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242) Bashyam : Chapter 6 - Verse 2 Continues… 

I) Yoga Chara – VaiNashika :

• Kshanika = Everything is fleeting.

• Temporary, perishes immediately.

• Vinasha of everything, after a moment, hence called Vainashika Vadi, Kshanika 
Vigyana Vada, Yogachara, Vigyana Vada.

II) Kshanikas theory :

• Mentioned in Brahma Sutra, Vaikashika elaborately negated.
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III) Brahma Sutra : 

IV) Anandagiri, Vishnu Deva Ananda refer to Brahma Sutra and explain.

V) Sarvam Shanikam except one thing.

Conscious and unconscious destruction would be impossible on account of non-interruption. 
[2 - 2 - 22]

One thing

For VainashikaFor us

-   NAS Chaitanyam
  -   Nithya Advitiya Svatantra 
      Chaitanyam

-   Abhava = Akashanikam = Nityam
  -   Non-existence
  -   Absence
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VI) Abhava

VeinashikaNyaya

-   Prag
  -   Prajnata
  -   Anyonya
  -   Atyanta 

-   Pratisankhya Nirodha
  -   Apratisankhya Nirodha (Abhava)
  -   Akasha

VII) 1st : Abhava

• Non existent of a thing when it dies naturally.

• Natural non-existence by natural death = Apratisankhya Abava

VIII) 2nd : Abhava

• Artificial nonexistence brought about artificially destroying.

• Example : Murder

Absence of person

MurderNatural Death

-   Pratisankhya Nirodha
  -   Pot naturally broken

-   Apratisankhya Nirodha
  -   We break it forcefully 
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• 2 types of absence.

IX) 3rd : Abhava 

X) Avarna Abava = Akasha

• Pratisankhya Nirodha

• Apratisankhya Nirodha

• Avarna Abhava

XI) What is relevant for us?

Advaitam Vainashika Buddhist

-   Space is a subtle substance
  -   Mahabutam
  -   Positive substance

-   Absence of things = Akasha
  -   Akasha is there means nothing 
      is there
  -   Negative substance

3 types of non existence

Abava – 2 features / 2 descriptions

-   Abhava is Jneyaha-   It is not Kshanikam
  -   Everything is Kshanikam except 
      Abhava
  -   Abhava is Nitya
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XII) Advaitin borrows this idea to refute Kshanikas philosophy.

• Abhava = Nitya, Jneyaha.

• Abhava, non-existence is known, Jneyaha, hence dividing into 3 parts.

XIII) If unknown, can’t divide.

• Buddhi Bodyam Trayad Anyatu Kshanikam Samskrutam Cha Satu.

XIV) What is relevant?

Buddhi Bodhyam

Knowable by the intellect

Jneyam

XV) Abhava = Jneyaha

• Other than 3 fold Abava (Non existence), everything else is Kshanikam.

XVI) Abhava = Shunyam nonsubstance = Substratum of Universe.

Abava is Nityam Everything else

Does not say positively Anityam
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XVII)

• Shankara borrows from Kshanika Vigyanis philosophy.

• Keeping these 2 features, Shankara is going to refute his theory.

XVIII) Jneyam, Jnanam, is the same.

• Therefore Jneya Abava = Jnana Abava.

XIX) Shankara :

• Your conclusion is wrong conclusion.

• I will conclude differently.

• Jneya Abhava Rupa Jneya = Nitya, Jneyaha

• Any non-existence = Eternally unknown.

XX) Purva Pakshi :

• Jneya = Jnanam

Shankara :

• Therefore Jnanam = Nityam.

• Jneyasya Nityatvat, Jnanasya Nityatvam.

Abhava

JneyahaNitya
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XXI) 

XXII) Shankara :

Employing your theory, from Jneya 
Abhava conclusion

But Jnana NityatvamShould not be Jnana Abhava

From Jneya Abhava

Never conclude Jnana Abhava

Should conclude Jnana Nityatvam

According to Purva Pakshi’s theory

XXIII) Nityam Jnanam is identical with Nityam Jneyam = Jneya Abhava

• Nitya Jnanam = Jneya Abhava

        = Ok as per Shankara

XXIV) 
What is Nitya Chaitanyam definition?

Prapancha Upashanam
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• Mandukya Karika.

• Nitya Chaitanyam is that in which Jnanams are absent not only in Sushupti but all the 
time.

XXV) Nacha Mastani Butani :

Gita :

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]

• All the time in Brahman, world is absent.

XXVI)

2 Names

Jneya AbhavaJneyam

Nitya Jnanam
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XXVII)

• Chaitanya Nityam = Purusha, call it what ever you want.

XXVIII) I am there, world is not there = Nitya Chaitanyam Svarupam.

XXIX) Purva Pakshi :

Vainashikas conclusion :

Changes

Nitya JneyamNitya Jnanam Nitya Jneneya Abhava

Jneya Abhavat

Jnana Abava

Not right 

XXX) Shankara :

• Abavaha api Jneyatva, Nityatvat Abyugamayate Vainashikeye

• According to you, Jneya Abhavam = Jneyam.

• In this context : Sushuptau
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Jneya Abavasya Api

Jneya Abhayupagamat

You are accepting as Jneyam

• Sankshepa Uttaram.

XXXI) 
Abhava – accepted by 

Jneyam by Vainashika

Quoted in Brahma sutra

Buddhi Bodhyam…

XXXII) a) Abhava is also Nityashcha Abyupagamayate accepted

b)
Abhava

Nityaha AbyupagamyateJneyaya Adigamyate

Known Eternal
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c) Shankara :

• Knowness and eternity of nonexistence of Vainashika theory is very useful for me to 
refute your own theory.

d) When a weak man goes to fight a strong man, you should not go with a stick or knife.

• Strongman will take the stick and gives stick treatment.

e) Vainashika goes to Advaitin with a weak theory

f) If Jneyam and Jnanam are one and the same according to you, then Nityam Kalpitam Syat.

g) 
Abhava rupa Jneyam

Nityam

Therefore, Jneya Abinna Jnanam Api 
Nityam Syat

h) Jnanam – Nityam Kalpitam Syat

• Knowledge will be concluded as Nityam only.

• Not as absence.

i) Jneya Abavasya Cha

Being identical with Jnanam
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j) Jneya Abava = Name for Nitya Jnanam

• Namke Vaste Abhava, Actually it is Bava Rupa Chaitanyam only.

k)

l)

Kshanika Vigyana Vada (Buddhist) has to 
be replaced by

Nitya Jnana Vada (Advaitam)

Therefore, Jnanam is 

-   Neither Anityam
  -   Not Kshanikam

-   Neither Abavam

Jnanam is

Nityam ChaBava Rupam Cha

m)

n) We don’t have any problem

• We don’t loose anything by writing name Abhava for Nitya Jnanam.

• Na Chinnam – Nothing is lost by us by merely admitting the name Jneya Abhava for 
Nitya Jnanam.
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o) Never conclude Jnana Abava (Nothingness) 

• Conclusion must be Jnana Nityatvam only.

p) 2nd Argument – Negated 

q) Both argument are refuted.

Revision :

Bashyam : Chapter 6 – Verse 2

I) Shodasha Kala Purusha is in the heart of everyone.

II) Iha Eva Asmin Sharire Somya Soumya Saha Purusha.

• Commentary.

III) 

1st Argument 2nd Argument 

Jneya Abhava is 
proof of Jnana Abhava

Jneya Abava is 
Jnana Abava

2 Portions

Purusha16 Kalas

Universe / Prapancha Brahma Chaitanyam

Shodasha Kala Purusha 
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• Eternal all pervading consciousness is called Purusha.

IV) What is relationship between Consciousness and material Universe?

V) 
Universe Purusha

-   Born out of Purusha, Brahma 
      Chaitanyam
  -   Karyam
  -   Super imposition
  -   Adhyasa
  -   Anityam, temporary

-   Karanam
  -   Cause
  -   Adhara
  -   Adhishtanam
  -   Vivarta Upadana Karanam
  -   Nityam
  -   Revealed by Sruti
  -   Satyam, Jnanam, Anantham, 
      Brahma
  -   Consciousness is permanent 

VI) Shankara wants to prove here logically also that Consciousness is eternal.

• Chaitanya Nityatvam, Yukti Pramanena Api, Siddhyati.

VII) Eternity of Consciousness can be shown by logic also.
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VIII) Analysis : 

IX)

3 Sanskrit words repeatedly used

JnanamJneyam

-   Object of knowledge 
  -   Jnana Yogyam Jneyam

Jnanam

SvarupaVrutti

-   Cognition, knowledge of any 
      object, Pot, Man, knowledge
  -   Specific knowledge
  -   Thought

-   Consciousness
  -   Here it is this meaning

X) Jneyam :

• Continuously changing.

• Know different objects.

• Vyabichara Svarupam, Anityam

• Changing, fleeting.
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XI) Vrutti Jnanam – Cognition 

• Changing, fleeting

XII) Behind changing Jneyam, and changing Vrutti Jnanam, there is the Svarupa Jnanam, 
consciousness which is Avyabichara Svarupam, Ntyam.

XIII)

XIV) Consciousness does not depend on the Universe.

• Universe depends on Consciousness.

• It is independent Consciousness.

XV) This is the thesis of study.

XVI) Purva Pakshi :

• Sympathies of Kshanika Vigyana Vada – Buddhism.

• Yogachara buddhism.

• Kshanika Vigyana Vada Buddhism.

NAS – Chaitanyam 

AN S

-   Advitiyam 
  -   Non dual

-   Nityam
  -   Eternal

-   Svatantram
  -   Independent of the 
      Universe



788

• Vigyana Vada Buddhism.

• Vainashikaha – Buddhism.

• Vainashika : One who says everything is fleeting, Kshanikam, perishable.

XVII) Shankara uses Vainashika :

• Sympathiser – Madhyastha – Arguing with Advaitin.

XVIII) Sushupti Avastha Topic :

• He is willing to accept Consciousness in waking and dream state.

• Consciousness is proved because there are many objects of knowledge (Jneyam).

XIX) Continuous Jnanam is there.

• Jneya Abavat, Jnanasya Api Abava.

XX) Siddhantin : 

• Objects (Jneyam) not in deep sleep, why you say Jnanam Api Nasti.

• Why do you say Consciousness is not there.

Objectionist wants to say

In deep sleep state there is no 
consciousness
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XXI) Purva Pakshi :

• According to Veinashika there is no Jneyam other than Jnanam.

• Objects – Seeming to exist, no external world, only our perception, experience.

• Other than the Jnanam, consciousness, there is no Jneyam.

• Jnanam = Jneyam – Identical.

• Jneyam Abave, Jnana Abhavaha.

XXII) Shankara gave ingineous, technical answer.

a) Sushuptou Jneya Abava

• There are no object of knowledge.

b) According to you Jneya Abava is known

• You say there are no objects, Jneyam.

• Jneya Abava is a type of Jneyam only.

• There are many Jneyam, one of them is Jneyam Abhava.

c) According to you Abhava is Nityam, permanent.

d) All Bava Padarthas are Kshanikam.

• All positive entities are fleeting.
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e) But negative entity is eternal

Particular Jneyam, Jneya Abava

Rupa Jneyam

Is eternal, Nityam

f) Jneyam = Jnanam

Therefore I conclude – Jnanam is Nityam 

Consciousness is eternal 

g)
It has other names

JneyamJneya Abava Jnanam

h) Jneya Abava Rupa = Jneyam

• Jneya Abinna Jnanam = Nityam.

• Upto this last session.

• Madhyastha wants to wriggle out of this situation.
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i) His conclusion :

• Jneyam = Jnanam

• Jneya Abava = Jnana Abava.

• Conclusion : Sushuptou Jnanasya Abava.

j) Our opposite conclution :

• Jneya Abavatu, not Jnanasya Abava Parantu Jnanasya Nityatvam.

• Both Jnanam and Jneyam are equal, came from same situation.

• Sushuptou, Jnanasya Nityatvam.

k) Purva Pakshi has to give some method to retain his conclusion and throw out our 
conclusion.

l) Example :

• Non VIP’s enter alongwith VIP

• Volunteers interrogate

Purva Pakshi Shankara

Jnanasya Abava Jnanasya Nityatva Bhavaha

m) Alternative suggestion of Madhyastha intellectual dual.
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243) Bashyam : Chapter 6 - Verse 2 Continues… 

Madhyastha :

I) Reversing his previous statement.

II)
Previous Now

-   Jneyam = Jnanam
  -   Identical
  -   Nityatvam of Abava is 
transferred

-   Eventhough in deep sleep state
  -   Jneya Abavaha is Jneyaha
  -   Absence of Objects is known
  -   That particular Jneyam is Jnana 
      Vyatiriktaha, different from 
      Jnanam.

III) Abhavasya Nityatvam can’t be taken as Jnanasya Nityatvam

• They are not identical.

• If you understand Purva Pakshi and don’t understand Shankara, you end up as a 
Buddhist.

IV) Be alert, don’t join Purva Pakshi.
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244) Bashyam : Chapter 6 - Verse 2 Continues… 

I) Purva Pakshi :

Jneyam

Abavam

Is different from Jnanam

Its Nityatvam can’t transfer to Jnanam

Jneya Abhava Rupa Jneyam = Nityam is 
different from Jnanam

II)

Abhava is Nityam

Jnanam is Anityam
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• Therefore Jnanam and Jneyam are different.

III) Shankara :

• Your previous conclusion will be wrong.

• Jneya Abavat, Jnana Abavat.

• Because of Absence of Jneyam, Jnanam also is absent.

• What is the reason?

• Jneyam = Jnanam

• Jneya Abava = Jnana Abava.

IV) Now Purva Pakshi says Jneyam and Jnanam are not identical.

• Jneya Abava is not equal to Jnana Abhava.

V) In Sushupti :

VI) Your previous conclusion Jneya Abava = Jnana Abava is null + void.

VII) You have changed your status

Jneya Abava Jnana Abava

Is there Is not there
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VIII)

• Either way, you can’t conclude Jnana Abhava.

• Sravanam alone will not give clarity.

• These portions require lot of Mananam.

IX) Wont get dementia, brain active.

• Purva Pakshi attempting another method.

X) Purva Pakshi :

• Hair splitting statement

a) 

Whether you say

Jneyam and Jnanam are differentJneyam and Jnanam are identical

Jneyam

Different from Jnanam

b) Jnanam is not different from Jneyam.

c) One side equation only, can’t reverse it.
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d)

e) Advantage :

• Can retain his conclusion and throw out our conclusion.

f)

Not allowed

Tvam Eva TatuTat Tvam Eva

g)

Jneyam

Is different from Jnanam

Jnaneya Abava Rupa Jneyam

Absence of Jneyam

Jneya Abava Rupa NItyatvam

Is different from Jnanam

Can’t be applied to Jnanam
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h) Your conclusion – Jnanasya Nityatvam is wrong.

i) My conclusion – I can retain :

• Jneya Abave – Jnana Abhava because Jnanam is non-different from Jnanam.

j) Jneyam is different from Jnanam.

• Jnanam is not different from Jneyam.

• Accept one side equation.

• Uses to retain his conclusion and throw out our conclusion.

Shankara reply :

245) Bashyam : Chapter 6 - Verse 2 Continues… 
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I) Your Hair splitting differentiation

JnanamJneyam

II) If A = B

• B = A

III) Water = Jalam

Illogical

If you believe Jneyam and Jnanam are 
identical

Object = Subject = One

Have to accept equation both ways

Is not different from JneyamDifferent from Jnanam

Both correct

Jalam not water

Can’t say
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IV) Experientially also not true.

• Verbal statement, non-sensical

• B not equal to A is empty word without making any sense.

V) Vanni = Agni = Fire

• Agni not Vanni – makes no sense.

• Have to say : Jneyam and Jnanam are not identical.

• If identical, we both differ.

246) Bashyam : Chapter 6 - Verse 2 Continues… 

I) In Sushupti can’t say :

Jneya Abava is there

Same as Jnana Abavam

Jneyam and Jnanam are different
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II) Purva Pakshi :

• Attempting another strategy

Jneyam + Jnanam

Are differentAre same

• Identical / different – gets into problem.

• Drops this line of argument.

III) Acharyas had unsagging intellect.

• Intellect is alert continuously.

• Sit straight all the time, don’t sag unknowingly.

• For Bashyam Vichara, be alert.

247) Bashyam : Chapter 6 - Verse 2 Continues… 
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Madyastha – new argument :

I) In sleep – I experience absence of all objects.

• Jneya Abhava is experienced by all of us.

You say :

• Svarupa Jnanam is Nityam, continues to exist.

• NAS Chaitanyam is there.

II) Jneya Abhavam

• I can accept, I experience it.

III) To prove continuity of consciousness, I don’t have experience.

• I can prove absence and presence of Jneyam by experiencing it.

I can experientially prove

Absence of JneyamPresence of Jneyam

• I am not able to prove experientially prove presence of Jnanam.

• I don’t experience a Jnanam in Sushupti.

• Sushuptousya Jnanasya Adarshanat, not perceived, not cognised, not experienced.

• Therefore there is no Jnanam.
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IV) Jneya Abava Adarshanat :

• During absence of Jneyam, presence of Jnanam is not perceived, cognised, 
experienced by us.

• Therefore, Abhavaha Jnanasya.

V) There is no NAS Chaitanyam, Svarupa Jnanam in Sushupti.

• We don’t experience Vrutti also in Sushupti.

• We talk about possibility of Vrutti after waking up.

• During Sushupti don’t experience Vrutti also.

VI) Mandukya Upanishad :

• In Sushupti don’t experience objects also, don’t experience subject also.

• I am nice experiencing = Subject.

• Don’t say that.

• Jnanasya Abavat Iti Chet.

Prajna does not know anything of the Truth or the untruth, nor does Prajna know anything of 
the self or of the non-self: Prajna knows nothing. But Turiya is ever, and it is always the All-
knowing, the All-seeing. [1 - K - 12]
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VII) New line of Argument :

VIII) Shankara talking to Madhyastha – Buddhistic sympathiser :

• Vainashika Sympathiser.

• Vainashika educates Madhyastha.

IX) You have forgotten that Vainashika buddhist also accept presence of Jnanam in Sushupti.

X) Elaborated in Brahma Sutra :

2 types of Vainashika Jnanam

Alaya VigyanamPravrutti Vijnanam / Jnanam

-   Objective knowledge during 
      Vyavahara 
  -   Gnat, Pata Jnanam
  -   During Jagrat, Svapna, objective 
      knowledge exist
  -   Idam Jnanam absent

-   Pravrutti Jnanam, objective 
      knowledge resolve in Sushupti 
  -   Alaya Vigyanam aham Jnanam, 
      subjective knowledge continues
  -   Aham Jnanam exists.
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XI)
Alaya

Aham Vigyanam is that which is 
permanently there

From which Pravrutti Vijnanams arise

During waking + dream

Pravrutti Vijnana dissolve – A-layaha

XII) Asamantat Leeyate Pravrutti Vijnani Asmin :

• In the Aham, Self awareness is permanent.

• Alaya Vigyanam is there in Sushupti also.

XIII) Is Alaya vigyanam, self awareness

-   Impermanent
  -   Purva Pakshi – Kshanikam
  -   Self awareness is also momentary

-   Permanent
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XIV) 
Self awareness

Replaced every moment

Continuously flowing perennial Ganga 
river

• Water is flowing, Pravavaha.

Individual Vigyanam Flow of Vigyanam

Kshanikam Nityam

XV)
In Material Universe

Every object is perishable

Matter in one form or other continues 

XVI) Alaya Vigyanam has Pravaha Nityatvam.

• Aham is continuously there.
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XVII) Dakshinamurthi Stotram :

• From birth until death, continuous self awareness is there.

XVIII) 

He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His 
own Self—which persists in all stages of age (childhood, boyhood, youth and old age), in all 
states (waking, dreaming and deep-sleep) and in all other conditions—and who constantly 
manifests Himself inwardly as “I”… to Him, the divine teacher, Sri Daksinamurty is the 
prostration. [Verse 7]

Advaitin Kshanikam

-   One and same Vigyanam, self 
      awareness permanently 
      continues

-   Not same Vigyanam
  -   But continuously replaced by 
      flow

XIX) 2 Examples :

• River, Flame
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Flame :

• You are not looking at same flame.

• 1st moment of flame is caused by 1st drop of oil.

• When oil is depleted flame is gone.

• Flame is continuously being replaced, Anityam.

Proof :

• If its same flame, it will be Nityam, you don’t have to pour oil at all.

• Flame has Pravaha Nityatvam not Mukhya Nityatvam.

XX) Shankara :

• Whether Alaya Vigyanam or Nitya Vigyanam, Alayam is there in Sushupti, according to 
Vainashika.

• Don’t say – Jnana Abhava.

XXI) In sleep, Vigyanam is accepted by the Kshanika Buddhist.

4 Buddhist

VaibashikaSautrantika Yogachara Madhyamika

• Here Yogachara Vainashika.

• Accept presence of Jnanam, Nyaptihi.
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Revision : Chapter 6 – Verse 2 – Bashyam :

I) Shodashakala Purusha is available in this body.

II)

III) Chaitanyam = Nityam

Taittriya Upanishad :

Shodashakala Purusha

-   Universe
  -   Born out of Purusha, Brahma 
      Chaitanyam
  -   Adhyaya
  -   Adhyasa
  -   Karya
  -   Anityam

-   Chaitanya Rupam Brahma
  -   Adhara
  -   Adhishtana
  -   Karana Rupa
  -   Nityam

Om, the knower of Brahman attains the Supreme. With reference to that, is the following 
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the 
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient 
Brahman.  [2 - 1 - 1]
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IV) For Veidika this is more than enough.

V) Reinforces with logical support 

• Starts enquiry.

Jnanam Jneyam

-   Nityam
  -   Avyabichara Svarupam

-   Vyabichara Svarupam
  -   Object of experience 
      continuously changing

SvarupaVrutti

-   Thought + Reflected 
      Consciousness
  -   Will come + go alongwith Jneyam
  -   Kshanikam

-   NAS Chaitanyam
  -   Adhishtanam of Vrutti Jnanam
  -   Enclosed, within Vrutti Jnanam
  -   Avyabichara Svarupam
  -   Nityam
  -   Changeless

VI) Challenged by sympathiser of Vainashika Buddhism – Yogachara, Kshanika Vadi
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VII) Kshanika Vadi :

• In sleep, Jnanam is not there.

• Svarupa Chaitanyam is not there.

• Jnanam not Avyabichara Svarupam.

• Jnanam goes away in sleep.

VIII) In Sleep we don’t experience any objects.

• Absence of objects = Jneya Abava

         = Anubhava Siddham

         = All experience

• Purva Pakshi – tried to arrive at Jnana Abhava.

IX) Shankara :

• Jneya Abava can’t be clue to establish Jnana Abava.

X) New Argument :

• Jneya Abhava not basis for Jnana Abhava.

• What is the basis?

XI) In Sleep – Anubhava Siddham

-   Don’t experience Jnanam
  -   Don’t experience any knowledge

-   Don’t experience Jneyam
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XII)
Sleep

-   Na Kinchit Avedisham
  -   I don’t know anything

-   Sukham Aham Asvapsam

XIII)
Sleep

Don’t experience subjectDon’t experience object

XIV) Mandukya Upanishad :

Prajna does not know anything of the Truth or the untruth, nor does Prajna know anything of 
the self or of the non-self: Prajna knows nothing. But Turiya is ever, and it is always the All-
knowing, the All-seeing. [1 - K - 12]

XV) In Sleep Jnana Abhava – Pramanam :

• Adarshanat

• Because I don’t experience that.
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• Anupalabdhi Pramana Siddham.

• Na Anubhuyate

• This is final attempt 

XVI) Shankara :

• Changes direction.

• Kshanika Vigyanam accepts Vignanasya Pravaha Nityatvam.

• What type of Nityatvam?

• Flow of Vigyanam, knowledge.

• Aham Asmi = Alaya Vigyanam

    = Aham Vigyanam Asti.

XVII) In sleep, objective knowledge is not there.

• Pravrutti Vigyanam = Objective knowledge not there.

XVIII) 
Each Aham Vigyanam lasts for one 

Kshanam

It will be replaced by next Aham

Continuously flowing
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XIX) Pravaha Rupa Jnanam Sushuptou Api Asti.

• I did not prove it.

• You yourself say in sleep Jnanam is there.

XX)
In Sleep

ShankaraPurva Pakshi

Kshanika Pravaha Asti Nitya Vigyanam Asti

• Shankara does not want this direction here.

XXI) Question : Vigyana Pravaha?

Who knows that?

Something else knowsKshanika Vigyanam knows

• 1st Kshanika Vigyanam can’t talk of Pravaha because it is momentary.

• 2nd Kshanika Vijnanam doesn’t know 1st one or 3rd one.

• How can Kshanika Vigyanam know itself the Pravaha?
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XXII) To talk about a Pravaha you require a Sakshi.

• Sakshi of Pravaha is different from Pravaha and should be there continuously = 
Turiyam.

XXIII) Your Kshanika Vigyana Pravaha = Vrutti Vigyana Pravahaha

• Vrutti is Kshanikam also sometimes.

• Other than Vrutti Pravaha, there is a Sakshi which talks about Vrutti Pravaha, that 
Sakshi is Nitya Vigyanam.

• This is reply in Brihadaranyaka Upanishad – 4th Chapter – 3rd Section – Svayam Jyoti 
Prakaranam.

• Shankara takes all Darshanams and gives this answer.

XXIV) Here Shankara says :

• Sushuptou Jnanam Asti.

• Therefore Jnanam Sushuptou Asti.

• Jneya Abhave Adarshanat Sushuptou, Jnanasya Api Adarshanat, Abavaha Jnanasya.

• Jnanam is not there, if a question if raised.

XXV) Answer :

• Sushupte Nyapti Abyupagamat

• Seen in previous session.

XXVI) Vainashika accepts Jnanam in Sushupti.
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XXVI) Abhyupa Gamayate = Accepted Jnana Astitvam in Vaibashika.

• Now changing direction of discussion.

248) Bashyam : Chapter 6 - Verse 2 Continues… 

I) Rule :

• You can talk about existence of something only if you know.

• Can’t talk of existence of unknown thing.

• Vandhya Putra, sky flowers.

II) Minimum you should know that it is existent.

• May not know details.

• Knowness is a condition required for existence of anything in the creation.

III) Astitvam pre-supposes Jneyatvam

• Only when a thing is known to be existent, it will become part of human Vyavahara 
transaction.

IV) Even verbal transaction about a star called cyrius.

• To talk about it, I should minimum know that it is existent.
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V)

Vyavahara

-   Physical
  -   Kahikam

-   Verbal
  -   Vak

Vyavahara

KarmaJnana

Any Vyavahara requires

Astitvam – requires 

Jneyatvam

VI) Everything becomes Vyavahara Yogyatvam when there is Astitvam and Jneyatvam.

• Fit for human transactions = Vyavahara Yogyatvam.

• This is applicable to Jneya Prapancha.



817

VII) What about Jnanam?

Jnanam

Vyavahara Yogyam

Only when Jneyatvam is there

• Consciousness = Vyavahara, illumines every object.

• I am conscious.

VIII) Consciousness is a Vyavahara Vishaya, Vyavahara Yogyaha.

• Jnanam = Vyavahara Vishayam.

• Previously : Anything becomes Vyavahara Vishaya, only if it is Jneyam.

• Knowness is condition for Vyavahara.

• Jnanam must also be Jneyam.

IX)

Jneyatvam

NavaAstiva

Jnanasya Vyavahara Vishayatvatu

Debate
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X)

XI) Does Consciousness has knowness or not?

• Abhipraya Bheda.

XII) 

Is Consciousness

UnknownKnown

Does Jnanam have status of Jneyam

What is opinion of (Regarding 
Jneyatvam of Jnanam)

AdvaitinVainashika

-   If Consciousness is known, it 
      will be known by whom?
  -   Jnanam is known by whom?

-   Since Jnanam also is 
      Vyavahara Vishayam
  -   Taittriya Upanishad :
      Chapter 2 – 1 – 1 
  -   Jnanam is topic of Vyavahara
  -   It should have Jneyatvam also
  -   Consciousness is known, 
      knowable also
  -   It has Jnanam and Jneyam 
      status
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XIII)
Jnanam is known by

Another JnanamJneyam Itself

-   Jnana Antaram-   Vyavahara Yogyatvat -   Sva Jneyam Jnanam
  -   Vaibashikas option
  -   Svenaiva Jneyam

XIV) Upadesa Sahasri :

• Sva Lakshanatvam of Jnanam.

• Lakshanam = Pramanam.

• Jnanam knows itself by itself.

• Self – knowing nature of Jnanam = Stand of Veinashika.

XV) Advaitin :

• Refutes the Basis itself that Jnanam is Jneyam.

• Jnanam does not come under Jneyam category at all.

• Jnanam can never have Jneyam status.

• Jnanam is always Jnanam, never Jneyam.

• Jneyam is always Jneyam, never Jnanam.
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• Jnana – Jneya Vibagaha.

• This categorisation cannot be altered at all.

XVI) 

XVII) Extended question of Anandagiri :

• If Jnanam does not become Jneyam, how does it become Vyavahara Yogyam?

• If Jnanam is unknown, how can you talk about it?

• Everything we are talking about because they are known.

• Knowness being condition for Astitvam, for Vyavahara, if Jnanam does not have 
knowness, how can it become Vyavahara Yogya?

XVIII) Anatma :

• Requires Jneyatvam as a condition for Astitvam and Vyavahara.

• Because Anatma = Jadam, Achetanam.

• Yatra Yatra Achenatvam, in all such conditions, Jneyatvam is required for Vyavahara.

XIX) In the case of Atma, Jnanam is Svarupam.

• It does not require Jneyatvam.

• Does not require knowing process.

Vainashika Advaitin

-   Jnanam has Jneyam status
  -   It is Jneyam by itself

-   Jnanam does not have Jneyam 
      status at all.
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• Even before Pramana Vyapara, Jnanam exists, it is self existent, self evident.

• Does not require a process of knowing for proving its existence.

XXI) If I require to prove my existence, to prove my existence, I should exist.

• Even before I attempt to prove my existence, existence is proven.

• I am attempting to prove my existence.

XXII) Keno Upanishad :

Indeed, he attains immortality, who intuits It in and through every modification of the mind. 
Through the Atman he obtains real strength, and through Knowledge, immortality. [II – 4]

XXIII) Jnanam = Self evident, self existent

Jnanam is Svayam

PrakashaSiddaha

• Anatma requires Jneyatvam to become Vyavahara Yogyam.

• Jnanam does not require Jneyatvam to become Vyavahara Yogyam.



822

XXIV) Conclusion :

• Jnanam does not have Jneyatvam.

• Don’t try to know Sakshi, claim I am self evident, self existent Sakshi of the Universe.

XXV) We refute Purva Pakshi Conclusion :

• Jnanam = Jneyam

     = By itself

XXVI) Tatrapi :

• Even in Sushupti, Kshanika Vigyanam continues to exist as a Pravaha in sleep.

• It is proven by Jnanam itself.

XXVII) Vainashika :

• Accepts Jneyam status of Jnanam in Sushupti also.

XXVIII) 
In Jagrat also

Jnanam is also JneyamWorld is Jneyam

In Sushupti

Jnanam also is JneyamWorld Abhava is Jneyam
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XXIX) Svena Eva :

• Knowledge is known by itself, Vainashika says.

• We don’t say consciousness is known by itself.

XXX) We say :

• Consciousness is not known at all.

• We negate the word knowness.

• We replace it by the word Svata Siddha, Svayam Prakasha, self evident

XXXI) Lalitha Sahasranamam :

Aprameya Sva Prakasha

Vainashika Nirasa

Negates Kshanika Vada

Shivapriya: Who is the beloved of Shiva. Shivapara: Who is solely devoted to Shiva. 
Shishteshta: Who is dear to the reighteous. Shishtapujita: Who is adored by the righteous. 
Aprameya: Who is the Infinite that is immeasurable. Svaprakasha: Who is self – illumined. 
Manovachama gochara: Who is beyond the range of mind and speech. [Verse 89]
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XXXII) Nitya Vigyanam, Sva Prakasha :

• In 2 Namas negates Vainashika and establishes Advaitam.

• Sveneiva Iti Chet = Purva Pakshi.

• Following is extention of this.

249) Bashyam : Chapter 6 - Verse 2 Continues… 

Shankaras Reply :

I) What Vainashika says is not correct.

• Sankshepa Uttaram.

• Brief Answer.

II) Bhedasya Siddhatvat :

• The difference is established.
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III) 

IV) Vainashika can’t say :

• Jnanam is Jneyam.

• 2 distinct entities.

• How to prove that.

• Shankara gives ingeneous argument and corners him to agree, very brilliant.

V) Vainashika :

a) Many Jneyams = Bava Padarthas Kshanikam

      ↓

     Positively existent things

b) Abhava is also Jneyam 

• Buddhi Bodhyam Trayat Samskrutam Cha Yatu.

c) Abhava – here there is no element, element Abhava is there.

• If Abhava is Jneyam, Jnanam must be there.

Irrefutable difference

Jneyam can never be JnanamJnanam can never be Jneyam
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d) Abhava is known, hence Jnanam must be there.

e)

Abhava Abava Jnanam

-   Jneyam
  -   Absence

-   Jnanam
  -   Knowledge of absence

Are they

DifferentSame

-   Jneyam = Abhava Padartha, 
      absence
  -   Jnanam = Bava Padartha 
                     = Something is there
                     = Abava Padartha is 
                         there = Jnanam

Abava Rupam JneyamHow Bava Rupam

Can’t be identical 
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f) In this particular case you have to agree that Jnanam and Jneyam are never the same.

g) Once you accept – Jnanam – Jneya Bheda, I can make a Vyapti.

VI) Yatra Yatra Jnanatvam, Tatra Tatra Jneyatva Abava

• Yatra Yatra Jneyatvam, Tatra Tatra Jnanasya Abhava

• There Jnanam Na Jneyam, Jneyatvat Abava Jnamam

• Jneyam Na Jnanam, Jneyatvat Abhavavatu.

VII) Any Jneyam is different from Jnanam.

• Like “Abhava”

VIII) Siddham Hi... By Abava example it is proved that a knowledge of any Absence (Abava 
Vigneya Jnanasya) is Abava Jneya Vyatireka, is different than the absence that is known.

IX)
Jneyam known Knowledge

Absence Jnanam is different from Jneyam

• Knowledge of absence is differnt from the known absence.

X) Why?

Known Knowledge

Abhava Rupam Bava Rupam

• They are different

• Therefore knowledge and known are different.
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XI) Subject and object can never be identical can never be identical.

• This particular difference between Jnanam (Subject) and Jneyam (Object) is very 
evident, well proven by your own conclusion.

XII) You can’t alter this fact.

• Jnanam and Jneyam are different = Fact

• Jnana – Jneya Bheda = Fact.

XIII) I am Jnana Svarupa → Sentient

• Body – Mind – Sense Organs – World = Jneya Svarupa

= Inert

= Jadam

= 5 Elements

XIV) Anyatha Kartum Na Shakyate

• You can’t alter.

XV) Example :

• Dead person can’t be brought to life.

• Dead person can’t be made non dead.

• Jneyam can’t be made Jnanam.
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XVI) Near death experience.

• Person left the body.

• Can never come back.

• If he comes back means he is not dead.

• Whoever comes back can’t come back.

• We have misunderstood him to be dead.

XVII) Many stories are there

• Shankara not willing to accept.

• Almost dead person can be brought to life.

• Person thought to be dead is brought to life.

XVIII) Jneyam – Jnanam Bhedaha, Anyatha Kartum Na Shakyate.

• Even if 100 Kshanika Vigyana Vadis struggle to do that, its not possible.

250) Bashyam : Chapter 6 - Verse 2 Continues… 

Vainashika :

I) Advaitin you will have a problem

• Have to accept Jnanam is Jneyam by itself.

• If you don’t accept that, you will have a problem.
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II) Visualises wrongly a problem

III) Assumed Jnanam has to be Jneyam – why?

• Because, for Vyavahara Yogasya Siddhayaet, everything should have Jneyatvam.

IV) Jnanam has to be Jneyam, otherwise you can’t talk about it.

• That is his assumption because Svaprakashatvam, he doesn’t know.

V) Assumes Jneyatvam is required – 1st wrong assumption.

VI) 2nd wrong assumption :

• He tells Advaitin – If you don’t accept (3rd option) Jnanam is known by itself, you will 
have to say :

o Jnanam is known by another Jnanam – 2nd option.

VII) 1st Option :

• Jnanam is known by Jneyam because Jneyam is Jadam.

VIII) 3rd Option ruled out :

• Jnanam can’t be known by itself.

IX) You will be forced to accept 2nd option.

• Jnanam is known by another Jnanam.

• For what purpose?
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Jneyasya Siddhayet :

• Jneyatvam is compulsorily required for Vyavahara.

• He does not know Jnanam is Svata Siddham.

X) Advaitin will have problem in 2nd option.

Problem :

• If Jnanam no. 1 is known by Jnanam no. 2, for Vyavahara Yogyatva Siddhi for No. 2, 
you will have to talk about its Jneyatvam.

• Will require Jnanam No. 3… 4… 5.

• Ad-infinite, infinite regress problem you will have.

XI) Jnanasya Anyat Jneyatvam Iti :

• Sva Jneyatva Abava

• Anavastha Dosha will come.

251) Bashyam : Chapter 6 - Verse 2 Continues… 
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Shankaras Answer :

I) If you say, Jnanam is known by another Jnanam then :

• 1st Jnanam – will become Jneyam.

• 1st Jnanam – becomes Chetana Jneyam.

II) All other objects will become Achetana Jneyam.

Jneyam

(b) Achetana(a) Chetana

(c) Jnanam itself is Chetana Jnanam

• Jnanam is always Chetanam.

III) If you are going to accept Jnanam is known by another Jnanam, then world will have to be 
classified into 3 groups.

IV) 
Jneyam No. 1 Jnanam No. 1 Jnanam No. 2

-   Jadam -   Which is Jneyam
  -   Chetanam

-   Knowing Jnanam No. 1
  -   Not Jneyam at all

V) 
Inert known objects Sentient known objects Knower

-   Prapancha -   Jnanam No. 1 -   Jnanam No. 2
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VI) There will be 3 Vibhagas which we don’t accept.

VII) Conclusion :

• There are always only 2 categories, never 3 categories.

VIII) Jnanam never becomes Jneyam.

Jneyam

InsentientSentient 

• Jnanam can never become Jneyam for another Jnanam.

• Condition of Jnanam No. 1, known by Jnanam No. 2 is not acceptable to us.

IX) Example :

Can’t do this

Knower

Room

Lamp 2Lamp 1 Objects

IlluminatorIlluminator
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• Lamp can’t be illumned by another lamp, need not be illumined, because lamp is self 
luminous.

X) Lamp illuming another lamp is not there in Anubhava or logic.

XI) Jnanam illuming Jnanam is never possible.

• Dosha No. 1

XII) 2nd Dosha = Anavastha

XIII) 

XIV) All 3 Options ruled out

2 Doshas

AnavasthaVibhaga Trayam

-   You bring in
  -   Which we don’t accept

Jnanam is illumined by

Another JnanamJneyam By Itself

Ruled outRuled out Ruled out

Options
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XV) Jnanam does not have Jneyatva status at all.

• Jnana does not require Jneyatva status for Vyavahara because of self aware Rupena.

XVI) We all have self awareness.

• Very valuable

• To prove other students, i have to see.

• Use Pramanam.

• Without any Pramanam, even when I wake up from sleep, i know I am.

XVII) Even in sleep, self awareness is there in Avyakta, unmanifest form.

Self awareness

AvyaktaVyakta 

SleepWaking, Dream

• Therefore I say, I slept well.
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XVIII)

XIX) Impact of these words become more, when we are refuting schools of philosophy with 
help of one word – Svayam Prakasha.

XX) Aprameyaha – Svaprakasha

• With 2 words refute all schools of philosophy.

• As we do this more and more, value of these 2 words will become clear.

Self Awareness

Svayam Prakasha

Svata Siddha

Extremely loaded words for Advaitin
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XXI) Using this – Brihadaranyaka Upanishad :

Then Uṣasta, the son of Cakra, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman 
that is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ 
‘Which is within all, Yājñavalkya?’ ‘That which breathes through the Prāṇa is your self that is 
within all. That which moves downwards through the Apāna is your, self that is within all. That 
which pervades through the Vyāna is your self that is within all. That which goes out through 
the Udāna is your self that is within all. This is your self that is within all.’ [3 - 4 - 1]
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• Whatever is self aware = Brahman.

• For me, there is only one thing that is self aware = Myself.

Revision :

Bashyam : Chapter 6 – Verse 2

I) Shodashakala Purusha is in the body of everyone.

II) Purusha :

Atma

Chit – Chaitanya SvarupaSat Rupa Ananda Rupa

Here self awareness I am 

III) 
From Chaitanyam Rupa

Universe originates

IV) What is nature of Chaitanyam

• Avyabichara Svarupam – Nityam

• Not undergoing any change, uniformly same always.
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V) Question : Madhyastha 

• Whether Chaitanyam is there in Sushupti?

VI) Have to accept Chaitanyam in Sushupti.

• Kshanika Vadi also accepts Nitya Pravaha of Chaitanyam.

• Which means Chaitanyam is in Sushupti.

• He says Kshanikam, we say Svarupa Chaitanyam.

• In Sushupti Chaitanyam is there both agree.

• Therefore Chaitanyam is Nityam is established.

VII) 2nd Aspect of Chaitanayam

a) 

We don’t experience

SubjectObject

Is Chaitanyam

NavaJneyam

UnknownKnown
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b)

c)

Does Chaitanyam have

Or notJneyatvam

Is there known-ness for Consciousness?

AdvaitinVainashika Buddhist

-   There cannot be knowneness 
      for consciousness 
  -   Jneyatvam Jnasti

-   Yes, there is knownness for 
      Consciousness 
  -   Jneyatvam Asti
  -   What is basis?
  -   Everything in creation that we talk 
      about or handled is Jneyam
  -   Minimum : Jneyam exists 
  -   Yad yad Vyavahara Yogyam Tadu 
      Tadu Jneyam
  -   Whatever is available for 
      transaction is Jneyam.
  -   Abava – nonexistence is Jneyam
  -   Why? Physically don’t handle 
      nonexistence.

d) We verbally handle nonexistence.
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e) Absence of water, space, Buddhi.

• It is Shabda Vyavahara, Gochara / Vishaya.

• It is Jneyam.

• Yatra Yatra Jneyatvam, Tatra Tatra Vyavahara Yogyatvam.

• Yatra Yatra Vyavahara Yogyatvam, Tatra Tatra Jneyatvam.

f) Then he comes to consciousness also.

There

Is no WaterIs Water

Consciousness is Jneyam

Vyavahara Yogyatvat

Ghatavatu

g) What is Vyavahara Yogyatvam of Consciousness?

• Verbally we handle consciousness not physically.

• Say – bring some water and sprinkle on his face.
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h) Concludes :

• Jnanam = Jneyam Vyavahara Yogyatvat, Ghatavatu.

VIII)

Vyavahara

ShabdaKarma Jnana

If Consciousness is known, it 
is known by what?

By Another ConsciousnessBy Itself By Another Jada Vastu

-   Anavastha Dosha comesPurva Pakshi :
  -   Concludes Consciousness 
      is known by itself.
  -   Sva Lakshanya Niyama
  -   Vainashika Theory
  -   Svam Eva Lakshanam 
      Pramanam

-   Jadam can’t know
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IX) Shankara :

a) It can’t be known, knower and known can never be one and the same.

b) Example :

• Abhava – non existence of things is known by Consciousness.

c) Consciousness is existent, different from non existence.

d) Knower – Existent Consciousness is different from known non-existent things, beings.

e) Fundamental theory of Advaitam :

• Subject and object can never be identical.

• Knower can never be known.

• Knower – known Vibhaga, Division, we have to accept.

f) Conclusion :

• Consciousness can’t be known by itself.

X) Purva Pakshi :

Vainashikas Question :

• Consciousness must have knowness, Vyavahara – Artham.

• His bottom line.

• Only alternative.

• It has to be known by another consciousness.

• Anavastha Dosha – How to handle?
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XI) Atiprasangaha = Anavastha Dosha will come.

XII) What is Shankaras reply

• I will have Anavastha problem if I admit that Consciousness is known by another 
Consciousness.

• If I accept 2nd Consciousness, then 3rd, 4th problem will come.

• I don’t accept 2nd Consciousness.

XIII) If I accept 2nd Consciousness, whole Universe will be divided into 3 categories.

XIV)
In Advaitam only 2 categories

JneyamJnanam

XV)

3 Categories

Jnanam No. 1Jneyam Jnanam No. 2

2 status – Ubayatmakam :
  -   Jnanam
  -   Jneyam by Jnanam No. 2
  -   Jnana – Jneyatma 
      Vibhaga

-   Always Jneyam
  -   Jneyatma Vibhaga

-   Jnanatmakam only
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XVI) 2nd Reply :

• Anavastha Dosha will also come.

• In Advaitam only 2 – 1st reply.

XVII) If you take another consciousness, there will be 3 categories, which is not accepted, said 
here.

XVIII) Intellectually terse, difficult protion.

XIX) Tatu Dvi Bhaga Upapatte :

• It is logical to divide universe only into 2 groups, not 3rd group.

• Capsule reply.

XX) Everything in creation = Known

= Has Jneyam status

= Category No. 1

XXI) Known Kasya Chit

• Known to some consciousness, Jnanam = Category No. 2 

• Knowing Consciousness is Consciousness only, other than Jneyam.

• That Consciousness is always consciousness, Jnanam only, is our conclusion.
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XXII) Only 2 categories in Advaita Matam 
(Dvitiya Vibhaga)

JnanamJneyam

KnowerKnown

XXIII) If you accept another Consciousness, Abhyugamate Avainashika – non – Buddhist = I, 
Advaitin.

XXIV) We dont accept 2nd Consciousness and make 3 categories.

XXV) 3rd one : Tad Vishaya

Jnanam having double status

Jnanam alsoJneyam also

• 2nd Jnanam, for which Vishaya is 1st Jnanam.

We don’t accept 3rd category

Dual status Jnanam – 
Jnanam – Jneyam 

Jada Prapancha Jnanam only

Don’t acceptJada Prapancha Turia Chaitanyam
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• This is Dosha No. 1.

XXVI) 2nd Dosha :

• Once you accept 3rd Dosha, there will be Anavastha Dosha also.

• 2nd Jnanam… has to be known by 4th category.

• In Advaita Matam, Anavastha will not come.

• In your Matam there will be 3rd Vibhaga and Anavastha Dosha also if you accept it.

XXVII) Purva Pakshi : Raises new question

252) Bashyam : Chapter 6 - Verse 2 Continues… 
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I) Purva Pakshi :

• Sympathiser of Vainashika raises another problem :

II) Suppose Jnanam can’t be known by itself also...

III)
Jnanam Jnanam Jnanam

-   Not known by another 
      Jnanam

-   Not known by itself -   Can’t be known by 
      Jneyam
  -   Because Jneyam is 
      Jadam

IV) Problem according to Vainashika :

• Jnanam will not be known by anyone.

• Already problem :

Jnanam not Vyavahara Gochara, can’t talk about it all.

• Jnanam can’t be said to be all knower.

• Jnanam knows all Jneyam.

• Every Vyavahara Gochara Vastu is Jneyam.

• All must be known by Jnanam.

• Jnanam has Sarvam status, Sarva Vyavahara Vastu Jneyatvat.

• In Advaitam Matam Jnanam can’t be Sarvagyam.
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V) In my Matam Jnanam is Sarvagyam.

• Jnanam knows everything else and itself also.

VI) In Advaitin Matam, Jnanam will know everything but doesnt know Jnanam itself.

• Jnanam not Omniscient.

• Omniscience of Brahman can’t be established.

• Brahman = Jnana Svarupam.

• Sarvajnya, Sarvavit = Brahman.

VII) Shankara :

• That problem is for you only.

• I don’t have the problem.

VIII) Anandagiri :

a) Omniscience – Definition 

Knowing Everything knowable

Don’t ask :

• How to know the non-knowable.

b) Illogical
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c)

d) Example :

• Does Jnanam knows Rabbits horn?

Answer :

• It does not know Rabbits horn, it is not there.

• You can’t argue :

 It is not Sarvajnyaha because it does not know Rabbits horn.

Jnanam

Doesn’t come under Jneyam category itself

Hence Jnanam need not know the Jnanam 
itself to have the Omniscience status 

Rabbits horn

It is non-existentNot knowable category

• Absence of Rabbits horn it can be known.

• Rabbits horn, it can’t know.
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e) Omniscience requires knowing all knowables.

• In Advaita Matam Jnanam does not come under knowable category at all.

• No Jneyam status.

• Jnanams Omniscience does not require knowing the consciousness. 

f) Purva Pakshi :

• Attributed Jneyam status to Jnanam.

• Jnanam has to know itself.

• Otherwise it becomes non-omniscient.

• How Jnanam can know itself in your Matam, can’t explain.

g) Jnanam has Jneyatvam status in your Matam alone, you only have problem of explaining 
omniscience of Jnanam.

h) In my Matam, I have no problem because I have not given Jneyam status to Jnanam.

i) Jnanam is Consciousness, awareness, Sarvagyam only.

j) Katho Upanishad :

The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and 
much less this fire. When He shines, everything shines after him ; by His light, all these shine. 
[II – II – 15]
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• Sarvam Jneyam, Sarvam Idam, Vibhati.

k) Anandagiri :

• If Jnanam is not Jneyam categorty, then how does it become Vyavahara Gochara?

• If Consciousness is not known how can you talk about consciousness itself.

l) Consciousness need not be objectified by anything.

• It is Svata Siddha, Svayam Prakasha.

m) Example :

• One lamp need not light up / illumine another lamp.

• Lamp is self revealing, not by doing job of illumination, not doing action of 
illumination.

• It need not illumine itself.

• Lamp can’t be illumined by itself or another lamp.

n) Consciousness need not be known by itself.

• Consciousness cannot be known by itself or others.

o) Consciousness is without requiring a process of knowing.

• It is self evident as Aham, Aham, Rupena.
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p)

Jnanam

Vyavahara GocharaNot Jneyam Svaprakashatvat

• Tameva Bantam Anubhati Sarvam.

IX) So Api Dosha – Sarvajya Hani Dosha :

• Defect of Jnanam not being omniscient.

• Vainashi alone explains that.

X) Why should we try to remove that Dosha which is not there for us.

• It is for Purva Pakshi, which I don’t want to illuminate.

Example :

• Your health problem, you have to see doctor.

XI) Anavastha Dosha :

2 problems

-   Once Jnanam becomes 
      Jneyam, will require another 
      Jnanam…
  -   Anavastha Dosha will come 
      for Purva Pakshi.

-   Omniscience can’t be 
      explained
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XII) All these problems because Buddhist have made a basic wrong principle :

• Consciousness has to be known, idea is wrong.

XIII) Don’t sit in Meditation and work for the knowledge of Atma.

• Don’t work for the experience, Anubhava of Atma, in Nirvikalpaka Samadhi.

XIV)
Consciousness

Always self evident as I am

Can’t know, experience consciousness as an 
object

It is the subject in all transactions

XV) Misconceptions regarding self evident Atma.

• No problem of non-experience.

XVI) Our problem :

• We have misconception about self evident Atma.

XVII) Vedantas Aim :

• Not revealing the Atma.

• It only negates the misconception.
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• After saying I am, we add.

• We register in Passport, son of so & so…

• All these wrong, limitation from Absolute angle.

• Ok in Vyavaharika angle.

XVIII) Brahman :

• Not additional attribute.

• It is absence of wrong attribute.

XIX) Upadesa Sahashri – Shankara :

Just as the idea of a snake is negated from a rope (in a rope-snake), so, everything of the 
nature of the non-self is negated from the eternally existing self implied by the word ‘i’, on the 
evidence of the Sruti's ‘Thou art that’ etc., in which the implied meanings of the words have 
been ascertained by reasoning (And the scripture). [Chapter 18 - Verse 4] 

XX)
We are not trying to

Experience AtmaKnow Atma
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• We are asserting the fact that I am not the superimposed statuses (Jiva status).

• Very significant part.

XXI) Buddhist Blunder – have made

• Consciousness as an object of knowledge, object of experience.

XXII) Student says, I have knowledge but no Anubhava.

• Understand but no experience.

XXIII) Vainashika has Jnanam, Jneyam problem.

2 problems 

-   Anavastha Dosha
  -   Infinite regress problem.

-   Sarvagyatva Hanihi

253) Bashyam : Chapter 6 - Verse 2 Continues… 



857

I) Purva Pakshi Question :

a) Re-infinite regress problem of Vainashika.

b) Reason :

• Jnanam cannot know itself, another Jnanam will be required, infinite regress.

c) Purva Pakshi says – Advaitin, you also have the same problem.

• In your Matam also, knowledge can’t know itself.

• Jnanam will have to be known by another Jnanam.

• Anavastha Dosha will come, for 1st Jnanam to be known.

II) Shankara :

• I don’t need 2nd Jnanam to know 1st Jnanam.

• In our Matam, we don’t accept necessity of knowing the 1st Jnanam itself.

III) Purva Pakshi :

• Jnanam becomes Jneyam.

• Status different.

IV) Shankara :

• In our Matam, there is no Jnanatva status.

• Svayam Prakasha, don’t accept 2nd Jnanam at all.

• No infinite Regress of 3rd, 4th .
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V) Shankara :

• Jnanam = Nondual in Advaitam.

VI) Purva Pakshi :

Jnanam

One

Nondual

VII) Isavasya Upanishad :

The Self is the motionless one, swifter than the mind. The devas (senses) could not overtake ; 
It ran before them. Sitting, It goes faster than those who run after It. By It, Matarisva (the 
element Air) supports the activity of all living beings. [Verse 4]

VIII) Purva Pakshi :

• That is contradictory to our experience.

• We see Jnanam not only in one body but see in so many bodies.
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• Jnanam in me knows my surroundings.

• Jnanam in you, you are able to know your surroundings.

• Jnanam in another body able to know his surroundings.

IX) Jnana Bahutvam is Anubhava Pramana Siddham.

• How Jnana Ekatvam?

• Any teaching should be in alignment with Sruti, Yukti, Anubhava.

• No teaching should contradict our experience.

X)

• So many Consciousness, sentient beings.

• Each being is conscious.

• Consciousness must be many.

Anubhava Virodha

Jnana Ekatvam

We are experiencing Jnana Bahutvam
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XI) Sankhya, Yoga, Nyaya :

• Atmas are many, Atma Bahutvam.

XII) Visishyta Advaitam :

• Talks about plurality.

• Jivatma Bahutvam.

• Paramartha Binnatvam.

XIII) Shankara imagines this question

• Prajnam Brahma.

• Anando Brahma

Chess person :

• Imagines next move of opponent.

• Similarly Shankara imagines, next Purva Pakshi.

XIV) Experientially, there seems to be plurality of Consciousness.

• I accept the appearance of plurality.

• I don’t accept the plurality of Consciousness.
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XV) How plurality appears?

Explained in 2 ways

Pratibimba / Abhasa VadaAvacheda Vada

Plurality

-   Easier
  -   Surya Ekaha
  -   Many reflecting mirrors, 
      medium
  -   Original one
  -   Reflections many

-   One space appears to be 
      many in different containers
  -   Pot space (Big), Room space 
      (Bigger) Hall space (Biggest – 
      Adjective)
  -   Appearances are there
  -   Plurality is there seemingly
  -   Only one space exists.
  -   Seeming plurality

XVI) In the same way, Chaitanyam appears as many

• Here, Pratibimba Vada used by Shankara.

• Abhasa Vada
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XVII) Sarva Desha, Kala, Purushadi Avastham Ekam Eva Chaitanyam.

• One Consciousness is present in all places, times, Purusha.

XVIII) Ekam Eva Svarupa Jnanam.

• Because different mediums of Manifestations are there (Upadhi – Nama – Rupa – 
Karma Vasha).

XIX) Class not in pot space.

• Hall space function, pot space function is different.

• Upadhi Bheda.

XX) Example :

• Savitru – Sun 

• Reflecting Mirror / Water

• There is pluralistic reflection.

XXI) Anekatha Avabhasate 

• Appears plural

Consciousness is there in every

-   Time -   Place -   Purusha
  -   In living being
  -   Sharira Adhi Avastham



863

XXII) Mandukya Upanishad :

• Therefore, there is no question of 2nd real consciousness at all, causing infinite 
regression.

• No Dosha.

XXIII) No 2nd Consciousness knowing anther Consciousness and causing infinite regression.

Chaitanyam Ekam Eva 

XXIV) Accepting this seeming plurality alone, location of Consciousness in every body alone, in 
Mantra No. 2.

• Iheiva Asmin Sharire

XXV)

ETU in material world

Transactability Experiencibility Utility

Here in this body, not to accept

Limitation of ConsciousnessPlurality of Consciousness

• Not intended

• Consciousness is everywhere, based on the appearance, Upanishad is saying Ihaiva 
Asmin Sharire Iti, idam Uchyate.

• Next wave of discussion, now.



864

Revision :

Chapter 6 – Verse 2 – Bashyam :

I) Shodasha Kala Purusha, Bharatvaja wanted to know.

II) Where is Shodasha Kala Purusha?

III) Shodasha Kala Purusha = Brahman alongwith the Universe Sagunam Brahma.

IV) 

Shodasha Kala Purusha

Universe Brahman

Elaborate Enquiry

Svarupa JnamamChaitanyam

Purusha

NAS Chaitanyam

• Nitya Advitiya Svatantra Chaitanyam

Consciousness 

Nondual Eternal Independently existent
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V) We are not talking about Consciousness dependent on Body or Brain.

VI) Consciousness which can exist before the origination of Body – Brain – Sense Organs.

VII) Chaitanyam is not revealed by itself through a process of action.

• Chaitanyam reveals everything else through a process of revelation.

VIII) There is no 2nd Chaitanyam through a process of action.

IX) Process of revelation of Chaitanyam does not involve any process in itself or 2nd 
Consciousness.

X) How is Chaitanyam revealed?

• Svayam Prakasha Chaitanyam Svatah Siddah Chaitanyam.

XI) Self revealed, ever revealed without requiring a process of Revelation.

• Process = Thought modification revelation.

XII)
We

-   Don’t require thought to 
      reveal Consciousness

-   Require thought to reveal 
      matter
  -   Thought itself is revealed by 
      the Consciousness
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XIII)
Chaitanyam

Nitya ChaitanyamSvayam Prakasha

• By this establishment, Shankara refutes 2 Buddhistic theories.

XIV) 
2 theories of Buddhism (Vainashika)

-   Consciousness reveals itself 
      through a process
  -   Svata Siddham
  -   Self revealed
  -   This idea refuted

-   Kshanikatvam
  -   Consciousness is momentary
  -   Refuted by establishing 
      Nityatvam of Chaitanyam
  -   Chaitanyam = Permanent not 
      momentary

XV) Final observation – by answering possible question.

a)
Chaitanyam

-   Nityam-   One
  -   Advitiyam

-   Svatantram
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b) How can we establish plurality of Consciousness in several living beings.

c) We are all conscious beings.

• Doubt proves you are conscious being.

d) 

e) How plurality of Consciousness in every living being?

• It is experienced.

• Many schools accept plurality of Consciousness.

Sankhya – Yoga :

• There are many eternal, all pervading consciousness based on our experience.

XVI) Shankara :

• We do experience plurality of Consciousness.

• Experience = Seeming plurality

• Not factual plurality.

Chair Human Mind

-   Has no doubts
  -   Whether it is Chair

-   Has doubt
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XVII) Example :

Akasha Prakasha

-   One space appears as Many big, small     
      space
  -   Not actual plurality but seeming 
      plurality caused by containers called 
      Upadhi
  -   Technical Shastric word = Aupadhika 
      Bahutvam
  -   Vedantic expression
  -   Seeming plurality caused by containers 
      called Upadhi

-   On Surya, Chandra in different 
      reflecting mediums appear as many
  -   Plurality = Aupadhika Bahutvam
  -   Every reflecting medium = Upadhi
  -   Every gross body, subtle body = 
      Upadhi
  -   Aupadhika Bahutvam Vartate, 
      Chaitanyam Eka Eva.

XVIII) Conclusion :

• There is no question of one Consciousness revealing another Consciousness.

• There is no 2nd Consciousness.

• Tasmat Nasau Dosha

• No question of Jnanam being revealed by another Jnanam.

XVIX) It will lead to Anavastha Dosha

• Keeping all these ideas in Mind (Thatha Cha, accordingly)

• Following statement is made by Pippalada to Bharatvaja.
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XX) “Ihaiva Asmin Sharire Saha Purusha” in Verse 2.

• That Shodasha Kala Purusha is residing here itself in this very body.

Purva Pakshi :

254) Bashyam : Chapter 6 - Verse 2 Continues… 

I have another objection :

I) Upanishad says :

• Purusha is in this Body only.

Iha Eva

In this Body Only

II) Upanishad is confining the Purusha to the physical body.

III) 
Confined Purusha not

AdvitiyaNitya Svatantra

• Once you confine consciousness to the body.

• What are the corollaries?
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IV) a) There will be many consciousness.

• In my body, one confined consciousness.

• In your body, have one confined consciousness.

• Like each one of us has a heart within the body.

b) 
Confinement conveys 

-   Limitation-   Plurality -   Impermanence
  -   Perishable 

• Whatever is limited will be perishable.

• Yatra Parichinnam, Tatu Anityam, Ghata Vatu.

c)
How can you say Consciousness is

AdvitiyamNityam Svatantram

• All against Sruti.

V) Because of expression – here in this body.

• Purusha the Consciusness is Parichinnaha, Confined, limited.
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VI) Example :

• Kunda = Wide mouthed vessel.

• Keep a fruit inside = Badar

Fruit is

Limited ParichinnahaAlpa Vyapi Perishable Anitya

VII) Similarly Atma, Purusha is Parichinnaha, Alpa Vyapti, Anitya.

255) Bashyam : Chapter 6 - Verse 2 Continues… 

Confined
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I) Shankara Admits that Upanishadic statement creates such a feeling.

• Atma is inside the body.

• Atma is the inner self “Pratyag Atma”

• Pratyag = Inner

• Look within… Atma is not outside concluded.

II) It creates a notion that Atma is a finite entity.

• Possibility of mistake exists.

• “Atma is limited” conclusion.

• Therefore study under a Guru.

III) You have to look for logical consistency also.

• Logic is an important Pramanam.

• Blind faith is not allowed in Vedanta.

• In theology, blind faith is promoted, don’t think too much.

• Have faith.

IV) Vedanta

Mantavyaha Srotavyaha NIdidhyatavya

Logical consistency
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V) Purusha is inside the Body

• Yasmin Etaha Shodasha Kala Ha Prabhavanti.

• In that Purusha alone, Shodashakalas originate.

VI) Chapter 6 – Verse 2 :

He replied, “O Gentle Youth, That Purusa in whom these sixteen kalas are born is right here 
within the body.” [VI – 2]

VII) Consciousness is inside the Body.

• In which consciousness 16 Kalas originate, arise.

VIII) What are the 16 Kalas?

Prashno Upanishad : Chapter 6 – Verse 4

He created the Prana. And from the Prana Faith, akasa, Air, Fire, Water, Earth, the Senses, 
Mind, Food, Strength, Thought, Mantra, Karama, the World, and in the world the different 
names also. [VI – 4]
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• Includes Pancha Butas also.

• Panchabutas also arise in Consciousness.

IX) Akasha arise in Consciousness, from Consciousness, what should be size of Consciousness?

• It can’t be confined to physical body.

• Can’t say space rises from small Atma.

• Not logically conclude that entire Universe is going to rise in finite Atma.

X) Ihaiva Antas Sharire must be understood differently without violating logical inconsistency.

XI) Example :

• There is a lot of space in the hall, you can go in.

• Space not located in the hall.

• Hall is located in the space.

• Space is available in the hall = Space is in the hall.

• Space is not located in the hall nor is it confined by the hall.

• It is available in the hall, so that you can enter.

XII) Space availability is indicated not confinement, limitation.
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XIII)
In – can convey

-   There is space in the hall
  -   Does not convey confinement, 
      limitation
  -   Conveys availability 

Location + Confinement

Kunde - Vadaram

XIV) Purusha is everywhere

• But to recognise the Purusha as the Sakshi Chaitanyam, you have to come to self 
awareness.

• Self awareness is available only in the body.

• Awareness is everywhere.

XV) Na :

• Limiting the Consciousness is not correct.

• What is the logic?

XVI) Ranadhi Kala Karanatvat :

• Consciousness is cause of entire Universe beginning with Prana.

• Kala – 16 factors beginning from Prana – 4th verse.

• 1st factor – not Akasha but Prana.

• Kala = Entire Universe.
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XVII) Consciousness being the cause of entire Universe, it can’t be finite entity confined to a 
body = Sankshepa Uttaram.

XVIII) Atmanaha Aparichinnatva Nirupanam :

• Editors subheading for this Paragraph.

XIX) Jnana Avabhasaya Aupadhika Manetatvam :

• Not Bashyam.

XX) It is not possible to Assume that a consciousness confined to the body.

Scientist :

• Consciousness produced by one Brain can’t be cause of universe.

XXI) It is not logical to assume :

• Karanatvam – Consciousness confined, produced in a physical body and perishes with 
the body.

XXII) Scientist :

• Consciousness is produced in the Body, sustained by the body, perishes when the 
body perishes.

• That consciousness can’t be cause of entire universe.

XXIII) 1st Reason :

• Universe is too big, consciousness is too small if its confined to the body.

• Too small consciousness can’t be cause of the entire universe.
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XXIV) 2nd Reason :

• Physical body which confines the consciousness is itself produced by the 
consciousness.

• Before production of the body, consciousness must have existed.

XXV) You can’t say it is confined in the body.

Body 

Product of Consciousness

XXVI) How do you know body is produced by Consciousness?

XXVII) Mantra 2 :

• 16 Kalas produced from Consciousness.

• Yasmin Sharire Shodasha Kala Prabhavanti..

He replied, “O Gentle Youth, That Purusa in whom these sixteen kalas are born is right here 
within the body.” [VI – 2]

• 16 Kalas born out of Purusha, the Consciousness.
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XXVIII) 16 Kalas include Kham, Vayu, Jyotir, Apaha, Prithvi, Indriya Manaha.

• Physical body born out of Pancha Butas.

XXIX) Tattva Bodha :

XXX)

That which is made up of the five great elements that have undergone the process of 
pancikarana, born as a result of the good actions of the past, the counter of experiences like 
joy, sorrow etc and subject to the six modifications namely, to potentially exist, to be born, to 
grow, to mature, to decay and to die - is the gross body. [Verse 10]

From Consciousness 

16 Kalas came

From Panchabuta Kala

Physical Body came
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XXXI)

XXXII)

Consciousness produces Kala

Kala Produces Body

Consciousness 

Kala

Body

Father

Son

Grandchild of 
Consciousness

Karana Karanam 
(Grandfather)

XXXIII) Body is born out of Kala, Kala is born of Consciousness.

• Body is ultimately born of Consciousness only.

Body Kala

Product of Kala Product of Purusha

• That body can’t confine within itself Consciousness, it is a grandchild.

• Karana Karanam = Grandfather.
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XXXIV)
Kunda Badaram

-   Not product of Badaram
  -   No cause effect relationship
  -   Vessel

-   Space

Purva Pakshi :

I) I don’t agree with you.

• Grand child can confine the grand father.

• Shariram can confine the Purusha.

Body Purusha

Not Kundam Not Badaram

256) Bashyam : Chapter 6 - Verse 2 Continues… 
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II)

• Grand son fruit carries with him the seed.

• It is confining within itself the grandfather seed.

III) 

From Seed

Tree is born

From tree fruit is born

Grand father

Son – Father 

Grand Child

Grandchild Son / Shariram

Confines within itself Grandfather

IV) Consciousness can be confined in Body.

V)
Fruit

Tree

Seed

Karyam (Confines Karana Karanam)

Karanam

Karana Karanam
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VI)

VII) 

Body

Karanam = Kala 

Kalas Karanam = Consciousness

Why can’t it confine?

This is Gist of Bashyam

Amra = Mango Seed

Produces Mango Tree

Mango – Comes with Seed (Confining)
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I) Shankara refutation done by 2 reasons.

II) Fruit carries seed

• Seed carried by fruit is not grandfather seed.

• Not Karana – Karanam.

• Fruit seed is different.

• Carries a seed not grandfather seed.

III) If Upanishad says :

• Shariram is carrying another Purusha.

• Jivatma – Paramatma

• Not Karana – Karanam Consciousness.

257) Bashyam : Chapter 6 - Verse 2 Continues… 
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IV) But Upanishad doesn’t say :

• Shariram is carrying another Purusha.

• Same Purusha, Karana Karanam is there in the Body.

• That Purusha can’t be confined to the body.

V) Dosha :

Example : 

• 2 different seeds are there.

• Karana Karanam seed is different.

• Confined seed is different.

• Beejam is carried by the fruit.

VI) In Consciuosness :

• Can’t apply example.

• Because 2 Purusha are not there.

VII) Anyatvat – Confined mango seed is different from causal mango seed.

VIII) 2 Reasons

SavayatvatAnyatvat

Fruit seed different from Causal seed
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IX) Jivatma = Confined seed is not different from Paramatma causal seed.

X) 
Jivatma

Shariram confined seed is not different from 
Paramatma

Tatu Tvam Asi

XI) Upanishad :

• Causal Purusha is in this body.

• Grandfather Purusha is inside every body even today.

XII) Causal Purusha can’t be confined to the body.

• Causal Purusha is obtaining, available in the body for recognising Aham Brahma 
Asmi.

• Ancient Purusha, changeless Purusha.

XIII) Available as Sakshi Chaitanyam.

• It is not confined to the Body.

• Abyantari Kriyate Sruyate.

XIV) For next possible argument = Reason = Savayatva Cha.
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Revision :

Chapter 6 – Verse 2 :

I) Bharatvaja :

• Where is Shodasha Kala Purusha.

• Pippalada = Purusha is located in this body only.

II) Shankara :

• What is Purusha?

• Purusha here means Brahman because Upanishad says entire Universe is born out of 
Purusha.

• No local Purusha.

III) What is Lakshanam, nature of Brahman – Purusha?

• Brahman in Taittriya Satyam, Jnanam, Anantham, Brahma.

He replied, “O Gentle Youth, That Purusa in whom these sixteen kalas are born is right here 
within the body.” [VI – 2]
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IV) Purusha = Brahman = Jnanam

• What is Jnanam?

• Svarupa – Chaitanyam 

• Nitya Advaitiya Svatantra Chaitanyam (NAS).

• This qualification differentiates Svarupa Jnanam from Vrutti Jnanam.

V)
Jnanam

V - JnanamS - Jnanam

-   Vrutti Jnanam
  -   Anityam

-   Nitya Svarupa Jnanam
  -   Purusha
  -   Brahman

• Logical analysis over.

VI) Now Mimamsa Analysis of Purusha Shabda Vichara.

• Purusha – logically means eternal consciousness.

VII) Purva Pakshi – Raises Mimamsa issue – textual enquiry.

• Why textual enquiry required?

• Upanishad : Purusha is located in the Body.
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• Ihaiva Asmin Sharire.

• Locative case – Saptami Vibhakti.

• Talks of location.

• Class is in (Locus) Singapore 

• Purusha / Consciousness is located in the body, Antam, inside

• Whatever is located = Finite = Anityam 

• Purusha must be Anityam, it can be Jnanam but not Nitya Jnanam.

VIII) How can internally located Consciousness be eternal.

• Whatever is spatially limited is limited temporarily timewise also.

• Space goes with timewise limitation.

IX) Therefore Jnanam = Anityam

• This is Mimamsa – textual based Purva Pakshi.

X) Shankara :

a) Upanishad says Consciousness is located Antaha Sharire, inside the Body.

b) You still can’t take it as location.

c) It will contradict the later part of the Mantra.

d) Take word alongwith other words n the Mantra

• Study it later part of Mantra.

• Antaha – not location.
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e) Yasmin Etaha Shodabasha Kalaha Prabhavanti.

• That Consciousness… itself is a location in which 16 Kalas of Universe, Pancha 
Butani, Body is located.

f) Brahman, Chaitanyam is location of even space, it has to be limitless.

g) Akasha Adhara Buta Chaitanyam has to be limitless, timeless, locationless.

• You can’t meaning of location for Saptami Vibhakti.

h) 1st answer, logic

• Consciousness is limitless, Kala Karanatvat.

i) 2nd Answer, logic :

• Body happens to be Kala, Karyam.

j) 
Purusha 16 Kalas Universe

-   Kala Karanam -   Purusha Karyam
  -   Shariram = Kala Karyam

k) Purusha = Karana Karanam

• Father of father = Grand cause

• Shariram = Karya Karyam

• Son of son = Grand effect.

• Purusha existed long before Shariram came to being..
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• How can the later Shariram be the location of earlier Purusha.

• 2 generation distance is there.

l) Father can’t be located in the son, how can grand father be located in the son.

m)
Purusha Shariram

-   Limitless
  -   Earlier

-   Can’t be location

• 2 reasons Purva Pakshi gave.

XI) Purva Pakshi :

• Purusha = Grand cause

• Shariram = Grand effect

• I can give you example where grand cause is located in the grand effect.

XII) 
Seed

Tree

Fruit

Grand cause

Grand effect

• Seed is located in fruit.

• Amradivatu.
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XIII) Shankara :

a) 1st Answer :

• Original seed is not in the fruit.

• It is a different seed, new seed.

• Causal seed, located seed not the same.

b) Upanishad :

• Not talking of 2 separate Purushas, not 2 seeds.

• In the Mantra there is only one Purusha.

• In the wrong example, there are 2 different seeds.

• Anyatvat.

• Causal seed – located seed different.

c) Purusha in the Body is the same causal Purusha “Sa Eva Purusha”

• It is presented, as though located, Abhyantiri Krutaha, confined inside.

d) 2nd Answer :

• Savayatvat.
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257) Bashyam : Chapter 6 - Verse 2 Continues… 

I) Purva Pakshi :

• May raise a question.

• Causal seed – Effectual seed within the fruit is the same.

• Anandagiri explains this.

II) 1st Seed = Upadana Karanam material cause.

• It has transformed into the tree.

III) Gita :

I am the Kratu ; I am the sacrifice; I am the offering (food) to pitrs (ancestors); I am the 
medicinal herb, and all plants; I am the mantra; I am also the clarified butter; I am the fire; I 
am the oblation. [Chapter 9 – Verse 16]
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• I am Upadana Karanam of the entire Universe at all times.

• I am in the form of Pancha Butas which is material cause at all time.

IV) Tree = Original seed 

• Fruit = Original Seed

• New born seed = Original Seed in the form of new seed also

• Grand effect = Grand cause 

• Grand cause is in the form of seed, tree, fruit, seed.

• Grand effect seed = Grand cause seed within the fruit.

V) Grand cause can be located in the grand effect.

• Vivarta Upadana Karanam.

• One original seed has – Adhara – Adheya Bavaha is possible.

Locus / Locator Located seed

Cause Effect

VI) Purusha can be in the form of effect in all Sharirams

• All located Jivas in different bodies are the same one causal Purusha.

• Jivatma, Shariram also originated.
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VII) Shankara :

• That is not correct, Savayavat Cha.

In the Example :

• One original seed becomes Vruksha, Phalam, later Beejam.

• Evolution of one seed.

• Original seed has so many parts.

VIII) 

One part of original seed

Becomes SeedBecomes Fruit Becomes Tree

One stem cell in biology 

Evolves into different parts of the body

Wonder of nature

• Bagavans Vibhuti (Wonder)

• Softest tongue, hardest teeth evolved out of one stem cell.

• It had provision for different modifications, Savayavatvma.

• Epiterial, endodermous cells, tissues is all evolution.
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IX) Mango Seed = Savayavam, it can form fruit, seed.

• One part of Purusha can’t become Universe, another part Jivatma – can’t say.

• Why?

• Purusha, Consciousness does not have parts, components.

• It is Niravayavam, Nishkalam, Svagata Bheda Rahitam.

X) Seed – Fruit example does not work.

• Mango seed = Savayavam.

• Tree = Savayavam.

• Fruit = Savayavam one part of fruit is seed.

• Savayava Parampara.

XI) In Purusha no Savayava Parampara possible.

XII) Gita :

Know you, that matter (Prakirti) and spirit (Purusa) are both Beginningless; and know you also 
that all modifications and qualities are born of Prakirti. [Chapter 13 - Verse 20]



896

XIII) Originally Purusha and Prakrti was there.

• Entire creation evolved not from Purusha but from Prakrti.

XIV) Prakrti is Savayavam, everything that evolves is also Savayavam, with parts.

• Body, hand, thumb (Upper part – Lower part)… whole creation is Savayavam.

• Atom = Unsplittable was split.

• Savayava Parampara can come from Prakrti only.

• Purusha can’t have Savayavatvam.

XV) Locator, located Adhara, Adheya relationship is possible between seed, tree, fruit but 
between Purusha and Shariram locater, located, locus relationship is not possible.

XVI) Purusha (NAS Chaitanyam) is Niravayavam (Partless).

XVII) All 16 Kalas are with parts, Savayavam.

• 16 Kalas = Universe, has parts.

XIX) Akasha

NiravayavaSavayava

Without Parts?With Parts?
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XX) 2 Answer

Tarqa ShastraSruti

-   Akasha is eternal, all 
      pervading
  -   Niravayavam
  -   Partless
  -   Nityaha, Sarvagataha
  -   In Tarqa Sangraha
  -   Savayava

-   Not scientific or logical
  -   What we give is Sruti based 
      logic
  -   Taittriya Upanishad : 
      Tasmat Va Etasmat…
  -   Space is born, Anityam.
  -   Niravayavaha

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

Taittriya Upanishad :
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XXI) Space – Unborn :

• Then we use Tarqa logic, it is Savayam, Karyatvat.

XXII) Tarqa :

• Yat Yat Savayavam, Tat Tat Karyam.

• Akasha has parts.

• We don’t see the parts.

• Can’t say it is nonexistent because you don’t see.

• Akasha = Apratyaksham, then it will be non-existent.

• If I don’t see, it means eyes don’t have power to see Sukshma Avayava of Akasha.

XXIII) Akasha = Karyam, Anityam, Sarvayavam.

• Akasha bends…

• Never black hole, Akasha is bent.

• Sunlight is also bent, does not travel in straight line.

XXIV) Shankara :

Akasha is

-   Savayavam
  -   Vedanta context

-   Niravayavam
  -   Tarqa context
  -   Akasha example for Tarqa 
      Purva Pakshi

Will say both
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XXV) Body has limbs… pain… knee pain, headache, backpain.

XXVI) Next Akasha = Niravayavam example for Tarqui Purva Pakshi.

258) Bashyam : Chapter 6 - Verse 2 Continues… 

I)
Space 

-   One total space
  -   Niravayava

-   Savayava inside hall big space
  -   Inside pot is small space
  -   As though space is located 
      inside the hall
  -   Adhara – Adheya Bhava

II) Space is located in the hall, inside hall = Space.

Hall Space

Locus Located
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• We use expression – space inside hall.

• Everybody understands.

• Hall is located in the space.

• All galaxies are located in one all pervading unlocatable space.

• Reality and expressions are different.

III) 
Expression / Language Understanding / Fact

Small space inside the room In space world exists

IV)
Expression / Language Creation – Including Body

Purusha is in the Body Is Located in Purusha

V) It is an expression, don’t take the Vachyartha.

• Example : Moonlight versus sunlight on moon.

VI) Once you take Vachyartha there will be problems.

• Consciousness will be located, limited, Anityam.

• Location idea should not be taken as meaning of Saptami Vibhakti – In.

Counter language of Upanishad
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VII) 

VIII) Akasha is really Savayam, can not be located in the Body because limited body is located 
in Akasha.

IX) Kai Mudikan Nyaya :

• When Akasha itself limitless, Atma the cause of even Akasha.

X) 

Saptami Vibhakti

-   In this context
  -   Don’t take like Akasha 
      example

-   Generally means location

Akasha Purusha

-   Has Sukshma Avayava -   Doesn’t have Sukshma Avayava
  -   Niravayam

Carefully chose wrong example

Beeja PhalavatKunda Badaravatu Akasha

XI) All examples are wrong

a) Badra fruit in Vessel 

• Adhara – Adheya Bava is there.
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b) Beeja – Phalavat :

• Beeja is located in the fruit.

• Adhara – Adhaya Bava is there.

c)

d) For Purusha, not example

• It is Niravayava.

• No second thing in the Universe which is Niravayava.

• Nearest example is Akasha.

e)

Akasha

World

Adhara – Adhaya Bava is not possible

Akasha

-   Tarqa 
  -   Niravayava

-   Vedanta
  -   Savayava
  -   Sukshma Avayava

• Adhara – Adheya Sambanda is not possible, effect, Born from Purusha.



903

f) Purusha and Shariram can’t have Adhara – Adheya Sambanda.

• This is Mimamsa Vichara w.r.t. Saptami Vibhakti in the Shariram.

g) Kundabadara, Beeja – Phala Example is wrong example.

h) Example should be closer to Purusha / Original – exampled

• For fat person – Example – Pumpkin not drumstick.

Purva Pakshi :

• Not satisfied.

259) Bashyam : Chapter 6 - Verse 2 Continues… 

Purva Pakshi :

I) I will set aside my wrong examples.

• Wont take Akasha example + logic.
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II) Let us go by sentence in the Pramanam – Sruti.

• Atma = Apaurusheya Vishaya.

• Sruti = Apaurusheya Vishaye Pramanam.

III) Sruti Says :

• Atma is inside the Body.

• Clearly explicitly said.

• Sruta Hanih – you are giving meaning not given in the Sruti.

• Ashruta Kalpana Dsha.

IV) Mimamsa Dosha.

• Dropping the available meaning of the word in the Veda and importing another 
meaning.

V) Example :

• He is going to come at 8 O’clock doesn’t mean he will come at 9 O’clock.

VI) Give up available meaning = Sruta Hanihi.

Add :

• Non available meaning = Ashruta Kalpana.

VII) Upanishad :

• Atma is inside the Body.

VIII) Why fight with examples, let us go to Vakhya Pramanam.
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IX) Modern science :

• Consciousness is located only in the living being.

• It is as long as the living being is.

• Life of consciousness = Till death of body.

• Matter continues to exist without consciousness.

X) Purva Pakshi = Scientist

XI) Shankara : 

• Very important portion, remember.

• Sruti is Pramanam, reveals a fact.

• Facts can’t undergo change.

• Fact revealed by one Pramanam can’t be contradicted by another fact revealed by 
another Pramanam.

XII) Pramanams can’t contradict.

Sruti meaning

-   Indirect meaning
  -   Must be taken

-   Direct
  -   Primary
  -   Contradictory to Pratyaksha, 
      Anumana
  -   If Upanishad says : Body is immortal



906

XIII) Purushava Gautama Agni :

• Man is fire, women is fire.

• Can’t cook on top of head.

• If Pramanantara Virodha comes, even if veda says, we should not accept.

XIV) If Veda says Karmana Moksha :

• We don’t accept Pramanantara Virodha.

• Bhaktya Moksha – Nada Yogena Moksha – Singing continuously is Moksha.

• Even if Veda says, I will not blindly accept Veda = Blind faith.

XV) Accept Veda as a Pramanam.

Blind Faith Faith

-   Veda tells something 
  -   Message contradicts other 
      Pramanam

-   Accept Veda as Pramanam

• Vakhya Artha = Pramantara Virodha.

• Accept or not.

• If I accept, it is blind faith.

• Ignoring Pratyaksha.

• Man is fire.
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XVI) Don’t allow Buddhi to work

• What is faith?

• Don’t accept that meaning even if Sruti gives that Vakhyam.

• No blind faith.

XVII) I accept Veda is a Pramanam – faith.

• Give another meaning by giving Lakshyartha, Gauna Artha.

• Give different contextual meaning, so that it is Apaurusheya Jnanam.

XVIII) New knowledge doesn’t contradict.

• Old knowledge = Apramanam.

• It is called faith.

XIX) 
Blind Faith Faith

-   If you say Atma is located in 
      the Body.
  -   Sruti can’t contradict logic

-   Atma is also located in the 
      Body.
  -   Veda = Pramanam
  -   Logic also is a Pramanam
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Revision :

Chapter 6 – Verse 2 :

Bharatvaja :

I) Where is Shodasha Kala Purusha located?

II) Pipalada :

• It is inside the Body, in which Purusha, entire Universe arises.

III)
Shankara 2 words – Enquiry 

Antaha SharirePurusha

-   Purusha is located inside the 
      Body

-   Reveals NAS Chaitanyam
  -   Nirguna, Nitya, Advitiya, 
      Svatantra Chaitanyam
  -   Eternal, limitless 
      Consciousness.

III) How can limitless Purusha be located within a limited body.

New interpretation :

• Limitless Purusha is available in the Body also.
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IV) Located must be translated as available in the Body also in the form of Sakshi Chaitanyam, 
the observer Consciousness, Self Awareness, meaning of “I”.

V) Purva Pakshi :

• Interpreting wrongly.

• Take Sruti as it is.

• Sruti from Bhagawan : Purusha is inside the body.

• Veda Vak should be accepted as it is.

VI) Shankara Veda = Apaurusheya Pramanam

    = Given by Bhagawan

• By faith, accept it.

VII) Blind faith – If you accept every sentence as it is.

• Filter through interpretation, then can take as Pramanam.

• If not, blind faith.

VIII) Mimamsa Rule :

• One Pramanam can’t contradict another Pramanam.

• Fact can’t be altered by another Pramanam.

• Shastra can’t contradict Pratyaksha Pramanam.

• If you accept contradiction, then its called blind faith.

• Very important law.
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• Powerful weapon in hands of Shankara.

IX) Veda can reveal a fact as a Pramanam but can’t contradict a fact revealed by another 
Pramanam.

X) Technical Language :

Na Vachanasya Akarakatvat

Veda Vachanam

Shabda Pramanam

Can generate knowledge

• Any Pramanam = Jnana Janapakam

XI) Karakam :

• Kriya Janakam Karakam.

Jnana Indriyas Karma Indriyas

-   Jnanapakam
  -   Can generate knowledge

-   Karakam
  -   Produce actions
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XII) Profound Law :

XIII) What is job of Karakam?

Jnanapakam Karakam

-   Can’t produce Kriya
  -   Always Jnanapakam never 
      Karanam
  -   Can’t produce 4 types of Kriya, 
      Karma Phalam

-   Can’t produce Jnanam
  -   Always Karakam never 
      Jnanapakam
  -   Accessory produces action

Kriya can produce only 4 
results – Kriya Phalam

UtpattiAapti Vikara Samskara

-   Production -   Reaching
  -   Motion

-   Modification
  -   Alteration 

-   Purification 

XIV) Pramanam can’t alter a fact

• Altering 2 fact = Modification, can be done by Kriya, can be produced only by 
Karakam.

• Karakam through Kriya can alter a situation, fact available.
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XV) Pramanam = Jnanapakam, can never alter a fact.

• If limitless Purusha can’t be located within a limited body, it is a fact.

• It can’t be altered by Sruti Pramanam.

XVI) Purva Pakshi :

• Sruti says Purusha is in the Body.

• Don’t alter fact, accept Sruti.

• This is blind assortment of Sruti, Blind faith.

XVII) Example : 

• Namasankeertanam gives Moksha… says a popular saint.

• Maharishi may say 

• Apply this law

• Namasankeertanam is Kriya.

• Kriya produces 4 Anitya Phalam

XVIII) Moksha = Nitya Phalam

Shankara :

• Never have blind faith

• Doesn’t accept Veda Vakhyam if it contradicts the interpretation principle.
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XIX) 
Atma is inside the Body

It is available in the Body also

Space is in the hall

Space is available in the hall also, it is 
everywhere

XX) Vachanasya, Pramanakasya, Akarakatvat

• Only Jnanapakam, not Karakam.

XXI) Vedic statement can’t alter a fact.

XXII) Brahma Sutra :

• Knife cuts everything except a rock.

• Knife will be altered.

• Veda Vakhyam will not stay as it is, it will get altered.

XXIII) What can Pramanam do?

• It can only reveal a situation as it is.
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XXIV) Example :

• Karakams meant for cleaning, for mopping.

• 1st – Switch on light.

• Lamp : Will not clean the room.

• Will Reveal : Clean Room, Dirty Room

• Will not convert dirty room into clean room

• Lamp = Prakashakam not Karakam

• Pramanam = Prakashakam not Karakam

• Yatha Butartha Avat Jyotane.

• Pramanam reveals thing as it is.

XXV) Even though Purusha says it is inside the body, don’t have blind faith and accept Veda 
Vakhyam.

• It should be interpreted.

Purva Pakshi – gave 2 wrong examples

Phala BheejavatuKunda Badaravatu

XXVI) Take Example :

• Space is inside the Brahmandam, Hall.

• It is available inside the hall also.



915

XXVII) Example :

• Face is inside the Mirror.

• Not factual

• Face is available in the Mirror like a reflection.

• Pratibimba Vada, or Avacheda Vada examples can be taken.

• Space, reflection examples.

260) Bashyam : Chapter 6 - Verse No. 2 Continues… 

I)
Purusha available

Outside the BodyInside the Body

II) Why Upanishad specifically says it is inside the body?

• Why Antaha Sharire?
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Purpose :

III) Chit Rupam :

• I can infer consciousness not experience elsewhere.

• I can recognise consciousness as Sakshi of Mind, thoughts, emotions.

• Experienced in the Body in the form of self awareness – I am.

• Brahman as the subject “I am” is available only in the body.

IV) The only way to understand Consciousness is – “Aham brahma Asmi”.

• Consciousness is only available as I am.

V) To recognise Brahman as Consciousness there is only one method… saying : I am Brahman, 
Aham Brahma Asmi.

• As existence understand Brahman is everywhere.

• Upanishad highlights Brahman knowledge as Aham Brahma Asmi.

Purusha has essential nature 

Chit RupamSat Rupam

-   Consciousness can be 
      recognized only inside the 
      body for me.
  -   I can’t recognize cognize 
      consciousness in your body.

-   Is inside and outside
  -   Recognisable 
  -   I am…. Existence is available in me
  -   You are, he is, existence is 
      available outside as Brahman
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VI)
When Brahman is in the form

-   Aham Brahma Asmi also right
  -   Why should I specifically know 
       Aham Brahma Asmi

-   Everything is Brahman Idam
  -   He / She / It / You
  -   This

VII) Why Upanishad Particular about Aham Brahma Asmi.

• Is not Sarvam Brahma enough?

VIII) Only when I say – I am Brahman, Aham Jivaha Asmi will go away.

• Self misconception will go away only when I say I am Brahman.

IX)

Everything is Brahman

Does not attack my misconception 

My mislocation is located in me

Jiva Bava is located in Aham 
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X) Jiva Bava is knocked off only when Brahma Bava is placed on Aham.

• If Kitchen dark, switch on light in kitchen.

XI) Jiva Bava is located in I am.

• Goes away only when I repeatedly practice Naham Jivaha Paranthu Brahma.

XII) 
Seeker comes to Vedanta

-   Because he is suffering Samsara
  -   I am Samsari
  -   Replace it with Aham Asamsari
  -   Then you say Sarvam Brahma

-   Not to know everything is 
      Brahman
  -   Brahman knowledge as 
      consciousness is very important

• Then alone Samsara Nivritti will take place.

• Even though existence aspect is everywhere, consciousness aspect is important, it is 
not available everywhere.

• Consciousness is available only inside the body.

• Therefore, Upanishad says – Purusha as Chaitanyam is Antah Sharire.

XIII) This is called Vichara, you have to understand.

XIV) Brahman is available in the form of Consciousness only inside the body.
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• Upalabdhi = Recognisability, availability, perceptibility.

XV) Body is the instrument in which consciousness is available as Sakshi Chaitanyam.

• Chidabhasa also is available in the body.

• Sakshi is only in the body.

XVI) Consciousness alone will be called Sakshi.

• Chidabhasa supporting Sakshi will be available in the body.

• Chaitanyam is everywhere.

• Sakshi Rupa Chaitanyam is available only in the body.

XVII) Upalabdhi Sthanam :

• Purusha is available to be recognised as Sakshi of Mind inside the body.

• Therefore Upanishad says Purusha is in the body.

XVIII) How is the Sakshi – Sakshi?

• How is Sakshi presence felt in the body?

• Darshana, Sravana, Manana, Vigyanadhi Lingai.

• Every form of cognition – hearing, seeing, smelling, talking, touching, all cognitive 
functions are because of Sakshi Chaitanyam alone.

Body / Shariram Content

-   Nimittam 
  -   Locus

-   Consciousness
  -   It is recognisable 
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XIX) Mundak Upanishad : Chapter 2 – 2 – 10 

There the sun does not shine, nor the moon nor the stars; these lightnings also do not shine – 
how then (can) this earthly fire? Verily, everything shines after Him reflecting His glory. This 
whole world is illumined with His light. [II – II – 10]

XX) Mundak Upanishad : Chapter 2 – 2 – 9 

The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of 
the golden hue-the highest. That is what the knowers of the Atman know. [II – II – 9]

XXI) Darshanam = Perception

• Sravanam = Audition, hearing

• Mananam = Thinking

• Theology – Promotes blind faith, suppressing thinking.

• Vaishnasim, Shaivism, separated from Vedanta.
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• Use Agama as support for Vedanta.

• Don’t suppress intellect.

• Go to Vaikuntha for Moksha.

XXII) Vijnanam = Knowing, cognitive function of seeing, hearing, thinking – happens 
throughout our wakeful life.

• It proves presence of Sakshi Chaitanyam, Chidabhasa Chaitanyam, Adhishtanam.

• Each cognitive function is an indicator, pointer to Sakshi Chaitanyam.

XXIII) Gita : Chapter 15 – Verse 10

• Every function of the body reveals Atma the Sakshi.

• People loose sight of the Sakshi.

Him, who departs, stays and enjoys, who is united with Gunas, the deluded do not see; but 
they, do behold him, who possesses the ‘eye of knowledge’. [Chapter 15 - Verse 10]
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XXIV) Inside the Body, as though Atma is limited.

• Sakshi Chaitanyam is limited, it is available only under the Chidabhasa.

• Chaitanyam itself is all pervading.

• Chaitanyam as Sakshi is seemingly located in the body.

XXV) Parichinna Iva – Upalabyathe Purusha :

• As though limited is Purushaha in the Body.

• Sakshi Rupa Purusha is available in the body (Upalabyate).

XXVI) Since all pervading Brahman is recognisable as Sakshi Aham, only in the body.

• Therefore Upanishad says :

 Antaha Sharire Soumya.

261) Bashyam : Chapter 6 - Verse No. 2 Continues… 

I) Can say Can’t say

Purusha is available in the Body Purusha is located in the body
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II) Limitless Purusha is cause / support of even Akasha.

• Bigger than Akasha.

III) Limitless Purusha not like Badri fruit in a vessel.

• Purusha is not confined to the Body.

• Even a fool will not say, space is confined to a hall.

IV) Example :

• I have brought an elephant in my pocket.

• Not toy or picture.

V) Lay person can’t make foolish statement, how can Bhagavan make a foolish statement.

VI) Veda will not make such a statement, it can’t mean that statement.

VII) If you take it literally, you will have blind faith in the Veda.

• Shankara against Andhah Sraddah – blind faith.

Sraddha Andah Sraddha

-   Very good -   Very bad
  -   Religion has caused havoc 
      because of blind.

VIII) Many problems because of blind faith.

• Social media, rationalist attacks religion.

• Superstition – not good 
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• Breaking 108 coconuts on head.

IX) In the name of religion, don’t do this.

• Eradicate Sanatana Dharma.

• Superstitious = Blind faith = Andah Sraddah.

X) Have faith in interpreted Veda.

XI) Mantra 2 over, one sentence.

XII) 12 classes to complete one Mantra.

He replied, “O Gentle Youth, That Purusa in whom these sixteen kalas are born is right here 
within the body.” [VI – 2]
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262) Introduction to Chapter 6 - Verse No. 3 :

I) Chapter 6 – Verse 2 :

He replied, “O Gentle Youth, That Purusa in whom these sixteen kalas are born is right here 
within the body.” [VI – 2]

Student Bharatvaja :

• Where is the Purusha available?

Pippalada :

• Ihaiva Antah Sharire Soumya Purusha.

• That Purusha is available within the body as Sakshi Chaitanyam.
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II) Upanishad gives additional information which Bharatvaja has not asked for

III) Inside the Body, Purusha is available.

• In which, in whom Purusha the entire universe emerges (Additional Information).

IV) Why additional information?

• To knock off the idea that Sakshi is only inside the body.

V)

VI) Extra Ephithet, attribute is added.

VII) 16 factors = Technical name Samastha for entire Universe Prapancha.

VIII) Prabhavanti Iti Uktaha :

• Emerges, originates, evolves.

• Kalanaha Prabhavaha Uktaha.

• Entire Universe emerges from Purusha is mentioned to specify the nature of the 
Purusha.

Sakshi

-   Also Adhara, Adhishtanam of 
      the entire Universe

-   Inside the body
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IX) What is nature of Purusha?

• Jagat Karana Purusha is in you.

X) In Puranic story, symbolic presentation.

Example :

• Krishna eats mud, Yashoda Angry, asked to open mouth – 14 lokas inside.

XI) Don’t take literally

• Big Koshakattai can’t put in mouth.

• Understand :

 Krishna – Represents Purusha.

• In that Purusha all Prabhavanti.

• Purusha Viseshanartham, to specify the Purusha.

XII) Even though Purusha is Jagat Karanam.

• It is not the primary teaching of the Sruti.

XIII)
Brahman

Jagat Karanam

Intermediary Teaching
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XIV) Later Upanishad says :

• Brahman is not a Karanam.

• Karya – Karana Vilakshanam Param.

XV) 

Virat, Hiranyagarbha

Karyam

Mandukya Upanishad

3rd Pada1st / 2nd Pada 4th Pada

KaranamKaryam Vilakshanam

XVI) 

Ishvara – Antaryami 

Karanam Adhyaropa
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4th – Turiyam – Brahman 

Na Antap Prajnam…

Vilakshanam = Akaranam

Not understood easily

Apavada

Ultimate teaching

Mandukya Upanishad :
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XVII) Creation is not the subject matter of the Veda.

XVIII) Generally people are interested in the creation.

• Big distraction.

• Obsession with creation = Big obstacle for understanding Brahman.

XIX) 

It is not that which is conscious of the internal subjective world, nor that which is conscious of the 
external world, nor that which is conscious of both, nor that which is a mass of consciousness, nor 
that which is simple consciousness, nor is it unconsciousness: it is unseen by any sense-organ, 
beyond empirical dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, 
essentially by of the self alone, negation of all phenomena, the peaceful, the auspicious and the 
non-dual. This is what is considered as the fourth (Turiya). This is the Atman and this is to be 
realised. [Mantra 7]

Creation

Why Bhagawan create?

Why 1st Karma?

• Don’t be obsessed with the creation.

XX) Upanishad teaches creation.

• What is order, sequence of creation.

• Upanishad does not want you to be distracted from that.

• People are interested.
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XXI) Upanishad caters to curiosity of distracted students.

• Upanishad gives sequence.

a) Taittriya Upanishad :

b) Chandoga Upanishad :

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

That Existence decided: ‘I shall be many. I shall be born.’ He then created fire. That fire also 
decided: ‘I shall be many. I shall be born.’ Then fire produced water. That is why whenever or 
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]
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• Tat Tejo Srijataha.

• From Agni – Srishti.

• Different order in different Upanishads.

c) Prasno Upanishad :

• To remove curiosity, Upanishad gives some order.

d) Teacher :

• Don’t ask too many questions.

• There is no creation.

• To assimilates take life time.

e) Creation = Temporary answer

• Even though creation is not the primary subject matter of Vedas, it is only temporarily 
Adhyaropa.

• Later in Apavada, creation rejected.

• No Tatparyam is Srishti.

f) Students curiosity? 

• What is order of creation.

• How Panchikaranam?
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XXII) Darwin's Theory :

• Before Bigbang, after bigbang, how galaxies, how starts, how plants, how continents, 
how Uni cellular formed – how monkeys? How man from monkey.

• Greatest to religion.

• Religions focussing on creation get into trouble.

• Creation focussing religion has problem.

XXIII) Advaitam has Answer :

Mandukya Upanishad :

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]

XXIV) Why Shani Dasa?

• No Shani at all.

• Do Pariharam, light lamp in temple.

• No Jatakam at all.

• Upanishad gives temporary answer.
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Revision :

I) Introduction of 3rd Mantra in the end of 2nd Mantra.

II) 2nd Mantra :

• Teacher answers Bharatvajas question.

• Where is Shodasha Kala Purusha located?

• Ihaiva Antah Sharire Somya Sa Purusha….

III) Shodasha Kala Purusha is within this body.

IV) Additional note :

• Description of Shodasha Kala Purusha.

• That Purusha in whom the entire Universe arises.

• Yasminn Etaha Shodasha Kalaha Prabhavanti.

V) This is to describe the Purusha

• Purusha is not located in the body but is available in the body also as self awareness, 
Sakshi Rupena Upalabyathe Cha.

He replied, “O Gentle Youth, That Purusa in whom these sixteen kalas are born is right here 
within the body.” [VI – 2]
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VI) Emergence of the Universe is not the primary teaching.

• Srishtou Tatparyam Nasti.

• Srishti is Artha Vada.

• Purpose of creation is not to talk about creation but to point out:

• Creation is an appearance and for that appearance, Purusha is the 
Adhishtanam.

VII) To reveal the Adhishtanam the creation is incidentally mentioned.

• Adhyaropa Apavadabyam Nishprapancha Pradarshanartham.

VIII) Since there is no Tatparyam in the Srishti, we should not ask too many questions about 
the Srishti.

• Why did it come?

• When did it come?

• How did it come?

• Don’t be bothered about sequence of creation because Tatparyam Nasti.

IX) Sankhya Srishti ok.

• Vichara Sagara – 3 types of Srishti.
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X) Upanishad is not bothered about order in creation.

• There is no Tatparyam.

• In consistency I Vedanta, Upanishads about creation, indicates there is no Tatparyam.

XI) Intellect always interested in Srishti details.

• Modern cosmology is trying to understand how creation came, order of creation etc.

• Intellect wants to know.

XII) Sruti feeds our curiosity  gives some sequence of Srishti.

a) Taittriya Upanishad :

• 5 elements – Akasha – Vayu.

b) Chandogya Upanishad :

• 3 elements – Agni – Jalam – Prithvi 

c) Prashno Upanishad :

• Same as Mundak Upanishad.

Srishti

Akrama SrishtiKrama Srishti Vyuth Krama

Disorderly creationOrderly creation Simultaneous creation
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XIII) Mundak Upanishad : Order

Mundak Upanishad Prashno Upanishad

-   Mantro Upanishad -   Brahmano Upanishad
  -   Generally meant to explain 
      Mantro Upanishad

From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), 
the fire (Jyotih), the water (Apah) and the earth (Prthivi) which supports all. [II – I – 3]

XIV) Same in Kaivalya Upanishad : 

From Him are born the Prana (life), the mind (Antahkarana), all the organs, the sky (Akasa), the 
wind (Vayu), the fire (Jyotih), the water (Apah) and the earth (Prthivi) which supports all. 
[Verse 15]
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XV) Prana is born out of Samashti Rajo Guna of Pancha Sukshma butani.

XVI) Sequence :

• Sequence… Prana later.

• Important wise Prana – crucial.

XVII) Prana is 1st creation which can reflect Chaitanyam.

• Life originates only with origination of Prana.

XVIII) In cosmology till Pranas come, there is only inert Lokas.

• Stars, planets, Mountains may be there.

XIX) Living beings may be micro cellular or unicellular organism.

1st principle :

• Prana

• In Unicellular organism, mind, buddhi not developed.

• Still it has Prana.

XX) Prana is in whose presence alone, consciousness becomes manifest.

• In whose absence, consciousness becomes unmanifest not absent.

1st 2nd

Sukshma Buta Srishti Prana
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XXI) 

XXII) Manifestation of life, travel of Jiva etc all can be explained only by one significant factor 
“Prana Tattvam”

XXIII) Ishvara thought that Prana is very important

• Therefore Upanishad gives a particular order of creation.

• In that order, first member is Prana.

XXIV) Even though there is no Tatparyam even in the Srishti or in the Krama of Srishti.

• Tatparya Abhave Api.

• There will be a curiosity for a common person and cosmologist.

XXV) a) 

Dead body Living body

-   Prana is gone
  -   Consciousness is not manifest
  -   Chidabhasa is not there
  -   Chit is not manifest = 
       Chidabhasa is not there

-   Prana is present
  -   Chidabhasa is present
  -   Chit is manifest

What came first

Living beingKarma 

Question
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b) How did the first creation come?

• Order curiosity is common.

• Kena Kramena Syat?

• For such a question, curiosity temporary buster answer is given.

XXVI) Guru’s Ultimate Brahman Astram :

• Where is creation?

XXVII) Mandukya Upanishad :

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]

XXVIII) We put problem to the student.

• First you prove the creation, thereafter I will give the order.

XXIX) 
Student will use

Asat Karya VadaSat Karya Vada Karma Karya Vada
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• All theories of creation, in Mandukya Upanishad we bust.

• Therefore, we say, why should I give you an order for non-existent creation.

XXX) Katho Upanishad :

• This is our Brahma Astram.

• For Junior student, order is presented.

XXXI) Additional point :

Sankhya :

• Talks of creation, originating from Prakrti.

• Prakrti is capable of evolving into the Universe.

• Prakrti is the material cause.

• Material cause will automatically evolve into creation.

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]
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XXXII) Shankara :

• Is Upadana Karanam alone enough?

• Do you require Nimitta Karanam - Ishvara?

• Can Prakrti create the Universe, can Prakrti become an Universe without an Ishvara?

XXXIII) Sankhya – Bluntly answers - No Ishvara required.

• Like modern scientist.

• Evolution of Universe only.

• No Nimitta Karanam.

XXXIV) Sankhya most important Purva Pakshi for Advaitin.

• Primary opponent of Advaitam, Prathama Malla.

• Primary opponent.

• Shankara in this Bashyam is very elaborately going to discuss Sankhya.

XXXV) Mantra 2 :

• Vainashika Buddhism refuted.

• Kshanika Vigyana Vadi, Nastika dismissed.

• In 3rd mantra, Astika, Sankhya Darshanam dismissed.



XXXVI) Brahma Sutra Chapter 1 – is primarily to establish Ishvara.

• Brahma Sutra not meant for Nirgunam Brahma alone.

• All Mantras in chapter 1 Brahma Sutras are taken up from Chandogya Upanishad 
Chapter 1 – 5.

XXXVII) 1st Chapter of Brahma Sutra establishes Ishvara.

Ishvara

Abhinna Nimitta Upadana Karana Buta 
Ishvara

XXXVIII) Why Vyasa establishes Ishvara so much?

• Keeps in Mind Sankhya Vada which was very powerful.

Sankhya :

• Accepts multiple Jivatmas.

• Prakrti is creating a world for the benefit of Jivatmas.

• Purushasya Bhoga Aparargartham Prakrtihi Srijati.

Sankhya Accepts

JivatmaPrakrti Does not accept Ishvara as 
Srishti Karta 943
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• Srishti Karta = Prakrti.

XXXIX) To refute Sankhya, Srishti Vakhyam is useful.

Mantra 3 :

• Shodashakala Purushaha Ikshata.

• Ikshata : Ishvara visualised the creation based on the law of Karma.

Mantra 3 :

• Negates Sankhya Philosophy.

XXXX) Chetana Poorvika :

• Preceded by intelligent Ishvara, blessed by Shodasha Kala Purusha.

• Blessed by only a Chetana Ishvara, Poorvika, then alone Achetana Prakrti can evolve.

XXXXI) Example :

• Vegetables exist – Don’t get Avial till Chetana cook is there.

• Vegetables don’t travel, enter a vessel and become an Avial.

• Chetanavan is required for Avial or Macro Universe.

XXXXII) 
Ishvaraha Asti

Nimitta Karanatvat
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Taittriya Upanishad :

• 7 Reasons for Brahma Astitvam.

• Chetanam Poorvam Yasyaha.

• Srishtehe Sa = Chetana Poorvika.

• Mantra 3 refutes Sankhya Darshanam.
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263) Chapter 6 - Verse No. 3 :

He (Purusa) reflected, “What is it by whose departure I shall depart and by whose stay 
I shall stay?”. [VI – 3]
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Gist :

I) Saha :

• Shodasha Kala Purusha, Maya Sahitam Brahma = Ishvara.

II) Ikshan Chakre :

• Visualised.

III) Corresponding  Mundak Upanishad :

From the Brahman (the Supreme Reality) – who not only is aware of the total happenings in 
the world but is equally in the know of all the details of happenings every minute, whose very 
thought is of the nature of Knowledge – are all these produced : the Creator, names and forms, 
and nourishment for all. [I – I – 9]

• Bhagavan performed a Tapas in the form of Visualisation for the Universe to be 
created.

IV) Ishvara wanted to find out what is the crucial Tatvam in the entire cosmos?

• Cosmos is infinitely big.

• It becomes relevant only if there is a Jiva, Living being.

• There are many planets without a Jiva.
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• If there is no Jiva you can’t talk about existence of the Planet.

V) Existence becomes unknown, Irrelevant.

• Planets can’t say :

 I am there.

• No Jiva to say :

 Planet is there.

• No self awareness nor there is a living being.

• The entire Universe becomes non-relevant.

VI) Universe relevant only because of living beings.

• Living beings are possible because of Sukshma Shariram.

• Not because of Sthula Sharirams.

• Dead body doesn’t know.

• Sukshma Shariram is important.

• In the Sukshma Shariram, what is the most important factor?

• Not mind but Prana.

VII) Story in Chandogya Upanishad, Brihadaranyaka Upanishad, Prashno Upanishad :

• All 17 organs of Sukshma Shariram had a debate, who is the greatest?

• All went to Brahma.
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VIII) Brahma :

• Each of you go out for one year and come back.

• Each organs goes, person survives even though handicapped.

• Handicapped but alive.

• Prana – plans to leave.

• All organs are struggling.

• Immediately they all fall at the feet of Prana.

• Chandogya + Brihadaranyaka Upanishad :

 Each one of us has a title.

• Jyeshtaha, Sreshtaha.

• I am giving all our titles to you.

• Without you, our presence becomes absolutely not relevant.

IX) All these things Ishvara thought.

• Only in the presence of Prana, Ishvara can remain in the Universe, in a body as 
Jivatma.

X) If Prana quits, Ishvara cannot stay there as Jivatma.

• If Prana goes away Jivatma goes away.

• If Prana comes, Jivatma comes.
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XI) Ishvara says :

• My presence is manifest in the body only in the presence of Prana.

• Kasmin aham Utkrante.

• What is that Tattvam in whose presence life or consciousness is manifest and in 
whose absence, life – consciousness is unmanifest?

• Unmanifest is as good as absent.

• In a dead body, consciousness is there.

• Dead body can’t do anything.

XII) 
In whose

-   Arrival 
  -   I will arrive

-   Departure
  -   I will depart

Ishvara thought :

• What is the Tattvam?

XIII) Ishvara found the answer :

• Pranam.

• Pranam Asrujata comes in Verse 4.

XIV) This is Mantra 3 – talks only about Ishvaras visualisation.
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264) Bashyam : Chapter 6 - Verse No. 3 Start… 

I) Saha :

• Purusha, Shodasha Kalaha.

II) Yaha Bharatvajena Prishtaha :

• That Purusha about whom question was asked by Bharatvaja, the disciple.

III) Saha = Ikshan Chakre, Ikshanam – Darshanam :

• Mentally seen, visualisation. 

• Anything purposeful, we will think what to do.

• Chakre = Krutavan.

IV) What kind of visualisation was done by Ishvara?

• Srishti, Krama, Phala, Adhi.

Srishti Phala

Universe to be created Benefits in the Universe for Jiva
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V) What is purpose of creation?

• For Jivas exhaustion of Punya Papam.

Higher Lokas Lower Lokas Middle Lokas

For exhausting Punyam For exhausting Papam For exhausting both Punyam + 
Papam (Mishram)

VI) Jivanam :

• Karma – Phala Anubhavartham.

VII) For Manushya :

• Moksha Purushartha Praptyartham.

• Not for Animals

• For thinking Jivas, who want Moksha.

• All won’t want Moksha.

VIII) Hence Vedas were also created.

Mundak Upanishad :

From Him also the Gods of various orders, the celestials, the men, the beasts (cattle), the birds, the 
in-breaths and the out-breaths, the corn and barely, thought, devotion, truth, self-control and values 
of life (were born).[II – I – 7]
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• Rijaha – Rig

• Sama – Sama

• Yajur – Yajur

• Atharvana

• Chatur Vidha Phala

IX) Krama = What is the order in which I should create the world.

For Moksha

Akasha, Vayu…

Sukshma Shariram

Sthula Shariram

Panchikaranam

X) This is the subject matter of Bhagavans visualisation.

• Katham – How Bhagawan visualised.

• Kasminnu… Pratishtyasyami” this is thought of Bhagawan.

• Aham = I – Bhagawan.
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265) Bashyam : Chapter 6 - Verse No. 3 Continues… 

I) Scientists are trying to study the evolution of the Universe.

• Many theories… “M” theory.

• Cosmology – interesting, answered many questions.

II) Don’t know :

• How living beings came out of matter?

III) From Inorganic matter, how can organic living beings be born?

IV) Darwin’s theory does not answer this question.

• How matter evolves into living beings?

• No answer.

V) Darwin’s theory :

• How one type of living being adapts to the condition and changes its condition.
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• Dog in the Himalayas will have thick fur because of cold.

• Fur will not be in local dogs.

• One living being adapts and becomes a modified one.

• That alone Darwin’s theory says.

VI) How Inorganic matter becomes a unicellular organism?

• The complexity of matter in a living being is 1000 times higher than matter in 
inorganic substance.

Configuration of matter in

Organic thingInorganic thing

• In simplest organism, complexity is mind boggling.

VII) How it came?

• What is the first inorganic matter which does not produce life? Which is capable of 
reflecting consciousness.

• Prana = Inorganic, matter, fine matter it can reflect consciousness.

• Small Ant in book.

• Vibhuti of Bhagawan.

• Dot of organism – Mr. + Mrs, family, eats, survives, keep finger runs away.
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• Can’t push it.

• Otherwise you will kill it.

VIII) Scientist can’t create Prana – Matter inside Ant.

• Prana – matter – matters.

• Vibhuti of Bhagawan.

IX) Upanishad must help us glory of “Maya”.

• Maya is as much glorious as Brahman.

X) Even though Maya is Mithya it is still glorious.

XI) Jnani does not reject Maya and Meditate on Atma only.

XII) Gita :

But, the man who rejoices only in the Self, who is satisfied with the Self, who is content in the 
Self alone, for him verily there is nothing (more) to be done. [Chapter 3 – Verse 17]



957

XIV) Jnani does not confine to Brahman Meditation only.

• Jnani equally enjoys meditation on Maya and all the Vibhuti.

XV) As Junior seeker, he said this is the Vibhuti of Ishvara.

• As senior Jnani, he will say, they are all Vibhuti of me.

XVI) Taittriya Upanishad : Chapter 3 – 10 – 6 

Oh!Oh!Oh! I am the food, I am the food, I am the food. I am the eater of food, I am the eater 
of food, I am the eater of food, I am the author of the Sloka, I am the author of the Sloka, I am 
the author of the sloka. I am the first born (Hiranyagarbha) of the true (Of the eternal and the 
Immortal). I am the centre of immortality, Prior to the gods. Whoever gives me, he surely does 
save thus. I am the food that eats him who eats food. I have conquered all, in this world. I am 
luminous like the sun. He who knows thus (Also attains the aforesaid results) This is the 
Upanishad.  [3 - 10 - 6]
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• I am the insect.

XVII) 
Nididhyasanam includes

Brahma DhyanamMaya Dhyanam

XVIII) Veda and Vedanta never rejects Anatma.

• Initially we say :

 Anatma is the cause of Samsara.

• Anatma becomes cause of Samsara because of our wrong notion and identification.

XIX) 
Anatma 

It is gloriousNot cause of Samsara

• Jeevan Mukta enjoys parallelly both Atma, Anatma Dhyanam.

• Ant Dhyanam also.

• This is visualisation of Bhagawan.

• Iti Uchyate.

XX) Kasmin :

• In which Tattvam, when it departs from the body, when it exists in the body.
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XXI) Aham Utkranto Bavishyami :

• I will leave the body.

• Ishvara says above.

• Indicates Ishvara is same as Jivatma.

• This is Mahavakyam.

• Only when the meaning of the word – I as Jivatma will leave the body, in whose 
departure Jiva also leaves.

XXII) Evam :

• So also.

• Thatha – In the same manner.

• Kasmin Va Sharire Pratishtite

• Which Tattvams continuity in the body.

• Previous one, departure.

XXIII) Prana dances in the Oonjal in ICU.

XXIV) Paramatma says :

• I continue to be in the body in the form of Jivatma.

• This is the meaning of the Mantra.

• Mantra commentary is over.

• Should have gone into 4th Mantra.
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• Huge debate with Sankhya and Shankara.

XXV) Sankhya :

• You are wrongly interpreting Upanishad.

• Purva Pakshi – of Sankhya – next.

266) Bashyam : Chapter 6 - Verse No. 3 Continues… 

I) Small print :

• Sankhyas Pradhana commentary.

• Editors – sub – heading.

• Srishtou Sankhyanam Pradhana Kartrutvam.

• Pradhana is the creator with regard to this Universe as per Sankhya.

II) Nanu … I differ from you

• Opposition party.

• Will always say – you are wrong.
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III) Sankhya :

a) Atma – Akarta – according to Sankhya but is bokta.

b) Does not say Jivatma or Param Atma.

• Even if there is a Paramatma, that Paramatma being Atma can’t be a Karta.

c) According to Sankhya – No Ishvara, Paramatma.

d) Atma Akarta – Not even Srishti Karta

e) Who is Srishti Karta?

• Pradhanam / Prakrti / Avyaktam / Maya / Shakti / Avyakrutam

 ↓

 Kartru

• Vedanta also borrows these terminologies from Sankhya.

f) Pradhanam comes in Vishnu Sahasra Nama :

Yogaḥ: One attainable through Yoga. Yogavidāṁ netā: The master of those who are established 
in the above-mentioned Yoga. Pradhāna-puruṣeśvaraḥ: The master of pradhana or Prakriti and 
Purusha or Jiva. Nārasiṁha-vapuḥ: One in whom the bodies of a man and a lion are combined. 
Śrimān: One on whose chest the goddess Shri always dwells. Keśavaḥ: One whose Kesa or 
locks are beautiful.  Puruṣottamaḥ: The greatest among all Purushas. [Verse 3]
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g) Pradhanam is committed to most self-less service

• Pradhanam does not want to do anything for its own sake.

• Pradhanam serves Purusha who is the Bokta.

h) 
Purusha

Can’t CookCan Enjoy

• Like in many houses.

Pradhanam Purusha

-   Obedient, self less wife
  -   Dharma Patni, very good cook

-   Enjoyer

i)
What Pradhanam does?

For Sake of Purusha makes

Varieties of Dishes

j) Purusha Arthami :

• For the benefit of Purusha, Pradhanam visualises different varieties of benefits, 
Dharma – Artha – Kama – Moksha.
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• Sankhya accepts Chatur Vidha Purushartha Phala Bogartham, Pradhanam Vartate.

k) Vartate = Pradhanam evolves

• Pradhanam as Pradhanam can’t serve the Purusha.

l)

• Pradhanam evolves into the Universe and also into Sthula, Sukshma Shariram for 
Purushasya bhogartham.

m)

Pradhanam, Prakrti, has to get 
converted into

Sukshma ShariramSthula Shariram

Pravartate

Parinamate

Evolves

Undergoes transformation

n) What is the order of transformation?
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IV) Sankhya has Srishti Krama

a) 1st Stage :

b) 2nd Stage :

• Big I

c) 3rd Stage :

Pradhanam Evolves into (I)

Mahat – Ahamkara (Macro) (I)

Macro Ahamkara subdivides into (I)

RajasSattvika Tamas

Evolves into Dasha Indriyani 
(10)

Evolves into Manaha 
(1)

Pancha Sukshma Butani 
(5)

From Pancha Suksham Butas (5)

Evolves the Sthula Butas

Objects of the Universe
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V) Tattva Bodha :

• Sankhya Idiom, we borrow.

• Anyway we negate as Mithya.

VI) Pradhanam + 23 factors evolves.

• Akarena Parinamate – Evolves, Transforms.

VII) Sankhya tells Shankara :

• What you are telling is wrong.

• There is an Ishvara, Chetana Tattvam.

• Ishvara is Nimitta Karanam, creator.

• Is not correct.

Revision :

Chapter 6 – Verse 3 – Bashyam :

I) Bharatvaja :

• Asked location of Shodasha Kala Purusha.

Now we shall explain the evolution of the twenty four factors. [Verse 17]
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II) Teacher :

• Ihaiva Antah Sharire Soumya Sa Purusha

III) Shankara analysed word Purusha

• Purusha = Brahma Chaitanyam.

IV) After giving description of Purusha, teacher said : 

• Yasmin Etaha Shodasha Kalaha Prabhavanti.

V) In that Brahman alone, 16 Kalas = Universe emerges.

• Purusha = Srishti, Sthithi, Laya Karta.

VI) Mantra 3 :

a) How Purusha creates Universe.

b) Mundak Upanishad : Mantra I – I – 9 

From the Brahman (the Supreme Reality) – who not only is aware of the total happenings in 
the world but is equally in the know of all the details of happenings every minute, whose very 
thought is of the nature of Knowledge – are all these produced : the Creator, names and forms, 
and nourishment for all. [I – I – 9]
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c) Taittriya Upanishad : Chapter 2 – 6 – 3 

He desired, “I shall become many and be born. He performed tapas; Having performed tapas, 
He created all this whatsoever (We perceive). Having created it, He entered into it. Having 
entered it, He become the manifest and the unmanifest, the defined and undefined, the 
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this 
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following 
Vaidika Verse! [2 - 6 - 3]

• Purusha visualised, desired to create the Universe.

• “Sentiency factor” focussed, “Desired” Universe keeping in with Law of Karma.

• Then created Universe.
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VII) Chapter 6 – Verse 3 :

He (Purusa) reflected, “What is it by whose departure I shall depart and by whose stay I shall 
stay?”. [VI – 3]

a) Purusha wanted to find out what is the most important factor in the creation.

• Interesting quiz.

• Whole creation is inert in Nature.

b) Answer :

• Prana.

c) Only after arrival of Prana, Pranis are born.

• We are analysing how creation experienced in Consciousness, Chaitanyam.

d) Prani = All living beings

• All living beings have Sukshma Shariram.

• Have Jnana Indriyam, Karma Indriyam.

e) We named all living beings as Prani, indicating, that the most important factor which 
contributes to the evolution of life is Prana Tattvam.
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f) Pippalada is Analysing :

• Purusha visualised.

• Shankara completes his commentary.

VIII) Debate with Sankhya :

a) Sankhya :

• Accepts Veda Pramanam, Karma, Janyam, Punyam, Papam

• Does not accept Ishvara.

• Veda is full of Ishvara.

What is Prana Tattvam in whose

AbsencePresence

-   I will not be able to function 
      as Jivatma
  -   Even Bhagawan can’t function 
      as Jivatma when Prana is not 
      there

-   I will dwell in the physical 
      body as a Jiva
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b) Svetasvataro Upanishad :

c) Sankhya, Astika, Ishvara is not there because Ishvara is not required.

• Comparable to evolutionary theory of Darwin.

d) Creation can happen without Ishvara.

• Prakrti Tattvam is capable of evolving into Universe, Body – Mind – Complex, gives all 
services to Purusha.

e) Purusha = Jivatma, not Ishvara

• Sankhya believes in many Jivatmas.

• Does not believe in Paramatma.

• Jivatma’s are Samsaris.

f)

Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is 
filled with beings who form His parts. [Chapter 4 – Verse 10]

Prakrtis job to fulfill

ArthaDharma Kama Moksha
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IX) Saha Ikshan Chakre :

• Saha – not Purusha.

• In Mantra 2 – Saha = Purusha.

• Shankara : Mantra 3 – Saha = Purusha

X) Sankhya :

• In Srishti Topic, don’t involve Purusha.

Purusha

AkartaAsanga Nitya

• Purusha being Akarta, he can’t be Srishti Karta.

XI) Who is Srishti Karta?

• Entire 2nd Paragraph – Page 108, till page 109 is Sankhya theory of Prakrti where no 
Atma is involved.

Atma

-   Paramatma-   Jivatma
  -   Here, not Karta
  -   Atma not creator
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XII) Pradhanam = Kartru, creator

XIII) Prakrti = Femine gender, does not refer to Pradhanam which is neuter gender.

• Saha – can refer to only Purusha not Prakrti or Pradhanam in the Upanishad, 
Grammatically.

Purva Pakshi :

• Pradhanam alone is Karta.

XIV) Purva Pakshi :

• Visualises the benefit of Purushartha.

• Purushasya Artha, Jivatmas Prayojanam = Dharma, Artha, Kama, Moksha.

• This is the intention of Pradhanam, Prakrti, it evolves.

Saha Ikshan Chakre

-   Masculine gender
  -   Can’t support Prakrti
  -   Grammar does not support him
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XV) How Pradhanam Evolves? Stages?

Mahat

Ahamkara

Manaha

10 Indriyas

5 Sukshma Butani

5 Sthula Butani 

• In Sankhya Darshanam, each one is called a Tattvam, category (Technical).

• Purusha, Pradhanam, Mahat, Ahamkara, Manaha, etc is called category or Tattvam.
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267) Bashyam : Chapter 6 - Verse No. 3 Continues… 

I) Atma is not a Karta

• Purusha being Svatantra, independently capable of thinking about the creation and 
producing – is not correct.

• 1st visualisation and then creation.

• Sankhya quoting Advaitin.

II) Such a statement of yours is not logical

• Why?

• Pradhanam creates whole Universe.

• Greatest cook = Pradhanam.

• Purusha is incapable, Pradhanam is capable.

• Why transferring responsibility on Purusha?
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III) Pradhanam – Definition :

• Gunanam Samyam Pradhanam.

• Sattwa, Rajas, Tamas in equilibrium = Pradhanam.

• Each 33 1/3  %

• When equilibrium is disturbed, evolution starts.

• Happens because of Law of Karma, then Mahat, Ahamkara comes.

IV) 
Pradhanam

RajasSattva Tamas

V) 
2 Conditions

-   Unmanifest
  -   When 3 in equilibrium

-   Manifest
  -   Equilibrium disturbed because 
      of Law of Karma.

VI) Veda talks of Prakrti with 3 Gunas.
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Svetasvatara Upanishad :

• 3 Gunas mentioned.

• Pradhanam is Pramanikam, Vaidikam, Sruti based.

• Pradhanam is waiting to create the world.

• Pradhanam is non dual.

VII) Neiyayika Srishti also accepted by Sankhya.

• Countless Param Anu’s… Atomic theory.

• Atoms are there before the Srishti.

• During Srishti, according to law of Karma, Ishvara decides Param Anus should 
combine.

Practising the method of meditation, they realized that Being who is the God of religion, the 
Self of philosophy and the Energy of science; who exists as the self-luminous power in 
everyone ; who is the source of the intellect, emotions and will; who is one without a second; 
who presides over all the causes enumerated above, beginning with time and ending with the 
individual soul; and who had been incomprehensible because of the limitations of their own 
intellect. [Chapter 1 – Verse 3]
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VIII) Bhagawan has to do Sankalpa then Param Anu’s combine, Ishvara Ichha.

• Floating Paramanus will start moving.

IX) Brahma Sutra :

Nyaya – Veiseshika Sankhya

-   Accepts Ishvara -   Does not accept Ishvara
  -   Prakrti evolves itself

Dvalikam Triyanukam

3 Atoms together 4 Atoms together

• Gradually they join together, bodies are formed.

• Universe born.

• Paramanus obedient to Ishvaras will.

X) 
Saha Ikshate

Paramanu or Pradhanam createdNot Purusha created
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XI) Why against Advaitam?

a) Logic :

b) Chandogya Upanishad :

Before creation

Advaitam

Somya, before this world was manifest there was only existence, one without a second. On this 
subject, some maintain that before this world was manifest there was only non-existence, one 
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

• Many accessories required, Raw material – Karakam.

• Only with accessories, creation possible.

c) One Argument :

• Purusha – Asahaya – without any instrument, not a Karta, not a creator.
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d) 2nd Argument :

• Purusha powerful to create Universe.

• Should create Universe which will give him joy.

Example :

• Cook what you love, not what gives problems.

e) Why Atma creates varieties of Samsara problems?

• Purusha = Jivatma, not Paramatma for Sankhya.

• Why Bhagawan should create problems for itself?

f) Therefore, Atma is not the Karta.

• Atma according to Advaitin is Eka.

g) Reason No. 1 :

• Atma does not have various accessories to create the Universe.

h) Reason No. 2 :

• If Atma has all accessories why create destructive forces, pain for itself.

• Why body with health issues.

• It is illogical for Atma to create problem for itself

• Intelligent will not create problem for himself.

i) Saha should not be Purusha, it should refer to Prakrti, Pradhanam only.

• Sankhyas conclusion.
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268) Bashyam : Chapter 6 - Verse No. 3 Continues… 

I) Sankhya :

• Pradhanam alone has created this Universe.

II) We ask Sankhya a question :

• If you think Pradhanam can create Universe by itself and Saha means Pradhanam, 
how will you explain “Ikshan Chakre” in Mantra No. 3.

III) How visualisation done by Achetana Pradhanam and intelligently evolve?

IV) Sankhya :

• Even though Pradhanam is Achetanam, since it functions intelligently like a sentient 
one, Upanishad is using words – as though sentient.

Not actually

VisualisingSentient
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• It visualised as though because evolution is purposeful, meaningful evolution.

• Therefore, it is as though visualization and creation.

V) Example :

• Please call the lift.

• “Call” – normally used for sentient Rama, Sita, Driver

• Life can’t hear.

• Press switch = Calling.

• Life you press, it comes, therefore use the expression.

• Sankhya philosophers argument.

• Calling is only with one.

 VI) Who can listen

• Life can’t listen.

• Calling figurative usage, as though lift is listening to my call.

VII) Pradhanam is as they Chetanam because it functions in a very purposeful manner.

VIII) For the sake of Purushas benefit Iksha Purvakam Iva.

• As though Pradhanam is visualizing.

IX) Artificial intelligence will do everything.

• Poem on Swamiji.

• As though computer thought over and wrote.
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X) Niyata Kramena :

• There is a clean order also.

• Prakrti is functioning.

• Even though Pradhanam is Achetanam.

• There is a figurative reference, as though it is visualizing the Universe.

• Saha Ikshan chakre Itya Adhihi.

XI) Example :

• When there is a right hand person of a king, most of decisions made by him.

• Right hand person as good as chief minister, decides everything.

XII) Here :

Pradhanam

Figuratively said to be a creator, visualizer, 
etc

XIII) Sarva Artha Karini Brithye :

• Non king is seen as king.

• Non visuaiser Prakrti is seen as though a visualizer.

• Figurative expression only.

• Sankhya Purva Pakshi.
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Brahma Sutra – Chapter 1 – 5th Sutra :

• Same topic.

The Pradhana of the Samkhyas is not the cause of the universe, 
because it is not mentioned in the Upanisads, which fact is clear 
from the fact of seeing (or thinking). [I – I – 5]

Who is creator?

Brahman?Pradhanam?

Shankaras reply :

269) Bashyam : Chapter 6 - Verse No. 3 Continues… 
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1st level of reply :

I) Sankhya :

Atma

Asangha, Nirvikara 

Akarta

But it is very much a Bokta 

Pradhanam

Doing all Karma

Result of all Karma enjoyed by Bokta

Dharma, Artha, Kama, Moksha

II)

Purushas benefit, not for Pradhanam

Purusha can have Sukham, Dukham, 
being Bokta, have Samsara, Moksha

If Boktrutvam is possible for Purusha, 
why can’t you accept Kartrutvam also? 

• Because of same reason, it can be Karta also
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III) Shankara :

a)

b) According to Sankhya, Boktrutvam is Satyam, real.

c) Why can’t you accept same logic for Kartrutvam.

d) Atma is Chin Matram, pure Consciousness.

e) Aparinama – has no modification.

• Without modifications, he accepts Boktrutvam.

f) In the same way, Atma can have Kartrutvam of Universe.

g) Sruti :

Prashno Upanishad : Chapter 6 – Verse 3

He (Purusa) reflected, “What is it by whose departure I shall depart and by whose stay I shall 
stay?”. [VI – 3]

Enjoyership of Atma

Accepted by Sankhya
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