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CHAPTER 4
ALATASHANTI PRAKARANAM

100 Karikas

KARIKA NO. 29 TO 40



805) Introduction to Chapter 4 - Karika No. 29 :

Based on the various logical reasons already stated (Uktaih Hetubhih), it is established 
(iti Siddham) that Brahmatma is unborn and one only (Ajam Ekam Brahma). Now again 
(yat punah) what was said before (Adau Pratijnatam) about the Phalam, to conclude 
that (Tat Phala Upasamhararthah), this Karika is being given (Ayam Slokah).

I) Based on logical reasoning will refute Sankhya, Yoga, Nyaya, Veiseshika, Hinayana, Mahayana 
Philosophies.

II) 
Astika Nastika 

2 Groups :
  -   Sankhya – Yoga
  -   Nyaya Veiseshika 

3rd Group :
  -   Hinyayana
       a) Sautrantika
       b) Vaibashika
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• 4 pairs negated ultimately to arrive at Advaitam – Ajati Vada – non-origination.

III) 8 schools negated by Gaudapada.

Astika Nastika 

4 4

Nastika

Kshanika Madhyamika Shunya Vadi Nagarjuna

4th Pair

IV) 7 schools talk of creation, origination of world and consciousness.

V) All originations mentioned by 7 schools negated.

• 8th school – Shunya Vadi accepts Mithya world, appearance, not origination.

Mistake :

• No Adhishtanam in Shunya Matam.

VI) Vedantin :

• No thing originates.

• Everything is an appearance like dream on the substratum of screen of consciousness.
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VII) How we defeat Shunyavadin?

a) All Mithya appearances are supported by one Satya Adhishtanam.

Rope Snake Mirage Water Shell Silver World

Rope Sand Shell Brahman

b) By introducing Adhishtanam we negate Shunya Vadi.

• No origination of the world.

VIII) There is only one Sat, Turiyam, Adhishtanam which was, is, ever will be.

• Knowing Turiya Adhishtanam, i claim immortality.

• 3 states are Mithya, appearance.

IX) Adhishtanam is called Ajati Brahma, Ajati Atma.

• Where is that Ajati Brahma Atma?

X) I am that Ajati Brahma Atma, Turiyam.

• I alone exist, everything else is an appearance.

Differentiate 

Satyam Existence Mithya Appearance
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XI) I, Turiyam, am never born

• Nothing else is born in me also.

XII) What is the Universe?

• Universe is also not born, it is an eternal apeparance either in manifest or 
unmanifest form in me.

• World is an appearance, like a movie, dream.

XIII) We are not negating the world.

• We are negating origination of the world.

XIV) What is the world if it has not originated?

• It is a non originating appearance.

XV) Dakshinamurthi Stotram :

He who experiences at the time of realization his own immutable Self-in which the Self alone 
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power 
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is 
this prostration. [Verse 1] 4105



XVI) This subject was introduced in Chapter 3 – Karika No. 2

Therefore, I shall now describe to you (that Brahman) which is free from limitations, unborn, 
and homogeneous; and from which nothing is in reality born, though it appears to have 
manifested in endless forms everywhere. [3 - K - 2]

Concluded in Chapter 4 – Karika No. 28 :

There was ever born-neither the mind nor the Objects perceived by the mind. Those who 
perceive such births may as well try to perceive (or try to discover) the footprints of the birds 
in the sky!! [4 - K - 28]

XVII) Ajam Ekam brahma Iti Siddham.

• One Ajati Brahman alone is there.

• This has been established.
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XVIII) Mithya world appears in Satya Turiya Chaitanyam = Final message of Mandukya 
Upanishad.

• Mithya is always false, appearance.

XIX) Brahman given title :

• Akarpanyam

• Without Samsara

• Samsara Rahitaha = Akarpanyam

XX) 

XXI) By knowing this Turiyam alone, I can claim Moksha, freedom.

XXII) Brihadaranyaka Upanishad :

I am

Ajati Brahma Nitya Mukta Asamsari Turiyam

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2] 4107



• No 2nd thing.

XXIII) Katho Upanishad :

XXIV) I am Nitya Mukta Brahma, everything else is an appearance in me.

• This knowledge alone helps me to claim my freedom, promised in Chapter 3 – Karika 
No. 2.

• Topic completed in Karika No. 29.

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]
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806) Chapter 4 - Karika No. 29

In the opinion of the disputants, That which is unborn, is born. The very nature of That
is to be ever unborn. It is never possible for a thing to be ever other than what it is.
[4 - K - 29]
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807) Anvaya : Chapter 4 - Karika No. 29 :

The birthless or unborn (Consciousness, Brahmatma) is born (according to the 
disputants, which is a contradiction). Since Birthlessness or Akaranatvam, that is, not 
being a cause, is the intrinsic nature (of Brahman), hence, the transformation of the 
intrinsic nature (of Birthlessness) will never take place.
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Gist :

I) Ajatam Jayate :

• Unborn Brahman is born is conclusion of other schools of philosophies.

II) Brahman which can’t create the world is said to create the world by other schools.

III)

Maya

Projects manifests universe, 
unmanifest universe 

Does not create universe

Brahman – Nithya Mukta

IV) Brahman = akaranam said to be Karanam Brahma by other schools.

V) We say Brahman = Akaranam what is the logic?

• Brahman nature is Ajati, Akaranam.

• Waker = Akaranam – never creates real dream world.

• Brahman = Akaranam – never creates real waking world.

• Akaranatvam is the very nature of Brahman.

VI) Whatever is nature of something can’t undergo any change.
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VII) Brahman can never become a Karanam

• Akaranatvam nature of Brahman can’t undergo any change.

• Therefore Brahman can’t become a Karanam.

• Akaranam Brahman can’t become Karanam.

VIII) Akaranam is the very nature.

• In its presence, the unreal Jagrat world appears, disappears.

IX) Example :

• Hot fire can’t become cold fire.

X) Brahman was, is, will be Akaranam.

XI) 
Brahman World

Can’t become Karanam Can’t become Karyam

XII) It is a Mithya appearance on Satyam Adhishtanam

Junior Student format Senior student format

a) Karanam – Karyam
b) Dvaitam

a) Adhishtanam – Adhyastham
b) Advaitam 

XIII) Real world has not originated from Brahman.

• It is an appearance like Rope Snake, Jnana + Artha Adhyasa.
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XIV) Snake has not originated from Rope.

• Snake is an appearance on Rope.

• World has not originated from Brahman.

• World is an appearance on Brahman.

XV)

XVI)

Mirage Water

Not originated from sand It is an appearance in Sand

Dream

Has not originated from waker Is an appearance in waker

XVII)
Silver

Has not originated from Shell It is a false appearance on Shell

XVIII)
World / Matter

Has not originated from Consciousness It is an appearance in Consciousness 4113



XIX) Ajati is Prakrti – Nature

• Prakrutehe Anyatha Bavaha, Na Kathanchitu Bavishyati?

• Akaranatvam is nature of Brahman.

• Brahman can never change its nature at any time.

XX) Brahman can never become a Karanam.

• This is essence of Shloka.

XXI) Aside note :

• Also seen in Chapter 2 – Chapter 3.

Remember :

a) Brahman has never become Karanam at any time.

b) World has never become Karyam at any time.

• Never originated at any time.

c) If world is only an appearance in Brahman, why did the Upanishads say.

d) Taittriya Upanishad : Chapter 2 – 1 – 2 
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e) In every Upanishad, we start teaching from Srishti.

XXII) Methodology of Upanishads :

• Introduce Brahman – as Srishti Karanam

Chandogya Upanishad : Chapter 6

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

Somya, before this world was manifest there was only existence, one without a second. On this 
subject, some maintain that before this world was manifest there was only non-existence, one 
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]
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• Why Srishti Prakriya?

XXIII) If in Tattwa Bodha, we say world is a dream, family, bank account is a dream, student will 
a dream, student will walk out.

XXIV) Fact :

• World is dream no. 2

• Thoughest message of Vedanta to swallow, but it is the truth.

• Beginner will never accept and say :

Unreal world has originated from Brahman.

XXV) Brahman can’t create the world – so how is creation?

a) We introduce Maya Shakti

b) Brahman with Maya Shakti created the world.

c) Negate creation + maya later.

d) Delcare :

• Brahman alone is there

That Existence decided: ‘I shall be many. I shall be born.’ He then created fire. That fire also 
decided: ‘I shall be many. I shall be born.’ Then fire produced water. That is why whenever or 
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]
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XXVI)

4117

Junior Student Senior Student

a) Creation is mentioned
b) Adhyaropa stage

a) Creation is Mithya
b) Apavada stage

XXVII) Ultimate teaching :

• Waking state is dream No. 2.

• This is the gist.

808) Bashyam : Chapter 4 -  Karika No. 29 Starts

The consciousness, which is indeed Brahman (Yat Cittam Brahma Eva) and which is 
speculated (Parikalpyate) by the disputants (Vadibhih) to be born, to be Karanam 
("Jayata iti"); is in fact unborn, and not a cause (Ajatam. - But according to them), the 
ever unborn (Tad Ajatam) is said to be born, a cause (Jayate). Since (Yasmat) 
Birthlessness, Akaranatvam (Ajatih) is the very nature of Brahman (tasya Prakritih), 
therefore (Tatah = Tasmat) that Birthlessness, Akaranatva nature of Brahman 
(Ajatarupayah Prakrteh) will in no way (Na Kathancid) change at any time (Anyatha
Bhavah = Janma Bhavisyati).



I) Yatu Chittam Ajatam Brahma :

• Consciousness is Akaranam Brahma.

II) That Brahman is born, creates a world, becomes a Karanam is a mistake, wrong vision of the 
Universe.

III) Ajati = Birthless = Akaranatvam = Nature of Brahman.

IV) Therefore nature of Brahman can never change at any time.

V) Janma – Karanatvam for Brahman is not possible.

• Akaranatvam is its nature.

VI) 

4118

To become a cause

Material cause changes Intelligent cause, has to work also

• Brahman has to undergo a change to become a Karanam.

• Upanishads declare Upanishads as Avyavaharyam, Nivikaram, Satyam, Nir Avayavam, 
Akhandam, Turiyam.

• Janma Karanatvam Na Bavishyati.

VII) If Brahman is not a Karanam what is Brahman? Adhishtanam, substratum, real I, reality, 
Satyam, Jnanam, Anantham, Karya – Karana Vilakshana Atma.
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World has 2 components

Adhyasa component Maya – Karyam Component 

VIII)

Existence borrowed from Brahman Inert

All our struggle is to make a change in 
our understanding, vision of the world

Normal vision Jnanis vision

-   Ajnani 
  -   I am born as body – Mind 
      complex – finite 

-   I am unborn Brahman
  -   Adhishtanam

VIII) What is Jagat?

• Adhyasa = Appearance like a reflection in a mirror.
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World

Is not a Karyam of Brahman Is an Adhyasa

IX)

-   If so Brahman will become 
      Karanam
  -   World and Brahman do not have 
      Karya – Karana Sambandha
  -   All other schools have Karya – 
      Karana Sambandha
  -   Sankhya, Yoga, Nyaya, 
      Veiseshika, Hinayana, Mahayana, 
      Visishta Advaitin, Purva 
      Mimamsa, science, Jains.
  -   Knowing this is ∆ format

-   Appearance
  -   World is an Adhyasa on Brahman
  -   World and Brahman have 
      Adhishtana – Adhyasa 
      Sambandha
  -   Substratum – appearance 
      relationship 
  -   Advaita Vedanta alone has Maya 
      and Adhishtana – Adhyasa 
      Sambandha
  -   Knowing this is called Binary 
      format

X)
I am Adhishtana Turiyam, Brahma

Everything else is Adhyasa
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God

-   Is one of the things located in 
      Kailasha, Vaikunta, heaven, 
      temples, Brahma Loka
  -   Then Adhyasa
  -   God is object

-   Is subject, consciousness, Atma
  -   Identical with me
  -   Bhagavan, to save from Adhyasa, 
      he has to join me

XI) 

XII) Advaita Makaranata :

That effulgent Consciousness am I, which is self-established, all-full, without beginning and 
end and in which the illusory ideas of the worlds, the individual, the disciple, the teacher and 
God, are all extinct. [Verse 27]

• Ishvara = Adhyasa on me Turiyam.
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XIII) 

• I and Ishvara jointly become Adhishtanam of entire Universe.

XIV) Gita : Chapter 10 – Verse 20

Ishvara

Paroksha Pratyaksha Aparoksha Atma

Adhyasa Adhyasa Joins me

I am the self, O Gudakesa, seated in the hearts of all beings; I am the beginning, the middle 
and also the end of all beings. [Chapter 10 - Verse 20]
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Revision :

Chapter 4 – Karika No. 29 Bashyam :

I) Upto Verse 28, Gaudapada refuted other scholars which talk about origination of world from 
Brahman, Atma.

II)
Philosophy Theory

Sankhya Sat Karya Vada

Nyaya, Veiseshika Asat Karya Vada

Hinayana Sautrantika Vaibhashika Sangatah Vada

Madhyamika, Kshanika Vigyana 
Vada

No origination of world but there is 
origination of consciousness

III) All others called Jati Vadins 

• Kshanika + Advaitin – Ajati Vadin.

• Gaudapada refuted all of them.

• Ajati Vada of Advaitin alone remains.

• Described in Chapter 3 – Karika No. 2.
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IV) 

Therefore, I shall now describe to you (that Brahman) which is free from limitations, unborn, 
and homogeneous; and from which nothing is in reality born, though it appears to have 
manifested in endless forms everywhere. [3 - K - 2]

Yatra Yatra Jati Vada

Tatra Tatra Samskara, Karpanyam – Misery 

V)
Yatra Yatra Ajati Vada

Tatra Tatra Akarpanyam

Moksha 

VI)
Ajati Vada

Confers Moksha

VII) Chapter 3 – Karika No. 2 to Chapter 4 – Karika No. 28 = Ajati Vada

• Concluded now in Chapter 4 – Karika No. 29.
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VIII) If no origination, what is there?

• There is only one Ajati Advaitam Brahma defined in Chapter 1 – Mantra 7

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]
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IX)
Ajati Brahman

-   Does not originate from 
      anything
  -   Causeless 

-   Nothing originates from 
      Brahman

X) Kathopanishad :

“The intelligent Atman is not born, nor does He die. He did not spring from anything, and 
nothing sprang from him. This unborn, eternal. Everlasting, ancient, is not slain even when the 
body is destroyed. [I – II – 18]

XI) Brahman does not originate from another cause.

• Na Babuva Kashchit = From Brahman nothing originates.

• Only that kind of Brahman = Adhistanam of Universe.

Example :

• Only waker is there.
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a) No origination of dream world

• Dream world is appeaance on waker.

• Waker is independent of dream world.

b) Only Turiyam exists 

• Wakers world is appearance on Turiyam.

• Waking world has no origination.

• Turiyam is independent of wakers world.

XII) If there is only one self existing, self evident Brahman and nothing else originated from it.

• What is status of waking world which we are experiencing continously?

XIII) Vedanta does not negate the experience of the waking world, it only changes the status of 
the world from real to unreal.

Before Study After Study

-   World is real
  -   It has originated, born from 
      God, Brahman
  -   World has origination from 
      Brahman

-   World is an appearance, unreal, like dream
  -   It has no origination.
  -   World has only appearance.
  -   Nothing originates
  -   Say : World is an appearance in Brahman, 
                Sat, Chit Svarupa
  -   Brahman alone exists, Gods invisible nature
  -   World appears depending on Brahman 
      eternally Anantaha
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XIV) Just remove Satchit from world, world will collapse

XV) Gita : Chapter 15 – Verse 3

Its form is not perceived here as such, neither its end, or its foundation, nor its resting place; 
having cut asunder this firm-rooted Asvattha-tree with the strong axe of non-
attachment…[Chapter 15 - Verse 3]

• There is no beginning, middle, end in the world.

XVI) 
World has 2 forms

-   Manifest
  -   Jagrat, Svapna

-   Unmanifest
  -   Blankness in Sushupti

• I – Consciousness have no form.
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XVII) In Sushupti world appears but in unmanifest, potential form, also Vyavaharika Satta.

XVIII) Mandukya Upanishad : Mantra 5

• World appearance is there as Blankness, Moola Avidya, Prakrti, Sushpti.

XIX) Madhyamika :

• Blankness = Nothingness.

XX) Vedantin Blankness = Appearance of world in Sushupti position.

That is the state of deep-sleep wherein the sleeper does not desire any objects, nor does he 
see any dream. The third quarter (Pada) is the Prajna whose sphere is deep-sleep, in whom all 
(Experiences) become unified or undifferentiated, who is verily a homogeneous mass of 
Consciousness entire, who is full of bliss, who is indeed an enjoyer of bliss and who is the very 
gateway for the projection of consciousness into the other two Planes of Consciousness the 
dream and the waking. [Mantra 5]
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XXI) 

Appears as

Nama – Rupa Blankness

-   In Jagrat, Svapna
  -   Vyavaharika Rupa
  -   Multiplicity + Splash of variety in 
      which Jiva falls from his Svarupa

-   In Sushupti
  -   Avyavaharika Rupa

World

XXII) There is only one Brahman, Akaranatvam, nature of Brahman.

XXIII) Brahman can never become Karanam.

• Prakrute Anyatha Bavaha Na Kathanchit Bavishyati.

XXIV) Akama nature of Brahman is eternal
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XXV)
For Junior student

In Adhyaropa Prakaranam

Give Brahman Karanam status temporarily for sake 
of teaching (Upayaha Saha Avataraya)

Label Karanam – during Adhyaropa stage

Removed in Apavada

All the time, Brahman continues to be Akaranam

XXVI)
For Student For Teacher

-   Thinks Brahman is Satya 
      Pratyaya Karanatvam
  -   Real status

-   Gauna Pratyaya Karanatvam
  -   Mithya / Temporary status
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XXVII) Prakrutehe anyatha Bava repated 3 times.

• Chapter 3 – karika No. 21 and Chapter 4 – Karika No. 7, 29

Mandukya Upanishad :

The immortal cannot become mortal nor can the mortal become immortal. It is never possible 
for anything to change itself in its essential nature and yet remain the same. [3 - K - 21]

• Very important statement for Advaitin.

XXVIII) Anvaya : Karika No. 29

The birthless or unborn (Consciousness, Brahmatma) is born (according to the disputants, 
which is a contradiction). Since Birthlessness or Akaranatvam, that is, not being a cause, is the 
intrinsic nature (of Brahman), hence, the transformation of the intrinsic nature (of 
Birthlessness) will never take place.



809) Introduction to Chapter 4 - Karika No. 30 :

And in addition to all the defects talked about here in other schools of thought, here is 
another (Ayam Ca Aparah) defect, in their arguments (Dosah Ucyate) which claims real 
existence (Paramartha Sadbhava Vadinam) of samsara and Moksa for Atma (Atmanah 
Samsara - Moksayoh).

I) World is in eternal consciousness.

• I am that consciousness.

• Important Shloka.

II) All philosophies say :

a) World originates from some cause – karanam.

b) It is a real world

c) Moola Prakrti, Param anu originates and creates real world.

d) We refute all schools.
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III) Modern Science :

a) World doesnt, can’t originate.

b) Seems to originate after big bang.

c) Ajati Vadi = Science 

• Close to advaitam.

• No God is required, no job for God.

• World never created.

d) 
Law of Conservation of matter + energy

Matter never created Never destroyed Always exists in some form

e) Before Big bang, unmmanifest, potential form

• But world is real.

f) 
World 

Is Eternal Is Real
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IV) Vedantin :

V) What is wrong if we accept world has originated and is real?

World 

-   Eternal -   Only appearance 
  -   Unreal
  -   Appearance like Rope Snake

For Scientist For Spiritual Seeker

-   No problem -   No Moksha
  -   Anirmoksha Dosha comes

VI) For Vedantin :

• Sanchita / Agami / Prarabda / Samsara will be without beginning and end.

• Samsara Real, Eternal.

• Anirmoksha Prasanga Dosha.

• Moksha meaningless

VII) All Schools are working for Moksha.

• In Science, dont need Moksha.
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VIII) In Advaitam alone can talk of Moksha because world is an false apeparance.

• It can never touch me the Atma.

• I am Asanga, Nitya Muktaha, not after study.

IX) Knowledge is possible in Advaitam.

• In other schools, not possible, Dvaitam field.

X) Ayancha Aparaha Doshaha :

• Another defect.

• Drawback in other schools of philosophy.

XI) Chapter 3 – Karika No. 4 : Dosha explained

World Samsara

-   Eternal -   Beginningless
  -   No end to Moksha

Just as when the pots are broken, the pot-space, etc., gets merged with the Supreme Akasa, 
similarly, the separate egos (Also merge) in this Atman. [3 - K - 4]
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XII) Sankhya, Yoga, Nyaya, Veiseshika, Hinayana, for all, Dosha is common

• There is real Samsara in Atma and Real Moksha possible.

XIII) Paramartha Sat Bhava :

• Real existence of Samsara + Real existence of Moksha possible.

XIV) Following Dosha will come

• Important Shloka, assimilate, meditate.

• Advaita will become more clear.

• Nididhyasana Shloka.
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810) Chapter 4 - Karika No. 30 :

If the world is admitted to be Beginningless-as the disputants insist-then it cannot be
non-eternal. Moksha or liberation cannot have a beginning and be eternal, too.
[4 - K - 30]
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811) Anvaya : Chapter 4 - Karika No. 30 :

The end of a beginningless samsara cannot be established and the endlessness of 
Moksa, which has a beginning, is not possible.
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I) Question :

Does your Samsara

Has beginning Has no beginning

-   2nd Line -   1st Line
  -   Beginningless 

II) 1st Line :

• If beginningless can’t talk of Moola karanam.

• Then endless also.

III) Yatra yatra Anaadi, Tatra Tatra Anantaha Cha

Example :
Atma – Brahman 

Anaadi, Anantaha

IV) If Samsara beginingless – endless, Moksha is not possible

• Samsara will never end.
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V) Purva Pakshi :

• You Advaitin talk of beginningless Samsara but end of Samsara.

Example :

• Why this mother – in – law logic?

VII) Advaitins Answer :

• Paramartha Sat Bava Bavishyati.

• In Advaitam Samsara is Anaadi, Mithya Samsara.

• Mithya Samsara can be without a beginning.

• In the wake of knowledge, it can end.

Example :

• Rope Snake

Anaadi Samsara

If Real If Unreal

Then it will be endless Can end
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VII) If it is Anaadi Satya Samsara, it can never end.

• Anirmoksha Prasangaha if it is Anaadi Mithya Samsara.

• Jnanena Samsara Antaha Bavati, Moksha Api Bavati.

• Anaadi Maya Samsara ends not nashtaha but Badaha – figuratively ends.

• No factual ending of Samsara because factually it is not there.

VIII) Rope Snake has no factual end, on the wake of knowledge it has figurative end.

IX) What is figurative end?

• Understanding Samsara is actually not there for me the Sakshi at any time.

• Past, present, future.

• This understanding is called end.

X) Rope Snake can’t end.

• It is an appearance, its not there.

Sakshi Mind

-   Moment you realise -   Figurative end
  -   Badaha
  -   Natural 
  -   Continues till Prarabda of Body
  -   Rope snake
  -   Actually not there
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XI) Samsara Anaadi, Sa Antaha, has end

XII) For Jnani, Samsara does not end.

• Never was there.

• Negation in 3 periods of time = Badaha

= Figurative end

XIII) To get Moksha start with Adhyasa Bashyam.

• Adhyasa = Samsara = Not I – Anatma = Mithya only appearance.

• Jnanam puts a figurative end called Badaha.

XIV) Athahi Brahma Jnayasya Jnana Matrena Moksha

• 3 Avasthas / 5 Koshas / 3 Bodies = Samsara 

= Badaha in 7th Mantra.

Manduka Upanishad : 

4143



• Understood deeply when you understand difference between Samsara – Nasha / 
Badaha.

XV) Jnanis Sanchita / Agami / does not end.

• Understands, I never had them.

• Become Jnani to understand this.

XVI) Question :

• How can mere Jnanam destroy Sanchita ? It need not end?

Advaitin :

• Anaadi Samsara has end, figurative, because it is Mithya.

• Other schools can’t talk about end.

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]

For other Schools Samsara

Anaadi Anantha 4144



• Both Satyam, not Mithya.

• No Moksha possible in all other philosophies.

XVII) Shankara :

• Brahma Sutra starts with Adhyasa Bashyam.

• Moment you understand meaning of Bashyam, you are free.

• Vedanta = Badaha centric

• Very powerful verse.

XVIII) 1st Option :

• Other philosophers

• If Samsara is beginingless and real, then Samsara will be endless.

• No moksha possible.

XIX) 2nd option – Vedantin :

• Samsara is beginningless and has an end then Moksha.
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Karika No. 30 : Important karika 

If the world is admitted to be Beginningless-as the disputants insist-then it cannot be non-
eternal. Moksha or liberation cannot have a beginning and be eternal, too.
[4 - K - 30]

I) After Karika No. 20 – Read Karika No. 30

The illustration of the seed and seedling is itself a matter which, indeed, is yet to be proved. 
That (illustration) alone which is itself-to-be-proved cannot be used for establishing a 
proposition-to-be-proved. [4 - K - 20]

• Both complementary.

II)
If Samsara has

Beginning End
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• Moksha will also have beginning and end.

• Manufacturing date comes with expiry date.

III) Moksha possible only if it is Nitya Moksha.

IV) As long as Samsara is real, it will be Anaadi and Ananthaha.

• Moksha will never be possible as long as Samsara is real, sorrow is real.

• If Sorrow is unreal, happiness experienced also unreal, Anityam.

V) During Adhyasa or Adhyaropa stage we take Samsara as real.

• 3 Avasthas, 5 Koshas, 3 bodies real.

• Give descriptions of their Anubava.

• Mantra 1 – 6 of mandukya Upanishad.

VI) Mantra 7 :

• Apavada stage

• Understand all Samsara to be Mithya.

• I am Nitya Mukta Turiyam.
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812) Bashyam : Chapter 4 - Karika No. 30 Starts

The end of Samsara (Samsarasya Antavattvam = Samaptih), which cannot be 
ascertained when it began at all (Anadeh) meaning, which has no boundary limit of 
time with reference to the beginning (Atita Koti Rahitasya), cannot be established (Na 
Setsyati = Na Siddham Upayasyati) logically (Yuktitah). If you take any Substance 9kascit 
Padarthah), which is beginningless (hi Anadih San) in the world (Loke), it is indeed not 
seen or experienced (Na Drstah) having an end (Antavan). The beginningless seed, 
sprout series (Bijankura Sambandha) is seen or experienced to break or end (Vicchedah 
Drstah), if you say so (iti Cet). Not so (Na), because there is no such substance called 
series or entity (Eka Vastu Abhavena). Your idea has already been negated (Apoditatvat 
- in Karika 28). 4148



I) Karana Shariram – has Sanchita – seed – cause of subtle and gross bodies.

II) Anaadihi :

• Atita Koti Rahitasya.

• No previous end

• Adihi = Past end.

III)
2 Ends – Limits 

Beginning of End Date of Death

Date of Birth End of Birth

• Kotihi = Edge / End

IV)
Past Limit Future Limit

Anaadi Anantha

-   Both not there for Samsara
  -   Samsara is unreal free from limits
  -   Without beginning, without end
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V) Antavatvam = Samaptihi Na

• Teshayati = Siddhim Upayati.

• End of beginningless thing will not happen logical (Yuktitaha)

VI) All Dravyams – are Anaadi.

5 Dravyams in Tarqa

Akasha Kala Dik Mind Atma

• They are Anandham also.

VII) All substances, matter, Prakrti have beginning and end.

• Nobody sees end of Akasha, Mind, in our Loke (Anubava).

VIII) Purva Pakshi : 

• There is an exception.

a) Beeja - Ankura 

• Seed – Tree 

b) Pituhu – Putra

• Father – Son

• Suppose couple have no children, no siblings.

• Vamsha Vitchedaha happens.

Parampara

4150



• Santati – Broken.

• If this Dukham should go, come to Vedanta.

• These pains can’t go in any other way.

• If no children, this will be your last Janma, no Tarpanam required, consoled.

IX) Vamsha – Anaadhi, but Sa Antaha

• So many species of living beings.

• Species – Anaada Sa Anthaha

• Beeja – Ankuraha, Anaadhi, Sa – Anthaha.

X) Purva Pakshi :

• Yatra Yatra Anaditvam Tatra Tatra Ananthatvam.

• Beginningless series of seed and tree comes to an end.

XI) Shankara :

• I have already replied in Karika No. 20.

The illustration of the seed and seedling is itself a matter which, indeed, is yet to be proved. 
That (illustration) alone which is itself-to-be-proved cannot be used for establishing a 
proposition-to-be-proved. [4 - K - 20]

• Repeated here 4151



a) No such thing called series, it is only Vacharambanam, without being a substance, entity.

b) Example :

• Salad – no substance only cucumber, tomato.

c) Member has a beginning, end

• Series is a concept, collective, does not exist separate from individual members.

• Hence, wrong argument.

XI) No entity called world, universe.

• Individuals make up the universe.

• Individuals have beginning and end.

• Kshanikam consciousness, has beginning, end.

XII) Apodinatvat :

• Idea negated in Karika No. 20.

Example :

22 Svaras

Joining them becomes Raaga

Kambodi, Thodi, Kalyani, Shankarabaranam
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XIII) If you leave a Gap :

• Sa.. Ri.. Ga...

• No Svara, Raaga.

• Every Raaga bunch of Sapta Svara.

• Juxtopose Svaras + utter together get Raaga Kalyani, Shankara Baranam.

• Mithya – experiencable Raagas but does not exist separate from individual Svaras.

• Dismantle Svaras – all Raagas will Vanish.

XIV) Raaga has experiencability, transactability, utility – give joy.

• Because of Experiencability (E), Transactability (T), Utility (U), don’t think of them as 
Satyam, existent.

XV) It is called Sangatah Vada, collectively appearing as a unit.

• Apa + Vadu – Dhatu.

• One appearing as collection.

XVI) Already negated no Santiti, which is Anaada, Sa Antaha.

XVII) Beginningless Samsara will never end so long as you take Samsara to be real.

• It doesnt even exist in Sushupti Avastha.

XVIII) Samsara can end only if it falls under Mithya category.

• It is called figurative end.

• 1st line of Karika No. 30 over.

• 2nd line – 2nd option already negated in Karika No. 20.
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Revision : Karika No. 30 – Bashyam 

I) Gaudapada showed varieties of logical fallacies in various schools.

• Creation can’t be logically established.

II) Veidica Srishti also has logical fallacy.

a) Brahman said to be cause of creation.

b) On logial analysis with Sruti, we find Brahman can’t be cause of creation.

c) Any cause has to undergo Vikara, modification.

d) Brahman = Nitya Nirvikara

• Hence can’t be a Karanam.

e) Akaranam Brahman can’t be cause of creation.

f) We can’t establish a creation logially.

• Having shown fallacies in various theories, in Karika No. 30, Gaudapada concludes :

Other schools can’t establish logically a creation.

g) All have problems w.r.t. Moksha.

• All have Anirmoksha Prasnga Dosha.

h) One Goal of all schools :

• Destroy Dukham

• Freedom from rebirth, Samsara.

• Anir Moksha 4154



I) Science :

• Does not have this Moksha problem.

• Give various theories of cosmology, string theory, etc.

• No Moksha.

• Intellectual gymnastics only.

j) 
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Astika Nastika Tarquika

-   Sankhya
  -   Yoga

-   Buddhists
  -   Jains
  -   Charvakas

-   Nyaya
  -   Veiseshikas

• All promise Moksha.

k) Once you accept creation as real, Moksha never possible.

II) If there is a real creation, is it

Sa-Aadhi Anaadi

-   With beginning -   Without beginning
  -   If so, will not end
  -   Matter in science has no 
      beginning or end
  -   Real matter



III)
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IV) Brihadaranyaka Upanishad :

Creation 

If real

Will never end

Dvaitam, Dukham, will never end

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2]

• Dvaita Nityatvesati Bayam Nityam Bavati

• Moksha Rahitam, Anirmoksha Prasanga.

• This is Dosha No. 1 – mentioned in line 1 of Karika No. 30.

• Samsara never ends, Moksha never possible.



V) 2nd line – Abhyupethya Vada

• Suppositional argument

• Suppose real Samsara ends.

• End of Samsara = Beginning or arrival of Moksha.

VI) For Junior Student :

• Arrival of Moksha = Good news.

VII) Gauda Pada :

• Arrival of Moksha – not good news for senior student.

• Moksha will go away in time, if it arrives in time.

• Moksha is beyond time, Svarupa.

VIII) Gita : Chapter 9 – Verse 21
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They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world 
of the mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of) 
desires, they attain to the state of going and returning (samsara). [Chapter 9 – Verse 21]



813) Bashyam : Chapter 4 - Karika No. 30 Continues

In the same manner (Tatha) if you say that moksha has a beginning (Moksasya 
Adimatah), as it has originated (Prabhavasya) at a particular time, at the time of the 
end of samsara, through the gaining of knowledge (Vijnana Praptikala), then its ever 
lastingness also (Tatha Anantata Api) will not be there (Na Bhavisyati), as is seen in the 
case of the pot (Ghatadisu Adarsanat - which having originated ends also). Like the 
Destruction, Pradhvamsa - Abhava of the pot (Ghatadi - Vinasavat), moksha being in 
Abhava Rupa (Avastutvat), there is no defect in our statement (Adosah); if that is your 
argument (Iti - Cet - Then Shankaracharya Answers). If you are saying that Moksa is 
(Tatha Ca Moksasya) not an existing thing, not being there, according to you (Asattvad 
Eva), it will be a contradiction of your original statement (Pratijna Hanih), that moksha 
exists in reality (Paramartha Sadbhava), because if it is not an existing thing, (Asattvad 
Eva) like the rabbit's horn (Sasavisanasya Iva), it will not have a beginning (Adimattva 
Abhavah Ca - or an end)
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2nd Dosha :

I) Thathapi :

• In the same manner.

• Moksha produced by Jnanam, really produced, will result in real end of Samsara.

II) World Real, Dvaitam Real, Samsara Real

• Real end of Samsara, real Moksha will begin.

• Moksha will originate at time of Jnanam will end in time.

III) 
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Nitya Moksha

Not born, not generated in time

Svarupam of Jiva

Body is born not Atma

IV) Sankhya :

• Prakrti – Purusha Vivekena, Jnanena Moksha.

V) Nyaya – Veiseshika Sapta Padartha Jnanena Moksha

VI) Tat Tat Vijnanam, Tat Tat Moksha Bavati.



VII) Problem :

• Arriving Moksha will disappear one day.

• It will be temporary Moksha, like temporary Svarupa.

VIII) 
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IX) Advaitam :

• We dont say Moksha Utpannaha.

• Adhyasa Nivrrutou Adhishtana Rupena Avasthanam Moksha, Brahma rupena 
Avasthana Moksha.

• When 3 Avasthas negated, we are in Turiya Brahma Avatha which is Moksha.

X) Moksha and Brahman are identical in Advaitam.

• If you understand Brahma Svarupam, during Sravanam itself is Moksha Prapti.

• Since Brahman is eternal, Moksha is eternal.

XI) We dont have a problem with Moksha, it is Brahma Avastha.

XII) Vichara Sagara Rule :

• Adhishtana Avaseshahi Nashaha Kalpita Vastunaha.

• What is end of Adhyasa is Adhishtanam itself.

Pot Moksha

-   Originates
  -   Never eternal

-   Originates
  -   Never eternal
  -   Utpanna Moksha, Anityam



XIII) All Kalpita Vastus are Samsara

• Kalpita Samsara Avasanam Nama Atma Rupena Avasthanam.

XIV) Atma Nityaha, Moksha Nitya.

• What you get is Brahman understanding of Adhishtanam, not Sushupti Anubhava.

XV) Advaitin alone says Samsara  Kalpita Vastu

• For others, Samsara = Satya Vastu

• Therefore, they have problems.

XVI) Ghata Dishu Adarshanat :

Purva Pakshi :

• Gives ingeneous argument Nyaya system based argument.

XVII) 
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4 types of nonexistence

Prag Abava Pradvamsa Abava Anyonya Abava Atyanta Abava

Nyaya



XVIII) 
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Here, don’t require

Anyonya Abava Atyanta Abava

• Discussed in Taittriya Siksha Valli introductory Bashyam.

XIX) Prag + Pradvamsa Abava here.

• Abava = Non existence.

XX) Temporary objects have Prag Abava + Pradvamsa Abava.

Example :

• Pot, Body

XXI) 2 Abavas – All Karyams 
Example : Our Body

Before manufacturing date After destruction

-   Prag Abava
  -   Non-existent before origination
  -   Prior non existence
  -   Absent
  -   Has no beginning 
  -   Anaadi

-   Non-existent after death
  -   Posterior non-existence
  -   Absent
  -   Nivrutti
  -   Has end



XXII)
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Body 

Prag Abava ends Sa – Antaha 

-   Anaadi ends
  -   Sa – Aadhi
  -   Has beginning

-   Pradvamsa Abava begins
  -   Nivrutti has beginning
  -   Same body never created again

In Tarqa

XXIII) 
Prag Abava Pradvamsa Abhava

-   Anaadi
  -   Sa – Antaha

-   Sa – Adhi
  -   Anantaha

XXIV) Purva Pakshi :

• What is Moksha?

• Posterior non-existence of something.

• Pradvamsa Abava of Samsara.

• When Samsara ends, Moksha begins.



XXV) Moksha = Pradvamsa Abava

• It has beginning and end.

• Therefore Moksha = Nityaha.

XXVI) 
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XXVII)

Samsara

Has beginning Ends once Jnanam is attained

Advaitins Moksha 

Nityam

Eternal

Nitya Samsara Nivrutti

XXVIII) Pot has Pradvamsa Abava, Nirvrutti.

• Fine, Abstract presentation by Tarqa Shastra.

XXIX) Purva Pakshi :

• Our Moksha begins and it will be eternal.

• Moksha = Pradvamsa Abava rupa, Nivrutti Rupa.

• Objection of Purva Pakshi based on Tarqa.



XXX) Shankara : 2 problems

a) Pratingya Virodha :

• Going against your own proposition.

• All schools present Moksha as Bava Padartha, getting something, positive entity.

b) Here Purva Pakshi is presenting Moksha = Abava rupa, Vinasha Rupa, Nivrutti Rupa 
Pradvamsa Abava Rupa.

c) Shankara :
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Purva Pakshi – Moksha 

1st 2nd 

-   Bava Rupa
  -   Paramartha Sat Bhava Rupa
  -   Pratingya 
  -   Proposition

-   Abava Rupa
  -   Svamata Virodha
  -   Now

d)
For Advaitin

Moksha = Nitya Bava Rupa, positive, Sva-Rupa 
Avasthanam



• Abiding in my Nitya Mukta Svarupa = Moksha.

• Positive for us.

• For Purva Pakshi - it is Nivrutti – negative = Dosha No. 1

XXXI) Dosha No. 2 :

• Extending Tarqa based Moksha.

a) Prag Abava does not have a beginning but it has an end.

b) Pradvamsa Abava has beginning but has no end.

c) Moksha = End of Prag Abava – Prior nonexistence and beginning of Pradvamsa Aba 
(Posterior Non existence).

d) Beginning and end of Abava = Purva Pakshi’s Moksha.

e) Discussed in Siksha Valli Taittriya Bashyam

XXXII) How do you talk of beginning and end of something which is not there, nonexistent 
thing?

a) Talking of 4 types of Abava, nonexistence, is silly.

b) We can talk of 4 types of Bava Padartha.

c) 4 types of Rabbits non-existent horn – how?

d) Rama / Bharatha / Lakshmana / Shatrugana have nonexistent horns.

e) Adding adjective to non existent = Adding attribute to nonexistent Padartha
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f) Prag, Pradvamsa Anonyas Atyantika = 4 adjectives w.r.t. Abava

• Meaningless.

g) Sa-Adhi, Anantha, Aadhi, Sa-Antaha – 4 adjectives useless.

h) Moksha has a beginning is wrong.

• Moksha = Pradvamsa Abava for Purva Pakshi.

= Beginningless Moksha.

i) How can non eixstent thing have beginning or end?

• Asatvat Eva

• Abava Rupatvat

Example : 

• Horn of Rabbit

j) Can’t talk of arriving of Moksha by studying your school of philosophy.

k) I consciousness, atma am always free from body, mind, sense organs, world = Advaitam.

l) 2nd Dosha :

• Non existent Moksha will come.

XXXIII) All theories are wrong because Samsara is taken as real.
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XXXIV) Conclusion of Karika No. 30 :
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Advaitam

-   Samsara is appearance 
  -   3 Avasthas, 5 Koshas,  
      3 Sharirams are appearance 
  -   Artha + Jnana Adhyasa
  -   Nivrutti of Samsara as Moksha is 
      invalid

-   Moksha = Negation of 
      appearance as Mithya Vastu
  -   Sva Svarupa Avasthanam = 
      Moksha
  -   Our Moksha is valid

XXXV) Anvaya : Karika No. 30

The end of a beginningless samsara cannot be established and the endlessness of Moksa, which 
has a beginning, is not possible.



814) Chapter 4 - Karika No. 31

That which is non-existent in the beginning and in the end, is necessarily Non-existent 
in the intermediary stage also. The Objects we see are illusions, still they are regarded 
as if real. [4 - K - 31]

4169



815) Anvaya : Chapter 4 - Karika No. 31 :

That which does not exist in the beginning and in the end is so in the middle also. 
(Even though) they are unreal objects, they are regarded as though real.
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I) Above verse directly lifted from Chapter 2 – 6 – Vaitatya Prakaranam.

II) All schools say Dvaitam is Satyam.

• Real product, real world born out of something.

III) 
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Cause Effect

Satyam Satyam

• Like we see in Vyavaharika world.

IV) Visishta Advaitin :

Brahman Jagat

Satyam Satyam

• Go to Vaikunta, do Kainkaryam and eternally do Seva, that is Moksha.

V) Astitva Vadis – all Dvaitam schools

• Study Prasthana Trayam but reach conclusion of Dvaitam.

Brahman Jagat

Karanam Karyam

Satyam Satyam

• Anirmoksha Prasanga Dosha ccomes.



VI) Sankhya :
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Prakrti Purusha

Karyam Karanam

• Jagat Satyam in all schools.

VIII) Gaudapada :

• If Jagat is Satyam, we can’t logically explain creation.

• Also there will be Anirmoksha Dosha.

IX) To get Moksha, we have to escape Samsara.

• To escape Samsara, only one route.

• Can escape only if we understand and accept jagat = Mithya.

• No other route will work.

X) Blindly believe in going to other lokas – Vaikunta, Shiva, do Nitya Kainkaryam to Bagawan.

• We can never imagine Moksha as a possibility.

XI) Jagan Mithyatvam is required for Moksha Prapti.

Both Satyam



XII) Question by other philosophers :

• What is Mithya?

• Other phhilosophers accept Veda but arrive at Dvaitam as Satyam.

XIII) Chapter 2 – Karika No. 6 + 7 give definition of Mithya 
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• Only Nastika schools have Mithyatvam.

• Chapter 4 – Karika No. 31 = chapter 2 – Karika No. 6

That which is non-existent in the beginning and in the end, is necessarily so even in the 
present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are 
regarded as though real. [2 - K - 6]

The Objects of the waking state serve no purpose in the dream state being contradicted. 
Therefore, these (Objects) are associated with beginning and an end. Hence these are illusion 
indeed. [2 - K - 7]



816) Chapter 4 - Karika No. 32 :

The argument that they, the objects of the waking state, serve some purpose is
contradicted in the dream. Therefore, they are undoubtedly accepted to be illusory (by
the discriminate) on account of their having a beginning and an end. [4 - K - 32]
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817) Anvaya : Chapter 4 - Karika No. 32 :

Their utility is contradicted in dream. Therefore, they are indeed considered to be 
unreal only, since they have a beginning and an end.
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818) Bashyam : Chapter 4 - Karika No. 32 Starts

These two Karikas (31 and 32) which were commented upon in the Vaitathyaprakarana
(Vaitathye Krta Vyakhyanau Slokau) are deliberately repeated here (Prasangena
Patitau), in this fourth chapter (iha), in the context of Mithyatvam of bondage and 
Moksa (Samsara Moksa Abhavah).

I) Same Mantra in Chapter 2 – Karika No. 7

The Objects of the waking state serve no purpose in the dream state being contradicted. 
Therefore, these (Objects) are associated with beginning and an end. Hence these are illusion 
indeed. [2 - K - 7]

Context here :

• AnirMoksha Prasanga dosha.

II) Prasankena :

• Contextually, definition of Chapter 2 – Karika No. 6 and 7, repeatred.

• It is for Purva Pakshi who wants definition of Mithya. 4176



III) 
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• Then world becomes real.

IV) 

For world never use 2 words

Creation Origination

Use

Appearance

• Then Vedanta will work.

• World becomes unreal.

V)
World – Mithya 

Seemingly exists
Borrows existence 

from observer 
Available for 
experience

Has utility and 
transactability 

Chaitanyam

• Example – Svapna

• This is gist of entire Chapter 2

VI) Best example of Mithya = Svapna.



819) Chapter 4 - Karika No. 33
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All objects cognised in the dreams are unreal because they are seen within the body. 
How is it possible to really perceive those things that are seen to exist, within this 
limited space? [4 - K - 33]



820) Anvaya : Chapter 4 - Karika No. 33:
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All entities or objects in dream are unreal, since they are seen within the body. How 
can there be the perception of objects within this limited space? 



I) Chapter 4 – Karika No. 33 and 34 have same meanings of Chapter 2 – Karika No. 1 and 2.
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II) Advaitin introduces word “Mithya” – not in other schools – Astika and Nastika.

III) Therefore, Advaitin has 2 jobs

-   Define Mithya -   Give examples
       a) Dream
       b) Rope Snake

The wise declare all Objects of the dream as illusory, they all being located within the body and 
also because of their being in a confined space. [2 - K - 1]

On account of the shortness of time, it is not possible for the dreamer to go and see the dream 
Objects. Nor does the dreamer, when he wakes up, indeed find himself in all the Places seen in 
his dream. [2 - K - 2]



III) Visishta Advaitin : Claims 

a) Dream is real, created by Ishvara

b) Rope Snake = Real

• How is it produced?

• By Pancha Butas.

• 5 elements responsible for all creation.

• Both equally real – Rope and Rope Snake

• Advaitin fails to convince Visishta Advaitin.

c) Advaitin :

• When Jnana Adhyasa is taken as real, Artha Adhyasa is taken to be more real.

d) Advaitin chooses to peacefully co-exist.

IV) How we prove Svapna is Mithya?

• Given in Chapter 2 – Verse 1, 2

V) 
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Quotation Paraphrasing

-   Citing with exact same words
  -   Chapter 2 – Karika No. 6 and 7 = 
      Chapter 4 – Karika No. 31 and 32

-   Chapter 4 – karika No. 33 and 34
  -   Chapter 2 – Karika No. 1 and 2
  -   Different words, same meaning



VI) Uchita Desha Kala Abava :

• Appropriate time – palce is not available in dream to hold a big mountain or for having 
a child in dream.

VII) Dream = As though real, but mental projection only.

= Does not really exist

VIII)
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Waking – as though real only when 
mind wakes up

Jnana Adhyasa Artha Adhyasa

Cause = Mind Cause = Sense organs

• I remain Brahma – Chaitanyam 

• Seemingly divided as Sakshi – Sakshyam.

• Both dream world and waking world follow law of Karma.

Revision : Karika No. 33

I) Upto Karika No. 30 Gaudapada refuted all theories of creation of Astika, Nastika.

II) Established :

• World not Karyam Brahman not Karanam.



III) ParamAnu, Prakrti, 5 elements Brahman not Karanam

• World not Karyam.

IV) What is status of world?

• World is Adhyasa – appearance.

V) Question : 

• Appearance on what? Adhyasa on what?

Answer :

• Adhyasa, appearance has to always borrow existence from somewhere.

• That which lends existence is called Adhishtanam.

VI) Where is the world superimposed on?

• Where does the world appear?

Answer :

• World is superimposed on Brahman or Atman.

VII) What is relationship between Brahman – World?

Answer :

• Not Karya – Karana relationship.

• But Adhyasa – Adhishtana Samanda.
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VIII) If a person loves – Karya – Karya Sambandha, Advaitin concedes :

• It is not regular Karya – Karana Sambandha but special Karya – Karana Sambandha.
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Vivarta

Karyam Karanam

Adhyasa Adhishtana

• Another language used.

IX) Blind or visually challenged 

• Developing or underdeveloped country.

X) Post Shankara terminology used :

• World = Brahma Vivarta Karyam.

• Brahmanaha Vivarta Karanasya vivarta Karyam Jagatu.

XI) Rope Snake = Rajju Vivartakam

• Shutika = Rajata vivartakam.

• Svapna = Waker vivartakam

• Mirage water = Sand vivartakam or Vivarta Karyam.

• All this is special name of Adhyasa – Adhishtana sambanda.



XII) If World = Adhyasa, Mithya, vitatam, Vivartam Mrisha.

• All synonomous.

XIII) Examples in chapter 2 :

• Dream 

• Rope Snake

XIV) Visishta Advaitin :

• Svapna real creation of Ishvara for Jivas Karma Phalam exhaustion.

XV) Gaudapada :

• Svapnaha = Mithya

• Uchita Desha Kala Abava.

XVI) Dakshinamurthi Stotram : Verse 1
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He who experiences at the time of realization his own immutable Self-in which the Self alone 
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power 
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is 
this prostration. [Verse 1]
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• There is not adequate space in mirror for objects seen.

XVII) City seen in Mirror elephant seen in Mirror.

• Appearane only, not Satyam.

• Mirror can’t accommodate elephant.

XVIII) Chapter 2 – Karika No. 1, 2 = Chapter 4 – Karika No. 33, 34

XIX)
Dharma

Punyam in Dharma, Artha, 
Kama

Padartha objects here Atma in Katho Upanishad
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XX) All objects in Svapna – Mountains, people, rivers are Mrisha, Vaitatyam, Mithya.

• Required space is not there for them in the head.

• In limited, constrained, circumscribed space, how can experience be real.

• Dream world is existing within head of individual even if empty.

• This is Aksheparthe – Kutaha.

• You can’t experience.

821) Bashyam : Chapter 4 -  Karika No. 33 Starts

Through all these Karikas (Etaih - Slokah - 33 to 35), the same idea given in the first 
Karika of 2nd Chapter (Iti Ayam Arthah), is conveyed (Prapancyate), thus - 'On waking 
up, the external object stops to be an external object’ (“Nimittasya Animittatvam 
Isyate Bhutadarsanat”).
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I) Chapter 2 – 1st verse – paraphrase here

II) Same idea also in Chapter 4 – Karika No. 25

The wise declare all Objects of the dream as illusory, they all being located within the body and 
also because of their being in a confined space. [2 - K - 1]

So far as empirical reason (Yukti Darsana) goes, the fact of plurality is to be accepted. But, from 
the stand-point of the Absolutist Theory (Bhuta Darsana) Pluralistic world, with all its variety 
and relation, is illusory. [4 - K - 25]

III) 2nd Line :

• During dream, dreamer sees real external object.

• It is like waking for him.

• There is corresponding external object.
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IV) Chapter 4 – Karika No. 25 :

For Dreamer

Ghata Jnanam Ghata Padartha

-   In Mind -   Outside his body
  -   External object called Nimittam

Hinayana – Mahayana Debate

Hina Yana Mahayana

-   There is an external object in 
      waking 

-   There is external object in 
      waking also like dream objects 
      only.

V) What happens to dream external object?

• For waker, dream objects resolved.
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VI) Dakshinamurthi Stotram :

• It is Antahkarana Vrutti both in Dream + Waking.

VII) Similarly, Jagrat Prapancha also appears external now.

VIII) On waking up for a Jnani from Anaadi Mayaya Suptaha, this world is not outside him.

• Jnani proudly claims world is in him.

IX) Kaivalya Upanishad : Verse 19

He who experiences at the time of realization his own immutable Self-in which the Self alone 
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power 
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is 
this prostration. [Verse 1]

In me alone everything is born ; in me alone does everything exist and in me alone gets 
everything dissolved. I am That non-dual Brahman.
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• This world exists within me.

• Me = Chaitanyam, not body, mind.

• Not 3 Shariram.

• World is born out of me the Chaitanyam.

• This is Mahayanis reply to Hinayani.

X) Shankara :

• That idea is repeated here.

• External object stops to be external object on waking up to Atma.

XI) 
Waking up

From regular sleep From Moola Avidya

-   Avidya of wakerhood -   Avidya of Atma

XII) This message of Mahayani Advaitin endorses here.

XIII) Prapanchyate :

• Is clarified, Re-explained in Karika No. 33, 34, 35.
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XIV) Anvaya : 

• They exist falsely.

All entities or objects in dream are unreal, since they are seen within the body. How can there 
be the perception of objects within this limited space? 



822) Chapter 4 - Karika No. 34

It is not possible for the dreamer to go, to have the experiences of the dream objects
on account of the limited time involved in such journeys. Again, on waking up the
dreamer does not find himself in the place where he dreamt himself to be. [4 - K - 34]
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823) Anvaya : Chapter 4 - Karika No. 34 :

Seeing the dream objects after reaching (them) is not possible because of the 
inconsistency of the duration with regard to travel. Again, after waking up, no one 
continues to be in that place.

4194



4195

I) Chapter 2 – Karika No. 2 Repeated here

• Chapter 2 – Karika No. 1 in Chapter 4 - Karika No. 33

II) 

On account of the shortness of time, it is not possible for the dreamer to go and see the dream 
Objects. Nor does the dreamer, when he wakes up, indeed find himself in all the Places seen in 
his dream. [2 - K - 2]

Dream Analysis

Uchita Desha Abava Uchita Kala Abava

Chapter 2 – Karika No. 1
Chapter 4 – Karika No. 33

Chapter 2 – Karika No. 2
Chapter 4 – Karika No. 34

III) Not enough space to put elephant in the head, not enough time to go on world tour and 
return in dream.

• Hence dream is Mithya, imaginary.

IV) Both space / time are Anumana Pramanam.
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V) Pratyaksha Pramanam :

• You wake up in same bed after dream.

• Therefore Svapna is Mithya.

824) Bashyam : Chapter 4 -  Karika No. 34 Starts

In the waking world (Jagarite) going and coming (Gati - Agamana - from place to place) 
how much time, distance and the means of travel it involves (Niyata Kalah Desah)
one can say, with valid means of knowledge (Pramanatah). But in dream (Svapne)  as 
required time and space is not there (Yah Tasya Aniyamat = Niyamasya Abhavat), it 
means (iti Arthah), in dream one is  not really travelling anywhere (Na Desantara - 
Gamanam).
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I) In waking state appropriate space, time is available.

II) 
Niyama Abava Aniyama

Space time rule not in dream Rule violated in dream

III) This is Hetu, reason for Anumanam – Dream = Mithya.

Anvaya :

Seeing the dream objects after reaching (them) is not possible because of the inconsistency of 
the duration with regard to travel. Again, after waking up, no one continues to be in that place.



825) Chapter 4 - Karika No. 35

The dreamer on being awakened realises the illusory nature of the conversations he
had with his companions, etc., (During his dream). Moreover, he does not retain, in the
waking state anything, which he had acquired or received (in his dream). [4 - K - 35]

4198



826) Anvaya : Chapter 4 - Karika No. 35:

After conversing with friends and others (in dream), the waker does not find (it real). 
Again, after waking up, he does not see anything which was received (in the dream).
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I) Gaudapada extends discussion with one additional point.

II) Problems resolved in dream appear again on waking up.

III) Only imagined to be resolved.

• In waking state, dreamer goes to friends home who denies to have met him at all.

• Friends gifts in dream also unreal in waking, Mithya.

827) Bashyam : Chapter 4 - Karika No. 35 starts…

Having met friends, relatives, etc (Mitradyaih) and conversed with them (Saha 
Sammantrya - in the dream), that conversation (Tadeva Mantranam), after waking up
(Pratibuddhah), he does not recall at all (Na Prapadyate). And whatever valuable gifts 
like gold etc (Ca Yat Kincid Hiranya Adi) he received (Grhitam - in the dream from 
them), he does not have them anymore (Na - Prapnoti - after getting up). Therefore 
one does not go to any place really (Atah Ca Na Desantaram Gacchati) in the dream 
(Svapne - Thus dreams are Mithya).
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I) Astrologer, friends, solutions, Shiva Lingam in well, gifts in dream – all Mithya in waking.

• Svapna is reproduction of past experience.

• Avidya or Purva Vasana Janya Svapna.

II) ESP – Not Svapna 

• It is power of Yogis mind.

• They become operational in certain dreams.

• Para normal phenomena.

III) Psychology of 21st century book by 2 Americans.

• Svapna

IV) Prati Buddaha :

• In Dream, no Shiva Linga outside.

• This is commentary of 1st line.

V) 2nd Line :

• Grihitam Sati Yat Kinchitu

• Wealth, house, Jwellery 

• Pratibuddaha na Prapnoti

• After waking up, not seen.

VI) Conclusion – Atashcha :

• Svapna = Mithya

• Person does not actually travel in dream, all Mithya after waking up.
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Creation

Ajnana Kale Jnana Kale 

Real, Satyam Mithya

VII)
Creation in Waking state

Satyam, Real for Ajnani In Sleep we have Moola 
Avidya of reality – Brahman 

After spiritual awakening, 
waking Mithya 

• Until spiritual awakening, Anaadi Mayaya Suptaha Yoda Jivaha Prabudyate.

VI) Dakshinamurthi Stotram :



4203

• Until Jnanam comes, world satyavat Bhati.

IX) In spiritual awakening, world does not disappear.

• In Normal dream, world disappears.

• For Jeevan Mukta, Jagat is Mithya.

• Experiencability (E), Transactability (T), Utility (U) continues.

• Jeevan mukta uses the world like Ajnani.

X) Gita :

He who experiences at the time of realization his own immutable Self-in which the Self alone 
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power 
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is 
this prostration. [Verse 1]

As the ignorant men act from attachment to action, O bharata, so should the wise men acct 
without attachment, wishing the welfare of the world. [Chapter 3 – Verse 25]
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XI) World same for Jnani + Ajnanam

• Both eat when hungry.

• Do Nitya Naimitta Karmas if Grihasthas.

Jnani :

• Not attached to world.

• World unreal.

• Waking dream internal for him.

• Jagrat is appearance in Chaitanyam.

Anvaya :

After conversing with friends and others (in dream), the waker does not find (it real). Again, 
after waking up, he does not see anything which was received (in the dream).



828) Chapter 4 - Karika No. 36

The body which is actively participating in the dream life must necessarily be unreal
since the other body of the dreamer is perceived as lying in the bed as distinctly
different from his dream-body. Like the body everything cognised in the dream is
certainly unreal. [4 - K - 36] 
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829) Anvaya : Chapter 4 - Karika No. 36:

The physical body in dream is unreal because of the experience of another body, 
distinct (from the dream body). Just as the body (in dream is unreal), so also, every 
object of consciousness is unreal.
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I) Important Shloka for Nididhyasanam.

II) 
During Svapna utilise

Projected Body, Indriyas, Mind Projected World

III) How do you prove it is projected body and Mithya?

• Another relatively real body is lying in bed for utilising in waking state.

• Dream body for Dubai shopping festival.

• Waking body as unreal as Svapna Body

IV)
Dream Guru

Teaches in Dream to dream disciple

Disciple will reject Guru

Same in waking

V) Na Deha, Indriya, Buddhir Asti.

• You are Turiyam Brahma.

• 4th Pada
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VI) Kaivalya Upanishad :

• After class, world Maha reel, we forget teaching.

• Jnani remembers teaching at all times.

• Can sing Gita Chapter 9 – Verse 4 and 5.

Gita :

I am without hands and legs, of incomprehensible power. I see without eyes, hear without 
ears. Devoid of all forms, I am knowing (everything) and there is none that knows me. I am 
ever Pure-Knowledge. [Verse 21]

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]
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VII) Anumanam :

• Jagrat Shariram Mithya Drishyatvat – intimately objectifiable, Svapna Sharira Vatu.

VIII) Jagrat, Svapna, 2 types of dream only.

IX) Katho Upanishad :

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]

Arise, awake ; having reached the great (teachers) learn (realize that Atman). Like the sharp 
edge of a razor is that path, difficult to cross and hard to tread – thus say the wise. [I – III – 14]

• You are chanting Suprabatham for Bhagawan to wake.

• In Upanishad, Bhagawan is waking you up to Turiyam.
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Revision :

Karika No. 36 :

I) Gaudapada refutes all theories of creation because creation is a projection of Turiyam.

II) Gaudapada established creation not Karyam, product.

• You will be eternally searching for God the creator.

III) What is universe we experience solidly all the time and which is cause of all our troubles?

Answer :

• Universe is Adhyasa, Mithya, superimposition.

• Not Karyam but Adhyasa like dream.

IV)
Dream not 

Karanam Karyam

-   Waker not Karanam but nondual 
      Adhishtanam

-   Dream world not Karyam but 
      Adhyasa on waker Chaitanyam.

V) Adhyasa Mithya unique to Advaitic teaching.
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VI) 

VII) 

Creation

Existent Non-Existent Seemingly Existent 

-   Sat
  -   Real

-   Asat
  -   Unreal

-   Mithya
  -   Seemingly Real / 
      Existent
  -   Neither existent or 
      nonexistent

Jeevan Mukta has this knowledge about

-   Jivatvam
  -   Perceived, experienced world
  -   Adhyaropa
  -   Seemingly existent category
  -   Aparoksha Anubhuti – 30 examples 
  -   Mandukya Upanishad - Chapter 2 :
       Rope Snake, Dream

-   Unmanifest nature of 
      world in sleep
  -   Resolving into Ishvara

-   Self evidently existing 
      Turia Chaitanyam 

-   Appears to exist
  -   On enquiry appears to 
      be non-existent
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VIII) Experiencer of Rope Snake considers Rope Snake was existent.

• Same with observer of Shell – Silver, Ghost – on Post, Mirage Water – Sand, Dream – 
Waker.

• We want to Run away Seeing Rope Snake.

IX) Rope Snake existent only until enquiry.

• Rope Snake, Samsara, is not available in 3 periods of Time.

• It does not come under existent, non-existent category.

• All our emotions and Samsara come under the same Mithya category. (Shokha + 
Moha).

X) What exists is only Ishvara Srishti – 
2 sides

Brahman Maya

XI) Sat Asatbyam :

• Anirvachania = Fundamental of Vedanta.

Advaita Slogan :

• Asatchet Na Pratiyate

• Sat Chen Na Badyate
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• If Rope Snake is non-existent, it would not have frightened the person.

• Any thought in Mind is Mithya, seemingly existent category.

• Thus our entire life of experiences – perceptions – emotions – thought – inshort world 
comes under Anirvachania Mithya category – including Shokha – Moha – Samsara.

XII) What will happen to me in old age, past memories, future Anxieties, are Mithya.

• Non existent Snake can frighten me.

• Non-existent thought, seemingly appearing thought can frighten me = Samsara at a 
subtle body level.

XIII) Satu Chet Na Badyate :

• Sat – can’t negated, Existent category, Turiyam, Chaitanyam, timeless, spaceless entity, 
reality.

• If existent, can’t disappear when torch light is flashed.

• Asat Chet Na Pratiyate

• Sat Chenna Na Badyate.

XIV) Rajju Sarpah – Pratiyate, Badyate

• Pratiyamanatvat – Na Asat.

• Badyamanatvat – Na Sat.

• Tasmat Sat Asatbyam Anirvachaniyam Iti Angikaryam.
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XV) Mithya = Intermediary category

     = Anirvachaniayam

     = Can’t categorise existent, nonexistent.

XVI) Example :

• Shell Silver

• Mirage on Sand

• Gandharva Nagari (City on clouds)

• Dream 

XVII)
Dream

Nightmare for me Experienced Mithya 

• On waking up, Sat Asatbyam Anirvachaniyam.

XVIII) Extend to Jagrat

• Jagrat also Mithya only.

• Appears real for me.

• Boldly negate.

• Solidly appearing for me.
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XIX) Dreamer in dream looked at Dream as real only.

• This is the nature of the observer consciousness at Vyavaharika plane.

• Reflected Consciousness + Mind = Ahamkara

          = Waker, Dreamer, Sleeper.

• It objectifies waking world, dream world, causal world of ignorance, all as really 
existing.

XX) For a dreamer, dream in dream is waking, Jagrat Prapancha.

• Looks at Svapna as Jagrat Prapancha.

Example :

• In day dreaming or thinking about a project and looking at future is only Jnana 
Adhyasa, if I know I am pure Sakshi uninvolved with the thought projections.

• Thought projections, Jnana Adhyasa is part of Sukshma Sharira Utpatti.

XXI) In Jagrat if I recall my sleep state memory of perception of total ignorance, that is also 
object of awareness, Sakshi.

• They appear to be solidly real.

• During our thought projections, the world projected appears to be solidly real.

XXI) Neither in Svapna or in Jagrat I will never accept unreality of the respective worlds.
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XXII) If you regularly compare Svapna and Jagrat, you will slowly accept Jagrat also as another 
Svapna.

• Look back at your childhood, youth, old age, they were real at time of experience but 
today not there.

XXIII) Creation model is such that the observer will see the relative world as real only.

XXIV) Gaudapada lifts dream and rope snake example of Mithya Prapancha from Chapter 2.

• He re-establishes it through in Chapter 4.

XXV)
Jagrat Svapna

Dream No. 2 Dream No. 1

-   Does not disappear immediately
  -   Intermediary time is called Jeevan 
      Mukta status
  -   Jeevan Mukti status enjoyed by 
      Jnani for a few years

-   Disappears on waking up

Wake up from both to the spiritual 
essence, Turiyam, Adhishtanam, 

lender of existence, consciousness 

• This is Gist of Shloka.



830) Bashyam : Chapter 4 - Karika No. 36 Starts

The body (Yah Kayah), which is intimately experienced in the dream (Svapne) as 
wandering about (Atan Drsyate), that dream body (Sah) is unreal, Mithya (Avastukah), 
(because it is a temporarily projected body as) there is another body, (Tatah Anyasya) 
quite different from that wandering dream body (Prthak Kayantarasya) seen (Darsanat), 
in the very spot, where the dreamer sleeps motionless  (Svapna - Desathasya). So just 
as the body (Kayah) experienced in the dream (Yatha Svapnadrsyah) is unreal (Asan), so 
also (Tatha), all that is experienced (Sarvam - which includes Body - Mind - Sense -
Complex) by the consciousness (Sarvam Cittadrsyam),
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in the waking state also (Jagarite Api) is unreal, Mithya (Avastukam). The waking state 
also (Jagarite Api), as everything is cognised or experienced or objectified by the mind 
(Cittadrsyatvat), it is equal to the dream state (Svapna Samatvat). That is the idea (iti 
Arthah). The main idea, the Tatparyam of this fourth chapter (Prakaranathah - is to 
point out) the waker's universe is also Mithya (Asat Jagaritam Api Iti).

I) 
3 Avasthas
5 Koshas

3 Sharirams
5 Butas

Adhyaropa Stage

Disposable cups to drink filter 
coffee of Turiya Chaitanyam

II) Katho Upanishad : II – I – 11 

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]
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b) Kaivalya Upanishad : Verse 23

• Apavada Stage.

II) Whatever body is experienced in the dream as moving, non-moving – Chalan, Achalan, 
roaming about (Cha-Atan).

• It is intimately experienced as roaming about.

• In the dream it is waking state for dreamer.

• In Svapna it is daytime, dreamer in Diwali shopping.

III) Kaya = Shariram = Avastu = Mithya = Unreal

• Vastu = Chaitanyam, Seer, Satyam.

• Temporarily projected body because there exists Avidya, ignorance of another solid 
sleeping body, motionless, non-moving. 

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of 
the Paramatman… the one who is in the cavity of the heart, who is without parts, without a 
second, the Witness of all, beyond both existence and non-existence, one attains the very 
nature of the Paramatman.
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IV) Darshanat :

• After waking, we come to know Dream body was projected.

• Wakers body was real body lying down in Jagrat.

• Svapna Shariram is projected out of Vasana of the Mind.

V) Similarly after waking up to Turiyam realise Shastra Pramanam is not required to show 
Jagrat Shariram is Mithya.

• It is temporary mental projection also like the dream body.

• We require Shastra Pramanam in Jagrat to reveal jagrat Prapancha is Mithya.

VI) Jagrat Shariram does not know it is Mithya.

• Requires Shastra to reveal that.

• Neha Nana Asti Kinchana.

• Jagrat Prapancha – Na Asti.

• Not after Pralayam or before Srishti.

• Present tense used.

• Even now Prapancha is not there, I, Turiyam alone exist.

VII) 
Shastra Pramanam Yukti Pramanam

-   Primary Source
  -   Neha Nana Asti

-   Supportive to understand teaching
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VIII) Logic :

• Yatra yatra Drishyatvam, (Experiences) Tatra Tatra Mithyatvam.

• Experiencer Chaitanyam is Satyam.

• Svapna experienced – Mithya.

IX) Vyapti :

• Drishyat Mithya, Svapnavatu.

Like :

• Yatra Yatra – Dhuma… Tatra Tatra Agni.

• Yatra yatra – Mithya… Tatra Tata Satyam.

X)
Svapna Prapancha

Chitta Drishyam

Object of Experience

Different from experiencer, Chaitanyam 
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XI)
Experienced – Chitta Drishyam

Dream Body Waking Body

Mithya Mithya 

• Everything experienced is Mithya.

• Experiencer Chaitanyam is Satyam.

XII) God is not an experienced object, if so, will become Mithya.

XIII) Keno Upanishad :

What speech cannot reveal, but what reveals speech, know That alone as Brahman and not 
this, that people worship here. [I – 4]

XIV) What is never objectifiable in the cosmos?

• God, Brahman.
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XV) Brihadaranyaka Upanishad :

He who inhabits the organ of generation but is within it, whom the organ does not know, 
whose body is the organ, and who controls the organ from within, is the Internal Ruler, your 
own immortal self. He is never seen, but is the Witness; He is never heard, but is the Hearer; 
He is never thought, but is the Thinker; He is never known, but is the Knower. There is no other 
witness but Him, no other hearer but Him, no other thinker but Him, no other knower but 
Him. He is the Internal Ruler, your own immortal self. Everything else but Him îs mortal. 
Thereupon Uddālaka, the son of Aruṇa, kept silent. [3 - 7 - 23]
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• We reject 2nd consciousness because there will be 2, Subject (Consciousness 1) – 
Object (Consciousness 2)

XVI) What is proof for existence of consciousness?

• World is proof of Consciousness.

• If no subject, no object can exist on its own.

• You can’t talk of objects of consciousness.

XVII) Kenopanishad :

Indeed, he attains immortality, who intuits It in and through every modification of the mind. 
Through the Atman he obtains real strength, and through Knowledge, immortality. [II – 4]

• Every experience proves non-experiencable consciousness which I am.

XVIII) Chitta Drishyam – Sarvam Avastukam : 

• Every experiencable thing is Avastukam, Mithya.

XIX) Jagrat Prapancha = Chitta – Drishyam, not mind, not Antahkarana Drishyam.

XX) Mind is also Drishyam

I know

I have a Mind My Mind creates problems
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• World is Chaitanya Drishyam.

• Chitta Drishyam includes Body, Sense Organs, Mind, Intellect. 

XXI) Maya also Drishyam 

• How?

• Self ignorance is experienced by all of us in Deep Sleep.

• Blankness experienced in Deep Sleep = Maya, Moolavidya.

XXII) From that blankness in sleep, Maya Kalpita Desha Kala Kalanam.

XXIII) At time of waking up :

Maya projects for all of us

1st – Desha – Drishyam No. 1

2nd – Kala – Drishyam No. 2

3rd – Kalana – Jagrat Prapancha

With 2 co-ordinates Desha – Kala, entire cosmos 
projected 
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XXIV) Vivekchudamani :

Everything is due to the effect of Maya—from Mahat down to the gross body. Know that these 
and Maya itself are the not-Self— therefore, they are unreal, like the mirage in a desert.
[Verse 123]

• All cosmos in like mirage water.

XXV) Sarvam Chittam Drishyam Jagarita Api :

• All including wakers universe is experienced, Mithya (Avastukam).

XXVI) Logic :

• Because you are seeing it is proof it is Mithya.

• World is unreal because I am seeing it.

XXVII) a) Seeing is common to show proof of unreality for Advaitin and reality of other schools.

b) Advaitin has courage to say seeing and unreal, Svapna Samantat, both Jagrat – Svapna are 
similar.

c) Both Drishyatvam, objectifiable, have Experiencability (E), Transactability (T), Utility (U) in 
their respective states.

• Both Asatu, Mithya.
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• Only reinforcing idea here.

• This is Tatparyam of entire Chapter 4.

XXVIII) Anvaya :

The physical body in dream is unreal because of the experience of another body, distinct (from 
the dream body). Just as the body (in dream is unreal), so also, every object of consciousness is 
unreal. 



831) Introduction to Chapter 4 - Karika No. 37 :

For the (Following) reason also (Itah Ca), the objects experienced in the waking state 
(Jagrad Vastunah) are unreal (Asattvam).

832) Chapter 4 - Karika No. 37 :

Since the experiences of objects in the dream are similar to the experiences of objects
in the waking state, it is thought that the waking experiences are the cause of the
dream experiences. On account of this reason, the waking experiences, which are
supposed to be the cause for the dream, appear as real to the dreamer alone.
[4 - K - 37] 4228



833) Anvaya : Chapter 4 - Karika No. 37 :

Dream is considered to be caused by the waking state, since (dream) is experienced like 
the waking state. However, the waking state is considered to be real for that (dreamer) 
alone since it is the cause of the dream (which he thinks is real).
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I) Reason – Karika No. 36 :

• Drishyatvam

• Wakers universe is Mithya.

II) Karika No. 37 – 2nd reason, funny weak argument.

III) a) For most people, Svapna = Repetition of Jagrat Avastha.

b) 
In Jagrat

Experienced world is registered in the mind as 
Vasanas

Thrown out during dream

Prarabda decides which Vasanas are thrown out

c)
Popular reason Vedanta

-   Jagrat = Cause -   Sleep = Cause
  -   Maya – Moola Avidya of Svarupa 
      Jnanam
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d) Tattwa Bodha Definition :

e) 

For the question, what is the dream state, the explanation is the world that is projected while 
in sleep from the impressions born of what was seen and heard in the waking state is called 
the dream state. The Self identified with the subtle body is called Teijasa. [Verse 13. 3]

Jagrat Svapna

Karanam Karyam

• Advaita does not accept it.

f) Karya – Karana Sambandha possible in same order of reality – Svapna or Jagrat.

• Parent – Child

• Seed – Tree

• Eating – Hunger 

g) Binna Sattakatvat, Karya – Karana Sambandha not possible.

h) Gaudapada uses this seemingly accepted Karya – Karana Sambandha to his Advantage in 
Karika No. 37.
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i) If Jagrat – Svapna have Karana – Karya Sambandha, both should belong to same order of 
reality.

j) Everybody accepts Svapna as Mithya.

• Accept Jagrat also as Mithya.

• Svapna Karanatvat Jagrat Mithya.

k) Visishta Advaitin does not accept Svapna has Mithya.

l) If Jagrat = Satyam it will be only for Dreamer who looks at Svapna as Satyam (Visishta 
Advaitin).

m)

n) Jagrat – Mithya like Svapna, belongs to same order of reality.

• Both Svapna + Jagrat Satyam only for Dreamer.

IV) Conclusion :

• For a thinking individual both Jagrat and Svapna are Mithya.

Jagrat

Satyam

For dreamer

Who looks at Svapna as Satyam



834) Bashyam : Chapter 4 - Karika No. 37 Starts

Exactly like in the waking state (Jagaritavat = Jagaritasya Iva), Subject - Object 
relationship (Grahya - Grahaka - Rupena) is experienced (Grahanad) in dream state also 
(Svapnasya). Therefore the waking state (Tat Jagaritam) becomes the cause (Hetuh) of 
the dream state (Asya Svapnasya). On account of this similarity of experience, the 
waking state is said to be the cause (Tad Hetuh) of the dream (Sah Svapnah. - In other 
words - the dream state) is contented to be effect of the waking state (Jagarita Karyam
Isyate). So waking state being the cause of the effect, the dream state (Tad Hetutvat = 
Jagarita Karyatvat); only for the dreamer (Tasya Eva = Svapnadrsah Eva) the experiences 
of the waking world (Jagaritam) are real (Sat) like the dream world (Yatha Svapne), but 
not to anyone else (Na Tu Anyesam).

4233
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I) Svapnasya Grahya – Grahaka Rupanat

II)

III)

Dream – Explained as

Subject Object

Grahakam Grahyam

Sambandha

Object

Objective World – Prapancha 

Includes my own Body – Mind 

IV) 
Dream Body Wakers Body

Object of Consciousness – ultimate 
Seer – Sakshi 
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V) Vishwa – Virat 

• Teijasa – Hiranyagarbha

• Prajna – Antaryami 

• Only Turiyam consciousness is in + through all of them.

• Experiencer – experience duality common to Svapna + Jagrat.

• Dream + Jagrat similar in Dvaita experience.

VI) Common feature = Grahakam – Grahyam subject – object.

• Widely held notion.

VII) Tadu Jagaratam Hetuhu (Karanam) Asya Svapnasya

• Tad Hetu Jagrat Karyam.

• Dream universe is product, effect of wakers universe because wakers universe alone 
appears in dream.

VIII) 1st Step :

Different realms 

Jagrat Prapancha Svapna Prapancha

Karanam Karyam

-   Iti Ishyate

  -   Widely considered by People
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• I don’t accept this but utilise it to my advantage says Gaudapada.

IX) Conclusion :

1st Step :

• Karya Karana should belong to same order of reality.

2nd step :

• Svapna – Mithya, real for dreamer.

3rd Step :

• Jagrat – Mithya – Real for waker.

4th Step :

• Therefore both Mithya, unreal from Turiyam level.

Revision :

Bashyam : Karika No. 37

I) Gaudapada negates all theories of creation

• World can’t be a product.

II) Accept world as Adhyasa – appearance, like Rope Snake or dream only not Karyam.

Karika No. 36 :

• All ideas from Chapter 2.
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III) Adds logic in Karika No. 36 and 37

Karika No. 36 :

• Jagrat – Drishyatvat object of experience, unreal like Svapna.

IV) How you say Jagrat Prapancha is unreal?

• It appears real like Svapna.

V) When we are experiencing Svapna, as dreamer, world real.

• Similarly, as waker, world real.

• Both unreal, objects of experience, consciousness.

• Gist of Karika No. 36 + 37.

VI) Karika No. 37 :

• Peculiar argument, weak argument fun for Gaudapada.

VII) Because of similarity of experienced – experiencer.

Grahyakam Grahyam

-   Subject 
  -   Observer in Jagrat + Svapna

-   Objects of experience
  -   Observed
  -   Prapancha in Jagrat + Svapna

-   There is Karana – Karya Sambandha

  -   Widely accepted
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VIII) 1st Point :

• Karanam – Karyam → Sambandha Exists

IX) 2nd Point :

• Should belong to same order of reality.

• Dream – parent – child, seed – Tree.

X) 3rd Point :

• Svapna – Mithya accepted by all, has Karya – Karana Sambandha.

XI) 4th Point :

• Jagrat – Mithya because it also has Karya – Karana Sambandha.

• Therefore Jagrat = Mithya like Svapna.

XII) 5th Point : 

Svapna Jagrat

-   Real for Dreamer, unreal for 
      waker

-   Real for waker, unreal for 
      dreamer

XIII) Tad Hetuhu Drishyate Tadu Jagratu Hetuhu Yasya Svapnasya

Svapna

Product of Jagrat / Wakers Universe

1st line
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Jagrat + Svapna

Have Samana Satta because of Karana – 
Karya Sambandha

835) Bashyam : Chapter 4 - Karika No. 37 Continues

Just as (Yatha) the dream universe (Svapnah) appears only for the dreamer (Svapnadrsa
Eva) as real (San), meaning it appears as though (Avabhasamanam) it 
continues to exist objectively and independently of the dreamer (Sadharana
Vidyamana Vastuvat); so also (Tatha - for the waker, the waking state, it being 
the cause for the dream state experience (Tat Karanatvat), it appears as though 
(Avabhasamanam) it continues to exist objectively and independently of the waker
(Sadharana Vidyamana Vastuvat), but it is not objectively and independently existent 
(Na Tu Sadharanam Vidhyamanavastu), exactly like the dream (Svapnavad Eva). This is 
the message (iti Abhiprayah).
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I) Definition of Reality :

• Objectively existent, when I am experiencing.

• Independently existent after experiencing.

• (Independent of the observer)

II) Dream

Does not exist independently 

Subjectively existent only from Dreamers 
standpoint

Dreamer looks at Dream as objectively and 
independently existent 

III) Jagrat :

Dream No. 2

For Jnani
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IV) Dakshinamurthi Stotram :

V)

He who experiences at the time of realization his own immutable Self-in which the Self alone 
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power 
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is 
this prostration. [Verse 1]

Jagrat 

Ajnani Jnani

-   Looks at world objectively 
  -   I am subject, body – mind, 
      experienced world outside me 
  -   Dvaitam
  -   Dream world is my mental 
      projection only after waking up

-   Looks upon whole world as 
      subjective world projected by 
      Brahmans Maya Shakti
  -   Advaitam 
  -   World is Atmas projection 
      including thoughts in the Mind
  -   Only after waking up
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VI) I with Maya Shakti have projected Jagrat Avastha.

Kaivalya Upanishad : Verse 19

In me alone everything is born ; in me alone does everything exist and in me alone gets 
everything dissolved. I am That non-dual Brahman. [Verse 19]

VII) 
Dream World Waking Up

-   I am subject waker
  -   After waking up

-   I am subject Atma
  -   After waking up

VIII) There is difference in the subject.

• World dropped as Prapancha.

• That Jiva who says I am individual in the waking, realises Atma the subject.

IX) 
Sadara Vidya Mana Vastu

Objectively, independently existing object

Dream world + wakers world
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X)

XI) There is only one super waker Jnani, others sleeping to their Svarupam = Moola Avidya.

XII) Anvaya :

Jnani

Svapna Jagrat

Dream No. 1 Dream No. 2

Dream is considered to be caused by the waking state, since (dream) is experienced like the 
waking state. However, the waking state is considered to be real for that (dreamer) alone since 
it is the cause of the dream (which he thinks is real).

1st Chapter – 4 Padas

1st + 2nd 3rd 4th 

-   Karyam
  -   Svapna only

-   Karanam -   Turiyam

XIII)



836 & 837) Introduction to Chapter 4 - Karika No. 38 :
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An objection to Gaudapadacarya's conclusion (Nanu). The waker's universe (Jagarita 
Vastunah), even though is the cause of the dream one (Svapna Karanatve Api), still the 
waking world cannot be unreal (Na Avastutvam) like the dream one (Svapnavat). The 
dream objects are indeed very impermanent (Atyanta Calah Hi Svapnah), whereas the 
waking world objects have been continuously there (Jagaritam Tu Sthiram Laksyate).
It is true (Satyam Eva - the universe appears to be existing independently, even before 
we came into being), for a Non-discriminative person (Avivekinam Syat). But men of 
discrimination (Vivekinam Tu), do not see any object (Na Kasyacidvastuna - irrespective 
of whether it be dream world object, or waking world object) logically being 
established (Prasiddhah) as being produced or born (Utpadah). Hence Gaudapadacarya
says (Atah).



I) Purva Pakshi – disturbed in Karika No. 37 :

• Claims Gaudapada is abusing widely accepted assumption.

II) Jagrat Svapna

-   Karanam -   Karyam
  -   Dream based on Jagrat

Karana – Karya Sambandha Universally accepted
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III) Conclusion irritates Purva Pakshi that Jagrat also is Svapna.

IV) Because of Karya – Karana Sambandha can’t say both Jagrat and Svapna equally unreal.

V) Jagrat is totally different to our experience.

VI) No doubt wakers Universe is basis of Dream Universe, Na Svapna Vatu Avastutvam.

VII) Jagrat Dream

-   Real
  -   Not unreal, Avasta
  -   Even though waker is cause 
  -   Not fleeting
  -   Exists for millions of years
  -   Continuously existent
  -   Independently existent 
  -   City, Hall, country, planets, stars 
      exist for millions of years

-   Unreal
  -   Fleeting mental projection
  -   90 Seconds
  -   Rapid eye movement
  -   Appearance



VIII) How this world is dependent on me the temporary observer.

Answer :

• Temporary sense organs

• Atma – spiritual light is ultimate cause.

• Not independent world.

• Existence, consciousness, knowingness belongs to Turiyam.

IX) Scientist :

• After big bang, planets exist, then living beings arrive.

• No micro organism existed for 1000’s of years.

• World exists without observer of world.

X) Drishyatvat not correct argument.

• Adrishyatvat – world exists.

XI) Taittriya Upanishad :

4246



When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, 
inexplicable and unsupported, then he becomes free from fear. When however, he makes even 
the slightest distinction in Brahman, then there is danger for him. That every same Brahman 
Himself becomes the source of fear for him who makes a difference and who reflects not to 
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]
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XII) World seems to exist independently.

XIII) Vedantins Question :

• For whom?

For

Avivekinam Viveki

-   Unintelligent
  -   Without enquiry
  -   Not studied Chapter 4 – 1st part 
      and Chapter 2

-   Know Chapter 2 – Chapter 4
  -   Remember 
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XIV) Vedantin :

• If world exists independently, what is the cause of the world?

Analysis 

Sat Karya Vada Asat Karya Vada Shunya Vada

-   Elaborate
  -   Sankhya / Yoga

-   Briefly
  -   Nyaya – 
      Veiseshika 

-   4 Schools of 
      Buddhism

Science 

• Nobody can explain logically how / why world originated.

XV) Science :

• Science explains cause of big bang.

XVI) Gaudapada refuted Sat Karya who accept independent existence of the world.

• Refuted briefly Asat Karya Vadi, Hinayana, Mahayana Buddhism.

Quantum theory

Objective Universe can’t exist independent of 
the observer
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XVII) Turiyam Brahman will not be clear if you hold on to independent existence of the 
world.

XVIII) No question of origination of Universe, stars, planets.

• Illogical 

• Utpadaha Na Prasiddaha not logically establishable.

• Taught in Chapter 2, Chapter 4 – 1st part – repeated here again.

XIX) 
Prasiddaha – 2 meanings

-   Popular -   Not Nyayataha Siddaha
  -   Not logically provable 



838) Chapter 4 - Karika No. 38 :

Since the Creation or evolution cannot be established de facto all these (Dream
Objects) are known as unborn. It is ever impossible for the unreal to be born of the
real. [4 - K - 38]
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839) Anvaya : Chapter 4 - Karika No. 38 :

Since origination (of the universe) is not logically established (by any schools of 
thought), everything is said to be birthless (Brahman). Again, a Non-existent universe 
originating out of any existent cause does not take place anyhow.

4251
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Gist :

I) Since origination of Universe is not logically provable by any school of philosophy.

II) Prakrushena Yukti Pramanena Na Siddaha

• Ajam Siddham Mudahrutam.

III) There is, was, will be only Brahman before bigbang after big bang.

• That Turiyam described in Mantra 7.

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]
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IV) Brahman was, is, will be for ever, Nitya Vastu.

• Shantam, Shivam, Advaitam.

• No 2nd thing other than Brahman in 3 periods of time.

V) 2nd appearance is caused by Maya.

• Appearance can’t be reckoned as a 2nd thing.

Example :

• Reflection of my face in mirror not 2nd thing.

VI) Iti Udahrutam – Already said before.

VII) Conclusion :

• Non existent world, can’t originate out of any existent cause.

• Non-existent rope snake, can’t originate out of rope.

VIII) Abuta :

• Non existent product.

• World doesn’t originate.

Butam :

• Existent cause.

IX) Why can’t I say – Existent Universe originates?

• Contradiction.

• Existent need not originate.

• For every Jiva, his world appears as his Prarabda due to Maya Shakti.



840) Bashyam : Chapter 4 - Karika No. 38 : Starts

Since you cannot logically establish or prove (Aprasiddhatvat) the origination of anything 
(Utpadasya); Atma or pure consciousness alone is everything (Atma Eva
Sarvam). Vedanta (Vedantesu) says (Udhartam) that everything is unborn (Sarvam Ajam 
Iti - meaning everything is but Brahman). Mundakopanisad says (in 2-1-2) that (iti Atma) 
"Brahman who is all pervasive inside and outside (“Sa Bahyabhyantarah”) is not indeed 
the unborn cause (Hi Ajah” - of the universe). If you still consider (Yadi Api Manyase) that 
(iti) "from the waking state which is real (Jagaritat Satah) the unreal dream (Asat 
Svapnah) is born (Jayate"); that is not true  (Tad Asat). In the world (Loke) from an 
existing thing (Bhutad = Vidyamanad) a Non-existent thing (Asatah Abhutasya), coming 
into being, or originating (Asti) is not possible (Na Sambhavah). Indeed a Non-existing 
thing (Hi Asatah) like the horn of hare (Sasavisanadeh) is never seen (Na Drstah) to be 
produced or originate (Sambhavah) from any other object (Kathancid Apih). 4254
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I)
Adhyaropa Apavada 

3 States 3 States

Prove it as appearance of matter, 
can be negated, Badyatvat 

Reveal Satyam Brahman – was, is, 
ever will be 

II)
Aprasiddatvat Utpadasya

Origination of product, Janma

Is never logically possible

III) There is only one Atma in 3 periods of time.

• What you call as world is not world but Brahman.
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IV) Sruti Proof :

Mundak Upanishad : 

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and 
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, 
causal-state of the universe. [II – I – 2]

Verily, all this is the Immortal Brahman. He is everywhere – above, below, in front, at the back, 
on the right, on the left. All this world is indeed the Supreme Brahman. [II – II – 11]

Gita :
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Kaivalya Upanishad :

Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings; 
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached 
by him who always sees Brahman in all actions. [Chapter 4 – Verse 24]

In me alone everything is born ; in me alone does everything exist and in me alone gets 
everything dissolved. I am That non-dual Brahman. [Verse 19]

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of 
the Paramatman… the one who is in the cavity of the heart, who is without parts, without a 
second, the Witness of all, beyond both existence and non-existence, one attains the very 
nature of the Paramatman. [Verse 23, 24]

• Front, behind, left, right, up, down = Brahman.
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V) There is no Brahman plus world.

• Then Dvaitam.

• Nondual Brahman alone is right vision – Advaitam.

VI) 

Jiva World

Brahman Brahman

-   One Adhishtanam
  -   Jiva, Jagat, Ishvara appearance 
      are Jnana + Artha Adhyasa
  -   Karya – Karana applicable only in 
      Vyavaharika plane

Mistaker Mistaken

VII)
Dream

Observer Observed World 

Both one waker
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VIII)

IX) What exists is Ekam Brahma.

X) Sarvam Ajam Brahma 

• Waking world is unborn appearance

• Dream is unborn appearance.

• Ajam = Akaranam.

• Brahman – Never cause of world

       – Hence Vilakshanam

• Bada Samanadhi Karanya Vakhyams of Upanishads = Proof of Brahman.

XI) Mundak Upanishad : 

Waking

Observer Wakers world

Both one Turiyam Brahman
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• Ajaha – Relevant here.

• Not 1st part of Mantra.

XII) Brahman not Karanam of world, but Adhishtanam, binary format, was – is – ever will be.

• Final conclusion, revelation of all Upanishads.

XIII) 2nd line of Karika :

Yad Api Manyase :

• Shankara addresses Purva Pakshi view.

• Widely held view.

XIV)

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and 
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, 
causal-state of the universe. [II – I – 2]

Jagrat Svapna

-   Karanam
  -   Existent
  -   Real

-   Karyam, born, Asat
  -   Non existent
  -   Unreal, Mithya
  -   Born out of real existent Jagrat 
      Prapancha

• This view is not logically sound upon enquiry.

• Conclusion of non thinking Aviveki.
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XV)

• Entire universe thinks, baby is born, illogical fallacy.

• Non existent thing can never become existent.

• It is Brahmaha, Asat.

• Unmanifest child becomes manifest.

XVI) 

Child

-   Born
  -   Non-existent child becomes 
      existent
  -   Addition 
  -   Considered Vruddhi, Thittu

-   Non-existent before birth
  -   Parents existent

Butat Vidyamana

From existent cause

Abutasya Asataha Sambava

• Origination of non-existent product from existent cause is not possible, logically.

• Never happens in the world.
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XVII) Example :

• Rabbits horn is non existent.

• Can never be born out of existent Rabbit, never experienced.

• Yukti and Anubhava Virodha also.

• Asatkarya Vada can never be accepted at anytime.

XVIII) Anvaya :

Since origination (of the universe) is not logically established (by any schools of thought), 
everything is said to be birthless (Brahman). Again, a Non-existent universe originating out of 
any existent cause does not take place anyhow.



841) Introduction to Chapter 4 - Karika No. 39 :

Look (Nanu), you yourself said (Tvaya Eva Uktam) that dream is a product of the waking 
world (Svapno Jagaritakaryam iti - Having said, that now) how can you say that (Tat 
Katham Iti Ucyate) the origination cannot be logically established (Utpadah 
Aprasiddhah - of the dream world from the waking world)? Listen to (Srnu Tatra) how 
we explain (Yatha Asmabhih Abhipretah) the Cause - Effect relationship (Karya Karana 
Bhavah Iti).

Purva Pakshi’s Question :

I) Karika No. 36 :

• No product is born out of existent cause.

• Non existent Svapna can’t be born out of existent Jagrat. 

• Negated Karya Karana Sambanda in Karika No. 36.
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II) Accepted Karya Karana Sambandha in Karika No. 37

• Tad Dhetu Svapna Ishyate

• Karya – Karana – Jagrat – Svapna belong to same order of reality.

• Svapna is product of waking.

III) Karika No. 38 :

• Karya – Karana Sambanda is not there.

• Is the Karya – Karana Sambanda between Jagrat and Svapna there or not?

• Tatu Katham Utpadaya Aprasiddaha Uchyate.

• How do you say origination of Svapna is logically not possible? (Aprasiddaha)

• Answer in Karika No. 39.

Revision : 

I) Contradiction in Karika No. 37 – 38 resolved in Karika No. 39.

II) Karika No. 37 :

Jagrat Svapna

Karanam Karyam

Relationship widely accepted
4264



III) Karika No. 38 :

• We can never talk about Karya – Karana Sambandha of anything.

• Can’t be logically established.

• This is the objection.

• Really no cause – effect relationship between Jagrat and Svapna.

• Directly there is no Karya – Karana Sambandha.

• There is indirect Karya – Karana Sambandha.

IV) Tattwa Bodha :

a) Waking State :

• Produces Vasanas, impressions, Samskaras in the MInd

b) Vasanas produce Dream 

c) 
Waking

Vasanas

Dream

Father – Dasharatha 

Son – Ram 

Grandson – Laukusha 

d) There is indirect Karya Karana Sambandha.
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e) 

f) Doubts cleared when we patiently think on our questions.

V) Both Jagrat and Svapna are Mithya.

When Sambandha is

Accepted Negated

Indirect Sambandha Direct Sambanda

Mithya – Waking produces

Mithya Vasana

Vasana produces Mithya Dream 

VI) 
Karyam Karanam

1st / 2nd Pada 3rd Pada

Mithya Mithya

• In Karya – Karana series, everything is Mithya.
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Maya – Karanam – Mithya 

Akasha – Karanam – Mithya 

Vayu – Karanam Mithya 

VII) There is indirect Mithya Karya Karana Sambanda between Jagrat and Svapna = Message of 
Karika No. 39. 

VIII) What is Satyam?

• 7th Mantra – Turiyam.

Mandukya Upanishad :

Jagat – Mithya 
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• Karya – Karana Vilakshana alone.

Karyam Karanam

Mithya Mithya 

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]
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842) Chapter 4 - Karika No. 39

Being deeply impressed with the unreal objects seen in the waking-state, a man ‘Sees’
these very things in his dreams as well. Moreover the unreal objects cognised in the
dream are not seen again in the waking-state. [4 - K - 39]
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843) Anvaya : Chapter 4 - Karika No. 39 :

Seeing the unreal (world) in the waking state (and) being impressed (by that), one sees 
(the same) in dream. Having seen the unreal (world) in dream also, one does not find 
(it) after waking up.
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Gist :

• Mithya Jagrat produces Mithya Vasana, Samskaras, impressions.

• Mithya Vasanas produce Mithya Svapna.
844) Bashyam : Chapter 4 - Karika No. 39 starts...

The Vyavaharika Vastu, which is projected (Vikalpitam Vastu), and thereby does not 
really exist, being Mithya (Asad = Avidyamanam) like the rope snake (Rajju - Sarpavat),
is experienced in the waking state (Jagarite Drstva); and thereafter impressed by it 
(Tanmayah), and saturated (Bhavitah) with the Vasanas of the waking state (Tad Bhava), 
in the dream state also (Svapne Api), exctly like in the waking State (Jagaritavad) it is 
seen again being projected (Vikalpayan Pasyati) in the same form of subject-object 
relationship (Grahya - Grahaka Rupena). 
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In the same way (Tatha) whatever Mithya things projected in the dream (Asat Svapne), 
having seen them (Api Drstva); after waking up (Pratibuddhah) one does not see them 
anymore (Na Pasyati) as they are no longer projected (Avikalpayan - by the person 
through the mind, as in waking state they are projected through maya only). And again 
in the same way (Ca - Sabdat Tatha); after experiencing the objective world in the 
waking state (Jagarite Api Drstva), when a person enters the dream world (Svapne) he 
does not see that the waker's world (Na Pasyati) at any time (Kadachit). That is what, is 
meant (iti Arthah). Since the wakers world is the indirect cause of the dream world 
through the intervention of the Vasanas (Tasmat), the waking world is said to be the 
cause of the dream world (Jagaritam Svapna Hetuh Iti Ucyate), but not because one of 
them is real (Na Tu Paramartha Sad Iti Krtva. - Both are Mithya only).

I) Asat = Avidyamanam

• Mithya Jagrat Prapancha

• Not Tuchham here.

II) Asat

Tuchham Mithya 

-   Non existent
  -   Rabbits horn

-   Appearance
  -   Here
  -   Gita : Chapter 2 – Verse 16
  -   Projected like Rope Snake 4272



Gita : 

Projections

Jagrat Svapna

-   By Maya
  -   Total Mind
  -   Vikalpitam
  -   Vyavaharika Vastu
  -   Vasana Mayam

-   Mental projection
  -   Vasana Mayam

The unreal has no existence; there is no non-existence of the Real; the truth about both these 
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

III)

• Common to both is projection.

• Any projection = Mithya. 4273



IV) Drishtva :

• Having experienced in the waking state.

V) Tanmaya = Sad Bhava Bhavitaha

       = Saturated with Vasana of Jagrat

• Immersed with Jagrat Vasana = Tan Maya

            = Sad Vasana

VI) Svapna :

• Not direct product of Jagrat but indirect product.

• Svapna is also Vasana maya, collected from Jagrat.

VI)

VII) Withdraw from Jagrat Vasana and go to Svapna Vasana.

• Vasanas alone project in both Avasthas.

VIII) Svapna Replica of Jagrat.

• There is Grahya – Grahaka Sambanda in both, duality in both.

• Subject – object duality.

• Observer – observed duality.

Jagrat Svapna

-   Vast Universe Overwhelming
  -   Both Mithya projection only 
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IX) Vikalpayan = Projection, Grahya – Grahaka Rupena.

• Observer

• Subject   Jiva experiences Dream

• Purusha

X) How do we know Dream is Mithya?

• On waking up to Jagrat Avastha, you know Dream is Mithya.

XI) In the same way, Thatha, observer Jiva realises Jagrat itself is also Mithya.

XII)

XIII) Who am I – Jiva – Purusha?

• One same consciousness, Aham, Absolute reality – Ekam Eva Advitiyam Brahman, 
Shantam, Shivam, Advaitam, Turiyam.

• Realises “Aham” Chaitanyam alone am.

• Everything else is Mithya.

• Binary format – Atma – Anatma format not Jiva, Jagat, Ishvara format.

Jiva, Chaitanyam is negator of 
2 Mithya Avasthas

Jagrat Svapna

Mithya No. 2 Mithya No. 1
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XIV)

2 different instruments

Maya Shakti Nidra Shakti

-   Projects Mithya Jagrat 
      Prapancha 
  -   Vyavaharika Satta

-   Projects Mithya Svapna 
      Prapancha
  -   Pratibhasika Satta

Uses

One nondual consciousness, 
Paramartika Satta

Drishti Srishti Vada

Trivida Satta Vada
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XV) Here Srishti Drishti Vada, Divida Satta Vada

Projects

Jagrat Svapna

Mithya Karyam Mithya Karyam

Maya (Karanam) – Mithya 

I – Chaitanyam 

• Asat Bhasate, Kalpayate.

XVI) Linking Gita, Vichara Sagara, Mandukya, Brihadaranyaka Upanishad, is good Mananam 
exercise.

• Tie up all together, requires time and memory.

• Make important notes and revise of each text.

XVII) Svapne Api Asatu Drishtva Cha : Pratibuddaha

• When Jiva wakes up, he does not see a wee bit of Svapna Prapancha.

• Avikalpayan.

• During Svapna he mentally projects.

• After waking up, does not project Svapna. 4277



XVIII) In Jagrat, I don’t project Jagrat Prapancha mentally but mayikaly.

• Both projections are done by absolute I – Turiya Atma.

XIX) Avikalpayan Pratibuddha San Na Pashyati :

• Jnani is one who his handles his minds projections and knows them as Mithya – 
phenomenon happening within his body by which he becomes a Karta – Bokta Jiva.

XX) Kaivalya Upanishad : Verse 12, 13, 14

The Self, deluded by Maya, is he who identifying with the body does all actions (all 
perceptions, feelings and thoughts). In the waking state it is he (this Jiva), who reaches full 
gratification through the varied objects of enjoyment such as woman, food, wine etc… 
[Verse 12]

The very same individualised ego in the “dream state” experiences its pleasure and pain – in a 
field of existence created by its own Maya (Misapprehension of Reality). During the “State of 
profound sleep” when everything is merged (into their causal state), it is overpowered by 
Tamas (non-apprehension) and comes to exist in its form of Bliss. [Verse 13]
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XXI) One Turia Atma plays 3 different roles, in 3 Avasthas.

• In each Avastha, world appears and disappears for a Jnani.

• Jnani – Turiya Atma remains like a rock, changeless, Akhanda Atma, Divisionless Atma 
– Svarupa Atma.

XXII) Mandukya Upanishad : Chapter 2 – Karika No. 6

Again due to its connection with the deeds done in its previous births, that very same 
individuality (Jiva) comes back to the dream or the waking-state. The being, who sports thus in 
three cities – from whom verily have sprung up all diversities, He is the substratum, the 
indivisible Bliss-Consciousness and in Him alone the three “Cities” go into dissolution. 
[Verse 14]

That which is non-existent in the beginning and in the end, is necessarily so even in the 
present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are 
regarded as though real. [2 - K - 6]
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• Same verse in Chapter 4 – Karika No. 31

• What arrives, disappears is Mithya Prapanchas.

• I – Atma am Nityam, Svatantram, Abayam, Ajam, Akaranam Turiyam Brahman.

XXIII) Even while experiencing waking, Jnani who has woken up to his Svarupam, remains 
unaffected.

• This is called Moksha, Mukta Purusha.

XXIV)

Not direct experiencer but facilitates 
experiences through

Maya Shakti Nidra Shakti 

Waking Dream

Turiyam

XXV) In Svapna, Turiyam does not experience Jagrat.

• In Svapna Avastha, no Jagrat Prapancha.

• Prapanchas get replaced while manifesting in different Avasthas.
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XXVI) 
If we say Jagrat

Continues Does not continue

It is Srishti Drishti Vada It is Drishti Srishti Vada

• Waking is another form of dream only.

• This must be clearly ascertained to come to Binary – Atma – Anatma format.

XXVII) Context here :

a) Since Jagrat Prapancha is indirect cause of Svapna through intervention of Vasana, linked by 
Vasana.

• Waking state is said to be cause of dream.

b) But don’t conclude :

Jagrat Svapna

-   Real
  -   Satyam

-   Unreal
  -   Mithya 

• This is only one part of analysis.
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c) Come to Trivida Satta

• Sarvam, Jagrat Api Mithya.

• Purva Pakshi – stops with Jagrat – Satyam – in verse 37.

• No doubt waking is cause of dream.

• Waking itself is dream no. 2 caused by Maya Shakti of Turiyam.

• Cause + effect between Jagrat – Svapna is indirect, not direct, not one unreal, both 
unreal.

XXVIII) Anvaya :

Seeing the unreal (world) in the waking state (and) being impressed (by that), one sees (the 
same) in dream. Having seen the unreal (world) in dream also, one does not find (it) after 
waking up.
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845) Introduction to Chapter 4 - Karika No. 40 :

In reality (Paramarthatah), the cause-effect relationship (Karya - Karana - Bhavah) 
between one thing and another thing (Kasyacit), is not tenable (Na Upapadyate) by any 
means (Kenacidapi Prakarena). How do you say so (Katham? - if it is asked, 
Gaudapadacarya replies thus in this Karika).

I) Even though we accept cause effect between waking, dream, it is only indirect relationship.

II) This is temporary superficial acceptance for junior students because of our experience.

III) Example :

Sun Rise / Sun Set Earth goes round the Sun

-   Not real
  -   But we accept
  -   Experience based

-    Real
  -   Actual
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IV)
Jagrat On enquiry

-   Indirect cause
  -   Experience based, superficial

-   Not direct cause

V) Vichara Sagara :

• All Karya Karana Bava = Myth

• I am not really father or mother of the child.

• Child is born as per laws of Prakrti.

• Karya – Karana Sambanda is empherical reality, widely accepted.

VI) On deeper enquiry Karya – Karana Sambandha Nasti.

VII) Vichara Sagara :

Example :

4284

In Dream see

Mother Elephant Baby Elephant

• Within 90 seconds.

• Cause – effect relationship is also projected.

• Really no Karya – Karana Sambandha called Anirvachania Khyati.

• Discussed in Chapter 4 – beginning and Chapter 6 of Vichara Sagara.



VIII) Cause – Effect relationship is our imagination.

• W.r.t. Paramartika Satyam, no cause – effect relationship between one and another.

IX) They are simultaneous projection of 2 things and Karya – Karana Sambandha between 
them.

X) Karya – Karana Sambanda Na Upapadyate

• Can’t be logically established.

• Katham?

• Why do you say so?
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846) Chapter 4 - Karika No. 40 :

The unreal cannot have the unreal (thing) for its cause nor can the Real (thing) be
produced from the unreal (thing). The Real (Existing thing) cannot be the cause of the
Real (Another existing thing). How indeed can then the Real (thing) be the cause of
(something) unreal? [4 - K - 40]
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847) Anvaya : Chapter 4 - Karika No. 40 :

A Non-existent (effect) from a Non-existent cause is not possible. Similarly, an existent 
(effect) from a Non-existent cause (is not possible). Moreover, an existent (effect) 
from an existent cause is not possible. How can there be a non-existent (effect) from an 
existent cause? 
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I) No cause – effect possible between 2 things.

II) Same idea in Chapter 4 – Karika No. 22
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Nothing is ever born either of itself or of another or of both. Nothing at all is ever born 
whether it be being or non-being or both-being and non-being. [4 - K - 22]

a) Pot can’t be born of Pot.

• Pot can’t be born of non-pot

• Pot can’t be born out of mixture.

b) Existent thing can’t be born

• Non existent thing can’t be born.

• Existent, non existent mixture can’t be born.

III) From non existent cause

Non existent product can’t originate Existent product can’t originate



IV) 
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From existent Pot

Existent product can’t originate Non existent product can’t originate

848) Bashyam : Chapter 4 - Karika No. 40 Starts

An Unreal or Non-existent thing (Asat), cannot be the cause (Nasti Hetukam) of another 
Non-existent thing (Asat), like the horns of a rabbit etc (Sasavisanadi) cannot be the 
cause (Hetuh = Karanam) of another Non-existent thing (Yasya Aasat Eva) like sky flower 
(Kha - Kusumadeh Tad). Non-existent thing cannot produce a real thing 
(Asat Hetukam Asat Na Vidyate). So also (Tata Api) real object like a pot etc (Sat 
Ghatadi Vastu) is not the product (Karyam Na Asti) of a Non-existent cause (Asad 
Hetukam), like the horn of a rabbit etc (Sasavisanadi).



Example :

• Rabbits Horn – Non existent cause

• Sky flowers – non existent effect.

I) Both non-existent, these products not possible from non existent cause.

• From non existent horn, non existent effect can’t be produced.

II) Bottom line : 1st possibility

• Non existent Rabbits horn can’t originate non-existent sky flowers.

• There can’t be cause effect relationship between 2 non-existent things.

849) Bashyam : Chapter 4 - Karika No. 40 Continues
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Similarly from an existing pot etc (Tatha Sat Ca Vidyamanam Ghatadi - we do not see) 
another pot etc being born (Vidyamana Ghatadi Vastu Antarakaryam Na Asti). And from 
an existing thing (Sat Karyam) how can a Non-existent come (Asat Kuta Eva 
Sambhavati?)



2nd possibility :

• Retain cause – Karanam 
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From nonexistent cause

Existent effect product doesn’t originate 

No pot can come from rabbits horn

3rd possibility :

From Existent product

Non existent product can’t originate

Revision :

Karika No. 40 – Bashyam :

I) Gaudapada is establishing.

• No cause – effect relationship is possible between 2 things in creation.

II)
Atma Anatma

No Karya – Karana Sambandha



III) 
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Anatma Anatma

No Karya – Karana Sambandha

IV) Conclusion :

• Universe is not a product of anything.

V) How do we experience Universe?

• Universe is not a product but an appearance.

• Being an appearance it does not have its own existence.

• It seems to exist with borrowed existence.

VI) Who is lender of existence?

• I – Turiya Atma alone am lender of existence.

VII) Advaita Panchakshara Shloka :

Apart from me there does not exist a real world of duality whatsoever. Whatever exists 
externally is misconceived or imagined because of Maya. this appears in Me who is non-dual, 
just like a reflection appears in a mirror. Therefore I am Shiva. [Verse 5]



• I Turiyam alone lend existence to Universe.

VIII) 4 possibilities of cause – effect relationship ruled out by Gaudapada.
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Similarly from an existing pot etc (Tatha Sat Ca Vidyamanam Ghatadi - we do not see) 
another pot etc being born (Vidyamana Ghatadi Vastu Antarakaryam Na Asti). And from 
an existing thing (Sat Karyam) how can a Non-existent come (Asat Kuta Eva 
Sambhavati?)

3rd Possibility :

4 possibilities of Karya – Karana Sambandha

(I) From Rabbits Horn (II) From Rabbits Horn (III) Pot

-   Sky flowers not possible
  -   2 non-existent things no 
      relationship
  -   Asat – Asat 

-   Pot can’t be born
  -   Non-existent – Existent 
      no relationship
  -   Asat - Sat

-   Existent cause 
      (Sat Karyam)
  -   Non existent Sky flower 
      not born
  -   Sat – Asat 



IX) Sanskrit Grammar :
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Sat – Karyam – 3 Samasas

Sashti Tat Purusha Not Bahuvrihi Not Karma Dharaya

Here

850) Bashyam : Chapter 4 - Karika No. 40 Continues

(If the four-alternative cause - Effect relationships given above are not possible, then it 
can only mean); the cause effect concept is neither possible by any other means (N Ca 
Nyah Karyakaranabhavah Sambhavati), nor can it be ‘as though’ imagined either (Va 
Kalpayitum Atah Sakyah). Therefore, for discriminative people (Atah Vivekinam), Cause 
- Effect relationship (Karya - Karana – Bhavah) is never proved (Asiddha Eva), in any 
manner (Kasyacid - As it is a Mithya concept); that is the idea (iti Abhiprayah).



I) For Karya – Karana Relationship :

• Chapter 4 – Karika No. 22 – 6 possibilities

• Chapter 4 – Karika No. 40 – 4 Possibilities

II)
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Clay Pot

Father Son

Gold Ornaments

Cloth Threads

Why no Karya – Karana Sambandha

III) For thinking people, no Sambandha.

IV) For any relationship need 2 separate entities.

• Sambandha = Duality = Relations

V) Clay – Pot – 2 words – one substance

• Can’t hold pot in one hand – clay in other.

VI) Karya – Karana is your projection.

• What exists is Prakrti of Panchabuta and Purusha.

• Father appears as son.

• Essentially both Panchabuta.



VII) No Panchabuta separate from Purusha Chaitanyam.

• One part of father named as son – said in Chapter 4 – Karika No. 22.

VIII) Karya – Karana Sambandha can never be proved.

• Atma – Not Karanam

• Anatma – Not Karyam

• Karya – Karana Bava Nasti.

IX) In Religion :
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God World

Cause Effect

X) Truth :

• God – World – 2

• Name – One

• Reality, Turiyam Brahma.

XI)

Atma

Karanam Karyam 

2 Angles 

• Think and register.



XII) Jnani will not pray for – “No Rebirth”.

• I shouldn’t be born

• I am not a product, hence no birth, rebirth, prayer to God.

XIII) I alone was, am, will be as Turia Chaitanyam projector of Jagrat, Svapna and resolver in 
Sushupti.

XIV) Anvaya :
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A Non-existent (effect) from a Non-existent cause is not possible. Similarly, an existent (effect) 
from a Non-existent cause (is not possible). Moreover, an existent (effect) 
from an existent cause is not possible. How can there be a non-existent (effect) from an 
existent cause? 
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