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270) Bashyam : Chapter 6 - Verse No. 3 Continues...
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Sankhya Counter Argues :

I) Previous Para :

Advaitin said if Atma is

- Bokta according to Sankhya

- Atma can be a Karta also
- Same logic apply

Il) Sankhya’s reply :

Parinama — 2 different categories, 2
different nature

Boktrutvam

- Requires modification
- Itis there only in Atma

Kartrutvam

- Requires modification
- Itis there only in Pradhanam
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1)

Parinama

Tattvantara (Pradhanam)

Svarupa Parinama Purushas modification

One category gets converted into
another category

Category shifting modification

It is in Pradhanam

Pradhanam becomes Mahat

Mahat - Ahamkara - Manaha -
Indriyani - Sukshma Butani - Sthula
Butani

Tattvantara Parinama

- Sukha, Dukha Anubhava

- Anubhava requires change

- Change does not become another
category Purusha remains Purusha

- Parinama in which Svarupam continues

- Chaitanya Rupa Purushaha continues

- Nitya, Sukhi, Dukhi Chaitanya Purusha.

- Reflected Consciousness not understood

- Internal transformation in which it does

not loose its Svarupam
- Category status remains intact

IV) Pradhanasya Tattwantara Parinama — Karta

V) Purushasya Svarupasya Parinama — Remains Bokta

VI) Tattwantara Parinama :

* As Karta, it will create varieties of problems also.

* Anityatvam, Ashuchitvam

* Impermanence, impurities

* Physical body is one of the Parinama, it has so many problems. 987



VIl) Boktrutva Svarupa Parinama :

e Purusha will continue to be Nitya, Shuddha.

Bashyam : Chapter 6 - Verse No. 3 Revision...
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Sankhyas objection to Advaitin :

I) Atmanaha Chinmatra Rupa Vikriya Na Tattvantara Parinama :
* When Atma goes through Bogha, enjoyment of sense pleasures, pain.
* It is modification only at Chaitanyam level.
* This modification is not Tattvantara Parinama.
* Itis not a change of category shifting.
Il) When category shifting takes place, problems will come.
* Anityatvam, all products are Anityam.

 Example : Sthula, Sukshma butani Shariram — all perishable category — impermanent.

* Ashudhatvam — Pancha Butas are subject to impurities, body subject to impurity.
* Purusha never becomes impure.
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Ill) Anekatvam :
* |t becomes multiplied, plural, many bodies, many trees.

* Nimitta Parinama — Category shifting modification does not take place in the case of
Purushas Boktrutvam.

* Modification causes impermanence, impurity, multiplication.

* All these doesn’t happen when Purusha is undergoing modification.
IV) Ataha, Purushasya Svatmani Eva Boktrutve :

e Purusha is experiencing Sukham, Dukham, as Bokta.
V) Chinmatra Eva Vikara — Na Dosha :

* Itis Harmless.

* Has no consequence.

V1) When you talk about Purusha itself becoming a Karta and Purusha producing a Universe it
is Tattvantara parinama.

 When Purusha is Karta, Purusha will not have Svarupa Parinama but Tattvantara
Parinama.

VIl) You are Veda vadi.

e If Purusha is Srishti Karta, it is category changing Parinama, transforms.

Vi) 3 Doshas

Anityatva Ashudhatva Anekaditva




e All 3 will happen for Purusha — Atma.
* Therefore Purusha can’t be Srishti Karta.

IX) Advaitin Answers in next Paragraph.

Revision :

Bashyam — Chapter 6 — Verse 3 :

I) Chapter 6 — Verse 2 :
* Introduction of Shodasha Kala Purusha, Brahman, Chaitanyam.
* In this Purusha, Brahma Chaitanyam alone, the entire Universe emerges.
* Purusha = Srishti Karta, cause of creation.

Il) Chapter 6 — Verse 3 :
* Process of creation.

e How Purusha becomes Srishti Karta?

Srishti
!

Based on Karma of Jiva

\ 4

Not independent decision of Ishvara

* |shvara does not require any Srishti. oo



l1l) Srishti is meant for Jivas Karmas as Bokta and also for Pursuing Moksha.
e Purusha creates Universe in keeping with Jivas Karmas.
* Plans creation in keeping with law of Karma = Visualisation.
e Saha Aikshata — Brihadaranyaka Upanishad.
* Saha lkshatare — Prashno Upanishad.
* So Kamayata — Taittriya Upanishad.
Brihadaranyaka Upanishad :

§ 3SEd, Fle a1 SHANAE, efralsee sa aiksata, yadi va imamabhimamsye, kaniyo'nnam
PRI 3fd; T TIT aran dlca=e TIAGST || karisya iti; sa taya vica tendtmanedam sarvamasrjata
afee fha— xar IS At Seaife Il || yadidam kimca— rco yajiimsi simani chandamsi yajfian

TSl UL | ¥ JICdroeld ddaedAdd; prajah pasin | sa yadyadevasrjata tattadattumadhriyata;
Td ar NS defeRR e, sarvam va attiti tadaditeradititvam;

TIEIET Hafd, GREI=TH Haf, sarvasyatta bhavati, sarvamasyannam bhavati,

o T RO T A "\ 5 | ya evametadaditeradititvam veda || 5 ||

He thought, ‘If | kill him, | shall be making very little food.” Through that speech and that mind
he projected all this, whatever there is—the Vedas Rc, Yajus and Saman, the metres, the
sacrifices, men and animals. Whatever he projected, he resolved to eat. Because he eats
everything, therefore Aditi (Death) is so called. He who knows how Aditi came to have this
name of Aditi, becomes the eater of all this, and everything becomes his food. [1-2-5] 99




Prasnopanishad :

-

T Zh | FRAAHGHT IRl ITI=TH

HIRT=T UTaTed UTae=raTT | 310

Sa eekshaamchakre, kasmin naha utkraanta? utkraanto bhavishyaami?

kasmin vaa pratishthate? pratishthaayaam? iti 11 3 Il

He (Purusa) reflected, “What is it by whose departure | shall depart and by whose stay | shall

stay?”. [VI— 3]

Taittriya Upanishad :
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so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,
sa tapastaptva idagm sarvamasrjata yadidam kinca,

tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

niruktam canirukatam ca, nilayanam canilayanam ca
vijnanam cavijnanam ca,

satyam canrtam ca satyamabhavat,

yadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 11311

He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following

Vaidika Verse! [2 - 6 - 3]
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* Ishvara as Karta visualized the creation.
IV) Sankhya comes with huge Purva Pakshi :
* Their explanation of creation is different.
* Purusha visualized and created the world.
* Purusha = Brahma Chaitanyam = Atma
V) Objection :
* Sankhya theory of creation is different.

* |In Advaita creation there are problems.

VI) Sankhya :
Prakrti — Pradhanam alone is the creator
v
Svatantra Tattwam
Satya, Prakrti creates Universe
VIl) Purpose :

* Many Purushas, Atmas are there, countless Jivatmas are there.
* Does not accept Paramatma.

* For the benefit of Jivatmas, Prakrti creates 3 things.
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Vi)

Prakrti creates

Body

Mind

World

For Jiva

For Jiva

For Jiva

IX) With the help of 3, Purusha gets Dharma, Artha, Kama, Moksha.

X)
Prakrti Purusha
Karta Bokta
| |
|
- Both real
- Kartrutvam, Boktrutvam real
X1) Prakrti Purusha
- Not Bokta - Not Karta
- Aboktri - Abokta

* This is defect free creation according to Sankhya.
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Xll) Problems in Advaitic theory :
a) Purusha = Advaitaha
* Purusha alone is there, Akarta, Nirvikara.
* Cannot do Srishti.
* Creation = Action, requires Karma Karaka — accessories.
e Karta = Main — 1t accessory.
 Then instrument is required.
* Material cause is required.
* Place is required.
b) In your system :
e Karta is not there.
 Brahman = Akarta
c) Karakams are not there, no duality.
d) Purusha being Srishti Karta is wrong.

e) If Purusha becomes a Karta, he will have to undergo modification.
f)

Many Doshas will come with

modifications

Anityatvam Anekatva Dsha Ashudhatva Dosha




g) Advaitic Theory of creation is wrong
h) Criticised Advaitam, presented his theory as flawless.
XIII)

Shankara 2 Tasks

(a) (b)
| |

- Sankhya theory has loopholes,
drawbacks

- Offensive argument

- Criticising the other theory

- Defend Advaitic theory of
creation
- All Drawbacks are not there

271) Bashyam : Chapter 6 - Verse No. 3 Continues...
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Gist — Advaitic theory of creation :
1) Purusha by itself is nondual Brahman.
Il) Chandogya Upanishad : Chapter6-2-1

Head AFdGHA m I sadeva somyedamagra asidekamevadvitiyam |

t—m:ﬂ'ﬁ HEHCAGHT 3mha-=1ma1aj%r-ﬁir taddhaika ahurasadevedamagra asidekamevadvitiyam
mfm 1 £.2.2 | tasmadasatah sajjayata || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

* This is the absolute reality.
l1l) In this Purusha there is no Kriya, Karaka, Phalam.
* No accessories are not there.
e Action not possible, results not possible.
* Nothing is possible.
IV) Paramartika Satyam
* From this level, there is no creation at all.
* No Srishti, Sthithi, Laya.
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V) Mandukya Upanishad :

o7 faey & Sicafet aquY o7 T ¥TUS: | || nanirodho na cotpattirna baddho na ca sadhakah |
o ﬂﬂ‘&jﬁ & Herd SANT qIATAAT I 3 1 || na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.
This alone is the Supreme Truth. [2 - K - 32]

VI) From Paramartika Purusha level, no need to explain creation because there is no
creation.

VIl) Prapancho Upasham, Shantam, Shamam, Advaitam.
* No explanation required.
* Purusha not Srishti Karta, does not creation.

VIIl) We agree with Sankhya Purusha

Sankhya Purusha / Advaitic Purusha

Akarta Nityaha

Not Srishti Karta
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IX) Since we are experiencing creation and Samsara, we have to solve the problem of
experienced creation.
X) Vedanta talks about creation
* Vedanta introduces 2" factor, other than Brahman for teaching, explaining the
experienced world.

Xl) 2" Factor : Prakrti

2 factors in Vedanta
|

Purusha Prakrti
Xil)
Prakrti
|

a) Sankhya a) Mithya

Satyam b) Jadam
b) Jadam c) Trigunatmakam
c) Trigunatmakam d) Savikaram
d) Savikaram

XIl) If Prakrti is Satyam, Purusha can’t be Advaitam.
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XIV) There will be Dvaitam, Prakrti is Mithya.
* Being Mithya, it can’t exist independently.
* |tis only dependent on Purusha.
XV) Prakrti does not have separate existence.
e Existence is borrowed from Purusha.
e Crucial for Advaitam.
XVI) Shankara :
* Prakrti called Maya or Moola Avidya.

Xvii) Sankhya Shankara
- Prakrti is creator of the - Prakrti only Upadana Karanam
Universe of the Universe

- Raw material = Bunch of
Names and forms

XIX) What is the Raw material required for the Universe?
* Nama — Rupa.
* World = Vyakruta Nama Rupa.

XX) Prakrti :

* Avyakruta Avyakta Nama Rupa Bundle, Parinami, Upadana Karanam of Universe.
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XXI) Jadam Prakrti can’t be the creator, Nimitta Karanam

Jadam can’t do anything

Purposefully Thoughtfully

XXII) We don’t see material cause dumped in one corner, does not become product by itself.
* Wood can’t become furniture by itself.
* Gold can’t become ornaments by itself.
* Vegetables can’t become dishes by itself.

XXIIl) Jada Prakrti cannot be a Karta, it can only serve as Upadana Karanam.

XXIV) Karta has to be always Chetana Tattvam.

e Kartrutvam status of creatorhood can be given only to Chetana Tattvam, Purusha.

XXV)
Purusha

\ 4

Can be alone credited with Srishti
Kartrutvam

v

Aided, with help of Prakrti Upadana Karanam
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XXVI)

Who is Srishti Karta?

Not Prakrti

XXVII)

Only Purusha is Karta

Purushas role is

Not active involvement in
creation

It is passive role

* |f active involvement, Purusha will have modifications.

e Kriya will be there on the part of Purusha.

Example :

e Carpenter — Uses Chistle does hammering.

XXVIII) In worldly parlance, Srishti Karta has action.

* With regard to Universe, Purusha is not active Karta but only a passive Karta

* Sannidhya Matrena, by his mere presence, he blesses the Prakrti.
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XXIX) Gita : Chapter 9 — Verse 10

qOrsAelon qg;[%: maya'dhyakséna prakrtih
{‘l\qa {EALTALH | suyaté sacaracaram |
%@-—II:—\Id SNE==) hétuna'néna kauntéya
SHTEafkaaa | *-2eo | || jagad viparivartaté || 9-10 | |

Under Me as her supervisor, prakrti (nature) produces the moving and the unmoving; because
of this, O Kaunteya, the world revolves? [Chapter 9 — Verse 10]

XXX) Adhyaksha Rupena:
* When | am serving as a Sakshi, in my presence, Prakrti will get activated according to
the law of Karma.
XXXI) That Bhagavan visualized, planned etc, not to be taken literally.
* No active planning, visualization, desiring.
* Not literal functions of Purusha but figurative expressions.

XXXI1) Why these expressions are used?
* In common parlance, creation involves planning.

Example :
e Cooking

e Auvial if all vegetables little. 1003




* |In common parlance, Karta has to be actively visualizing, planning, desiring etc.
e All figurative, Bhagavan is not going to think, plan.

XXXIII) In his presence, Prakrti is programmed, artificial intelligence to evolve into creation,
according to the law of Karma.

XXXIV) Purana :
e Vishnu is relaxing.
* Need not do anything.
* He has to be there, like husbands.
XXXV) Since Purusha is not an active Karta, Purushas Kartrutvam is not actual Kartrutvam.

* Itis called Aupadhika Kartrutvam.

* In the presence of Prakrti, Purusha appears to be a Karta.

XXXVI) In the presence of red rose, crystal appears to be red.

* In the presence of Purusha, Prakrti becomes Upadana Karanam, Aupadhika Karta,
seeming creator of the Universe.

XXXVII) Ignorant think :
e Purushais an actual Karta.
* He looks into computer of every Jiva.

e This Jiva requires Ant, plant body, Parrot body, Human body, Devata body.
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XXXVIII) People think Bhagavan is actively involved.

* It is Adhyastha Kartrutvam, Auphadhika Kartrutvam of Prakrti Sahita Purusha =

Sophadika Purusha.

XXXIX)
1st an
- Accept Nirupadhika Purusha - Come down to Sophadhika Purusha
- Purusha without Prakrti, no - Purusha + Prakrti (Material Cause)
Srishti, no Sthithi, no Layam. - Purusha is seeming Karta,
Nimitta Karanam
Purusha has
- Auphadhika Kartrutvam
- Avyakta Kartrutvam
XXXX)

Purusha at 2" |evel is called Ishvara

v

Bhagavan

v

Perumal

v

Creates the Jivas
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XXXXI) Vedanta Sara :

Jivas are already there.

Anaadi, in Karana Shariram.

Ishvara creates for Jiva 2 other Sharirams

Sthula Shariram

Sukshma Shariram

Bhagawan provides Auphadhika Janma for Jivas.

Not actual creation of Jiva.

Ishvara only provides Sthula, Sukshma Sharirams.

XXXXI1)
Ishvara
v
Jivanam Srishti Karta
XXXXI1) Jivas required 2 fold benefits

Exhaust Karma stored in Karana
Shariram

Punya — Papam in Karana Shariram
Universe provided

Karma Kshayatvam

- Fulfill goals

- Dharma, Artha, Kama, Moksha

- For 4 Purusharthas Ishvara
creates Jagat for Jiva
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XXXXIV) Sankhya :

e Prakrti creates Universe for the Jiva.

Vedantin :

* Purusha / Ishvara creates Universe for the Jiva with help of Prakrti the material
cause.

XXXXV) Purusha = Srishti Karta, not actual Karta, it is Auphadhika — Adhyastha Kartutvam.
* Not real Kartrutvam, will not cause Dosha.

* No Anityatva, Ashudhatva, Anekatva Dosha.

Our Reply :
e Original Purusha not Karta.

* Prakrti Sahita, Auphadika Sahita, Adhyasa Sahita Purusha is seeming Karta.

* Seeming Kartrutvam can’t damage status of Akarta Purusha.
XXXXXVI) Gita : Chapter 4 — Verse 13

-q|g£u<f; qHAT Hg caturvarnyam maya srstam
ﬂmraquﬂ | gunakarmavibhagasah |

a< q—;ﬁv:qfﬁ; i tasya kartaramapi mam
rel‘&-lcbd?{Hc‘«li-H-L I ¥-23 || | viddhyakartaramavyayam||4-13]]|
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The fourfold caste, has been created by Me, according to the differentiation of guna and
Karma; though | am the author thereof, know Me as non-doer and immutable.

[Chapter 4 — Verse 13]

e | am the creator of all of them.
* | am not a Karta.

e Akartaram Avyayam.

XXXXVII)
How both
|
| |
Karta Akarta

Gita : Chapter 9 — Verse 10

ng_:\ru-[ qa;f%—[: maya'dhyakséna prakrtih

wa [T ALH suyaté sacaracaram |

hétuna'néna kauntéya

g R
SHTsaiadd | -2 | | jagad viparivartaté || 9-10 | |

Under Me as her supervisor, prakrti (nature) produces the moving and the unmoving; because
of this, O Kaunteya, the world revolves? [Chapter 9 — Verse 10] 1008




* In presence of Ishvara, Prakrti does everything.

* It appears as though | am doing everything.

Example :

* In presence of electricity blub, fan, fridge, mike do their functions.

* Electricity’s presence alone is required.

XXXXVII) _ _ _ ,
Prakrti Sahita Purusha Sharira Sahita Purusha
Is Seeming Karta Seeming Jivatma
Is seeming Karta
XXXXIX)
2 Purushas
|
| |
Prakrti Sahita Purusha Sharira Sahita Purusha
- Paramatma - Jivatma
- Sophadhika Purusha - Sophadhika Purusha
- No.1 - No. 2

Prakrti — Upadhi = Karta

Sthula — Sukshma Shariram =
Upadhi Karta
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Nirupadhika Purusha
v

Is without Kartrutvam

XXXXX)

Kartrutvam

Not actual Kartrutvam But Auphadhika Kartrutvam

* Adhyastha Kartrutvam only.

e Already known to you.

* Presentation in specific order.
XXXXXI) Purusha in Jiva — not Karta.
Gita : Chapter 5 - Verse 8

naiva kincitkaromiti

=\ [l N - ﬂr\
ﬂﬂ*ﬁ T=a ) yukto manyéta tattvavit |

ww%m pasyafi srnvan sprsai jighran
STZAN I ATS=IET 4 Il »k-< asnan gacchan svapan svasan | | 5-8]| |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8] 1010




* Purusha appears to be a Karta not actual Karta.

XXXXXII) Gita : Chapter 3 — Verse 27, 28

ghd: ERaETOn=

ﬂfﬁz HHEMOT T==T: |

TE S AHSTHI
FATETHT A= | - |

prakrtéh kriyvamanani
gunaih karmani sarvasah|
ahankaravimudhatma

karta'ham iti manyatée || 3-27] |

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose
mind is deluded by egoism, thinks | am the doer. [Chapter 3 — Verse 27]

a<ata< gsTarat
TMOTRHTERTE T : |

IJOTT ITOTY, T~

T AT A TS 1| 3-< |

tattvavit tu mahabaho
gunakarmavibhagayoh |
guna gunesu vartanta

iti matva na sajjate | | 3-28] |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not

attached. [Chapter 3 — Verse 28]

* InlJiva also, Purusha is actually Akarta, it appears as if he is Karta, Ahamkara, ego.

* Inlshvara also, Purusha is actually Akarta, it appears as if he is Karta, creator.
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XXXXXIII)

Ishwara being Jnani

\ 4

Ishvara knows | am Akarta

v

| am only seeming Karta, not really Karta

See Purusha

With Prakrti

XXXXXIV)

Without Prakrti

In Ajnanis

v

Because of Avarna Shakti of Maya

\ 4

Jivas do not know |

am a seeming Karta

v

They think | am an actual Karta

Therefore, Guru, Shastra, Upadesha is required for Jiva.

Not required for Ishvara.
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* All these ideas are packed in this significant Paragraph of Page 110 of Bashyam.

. T

XXXXXV) Sakshi of sleep state easy to understand but its expression in waking as seeming

his is gist of Para with 55 points.

Karta — Bokta is difficult for a seeker.

| am

Seeming doer — Enjoyer in front
of Upadhi

Bashyam

1) Avidya — Vishaya Nama Rupa Upadhi = In case of one Purusha, there is a difference.

1)

Really | am Akarta — Abokta
Brahman

Purusha — 2 levels of reality

Paramartika Drishti

Prakrti is not there

Prakrti is as good as absent
Brahman

Nirupadhika Purusha

Vyavaharika Drishti

Prakrti is there

Sophadika Purusha
Ishvara

To explain the universe we
introduce Prakrti
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lll) Ekasya Api Atmana :

* Even though Atma, the Purusha is one.
IV) Avidya Vishaya, Nama Rupa Upadhi = Name of Prakrti
V) Why Avidya Vishaya?

* Toindicate it is Vyavaharikam.

 Shankara uses:

Avidya Vishaya

\ 4

To indicate Vyavaharika plane

v

Nama — Rupa

V1) Prakrti = All Names + forms in dormant Avyakta Avastha.

* This is Upadhi, medium for the Purusha to do everything he wants to do on the earth.

Vi
) Upadhi Kruta Anupadhika Kruta

Sophadhika Nirupadhika

VIIl) Visesha Abyugamat :

* This difference is accepted in Advaitam.
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2 Levels of Reality

Paramartika

Vyavaharika

To accommodate Svapna, we add 3" level

A

4

Pratibhasika Purusha

A

4

3 degree of reality

X) Srishti Karta = Sophadhika Purusha only

XI)

Problems you talk about will not be there in Sophadika Purusha.

He can be Karta, he has Prakrti, he can do everything with Prakrti.

Shiva

P

Shakti

v

Conscious Purusha

v

Prakrti

v

Shaktya Yuktaha
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* Here we talk about Grihasta Purusha.
e Prakrtiis occupying.

* Visesha Abyugamat.

* Thisis Sankshepa Uttaram.

XIl)
Visesha

2 Levels

Paramartika Vyavaharika

Niruphadika Sophadika

* Abyupa Gamyate

* 2 levels are acceptable to us.
XI1l) Why we accept 2" level?

* To explain all the empherical, Vyavaharika phenomena, time, space, planets.
XIV) Big bang questioned now

* Lot of confusion because of observation from one telescope.

* Sometimes observation challenges all previous conclusions.
1016



XV) We have to explain the phenomenon of universe from empherical angle.
* From absolute angle, Nasti, need not explain.
XVI) For the empherical explanation of Bandah, Moksha of Jivatmas, given by the Shastra.
* We accept Sophadika Purusha, Ishvara, then Jivas come.
XVII) Ishvaras role :
* Srishti Karta, Karma Phala Dhata.
XVIIl) Jivas Role :
 Karma Karta, Karma Phala Bokta.
* Both Ishvara and Jiva are Sophadhikam.
* Both meant to explain empherical events.

XIX) Even when we talk of Srishti, Sthithi, Layam, Sophadhika Jiva, Ishvara, Sadhana, Chitta
Shuddhi, Karma Yoga, all happening in empherical plane within time — space.

XX) But Parallelly there is an absolute reality which is Nirupadhikam Brahma.
e Whereis it?

* Notin Heaven but in and through the Vyavahara.
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XXI) That Niruphadika Atma remains as Turiyam.
Mandukya Upanishad :

o e &7 arcafeRt st @ 7 |@US: | || nanirodho na cotpattirma baddho na ca sadhakah |
o ﬂﬂ‘&gﬁ & Herd SCAYT GIATAGT I 32 1l || ha mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.

This alone is the Supreme Truth. [2 - K - 32]

XXII)
Sophadika Nirupadhika

For Empherical explanation For Shastriya explanation

* Nirupadhika, Purusha does not involve itself but his Jnanam is required in the
empherical plane.

XXIII) Purusha is Nir-Upadhikaha, Paramartikam.
* Nirupadhika Purusha Jnanam is Vyavaharikam.

* We have to gain that Jnanam for liberation.
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Revision :
Bashyam : Chapter 6 — Verse 3
I) Bharatvaja :
* Asked about Shodasha Kala Purusha.
Il) Answer — Verse 2 :
* Purusha = Brahman

e Purusha lhaiva Antaha Sharire.

a) Purusha is within our body in the form of Chaitanyam.

b) Saha Purusha lkshan Chakre
* Purusha visualized.
c) Verse 4 :
 Saha Pranam Asrujata
e After visualization that Purusha, Brahma Chaitanyam created Prana.
d) Conclusion :
* Purusha is the creator, Srishti Karta.
l1l) Purusha in Sankhya philosophy also Karta.
e Similarity in Sankhya and Advaitam.
a) Both in the form of Chaitanyam.

* Nirvikara Chaitanyam, Suddha Chaitanya, Nitya Chaitanyam, Asanga Chaitanyam. 1019




b) Dissimilarities :

*  Must know both similaritiy (Sadharmya Vichara) and dissimilarity (Vaidharmya
Vichara).

* 2 concepts, Tattvams.

c) Enquiry :

Sankhya Purusha Vedanta Purusha

1) Purusha not Srishti Karta, not | 1) Srishti Karta
even Karma Karta

2) Purusha only Bokta,
experiencer of Sukham,
Dukham

3) Not Karma, Srishti Karta

4) Pradhanam, Prakrtiis Srishti
Kartri, Karta

d) Prakrti becomes Srishti Karta by undergoing a change.

* So many new Tattvams created.
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Prakrti — Tattvam

v
Mahat — Tattvam

v

Ahamkara

v

Manaha

v

Indriya

v

Sukshma Butani

I

Modifies to produce creation

e) Prakrti modifies for the benefit of Purusha.

f) Purusha = Countless Jivatmas.
* Jivatmas require varieites of Anubhava, Dharma, Artha, Kama, Moksha Anubhavas.
* 4 Purusharthas are there.

* Prakrti creates for the sake of Purusha, by undergoing change. 1021



g) Purusha becomes Bokta and undergoes change.

Bhoga Parinama.

2 Parinamas — change

Bhoga Parinama Srishti Parinama
Purusha - Karta Prakrti
Change during Sukha — Dukha - Tattvantara Rupa Parinama
Remains Purusha Tattvam even - One Tattvam becomes another
while going through Bhoga Tattvam
Purusha does not become Prakrti, - Because of change there is
Mahat, Ahamkara Anityatvam, Ashuddhatvam
Not Tattwa transformation - Some Doshas
Tattvam status retained - Samsara happens because of
Svarupa Parinama Anityatva, Ashuddhatva Doshas.

Purushatvam is Svarupam

No Anityatva, Ashudatva Dosha in
Purusha

Purusha before Srishti, during
Sthithi, after Pralaya, remains
unchanged.
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IV) Sankhya criticizes Vedanta :

* When you say Purusha is Srishti Karta, there is Tattvantara Parinama, Mahat,
Ahambkara is created.

e Tattvantara Dosha is there.
e If Purusha has got Anityatva, Ashuddhatva Dosha.
e My Srishti Prakriya is better than your Srishti Prakriya.

* In your Prakriya he have problems.

V) Shankara has to show 2 things
|
| |
(a) Defensive Argument (b) Offensive Argument
In Vedanta Prakriya there is no Dosha In Sankhya there are problems

VI) Vedanta Srishti Prakriya concisely and comprehensively presented.

a) Purusha in Advaitam, there are 3 different meanings.
b)

In marriage know spouses

Strengths Weaknesses

More important to know to survive .,




d) Intellectually understand Maya is Mithya and is therefore as good as not there from

Purusha

(1) Nirguna Brahma Chaitanyam,
Paramartika Satyam

(1) For explaining Samsara, Srishti,
Sadhana, Moksha

- Nirupadhika Purusha

- Brahman looked without Maya

- Not physically excluded

- Maya can’t be physically
separated from Brahman

- Brahman is eternally associated
with Maya

- Inall 3 states Brahman + Maya
experienced

- No Mayaless Brahman at all

- Come to Vyavaharika plane

Brahmans angle.

Paramartika Drishtya Maya is Abava.
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e) Gita : Chapter 9 — Verse 4, 5

=T ?—raﬁ:ra*f—q"’

S TEHH( AT |

eI TaRIar=

a9 =9E asaiREd: U /-9

maya tatamidam sarvam
jagadavyaktamartina |
matsthani sarvabhatani

na caham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

A = HEATIA AT
O H JRTHSITH |
TS 9 HaeT:
HATHAT AT A:

I {}-== 1

na ca matsthani bhatani
pasya mé yogamaisvaram |
bhatabhrnna ca bhatastho

mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]
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f)

Intellectually segrate Brahman

With Maya Without Maya
- 3 States, 5 Koshas, 3 Sharirams - Nirguna Purusha
- Saguna Purusha

g) In Paramartika level there is no Srishti.
h) Mandukya Upanishad :

o7 faey & Sicafeet aqyY o7 T FTUS: | || nanirodho na cotpattirna baddho na ca sadhakah |
o ﬂﬂ‘&jﬁ & Herd SCANT GIATAAT I 32 1l || na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.

This alone is the Supreme Truth. [2 - K - 32]

* |don’t have to explain.
i) In empherical, Vyavaharika plane, | have to explain Srishti, Sadhana, Samsara, Moksha.
j) Advaitin comes to Vyavaharika plane by calling Maya Devi.

* |n Paramartika Drishti there is no Srishti.
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k) To come to Vyavaharika, we have include Maya.

* She does not have to come from somewhere else physically but intellectually include

Maya also.
Vil) For
|
| |
Paramartika Drishti Vyavaharika Drishti
Exclude Maya Include assume there is Maya
intellectually

* Maya is there, not by itself but by borrowing existence from Brahman.

* This Maya is called Prakrti, Pradhanam, Samashti — Avyakta Nama — Rupa, total
unmanifest names and forms, macro bundle.

VIII) When Macro bundle is included in Brahman, it is Maya Sahitam Brahma (Married
Brahman)

IX) Without Macro bundle, Brahman is Maha Grihastaha.

X) Maya Sahitam Brahman = Purusha No. 2 = Ishvara, Sophadikam Brahman, Nama Rupa
Sahitam Brahman.

* We have pulled Brahman down to empherical plane.
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XI)

Job of Maya

v
Making Nirgunam Purusha No. 1

\ 4

As Sagunam

XIl) Maya will not convert Nirgunam Brahma into Sagunam.

* Nirgunam Brahman can never become Sagunam Brahma.

* |t can appear.

* It Distorts like face in convex, concave mirrors.

* We get distorted version.
XII) Nirguna Purusha No. 1 has now become Saguna Purusa No. 2 = Ishvara.
XIV) Purusha — No. 1 = Brahman

* Purusha No. 2 = Ishvara.

e Purusha No. 3 = Same Purusha with Shariram Trayam.

* Especially Karana Shariram :

Where individual Nama — Rupas are potentially there.
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XV)
Maya

Jiva

- Samashti Nama Rupa
- Samashti Upadhi

- Vyashti Nama Rupa
- Vyashti Upadhi

XVI) Purusha No. 3 also appears Sa-gunam because of proxity of Vyashti Nama Rupa.

* Purusha No. 2 — Samashti Nama Rupa.

* Samashti and Vyashti Nama Rupa distort Nirguna Purusha into 2 fold Saguna Purusha.

XVIl) Seeming = Saguna Purusha No. 2, 3.

3 Purushas

Purusha No. 1

Purusha No. 2

Purusha No. 3

- Avyavaharyam
- Mantra 7
- No Jiva, Jagat, Ishvara

- Srishti Karta
- Ishvara
- Vyavaharika

- Jiva
- Vyavaharika

Mandukya Upanishad

4th Pada

3 Padas

Ultimate

Negated 1029




XVIII)

Beneficiary of Srishti

v

Jiva

\ 4

Sankhya + Advaita

* Advaita Purusha no. 2 creates not Prakrti for benefit of Purusha No. 3.
XIX) Purusha No. 3 — has Anaadi Karana Shariram.
* Purusha No. 2 — creates only Sthula, Sukshma Sharirams.

XX) Jiva has to have a Kshetram, a field where Purusha No. 3 can be Karma Karta and Karma
Phala Bokta (Not Srishti Karta) assisted by Purusha No. 2 (Karma Phala Dhata).

XXI) Purusha 2 + Purusha 3 do all Vyavahara.
* |In and through Vyavahara, Purusha No. 1 is there.
* No localization.
e Purusha 2 and 1is no. 1 only, it appears different.

* Purusha No. 1, neither Srishti Karta or Karma Karta, Karma Phala Dhata or Karma
Phala Bokta.

XXII) All statuses belong to Purusha 2 + Purusha 3.

* In Purusha No. 1 — No status.
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XXI11)

Vedanta introduces Purusha
|

2 3
- Ishvara - Jiva
- Creating World - Doing Karma, experiencing
Samsara

Parikshya Lokan...
Interested in Moksha
Performs Karma Yoga /
Upasana Yoga / Jnana Yoga

Mundak Upanishad :

T8 AR FHET g||@.|Uh ﬁaqmmmwc@d: ol-,;H | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena,

dTQJI EIEE KL El qu“g 3 f\qﬁ_(q‘rﬁj;l‘: PIER 3 @m 5T 1| 931! tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham Il 12 I

Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire
freedom from all desires, reflecting that nothing that is eternal can be gained by Karma. Let
him, in order to obtain the knowledge of the eternal, take sacrificial fuel (Samit) in his hands
and approach that preceptor alone who is well-versed in the Veda-s and is established in
Brahman. [ — 1l — 12] 1031




XXIV) Vyavahara, descriptions for Purusha 2 (Ishvara), 3 (Jiva).
* No Tatparyam in No. 2, 3.
* Vedantas aim not to reveal Purusha 2, 3.

* Tatparyam Nasti.

* Both Jiva, Ishvara used only as Prakriya to reveal Purusha No. 1.

XXV) Success of teaching only when Purusha No. 1 is understood and Purusha No. 2 and 3
are ignored.

XXVI) Mandukya Upanishad : Mantra 7

Al U= o afg:9a7 ArsTaa: nantahprajfiam na bahihprajiam nobhayatah

U3 o WAl o W dATIei | prajnam na prajnanaghanam na prajiam naprajnam |
T TH A I HATETH A TOTH adrsyamavyavaharyamagrahyamalaksanam

AR TAAIIIT AR HIIIAR acintyamavyapadesyamekatmapratyayasaram
TgsAIgers ofed fRradedd prapancopasamam santam sivamadvaitam

?"Tff HAsded & 3TcAT ¥ f@a: || 7 || || caturtham manyante sa 3tma sa vijieyah || 7 ||

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7] 1032




* Ignores Purusha 2, 3 = Bhaga Tyaga Lakshana.
XXVII) Upadesa Sara :

SIS AT | iSa-jivayor vesa-dhi-bhida |
QeEaqradl a¥d FaaH N ¥ 1 || sat-svabhavato vastu kevalam |1 24 ||

From the standpoint of the gross and subtle equipment, there is difference between the Jiva
and Isvara. But from the standpoint of their true nature, the supreme Reality alone is.
[Verse 24]

e Jiva, Ishvara, Vichara No Tatparyam, only stepping stone.
e Jiva given different definitions in different Prakriyas.
XXVIII) Abhasa Vada, Pratibimba Vada, Drishti Srishti Vada Prakriyas different.

Drishti Srishti Vada (DSV)

v
- Ishvarais in trouble
- | create everything

* For junior student — only Srishti Drishti Vada (SDV), Bhakti, Puja, Navaratri.
* |shvara described variously in various Prakriyas.

e Junior student confused, no consistency, Jiva, Jagat, Ishvara any definition ok,
ultimately rejected. 1033




XXIX) Dayananda Swami didn’t like Abhasa Vada, he avoided.

XXX)

Swami comfortable.

Both Vadas — define

Jiva

Any Vada ok, ultimately negate both Jiva, Ishvara and come to Purusha No. 1.

Ishvara

Tatparyam

Not Purusha 2, 3

But Purusha No. 1

XXXI) Why no Tatparyam in Purusha 2, 3?

Reason:

XXXI1)

Knowledge of Purusha 2, 3 (Jiva and Ishvara) will not give liberation.

When you are stuck in Purusha, 2 — 3, you are in Sophadika.

Ishvara Jiva
- Total Upadhi - Miserable Upadhi
- Sarvagyaha - Alpajnyaha
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XXXII) Bheda Bavana continues .
* How can | be Ishvara.
* Samsara will continue.
XXXIV) Taittriya Upanishad :

LANCL] yada hyevaisa
Td AT sl As %aas [ad=isd | etasminnadréye'natmye'nirukte'nilayane'bhayam
gfaser [@=ga | 3/ WsT 1l s/afq | pratisthdm vindate | atha so'bhayam gato bhavati

TG EAAY TARATGRAR Fod | yada hyevaisa etasminﬁudaramantaram kurute |
HY qE HY Hafq|qwaq &g atha tasya bhayam bhavati tattveva bhayam

faqlsHwarTer TGy et srafa n 3 n | viduso'manvanasya tadapyesa éloko bhavati || 3 | |

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That every same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

e Since — Jiva, Ishvara can’t give liberation.

e Study only as stepping stone. 1035




Most Important :
* Have to transcend, understand Purusha 2 and 3 = Vyavaharika Satyam.
* Purusha 1 = Paramartika Satyam.
* Have to go to this level
* Eka Eva Advitiyam Satyam Brahman.

XXXV) In this Paragraph he first talked about Purusha 2 (Ishvara) who creates body and
universe for freeing Jiva.

e To explain Srishti, Samsara during Adhyaropa Kale.
* 1st]evel of teaching.
* Teach Srishti.
* Purusha 2 = Creator for benefit of Purusha 3.
* Upto now Adhyaropa.
XXXVI) Purusha No. 1:
* Anupadhi Krutam
*  Without Maya Upadhi.
Na Cha Mastani Purusha:
* Nirupadhika Purusha
* We will not physically remove Maya.

 We can’t run away from Maya Universe.
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XXXVII) Negating Maya is an intellectual understanding event.

Why?

All over only Maya is there.

XXXVII) What is understanding?

XXXIX) Screen is always the same, whether movie is on or gone.

Maya is of a Lower order of reality.

If its there or not, it makes no difference to Purusha.

Therefore, negation of Maya is a silent intellectual event.

XXXX) Don’t bring any mystic experience

In Paramartikam there is only one Purusha, for a senior student.

In Nirvikalpaka Samadhi, we will be sitting as pure Brahman, without Maya, not

possible.

In any Samadhi, where meditator is there, there itself Maya will be there.

Mayas product

v

Body, Mind, World will all be there

Only intellectual, no mysticism.

For Junior student, start with 3 Purushas.

Apavada Kale, 2 Purushas are negated in understanding.

Ekam, Eva, Advitiyam remains.
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XXXXII) Upadheyam :

e Tatparyamis only in Purusha No. 1.

Use 3 Vadas

Abhasa

Pratibimba

Avacheda

¢ Come to nondual Purusha No. 1.
XXXXIII) Shankara criticizes Sankhya :
* They wont get this Jnanam because they are tarquikas.

* Give importance to Targa Pramana, Pratyaksha Pramana.

e Why?

XXXXIV) Targa is based on Pratyaksha Pramanam only Dvaita, Bheda Pradhanam.

* Pratyaksha will never reveal nonduality.

* Pratyaksha is designed to see difference.

* Eyes — will see difference in colors of dress.

* Blue/ yellow...

* Ears — will point out difference.
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XXXXV) With this attitude you can never come to Advaitam.
* Tarqga should never be dominant Pramanam.
XXXXVI) Katho Upanishad :

ST TG AT T LEIRIR T | Naisa tarkena matir-apaneya prokta 'neynaiva sujnanaya prestha,

‘ | N C > f~
7 AT Aeqd[qqqTe cqTasr HAd=Rd: T2 121 || Yam tvam-apah satya-dhrtir-batasi tvadrm no bhuyan-naciketah prasta 1191

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to
understand it, O dearest, when thaught by a teacher who beholds no difference (between one
Self and another) ; thou art fixed in Truth. May we have, O! Naciketas, an enquirer like thee?

* By using pure logic never get into Advaitam.
XXXXVII) Can never convince a scientist of Advaitam.
* For research Data, getting Data from Hubble, or Web Telescope.
* Hubble revealed big bang theory.
* Web — negating.

e Scientist will be in mystery always.

Tarqa

Should not be prominent Not reject Use Tarqa to understand

Vedatic message




XXXXVIII) Targa helps me to drop all is understandings of Vedanta.

e Purusha = Srishti Karta.

* Negate Srishti, come to Purusha no. 1.

XXXXIX)

Other Schools

Advaitam

Targa primary

Vedanta secondary

Sankhya / Yoga / Nyaya / Veiseshika /
Purva Mimamesa all Targa Pradhana
Arrive at Dvaitam, Bayam

Arrive at Dvaitam, Bayam

Atma = Many

One Atma in conceivable

Brihadaranyaka Upanishad :

Dviatvai Bayam Bavati.... [1 — 4 — 2]

- Sruti = Primary

- Targa = Secondary

- Arrive at Purusha No. 1.

- Abayam, only Brahman.

- Maya is Mithya, as good as
nonexistent

- Dvaita Abavat

- Absence of Dukham, Bayam

Brihadaranyaka Upanishad :

ArsfaNd, aearea faafa; & graafiar e,

TeHe Aol Ed, AT TaHATT,

dd TarEy #Y A, HEACLIRTIA?
fgcirarg o srafa 11 2 |l

s0'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
yanmadanyannasti, kasmannu bibhemiti,

tata evasya bhayam viyay, kasmaddhyabhesyat?
dvitiyadvai bhayam bhavati || 2 ||




He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?’ From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 - 4 - 2]

XXXXX) In Advaitam, there is presence of Ananda, hence Shivam, Auspicious.
* Brahmans nature is Ananda.
XXXXXI) Taittriya Upanishad :

Heleal SEATT ST | ATeeqredd anando brahmeti vyajanat | anandadhyeva
@ieqdTa H{dlfe JAd=d | Aeaa Sidia sitaied | || khalvimani bhiitani jayante | anandena jatani jivanti |
oG, A=A RATaA=dlIfad d9T Here anandam prayantyabhisamvisantiti saisa bhargavi
areull e | RA sH=yfdafsodr 7 o varuni vidya | parame vyomanpratisthita ya evam
dg yfafasofd Iewar=—gl #afd | veda pratitisthati annavanannado bhavati |
AGEHATd Tordl TIASEATIAA | mahanbhavati prajaya pasubhirbrahmavarcasena |
AR AT Il ¢l mahan kirtya || ¢ ||

He knew that bliss was Brahman, for, from bliss all these beings are produced, by Bliss do these
beings live. They go to bliss on departing and become one with it - This is the knowledge learnt
by Bhrgu and taught by Varuna. This is established in the supreme space - In the excellent
cavity of the heart. He who knows thus becomes one with Brahman. He becomes the
possessor (Assimilator) of food and the eater (Enjoyer) of it. He becomes great in progeny,
cattle and gains the splendour of true Brahman-hood, Indeed, he becomes great through fame
and renown. [3-6 - 1] 1041




| have Brahma Ananda.

* This knowledge gives Patibimba Ananda also.

* Mangala Svarupam = Shivam Ishyate — accepted by us.

XXXXXII)

In Purusha No. 1

No Kartrutvam

No Boktrutvam

e My real nature but Satchit Ananda.

XXXXXIT)

Purusha Number one

Never say is Srishti Karta

Purusha No. 2 is Karta

|

Not Bokta

* No Kriya — Karaka Phalam in Purusha No. 1.

* Accessories for action is not there.

e Action is not there.

* Result also not there.

* No accessories, action, result.

* Hence no Moksha for Brahman.
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XXXXXIV) Only when you talk of Samsara, have to talk about Moksha.
XXXXXV) Mandukya Upanishad :

o7 faey & Sicafeet aqyY o7 T FTU: | || nanirodho na cotpattirna baddho na ca sadhakah |

o ﬂﬂ‘&jﬁ & Herd SCANT GIATAAT I 32 11 ||| na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.
This alone is the Supreme Truth. [2 - K - 32]

* All absent in Brahman.
XXXXXVI) How do you account for the experience of world.
* We never negate experiential duality.
* Experientially Jiva — Ishvara will be different.
* Experientially we are all different.
* Vedanta negates factual difference.

* Even though there is experiential duality, infact, plurality is nothing but one Brahman
alone.
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XXXXXVII) Mundak Upanishad :

GIIES i—ilr-qlﬁsd ToTd {9 7 pCUcH £l q Hﬂﬁﬂﬂ | Avih sannihitam guhacaram nama mahat padam-atraitat samarpitam |

Tt T EILEER IR (A FUD AR IEI BT OFTTATH 112 I || fat pranan-nimisac-<a yadetaljanatha sad-asad varenyam param vijnanad yad-varistham prajanam Il 11

Bright, existing very close, moving in the cavity of the heart ; great and the support of all; in
Him breathes and winks. Know it which is both with form and without form, the most
adorable, the highest of beings, the One beyond the understanding of creatures. [Il — 1l — 1]

e Sarva Bhavanam Advaitatvat.
XXXXXVIII) All plurality = One nondual Brahman

Experientially Factually

Universe Brahman

XXXXXIX) Karta is not Prakrti.
e Karta is Purusha No. 2.
* This is Advaita Srishti Prakriya in Brief.
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Revision :

Chapter 6 — Verse 3 :

1) Shankara :
* Brahman, the Purusha is the Srishti Karta.

Il) Sankhya :
* Purusha = Akarta, can’t be Karma or Srishti Karta.
* Prakrti alone is Srishti Karta.

Ill) Our Answer :

Purusha
|
3 Meanings
|
| | |
- Nirgunam Brahman - Maya Sahitam Brahma = - Saguna Jiva
- Neither Karma Karta nor Saguna Ishvara - Sharira Sahitam Brahma
Srishti Karta

IV) When discussing Srishti, keep Brahman aside, Brahman + creation have no connection.
V) Come to Purusha No. 2 and 3 Ishvara and Jiva.

e |shvara creates the world for the benefit of Jiva.
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VI) Sankhya :
e Prakrti creates Universe for the Purusha — Jiva.
VIl) Vedantin :

* Prakrti not creator, Ishvara is the creator.

Vi)
Purusha Brahman

v

Beyond Srishti, Sthithi, Laya

IX) Mandukya Upanishad :

o7 faey & Sicafet aquY o7 T ¥TUS: | || nanirodho na cotpattirna baddho na ca sadhakah |
o ﬂﬂ‘&jﬁ & Herd SANT qIATAAT I 3 1 || na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.
This alone is the Supreme Truth. [2 - K - 32]

e Advaitatvat Sarva bhavanam.
* There is only Brahman at Paramartika level.
* Knowing Nirguna Brahman as self alone is called attainment of Moksha.

e There is only one Advaitam.

* Plurality an appearance, as good as non-existent. 1046




X) Shankara has defended Advaitic concept of Purusha being Purusha No. 2 Ishvara.

Xl) Sankhya :

e Kartrutvam
Purusha
e Boktrutvam

* Big debate

Sankhya

Resembles Vedanta

XIi)

Divergent also

Differs from Vedanta

2 Stages

Briefly

Elaborate
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272) Bashyam : Chapter 6 - Verse No. 3 Continues...
HIEATEAGRTEARI YA, T &d g [haTehieh
el ol oI THeTgIal- Tdaeaed: Tidd Td
Wieja JEoesid arall o Wl TouTaareed Jade
HUT ST e el o fowan: Hl fag=am |

1) w.r.t. Purusharthas Kartrutvam, Boktrutvam.

I1) We accept Sankhyas Kartrutvam, but not Boktrutvam.
I11) Kartrutvam accepted by Sankhyas and Vedantin.
IV) Sankhya not discussing Purushas Kartrutvam, Boktrutvam of Ishvara w.r.t. Srishti.
V) In Srishti context, Sankhya says Prakrti alone is Srishti Karta.
e Sankhya will not discuss Purusha w.r.t. Srishti.
* Will not talk of Ishvara, in his philosophy, no Ishvara.

V1) In Jivas Samsara, he talks of Kartrutvam and Boktrutvam, not in the context of Srishti.
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Vi) a)

Jiva

Mixture

Purusha

- Pure Consciousness,
changeless
- Akarta

e Sankhya — Vedanta similar.

Prakrti

Kartri — Actor

Body, Mind, intellect, Sense
complex

Product of Prakrti

BMI / BMS complex

All actions done by Prakrti

b) Jiva — Purusha does not have Viveka Jnanam of Purusha, itself and Prakrti clearly.

c) Because of Aviveka, Jiva commits a blunder.

d) Instead of claiming, | am Akarta Purusha, he identifies with Karta — Body — Prakrti.

* Prakrti has Kartrutvma.

e) Kartrutvam of Prakrti, he wrongly transfers upon himself.

e Adhyasa Bashyam of Shankara.

* He says | am Karta.
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f) Not real Kartrutvam of Purusha but transferred Kartrutvam.

g) Crysal appears red because of transference from flower.

h) Superimposed Kartrutvam, suffers Samsara, Jiva does not know.

e All accepted by Vedanta.
VIIl) Gita : Chapter 3 — Verse 27, 28

Thd: ERIETIn

ﬂ‘fﬁ: HHEMOT T=I=T: |

STE S IAHSTHI
FATETHT T | 2-e

prakrtéh kriyvamanani
gunaih karmani sarvasah|
ahankaravimudhatma

karta'ham iti manyatée || 3-27] |

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose
mind is deluded by egoism, thinks | am the doer. [Chapter 3 — Verse 27]

a<ata<g a=sTaTat
TQOTERHTERTE T |

IJOTT I[OTY, T

T AT 9 TS 1| 3-e< |

tattvavit tu mahabaho
gunakarmavibhagayoh |
guna gunesu vartanta

iti matva na sajjate | | 3-28] |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not

attached. [Chapter 3 — Verse 28]
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IX) Do Purusha — Prakrti Viveka

e Kartrutvam transfer to Prakrti.

* Remain free always as Purusha, claim | am Purusha, attain Moksha.

X) In the discussion of kartrutvam Sankhya and Veda are identical
X1) 2"d part of paragraph :
* Sankhya commits a blunder, when it came to Boktrutvam.

e How does he differ from Vedanta?

XiT) Sankhya Prakrti Advaitin
- Has Kartrutvam - Prakrti alone has also
- Transferred to Purusha Boktrutvam, transferred to
Purusha.
Advaitin :

e Purusha has Adhyaropita Kartrutvam and Boktrutvam.
XIll) Sankhya :
* Agama Pahiyatvat.
e Didn’t read Veda properly.
* Was not able to accept Boktrutvam also belonging to Prakrti.
* Boktrutvam = Sukha Dukha Anubhava.
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* Any Anubhava is possible for a conscious entity.

* Experience should always belong to a conscious entity.

* Prakrti being Jadam, inert, can’t attribute Boktrutvam to Prakrti.

XIV) Concluded :
* Prakrti has no Boktrutvam, Jadatvat.

* Prakrti has Kartrutvam, Savikaratvat.

* Prakrti does not have Boktrutvam, Achetanatvat.

XV) Boktrutvam from Prakrti can’t be transferred to Purusha.

* Boktrutvam must be natural to Purusha, it is not borrowed.

e Kartrutvam is Adhyaropitam.

e Boktrutvam is intrinsic, therefore Satyam.

XVI) Purusha Bokta Bavati :
Gita : Chapter 13 — Verse 23

SUESIgHT A
C =~
AT FIhT HE5I1: |

I

TR AT -
SEsfm=ges: 9t 1 23-R3

upadrastanumanta ca
bharta bhokta mahésvarah |

paramatmeéti capyuktah
déhé'smin purusah parah || 13.23 ||




The supreme Purusa in this body is also called the spectator, the Permitter, the supporter, the
enjoyer, the great Lord and the supreme Self. [Chapter 13 - Verse 23]

* Prakrti = Bokta = Blunder.
XVIl) What will be the problem?

* |If Boktrutvam is real and intrinsic to Purusha, Samsara caused by Boktrutvam will be
real, intrinsic.

XVIII) Sukha, Dukha Anubhava will be real.

XIX) If Samsara is real, by Jnanam, it can’t be eliminated.

* Jnanam negates something unreal, like Rope Snake, mirage water.
* Real snake, cobra, does not go away by Jnanam.
* Satya Vastu Na Jnana Nivartyam.

e Mithya Vastu alone is Jnana Nivarthyam.

XX) Boktrutvam

v
If Satyam

\ 4

Moksha will not be possible by Jnanam

XXI) Will create problem for Sankhya who believes :

e Purusha Prakrti Viveka Jnanena Moksha. 1053




XXIl) How can Jnanam remove real Boktrutvam for Moksha?
* When Sankhya discusses Moksha, he forgets and says “Boktrutvam of Purusha is rea

* Jnanat Moksha, really Purusha does not have Bandah, Moksha, Sukham, Dukham.

III
.

* Nothing is there for Purusha.
* All belongs to Prakrti.
XXIll) Sankhya Karika : Verse 62

FEHTS TEAASE A T A TSR HOdq |
T TeAd A=A = AT TH: || €2 ||

Thus, verily, Purusha is never bound, nor is he released nor does he
migrate. (It is the) Prakrti, being the support of manifold creation, that
migrates, is bound and is released. [Verse 62]

XXIV) Mandukya Upanishad :

Tiw A e | yathaikasminghatakase rajodhiimadibhiryute |
T §d WUsded dgdoitdr: Jaier: Il ¢ ||| hasarve samprayujyante tadvajjivah sukhadibhih || 5 ||

Just as by soiling one pot-space with smoke or dirt, we do not soil all pot-spaces in the
Universe. So too happiness and sorrow in one bosom are not the happiness and sorrow in all
the bosoms i.e., the mental experience of one is not the experience of all. [3 - K - 5] 1054




* Here Shankara quoted Sankhya Karika Verse 62.
XXV) Tasman Na Badyate Asthana Muchyate Napi Samsaritu Kashchitu.
* Really speaking no Jiva has Bandha, Moksha, Samsara.
XXVI) Samsara belongs to whom?
e Samsarati Badyate Muchyate Cha Nana Ashraya Prakrti.
e Prakrti alone has got Samsara, Bandah, Moksha, all of them.

e Purusha has none of them.

XXVII) Purusha does not have Boktrutvam, it is only superimposed Boktrutvam.

* In Verse 62 — Sankhya Karika, Sankhya agrees, Purushas Boktrutvam is transferred
from Prakrti.

XXVIII) In the beginning, accepts, Boktrutvam belongs to Purusha.

* What is Sankhyas problem?

* Has no clarity regarding locus of Boktrutvam whined Mind of Jiva.

Boktrutvam / Samsara

Belongs to Purusha Belongs to Prakrti

XXIX) Lack of clarity regarding Boktrutvam is problem of Sankhya.
* He has not looked at Vedanta Shastram properly.
e All this is gist. 1055



Bashyam :
I) Sankhya :

e Kartrutvam is only transferred from Prakrti to Purusha.

* Why this transfer?

* Not actual transfer but false transfer because of Avidya.

* Avidya Adhyaropita Eva Purusha Kartrutvam, Kriya, Karakam Cha.
I1) Activity of Purusha, Kartru Karakam Purusha and Phalam.

* |ti Kalpayitvat.

e W.r.t. Kartrutvam, like Vedantin, Sankhya has no problem.

* He didn’t probe further.

1) Gita :
. T S - -— -— - -—
q TAq dTd AL va eénam veétti hantaram
Z[éﬁ:f 4-|.-¢.|;| adH | yascainam manyaté hatam |
‘-t\ ‘:Q\ r\ ﬁ - - —
SHI Al A TAT1d: ubhau tau na vijanitah
ATS &fed | &=d 1| R-2% || ||| ndyam hanti na hanyaté || 2-19 | |

He, who takes the self to be the slayer and he, who thinks he is slain; neither of them knows.
He slays not, nor is he slain.[Chapter 2 - Verse 19]
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Katho Upanishad :

TIT TIT qqHATHFET TJ4 T o ‘_=|T&1§N(|§.I<£ | Suryo yatha sarva-lokasya caksuh na lipyate caksusair bahya-dosaih,
THETYT =TT |7 g Aiae 8- ATET: 19911 ||| Ekas-tatha sarva-bhut-antaratma na lipyate loka duhkhena bahyah 11 1111

Just as the Sun, the eye of the whole world is not contaminated by the defects of the external
eye, so being the Innermost Essence in all beings, Atma is not contaminated by external
sorrows of the world. [Il = Il — 11]

* Atmais not affected by Dukham.
* Therefore Atma is not a Bokta.
* Upanishad statement, Sankhya missed, selective Amnesia.
* Agama = Vedanta, Upanishad.
IV) Sankhya has reservation regarding Boktrutvam.
e Boktrutva Adhyaropat Trasyantaha.
* He had reservation of Boktrutvam on Purusha.
V) Paramartatha Boktrutvam Ichhanti :

* Factually, he attributes Boktrutvam to Purusha.

VI) This is blunder No. 1

e Attributing real Boktrutvam, superimposed Boktrutvam to Purusha.
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VIl) 2" Blunder :
a) Advaitin :

* Prakrti has Kartrutvam, it is transferred to Purusha.

b) What is the degree of reality of Prakrti?
* Both agree on (a).

c) Prakrti :
e Mithya according to Advaitin.

d) Svetasvatara Upanishad :
e Buyaschante Vishwa Maya Nivritti.

* ForlJnani:

Maya — creator of Prakrti is eliminated, negated Ante — at the end, Moksha Kale

Sankhya missed this.

e) For Sankhya :

e Prakrti — As real as Purusha.

f)

25 Tattvams for Sankhya

Purusha Prakrti

Mahat

Ahamkara + 21

e 24 Jada Tattvams + 1 Chetana Tattvams = 25 Tattvams.
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VIil) In Advaitam :
* Only one Tattvam.
* Prakrti = Atattvam.
= Nistatvat
= Karya Gamyam
e Maya Shakti Vatu... Panchadasi

IX) All products of Prakrti — 24 tattvams, Mahat, ahamkara, etc, can’t be counted.

X) 24 Tattvams = Avastu, Mithya.

Xl) Sankhya mistakes Pradhanam as separate real entity, Tattvam.

* |ts existence becomes independent of Purusha.

Sankhya

Purusha

- Has existence of its own
- Svatantraha

Prakrti

- Has existence of its own

- Svatantra
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XIll) Advaitin :

Prakrti Purusha
Not Svatantra Svatantra
Rope Snake Prakrti
- Dependent on Rope - Is paratantram
- Dependent

* Therefore, in Moksha, Purusha goes away from Prakrti.
XIV) Purusha divorces Prakrti.
e Ajo Eko Jushamano Etc, Jahatyenam.
e Purusha runs away from Prakrti.
* Has single blessedness = Moksha.
XV) For Sankhya :
* Purusha — Prakrti — No question of separation, Purusha is all ervading.
*  Where will he run.

* Can’t escape.
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XVI) Advaitin :
e Can escape from Prakrti not by running away.
* By falsification of Prakrti.
* Prakrti = Mithya.

e Superimposed Prakrti can’t touch me the Atma.

XVII) Prakrti can affect body — mind not me the Atma.

* Nahi Adhyastasya Anena Doshenava, Anumatrenava Sampadyate.

* We escape from Prakrti by falsification.

XVIII) Sankhya hopes to escape from Prakrti by running away
* You can never runaway from real Prakrti.
* Moksha = Impossible

XIX)

Pradhanam

v

Tattvam

\ 4

Different than Purusha

v

Paramartha Vastu Butam
(Vedanta Sara Expression)
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For Sankhya :
* Prakrti = Paramartha Vastu, real.
e This is their 2" blunder.

XX) Because of this mistake, Sankhya is criticized by Vedantin and by other schools —
Mimamsaka, Nyaya, Veiseshika.

* They teach Sankhya a lesson.
e Other Tarquikas (We are Veidikas) teach Sankhya a lesson and criticize them.
* Sankhya is obstructed from moving forward to Moksha.
XXI) Criticism of other Philosophers :
* Lay person can’t accept :
Karta — Bokta not different.

* Prakrti is Karta, Purusha is Bokta, Anubhava Virodha.

* My experience :
| eat wrong thing (Sugar), wife can’t get problem.
* Yaha Karta Bavati, Saha Eva Bokta Bavati.
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XXIl) Somebody gives trouble :

He can’t be Karta and | am Bokta.

It is your own Purusha Janma Karma giving trouble, through him.

XXIll) Problematic Spouse :

Got because of your Karma.

Sukhasya Dukhasya Na Kopi Dasa.

Parodadati Kubudesha.

Nobody gives you Sukham, Dukham.

Somebody = Kumuddi = Confusion.

My happiness comes because of My own past Karma.
Even though | have a wonderful family.

Family = Source of happiness.

Even for Pratibimba Ananda family is not the source.

My own Purva Janma Punyam.

Indication : We know the law — Yaha Karta Bavati, Saha Eva Bokta Bavati.

Sarva Loka Prasiddha Law violated by Sankhya.
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273) Bashyam : Chapter 6 - Verse No. 3 Continues...

AU AidheT: Wik | 3Ed WER{aH G
T 20 WL SATA a6 GaATTA T
T ATaTg, U= |

1) Sankhyas criticized by other Tarquikas.

* No other tarquikas are wise.
* Others problems criticized by Sankhya also.
e Mutual Mudslinging.
Il) Mandukya Upanishad :
e Parasparam Virudhyante.
* They fight.
e Siddhantam Vyavasthas.
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I1l) Nyaya has problems w.r.t. Srishti.
a) Param Anus join together and create the world.

* Paramanus are Niravayavam, partless.

b) In his own philosophy there is a rule can’t join together.

e Shake hands and join.

* Savayava Vastuno Eva Samyoga.

* Neiyayikas theory.

c) Niravayava Param Anus join together and become Molecules and creation comes.

d) They get into problems.
e) Sankhya attacked by Neiyayika.
* Neiyayika attacked by Sankhya.
* Their quarrel makes Vedantin comfortable.
* In the election, someone else Vedantin wins.
f) Sundopa Sundam Nyaya
g) We should be aware of their problems.
h) Vedantin is saved from all logical problems.
i) Don’t fight with them

* Know how Tarquikas are mutually contradictory.

1065




IV) Sankhya criticized by Neiyayika

V) Tarquikas are not able to progress, stopped by Sankhya.
* Both can’t progresses towards Moksha destination.

V1) Mutually contradictory conclusions, concepts.

Example :

* Animals fight for a piece of flash.

VII) Sankhya, Neiyayikas fight for a piece of flesh, called Moksha.

IX) They are far away from Moksha.
274) Bashyam : Chapter 6 - Verse No. 3 Continues...

HAAAAIG  ASTTel- AWy Ui e~
ST e SR difeheh- Aaarauayi fehfsagead
AT q AfeheharTa T | AAaeAH] —

|) Therefore, both Sankhya, Nyaya — Veiseshika are continuously fighting.

Il) Tarquikas — Agama Bahyaha Tarqa Pradhana :
e Can’tresolve their problems.

* Vedantic student never become Tarqa Pradhana. 1066



l1l) He should become Vedanta Shastra Pradhana.

When you become Targa Pradhana, you will be hit by another Tarquika.
Sankhya hit by Neiyayika.

Neiyayika hit by Vaibashika.

You will not feel comfortable as long as you are Tarqa Pradhana.

IV) Brahma Sutra :

Targasya Antasya Anavapekshyaha.

V) Tan Matam Anadritya

Both tarquika Matam.
Nyaya + Sankhya.
Anadritya = Ignoring, setting Aside, not being enamoured by that.

They are using logic.

V1) Science = Greatest, scientific, logical, have observation, reason, great status.

Accept Vedanta, only if blessed by science.

VIl) Want scientific approval

Science accepts a part of Vedanta.
Schaffanar said this.
Einstein said this.

Then Vedanta is Pramanam. 1067



VIIlI) We have a notion that Targa is superior to Shastra.
* Therefore there is a problem.
* Vedanta Artha Tattvam, conclusive Darshanam of Vedanta.

IX) Ekatva Darshanam :

* |n all other Darshanams conclusin is Dvaitam.

e All Dvaitins.
* |In Visishta Advaitam : Tattvam Trayam - Jiva, Ishvara, Prakrti.
* Advaita Vedanta :
Jiva, Ishvara, Prakrti.
* Advaita Vedanta:

Ekatva Darshanam.

e Accept Advaitin if you are a Mumukshu.

X) Don’t be sensitive by saying Mithya.

Xl) Don’t talk Vedanta in wrong place.
* Understand worlds problem, let us pray to stop wars.
* Know — Where to talk what.
* Find solutions of humanity.

* For those seekers of Moksha Vedanta will make sense.
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XIlI) Those who have understood limitations of temporary solutions will accept Vedanta.
XII) In the world, Problems will be there.
*  Mumukshu = Who wants to find a real solution.

e He alone will turn to Vedanta.

* Never become Targa Pradhana.

 Because Shastra Pradhana.

Revision :
Bashyam — Chapter 6 — Verse 3 :
|) Purusha = Brahma Chaitanyam
= Cause of creation
= Srishti Karta
Il) Divertion :
* Sankhya objects to our approach.
* Prakrti alone is Karta, Kaaranam.
e Purushais only Bokta.
Ill) Reason :
e If Purusha is Karta, he has to undergo a change.
* To create Tattvams like Mahatu, Ahamkara, etc, it is all modifications in creation.

e Will make Purusha Anityam, Ashuddham.
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IV) Shankara Reply :
Defends Vedanta:

a)

Purusha

Nirgunam Brahma

Saguna Ishvara

Saguna Jiva

b) Jiva has done Karma and requires a world for exhusting Phalam and to get Moksha.

- Srishti Karta
- Maya Sahitam Brahma
creates world for Jiva

* There is no problem in our Matam.

c) Sankhyas problem pointed out Nyaya Veiseshika :

Karta

Bokta

- Different
- against experience and logic

* Good action produces good results.

* Bad action produces bad results.
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* One can’t be doer and other enjoyer.
d) Example :
* If so, if | am hungry, busy someone at home who is free, can eat for my sake.
* |tis a Dosha, pointed out by Nyaya, Veiseshika.
e) Targa Matams are mutually contradictory and mutually opposed.
f) Don’t depend on Targa to arrive at truth.
V) Sankhya — Nyaya — Model to get Vairagyam from Targa.
* Then greater the value for Vedanta Darshanam.
* Not Tarqga derived, Veda Antha derived Darshanam.
* No contradiction exists between Vedanta and Tarqa.

V1) | want to create more Vairagyam towards Tarqa, therefore, | will point out the logical
fallacies in Targa — Sankhya.

Vi)

Know

| |
Limitation of Targa Value of Vedanta

VIII) Since Sankhya, Nyaya eternally fight, can’t conclude.
* lgnore, renounce them and develop Vairagyam.

* Arrive at Tattvam, the reality, mentioned in Vedanta Shastram.
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X) What is uniqueness of Vedanta?

* Nonduality

* Ekatva Darshanam, nonduality can’t be arrived by Pratyaksha Pramanam and

Pratyaksha based Targa Pramanam also.

e They will arrive at duality only.

e Ekatva Darshanam = Advaitam.

e Continue Vyavahara in Dvaitam, respect duality for Vyavahara.
XI) Duality has ETU - Experiencability (E), Transactability (T), Utility (U)

* For Vyavahara respect Dvaitam.

* Understand it is only Vyavaharika Satyam.

* Not Paramartika Satyam.
XIl) If you are interested in Moksha.

* Drop all other pressing personal, family, financial issues.

* Vedanta not time pass, to forget family issues.

* For them Vedanta useless.

XIll) For Teevra Mumukshus, Vedanta useful.

Tarquikas Vedanta

- Dealing with Targa Pramana - Dealing with Veda Pramana
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XIV) Dosha Darshanam is important for Vairagyam
e Tarquika Mata Dosha Darshanam must be seen.
XV) When we deal with Targa, it is secondary Pramanam, does not have Tatparyam.
e Qur Tatparyam is in Vedanta.
* For others, Targa is primary and they are passionate on it.
* Qur passion is on Tat Tvam Asi.
* Insupport of this, there is the follwing sholka.

275) Bashyam : Chapter 6 - Verse No. 3 Continues...

“foraeeaa iy fatrergasrom |
d: Tiferaaeafg: 9@ faifa aefaqn’’ sfd

1) When there is debate of Sankhya with Nyaya :

* Nyaya = Primary Tarquikas in our tradition.

* They would not be able to come to any conclusion.
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1)

Is creation from

One to many Many to one
- Sankhya - Nyaya
- One Prakrti - Infinite Atoms in Pralayam
Mahat Prithi
Ahamkara Jala
- Prana, Manaha Multiplied Agni — Param Anus
Vayu
Akasha
- All were there
- Atoms joined to become
Molecules
- Many things become one
world

* One hall, many constituents, product one = Nyaya Veiseshika.

l1l) As long as you are in duality, you have to go on Vacillating between one to many, or many
to one.
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IV) Will never come to conclusion :
* Both are Mithya.
e All Srishti is Mithya.
* There is no Srishti.
V) Srishti Adhishtana Buta, Advaitam Turiyam alone is Satyam.
V1) They never come to Adhishtanam.
e They hover in Vyavaharika Dvaitam, full of sorrow, and fight.
Example :
* Like Animal fighting for a piece of flesh.

VIl) Tarquika Matam No. 1, 2 opposition between them, argumentation, problem lies in them
only, cause in them only.

* Basic problem in argumentors only.

VIIl) Vedanta has no problem.

 What is problem in both of them?
* Dvaita Satyatva Bavana.

* Prapanchais real, Dvaitam is real.

* More they fight, freedom for us.

* Our Advaita Jnanam, right valid knowledge.
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* They help us protect Advaitam by helping us understand that as long as there is
Dvaitam, there will be only fight.

IX) During sleep don’t fight, we are in Advaitam.
X) They are not threat to us, they reinforce Advaitam.
XI) Fight of Sankhya — Vaiseshika Advaitin watches.

XIl) Logic is never a threat to Vedanta.

* One Pramanam can never talk about conclusion arrived at by another Pramanam.

XIIl) Each Pramanam has its own area.

e A particular Pramanam can’t comment about positively, negatively of other
Pramanam.

XIV) Example :
e Ears say — Music is beautiful
* Eyescan’tsay—I|don’t see it
XV) Targa never a threat
* We use Targa to point out logical fallacies in the other systems.
* Others attack Vedantin with logic and Vedantin says that logic has a fallacy.

e Attributed fallacy is a fallacy.
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XVI) Brahma Sutra :

ARBTG5 SFATTHATHIT =, Tarkapratishthanadapi; anyathanumeyamiti chet
TaqE A gTag: 1111 evamapyanirmoksha prasangah |11 |

If it be said that in consequence of the non-finality of reasoning we must frame our
conclusions otherwise; (we reply that) thus also there would result non-release. [ I -1 - 11 ]

276) Bashyam : Chapter 6 - Verse No. 3 Continues...
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I) Sankhya :

Prakrti Purusha

Karta Bokta
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Il) Shankara :

a) This has many fallacies.

b) To be Bokta, Purusha has to undergo modification, Parinama.

c) Prakrti = Karta also has to go undergo Parinama.

d) Question:
* If both undergo Parinama, modification — Why do we say one is Karta other is Bokta?
* What is the difference?

Ill) Sankhya :

a)

Purusha

v

Svarupa Parinama

\ 4

Continues to remain Chaitanya Svarupa

v

Remains Purusha Tattvam always

v

Similar to Reflected Consciousness concept
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b) Prakrti is changing Parinama.
* Becomes Mahat, Ahamkara, Prana, Manas Tattvam.
* Tattvantararupa Parinama
* Hence Karta.
c) Where Svarupa Parinama takes place, it is Boktrutvam
IV) Shankara :

* This is not possible.

2 fold modification

Doership Enjoyership

* This differentiation is not logically sustainable.
* Pratingya Vakhyam.

e Sutra Vakhyam.

* To be elaborated.

V) What is the difference between Boktrutva and Kartrutva Parinama?

What is that modification which makes Purusha a Bokta?

In what way, this modification is different from modification of Prakrti?
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V1) Vikriya (F) = Parinami (M) = Shad Vikara (M)
= Change = Modification

vil) What is Unique modification
|
| |
Purusha Prakrti / Pradhanam
- Only Bokta - Only Karta
- Not Karta - Not Bokta
Sankhyas Reply :

277) Bashyam : Chapter 6 - Verse No. 3 Continues...
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I) Sankhya :

e Already explained in Page 109 — las paragraph.
Il) Purusha:

* Non changing Tattvam pure Consciousness.

I1l) That Purusha while being Bokta, enjoying Sukham — Dukham, undergoes a change,
remaining in its own nature.

* Internal change without becoming another Tattvam.
e Svarupa Parinamaha not Tattvantara Parinamaha.

* It never becomes another Tattvam.

* Whereas Pradhanam, Prakrti, becomes Tattvantaram.

IV) When it becomes Tattvantaram, one Prakrti becomes 24 Tattvams, modifies, becomes
Ashuddham.

* When it becomes Manaha Buddhi, they have so much Ashuddhi.

* Manas has Raaga, Dvesha, Kama, Krodha.

Prakrti has 3 Doshas

Anekatvam Achetanam Ashuddhatvam
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V)

Later Tattvams of Prakrti are Achetanam only.

Manaha, Buddhi, Sense Organs Achetanam.

Endowed - Matu

Not comparision

But Endorsement

Matu Varte
Possession

Purusha

Ekatvam

Shuddatvam

Chetanatvam

Purusha — Prakrti diagonally opposite.

Even though both have Parinama, consequences are different, not same.

Because of consequence difference, one named Boktrutva Parinama and another

Kartrutva Parinama.
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278) Bashyam : Chapter 6 - Verse No. 3 Continues...
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I) Shankara points flaws in Sankhyas differentiation.

Il) Both are undergoing change, get endowed with new features.

Prakrti

v

- Anekatvam
- Ashuddhatvam
- Achetanatvam

3 fold Visesha Prakrti gets because
one type of Parinama
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IIl) Parinama ends at time of Pralayam.

All put together is a particular Visesha.
What is that Visesha | am not bothered.

Parinama

- Begins Srishti Kale
- 3 Veshas come
- Gets Visesha

End Pralaya Kala

Parinama reversed

3 Viseshas go away

Will get back to its original
Visesha Ekatvam

Looses Visesha

IV) Prakrti is Ekam, Shuddhatvam, (Achetanatvam will always be there).

Anekatvam and Ashuddatvam goes away.

Prakrti becomes Ekam, Shuddham.
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V)

V1)

Parinama

v

Visesha comes

\ 4

Parinama Reversed

v

Visesha goes

\ 4

Comes back to its original nature

Purusha has Parinama

v

Gets Boktrutva Visesha Status / Sukha Dukha
Visesha Status

v

Gets Bhoga

v

Bhoga lasts as long as Parinama is there

v

When Parinama ends, Bhoga ends

v

Purusha will be in his original nature
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VIl) Both get special features due to Parinama.

* Both loose special features when Parinama ends.

On what basis you say — one has

Boktrutvam Kartrutvam

Vi)

Why not other way?

Prakrti has Boktrutvam Purusha has Kartrutvam

e Getting Visesha and loosing Visesha is common to both.

IX) There is no basis for differentiation.

* Phenomena are same.

Parinama

v
Gets Visesha

v

Gets back to original nature
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X) Na Asou Visesha :
» Differentiation is not acceptable.
* Na Upapanna, not proper, not appropriate.
e Why?
* Vang Matratvat, only verbal difference.

XI) Example :

* Are you going to Coimbatore by Neelagiri express?

* No-No-No, | am going by Blue Mountain.
XIl)

Mahatma

Uttama Gandhi Salai

Sanskrit

Tamil

Uttama:
e Utkrishta Tamaha

* Superlative degree of Utkrishta, also Sanskrit word.

e Differentiation not real.

* Only Nam Ke Vaste.

1087



X111) Before Sukha / Dukha Bhoga Visesha comes

Kevala Chinmatram

v

Purusha is only Pure Consciousness

v

Boktrutvam — Special status feature comes, at time
of Bhoga, new feature, faculty, status comes

v

New status is originating in Purusha at time of
Bhoga

XIV) When Sukham, Dukham ends

v

Special status — Bhokta status ends

v
Purusha is without that status (Apetha — Apa + E

Dhatu)

\ 4

Chin Matra Eva

v

Purusha is Abokta, that status of Bokta is gone
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Abokta

Akarta Bokta

A

Chinmatra

XV) Similar is all Parinamas — Mahat, Ahamkara, Mind, Buddhi, Prakrti gets Visesha,

Anekatvam, Ashuddhatvam, Achetanatvam.

XVI) Pradhana, Prakrti, at time of Srishti undergoes changes.
e During Pralaya all goes away.
* Prakrti becomes Prakrti, Eka, Shuddhi.
* Both get new status and both loose new status.

 Thisis the Parinama.

A

Chinmatra

XVII)
Water becomes ice —> Becomes liquid
v v
Looses liquid status Vapour
v v
Gains solid status Water

4

Heat —
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XVIII)
Bachelor

v
Grihastha

v

Vanasprastha

* These are all statuses which can undergo change.

* Looses status in Parinama.

* Purusha, Prakrti have Parinama.

* Why call one Parinama and other as Boktrutvam, Kartrutvam.
XIX) Difference between 2 Parinamas is not there.

e This is Vedantins reply.

e Sankhya Explains.
279) Bashyam : Chapter 6 - Verse No. 3 Continues...
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1) If Sankhya modifies Atma status.

Suggests alternative solution.

II) At the time of Sukha, Dukham, Purusha has Parinama.

)

Purusha does not get new Visesha status.

If you add new status, Purusha = Prakrti.

No difference

Difference in status

Prakrti

Purusha

- There is status change

Has no change in status
Purusha remains Chinmatra Eva
Boktrutva Visesha is not

taking place

Previously Abokta status
continues in Purusha
Boktrutvam status does not
newly come.
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IV) Shankara :

Boktrutvam status only superimposed status not real status.
Chinmatra Eva.

Remains Abokta.

Boktrutva Visesha is not there.

During Bhoga Parinama, Boktrutva Visesha does not actually take place.

V) Therefore, Boktrutvam of Purusha must be only Adhyaropa.

V) Sankhya :
Kartrutvam of Pradhanam is Purusha has real
superimposed Boktrutvam
Adhyaropa on Purusha Not Adhyaropa

VIl) Shankara :

If Purusha does not have Boktrutvam, it means that like Kartrutvam, Boktrutvam is
also superimposed.

VIII) Kartrutvam + Boktrutvam both superimposed on Purusha.

At the time of Bhoga Parinama, Purusha continues to be Abokta, Chinmatra.

Boktrutvam must be superimposed only.
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IX) Tarhi Purushasya Parmarthatha Bhogaha Nasti :

* Then, if during Bhogakala, Purusha continues to be Chinmatra Abokta and Boktrutva
Visesha does not actually come then Bhoga of Purusha is not actually there, it is
superimposed.

X) Advaitin :

You are Akarta, Abokta
v

You are mistaking yourself to be Karta Bokta

Revision : (Good)
Bashyam : Chapter 6 — Verse 3
I) Shodasha Kala Purusha :
* Purusha = Srishti Karta
Il) Sankhya — Raises big objection elaborate debate between Sankhya and Advaitin.
Ill) Sankhya :

* If Purusha is Srishti Karta, Purusha will have to undergo change and it will create lot of
problem.
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IV) Shankara :

Defensive argument Purusha

|

3 Meanings

Nirguna Brahman Saguna Ishvara Saguna Jiva

- Creates world for Saguna
Jiva

- Don’t use Nirguna
Brahman for Srishti

V) Offensive Argument :
Sankhya :

a)

Purusha Pradhanam

- Chaitanya Svarupa - Alone is Srishti Karta
- Not Srishti Karta

b) Before creation, Prakrti is one.

c) Purusha is many, before Srishti and during Srishti.
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d) Chaitanya Matra Purusha does not create the world, it is only the Bokta.

) Prakrti

Purusha

Karta

Bokta

f) Attacked by Shankara
V1) Shankaras Arguments :

a) For Prakrti to be Karta, it has to undergo change.

b) For Purusha to be Bokta, Purusha has to undergo change.

c) When both undergoing change, on what basis do you say — One is Karta, other is Bokta?

VIl) Sankhya :

Bhedaha Vartate

Tatvantara Parinama

Svarupa Parinama

- Transformation

- Different change in Prakrti

- Purusha as Bokta
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VIIl) Shankara : 15t Level Answer
a) 2 different words you are adding
* 2 Names — confusing.

 Both transformations are same.

b) .
Prakrti

v

Tatvantara Parinama

\ 4

Prakrti has change in status = Visesha

v

Eka Prakrti becomes

v

Anekam

\ 4

Nitya Prakrti gets new status

\ 4

Anityam

\ 4

Later ones products impermanent
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e During Srishti, there is status change, Visesha.

Visesha
|
| |
Anekatvam Anityatvam
) Because of Parinama in Purusha, new status
comes

\ 4

Before Srishti — Purusha Abokta

v

After Srishti — Purusha = Bokta gets new
status

d) Both Purusha and Prakrti get new statuses because of Parinama.

) Prakrti Purusha
- Anekatvam Anityatvam - Boktrutvam new status
- Kartrutvam

f) New status continues in Srishti.
g) At Pralayam, both loose their new statuses, get back old status.
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Prakrti

Purusha

- Goes back to Ekatvam, Nityatvam
- Old status

Get back old status
Abokta status

h) In both, Parinama is there

* New statuses are aquired temporarily, aquire new statuses at time of Pralayam.

i) Shankara :

* In what basis you attribute Kartrutvam to one and Boktrutvam to the other?

j) Purva Pakshi — Juggling with words and arbitratingly giving statuses of Kartrutvam and

Boktrutvam to 2 different things.

k) Your answer not acceptable

* No basis to give Kartutvam to Prakrti and Boktrutvam to Purusha, is not acceptable.

* This is 1%t level answer.
IX) Purva Pakshi — Reply :

a) Both have Parimana

Prakrti

Purusha

Gets new status

Karta

Anekatva Anityam

New status giving Parinama

- Does not get a new status

- New status not giving Parinama

Remains Abokta
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X) Shankara :
* Confusing

* |If Purusha does not get a new status, it will mean, Purusha remains Abokta.

XI)
Waker — Dreamer — Sleeper

v

3 status aquired by Prakrti Parinama

v

Ego |

\ 4

Chaya

* Atma - remains always Nirvikara.
XIl) Purusha does not have Boktrutvam.

* Ignorant person says Purusha is a Bokta.

* That Boktrutvam is superimposed Boktrutvam only on Purusha.

 Example : Like 3 states, 3 statuses superimposed on nondual, Ekam, Atma.

XIII) Boktrutvam, Jivatvam attributed by Jiva is superimposed status on Nitya Purusha who
exists independently.

e Aham Sarvam
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XIV) Shankara :

e Better you accept, Boktrutvam is superimposed.

e Already you have accepted Kartrutvam as Superimposed.

* You will have no difficulty to accept Boktrutvam also.
XV) Home work :

* Page 110 - 2" Paragraph.

e Sankhyastu Avidya Adhyaropa Eva Purushatvam.

e Sankhya already accepted.

* Now Shankara say : Accept Boktrutvam also.
XVI) Conclusion : Shankara

* Purusha is seeming Bokta not actual Bokta.

* Visesha Nasti.

e Purusha — Chin Matra Eva.

* Adhyaropa Boktrutvam Eva Asti.

* You have unknowing joined my party.

* Intellectual challenge.
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280) Bashyam : Chapter 6 - Verse No. 3 Continues...
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Purva Pakshi :

1) At time of Srishti, Purusha does have modification.
* During worldly experiences Jiva has modifications.
* Experiences Sukham and Dukham, Svarupa Parinama is there.

II) Svarupa Parinama is a real Parinama.

* There is a modification in consciousness and that modification is real modification not
Adhyaropitam.

* Experience also is real.

* Purusha is Bokta only.
[Il) During Bhoga Kala, it is not Adhyaropa but real Bhoga, modification.
IV) Because of real modification, there is Bhoga for Purusha.
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V) Problems not Mithya

e Sufferings real.

e Every Vedantin becomes Sankhya in pain, unknowingly.
VI) Guru should not say :

*  “Your problem is Mithya”,

* Empathise, give A format solution.
VIl) Sankhya real during suffering.
VIII) Mithyatvam of suffering is difficult to accept at time of suffering.
IX) Jnana Nishta :

e Student says : Suffering is Mithya at time of suffering.
X) If no Jnana Nishta, he will become Sankhya temporarily.
XI) During problem, ask am | Sankhya or Advaitin.

e Serious health issues, pain intense.

e Paramarthatha — Parinamaha, therefore Paramarthaha Bhogaha.

e This is Sankhyas argument Shankara answers.
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281) Bashyam : Chapter 6 - Verse No. 3 Continues...

Theoretical argument, defect in Sankhya :

1) At time of Bhoga, experience of pleasure and pain

Il) Bhoga definition :
e Sukha Dukha Anyotara Aparokshatvam Bogaha.
* Direct experience of joy and sorrow.

l1l) At time of Bhoga, consciousness undergoes real modification, hence consciousness has
Boktrutvam and real Bhoga, experience.

IV) Shankaras question :
*  Why modification of consciousness alone is Boktrutvam?

V) At the time of Bhoga, Prakrti mind also undergoes parallel modification — Sankhya also
accepts.
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VI) What type of modification Prakrti undergoes?

Sukha Bhogaha

- Happens in the Mind / Prakrti - Purusha also has Chaitanya

- Parinama Parinama

- Mind with Sattva Guna - Reflected Consciousness not
Pradhanam, Mind has Sukha accepted by Sankhya
Parinama

- When Mind has Rajo Guna
Parinama, it has Dukha Parinama.
- When Mind has Tamo Guna
Parinama, it has Moha Parinama
- 3 modifications for Prakrti / Mind
- Sukha, Dukha, Moha Rupa Traya
Parinama because of Sattva, Rajo
Guna, Tamo Guna domination.

e All Parinamas can happen only in Prakrti, not in Purusha.
* Sukha Anubhava — experience of happiness.
* Parinama has to take place in 2 places.

* Mind has to undergo Sukha Parinamaha.
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vii) Pleasurable Pleasurable experience

Prakrti Parinama is required Purusha Parinama is required

VIII) When both Prakrti and Purusha have Parinama, why do you account Boktrutvam to only
Purusha.

* Shouldn’t we attribute Bokta status, Parinama, to Mind also.
* Without Mind how can there be Sukha Anubhava?
1X)

In Bhoga Kale there is Parinama in both

Mind Chaitanyam

e Attributing Parinama alone to Purusha alone is arbitrary.
X) Pradhanam — here = Mind = Prakrti.

* Prakrti alone has modified to become Mind.

e Karya Pradhanam = Prakrti = Mind.

* At time of Bhgoa Kale, any experience, pleasure or pain, modification is there.
Xl) Bhoga Kale Parinama = Boktrutvam.

* Modification at time of experience is Boktrutvam.
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Xll) Final Argument :

 Modification should be attributed to both Karta and Bokta as it is there in both.

XIll) Sankhya :

e Both have Parinama, Vikriya, Vikara — change.

* Change common to Prakrti — Purusha.

* Uniqgue change (Svarupa Parinama) belonging to Purusha is called Boktrutvam.

XIV) Unique change belonging to Prakrti in the form of Sukha, Dukha Parinama, Moha

Parinama is not called Bokta.

XV)

Revised definition

v

Dropped Bhoga Kale

\ 4

Unique change is Boktrutvam, belongs to
Purusha alone

v

Chinmatra Vikriya Eva

\ 4

Change belonging to consciousness =
Boktrutvam
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XVI) Shankara :

XVII)

Everything in creation has got its own unique change.

Mind Body

- Has change emotional changes - Has physical age
- Youth, old age

f

Visesha Parinama

Attributing change only to Purusha is arbitrary.

Capricious thing.

XVIII) Agni has unique nature.

Has heat as its nature.
When in contact with any object it burns it.

Has seeming modification of burning.

Agni has seeming modification of consuming, Boktrutvam.

We say : Agni consumed everything.
Hutabuk — Consumes all oblations.

Agni has seeming Parinama in burning things.
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XIX) Why can’t you attribute Boktrutvam to Agni also?

It is a unique nature of Agni.
Other Butas don’t have this nature.
Can’t say they are Abokta.
Agni = Bokta = Chaitanyavatu.
Asadharana Parinamatvat
N2
Unique
Your don’t accept Agni as Bokta.
You definition of Agni not sound definition.

It goes to Prakrti or any object also.

XX) You can’t say Agni is not Bokta, you will have to say Agni is Bokta, which you don’t accept.

XXI)

Sankhya’s theory

Prakrti

Purusha

Karta
Real
Kartrutvam is real

Bokta
Real
Boktrutvam is real
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I) New suggestion — Shankara offers
Il) Bhoga Kale :
* There is Parinama in both Atma and Anatma.
e Purusha and Prakrti in experience.
* Pure Atma can’t experience anything.
e Pure Mind can’t experience anything.

l1l) Mind — Consciousness Combination = Bokta

* Because both have to undergo change for experience.

* Pleasure — pain belongs to Mind.

IV) Purva Pakshi :

* Why can’t we say Boktrutvam is there for both.

* Joint Venture = Parenthood

e Both responsible for child.
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* Bhoga = Child of both Purusha + Prakrti.
V) Shankhya compromises :
e Boktrutvam belongs to both Purusha and Prakrti.

e Originally Sankhya said : Boktrutvam belongs to Purusha only.
e Purusha alongwith Prakrti experience.

* For both Pradhana and Purusha, Yugapathu, simultaneously, (not at different times),
Boktrutvam can be accepted.

VI) Shankara :
* Don’t compromise, know your fundamental principles which you will have to sacrifice.

* Understand basic details of Sankhya first before coming to debate.
VII) Sankhya :

Purusha Prakrti
a) Svatantra a) Paratantra
b) Master b) Maid servant, assistant to serve the Purusha by
c) Purusha eats giving Bhoga and Moksha.

- Dharma — Artha — Kama = Bogha Purushartha
- Moksha = Apavarga

- All 4 Purusharthas are meant for Purusha

- Prakrti cooks
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VIIl) Master, assistant concept, you will have to give up why?

Concept will be right if Prakrti only cooks and Purusha only eats.
Example : Rarely wife cooks, both cook and eat and go to a movie.

Prakrti not subservient, it is joint master.

IX) Purushaha Prakrti
Svarthaha Pararthaha
* This fundamental Prakrtis parartham status, will have be given up = Sva Matha
Bangaha.
* Assistant status of Pradhana will become incompatible.
* Pradhana is working for itself also, master also.
* Itis only sharing.
Example:

| cooked for myself, you also can eat and go.

Both masters.

X) Both Bokta, have equal prominence, one not serving the other.

When both Bokta, you can’t say — one is serving the other.

Svartartha, Parathartha Bava na Sambavati.
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XI) Example :

llluminator light

lllumined objects

- Primary
- Pradhana Bava

Depends on llluminator
Guna Bhava

XII)
Purusha

Prakrti

- llluminator, Chaitanyam, Primary
- Independent

- Pradhanam

- Gives service of illumination

lllumined

Dependent

Guna Bhava, Apradhanam
Takes service of illumination

XII) If there are 2 lights illumining

* Both lights have got Pradhana Bhava, both illumining.

* lllumined objects have Guna Bhava.

XIV) Between 2 lights — do they have any Guna — Pradhana Bava?

e (Can’tsay

* One light does not depend on the other light.

* Both are illuminator, both enjoy illuminator status.

e No Guna Pradhana Bava.
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* If you want to attribute.

* Then problem which is Guna, Pradhana?
XV) Both lights have equal status.

e If Purusha = Bokta

e If Prakrti = Bokta } Can’t have Guna Pradhana Bava

* In Sankhya, Purusha = Pradhana, Prakrti = Guna.

XVI)

Husband Wife
- Pradhama - Guna
- Deivam - Serves
- Now Advaitin
- Not subservient now
- Give notice

XVII) Shankara :

* If Prakrtiis joint experiencer, your Matam has to be sacrificed.
XVI)

2 Lamps — No

Primary Secondary
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Sankhya :

 Comprises + modifies.

I) Sankhya changes argument :

)

e Comes closer to Vedanta.

* What happens at time of Bhoga?

Mind alone is undergoing

v

Sukha, Dukha Parinama

v

Because of Sattwa, Rajo, Tamo Guna of Mind

'

Mind = Prakrtis modification

v

Undergoes change
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l11) Prakrti by itself is inert in nature.
Sankhya accepts :
* Prakrti = Inert
e 23 other Vikaras = Inert
 Mahat, Ahamkara, Mind, Panchabutam = Jadam
* Being Jadam, Mind can’t experience anything.
e Purusha is required for experience.
IV) Purusha reflects in the Mind of individual

e Purusha is Original Consciousness, gives reflection, Chidabhasa, Chaitanya Pratibimba
to the Mind.

V) Because of Reflected Consciousness in the Mind, Sukha, Dukha Anubhava takes place.
* Otherwise Mind is Jadam.
V1) Who gives reflection?

* Purusha gives reflection Purusha, independent entity is responsible for giving
reflection and for Sukha experience takes place.

VII) Sankhya :

* Therefore, we say : Purusha is Bokta.
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VIIl) How is Purusha Bokta?
* By lending reflection to Prakrti, Sukha or Dukha Parinama.
* Therefore Purusha is Bokta.
* Fine thinking of Shankara.
* We see in Bashyam.
e Superficially, all makes sense, looks alike.
IX) Shankara - still you are wrong :
* To find finer mistake, superior intellect required.
X) Sankhya :

* At time of Bhoga — Chetaha, Mind has got Bhoga Dharma, attribute of Sukha — Dukha,
Moha experience, Parinama.

* Mind has got Bhoga experience, as an attribute.

XI) When it is sukha Parinama, it becomes Sattva Pradhana.

Because it is Sattva Pradhana Mind

v

Mind is able to receive the reflection of
Chaitanyam
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XIl) Tattva Bodha :
e Sattva Guna involved in Production of Mind + Jnana Indriyam.
e Sattva has to be dominant, then only reflection is possible.
e Sattwa Mind = Jagrat, has knowledge maximum.
* Tamo Mind = Sleep.
* Rajo Mind = Dream.
XIll) Satva Angini — Mind has attribute of experience with Sattwa Guna Domination.

 When Sattva Parinama takes place, at that time, reflection of consciousness is formed
in the Satvika Vrutti / Mind / Parinama.

 When change is happening in the mind, we use Vrutti.

XIV) Sattvika Parinama takes place in the Mind
v
Sukha Vrutti takes place in the Mind
XV)

Experience belongs to the Mind

v
Vrutti belongs to the Mind

At that time consciousness is reflected in the
Mind 1117




* Mind is no more Achetanam, Mind is Chetanam, therefore experience takes place.

XVI)
Pratibimba Udaya, formation

v

For giving Pratibimba does Purusha do any
action?

A

Giving is an action

v

Is Giving action involved in lending
consciousness

4

Avikriyasya Purushasya

XVIl) Sankhya :
e Purusha does not do anything, but Sannidya Matrena lending takes place.
* Pratibimba given by Purusha, without any modification.

* No will / Desire / Action / Change for Reflected Consciousness — on the part of
Purusha.

* Pratibimba arises in the Mind.

* Does not say : Purusha gives Pratibimba.
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XVIIl) Example :

Bring Mirror in front of me

v

Without will, desire, reflection takes place
automatically

| don’t do anything (Avikriyasya Purushasya
Boktrutvam)

XIX) Formation of Reflection makes Purusha the Bokta.

* Lending the Reflection makes Purusha the Bokta.

* Does not say : Prakrti becomes Bokta by borrowing consciousness.

« See fine difference.
e Prakrti becomes experiencer with borrowed consciousness.
XX) Sankhya says Purusha becomes Bokta by lending consciousness to Prakrti.
 Why can’t | say this?
e Shankara — No you are wrong.

* Fine thinking.
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Revision : Good summary
Bashyam : Chapter 6 — Verse 3
I) Upanishad :

e Purusha is Srishti Karta.
Il) Sankhya :

Purusha

Prakrti

Only Bokta

Alone is Srishti Karta, Kartri

1)

Shankara

Defends our argument

IV) Shankaras defensive argument :

Makes offensive argument

Purusha - 3 Meanings

Nirguna Ishvara Saguna Ishvara Rupa Purusha Saguna Jiva

Srishti Karta

1120




V) Shankara refutes Sankhya :

a
) How Purusha Prakrti

Bokta Karta

* For Boktrutvam and Kartrutvam, modification is required.

b) Modification will make Purusha also Anityam.

c)
Savikaratvam means
v
Anityatvam
VI) Sankhya :

Modifications

2 Types

Prakrti Purusha

VII) Shankara :
* You can’t prove that there is a difference in modification.

* Even if you make a slight difference.
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e Purusha with modification continues to be the same Purusha Tattvam.
* When Prakrti undergoes modification, the Tattvam undergoes change.
* Example : Milk — Curd
* Prakrti— Mahat — Ahamkara....
* Vijatiya Parinama.
VIIl) Anandagiri :
* Purusha remains the same.
e Purushas modification is Sajatiya Parinama by remaining the same Tattvam.

Whether modification is

Sajatiya Vijatiya

* Modification makes substance Anityam.

* We can’t accept 2 types of modifications.
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IX) Sankhya : New Version

Purusha

v
Nitya
v
Can’t undergo change
v
No Sajatiya, Vijatiya Parinama
v

Purusha is Avikriya (Nirvikara)

e But still Purusha is Bokta.
X) Sankhya :
a) In the presence of Purusha, Chaitanya Svarupa, reflection of Consciousness, Chidabhasa is
formed in Prakrti (Mind — Senses — Body — Complex).
b)

BMS
v
Inert by itself

v

With Reflection it becomes sentient

v

Makes experiences possible 1123




c) In Achetana, Jada Prakrti, experiences not possible.

d) With Chidabhasa mind can have Sukha, Dukha Parinama, Moha Parinama because of
Purusha.

e) Purusha makes Prakrti go through emotions, it helps.

* Since Purushas contribution is there, making emotions possible in the Mind.

f) Because of this contribution, we say Purusha is a Bokta.
* We accept there is no Parinama in Purusha itself.
* In Mind there is a Parinama, Sukhakara, Dukhakara Vruttis.
e This is Sankhyas suggestion.
g) Close to Advaitam.
* We also say there is Chidabhasa.
* Because of Chidabhasa Jadam Mind becomes sentient.
* Because of that emotions are possible.
e Similar to Advaita.
h) Shankara :
 What is wrong in Sankhya approach.
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284) Bashyam : Chapter 6 - Verse No. 3 Continues...
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1) 2 Doshas in Sankhya approach.

I1) If Purusha is Nirvikara and in its presence, Mind alone becomes sentient and has emotions,
there is a status change only in the mind, not in Purusha.

1)

Mind

Previously Now

- Achetanam - Chetanam
- Entertains emotion

e Status change only for Prakrti.
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IV) Purusha — No modification, no status change.
e Can’t say Purusha is doing a job of contribution.

V) Purusha does not do anything to lend Chidabhasa.
* Chidabhasa is given because of mere presence of Purusha.
* Does not do, will, desire anything, Nirvikara.

V1) No status change is happening in Purusha.
* Before Srishti, Mind, Emotions cause, Purusha was Abokta.
* Now you are seeing.

e Abokta Purusha become Bokta Purusha, which is a status change you are attributing
to Purusha.

VIl) By attributing Boktrutvam to Purusha, you are attributing a new status to Purusha which is
not correct.

VIII) Status can’t be attributed to Purusha if Purusha remains the same before and after
Srishti, emotions, mind origination.

IX) Attributing Boktrutvam status to Purusha is Anartakyat, redundant.
* Itis wrong.
X) Once Purusha does not have Boktrutvam, what will be the consequence.

* Purusha does not have Sukha, Dukha, Anubhava.
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XI)

XIlI)

Boktrutvam

v

Definition

v

Experience of Sukham, Dukham

 Samsara Anartha, is not there for Purusha.

e Anartha = Suffering, evil.

Vikara Abave

v

Boktrutva Abhavaha

v

Samsara Abhava

v

Dukha Anubhava Abhava

v

No Samsara Anartha

v

No use of Sankhya Philosophy

v

You introduce Sankhya for giving Moksha

1127



XIV) Moksha = Freedom from Anartha, suffering.
e 1%t Dosha = Sankhya philosophy is useless for Moksha.

* If Purusha does not have series of problems, because Purusha always Nirvisesha,
Nitya Abokta.

* For removing what problem you come to Sankhya.

* As a patient, go to doctor.

* For removal of what type of Samsara, you come to Shastra?
e Suggestion not acceptable.

* Sankhya comes with another solution.

285) Bashyam : Chapter 6 - Verse No. 3 Continues...
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Sankhya :

1) Agree, Purusha not Abokta

* Purusha does not undergo any change. 1128



Even though Purusha is Abokta, Jivatma because of ignorance, transfers Boktrutvam
of Mind to Abokta Atma.

* Therefore, Purusha is really not a Bokta.
I1) No real Boktrutvam, only Adhyaropita Boktrutvam.
* Seeming enjoyership.

Sankhya Shastra useful for removing Adhyaropita Boktrutvam.

Ill) Shankara :
2 Answers
|
| |

- That’s what Vedanta says - If Boktrutvam is

- You are dropping Sva Matam superimposed because of

- Svamata Tyaga ignorance, that Boktrutvam
has to be Mithya Boktrutvam
only

 Whatever is superimposed can’t be Paramarthaha.
* |t has to be Vyavaharika.
IV) Sankhya :

* Purusha has real Boktrutvam.

e Kartrutvam is Adhyaropitam.
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e Page 110 —2"9 Para— 1%t - 3 lines.

For Prakrti Kartrutvam For Purusha Boktrutvam

- Adhyaropitam - Real

- If —superimposed, it has to be
unreal
V) Shankara :
* You are contradicting yourself.
In the beginning you say Now you say

- Boktrutvam is real - Boktrutvam is unreal
- Helplessly
- Avidya Adhyaropitam

* There is a self contradiction.
V1) Sankhya Shastram is required for removing Superimposed Boktrutvam.

VIl) Dosha :
* Your assumption in the beginning — Paramartha Purusha is real Bokta, Na Karta.

* Wrong Kalpana, Avidya Aropitam = Mithya, not real.

e This is our answer to Sankhya.
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VIIl) Other conclusions of Sankhya also wrong :

a) Prakrti

A

Real, Independently Existent

IX) In Advaitam, we accept Prakrti.
* Itis Mithya, Maya —in Advaitam.

X) b) Real Prakrti has real Srishti Kartrutvam.

c) Prakrti is Nimitta Karanam not Ishvara.
* Prakrti alone is Nimitta Karanam also.
* a, b, c—suppositions wrong.

XI) Wrong assumptions of Sankhya :

a) Purusha is real Bokta — negated.

b) Prakrtiis real, Prakrtis Srishti Kartrutvam is real.
e Prakrtiis creator of Jagat is Real.

c) Prakrtiis Nimitta Karanam of Universe.

e All these wrong.
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XIl) Assumption :
* Pradhanam is only Srishti Karta, not a Bokta.

* Pradhanam Paramartha Satyam, Prakrti is another real thing other than Purusha.

Paramartika Satyam

Purusha Prakrti

* Sankhya can never be Advaitam, only Dvaitam.
* Prakrti — 2" reality.

XIll) Accepts Veda Pramanam, Shantam, Shivam, Advaitam Chaturtham Manyanthe.

Mandukya Upanishad :

Aled:97 7 a9 Aa: nantahprajiiam na bahihprajnam nobhayatah

T 7 YA F T A | prajiam na prajhanaghanam na prajiam naprajniam |
HEQTACATE A ATETH CTBTOTH adrsyamavyavaharyamagrahyamalaksanam

H AT IACIIGITAFICATI IR acintyamavyapadesyamekatmapratyayasaram
YUY 99 | e d fﬂﬁ?ﬁ:&ﬁ prapaficopasamam santam sivamadvaitam

TqY Acded (T ATcAT | @A || 7 || “ caturtham manyante|sa atma sa vijfieyah || 7 ||
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It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).

This is the Atman and this is to be realised. [Mantra 7]

e Sankhya — Pseudo Astika.
* Takes selective portions from Veda.
XIV) My Purusha is from Veda Pramanam.
* Prakrti—also in Veda.
* Advaitam — forgotten, selective Amnesia, forgetfulness.
e Sankhya is Targa Pradhana, Pseudo Astika.
XV) These conclusions are non-vedic, contradictory to Veda (Agama Vrudha).
* Vyartha, redundant, not required.
* Nirhetuka — lllogical.
* No Reason for all these Kalpana.

XVI) If serious spiritual seeker, don’t go to Sankhya.
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XVII) Shankara :
e |don’t have Dvesha to Sankhya.
* Has freewill, has freedom for any philosophy.
* Vedanta Tatparyam — not Sankhya Darshanam.
 Don’t be intellectual like Targa Drushti, will take longer time for Moksha.

286) Bashyam : Chapter 6 - Verse No. 3 Continues...
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|) Sankhya cornered, has no further arguments to defend his philosophy.

II) Next offensive argument by Sankhya.
* You also commit a mistake.

* You say Sankhya Shastra is redundant because Purusha is Abokta, Purusha does not
have Samsara.

e Shastram Vyavartham. 1134



lIl) In Advaitam also Shastra Prayanirtham is Anarthaha.
 Where is question of Shastram when there is only one reality.
e Shastra Vyarthatha Dosha is there in Advaitam also.
* | have a Dosha, you also have Shastra Vyarthatha Dosha.
IV) If there is Jivatma — Paramatma Aikyam, why should | do Puja?
e Jiva—Ishvara one and the same why Puja.
V) Sankhya :
e Authoring a Moksha Shastra in Advaitam is redundant.
VI) Shankara :
Do you ask question :
a) After accepting Advaitam :
Then question is meaningless, irrelevant
* |In Advaitam, other than Brahman, nothing is there.
* There is no Author, Shastram, no student
* No question of Shastram being relevant or not
* Shastrasya Abavat, question Shastra relevant, is irrelevant
* | need not answer your question
* Na Shasta, Na Sishta, Sadeva Shisto Sada Kevalokam

* Nothing is there 1135



e After accepting Advaitam, question is meaningless.

e After accepting Advaitam, question is irrelevant.

* |don’t have to answer.

Brihadaranyaka Upanishad :

draarsdrad:, 3oledrard
JUAATAATITd 99T, AT & dar

doGIehlegcIdET Aafa Il W I

atra pitapita bhavati, matamata,

loka alokah, deva adevah, veda avedah |
atra steno'steno bhavati,
bhranahabhrunaha, candalo'candalah,
paulkaso'paulkasah, sramano'sramanah,;
tapaso'tapasah, ananvagatam
punyenananvagatam papena, tirno hi tada

sarvanchokanhrdayasya bhavati | | 22 | |

In this state a father is no father, a mother no mother, the worlds no worlds, the gods no gods,
the Vedas no Vedas. In this state a thief is no thief, the killer of a noble Brahmana no killer, a
Candala no Candala, a Pulkasa no Pulkasa, a monk no monk, a hermit no hermit. (This form of
his) is untouched by good work and untouched by evil work, for he is then beyond all the woes

of his heart (intellect). [4 - 3 - 22]

e Brahman alone is there.
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b) Before accepting Advaitam | am asking this question :
* What is the Shastram meant for
e Shastram is meant for you to accept Advaitam.
* Before accepting Shastram is required.

VIl) Only when there is duality of Author of Shastram (Shastra Pranita), Shastram, student of
Shastram (Seeker) only when there are Guru, Sishya then you can ask if Shastra is relevant or
not.

e Writer of Shastra seeker of Moksha not there.

VIIl) Atma Ekatvam is once accepted, author, student, Shastram, not different from Purusha.

* No scope for your question.

287) Bashyam : Chapter 6 - Verse No. 3 Continues...
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1) If you accept Atma Ekatvam, then you won’t ask question.

Advaita Shastram also is not there.

Il) Then you have validated utility of Advaita Shastram

If you are

4

Accepting Advaitam, you have Validated
Advaita Shastram

A

It is benefit of Shastram

Having understood Advaitam, then you can’t question validity of Advaitam.

lIl) After eating well, quench hunger, don’t ask what is the benefit of food.

IV) The fact you are asking the question is because your hunger is gone.

V)

Pramanam = Advaita Shastra.

Yathu

Add

- Relative pronoun
- Whoever attends the class

Moksha

- Complete sentence = Will get
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VI) Once you accept Advaitam, Shastra is redundant.
* Itis accepted by Advaitam and Upanishad also.
e After knowing Advaitam, Shastra is redundant.
* |tis all proved by a general rule.

VIl) Any means is relevant only till end is accomplished.

e Until end is accomplished, means are relevant.

VIII) Puja is necessary relevant or not?
* |f end not accomplished, Puja is Maha relevant.
* If end of Moksha is accomplished, then the means of the Shastra is not relevant.
* This is accepted by Upanishad itself.
IX) Shastram itself says, Shastram not relevant.
e Guru tells Sishya, | am relevant to you only till you get Jnanam.
* Thereafter, | am not relevant.
* You have become a Vidwat Sanyasi, if Sishya not Sanyasi, Guru not Guru.
X) Shikha, Yagyo Pavitam removed.
* Guru removes Shikha, becomes barber.
e Guru, Sishya, don’t feel bad.
* Sishya free, ends relationship.

* In all other relationships, relationship become stronger and you become addicted.izs



e Attachment becomes stronger.

* Guru goes away, Sishya doesn’t feel bad.

Xl) Guru continues to be in the heart of the Sishya in the form of teaching and Ishvara
himself.

XIl) Therefore it is a detachment promoting attachment.
XIII) All other attachments result in attachment re-inforcing.
* This is the only attachment which promotes detachment.

* What is said about Shastram, can extend to Guru and Bhagavan.

e Attachment to Bhagavan goes away.

* There is no Bhagavan other than | the Atma.

XIV
) World dependence

4

To God dependence

A

To self dependence
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XV) Shastram Aha:
Brihadaranyaka Upanishad :

o= T8 edataa stata afeax sax Safa, yatra hi dvaitamiva bhavati taditara itaram jighrati,
dfeax sa< Teafa, dfeas sa<H 2o, faditara itaram _paé\;ati, taditara itaram érndﬁ,
dfeaT saxafaaafa, afaay sats Jda, taditara itaramabhivadati, taditara itaram manute,
afeaT savt asrrra; taditara itaram vijanati;

T AT FET FAaACHATS AT TesheT yatra va asya sarvamatmaivabhuttatkena

& ToTeIa, dcehel & 923, kam jighret, tatkena kam pasyet,

dcohel @ YU, doohel shaTada, tatkena kam Srnuyat, tatkena kamabhivadet,
doahel & Hedld, doshel & TaSIT= AT ? tatkena kam manvita, tatkena kam ui_jénﬁ;ét?
e TOd fa==a, 9 a9 faaEaae yenedam sarvam vijanati, tam kena vijaniyat?
fraATa=a 37 & Ot fa o oew vijfiataram are kena vijaniyaditi || 14 | |

Because when there is duality, as it were, then one smells something, one sees something, one
hears something, one speaks something, one thinks something, one knows something. (But)
when to the knower of Brahman everything has become the Self, then what should one smell
and through what, what should one see and through what, what should one hear and through
what, what should one speak and through what, what should one think and through what,
what should one know and through what? Through what should one know That owing to
which all this is known—through what, O Maitreyi, should one know the Knower ? [2 - 4 - 14]




For a Jnani, when everything has become Atma, Tat Kena Kam Pashyat, where is
Shasta — Teacher, Shastram.

Teching, Taught — Sishyam.
This division is not there.

Shastra is Anarthakam.

Making the Shastra redundant is the Goal of Veda.

Revision:

Chapter 6 — Verse 3 Bashyam :

1)

Shodashakala Purusha

v

Srishti, Karta

II) Sankha objects, elaborate debate between Sankhya — Vedanta.

Vedanta :

)

Purusha

v

Srishti Karta
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IV)
3 meanings of Purusha

Nirguna Brahma Saguna Ishvara Saguna Jiva

- Take this meaning =
Brahman + Maya

- Whenever Srishti topic
comes

V)

Neither

Jiva is creator of world Brahman is creator of the world

VI) Ishvara alone is Srishti, Laya, Sthithi Kartha.

VIl) Sankhya confused because :
a) Sankhya does not accept Saguna Ishvara at all.
b) Purusha for him = Jivatma

* Jivatma Purusha can’t be Karta.

* Wants to establish his philosophy.
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VIIl) Sankhya :

Purusha — Akarta

- Saguna Ishvara - Saguna Jiva
- Not there in his philosophy

* In both above cases, Purusha = Abokta.
IX) Prakrti alone is Srishti Sthithi, Laya, Karta.

* In Nirguna Brahman alone Purusha = Bokta according to Sankhya.
X) Shankara :
a) Purusha being Nirvikara, Purusha can’t be called a Bokta.

* Boktrutvam requires experience of Sukham, Dukham = Modification in the Mind with
Vruttis, emotions.

* Purusha = Nirvikara, can’t be Bokta.

b) Purusha can’t be Reflected Consciousness Samsari.
* Samsariis one who experiences Sukham, Dukham.
* Purusha not a Bokta, can’t be a Samsari.

e Purusha does not have Samsara.
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c) Shastra will become redundant in Sankhya Matam.

* Your Shastra is Moksha Shastra = Freedom from Samsara.

* Samsara of Purusha.

e Samsara is not there for Purusha.

e Samsara Nivrutti is not required.

e Samsara Nivartaka Sankhya Shastram is redundant.

Xl) Sankhya — offensive argument :

e Advaitam also redundant.

* No question of Shastram, Guru, Sishya.

* |In Advaitam also Shastra is redundant.

XIl) Shankara asks :

Are you asking question

After accepting Advaitam

Before accepting Advaitam
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After accepting Advaitam

Before accepting Advaitam

No Samsari

No Acharya has to present a
solution

Moksha Shastram not required
Question : Moksha Shastram
relevant or not, question is
meaningless

There is no provider of Shastram,
author, Acharya

Other than Brahman no Acharya,
no Samsari Sishya

Shastram meaningful or not is
irrelevant question

Then Shastram is relevant to make
you accept Shastram

Avidya Avasthayam, Shastram is
relevant

Sarthakam, meaningful, relevant
lgnorance of Advaitam

Vidya Avasthayam, Shastra,
Vikalpa Anartham

You can’t raise a question because
there is no 2" one, other than
Brahman

Shastram question meaningful or
not is irrelevant

| need not answer

XI11) At the time of ignorance (Avidya) of Advaitam Shastra relevant, during Vidya state no 2nd
thing other than Brahman.

Shastram question — meaningful or not is redundant, everything is absent.
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XIV) Brihadaranyaka Upanishad :

o= T edaft@aa stata afeax sax f&Sata, || yatra hi dvaitamiva bhavati taditara itaram jighrati,
dfaaxr sax 9zafa, afgay satea sonfa, faditara itaram pasyati, taditara itaram S'rl’][-]’[},
dfeaY saxAagard, diaal Sa<e Hedd, taditara itaramabhivadati, taditara itaram manute,
afea<T sa< Tasrria; taditara itaram vijanati;

TF OT HET AaHACHTSATe R yatra va asya sarvamatmaivabhuttatkena

& ST, acsheT & 23, kam jighret, tatkena kam pasyet,

doohel o YUTA, doched shATaIaG, tatkena kam Srnuyat, tatkena kamabhivadet,
dcahel o Hedld, dodhel & TaSITEI=—ATA? tatkena kam manvita, tatkena kam vi_jénT\_,rét?
IoicH Od fa=aarta, a a fasaEarae yenedam sarvam vijanati, tam kena vijaniyat?
faATaH HY &7 fa==arafa n oty vijfiataram are kena vijanyaditi || 14 | |

Because when there is duality, as it were, then one smells something, one sees something, one
hears something, one speaks something, one thinks something, one knows something. (But)
when to the knower of Brahman everything has become the Self, then what should one smell
and through what, what should one see and through what, what should one hear and through
what, what should one speak and through what, what should one think and through what,
what should one know and through what? Through what should one know That owing to
which all this is known—through what, O Maitreyi, should one know the Knower ? [2 - 4 - 14]
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a) Vidya Avastha :

» State of knowledge — Paramartika Drishti.

* He isin Vyavaharika Prapancha but his Drishti is Paramartikam.

b) For Jnani :

e Sarvam Atmeiva Abuth.

e Everything in his vision is Atma.
c) Tatu Kena Kam Pashyet :

* Whois there to see an object with what instrument.
d) Pramata, Pramanam, Prameyam, Triputi itself is not there.
e) No seer, hearer, smeller, toucher, all are Triputi.

e This is Vidya Avastha.
288) Bashyam : Chapter 6 - Verse No. 3 Continues...

et arstaraeh |

YITEAYUTETEMUY  BTE AT e uIg e o |
‘g fr gafta wafa'' (Fo o N ¥ ¥) FAS
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I) Brihadaranyaka Upanishad : Meitreyi Brahmanam

o= & gdarag stafa afeaxr saxt &=ata,
dfea< sad 92afa, afeat sa<#Ha 2o,
dieaT sa<4 fasararra:

TH AT HET TAaHATcHIS A doohel

& =ora, acohe & 923,

dcohel oh 2UUIA, doohel shHTEIda,
doohel o Hedld, doohed & A=A AT
AeteH Td Taatraafad,  Shed TaSATTATA?
faaTaHa 3T &= a1 ey

yatra hi dvaitamiva bhavati taditara itaram jighrati,
faditara itaram pasyati, taditara itaram S'rl’][-]’[},
taditara itaramabhivadati, taditara itaram manute,
taditara itaram vijanati;

yatra va asya sarvamatmaivabhuttatkena

kam jighret, tatkena kam pasyet,

tatkena kam Srnuyat, tatkena kamabhivadet,
tatkena kam manvita, tatkena kam vijaniyat?
yenedam sarvam vijanati, tam kena v-ijénfyét?

Ry —

vijfiataram are kena vijaniyaditi | | 14 | |

Because when there is duality, as it were, then one smells something, one sees something, one
hears something, one speaks something, one thinks something, one knows something. (But)
when to the knower of Brahman everything has become the Self, then what should one smell
and through what, what should one see and through what, what should one hear and through
what, what should one speak and through what, what should one think and through what,
what should one know and through what? Through what should one know That owing to
which all this is known—through what, O Maitreyi, should one know the Knower ? [2 - 4 - 14]
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a) Utility, presentation of Shastra by Bhagawan :
* To those in Avidya Avastha.

b) Vyavaharika Drishti

4

Avidya Avastha

c)
Paramartika Drishti
Vidya Avastha
d)
When Bhagavan has

Vyavaharika Drishti Paramartha Drishti
| |

- w.r.t. Ignorant humanity, Bhagavan - Vidya, Paramartika, Advaita Avastha

feels the necessity of Shastra

v

- Avidya Avastha, Dvaita Avasta , . ,
S : - Upapatti — Validity, meaningfulness,
amsaris
purposefulness
- Context of Dvaitam

e) Itara hara Pashyati, Srunoti...
f) Vajasneyaka = Brihadaranyaka Upanishad.
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289) Bashyam : Chapter 6 - Verse No. 3 Continues...

3 o fauss faenfas WWY geeEd I | 3

T AhRATTHETAT SIS gaTaah-
fawa g

I) Most unique point of Advaita Vedanta :

3 orders of reality — Satyams

Pratibhasika Satyam Vyavaharika Satyam Paramartika Satyam
- Subjective reality - Objective reality - Advaita Vedanta
- Svapna, Dream - Jagrat Prapancha - Absolute reality

* Huge, profound, concept, in Vedanta.
II) Visishta Advaitam, Dvaitam, do not accept Satta Bheda, different orders of reality.

* Don’t accept different orders of reality.
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Ill) Shankara :
* Not my invention.

* 3 orders based on Vedic teaching.

* \Vyavaharika Satyam, Mithya, words not used in Upanishad.

* Concept of Mithya, Vyavaharika is there in Vedanta.

IV) Maya = Mithya

e Brahman = Vishnu > Same order for Dvaitins

* Brahman and Maya are of different orders of reality for Advaitin.

V) Shankara gives Pramanam in Vedanta.

2 orders

Para

- Paramartikam
- Vidya Avastha
- Advaitam

e Difference made in the beginning.

Apara

- Vyavaharikam
- Avidya Avastha

- Dvaitam
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VI) Para — Apara — Mundak Upanishad beginning.

Commentary on

Prashno Upanishad

Mundak Upanishad

Brahmana Upanishad

e Atharvana Shastram.

Mantro Upanishad

Vi)

Mundak Upanishad

Para Vidya

Apara Vidya

Vidya

Avidya

In Katho Upanishad

Karma Marga

Jnana Marga

Preyaha

Sreya
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VIIl) Katho Upanishad :

T UTT HHH
=) ~ -~~~ ~
ar aEe fafaatad 9 |
T 7 Jershy y=ET guidg
LA

H<-II H"QI <-l|~'|¢1‘-||¢¢| T =21

Sreyas-ca preyas-ca manusyam-etah
tau samparitya vivinakti dhirah,
Sreyo hi dhiro'bhi preyaso vrnite

preyo mando yoga-ksemad vrnite 1l 2 1l

Both the good and the pleasant approach the moral man ; the wise man examines them
thoroughly and discriminates between the two ; the wise man prefers the good to the
pleasant, but the ignorant man chooses the pleasant for the sake of this body through avarice

and attachment (for getting and keeping). [| — Il — 2]

 Karma Marga —Jnana Marga are opposed to each other.

XIX) Katho Upanishad :

TTHA rqwﬂﬁ EEEL
Ffaar a7 T fagfa smar |
o= Jiadad 749
T @7 &AET FarsATd T Il ¢ |l

Duram-ete viparite visuci
avidya ya ca vidyeti jnata,
Vidyabhi-psinam Naciketasam manye

na tva kama bahavo 'lolupanta [14 1l

These two, ignorance and what is known as Knowledge, are wide apart and lead to different

ends or goals. | believe Naciketas to be one who is desirous of Knowledge, for, even many
objects of pleasure have not shaken thee. [I — Il — 4]
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Vishuchi — 2 Margas

Jnana Karma Marga

- Advaitam - Dvaitam

- Avidya

XX) Orders of reality is based on Vidya — Avidya.

* Whatever is associated with ignorance is Mithya.

* Rope Snake associated with Rope Ignorance, it is Mithya.

* Product of Rope ignorance.

XXI) Rope is Satyam because Rope is associated with Rope knowledge.

XXIl) Karma Yoga, Upasana Yoga, all religious life is Avidya.

* It promotes Dvaitam.
XXIIl) Para — Apara Name of Mundak Upanishad.
* Vidya — Avidya name of Katho Upanishad.

* Combined here as Vidya — Vidye, very important to reveal 3 orders of reality.
* Brilliant sentences of Shankara.

e Adau Eva Shastrasya.
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XXIV) Until Mahavakyam works we are in Avidya Dvaitam

* The moment Mahavakyam clicks, we are Jnanis in Vyavaharikam but our Drishti,
vision, is Paramartikam.

 We are in Vidya Avastha, our Drishti is Paramartikam.

XXV) Jnani + Ajnani exist in Dvaita Prapancha.

Ajnani Jnani
- Has Mamsa Chakshu - Has 3 eye Sakshi Chakshu
- Dvaita - Advaita Drishti
XXVI) Gita :
[ ¢ » - R - - -
AT FRAT AT ya nisa sarvabhutanam
aEt AT S99 | tasyam jagarti samyamr |
T ST = yasyam jagrati bhitani
T 1= 929ar §4: || R-§R |l || 5@ nisa pasyato munéh || 2-69 | |

That, which is night to all beings, in that the self-controlled man keeps awake; where all beings
are awake, that is the night for the Sage (Muni) who sees. [Chapter 2 — Verse 69]
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Jnani

| |
In Daylight In Night

w.r.t. Advaitam w.r.t. Dvaitam

XXVII) Conclusion :

* Since our stand is based on Shastra Pramanam and it has been re-inforced by logical
support.

* Since Sankhya has been logically refuted.

Because of 3 reasons

Ours Shastra Pramanam Supported by logic Sankhya illogical

XXVIII) a) Gives imagery
b) Soldiers of Sankhya can’t penetrate Advaitam.
c) Advaitam fort supported Vedanta Pramana, Apurusheya Raja.
* Holds fort in Advaita port.
d) Sankhya holding to Targa, soldiers, Paurusheya Pramana attacking Advaita
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e) Impenetrable, Apurusheya nondual Ekatva Atma is continuously protected in Apaurusheya
Pramanam.

f) Sankhya — No Atma Ekatvam Jivatmas infinite, different, no Paramatma.
g) Yoga :

* Added Paramatma and held on to differences.

 Jiva / Jagat, Jivatma / Paramatma — Bheda.

* Atma Bahutvam is Characteristic of all other Darshanams.

» Sankhya, Yoga, Nyaya, Veiseshika, Dvaita Vedanta, Visishta Advaita Vedanta all are
Dvaitin.

e Advaitin is in minority.

h
) Arjuna Shankara
- Supported by Kaivartaka - Supported by Bhagawans Veda
Keshava — Krishna Pramanam
- Can confront all fearlessly

i) In this regard, no logician can challenge, attack Advaitin.
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290) Bashyam : Chapter 6 - Verse No. 3 Continues...

UG 15651 70 R | R 3 7 ) T3 3 K Ol R S A
YAy WEMTEYTET 2: YeIw! afqded: Teth SMery-
TqaTarayd |

I) Sankhya pointed Doshas in Advaitam, logical inconsistency.
* Page 108 — 4 / 5t line from bottom.
a) Dosha:

* Atmanaha Api Ekatvena Kartrutve Sadana Abava.

* Your Purusha is Advaita Atma.
e Advaita Atma can’t be Srishti Karta.

b) Karta is only with Karakams accessories, instrument, beneficiary, locus.
* Service provider has tool kit.

c) Advaita Vastu can’t play role of Srishti Karta.

d) Brahman, Purusha is Advaitam, has no Sadhanam, instrument.

e (Can’t create.
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Il) Shankaras reply :
a) Purusha is Srishti Karta.
* You are taking Purusha No. 1.
* |tis Brahman, does not have Sajatiya, Vijatiya, Svagata Bheda, Paramartikam, Akarta.
b) There s a communication gap.
c) Brahman — Satyam, Jnanam, Anantham, Brahma = Nirgunam.
d) Akasha Sambutaha = Sagunam Brahman = Maya

e) Svetasvatara Upanishad :

waf g ﬂgﬁ[ fasmroifad q%vq{q | mayam tu prakrtim vidyan mayinam tu mahesvaram |
a(’Jﬁqq\ﬁ@ Etm.'i {:ﬁﬁ{?; E{Tﬁ[ il Qo (I || tasyavayavabhutais tu vyaptam sarvam idam jagat Il 10 Il

Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is
filled with beings who form His parts. [Chapter 4 — Verse 10]

f) Gita :

IS eloT qa;[%; maya'dhyakséna prakrtih
{—l\qa HAAITEAILH | suyaté sacaracaram |
\ég"ll:‘\l"l FHi hétuna'néna kauntéya
G[ﬂ'fg"q'f\wﬁ%\[ N }-2 o || jagad viparivartate || 9-10 | |




Under Me as her supervisor, prakrti (nature) produces the moving and the unmoving; because
of this, O Kaunteya, the world revolves? [Chapter 9 — Verse 10]

g) Purusha’s 2" meaning :
* Ishvara has to be taken.
* It has all resources to create the world.
* Maya = Toolkit, Desha, Kala, Sanchita, Ichha.
h) All Jivas are already there in the form of Prajnya, Karana Sharira Chidabhasa.
» Jivas useful, provide Sanchita Karma, tool to decide type of creation.
i) Avidya Kruta Nama Rupa Upadhi = Ichha, Kriya, Jnana Shakti
= Maya
= equipment of Bhagavan
j) Avidya Kruta means Adhyastham, Vyavaharikam
e Vidya Avasta = Paramartikam
e Avidya Avasta = Vyavaharikam
k) Nama, Rupa has a function
* Bangle — Decorates hand
* Chain — Decorates neck

* Ring— Decorates finger
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|) Nama Rupa alone is Upadhi.
* It makes Nirguna Brahman appear as Sagunam.
e Distorting Medium = Upadhi
 Example : Red flower for prism.
* World Nama Rupa for Brahman convex / concave mirror for person.
m) Maya Distorts and presents Brahman in a different way.
n) Nirgunam Brahma is presented as Saguna.
* Therefore, called Upadhi, distorting medium.
o) Ichha, Kriya, Jnana Shakti in Bhagawan.
e Srishti, Laya, Nigraha, Anugraha, Panchakrutya Parayana — All Shakti.

* Aneka Sadhana, Bhagawan has many instruments packed within Maya.

* Does not require separate hands.
p) Waker — has Mind as instrument to create entire dream world.
* Does not require different instruments.

* Projects the world.
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gd) Mandukya Upanishad :

FOUIAHATSSCHITATCHT ga: FIATAT | | kalpayatytmana"tmanamatma devah svamayayi |
¥ U9 qead dgrafa ageaiaead: I 82 1l|| saeva budhyate bhedaniti vedantaniscayah || 12 ||

This is the definite conclusion of the Vedantik philosophy that the Atman, the self-luminous,
through the power of its own delusion (Maya) imagines in itself by itself all the Objects, and its
individual experiences both in the world outside and within. It alone is the knower of the
objects so created. [2 - K- 12]

r) Sadhana Kruta Bhedavatvat, all karikas, plurality is available.

1) Karta

2) Karanam

3) Karma

4) Sampradanam
5) Apadanam

6) Adhikaranam

» Six accessories available for Vyavahara Ishvara.
* No accessories in Paramartikam Brahman.
* Therefore, Purusha = Ishvara only.

* Dosha you are attributing is not there in Advaita Vedanta. 1163




s) We accept temporarily Dvaitam as part of Adhyaropa.
* |shvara = Adhyaropa, Maya Kalpitam.
= Maya Sahita Brahman

t) In playing the role of Srishti Karta — creator of universe, defect in the form of absence of
instruments, which you attributed is not there.

u) By introducing the great Maya Devi, we have refuted your charge.
e This should be noted, Veditavyaha.
I1) 2"d Dosha :
* Sadhana Abavat :
Atmanaha Atmani Anartakartrutva Anupapatteshcha.
 Atma creates Universe for itself and experiences Samsara.
* Waker creates dream world and suffers within the dream.
e Similarly, Brahman, Ishvara creates the world and Jiva and suffers.
* Waker is foolish, he can create and suffer, but not Brahman.
l1l) Purva Pakshi :
* How Brahman creates Jiva and Brahman suffers?
* Why create problem for itself.

* Your philosophy is defective.
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IV) Shankara :

* You have forgotten 3 meanings of Brahman.

In Srishti, don’t bring Purusha No. 1.

Purusha 2

Purusha 3

Ishvara Rupa Purusha No. 1

Jiva Rupa Purusha No. 1

No problem for himself.

Ishvara creates a world not for Ishvara but for Jivas experience.

e Purusha No. 2 creates problems for Purusha No. 3.

V) Why suffering created by Ishvara?

* Ishvara supposed to be compassionate.

 Why natural calamity...?

Religions people

Atheist

- God is omnipotent, omniscient

- Why death?
- Temples drowned
- Innocent children died

VI) Ishvara is Karma Phala Dhata.

* He is maintaining the order.

* Law of gravitation common to all.
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e Baby may fall down.

* Law of Karma will operate whether Jiva is innocent or not.

VIl) Law gives suffering, Karma Phalam for every lJiva.
* Your bad Karma will punish you.
* Crime itself becomes punisher.

e Atma Anarthakatatvam.

* Purusha creating problem for itself is Dosha No. 2 in Vedanta.

VIIl) Our Answer :
* Purusha No. 2 is giving Karma Phalam for Purusha No. 3 not for himself.
* Ishvara has no Karma or Karma Phalam.

 Sadhana Abhava Dosha, Atma Anartha Kartrutva Dosha — both defects attributed to
Vedanta have been solved.

IX) Shankara :

* Your defence for your philosophy is weak.
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291) Bashyam : Chapter 6 - Verse No. 3 Continues...

T T TF: et~ FHO Fquan- T i
TISTU: ¥ 3k ' 3 S[AHEe - SERTAHIOTYAT: |

I) Sankhya :

Purusha

v

Not Srishti Karta

A\

Akarta

II) Purusha creates world — Chapter 6 — Verse 4
e Saha = Purusha — explained in verse 1, 2, 3 created Prana, and Shodasha Kala.

lIl) How Purusha not Karta?
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V)

Interpretation of Veda

15t Take

2nd Take

Primary meaning Mukhyarthaha
Vachyarthaha
When it doesn’t fit in, go for

Lakshyartha
Change the meaning
Otherwise Upanishad becomes

Lakshyartha, figurative meaning, Apramanam

Gauna Artha
Purusha Akarta

Prakrti does everything
Prakrti is proxy for Purusha

V) Purusha does everything only for the benefit of Purusha.

V1)

* Prakrtiis representative, proxy of Purusha.

Prakrti >

Representative does

v

v

Creator

Attributed to, represented

v

Proxy for Purusha

v

We figuratively say : Purusha creates —
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Vii)

Raja Rajas Assistant / Purusha
- Doesn’t does anything - When he does, proxy, his actions
are figuratively presented as Rajas
actions.

* Good name doesn’t go to secretary / assistant.
* Victory attributed to Raja not Army.
* Indra Gandhi won 1971 war against Pakistan.
* Ritvik — proxy does ritual for Yajamana.
e Putra Kameshti — Dasharatha did... Yajamana gets children.
e Prakrti like Ritvik — proxy.
* Purusha does everything, figurative expression for Prakrti.
* Prakrti alone creates.
 We take Gauna Artha, Mukhya Artha doesn’t fit in.
* This was Sankhyas interpretation.
Shankara :

* Your interpretation is not acceptable.
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Revision :

Chapter 6 — Verse 3 Bashyam :
I) Purusha = Srishti, Sthithi, Laya Kartha.

II) Sankhya = Objects

lIl) Final part of refutation by Shankara.

IV) Sankhya :

Purusha

v

Akarta

A

Can’t be Srishti Karta

4

Can’t take direct meaning

4

Take secondary meaning - Prakrti

A

Prakrti = Srishti Karta, does for benefit of
Purusha
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Prakrti Purusha

Benefactor Beneficiary
V) Example :
a) , :
Raja Assistant
- Does for Raja all actions
- Assistant to Raja itself
b)
Purusha Prakrti
- Creator - Does all actions for Purusha
- Give up Primary meaning - Figurative expression

- Prakrti is Purusha itself

- Prakrti alone creates the world
- Gauna Prayoga

- Secondary meaning

V1) Shankara — This example not correct.

* In this Mantra 3 — Saha lkshan Chakre, Purusha visualized, can refer to only Purusha —
Mukhyartha.

e Visualisation is the job of Chetana Chaitanya Tattvam.

e If Prakrti is Karta, then Prakrti visualized is impossible, it is Jadam. 1171



Vi)

Purusha

Ishan Chakre

2 compromises

* Mukhyartha must be given prominence.

2 Doshas in Sankhya

Mukhyartha

Non fitting Prakrti

You Reject

You are taking

e Valid Sruti, Sankhya invalidates.
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292) Bashyam : Chapter 6 - Verse No. 3 Continues...

o f& ot weuwm vedw a9 wemedt 7 wwafd
$E WEATE  HehdgUey- [a9eTar sheRHauTeRTe-
fafuamoear =1 sremtenfe- wotet At qew ufa

YafARIITR | el hedager- Hhgedal qau=T i3

Shankara:

1) You can take secondary meaning only if primary does not fit.
e Primary powerful, general powerful.
* Gauna Artha — secondary taken if primary does not fit.
Il) Sankhya :

e Purusha — Akarta — how primary fits for Srishti?
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Ill) Shankara:
a) Purusha

3 meanings in Vedanta Shastram
|

Nirgunam Brahma Saguna Ishvara Saguna Jiva

- Fits here

- Maya Sahitam Brahma

- Sarvagyaha, Sarva
Shaktiman

b) Mind of Ishvara = Maya itself.
c) With our Mind we do all projections, thoughts, actions, project dream world.

d) With Maya Mind — Bhagawan does projection of the world in Manifestation and
withdraws in unmanifestation and remains as Nirgunam Brahma.

e) DoshaNo.1:
* Mukhyartha fits, don’t bring Gaunartha.

f) Dosha No. 2 :

* Gaunartha you take as Prakrti — can’t do visualization, lkshanam.

* To create world, not Random phenomenon. 1174



g) Every Jiva created as per fructifying Prarabda.
* Appropriate Body, Parentage should be given.
e Highly thoughtful, complex creation.
 How Prakrti can produce thoughtful creation, based on Desha, Kala, Karma.
* World inconceivable, can’t come randomly.
IV) a) For Achetana Prakrti, which Jiva should be given — Samsara, Moksha, this is not possible.
b) Prakrti meant to give Bhoga and Apavarga.
* Bhoga to Ajnani Jiva.
c) Apavarga — Moksha to Jnani Jiva.
* Ajnani—Jnani should be differentiated.
* Viveka required.

d) Food can’t travel to different plates according to persons needs.

€) Mukta Baddaha (Bound)

Phalam can’t be given by Jadam
Prakrti

f) Phalam based on Kartru, Karma, Desha, Kala, Nimitta Apekshaya.

* 5 conditions should be observed for Karma Phalam. 1175



g) Karta — Doer — of Punyam, Papam
Karma:
* What type of Punyam Papam.
Desha:
* In which place
e Laws different in different country.
Kala :
* At what time Sandhya Vandanam produces Punyam if done at appropriate time.
* Prayashchitta for violation.
* How Prakrti can find out.
Nimitta :
* Many Naimitta Karmani Grahana Tarpanam.
* Only if eclipse, Karma can be done and it produces results.
e Can’t do daily Tarpanam.
Apekshaya :
* Taking into account, based on 5 conditions Ajnanis must be given Karma Phalam.

* How can Achetana Prakrti selectively do all these things.
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h) Thoughtful judges — courts also blunder.
e Prakrti can’t do everything perfectly.

 Bandah, Moksha, Phalam, lawful, legal, valid, well thought out Pravritti... not possible
by Prakrti.

i) Purusha = Jivatma
* For each Jivatma, Prakrtis activity to give appropriate phalam not possible.
* Thoughtful functioning of an inert Prakrti is not possible.
* Therefore, you can’t take Gauna Artha.
e Take Mukhyartha only.
j) When Purusha is interpreted as Maya Sahitam Brahma = Sarvagya Ishvara.
e Itis not there in Sankhya.
k) Sankhya — Purusha :
* Only Samsari Jiva.
e Doesn’t accept Advaitam Brahma and Ishvara.
* He has only Anantha Jiva Rupa Purushas.
|) Yoga Philosopher takes entire Sankhya Philosophy and gives existence to Ishvara.
* Klesha, Karma, Vipaka Rahita Purusha Visesha, Ishvara.

e Yoga Sutra — Ishvara has no Dosha, hence Purusha Visesha.
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m) In Vedanta, we have Omniscient, omnipotent Ishvara.

n)

Shankara gives importance to Ishvara Siddhi also.

Central teaching of Vedanta

v

Nirgunam Brahma

!

Everything else Mithya (Jiva, Jagat, Ishvara)

Ishvara

N

Only Vyavaharika Satyam

By adding, deleting, Ishvara, Advaitam not affected.
Veda Pramanam talks about Ishvara.
No Tatparyam in Ishvara Siddhi.

Vehemently argues in establishing Ishvara.

V) Kena Vakya Bashyam : 34 Chapter beginning

Story — Yaksha, Devata, Blade of Grass.
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e Purva Pakshi = Purva Mimamsa, Sankhya

k }
|

Both Nir Ishvara Vadi

 Shankara establishes Ishvara.
VI) Brahma Sutra :

* Chapter 1 — 15t Pada — main Purva Pakshi — Sankhya.

* Many Adhikaranams, Sutras, all Ishvara Siddhi.

Tatparyam

A

Nirgunam Brahma

VII) From Ishvara to come to Nirgunam Brahma, easy.
* Only keep aside Maya.

e Ishvara minus Maya = Brahman

Vi)

Shankara analyses

Verse 2

Verse 3

Svarupa Jnana Siddhi

Ishvara Siddhihi
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