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805) Introduction to Chapter 4 - Karika No. 29 :

NSy * . .
. C ¢ N
SY
Based on the various logical reasons already stated (Uktaih Hetubhih), it is established
(iti Siddham) that Brahmatma is unborn and one only (Ajam Ekam Brahma). Now again

(yat punah) what was said before (Adau Pratijnatam) about the Phalam, to conclude
that (Tat Phala Upasamhararthah), this Karika is being given (Ayam Slokah).

1) Based on logical reasoning will refute Sankhya, Yoga, Nyaya, Veiseshika, Hinayana, Mahayana
Philosophies.

1)

Astika Nastika
2 Groups : 3" Group :
- Sankhya — Yoga - Hinyayana
- Nyaya Veiseshika a) Sautrantika
b) Vaibashika
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4th Pair

Nastika

Kshanika Madhyamika Shunya Vadi Nagarjuna

* 4 pairs negated ultimately to arrive at Advaitam — Ajati Vada — non-origination.

l11) 8 schools negated by Gaudapada.

Astika Nastika
4 4

IV) 7 schools talk of creation, origination of world and consciousness.

V) All originations mentioned by 7 schools negated.

e 8th school — Shunya Vadi accepts Mithya world, appearance, not origination.

Mistake :

* No Adhishtanam in Shunya Matam.
VI) Vedantin :

* No thing originates.

e Everything is an appearance like dream on the substratum of screen of consciousness.
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VIl) How we defeat Shunyavadin?

a) All Mithya appearances are supported by one Satya Adhishtanam.

Rope Snake Mirage Water Shell Silver World

Rope Sand Shell Brahman

b) By introducing Adhishtanam we negate Shunya Vadi.
* No origination of the world.
VIIl) There is only one Sat, Turiyam, Adhishtanam which was, is, ever will be.
* Knowing Turiya Adhishtanam, i claim immortality.
e 3 states are Mithya, appearance.
IX) Adhishtanam is called Ajati Brahma, Ajati Atma.
* Where is that Ajati Brahma Atma?
X) I am that Ajati Brahma Atma, Turiyam.

* | alone exist, everything else is an appearance.

Differentiate

Satyam Existence Mithya Appearance
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XI) I, Turiyam, am never born
* Nothing else is born in me also.
XIlI) What is the Universe?

* Universe is also not born, it is an eternal apeparance either in manifest or
unmanifest form in me.

* World is an appearance, like a movie, dream.
XIll) We are not negating the world.

* We are negating origination of the world.
XIV) What is the world if it has not originated?

* Itis a non originating appearance.
XV) Dakshinamurthi Stotram :

fra=edur TegdA 9l god faseaed visvandarpana drsyamana nagari tulyam nijantargatam
UeAlcAT ATIAT dfeRaigd IJATAGAT | pasyannatmani mayaya bahirivodbhdtam yathanidraya |
TTATETHES THUTEAY TACHTAH dTgd yassaksatkurute prabhodhasamaye svatmaname vadvayam
T AEEIY FH =& AN iAo N ¢ | || tasmai srigurumdrtaye nama idam sri daksinamdrtaye || 1 ||

He who experiences at the time of realization his own immutable Self-in which the Self alone
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is
this prostration. [Verse 1] 4105




XVI) This subject was introduced in Chapter 3 — Karika No. 2

Al FEAIHNITIHSAS THAT T |

ato vaksyamyakarpanyamajati samatam gatam |
T 7 A R S#AR @ded: | 2 ||| Yatha na jayate kimcit jayamanam samantatah || 2 ||

Therefore, | shall now describe to you (that Brahman) which is free from limitations, unborn,

and homogeneous; and from which nothing is in reality born, though it appears to have
manifested in endless forms everywhere. [3 - K - 2]

Concluded in Chapter 4 — Karika No. 28 :

A Jd fod feeeT 7 IRg | tasmanna jayate cittam cittadrsyam na jayate |
aE7 Teafed @ Y @ & ST & G U ¢ || tasya pasyanti ve jitim khe vai pasyanti te padam || 28 ||
There was ever born-neither the mind nor the Objects perceived by the mind. Those who

perceive such births may as well try to perceive (or try to discover) the footprints of the birds
in the sky!! [4 - K - 28]

XVII) Ajam Ekam brahma Iti Siddham.

One Ajati Brahman alone is there.

* This has been established.
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XVIII) Mithya world appears in Satya Turiya Chaitanyam = Final message of Mandukya
Upanishad.

* Mithya is always false, appearance.
XIX) Brahman given title :
e Akarpanyam

e Without Samsara

e Samsara Rahitaha = Akarpanyam

XX)

| am

| |
Ajati Brahma Nitya Mukta Asamsari Turiyam

XXI) By knowing this Turiyam alone, | can claim Moksha, freedom.

XXIl) Brihadaranyaka Upanishad :

AISTIAT, TEACRIRT TTATT; & T=FaaT =b, || so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
TeHAG Aol e, hCHTee] TTHA, yanmadanyannasti, kasmannu bibhemiti,

ad TarEd FT NI, FEATCLITATIA? tata evasya bhayam viyay, kasmaddhyabhesyat?
e s safa 0 2 dvitiyadvai bhayam bhavati || 2 | |

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?” From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 - 4 - 2] 4107




* No 2nd thing.
XXIll) Katho Upanishad :

Manasai-vedam aptavyam, neha nanasti kincana,

AHAEATAT 17 Ao (@9 |
T F 9] =g, 7 3¢ A9 190 1991

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [l = | — 11]

XXIV) I am Nitya Mukta Brahma, everything else is an appearance in me.

* This knowledge alone helps me to claim my freedom, promised in Chapter 3 — Karika
No. 2.

* Topic completed in Karika No. 29.
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806) Chapter 4 - Karika No. 29

TR S JEHTGSTIT: Sehfeead: |
THAIURE A FARERsaf 1 R

ajatarh jdyateyasmadajatih prakrtistatah |
prakrteranyathdbhavo na kathaficidbhavisyati |1 29 ||

In the opinion of the disputants, That which is unborn, is born. The very nature of That
is to be ever unborn. It is never possible for a thing to be ever other than what it is.
[4-K-29]
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807) Anvaya : Chapter 4 - Karika No. 29 :

wd A (@ R wed) | aER
Tl SR Wafd | ad: S (W)
FYMIE: A FE wfsafd

ajatam jayate (iti vadibhih kalpyate) | yasmat
ajatih prakrtih (bhavati) | tatah prakrteh (ajateh)
anyathabhavah na kathaficit bhavisyati ||

The birthless or unborn (Consciousness, Brahmatma) is born (according to the
disputants, which is a contradiction). Since Birthlessness or Akaranatvam, that is, not
being a cause, is the intrinsic nature (of Brahman), hence, the transformation of the
intrinsic nature (of Birthlessness) will never take place.
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Gist :
I) Ajatam Jayate :

* Unborn Brahman is born is conclusion of other schools of philosophies.

Il) Brahman which can’t create the world is said to create the world by other schools.

1)

Brahman — Nithya Mukta

Maya

Projects manifests universe,
unmanifest universe

Does not create universe

IV) Brahman = akaranam said to be Karanam Brahma by other schools.

V) We say Brahman = Akaranam what is the logic?

* Brahman nature is Ajati, Akaranam.

* Waker = Akaranam — never creates real dream world.

 Brahman = Akaranam — never creates real waking world.

e Akaranatvam is the very nature of Brahman.

V1) Whatever is nature of something can’t undergo any change.
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VIl) Brahman can never become a Karanam

* Akaranatvam nature of Brahman can’t undergo any change.

* Therefore Brahman can’t become a Karanam.

e Akaranam Brahman can’t become Karanam.
VIIl) Akaranam is the very nature.

* Inits presence, the unreal Jagrat world appears, disappears.
IX) Example :

* Hot fire can’t become cold fire.

X) Brahman was, is, will be Akaranam.

Xl
) Brahman World

Can’t become Karanam Can’t become Karyam

XIl) It is a Mithya appearance on Satyam Adhishtanam

Junior Student format Senior student format
a) Karanam — Karyam a) Adhishtanam — Adhyastham
b) Dvaitam b) Advaitam

XIll) Real world has not originated from Brahman.

e Itisan appearance like Rope Snake, Jnana + Artha Adhyasa.
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XIV) Snake has not originated from Rope.

» Snake is an appearance on Rope.

* World has not originated from Brah

man.

World is an appearance on Brahman.

XV)

XVI)

XVII)

XVIII)

Mirage Water

Not originated from sand

It is an appearance in Sand

Dream
|
| |
Has not originated from waker Is an appearance in waker
Silver
|
| |
Has not originated from Shell It is a false appearance on Shell
World / Matter

Has not originated from Consciousness

It is an appearance in Consciousness .
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XIX) Ajati is Prakrti — Nature
* Prakrutehe Anyatha Bavaha, Na Kathanchitu Bavishyati?
* Akaranatvam is nature of Brahman.
* Brahman can never change its nature at any time.
XX) Brahman can never become a Karanam.
* This is essence of Shloka.
XXI) Aside note :
e Also seen in Chapter 2 — Chapter 3.

Remember:

a) Brahman has never become Karanam at any time.

b) World has never become Karyam at any time.

* Never originated at any time.
c) If world is only an appearance in Brahman, why did the Upanishads say.
d) Taittriya Upanishad : Chapter2-1-2

dEAIGAT VATHIGICH= ATHRI: H‘ﬂ?r | || tasmadva etasmadatmana akasah sambhitah |
ATPRICIT: | qRIREeT: | 3FaA09: | || akasadvayuh | vayoragnih | agnerapah |
ey qrRdl | R e | adbhyah prthivi | prthivya osadhayah |
JirwehsilseTy | e GOW: o 2 o || osadhibhyo'nam | annat purusah | 2 1,




From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

e) In every Upanishad, we start teaching from Srishti.

XXIl) Methodology of Upanishads :

* Introduce Brahman — as Srishti Karanam

Chandogya Upanishad : Chapter 6

dea AFGHT 3ﬂ?ﬁﬂ$ﬂm I sadeva somyedamagra asidekamevadvitiyam |
detl$ AEAGAGHT ATHIGHATIG A || taddhaika ahurasadevedamagra asidekamevadvitiyam
Hp:lm:a Joolldd I €.2.¢2 |l tﬂsmﬁdﬂﬁtﬂh Sﬂiiﬁvﬂtﬂ || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

dGeTd % T IR Hﬂﬁ’fs?@?r dciol || tadaiksata bahu syam prajayeyeti tattejo'srjata tatteja
U1 9§ T ToAfd dglsHed | aiksata bahu syam prajayeyeti tadapo'srjata |
a'{:lqm; Faq Mafd FWed 91 IS9Edory || tasmadyatra kvaca Socati svedate va purusastejasa
Tq aﬁ‘a‘qﬂ’r AR 1 6.2.3 ] a eva tadadhyapo jayante | | 6.2.3 ||
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That Existence decided: ‘I shall be many. | shall be born.” He then created fire. That fire also
decided: ‘Il shall be many. | shall be born.” Then fire produced water. That is why whenever or
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]

* Why Srishti Prakriya?

XXI) If in Tattwa Bodha, we say world is a dream, family, bank account is a dream, student will
a dream, student will walk out.

XXIV) Fact :
 World is dream no. 2
* Thoughest message of Vedanta to swallow, but it is the truth.
* Beginner will never accept and say :
Unreal world has originated from Brahman.
XXV) Brahman can’t create the world — so how is creation?
a) We introduce Maya Shakti
b) Brahman with Maya Shakti created the world.
c) Negate creation + maya later.
d) Delcare :

* Brahman alone is there
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XXVI)

Junior Student

Senior Student

a) Creation is mentioned
b) Adhyaropa stage

a) Creation is Mithya
b) Apavada stage

XXVII) Ultimate teaching :

808) Bashyam : Chapter 4 - Karika No. 29 Starts

Waking state is dream No. 2.
This is the gist.

I A Jaid S1Ed 3fd AT IRFeAd dgsid

S TEAEST: Shiaed

| dAEAHIGSATASYTHT:

TFRAIIRTE! S 7 FEtagisafa o 0

The consciousness, which is indeed Brahman (Yat Cittam Brahma Eva) and which is
speculated (Parikalpyate) by the disputants (Vadibhih) to be born, to be Karanam
("Jayata iti"); is in fact unborn, and not a cause (Ajatam. - But according to them), the
ever unborn (Tad Ajatam) is said to be born, a cause (Jayate). Since (Yasmat)
Birthlessness, Akaranatvam (Ajatih) is the very nature of Brahman (tasya Prakritih),
therefore (Tatah = Tasmat) that Birthlessness, Akaranatva nature of Brahman

(Ajatarupayah Prakrteh) will in no way (Na Kathancid) change at any time (Anyatha
Bhavah = Janma Bhavisyati).
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1) Yatu Chittam Ajatam Brahma :

Consciousness is Akaranam Brahma.

Il) That Brahman is born, creates a world, becomes a Karanam is a mistake, wrong vision of the
Universe.

l11) Ajati = Birthless = Akaranatvam = Nature of Brahman.

IV) Therefore nature of Brahman can never change at any time.

V) Janma — Karanatvam for Brahman is not possible.

Vi)

Akaranatvam is its nature.

To become a cause

Material cause changes

Intelligent cause, has to work also

Brahman has to undergo a change to become a Karanam.
Upanishads declare Upanishads as Avyavaharyam, Nivikaram, Satyam, Nir Avayavam,

Akhandam, Turiyam.

Janma Karanatvam Na Bavishyati.

VII) If Brahman is not a Karanam what is Brahman? Adhishtanam, substratum, real I, reality,
Satyam, Jnanam, Anantham, Karya — Karana Vilakshana Atma.
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VIII) What is Jagat?

Vi)

Adhyasa = Appearance like a reflection in a mirror.

World has 2 components

Adhyasa component

Existence borrowed from Brahman

Maya — Karyam Component

Inert

All our struggle is to make a change in
our understanding, vision of the world

Normal vision

- Ajnani
- lam born as body — Mind
complex — finite

Jnanis vision

- | am unborn Brahman
- Adhishtanam
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1X)

X)

World

Is not a Karyam of Brahman

If so Brahman will become
Karanam

World and Brahman do not have
Karya — Karana Sambandha

All other schools have Karya —
Karana Sambandha

Sankhya, Yoga, Nyaya,
Veiseshika, Hinayana, Mahayana,
Visishta Advaitin, Purva
Mimamesa, science, Jains.
Knowing this is A format

Is an Adhyasa

Appearance

World is an Adhyasa on Brahman
World and Brahman have
Adhishtana — Adhyasa
Sambandha

Substratum — appearance
relationship

Advaita Vedanta alone has Maya
and Adhishtana — Adhyasa
Sambandha

Knowing this is called Binary
format

| am Adhishtana Turiyam, Brahma

v

Everything else is Adhyasa
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XI)

God

- Is one of the things located in
Kailasha, Vaikunta, heaven,
temples, Brahma Loka

- Then Adhyasa

- God is object

XIl) Advaita Makaranata :

|
- |Is subject, consciousness, Atma
- Identical with me
- Bhagavan, to save from Adhyasa,
he has to join me

TSI+ SIS -
| ST TANY |
T (A gHAATHA
QITguasE | 1| RO 1

upashanta jagajjiva
sishyacharyeshwara bhramam |

swatah siddha manadyantam

paripurna maham mahaha Il 27 |l

That effulgent Consciousness am |, which is self-established, all-full, without beginning and
end and in which the illusory ideas of the worlds, the individual, the disciple, the teacher and

God, are all extinct. [Verse 27]

* |shvara = Adhyasa on me Turiyam.
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XIlI)

Ishvara
|
| | |
Paroksha Pratyaksha Aparoksha Atma
Adhyasa Adhyasa Joins me

* | and Ishvara jointly become Adhishtanam of entire Universe.

XIV) Gita : Chapter 10 — Verse 20

A HIHT 316@-;:‘2[ aham atma gudakesa
Hé’i\dlfamf%?:l?[: | sarvabhatasayasthitah |
aqg:qﬁég] T g aham adisca madhyam ca
AT T F l12o-Rell bhitanam anta évaca || 10-20 | |

| am the self, O Gudakesa, seated in the hearts of all beings; | am the beginning, the middle
and also the end of all beings. [Chapter 10 - Verse 20]
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Revision :
Chapter 4 — Karika No. 29 Bashyam :

I) Upto Verse 28, Gaudapada refuted other scholars which talk about origination of world from

Brahman, Atma.

) Philosophy

Theory

Sankhya

Sat Karya Vada

Nyaya, Veiseshika

Asat Karya Vada

Hinayana Sautrantika Vaibhashika

Sangatah Vada

Madhyamika, Kshanika Vigyana
Vada

No origination of world but there is
origination of consciousness

[I1) All others called Jati Vadins
* Kshanika + Advaitin — Ajati Vadin.
* Gaudapada refuted all of them.
* Ajati Vada of Advaitin alone remains.
* Described in Chapter 3 — Karika No. 2.

Al FEATIHNIVIHSAS THAT T |
JYT 7 TS HRT TAT THedT: 1 R |

ato vaksyamyakarpanyamajati samatam gatam |
yatha na jayate kimcit jayamanam samantatah | | 2 ||
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Therefore, | shall now describe to you (that Brahman) which is free from limitations, unborn,
and homogeneous; and from which nothing is in reality born, though it appears to have
manifested in endless forms everywhere. [3 - K - 2]

V) :
Yatra Yatra Jati Vada

v

Tatra Tatra Samskara, Karpanyam — Misery

Y
) Yatra Yatra Ajati Vada

A

Tatra Tatra Akarpanyam

v

Moksha

Vi) .
Ajati Vada

v

Confers Moksha

VIl) Chapter 3 — Karika No. 2 to Chapter 4 — Karika No. 28 = Ajati Vada
* Concluded now in Chapter 4 — Karika No. 29.
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VIII) If no origination, what is there?
* There is only one Ajati Advaitam Brahma defined in Chapter 1 — Mantra 7

Al o g9 AT nantahprajiiam na bahihprajiam nobhayatah
U3 o 9aleTdsl of 91 a9 | prajiam na prajhdnaghanam na prajiam naprajniam |

HEITACHAGRAAATETH ALTUTH adrsyamavyavaharyamagrahyamalaksanam
H T ACII I TAF HATIIER acintyamavyapadesyamekatmapratyayasaram

YISAIAA Aed RradAgdd prapaficopasamam santam sivamadvaitam

9qd Aded T AT | @AF: || 7 || | caturtham manyante sa itmé sa vijfieyah || 7|

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]
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Ajati Brahman

- Does not originate from - Nothing originates from
anything Brahman
- Causeless

X) Kathopanishad :

T I e ar \%‘ﬂ:ﬂ? T W T W | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit,

I e 9T T g(\uh T Ed 2T T N el Ajo nityah sasvato'yam purano na hanyate hanyamane sarire 1l 18|l

“The intelligent Atman is not born, nor does He die. He did not spring from anything, and

nothing sprang from him. This unborn, eternal. Everlasting, ancient, is not slain even when the
body is destroyed. [ — || — 18]

XI) Brahman does not originate from another cause.
* Na Babuva Kashchit = From Brahman nothing originates.

* Only that kind of Brahman = Adhistanam of Universe.
Example:

* Only waker is there.
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a) No origination of dream world
 Dream world is appeaance on waker.
* Waker is independent of dream world.
b) Only Turiyam exists
* Wakers world is appearance on Turiyam.
* Waking world has no origination.
e Turiyam is independent of wakers world.
XIl) If there is only one self existing, self evident Brahman and nothing else originated from it.
 What is status of waking world which we are experiencing continously?

XIll) Vedanta does not negate the experience of the waking world, it only changes the status of
the world from real to unreal.

Before Study After Study
- World is real - World is an appearance, unreal, like dream
- It has originated, born from - It has no origination.
God, Brahman - World has only appearance.
- World has origination from - Nothing originates
Brahman - Say : World is an appearance in Brahman,

Sat, Chit Svarupa
- Brahman alone exists, Gods invisible nature
- World appears depending on Brahman
eternally Anantaha 427




XIV) Just remove Satchit from world, world will collapse
XV) Gita : Chapter 15 — Verse 3

A ®UHEE agHenTd ha riipamasyéha tathdpalabhyaté
=l A = fed 9 qeIfersr | nantd na cadira ca sampratisth |
eI GEEaHS asvatthamenam suviridhamilam
TAEITEIUT a4 fean || gu-3 |1|| asangasastréna drdhéna chittva | | 15-3|

Its form is not perceived here as such, neither its end, or its foundation, nor its resting place;
having cut asunder this firm-rooted Asvattha-tree with the strong axe of non-
attachment...[Chapter 15 - Verse 3]

* There is no beginning, middle, end in the world.

Xvi) World has 2 forms

- Manifest - Unmanifest
- Jagrat, Svapna - Blankness in Sushupti

* | —Consciousness have no form.
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XVII) In Sushupti world appears but in unmanifest, potential form, also Vyavaharika Satta.
XVIII) Mandukya Upanishad : Mantra 5

I ol T FH>ael HIH HHAAA yatra supto na kancana kamam kamayate
T H>aa Fao Teafa aegyeas | || ha kaicana svapnam pasyati tatsusuptam |
FICAEATST THIS: THTTT susuptasthana ekibhitah prajnanaghana

TalssAGHA! EAeGHS daHE: eva"nandamayo hyanandabhuk cetomukhah

UTAEgT: 9Ig: Il @ | prajnastrtiyah padah || 5 ||

That is the state of deep-sleep wherein the sleeper does not desire any objects, nor does he
see any dream. The third quarter (Pada) is the Prajna whose sphere is deep-sleep, in whom all
(Experiences) become unified or undifferentiated, who is verily a homogeneous mass of
Consciousness entire, who is full of bliss, who is indeed an enjoyer of bliss and who is the very
gateway for the projection of consciousness into the other two Planes of Consciousness the
dream and the waking. [Mantra 5]

* World appearance is there as Blankness, Moola Avidya, Prakrti, Sushpti.
XiIX) Madhyamika :

* Blankness = Nothingness.

XX) Vedantin Blankness = Appearance of world in Sushupti position.
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XXI)

World

|

Appears as

Nama — Rupa

Blankness

- InJagrat, Svapna

- Vyavaharika Rupa

- Multiplicity + Splash of variety in
which Jiva falls from his Svarupa

- In Sushupti
- Avyavaharika Rupa

XXII) There is only one Brahman, Akaranatvam, nature of Brahman.

XXIII) Brahman can never become Karanam.

* Prakrute Anyatha Bavaha Na Kathanchit Bavishyati.

XXIV) Akama nature of Brahman is eternal
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XXV)

XXVI)

For Junio

r student

A

In Adhyaropa Prakaranam

l

of teaching (Upaya

Give Brahman Karanam status temporarily for sake

ha Saha Avataraya)

A

4

Label Karanam — during Adhyaropa stage

A

4

Removed i

n Apavada

4

All the time, Brahman continues to be Akaranam

For Student

For Teacher

- Thinks Brahman is Satya
Pratyaya Karanatvam
- Real status

- Gauna Pratyaya Karanatvam
- Mithya / Temporary status
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XXVII) Prakrutehe anyatha Bava repated 3 times.
e Chapter 3 —karika No. 21 and Chapter 4 — Karika No. 7, 29

Mandukya Upanishad :

ol Sﬁﬁlﬁ?r A o H?ﬁlﬂﬂ' aar | na bhavatyamrtam martyam na martyamamrtam tatha |

UReaumsiat 7 | Fufaesifasafear 1 ¢ 1 || prakrteranyathabhévo na kathamcidbhavisyati | | 21 ||

The immortal cannot become mortal nor can the mortal become immortal. It is never possible
for anything to change itself in its essential nature and yet remain the same. [3 - K- 21]

* Very important statement for Advaitin.
XXVIII) Anvaya : Karika No. 29

Ied S @fa T Eh??l%l)l EE ajatam jayate (iti vadibhih kalpyate) | yasmat
I SRfd: ol | |a: ;ﬁ%, (aﬁﬁz) ajatih prakrtih (bhavati) | tatah prakrteh (ajateh)
STTATE: mﬁa wRrsafy | anyathabhavah na katharicit bhavisyati ||

The birthless or unborn (Consciousness, Brahmatma) is born (according to the disputants,
which is a contradiction). Since Birthlessness or Akaranatvam, that is, not being a cause, is the
intrinsic nature (of Brahman), hence, the transformation of the intrinsic nature (of
Birthlessness) will never take place.
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809) Introduction to Chapter 4 - Karika No. 30 :

I A ATcH: GERHIEE!: TEHTIEEEATeH]
Y IGd--

And in addition to all the defects talked about here in other schools of thought, here is
another (Ayam Ca Aparah) defect, in their arguments (Dosah Ucyate) which claims real
existence (Paramartha Sadbhava Vadinam) of samsara and Moksa for Atma (Atmanah
Samsara - Moksayoh).

1) World is in eternal consciousness.
* | am that consciousness.
* Important Shloka.
I1) All philosophies say :
a) World originates from some cause — karanam.

b) It is a real world

c) Moola Prakrti, Param anu originates and creates real world.

d) We refute all schools.
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Ill) Modern Science :

a) World doesnt, can’t originate.

b) Seems to originate after big bang.

c) Ajati Vadi = Science

d)

* (Close to advaitam.

No God is required, no job for God.

World never created.

Law of Conservation of matter + energy

Matter never created

Never destroyed

Always exists in some form

e) Before Big bang, unmmanifest, potential form

f)

e But world is real.

World

Is Eternal

Is Real
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IV) Vedantin :

World

- Eternal - Only appearance
- Unreal
- Appearance like Rope Snake

V) What is wrong if we accept world has originated and is real?

For Scientist For Spiritual Seeker

- No problem - No Moksha
- Anirmoksha Dosha comes

VI) For Vedantin :
* Sanchita / Agami/ Prarabda / Samsara will be without beginning and end.
 Samsara Real, Eternal.
* Anirmoksha Prasanga Dosha.
* Moksha meaningless
VII) All Schools are working for Moksha.

* |n Science, dont need Moksha.
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VIII) In Advaitam alone can talk of Moksha because world is an false apeparance.

* |t can never touch me the Atma.

* |am Asanga, Nitya Muktaha, not after study.

IX) Knowledge is possible in Advaitam.

* |n other schools, not possible, Dvaitam field.

World Samsara

- Eternal - Beginningless
- No end to Moksha

X) Ayancha Aparaha Doshaha :

* Another defect.

» Drawback in other schools of philosophy.
XlI) Chapter 3 — Karika No. 4 : Dosha explained

UGy Vel UCIIAnGal J9T | ghatadisu pralinesu ghatakasadayo yatha |
TR FYelRIed de@ssiiar SgicAfr Il ¥ | akase sampraliyante tadvajjiva ihatmani || 4 | |

Just as when the pots are broken, the pot-space, etc., gets merged with the Supreme Akasa,
similarly, the separate egos (Also merge) in this Atman. [3 - K - 4]
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XIl) Sankhya, Yoga, Nyaya, Veiseshika, Hinayana, for all, Dosha is common

* There is real Samsara in Atma and Real Moksha possible.

XIll) Paramartha Sat Bhava :

* Real existence of Samsara + Real existence of Moksha possible.
XIV) Following Dosha will come

* |Important Shloka, assimilate, meditate.

e Advaita will become more clear.

* Nididhyasana Shloka.

4137



810) Chapter 4 - Karika No. 30 :

IFEqaTd ¥ GERET | T |
el FCHA HISET = 9iasafa | 2o

anaderantavattvarh ca sarhsarasya na setsyati |
anantata cadimato moksasya na bhavisyati |1 30 |

If the world is admitted to be Beginningless-as the disputants insist-then it cannot be
non-eternal. Moksha or liberation cannot have a beginning and be eternal, too.
[4 - K - 30]
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811) Anvaya : Chapter 4 - Karika No. 30 :
IR : GANET STda<d 9 9 Q41 |
IAMeHd: HIERa 3[~adl T 7 Jasgid |

anadeh sarhsarasya antavattvarh ca na setsyati,
adimatah moksasya anantata ca na bhavisyati.

The end of a beginningless samsara cannot be established and the endlessness of
Moksa, which has a beginning, is not possible.
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I) Question :

Does your Samsara

Has beginning

Has no beginning

- 2nd |ine

Il) 1st Line :

15t Line
Beginningless

* If beginningless can’t talk of Moola karanam.

* Then endless also.
I1l) Yatra yatra Anaadi, Tatra Tatra Anantaha Cha

Example :

Atma — Brahman

v

Anaadi, Anantaha

IV) If Samsara beginingless — endless, Moksha is not possible

 Samsara will never end.
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V) Purva Pakshi :

* You Advaitin talk of beginningless Samsara but end of Samsara.
Example:

* Why this mother —in — law logic?
VIl) Advaitins Answer :

e Paramartha Sat Bava Bavishyati.

Anaadi Samsara

If Real If Unreal

Then it will be endless Can end

* |n Advaitam Samsara is Anaadi, Mithya Samsara.
* Mithya Samsara can be without a beginning.
* In the wake of knowledge, it can end.

Example:

* Rope Snake
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VII) If it is Anaadi Satya Samsara, it can never end.
* Anirmoksha Prasangaha if it is Anaadi Mithya Samsara.
* Jnanena Samsara Antaha Bavati, Moksha Api Bavati.
* Anaadi Maya Samsara ends not nashtaha but Badaha — figuratively ends.

* No factual ending of Samsara because factually it is not there.

VIIl) Rope Snake has no factual end, on the wake of knowledge it has figurative end.

Sakshi Mind

- Moment you realise - Figurative end

- Badaha

- Natural

- Continues till Prarabda of Body
- Rope snake

- Actually not there

IX) What is figurative end?
e Understanding Samsara is actually not there for me the Sakshi at any time.
* Past, present, future.
e This understanding is called end.

X) Rope Snake can’t end.

* Itis an appearance, its not there.
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Xl) Samsara Anaadi, Sa Antaha, has end

XIl) For Jnani, Samsara does not end.
* Never was there.
* Negation in 3 periods of time = Badaha
= Figurative end
XIll) To get Moksha start with Adhyasa Bashyam.

* Adhyasa = Samsara = Not | — Anatma = Mithya only appearance.

* Jnanam puts a figurative end called Badaha.
XIV) Athahi Brahma Jnayasya Jnana Matrena Moksha
e 3 Avasthas /5 Koshas / 3 Bodies = Samsara
= Badaha in 7th Mantra.
Manduka Upanishad :

Aled: Vo o afg:aa Aaa: nantahprajiam na bahihprajiam nobhayatah

YT o AT o W T | prajiiam na prajianaghanam na prajiiam naprajnam |
HTQIATTTRIAATEAHAETOTH adrsyamavyavaharyamagrahyamalaksanam

I R TACTIRRTAFHIIITR acintyamavyapadesyamekatmapratyayasaram
YI>aIaerd Aed RAadgad prapaicopasamam santam sivamadvaitam

IdYd Acded W ATHAT § f@a4: || 7 || | caturtham manyante sa dtma sa vijiieyah || 7 | }...




It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).

This is the Atman and this is to be realised. [Mantra 7]

* Understood deeply when you understand difference between Samsara — Nasha /
Badaha.

XV) Jnanis Sanchita / Agami / does not end.

* Understands, | never had them.

* Become Jnani to understand this.
XVI) Question :

 How can mere Jnanam destroy Sanchita ? It need not end?
Advaitin :

* Anaadi Samsara has end, figurative, because it is Mithya.

e QOther schools can’t talk about end.

For other Schools Samsara

|
| |
Anaadi Anantha 4144




e Both Satyam, not Mithya.
* No Moksha possible in all other philosophies.
XVII) Shankara :
* Brahma Sutra starts with Adhyasa Bashyam.
* Moment you understand meaning of Bashyam, you are free.
* Vedanta = Badaha centric
* Very powerful verse.
XVIII) 1st Option :
e Other philosophers

e If Samsara is beginingless and real, then Samsara will be endless.

* No moksha possible.

XIX) 2nd option — Vedantin :
* Samsara is beginningless and has an end then Moksha.
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Karika No. 30 : Important karika

IFIEaa<d 9 SaNET 7 Soeary | anaderantavattvarh ca sarhsarasya na setsyati |
Il TCHAT AT = s 30 || | anantata cadimato moksasya na bhavisyati |1 30 /|

If the world is admitted to be Beginningless-as the disputants insist-then it cannot be non-

eternal. Moksha or liberation cannot have a beginning and be eternal, too.
[4 - K-30]

1) After Karika No. 20 — Read Karika No. 30

fieTsgIEdl TSelea: Wal aeawaAr f§ @ |
a fr |eawAr o Rewt aeawy Isad 0 e |

The illustration of the seed and seedling is itself a matter which, indeed, is yet to be proved.

That (illustration) alone which is itself-to-be-proved cannot be used for establishing a
proposition-to-be-proved. [4 - K - 20]

bijankurakhyo drstantah sada sadhyasamo hisa |

na hi sadhyasamo hetuh siddhau sadhyasya yujyate || 20 | |

* Both complementary.

If Samsara has
|

|
Beginning

End

4146




* Moksha will also have beginning and end.
* Manufacturing date comes with expiry date.
l1l) Moksha possible only if it is Nitya Moksha.
IV) As long as Samsara is real, it will be Anaadi and Ananthaha.

* Moksha will never be possible as long as Samsara is real, sorrow is real.

* If Sorrow is unreal, happiness experienced also unreal, Anityam.

V) During Adhyasa or Adhyaropa stage we take Samsara as real.
* 3 Avasthas, 5 Koshas, 3 bodies real.
* Give descriptions of their Anubava.
 Mantra 1 -6 of mandukya Upanishad.
VI) Mantra 7 :
* Apavada stage
e Understand all Samsara to be Mithya.
e | am Nitya Mukta Turiyam.

4147



812) Bashyam : Chapter 4 - Karika No. 30 Starts

NP . N
Qcedfa gitwa: Rl Aoareata | q =l
e~ad=HcaerEl 7ol S |

e arg-ade=3el T afd 3q,

A; THTEaEIIG AT |

The end of Samsara (Samsarasya Antavattvam = Samaptih), which cannot be
ascertained when it began at all (Anadeh) meaning, which has no boundary limit of
time with reference to the beginning (Atita Koti Rahitasya), cannot be established (Na
Setsyati = Na Siddham Upayasyati) logically (Yuktitah). If you take any Substance 9kascit
Padarthah), which is beginningless (hi Anadih San) in the world (Loke), it is indeed not
seen or experienced (Na Drstah) having an end (Antavan). The beginningless seed,
sprout series (Bijankura Sambandha) is seen or experienced to break or end (Vicchedah
Drstah), if you say so (iti Cet). Not so (Na), because there is no such substance called
series or entity (Eka Vastu Abhavena). Your idea has already been negated (Apoditatvat

18

- in Karika 28). 414




|) Karana Shariram — has Sanchita — seed — cause of subtle and gross bodies.

Il) Anaadihi :
e Atita Koti Rahitasya.
* No previous end
* Adihi = Past end.

) 2 Ends — Limits

Beginning of End

Date of Death

Date of Birth End of Birth
* Kotihi = Edge / End
V) Past Limit Future Limit
Anaadi Anantha

- Both not there for Samsara

- Samsara is unreal free from limits
- Without beginning, without end
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V) Antavatvam = Samaptihi Na
e Teshayati = Siddhim Upayati.
* End of beginningless thing will not happen logical (Yuktitaha)

VI1) All Dravyams — are Anaadi.

5 Dravyams in Targa

Akasha Kala Dik Mind

Atma

* They are Anandham also.
VII) All substances, matter, Prakrti have beginning and end.
* Nobody sees end of Akasha, Mind, in our Loke (Anubava).
VIIl) Purva Pakshi :
* There is an exception.
a) Beeja - Ankura
 Seed-Tree
b) Pituhu — Putra

. Parampara

* Father—-Son
e Suppose couple have no children, no siblings.

* Vamsha Vitchedaha happens.
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e Santati — Broken.
e If this Dukham should go, come to Vedanta.
* These pains can’t go in any other way.

If no children, this will be your last Janma, no Tarpanam required, consoled.
IX) Vamsha — Anaadhi, but Sa Antaha

* So many species of living beings.
* Species — Anaada Sa Anthaha

* Beeja— Ankuraha, Anaadhi, Sa — Anthaha.
X) Purva Pakshi :

e Yatra Yatra Anaditvam Tatra Tatra Ananthatvam.

* Beginningless series of seed and tree comes to an end.
XlI) Shankara :

* | have already replied in Karika No. 20.

dISTgFEAl TSeled: Al WeawaAr g @ | bijankurakhyo drstantah sada sadhyasamo hi sa |
a1 fg greaaar %T:':-’ foreat were g?qr-} I R0 1 || nahisadhyasamo hetuh siddhau sadhyasya yujyate || 20 ||

The illustration of the seed and seedling is itself a matter which, indeed, is yet to be proved.

That (illustration) alone which is itself-to-be-proved cannot be used for establishing a
proposition-to-be-proved. [4 - K - 20]

* Repeated here st




a) No such thing called series, it is only Vacharambanam, without being a substance, entity.
b) Example :
e Salad — no substance only cucumber, tomato.
c) Member has a beginning, end
* Series is a concept, collective, does not exist separate from individual members.
* Hence, wrong argument.
XI) No entity called world, universe.
* Individuals make up the universe.
* Individuals have beginning and end.
* Kshanikam consciousness, has beginning, end.
Xll) Apodinatvat :
* |dea negated in Karika No. 20.

Example:

22 Svaras

v

Joining them becomes Raaga

4

Kambodi, Thodi, Kalyani, Shankarabaranam
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Xill) If you leave a Gap :
* Sa..Ri.. Ga...
* No Svara, Raaga.
* Every Raaga bunch of Sapta Svara.
* Juxtopose Svaras + utter together get Raaga Kalyani, Shankara Baranam.
* Mithya — experiencable Raagas but does not exist separate from individual Svaras.
e Dismantle Svaras — all Raagas will Vanish.
XIV) Raaga has experiencability, transactability, utility — give joy.

» Because of Experiencability (E), Transactability (T), Utility (U), don’t think of them as
Satyam, existent.

XV) It is called Sangatah Vada, collectively appearing as a unit.
* Apa + Vadu — Dhatu.
* One appearing as collection.

XVI) Already negated no Santiti, which is Anaada, Sa Antaha.

XVII) Beginningless Samsara will never end so long as you take Samsara to be real.

* |t doesnt even exist in Sushupti Avastha.

XVIIl) Samsara can end only if it falls under Mithya category.

* |tis called figurative end.
e 1st line of Karika No. 30 over.
 2nd line — 2nd option already negated in Karika No. 20.
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Revision : Karika No. 30 — Bashyam
|) Gaudapada showed varieties of logical fallacies in various schools.
* Creation can’t be logically established.
II) Veidica Srishti also has logical fallacy.
a) Brahman said to be cause of creation.
b) On logial analysis with Sruti, we find Brahman can’t be cause of creation.
c) Any cause has to undergo Vikara, modification.
d) Brahman = Nitya Nirvikara
* Hence can’t be a Karanam.
e) Akaranam Brahman can’t be cause of creation.
f) We can’t establish a creation logially.
* Having shown fallacies in various theories, in Karika No. 30, Gaudapada concludes :
Other schools can’t establish logically a creation.
g) All have problems w.r.t. Moksha.
* All have Anirmoksha Prasnga Dosha.
h) One Goal of all schools :
e Destroy Dukham
* Freedom from rebirth, Samsara.

* Anir Moksha s



I) Science :

Does not have this Moksha problem.

Give various theories of cosmology, string theory, etc.

* No Moksha.
* Intellectual gymnastics only.
i Astika Nastika Tarquika
- Sankhya - Buddhists - Nyaya
- Yoga - Jains - Veiseshikas
- Charvakas
e All promise Moksha.
k) Once you accept creation as real, Moksha never possible.
) If there is a real creation, is it
|
| |
Sa-Aadhi Anaadi

- With beginning

Without beginning

If so, will not end
Matter in science has no
beginning or end

Real matter
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1)

Creation

v

If real

'

Will never end

A

Dvaitam, Dukham, will never end

IV) Brihadaranyaka Upanishad :

arsfaaa, ararewdhr RAfS; T sreeT @k,
TeHAG Aol e, hCHTee] TTHA,

ad Tared HY dAR], HEACEITATIA?

feaare o1 smafa 11

so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
yanmadanyannasti, kasmannu bibhemiti,
tata evasya bhayam viyay, kasmaddhyabhesyat?

dvitiyadvai bhayam bhavati

11211

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?” From that alone his fear was gone, for what was there to
fear? It is from a second entity that fear comes. [1 -4 - 2]

* Dvaita Nityatvesati Bayam Nityam Bavati

* Moksha Rahitam, Anirmoksha Prasanga.

 This is Dosha No. 1 — mentioned in line 1 of Karika No. 30.

* Samsara never ends, Moksha never possible.
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V) 2" line — Abhyupethya Vada
e Suppositional argument
e Suppose real Samsara ends.
* End of Samsara = Beginning or arrival of Moksha.
VI) For Junior Student :
* Arrival of Moksha = Good news.
VIl) Gauda Pada :
e Arrival of Moksha — not good news for senior student.
* Moksha will go away in time, if it arrives in time.
* Moksha is beyond time, Svarupa.
VIIl) Gita : Chapter 9 — Verse 21

ad HdT {-cl-l?d;\lq—) ERE) te tarm bhuktva svargalokam visalam
-, =, C =~ « — - - - - - .r .
270 U A (a=ri— | ksiné punyé martyalokarh visanti |
=C] 3P—’-ﬂ"ﬁ-l*-'sl*-l-;.I,B*IMI'?I|: évarn trayiddharmamanuprapanna
ITAFTE FTHFHET S || -2 || || gatagatarn kamakama labhanté || 9-21 | |

They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world
of the mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of)
desires, they attain to the state of going and returning (samsara). [Chapter 9 — Verse 21]
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813) Bashyam : Chapter 4 - Karika No. 30 Continues

JETIRT RIS TCHTEANEST || 30 1|

In the same manner (Tatha) if you say that moksha has a beginning (Moksasya
Adimatah), as it has originated (Prabhavasya) at a particular time, at the time of the
end of samsara, through the gaining of knowledge (Vijnana Praptikala), then its ever
lastingness also (Tatha Anantata Api) will not be there (Na Bhavisyati), as is seen in the
case of the pot (Ghatadisu Adarsanat - which having originated ends also). Like the
Destruction, Pradhvamsa - Abhava of the pot (Ghatadi - Vinasavat), moksha being in
Abhava Rupa (Avastutvat), there is no defect in our statement (Adosah); if that is your
argument (Iti - Cet - Then Shankaracharya Answers). If you are saying that Moksa is
(Tatha Ca Moksasya) not an existing thing, not being there, according to you (Asattvad
Eva), it will be a contradiction of your original statement (Pratijna Hanih), that moksha
exists in reality (Paramartha Sadbhava), because if it is not an existing thing, (Asattvad
Eva) like the rabbit's horn (Sasavisanasya lva), it will not have a beginning (Adimattva
Abhavah Ca - or an end) "




2" Dosha :
I) Thathapi :

* Inthe same manner.

* Moksha produced by Jnanam, really produced, will result in real end of Samsara.
Il) World Real, Dvaitam Real, Samsara Real

* Real end of Samsara, real Moksha will begin.

* Moksha will originate at time of Jnanam will end in time.

1)
Nitya Moksha

v

Not born, not generated in time

v

Svarupam of Jiva

A

Body is born not Atma

IV) Sankhya :

* Prakrti — Purusha Vivekena, Jnanena Moksha.
V) Nyaya — Veiseshika Sapta Padartha Jnanena Moksha
V1) Tat Tat Vijnanam, Tat Tat Moksha Bavati.

4159



VIl) Problem :
e Arriving Moksha will disappear one day.

* It will be temporary Moksha, like temporary Svarupa.

Vi)
Pot Moksha
- Originates - Originates
- Never eternal - Never eternal
- Utpanna Moksha, Anityam
IX) Advaitam :

* We dont say Moksha Utpannaha.

e Adhyasa Nivrrutou Adhishtana Rupena Avasthanam Moksha, Brahma rupena
Avasthana Moksha.

 When 3 Avasthas negated, we are in Turiya Brahma Avatha which is Moksha.

X) Moksha and Brahman are identical in Advaitam.
e If you understand Brahma Svarupam, during Sravanam itself is Moksha Prapti.
* Since Brahman is eternal, Moksha is eternal.
Xl) We dont have a problem with Moksha, it is Brahma Avastha.
Xll) Vichara Sagara Rule :
* Adhishtana Avaseshahi Nashaha Kalpita Vastunaha.
 What is end of Adhyasa is Adhishtanam itself. 4160



XI1) All Kalpita Vastus are Samsara

Kalpita Samsara Avasanam Nama Atma Rupena Avasthanam.

XIV) Atma Nityaha, Moksha Nitya.
What you get is Brahman understanding of Adhishtanam, not Sushupti Anubhava.

XV) Advaitin alone says Samsara Kalpita Vastu

XVII)

For others, Samsara = Satya Vastu

Therefore, they have problems.
XVI) Ghata Dishu Adarshanat :

Purva Pakshi :

Gives ingeneous argument Nyaya system based argument.

Nyaya

4 types of nonexistence

Prag Abava

Pradvamsa Abava

Anyonya Abava

Atyanta Abava
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XVIII)

Here, don’t require

Anyonya Abava

Atyanta Abava

* Discussed in Taittriya Siksha Valli introductory Bashyam.

XIX) Prag + Pradvamsa Abava here.

e Abava = Non existence.

XX) Temporary objects have Prag Abava + Pradvamsa Abava.

Example :
* Pot, Body
XXI) 2 Abavas — All Karyams
Example : Our Body
|
| |
Before manufacturing date After destruction
- Prag Abava - Non-existent after death
- Non-existent before origination - Posterior non-existence
- Prior non existence - Absent
- Absent - Nivrutti
- Has no beginning - Has end
- Anaadi
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XXI1)

In Targa
Body
|
| |
Prag Abava ends Sa — Antaha
- Anaadi ends - Pradvamsa Abava begins
- Sa— Aadhi - Nivrutti has beginning
- Has beginning - Same body never created again
XX
) Prag Abava Pradvamsa Abhava
- Anaadi - Sa—Adhi
- Sa—Antaha - Anantaha

XXIV) Purva Pakshi :
e What is Moksha?

* Posterior non-existence of something.

* Pradvamsa Abava of Samsara.

* When Samsara ends, Moksha begins.
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XXV) Moksha = Pradvamsa Abava
* It has beginning and end.
* Therefore Moksha = Nityaha.

XXVI) Samsara
|
| |
Has beginning Ends once Jnanam is attained
XXVI) Advaitins Moksha
Nityam
v
Eternal

v

Nitya Samsara Nivrutti

XXVIII) Pot has Pradvamsa Abava, Nirvrutti.

* Fine, Abstract presentation by Targa Shastra.
XXIX) Purva Pakshi :

e Our Moksha begins and it will be eternal.

* Moksha = Pradvamsa Abava rupa, Nivrutti Rupa.

* Objection of Purva Pakshi based on Tarqa.
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XXX) Shankara : 2 problems
a) Pratingya Virodha :
* @Going against your own proposition.
* All schools present Moksha as Bava Padartha, getting something, positive entity.

b) Here Purva Pakshi is presenting Moksha = Abava rupa, Vinasha Rupa, Nivrutti Rupa
Pradvamsa Abava Rupa.

c) Shankara :

Purva Pakshi — Moksha
|

1st 2nd
- Bava Rupa - Abava Rupa
- Paramartha Sat Bhava Rupa - Svamata Virodha
- Pratingya - Now
- Proposition
d) For Advaitin

Moksha = Nitya Bava Rupa, positive, Sva-Rupa
Avasthanam
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e Abiding in my Nitya Mukta Svarupa = Moksha.

* Positive for us.

e For Purva Pakshi - it is Nivrutti — negative = Dosha No. 1
XXXI) Dosha No. 2 :

* Extending Targa based Moksha.
a) Prag Abava does not have a beginning but it has an end.
b) Pradvamsa Abava has beginning but has no end.

c) Moksha = End of Prag Abava — Prior nonexistence and beginning of Pradvamsa Aba
(Posterior Non existence).

d) Beginning and end of Abava = Purva Pakshi’s Moksha.
e) Discussed in Siksha Valli Taittriya Bashyam

XXXIl) How do you talk of beginning and end of something which is not there, nonexistent
thing?

a) Talking of 4 types of Abava, nonexistence, is silly.

b) We can talk of 4 types of Bava Padartha.

c) 4 types of Rabbits non-existent horn — how?

d) Rama / Bharatha / Lakshmana / Shatrugana have nonexistent horns.

e) Adding adjective to non existent = Adding attribute to nonexistent Padartha

4166



f) Prag, Pradvamsa Anonyas Atyantika = 4 adjectives w.r.t. Abava
 Meaningless.
g) Sa-Adhi, Anantha, Aadhi, Sa-Antaha — 4 adjectives useless.
h) Moksha has a beginning is wrong.
* Moksha = Pradvamsa Abava for Purva Pakshi.
= Beginningless Moksha.
i) How can non eixstent thing have beginning or end?
* Asatvat Eva
* Abava Rupatvat
Example:
* Horn of Rabbit
j) Can’t talk of arriving of Moksha by studying your school of philosophy.
k) | consciousness, atma am always free from body, mind, sense organs, world = Advaitam.
I) 2nd Dosha :
* Non existent Moksha will come.

XXXIII) All theories are wrong because Samsara is taken as real.
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XXXIV) Conclusion of Karika No. 30 :

Advaitam
| | |

- Samsara is appearance - Moksha = Negation of
- 3 Avasthas, 5 Koshas, appearance as Mithya Vastu

3 Sharirams are appearance - Sva Svarupa Avasthanam =
- Artha + Jnana Adhyasa Moksha
- Nivrutti of Samsara as Moksha is - Our Moksha is valid

invalid

XXXV) Anvaya : Karika No. 30

IS : HENEY Seqa<d 9 A doeqfy 1 ||anddeh sammsarasya antavattvar ca na setsyati,
AT : ATeR -dT 9 7 Wiasgfy 1) | adimatah moksasya anantata ca na bhavisyati

The end of a beginningless samsara cannot be established and the endlessness of Moksa, which
has a beginning, is not possible.
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814) Chapter 4 - Karika No. 31

IETawd 9 JeTed JaHTSTY a=e |
e : gexm: a-disiaaqen g9 S 1

adavante ca yannasti vartamane’pi tattatha |
vitathaih sadréah santo’vitatha iva laksitah |1 31 |1

That which is non-existent in the beginning and in the end, is necessarily Non-existent
in the intermediary stage also. The Objects we see are illusions, still they are regarded
asifreal. [4-K-31]
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815) Anvaya : Chapter 4 - Karika No. 31 :

gd_Sa! 3t T A IR ad AW AT qe (O
afa) | fad: geam: @ (@ = A ge:)
i T TR |

yat adau ante ca a asti tat vartamane api tatha (eva
bhavati) | vitathaih sadréah santah (te=anityapadarthah)
avitatha iva laksitah ||

That which does not exist in the beginning and in the end is so in the middle also.
(Even though) they are unreal objects, they are regarded as though real.
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|) Above verse directly lifted from Chapter 2 — 6 — Vaitatya Prakaranam.

I1) All schools say Dvaitam is Satyam.

* Real product, real world born out of something.

1)

Cause Effect
Satyam Satyam
e Like we see in Vyavaharika world.
IV) Visishta Advaitin :
Brahman Jagat
Satyam Satyam

* Go to Vaikunta, do Kainkaryam and eternally do Seva, that is Moksha.

V) Astitva Vadis — all Dvaitam schools

e Study Prasthana Trayam but reach conclusion of Dvaitam.

Brahman Jagat
Karanam Karyam
Satyam Satyam

* Anirmoksha Prasanga Dosha ccomes.
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VI) Sankhya :

Prakrti Purusha

Karyam Karanam

|
Both Satyam

e Jagat Satyam in all schools.

VIIl) Gaudapada:

* If Jagat is Satyam, we can’t logically explain creation.

* Also there will be Anirmoksha Dosha.
IX) To get Moksha, we have to escape Samsara.
* To escape Samsara, only one route.
* Can escape only if we understand and accept jagat = Mithya.
* No other route will work.
X) Blindly believe in going to other lokas — Vaikunta, Shiva, do Nitya Kainkaryam to Bagawan.
* We can never imagine Moksha as a possibility.

Xl) Jagan Mithyatvam is required for Moksha Prapti.
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XIl) Question by other philosophers :

* What is Mithya?

e Other phhilosophers accept Veda but arrive at Dvaitam as Satyam.
XIll) Chapter 2 — Karika No. 6 + 7 give definition of Mithya

AgTaed T Todlied daHATsTT TouT | adavante ca yannasti vartamane'pi tattatha |
faad: @em: weaisfaayr sa «féar: || 6 || || vitathaih sadrsah santo'vitatha iva laksitah || 6 | |

That which is non-existent in the beginning and in the end, is necessarily so even in the
present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are
regarded as though real. [2 - K - 6]

AT oW Tae favfavegd | saprayojanata tesam svapne vipratipadyate |
qEATGITeadcan fredd @e o Fam: I b I | tasmadadyantavatvena mithyaiva khalu te smrtah || 7 ||

The Objects of the waking state serve no purpose in the dream state being contradicted.
Therefore, these (Objects) are associated with beginning and an end. Hence these are illusion
indeed. [2 - K - 7]

* Only Nastika schools have Mithyatvam.
* Chapter 4 — Karika No. 31 = chapter 2 — Karika No. 6
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816) Chapter 4 - Karika No. 32 :
YT d91 €@y fasfaged |
TEETdaTa AT @ d A 1 R

saprayojanata tesarn svapne vipratipadyate |
tasmadadyantavattvenamithyaivakhalutesmrtah 1321

The argument that they, the objects of the waking state, serve some purpose is
contradicted in the dream. Therefore, they are undoubtedly accepted to be illusory (by
the discriminate) on account of their having a beginning and an end. [4 - K - 32]
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817) Anvaya : Chapter 4 - Karika No. 32 :

dNi GuISaT &Y faufagad | 7
SIda<ad o firean ug | Sgd: |

tesamn saprayojanata svapne vipratipadyate | tasmat
adadyantavattvena te mithya eva. khalu smrtah |

Their utility is contradicted in dream. Therefore, they are indeed considered to be
unreal only, since they have a beginning and an end.
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818) Bashyam : Chapter 4 - Karika No. 32 Starts

T FAARETH HBMNE AACNEARTEIG/ A
qfd aQr n -3k 1

These two Karikas (31 and 32) which were commented upon in the Vaitathyaprakarana
(Vaitathye Krta Vyakhyanau Slokau) are deliberately repeated here (Prasangena

Patitau), in this fourth chapter (iha), in the context of Mithyatvam of bondage and
Moksa (Samsara Moksa Abhavah).

|) Same Mantra in Chapter 2 — Karika No. 7
FYAISeTar a9l Faoa faufaueaa |
qEATGIET-adcas T @ @ Far: I b |

saprayojanata tesam svapne vipratipadyate |
tasmadadyantavatvena mithyaiva khalu te smrtah || 7 ||

The Objects of the waking state serve no purpose in the dream state being contradicted.

Therefore, these (Objects) are associated with beginning and an end. Hence these are illusion
indeed. [2 - K - 7]

Context here :

* AnirMoksha Prasanga dosha.
Il) Prasankena :

Contextually, definition of Chapter 2 — Karika No. 6 and 7, repeatred.
It is for Purva Pakshi who wants definition of Mithya.
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1)

For world never use 2 words

Creation Origination

* Then world becomes real.

1V
) Use
Appearance

* Then Vedanta will work.

* World becomes unreal.
V) World — Mithya

|
| | | |
Borrows existence Available for Has utility and

Seemingly exists

from observer

experience

transactability

 Example — Svapna

Chaitanyam

e Thisis gist of entire Chapter 2

V1) Best example of Mithya = Svapna.
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819) Chapter 4 - Karika No. 33

sarve dharma mrsa svapne kayasyantarnidaréanat |
samvrte’sminprades$e vai bhiitanam dar$anam
kutah 11 33 ||

All objects cognised in the dreams are unreal because they are seen within the body.
How is it possible to really perceive those things that are seen to exist, within this
limited space? [4 - K - 33]
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820) Anvaya : Chapter 4 - Karika No. 33:

FHACATdiaZI-Tg &9 g9 aat: 90
(afed) | ART_ dga 9 9 e
220 Fd: (FE(d) ?

kayasyantarnidarSanat svapne sarve dharma mrsa
(bhavanti) | asmin samvrte pradese vai bhatanam
darsanam kutah (bhavati)?

All entities or objects in dream are unreal, since they are seen within the body. How
can there be the perception of objects within this limited space?
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|) Chapter 4 — Karika No. 33 and 34 have same meanings of Chapter 2 — Karika No. 1 and 2.

daeT gaNTEET 'S Mgy AT | vaitathyam sarvabhavanam svapna ahur manisinah |
Hoa: FUTAT,  HaT Fgaeder e Il ¢ 1| antahsthanat tu bhavandm samvrtatvena hetund || 1 ||

The wise declare all Objects of the dream as illusory, they all being located within the body and
also because of their being in a confined space. [2 - K- 1]

AT caTed FTAET Icdl A=A | adirghatvacca kalasya gatva desannapasyati |
ufaggereT Y gaeafEea=ger = fega 1 2 1 pratibuddhasca vai sarvastasmindese na vidyate || 2 | |

On account of the shortness of time, it is not possible for the dreamer to go and see the dream
Objects. Nor does the dreamer, when he wakes up, indeed find himself in all the Places seen in
his dream. [2 - K - 2]

I1) Advaitin introduces word “Mithya” — not in other schools — Astika and Nastika.

1) Therefore, Advaitin has 2 jobs

- Define Mithya - Give examples
a) Dream
b) Rope Snake
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Ill) Visishta Advaitin : Claims
a) Dream is real, created by Ishvara
b) Rope Snake = Real

* How is it produced?

* By Pancha Butas.

* 5 elements responsible for all creation.

* Both equally real — Rope and Rope Snake

e Advaitin fails to convince Visishta Advaitin.

c) Advaitin :

* When Jnana Adhyasa is taken as real, Artha Adhyasa is taken to be more real.

d) Advaitin chooses to peacefully co-exist.
IV) How we prove Svapna is Mithya?
* Givenin Chapter 2 —Verse 1, 2

V) Quotation

Paraphrasing

- Citing with exact same words
- Chapter 2 — Karika No. 6 and 7 =
Chapter 4 — Karika No. 31 and 32

- Chapter 4 — karika No. 33 and 34
- Chapter 2 — Karika No. 1 and 2

Different words, same meaning
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VI) Uchita Desha Kala Abava :

* Appropriate time — palce is not available in dream to hold a big mountain or for having
a child in dream.

VIl) Dream = As though real, but mental projection only.

= Does not really exist

Vi) Waking — as though real only when

mind wakes up

Jnana Adhyasa Artha Adhyasa

Cause = Mind Cause = Sense organs

* | remain Brahma — Chaitanyam

* Seemingly divided as Sakshi — Sakshyam.

* Both dream world and waking world follow law of Karma.
Revision : Karika No. 33
|) Upto Karika No. 30 Gaudapada refuted all theories of creation of Astika, Nastika.
Il) Established :

* World not Karyam Brahman not Karanam.
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IIl) ParamAnu, Prakrti, 5 elements Brahman not Karanam
* World not Karyam.
V) What is status of world?
* World is Adhyasa — appearance.
V) Question :
* Appearance on what? Adhyasa on what?
Answer :

* Adhyasa, appearance has to always borrow existence from somewhere.

 That which lends existence is called Adhishtanam.

VI) Where is the world superimposed on?
* Where does the world appear?

Answer :

* World is superimposed on Brahman or Atman.

VIl) What is relationship between Brahman — World?
Answer :

* Not Karya — Karana relationship.

* But Adhyasa — Adhishtana Samanda.
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VIII) If a person loves — Karya — Karya Sambandha, Advaitin concedes :

* Itis not regular Karya — Karana Sambandha but special Karya — Karana Sambandha.

Vivarta

Karyam Karanam

Adhyasa Adhishtana

* Another language used.
IX) Blind or visually challenged

* Developing or underdeveloped country.
X) Post Shankara terminology used :

* World = Brahma Vivarta Karyam.

* Brahmanaha Vivarta Karanasya vivarta Karyam Jagatu.

Xl) Rope Snake = Rajju Vivartakam
e Shutika = Rajata vivartakam.
e Svapna = Waker vivartakam
* Mirage water = Sand vivartakam or Vivarta Karyam.

e All this is special name of Adhyasa — Adhishtana sambanda. 1iss



XIl) If World = Adhyasa, Mithya, vitatam, Vivartam Mrisha.
e All synonomous.
XIll) Examples in chapter 2 :
* Dream
* Rope Snake
XIV) Visishta Advaitin :
* Svapna real creation of Ishvara for Jivas Karma Phalam exhaustion.
XV) Gaudapada:
e Svapnaha = Mithya
* Uchita Desha Kala Abava.
XVI) Dakshinamurthi Stotram : Verse 1

frar=edur TeIHE F9d god farsteasid viSvandarpana dréyamana nagari tulyam nijantargatam
UTeATcAT ATIAT JfeRaigg aarfagar | pasyannatmani mayaya bahirivodbhitam yathanidraya |
TG T UHNUTHAY TACHATTH argd yassaksatkurute prabhodhasamaye svatmaname vadvayam
TEN AT FH =€ AN STEyumeEdy |l ¢ | || tasmai srigurumdrtaye nama idam Sri daksinamdrtaye || 1 ]|

He who experiences at the time of realization his own immutable Self-in which the Self alone
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is
this prostration. [Verse 1] 4185




CRe GREe T

* There is not adequate space in mirror for objects seen.

XVII) City seen in Mirror elephant seen in Mirror.

* Appearane only, not Satyam.

* Mirror can’t accommodate elephant.

XVIII) Chapter 2 — Karika No. 1, 2 = Chapter 4 — Karika No. 33, 34

XIX)

Dharma

Punyam in Dharma, Artha,
Kama

Padartha objects here

Atma in Katho Upanishad
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XX) All objects in Svapna — Mountains, people, rivers are Mrisha, Vaitatyam, Mithya.
e Required space is not there for them in the head.
* In limited, constrained, circumscribed space, how can experience be real.
 Dream world is existing within head of individual even if empty.
* This is Aksheparthe — Kutaha.
* You can’t experience.

821) Bashyam : Chapter 4 - Karika No. 33 Starts

TR gl eaaH Y :
q9s=ad Td: Wd: | 33 |

Through all these Karikas (Etaih - Slokah - 33 to 35), the same idea given in the first
Karika of 2nd Chapter (Iti Ayam Arthah), is conveyed (Prapancyate), thus - 'On waking
up, the external object stops to be an external object’ (“Nimittasya Animittatvam
Isyate Bhutadarsanat”).
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I) Chapter 2 — 15t verse — paraphrase here

daeT gaHEEr T\ g AART: | vaitathyam sarvabhavanam svapna ahur manisinah |
Hed:FUTAT. J H1EeT ¥gaeder o Il ¢ Il | antahsthanat tu bhavanam samvrtatvena hetund || 1 ||

The wise declare all Objects of the dream as illusory, they all being located within the body and
also because of their being in a confined space. [2 - K- 1]

II) Same idea also in Chapter 4 — Karika No. 25

g SfafAacafasad giFaedard | prajiiapteh sanimittatvamisyate yuktidarsanat |
ffrarfafiacan ssaa sfaaeaT I 26 nimittasyanimittatvam isyate bhitadarsanat || 25 | |

So far as empirical reason (Yukti Darsana) goes, the fact of plurality is to be accepted. But, from
the stand-point of the Absolutist Theory (Bhuta Darsana) Pluralistic world, with all its variety
and relation, is illusory. [4 - K - 25]

I11) 2" Line :
* During dream, dreamer sees real external object.
e ltis like waking for him.

* There is corresponding external object.
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For Dreamer

Ghata Jnanam

Ghata Padartha

In Mind - OQutside his body

- External object called Nimittam

IV) Chapter 4 — Karika No. 25 :

Hinayana — Mahayana Debate

Hina Yana

Mahayana

- There is an external object in

- There is external object in

waking waking also like dream objects

only.

V) What happens to dream external object?

* For waker, dream objects resolved.
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VI) Dakshinamurthi Stotram :

fraeadur Tegde A9 god faseadrd viSvandarpana dréyamana nagari tulyam nijantargatam
UTeAlCH A ATTAT dfeRalgd JATAGAT | pasyannatmani mayaya bahirivodbhitam yathanidraya |
TJEATETCHET THUTHAY |TICHTAH dTg yassaksatkurute prabhodhasamaye|svatmaname vadvayam
T AMEHIY AF =& A STomHSY |1 ¢ || || tasmai srigurumartaye nama idam $ri daksinamdrtaye || 1 ||

He who experiences at the time of realization his own immutable Self-in which the Self alone
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is
this prostration. [Verse 1]

e Itis Antahkarana Vrutti both in Dream + Waking.

VIl) Similarly, Jagrat Prapancha also appears external now.
VIII) On waking up for a Jnani from Anaadi Mayaya Suptaha, this world is not outside him.
e Jnani proudly claims world is in him.

IX) Kaivalya Upanishad : Verse 19

79 G SId A ad Sfadd) mayyeva sakalarh jatarh mayi sarvarh pratisthitam |
Oty ad &4 A agRTEEEEREE N g’ 0 || mayi sarvam layam yati tadbrahmadvayamasmyaham | 1911

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. 4190




This world exists within me.

Me = Chaitanyam, not body, mind.
Not 3 Shariram.

World is born out of me the Chaitanyam.

This is Mahayanis reply to Hinayani.

X) Shankara :

That idea is repeated here.

External object stops to be external object on waking up to Atma.

XI)

Waking up

From regular sleep From Moola Avidya

- Avidya of wakerhood - Avidya of Atma

XIl) This message of Mahayani Advaitin endorses here.

XIll) Prapanchyate :

Is clarified, Re-explained in Karika No. 33, 34, 35.
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XIV) Anvaya :

FIAEAAGRA &0 ad aei: 79 kayasyantarnidaréanat svapne sarve dharmd mrsa
(afed) | TRT_ dgd SR o AT | (bhavanti) | asmin sarwrte pradese vai bhitanam
a3l Hd: (afd) ? dar$anar kutah (bhavati)?

All entities or objects in dream are unreal, since they are seen within the body. How can there
be the perception of objects within this limited space?

* They exist falsely.
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822) Chapter 4 - Karika No. 34

agﬁmwawrﬁwmﬁu
qAged d Hacaru=eal 4 f&ad | 39 I

na yuktarh daréanarh gatva kalasyaniyamadgatau |
pratibuddhasca vai sarvastasmindese na vidyate |1 34 ||

It is not possible for the dreamer to go, to have the experiences of the dream objects
on account of the limited time involved in such journeys. Again, on waking up the
dreamer does not find himself in the place where he dreamt himself to be. [4 - K - 34]
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823) Anvaya : Chapter 4 - Karika No. 34 :

A FISE ATIHG I 3+ Ieh
(Fafa) | ufage: 9 (@) §4: 3 R
23 q faEa

gatau kalasya aniyamat gatva darSanarh yuktarh na
(bhavati) | pratibuddhah ca (san) sarvah vai tasmin
de$e na vidyate ||

Seeing the dream objects after reaching (them) is not possible because of the
inconsistency of the duration with regard to travel. Again, after waking up, no one
continues to be in that place.
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I) Chapter 2 — Karika No. 2 Repeated here

IHEEcared FTAET Ieal SeMeaTqedfa | adirghatvacca kalasya gatva desannapasyati |
yfgetnT § wdwaftaway o fgga 1 * || Pratibuddhasca vai sarvastasmindese na vidyate || 2 ||

On account of the shortness of time, it is not possible for the dreamer to go and see the dream
Objects. Nor does the dreamer, when he wakes up, indeed find himself in all the Places seen in
his dream. [2 - K - 2]

e Chapter 2 — Karika No. 1 in Chapter 4 - Karika No. 33

1)

Dream Analysis

Uchita Desha Abava Uchita Kala Abava
Chapter 2 — Karika No. 1 Chapter 2 — Karika No. 2
Chapter 4 — Karika No. 33 Chapter 4 — Karika No. 34

I11) Not enough space to put elephant in the head, not enough time to go on world tour and
return in dream.

* Hence dream is Mithya, imaginary.

IV) Both space / time are Anumana Pramanam.
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V) Pratyaksha Pramanam:
*  You wake up in same bed after dream.
* Therefore Svapna is Mithya.
824) Bashyam : Chapter 4 - Karika No. 34 Starts

SARTRA AR THAFRS! Haa 2aT:
SHTUTAT FEAEAT AT AHEANE TSy
SAMATTHANAY: 1| 3% ||

In the waking world (Jagarite) going and coming (Gati - Agamana - from place to place)
how much time, distance and the means of travel it involves (Niyata Kalah Desah)

one can say, with valid means of knowledge (Pramanatah). But in dream (Svapne) as
required time and space is not there (Yah Tasya Aniyamat = Niyamasya Abhavat), it
means (iti Arthah), in dream one is not really travelling anywhere (Na Desantara -

Gamanam).
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1) In waking state appropriate space, time is available.

1)

Niyama Abava

Aniyama

Space time rule not in dream

Rule violated in dream

lIl) This is Hetu, reason for Anumanam — Dream = Mithya.

Anvaya :

Al HSET AT ITea g g |
(¥afa) | afege: ¥ (89) &4 ¥ aree

220 A fama

gatau Kalasya aniyamét gatva daréanarh yuktarh na
(bhavati) | pratibuddhah ca (san) sarvah vai tasmin
dese na vidyate I

Seeing the dream objects after reaching (them) is not possible because of the inconsistency of
the duration with regard to travel. Again, after waking up, no one continues to be in that place.
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825) Chapter 4 - Karika No. 35
Tl §8 §A=R G98] 7 TR |
i Y qfchacoiagal 7 T4 I 34 1

mitradyaihsahasammantryasambuddhonaprapadyate |
grhitarh capi yatkificatpratibuddho na padyati |1 35 ||

The dreamer on being awakened realises the illusory nature of the conversations he
had with his companions, etc., (During his dream). Moreover, he does not retain, in the
waking state anything, which he had acquired or received (in his dream). [4 - K - 35]

4198



826) Anvaya : Chapter 4 - Karika No. 35:

e g d@n=g €98 (4
€ dd) d 99U | IR AN (Ad.)
= A Afags: (FEN:) 7 =™ i |

mitradyaih saha sammantrya sambuddhah (san
saha tat) na prapadyate | yatkificit grhitam (tat)
pratibuddha (purusah) na pa$yati ||

After conversing with friends and others (in dream), the waker does not find (it real).
Again, after waking up, he does not see anything which was received (in the dream).
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|) Gaudapada extends discussion with one additional point.

I1) Problems resolved in dream appear again on waking up.

I11) Only imagined to be resolved.
* In waking state, dreamer goes to friends home who denies to have met him at all.
* Friends gifts in dream also unreal in waking, Mithya.

827) Bashyam : Chapter 4 - Karika No. 35 starts...

Teld 9 Ffchiategoants | Jid |

AAY 7 I’ TSl a9 1| 34 I

Rl @8 G9=/ ded H=i0i Siagal /@ 999d |

Having met friends, relatives, etc (Mitradyaih) and conversed with them (Saha
Sammantrya - in the dream), that conversation (Tadeva Mantranam), after waking up
(Pratibuddhah), he does not recall at all (Na Prapadyate). And whatever valuable gifts
like gold etc (Ca Yat Kincid Hiranya Adi) he received (Grhitam - in the dream from
them), he does not have them anymore (Na - Prapnoti - after getting up). Therefore
one does not go to any place really (Atah Ca Na Desantaram Gacchati) in the dream
(Svapne - Thus dreams are Mithya).




1) Astrologer, friends, solutions, Shiva Lingam in well, gifts in dream — all Mithya in waking.

* Svapna is reproduction of past experience.
* Avidya or Purva Vasana Janya Svapna.

II) ESP — Not Svapna
* Itis power of Yogis mind.

* They become operational in certain dreams.

e Para normal phenomena.
l1I) Psychology of 215t century book by 2 Americans.
* Svapna
IV) Prati Buddaha :
* |In Dream, no Shiva Linga outside.
e This is commentary of 1%t line.
V) 2" Line :
e Grihitam Sati Yat Kinchitu
* Wealth, house, Jwellery
* Pratibuddaha na Prapnoti
e After waking up, not seen.
VI) Conclusion — Atashcha :
* Svapna = Mithya

* Person does not actually travel in dream, all Mithya after waking up.
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Creation

Ajnana Kale Jnana Kale
Real, Satyam Mithya
Vil)
Creation in Waking state
| |
Satyam, Real for Ajnani In Sleep we have Moola After spiritual awakening,
Avidya of reality — Brahman waking Mithya

e Until spiritual awakening, Anaadi Mayaya Suptaha Yoda Jivaha Prabudyate.

VI) Dakshinamurthi Stotram :

freeUur Taa A0 god fAstederd
UTeATCA AT afeRdigd JATAGAT |

JTHTTPH T THIEHY (TATcHATH g

visvandarpana drSyamana nagari tulyam nijantargatam

pasyannatmani mayaya bahirivodbhiitam yathanidraya |

yassaksatkurute prabhodhasamaye|svatmaname vadvayam

T A A 26 o SfBomadd ¢ N || tasmai srigurumirtaye nama idam Sif daksinamirtaye || 1 |
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He who experiences at the time of realization his own immutable Self-in which the Self alone
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is
this prostration. [Verse 1]

e Until Jnanam comes, world satyavat Bhati.
IX) In spiritual awakening, world does not disappear.
* In Normal dream, world disappears.
* For Jeevan Mukta, Jagat is Mithya.
* Experiencability (E), Transactability (T), Utility (U) continues.

* Jeevan mukta uses the world like Ajnani.

X) Gita :

HhRT: ﬁ'ﬂm%@ﬁ: saktah karmanyavidvamsah

B3R || @cﬁ:d HEAd | yvatha kurvanti bharata |
@'?‘ﬁ@iﬁ&lm?ﬁ : kuryad vidvamstatha'saktah
ﬂqﬁﬁmq\ N - |1 cikirsurlokasangraham || 3-25 | |

As the ignorant men act from attachment to action, O bharata, so should the wise men acct
without attachment, wishing the welfare of the world. [Chapter 3 — Verse 25]
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XI) World same for Jnani + Ajnanam
* Both eat when hungry.
* Do Nitya Naimitta Karmas if Grihasthas.

Jnani :
 Not attached to world.

* World unreal.

* Waking dream internal for him.
e Jagratis appearance in Chaitanyam.

Anvaya :

a . - ——
femd: @ d@9=a €98 (8 mitrddyaih saha sammantrya sambuddhah (san
€ dd) A J9d | FicHASEN () || saha tat) na prapadyate | yatkificit grhitarh (tat)
9 A Afage: (TE9:) 7 T=4id | pratibuddha (purusah) na pasyati ||

After conversing with friends and others (in dream), the waker does not find (it real). Again,
after waking up, he does not see anything which was received (in the dream).
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828) Chapter 4 - Karika No. 36

svapne cavastukah kayah prthaganyasya dar$anat |
yatha kayastatha sarvarn cittadréyamavastukam |1 36 ||

The body which is actively participating in the dream life must necessarily be unreal
since the other body of the dreamer is perceived as lying in the bed as distinctly

different from his dream-body. Like the body everything cognised in the dream is
certainly unreal. [4 - K - 36]
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829) Anvaya : Chapter 4 - Karika No. 36:

I (FEEE) 9UG. ST, @ FE:
SEEgF: (Ald) | T FA: HGEJH: ()
aun §4 Fesad saegsd (Waid) |

anyasya (kayasya) prdak daréanat svapne kayah

avastukah (bhavati) | yatha kayah avastukah (bhavati)
tatha sarvam cittadrsyam avastukam (bhavati) ||

The physical body in dream is unreal because of the experience of another body,
distinct (from the dream body). Just as the body (in dream is unreal), so also, every
object of consciousness is unreal.
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I) Important Shloka for Nididhyasanam.

1)

During Svapna utilise

Projected Body, Indriyas, Mind

Projected World

IIl) How do you prove it is projected body and Mithya?

V)

Another relatively real body is lying in bed for utilising in waking state.

Dream body for Dubai shopping festival.
Waking body as unreal as Svapna Body

Dream Guru

v

Teaches in Dream to dream disciple

v

Disciple will reject Guru

v

Same in waking

V) Na Deha, Indriya, Buddhir Asti.

You are Turiyam Brahma.
4th pada
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VI) Kaivalya Upanishad :

SRR SRR TRG: TEEE: & YO | apanipadohamacintyasaktih pasyamyacaksuh sa Smomyakarnah |
¢ freten ffree | e e A FeeerrsE R || b vijnam viviktardpo na casti vetid mama ctsadaham [/ 21 [

| am without hands and legs, of incomprehensible power. | see without eyes, hear without
ears. Devoid of all forms, | am knowing (everything) and there is none that knows me. | am

ever Pure-Knowledge. [Verse 21]

* After class, world Maha reel, we forget teaching.
* Jnani remembers teaching at all times.

* Can sing Gita Chapter 9 — Verse 4 and 5.
Gita :

HIAT ?—[a'ﬁ:[af Qqac maya tatamidam sarvam
9 |qwmiﬁd| | jagadavyaktamartina |

oI« TeRIar=
A 9@ asaiEd: 1 /-%

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

matsthani sarvabhuatani

na caham tesvavasthitah || 9-4 | |
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a9 = O==ITA Qifl'l'lrc_\-[ na ca matsthani bhatani

(P -7 | ?E[ Eﬁﬂﬁwq\ | pasya mé yogamaisvaram |
HARTA = HAET: bhatabhrnna ca bhiatastho

HATAHAT HAATTA1: 1 - 1] mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

VII) Anumanam :

e Jagrat Shariram Mithya Drishyatvat — intimately objectifiable, Svapna Sharira Vatu.
VIIl) Jagrat, Svapna, 2 types of dream only.
IX) Katho Upanishad :

~ .
dlaad didd A4 Q*\lrﬂq\ﬂﬁ' | Uttishata jagrata, Prapya varan nibodhata,

TET YT ﬁ'ﬁ;ﬁT Pl aTT' PDISIET q\| o[ r'd | 9¢ | || Ksurasyadharanisita duratyaya durgam pathas-tat kavayo vadanti Il 141I

Arise, awake ; having reached the great (teachers) learn (realize that Atman). Like the sharp
edge of a razor is that path, difficult to cross and hard to tread — thus say the wise. [I — [l = 14]

* You are chanting Suprabatham for Bhagawan to wake.

* In Upanishad, Bhagawan is waking you up to Turiyam.
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Revision :
Karika No. 36 :
|) Gaudapada refutes all theories of creation because creation is a projection of Turiyam.
Il) Gaudapada established creation not Karyam, product.
* You will be eternally searching for God the creator.
l11) What is universe we experience solidly all the time and which is cause of all our troubles?
Answer :
e Universe is Adhyasa, Mithya, superimposition.

* Not Karyam but Adhyasa like dream.

V) Dream not
|
| |
Karanam Karyam
- Waker not Karanam but nondual - Dream world not Karyam but
Adhishtanam Adhyasa on waker Chaitanyam.

V) Adhyasa Mithya unique to Advaitic teaching.
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Vi) Creation

Existent Non-Existent

Seemingly Existent

- Appears to exist
- On enquiry appears to

- Sat - Asat -
- Real - Unreal -

Mithya

Seemingly Real /
Existent

Neither existent or
nonexistent

be non-existent

Vi)
Jeevan Mukta has this knowledge about
| |
- Jivatvam - Unmanifest nature of - Self evidently existing
- Perceived, experienced world world in sleep Turia Chaitanyam
- Adhyaropa - Resolving into Ishvara

- Seemingly existent category

- Aparoksha Anubhuti — 30 examples

- Mandukya Upanishad - Chapter 2 :
Rope Snake, Dream
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VIII) Experiencer of Rope Snake considers Rope Snake was existent.

* Same with observer of Shell — Silver, Ghost — on Post, Mirage Water — Sand, Dream —

Waker.
* We want to Run away Seeing Rope Snake.
IX) Rope Snake existent only until enquiry.
* Rope Snake, Samsara, is not available in 3 periods of Time.

* It does not come under existent, non-existent category.

* All our emotions and Samsara come under the same Mithya category. (Shokha +

Moha).

X) What exists is only Ishvara Srishti —

2 sides
|

Brahman

Maya

Xl) Sat Asatbyam :

* Anirvachania = Fundamental of Vedanta.

Advaita Slogan :
* Asatchet Na Pratiyate
* Sat Chen Na Badyate
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* |If Rope Snake is non-existent, it would not have frightened the person.
* Any thought in Mind is Mithya, seemingly existent category.

* Thus our entire life of experiences — perceptions — emotions — thought — inshort world
comes under Anirvachania Mithya category — including Shokha — Moha — Samsara.

XIl) What will happen to me in old age, past memories, future Anxieties, are Mithya.
* Non existent Snake can frighten me.

* Non-existent thought, seemingly appearing thought can frighten me = Samsara at a
subtle body level.

XIll) Satu Chet Na Badyate :

e Sat-—can’t negated, Existent category, Turiyam, Chaitanyam, timeless, spaceless entity,
reality.

e If existent, can’t disappear when torch light is flashed.
e Asat Chet Na Pratiyate
e Sat Chenna Na Badyate.
XIV) Rajju Sarpah — Pratiyate, Badyate
* Pratiyamanatvat — Na Asat.
* Badyamanatvat — Na Sat.
e Tasmat Sat Asatbyam Anirvachaniyam Iti Angikaryam.
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XV) Mithya = Intermediary category
= Anirvachaniayam
= Can’t categorise existent, nonexistent.
XVI) Example :
* Shell Silver
* Mirage on Sand
* Gandharva Nagari (City on clouds)

* Dream

XVII)
Dream

Nightmare for me Experienced

Mithya

* On waking up, Sat Asatbyam Anirvachaniyam.

XVIII) Extend to Jagrat
e Jagrat also Mithya only.
* Appears real for me.
* Boldly negate.

e Solidly appearing for me.
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XIX) Dreamer in dream looked at Dream as real only.
* This is the nature of the observer consciousness at Vyavaharika plane.
* Reflected Consciousness + Mind = Ahamkara

= Waker, Dreamer, Sleeper.

* It objectifies waking world, dream world, causal world of ignorance, all as really
existing.

XX) For a dreamer, dream in dream is waking, Jagrat Prapancha.
* Looks at Svapna as Jagrat Prapancha.
Example :

* |n day dreaming or thinking about a project and looking at future is only Jnana
Adhyasa, if | know | am pure Sakshi uninvolved with the thought projections.

* Thought projections, Jnana Adhyasa is part of Sukshma Sharira Utpatti.

XXI) In Jagrat if | recall my sleep state memory of perception of total ignorance, that is also
object of awareness, Sakshi.

* They appear to be solidly real.
e During our thought projections, the world projected appears to be solidly real.

XXI) Neither in Svapna or in Jagrat | will never accept unreality of the respective worlds.
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XXI1) If you regularly compare Svapna and Jagrat, you will slowly accept Jagrat also as another
Svapna.
* Look back at your childhood, youth, old age, they were real at time of experience but
today not there.
XXII1) Creation model is such that the observer will see the relative world as real only.

XXIV) Gaudapada lifts dream and rope snake example of Mithya Prapancha from Chapter 2.
e He re-establishes it through in Chapter 4.

XXV
) Jagrat Svapna

Dream No. 2 Dream No. 1

Wake up from both to the spiritual
<— essence, Turiyam, Adhishtanam, —
lender of existence, consciousness

v

- Disappears on waking up

v

- Does not disappear immediately

- Intermediary time is called Jeevan
Mukta status

- Jeevan Mukti status enjoyed by
Jnani for a few years

 This is Gist of Shloka.
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830) Bashyam : Chapter 4 - Karika No. 36 Starts

&Y 9REEdd 48 F4: {ﬁsa{:@wdcﬁsm

IR JUEAT-aUEd RIATd, | I EaHeRd:
FRISHETT @9 FaezaHaed® APTRASH
AeaacaTe Y : | ENaHAGES N TR aHT

SEROTT : |1 3E I

The body (Yah Kayah), which is intimately experienced in the dream (Svapne) as
wandering about (Atan Drsyate), that dream body (Sah) is unreal, Mithya (Avastukah),
(because it is a temporarily projected body as) there is another body, (Tatah Anyasya)
guite different from that wandering dream body (Prthak Kayantarasya) seen (Darsanat),
in the very spot, where the dreamer sleeps motionless (Svapna - Desathasya). So just
as the body (Kayah) experienced in the dream (Yatha Svapnadrsyah) is unreal (Asan), so
also (Tatha), all that is experienced (Sarvam - which includes Body - Mind - Sense -
Complex) by the consciousness (Sarvam Cittadrsyam),
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in the waking state also (Jagarite Api) is unreal, Mithya (Avastukam). The waking state
also (Jagarite Api), as everything is cognised or experienced or objectified by the mind
(Cittadrsyatvat), it is equal to the dream state (Svapna Samatvat). That is the idea (iti
Arthah). The main idea, the Tatparyam of this fourth chapter (Prakaranathah - is to
point out) the waker's universe is also Mithya (Asat Jagaritam Api Iti).

| —
) 3 Avasthas

5 Koshas
3 Sharirams
5 Butas

A

Adhyaropa Stage

Il) Katho Upanishad : Il -1 -11

Disposable cups to drink filter
coffee of Turiya Chaitanyam

TTHqEHT S T8 AT (@9 |
e § 0] =0 7 3% A9 90T 1991

Manasai-vedam aptavyam, neha nanasti kincana,

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [l = | — 11]
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b) Kaivalya Upanishad : Verse 23

e N . o . . e .
A Hl 7 9 Alguea A el Asied A TR A1 || m bhimirapo na ca vahnitestina canilo me'st na cimbararh a
el ﬁrﬁm HTCHEY ggmq ﬁwﬁ;ﬁw |30 || eva viditva paramatmardparh guhaSayarh niskalamadvitiyam| | 23 |

PRI FERIGa S 6 ORATeerede, 16 | st sedsadiiar pray ol i 11241

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of
the Paramatman... the one who is in the cavity of the heart, who is without parts, without a
second, the Witness of all, beyond both existence and non-existence, one attains the very
nature of the Paramatman.

* Apavada Stage.

II) Whatever body is experienced in the dream as moving, non-moving — Chalan, Achalan,
roaming about (Cha-Atan).

e ltisintimately experienced as roaming about.

* Inthe dream it is waking state for dreamer.

* In Svapna it is daytime, dreamer in Diwali shopping.
l1l) Kaya = Shariram = Avastu = Mithya = Unreal

e Vastu = Chaitanyam, Seer, Satyam.

 Temporarily projected body because there exists Avidya, ignorance of another solid
sleeping body, motionless, non-moving. 4219




IV) Darshanat :
* After waking, we come to know Dream body was projected.
* Wakers body was real body lying down in Jagrat.
e Svapna Shariram is projected out of Vasana of the Mind.

V) Similarly after waking up to Turiyam realise Shastra Pramanam is not required to show
Jagrat Shariram is Mithya.

* |tis temporary mental projection also like the dream bodly.

* We require Shastra Pramanam in Jagrat to reveal jagrat Prapancha is Mithya.
VI) Jagrat Shariram does not know it is Mithya.

* Requires Shastra to reveal that.

* Neha Nana Asti Kinchana.

e Jagrat Prapancha — Na Asti.

* Not after Pralayam or before Srishti.

* Present tense used.

* Even now Prapanchais not there, I, Turiyam alone exist.

vil) Shastra Pramanam Yukti Pramanam

- Primary Source - Supportive to understand teaching
- Neha Nana Asti
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VIII) Logic :
* Yatra yatra Drishyatvam, (Experiences) Tatra Tatra Mithyatvam.
* Experiencer Chaitanyam is Satyam.
e Svapna experienced — Mithya.
IX) Vyapti :
* Drishyat Mithya, Svapnavatu.
Like :
* Yatra Yatra — Dhuma... Tatra Tatra Agni.
e Yatra yatra — Mithya... Tatra Tata Satyam.

X) Svapna Prapancha

v

Chitta Drishyam

v

Object of Experience

A

Different from experiencer, Chaitanyam
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X1)

Experienced — Chitta Drishyam

Dream Body

Mithya

|
Waking Body

Mithya

* Everything experienced is Mithya.

* Experiencer Chaitanyam is Satyam.

XIl) God is not an experienced object, if so, will become Mithya.

Xlll) Keno Upanishad :

AETA T 29 AT

Ted 9& o fafg|Te Afee urdd

¥

Yad vaca'nabhyuditam yena vagabhyudyate

Tadeva Brahma tvam viddh| nedam yad-idam-upasate

What speech cannot reveal, but what reveals speech, know That alone as Brahman and not

this, that people worship here. [I — 4]

XIV) What is never objectifiable in the cosmos?

* God, Brahman.
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XV) Brihadaranyaka Upanishad :

qr Iara fasae Idarseay:, yo retasi tisthan retaso'ntarabh,
T YAl o d¢, I8 Id: R, yam reto na veda, yasya retah
Ir Ydlsea’l JHAfd, ariram, yo reto'ntaro yamayati,
UY d 3MMcATSTadFaHd:; esa ta atma'ntaryamyamrtah;
3TESET gvaT, 3TA: AT, adrsto drasta, asrutah $rot3,
AT Hear, 31faarar [arar amato manta, avijnato vijnata;

AATsarsTeT gseT, A aTsarsfeq ST, nanyo'to'sti drasta, nanyo'to'sti srota,
AEAYTsaAlsTe&d H#edr, AAlsdisT®a faarg, || hanyo'to'sti manta, nanyo'to'sti vijiiata,

oy d 31|cH|rdH(|+e461d:, esa ta atmantaryamyamrtah,
AlsTIGIH; ddl gIeglelh ato'nyadartam; tato hoddalaka
TROTRIRITH || 3 | arunirupararama || 23 ||

He who inhabits the organ of generation but is within it, whom the organ does not know,
whose body is the organ, and who controls the organ from within, is the Internal Ruler, your
own immortal self. He is never seen, but is the Witness; He is never heard, but is the Hearer;
He is never thought, but is the Thinker; He is never known, but is the Knower. There is no other
witness but Him, no other hearer but Him, no other thinker but Him, no other knower but
Him. He is the Internal Ruler, your own immortal self. Everything else but Him is mortal.
Thereupon Uddalaka, the son of Aruna, kept silent. [3 -7 - 23]
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* We reject 2" consciousness because there will be 2, Subject (Consciousness 1) —

Object (Consciousness 2)

XVI) What is proof for existence of consciousness?

* World is proof of Consciousness.

* If no subject, no object can exist on its own.

* You can’t talk of objects of consciousness.

XVIl) Kenopanishad :

gfaaafated aaagae T2 fa<d

TTHAT Tarad a1 fazar fa<dsgay

Pratibodha-viditam matam amrtatvam hivindate

b Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.

Through the Atman he obtains real strength, and through Knowledge, immortality. [l — 4]

* Every experience proves non-experiencable consciousness which | am.

XVIII) Chitta Drishyam — Sarvam Avastukam :

* Every experiencable thing is Avastukam, Mithya.

XIX) Jagrat Prapancha = Chitta — Drishyam, not mind, not Antahkarana Drishyam.

XX) Mind is also Drishyam

| know

| have a Mind

My Mind creates problems
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* World is Chaitanya Drishyam.
e Chitta Drishyam includes Body, Sense Organs, Mind, Intellect.
XXI) Maya also Drishyam

e How?

» Self ignorance is experienced by all of us in Deep Sleep.

e Blankness experienced in Deep Sleep = Maya, Moolavidya.
XXIl) From that blankness in sleep, Maya Kalpita Desha Kala Kalanam.

XXII1) At time of waking up :

Maya projects for all of us

v

15t — Desha — Drishyam No. 1

v

2"d — Kala — Drishyam No. 2

A

3d — Kalana — Jagrat Prapancha

!

With 2 co-ordinates Desha — Kala, entire cosmos
projected
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XXIV) Vivekchudamani :

A HAEE @9 AeglicdeqdeaH | MAYE MAyaRAYa sarva f}f(rb(z(f(f({i{ft’th(zi'xwzz‘m |
FEEHIcHA fafe cd AEARTRIReTH Il 123 | || asadidamanatmatattvai viddbr tvan marmaricikakalpam || 123]]

Everything is due to the effect of Maya—from Mahat down to the gross body. Know that these
and Maya itself are the not-Self— therefore, they are unreal, like the mirage in a desert.
[Verse 123]

e All cosmos in like mirage water.
XXV) Sarvam Chittam Drishyam Jagarita Api :
* Allincluding wakers universe is experienced, Mithya (Avastukam).
XXVI) Logic :
e Because you are seeing it is proof it is Mithya.
* World is unreal because | am seeing it.
XXVII) a) Seeing is common to show proof of unreality for Advaitin and reality of other schools.

b) Advaitin has courage to say seeing and unreal, Svapna Samantat, both Jagrat — Svapna are
similar.

c) Both Drishyatvam, objectifiable, have Experiencability (E), Transactability (T), Utility (U) in
their respective states.

* Both Asatu, Mithya.
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* Only reinforcing idea here.
* This is Tatparyam of entire Chapter 4.
XXVIII) Anvaya :

I (FEET) 9UG T, S FE:
STeg: (Al | FH1 F: IEEGE: ()
aun g4 Rraezad, srgegsd, (Fafd) |

anyasya (kayasya) prdak darfanat svapne Kayah
avastukah (bhavati) | yatha kayah avastukah (bhavati)
tatha sarvam cittadréyam avastukam (bhavati) ||

The physical body in dream is unreal because of the experience of another body, distinct (from
the dream body). Just as the body (in dream is unreal), so also, every object of consciousness is

unreal.
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831) Introduction to Chapter 4 - Karika No. 37 :

TAUTEd AHgEgA:

For the (Following) reason also (Itah Ca), the objects experienced in the waking state
(Jagrad Vastunah) are unreal (Asattvam).

832) Chapter 4 - Karika No. 37 :

TRUTTSIRTRAdaTed: TaH I59d |
dedcard dedd GERTRARSAd |l 39 |

grahanajjagaritavattaddhetuh svapna isyate |
taddhetutvattu tasyaiva sajjagaritamisyate || 37 |1

Since the experiences of objects in the dream are similar to the experiences of objects
in the waking state, it is thought that the waking experiences are the cause of the
dream experiences. On account of this reason, the waking experiences, which are

supposed to be the cause for the dream, appear as real to the dreamer alone.
[4-K-37] 427




833) Anvaya : Chapter 4 - Karika No. 37 :

AR TRAId JEUIg &&H: deg: T9d | a3

qu?aa T (FEEAT:) T ARTREH, g
I

Jagaritavat grahanat svapnah taddhetuh isyate | tad

hetutvat tu tasya (svapnadréah) eva jagaritam tad
Isyate ||

Dream is considered to be caused by the waking state, since (dream) is experienced like

the waking state. However, the waking state is considered to be real for that (dreamer)
alone since it is the cause of the dream (which he thinks is real).
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I) Reason — Karika No. 36 :

Drishyatvam

Wakers universe is Mithya.

I1) Karika No. 37 — 2"d reason, funny weak argument.

l11) a) For most people, Svapna = Repetition of Jagrat Avastha.

b)

In Jagrat

v

Vasanas

Experienced world is registered in the mind as

v

Thrown out during dream

A

Prarabda decides which Vasanas are thrown out

Popular reason

Vedanta

- Jagrat = Cause

Jnanam

- Sleep = Cause
- Maya — Moola Avidya of Svarupa
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d) Tattwa Bodha Definition :

WHTERT &Hid '*3?[ BIVEEIDIp)) Svapnavastha keti cet jagradavasthayam

TG T I S ao-d-ara=ar Harawa || yad drstam yat Srutam tajjanita-vasanayd nidrasamaye
TT UUST UAIad QT ST | yah prapaiicah pratiyate sa svapnavasth|
mﬁmﬁ AT S Wﬁl Siksmasarirabhumani atma tarjasa ityucyate |

For the question, what is the dream state, the explanation is the world that is projected while
in sleep from the impressions born of what was seen and heard in the waking state is called
the dream state. The Self identified with the subtle body is called Teijasa. [Verse 13. 3]

e)
Jagrat Svapna

Karanam Karyam

e Advaita does not accept it.
f) Karya — Karana Sambandha possible in same order of reality — Svapna or Jagrat.
e Parent - Child
 Seed-Tree
* Eating — Hunger
g) Binna Sattakatvat, Karya — Karana Sambandha not possible.

h) Gaudapada uses this seemingly accepted Karya — Karana Sambandha to his Advantage in
Karika No. 37. 4231



i) If Jagrat — Svapna have Karana — Karya Sambandha, both should belong to same order of
reality.

j) Everybody accepts Svapna as Mithya.
e Accept Jagrat also as Mithya.

e Svapna Karanatvat Jagrat Mithya.

k) Visishta Advaitin does not accept Svapna has Mithya.

) If Jagrat = Satyam it will be only for Dreamer who looks at Svapna as Satyam (Visishta
Advaitin).

m)

Jagrat

\ 4

Satyam

'

For dreamer

v

Who looks at Svapna as Satyam

n) Jagrat — Mithya like Svapna, belongs to same order of reality.
* Both Svapna + Jagrat Satyam only for Dreamer.
IV) Conclusion :

* For a thinking individual both Jagrat and Svapna are Mithya.

4232



834) Bashyam : Chapter 4 - Karika No. 37 Starts

Wﬁ@ﬁmmw

Exactly like in the waking state (Jagaritavat = Jagaritasya lva), Subject - Object
relationship (Grahya - Grahaka - Rupena) is experienced (Grahanad) in dream state also
(Svapnasya). Therefore the waking state (Tat Jagaritam) becomes the cause (Hetuh) of
the dream state (Asya Svapnasya). On account of this similarity of experience, the
waking state is said to be the cause (Tad Hetuh) of the dream (Sah Svapnah. - In other
words - the dream state) is contented to be effect of the waking state (Jagarita Karyam
Isyate). So waking state being the cause of the effect, the dream state (Tad Hetutvat =
Jagarita Karyatvat); only for the dreamer (Tasya Eva = Svapnadrsah Eva) the experiences
of the waking world (Jagaritam) are real (Sat) like the dream world (Yatha Svapne), but
not to anyone else (Na Tu Anyesam).




|) Svapnasya Grahya — Grahaka Rupanat

1)

)

V)

Dream — Explained as

Subject

Object

Grahakam

Grahyam

Sambandha

Object

!

Objective World — Prapancha

'

Includes my own Body — Mind

Dream Body

Wakers Body

Seer — Sakshi

Object of Consciousness — ultimate
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V) Vishwa — Virat
e Teijasa — Hiranyagarbha Different realms

Prajna — Antaryami

Only Turiyam consciousness is in + through all of them.
* Experiencer — experience duality common to Svapna + Jagrat.
 Dream + Jagrat similar in Dvaita experience.
V1) Common feature = Grahakam — Grahyam subject — object.
* Widely held notion.
VIl) Tadu Jagaratam Hetuhu (Karanam) Asya Svapnasya
* Tad Hetu Jagrat Karyam.

* Dream universe is product, effect of wakers universe because wakers universe alone
appears in dream.

VIII) 1%t Step :

Jagrat Prapancha Svapna Prapancha

Karanam Karyam

- Iti Ishyate
- Widely considered by People 4235



* |don’t accept this but utilise it to my advantage says Gaudapada.
IX) Conclusion :
15t Step :
e Karya Karana should belong to same order of reality.
2" step :
* Svapna — Mithya, real for dreamer.
3rd Step :
* Jagrat — Mithya — Real for waker.
4th Step :
* Therefore both Mithya, unreal from Turiyam level.
Revision :
Bashyam : Karika No. 37
|) Gaudapada negates all theories of creation
* World can’t be a product.
I1) Accept world as Adhyasa — appearance, like Rope Snake or dream only not Karyam.
Karika No. 36 :
e Allideas from Chapter 2.
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I1l) Adds logic in Karika No. 36 and 37
Karika No. 36 :
» Jagrat — Drishyatvat object of experience, unreal like Svapna.
IV) How you say Jagrat Prapancha is unreal?
* |t appears real like Svapna.
V) When we are experiencing Svapna, as dreamer, world real.
* Similarly, as waker, world real.
* Both unreal, objects of experience, consciousness.
* Gist of Karika No. 36 + 37.
VI) Karika No. 37 :
e Peculiar argument, weak argument fun for Gaudapada.

VIl) Because of similarity of experienced — experiencer.

Grahyakam Grahyam
- Subject - Objects of experience
- Observer in Jagrat + Svapna - Observed
- Prapancha in Jagrat + Svapna

f

- There is Karana — Karya Sambandha

- Widely accepted
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VIll) 1t Point :

e Karanam — Karyam - Sambandha Exists

1X) 2" Point :

* Should belong to same order of reality.

* Dream — parent — child, seed — Tree.

X) 3" Point :

* Svapna — Mithya accepted by all, has Karya — Karana Sambandha.

X1) 4th Point :

e Jagrat — Mithya because it also has Karya — Karana Sambandha.

* Therefore Jagrat = Mithya like Svapna.

XIl) 5th Point :

Svapna

Jagrat

waker

- Real for Dreamer, unreal for

- Real for waker, unreal for

dreamer

XIIl) Tad Hetuhu Drishyate Tadu Jagratu Hetuhu Yasya Svapnasya

Svapna

v

Product of Jagrat / Wakers Universe

v

15t line
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Jagrat + Svapna

v

Have Samana Satta because of Karana —
Karya Sambandha

835) Bashyam : Chapter 4 - Karika No. 37 Continues

T &I : U W melddﬁg@ﬂm

Just as (Yatha) the dream universe (Svapnah) appears only for the dreamer (Svapnadrsa
Eva) as real (San), meaning it appears as though (Avabhasamanam) it

continues to exist objectively and independently of the dreamer (Sadharana
Vidyamana Vastuvat); so also (Tatha - for the waker, the waking state, it being

the cause for the dream state experience (Tat Karanatvat), it appears as though
(Avabhasamanam) it continues to exist objectively and independently of the waker
(Sadharana Vidyamana Vastuvat), but it is not objectively and independently existent

(Na Tu Sadharanam Vidhyamanavastu), exactly like the dream (Svapnavad Eva). This is
the message (iti Abhiprayah).
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I) Definition of Reality :
* Objectively existent, when | am experiencing.
* Independently existent after experiencing.

* (Independent of the observer)

) Dream

v

Does not exist independently

'

Subjectively existent only from Dreamers
standpoint

v

Dreamer looks at Dream as objectively and
independently existent

Ill) Jagrat :

Dream No. 2

v

For Jnani
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IV) Dakshinamurthi Stotram :

visvandarpana drsyamana nagari tulyam nijantargatam

fraeeaur T A9 Jod Aeeaed
gIeAcAT S AT afeRargd aafagar |

pasyannatmani mayaya bahirivodbhiitam yathanidraya |

yassaksatkurute prabhodhasamaye svatmaname vadvayam

TJEATTH e THIUHEAY FITCHATAH drgd

tasmai Srigurumdrtaye nama idam Sri daksinamartaye || 1 ||

JEH ANEHTY AF 35 A STy Il ¢l

He who experiences at the time of realization his own immutable Self-in which the Self alone
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is
this prostration. [Verse 1]

V) Jagrat

Ajnani Jnani

| am subject, body — mind,
experienced world outside me
Dvaitam

Dream world is my mental
projection only after waking up

- Looks at world objectively - Looks upon whole world as

subjective world projected by
Brahmans Maya Shakti
Advaitam

World is Atmas projection
including thoughts in the Mind
Only after waking up
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VI) | with Maya Shakti have projected Jagrat Avastha.
Kaivalya Upanishad : Verse 19

79 G SId A ad Sfadd) mayyeva sakalarh jatarh mayi sarvarh pratisthitam |
Oty ad o4 Aifd agRTEEEEEEEE N g’ 0 || mayi sarvam layam yati tadbrahmadvayamasmyaham | 1911

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

VIl
) Dream World Waking Up
- |l am subject waker - |l am subject Atma
- After waking up - After waking up

VIII) There is difference in the subject.
* World dropped as Prapancha.

e That Jiva who says | am individual in the waking, realises Atma the subject.

IX) Sadara Vidya Mana Vastu

v
Objectively, independently existing object

v

Dream world + wakers world
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X) Jnani

| |
Svapna Jagrat
| |

Dream No. 1 Dream No. 2

Xl) There is only one super waker Jnani, others sleeping to their Svarupam = Moola Avidya.

Xll) Anvaya :

amﬁaaamw: a@g: gwﬁ | dg Jagaritavat grahanat svapnah taddhetuh isyate | tad

%@Hl'd\@am(m:) aq ﬂl‘Tﬁ'ﬂ"LH{ hetutvat tu tasya (svapnadréah) eva jagaritam tad
T4 isyate |

Dream is considered to be caused by the waking state, since (dream) is experienced like the
waking state. However, the waking state is considered to be real for that (dreamer) alone since

it is the cause of the dream (which he thinks is real).

X1i1)

15t Chapter — 4 Padas

| |
1st + 2nd 3rd 4th

- Karyam - Karanam - Turiyam
- Svapna only 4243




836 & 837) Introduction to Chapter 4 - Karika No. 38 :

g FAHRUIA ST ARTRAGEGA A EHagaEdcaH. |
AG=TA! & & TR g feR &vd |
Hcquaniaafe=l &a1q | faafei g 9 Fearagegq
IS qAGISd:--

An objection to Gaudapadacarya's conclusion (Nanu). The waker's universe (Jagarita
Vastunah), even though is the cause of the dream one (Svapna Karanatve Api), still the
waking world cannot be unreal (Na Avastutvam) like the dream one (Svapnavat). The
dream objects are indeed very impermanent (Atyanta Calah Hi Svapnah), whereas the
waking world objects have been continuously there (Jagaritam Tu Sthiram Laksyate).

It is true (Satyam Eva - the universe appears to be existing independently, even before
we came into being), for a Non-discriminative person (Avivekinam Syat). But men of
discrimination (Vivekinam Tu), do not see any object (Na Kasyacidvastuna - irrespective
of whether it be dream world object, or waking world object) logically being
established (Prasiddhah) as being produced or born (Utpadah). Hence Gaudapadacarya
says (Atah).
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I) Purva Pakshi — disturbed in Karika No. 37 :

)

Claims Gaudapada is abusing widely accepted assumption.

Jagrat

Svapna

Karanam

- Karyam
- Dream based on Jagrat

Karana — Karya Sambandha Universally accepted

l1l) Conclusion irritates Purva Pakshi that Jagrat also is Svapna.

IV) Because of Karya — Karana Sambandha can’t say both Jagrat and Svapna equally unreal.

V) Jagrat is totally different to our experience.

V1) No doubt wakers Universe is basis of Dream Universe, Na Svapna Vatu Avastutvam.

Vi)

Continuously existent
Independently existent

City, Hall, country, planets, stars
exist for millions of years

Jagrat Dream
- Real - Unreal
- Not unreal, Avasta - Fleeting mental projection
- Even though waker is cause - 90 Seconds
- Not fleeting - Rapid eye movement
- Exists for millions of years - Appearance
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VIIl) How this world is dependent on me the temporary observer.
Answer :

 Temporary sense organs

* Atma — spiritual light is ultimate cause.

* Not independent world.

* Existence, consciousness, knowingness belongs to Turiyam.
IX) Scientist :

» After big bang, planets exist, then living beings arrive.

* No micro organism existed for 1000’s of years.

* World exists without observer of world.

X) Drishyatvat not correct argument.
e Adrishyatvat — world exists.
Xl) Taittriya Upanishad :

gcr 49y yada hyevaisa
UFI%FFIf?#Smsﬁﬁﬁsﬁmﬁsﬂﬁ etasminnadréye'natmye'nirukte'nilayane'bhayam
gfaseol Aegd | 31T AlsHT 14T Tafa pratistham vindate | atha so'bhayam gato bhavati

Gl TAAT TATRHAIGHAL $odd | yada hyevaisa etasminnudaramantaram kurute |
IHY I8 #HY H9fa dvaq #HY atha tasya bhayam bhavati tattveva bhayam

RAgNsH=I=ET dGAY @TPI Hafad u 3 u | viduso'manvanasya tadapyesa sloko bhavati || 3 | |




When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That every same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

XIl) World seems to exist independently.
XIll) Vedantins Question :

e For whom?

For
|
| |
Avivekinam Viveki

| |
- Unintelligent - Know Chapter 2 — Chapter 4
- Without enquiry - Remember
- Not studied Chapter 4 — 1%t part

and Chapter 2
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XIV) Vedantin :

* If world exists independently, what is the cause of the world?

Analysis

Sat Karya Vada

Asat Karya Vada

Shunya Vada

Science

- Elaborate
- Sankhya / Yoga

- Briefly
- Nyaya —

Veiseshika

- 4 Schools of
Buddhism

* Nobody can explain logically how / why world originated.

XV) Science :

Quantum theory

A

4

Objective Universe can’t exist independent of

the observer

* Science explains cause of big bang.

XVI) Gaudapada refuted Sat Karya who accept independent existence of the world.

» Refuted briefly Asat Karya Vadi, Hinayana, Mahayana Buddhism.
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XVII) Turiyam Brahman will not be clear if you hold on to independent existence of the
world.

XVIII) No question of origination of Universe, stars, planets.
* lllogical
* Utpadaha Na Prasiddaha not logically establishable.
* Taught in Chapter 2, Chapter 4 — 1%t part — repeated here again.

XIX
) Prasiddaha — 2 meanings

- Popular - Not Nyayataha Siddaha
- Not logically provable
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838) Chapter 4 - Karika No. 38 :
I g e aHeEdH |
7 9 AR Graisfed &9Ed 1 3¢

utpadasyaprasiddhatvadajarm sarvamrdahrtam |
na ca bhitadabhatasya sambhavo’sti kathaficana |1 38 |

Since the Creation or evolution cannot be established de facto all these (Dream
Objects) are known as unborn. It is ever impossible for the unreal to be born of the
real. [4 - K - 38]
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839) Anvaya : Chapter 4 - Karika No. 38 :

I IRTGAd G9q oW IgEad |
AR, SNIAEd §R: T FIE H I,

utpadasya aprasiddhatvat sarvam ajam udahrtam |
bhiitad abhiitasya sambhavah ca kathaficana na asti ||

Since origination (of the universe) is not logically established (by any schools of
thought), everything is said to be birthless (Brahman). Again, a Non-existent universe
originating out of any existent cause does not take place anyhow.
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Gist :

1) Since origination of Universe is not logically provable by any school of philosophy.

I1) Prakrushena Yukti Pramanena Na Siddaha
e Ajam Siddham Mudahrutam.

IIl) There is, was, will be only Brahman before bigbang after big bang.

* That Turiyam described in Mantra 7.

Aled: T of dqfg:T AId:

YA F YA d T AT |
HTITATAGRIHAATETHAETUTH

IR TATIRTAF HATITIIAR
YISAI9AH led fAaAedd

IdY Acded ¥ AcAT ¥ faaa: || 7 ||

nantahprajiam na bahihprajiiam nobhayatah
prajiam na prajianaghanam na prajiam naprajfam |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapancopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijneyah || 7 | |

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7] o)




IV) Brahman was, is, will be for ever, Nitya Vastu.
e Shantam, Shivam, Advaitam.

* No 2" thing other than Brahman in 3 periods of time.

V) 2"d appearance is caused by Maya.

* Appearance can’t be reckoned as a 2" thing.
Example :

» Reflection of my face in mirror not 2" thing.
V1) Iti Udahrutam — Already said before.
VII) Conclusion :

* Non existent world, can’t originate out of any existent cause.

* Non-existent rope snake, can’t originate out of rope.
VIIl) Abuta :

* Non existent product.

* World doesn’t originate.
Butam :

* Existent cause.
IX) Why can’t | say — Existent Universe originates?

e Contradiction.

e Existent need not originate.

* For every lJiva, his world appears as his Prarabda due to Maya Shakti.
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840) Bashyam : Chapter 4 - Karika No. 38 : Starts

amf%l@?mg—mm—ha qafcast H99gIed ag-dy
‘ARGl &TST:” (-I--9-R) I |

Y AGH SR TRATCHAI ST S1ad 3fd dg9d. |
A AETAIOIGEAEd : GRaisia S |
T IRMAFNS : GRIET T8 FARE 1 3¢

Since you cannot logically establish or prove (Aprasiddhatvat) the origination of anything
(Utpadasya); Atma or pure consciousness alone is everything (Atma Eva

Sarvam). Vedanta (Vedantesu) says (Udhartam) that everything is unborn (Sarvam Ajam
Iti - meaning everything is but Brahman). Mundakopanisad says (in 2-1-2) that (iti Atma)
"Brahman who is all pervasive inside and outside (“Sa Bahyabhyantarah”) is not indeed
the unborn cause (Hi Ajah” - of the universe). If you still consider (Yadi Api Manyase) that
(iti) "from the waking state which is real (Jagaritat Satah) the unreal dream (Asat
Svapnah) is born (Jayate"); that is not true (Tad Asat). In the world (Loke) from an
existing thing (Bhutad = Vidyamanad) a Non-existent thing (Asatah Abhutasya), coming
into being, or originating (Asti) is not possible (Na Sambhavah). Indeed a Non-existing
thing (Hi Asatah) like the horn of hare (Sasavisanadeh) is never seen (Na Drstah) to be
produced or originate (Sambhavah) from any other object (Kathancid Apih).
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Adhyaropa

Apavada

3 States

3 States

Prove it as appearance of matter,
can be negated, Badyatvat

Reveal Satyam Brahman — was, is,
ever will be

1)
Aprasiddatvat Utpadasya

v

Origination of product, Janma

\ 4

Is never logically possible

lll) There is only one Atma in 3 periods of time.

* What you call as world is not world but Brahman.
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IV) Sruti Proof :
Mundak Upanishad :

Taot.ﬂ @JH@&: g;b q: FH dlal= {\ [ &Il | Divyo hyamurtah purusah sabahya-bhyantaro hyajah,
3THTOT] &Rl HAT: Q]ﬁ'f RIS 9Id: Y |l R aprano hyamanah subhro hy-aksarat paratah parah 112 I

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,
causal-state of the universe. [Il = | — 2]

SATICH J_m‘ THITS STET TS T | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena
STTATA T SE SRIdS T9aTHe g 7022l adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham Il 11 I
Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back,

on the right, on the left. All this world is indeed the Supreme Brahman. [Il = 1l — 11]

Gita:

EIEZIT&UT =3 6'%[: brahmarpanam brahma havih
équﬁ &9 EdH_ | brahmagnau brahmana hutam |
a—é\ia G EIGs 2| brahmaiva téna gantavyam
mmrﬁm Il ¥-% Il | brahma karma samadhina | |4-24] |




Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings;
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached
by him who always sees Brahman in all actions. [Chapter 4 — Verse 24]

Kaivalya Upanishad :

T Ohe ST A G Afaisad |
AR 69 &9 QM. Jgeed ggdq Il R

mayyeva sakalarh jatarh mayi sarvarh pratisthitam |

mayi sarvarh layar yati tadbrahmadvayamasmyaham |/ 1911

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

A R 7 T AR 7 il Asfd 7 TR T
U Tt e TTerd g, Il < I

na bhiimitdpo na ca vahnirasti na canilo me'sti na cimbararh a
evath viditva paramatmariparh guhaSayar niskalamadvitiyam || 23 |

e eEigar S T8 TAICHETd I % I

sunessii sadsedvlina prayit Sudhar pramdtmardpam 11241

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of
the Paramatman... the one who is in the cavity of the heart, who is without parts, without a
second, the Witness of all, beyond both existence and non-existence, one attains the very

nature of the Paramatman. [Verse 23, 24]

* Front, behind, left, right, up, down = Brahman.
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V) There is no Brahman plus world.

V1)

Vi)

Then Dvaitam.

Nondual Brahman alone is right vision — Advaitam.

Mistaker Mistaken
| |
Jiva World
| |
Brahman Brahman
- One Adhishtanam
- Jiva, Jagat, Ishvara appearance
are Jnana + Artha Adhyasa
- Karya — Karana applicable only in
Vyavaharika plane
Dream
|
| |
Observer Observed World

Both one waker
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Vi)

Waking
| |

Observer Wakers world

Both one Turiyam Brahman

IX) What exists is Ekam Brahma.

X) Sarvam Ajam Brahma

Waking world is unborn appearance
Dream is unborn appearance.
Ajam = Akaranam.
Brahman — Never cause of world
— Hence Vilakshanam

Bada Samanadhi Karanya Vakhyams of Upanishads = Proof of Brahman.

XI) Mundak Upanishad :

Tadh @Hﬁ: li«b SRR G IR i\ [ &l | Divyo hyamurtah purusah sabahya-bhyantaro hyajah,

3THTOT] Rl HAT: w RIS 9I4d: Y |l R aprano hyamanah subhro hy-aksarat paratah parah 112 I
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Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,
causal-state of the universe. [Il — | — 2]

e Ajaha— Relevant here.
* Not 1%t part of Mantra.

XIl) Brahman not Karanam of world, but Adhishtanam, binary format, was — is — ever will be.

* Final conclusion, revelation of all Upanishads.
XI11) 2" line of Karika :
Yad Api Manyase :

* Shankara addresses Purva Pakshi view.

* Widely held view.

XIV) Jagrat Svapna
- Karanam - Karyam, born, Asat
- Existent - Non existent
- Real - Unreal, Mithya
- Born out of real existent Jagrat
Prapancha

e This view is not logically sound upon enquiry.

e Conclusion of non thinking Aviveki. 6o




XV)

XVI)

Child

- Born

- Non-existent child becomes
existent

- Addition

- Considered Vruddhi, Thittu

- Non-existent before birth
- Parents existent

Entire universe thinks, baby is born, illogical fallacy.

Non existent thing can never become existent.

It is Brahmaha, Asat.

Unmanifest child becomes manifest.

Butat Vidyamana

v

From existent cause

v

Abutasya Asataha Sambava

Origination of non-existent product from existent cause is not possible, logically.

Never happens in the world.
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XVII) Example :
e Rabbits horn is non existent.
e Can never be born out of existent Rabbit, never experienced.

* Yukti and Anubhava Virodha also.

* Asatkarya Vada can never be accepted at anytime.

XVIII) Anvaya :

qREd AeGeard, FaH, R, IAEcH| | utpadasya aprasiddhatvat sarvam ajam udahtam |
AR, IPIAEY TFAT: | HY= A . bhiitad abhiitasya sambhavah ca kathaicana na asti ||

Since origination (of the universe) is not logically established (by any schools of thought),
everything is said to be birthless (Brahman). Again, a Non-existent universe originating out of

any existent cause does not take place anyhow.
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841) Introduction to Chapter 4 - Karika No. 39 :

th caUd EH! SAVTRAHENT TR ST
g7 U O TAT FAGRITAEI STHTRRAA
<~

Look (Nanu), you yourself said (Tvaya Eva Uktam) that dream is a product of the waking
world (Svapno Jagaritakaryam iti - Having said, that now) how can you say that (Tat
Katham Iti Ucyate) the origination cannot be logically established (Utpadah
Aprasiddhah - of the dream world from the waking world)? Listen to (Srnu Tatra) how

we explain (Yatha Asmabhih Abhipretah) the Cause - Effect relationship (Karya Karana
Bhavah Iti).

Purva Pakshi’s Question :
1) Karika No. 36 :
* No product is born out of existent cause.
* Non existent Svapna can’t be born out of existent Jagrat.

* Negated Karya Karana Sambanda in Karika No. 36.
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I1) Accepted Karya Karana Sambandha in Karika No. 37

Tad Dhetu Svapna Ishyate

Karya — Karana — Jagrat — Svapna belong to same order of reality.

Svapna is product of waking.

Ill) Karika No. 38 :

Karya — Karana Sambanda is not there.

Is the Karya — Karana Sambanda between Jagrat and Svapna there or not?
Tatu Katham Utpadaya Aprasiddaha Uchyate.

How do you say origination of Svapna is logically not possible? (Aprasiddaha)

Answer in Karika No. 39.

Revision :
|) Contradiction in Karika No. 37 — 38 resolved in Karika No. 39.
Il) Karika No. 37 :

Jagrat Svapna

Karanam Karyam

Relationship widely accepted
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Ill) Karika No. 38 :

We can never talk about Karya — Karana Sambandha of anything.
Can’t be logically established.

This is the objection.

Really no cause — effect relationship between Jagrat and Svapna.
Directly there is no Karya — Karana Sambandha.

There is indirect Karya — Karana Sambandha.

IV) Tattwa Bodha :
a) Waking State :

Produces Vasanas, impressions, Samskaras in the Mind

b) Vasanas produce Dream

c)

Waking > Father — Dasharatha
v

Vasanas > Son — Ram

Dream > Grandson — Laukusha

d) There is indirect Karya Karana Sambandha.

4265



When Sambandha is

Accepted

Negated

Indirect Sambandha

Direct Sambanda

f) Doubts cleared when we patiently think on our questions.

V) Both Jagrat and Svapna are Mithya.

Vi)

Mithya — Waking produces

v

Mithya Vasana

v

Vasana produces Mithya Dream

Karyam Karanam
1st / 2nd Pada 3 Pada
Mithya Mithya

In Karya — Karana series, everything is Mithya.
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Maya — Karanam — Mithya

v

Akasha — Karanam — Mithya

v

Vayu — Karanam Mithya

v

Jagat — Mithya

VIl) There is indirect Mithya Karya Karana Sambanda between Jagrat and Svapna = Message of

Karika No. 39.
VIII) What is Satyam?
o 7t Mantra — Turiyam.

Mandukya Upanishad :

Aled: T of dqfg:T AId:

A F YA d U AT |
HTITATAGRIHAATETHAETUTH

IR TATI I TAFTHATITAR
YISAI9AH led fAaAedd

IS Aeded T AcAT | oz || 7 ||

nantahprajiam na bahihprajiam nobhayatah
prajiiam na prajianaghanam na prajiam naprajfiam |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapaicopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijneyah || 7 | |
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It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).

This is the Atman and this is to be realised. [Mantra 7]

e Karya —Karana Vilakshana alone.

Karyam Karanam

Mithya Mithya
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842) Chapter 4 - Karika No. 39

IFAANTRA TELAT &H Tl q g |
w7 9 wfagel A i 1l R 1

asajjagarite drstva svapne pasyati tanmayah |
asatsvapne’pi drstva ca pratibuddho na pasyati |1 39 ||

Being deeply impressed with the unreal objects seen in the waking-state, a man ‘Sees’

these very things in his dreams as well. Moreover the unreal objects cognised in the
dream are not seen again in the waking-state. [4 - K - 39]
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843) Anvaya : Chapter 4 - Karika No. 39 :

AFTRA ST TA1 d=: (STid:) &N (376 )
qRald | EW A FEI TLAT ¥ gfge:
(Sita: ad) A gFafd

jagarite asat drstva tanmayah (jivah) svapne (asat)
paSyati | svapne api asat drstva ca pratibuddhah
(jivah tat) na pasyati ||

Seeing the unreal (world) in the waking state (and) being impressed (by that), one sees
(the same) in dream. Having seen the unreal (world) in dream also, one does not find
(it) after waking up.
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Gist :
* Mithya Jagrat produces Mithya Vasana, Samskaras, impressions.

* Mithya Vasanas produce Mithya Svapna.
844) Bashyam : Chapter 4 - Karika No. 39 starts...

STSRATH (FEAgehioTd a€g SIRTRA Tegal
SEACEIERis B RS EN RS M TR ECA P LEE I
frheqa—aRafd | auEcans Y Tszan T ufag=! A
A AReIdd | T TG AR TR A s Y gwzar
TGH F 92O IS AT : | IEATHPIRA
FEHRgE~=ad A g gaEARiEiEia Far n R

The Vyavaharika Vastu, which is projected (Vikalpitam Vastu), and thereby does not
really exist, being Mithya (Asad = Avidyamanam) like the rope snake (Rajju - Sarpavat),
is experienced in the waking state (Jagarite Drstva); and thereafter impressed by it
(Tanmayah), and saturated (Bhavitah) with the Vasanas of the waking state (Tad Bhava),
in the dream state also (Svapne Api), exctly like in the waking State (Jagaritavad) it is
seen again being projected (Vikalpayan Pasyati) in the same form of subject-object
relationship (Grahya - Grahaka Rupena).
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In the same way (Tatha) whatever Mithya things projected in the dream (Asat Svapne),
having seen them (Api Drstva); after waking up (Pratibuddhah) one does not see them
anymore (Na Pasyati) as they are no longer projected (Avikalpayan - by the person
through the mind, as in waking state they are projected through maya only). And again
in the same way (Ca - Sabdat Tatha); after experiencing the objective world in the
waking state (Jagarite Api Drstva), when a person enters the dream world (Svapne) he
does not see that the waker's world (Na Pasyati) at any time (Kadachit). That is what, is
meant (iti Arthah). Since the wakers world is the indirect cause of the dream world
through the intervention of the Vasanas (Tasmat), the waking world is said to be the
cause of the dream world (Jagaritam Svapna Hetuh Iti Ucyate), but not because one of

them is real (Na Tu Paramartha Sad Iti Krtva. - Both are Mithya only).

) Asat = Avidyamanam

1)

e Mithya Jagrat Prapancha

* Not Tuchham here.

Asat

Tuchham

Non existent
Rabbits horn

Mithya

Appearance

Here

Gita : Chapter 2 — Verse 16
Projected like Rope Snake
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Gita:

T aT == A nasatod vidyaté bhavah

ARIET =g 99: | nabhavo vidyaté satah |
g)q?:iﬁﬁ[ EQ"\TS-'—C[: ubhayorapi drsto'ntah
AT SIRMT: 1| R-28 Il || tvanaybstattvadarsibhih || 2-16 | |

The unreal has no existence; there is no non-existence of the Real; the truth about both these
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

1)

Projections

Jagrat Svapna
- By Maya - Mental projection
- Total Mind - Vasana Mayam
- Vikalpitam
- Vyavaharika Vastu
- Vasana Mayam

e Common to both is projection.

* Any projection = Mithya. 4273




IV) Drishtva :

* Having experienced in the waking state.

V) Tanmaya = Sad Bhava Bhavitaha

= Saturated with Vasana of Jagrat

* Immersed with Jagrat Vasana = Tan Maya
= Sad Vasana
VI) Svapna:
* Not direct product of Jagrat but indirect product.

* Svapna is also Vasana maya, collected from Jagrat.

Vi)

Jagrat Svapna

- Vast Universe Overwhelming
- Both Mithya projection only

VIl) Withdraw from Jagrat Vasana and go to Svapna Vasana.

e Vasanas alone project in both Avasthas.

VIIl) Svapna Replica of Jagrat.
* There is Grahya — Grahaka Sambanda in both, duality in both.
e Subject — object duality.

* Observer — observed duality.
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IX) Vikalpayan = Projection, Grahya — Grahaka Rupena.

* Observer
e Subject Jiva experiences Dream
e Purusha

X) How do we know Dream is Mithya?
* On waking up to Jagrat Avastha, you know Dream is Mithya.

XI) In the same way, Thatha, observer Jiva realises Jagrat itself is also Mithya.

Xi) Jiva, Chaitanyam is negator of
2 Mithya Avasthas

Jagrat Svapna

Mithya No. 2 Mithya No. 1

XIIl) Who am | — Jiva — Purusha?

* One same consciousness, Aham, Absolute reality — Ekam Eva Advitiyam Brahman,
Shantam, Shivam, Advaitam, Turiyam.

e Realises “Aham” Chaitanyam alone am.
e Everything else is Mithya.

* Binary format — Atma — Anatma format not Jiva, Jagat, Ishvara format.
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X1V)

One nondual consciousness,
Paramartika Satta

Uses

2 different instruments

Maya Shakti

Nidra Shakti

- Projects Mithya Jagrat
Prapancha
- Vyavaharika Satta

- Projects Mithya Svapna
Prapancha
- Pratibhasika Satta

Drishti Srishti Vada

v

Trivida Satta Vada
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XV) Here Srishti Drishti Vada, Divida Satta Vada

| — Chaitanyam
|
Maya (Karanam) — Mithya

Projects

Jagrat Svapna

Mithya Karyam Mithya Karyam

* Asat Bhasate, Kalpayate.

XVI) Linking Gita, Vichara Sagara, Mandukya, Brihadaranyaka Upanishad, is good Mananam
exercise.

* Tie up all together, requires time and memory.
 Make important notes and revise of each text.
XVII) Svapne Api Asatu Drishtva Cha : Pratibuddaha
 When Jiva wakes up, he does not see a wee bit of Svapna Prapancha.
* Avikalpayan.
* During Svapna he mentally projects.

* After waking up, does not project Svapna. 4277



XVIII) In Jagrat, | don’t project Jagrat Prapancha mentally but mayikaly.
e Both projections are done by absolute | — Turiya Atma.

XIX) Avikalpayan Pratibuddha San Na Pashyati :

* Jnaniis one who his handles his minds projections and knows them as Mithya —
phenomenon happening within his body by which he becomes a Karta — Bokta Jiva.

XX) Kaivalya Upanishad : Verse 12, 13, 14

§ U@ AENRARACA IO S G99 | || eva mayaparimohititma Saritamasthava Karoti sarvam |
R RREN: § @@ TCTRGEMI 11 R 1 || striyannapanddivicitrabhogaih sa eva jagratparitrptimeti | 12l

The Self, deluded by Maya, is he who identifying with the body does all actions (all
perceptions, feelings and thoughts). In the waking state it is he (this Jiva), who reaches full

gratification through the varied objects of enjoyment such as woman, food, wine etc...
[Verse 12]

N T S G S Fraaetgerd | ||svapne sajivah sukhaduhkhabhokta svamayaya Kalpitajivaloke |
IS a9 (el arisRngg: geeanfa n gan  ||susuptikile sakale viline tamobhibhitah sukhariipameti | 131

The very same individualised ego in the “dream state” experiences its pleasure and pain—in a
field of existence created by its own Maya (Misapprehension of Reality). During the “State of
profound sleep” when everything is merged (into their causal state), it is overpowered by
Tamas (non-apprehension) and comes to exist in its form of Bliss. [Verse 13]
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BCE Gﬁﬂ?ﬁ(ﬂ;ﬁiﬁw g i9: &R 9g6: | || punssaa janmantarakarmayogatsa eva jivaly svapiti prabuddhah |
aﬁﬁi shiefd a4 ;'ﬂa;aaq:ﬂ I R ﬁ%ﬁ:“ puratraye kridati yadca jivastatastu jatarh sakalar vicitram |
aﬂ‘ﬂw:ﬂﬂ@“@{lﬁ Rt Sﬁl'd T8N ddharamanandamakhandabocharh yasmimllayar yati puratrayarh ca || 14/

Again due to its connection with the deeds done in its previous births, that very same
individuality (Jiva) comes back to the dream or the waking-state. The being, who sports thus in

three cities — from whom verily have sprung up all diversities, He is the substratum, the

indivisible Bliss-Consciousness and in Him alone the three “Cities” go into dissolution.
[Verse 14]

XXI) One Turia Atma plays 3 different roles, in 3 Avasthas.

In each Avastha, world appears and disappears for a Jnani.

Jnani — Turiya Atma remains like a rock, changeless, Akhanda Atma, Divisionless Atma
— Svarupa Atma.

XXIl) Mandukya Upanishad : Chapter 2 — Karika No. 6
HEMed T Toalied TAATSRY T | adavante ca yannasti vartamane'pi tattatha |
faad: woam w=asfagyr sa «f&an: || 6 |||| vitathaih sadréah santo'vitatha iva laksitah | | 6 | |

That which is non-existent in the beginning and in the end, is necessarily so even in the

present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are
regarded as though real. [2 - K - 6]
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* Same verse in Chapter 4 — Karika No. 31

* What arrives, disappears is Mithya Prapanchas.

e | —Atma am Nityam, Svatantram, Abayam, Ajam, Akaranam Turiyam Brahman.

XXIII) Even while experiencing waking, Jnani who has woken up to his Svarupam, remains

unaffected.

* This is called Moksha, Mukta Purusha.

XXIV)

Turiyam

Not direct experiencer but facilitates

experiences through

Maya Shakti

Nidra Shakti

Waking

Dream

XXV) In Svapna, Turiyam does not experience Jagrat.

* |n Svapna Avastha, no Jagrat Prapancha.

* Prapanchas get replaced while manifesting in different Avasthas.
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XXVI)

If we say Jagrat

Continues Does not continue

It is Srishti Drishti Vada It is Drishti Srishti Vada

* Waking is another form of dream only.
* This must be clearly ascertained to come to Binary — Atma — Anatma format.
XXVII) Context here :

a) Since Jagrat Prapancha is indirect cause of Svapna through intervention of Vasana, linked by
Vasana.

* Waking state is said to be cause of dream.

b) But don’t conclude :

Jagrat Svapna

- Real - Unreal
- Satyam - Mithya

* This is only one part of analysis.
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c) Come to Trivida Satta
e Sarvam, Jagrat Api Mithya.
e Purva Pakshi — stops with Jagrat — Satyam — in verse 37.
* No doubt waking is cause of dream.
* Waking itself is dream no. 2 caused by Maya Shakti of Turiyam.

e Cause + effect between Jagrat — Svapna is indirect, not direct, not one unreal, both
unreal.

XXVIIl) Anvaya :

AR STHT T a: (STia:) &aW (76 ) || jagarite asat drstva tanmayah (jivah) svapne (asat)
qx4gfd | & W 3 G TLAT ¥ Hiags: padyati | svapne api asat drstva ca pratibuddhah
(ST ) A 9 | (jivah tat) na pasyati ||

Seeing the unreal (world) in the waking state (and) being impressed (by that), one sees (the
same) in dream. Having seen the unreal (world) in dream also, one does not find (it) after
waking up.
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845) Introduction to Chapter 4 - Karika No. 40 :

QAT AEG A HEArachArag ™ SRR
FHIARROE ITTT | FHH 2

In reality (Paramarthatah), the cause-effect relationship (Karya - Karana - Bhavah)
between one thing and another thing (Kasyacit), is not tenable (Na Upapadyate) by any
means (Kenacidapi Prakarena). How do you say so (Katham? - if it is asked,
Gaudapadacarya replies thus in this Karika).

I) Even though we accept cause effect between waking, dream, it is only indirect relationship.

II) This is temporary superficial acceptance for junior students because of our experience.

Ill) Example :
Sun Rise / Sun Set Earth goes round the Sun
- Not real - Real
- But we accept - Actual
- Experience based
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V)

Jagrat

On enquiry

- Indirect cause

- Experience based, superficial

- Not direct cause

V) Vichara Sagara :

» All Karya Karana Bava = Myth

* |am not really father or mother of the child.

e Child is born as per laws of Prakrti.

* Karya —Karana Sambanda is empherical reality, widely accepted.

V1) On deeper enquiry Karya — Karana Sambandha Nasti.

VIl) Vichara Sagara :

Example :

In Dream see

Mother Elephant

Baby Elephant

e Within 90 seconds.

* Cause — effect relationship is also projected.

* Really no Karya — Karana Sambandha called Anirvachania Khyati.

e Discussed in Chapter 4 — beginning and Chapter 6 of Vichara Sagara.
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VIII) Cause — Effect relationship is our imagination.
* W.r.t. Paramartika Satyam, no cause — effect relationship between one and another.

IX) They are simultaneous projection of 2 things and Karya — Karana Sambandha between
them.

X) Karya — Karana Sambanda Na Upapadyate
 Can’t be logically established.
 Katham?

* Why do you say so?
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846) Chapter 4 - Karika No. 40 :
T Tegh Aled HegFEHTgd: || Yo |

nasatyasaddhetukamasatsadasaddhetukar tatha |
sacca saddhetukarn nasti saddhetukamasatkutah 1140 ||

The unreal cannot have the unreal (thing) for its cause nor can the Real (thing) be
produced from the unreal (thing). The Real (Existing thing) cannot be the cause of the

Real (Another existing thing). How indeed can then the Real (thing) be the cause of
(something) unreal? [4 - K - 40]
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847) Anvaya : Chapter 4 - Karika No. 40 :

7 agHH, IGd d IR | I Ed_ e 9d_ A
ARG | §d 2d® 9d T 9 3IRd | §q_ egHH, I,
Fd: (WEld)?

asat hetukam asat na asti | tatha asat hetukam sat na
asti | sat hetukam sat ca na asti | sat hetukam asat

kutah (bhavati)?

A Non-existent (effect) from a Non-existent cause is not possible. Similarly, an existent
(effect) from a Non-existent cause (is not possible). Moreover, an existent (effect)

from an existent cause is not possible. How can there be a non-existent (effect) from an
existent cause?
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1) No cause — effect possible between 2 things.
II) Same idea in Chapter 4 — Karika No. 22

waal a1 wat asfy 7 fhfigaeq I | || svato va parato va'pi na kimeidvastu jayate |
HeHcAgHeans Y ﬁ?ﬁw ST I R 11 || sadasatsadasadva'pi na kimcidvastu jayate | | 22 ||

Nothing is ever born either of itself or of another or of both. Nothing at all is ever born
whether it be being or non-being or both-being and non-being. [4 - K - 22]

a) Pot can’t be born of Pot.

e Pot can’t be born of non-pot

* Pot can’t be born out of mixture.
b) Existent thing can’t be born

* Non existent thing can’t be born.

* Existent, non existent mixture can’t be born.

1)) From non existent cause

Non existent product can’t originate Existent product can’t originate
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V) From existent Pot

Existent product can’t originate Non existent product can’t originate

848) Bashyam : Chapter 4 - Karika No. 40 Starts

AT SRANIUNGE 2d: HRUI FEId. T4
EHGHICEICHEIHAT ([99d | a1 9 Seriawg
FASH AR AT |
An Unreal or Non-existent thing (Asat), cannot be the cause (Nasti Hetukam) of another
Non-existent thing (Asat), like the horns of a rabbit etc (Sasavisanadi) cannot be the
cause (Hetuh = Karanam) of another Non-existent thing (Yasya Aasat Eva) like sky flower
(Kha - Kusumadeh Tad). Non-existent thing cannot produce a real thing
(Asat Hetukam Asat Na Vidyate). So also (Tata Api) real object like a pot etc (Sat

Ghatadi Vastu) is not the product (Karyam Na Asti) of a Non-existent cause (Asad
Hetukam), like the horn of a rabbit etc (Sasavisanadi).
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Example :
* Rabbits Horn — Non existent cause
» Sky flowers — non existent effect.
I) Both non-existent, these products not possible from non existent cause.
* From non existent horn, non existent effect can’t be produced.
Il) Bottom line : 1%t possibility
* Non existent Rabbits horn can’t originate non-existent sky flowers.
* There can’t be cause effect relationship between 2 non-existent things.
849) Bashyam : Chapter 4 - Karika No. 40 Continues

o G [T He AR e aecawaiehd AT |
chEAdchd W@ GRE(d 2

Similarly from an existing pot etc (Tatha Sat Ca Vidyamanam Ghatadi - we do not see)
another pot etc being born (Vidyamana Ghatadi Vastu Antarakaryam Na Asti). And from
an existing thing (Sat Karyam) how can a Non-existent come (Asat Kuta Eva
Sambhavati?)
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2"d possibility :

e Retain cause — Karanam

From nonexistent cause

4

Existent effect product doesn’t originate

v

No pot can come from rabbits horn

3 possibility :

From Existent product

v

Non existent product can’t originate

Revision:

Karika No. 40 — Bashyam :

I) Gaudapada is establishing.

* No cause — effect relationship is possible between 2 things in creation.

)

Atma Anatma

No Karya — Karana Sambandha
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1]
) Anatma Anatma

No Karya — Karana Sambandha

IV) Conclusion :

* Universe is not a product of anything.

V) How do we experience Universe?

* Universe is not a product but an appearance.

* Being an appearance it does not have its own existence.

* |t seems to exist with borrowed existence.

VI) Who is lender of existence?

e |-Turiya Atma alone am lender of existence.
VII) Advaita Panchakshara Shloka :
HAT AT hieaeTi<a a9 matto naanyatkinchidatraasti vishvam'
A ATg] a9 AT Iuae I . | satyam' baahyam' vastu maayopaklri'ptam .
HTEAT~THTATTST g aadarshaantarbhaasamaanasya tulyam’
AZIGA Wifd aEATf=atsgq 1l 4 1 mayyadvaite bhaati tasmaachchhivoham .. 5 ..

Apart from me there does not exist a real world of duality whatsoever. Whatever exists
externally is misconceived or imagined because of Maya. this appears in Me who is non-dual,
just like a reflection appears in a mirror. Therefore | am Shiva. [Verse 5] 4292




* | Turiyam alone lend existence to Universe.

VIII) 4 possibilities of cause — effect relationship ruled out by Gaudapada.

T G [ T MM eca=a ™ ATRd |
HHEARECHA T TR 2

Similarly from an existing pot etc (Tatha Sat Ca Vidyamanam Ghatadi - we do not see)
another pot etc being born (Vidyamana Ghatadi Vastu Antarakaryam Na Asti). And from
an existing thing (Sat Karyam) how can a Non-existent come (Asat Kuta Eva
Sambhavati?)

3rd pPossibility :

4 possibilities of Karya — Karana Sambandha

(1) From Rabbits Horn (11) From Rabbits Horn (111) Pot
- Sky flowers not possible - Pot can’t be born - Existent cause
- 2 non-existent things no - Non-existent — Existent (Sat Karyam)
relationship no relationship - Non existent Sky flower
- Asat — Asat - Asat - Sat not born
- Sat— Asat




IX) Sanskrit Grammar :

Sat — Karyam — 3 Samasas

Sashti Tat Purusha

Not Bahuvrihi

Not Karma Dharaya

Here

850) Bashyam : Chapter 4 - Karika No. 40 Continues

q I FERNOTIE: GRIEd Tl a1 HediagH.|
Ial faAfrmeg g FRRRIME:
FEAFACIARTIE: || go |

(If the four-alternative cause - Effect relationships given above are not possible, then it
can only mean); the cause effect concept is neither possible by any other means (N Ca
Nyah Karyakaranabhavah Sambhavati), nor can it be ‘as though’ imagined either (Va
Kalpayitum Atah Sakyah). Therefore, for discriminative people (Atah Vivekinam), Cause
- Effect relationship (Karya - Karana — Bhavah) is never proved (Asiddha Eva), in any
manner (Kasyacid - As it is a Mithya concept); that is the idea (iti Abhiprayah).
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I) For Karya — Karana Relationship :
Chapter 4 — Karika No. 22 — 6 possibilities
Chapter 4 — Karika No. 40 — 4 Possibilities

n

-

Clay Pot
Father Son
Gold Ornaments
Cloth Threads

> Why no Karya — Karana Sambandha

lIl) For thinking people, no Sambandha.

IV) For any relationship need 2 separate entities.

Sambandha = Duality = Relations

V) Clay — Pot — 2 words — one substance

Can’t hold pot in one hand — clay in other.

VI) Karya — Karana is your projection.

Father appears as son.

Essentially both Panchabuta.

What exists is Prakrti of Panchabuta and Purusha.
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VII) No Panchabuta separate from Purusha Chaitanyam.

VIIl) Karya — Karana Sambandha can never be proved.

One part of father named as son — said in Chapter 4 — Karika No. 22.

Atma — Not Karanam

Anatma — Not Karyam

Karya — Karana Bava Nasti.

IX) In Religion :

God

World

Cause

Effect

X) Truth :

God - World -2

Name — One

Reality, Turiyam Brahma.

XI)

2 Angles

Atma

Karanam

Think and register.

Karyam
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XIl) Jnani will not pray for — “No Rebirth”.
e |shouldn’t be born
* | am not a product, hence no birth, rebirth, prayer to God.

XIIl) I alone was, am, will be as Turia Chaitanyam projector of Jagrat, Svapna and resolver in
Sushupti.

XIV) Anvaya :

I *gHH I A e | T I 8qF 4.7 || asat hetukam asat na asti | tatha asat hetukarh sat na
AR | A 2T T T A AR | q IGFL I || asti | sat hetukam sat ca na asti | sat hetukari asat
Fa: (id)? kutah (bhavati)?

A Non-existent (effect) from a Non-existent cause is not possible. Similarly, an existent (effect)
from a Non-existent cause (is not possible). Moreover, an existent (effect)

from an existent cause is not possible. How can there be a non-existent (effect) from an
existent cause?
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