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INTRODCUTION

1) Selective Mantras
* Rig Veda — Aitareya Upanishad
Il) Shanti Mantra :

3 EIT;'{ =T wafsan b1 ¥ 9= wiaisag| o vaiime manasi pratisthitd] mano me vaci pratisthitam|

ARSI Ufer| 93T 0 S{TOfRer: | aviravirma  edhil  vedasya ma  anisthah|
9Id T 97 WET: | SRATUIaHTEREN =S4T | Srutam me mad prahasih| anenadhitenahoratran sandadhamil
Fd S| g ICAMH| FHHa| rtam vadisyamil satyam vadisyami| tanmamavatul

dghIAdd| 3Idq "M Idq IHhiRAd] IHhRH| tadvaktaramavatu| avatu mam| avatu vaktaramavatu vaktaram
do IMMwa: 3= 3MMwa: ol om $antih santih $antih [7]

Om, Let My Speech be Established in My Mind, Let My Mind be Established in My Speech, Let
the Knowledge of the Self-Manifest Atman Grow in Me, Let My Mind and Speech be the
Support to Experience the Knowledge of the Vedas, Let what is Heard by Me (from the Vedas)
be Not a mere Appearance but what is Gained by Studying Day and Night be Retained. | Speak
about the Divine Truth, | Speak about the Absolute Truth, May That Protect Me, May That
Protect the Preceptor, May that Protect Me, May that Protect the Preceptor, May that Protect
the Preceptor, Om Peace, Peace, Peace.




lIl) Amara Dasa writes commentary on Shanti Mantra — “Upanishad — Mani Prabha”
IV) Dhyana Shloka :

* Offers Namaskara to Lord Krishna — Editors Ishta Devata.
Dhyana Shloka :

AEIa: I 9% UleEgwseT|
IR UIfd d a=g Atefe-aiorg |

a) Neela Mani — Blue stone, Saphire precious Lustrous, Shining.

Neela Megha Shyamala

Lord Krishna

Blue Body of Brindavan

b) Lord Krishna :
* Neela Chin Mani.

e Chaitanya Svarupa Neela Mani.



c) Glory of Lord Krishna :
* Bright, lustrous, shining.
* Toe Nail is radiant, shining like Neela Mani.

* Light on Neela Nakam can remove the darkness in Devotees Mind because of Samsara
problem.

* Gloomy look because of Samsara, remove by brightness of Pada Nakam.
d) Bright like full Moon during Autumn.
* For mental pain, Krishnas teaching is Antidote.
e) Devotion expressed
V) Vang Me Manasi Pratishtita, Mano Me Vachi Pratishtitam :
 May my Mind and speech work in co-ordination.
e Both important in Upanishad class in the form of Guru — Sishya dialogue.
* In Samvada, Mind important to receive teaching.
» Speech important to express my doubt clearly, to express summary clearly.
* Summarise previous class by students in the olden time.
VI) Mano Mey Vachi Pratishtitam :
* Let me communicate clearly.
 May my Mind be behind my speech.

* Let me be mindful of my speech. 6



May Mind be connected to

Guru’s speech undistracted My Mind when | speak

VII) Me Avir Virma Eti :
* Avir —Indeclinable — Manifestation, revelation, brightness.
e Eh Avihi = Oh Brahma Chaitanyam, Saguna Ishvara.
* Auvihi Eti — Reveal in front of Me.
 Let me have Atma, Brahma Darshanam.
VIII) Suryasya Avir Bhava :
* Coming to light, Sun reveals world when it rises.
e Similarly Brahman should reveal to me.
IX) Vedasya Ma Anisthaha :
a) Oh Mind and speech engage with Guru and bring Vedic teaching to my Mind.
b) Ani — Anayana Samarthe — Capable of bringing.
c) May both mind and speech bring teaching to me.
X) Srutham Ma Prahasi :
 Whatever | have heard from my Guru, let me remember.
e Tejas Vi Athitha Mastu — Let it remain bright in my Mind all the time.
* Ma Prahasi — Don’t discard, drop.



XI) Anena Adhitena Aho Ratram San Dadhami :
* | want to do Nididhyasanam all the time, hence Mind, please remember the teaching.
* Sandhadhami = Anusandan Karomi, Ninidhyasanam Karomi.

XIl) Ritham Vadishyami, Satyam Vadishyami :

| will speak

Paramarthika Satyam Brahma Vyavaharika Satyam —in worldly
when sharing knowledge transactions

* | will not speak untruth, Anrutam, Asatyam.
XIll) Tatu Mam Avathu :

* Let Satyam, Saguna Ishvara, Brahman protect me and Guru.
XIV) Avatumam Avatu Vaktaram :

* Repeated for emphasis.



XV) Om Shanti, Shanti, Shanti :

May 3 fold obstacles go away

Adhyatmika Adideivika Adibautika

Coming from me Coming from Natural forces From other living beings

e Let them go away during class.

* Only one Rig Veda Upanishad — Aitareya Upanishad

* Sama Veda — 2 Upanishads — Keno, Chandogya Upanishad

e Atharvana Veda — 3 Upanishads — Mandukya, Mundaka, Prashna Upanishad

* Yajur Veda — 4 Upanishads — Brihadaranyaka, Taittriya, Katha, Isavasya Upanishad.
XVI) Introductory Bashyam, Sambandha Bashyam :

* Very long, 20 pages.



1) Chapter 1 — Section 1 : Introduction starts...

UREAT ht TETE - ey fwAfaR™= | So
TS, RHONT AFEEE O s aafaam-

ENUTTUE EaT |

Sambandha Bashyam show
connection between

Karma Khanda

Jnana Khanda

Veda Purva

Veda Anta

- 2 Separate Shastrams
- Shastra Dvaya Vada
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b) Visishta Advaitin :
e Aika Shastriya Vadi
* Treat Veda as one Shastram.
c) Anubandha Chatushtaya Bhedat, Shastra Bhedat :

Logic
|
| | | |
Adhikari Vishaya Prayojanam Sambandha
| |
Candidate different Subject matter Benefits different Connection between
different knowledge and
benefit are different

d) 2 Topics — Connection between 2 Shastrams :
e Connection — Sadhya — Sadhana Sambandha.
e) Karma Khanda is the means for coming to Jnana Khanda.

 Jnana Khanda is means to come to Moksha.

11



f)

Is there a connection between
Karma Khanda to Moksha?

Directly take you to Jnana Khanda

Indirectly take you Moksha

g)

Karma Khanda

Jnana Khanda

- Jnana Yoga
- Sadhana
- Sadhya Sambandha

- Moksha
- Sadhya
- Sadhana Sambanda

h) Karma Khanda — Moksha — Parampara Sambandha (Indirect relationship)

e 3 fold Sambandha will be discussed in all Upanishadic introductions.

e Establish Jnana Khanda is a distinct Shastram.

Karma Khanda is over in
Aitareya — Rig Veda Shakha

Samhita Brahmana Aranyakam Upanishad
- Mantra Bhaga - Rituals for Karma - Meditation — - Jnana Yoga
- Devata Stuti Yoga Upasana Yoga 12




e Taittriya Upanishad has many Upasanas also.

* Aranyakam is also there.

Aitreya Aranyakam

Karma Upasana

* At the end of Aranyakam, get Upanishad in Aitareya.
Il) Final content of Aitaranyakam here :
» Before 3" chapter of Aranyakam are gone.
* Upanishad starts in 4th Chapter.
* Parisampaptam Karma, Aitareya Bage.
I11) In Aranyaka of 34 Chapter — Karma has been concluded.
* Name of Karma = Brihati Sahasram Lakshanam Karma.
« Karma, Upasana Samuchhaya done in 3 Chapter.
V) Karma and Brahma Jnanam like water and oil, can’t be combined.
* Shankara dismisses.
* Karma and Upasana can be combined.

* Upasana = Manasa Karma, belong to same specie.

13



V)

Karma Specie

Vachikam Kahikam Manasam

(Upasana)

* Can be combined
VI) Jnanam not Vachikam, Kahikam and Manasam Karma.

e We use Mind for Jnanam.

e Discussed in Sarva Siddhanta Vedanta Sara Sangraha (SVSS) — written by Shankara —
more than 1000 verses.

* Portion discusses Sadhana Chatushtaya Sampatti in 250 Verses.

* Selected 100 verses - Sarva Siddhanta Vedanta Sara Sangraha — taken Jnanam —
Upasana different.

VII) When sense organs active, Jnanam takes place automatically not a specific action.

* Jnanam and Karma both happen in the Mind only but are different.

14



Mind — Locus

Upasana Jnanam
| |
Karma Not Karma
VIIl) Brahma Sutra :
g HH-EATd | Tattu Samanvayat |

But that Brahman (is known from the Upanisads), (It) being the
object of their fullest import. [| = | — 4]

* Karma, Jnanam difference discussed.

IX) Chapter 3 — Aranyaka Portion talks of Karma — Upasana Samuchhaya in Brihati — Sahasri
Ritual

e Upasana prescribed = Hiranyagarbha Upasana.

Phalam
|
| |
Iha Loka Phalam Para Loka Phalam
| |
- While living - Hiranyagarbha Aikya Prapti
- One-ness with Brahmaiji, creator




IX) a) Seeker himself becomes Hiranyagarbha.

b) With that Phalam, Chapter 3 — concluded, Veda Purva Baga ends, Karma Khanda — ends,

different Shastram.

e Para Brahma = Hiranyagarbha here.

* Vishaya Vijnanena = Upasanam.

Jnanam — 2 Meanings

Knowledge

Upasana Karma

Akarma Rupa Jnanam

Here - Upasnham

d) Sa Esha Karmana Jnana Sahitasya Para Gathihi :

* Highest goal of Karma Upasana Samuchhaya.

e) Upasahruta — with that Phalam, Aranyakam concludes teaching

f) Rukta Vigyana Dvarena :

e Hiranyagarbha Upasana.

Uktam

Samshti Prana = Hiranyagarbha

Phalam is concluded

e Whatis Phalam?

16



2) Chapter 1 — Section 1 : Introduction continues....

“Tadae 9T wonmEy ' ‘e TRl e
“Taee wror |4 dar fayaa: ' uae groreErE-

0TS TS~ adr TAfd’’ hy |

a) Karma — Upasana Phalam :

* Hiranyagarbha Prapti.

b) Attaining one-ness with Samashti Sukshma Shariram = Hiranyagarbha = Sagunam Brahma.

c)

Advaita Vedanta accepts 2 Brahman

Sagunam Brahma Nirgunam Brahma
| |
Virat / Hiranyagarbha / Antaryami 4th pada — Turiyam Brahma
|
Samashti

* Clearly distinguish Sagunam, Nirgunam Brahma.

17



d) Many don’t accept Nirgunam Brahman, like Rabbits horn, doesn’t exist.
e Sarvam Sagunam, Jiva, Jagat, Ishvara.
* Nothing else exists.
e) Veda uses Brahman word loosely, does not specify Sagunam or Nirgunam.

f) Taittriya Upanishad :

3 FEATAGI=ANT I | ACTIsHFAT 1| O brahmavidapnoti param | tadesa'bhukta |
A FAHAAd qEH | satyam jianamanantam brahma |

a1 g [Afed o™ R A=A | yo veda nihitam guhayam parame vyoman |
A=A A FHATHEG | s0'snute sarvan kamansaha |

sEAom AaR=Eafa 1 ¢ brahmana vipasciteti Il 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]

e Brahmavit = Nirguna Brahma Jnani

18




g) Ramanuja

— Only Saguna Brahma Upasana exists.

Upasaka = Manasa Karma

Jnani — different from Karmi.

h) Aitareya Aranyakam :

i) Words used to describe Hiranyagarbha are confusing.

Hiranyagarbha Prapti

— No Nirguna Brahma Jnanam

j) Both Nirgunam and Sagunam called Ekam — Non dual — Brahman.

Atma, Satyam - both

k) Hiranyagarbha Saguna Brahma is not ultimate

|) Nirguna Brahma = Ultimate

m) Words in Aitareya Aranyaka :

At end of 3 Chapter — Hiranyagarbha is discussed.

Etatu Satyam Brahma = Hiranyagarbha

Satyam Jnanam Anantham = Nirgunam Brahma

Satyam

Paramartika Satyam

Vyavaharikam — Here

19



o) Satyat Cha Bavatu :

Prapancha = Hiranyagarbha

Sat Tyat
- Murtha - Amurtha Shariram
- Sthula Shariram - Sukshmam
- Virat

p) Satyam Brahma = Murta Amurtam Brahma
= Sagunam Brahma
= Pranakhyam

q) Prana indicates = Hiranyagarbha

e Because of Satyam, there is confusion.

* Commentators have gone through Samhita, Brahman, Aranyakam, Upanishad, Veda

Purva, Veda Antah.
r) Do Veda Adyayanam, before studying meaning.
* Shankara — belongs to Rig Veda, had it by heart.
s) Eshaha Eko Deva :
* Eko = Nirgunam Brahma also

= Here Sagunam Brahma

20




t) Etas Ya Eva Pranasya Sarve Deva Vibutaya :

e All Devatas are part of Samashti Hiranyagarbha.

e Samashti Agni, Vayu, Prithivi, Aditya, Chandra Devata part of Hiranyagarbha.

* Vibutaya = Glorious expressions of Hiranyagarbha.

u) Etasya Pranasya Atma Bavam Gachhan Devataha Apyeti :

e Karma — Upasana Samuchaya Karta attains Atma Bhavam, gets Aikyam, because he
becomes one with Samashti Prana — Hiranyagarbha.

* | automatically become one with other Devatas.

v) Taittriya Upanishad :

ARcaet wfafasofa | o s amt |
ARGl | 7% 30 geaf |
Hilfd TRGTH | 3Tl ATaEIad |
aerafaRaesafa: | safafdmeata: |
Tddal Hafd | FFRRRN &4 |
A YR A 36 |

MfeaaAgEAAad, 3fd T | R |

bhrityagnau pratitisthati | bhuva iti vayau |
suvarityaditye | maha iti brahmani |

apnoti svarajyam | apnoti manasaspatim |
vakpatiscaksuspatih | srotrapatirvijianapatih |
etattato bhavati | akasasariram brahma |

satyatma pranaramam mana anandam |
santisamrddhamamrtam iti pracinayogyopassva| | 2 ||
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With the word Bhuh, he stands in fire; in the air in the shape of Bhuvah; as Suvah in the sun; in
the Brahman as Mahah. He obtains self-effulgence. He obtains Lordship over minds; he
becomes the lord of speech, lord of the eyes. Lord of the ears, the Lord of knowledge. Then he
becomes this Brahman, whose body is space, whose nature is truth, who sports in dynamic life

Prana, whose mind is bliss, who is full of peace, who is immortal. Thus, oh descendant of the
ancient Yoga culture, meditate. [1 - 6 - 2]

 He merges into Agni, Vayu, Surya, and finally into Hiranyagarbha.
e Sarva Devata Aikyam.
* Apyeti = Eki Bavati = Merges.

w) Problem :

 Those who do not accept Nirgunam Brahma, don’t accept any other Moksha through
Nirguna Jnana Phalam.

* Moksha = Vedanta Moksha.

They don’t accept Nirguna

Brahman Jnanam Moksha

f

Nirguna Brahma Aikyam

22




X) Others Argue :
* Hiranyagarbha Prapti is Moksha.

» After death, through Sushumna Nadi, Brahmarandran, Shukla Gathi, Uttarayana, go to
Brahma Loka, attain Brahman = Ultimate Moksha.

y) No other Brahman, Jnanam, Moksha.
e Big Purva Paksha.

* In Veda there is another Jnanam other than Upasana, another Brahman, another
Moksha other than going to Brahma Loka, Vaikunta, Svarga Dvara, Northern Gate,
Shukla Gathi, Brahmarandran, Symbolically passing through, assuring death, will
reserve seat in Brahma Loka, sing Tiruppavai, Tiruvampavai, special Payasam and get
Moksha.

Revision:

|) Elaborate Sambandha Bashyam introduction to Upanishad, relationship between Veda Purva
and Antah Portion.

e Karma Khanda and Jnana Khanda.

1) Both are distinct Shastrams

with different

Candidates Subject matter Benefits Connections

between Jnanam
and Phalam




Veda is not trying to combine Jnanam and Karma.

Karma — Jnanam, for 2 different groups, can’t be combined.

Karma, Vedantic study can be combined.

Working for Jnanam.

lIl) After Jnanam, aquired Jnanam and Karma can’t be combined.

V)

V)

Jnanam — 2 Meanings

Generated by Pramanam

Upasana

- Pramana Janya Jnanam

Only using mind to Meditate on a Devata.

Mental activity we do
Different Jnanam

Not using any Pramanam
Pramana Ajanya Upasanam

In Veda

|

Jnanam is used loosely

Knowledge

Meditation

24



VI) In Aitareya Aranyakam, before Upanishad, 2"¥ Aranyakam, 3 Chapters are part of Karma
Khandam only.

VIl) Chapter 4 onwards Aitareya Upanishad.

Enquiry is textual enquiry = Mimamsa Rupa Vichara.

VIII) Brihati Sahasram Karma (Physical Ritual) = Big Ritual with Hiranyagarbha Upasana.

Upasana, not Jnanam but mental activity, not Pramana Janyam.
Upasana Jnanam is Pramana Janyam.

Upasana Abhyasa not Jnanam.

Knowledge of Upasana is born out of Pramanam.

Practice of Upasana = Mental activity, no Pramanam involved.

IX) Pramana Ajanyam Upasanam

Hiranyagarbha Upasana in previous 3 Chapters of Aranyakam.
Upasana also called Jnanam.

Karma Jnanam combination, here Jnanam not Pramana Janya Jnanam but Manasa
Upasanam.

Analyse what is available, can’t question author.

X) Hiranyagarbha = Saguna Brahma

= Samashti Sukshma Prapancha + Sukshma Shariram, Sophadikam Brahma.

25



XI)

Veda uses word Brahman for

Sagunam

Nirgunam

- In previous 3 Chapters

- Samashti Prana used =
Hiranyagarbha

- Ekam, Atma, Brahman,
Satyam — confusing words

- Paramartika Satyam

Vyavaharika Satyam

Murtha

Amurtha Prapancha — Tyatu

- Universe with form
- Satu

- Universe without form
- Energy Mind

26



XIl) Satyam = Satu + Tyatu

XI11)

= Murtha, Amurtha Prapancha

Hiranyagarbha Satyam = Murtha, Amurtha Prapancha.

Mimamsa — Mind set likes

Words Sentences Context where it is
happening
XIV) Etat Satyam Brahma Prana Akhyam :
Satyam Brahma Prana
Hiranyagarbha Hiranyagarbha Sagunam

XV) Eka Deva — Vibutaya :

Eka

)

Single

!

Common to Nirgunam Brahma also

Hiranyagarbha = Includes all deities also.

27




XVI) Etasya Pranasya Atma Bhavam :

If you practice Karma, Upasana Samuchhaya what is Phalam.
While living itself, get lot of powers.
After death, Jiva becomes one with Hiranyagarbha.

All Devatas glories will be Upasakas glories.

XVII) This is benefit of Karma — Upasana Samuchhaya, Hiranyagarbha Aikyam

Discussed in 3 chapters of 2"d Aranyakam.

Introduces Purva Pakshi — What is conclusion of Veda Purva Bhaga after studying 3
Chapters.

Their conclusion is wrong, Jnana Karma Samuchhaya Khandanam (Negation).

For this he gives Introduction.

3) Chapter 1 — Section 1 : Introduction continues....

ﬁméaﬁm AJUT: U gEuTed:, TH HiaT: |

FATLUTATSH * 3TET a7 380 Terene | )




I) Conclusion of Samuchhaya Vadi (SV) :
a) What is wrong conclusion?
e Partial merger into Vishnu, Hiranyagarbha, Devata.
* Apyayam = Merger.
b) Highest Goal :
* Hiranyagarbha merger after death.
* This alone is Moksha.
c) How do you attain this Moksha?
* By combining Jnanam and Karma.
* UpasanaJnanam, Pramana Janya Jnanam difference he doesn’t understand, know.
d) Only in Grihasta Jnanam is possible, rituals done only by householder.
* Nothing superior to Saguna Brahma Aikyam, Hiranyagarbha — Aikyam.
* Negates totally Nirgunam Brahma, and hence Jnanam is not possible.
e Strong objectionist, Samuchaya Vadi.
e) Aim of Aitareya Upanishad :
* Negate misconception by introducing Nirgunam Brahma.

* Then Jnanam and Moksha will be there, different than Hiranyagarbha Aikyam.
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f) This can be attained in Brahma Loka not after death.

* For teaching Kevala Atma Jnanam, knowledge of pure Atma, Upanishad starts.

 Atma Valdam Agre Asit start...
Aitareya Upanishad :

3% (AT &1 TTHE TATH ATHE |
qr=q_ feRe e |
¥ 3T rehTy 9o 3fa 1 g

Om atma va idameka evagra asit,
nanyat kiricana misat.
Sa tksata lokannu srja.iti.

In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active
whatsoever... He thought | shall indeed create the worlds. [I =1 —1]

g) Ananda Giri writes elaborate commentary on 3 lines of Shankara.

* Kailasha Ashrama Book — 3 areas.
* Small Area — Shankara Bashyam

* Big Area — Anandagiri Tika

e Biggest Area — Vishnu Deva Ananda Foot note

* Scholarly analysis based on Mimamsa Shastram.
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II) Kevala Atma Jnanam

a) Kevala = Mere

Associated with

Mere Atma

Mere Jnanam / Knowledge

* Kevala Atma, Tasya Jnanam Kevala Jnanam
* Adjective to Atma and knowledge.

b) Hiranyagarbha is not mere Atma or Brahman

* |tis associated with attributes, Saguna Brahman, not Kevala Atma.

c) Pure Atma — Remove Attributes = Nirguna Atma different from Hiranyagarbha.

d) Aitaranya Aranyakam :

Previous 3 Chapters

Following 3 Chapters

- Sagunam -
- Samuchhaya Vadi -
- Moksha through Jnana — Karma -

mixture -
- Mixed knowledge -
- Rituals mixing -
- Hiranyagarbha Aikyam -
- Saguna Moksha = Samsara -

Nirgunam

Mere Jnanam

Pure knowledge enough

Karma combination not required
Gives Moksha here and now
Grihastha Ashrama not required
Rituals not required

Nirguna Moksha

B 1




e) Adhikari, Vishaya, Prayojana Bheda
f) Logic :

Karma Jnanam

Can produce only finite result Infinite result

e Shankara proves by Mimamsa analysis, struggles.

4) Chapter 1 - Section 1 : Introduction continues

HY FeRIEehaeT- fagmfaerrel 3o I7er 3fd T ?

I) Purva Pakshi — Question :
* How do you know following 3 Chapters are dealing with Nirgunam Brahma?
* Mere Jnanam, without Karma combination (Akarma Sambandhi)
e Gamyate — Jnanayate.

Il) Mimamsa Answer :

e Textual analysis.



5) Chapter 1 - Section 1 : Introduction continues...

AT | AT o GaAThIAl qaarArH=areri-
T YT SraaTa | ATy araTen-
Taarsta ' (117 ) FeTGHT | STgrTATiGHede
HOR Td; U0 4 SO ST gld: |

Shankara :

1) Look at Upanishad, it is different from previous 3 Chapters.
II) Look at Veda in Totality

Don’t be partial

Example :

Liquor addict — Suram Na Pibhet
Suram Pibet occurs in Veda
Ommit “Na”

Similarly lot of confusions in Veda.

Can’t study whole Mahabharatha to get essence.
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lll) Anandagiri :
e Study — Upakrama, Upasamhara, Abhyasa, Apoorvata, Phalam Artha Vada.
* Study 6 clues to arrive at conclusion.
IV) Shankara gives one argument :
* Anyartha Anavagamat — Central topic is different from Hiranyagarbha.
V) Srishti :
* Ishvara creates many Devatas including Hiranyagarbha.
* Hiranyagarbha = 15t Creation.
VI) Mundak Upanishad :

% ST CCIEIRC DL HET T =T Tl HITH] T | Om brahma devanam prathamah sambabhuva visvasya karta bhuvanasya gopta |

H EHICBI*EJI TAAAITISTHIAT 598 JATT U 1 21l sa brahma-vidyam sarva-vidya-pratistham atharvaya jyestha-putraya praha I 1 1I

Of the Gods, Brahmaiji, the Creator and the protector of the universe, was self-born first. He
gave out the knowledge of Reality (Brahma Vidya), the knowledge of all knowledges, the
foundation for all sciences, to his own eldest son, Atharva. [| — | — 1]

* From Hiranyagarbha, other Devatas, Manushyas created.

e 15t Chapter : 3 Sections — Discusses Srishti.
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VIl) After creating Hiranyagarbha, Ishvara connected them with Ashanaya and Pipasa, hunger
and thirst.

e Hiranyagarbha, Devatas have Sukshma Shariram, associated with Pancha Pranas.
* Pranas associated, afflicted by hunger, thirst.

VIII) Life involves constant struggle for earning a livelihood.

IX) Brihadaranyaka Upanishad :

a) Ultimate Brahman is free from 6 attributes which are associated with 3 are associated with 3
Sharirams.

b) Shad Oormayaha = 6 Waves
of Samsara Ocean

Ashanaya / Pipasa Shokam / Moham Jara / Mrityu

|

Pranamaya Kosha Manomaya Kosha Annamaya Kosha

e Textual enquiry, current text and other texts = Mimamsa.

c) At Vijnamaya Kosha — confusions to take decisions, conflict, when, where, how to do
(Moha).

d) Is there a God, reality?
 What is the reality? Mohaha.
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e) Old age — degeneration, death
* 6 problems free is Brahman.
* |tisthere in Devatas and Hiranyagarbha.
e QOormi Sahitaha = Samsara
* Nirguna Brahman = Oormi Rahitaha.
f) Devatas can’t directly eat
e Will get food only through oblation given by believing ritualists.

* Indraya Svaha.

g) Gita :
a‘c{lﬂ—lqudl:l-l devan bhavayatanena
r=| -&‘c“ AT 9= | te deva bhavayantu vah |
qQIdgY A parasparam bhavayantah
ST: QAT Il 3-2 2 || || Sreyah param avapyastha | |3-11] |

With this, you do nourish the gods and may those devas nourish you; thus nourishing one
another, you shall, attain the highest good. [Chapter 3 — Verse 11]

* Devatas depend on Manushya for their oblations.
* They are Samsari.

e Hiranyagarbha within Samsara. 36




h) Attaining Hiranyagarbha merger through Jnana
Moksha.

i) Moksha not discussed in Chapter 1 -3

Karma Samuchhaya (JKS) cannot be called

* Chapter 4 — 6 discusses — Prajnam Brahma — Pure Consciousness .

X) All Devatas are glories of Hiranyagarbha have 6

Oormis

XI) Will study in Aitareya Upanishad : Chapter1-2-1

a1 T 29T GeT ARTHEAUE J19a-, |
AR TSI |

a1 THEEAEA = TSR |
QAT SAFHSHT 0 2 |l

Ta eta devatah srsta asmin mahatyarnave prapatan |
tam-asanaya pipasabhyam-anvavarjat |
ta enam-abruvann-ayatanam nah prajanihi |

yasmin pratisthita annam-adameti Il 1 |l

These Devata-s (divinities), so created, fell head
and finitude). Then He subjected them to hunger

-long into the great restless sea (of change
and thirst. They said to Him : “find out for us

an abode wherein we may be established and may eat food (may earn our experiences). “

[I=1-1]

* Once Prana comes, have to regularly feed.

XIl) Anvarjajatu — connected to Samsara

XIII) Anything beyond 6 Oormis — transcend empherical existence, discover absolute existence.
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Empherical Absolute

- Whatisin Time and Space - What transcends Time and Space
- Samsara - Moksha

XIV) Absolute Existence :

* Transcending 6 Oormis mentioned in Brihadaranyaka Upanishad.

37eT B4 halol: hIMdHhAd: g, atha hainam kaholah kausitakeyah papraccha;
AraageaATa a8rard, aaga yajnavalkyeti hovaca, yadeva
ATFRATSAISFRTESTEH, A AT TAToa<:, saksadaparoksadbrahma, ya atma sarvantarah,

o I SATIRATT; T O 3TcHAT HaTledl: | tam me vyacaksveti; esa ta atma sarvantarah |
HAAT ATATFT Tdle=dl: ? katamo yajfiavalkya sarvantarah ?
TTSUATATIAATHY Meh HATE ST FcIHAATT | yo'sanayapipase $okam moham jaram mrtyumatyeti |
Ta & dHATHT Tafgcar sSreHom: etam vai tamatmanam viditva brahmanah
IAVOTTATE TaATOTATR™ SITh oA putraisanayasca vittaisanayasca lokaisanayasca
sgcararer fAam==t axfea; vyutthayatha bhiksacaryam caranti;

ar ' g gAYon At fauavoTT, ya hyeva putraisana sa vittaisana,

T TaAYOIT AT ATHYOTT, ya vittaisana sa lokaisana,

3 AT TYUUT T HAGd: | dEHAISSTe HOT: ubhe hyete esane eva bhavatah | tasmadbrahmanah
arioscd Afdex SredsT Tassrad | pandityam nirvidya balyena tisthaset |

STed = arfoscd o fAtaezrer HJiev:, balyam ca pandityam ca nirvidyatha munih,

A T HiA =A@ StEHuT:; amaunam ca maunam ca nirvidyatha brahmanah;

H SITEHOT: Shol EATA ? sa brahmanah kena syat ?

AT FTATAAERT T, 3TcdlssAaTIcTH | yena syattenedr$a eva, ato'nyadartam |

AT & Shalel: ShisiashT IO+ 1l ¢ |l tato ha kaholah kausitakeya upararama || 1 | |




Then Kahola, the son of Kusitaka, asked him. ‘Yajiavalkya,” said he, ‘explain to me the Brahman
that is immediate and direct—the self that is within all.” ‘This is your self that is within all.
‘Which is within all, Yajiavalkya?’ ‘That which transcends hunger and thirst, grief, delusion,
decay and death. Knowing this very Self the Brahmanas renounce the desire for sons, for
wealth and for the worlds, and lead a mendicant life. That which is the desire for sons is the
desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both
these are but desires. Therefore the knower of Brahman, having known all about scholarship,
should try to live upon that strength which comes of knowledge; having known all about this
strength as well as scholarship, he becomes meditative; having known all about born
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of
Brahman behave? Howsoever he may behave, he is just such. Except this everything is
perishable.” Thereupon Kahola, the son of Kusitaka, kept silent. [3-5 - 1]

* Beyond time = Brahman

= Beyond hunger, thirst.
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6) Chapter 1 — Section 1 : Introduction continues...

YT HATHAT Hiel- e T SR an eiehad,
fargraTorauTTa | reRfiuT SMerEaTERILaUTH |

I) Purva Pakshi :

* | accept temporarily what you say.

 There may be Nirgunam Brahma in Aitareya Upanishad.
II) There could be Nirguna Brahma Jnanam and it can give Moksha.
l1l) How do you say that Jnanam is not associated with Karma.

* Not associated with Grihastha.

 Karma + Grihastha — synonomous.

* Householder alone can perform rituals.

e Sanyasiis indicated.

* Akarmi— not Karmi, Grihastha, performs rituals.

e Karma — Vedic ritual.

IV) Therefore Sanyasis alone can get Moksha — how?

40



V) Visesha Ashravanat :
* Aitareya does not say Sanyasi is candidate for this Upanishad.
» Specification of Sanyasa not said in Upanishad.

VI) Kaivalya Upanishad :

0 “ 2 - ool ST,
o FHUM 9 TSl Yol AV(Ah SFATHAY: | na karmana na prajaya dhanena tyagenaike amitatvamanasuh
WU I Fed TREi fraTeTd aaaa formriea 0 30 || parena nakarh nihitarh guhayarm vibhrajate yadyatayo vidanti |/ 31

Not by deeds, nor by progeny, nor by wealth, but by renunciation alone have some people
attained immortality. That which the renunciates attain is beyond the heavens, yet it shines in
the cave of the heart (the intellect). [Verse 3]

* Renounce — Loud Proclamation.
VIl) Sanyasi :
* Not discussed in Aitareya Upanishad.

* In Ritualistic portion, why Sanyasi brought?
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Revision:

1)

Aitareya Aranyam — Chapters

Chapter 1, 2,3 Chapter 4,5, 6

Karma Khanda + Upasana
Khanda subject
Hiranyagarbha Upasana +

- Upanishad
- Jnana Khanda subject

Vedic Ritual
Brihati Sahasram

Il) 3 Types of differences :

Hiranyagarbha Topic in Chapter 4

a) Topic Sagunam Brahma a) Topic : Nirgunam Brahma
b) Upasanam b) Jnanam

- Meditation - Knowledge category

- Action — Karma c) Result —Jnana Phalam
c) Result — Karma Phalam - Agyana Nivartakam

- Aapti, Utpatti, Samskara, Vikara d) Knowledge alone given

- No karma can remove worldly, - Itis an end in itself

religious, spiritual ignorance
d) Upasana mixed with Vedic Ritual

(12




lIl) Anubanda Chatushtaya Bhedat, Shastra Bheda

e Textual Analysis Mimamsa Approach — Not Logical Targa Shastra

V) Brahman

Sagunam Brahma Nirgunam Brahma

V) Purva Pakshi :
 How do you know?
In Upanishad it says :
e Hiranyagarbha associated with all Devatas.
* All Devatas associated with hunger, thirst.
e Ashana Pipasa Sahitam Sagunam Brahma.
* Ashana Pipasa Rahita — in Nirgunam Brahma, Kevala Brahma.
V1) How do you know it is without Karma or with Karma?
a) Purva Pakshi :
* Jnana Karma Samuchaya Vadi (SV).
* If no Karma Sambanda, then no Grihastha Sambandha.

e Rituals maximum in Grihastha Ashrama.
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b) Karma Sambandaha Nasti means Grihastha Ashrama Sambandha Nasti.
c) Means Sanyasa Ashrama Sambandha.

 Means Nirguna Brahma Jnanam is located in a Sanyasi.

d
) Sanyasi Nishta Karma / Upasana / Samuchhaya

Nirguna Jnana Nishta Grihastha Nishta

e) Renouncer = Akarmi = Has no Vedic ritual
= Sanyasa Nishtan
= Nirguna Jnana
f) Samuchaya Vadi challenges :
* Kevala Atma Jnanam = No association with Grihastha, or Karma

g) Aitareya Upanishad :

Sanyasa

Vidwat Vividisha
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VII) Topic 6 :
a) Accept later 3 Chapter — Nirguna Brahman

* Why do you say Nirguna Brahma is without Karma, without Grihasta Ashrama?
b) I don’t accept Nirguna Jnanam is only for a Sanyasi.

e Sanyasi alone is candidate Upanishad never says.

* Visesha Ashravanat.

e Person who is without basic rituals, who belongs to Sanyasa, Asravanath — not
mentioned in 1%t Chapter, 2"d Chapter, 37 Chapter.

 Why are you interpolating just because you are a Sanyasi.
c) Example :
* Monkeys tail got cut.

e New fashion.
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7) Chapter 1 - Section 1 : Introduction continues...

FH o FEANTEHANTT YA HATHATH Y |
T HAAT R |

I) Samuchaya Vadi :

Aitareya Aranyakam

Chapter 1, 2,3 Chapter 4,5, 6

Brihati Sahasram Karma Here Nirguna Atma Jnanam

II) Follow Karma 1%, Jnanam later in sequence.

Veda Purva Vedantha

Karma Jnanam

l1l) Veda expects us to follow Karma + Jnanam, possible only | n Grihastha.
IV) Grihastha alone for Jnanam — Purva Pakshi — Samuchaya Vadi

* Sanyasa alone for Jnanam - Shankara
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8) Chapter 1 — Section 1 : Introduction continues...
T 9 BT Jadg- SUHENTd | qo
FHAEE: THU YAl T g A GHaqTUaTea-
T SR WA 9 G e (Fo Hog 19941¢)
g, e W SR 3 (318 3) g oA

ATy T W W aaary (31913) SeueEd |

I) Textual support based inference — here — Shastriya Anumanam

1)

Anumanam

Laukikam

Shastriyam

- Worldly

- Based on clue gathered with
sensory instrument

- Pratyaksha databased

Gather Data from Shastra
Make inference

Here Samuchaya Vadi giving
Shastriya Anumanam
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I1l) Samuchaya Vadi :
* |ldon’t accept Nirguna Brahma Jnanam is without Karma Sambandha.
* Nirgunam Jnanam should be mixed with Karma.
e Kevala Atma Jnanam is not subject Chapter 4, 5, 6.

IV) Brahman in Aitareya Upanishad, all inclusive, limitless, 14 Lokas, like Virat Upasana,
Sarvatmakam Brahman.

V) Aitareya Upanishad : Chapter3-1-3

UY FEY 3 UY TAfaid 99 aaT AT 9 Esa brahmaisa indra esa prajapatir-ete sarve deva imani ca

ToTHE 1] fq qﬁm"]‘ TR AT q] panca mahabhutani prathivi vayur-akasa apo

A TeAATHI T e | jyotimsi tyetani-mani ca ksura-misraniva

FIATAALTIT AT FTUSATT T bijani-tarani cetarani candajani ca

S IESICERECSICEEIESSIIT) jarujani ca svedajani codbhijjani

|07 M TEET gfer gfedoge aifor ﬁ'*-i T 744 ca asva gavah purusa hastino yat-kincedam prani jangamam ca patatri
T I=F ®97 A9 JAg= T qiarsd ca yacca sthavaram sarvam tat-prajna-netram prajnane pratisthitam
TEITST @Td: W WTaT W= &7 Il 31 prajna-netro lokah prajna pratistha prajnanam brahma 113 1l

This is Brahman. This is Indra. This is creator Prajapati. This is again all the gods and these five great
elements, namely, Earth, Wind Space, Water, and fire, all the small creatures and the other seeds of
creation, the egg-born, the womb-born, sweat-born, earth born, viz. trees etc., horses, cattle, men,
elephants and all the breathing things that are here — the moving or flying or immovable — all these are
guided by Consciousness and are supported by Consciousness. The Universe has Consciousness as its
guide (eye). Consciousness is the basis of all ; verily, Consciousness (Prajnanam) is Brahman. [Ill -1 — 3}




 Brahman = Sentient + insentient... including Indra, Varuna Andajam, Svedajam all is
Brahman.

VI) Aitareya Aranyakam : Chapter 2
* Hiranyagarbha = Sarvatmakam Brahma
= Brahman
= Atma
* Allinclusive.
* Ekaha, Samashti Prana, Surya is embodiment of all Prana Shakti, energy.
* Take sunlight daily, lie down in sunlight.
 Chapter 1-115-1 - Aranyakam

VIl) Both deal with Sarvatmaka Brahma Jnanam

Chapter 2 Chapter 2 — Upanishad

Associated with Karma Talks of Karma Sahitam

 Anumanam Jnanam Karma Sahitam Sarvatmaka Vishyatvat Dvitiya Adyayavat.

* Nirguna Atma Dhyanam should be mixed with Vedic ritual possible in Grihastha only.
* Samuchhayena Moksha.

* Kevala Jnanam Nasti.

e Sanyasa Ashrama Nasti.
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IX) Sandhya Vandanam :

o7 WG WfqRves et IEERSTE A | Fan
AR A feider feomg A qavge o e
EIE 3regd M= qUeiieer TEH IRomman |

Dyeyah sada savitrmandala madhyavarti Narayanah sarasijasana
sannivistah | Keyaravan makara kundalavan kiritihari hiranmaya vapuh
dhrtasankha cakrah S$ankacakragadapane Dvarakanilaya Acyuta Govinda
Pundarikaksa raksamam Saranagatarn ||

(Lord Narayana, dwelling in the orb of the Sun, of golden hue, seated in a
lotus posture, bedecked with ornaments of rare excellence like shoulder
bands, ear rings, crown, garland, and wielding the conch and discus (of rare
brilliance) is the deity to be meditated upon, for ever. O, Lord, wielding the
conch, discus and mace! O, resident of Dvaraka! O, Acyuta! Govinda!
Pundarikaksa (O, Lotus-eyed!) deign to protect the supplicant, presently
surrendering to your loving grace.

Surya = Samashti Hiranyagarbha.

X) Surya = Inclusive of Sthavaram (Non-moving living beings — Plants)

Jangamam — Moving living beings + inert mountain = Sarvatmakatvam.
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Xl) Chapter 3 — 1 — 3 — Aitareya Upanishad = Aranyaka — Chapter 1 -115-1
e All supported by Prajna, Chaitanyam Brahma.
XIl) Mimamsa Shastram :
* Purva Mimamsa — Jaimini Rishi.
e Textual Analysis
* Hermeneutics.
* Interpretational science.

9) Chapter 1 - Section 1 : Introduction continues...

(To 3o 31R1312R ) FeNfe iewai<ia- Herell

"y YaEaHe SETaeld | SUEEd | aUT T

"I STHIRIT: T S Aveaicd UohHe it
foram” ST | FEIY shisa- W (3121%)
FIUH YT WA s (31 21 3) gfa guitesta
TR ATl T | )




1) Jaimini Sutras — Tough, Analytical, methods to arrive at intention of Veda.

II) Samdamshan Nyaya — Rule of interpretation.

Pincer, Idiki, to hold something.

If confusion, Atma in Chapter 1, Karma Sahita Jnanam or Karma Rahita Atma Jnanam.

Solution within previous and later chapter, get flow of topic.

1)
Inflation

Cycle Tube Economic

Don’t study one part, study entirety, go back Purva, Uttara (forward) Granthas.

V) Purva Uttara Grantha Samana Vishayatvena, Madhyama Granthasya Jneyatvam
(Interpreted) = Sandakshan Nyaya.

V) Compares Chapter 3 — Aitareya Aranyakam and Chapter 3 of Aitareya Upanishad.

* Both dealing with Prajnyatma — Chaitanya Svarupam.

V1) Both talk of Ekam, hence similar.

* Atma of Chapter 3 and Chapter 6 of Aranyakam used to interpret Chapter 4 =
Sandaksham Nyaya.
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Chapter 1

}

Atma Jnanam (Nirguna or Saguna)

!

Goes with Karma

v

Karmi Nishta

A

For Grihastha

VII) Samhito Aranyakam — Chapter3 -2
 Ekam Brahma in Rig Veda Mantra.
* Brihati Sahasra Yaga.

VIIl) Sayana Acarya — Written commentary on Veda Purva, Veda Anta, of all Vedas in Palm
leaves.

IX) Mahiti Ukte = Vedic Ritual plus Upasana (Meditation on various Devatas — “Hranyagarbha).
e Big ritual for many days, weeks, months.

* Seminar —enquire into Devatas

* Hiranyagarbha — Description, glory, in the Veda = Mimamsa.
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IX) Samuchaya Vadi Argument :
e Study of Hiranyagarbha is in the evening of ritual — 1.
* Bigritual Satram.
* Bhagavata Saptaha Satram

* Man Ritual : Recitation of 18,000 verses of Bhagavatam in 7 days, Parikshit studied in 7
days.

e Discuss meaning in the evening.
e Satram = Ritual + Seminar.
X) Nirguna Brahma should be studied as a part of a Satram.
* Puja + Vedanta Vichara = Get Nirguna Jnanam.
e After getting Jnanam, continue Jnana — Karma Samuchaya, then Moksha.
e This is Sandamsham Nyaya.
XI) Associate Jnanam with Brahma.

e Hiranyagarbha = Brahman

Aranyaka

3'd Chapter 6t Chapter

Both dealing with Brahman
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* Prajnatma = Hiranyagarbha = Chapter 3 + Chapter 6.

XIl) Brahman = Ekam
* Hiranyagarbha = Ekam

* Ekatvam, Prajnatvam, Atmatvam, Brahmatvam is there for both Hiranyagarbha and

Brahman.

e All similar features in Chapter 3 + Chapter 6 of Aranyakam.

XIll) Aitareya Upanishad : Chapter3-1-3

UY F&IT 7% UY FaIiaid 94 41 S0 7
TEHE AT TET TR AT

RGN CIEICIEEC R R

FIATATALTIOT FALT0T A0S T

ATESANT T FaAT JIFgear-

ATAT T [ENT EfeTAT Afchodg Wi STgH T Tare
T I=9 DAY 99 aoAga7 g5 yiafse

TETTAT AT T TTAST TS &2 12

Esa brahmaisa indra esa prajapatir-ete sarve deva imani ca

panca mahabhutani prathivi vayur-akasa apo

jyotimsi tyetani-mani ca ksura-misraniva

bijani-tarani cetarani candajani ca

jarujani ca svedajani codbhijjani

ca asva gavah purusa hastino yat-kincedam prani jangamam ca patatri

ca yacca sthavaram sarvam tat-prajna-netram prajnane pratisthitam
prajna-netro lokah prajna pratistha prajnanam brahma 1131l

This is Brahman. This is Indra. This is creator Prajapati. This is again all the gods and these five great
elements, namely, Earth, Wind Space, Water, and fire, all the small creatures and the other seeds of
creation, the egg-born, the womb-born, sweat-born, earth born, viz. trees etc., horses, cattle, men,
elephants and all the breathing things that are here — the moving or flying or immovable — all these are
guided by Consciousness and are supported by Consciousness. The Universe has Consciousness as its
guide (eye). Consciousness is the basis of all ; verily, Consciousness (Prajnanam) is Brahman. [IlIl -1 -3}




Prajnam Brahma — is subject matter in Chapter 4, 5, also.

Jnanam is with Karma(Ritual) Only.

Sanyasa Ashrama should never be taken.

This is Purva Pakshi — objection.

Revision : Topic 9

|) Sambanda Bashyam — Upothgatha Bashyam

1)

1)

Aitareya Aranyakam

Karma Upasana Samuchhaya

Jnana Khanda

Chapter 1 -3

Chapter 4 -6

Jnanam

I

Kevala Atma Jnanam

- Jnanam does not have Karma
(Ritual)
- Akarma Sambandhi

- Jnanam is located in Akarmi
- One who does not perform
ritual — Sanyasi

- Akarmi Nishta
- Jnanam resides only in a Sanyasi
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IV) Such a Atma Jnanam starts from 4t Chapter.

It is separate category, new candidate.

* Subject different, Vishaya, Adhikari, Prayojana, Sambanda Bhedaha.

* Anubandha Chatushtaya Bheda, Tasmat Shastra Bheda.

e 2 Separate Branches of science, closely existing as Chapter 3, 4.

* Only proximate but distinct branches of science.
V) Samuchhaya Vadi (SV) — irritated by Shankara — intellectually — No Raaga Dvesha, no hatred.
VI1) Purva Pakshi — Page 11 — Topic 6 — Bhavatu Evam till page 13 — topic 9.

* No Kevala Jnanam, always Karma Sambandhi, based on Aitareya Aranyakam.

* Chapter 2 —talks about Brahma Jnanam, Hiranyagarbha Upasana.

 Brahman = Sarvatmakam, Ekam Atma Jnanam.

e 4 confusing words.
VIl) a) 1t Argument of Purva Pakshi :

* In Aitareya Upanishad also Brahman is Ekam, Sarvatmakam, (Sarva Rupam, in the form
of everything), Atma is there.

* In 2" Chapter, Jnanam associated with Karma.
 Therefore Chapter 4 — also associated with Rituals.
* Jnanam is the same.

 Purva Pakshi— made Anumanam. .




b) 2" Argument of Purva Pakshi :
 Sandamsha Nyaya of Mimamsa Shastram.

 When there is confusion regarding subject matter of current chapter, look at previous
and later chapters.

e That subject matter must be in the middle also, then there will be continuity, flow.

e Purva Uttara Grantha (Chapters) Samana Vishayataya (Same topic), Madhyama
Granthasya Jneyatvam.

Many words common

Chapter 3 Chapter 6

| |
Aranyakam Aitareya Upanishad — Chapter 3

* Brahma, Ekam, Sarvatmakam, Atma — all common in both.

* Prajnatma = Chaitanya Svarupam in Chapter 3 and Chapter 6.
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Taittriya Upanishad :

" TR IoY | IRIEGd |
H UH: ¥ T Tadiad |IHTHATeAISIAd AT |
TAHAHIATCHAHAITASH A |
Td YIOTHAATCHIAH I SHIATT |
Td HAHATATCHSHAAIASHEATT |
Td AT ATCHAAIASH AT |
TAAGHIATCHAHIASH AT

—

de=aY =T Hﬁ'ﬁ-'l'a nee 1l

P - - -

sa yascayam puruse | yascasavaditye |

sa ekah sa ya evamvit | asmallokat pretya |
etamannamayamatmanamupasankramati |
etam pranamayamatmanamupasankramati |
etam manomayamatmanamupasankramati |
etam vijfianamayamatmanamupasankramati |
etamanandamayamatmanamupasankramati
tadapyesa s$loko bhavati I 12 |I

The reality in the core of man and the reality which is in the sun are one. He who knows this,
on Leaving from this world, first attains the Atman made of food, next the Atman made of
Prana, next attains the Atman made of mind, next attains Atman made of buddhi and lastly
attains the Atman made of Bliss... Regarding this there is the following Vaidika Verse.

[2-8-12]

d) Aitareya Upanishad :

FHISHATEH [d FATARET S Shdd: I HTHT
T 9T TT-EGTAT S " Ta =T 9T ST sHTeR I A
A AT TATE ATEATE, = Tasr=arfa g

Ko'yam-atmeti vayam-upasmahe, katarah sa atma,
yena va pasyati yena va srnoti

yena va gandhana-jighrati yena va vacam vyakaroti

yena-va svadu casvadu ca vijanati 11111

Who is this one that we worship as this Self? Which of the two is the Self? Is it that by which one sees, or that by which
one hears, or that by which one smell fragrance, or that by which one utters the speech or that by which one knows

what is tasteful and what is not tasteful. [lll — 1 —1]

59




oy Eﬁ-}ﬁ'ﬁf g UY I9T9 v 99 @ar 97T 7 Esa brahmaisa indra esa prajapatir-ete sarve deva imani ca
%ﬂ*—lglﬁ\dlﬁ qﬁ]?:ﬁ‘ CIRRCIR] AT panca mahabhutani prathivi vayur-akasa apo

ST NI AT T SFmie | jyotimsi tyetani-mani ca ksura-misraniva

AT FACT IS T bijani-tarani cetarani candajani ca

S IESIEERECSICEE IS jarujani ca svedajani codbhijjani

ELEIRIEREER] e T Ffcdheae Tl dﬁ'—l T qqi ca asva gavah purusa hastino yat-kincedam prani jangamam ca patatri
T I=7 DJ[97 99 a9 To Jiaisd ca yacca sthavaram sarvam tat-prajna-netram prajnane pratisthitam
SIS AT WSIT STaST TS+ &7 031 prajna-netro lokah prajna pratistha prajnanam brahma 1131l

This is Brahman. This is Indra. This is creator Prajapati. This is again all the gods and these five great
elements, namely, Earth, Wind Space, Water, and fire, all the small creatures and the other seeds of
creation, the egg-born, the womb-born, sweat-born, earth born, viz. trees etc., horses, cattle, men,
elephants and all the breathing things that are here — the moving or flying or immovable — all these are
guided by Consciousness and are supported by Consciousness. The Universe has Consciousness as its
guide (eye). Consciousness is the basis of all ; verily, Consciousness (Prajnanam) is Brahman. [Ill = 1 — 3]

e) Jnanam is associated with Karma — Rituals, don’t take Sanyasa, continue Grihastha, preserve
sacred thread, Shikha etc.

f) Samuchaya Vadi — raises objection — and answers in following paragraph.
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10) Chapter 1 - Section 1 : Introduction continues...

UG eRtITa o | e ? WO o SEHey
FeTeaTEu o e gfa T o fruiftawer: ¢ e
aT 3aq STCRTEIv s’ (31919)

3 Wydeh YU qreshiRdeRid o, 7;

1) a) Samuchaya Vadi — raises possible question from Shankara.
b) Upto 37 Chapter Ekam, Sarvatmakam, Prajnatam Rupam Brahma discussed.
c) From 4t — 6th... same Brahman, Karma Sambandhi.
d) If topics same, isn’t it a repetition.
* Why grind the Mavu (flour), already ground.
* Isn’tit Punar Ukti Dosha? Defect?

e) Chapter 1, 2, 3 and Chapter 4, 5, 6 also repetition, Anarthakyam, waste of time, energy.

* Chapter 3 — Mantras — discusses Karma Sambandhi Sarvatmakam.
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* Brahma Atma in Upanishad Chapter1-1-1

3% SATHT &1 II0F AW A |\ | O atma va idameka evagra asit,
= feem e nanyat kificana misat.
| 389 oty gt 3fd W R W || Sg iksata lokannu srja.iti.

In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active
whatsoever... He thought | shall indeed create the worlds. [I =1 —1]

11) Chapter 1 - Section 1 : Introduction continues...

T yuiraym- RefRumdET qewa- ;|

HU ? TG FAEERRT TR dgTCEmasT-
FasfrmeT AT =

I) Samuchaya Vadi :

* Your objection not valid, no repetition.
e First 3 Chapter — Brahman = Ekam, Sarvatmaka Rupam.

* There not said to be Jagat Karanam. 62




Reason Said to be

Jagat Karanam Sarvatmakam

Il) Chapter 4, 5, 6 — Starts with :
Aitareya Upanishad : Chapter1-1-1

3% ST &1 II0® AW A\ | O atma va idameka evagra asit,
1= feher fire | nanyat kificana misat.
¥ $eId TRty G 3 W R || Sq tksata lokannu srja.iti.

In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active
whatsoever... He thought | shall indeed create the worlds. [I = —1]

IIl) Starts with Srishti Prakriya, Lokas, Devatas, living beings, Sukshma Shariram.

* From Srishti we know Brahman is Jagat Karanam, additional glory of Brahman not said
in Chapter 1, 2, 3.

* Hence Chapter 4, 5, 6 — not redundant.

e This Jnanam, Upasana should be combined with rituals.
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V) Sarvatmakam Brahma is Karma Sambandhi.

Same Brahman is

Srishti Karta

Sthithi Karta Laya Karta

* Maintains law order.

 Dharma Visesha = Attributes, new status.

* No Punar Ukti Dosha.

V) Alternative Answer :

Brahma Jnanam

Brahma Upasanam

(One Answer)

Rituals

- Has to be combined with Vedic

- To avoid Punar Ukti Dosha

- Jagat karana Brahma Jnanam - Assume Vedic Ritual is not

combined
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V1)

According to Karma Kanda

2 types of Upasana

Saguna Brahma Dhyanam (Meditation)

Karma Anga Upasana

Kevala Upasana

- At a part of Ritual

- Vishnu Sahasranama Parayanam =
Vachikam Karma, Ritual

- Gives lot of Punyam

- Anga Nyasa, Karau Nyasa, Atha
Dhyanam

VIl) Vishnu Sahasranamam : Dhyanam 1

Ksheerodanvath pradese suchimani vilasad saikathe Maukthikanan
MalakInpthasanastha Spatikamani nibhai mankthiker mandithanga
Shubtai-tabrai-rathabeai ruparivieachitai muktha peeynsha varshai
Anandi na puniyadari nalina Gadha sankapanir Muknnda

UJ




Let that Mukunda makes us all holy, Who wears all over his body Pearls made of spatika,
Who sits on the throne of garland of pearls, Located in the sand of precious stones, By the
side of the sea of milk, Who gets happy of the white cloud, Sprayed of drops of nectar, And
who has the mace, the wheel and the lotus in His hands. [Dhyanam 1]

VIl) Before chanting, do few minutes Dhyanam of Vishnu.

Vishnu Sahasranamam : Dhyanam 3 and 4

RMTATRIY SR FaIAT 3T Santhakaram Bujaga sayanam Padmanabham suresam,
EEICIE ‘“HHC'E?I EREL] AHTFH Viswadharam Gagana sadrusam Megha varnam shubangam

BEHTHI HISTI H‘ﬁ%@ﬂw Lakshmi kantham kamala nayanam Yogi hrid dyana gamyam
aq ﬁ'snl qIY qg,{ TIAThTA I | Vande vishnum bava bhayaharam sava lokaika nadham

| bow before the God Vishnu, Who is personification of peace, Who sleeps on his folded arms,
Who has a lotus on his belly, Who is the God of gods, Who is the basis of earth, Who is similar
to the sky, Who is of the colour of the cloud, Who has beautiful limbs, Who is the consort of

Lakshmi, Who has lotus like eyes, Who is seen by saints through thought, Who kills all worries

and fears, And who is the lord of all the worlds. [Dhyanam 3]

Megha syamam Peetha kouseys vasam

RS ED R iR R CARID E RS

s,ﬁagcng aﬁ@m | Srivatsangam Kausthuboth bhasithangam
gtl"qTq?‘ gﬂgﬁw&‘r Punyopetham pundareekayathaksham

ﬁ'@:li d "‘}1 = c:i(-i;ff:\[-;q-;q-” 09 |l Vishnum vande sarva lokaika natham




| bow before that God Vishnu, Who is the lord of all the universe, Who is black like a cloud,
Who wears yellow silks, Who has the sreevatsa on him, Whose limbs shine because of
Kousthubha, Who has eyes like an open lotus, And who is surrounded by the blessed always.

[Dhyanam 4]

* These verses not for chanting but for Upasana.

* Karma Anga Upasana is being done.
* Parayana Anga Upasana.
IX) Katho Upanishad :

* Nachketa ritual given by Yama Dharma Raja to Nachiketa.

e Alongwith it — Virat Upasana, Virat Ishvara to be invoked in Nachiketa fire.

e All these Upasanas are called karma Anga Upasanas.

X) Kevala, Svatantra Upasana:

a) Taittriya Upanishad, Sikshavalli - Chapter 1 — 6 — 1 : Hiranyagarbha Upasana

H T UNIssdecd ITHIA: |
dARH=d TN HAHT: |

AT R’IoAT: F=aror dared |

T UY Fd<T sSAdadd | A=adlifel: |
T FAwar [Aada | G99
Ag=Farer 1 ¢ 0

sa ya eso'ntarhrdaya akasah |
tasminnayam puruso manomayah |

amrto hiranmayah antarena taluke |

ya esa stana ivavalambate | sendrayonih |
yatrasau kesanto vivartate | vyapohya
§irsakapale || 1 ||




Here in this space within the heart resides the intelligent, imperishable, effulgent ‘Purusa’ of
‘Entity’. Between the Palates, that which hangs like nipple (The Uvula), That is the birthplace of
Indra, where the root of hair is made to part, opening the skull in the centre. [1 -6 - 1]

b) Pankta Brahma Upasana :
* Not part of ritual, standby themselves, Kevala or Svatantra Upasana.
* Brihati Sahasra Kama + Upasana continues.

c) 2" Argument : Samuchaya Vadi

» Upto 3" Chapter — Karma Anga Upasana Brihati Sahasram Karma = Sarvatmakam
Brahma.

e Chapter 4 — 6 — Kevala Upasana
— Can do Ekatmakam Brahma Upasana.
d) Anandagiri :
* Isit Karma Sambandi or not.
* Not Karma Anga Upasana, not specific Vedic ritual goes with Kevala Upasana.
* Like Nachiketa Angi.
e) Even this person has to do Nitya Naimittika Karma.
e Sandhya Vandanam, Agnihotram.

* Nitya Karma will still be there even in the case of Svatantra Upasana.

68




f)

For both

Karma Anga Upasana Svatantra Upasana + Nitya
Naimittika Karma (No Brihati
Sahasra Ritual)

Veidica Karma will be there
(Specific or general)

g) Chapter 4 — 5 — 6 — Kevala Upasana
e Samuchhaya is there, no Sanyasa mentioned.

h) 2" Argument Samuchaya Vadi — elaborates.
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12) Chapter 1 - Section 1 : Introduction continues...

JNUAT THATC- T TECH ATHT: THIHUT: HHUTSAATHATITE
AT sfafE ATk ael- SETHI eiand: | YeTHe g
AT FHHITY HIGNEHTR, | TaTehHahTers HeTeure

FAY o

2"d Clarification :
1) Aitareya Upanishad :

* Chapter 4 — textual portion is meant for a Grihasta Jivatma — Karminiha, continues
Nitya — Naimittika Karma, Brihati Sahasram not required.

* Do Svatantra Upasana of Prajnam Brahman.

1)

2 Upasanas

Karma Anga Upasana Kevala, Svatantra Upasana
| |
Chapter 1 -3 Chapter 4 -6




I1l) No Punarukti Dosha, in Chapter 1 — 3, Svatantra Upasana talked.

IV)
Can do Vishnu Dhyanam
| | |
- As part of Vishnu Sahasra - Can do Dhyanam separately
Parayanam - Rudra Dhyanam also can be
- Rudra Dhyanam done

- Brahmandapta Deha Dhyanam
with Rudram Chanting

V) Do Dhyanam alone, without Abhishekam when you shift from Grihastha to Vanaprastha to
Sanyasa Ashrama.

* |In Grihasta Karma + Upasana combined.
* In Vanaprastha Gradually reduce Karma and increase Svatantra Upasana.
e Have no facility to do rituals.

Vl)

Atma

Ekatmakam Sarvagyatmakam Brahma Atmakam

* Prajnam Brahma — Meditate.

* Karma Sambandhi — Specific Karma or general Nitya — Naimittika Karma. =




* This is 29 Argument of Samuchhaya Vadi.
» 3 reply — Bashyam study requires unsagging intellect.
VIl) Gita : Chapter 6

Q\;—cﬁ ?iii qasSTr sSucau déseée pratisthapya
RO EaygraT: | sthiramasanam atmanah |
dlcgr%ggci A== natyucchritam natinicam
EGI&d@QﬁﬂtH\ N 5-22 cailajinakusottaram | |6-11] |

Having established a firm seat of his own in a clean spot, neither too high nor too low, made of
a cloth, a skin and kusa-grass, one over the other... [Chapter 6 — Verse 11]

* Sagging body.
* People want Poornamadah after sagging intellect.
Vill) 374 Reply :

Before

Upasana 2 types

Karma Anga Svatantra
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1X)

Now

Upasana

Bheda Upasana

Abheda Upasana / Aham Graha Upasana

- Meditator
- Meditated division is there
- Teaching invoked on object

- Deity invoked on Meditator himself
- lam Vishnu, Virat, Shiva,
Hiranyagarbha

X) Abheda Jnanam :

- Not Abheda Jnanam
- lam imagining | am Vishnu, not fact
- | am miserable

| understand | am Brahman

Fact for me
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XlI) Upadesa Sara — Ramana Maharshi :

AEg—Ta=-ATd_ Al SEi<aal |
HraATS ™G 9= |@<ar ne

bheda-bhavanat so’ham-ityasau |

bhavana-"bhida pavani mata |81

Contemplation without duality that ‘He is me’ is considered as holy and superior to
contemplation with duality (of the individual and the Lord). [Verse 8]

Xil) Advaitam :

Journey

0o

Bheda Upasana

v

Abheda Upasana

A

Abheda Jnanam

XIll) Abheda Upasana = Karma = Imagination — mental Activity done by Mind.
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XIV) Jnanam — Generated by employing a Pramanam

Employ Jnanam
Eyes Form
Ears Sound
Skin Touch
Nse Smell
Tongue Taste
Veda Brahman
XV) Vichara Sagara :
Jnanam Vidhi Siddham
Pramana Siddham Upasanam
Xvi) Chapter1-3 Chapter4-6

- Brahma Bheda Upasana

Aitareya Upanishad
Brahma Abheda Upasana
Aham Brahma Asmi

- Nirgunam Brahma

- Sagunam Brahma
Meditation will not give
liberation
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* Combine Meditation with Nitya, Naimitta Karma life long.

* Then liberation — after death = Abheda Upasanam.
XVII) Lalita Sahasranama Dhyana Shloka — best Abheda Upasana

Dhyanam : Verse 2

IS URUTI el el AT TR
AAEFRRRE RATHEATaaea |
QIR TH S UREaE TRhicach [
AT TS RN A RS, I

sinduraruna vigragam trinayanam manikyamaoli spharat
taranayaka shekharam smitamukhim aapinavakshoruham |
panibhyam alipurnaratna chashakam raktotpalam bibhratim

saomyam ratna ghatasdha raktacharanam dhyayetparamanbikam I

The Divine mother is to be meditated upon as shining in a vermilion-red body, with a triple
eyes, sporting a crown of rubies studded with the crescent moon, a face all smiles, a splendid
bust, one hand holding a jewel-cu brimming with mead, and the other twirling a red lotus.

[Verse 2]

* Every Friday Lalita Sahasranama Parayanan or daily.

Last one verse : Verse 3

STEUTT FHEITMTALFATETT

JAUTRIMTERANTFTITETETH |

fOHIERCEAT AgE:
FTEHE foE= T ==

arunam karuna tarangitakshim

dhruta pashankusha pushpa banachapam |
animadibhi ravrutam mayukhai

ahamityeva vibhavaye bhavanim I e




| meditate on the great Empress. She is red in color, and her eyes are full f compassion, and
holds the noose, the goad, the bow and the flowery arrow in Her hands. She is surrounded on
all sides by powers such as anima for rays and she is the self with me. [Verse 3]

 Aham Bavami Aham Iti Vibavayet.

* | meditate on mother goddess where? As Aham.

XVIII) In every Nitya Puja
Maitreya Upanishad :

HY HIEANT: FATH SAH o Acalara
Y ST RATCAET ARSI |
¥ garg #Agea: |

S8 &arerd: WieFd: ¥ Siig: dger: faa: |
CAAG A AT BISEFHTAT Jarad Il ¢

oeeee A €O AfavT Ao

e AHec: daAFsafEe: 1R
SeATHd RagHeTATRGae et |
JAGHIea! #cal Ao gdadterd |
SITATIGHATE Td AfFaaATTard I 31

atha bhagavAnmaitreyaH kailAsaM jagAma taM gatvovAcha
bho bhagavanparamatattvarahasyamanubrUhlti | |
sa hovAcha mahAdevaH | |

deho devAlayaH proktaH sa jlvaH kevalaH shivaH |
tyajedaj“nAnanirmAlyaM so.ahambhAvena pUjayet | | 1| |

abhedadarshanaM j*nAnaM dhyAnaM nirviShayaM manaH|
snAnaM manomalatyAgaH shauchamindriyanigrahaH || 2| |
brahmAmRRitaM pibedbhaikShamAchareddeharakShaNe |
vasedekAntiko bhUtvA chaikAnte dvaitavarjite |
ityevamAchareddhimAnsa evaM muktimApnuyAt || 3|
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Then lord Maitreya went to Kailasa and having reached it asked Him thus: “O Lord! Please
initiate me into the mysteries of the highest Tattva.” To which Mahadeva replied: “The body is
said to be a temple. The Jiva in it is Siva alone. Having given up all the cost off offerings of
Ajnana, one should worship Him with so’ham (I am He). The cognition of everything as non-
different from oneself of Jnana (wisdom). Abstracting the mind from sensual Objects is Dhyana
(Meditation). Purifying the mind of its impurities is Snana (Bathing). The subjugation of the
Indriyas (Sensual organs) is Sauca (Purification). One should drink the nectar of Brahman and
beg food for maintaining the body. Having one (Though) alone, he should live at a solitary
place without a second. The wise man should observe thus: Then he obtains Absolution.
[Chapter 2 - Verse 1 to 3]

XIX) Daily Sandhya Vandana :

Jgrarear W—ﬂ@ﬂ'@ﬂﬁ | asAvAdityo brahma-brahmaivAhamasmi |

XX) Abheda Upasanam, Aham Graha Upasanam is also there in the Shastra.
XXI) 34 Reply :

15t — 3 Chapter Aitareya Upanishad

Talk about Bheda Upasana Talks about Abheda Upasana

 Bheda — Abheda Upasyatvatu Va Ekaha.

* Va=3"reply, orelse, if you are not satisfied with 2 replies, | will give you 3 reply.
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XXIl) Bheda — Abheda Upasana
* Ekaha Eva Atma

One Atma
| | |
Karma Anga Upasana Akarma Kale
| |
- Bheda Drishti - When not Karma Anga Upasana
- Divisive, separative - Abhedenapi Upasyaha
visualisation - With Abheda Drishti, Practice
meditation
- lam Prajnam Brahma
- Abheda Upasana

XXI11) After Sandhya Vandanam, Agni Hotram, Nitya Karma, when you get gap, do Abheda
Upasana also.

XXIV) There is no defect of redundancy w.r.t. Aitareya Upanishad.
* | have given 3 different answers.

XXV) Brahma Jnanam with Karma is subject matter of Chapter 4 — 6 in Aitareya Upanishad also.
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Revision:

Introduction : Topic 12 Bashyam

1)

Subject matter of Upanishad

v

Kevala Atma Jnanam

v

Chapter 4 — Chapter 6 of Aitareya

Aranyakam

1)

Kevala

Atma

Jnanam

- Nirguna Atma / Brahma
- Different from Saguna

Karma Asambandhi

lll) Karma Asambandhi :

 Jnanam which is not combined with Karma.

Akarmi Nishtam
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IV) Akarmi Nishtam :
* One who does not perform Veidika Karma, Sanyasi.
* Sanyasi Nishtam.
* This is subject matter as per Shankara.

V) Samuchhaya Vadi (SV) :
* Vehemently opposes Shankara.

Kevala Atma :
* Samuchaya Vadi compromises
* May be Saguna or Nirguna Brahman.

V1) Compromise accepted regarding Atmas features.

ViI)

Kevala Jnanam

Akarmi Nishtam which is
there in a Sanyasi
Jnanam is Karmi Nishtam
Grihastha Nishtam, not
Sanyasa Nishtam

- Karma Asambandhi

- Not connected with Veidika
Karma

- Brahma Jnanam is associated
with Veidika Karma

- Samuchhaya

81



VIII) In Support of this Samuchaya Vadi compares

1X)

X)

Chapter1-3 Chapter4-6
Similarity :
- Brahman Brahman
- Atma Atma
- Ekaha Ekaha
- Sarvatmakam Sarvatmakam
Samuchhaya Vadi Shankara

Brahma Jnanam = Brahma
Upasanam, Meditation

Brahma Nirguna Jnanam

Chapter1-3 Chapter4-6
- Brahma Jnanam is Karma Sambandi Brahma
associated with Veidika Jnanam

Karma
Brihati Sahasram

Veidika Karma combined
Hence 3 Chapters for
Grihastha not Sanyasi
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XI)

Brahma Jnanam

Shankara Samuchaya Vadi
| |
a) Akarma Nishta a) Karma Sambandhi
b) Karma Asambandhi b) Karmi Nishtam

XIl) Shankara :

* If Chapter 1 -3 and Chapter 4 — 6 talk of same Brahma Jnanam.

* Punar Ukti Dosha

* Unnecessary repetition.
XIll) Samuchaya Vadi : No defect of repetition

e 3 reasons —only academic importance, scholarship, no need to remember
a) 15t Reason :

e Additional glory given.

e Srishti Sthithi Laya Karanam Brahman.

* Not mentioned in Chapter 1 — 3.
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b) No repetition

Chapter1-3

Chapter4-6

- Karma Anga Brahma Jnanam
- As part of Brihati Sahasram Karma
Upasana

Svatantra Rupa Brahma Upasanam
Not mentioned before, no
Punarukti

Chapter1-3

Chapter4 -6

- Karma Anga Bheda Upasanam

- Brahman different from me

- Jagat Karanam Brahma is object of
Upasanam

- lam Upasaka

Abheda Upasana

Prajna Brahma = Mahavakyam
Reveals Abheda Jnanam and
Upasanam

d) Whether it is addition glory, Svantara Upasanam, Abheda Upasanam, Grihasta — Karma —

Nitya — Naimitta Karma must be continued.
e) Karma Sambandi, Karmi Nishtam
* Sanyasa never recommended.

f) Shankara talks of Vidwat, Vividisha Sanyasa later.
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13) Chapter 1 - Section 1 : Introduction continues...

“forr wfaEl o T gEEE | ifaern e die
fereramyamya "’ (Fo o 98 ) 3, Feiwag 0T fSraition-
wasEr: "' (30 30 ) 3 7 Ao I T =
FUITATATAIIHATTH | I AT AT |

I) Samuchaya Vadi :
e So far Chapter 1 — 3, Chapter 4 — 6 compared w.r.t. Aitareya Aranyakam.

II) Other Upanishads are supporting Grihasta only.
a) Ishavasya Upanishad : Verse 11

. + . + I s
<l 9 AE=l 9 9Edgg™Hd de | Vidyam cavidyam ca yastad vedo-bhayagm saha,

aaﬂq| H}'@' cﬁch f&ﬂqwl{aﬂ%‘iﬁ 192 1l avidyaya mrtyum tirtva vidyaya-'mrtam-asnute [11]

He, who knows at the same time both Vidya and Avidya, overcomes death by Avidya and
obtains immortality by Vidya. [Verse 11]
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Avidya

Vidya

- Veidika Karma
- Helps cross Samsara

- Brahma Jnanam
- Helps to attain Moksha

- By combining, cross Samsara and attain Moksha
- Ishavasya supports Samuchhaya

b) Isavasya Upanishad : Verse 2

o™

O™ T M .
fdddE RHMIT S =3d GHT: |

AR

. ~ N S
Td o AFLAISRd 7 6H [59d A1 R |

Kurvan-neveha karmani jijivisec-chatagm samah,

evam tvayi nanya-theto'sti na karma lipyate nare [2]

Performing, verily, work in this world should one desire to live a full hundred years.
This alone is right, for there is no other right path. Action never clings to a man following this

path. [Verse 2]

e Continue Karma life long.

* Samuchhaya not temporary.

e Samuchhaya — combination of Ritual + Atma Jnanam.
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c) Plan to live for 100 years, while living do rituals for 100 years and attain Brahma Jnanam
also.

e Shukla Yajur Veda — Ishavasya Upanishad.
d) No Sanyasa after 100 years, body mortal, maximum 100 years.
e Sanyasa has no scope.

14) Chapter 1 - Section 1 : Introduction continues...
qoT o ' ATa GRTEISE WEentT wat<’ 3fd | auv
1Y HAUG Y

1) a) Human life = 100 Years...
e Aitareya Aranyakam... Chapter 3
b) Brihati Sahasram — 1000 Rig Mantras

* Brihati Chandaha — Metre like Gayatri Metre (3 lines, 8 letters in each line, 24 letters in
Gayatri Metre)
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Gayatri Mantra :

35 'l;[‘lja' ~dq: om bhur bhuvah suvaha

ﬁ?\qﬁﬁuﬁ' tat-savitur vareflyam
I ¢axg Hafg bhargo devasya dheemahi
feray oy =1: w=Eearq 1 dhiyo yonah prachodayat II

Om, Pervading the Bhu Loka (Earth, Consciousness of the Physical Plane), Bhuvar Loka
(Antariksha, The Intermediate Space, Consciousness of Prana) and Swar Loka (Sky, Heaven,
Consciousness of the Divine Mind), That Savitur (Savitri, Divine Essence of the Sun) which is
the most Adorable, | Meditate on that Divine Effulgence, May that Awaken our Spiritual
Intelligence (Spiritual Consciousness).

c) Brihati — 36 letters

e Gayatri (24), Pushnik (28), Anushtup (32), Brihati (36)
d) Mantra and Metre called Brihati.

* Gayatri — metre, gayatri — mantra.

e) 1000 mantras in Brihati metre, hence called Brihati Mantra.
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f) Shastra Mantras = Chanted without Svara.

e Gayatri... chant plainly without up and down.

With Svara Without Intonation

- Rig Mantra - Shastram

- Brihati Sahasra Shastram in
Brihati Sahasra Karma

* All information, academic.
g) Brihati mantra = 36 letters

* 1000 mantras = 36,000 letters employed in Brihati Sahastram.
h) Veda :

Whoever performs Brihati karma with Upasana, his life will extend to 36,000 days...
because 36,000 letter are employed there.

e Will live 100 years indirectly.
* Maximum 100 years.

e Ahuna = Days

Isavasya Upanishad Aitareya Aranyakam
| |
|
- Both talk of 100 years life of Karma

- No scope for Sanyasa

j) 100 years combine wit Veidika karma and Jnana Samuchhaya. 89




15) Chapter 1 - Section 1 : Introduction continues....

HYGHER T “@Tﬁﬁi‘ Fuifor’” EEIT&: | AT
B ICEICLIE FIE I R LG CE | C AP k)
o’ ey |1 aFuraceta’ 3 o | - A |

Sankara :
I) Some live more than 100 years.

* They can renounce, hit century, cross and take Sanyasa.
Il) Samuchaya Vadi :

 Even then, no Sanyasa.

* Aslong as you are alive, do Veidika Karma.

lll) Yavat Jeevan Agnihotram lJihoti

* Aslong as you are alive do Agnihotram.

e Commandment.
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IV) Yavat Jeevam Darsha Poornamasabyam Yajeta :

 Aslong asone s alive, one should do parsha Poorna masa Yaga.

Pournami Amavasya

- One Ritual together called Darsha
Poorna Masa Yaga

* Yajeta = Should do
V) Tam Yajna Patrai Dahanti :

* When a Veidika Grihasta performs all rituals and dies, he should be cremated,
Antyeshti Ritual.

V1) What type of fire used?

* Agnihotra, Darshapoornamasa done in a specially kindled ritualistic fire called Garhya
Patni Agni.

* Also called as Srouta Agni which a Grihastha Maintains throughout his life.
 Therefore can’t travel, if so, has to take the fire.

VIl) Preserve Garhyapatni fire until death
* He offers his body to Garhya Patni Agni.
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VIII) For doing daily ritual, he would have used many instruments — chamat — vessel, ladle — all
wooden materials used.

 Those instruments must be offered into the fire.
e All accessories used for vedic ritual.
* Till death performed Veidica Karma, not Sanyasi.

IX) Rina Traya Sruneshcha :

Sruti talks of 3 fold debt

v

Rinam = Debt

A

Every Veidica is born with 3 debts

* Should use his life to discharge the 3 debts.
X) Jayamano Vai Brahmanaha Trividi Rinava Jayate

* When a Veidika is born... a person who believes in Veda, he is a Rini with 3 types of
debts.
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XI)

Rinams
| |
Rishi Deva Pitru
- Given Veda, Veidica - Gita : Devayat Devan - Forefathers
marga useful for Moksha Bavanena... - Preserved family ritual
- Give Rains, Grains, do - Kula Dharma

Gita:

Yaga

TR AT
SECIEICE DS ESF
qIEqY AT :

S QIHEITETST Il 2-22

devan bhavayatanena
te deva bhavayantu vah |
parasparam bhavayantah

sreyah param avapyastha | |3-11] |

With this, you do nourish the gods and may those devas nourish you; thus nourishing one

another, you shall, attain the highest good. [Chapter 3 — Verse 11]
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XIl) Gita : Chapter 1

%&‘-ﬁ:\[ JUTS e kulaksaye pranasyanti

w%: HAldAT: | kuladharmah sanatanah |

‘c‘,l'E(f v 3;(5; f&HH dharme naste kulam krtsnam
BTJ'J:ﬁSﬁ:P-TGlcgd Il 2-%o |l| adharmo'bhibhavatyuta | |1-40] |

In the destruction of a family, the immemorial religious rites of that family perish; on the
destruction of spirituality, impiety indeed overcomes the whole family. [Chapter 1 - Verse 40]

* Family knows by observing their parents.

 Materialist :
Does not believe in scriptures, Ancestors, Sraddham, Tarpanam.

e Kulam = Family
XIIl) Our gratitude to them we have to express in a ritualistic manner.
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XIV)

3 fold rituals

(Associated with 2 fold Ashramas)

Brahmacharyena Rishiyaha

Yagyena Devebyaha

Prajayena Pitrubyaha

|

|

- Study Veda in
Brahmacharya Ashrama

- Svadhyaya — study and
give to next generation

- Rishi Rinam discharged

- Agnihotra, Pancha Mahayagya

- Offer oblations to Devatas

- Prajapatye Svaha,
Brihaspataye Svaha

- Deva Rinam requires

Grihasta Ashrama

XV)

Prajaya Pitrubyaha

A

By preserving family can preserve family tradition

A

Family life should continue

v

Brahmachari becomes Grihastha, gets children, transfers Kula
Dharma, discharge debt to Pitrus, Children will do Pitru Sraddham

* Through Children pay Rinam to forefathers.
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XVI) Gita :

agsa A sankaro narakayaiva

gzdzbllc-li HAT H | kulaghnanam kulasya ca |
qdi=a [Uaa i patanti pitaro hyesam
FAYUSIEH=HRAT: | 2-%= || luptapindodakakriyah | |1-42 | |

Confusion of caste leads the slayer of the family to hell; for their forefathers fall, deprived of
the offerings of pinda (rice ball) and water (libations). [Chapter 1 - Verse 42]

* When Children drop Sraddham, Pitrus will fall ritually.
* Prajaya Pitrubyaha.

* This is being quoted by Samuchaya Vadi.

* Grihastha compulsory, otherwise indebted.

* Be a Brahmachari for discharging debt of Rishis, become Grihastha to discharge Deva +
Pitru debts.

e Continue Grihastha till death.

e All arguments very elaborate, quotes Veda.
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XVII) Shankara’s question to Samuchaya Vadi :

a) You say no scope for Sanyasa and quote Veda.

b) Same Veda talks about Sanyasa Ashrama.

c) Grihastha must become Vanaprastha, Vanaprastha should become Pravrajet.
* Renounce to become Sanyasa.

d) If Brahmachari has Sadhana Chatustaya Sampatti, he can skip Grihastha, Vanaprastha and
directly go to Sanyasa (Double promotion)

* Jabala Upanishad and Brihadaranyaka Upanishad.
e) Why you don’t accept Sanyasa Ashrama?

16) Chapter 1 - Section 1 : Introduction continues...

7 WIiaTete ye ey fuered WA (o 30 31418,
¥1%133) 3 HTERRfqusdare; | srfigadt o

1) In Veda statements of Parivrajyam — parivraja Bava — Sanyasa are also there.

* Parivrat = Sanyasi

* Parivrajyam = Sanyasam
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Il) Bikshacharyam :
e After Sanyasa — not stay with wife.
* Gotoseveral house.
Ill) Brihadaranyaka Upanishad : Chapter3-5-1,4-4-22

3727 @ halol: HINIdhd: TUwos; atha hainam kaholah kausitakeyah papraccha;
IArFgeFATT AT, TJaa yajfavalkyeti hovaca, yadeva
HATFRTGTUAFRATESTEH, T IHTcHT TdT=al:, saksadaparoksadbrahma, ya atma sarvantarah,

d A caraadfa; oW a 3TeAT Taleal: | tam me vyacaks$veti; esa ta atma sarvantarah |
FHAAT ATIATeFT TdTledl: ? katamo yajfiavalkya sarvantarah ?
ATSAATATIAATE Meh HIE ST FHcgAATT | yo'sanayapipase sokam moham jaram mrtyumatyeti |
Td O dATeATs Tafegcar sresom: etam vai tamatmanam viditva brahmanah
JAVNOTTATRT TaAWOTATT NHTOmATRT putraisanayasca vittaisanayasca lokaisanayasca
SgeATATT THEFme=T @ fed; vyutthayatha bhiksacaryam caranti;

AT AT gAYNOT AT f&yoT, ya hyeva putraisana sa vittaisana,

a7 fadYomr Ar ArhsoTT, ya vittaisana sa lokaisana,

3N AT TYUT U HIAd: | dTHISSTEHIT: ubhe hyete esane eva bhavatah | tasmadbrahmanah
qrfoscd fATded sSred=T Tassr A | pandityam nirvidya balyena tisthaset |

ST = 9rfoscd O fATaeary HisT:, balyam ca pandityam ca nirvidyatha munih,

AT = FHd o HATdezTer SEsoT:; amaunam ca maunam ca nirvidyatha brahmanabh;

H STEHOT: el TATA ? sa brahmanah kena syat ?

AT TATAALRT T, IAlssAaTaTH | yena syattenedréa eva, ato'nyadartam |

ddr & shalel: hisiashaT IUTH Il ¢ | tato ha kaholah kausitakeya upararama || 1 | |




Then Kahola, the son of Kusitaka, asked him. ‘Yajiavalkya,” said he, ‘explain to me the Brahman
that is immediate and direct—the self that is within all.” ‘This is your self that is within all.
‘Which is within all, Yajiavalkya?’ ‘That which transcends hunger and thirst, grief, delusion,
decay and death. Knowing this very Self the Brahmanas renounce the desire for sons, for
wealth and for the worlds, and lead a mendicant life. That which is the desire for sons is the
desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both
these are but desires. Therefore the knower of Brahman, having known all about scholarship,
should try to live upon that strength which comes of knowledge; having known all about this
strength as well as scholarship, he becomes meditative; having known all about born
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of
Brahman behave? Howsoever he may behave, he is just such. Except this everything is
perishable.” Thereupon Kahola, the son of Kusitaka, kept silent. [3-5 - 1]
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4-4-22

g aT UY HglIl ATcAT Ty [FA=HaT:
YOIy T USIseAged IhRETEA S,
TaTT g FaALA: FaEraafa;

| & AT HHUT AT,

AT TATATYAT e, T FARET:;

UY ${reafd:, T¥ $7urer:, T¥ Hfaeror
sedun RfdfewlTa g e quarsamnes;
vaAe fafdcar giastafa | vada garioer
AR HATosd: Yaailed | Tdey ¥ & ad &
faeara: uo & F@ged, & gorar
HNITAT I ASTATHT e s,

d § T QAYUTIRY AduuTaRe Sk
ATy e Wied; A1 gda gAY |t
factwom, a7 fatyom @1 SrehwoT, 38 &9 Twor
Uq Had: | ¥ U9 Afd S,

3eTEAr Afg e, et afy o,

IS AT Todd, A\ 7 egud, 7 Reafa;
UAH Bad A oRd $fa-3ra: araHEearAfd, I
FHoAUHRATATT; 38 3 §dY Ud RIS, A Flpd dud: 1| R I

sa va esa mahanaja atma yo'yam vijianamayah
pranesu ya eso'ntarhrdaya akasastasmifichete,
sarvasya vasi sarvasyesanah sarvasyadhipatih;

sa na sadhuna karmana bhuyan,

no evasadhuna kaniyan; esa sarvesvarah;

esa bhutadhipatih, esa bhutapalah,

esa seturvidharana esam lokanamasambhedaya;
tametam vedanuvacanena brahmana

vividisanti yajfiena danena tapasa'nasakena;
etameva viditva munirbhavati | etameva pravrajino
lokamicchantah pravrajanti | etaddha sma vai tat
purve vidvamsah prajam na kamayante,

kim prajaya karisyamo yesam no'yamatmayam

loka iti; te ha sma putraisanayasca

vittaisanayasca lokaisanayasca vyutthayatha
bhiksacaryam caranti; ya hyeva putraisana sa
vittaisana, ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah |

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo nahi Siryate, asango nahi sajyate,

asito na vyathate, na risyati; etamu haivaite na tarata
iti—atah papamakaravamiti, atah kalyanamakaravamiti;
ubhe u haivaisa ete tarati, nainam krtakrte tapatah || 22| |




That great, birthless Self which is identified with the intellect and is in the midst of the organs,
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all.
It does not become better through good work nor worse through bad work. It is the lord of all,
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the
boundary to keep the different worlds apart. The Brahmanas seek to know It through the study
of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-
objects. Knowing It alone one becomes a sage. Desiring this world (the Self) alone monks
renounce their homes. This is (the reason for it): The ancient sages, it is said, did not desire
children (thinking), ‘What shall we achieve through children, we who have attained this Self,
this world (result).” They, it is said, renounced their desire for sons, for wealth and for the
worlds, and lived a mendicant life. That which is the desire for sons is the desire for wealth,
and that which is the desire for wealth is the desire for the worlds, for both these are but
desires. This self is That which has been described as ‘Not this, not this.” It is imperceptible, for
It is never perceived; undecaying, for It never decays; unattached, for It is never attached;
unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is never
overtaken by these two thoughts, ‘I did an evil act for this,” and ‘I did a good act for this.” He
conguers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

* Vyuthanam = Sanyasa
e After Sanyasa, takes Biksha.
* How no Sanyasa?

IV) Purva Pakshi — Samuchaya Vadi :

* Don’t take these seriously, ignore them.
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Revision : Topic 16

I) Subject :
Kevala Atma Jnanam
|
| |

- Jnanam which is not associated Purva Pakshi :

with Karma (Rituals) - Samuchaya Vadi
- Karma Asambandhi Atma - Page11-15

Jnanam - Veda is clear that Karma should
- Itis residing in a Sanyasi continue life long
- Akarmi Nishtam - Yavat Jivam Agni Hotram Juhoti
- If associated with Karma, - No scope for Sanyasa Ashrama

Grihastha Ashrama is required - Karma + Jnanam for Grihastha

only

II) Till death Karma and Karma Patrams continue.
lll) Some Veda Mantras talks of Sanyasa.
* Set of Upanishads called Sanyasa Upanishad.
e Adyar Library series — publisher
IV) Brihadaranyaka Upanishad :
* Yajnavalkya takes Sanyasa —Chapter3—-5—-1and4-4-22

* Don’t take Sanyasa seriously. 102



* Sanyasa only to glorify Atma Jnanam.
* Atma Jnanam is important is message.
e Atma Jnana Stutyartham Natu Tyagartham.

V)
No Tatparyam
- In Jnanam, glorification only
- Artha Vada Vakhyam
- Do not have validity in its own literal meaning
Vi)

2 Interpretation

- No Tatparyam - Sanyasa not for all but

- Don’t take seriously handicapped people who can’t
perform Vedic ritual

- Like blind, deaf

* Karma is prescribed for all spiritual seekers.
VIl) Coming out of Grihasta to Sanyasa, live on Biksha, taken from all householders
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VIII) This Vakhyam is Sthuthi Paraha, Glorification only, Artha Vada.
* Don’t take it seriously.

* Anaadi Kruta Arthaha — Unfit, unqualified, physically handicapped, can’t perform ritual
because of deformity.

* As acompromise Sanyasa is given.

* This is Purva Pakshi — Samuchaya Vadis interpretation.
IX) Conclusion of Purva Pakshi :

* Jnanam + Karma must be combined in Grihasta Ashrama.

* There is no Sanyasa Ashrama.

e Upto this is Purva Pakshi.

* Shankara refutes Samuchaya Vadi.

17) Chapter 1 - Section 1 : Introduction continues...

=T; grHTeifagE™ werev fehargau: |

TgTh HITUT M- AH hATA o FTANG q |

U7 TR FaHARaval T sRlgHE T 6,
T ThHdedT o YIS - ATEATSUYEd: hellevid fehar
Arggerd |
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1) Shankara wants to establish a Sanyasa Ashrama, valid, along with Grihastha, Brahmacharya,
Vanasprastha Ashrama.

* Pramanikam, valid, prescribed by Shastra.

1)

2 types of Sanyasa

Vividisha = Desire Vidwat
| |

Page 16 upto Page 27 = Vidisha
Sanyasa
- Veditum Ichhuhu
- Desirous of Jnanam
- Vividishu = Desirer
- Renunciation by Grihasta
Ajnani to Pursue Sravanam,
Mananam
Becomes Vidwat Sanyasa

Ill) Page 16 — 27 : Vividisha Sanyasa

Atma Jnanam resides in a Sanyasi.

- After gaining self knowledge, do
Nididhyasanam

- Jnani = Vidwan = Wise person

- Renounces all Karma

- Man = Vidwan

- Sanyasa = Vidwat

Sanyasi Nishtam = Atma Jnanam.

Sanyasa Sahitam, Atma Jnanam is Moksha Sadhanam.

Always combines Jnanam + Sanyasa (Says in Gita Introduction) 105



IV) 2 Messages conveyed to Samuchhaya Vadi
a) Sanyasa Ashrama = Pramanikam, Veda Proktam, Valid
b) Jnanam is alongwith Sanyasa

* No scope for Karma Samuchhaya for a Jnani.

Vv
) Shankara = Sanyasa Sahita Jnanam | Samuchhaya (Karma + Jnanam)
- Valid - Invalid
- Gets Moksha
Doubt :

 What is Shankara’s opinion on Grihasta Jnani — Moksha?

V1) Shankara repeatedly says in Bashyam

e Sanyasa Sahitam Jnanam Moksha Sadhanam.

* Jnanam Sanyasi Nishtam.

* Jnanam resides in a Sanyasi.
VIl) Gita :
a) Best support for Grihastha

Teacher — Krishna Arjuna

Grihastha Grihastha

 Complied by Vyasa — Grihastha.
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b) Chapter 4 — Gita — talks about Grihastha can get Moksha
c) No need for Ashrama Sanyasa, formal renunciation, going out of family.
d) Grihastha must have Aantara Sanyasa.

* Ashrama Sanyasa not compulsory.

) Aantara Sanyasa
v
Renunciation of Raaga
Attachment to a family Member — Spouse —
Children — Grand Children
f) Krishna :

* You can avoid Ashrama Sanyasa but must be Aantara Sanyasi.
g) Internal Sanyasa = Deemed Sanyasa
h) Gita : Chapter 5

é\[?-[: H fﬁ?ﬂﬁﬁ[‘lﬁ jiéyah sa nityasannyasi

I AT A E|—T|§|‘f%[ | yO na dvésti na kanksati |

=1 = a=TaET nirdvandvo hi mahabaho

ﬁtci q.ukqtl—oqa I =-3 I sukham bandhat pramucyatée | |5-3| |




He should be known as a perpetual sannyasi who neither hates nor desire; for, free from the
pairs of opposites, O mighty-armed, he is easily set free from bondage. [Chapter 5 — Verse 3]

|) Grihasta = Deemed Sanyasi if he has dropped Raaga Dvesha w.r.t. other family members.
* Mentally ready to loose anyone at anytime.

m) Chapter 13 :

amf%s{:[fi\:[@séf: asaktiranabhisvangah
gASEIai<y | putradaragrhadisu |

[ N > | - -

= =9 aaiaaagad nityam ca samacittatvam
E{El‘l’f{@rqm%g Il 23-2< 1l istanistopapattisu || 13.10 | |

Non-attachment; Non-identification of self with son, wife, home and the rest; and constant

even-mindedness on the attainment of the desirable and the undesirable...
[Chapter 13 - Verse 10]

* No attachment to relations.

n) Detachment :

* Mentally prepared to loose any one in the family.

Yad yad Bavyam, Bavatu Bhagavan Purva Karma Anunu Rupam.
e Grihasta need not to tell family member.
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o) Nididhyasanam should include this affirmation
* | am Vedantic student, working for Jnana Nishta, am a Jnani.
* |am prepared to have relations or loose them = Aantara Sanyasa.

e That Grihastha can have Atma Jnanam.

p) Ashrama Sanyasa Aantara Sanyasa
- Not Primary - Required for Grihastha and
also for Ashrama Sanyasi also.

e |If Sanyasa attached to Priya Sishya... problem.
g) Aantara Sanyasat Moksha in any Ashrama
e Gita = Pramanam
r) Aantara Sanyasa does Nitya, Naimittika Karma
* Does Tharpanam, Sraddham, Panchamaha Yagya.
* Isn’t this Samuchhaya?
VIIl) Krishnas Answer :
a) Chapter 4 — Gita :

—<T ob-l—?'«hqdﬂﬁy% tyaktva karmaphalasangam
I:\-lchH\I fr=r=x: | nityatrpto nirasrayah |
a;ﬁuwﬁq'qg?ﬁ'sfﬁ karmanyabhipravrtto'pi

A9 RS oRUia |: 1l ¥-Re |l naiva kificit kardti sah | | 4-20 ||




Having abandoned attachment to the fruits of action, ever content, depending on nothing, he
does not do anything, though engaged in actions. [Chapter 4 — Verse 20]

b) That Karma not to be taken as Karma because he does not have Kartrutva Bavana.

c) Aham Akarta, Abokta, Atma Asmi.
Gita :

9 = naiva kificitkaromiti

g‘th\l H=d HEIT%[FL | yukto manyéta tattvavit |
WWW pasyai Srnvan sprsan jighran
STRAF SIS A 1l »-< | asnan gacchan svapan svasan | | 5-8] |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

e Pashyan, Srnvan... | am not Karta.
d) Karma will not produce Agami Punyam, Papam.
* Not going to get any karma Phalam.
e) Aham Karma and Phala Sambanda Rahitaha, | am Akarta.

e Gita—Bashyam — Chapter 5
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No connection with

Karma Karma Phalam

f) Grihastha Jnani does not declare that, doesn’t tell Vadyar.
* Inside, he is Maha clear.
e All these are Loka Sangraha Karmani.
| am not Karta, Bokta, Grihasta remembers.
* Kartrutva Abhava — not Karma.
g) Example :

* Roasted seed — can’t germinate, Grihasta Jnani Karma does not germinate into Agami
Punyam, Papam.

h) Grihasta Ajnani has Karma
* Grihasta Jnani has Karma Abhasa.
i) Gita Bashyam :

* Shankara instead of Karma Abhasa, he says it is Akarma only.
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Il) a) Gita :

EI'TJ:?U?ZIEI—TJ:? q: qa—aq karmanyakarma yah pasyed
at{am:(ﬁ-ﬁ'[ S| q.n:"i q: | akarmani ca karma yah |

9 @'@Tma@g sa buddhiman manusyésu

H gh: %c@*ﬁ%d N L-2< I sa yuktah krtsnakarmakrt | | 4-18 | |

He, who recognises inaction in action and action in inaction is wise among men; he is a yogi
and a true performer of all actions. [Chapter 4 — Verse 18]

* Jnanis Karma is Akarma.

e Grihastha Jnani does not do Jnana Karma Samuchaya.

* Does only Jnana Akarma Samuchhaya or Jnana Karma Abhasa Samuchhaya.
b) Jnani does not do Samuchhaya for the sake of Moksha.
Samuchaya Vadi :

* Jnana Karma Samuchhaya is for Moksha.
c) Moksha :

e Sadhyam

* To be Achieved
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d) Grihasta Jnani :
* Does Karma Abhasa Samuchhaya.
* Not meant for Moksha — why?

e | don’t need to work for Moksha.

 Moksha, not Sadhyam for me but Siddham.

* |f not for Moksha or Punyam, you do for Loka Sangraha.

e) Gita:
a?ﬁﬁa fg -,.\:l-ﬁ:l-lﬁ—\&.—q karmanaiva hi samsiddhim
ST SRS | asthita janakadayah |
mgﬁaﬁ”ﬁ lokasangraham evapi
W;\%q&% N 3_o || sampasyan kartum arhasi | | 3-20 | |

Janaka and others attained Perfection verily through action only; even with a view to
protecting the masses you should perform action. [Chapter 3 — Verse 20]

* Other than that there is no other intention.
f) In this portion, Shankara emphasies Ashrama Sanyasa.
* Samuchaya validates Ashrama Sanyasa.

* Shankara does not consider Ashrama Sanyasa compulsory for Moksha.

e Aantara Sanyasa sahitat Moksha. 113




g) We don’t need Sanyasa Ashrama

Aantara Sanyasa can’t known by looking at a person.

h) Only you will know.

1) a)

b) Once person has gained Atma, Brahma Jnanam, Paramartha (Reality) Jnanam.
c) That Jnani does not look for any Phalam out of any Karma.

d) Does not look for Laukika Phalam, worldly benefit, Shastriya Phalam — Punyam also, or

Emotional reactions will be pronounced if no Aantara Sanyasa

Ashrama Sanyasa

Vidwat

Samuchaya Vadi not correct.

Sanyasa Ashrama not invalid.

Moksha Phalam.

Does not expect any Phalam.

e) Example :

Medicine for treatment, to avoid pressure from family or Sishyas.

Vividisha

Does not expect anything cures or not.

No Kartrutva Bavana in any action.

Phala Adarshane
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f) When he knows Atma, there is no Veidica Karma Relevant for him.
* Grihastha Ashrama not relevant.
g) One enters Grihasta Ashrama for Veidika Karma Anushtanartham
h) Wedding :
e Saha Dharma Charini Samyoga.
* Association with spouse for doing Nitya Karma.

* Brahmachari can’t do Agni Hotram, Aupasanam.

i) Next generation comes, protect Veidica Parampara, Transfer Kula Dharma.

j) For Jnani, Grihasta redundant, hence takes to Vidwat Sanyasa.

k) This is answer in a Nutshell

IV) Purva Pakshi — Samuchaya Vadi says :

a) Atma Jnanam is only for Karmis, performer of Rituals, Grihastha.
* Grihastha Eva Atma Jnanam.

b) Atma Jnanam is associated with Veidika Karma, Grihasta Karma.

c) That is not correct
* Jnani has understood

* |am not a Grihastha, Brahmachari, all notions of a Ajnani.
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d) Shiva Kevaloham

* | am not Brahmachari, Vaishya, Shudra, Vanaprastha, Sanyasi.
e) Varna + Ashrama belongs to Ahamkara
f) During Mahavakya Vichara, deliberately done Baga Tyaga Lakshana.
g) It is Aantara Sanyasa, dropping Ahamkara.

* Not writing notes, not mere scholarship.

* In the Mind a profound transformation has to take place.

h
) Baga Tyaga Lakshana is Antara Sanyasa

A

Renunciation of Ahamkara

v

4 Vasanas + 4 Ashramas + Family Living in Binary format

v N

Belong to Ahamkara | am not Ahamkara
, '
| am not them, they don’t belong to No question of getting something,

! loosing something

They are Mithya
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k) Aham Brahma Asmi, in which all additions, deletions happen, in the form of names and
forms which are Mithya.

* | am not attached to any of them.

This is
|
| |

Antara Vairagyam Antara Sanyasa

What is nature of Brahman?

Param — Atma

v

Absolute reality

v

Not Vyavaharika relative reality —
Ahamkara
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Ahamkara

Sakshi Atma

Never Poornaha

Not married, etc

All Apoornatvam

All Doshas, defects, drawbacks,
complaints, Ajnanis have

Samsari

Always miserable

Problem free

Ahamkara is a contradiction
(Oxymoron)

Ashrama Sanyasi has Ahamkara
Physical renunciation not possible
Ahamkara — Karma have Sambandha

Ever Poornaha

Aapta Kamaha

Accomplished everything in life
Jnani

Taittriya Upanishad : Brahmavitu
Apnoti Param...

Samsara Dosha Varjitam

No desire to have, or to give up
That Brahman Aham Asmi

| have renounced miserable
Ahamkara intellectually
Claimed wonderful Brahman
intellectually

Functional importance has to be
given to Ahamkara, not over
importance

Check up your Antara Sanyasa
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Taittriya Upanishad :

3% FEATAGr=Id 933 | dqWIs3Far 1| Om brahmavidapnoti param | tadesa'bhukta |
qAcI FAAAd deH7 | satyam jiianamanantam brahma |

AT 9q EAfed ITe™Al 9T A= | yo veda nihitam guhayam parame vyoman |
HAlsATd HA AT | so'snute sarvan kamansaha |

sTEeHom _AaR=Eata n ¢ brahmana vipasciteti || 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]

m) Grihasta Jnani does not see any connection between himself Brahman and any Karma.

 Atma and Karma have no Sambandha, kept aside.

n)

Sees no Karma Phalam

Past Future

| |
- Done by Ahamkara Yet to be done by Ahamkara
- Krutena Akrutena
- Prarabda Karma Kartavyena Va

Agami Karma 119




o) Atmanaha Apashyata :

* Does not see any benefit — Punyam, Papam, Svargam, Narakam, Bandah, Moksha.

p) When Phalam is not seen, Grihastha Ashrama becomes non-relevant for him.

* Veda gives him an option.

a) Continue Grihasta

v

Do Samuchhaya with karma Abhasa

r) Gives responsibility to Children.

Yajnavalkya — Jnani

Had 2 wifes

Meitreyi Katyayini

* Meitreyi — Property will not give Moksha.
* | want Jnana Nishta.
* Meitreyi asked for Jnanam.

s) According to Prarabda Vasanas, may choose to renounce Grihasta Ashrama.

120



t) Kriya Anupapate :

One who is ready to take Sanyasa can continue Grihastha Ashrama.

Readiness is Antara Sanyasa.

For Vidwat Sanyasi.

He has no relevance for Grihasta Ashrama Karma.

He can take Vidwat Sanyasa, valid.

Vidwat Sanyasa exists.

Revision :
Topic 17 :

|) Important discussion on Sanyasa Ashrama in introduction.

Il) Here — Ashrama Sanyasa discussed not internal renunciation.

Purely Academic, for Shankara important topic.

External renunciation Sanyasa different from Brahmacharya, Grihastha, Vanaprastha.

I1) Sanyasa = Turiya Ashrama = 4th

Turiyam — 4th

Sanyasa

|

Brahma

4th Ashrama

|

4th Pada
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IV) Uddhava Gita :

* 2 chapters — 12t, 13t Chapters dedicated to Varna, Ashrama Dharmas.

e 13t Chapter : Vanaprastha and Sanyasa disussed.
V)

Sanyasa Ashrama

Vividisha Vidwat
| |

- For Sravanam, Mananam

- After Jnanam
- For Jnana Nishta,
Nididhyasanam

V1) Vedanta Shastram and Shankara recommend Sanyasa for a serious seeker who wants to
practice Jnana Yoga. (Sravanam, Mananam, Nididhyasanam)

VIl) Vidwat :
* Converts Jnanam into Jnana Nishta in Nididhyasanam.

VIII) Ashrama Sanyasa conducive to Jnana Yoga but not compulsory in Vedanta Shastram.
IX) Gita = Vedanta Shastram, Ashrama Sanyasa not emphasized by Vyasa.

* \lyasa emphasizes Aantara Sanyasa.
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X) Samuchhaya Vadi :
e Claims Sanyasa Ashrama is not supported by Veda.
e Sanyasa Ashrama = Invalid, Apramanikam.
e Sanyasi will not get Moksha.
Xl) Shankara defends Ashrama Sanyasa and Validates Ashrama Sanyasa as Pramanikam.
XIl) Anubhuti Prakasha — Vidyaranya :
* Sanyasa exists for Shudra, ladies can also take Sanyasa.
Xill) Shudra :

 Does not have Vedic Rituals.

Sanyasa for Shudra, Ladies

Not Veidika Karma Sanyasa But Laukika Karma Sanyasa

e 3 Varnas — Veidika Sanyasa.

e For Vidura Shudra, Gargi (Lady), Sanyasa accepted by Bashyakara — Shankara.
XIV) First : Vidwat Sanyasa

* Yajnavalkya, as a Grihasta becomes Jnani, completed Sravanam, Mananam.

 When Jnani takes Sanyasa, purpose is Nididhyasanam.
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XV) Shankara defends Vidwat Sanyasa first.
* Jnani does not require Jnana — Karma Samuchhaya.
* He can formally, ritually renounce rituals.

 Combination is not required for Moksha.

*  Without Karma, Jnanam itself gives Moksha.
XVI) What is the Jnanam?
* Aham Brahma Asmi, Nitya Mukta Asmi.

Moksha — Definition 2 components

Dukha Nivrutti Sukha Ananda Prapti

* Brahman does not have Dukham.
* Brahman does not require Ananda because it is its Svarupam.

Taittriya Upanishad :

Hwal FEATd oA | HAearedd anando brahmeti vyajanat | anandadhyeva
GieqaATlel il Sded | ATel=Gel SAlai= sidai=a | || khalvimani bhiitani jayante | anandena jatani jivanti |
HTelog YA=cATRA A=l 9T i) anandam prayantyabhisamvisantiti saisa bhargavi
vl e | A AAIdSodr T g varuni vidya | parame vyomanpratisthita ya evam
g gfafasefa se=ar==ar #afa | veda pratitisthati annavanannado bhavati |
Agl=Hdafd Jordm qﬁﬁﬁ?ﬂﬂﬂﬁﬂ I mahanbhavati prajaya pasubhirbrahmavarcasena
AGEL Hicar It mahan kirtya || ¢ ||




He knew that bliss was Brahman, for, from bliss all these beings are produced, by Bliss do these
beings live. They go to bliss on departing and become one with it - This is the knowledge learnt
by Bhrgu and taught by Varuna. This is established in the supreme space - In the excellent
cavity of the heart. He who knows thus becomes one with Brahman. He becomes the
possessor (Assimilator) of food and the eater (Enjoyer) of it. He becomes great in progeny,
cattle and gains the splendour of true Brahman-hood, Indeed, he becomes great through fame
and renown. [3-6 - 1]

XVIl) Jnani has understood that he is Brahman, not a Jnani.
e Others say, he is a Jnani.
XVIII) Aapta Kamam — Sukham he already has, Dukham is not there for removal.

* Dosha Varjitam, Aham Asmi.

Has no connection with

Past Karma Future Karma

| |

Sanchita, Prarabda Agami

* Brahman is Akartru, Aboktru.
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XIX) Prayojanam Apashyataha :

Does not see any benefit in Vedika ritual, does not see relevance for Grihastha
Ashrama.

Entry into Grihasta is for Veidika Karma Anushtanam.

For Laukika Karma Anushtanam, Grihasta Ashrama is not required.

XX) Why family life?

XXI)

It is a burden and bondage.

Grihasta for Veidika Karma

v

For Chitta Shuddhi

y

For Jnana Prapti

4

See Relevance of Grihasta

XXII) Vidwat Sanyasa is alone relevant for Jnani.

Sadhana he requires is Nididhyasanam.
Ashrama conducive to Nididhyasanam is Sanyasa.

This is Shankaras direction.
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18) Chapter 1 - Section 1 : Introduction continues...

TRty forehe- it o= Frarfemare- Z9T)
Y- Ao aTe: Jaiew uyaedeurand ar dafd
¥ e fawat gt w7 q afgaita-
RRRICERERICERIE

1) Textual analysis of Vedic commandments : (Mimamsa Vichara)

* No Targa Shastra.

II) Imagine a Grihasta has become Jnani, Practiced Sravanam, Mananam, Karma Yoga, Upasana
Yoga, got Sadhana Chatushtaya Sampatti, got a Guru, did Vedanta Vichara, Achieved Jnanam.

l1l) Does not require Veidika Karma Anushtanam, he is Mukta.

* Belongs to Grihasta Ashrama because he has accepted Veda as a Pramanam.

IV) To become citizen, you have to abide by the constitution of the country, take oath.
V) Being Veidika, is to accept Vedic injunctions.
* Brahmachari — takes sacred thread.

* Vedically — has Varna, Ashrama designation. 127



Though a Jnani, he is Grahastha, must abide by Vedic commandments.

Can’t renounce Veidika karma.

Has to perform them, this is Mimamsa argument.

VI) Teaching :

| am beyond Varna — Ashrama.

Veda has no right to command him based on Varna — Ashrama.

Jnani need not abide by them.
Brahmachari, Veidika, need not perform Grihasthas Karma, Agnihotram.

Vedic commandment : Agnihotram Jivuhyat

VIl) Agnihotra commandment non-relevant for a Brahmachari, it is addressed to a Grihastha.

VIIl) Kshatriya commandment :

Raja Rajusuyena Yajeta

Brahmana listens to commandment, not directed to him.

IX) Jnani does not look himself as belonging to any Varna — Ashrama.

Vedic commandments not relevant to him.
He need not do Veidika Karma based on commandment.

Commandment based duty is non relevant.
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X)
Niyoga Niyoga Vishaya

- Commandment - Person for whom
commandment is relevant

- Addressed person

- Target person

* Agnihotra - Grihasta
* Jnaniis no more Niyoga Vishaya.
* Because of commandment can’t say, Grihasthi Jnani has to do Veidika Karma.

* Though not useful, because of commandment, you have to do.

XI) Samuchaya Vada :

 Eventhough Jnani does not see a benefit, since he has been commanded by the Veda,
he has to do.

Shankara :

* Niyoga Avishaya, Atma Darshanat.
Xl) He is not target of commandment.

e Grihastha is the target

* Jnani does not see himself as a Grihastha
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XIl) a) When does a person become a Niyoga Vishaya?

* Object of Vedic commandment?

b)

When a person wants to

Get something

Get rid of something

|

|

Sukha Prapti

Dukha Nivrutti

|

|

Ishta Yoga

Anishta Viyoga

c) Veidika, who believes in Veda Pramanam.

d)

What should | do for

Dharma

Artha Kama

Moksha

* Like doctor prescribes medicine, Veda prescribes commandments.

e Trikala Sandhya Vandanam.

* Go to doctor to obey.
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e) Jnani does not go to Veda for Ishta Prapti or Anishta Nivrutti.
f) Why?
* |am Ananda Svarupa.
* |am Asangaha, | don’t have Ishta or Anishta.
* Mind with Prarabda hasit.
g) Prayashchitta — Nitya — naimitta Karma not relevant.
e |tisrequired for Chitta Shuddhi.
* Jnani does not ask for Chitta Shuddhi or Moksha.
h) No commandment is relevant for a Jnani.
i) Veda can’t say :
* You are not Mukta
* \Veda alone says — Tatu Tvam Asi.
* Veda tells me — Aham Brahma Asmi.
j) When | understand teaching of Veda, | have become a non-candidate for Veidika Karma.
k) Ishta Yogam, Anishta Viyogam, Atmana Prayojanam Pashyataha :
* Both for Ajnani who is looking for those benefits only.
Xll) Student :
* Should | do a ritual to remove my problem?

* If I make this statement, | can’t claim — | have understood vedanta. 131



e 2 statements — contradictory.
* Should be seen by student.
XIll) Guru :
e Continue learning.
XIV) If a person sees a benefit, for that person, Vedic medicine exists.
* Veda prescribe Niyoga Vishaya.
* Jnani = Non seeker.
XV) Doctor prescribes only for those who approach him.
XVI) Sadhana Chatushtaya Sampatti
* Sraddha —1am approaching Veda for one of four Purusharthas.
* | have faith in the Veda that Veda will work.
* Doctor prescribes for one who approaches him.

* Prescription never meant for Jnani who looks at himself as unprescribable person,
Viyoga Avishayaha, not a seeker.

e Aham Brahma Atma Darshi.
e One who sees | am Brahman.
XVII) 15 pages — Sanyasa topic.

e Shankara continues...
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19) Chapter 1 - Section 1 : Introduction continues....

NeTevary dye- fgeea Frarmfawarste a= wive=
e 3fa wd & WA Wegr wded WGATd | deTe |

T A | g e A AT devEmEr
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Shankara :

I) Suppose Samuchaya Vadi claims :

Jnani is Niyoga Avishaya.

Not an object of Vedic commandment, still he has to do Karma, since he is a Veidika.

I1) What will be the problem?

All Varnas — Ashramas have to do all the Veidika Karmas whether, Grihasta,

Vanaprastha, Sanyasi, Brahmana, Vaishya, Kshatriya, Shudra because all are Veidika.
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lll) Now we are saying :

Brahmana — Veidika

v

Need not do Kshatriya Karma

IV)

Brahmana

v

Is a Niyoga Avishaya w.r.t. Kshatriya

Kshatriya is Niyoga - Avishaya

4

w.r.t. Brahmana Karma

V) Every Veidika need not do all Vedic Commandments

* |sthe clause relevant to me?
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VI) Samuchaya Vadi can’t say :

a) Jnani has to do Veidika Karma even though he is a Niyoga Avishaya.
b) Then the consequence will be :

All Veidikas have to all Karmas without studying whether clause is relevant or not.

Vi)

Karma Relevant for Karta

Who wants

Sukha Prapti

Dukha Nivritti

* Jnani not Karta, Abokta, does not seek Sukha Prapti or Dukha Nivritti.
V) Bodily problem can do Mritinjaya Homam

Veda asks is it because

You are the body

|

Body belongs to you

- Ahamkara

|

- Your possession
- Mamakara
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IX) Only when Aham, Mama is there, Dukha Nivrutti of Body becomes relevant.

* Jnaniis defined in Gita as Nirmamo Nirahankara Sama Dukha Sukha Akshami.
Gita:

AT aadaraT advésta sarvabhiatanam
ﬁ'ﬁl‘: FHUT U I maitrah karuna éva ca |
= =T A EARE nirmamo nirahankarah

HHG:-E@YE: &THTN 22.23 1 || samaduhkhasukhah ksami || 12.13 ||

He who hates no creature, who is friendly and compassionate to all, who is free from
attachment and egoism, balanced in pleasure and pain and forgiving... [Chapter 12 - Verse 13]

XI) Jnani does not see himself as Mritinjaya Homa Vishaya
* Devotees do Mritinjaya Homa.
* He allows because they want.
* For him, absolutely irrelevant.

XIl) Some Rituals meant for those who have black hair.

* No hair, white hair, Karma irrelevant.
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Xill) Unique argument :
* Jnani : Aham Brahman, Paramartika Satyam Asmi.

* Jiva, Jagat, Ishvara = Vyavaharika Satyam.

* | alone appear as Jiva, Jagat, Ishvara in Vyavaharika Prapancha with Mithya Nama
and Rupa.

XIV) I have put a Jiva Vesha, Ishvara Vesha, Jagat Vesha.
* Jnani will look upon himself as all 3 at Paramartika level.

* Jnani can’t be commanded by Veda which is his own creation for the benefit of other
Jivas.

* Bhagawan is Mukta Purusha, Jivas need Moksha.
XV) Ishvara has created Veda to command Jiva.
e Veda can’t command Ishvara himself.
XVI) Shankara :
* How can Veda command me, the author of Veda?
* Veda can only command Jiva.
* Jnaniis Ishvara, can’t be commanded by anyone.
e Why?
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XVIl) Veda = Born out of Jnani Ishvara only
* Person can’t be commanded by his own commandment.
* Words born out of himself.
XVIIl) Father :
* Do Sandhyavandanam.
¢ Commandment not to himself.

XIX) Ishvara creator has more knowledge than the Veda.

e Author of a book knows more than the book he has authored.

* He knows more on other subjects.
* |shvara greater than Veda.
XX) Veda, Shabda rupatvat, Jadam can’t command Chetana Ishvara.
XXI) Can Jada Veda command Chetana Jiva?
Purva Pakshi :
* Yes, because he is Ajnani.
Vedantin :
* Jada Veda can’t command Chetana Jiva also.

e Who commands is not the Veda.

* Ishvarais commanding Jiva through the Veda.

 Veda does not command lJiva.
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XXI1)

Do Sandhya Vandanam

Veda Vakyam

|

Ishvara Vakyam

- Purva Mimamsa
- Does not accept Ishvara

|

- Vedantin

- We accept Vedic
commandments as Ishvaras
commandments.

XXIIl) Jada Veda can’t command Sarvagya Ishvara

e Therefore, Jnani is not subject to any commandment.

Revision : Topic 19

)

Shastra Dvaya Vada

Karma Khandam

Jnana Khandam

Il) Candidates different, hence can instruct only one Adhikari.

lIl) 2 infrastructure, 2 Ashramas, Grihasta — Sanyasa for relevant Khandam.
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V) Sanyasa Ashrama Validated by Shankara

Vidwat and Vividisha Sanyasa.

Ashrama, external Sanyasa only.

Vividisha

Vidwat

- By Avidwan
- For Sravanam and Mananam

- By Vidvan

- For NIdidhyasanam

V) Samuchhaya Vadi :

Shastra Aikya — Ekatva Vadi.

Sanyasa Ashrama does not exist.

Everyone has to pursue Karma as Grastha, continue in Grihasta, add Jnanam also

alongwith Nitya, Naimitta Karma.

V1) Veda prescribes both karma and Jnanam for liberation.

Karma — Jnana Samuchhaya is required.

VII) Establishes Vidwat Sanyasa :

a) After Jnanam, Karma combination is not required for Moksha.

b) Jnanam gives Moksha and fulfillment because Jnanam is Ananda Svarupa.

c) Poornam Brahma | am, is the knowledge.

Jiva Bhava, Varna, Ashrama are displaced.
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d) Karta, Bokta displaced, washes off everything.
e) Jnanam gives Poornatvam, Jnani does not require the Samuchhaya.
VII) Purva Pakshi — compromises :

a) Ok Karma is not required for Moksha, but still Jnani has to do Karma because Veda
commands him to do Karma.

b) Veidika, accepts Veda Pramanam bound to obey injunctions of the Veda.
c) If he gives up Veidika Karma he will get Pratyavaya Papam.
IX) Shankara :
* Vidhi is relevant only based on Varna and Ashrama co-ordinate.
* Every Vedic injunction is directed to a particular Varna — Ashrama.
* Without claiming designation, can’t do Karma.

* Veda suggests Varna — Ashrama in Veda Purva bhaga.

X) Gita :

—q|g§ué; AT Hé caturvarnyam maya srstam
311313—,—.1:?%‘4:[11—[3[; | gunakarmavibhagasah|

LS Gb(‘l?tqu E=n tasya kartaramapi mam
I'a‘&-lchd'i{chqH\ N L-23 11 viddhyakartaramavyayam| |4-13| |

The fourfold caste, has been created by Me, according to the differentiation of guna and Karma;
though | am the author thereof, know Me as non-doer and immutable. [Chapter 4 — Verse 13]




XlI) Shankara :

In Jnana Khanda, Veda negates Varna - Ashrama
XIl) Mundak Upanishad :

ORI 3 AU A9 57 m‘rﬁ‘qm:[ | Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam,

B ﬁ'l-[ T T 7 Hc\&q T R & T qm UM WT:H SR Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 I

That which is invisible, ungraspable, unoriginated and attributeless, that which has neither
eyes nor ears nor hands nor legs — that is Eternal, full of manifestations, All-pervading, Subtlest

of the subtle — that Imperishable Being is what the wise perceive as the Source of all Creation.
[1-1-6]

XIill) Jnani :
* Has received the new designation.
* Varna— Ashrama Ateeta Brahma Aham Asi.
XIV) Receiving this designation, automatically displaces Varna — Ashrama designation.

Once Varna — Ashrama designation is displaced, Veda Vidhi will get blunted, irrelevant.
* Example : Income tax Vidhi —who has income.
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XV) Technical :
* One who is bound by Vidhi is called Niyoga Vishaya
* Niyoga = Commandment.
* Vishaya = Candidate, directed person
e Jnani = Niyoga Avishaya.
XVI) Samuchhaya Vadi :
* Evenif Jnaniis not a Niyoga Vishaya, still he has to do Karma.
* Because he is a Veidika.
* He has accepted Veda as a Pramanam.
XVIl) Shankara :

* If Niyoga Avishaya Purushaha also has to do Karma, then all Varna Ashramais will have
to do all Karmas.

* Brahman will have to do Kshatriya Karma.
* Normally, we say, Brahmana is Niyoga Avishaya with regard to Kshatriya Karma.

* If Samuchaya Vadi changes the rule, Niyoga Vishaya also have to do Karma, Brahmana
has to do all Varna Ashramas karmas.

XVIII) There will be utter confusion.
* Samuchaya will not accept.

* Can’tsay: Niyoga Avishayet api Karma Kartavyam.
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XIX) Another Vadi : Argument of Samuchhaya

* After Jnanam, Jnani does not claim jiva bhava.

e He doesn’t have Jiva Status.

XX) What is his status.

Jnani can have only 2 statuses

- Jagat
- Jadam

* Jnani after dropping Jiva status, Vyavaharically has only Ishvara status.

- Ishvara
- Only status left

XXI) From Paramartika Drishtya Jnani enjoys Brahma Status.

Jnani

Vyavaharikaly

|

Ishvara

Paramartikaly

|

Brahman

e Either way, he can’t be commanded by anyone.

e Thereis no 2" |shvara to command him.
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XXII) Only left out is miserable Jiva

How can miserable Jiva command Ishvara?
Jiva is an object of commandment.

Jiva can’t command his own children.

XVIII) Jnani, Ishvara is never bound by Veda Vidhi.
Uddava Gita :

XIX)

Even if Jnani continues to perform Nitya — Naimittika karma as Grihastha, it is not

because he is commanded.
Not because of Veda Vidhi.

Don’t do

With fear

As commandment

Do as Leela.

Leelayata Karoti Natu Vidhi Karoti.

Vidhis are there for Jnani, is not acceptable.
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20) Chapter 1 - Section 1 : Introduction continues....

ameTE e wft @eTEatta g JEeEut
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I) Previous Paragraph :

* Jnaniis Ishvara.
* Veda created by Ishvara not to command himself but to instruct Ajnani Jivas.
e Ishvara can’t be commanded because he does not have Varna — Ashrama.
* Jnani does not have Jiva Bhava.
Il) Aamnayasya Tat Prabhavatvat :
e Amna=Veda

* Prabhava = Born out, given out, author by Ishvara.
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1)
2 Schools
|
| |
Purva Mimamsa Uttara Mimamsa
| |
- Does not accept Ishvara - Veda given out by Ishvara
- Accepts Veda Pramanam Gita :
- World never created - Vedaishcha Sarvaii...
- World Nitya - Ishvara = Author
- Jagataha Nityatvat Vastu
Srishtam
- No creator God
- Veda = Nitya
Gita:
T =18 e araraet sarvasya caham hrdi sannivistah

o< e gEaT | mattah smrtirjianamapohanam ca|

d22] TeEHT S
JEdFeaded I9EH. 1 21-24 |

vedaisca sarvairahameéva vedyah
vedantakrdvedavideva caham || 15-15 ||

And | am seated in the heart in the hearts of all, from me are memory, knowledge as well as
their absence. | am verily that which has to be known in all the Vedas; | am indeed the author
of Vedanta and the knower of the Vedas am I. [Chapter 15 - Verse 15] 147




V) No Ishvara to create world or Veda
e Jagat Karta Ishvara nasti
* Veda Karta Ishvara nasti.
* Ubayorapi Nityatvat
V) Therefore, previous argument not valid of Shankara.
* Veda command of Ishvara.
* Veda has power to command Jnani also.
* Aslong as Jnani is Veidika, he belongs to Veda, is bound by Veda.
* Veda rules over everyone.
* No one greater than Veda.
V1) Veda being Nitya, there is no one superior to Veda as creator.
VIl) Veda = Svatantriyat, like supreme court, all powerful.
VIII) Purva Pakshi :

Veda has power to command

Jnani Ajnani

* Therefore, do Nitya, Naimitta Karma, remain in Grihastha.

* No scope for Kashaya Vastram.
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IX) Shankara : Ukta Dosha
* |If Veda commands everyone, Niyoga Vishaya, Niyoga Avishaya also.

e All Varnas — Ashramis have to do all the rituals, which Samuchhaya Vadi will not
accept.

* Ukta dosha (already said).

X) Without any choice, discretion, all Varnas have to do all Karma — you have no answer to this
defect.

21) Chapter 1 — Section 1 : Introduction continues...

acfa s fasi=a sfa 9 gur sd- swdesaar
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1) Entire Veda is one Shastram

* You are a Veidika.
I1) Follow instructions of Veda Vidhi.

* Have to do Agnihotra till you are alive.

* | am a Karmi, lifelong. 14p




* Yavat Jeevam Agnihotram Jivhoti.
lll) Vedantam gives another Vidhi :
Brihadaranyaka Upanishad :

o glarg, o ar Y 9 A 9fa: A srafa,
HTcHSAE] AT 9fa: =AY arafa |

= ar AT FATEE S ST =T afq,
MTcHAAT AT ST 93T aafa |

T ar 3T GIUN A 9En: Qar sratea,
MTcHAEG A = 03T sraf=a |

T ar 3T Basa s B B osrafg,
MTeH=TEg AT fao &= srafer |

o ar 3 GYAT HHATT 9Aa: QAT wafea,
McHAED AT ded ¥ srafa |

= ar HAY FAERET HHAT FAE O s1afq,
McHASEG HIATT FU=T =T s1afa |

T ar L AThI=T HTHTH «dipr: War staf=a,
MNTcHAE] HIATT wepl: AT safea |

=T ar Y &arar 1A &an: ar staf=a,
ATHSAEG HHAT qar: @ar sraf=a |

s ar 3X darAaT SIAE danr: Q=T sraf=a,
HTcHAE] AT ddlif=r Tnfor srafea |
= ar AT HE9ET A 99 OH srafq,
ATcHAEG H1ATT Ta T srafa |
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sa hovaca, na va are patyuh kamaya patih priyo bhavati,
atmanastu kamaya patih priyo bhavati |

na va are jayayai kamaya jaya priya bhavati,
atmanastu kamaya jaya priya bhavati |

na va are putranam kamaya putrah priya bhavanti,
atmanastu kamaya putrah priya bhavanti |

na va are vittasya kamaya vittam priyam bhavati,
atmanastu kamaya vittam priyam bhavati |

na va are pasunam kamaya pasavah priya bhavanti,
atmanastu kamaya brahma priyam bhavati |

na va are ksatrasya kamaya ksatram priyam bhavati,
atmanastu kamaya ksatram priyam bhavati |

na va are lokanam kamaya lokah priya bhavanti,
atmanastu kamaya lokah priya bhavanti |

na va are devanam kamaya devah priya bhavanti,
atmanastu kamaya devah priya bhavanti |

na va are vedanam kamaya vedah priya bhavanti,
atmanastu kamaya bhutani priyani bhavanti |

na va are sarvasya kamaya sarvam priyam bhavati,
atmanastu kamaya sarvam priyam bhavati |

atma va are drastavyah—srotavyo mantavyo

nididhyasitavyo maitreyi: atmani khalvare drste
srute mate vijiata idam sarvam viditam || 6 | |




He said, ‘It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake
that he is loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own
sake that she is loved. It is not for the sake of the sons, my dear, that they are loved, but for
one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but
for one’s own sake that it is loved. It is not for the sake of the animals, my dear, that they are
loved, but for one’s own sake that they are loved. It is not for the sake of the Brahmana, my
dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of the
Ksatriya, my dear, that he is loved, but for one's own sake that he is loved. It is not for the sake
of the worlds, my dear, that they are loved, but for one’s own sake that they are loved. It is not
for the sake of the gods, my dear, that they are loved, but for one’s own sake that they are
loved. It is not for the sake of the Vedas, my dear, that they are loved, but for one’s own sake
that they are loved. It is not for the sake of the beings, my dear, that they are loved, but for
one's own sake that they are loved. It is not for the sake of all, my dear, that all is loved, but for
one’s own sake that it is loved. The Self, my dear Maitreyi, should be realised—should be
heard of, reflected on and meditated upon. When the Self, my dear, is realised by being heard
of, reflected on and meditated upon, all this is known. [4 - 5 - 6]

* Atmavare Drishtavyaha, Srotavyaha, Mantavyaha, Nididhyasitavya, if interested in
Moksha, have to gain Atma Jnanam.

* If interested in Svarga — do ritual.

IV) You are a life long Karmi, doing Jnana Yoga.

151




V) You don’t have right to drop first Vidhi, when you come to 2" Vidhi.

* Doing Darsha Poornamsa, don’t give up Sandhya Vandanam.

VI) Atma Jnana Vidhi is additional Vidhi for a life long Karmi.

VIl) Jnanam prescribed by Shastram only for those desirous of Moksha.

e Nutshell given out by Purva Pakshi.

VIII) Do Sandhya Vandanam and come to class.

IX) There is no Sanyasa at all says Samuchhaya Vadi.

X) Mimamsa Argument, interpretation of Shastra, brilliant.

* If one Veda is giving 2 Vidhis to the same person.

XI)

One person gets 2 Vidhi

Veda Purva

Veda — Anta

Jiva, Karta, Bokta, Karmi, Ashrami

f

Can’t contradict
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XI1)

XIl)

Tell son

Go to Temple

Go to School

f

Contradiction

e How Matru Devo Bava?

e Can’t fulfill both, both not Pranama Vakhyam.

Vidhi in Karma Khanda Vidhi in Jnana Khanda
- Veda assumes you are Karta, - You are Brahman
Bokta - Brahma Bava negates

Kartrutvam, Boktrutvam
- You are Akarta

f

- Both contradictory

Apramanam

- Entire Veda = Apramanam
- Or one should be Avoided as
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XIV)

Pramanam Not Pramanam

Kartrutvam Akartrutvam

Either both are one should be Apramanam.
Veda will be contradicting.
Vedanta is addressing same Karmi, you can’t say.

Veda can’t teach 2 diagonally opposite things to one and same person.

XV) What is status of Jiva is the question?

XVI)

XVII)

Is he

Karta, Bokta Jiva? Akarta, Abokta Brahman?

Veda can’t say

You are Karta Jiva You are also Akarta Brahman

- Either both should be wrong or
one should be wrong
- Both can’t be right
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XVIII)

Kartrutvam Akartrutvam

Parasparam Viruddham Cha

Kruta Akruta Sambanditvam

Past Karma Future Karma Have no connection

XIX) In one and same Veidika, Kartrutvam, Akartrutvam.. Can’t be there.
XX) Gita : Chapter 2 — Verse 19

N e * - - . -
Y T dTd 8« ya énam vétti hantaram
TJoT 9 adH | yascainam manyaté hatam |
N N~ o em =
SHT Al 9 TdATA4d: ubhau tau na vijanitah
AT &fed 9 2=9d 1| R-2% 1l | nayam hanti na hanyaté || 2-19 | |

He, who takes the self to be the slayer and he, who thinks he is slain; neither of them knows.
He slays not, nor is he slain.[Chapter 2 - Verse 19]

* Person does not do anything.
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* Neither does Karma nor gets Karma Phalam.
* Jiva is not Karta, Bokta.
XX) Gita : Chapter 2 — Verse 21

%QT%HT]%[.—-[ G2 védavinasinarm nityam

g TAHSTHAYH | ya énam ajam avyayam |

g H9 g&y: tlT%I? katham sa purusah partha

& ST f=d FH_ 1| -2 I || kam ghatayati hanti kam || 2-21 | |

Whosoever knows Him to be indestructible, eternal, unborn and inexhaustible, how can that
man slay O partha, or cause others to be slain?[Chapter 2 - Verse 21]

e All Kartrutva Nisheda.

 \Veda can’t contradict itself.

Question — Am — |

Jiva? Brahman?

Karta Bokta Akarta, Abokta
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XXI1)

Is fire

Hot Cold?

e (Can’tsay fire is hot and cold
* Cansayfireis hot, ice is cold.
 Can’tsayice is cold and hot.

22) Chapter 1 — Section 1 : Introduction continues...

T AR R o 3Tl SHefaRTeehsT o JITeTeha,
tmfort 7 T N
T YA, IVMEAATITY | Afeg TAATSHIE ASTEATT
Srefidery | Teiehd- AT oRISATAT JIEAUT
e AgEGT dhaeTdl JreaGawSIaanuart aq
39 o W
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|) Veda Purva Bhaga indirectly assumes Veidika Jiva is Karta — Bokta.

I1) Asks Jiva to do Karma.

Shastra assumes Jiva is a Karta.

In the vision of Karma Khanda, Jiva is a Karta.

Karma Khanda prescribes

Various Karma.

lll) In Jnana Khanda, veda reveals :

IV) Each Mahavakya, equates Jiva with Brahman
Brahman = Nirvikara, Akarta, Abokta.

V)

Tat Tvam Asi, Prajnam Brahma, Aham Brahma Asmi... many Mahavakyam.

Veda Anta presents

Veda Purva presents

Akarta Jiva, Akatru Brahma

Karta Jiva

VI) Both contradictory, can’t be teaching of the Veda.

To resolve contradiction

Negate both part

Negate one part

Invadlid part

158



Vi)

Which part is

Pramanikam

Apramanikam

Kartrutvam

Akartrutvam

VIIl) Shankara :

e Kartrutva Bodha is not Pramanikam.

* Veda can’t teach Jiva : You are a Karta.

 Veda can teach Jiva is Akarta.

IX) Akartrutvam teaching is possible because there is ignorance in the Jiva.
X) Gita Bashyam : Chapter 18 — Verse 66

EaH IR
£= | = a‘rv:gT‘ = |
2TE AT IUTRT:

TETRISAT |7 3P4: 1 2<-85 |

sarvadharman parityajya
mamekam saranam vraja |
aham tva sarvapapebhyah

moksyayisyami ma Sucah || 18- 66 | |

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; | will
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66]
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Favourite argument of Shankara.

XI) Why Kartrutvam is not the teaching of Veda.

Answer :

Veda is a Pramanam for revealing what we don’t know by other Pramanams.

Definition of Pramanam :
Anadigatha Abadita Artha Bodhakam Shabda Pramanam.

XIl) Veda teaches me something which | don’t know.

XIlI)

As far as | am Karta, Bokta, Jiva need not be told by Veda.
Every Jiva assumes, he is Karta.

Every baby wants to do action.

Desire for

Pravrutti Karma Nivrutti Karma

Is instinctively found in every Jiva.
Veda need not teach liberating message — you are a Karta.

Kartrutvam is creating Samsara.
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XIV) Kartrutva Bodhakam Shastram Na Bavati.

* | am Akarta alone is the teaching.

* Veda can’t make me do Karma after knowing Veda.

XV) If Shastra wants to teach — you are Akarta, and | am thinking, | am a Karta, what should
Shastra do?

XVI) There should not be a Karma Khandam, which reQinforces there is a Karta.

Karma Khanda Jnana Khanda
- Should not have a purpose - Veda should have directly
- Why big volume of Karma taught Akartrutvam
Khanda?

XVII) Veda wants to remove Kartrutvam, Boktrutvam and wants to say — you are Brahman.

XVIII) To receive this message — | am Akarta, Abokta, Brahman, mind should be of very high
refinement.

* Even though Veda wants to tell the truth — 1 am Akarta.
* It finds that person is not ready for that.
XIX) Veda helps you to continue Kartrutva notion for sometime.
What notion :
| am Karta, Bokta.

* |n Veda Purva Bhaga it gives certain exercises, assuming that it is true. o




* Asacompromise, to align with the student.
XX) Mother uses language of the baby to communicate with the baby.
* Initially baby can’t utter all the words.
* Example : Mamam — you need?
* Does not ask husband this question.
XXI) Veda Purva :
* You are Karta, Bokta.
* You are not ready for Vedanta.

* \Veda comes down.

* Veda assumes Karta, Bokta, not Pramana Vakhyam, but Anuvada Vakhyam.

XXIl) Anuvada Vakhyams = Stating what we already think = Not Pramanam.
* You are a Brahmana, Kshatriya = Anuvada Vakhyam.
* Does not teach anything new, hence Apramanam.

XXII) Veda Purva = Pramanam w.r.t. Svarga because we don’t know there is a Svarga.
* Veda Purva is not Pramanam w.r.t. Kartrutvam of a Jiva.

XXIV)

Apaurusheya Vishayas in Veda Purva

Punyam Papam Svarga Rituals for Phalam
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XV) Veda Purva = Pramanam for several Apaurusheya Vishaya.
= Not Pramanam w.r.t. Kartrutvam of a Jiva
* Jiva need not be taught that he is a Karta.
XVI) Mistaken notion :
* Jiva already has
XVIl) Therefore Vedanta = Pramanam
* Veda Anta says : You are Akarta.
* No Virodha between Veda Purva and Veda Antha.

XVIII)

Veda Purva Vedanta
- Apramanam - Pramanam
- w.r.t. Kartrutvam - w.r.t. Akartrutvam
Revision :
Topic 22 :

1) Introductory Bashyam :
e Debate with Samuchhaya Vadi.

* Fine Mimamsa point discussed.
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1)

Veda Purva

v

Karma Khanda

A

Rituals to Jiva by assuming Jiva is Karta and Bokta

v

Karma can be prescribed only for a Karta

v

Karta can alone perform Karma

lll) Assumption :

e Jivais a Karta, deserving Karma prescription.

* Is this assumption of Veda Purva Baga temporary to be negated later in the Jnana
Khanda.

IV) Should this be taken as the very valid teaching of the Veda in which Veda is informing the
Jiva that it is Karta Bokta.

V) Does Veda teach Kartrutvam, Boktrutvam of a Jiva?
* Thisis the debate.
VI) Samuchhaya Vadi :
* Veda Purva bhaga is teaching Kartrutvam and Boktrutvam of the Jiva.

* Veda is valid Pramanam w.r.t. Jivas Kartrutvam, Boktrutvam. 164



* Itis Pramanikam.

* Therefore Kartrutvam, Boktrutvam become Pramanikam teaching of the Veda.
VII) Shankara :

* |tis not Pramanikam, teaching of the Veda.

* |tis only temporary assumption.

 Veda maintains till Jnana Khandam.

* InJnana Khandam strongly negates Kartrutvam, Boktrutvam by revealing the fact
that Jiva is Akartru, Aboktru Brahma Asti.

e Kartrutvam, Boktrutvam can’t be taken as Pramanikam.
VIIl) Shankaras argument in topic 22 :

a) If Kartrutvam and Boktrutvam are teaching of Veda, it will be known only by those people
who have studied the Veda.

b) Veda alone teaching Kartrutvam, Boktrutvam.
c) Entire humanity has already concluded, | am a Karta, Bokta, even before coming to Veda.
d) Engaged in Laukika Karma.
* Assumption is — | am Karta, Bokta.
 Why should Veda teach?
e) Veda, Pramanam for something not known by other methods.

f) Veda does not teach Kartrutvam, Boktrutvam of the Jiva.
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g) Veda need not teach Kartrutvam as it is already obtaining wrong conclusion in the Minds
of Jivas.

h) Veda cannot teach Kartrutvam, Boktrutvam because Veda knows that these two are
superimposed because of self-ignorance.

|) That it is superimposed is Vedic teaching.

* Veda can never promote ignorance, Kartrutvam, Boktrutvam.

Il) Kartrutvam, Boktrutvam are already obtaining wrong conclusions in the Jiva.

I1l) What Veda Purva does?
* Mistaken notion, Veda does not immediately negate.
* It allows the mistake to continue for sometime.
IV) Veda allows wrong notion of Krutvam, Boktrutvam to continue.
e Utilises superimposed Kartrutvam to its advantage by prescribing more Veidika Karma.

e By doing rituals, Sadhana Chatustaya Sampatti will be generated (said in Aparoksha
Anubhuti)

V) Ignorant Jiva becomes refined ignorant Jiva at the end of Veda Purva.
VI) This ignorant Jiva is taught, you are Akarta Abokta Brahma.
VII) Brilliant paragraph

* Concluding | am Karta, Bokta and attaining favourable things, and getting rid of
unfavourable things.

* This is already there in Ajnani Jiva — Vedically illiterate also. 166




VIII) o
Chikirsha

v

Desire to get desirable

A

Desire to get rid of what is undesirable

A

For himself

'

This pursuit is universally available

IX) All Pranis, Jivas, Animals, also do activity.

Cow — Example in Adhyasa Bashyam

Bunch of grass Stick
| |
- Runs towards to you - Runs away
- Ishta Yoga Chikirsha - Anishta Viyoga Chikirsha

X) Ajnanis pursuit not based on Shastric instruction.

XI) Shastra meant to teach that idea which is not already there in the human mind.
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XIl) Kartrutvam, Bokhtrutvam are already there in human minds.

* Mimamsa rule, definition of Pramana rule.

XIll) a) Anadigatha Abadita Arthavat Bodha Janakam Pramanam.

b) Anadigatham = What is not known, Veda should teach
* Not knowable through other Pramanams.
c) It should be new
* New thing should be Abaditam, not contradicted by any other Pramanam.
* Anadigatatvam, he is presenting here.
* Shastra is one of the Pramanam.
* This is a condition to be a Pramanam.

d) Example :

* Eyeis a Pramanam, reveals colours, can’t be revealed by ears, tongue, nose.

e Reveals unique thing.
* Scientist to know colour uses eyes, not read science books.
* Eyes give something which is Anadigatham by any other method.
* Ears, nose, tongue, skin, gives Anadigatha Jnanam.
e) Shastrena Badhaviyatvam
e Shastra Pramanam does not teach Kartrutvam, Boktrutvam.

* |tis already concluded by Jiva.
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XIV) I am Akarta, Abokta Atma, no human being knows.

* Not available to any other Pramanam including science.

XV) Veda is meant to teach Akartrutvam Aboktrutvam.

Idea:
* | have no connection with past Karma, present, future Karma.

* | have no Sanchita, Prarabda, Agami Karma as Turia Atma.

XVI) Tat Chet Kruta Kartavyata Virodhi Atma Jnanam :

e Atma Jnanam which is contradictory with my relationship with my past Karma, current
Karma, future Karma.

* Knowledge of Akratutvam.

XVII) Kartrutva Virodhi = Akrutatvat Atma Jnanam

* Shastrena Krutam, Shastra has done that.

XVIII)
Veda Purva ~ Veda made the student Srotavyaha,
v Mantavyaha, Nididhyasitavyaha
Perpetuated the mistake |

(Kartrutvam, Boktrutvam) Veda said : You are Akarta, Abokta Atma

= Jnanam

A

To enable seeker to get Sadhana Chatustaya
Sampatti (Prepared the student) 169




XIX) After giving Jnanam, carefully negating Kartrutvam, Boktrutvam, how will Veda ask Jnani
to combine with good old Karma for which you require Kartrutvam and Boktrutvam.

XX) It will be foolish to bring back Kartrutvam and Boktrutvam which have been negated as
Mithya Prapancha, with long struggle.

XXI) Example :
* Elephant given river bath. (Not bucket water bath)
e Scrub elephant skin, elephant pours water on itself, then it is tied to some tree.
* It takes mud and throws it on itself.
* Not to control temperature.

XXIl) Jiva comes to Jnanayoga, after Janmas of Sadhana, negating Kartrutvam, Boktrutvam,
again, is prescribed Samuchhaya, has to throw mud of Kartrutvam and Boktrutvam.

XXII1) Negated Kartrutvam, how can you bring back during Samuchhaya again.
* |Itisfoolishness.
 2examples
XXIV) Example :
* Trying to add coldness to fire.
e Kartrutvam is opposed to Akartrutvam.
Example :
* Tamaha Iva Cha Bhanan

e Adding Darkness to sun 170



e Sun + Darkness can never together.

* Bhanu = Surya, Apadaye = Bring

* Upto this is Shankaras reply to Samuchhaya Vadi.
XXV) Bottom line :

a) Veda Purva
v
Not a Pramanam for Jivas Kartrutvam
Jiva is Akarta Abokta Turia Atma — Ever free
for Action

b) We don’t say :

* Veda Purva is totally Apramanam.

* Only w.r.t. Jivas Kartrutvam.

* Itis Pramanam for other Apaurusheya Vishayas.
Example :

* Other Lokas, Svarga
* Jnani accepts Svarga, Naraka.
e Svarga — Family in Harmony

* Naraka — Family is suffering, quarreling
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* This is symbolic.
c) Heaven, hell is Vyavaharika Satyam.

* Svarga, not our imagination, Pratibhasikam.

* Veda Purva Pramanam for Svarga, not kartrutvam of Jiva.
d) Anubhava:

e |am taking class...

* Body, Mind, Vyavaharika Satyam, not Paramartikam.

e Superimposed by Jiva on Atma due to ignorance.

e) All “I” dealing with actions, enjoyments = Ahamkara |, superimposed on Atma |, in all births.

e This connection of Sakshi, Turiyam I, with Vyavaharika |, is broken by Vedanta and one
attains Moksha.

f) Vedas aim :

e Upanishad Negate superimposed Kartrutvam, Boktrutvam and reveals Sakshi,
Turiyam.

* Upto this our argument.

* Next Samuchhaya Vadis reply.
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23) Chapter 1 - Section 1 : Introduction continues...

(FoIog 1¥1R) " ‘Tram@’’ (BloJo& 1 L —2&)
TG - AT TR | S o Selled-
oA A= yr= afd 9Tekt ey |

I) Samuchhaya Vadi :

 Mimamsa Rule, not Targa Shastram

1)

Shankara uses

Mimamsa Targa

I1l) After Jnana Khanda has revealed Akratutvam and Aboktrutvam, how will it ask a person to
combine Akartrutvam and Aboktrutvam with either Kartrutvam or Karma.

e This is your imagination.

IV) Karma Samuchhaya is not possible after revealation.
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V) You have assumed Jnana Khanda is revealing Akartrutvam, Aboktrutvam.

V1) Jnana Khanda does not reveal Akartrutvam and Aboktrutvam.

VIl) Kartrutvam and Boktrutvam is teaching of Veda.

* With them gain Atma Jnanam not Akartrutvam, Aboktrutvam.

Kartrutva — Boktrutva Sahita Atma Jnanam
in Jnana Khanda

\ 4

Hence, do rituals till life is there

VIIl) Na Bodhayati, Shastram does not reveal Akartrutvam, Aboktrutvam at all.
IX) By Mimamsa Shastram, we have analysed Jnana Khandam.

* Brahma Sutra — Chapter 1 — Samanvaya Adhyasa.

 Thorough Mimamsa Analysis of Jnana Khandam by using 6 Tatparya lingam’s.

X) Vedantasara : Chapter 5 — Verse 184

ATH— y
SERITE T TR SYHATRSH |
sdaTiaaet = fog areadfoi@ i Lo
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Thus it has been said : "In ascertaining the meaning, the characteristic signs
are, the beginning and the conclusion, repetition, originality, result, eulogy
and demonstration.”[Chapter 5 - Verse 184]

XI) Brahma Sutra :

aq JHaa1d | Tattu Samanvayat |

But that Brahman (is known from the Upanisads), (It) being the
object of their fullest import. [| — | — 4]

* Samanvaya Sutra.
* Tatu Samanvayat.

* Because of Sutra 4, Chapter is called Samanvaya Adhyaya.

* Arriving at central teaching of Jnana Khandam.

XIl) Tatparyam :
* Jivatma, Paramatma Aikyam.
* |tis possible when Kartrutvam and Boktrutvam are dropped by Bhaga Tyaga Lakshana.

* Mahavakyam meaningful only if you apply Bhaga Tyaga Lakshana and claim | am
Akartru Brahma Asmi.
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XIll) Kaushitaki Bramanopanishad : Chapter 3 — Verse 9
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Let not a man wish to know the speech, let him know the speaker; let n ot a man
wish to know the smell, let him know the smeller; let not a man wish to kow the
form, let him know the seer; let not a man wish to know the sound, let him know
the hearer; let not a man wish to know the flavour of food, let him know the,
knower; let not a man wish to know the action, let him know the agent; let not a
man wish to know the pleasure and pain, let him know the knower of the pleasure
and pain; let not a man wish to know enjoyment, dalliance nor offspring, let him
know the knower of the enjoyment, dalliance and offspring; let not a man wish to
know the walking, let him know the walker; let not a man wish to know the mind,
let him know the thinker. Verily these ten rudimentary elements depend on prajna
and the ten rudiments of prajna depend on the elements. Were there no
rudimentary elements, there would be no rudiments of prajna; were there no
rudiments of prajna, there would be no rudimentary elements; from either alone
no form would be accomplished. There is no division of this union; just as the
circumference of a wheel is placed upn the spokes and the spokes upon the nave,
so the rudimentary elements are placed upon the rudiments of prajna and the
rudiments of prajna are placed upon prana. This Prana is verily prajna, it is joy, it is
eternally young and immortal; it is not increased by good deeds, it is not decreased
by bad deeds. Verily him it causes to do good deeds, whom it desires to uplift from
the worlds; while him it causes to do bad deeds whom it desires to sink down. This
is the guarda of the world, this the king of the world, this the lord of the world, this
is my soul. Thus let a man know, thus let a man know. [Chapter 3 — Verse 9]
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a) Belongs to Rig Veda like Aitareya Upanishad.
* “Saha Me Atma”
b) Akarta Abokta Paramatma is my Jivatma
* One should know this Aikyam.
* Knowledge = Aikyam, not Adhyasa.
XIV) Aitareya Upanishad : Chapter3-1-3

oy aﬁw g UY YTy GEG-CECICITEE] Esa brahmaisa indra esa prajapatir-ete sarve deva imani ca
%ﬂ*—lglﬁl‘dllﬁd ‘{Iﬁﬁ NEIR IR AT panca mahabhutani prathivi vayur-akasa apo

ST TCAAE AT T &FFArfe | jyotimsi tyetani-mani ca ksura-misraniva

FIATAIALIT AL J0SATT F hijani-tarani cetarani candajani ca

ATEAT T AT oA jarujani ca svedajani codbhijjani

BRI al‘-rHI Tfedoag T ﬂﬁ*—l ERGIE ca asva gavah purusa hastino yat-kincedam prani jangamam ca patatri
T J=9 ™97 94 r'lr'H*||r| 3 ngq IGIEGE ca yacca sthavaram sarvam tat-prajna-netram prajnane pratisthitam
TETAT AT TS TFAsT T3 & 11 3| prajna-netro lokah prajna pratistha prajnanam brahma Il 3|l

This is Brahman. This is Indra. This is creator Prajapati. This is again all the gods and these five great
elements, namely, Earth, Wind Space, Water, and fire, all the small creatures and the other seeds of
creation, the egg-born, the womb-born, sweat-born, earth born, viz. trees etc., horses, cattle, men,
elephants and all the breathing things that are here — the moving or flying or immovable — all these are
guided by Consciousness and are supported by Consciousness. The Universe has Consciousness as its guide

(eye). Consciousness is the basis of all ; verily, Consciousness (Prajnanam) is Brahman. [lll — 1 — 3] 7




* Prajnanam Brahma.
* Consciousnhess is the essential

XV) Nature of Jiva = Limitless Brahman

Upakrama

Upasamhara

Kaushitaki Upanishad

Aitareya Upanishad

* Both belong to Rig Veda

XVI) Brihadaranyaka Upanishad : Chapter 1 -4 -10

SEl a1 ZEAT I delcHadrad, 36H Sereatd |
TEARICHIANT; Tal A A YeIgedd | Td dGHdd,
JYTITOTH, JYT AN, dddcueTejaiaca:

gfave, 3w FHd gIRfa | afteadaft 7 w e,
e JETEAfd, ¥ 3¢ §dH Hafd,

dET & o ST SUA, HIcH A9 § Hafd;

Y QT SIAHURE, I SHTAISEAEAN,

A ¥ J¢, JA TRAH T G | I § § T8

T T A, T G 4 A

T EAd TRIAERAAsIgd afd, s agy?
TEACHIH o fUH FedeAquanay: |l to |

brahma va idamagra asit] tadatmanamevavet, aham brahmasmiti |

tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam stiryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhltya isate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai bahavah
pasavo manusyam bhufijyuh, evamekaikah puruso devan bhunakti;
ekasminneva pasavadiyamane'priyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh | | 10 ||




This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman!
Therefore It became all. And whoever among the gods knew It also became That ; and the
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘1 was
Manu, and the sun. And to this day whoever in like manner knows It as, ‘1 am Brahman,
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another god thinking, ‘He is one, and | am another,” does not
know. He is like an animal to the gods. As many animals serve a man, so does each man serve
the gods. Even if one animal is taken away, it causes anguish, what should one say of many
animals? Therefore it is not like by them that men should know this. [I = IV —10]

* Tad Atmanam Eva Avetu...
* Yajur Veda Mahavakyam.
* Aham Brahma Asmi.
XVII) Chandogya Upanishad : Chapter 6 -8 -7

T 7 msotaeeaE 99 aoae ¥ e 53 ya es0 nimaitadatmyamidam sarvam tatsatyam sa atma
JeaARY bl 310 AT U9 A TaTeaacate || tattvamasi Svetaketo iti bhuya eva ma bhagavanvijiapayatti
T AT g I 6.cb I tatha somyeti hovaca | | 6.8.7 ||

| 3R o @ | |t astam khandeh ||

‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art,
O Svetaketu.” [Svetaketu then said,] ‘Sir, please explain this to me again. ‘Yes, Somya, | will
explain again,’ replied his father. [6 - 8 - 7] 180




 Sama Veda
* Tatu Tvam Asi
XVIII) Mandukya Upanishad : Chapter 1 — Mantra 2

qFa E‘f-l?lﬁ SITHATAHATHT SIEeH || sarvam hyetad brahmayamatma brahma
HAYISTAATHAT TSI I 2 Nl so 'yamatma catuspat || 2 | |

All this is verily Brahman. This Atman is Brahman. This Atman has four quarters (Parts).
[Mantra 2]

 Ayam Atma Brahma.
* Atharvana Veda.
XIX) All negating Kartrutvam
* Notion - I have Karma Phalam :
Sanchitam, | am suffering from Prarabdam, | am connecting Agmi.
* | am experience Karma Phalam, therefore only its not you.
* Object different from subject.
XX) Jnana Khandam is a Pramanam for Mahavakyam
* 2 conditions fulfilled as new knowledge generated by Veda.

* This knowledge not gained by any other source.
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e Aham Brahma Asmi

 Aham Brahma Asmi, until now.

XXI
) Bramaha Brahma

Confusion Infinite reality

XXII) I am able to gain this knowledge if | have the qualification.
* | go through Sravanam, Mananam, Nididhyasanam, | get new knowledge.
e Anadigatatvam — new knowledge condition is fulfilled.
e Apoorvata = Anadigatatvam.
XXIII) Karma Khandam, goes along with my Kartrutvam only.
* Jnana Khanda gives me new knowledge.
XXIV) This new knowledge is never negated by any other Pramanam including modern science.
XXV) Upannasya Brahmatma Vigyanasya.
* This new knowledge which arises in the qualified mind of a student.
XXVI) Abadyamanatvat, is never negated by any other Pramanam.
* They can’t attempt to negate — why?

e All other Pramanams are working in the Area of Anatma — matter.
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XXVII) Modern science is very advanced but works in the field of matter and energy.

* Science is struggling with consciousness.

* Yearly consciousness seminar, more confusions rise.

* Science not able to handle consciousness, it is designed to study Anatma.

* Vedanta is dealing with Atma.

e Others dealing with Anatma, hence can’t judge.
XXVIIl) Science can’t touch Vedanta.

* Millenia has passed.

* Now we are ready to challenge.

 Abadyamanatvat.
XXIX)

2 conditions for Pramanam

Anadigatatvam Abaditatvam

XXX) Jnana Khandam reveals Akartrutvam
Don’t say :
* Jnana Khandam does not reveal.
* Bodhayati Eva

* Shastra Yonitvat, Tattu Samanvaya.
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Brahma Sutra :

= ~ | Sastrayonitvat |

(Brahman is not known from any other source), since the
scriptures are the valid means of Its knowledge.[l — | — 3]

Hﬂm | Tattu Samanvayat |

But that Brahman (is known from the Upanisads), (It) being the
object of their fullest import. [| = | — 4]

Brantham

v
Mistake

A

Akratutvam is a mistake if it is negated by
other Pramanam

XXXI) Definition of mistake :
 Whatever is negated by another Pramana is a mistake.
 Aham Brahma Asmi — not Brantam, not mistake, never negated by any Pramanam, not

negatable.
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XXXII) Na Shakyam Vaktum :
* Our reply to Samuchhaya Vadi.
XXXI11) New argument by Samuchhaya Vadi.

24) Chapter 1 - Section 1 : Introduction continues...

(7T 319¢) 3

1) Topic 17 :

Shankara :

* Jnani need not do Karma combine Karma + Jnanam.
* Jnanam itself gives him Poornatvam.
* He has nothing to accomplish in life.
e All actions for Loka Sangraha.
I1) Why should he do Veidica karma?
* No Prayojanam for him.
* No benefit.

* Without benefit, foolishness. 185



I1l) Whatever you do is for some benefit
* Jnani need not have to do Veidika Karma.
IV) Purva Pakshi :
* Jnani need not have to take Sanyasa also?
* Jnani —does not want anything.
 Why Sanyasa Karma?
* If he has no desire for Veidika Karma.
V) Sanyasa = Samuchaya of Jnanam + Sanyasa Karma
VI) Samuchhaya Vadi :
* Grihastha need not do Veidika Karma.
* Abyupethya Vada.
* Let Grihasta after Jnanam not do Veidika Karma.
* He need not have to take Sanyasa also.
VIl) Let him continue Grihastha Jnani.
* Why insist on Sanyasa Karma — 2 day ritual.
* Ashta Sraddham, Gayathri Japam overnight, 40 years of Sanyasa Ashrama Anniversay.
e Shivaratri — day — Sanyasa, Viraja Horna, Sanyasa Diksha within Jnanam — why?
* No scope for Vidwat Sanyasa later.
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VIII) In Tyaga, renunciation also, absence of Prayojanam is same for Grihastha Ashrama Karma
* Jnani has no benefit.

* Sankshepa Purva Pakshi.
IX) Gita : Chapter 3 — Verse 28

W'I%{ﬂ HETTaT tattvavit tu mahabaho
Wﬁwzﬁt | gunakarmavibhagayoh |
SOt ﬂﬂ-}rg E{?—?«T—[ guna gunesu vartanta
SAHATA TS N 2-2< ) iti matva na sajjatée | | 3-28] |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)

functions, and he, who knows that gunas as senses move amidst gunas as objects, is not
attached. [Chapter 3 — Verse 28]

For Jnani

Doing no benefit Renunciation also no benefit

* Neither doing Karma or Renunciating Karma, is of any use.
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Revision : Topic 24

Introductory Bashyam debate with Samuchhaya Vadi :

I) Once Sanyasa Validated, Samuchhaya gets negated.

II) Veidika Karma gone in Sanyasa

* For validation of Sanyasa, it is Automatic negation of Veidika Karma.

* No question of combining Karma + Jnanam.

lIl) Validation of Sanyasa is one method of refuting Samuchaya Vada.

IV) Vidwat Sanasa :

* 1t Renunciation after Jnanam.

V) Vividisha Sanyasa :

* Renunciation before Jnanam.

V1) Now discussing Vidwat Sanyasa

VIl) General observation :

a)

Sanyasa — Renunciation

- Internal

- Antara

- Invisible

- | alone will know
- Others can’t know

Bahya — external

| know, others know

Visible Sanyasa

Renounce ties with family, removes
thread, tuft, changes dress.
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b) Suppose Grihasta becomes a Jnani

* Antara Sanyasa is a natural consequence because, when | get Jnanam, | am Atma, |
don’t have any relationship with have with Anatma.

Vision of Jnani

Atma

Anatma - World

Satyam

Mithya

e As Atma | have no connection with Anatma.

d) Dissociation with Anatma is a natural consequence.

e) Once | delink from Anatma, all features also, | have no connection.

f) Varna, Ashrama belongs with Anatma, Jnani dissociates.

e Varna Ashrama Abhimana Sanyasa Automatically takes place.

g) | am not Brahmana, Vaishya.
* | am not Brahmana, Vaishya.

* | am not Grihasta, internal renunciation happening invisibly in the Mind of Jnani.

* Silent revolution.
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h) Kartrutvam, Boktrutvam also gets renounced.
e Kartrutvam, Boktrutvam also gets renounced.
e Kartrutvam, Boktrutvam belongs to Anatma.

« Atma can’t be Karta, Bokta.

* Karma happens eternally but karma belongs to Anatma.

1) I have delinked of Karma, Karma Sanyasa is consequence of Jnanam.
j) Jnana Karma Sanyasa — Chapter 4

* Jnanena Karma Sanyasa.

After Jnanam, | say

v
| have no connection with good or bad
action

v

No connection with Karma Phalam also

y

Varna, Ashrama disconnection, Kartrutva,
Boktrutva disconnection
Karma Disconnection = Natural
consequence of Jnanam
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k) Grihastha will also have Antara Sanyasa as a Natural consequence.
I) Question :
* Is Grihastas Antara Sanyasa is automatically followed by Bahya Sanyasa also?

* Does Grihastha Sanyasi renounce Grihastha Ashrama also and becomes an external
Sanyasi.

m) Antara Sanyasa which Grihasta has is called Vidwat Sanyasa.
* Vidwat Sanyasi Grihasta = Antara Sanyasi.
n) Question :
* Does Antara Sanyasa include Bahya Sanyasa also?
* |sit an automatic consequence?
* Does Vidwat Sanyasa include Bahya Sanyasa also?
Vi)

Shankara

2 Stands

Aitareya Bashyam Gita Bashyam — Chapter 4 & 5
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Aitareya Bashyam

Gita Bashyam — Chapter 4 & 5

- Samuchaya refutes Bahya Sanyasa

- Shankara : Vidwat Sanyasa includes

Bahya Sanyasa
- Grihasta will renounce and
becomes Ashrama Sanyasa

- Grihasta = Temporary infrastructure

for Jnanam

- After Jnanam, Grihasta not
relevant, valid

- Will not allow him to do
Nididhyasanam

- Example : Yajnavalkya

- Vidwat Sanyasa includes internal
and external Sanyasa

Shankara relaxes his position
Krishna — Grihastha, compiled by
Grihastha Vyasa

Grihasta will generally renounce
and take Sanyasa

Exceptions are there

Jnani = No attachment

Same genuine reason, will continue
Vidwat Sanyasi, Antara Sanyasi
Involved in Karma but their Karma
not a Karma

Vidwat Sanyasa does not include
Bahya Sanyasa

Optional

IX) We take Gita stand :

a) General Rule :

Jnani gets Jnanam

Remaining in Grihasta, becomes Jnani after classes.

Sees no relevance for Veidika Karma, generally will renounce Karma alongwith

Grihastha.

Sadhanam, infrastructure, renounced.




b) Compromise :

* Due to strong Prarabda continues Grihastha Ashra even though he has internal
Sanyasa.

* Not able to take to external Sanyasa.
c) Continues Grihastha and karma
d) Gita : Chapter 5 — Verse 8

AT a;q?fﬁT brahmanyadhaya karmani

"v_l_ﬁ:: AT EI—F\IT'-?\-[ J: | sangam tyaktva karoti yah |
=g |9 9 9949 lipyaté na sa papéna
9T g T || -2 || padmapatramivambhasa || 5-10 | |

He, who does actions, offering them to Brahman, abandoning attachment, is not tainted by
sin, just as a lotus leaf remains unaffected by the water on it. [Chapter 5 — Verse 10]

e) Does Sraddham, Sandhya Vandanam

* Does not need Punyam, does not feel | am Grihastha, commanded by Sruti.
* |don’t want to get Pratyavaya Papam by not doing Sraddham.

* For Loka Sangraha Artham, continues Karma as Ajnani.
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f) He comes under Vidwat Sanyasi only, but Antara Sanyasi not Bahya Sanyasi.

* Sometimes, wife recommends Sanyasa, husband afraid.

g)
2 Types of Vidwat Sanyasis

|

| |

Grihasta Bahya Sanyasa Sahita Vidwat
Sanyasi
Vidwat Sanyasa
May include

|

| |

Bahya Sanyasa May not include Bahya Sanyasa

h) In Aitareya Upanishad, Shankara Vehemently argues that vidwat Sanyasi includes Bahya
Sanyasa.

i) Samuchhaya Vadi :
* Negates Bahya Sanyasa.

j) Our General Stand :

e Grihasta Jnani is Vidwat Sanyasi even though he is not a Bahya Sanyasi.
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k) Samuchhaya Vadis Argument :
e Grihasta Jnani does not see any benefit by performance of Veidika Karma.

I) Prayojana Abavat :
* There is no Prayojanam in Karma Anushtanam.
* Renounces Veidika karma.
* Takes to Sanyasa.

m) Purva Pakshi :
* There is no Prayojanam in Sanyasa Karma also.
*  Why should you insist on Karma Sanyasa?
* Inthat also there is no Prayojanam
IX) Tyaga Api — Bahya Sanyase Api — Prayojana Abhavasya — Tulyatvam :
* Absence of any benefit for a Grihastha Jnani is the same.

Gita : Chapter 3 — Verse 18

A9 O HaATST naiva tasya krténarthah

AThEdA=E H234 |
— g IE=> | Hél\"—(l_\(‘-\li na casya sarvabhutésu
aﬁ'é»laﬁaqma?:r: N 3-2< 1 kascidarthavyapasrayah | | 3-18 | |

nakrténeha kascana |

For him there is no interest whatever in what is done, or what is not done; nor does he depend
upon any being for any object. [Chapter 3 — Verse 18] 195




For a Jnani, Karma

- Doing - Not doing
- Doesn’t produce Punya - No Pratyavaya Papam Produced

e Both are the same.
 Why are you emphasizing not doing.
* Na Akrutena Kashchana Iti Smrutena.

25) Chapter 1 — Section 1 : Introduction continues...

T IMEFAfGET TET ST Ha haifaid dToraEy
mﬁﬂmgﬁlﬁ?,

Samuchhaya Vadis stand :
I) Ye Ahuhu : Quotes Shankara

a) After Brahma Jnanam, one should take to Bahya Sanyasa.

e Vyuthana = External, Ashrama Sanyasa
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b) Includes Bahya Sanyasa in Vidwat Sanyasa — why?
c) For that also there is same Dosha
* No Prayojanam
e Sanyasa will not make any difference.
e Staying at home is same.
* For Jnani both are same upto this is Purva Pakshi.
d) Shankara :
* New definition of Bahya Sanyasa, which includes leaving home and taking to Biksha.
Il) Bahya Sanyasa indicates dropping of Grihastha Ashrama Activities
* Non performance of Grihastha Ashrama centric activities.

* |tis not performance of something.

Ill) Bahya Sanyasa is non performance of Grihastha activities

e “Akriya Matratvat” - Vyuthanasya
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26) Chapter 1 - Section 1 : Introduction continues...

AfehaTATAETE. S | Afgentrie fg T
i i e O A C s I RIGIVRIERGR R
o WA aTgA:ah: Ygiaeyig |

|) Performance of Action is for same benefit

* Deliberate actions done for benefit of something.

1)

Performing Action Seeking Benefit

Both because of ighorance

lll) Ignorance alone makes a person connected with Anatma.
* Because of Anatma connection comes Kartrutvan, lack of missing,

e All expecting some benefit.
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IV) Lifestyle of Grihastha means set of Karmas expecting set of Benefits.

* This is because of ignorance and desire.

V) Avidya

\ 4

Kama

A

Karma

* Prayojana Trishna.
e Desire for benefit.

* This is series of Grihastha lifestyle.

VI) This series will collapse in the wake of knowledge.

e Grihastha lifestyle can’t survive if Jnanam happens.

e This is Shankaras lifestyle

VIl) Study our mind, we can understand the Prayojana Trishna.

VIil) Veda Pramaman :

* Because of self ignorance — Kama — Veidika Karma.
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Desire = Prayojanam | expect

Punyam

Avoid Pratyavaya Papam

All these not natural to ones own real nature.

IX)

In Atma

\ 4

not natural

Avidya, Kama, Karma, Prayojana Trishna is

'

None is Intrinsic to Atma

X) Na Atma Vastu Dharmaha :

Sarva Praninam Avidyavatam Tat Darshana.

In Ignorant Jivas we observe this series.
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