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130) Bashyam : Chapter 1 — Mantra 7 continues...
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As for those people (Yesam) again who consider (Punah) that in gaining the
knowledge of the pot (Ghata - Adhigame), besides the removal of
ignorance (Tamo - Apanayah) other than that, something more
(Vyatirekena) in addition to it, has to be done by the Pramanam
(Pramanam Vyapriyate); it would amount to (Iti Syat) their (Tesam) saying
(Uktam) that besides the separation (viyoga-vyatirekena) of the connection
(Sambandha) between the two portions of an object to be cut (Chedya -
Avayava), the cutting action (Chidih) continues (Vyapriyate) in separating
one of the parts from the other (Anyatara - Avayava Api)!




Technical General Observation :

|) Pramanam does not reveal an object.

)

Object
|
| |
- Enclosed by ignorance - Enclosed by ignorance
- Agyanam (Agyanam) and mistake
(Adhyasa)

[1) It is a mistake (Adhyasa) and Agyanam (lgnorance) is cause, until we employ a Pramanam,
ignorance will not be eliminated.

IV)

Job of Pramanam

- Separate object - Separate Tamaha, Darkness,
- Vishaya ignorance

f

Both done by Pramanam
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V) Tamaha is eliminated by Pramanam
* No revelation of Vishaya.

* Vishaya is already known.

VI) Pramana does not reveal an object, need not, cannot reveal object.

VIl) Pramanam by itself is Jadam.
VIii)

Vishaya Tamaha

Vichedaha

Separation is done by Pramanam

IX) Knife cuts Banana into 2 pieces.
 Removes connection between left side and right side.
* Does not add attribute, only segregates
X) Pramanam peels off Andhakara or Adhyasa connected to object.

e Does not add an attribute.
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Xl) Technical Analysis :

Pramanam removes ignorance and reveals the object.
Pramanam adds attribute to object.

What is new attribute?

Known-ness, revealing is attribute.

Technical Name = Prakatyam

Prakataha Bavati

Nonevident object becomes evident.

XI1) Prakata — Evident

Prakatasya Bava = Prakatsyam

New status added to object = Prakatsyam = Become evident.

Pramanam can’t add attribute.
If so, it will become Karakam not Jnanapakam.

Doer of Karma — adds attribute.

Example :

Painting a wall, new action, additional Karma.

Pramanam can’t do Karma.




XI11) Only Karma Indriyam does Karma.
* Jnana Indriyas can’t do Karma.

* Object remains object.

* Known-ness not a new attribute.

XIV) Prakatya Vada is a Mimamsaka Matam

 Shankara refutes in this Mantra.

* Pramanam : Just removes ignorance covering an object.

* Technical topic.
Revision :
« Shankara is writing commentary on 7t Mantra.
|) Turiyam not Antah Prajnam, Bahish Prajnam, Prajnah Ghanam.
* Not waker, dreamer, sleeper.
* Understand this negation carefully.
II) Don’t set aside waker, dreamer, sleeper completely.
111) Don’t look for separate 4t state, distinct 4th state, Turiyam.

IV) Turiyam is | the Consciousness which is invariable, common, in all 3 — waker, dreamer,
sleeper.

* |tisincludedin each one of the statuses.



V) If you set Aside 3, Turiyam will be set aside.

* You will be eternally searching.
Example:

* Don’t throw baby alongwith Bath water.

VI) 15t Important message :

e Turiyam is included in waker, Dreamer, Sleeper in the form of Consciousness which is
the meaning of “I”.

VIl) What is Aim of Na — Antap Prajnanam...
* Upanishad does not negate waker totally.

* J|tretains nonvariable consciousnessin all 3 incidental statuses.

Upanishad
|
| |
Negates Retains
Waker, Dreamer, Sleeper Consciousness
(WDS) status
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VIII) Waker Minus Wakerhood = Consciousness
* Dreamer Minus Dreamerhood = Consciousness
e Sleeper Minus Sleeperhood = Consciousness
* Waker / Dreamer / Sleeper — 3 incidental attributes = Turiyam.

* Consciousness does not have Waker / Dreamer / Sleeper — attribute or status.

IX) When Mind is extrovert / introvert / passive, in Waker / Dreamer / Sleeper, attributes of
Mind are mistaken as attributes of knower Consciousness.

 We make Consciousness extrovert, introvert, passive.
* Consciousness gets 3 names Waking / Dream / Sleep.

* InSleep, dormant condition of Mind, is transferred to Consciousness.

X)
Adhyasa — Moola Avidya

v
3 Conditions of Mind, extrovert,
introvert, passive

v

Transferred to

v

Pure knower / Sentient Consciousness




* We think Consciousness is Waker / Dreamer / Sleeper.

* Itis transferred attribute of Mind, which needs to be corrected.

Consciousness

v

Appears as

\ 4

Waker / Dreamer / Sleeper

* Waker / Dreamer / Sleeper = Consciousness + transferred attribute of Mind.

XI) Consciousness by itself is pure knower, sentiency principle, Turiyam.

XIl)

* From waker to arrive at Turiyam first negate the transferred attribute.

Waker / Dreamer / Sleeper

v
Minus

v

- Wakerhood / Dreamerhood / Sleeperhood
- Extrovertedness/ Introvertedness/ Passiveness

VL

= Turiyam
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How to see the Turiyam?

Never try to see the Turiyam.

It is a knowledge principle.

Know Turiyam, claim Turiyam as the self, as me.

Divesting Turiyam of 3 attributes is not a physical Job.

| can’t go to the 4t stage to become Turiyam, Consciousness.

XIl) Problem of student :

Now | am waker not Turiyam = Chaturtham Manyante.

Remaining in waking state only, understand | am Turiyam.

Attribute belongs to Mind.

Handover wakerhood to Mind instrument.

Using Mind, claim | am Turiyam.

If you drop Mind, there will be nobody to claim.

XII1) Sleep, Samadhi are 2 states of the Mind.

4th state is not there.

Sleep

Samadhi

- Natural passive state
- Insleeping posture

- Artificial state
- Insitting posture




Example:

Remaining in

Waking state

N

:

Transfer wakerhood attribute to the Mind

A

4

Use the Mind

A

4

Claim | am Turiyam, consciousness all the time

Crystal Transparent

A\

Because of Red

flower - Upadhi

A

y

Appea

rs Red

Transparent Consciousness

v

Because of Mind Upadhi

v

Appears Waker / Dreamer / Sleeper

748



XIV) Don’t have to physically remove flower to know crystal is colourless.

* Understand, even when flower is there, crystal appears Red, attribute of Redness
belongs to flower not to crystal.

» Crystal is ever transparent.

* Understand Consciousness ever Shuddham, pure even when it appears with attribute
of Mind.

e Consciousness is ever pure, Asanga Chaitanyam.

XV) | am ever Turiyam

v
| appear as Waker, Dreamer, Sleeper because
of the Mind — Body instrument

v
Clear Adhyasa

* |appear variedly but am ever pure Shuddha Turiyam.
* | can claim this only in the waking state.
* In Dream and Sleep — will does not operate.
In Waking :
* Na —Bahish — Prajnam means | am Turiyam.
e Bahish Prajnam Minus Bahihi Prajnatvam = Turiyam

* Consciousness Minus Wakerhood = Turiyam




XVI) Pramanam does not reveal Turiyam.

e Turiyam is ever evident I.

* Pramanam negates the transferred attribute of wakerhood, dreamerhood,

sleeperhood.

Pramanam

- Negates ignorance
- Agyanam

* Pramana removes Tamas.

* Does not do anything to reveal

- Negates transferred attribute
= Tamaha
= Adhyasa
= Wakerhood, Dreamerhood,
Sleeperhood
- 3 hooded Ahamkara Snake
Removed, negated, falsified
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XVII) Example :

XVIII)

Knife - Banana

Before Operation

After Operation

|

|

- 2 Parts joined together
- Samyoga = Connected

2 Parts separated

Does not add value to the
pieces

Viyoga

Samyoga destroyed
Connection destroyed

Job of Knife — Pramanam

v

Samyoga Nivritti — Apanaya

Job of Veda

Atma — Tamaha Samyoga,
joined

Connection destroyed
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Waker — 2 parts - Twins

Turiyam

|
Wakerhood

|

Tamah

e Turiya—Tamaha Sambandha — delinked by Upanishad Pramanam.

* Pramana does not do anything to Turiyam and Tamaha.

* Revealed — Adjective, does not convey addition of attribute.

e Turiyam is revealed, no Addition to waker.

XIX)

Book — Switch

Switch on

Switch off

Upanishad Pramanam

Revealed Book

|

Unrevealed Book

Switch on Switch off
Turiyam revealed, Turiyam unseen,
seen unrevealed, hidden

* Inbook/ Turiyam, no addition of attribute in seen / unseen condition.
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XX) What is happening is a mystery.

* Seenness, revelation, knowness not an attribute.

* Suppose new attribute is added, then you are bringing transfer on the Book.

* Everytime book is seen, known, revealed, by others, book will transform.

* Transformation = Karma Phalam, not Jnana Phalam.

XXI)

Karma Phalams

Aapti Utpatti

Vikara

Samskara

* Jnanam does not add an attribute to objects after being known, seen.

|

- Transformation

- Book will
undergo change

- Physical, chemical
properties will
change

- Book will not
remain the same
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XXIl) Jnanam only removes the Tamaha connected with the book
a) Tesham Cheiva Sambandha Viyoga Vyatirekena.

* |f yousay Pramanam adds attribute to object Turiyam, it will be like knife adding values
to cut pieces.

» Knife only does Viyoga, separation, no value addition.
b) Vyatirekena Anyantara Eva Pi Chaidihi Api Chid Vyapriyat Iti Uktam Syat :

* In case of Atma or other Jnanam, Pramanam only removes Ajnanam, Avaranam,
Tamas.

* Pramanam does not do any Job.

131) Bashyam : Chapter 1 — Mantra 7 continues...
qa__ ¢ “\ A\ “\ *
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On the other hand (Yada Punah), if the means of knowledge (Pramanam), engaged
(Pravrttam) in distinguishing (Viveka Karane) a pot, from the darkness covering it
(Ghata - Tamasoh), fulfils its results (Phalavasanam) by merely removing the
undesirable darkness (Anupaditsita - Tamonivrtti), just as the act of cutting (Chidih
Iva), engaged in (Pravrtta) separating (Vivekakarane) the connection between the two
parts of the wood to be cut (Chedya - Avayava - Sambandha), fully accomplishes the
result (Phalavasana) by merely separating the parts (Tad Avayava Dvaidhibhavena); so
also the knowledge of the pot (Ghata Vijnanam) takes place immediately
(Nantariyakam - just by Pramanam merely removing the cover of ignorance from it)
and is not accomplished by applying any means of knowledge (Na Tatpramana
Phalam).

Consolidating message :
I) Example :Ghata Vijnanam
a) Chidihi Iva :

* Process of cutting.
b) Chedya Avayavam :

e 2 portions of a thing to be cut like Banana.

Banana

Left Side Right Side




Chedya Avyavam = To be cut Banana

Before

After

Samyoga

Viyoga

|

Viveka = Separation

c) What is culmination of cutting process?

st ;

2 portions separated made into 2 bits of a Banana.

Cutting separates 2 portions.

Pramanam used to the pot, get knowledge of a pot.

Pramanam does separation job like separating operation.

Pot + Ignorance / Darkness exists.
Pot ignorance mixture.

Cuts off Avaranam, Tamaha portion.
Culmination :

o Separation of Avaranam

o Unwanted ignorance is separated

Use instrument of knowledge to peel of ignorance.




d) Ignorance = Anupadhi Sthitham, Upadhishtam

* Pramanam removes ignorance

* Pot gets revealed.

e) Pramanam only removes ignorance and reveals object, pot becomes known

f) Atma = Self revealing

e Pot=Jadam

* lgnorance has to go away and pot has to be revealed.

g) Pramanam reveals Pot — Not correct

* Pramanam reveals only ignorance — correct

* Pot gets revealed

* Pot not Svayam Prakasha like Atma.

Knowledge

Vrutti Vyapti

Phala Vyapti

|

Removes darkness, Tamaha

|

Chidabhasa reveals Pot

Interesting technical point :

 Why Shankara does not talk about Pramanam revealing ignorance?

* In Atma its acceptable.
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* |In Pot how can you say?
Answer :

* Pramanam reveals Pot through Phala Vyapti.

* Shankara does not want to give credit to Pramanam because Chidabhasa does not
belong intrinsically to Pramanam.

* Reflected Consciousness— does not belong to Pramanam.
* Pramanam + Vrutti both Jadam.

e Can’t give revealing credit to Pramanam.

 Chidabhasa in Vrutti reveals Pot.

* Shankara does not want to give credit to Vrutti.

* Credit is given to Atma - Original Pramata, knower only.

* Consciousnessoriginally belongs to Pramata.
e Vrutti only borrows consciousness.

Dakshinamurthi Stotram :

A5 gelel [TUd AT THTHTER nanacchidra ghatodara sthita mahadipa prabhabhasvaram
SIGEE=] d TEINIEAIUT SarT afe: Fead | jfidnam yasya tu caksuradikarana dvara bahih spandate |
AT THT HETATHATHATT ST janamiti tameva bhantamanubhatyetatsamastam jagat

TEH A TEAAA A S AN S ATOTHAA N B | || tasmai $rf gurumiirtaye nama idam $ri daksinamirtaye || 4|




(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence) As the Light of a Great Lamp Situated Inside a Pitcher having Many Holes,
Shine Outwards, similarly, the Knowledge of That Only (i.e. Atman) Throb Outwards through
our Eyes and Other Sense Organs, "I Know", He Alone Shining (i.e Atman), This Entire World
Shines.. Salutations to Him, the Personification of Our Inner Guru Who Awakens This
Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 4]

Chidabhasa

v
Belongs to Pramata Turiyam

* |tis already there in that Area (Pratibodha).

* Whenllookin that direction whatever is there gets revealed

h) Ghata is already enclosed in Consciousness.

e Credit belongs to Pramata.

* Pramanam - Vrutti removes ignorance, Avarnam.

* Pramanam Vrutti can reveal an object.
* Object and Vrutti both Jadam.

Pramanam (Vrutti)

\ 4

Only removes ignorance, darkness only




i) Tada:

When Pramanam removes Avarnam — ignorance.

j) Then Pot already in the Medium of Chidabhasa which belongs to Pramata

When | am awake the world, cosmos is in the Range of Chidabhasa — Full class is in the
Range.

If I want to know - if specific person has attended the class, that is done by
Antahkarana Vrutti.

k)
Chit exists
|
| |
- Mind wakes up - Sense Organs working on a
- Chidabhasa exists in the world project
- Samanya Jnanam - Specific Vrutti Jnanam

Specific student Akara Vrutti clicked in the Mind camera, removes the darkness called
ignorance.

|) World is floating in Chidabhasa

e Vrutti does not remove ignorance.



m) Example :

Sun

v

Abhasa on Moon of Full Moon Night
(Pournami)

\ 4

| see Moonlight

n) Informed student cognizes it as sunlight in the intellect.

Ghata Vijnanam

- Not Pramana Vijnanam

- Itis Pramata based Vignam

Credit

Not to Pramana Vrutti

Given to Pramata

Original Consciousness

761



In Atma Jnanam

- Chidabhasa has no role - Self evident

- No Phala Vyapti

Example:
 When Vrutti clicks, | know student has come.
* Pramanam removes Darkness.
* |am Ajaha —unborn Chaitanyam is clear.
* Body— wakerhood —is born, Bahish Prajnam is born, manifestation is born.
* Pot knowledge is instantaneous.
p) Mantra :
* Na Antaprajnam
* No separate process is required.
* Ghata Vijnam is natural when Pramana Vrutti removes Darkness.
g) Ghata Vijnanam (Knowledge) not result of Pramana Operation.
* Ignorance removal is result of Pramana operation.

* Objectis within medium of Consciousness.



132) Bashyam : Chapter 1 — Mantra 7 continues..

Technical :

1)
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Similar to the case of the pot (Tadvat Api - in the case of Turiyam also), the Pramana
which produces knowledge (Vijnana - Pramanasya) through negation (Pratisedha) is

engaged to (Pravrttasya) separate (Vivekakarane - through understanding) the

undesirable (Anupaditsita) attributes that have been superimposed on Turiyam
(Atmani Adhyaropita) like the status of dreamer etc (Antahprajnatva Adi). Other than
negating (Nivrtti Vyatirekena) the status of dreamer etc (Antahprajnatva Adi), nothing

else (Na Ca) is needed to reveal the Turiya Atma (Turiye Vyapara - Upapattih).

Pot knowledge

Pramanam (Reflected
Consciousness) Removes
ignorance

Chidabhasa illumines Pot

e Credit goes to Pramata not to Pramanam.
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Ghata - Jadam

Vrutti Vyapti

Phala Vyapti

Removes ignhorance

Reveals object

Pramanam does 2 Jobs.

In Atma 2 Jobs are not there.

|
Ghata Vigyanam

Original Consciousness need not be revealed by Reflected Consciousness — Phala

Vyapti.

In Pot, object, there is a Job of revelation.

In Atma, self evident, self revelation.

In Case of Turiyam, have to only Remove Wakerhood, Dreamerood, Sleeperhood, 3

statuses of the Mind.

Mind in a body (of Jiva), is born, goes through 3 states.

Atma ever existing principle, does not have 3 states.

| — 3 attributes = Turiyam.

| need not be revealed by anyone.

|, consciousness, reveal everything.

764



Katho Upanishad :

T 77 7 i 7 3 ZATg T faeat Wi wT oAt | Natatra suryo bhati, na candra-tarakam nema vidyuto bhanti, kuto 'yam agnih,
TH WTIHTATIT 39 747 WTET Jarme faard 1oy 1 Tam-¢va bhantam anubhati sarvam tasya bhasa sarvam idam vibhati 11 15 I

The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and much less
this fire. When He shines, everything shines after him ; by His light, all these shine. [II - Il — 15]

* Tameva Bhantam, Anubati Sarvam.

* | am self shining, Svayam Jyoti Atma, Paramartika Satyam.

* Inall Yugas, Billions of Jivas are born and go through different bodies, states, minds,
Vyavaharika Satyam.

* In Turiyam, Pramanam’s Job is only to remove Agyanam, ignorance.

 Remove false transferred attribute of minds 3 statuses (Wakerhood — Etc).
a) Tad Api :

* Therefore
b) Karanasya :

* In TuriyaJnanam

* Pramanams job is
c) Pratisheda Vijnana Pramanam : Na Antap Prajnam

* Na : Indicates Pratisheda, removal of Waker, Dreamer, Sleeper (WDS) status. -




| — Chaitanyam Turiyam

v
Remove Waker / Dreamer / Sleeper

v

Claim Aham Turiyam Asmi in waking state

d) Pratisheda :
* Removal
e) Vijnana Pramanam :

* Like a knife engages in separating Banana.

| — Waker

Separate Turiya Chaitanyam From

Ahamk _ Waker Status
dmiara in Dreamer Status

the Mind Sleeper Status

A

- Aropitam
- Falsely transferred status of
Waker / Dreamer / Sleeper
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f) Viveka Karane :
* Segregation, separation.
* Cognitive process.
* Moonlight+ Moon = Attributing light of Moon to the Sun.

g) We continue to experience Moon + Light together but cognitively say :

* Moonlight is not Moonlight but is Sun’s light.

e See Moon light cognitively, separately moonlight + Moon, attribute light to Sun.
h) Statuses of Waker / Dreamer / Sleeper taken away from Turiyam and given to Mind.
i) Antahkaranat Vivekena Karanena Pravartasya:

* Whatis engaged in that?
j) Pratisheda Vignanam :

e By 7th Mantra.

* |tonly peels of 3 attributes, separates 3 attributes.
k) Anupadistham — Antah Prajna Vadi — Nivritti

* Unwanted 3 attributes in me an Ahamkara.

|) Why unwanted?
e 3 attributes are poison, Karam, not, when added to pure me — Chaitanyam.
m) | put on Vesham of Kartrutvam, Boktrutvam status with Sanchita, Agami, Prarabda Karma.

* Like Noodles — extend relationships.



n) Ahamkara brings a range of Samsara Anupadhistitaha (Unwanted Antaprajnah and
Bahishprajna Sthithi)

o) Pramanam separates ahamkara and Turiyam

* Pramanam does not reveal Turiyam, cannot, need not reveal Turiyam.

p) Turiyam is self evident |, whole thing involves claiming “Aham” — Turiyam — Asmi.
Revision :
1) 7t Mantra :

 How Mantra functions as a negative Pramanam in revealing Turiyam without actually
revealing the Turiyam.

II) Turiyam separated from status of being Waker / Dreamer / Sleeper.
Example:
* Like Snake removes its skin by Rubbing against a part of a tree.

111) What is Role of Pramanam?

Pramanam has 2 fold functions

Removes Ignorance of Object Reveals the object

IV) In the case of worldly object Pramanam does by generating a thought.



V) Thought has 2 components

- Vrutti - Chidabhasa
- Thought - Reflected Consciousness

* Pramanam — Mind + Reflected Consciousness generates Vruttis.

* Chidabhasa is instantaneously formed when Mind is awake at any time.

Vi) Vrutti + Chidabhasa

|
Does 2 fold Jobs

Vrutti Chidabhasa
- Removes ignorance of object - Reveals object
- Vrutti Vyapti - Phala Vyapti

e This part of Mimamsakas Analysis is acceptable to Shankara.
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VIl) Mimamsaka adds further :

Pramanam does 2 Jobs

Removes Ignorance

VIIl) Shankara :

Reveals object

Object gets additional
attribute

Atishaya Adanam
Additional Value
Prakatyan

* |f Revelation means addition of attribute to the object, it is not acceptable.

* Objectis revealed without attribute addition is Advaita Matam.

* Object Shines in the presence of Chaitanyam which is always there.

IX) Yadi Tamo Apanaya Vyatirekena Ghata Adhigame Pramanam Vyapyate:

If Purva Pakshi says :

* Pramanam functions in 2 fold ways :

a) Samo Apanayaha:

* Removal of ignorance.




b) Vyatirekena :

And also

c) Ghata Adhigame :

Revelation of knowledge of Pot.

d) Pramanam Vyapyate:

Pramanam does 2 fold Jobs

- Removingignorance - Adding brightness, shine in
the object.

e) Tatu Na Sadhu :

That is not acceptable.

f) Why not acceptable?

Tarqa:

Example from Targa Shastra taken by Shankara.

“Chedya Sambanda Avayava Vyagtirekena Anyatara Avayavena Chidar Priyate”

24 attributes exist in an object.

Samyoga and Viyoga 2 attributes taken by Shankara here.



Example:

Hasta, hands exist together

Left side Right side
2 Gunas
|
| |
Samyoga Viyoga / Vibhaga
- Existtogether as one entity - Get separated by a Karanam
in a person - Samyoga ends, develop
Vibhaga guna

» After ending of Samyoga Guna, should you produce additional effort to introduce
Vibhaga as a Guna?

* Do you need to put special effort for Viyoga attribute?
* Shankara:
No separate effort for maintaining Vibhaga attribute.
* End of Samyoga = Automatically makes Vibhaga attributes attribute to function

e 2 separate functions not required.
772



* Samyoga Nasti Eva = Vibhagaha, Utpatti.
* End of togetherness = Separatedness created
g) Na Tariyakam :
* End of Samyoga = Vibhaga attribute
* No separate effort required.
h) Samyoga Nasha and Vibhaga Janma — not 2 separate processes
* Ajnana Nasha + Vishaya Prakasha not 2 separate functions.

i) Chedya Sambanda viyoga Anyatara Avayava Api :

 Don’t need new action to add attribute of Vibhaga.

j) Pramanam has to only remove ignorance, darkness of Turiyam.

* Need not bring a new Pramanam, light to make Atma shine.
* Explained in the next Paragraph.

e Abyupethya Vada.

Let us assume Pramanam does
2 fold jobs

- Require to reveal Turiyam - Tamo Apanaya
- Vishaya Prakasha - lgnorance removal




* Turiyam, self evident, pure existence principle — hence revelation not required.
* Onlyignorance removal is sufficient.

k) Tad Vadapi :
* Asinthe case of Pot.

) Vishaya Prakashanam is required

m) In the case of Turiyam, revelation as a separate function is not required.

* Sruti negates 3 attributes because Turiyam is already self evident.

* Sleep state belongs to Mind.
* Turiyam exists by itself, has independent existence.

* Turiyam is available as Aham all the time.

Gita :

STE HATHT 31\;@—):2[ aham atma gudakesa
Hé*—l\(‘llfar“:ﬂr%?llai | sarvabhutasayasthitah |
angﬁé%] g 9 aham adisca madhyam ca
AT T T ll1ge-ell bhitanam anta évaca || 10-20 | |

| am the self, O Gudakesa, seated in the hearts of all beings; | am the beginning, the middle
and also the end of all beings. [Chapter 10 - Verse 20]

* Hold on to that for Moksha.




n) 3 attributes negated because they belong to Antahkaranam
* Negated, not in Samadhi.
* Remain in waking, know Turiyam, claim it as Svarupam.

* Negation in Vedanta is only understanding it as Mithya, Appearance, not factual
existence.

* Mithyatva Nishchaya Eva Anatma Nisheda.
o) Wakerhood is attribute of Mind.

Mind Wakerhood
- Dharmi - Dharma
- Mithya - Mithya

f

Understanding this is Nisheda
p) Antahprajna, Bahishprajna, Ghana Prajna = Mithya

* With the help of Pratisheda, Vijnana Pramanam, Technical Name of 7t Mantra.
q) What Pramanam does?
Example:

* Negate blue sky or sunrise.

* Experience blue sky, sunrise, called it Mithya.



Negation is always done by Pramanam.

Chakshu Pramanam, Pratyaksha Pramanam — negates Sarpah.
Shastra Pramanam negates Jagat.
Pratyaksha Pramanam will only show the wall, not negate the wall.

Pratyaksham can’t establish Mithyatvam.

Mithyatva Rupa Nishchaya = 7t mantra = Shastra Pramanam = Pratisheda Vijnanam.

Mantra reveals Turiyam by

- Removingignorance of - Negating Waker / Dreamer /
Atma Sleeper as Adhyasa

In the case of Pot

- Ghatais inert - Not addition of attribute

- Accept revelation by - Chidabhasa reveals, does
Chidabhasa (Reflected not add a shine to the Pot.
Consciousness)
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If it is addition of attribute

It will be one of 4 Karma Not Jnana Phalam
Phalams (Aapti, Utpatti, Vikara,
Samskara)

r) In Turiyam, revelation not accepted
* Turiya Vyapara Upapatti Na.
* Technical reason.

133) Bashyam : Chapter 1 — Mantra 7 continues...
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At the very same time (Samakalam Eva), when the cessation of attributes
like 'Internal Consciousness’ etc, takes place (Antahprajnatvadi Nivrtti), the
cessation of such distinctions as the Knower - Known - Knowledge
(Pramatrtva Adi Bheda) also takes place (Nivrtteh - Simultaneously). And
therefore (Tatha Ca), Gaudapadacarya later remarks (Vaksyati - in Karika 18)
"When the vastu, Turiyam is understood, duality, the second thing, ceases
to exist (Jnate Dvaitam Na Vidyate").




1) Shankara negates ignorance + Superimposition of Waker / Dreamer / Sleeper — hoods.
II) Only when there is ignorance, | Turiyam becomes knower.
I1l) Waker / Dreamer / Sleeper — hood attribute makes me a knower, Samsarin.

IV) Once attributes are not there, Waker / Dreamer / Sleeper — hoods are resolved, | am not a
knower. [Na Antah Prajnam, Na Bahish Prajnam..]

V) 7t Mantra as Pramanam, removes ignorance and superimposition of Waker / Dreamer /
Sleeper — hoods.

* |-listener, Pramata, student, have lost the knowerhood.
* Before operation of Pramanam, | was Pramata.
* After operation of Pramanam, | have falsified Pramata status.
V1) Only when | join the Mithya Mind, | become the knower.
VIl) Separated from the Mind, | — pure Consciousness am not even a knower.
e |am Nitya Mukta Atma.

VIII) Ingenious argument of Shankara :

* Once ignorance and superimposition is gone, | have lost my knowerhood.

IX) When | loose knowerhood status, Pramanam status also goes.
* Pramanam = Knowing instrument.
* |tis only for a Pramata.

* |Instrument enjoys status of knowing instrument as long as knower is there.



* Once Ajnana Nivritti takes place, Pramanam status goes.

* Pramata + Pramanam gone, then Prameyam also gone.
X) Once ignorance is gone, Triputi is gone.
XI) Once Pramanam removes ignorance and superimposition, Triputi is dissolved, falsified.
XIl) Once Pramanam has lost its status, how can it function to reveal the Turiyam.

XIII) Conclusion :

Pramanam does not do 2 Jobs
with respect to Atma

- Removal of ignorance - Revelation of Atma
- Triputiis gone

* Pramanam does not survive as Pramanam, to make Turiyam as Prameyam.

XIV) With 1%t Job of ignorance removal, Triputi is falsified.

* Knowing = Claiming | am Turiyam.
* No more operation of knowing Turiyam.

* Ignorance once gone, | negate Waker / Dreamer / Sleeper —hood.




XV) In that negation, | claim | am Turiyam
* No operation in the form of knowing Turiyam (Triputi Abava).
a) Antah Prajneva Adhi Nivritti Sama Kala Eva :
* During the 1%t Job of negating 3 fold attributes, Waker / Dreamer / Sleeper — hood.
e Simultaneously, during 15t operation, Triputi is falsified.
* Mithyatva Nishchayam takes place.
b) Thatha Vakshyati Jnanate Dvaitam Na Vidyate :
Mandukya Upanishad : Chapter 1 - Karika No. 18

e fafaada wfeaar afg Fafa 1 || vikalpo vinivarteta kalpito yadi kenacit |
USAGT aTeY T g o R 1 t¢ || upadesadayam vado fiate dvaitam na vidyate || 18 ||

If any one has ever imagined or projected the manifold ideas, they might disappear. This

explanation is for the purpose of teaching. Duality implied in the explanation ceases to exist
when the highest Truth is realised. [1 - K - 18]

e Dvaitam = Triputi is not there.
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At the very moment (Ksana) when duality (Dvaita) is negated (Nivrtti) by the
thoughts of knowledge (Jnanasya), other than that moment (Ksana Vyatirekena),
one moment also the thought of knowledge, the jnana vritti will not be there
(Ksanantar -Anavasthanat) because otherwise there will be duality, as there will
be infinite regression (Avasthane Ca Anavastha Prasangad) of duality of Vrttis
negating each other and hence Non-cessation of duality (Dvaita - Anivrittih - will
be there). Therefore (Tasmat), at the very moment of the operation of the
negation of the threefold attributes (Pratisedha - Vijnana Pramana Vyapara
Samakala) like inner consciousness etc (Antahprajnatva - Adi) which are
superimposed (Adhyaropita) on Turiya Atma, takes place by the knowledge born
of sastra, at that very moment in the Atma (Atmani), the elimination (Nivrttih) of
undesirable Subject - Object differences (Anartha) will happen (Iti Siddham).




I) Note : | am not Antahprajnam, Bahishprajnam, Pragyana Ghanam
* |am Turiyam in which Universe is absent and it alone exists.

Il) When Jnana Vrutti takes place, it removes Triputi in the form of Pramata, Pramanam,
Prameyam.

e Triputi gone, Dvaitam negated, Advaita Atma left behind.

* Atma does not permit 2"9 thing to exist, hence Advaitam.
I11) Question :

e Aham Turiyam Asmi = Knowledge

e |sthis Vrutti there after Triputi is negated?
Answer :

e Claiming thought = Jnana Vrutti.

* Negates entire Dvaitam, Advaitam alone remains.

* Jnana Vrutti negates Dvaitam but there is Jnana Vrutti.
IV) Jnana Vrutti falsifies Dvaita Prapancha and Jnana Vrutti also.
V) Example : Atma Bodha

3'Is1lflch(3‘>i \r?lGi g||«-||13:n{2ﬂf\gfi|ﬁ6q | ajnanakalusam jivam jnanabhyasadvinirmalam,
hcd| g”«-i (~c|ti 11:‘({\.{\331(;, qqdq{{u\j)qq || & |||| krtva jnanam svayam nasyejjalam katakarenuvat Il 51l

Constant practice of Self-knowledge purifies the egocentric self which is defiled by ignorance
and having bestowed Self-knowledge, it itself disappears, just as the powder of the ‘Kataka-
nut’ settles down after it has cleaned the muddy water. [Verse 5]




* Like Kataka powder, powder itself dissolves.

* Negation = Falsification.

* Jnana Vrutti = False

* AdvaitaJnanam also is Mithya like Ajnanam
VI) Example :

* To remove dream thirst

* We need dream water only.

* Jnanam also is Mithya only.
a) Dvaita Vrutti Kshana Vyatirekena :

* Jnanam remains only till Dvaita Prapancha is wiped out.

* OncelJobis over, Jnana Vrutti goes.

* Jnana Vrutti is required to remove duality.
b) Kshana Antare:

* Forjust another moment.
c) Anavasthane:

* It will not remain

* |If it remain again, there will be Dvaitam.



| remain

- With Mind - Without Mind
- Dvaita Avastha - Advaita Avastha
- With Triputi - Svarupam

- Mithya

d) Conclusion :
* Vedanta negates everything as Mithya including itself.
e) Brihadaranyaka Upanishad :

e Tatra Veda Avedaha Bavanti.

3= TOaraar safa, ATarArar, atra pitapita bhavati, matamats,

SITehT 3TelTehT:, SdT 3T&dT:, 9aT 3JaT: | || |oka alokah, deva adevah, veda avedih |
3T FTAATsEAAT dHafd, atra steno'steno bhavati,

OTET3UTET, TUTUSTAISTUST:, bhrinahabhrinaha, candalo'candalah,
Jicaharsdliecerd:, ST SSHOT:,; paulkaso'paulkasah, Sramano'sramanah,;
ar9A@Tsargdd:, 3Teddarard tapaso'tapasah, ananvagatam
quAATA=aTRTe a1, doif & aar punyenananvagatam papena, tirno hi tada

HaToGIhleecTdET AaTa I W I sarvanchokanhrdayasya bhavati | | 22 | |




In this state a father is no father, a mother no mother, the worlds no worlds, the gods no gods,
the Vedas no Vedas. In this state a thief is no thief, the killer of a noble Brahmana no killer, a

Candala no Candala, a Pulkasa no Pulkasa, a monk no monk, a hermit no hermit. (This form of
his) is untouched by good work and untouched by evil work, for he is then beyond all the woes

of his heart (intellect). [4 - 3 - 22]

f) Tasmat Pratisheda Vijnana Pramana Vyapara Sama Kale Eva :

* At the moment of operation of 7t" Mantra which odes negation of 3 fold attributes of
knowerhood of the mind.

g) At that itself all problems connected with superimposed triputi are resolved.
e According to Shankara, knowerhood itself is Samsara.
h) If you say :
* | know Brahman /| don’t know Brahman.
* lam Jnani/lam Ajnani.
* Both are in Samsara — Jiva Bhava.
i) Correct way to express :
e First say : | don’t know Brahman.
« 2": | know Brahman

« 3r:]am beyond both knowledge and ignorance of Brahman.




Manisha Panchakam :

ATcH AT e geleTa 34 hal frgar yat saukhyambhudhileshaleshata ime shakradayo nirvritah
gifead o Uei=chierd ofear qHfaga | yaccitte nitaram prashantakalane labdhva munirnirvritah |

IR ETEns; fefesid | gwfde yasmin nityasukhambudhau galitadhirbrahmaiva na brahmauvit

g eiacdr YNaleacal 5 A= 99 11 ¢ |l yah kashcit sa surendravanditapado nunam manisha mama | |5/ |

During its moments of utter quiet, a yogi’s mind gains that Ocean of Bliss, a tiny droplet from
which is sufficient to make Indra and others feel contented and happy. Such a one who has
dissolved his individual intellect in this eternal Ocean of Bliss, is verily Brahman, not a mere
Knower of Brahman — That rare one, whose feet are worshipped even by the very King of Gods
indeed, he alone is my Guru; this is my firm conviction. [Verse 5]

* Jnaniis glorified, he says | am not Jnani or Ajnani.
* To claim either, | have to be a knower.
j) Anartha Nivritti Iti Siddham :
* Thisis established.
k) Bottom Line :
« 7th mantra — does not reveal Turiyam.
* It helps us to claim:

| am Turiyam.




* Continue studying 7" Mantra until you can clearly say | am Turiyam, not Waker /
Dreamer / Sleeper.

e Turiyam not new object to be known.

135) Bashyam : Chapter 1 — Mantra 7 continues...
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(Turiya Atma) is not inner consciousness (Na Antahprajnam) - by this (iti)
me, who is identified with the Dreamer, Taijasa, the Bhokta is negated.
(Taijasa Pratisedhah - as Mithya, as only a Vyavaharika Satyam). Nor is it
outer consciousness (Na Bahisprajnam) - by this (iti) me, who is identified
with waker, Visva, the Karta is negated (Visva Pratisedhah - as Mithya, as
only a vyavaharika Satyam).

Previous Paragraph — Conclusion :
« 7th Mantra — Unique Pramanam.
* Does not reveal another new thing.
* It helps me claim | am Turiyam (Very deep knowledge).
Corollary :
* Automatically | disclaim | am Pramata, Waker / Dreamer / Sleeper, Jiva.

 What s purpose of claiming Turiyam?



Benefit / Purpose of Claiming Turiyam

- Disclaim Jiva bhava - Claim Brahma Bhava,

- Not a knower Turiyam Bhava.

- Not Waker / Dreamer / - Shantam, Shivam, Advaitam
Sleeper — hood.

* Inall other cases, Pramanam reveals new Prameyam — object.
 Hereitis subjective knowledge.
e Rare case of Pramanam statusin Atma Vidya.
* Without Revealing a new Prameyam, message is conveyed.
* Word meaning of Mantra is simple.
a) Na Antah Prajnam :

* Not Teijasa, dreamer not negated.

 Dreamerhood of me, Turiyam Chaitanyam is negated, falsified as Mithya.

* | —Turiyam never falsified, always exist.
b) Na Bahish Prajnam:
* Negates waker, falsifies wakerhood of me Turiyam.

* Understood wakerhood is Mithya, Mind based Adhyasa, error, mistaken notion.



* Mithya = Vyavaharika Satyam, live saying developing country.
* Vishwa Pratisheda, negation, done.

136) Bashyam : Chapter 1 — Mantra 7 continues...

(el aN b o
AT TSI SUCETTEl: AaUS eI N : |
ASRITEH IR TSI | SishaTee et |

Nor is it the in-between consciousness (Na Ubhayatahprajnam)- by this, me
who is identified with the consciousness which is known to be the twilight
zone between the states of waking and sleeping, but neither awake nor
asleep is negated (Jagrat - Svapnayoh Antarala Avastha Prathisedhah - as
Mithya, as only a vyavaharika Satyam). Similarly, it is neither Visesa
Jnanam, specific knowledge of objects obtaining in waking and dream state
as it is all jumbled together in an undifferentiated form (Na
Prajnanaghanam), that by it (iti) my sleep state is negated (Susupta
Avasatha Pratisedah) as it is in seed condition (Bijabhava - for waking and
dream states), without discriminatory knowledge of Subject - Object or
without differentiated knowledge (Avivika - Rupatvat).




a) Na Ubaya Prajnam — Jagrat Svapno Yoho :

Antarala Avastha
|
Intermediary state (Neither
Awake nor Asleep)

- Dream - Sleep - Waking
- Waking - Dream - Sleep

* Antarala Pratisheda
b) Na Prajna Ghanam :
e Sushupta Avasta Pratisheda
* Negation of sleeperhood, falsification.
* Beeja Ba Aviveka Purastat.
Revision :
1) Shankara gave elaborate introduction to 7t" Mantra
e Reveals Turiyam in a unique way.
* By negating all our experiences

e Shunya Vrutti } Brahmakara Vrutti,
* Upadhi Rahita Vritti Turiyakara Vrutti
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II) Reveals without revealing the object — Neti Neti.

Helps us claim | am Turiyam.
No other knowledge, other than claiming | am the Turiyam.

Unique Pratisheda Pramanam establishes Turiyam.

l1l) Gives Pada Artha — word meaning now

V) Negates Vishwa, Teijasa, Pragnya, Antarala Avastha.

V) Na Prajna Ghanam :

Prajna here not Turiyam, pure consciousness.
Prajna — Refers to Vrutti Jnanam, Visesha Jnanam.

Specific knowledge obtained in Jagrat, Svapna.

Ghanam — Suffix

All together in an undifferentiated form, seed form.

Not Nirvisesha Chaitanyam but Visesha Jnanam, Jumbled together is undifferentiated
form = Prajna Ghanam.

All Visesha Jnanam in undifferentiated form is in Sushupti = Na Sushupti, Avastha
Pratisheda.

Beeja Bhava Aviveka Rupatvat.

In the form of seed condition for Jagrat and Svapna Avastha = Sushupti.

Aviveka Rupaha.




* Distinction of differences in Prapancha is not there in Sushupti.
* Na Vidyate Vivekaha

e Astate in which distinction of different knowledge of 5 Sense Organs, Chemistry,
physics, English knowledge is not available.

* Beeja Buta Aviveka rupaha.
* In Sushuptithere is a nondual state, because duality is Absent.
* |lam notinterested in nondual state.

* Any state really is not nondual because duality is not absent, it is present in potential
form.

* Vedantin not interested in Samadhi or Sushupti Avastha, where duality, Triputi is
absent but available in potential, unmanifest form.

 The whole Jagat is Maya Shakti of Brahman, like a magic show, Nijantargatam.

Dakshinamurti Stotram :

frTeadur TegAd Aol ged fasiediid visvandarpana drSyamana nagari tulyam nijantargatam
UTeAlcATA AT dfeRdigd JATAGAT | pasyannatmani mayaya bahirivodbhitam yathanidraya |
TEIETHE THUTHY TACAAS agd yassaksatkurute prabhodhasamaye svatmaname vadvayam
e AR A &¢ S afdyomeyr |l ¢ || || tasmai srigurumirtaye nama idam s daksinamirtaye || 1]




He who experiences at the time of realization his own immutable Self-in which the Self alone
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is

this prostration. [Verse 1]

* From Avastha you come back to Jagrat, Svapna.
e We are notinterested in the state but in non distinct Truth.
e Non-dual truth is available in all the states at all time.

 We are interested in non-divisible, nondual knowledge which is possible only in
waking.
* Not knowledge of nondual state but of non-divisible truth.

e Thisis possible only in Jagrat as Guru, Pramanam is available.

Advaita Avastha

Sushupti Samadhi

- Natural - Deliberate
- Artificial

* Not important

e Advaita Vastu is important.
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(If it is said that Turiyam) is not Sarvajnam, that is having the simultaneous
knowledge of everything (Na Prajnam) - by that (iti - Turiyam) it is negated
it being (Pratisedhah) Ishvara Svarupam, the knower of everything
simultaneously (Yugapat Sarva Visaya Prajnatrtva). But yet Turiyam it is not

insentient, bereft of consciousness (Na Aprajnam) - by that insentiency, is
also negated (Iti Acaitanya Pratisedhah - for Turiya Atma).

a) Here Prajnaha = Simultaneous knower of everything
= Hiranyagarbha
= Sarvajnyaha
e Simultaneous knowerhood of everything.
b) Na Prajnyam :

e Turiyam is neither knower of few things (Jiva) or knower of everything (Paramatma).

* Turiyam is not a knower at all.

* To be a knower is to undergo a Vikara, transformation.



Turiyam — Not

- Small knower - All knower
- Jiva - Saguna Ishvara

* Turiyam is pure Consciousness, awareness principle not knowing principle.

d) Yugapath Sarva Vishaya Pragyanatva Pratisheda :

» Sarvargyatvam negated in Turiyam.

e) Na Prajnam :
e Turiyam not all knower.
f) Na Aprajnam:
* Not Jada Vastu.
* Jada Vastu does not have knowledge or sentiency.
* Aprajnam = Insentient, Jadam.
* Na Aprajnam = Not insentient
= Sentient
* Non knower —you may think it is Jada object.
* Jada Vastu = Non-knower.

e Turiyam not insentient, Jadam or non-knower.



Not knower of

One think Everything

e Turiyam + Mind = Becomes knower, Jiva.
g) Jadatva Pratisheda = Achaitanasya Pratisheda
138) Bashyam : Chapter 1 — Mantra 7 continues...
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How again (Katham Punah) these three states can be understood as Non-existent
(Asatvam Gamyate) just like the Non-existence of the snake etc in the rope (Rajjvadau
Sarpadivat), merely by negation (Pratisedhat), when one intimately (Atmani) is
experiencing (Gamyamananam) the dream state etc (Antahprajnatva - Adinam). That
is being explained (iti Ucyate). Even though their essential nature of pure
consciousness (Jna Svarupa - of the three states namely Bahisprajna, Antahprajna,
Ghanahprajnah) is Non-variable (Avisese Api - the superimposed attributes on it like
bahih, Antah, and Ghanah) negate each other (itaretaravyabhicarat - as one state
replaces the other); just as on (The Invariable) rope etc (Rajjvadaviva), the
superimposed different illusions (Vikalpita Bhedavat) namely that of snake, streak of
water etc (Sarpa - Dhara Adi) get negated. But the pure consciousness component
(Jnasvarupasya), which is inherent in all the three (Sarvatra), is Non-variable
(Avyabhicarat) is Satyam (Satyatvam).

a) Upanishad by using Na Antaprajnama....
* Negates Waker / Dreamer / Sleeper - Wakerhood / Dreamerhood / Sleeperhood.
* Revealing that they are absent.
* Negation of Snake on Rope = Saying there is no Snake at all.

= Revealing Asatva Abava.



Purva Pakshi :
b) How can Sruti Negate Waker / Dreamer / Sleeper or hoods?
* We are experiencing them Vividly.
c) Katham Asatvau :
* How absence.
d) Gamyata :
 How Waker / Dreamer / Sleeper is understood as absent when it is clearly known?
e) Atmani Gamyamananam :
* |know | am Waker / Dreamer / Sleeper.
* |enjoy 3 hoods.
* Intimately experienced by us.
f) Shankara’s Answer :
* They are varying factors, unreal.
* |f really existent, they will not be absent in other states.
g) Each status of mine — wakerhood, dreamerhood, sleeperhood is mutually exclusive.
h) Wakerhood absent during dream
* Since they are mutually exclusive, they are temporary.

* Therefore negated.



Mandukya Upanishad : Karika

HEMed T Toolied TAATSR TweT | adavante ca yannasti vartamane'pi tattatha |
faad: weem wwarsfadyr sq «f&ar: || 6 || || vitathaih sadrsah santo'vitatha iva laksitah || 6 | |

That which is non-existent in the beginning and in the end, is necessarily so even in the

present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are
regarded as though real. [2 - K - 6]

Gita :
=rerel f&qa AT nasato vidyaté bhavah
b N bt - - = . -
ATHET Td<d 9d: | nabhavo vidyate satah |
TR TgIS: ubhayorapi drsto'ntah
~ ¢
-lﬂ-lli-d‘rclqali}[: Il R-2%& Il | tvanayostattvadarsibhih || 2-16 | |

The unreal has no existence; there is no non-existence of the Real; the truth about both these
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]




1) Logic :
What is variable = Untrue, as good as non-existent.

* Potness of Pot } . Variable

* Jugness of Jug - Chandogya Upanishad :
Vacharambanam Vikaro Nama Dheyam...

Chandogya Upanishad :

T4T A5 Afcqvs 9 H=Ad yatha somyaikena mrtpindena sarvam mrnmayam
faeid TaIcareR#=310r faHRY SIS || yijidtam syadvicarambhanam vikiro nimadheyam

AT AT Il &.2.¢ | mrttiketyeva satyam || 6.1.4 | |

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

j) Na Svarupe Aviseshe Api :
Even though essential nature of consciousnessis non-variable.

k) What is common to waker, dreamer, sleeper?
* Antahprajna, Bahishprajna, Pragyana Ghana?

* Antap Pragna — Nyaha
e Bahish Pragna - Nyaha




* Jnayah — Samanyam, variable.
 Antah - Pra-Jnaha.

* Pra-disappears.

) 3 adjectives variable — Antah / Bahihi / Ghana
* Nyaha = Svarupam = Consciousness uniform.
* Avisesha = Nonvariable.
m) Itaratena Vyabichara:
* Waker / Dreamer / Sleeper — hood = Mutually exclusive.
e Subject to arrival, departure.
n) If wakerhood is real nature, | will be ever in waking, dream or sleep state.
o) Example :
* Rajju Vadhi — Sarpah vikalpa, Dhara, stream of water.
e All superimposed on Rope.
p) Similarly wakerhood, dreamerhood, sleeperhood superimposed on Turiyam.
g) Rope Snake is superimposed on Rope.
* Badyamanatvat, subject to negation.
r) Asat — Vikalpita Bhedavatu :

* Knowing their absence.



s) Consciousnessis invariably present in all 3 Avasthas of the Mind, Non Negatable.
 Anagama Pahitvat, Nityatvat, Abadyatvat — Turiyam.
* Consciousness does not come and go, eternally existent principle.

t) Sarvatra Vyabhichara Svarupasya Satyatvam :

* Consciousness, awareness component in Atma is Satyam, Nityam.
* This is Shankaras crucial addition to this Upanishad Mantra.

* Thereis non-variable inherent consciousness in the self.

139) Bashyam : Chapter 1 — Mantra 7 continues...
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But in deep sleep state (Susupte) consciousnessis not there (Vyabhicarati -
as we do not experience anything), if you say so (iti cet - says
Shankaracharya).




It is not correct (Na) because deep sleep state is experienced (Susuptasya
Anubhuyamanatvat). Brihadaranyaka Upanishad confirms it (Iti Sruteh - in
4-3-30) “The consciousness of the knower, (Vijnatuh) never indeed
undergoes any change, it never ceases to exist (Viparilopah Na Hi Vidyate” -
because truth never undergoes change or gets eclipsed).

Brihadaranyaka Upanishad :

Jed dood TAATATTA yadvai tanna vijanati

a9 =a dead TSI, vijananvai tanna vijanati,

o T& TasrgiasraiaaR«mdar || na hi vijiiaturvijiiaterviparilopo
ECRGREGURIGEICE vidyate'vinasitvan;

T J deafadaATEd na tu taddvitiyamasti
gaTs=aeiasTea tato'nyadvibhaktam
TSTISATAATA 1l 3o | yadvijaniyat | | 30 ||

That it does not know in that state is because, although knowing then, it does not know; for
the knower’s function of knowing can never be lost, because it is immortal. But there is not
that second thing separate from it which it can know. [4 - 3 - 30]
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|) Consciousness, Awareness, Satchit Ananda, Turiyam is Satyam, permanent.
II) Avyabicharavat — Non variable componentin 3 states.
l1l) Purva Pakshi :

 How you say Consciousness is non-variable in 3 states?

* In Sushupti Consciousnessis not available.

During Sleep

- No self awareness - No awareness of any world
- No subject awareness

Definition of Turiyam :

e Selfis that in which there is no Consciousness of the Body — Mind complex or the
world of objects.

* Both are material components of Prakrti.
e |am Purusha, Chaitanyam, spiritual essence.
* The nature of Self :

o Italoneis

o Satyam

o Body - Mind — World Mithya.



* Understand Satyam — Mithya (Appearance due to activated Mind or Passive Mind).
* Blank awareness, is sleep, universal experience — Common to all.

 How you say Consciousness is there in Sushupti? Or after negating 5 Koshas? 3
Sharirams?

Purva Pakshi :
e Sushuptiis Jada like Avastha like a stone.
* Vyabichara — variable
* Consciousnessis absent based on my experience, Anubhava.
* ldon’t know Atma or others.
Mandukya Karika :
e Sarva Drk : na Atmana Janani, Na Parag Janati.
* Subject and object not known, therefore Consciousness is not there, non-existent.
Shankara :
* Awareness, Turiyam, self, must be there because you talk about it in Jagrat.
e Use Artha Patti logic.

* We refer to Sushupti Anubhava in waking, there is Smaranam memory of sleep.



Use 3 Pramanams for
Turiyams existence

- Shastra - Anubava - Yukti
- Arthapatti Pramanam

a) Brihadaranyaka Upanishad :

Jed dood TAATATTA yadvai tanna vijanati

a9 =a dead TSI, vijananvai tanna vijanati,

o T& TasrgiasraiaaR«ndr | ||| na hi vijiiaturvijiiaterviparilopo
eI s TaaTTRIcaTeT; vidyate'vinasitvan;

T J deafadaATEd na tu taddvitiyamasti
gaTs=aeiasTea tato'nyadvibhaktam
TSTISATAATA 1l 3o | yadvijaniyat | | 30 ||

That it does not know in that state is because, although knowing then, it does not know; for
the knower’s function of knowing can never be lost, because it is immortal. But there is not
that second thing separate from it which it can know. [4 - 3 - 30]
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b) Vijnate = Consciousness

e Vijnatuhu = Of the knower

* Consciousness of the knower, self, awareness principle.

c) Viparilopaha Na Vidyate

* Never ends at any time.

* Consciousness of experience, awareness principle never ceases to exist.

* In5 features of Consciousness — definition of Turiyam, one of the features.

d) Even when everything is resolved Consciousness continues to exist but is not available for
transaction because of the absence of medium.

* Chaitanyam, Turiyam, never ceases to exist.

Paramartikam

Vyavaharikam

v

Chaitanyam — Turiya exists

A

:

v

Body — Mind Medium

A

y

Transaction h

Mind is activated

appens when

Active

Semi-active

Passive

Vyavaharyam

Avyavaharyam




e) Vijnatuhu Vijnate :
* Consciousness of Chaitanyam.
f) Vipari Lopaha :
* Nashaha Nasti.
e Brihadaranyaka Upanishad : Svayam Jyoti — Chapter 4 — 3 — 30 - very important
* Consciousnessis non-variable only.

140) Bashyam : Chapter 1 — Mantra 7 continues...
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Since Turiya Atma is not an object (Atah Eva) therefore it is never seen as it is not
available for all sense organs (Adrstam). It is beyond the grasp of the organs of action
(Karmendrayaih Agrahyam). And as Atma is not an object to be seen (Yasmadadrstam -
or Grasped), therefore (Tasmad) it is not available for transactions (Avyavaharyam). It
does not have a revealing clue (Alaksanam) which is equal to (iti Etad) it not having a
logical ground for inference (Alingam). It means it is not available for inference
(Ananumeyam iti Artah). Since it is not an object of inference (Atah Eva), it means it
cannot be mentally conceived (Acintyam). Therefore only (Ata Eva), it cannot be
described by words (Avyapadesyam Sabdaih).




1) What is Adrishtam is Avyavaharyam
e Turiyam = Pure Consciousness, Adrishtam, Avyavaharyam.
II) Chaitanya Svarupatvat, Vijnana Svarupatvat never objectified by 5 Sense organs or Mind.
a) Adrishtam :
* Not object of Jnana Indriyas.
e SarvalJnana Indriya Agochara.
e Chakshur Indriya Agocharatvat.
b) Agrahyam :
e Sarva Karma Indriya Agrahyam.
c) Ataha Eva Avyavaharyam:
* Not available for any Jnana Indriya or Karma Indriya.
 Hence Vyavahara Ateetam.
* Brahman not available for transactions.
* |tis uselesslike Rs. 1000 note, permanently invalid.
d) Knowing | am Avyavaharyam removes all my sense of limitations.
* Therefore Brahman is useful because it is my “SELF”.
* | can free myself from 3 hooded Samsara.
* |tis done by claiming not transferring.

* |am not Ahamkara but | am Turiya Chaitanyam.



Lakshanam

Normal Meaning Special Meaning here

Tatastha Svarupa - Clue / Lingam

- Smoke / Fire

* Forinvisible fire, smoke is clue.

* Avyavaharyam Brahman — clue for freeing oneself from Samsara.

* Can’t know Brahman through any specific clue, hence it is Alingam.
f) Iti Yetat Ananumeyam :

* Not available for Anumanam, inference.

Agocharam

Apratyaksham Ananumeyam Alingam

g) Ata Eva Achintyam :
* Not mentally conceivable.
e Aprameyatvat — Achintyatvam.

* Brahman is not an object, can’t be mentally conceived. 810



h) Ata Eva Avyapadeshyam :
* Since it can’t be mentally conceived, you can’t verbally express it.
e Shabdasya Avyapadeshyam.
* Another reason given in introduction:
Shabda Pravritti Nimitta Abavatu.
* Conditions for words absent.

141) Bashyam : Chapter 1 — Mantra 7 continues...
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'Ekatma - Pratyayasaram' means Turiyam should be discovered or traced
(Tena - Anusaraniyam) through the understanding or knowledge (Yah
Pratyayah) that Atma, the consciousnessis invariably present as one Non-
variable entity (Ekah Ayam Atma iti Avyabhicari) in all the three states of
experience, waking etc, (Jagradadisthanesu - which are variable);




or it should be understood (Athava) as one Non-variable self Awareness
(Ekah Atma - Pratyayah) that obtains in all the three states of experience as
the very essence, the means (Saram = Pramanam) for recognising Turiyam
(Turiyasya - Adhigame). So, Turiyam is called Ekatma - Pratyayasaram (Tat
Turiyam Ekatma - Pratyayasaram). "May you know that Non-variable self
awareness available as |, the Atma which should be meditated upon (Atma
Iti Eva Upasita” says Brihadaranyaka Upanishad (iti Sruteh in 1-4-7).

Ekatma Pratyaya Saram

2 Interpretations

- Ekaha Atma Iti Pratyaya - Ekaha Atma Pratyaya
- Turiyam is one Atma which - Atma = Self awareness
is invariable

a) Ekaha Atma Iti Pratyaya :
 How Turiyam should be known?

e Turiyam should be known as Atma which is invariable.



In all 3 states, Ekaha, Avyabichari, non-variable Atma which is of the nature of
consciousness.

Inherrent in all variable is Turiyam.

b) Iti Pratyaya :

This is Jnanam, understanding.

c) Tena Anusarviyam :

Through this understanding know one Atma in all variables.

Consciousnessis always available.

d) 2"d Interpretation :

Ekaha Atma Pratyaya.
Atma Pratyaya = Nonvariable, self awareness.
Because of which we say :
| slept, | dreamt, | am awake.
In all 3 —1am self awareness.

It is non-variable.

Waker / Dreamer / Sleeper — varies, Prapanchas different, | remain same.

Non - variable, self awareness = Ekaha Atma Pratyaya.

Previously called Pratya Vijnanam — Re-cognition = Self awareness, invariable I.

| am the same awareness, consciousness, in all 3 states.




* Non variable awareness is the Saram of 3 states = Pramanam = Means for recognizing
Turiyam.

e) Turiyam Adigamaha :

Adigamaha

Recognition

f) Sarvam = Pramanam
* Technical.

e Bottom line:

o Turiyam is understood as the non-variable self awareness in all the states.

o Sleeper
o Dreamer Awareness = Ahamkara, knower, Pramata
o Waker

Reflected Consciousness + Mind
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Dakshinamurthi Stotram :

GBI IACIL amar%g JUT TATEITEATEI T balyadisvapi jagradadisu tatha sarvasvavasthasvapi

Tl T TaAT AeldcT=d: TPYed FeT | || Vyavrtta svanu vartamana mahamityantah sphurantam sada |

TAICATA YehcIeiTd HaTdl IT HEAT HEAT svatmanam prakatikaroti bhajatam yo mudraya bhadraya
aeH A qEAAY FH 26 A STHOmD I bl || tasmai &7 qurumirtaye nama idam $r daksinamirtaye || 7 |

He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His
own Self—which persists in all stages of age (childhood, boyhood, youth and old age), in all
states (waking, dreaming and deep-sleep) and in all other conditions—and who constantly
manifests Himself inwardly as “1”... to Him, the divine teacher, Sri Daksinamurty is the
prostration. [Verse 7]

* Anuvartamanam = Invariable continuous presence.
 Body-— Mind changes, awareness unchanged.

* Means to claim -1 am the Turiya Atma.

* Take only non-variable consciousness part.
 Don’t include Body — Mind — World of objects.

e Tatu = Eka Atma Pratyaya Saram.

« 2ndjnterpretationis very important.




* From this only, we talk about claiming | am Turiyam.

* How do you know this Turiyam?

g) Brihadaranyaka Upanishad :
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taddhedam tarhyavyakrtamasit, tannamartipabhyameva
vyakriyata, asaunamayamidamripa iti;

tadidamapyetarhi namarupabhyameva vyakriyate,
asaunamayamidamripa iti; sa esa iha pravista a nakhagrebhyah,
yatha ksurah ksuradhane'vahitah syat,

visvambharo va visvambharakulaye; tam na pasyanti |

akrtsno hi sah, prananneva prano nama bhavati, vadan vak,
pasyamscaksuh, Srnvan Srotram, manvano manah;
tanyasyaitani karmanamanyeva |

sa y0'ta ekaikamupaste na sa veda,

akrtsno hyeso'ta ekaikena bhavati; atmetyevopasita,

atra hyete sarva ekam bhavanti |

tadetatpadaniyamasya sarvasya yadayamatma,

anena hyetatsarvam veda | yatha ha vai padenanuvindedevam;
kirtim Slokam vindate ya evamveda | | 7 ||
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This (universe) was then undifferentiated. It differentiated only into name and form—it was
called such and such, and was of such and such form. So to this day it is differentiated only into
name and form—it is called such and such, and is of such and such form. This Self has entered
into these bodies up to the tip of the nails—as a razor may be put in its case, or as fire, which
sustains the world, may be in its source. People do not see It, for (viewed in Its aspects) It is
incomplete. When It does the function of living, It is called the vital force; when It speaks, the
organ of speech; when It sees, the eye; when It hears, the ear; and when It thinks, the mind.
These are merely Its names according to functions. He who meditates upon each of this
totality of aspects does not know, for It is incomplete, (being divided) from this totality by
possessing a single characteristic. The Self alone is to be meditated upon, for all these are
unified in It. Of all these, this Self alone should be realised, for one knows all these through It,
just as one may get (an animal) through its footprints. He who knows It as such obtains fame
and association (with his relatives). [1 - 4 - 7]

Purusha Vidha Bramana
Atma Iti Upasita

| claim — | talk, | eat, smell, hear, walk... =1 + roles | play.

Talker — hearer only when talking, hearing going on.

III”

Roles — seer, hearer, walker, variable? “1” am, | am




lam Roles put together
- Turiyam - Pramata
- Self awareness
May you know this

invariable | as Turiyam
* |=Atma + Roles
* |—Roles = Atma.
* |—Talkerhood, seerhood, hearerhood (Wakerhood — Dreamerhood — Sleeperhood) =

Turiyam, nonvariable.
 When is Atma available? Always.

h) Keno Upanishad :

gfqaafafed gaagae fg fa<d

AT fa=d a1 fazran fa=asgay

h{

Pratibodha-viditam matam amrtatvam hi vindate

Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [| — 4]




* Inall knowledge, consciousnessis nonvariable.
 Don’t have to specially sit in Samadhi Avastha.
* | —Turiyam am available in all Avasthas.
* Most important description of 7t Mantra :
Eka Atma Pratyaya Saram.
142) Bashyam : Chapter 1 — Mantra 7 continues...
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The attributes like inner consciousness etc (Antahprajnatvadi) which are
roles of Atma associated with those states (Sthani - Dharma) have been
negated (Pratisedha Krtah). It is said that (iti Ucyate) waker's world which is
attribute of the waking state, dreamer's world which is attribute of the
dream state and so on, are also negated (Jagradadi - Sthana - Dharma
Abhavah) by the expression 'resolution of the world’ (Prapancha —
Upasamam - as they are inseparable from their respective states, because
always attributes are inseparable from the substance).




Therefore only, as the whole world is not there as it is resolved (Atah Eva)
the Turiyam is totally tranquil, undisturbed (Santam), unchanging
(Avikriyam), pure Paramananda rupam (Sivam). Since Turiyam (Yatah) is
free from duality (Advaitam), it is without any kind of Mithya division or
modification (Bheda - Vikalpa - Rahitam). Such a Turiyam is considered to
be 'as though' the fourth Pada (Caturtham Turiyam Manyante - not
suggesting Turiyam is really the fourth pada, as it is one only, but) to
indicate that it is entirely different, distinct (Rupavailaksanyat) from the
three quarters (Pada Traya) which are experienced (Pratiyamana).

1) Until now various attributes statuses of Atma has been negated.

To arrive at Turiya Atma,
| drop 3 Roles

Wakerhood Dreamerhood Sleeperhood

e Here Atma = Sthani = State = Avastha.
e Roles = Dharma = Attribute

* Roles of Atma = Antaprajnam, Wakerhood, Dreamerhood, Sleeperhood = Sthani
Dharma.



Waking, Dream, Sleep = Sthani = State of Mind.

Roles belong to the Mind + Consciousness.

Turiyam

Appears in 3 states of the
Mind as

Waker

Dreamer

Sleeper

Why Atma called Sthani?

Atma is associated with 3 Stanams when it is associated with the Mind.

Jagaritha Sthanam / Svapna Sthanam / Sushupti Sthanam

Turiyam

Plus Mind (Prakrti — Maya)

Creates 3 Sthanams (State
of Experience)

Jagrat

Svapna

Sushupti




a) Sthanam :

* 3 Avasthas — 3 states of experiences
b) Sthana Dharma Pratisheda Krutaha :

e Attributes of 3 states have all been negated so far.

* All words used till now negate superimposed attributes (Adhyasa) of Atma.
c) Prapancho Upashamam :

* Attributes of 3 Avasthas.

3 states=Dharma, 3 Prapanchas, attribute of 3 Avasthas Atma, Adhyasa.

e Jagrat Prapancha = Attribute of Jagrat Avastha of the Mind.

* Prapancha and Avastha can’t be separated.

* Go together as attribute of the Mind, nonseparable.

Attributes can’t be separated from

Substance Avastha

e Sthana Dharma Abava = Prapancha Abava.
* Prapancha Upashamam.

 Upashamam = Abavaha



d) Shantam :

e What is world?

« World is not there

* Hence there is no disturbance.

e Shantam = Totally Tranquil.
e) Avikriyam :

e Unaffected, undisturbed = Turiyam.
f) Shivam :

* Ananda, Mangala, Abaya, Svarupam.

* Advaita Bheda Vikalpa Rahitam = Free from duality.

 Bheda Adhyasa Rahitam = Turiyam.

g) Yasmat Advaitam, Tataha Shivaha :
* Where no Bayam, no fear.
* Mangala Svarupam.
h) Chaturtham = Tiriyam, Iti Manyante :
* Not actually 4th
* Asthough 4th



i) Pratiyamana Traya Rupa Vaishamyat :

* Itis different from 3 Padas.

* Itiis in and through 3 Padas, said to be the 4th,
j) Saha Atma :

* This alone is real Atma.
k) Saha Vigneyaha :

* That Atma should be discovered.

* |tshould be claimed like the Rope which due to ignorance was taken to be a snake,
crack on earth, pipe.

Turiya Atma 3 States

- Rope - Ahamkara

- Wakerhood, Dreamerhood,
Sleeperhood

- Rope Snake

* |am Turiyam not Ahamkara, Pramata.
e 3 entities are superimposed on one Atma.
* Rope is different from all 3 and is inherent in all 3.

* Self awareness, Turiyam is different from 3 states of the Body — Mind complex but
inherent in 3 states.



Understand

- Different
- Transcendent

- Inherrent
- Immanence

143) Bashyam : Chapter 1 — Mantra 7

continues...

(F-8-¢-3-]3) ]A

Haﬂ‘mammmﬂmﬁww@nwm
YT THEAYT eaHH TG aTaRTy : STcwT “3Tes 5o

C AN\~

(§-3-3-9-33) “A & E{gwﬁwm EERk

quﬂﬁﬁqm

JAGETCA; 1 s Il o |

825



That is the real Atma (Sa Atma). It is to be known (Sa Vijneya iti - as 'I’). Just as (Yatha)
the rope, appears (Pratiyamana) as different from (Vyatirikta) the snake (Sarpa), the
cleavage in the earth (Bhucchidra), and the stick etc (Danda Adi - but inherent in all of
them); in the same way (Tatha - Turiyam should be understood as different from the
three states, but inherent in them. And Turiyam is that Atma which is revealed in the
Vedic statements like 'You are That' etc (“Tat Tvam Asi” Ityadi Vakyarthah Atma - in
Chandogya Upanishad; and in Brihadaranyaka Upanishad (3-7-23) as that Atma which)
‘is never seen, but is the witness consciousness’ (“Adrstah Drasta” -, and in the very
same Upanishad later revealed (in 4 - 3 -23) as 'the witness consciousness of the
conscious being never comes to an end' (“Drastuh Drsteh Viparilopoh Na Hi Vidyate”).
Where such Vedic statements are made (Yah ityadibhih Uktah) that the Turiya Atma is
to be understood as oneself (Sah Vijneyah); such statements are made only (iti) from
the standpoint of the previously unknown condition (Bhutapurvagatya - of Atma, as it
was in the very beginning of the teaching), so that when the time of claiming the Atma
comes (Jnate), there is no longer duality (Dvaita Abhavah).

1) 7t Mantra : Definition of Turiyam
e 1stSentence : Na— Antap Prajnam...

* Upto Avyavaharyam — Reveals Turiyam is different from Vishwa / Teijasa / Prajna, 3
knowerhoods.

e Turiyam is Pramatru Vilakshana.



* Different from knower = Pramatru.
e Pramatru has 3 roles:

Wakerhood, Dreamerhood, Sleeperhood.

* Turiyam - is not subject category.

II) Agrahyam — upto Avapadeshyam

1)

* Not object of any Pramanam.
* Not Prameyam.
e Alakshanam — not Anumana Siddham.

* Avyapadeshyam — Shabda Prama Agocharam.

e Sarva Pramana Agocharam.

* Not available for any Pramanam = Aprameyam — Not object category.

* Pramatru — Prameya Vilakshanam.

Turiyam
| |
- Pramatru - Prameya Vilakshamam - Prapancha Upashamam
Vilakshamam - NO'_‘ known - Different from Pramata
- Not knower - Object and Prameyam
- Subject - Means indirectly
accepting their existence.




V)

Turiyam is

- Different from Pramata —
Prameyam

- Indirectly you are accepting
Pramata, Prameyam

V) Turiyam is different from knower — known are Mithya.

e Turiyam is Satya Chaitanyam.

V1) Knower — Known is as good as nonexistent, Mithya.

Prapancha Upashanam

It is Pramatru Pramana
Vilakshanam

It is Pramatru — Prameya
Rahitam.

It is free from duality of
knower — known.

Turiyam is

Vilakshanam

Rahitam

Adhishtana Butam
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VII)

Turiyam
|
| | | |
Pramatru Prameya Pramatru Prameya It is Pramatru
Vilakshanam Vilakshanam Rahitam Prameya
Adhishtanam

VIII) How to know, recognize Turiyam.

* Have to recognize without making it Prameyam.

* If lknowit, it will become Prameyam.

* Known only by claiming | am Turiyam = Ekatma Pratyaya Saram.
IX) Self awareness is different from waker, dreamer, sleeper.
X) It is inherent in Waker / Dreamer / Sleeper

e Self awareness = Turiyam

 Wakerhood is incidental Adhyasa

* Inthe intrinsic self awareness, all states comes and go, Waker / Dreamer / Sleeper
come and go.

X1) Wakerhood / Dreamerhood / Sleeperhood are incidental superimpositions on self
awareness.

* Eka Atma Pratyaya Saram = Pramanam = Clue



XIl) Inherrent Self awareness is the clue to claim Turiyam

XIIl) Later words of description :

a) Shantam
b) Shivam
c) Advayam

d) Chaturtham Manyante

(a)

(b)

(c)

(d)

(e)

- Pramatru
Vilakshanam

- Prameya
Vilakshanam

- Pramatru
Pramana
Rahitatvam

- Prapancha
Upashamam

- Ekatma
Pratyaya
Sara

- Crucial

- Know
Turiyam by
claiming |
am Turiyam

- This
Turiyam is
Shantam,
Shivam,
Advaitam,
Chaturtham
Manyante

- Considered
to be fourth

X1V) Advaitatvat, there is no 4th Chaturtham
* Inintroduction to Mandukya, Shankara Said :

Maya Sankhya Turiyam.




*  When you count Turiyam, with respect to Mithya Vishwa / Teijasa / Prajna, it is 4t".

* Realy only Advaitam.

e) Sa Atma Sa Vigneya:

XV) Rope is different from Snake, crack on earth, Pipe
* Rope is the Atma, truth of Snake, crack or earth, pipe.
* Rope is truth of Snake.

e Turiyam is truth of Snake.

* Turiyam is different from Vishwa / Teijasa / Prajna and is the truth, Atma of Vishwa /
Teijasa / Prajna.

* Vilakshana Satyam Turiyam, is Atma of Waker / Dreamer / Sleeper / Vishwa / Teijasa /
Prajna, Satchit Ananda Svarupa.

e Saha Turiyam = Atma.
XVI) What type of Turiyam is Atma?

e Turiyam is that Atma which is revealed by Mahavakyam — Ayam Atma Brahman,
Tattvam Asi, Adrishto Drishta (Brihadaranyaka Upanishad), Buma (Chapter 7 —
Chandogya Upanishad) Uttama Purusha (Gita Chapter 15), Pratibodha (Keno
Upanishad — Chapter 2 — Verse 4), Kaivalya Upanishad — Verse 19, Katho Upanishad —
Anyatra Dharma Adharma, Na Tatra Suryo Bhati, Taittriya Upanishad — Brahmavida
Apnoti Param — Chapter 2 — 1 — 1, Aitareya Upanishad — Pragyanam Brahma.



Brihadaranyaka Upanishad :

qQr A fasa Idarsea:,
T A o d¢, IET Id: R,
Ar IAlseaRr IHATS,

UY d JTcATSTAAFIH:;

3TESET &S, 314 AT,

FHA! Hodr, 3faardr fa=rar;
AArsarsi&ad gseT, sarsarsi&a AT,
AT sATSTET HodT, Aledrsarsied faard,

UY J AcATAAFIH T,
HAlsIaTAH; ddl gleaTelh

TRIOTRAH Il 3 ||

yo retasi tisthan retaso'ntarah,

yam reto na veda, yasya retah

sariram, yo reto'ntaro yamavyati,

esa ta atma'ntaryamyamrtah;

adrsto drasta, asrutah srota,
nanyo'to'sti drasta, nanyo'to'sti Srota,
nanyo'to'sti manta, nanyo'to'sti vijiata,
esa ta atmantaryamyamrtah,
ato'nyadartam; tato hoddalaka
arunirupararama || 23 ||

He who inhabits the organ of generation but is within it, whom the organ does not know,
whose body is the organ, and who controls the organ from within, is the Internal Ruler, your
own immortal self. He is never seen, but is the Witness; He is never heard, but is the Hearer;
He is never thought, but is the Thinker; He is never known, but is the Knower. There is no other
witness but Him, no other hearer but Him, no other thinker but Him, no other knower but
Him. He is the Internal Ruler, your own immortal self. Everything else but Him 1s mortal.

Thereupon Uddalaka, the son of Aruna, keptsilent. [3 -7 - 23]
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Kena Upanishad :

et fatad aaagae fg fa=d

AT fa<d a1 fazra fa<easgaq ¥

Pratibodha-viditam matam amrtatvam hivindate

Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [Il — 4]

Kaivalya Upanishad :

q9 Gheh STt AR §d AfaiSaH |
AR e 34 Al TgeTEIwT=Teq_ I &R 1

mayyeva sakalarh jatarh mayi sarvarh pratisthitam |

mayi sarvarh layarh yati tadbrahmadvayamasmyaham 1 191

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

Katha Upanishad :

AT JHETATIAN, AATHEAFATT |

T JaT=d AT TcT9d1 d58 1197 |

Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 11 14|

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as
other than cause and effect, as other than the past and future — tell me that.”




Katha Upanishad :

T 7§77 AT T T8 A7 (g Wi qar e |

THT WA A9 77 HTAT F4T% (e 94 |

Natatra suryo bhati, na candra-tarakam nema vidyuto bhanti, kuto 'yam agnih,

Tam-eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati Il 15

The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and
much less this fire. When He shines, everything shines after him ; by His light, all these shine.

[l —11—15]

Taittriya Upanishad :

3 FEATAGIHIT IR | ACTIsHFAT |
T AAHAAd FEH |

a1 9 fAfRd e A A |
WseAd HA FHATHE |

seAon faaRaata o ¢

O brahmavidapnoti param | tadesa'bhukta |
satyam jianamanantam brahma |

yo veda nihitam guhayam parame vyoman |
s0'snute sarvan kamansaha |

brahmana vipasciteti 1| 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]
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Aitareya Upanishad :

TY 9E9 5 U¥ Ui @d aar

THINT & U WeTHaTT it argreter 3
TSI o QEfAsia
HSTHIAIOT ST A0S =

WIS o WS Afgsn =

FYT MA: gEE AT ke

wiT SgH & watT =

Tl T ¥ qegsad, |

YA wfafld ygmEr wren:

YT WfagT U@ w03

Esa brahmaisa indra esa prajapatir-ete sarve devg
imani ca pafica mahabhutani prthivi vayur-akasa apo
jyofimst tyetani-mani ca ksudra-miSraniva
bijani-tarani cetarani candajani ca

jarujani ca svedajani codbhijjani ca

asva gavah purusa hastino yat-kificedan

prani jangamam ca patatri ca

yacca sthavaram sarvar tat-prajna-netram
prajiiane pratisthitan prajna-netro lokah

prajiid pratistha prajiianam brahma.

This is Brahman. This is Indra. This is creator Prajapati. This is again all the gods and these five
great elements, namely, Earth, Wind Space, Water, and fire, all the small creatures and the
other seeds of creation, the egg-born, the womb-born, sweat-born, earth born, viz. trees etc.,
horses, cattle, men, elephants and all the breathing things that are here — the moving or flying
or immovable — all these are guided by Consciousness and are supported by Consciousness.
The Universe has Consciousness as its guide (eye). Consciousness is the basis of all ; verily,

Consciousness (Prajnanam) is Brahman. [lll -1 — 3]
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Vil)

Brihadaranyaka Upanishad - Mahavakyas

|
Chapter3—-7-23

Brihadaranyaka Upanishad :

|
Chapter4 -3 -23

ar Ia™ fasae1 Iaddars=dy;,
T AT oF A, TET IA: AIH,
AT YAlse=adr JAATT,

UY & HTcHTSTAATFTHT:;

37TSal &S, 3T8[d: ST,

3HAATr Hedr, Taaaar aararn;
ATATsArsTTd gscT, ATArsdrsiTa i,
ATATsANsTET HedT, ATATsAlsTTa [a=ard,
UY & ATcHEaATFTH:,

HATSTAGIAH; ddl glealash
ITSTOTSARTH 1l W3 I

yo retasi tisthan retaso'ntarah,

yam reto na veda, yasya retah

sariram, yo reto'ntaro yamayati,

esa ta atma'ntaryamyamrtah;

adrsto drasta, asrutah sSrota,
nanyo'to'sti drasta, nanyo'to'sti srota,
nanyo'to'sti manta, nanyo'to'sti vijhata,
esa ta atmantaryamyamrtah,
ato'nyadartam; tato hoddalaka
arunirupararama || 23 ||

He who inhabits the organ of generation but is within it, whom the organ does not know,
whose body is the organ, and who controls the organ from within, is the Internal Ruler, your
own immortal self. He is never seen, but is the Witness; He is never heard, but is the Hearer;
He is never thought, but is the Thinker; He is never known, but is the Knower. There is no other
witness but Him, no other hearer but Him, no other thinker but Him, no other knower but
Him. He is the Internal Ruler, your own immortal self. Everything else but Him 1s mortal.

Thereupon Uddalaka, the son of Aruna, keptsilent. [3 -7 - 23]
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Brihadaranyaka Upanishad :

Ted deed TATT TT yadvai tanna pasyati pasyanvai

deod 92ATa, 7 & tanna pasyati, na hi

g faaRerar fAeaasfaarRicarst | | drasturdrsterviparilopo vidyate'vinasitvan |
o O deafadIHtea na tu taddvitiyamasti

SaTs=aaTas T TeaAT I W3 I tato'nyadvibhaktam yatpasdyet || 23 ||

That it does not see in that state is because, although seeing then, it does not see; for the
vision of the witness can never be lost, because it is immortal. But there is not that second
thing separate from it which it can see. [4 - 3 - 23]

Gita :

STH: Yot : uttamah purusastvanyah
q{H|d?|cgq|@d: | paramatmeétyudahrtah|

I SEREIIHESH yo |okatrayam avisya

ﬁycﬁwq éﬁa;: I 9u-29|| | bibhartyavyayaidvarah || 15-17 ||

But, distinct is the supreme Purusa called the highest self, the indestructible lord, who,
pervading the three worlds (Waking, dream and deep sleep), sustains them.
[Chapter 15 - Verse 17]




XVIiI)

* Turiyam is never experienced but ever the experiencer Sakshi.

2 Experiencers

Changing (Sakara Drashta)

Changeless (Nirvikara Drashta)

Mind + Reflected Consciousness
(Chidabhasa)

- Reflected Consciousness component

for Awareness in the thoughts

- Sakshi/ Chit / Original Consciousness
- Pervades mind, forms Chidabhasa
- Original Consciousness pervading

Mind + Reflected Consciousness =
Changeless experiencer.
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Consciousness Chit

- Called Sat Svarupam in the Wall

- Called Sakshi when it pervades Mind

+ Reflected Consciousness
- Inherrent in Mind + Chidabhasa

* Nirvikara Drashta = Sakshi = Changeless experiencer, Chit
= Adrishtam, never experienced by anyone.

(X1X) Question :
 How to get Atma Anubhava? How to experience Atma?

Answer :

* Experience not possible.

Knowledge possible.
* Benefit of Jeevan Mukti possible, experienced.
* No Experience called Atma Experience.

e Viparilopaha = Consciousness, awareness never ends.

e Turiya Atma is that which is described as permanent awareness, obtained in the
knower — Pramata — Ahamkara.




XX)

Brihadaranyaka Upanishad

Chapter 4 -3 -30

Chapter3—-7-23 Chapter4-3-23

- Nabhivijnatur Vijnata
- Viparilopaha

- Svayam Jyoti
- Adrishto Drsitha

- Viparilopaha

Brihadaranyaka Upanishad :

Jed deet TAATATTT

AATHY deT TaATATTS,

yadvai tanna vijanati
vijananvai tanna vijanati,

na hi vijaaturvijnaterviparilopo
vidyate'vinasitvan;

na tu taddvitiyamasti
tato'nyadvibhaktam
yadvijaniyat | | 30 ||

That it does not know in that state is because, although knowing then, it does not know; for
the knower’s function of knowing can never be lost, because it is immortal. But there is not
that second thing separate from it which it can know. [4 - 3 - 30] 840




Brihadaranyaka Upanishad :

ar ¥ fasas] Iqalsei:,
g YAl o dg, 8T Id: WA,
Ir {dlsedT JHAT,

Y J HcATSTTATFTH T

3TESCT T, 3P4 AT,

AN Hedr, 3Taadr [a=rdr;
AATsArsT&d goer, Aarsdisfea A,
AeATsATSTET HodT, ATeATsarsTd fard,
Y d HcATaAFIHdT,
3TAlSTIGIAH; ddl glcaleleh

TRIOTEUTS 11 3 |

yo retasi tisthan retaso'ntarah,

yam reto na veda, yasya retah

sariram, yo reto'ntaro yamayati,

esa ta atma'ntaryamyamrtah;

adrsto drasta, asrutah srota,
nanyo'to'sti drasta, nanyo'to’'sti $rota,
nanyo'to'sti manta, nanyo'to'sti vijiata,
esa ta atmantaryamyamrtah,
ato'nyadartam; tato hoddalaka
arunirupararama || 23 ||

He who inhabits the organ of generation but is within it, whom the organ does not know,
whose body is the organ, and who controls the organ from within, is the Internal Ruler, your
own immortal self. He is never seen, but is the Witness; He is never heard, but is the Hearer;
He is never thought, but is the Thinker; He is never known, but is the Knower. There is no other
witness but Him, no other hearer but Him, no other thinker but Him, no other knower but
Him. He is the Internal Ruler, your own immortal self. Everything else but Him 1s mortal.
Thereupon Uddalaka, the son of Aruna, kept silent. [3 - 7 - 23]
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Brihadaranyaka Upanishad :

Ted deed TATT TT yadvai tanna pasyati pasyanvai

deod 92ATa, 7 & tanna pasyati, na hi

g faaRerar fAeaasfaarRicarst | | drasturdrsterviparilopo vidyate'vinasitvan |
o O deafadIHtea na tu taddvitiyamasti

SaTs=aaTas T TeaAT I W3 I tato'nyadvibhaktam yatpasdyet || 23 ||

That it does not see in that state is because, although seeing then, it does not see; for the
vision of the witness can never be lost, because it is immortal. But there is not that second
thing separate from it which it can see. [4 - 3 - 23]

 Same ideain all 3 Mantras.

* Drashtuhu = Knower

* Drishtihi = Consciousness

* Viparilopaha = End.

* Na Vidyate = Turiyam is not experienced.

* Thereis no end to the consciousness of Turiyam knower (Higher I).

e Changing knower stops to be knower in sleep.

 Knowerhood stops but consciousness of changeless knower continues illumining
Agyanam for Ajnani.

* ForJnani — Consciousness of changeless knower becomes Svarupa. 842




XXI)

Ajnani Jnani

- lam sleeping - | am awake during the sleep

- Refers to changing knower (Mind + of the Mind (Lower knower —
Reflected Consciousness) Mind + Reflected Consciousness)

- Has no knowledge of Veda - Knowerhood of Sakshi never ends

- Svarupam

XXIl) Problem :

Turiyam different from Pramata + Prameyam.
* Not knowable

* Here it says one should know.

“unknowable Turiyam — May you know”
e Saha Atma Saha Vigneya Iti.
Answer :

Turiyam should be known based on Adhyaropa Kala Expression when dealing with
Vishwa / Teijasa / Prajna — Junior student.




Teaching

Junior Students
Verse 1 — 6 of Mandukya Upanishad

Senior Student
Verse 7 Taught

Vishwa / Teijasa / Prajna

Waker / Dreamer / Sleeper
Turiyam should be known as the 4th
Adhyaropa Kala

- Do Apavada
- Vigneya taken aside

XX111)

Adhyaropa Kala

Apavada Kala

a) Junior Student
b) Know Turiyam as 4t
c) Vijnanena

a) Senior Student

b) Claim Turiyam as nondual reality,
world is Mithya

c) Jnanate Sati Dvaita Abhava

 When Turiyam is claimed as the self, there is no question of subject- object duality.

 Apavada kala :

Jnaneti Sati Dvaita Abava
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XXIV) I am not knower Turiyam and Turiyam is not known.
 Whatis relationship between | and Turiyam?

 When student insists on Sambanda, Vedanta says :

| & Turiyam have

- Jnatru—Jneya Sambandha - Abheda Sambanda exists

- Both equal
- One and same

* land Turiyam are 2 words one reality, not 2 distinct entities.

* |am Turiyam, Turiyam am |.

* |mportant aside note : In Vyavahara

Vedanta looks at

Jnaniis Turiyam

| am blessed Turiyam
Jnanata Dvaita Abava

To show Turiyam show Jnani

- Ajnani
- As Vishwa / Teijasa / Prajna
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7th Mantra Over :

Anvaya :

Hedq: Anvayah

(@ﬂ'ﬂﬂ\) anq(qaﬁ)lmq(qaﬁ),wqg (turlyam) antah prajiiamh na (bhavati), bahisprajiam
~ ; ~ ; ~ ; na (bhavati), ubhayatahprajiath na (bhavati),
T (FAId), ST | (FI), 5[3{0 T (Welld), THel prajidnaghanamh na (bhavati), prajiiam na (bhavati),
(HdId), (@i\ﬂ& ) STECH_ STYdRTIH TUTRIH _ FA&UH aprajfiari na (bhavati), (turiyam) adrstam avyavaharyam
o > : qUSTO=T : agrahyam alaksanam acintyam avyapadeSyam
AdecdH | AIUGRIH TRICHAHIHN AIHTRM 2Aled
~ = ~ 5 ” ekatmapratyayasararh  prapaficopaSamarh $antarh
[R19H Hgd (Wdld), (dd,) IgH Hded, §: cHI, §: §ivam advaitarh (bhavati), (tat) caturtarth manyante,
fa=d: s sah atma, sah vijieyah: Il © I

They consider the Turiyam to be that which is neither the waker’s externalized consciousness through
sense organs, nor the dreamer's inward mind consciousness, nor the subjective or objective consciousness
of the twilight zone between the dream and waking states, nor the sleeper's mass of consciousness, nor
the all knowing transactable consciousness, nor all inertness either, but pure consciousness without the
above mentioned attributes. (And not being an object it is) neither available for perception, not available
for transaction, nor available for grasping through Karmendriyas etc. (And it is that) which does not have
attributes, which is beyond thoughts not being available as an object of thoughts, which is not subject to
the meaning of a given word as it is beyond description by a word or group of words, but which is
traceable as one unbroken self - awareness present in all cognitions, superimpositions and perceptions,
which is the resolving point of the whole universe, (Thus is free from Sthula Sukshma Prapancha
differences), which is tranquil (not being subject to modifications), and which is auspicious (Being free from
Punya - Papas) and which is Non-dual. That is the Atma. It is to be known, and understood in this manner.




Karika Section :

1)

Main Teaching

_ - Chatushpath Atma - Chaturmatra Ohmkara
- Introduction . .
Verse 1.2 Vichara Vichara
€rse L _ Verse 3,45, 6,7 - Verse 8,9, 10,11, 12
2 Verses 5 Verses 5 Verses

)

Gaudapada writes

9 Karikas

9 Karikas

- Mantras 1 — 6 of Upanishads

- 7t Mantra
- Hence important Mantra
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144) Introduction to Chapter 1 - Karika 10 :

ST 2RT gt |

Now, further are presented nine Karika slokas (Slokah) on the teaching of
seventh mantra (Atraite) says Gaudapadacharya.

145) Chapter 1 — Karika No. 10 :

mFfm

nivrtteh sarvaduhkhanamisanah prabhuravyayah |
advaitah sarvabhavanam devasturyo vibhuh smrtah || 10 | |

In that which is indicated as the changeless and the Supreme Lord,
there is a total cessation of all miseries. It is the One without a second
among the plurality; it is known as the Turiya, the ever-Effulgent

and All-pervading. [1 - K - 10]




146) Anvaya : Chapter 1 — Karika No. 10 :
IHdy:

Ay A e g 9 S g S ()
A (e &) Siad: s e o

Anvayah

Sarvaduhkhanam nivrtte turyah devah iéanah prabhuh
avyayah (bhavati), Sarvabhavanarm (mithyatvat sah)
advaitah vibhuh smrtah.

Being free from all miseries Turiya is considered to be the Lord, capable (of
freeing one from misery). It is immutable, effulgent, All pervading, and the
Non-dual (truth) of all beings. [| — K —10]
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a) Atra :
* With reference to the teaching of 7th Mantra.
b) Ete Shdoka :
* Following 9 Karikas are presented.
c) Sarva Dukhanam Nivrittehe :
e Turiyam is free from all problems, pains.
e All pains belong to Pramata and Prameya + interaction alone.
* Responsible for all Dukham.
d) Turiyam :
* Pramatru — Prameya vilakshana plus Pramatru — Prameya Rahitam.
e) Upto Prapancha Upashamam :
e Turiyam is free from all problems.
* Therefore Turiyam = Ishanaha, master, Prabhu.

* Capable of free of Adhyasa.

* Adhishtana Rupatvat Turiyam is free.

f) Nahi Adhyastasya Gunaha Doshena :

e Adhyasa is not there for Turiyam as it is Adhishtanam.



g) Sarva bhavanam Mithyata :
* Vishwa / Teijasa / Prajna — Virat / Hiranyagarbha / Antaryami... all Mithya.
e Sarvabhavanam = Mithya
h) 3 Padas being Mithya
* Advaitaha : Turiyam not 4t
i) Chaturtham Manyante :
* Considered 4t
e But really nondual Advaitam.
* Not 4t because 3 are Mithya.
e Original face + 3 Reflections can’t be counted together as 4 persons.
* Waker + Dreamer — not 2
* Waker = Nondual w.r.t. Dreamer.
* Turiyam — Nondual, Advaitam w.r.t. Waker / Dreamer / Sleeper.
j) Uniqueness of Mithya :
* Based on Experience.
* Mithya can be included in existence.

* Based on Mithyatvam, we can say, they are not there.



k)

We can say Mithya is

There

- Because it is experienced

- Based on experience, can
take Vishwa / Teijasa / Prajna
into account.

- Based on experience,
Turiyam = 4% Vishwa /
Teijasa / Prajna =3

Not there

- Because it is only
appearance not a factual
existence

* Since Mithya is as good as not there, we don’t take it into account.

* Therefore, Turiyam = Advaitam

Mithya

Experientially there

Factually not there
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I) Example:

Sky is
|
| |
Blue Not Blue
- Based on experience - Based on factual
Gita : [Chapter 9 — Verse 4] nonexistence of Blue colour
- Mastani Gita : [Chapter 9 — Verse 5]
- Nacha Mastani
Gita :
. S _ .
AT (—[aﬁ":[q 9 maya tatamidam sarvam
S . e =
> [ Id‘d‘l‘('hir(\'l-ll | jagadavyaktamdurtina |
= oS i 1:{&:.1311'.—\.[ matsthani sarvabhatani
= -q|é aaaf%a]?[ N 2-% na caham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]




Gita :

A = HEOTA ?':[\FFH% na ca matsthani bhatani

g3 ?E[ ?J‘}Iﬂﬁml:[\ | pasya mé yogamaisvaram |

Q—L\d A < 3—1@{-22[: bhatabhrnna ca bhatastho
HHATHT HAATIA: 1l -l mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

m) Devaha Tulyaha Vibhu Smrutaha :
* Thisis glory of Turiyam.
147) Bashyam : Chapter 1 — Karika No. 10 Starts...

WAATAGYOTT Ha- @A Hgaieregia
AN W TR WE arer i
gafg wfa wpdadad:) afgme-
fitmeneg e |




Being free from all forms of sorrow, Adhyatmika, Adhibhautika, Adhidaivika (Sarva -
Duhkhanam Nivrtteh) which are represented by, or are in the form of Visva, Taijasa
and Prajna (Prajna - Taijasa -Visva - Laksanam); this Turiya Atma is the master (Turiya
Atma isanah). The word Isanah (isana iti asya Padasya) here has to be interpreted as
the lord only (Vyakhyanam Prabhuh iti). It means Turiya, the lord, (Prabhuh Bhavati
ityarthah), has the power to free one from sorrow (Duhkha - Nivrttim Prati) because
the release from sorrow (Duhkha Nivrtteh) is gained by the knowledge of Turiya Atma
(Tadvijnana - Nimittatvat).

a) Turiya Atma :

Isha, the master, the Lord, the glorious.
Why Turiya Atma is the Lord?

b) Sarva Dukhanam Nivrittehe :

It is free from all pains.
Turiyam = Swami

Turiyam = Free from pain = Ananda Svarupa

One is called a Swami when one Abides in Turiya, Svarupa Ananda, Satya Ananda.

Aswami = Dukhis = Attached to 3 states as real, Mithya Pratibimbita Ananda.




Kaivalya Upanishad :

79 e SATd AR G SfaiSad | mayyeva sakalarh jatarh mayi sarvarh pratisthitam |
nfy ad &4 afa qgeEEEEEEE 0 @ 1 || mayi sarva layarh yti tadbrahmadvayamasmyaham |1 191

In me alone everythingis born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

e Describes Turiyam.

Pains
|
Vishwa / Teijasa / Prajna —
Lakshanam for Pain

Vishwa, Teijasa Prajna

Experiential Pain Potential Pain

» 3states/ 3 roles are cause of pain.
e Adhishtana Turiyam is Shantam, Shivam, Advaitam hence Ananda Svarupa.
c) 3 States:
* Dukha Adharatvat, Dukham Uchyate. 856




d) Turiyam :

* Prabhu, master of master (Isha).

Isha / Turiyam

Prabhu

- Free from Problems / Pain / Samsara
- Knowledge of Turiyam frees one
from Samsara

- Prabhavati — being capable of
freeing one from pain

- Makes one free from problems in
life / pains in life.

Question :

 How Turiyam is capable of making one free from problems?

e) Dukha Nivrittim Bavati Prabhu:

e Turiyam is able to remove sorrow.

f) Tad Vigyana Nimittatvat Dukha Nivritti :

When Turiyam is

- Not known

- Unknown Turiyam = Cause of
Samsara

- Unknown Rope is cause of
Snake projection

Known Rope

Knowledge of Rope is solution
Knowledge of Turiyam is
solution for Sorrow

Known Turiyam is cause of
Samsara Nlvritti




Knower

Of Rope free from problems of
Snake

Of Turiyam makes one free from
Samsara, Dukham

g) Tad Vijnana Nimittatvat :

e Because of knowledge of Turiyam.
h) Dukha Nivritti :

* Freedom from pain takes place.

* Therefore Turiyam is called Prabhu.

148) Bashyam : Chapter 1 — Karika No. 10 continues...
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This Turiya Atma never gives up its nature or moves away from its nature at any time
(Avyayah = Svarupat Na Vyeti Na Vyabhicarati Iti Yavat). Why is that so, why is Turiyah
Avyayah (Etat Kutah)? Because it is Non-dual (Yasmad Advaitah), due to the
Mithyatvam (Mrsatvat) of Visva, Taijasa and Prajna (Sarva - Bhavanam), like the rope in
the rope snake example (Rajjusarpavat - due to the Mithyatvam of the snake).
Therefore, Turiyam the fourth (Turiyah Caturthah) is said to be Devah beingin the
form of self revealing consciousness (Sa Esah Devah Dyotanat). Turiya Atma is said to
be Vibhuh being the all pervading one (Vibhuh Vyapti), so says the sastra (Smrtah).

a) Avyaya :

* Non changing, Apakshaya Rahitaha non decaying.
b) Svarupat Na Vyabicharati:

e Turiyam never changes its Turiyam nature.

* Even when, because of ighorance, Turiyam appears to be Vishwa / Teijasa / Prajna,
Turiyam becomes Vishwa Teijasa.

* Turiyam becomes waker, dreamer, sleeper without undergoing any change to its
nature of Consciousness, awareness, Sakshi Svarupam.

* Hence Turiyam is called Vivarta Upadana Karanam.

* Turiyam becomes Vishwa / Teijasa / Prajna, Waker / Dreamer / Sleeper, without
changing its nature of Consciousness, awareness, Sakshitvam.

* Rope becomes Snake without becoming Snake.



c) Svarupat Na Vetti :
* Does not undergo change in its nature.

* Remains as Adhishtanam, Kutastham, Adharam for the cosmos to appear — disappear,
manifest — unmanifest.

d) Avyaya :
* [Indeclinablein Sanskrit Grammar.
* Shabda Manjari:

Sadrusham Trishu Lingeshu.... Sarva Vibaktishu.

Avyayam in Grammar does
not change with

Gender Vacham Vibakti
- Male - Numberl, 2,3
- Female - Singular, Plural
Example :
* Namabha.
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e) Na Vyabi Charati Iti Yavatu :
* Why it doesn’t undergo change?
f) Advaita Svarupaha :
* |tis non-dualin its Svarupam.
e Yasmat Advaitaha Tasmat Avyayaha.
* Because it is nondual, it is non changing.
g) What is the connection?
e Change must be caused by an external factor.
* |If no extraneous factor, other than it, then it will be indeclinable, nondecaying.
 Time, space is cause of change.
e Turiyam is resolution ground and birth ground for Time — Space.
* Turiyam has no Time — Space to bring about a change.
h) Dvitiyasya Vyaya Karana Abavat, Vyava Abavat :
e Karana — Karya Abava.
e Advitiyatvat, Avyaya.
Question :
* How Turiyam is non-dual when Vishwa / Teijasa / Prajna is there.
i) Sarva Bhavana Mrishatvat :

* Since Vishwa / Teijasa / Prajna is Mithya.



Revision :

1) From 10th Karika, Gaudapada comments on 7t" Mantra of Upanishad.

Il) Karika 10 :

a) 15t line : Nivritte Sarva Dukhanam Ishanaha Prabhur Avyaya

Question :

 Why Turiyam = Lord?

* Lord, Turiyam is unaffected in Vishwa / Teijasa / Prajna.

1
) Vishwa / Teijasa / Prajna

Turiyaha

a) As though Dasa
b) Borrows existence
c) Paratantram

f)

As though Swami / Isha

Lends Existence

Svatantram

Does not borrow existence

Prabhu — one who is powerful,
capable to free others from Samsara
Itself free

IV) How Tuiryam frees others from Samsara?

* Through knowledge of Turiyam one gets freedom from Samsara.

* By being object of liberating knowledge, Turiyam helps person.

e Turiyam has a liberating capacity.




e Turiyam = Master, makes other free.

V) Seeming contradiction :

e Turiyam = Shantam, Shivam, Advaitam, Chaturtham — Manyante

* |If Turiyam = Nondual, how Turiyam is 4th.

e |f4thcan’t be nondual.

Answer :

Vishwa / Teijasa / Prajna = Mithya

- Based on 3 experiences — - Turiyam Can’t be counted as
Turiyam Counted as 4th 4t when looking at nature of 3,

which is Mithya

Mithya — Unique status
|

- Can count - Can’t count

- Because of experience - Because 3 are Mithya,
appearance, like Chain, Ring,
Bangle
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Sky

Blue Not Blue

Based on Experience Fact

Vishwa / Teijasa / Prajna
|
| |
4th Nondual
Based on experience Based on Shastra = Fact
b) Sarva Bhavanam Mrishatva :

Sarva Bhavanam Mrishatva

Vishwa / Teijasa / Prajna Mithya

c) Therefore Devaha
* Jyotatnat Iti Deva

e Turiyam not one of celestial in heaven.
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* Not Vachyartha.
* Yaugika, derived, etymological meaning here.
d) Div = Divyati — Svayam Prakashate Iti Deva
e) Turiya — Turya = 4th
f) Vibhu :
* Vyapi—All pervading, limitless.
g) Smrutaha :
* Thusitissaid in Shastram.

Anvaya :

IeqY: Anvayah
Ha@g i ﬁ'cl%" @?f: aa: iﬂﬁi T (qaﬁ)’ Sarvaduhkhanar nivrtte turyah devah i$anah prabhuh

avyayah (bhavati), Sarvabhavanam (mithyatvat sah)

RERIGIE| (ﬁ%mﬂ) 3%61 ﬁg: Hd: advaitah vibhuh smrtah.

Being free from all miseries Turiya is considered to be the Lord, capable (of freeing one
from misery). It is immutable, effulgent, All pervading, and the Non-dual (truth) of all beings.
[1-K-10]
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149) Introduction to Chapter 1 - Karika No. 11 :

A= aERTET ey
SRRIDIRSICIS 5t

(This Karika) presents (Nirupyate) general as well as specific characteristics
(Samanya - Visesa - Bhavah) of Visva etc (Visvadinam) for the sake of
determining or ascertaining (Avadharanartham) the true nature of Turiya
further (Turiya - Yathatmyam).

1)

Gaudapadacharya
|
| |
Comparing 4 Padas Contrasting 4 Padas
- Samanya - Visesha
- Common features - Refers to uncommon
- Sadharmyam features

Vaidharmyam
Unique features
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* This method is employed in Targa for clarity of understanding.
a) Yathatya Bava Svarupam Avadharanartham:

e Ascertaining real nature of Turiyam.

e Turiyam knowledge alone is liberating knowledge.
* Don’t miss 4th Pada — for Moksha.

* No use of knowing the world of 3 Padas well.



150) Chapter 1 - Karika No. 11 :

e . s TN, .

WWWHWI
oTT: FRUEEE &l al g = fead: 1 92 1

Karyakaranabaddhau tau isyete vigvataijasau,
prajfiah karanabaddhastu dvau tau turye na sidhyatah |1 11 ||

Visva and Taijasa are both conditioned by cause and effect. But Prajna is
conditioned by cause alone. Both cause and effect exist not in Turiya.
[1-K-11]
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151) Anvaya : Chapter 1 - Karika No. 11 :

H{dq:
ﬁ‘\lﬁ_\\% ¢ %gﬁalw:

\c*\\\

d HNUEE: (F59d), g9 o & A fpea: |

Anvayah

tau visvataijasau karyakaranabaddhau isyete, prajiah
tu karanabaddha (isyete), turye tau dvau na sidhyatah.

Visva and Taijasa are both considered to be bound by the status of being
cause and effect. But Prajna is bound by the status of being cause (alone).
Both of them do not exist in Turiya.
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1) Vishwa, Teijasa is conditioned by, associated with, enclosed within cause and effect.

1)

Turiyam plus Turiyam plus
v V‘
Cause + Effect Cause alone
Vishwa + Teijasa Prajna

Turiyam by itself

v

Without cause + effect

A 4

Is its natural, intrinsic self

l11) Vishwa + Teijasa = Have 2 factors
* Prajna = Has one factor — cause alone
e Turiyam = Has no factors, it alone is.
IV) Question :

e Whatis cause and effect?
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General Meaning :

Cause

Effect

Karana Shariram
(Karanam)

Sthula + Sukshma Shariram
(Karyam)

A

N

Never a Product

Born of 5 Elements

V) Karana Shariram — Tattva Bodha :

* Anirvachaniyam, Anaadi, Avidya only Karanam never Karyam.

V1) Vishwa Associated with Karana + Karya

\ )
f

3 Sharirams

* Teijasa—1 Karanam + 1 Karyam

* Pajna=1Karanam

VIl) Common feature between Vishwa and Teijasa :

* Both associated with Karana + Karya.
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VIII) Prajna — associated with only Karana Shariram.
* Prajna = Karana Baddasthu, [Associated, conditioned, enclosed with Karana Shariram]
e Turiyam = Not conditioned with Karanam or Karya Sharirams.
IX) Turiyam = Paramartika Satyam
e Without Karanam or Karyam
* Not contaminated, associated enclosed by Sharirams.
* Vishwa / Teijasa / Prajna = Vyavaharika Satyam, Mithya Sharirams.
* Thisis Shariram based approach.

X) Mandukya Upanishad takes a different approach with reference to Turiyam and Karana —
Karyam.

e Start with sleep state.
Xl) Sleep State :

* | am ignorant of my Turiyam nature.

e Turiya Agyanam is there in sleep.
 Onlyignorance is there, no projections, no Vikshepa, only Avarnam about myself.

* Agyana Matram.



XIl)
Waking + Dream

v
Agyanam — | am ignorant of the
fact that | am Turiyam

* Plus Vikshepa— Self misconception.
* |am Vishwa (Waker), Teijasa (Dreamer).

* | am father, mother, brother, sister, son, daughter, rich, poor, dull, bright, male, female,
Brahmachari, Grihasta.

XI11) All superimpositions are Adhyasa on ever pure, free Turiyam I.

* Misconceptions, Adhyasa are Karyam, products of Agyanam.

Sleep (Prajna) Waking / Dream (Vishwa / Teijasa)
- lgnorance - Adhyasa, Karyam
- Cause ™
Products of Agyanam

XIV) Sarpah Adhyasa — Rajju Ajnanat
* Shukti Agyanat, Rajata Adhyasa.



XV)

Agyanam Adhyasa

- Karanam - Karyam
- Cause - Misconception, effect

XVI) Teijasa, Vishwa :
e Associated with ignorance and misconception.
 Adhyasa + Agyanam
* Dream misconception= Adhyasa + Agyanam
XVII) When Agyanam + Adhyasa join... Samsara is the outcome.
* Combination creates a problem.
XVII1) During sleep, have only Agyanam without misconception.
* lgnorance alone does not create any problem, it is bliss for me and others.
* Kevala Agyanam creates no problems.

* When Adhyasa — misconception comes, Samsara comes.

Shankara writes

Adhyasa Bashyam Not Agyana Bashyam




XIX)

Vishwa

Teijasa

Prajna

- Agyanam + Adhyasa

- Ajnanam and Adhyasa | - Only Agyanam

- No problem

Turiyam unaffected by Agyanam and Adhyasa = Sakshi, Karana — Karya Vilakshana

Atma.

Karanam

v

Karyam

Ajnanam

v

\ 4

Adhyasa

lgnorance

v

\ 4

Misconception

Agrahanam

v

Anyatha Grahanam
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152) Bashyam : Chapter 1 — Karika No. 11 Starts

Fd FFaa = T | FRUT FUAIA S |

e N D

Wmm al qAhl

sTeTA T8 TR | TI5eg Sietded a4 |
awmﬁwma%ﬁama?aﬁr&lﬂm
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That which is done, (Kriyate Iti), the result of it is (Phalabhavah) Karyam
(Karyam). That which does or produces, (Karoti Iti), is the cause (Karanam),
the seed-like causal state (Bijabhavah). These two alone, which have been
mentioned before (Tau Yathoktau) as the waker and the dreamer
(Visvataijasau) are considered (Isyte) to have been conditioned or limited
(Baddhau = Sangrhitau) by the Non-recognition and wrong recognition
(Agrahana Anyathagrahanabhyam), of Turiyam (Tatva) in the form of cause
and effect (Bija - Phala - Bhavabhyam). Where as unlike waker and
dreamer, the sleeper (Prajnah Tu) is conditioned (Baddhah) only by the
causal ignorance (Bijabhavena Eva). 876




Non-recognition or ignorance of the reality alone (Tattva Apratibodha
Matram Eva hi) serves as the condition or upadhi for Prajna being
(Prajnatve Nimittam) the causal seed (Bijam). Therefore, since all the three
states are Mithya (Tatah), those both (Dvau Tau), the cause as well as the
effect (Bijaphalabhavau), namely Non-recognition or ignorance of the
truth and wrong recognition or superimpositions on the truth (Tattva
Agrahana - Anyathagrahane) are as good as not factually there (Na
Sidhyatah = Na Vidyete = Na Sambhavatah) in Turiyam (Turye). That is the

meaning (Iti Arthah).

a) Karyam:

Kriyate Iti Karyam
Phala Bhava

2 fold misconceptions

| am waker

| am dreamer

Jeeva Bhava = Misconception = In waking + dream.

In sleep — No Jeeva Bhava.




Chandogya Upanishad : Chapter 6

GGl Grefor: %ﬂ?ﬁ»‘cj RESCIE] oAl d uddalako harunih svetaketum putramuvaca svapnantam
A 5T QSRS TAdcTey: Faifd A6 me somya vijanihiti yatraitatpurusah svapiti ndma sata

JqdT AT dcl IF9+<1 ¥afqa TgAYEr safa somya tada sampanno bhavati svamapito bhavati
JeaRe Tafidicraerd T9egdaY dafay I £.¢.¢ | || tasmadenam svapitityacaksate svamhyapito bhavati | | 6.8.1 ||

Uddalaka Aruni said to his son Svetaketu: ‘O Somya, let me explain to you the concept of deep sleep.
When a person is said to be sleeping, O Somya, he becomes one with Sat [Existence], and he attains
his real Self. That is why people say about him, “He is sleeping.” He is then in his Self’. [6 - 8 - 1]

b) Karanam :
e Karoti Iti Karanam = Producer, generator

= Bheeja Bava, Seed

= lgnorance

Seed Tree / Sprout
- Karanam - Karyam
- Beejam - Anyatha Grahanam
- lgnorance of Turiyam - Waker, Dreamer
- Tattwa Agrahanam - Misapprehension
- Sleeper - Jeeva
- Non-apprehension - Vishwa — Teijasa

T

Conditioned, Enclosed, influenced, associated




Vishwa — Teijasa conditioned with ignorance + misconception

Upadhi for Turiyam.

Turiyam Turiyam
2t ok
Agyanam Agyanam
v et
lghorance Adhyasa

y

Makes Turiyam into Vishwa and

Teijasa
Karana Upadhi Karya Upadhi
Ishvara Jeeva

Vishwa + Teijasa — Have common feature of Agyanam + Adhyasa
- Sadharmyam
Prajna — Different from Vishwa — Teijasa
— Vaidharmyam

— Conditioned only by causal ignorance, Moola Avidya.




c) BeejaBava:
* (Causal factor = Moola Avidya
= Tattwa Apratibodha Matram
=lgnorance of the reality
= Cause
* Serves as a conditioning, Upadhi for Prajna.
* Moola Avidya, ignorance of Turiyam influences, conditions, Prajna, serves as Upadhi.

* In Advanced Vedanta texts — Naishkarmya Siddhi, Vichara Sagara, Sruti Sara
Samuddharanam ignorance is a big topic.

d) What is ignorance? Moola
Avidya? Ajnanam
I
| |

- Bava Rupa - Abava Rupa

- Positive factor - Negative

- Jnana Virodhi - Absence of knowledge

- Jnana Abavaha

e)

Ajnanam not Abava Rupam

It can’t produce effect Karyam,
misconception, Anyatha Grahanam 880




f)
Ajnanam is Bava Rupam

v

Jnana Virodhi

* Big discussion by Satchitanana Sarasvati “Mandukya Rahasya Vibhuti”
* Independent commentary on Mandukya Upanishad.
g) Ajnana = Jnana Abava traditional Acharyas do not agree.
h) Tatra Apratibodha :
* Absence of Pratibodha.
* Absence can’t be Beejam, seed.

* |t means no seed.

* How Adhyasa without a seed.

Prajnam Effect
- Seed - Karyam
- Agyanam - Vishwa / Teijasa
- Karanam

* Debate : Fight within Advaitin.
e Shankara : We accept Bava Rupa Ajnanam.

* Moola Avidya not Paramartika Satyam.



* Moola Avidya is Vyavaharika Satyam.

* Not Abava Rupam, not absence of Jnanam.

* Itis Bava Rupam.

i) Prajnatve Nimittam :

e Ajnanam is conditioning for Prajna.

j) Tataha:
* Therefore, since all 3 are Mithya.
k) Dvau Tau :
* Both of them, Karanam and Karyam.
Karanam Karyam
Agyanam Adhyasa
|) Beeja Phala Bavau:
* Inthe form of cause — effect.
Ajnanam Adhyasa
- Beejam - Phala Bhava
- Tattva Agrahanam - Anyatha Grahanam
- Karanam - Karyam

f

Both Mithya




* As good as not there in Satyam — Turiyam.

* Satyam — Mithya relationship must be clearly understood.

m) Mastani Sarva Butani Na Cha Mastani Butani

- World is there in Turiyam - World is not there in

. Turiyam
Vyavaharikal
y | Y - Paramartikaly

| | - Agyanam, Adhyasais not in

Vishwa / Teijasa Prajna Turiyam
| | - Turiyam is Adhishtanam,
Karyam Karanam ever free
Adhyasa Agyanam

|
All Adhyasa / Mithya in Turiyam

n) Both Agyanam,Adhyasa are not located in Turiyam Chaitanyam.
* Both Agyanam, Adhyasa are Mithya.

o) Why they are not there in Turiya?
* Their nature is Mithya, only to appear and disappear, manifest — unmanifest.

 Thisis the nature of all 14 Lokas.
* All Lokas Mithya.

e Turiyam alone Satyam.



p) Ananda Giri :

* Nirupayatau Ashakyatvat Na Siddhyate — Not factually present, not in 3 periods of
time.

q) Na Vidyate, Na Sambavate

Anvaya :

Y Anvayah

al fadaeal FRERUEE T | SIS E tau visvataijasau karyakaranabaddhau isyete, prjfiah
d TNUEE: (39d), ar 21 A fead: 1 || tu karanabaddha (isyete), turye tau dvau na sidhyatah.

Visva and Taijasa are both considered to be bound by the status of being cause and effect. But
Prajna is bound by the status of being cause (alone). Both of them do not exist in Turiya.

* Both Karyam + Karanam not there really, unreal appearances only like dream state.

Karya Karanam
- Vishwa / Teijasa - Prajna
- lgnorance and Misconception - lgnorance alone

* Prajna Jeeva, Vishwa Jeeva, Teijasa Jeeva are there in Turiyam from empherical Angle.
* Not there Paramarthikaly.

* Factually not in Turiyam.




153) Introduction to Chapter 1 - Karika No. 12 :

] T FNUTEG o T g 1 deaTi U e
ha

ol 41 7 RFeaa: 3 | T

Again how come (Katham Punah) that Prajna is associated with Karanam,
the causal ignorance, the seed of wrong - conception (Prajnasya
Karanabaddhatvam) while Turiyam (Turiye Va) is not affected both by Non-
recognition or ignorance and wrong recognition of superimposition of the
Vastu (Tatva Agrahana - Anyathagrahanalaksanau Bandhau Na Sidhyatah).
That is because (Iti Yasmat - of the following reason).

i) 12™ Karika is explanation of 2" line of 11t Karika.

Prajna Turiyam
Karana Baddaha Has no Karanaha
1)
Prajna Turiyam
One Upadhi NirUpadhikam

* Contrast explained in this very important Karika



lll) How do you declare this?

Prajna

v

Associated with Bava Rupa Moola Avidya

\ 4

Seed of Misconception

\ 4

Causal Ignorance

v

Bhava Rupa

v

Not Abava Rupam

* Abvava Rupam (Non existence)can’t be cause of anything.
* Prajnasya Karanam Abaddautvam.

IV) How do you say Turiya is free from both ignorance and misconception.

Turiyam Prajna
- Free from - Has Agyanam
Agyanam
Adhyasa
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Vishwa — Teijasa

v

Has Agyanam + Adhyasa

* Thisis comparision and contrast to see the logic behind Sruti declaration of Turiyam in
7t Mantra of the Upanishad and my Svarupam.

* Averyimportant mantra to Absorb for self realization, contemplation.

Agyanam Adhyasa
- Karanam - Karyam
- Causal Ignorance - Anyatha Grahanam
- Agrahanam
\ J
|
- Upadhi

- Cause of Bondage

v) Baddau Na Siddhyataha :

e Reason for bondage of Jiva given in Karika 12.
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154) Chapter 1 - Karika No. 12 :

o=\

ATCHTE = 90T | Gcd /19 Tega |
g1 b Haf gF dodgeadar Il R

natmanam na params$caiva na satyam napi canrtam,
prajiiah kificana sarhvetti turyarh tatsarvadrksada [1 12 1|

Prajna does not know anything of the Truth or the untruth, nor does Prajna
know anything of the self or of the non-self: Prajna knows nothing. But
Turiya is ever, and it is always the All-knowing, the All-seeing. [1 - K - 12]
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155) Anvaya : Chapter 1 - Karika No. 12

SR
gt = () T - oteHE A (daf) 9 9 A
ag A (HA) G 9 (Haf) s = Ay | (@) |
od 4 €T FEey, (i) I

Anvayah

prajiiah kificana (na) samvetti- atmanar na (samvetti);
pararh ca eva na (samvetti); satyarh na (samvetti);
anrtam ca api na (samvetti). tat turyarn sada sarvadrk
(bhavati).

Prajna knows nothing - Neither himself (Nor) others (The waker and the
dreamer), neither the truth (Atma) nor the untruth, Mithya (Anatma). That
Turiya is ever the all seeing pure consciousness (Not touched by if

ignorance).
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Gist :

I) Prajna Kinchana Samvetti :

)

Prajna — Sleeper does not know anything

- Sleeper doesn’t know he is
sleeping

- Enveloped, enclosed, in
ignorance of self — Turiyam,
Moola Avidya

- lam really Turiyam
- Beyond the sleep Avastha of
the Mind

Avidya

Sleeper - Ajnani

Waker - Ajnani

- ldon’t know | am sleeping to my

real Nirupadhi Svarupam

- | exist without Body — Mind — World
- lam independent, Svatantram

- Body - Mind — World is Mithya

- lam Adhishtanam of 3 states, Real

- 3 states— Mithya

- World of objects

890



[11) Sleeper exists without misconception — Adhyasa — hence in Sushupti Advaita Avasta.
IV) Atma Na Samvetti

 Atma —sleeper does not know himself as Turiyam and neither knows others.

* Sleeper never says — | am sleeping.

* |If he says, then he is not sleeping.

No

| |
Self knowledge Others knowledge

V) Na Satyam Na Api cha Anrutam :

Sleeper does not know

- Real, Satyam - Unreal, Mithya Vishwa,
- Turiyam Teijasa, Prajna
- Atma - Anatma

Kinchana :
e Satyam or Mithya
* 4 put together.

* Prajna is associated with ignorance, not Abava Rupam, not absence of knowledgel




Prajna associated with something absent = Associated with nothing.

Turiya is not associated with anything.

If Prajna and Turiyam not associated with anything, then no difference between

Prajnam and Turiyam.

Just go to sleep, you will realise your Svarupam.

Very simple teaching.

Prajna

Turiyam

- Associated with ignorance of
Turiyam.

- Hence no awareness of self or
anything

- Associated with nothing in the

universe

- Not even Prakrti / Maya
- Beyond Karana / Karyam

Turiyam not associated with Agyanam or Adhyasa.

Prajna

Turiyam

Associated with Absence
Bava Rupam

Mithya Rupam

Prajna, Ajnanam, Anatma

Not associated with absence,
Ajnanam

Turiyam is Sarva Drk

Drk of resolved condition of
the world

Free from all Anatma Mithya
Prapancha




156) Bashyam : Chapter 1 — Karika No. 12 starts

aalcn“laaa0|n“|aala'laqqa’ El'l_@%(:l Q@ o
frae Gaf 9 el | JaEl deaTHRuE
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In the manner (Yatha), the waker and the dreamer (visvataijasau — know
themselves, as well as others and other external objects also), while prajna
does not recognsie anything (prajno na kincana samvetti) (atma-
vilaksanam— any anatma things) born out of the seed of ignorance (avidya-
bija-prasutam) which is called external duality (bahyam Dvaitam-— like the
Sthula Prapancha, including Sthula sarira and Suksma prapanca including
Suksma sarira). Therefore (tatah ca), this prajna is (asau) conditioned
(baddhah bhavati) by non-recognition (tattva agrahanena), otherwise
known as the darkness of ignorance (tamasa), which is the seed
(bijabhutena) of seeing it differently (anyathagrahana).




1) Gaudapada making comparison and contrast of 4 Padas — Vishwa / Teijasa / Prajna / Turiyam.

) Pada Associated with
Vishwa Karanam + Karyam
Teijasa Karanam + Karyam
Prajna Karanam
Turiyam No Karanam, Karyam
1)
Karanam Karyam
Cause Effect

IV) Karanam = Nidra (Sleep) = Agrahanam (Non apprehension of Turiyam) = Ajnanam
(Ignorance of Turiyam).

V) Karyam (Product) = Svapna — Dream = Anyatha Grahanam = Misconception = Adhyasa =
Superimposition.

V1) Free movement of 8 words makes my intellectual agility.
VIl) Aside note :

* Vishwa = Associated with Karanam, Karyam

e Teijasa = Associated with Karanam, Karyam

* Prajna = Associated with Karanam alone

e Turiyam = Not associated with Karanam and Karyam




* They are all one entity, not 4 entities sitting on different Chairs :

Karanam Karyam Turiyam
- Parent - Karyam - Empty Chair
- Chair1 - 2 Children
- Vishwa / Teijasa
- Chair 2

* Not 4 distinct entities.
VIIl) Vishwa / Teijasa — not different from Turiyam.

* Turiyam is alone called Vishwa / Teijasa / Prajna — Virat / Hiranyagarbha / Ishvara —
Turiyam.

Turiyam called Associated with
- Vishwa / Virat
- Teijasa / Hiranyagarbha
- Prajna/ Ishvara

Sthula Shariram + Prapancha
Sukshma Shariram + Prapancha
Karana Shariram + Prapancha

- Alone

IX) If Vishwa / Teijasa / Prajna / Virat / Hiranyagarbha / Ishvara are other than Turiyam then it
will be duality, not nondual Advaitam.

* There will be a second thing called Vishwa / Teijasa / Prajna — Virat / Hiranyagarbha /
Ishvara.



X) Turiyam alone is associated with Karanam and Karyam.

XI) We also say Turiyam is not associated with Karanam and Karyam.
XIl)

How Turiyam is

Associated with 4 states Not associated with 4 states

 How to resolve this contradiction?
e Resolution important to understand Mandukya Upanishad.

XIIl) Resolution :

Karanam + Karyam

v

Both Mithya

e Sharira Trayam or ignorance and superimposition.

 Karanam + Karyam are Mithya.

XIV) 3 Padas
Prathama / Dvitiya Pada Tritiya Pada
- Karyam - Karanam
- Mithya - Mithya
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XV) Both Karanam + Karyam — Mithya

XVI)

XVII)

XVIII)

Mithya Karanam + Karyam — located in Turiyam.

Turiyam = Satyam.

Upon one Satyam, Turiyam 2 Karyam + One Karanam is superimposed, Mithya.

What is Mithya?

Experientially available Factually not there

Blue Sky

Experientially available Factually not there

Mithya has 2 fold status

Experientially available Factually not available

Include them Exclude them
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XIX) Mithya :

You have both facilities

To Include To Exclude

e Thisis Advantage of Mithya.
* Wisdom : Karanam + Karyam is Mithya

e (Can beincluded or excluded.

XX)

When you

Include = Mithya Exclude = Mithya

- Turiyam is renamed Vishwa / It is called Turiyam
Teijasa / Prajna Vishwa / Teijasa / Prajna as

- Mastani Sarva Butani good as not there.

- Bagawan = Vishwa / Teijasa / Based on Mithya Knowledge
Prajna Na Cha Mastani Butani

- Saguna Brahman They are not in me

e Saguna Brahman = Nirguna Brahman — 2 Names of one consciousness.
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XXI) Difference cognized in the intellect alone.

Bhagawan always both

Saguna Ishvara

Nirguna Ishvara

* Based on the goggle in my intellect | can see both the visions.

XXI1) Vishwa / Teijasa / Prajna / Turiyam — not 4 sitting in 4 Chairs.

XIll) Aside note :
* lam all 4 - Vishwa / Teijasa / Prajna / Turiyam

Includein |
I
| | | |
Sthula Shariram Sukshma Shariram Karana Shariram With out any Shariram
|
I am called | am called Teijasa | am called Prajna Nirguna C.haltanyam
Vishwa | Turiyam
|
- Mithya - Satyam

- Asgood as they are in me
all the time or not in me
all the time

NirUpadhika Satyatvam
Exclude intellectually
| am called Turiyam
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XXIV) I am Turiyam all the time inspite of playing Roles as Vishwa / Teijasa / Prajna.
Gita :

= PRRT=ROIIT naiva kificitkaromiti

a_a_ [ NI e [ N

g‘n‘;\l e =S e HE!T%IFL | yukto manyéta tattvavit |
Wm pasyai srnvan sprsaii jighran
AN LB IATSTHT T 1| »-< || asnan gacchan svapan svasan | | 5-8| |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

Qqe?a—jq'?fﬁ'[ T30 sarvakarmani manasa
-{-i'.-q{-t”{-a {i{ci E[z{ﬁ' | sannyasyasté sukham vasrt |
-—ICI&I‘:L g)‘i %é} navadvare pure dehit

-, < . _

A FHIAHA B Il w-23 11 naiva kurvanna karayan | |5-13] |

Mentally renouncing all actions and fully self-controlled, the embodied one rests happily in the
city of nine gates, neither acting nor causing others (body and senses) to act.
[Chapter 5 — Verse 13]




«{ Obqocci s | Elm%(rﬁT na kartrtvam na karmani

Q’:cht'i-l {-J_\:rl'l% EDE]): \ Iokasyasrjatiprabhuh |
= | ﬁqﬁﬁiﬁ na karmaphalasamyogam

AT HGICQIH(EI Il w-2% Il svabhavastu pravartatée || 5-14 | |

Neither agency nor actions does the Lord create for the world, nor union with the fruits of
actions. But it is nature that acts. [Chapter 5 — Verse 14]

FI1€;_E-\[ a9 nadatté kasyacit papam

= =9 Thd fé‘)g: | na caiva sukrtam vibhuh |
3~|;——<||:-\|-||c:_|_(—i S1G] ajfianénavrtam jiianam

a= H@'ﬁ'—d Sledd: | k-2 || téna muhyanti jantavah || 5-15 | |

The Lord takes neither the demerit nor even the merit of any; knowledge is enveloped by
ignorance, thereby beings are deluded. [Chapter 5 — Verse 15]

* | am free from everything here and now.
XXV) Karika 12 :

* Gaudapada differentiating Prajna and Turiyam.




Prajna Turiyam

- Associated with Ajnanam, - Free from Ajnanam all the time
Agrahanam, Nidra, Mithya
T
Mithya Ajnanam, Prajna, as good as
not there

a) Turiyamm Tatu Sarva Drik Sada :

e Turiyam = Pure Chaitanyam, Seer, Consciousness al the time uncontaminated.

* Misconceptions are projections of thought in the Mind, Adhyasa.

e Turiyam, ever pure never contaminated by good, pure thoughts or bad impure
thoughts.

* Not contaminated by Karma Indriya — any actions.
Gita :

e - naiva kincitkaromiti
a9 fSRE=suHIta

%-dﬁ qad a<aiad. | yuktdo manyéta tattvavit |

me pasyai srnvan sprsan jighran
IRAT TS HTIHT A 1| »x-< asnan gacchan svapan svasan | | 5-8] |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]




b) Atma Vilakshana Avidya Parustan Bahyan Dvaitam Prabuddhi Bavati
c) Prajna Kinchana Na Samveti :
e Sleeper — Tritiya Pada.
* Does not know anything other than itself, Atma Vilakshana.
* Anatmanam = Atma Vilakshana.
d) What is Anatma?
e) Avidya Beeja Prasuddham :
* Anatma = Sthula Shariram + Prapancha

= Sukshma Shariram + Prapancha

Born out of Avidya Beejam = Karana Shariram or Prapancha.

Born out of ignorance.

Vishwa / Teijasa — Bahyam Dvaitam which is called external duality w.r.t. Prajna.
f) Prajna Kinchana Na Samvetti
g) Avidya Beejam Prasutham :
* Everything.
e 1%tline = No commentary by Shankara
|) Atma does not know itself.
Il) Param Na vetti :

* Prajna does not know others.



Ill) Satyam Na Vetti :

* Prajna does not know real Turiyam.
IV) Anrutam Na Vetti :

* Prajna does not know Vishwa / Teijasa / Prajna is false, Mithya.

* Inshort Prajna does not know anything.

* Therefore called Moola avidya.
V) Unlike Vishwa / Teijasa, Waker — Dreamer, who know themselves and others also.
V1) Unlike them sleeper does not know anything.

e Vaidharmya Drishtanta
VIl) Therefore, Asou :

e This Prajna, Tattwa Agrahanam, Ajnanam, Nidra, Karanam is Tamas, Darkness.
VIII) What kind of Agrahanam?

* Anyatha Grahana Beejam butena — Seed of Anyatha Grahanam, seed of
misconceptions.

IX) Ignorance is always seed of misconception.




157) Bashyam : Chapter 1 — Karika No. 12 Continues
o Y g L S\l ¢
IEATIE doddedae] qUAIG-aeqmMaTcHde Hediadd
N ¢ o aao
 dgehic Haeh qEHTe dedURUIGU sis o |
(Turiyam turiyam) is always (Sada - Even at the time of ignorance on the part of the

Jiva) the consciousness, which is everything (Tat Sarva - Drk), because there is nothing
other than Turiyam (Yasmad Turiyad Anyasya Abhavat - including ignorance) at all
times (Sarvada Sada Evaiti). That which is consciousness (Tad Drk Ca) and which is
everything, (Sarvam Ca) is called Sarvadrk (iti Sarvadrk). Therefore (Tasmat) in Turiya
there is no seed (Na Bijam Tatra) which is Characterised by Non-recognition of the

truth (Tattva Agrahanalaksanam).

I) Turiyam is free from Agrahanam and Anyatha Grahanam.

Prajna Turiyam
- Ajnam is there - No Agyanam, No ignorance
- lgnorance is there - Free from Ajnanam

Il) Why we say Turiyam is free from Agyanam?
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Ill) Normal Meaning :

IV) Special meaning :

Sarva Drk

2 Meanings

Normal

Sarvasya Drk = Turiyam

Seer of everything

Special here

You are Admitting Dvaitam

Seer

Seen

This is Sashti Tat Purusha Samasa.

Karma dharaya Samasa

Sarvamcha Tatu Drakcha

That which is Drk, nature of consciousness, Chaitanyam, which is of the nature of

everything.
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Turiyam

Is Consciousness

- Chit Svarupa

VI) Not Conscious of everything

- Sat Svarupa
- That which is everything

* Consciousness itself is everything = Turiyam.

VIl) Then there is nothing other than itself, Consciousness.

* No duality, Advaitam.

VIII) Even Agyanam + Adhyasa is Turiyam as Turiyam is everything.

* There is nothing, no 2" thing other than Turiyam.

IX) No ignorance, no Adhyasa (Superimposition) separate from Turiyam.

X)

XI) No Misconceptions other than Turiyam.

e Turiyam absorbs everything to itself, its nature.

Iron Filing

Magnet

Vishwa / Teijasa / Prajna

Turiyam

* Brilliant thinking of Shankara to reveal nature of Turiyam.
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XIl) Since there is no ignorance or Misconception other than Turiyams.

e Turiyam can’t be contaminated by ignorance or misconception as there is no ignorance
other than Turiyam.

* Understand Turiyam is itself Prajna.
XII1) Clay can’t be burdened by Pot. Why?
* Thereis such thing called Pot other than clay.

* Thereis no such thing as Vishwa / Teijasa / Prajna other than Turiyam as Turiyam is Sat
principle, everything at all times, past, present, future.

XIV) Turiyam alone is Satyam.
* |f 2,then one can be top of other and burden it.
* If Advaitam, nondual, Vishwa / Teijasa / Prajna — can’t burden Turiyam.

* Clay not weighed down by Pot.

* Ignorance can’t contaminate Turiyam, because there is no ignorance other than
Turiyam.

* Turiyasya Sarvatvat
e Turiyam being Sarvam

* Nothingincludingignorance exists other than it.



Bashyam : Chapter 1 — Karika No. 12 Revision...

TG deaeaae] G- aEanaTcaae| Gediaad
T AgEHAId Tded qEHTe qeaRUGEvl aie o |

(Turiyam turiyam) is always (Sada - Even at the time of ignorance on the part of the
Jiva) the consciousness, which is everything (Tat Sarva - Drk), because there is nothing
other than Turiyam (Yasmad Turiyad Anyasya Abhavat - including ignorance) at all
times (Sarvada Sada Eva iti). That which is consciousness (Tad Drk Ca) and which is
everything, (Sarvam Ca) is called Sarvadrk (iti Sarvadrk). Therefore (Tasmat) in Turiya
there is no seed (Na Bijam Tatra) which is Characterised by Non-recognition of the

truth (Tattva Agrahanalaksanam).

I) Turiyam is Sarva Drk :
* Consciousness which is everything.
* Thereis nothing other than it.
e Sarvagyaha.

Il) Sada :

* Even when Ajnani.
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Says :
* |am burdened by family, business, world...
Ill) Fact is :
* Heis not burdened.
IV) Sada Turiya Ajnasya Abavat :
e All the time there is nothing other than Turiyam.
* lgnorance also is Turiyam.
V) Sarvada Sada Eva Iti Hetu
VI) How you get this Vigraha Vakyam?
e Sarvancha Tat Drk Cha
* Karma Dharaya Samasa
e Sarva Drk
VIl) Tasmat :
* Sinceignorance does not exist separate from Turiyam —is the logic.
VIIl) Na Tatra Agrahana Lakshana :
* |n Turiyam Beejam Na Asti.
IX) Na Tatra :

* Beeja = Tattwa Agrahanam, Karanam, Agyanam, is not there in Turiyam.



Prajna Turiyam

- Includesignorance of - Excludesignorance, Moola
Moola Avidya Avidya

- Same Jiva called Turiyam,
Paramatma after Jnanam.

158) Bashyam : Chapter 1 — Karika No. 12 Continues

AR W@HEl | & diear. de
TRRICHS AEEEHIRTRITHIITSRR J1 @R |
“q & ZEEREURSI [T’ (-3- ¥-3-]3) 3fa I+ |

Consequently even wrong recognition of the Tattvam (Anyathagrahansya Api), which is
the result of Non-recognition of the Tattvam (Tat Prasutasya) is not found in Turiyam
(Ata Eva Abhavah). In the sun (Savitari), which is ever resplendent (Sada Prakasatmake)
there is no possibility what so ever (Na Hi Sambhavati) of the opposite happening, like
the darkness (Tad Viruddam Aprakasanam - Appearing) or (Va) itself appearing
differently from being a source of light (Anyatha Prakasanam). Brihadaranyaka
Upanishad (iti Sruteh - in 4-3-23) says "The consciousness of the seer can never be
concealed by ignorance, (“Na Hi Drastuh Drsteh Viperilopah Vidhyate” - meaning the
consciousness of the conscious can never get eclipsed).
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Brihadaraynaka Upanishad :

TeTHTs g |
T e AR STEARY o qEd FA A FAA |
Tea Tcgerad, o fafeear 1 fercad F#om qrgsh | 3T |

A TSIl gled SRARAda:

ATl HeaTcHmIaTCHTe TR, HAAIH qeafe;

ool QTCAT RId, §d ITeAT Rk ofel QT qufal,

#d qreAl quafe; faomar favasiafafecar sreaon safa;
W SEAeld: A8, U4 idsHfd gard Ireidedd:;
Hisg rad facgre g, /1 afY &g ereardfa | 23 |

tadetadrcabhyuktam |

esa nityo mahima brahmanasya na vardhate karmana no kaniyan |
tasyaiva Syatpadavit, tam viditva na lipyate karmana papakena [| iti |
tasmadevamvicchanto danta uparatastitiksuh

samahito bhatvatmanyevatmanam pasyati, sarvamatmanam pasyati;
nainam papma tarati, sarvam papmanam tarati; nainam papma tapati,
sarvam papmanam tapati; vipapo virajo'vicikitso brahmano bhavati;
esa brahmalokah samrad, enam prapito'siti hovaca yajfavalkyah;
s0'ham bhagavate videhan dadami, mam capi saha dasyayeti [| 23 |

This has been expressed by the following hymn: This is the eternal glory of a knower of
Brahman: it neither increases nor decreases through work. (Therefore) one should know the
nature of that alone. Knowing it one is not touched by evil action. Therefore he who knows it
as such becomes self-controlled, calm, withdrawn into himself, enduring and concentrated,
and sees the Self in his own self (body); he sees all as the Self. Evil does not overtake him, but
he transcends all evil. Evil does not trouble him, (but) he consumes all evil. He becomes
sinless, taintless, free from doubts, and Brahmana (knower of Brahman). This is the world of
Brahman, O Emperor, and you have attained it—said Yajfiavalkya. ‘1 give you, sir, the empire of

Videha, and myself too with it, to wait uponyou.' [4 - 4 - 23]
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I) Turiyam :

)

[11) Jnani experiences Dvaitam but knows Advaitam Brahman is the fact.

Agyanam, Adhyasa (Product of ignorance).

Anya Grahanam, misconception not there.

Ajn

ani

A

4

Gains Paramartika Svarupa Jnanam

\

y

Drops Ajnanam, Adhyasa

A\

4

Lives a Jeevan Mukti life

IV) Karana Abave, Beeja Abave, Karya, Ankura Abhava.

lgnorance Abave, misconception Adhyasa, Anyatha Grahana, Ankura Abhava.

V) Example :

In Suryaha, No Darkness at any time.

Nature of Light

Darkness

Prakasha

- Aprakasha
- Virudha Svabava
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Vi)
Jnanam Agyanam

- Anyatha Agrahanam - Aprakasham, Adhyasa,

- Adhyasa Na Sambavati Anyatha Grahanam

- Bright Turiyam - Ignorance, darkness

\ }
|
Can coexist if 2 different orders
of reality

VIl) Ignorance and Turiyam can’t coexist as same order of reality.
* Vishwa / Teijasa / Prajna — associated with Ajnanam and Adhyasa
* Vishwa / Teijasa / Prajna — itself is Turiyam at Paramartika level.
* Dreamer alone waker.
* Sleeper alone waker.
* Waker alone Atma. (One higher level).

VIII) In Sun, no darkness.

In Turiyam

\ 4

Ajnanam + Adhyasa is there as Ajnani
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IX) How Turiyam becomes Vishwa / Teijasa / Prajna?

* Because of Addition of Agyanam + Adhyasa.

X) Light and darkness can’t coexist if they belong to same order of reality.

XI)

Room in Darkness

Can Dream of bright day
shopping gold

- Different order
- Vyaharika / Pratibhasika
- No Virodha

XIl) Vichara Sagara :

 Dream Medicine, no cure for waker disease.

e Turiyam = Bright

* Ajnanam = Dark

Vishwa / Teijasa / Prajna

Turiyam

- Vyavaharika Satyam
- Emperical reality

- Paramartika Satyam
- Absolute reality

Coexist
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XIIl) Brihadaranyaka Upanishad :

* Consciousness of Drishta, Turiyam is never covered by ignorance, Viparilopaha, never
concealed by ignorance.

XIV) I am in deep sleep as Mukta Purusha — that is the only reality, Satyam, Satchit Ananda,
Buma, Turiyam.

* | have no Ajnanam or Adhyasa.

XV) During sleep, ignorance covers the Chaitanyam which is Paramartika Satyam because
ignorance is revealed by Chaitanyam only.

XVI) If ignorance is not revealed by Chaitanyam, you will never talk about ignorance, never
know ignorance.

* |f youdon’t know ignorance, you will not attend class, come to Veda.

Come to Veda / Class

v

To Remove ignhorance

v

To gain knowledge

\ 4

| know | have ignorance about self




159) Bashyam : Chapter 1 — Karika No. 12 Continues

AT AT I : TATEGI IR
At Faeadel | “Awggalsid 897 (F-3-3-<-9)
oS ofd: Il R I

Or the popular meaning also can be given for Turiyam being 'Sarva Drk' (Athava). In
the waking and dream states (Jagratsvapnayoh - meaning in all situations), residing in
all bodies (Sarvabhuta - Avasthah) is the Turiyam alone (Turiya Eva iti), the eternal
'Seeming' witness (Sada Sarva - Drk Abhasah), the witness of the ‘Seeming’ world
(Sarva Vastu - Drk). Upanishads such as Brihadaranyaka Upanishad etc (Ityadi Sruteh),
say "There is no other witness other than Turiyam (Na - Anyad - Atah - Asti Drsta“ - in
3-8-11, which means that Turiyam alone is the 'seeming' witness of everything as
there is nothing other than Turiyam to witness).

I) Popular meaning of Sarva Drk = Turiyam
* Seer witness of everything.
e Sashti Tat Purusha Samasa.

* Karma Dharaya Samasa taken in previous Karika No. 11.



I1) During 3 states of experience, same Turiyam in the form of Vishwa / Teijasa / Prajna alone
illumines everything

lll) During waking, dream, Turiyam resides as Sakshi in every being.

IV) Sarva buteshu Avastiteha Sarva Buta Drk.

Turiyam alone illumines
everything including

Agyanam

Anyatha Grahanam (Adhyasa)

* Hence all Sarva Drk.

V) Add :
Seer
| |
- Not real seer . : . :
: : - Say Turiyam is seeming - Not seer as Turiyam
- Then will admit : : .
, seer to avoid Duality - Paramartikam
Dvaitam — Seer — Seen
| |
Vishwa Teijasa Prajna
| |
Vyavaharikam 918




VI) To avoid duality, you say :
* World is Mithya.
 Atma is seeming seer of a seeming world.
VIl) Turiyam = Sarva Drk Abhasa
* Seeming witness of seeming universe
VIII) Really speaking it is not a witness also because there is nothing else other than Turiyam.

Brihadaranyaka Upanishad :

dedT TAGaRR IMIATSE tadva etadaksaram gargyadrstam
avc, 313 AN, drastr, asrutam $rottr,

AT Ao, TaaTa fa=rg; amatam mantr, avijfiatam vijAatr;
AT AIsTET &¢, nanyadato'sti drastr,

AT arst&a 2irq, nanyadato'sti srotr,

ATTEaIsT&a #Fe, nanyadato'sti mantr,

AT arsT®a fasrg; nanyadato'sti vijAatr;

CATEHe] WeaeIY etasminnu khalvaksare

IToTSRTeT 3TTTesr SISy Il 22 |l gargyakasa otasca protasceti || 11 ||

This Immutable, O Gargi, is never seen but is the Witness; It is never heard, but is the Hearer;
It is never thought, but is the Thinker; It is never known, but is the Knower. There is no other
witness but This, no other hearer but This, no other thinker but This, no other knower but This.
By this Immutable, O Gargi, is the (unmanifested) ether pervaded. [3 -8 - 11] 919




* Thereis no experiencer other than Turiyam.
e Turiyam alone is the seeming experiencer also.
Revision :
|) Turiya Karika — 10, 11, 12
 Compare and contrast as 4 Padas.
Il) Commoness in Vishwa / Teijasa :
* Both associated with Agyanam (Ignorance) + Adhyasa (superimposition).

* Most of the time - Jiva is confused.

1

Prajna — Sleeper Turiya
- Ajnanam - No Agyanam
- No Adhyasa - No Adhyasa
- No confusion for Jiva - No Self ignorance

- Is self knowledge,
absolute principle

Turiyam :

* Freedom from Adhyasa, Anyatha Grahanam.



V)

Prajna

Turiyam

a) Associated with Sarva Ajnanam
- Does not know self or others

b) No Knowledge of Satyam or Mithya

a) Not associated with Ajnanam
- State of being alone with the
entire universe in its primordial

- Become aware of it in waking condition.
- Sarva Ajnam b) Not contaminated with Agyanam
c) Jiva in contact with Moola Avidya - Free from association with
ignorance.
Waking Jiva

Understands sleeper Jiva

- Is Free Jiva as Turiya
- Sarva Drk - Sakshi

—  One with all ignorance

Neither knows itself or
others

V) Turiyam Tatu Sarva Drk Sada — Karika 12
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Sarva Drk

2 meanings

Common conventional meaning

Special meaning

Shasti Tat Purusha Samasa

VI) Turiyam = Consciousness + Everything.

Corollary :

VIl) There is nothing other than Turiyam

Karma Dharaya Samasa

There is no ignorance at Paramartika level in Turiyam.

lgnorance = Mithya

No Jnanam + Ajnanam in Turiyam.

Ignorance can’t be associated with Turiyam.

Relationship requires 2.
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Vi)

1X)

lgnorance Turiyam
| |
|
- Not 2 things
- Hence no contact
There is no ignorance other than Turiyam.
Pot Clay
| |
|
No Relationship really
Karya — Karana Sambandha is seeming
Substance is only clay.
No pot thing other than clay.
Consciousness World

- No world other than
Consciousness
- Agyanam, Adhyasa world

2 names, one substance, 2 words.
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X) Mandukya Upanishad :

A IHCH AT Hﬂ'{ﬁ?ﬁ' T | nastyasaddhetukamasat sadasaddhetukam tatha |
a<=a azf.‘l@a; AT H@W: I wo 1|l saccasaddhetukam nasti saddhetukamasatkutah || 40 | |

The unreal cannot have the unreal (thing) for its cause nor can the Real (thing) be produced
from the unreal (thing). The Real (Existing thing) cannot be the cause of the Real (Another

existing thing). How indeed can then the Real (thing) be the cause of (something) unreal?
[4-K - 40]

From Nonexistence — Cause From Existence — Cause
Non-existent — effect can’t Non-existent — effect can’t
come come

Nonexistent cause From existent cause
Existent — effect can’t come Existent effect can’t come

XlI) Pot - Clay :
* Have no Karya — Karana Sambandha.
e 2 worlds
* One substance

* No relationship




XIl) Turiyam Ajnanam not 2 separate entities
* Hence no relationship.
XIll) Interpretation — | : Sarva Drk
e Turiyam is not associated with Agyanam.
XIV) Sarva Drk
e Sashti Tat Purusha Samasa
e Turiyam = Sakshi of everything.
* Foreverything, Turiyam alone is the Drk — witness, in all living beings.
XV) Sarva Buta Avasta
* Sarva Sharireshu Vartamana.
e Sakshin Rupena Vartamanaha, in all bodies.
e Turiyam Eva Sarva Pashyati
* Agyanam Eva Pashyati
e Adhyasa Eva Api Pashyati
XVI) Question :

e If Turiyam is witness of everything, Sakshi— Sakshyam Sangata wlll be there - then
Dvaitam?

Answer :

e Turiyam is associated with Agyanam as Sakshi — Sakshya — Rupa Sambanda.



Shankara :

* It is seeming Sakshi Mithya Sambanda.

* Sakshyam = Mithya } Both Mithya status

e Sakshi status = Mithya

* Can’t be counted as 2",

* Hence Turiyam is nondual, Advaitam.

e Sakshi status and Sakshyam status both Mithya.

e Turiyam alone is Satyam.

* Thisis how Moola Avidya knot is broken through Turiya Jnanam.
XVII) Example :

* Mitya—fake Rs. 500 / Rs. 1000 note.

e Fake Mithya richness, status.

e Association with Mithya Vastu will give you Mithya status.
XVII1) Sakshi — Sakshyam status = Mithya.

* Therefore no Sambanda exists between Turiyam and Agyanam.
XIX) Turiyam = Satyam.

* Pragnya = Not associated with Agyanam because it is Sarva Drk Abhasa.

* Seeming Sakshi of a seeming Mithya Jagat (Jagrat Svapna).



XX) What is Pramanam of one Sakshi alone is witness of everything

Brihadaranyaka Upanishad :

dedl TdeaY IMIATSS
avg, 3T A,

AT Ao, 3TaATd TS A1T;
ATTASATSTET av¢,

AT alsT&a 2,

AT arsTa A=,
ATTASATSTET Ta=T;
TATEH] TodaX

IMIATHTLT 3TTT UraATT |

2

tadva etadaksaram gargyadrstam
drastr, asrutam sSrottr,

amatam mantr, avijhatam vijnatr;
nanyadato'sti drastr,

nanyadato’'sti srotr,

nanyadato'sti mantr,

nanyadato'sti vijAatr;

etasminnu khalvaksare

gargyakasa otasca protasceti || 11 | |

This Immutable, O Gargi, is never seen but is the Witness; It is never heard, but is the Hearer;
It is never thought, but is the Thinker; It is never known, but is the Knower. There is no other
witness but This, no other hearer but This, no other thinker but This, no other knower but This.
By this Immutable, O Gargi, is the (unmanifested) ether pervaded. [3 -8 - 11]

e QOther than Turiyam Brahma, there is no other witness in all living beings.

* At Prajna / Ishvara level we have to understand Turiyam Brahma.

* Mahavakyam has to be understood like this.
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XXI) Svetasvatara Upanishad :

Qﬁ %ﬂ: aﬁ’zﬁg U H&&“!ﬂ' gi‘(d]:ﬂ(ﬁq{ | eko devah sarvabhutesu gudhah sarvavyapi sarvabhutantaratma
mqfﬂm: G&{éﬂﬁﬁm: mgﬁ Q‘m‘ Qﬁaﬁ ﬁﬁum neg karmadhyaksah sarvabhutadhivasah saksi ceta kevalo nirgunas ca Il 1111

God, who is one only, is hidden in all beings. He is all-pervading, and is the inner self of all
creatures. He presides over all actions, and all beings reside in Him. He is the witness, and He
is the Pure Consciousness free from the three Gunas of Nature. [Chapter 6 — Verse 11]

e Turiyam alone is everything.
XXII) What is bottom line?

a) Turiyam not associated with Agyanam, Moola Avidya in Sushupti Avastha.
2 Reasons :

* Thereis noignorance other than Turiyam.

lgnorance is Mithya — Turiyam is Sathyam — No 2" thing exists in the Universe.

Therefore Turiyam is not associated, Asangaha, must understand it as Satyam —
Mithya.




XXIV) Anvaya :

3«dd:
W'ﬁﬂﬂ()iﬁﬁ-ﬂlﬁﬂ(ﬁ%ﬁ)ﬂﬂﬁﬂ
@ 7 (W) 8 () e T aafd 7 (dr) |
g e Fe () |

Anvayah

prajiiah kificana (na) sarhvetti- atmanarh na (sarhvetti);
param ca eva na (sarvetti); satyamh na (samvetti);
anrtarh ca api na (sarvetti). tat turyarh sada sarvadrk
(bhavati).

Prajna knows nothing - Neither himself (Nor) others (The waker and the dreamer), neither the
truth (Atma) nor the untruth, Mithya (Anatma). That Turiya is ever the all seeing pure

consciousness (Not touched by if ignorance).

* Kinchana explained by 4 words : Atmanam Param — Satyam — Anrutam — Kinchana.

e Tatu Turiyam Sada Sarva Drk Bavati.
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