible.

e Consciousness seemingly divided.




* | have consciousnessin my body.
* You have Consciousnessin your body.

* In between no consciousness.

* Consciousnessone in your body, my body and in between.
* Bodies are born in consciousness, exist in consciousness, resolve into consciousness.

* | shift my attention to consciousness and become Nitya Mukta Svarupa Atma, which is
called Jeeva Mukti.

* Buteshu = Sharireshu.

e Vibhakta Eva — As though divided, seemingly divided.

e Vishwa — Virat Aikyam studied in Prathama pada itself.
73) Bashyam : Chapter 1 — Karika No. 2 continues...
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Though Visva exists in all organs (Visvasya Sarvesu Karaneshu) equally only
(Avisese Api), he is specially referred to (Visesena - Nirdesah) in the right
eye (Tatra), because in the right eye (Daksina Aksini), it is observed
(Darsanat) that the ability to see is more (Upalabdhi - Patava).




* Waker is predominately presentin the right eye.

* Gaudapada collected this from Brihadaranyaka Upanishad :

s g & AT AT indho ha vai namaisa yo'yam
GTRRIOTSSRIETEN:; & dT daksine'kSanpurusah; tam va

TdTAeT HodlHeg ScaTadald etamindham santamindra ityacaksate
qeRolg; geRIolg; paroksenaiva; paroksenaiva;

QAT s9 2 dar: geaserefaw: || * i || paroksapriya iva hi devah pratyaksadvisah Il 2 |l

This being who is in the right eye is named Indha. Though he is Indha, he is indirectly called
Indra, for the gods have a fondness, as it were, for indirect names, and hate to be called
directly. [4 - 2 - 2]

* Don’t question Upanishads.
* Justify them with logic.
a) Sarveshu Karaneshu Aviseshe Api :
 Wakerisin 10 sense organs equally.
* Proof: | hear, write, walk at same time.

* We have no time to read or own notes but still write to get clarity and stay focused
while Sravanam.

* |—Consciousnessin all 10 Sense Organs. 2o




Avisesha = Samane Api = Waker equally present in all 10 Sense Organs.

Consciousness / Turiyam

Consciousness/ Turiyam

N

4 \ 4

In contact with 10 Sense Organs

In contact exclusively with Mind,
without Sense Organs

A

4 VL

Called

Waker Called Teijasa

Consciousness / Turiyam

Without any contact with 10 Sense
Organs or Mind, in Contact with
ignorance

v

Called Pajna — Sleeper

Consciousness on its own without reference to Gross, Subtle, Causal Body is called
Turiyam, Sat Chit Ananda, knowledge, existence, Bliss principle.
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Consciousnessin contact with

5 Koshas 3 Avasthas 3 Bodies

- Called Jivatma
- With whole universe
called Paramatma

e Dvaitam is an appearance.
e Advaitam = Reality, fact.
b) Patawan :
* Right Eye is efficient.
* No Tatparyam but used as Alambanam for Upasana.
* Representative organ.
* Don’t waste intellectual Energy on wrong questions.

* Waker is located in the right eye — Says Brihadaranyaka Upanishad — Chapter 4 —2 — 2.
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Brihadaranyaka Upanishad :

ST § & AEY AT indho ha vai namaisa yo'yam
cfaFRIoTsaIeeY:; o aTf daksine'ksanpurusah; tam va

TdTHY HodlHAea ScATIeFUd etamindham santamindra ityacaksate
R0 qAERI0Ig; paroksenaiva; paroksenaiva;

3Rt sa f& dan: gcaserefaw: 1 * |1 || paroksapriya iva hi devah pratyaksadvisah |1 2 ||

This being who is in the right eye is named Indha. Though he is Indha, heis indirectly called
Indra, for the gods have a fondness, as it were, for indirect names, and hate to be called
directly. [4 - 2 - 2]

24 Quarter of Verse :
* Dakshinakshi— Vishwa
* Manasthu — Teijasa
* Teijasais also there in waking state.

74) Bashyam : Chapter 1 — Karika No. 2 continues..
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Visva, the waker who is in the right eye (Daksina - Aksi - Gatah) having perceived
external forms (Rupam Drstva- and wanting to enjoy seeing them again), partially
closes the eye (Nimilita Aksah), and then recollecting those very objects (Tadeva
Smaran) within the mind (Manasi Antah), sees or remembers (Pasyati) just as in a
dream (Svapna Iva) the projections of the subtle impressions of the memory of those
(Vasanarupa Abhivyaktam) external objects, exactly as they were (Yatha Atra Tatha).
Therefore (Atah), the Taijasa who is within the mind (Manasi - Antastu Taijasah Api) is
none other than the waker only (Visva Eva - or rather waker is identical with the
dreamer, because even though awake, yet he closes his eye and is able to remember
the Vasanas).

a) Dakshina Akshi Gathaha :
* One who is functioning through the right eye.
b) Rupam Drishtva :
* Sees the form and colour in the world, relishes.
* Hence eye is chosen as Alambanam.
c) We see Murti and visualize in our Mind
d) Vilitam Akshiyasya :
* Closed eye waker
e) Tad Eva :

* Visualises Murti internally, same form.



f) Projectsinternal form

Rule :

out of Vasana

* AnubavaJanya Vasana

* Vasana Janya Smruti.

e) Abhivyaktam Pashyati :

* Projected and perceived.

* Perceiver of external object is Turiyam, perceiver of internal object is Turiyam.

* One Turiyam seemingly is in play in 3 Avasthas.

* Bhagawan exists all the time.

e Vishwa = Teijasa = Turiyam.

* During waking and in Svapna he becomes Teijasa.

Conclusion :

* Teijasais inside the mind.
* Vishwa is outside the Mind.

Costume is changed by Turiya Chaitanyam

With Sense Organs

With Mind

Without Sense Organs + Mind

|

Vishwa

Teijasa

Prajnya




Mandukya Upanishad : Karika No. 1

e gl T ‘”'{1\*@\%‘5‘“‘ | bahisprajfio vibhurviévo hyantahprajfiastu taijasah
STl Mgl Uoh N 6T & 1 %12 1| ohanaprajfiastatha prijfa eka eva tridha smrtah | ka1 I

Visva, the first quarter (Pada) is he who is all pervading and who experiences the external, the
gross Objects (The waker). Taijasa, the second quarter (Pada), is he who cognises the internal,
the subtle bodies (The Dreamer). Prajna is he, who is a mass of consciousness. He is one alone
who is thus known as three, in the three different planes of consciousness.[1 - K - 1]

* Eka— Eva Trida Smrutaha is explained in Karika 3.

75) Bashyam : Chapter 1 — Karika No. 2 continues..
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(In waking state itself) when activity in the mind (Manovyapara Abhavat) called
memories and recollections (Smarana - Akhya - Vyapara) resolve (Uparame), and mind
becomes space like (Hrdi Akase Ca), where subject-object differences in the form of
external experiences and internal experiences have dissolved (Ekibhutah), then all that
is there is one mass of consciousness only (Ghana Prajnah Eva) and that indeed is the
sleeper (Prajnah Bhavati). Perception of objects (Darsana - Corresponding to external
world) and their recollections (Smarana - Corresponding to internal world, which
indeed (Eva Hi) is mental activity in thought forms (Manah Spandite), when it is not
there (Tad Abhave), then one, in the form of Prajna, the sleeper called here as Pranah
(Pranatmana) abides (Avasthanam) in the heart space (Hrdi Eva - in the waking state
or Avyakta state itself, temporarily) without experiencing any division or distinction
(Avisesena). Chandogya Upanishad says that (Iti Sruteh) "The prana Tattvam alone
(Prano Hi Eva - During sleep) resolves or swallows into itself (Samvrnkte) everything
(Etan Sarvan)”. The dreamer (Taijasah) is identical with Hiranyagarbha
(Hiranyagarbhah) on account of both their existence in the mind (Manah - Sthatvat);
which mind, Srutis like Brihadaranyaka Upanishad (in 4-4-6) etc (Ityadi Srutibhyah) call
it as the Linga Sharira, the subtle mind ("Lingam Manah“ with reference to the Vyasti
Jiva; and thereafter, the Upanishad also adds (in 5-6-1) that "Hiranyagarbha is the one
who is in the mind (Manomayoh Ayam Purusah").




2"d |ine of Karika 2 :

a) In waking itself, Relax, don’t experience external objects or internal objects, observe mental
silence = As good as Prajnya — Sushupti Avastha

e Within Hridaya Akasha.

* Withdraw from perception and inner visualization.

* Perception and visualization are activities of mind.

* When they cease, person said to be in Prajnya — Karana Avastha.

* Ghana Prajna = Prajna Ghanaha, Ekibutaha, external and internal experiences are
resolved during mental silence.

* Yogi practices for long time Samadhi Abhyasa.
b) Ghana Prajna Eva Bavati :

* Activities have ceased in Prajnya.

2 fold Mental activities exist

Perception Visualisation
| |
External Internal
| |
Vishwa Teijasa
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When both end

v

Prajnya
(Vishwa / Teijasa — Cease)

c) Darshana Smarana Eva Manas Spandate :

* Perception and visualization are mental process.

d) Vrutti Vikara :

e Vrutti Vikara is responsible for Vishwa and Teijasa to be active.

e) Tad Abave :

* When both internal, external perceptions and visualisations end.

f) Hrid Eva :

* Jivasettles, abides, rests in the heart.

g) Aviseshena :

Without distinctions

Sleeper

No difference between Waker - No difference between one

sleeper and other sleeper
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h) We cannot differentiate anything in sleep state

e Eki Butatvam — Aviseshatwam Nirvikalpatvam, Avyakrutatvam, Avyaktatvam.
i) Prana Atmana :

* Pragya Atmana, Avasthanam, one abides.

* Prajna another name of Prana.

e Karika or Upanishad does not use Prana.

* Only Shankara uses.
New topic :

* Prajnya can be called Prana.



Revision :

1) 2"d Karika : Commentary

Qﬁ"l“m'a'ﬁ@ e Hdwrd{-g%ﬁﬁt | daksinaksimukhe vi$vo manasyantastu taijasah
Rl 9 glc ST é% HA: | F-R I akase ca hrdi préjfiastridha dehe vyavasthitah || ka-2

|

Visva works from the right eye, Raijasa from the mind and Prajna from the heart-space.

Thus, the one self is conceived as working from three headquarters as three distinct entities.
[1-K-2]

I1) Vishwa / Teijasa / Pragnya — Can be experienced in Jagrat Avastha itself.
* Generally these 3 are different in different Avasthas.
I1l) Dakshina Akshi Mukha = Vishwa
* Vishwa experiences through 10 Sense Organs and the mind.
* Hence Vishwa located in the right eye.
* Vishwa, Waker prominent in the Right eye.
IV) Manasa — Teijasa :

» After experiencing external world, experiences internal world, then called Teijasa.
* No need to go to Svapna state which is Vasana projected state.

* Visualisation in waking also is Vasana / Memory based projection.




Involves Vrutti.

Teijasa is experiencer of internal Vruttis in waking state — Day Dreamer.

V) 34 Quarter of Karika :

Akasheta Smrutihi Prajnyaha
Experience of Prajna — Sleeper in waking state.

When one does not experience external world or internal world in the form of
thoughts (Darshana Vrutti or Vasana Janya Vruttis).

When thoughts are resolved, only Pranas are functioning.
One experiences internal mental silence.

That inner silence is not Vishwa or Teijasa but it is Prajnya.
It is a moment of silence.

Felt clearly when one is kneeling down in a church or in a temple during
Namaskarams.

Mental Silence

- Natural - Deliberate, Artificially created
- Deep sleep state - In Samadhi

- Mind focused on Prana as it is
the resolution ground of mind




Prajnya resides in the Hridayam.

3 Locations of Jiva

Vishwa

Teijasa

Prajnya

|

Right Eye

VI) Tad Abhave :

Mano Vrutti Abave, corresponding to external, internal world, Darshana or Vasana
Janya Mano Spandana Abave.

Spandanam = Fast moving Vruttis (Like moving Agarbatti).

Then one resides in the heart in the waking state itself.

Mind

Heart

Focus on breath itself leads to Samadhi state = Prajnya of waking state.

Nirviseshaha state

Without experiencing 3 distinctions.
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Distinctions

|
Bheda Absent = Aviseshena

3 types
| |
Jiva Jiva Jiva
|
Jiva Jagat Ishvara
e Sarva Bheda Rahitaha = Prajnya
= Samvargaha

* Upanishad Mantra 5 + 6 — talks about Prajnya and Ishvara — 379 Pada.
VIl) New Topic not in Karika or Moolam, Shankara writes in commentary.

Reference : Chandogya Upanishad

gea AIFdGHT 3ﬂTﬁE‘=I-TﬂHIEﬁT-ﬁ2F{ | sadeva somyedamagra asidekamevadvitiyam |
deii AGHGAGHT AHIGHAdIGiddid || taddhaika ahurasadevedamagra asidekamevadvitiyam
JEAGHT: ToAT |l 6..¢ | tasmadasatah sajjayata | | 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1] 426




T I9T AP FAOT g foRr fowr sa yatha sakunih siitrena prabaddho disam disam

TfacaaaadaAdsedl a«t«=IHarIsad | patitvanyatrayatanamalabdhva bandhanamevopasrayata
TqAT @l WFT deA= four foer evameva khalu somya tanmano disam disam
giaca=aaadadadesedl 9oTadI9sad patitvanyatrayatanamalabdhva pranamevopasrayate

qoTe=wu=r & 9T #= 3f@ 0 s.c.2 n | pranabandhanam hi somya manaiti || 6.8.2 ||

Just as a bird tied to a rope flutters here and there, and when it cannot get any shelter
anywhere, it surrenders itself to its bondage; in the same way, O Somya, the mind runs in
every direction, and when it fails to get a resting place anywhere, it surrenders itself to prana,
the vital force. The mind, O Somya, is tied to prana. [6 - 8 - 2]

* Prana can be called Prajnya.

* Sleeperis named Prana.
* Ishvara can be named Prajnya at Samashti level = Prana.

* Jivanamed Prajnya at Vyashti level = Prana

Prajnya = Prana

Samashti Ishvara Level Vyashti Jiva Level
| |
During Pralayam During Sushuptiand in waking
state of inner silence 427




Avasthanam = Abides.

Jnana Indriyas + Karma Indriyas + Antahkarana don’t function.

| become aware of myself in this state during waking state by visualization.
Because Antahkaranam is resolved, | can’t say | am asleep during sleep.
One Vyapara — function is dominant in sleep, does not resolve.

When Prana resolves, its death of body, Jiva has quit this body and entered new body
in Sukshma form.

Pancha Prana Vyapara continues during sleep.

Analysis of Mandukya Upanishad gives full description of Jiva Vyapara as Vishwa,
Teijasa, and Svarupa in Sushupti with Prana identification.

Respiration, digestion, circulation goes on.
Functioning Prana resolves all other functions = Resolver, Samvarga.
Prana continues to function, keeping the body restful in sleep.

What an amazing, marvelous creation of Ishvara!!



Pralayam :
* Vayu, Samashti Prana Tatwam resolves Agni, Jalam, Prithuvi.

* During sleep, Vyashti Prana resolves all functions of Jnana Indriya + Karma Indriya +
Antahkaranam (4), 14 functions are not working.

* Pancha Pranas alone are functioning.
* Therefore, Prana is called Samvargaha, resolver, swallower.,

Chandogya Upanishad :

I 3T ed TAIIG e yadapa ucchusyanti vayumevapiyant
e daradHgsad JATCaad Il ¥.3:2 | vayurhyevaitansarvansamvrnkta ityadhidaivatam | | 4.3.2 ||

When water dries up, it disappears into the air. The air swallows all these. This is the worship
of the forces of nature (adhidaivata). [4 - 3 - 2]

* Prano Hi Etan Sarvaan

e All Vyapara of Jnana Indriya + Karma Indriya + Antahkarana Brinkte, dissolves

e Vrich Dhatu — Samvargaha

* Prajna = Samvarga Prana

* Prajna experience in Jagrat is over.




Conclusion :
1) Aim :

 To show all 3 experienced in waking state itself.
Il) Vyashti = Samashti = Aikyam

* Vishwa = Virat

* Teijasa = Hiranyagarbha

* Prajnya =Ishvara
lll) Vishwa - Virat Aikyam is indicated in Karika 1

* Vibhu = Virat = Bahish Pragnya of Vishwa

* Vibhu = All pervading Virat = Samashti.

e Vibhu = Virat = Vishwa = Aikyam in Karika 1.
IV) Next :

* |In Upanishad mantra 5+ 6

* Prajnya = Ishvara = Aikyam
V) Now Shankara in his commentary takes up

* Teijasa — Hiranyagarbha Aikyam in Bashyam

* Gaudapada does not mention that.



VI) For Teijasa, Hiranyagarbha Aikyam, Vyashti — Samashti Aikyam, Pramanam is

Brihadaranyaka Upanishad :

oS AT 3ITaTa |
dag dod: da& sSHHaoiTa
AsSsT JHA1 I3 ASFaaTT=x |

OTCATod HITOTETTA

SATSHTT SH30T ||
ST =1 HIrHAHTOHT:;

3T2Th A T H AT :—ATsShTHAT
TSR 3TTCaahiaa 3T ahIHAr
T O YHTOIT 3ScohliHdTod,
SedAg dogeHATSAaATaT I & 1l

tadesa sloko bhavati |

tadeva saktah saha karmanaiti
lingam mano yatra nisaktamasya |
prapyantam karmanastasya
yatkinceha karotyayam |
tasmallokatpunaraityasmai

lokaya karmane | |

iti nu kamayamanah;
athakamayamanah—yo'kamo
niskama aptakama atmakamo

na tasya prana utkramanti,
brahmaiva sanbrahmapyeti || 6 | |

Regarding this there is the following verse: ‘Being attached, he, together with the work, attains
that result to which his subtle body or mind is attached. Exhausting the results of whatever
work he did in this life, he returns from that world to this for (fresh) work.” Thus does the man
who desires (transmigrate). But the man who does not desire (never transmigrates). Of him
who is without desires, who is free from desires, the objects of whose desire have been
attained, and to whom all objects of desire are but the Self —the organs do not depart. Being

but Brahman, he is merged in Brahman. [4 - 4 - 6]
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Lingam Manaha =Jiva

Travel of dying person after death.

VIl) Lingam travels according to Kama, desire

Teijasa = Lingam for Mind, prominent part of Sukshma Shariram

VIII) Manomaya Purusha = Samashti Purusha = Hiranyagarbha

Jiva = Manaha = Vyashti _
Hence Aikyam
Samashti = Hiranyagarbha = Manomayaha

Conclusion :

All 3 experiences possible in waking itself.

Vyashti = Samashti

New Topic : Purva Pakshi

How can Prajnayaha be called Prana?

In Prajnayatmana — Avasthana, Prajnya Abides in the form of Prana.

76) Bashyam : Chapter 1 — Karika No. 2 continues..
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A doubt (Nanu), during sleep prana is working and so is differentiated
(Susupte Vyakrtah Pranah). And also, if the functions of all the organs have
resolved into prana (Tadatmakani Karanani Bhavanti), how can prana have
undifferentiated status (Katham Avyakrtata)?

Purva Pakshi :
* During Sushupti— Prana is functioning — 5 fold distinct functions.
* Prana, Apana, Samana, Vyana, Udana.

* During Sushupti Prana is differentiated or not?

Sushupti
f
Prana

Savikalpa? Nirvikalpa?

Undifferentiated
Ekibutah

Mantra 6
Avyakruta Prajnya

- Itis Savikalpa, differentiated,
Vyakruta, Vyaktaha
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6th Mantra :

* Prajnam = Ekibutaha = Sleeper

* Chetomukha = Tritiya Pada
e Ekibuta

Prana

- Differentiated
- Vyakruta

Undifferentiated
Ekibuta

How both equal?

e All other organs functions have resolved into Prana.

* Then how differentiated?
e Katham Vyakruta Pranaha?

e Avyakruta Prajnya Eva Bavati.
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Shankaras Answer :

77) Bashyam : Chapter 1 — Karika No. 2 continues..
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It is not a contradiction (Na Esa Dosah). Prana is Avyakrtah, undifferentiated
(Avyakrtasya) in the absence of (Abhavat) location and time specification
(Desa - Kala - Visesa). In the waking state, when (Yadyapi) one has
identification with Suksma Sarira and consequently with prana (Prana
Abhimane Sati), prana comes under differentiated category only (Vyakrtata
Eva Pranasya - as my prana, your prana and so on). But then (Tathapi) at the
time of deep sleep state (Susupte - for the very same person) there is
absence (Nirodhah Bhavati) of identification with a specific Pranamaya
(Prane Visesa Abhimana), which is confined to a given physical body (Pinda -
Paricchinna - Like that of his). Therefore (iti), prana is undifferentiated only
(Avyakrta Eva Pranah) during deep sleep state (Susupte), as identification
with individual Pranamaya ceases to exist (Paricchinna - Abhimanavatam. -
Therefore, there is only one Avyakrta Pranah).




* Prana is differentiated in Sushupti factually but not experientially.

* During Sushupti, we don’t identify with Prana like in Jagrat, | am this body, | am
breathing, you are breathing.

* No Sthula Sukshma Sharira Abhimana in Sushupti.
* Forsleeper, no experience of Prana.

* Factually Prana is differentiated.

In sleep recollection

|

| can exist as
|
| |
Ajnani Jnani

- | slept well, didn’t know - |l was Brahman in Sushupti

anything - Without Abhimana with 3
- ldentified with Moola Sharirams

Agyanam

* When | am withdrawn from Sukshma Shariram Abhimana don’t know | am breathing, |
have a Sthula Shariram etc.

* InJagrat, know Prana distinctly
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* From sleeper experience stand point Pana is resolved.
* Factual resolution in Maranam.

* Experientially, Prana is as good as dissolved.

Bheda
| |
Sajatiya Vijatiya Svagata

|
| am one breathing - Pranamaya, Annamaya, - Prana, Apana, Vyana
individual Manomaya
Another one sleeping
has another Prana

e Vyashti Samashti — Prana is resolved.

* Forsleeper no Sajatiya, Vijatiya Bheda, hence Eki Buta — resolved condition of Vyashti
— Samashti.

 Sarvesham Bheda Rahita, no Abhimana.

 Hence Prana can be used for Pragnya, because factually it continues existencein
Sushupti.

* Prana is Vyakruta (Manifest) in Sushupti, factually exists.

* As good as Avyakruta (Unmanifst) for a sleeper.
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From sleepers standpoint, Avyakruta Prajnya and Avyakruta Prana are one.

Vyakruta Prana Abhimana Abavat = Prajna.
Sutratma = Hiranyagarbha = Samashti Prana Abavat = Avyakrutam.

Vlyashti Prana = Samashti Prana, both resolve in 3 Pada.

a) Neisha Dosha :

No incompatibility, no contradiction.

b) Avyakruta :

Desha Kala Visesha Abhava.

For Prana to be Avyakruta, undifferentiated, it should not have Desha Kala
specification.

In Desha — Kala, that Pranamaya is there, | am here.
Prana — in Nostril

Apana — below

Desha — Kala Visesha

Bhava = Vyakruta

c) Avyakrutasya :

Undifferentiated Prana is in absence of Time — Space specifications.




d) Yadyapi Prana Abhimana Api :

Waking State Dream State Sleep State

- | have Abhimana with - Abhimana with only - Abimana with Sthula,
Sukshma Shariram — Manaha portion of Sukshma gone
Prana and Mind Sukshma Shariram - Have Abhimana with

- Vyakruta Prana causal - ignorance,

- Sajatiya, Vijatiya Bheda | don’t know anything
Sahita - No Sajatiya, Vijatiya Bheda
* Brahman = Karana — Karya Vilakshanam (Vesham less)

e) Tathapi :

e Still

f) Sushupti Parichinna Abhimana Vatam :
* During deep sleep state, for those who had Abhimana in waking state.
g) Pina Avisesha Abhimana Nirodha:
* In Sushupti, identification with specific Pramana is dropped.
* Thisis my Prana, that is your Prana.
* One Prana confined to one Pinda — Sthula Shariram Abhimana is gone.
* Vyashti— Prana — Abhimana Nirodha w.r.t. Prana.

h) For the sleeping person, Abhimana Nirodha, end of identification with Vyashti Prana takes
place.



i) Iti:
* Therefore, Avyakrutaha Eva Prana.
* Individual Prana doesn’t exist.
* Thereis one Avyakruta Prana which is in dissolved condition.
* Same happens during Maranam.
* After death, no individuality.

* One who travels, departed soul travels with 5 Jnana Indriyas + 5 Karma Indriyas =
Sukshma Shariram.

* | have left old Bhu, Buar Loka.

e Brahma Sutra — Chapter 4 — travel of Jiva through Shukla Gathi.

* Who determines direction of travel — | am not there.

* |In waking state : | am there, | decide to attend class.

* No freewill after death.

e Atavahina Devata — Ati Vahi — carry — guides Jivas.

* We have no individuality once we have withdrawn from Sthula Shariram.
* Sukshma Shariram centred personality can’t experience Sthula Shariram.
e Sushupti= Marana = Avyakruta Avastha.

j) Yatha Prana Laye Marana Avasthaya Parichhinnam



78) Bashyam : Chapter 1 — Karika No. 2 continues...
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Just as (Yatha) the Jivas had identification with differentiation of Prana in waking state
(Paricchinna Abhimaninam); at the time of death (Yatha Pranalaye) the lJivas
experience undifferentiated prana (Avyakrta Pranah — Even though prana continues to
be individualistic). Similarly (Tatha), those who are still living and therefore are aware
of Prana’s activity (Prana Abhimaninah Api), when sleep state occurs to them (Avisesa
Apattau), they have the same experience of undifferentiated Avyakrta prana
(Avyakrtata Samana - as they would experience at the time of death, because in this
sleep state also, the Prarabda karma remains unmanifest). Thus the prana of deep
sleep has also the status (Atmakatvam ca) of being the seed, the cause (Bija) of the
production or manifestation of (Prasava — Waking and dream states — where Prarabda
Karma gets manifest). And in Susupti not only is the Karanam Ekam, one only, but also
the presiding consciousness, the Atma (Ca Tad Adhyaksah — Behind all the differential
bodies like Mother - Father, brahmin Ksatriya Etc) also becomes undifferentiated one
only (Ca Eko Avyakrta Avasthah Asya).




a) At death, departed soul is in Avyakruta Avastha
* Individual Sukshma Shariram continues to be Prana Laye, Parichinnam.

* Those Jivas who had Parichinna Abhimana during Jagrat, at death, Prana is
experientially undifferentiated.

* Prana continues to be individualistic, experientially Avyakruta.

* ForlJiva—Prana Abhimani Che.
b) For live Jiva, during Sushupti, has same experience like in Marana Avastha.
c) Prana is Avisesha Apatou, Avyakruta Apatou, Nirodhapa Apavattou.

* Prana = Prajna = Ishvara = 379 Pada

* 3 synonomous
Additional Note :

» 3" pada = Undifferentiated

= Karanam, Nirvikalpam

» Differentiated = Karyam, Vyakrutam

= Savikalpam
Karyam Karanam
- Vishwa + Teijasa - Prajnya
- Virat + Hiranyagarbha - Ishvara
- Vyashti - Samashti




e At Karanam level no Vyashti — Samashti Bheda exists.

Ishvara Pragnya

Samashti Karanam Vyashti Karanam

f

- No such difference in Karana Avastha
- Ekibuta

d) Prasava Beejava Atmakatvam :

Prasava Beejava Atmakatvam

Srishti Karanam Status

* Avyakrutam has status of Karanatvam also.

* Karanam = Ekam

* |In Karya Avastha, see Bheda (Jagrat, Svapna)

e Differences in Sthula Shariram, Prapancha level also.

* In Karana Avastha, at Chaitanya level also no differences are experienced.
* Shariri —Jiva— Atma level no difference.

e Sharira — Prapancha — Anatma no differences.



During Jagrat — many Jivas, Jada Sharirams, many Chaitanyams.
Presiding consciousness behind all bodies becomes undifferentiated.
Dehi — Jiva level also Ekaha in karana Avastha.
Jagrat :
o Sharira Bheda
o Jiva Bheda } Differences seen
In Sushupti : (Avyakruta Avastha — Undifferentiated State)
o No Sharira Bheda
o No JivaBheda
When you wake up :
o Ahimana comes
In Sushupti —abhimana exists of ignorance
Jiva Bhedas gone.
Description of Prajna in Mantra 6

Ekibutam, Prajnana ghana.



79) Bashyam : Chapter 1 — Karika No. 2 continues...
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Visva and Taijasa (Paricchinna - Abhimaninam) who were equated
(Adhyaksanam - with their Samasti, Virat and Hiranyagarbha respectively),
as was already mentioned before in the fifth mantra (Purvoktam) they all
become one experientially (Ca Tena Ekatvam iti), as the description of
(Visesanam - Of Prajna is) given as that of oneness like ‘One mass of
consciousness’ etc (Ekibhutah Prajnanaghanah ityadi Upapannam.) And
with regard to the Vyasti - Samasti Aikyam (Tasmin) already another
supporting reason was given before (Ukta - Hetutvat).

1) 2nd Karika - Commentary
Il) Gaudapadacharya:
* Vishwa / Teijasa / Prajnya can be recognized in Jagrat — all in one Turiyam only.

I1l) Based on 3 Upadhis, one Turiyam called Vishwa / Teijasa / Prajnya.



V) Dakshinakshi— Mukaha — Vishwa

* Manastastu — Teijasa.
V) Akashe...
e 3rdQuarter : Hridi Akasha

* |In Hridaya Akasha, Prajnya obtains in deep sleep and waking state.

Vi)

When Mind is silent

There is no
external world

There is no

projected internal world

Which makes me Vishwa

Which makes me Teijasa

When Mind is silent

* But there is deep sleeperin Hridaya Akasha.
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VIl) Mimamsha - Vichara :

In silent Mind (Aviseshena

Avasthanam)

One remains as Prajnya

One remains with Ishvara at
Samashti Level

Vyashti Level

Vil

Deep Sleep

|

No distinction

- One sleeper and other
- Sajatiya Bheda

IX) Shankara Introduces word Prana for Prajnya Based on Brihadaranyaka Upanishad.

No difference between
sleeper and Ishvara

Vijatiya Bheda

No Vyashti — Samashti Bheda
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X) Purva Pakshi :

Prana Prajna
- Vyakruta - Karana Atma
- Subject to division
- Karya Atma

- Svagata Bheda Asti (Prana,
Vyana, Apana, Samana, Udana)

|
How equated, Aikyam?

XlI) Shankara : Naisha Dosha...
* During sleep, sleeper does not identify with Prana.
* Sleeper not aware | am breathing.
* Breathing is involuntary process.
* Pranain as though resolved.
* Experientially Prana taken as Avyakrutam.
* Pranaisresolved into one mass of Consciousness.

* Prana based Chaitanyam, (Reflected Consciousness) merges into Ishvara Svarupa
(Original Consciousness).



XIl) As long as | am identified with Prana, | am called Jivatma.

e Jiva = Prana Dharane.

*  Prana Abhimana makes me lJiva.

* In Sushupti, | loose Jiva bhava temporarily.

Xl
) 2 Aikyams in Sushupti for

Abhimani Jiva

Prana Jiva
- Jiva Aikyam - Ishvara Aikyam
- Adhyaksha
- Chetanatvam Ekatvam

* Ekatvam happens in sleep.
* Not totally resolved.
 No fatherhood, sonhood, sisterhood.

* Tatra Pitha Apitha Bhavati, Mata — Amata, Bheda — Abheda, Sravana — Asravana,
Tapaha — Atapaha.

* Brahman becomes non-Brahman.
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* In waking state, Jivas are differentiated Pranis, have Parichinna Abhimanam, finite
identification.

XIV) Experientially all Jivas merge in sleep with Ishvara.

Mandukya Upanishad : Mantra 5

T el o H>del HIHA HAAA yatra supto na kancana kamam kamayate
ST F adl Fael Teafa degIca#A | || nakancana svapnam pasyati tatsusuptam |
UCAEATT THIS{d: TTaT susuptasthana ekibhitah prajnanaghana
TaTssAGHA EdTeG® JaHE: eva''nandamayo hyanandabhuk cetomukhah
TG : 91g: Il s |l prajnastrtiyah padah | | 5 ||

That is the state of deep-sleep wherein the sleeper does not desire any objects, nor does he
see any dream. The third quarter (Pada) is the Prajna whose sphere is deep-sleep, in whom all
(Experiences) become unified or undifferentiated, who is verily a homogeneous mass of
Consciousness entire, who is full of bliss, who is indeed an enjoyer of bliss and who is the very
gateway for the projection of consciousness into the other two Planes of Consciousness the
dream and the waking. [Mantra 5]

* Tena Ekatvam Sushupti Sthana Ekibuta, Prajna Ghana — where there is no duality.




XV) Tasmin :

e w.r.t. this fact, Vyashti — Samashti Aikyam.
XVI) Hetutva Cha :

* | gave another supporting reason before :

Purva Pakshi :

Vishwa Virat
Limited Limitless
Teijasa Hiranyagarbha
Alpagya Sarvagnya
Prajna Ishvara
Vyashti Karana Shariram Samashti Prapancha Karanam

e Actual Aikyam is not there.
XVII) We come to Turiyam by Baga Tyaga Lakshanam.

* Then only Aikyam is possible.



XVIII) Upanishad compromises and talks about Aikyam at beginning level itself.
* Sothat Mind gets used to Aikyam at 15t level itself.
e At 4% Turiya Level, Aikyam becomes factually True.

XIX) Taittriya Upanishad :
* Rig Mantra equates Vyashti to Samashti.

Taittriya Upanishad :

FeAIGd Yoll: Joded | AT PRI I P9m: | | anndvai prajh prajiyante | yah kasca prthivim éritah |
HY FeoAdq fafed | IYMEN Tecdeaa: | atho annenaiva jivanti | athainadapi yantyantatah |

¥ f§ ol SAS6A | TEAI mﬂﬂﬂﬁ | annam hi bhiitanam jyestham | tasmat sarvausadhamucyate |
§S 4 dseaeaied | dsw FEAR | sarvam vai te'nnamapnuvanti | ye'nnam brahmopasate |
¥ T ol SAS6A | TEAI mﬂﬂﬂﬁ | annam hi bhiitanam jyestham | tasmat sarvausadhamucyate |
Heelle, el TR | SAldedeete qeed | annad bhiitani jayante | jatanyannena vardhante |
He@AshT T ofdifel | qEAGeT agedd 3 I ¢ Il | adyate'tti ca bhitani | tasmadannam taducyataiti || 1]

All beings that eixt on earth are born of food. They, thereafter, live by food; again, they
ultimately go back to it and merge to become food. So, verily, food is the eldest of all the
creatures. On that ground it is called the medicament for all. Those who meditate on Brahman
as food, indeed obtain all food. From food all beings are born, Having been born, they grow by
(Consuming) food. Food is that which is eaten by the beings and also that which in the end
eats them; therefore, food is called annam. [2 - 2 - 1]




Taittriya Upanishad :

qIoF &l 3l qrorfed | HoASI: GRGRT il pranam deva anu prananti | manusyah pasavasca ye |
o § HARTAR: | AT mﬁgﬂwﬁ | prano hi bhitanamayuh | tasmat sarvayusamucyate |
4AT T AT | T 907 SEANEY | sarvameva ta ayuryanti | ye pranam brahmopasate |
qoit W: | TR W SRR prano hi bhiitanamayuh | tasmat sarvayusamucyataiti || 1 ||

Through Prana, the gods (Indriyas) live and so also do men and the animal kingdom. Prana is
verily the life of beings. Therefore, it is called the universal life or the life of all. Those who
meditate on Brahman as Prana come to live the full span of their life. Prana verily is the life of
beings. Therefore, it is called universal life or the life of all. [2 - 3 - 1]

e At each level Aikyam discussed Vyashti = Samashti.

* |f we are used to differences at 15t level, then at Atma level difficult to accept Aikyam.
* Thisis the blunder committed by Sankhya, Yoga, Nyaya, Veiseshika, Purva Mimamsa.
* See difference at Atma and Anatma level also.

XXI) To avoid this blunder, Aikyam talked by Shankara at 15t Vishwa — Virat level itself = Uktah
Hetuh.

e Atma Bahutva Nirakaranartham
* Sankhya / Yoga commit this mistake and get no Moksha.

* Thisis technical, Academic discussion called Mimamsa.




80) Bashyam : Chapter 1 — Karika No. 2 continues...
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How can the word Prana, which is Vyakrta be used for Avyakrta Prajna
(Katham Prana — Sabdatvam Avyakrtasya)?

I) Present thesis of Shankara :
* Prajna can be named Prana.

Shankaras logic :

Prana

- Karyam
- As though resolved from sleepers
standpointin Sushupti

II) Based on as though resolution

e Vyakruta Prana becomes Avyakruta Prana



Prana

- Vyakruta - Avyakruta
- Karya Prana - Karana Prana
- Vyakta - Avyakta

l1l) Purva Pakshi :

How can you base argument on as though basis.

| am as though rich means | am poor.

How can you treat it as actual resolution.

How you treat Prana as Avyakruta and equate to Pragnya.
Why are you so adamant? In equating Prana to Pragnya?
You wont get Moksha.

Why you use as though resolution logic?

How is Prana treated as Avyakrutam.

Prajnya Prana

Undifferentiated Differentiated

Y
How are they equal? How Aikyam

between these 2 entities
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Purva Pakshi :
 Why are you adamant to equate Prajna = Prana?
 Whatis yourreal intention?

81) Bashyam : Chapter 1 — Karika No. 2 continues...
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Chandogya Upanisad (iti sruteh - in 6-8-2) says “Oh Good-looking one,
(Saumya), mind indeed (Manah hi) resolves into prana (Pranabandhanam)”.

IV) Shankara :
Chandogya Upanishad :

T I9T AP FAOT JegEy foRr fowr sa yatha $akunih sitrena prabaddho disam disam

gfaca=a=IadaAadesedl S=e«IAaar9siad || patitvanyatrayatanamalabdhva bandhanamevopasrayata
TqAT @el WFT doA=0 four foer evameva khalu somya tanmano disam disam
giaca=aaadadadesedl 9vraaTsad patitvanyatrayatanamalabdhva pranamevopasrayate

qoTe=t= & 9T & 3@ 0 s.c.x n | pranabandhanam hi somya manaiti || 6.8.2 ||

Just as a bird tied to a rope flutters here and there, and when it cannot get any shelter
anywhere, it surrenders itself to its bondage; in the same way, O Somya, the mind runs in
every direction, and when it fails to get a resting place anywhere, it surrenders itself to prana,
the vital force. The mind, O Somya, is tied to prana. [6 - 8 - 2]




Veda itself uses :

Prana =] Prana = Prana
| |
|
- Vyakrutam - Avyakrutam
- Differentiated - Undifferentiated

* Once Veda uses it, our job is to justify, not contradict.
* Brahma sutra always justifies Veda.
* Veda =Pramanam
= Gives out facts, reveals facts.
* Chandogya Upanishad — Chapter 6 — 8 — 2 : Prana Bandhana Hi Soumya Manaha
82) Bashyam : Chapter 1 — Karika No. 2 continues...

7 T “Ted AT (I-3--9) I T g
UTRTea < |

But there in the sixth chapter of Chandogya (Nanu Tatra), the discussion
was about (Iti) Advaita sat vastu for it was said in (6-2-1) "Sat alone Saumya
(Sadeva Saumya"). But you are saying (Prakrtam) that sad Brahman is the
meaning of the word prana (Sad Brahma Prana-sabda Vacyam).




V) Chandogya Upanishad :

aed HIFAGHT m | sadeva somyedamagra asidekamevadvitiyam |

dqdF IMERACAGHT ATHIGFHAAG AR || taddhaika ahurasadevedamagra asidekamevadvitiyam
JEATCHT: ool ad |l 6.2.2 | tasmadasatah sajjayata || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

Context:

e Sad Eva Soumya Idam Agre Asit.

* Uddalaka — Guru, Svetaketu is disciple.
Enquiry : Sushupti Avastha

e Svapnantam mey Vijanihi Yatraitat Purusha Nana... Tada Somyo...

VI) When lJiva sleeps, Jiva resolves.

Jiva—insleep

Has no individuality Has no objective universe

|
Subject

|
Subject — Object in resolved condition 458




VIl) Where does the subject and object resolve?

* In Advaitam Brahma, Turiyam Brahma Chaitanyam, Sat Brahman, cause of the
Universe.

VIII) Whenever products resolve, it resolves into its cause

Product / Effect Resolution — Ground
Karyam Karanam
- Ornaments - Gold
- lron instruments - lron
- Pot - Clay
- Universe - Sat Brahman

* For waker, another Karyam, world not resolved.
* Forsleeper world is resolved.
* Where it goes? To Karana Avastha
IX) What is Karana — Avastha of Universe?
e Subject — Object — Duality
* Chetana — Achetana Prapancha duality
* Resolution ground = Sat, Brahman

* Chapter 6 —2 -1 - Brahman = Jagat karanam



Chandogya Upanishad :

Hed AFACHT ATHICHFAAGIAdITA |
dEAGHd: oold Il €.2.¢ |

sadeva somyedamagra asidekamevadvitiyam |
taddhaika ahurasadevedamagra asidekamevadvitiyam
tasmadasatah sajjayata | | 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

e Sat Brahman = Karanam

* During sleep we are merging into Karana Brahman only

* Since Karanam Brahman, is Jagat Karanam, in sleep we are all merging into Karana

Brahman = Sat.
e Tatha Soumya Tada Sampanno Bavati.

Chandogya Upanishad :

3CGIeTH! GRTON: Ydchhd AT Faled
#Wﬁﬁﬁﬂﬁﬁwﬁrzﬁﬁﬁﬂm

Fdl QT 61 91 Hafd TaAdar Hafa

qeAGe TafdicaraeTa Taegdiar dafa 1 €.¢.¢ |

uddalako harunih svetaketum putramuvaca svapnantam

me somya vijanihiti yatraitatpurusah svapiti nama sata

somya tada sampanno bhavati svamapito bhavati

tasmadenam svapitityacaksate svamhyapito bhavati || 6.8.1 ||
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Uddalaka Aruni said to his son Svetaketu: ‘O Somya, let me explain to you the concept of deep
sleep. When a person is said to be sleeping, O Somya, he becomes one with Sat [Existence],
and he attains his real Self. That is why people say about him, “He is sleeping.” He is then in his

Self’. [6 - 8 - 1]

* Sampannaha = Merged with Karanam Brahma

e Jiva and Universe become one in Karanam Brahma = Prajnya.

Example :
* Bird leaves the seat on the branch of a tree and comes to rest in the nest.

e Jagrat + Svapna shoppingjourney over, Jivais tired.

* In Sushupti comes back to the place from where it started.

* Goes back to Karanam Satu Brahma.
e After bird example, Upanishad says Prana Bandhanam Hi Soumya Manaha.

Chandogya Upanishad :

T I9T AP FGEOT JagH foRr fowr sa yatha $akunih sitrena prabaddho disam disam

Tfacaa=IadaAdeedr Se<Harasiad || patitvanyatrayatanamalabdhva bandhanamevopasrayata
TqAT @ AT deAAr f@qur femn evameva khalu somya tanmano disam disam
I e I EEGGLEGE R UL I E L] patitvanyatrayatanamalabdhva pranamevopasrayate

qrota=ers & |1 &7 3t 0 &.c.2 n | pranabandhanam hi somya manaiti || 6.8.2 ||




Just as a bird tied to a rope flutters here and there, and when it cannot get any shelter
anywhere, it surrenders itself to its bondage; in the same way, O Somya, the mind runs in
every direction, and when it fails to get a resting place anywhere, it surrenders itself to prana,
the vital force. The mind, O Somya, is tied to prana. [6 - 8 - 2]

* Bandhanam = Nest of a tree, Adhishtanam
= Nest of Jiva
= Sat

e Satis replaced by Prana

e Manaha =lJiva
e Jiva with Mind travels

e Jiva without Mind rests.

* Prana = Adharaha

* Jiva, Manaha, you become Prana Rupam Brahma, invisible

* Prana = nest of Mind for Jiva — Mind Bird

Jiva

Mind Prana Karanam Brahma
|

- Resting Ground
- Bandhana
- Base 462




X) Before in Chandogya Upanishad : 6 — 2 — 1, Sat = Karanam

ea GiFdcHT m | sadeva somyedamagra asidekamevadvitiyam |

taddhaika ahurasadevedamagra asidekamevadvitiyam
CLUE I FHaTGTAdRT || taddhaika shurasadevedamagra asidekamevadviti
AEAGHET: Hoolad 1| €.2.2 | tasmadasatah sajjayata || 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

e Sat restated as Prana

* Prana = Sat = Synonymously used
= Pagnya
= Ishvara

Mandukya Upanishad : Mantra 6

UY FdeaY: UY FdeT UNIseadreay A || esa sarvesvarah esa sarvajiia eso'ntaryamyesa yonih
wdwg werarcaat fF saEe 0 & | sarvasya prabhavapyayau hi bhutanam | | 6 | |

This is the lord of all, this is the knower of all, this is the inner controller, this is the source of

all. And, this is that from which all things Originate and in which they finally dissolve
themselves. [Mantra 6]




* Sarva Yoni =Karanam =lshvara
= Sat = Prana
= Tritiyapada
Shankara :
* | have support of Chandogya Upanishad Chapter 6 —8 — 2
Example :
e Sugriva challenged Vali keeping behind Rama.
Xl1) Purva Pakshi :
* |don’t agree
* Prana = Sat = Turiyam, Karya — Karana Vilakshanam Brahman, | agree, but not Prajnya
= 4t Pada
* Chandogya Upanishad : Chapter 6 — 2 — 1 refers to Sat — 4t" Pada
* Ekam, Eva, Advitiyam, pure existence, not Karyam or Karanam.
e Karya Karana Vilakshana Turiyam = Prana = Turiyam = Sat.

e Sat not Karanam Brahman.



Sat / Prana

3rd pada?

4th Pada?

- Ishvara / Pragnya
- Maya Sahitam Brahma

- Turiyam, Pure Existence

Shankara :

* In Sushupti: Brahman + Maya / Moola Avidya is there, not pure Brahman

e Supporting argument will come.

Bashyam : Chapter 1 — Karika No. 2 Revision...

UTRTeEaTaH |

7 T “H A (3-3-3-2) 3 TEd FgE

But there in the sixth chapter of Chandogya (Nanu Tatra), the discussion
was about (Iti) Advaita sat vastu for it was said in (6-2-1) "Sat alone Saumya
(Sadeva Saumya"). But you are saying (Prakrtam) that sad Brahman is the
meaning of the word prana (Sad Brahma Prana-sabda Vacyam).
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Purva Pakshi :

a) Nanu : Topic for discussion
* Prana refers to Sushupti Avastha.
* Prana =Sat ok

b) Purva Pakshi — Question :

Is Prana
|
| |
Karanam? Akaranam?
- Sabeeja Sat - Nirbeeja Sat
- Nirguna Brahman, Turiyam

* Shankara gives brilliant answer, very beautiful Mimamsa portion.

83) Bashyam : Chapter 1 — Karika No. 2 continues...

9 g | SISTcARaRgRHICHA: | T el

- o =t | () =\
JUREATE o qUNY STasEaeiecHR I IR dd
quRTeGcd 9d: egegdrddl |
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There is no such problem of prana not meaning Avyakrta (Naisa Dosah - as
the Susupti Prakaranam of Chandogya Upanishad refers to sat, which along
with maya or avidya contains within it the seed or cause (Bijatmakatva
Abhyupagamat Satah - of creation). So then (Yadyapi) in Chandogya Susupti
Vicara Prakarana (Tatra 6-8-2), prana is referred to as sat brahma only (Sad
Brahma Prana - Sabda Vacyam). Still (Tathapi), the word prana
(Pranasabdatvam) was used as Vachyartha only for that sad brahma (Satah
Sabda - Vacyata Ca), which has not given up its status of being the cause for
the creation (Jiva Prasava - Bijatmakatvam Aparityajya Eva - of Visva - Virat,
the Sthula Prapancha and Taijasa - Hiranyagarbha, the Suksma Prapancha).

Shankara Reply :

I) Upanishad introduces Turiyam Brahman in the beginning

)

Turiyam Brahman knowledge alone gives liberation.

What gives liberation

3rd Pada 4th pada
Ishvara Karya Karana Vilakshana Turiyam
Brahman

Upanishad revealation is amazing.



[11) Nirguna Brahman, Turiyam, alone gives liberation.
IV) Student :
e Can’t understand Nirguna Brahman.

e Stare at the face of teacher.

e Upanishad is forced to reveal Brahman by Adhyaropa — Apavada method.

V) For that Upanishad introduces Karana Brahman by adding Mrs. Brahman — Maya Shakti for
creation.

* Mrs. Brahman = Maya = Moola Avidya

* @Gives Karanam status to Brahman.

VI
) Introduce World

|

Give Karyam status to world

* Negate world as Vacharambanam Vikaro Nama Dheyam..

Chandogya Upanishad :

TYT WP JAlcaos d9 H=A4 yatha somyaikena mrtpindena sarvam mrnmayam
e TAGATIREUT SR AeR: vijfiatam syadvacarambhanam vikaro namadheyam

AP AT 9cFH 1l £.2.% | mrttiketyeva satyam || 6.1.4 | |

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]




Any product has no existence of its own.

VIl) Negate Karyam

VIII) Begin with Akaranam Brahman

Soon comes to Karanam Brahman

This is the methodology of Upanishad.
IX) Panchadasi — Chapter 6 — same topic.

Uses vartikam
X) There answer is as follows.

Taittriya Upanishad :

In Brahma Ananda Valli — Chapter2 -1 -

When Karyam is negated, Brahman looses Karanam status also.
| am that Nirguna Turiya Brahman, beyond the world.

Principle of immanency and transcendency applied.

There Purva Pakshi— quotes Sureshvaracharya

1

3 FEATAGr=iltd 93 | dQYIs3Fdar |
T FaHAd 97 |

a1 g Afed el 9RA A |
HIsAd A FHAHE |

sEHoT AaR=ata ¢

Om brahmavidapnoti param | tadesa'bhukta |
satyam jianamanantam brahma |

yo veda nihitam guhayam parame vyoman |
so'snute sarvan kamansaha |

brahmana vipasciteti || 1 || 469




Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

* Upanishad introduces Brahman as Akaranam Brahman = Satyam.

Karanam Brahma

|

- Not Satyam
- But Mithya

e Karanam status = Mithya
* Akarana Brahma = Satyam, Jnanam, Anantham.

Xl) Taittriya Upanishad : Chapter 2 -1 -2 — Brahman

dHAIGAT TATHAIGIcH 3ATPRI: H?Hn?r | || tasmadva etasmadatmana akasah sambhitah |
ATPRNGA: | GRIRTET: | 39909: | | akasadvayuh | vayoragnih | agnerapah |
GHFT: gl | gi¥dedr e | adbhyah prthivi | prthivya osadhayah |
stwefisse=1] | 3= ToW: I * i || osadhibhyo'nnam | annat purusah || 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]




* Brahman gets married between Verse 1 & 2.

* Here Saguna Brahman = Ishvara = Maya Sahitam Brahma used as Karanam.

* From Saguna Brahman, Akasha born.

e Tasmat = Karanam Brahman.

* Waking world, dream world, sleep world = 3 worlds = Avidya / Maya Shakti of Brahman

* Appearances, Mithya
XIl) Taittriya Upanishad :

HTSHETT | @5 ST T AT | F JUrsa =T |

T q9=T=dr | % H9899q | Ifeg fde |
qeGEAT | dedargaraara |

daq JavT | §=9 F=a7949q |

Aead Irfasad ¥ | Fags == 3
fasm= arfasm= T | 9 I19d T FIa9ad |
gfee ffeg | Toa =TT aq |

TEAY TATRT daia 131

so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,

sa tapastaptva idagm sarvamasrjata yadidam kinca,

tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

niruktam canirukatam ca, nilayanam canilayanam ca
vijnanam cavijnanam ca,

satyam canrtam ca satyamabhavat,

yvadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 11 3 1l

He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following

Vaidika Verse! [2 - 6 - 3]




Taittriya Upanishad :

Tdl G Waded | | AT #4165 | yato vaco nivartante | aprapya manasa saha |

e, JEAUN facan] | f9Rfd FARTAMT 1 ¢ 0| dnandam brahmano vidvan | na bibheti kutascaneti || 1|

He who knows the bliss of Brahman, from which all words return without reaching it, Together
with the mind, is no more afraid of Anything. [2 -9 - 1]

* While concluding, Upanishad reveals Akaranam Brahman again.

* See contextand see Brahman is Akarana Svarupam or Saguna Karanam.
XII1) In Nirguna Brahman, no more Karana Shariram, or Prapancha or Moola Avidya.

* Jivamerges into Nirguna Brahman, no more takes this world as Satyam.

* Seeker and sought have become one.

* |f we go to sleep and merge with Turiyam, we will not come back.

XIV) But Jivas come back.

* Henceitis assumed that Jiva merges into Maya Sahitam Brahma, Moola Avidya
Sahitam Brahma in Sat in Sushupti Vichara.

e Tata Soumya Tada Sampano Bavati.
* Jiva merges into Sat Brahman.
* That Sat Brahman is 3" Pada not 4" Pada.




XV) Beejanatmana = Karana Atmana
= Maya Atmana
= Grihastha Brahman
XVI) Yadyapi Tat Brahman Prana Shabda Vachyam.

* |n Statement = Prana Bandhana Hi Somya Manaha.

Chandogya Upanishad :

T IUT AHT: FAT Jeagen foer fowr sa yatha sakunih siitrena prabaddho disam disam
TfacaTaadaTAdeedl S-e=IHarIsIad | patitvanyatrayatanamalabdhva bandhanamevopasrayata
TqAT Wl WFT doAAT four foer evameva khalu somya tanmano disam disam
giaca=aaadaHesedl 9oTaa s ad patitvanyatrayatanamalabdhva pranamevopasrayate

qIoTe=t+ & W #a 3fa 0 &.c.2 n || pranabandhanam hi somya manaiti || 6.8.2 ||

Just as a bird tied to a rope flutters here and there, and when it cannot get any shelter
anywhere, it surrenders itself to its bondage; in the same way, O Somya, the mind runs in
every direction, and when it fails to get a resting place anywhere, it surrenders itself to prana,
the vital force. The mind, O Somya, is tied to prana. [6 - 8 - 2]

* Prana = Maya Sahitam Sat Brahman.
XVII) Tatra : Chandogya Upanishad
e SushuptiVichara Prakarana.

 Ask Question : Akaranam or Karanam Sat Brahma.




XVIIl) Jeeva Prasava Beejatmana :

e Karana Brahman in which Jivas self ignorance is there in Avyakta Avastha.

Karana Agyanam = Moola Avidya

* Prasava = Utpatti.
e Utpatte Beeja = Avidya Sahitam Brahman
* Moola Avidya is not dropped in Sushupti.

* During waking and Svapna we have Moola Avidya (karana Avidya) + Abhimana (Karya

Avidya).
During Sleep > Give Deha Abhimana
v \ 4
Only Moola Avidya — Karana Avidya Karana Buta, Moola Avidya — not
exists given up in sleep
v '
No Abhimana — Karya Avidya not Agyana not given up
there

e If yougive up Agyana in Sushupti, Shastram will not be required, Guru not required,
class not required.

* In Sushupti, Agyana doesn’t go away.

* Lecture 18 — Very important technical discussion.
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Bashyam : Chapter 1 — Karika No. 2 revision...

9 3N: | AIAcHERARGITHICHd: | F(Y Hgal

. ~ : ~ =\
RIS d qUTY STSEae sTcHeh e IR I dd
qUREleGcd Ad: Gedsad=ddl | |

There is no such problem of prana not meaning Avyakrta (Naisa Dosah - as
the Susupti Prakaranam of Chandogya Upanishad refers to sat, which along
with maya or avidya contains within it the seed or cause (Bijatmakatva
Abhyupagamat Satah - of creation). So then (Yadyapi) in Chandogya Susupti
Vicara Prakarana (Tatra 6-8-2), prana is referred to as sat brahma only (Sad
Brahma Prana - Sabda Vacyam). Still (Tathapi), the word prana
(Pranasabdatvam) was used as Vachyartha only for that sad brahma (Satah
Sabda - Vacyata Ca), which has not given up its status of being the cause for
the creation (Jiva Prasava - Bijatmakatvam Aparityajya Eva - of Visva - Virat,
the Sthula Prapancha and Taijasa - Hiranyagarbha, the Suksma Prapancha).




I) Mandukya Upanishad : Karika No. 2

geTonferAW faeal AaTdeae dera: | daksinaksimukhe visvo manasyantastu taijasah |
AR T Beg uraAfewer ¢ cgafeya: 1| 2 | || akase ca hydi prajnastridha dehe vyavasthitah | |

Visva works from the right eye, Raijasa from the mind and Prajna from the heart-space. Thus,

the one self is conceived as working from three headquarters as three distinct entities.
[1-K-2]

3d Quarter :
e Akashe Cha Hridi Prajnya — Sleeper |

e At corresponding level Prajnya is called Ishvara.
Mandukya Upanishad : Mantra 6

Y Fdea: UY FA UNIseadreaw A || esa sarvesvarah esa sarvajiia eso'ntaryamyesa yonih
wdeg wsrarcaat R s{amEme I € | sarvasya prabhavapyayau hi bhitanam || 6 | |

This is the lord of all, this is the knower of all, this is the inner controller, this is the source of

all. And, this is that from which all things Originate and in which they finally dissolve
themselves. [Mantra 6]




4 titles of Prajnya Ishvara

Sarva Yoni Sarva Ishvara Sarva Antaryami Sarvajnyaha

II) In Jagrat we make difference between Vyashti — Samashti — we don’t have such difference in
sleep between Prajnya — and Ishvara.

Pragnya Ishwara
Karanam of Vyashti Sthula Karanam of Samashti Sthula
Shariram Shariram

* Thisis description from Jagrat Avastha.

l11) In Sushupti Avastha, from experiencers Angle — Vyashti — Samashti difference is not felt.
* Therefore in Mandukya Upanishad, Prajnya and Ishvara equated during sleep.
* We are equated to Ishvara at Karana level, 3 Pada.

IV) That time person is in Hridaya Akasha

There is no

External Buta Vishaya Internal Vasana Janya Manasa
world
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V) In a moment of silence, we are already Prajnya
* Commentary of Karika — 2 is over.
VI) Acadamic — technical discussion of Shankara :
* “Hridi Eva Aviseshena Prana Atmana Avasthanam :
See for discussion
VIl) Prajna = Ishvara = obtaining in deep sleep state or Prana.
VIIl) Purva Pakshi :
* How Prana = Prajnya?

* Logical answer based on Sushupti experience

IX) During Sushupti state Prana is functioning but we do not have individuality.

* Thisis experience based logic.
X) Purva Pakshi :

* Not satisfied, has stronger answer which he is giving now.
XI) Chandogya Upanishad : Chapter 6 — Section 8 — Sushupti Vichara
XIl) Jiva merges into Sat Brahman during sleep

* Tada Soumya Tada Sampanno Bavati




Chandogya Upanishad :

3CGIeTH! GRTON: Ydchhd AT Faled
#Wﬁﬁﬁﬂﬁﬁwﬁrzﬁﬁﬁﬂm

Fdl QT 61 91 Hafd TaAdar Hafa

qeAGe TafdicaraeTa Taegdiar dafa 1 €.¢.¢ |

uddalako harunih svetaketum putramuvaca svapnantam

me somya vijanihiti yatraitatpurusah svapiti nama sata

somya tada sampanno bhavati svamapito bhavati

tasmadenam svapitityacaksate svamhyapito bhavati || 6.8.1 ||

Uddalaka Aruni said to his son Svetaketu: ‘O Somya, let me explain to you the concept of deep
sleep. When a person is said to be sleeping, O Somya, he becomes one with Sat [Existence],
and he attains his real Self. That is why people say about him, “He is sleeping.” He is then in his

Self’. [6 - 8-1]

XIV) Sat = Ekibuta = Karana Brahman

 Whichisintroducedin the beginning Chapter6-2-1

* Sad Eva Soumya Idam Agre Asit
Chandogya Upanishad :

T WHAGHY ITHIGFAAGAdH |

G AGIHCAGHT ITCHATGIAAR
aTAICHd: Tooilad Il §.2.¢ |

sadeva somyedamagra asidekamevadvitiyam |

taddhaika ahurasadevedamagra asidekamevadvitiyam
tasmadasatah sajjayata | | 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]




e After saying Jivatma merges into Sat, example of Bird travelling all over comes back to
nest is said.
* Jivatma after travelling in Jagrat and Svapna comes back to its nest.

XV) What is the Nest?
* Nest of Ishvara — Karana Saguna Brahman — Maya Sahitam Brahma.

XVI) Chandogya Upanishad :

d FUT AH: FAOT Jage e foer sa yatha $akunih siitrena prabaddho disam disam
gidcaaaadadadsedl d=ea=IHar9ad || patitvanyatrayatanamalabdhva bandhanamevopasrayata
TqAT @el WFT doA=0 four foer evameva khalu somya tanmano disam disam
giaca=aaadadadesedl 9vraaTsad patitvanyatrayatanamalabdhva pranamevopasrayate

qIoTe=t= f& 9T & 3f@ 0 &.c.k n || pranabandhanam hi somya manaiti || 6.8.2 ||

Just as a bird tied to a rope flutters here and there, and when it cannot get any shelter
anywhere, it surrenders itself to its bondage; in the same way, O Somya, the mind runs in
every direction, and when it fails to get a resting place anywhere, it surrenders itself to prana,
the vital force. The mind, O Somya, is tied to prana. [6 - 8 - 2]

* Prana Bandhana Hi Somya Manaha..

* Jivareferred as Manaha.
» After travelling in Jagrat and Svapna resolves into Ishvara which is its Bandhana, resting
place




XVII) What is Name of Bandanam = Prana Bandhana = Sat

XVIII) Chandogya Upanishad (Chapter 6 — 8 — 2) is Pramanam to show Jiva merges into Ishvara,
which is called Prana, Prajnya, Ishvara, Sat

X1X) Purva Pakshi :

Prana = Sat
|
| |
- Karanam Brahman with Maya - Akarana Brahman
Shakti - Sad Eva ldam Agre Asit
- 3 pada - 4th pada

* Purva Pakshi— 3 Pada
* Shankara — 4t Pada
XX) Prana = Karanam Sat — Jiva resolves in sleep not Akaranam Sat

* Shankara elaborates and gives reason.

* Jiva merges into Karanam Sat, not Akaranam Sat.
XXI) Naisha Dosha...

* Beejatmatva Abugamet Sataha

* In Sushupti Prakaraha Jiva merges into Beejatmakam Sat, Karana Rupam Sat, Moola
Avidya Sahitam Sat

* Thisis Sankshepa Uttaram.



XXIl) Yadyapi Sad Brahma Prana Shabda Vachyam Tatra Tatapi Jiva Prasava Bijatmakatvam
Aparityajaiva Prana Shabdatvam Sataha.

* From experiential Angle, Vyashti — Samashti difference is not felt.

a) Tatra Sushupti Prakara :
Chandogya Upanishad :

T I9T AP FAOT JegEy foRr fowr sa yatha éakunih strena prabaddho disam disam

gfaca=a=IadaAadesedl S=e«IAaar9siad || patitvanyatrayatanamalabdhva bandhanamevopasrayata
TqAT @el WFT doA=0 four foer evameva khalu somya tanmano disam disam
giaca=aaadadadesedl 9vraaTsad patitvanyatrayatanamalabdhva pranamevopasrayate

qoTe=t= & 9T & 3@ 0 s.c.x n | pranabandhanam hi somya manaiti || 6.8.2 ||

Just as a bird tied to a rope flutters here and there, and when it cannot get any shelter
anywhere, it surrenders itself to its bondage; in the same way, O Somya, the mind runs in
every direction, and when it fails to get a resting place anywhere, it surrenders itself to prana,
the vital force. The mind, O Somya, is tied to prana. [6 - 8 - 2]

* Tatra refers to Prana Shabda
b) Jeeva Prasava Beejatmakam Aparityajya :
* Brahman includes Karanam status
e Aparityajya — without excluding Karanatva status

* Prajna = Prana = Isvahara = Karanam status = 3" Pada



15t + 2"d Pada

v

Statu

s less

Have Karyam status

N

4

Turiyam

A

4

Nirgunam Brahma

A

Ultimate

Sat Brahma — Prajna — Ishvara —
Prana

|

Karanam for

Vishwa — Jiva — Virat

Teijasa — Jiva - Hiranyagarbha

c) Jiva Prasava Beejatmaka Aparijyatvam :

Prajna includes Karanam status in Chapter 6 — 8 — 2.

Sat can reveal

- Karanam Brahma
- Vachyartha

- Akaranam Brahma
- Lakshyartha
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84) Bashyam : Chapter 1 — Karika No. 2 continues..

(F-S-¥-%¥-] | —%—2W) “Ial a1 faad-a’ (d I-—2)
“IGE Aleladigll STRfeaa” (®-3-2-3) Scaaedd,
“H FOAEG A (TAT 23-9R) =i &1A: |

If indeed (Yadi hi) Sruti intended here to reveal (Vivaksitam Abhavisyat) Brahman (Brahma)
without reference to its causal status, as Akaranam brahma (Nirbijarupam), then Sruti
would have said (iti Avaksyat) "Brahman is not this, not this (Neti Neti - as in
Brihadaranyaka Upanishad 4-4-22 and 4-5-15, negating everything), or would have said
"Brahman is that from which all the words turn back without revealing (Yato Vaco
Nivartante" - as in Taittriya Upanishad 2-9), or said "that is something other than or beyond
both what is known and what is unknown (Anyadeva Tadviditadatho Aviditat" - as in
Kenopanisad 1-3). Gita (in 13-12 also says that (Iti Smrteh)" Brahman cannot be referred by
the word sat or the word Asat (Na Sat Tat Na Asad Ucyate”).

XXIIl) a) If Akaranam Brahman has to be revealed Upanishad does not have any direct word

(i) Taittriya Upanishad :

Idl 9 Aaded | 39T AET 699 | yato vaco nivartante | aprapya manasa saha |
=g geAvn fagae | F f#Afa Far=Afad 0 ¢ 0 || anandam brahmano vidvan | na bibheti kutascaneti || 1|

He who knows the bliss of Brahman, from which all words return without reaching it, Together with
the mind, is no more afraid of Anything. [2 -9 - 1]




(ii) Brihadaranyaka Upanishad :

H & UY HglAol ’TcAT AT [FATAHT:

YOIy T USIseead HREARATO,

g gl gaedee: gaeaneafa;;

& YA FAT T,

A TETHTELAT SHeAlATeT; TY Feeay:;

TY §Tarfc:, T $7eurel:, T¥ Afaeror

T ARAHENER; THA deTeadas

sEAuT [IfRfewfea I3 aaa auaTsAT;
UaAg fafecar giastafa | vaAg garfaer

el iAToed: Yoolled | Uded ¥ d dd o
feara: weir 7 F#gwd, & gormn

FREAAT AV ASTATAT ik 31,

d & TH GAYUTARY TANUIRIRT Slehyonaed
Uy R Wied; I1 gdd JATT |
faeiwom, a7 faawor @ o, 3% g2 Tor
U9 $dd: | § UV Afd SAcdicH,

e Afe Tedd, il afg oy,

IS AR FoId, A 7 g, 7 Neafy;
TaH B o R $ia-37d: IrgHRarAfd, Hd:
FAUTHFIGTATT; 387 3 8V vd A, AT Farhd dqd: 1| R |

sa va esa mahanaja atma yo'yam vijianamayah
pranesu ya eso'ntarhrdaya akasastasmifichete,
sarvasya vasi sarvasyesanah sarvasyadhipatih;

sa na sadhuna karmana bhayan,

no evasadhuna kaniyan; esa sarvesvarah;

esa bhutadhipatih, esa bhutapalah,

esa seturvidharana esam lokanamasambhedaya;
tametam vedanuvacanena brahmana

vividisanti yajfiena danena tapasa'nasakena;
etameva viditva munirbhavati | etameva pravrajino
lokamicchantah pravrajanti | etaddha sma vai tat
purve vidvamsah prajam na kamayante,

kim prajaya karisyamo yesam no'yamatmayam

loka iti; te ha sma putraisanayasca

vittaisanayasca lokaisanayasca vyutthayatha
bhiksacaryam caranti; ya hyeva putraisana sa
vittaisana, ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah |

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo nahi siryate, asango nahi sajyate,

asito na vyathate, na risyati; etamu haivaite na tarata
iti—atah papamakaravamiti, atah kalyanamakaravamiti;
ubhe u haivaisa ete tarati, nainam krtakrte tapatah |22 ||




That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in
the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. It does not
become better through good work nor worse through bad work. It is the lord of all, It is the ruler of
all beings, It is the protector of all beings. It is the bank that serves as the boundary to keep the
different worlds apart. The Brahmanas seek to know It through the study of the Vedas, sacrifices,
charity, and austerity consisting in a dispassionate enjoyment of sense-objects. Knowing It alone one
becomes a sage. Desiring this world (the Self) alone monks renounce their homes. This is (the reason
for it): The ancient sages, it is said, did not desire children (thinking), “‘What shall we achieve through
children, we who have attained this Self, this world (result).” They, it is said, renounced their desire
for sons, for wealth and for the worlds, and lived a mendicant life. That which is the desire for sons is
the desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both
these are but desires. This self is That which has been described as ‘Not this, not this.” It is
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never
attached; unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is
never overtaken by these two thoughts, ‘I did an evil act for this,” and ‘I did a good act for this.” He
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

g d W Hgldd 31|rH|d{WSH{WSJid7534'€I’r T, || sava esa mahanaja atmajaro'maro’'mrto’bhayo brahma;
T & §EH- abhayam vai brahma;
W RdFEAR @A I WA || 9 | abhayam hi vai brahma bhavati ya evam veda | | 25| |

That great, birthless Self is undecaying, immortal, undying, fearless and Brahman (infinite).
Brahman is indeed fearless. He who knows It as such becomes the fearless Brahman.[4 - 4 - 25]




(iii) Keno Upanishad :

T a3 F==std F arm=sta 91 q941

T fa=r 7 fasr=E ?Iéldfﬂrﬁlbﬂ’«ll

\f>1ﬁ‘4f‘0i SIE: lf‘dlfgﬁ Atatedrers

= 91 gl 3 AEcearad a3

Na tatra caksur gacchati na vag gacchati no manah
na vidmo na vijanimo yathaitad-anusisyat
Anyadeva tad viditad atho aviditadadhi

Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [| — 3]

iv) Gita :

STATHSTH AT adhyatmajfiananityatvam
Hﬂ@ldlﬁ@cﬂq| tattvajianarthadarsanam|
Lo N ey - T ., . -

TASSITAHIA UThH etajjnanam iti proktam

TS ASATSAT 1l 23-2 1

ajnanam yadato'nyatha | |13. 12 | |

Constancy in Self-knowledge, perception of the end of true knowledge-this is declared to be
knowledge and what is opposed to it is ignorance. [Chapter 13 - Verse 12]

* Nirbeeja Brahman can’t be revealed positively by words.

e Sat = Karanam Brahman




* Only Nisheda Vakyam Neti Neti can reveal Akaranam Brahma.

* Asthulam etc
* Yatho Vacho — Brahman is that in which all words will come back without revealing.
* Brahman is different from Sat — Asat.
* Sat = Karanam Brahman not Akaranam iti Srutehe.
XXIV) 85) Bashyam : Chapter 1 — Karika No. 2 continues..

r\ﬁ:‘ N X [ ﬁ . ‘\: r\:
| GO T JAGqrauds: | SArATaTaRIsTd |

If Brahman is intended to be said as one without being the cause (Nirbijatayaa
Eva Cet - As Nirguna brahma), then for those who have resolved (Linanam) in
sat vastu (Sati) in deep sleep state and pralaya (Susupta - Pralayayoh), then they
cannot come back again (Punah Utthana Anupapattih Syat- because they will be
liberated) and also those who have attained moksha (Muktanam Ca) there will
be the situation of their coming back (Punah Utpatti Prasangah - Because cause,
the seed is not necessary for coming back again. Nirbijataya is the reason for the
first situation, and Bija Abhava Aviseshat is the reason for the second situation.)

e |f Prana was revealing Nirbeejam Brahma there will be problems.

* In SushuptilJiva will merge into Akaranam Brahma.



* Brahman without Maya, Moola Avidya Upadhi.

a) If Jiva merges into Shuddham Brahma, Moksha will mean all sleeping Jivas.
e They will not come back to waking again.
* Nirbeejata Eva Vivakshita Chet.

b) Vivikshitam :

e |f Sruti intends Karana Prana in Sushupti Prakaranam, Prana Bandhana portion, if Jiva
merges into Ajnana Rahitam Brahma in Sushupti.

c) Sati Leenanam:
* Sati = Akaranam Brahma.
* They will go to 4t" pada, get double promotion.
d) Punaruktana Anupapatti Syat :
e Jivawill not return after Sushupti to waking.
* Bhagawan can’t create next Srishti.
* No more Jivas will be there.
» All Jivas will merge into Akarta Brahma, never to rise up again.
* They will not come back.
e) Purva Pakshi :
e Suppose Jivas merge into Akarana Brahma in Sushupti and Pralayam.

e After merging they do come back.



Pass new ordinance, rule.

All Jnanis efforts of Jnana Yoga, Karma Yoga, Upasana Yoga, writing notes, attain

Moksha and get reborn.

Jnana Sadhana — meaningless.

There will be rebirth for Mukta Purusha also.

86) Bashyam : Chapter 1 — Karika No. 2 continues..

TSI SR o ST TS ¢ |

If the seed of ignorance to be burnt by Jnanam is absent, (Jnana - Dahya - Bija Abhave
Ca - That is, if the seed of ighorance is not accepted as existing in Susupthih), then there

will be the possibility of knowledge being useless (Jnana Anarthakya Prasangah).

1) Traditional concepts of Vedanta will be in trouble.

II) Now Jiva merges into Prajna — Ishvara — Karanam Brahman.
Karanam Brahman = Brahman + Maya / Moola Avidya.

1)

During sleep

- Agyanam continues

Deha Abhimana
Ahamkara, Mamakara,
Kartrutvam, Boktrutvam
Adhyasa is absent.
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* Adhyasa — Abhimana — Ahamkara is born out of Agyanam.

IV) Agyana — Karyam is not there in Sushupti = Adhyasa, Deha Abhimana - not there.

* Ajnanam continues in Sushupti.

Ajnana Karyam

A

Kartrutvam, Boktrutvam, Ahamkara,
Mamakara comes back

* In Mind Agyanam removed.
e At Maranam, Jnani merges into Akaranam Brahman.
* Jnani does not come back after merging with Akaranam Brahman.
e Ajnani comes back.
V) Question :
* How Jnani becomes free from Ajnam — after Jnanam?
Answer :
* There s utility of Jnanam.

Jnani Ajnani

Jnanam becomes useful, hence Ajnanam continues
Revered




During SushuptiJiva merges into Akaranam Brahman.
Won’t have to work for Sravanam / Mananam / Nididhyasanam.

For seed of ignhorance, Beejam is Jnanam Dahyam, burnt by knowledge, removed by
Jnana Sadhana.

If seed of ignorance is not accepted, in Sushupti, it can’t be removed by Jnanam.
Jnana Yoga — Irrelevant because we will merge into Brahman.

Therefore, merger in Sushupti Avastha is with Ajnanam, Moola Avidya.

Question :

Technical Question :

Is Ajnanam

\ 4

Absence of knowledge in the form
of Abava Rupa

Karanatva Sahitam Brahman

Self ignorance = Absence of knowledge

Ajnanam

Bava Rupam Va? Abava Rupam Nava?

492



Answer :
I) Ajnanam = Absence of knowledge
= Abava Rupam
= Need not gain knowledge to remove Abava Rupam, non-existent.
e Agyanam is Jnana Dahyam.
* |tis notabsence but something negated by Jnanam.
* Jnanena Dahyam, not Abava Vastu
* Jnanam can’t burn a Abava Vastu.
* Jnanam need not burn something absent.
* Jnana Dahyam = Agyana.
* |tis Beejam — Karanam for Vishwa, Teijasa Karyam.
* Beejam, therefore, Ajnanam can’t be Abava Rupam.
e Abava can’t be Karanam for something.
2 Arguments :

a) If Agyana is Abava Rupam, you don’t have to aquire Jnanam for eliminating Ajnanam
because it is Abavam, it doesn’t exist.

* |f Agyanam is Abava Rupam, it can’t be Beejam, Karanam.

* Nonexistent thing can’t be cause of anything.



* |If nonexistentis Karanam, with non existentrice, | can produce Dosai.
* Abavasya Karanam Nasti.

b) Abavasya Dahyam Nasti :

Agyanasya

Dahyatvat Beeja Rupatatvat

* Therefore Ajnanam, Moola Avidya is not Abava Rupam, not nonexistent nature.
* Anandagiri establishes this.
* Na Asat Rupa, Na Abava Rupa.
c) Moola avidya is Sat Rupa
e |If Sat Rupa, several problems will be there.
(i) There will be Dvaitam
e Sat Rupa Avidya can’t be negated by Anything including Jnanam.
e |f Sat Rupa is eliminated by Jnanam, after sometime, Brahman will disappear.
* Will come in obituary column.

* Satcan’t be eliminated at anytime.



ii) If Ajnanam is Asat, it need not be eliminated
* Hence Moola Avidya is Anirvachania
e Sat Asatbyam Anirvachania
* In Sushupti, there is Brahman and Anirvachania — Moola Avidya
* Anirvachania Ajnanam is negated by Jnanam.
* Jnana Dahya Anirvachania Avidya Rupa Beeja Abava.
iii) Jnana Dahya Anirvachania rupa Beeja Abhave :
* Jnanam will become Anartakyam, without utility.

* Through Jnanam, No ignorance will be removed.

Ignorance

Not Sat Not Asat

* Anirvachania ignorance Anandagiri establishes in his Tika.

iv) What is meaning of Prana

* Prana = Prajnya, Ishvara, Brahman with Moola Avidya

= Maya with Moola Avidya




87) Bashyam : Chapter 1 — Karika No. 2 continues..

awaqéiaan‘gwqﬂa qd: TMUTTc=a9eaT
qady o FRUCTIICTT: |

L
.

maya, Mulavidya or Isvarah or Pranah).

Therefore (Tasmat), we have to accept (Abhyupagamena) that the sat vastu
in the Susupti alone (Satah Eva), which has Karanam as the seed, otherwise
called maya (Sabijatvam) refers to prana (Pranatva Vyapadesah Eva). And in
all Upanisads (Sarva Srutisu Ca), the status of being cause is mentioned
(Karanatva Vyapadesah - for the sat vastu, prana or Brahman along with

Sa Beejaswa Tatwam Abyugamena Eva:

You have to accept Karana Shariram in Sushupti = Prana.

In all Upanishads, Prana, Prajna, Ishvara is called Jagat Karanam.

Our Journey does not end with Karanam Brahman.
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Our Journey

Starts with Karyam Goes

Brahman

|

through Karanam End in Karya Karana
Brahman Vilakshanam Brahman

| |

- Prathama & Dvitiya
Pada

- Tritiya Pada - Shuddha Brahman

- Akaranam Brahma

e Shuddha Brahman = Katho Upanishad

Katho Upanishad :

HAGT JH Tq-—q PIRL th R FIERIEGIEGIGE Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

LT =9 HAHT=d Jqcq94 rH dga |l 2‘( | Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada I 14 |l

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as
other than cause and effect, as other than the past and future — tell me that.” [I — Il — 14]

Start with Karanam Brahman

Apavada done of Jagat — Waking +

\ 4

N

4

Dream

Karanam = Ad

hyaropa Done

v

v

Come back to Akaranam Brahma

See Karyam = Jagat — Waking +
Dream State
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Purva Pakshi :
* If youare introducing and dropping, why introduce?
* |Instead of getting into Mud, washing away Mud, why get into Mud?
 Why introduce Karanatvam and wash.
e Seekers are not able to negate the world, do Apavada.
* Mind must become Adhikari.
* Jnanam requires Adhikaritvam for which Karana Brahman has to be introduced.
* Ishvara— Dasoham is required in the beginning.
* With Dasoham get qualification through Karma Yoga / Upasana Yoga.
* From Dasoham, come to Soham.

Example :

Pole Vaulter

Uses Pole Drops Pole

|

Pole required to go to other side




2 Seekers

Why take Pole if it has to be | am attached to pole won’t drop
dropped? pole
Should not be ungrateful to the
pole / Ishvara
Karanatvam = Pole
|
| |
Use it Drop it Ruthlessly
|
To get Sadhana Chatustaya After getting Sadhana Chatustaya
Sampatti Sampatti drop Karanatvam of
Ishvara and Karyatvam of Jiva
(Waker, Dreamer)
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Vivekchudamani :

UHHT TaaFFRII ekameva sadanekakaranam

karanantaranirasyakaranam |

FOT=A T FH RO |

¢ ~ . . karvakaranavilaksanam svavam
RIHARNIIAETI] Y ) : . J

. o brabhma tattvamast bbavayatmani || 260 |
gdad dodHE HIFHICHTH 11 260 1

That which, even though it is one existence, is the cause for the many, which refutes all other
causes but itself is without cause, which is distinct from cause and effect and is independent
‘That Brahman thou art’ - Meditate on this in you mind.[Verse 260]

e All Srutis and Smrutis give Karanatva Upadesha.
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Revision :

I) Chapter 1 - Karika No. 2 commentary

geTonferAW faeal AaTdeae dera: | daksinaksimukhe visvo manasyantastu taijasah |
AR T Beg uraAfewer ¢ cgafeya: 1| 2 | || akase ca hydi prajnastridha dehe vyavasthitah | |

Visva works from the right eye, Raijasa from the mind and Prajna from the heart-space. Thus,

the one self is conceived as working from three headquarters as three distinct entities.
[1-K-2]

Il) Mandukya Upanishad : Mantra 6

Uy Fdeay: UY ¥ada USIseadreay i || esa sarvesvarah esa sarvajiia eso'ntaryamyesa yonih
wdwg wsrarcaat fF saEe I & | sarvasya prabhavapyayau hi bhitanam || 6 | |

This is the lord of all, this is the knower of all, this is the inner controller, this is the source of

all. And, this is that from which all things Originate and in which they finally dissolve
themselves. [Mantra 6]

Ishvara = Prajna, Esha Sarveshu Yoni etc.
Ill) Divertion Topic :

* Prajna = Ishvara = Prana in Shastra




IV) Chandogya Upanishad :

T I9T AP FAOT JegEy foRr fowr sa yatha éakunih strena prabaddho disam disam

gfaca=a=IadaAdesedl eI ar9dsiad || patitvanyatrayatanamalabdhva bandhanamevopasrayata
TqAT @el WFT doA=0 four foer evameva khalu somya tanmano disam disam
giaca=aaadadadesedl 9vraaTsad patitvanyatrayatanamalabdhva pranamevopasrayate

qoTe=t= & 9T & 3@ 0 s.c.x n | pranabandhanam hi somya manaiti || 6.8.2 ||

Just as a bird tied to a rope flutters here and there, and when it cannot get any shelter
anywhere, it surrenders itself to its bondage; in the same way, O Somya, the mind runs in
every direction, and when it fails to get a resting place anywhere, it surrenders itself to prana,
the vital force. The mind, O Somya, is tied to prana. [6 - 8 - 2]

* In Sushuptilivais resolvinginto Prana.
V) Prana = Sat Brahma
Chandogya Upanishad :

gea AIFdGHT 3ﬂTﬁE‘=I-TﬂHIEﬁT-ﬁ2F{ | sadeva somyedamagra asidekamevadvitiyam |
deii AGHGAGHT AHIGHAdIGiddid || taddhaika ahurasadevedamagra asidekamevadvitiyam
JEAGHT: ToAT |l 6..¢ | tasmadasatah sajjayata | | 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]




* Prana = Sat Brahman only.
V1) Sat = Maya Sahitam Karanam Brahma only not Pure Sat
= Ishvara

VII) If Jiva merges into Pure Sat, he will attain Moksha.

* Jiva merges in Sushupti in Sat Brahman.. not pure Brahman.

VIII) Sat with Maya — Moola Avidya — Agyanam.
IX) Moola Avidya is negated by Atma Jnanam

* Jnanam Dahya Beejam = Moola Avidya = Maya is there with Brahman at the time of
Sushupti.

X) Brilliant Line :
* Prana in Chandogya Upanishad = Sat, Maya Sahita Karana Sat not Shuddha Sat.
* Concluded here.
 Tasmat Beeja Abyugame Eva...
e Sat =Beejam = Maya — Moola Avidya
= Self ignorance
e Sabeejam Sat = Prana = Prajnya
= Ishvara
= Karanam of everything
= 3" Pada



X1) 4th Pada = Sat — without Maya, Moola Avidya

XI1)

= Absolute Brahman

| = Brahman
|
| |
Vyavaharyam Avyavaharyam
| | |

Karyam Karanam - Turiyam

! - 4% Pada
> 15t Pada 3rd Pada - Beyond Karya —Karana
- Referred in Upanishads

> 24 Pada

88) Bashyam : Chapter 1 — Karika No. 2 continues...

Tq U BRI W (F-3-3-2-R) |
“HATIN e T (-3-R-3-1) | “Tal Il

fefrded (d-3-R-%) | “Afd Al (F-3-2-9-R)
ST dlsTa<aId-add q9aaT: |
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89)

Therefore (Ata Eva — the Mundakopanisad 2-1-2 says "beyond this or superior to
this maya Sahita Karanabrahma (Aksarat Paratah) is Nirgunabrahma (Parah)". And
in the same mantra, the Upanishad also says that "The Adhishtanam,
Nirgunabrahma (Sah) is outside (Bahya- in the product) as well as inside
(Abhyantarah - in the cause) and is indeed not born (Hi Ajah)". Taittriya Upanishad
(in 2-9 says Brahman is) "From which speech turns back (Yato Vaco Nivartante"),
and Brihadaranyaka Upanishad says (in 4-4-22 - Brahman is) "Not this, not this
(Neti Neti)”. All these guotations (ltyadina) by negating the causal status for
Brahman (Bijavattva Apanayanena Reveal Nirgunabrahma).

Bashyam : Chapter 1 — Karika No. 2 continues...

A ST TEad TSREaar=aed gidca-
TSI e d] IRHATRIS! geRgedid |
TISTEETy %%ﬁ%ﬁlﬁ?@@d(—q slcqqqm-ua\
‘c\i‘é:l‘ﬂd qF g Bran 28 =gaRea: scg-ch N

This Non-causal state known as Akarana Avasta or Turiyam (Tam Abijavastham), in
which Turiyam alone (Tasya Eva) is appearing as Prajna (Prajna sabda vacyasya in
Vyavahara), which is devoid of waking and dream states associated with body
(Dehadi - Sambandha - Jagradadi - Rahitam) and which does not have the seed,
but is pure (Paramarthikam);




that Turiyam alone (Turiyatvena) the sastra will reveal later separately (Prthak Vaksyati
- in the seventh mantra in its true nature). However, in the sleep causal state
(Bijavasthaapi), is experienced (Anubhuyate) in this body itself (Dehe Eva), because
that cognition is there (Pratyaya - Darsanat) by the waker when he has woken up
(Utthitasya) that (iti) "I did not know anything” (Na Kincid - Avedisam). Therefore, it is
said (iti Ucyate) that one Atma alone is perceived as threefold in one body, in the
Sthula Sharira, as Visva, Taijasa and Prajna (Tridha Dehe Vyavasthita).

Sruti Quotations :

st / 2nd / 3rd padas Goal
- Stepping stone - 4t pada
- Prajnya can’t liberate a person | - Gives liberation, Moksha

I) Mundak Upanishad : Chapter2-1-2

T&otﬂ &l Hc\(?: lﬁg«b 9 F dleil+~=-d {\ [&lal: | Divyo hyamurtah purusah sabahya-bhyantaro hyajah,
3T el HAT: Q:lﬁ'f AT Uid: Y |l R aprano hyamanah subhro hy-aksarat paratah parah 11 2 II

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,
causal-state of the universe. [l = | — 2]




e Akshara = Maya Sahitam Brahma Chaitanyam
= 3" Pada
* Paratah Paraha = Beyond 3™ Pada is the 4th Pada, Nirguna Turiyam Brahma.

* Transcend 3 Padas = Teaching

Bahyam Abyantara

Karyam Karanam

e Ajaha = Nirguna Adhishtanam
* Upon that Adhishtanam, exists Karya + Karana Prapanchas.
e Ajaha = Turiyam, 4t" Pada.

Il) Taittriya Upanishad :

Tl 9T [@Aaded | 39T #T 69E | yato vaco nivartante | aprapya manasa saha |
oG, JEA facae | 7 faRfa FaRafa 1 ¢ || nandam brahmano vidvan | na bibheti kutascaneti || 1 |

He who knows the bliss of Brahman, from which all words return without reaching it, Together
with the mind, is no more afraid of Anything. [2 -9 - 1]

» 4th Pada can’t be verbally described.




Brihadaranyaka Upanishad : Neti neti...

H a7 UY HgIHST HTcAT AT AATTHT:
IOy I USIsedead HREAATO,
FaEy qeft garde: gaeanaafa;;

" & WA HAUT I,

oAl TATETELAT el dlel; T HRE:;

T ${ATRTf:, Y $uTer:, T HJFAeRor

T ARAHENER; THA deTadas

sreAvn Afefesfea aaa = auarsATehe:
TaAg fafecar giastata | vaAT Jarfeer
IR Aeted: Yoslled | Tded ¥ & ad qd
fagara: 9o o FHId, & g

HRATAT AN ASTATAT A 3ha;

d & T PAVUIRIRT fadyumanes dhvomaed
eurry AR TRied; a1 g9 gAvon &
farctwom, I fadwom @1 Sy, 38 g uwor
Uqd $dd: | § UY Afd Acdrcar,

3T AfE aEad, st afy o g,

IS AR FoId, 3 7 ¥, 7 Ny,
TaH gdd o TR 37 IaHErAld, 3d:
heATUTHREAT; 38 3 39 Ud RIA, A Felpd dua: 1| R |

sa va esa mahanaja atma yo'yam vijianamayah
pranesu ya eso'ntarhrdaya akasastasmifichete,
sarvasya vasi sarvasyesanah sarvasyadhipatih;

sa na sadhuna karmana bhiyan,

no evasadhuna kaniyan; esa sarvesvarah;

esa bhutadhipatih, esa bhatapalah,

esa seturvidharana esam lokanamasambhedaya;
tametam vedanuvacanena brahmana

vividisanti yajiiena danena tapasa'nasakena;
etameva viditva munirbhavati | etameva pravrajino
lokamicchantah pravrajanti | etaddha sma vai tat
purve vidvamsah prajam na kamayante,

kim prajaya karisyamo yesam no'yamatmayam

loka iti; te ha sma putraisanayasca

vittaisanayasca lokaisanayasca vyutthayatha
bhiksacaryam caranti; ya hyeva putraisana sa
vittaisana, ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah |

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo nahi $iryate, asango nahi sajyate,

asito na vyathate, na risyati; etamu haivaite na tarata
iti—atah papamakaravamiti, atah kalyanamakaravamiti;
ubhe u haivaisa ete tarati, nainam krtakrte tapatah || 22 | |




That great, birthless Self which is identified with the intellect and is in the midst of the organs,
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all.
It does not become better through good work nor worse through bad work. It is the lord of all,
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the
boundary to keep the different worlds apart. The Brahmanas seek to know It through the study
of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-
objects. Knowing It alone one becomes a sage. Desiring this world (the Self) alone monks
renounce their homes. This is (the reason for it): The ancient sages, it is said, did not desire
children (thinking), ‘What shall we achieve through children, we who have attained this Self,
this world (result).” They, it is said, renounced their desire for sons, for wealth and for the
worlds, and lived a mendicant life. That which is the desire for sons is the desire for wealth,
and that which is the desire for wealth is the desire for the worlds, for both these are but
desires. This self is That which has been described as ‘Not this, not this.” It is imperceptible, for
It is never perceived; undecaying, for It never decays; unattached, for It is never attached;
unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is never
overtaken by these two thoughts, ‘I did an evil act for this,” and ‘l did a good act for this.” He
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

Karyam Murtha Karanam Amurtha

Neti Neti
| |

Negate




« Karya— Karana Avadhi Adhishtanam — Whats left is 4t Pada.

a) Beejatva Anayanena :

NG

Karanam

Mandukya Upanishad

Karyam

Karanam

Vilakshanam

— 34 Mantra of Upanishad

5th Mantra + 6th Mantra

7th Mantra

v

Waking

— 4% Mantra of Upanishad

v

Dream

b) Tan Abeejam Avastham :

Sabeeja

Abeejam

Karyam

Karanam - Turiyam

v

15t + 2"d Pada

' - Nishkarana
3rd Pada - 4th pada




c) Tasyaiva Prajna Shabda Vachasya:

Turiyam alone is appearing as Prajnya.

v

Turiyam

Paramartika State

v

Prajnya

Vyavaharika State

Waker alone appears as Dreamer.

Waker —

Vyavaharika State

Dreamer >

Pratibasika State

Turiyam exists independently without 3 states — Sakshi of 3 states.
d) Deha Adhi Sambandha of Turiyam :

Turiyam is free from Jagrat + Svapna + Sushupti = Paramartika.

Turiyam — Exists in 2 ways

With Deha Sambanda

Without Deha Sambanda

- 3 States - Without 3 States
- Relative Reality - Absolute Reality

e) Pritak Vakshayati :

Turiyam will be clearly revealed in 7t Mantra.
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Mandukya Upanishad : Mantra 7

Aled:9Ia o dig:UeT ATHId:

9 F UAHs o 92 A9 |
HTUTH AT AATE AH T ETUTH
IR TA IR TAFHATITIAR
UIsaIgerH led fradAedd

aqd Aed ¥ AT | e || 7 ||

nantahprajiiam na bahihprajiam nobhayatah
prajiam na prajianaghanam na prajnam naprajham |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapancopasamam santam Sivamadvaitam
caturtham manyante sa atma sa vijneyah || 7 | |

It is not that which is conscious of the internal subjective world, nor that which is conscious of the external
world, nor that which is conscious of both, nor that which is a mass of consciousness, nor that which is

simple consciousness, nor is it unconsciousness:

it is unseen by any sense-organ, beyond empirical

dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, essentially by of the self
alone, negation of all phenomena, the peaceful, the auspicious and the non-dual. This is what is
considered as the fourth (Turiya). This is the Atman and this is to be realised. [Mantra 7]

Consciousness with

Jagrat Avastha Svapna Avastha

Sushupti Avastha

Dissociated with 3 Avasthas

| |

| |

- 15t Pada - 2nd Pada - 3rd pada - Pure consciousness
- Na Bahish - Na Antah - Na Prajnana - Avastha Rahitam
Prajnam Prajnam Ghanam - Paramartika Chaitanyam

- Beeja Avastha

Shantam Shivam Advaitam

Avyavaharyam Chaturthaha




Aside discussion :
o Prajna =Prana

o Over here

Shankara comes back to original discussion :

o Vishwa, Teijasa, Prajna can be strongly experienced in Jagrat Avastha also in this

body.

Jagrat / Vishwa

Svapna / Teijasa

- When you see a person

- Close eyes
- Visualise person internally

Prajna:

When observing silence.

No external or internal world.

After waking up from deep sleep if someone asks what did you experience in sleep?

Waker

- ldon’t know anything
- Waker referring to Atma

Ajnanam
- Absence of all experiences in

deep sleep state

- Recollection in waking state,
deep sleep state




* | am the Consciousness principle.

* | refer to Consciousness principle as illuminator of ignorance.

* |am Prajna —in waking state in this body, over.
f) Beeja Avastham Api :
* Blank state of sleep.
g) Deha Anubayate :
* Blank state experienced in wakers body in waking state when waker is declaring.
h) Na Kinchit Avadhiha :
* Recollecting Sushupti Agyanam.
*  Woken up from persons recollection of Agyana Anubava.
e At that time person is not Vishwa, Teijasa but Prajna only.
i) Prajna in waking state itself Anubuyate
j) Tridha Dehe Vyavastitha:
Mandukya Upanishad : Chapter 1 - Karika No. 2

geTonferAW faeal AaTdeae dera: | daksinaksimukhe visvo manasyantastu taijasah |
AR T Beg uraAfewer ¢ cgafeya: 1| 2 | || akase ca hydi prajnastridha dehe vyavasthitah | |

Visva works from the right eye, Taijasa from the mind and Prajna from the heart-space. Thus, the
one self is conceived as working from three headquarters as three distinct entities.[1 - K - 2]




In waking, in Sthula Shariram itself we are experiencing Vishwa / Teijasa / Prajna
Anvaya : Karika 2

Y Anvayah

G o (FPE); S A g oo daksinaksimukhe visva (anubhiiyate); antah manasi tu
(VPA); &S TR T T (FPIE) | (W T | taijasah (anubhiiyate); i akase prajfiaca (anubhiyate).
AR, ) B i | (evam ekah turiyam eva) dehe tridha vyavasthitah.

Visva is in the opening of the right eye. Taijasa, however is within the mind. And Prajnais in the
space within the heart. (Thus the same one) is placed in the body in a threefold way.




Chapter 1 — Karika No.3 and 4 :
90) Chapter 1 - Karika No. 3 :

ey & eyoieacd aiq: afafemIs |
SATAIIHAT TTEIRAST AR
fe g 1 FT-3 10

vi$vo hi sthtilabhunnityam taijasah praviviktabhuk,
anandabhuktatha prajiastridha bhogam
nibodhata || ka-3 ||

Know these to be the three-fold experiences; Visva always experiences the
gross sense-Objects, Taijasa enjoys the subtle world of objects and Prajna
the blissful. [1 - K - 3]




91) Anvaya : Chapter 1 - Karika No. 3

ey

fasq: & focd T | oot SIfefemmg | e = g
AT, et TR e i

Anvayah

viSvah hi nityam sthiilabhuk | taijasah praviviktabhuk |
tatha ca prajiia anandabhuk | nibodhatabhogam tridha |

Visva is indeed the constant experiencer of the gross (universe). Taijasah is
the Experiencer of something different (Than gross objects, which means
the subtle objects). And Prajna is the Experiencer of Ananda. Know the
experience to be three.
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Shankara :

* Meaning of 3 Karikas explained in Upanishadic Mantra 3 (Vishwa), Mantra 4 (Teijasa),
Mantra 5 (Prajnya).

* Prathama, Dvitiya, Tritiya Padas.
a) Vishwa Sthula Buk :

* Waker is experiencer of gross material universe.
b) Nityam :

* Always as waker in waking state.

* Waker always experiences gross universe.
c) Teijasaha Praviviktabuk :

* Dreamer always experiences Pravivikta — different, subtle mental universe, Sukshma
Prapancha.

d) Thatha Prajnyam Ananda Buk Pravivikta Buk :
* Buk—Bunkte — Bhuj— Dhatu

* Experiencer.

* Prajnya - sleeper experiences Pratibimba Ananda.




e) Tridha Bhogam Nibodhate :

Experiences

Waker

Dreamer

Sleeper

- Sthula Prapancha

- Sukshma Prapancha

- Karana Prapancha
- Blankness

Nothingness in Sushupti contains Universe in potential unmanifest form.

Example:

Zero

N

- Has all numbers in potential,
unmanifest form.
- Has great value

Zero is everything in potential form.

Ananda = Karanam

3 fold Bogaha - experiences
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92) Chapter 1 — Karika No. 4 :

¢ [

R[c’f q994 EERIEIER? @QHGR:I:] |
v sl qe ot B giet e 1 -9 0

sthitlam tarpayate vi$varh praviviktarh tu tajjasam |
anandascatathaprajfiamtridhatrptimnibodhatal | ka-4/|

The gross objects satisfy the Visva, whereas the subtle objects satisfy

the Taijasa, while the bliss satisfies the Prajna. Thus the bliss is three fold.
[1-K-4]
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93) Anvaya : Chapter 1 — Karika No. 4

SR
F%o O\ﬁmg [N e ( (“\)
OEH | q9T 9 IS (A99d) TS|
feTera ey Bram i

Anvayah

sthiilam tarpayate viS§vam, tu praviviktam (tarpayate)
tajjasam | tatha ca anandah (tarpayate) prajham |
nibodhata trptim tridha |

The gross (objects) satisfies Visva, whereas the subtle (Objects satisfy)
Taijasa. And Ananda (Karana Prapancha satisfies) Prajna. Know the

satisfaction to be threefold.




* Every experience brings out Trupti.

* 3 fold Trupti born out of Bogaha — experiences.
a) Bhoga and Bhoga Janya Trupti 3 — fold — trividha.
b) Sthula Vishwam Tarpayate:

Sthula Vishwam Tarpayate
- Prathama Pada - Object of Tarpayate - Satisfaction
- Fulfillment

e Sthula Prapancha gives satisfaction to the waker.
e Pitru Tarpanam on Amavasya day.
* Ancestors satisfaction day.
* Trupyati = To please, to satisfy.
* Pleasing ritual.
* Trupyata, Trupyata, Trupyata
e 3 generations satisfied
c) Sthulam Vishwasya Karoti :
* Gross pleases waker - Vishwa
d) Sukshma Prapancha:

* Pleases dreamer - Teijasa



e) Ananda — Karana Prapancha pleases sleeper

One Turiyam — |

\ 4
Floats in 3 worlds of Satisfactions

f) Tridha Truptim Nibhodhata
94) Bashyam : Chapter 1 — Karika No. 3 and 4

e =D
SHTAT Bhl 11 3 - % |

The meaning of these two slokas, three and four were already told by me
(uktarthau slokau--, while commenting on the relevant upanisad mantras,
which are mantras three to five).

e Thisis meaning of Karika 3, 4.



95) Chapter 1 — Karika No. 5 :

ngmaquwaawaﬁm
dadgvd Ied | YRMI A 5w | F-4 1

trisu dhamasu yadbhojyarh bhokta ya$ca prakirtitah,
vedaitadubhayam yastu sa bhufjano na lipyatel | ka-5 ||

One who knows both the experiencer and the experienced, just as they
have been described so far, as associating with the three states of
consciousness, he is not at all affected even when he is experiencing
(Enjoying) the respective objects of the three states. [1 - K - 5]
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96) Anvaya : Chapter 1 — Karika No. 5
IHedy:

By Iy I WS (TaTd) | F: T iwh
ehlfeid :-Tdd, SHAH T g 9 §: HH:
(A1) 7 foregd |

Anvayah

trisu dhamasu yad bhojyam (bhavati), yah ca bhokta
prakirtitah- etat ubhayam yah tu veda sah bhufijanah
(api) na lipyate ||

One who is said to be the experiencer and that which is (Said to be) the
experienced in the three states - he who knows both of them is indeed not
affected while experiencing them.
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* Additional note by Gaudapadacharya.

a) One Turiyam puts 3 costumes for 3 fold experiences.

Turiyam appears as
| |
Vishwa Teijasa Prajnya
- Waker - Dreamer - Sleeper
- With physical Sthula - With Sukshma mental - With Karana Ananda
Body Costume Body Costume Body Costume

b) Turiyam does not become Vishwa / Teijasa / Prajnya but appears as Vishwa / Teijasa /
Prajnya Bokta with 3 costumes.

 Turiyam continues to be Asanga, unassociated, transcendent.

c) 3 Boktas get associated as 3 Bojyams — Sthula, Sukshma, Karana (Ananda) experiences.

* 3 Veshams, 3 fold Bokta experience, 3 fold Bojyams.

d) Turiyam always Asanga costumes do not really affect me, Turiyam.
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Gita :

a9 FRfEwRaTita

IR A d<aiad. |

R ASSIOG RIS
ITRASNTEBTTSITA. | ®-< |

naiva kincitkaromiti
yukto manyéta tattvavit |
pasyan srnvan sprsan jighran

asnan gacchan svapan svasan | | 5-8] |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

a<aia<g A=T=al
TMOTHHTERTE = |

IJOTT IOTY, T~

T AAT A TS 1| 3-R<

tattvavit tu mahabaho
gunakarmavibhagayoh |
guna gunesu vartanta

iti matva na sajjate | | 3-28] |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not

attached. [Chapter 3 — Verse 28]

* @Guna Guneshu Vartante.

e |—Turiyam — Put 3 Veshams, act in 3 Dramas.

* Really, nothing happens to me.




* One how knows this Turiyam, | am, is Nitya Muktaha.

* Bogtru — bogya Sambandha = Vyavaharika Sambandha.

e) | — Paramarthikam am never affected.
Gita :

Taa ufa saa

ATHTT 945 d A*q: 0

TS T F adfaarE
T gegafa gAf:- 1e=.28)0

tatraivam sati kartaram
atmanam kevalam tu yah |
pasyatyakrtabuddhitvad

na sa pasyati durmatih || 18.16 | |

Now, such being the case, verily, he who owing to his untrained understanding, looks upon his
self, which is alone (never conditioned by the ‘engine’), as the doer, he, of perverted

intelligence, sees not. [Chapter 18 - Verse 16]

mrlls%‘cﬁ T :

gfgda=a 7 fos=ma
gaTSTT s AT TH IR
TJef=x 7 fA==an 2x.2w

yasya nahankrto bhavah
buddhiryasya na lipyate |

hatva'pi sa imam llokan

na hanti na nibadhyate || 18.17 ||

He, who is free from the egoistic notion, whose intelligence is not tainted (by good or evil),

though he slays these people, he slays not, nor is he bound (by the action).
[Chapter 18 - Verse 17]




* Even if hekills, its only Mithya Jagat.

* Nothing happens at Turiyam level.

* | am Akarta, Abokta Iti Janati.

* Inspite of Prarabda, | am not tainted by anything.

f) Gaudapada Presents Turiya Jnanam and Jnana Phalam in Advance itself (Trailer in this Karika
5 of whats to come)

97) Bashyam : Chapter 1 — Karika No. 5 starts..

‘3‘3 Y STy SIS hHeged Jeaws

qISERIAHca MaaeaEgcaTeRIaTe Fhifdd:
N\ . ~ .
| aaa@w ﬁmﬁwm%w Rl @ ==
¢

| W HI\!’Q(‘Q HACANETH q@‘-llvq(' Id\l
1 & 969 91 [A99: 9 o9 £19d 6 919 9 TR
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The three states of experience (Trisu Dhamasu) of waking etc (Jagradadisu), as
well as the objects of experience (Bhojyam), known as gross, subtle and Happy
(Sthula - Pravivikta - Ananda - Akhyam) are but one (Ekam - Turiyam, the Saksi)
only, appearing as Threefold (Tridhabhutam). And the enjoyer (Yah Ca Bhokta)
Known by the names Visva, Teijasa and Prajna (Visva - Taijasa - Prajna - Akhyah) is
one (Ekah) and | am that one (Sah Aham). This is because the enjoyer or
Experiencer is Recognised as one only (Iti Ekatvena Pratisandhanat) and also
because there is no difference in the experiencer (Drastrtva Avisesah Ca) as it is
declared (Prakirtitah - That I, the one who slept, and dreamt is the one who am
now awake). The one who knows (Yah Veda) both the (Tad Ubhayam)
experiences as well as the experiencer (Bhojya - Bhoktrtaya), which are highly
differentiated (Anekadha Bhinnam) is not affected (Sah Na Lipyate) by all these
Bhogas (Bhojyasya Sarvasya) Even while he experiences (Bhunjanah), as all that is
experienced, the entire creation (Bhojyatvat) belongs to one experiencer only
(Ekasya Bhoktuh to oneself). Whatever be the object of illumination (Yasya Yah
Visayah) that object indeed does not bring about in that illuminator any Loss or
Growth (Sah Tena Hiyate Vardhate Va Na Hi), just like (Tadvat) the nature of the
fire, the Agnitvam (Agnih Svavisayam) does not decrease or increase (Na Hi -
Hiyate Vardhate Va) by it burning logs of wood etc (Dagdhva Kastha Adi).




a) Trishu Dhamasu :

e 3 states, 3 Bhojyam, 3 experiences.
b) Sthula Pravivikta Ananda Adhi Bhojyam :

* 3 fold objects of experience.

e Sthulam = Gross Prapancha.

* Praviviktam = Subtle Prapancha.

* Ananda - Karana Prapancha, Blankness, nothingness.
c) Iti Akhyam Yasya bhogyasya :

* Thus named.
d) Ekam Bhogyam :

e One Turiyam — subdivided into Sthula, Sukshma, Karana (Avyakta) Bogyam.
e) Ekam Eva Tridha Butam :

* One Bokta — Turiyam with 3 costumes Vishwa / Teijasa / Prajna.

f) Yashcha:
* Vishwa / Teijasa / Prajna — Akhyana.

g) Bokta Ekaha :

* Enjoyer is Sakshi Chaitanyam, 3 Sharirams.

* When | —associated with Vishwa / Teijasa, it is named Sakshi Chaitanyam.




Svetasvatara Upanishad :

Uﬁ} &ﬂ: aﬁxﬁg U4 {ﬁaqpﬂ' M:ﬂ(ﬁq{ | eko devah sarvabhutesu gudhah sarvavyapi sarvabhutantaratma
mqfrqa: H&i{éﬂfﬂm: {mﬁ %ﬂ]’ m fqﬁum ( gg I karmadhyaksah sarvabhutadhivasah saksi ceta kevalo nirgunas call 1111

God, who is one only, is hidden in all beings. He is all-pervading, and is the inner self of all
creatures. He presides over all actions, and all beings reside in Him. He is the witness, and He
is the Pure Consciousness free from the three Gunas of Nature. [Chapter 6 — Verse 11]

Gita:

SHAETTHAT = upadrastanumanta ca

AT IR HasaT: | bharta bhokta mahésvarah |
QEHTHA TH<h : paramatmeéti capyuktah
agsﬁqq;gng qI: | 23-3 || | d€hé&'smin purusah parah || 13.23 | |

The supreme Purusa in this body is also called the spectator, the Permitter, the supporter, the
enjoyer, the great Lord and the supreme Self. [Chapter 13 - Verse 23]

* Upadrashta = Bokta, named Vishwa / Teijasa / Prajna.
 How you know experiencer is one?

* Becauselsay:

| — Slept, | dreamt, | am awake now.




* Werecollect sleeper, dreamer experiences.

* Hence one person.

h) Pratisadhanat — Pratya Bingya — Recollection :

Dakshinamurthi Stotram :

TEIEd fearenteg TERAT AT FACSIEATT
TATT: UMY HEIOTAT ANGYT: JA |
UTITEATCH Afd THIEHIY T: Ued HAdd
TEH A T AH 3 A g STUTHY | €

rahugrasta divakarendu Sadrso maya samacchadandt
sanmatrah karanopa samharanato yo-bhitsusuptah puman |
pragasvapsamiti prabhodasamaye yah pratyabhijfiayate

tasmai i qurumdrtaye nama idam Sri daksinamdrtaye || 6 ||

On folding up all the functions of the senses, He who enters into a state of deep-sleep and
there becomes existence veiled in maya, like the sun or the moon during eclipse, and who, on
waking, remembers to have slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this

prostration. [Verse 6]

* Because of recognition of self as dreamer, sleeper, waker Dristru Cha Aviseshacha.

* All 3 have one Turiyam Sakshi as Nirguna experiencer, witness.

* Witness status being one, recollection by everyone is same.




i) Ekaha Iti Prakirtitaha :
e Upto this is first 5 Karika commentary.
j) Yaha Yeda:

* Whoever understands this Truth of one Turiyam in different costumes playing 3
different roles, appearing as 3 enjoyers.

* One who knows this Turiyam, witness is never affected by any experience of 3 states
including birth, death.



I) Bashyam : Chapter 1 — Karika No. 5

M\ . ~ o
Tt dedgT  AisaAIFaamEal Brel & 33
g I%UQ:E\I;

* Yo Vedaitu Ubayam Bhoya — Bhoktru Tayena Ekadha Bhinnam Sa Bhunjanau na Lipyate.

Il) Gaudapada summarises Upanishad mantras 1 -5

[Il) Waker, Dreamer, Sleeper, and corresponding objects experienced

V) ) " :
Vishwa Teijasa Prajna
- Sthulabuk - Sukshmabuk - Anandabuk
- Waker - Dreamer - Sleeper
\ }
|

- All enjoyed by one Sakshi
Turiya Chaitanyam
- 3 Pairs manifest, unmanifest

V) Turiyam = Satchit Ananda, Karana Karya Vilakshanam



Vi) : : "
Prajna Vishwa Teijasa

Karanam Karyam

VIl) Vishwa / Teijasa / Prajna = 3 Boktas of Sthula, Sukshma, Ananda
= 3 Bogyams
* 3 Boktas— 3 Bogyams introduced in Mantras 1 -5
e Gaudapada summarized them in Karikas 1 -4
VIIl) Karika 5 : Aside note

* One Turiyam is appearing as 3 fold Boktas + 3 fold Bogyam:s.

* Bokta and Bogya status comes to Turiyam because of Mithya Nama — Rupa Papancha.

Satyam Adhishtanam Mithya Superimposed
- Rope - Snake
- Turiyam - Bokta— Bogyam
- Gold - Chain, Bangle, Ring

* Behind Mithya — Nama Rupa Prapancha there is one Turiyam.

IX) Turiyam is truth of 3 pairs

X) Whoever knows this Turiyam clearly is free, is Nitya Mukta, Jnani.
e Turiya, TuriyaJnanam, Jnana Phalam

e Saha Bhunjan na Api Llpyate




Now 2"9 half of Mantra :

a) Yo Vedat Ubayam :
* One who knows truth of experiencer and experienced — Bokta + Bogyam is Turiya
Atma.
b) Saha :
e That Jnani
c) Bhunjanan Api :
* He continues to play role of Vishwa / Teijasa / Prajna but he always remembers | am
Turiyam.

Gita :

o FeEaesainiite naiva kificitkaromiti
Jh1 A=A d<diad. |
IS I IR

ITRAT I ATSIHT A Il r-< | asnan gacchan svapan svasan | |5-8] |

yukto manyéta tattvavit |

pasyan srnvan sprsan jighran

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

« Aham Akarta, Abokta.




Gita :

el =TTl indriyasyéndriyasyartha
IETEET Il | ragadvésau vyavasthitau |
dq‘].-? TSN T34 tayorna vasam agacchét
~\ [N [N ==, . .
Al S QRAAT0 1| 3-3% 11 || tau hyasya paripanthinau | | 3-34 | |

Attachment and aversion for the objects of the senses abide in the senses; let none come
under their sway; for, they are his foes. [Chapter 3 — Verse 34]

d) Tuiryam Jnani Na Lipyate :
* Not contaminated

Shankara Bashyam :
a) Yo Vedaita Ubayam Bhojya Bhoktrutaya Anekada Bhinnam :

Turiyam

Gets divided as Bokta — Bogyam
in 3 states




One Turiyam

Bokta Bogyam
|

Vishwa / Teijasa / Prajna Sthula, Sukshma, Ananda

Anekadha Binnam

* One Turiya Vastu is behind 3 states.
e Turiyam not inside, outside the universe but it is me.
b) Iti Yaha Veda :
c) Saha Bhunjana Api :
* Even though experiencing Prarabda from Vyaharika angle.

* From Paramartika Angle, one Vastu — Turiyam.

e As Jivan Mukta, Jnani exhausts Prarabda.

d) Jnani never thinks it is me playing role of Bhokta — Bhogyam but it is Anatma Prapancha.

e) In my presence, Sannidhi Matrena, the Anatma is going through its Prarabda Karma.
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Gita :

aaa afa ssaa tatraivam sati kartaram
ATHTH Faes J T: atmanam kévalam tu yah |

T A F adfgaTR pasyatyakrtabuddhitvad

=T T goafa gAf: 1 2=. 21 || ha sa pasyati durmatih || 18.16 | |

Now, such being the case, verily, he who owing to his untrained understanding, looks upon his
self, which is alone (never conditioned by the ‘engine’), as the doer, he, of perverted
intelligence, sees not. [Chapter 18 - Verse 16]

TET ATEF AT HT: yasya nahankrto bhavah
gfgasa 7 fooe=ma buddhiryasya na lipyaté |
garsfa s AT THIF hatva'pi sa imam llokan
Fef=<r 7 fAT=3a 1 2=.2w 1 | na hanti na nibadhyate || 18.17 | |

He, who is free from the egoistic notion, whose intelligence is not tainted (by good or evil),

though he slays these people, he slays not, nor is he bound (by the action).
[Chapter 18 - Verse 17]

f) Jnani does not have Agami Punya Papam

* He s free while body is seen / appearing.




g) Bhojasya Sarvasya :
* Entire creation is for Ekasya Boktaha.
* Forone Turiya Chaitanyam.
h) Sakshi Chaitanyam is seemingly divided in many bodies.

e Actually there is only one Sakshi Bokta.

Gita :

=t =y |t [ahs ksétrajfiam capi mam viddhi
TEag A | sarvaksétrésu bharatal|

SIS =STI=H ksetraksetrajnayorjnanam
TS Ja 339 11 23-3 11| yattajjianam matam mama || 13.3 ||

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]

* For one Sakshi, entire Universe = Object of experience, Sakshyam.

Question :
* One Sakshi— One Sakshyam
* How Sakshi not affected?
* How do you conclude?
* How one Sakshi— Sakshyam = Object of experience?

* How you conclude Sakshiis unaffected?



Logic :

* [lluminatoris never tainted by whatever it illumines positively or negatively not
influenced (Transcendent).

* [lluminator is intimately in contact with illumined (Immanent).

* [lluminator Sakshi never affected by events in creation — Birth — Death, creation —
Destruction on the material plane.

* |tdoesn’t affect Turiyam me
Katho Upanishad :

TIT 79T 96T T4 T o qT&{W | Suryo yatha sarva-lokasya caksuh na lipyate caksusair bahya-dosaih,
TEHEYT FaIqaTdT T [T ATdg 49 aTar: 1991l Ekas-tatha sarva-bhut-antaratma na lipyate loka duhkhena bahyah 11 1111

Just as the Sun, the eye of the whole world is not contaminated by the defects of the external

eye, so being the Innermost Essence in all beings, Atma is not contaminated by external
sorrows of the world. [Il = I — 11]

Svetasvatara Upanishad :

q"ﬁ'{"ﬁq]{qw qﬁ’ﬂ' TeHT ﬂm ﬁ&ﬂ]ﬁq Wﬁf: | anor anityan mahato mahiyan atma guhayam nihito 'sya jantoh |
ﬂqm: qﬁqﬁ[ m q]g: qm{mﬁmaﬁm " Q0 | tam akratum pasyati vitasoko dhatuprasadan mahimanam isam 1120 Il

Subtler than even the subtlest and greater than the greatest, the Atman is concealed in the
heart of the creature. By the grace of the Creator, one becomes free from sorrows and desires,
and then realizes Him as the great Lord. [Chapter 3 — Verse 20]




Svetasvatara Upanishad :

Qa:mﬁaq'ﬂi‘ gﬂ"i l:ﬁ'f- t"FIT’-"[ Hglﬂﬁ ﬁﬂ?ﬂﬂl vedaham etam ajaram puranam sarvatmanam sarvagatam vibhutvat |
ﬂ’qﬁiﬁ qqqfa qq mﬁq’} f{ ‘ﬁgﬁﬂ ﬁﬁﬂ nag janmanirodham pravadanti yasya brahmavadino hi pravadanti nityam Il 21 II

| know this undecaying primeval Immanent Self of all, who is omnipresent because of His all-
pervasiveness, and whom the expounders of Brahman declare to be eternally free from birth.

[Chapter 3 — Verse 21]

qrai d qiﬁ' ﬁmm‘fﬂﬁ q q%’ﬂ(q | mayam tu prakrtim vidyan mayinam tu mahesvaram |
a;qﬁtﬁ:ﬁ{@ az:n([ qﬁﬁ(a: G'F[E[ ] 20 (I || tasyavayavabhutais tu vyaptam sarvam idam jagat Il 10 Il

Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is
filled with beings who form His parts. [Chapter 4 — Verse 10]

qq7 !{iﬁ arfa | A &‘ﬂ ﬁl{gﬁ ifed gahsqqﬁ‘u | || natatrasuryo bhati na candratarakam nema vidyuto bhanti kuto 'yam agnih|
G \IFﬂqgmﬁ{ !ﬁ a%q q1dl qﬁﬁq fae 1) W tam eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati Il 14 I

The sun does not shine there ; neither the moon, nor the stars. There these lightnings shine
not, how then this fire? Because He shines, everything shines after Him. By His light all this

shines. [Chapter 6 — Verse 14]




Svetasvatara Upanishad :

l{ﬁ ﬁa: AT =1 q qmﬁ[: aﬁa@; ﬁﬁ;ﬁg: | eko hamso bhuvanasyasya madhye sa evagnih salile samnivistah |
T ﬁf&[ﬁt wﬁmﬁf@l AT, 41 faeasaarg || 8% | || tam evaviditvati mrtyum eti nanyah pantha vidyate yanaya Il 15 1l

The one destroyer of ignorance in the midst of this universe, He alone is the fire which is
stationed in water. Realizing Him alone one overcomes death. There is no other path for
emancipation. [Chapter 6 — Verse 15]

* Sunlight pervades illumines entire earth by spreading over earth.

* Good — Bad attributes of earth doesn’t affect, contaminate sunlight or space.

* llluminator not affected.

* Extend to Agni Tatvam, sense organs which illumine object.

* Sense organs not affected by what they illumine.

* Mind may react.

* Chaitanyam behind ears not affected.
i) Na Hi Yasya Yo Vishaya :

 Whatever is object of any illuminator, Surya — Chandra — Prakasha — Sense Organs
j) Saha Tena Hiyate Va Vardate Va Na Hyagni :

* Thatilluminatoris never increased or decreased by what is illumined.

* Hiyate— decreased.




e Qualitatively its not affected.

* Have power in the eye.

* |see object — defective

* Eyes see defective object.

* Eyes not defective.

* llluminator eye can’t be more effective or defective of objects perceived.
* Sound - Good / Bad — Ears not affected.

* Illlumininginstruments can’t be improved or spoilt.

* Nahi Agni — Na Hiyate (Decreased) Vardate Va (Increased) because of burning of Kashta
— Log of wood.

* Agni—Doesn’t increase / decrease.

Example :

Candle flame

\ 4

Can Burn 100 Papers

y
Flame remains same

* Flame not affected by what it burns.

* Sunlight not affected by what it illumines.



Consciousness does not get affected by what it illumines in 3 states.

* Sense Organs remain unaffected by what they reveal.
Essence of Shloka :

e TuriyaJnani Na Badyate.

* Knower of Turiyam is unaffected by Samsara.

Anvaya : Chapter 1 — Karika No. 5

e
By g T¢Iy (Wad) | q: T Hih

Anvayah
trisu dhamasu yad bhojyam (bhavati), yah ca bhokta

Sehifld:-Tdd S9H d: g 95 & e ICE prakirtitah- etat ubhayam yah tu veda sah bhuiijanah
(31) 7 foread 1 (api) na lipyate |

One who is said to be the experiencer and that which is (Said to be) the experienced in the
three states - he who knows both of them is indeed not affected while experiencing them.
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