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98) Chapter 1 – Karika No. 6 :

It is well established that something can come out as an effect only from a 
cause that is existent (not non-existent). The Prana manifests all insentient 
things; the Purusa creates separately the conscious beings, the egos, in 
their manifold forms. [1 - K - 6]
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99) Anvaya : Chapter 1 – Karika No. 6 

It is an established fact that origination (is there) for all those with names 

and forms which are existent. Prana, the Maya Pradhana Isvarah, creates 

the entire inert universe. The Caitanya, the consciousness Pradhana Isvarah 

(Creates) the conscious beings separately or distinctly.
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I) Karika 1 – 5 covers Mantra 1 - 5

• 6th Mantra Gaudapadacharya treats separately.

• It equates Prajna to Ishvara.

• Very rare message.

II) Who are we when sleeping

We are all Ishvara – not bound by

SpaceTime Objects Are limitless 

• Sanmatra Ishvara = Pure existence consciousness.

Sleep

AjnaniJnani

-   I am with Ishvara -   I don’t know Anything – Tamo 
      Guna Darkness
  -   I have rest of Mind / Joy
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• Sanmatra Ishvara = Pure existence Consciousness, Turiyam.

III) 3rd Pada = Prajna = Ishvara

• Ishvara is cause of everything – Sarvasya Yonihi – Karanam.

I am not bound by

SpaceTime Objects

Ishvara Jiva / Jagat

Karanam Karyam

• In Mantra 6 – Upanishad introduces Srishti Prakaranam, big topic in all schools, 
covered in Chapter 3.

IV) 
3 Schools – Jagat Karya Vadas

AsatSat Mithya

Sankhya Vedantin

• Brahma Satyam, Jagan Mithya.

Baudhas
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• In Mantra 6 – Upanishad negates Asat Karya Vadas.

• Asat Karya Vada :

 Non-existent product alone is created.

• Existent need not be created.

V) Gaudapadacharya brushes aside, negates Asat by saying = Satam Iti

Logic :

• If Non-existent can originate.

• Coconut tree can come from Mango seed.

Fact :

• Specific Karanam required for Specific Karyam.

• Specific Punya Papam for specific Body – Mind.

Mango Seed

Oil Seed

Human Parents

Sugar Cane

Mango Tree

Oil

Human Children

Sugar
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VI) In Ishvara, creation must be there in potential form, unmanifest form

• Satam Eva Utpatti Bavati in Ishvara.

• Asat negated by Sat expression.

VII) Gist of Shloka :

a) Satam Sarva Bavanam Prabavaha :

• Origination only for those objects which are potentially existent.

• Jiva – Jagat – Ishvara potentially in Brahman all the time in unmanifest condition.

• Dream is in potential condition – Karana Avastha, in waker.

• Jiva – Jagat – Ishvara – Anaadi – beginningless.

• What is potentially existent originates from Ishvara.

• Ishvara does not create Universe.

• Converts Unmanifest universe into manifest universe.

• Awareness, consciousness alone exists in 3 periods of time = Brahman.

• World of Jivas is appearance – Mithya, has no independent existence. 

• Ishvara does not produce anounze of matter.

• Matter is in Ishvara in dormant form.

• Satam – negates Asat Karya Vada.
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b) Is Gaudapadacharya accepting Sat Karya Vada?

• Sankhya will be very happy.

• World which was existing in Brahman without being different from Brahman gets 
manifested like dream manifests from waker.

• World was in Brahman with borrowed existence.

• Potentially existing in Maya form in Ishvara with borrowed existence.

• With borrowed existence, sat Karya Vada, Sankhya gone.

• Sankhya : World exists potentially independent of Ishvara.

Sankhya Vedantin

- World is Satyam
- Has its own existence
- No Moksha possible
- Dvaitam
- Satkarya Vada

- World is Mithya
- Has borrowed existence 

from Turiyam Brahman
- Hence by knowing Turiyam, 

Jiva gets Moksha
- Ajnanam gone
- Advaitam
- Mithya Karya Vada
- 3rd Chapter – details

• 3rd Chapter – Gaudapadacharya focusses on negation of Sat Karya Vada of Sankhya.
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• 1st Line of Karika – 6 = Seed verse for Sat Karya Vada Nisheda in 3rd Chapter.

• How one Ishvara creates Jagat?

2 Portions

AparaPara

-   Chetana Amsha
  -   Chaitanyam
  -   Intelligent cause
  -   Responsible for Chetana Jiva 
      Portion

-   Achetana Amsha
  -   Maya creates 5 Butas + Bautikas 
       cause
  -   Material Shariram + Prapancha
  -   Jagat Srishti 

Ishvara

Chidabhasa formed in 
Sukshma Shariram

Chit Original Consciousness

Reflection of Chaitanyam

• In all 3 Sharirams Chidabhasa is formed and they become sentient, awareful.
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• Isness in Chidabhasa is borrowed from Chit.

• Chaitanya Amsha generates Vishwa / Teijasa / Prajnya.

• Maya Amsha generates Sthula – Sukshma – Karana Prapancha = Prana here in Karika 6.

• In Karika 6, Gaudapacharya uses Prana for Maya Pradhana Ishvara.

Chandogya Upanishad :

Chidabhasa always backed 
by Chit

With Sukshma ShariramWith Sthula Shariram With Karana Shariram

Called TeijasaCalled Vishwa Called Prajnya

Just as a bird tied to a rope flutters here and there, and when it cannot get any shelter 
anywhere, it surrenders itself to its bondage; in the same way, O Somya, the mind runs in 
every direction, and when it fails to get a resting place anywhere, it surrenders itself to prāṇa, 
the vital force. The mind, O Somya, is tied to prāṇa. [6 - 8 - 2]
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• Prana Bandhanam Hi Somya Manaha.

• Prana = Ishvara / Prajnya.

c) Maya Sarvam Janayati :

• Entire inert universe, Achetana Jagat generated by Maya.

• Purusha – Chaitanya Pradhana Ishvara.

• Ishvara is w.r.t. Para Prakrti consciousness.

• Maya is w.r.t. Apara Prakrti.

d) Chetoamshu = Ray of Chidabhasa

• Every Chidabhasa = Ray of Original Consciousness = Reflected Consciousness.

• Dhyana Shloka – No. 1 of Mandukya Upanishad :

 Prajnamsha = Chetana Amsha

    = Chidabhasa

• Vishwa / Teijasa / Prajna = Chidabhasa in all Sharirams

• Ishvara separately creates Chidabhasa Jivas, Chetana, Para.

• Maya creates Sharirams, Achetana, Apara
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Gita :

Earth, water, fire, air, ether, mind, intellect, egoism;  these are my eightfold Prakrti.
[Chapter 7 – Verse 4]

This is the lower prakrti; different from it, know thou, O mighty-armed, My higher prakrti, the 
very life element, by which this world is upheld. [Chapter 7 – Verse 5]
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100) Bashyam : Chapter 1 – Karika No. 6 starts…

Know that these (two prakrtis), are the womb of all beings. So, I am the source and dissolution 
of the whole universe. [Chapter 7 – Verse 6]

Whatever is potentially in existence with borrowed existence (Satam = 

Vidyamananam) and is Non-separate from the Adhisthanam brahma 

(Svena), all those objects (Sarva - Bhavanam) Originate (Prabhavah = 

Utpattih) set up or projected by avidya (Avidyakrta), in different forms of 

waker dreamer and sleeper (Visva - Taijasa - Prajna - Bhedanam) and also in 

Mithya (Maya) names and forms (Namarupa Svarupena, - which means 

that the creation is set up both in the form of Bhokta as well as Bhogya, the 

experiencer as well the experienced). 

a) Satam Vidyamananam :

• World is already potentially existent in Ishvara.
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b) Sarva Bavanam :

• Vishwa / Teijasa / Prajna – Bhedhanam

• All potentially existent Jivas in the form of Vishwa / Teijasa / Prajna.

• Jivas exist in Bundles of Sanchita Karma.

• Karma is basis for Ishvara to give appropriate Sthula and Sukshma Shariram.

c) Svena Vidyamananam :

• Potentially existent in Sat Karya Vada.

• Nonseparate from Adhishtanam Brahma = Svena, existent.

• Potentially existent with borrowed existence.

• Rope Snake projected on the Rope is potentially existent on the Rope in Rope 
ignorance.

• In Rope / Rope – ignorance Rope Snake is potentially existent.

• Projected Rope Snake has only borrowed existence, borrowed from Rope.

Borrowed existence is in

-   Before projection
  -   Rope Snake was potentially 
      there in Rope ignorance
  -   Potential Rope Snake has 
      borrowed existence.

-  Projected Rope Snake
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When we accept product is

-   If you add with borrowed 
      existence it is called Mithya 
      existence.
  -   Then it is Mithya Karya Vada
  -   Product is potentially existent 
      with borrowed existence, then 
      it is Mithya Karya Vada.

-   Potentially there
  -   It is Sat Karya Vada

2 Vadas

-   Rope Snake is potentially 
      existent in Rope with 
      borrowed existence.
  -   Mithya Karya Vada
  -   That Mithya potential Rope 
      Snake alone becomes Mithya 
      projected Rope Snake.

-   Rope Snake is potentially 
      existent in Rope.
  -   Sat Karya Vada
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• Svena = Significant word in Shankaras commentary.

• If differentiates Mithya Karya Vada from Sat karya Vada.

• Shankaras ingenious words.

• Gaudapadacharya does not do this differentiation.

d) Svena Adhishtanam Vidya Mananam

e) Mithya Jivanan Prabava, Utpatti Bavati

• Satam in Moolam negates Asat Karya Vada.

• Svena in Bashyam negates Sat Karya Vada.

• We sit in a cosy corner, Mithya Karya Vedantins.
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Chapter 1 - Karika No. 6 : Revision

It is well established that something can come out as an effect only from a cause that is 
existent (not non-existent). The Prana manifests all insentient things; the Purusa creates 
separately the conscious beings, the egos, in their manifold forms. [1 - K - 6]

I) 6 – 9 Karikas – 4 Karikas Gaudapada analyses 6th Mantra of Upanishad, 3rd Pada of Atma.

• Karana Pada = Prajnya = Ishvara

II) 6th Mantra :

• From Ishvara universe has emerged.

Ishvara = Karanam

UpadanaNimitta
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III)
What type of creation 

originates?

AsatSat Mithya

CreationCreation Creation

IV) Sat Karya Vada : (Sankhya)

• What is potentially existent can come to origination.

• Mango Seed – Mango Tree

• Coconut Seed – Coconut Tree

• Unmanifest creation – Manifest creation

• Cause – Product

• Potential Existence – Factual Existence

V) Sat Karya Vada negates Asat Karya Vada.

• What is not potentially existent can’t originate

VI) Mithya Karya Vada = Revised Sat Karya Vada

• Sat – Asat Vilakshana Vada.

• We look like Sankhya.
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a) Product is potentially existent before creation

• All Jivas are potentially existing in unmanifest condition.

• Potential Jivas alone are born.

b) We add a clause to Sat Karya Vada :

• Product is potentially existent with borrowed existence.

• It is as good as non-existent.

• Borrowed existence = Mithya Karya Vada of Advaitin.

• Details in 3rd Chapter.

c) Creation is as good as non-existent = Seemingly existent

        = Really non-existent

        = Originates later

        = Originates in the form of product

        = Mithya Karyam

d) Seeming creation, seeming product, seemingly originating

e) Whole Srishti = Seemingly existent Srishti

Corollary :

a) Seemingly born = Really it is not born

• Seemingly beautiful = Looks like a complement

     = Really Ugly
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• Developing country = Really underdeveloped

     (Boosts our Ego, Pride)

• Seeming creation = Mithya creation (Like Dream)

       = No Real creation

b) Mithya Karya Vada = Ajati Karya Vada

Bashyam : Chapter 1 – Karika No. 6 Revision…

Whatever is potentially in existence with borrowed existence (Satam = 

Vidyamananam) and is Non-separate from the Adhisthanam brahma 

(Svena), all those objects (Sarva - Bhavanam) Originate (Prabhavah = 

Utpattih) set up or projected by avidya (Avidyakrta), in different forms of 

waker dreamer and sleeper (Visva - Taijasa - Prajna - Bhedanam) and also in 

Mithya (Maya) names and forms (Namarupa Svarupena, - which means 

that the creation is set up both in the form of Bhokta as well as Bhogya, the 

experiencer as well the experienced). 



566

a) Satam Vidyamanam Eva Prabhavaha Utpatti :

• Whatever is potentially existent in Karana Prapancha originates.

b) Vidyamananam :

• Potentially existent 

c) Prababavaha :

• Originates

• Sat Karya Vada

d) Svena Vidyamananam :

• Because of Adhishtanam existing, potentially existent world in Karana Prapancha with 
borrowed existence from Brahman originates.

e) Prabava :

• Utpatti Bavati

f) Sarva Bavanam :

• All things of creation.

• Pancha Butas, Bautikas, Vishwa / Teijasa / Prajna, Bokta, Bogyam.

g) Satam Vidyamanam :

• Sarvabavanam Vishwa / Teijasa / Prajna 

• Bhedanam = Creation

• All words are in Samanadhi Karanyam, talking of creation, origination, Utpatti.
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• 1st and 4th line connected in Bashyam.

• 2nd + 3rd line connected.

h) Avidya Kruta Maya Svarupamana :

• Maya = Mithya, Nama Rupa.

• Creation is in the form of unreal Nama Rupa projected by Moola Avidya, Maya 
ignorance.

i) Potentially existent

• Universe originates in the form of unreal names and forms.

j) Prabavacha :

• Utpatti, origination

• Asat Karya Vada will be negated in Chapter 3, Advaita Prakaranam.

101) Bashyam : Chapter 1 – Karika No. 6 continues…

Later, Gaudapadacarya is going to say that (Iti Vaksyati Ca) the son of one, 
who never gave birth to a son (Vandhyaputrah - Meaning a Non-existing 
thing) is never neither born (Na Api Jayate) Really (Tattvena), nor seemingly 
(Va Mayaya).
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Mandukya Upanishad :

The Unreal cannot be born either really or through delusion. For, the son of a barren-woman is 
neither born de facto nor through delusion (Maya). [3 - K - 28]

a) Vandhya Putra :

• Non-existent son of a Barren woman.

• Asat Karya Vada

b) Na Jayate :

• Can never be born.

c) Satvena or Mayaya :

• Other really or seemingly.

• If world were Asat, world can’t be really born or seemingly born.

World not

Asat categorySat category

• Asat Karya Vada, not acceptable.
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102) Bashyam : Chapter 1 – Karika No. 6 continues…

And suppose (Yadi Hi) if from Non-existence (Asatam Eva) birth of creation 

is possible (Janma Syat - and Brahman has nothing to do with it) then to 

understand or Recognise (Grahanam) Brahman, there will be no gate way, 

no means (Dvara Abhavat) as Brahman (Brahmanah) is not available for any 

type of transaction (Avyavaharyasya - and therefore cannot be objectified 

by Jati, Guna, Kriya etc). And then Brahman will also become Non-existent 

(Asattva - Prasangah). And it is seen as a fact that (Drstam Ca) the rope 

snake etc (Rajju - Sarpadinam), set up by ignorance (Avidyakrtam), 

sprouting from the Mithya seed of maya (Mayabija Utpannanam), has its 

existence in the real rope etc only (Rajjvadi Atmana Sattvam, - which means 

it enjoys borrowed existence from the rope only). 
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a) Subtle problem in Asat Karya Vada :

• If world is non-existent, and it originates.

b) Brahman can’t be said to Karanam of non-existent Universe.

c)

-   No connection 
  -   Non existent Universe
  -   Came into origination

UniverseBrahman

d) Serious problem :

• Brahman can never be revealed by Veda.

• At present Shastra able to reveal Brahman as Jagat Karanam.

Taittriya Upanishad :

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which, 
having been born, these beings live and continue to exist; and that into which, when 
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed 
Penance; and after having done Penance….. [3 - 1 - 2]
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Kaivalya Upanishad :

In me alone everything is born ; in me alone does everything exist and in me alone gets 
everything dissolved. I am That non-dual Brahman. [Verse 19]

• This method can’t be used in Asat Karya Vada.

e) Non-existent world connected to Sat not possible.

• Brahman can’t be revealed as Jagat Karanam.

Tadastha Lakshanam

Brahman Jagat Karanam 

Brahman

-   Can’t be indirectly revealed
  -   Brahman not Jagat Karanam
  -   Through Jagat indirect 
      definition of Brahman not 
      possible.

-   Can’t be directly revealed
Taittriya Upanishad : [2 – 9 – 1]
  -   Yato Vacho Nivartante
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Taittriya Upanishad :

f) If no Pramanam to reveal Brahman, Brahman as good as non-existent.

• Shankaras ingeneous argument in Asat Karya Vada negation.

• Brahman will become Asat Karana Abava.

g) Yadi Asatam Eva Janma :

• If non-existent things of world originate.

• Then Brahman will be Avyavaharyam.

• Brahman is beyond all transactions.

• Brahman is Sarva Pramana Agocharam.

h) Grahana Dvara Abava :

• Brahman can’t be revealed by the world.

i) World can reveal Brahman only if there is Karya – Karana Sambandha

• In Asat Karya Vada only route is ruled out.

• Jagat Karana Prabhava Abava.

He who knows the bliss of Brahman, from which all words return without reaching it, Together 
with the mind, is no more afraid of Anything. [2 - 9 - 1]
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j) Grahana Dvara Abava :

• Grahanam = Jnanam

• Dvaram = Pramanam

k) Rule :

• Manadina Yah Siddhihi.

• Anything revealed as existent only if proved through Pramanam.

• Without Pramanam can’t be revealed.

• If you talk about existence without Pramanam – there will be no Vyavastha.

Example :

• Can’t say there are 100 elephants in this hall without a Pramanam.

l) Vyavastha Abave, Asatva Prasangaha Brahmanaha :

• Brahman will become nonexistent.

• Therefore Asat Vada not acceptable.

• Next Mithya Karya Vada with Rope Snake example.

m) Drishtam Cha Rajju Sarpah :

• Rope Snake example.

• Nice observation by Shankara.

n) Why does Rope Snake originate?

• Because of Rope ignorance.

• By itself rope not cause of Rope Snake.

• Rope associated with ignorance = Cause of Snake.
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• Don’t see Snake wherever Rope is.

o) Ignorance can’t exist by itself.

• Agnyatha Rajjuhu Sarpahsya Karanam

• Unknown Rope is cause of unknown Snake.

• Existence is borrowed from Adhishtana Rope, unknown Rope, Adhishtanam is 
unknown.

Sankhya Vedanta

- Accepts potential existence without 
borrowed existence from Adhishtanam

- Potential universe, Prakrti exists

- Accepts potential existence with 
borrowed existence from Adhishtanam

- Universe, Prakrti exists, borrowing 
existence from Brahman.

- Rope Snake borrows existence from 
Rope Adhishtanam

- Mirage water projected because of 
dry sand.

• The entire cosmic universe including's things and beings are insert.

• They borrow existence from Adhishtanam Brahma Sakshi Chaitanyam.

• Ignorance of Brahma Sakshi Chaitanyam is Moola Avidya, cause of projection of entire 
universe as real.

• Ignorance of Rope Snake.
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• Maya used only by Vedantin to differentiate potential borrowed existence from 
Brahman.

Prakrti has existence

Paratantra SattaSvatantra Satta?

-   Independent existence
  -   Sankhya : Prakrti has independent 
      existence of its own
  -   Hence Dvaitam
  -   No Moksha
  -   Sankhya uses Prakrti to indicte 
      independent existence
  -   Goes by proof of sense organs
  -   Use normal scientific logic

-   Dependent existence
  -   Advaitin
  -   Hence nondual world
  -   Moksha possible, Advaitam
  -   Prakrti has borrowed existence
  -   Vedantin uses Maya for Prakrti to 
      indicate borrowed existence
  -   Go by proof from Sruti Vakyam
  -   Use Vedic logic
  -   Rajju Sarpah, Mirage water, 
      waking, dream, sleep, Pancha 
      Koshas, 3 Sharirams is Maya.

Rope Rope Snake

- Brahman
- Purusha

- Cosmic material Universe
- Maya / Prakrti

-   All have borrowed existence from 
      Brahman, Sat principle which 
      exists independently.
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103) Bashyam : Chapter 1 – Karika No. 6 continues…

Without a real Adhisthanam, which lends existence (Na Hi Niraspadah), the 

Rope - Snake, mirage waters etc (Rajjusarpa - Mrgatrsnikadayah) can never 

be experienced (Kvacid Upalabhyante) by any one (Kenacit). Just as (Yatha) 

the unreal snake was potentially existent (Sarpah San Eva Asit) in the form 

of rope (Rajjvatmana) Even before (Prak) the projection of the unreal snake 

(Sarpa Utpatteh) in the rope (Rajjivam); in the same manner (Evam), all 

these objects which exist now in the creation in various forms (Sarva - 

Bhavanam) Even before their origination (Utpatteh Prak) Existed potentially 

with borrowed existence (Sattvam) in Ishvara only (Prana Bijatmana Eva). 
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• The entire Paragraph sarting from Satatam… till Iti… establishes Mithya Karya Vada 
distinct from Sat and Asat Karya Vadas.

• This is seed Paragraph for entire Chapter 3 – Advaita Prakaranam 48 verses.

a) Rajju Sarpah, Mriga Drishtanta Adhishtanam Bina Na Upalabyata :

• Rope snake and mirage water don’t exist at all without real Adhishtanam.

• Without Sand, Mirage can never exist.

• Just as in the Ajnatha Rajju – unknown Rope.

• Prak Sarpah Utpatte

• Before origin of unreal Snake it was potentially existent.

b) San Eva Asit :

• Observer does not produce new snake.

• It is already there with borrowed existence, borrowed from unknown Rope.

• Hair splitting arguments.

Therefore, alone (iti Atah) Srutis like (Srutih - Mundakopanisad in 2 - 2 - 12) 

also declare (Api Vakti) ‘Ishvarah or Karanabrahman alone is this Universe’ 

(“Brahma Eva idam” - and (Brihadaranyaka Upanishad also in 1 - 4 - 1) 

Declares (iti) ‘This universe was there before its creation Non-separate 

from Ishvarah’ (“Atma Eva Idam agre asit”). 
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c) Evam :

• Sarva Bavanam – Everything and being in creation before their origination.

• Satvam exists in potential form.

• Prana Beejatma (Technical Term) = Ishvara

Chandogya Upanishad :

• Prana Bandhanam Hi Soumya Manah.

• Before creation world exists non-separate from Ishvara.

• Pramanam to show world is Non-separate from Ishvara.

Just as a bird tied to a rope flutters here and there, and when it cannot get any shelter 
anywhere, it surrenders itself to its bondage; in the same way, O Somya, the mind runs in 
every direction, and when it fails to get a resting place anywhere, it surrenders itself to prāṇa, 
the vital force. The mind, O Somya, is tied to prāṇa. [6 - 8 - 2]
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Sankhya + Yoga Vedantin

- World is separate from Ishvara
- Ishvara is only Nimittam, 

intelligent cause
- Dvaitam

- World is non-separate from 
Ishvara

d) Iti Yataha :

• World depends on Ishvara.

e) Braheiva Idam Sarvam :

Mundak Upanishad :

Verily, all this is the Immortal Brahman. He is everywhere – above, below, in front, at the back, 
on the right, on the left. All this world is indeed the Supreme Brahman. [II – II – 11]

• Karanam Brahma = Ishvara = Entire universe = Karyam like waker / dreamer.

• Karana – Karya Sambanda exists.

• Ishvara alone is in the form of universe.

• There is no Universe separate from Ishvara.

• Vedantin alone can say this.
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f) Brihadaranyaka Upanishad :

In the beginning, this (universe) was but the self (Virāj) of a human form. He reflected and 
found nothing else but himself. He first uttered, ‘I am he.’ Therefore he was called Aham (I). 
Hence, to this day, when a person is addressed, he first says, ‘It is I,’ and then says the other 
name that he may have. Because he was first and before this whole (band of aspirants) burnt 
all evils, therefore he is called Puruṣa. He who knows thus indeed burns one who wants to be 
(Virāj) before him.[1 - 4 - 1]

• Atma = Karana Paramatma 

  = Ishvara

  = 3rd Pada
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• Atma Idam Agre Asit

• Atma alone was there.

• That means there was no universe.

• That is experience of Brahman alone without Universe = Moksha.

• Bring sleep state in waking and realise this freedom here and now.

Example :

• No Rope Snake without Adhishtanam of Rope.

• No dream without waker Adhishtanam.

• Dream world which we will project tonight is there with us now in Vasana, Hidden 
form, potentially, exists in the waker.

• Can the dream world exist without waker.

• Waking world exists potentially in Brahman.

• If dream world exists separately, we have to take it out of cupboard before we sleep.

• Waking world exists in Bahman in potential form.

Example :

• We load a CD from library to watch in Home Theatre.

• For dream theatre, we don’t put a Vasana CD to see the dream.

• Dream just happens naturally.

• Similarly waking just happens from Ishvara.
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• Svapna Prapancha is non-separate from waker.

• Jagrat Prapancha is non-separate from Ishvara.

• Example : Svapna – Example – Sankhya can’t give, only Vedantin can afford = Iti.

• Commentary on 1st line of Karika 6 is over now.

• Now 2nd line.

104) Bashyam : Chapter 1 – Karika No. 6 continues…
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Ishvarah, through his Maya component creates the insentient Universe (Sarvam 

Janayati Pranah) and through the Consciousness component (Cetomsun - Creates the 

sentient world). Like the rays (Amsavah Iva) of the Sun (Raveh) are reflected in Various 

waters (Jala - Arka - Samah), the sentient conscious rays of Ishvarah are reflected 

(Cidatmakasya Purusasya Cetorupah) in the bodies of Varieties of living being like 

those of celestial beings, human beings, animals etc (Deva - Tiryag - Adi - 

Dehabhedesu), which are all experienceable (Vibhavyamanah) in terms of the Sleeper, 

dreamer and waker (Prajna - Taijasa - Vishva - Bhedena). Those rays of consciousness 

(Ye Tan) of Ishvarah (Purusah) Manifests in all these entities called living things (Cetah 

Amsavah - Known as Subjects), which are distinctly different (Prthag) from inanimate 

objects of the universe (Visaya - Bhava - Vilaksanan); Yet just as fire and its Sparks 

(Agni Visphulingavat) and just as the sun and its reflection in different waters 

(Jaalarkavat Ca) are of the same nature (Salaksanan), so also Ishvarah, and the rays of 

consciousness reflected in different Jivas (Jivalaksanan are of the same nature.) As for 

(Tu) all the other (itaran - Other than the Subjects) insentient objects (Sarvabhavan), 

they are created (Bijatma janayati) by Maya Pradhana consciousness of Ishvarah, 

called Prana (Pranah). ‘Just as the spider creates the web from its womb’ 

(“Yathornanabhih” says Mundakopanisad 1-1-7, and also Brihadaranyaka Upanishad 2-

1-20). And Brihadaranyaka Upanishad 2-1-20 as well as Mundakopanisad 2-1-1 (ityadi 

Sruteh - Confirm the above point) as they say, just “as from fire (Yatha Agneh) the 

momentary (Ksudrah) Sparks (Visphulingah” - Fly in all directions - Etc).



2nd line of Karika 6 : 

Sarvam Janyati Prana Cheto Shun Purusha – Pritak :

a) From Prana = Ishvara, Mithya Karya Prapancha originates

• See development of each Pada in Mandukya 1, 2, 3, 4.

b) Origination from Ishvara

-   Achetana Jagat Srishti
  -   In Sentient, inert, experienced 
      objective Universe
  -   Know
  -   Bhogya Prapancha

-   Chetana Srishti
  -   Experiencer Jiva
  -   Sentient, knower
  -   Boktru Prapancha

One Ishvara creates

-   Jagat
  -   Achetana
  -   From Maya Prapancha 
      Sharirams and insentient 
      mountains, Panchabutas born
  -   Wall, stone inert

-   Jiva
  -   Chetanam
  -   From consciousness component, 
      Jivas are born
  -   Reflected Consciousness in mind 
      where Sthula, Sukshma, 
      Karana Sharirams are there
  -   Not willing projection

-   Sthula Reflected Consciousness – 
      becomes Vishwa 584



• Sukshma Shariram Reflected Consciousness = Teijasa

• Karana Shariram Reflected Consciousness = Prajnya

• Chidabhasa Rupena, Jivas Originate from Ishvara.

b) Sarvam Janayati Prana :

• Refers to Achetana Srishti.

c) Purusha chetaneshu Janayati :

• Chetana Jiva Srishti.

585

Srishti

PurushaPrana

Jiva SrishtiJagat Srishti

d) Chandogya Upanishad :
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• Prana Bandhanam Hi Soumya Manaha.

• Prana = Maya Pradhana Ishvara Achetana Jagat Janayati.

• Prana = maya Pradhana Ishvara.

• Purusha = Chaitanyam Pradhana Ishvara.

Gita : Chapter 7

Just as a bird tied to a rope flutters here and there, and when it cannot get any shelter 
anywhere, it surrenders itself to its bondage; in the same way, O Somya, the mind runs in 
every direction, and when it fails to get a resting place anywhere, it surrenders itself to prāṇa, 
the vital force. The mind, O Somya, is tied to prāṇa. [6 - 8 - 2]

Prakrti = Ishvara

Apara PradhanamPrana Pradhana

MayaIshvara
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Revision :

I) Prana Beejatma = Maya Pradhana Ishvara

II) Commentary of 6th Karika – is for 6th Mantra of Upanishad.

III) Ishvara = 3rd Pada = Nimitta + Upadana Karanam.

IV)
Ishvara = Karanam of

Achetana PrapanchaChetana Prapancha

Karana for Sthula, Sukshma 
Karana Prapancha + Shariram

Karanam of Jiva 

• Jiva comes as reflection of Consciousness.

• Maya component of Ishvara is responsible for inert universe.

a) Prana Sarvam Janayati :

Prana Sarvam

- Maya Pradhana Ishvara
- Beejatma

- Achetana Janayati

b) Purusha chetoyishun Janayati :

• Sentient Jiva, living beings.
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c) Cheto Amshu Pritakaha Janayati :

• Cause of Jiva.

Example :

• Rays of Sun = Rays of Brahman = Original Consciousness = Reflected Consciousness.

• Each Ray = Reflection in Body – Mind complex.

• Chidabhasa = Ray of Original Consciousness.

d) Cheto Amshu Riva Purushaha Pritak Janayati :

• For Original Consciousness – Purusha Ishvara, Chetanarupa sentient Chidabhasa.

• Sentient Reflected Consciousness = Mind which has Jala Arnaha.

• Each reflected light / Ray.

• Surya – Prajnya – Vishwa, Teijasa Bheda.

e)
3 Reflections are different

Sukshma Shariram ReflectionSthula Shariram Reflection Karana Shariram Reflection

-   Teijasa-   Vishwa
  -   Deva, animal Sharirams 
      different 

-   Prajnya
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• Varieties of bodies are there.

• Pinch body to see if Chidabhasa is there.

• There are infinite Reflected Consciousness, Purushaha Janyati.

• Purusha = Chaitanya Pradhana Ishvara.

f) Vishaya Bhava Vilakshana :

• Jivas different from inert Universe.

Jiva Universe

Sentient Insentient

Vilakshana, distinct

g) Agni Vishpulingavatu Sa Lakshana :

• Jivas are like Sparks originating from fire, similar in nature.

Spark

LightHeat Both Sentient

Jiva = Spark

Fire Ishvara = Fire
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h) Jala Arkavatu Salakshana :

• Purushaha Jeeva Lakshana Janayati, Chetoamshu Purusha Prithak.

i) Itara Bavan Sarvam Janyat Prana :

• All other objects are insentient.

• Prana Beejam Janayati.

• Prana = Maya Pradhana Ishvara

Similar

Reflection

Sun

Similar

Jiva = Reflection

Ishvara = Sun

Insentient Creation Sentient Creation

Maya Plays prominent role Brahma Chaitanyam plays 
prominent role

Creation

MotherFather

MayavatiBrahma Chaitanyam



591

• Sankhya / Yoga / Nyaya / Veiseshika – Ishvara only Nimitta Karanam.

• Upadana Karanam = Prakrti.

Mundak Upanishad : Example : Spider 

Ishvara Both

Upadana KaranamNimitta Karanam

As the spider projects and withdraws (unto itself) the web, as the herbs and plants sprout out 
from the earth, as hairs grow on the head and body of man, so from the Imperishable Being 
comes out the universe. [I – I – 7]

Mundak Upanishad : Example : Spark

This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue 
forth ; so from the Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s) 
originate and they find their way back into it. [II – I – 1]
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Brihadaranyaka Upanishad :

As a spider moves along the thread (it produces), and as from a fire tiny sparks 
fly in all directions, so from this Self emanate all organs, all worlds, all gods and all beings. Its 
secret name (Upaniṣad) is ‘the Truth of truth.’ The vital force is truth, and It is the truth of that. 
[2 - 1 - 20]

• Both examples in one verse.

Several Jivas (Parts)

One Ishvara

• In Brahman everything is there.
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105) Chapter 1 – Karika No. 7 :

Some creationists believe it to be the projection of the Glory of God’s own 
super-human power, while others consider the world to be of the same 
nature as dream or illusion. [1 - K - 7] 
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106) Anvaya : Chapter 1 – Karika No. 7

Some theologists consider the creation to be the glory (of the Lord). But, 

the creation is considered to be comparable to dream or magic by some 

others.
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• Different philosophers give different creation theories.

• Vedanta does not spend much time, as creation has to be negated in the end.

Maya

Creation

Anirvachaniam

Logically in explicable 

Temporary 

• Don’t probe cosmology.

• Creation has no existence of its own.

• Existence borrowed from observer consciousness, Chaitanyam.

I – Chaitanyam 

Lend Existence 
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Example :

• I lend existence and experience Svapna.

• I observer alone lend existence.

• No creation without me.

Jiva evolving continuously 
powered by

-   Light of Consciousness
  -   Ishvara

-   Prarabda Karma Phalam

2 Reasons 

-   Creation rejected in the end 
      as Mithya, Vyavaharika Satyam 
      only
  -   Anityam

-   Logically in explicable
  -   Maya 
  -   Magic show
  -   Projected, thrown by Shakti of 
      Brahman

Don’t probe creation
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• Our focus on creator, Narayana Ishvara, sentient independently existing principle.

2 Stages

Apavada KaleAdhyaropa Kale

Creation

Reject creationAccept creation

107) Bashyam : Chapter 1 – Karika No. 7 Starts
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Views of other Philosophers :

a) Vibhuti – Vistara :

• Projection, expansion.

• Ishvara throws out creation, out of himself.

• Creation is seemingly as real as Ishvara, expanded version of Ishvara.

b) Manyante :

• Cosmologists state.

• We are interested in absolute reality not seeming reality, an appearance like a dream.

People who are committed to creation (Srsticintikah) consider (Manyante) that 

creation (Srstih iti) is an extension, a declaration of the glory (Vibhutih = Vistarah) of 

Ishvarah (Ishvarasya). Whereas (Tu) Those who are interested in finding out the 

Absolute reality of the created world (Paramartha - Cintakanam) have neither 

enthusiasm, nor give over Significance (Na Adarah) for establishing how creation has 

come about (Srstau). That is the idea (iti Arthah). Sruti says that (iti Sruteh - In 

Brihadaranyaka Upanishad 2-5-19) “Ishvarah (Indrah) through Maya alone (Mayabhih) 

Originates in Many forms (Pururupa Iyate”).
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Example :

 a) Yung :

o Does detailed analysis of dream which is ultimately rejected as Mithya.

 b) Rope Snake :

o What category?

o Viper, Cobra, Python.

c) Indra Mayabhi Puru Rupa Itiyete :

Brihadaranyaka Upanishad :
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• Tritiya Pada – Seemingly becomes many, not really.

Purusha Sukhtam :

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda, 
taught the Aśvins. Perceiving this the Rṣi said, ‘(He) transformed Himself in accordance with 
each form; that form of his was for the sake of making Him known. The Lord on account of 
Māyā (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten 
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite. 
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver 
of everything, is Brahman. This is the teaching. [2 - 5 - 19]

Prajapati (the Supreme Creator) moves inside the cosmic womb. (Though) unborn, He takes 
birth in a variety of ways. The wise ones know His (real nature) as the origin (of the universe). 
The (secondary) creators desire to attain the positions of Marichi and others. [Verse 21]

• Many things are born without being born, without origination.

• Possible only in one way.

• By Maya Shakti.
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d) Sruti Pramana :

• Creation = Mithya, Magic show.

• Magic show relevant in Shankaras time.

Magic show :

108) Bashyam : Chapter 1 – Karika No. 7 continues…

Just as people who indeed see (Pasyatam Hi) a Magician (Mayavinam) setting 

up a rope in the sky (Sutram Akase Niksipya) and then having Climbed (Aruhya) 

it (Tena) Equipped with weapons (Sayudham), at the end of the rope disappears 

from eyesight (Caksuh - Gocaratam - Atitya), and then because of the fight with 

the Gandharvas (Yuddhena) he gets as though cut into Pieces (Khandasah 

Chinnam) and falls down (Patitam). And thereafter, the Original Magician 

comes back hale and healthy (Punah Utthitam Ca - As if nothing has happened 

to him). The people who are watching all this Magic being done (Tat - Krta - 

Mayadi -- are Amused), but do not have any real Commitment to find out the 

truth of what actually took place (Satattva - Cintayam Adarah Na Bhavati).
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• Magician (Mayavi) throws Rope in the space.

• It stands erect.

• With a sword he climbs the Rope.

• Rope stands in space without a support.

• It can hold magicians weight.

• In the sky invisible fight starts between magician and his enemies.

• Roars and cries heard.

• Magician beaten up by enemies.

• Falls down and magician intact comes down waving the rope again.

a) Paramartika Mayavi Buman Eva Tishtati :

Mayavi / Creator / Maya Sahita 
Ishvara responsible for

LayamSrishti

• World = Seeming Phenomena, magic show.

• During fight, body is slain into pieces, limbs fall down on the ground.

• Original magician rises up at end of magic show.
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• People don’t want to know or enquire how we experienced – inbetween waking, 
dream, sleep states – Maya – Magic show.

• Magician remains – Akhanda, Advayam, Asanga.

109) Bashyam : Chapter 1 – Karika 7 continues…

Magic Show

Waking / Dream / SleepBeginning End

-   Chidabhasa show
  -   Vishwa / Teijasa / Prajna
  -   3 Sharirams
  -   Srishti – Sthithi – Laya
  -   Maya

-   Turiyam
  -   Original Magician
  -   Turiyam
  -   Unaffected I

-   Turiyam
  -   Original Magician
  -   Asanga
  -   Unaffected I
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In the same way (Tathaiva), the magician (Ayam Mayavinah) setting up the rope 

(Sutraprasarana), is equivalent to (Samah) Maya Sahita Ishvarah Projecting or 

Manifesting (Vikasah) the waking, Sleeping and the dream States (Susupta - Svapna - 

Adi). And the Visva, Taijasa, Prajna (Prajna - Taijasa - Adih Ca) which are in these states 

(Tatsthah) are Equivalent to the Magician Climbing the rope (Tad - Arudha - Mayavi - 

Samah). But actually the real Magician (Paramartha - Mayavi) is other than (Anyah) 

the rope and the one Climbing the rope (Sutra Tad - Arudhabhyam). He is the one on 

the Ground (Sa Eva Bhumi - Sthah) Covered by his own Magic (Maya Achannah) and so 

not Visible (Adrsyamanah Eva) That he is there (Sthitah). In the same way (Yatha Tatha) 

is the Supreme reality (Paramarthatattvam), called Turiyam (Turiyakhyam not Visible).

a) Magician :

• Original Turiyam 

b) Standing Rope :

• Sthula / Sukshma / Karana Shariram

c) Mayavi Climbing Rope :

• Vishwa / Teijasa / Prajna

• Jiva climbs Vishwa / Teijasa / Prajna – Sharirams.

• Don’t get obsessed with Sharira Trayam or Chidabhasa Trayam - Vishwa / Teijasa / 
Prajna (Climbers – experiencers of 3 states).
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• Turn attention to Chit = Turiyam

• Original magician = Witness, Sakshi, Real observer.

d) Thathaiva Ayam Maya Prasarana Samaha :

• Similar to the throwing of Rope = Throwing up of Sthula, Sukshma, Karana Shariram.

e) Visamshcha = Manifestation

• Sharirastha Chidabhasa

• Reflection of Consciousness Turiyam + Sharira Trayam.

• 3 Chidabhasas Reflected on Sharira Trayam.

• Climbing of unreal Magician who is going to be cut into pieces in Samsara because of 
Prarabda.

• Injured by events of life = Chidabhasa, waker, dreamer, sleeper individuality.

• This is unreal Mayavi – 3 ego states, must be ignored, thrown out.

• 3 Chidabhasas, reflections also get affected by all events of life.

• Prajnya, Teijasa, Vishwa = Chidabhasa.

f) Other than Rope + Unreal climbing magician

• Anyaha, original Magician.

g) Bumishtaha :

• Who is in the Bumi.

• When fight is going original Magician, Turiyam is aloof, not visible.



606

• Here also Turiyam is not visible because of Ajnanam.

• Don’t see original Magician, Turiyam, when we are lost in unreal magician – Maya 
Channaha.

• Maya = Magic

• Maya is able to conceal Adrishya Mana Eva Sthitaha.

h) At the end Magician, Turiyam becomes visible again at night when we sleep, if our Ajnanam 
is removed.

• Turiyam = Paramartha Tatvam is not visible in Samsara.

• When all problems are happening also, I am original Turiyam – Vishwa / Teijasa / 
Prajna – Vilakshanam.

Gita :

I do nothing at all, thus would the harmonised knower of Truth think – seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 – Verse 8]
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Gita :

He, who takes the self to be the slayer and he, who thinks he is slain; neither of them knows. 
He slays not, nor is he slain.[Chapter 2 - Verse 19]

110) Bashyam : Chapter 1 – Karika No. 7 continues..
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• Therefore, do enquiry into Turiyam and understand Turiyam alone, as a focused 
Mumukshu.

• Committed study then possible.

I) Vichara Sagara :

Eka Atmanam

-   Aneka Ajnanam
  -   Pratibimba – Bimba Vada

• Don’t get obsessed with varius Prakriyas.

• For Vichara Sagara :

 Source is this portion of Shankara Bashyam.

Therefore (Atah), only enquiring and comprehending Turiyam (Tat Cintayam Eva 

Adarah) Must be the focus of those noble souls (Aryanam) Who are seeking and 

committed to Moksha (Mumuksunam) and not inquiring into the useless creation (Na 

Nisprayojanayam Srstau Adarah). Therefore (iti Atah), all these projected views (Ete 

Vikalpah) are of those who are committed to Srsti only (Srsticintakanam Eva). Others 

say that (Iti Aha - Others meaning who are not committed to creation, but only to 

what it intends to convey) Creation is equivalent to dream or magic (Svapna - 

Mayasarupa Ca Iti Svapnarupa Mayasarupa Ca Iti).
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a) Mumukshunam Aryanam Veda Pradhana, Veidikas :

• Don’t enquire into creation.

• Enquire into Turiyam.

• No Purushartha said in Shastra.

• Srishti Jnanena Moksha Bavati.

• It says Brahma Jnanena Moksha Bavati.

b) Srishti Jnanam Nishprayojanat Tatparyam Nasti :

Vichara Sagara :

• Karma in creation also not Tatparyam.

• Don’t bother about order of creation.

• Don’t be obsessed with creation says Upanishads.

• Focus on Turiya Atma, sentient Atma.

• Cosmologists use Karikas 6, 7, 8.

Views of other Philosophers :

I) Some compare creation to Svapna and Maya = Magic.

• Used by Advaitin also.

Anandagiri :

• Srishti – not Svapna – magic.

• Others say its real.
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II) Visishta Advaitin :

• World is real like Svapna, Satyam.

• Svapna is created by Bhagawan.

• We say our mind projects Svapna.

III) Gaudapada :

• Magician materializes things.

• Purva Pakshi says its real.
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111) Chapter 1 – Karika No. 8 :

The creationists attribute this manifestation to be caused by the mere will 
of god, while there are others who, looking upon Time as real, declare that 
Time is the cause for the manifestation of all things. [1 - K - 8]
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112) Anvaya : Chapter 1 – Karika No. 8

In respect of creation, (Some) are convinced that the creation is a mere will 
of the Lord. Astrologers consider the origination of beings to be from time.
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113) Bashyam : Chapter 1 – Karika No. 8 

Creation is there merely due to Bhagavan's pure desire, Sankalpa (Prabhoh 

icchamatram Satya Sankalpavat). The creation of pot etc (Ghatadi Srstih) is 

nothing beyond  Bhagavan's thought (Na Sankalpana - Atiriktam). His 

thought itself (Sankalpana Matram) is creation. (On the other hand), some 

people think creation is from wheel of time alone (Kaladeva Srstih iti).

a) Some say Srishti is real creation created by Bhagavan by mere Sankalpa.

• Satyakama, Satya Sankalpaha.

• Ichha = By mere will Bhagawan creates

• Lord = Satya Sankalpa, whose will never be falsified.

• He alone creates Srishti.

• Everything like Pot created by God.

• No Raw material involved.

• Mere Sankalpa Srishti.

• Only Jnana Adhyasa, no Artha Adhyasa.
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b) Vedantin :

• Lords Sankalpaha is for Mithya Srishti.

Use Sankalpa

For Mithya SrishtiFor Satya Srishti

AdvaitinOthers

c) Our mind creates Sankalpa Srishti – day dreaming and dream at night.

d) Kala – Evolution theory :

• Science does not accept Ishvara at all.

• Uses Darwin's theory.

• Out of matter came all galaxies.

• Out of matter consciousness also generated at appropriate time.

• Because time modifies everything, it is evolution theory.

• Without Ishvara creation originates.

• In evolution theory don’t talk about Purusha of creation.
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114) Chapter 1 - Karika No. 9 :

Others think that the world is being created for the purpose of God’s 
enjoyments, while still others attribute it to a mere Play of the Lord. But it 
is the very nature of the effulgent being, the Atman; for, what desire is 
possible for Him, whose desires are always in a state of perfect fulfilment? 
[1 - K - 9]
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115) Anvaya : Chapter 1 - Karika No. 9

Some (Consider) that the creation is for the enjoyment (of the Lord). 
Others (Consider) that (The Creation) is for the sport (of the Lord). What 
desire (is possible) for the ever fulfilled one! This (Creation) is only the 
nature of the Lord.
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a) In evolution, no sentient being involved, no purpose in creation.

• Matter evolved not with purpose of creation.

• Evolution = Accident

• Earth, solar system, unicellular came accidentally and we are here.

• Random theory of evolution.

• No Bhagavan or purpose in creation.

b) Why Bhagavan creates?

• Another philosopher.

116) Bashyam : Chapter 1 – Karika No. 9 

Some others (Anye) consider that creation is (Srstim Manyante) for 

Bhagavan’s enjoyment (Bhogartham) and that it is, for Bhagavan to have 

some fun, for his sport, (Kridartham iti ca). But these two views (Anayoh 

Paksayoh) are however refuted (Dusanam) by the view that being in the 

form of creation, is Bhagavan’s nature (Devasya Esa Svabhavah Ayam iti
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Why creation by Ishvara?

• Ishvara bored, wants to enjoy – Kridartham, Leela Srishti.

• Others say – there is real creation.

• We say : Mithya Creation like dream.

       Exists in Brahman in unmanifest form.

a) Anyoho Pakshyo Dushanam :

• Bhagawan wants creation for enjoyment is negated.

b) Aapta Kamasya Ka Spriha?

• If Bhagawan already fulfilled, Poornaha, what is purpose of creation?

On the basis (Asritya) of the Statement that creation is Bhagavan’s nature, 
(Devasya Svabhava - Paksam) all other previous points of view (Sarvesam 
Va Paksanam) are refuted by the question what need is there for Bhagavan 
who is free from all desires to create this world for his own enjoyment 
(Aptakamasya Ka Sprha iti). Indeed (Hi) for the rope etc (Rajjvadinam) to 
appear as snake etc (Sarpa - Adi Abhasatve), it is not possible (Na Sakyam) 
to give any other reason (Karanam Vaktum) other than that that it is the 
nature of avidya (Avidya Svabhava Vyatirekena).

We require external creation

Because internally we are not fulfilled
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• Aapta Kama = Poornaha.

• Spriha = Desire for Kama or Bhoga

• Bhagawan already fulfilled.

c) Devasyaisya Svabava :

• Creation is Ishvara’s nature.

• No desire in Ishvara to create.

• Ichhamatram, Kala Pasuyate, all negated by Shankara, Gaudapadacharya in Karika 8.

• Karika 7 – Vibhutim Prasava refuted.

• Bhagawan has no desire to create.

d) Our view :

I) Bhagawan never creates Universe.

II) In the form of Maya Shakti, creation is always there.

III) Creation is non separate from Brahman.

• Dream non separate from waker.

• Waking non-separate from Turiyam.

• This is the Bavaha = Non-separable fact.

Shankara Refutes

BhogarthamKridartham
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IV) Creation = Svabava, nature of Brahman

• Nature remains non-separable from Brahman.

V) Maya changes into Srishti.

• Srishti changes into Maya.

VI) Bhagawan does not do anything 

• Nature of Maya is continuous change.

• Creation is non-separable from Devata / Brahman / Ishvara.

e) Ayam Svabava :

• Lower order of reality caused by Mind – Maya Shakti.

• When Rope appears as Snake or Streak of water, pipe etc.

• Don’t enquire into purpose of appearance of Rope in various forms.

• Other than ignorance, there is no cause for creation.

• I am Brahman, not known.

• w.r.t. appearance of snake only reason can be given = Ignorance of Rope.

• w.r.t. appearance of waking Universe, Dream Universe, only cause is Moola Avidya, 
ignorance = Prajnya.

Maya is always there

Unmanifest formManifest form
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• Maya is nonseparated from creation.

• It is behind creation, cause of creation.

Revision : 

I) Karikas 6, 7, 8, 9 describe 6th Mantra of Upanishad.

II) Upanishad – 3rd Pada = Prajnya Ishvara

• Karanam of the entire Universe.

III) Creation :

• Not particular about details.

Adhyaropa Stage Apavada stage

Creation Creation negated

• In Adhyaropa, it is temporary acceptance of creation.

• Negate creation in Apavada.

Gita :
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• Srishtou Tatparyam Nasti

IV) Karikas 7, 8, 9 :

• Gaudapada introduces several theories.

• Bhagawan has no need or purpose of creation.

• Aapta Kamasya Ka Spriha?

• Pornaha, has no need for Bhoga or Kama.

• “Eshaha Devasya Svabavaha”

• Important statement.

• No creation, world exists already, Bhagawan does not produce.

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]
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Cycle :

• Avyakta – Vyakta - Avyakta

Gita :

World exists in Brahman

Avyakta RupaVyakta Rupa

Unmanifest formManifest form

Under Me as her supervisor, prakrti (nature) produces the moving and the unmoving; because 
of this, O Kaunteya, the world revolves? [Chapter 9 – Verse 10]
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• Jagat Sarvada Asti, Anaadi.

• No question of creation.

• Srishtihi Sarvada Asti.

Question : 

• If world and Brahman both eternal then Dvaitam?

• Svabavaha = Significant word

   = Mithya, nonseparated from Brahman

• World not number 2.

• It is non separate from Brahman.

• Hence we say Brahman is nondual, it alone is.

• World can’t exist separately without Brahman.

• Pot can’t exist separate from clay.

• No furniture without wood.

• No chain without gold.

• No dream without waker.

• No Anatma without Atma.

From the unmanifest,  all the manifest proceed at the coming of the ‘day’ ;  at the coming of 
‘night’  they dissolve verily in that alone, which is called the unmanifest. [Chapter 8 – Verse 18]
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• No world without Brahman.

• World, Pot, Chain, Furniture are all Nama Rupa.

Chandogya Upanishad :

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

• World and Brahman not 2 substance.

Brahman World

Substance Nama - Rupa

• Maya Shakti means existence is nonseparated from Brahman its Adhishtanam = 
Svabava of Brahman.

• Shakti and owner of Shakti same, nondual.
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Svarupam Svabava

- Consciousness is Svarupam 
of Brahman

- Satchit Ananda is Svarupa 
of Brahman

- Transcendental Nature
- Paramartika Satyam

- Maya = Svabava of 
Brahman

- Vyavaharika Satyam
- Immanent nature
- I and through everything

• Eshaha Prapancha, Srishti Rupa Prapancha = Nonseparate from Brahman.

• Maya can never remain the same, electron, proton, neutron continuously in motion, 
matter always in motion at atomics level, cosmic level.

Brahman Maya

- Changelessly eternal
- Kutastha Nityam

- Changingly eternal
- Parinami Nityam
- Will never remain same
- Change with Panchabutas
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Gita :

Below and above are spread its branches, nourished by the Gunas; sense objects are its buds; 
and below, in the world of men, stretch forth the roots, originating in action.
[Chapter 15 - Verse 2]

• Change within Pancha Butas, Gunas, Prakrti, 14 Lokas.

• Changes happen according to Karma.

• Karma = Integral part of Maya.

• Karma = Anaadi

• Maya = Anaadi

• Maya at anytime has infinite Karmas to influence.

• Todays Maya is infinite karmas of infinite Jivas which will determine tomorrows 
condition of world.
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• Anaadi Avidya, Vasana, Karma, Maya influences them.

• No beginning or end of the world.

• End of Maya is falsification of the world, no physical end.

• Maya, world will always be in Brahman.

• After Jnanam, world looses its existence.

• World does not have existence of its own is figuratively called end of Maya.

• World no isness of its own.

• Physically world goes to Avyakta Avastha.

• It will come to Vyakta, can’t end.

Panchadasi :

I am Turiyam not bound by

MayaJiva Sanchita Karma Ishvara Ignorance

By Negation it does not mean that the world and Jiva cease to be perceptible to the senses, it 
means the conviction of their illusory character. Otherwise people would be automatically 
liberated in deep sleep or in a faint.  [Chapter 6 - Verse 13]
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• End of world, not disappearance of the world, it is only falsification as Mithya inspite 
of its appearance.

End of world

But falsification of appearing, 
disappearing world in Brahman

Not end of appearance

• Such a world is called Brahmanaha Svabava.

• Ishvara also can’t eliminate Maya, if so, can’t get freedom.

• Ishvara permanently does Srishti, Sthithi, Layam, Endlessly.

• Mithyatva Nishchaya of Maya only through Brahma Jnanam.

• Bhagawan always knows Maya will always be there.

Gita :

Actions do not taint Me, nor have I any desire for the fruits of actions. He who knows Me thus, 
is not bound by his actions. [Chapter 4 - Verse 14]
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• Inspite of creation, world experience, appearance, I am free.

Don’t ask :

• Why God created the world?

• Why Rope Snake came?

• Jnana Adhyasa eternal.

• Why snake not Mala, Pipe, Streak of water?

• Know Rope, falsify snake.

• Know Brahman falsify Maya, world.

• Important line :

 Dehasya Eshaha Svabavaha

• 6 Mantras, 9 Karikas commentary over.

I do nothing at all, thus would the harmonised knower of Truth think – seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 – Verse 8]
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Anvaya : Chapter 1 - Karika No. 6 to 9

Karika No. 6 :

It is an established fact that origination (is there) for all those with names and forms which are 

existent. Prana, the Maya Pradhana Isvarah, creates the entire inert universe. The Caitanya, the 

consciousness Pradhana Isvarah (Creates) the conscious beings separately or distinctly.

Karika No. 7 :

Some theologists consider the creation to be the glory (of the Lord). But, the creation is 

considered to be comparable to dream or magic by some others.
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Karika No. 8 :

In respect of creation, (Some) are convinced that the creation is a mere will of the Lord. 
Astrologers consider the origination of beings to be from time.

Some (Consider) that the creation is for the enjoyment (of the Lord). Others (Consider) that 
(The Creation) is for the sport (of the Lord). What desire (is possible) for the ever fulfilled one! 
This (Creation) is only the nature of the Lord.

Karika No. 9 :

• What desire is there in a Jnani?

• No desire.
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Chapter 1 - Mantra 7 : Main Mantra (Most Important)

• Elaborate introduction commentary by Shankara.

117) Bashyam : Chapter 1 – Mantra 7 - Introduction 

The fourth quarter (Caturthah Padah), which now comes in sequential 

order (Kramapraptah - After the other three padas have been explained), 

has to be now defined or explained (Vaktavyah). Therefore, the Upanishad 

starts the definition by saying that (iti Aha), it is neither the inward 

consciousness, nor the outward consciousness etc (Na Antahprajnam iti 

Adina) because all the five (Sarva) conditions (Nimittam) necessary for 

verbal functioning or revelation (Sabda Pravrtti) are absent (Sunyatvat -- in 

the fourth quarter, Turiyam). Thus as the fourth pada, the Turiya pada 

(Tasya) cannot be defined through words (Sabda - Anabhidheyatvam); 

therefore (iti) by way of negating all the attributes only (Visesa 

Pratisedhena Eva Ca -- The Upanishad) intends to reveal Turiyam (Turiyam 

Nirdidiksati).
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a) Chaturtha Pada Krama Praptaha :

• 4th Pada comes sequentially.

b) Vaktavya :

• Upanishad defines.

c) Na Antap Prajnam, Na Bahish Prajnam :

Definition of 4th Pada

But negatively defined Not positively defined

Example :

• 1st Son is very good in studies.

2 fold

Nisheda Mukha PraptihiVidhi Mukha Praptihi

Definitions

-   Remainder, left over portion-   Direct definitions
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• Indirect definition of 2nd son, not good in studies.

• By negating, 1st, 2nd indirectly indicated.

c) 
Things in creation

Nisheda MukhaVidhi Mukha

-   Waking state is not there in 
      sleep state
  -   Brahman indirectly defined, 
      whatever is left, reminder 
      portion is Brahman.

-   Waking state is there
  -   Brahman direct definition not 
      possible.

d) Question :

• Why direct definition of Brahman is not possible?

• Sarva Shabda Pravrti Nimitta Shunyatvat.

• To reveal something with help of words, it should fulfill one or more of 5 conditions.

• Nimittam = Conditioning for verbal revelation.

• In Brahman 5 conditions are absent, Shunyam.

• Jati, Guna, Dravya, Sambanda, Kriya Absent.

• Brahman can’t be positively revealed through words.

• Therefore Upanishad reveals it negatively. 
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• Turiya Pada not describable, not revealable through words.

• By negating all Viseshanams Turiyam revealed as remainder reality.

Negate :

• Wakerhood – Bahish Prajnyam

• Dreamerhood – Antar Prajnyam

• Sleeperhood – Ghana Prajnyam

• All 3 end in Visesha Nisheda (status).

e) Upanishad Nirdidishati :

• Upanishad intends to reveal by negating all statuses.

What is left behind?

• Not blank, zero, Shunyam.

• Satyam, Jnanam, Anantham is left behind as Adhishtanam.

• No Mithya without Satya Adhishtanam.

Quotation :

• Briga Trishna Tris Yataha Sasha Sringavatu.

• 1st Pada = Vishwa / Virat

• 2nd Pada = Teijasa / Hiranyagarbha 

• 3rd Pada = Prajnya / Ishvara

Negated
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f) Question : 

• What is negated comes under what category?

• What is degree of negated entity.

• Important point in Vedanta.

• Degree of negatable and un-negatable different.

• Vyavaharika Verses Pratibasika.

• Paramarthika versus Vyavaharikam.

• All do not have equal status.

Answer :

I) 3 Categories

AsatSat Mithya

-   Always nonexistent
  -   Need not be negated

-   Ever existent
  -   Cant be negated

-   Sometimes appears – 
      disappears
  -   Can be negated

• Whatever is negated belongs to 3rd category called Mithya.

• 1st category Sat is arrived by negation of Universe.

• Any negation brings to your mind Mithyatvam.
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Powerful Logic :

• Yatu Badyam, Tatu Mithya.

• Any – Negation = Mithya 

• Sarva Mithya Badyatvatu, Rajju Sarpahvatu

II) Jagat Mithya – Shastra Pramana Nisheda Mukha Badyatvat :

• Rajju Sarpah Vatu.

• For all negations of Mithya nature, there must be Adhishtana, Satyam, even though 
words can’t reveal that.

• Mere negation itself will bring in presence of Satyam.

III) 
2 Step Journey

(II)(I)

From Mithya come to Satyam 
Adhishtanam by Shastra Pramanam

Negation of Mithya Vastu

IV) Why come to Satyam?

• Mithya exists borrowing existence from Satyam.

• Hence Mithya is seeming existent category.

• Appears by borrowing existence.



639

• Negated one borrows existence.

• There has to be lender of borrowed existence.

V) Mithya posits a Sathya Adhishtanam

• Nisheda Avadhi = Technical word to talk about Adhishtanam.

• Nisheda Avadhi Rupena Satyam Adhishtanam.

• Anuktam Api Avanishyate

VI) Satyam Adhishtanam is called Turiyam 

• Upanishad reveals Turiyam without revealing it.

• Everything is a Paradox in Veda.

• Guru must teach without teaching 

• Student must listen without listening.

• Understand without understanding.

• Liberated without getting liberated.

• Important point to understand in Vedanta.

• Can’t say Shunyam.

VII) Once Mithya is negated, remaining is not Shunyam but Satyam.

• This is the difference between Buddhism and Vedanta.

• Madhyamika says Shunyam.

• Vedanta says Satyam.
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118) Bashyam : Chapter 1 - Mantra 7 - Introduction continues…

In That case, Turiyam (Tat) will be a mere void (Sunyam Eva). No, you 
cannot say there will be Sunyam (Na -- because when Mithya is negated 
what will be remaining is Satyam, the Adhishtanam). Superimpositions 
(Vikalpasya) which neither are true nor false (Mithya -- such as waker's 
state, dreamer's state, Sleeper’s state) cannot exist without an 
Adhishtanam (Nirnimittatva Anupapatteh - the truth, the pure 
consciousness). The illusions (Vikalpah) of mother of pearl as silver (Rajata), 
rope as snake (Sarpa), wooden stump as a man (Purusa), desert sand as 
mirage water etc (Mrgatrsnika Adi) cannot exist independently (Vyatirekena 
- without borrowing existence from the corresponding Adhishtanam) of 
mother of pearl (Suktika), rope (Rajju), stump of wood (Sthanuh) dry desert 
land Etc (Usara Adi). They can never indeed (Na He Sakyah) superimpose 
themselves (Kalpayitum) on Non-existing things (Avastu - Aspdah).
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a) Mithya Vikalpa :

• 3 Padas, false appearances.

• Vikalpa = Adhyasa.

b) Mithya Vikalpasya Adhyasa Pada Turiyasya Nirnimittan va Adhishtanam

• Mithya not possible without Adhishtanam which lends.

c) Niradhishtana Anupapattehe :

     ↑

         Illogical

d) Example :

(I) Rajata = Shell Silver

(II) Sarpah = Rope Snake 

(III) Sthanam Purusha = Fake Man seen on stump of tree
         = Ghost on Post

(IV) Mrigah Drishtanta = Mirage Water 

• 4 Appear borrowing existence from their relevant Adhishtanam.

e) Vikalpaye = Adhyasaha

(I) Suptika Shell – Adhishtanam of Rajatam (Silver)

(II) Rajju – Adhishtanam of Sarpah

(III) Sthanu – Post – Adhishtanam of Purusha
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(IV) Nu sharadhi = Adhishtanam of Mirage Water.

f) Shunya Avastu Aspadha :

• Mithya can’t exist on Shunyam.

g) Kalpayathum Na Shakyam :

• By negating 3 padas 4th Pada is indirectly revealed as their Adhishtanam.

119) Bashyam : Chapter 1 - Mantra 7 - Introduction continues…

In that case, if (Evam Tarhi) Turiyam (Turiyasya - is the Adhishtanam for) 

prana etc all superimpositions (Prana - Adi - Sarva - Vikalpaspadatvat), it 

has to be available for communication by words (Sabdavacyatvam), just as 

one would, say pot etc is the basis or container for water (Udhakadharadeh 

iva Ghatadeh). Therefore (iti), it need not be made known or taught (Na 

Pratyayyatvam) through the method of negation (Pratsedhaih).

a) Based on 5 conditions for verbal expressions.

Purva Pakshi :

• Jati, Guna, Kriya, Dravyam, Sambandha.

• Turiyam has no Sambanda.
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• Therefore its possible to describe in words Turiyam.

• Why use Nisheda Vakhyam?

Example :

• Mobile on Table.

• Bring that one which is over the table.

Purva Pakshi :

• There is Adhara – Adheya Sambandha.

• There is Kaarana – Karya Sambanda between Turiyam and 3 Padas.

• Shabda – Pravritti Nimitta is there.

• Words can describe.

b) 

Mobile Table

- Adheyam - Adharam
- Support

Turiyam Pada Trayam

- Adhishtanam
- Adhara

- Adhyasa
- Adheya

Sambanda, one of Pravritti Shabda 
Nimittam is there
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• Shabda Abhideyam = Turiyam.

• In Introduction Shankara had said : Brahman is not Shabda Abhideyam.

Purva Pakshi :

• Tasya Shabda Anabideyam Nimitta Abavat – Sambanda Nimitta Asti.

Gita :

Turiyam Adheyam

- Adhara
- Adhishtanam

- Ishvara
- 3rd Pada

For, I am the abode of Brahman, the immortal and the immutable, of everlasting dharma and 
of absolute bliss. [Chapter 14 - Verse 27]

For Saguna Brahma Ishvara

Adhishtanam is Nirguna Brahman
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c) Sarva Vikalpa Aspatatya :

• Brahman can be revealed as Adhishtana of Pada Trayam.

• Don’t need to reveal through negation.

• Can be revealed positively.

• Pratyatvam – Jneyatvam 

• Pratyeti – to know.

• Pratyayati – to teach, to make one know.

• Pratyayaha – That status of teachability.

• Turiya doesn’t have teachability through negation.

• Turiyam need not be taught through negation.

• Sambanda Astitvat.

Udhaka Adhara Ghata

Water Pot

Content Adharam

• What is in Pot, bring to me.

• Through Sambanda of content and Adhara – water revealed.

Purva Pakshi :

• Evam Tarhi.
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120) Bashyam : Chapter 1 - Mantra 7 - Introduction continues…

No, Purvapaksi's argument is not acceptable (Na); because the entire 

superimposition (Vikalpasya) of the universe beginning with Ishvara (Prana 

Adi) is Mithya (Asattva), like the silver superimposed on the shell 

(Suktikadih Iva Rajatadeh). Relationship (Sambandhah) between the real 

and the unreal (Sat Asatoh) cannot indeed (Na Hi) enjoy the status of being 

one of the conditions for verbal revelation (Sabda - Pravrtti – Nimitta - 

Bhag), it being Mithya (Avastutvat).
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Nor is (Na Api) Atma by itself (Svarupena) available for sensory perception 

(Pramanantara - Visayatvam) like cow etc (Gavadivat), because it does not have any 

conditioning factor (Nirupadhikatvat) nor (Na Api) like the cow (Gavadivat) does it 

belong to any common group or particular species in that group (Jatimattvam - 

Samanya Visesa - Abhavat) it being one and only Atma (Advitiyatvena). Nor Atma can 

be known by any functional activity (Na Api Kriyavattvam) as in the case of one who is 

cooking is referred to by his action as a cook (Pacakadivat), because Atma is 

changeless (Avikriyatvat - and action is not possible without change, because with 

every action there has to be a change). Nor can Atma be known (Na Api) through 

attributes (Gunavattvam) such as it being of blue colour etc (Niladivat) as Atma does 

not have any attributes (Nirgunatvatvat). Therefore, it follows (Atah - that Turiyam) 

cannot be indicated (Na Nirdesam Arhati) through verbal expression (Abhidhanena). 

Sat Asat

Real Unreal

a)

Sambanda different realms

b) By showing connection with the world – Vidhi Mukha Pramanam reveals Turiyam.

• Brahman = Jagat Karanam, Karanam Karya Sambanda between Brahman and Jagat.
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I) Taittriya Upanishad :

II) Brahma Sutra :

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which, 
having been born, these beings live and continue to exist; and that into which, when 
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed 
Penance; and after having done Penance….. [3 - 1 - 2]

That (is Brahman) from which (are derived) the birth etc. of this 
(Universe) [I – I – 2]
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• This is a compromised acceptance.

• Indirect definition.

III) Bhagavatam : 1st Verse

O my Lord, Śrī Kṛṣṇa, son of Vasudeva, O all-pervading Personality of Godhead, I offer my respectful 
obeisances unto You. I meditate upon Lord Śrī Kṛṣṇa because He is the Absolute Truth and the primeval 
cause of all causes of the creation, sustenance and destruction of the manifested universes. He is directly 
and indirectly conscious of all manifestations, and He is independent because there is no other cause 
beyond Him. It is He only who first imparted the Vedic knowledge unto the heart of Brahmājī, the original 
living being. By Him even the great sages and demigods are placed into illusion, as one is bewildered by 
the illusory representations of water seen in fire, or land seen on water. Only because of Him do the 
material universes, temporarily manifested by the reactions of the three modes of nature, appear factual, 
although they are unreal. I therefore meditate upon Him, Lord Śrī Kṛṣṇa, who is eternally existent in the 
transcendental abode, which is forever free from the illusory representations of the material world. I 
meditate upon Him, for He is the Absolute Truth. [1 – 1 – 1]
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Relationship between :

Reason :

Pot Water

- Adhara 
- Supporter

- Adheyam
- Supported

-   Same order of reality
  -   Sambanda is real

4th Pada 3 Padas

- Brahman
- Satyam, Real

- World
- Mithya Unreal

Two orders of reality

Real Unreal

- Waker Person
- Brahman

- Dream Son
- Waker
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• No Parent (Waker) Child in Dream Relationship.

• Brahman – World – No relationship Asangaha

• Turiyam Adhishtana Status – Adhara = Mithya Status.

• Use status for revealing and then drop status also.

Karanam status is Mithya (only 
when world is seen)

Brahman = Kaaranam

Vyavaharika Satyam

Not Paramartika Satyam

Temporary 

• In Paramartika Drishti – Turiyam not Karanam – Adhishtanam = Moksha status.

• Jagrat Eva Abavat iti.

• Katham Adhishtanaha?
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Aparoksha Anubhuti :

I) Introduce Karana Papancha

II) Brahman = Karanam

• Negate the world.

III) Negate Karana status of Brahman

• Relation of Brahman with world is Mithya.

• Can’t be used to reveal Satyam Brahma.

Revision :

I) 7th Mantra introduction in Bashyam

• 4th Pada revealed in 7th Mantra.

II) 7th Mantra starts with negation of Vishwa / Teijasa / Prajna.

Question :

• What is the Reason?

One should see the cause in the effects and then should discard the effects altogether. Then 
the cause also should be dissolved, then what remains is the Truth Absolute, and the
seeker becomes verily that. [Verse 139].
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III) 3 Padas are revealed as 

Consciousness associated with – 
3 Prapanchas - 3 inert insentient worlds

Svapna PrapanchaJagrat Prapancha Karana Prapancha

• Prapanchas are material, born of 5 elements, Sharirams, Prapancha, born out of 
Prakrti – 3 Gunas – Maya – Avidya Rupa.

• Seen World, perceived world born out of Tamo Guna, Darkness.

IV) Turiyam, sentiency, Consciousness, Awareness, Asangaha, independently existing, not 
associated with a 4th State called Samadhi.

V) If so, Upanishad would have said :

• Consciousness associated with Samadhi Avastha = Turiya Avastha.

• Hence there are only 3 stages, no 4th state – Avastha.

VI) Turiyam can’t be directly revealed by 3 Padas.

• Forced to give Mithya status to appearing, disappearing 3 worlds.

• Upanishad forced to use Nisheda Prakaranam, as 5 conditions for verbal revealation, 
are not there in Turiyam.
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Purva Pakshi :

VII) Question :

• Once Vishwa / Teijasa / Prajna is negated, Vyashti, Samashti is gone, left is only 
Shunyam – Blankness, nothingness.

Rule : 

• If it is negatable, it is Mithya.

• Yatu Badyam Tatu Mithya, Yatu Abadyam Tatu Satyam.

• Negation of 3 states proves everything is Mithya.

VIII) By negating Mithya, Adhishtanam is indirectly revealed.

Negate Revealed

- Rope Snake
- Mirage Water
- Dream
- Waker

- Rope
- Sand
- Waker
- Turiyam

All Mithya All Satyam

IX) What is left behind is not Shunyam but Turiyam, Satyam, Adhishtanam, Adhara of Mithya 
Prapancha.

X) There is seeming Sambandha between Mithya Prapancha and Satya Turiyam.

Vyavaharika Satyam

Paramartika Satyam
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XI) Sambanda is one of the 5 conditions of verbal communication.

• Jati, Guna, Kriya, Dravyam, Sambanda.

Purva Pakshi :

XII) Because of Sambandha, Turiyam can be revealed positively through Shabda.

• Shabda Vachyartha Satve Kimartham Nisheda Mukha Pramana Prayoga.

XIII) Evam Tarhi Aspadam, Adhara, Reveals Sambandha, Shabda Pravritti Nimittam exists, 
Vachyartha is there.

XIV) Turiyam Aspadatvat Shabda Pravritti Nimittam, Vachyartham possible, why use Neti 
method.

• Pratyayatvam – Bodhyartha.

• Positive method available.

XV) Example :

• Bring Pot in which you see water.

Turiyam Prapancha

- Adhishtanam
- Adharam

- Adhyastham
- Adheyam

Sambanda is there



656

Purva Pakshi :

• Turiyam can be revealed by Shabda directly.

120[a]) Bashyam : Chapter 1 - Mantra 7 - Introduction continues…

No, Purvapaksi's argument is not acceptable (Na); because the entire 

superimposition (Vikalpasya) of the universe beginning with Ishvara (Prana 

Adi) is Mithya (Asattva), like the silver superimposed on the shell 

(Suktikadih Iva Rajatadeh). Relationship (Sambandhah) between the real 

and the unreal (Sat Asatoh) cannot indeed (Na Hi) enjoy the status of being 

one of the conditions for verbal revelation (Sabda - Pravrtti – Nimitta - 

Bhag), it being Mithya (Avastutvat).

• Purva Pakshi argument not acceptable.

a) Pot is support Adhara of Water

• Sambanda acceptable because both real

Pot Water

Revealed as the Container Content
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b)

• Between = Real entities, same order of reality, Sambanda is possible.

• Shabda Pravrti Asti, Shabda Vachyartham Asti.

c)

Brahman World

- Satyam
- Real

- Mithya
- Unreal

Brahman SatyamTuriya Prapancha Mithya

Different orders of reality

Adhishtana Satyam / Real Mithya / Unreal

- Rope
- Shell
- Ghost
- Brahman

- Rope Snake
- Shell Silver
- Post
- Jagat

Status of Sambandha is unreal

• Sambandha also Mithya.

• Brahman is Adhishtana of Unreal Prapancha.
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d) Adhishtana of Unreal Prapancha is also unreal.

• We later negate Adhishtanam.

• Mithyatva Sambatvat, Sambandha Nasti.

e) Why Sambanda is Mithya?

• Because one of Sambandhis is Mithya.

• Mithya, as good as not there.

f) Na = Shabda Vachyartham Na

g) Pranadhi Vikalpasyatatvat :

• Prana = Ishvara

• Entire Universe beginning from Prana is Mithya.

Chandogya Upanishad :

Just as a bird tied to a rope flutters here and there, and when it cannot get any shelter 
anywhere, it surrenders itself to its bondage; in the same way, O Somya, the mind runs in 
every direction, and when it fails to get a resting place anywhere, it surrenders itself to prāṇa, 
the vital force. The mind, O Somya, is tied to prāṇa. [6 - 8 - 2]
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• Vikalpa = Adhyasa = Entire Universe in 3 statuses.

• Asatvat Adhyasaha

• Like Silver superimposed on Shell.

Adhyasa

ArthaJnanam

All perceptions – Asatvat 

h) Nahin :

• Sat – Asat

• Between Real and Unreal entities there can’t be a Real Sambandha.

• Waker – Dreamer

• Brahman – Waker

• No Real Sambandha.

i) Shabda Pravritti Nimitta Bava Vastuvatu :

• Unreal Sambandha can’t become one of the conditions for verbal revealation.

j) Relationship – can’t enjoy status for verbal expressions why?

• Avastutvat – Mithyatvat.
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• All experiences being Mithya.

• Hence Sambanda can’t be accepted as condition for verbal communication.

• Other 4 conditions also not there.

121) Bashyam : Chapter 1 – Mantra 7 Introduction continues…

Nor is (Na Api) Atma by itself (Svarupena) available for sensory perception 

(Pramanantara - Visayatvam) like cow etc (Gavadivat), because it does not 

have any conditioning factor (Nirupadhikatvat) nor (Na Api) like the cow 

(Gavadivat) does it belong to any common group or particular species in 

that group (Jatimattvam - Samanya Visesa - Abhavat) it being one and only 

Atma (Advitiyatvena).
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• 5 conditions discussed in Satchit Ananda Bashyam of Taittriya Upanishad and in Gita 
Bashyam.

• Shabda Pravritti Nimittani.

i) Rudihi :

• Well knownness is a condition because it is object of Regular experience.

Example : 

• Know wall because of experience.

• Called Wall by elders.

• Artha – Shabda connected.

• Vruddha Vyavahara Janya Jnanam.

• Pratyaksha Vishaya based connection between Pada and Padartha – Rudihi.

• Brahman – Indriya Agocharatvat – Rudihi Na Sambavati.

Nor Atma can be known by any functional activity (Na Api Kriyavattvam) as in the case 

of one who is cooking is referred to by his action as a cook (Pacakadivat), because 

Atma is changeless (Avikriyatvat - and action is not possible without change, because 

with every action there has to be a change). Nor can Atma be known (Na Api) through 

attributes (Gunavattvam) such as it being of blue colour etc (Niladivat) as Atma does 

not have any attributes (Nirgunatvatvat). Therefore, it follows (Atah - that Turiyam) 

cannot be indicated (Na Nirdesam Arhati) through verbal expression (Abhidhanena).
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• Brahman not object like cow, Buffalo.

• Rudihi is the most famous condition for verbal communication.

• Atma : 

o Niruphadikatvat, has no attribute or Upadhi to be a Pramana Vishayam.

o Indriya Agocharatvat.

II) Jati :

• Tree – known by Pratyaksha Anubava.

• Specie is a condition that helps us to connect all trees.

• Jati Samanyam, universalness, cowness, same specie.

• Treeness = Universality.

Individual Tree Treeness – Jati

- Vyakti - Pervades all trees
- Universal

• Jati pervades Vyakti.

• Universal pervades particular individual.

Universal Individual

- Inherring many members
- Samanyam
- Ekam, Nityam

- Vyakti
- Many, Anekam
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• Vyakti pervaded by Jati.

• Individual perishes, Universal does not.

Treeness Tree

- Jati
- Nityam

- Vyakti
- Anityam

• From Vyakti know Jati – first time.

• Through Jati I can know all Vyaktis.

• Understand cowness, know all cows.

• Jati is Shabda Pravritti Nimittam.

Cows - Jati Cow

Samanyam Vyakti

• Brahman – Ekam, not many.

• Hence no Jati.

• Brahmaha Ekatvat, Samanyam Na Sambavati.

• Brahman = Advaitam, one Samanya Visesha Abavat.
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• Can’t say : 

 One particular Brahman.

• Samanyam Visesha Nasti.

• Samanyam is condition for Visesha to be there.

• Nissamya Visesham Brahma.

• Jati, Sambandhi, Rudih, over.

• For Jati another word is Samanyam, universal, not caste.

III) Kriya :

• Na – Api Kriyavatvam.

• Can’t reveal Brahman by action.

• Cook, driver, manager, director teacher, student.

• Reveal through function, profession.

• Pancharaha – Brahman no function.

• Akriyam – Nirakaratvat.

• Not doer of any action.

• Brahman does not kill or gets killed.
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IV) Guna – Napi – Gunavatvan – Neeladhi Vatu :

• Krishna, Neela, Rose – no attribute.

• Nirgunatvat Brahman.

• Shabda Pravritti Nimitta Abavat.

• Nishedamukha is the only method of revelalation of Brahman.

• Abhidanena – verbal expression.

V) Sambandha :

• Done first.

He, who takes the self to be the slayer and he, who thinks he is slain; neither of them knows. 
He slays not, nor is he slain.[Chapter 2 - Verse 19]

Gita :
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122) Bashyam : Chapter 1 – Mantra 7 continues…

Then Turiyam would become similar (Samatvat) to the rabbit's (Sasa) horn 
etc (Visana Adi) in being useless (Nirarthakatvam). No, knowledge of 
Turiyam is not useless (Na). 
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When Turiyam is understood as myself the Atma (Atmatva - Avagame 
Turiyasya), it becomes the cause for all the desires centered on Anatma being 
negated (Anatma - Trsna - Vyavrtti - Hetutvat); like when the knowledge that 
it is only a shell, is realised (Suktika Avagama iva), the longing for the shell 
which appeared as though silver (Rajata - Trsnayah - Disappears). When one 
understands Turiya Atma, as oneself (Turiyasya Atmatva - Avagame Sati), 
indeed there can be no possibility (Na Hi Sambhavah) of defects occuring 
(Dosanam Asti) such as ignorance (Avidya) Raga - Dvesas, desires etc (Trsnadi 
- which all together are called samsara). And nor (Na Ca) is there any reason 
(Karanam Asti) for not knowing (Anavagame) Turiyam as identical with Atma, 
oneself (Turiyasya Atmatvam), in as much as all Upanisads (Sarva - 
Upanisadam) aim at this message (Tadarthyena - that Turiya is the Atma, 
oneself) and exhaust themselves by conveying that (Upaksayat - as is 
evidenced by the following texts). All Upanishads such as (Ityadinam) 
Chandogya says in (6-8-6) that 'That Atma thou are’ ("Tat Tvam Asi"), and 
Brihadaranyaka says in (2-5-19) that 'This Atma is Brahman’ ("Ayam Atma 
Brahma"), and again Chandogya says in (6-8-6) that, 'That Satyam is the Atma’ 
(“Tat Satyam Sa Atma”), similarly Brihadaranyaka again says in (3-4-1) 
'Whatever is self evident is Turiya Atma, which is nearest and immediate to 
oneself’ (“Yat Saksad Aparoksad Brahma”) and Mundakopanisad says in (2-1-
2) that 'Anything that is internal and anything that is external is Atma. It is 
never born' ("Sa Bahya - Abhyantarah Hyajah") and Chandogya again clearly 
states in (7-25-2) that 'Atma alone is everything' ("Atma Eva idam Sarvam").
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Purva Pakshi : Question 

• If Nisheda is used nothing positively is revealed.

• Then Brahman is understood as Shunyam.

• Shunyam can’t be Adhishtana of Brahman.

• Shunyam can’t lend existence to Mithya.

• It has to be Adhishtanam, Satyam.

• Brahman = Existence, Satyam, Turiyam = Adhishtanam.

• Brahman is free from attributes, Indriya Agocharam, Akriya, not Karta, not describable 
by words.

• Sarva Vyavahara Agocharam

Question :

• What is benefit of such a Brahman?

Benefits by

Giving upTaking

UpadanamSthanam

• Some give happiness where ever they go, some when ever they go.
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• Turiyam is Nirathakatvam, useless.

• Why learn a useless Brahman?

a) Sasha Vishanadi Samatvam :

• Previously Sasha Viseshana

Question :

• Brahman has no utility why study?

Shankara :

I) Vedanta does not introduce Turiyam to contact, to experience, take, give.

II) Reveals Turiyam = I = Am ever existent = myself.

• No necessity of taking or dropping.

III) I am not Vishwa / Teijasa / Prajna.

• I am Turiyam which is ever Poornam.

• It need not aquire anything for Poornatvam.

IV) Everything else Mithya, only appearance, can’t give Poornatvam.

• Fake Rs. 1000 can’t enhance my income.

• Fake world can’t enhance my joy.

• Mithya Jagat can’t improve me.

• World can’t improve me, my nature of Satchit Ananda.
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V) I need not be improved once I know I am Turiyam.

VI) After knowing Turiyam

Sarva Kama Nivritti

Whole Samsara goes

VII) As Jiva I am not satisfied

Things related to meWith me

VIII) Apoornatvam = Reason for Kama

Nivrittou Nivritti

Avidya Kama

Kama Karma

Karma Phala

Phala Janma

Janma Moksha
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IX) Mere knowledge of Brahman gives me Moksha liberation from Body – Mind complex.

• I am the Adhishtana Nitya Brahman.

X) Brahma Jnanam gives greatest benefit.

• This knowledge alone gives Prayojanam.

• Na Nirarthakatvam

• Not useless

b) Turiyam Ahmatva Avagame :

XI) Only way of knowing Turiyam is by claiming I am Turiyam.

Atmata Avagame :

  ↑

       Symbol

• Without attempting to experience Turiyam, I claim Turiyam.

• Moment I claim Turiyam, 3 Adhyasas are eliminated simultaneously.

• 3 statuses of mine displaced.

• Aham Anatap Prajnam – Dreamer

• Aham Bahish Prajnam – Waker

• Aham Ghana Prajnam – Sleeper 

Ahamkara I
↑

Eliminated
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• Ahamkara status of mine is eliminated.

• Ahamkara is the kingpin causing Apoornatvam.

Claiming I am Turiyam eliminates

-   Mamakara
  -   Don’t want anything for 
      others → My grandson

-   Ahamkara
  -   Aham Vishwa / Teijasa / Prajna
  -   Don’t want anything for me

• I don’t want anything in life, Jnanam has come, Poornatvam has come.

• So many Mamakaras are there giving me Apoornatvam.

• My marriage has not worked well = Apoornatvam.

• I can’t do Namaskara without praying for me / others.

• Some Kurai, something lacking.

• Ahamkara, Mamakara centred Apoornatvam = Samsara.

• Claiming Turiyam displaces Aham + Mama.

• I don’t think of Apoornatvatvam at all.
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Gita :

Shutting out (all) external contacts and fixing the gaze (as though) between the eyebrows, 
equalising the outgoing and incoming breath moving within the nostrils. [Chapter 5 – Verse 27]

Little by little, let him attain quietude by his intellect held firm; having made the mind 
established in the Self, let him not think of anything. [Chapter 6 – Verse 25]

Ladder of fall :
Avidya

Kama

Karma
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c) Karma / Kama Nivritti Eva Prayojanam :

• Atmatva Avagame = Turiya.

• When Turiyam is understood as myself, Anatma Trishna Vyavrutti Hetutvat.

• Turiya Jnanam is cause for negation of all desires, complaints centred on Ahamkara + 
Mamakara.

d) Shuktika Avagame :

• When there is knowledge of Shell – Rajata Trishna is gone.

• Desire centred on silver is gone.

• Sarvasya Mithyatvat.

• Silver being Appearance.

• Samsara is projection of Mind, seeming Samsara, not factual Samsara.

e) Nahi Turiyasya Atmatva Avagame Sati :

• Sati = Avidya 

• When I know I am the Turiyam and I mean I am the Turiyam, all desires are dropped as 
they are fleeting, Mithya.

• Atma Jnanam gives rise to destruction of Samsara as though.
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f) When should this knowledge come?

I) When Mind is complaining about ourselves or others

• When quiet, watch what is running in the Mind.

• Before sleep, after getting up, watch mind.

II) When we do Namaskara, what comes in our Mind is important to watch

• Complaints shouldn’t come.

III) Na Antap Prajnam shouldn’t be just verbal, must not be in books preserved.

Example :

Football Match

What % of time ball kept with 
Team B

What % of time ball kept with 
Team A

-   40%
  -   Hit the Goal
  -   Won

-   60%
  -   Didn’t hit the Goal
  -   Lost
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IV)
Study

What % of time studied What % of time studied

-   5 Years
  -   Mind clean on Turiyam
  -   Watch Mind in Privacy

-   25 Years
  -   Mind with the complaints 
      about self and others 
      connected with Aham

g) Turiyasya Atmasya Avagame Sati :

• Once knowledge of Turiyam has take place clearly, distinctly.

h) Avidya Trishna Adhi Dosha :

• Ignorance, complaints.

• Seeking freedom from complaints, all problems, called Samsara.

• Jnani incapable of seeing any complaint with himself.

• If Turiyam is understood as myself, no problem.

i) What is Pramanam for understanding Turiyam as myself?

• Once Turiyam understood it will give Jnana Phalam of Samsara Nivritti.
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Example :

• Rats in a meeting.

• How to solve cat problem.

Conclusion :

• Tie a bell on neck of cat.

Question :

• Who will tie the bell?

• What is Pramanam?

• All Mahavakyas are Pramanam.

• Every Upanishad has this alone as the bottom line.

• Upanishad Study :

 Meant to claim, I am free here and now.

j) Turiyasya Atmasya Anavagame Nasti :

• There is no reason for not knowing Turiyam from the Upanishads.

• There is Karanam for Understanding Turiyam as a fact, binary format is a fact.

• I am ever Poornaha.

• Everything else is of a lower order of reality.

• I am ever free Turiyam, Adhishtanam, Nityam, Satyam.

• With this teaching, all Upanishads withdraw, end.
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Chandogya Upanishad : Chapter 6

• Tadabda Unagnou

• Tadaja Vinagnou.

• Then Upanishad withdraws.

Revision :

I) Upanishad employing negation method.

• Turiyam is not available for positive revelation.

II) Conditions required for verbal revelation are absent.

III) Purva Pakshi :

• Turiyam = Shunyam, nothingness is Adhishtanam of Mithya Vishwa / Teijasa / Prajna.

• Adhishtanam not Satyam Brahman.

IV) Turiyam not available for Vyavahara, transactions not verbal transactions based, or for 
physical actions.

• Sarva Vyavahara Agocharatvat.

• Knowing Turiyam does not add value to our life, not useful for Vyavahara.

• Nil Prayojanam.

V) Shankara :

• If Turiyam is entity other than myself, then acquisition of Turiyam knowledge makes no 
difference to me.
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• Veda reveals Turiyam as not new entity.

• It is I – myself, the seeker.

• Forced to see Turiyam as myself.

VI) Shastra :

• Tatu Tvam Asi

• I must accept.

VII) Turiyam will contradict with 3 statuses

• Vishwatvam, Teijastvam, Prajnastvam.

• They will not get in together with Turiyam.

VIII) While claiming Turiyam status, simultaneously, we have to drop Vishwa / Teijasa / Prajna 
as misconceived status.

• Waker, dreamer, sleeper status is transferred status, transferred from Mind to me 
wrongly.

• Displaces other 3.

• When 3 gone, Avastha Nivritti = Samsara Nivritti.

IX) Claiming Turiyam and displacement of Samsara happens simultaneously.

• This is the best Prayojanam.

• Worldly accomplishments does not change Samsara status.

• Claiming Turiyam, unique status alone, displaces Samsari status.
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• It is not useless.

• It is the only useful thing in life.

X) Keno Upanishad :

If one Knows (That Brahman) here, in this world, then the true end of all human aspirations is 
gained. If one knows not (That) here, great is the destruction. The wise, seeing the one Atman 
in all beings, rise from sense-life and become immortal. [II – 5]

• Not useless, this alone is the only useful thing in entire life.

• Samsara Nivritti Phalam is there.

XI) What is Pramanam to say Turiyam is myself.

• Pramana Abavat, Turiyam Atmagatava Na Sambavati.

• This is objection.

XII) Shankara :

• Pramanam = Entire Vedanta Shastram has only one message.
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a) Chandogya Upanishad :

Where else, except in water, can the body have its root? O Somya, when water is the sprout, 
search for fire as the root; when fire is the sprout, O Somya, search for Sat [Existence] as the 
root. O Somya, Sat is the root, Sat is the abode, and Sat is the support of all these beings. As to 
how, O Somya, these three deities [fire, water, and earth] enter a body and each becomes 
threefold, this has already been explained. O Somya, as this person is dying, his speech merges 
into the mind, his mind into prāṇa, his prāṇa into fire, and then fire merges into Brahman, the 
Supreme Deity. [6 - 8 - 6]

b) Brahma Sutra :

But that Brahman (is known from the Upanisads), (It) being the object of 
their fullest import. [I – I – 4]
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• Atmatva Anavagame nasti.

• No Reason exists for not knowing Atma.

• There is enough reasoning for knowing Atma.

• Turiyam = Aupanishadam Brahma 

• Sarvam Brahma Aupanishadam

• Why Brahma called Aupanishada?

• Upanishad Pramana Jneyam = Brahman.

c) Brihadaranyaka Upanishad :
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• Ayam Atma Brama

d) Chandogya Upanishad :

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda, 
taught the Aśvins. Perceiving this the Rṣi said, ‘(He) transformed Himself in accordance with 
each form; that form of Hi$ was for the sake of making Him known. The Lord on account of 
Māyā (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten 
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite. 
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver 
of everything, is Brahman. This is the teaching. [2 - 5 - 19]
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• Tat Satyam Sa Atma.

e) Brihadaranyaka Upanishad :

Where else, except in water, can the body have its root? O Somya, when water is the sprout, 
search for fire as the root; when fire is the sprout, O Somya, search for Sat [Existence] as the 
root. O Somya, Sat is the root, Sat is the abode, and Sat is the support of all these beings. As to 
how, O Somya, these three deities [fire, water, and earth] enter a body and each becomes 
threefold, this has already been explained. O Somya, as this person is dying, his speech merges 
into the mind, his mind into prāṇa, his prāṇa into fire, and then fire merges into Brahman, the 
Supreme Deity. [6 - 8 - 6]
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• Yat Sakshat Aparokshat Brahma.

• Whatever is self evident is alone Brahma.

• Only self evident thing in creation is Brahman.

• I = Brahma

• I – exists – independently, self evidently.

• Mind – thoughts – Body – World exists after Aham.

Keno Upanishad :

Then Uṣasta, the son of Cakra, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman 
that is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ 
‘Which is within all, Yājñavalkya?’ ‘That which breathes through the Prāṇa is your self that is 
within all. That which moves downwards through the Apāna is your, self that is within all. That 
which pervades through the Vyāna is your self that is within all. That which goes out through 
the Udāna is your self that is within all. This is your self that is within all.’ [3 - 4 - 1]

Indeed, he attains immortality, who intuits It in and through every modification of the mind. 
Through the Atman he obtains real strength, and through Knowledge, immortality. [II – 4]
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f) Chandogya Upanishad :

Next is the instruction on the Self: The Self is below; the Self is above; the Self is behind; the 
Self is in front; the Self is to the right; the Self is to the left. The Self is all this. He who sees in 
this way, thinks in this way, and knows in this way, has love for the Self, sports with the Self, 
enjoys the company of the Self, and has joy in the Self, he is supreme and can go about as he 
likes in all the worlds. But those who think otherwise are under the control of others. They 
cannot remain in the worlds they live in, nor can they move about in the worlds as they like 
[i.e., they are under many limitations]. [7 - 25 - 2]

• Atmaiva Idagum Sarvam

• Atma alone is everything.
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g) Mundak Upanishad :

• Ajaha = Turiyam

• Diyo = Chaitanyam

• Everything else becomes evident to me by operating one or other Pramanam.

• Only one thing evident to me before operation of Pramanam.

• Prati Bodha Iti – is I the Atma.

• Sakshat Aparokshat = Pramana Nairapekshaka Prakasham.

• Without requiring Pramanam, that which is evident.

• Anything other than Atma is just an appearance, has no independent existence.

• Justification of methodology is over.

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and 
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, 
causal-state of the universe. [II – I – 2]
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123) Bashyam : Chapter 1 – Mantra 7 Introduction continues…

This Atma, which is oneself (Sah Ayam Atma) has been said (iti uktah) to have 

Satya - Mithya mixture of four quarters (Paramartha - Aparamartha - Catuspad). 

The Aparamartha rupam of three quarters (Tasya Aparamartharupam) similar to 

the rope snake (Rajju - Sarpadi Samam) is due to it being Mithya (Avidyakrtm). It 

was said (Uktam) that these three states of experience (Pada Trayalaksanam) are 

like seed, the cause and sprout, the effect (Bija - Ankura - Sthaniyam). Therefore, 

now (Atha Idanim) as Turiyam is not the Karanam (Abijatmakam - or the Karyam) 

it is of Paramartha Svarupam equal to the rope (Paramartha Svarupam Rajju 

Sthaniyam). And that is said by the Sruti (Aha) by negating (Nirakaranena) the 

three states (Sthanatraya) which are said to be in the place of the snake (Sarpadi 

Sthaniya Uktam), through the words 'it is not inward consciousness, outward 

consciousness etc but Mithya' (Na Antahprajnam Ityadi)
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I) What is nature of 4 Padas is not mentioned so far.

• It is arrived later after enquiry.

II) Mandukya Upanishad : 2nd Mantra

All this is verily Brahman. This Atman is Brahman. This Atman has four quarters (Parts). 
[Mantra 2]

• Atma is endowed with 4 quarters.

III) 
Atma (Mixture of Satyam Mithya)

Mithya / AsatyamSatyam

-   Pada 3
  -   Karana
  -   Prajna

-   Pada 4
  -   Turiyam
  -   Paramartha Pada
  -   Satyam

-   Pada 1, 2
  -   Karyam
  -   Vishwa / Teijasa
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IV)

• Satya Anrute Mithuni Krute Aham Iti Loka Vyavahara.

V) 

Every Individual

Mixture of Satyam + Mithya

I

Not Purely RealNot Purely Unreal

• I = Mixture of Real + Unreal

VI) 
Unreal 3 Portion

Mithya Karana PadaMithya Karya Pada

-   Prajnya
  -   Antaryami = Ishvara

-   Vishwa + Teijasa plus
  -   Macro Virat + 
      Hiranyagarbha
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• Turiyam alone satyam, beyond Karya – Karanam

• Karya – Karana Vilakshana.

• Transcendental

• Paramartha Turiya is going to be revealed.

a) Soyam Atma :

• This Atma = I, myself.

• Upanishad talks about me.

b) Paramartha Aparamartha Rupaha :

Self is mixture of

AparamarthaParamartha

Mithya RupaSatya Rupa

c) Chatushpath Iti Uktam :

• Revealed as 4 quartered in Mantra 2.

d) Tasya :

• Of that composite Atma.

• Mithya Pada – Projected by Moola Avidya.
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e) Rajju Sarpah adhi Samam :

• Equal to Rope Snake has already been talked about.

f) Upanishad does not say it is Mithya

• How Shankara says its Mithya?

• During Adhyaropa Upanishad will never say Mithya as Mithya.

• Apavada Kale in 7th Mantra it will say : 

o Prapancho Upashamam

o Shivam

o Advaitam

g) Rajju Sarpa Adhi Samam :

• Pada Traya Lakshanam.

• In the form of 3 Padas as Angkuraha (Karyam) an Beejam (Seed – Karanam)

• Agrahana, Anyathagrahana Rupam – Technical Jargons used.

Upanishad negates 3 Avasthas as 
Mithya in Apavada

Beejam Angkura

- Karanam
- 3rd Pada

- Effect
- Karyam

Mantra 1 – 6 



693

• Now taking up original project.

h) Turiyam – not cause or effect

i) Abeejangkura Sthaniyam :

• Different from cause and effect, Paramartika Satyam, Absolutely real.

• Equivalent to Rope behind the Snake.

j) Rajju Sthaniyam, Turiya aha Sarpadhi Sthania Nirakarane :

• Language is terse.

k) Sthaniya Traya Padam Nirakarane :

• By negating 1st , 2nd , 3rd Pada.

l) Sarpah Adhi Sthania Ukta :

• Similar to Rope Snake Sarpah.

• Adhi = Mala, Crack on Earth, pipe.

• Rope Snake = 3 Mithya Padas.

• Waking, dream, sleep all 3 states Mithya – false.

m) Nirakaraniyena :

• To negate, falsify 3 Padas.

• How negation done? By Mantra 7



694

124) Chapter 1 – Mantra 7 :

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]
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125) Anvaya : Chapter 1 – Mantra 7

They consider the Turiyam to be that which is neither the waker’s externalized consciousness through 

sense organs, nor the dreamer's inward mind consciousness, nor the subjective or objective consciousness 

of the twilight zone between the dream and waking states, nor the sleeper's mass of consciousness, nor 

the all knowing transactable consciousness, nor all inertness either, but pure consciousness without the 

above mentioned attributes. (And not being an object it is) neither available for perception, not available 

for transaction, nor available for grasping through Karmendriyas etc. (And it is that) which does not have 

attributes, which is beyond thoughts not being available as an object of thoughts, which is not subject to 

the meaning of a given word as it is beyond description by a word or group of words, but which is 

traceable as one unbroken self - awareness present in all cognitions, superimpositions and perceptions, 

which is the resolving point of the whole universe, (Thus is free from Sthula Sukshma Prapancha 

differences), which is tranquil (not being subject to modifications), and which is auspicious (Being free from 

Punya - Papas) and which is Non-dual. That is the Atma. It is to be known, and understood in this manner.
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I) Instead of revealing Turiyam positively, it reveals Turiyam as 3 Padas themselves.

II) Turiyam – Not 4th Pada

• Common name of 3 Pada

Waker

Turiyam Dreamer

Sleeper

III) Turiyam is distinctly different from Vishwa / Teijasa / Prajna

• If Turiyam was located in a place or particular state like Samadhi or sleep.

• Then Upanishad could have taken to the state and revealed it as Turiyam.

IV) 
Turiyam

-   Not distinct, different from 
      3 Padas
  -   Inherrent
  -   Content of 3 Padas = 
       Awareness, Chaitanyam, 
       Prajnam

-   Different from 3 Padas
  -   Transcendental
  -   Turiyam identified with 
       incidental 3 bodies – 
       Gross / subtle / causal, 
       5 Koshas, 3 Avasthas
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a) Chaturtham Manyante :

• 4th – distinct from other 3 – Bahii, Antah, Ghana Prajnas.

V) 

VI)

One Consciousness – Main content 
of Universe

Appears as 3

One Sakshi – witness – Big I

Appears as Ahamkara 3 Padas 
(Small  - Ego – Ahamkara)

Prakrti = Sattva / Rajas / Tamas

5 Koshas3 Bodies 3 Avasthas

Maya Shakti

Brahman (Inner content)

VII)
Brahman – Beyond Ahamkara & Sakshi

Sakshi IEgo – Ahamkara I
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VII)

• Vishwa = Turiyam + Physical Body

• Teijasa = Turiyam + Subtle Body

• Prajna = Turiyam + Causal Body

IX) 

Turiyam is

-   Different from 
      Vishwa / Teijasa / Prajna
  -   Chain, Bangle, Ring

-   Not different from 
      Vishwa / Teijasa / Prajna
  -   It is Consciousness, inner 
      content, Gold

Turiyam not

-   Totally non-different
  -   Not identical
  -   It is in and through Vishwa / 
      Teijasa / Prajna
  -   Non variable inherent factor, 
      immanent factor

-   Totally different 
  -   Different from Vishwa / 
      Teijasa / Prajna
  -   Distinct entity
  -   Without superficial, 
      superimposing factors
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X) 

Crystal – Awareness 

With RednessDifferent from Redness

With Upadhi of Red flower 
(3 states)

Without Upadhi of Red flower 
(3 states)

Brahman – Turiyam 

Itself appears as Vishwa / Teijasa / 
Prajna

Gold appears as Ring, Bangle, Chain

• Turiyam is superficially different, from Vishwa / Teijasa / Prajna, inherently same.

XI) Take Vishwa / Teijasa / Prajna – Remove superficial features, what is left over = 4th = 
Turiyam

• Arrive at content, Turiyam, Sakshi, hold on to it as Real, nondual, only existent thing in 
creation. (Seemingly the 4th)
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XII) Example :
Bangle, Chain, Ring

Essentially Gold

Have no existence apart from Gold

• Remove incidental features from Chain, Ring, Bangle.

• Remove incidental features from Vishwa / Teijasa / Prajna.

• Essence = Turiyam, immanent and transcendental reality behind Jiva, Jagat, Ishvara, 
Nama, Rupa.

Nama, Rupa, Kriya = whole creation

Satyam

-   Asanga
  -   Relationless

-   Exists 
      independently
  -   Svayam Jyoti 
      Svarupa

-   Nirvikara
  -   Modificationless

-   Nityam
  -   Timeless

XIII) Content of Universe is awareness, Sat Chit Ananda, Turiyam, Brahman, Buma, Uttama 
Purusha, Kshetrajna.
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World

Minus all inferior features of Jiva 
and Superior features of Ishvara is 

Turiyam

XIV) Neti Neti, Remainder is Turiyam

• Inherrent and Transcendental.

XV) 

XVI)

Gold not totally

-   Identical with Bangle
  -   Bangleness not feature of 
      Gold

-   Different from Bangle, 
      Chain, Ring.
  -   Content of Bangle is Gold
  -   Invariable content in Ring, 
      Chain, Bangle

Turiyam

-   Not identical to Vishwa / 
Teijasa / Prajna

-   Not different from Vishwa / 
      Teijasa / Prajna
  -   Turiyam is without 
      superficial
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XVII)

Intellect has capacity to focus on

-   Turiyam
  -   Be free and claim Sakshi 
      Svarupam
  -   Drop incidental features

-   Vishwa / Teijasa / Prajna
  -   Conduct Vyavahara as per 
      Prarabda Karma.
  -   With differentiating, 
      superficial features, 
      conditions of Mind.

Incidental Inherrent

- Chain, Ring, Bangle
- Vishwa / Teijasa / Prajna
- Wakerhood

- Gold
- Turiyam

Which is Adhyasa

Introvert MindExtrovert Mind Passive Mind 

Transfer identification from 3 
conditions of the Mind

Introvert MindExtrovert Mind Passive Mind 
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XVIII) Understand clearly

AdhyasaBrahman Jiva, Jagat, Ishvara

Vishwa / Teijasa / Prajna

5 Koshas + 3 Avasthas + 
3 Sharirams

• Drop Adhyasa – Claim Turiyam, Natural, Svarupam be free, attain Moksha from 3 
bodies as the self.

XIX) 3 hoods transferred from the Mind.

• Mind is an invisible object of Consciousness.

• Remove the attributes, left over is Consciousness, which is neither extrovert, 
introvert, passive.

XX) Antah Prajnah – Antah – belongs to Mind.

• Bahihi – Prajnah – Bahihi – Belongs to Mind.

• Ghana – Prajnah – Ghana – Belongs to Mind.

• Left behind is Turiyam Brahma.
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Aitareya Upanishad :

XXI)

This is Brahman. This is Indra. This is creator Prajapati. This is again all the gods and these five 
great elements, namely, Earth, Wind Space, Water, and fire, all the small creatures and the 
other seeds of creation, the egg-born, the womb-born, sweat-born, earth born, viz. trees 
etc., horses, cattle, men, elephants and all the breathing things that are here – the moving or 
flying or immovable – all these are guided by Consciousness and are supported by 
Consciousness. The Universe has Consciousness as its guide (eye). Consciousness is the basis 
of all ; verily, Consciousness (Prajnanam) is Brahman. [III – 1 – 3]

Turiyam is

Non-differentDifferent

Immanent, InherrentTranscendent
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XXII) Vishwa / Teijasa / Prajna = Turiyam minus superficial attributes belonging to the Mine.

• This is gist of Mantra

126) Bashyam : Chapter 1 – Mantra 7 Starts…

A doubt (Nanu) - A declaration was made in the beginning to present the 

four quarters of Atma (Atmanah - Catuspattvam Pratjnaya), and having 

explained the three padas (Pada - Traya - Kathanena Eva), the presentation 

now should be just of the fourth one (Caturthasya) which is already known 

(Siddhe) to be distinct from the three padas of Antah Prajnah etc by the 

law of exclusion (Antahprajna Anyatva; - but instead you are presenting it 

by negating (Pratisedhah) it is not inner consciousness etc (Na 

Antahprajnam Ityadi) which is redundant (Anarthakah - as it is already 

known to be excluded from the three padas by the very mentioning it as a 

fourth pada).

Purva Pakshi :

I) Mantra is wrong, Redundant.
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II) Upanishad :

• Atma has 4 Padas

III) Example :

Padas

2nd 1st 3rd 4th 

-   Antah-   Bahihi -   Ghana -   Why say Neti 
      Neti?
  -   Why say – It is 
      not 1st, 2nd, 
      3rd Pada

LakshmanaRama Bharata Shatrugna

-  Instead of Saying 
     this, you say not 
     Rama,Lakshmana, 
     Bharatha – why?
  -  Why reveal 
      Shatrugna as Neti 
      Neti?
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IV) Turiyam already unknown.

• Why same not 1st, 2nd, 3rd Pada.

• Redundant remains.

• Say : What is 4th.

a) PunarUkti Dosha

• Pishta Peshan Nyaya

b) Nanu :

• To object.

c) Atmana Chatushpath :

• Pratinjnya vyakyam

• Your proposition.

• After presenting 4 quarters, 3 Padas.

d) Pada Traya Kathame Iva :

• 1st – 3 Padas – Bahihi, Antaha, Prajna.

e) 4th – Not Bahish, antah, Ghana Prajna.

• Already known

• It is different from 3 Padas, it is 4th.

f) Anyathvam – Siddham :

• 4th known by law of exclusion.

• Not Antahprajnah = Anartakaha

• Redundant.



708

g) Siddha – Sadhana Dosha :

• What is already established you are re-establishing

h) Subtle question, answer :

Shankara :

• It is clearly understood.

• No need to sit in Meditation for realizing Turiyam.

• Understand this important Bashyam – will realise, you do not need Meditation to 
realise Turiyam.

I) Turiyam is already available as I the Bahish Prajnya, I – the Antah Prajnya.

II) Don’t require to realise new thing.

• Only need to drop Misconceptions about me, the Turiyam.

• Nothing else to do.

III) I am – Stop

 ↑

 This is Turiyam.

IV) Don’t add Adjectives – Male, Rich, angry, Raagi, Kami…

V) Upadesha Sahashri – Tat Tvam Asi – Prakaranam :

• I am Turiyam is already self evident, Svayam Jyoti I, Svaprakasha I.
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In ever evident I – 3 come and go

DreamerWaker Sleeper

• Knock off Adjectives, there is no separate realization of Turiyam I.

• Remove intellectually – Superficial.

• Wrong adjectives, nothing else required.

127) Bashyam : Chapter 1 – Mantra 7 continues….

No, what you say is not correct (Na). Just as the mistaken snake is understood really as 

rope (Rajju - Svarupa - Pratipattivat) by only displacing or negating (Pratisedhena Eva), the 

illusion (Vikalpa) of the Snakehood etc (Sarpa Adi - Superimposed by the mind on the 

rope); in the same way the Turiyam which is mistaken as Visva - Taijasa -Prajna 

(Tryvasthsya Atmanah) that alone (Tasya Eva) the Upanishad desires to correct as the real 

substance Turiyam (Turiyatvena Pratipipadayisitatvat), by displacing or negating 

(Pratisedhena Eva - the limiting factors of the three states). It is exactly like 'Tat Tvam Asi' 

(Tatvamasi itivat - Where nothing new is revealed, but a correction of the 'I' is done by the 

inclusion of consciousness in the 'I’, as well as the exclusion of the Body - Mind -Sense - 

Complex from the 'I’.)
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I) Ring, Bangle, Chain different than Gold

• Realise gold keeping Chain, ring, Bangle.

• Negate them and separately realise Gold.

II) First say Gold is Bangle, Chain, Ring.

III) Pushpe Gandham Tile Tailam, Kasthe’gnim Payasi Ghrtam, Iksau Gudam Tatha Dehe 
Pashyatmanam Vivekatah

By power of discrimination you see

Is in As

a) Flower
b) Sesame Seeds
c) Wood
d) Milk
e) Sugarcane 
f) Ornaments
g) Body
h) 3 Avasthas

a) Fragrance
b) Oil
c) Fire
d) Ghee (Fat / Butter)
e) Sugar
f) Gold
g) Supreme Divine
h) Turiyam 
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IV)
Gold is

-   Different from Ring, Bangle, 
      Chain
  -   Gold does not have limitations 
      of Ring, Chain, Bangle
  -   Gold does not have Bangleness, 
      Ringness, Chainness.

-   Identical with Ring, Bangle, 
      Chain
  -   Gold is in all 3

V)
Turiyam

-   Does not have Wakerness, 
      Dreamness, Sleepness

-   Is Vishwa / Teijasa / Prajna

b) Vyavastasyaii Atmanaha :

• Atma which obtains in Turiyam is now available as Vishwa / Teijasa / Prajna.

• Space outside is now available in the Room.

• Reflection of Sun is now available in the Bucket of water.

• Content of Vishwa / Teijasa / Prajna = Turiyam.
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c) By saying Chaturtham Manyanthe :

• Upanishad wants to say that people think it is the 4th state.

• It is a Mis-conception.

• It is really not the 4th.

• Turiyam is Vishwa / Teijasa / Prajna, identical with Vishwa / Teijasa / Prajna.

VI)

Student will start seeing

-   To exclude limitations, 
       Upanishad says : Turiyam is 
       different from Vishwa / Teijasa / 
       Prajna.

-   Limitations of 3 states
  -   Each one obtains only in a 
       particular state.

Turiyam

-   It is different from Vishwa / 
      Teijasa / Prajna
  -   It is free from limitations of all 3
  -   Srotrasya Srotram

-   Is identical with Vishwa / 
      Teijasa / Prajna
  -   Is inherent in all 3
  -   Immanant

• Bahishprajnasya Prajnyaha

• Antar Prajnasya – Prajnayaha.
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VII) 

d) Vastrau Vyasthaii Eva Atmanah :

e) Vishwa / Teijasa / Prajna Nanu Eva Atmanaha :

f) Turiya Atmena Prapita Ishatvat :

• Look at waker himself to locate, recognize Turiyam.

• Look at Ring itself to locate, recognize Gold.

• Look at Dreamer, Sleeper to locate, recognize Turiyam.

• Drop limitations, limiting factors of 3 bodies, 3 Upadhis, see the content or remainder 
Chaitanyam principle in and thru the 3 states.

Understand that : 

• Limiting factors of 3 Prapanchas belong to the Upadhi – Gross / Subtle / Causal.

g) Sarpa Adhi Vikalpa Prashide Eva :

Subtle message of Upanishad

-   It is different from 3
  -   It is free from limitations of 3

-   Turiyam is all the 3
  -   It is in and through all 3

Rope Seen as

MalaSnake Pipe Crack on Earth
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• Teacher : It is a Rope

• Look at Rope not outside the Rope.

• Teacher can’t Reveal Rope as the 5th Entity.

• Snake Rope itself is revealed as Rope.

• Ring itself is Gold.

• Gold not different from Ring.

• Waking world itself is Turiyam.

• Nondual, Advaitam Brahma.

h) Teacher : 

• Sarpah is Rope.

• Mala is Rope

• Puchidra is Rope (Crack on Earth)

Student :

• Doesn’t look outside

• Tat Tvam Asi – you are Atma.

• Don’t look for Samadhi state to recognize Turiya Avastha.

• Turiyam is common element in all Avasthas.

• Don’t look outside for Turiyam and try to objectify.

• What you are seeing as Rope Snake itself is Rope.
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• What you are seeing as Waker, Dreamer, Sleeper is Turiya Atma.

• Ropeness, Malaness, Pipeness, crackness is included in Rope.

• All 4 are Rope.

• Snakeness, Malaness, Pipeness is superimposed on Rope – products are Mithya.

• Turiyam is Satyam.

VIII) Waker, Dreamer, Sleeper, is Turiyam

• To remove the ness, Upanishad negates waker, dreamer, sleeper.

a) Sarpah Di Vikalpa Nishedena :

• By negating ness.

b) Rajju Svarupa Pratipatti Vastu :

• Understanding Rope is inner essence of Rope Snake, Pipe, crack on earth.

• Understand distinguishing features of 3 Mithya Vastus.

c) Turiyena Pratipadyitum Ishitatve :

• Sruti intends to reveal Turiyam, inner content, awareness, Sakshi principle.

d) Tat Tvam Asi :

• You can get “Tat” knowledge only by one way.

• Knowing only by claiming I am Brahman.
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e) Never try to know Brahman as an object.

• Claim Brahman as the SELF.

• Take Consciousness part alone which is all the time available.

• It is not a new entity, mystic experience in Samadhi only.

I – includes 

Body, Mind, thoughts, 
Chidabhasa components

Consciousness component 

ExcludeRetain only this

Practice to do this in Meditation

Gita :
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f)

From whatever cause the restless and the unsteady mind wanders away, from that let him 
restrain it and bring it back under the control of the Self alone. [Chapter 6 – Verse 26]

Little by little, let him attain quietude by his intellect held firm; having made the mind 
established in the Self, let him not think of anything. [Chapter 6 – Verse 25]

Unique Teaching Method

Exclusion Inclusion

-   I am different from Antap, 
      Bahish, Ghana Prajna
  -   I am different from Body, 
      Mind, thoughts, Chidabhasa

-   I am the Turiyam, 
      Consciousness
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Revision :

I)
7th Mantra – Defines Turiyam,

 4th Pada

Na Bahish, Antah, Ghana Prajna

Drop Wakerhood, Dreamerhood, 
Sleeperhood (Wakerness…)

Hold to invariable component 
Sakshi, Turiya Chaitanyam

II) Purva Pakshi :

• Turiyam not Bahish, Antah, Ghana Prajna already known.

• Turiya must be different from 1st, 2nd. 3rd Pada.

• Why Upanishad states known fact again?

III) Shankara :

• Na Sarpadhi Pratisheda Na Iva

• Upanishad does not want to reveal Turiyam as a new entity, unknown to us.

• Turiyam is already known to us.
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IV) Our Problem :

• Turiyam wrongly known by us as Vishwa / Teijasa / Prajna.

Aim of Mantra :

• Not revealation of new entity but correct our mistake.

V) 7th Mantra, not a revealing Mantra but a correcting Mantra.

• What you already know as Shariram oriented Vishwa / Teijasa / Prajna is Turiyam in 
essence.

• I am not 3 statuses of waker, dreamer sleeper.

• I am status free Truiyam.

VI) Understand :

• Vishwa / Teijasa / Prajna = Mistake

• What is the process in correction?

• Understand Mahavakyam.

• Tat Tvam Asi, Ayam Atma Brahma, Aham Brahma Asmi, Prajnam Brahman clearly.

Self knowledge

Correction of Conclusion of our 
experiences of self

Not new knowledge about us
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VII) Understood :

• Vishwa / Teijasa / Prajna status are fake, Superimposed Statuses, mistake in Conclusion 
by looking at ourselves.

• Turiyam = Real Natural Status, divine status, revealed by the Vedas.

• Turiyam status is claimed by displacing Vishwa / Teijasa / Prajna status.

VIII) Knowing Atma happens only in one way

• Only by claiming my Turiyam status is knowing my real status.

Have 2 Statuses

-   Intrinsic
  -   Turiyam 

-   Incidental
  -   Vishwa / Teijasa / Prajna

I

IX) Claiming Turiyam status is a self correcting measure

• Claiming new Brahman status = Correction.

• It automatically displaces Jiva status, Vishwa / Teijasa / Prajna status, 3 Shariram 
status.

• Deep science.
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• Correction alone done no new revelation, don’t look for any lights, exotic experiences 
in Vedantic Meditation.

X) Example :

• Rope in front mistaken as a Snake.

a) In ones Vision only Snake Vision exists

• Does not know Rope.

• Guru points out that is a Rope.

b) If a person wants to know new Rope keeping Snake outside, he is in the wrong direction.

c) Guru can’t reveal new Rope other than Rope Snake.

d)

e) Guru :

• What you think as Rope is a Snake.

• Snake you are seeing is a Rope.

• It is a correction statement not a revealing statement of a new object, thing, being.

Problem

-   But mistaking the Rope as 
      Snake

-   Not missing the Rope
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f) Superimposed Snakeness is displaced.

• Real Ropeness is claimed displacing the Snakeness.

g) Na Antah Prajnam :

• Not setting aside Antahprajnah and seeing Turiyam.

• Na-Antap Prajnam is Turiyam without Antahprajna status.

h) Waker is superimposed

• I am Turiyam without Bahish Prajnam status.

• See Turiyam Adhishtanam without superimposition.

• Similarly 5 Koshas, 3 Sharirams.

• Dismiss superimposed statuses, claim Adhishtana Turiyam.

Conclusion of Commentary :

• What is the important message of 7th Mantra.

a) Correcting Mantra, not revealing Mantra

See Waker, Dreamer, Sleeper

Drop Superimposed status of 
experiencing external, internal, No world

Claim status free Turiyam



723

b) Na :

• What you say is not correct.

c) Nisheda :

• Displacing superimposed status of Snakehood.

d) Vikalpa :

• Superimposed.

e) Sarpatvam :

• snakehood

f) Rajju Sarpah Pratipatvam :

• Just as Rope is mistaken as Snake.

g) Mistaken snake is understood later as Rope by the displacement of Snakehood.

• Rope is understood by negating the superimposed snakehood upon rope.

h) In the same way, Turiyam is itself mistaken as Tri Avastaha – Vishwa / Teijasa / Prajna.

i) 
Adhishtanam Superimposition

- Rope
- Turiyam
- Sand
- Post

- Snake (Projection of Mind – Error)
- Vishwa / Teijasa / Prajna (Jiva) 

(Projection of Mind – Error)
- Mirage
- Ghost
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• When I identify with 3 bodies, error happens in the Mind – I am Body, Mind complex 
experiencing the world.

• The mistaken Jiva (With 3 identification to Body, Kosha, Avastha) is itself Turiyam.

j) Upanishad points out :

• You who are thinking now to be a Jiva are Adhishtana Turiyam.

k) Negation is not of the Adhishtanam, but of the status of the substance.

l) Not negating snake but negating wrong notion – Snakehood (Vishwa / Teijasa / Prajna)

• We retain the same substance and point out that it is Turiyam.

m) Negation of waker is negation of status.

n) What is the substance?

• Turiyam

o) Tat Tvam Asi

• Corrects by Mahavakyam

p) How Mahavakya corrects this Mistake?

• It corrects when it works for a student who is ready, prepared.

q) I am Brahman is a correction of wrong notion – I am a join, born.

• Student not expected to know something new.

• Only correct self – conclusion.

r) What is the wrong conclusion of the ever evident self?
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Conclusion Is :

• I am a Jiva, born, will die.

• Jiva Bava is superimposed on I – which is already Brahman.

• When I claim I am Brahman, superimposed Jiva bhava is displaced by the Brahman 
Bava which I claim because of understanding of Mahavakyam.

• Claim Brahma Bava displacing Jiva Bava is the key to Moksha.

• Self correction is figuratively called Self knowledge.

• Self is known wrongly, it is corrected.

• Tat Tvam Asi :

 Jiva Bava is displaced by Brahma Bava.

• Vishwa / Teijasa / Prajna – Baya is replaced by Turiya Bava.

• No new thing revealed.

• Sankshepa Vakyam is explained further.
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128) Bashyam : Chapter 1 – Mantra 7 continues…

I) My Job : 

• Claim : I am Turiyam

• I – Vishwa / Teijasa / Prajna – am Turiyam.

• In this process drop wakerhood, dreamerhood, sleepershood as attributes of the 
Mind or Ahamkara.

If indeed (Yadi Hi) Turiya Atma was a new distinct entity (Anyat), entirely 

different (Vilaksanam) from Visva Atma, Taijasa Atma and Prajna Atma 

(Tryavasthatma), then owing to the absence of revealing Turiyam through 

any other means (Tatpratipatti - Dvara Abhavat Ca), sastra teaching would 

also become redundant (Sastra Upadesa Anarthakyam) or (Va) Turiyam 

would be concluded to be Sunyam (Sunyata - Apattih). 
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II)
I – 2 sides

Sakshi – Turiyam Ahamkara

-   Free of Triputi
  -   Reality

-   Vishwa / Teijasa / Prajna
  -   Triputi
  -   Is also Turiyam

III) Suppose Vishwa / Teijasa / Prajna is not Turiyam.

• Turiyam is a separate entity other than Vishwa / Teijasa / Prajna.

• Such a Turiyam cannot be revealed by Shastram.

• Why?

• In the introduction, it is said that that Turiyam does not fulfill 5 conditions for verbal 
revelation.

• If Turiyam is a new entity, it can never be known by Veda or it will be known as 
Shunyam.

• It is the same I – Anaadi Kala Pravrutti Jiva.

• I – Vishwa / Teijasa / Prajna alone am Turiyam.
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• If you don’t accept, then Turiyam will never be known.

• Vyavasatmika = Vishwa / Teijasa / Prajna.

• In Vishwa Atma, Teijasa Atma, Prajna Atma, Turiya Atma, Atma is common.

• Other than already available Vishwa / Teijasa / Prajna, if Turiya is a new separate 
mystic entity in Samadhi, you will be expecting it eternally.

a) Turiya Anyatvat :

• If Turiyam is a fresh entity.

b) Tagedy :

• Tat Pratipatta

• There will be no Pramanam to reveal Turiyam.

c) Shastra can’t reveal :

• Shastra is Shabda Pramanam.

• It should satisfy conditions.

Self knowledge is

-   Displacing wrong status I am 
      Vishwa / Teijasa / Prajna
  -   Self correction

-   Claiming I am Turiyam
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Purva Pakshi : Shastra 

• Rudhi, Jati, Kriya, Guna, Sambandha Nasti.

• Seen in Gita Chapter 13 – Verse 12 Bashyam.

Gita :

Constancy in Self-knowledge, perception of the end of true knowledge-this is declared to be 
knowledge and what is opposed to it is ignorance. [Chapter 13 - Verse 12]

• Jneyam Brahman does not have Shabda Pravritti Nimittani.

d) Pratipatti Dvara Abava :

• Shabda Pravritti Nimitta Abava.

e) Shabda Upadesa Anartakyam :

• Shastra teaching will become redundant or will become Shunyavada.

• Student will conclude Brahman = Shunyam.
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f) Shankara : On the other hand, if 

• Turiyam = Vishwa / Teijasa / Prajna / 5 Koshas / 3 Sharirams / 3 Avasthas

• Because of mistake, Shastra can correct and reveal Turiyam.

• Only existent thing, can be revealed as Turiyam.

• Example : 

o Rope Snake is Rope

o Vishwa / Teijasa / Prajna is Turiyam.

How did you remove Snake? 

By saying :

• So called snake you are seeing is Rope.

• What you are seeing, experiencing as 5 Koshas, 3 Avasthas, 3 Sharirams is Turiyam.

• 5 Koshas is Satchit Ananda Brahman.

• It is a correction not new revelation.

Brahman

Can’t be revealed by Words or Sense 
Organs or Mind

Brahman is Shunyam

Purva Pakshi :
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129) Bashyam : Chapter 1 – Mantra 7 continues…

Just like one rope alone (Rajjuh Iva) is construed (Vikalpyamana) to be snake, stick and so 

on (Sarpa - Adibhih), so also one Turiya Atma alone (Ekah Eva Atma) even though is in all 

the three states (Sthanatraye Api), yet is construed (Vikalpyate) to be dreamer, the inward 

consciousness, waker the outward consciousness etc (Antahprajnaditvena); so then (Tada) 

when (Yada - with Self Correction) the negation or displacement (Pratisedha) of the 

superimposed status of waker, dreamer etc (Antahprajnatvadi) through discriminative 

knowledge (Pramana - Vijnana) takes place; at that very same time itself (Samakalameva), 

one accomplishes (Parisamaptam) the benefit of understanding the Mithyatvam (Nivritti - 

Laksana - Phalam) of the problematic universe in the form of the threefold fake status 

(Anartha - Prapanca of visva - Taijasa - Prajna, which includes Virat, Hiranyagarbha and 

Ishvara status also, superimposed on) oneself, the Turiya Atma (Atmani). 
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I) Turiyam revelation = Self correction

• Correction w.r.t. self conclusion which I already have.

• Only if you understand it in this manner, 7th Mantra will be useful for Moksha.

a) Rajju Sarpah Iva :

• As in the case of Rope, it is mistaken as a Snake.

b) Sarpah Adhih Vikalpamana :

Therefore, other than this self correction (iti) there remains no need to search (Na Mrgyam) 

for any other means of knowledge (Pramanantaramm) or any other discipline 

(Sadhanantaram Va) for knowing Turiyam (Turiya - Adhigame). It is just like (Iva), at that very 

same time (Samakala) the discriminative knowledge that rope is not snake takes place 

(Rajjusarpaviveka), the result also accrues which is the negation of the perception of snake 

(Sarpa Nivritti - Phale sati) as well as the gain of the rope (Rajjvadhigamasya).

Rope is mistaken in 3 foldway

MalaSnake Crack on Earth

c) Sthana Trayepya Eka Eva Antah Atma :

• One Turiyam is alone known as I am.

• It is wrongly known as Vishwa, Teijasa, Prajna.
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d) Antahprajnadhi Eva Vena Vikalpayatee :

• Turiyam is mistaken as Vishwa / Teijasa / Prajna – Waker, Dreamer, Sleeper.

• We say I – woke up, dreamt, slept.

I

-   Am Turiya Atma
  -   Adhishtanam

Not 3 Bodies

Mithya Prapancha

• I is superimposed on 3 Avasthas, 3 Bodies, 5 Koshas.

• Problem = Mistake

e) Yada :

• If this is our problem.

• Veda should not reveal anything new.

• Veda should only make a correction.

f) Tada Antah Prajna Aadhi Pratisheda Vijnana Pramana Sama Kale Eva Atmanya Anartha 
Prapancha Nivrittya Lakshana Phalam Pari Samaptam :

• At the time of self correction itself without revelaing anything new.

• Antahprajnadhi Pratisheda Vijnanena Pramana Sama Kale

• At time of self correction itself, Turiyam is known.
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• When we grasp the Turiyam message clearly, correctly, Turiyam is known.

• There is no separate Kala for claiming or knowing in Samadhi.

g) Sama Kala Eva Jnanam Bavati :

• Correcting mistake is Turiya Jnanam.

Gita :

2 fold Self correction

-   Displacement of Vishwa / 
      Teijasa / Prajna superimposed 
      status happens.
  -   Or Panchakosha, Avastha 
      Traya status

-   Claiming : Real Turiyam 
      status

I will declare that, which has to be known, Knowing which one attains to immortality - The 
Beginningless supreme Brahman, called neither being nor non-being. [Chapter 13 - Verse 13]
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h) Atmani Phalam Cha :

• Get benefit of knowing fake status of Samsara.

• Samsara = Vishwa / Teijasa / Prajna – status.

• Anartha Prapancha = Vishwa / Teijasa / Prajna status.

• False Mithya Prapancha = Vishwa status.

i) Atmani = Upon me Turyam

j) Anartha Prapancha :

• Problematic universe in the form of 3 fold fake status is displaced.

• Jiva bhava = Vishwa / Teijasa / Prajna – bhava status removed

   = Fake status

k) Pratisheda :

• Displacement of Vishwa / Teijasa / Prajna Bhava.

l) Vijnanena :

• By grasping, by displacing fake status by way of claiming Turiyam status.

m) Nivritti Lakshanam :

• Removal of mistake takes place.

• Removal of Jiva Bava = Understanding Mithya status of Vishwa / Teijasa / Prajna.

• Nothing physically removed.

• Body remains same with all pains.
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• Removal (Nivritti) in Vedanta = Understanding Mithyatvam of Dvaita Prapancha.

• Waker, Dreamer, Sleeper Removal = Dvaita Removal

        = Understanding Dvaitam = Mithya

        = Pratisheda, Nivritti in Vedanta

• For a Jnani, world is not there, means world is Mithya for him, appearance, not a 
factual existence.

• I Turiyam alone an Satyam, existence.

• World appears and disappears in me Turiyam, manifests – Unmanifests.

n) Nivritti Parigamyatam :

• World understanding is over.

• After self correction – I am Turiyam not Vishwa / Teijasa / Prajna, one need not 
separately work for Turiyam knowledge.

• No need to look for another Pramanam because Turiyam is not a separate entity.

o) Turiya Parigame :

• No new fresh knowledge of Turiyam is obtained, only negation of Vishwa / Teijasa / 
Prajna.

• I don’t have to sit in meditation, go to 4th Turiya Avastha.

• In Jagrat itself, self correction and self knowledge happens.
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• Don’t look for new Pramanam for Turiya Adigame (understanding) to know you are 
Turiyam.

• No Sadhana required after Jnanam.

• Jnana Prasada = Jeevan Mukti – No separate Sadhana required.

• Example : 

o I want to realise Rope, don’t set aside Snake and turn mind away from Rope 
Snake.

• Don’t turn mind away from Vishwa / Teijasa / Prajna to know Turiyam.

Guru :

This Snake is Rope

This is corrective statement, not 
revealing statement

• This Vishwa / Teijasa / Prajna is Turiyam.

• What happens in the Mind.

• This one which I have mistaken as snake, I correct, and simultaneously get knowledge 
of Rope.

• No need to separately work for Rope knowledge, after knowing its not a snake.
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At the time of Rajju – Snake 
Viveka itself

Rope knowledge attainedRope Snake is displaced

At time of Vishwa / Teijasa / 
Prajna = Turiyam Viveka

-   Turiyam knowledge is 
      obtained
  -   Claim Ropeness
  -   Rajju Adigamaha

-   Vishwa / Teijasa / Prajna is 
      displaced
  -   Rajju Sarpah / Vishwa / 
      Teijasa / Prajna displaced, 
      eliminated

Both simultaneous process

• For Rajju / Turiyam Jnanam, no separate Sadhana or Pramanam is required.

• I will meditate to realise Rope / Turiyam, is not correct.

• This is a significant section.

• Advaitam realized when Dvaitam is dropped as Mithya.
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