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CHAPTER 6

THE PURUSHA OF SIXTEEN KALAS (PARTS)
9 Verses

VERSE 1 AND 2




216) Chapter 6 - Verse 1 :

I B HhIM HAVENST: 9U==g | 35199 20T
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Atha hainam sukesaa bhaaradwaajah papraccha, bragavan, hiranya-naabhah

kausalyo rajaputro maam-upetyaitam prasnam-aprcchata

shodasakalam, bharadwaaja, purusham, vettha? tam-aham kumaaram-abruvam na-aham-imam veda
yady-aham-imam-avedisham katham te na avakshyam iti sa moolo vaa esha parishushyati
yo-anrtam-abhivadati tasmaann-aahaamya-nrtam vaktum. sa tooshneem

ratham-aaruhya pravavraaja tam tvua pricchami, kvaasau purusha? iti 11 1 1

Then sukesa, son of Bharadvaja questioned him. “O Bhagavan, the prince of Kosala,
Hiranyanabha, once came to me and questioned”. “O Bharadvaja, do you know the
purusha of 16 parts?” | said to the youth, “I do not know him.. If knew him why should
| not tell you? He who tells that which is not true is dried up verily root, stem and
branch. Therefore, | dare not utter falsehood.” Having ascended his car he went away
in silence. “That | ask you. Where is that purusa located?” [VI — 1] 56




Gist :
1) Chapter 1:
* 6 Students, 6 Seekers
* Each seeker asking questions to Guru Pippalada
* First 5 seekers — 5 Chapters.
Il) Chapter 4 :
* 5 questions
* 5th question = Vedantic question.
* Brahman = Sarva Adharam, support of everything.
Ill) Chapter 5 :
* Diversion
 Ohmkara Upasana as a means of Krama Mukti.
IV) Chapter 6 :
e Continuity from Chapter 4 — Vedantic teaching.
V) 6th Student — question to Pippalada
* Shodasha Kala Purusha = Virat Ishvara Purusha
* Vishwa Rupa Ishvara, Sagunam Brahma = Technical

* Nirgunam Brahma includes everything in Universe.

* Virat includes Nirgunam Brahma, alongwith Saguna Prapancha.
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V1) Saguna Prapancha + Nirguna Brahma = Virat Ishvara

Vi)

Sagunam Virat Ishvara

Negates Saguna Prapancha

- Adhyaropa

Leaves out remainder
Nirguna Brahman

VIIl) Shodasha Kala Purusha = Saguna Brahma

IX)

X)

Nishkala Purusha = Nirgunam Brahma

Brahma

Shodasha Purusha

Nishkala Purusha

Prapancha Sahitam Brahma

Prapancha Rahitam Brahma

6t Chapter — Brahman

Sa — Kala Purusha

Nish — Kala Purusha

- Sagunam
- Sa Prapancha
- Adhyaropa

- Nirgunam
- Revealing Nishprapancha
- Apavada
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Xl1) Shuka Bodartham :

e Shankara writes beautiful commentary.

Sukesha Bharatvaj :
e Beautifully haired
* Shobhana Hairstyle
XIl) Background story — why this question?
* Prince of Khosala kingdom
e Hiranyanabha Kaushalya

NG

Prince of Khosala Desha
N2
Came in a chariot
* Went to Bharatvaja Ashram
* Guru Upasadanam, go to Guru.
XIIl) Bharatvaja didn’t know
* |don’t know —requires courage
* Prince expresses non belief

e Truth =1don’t know
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XIV) | will never say untruth
* Telling, Asat, untruth has serious moral sin.
* Has big Papam, will have lower birth.
e Untruth — leads to spiritual destruction not physical, financial.
XV) Bharatvaja convinces the prince.
XVI) Values :
a) Prince should go to Guru
* Ideal method — attend class.
b) Approach Guru directly to learn.

c) Satyam — very important.

Mundak Upanishad Prashno Upanishad

- Mantra Upanishad - Brahmana Upanishad
- Explanation of Mantra Upanishad

d) Mundak Upanishad :

S

TIHT I 1 -ﬁ T 77 TaTal ¢aam: | Satyameva jayate nanrtam satyena pantha vitato devayanah |

) NELETE ) RITHATA] JT T I T pTREI Tl &l yen-akramanty-rsayo hyapta-kama yatra tat satyasya paramam nidhanam I1 6 Il

Truth alone wins, not untruth. By truth is laid out the path divine along which the Seers, free
from desires, ascend to the supreme abode of Truth. [Ill = | — 6] >73




e) Every lie takes me away from Aham Brahma Asmi Jnanam.
f) For every inevitable lie — 1008 Gayatri
— Hare Rama
— Om Nama Shivaya
— Om namo Narayana
* Praschittam for senior seeker.

XVIl) Bharatvaja asks Pippalada — who is Shodasha Kala Purusha? Where is he (Purusha)
located in the body?

217) Bashyam : Chapter 6 - Verse 1 Starts...

N & RV WNGI: TUeS | A SHIhTIhNUI-

eI We fammrer Wie-e guftdre qufdsa

T | Ao sy aferrare T ST
Taed 3fa fag wafd | 1 gt e amfasTuged |

I) Shankara - Prateeka Grahanam :

e 1stline— 1st Mantra
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Il) Introduction to Chapter 6 :
e Continuity from 4th Chapter.
e Chapter 5 — aside chapter — Krama Mulkti.
* Not primary.
Ill) Gita : Chapter 8 — Krama Mukti
e 0Odd Chapter
Chapter7-9.:
* Jeevan Mukti
e Connect7to09.
» Keep aside Chapter 8.
IV) Prasho Upanishad :
e Chapter 4 — 6 — continuity
 Keep Chapter 5 - aside
V) Last 3 mantras of chapter 4
e Mantra 7, 8, 9, referred by Shankara.
* Answer to 5th question —final.
V1) During deep sleep — everything is resolved for sleeping individual.
* Creation, his physical body, mind, sense organs resolved thoughts, knowledge, time,

space resolved in deep sleep. e



* Experience total blankness in deep sleep.
VIl) World must be in potential form.
 When we wake up, world comes again.
* World reappears from a resolved condition = Maya, Avyaktam.

VIII) In a resolved condition, world was there.

IX) What is the locus, Adhishtanam on which the whole world resolved in Maya.

Prapancha Maya

- Vyakta - Avyakta Prapancha
- Including time and space

\ )
f

Sarva Adhishtana Vastu

X) Universe = Sense organs + Sense object
* Eyes + Rupa Prapancha
e Ears + Shabda Prapancha
* Nose + Gandha Prapancha

* All experiencing instruments — experienced objects.
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Karanam Karyam

Sukshmam Sthulam

f

Resolved

e Jagatis resolved

XI
) Experiencing individual = Experiencer

!
Chidabhasa

v

Reflected in Sukshma Shariram

Sukshma Shariram resolved
v
Reflected Consciousness — Pratibimba
Chaitanya resolved in sleep

Xll) Pratibimba Chaitanyam is called Jiva, gets resolved in sleep.
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XIll) Gita :

H(qurc\-cl{i\rlrdl@-—l\ pralapan visrjan grhnan

ST oaasia | unmisan nimisannapi |
Q'Wéfg indriyanindriyarthésu

T =T A1 w-2 1 vartanta iti dharayan | |5-9] |

Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move
among the sense objects. [Chapter 5 — Verse 9]

* Seer, hearer, smeller, doer, enjoyer = Jiva.

e Karya — Karanatmakam Jagat + Jiva — resting in Sushupti in Atma, Brahman.

XIV) Parameva Aksharam Sampratishta :
* Brahman = Param, Aksharam
= Atma Rupam Brahma or Atma Rupam Brahma
e Called Aksharam in Chapter 5 - Verse 9
XV) About Aksharam, we are going to learn more in Chapter 6
XVI) If the world resolves into Aksharam Brahma.

* If Aksharam = Jagataha Laya Karanam then from that presume — that Aksharam
Brahma must be Srishti Karanam also.

e Why? 578




XVII) Srishti and Laya Karanams are one and the same
* Waves rise from ocean, resolve into ocean.
* Trees rise from earth, merge back into earth.
* Yasmat Utpatti Tasmin Eva Layaha
* Yasmin Layaha Tasa Eva Utpatti

XVIII) Chapter 4 :
* Brahman is Laya Karanam
* Presume - Brahma is Utpatti Karanam also.

* In between world is resting on Brahman only.

XVI)
World — 3 R’s

Rises from Brahman Rests in Brahman Resolves into Brahman

* That Brahman is going to be talked in Chapter 6.
XVIl) Chapter 6 = Summary of Verses 5, 6, 7 of Chapter>5.

* @ist—over.

579



Bashyam :
I) Samastham Jagatu — Karya — Karana Lakshanam :

* Consisting of Karyam (Products) and Karanam (Causes).

* Experienced world + Experiencer Jiva = Cause + Effect

II) Saha vijnana Atmana = Jiva = Chidabhasa Sahita Sukshma Shariram in the Param (Supreme)
Aksharam Brahman

1)

Akshara

Maya Brahman

Chapter 15 - Here
| - Parasmin Akshare

Kshara Purusha - Akshara Purusha = Maya

- Aparasmin Akshare
- Sushupti Kale, at time of
deep sleep state

e Jivarests, resolves into Aksharam pointed in Chapter 5 — Verse 7, 8, 9.
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IV) Prashno Upanishad : Chapter 5 — Verse 7

RTINS AR T HaaT 327w | || Rebhivetam yajurbhirantarisham sa ssamabhiryatta avayo vedayante
TAEVIETAaATT 95 tam-omkaarenenaiva-ayatanena-anveti vid vaan,
vattachchantam-ajaram-amritam-abhayam param cheti 117 1

TS A aEd I8 =0 1| sl

Through the Rik (rk) — mantra devata he reaches this world, led by Yajur-mantra devata he
reaches the world of the Manes, and guided by the Sama verses he reaches Brahmaloka. By
means of the syllable OM the wise one reaches also that which is quiet, undecaying, deathless,
fearless and supreme. [V — 7]

* Bird coming to nest to rest in the tree.
* During morning, all birds come out.
* During sunset, all birds come back.

* Jiva on waking comes out from Saguna Brahma (Reflected Consciousness + Mind +
Body + World)

* Jivain deep state resolves into Saguna Brahman.
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V) By Artha Patti Pramanam, by presumption, we can extended and say :

V1)

What happens at time of

Individual sleep

Macro sleep

- All Jivas resolve
- Pralaya Kale

Resolve into Aksharam Brahma

f

Aksharam used in

v

Mundak Upanishad

v

Para Vidya, Apara Vidya
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VII) Mundak Upanishad :

~c

SEICEUEXC A SEEE Tatrapara, rg-vedo yajur-vedah

ATodersygae: T8ra |

sama-vedo-tharva-vedah siksa |

I — e

SHhodl TR0 T45<h ol SAMdITHTd

kalpo vyakaranam niruktam chando jyotisam-iti

Y T TIT TETTHTIIETT 1| 4 |l atha para, yaya tad-aksaram-adhigamyate 11 5 1|

There, the lower knowledge is constituted of (the four Veda-s) the Rg, the Sama, the Yajur and
the Atharva, and the (six Vedanga-s) siksa (Phonetics), Kalpa (code of rituals), Vyakarana
(grammar), Nirukta (etymology), Chandra-s (metrics) and Jyotisa (astrology). Now the “Higher

Knowledge” is that which leads to immortality or that which goes which leads to immortality
or that which goes beyond the word — meaning in languages. [ = | = 5]

* Brahman = Aksharam.
VIII) In the same Aksharam Sam Pratishtate, world will resolve during Pralayam.
IX) During next Srishti, modified world will come, in keeping with new set of Karmas.
X) From that Aksharam Brahman, entire universe including new Jivas also are born.

XI) When new sukshma Sharirams are created out of our Karana Shariram.
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XIl) During Pralayam, all Jivas will be Karana Shariram

In the Karana Shariram

v

Chidabhasa will be dominant

v

New Sukshma Sharirams are created

In every Sukshma Shariram, Chidabhasa also will be formed.

Living beings will also come when Chidabhasa originates.

XIll) General Rule :

All products will always rest in its cause only.

Karyam rests always in Karanam.

Mind rests always in the Karana Shariram — Maya Sahitam Brahma.

This is the connection of entire cosmos to Karana Prapancha.

No product will be newly created.

All products are already there in potential form.

XIV) Otherwise it will become Asat Karya Vada of Neiyayika.

Mandukya Upanishad - Karika :

World can’t be freshly created.
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XV) Modern Science :
* Matter can’t be created or destroyed.
XVI) Energy can never be created or destroyed.
XVIl) Vedanta adds new thing :
* Life in the form of Jivas also can never be created or destroyed.
* During Pralayam lJivas are there, lifes are there, life is there, in what form?
XVIII) Karana Shariram + Chidabhasa = Prajnya.

* Prajnya Jiva Rupena Pralaya Kale Api life Anuvartate.

Bhagavan never

Creates life Destroys life

Bhagavan helps

Manifestation of life during Unmanifestation of life during
Srishti Pralayam

XIX) Akarane :
e All Karyams will rest in Karanam only during Pralayam.

e Resolution in Karanam.
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XX) Karanam = Upadana Karanam not Nimitta Karanam

* Shankara — uses double negative language.

* Karyam will rest in Karanam only — Positive

* Double Negative :
No Karyam will rest in anything other than Karanam.

XXI) For any product, anything other than Karanam, will not have resolution.

Therefore Brahman is

Srishti Karanam Sthithi Karanam Laya Karanam

* Indicated in Chapter 4.
218) Bashyam : Chapter 6 - Verse 1 Continues...

3<h o ' 3MHA TH Yrom Srad’ sfa | s
A dARFA o9 gfq watateer ffyemrse:

1) Chapter 4 :

 World will resolve into Brahman

e It does not say world originates from Brahman. 586



I) It is said in Chapter 3 — Verse 3.

Prashna Upanishad :

T T T ST | Amtmana esha praano jaayate
T T GIIAHATEIqT HATH T3 11311 || yathaisha purushe chehaya-etasmin-etadaatatam manokrtena-ayatiasmin-sarire 113 |

This Prana is born of the Atman. As shadow is born of the man, so is the Prana of the Self. By
the action of the mind it enters into this body. [Ill — 3]

* Brahman = Utpatti Karanam also.

* From Paramatma, Brahman, Atmanaha (Brahman), Esha Prana — (Creation), beginning
with Prana born out of Brahman.

l11) It has been said Chapter 3.

Chapter 3 Chapter 4

Srishti Karanam Laya Karanam

* That Brahman which is Srishti and Laya Karanam is going to be taught again in
Chapter 6.

 Why repeat?
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IV) It is the most important knowledge

* Through that knowledge, highest goal of life can be accomplished = Moksha = Param
Shreyaha, Supreme good, ultimate well being.

V) Brahman which is cause of Universe, by thoroughly knowing that Brahman, Moksha is
attained.

Knowledge

Non thorough Thorough — Pari Jnanam

- Paroksha Jnanam

- There is a Brahman, Srishti,
Sthithi, Laya Karanam,
wonderful

- | am miserable

- Aparoksha Jnanam
- | am that wonderful Brahman

V1) To get Aparoksha Jnanam, it is repeated to get ultimate Moksha.
* This is the teaching of all Upanishads.
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219) Bashyam : Chapter 6 - Verse 1 Continues...

AL Ak ‘W Wa: gal vafa' sfa gams =
¥q dfe dge’ | qeured faprafafa dguisd we
3T |

I) By knowing ultimate Purushartha Brahman, ultimate Moksha is possible.

Il) Brahma Jnanam leads to Moksha what is Pramanam?

Prashno Upanishad : Chapter 4 — Verse 10

TIHEATEN Aiqugd 9 a1 g Param-eva-aksharam pratipadyate sa yo ha vai
SERIREEIRIEE U TAEY g2gd =] HIHE | tad-achchhaayam-asareeram-alohitam subhramaksharam vadayate
T 3T TaTr F9Td | dSd =R I 201 yastu somya, sa sarvajnah sarvo bhavati ; todesha slokah 11 10 ||

One who, O Beloved, knows this Being which is without shadow, without body, without colour,
which is pure and indestructible, becomes omniscient and becomes all ; the supreme,
Indestructible being he surely attains. For this, there is a mantra. [IV — 10]

« Saha Sarvajnyaha Sarvaha Bavati Iti.

* Whoever is the knower of Brahman. -




* Yaha Aksharam Veda, Saha Jnani Sarvajnyaha Sarvaha Bavati.
* Jnani becomes ominiscient.
lll) Mundak Upanishad :

T g ERY Kl A bf%. ' ACIDE SqH: T | Saunako ha vai mahasalo-ngirasam vidhivad-upasannah papraccha |

Chrvl:l-l q H dlc; | Ta 3l |Ei H cj Tﬁq TE:l 3 SRE dﬁlfl‘a |3l Kasmin nu bhagavo vijnate sarvam-idam vijnatam bhavatiti Il 3 II

The great householder Saunaka duly approaching Angira in the prescribed manner asked.
“What is That, my Lord, having known which all these become Known?” [I — | —IlI]

e Kasmin nu Bhagavato Vijnyate...

* What is that knowing which everything else is known?
V) Same idea in Prashno Upanishad also.

* Jnaniis identical with Brahman.

* Brahman + maya Shakti = Ishvara.

* Jnani = Brahman

* Brahman = Ishvara

 Jnani = Both Brahman + Ishvara.
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V) Gita : Chapter 10 - Vibhuti Yoga
* |lamin the form of all wonderful things.
VI) Taittriya Upanishad :

B13T 13T F137 |
AgHAAAgHAHAGHH |
HgH==IGls 3 §H-=IGIs 3 §H=IG: |

G AFPCE ATFFGE WATBPA |
HEHATEH TIYHST Hdl 3 ¥ |

T GAFANSHATT AT |

41 AT Galfd ¥ 39 AT 3 4T |
HgHAHAHGAHAT 3 G |

}E TaRd Ha=Hegear 3 A |

gael SaIdl: T U9 9g | FGIETA Il & |

haaavu haaavu haaavu |
ahamannamahamannamahamannam |
ahamannado'hamannado''hamannadah |
aham slokakrdaham slokakrdaham slokakrt |
ahamasmi prathamaja rtaaasya |

purvam devebhyo'mrtasya naaabhayi |

yo ma dadati sa ideva maaavah |
ahamannamannamadantamaaadmi |

aham visvam bhuvanamabhyabhavaaam |
suvarna jyotth ya evam veda | ityupanisat || 6 | |

Oh!Oh!Oh! | am the food, | am the food, | am the food. | am the eater of food, | am the eater
of food, | am the eater of food, | am the author of the Sloka, | am the author of the Sloka, | am
the author of the sloka. | am the first born (Hiranyagarbha) of the true (Of the eternal and the
Immortal). | am the centre of immortality, Prior to the gods. Whoever gives me, he surely does
save thus. | am the food that eats him who eats food. | have conquered all, in this world. | am
luminous like the sun. He who knows thus (Also attains the aforesaid results) This is the

Upanishad. [3 - 10 - 6]
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VIl) Jnani says | am everything

v

Brahman + Maya

* We dont say Jnanis intellect knows everything.

* Jnanis intellect = Limited
* Does not know to make Pizza!
VIII) | = Brahman — in which Maya is included.
* | am Paramartika Brahman also.
* | am also Vyavaharika Jiva also.

IX) Vivekachudamani :

AREUNSE AHFARISE
QUIdehISE JEIISEHTAT: |

feis)Ise faE = fa93: 1 495 1

narayano'ham narakintako'har
purantako'harh puruso'hamisah |

akhandabodho'hamasesasaksi

nirisvaro'harm nirahar ca nirmamah || 495

| am Narayana, | am the slayer of Naraka. | am the destroyer of Tripura ; | am the supreme

being, the lord. | am unbroken knowledge, | am the witness of everything; | have no other lord

and | am devoid of ‘I’ and ‘mine’. [Verse 495]
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* Get 40 verses by heart.
* Try toremember.
* Jnani can happily say, | am Sarvagyaha, | am Sarvaha.
X) Jnanis intellect will continue to be limited, knows 10 languages only — Polyglot.
* Jnanis intellect not Omniscient.
* Jnanis Lakshyartha Drishtya Saha Sarvagyaha, Sarvaha Bavati.
* Prashno Upanishad — Chapter 4 — Verse 10
XI) Hereafter, new topic — where is that Aksharam located.
e Aksharam Satyam Purusham.

e Ildiom — borrowed from Mundak Upanishad Chapter 1-2-13

qd Q—ﬁ q TEJ gldvHdld G YAl rdlr?m ERIE] T,“‘q drd | Tasmai sa vidvan-upasannaya samyak prasanta-cittaya saman-vitaya|

eIy Ljﬁ“i BIQ A TTaT af aa QGJHGJIH\ I 931 | yenaksaram purusam veda satyam provaca tam tattvato brahma-vidyam [ 13 I

To that pupil who has thus approached him in a proper manner, whose mind is at rest and
whose sense are subdued, let the wise teacher truly teach that Brahma Vidya (Science of
Brahman) by which the true immortal Purusa is known. [| — 1l — 13]

e Akshara Satyam Purusha = Name of Brahman.
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XIl) Where is it located?

2 fold answer

- Brahman as existence principle
- Everywhere
- Staris existent
N
Sat — Isness
- From standpoint of Sat, it is
everywhere

Brahman as Chit not everywhere
As Consciousness, Brahman can be
revealed only in one place.

It is there in all living beings.

In other living beings

| can’t experience consciousness

In every body consciousness is there
In your body, you are Conscious.

| am teaching because you are
conscious and awakening.
Consciousness available only in my
mind as self awareness
consciousness is available.

XIl) Consciousness in Mind as awareness, is called Aham Pada Arthaha
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XIV)

XV)

Brahman obtains only as the observer in one self

v

| can’t recognize your observer in you

v

Your body becomes observed for me

v

| can’t observe the observer in you

Where is Brahman located as Chaitanyam

v

In the Body

v

In the Mind

v

Among all thoughts, all emotions

v

As the Avastha Traya Sakshi Rupena, | have to
understand Brahman

v

Aham Brahma Asmi
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Revision :
Chapter 6 — Verse 1 Bashyam :
Introduction to Chapter 6 :

1) It should be connected with Chapter 4.
* Chapter 5 — Omkara Upasana for Krama Mulkti.

II) What was discussed in end of Chapter 4.

5th Question :

 What is the Adhishtanam in which the entire universe rests during deep sleep state.

Answer :
Everything resolves into
|
| |
Karana Shariram Karana Prapancha
Atma Maya — Ishvara — Brahman
1)
That Atma is
| |
Aksharam Purusham Satyam
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IV) Chapter 6 :

* Where to realise that Brahman? What is the location in which Brahman has be
recognised or understood?

V) Brahman recognition is the only means of liberation.

e Moksha Karanam = Atma Jnanam.

Where is Atma

Known Recognised Understood
Vi) s . . -
Taittriya Upanishad Mandukya / Kaivalya / Katho Upanishad
Prashno Upanishad
- Beyond 5 Koshas - Beyond 3 states of - Beyond the Sense
the Mind Organs + Mind
- 3 Bodies

VIl) Taittriya Upanishad : Chapter2-1-1

35 gEAAGr=itd 93 | dauIsdFdar 1| Om brahmavidapnoti param | tadesa'bhukta |

JI FAHAd S+ | satyam jianamanantam brahma |
a1 9 AR Te™l A AH A | yo veda nihitam guhayam parame vyoman |
AIsAd A FHAAE | so'$nute sarvan kamansaha |

SEHOT A9RIAta n ¢ |1 brahmana vipasciteti 1| 1 ||




Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the

cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]

e Satyam, Jnanam, Anantham Brahma.

* Yo Veda Nihitam Guhyayam.

Brahman is infinite, it has to be understood in ones own heart as the Sakshi Chaitanya
Rupena.

* This was not mentioned in Chapter 4.

There exists Brahman Aham Brahma Asmi
- Paroksha Jnanam - Aparoksha Jnanam
- Chapter 4 - Chapter 6

- Location, realising
understanding Brahman

VIIl) What is Upalabdhi Sthanam?

e Locus of availability of Brahman.

e Aksharam, Satyam, Purushakhyam Vignyeyam = Locus of knowledge.
e |ti Vaktavyam, this has to be revealed by Upanishad alone.

* To reveal Brahman in the intellect Chapter 6, as awareness principle.
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220) Bashyam : Chapter 6 - Verse 1 Continues...

TAEEA o faq@ e el va@& =+
decTeead HHRIUT I-i- fagrarararmedy |

|) Student could have asked question directly but he is talking about a story, experience.

II) Student had a conversation with the prince of Khosala Desha.

I11) What is purpose of telling the story?

Obijective : To know the truth.

Story is meant to show that this knowledge is not widely available.
Prince didn’t know.

Bharatvaja also did not know.

In Gurukulam this is not available.

It is a rare knowledge.

IV) One has to take extra effort to gain this knowledge.

Find Guru, practice Sravanam, Mananam, get intellectual qualification.
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V) Karma Yoga + Upasana Yoga :
* Emotional qualification discussed.
* Mind should be calm, undistracted.
e Study Targa, Mimamsa, Vyakaranam.
* All to develop intellectual qualification.

VI) Vivekachudamani :

HITEl gEST fgadie e=eT: | medbavi puruso vidvanihapohavicaksanal |
o / ?II 2 A1V / .-'1: 1AVA 2 1beanal ] 1h
A AT RE: I 16 | adhikaryatmavidyayimuktalaksanalaksitah || 16|

One who has a keen memory and can argue for the scriptures and refute arguments against
them, is fit for receiving Atma-vidya or the knowledge of the Self. [Verse 16]

* One must be extremely intelligent and sharp.

VIl) Well learned in Targa, Mimamsa, intellectual qualification.

Can differentiate

- Advaitam - Other Shastrams

- Finer intellect differentiates - Yoga, Nyaya, Mimamsa,
different ways of thinking Sankhya, Visishta Advaitin

- Intellectual sharpness is part of - If all alike, intellect is gross
preparation 600




Vi)

Preparations required

Emotional Intellectual

Otherwise Vedanta will appear too dry.

IX) Vrutta Anvakhyanam Cha :

Incidence which happened between student and prince is described.
Explains that this knowledge is rarely available, even Bharatvaja didn’t know.
To gain Atma Jnanam, requires extra ordinary effort of seeker.

Vigyana Labyartham, must be Mumukshu.

Special coaching required.

X) Hrishikesh, Haridwar :

Take only Brahmachari and Sanyasi.
Student available for years together.

Targa Sangraha, Artha Sangraha (Mimamsa), Laghu Siddhanta Kaumudi (Sanskrit
Grammar).

Then teach Upanishad with Bashyam.
Efforts have to be taken by the student.
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XI) Next Verse 1 of Chapter 6 :
221) Bashyam : Chapter 6 - Verse 1 Continues...

T WITaH fEoamTl ITa: ShIEeal va: SrEear -
AT Atfere: IFrE A U &g =am oy |

|) After completion of 5th question of 5th student.
Il) 6th student asks 6th question :
a) Oh Lord :

b)

Hiranyanabha

Rudi Not Yoga Gold

Coin in Navel

Kausalyaha = Kosalayam Bava

- Born in Khosala City
- Name of Man
- Kausalyaa Feminine
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* By Janma, Jatitaha, by birth, is Kshatriya.
* Raja Putra...

c) What prince did?
* In his royal chariot, came to the Ashrama.

e Asked following question.

* Incident in the past being narrated by Bharatvaja to Pippalada.
222) Bashyam : Chapter 6 - Verse 1 Continues...

WEYTehet NISITHEATERT: hell ATIAT 3d

A TTEAR YR ARTT TN ST WrSITehered
HISYTohel & WG U&E o faamfa | aug oo
FUH TEEAHGEaUFIaR e 3¢ d o e |

I) Question :

* Do you know that Purusha, deity who is known as Shodasha Kalaha?
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II) Shodasha Kalaha — Yasmin Saha Kaha Shodasha Kalaha

Kala
Shodasha |
| | |
16 Part Avayavam
| |
Part is a part of our body Limb
I11) Do you know the deity with 16 parts?
He is asking :
* What is Brahman with 16 parts.
V) _
Brahman —in Chapter 4
|
| |
Niravayavam Nishkalam
Free from limbs Free from parts

 How 16 parts of partless Brahman?
V) Upanishad does not clarify
* As though Brahman has 16 parts.

e 16 parts are there in Brahman, they are not real, Mithya, unreal. 604



V1) Why are they unreal?
* Because they are projected by Avidya.

* Here Avidya means Moolavidya, Maya.

VIl) _
Projected by Maya

v

There are 16 parts of Brahman

v

Not real, actual parts

v

All Mithya, as though parts

* Shankara adds above.
VIIl) Kala — Avayava lva
— As though parts
— Shankara adds
e Atmani Avidya Rupa Anopaha.
e All 16 parts are superimposed upon Atma or Brahman.
e Superimposed by what?
* Moola Avidya Aropita, Maya Aropita.
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1X)

If 16 parts are projected by Maya

v

Maya is projected by what

v

Maya is not projected in time

A

4

Maya is always there Anaadi

\

4

Self projected

A

4

Sva Para Nirvahakam

Projects itself

X) When did Maya project itself?

Anaadi Kalataha.

Self projected from beginningless time.

Projects others also

Maya is as though part of Brahman, but is not real part of Brahman.

Maya is 1st as though Kala part.

16 Kalas are next as though part.
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XI
) Brahman has several as though Kalas - part

1St

2nd

- Maya
- Anaadi
- Beginningless

- Shodasha Kala
- Not Anaadi
- Has a beginning

XIl) Avidya Adhyaropita Rupaha.
e All these parts are Yasmin Purushe.

Purusha

Atman

Brahman

XIIl) Prince asked Bharatvaja

- Has special name

- Shodasha Kala

- Vijanati — Vettah Kim — Do you
know
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XIV) Bharatvaja to Pippalada :
 Aham Na Veda
* Idon’t know.
XV) Social Media circulates fake, and authentic information.
* Unverified answer should not be shared by us.
* Never say anything based on unverified source.
XVI) | don’t know Shodasha Kala Purusha.
223) Bashyam : Chapter 6 - Verse 1 Continues...

Taeay TaA- WHUTEd< quAT  ShIuT-
TaTfeu | afe wufsaged & I geudafey
fafeaar- T FomEaRTrUEds o g
Aaed Araqare 7 gar- e

|) Even though i said, | don’t know, clearly, openly.

* Prince was not ready to accept the answer, or ignorance of Bharatvaja.
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II) | can also be ignorant... Bharatvaja.

Bharatvaja knew princes disbelief.

l1l) What is the justification for his ignroance?

IV) My non-reply is justification, Karanam for inability to reply and my ignorance.

If I had known, i would have told you.

V) Yellow code — Mulam

VI) Student — unqualified... Guru can’t talk... Reply not given not because of ignorance but

Gita Bashyam — Big letter
Mulam — Small letter

14 years of study — 600 classes

because of no qualification of the student.

Prince was qualified student.

Main reason for no reply of Bharatvaja :

My ignorance

VII) Qualification must be there

Sishya must ask the question.

VIIl) Example : Police station

Give FIR report.

Then enquiry starts.

609




IX) Prince qualified and asked - was a correct student.

X) I am not able to reply to the prince, inability due to ignorance.

Xl) To make prince believe about his ignorance.

* Further proof given for ignorance.

224) Bashyam : Chapter 6 - Verse 1 Continues...

o], gead |

YA SEYTAHATALT FeAraaqagad | THe:
UE oI o THISTAT Faue T u-a9r fa=17d-
TEenyardHtYaEfd o: | ufgreafa siaidieeen -
drereat fafesea fomyafa) aa Td s @R =R wTd

1) Inspite of giving 1st reason, disbelief.

Pratyaya

Thought

Belief Vishvasa
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Apratyaya

v

Disbelief continued in the prince of Bharatvajas
ignorance

l1l) No human being can know everything.
* Ishvara alone omniscient.
IV) Alakshya :
* Prince expressed facially his disbelief.

V) To make him believe — | made another statement.

* lvery well know, if i tell lie, it will destroy me spiritually.

* Fact registered and internalised from the scriptures.

VI) No big or small lie... Not physically, financially...

e Asatyam destroys a person spiritually, destroys Purva Punyam, and future lives also.

VIl) Presenting oneself differently from what one is = Lie.

* Saying myself differently than what | am.
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Vi)

Difference

| am Bachelor

Saying | am Married

- Truth

* Lying w.r.t. his self.
1X)

Lying
Presenting differently

Bharatvaja

- Shodasha Kala Purusha Ajnani

If he presents as : | know
Shodashakala
Representing as Jnani
Presenting different
Lying

Anruta Kurvan = Anrutam
Wrong presentation

Will dry up spiritually
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X) Parisushyati — Perish, wilt away.
* In next birth, will not get Human Janma or higher Janma.
* Animal, plant — Bhu.
* Athala, Vithala...
e Self destruction spiritually.
* Moksha becomes farther away in other Janmas.

Xl) Vivekachudamani :

L)

L ) .
L e R EREE I P A e = durlabbam trayamevartaddevanngralahetueam |
Oeacd QU TETgEaasrd: | 3 |1 || mnusyaivan mumiksstvan manapurusasansayay || 3 |

Very rare indeed are these three things and happen only due to the utmost Grace of God—a
human birth, a burning desire for liberation, and the blessed refuge of an illuminated sage.
[Verse 3]

 Human birth = Proximity to Moksha.

* Go away from Moksha in other Janmas, by telling untruth.
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XIl) Mundak Upanishad :

S

TIHT S1gq ] -1& HT =7 9l < | Satyameva jayate nanrtam satyena pantha vitato devayanah |

) NELETE ) RITHATA] JT T I T pTREI Tl &l yen-akramanty-rsayo hyapta-kama yatra tat satyasya paramam nidhanam 11 6 Il

Truth alone wins, not untruth. By truth is laid out the path divine along which the Seers, free
from desires, ascend to the supreme abode of Truth. [lll - | — 6]

 Moksha won from Satyam.
XIll) We do often lying... Hereafter be watchful...
e Family duty, for marriage tell lie.
* Do Prayaschittam for every lie.
* 108 Om Namashivaya or Gayatri.
XIV) We justify our lies also
e Snapped from human — rebirth.
XV) If | say, | don’t know — means | don’t know.
e Lay person can smoothly say a lie.
* | know scriptures, won't lie.

* Then prince got convinced.
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Revision:

Chapter 6 — Verse 1 Bashyam :

) Student

Question

Sukesha Bharatvaja

Who is Shodashakala Purusha

II) Conversation with prince in Verse 1.

l1l) Spiritual loss for student is great if he tells a lie as per Shastra.

225) Bashyam : Chapter 6 - Verse 1 Continues...

W USYA T YA Aaaqeoit difedl THreel Uaars
puccisfeincect

I) Prince returned to palace without any comment.

1)

2 reasons — he felt bad

- Mission was failure

To make someone say — | don’t
know, is not good.

We should know, he doesn’t know
Be sensitive to other person

Very fine hurt, mental violence
Felt shy - Lajja




Ill) Example : Road directions

e Sayldon’t know.
IV) What is Upanishadic message?

e Story =ArthaVada

= Mimamsa designation

* Don’t ask question about factness, it may have happened or not.
V) Example :

* Nachiketa to Dharma Raja.

e Did he go with this body, in which vehicle.

e Artha Vada — Trim your curiosity.

 Don’t get lost in story see message of story, moral of story.

226) Bashyam : Chapter 6 - Verse 1 Continues...

A T SUEATT AT AT faen aeasdaryd
= 71 deried HaiaaeTy Sediedy Wafd |

2 Important lessions :

I) Whenever a person approaches you for the sake of some knowledge, with humility and
expressing willingness to learn. 616



Il) Don’t ask a testing question
Mundak Upanishad :

T BIHH HRRAH WUH EECIRIEIER G opa T | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena,

dTQ§II g Jlbﬂd\mdlﬁgd Wﬁ: Wm 192 tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham Il 121I

Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire
freedom from all desires, reflecting that nothing that is eternal can be gained by Karma. Let
him, in order to obtain the knowledge of the eternal, take sacrificial fuel (Samit) in his hands
and approach that preceptor alone who is well-versed in the Veda-s and is established in
Brahman. [| — Il — 12]

e With proper attitude, with offering.
Ill) Conditions :
* Wants to know.
* Approaches properly (Nyayataha Upasannayana)
* Has qualification to know emotional and Intellectual (Yoga).
IV) Teacher must teach without expecting anything, if the teacher knows.

* Don’t bluff, if teacher knows subject, should teach.
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V) If you don’t know, clearly tell, | am not qualified to be your teacher.
VI) Untruth should never be told under all conditions.

* What will happen to my prestige, social status.

 How to say | don’t know, be humble to say, | don’t know.

227) Bashyam : Chapter 6 - Verse 1 Continues...
@ UEY © @ g3iy " g foaem reatha §
efe frord samdt ada faga: gew sfan g

e Story completed.

I) Bharatvaja asks Pippalada that Shodashakala Purusha.
II) Indirect intended message — if you know, must teach.
Ill) Now | am formally asking :
* Not a causal question, its bugging like a thorn in the heart, disturbing me.
IV) Shalyam :
* Pricking me like coconut shell swallowed in coconut rice.

* Question bugging me.
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V) Kwa Asou Vartate?

* Where is that Shodasha Kala Purusha which is to be known by me, prince.
VI) Question 1 :

* Who is Shodashakala Purusha?
Question 2 :

* Where is he? Kwa Vartate?
Question1:

* Student doesn’t ask.

* Itisin Mundak Purusha?
Mundak Upanishad :

e Sakshi Chaitanya Purusha.
VII) Mundak Upanishad :

— S : o : fat P
|5{UJ-|Q.| J¥ IR TS da] THho H | Hiranmaye pare kose virajam brahma niskalam |

d‘o';_gi;il' ﬂlmq \j'q-\|t|-?1 ] Cx 2] QIMH c':l Ta C&.: Il <l tac-chubhram jyotisam jyotih-tad yadatma-vido viduh 11 9 II

The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of
the golden hue-the highest. That is what the knowers of the Atman know. [Il =11 = 9]

* In bright Vijnanamaya Kosha of everyone, that Purusha is there which is Jyotisham

Jyoti. 1o




* Light of all lights = Consciousness.

* lllumines worldly lights.
VIII) What is that ultimate light?
Mundak Upanishad :

I3 aieji G C-GIEE L) ﬁqﬁr MTT=T i)m'\'rgu‘::r*[w?:r; | Na tatra suryo bhati na candra-tarakam nema vidyuto bhanti kuto-'yam-agnih |

THE MTTHATIT T T MTHT a8 1T 1| 20l tameva bhantam-anubhati sarvam tasya bhasa sarva-midam vibhati Il 10l

There the sun does not shine, nor the moon nor the stars; these lightnings also do not shine —
how then (can) this earthly fire? Verily, everything shines after Him reflecting His glory. This
whole world is illumined with His light. [Il = Il = 10]

* |t occurs in Katho Upanishad also.

e Spiritual light within the heart, light of consciousness, which illumines everything and
which is never illumined by anything.

IX) That Sakshi Chaitanyam = Purusha is Answer to unasked question —who is the Shodasha
Kala Purusha.

X) Question :

e Where is that Consciousness?
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2 Answers

Technical Proper Answer / Shastric Answer to lay person
Answer

- Consciousness is everywhere
- Whole creation is in
Consciousness

XI) If Consciousness is everywhere, but everything in creation is Jadam.

Everything should be Conscious.
Don’t accept consciousness is everywhere.

1st Shastric answer.

Xlil) Answer 2 :

For lay person.

Consciusness is everywhere but you identify that Consciousness in the intellect.

It is available only in one place.

Upalabdhi Sthanam = Availability for recognition.

Everything is not conscious but Jadam.
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For me consciousness is available only in my body not in your body, | can’t see your

consciousness.

XIll) 2nd Answer :

Consciousness is in the heart / intellect, available in the form of self awareness.

XIV) Upanishad :

XV)

Mind is located in the heart in the brain.
In the heart, mind is there.
In the mind, i thought Aham Vrutti is there.

In the i —thought, self awareness is there.

That self awareness is

Seemingly located in the heart

Really all pervading

That Consciousness is Shodasha Kala Purusha.

XVI) Kaha Asou Vartate?

Who is he?

Sarvagatah Chaitanyam.
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XVIl) Where is he available for recognition.
* Inthe heart.
* Reply comes from Pippalada.
* Srotriya, Brahma Nishta Maha Acharya.
» Effortlessly he gives the teaching in Mantra 2.
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228) Chapter 6 - Verse 2 :

- L it -
T T A | SESAIVT AR H THY

TET=AT: TSI TRIa=a | 21

Tasmai sa hovaacha, iha-iva-antah-sareere, somya, sa purusho,

yasmin-netaah shodasakalaah prabhavantiiti 112 Il

He replied, “O Gentle Youth, That Purusa in whom these sixteen kalas are born is right
here within the body.” [VI - 2]
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Gist of Mantra :
I) To that Bharatvaj, Pippalada replied :

Why Guru loves student?

Because he loves teaching.

He benefits maximum from the teaching.
It is the best form of Nididhyasanam.
Someone should be in front available.

Out of selfishness, Guru loves the students.

II) Shodasha Kala Purusha is now available here
Ill) Antaha Sharire :

Within the Body

v

Heart

v

Mind

v

| — thought

v

Self awareness = Saha Purusha
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V)
Purusha is with 16 Kala = Creation

Parts Limbs Avayavams

* Creation is part of Purusha.

e Itis born of consciousness only.

V)
Universe is

Part of Consciousness Product of Consciousness

Matter is

Part of Consciousness Product of Consciousness

* |n that Consciousness Purusha alone, 16 constituents are located.
* 16 constituents cover entire material universe.
* Material universe is a part of consciousness and a product of consciousness.

VI) Prabhavanti = Originates, is born.
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VII) Iti :

* Thus replied Pippalada to Bharatvaja.

* \Very involved, elaborate Bashyam on Mantra 2 by Shankara.
229) Bashyam : Chapter 6 - Verse 2 Start...

TH | Brara | geard: - IR EEAYUSHahTahITaed

T A | gEEr F Jgmwy fagdr afEear SeEu:
HISIT SHell: WIUTTEN: YHal-1 Scaed Sfd SISYTehell o
mﬂﬁ:mgﬁlﬁﬁnm: l;l;h@f ea sfaerafa
AgUIeheTTeAraTaa= faerar ¥ q&W: shacil a9i-
firden 3fa STt qavaE- T |

Guru Taught :
1) Here itself, within our own body, in the Hridaya Pundarikam, Lotus bud, heart.

Il) Bud = Hanging upside dow.

627



1)

Heart

| |
Physical Spiritual

- Here

- Mamsa Pindam

- Made of flesh

- Like a lotus bud hanging upside
down

e Within the heart is the mind located.
IV) During sleep mind withdraws to heart.

* In Waking state, mind pervades the entire bodly.

Body Heart
Office of the Mind Residence of the Mind

V) In the Mind, there is Aham — | — thought.

* Inthe | -thought, there is self awareness.
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Vi)

Brahman definition

Existence

Consciousness

- |Is everywhere
- Reveal everywhere
- |—am
N
Existence
- In me Brahman, is there as
existence
- Brahman is there in the Pillar
also as its isness.

- Brahman as Isness — Sat can be

shown everywhere

In the Mind

Brahman as chit can be shown
only in living beings

In other living beings
consciousness

Can be shown only by inference
| am conscious being, respond
to my talk

Based on your response, | infer
you are a conscious being.

VIl) Consciousness in my own Body, | need not infer, perceive.

| can’t infer : Its not Paroksham

I can’t perceive : It is not Pratyaksham.
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VIIl) Before perception, consciousness is available as the perceiver | - Aham.

* Perceiver | is available before the process of perception.

1X)

Consciousness is neither

Inferred Perceived

e Consciousness is self evident only in my body for me.

* Inyour body, | have to infer Consciousness, it is not self evident.
X) Na Desha Antare :

* |fitis existence, Shankara would have said “Api”.

e Existence perceived here and everywhere.

XI) Aparokshatvam is for Chaitanyam only.

XIl) For Satta, Aparokshatvam, Pratyakshatvam, Parokshatvam is also there.
XIll) Aside note :

e Satis Paroksham, Pratyaksham and Aparoksham.
XIV) Chit is — only Aparoksham.

* Therefore, Na Deshantare.
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XV) Perceiver | is available even before process of perception starts.

e Consciousness is not inferred or perceived.

* Consciousness is self evident in my body for me.

e Kashyat Dhira Pratyakshatmanam Aikshatu Avrutta Chakshuhu Amrutanna Ichhan.
XVI) To recognise consciousness, close the eyes, sense organs.

* To recognise existence, don’t close sense organs.

* Existence —is — everywhere.

XVII)
Svarupam
|
| |
Sat Chit

- All pervading - Close eyes

- Open eyes - Aparoksha Siddhyartha

- Sarvagata Siddhyartham
Anandagiri :

* To understand self evidence of Brahman, Aparoksha Siddhyartham, Chit Svarupatvam
Uchyatvam.

e Sarvagataha Siddhatvam Sat Svarupam Utchayate.

631



XVIII)

Purushartha Siddhyartham
v
Ananda Siddhyarthvam
v
Brahman is Ananda = Becomes goal of Human
being
* Sat/Chit—1don’t care.
* Brahman is Ananda — we are missing.
* In house, road, office maha worry.
XIX) Taittriya Upanishad :
Hleq! JEATA AR | ATAegredq anando brahmeti vyajanat | anandadhyeva
GleqaTa il J=d | A=t e sated | || khalvimani bhitani jdyante | nandena jatani jivanti |
HeeG T RAaeediia 41 Tl anandam prayantyabhisamvisantiti saisa bhargavi
arevit fagar | W edEeidfsear 7 vd varuni vidya | parame vyomanpratisthita ya evam
95 gfafasold AeTamearg fafd | veda pratitisthati annavanannado bhavati |
AgeHafd Jordl TfAeEAasie | mahanbhavati prajaya pasubhirbrahmavarcasena |
A P 0t mahan kirtya || ¢ ||




He knew that bliss was Brahman, for, from bliss all these beings are produced, by Bliss do these
beings live. They go to bliss on departing and become one with it - This is the knowledge learnt
by Bhrgu and taught by Varuna. This is established in the supreme space - In the excellent
cavity of the heart. He who knows thus becomes one with Brahman. He becomes the
possessor (Assimilator) of food and the eater (Enjoyer) of it. He becomes great in progeny,
cattle and gains the splendour of true Brahman-hood, Indeed, he becomes great through fame
and renown. [3-6-1]

* Then alone

Brahma Sutra :

3TATAT Qt_{l'rd;ﬂm | Athato Brahmajijnasa |

Hence (is to be undertaken) thereafter a deliberation on Brahman. [| — | — 1]

* Brahman = Goal of life only because it is Ananda Svarupa.

Brahman Goal

Not because it is Sat / Chit Goal because it is Ananda
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XXI) Ananda is goal of everyone.

| want house, wife, to be happy.

Ananda Svarupa = Goal Sarva Purushartha Nishchitatvam
Anandagiris brilliancy.

Wrote commentary, no independent work.

Prasthana Trayam commentary, Upadesa Sahashri.

Do special Namaskara in Guru Poornima.

XXII) All from Desha Antare Vigneyaha.

XXI1)

Brahman is available as self evident consciousness only in one self.

Existence in the Body Existence in the World

Space in Pot Space in the World

f

Avacheda Vada

XXIV) Abhasa Vada :

Brahma — Chit Svarupa

v
Reflected in Mind / thoughts Mirrors
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XXV)

Brahma — Ananda Svarupa

v

Reflected in Karana Shariram

v

Prati

Bimba Mukham

v

Bimba Mukham = Turiyam

XXVI) In that Consciousness alone — all 16 constituents of entire cosmos, including time and

space exists.
XXVII)

XXVIII)

16 Kalas Ashta Murti Sometimes
Cosmos 8 Cosmos 4 Cosmos
15t born — Prana Tattvam Akasha

- 5 Elements
- Mind

- Prana
- Mind

- 5 Subtle Elements
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XXIX)

XXX)

XXXI)

Prana Reflects Conscioushess

v

Origination of life happens only with origin of
Prana

Pancha Buta Srishti

v

Jada Prapancha

v

Chetana Jivas don’t originate

Big bang theory

v

Life came later

\ 4

After millions of years micro organism cause from

ocean

'

Amphibians, aquatic creatures, monkey, human
being born
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XXXI1)

XXXII)

Life came much later only after Prana came

v

Prana = By itself is Achetanam

v

15t Unique creation

v

Which can form Chidabhasa

Baby

v

Formed in womb

v

Prana first

v

Brain — Mind later
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XXXIV)

15t baby alive

v

Breathes

\ 4

- Can’t think

- No self Consciousness

Prana

Jyeshtaha

- Eldest

XXXV) Science :

Doesn’t explain how life originates.

Sreshtaha

- First one

- Origination of life happens

Darwins theory does not explain origin of life.
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XXXVI) Darwin explains how one form of life adapts to the environment and evolves into
another form.

Convertion of one form of life into another form.

How matter creates life, how matter becomes life, science has no answer.
Vedanta :

When Prana evolves, Reflected Consciousness comes, life comes.
Summary : Verse 3-8

Verse 3 : In Shodasha Kala Purusha
!
1%t = Prana

v

2nd Faith - Sraddha

v

3rd Ether — Akasha

v

4th — Ajr, Fire, Water, Earth, Senses, Mind, Food,

Strength, Penance Tapas — Self control, Mantras,

Karmas — Yajnas — the world — different Names +
Rupas
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Verse 5 :

Rivers 16 Kalas

- Merges in ocean

Merge in Purusha
Without parts

- Immortal
Verse 6 :
Spoke 16 Kalas
- Navel of Wheel - Purusha
Verse 7 :
* Nothing higher
Verse 8 :
* Guru — Father — Destroys self ignorance.
Revision :
Chapter 6 — Verse 2 Bashyam :
1) Student Guru
Bharatvaj Pippalada

Il) Questions :
e What is Shodasha Kala Purusha?

e Who is Shosha Kala Purusha? 640



Where is Shodasha Kala Purusha?

l1l) Shodasha Kala Purusha = Chaitanyam Brahman

IV) Here Chit Brahma because teacher says Brahman is available in the heart.

V)

VI)

= Sat Brahma

Brahman as existence

v

Everywhere

v

Everything is in existence alone

v

Sat Drishtya, Brahman is everywhere

Brahman as Chit

v

Recognisable only in ones own heart

\ 4

| can’t recognize consciousness in your body

\ 4

Infer only because you respond to my talk
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VIl) Chaitanyam is available in the Mind, located in the heart.

* Na Desha Antare, not elsewhere.

* Look for Chaitanyam within yourself, in your own mind as awareness.

VIII) Location :

Body
v

Heart

v

Mind

v

| — thought

Self evident / self awareness

v

No Pramanam is required t reveal that

* Svayam Prakasha Brahman is self awareness in every thought.

* Thatis why our thoughts are very powerful.

IX) Before operating the Pramanam, instrument, body, mind, | am available as the operator,
Chaitanyam, awareness.
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X) 16 Constituents, parts = Prapancha
= Creation

= Technical word

XI) This entire Universe, made of matter, is born out of Consciousness.

* Fantastic, incredible statement.
* Asmin Chaitanya Rupe Purushe Prabhavanti.

e Srishti, origination, in Brahman.

Xi) Brahman Universe

Karanam Karyam

|
Sambandha

XIII) Srishti topic in Vedanta is only Artha Vada in Mimamsa language.

* Arthavada means it is not a primary teaching of Veda.

e Srishti is a temporary, secondary teaching used to reveal Brahman.

* No Tatparyam.

* Hence called Adhyaropa, cancelled later.
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Example :
» Scaffolding used for building a bridge.
* |ts knocked off once bridge is built.
e Tatparyam Nasti — How you know?
XIV) Ajati Vada :
* Mrnlopa Vispulangadihi... Nasti Bheda Kathanchana.
* Creation topics are temporary, will be negated later.
XV) Srishti :

World Brahman
- Product - Karanam
- Karyam

* Temporary teaching.

* Later Upanishad says that there is no world which is a product of Brahman.
XVI) World as product of Brahman

* Does not exist because world can’t be a product.

e Why?

* Because Brahman can’t be a cause.

e Ajati Vada.
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XVIl) Why Brahman can’t be a cause?

To be a cause Brahman has to undergo
a change

Nimitta Karanam Upadana Karanam

XVIII) Brahman can’t undergo a change.
* Therefore Brahman can’t be a Karanam.
* Hence, world can’t be a Karyam.

XIX) World as a Karyam, doesn’t exist

Katho Upanishad :

Manasai-vedam aptavyam, neha nanasti kincana,

TTHqEHTA S T8 AT (@9 |
e § 0] =10 7 3% A9 90T 199

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [l = | — 11]

* Thereis no world born out of Brahman.
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XX) Kaivalya Upanishad :

SEREIEN

R GRERE

SRS

U et eere TR g, Il 3 I

na bhimirapo na ca vahnirastina canilo me'sti na cimbararh ¢a |
evah viditva paramatmariiparh guhaSayarh niskelamadvitiyam| | 23

FIT EEgE S 6 TIcRe T, 14

snessiki sedasahinar prav Suddhhparamdmaripm 11 2411

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of
the Paramatman... the one who is in the cavity of the heart, who is without parts, without a
second, the Witness of all, beyond both existence and non-existence, one attains the very
nature of the Paramatman. [Verse 23, 24]

e World not born out of born.

* Karyam

agatu Nasti.

 We don’t say Jagatu Nasti.

* Karyam not possible because Karanam is not there.

* Product universe is not there.

XXI) Can’t say world is non-existent.

e Wearee

Xperiencing.

e (Can’t experience non-existent thing.
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Can’t say — World

Is Existent Is Non-existent

XXII) World is not born out of Brahman.

e |fitis not a product, what is this experienced world.

XXI1l) World is not born out of Brahman, not a product of Brahman, it is an appearance in
Brahman.

XXIV) If product of Brahman, both Brahman and world will become real, same Avastha.

Karanam Karyam
Real Real
XXV)
If appearance in Brahman
|
| |
Brahman is real World is unreal
Adhishtana Adhyasa

Sambanda different 647




XXVI) Brahman World
- Real - Appearance Mithya
- Adhishtan - Adhyasa
- Satyam - Jagan Mithya

* It never originated, Anaad.i.

* Mithya Prapancha has been there from beginningless time.

XXVII) Gita :

9 TYHEE dU9SEd

- ~ C

ATl A TMleA o TaeT |

A GaETHS

TEFRTEIT T3 BT 1l 2%-3 |l

na rupamasyeha tathopalabhyate
nantd na cadirna ca sampratistha |
asvatthamenam suviridhamuilam
asangasastréna drdhéna chittva | | 15-31|

Its form is not perceived here as such, neither its end, or its foundation, nor its resting place;
this firm-rooted Asvattha-tree with the strong axe of non-
attachment...[Chapter 15 - Verse 3]

having cut asunder

* |t has manifestation and unmanifestation.

* It does not begin.

* It was unmanifestingly present during Pralayam like world in sleep state. 648




XXVII) Then during Srishti it is manifestly there

* Ishvara is responsible for Srishti / Layam

Gita:

ST hlg A<k HA: EEI'?: avyaktad vyaktayah sarvah

TR <=3 13 = | prabhavantyaharagame |

IO T 951 ratryagameé praliyanté

S b = |Qa_‘|-d.){_i$1;‘h Il <— 2 < |1 | tatraivavyaktasamjifiaké || 8-18 | |

From the unmanifest, all the manifest proceed at the coming of the ‘day’ ; at the coming of
‘night’ they dissolve verily in that alone, which is called the unmanifest. [Chapter 8 — Verse 18]

XXIX) Avyakta Mithya Vyakta Mithya
Prapancha Prapancha
\ /
Becomes

* In Vyavaharika plane, Mithya plane, continuous changes seen.
XXX) What is Brahman?

* No more Karanam

* Itis Adhishtanam

e Pure Brahman can’t be revealed.

e Brahman as Adhishtanam of Universe can be revealed. 643




XXXI) Taittriya Upanishad : Chapter2-4-1

Ial gl [[adea | 39T #4495 | yato vaco nivartante | aprapya manasa saha |
=g JeAu fagae | 7 feRfq FerE=td | anandam brahmano vidvan | na bibheti kadacaneti
dEY U IRR AT | T @E ¢ |

tasyaisa eva $arira atma | yah purvasya || 1]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2-4-1]

* Once you include the Adhyastha Prapancha, Brahman can be revealed as Adhyastha
Prapanchasya Adhishtanam.

* | can use the word Adhistanam.
e Without Prapancham, can’t use the word Adhishtanam also.

XXXI1) Once you talk of Adhyastha — Adhishtana Sambandha, the unrevealable Brahman can be
revealed.

Through Adhyasa

Reveal Adhyashtana

a) Rope Snake

b) Mirage Water
c) Dream World
d) Wakers World

a) Rope

b) Sand

c) Waker
d) Brahman
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XXXIIl) Adhishtanam = Existence principle obtaining in the Adhyastha Prapancha.

XXXIV) How to reveal Brahman?
a) Brahman is the Adhishtanam of the world.

b) How is Adhishtanam recognisable?

* Adhishtanam can be recognised as the existence available in the Universe because

Adhyasa does not have existence of its own.
c) Why?
* |tis Adhyasa.
* Rope Snake cannot have existence of its own.
* |s-ness in the Ropeness belongs to Rope.
e Bealert here.

d) Once | know :

1st an
- Prapancha is Adhyasa, - Know Brahman as Adhishtanam
superimposition - Satyam Jnanam Anantham
Turiyam Brahma
- Recognised

e) Wherever i see the world, re-cognise Adhishtanam Brahman.

* Brahman also exists without the Prapancha in sleep.
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f) Brahman is available as isness — in Adhyastha Prapancha

g) Dakshinamurthi Stotram :

TEIT TR0 FETcABAThEUTNS HIET
AT HENT ASaHT AT AIATAATA |
TEATETCRIUTEded QRaAgrasaresifaat

TE SNy A7 5 4 SfEomaEy 130

yasyaiva sphuranam sadatmakamasatkalparthakam bhasate
saksattatvamasiti vedavacasa yo bodhayatyasritan |
yassaksatkaranadbhavenna puranavrttirbhavambhonidhau

tasmai Srigurumdrtaye nama idam $ri daksinamdrtaye || 3 ||

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence) By This Throb Alone which is of the Nature of Eternal Underlying Awareness,
the Unreal Forms get their Meanings and Appear over the Mind, This Knowledge of the Atman
Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as a Direct Experience
when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the
Delusion of being tossed within an unending Ocean of Worldly Existence will Not Appear
Again, Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3]

* Sat Atmakam — Asat Kalpartakam Bhasate.

h) Guru has Advantage of revealing Brahman as is-ness in the 3rd person, are-ness in the 2nd

person.
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XXXV)

Existence has 3 forms

He is

You are

| am

Isn

€ss

Areness

Amness

- Brahman is everywhere
- How can you miss Brahman

XXXVI) That isness which is there in Achetana, inert Prapancha, is available in all sentient

beings as not only is-ness but in the form of am-ness, Consciousness also.

XXXVII) Srishti talked about to reveal Brahman as Adhishtanam of Srishti, to reveal Brahman as

existence pervading the Srishti.

XXXVIII) Since Adhyasa is used as a tool to reveal Brahman, in Vedanta we use word Upadhi.

* Through Prapancha Upadhi, Brahman is revealed as Adhishtana Satta Rupam Brahma.

XXXIX) Shodasha Kala introduced to serve as Upadhi to reveal Brahman as the Adhishtana
Satta and Chitta.
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XXXX)

Shodasha Kala

Brahman

- Mithya
- As good as non-existent
- Upadhi

- Satyam
- Free from universe
- Really free from Universe

For ignorant people, Brahman appears endowed with Shodasha Kala.

Brahman is really free from Shodasha Kala, because they are free = Nishkala, Akala.

XXXXI) For ignorant people, Brahman appears to be Shodasha Kala Purusha.

For wise people, Brahman is Nishkala, Akala, Nirvayava Purusha.

Gita

Chapter 9 — Verse 4

For ignorant

To introduce these ideas, Pippalada is introducing Srishti of Shodasha Kala.

Chapter 9 — Verse 5

For wise
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Bashyam :
1) Yasmin :
* In that Consciousness, Chaitanya Purusha, all 16 constituents, components of creation.
Il) Beginning from Prana... Originate, Utpadyante.
lIl) Therefore Shodasha Kala is called Upadhi.
*  Which make Brahman appear as though endowed with 16 Kalas — parts.
IV) Realy Brahman is without 16 parts.
* Brahman appears as Shodasha Kala because of Upadhi.

V) Upadhi — distorts something in its proximity

Example :
Pure Crystal Red Flower
- Sphatika Linga - Upadhi
- Makes crystal appear red
intrinsically
Vi)
Brahman — | = Partless
v

World — Body — Mind = Upadhi

v

| — appear to be with Body / Mind / Intellect 655




Vi)

Brahman — appears full of mountains and rivers.

Crystal
|
| |
Does not become red Appears red
| — Atma
I
| |
Does not become endowed with Appear endowed with
Body / Mind / Intellect Body / Mind / Intellect
Brahman
|
| |
Does not become endowed with Appears endowed with
World World

Very important technical word in Vedanta = Upadhi.

VIII) | appear in Mirror Upadhi distorted.

Convex / Concave Mirror.

| don’t become fat / thin, but appear to be fat, thin.
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IX) | — Atma am ever without Upadhi of time, changeless.

| — appear to be changing with time with changing Body / Mind / Intellect.

X) Example :

Moon stationary — clouds moving.
Moon appears to be running.
Upadhi = Clouds.

XI) Example :

Our thoughts, body, are moving.
| — Consciousness — appear to be moving.
Shodasha Kala = Creation

= Upadhi

= Distorts Ishvara / Brahman

Body / Mind / Intellect — distorts Jiva

World — Distrots Brahman

Important teaching of Vedanta.

XIl) Seeming transformation is created.

Whatever is seeming transformation, distortion, is called Upadhi.
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XIl1)

Universe Crystal

- Red flower - Nishkala Brahma
- Appears as Shodashakala
Vishwaroopa Ishvara

* Upadhi Butabihi Sakala Shodasha Kala Iva.
e Partless Brahman = Reality.
XIV) Visishta Advaitin :

e Jiva —Jagat are part of Ishvara.

* Viseshanam = Part of Brahman.

e Jiva = Brahman = Total — Advaitin.

* World, Jiva is part.
Vedanta:

* Universe is asthough Brahman, not part of Brahman.

XV)

Visishta Advaitam Advaitin
- Universe + Jiva are part of - Universe + Jiva are as though
Brahman Brahman
T

Just add IVA — as though
Visishtam, Dvaita
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XVI) Sakala Iva Nishkala Purusha Lakshyate — appears because of Avidya (Ignorance).
* It looks as though world is a part of Brahman.
XVII)

World

v
World — Body — Mind = Upadhi

v

| — appear to be with Body / Mind / Intellect

XVIII) What Upanishad does?
* Upanishad introduces creation, Srishti as a product, born out of Brahman (Adhyaropa).

* Later negates Srishti is Apavada.

XIX)
16 Kalas
|
| |
Introduces Negates
- Shodashakala - Akalaha
- Verse 2, 3 - Verse 4,5
- Adhyaropa - Apavada
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XX) Brahman revealed = Kevala = Nondual partless

* Creation = Appearance, don’t say it is not there.

XXI) Where is Brahman?
* |tis Adhishtanam.
* How to identify Adhishtanam?

Brahma Vishnu
- Went up - Took boar form
- Went down
XXII)
Adhishtanam is available
As —Is—Are— Am

XXIll) Gita :

U = = = = =
i eRIRERPREICE nasato vidyaté bhavah

~ ~ S s = —
ATET f9=ad 94d: | nabhavé vidyaté satah |

S N =

SHIYNH €215 ubhayorapi drsto'ntah

TSR 1| R-28 11

tvanayostattvadarsibhih || 2-16 | |




The unreal has no existence; there is no non-existence of the Real; the truth about both these
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

World / Prapancha

\ 4

Asat — Na Bavaha

* Bavaha means Svayam Satta (Own existence) Na Asti.

* We admit there is existence in the world.
XXIV) Example :

* |see the hand.

* Upon the hand there is light.

e Lightis there on the hand.

e Light does not belong to the hand.

* Inthe world, Is-ness is there but it does not belong to the world.
XXV) How we communicate this concept?

* By saying — world is Mithya (Technical word).

* |In the world there is existence.

* That existence does not belong to the world.

* |t belongs to Adhishtanam Brahman.
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Brahman is

Existence principle

* Remove existence, Consciousness from experienced Prapancha, then it becomes

Consciousness principle

Mithya and Brahma is revealed as Adhishtanam.
XXVI) Saha Purushaha Kevalaha, Akalaha Darshaitavyaha.

e Kalanam Tat Prabhatva Uchyate Pranadinam.

* For this purpose, Upanishad is introducing the universe as product of Brahman.

e Later Brahman can be revealed as existence in every part of world, product of

Brahman.

XXVII) Once you have understood the existence, the world can be set aside.
XXVIIl) Example :

* Disposable cup.

* Keep till coffee is there.

Universe

Coffee

Disposable cup
Introduced

Existence in the world
Pure existence understand
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5 features

Not part, Independent, Not limited Independent, Not limited
product, lends existence lends existence
property of any
thing

e Same in death also.

* Insleep, we are existent we are not able to know | am sleeping, | am there.

* Insleep, status of Jagrat and Svapna is Mithya.

XIX) Dakshinamurthi Stotram :

MEIES feamenteg FeAT AT FACSTEAT
FeA: PFIOMNT 0T AGYeT: YA |
grITEaTey Afd THICHAY T: UT Had
TEH A Y A 3¢ A g &UmeY |l &l

rahugrasta divakarendu sadrso maya samacchadanat
sanmatrah karanopa samharanato yo-bhatsusuptah puman |
pragasvapsamiti prabhodasamaye yah pratyabhijiiayate

tasmai ST gurumdrtaye nama idam $ri daksinamdrtaye || 6 ||

On folding up all the functions of the senses, He who enters into a state of deep-sleep and
there becomes existence veiled in maya, like the sun or the moon during eclipse, and who, on
waking, remembers to have slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this

prostration. [Verse 6]
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* In deep sleep, | am there as existence principle.

e All the Pramanams are folded.

* Pratyaksham, Anumanam, Shastram, Guru, not there.
XXX) Existence can’t be revealed.

* For revelation, you require the world.

* Existence can exist without any support.

* That pure existence, | am.
* You hve to wake up to say, | am.
XXXI)

To be To say

- Don’t require a Mind - lam
- Require Mind

* Here Guru has come in the form of Pippalada.

XXXII) Origination of Prana etc, 16 Kalas, from Purusha is temporarily introduced as Adhyaropa
Prakaranam.
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230) Bashyam : Chapter 6 - Verse 2 Continues...

1) If world is going to be negated why introduce at all?
Il) Example :

* Why get into slushy waters and then wash your feet?
IIl) Why disposable cups made?

* Without cup, can’t enjoy coffee.

IV) Have to bring and negate.

Upanishad

Start with creation End by negation

Adhyaropa Apavada
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V) Who remains?
* Creation goes away.

| Turiam Brahman will remain.
VI) Aparoksha Anubhuti — Shankara :

M & FRUT TRIAIATChRE l%RlerI%ELI karye hi karanari pasyetpadcatkaryan visarjayet,
HNUTE dal Hﬁaaﬁm HEFQI(-_\-I: WRAR Wl || karanatvar tato nasyedavasistari bhavenmunih. (139)

One should see the cause in the effects and then should discard the effects altogether. Then
the cause also should be dissolved, then what remains is the Truth Absolute, and the
seeker becomes verily that. [Verse 139].

VIl) Introduce Karyam — say Brahman is Karanam.
 Remove Karyam, Karanam status of Brahman you negate.

e That Brahman, Turiyam, | am.

* |am the worldless Brahman.
* Nishprapancha Brahma Aham Asmi = Culmination
= Adhishtanam

= Not nothingness

VIII) Atyanta Nirvisesha :

* In pure Brahman, formless, Brahman, teaching is not possible. cee




* Neither teacher, student, Pramanam, Shiva Kevalokam.

* In pure Brahman, no Vyavahara is possible.

* That is the abiding place of | — the self — Brahman, Adhishtanam.

e Teaching requires universe.

1X) World introduction in Upanishads

Taittriya Upanishad

Mandukya Upanishad

- Pancha Butas + Pancha Koshas - Avasta Trayam
- Sharira Trayam

Chandogya Upanishad :

* Buta Trayam, Avasta Trayam
Keno Upanishad :

e Chakshu + Prana + Mind.

* World negation in all — Pravilapanam.
X) Katho Upanishad :

World

Dharma Adharma Kruta Akruta

Buta Bavyashcha




XI) In attributeless Brahman, Adhvaye, Teacherless, studentless, Shastramless — shuddhe —
Pure, in Brahma Tattvam, no transaction possible.

Xil) Mandukya Upanishad :

miﬁﬁa%:ﬁﬁm:

YA 7 YA 7 Y A9 |
HTITACTAGIAATE A TETOTH

F RIS T AR TAIITER
TISAIA Al fraAead

9qd Acded T e | @77: || 7 |

nantahprajiam na bahihprajiam nobhayatah
prajiiam na prajnanaghanam na prajiiam naprajiam |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapaficopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijieyah | | 7 ||

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

e Avyavaharyam = Self

e  Pure Brahman = Useless = Truth.
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e Pure gold can’t be used for ornaments.

* Therefore Adhyaropa is required.

Pratipadyam Pratipadanam

Taught / Teacher Student - Vyavahara

e Disposable cup is required.
XIl) Without Srishti — Brahman can’t be revealed.
a) Taittriya Upanishad : Chapter2-1-1

3 JEATAGr=iitd 933 | dauIs3Fdar 1| Om brahmavidapnoti param | tadesa'bhukta |
JT T HA=d dSe T | satyam jiianamanantam brahma |

a1 9 AR el A AHA | yo veda nihitam guhayam parame vyoman |
s A FHAAT | so'snute sarvan kamansaha |

SEHoT AaRaEat™aS 1 ¢ brahmana vipasciteti || 1 |

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]
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b) Brahma Sutra :

3720TAT FEITAATET | Athato Brahmajijnasa |

Hence (is to be undertaken) thereafter a deliberation on Brahman. [| — | — 1]

SHTEIET 9d: |

Janmadyasya yatah |

[1—1-2]

That (is Brahman) from which (are derived) the birth etc. of this (Universe)

c) Bhagawatam — Dhyana Shloka :

3o TA WA ArgCA
SHIE JalsTeaRageaiay; @Rg
a7 §1g] gaT ¥ nfewed qeif IR |
dettaTieel @ fafawat o Bramisym
T @ G g 9 | HiAfg 1 g I

om namo bhagavate vasudevaya
janmady asya yato 'nvayad itaratas carthesv abhijiiah svarat
tene brahma hrdd ya adi-kavaye muhyantiyat sirayah
tejo-vari-mpddrm yathd vinimayo yatra tri-sargo mysd

dhdmnd svena sadd nirasta-kuhakam satyarn param dhimahi
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O my Lord, $r7 Krsna, son of Vasudeva, O all-pervading Personality of Godhead, | offer my
respectful obeisances unto You. | meditate upon Lord Sri Krsna because He is the Absolute
Truth and the primeval cause of all causes of the creation, sustenance and destruction of the
manifested universes. He is directly and indirectly conscious of all manifestations, and He is
independent because there is no other cause beyond Him. It is He only who first imparted the
Vedic knowledge unto the heart of Brahmaji, the original living being. By Him even the great
sages and demigods are placed into illusion, as one is bewildered by the illusory
representations of water seen in fire, or land seen on water. Only because of Him do the
material universes, temporarily manifested by the reactions of the three modes of nature,
appear factual, although they are unreal. | therefore meditate upon Him, Lord Sri Krsna, who is
eternally existent in the transcendental abode, which is forever free from the illusory
representations of the material world. | meditate upon Him, for He is the Absolute Truth.

d) Srishti required to start class.
XIV)

Srishti, Sthithi, Layam

\ 4

Superimposed on Brahman

XV) Visishta Advaitam :
e Upanishad talks of Srishti only.

e Adhyaropa not said, Upanishad negates hence Aropyante.
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XVI) What is status of creation?
* Itis Avidya Vishaya.
* Mithyabuta.
* Those that exist within the range of ignorance.
* Products of Moola Avidya, Karyaha, Maya.
* Therefore Mithya.
XVII) Srishti, Sthithi, Laya is continuously happening

* Because they are continously happening, Brahman is able to remain all the time
changeless.

* If world is Satyam, there will be confusion in Brahman.
* Brahman is unaffected inspite of Drama in creation because world is Mithya.

XVIIl) Vishnu Sahasranamam :

3ADRM Rl AT URHTEH | avikaraya suddhaya nityaya paramatmane,
Jeh Uy fwrg Jaforwrg || | || sadaikarlparlpaya visnave sarvajisnave. (5)

Bow | before Vishnu, Who is pure, Who is not affected, Who is permanent, Who is the ultimate
truth, and He who wins over all the mortals in this world. [Verse 5]

e Just as screen is able to remain Shuddham, whatever be the type of movie, screen is
able to remain Shuddham, because movie is Mithya.

* Movie moves you..., others affected, screen not affected. 672




231) Bashyam : Chapter 6 - Verse 2 Continues...
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I) Note for a huge enquiry

Il) Shankaras message :

Upanishad
| | |
Brahman is Karanam World is Karyam
I1l) Really speaking
Brahman World
Adhishtanam Karyam

V)

 How do you know? Indicatory mark? Clue?

Rope — Snake Rope
Adhyastham Adhishtanam

 Whereever snake is, if snake is 5 feet long, rope is 5 feet long, not just a tip.
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V) Presence of Rope is experienced in the snake in the form of existence.
* Snakes Tail = “Is”

™
Adhishtanam

VI) What remains as is everywhere is the Adhishtanam.

Origination of snake

v
Is alongwith the Rope

\ 4

Existence of the snake is alongwith the Rope

* Resolution also is with along with the rope.

VII) Snake is always inseparable from Rope because snake needs rope as its Adhishtanam.

* Whatever is inseparable is the Adhishtanam.

e During creation, survival, resolution of world, isness — Brahman is there.
* Trikaleshu Api — Brahman exists.

e Law — Shankara introduces.

VIIl) Brahman is inseparable from the world.
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Technical Word :
e Avyabichara Svarupa.
* Always there, without any Deviation.
* Invariably present all the time.
* Invariably coexistent with the world.

IX) Invariably co-existent = Adhishtanam.

X)
Brahman

v

Existence principle

v

Existence is invariably co-existent with the
Universe

X1)

Star is

'

Brahman is there

* Therefore, existence is Adhishtanam.
* Adhishtanam = Purusha = Existence

e This is easier method.
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XIl) Shankara takes a tougher method in Prashna Upanishad because Brahman is not
introduced as existence.

* Brahman has been introduced as Consciousness.

XIll) Therefore, he has to say, consciousness is invariably coexistent with the universe at all
time, Srishti, Sthithi, Laya.

XIV) Invariable coexistence of consciousness = Topic being introduced here.
* Itis alongwith Universe all the time.
XV) Bottom line :

* Consciousness is eternal.

 What is Pramanam for invariable coexistence of Consciousness, eternity of
Consciousnhess.

XVI) Sruti :
e Satyam Jnanam, Anantham.
* Shankara wants to show logically based on our experience.

* Shows eternity of Consciousness.
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Revision :
Chapter 6 — Verse 2 — Bashyam :
I) Question :
* What is location of Shodasha Kala Purusha?

Answer :

Purusha is in the Body

v

Heart

\ 4

Mind

v

| — thought

y

Self awareness

v

Chaitanyam = Purusha

II) From this Purusha, Shodasha Kala, Prapancha originates, universe emerges and resolves.

lll) Upanishad presents :

a) Purusha

Prapancha

Karanam

Karyam
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b) Real relatinship not Karana — Karya Sambandha but Adhishtana — Adhyasa Sambandha.

c)
Adhyasa Adhishtanam

Superimposition Support

IV) With superimposition, Purusha appears as Shodasha Kala Purusha.

* By itself Purusha = Nishkala Purusha.

V) Purusha
|
| |
With Adhyasa Without Adhyasa
- Sa Prapancha - Nishprapancha
- Shodasha Kala - Appears as Sa Prapancha
Purusha for ignorant
- For wise, Purusha always
Nishprapancha
Vi)
Chaitanyam Universe
Adhishtanam Superimposition

VIl) How to justify Adhyasa — Adhistana Sambandha between Universe and consciousness?

« Adhishtanam — should always be there with Adhyasa. o78



Adhyasa never possible without Adhishtanam.

Can’t exist.

Adhyasa always pervaded by the Adhishtanam.

VIII) Consciousness pervades universe all the time.

1X)

Without Consciousness universe can’t exist.

We are experiencing pervasion of
Consciousness in 2 fold ways

Universe is — means Isness =

Adhishtana Purusha

Experience of Is-ness = Experience

of Adhishtanam
Snake —is

Belongs to rope
We are experiencing the Rope only,
without knowing Rope as Rope
Rope experienced as Is-ness in the

Snake

Snhake does not have Is-ness —

existence

Table is } _
Existence

Chair is

existent

star

- Universe is known to me

- Conscious to me

- Can’t talk about existence of a
star unless you know star is

- May not know nature of the
- Existence of anything pre-

supposes the fact that it is
known as existent.
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X) Can talk of existence of anything

v

Only if you know such a thing exists

XI) Scientist may explore nature of the star, but existence must be known.
* Existence of something unknown never exists.
XIl) Existence pre supposes knownness.
* Is-ness presupposes known-ness
XIIl) Yatra yatra — Is-ness, tatra tatra knowness.
* Yatra Yatra Astitvam, Tatra Tatra Bhatitwam also.
e Asti—Bhati — Priyam Rupam of Universe belongs to Turiyam.
* Bhati = Known-ness.

* Bhati —reveals Chit of Turiyam.

XIV) Sat — Chit — Adhishtanam is always

experienced by us
\

In 2 forms

Is-ness of everything Known-ness of everything

Pre-supposes known-ness
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* Both pervade the entire Universe during Srishti, Sthithi.

XV) Prapancha Sat Rupena, Chit Rupena.

» Astitva Rupena, Jnanayamanatva Rupena (Knowness) or Jnanatatva Rupena.

* Itis experiencable and experienced, both indicate consciousness.
XVI) If Consciousness is not there, you can’t talk about knowledge of anything.
XVII) Without knowledge of something, you can’t talk of existence of anything.
Example : Chair

e Can’t talk about existence of you on the chair

* Chair can’t know

e Sat — Chit Adhishtanam is required.

XVIIl) Sarvada Sarvatra Prakashate = Adhishtana Purushaha.

e This is Sutra Vakhyam.

XIX) Chaitanyam Avyatirekena

* Non separateness from Consciousness alone.

Kalaha — 16 components of the universe.

* Jayama - Rises, non-separate from Consciousness.

Tishtantyaha — exists, non-separate from Consciousness.

Praliyamana - resolves non-separate from Consciousness.
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XX) Students enter hall.

Light pervades them.

You can see them.

You sit non-separate from light.
| am able to see you for 2 hours.

When you leave the class, you are non-separate from light.

Every student —is non separate from light

Enters Remains Leaves

Light remains in the hall, non-separable from the Hall.

Consciousness remains in the universe non-separate from Universe.

XXI) Shankara — Thesis :

Everything in creation

v

Rises nonseparated from Consciousness

v

Rests nonseparated from Consciousness

\ 4

Resolves nonseparated from Consciousness
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XXI1) This is the thesis of Shankara, now he will defend the thesis in the following Bashyam.

* Everything is nonseparate from consciousness during its origination, existence,
resolution.

e Kalaha — Striling — Bahuvachanam
N

Jayamanaha Praliyamanaha Sarvada Lakshyante
 Thatis how it appears all the time.

232) Bashyam : Chapter 6 - Verse 2 Continues...
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|) Every object in creation is experienced non-separate from Consciousness.

II) This creates confusion amongst philosophers.

lll) Vedanta alone says :

* Consciousness is non-separate from things and beings.

* Consciousness is not an integral part of any thing or being.
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V)

Consciousness is

Immanent

Transcendent

- Is—non separate from any
thing or being in the Universe

- Consciousness is in the body, is
Adhishtanam of the body

- Pervades, lends existence

- Not part of thing or being
- Consciousness not part,
property of the body or mind or

world.

V) 5 Features :

When body perishes, beacause Consciousness is not a part, product, property of the
body, when body goes, consciousness continues to survive.

Others, including science see
consciousnhess as either

|
Part of Body or Brain

Product of Body or Brain

Property of Body or Brain

V1) Mistake consciousness as Epi Phenomenon, chemical reaction, brain generates

consioushess.



Vi)

* If consciousness is part product, property of brain, when brain, matter, is destroyed.

* Generator gone, consciousness gone.

e Consciousness is subjected to generate and end.

Consciousness

Nityam

Anityam

Conscioushness is fundamental -

- Matter appears disappears

Matter fundamental,
consciousness is generated

VIII) During big bang, no consciousness planets come, after millions of years, life originated,
consciousness originated.

1X)

Consciousness i

Vedanta

Others

- Adhishtanam, independent
Conscioushess survives when

matter perishes

Part of matter
Consciousness ends with matter
Non - eternal

685



X) We experience Consciousness along with the Brain.

* Hence conclude, consciousness is part of the brain.

Consciousness is

Independent Eternal

XI) Because of coexistence of matter and consciousness in the universe, Brantaha, people are
confused, deluded.

XIl) What is confusion?
* Kshanika Vigyana Vada, Buddhism :

There is only temporary, momentary consciousness, appearing, disappearing in the
form of cognitions.

Xin) Consciousness is born in the form of
v
Ghata / Patha / Vriksha — Jnanam
'
Each lives for one second
v
No pot outside like in dream
v
Only cognitions, thoughts are there cs6




XIV) World = Series of temporary cognition, flowing = Tree, Pillar, Jnanam

* No Pillar outside, only consciousness exists.

 Temporary, Kshanikam Pillar consciousness, tree temporary consciousness.

e Gives experience of tree even though no tree outside.
e All Svapna.

XV) Tree Jnanam, cognition, lasts one second.
* Mind wanders, son, husband experience comes.

* Each experience = Kshanika vijnanam.

* Truth of Universe = Kshanika Chaitanyam

= Kshanika Vigyanam

XVI) What is the mistake they are committing?
e Chaitanyam is truth — correct
* Anitya Chaitanyam is truth = Mistake.
XVII)

Chaitanyam

v

Connected with Anitya objects, states of Mind,
waking — dream — sleep of an individual Mind

y

It appears as though Chaitanyam is Anityam
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XVIII) What is Anityam?

Objects, states are Anityam.

Nityam

Object — Anityam

- Chaitanyam

- Transfer to Chaitanyam
- Say : Chaitanyam is Nityam

XIX) All because Anitya Vastu, state mixed together.

Anityatvam of Adhyasa transferred to Adhishtana Nitya Chaitanyam.

XX) Example :

Gritham

v

Solidified Ghee

'

Melts in contact with Agni

'

Ghee takes shape as per type of container
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XXI) Buddhists view :

Kshanika Vigyanam
v

With varieties of Vasanas

'

Vasanas are there in Anitya Chaitanyam

v
Kshanika Vigyanam takes shape of Vriksha, Ghata,

Patha Jnanam

Keeps flowing

v

No pot outside / no world

XXI1) Every moment consciousness is born in different shapes
* Pratishnam Nashyati.
* This is Kshanika theory of consciousness.

XXI11) What is reason for confusion?

* In their Matam, Consciousness and matter always coexist.

 Because of coexistence there is confusion.
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 They are not able to know

Consciousness Matter / 3 states
Adhishtanam Adhyasa

* Take different Sambandhas.

Sambandha No. 1:

* Chaitanya takes form of objects.

* Vigyana Vada, Kshanika Vigyana Vada = Yogachara
233) Bashyam : Chapter 6 - Verse 2 Continues...
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2nd Sambandha :

1) 4 schools have not understood relationship of consciousness and the world, objects, matter.

Il) Right relationship — Vedanta :
e Adhyasa — Adhishtana Sambandha. 690




lll) Shunya Vada Buddhism — Madhyamika :

a) Says Kshanika is wrong,

Consciousness

v

Temporary

'

Perishable

b) Something else must be Adhishtanam

When there are no cognitions, experiences.

Example : Sleep

o No thoughts, no experiences Sarva Jnanam gone.

o Samadhi, sleep, between 2 thoughts.

c) Nothingness is more permanent than coming, going consciousness.

d)

Yogachara

Shunyavadi

- Only Consciousness exists

No world

- No world

- No consciousness

- Consciousness temporary, not truth

- Between 2 consciousness, or in
sleep, what is obtaining is Shunyam
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e) Ultimate reality = Shunyam for Madhyamika

f) Shanikam ends in Shunyam

g)

h)

Everything becomes Shunyam only.

Nastika

Yogachara

Shunya Vadi

Astika

Nyaya

Veiseshika

There is a Nitya Vastu, but not Chaitanyam (As per Vedantin)

There are many Nitya Vastu, permanent things.

Atma — Nitya Jadam
Akasha — Nitya Jadam
Mind — Nitya Jadam

i) Atma alone has capacity to generate consciousness temporarily

Atma — Inert, Nityam
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j) When Atma creates consciousness and How?

Sleep Waking
- Atmais Jadam - Atma generates consciousness
- Nitya Jada Atma + Nitya Jada
Manaha

- Combine and create
Consciousness

k) Generated Consciousness not a substance (Dravyam) but only a attribute (Guna).
e Substances can exist independently.

e Attributes can’t exist independently.

Red Cloth

Can’t separate Exists independently

|) Chaitanya Guna — Atma — Manah Samyogat, Chaitanya Gunaha Jayate

* |tisthere as long as you are in waking or dream state.

* Insleep, Anitya Chaitanya Guna goes away.

m) If Chaitanyam is attribute, it must go along with one substance or other.

* Red pot, red cloth, red flower.
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n) If Chaitanyam is Gunaha what is the substance, Dravyam to which it gets associated.

0)

Jada Vastu

Nitya Vastus Anitya Vastus

- Mind - Body
- Atma

* Anitya Chaitanya Guna joins some substance for it to exist.
* Itjoins only with Atma.

p) Mind contributes to generate consciousness.
* Atma + Mind = Joint venture for producing consciousness.
e Chaitanyam = Visesha Guna of Atma.

* That attribute can be there only in Atma, not in any other Jada Vastu (Nityam or
Anityam)

* Only Atma has temporary attribute.
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q)

Waking state

v

Atma joins mind, becomes consciousness

'

Atma through mind contacts sense organs

'

World experienced

Relationships

Atma

Manaha

Indriyam

Manaha

Indriyam

Vishayam

When all contacts takes place, Chaitanya Gunaha contacts Ghata, becomes Ghata

f

- Jnanam Jayate
- Atma Visesha Gunaha Bavati

Jnanam, Ghata Jnanam becomes attribute of Atma.

All wrong philosophy.
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 Atma = Jnanata, Karta, Bokta.

* Sukham =Jnanam, Anubhava Dukham / Raaga / Dvesha belongs to Atma.

e All comes in waking State, when Atma joins mind, Indriyam, Vishayam.

r) Bottom line :
e According to Nyaya — Veiseshika, Chaitanyam is Nityam, Gunaha.
* AnitYa Chaitanya Gunaha belongs to Nitya, Jada, Atma.

* Jnanam belongs to Nitya Atma, the knower (Chetahitu), Ghata Jnanam belongs to
Atma, the knower.

* Jnanam is Anityam, temporary, subject to origination and end, rise and fall.
* None talk about Nitya Chaitanyam.
s) Kshanika Vadi B

* Shunya Vadi —  Don’t talk about Nitya Chaitanyam
* Nyaya - Vesishika

-

t) 5 features of Consciousness — Unique to Advaita Vedanta alone.
e English meaning — Consciousness has other meaning.
e If you don’t understand 5 features of Consciousness, Vedanta will not be clear.

* 5 features not accepted in any school of thought.

696



IV) Lokayatika = Charvakas = Similar to Modern scientists.
* Consciousness is generated by matter.
* Chaitanyam = Pancha Buta Dharmaha.
 Don’t accept Akasha, don’t see, don’t want it.
e 4 Butas only in Chaitanyam, Consciousness is generated by 4 elements.

e Similar to Nyaya Veseshika.

V) Nyaya Veiseshika Charvaka

- Combination and producing - No combination
- 4 elements itself capable of
generating consciousness.

V1) All have different wrong notions regarding Consciousness.

e Whatis the reason?

* Consciousness is always associated with impermanent matter as its Adhishtanam.

VIl) Therefore Confusions created
 What is Vedanta Siddhanta?
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234) Bashyam : Chapter 6 - Verse 2 Continues...
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What is Vedanta Siddhanta?
I) Chaitanyam Eva Atma :

 Atma not Jadam as in Nyaya Veiseshika.
e Atma is Chaitanya Svarupa.
 Atma is not a material, not substance.

e Atma is non-material consciousness.
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Il) What type of Consciousness?
a) Anapaya Upajana Dharmakaha :
e Apayam = End.

* Upajana = Beginning.

Ill) It is beginningless, endless Consciousness, not bound by Time = Eternal Consciousness =
Atma.

That eternal Consciousness alone is called Jnanam.

V) Chaitanyam

v

Jnanam

* How many Chaitanyam, Jnanam are there?

Only one Svarupa Chaitanyam, Svarupa Jnanam, which is eternal, nondual.

This in the creation, appears as pluralistic cognitions or Vrutti Jnanam.

V) Svarupa Jnanam = Absolute |

| —alone Am

v
Before Srishti
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Vi)

After Srishti
v

Pancha Butas came

'

Pancha Bautika Prapancha came

v

Bodies — Minds came

v

In the body there is heart, in the heart mind is there

VIl) In the Mind varieties of thoughts can be generated

Vi)

Mind has capacity to generate thoughts in the presence of Svarupa Chaitanyam as the
Adhishtanam.

Wall, body, table, mountain, can’t generate thoughts.

Mind can generate thoughts not by itself, supported by Adhishtana Chaitanyam in
keeping with external object, when Triputi comes into being

Mind (Observer) Comes > Pramata
v
Sense Organs (Instruments are there) > Pramanam
v
External objects are there > Prameyam ol




* When they come into existence, thoughts are generated in the mind.
e AllJadam by itself.
* Mind, sense organs, sense objects Jadam.
IX) Mind — through thoughts is capable of reflecting Chaitanyam Chidabhasa.
X) Thought + Chidhabasa = Vrutti Jnanam

Advaitam
|
| |
Svarupa Jnanam Vrutti Jnanam
- Permanent - Impermanent
- lam Chaitanyam - Localised variable
- Svarupam - Vrutti + borrowed
- Nityam consciousness
- Adhishtanam - Generated only when Triputi
comes into being.

XI) In sleep, Triputi is resolved, all Vrutti Jnanams resolved.
XII) Vrutti is able to borrow consciousness, Chidabhasa.

* From where does it borrow?
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XIll) Where is Svarupa Jnanam?

Where is Svarupa Jnanam not.

Vrutti Jnanam contains within itself Svarupa Jnanam.

XIV)

XV)

XVI)

Svarupa Jnanam, Nityam Adhishtanam of Vrutti Jnanam.

Nitya Svarupa Jnanam alone is

v

Content of Anitya Vrutti Jnanam

'

Anitya Vrutti Jnanams are essentially one Svarupa
Jnanam alone playing different roles

One actor plays

v

Different roles of waker, dreamer, sleeper

'

Vrutti Jnanams during transactions

Svarupa Jnanam + Vrutti Jnanam

v

Are essentially one Chaitanyam Pure |
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Revision:

Bashyam : Chapter 6 — Verse 2

L Bharatvaja Pippalada
- Student - Even though Purusha is all
- Where is Shodasha Kala pervading it is available in this
Purusha available body in the heart, mind
- lhaiva Asmin Sharire
- Chaitanya = Purusha Svarupa

Il) Instead of taking Purusha as existence, Shankara takes Purusha as Jnana Svarupa.

e Purusha as Jnanam is available with everyone as self awareness.
e Purusha =Jnana Svarupa
* Analyses nature of Jnanam.
[Il) Jnana Svarupa Purusha is Adhishtanam of entire Universe
* Shodasha Kalas = Universe is a superimposition — Adhyasa.
IV) Purusha = Jnana Svarupa Adhishtanam
* Shodasha Kala = Adhyasa Jagat, Prapancha.
V) Both of them are inseparably available.
* Adhyasa can’t exist independent of Adhishtanam.

* |s-ness of Adhyasa is borrowed from Adhishtanam.
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V1) Because of nonseparable nature of Jnanam and Universe.

Jnanam Universe
Adhishtanam Adhyasa

|

Because it is non separable many mix
up and mess up both of them

VIl) Change of Universe transferred to changeless Jnanam
* Existence of Jnanam transferred to Universe.
e Anyon Asmin, Anyonatmakata Anyon Dharmamscha.
VIIl) We wrongly take universe as existent even though it doesn’t have its own existence.

e Similarly Jnanam is changeless but attributes of universe is wrongly transferred to
Jnanam.

* Jnanam is also variously misunderstood.

IX) Nonseparable nature of Jnanam (Consciousness) and Universe has created havoc,
confusion among philosophers, not ordinary people.

X) What are confusions of Kshanika Vigyana Vadi, Nyaya — Veiseshika Vadi, Charvaka.
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XI) Confusions :
a) Jnanam:
e Anityam - Kshanikam

b) Nyaya Veiseshikas :

* Jnanam is temporary attribute of Atma.

* Both mistake Jnanam as Anityam.
c) Many take Jnanam is Bahutvam — plural
d) Kshanika :

* Attributes plurality

* Never Jnanams are coming.

e Kshanikam goes.
e) Nyaya — Veiseshikas :

* Many Atmas are there.

e Each Atma gets temporary Jnanam.

e Atma Bahutvat — Jnana Bahutvam.

* There is plurality.
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f)

Mistakes — successfully committed

(1) Anityatvam (11) Bahutvam (111) Paratantram

As attribute As attribute As attribute

g) If Jnanam takes as attribute, it can never exist independently.
* Attributes always depends on a substance.
Example :

Heavy Chair

- Attribute - Noun
- Adjectives qualifies Chair
- By itself heaviness can’t stand

h) Heaviness, lightness, bigness, smallness, attributes are Paratantram, dependently existing,
not Svatantram.

1) Jnanam converted from Svatantram to Paratantram if Jnanam is an attribute.
j) Example :

 Low door — bends head outside, on door hits.
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Example :
* Jnana Svarupam
* Anityatvam
e Bahutvam
* Paratantram
e Carefully committed mistake — Branta.
XIl) What is our Siddhanta?
e Refutes Anityatvam, Bahutvam, Paratantratvam.
* Only Nitya, Eka (Advaitam) Svatantra Jnanam — our Siddhanta.
* Arrive by Targa, Anubhava, Shastra.
XIIl) With Targa, Anushava, will commit these mistakes.

e Avoid these mistakes.

Sruti Yukti, Anubhava

Primary Pramanam Secondary Pramanam

e Arrive at Nitya, Advaita, Svatantra Jnanam.

XIV) Even though Atma is Nityam, Advaitam, Svatantram, because it is inseparably mixed with
Universe, this Chaitanyam has different versions of appearance.
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XV)

XVI)

XVII)

Adhyastha Anatma Prapancha

v

Mixed with Chaitanyam

'

Has different empherical versions

Colourless crystal

In proximity of blue flower

Crystal does not become coloured

Crystal appears coloured

One Chaitanyam

v

Associated with several thoughts in the mind

In the presence of Consciousness

v

Mind becomes sentient

'

Mind capable of entertaining thoughts
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XVIII) When Chair is in front of me, mind assumes chair thought, Manushya, Vriksha thought.
XIX) Vrutti + Chidabhasa = Sabhasa Vrutti
e Sabhasa Vrutti is Anityam.
e Sabhasa = Alongwith reflection, thought is there.
XX) Sabasa Vrutti = Bahutvam, Paratantram.
* Vrutti dependent on Anatma mind, can’t exist independently.
e Anityatvam, Bahutvam, Paratantram are in Sabhasa Vrutti Jnanam.
XXI) In Sabhasa Vrutti — Original Consciousness is there.
* Itis everywhere.

e Sabhasa Vrutti is mixed with Adhishtana Chaitanyam.

Vrutti Chidabhasa Chit
Adhyasa Adhyasa Adhishtanam
Mithya Mithya Satyam

XXII) When Vrutti arises, Chaitanyam is associated with Sabhasa Vrutti.

e Vrutti Jnanam is clothed with Upadhi of Vrutti + Chidabhasa.

e Upahita Chaitanyam — Ekam, Advitiyam, Nityam, appears as Vrutti Jnanam.
XXII) When Vrutti ends, it continues to be there as Svarupa Jnanam.

e Svarupa Jnanam remains all the time. 209



XXIV)

When Vrutti Jnanam comes, one Svarupa Jnanam appears as varieties of Vrutti

Jnanam.

Jnanam — One Chaitanyam

Svarupa

- Nitya, Advitiya, Svatantram,
Chaitanyam
- Nirupadhikam

Vrutti

- Anityam Anekam Paratantra
Sabhasa Vrutti.
- Sophadhikam

* Same Chaitanyam appears as Vrutti Jnanam.

XXV)

* Are they different or the same.

2 standpoints

Superficially

- Different

Essentially

Same

One Svarupa Jnanam
Purusha

Nitya Advitiya Svatantra
Chaitanyam
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Example :

Wood — Table

2 Angles

Not table

Vrutti

- Carpenter called to make a

table
- Pays money
- Table not wood

Essent

Says touch wood
| am healthy
Table + wood not exactly same

ially one same

XXVI) Pramanam for Svarupa and Vrutti Jnanam.

In following portion both assumed to be same.

Svarupa Jnanam alone appears as temporary Vrutti Jnanam.

When temporary Vrutti Jnanam ends, Svarupa Jnanam continues.

Know their difference, but essentially same.

Jnanam used loosely — Sometimes Vrutti, sometimes Svarupa.

XXVII) Essentially there is only one Nishkala Purusha.

He appears as Shodashakala

Purusha

Vrutti Jnanam’s
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* Thisis the project.
XXVIIl) How Svarupa Jnanam appears as Vrutti Jnanam?
* Very important sentence.
 Don’t forget.
* Anapaya Upajana Dharma Kacha Chaitanyam Atma Eva.
* There is only one Atma which is of the nature of Chaitanyam or Nitya Svarupa Jnanam.
e Advitiya, Svatantra, Chaitanyam alone Pratyava Bhasate.
XXIX) Appears as — Nanatvena, Paratantratvena, Anityatvena, Pratyavabhasate.
* It does not become many.
* It appearsin our own mind.
e Chaitanyam = Nirvikara.
* Only one Consciousness, appears as varieties of knowledges continuously.
XXX) Mundak Upanishad :

Y119 FTE TR A0 TEeeeIad JH YA | Auih sannfitam guhacaram nama mahat padam-tratet samarpitam |

QcIcHIUITﬁmbIH IGRIED) DR CA G RIS SFTTATH 112 || fat pranan-nmisac-<a yadetal-janatha sa-asad varenyam param vijnanad yad-varistham prajanam Il 11|

Bright, existing very close, moving in the cavity of the heart ; great and the support of all; in
Him breathes and winks. Know it which is both with form and without form, the most
adorable, the highest of beings, the One beyond the understanding of creatures. [Il — 1l — 1]

/17




XXXI)

It is Ekam, but Guhacharam.

In the Mind appears as Vruttis

Aham I[dam Vrutti
Costumes of Vrutti + Chidabhasa.
One Akasha appears as Ghata, Mata Akasha.
Upadhi = Enclosure, costumes of Nama Rupa.
Vrutti Chidabhasa
Banyan Shirt

Within Vrutti + Chidabhasa

'

Atma Pratyavabhasate

XXXIl) How did Shankara knows this.

All other philosophers missed.

Very good in Targa, Vyakaranam.

Missed Tatparyam of Vedanta Shastram.

What is central teaching of Vedanta?
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XXXIII) Taittriya Upanishad :

3 SEATar=fd 93H | da9Is3Fdr 1| Om brahmavidapnoti param | tadesa'bhukta |
AT FAAAd S+ | satyam jianamanantam brahma |

a4 g =ARd Ire ™l RA AHA | yo veda nihitam guhayam parame vyoman |
HAlsAT A FHAHT | so'$nute sarvan kamansaha |

FEHOT JAaR=Eata n ¢ brahmana vipasciteti || 1 |l

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]

* Vedanta starts with many but Atma is only one.
* Nitya, Advitiyam, Svatantaram Chaitanyam Brahma.
XXXIV) Aitareya Upanishad :

oy aﬁrsr T UY T e Oq @ar eq7a 7 Esa brahmaisa indra esa prajapatir-ete sarve deva imani ca
q»qu‘pimﬁ q‘ﬁem']‘ CIRREIR] AT panca mahabhutani prathivi vayur-akasa apo

ST AT T gafamieg | jyotimsi tyetani-mani ca ksura-misraniva

AT FqCTT JTOSATT T bijani-tarani cetarani candajani ca

ATEATT T H AT AT jarujani ca svedajani codbhijjani

ELCIRIIEFR R afeT Ffede=e grfor ﬂﬁ'—l ERGIE ca asva gavah purusa hastino yat-kincedam prani jangamam ca patatri
T I=F ST7 99 dAg=T T3 qiarsd ca yacca sthavaram sarvam tat-prajna-netram prajnane pratisthitam
TEITST AT W5 STaST T+ F&7 1l 31 prajna-netro lokah prajna pratistha prajnanam brahma 113 1l




This is Brahman. This is Indra. This is creator Prajapati. This is again all the gods and these five
great elements, namely, Earth, Wind Space, Water, and fire, all the small creatures and the
other seeds of creation, the egg-born, the womb-born, sweat-born, earth born, viz. trees
etc., horses, cattle, men, elephants and all the breathing things that are here — the moving or
flying or immovable — all these are guided by Consciousness and are supported by
Consciousness. The Universe has Consciousness as its guide (eye). Consciousness is the basis
of all ; verily, Consciousness (Prajnanam) is Brahman. [lll =1 - 3]

* Prajnanam Brahma
* Prajnam = NAS — Chaitanya
XXXV) Brihadaranyaka Upanishad : Chapter 3 -9 — 28

ST T; oI, SITd, jata eva; na, jayate,

T dd SAAAHA: ko nvenam janayetpunah | |

S ATTH T ST, vijhanamanandam brahma,
ITeTa: 9Ir=oT, ratirdatuh parayanam,
m;w Sefas st 0 e tisthamanasya tadvidaiti || 7 | |

(7) If you think he is ever born, | say, no, he is again born. Now who should again bring him
forth?—Knowledge, Bliss, Brahman, the supreme goal of the distributor of wealth as well as of
him who has realised Brahman and lives in It. [3-9-28 ( 7)]

* Vijnanam Anandam Brahma.
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2 Types of Ananda
|

|
Svarupa Ananda
Behind Anitya
Upahita NAS Ananda
Nirupadhika

- Anitya

- Aneka

- Paratantra Ananda

- Pratibimba Ananda
- Every smile of mine
- Non — NAS

- Sophadika

XXXVI) Brihadaranyaka Upanishad : Chapter2 -4 - 12

T IaT Haaraed sa yatha saindhavakhilya

3Gk HTEd SashHdaldiaoiizd, udake prasta udakamevanuviliyeta,

= ETEIIETsSondda AT, na hasyodgrahanayeva syat,

AT Tdfcaigard ag9rHd, yato yatastvadadita lavanameva,

T ar 3T =5 evam va ara idam

A3 ladHAT=adH T mahadbhutamanantamaparam
farsT=reT wa | was=T sicts—=r: || vijidanaghana eva | etebhyo bhutebhyah
T2 ar=—arda1=T Ta=r2=fa, samutthaya tanyevanu vinasyati,

— ;ﬁr F?-IﬂT—ﬁ;ﬁ' TR na pretya samjnastityare bravimiti
Srar=r ITAgeFI: || 12 | | hovaca yajnavalkyah || 12 ||




As a lump of salt dropped into water dissolves with (its component) water, and no one is able
to pick it up, but whomsoever one takes it, it tastes salt, even so, my dear, this great, endless,
infinite Reality is but Pure Intelligence. (The self) comes out (as a separate entity) from these
elements, and (this separateness) is destroyed with them. After attaining (this oneness) it has
no more consciousness. This is what | say, my dear. So said Yajiavalkya. [2 - 4 - 12]

* Vijnanaghana Eva.

235) Bashyam : Chapter 6 - Verse 2 Continues...

TR UEAEIY T Sd=raTe{ HerRTere 9o i 3:
yerelt fermad e AT FEUMEeE T T

AT =Y |

|) Anatma — Upadhi — Continuously changes, appears, disappears.
II) NAS — Chaitanyam — Atma

NG

Will remains Sakshi Chaitanyam.
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I1l) Anatma — Means objects change

Vrutti goes.

In the Mind, Vrutti also will change.

Chidabhasa will come and go because reflection rises when Vrutti comes, ends when

IV) Behind all changing Anatma experiences, there is one thing which we don’t identify,
recognise, note.

V)

e But NAS Chaitanyam, always constant.

* Real meaning of word — | — Aham = Real constant changeless Chaitanyam = NAS —
Chaitanyam.
Real |
Not
I
| | | |
Body Mind Vrutti Chidabhasa
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VI) Dakshinamurthi Stotram :

GBI UAZILY am-q—rﬁ-g JUT TATETTEATEI T balyadisvapi jagradadisu tatha sarvasvavasthasvapi

Tl Tde] JaHT FEfAcT=a: FPYed HeT ||| vyavrttd svanu vartamana mahamityantah sphurantam sada |

TAICATA YehcIeiTd Haldl IT FAT Aga svatmanam prakatikaroti bhajatam yo mudraya bhadraya
aeH A qEAAY FH 26 A STROmD I bl || tasmai &7 qurumirtaye nama idam §r daksinamirtaye || 7 |

He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His
own Self—which persists in all stages of age (childhood, boyhood, youth and old age), in all
states (waking, dreaming and deep-sleep) and in all other conditions—and who constantly
manifests Himself inwardly as “I”... to Him, the divine teacher, Sri Daksinamurty is the
prostration. [Verse 7]

 Aham, Aham = NAS Chaitanyam = Constant.
VIl) Panchadasi : Chapter 1 — Verse 3

IETIVEA T AT YAF | Sabda sparsa dayo vedya vaici tryaj jagare prthak,
Tt foTT Tt e e 1131 || tato vibhakta tat samvit aika ripyanna bhidyate Il 3 |l

The objects of knowledge, viz., sound, touch, etc., which are perceived in the waking state, are
different from each other because of their peculiarities; but the conciousness of these, which
is different from them, does not differ because of its homogeneity. [Chapter 1 — Verse 3] 719




Vrutti Jnanam Svarupa Jnanam

Keeps Changing Changeless

VIII) When Padarthas — Anatma — Objects, are changing as per their nature.
* Include Mind, thought, Chidabhasa changes.
* During sleep — Chidabhasa ends.
* NAS - Chaitanyam alone is there.

IX) Chandogya Upanishad :

KIAACED grefur: %a?ﬁw_g;r hELCIE] qed uddalako harunih vetaketum putramuvaca svapnantam

? WY [AEFRT TAdcqey: Fffd am me somya vijanihiti yatraitatpurusah svapiti nama sat3

FdT AFT del 9591 afq Taadiar safa somya tada sampanno bhavati svamapito bhavati

e TaRdTEey weadiat safy 1 .. 1 || tsmadenam svapitityacaksate svamhyapito bhavati || 6.8.1 | |

Uddalaka Aruni said to his son Svetaketu: ‘O Somya, let me explain to you the concept of deep
sleep. When a person is said to be sleeping, O Somya, he becomes one with Sat [Existence],

and he attains his real Self. That is why people say about him, “He is sleeping.” He is then in his
Self’. [6- 8 - 1]

e Sada Soumya Tada Sampanno Bavati
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X)

We are

| |
In sleep When we wake up

In NAS Chaitanyam In Chidabhasa and Vrutti Jnanam

Xl) Chaitanyam alone is Avyabichara — Non changing
XI1)

Srutibya Avyabichara

Sruti Pramanam Logical support

* We are experiencing constant consciousness throughout the day which we are
unknowingly referring toaslam, | am.

* | am = NAS Chaitanyam alone.

 We don’t understand but we are experiencing.

* We are experiencing non-changing screen without noticing that there is non-changing
screen.

* We are absorbed in the changing movie.

XIll) Non-changing seven is continuously experienced.

e Sakshi Chaitanyam is continuously experienced in 3 states.
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XIV) That experience is logical proof, | am the waker, dreamer, sleeper, | am Chaitanyam.

Eka Atma Pratyaya Saram.
Prapancho Upashamam.
Shantam, Shivam, Advaitam.

By analysing at Eka Atma Pratyaya Saram, you can arrive at Turia Sakshi Chaitanyam
logically.

This is Chaitanya Avyabicharat.

XV) Whenever we know any object (Vijnayate), at every moment of our experience, cognition.

Technically :

Cognition = Knowledge
Vrutti Jnanam

Right or wrong cognition.
Rope Jnanam or Snake

Whatever is instrument, every piece of knowledge, is called cognition.

XVI) Objects are changing, known

Every new object is associated with one non-changing consciousness.
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XVII)
Object

v
Associated with changing thought, Chidabhasa
v

Also associated with changeless NAS Chaitanyam

XVIII) Objects are known, every new object is associated with one non-changing consciousness

also.
Object associated with
I
| | | |
: . _ Changing Changeless
Ch bject :
anging objec Changing thought Chidabhasa Consciousness
| |
|
- Adhyasa Adhyasa - Nas Chaitanyam
- Adhishtanam

- Associated with
object, Vrutti,
Chidabhasa

XIX) Existence of all of them is borrowed from NAS Chaitanyam.

* Object, Vrutti, Chidabhasa does not have existence of its own.
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XX) NAS Chaitanyam is Svatantra Sat
* What does it do?
* By Sannidhi Matrena, it lends existence to all 3.

XXI) Tasya Tasya Chaitanya, that consciousness associated wit every changing object, is
Avyabicharitvam.

* It cannot undergo change.

236) Bashyam : Chapter 6 - Verse 2 Continues...

AT WA fohfoe; 7 J@@ 3fd aU- U9, 9 9 g9ad

T Wit weffa a9 Sferfa § 99 T FE At
FHaloey 399 , FAIEs JaR wEEEeE | T fg Fesata
4 W vt wefed; qodseyi |

1) NAS Chaitanyam is associated with entire creation.

* Nitya, Advaitiya, Svatantra Chaitanyam.
* 5 features of Consciousness, extracted from Upanishad.
* Shankara wants to prove that it is associated with entire Universe.

* How? 724



I1) Purva Pakshi / Siddhanta will come

NAS Chaitanyam pervades

Sentient Universe Insentient Universe

Ill) Approach :
* If you have to talk about any object, distant star, not within range of your sense organ.
* |t should be known to you, not known.
V) Star, supernova, scientist talk about.
* Know it through Shabda Pramanam.
V) Talk — means known to you.
* Existence of anything, presupposes knowness of that object.

* Ifitis known, it should be associated with Vrutti, Chidabhasa.

Vrutti contacts object

Directly Indirectly

VI) Epistomology :
* For knowledge, Vrutti contact is required directly or indirectly.
* Analysed in Vedanta Paribasha.

* Highly involved text. 725



VIlI) When you are seeing an object, perceptually, Vrutti pervades.
VIIl) Dakshinamurthi Stotram :

AAToe Teley 8T AT THIHER nanacchidra ghatodara sthita mahadipa prabhabhasvaram
A IHT TEIEOT ZaRT afg: Foeed | jndnam yasya tu caksuradikarana dvara bahih spandate |
AT THT HeTATHATHATT I janamiti tameva bhantamanubhatyetatsamastam jagat

TEH A R FH 3 A AU W 8 || tasmai $if qurumdrtaye nama idam $ii daksinamartaye || 4 |

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence) As the Light of a Great Lamp Situated Inside a Pitcher having Many Holes,
Shine Outwards, similarly, the Knowledge of That Only (i.e. Atman) Throb Outwards through
our Eyes and Other Sense Organs, "I Know", He Alone Shining (i.e Atman), This Entire World
Shines.. Salutations to Him, the Personification of Our Inner Guru Who Awakens This
Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 4]

* Vrutti goes out, comes in contact with object.
* Sound Vrutti.. Direct.

IX) Infer fire behind the mountain, indirect, based on smoke, have contact with smoke, have
indirect knowledge of fire.

 Otherwise, can’t have Jnanam of fire.

* Knowness proves, Vrutti Sambandha, Chidabhasa Sambandha. e




X) Steps : Existence

v

Requires known-ness

v
Requires Vrutti, Chidabhasa, Chit Sambandha

XI) Without Chit, can’t have any object in creation.

XIl) NAS Chaitanyam alone lends existence to Vrutti, Chidabhasa, Vishaya, and gives
existence to the objects, world.

XIIl) I need directly see it Isness is the Adhishtanam of every object.
* Chaitanyam is also Adhishtanam.

XIV) Chaitanyam arrived at :

Is-ness

v

Known-ness

'
Thought

Chidabhasa

'
Chit
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XV) Sat + Chit = All pervading
* Don’t undergo any change.
* Objects change, Vruttis change, Chidabhasa changes.
XVI) You can’t talk of existence of any object or can’t say, its not known.
* There is a thing —you know that it is there.
* Object is associated with Samanya Jnanam.

* Scientist don’t have Visesha Jnanam, send probes in space.

* Without Samanya Jnanam of existence, you can’t talk about knowingness.

XVIl) Jnanaya Manatvam :
* Knowness should be pre-supposed before existence of anything.
* Any existence pre-supposes knowness.
* Can’tsay: Thingis but not known.
* This is contradiction.
* Isness = Knowness.
XVIII) You can’t talk about Isness of an object without the knowness.
XIX) Example :

* |see Red colour but not sure if | have eyes.
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Rupam

| |
Form Colour

Secondary Primary

| don’t see my eyes.

Seeing colour = Proof of eyes.

= Chakshu Pramanam

Rupam Asti — Chakshu Nasti can’t say.

XX)

Vyabicharati Na Vyabicharati
- Changing - Changeless
- Adhyasa - Adhishtanam
- Mithya - Satyam

* They are inseparable but you should know how to sort them out.
XXI) 3 Adhyaropa

* Mixing up problem

Do Apavada

e Object, Vrutti, Chidabhasa.
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XXI1)

Jneyam Jnanam
- Vyabicharati - NAS, Svarupa Chaitanyam
- Object, Vrutti, Chidabhasa - Never deviates from objects
- Anatma - Screen
- Changing - Na Vyabicharati
- Come + go - Changeless
- Characters in movie

XXI11) When one object goes away, Jnanam continues to stay back
* Evenin sleep, after death of body, Pralayam
« 2ndobject goes, Jnanam stays behind.
* Objects / states / body / minds / though are in Marchpast .
* President is stationary.
XXIV) Jneya Abhave Api :
* Even when one object goes away, Jnanasya Abavat.
* Jneyam — continues, Padartha, Vrutti, Chidabhasa changes.
XXV) If Jnanam is absent, goes away, NAS Chaitanyam goes away like Kshanika claims.
 What happens?

* NoJnanam will be there to illumine 2" object.
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XXVI) If no Jnanam, you can’t talk about its very existence.

* To talk of existence, requires knowness, knowness requires Vrutti, Vrutti requires
Chidabhasa, Chidabhasa requires NAS Chaitanyam.

XXVII) In the absence of NAS — Svarupa Jnanam, for any person, Jneyam will not be there.

XXVIII) After big bang, life came later.
* When stars were existing, was there consciousness or not.
Scientist :
» Consciousness arrived after several years.
* 30.8 billion year ago — Big bang.
* Life started 4.6 million — years ago.
* Only for 6 million years — creation was there, no life.
e At that time Consciousness was not there.
* Vedantin : Consciousness was there.
XXIX) How do you say Jnanam continuously exist, objects, states come + go?
* Insleep, objects don’t come + go.
e All objects have ended.

* No Is-ness, no-known-ness, can’t prove Vrutti, Chidabhasa can’t prove NAS
Chaitanyam.

XXX) If NAS Chaitanyam is not there in Sushupti — Purva Pakshi — argues — next class.
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Revision : Bashyam - Chapter 6 — Verse 2

I) Question :
e Where is Shodasha Kala Purusha?

Answer :
* Purushaisin the Mind, heart.
Purusha
|
2 Parts
|
| |
- As existence - As Consciousness is available in
- Is Available everywhere the Mind of living beings.

- Body —Heart—Mind -1 -
thought — self awareness,
Conscioushess.

II) Consciousness enquired elaborately in this Bashyam.

Consciousness

2 fold

Svarupa Jnanam Vrutti Sahitam Jnanam
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It is foundation of Advaita Vedanta.

I1l) Have diagonally opposite nature.

V)

V)

Vrutti Jnanam Svarupa Jnanam
Located - No location
Many — Sa Dvitiyam - Advitiyam
Mithya - Satyam
Anitya - Nityam
Adhyasa - Adhishtanam

f

Have Adhyasa — Adhishtana Sambandha

Universe and Svarupa Jnanam

v
Has Adhyasa — Adhishtana Sambandha

Can’t say — Vrutti Jnanam is

|
| | |

- Rope — Snake - Abinnam
- Binnam

- Not totally different - Not totally identical also - Ubayatmikano
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VI) Vivekachoodamani :

AT AT AT =R T sannapyasannapyubhayatmika no
AT T Te Rt AT | bhinnapyabbinnapyubbayatmika no |
T TAAST SRTATSH=RT =T sangapyananga hyubbayatmika no
HETgaTs ===t 1 109 u || mabadbhuta'nirvacaniyaripa || 109||

It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both;
neither made up of parts nor Partless nor both. Most wonderful it is and beyond description in
words. [Verse 109]

VIl) Vichara Sagara :
* Anirvachania Tadatmya Sambandha.
* Anirvachania Bheda — Abheda Sambandha.
* Technical names.
VIII) This Svarupa Jnanam is eternal = Brahman, Purusha, Atman.
IX) During Vyavahara it will be predominately available as Vrutti Jnanam.

* Throughout Vyavahara Vrutti Jnanam flowing through sense organs and minds —
thoughts, emotions is available.
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X) Vrutti Jnanam = Vrutti + Chidabhasa + Chit (Adhishtanam)

It is constantly there throughout our Vyavahara, transactions.

In waking, dream Vyavahara Vrutti Jnanam is there.

XI) Object of Vrutti Jnanam = Jneyam = Object of knowledge.

XI1)

X111)

Look at a Pot

Ghata Vrutti Jnanam

Ghata

- In Mind - Jneyam

- Qutside

Look at man

Manushya Vrutti Jnanam in the

Manushya object outside

Mind

Jnanam + Jneyam = Twins, go together.
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XIV)

Jneyam

|

Continuously changing

Available

Not available

Vrutti Jnanam will always be there.

When object is gone, Vyabichara Svarupam, goes away.

Jnanam — continues.

In Vrutti Jnanam

- Vrutti part changing
- AsJneyam’s change

- Ghata, Vriksha, Pata, Manusha

Vruttis change

- Jnanam part changeless

Changes

Jneyam

Vrutti

Chidabhasa

Appears — disappears with
Vrutti




e Svarupa Chaitanyam will never come and go.
XV) Jneyam = Vyabichara Svarupam.
e Svarupa Jnanam — will never undergo change.
* It will always be available in one Vrutti or other Vrutti Jnanam.
e Why?
* Itisthe Adhishtanam.

XVI) If no Svarupa Adhishtanam, Vrutti Jnanam itself not possible, Chidabhasa can’t be formed,
existence of the thought will be impossible.

XVII)

Thought borrows 2 things

Chidabhasa Borrows Sat
| |
- It becomes Vrutti Jnanam - Existence of thought borrowed
from Svarupa Jnanam

XVIII) Both Chaitanyam + Satta are borrowed by Vrutti.
* Lending Chidabhasa and Satta, Svarupa Jnanam will always be there.

 When one Vrutti Jnanam goes, it will there in the next one.
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XIX) Conclusion :

* Jneyam is Vyabichara Svarupam.

* Jnanam remains Avyabichara Svarupam.

* Even when one objects goes away, consciousness will not go away.

* Consciousness continues, lighting up another object.

XX) Panchadasi :
* Nataka Deepa

* Characters come + go.

* Lamp continuously remains illumining arrival, departure of actions.

* Dance program, girls come + go.

XXI) If Consciousness is not there, you can’t talk of any Jneyam at all.

* Any object at all.

*  Without object, consciousness can be there.

* Without Consciousness, objects can’t be there.

Object

Consciousness

Vyavrutta Vyabichara Svarupam

Anuvrutta Avyabichara Svarupam
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Dakshinamurthi Stotram :

qeAesaty SAENey duT FaEaaearEay
ST T T Aelacded: Tged HeT |
TAICHTA TeheTe]iTe WTalT I Fem A

TEH A A FH 3 A Sfaromaey 1l ol

balyadisvapi jagradadisu tatha sarvasvavasthasvapi
vyavrtta svanu vartamana mahamityantah sphurantam sada |
svatmanam prakatikaroti bhajatam yo mudraya bhadraya

tasmai $ri gurumdrtaye nama idam sri daksinamartaye || 7 ||

He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His
own Self—which persists in all stages of age (childhood, boyhood, youth and old age), in all
states (waking, dreaming and deep-sleep) and in all other conditions—and who constantly

III”
.

manifests Himself inwardly as
prostration. [Verse 7]

.. to Him, the divine teacher, Sri Daksinamurty is the

XXIl) Purva Pakshi :
* Yogachara, Kshanika Vijnana Vadi.
* What about deep sleep state?

* Object are not there.

* We don’t feel presence of the subject also.

Sleep

|
No object claimed

No subject claimed 739




XX11)

In Objective awareness also

\ 4

| — Vrutti Jnanam is also not there

e Sushupte Jnanam Nasti.
 Madhyamika Buddhist.

Dakshinamurthi Stotram :

SF MUY U I § g T T qg; deham pranamapindriyanyapi calam buddhim ca §anyam viduh
T Y TEYATEAE AT H=ATHRT atfeet: ||| stri balandha jadopamastvahamiti bhrantabhréam vadinah |
HIITATFT  TelHD T HETATHIE HETINOT mayadakti vildsakalpita mahavyamona samharine

TEH A TR FH 33 A & &1 119 | tasmai & qurumirtaye nama idam & daksinamartaye || 5 ||

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence) Those who Consider the Body or Prana (Vital Force) or Sense Organs or the
Changing Mind or the Void (Total Non-Existence) as the "I", are Like a Naive Innocent Girl Child,
or a Blind, or a Dull-Headed; they are Deluded but they Vehemently Assert their Points, The
Inner Guru Destroys this Great Delusion Created by the Play of the Power of Maya, Salutations
to Him, the Personification of Our Inner Guru Who Awakens This Knowledge through His
Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 5]
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During Sushupti Consciousness is not there.
We don’t experience Consciousness.

This is the next discussion “Sushupte Adarshanat”.

237) Bashyam : Chapter 6 - Verse 2 Continues...

AT G s HaTQE- aeiasue S 3fd =i

1) Purva Pakshi :

Similar to Shunyavadi.
Sushuptihi Jnanasya Adarshanat
N2
Striling
Sushuptam
N2
Neutral

In Sleep Jnanam is not experienced by us.

I1) Jnanam Api Vyabicharati

Purva

Pakshi :

Jnanam is also subject to arrival and departure like Jneyam.
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* Whatis the reason?

e Sushupte Adarshanat Jnanam Api Vyabicharati Eva.

e Sankshepa - Brief
lll) Sushupte Jnanam Abava :

* In Sushupti consciousness is absent like objects, Jneyavatu.
IV) Mandukya Upanishad :

AlsscAT o Wedd o qcd A dejcid | || nd"tmanam na paramscaiva na satyam napi canrtam |
yreT: fhae @afy af acwdeawer 1 ¢ 1 || Préjiah kimcana samvetti turyam tatsarvadrksada || 12 | |
e

Prajna does not know anything of the Truth or the untruth, nor does Prajna know anything of
the self or of the non-self: Prajna knows nothing. But Turiya is ever, and it is always the All-
knowing, the All-seeing. [1 - K - 12]

Sleeper does not know

Object Subject

* Hence no Jnanam.

 Jnana Abava.
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V) Consciousness also is Vyabichara, there is deviation, disappearance, Iti Chet = Purva Pakshi.
VI) Madhyastha :
* Inbetween Buddhism + Advaitin.
VIl) Shankaras Reply :
238) Bashyam : Chapter 6 - Verse 2 Continues...

T, AATTUTERE ATH- AR el
REI GG ATARTHTATIU - Teqq
eI IR | 7 R ST WuTIeTeT
AGUISUTE: JTa: hodfag AAIyTehR |

1) In Sushupti, condition is there is no object to be illumined by Consciousness.

* Object illuming consciousness is not there, because objects are not there.

Il) Conclusion :
* Objects are not there.

e Can’t conclude - lllumining Consciousness is not there.

e Say : Only Objects are not there. 743




lll) Brihadaranyaka Upanishad : Svayam Jyoti Brahmana

IJed desd gdfa g2d=a yadvai tanna pasyati pasyanvai

det g2gfa, o7 @ tanna pasyati, na hi

gecesefauReldl e siaariicars | drasturdrsterviparilopo vidyate'vinasitvan |
A 9 degfadaared na tu taddvitiyamasti

dAls=aefadaFd IJcaAd Il 3 || tato'nyadvibhaktam yatpasyet || 23 ||

That it does not see in that state is because, although seeing then, it does not see; for the
vision of the witnhess can never be lost, because it is immortal. But there is not that second
thing separate from it which it can see. [4 - 3 - 23]

* In Sushupti Chaitanyam is there but there is no 2"? thing there to be illumined by
Consciousness.

IV) You can never assert absence of Consciousness in Sushupti.

e Can assert absence of illumined objects.

* llluming Consciousness — you can never assert its absence.
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V)

Examples

Light

Eyes

- On Stage many people are there - See many people, objects

- Light illumines them

- People go away

- No one is there on the stage to
be illumined

- Can’tsay : Light is not there

- Don’t have a Pramanam to talk

about absence of Consciousnhess.

- Seen objects gone

- Seer eye still exists

- Because of absence of seen,
seer eye is not gone

V1) To prove presence of something you require a Pramanam.

VIl) Equally important :

VIl

To prove absence of something also, require a Pramanam.

Under the desk, is there Kerchief, clay pot?

- There is something
- Pramanam is required

- Nothing is there
- You have to see the absence
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e We have no Pramanam to talk of absence of Consciousness.

X) Example :
* Evenifillumined objects are gone, illumining light still exists.

XI) Like that Consciousness continues.

Xl
) Because of absence of illumined
Can’t talk of Absence of illuminator
XIII)
Because of absence of seen objects
Can’t talk of absence of seer eye
XIV)

Because of absence of objective world

v

Can’t talk of absence of illuming consciousness

\ 4

You have no Pramanam to talk about absence of
consciousness
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XV) Purva Pakshi :

Jnanam

\ 4

Vyabichara Svarupam

Shankara :
e Can’tsayJnanam is Vyabichara Svarupam.

XVI) Conscious which is the illuminator of varius Jneyams.
* Can’t talk of absence of illumining Consciousness just because of absence of illumined
objects.
* Noillumined objects can’t say illuminator Vijnanam Consciousness is not there.

* Jnanam = Vijnanam = Conscioushess.

XVii) In Sushupti there is 2 fold Vrutti
Jnanam

| slept well | didn’t experience anything

Ananda Vrutti Jnanam Ajnana Vishaya Vrutti
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Ananda Vrutti Jnanam

Ajnana Vishaya Vrutti

Vrutti Jnana Dvyaam Sushupte Vartate

It does not take place in the Mind

But in the Karana Shariram Vrutti

XVIII) Even if Vrutti Jnanam goes away, Svarupa Jnanam will continue.

What goes

Vrutti part

Chidabhasa

Chit

'

Remains

'

Can’t talk of its absence

v

Kevalam Asmi

There | = Consciousness = Jnana Svarupam = Aham
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XIX)

Chit Svarupa Jnanam

Chidabhasa + Vrutti Jnanam

- Beyond 3 Gunas
- My Svarupam remains

- Governed by Sattva, Rajas,
Tamo Guna of Prakrti
- Maya Svabava changes

XX) Alokavatu :
* Like the illuming light.

You can’t talk about

Absence of illuming light

XXI) Anupapattivatu : Improper

* Talking of absence of light is improper.

Because of absence of objects of
illumination

» Talking of absence of Consciousness is Anupapatti, improper.

XXIl) 2" Example :

e Suppose you are in a dark room.

 There are no seen objects.

* No Drishyam.

« Won’t say — | don’t have eyes at all.
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XXII) It is not the absence of eyes
* Andakara — Andam Karoti Iti Andakara.
* That which makes a man blind.
* Blindening Darkness.
* Blindening is because of absence of objects or because of covering of objects.
* Andakara Avrutatvat there is an absence.
* |t can’t be absence of eye itself.
XXI11) When forms + colours are not seen, absence of eye can’t be said.
e Buddhist can’t talk about that.
* Vainashika = Yogachara Buddhist.
239) Bashyam : Chapter 6 - Verse 2 Continues...

SFTTITeR! FATHIS TS hoadaafd = |

1) Madhyastika comes on behalf of Vainashika :

* Shankara not directly debating with Buddhist but indirectly with Madhyastha.
II) Advaitins argument will not be accepted by the Buddhist.

* Will not convince Yogachara.
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I11) Light, Eye Examples not valid.

In Kshanika Vigyana Vada, there is no objective world other than the Mind.

IV) For Yogachara :

Waking state similar to Dream.

Dream

Waking

Both mental projection

No pot outside.

Vrutti Jnanam alone is there, no object outside.

V) | am talking to mental students projected by me.
VI) Vrutti Jnana Vyatirikta Jneya Abavat.
VIl) We have :

Vrutti Jnanam

Svarupa Jnanam

Anityam

Nityam

VIII) Kshanika Vigyana Vadi has only Jnanam.

No Jneyam other than Jnanam.

When Jneyam ends, it is end of Jnanam.
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1X)

XI)

Previous Vrutti Jnanam ends

New Vrutti Jnanam starts

- Old object
- NoJneyam

- With new object

Vrutti Jnanam comes

!

\ 4

Goes

In between no Jnanam

Jagrat / Svapna Avastha

Sushupti Avastha

- Jnanam Vartate
- Jneyam Cha Vartate

- Jneyam Nasti
- Jnanam Nasti

No Jnanam is Sushupti.

XIl) Pramanam : For absence

Jneya (Object) Abavat

Jnana Abavat

Since | don’t experience object, there is no Jnanam.

Jnanam alone appearing as Jneyam.

Jneyam has gone means Jnanam has gone.
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XIll) Jneya Abava becomes the clue to arrive at conclusion of Jnana Abava.
e Sushupti Jneya Abavat, Jnanasyapi Abavat.
* Argument of Veinashika — Madhyastha quotes.

XIV) In the absence of Jneyam, through Artha patti Pramanam, he will conclude there is no
Jnanam.

* Through presumption, he will conclude Jneya Abavat, Jnana Abavat.
* How to prove continuity of Jnanam in Sushupti?

240) Bashyam : Chapter 6 - Verse 2 Continues...

Shankaras Reply : Fine argument
1) You are concluding Jnana Abava, based on a clue.
Il) Clue :

* Jneya Abava

1) Is the clue known by you or not, based on which you make a conclusion.
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IV)

V)

Clue is (Jneya — Abava)

Not known

Clue is known

- Can’t conclude Jnana Abava

- | have knowledge of clue
- Jneya Abava Jnanam
- Veiseshika concludes Jneya

Abhava

- Not known

- Can’t conclude there is fire

- Smoke alone not enough to make conclusion
- Smoke must be known smoke
- Jnanata Dhuma = Karanam for knowing Agni
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VI) Jneneya Abava Jnanena Jnana Abavam Kalpayet :
* To conclude Jnana Abavam, you require another Jnanam.

* Knowledge of clue required = Jneya Abavat.

VIl) Jnena Abhava, Jnanena Jnana Abavam Kalpayitum Shakyate

VIIl) To conclude one Jnana Abavam, you require another Jnanam.

IX) As long as knowledge of clue is there, you can’t talk of Jnana Abhavam because you have
Jnanam.

* How will you arrive at Jnana Abavam without Jneya Abava Jnanam.
X) If you have Jneya Abavam also, you can’t come to Jnana Abavam.

* Jneyam Abava Jnanam will be there (Sat or Asti — Either way you can’t arrive at Jnana
Abavam).

XI) If its not there, you can’t talk.
* |Ifitisthere, itis Jnanam.
* Either way, you can’t talk of Jnana Abhavam.

XIl) By which knowledge (Jneneya Abava) of the clue, you talk of Jnana Abava.
* That Jneyam Abava how can you say that is not there?

XIll) To do Kalpana of one Jnana Abavam, you will require another Jnananam.

* To talk of other Jnanam, you will require another Jnanam.

* You will always require Jnanam to establish the Abava of Consciousness.




XIV) The clue has to be known to arrive at conclusion.

241) Bashyam : Chapter 6 - Verse 2 Continues...

A FATATA - SFATHTE FHHTE 3id =i |

I) Madhyastha on behalf of Veiseshika tries to solve this problem.

e Counters by another argument.
I1) All this is Scholarship.
e Satyam Jnanam Anantham Brahma.
* Jnanam is eternal, Sruti Pramanat.
e Supporting logic by Targa.
* Not proving logic.
* Not Svatantra Pramanam.
* Sruti Sammata Pramanam.

l1l) If Jneya Abavam and Jnana Abavam are 2 different things, then | have to take Jneya
Abavam as a clue to arrive at Jnana Abavam.

IV) Smoke + fire are 2 separate things.
 With the clue of smoke have to arrive at fire.

* Both different, then talk of clue, conclusion etc. Jee



Above only if Jnana + Jneya Abavam are 2 different things.
Knowledge of clue will be required.
He wants to avoid knowledge of the clue.

Knowledge, Consciousness remains.

V) Jneya Abavam + Jnana Abavam are not 2 different things

In Yogachara Matam, object does not exist separate from Jnanam.

Pramanam Vyatiriktam Jneyam Nasti.

V1) In Dream, no dream tiger other than the mental thought.

In dream, only bunch of thoughts is there.

VIl) In waking also only bunch of thoughts is there.

No objects.
Jnanam Vyatirikta Jneyam Nasti.
Jnanam + Jneyam are one and the same.
Jnana Abava

Are one and the same
Jneya Abava

Jneya Abavam = Jnana Abava.

VIII) Previous statement :

Jneya Abava is the clue for arriving at Jnana Abava.
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IX) Now | say :

X) Jnanam is not different than Jneyam.

There is no Jneyam different from, other than Jnanam.

XI) Yogachara Buddhist very close to Advaita

XI1)

We and Yogachara say

v

There is no Jneyam other than Jnanam

'

World is not there

'

There is only experience

'

No corresponding objects

Difference

Yogachara

We have Vrutti + Svarupa Jnanam

He has only one Jnanam

Jneya Abava itself is Jnana Abava because in Veinashika Matam, Jneya — Jnana Yoho
Bhedaha Nasti.
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Xlll) Since Jneyam and Jnanam are not 2 separate entities, Jneya Abava, Absence of objects
itself is absence of Jnanam.

XIV) It is not a clue then you ask — how you arrive at?
XV) Shankara :
* | am genius, can ingeniously refute you.
Revision :
Bashyam : Chapter 6 — Verse 2
I) Student : Bharatvaja
* Question : Shodasha Kala Purusha
Il) Purusha : Eternal, all pervading, Brahma Chaitanyam principle

l1l) Shodasha Kala = Universe — 16 Portions

= Prapancha
V)
What is the relationship
|
| |
Prapancha Brahma Chaitanyam
|
Adhyasa Adhishtanam

* Thisis revealed in Upanishad.
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V) Adhyasa = Superimposition = Rope Snake on Rope
* Prapancha — Not part, product, property of Brahman.
* Normally : Consciousness is not part, product, property of body we say.
* Reverse said now regarding Prapancha.

VI) It is only Adhyasa, it appears as though it is a product of Brahman.

* Prapanchais resting on Brahman, it appears as though it is a part of Brahman.

Vi)

Brahman appears to be
|

- Karanam - Sa Avayavam
- Sakalam

VIIl) Upanishad acknowledges, validates, our mistake.
* Itintroduces universe = Product, Karyam, of Brahman
* Asthough itis a part of Brahman.

IX) Later it negates
e Brahman is neither Karanam of Universe.

e Universe not Avayavam, part of Brahman.
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X)

Brahman = Adhishtanam of Adhyasa
Prapancha

Akaranam

Nishkalam

XlI) Akarana, Niravayava, Advitiya, Adhishtanam Brahma is you, yourself.

XIl) I am the Nishkalam, Akaranam Brahma.

X11)

XIV)

This is the terse message.

Purusha

v

Brahma Chaitanyam

'

What is nature of Chaitanyam?

One Chaitanyam — Jnanam has 2 versions

So — Upadhika Chaitanya

- Called Vrutti Jnanam
- Chaitanyam reflected (Abhasa) or
enclosed (Avacheda) in Vrutti

Nir — Upadhika Chaitanyam

- Called Svarupa Jnanam
- Vrutti Adhishtanam Jnanam
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XV) Diagonally opposite in their appearance.

e Vruttis are many, dependent

* Panchabuta, Maya, Paratantram.

* Vrutti Jnanams are many.

* Located in the Mind, bodly.
XVI) Svarupa Jnanam = Ekam

* Locationless, independent.

* Svatantram.

* NAS Chaitanyam.

* Nityam, Advitiyam, Svatantram.

* Eternal, nondual, independent Chaitanyam
XVII) Vrutti Jnanam :

* Anityam, Sa — Dvitiyam, Paratantram.
XVIIl) What is Svarupa Jnanam?

e What is nature of Purusha?

Vrutti Jnanam Svarupa Jnanam

Anityam Nityam

XIX) Primary Pramanam for Svarupa Jnanam, independent, eternal consciousness is Shastram.
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XX) Taittriya Upanishad : Chapter2-1-1

3 JEATAGr=iitd 933 | dauIs3Fdar 1| Om brahmavidapnoti param | tadesa'bhukta |
JT T HA=d dSe T | satyam jiianamanantam brahma |

a1 9 AR el A AHA | yo veda nihitam guhayam parame vyoman |
AIsAd AT, FHAHE | so'$nute sarvan kamansaha |

SEHoT AaRaEat™aS 1 ¢ brahmana vipasciteti || 1 |

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

e Satyam, Jnanam, Anantham

N N
Independent Eternal
XXI) Logic — Supportive — Sruti Sammada Yukti Pramanam — Studying now.

XXI1)

Creation = Universe

'

Jneyam

'

Known, knowable 763




We can talk about existence of anything only if you know.

Minimum knowledge — It is existent.

Existence presupposes known-ness.

Known-ness pre-supposes knowledge.

Every Jneyam reveals presence of Jnanam.

XX11)
a)
b)
c)
d)
XXIll) Gita :

Jneyam

Jnanam

Variable

- Subject to change, appearance,
disappearance

Change in Body : Childhood,
youth, middle age, old age.

- Body appears during birth,
disappears during death
Vyabichara Svarupam

Agama — Pahino = Anitya

a) Avyabichara Svarupam

b) Behind every Jneyam, Jnanam is
there.

c) Invariable

d) Being invariable, It is eternal
- Anagama — Pahino = Nitya

e) Invariable is Crucial to arrive at
eternity of consciousness.

afearsiTa—==ar ==

HIHEE Fig<d AT |
AT ST

LA A i 1 R-23 1

dehino'smin yatha deheée
kaumaram yauvanam jara |

tatha dehantarapraptih
dhirastatra na muhyati || 2-13 | |




Just as in this body the embodied (soul) passes into childhood, youth and old age, so also does
he pass into another body; the firm man does not grieve at it.[Chapter 2 - Verse 13]

Dehi Deha

Nityam Anityam

XXIV) Which Jnanam is Avyabicharam?

* Svarupa Jnanam.

Vrutti Jnanam Svarupa Jnanam
- Changing - Changeless
- Displacable - Adhishtana Rupa Jnanam
- Sakshi Pratyaksha Siddham

e GhataJnanam is displaced.

 Ghata Smruti can be there.

XXV)
Svarupa Jnanam

Gets reflected to get newer, newer Vrutti
Jnanam

* Arrival of Vrutti Jnanam is because of non variable Svarupa Jnanam.
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XXVI)

Jneyam Jnanam

Variable Non variable

Non Variable

Vrutti Jnanam Svarupa Jnanam

Variable Non — variable

XXVII) Purva Pakshi :
* Sympathiser of Kshanika Vigyana Vadi — Madhyasthaha.
* | understand nonvariable of Jnanam throughout waking state.
* | am Consciousness being throughout waking state.
XXVIII) What | am Conscious of is variable.
e That | am Conscious... continues.
* Consciousness is continuously present in waking, dream.
XXIX) What happens in sleep state?

* Enquire
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Sushuptou

Svarupa Jnanam

Asti? Na Va?
|
- Continuity must be there, only - Mdhyastha
then Svarupa Jnanam is eternal - Jnanam Nasti

Eternity requires continuity in
deep sleep state also

XXX) Madhyastha wants to refute Consciousness in sleep.
XXXI) Purva Pakshi Argument :

Jneya Abavat, Jnana Abavat.
Conclude absence of Svarupa Jnanam because of absence of Jneyam.

Absence of known proves absence of knowledge.

Jneya Abavam

'

Clue to arrive at

'

Conclusion of Jnana Abava

767



XXXII) Shankara refutes:
a) Question :

* |s this Jneya Abavam known or unknown?

b)

Absence of known, is it

Known Unknown

Jnataha Ajnataha

c) Either way, you have a problem

Jneya Abava is unknown

'

Can’t conclude Jnana Abava

'

Based on clue alone you are making the
conclusion

d) When clue not known, (Without smoke) can’t conclude fire.
e) Smoke has to be known, to conclude existence of fire.

f) If Jneya Abava is unknown, you can’t conclude Jnana Abava.
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g) Suppose you say :

Jneya Abava is known.

Means you have Jneya Abava Jnanam.

h) Example :

Absence of Pot is known.

You have knowledge of the absence of Pot.

i) Jneya Abhava Jnanam you have got.

j) With that presence of Jnanam, you can’t prove absence of Jnanam.

k)

I) Example :
Nobody is there in the hall.

Except me.

Presence of Jnanam

'

Obstacle to conclude
Absence of Jnanam
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Jneya Abava

Known

Unknown

Both not capable of proving absence
of Jnanam in Sushupti

n) This is the 15t argument he refuted in last session.

o) Purva Pakshi :

* New suggestion.

* |ldon’t say —Jneya Abava is clue to arrive at Jnana Abava.

* If I say —clue, you corner me.

Jneyam

Jnanam

No 2 separate things

Kshanika Vigyana Vadi :

* No object outside, other than its knowledge.
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g) In Dream — No objective world other than our mental experience.

* Extends to waking also.
* Jnana Vyatiriktam Jneyam Nasti.
r) Jneyam + Jnanam variable in his philosophy.
* Jneyam is not clue from Jnanam.
* Jneyam is Jnanam.
* Jneya Abave = Jnasya Abava.
s) Previously Purva Pakshi said :
* Jneya Abava proves Jnana Abava.
* This is his 2" Argument.
XXXI11) Purva Pakshi contention

* Jnanam is not — different from Jneyam.

* Absence of Jneyam = Absence of Jnanam.

e W.r.t. Sushupti.
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