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CHAPTER 4

ALATASHANTI PRAKARANAM
100 Karikas

KARIKA NO. 51 TO 62




893) Introduction to Chapter 4 - Karika No. 51 and 52 :

& g HAE
How do you say the world and the firebrand patterns are similar (Katham Tulyatvam); if
you ask (iti), it is being told (Aha - in the following two Karikas).
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894 & 895) Chapter 4 - Karika No. 51 and 52 :

s T9=gHE 9 ARTET SR |

q adIs—a faeaeaTe fasr fazdea d n we n
q fAriared RS aEnIEaNTa: |
FARRUTARETAI SR @eg a Il WR Il

vijidne spandamane vai nabhasa anyatobhuvah |

na tato’nyatra nispandanna vijiianar visanti te || 51 |

na nirgataste vijianaddravyatvabhavayogatah |
karyakaranatabhavadyato’cintyah sadaiva te || 52 ||

When Consciousness is associated with the idea of activity, the appearances that are
seen in it do not come from elsewhere. When Consciousness is inactive, appearances
do not go elsewhere from passive Consciousness; nor do the appearances ever enter
into the Consciousness. The appearances do not emerge from the Consciousness since
they are not real entities. These are always beyond our comprehension, because they
are not subjected to the cause and effect relationship. [4 - K— 51, 52] 449




896) Anvaya : Chapter 4 - Karika No. 51 :

AR T9GHE 9 INET: SFFanE: |
() | q9: fegegTd 3= (@) A (Frtar) |
d fage A i

vijidne spandamane vai abhasah anyatobhuvah na
(bhavanti) | tatah nispandét anyatra (te) na (nirgatah) |
te vijiidnarh na visanti ||

When consciousness is in (Apparent) motion, appearances do not come from
elsewhere, nor (do they go) apart from the motionless (Consciousness); nor do they
enter conscioushess.
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897) Anvaya : Chapter 4 - Karika No. 52 :

TACAIEENT:  fagTeT A ot |

FIAFROTATIETT, 81T AwedT: (Hafed) |
gd: (TEH 37d: d fearaa) |

P oy um

dravyatvabhavayogatah te vijfianat na nirgatah |
karyakéranata abhavit te sada eva acintyah (bhavanti) |
yatah (evam atah te mithya eva) |

They do not emerge out of consciousness, since they do not have substantiality. Since
they have no Cause - Effect relationship (and) since they are indefinable always, (they
are unreal).




1) Karika No. 51 and 52 similar to Karika No. 49 and 50
Il) Alatam of Karika No. 49 + 50 replaced by Vijnane in Karika No. 51 + 52

1)

When Consciousness is in

Seeming consciousness in Motion
(Waking + Dream)

- Consciousness active through

Seeming consciousness at rest
(Sleep)

- Mind resolved, world disappears

IV) Appearing, disappearing world is Mithya

V) What is logic?
* Pot / Pattern, world — Not substance by itself.

* They are hollow.

Mind, thoughts, world appears seemingly
seemingly - Pralayam
- Srishti
|
| |
World does not World does not World does not go World does not go
come from come from into consciousness elsewhere
conscioushess elsewhere
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 Have borrowed existence, consciousness.
* Have no independent existence separate from observer consciousness.
VI) How world + patterns are similar?

* World solid entity for us.

* If no observer, consciousness, we believe world exists independently.

VII) Scientist :
World exists without observer.

* This is the big difference between Veda and science.

VIIl) Vedanta :

* You can’t about existence of any object without an observer, subject.

e Ultimate subject for the Universe is Turiya Chaitanyam.
IX) Jagat = Drishyatvat Mithya
X) Purva Pakshi :

e Katham Tulyatvat?

 How world = Patterns by saying that without observer you can’t talk of the world?
Independent of the observer?

 How dare you say?

4503




Xl) Physics to Metaphysics :
* Scientist becomes philosophical, accepts truth — no observer, no world.
e Purusha = Ever Muktaha, exists independent of the world.

XIl) Above is introduction to Bashyam.

898) Bashyam : Chapter 4 - Karika No. 51 and 52 : Starts

e T faTed | e  Rigeed fm: |
AT fags e fh Fel 3@ |

May you equate Brahman the Atma Chaitanyam to the firebrand and the universe to
the patterns of the firebrand and understand that (Alatena Samanam Sarvam
Vijnanasya. The one basic difference, besides the many other differences between the
firebrand and consciousness is that the firebrand is subject to movement), whereas (Tu)
consciousness does not have the attribute of motion, it does not ever move
(Sadacalatvam Tu Vijnanasya Visesah, but has only a seeming motion, because of
maya). The origination, movement, and resolution etc of the world, all these
appearances (Jati Adi Abhasah), if yet they are happening in the motionless
consciousness (Vijnane Acale), whose handiwork can it be (Kim Krtah); that is being
explained (iti - Aha - in this Karika).
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I) Firebrand and consciousness have many similarities (Both glowing, revealing)

Il) Patterns + objects — Many similarities

1 )
) Consciousness World

Firebrand Patterns

IV) Here, Shankara concludes
* Karika 51 — 15t + 2" [ine
e Karika 52 — 1%t line
 He doesn’t write commentary.
e Similar to commentary of Karika No. 49 + 50.
V) 4t line — Karika No. 52 :
* Statement of dissimilarity between consciousness and world.

VI) Examples :

We must know

Where to apply Where to drop
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Example :

Pillar of organisation

- Support
- Ok

- Not inert
- Person not Jadam

VII) Visishta Advaitin and Dvaitin take all examples of Vedanta :

Rope Snake
Shell Silver

Dream

Screen — Movie |

VIII) Dissimilarity :

a)

—_

— Conclude Advaitam is wrong

Firebrand

Consciousness

- Actually motion
- Actually creates patterns

- Seemingly moves

- Seemingly creates world

- Factually no movement,
Adhishtanam, all pervading
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b) Firebrand + Patterns

Consciousness + World

- Same order of reality
- Both Vyavaharika Satyam

Consciousness : Paramartika Satta
World : Vyaharika Satta
Chalanam is Mayikam

Shows movement where not

c) Vedanta introduces Maya to prove different orders of reality.

* Motion of Universe, Chalanam, caused by Maya.

* Maya is responsible for lower order.

d) Sada Achala Vijnasya Visesha :

* Consciousness = Motionless in 3 periods of time.

e) Consciousness is actually motionless in 3 periods of time.

Maya Deuvi.

e Consciousness has seeming motion, Vyavaharika motion, temporarily caused by

* This is the dissimilarity between motion of firebrand and consciousness (Visesha).

f)

Tip + Pattern

Consciousness — World

Both Vyavaharikam

Paramartikam — Vyavaharikam
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Revision:

|) Gaudapada Re-inforces Ajati Vada in Chapter 4.

I1) Creation is not born out of Atma / Brahman — Higher order of reality.

l1) Initially Veda Admits

Brahman World
Karanam Karyam
IV) Later it negates
If world is not a
|
| | | |
Product Attribute Part Effect

* Itis an appearance in Brahman who causes it?

V) Maya Shakti in Brahman causes world to appear, disappear, manifest — unmanifest.

V1) Maya Shakti is Anaadi like Brahman, eternally present in Brahman.

 Maya does not come at a particular time.

* Maya, Jagat, Jiva, Ishvara, Brahman all Anaad..
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Vi)

Because of

Nidra Shakti in Jiva

(Ignorance of waker status)

Maya Shakti in Brahman
(Ignorance)

There is appearance of Svapna

Vi)

There is appearance of Jagrat

Maya is Admitted in Brahman not as a

- Separate
- Distinct entity

- Attribute of Brahman
- If so, Brahman will
become Sagunam

- Part of Brahman

Nidra Shakti no

|

Separate, distinct entity

Attribute of Jivatma

Part of Jivatma

* Brahman is partless.
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IX) What is relationship between
a) Waker — Dreamer
b) Brahman — Maya

o Maya is an appearance in Brahman.

X)
Shadow Person
- Lower order - Higher order
- Dependent - Independent
- Not separate, part, attribute of
person
- Experience of Shadow can’t be
negated
XI)
Maya Brahman
- Not distinct, part, attribute of - Higher order
Brahman
- Lowr order
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XIl) Pramanam for Shadow :
a) Katho Upanishad :

7 g G A TaT ERECIRUCE Rtam pibantau sukrtasya loke, guham pravistau parame parardhe

awmﬂ wf&q} AR LRI ERELIEEGIE 191 Chaya-tapau brahma-vido vadanti, pancagnayo ye ca trina-ciketah 11 1

The two who enjoy the fruits of their good works being seated in the cavity of the heart, the
Seat of the Supreme, the knowers of Brahman call them shadow and light ; as also the
performer of the five-fold-fire and those who have propitiated three times the Naciketas-fire.

b) Prashnopanishad :

T 7T IO A Amtmana esha praano jaayate

T *ih'fil DG ELEER HAWC@HAMINTJTH STV (1311 || yathaisha purushe chchay-etasmin-etadaatatam manokrtena-ayati-asmin-sarre 11311

This Prana is born of the Atman. As shadow is born of the man, so is the Prana of the Self. By
the action of the mind it enters into this body. [Ill — 3]

Xlll) Chaya :
* Shadow makes appearance on a person possible.

XIV) Similarly Universe is a appearance, Shadow on Brahman made possible by Maya Shakti.
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XV) Why can’t we accept cause — effect relationship between Brahman and World?
* We negate Vehemently.

When fire brand is in motion there is only not real, cause — effect relationship between
fire tip, patterns.

XVI) Why seeming? Important argument

To talk about real cause — effect relationships need 2 separately, independently
existing entities.

* Requires duality.

* Without Dvaitam, Sambandaha Nasti.
XVII)

Firebrand Patterns

Not 2 separate entities

Patterns do not exist separate from fire.

XVIIl) World does not exist separate from observer, consciousness, Brahman.

Hence, non dual, no cause — effect relationship.

XIX) How do you prove pot has no cause — effect relationship, does not exist separate from
clay.

* Remove clay, show me pot.

* Not pot after clay is removed. 4512



XX) Patterns don’t exist separate from firebrand.
* Firebrand is nondual.

XXI) World does not exist separate from Brahman.
XXIl) Karika No. 50 :

o foetar IraTa™ gedcarHTadeTa: | na nirgata alatatte dravyatvabhavayogatah |
s adq FUHTEEAAA: 1| go | vijiane'pi tathaiva syurabhasasyavisesatah | | 50 ||

The appearances of the different shapes do not emerge from the firebrand because they are

not substantial “things.” This also applies to Consciousness on account of the similarity of
appearances in both the cases. [4 - K - 50]

* Dvaita Abavat, Karya — Karana Sambanda, Vartum Na Shakyate.

XXI11) Extend fire brand example to Brahman.

Brahman World

- In motion - InJagrat, Svapna, Maya
responsible for movement of
thoughts in the Mind.

XXIV) Brahman and world not counted as 2 but as Satyam — Mithya.

* Since there are no entities, there is no Sambanda between Brahman and world not

counted as 2 separate entities. 4513




* Therefore, there is no Karya — Karana Sambandha.
XXIV) Extending example, we come to same conclusion.
e Alatena Samanam Sarvam Vijanasya.

* Equate firebrand and Brahman and understand the reality.

XXV
) One Basic difference

Firebrand patterns generated by World caused by seeming motion of
actual motion of firebrand consciousness, Brahman

XXVI) How it is seeming motion?

Maya

v
Cause of Mind

v

Mind is responsible for moving thoughts

A\

Consciousness has seeming motion

XXVII) Pot thought / wall thought / man thought / world thought... relevant knowledge,
experience happens.

* Relevant world appears in front of me. 4514



XXVII) In deep sleep state, thoughts, mind resolved, world resolved, experiences resolved,
objects resolved.

* There is only Advaita Atma the non-dual resolution ground, substratum.
XXIX) Consciousness seemingly moves, really motionless.

* World is an appearance, in motionless consciousness.

* Hence it is seeming origination, movement, resolution.
XXX) Karika No. 51 :

* What causes this appearance?

e Appearance is because of seeming motion of consciousness.

* Seeming motion is because of Maya because of which is moving thoughts, minds,
passions, desires...

* Rajo Guna, Tamo Guna, Sattva Guna in action.
899) Bashyam : Chapter 4 - Karika No. 51 and 52 : Continues...

FAFRUIAMIETS el Jqa e edTed
gq: §eq |
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(The consciousness and the world), as they have no cause - Effect relationship, (Karya -
Karanata - Abhavat); it is unreasonable also to establish the product - Producer
relationship (Janya - Janakatva - Anupapatteh - between them both). It being all mere
appearance, Mithya (Abhavarupatvat), you cannot logically Categorise that (Acintya -
this is the producer and this is the Produced, or this is the cause and that is the effect
etc, the whole thing being the doing of maya) as it is always the case (Te Sada Eva).
Therefore (Yatah - the world is called Mithya).

1) 2nd lines of Karika No. 51, 15t line of Karika No. 52 over
1) Now 2nd line of Karika No. 52 :
* Whatis conclusion?
e Karya —Karana Abavat
e Janya —Janaka Abavat
IIl) World — Consciousness — don’t have cause — effect relationship
* Therefore world is not a product of consciousness, Brahman, Turiyam.
* Itis an appearance.

IV) What is an appearance?

e Appearance is called Mithya, Anirvachania, Vitatam, Achintyam.

V)

Logically uncategorisable as
|

Sat Asat 4516




Vi)

World not

Existent

Non existent

VIl) Intellect wants to categorise everything in the world, label everything.

 Whatis job of intellect?

* Judge, categorise, label.

VIII) Once labelling is done, intellect is comfortable, can rest

* Philosophical, intellectual restlessness = Samsara.

IX) Vedanta :

Intellect can’t label the world as

Existent

Non existent

- Sat

- Keep probing

- Can never prove what is existent
- It gets negated by enquiry

- Pramanena Badyatvat

- Hence world not existent

Asat

Asat Chet Na Pratiyate

World appears for experience
Non existent can’t appear for
experience

Sky flowers, mans horn
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X) Mithya whatever can’t be categorized as Sat — existent or Asat — nonexistent is called Mithya
(Seemingly existent).

X1) 2" Chapter :
* Rope —Snake, Dream, mirage water.

* Rope Sanke frightens, causes sweat, person runs away hence appears, not non
existent.

e Show torch light, rope snake disappears.
XIl) Sat Asatbyam Anirvachaniyat
* Hence world is called Mithya, Vitatam, Achintyat.
* Every object in the world is not recognisable as Sat / Asat at all times, all Mithya.
* World is called Mithya, a unique category.
* Most difficult concept of Advaitam.
Xlll) Gita : Chapter 9 — Verse 4, 5

E=goy | ?—[a'ﬁ\:[q GE{C maya tatamidam sarvam
ﬁ*lqddrhi-([\rédl | jagadavyaktamurtina |
HEITH Hé’i\(‘llr'\'l matsthani sarvabhatani

A 98 aSggfeerd: | -% || | nacaham tésvavasthitah || 9-4 ||
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All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

A = HEOTA ?'1\?-I'I'Ir-_\—[ na ca matsthani bhatani

(P 7 | ?E[ Eﬁﬂﬁ%{ﬂ\ | pasya mé yogamaisvaram |

Q—L\d HA < 2—1_@-{-2:[: bhatabhrnna ca bhiatastho
HHATAHT HAATAA: 1| -l mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

* World is in me Sat, not in me, Asat.
* Sat - Asat of world taught by Lord Krishna.

* Mithya message in these verses
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900) Bashyam : Chapter 4 - Karika No. 51 and 52 : Continues

UHEGTATANTY FeaT g e eISTaaE
am@wﬁg%mﬁawﬁgﬁﬁ%
AT 1| W9-R |

This is the central message of the entire group of Karikas here (iti Samudaya Arthah).
Just as (Yatha) all these appearances of Crooked and Straight lines (Rjvadi Abhasesu of
the firebrand), are Mithya (Asatsu - as factually they are Non-existent independently),
and are nothing but the glowing tip of a firebrand (Alatamatre; yet from the cognition
point, we get the idea that the (Buddhih Drsta), straight, zigzag etc lines (Rjvadi - really
exist, because we are transferring the existence of the firebrand to the patterns).
Similarly, (Tatha), in pure consciousness, (Vijnana Matre), the experience (Buddhih) of
the origination, movement and resolution of the world (Jatyadi), are all false (Mrsa Eva
- as they are all mere superimpositions on the pure consciousness).

I) Samudaya Artha :

* For group of 4 verses from Karika No. 49 — 52

 What is the central message. 4520



Il) Patters are Mithya, not really existent.

l1l) How we commit mistake of reality of patterns

IV) All are transfer of isness from Brahman to Mind to sense organs — world of objects.

Straight, curved, circle lines appear but not real.

 They do not independently exist.

* We feel they are real.

water, clay to pot, gold to chain.

We transfer existence of firebrand to patters, rope to rope snake, sand to mirage

V) We transfer existence from Brahman to the world wrongly.

V)

One non-dual

Brahman World
- Satchit Ananda - Borrows is-ness from Sat
- Alone s Brahman
- Reality

I

Fire Brand

* Perceptual error, mistake.

* |In Brahman we don’t see the world.

I

Plurality of patterns

* Vision of independently existing world is a mistake, error.
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VIl) How do you explain experience of the world?

How is isness in the world experienced?

Isness of the wall does not belong to wall.

Isness of the world doesn’t belong to the world.

VIII) It is borrowed from the observer of the world

Observer lends existence to the world.

There is only one observer Turiyam Brahma of the Universe lending existing to the
world.

Wall / Man / Women

Nama Rupa Kriya

Is-ness

- Isness of world does not belong
to wall, thought, mind, Maya

Maya portion

- Sat Chit
- Isness belong to observer
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X) Dakshinamurthi Stotram : Verse 3

TEIT TEIUT BeTcHRHAheurds HTHd yasyaiva sphuranam sadatmakamasatkalparthakam bhasate
WeTTHca /T Jgaerar IF arrzcafians | || sdksattatvamasti vedavacasa yo bodhayatyasritan |
TEAETH g deed RAgasaEdiadl yassaksatkaranadbhavenna puranavrttirohavambhonidhau
T ATEAAY A7 55 A SFHOMHAT W3 0 || tasmai $rigurumirtaye nama idam $ daksinamartaye || 3 ||

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence) By This Throb Alone which is of the Nature of Eternal Underlying Awareness,
the Unreal Forms get their Meanings and Appear over the Mind, This Knowledge of the Atman
Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as a Direct Experience
when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the
Delusion of being tossed within an unending Ocean of Worldly Existence will Not Appear
Again, Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3]

* |sness of Universe belongs to Atma.
e Tat tvam Asi, you are that Atma.

e Claim by Bhaga Tyaga Lakshana.
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X1)

See

- Observer

- | —Atma

- Self existent, self conscious
- Without trace of world

- Turiyam Atma

XIl) I lend existence to the inert Anatma Jagat.

Very powerful, Abstract.

XIII) Question :

What about Bhagawan? God?

Answer :

- World without is-ness
- |nert
- Anatma

What do you mean by God?

One of the objects of creation
Anatma

Beyond cloud

| — Advaita Atma lend existence
to concept of God in your mind

- God doesn’t want to be Anatma
- Godin Atma
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XIV) Gita : Chapter 10 — Verse 20

SE HATHT 31@%&[ aham atma gudakesa
Héai\dr_-ap:rf%a]a: | sarvabhutasayasthitah |
aiélea,%J T = aham adisca madhyam ca
AT 9 F lIge-Rell bhutanam anta évaca | | 10-20 | |

| am the self, O Gudakesa, seated in the hearts of all beings; | am the beginning, the middle
and also the end of all beings. [Chapter 10 - Verse 20]

| - God am

Not Observer Atma

Observed God

XV) Vijnana Matre :
* In pure consciousness alone.

» Jatyadhi buddhi.
* There is experience of origination, movement, resolution of inert world, Anatma.
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XVI) Kaivalya Upanishad : Verse 19

759 G S1d A a9 Sfaddd) mayyeva sakalarh jitarh mayi sarvarh pratisthitam |
Oty ad &4 A agRTEEEEEEE N g’ 0 || mayi sarvam layam yati tadbrahmadvayamasmyaham | 1911

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

* Every profound verse of Gita, Upanishad becomes more and more meaningful after
study of Mandukya Karika Chapter 3 and 4.

* Go back to Gita + Upanishad.

* They will become more profound.

XVl
) Gita Study

Before Mandukya Upanishad After Mandukya Upanishad
Chapter3-4 Chapter3-4

* Huge difference.
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XVIIl) 4 important verses of Gita :

a1 ?—raﬁ:réfﬁ

ST TSR HIAAT |

AT |aERIATi=

a9 9E asgiEEd: U /=%

maya tatamidam sarvam
jagadavyaktamartina |
matsthani sarvabhuatani

na caham tesvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

A = HEATA AT
9 H JRTHSIIH |
T T AL
THTAT AT

I }-== 1

na ca matsthani bhatani
pasya mé yogamaisvaram |
bhatabhrnna ca bhatastho

mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

STEATHAT TSR0
TR LT |
STEHATST TS =9
HATATH~ 9 F l12e-Rell

aham atma gudakeésa
sarvabhuatasayasthitah |

aham adisca madhyam ca
bhatanam anta évaca || 10-20 | |




| am the self, O Gudakesa, seated in the hearts of all beings; | am the beginning, the middle
and also the end of all beings. [Chapter 10 - Verse 20]

st ANy At [ahs ksétrajiiam capi mam viddhi
=T LA | sarvaksétrésu bharatal|

X PR e e ksétraksétrajhayorjianam
TSSO J#7 1 23-3 11 || yattajjidnam matam mama || 13.3 ||

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]

* All these verses have very deep significance in Atma Vidya.
XIX) Buddhi here = Experiences

e Mrisha Iva - false

XX) Experience World of Objects

- Jnana Adhyasa - Prapancha + Shariram
- Artha Adhyasa

e |ti Samuda Artaha
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XXI) Anvaya — Karika No. 51 :

A EGgH 3 ST S FaRga: 7 vijfiane spandaméne vai abhésdh anyatobhuvah na
(FEI) | q9: fveaegra 31wa= (@) 7 (Fwtar:) 1 || (bhavanti) | tatah nispandat anyatra (te) na (nirgatah) |
d fag q RERs I te vijfianarh na visanti ||

When consciousness is in (Apparent) motion, appearances do not come from elsewhere, nor
(do they go) apart from the motionless (Consciousness); nor do they enter consciousness.

Anvaya — Karika No. 52 :

TARTIANTd: o feTg A fevia: | dravyatvabhavayogatah te vijfidngt na nirgatah |
FEAFRUTATTETI, 61T Afswcd: (Wafe) | || Karyakdranata abhavat te sada eva acintyah (bhavanti) |
qq: (TEH 37 : o freaTaa) |l yatah (evam atah te mithya eva) ||

They do not emerge out of consciousness, since they do not have substantiality. Since they
have no Cause - Effect relationship (and) since they are indefinable always, (they are unreal).
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901) Introduction to Chapter 4 - Karika No. 53 :

ITHFHICHAA M R | a1 MY FEFRIA:
FAd AT -

(By all the above arguments), it has already been established (iti Sthitam - that there is
only one truth), which is the Atma, pure consciousness (Atmatatvam Iti), that does not
originate from anything (Ajam) and is Non-dual (Ekam). But yet (Api) with regard to this
Atmatatvam (Tatra), by different philosophical systems (Yaih - like Sankhya, Nyaya,
Vaisesika etc), the cause-effect relationship (Karya - Karana Bhavah) is being advocated

(Kalpyate) by them (Tesam).
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902) Chapter 4 - Karika No. 53 :

&l 29y 8d: THE-ae-aeg o4 2 |
ST IH-IHE! a1 SJHoT
A9 1 3 0

Dravyar dravyasya hetuh syadanyadanyasya caiva hi
dravyatvamanyabhavo va dharmanarm
nopapadyate || 53 ||

A physical thing can be the product of another thing: that which is not a substance can
be the cause of another which also it itself ‘not-a-substance’. But the ego-centres
(souls) can neither be a substance not be ‘other’ than the substance. [4 - K - 53]
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903) Anvaya : Chapter 4 - Karika No. 53:

g ge9Fd U9 8g: | 39E. ¥ 7 B

(R: E9Ed) | T ZeqeTH SINE: &l
7 399 |

dravyam dravyasya hetuh syat | anyad ca anyasya hi
(hetuh syat) | dharmanam dravyatvam anyabhavah va
na upapadyate ||

A substance is the cause of a substance only. One entity (is the cause) of another entity
(which is distinct from that). Substantiality or distinction of the Jivas cannot be
established.
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|) Gaudapada winds up discussion of Ajati Vada in Karika No. 53 — 54
II) Final Advaitic teaching in Karika No. 53 — 54
lIl) There is only one

* Nondual Atma, Brahman, Turiyam, Truth in all 3 periods of time.

IV) Truth = Atma Tatvam, reality, self, Chaitanyam, consciousness — alone.

V) Why type of consciousness?
* Ajam, which does not originate from matter.
VI) Science / materialistic philosophy :
e Consciousness originates from matter — brain.
* Upanishad strongly refutes this.
VIl) Consciousness is never generated out of anything.
* Itwas,is, will ever be, “Nityah”
* Before big bang, after Pralayam of the Universe.
VIII) Chaitanyam, Turiyam = Beginningless reality.
IX) How many consciousness are there?
Science :

* As many brains, so many consciousness.
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Vedanta:
* Body, brains can be counted, not content of body, brain, consciousness.
* Thoughts can be counted.
* Consciousness Ekam, Advitiyam.

X) Isavasya Upanishad : Verse 4

NN ™ oS SN c ¢ . . .
Helqh ! STl Aedl AYIgaryd. | Aneja-dekam manaso javiyo nainad-deva apnuvan-purva-marsat,
ded c? |Srq|t‘l("<\-“r€| ﬁgﬂﬁ:{ﬁﬁ'{ I[]aﬁﬂgn Q‘qﬁ%[ %I tad-dhavato-'nyana-tyeti tisthat tasmin-napo matarisva dadhati [4]

The Self is the motionless one, swifter than the mind. The devas (senses) could not overtake ;
It ran before them. Sitting, It goes faster than those who run after It. By It, Matarisva (the
element Air) supports the activity of all living beings. [Verse 4]

* We can’t use words to describe the self.
XI) Atma not Karanam or Karyam, cause or effect.

e Other philosophers talk about cause — effect.
XIl) Nyaya / Veiseshika :

* Talks of Karana — Karya Bava.

 How Universe originates?

» Kalpayate — relationship of cause — effect is postulated by them.
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e Father —Son...

 They have many problems.

XIIl) Tarqa Sangraha — Primer for Nyaya, Veiseshika

e Relationship requires Dvaitam, 2 things.
* Sambandaha Vinishtaha.

XIV) Cause — effect relationship rests on 2 entities.

* Requires 2 separate materials, substances.

 Clay-Pot

JL Separate substance in Nyaya
e God - Ornament

XV) Nyaya :

XVI)

* Potin hand, holding 2 substances — clay, pot

e Substance = Dravyam

Clay Pot

- Karana Dravyam - Karya Dravyam
- Causal substance

Plastic Clip

Karana Dravyam Karya Dravyam
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XVII) Separate substances and show me.
e Karanam — Karyam — show me distinctly.
* Can’t do that.
* Inventsingeneous method.

e 2 substances, can’t be physically separated because they have inseparable relationship
= Samavaya Sambandha between Karanam and Karyam.

XVIII) Have relationship because they are 2 separate substances
e Relationship which can never be separated.
XIX)

Clip Hand

- 2 substances, Dravyam

- Clip is on the hand

- Relationship = Samyoga
Sambandha

e 2 substances, related.

* Supporter — supported

* This relationship is separable.

e (Can separate hand, clip.
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XX)

Clip Plastic

Samavaya Sambandha

Revision : Karika No. 53

|) Gaudapada refuting origination of creation, world from Atma, Brahman = Advaitam in 7th
mantra.

Il) Advaitam means that which can’t become duality remains all the time.

lIl) Hence Brahman, Turiyam can’t be a cause and world is not an effect.
IV) Veda admits cause — effect relationship in the beginning stage — Adhyaropa state.

* Provisional agreement of cause — effect relationship between Brahman and world is
called Adhyaropa.

V) Later, negation of relationship is called Nisheda.
VI) If world is not a product, what is the world experienced by us?

VIl) Appearance, Adhyasa, Mithya, Vitatam is possible only if there is a cause — effect
relationship between 2 separate things.

* Relationship requires duality.
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VIIl) Mandukya Upanishad — Example of nonduality :

Brahman World

- Firebrand - Patterns

- Don’t exist independently
separately

- Depend on fire tip

e 2 things are not there.
* No Karya — Karana Sambandha between firebrand and patterns.
IX) Shankara in Karika No. 53 — quotes Targa example :

* Conveysoneidea:

Cause — effect requires 2 separate things, substances.

X)
Pot Clay
- Born out of clay - Karana Dravyam
- Effect - Cause
- Karya Dravyam

|
2 separate substances
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Xl) What is a substance?

 That which has attributes.

e Gunasya Ashraya Dravyam.

e Substance = Locus of attributes.

XIl) a) Between 2 dravyams, cause — effect relationship is possible.

b) Argues :

Clay

Pot

2 separate substances

c) Substance and attributes can’t be physically separated because their relationship is

Samavaya Sambandha.

d) Targa :

* Talks about Karana Karya Sambandha between 2 separate substances.

e) Pre-requiste for Karya — Karana Sambandha.

e There should be 2 substances.

f) Brahman — World not 2 separate substances.

* No world separate from Brahman.
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Xlll) Karana Dravyam, Karyasya Hetuhu Syat :
* Karanam — Karyam are different substances.
* Require 2 for cause — effect relationship.

XIV) According to Targa, Atma — World — No Karya Karana Sambandha.

* Atma — not Dravyam or Guna.

XV) Can’t name Atma in Targa
* No word in Targa shastra applicable to Atma.
XVI) Why Atma not a substance?

a) Substance = Locus of attributes.

e Atma = Nirguna, attributeless.

b) Atma Dravyam Na bavati, Nirgunatvat.

c) Anya Bava, no duality, no differences also between world and Atma.
d) hence, no Karya — Karana Sambandha between world and Brahman.
e) Why not 2 separate substances?

Example :

 Firebrand — Patterns

f) Gist of Shloka :
* No Karya Karana Sambandha between Brahman — World

e Brahman = Akaranam 4540




904) Bashyam : Chapter 4 - Karika No. 53 : Starts

ge S aEaged: U F9 g aedd ad |

|\ re cbwﬁamm d= 28 3% | 9959

OTHTCHATIYYEd S~ acd a1 Falda—aed
FRUE FRcE a1 Faged |

A particular substance (Anyat Dravyam) becomes the cause (Hetuh = Karanam Syat), for
another substance (Anyasya Dravyasya); but a substance cannot become the cause of
itself (Na Tu Tasya Eva Tat). Moreover (Api) it is not seen in the world (Na Drstam Loke),
a substance which does not exist at all (Adravyam), becoming the independent cause
(Svatantra Karanam) of something else (Kasycit). (Atma can neither be a cause nor an
effect as), it is not possible to establish (Na Ca Upapadyate) substantiality (Dravyatvam)
to Atma (Dharmanam = Atmanam). Atma is also not separate from other things
(Anyatvam Va), which would pave the way (Pratipadyeta) to be the cause or the effect

(Karanatvam Karyatvam Va) of that some other thing (Yena Anyasya) by any means of
reasoning (Kasyacit).
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I) One substance being cause of other substance :
* Anyonyanasya Hetuhu —is possible if there are 2 different substances.
II) One substance can’t be cause of its own.

* |can’tsay:|am relative of Mine.

Ill) | am relative of someone other than self, requires duality.
IV) Non-substance can’t be cause of anything.

V) Substance alone can be cause of another substance = 1st condition.

VI) Adravyam — Non substance, can’t be a cause of anything.
VII) Drishtam Loke :
* Not found in the world.
VIII) Why Svatantram used?
a) Shankara:
* Substance can alone be cause.
* Non-substance can’t be a cause.
b) In Tarqa :
* Non substance can also be a cause.

c) Shankara:

* Non-substance can’t be a cause.
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d) Tarqa :
* Non-substance also is cause.
e How?

Example :

 Threads woven for a fabric.

Thread

Fabric

Avayava Dravyam

Avayavi Dravyam

- All parts join together to form cloth Assembled
- Karanam Karyam
- Constituent factor
e) Example :
Vegetables Avial Dish
- Avayavam Aviyavi
- Karanam Karyam

f

- Samavaya Sambanda

- Both separate substances
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f)

Orange colour of thread Orange colour of fabric

2 different orange colours

g)

Karanasya Dravya Guna Karyasya Dravya Guna

2 separate substances in Targa

h) Tantu orange Guna becomes Pata Orange Guna.

i) Shankara uses word “Svatantram” to refute this.

j) Non substance Atma can’t be Karanam or Karyam of anything in creation.

* Orange is an attribute of thread not an independent substance.
k) Orange colour = Attribute = Non-substance
= Dependent on a substance thread
|) Orange colour itself can’t become Karanam of another orange colour.
* |t can become Karanam only as a part of Karana Dravyam.

* Colour not Svatantram Karanam.
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m) Colour by itself can’t be Karanam, it is a non-substance.
e Svatantram Drishte Loke.

n) In case of Atma, Karanam Upapadyate.

0) Atma does not come under Dravyam to become causal substance.

p) Jivatma not Mind, material but the spiritual, non-material content of Universe, “Atma”.

q) Atma is not a substance, Nirguna.

* Only substance with attribute Guna, can be a Karanam.

r) Svetasvatara Upanishad :

%‘} %il: H&"ﬁg e qﬁaquﬂ (ﬁ}[ﬁ]:ﬂm | eko devah sarvabhutesu gudhah sarvavyapi sarvabhutantaratma |

ﬁqfwa: Hii[ﬂlﬁ]m: mgﬁ Q‘m Qﬂgﬁ f;rﬁum REEl karmadhyaksah sarvabhutadhivasah saksi ceta kevalo nirgunas ca Il 11 Il

God, who is one only, is hidden in all beings. He is all-pervading, and is the inner self of all
creatures. He presides over all actions, and all beings reside in Him. He is the witness, and He
is the Pure Consciousness free from the three Gunas of Nature. [Chapter 6 — Verse 11]

IX) a)

Atma can’t be

Karanam Karyam
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b) Why father Jiva not a cause of Son Jiva, parampara...

c)

2 Reasons

- Atma is not a substance - 2 Jivatma concept is wrong

- Father not son Jiva
- Confusion

d) Atma Ekaha :
* Bodies, Minds many.
* Atma exists in all bodies, indweller.
 Atma in my Body, your Body, Ekaha.
e) Svetasvataropanishad :

W‘} %ﬂ: Gﬁ\ﬁg U H&c'imﬁ Wam | eko devah sarvabhutesu gudhah sarvavyapi sarvabhutantaratma |
ﬂiﬂf’iﬂﬂ: Gii{éﬂﬁ]m: mgﬁ Qm m fqﬁu‘q ( gg I karmadhyaksah sarvabhutadhivasah saksi ceta kevalo nirgunas ca ll 1111

God, who is one only, is hidden in all beings. He is all-pervading, and is the inner self of all
creatures. He presides over all actions, and all beings reside in Him. He is the witness, and He
is the Pure Consciousness free from the three Gunas of Nature. [Chapter 6 — Verse 11]
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f) Dravyatvam, Anyatvam Va Na :
* Not many Atmas are there.
* Nondual
* Advaitam
* No Dvayam

g) If Atmas were different and substances, by any stretch of reasoning, Kutaschinna

Karanatvam, Karyatvam Na Pratipadyate (Not possible), then Karanam — Karyams would have
been possible.

h)

Since Atmas not

Different Substance

* Atma not Karanam or Karyam.
* Very important conclusion for 7th mantra of Upanishad.
905) Bashyam : Chapter 4 - Karika No. 53 Continues

A STAARA AT A FAEHE FHRU|
JIHT: 1l 43
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Therefore (Atah), it neither being a substance (Adravyatvat), nor another substance
existing separate from it (Ananyatvat Ca - in short, it being Non-dual); Atma (Atma) can

never be a cause or a product of anything else (Kasyacit Karyam Karanam Va), that is
the idea (iti Arthah).

I) Therefore, since Atma is not a substance and since Atma is not different from other Atmas.

Atma can’t be a product, Karyam or cause — Karanam of any other Atma.
* There is only one Atma.

* Universe is in one nondual Atma.

* Universe is in one nondual Akasha.

1)

No Sambandha

|
| |
Karika No. 53 Karika No. 53

Jivatma — Jivatma Jivatma — Paramatma

- Father — Child
- Only one Atma
- No Karya — Karana Sambandha
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lll) Anvaya : Karika No. 53

ged goad U9 89 | 3W9E. 9 e [ || dravyarh dravyasya hetuh syat | anyad ca anyasya hi

&g: =9d) | mmw: ar (hetuh syat) | dharmanam dravyatvam anyabhavah va
9 I99e0d || na upapadyate ||

A substance is the cause of a substance only. One entity (is the cause) of another entity (which
is distinct from that). Substantiality or distinction of the Jivas cannot be established.

IV) Dharma here = Atmanam

e Tasmat Karma Khanda Sambandha Nasti
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906) Chapter 4 - Karika No. 54 :
QF q et qHIR a1y q aHe |
Uq BJRSTSA SeTied HATSOT: 1| 4@ |

evam na cittaja dharmascittarh vapi na dharmajam |
evarh hetuphalajatirh praviSanti manisinah || 54 ||

Thus, appearance of external sense-objects is not created by the mind, nor can we say
that the mind is Produced by them. Hence all men of wisdom held the principle of Non-

creation or non-evolution (which is otherwise called as the total negation of causality
as the Supreme Truth. [4 - K - 54]
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907) Anvaya : Chapter 4 - Karika No. 54 :

qd yHi: faaen: A (mEfea) | = oan
A OHA F (afd) | I AT

EdRSTAT S Sfer=Ted 1\

evah dharmah cittajadh na (bhavanti) | cittam va
api dharmajam na (bhavati) | evam manisinah

hetuphalajatim pravisanti ||

Thus objects are not born of consciousness, nor is consciousness born out of objects.
Thus, the wise (People) arrive at the Birthlessness of both the cause and effect.
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|) These are obscure verses

 Difficult to interpret.

* Words have several meanings according to context.

Chittaja — 2 meanings

- Chitta

- Memory
- In Mano Buddhi Chitta Ahamkara

- Here Chaitanyam, consciousness

1)

Dharma

Karika No. 53

Here Karika No. 54

Atma

e Why?

IV) Karika No. 53 :

External Object

* No Karya Karana Sambandha between Jiva — Jiva and Jivatma — Paramatma.

V) Karika No. 54 :

* No Karya — Karana Sambanda between Atma — Anatma (Material world).

4552



VI) Taittriya Upanishad :

dEAGAl TATAGIHA 3R H/IHA: |
IHRMGAN: | AREREA: | TR |
IGET: qrAdl | giRear Ve |

NVEfFAs7=13 | IFe=ATd, TET: Il 2 |

tasmadva etasmadatmana akasah sambhiitah |
akasadvayuh | vayoragnih | agnerapah |
adbhyah prthivi | prthivya osadhayah |
osadhibhyo'nnam | annat purusah || 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

VII) Consciousness can’t produce matter.

* Matter can’t produce consciousness.

e Why?
* Because of reasons given before.

VIIl) Example :

Firebrand

Patterns

Consciousness

Material World

f

Not 2 separate entities

* Therefore, can’t talk of consciousness as cause of matter. 4553




IX) Why can’t you say :

Matter is cause of consciousness.

Brain generates consciousness.

This is hypothesis of scientists, not proved, unprovable.
X) 2 Reason :

* Consciousness — matter

Firebrand example — not 2 separate
Xl) 2nd Reason :

Karika No. 28 :

TEA 9 o foeeed @ 9 | tasmanna jayate cittam cittadrsyam na jayate |

aeT Toafeq 3 ofe & & qeafed & 9/ 1 ¢ 11 || tasya pasyanti ye jatim khe vai pasyanti te padam || 28 ||

There was ever born-neither the mind nor the Objects perceived by the mind. Those who

perceive such births may as well try to perceive (or try to discover) the footprints of the birds
in the sky!! [4 - K - 28]

Karika No. 46 :

vd F Ia fAaAT gAT 3T TFan | || evam na jayate cittamevam dharma ajah smrtah |
vaAT RAeme=ar 7 gatea fgdd | ye ||| evameva vijananto na patanti viparyaye | | 46 | |
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Thus the mind is never subject to birth or change. All beings are indeed free from birth. Those
who have realised this Truth are never again subject to false knowledge-any misapprehensions
of Reality. [4 - K - 46]

* For Kshanika Vijana Vadi.
* Consciousness is eternal, Nirvikara Rupa, changeless.
* Chittam, Chaitanyam is not born.
XII) Consciousness not born out of matter.
e Matter not born out of consciousness.
 Thereis only one independent consciousness.
XIlI) Many Consciousness = Myth.

 There is a mysterious appearance called world.
908) Bashyam : Chapter 4 - Karika No. 54 Starts

W JYIBAAT 3gVd STCHIRa& T (=i |
ST STRTT ATy STRHS |

e TR TN |
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Because of all the above mentioned reasons (Evam = Yathoktebhyah Hetubhyah), the
word 'Cittam', which refers to pure consciousness nature of Atma (Atma Vijnana
Svarupam Eva Cittam Iti), neither can you say, is born out of matter (Bahyadharmajam
Cittam), nor that (Na Api) matter is born of consciousness (Cittajam Bahyadharmah), as
all the outside objects (Sarva Dharmanam) are only mere appearances (Abhasa
Matratvat) of the Atma Chaitanyam itself (Vijnana Svarupat).

|) Because of above mentioned reasons in Karika No. 28, 46

* Chittam = Atma Vijnana Svarupa

J = Pure Consciousness
Atma
1) One Nirguna Atma appears
|
| |
With world Without world
- Mantral-=6 - Mantra 7
- Caused by Maya Shakti - Pure nature
- 3 states - Paramartika Satta
- Vyavaharika Satta - No world
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lll) Na Chittajah Dharma :
* Without Bahya Objects
* External objects are not born out of Atma Chaitanya.
* They appear in Atma, resolve into Atma.

IV) Vijnana Svarupa Abhasa mantra Vasva Dharmaha :

All external objects

A

Like patterns, appearances
(Out of firebrand, consciousness)

V)

Consciousness World

Firebrand Patterns

f

World not separate substance to be born

* They are appearances of one consciousness.
VI) Na Api Bahya Dharmadam Chittam :
* Nor is consciousness born out of material objects, matter.

* These are profound topics of Mandukya Upanishad.
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VIl) What is Relationship between consciousness and matter is most alluring, confusing topic
for scientists.

VIII) The centre of consciousness TSC conferences (Since 1994), University of Arizona
* Lastone (27t) held in 2022 April 18 — 22
* Over 1000 scientists meet but no conclusion so far.

IX) Vedanta :
* Non-relationship — Relationship

* Transcendent, immanent

X
) Consciousness Matter
- Reality - Appearance, Abhasa
- Independently existent - Dependent on Consciousness

- Understand, contemplate, own up,
intrinsic nature, pure nature

XI) 15t Line of Bashyam very profound.
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909) Bashyam : Chapter 4 - Karika No. 54 Continues

ad 9 2dl: FS T AU FAREGRIA SRR
RgFSIAI TeRiecaegaedied | Al

RIFSAOTEHT Ffdueed SRIag 39 1l 4¥ I

In this manner (Evam), neither the effect is born from the cause (Na Hetoh Phalam
Jayate); nor the cause from the effect (Na Api Phalat Hetuh Iti). The wise men
(Manisinah = Brahmavidah) conclude (Pravisanti = Adhyavasyanti) that in the Atma, the
consciousness (Atmani), there is no origination of either cause or effect (Hetuphala
Ajatim = Hetuphalayoh Ajatim); which in other words means the wise men establish
(Pratipadyante) the Mithyatvam (Abhvam Eva) of subject - object relationship
(Hetuphalayoh) in the Atma (Atmani); that is the idea, the message (iti Arthah).

1) Comments on 2" line of Karika No. 54.
* As mentioned in the 1% line.

II) An effect is not born out of cause

Ill) Phalat Hetuhu Iti :

 Nor from effect cause is born.



IV) Discussed before in Karika No. 14 to 23

Special meanings

Hetu

Phalam

- Dharma
- Cause

- Shariram

V) For Junior student :

Body is product of Purva Janma Karma.

As per law of Karma.

VI) For Senior student :

a) Transcend law of Karma, Body, Cause — Effect relationship.

b) They are all appearances in Atma, Pure Consciousness, Adhishtanam.

c)

Pure Consciousness

Gets Reflected Consciousness

Mind + Sense Organs

World experienced

v

Brahman / Turiyam
Adhishtanam

Karya — Karana
Vilakshanam
Firebrand alone exist

Maya Tattvam
Appearance

Karma, Shariram, Cause — Effect Relationship

(Father — Child)
All appearances, Patterns
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VII) Drishti Srishti Vada :
* Srishti as an appearance, Drishti, seen in screen of Consciousness.
* No Real Srishti, no factual Srishti.

* Only appearance.

Vi) Junior Student Senior Student

- Law of Karma - Appearance, Abhasa

- No Prarabda Admitted

- For Manisha, wise

- Transcends cause — Effect
relationship

- Transcends time, owns immorality,
Nitya Mukti Svarupa

IX) Hetuh Phalam Ajatim Pravishanti :

* Non-origination of Cause — Effect

e Adyavasayanti.

* They confirm, affirm, re-inforce, there is no cause — effect.

 There was, is, will be Nitya Chaitanyam, Turiyam, ever free.
X) Rest of the world, Anatma, other than Atma is Mithya, Nama, Rupa, Karma.
XI) In that Atma there is neither cause or effect.

* They are very sure, Pratipadyate. 4561



XII) Manishis — knowers of Brahman
e This is central message of Karika No. 54.
XIll) Anvaya : Karika No. 54

o gHi: s |9 (qafea) | 9 ar || evam dharmah cittajah na (bhavanti) | cittam va
MY OHS | (FGd) | I JIyor: api dharmajam na (bhavati) | evarh manisinah
RS gfeztiea n hetuphalajatirh praviéanti ||

Thus objects are not born of consciousness, nor is consciousness born out of objects. Thus, the
wise (People) arrive at the Birthlessness of both the cause and effect.

XIV) Manishina = Brahman Vidaha

* This knowledge is profound, abstract.

XV) Atma alone exists
e Anatma is an appearance on Brahman, Pure Consciousness.
* |am that Atma.
* Universe is resolved in Atma.

XVI) Difficult Jnanam to be understood, claimed.

XVII) Do we really need this knowledge.

Gaudapada says :

e This Jnanam is required for Moksha, freedom from cycle of birth, death, notion of
Jivatvam, gives liberation. 4562




* |canclaim, | am immortal Atma with this knowledge.
* Drop Jiva Bhava, own up Brahma Bava.
XVIII) Without this Jnanam in the Buddhi, | will think | am a Samsari, mortal Jiva.

e Sanchita is coming, Prarabda exhausted, Punar Janma — Maranam cycle continues
eternally (Jiva Bhava).

XIX) I don’t choose the giant wheel of Samsara

 Merry go round if | can choose to go in, come out, under my control.
XX) What type of old age will | have.

 What type of death, rebirth, whole thing is a struggle.
XXI) Brihadaranyaka Upanishad :

HUTA: TAHAAAHAITRIE:; § & @] UFAIr 6H TN, || athitah pavamananamevabhyarohah; sa vai khalu prastota sama prastauti,
H TF IEGATA, ASAT T 3TFAT AT TEAL, sa yatra prastuyat, tadetani japet—rasato ma sadgamaya,
JHAr AT SAfANFET, FAAET THAT; tamaso ma jyotirgamaya, mrtyormamrtam gamayeti;
H Iererddr AT @gFAfd, Fegar A, TeHTH, sa yadahasato ma sadgamayeti, mrtyurva asat, sadamrtam,
FAHHS A, HFTHA AT FTIRTETE; mrtyormamrtam gamaya, amrtam ma kurvityevaitadaha;
JFEEr AT AR, Fegd g, Ffaeas, tamaso ma jyotirgamayeti, mrtyurvai tamah, jyotiramrtam,
FAAFHA AT, A AT FIacAIdaTE; mrtyormamrtam gamaya, amrtam ma kurvityevaitadaha;
FAHHS TFHATT a9 AARat@atda | mrtyormamrtam gamayeti natra tirohitamivasti |
372 ATAGTOT TATHOT ISATeH seATTHAIR, atha yanitarani stotrani tesvatmane'nnadyamagayet,

AY a¥ guiid T HTH HHAIT dH; tasmadu tesu varam vrnita yam kamam kamayeta tam;
¥ Uy vdfdggTdrese ar TS an sa esa evamvidudgatatmane va yajamanaya va
IF HIHA HHIT dAIMATT; TEdealhioed; yam kamam kamayate tamagayati; taddhaitallokajideva;
T YaTeileTarar ATET I TadAaaTH A 1| ¢ || na haivalokyataya asasti ya evametatsama veda | | 28 | |




Now therefore the edifying repetition (Abhyaroha) only of the hymns called Pavamanas. The priest called
Prastotr indeed recites the Saman. ‘While he recites it, these Mantras are to be repeated: From evil lead
me to good. From darkness lead me to light. From death lead me to immortality. When the Mantra says,
‘From evil lead me to good, ‘evil’ means death, and ‘good’ immortality, so it says, ‘From death lead me to
immortality, i.e. make me immortal.” When it says, ‘From darkness lead me to light, ‘darkness' means
death, and ‘light, immortality; so it says, ‘From death lead me to immortality, or make me immortal. In the
dictum, ‘From death lead me to immortality, the meaning does not seem to be hidden. Then through the
remaining hymns (the chanter) should secure eatable food for himself by chanting. Therefore, while they
are being chanted, the sacrificer should ask for a boon—anything that he desires. Whatever objects this
chanter possessed of such knowledge desires, either for himself or for the sacrificer, he secures them by
chanting. This (meditation) certainly wins the world (Hiranyagarbha). He who knows the Saman (vital
force) as such has not to pray lest he be unfit for this world.[1 - 3 - 28]

* Thisis possible only through Atma Jnanam.

* Hence it is compulsory for Amrutatva Prapti.
Revision :
Karika No. 54 — Bashyam :
1) All arguments in favour of Ajati Vada is concluded in Karika No. 54.
Il) Established :

* Brahman — World do not have Karya — Karana Sambandha.
I1l) Have Adhishtana Adhyasa Sambanda

* Major shift in approach vision.
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IV) By changing language what is the difference?

V) In cause — effect relationship, both Brahman — world will be in same order of reality,
Vyavaharika Satta.

VI) By changing language Gaudapada establishes, 2 different orders of reality.

Brahman Adhyasa

Higher Order Lower Order

VIl) Another expression used is :
e Vivarta Karana — Karya Sambanda
* Itis same as Adhishtana Adhyasa Sambanda.
* Vivarta Karanam is another name for Adhishtanam.
* Vivarta Karyam is another name for Adhyasa.
VIII) Post Shankara — uses Vivarta
* Shankara does not use Vivarta.
* Brahma Vivartam Jagatu used by modern Advaitins.
IX) Evam :
* |In this manner, Hetu Phala Ajatu Pratipadyate Pravishanti Manishinaha.
* Pravishanti = Adhyavyasyanti.
* They come to conclusion, Ajatim

* Non-origination of Karana and Karyam. 4565



1st — 2nd pada 3rd pada

Karyam Karanam

X) None of them is origination

* All appearances, Adhyasa.

» Shankara calls it Abhava = Adhyasa.

XIl) Non-origination means non-existence = Abava, not Tuchham.
* Abhava — Not total non existence
— Mithya Rupa Abhava
— Asat Rupa Abava = Mithyatvam
XIl) Pratipadyate, Brahma Vidaha, Manishinaha
* Gist of Karika No. 54 over
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910) Introduction to Chapter 4 - Karika No. 55 :

q TRGHSARMAEREAN! 4 =g
THTIHREIET 2dNE Fdl 9 SHHE achs FiowR
FAFICTTRE ST e 3fa--

So those who have (Ye Punah) great commitment to cause-effect theory (Hetu -
Phalayoh Abhinivistah), what happens to them (Tesam Kim Syad), that is being told (iti
Ucyate). They think ‘the cause is oneself; being in the form of punya and papa (Dharma
- Adharma Khyasa Hetoh), |, the Jiva being the doer, the generator, the producer of it
(Aham Karta). The result of my dharma adharma actions namely punya and papa will
belong to me only, (Mama Dharma Adharmau Tat Phalam) and in later Janmas
(Kalantare - be the cause for) being born (Jatah) as some Jiva with a body of one of the
groups of (Kvacit Prani - Nikaye - Devatas or Human beings or even animals or plants,
depending on one's Punya - Papa), | will experience the karma Phalam (Bhoksye)’. This
(iti - is the conclusion of a Samsari). Gaudapadacarya talks about such people in this
Karika.
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1) In ternal consciousness, 3 Avasthas appear, disappear, Mithya

 Adhyasa

* Adhishtanam = Turia Chaitanyam Mantra 7

Mandukya Upanishad :

Aled:9e o a9 Aaa:

U of AT d U ATIAH |
HTVTACTAETIHATE TH AETOTH

IR T AT TAF HAITIAR
YIsAI9eH Med RraAcdd

I9qd Acded ¥ ATcAT ¥ a7 || 7 ||

nantahprajiam na bahihprajiam nobhayatah
prajnam na prajnanaghanam na prajnam naprajnam |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapaficopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijieyah || 7 | |

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

I1) | exist as pure eternal consciousness — Sat Chit Ananda Rupa.

I1l) Suppose you don’t accept

* Ajati Vada, what will happen is described in following verses.
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IV) You will hold to cause — effect theory, Hetu — Phalam theory.
Will be obsessed Abhinivishta, strongly, desperately, Vehemently cling to A format,

V)

Karya — Karana Vada.
Abhi — Nivisha — Dhatu.

Universe Cause
Product Brahman
Philosopher Cause
Sankhya Prakrti
Nyaya — Veiseshika Param Anu

Scientists

Atom, Energy

Visishta Advaitin, Dvaitin

Brahman

V1) What will be adverse thinking process, consequence mentioned in introduction to Karika

No. 55.
Vi)

- Punya — Papam

Hetu Phalam
a) Cause a) Effect
b) Karma b) Vyashti Shariram, Samashti
- Dharma — Adharma Prapancha

- Both born out of Karma
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VIII) As Jiva, | am generator, producer of Punya Papam, cause of entire creation and my body.
* Aham Karta Bavami.
* Mama Dharma — Adharmou
* Both Punyam — Papam belong to me.
* Think of others.
My future Janma as per Sanchita.
* Prarabda responsible for current Janma — all Samsara.

* AslJiva, | am full of Karma Bhava, Jiva Bhava, Samsara Bhava.

IX) As Karta, Aham Bokshye

* | will experience Karma Phalam.

e Result of Dharma — Adharma Karmas in this Janma and future.

* | will take birth as Manushya, Devata, Plant, aquatic creatures, Prani Nikaya,
Samudaya Jati.

e Can’t predict Karma Phala.

* Which Karma will bring which experience.
* Bolt from the dark.

e This will be their biography.
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911) Chapter 4 - Karika No. 55 :

qreregheTATEAEedho e |
afi0Y RgFTER A EgRAFRT: 1| 44 |

yavaddhetuphalavesastavaddhetuphalodbhavah |
ksine hetuphalavese nasti hetuphalodbhavah |1 55 ||

As long as one believes in this law of Causality, so long he can certainly perceive this
law functioning. But when this preoccupation with causality Vanishes from the bosom
of the seeker, both the cause and effect, also, do Vanish. [4 - K - 55]
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912) Anvaya : Chapter 4 - Karika No. 55 :

qrad_ BgHSAR: (Wald) dad 2dESIEa:
(wafc), 2w S1aRt & (&@fa)

BgESIEd: 7 3R’

yavat hetuphalavesah (bhavati) tavat hetuphalod-
bhavah (bhavati) | hetuphalavesah ksine (sati)
hetuphalodbhavah na asti ||

As long as there is obsession with cause and effect, so long, there will be the
origination of cause and effect. When the obsession with cause and effect is subdued,
the origination of cause and effect does not take place.
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1) I will associate myself with Karma, Karta, Bokta identity.
II) This identification, ego will ruin my life.

* There will always be fear of future.

e As Sakshi, Turiyam, | am ever free, Akaranam Brahma, Adhishtanam.
IIl) Obsession with Samsara Mind, not casual thinking.

* False worry means Bokta worry.

* To handle Bokta worry means to adjust Karta, Parihara, astrology Run.
IV) Adjustment in Karta means doing more Karma.

* Kamya, Nisheda, Prayashchitta Karma.

* Nisheda Karma = Worry about future.

* Obsession with Karta, Bokta leads to more Karma, more worry, more Kama.

V) Peddling Samsara cycle is peddling

Left leg Right leg
| |
Karta Bokta

Ahamkara Pedalling
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V1) | am miserable Samsari is general complaint of Karta — Bokta Ahamkara.

* | continue to peddle, perpetuate Samsara because of my own obsession habit.
VIl) Vedanta tries to address the obsession.

e All are busy being Karta, Bokta, have no time to listen.

* Because of this obsession, we peddle cycle of Karta, Bokta and perpetuate Samsara.

VIIl) When obsession ends through Ajati Vada Jnanam in the intellect, assimilation gets
soaked in every cell of the body.

* |saylam Shantam, Shivam, Advaitam Brahman, Ajam = Ajati.
IX) Gita : Chapter 2 — Verse 20

A J=Ed =g 9 q.,q“'-}{d\ na jayaté mriyaté va kadacid

= 1E3| Bl aar a1 | ;| nayam bhatvabhavita va na bhiyah |
TS 9T IMeIaisH g ajo nityah sasvato'yam puranah

= ér'q(?l é.-qJ.”.q m'ﬁ Il R-Ro || || nahanyaté hanyamane sariré || 2-20 | |

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn,
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20]

e Ajati Brahma Aham Asmi.
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X) Assimilate Ajati Vada thoroughly

* Once obsession becomes weakened, | stop peddaling Ahamkara and say Neiva Kinchit

Karomi.
Xl) Gita : Chapter 5 - Verse 8, 9, 13

naiva kincitkaromiti

E\Ia_('\('\ ‘\ﬁ(‘\

g‘tb\l Hd adiad | yuktd manyéta tattvavit |
WW%EFL pasyai srnvan sprsan jighran
LMIAT TS ATSIH{] Il »r-< | asnan gacchan svapan svasan | | 5-8] |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

H@L{rc\—cl{i\ﬂc-dl@-—l\ pralapan visrjan grhnan
ST | unmisan nimisannapi |
Q'Wé“fg indriyanindriyarthésu

T =l A1 =-2 1 vartanta iti dharayan | |5-9] |

Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move
among the sense objects. [Chapter 5 — Verse 9]
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HTAHHTTOT TET
H==ed & 9= |
TSI 9 21

A9 FIHA FRAA N «-23 1

sarvakarmani manasa
sannyasyaste sukham vasrt |
navadvareé puré dehi

naiva kurvanna karayan | |5-13| |

Mentally renouncing all actions and fully self-controlled, the embodied one rests happily in the
city of nine gates, neither acting nor causing others (body and senses) to act.

[Chapter 5 — Verse 13]

Gita : Chapter 3 — Verse 28, 29

Hﬁ'l%fﬂ "HETATET tattvavit tu mahabaho
W%QZIWZI"\[: | gunakarmavibhagayoh |
TJOTT I[OTY A guna gunésu vartanta

SfaAEaETAESsSd | 2-Rc

iti matva na sajjate | | 3-28] |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not

attached. [Chapter 3 — Verse 28]
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Hﬁ:aéiul(-il—li\cgl : prakrtérgunasammudhah
wc—_(‘-\[ 310174—71:??\3; \ sajjanté gunakarmasu |
d""ﬁ“('(?'r‘\"‘ﬁ Heal tan akrtsnavido mandan
FHcellasl [T=TS9d. 1l 3-k_ 1| || krtsnavinna vicalayét | |3-29] |

Those deluded by the qualities of nature (gunas) are attached to the functions of the qualities.
The Man of perfect Knowledge should not unsettle the foolish, who are of imperfect
knowledge.[Chapter 3 — Verse 29]

XIl) Not physically ending the action.
* Let body continue to be active.

* Not physical renunciation but intellectual understanding that | have nothing to do
with the activities of the body.

XIII) Changes not at body level but at understanding level.
* No changes at experiential level, | will continue to experience the body.
e Change in understanding the spiritual nature of mine.

XIV) Understand consequence of holding Karya — Karnaa Bhave, Jiva Bava
e Gita is doing Ajati Vada in many verses.

XV) Once Ajati Vada comes, | don’t accumulate Agami, Punyam — Papam.

* Change happen.
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XVI) Gita :

R SES SRS HHTH gatasangasya muktasya
HIGIEIES e SESE jAanavasthitacétasah |

SIS I IR ELS E Cbl—? vajfiayacaratah karma

IO Jiaa=ad | -3 samagram praviliyatée | |4-23] |

Of one who is devoid of attachment, who is liberated, whose mind is established in knowledge,
who acts for the sake of sacrifice, all his actions are dissolved. [Chapter 4 — Verse 23]

XVII) For Jnani, Karma will not produce Agami Punya — Ppaam.
Example :
* Roasted seed, does not sprout.
* Nasti Hetuh Phala Udbavaha, no Karma,Phalam, no Punya Papam.

* Important Shloka.
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913) Bashyam : Chapter 4 - Karika No. 55 Starts

TEgFSAAN JFSTE AHIARTU
dfedcad:, Taeghediegdl THHARARSE
Ag=oed FgfaRead: |

So as long as (Yavad) as one is obsessed (Avesah) with this kind of Kartrtvam and
Bhoktrtvam (Hetuphalayoh Avesah = Hetuphala Agrahah), obsessed here meaning

(iti Arthah), a state of mind (Tat Cittata), which superimposes on oneself (Atmani
Adhyaropanam - Kartrtvam and Bhoktrtvam and Prarabdha karma Phalam); then that
long (Tavat) definitely one will do dharma adharma karma and gain the result born of it,
namely a Body - Mind - Sense - Complex (Hetuphalayoh Udbhavah) and gain Punya -
Papa (Dharma Adharmayoh - through that Body - Mind - Sense - Complex; and again)
because of the Punya - Papa Karma - Phalam (Tat Phalasya - gain another Body - Mind -
Sense - Complex); thus one will endlessly go through Samsara chain without any break
(Ca Anucchedena Pravrittih), that is the idea (iti Arthah).
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I) Yavat :
* Aslong as, Hetu — Phala Avesha is there.
* Obsession in attachment, obsession to Kartrutvam — Boktrutvam.
II) Avesha = Aagrahaha — Stronghold obsession
l1l) Atmani — upon myself
* Adhyaropanam — superimposition
* | have Sanchita Prarabda, exhausting Prarabda, will get Videha Mukti.
IV) Waiting for Videha Mukti = Obsession.
* World says — Jnani undergoing Prarabda.
* Jnani never says | have Prarabda.

V) Aropanam — Hetuphala Avesha — Obsessed, constantly thinking of cause — effect, Karta —
Bokta is Samsara

* How long will | survive?
* Constant worry about length of life, worry is called Obsession.

V1) | am worried because | have concluded | have Prarabda.
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VII) Taittriya Upanishad :

Ud § 919 o d9fd |

etam ha vava na tapati |

kimaham sadhu nakaravam |

raAg Ay AT |

g graesafata

¥ ¥ v fag@ed 3AcA= FTYoId
3 E4AY Ud A TYUIT 0| R I

kimaham papamakaravamiti

sa ya evam vidvanete atmanam sprnute
ubhe hyevaisa ete atmanam sprnute
yaevamveda || 2 ||

Such thoughts ‘Why have | not done what is good? Why have | committed a sin?’ certainly do
not come to distress a man of experience of the Truth. He who knows thus, regards both these
as the Atman. Verily, both these are regarded by him who knows thus, as only Atman. Thus

ends the Upanishad. [2 - 9 - 2]

* Jnani has no Mind / thought obsession in Dharma — Adharma.

VIII) If association of Karta — Bokta comes, obsession will continue.

* There will more and more production of Agami Karmas.

IX) Sanchita will be continuously replenished.

* Pravrutti = Continuity of Dharma — Adharma, Karma — Karma Phalam.

e Samsara, Janma — Marana cycle will continue.

* Samsara is perpetuated, death, Pralaya does not end Samsara.

* Next Srishti, Jiva pops up again like a mosquito, rat, cat, Mansuhya or Devata Sharnglrn




914) Bashyam : Chapter 4 - Karika No. 55 Continues

FaT qAHSISTadE TR
TG dR gt St
T G ARTEN AR EgFAIET: 1| W |

Just as (Yada Punah) the evil spirit possessing a person (Graha Avesah) is removed by
herbal medicines, mantras, or by force (Mantra - Ausadhi - Viryena iva); in the same
way (Yathokta) by proper understanding of the Non-dual Vastu as it is unfolded (Advaita
Darsanena), the possessing of the evil force called Kartrtvam and Bhoktrtvam

(Hetu Phala Vesah), caused by ignorance (Avidya Udbhuta), gets negated (Apanitah
Bhavati). The moment it is eliminated (Tada = Tasmin Ksine), the Cause - Effect;
meaning, samsara ceases to exit (Hetu Phalodbhavah Na Asti).
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Commentary on 2" line of Karika No. 55 :

|) Sheeno Hetu Phala Dveshe Avesha

1)

Avesha

Agraha

Graha Avesha

|

|

Obsession

Fanatic stronghold of the Mind

in objects / beings
Rajo Guna

- Posession
- Some other forces
- Planets, etc

)

People possessed by

Positive force

Negative forces, Devatas

|

|

Because of Upasana Balam
Possessed by Upasya Devata

Get power of Devi, Ganesha

Can predit future, cure problems

Adi Deva Shakti Peedam

- Go through physical, mental
problems
- Pariharas prescribed
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IV) Brihadaranyaka Upanishad : Chapter 3 — Section 3 and 6

Talks of Avesha
Devata teaches

Svadruvan Girasaha.

V) Shankara believes in these forces

All Samsaris possessed by Ajnanam, Kartrutvam, Boktrutvam.

Whole life

In Ignorance — Agyanam of self =
Moola Avidya
|

Moola Avidya expressed as
|

Karta Bokta

V1)

Possession by negative forces

v

Mantra Oshadi Veeryena Graha Avesha

;

By using Homa, Mantra, Medicated herb
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 Talisman — Herb with Gold, Silver tied.
e Graha = Various forces hold the Jiva.
VIl) Graha Avesha is removed by using Mantra, Oshadi etc
VIII) All Samsaris possessed by Ghost of Hetu (Karma) and Phala.
IX) What is the Oshadi — Medicine? Mantra 7
X) Do Nididhyasanam of Mantra 7 remove Hetu — Phala Avesha, Samsara

XI) Just as possessive forces are removed by Mantra, Oshadi (Herbs), similarly Mantra 7 which
gives Advaita Darshana, Jnanam, removes Moola Avidya.

XIl) How possession comes?
* By Moola Avidya, expressed as Karta, Bokta.
XIll) Atma Avidya = Moolavidya
« 4th pPada = Atma = Cure = 7t Mantra
* Sa Atma Sa Vigneya
* Apramita Bavati.
XIV) When Moola Avidya effect goes, Tada (Tasmin) at same time, Sheene Aparito Bavati.

* When Moola Avidya is eliminated, Hetu Phala Avesha Sheene Sati.

4585



XV) Roasted seed will not sprout

| don’t produce Agami

Punyam Papam

e Hetu Phala Udbhava Na Asti.

Anvayah :

1 RGHSIAR: (Waf) drad agqweigd: || yavat hetuphalavesah (bhavati) tavat hetuphalod-
(), g% ezt afior (@fa) bhavah (bhavati) | hetuphalivesah ksine (sati)
RdwSEa: 7 IR | hetuphalodbhavah na asti ||

As long as there is obsession with cause and effect, so long, there will be the origination of
cause and effect. When the obsession with cause and effect is subdued, the origination of cause
and effect does not take place.

* Yavat Paryantam — As long as
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915) Introduction to Chapter 4 - Karika No. 56 :

qfq SHSIEITAST Fl 319 Fcg=Td--

What is the harm (Tada Ko Dosah) if the Cause - Effect concept continues (Yadi Hetu
Phalod Bhavah)? That is being answered (iti Ucyate).

|) Because of assertion alone, we are perpetuating cause effect cycle.
I1) Why should | remove cause — effect cycle by Advaita Jnanam?
lll) Let it continue — let Punarapi Jananam, Maranam continue... | can enjoy life, What is
wrong?
IV) What is the defect, Dosha in this idea, what is the harm?
V) Bhakta wants to be born again.
* Wants repeated births to serve God (Dvaitam).

 Gaudapada gives Answer in Karika No. 56.
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916) Chapter 4 - Karika No. 56 :

TESdHESTAR: GEEAESEd: |
&fi0t SgHSTIR FER ATTAA 1| 45 |

yavaddhetuphalavesah samsarastavadayatah

ksine hetuphalavese sarhsaramh naprapadyate || 56 ||

As long as there is faith in causality, the endless chain of birth and death will be there.
When that (faith) is destroyed by Knowledge, birth and death become non-existent.
[4 - K-56]
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917) Anvaya : Chapter 4 - Karika No. 56 :

qaq_ AgHOEA: dEd ER: AEd: (i) |
d% 3l & (Gfd, g69:) @8R 9
q9d I

yavat hetuphalavesah tavat samsarah ayatah (bhavati),
hetuphalave$e ksine (sati, purusah) samsaram na
prapadyate ||

As long as there is obsession with cause and effect, so long, samsara is extended. When
the obsession with cause and effect, is subdued, one does not enter Samsara.
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Essence :

1) If next birth is under our control, we will ask for healthy parents, body, sibling, can pre-
order by application.

II) Sanchita controls birth of body, my future.
* There could be good, bad Janmas, Dharma Putra, Nala, Rama, Yudhishtra.
Ill) Panchadasi :

AGTHANATTEAT AR Wa=s | avashyam bhaavibhaavaanaam prateekaaro bhavedyadi |

5T A TeTEde-a-aratearr 1 12a% | | || tadaa duh'khairna lipyeran nalaraamayudhisht'hiraah' Il 156 |l

If it were possible to avert the consequences of fructifying Karma, Nala, Rama and Yudhisthira
would not have suffered the miseries to which they were subjected. [Chapter 7 - Verse 156]

IV) Future Pratabda Phalam is bound to come.

* |f you can avoid Prarabda, Rama, Krishna, Nala, Yudhishtra could have avoided
problems.

V) We can never order future as we want

e Future can turn into Samsara.
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Revision : Karika No. 56
|) Gaudapada established that final teaching of Veda = Ajati Vada.

Il) There is one Atma which is neither Karyam or Karanam.

[1l) Our misconceptions :

* Atma mistaken as Karanam when we attribute Karyam status to the world.

V) Karyam
|

Product
|

Effect
|
| |
15t Pada 2nd Pada
Vishwa — Virat Teijasa — Hiranyagarbha

V) We are caught up in 3 Padas, cause — effect cycle and suffer Samsara.
V1) We have to discover Turiyam — Karya — Karana Vilakshana = Ajati Vada
VIl) Gaudapada :
e Samyak Turiya Jnanam is compulsory for Moksha.
* If we miss Ajati Vada, we will be automatically in Jati — Vada, Cause — Effect cycle.

* There will be no end to Samsara. 4591




viii) Karta Bokta

Karanam Karyam

Karyam

IX) Transcend come to Ajati Vada, then alone Samsara will end.
X) Yavat Hetu Phala Avesha.
* Avesha = Obsession.
* | hold the idea initially.
Xl1) Addiction :
» Initially, person chooses 1°t cigarette.
* Thereafter cigarette chooses him.
* No more able to give up.
XIil) Moksha :
* Transcend cause — effect relationship.
* We consider Moksha also as an effect.
* Cause /Karanam

N/

Karma Yoga / Upasana Yoga / Jnana Yoga
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XIll) Study meant to come out of cause — effect orientation.

* Don’t wait to complete Mandukya to attain Moksha.

XIV) Gaudapada:

* Cause — effect is an obsession, difficult obsession, difficult to cross for the Jiva

because it an Avesha.

XV) Every seeker is possessed by Karta — Bokta — Cause — Effect Avesha.

XVI) Samsara gets extended more and more.

* Deer covers some distance, water recedes further.

* Moksha as a future event = Samsara.
*  Will never find Moksha.
XVII) Moksha is my nature, always.
* Nature means it will be changeless.
XVIIl) Samsara Ayataha :
* Extended
* Sheene Phala Hetuhu Avesha

XIX) Once you get out of cause — effect relationship.

* Jnanam — Moksha have only seeming cause — effect relationship.

4593



Jnanath Eva Kaivalyam

- Cause - Effect
- Moksha

XX) Moksha :

* Not result of knowledge.

 Moksha was my nature, is my nature, will be my nature.

918) Bashyam : Chapter 4 - Karika No. 56 Starts

THEFRERIAA edRSTARN Afadd Sefr:
SRR gl wadiead: | §ior gRRgReER
HER 9 999d HROMETE_ | 4§ |

As long as (Yavat) the obsession of cause - Effect concept (Hetuphala Vesah) is not put
to an end (Na Nivartate), by clear version of Advaita (Samyag Darsanena, that long
(Tavat) the samsara will continue (Samsara Ayatah) for a long time (Dirgo Bhavati),
without getting weakened in any way (Aksinah). But when the obsession of cause-
effect concept is destroyed (Ksine Punah Hetuphala Avese - by right knowledge), then
samsara will cease to exist (Samsaram Na Prapadyate), the cause not being there for
an effect to be there (Karana Abhavat). 45




1) As long as Hetuh — Phala — Cause — Effect Avesha is not removed, conditioning is not
removed, Samsara will continue.

Il) Ayataha — Dheergaha :
* Moksha will get prolonged.
lIl) Avesha — Samsara = Intellectual, cognitive problem, notional problem.

e Solution = Purely intellectual, no mysticism, only cognitive.

V)

Anvaya Vyatireka
15t Line 2" Line
V) ) ) .
Notion of cause effect exists within realm
of Maya
v

Within Realm of 3 Padas

V1) Moment | identify with Body and say | am waker, dreamer, sleeper, Maya has caught you.

» Samsara will be there, can’t escape.

Vil) | am Avastha Traya

- Not Van - But Sakshi, withess, Aham Asmi
- Possessor of 3 states
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Vi)

Avastha Trayam belongs to Mind

;

Mind belongs to Maya

A

Within Avastha Trayam is waker, Dreamer,
Sleeper (Vishwa, Teijasa, Prajna)

IX) | transcend all 3, who am I? Mantra 7
X) Hetu Phala Avesha Sheene Sati :

 When | have removed Samsara by Sravanam, Mananam, Nididhyasanam, then
Samsara can’t touch me.

XI) Example :

To see aquatic Animals

;

Put glass shield

v

Sharks can’t touch me

Xll) I am Sthiraprajna:
e Samsara can’t touch me.

* | have the protecting glass of Turia Jnanam, Mantra 7.
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XIll) Gita : Chapter 5 — Verse 15

:l'la‘?\[ FHEIaaT9 nadatté kasyacit papam

a =99 Hhd ]%’H; | na caiva sukrtam vibhuh |
E’ﬂgﬂﬁ:nqﬁ SIG ajfianénavrtam jiianam

a1 E[@'I':-_(-[ HJHAdd: Il wr-2x Il téna muhyanti jantavah || 5-15 | |

The Lord takes neither the demerit nor even the merit of any; knowledge is enveloped by
ignorance, thereby beings are deluded. [Chapter 5 — Verse 15]

* | am ever covered by the shield of glass house, Turiyam and come down to the
world, | am always safe.

XIV) Samsara Shaste Na Prapadyate :

a) Samsara doesn’t touch me.

b) Karana Abavat, Karye Abavaha :
* No cause for Samsara.
* | am witness always, untouched by the waking, dream, sleep.
* Hetu Phala Avesha Na Asti, Abavat, Karyam — Samsara Nasti.
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XV) Anvaya :

qrad_ égwéﬂ: WW= A (‘Wﬁ)l yavat hetuphalaveah tavat sarhsarah ayatah (bhavati),
%@‘E Sl o (fd, g&9:) §ER A hetuphalavee ksine (sati, purusah) sarsaram na
9 |l prapadyate ||

As long as there is obsession with cause and effect, so long, samsara is extended. When the
obsession with cause and effect, is subdued, one does not enter Samsara.
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919) Introduction to Chapter 4 - Karika No. 57 :

AT S aecdd dchyl aghesdl: HERed
AqFfEARIT=d =@dr? o] --

An objection is raised (Nanu). According to you besides the Atma, which is neither
cause nor effect and therefore unborn Ajat Atmanah), nothing else is there (Anyat Nasti
Eva). If that is so, then, (Tat) how (Katham) are you talking about (Tvaya Ucyate), the
origination and destruction (Upatti - Vinasavau) of Cause - Effect obsession
(Hetuphalayoh) and of samsara (Samsarasya Ca)? Listen (Srnu - for that, the answer is).

Purva Pakshi :

1) According to you Atma = Advaitam, nondual
* Atma alone is there.
 What type of Atma?

II) Neither Karanam or Karyam

» Karya Karana Vilakshana Turia Atma alone exists (7" mantra).

* No 2" thing according to you is really existing.
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Ill) Ajatu Atmanaha :

e Other than unborn Atma, 2" thing is not there at all.

* Ultimate teaching of mantra 7.

Mandukya Upanishad :

Aled: e o dig:9eT AIa:

A o YAHA o7 A ATIAA |
HTITATAGRIAATEAH AETOTH

I T TA TR TAFHAIIITR
YIsA9eH Aed RraAedd

I9qd Acded ¥ ATcAT ¥ a7 || 7 ||

nantahprajiam na bahihprajiam nobhayatah
prajnam na prajnanaghanam na prajnam naprajnam |
adrSyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapafcopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijieyah || 7 | |

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]
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IV) How are you talking about Avesha as Karanam of Samsara (Karyam)?
* Hetu Phala Avesha.
* Not possible, no 2" thing other than Atma.

V)
Anvaya Vyatireka
- Co-presence - Co-absence
- Samsara - No Samsara
- Presence between 2 things - Absence between 2 things
- Origination - Nashaha

V1) All discussions irrelevant, there should not be any Samsara in your Matam but we are
experiencing Samsara.

VIl) Chapter 2 — Karika No. 32 :

o AUt @ Sicafeet syt & @ @reae: | || nanirodho na cotpattirna baddho na ca sadhakah |
o ﬂﬂ‘&gﬁ & Had SCAYT GIATAET I 32 1l || na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.
This alone is the Supreme Truth. [2 - K - 32]

* We can’t use words of Samsara or Moksha.

 What is your answer? 4601




920) Chapter 4 - Karika No. 57 :
. ] * _ o\
H9ca1 STEd G9 3sad ATed o d |
N * ¢ b, [N =\
Ead TS Gag=aatdd Ated d 1l Ko |
sarnvrtya jayate sarvar $asvatarn nasti tena vai |

sadbhavenahyajarhsarvamucchedastenanastivai 157 |

The concept of birth is only an illusory experience (Produced out of Ignorance) and,
therefore, in fact there is nothing that is permanent. Everything being one with the

ultimate Reality, nothing is ever born and, therefore, there is nothing like destruction.
[4 - K-57]
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921) Anvaya : Chapter 4 - Karika No. 57 :

g4 991 @A | aq 9 (FRl) amaad.
q T | agaq & g9q e (afa), a9

(FEafad) I=3q: A 9 IRA

sarvam sarvrtya jayate | tena vai (kifcid) sasvatam
na asti | sadbhavena hi sarvam ajam (bhavati), tena
(kasyacit) ucchedah na vai asti |

Everything is born because of ignorance. Therefore, nothing is indeed permanent. As
everything is Brahman from the Paramarthika point, everything is indeed Birthless.
Therefore, there is no destruction at all.
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1) Purva Pakshi :

You say, no 2" thing but you talk of Samsara and Moksha.

Il) Answer :

Ill) Example :

IV)

Tell me clearly is Samsara there or not?

You are blowing hot and cold at the same time.

We can say both ways

- ltis there
- Seemingly
- Because | experience

- Itis not there
- Actually
- Where is yesterdays Sukham?

Mirage Water / Dream / Sukham — Dukham/
Birth — Death / Rope Snake / Shell Silver

Is there experientially, seemingly

Is not there factually

Samsara

- Is there
- Ajnani

- Not there
- For Jnani
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V) What is seemingly there as Adhyasa, we take it as real.

 Dream is Adhyasa, taken as real in dream.

VI) Question 2 :

 How do they come into existence seemingly?

VII) Answer :

a) Anything comes seemingly only because of one reason.

e Adhistana Turiyam ignorance, who | am ignorance.

b)

c) Moola Avidya :

Agyanam

v

Because of which everything seemingly
originates, comes, goes away

* | alone exist, Jiva, Jagat, Ishvara = Anatma, appearance, seemingly existent, Mithya.

d) Waker, dreamer, sleeper, conditional on the state of mind.

* Atma unconditional, always exists.
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Ignorance

2 types

Sthula Avidya

Moola Avidya

- Anatma ignorance
- Rope, Shell, Waker

f) Anatma originates in Moola Avidya

- In Atma ignorance, Agyanam,
entire Anatma, Universe appears
- In Atmaignorance, Anatma

originates

VIIl) Samvrutya Sarvam Jayate = Moola Avidya
= Empherical realm

= Vyavaharika realm

IX) Everything seemingly, as though, originates like the dream mountain.

X) Whenever doubt comes in Vedanta go to dream example.

* Things are born without being really born.

4606




XlI) Purusha Sukhtam :

FMIIAERIG T & | TP g et | prajapais carat garbhe antah | ajiyamano bahudhd vijayate
T RT: TSR AR | TR e g ()] e dhirah parijanant] yonirh]maricinam padam icchanti vedhasal |

Prajapati (the Supreme Creator) moves inside the cosmic womb. (Though) unborn, He takes
birth in a variety of ways. The wise ones know His (real nature) as the origin (of the universe).
The (secondary) creators desire to attain the positions of Marichi and others. [Verse 21]

* Bornin empbherical realm.
XIl) Birth, death, Sukham, Dukham, Vyavaharika Satyam, empherical plane.

e Turia Atma, Paramartikam, no Birth, Death, Sukham, Dukham, it alone is.
XIll) Tad Bavena :

* From standpoint of Paramartika Drishti alone, nothing is born, nothing dies.

* You have to recognise your own self from Paramartika level before dropping
Vyavaharika Satyam.

 Mantra 7 very useful
* This is important for recognising Nitya Mukta Svarupa (Not Avastha).
XIV) Vyavaharika Drishti :

e Everything is Anatma, Kshetram, born, dies.
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XV) Jnanat Eva Tu Kaivalyam :
* Jnanam from Upanishads Mantra 7 very important to claim Moksha.

XVI) Hetu — Phala Avesha, Samsara will always be there in Vyavaharika Drishti.
* This is the essence of Karika No. 57.
922) Bashyam : Chapter 4 - Karika No. 57 : Starts

He Hatu HRRiAaaTal Sl FaerEa]
Hcl TGq FaH | QHTTTaed 2N e A 9 |
AR : HER AT

Due to the concealing factor, ignorance, maya (Samvrtya = Samvrtih = Samvaranam),
the empirical transactions (Laukiko Vyavaharah) are within the range of ignorance
(Avidya Visayah - Therefore Samvrtih also means empirical, Vyavaharika transactions).
From the standpoint of worldly transactions, from Maya angle (Taya Smvrtya)
everything is born (Sarvam) Jayate - that is why we call it Vyavaharika Satyam, a relative
truth. Because of being born (Tena) from the angle of worldly transaction (Avidya
Visaye) nothing will indeed last forever, it is impermanent (Sasvatam = Nityam Na Asti
Vai). Therefore as long as one is lost in Vyavaharika field (Atah) Samasara, which is
subject to birth and destruction (Utpatti - Vinasa Laksanah Samsarah) lengthens itself

(Ayata), it has been said (iti Ucyathe). 164




I) Samvrutihi = Concealing factor

 What conceals truth?

1)

What conceals truth

- Maya, Moola Avidya
- Direct meaning

- Unmanifest

- Prakrti

- Implied extended meaning

- Kshetram, Vyavaharika field
conceals Atma

- Where Maya is there, it is

Vyavaharikam
- Time is there, Mind is there
- Manifest
Avidya Vishaya Laukika
Vyavahara

l1l) All empherical transactions are called Maya, Avidya, Smavrutihi

Samrutihi — 2 meanings

Maya

Worldly empherical transactions

- Karanam
- 3 Ppada
- Lakshyartha

- Karyam
- 1st—2"d pada
- Vachyartha
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* Turiyam — beyond Maya

* Beyond Karanam — Karyam

IV) Taya Samvrutihi :

* From standpoint of worldly transaction, Maya angle, Sarvam Jayate, everything is

born, Vyavaharika Satyam, relative fact.

V) Once you accept birth, death inevitable.

* Crossover both go to Turiyam and claim, only way.

V1) In Vyavahara — Sashvatam Nitya Nasti, Nothing permanent.

e Utpatti — Vinasha certain = Kshetram, don’t get lost in the field, Kshetram.

VIl) Samsara = Punarapi Jananam, Maranam

e Rahu, Ketu, Shani, Doshas will haunt you.

Vi)

Jnani

- Lives in Vyavaharika field
- Karta, Bokta, temporary
- Anityam

- Never forgets his Paramartika
Svarupa

- Nityam

- Avyavaharyam
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IX) Gita : Chapter 5 —Verse 8, 9

9 ErEresiiatia naiva kificitkaromiti

g‘rh\l J—|.—<\.|(-| H‘cdrald\ | yukto manyéta tattvavit |
Ml‘-?ﬂo-%uqc-ei:zlfiqu.-l\ pasyai srnvan sprsan jighran
J[;{RIAT =TT A I »v-< asnan gacchan svapan svasan | | 5-8| |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

H@L{r;cl{i\.ﬂrdl@r[\ pralapan visrjan grhnan
ISy | unmisan nimisannapi |
Q’Wéﬁ'ﬂ indriyanindriyarthésu

E{?—?«T—[ Q’?\—[ JIAA_ 1l »v-1 vartanta iti dharayan | | 5-9] |

Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move
among the sense objects. [Chapter 5 — Verse 9]
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X) Vyavaharika Satyam

(Temporary — Anityam)
|
10 Worlds

5 Jnana Indriyas 5 Karma Indriyas

* If you get lost, you will be in Samsara.
Xl) Gita : Chapter 5 — Verse 20

d UESHST= O na prahrsyét priyam prapya
:ﬁ'%@?—q[cq %rrfﬁré:n:[\ | nodvijét prapya capriyam |
'ﬁ:gqv\gﬁ&-—{lqjxl\g: sthirabuddhirasammiadhah
ag:rféq Sa&10T7 f=19: 1| »w-0 | brahmavid-brahmani sthitaha | | 5-20 | |

Resting in Brahman, with steady intellect and undeluded, the knower of Brahman, neither

rejoices on obtaining what is pleasant, nor grieves on obtaining what is unpleasant.
[Chapter 5 — Verse 20]

 When things come, don’t get over excited.

* If overexcited in Vyavahara, you are lost, Samsara inevitable.

* Dukham coming...
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 When unfavourable situation comes you are deeply affected.
* Excitement and sorrow are proportional.
Xll) Gita : Chapter 5 — Verse 22

eS| 1% ﬁ@ﬁ?ﬂ (I : vé hi samsparsaja bhogah
Q:EIEI‘}I:IEI' agq ?‘—\[ \ duhkhayonaya eva tée |
SIT=Iag GI;:if(:\I‘i‘l adyantavantah kaunteya

AAOYg LA I 1N =- 1 na té&su Ramaté budhah | |5-22] |

The enjoyments that are born of contacts are only generators of pain, for they have a
beginning and an end. O son of Kunti, the wise do not rejoice in them. [Chapter 5 — Verse 22]

Law of Karma:

* What gives excitement, gives pain also.

* You decide whether you want to entertain Mamakara towards objects and beings.

XIII) Mind = Atomic subtle matter in motion.
* Throws up patterns of the world.
e Always in motion in waking, dream.
* Sleep = Samya Avastha, rest.
* Sakshi— changelss seer, nonmaterial.
* |dentify with Sakshi and rest eternally in peace.

XIV) 2" Line commentary Karika No. 57 4613




923) Bashyam : Chapter 4 - Karika No. 57 : Continues

e qEATHd Gl
TEDREACE T :
I 3 FEANETHRACRY: 1| 49 I

But (Yasmat) from the standpoint of the ultimate reality (Paramartha - Sadbhavena Tu)
everything is unborn Atma only (Sarvam Ajam Atma Eva). Therefore (Atah) as there is
no birth (Jati Abhavat) there is certainly no destruction or death also (Ucchedah Tena
Nasti Vai) in the form of any Cause - Effect relationship (Kasyacit Hetuphaladeh). That is
the idea (iti Arthaha).

1) Throw torchlight where snake is seen, it is replaced by Rope at the same time.
Il) Where Dukham is born, throw Vedanta torch light, substratum Atma is recognised.

l1l) During birth of snake, destruction of snake, Rope was always there.

IV) Objects, claimed to be born and gone, with Vedanta torchlight, whatever is born at any
time is unborn Brahman only.

V) Whatever dies is undying Brahman only.
* V) Child / Building / Cosmos :
* Not born, doesn’t perish.

e Everything is Akaranam, Aksharam Brahman only. 4614



VII) Anything born is replaced by Ajam Brahman Karya Karana Vilakshanam Turiyam.
VIIl) Paramartha Sat Bavena :

* From standpoint of real entity, Turiyam, drop the present vision of Jagat.
IX) For changing the vision, no need to close the eyes.

* Where Vyavahara is there, there itself is Paramartikam.

X)
Where Waker / Dreamer / Sleeper is there

v

Recognise changless Akaranam Turiyam

XI) Where movie characters are there, shift vision to the changeless screen.
XIl) Sarvam Ajam Atma Tattvam Eva Syat :
e Everything is Turia Atma alone.
XIll) Because of this reason, since nothing is born, there is no birth date, expiry date.
e Utchedaha — Nasha Nasti.
* No birth / no death ever.
XIV) Jati — Janma Absent
* Nasha — Expiry absent
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XV) Gita : Chapter 2 — Verse 20

A g 9= na prahrsyét priyam prapya
AT =T 9= | nddvijét prapya capriyam |
f%aq\.aff&{.{_l%: sthirabuddhirasammidhah
HElag 10T Fe1a: 1| w-Re |l brahmavid-brahmani sthitaha | | 5-20 | |

Resting in Brahman, with steady intellect and undeluded, the knower of Brahman, neither rejoices
on obtaining what is pleasant, nor grieves on obtaining what is unpleasant. [Chapter 5 — Verse 20]

* No cause — effect
* No karma — Phala Avesha is there, it is only seeming.
* No Samsara Utpatti, Nasha.

XVI) Nirvana Shatkam :

T T OO JJ" SRTHErEr
= AT I3ATS: - -

HEr A9 7/ A9 . Mado Naiva Me Naiva Matsarya Bhavah

T FHT T IGUrAT T FTHT T Jqraw: Na Dharmo Ma Chartho Na Kamo Na Mokshah

A= faarss fSrarssT 0 2 Chidananda Rupa Shivoham Shivoham

Ma Me Dvesha Ragau Na Me Lobha Mohau

| have neither dislikes nor likes, neither greed nor delusion, neither pride nor jealousy. | have
no duty to perform, nor any wealth to acquire, | have no craving for pleasures and the Self is
never bound, so | have no desire for Liberation. | am of the nature of pure Consciousness and
Bliss, | am all auspiciousness, | am Siva. [Verse 3]
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XVII) Once | come to Paramartha Satyam Turia Atma, no Samsara, Moksha
* ForJunior student Samsara introduced.

XVIIl) For senior student :
* No concept of Samsara or Moksha.
e Turiya Jnanam is attainment of Moksha.

XIX) Anvaya : Karika No. 57

4 G A | aF o (Refg) amsae || sarvam samvrtya jayate | tena val (kificid) Sasvatam
A R | g & @av ot (afd), & || na asti | sadbhavena hi sarvam ajarh (bhavati), tena
(FEr) I%3: 7 9 3 | (kasyacit) ucchedah na vai asti [

Everything is born because of ignorance. Therefore, nothing is indeed permanent. As everything
is Brahman from the Paramarthika point, everything is indeed Birthless. Therefore, there is no
destruction at all.

e Sat Bavena Hi—in the form of Sat.

* Sarvam Ajam Bavati.
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Revision :
Karika No. 57 — Bashyam :
I) Purva Pakshi — question :

* If Atma alone is there as nondual, Advaitam Vastu, no 2" thing other than Tuirya
Atma, Karana — Karya Vilakshana, how can we talk of Hetu — Phala Avesha.

) Avesha (Obsession)
| | |
Hetu Phala
|
- Cause - Effect
- Karma - Phalam Shariram

l1l) In this context,

* Karma (Action) and result body being born?

IV) There is no 2" thing in Turiya Atma, it alone is the final conclusion of Mandukya
Upanishad Mantra 7.
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V) Gaudapadas Answer :

Karika No. 57
v

Samvrutya

;

Agyanam

Avidya
v
Moola Avidya

.

Maya is the cause

VI) Because of Maya alone there is a Laukika Vyavahara.

* Empherical transaction is within Maya — Ignorance.
* Moola Avidya expresses as time — space (Vikshepa Shakti of Maya)

e Desha — Kala will come
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VIl) Dakshinamurthi Stotram :

ICEIGERIE BIER R FTTed e dhed 'k bijasyantati vankuro jagaditam praninarvikalpam punah

AR oTd SRRl disareagda mayakalpita desakalakaland vaicitryacitrikrtam

AT feacaty Aereia I FaTsar || mayaviva vijimbhayatyapi mahayogiva yah svecchay?
TE ARER A7 56 4 RO IR 1 || tasmai digurumirtaye nama idam &1 daksinamirtaye || 2

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence)This World is Like a Sprout of a Seed Within which transforms what is
Changeless state Before, appear Again as Space and Time, and endless Varieties of Pictures
over it; all due to the Creation of Maya, This Unfolding of the World (from the Seed) which is
Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e.
a Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding
of the world when He comes out of Samadhi), Salutations to Him, the Personification of Our
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri
Dakshinamurthy. [Verse 2]

* Where there is expression of Maya, Power of Maya, there will be co-ordinates of time
— space.

* All transactions are within these co-ordinates only.
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VilI)

Class

When

Kala

Yatra Maya Tata Desha — Kala.

Where

Desha

All transactions are possible with that cause — effect realm of time — space.
IX) Gita : Chapter 13 — Verse 21

< S 1
AL YUieshd A

=d: TShiae=ad |
g&Y: Eg ™ i

o ag&=ad Il 23-2 1

karyakaranakartrtve
hétuh prakrtirucyaté |

purusah sukhaduhkhanam
bhoktrtvé héturucyaté || 13.21 | |

In the Production of effect (Karya) and cause (Karana) Prakirti is said to be the cause; and in
the experience of pleasure (Sukha) and Pain (duhkha) Purusa is said to be the cause.
[Chapter 13 - Verse 21]

Where there it is Karanam, there will be Karanam.
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X) Yatra Yatra Prakrti Tatra Tatra Karya Vartate

* From empherical standpoint there is seeming birth, death.

XI)
Maya Angle Sarvatra Brahma Bava

- Birth — Death - No birth death

- Woken up from Anaadi
Mayaya Suptaha

- Brahma Drishti

- Sarvam Ajam, Birthless,
Utchedaha, Nashaha Nasti

* This is essence of Karika No. 57.
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924) Chapter 4 - Karika No. 58 :

ol 4 3 A AEd o A deda,
A ATEI9H dSt A1 9 A1 A o e

dharmi ya iti jayante jayante te na tattvatah |
janma mayopamar tesam sa ca maya na vidyate |1 58 |

Those entities constituting the separative ego-centres are said to be born; but that
birth is not possible from the stand-point of the Ultimate Reality. Therefore birth is like

that of an illusory object. That very illusion again, is non-existent. [4 - K - 58]
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925) Anvaya : Chapter 4 - Karika No. 58 :

q g1 A A4, d d<ad:, 4 JE=d | a§i
A HIE9H (Fafd) | |1 /T 9 1 Q=

ye dharmah iti jayante, te tattvatah, na jayante | tesam
janma mayopamarh (bhavati) | sa maya ca na vidyate |

Those entities, which are born in this manner, are not really born. Their birth is
comparable to illusion and that illusion does not exist.
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I) Whatever is happening because of Avidya is happening seemingly, not factually.

)

Origination of

Snake World
|
- Because of Rope ignorance - Because of Turiyam ignorance
- Add - as though existing, - Like magic show

seemingly appearing
- Magic show — Maya

lIl) Nearest example of Adhyasa = Maya = Magic show, power
IV) Dakshinamurthi Stotram :

TSETed T aBgRT STed Weatdwey qa: || bijasyantati vankuro jagaditam prénnarvikalpam punah
AR T SAFITRAT dIT>aTA el mayakalpita desakalakaland vaicitryacitrikrtam

AdE [AqFrcaty derig I FaTsar | ||| mayaviva vijmbhayatyapi mahayogiva yah svecchay?

TE AR AW 3¢ AT efomE IR 1 || tasmai Sigurumirtaye nama idam & daksinamirtaye || 2 |
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(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence)This World is Like a Sprout of a Seed Within which transforms what is
Changeless state Before, appear Again as Space and Time, and endless Varieties of Pictures
over it; all due to the Creation of Maya, This Unfolding of the World (from the Seed) which is
Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e.
a Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding
of the world when He comes out of Samadhi), Salutations to Him, the Personification of Our
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri
Dakshinamurthy. [Verse 2]

Vv
) Brahman

v

Plus

;

Maya Power

\ 4

Magic show called Universe

VI) Maya Definition :
e That which really does not exist.

* Really world is not there, seemingly appears.
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926) Bashyam : Chapter 4 - Karika No. 58 : Starts

ASTHAISA q T8 A 3id FAA
3 TAITHN QU Hafriezad 3fd @9
a9l AR A o aead: Tl S |

So as it was mentioned before (Yathokta Api), all the other things (Anye Ca Dharmah)
that are, other than Atma (Ye Atmanah), are imagined, or projected by other
philosophers (Kalpyante), as if they are born (Jayante Iti). The word 'iti' indicates that
(iti iti) in this manner (Evam Prakarah), they are all (Te Dharmah) born (Jayante) due to
ignorance only (Samvrtya Eva), as was mentioned in the previous verse (Yathokta), but
they are not born (Te Na Jayante) in reality (Tattvatah = Paramarthataha - as they have
no existence apart from the ultimate vastu, Brahman).
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I) Epi Ajnana Jivatma :

Dharma

Jivatma Insentient object

Jagrat

Il) Jiva, Jagat, Kalpayate :
e Are thought to be really born by all.

l1l) Other philosophers — Sankhya, Nyaya, Yoga, Vaiseshika, Visishta Advaitin, Dvaitin assume
Jivas are born and Jagat is really born.

* Srishti, creation is born, real.

* Things and beings are born.
IV) Tey + Vishaya = Samrutya Eva Jayante
V) Tey Dharmaha Samvrutya Eva Jayante

VI) All things are born due to Moola Avidya, ignorance of Turiya Atma only, Maya Avidya only
= Sam Vrutti.

VIl) Te Atmanaha lva Kalpayante, Tey Dharmaha Jayante

* Born because of Maya.
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VIII) Iti Evam Prakara :
* Samvruti = Ignorance.
IX) What type of ignorance?
* Itis mentioned in Karika No. 57.
X) Yathokta = Previous Shloka Karika No. 57, in 15t line “Samvruti”.
XI) Karika No. 58 — Iti Jayante = Samvrutya Eva Jayante
* All things and beings are born in this manner due to ignorance, Maya.

* Nirdishyate — That is the meaning.

e Seemingly born, not really born, magic show.

e Paramartha means not actually born.
XIl) As long we are in dream, it will appear as real.

« Moment we wake up, we know it is false.

 Whenever mind is caught up in Samsara, wake up, realise your Turiyam nature.

XIII) World will appear really born as long as we are in Maya, ignorance.
XIV) Wake up to Turiyam, higher nature, Prapancho Upasamam, Advaitam.
e Then this world will appear as seemingly born.
XV) What is our real nature?
* Mantra 7.
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XVI) Paramarthatha Na Jayate :
* Once we wake up, we know it is a dream.
927) Bashyam : Chapter 4 - Karika No. 58 : Continues

GReACHGT W S ST il el AT
S AT A Fedded |

Again (Punah), all these objects and living beings (Tesam Dharmanam) as mentioned
before, (Yathoktanam - in the first line of this Karika), born due to ignorance alone
(Samvrtyayat Tat Janma); are just like things that are born of magic, maya, (Yatha
Mayaya Janma), and therefore (Tatha) one has to understand (Pratyetavyam), that they

are merely of magical creation, illusionary (Tad Mayopamam - without being really
created).

Bashyam — 2" line of Karika No. 58 :

1) Birth of all things and beings is due to Maya.
1t Line :

* Maya causes birth which other philosophers talk about.
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Il) Advaitin says :
* Tatu-—YatJanma is Mayopamam Pratye Tavyam.
* World = Magical creation, Maya.

lll) Yatha Mayata Janma Thatha :

* Just as magically things are created by a magician, similarly world is a magical
creation of Saguna Ishvara / Nirguna Brahman.

IV) What is magical is seeming, not actual creation, Srishti, Sthithi, Laya.
V) | am the magician called Brahman.
* Without any accessories | create the Universe.
VI) Example :
* Real coffee — use power, Sugar, milk etc.
* Whatever is naturally created with ingredients, accessories, it can’t be called magic.
VIl) Coffee without milk, sugar, container = Magical
* Show empty cup and create coffee = Magical.
VIII) Lord shows empty creation in the sleep state and creation during waking and dream.

e Thatis Brahman’s Maya Shakti.

* Without cause, seemingly produced = Maya, Magic.

IX) World is produced without real production.
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X) Purusha Suktam :

FTAIAERI] T4 3F: | AT T fooTa | orajapais carat garbhe antah |ajayamiino bahudhd vijayate
T R TReT AR | T ety e 1 tsya dhirdh pajanant yonim | maricindh padam fochanti vedhasah |

Prajapati (the Supreme Creator) moves inside the cosmic womb. (Though) unborn, He takes
birth in a variety of ways. The wise ones know His (real nature) as the origin (of the universe).
The (secondary) creators desire to attain the positions of Marichi and others. [Verse 21]

Xl) Gita : Chapter 4 — Verse 6

STISTT T==a1aH1 ajo'pi sannavyayatma
iﬁmﬁ%ﬁsﬁ 9| bhatanam 1Svaro'pi san |

qq';fﬁ ETHEEE™ prakrtim svamadhisthaya
ARTIFAATHATIAT | ¥-& || || sambhavamyatmamayaya || 4-6 | |

Though | am unborn and am of imperishable nature, and though | am the Lord of all beings,
yet, ruling over My own nature, | take birth by My own maya. [Chapter 4 — Verse 6]
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XIl) Mayayam Pratyetavyam

;

Jnanetevyam

v

Known Pra + E-dhatu

e 2M|ine — 15t — half of Karika No. 58 over.

* Next 2" half — 2" [ine.
928) Bashyam : Chapter 4 - Karika No. 58 Continues

NI AT a6g af ? A9H, QTS AT R,
MRCRHACA R RTE: I1 4¢ |

If Brahman has got a maya to sakti to create a world, then (Tarhi) it would mean that an
entity called maya exists as Paramarthikam, is it not (Maya Nama Vastu Tarhi?) This
maya is not an entity which exists (Na Evam Sa Ca Maya Vidyate). Maya is only a name
(Maya Iti Akhya), for what is not totally true, for what does not really exist, or rather for
that which is Mithya (Avidyamanasya), that is the idea (iti Abhiprayah).
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I) Lord can produce because of Maya Shakti, magical power for Srishti.

* Produces things seemingly, not really.

II) Turiyam has Maya Shakti to create a seeming Universe.

e Universe may be Mithya.

* For Mithya creation, Bhagavan has Srishti, Maya Shakti.

l1l) Once you accept Maya Shakti, it must be as real as Brahman.

V)

2 things

Brahman + Maya

Brahman has Maya as its attribute

- Saguna Brahman
- Dvaitam
- Advaitam gone

- Brahman has Maya as its
attribute
- Nirguna Brahman gone

V) Vedantin can’t talk about Advaitam, Nirgunam Brahma, Turiyam Brahman.

VI) In Veidika Sampradaya, there is a debate.

Is Maya Shakti of Brahman

Real

Unreal
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VIl) There is Maya Shakti consisting of Sattva / Rajas / Tamas — Veda is Pramanam.

VIIl) Svetasvataro Upanishad : (Sruti)

waf g ﬂ@ﬁ[ fasmroifad q%vq{q | mayam tu prakrtim vidyan mayinam tu mahesvaram |
a(qmqqxﬁ@ Eq'[f[ ﬂ%ﬁ{?,: G{Tﬁ[ il Qo (I || tasyavayavabhutais tu vyaptam sarvam idam jagat Il 10 Il

Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is
filled with beings who form His parts. [Chapter 4 — Verse 10]

* There is Maya Shakti for Brahman.
IX) Gita : Chapter 7 — Verse 14 (Smruti)

CCIRS | IO daivi hyésa gunamayi

HH HHIT g {4471 | mama maya duratyaya |
AT I 99— mameva yeé prapadyante
HIEATHAT A~ o lo_2L 1l || mayamétam tarantité || 7.14 ||

Verily, this divine illusion of Mine made up of gunas (caused by the qualities) is difficult to
cross over; those who take refuge in Me, they alone can cross over this illusion.
[Chapter 7 — Verse 14]

* Brahman has Kriya Shakti to project waking, dream, sleep = Maya.
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X)

Is Maya

As Real as Brahman

Less Real than Brahman

e All other schools give equal reality to Maya and Brahman.

Xl) Shaiva Siddhanta :

e Shivas Maya — World + Shiva — Real.

Xll) Vaishnava Siddhanta :

* Vishnu + Maya (Shakti) — Real

XIll) Shapta — Shakti cult
e Shakti real, Shaktis Maya r

eal.

* Nobody agrees with Advaita.

Maya (Prakrti) 3 Gunas

;

Pancha Butas

v

Real
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XIV) Lalitha Sahasranamam :

Midhya jagadadhishtana muktida muktirupini
Lasyapriya layakari sajja ranbhadi1 vandita - 142

Mithya Jagat athishtana: She who is luck to this world of illusion
Mukthida: She who gives redemption

Mukthi roopini: She who is redemption

Lasya Priya: She who likes feminine dance

Laya karee: She who is the bridge between dance and music

Lajja: She who is shy

Rambha adhi vandhitha: She who is worshipped by the celestial dancers

XIV) Mithya only in Advaitam unreal.
* For them Mithya = Satyam.

XV) Karika No. 58 — 2" Line :
e Sacha Maya Na Vidyate

e That Maya Shakti of Brahman does not exist really, Vastuta Nasti.
XVI) Maya = Vyavaharika Satyam, 3 states (Relative reality)

* Brahman = Paramartika Satyam.

* Maya = Mithya, Vitatam Chapter 2 Mandukya Upanishad.
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XVII)

Maya is Mithya Pramanam

Svetasvataro Upanishad Artha Patti Pramanam
|
- Buyashcha Kante Vishwa Maya - If Maya is real, world created by
Nivrutti (Negation) Maya will be real, Dvaitam.
- Sruti negates world

- Real world can’t be negated

XVIII) What is negated is not Satyam.
Katho Upanishad :

Manasai-vedam aptavyam,|neha nanasti kincana,

A HTEATASA| 75 AT (69 |
qeT: § qe] =00 7 3% A9 90T 1991

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [Il = | — 11]

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l
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Kaivalya Upanishad : Verse 23, 24

A R 7 T AR 7 il Asfd 7 TR T
el it v e At ot R

na bhiimitdpo na ca vahnirasti na canilo me'sti na cimbararh a
evath viditva paramatmariparh guhaSayar niskalamadvitiyam || 23 |

T eelgar S T8 TAICHETd I % I

snessii sadsedvlina prayit Sudhar pramdfmardpam 11241

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of
the Paramatman... the one who is in the cavity of the heart, who is without parts, without a
second, the Witness of all, beyond both existence and non-existence, one attains the very

nature of the Paramatman. [Verse 23, 24]

Gita : Chapter 13 — Verse 35

&\13\ ﬁ\
ST AT |
JaghRiaHE

T fagari=a a o¥d N 23-3% 0

ksétraksétrajnayorévam
antaram jhanacaksusa |
bhataprakrtimoksarm ca
yé viduryanti té param | | 13.35 | |

They who, with their eye of wisdom come to know the distinction between the field and the
knower of the field, and of the liberation from the Prakirti of the being, Go to the Supreme.

[Chapter 13 - Verse 35]

4639




e Shastram cannot be explained.

e Prakrti = Maya = Butam

* Maya Nivrutti = Moksha
XIX) World = Vyavaharika Satyam, not Paramartika Satyam (Turiyam).
XX) Gaudapada — Karika No. 58

A 7 3 T TRed @ 7 aea: | dharma ya iti jayante jayante te na tattvatah |

e H AN o9 (A7 T AW 7 fdg@d 1 uc |l ||| janma mayopamam tesam(sa camaya na vidyate | | 58 ||

Those entities constituting the separative ego-centres are said to be born; but that birth is not
possible from the stand-point of the Ultimate Reality. Therefore birth is like that of an illusory
object. That very illusion again, is non-existent. [4 - K - 58]

e All Pramanams of negation kept in mind by Gaudapada.

XXI) Purva Pakshi :
e |If Brahman has Maya Shakti to create the Universe, it will be Satyam.

* Maya Shakti and Vastu of Maya world must be equal real as Brahman.
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XXIl) Gaudapada :

* Na Evam, not so we can’t say :

Maya / World is

Asat Sat
|

Non existent Existent

* Maya is seemingly existent, Vyavaharika Satyam.

XXIll) Vivekchudamani :

HATAT AT AT cHRT Al sannapyasannapyubhayatmika no
PRI RIATER T H TeH 6T A | bhinnapyabbinnapyubbayatmika no |
FATHTCAATT AT (T AT sangapyananga hyubbayatmika no
"HET=ars fEa==t==ar u 109 u || mahadbhuta'nirvacaniyaripa || 109 |

It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both;
neither made up of parts nor Partless nor both. Most wonderful it is and beyond description in
words. [Verse 109]
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Maya

| |
Not Asat Not Sat

* Maya = Name of something which is not really there but seemingly there.
e If this is clear, Turiyam Mantra 7 — easy to understand.
XXIV) Karika No. 58 — Very important line
e Sa Cha Maya Na Vidyate.
* Na Vidyate = Sat Asat Vilakshana Bavati.

Vyavaharika Satyam

|
| | |

Jagrat Svapna Sushupti

* Maya Iti Avidya Manasya Archaya.

* Name of something which is really not there, but seemingly appears = Maya.

XXV) Dream easily knocked off as Maya.
XXVI) Example :
 When I go to other room to get a pen, my book if missing, | will say :
Gone like a Maya.

* This is the conversation dialogue we all have. 4642



* Maya is something which fast disappears.
* World just disappears in sleep state = Maya.
XXVII) Maya = Akhya
* Name of Avidya Manasya, something really non-existent.
* Not Tuchham (Totally Non-existent).
* |tis seemingly existent.
XXVIII) Iti Abhipraya :
* This is the message.
XXIX) Anvaya : Karika No. 58

q gHI: 34 A=, A d<ad:, 4 JAEd | 99 ye dharmah iti jayante, te tattvatah, na jayante | tesam
S ATEgH (Vafd) | §1 A/ 9 9 &A= 0 || janma mayopamarh (bhavati) | sa maya ca na vidyate ||

Those entities, which are born in this manner, are not really born. Their birth is comparable to
illusion and that illusion does not exist.
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929) Introduction to Chapter 4 - Karika No. 59 :
< 1 @ q <o c 'y E
How do all the things and beings (Katham Tesam Dharmanam) have a magical birth

(Mayopamam Janma). if such a question is raised, that is being answered in this Karika
(iti Aha).

1) Shankara :
* Following is explanation of Mayopamam.
* Creation of world like a magic show daily.
II) Dharmaha — all objects and beings.

e Answer in Karika No. 59
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930) Chapter 4 - Karika No. 59 :

T ARTHATE ST deISEL: |
1A el A Trede] dgeHy IS Il YR

yatha mayamayadbijajjayate tanmayo'nkurah |
nasau nityo na cocchedi tadvaddharmesu yojana |1 59 ||

An illusory seedling sprouts forth from the illusory seed. This illusory sprout is neither
permanent nor impermanent. The same reasoning applies to Jiva-s. [4 - K - 59]
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931) Anvaya : Chapter 4 - Karika No. 59 :

QT ARG, 1T e rd - STE: A1,
() 36 g 7 k), I 9 A ()

dad 9HYy Jia-T1 (3did).

yatha mayamayad bijat tanmayah ankurah jayate,
(yatha) asau nityah na (bhavati), ucchedi ca na (bhavati)
tadvat dharmesu yojana (bhavati) ||

Out of an illusory seed a similar illusory sprout is born. It is neither eternal nor

destructible. (This) logic (has to be extended) in the same manner in the case of all
entities.
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1)

Magical creation

2 types

With raw material — cause
With Upadana + Nimitta
Karanam

Seed — Plants — Tree — Earth —
Weather — Time

Baby born in 9 months — time
Uchita Kala required

- Without Raw material, cause

- Magicians products

- Magicians plants comes in
minutes by magical power

- Maya Beejat

- Ankura Jayate

% Is birth of magical tree taking place
or not?
| | |
- Yes - Factually no
- Birth / Death experienced - Plant neither originates, or goes
- Arrival / departure experienced away
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1)

Similarly waking Universe

|
Experientially

- Arrives — Departs

- Birth — Death experienced
- Samsara experienced

- Vyavaharically experienced
- Srishti, Pralayam

IV) Gita : Chapter 8 — Verse 18

|
Factually

- Does not exist
- “l” = Turiya Chaitanyam observer
alone exists

STT<HTE SR 991:
RITA=LE 1 |
TP 95—
AR EsTE ll<-2< 1)

avyaktad vyaktayah sarvah
prabhavantyaharagame |
ratryagame praliyante

tatraivavyaktasamjnake | | 8-18 | |

From the unmanifest, all the manifest proceed at the coming of the ‘day’ ; at the coming of
‘night’ they dissolve verily in that alone, which is called the unmanifest. [Chapter 8 — Verse 18]
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* Universe arrives when Brahmaji wakes up.
* @Goes back.
* Vyavaharikally — arrival, departure of the world = Mithya.
* Really Universe is neither born or gone.
V) Mandukya Upanishad : Chapter 2 — Karika No. 32

YT @ Sicafest st & T |ae: | || nanirodho na cotpattirna baddho na ca sadhakah |
C} Tg&gﬁ & Had ScANT qIATAAT I 3% 1 || na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.

This alone is the Supreme Truth. [2 - K - 32]

Vi) Seed / Plant / Tree
|
| |
- Not Nitya - Not Anitya
- Permanent - Temporary

2 Adjectives possible only if there is
a real seed — Plant — Tree

* Seed - Plant — Tree Abava, Nitya, Anitya Abava. 260




Revision :

Karika No. 59 :
TYT ARTAAICEISToodd deAdIgal: | yatha mayamayadbijajjayate tanmayonkurah |
aat facat 7 Greddr qqaeu Yy AW I 9 1l | ndsau nityo na cocched tadvaddharmesu yojand || 59 ||

An illusory seedling sprouts forth from the illusory seed. This illusory sprout is neither
permanent nor impermanent. The same reasoning applies to Jiva-s. [4 - K - 59]

I) Gaudapada discussing :

Hetu Phala Avesha

Karma

Shariram Obsession

e Cause — Effect — Obsession

1)

w.r.t. Ignorance Moola Avidya

;

There is appearance of seeming Universe

v

Birth — Death of objects — beings
experienced
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1)

IV)

Adhishtana Turiya Drishtya

;

There is only Turiyam Satyam, shantam,

Shivam, Advaitam

\ 4

Can’t use Nityam, Anityam

w.r.t. World

;

Which is negatable in sleep

v

Can’t use Adjectives

Nityam

Anityam

Noun itself not there

Can’t use Nityam / Anityam for

Brahman

World

Any Object / Being
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VI) Seeming Seed — Plant — Tree

Vi)

Seeming Grandfather — Father — Son

All Magical / Maya Mithya creation

Seemingly exist, appear, disappear.

Factually not there.

Rope Snake

Can’t say

Nityam

VIII) Srishti, Pralayam for Junior students.

It is Anirvachaniyam like magical objects or creation.

Anityam

In 3 periods of time rope alone exists.

No Adjectives possible w.r.t. Rope Snake.

Hai hi Nahi...

No noun, no Adjective possible.

World Anityam for Junior student.

IX) Turiyam alone exists — absolute I.

3 states Mithya, appear, experienced but not really there when looked from Turiyam

angle.
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X)

Turiyam alone is.

Students

Junior — Karika No. 57, 54

Senior — Karika No. 59

World has Srishti and Layaha

| am Nityam, World Anityam can
be said w.r.t. world

Accept noun, adjective
Vyavaharika Drishti

World is taught

Brahman — Karanam

World born

Adhyaropa

Karika No. 32 — Chapter 2
understood

There is only Brahman in 3
periods of time

Jagrat world is appearance like
dream, its not there

Can’t use Nitya — Anitya

Noun Abavat, Adjective Abava
Paramartika Drishti

World is negated

Understands contradictions
Brahman — Akaranam

World not born

Apavada

No Prapancha hence can’t use
Nityam, Anityam
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932) Bashyam : Chapter 4 - Karika No. 59 Starts

T ARG drrdl ATl gl

AT el 7 e feml anjcTEed Wiy
AT gfeh: |

Just as (Yatha) from an illusionary seed (Maya Mayat Bijat) like mango seed etc (Amradi
Bijat), originates (Jayate) a sprout equally illusionary (Tanmayah = Mayamayah
Ankurah), which is neither permanent (Na Asau Nityah), nor impermanent (Na Ca
Ucchedi = Vinasi Va), because of the simple reason, of it not really being there
(Abhutatvat). Exactly in the same way (Tadvat Eva) with regard to all the things and

beings (Dharmesu - especially the Jivas) the same reasoning holds (Yojana - Yuktih)
about their birth and death (Janma - Nasa - Adi).
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I) Amra Adhi Beeja Jayate Tanmayaha :

* From seed tree is seen to grow magically in creation.

1)

Junior Student Senior Student
- Birth of tree, death of tree - Seed, tree, world only
- Tree Anityam appearance not real
- world Anityam - Asou Na Nitya

- Nityam, Utchedam
contradiction

- Abutatvat

- Tree is really nonexistent, has

only appearance like a dream

World is Mithya

l1l) Dharmeshu — things + beings (jivas)

e Jiva has no Janma — Nasha.

e Can’t use any word because Jiva is not there.

* Mind and its conditions of waking, dream, sleep are witnessed in consciousness.
IV) Janma — nashadhi Yojanat :

* No Adjective (Nityam — Anityam) can be used for things — objects in creation.

* Using Adjective means indirectly accepting creation.
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V)

Don’t say world or Jiva

Born Big Good

Gone Small Bad

* Using adjectives as above is accepting the world.

VI) In Vedanta, for senior students, there is no world.

VIl) Brahman / God was, is, will be.
933) Bashyam : Chapter 4 - Karika No. 59 Continues

A g T IO e AR a1 g T 1 G

The essence of this Karika is that (iti Arthah), from the standpoint of the ultimate
reality (Paramarthatah), for all the things and beings (Dharmanam) neither origination
nor birth, nor death is applicable (Janma Nasah Va Na Tu Yujyate).
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Essence of Shloka :
I) Senior Student :
* Has Paramartika Drishti, Shastriya Drishti, 3" eye opened.
* Every Jnani has 3" eye opened.
Il) Dharmanam Janmava Nashova :
e Origination or destruction is not connected with Paramartika Drishti.
Ill) Taittriya Upanishad : Chapter3-1-2

d 19" | Il a1 AN S[dle SIed | tam hovaca | yato va imani bhitani jayante |
A9 e Safed | goag=caraafaerf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
dGRSARET | degedfd @ adlsasad tadvijijiasasva | tadbrahmeti sa tapo'tapyata

q aoEa | 2 | sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]
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IV) Mandukya Upanishad :

o e 7 Sicufent aqut @ T W@ |
o HHE d HaFd AW TATEAT Il 3R

na nirodho na cotpattirna baddho na ca sadhakah |

na mumuksurna vai mukta ityesa paramarthata || 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.

This alone is the Supreme Truth. [2 - K - 32]

V) Brihadaranyaka Upanishad :

3¢ & oAy
TSR R aTHaTT |
SEGHNERES o CIR i

JETT T T8I |

Sear AT TIRT $I,

el EAET gL oar g2r || sfe |

T I g, 3T S 9T T HEHIOT,
Fgfel TMAedliel ;

idam vai tanmadhu
dadhyannatharvano'svibhyamuvaca |
tadetadrsih pasyannavocat |

rupam rupam pratirupo babhuva,

tadasya rupam praticaksanaya |

indro mayabhih pururupa 1yate,

yukta hyasya harayah sata dasa | | iti |

ayam vai harayah, ayam vai dasa ca sahasrani,

bahuni canantani ca;

de e EAT @ HA R A HGETH,

tadetadbrahmapurvamanaparamanantaramabahyam,

HAATHT FEH TaGe:, ScTGATEAA 1| 19 ||

ayamatma brahma sarvanubhh, ityanusasanam || 19 | |




This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda,
taught the Asvins. Perceiving this the Rsi said, ‘(He) transformed Himself in accordance with
each form; that form of HiS was for the sake of making Him known. The Lord on account of
Maya (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite.
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver
of everything, is Brahman. This is the teaching. [2 - 5 - 19]

V1) Turiya Atma is Karya — Karana Ateeta

VIl) Gita :

HAT ?—[FITFIQ Fla maya tatamidam sarvam
\:‘I*Id‘c‘«l‘('hid-ll | jagadavyaktamartina |

F= oSS A F[a‘.nzl\a'r[ matsthani sarvabhatani

= s 1 E= adsgifE=1d: 1 *-¥ na caham téesvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]

e World is in me.

e Junior student.
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VIIl) Gita : Chapter 9 — Verse 5

A = HEATH AT
93 H JRTHSIIH |
HAHTA T A dET:
HHATAHT AT

I }-==1

na ca matsthani bhatani
pasya mé yogamaisvaram |
bhatabhrnna ca bhatastho

mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

* For Senior student.

* World is not in me.

Anvaya :

RRIBIRIERICIR CEER A T, yathd mayamayad bijat tanmayah ankurah jayate,
(T90) I 7 (¥aTd), I34] (W) || (yatha) asau nityah na (bhavati), ucchedi ca na (bhavati)
dgd_ Y T (3aid). tadvat dharmesu yojan (bhavati) ||

Out of an illusory seed a similar illusory sprout is born. It is neither eternal nor destructible.
(This) logic (has to be extended) in the same manner in the case of all entities.

IX) Whatever meaning we are applying to magical tree, we can apply to universe also
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934) Chapter 4 - Karika No. 60 :

ATY FATHY FTTArRIEATRT |
g qUI A Fawd fdaHEaa Ar=dd |l &o I

ndjesu sarvadharmesu §asvatasasvatabhidha |
yatra varnd na vartante vivekastatra nocyate |1 60 ||

The epithets of permanence or impermanence cannot be applied to unborn egos. That
which is indescribable by words cannot be discriminated as true or false. [4 - K - 60]
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935) Anvaya : Chapter 4 - Karika No. 60 :

Y FAGHY FraCarETEaTT F
(i) | I qOTT: A A 9 RAYF: T
I=4d I

ajesu  sarvadharmesu  $asvatasasvatabhidha na
(bhavati) | yatra varnah na vartante tatra vivekah na
ucyate |

In the case of all (those) entities, which are birthless (Brahman), the word 'Permanent,
or 'impermanent’ cannot (be applied). Distinction cannot be maintained with regard to
an entity where words do not function.
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1) No Adjective description is possible to the world, Anatma.
* Because it is really not there.
* Abutatvat = Answer
II) Can you describe Atma?
* |tistherein 3 periods of time.
* Canit be described?
e Atma is also indescribable.
* Does not have features, description not possible.
* Not available for verbal description.

I11) 5 conditions are required for verbal description.

Shabda Pravrutti Nimittani

Jati Kriya

Sambandha

Guna Dravya

V) Atma = Nimitta Abavat
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V)
Anatma Atma
- Not there - Does not have features,
- Can’t be described conditions
- Can’t be described

V1) Aparoksha Anubhuti — Shankara in the end talks of limbs of Yoga Abhyasa.

Ashtanga Yoga Vedanta Yoga Abhyasa

- 8 Limbs - Shankara adds 7 more
- Mounam is one of them

VIl) Not talking = Yoga = Feature of Jnani.
* When Jnani wants to talk about Anatma, he does not feel like explaining.
VIII) In his vision, Anatma is not there.
* Does not have independent existence — Karika No. 59.
IX) When Jnani tries to describe Atma, he keeps mounam.
* No describable features in Atma.
* Karika No. 60.
X) Karika No. 59, 60 :
* Wonderful unique commentaries of Shankara.

* Understand these 2 verses to increase our mounam. el



XI) Na Jeshu Sarva Dharmeshu :

* When Jivatmas are all actually Brahman.
XIl) Sashvatah or Asashvattah :

* That Brahman can’t be described as Nityam or Anityam.
XIll) Taittriya Upanishad : Chapter2-4-1

Il g [Aadeq | 39T #4495 | yato vaco nivartante | aprapya manasa saha |
A= eAuN fagae | 1 feAfd Fer=td | anandam brahmano vidvan | na bibheti kadacaneti
aedY Ug RN AT | J: TE€T I ¢ Il || tasyaisa eva $arira atma | yah pirvasya || 1]]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2-4-1]

* This is the essence of Karika No. 60.
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936) Bashyam : Chapter 4 - Karika No. 60 : Starts

RH A (MR S e HEE TRy
AN SIS JT AT AR Yadd S99 |
g AY quded AT FJUT: TeaT A Sc-d s g
TRRIRIG A Sad-d §cq9: | IgRafafa et Afassa

= faarsioe gfa Amga ) cgar am= faadear

gfed g (d 3--9-9) || &o |\

Whereas from the standpoint of the ultimate reality (Paramarthatah Tu, - Jivatmas
(Atmasu), as they are of the essence of the nature (Sattakesu), of the eternal
homogenous pure consciousness principle, (Ajesu = Nitya Ekarasa Vijnapti Matra); they
can neither be stated as 'Eternal' nor as 'Non-eternal' (Sasvatah Asasvatah Va lIti); as
such a word or expression (Abhidha = Abhidhanam) will not have access to objectify
them (Na Pravarte). That is the idea (iti Arthah). Therefore, with regard to (Yatra = Yesu)
all these Jivatmas, when you look at them from Paramarthika point of view, the
descriptions (Varnyante) are known as mere words (Yaih Artha Aste), associated with
sounds (Varnah = Sabdah); as they do not have access to objectify or reveal (Na
Pravartante = Abhidhatum) Prakasayintum Na Pravartante - the Brahmatma), that is the
idea (iti Arthah). 464




is how it is, or it is not, such a distinction (Idam Evam Iti Vivekah = Viviktata), cannot
categorically be said (Na Ucyate) - whether Atma is permanent or not permanent
(Tatra Nityah Anityah Iti); as it is declared in the Vedic text (iti Sruteh - Taittriya
Upanishad 2-4-1) 'from where speech (words) returns’ (“Yatho Vaco Nivartante”).

Whereas from the standpoint of the ultimate reality (Paramarthatah Tu, - Jivatmas This

I) From Paramartika Drishti, Shastriya Drishti :
e Ajeshu — Nitya Eka Vignyapti Matram.
* Every Jiva is consciousness principle, Nitya Eka Rasa.
Il) Eka Rasa = Sajatiya, Vijatiya, Svagata Bheda Rahita.
l1l) Vigyanyapti Matra = Chaitanya Matram
* Pure Consciousness alone.
IV) Satta Keshu — Pure existence alone.
* Every Jivatma exists in the form of Turiya, pure Consciousness, principle.
V) Ajeshu : Sarva Dharmeshu

* Everylivatma =One Atma

= One Paramatma

V1) Sashvatah = Eternal
e Asashvatah = Noneternal

e Abhidanam = Such word expressions
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* Na Paramartate — We can’t use these words.
VII) Nityam, Anityam are 2 words w.r.t. Time principle.

* Limited in time = Anityam

* Nityam = Not limited by time.

* Both adjectives w.r.t. concept of time which is there only in Vyavaharika field.
VIII) Our Brain has concept of time.

* Time is Vyavaharika reality.

X) World Brahman
Anitya Nitya
Adhyasa Adhishtanam
Karyam Karanam
k Y )

All empherical angle

X) Paramartika Drishti :
* No Kala, Desha
* When no time, world = Eternal

e Brahman = Timeless
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* There is no Nitya, Anitya Adjective.
* Sashvataha, Asashvataha, Abhida.

XI) With respect to Jivatma from Paramartika Drishti, words can’t be used, need not be used,
self evident consciousness.

XIl) Shabda:
* Those by which we describe somethings, beings.
e Shabda Na Pravartate.
* W.r.t. Paramartika Jiva words can’t be applied, or employed.
* Words don’t function, do their job.
* Words meant to reveal and object.
* Table, Chair, Wall
* Visualise an object in the mind.
* Function of word = Revelation of an object.
XII1) In the case of Brahman, no word can function to reveal Brahman.
XIV) Brahma Sutra :
e Upalabdhi Prayukta Saikshanaya Vatu.
* Knife can cut butter, vegetables but not a hard rock.

* Its sharpness gets blunted, does not function.
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XV) No Pramanam can function in the field of Brahman.
* Why then talk of Shabda Pramanam.
* Therefore Brahman is called Aprameyam.
* Pramata will be disappointed.
* |f no Pramata will reveal Brahman why study, why class?

XVI) Aprameya Brahman is Svata Siddha, Svaprakasha Brahman

Words

Can’t reveal Need not reveal

e Brahman — ever available in the form of Chit — Consciousness — Sat — Existence.
* Consciousness principle, need not be revealed by any word.
* Words themselves are revealed by Consciousness.
XVII) Words are employed to negate Triputi.
* Pramata — Pramanam — Prameyam
* When words reveal a Prameyam, Tatra Pravartate Iti Shabdaha.

XVIII) In the case of Brahman, words do not function, (Example — Knife does not function on a
rock) Adjectives like Nitya — Anityam can’t be used.

* Can’tsay — Brahman is like this, like that. 4670



XIX) What remains?

Kenopanishad :

—~

gfqatafafed gaagae f2 fa<d

AT fa=ea a1 fazrar fa<asgaq ¥

Pratibodha-viditam matam amrtatvam hi vindate

Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [l — 4]

XX) Consciousness remains

* |tis neither Pramata, Pramanam, Prameyam.

* |tis Nirupadhika Svaprakasha, Svatasiddah Brahman.

XXI) Mandukya Upanishad : Mantra 7

Aled:Ua 7 afg:Ta AHIa:

YA o YA o A A9 |
HTITATTGRIAATETAAETOTH

H R IA AT TR FHIIIIAR
YISAI9eA ed RaAgdd

994 Aeded | WA § f@a: || 7 ||

nantahprajfiam na bahihprajiam nobhayatah
prajfiam na prajianaghanam na prajnam naprajnam |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapancopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijieyah || 7 | |
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It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).

This is the Atman and this is to be realised. [Mantra 7]

XXIl) Brahman is my real “SELF”.
XXI11) Yatra Varnaha Na Pravartate Abhidatum :
e Distinction is not possible in Brahman.
e Sajitiya, Vijatiya, Svagata Bheda Rahitaha.
* Nityam Anityam Na Utchyate.
XXIV) Satyam — Jnanam — Anantham only from Vyavaharika Drishti.

Brahman not

| |
Sat / Asat Chit / Achit Anantham — Sa Antham
| |

Real, Unreal Sentient —Jadam With end — Without end

* Inteaching we use these words.

e All from Vyavaharika Drishti alone. 4672




XXV) From Paramartika Drishti, Brahman is neither Chit — Achit, Sat — Asat, Saantham or
Anantham.

XXVI) What is Brahman?

* Amatra

* No word can be used.
XXVII) Gita : Chapter 13 — Verse 13

%q qﬂ(a,lqg:q"rﬁ:[ jhéyam yat tat pravaksyami
q\’QT(ﬂIﬂdH%ﬁ i yajjhatvamrtam asnuté |
317{]"[%:12[?2[?& = ) anadimat param brahma

= | H-d-;”.ug—oqa il 232-23 1| na sat tannasad ucyaté || 13.13 ||

| will declare that, which has to be known, Knowing which one attains to immortality - The
Beginningless supreme Brahman, called neither being nor non-being. [Chapter 13 - Verse 13]

Brahman — Neither

Being Non-being

XXVIII) Nitya — Anityaha Na Utchyate.
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XXIX) Taittriya Upanishad : Chapter2-4-1

Tal g fAaded | 39T A 65 |
Ao, geau fagare | a fofa fermfa
dEIY Tq ARR AT | T G870 ¢ |

yato vaco nivartante | aprapya manasa saha |
anandam brahmano vidvan | na bibheti kadacaneti
tasyaisa eva $arira atma | yah purvasya || 1]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.

[2-4-1]

e All words withdraw when they are employed to describe Brahman.

XXX) Anvayah :

3@3 lﬁuﬁg FMTAARTEATRNT ajesu sarvadharmesu  $asvatadasvatabhidhda na
(¥afd) | I quT: A qa-Q o s F (bhavati) | yatra varnh na vartante tatra vivekah na
I=qd | ucyate ||

In the case of all (those) entities, which are birthless (Brahman), the word 'Permanent, or
'impermanent’ cannot (be applied). Distinction cannot be maintained with regard to an entity

where words do not function.
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937) Chapter 4 - Karika No. 61 :

YT TGN ganE e Sesfa /A
AT AUGEArTE o S5t |{IEEr 1l &2

yatha svapne dvayabhasar cittarh calati mayaya |
tatha jagraddvayabhasarm cittarh calati mayaya |1 61 ||

As in dream the mind is seen to act through delusion, producing appearances of duality

in itself; so also, in the waking-state the mind is seen to act through Maya projecting
the Pluralistic appearances. [4 - K - 61]
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938) Anvaya : Chapter 4 - Karika No. 61 :

QYT &9 < AT SR 93T aun
e R AT g9 99(d |

yatha svapne cittarh mayaya dvayabhasar calati tatha
jagrad cittarh mayaya dvayabhasarh calati ||

The mind spins a seeming (Subject - Object) duality in the waking state through maya,
just as the mind spins a seeming (Subject - Object) duality in dream through maya.
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|) From Paramartika Drishti, Atma — Anatma difference can’t be talked about.
I1) | am Atma, what | experience is Anatma.
* This Viveka is not possible because there is no such thing as Anatma at all.
I1l) From Vyavaharika Drishti we talk about Atma — Anatma Viveka, Binary format, Moksha.
IV) Paramartika Drishti :
* No Moksha, No World.

V)

Vyavaharika Drishti

Bandah Moksha
|

A Format Binary format

VI) Why there is Vyavaharika Drishti?

* Because of Maya.

* Wherever Maya comes, there Vyavaharika Prapancha comes.
VIl) Like dream world

e Division in Dream and waking is from Vyavaharika Drishti.

4677



Vi)

1X)

Dream example seen before
|

Chapter 3 — Karika No. 29 Chapter 3 — Karika No. 30

Chapter 4 — Karika No. 62

Chapter 4 — Karika No. 61

Chapter 4 — Karika No. 61 Chapter 3 — Karika No. 29

Chittam Chalati Manaha Spandate

Mind alone projects
|
|

Svapna Jagrat
|
Individual Mind projects Svapna Total Mind projects Jagrat
Prapancha Prapancha
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939) Chapter 4 - Karika No. 62 :

T 9 A Fad &9y |/ 929
A T A aT A=A

3

HAA: 1 &R

advayarh ca dvayabhasarn cittarh svapne na sarh$ayah |
advayarh ca dvayabhasar tatha jagranna
sam$ayah |1 62 ||

There is no doubt that the mind which is in fact non-dual, splits itself into many in
dream. In a like manner in the waking-state too undoubtedly the non-dual mind

appears as though dual. [4 - K - 62]
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940) Anvaya : Chapter 4 - Karika No. 62 :

&9 A 9 g ganTE ([afa);
3 9 (ITRa) | SIEE. 9 31gd ()
AN (Fafa); §2E: | (3T4) 1

svapne na ca advayar cittarh dvayabhasarm (bhavati);
sarnéayah na (asti) | jagrad ca advayam (cittarn)
dvayabhasarh (bhavati); sarh$ayah na (asti) |

The Non-dual mind alone is the seeming duality in the dream; there is no doubt. In the
same way, the non-dual (mind) alone is the seeming duality in the waking state; there
is no doubt.

4680



Chapter 4 — Karika No 62 Chapter 3 — Karika No. 30

Chittam Svapne Na Samshaya Manaha Svapne Na Samshaya

Il) 1%t interpretation for Junior Student :

* Both waking and Svapna are projections.
I1l) Shankara interprets differently.

* Chapter 3 — Manaha

« Chapter 4 — Chittam } Both are Atma Chaitanyam essentially

IV) One Consciousness alone through Maya Shakti projects dream and Jagrat.

V) Just as Alatam in motion

v

Projects various patterns

;

One Chaitanyam through Maya Shakti

\ 4

Projects seeming motion
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941) Bashyam : Chapter 4 - Karika No. 61 and 62 Starts

AT ST IS EAEd fgTmmEed a=H a4
EQeG-HTE = GO Sl | ST BT 11 §9-&R I

So again (Yat Punah Atma), which is in reality (Paramarthatah) Non-dual (Advayasya) and
pure consciousness alone (Vijnanamatrasya), becomes an object of speech (Vak
Gocaratvam - in the sastra), only to negate the illusions created by the mind (Tan Manasah
Spandana Matram), and not to reveal the absolute reality (Na Paramarthata Iti). This has
been already discussed before in the previous Karikas (Uktartau Slokau - 3-29, 3-30 - so it
is only a repetition of what was already told, just to make it undoubtedly clear).

l) Atma + Anatma = Vag Agocharam
* Indescribable, inexplicable.
II) Both explained in Shastra only from Vyavaharika Drishti.

lIl) Even though inexplicable, Shastra Pramanam reveals it.
V)

Brahman

v

Non dual from Paramartika Drishti

;

World is not there
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V) Magic show :

Maya Shakti — Prakrti

|
Manifestation

Revision :
Chapter 4 — Karika No. 62 Bashyam :

Unmanifestation

) Mandukya Upanishad
|
| | | |
Chapter 1 — Agama Chapter 2 — Vaitatya  Chapter 3 — Advaita = Chapter 4 — Alatashanti
Prakaranam Prakaranam Prakaranam Prakaranam

- Central teaching - Jagan Mithya - Brahma Satyam - 100 Verses

of Vedanta - Prapancho - Biggest
- Mahavakya Ayam Upasanam - Refutes other

Atma Brahma Matams from Karika

- Jeevo Brahmeiva

_—

| No. 1 to 28

Na Para

In Upanishad 2 topics not explicit

|

- Contradictory
teaching refuted

- Vedanta Pratipaksha
Mata Nirakaranam




Il) Chapter 4 :

Jagat Utpatti, Jagat Karyatvam

Origination of world

- Sankhya Nyaya Veiseshika
Buddhist refuted in 28 Verses
- Karma based theory also refuted

1)

- What is status of the world
- Discussed in Chapter 2 -3
- 2 stages discussed by Vedanta

2 stages

Adhyaropa

Apavada

For Junior Student

For Senior Student

IV) Upanishad first introduces Brahman as the ultimate reality, Karanam.

V) Then world as Karyam, product of Brahman, born out of Brahman.
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VI) Taittriya Upanishad : Chapter2-1-1and2-1-2

3 FEATAGIHAINT I | AGTIsHFAT 1| O brahmavidapnoti param | tadesa'bhukta |
A FAHAd JeH | satyam jianamanantam brahma |

a1 g [Afgd e A A=A | yo veda nihitam guhayam parame vyoman |
AseAd HA FATHE | s0'$nute sarvan kamansaha |

sEAom fAgREafa 1 ¢ brahmana vipasciteti || 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the

cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]

dEHAIGAT TATAIGICH ATHRI: H‘Bﬁr | || tasmadva etasmadatmana akasah sambhutah |
ITPRNGAN: | JRERE: | 3FR09: | || akasadvayuh | vayoragnih | agnerapah |
IEFT: qdl | g AT | adbhyah prthivi | prthivya osadhayah |
Arwefisdtse=o | 3e=aiq ToW: 0 2 1§ || osadhibhyo'nnam | annat purusah || 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]
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VII) Aitareya Upanishad :

~Zr

3» JATcHAT ar .3313!?5 Tarar om atma va idameka evagra
AT g fchdaa fAwq asinnanyatki.nchana mishat

" gaTa W HolT s nain| sa tksata lokannu srjaiti ll 1 ||

In the beginning, verily, Atman (self) alone was this (the Universe) nothing else active
whatsoever. He though | shall indeed create the worlds. [I - | - 1]

VIII) First Brahman introduced as Karanam and world as Karyam.

* Upanishad does not talk of degree of reality of the world, quietly avoids it.

Is world

Real Unreal

- Then Dvaitam - Appearance
- Advaitam

IX) Karya Karana Sambandha exists between Brahman and world.
e This is Adhyaropa Prakaranam.

e World is born Sambutaha.
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* Pancha Buta Srishti, Panchikaranam, elaborate Srishti.

* Upanishad gains trust and confidence of the student.
X) Brahman can’t be Karanam because it is Nirvikara Svarupa.

* Which continues till today.

* Body, mind born but not Sat Chit Ananda Brahman.

* World can’t originate from Brahman.

* There was nothing other than Brahman, there is nothing other than Brahman, there
will be nothing other than Brahman factually ever.

* Only pure consciousness always is, unborn, unending.

XlI) Chandogya Upanishad :

Hed WHICHT H™IGHAAIGIAdIIA | || sadeva somyedamagra asidekamevadvitiyam |

Z—IE;ﬂTﬁ HEHGAGHT 3mﬁa7=|m7:naj%?ﬁzr taddhaika ahurasadevedamagra asidekamevadvitiyam
JEATCET: ooldd Il 6.2.¢ | tasmadasatah sajjayata || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

* Nothing else was there.

 Brahman can’t be Karanam and nothing else was there. ress




XIl) If Brahman not Karanam then world is not Karyam.

* World has not originated.
* Na Jayate, Na Jatihi.

XIlI)

Negate for Senior students

Origination of world

Ajati Vada

XIV) Apavada :

* Jagataha Karyatva Nisheda.

e Utpatti Nisheda.

No Karya Karana Sambandha
between Brahman and world

e If world has not originated from Brahman, world is not there.

XV) How do you account for this solid appearance, experience of the world?

* Non originated, non-existent world can’t be experienced.

e Asat Chet Na Pratiyate.

 Example : Mans horn, rabbits horn
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XVI) Ajati Vada should be complemented with Adhyasa Vada.
* Can’t say world is nonexistent.
* World has status different from Asat.

XVII)

World is

Not a product But an appearance like Rope Snake,
Shell on Silver, Mirage Water, Dream

e Ajati Vada complemented by Adhyasa Vada.
e Visishta Advaitins and Dvaitins don’t understand this.
XVIII)

2 sides of the coin

Ajati Vada Adhyasa Vada

 World is an appearance.
e (Can’t talk of beginning, end of world.

* No adjective Sashvataha (Nitya) or Asashvataha (Anitya).
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XIX) World is an appearance, don’t ask too many questions.

* Whatever description | give, will be adjective, eternal, non-eternal.

* Acceptance of adjective is acceptance of noun.

* Anaadi, Sa-adhi, Anantha, Sa-antha.

e ForJunior student Srishti, Pralayam compromise ok, say — Anaadi he will accept.
XX) For Senior Student :

 What descriptions we give in the beginning, we take back all those descriptions.

e Student keeps Mounam, Mahat Buta Anirvachania Rupa, appearance.

* Senior student shocked with description of appearance.

XXI) World has ETU - Experiencability (E), Transactability (T), Utility (U, mirage water no ETU,
can’t take bath.

e Here water useful.

* How can Experiencability (E), Transactability (T), Utility (U) Jagrat world be
appearance.

* Have Sraddha on Guru but must satisfy reasoning of intellect also.
 How solid world an appearance?

XXIlI) Students logic :
» Criteria for reality = Experiencability (E), Transactability (T), Utility (U)
* Yatrayatra ETU, Tatra Tatra Satyatvam.
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XXIll) Chapter 2 — Vaitatya Prakaranam
« Svapna — For Dreamer has Experiencability (E), Transactability (T), Utility (U)
» Jagrat no Experiencability (E), Transactability (T), Utility (U) for dreamer.
XXIV) Vichara Sagara :
e King : In dream waking medicine, money useless.

* Dreamer is convinced dream world has Experiencability (E), Transactability (T), Utility
(U) and is real.

XXV) Vedantin :
a) Experiencability (E), Transactability (T), Utility (U) — Not right criteria

b) Dream + Waking have Experiencability (E), Transactability (T), Utility (U) — functional
reality.

c) Jagrat — Functional for Waker
Dreamer — Functional for Dreamer

d) Functional reality is based on ETU (Experiencability (E), Transactability (T), Utility (U)).
e) We say dream and waking have functional reality but no absolute reality, both have ETU.

f) Differentiating Jagrat and Svapna based on ETU is not correct.

4691



XXVI) What is right criteria for reality?

a) Whatever has borrowed existence, consciousness, is not real, it is only an appearance,
unreal.

b) Whatever has independent existence absolute | — Turiyam is right criteria for reality.
c) What exists in 3 periods of time is real = Right Criteria.

d) Mandukya Upanishad : Chapter 2 — Karika No. 6

AETaed T Toddlied TaHATAsTT TouT | adavante ca yannasti vartamane'pi tattatha |
faad: @eem: w=arsf@ayr sa «faar: || 6 || || vitathaih sadrsah santo'vitatha iva laksitah || 6 | |

That which is non-existent in the beginning and in the end, is necessarily so even in the

present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are
regarded as though real. [2 - K - 6]

* This is criteria for reality.
 What is not in the past = This body.
 What is not in the future = This Body.

* Itis not there in present also.
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XXVII)

Borrowed existence

| — Absolute reality

Prapanchas, world
- Vyavaharikam

- Temporary existence - Permanent existence
- Waking, dream, sleep - Independently exist
- Paramartikam

- Lend existence to the world

XXVIII) Both Jagrat / Svapna Prapanchas are projections only, projected by the observer

consciousness with help of appropriate Upadhi.
XXIX) Vichara Sagara : Drishti Srishti Vada

Maya projections

Svapna Prapancha

Jagrat Prapancha

* Backed by observer consciousness.

For Mandah Adhikari

Junior Student

Jagrat

\

Svapna

Maya Projection

\

Mental Projection

4693



e This is Trividha Satta Vada.

* Following verses of Gaudapada are close to Drishti Srishti Vada.
* Nishchala Dasa bases Drishti Srishti Vada based on these Karikas.
XXX) a) Karika No. 61 :

YT Ta gaaeE R gafa AR | yatha svapne dvayabhasam cittam calati mayaya |
YT SIeeaaTd R wefar AT | e || tatha jagraddvayabhasam cittam calati mayaya | | 61 ||

As in dream the mind is seen to act through delusion, producing appearances of duality in itself; so

also, in the waking-state the mind is seen to act through Maya projecting the Pluralistic appearances.
[4-K-61]

b) Karika No. 62 :

3ead T AT e W 7 | | advayam ca dvayabhasam cittam svapne na samsayah |
HEad T ST YT ATt WAT: || &2 Il || advayam ca dvayabhasam tathd jagranna samsayah | | 62 | |

There is no doubt that the mind which is in fact non-dual, splits itself into many in dream. In a like
manner in the waking-state too undoubtedly the non-dual mind appears as though dual.[4 - K - 62]

c) One Consciousness alone is appearing as Jagrat + Svapna Prapancha projected by Vyashi
mind and Samashti mind.

Svapna Prapancha Jagrat Prapancha

Individual Mind Samshti Mind 4694




d) Common factor :
 Mind — Maya

Repetition

|
Chapter 3 — Karika No. 29

|
Chapter 4 — Karika No. 61

e) Chittam here — before Manaha used.

f) Anvaya : Karika No. 61

|
Chapter 3 — Karika No. 30

|
Chapter 4 — Karika No. 62

T Eay I AT g St aun

e R AT ganTE 99t |

yatha svapne cittarh mayaya dvayabhasarh calati tatha
jagrad cittarh mayaya dvayabhasarh calati ||

The mind spins a seeming (Subject - Object) duality in the waking state through maya, just as
the mind spins a seeming (Subject - Object) duality in dream through maya.

g) Anvaya : Karika No. 62

= 9 9 T8d fad smntE ata);
H=rEa: | () | g = I1gd ()
EARTE (ata); J@==: |7 (1) 0

svapne na ca advayarh cittarh dvayabhasarh (bhavati);
sarhéayah na (asti) | jagrad ca advayarm (cittarh)
dvayabhasarh (bhavati); sarn$ayah na (asti) ||

The Non-dual mind alone is the seeming duality in the dream; there is no doubt. In the same
way, the non-dual (mind) alone is the seeming duality in the waking state; there is no doubt?s
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