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566) Bashyam : Chapter 2 - Section 1 - Introduction

TERIEEATaU-dY IaHTH aagaIecaigaalaga I aH =
GEA-GcqIEATg aF0 sfa A1 Jeweatagragn

That Consciousness or Chaitanyam (Yad) is Present (Vartamana) in all the living beings
beginning from Brahmaji upto a Small insect or Plant (Brahma - Adi - Sthavarantesu),
but appears as though Non-brahman (Abrahmavad) and as though not shining
(Avabhasamanam) because of the Various bodies or the Mediums of its Manifestation
(Tat - Tad - Upadhitvat). It appears now as though a Samsari different from Brahman
(Anyat - Parasmat - Brahmanah). But such a false conclusion or doubt (Asanka)
however should never be there (Ma Bhut) for anyone (Kasyacit). Therefore, with such
an intention the Sruti is Saying (Iti - Idam - Aha)----

I) From Verse 5 to 9 - Sarvatma Bhava topic
* Ishvara, Hiranyagarbha, Virat are Non-separate from Brahman.
II) Verse 10 to 15 : Jivatma, Paramatma Aikyam.
lll) Verse 10:
* Mahavakhya Mantra.
IV) Nirgunam Brahman is situated, available, resident in all living beings from Chatur Mukha

Brahma upto plant.



V) Present in all Upadhis - Living beings.
V1) That Nirguna Brahman appears as though Non-brahman because of body, universe
manifestation.
VIl) Abrahmaratu Avabasamanam:
* Appears as though Non-brahman.
VIII) Jivatma is inferior, poor version of masked Brahman
* Not that attributes are really transferred.
IX) Brahman is always Nirguna, Asangaha, Alepaha, Nirlepaha
* No real transformation.
X) Seeming transformation is caused by Anyonya Adhyasa with which we start Brahma Sutra

Bashyam.

XI) Because of Anyonya Adhyasa that Brahman appears as entire Jagat, Jiva, Ishvara.

Xl
) Wonderful Brahman, independently

existing, free Brahman is appearing as

Miserable Jiva Wonderful Ishvara Mega Jagat

XIII) Tatu Brahma Samsari Eva Bhavati

e Appearing now as Samsari.
PP & 1434



IX) Dakshinamoorthi Stotram :

forar afa FRIGRUaIT TaEafagsdaad: viSvam pasyati karyakaranataya svasvamisambandhatah
frsTr=aar ada g gIreaar dea: | Sisyacaryataya tathaiva pitr putradyatmana bhedatah |
TICH TS a7 T T GEET HAT TRHTTAT: svapne jagrati va ya esa puruso maya paribhramitah

TEH & Y A 3¢ AT SO 1 <1l || tasmai i gurumirtaye nama idam $ri daksinamrtaye || 8 ||

He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely
related as possessor and possession, father and son, and as teacher and taught, both in the
state of waking and of dreaming;... to Him, the divine teacher, Sri Daksinamurty, is this
prostration. [Verse 8]

X) To that wonderful Dakshinamoorthy, Brahman, who is now in the form of crying Jiva.

Xl) Original Brahman does not have attributes

When same Brahman is available in the Body, Mind complex, attributes of the body are
falsely transferred to Brahman.

XII) Now Nirguna Brahman appears as Saguna Brahman.

Seeming Saguna Brahman is called Jivatma.

Seeming Saguna Brahman with bigger Jagat upadhi is called Ishvara.

Body - Universe - Sthula Prapancha
Hiranyagarbha - Teijasa - Sukshma Prapancha, Karana Shariram and Karana Prapancha.

All are one Nirguna Brahman.




XIII) Due to Maya shakti all Jivas conclude, | am different from other Jivas, Ishvara, Jagat
e Entire humanity is deluded and concludes wrongly.
XIV)

Paramatma | am

In Vaikunta Here

* How can | claim - Aham Brahma Asmi?
XV) After long Sravanam of Upanishads for 25 Years, students argue with Guru.

. | don't have Sadhana Chatushtaya Sampatti.

. They vehemently argue that they are not liberated, free now.

e Thisis glory of Avidya, Maya Teaching goes on for decades, Moksha is far away.
XVI) Ashankha, false conclusion, opinion should not be there after Upanishadic study.
XVII) Ma Buth :

* Don't postpone Moksha

e Sruti Mata is pleading with every Jiva to claim his own higher nature, Paramartika
Svarupam, drop Vyavaharika Anubhava as Mithya, due to Prarabdha Karma.

XVIII) Tell to yourself Atleast once

* | am Atma, Brahman, ever free from body, Mind Upadhis.

XIX) 1 was never born, will never die as Turiya Sakshi Chaitanyam.
XX) Mam Buth :
* Let me not falsely conclude | am born, gone.




567) Chapter 2 - Section 1 - Verse No. 10 :

398 AGHS dGHA dgfeas |
0: § GogH™EIG 9 38 A"
TR 1l 20 1

yadeveha tadamutra yadamutra tadanviha |
mrtyoh sa mrtyumapnoti ya iha naneva
pasyati Il go I

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman)
; and what is there, the same is here. He proceeds from death to death who beholds
here difference (between Brahman and the world). [2 - 1 - 10]
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568) Anvaya : Chapter 2 - Section 1 - Verse No. 10 :

I
9 T E () TG WA (Teq) | TG I
(add) ag 38 I (qad) | T: 3§ AT =9 94
q: g JogH, STHEI |

Anvayah

yad eva iha (vartate ) tad amutra (vartate) | yad amutra
(vartate) tad iha anu (vartate) | yah iha nana iva pasyati
sah mrtyoh mrtyum apnoti Il

That which is here alone is there. That which is there alone is here. One who sees here
Plurality, as it were, goes from death to death (From Janma to Janma).
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Gist :

1) Nirguna Vilakshana Brahman is present in

Saguna Karana Jiva Saguna Karyam Jiva

1)

Nirguna Brahmais in

Tat Pada Vachyartha Tvam Pada Vachyartha

l1l) There is one common Nirguna Brahman which is Lakshyartha of both
IV) Claim this Lakshyartha as my Svarupam and be free
e Common to both Tadpada and Tvam pada Vachyartha.
* Same Nirguna Brahman is there in both = Lakshyartha of Tat and Tvam.
* Upanishad repeatedly teaches this truth.
IV) Moksha is not far away - Timewise, Space wise.
* Claim Aham Brahma Asmi, here and now.

V) If you don't claim what will happen?

* Mrityosya Mrityum Apnoti Ya lha Nana Eva Pashyati.
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e Nana = means Jivatma Paramatma Bheda
= You will go from death to death
= Death of one condition to another

= Samsara, repeat cycle of births and Deaths.
V) First half :

 Mahavakyan
Second half :

* Phala Sruti.
569) Bashyam : Chapter 2 - Section 1 - Verse No. 10 Starts

qé%g f: ﬁ E ﬁ o o N Eafa .
=& |

That Atma (Yad - Eve) which in this world (Iha) appears for the unintelligent people
(Avivekinam) as though it is associated (Samanvitam) with the medium of the Body - Mind -
Complex (Karya - Karana - Upadhi) and therefore appears as though it is endowed with the
Characteristics (Dharma) of Samsara (Like Happiness, Sorrow, Limitedness, fear etc); that
Atma alone (Tad - Eva) is there (Amutra) within us (Svatmastham) as Param Brahma, which

is Pure, Eternal Consciousness (Nitya - Vijnanaghana - Svabhavam) and which is free from all
the attributes of Samsara (Sarva - Samsara - Dharma - Varjitam).

144




Important Bashyam - 1t Paragraph :

I) What is the nature of Brahman?

* Nitya Vigyana Ghana Svabavam, Svarupam.

II) Brahman = Nature of eternal pure Consciousness (without any trace of Samsara)
IIl) Svagata Bheda Rahitam = Ghanatvam
* Prajnana Ghanaha without internal mixture, Pure, Homogeneous Consciousness.
IV) Sarva Samsara Dharma (Traits, attributes, not Punyam).
V) What are the Characteristics - Samsara - Dharana?

 Guna, Vikara, Bheda, Punyam, Papam, Raaga, Dvesha, Kartrutvam, Boktrutvam,
Pramatrutvam.

e Sarva Samsara Varjitam Brahma.
V1) Where is that Brahman obtaining?
* Here in Karya - Karana Sangatah, Upadhi
* Itis associated with Karanam - Subtle Body, Sthula Shariram - Karyam.
VIl) Should Karana Shariram be included or not?
* Some commentators say that at Karana level, Samashti - Vyashti have merged
* Noindividuality is manifest.

* Vyashti Karana Shariram must be mixed with Samashti Karana Shariram.




VIIl) Pramanam : Chandogya Upanishad :

A FFg ReEifa dcqey: w@ifa am
Il T dG1 9ol Hafd Taadiar safa
A TaNdcaaeTd Taeadiar afa I &.¢.e |

uddalako harunih $vetaketum putramuvaca svapnantam

me somya vijanihiti yatraitatpurusah svapiti nama sata

somya tada sampanno bhavati svamapito bhavati

tasmadenam svapitityacaksate svamhyapito bhavati | | 6.8.1 | |

Uddalaka Aruni said to his son Svetaketu: ‘O Somya, let me explain to you the concept of deep
sleep. When a person is said to be sleeping, O Somya, he becomes one with Sat [Existence],
and he attains his real Self. That is why people say about him, “He is sleeping.” He is then in his

Self’. [6 - 8 - 1]

" TAT AHTA: FAOT FEqe ToRr faer sa yatha sakunih siitrena prabaddho disam disam
gfaca=a=Iadadadeedr S=eI=IAard=iAad | patitvanyatrayatanamalabdhva bandhanamevopasrayata
TIAT @l AT deH=1 foRr feer evameva khalu somya tanmano disam disam
giaca=—aaadadolessdl 9oTa9I9aad patitvanyatrayatanamalabdhva pranamevopasrayate

qioTa=etldd &6 d+Fa A= STa Il €.<.2 1|

pranabandhanam hi somya manaiiti | | 6.8.2 | |

Just as a bird tied to a rope flutters here and there, and when it cannot get any shelter
anywhere, it surrenders itself to its bondage; in the same way, O Somya, the mind runs in
every direction, and when it fails to get a resting place anywhere, it surrenders itself to prana,
the vital force. The mind, O Somya, is tied to prana. [6 - 8 - 2]

* Thata Somya Thata Sampanno Bhavati.

e Jivas Individuality has Merged into Brahman.
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IX) Karana Shariram upadhi has merged with Ishvara
* We are one with Ishvara in sleep.
e Jiva's real upadhi is Sukshma Shariram
* That Ishvara has Nirguna Brahman Turiyam as its nature.
X) Upadhi Samanvitham :
* That Brahman which is obtaining in Jivatma along with Sthula, Sukshma Shariram.
Revision : Mantra 10 :
Gist :

) Verse 5t0 9

Sarvatma Bhava

1)

Verse 10

|
Mahavakyam

Jivatma - Paramatma Aikyam

I1l) Vishwa - Virat

Teijasa - Hiranyagarbha -  All 3 Pairs Sagunam versions of one

Nirguna Turia Atma
Prajnya - Ishvara & 1443




IV) Atma alone appears as 3 Pairs
 They don't have existence of their own separate from Atma.

* Hence Jivatma, Paramatma called appearances like reflection in a mirror.
V)

Turia Atma Alone 3 Pairs / 3 Padas
Satya Vastu 4t Pada Mithya

VI) Our Svarupam - 4th Pada is described in Mantra 7, Mandukya Upanishad
VIl) Mantra 10 :

a) First half - Jivatma, Paramatma Aikyam

b) Second half - Consequence of Samsara if this knowledge is not gained

c) Normally consequence = Moksha on gaining Atma Jnanam

VIIl) Bashyam : Topic1:

a) Yad Eva Brahma :

 Brahman which obtains in the Saguna | is the same Nirguna Brahman obtaining in
Saguna Paramatma also.

b) Brahman = Sarva samsara Dharma Varjitam (Mantra 9)
c) Free from Samsara Dharma (Characteristics) :

e Kartrutvam, Boktrutvam, Paramatrutvam Varjitam = Free from.



d) Nitya Vigyana Ghana Svabhavam (Svarupam)

* Brahman is of the nature of eternal, Pure Consciousness; free from Punya - Papam -
Karana Sharirams.

e)
Jiva Paramatma

- Tvam Pada Vachyartha - Tat Pada Vachyartha

- Waker, Dreamer, Sleeper - Worlds in Jagrat, Svapna, Sushupti

\ )

f
One Nirguna Brahman is Everything

f)

Same Brahman appears as

Karyam

- Sthula Shariram
- Upadhi

g) Samanvitha :

Karanam

- Sukshma Prapancha
- Upadhi

* Asthough associated with Sthula, Sukshma Shariram, endowed with

h) Upadhis = Medium of transaction.

1445



i) Samsara Dharmavatu Avabasamanam
 Same Nirgunam Brahman is appearing as though endowed with Samsara Dharma.
* Vatu = Endowed with Appearing as though endowed with Samsara - Why?

j) Avivekinam :

* Unintelligent people do not understand upadhi as upadhi do transference called
Adhyasa.

k) Upadhi = Technical Word

* Upadhiis that which apparently, seemingly transfers its attributes to a nearby object.

Upadhi Upahitam

Red Colour of Rise Crystal pure transparent

|
Crystal Appears red Temporarily

m)
Gross / Subtle / Causal Body / Pure Atma
Prapancha
Upadhi Upahitam

|

Atma / Chaitanyam appears as waker /
Dreamer / Sleeper




n) Attributes of Body, Mind, Punyam, Papam not really transferred to me Atma.
 Seemingly transferred

 Hence can claim Nitya Mukta Status.

Crystal Atma

Even when | appear red, | am Pure Even when | appear with Body, Mind,
World | am Pure, free

p) Nirvana Shatakam :
* | am not Body / Mind / Intellect.

Adhyasa Adhishtanam
- Waker, Dreamer, Sleeper - Turiyam
- Upadhi - Upahitam
- | appear to be Angry - I am not the Mind
- Mind has Angry thoughts

q) Attributes of Body - Mind transferred on to me

* Samsara Adhyasa.



IX) Rudra Dhyana Shloka :

W&ﬂm ﬁﬁ'ﬁ' tlﬂﬁﬂﬁfb‘l:[ | || suddhasphatika sankasam trinetram pafica vaktrakam |
Tlﬁ-f'iﬂ' W q:mﬁ_ﬁrq qiﬁ?n:[ I gangadharam dasabhujam sarvabharana bhasitam ||

Having a complexion as pure and radiant as crystal (sphatika), symbolizing Lord Shiva’s supreme
purity and clarity. Three-eyed, representing the sun, moon, and fire. The third eye signifies spiritual
wisdom and the power to destroy ignorance and evil. Having five faces, symbolizing Shiva’s five
aspects or manifestations - Sadyojata, Vamadeva, Aghora, Tatpurusha, and Ishana-each representing
different cosmic functions and spiritual qualities. The bearer of the sacred river Ganga, which flows
from his matted hair, symbolizing purification and divine grace. Ten-armed, indicating his
omnipotence and ability to perform multiple cosmic functions simultaneously. Adorned with all
kinds of divine ornaments, reflecting his majestic and auspicious nature. [Verse 1]

e Spatika Mala reminds me of my Svarupa.
X) I don't have Raaga, Devesha, Krodha, Bhayam, Lobha - Why?
* They are all Karya - Karana Upadhi.
X1) Upadhi - § 1 Million word in Vedanta.
XII) If actual transference, word used is Viseshanam
* False transference - Upadhi
* Therefore, | can claim, | am Nitya Mukta Atma, Chidananda Rupahan, Shivoham
e Claim always, claim even now

* Avkivekinam Avabasamanam. 1448




XIIl) Unintelligent people do Adhyasa and Suffer
* Wise, have Jnanam and are ever free
Ajnani will say :
* | have to remove all impurities and then claim Moksha
e This is misconception after 25 Years of Vedanta study.
XIV) Shankara :
* You are Shuddha Spatika Shankaksham.
e Crystal need not do Karma, do washing to claim | am Atma
* No need to wait to claim Moksha.
XV) Avivekinam Avabasamanam Tad Eva :

* Same Shuddha Brahman is Amruta, in Saguna Jivatma, Paramatma also, Tvam pada,
Tad pada Vachyartha also.

XVI) Svasmastham, present in Upadhi as Svarupa.
* Hence concept of Reflected Consciousness / Original Consciousness.

XVII) Nirguna Brahman is Resident as Adhishtanam, Svarupam in both Jivatma and Paramatma
as Reflected consciousness or pot space.
 Abhasa Vada / Avacheda Vada.



570) Bashyam : Chapter 2 - Section 1 - Verse No. 10 Continues

THHAHCHATHA Fd dedeg AMEIREsunaier
ITEITEH AT

And that (Yat - Ca) very same Nirgunam Brahman which is present (Sthitam) there in
the Paramatma (Amutra = Amusmin - Atmani = in the Saguna Paramatma = in Ishvara)
as the very content; that very same Nirgunam Brahman (Tad - Eva) is available
(Sthitam) also in this world (Iha) as Jivatma along with the reflective medium called
the Body - Mind - Complex, which is but mere name and form (Nama - Rupa - Karya -
Karana - Upadhim). Though it (Atma) is thus considered or Experienced

(Anuvibhavyamanam), along with the reflective medium, it is nothing else (Na - Anyat
- but Brahman).

2" Quarter of Mantra :
* Yad Amutra Tad lha.
I) Yat - Same Nirguna Brahman :
* Nitya Vigyana Guna Svabhavam
* Samsara Dharma Varjitam.
Il) Amutra :
* Presentin Saguna Jiva and Ishvara

e  Amushmin - Atmani.



l1l) In that Paramatma

- Sthitham
 |In this Jivatma

* Present as very Adhishtanam, content.

IV) Ishvara, Jiva, Jagat - Borrow existence from Nirguna Brahman

* Same Nirguna Brahma is Iha, here, available in Jivatma.

V) Anupravesha Sruti : Taittriya Upanishad :

ATSHAAT | 9% =T FAFAq | T JUrsaHT |
q ATA=dT | 5% Ha9gq | Tf4e @ |
qoqear | dedTAT o |

e WEavT | =9 F=ar4aq |

fead Iifa%ad T | o= Irfqaag+ T 1
fagm=r STfasm= T | 87 I T GAAIad |
giee ffe | T AT |

q Y]

T IATHRT H9Td

so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,
sa tapastaptva idagm sarvamasrjata yadidam kinca,
tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

niruktam canirukatam ca, nilayanam canilayanam ca

vijnanam cavijnanam ca,
satyam canrtam ca satyamabhavat,

yadidam kinca, tatsatyamityacaksate,

tadapyesa sloko bhavati 113 1l

He desired, “I shall become many and be born. He performed tapas; Having performed tapas,
He created all this whatsoever (We perceive). Having created it, He entered into it. Having
entered it, He become the manifest and the unmanifest, the defined and undefined, the
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following

Vaidika Verse! [2 - 6 - 3]




V1) After creation of several body, Mind complexes, Paramatma entered
* It means, Paramatma is available.

VIl) Space is available before pot is produced
* Space seemingly enters pot.

VIIl) Consciousness is available even before body wakes up or is born
* Consciousness seemingly enters in the Body - Mind complex

 Remains unaffected, unattached witness to Ahamkara - | notion in the Body = Karta,
Bokta, Pramata.

IX) Dakshinamoorthi Stotram :

ATATeSg Heley TTId HEGT THTHTER nanacchidra ghatodara sthita mahadipa prabhabhasvaram
AT IET  T&RICHIT SarT afe: Teed | || jfidnam yasya tu caksuradikarana dvard bahih spandate |
AT THT HEAATHATHART ST janamiti tameva bhantamanubhatyetatsamastam jagat

aEH A TR FH 5E A UM N 8 || tasmai §r gurumirtaye nama idam $i7 daksinamrtaye || 4 ||

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His
Profound Silence) As the Light of a Great Lamp Situated Inside a Pitcher having Many Holes,
Shine Outwards, similarly, the Knowledge of That Only (i.e. Atman) Throb Outwards through
our Eyes and Other Sense Organs, "I Know", He Alone Shining (i.e Atman), This Entire World
Shines.. Salutations to Him, the Personification of Our Inner Guru Who Awakens This
Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 4]




X) Enters means available
* Space is available in the pot
* Consciousness, existence is available in the Body, Mind, World
* Tad Evaiha
* In this Jivatma how is Atma available?
XI) Nama Rupa, Karya Karana Upadhim Vibavyamanam :

* All the time, Consciousness is available, Perceptible, noticeable, accessible, identifiable
Vibavyamanam.

* Consciousness is not independently recognizable but Karya Karana Upadhim Anu.
* Along with reflecting medium called Body - Mind Complex.
XIl) Original Consciousness alone is available in the Body - Mind complex as the borrowed

sentiency.

Karyam Karanam

Sthula Shariram Sukshma Shariram

XIIl) What are the 2 Bodies?

e Name and form.

XIV) Maya is required to identify, manifest Brahman

* Brahman required to illumine Maya.

e Without Maya, Brahman will remain unknown, unidentifiable.




X) If Maya is permanently removed and Brahman alone exists, hypothetical condition

* Brahman can never say - | exist.

XI)
Maya Brahman

Eternal Eternal

|
- No Mayaless State Ever
- When Pure Brahman is there, Pathetic
Condition, can’t claim | am pure Brahman
- To Claim Body, Mind Instrument is required
- With instrument Brahman will become
Karta, Bokta, Pramata

XVII) Maya is extremely important for one to Claim his Svarupam
* Nama Rupa Upadhi Anu Vibayamanam.
* Along with, with the help of Maya, Brahman becomes known.

XVIII)

Light
| |

In the Hand Above my head In the wall

Manifest Unmanifest Manifest




 There is Mutual Dependence
* Lightis required to Manifest the Hand

 World is required to Manifest Brahman.

XIX)
To Exist To Claim
- Brahman - Brahman requires Maya
- Does not required Maya - Maya depends on Brahman for its
- Does not Depend on Maya Existence

XX) We know Negative part of Maya
e Positive part unknown
 We Say : Oh Maya, Go Away
 Nobody can say Maya has gone away.
* Thisis the power of Maya Shakti.
XXI) Meditate on glory of Mithya Maya in Maya Panchakam
* Know, understand Maya is Mithya and welcome Maya.

XXIl) Maya Provides best entertainment - 5th Capsule of Vedanta.



571) Bashyam : Chapter 2 - Section 1 - Verse No. 10 Continues

oY GoguIREaE T e Aiftd: 4.9 38
TATGANRd WEAEAISE AAISIcql Falfd A1d
Faffe gxacguaTd @ JeAn=HLl gcg 94:
IS HHURIEHHI SfaaeTd |

This being so (Tatra - Evam - Sati --- That Jivatma and Paramatma are essentially
Nirgunam Brahman and the so called differences belong to the Mithya Upadhi only), if
a person misses this truth, he would get deluded (Mohitah) due to Avidya (Avarana
Sakti Prahdna Maya). As a result, the would see only the difference caused by the
Upadhi (The Body - Mind - Complex), which differences are natural to the Upadhi
(Upadhi - Svabhava - Bheda - Drishti - Laksanaya), and therefore, thinking about that
Nirguna Brahman who has no distinctions (Yam - lha - Brahmani - Ananabhute)
considers that “l”, the Jivatma am different from ‘Paramatma’ (Parasmad - Anyah -
Aham) and vice - Versa ‘That Paramatma is different from me’ (Mattah - Anyat - Param
- Brahma - iti). Thus, he sees differences between Jivatma and Paramatma (Nana - Iva -
Bhinnam - Iva - Pasyati = Upalabhate) in Ekatma, where in fact no such difference
exists. As a Consequence, he (Yah) will go from death (Mrtyoh = Maranat) to death
(Mrtyum = Maranam), meaning he will get entangled (Apnoti = Pratipadyate) again
and again (Punah Punah) in the cycle of rebirth (Janma - Marana - Bhavam).
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1) 3rd Quarter Tatva Evam Sati :
* This being the case
I1) Since Jivatma, Paramatma are essentially one Nirgunam Brahman only, differences belong to
Upadhi.
I11) Upadhi is Mithya
* Differences Big, Small, Inferior, Superior is also Mithya
* There is only seeming difference but Factual identity.
* One spiritual entity exists all the time
* Nitya Nirguna Vastu Eva Asti
IV) Suppose one Misses this factual identity, what will be the disastrous consequence?
V)

One Maya

Avarna Shakti Pradhana Vikshepa Shakti pradhanam
| I
- Its Called Avidya - Its Called Maya
- Glorious varieties in creation
because of Maya
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VI) Panchadasi Chapter 1 - Vidyaranya :

Maya
| |
Prakirti Sattva Pradhana Prakirti Rajo Pradhana Prakirti Tamo Pradhana
| | |
- Ishvara - Jiva - Jagat
- Maya - Moola Avidya

VIl) How do you know presence of Maya?
a) Avidya is indicated by Bheda Drishti

e Vision of difference, perception of difference.
b) Vidya = Svarupa

= Vision of oneness

c) Upadhi Svabhava

* Nature of Upadhi

* Karya Karana Sangataha

* Presence of body reveals Moola Avidya.
d) Moola Avidya is Karanam for Body - Mind - Complex

 Atma Jnanam is cause of Moksha Prapti.
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e)
Body - Mind Complex Moola Avidya is indicated by its product
Reveals Moola Avidya Body - Mind - Complex
f) Moola Avidya is also indicated by Dvaita Drishti, Bheda Drishti, Bheda Darshanam
) Avidya (Avarna Shakti of Maya)
Indicated by
|
| |
Vision of its Product Bheda Darshanam
| l
- Body - Mind Complex - Dvaita Darshanam
- Triangular format

 We are all successfully deluded.
VIII) Vikshepa shakti is not a problem

* |t provides beauty, novelty, variety to the world

* Otherwise, all will look the same

* We see fantastic colours when season changes in America.
IX) Pure Brahman can't do anything

* Don't curse Maya gives novelty to world (Vikshepa Shakti).
X) Curse Avarna shakti of Maya

* Avarna shakti of Maya responsible for 3 States of Consciousnesses experienced by, us;



XI) Northern lights phenomenon in Finland = Glory of Maya.
e Gita - Chapter 10, 11, Glory of Maya.

XIl) Gita :
Wﬁgﬂ\?l*-l SShsc| yad yad vibhltimat sattvam
%ﬂﬂ?{\[ﬂ?—[ﬂa 71 | srimad Urjitam éva va |
(-|-(-|qq [T o tat tad evavagaccha tvam
HH ?—IFITSSIFIT-'FIHH N2 o-K21l|| mama tejomsasambhavam||10-41] |

Whatever that is glorious, prosperous or powerful in any being, know that to be a
manifestation of a part of My splendour. [Chapter 10 - Verse 41]

XII) Nirguna Brahman's product is Maya devi
* Let creation continue, Not real, only entertainment
e (Can't touch me the Atma
* Allow it to continue.
XIV) Deluded by Maya Shakti - Mohitaha
XV) Suppose Ajnani perceives Bheda between Jiva, Ishvara.
* | am different from Paramatma, has Bheda Darshanam

* What is the consequence?




XVI) Brihadaranyaka Upanishad :

& a1 SEHI N, delcHadd, e JemeaAit |
AEARICHGANT; Fa A GAIE UedaqEad § U9 deHad,
AU, JAT ASAONH; TEdcUTee] UdIHC:
afte, e R AR | aRerafs 7 wd e,
3 FEreAd, | 3¢ §aa arafd,

& J CardeTHeaT $3d, AT BN | Hafd;

Y WA AdTHURE, 3N sHa=AISTHEANd,

a ¥ de, IUT WRAA T e, | I & & dea:
TR FTH HY, CAhD: T S A
ThEHd WA safd, 6z agye
TEACUH Tt e, Feceameeantag: | to |

brahma va idamagra asit, tadatmanamevavet, aham brahmasmti |
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam siryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhutya 1sate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai bahavah
pasavo manusyam bhufijyuh, evamekaikah puruso devan bhunakti;
ekasminneva pasavadiyamane'priyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh || 10 ||

This (self) was indeed brahman in the beginning. It knew only itself a, ‘1 am Brahman'
Therefore It became all. And whoever among the gods knew It all became That; and the same
with sages and so on. The sage Vamadeva, while realizing this (self) as That, knew, ‘1 was
Manu, and the sun./ And to this day whoever in like manner knows It as, ‘I am Brahman,
becomes all this (Universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another go thinking, ‘He is one, and | am another,’ does not know.
He is like an animal to the gods. As many animals serve a man, so does each man serve the
gods. Even if one animal is taken away, it causes anguish, what should one say of many

animals? Therefore it is not liked by them that men should know this.[1 - 4 - 10]
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e Avidya Sutra

* Ajnaniis declared Pashu, unintelligent.

XVIl) In Ekatma, Brahman, Advaitam, Ajnani is having Bheda Darshanam.

XVIII) Taittriya Upanishad :

IJar ' 49y
TdEH—AAsATF A s eads Aaa=is T
gfadsol @e=gd | 31T AlsHIT Irar safa
IcT TAAY TARHA-=IGIH=al $od |

I IXT #HA Hafa deaa dI
TAgIIsTA—a=TT gAY W 37afad nszn

yada hyevaisa
etasminnadrsye'natmye’nirukte’nilayane’'bhayam
pratistham vindate | atha so'bhayam gato bhavati
yada hyevaisa etasminnudaramantaram kurute |
atha tasya bhayam bhavati tattveva bhayam
viduso'manvanasya tadapyesa sloko bhavati || 3 | |

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That very same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

* Once you bring division, Triangular format comes.

* In Triangular format, fear can never go

* No question of permanent freedom, Moksha.

XIX) Pashyati = Upalabthaha

= Perceives, Triangular format.




XX) Saha Mrityoho Mrityum Apnoti :
* Goes from death of one condition to another
* Punah Punah Janma Marana Bhayam.
XXI) Apnoti = Pratipadyate
= Attains
 We want to retain Triangular format
e Jiva runs to Ishvara, wants to merge with Ishvara
 Not come back to Jagat.
* Retaining Triangular format, wants Moksha, wrong direction.
XXIl) Example :
e Putting square peg into a round hole.
XXII1) Running to God never to come back again = Moksha in Triangular format.
* No question of running and reaching God.
XXIV) Truth :
* No question of Jiva Ishvara Bheda at all.
XXV) I am that Adhishtanam Brahman in which Mithya Triangular format is appearing,
disappearing = Right Moksha.

e If this vision does not come, Punarapi Jananam, Maranam cycle will continue.



572) Bashyam : Chapter 2 - Section 1 - Verse No. 10 Continues

AT 9 939d | e AaduTeREEd, IRyt
MW@%'{%WWHI 2o ||

Therefore (Tasmat --- Since perceiving a difference in Ekatma where no such difference
exists, will entangle a person in the cycle of rebirth) May you not perceive thus (Tatha
Na Pasyet). May you perceive yourself as ‘Il am that Brahman only (Brahma - Eva -
Aham - Asmi - Iti), which is limitless knowledge (Vijnana - Ekarasam), and which is
unbroken, undivided (Nairantaryena) infinite (Paripurnam) Consciousness, like the
space (Akasavad)’. That is the meaning of the Sentence (Iti Vakyarthah).

Moral of Mantra :
e Corollary to be derived from this Mantra 10
|) Therefore since Bheda Darshanam will lead to Janma - Marana, one Nirguna Atma Vastu is the
reality.
II) Everything else is Mithya vision, appearance.
* Understanding this is Moksha.
l1l) Since Bheda Darshanam will lead to Janma - Marana cycle

IV) May you not entertain Bheda Darshanam at all in the Universe.
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V) Jivatma - Paramatma Bhedam Na Pashyet
 Then what should | see?
 Aham Brahma Asmi Iti Pashyet
V1) What type of Brahman?
a) Vigyana Eka Rasam
b) Pure Divisionless Consciousness
c) Nirantaryena without any gap, unbroken.
d) Sarvagatam - All pervading, Homogenuous.
e) Sajatiya, Vijatiya, Svagata Bheda Rahita Atma
f) Pari Poornam = infinite
g) Akashavatu Braheiva Aham Asmi
e Seein this manner
* May you come to Binary format.
VIl) Once | understand Aham Brahma Asmi, can | escape from Punar Janma
Answer :
* |dea of escaping becomes Non-relevant
* Punar Janma thought will come only if | assume
* | have current Janma

*  Whole world tells me, | am born.



VIil) Veda Teaches Me :

* You are Nitya Mukta Sat chit Ananda Svarupa Atma.

* We should start study for Punar Janma Nivrutti.

IX) After study, current Janma | say belongs to the Body - Mind Complex, not me the Nitya Atma
* No question of escaping from death or being reborn.

X) Gita :
1 J9d g a1 *Q||r‘\‘4<f~,\ na jayaté mriyaté va kadacid
=1 3| T TRarar | I | nayam bhitvabhavita va na bhiyah |
AT 1T SMeIaisH guT: ajo nityah sasvato'yam puranah
q éf’i‘la Q.-qm:-] m’ﬁ | R-Ro || | nahanyaté hanyamane sariré || 2-20 | |

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn,
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20]

* Problem not solved but dissolved

| am born is loud proclamation of thickest ignorance in the Buddhi, complete darkness.




XlI) Anvaya - Mantra 10 :

Hedq: Anvayah

9q W | (aa%J dg A (Elﬂ%) | I A yad eva iha (vartate ) tad amutra (vartate) | yad amutra
(@i a8 8 o1 (ddd) | 9: 8 T 9 Gt || (vartate) tad tha anu (vartate) | yah iha nind iva pasyati
q: qﬁﬁ: qcgH, ST 1 sah mrtyoh mrtyum apnoti |

That which is here alone is there. That which is there alone is here. One who sees here
Plurality, as it were, goes from death to death (From Janma to Janma).

* We go from Death to Death.
XII)

Nana - 2 Meanings

Plurality Jivatma Paramatma Bheda

* Whoever sees Duality will be Mortal (Nana)

e  Whoever sees Advaita Atma will be immortal.
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573) Bashyam : Chapter 2 - Section 1 - Introduction

Before gaining the knowledge of the Undivided Brahman as oneself (Prak - Ekatva -
Vijnanat) one’s Mind has to be refined (Samskrtah) with the help of a Guru (Acarya)
and Vedanta Sastra (Agama). (Only such a Mind can understand that only Atma or
Brahman is there, and there is nothing else besides it)----

|) Knowledge has to be gained only with mind instrument.
* Mind is required compulsorily to claim, Atma Svarupam.

* Hence Jeevan Mukti Bavana is only in the Jagrat Avastha through Shastra Sravanam
with the help of Guru.

II) Can't transcend mind to know Atma.
l1l) Mind can't know the Atma

a) Keno Upanishad :

AHAHl 4 H -M 7] 'E}H T T Yan-manasa na manute yena' ‘hur mano matam

-,

e
qcd aa @ fafg 7¢ afeequrad % || tadeva brahma tvam viddhi nedam yad-idam-upasate.

What one cannot feel with the mind, but because of which they say that the mind feels... know
That alone as Brahman and not this, which people do worship here. [Chapter 1 - Verse 5]




b) Taittriya Upanishad :

Idl a1 SHATS ATl SIR=d | yato va imani bhitani jayante |

Jo1 S shiafea | acag=caf@afazri=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
defafa+aEa | desedAfd ¥ dadlsasad tadvijijfiasasva | tadbrahmeti sa tapo'tapyata

g agEdsaar || 2 |l sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

* Purva Pakshi reads only these statements and concludes.
c) No need to go to Supra Conscious state, Nirvikalpa samadhi, get Mind thoughts dissolved
d) Atma knows itself by itself is widely held misconception
* Transcend, destroy Mind, go to Supra Conscious state.
e) In that state, Atma will know itself by itself
f) All these Seekers miss this Mantra of Katho Upanishad :

= CoN C r- i- i ki
A=A T8 AT fF=e | Manasai-vedam aptavyam, neha nanasti kincana,

= . [ =, r~ H H H
‘j_‘\'ml T ‘idi =g T 3%- EICERRERIGE 22 I Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 1111l

By mind alone could this (Brahman) be obtained (realised); then there is no difference here at
all. He, who sees any difference here, goes from death to death. [2 -1 - 11]




IV) With Mind alone we can get knowledge

 Knowledge, not in Samadhi gained only in Jagrat, no Realisation in Svapna, Sushupti.
V) Mahavakya Vichara alone gives Moksha

* Naishkarmya Siddhi by Suresvaracharya states this truth.
VI) Manasa Eva Aptavyam :

e Jagrat Mind alone knows Atma.



1) 574) Chapter 2 - Section 1 - Verse No. 11 :

HANGEHTHS A8 AIed e |
HA: | o I=Sid 9 38 Al
93 11 22 1)

manasaivedaméptavyam neha nanasti kificana |

mrtyoh sa mrtyum gacchati ya iha naneva
pasyati Il g2 i

By mind alone could this (Brahman) be obtained (realised); then there is no difference
here at all. He, who sees any difference here, goes from death to death. [2 -1 - 11]
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575) Anvaya : Chapter 2 - Section 1 - Verse No. 11 :

IHgY:
T OF 354 ATH9H. | 38 fohae A1 4 17 |
q: g A U9 99id 9: g g s |

Anvayah

manasa eva idam aptavyam, iha kificana nana na astil
yah ihanana eva padyati sah mrtyoh mrtyur gaccati ll

This (Brahman) has to be attained through the Mind alone. There is no Plurality at all
here. One who sees here plurality, as it were, goes from death to death.
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I1) 2"d Half :
* Repetition of Mantra 10.

e Atma Jnanam has to be gained by Mind alone.

l1l) Mind can't know Atma.

Keno Upanishad :

T T AT F arrEstd 1 74

= forn 7 fas=mT Feaeforen

-

e q diefedreen sfafearefy

.~ =

2fq 91g™ qaul 3 TEcsar=T i

3

Na tatra caksur gacchati na vag gacchati no manah
na vidmo na vijanimo yathaitad-anusisyat
Anyadeva tad viditad atho aviditadadhi

Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [Chapter 1 - Verse 3]

IV) Chapter2-1-11 - Here:
e Mind alone can know Atma.

V) How to resolve?
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Mind

Alone can know Atma

Katho Upanishad

Janati
Samskrutam

Mind supported by Shastra, Guru
Upadesha Sahita can know Atma

VIl) 7th Chapter - Panchadasi - Vidyaranya :

* Alsoin Vedanta Sara by Sadananda.

Can’t know Atma

|

- Taittriya Upanishad, Keno
Upanishad

- Guru - Shastra Rahita Mind can’t
know Atma

- Na Janati

- Asamskrutam Manaha

Mind

With Vrutti Vyapti knows

- Aham Brahma Asmi Vrutti

Vrutti Vyapti Abhava

|

- Mind can’t know
- Keno : Yena Manasa Na Manute
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Keno Upanishad :

dHAHT 4 H -—IH e 'c}il‘i-‘ﬂl HdH Yan-manasa na manute yena' 'hur mano matam

ded o9& o fafg A4¢ Afeequryd . ¥ tadeva brahma tvam viddhi nedam yad-idam-upasate.

What one cannot feel with the mind, but because of which they say that the mind feels... know
That alone as Brahman and not this, which people do worship here. [Chapter 1 - Verse 5]

* This concept post Shankara.
VIIl) Answer by Shankara in the introduction :
a) Manasa Avaganthavyam
* Mind refined by Acharya and Akarma (Vedanta), Samskara, teaching knows Atma.
b) Before Aikya Jnanam, Mind can't know.
576) Bashyam : Chapter 2 - Section 1 - Verse No. 11 Starts

™ e =\ N
HeHE Aeld EHTHegH_ 3TcHd Agaediid |
Only such a Mind (Manasa - Eva) can understand the oneness of Brahman (ldam -

Brahmaikarasam - Aptavyam), that Atma alone is there, and there is nothing else
besides it (Atma - Eva - Na - Anyad - Asti - iti).

|) Mind Backed by Guru and Shastra attains Brahma Eka Rasam.

* Brahman - Free from Sajatiya, Vijatiya, Svagata Bheda.




I1) Aaptavyam = Accomplished, Achieved, Jnatavyam - Know
I1l) How should you Brahman as | myself
IV) If Brahman is not known as |, that Brahman can't be proved to be existent at all
V) Assume there is Brahman other than me
* Brahman can't be known by any Pramanam - It is Apramanam.

* If there is Brahman not knowable through any Pramanam how can | prove existence of
that Brahman.

* |t will become like Rabbit's horn, Sky flowers.
VI) Upadesha Sahasri :

FIEAAY A=A IJAMHA 3599 |
HITOY @RAT: P 3fa g =z || ¥ |

Moreover, the saying, devoid of the vital force, devoid of the mind and pure would be
unmeaning if these qualities were meant to be negated from one other than the
individual self, the aspirant. [Chapter 3 — Verse 4]

HARETET S WA AWM J04 T FAM: |
Ty acaqIgeYy Fard Jaea g |l 2 |




As knowledge and the experiencing of pain and pleasure are both results of actions
that have given rise to the present body and have begun to produce results it is

reasonable that they are not incompatible with each other. But other kinds of actions
are different in nature. [ Chapter 4 — Verse 4 ]

FEITHHAITEIA SEITRATAATIHH |
IR WAMET g A=A g=a9q |
aa: agfad g garmsearfadika: 1 « |

The knowledge of one’s identity with the pure self that negated the wrong notion of
the identity of the body and the self sets a man free even against his will when it
becomes as firm as the belief of the man that he is a human being. All this, therefore,
is established. And reasons have been already given by us. [ Chapter 4 — Verse 5 ]

Important Argument :

There is something called Atma, Brahman other than this Body - Mind Complex
* Its existence can't be proved by any Pramanam

 Not useful, can't handle it

 Similar to Rabbit's horn.




VIl) Brahman has to exist as Me, otherwise Aprameyam, Brahman will become Non-existent
* This argument is in Upadesha Sahasri
* |t can't be anything else except Me.

VIIl) Otherwise, its presence, absence will not make any difference to anyone.

IX) Example :
e | have $10 Million, can't be seen, handled - No use.

X) Therefore, Brahman should be known as Aham.

577) Bashyam : Chapter 2 - Section 1 - Verse No. 11 Continues

ATH | AFTCa IS S fFgxctiee
SIRIOT AT AT feR==Ta T, 31 |

And once Brahman is known as oneself (Apte Ca), that knowledge will cause the
elimination of ignorance (Avidyaya Nivrutti), which is the Projector or Producer of
Plurality (Nanatva - Pratyupasthapikayah). (Once ignorance is falsified then), one no

longer sees in Brahman even the least bit of Plurality or Even duality (Brahmani Nana
Nasti Kincana - Anu - Matram Api).

1) Aapte Cha - Jnantecha:

* Once brahman Adhishtanam is known, Avidya Nivrutti takes Place. 1478



II) That Adhishtanam knowledge alone eliminates Moola Avidya, ignorance.
IIl) Brahmana - Avidya, Agyanam, Moola avidya Nivruttam.
V) Brahman ignorance is projector, creator, producer of Plurality = Moola Avidya
* Once itis gone, falsification of Moola Avidya takes place.
V) Once it is totally gone, won't see world at all
V1) Since | am seeing the world, Moola avidya is Baditam, falsified
VIl) In this Brahman, after knowledge, there is no plurality.
VIIl) Jiva, Jagat, Ishvara Bheda is negated by Knowledge of Brahma Vastu.
IX) Triangular format falsified as Mithya.
X) Nana Nasti Kinchana :
* Bheda, plurality is not there.

XI) Anumatram Api :
 Even a Small bit of Dvaitam does not exist.

XI1)

No

Dvaitam Visishta Advaitam Dvaita - Advaitam

* Only Advaita Phyllophy of the Universe is the truth.
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578) Bashyam : Chapter 2 - Section 1 - Verse No. 11 Continues

g JRNiaie 4 gafa awe g4ty @ g
TEScAd EeTHY NEHARIT 369 1l 92 1

On the other hand (Yastu Punah), suppose there is a person who does not get over
(Na Muncati) the cataract Vision (Timiradrstim) caused by ignorance (Avidya), then he
will see a seeming plurality (Naneva Pasyati --- as a real plurality) in Brahman, (like
seeing the dream duality as waker’s reality). Such a person, even if he Superimpossess
(Adhyaropayan) a Small bit of duality (Svalpam - Api - Bhedam) in Brahman (and
thereby sees duality as reality), then he surely will get entangled in the rebirth cycle
(Sa Mrtyoh - Mrtyum - Gacchati - Eva). That is the meaning.

1) Yaha :

e Suppose there is a person.
Il) Avidya Timira Drishtim Na Munchati :

* Who does not drop, shed, Avidya Timira Drishtim, cataract vision caused by Avidya.
lll) Agyana Timiran Dasya :

* Refuses to drop Triangular format after 25 Years of Vedantic study.

1480



2 Visions
|
| |
In the Class Outside Class
| |
- Binary Format - Triangular Format
- Like reading Glass - Like seeing Glass

V) Nana lva Pashysti :
* Sees seeming plurality as real plurality.
Example :
* Sees seeming sunrise as real Sunrise
* Sees seeming dream duality as reality.
V1) Suppose a person sees waker's duality as Reality like in Svapna
* Nana - Nama Pashyati
VIl) Saha for that person
*  Mrityoho Mrityum Gachhati
* He will be in Samsara, Birth - Death cycle.
VIII) Svalpayam Api Adhyaropayan

* Even if he sees a wee bit of duality.
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IX) Svalpam = Part - Whole duality, Bheda

* | am not different from God but | am part of God.

X) Taittriya Upanishad :

Iar &4y

Td A dsAIcH s Foads Aaasts T
gfasor f[A=gd | 3rT \isHT I1ar Hafa
IaT T TARAIGIHN $od |

HY dET #I Hafd dedgd #I
fAgsA—a=T dgeAY @l Hafa n3n

yada hyevaisa
etasminnadrsye'natmye’nirukte’nilayane'bhayam
pratistham vindate | atha so'bhayam gato bhavati
yada hyevaisa etasminnudaramantaram kurute |
atha tasya bhayam bhavati tattveva bhayam
viduso'manvanasya tadapyesa $loko bhavati || 3 | |

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That very same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

* Superimposing division, Adhyaropitam.
Xl) Upanishad does not say Sense organs should not see the duality
* They are designed to perceive duality

* See different colours, sounds, smell, touch.
1482



XIl) Nobody can stop perception of duality, Sensorily

* One should not see Duality as Reality, factual.
XIll) Example :

Do Sandhya on Sunrise

* Taking it as real is problem.
e Falsification in the mind is crucial, otherwise Samsara, Mrityu Apnoti

XIV) Anvaya :
Hqq: Anvayah

Il O SH MHH | 98 e AT A 3T 1 || manasa eva idam aptavyam, iha kificana nana na astil
q: g€ A1 g 9S49ig 9 Hﬂf\'[: ﬂ =3 | yah ihanana eva pasyati sah mrtyoh mrtyur gaccati Il

This (Brahman) has to be attained through the Mind alone. There is no Plurality at all here.
One who sees here plurality, as it were, goes from death to death.
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579) Bashyam : Chapter 2 - Section 1 - Introduction

gaia d=9 H<hd SAsE ——

Once again (Punarapi), the Upanishad talks about the same Brahman, which is the
Subject matter (Tad - Eva Prakrtam Brahmah) of this text---

* Once again Upanishad gives description of Brahman - Subject matter of 37 Boon of

Nachiketa.
580) Chapter 2 - Section 1 - Verse No. 12 :

JAFHAT : FER HeA ITeAA fasfa o
SHTAT RIS A aal A IeEd |
Tds g 2R N

angusthamatrah puruso madhya atmani tisthati |
isano bhiatabhavyasya na tato vijugupsate |
etadvai tat 1l R 1

The person (Purusa) of the size of a thumb, resides in the middle of the body. Lord of
the past and the future, and henceforward (after knowing Him) fears no more. This is
indeed That. [2-1-12]

14




581) Anvaya : Chapter 2 - Section 1 - Verse No. 12 :

Hed:
- : g6Y: A 7= fagfa @)
T TaE T 331 (FFiA) aqa: | faagreaa |

gdg o <

Anvayah

angusthamatrah purusah atmani madhye tisthati, (sah)
bhiitabhavyasya i§anah (bhavati) tatah na vijugupsate |
etad vai tat Il

Atma, which is of the size of the thumb (and), which is the lord of the past and the
future, dwells in the heart of the Body. After (Knowing that), one does not seek

security. This is indeed that.
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|) Etad Vai Tad - Etad Vakyams are Mahavakyams

Il) 1%t Half of Mantra :

e Jivatma - Tvam Pada Arthaha

* Consciousness residing as Sakshi Chaitanyam = Jivatma.

)

- Sakshi
- Witness of all thought

Body (Sthula)

Heart (Sthula)

Mind (Sukshma)

V)

In that Mind, Jivatma

Reflected Consciousness

Original Consciousness

- Pramatru Chaitanyam
- Chidabhasa

|

- Sakshi
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V) Within Mind both are there

Ahamkara Reflected Consciousness Sakshi

VI) Mundak Upanishad :

gl ﬂ'q'ﬂ'lff H x’i ST HMTUT HH |-i q&T Lﬁ:{ SRS |?1 | Dvau suparna sayuja sakhaya samanam vrksam parisasvajate |
d q\| =] m o9 (Jj Hgtd-494 .-q\| 34"|:)\.|q | qﬁ,:ﬁﬁa 2 tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti Il 1 11

Two birds bound to each other in close friendship, perch on the self-same tree. One of them
eats the fruits of the tree with relish, while the other (just) looks on, without eating. [Ill = | — 1]

VII) Katho Upanishad :

F [Tar GET A AT F(G9 TH T | Rtam pibantau sukrtasya loke, guham pravistau parame parardhe ;

awmlﬁ erﬁt‘:l AR LG IR EBELIEC IR 90 Chaya-tapau brahma-vido vadanti, pancagnayo ye ca trina-ciketah [1 111

The two who enjoy the fruits of their good works being seated in the cavity of the heart, the
Seat of the Supreme, the knowers of Brahman call them shadow and light ; as also the
performer of the five-fold-fire and those who have propitiated three times the Naciketas-fire.

VIIl) Both ego and witness are in one locus

* Hridayam - Mind = Jivatma.




IX) What is Size of Jivatma?
* Seeming Size of Jivatma.

a)

Angushta

Matram

Thumb Size

Measurement Size

b) Size of heart = Size of fist

* Within fist is the thumb in some area inside
c) Sakshi is Visualised as Angushta Matraha
d) Sakshi imagined as Angushta - Size of thumb

* Matra = Parinama, size.

e) Seemingly limited = Jivatma

e Jivatmais really Ishvara, limitless Paramatma.

* Tad Padartha
* Purusha = Tvam Padartha
e |Ishvara/ Ishanaha = Tad Padartha.
f) By Samanadhi Karanya Prayoga, Aikyam is indicated
*  Purusha (Jiva) = Ishanaha (Paramatma)
= Lord of 3 Kalas




* Buta (Past), Bavya (Future), Present (Vartamana — Present)
e Kala Traya = Controller
* Master = Ishvara

g) After gaining this knowledge, Na Vijugupsate

* One does not seek, Security from inside.

h)
Triangular Format Binary Format
- Seek Security from outside - Seek security from inside
- Run to lord for all problems - I am Source of my own Security
- Use Vikshepa Shakti, Imagine - Etadrai tad

582) Bashyam : Chapter 2 - Section 1 - Verse No. 12 Starts

AFBAE SEBIRAT: | eguIRE™ gggyued=
AiSgdcd=d O : SFSHAE S FHAT R TG
IFEREq JeY: QUIHAR Fattf Hea STicnie IR frefa

FEHTCHTAH_ 33T JaWeaed ffeear 4 aa (aaeedd)
FATe gaad_ il R




The Sakshi Purusa, the Jivatma is, as it were, of the size of the thumb (Angusthamatrah
= Angusthaparimanah). It is said to be of that Size because it has got as its container,
as its Upadi, the Antahkaranam (Tat - Chidravarti - Antahkarana — Upadhi), which is
located within the space of lotus like heart (Hrdaya - Pundarikam), which is of the size
of a thumb (Angusthaparimanam) only. Therefore, the (All - Pervading) Sakshi Purusa
or Consciousness is said to be as though of the size of the thumb (Angusthamatrah)
just as the all — Pervading space enclosed within the Hollow between the two Knuckles
or Joints of a Bamboo (Angusthamatra - Vamsa - Parva - Madhyavarti - Ambaravat), is
said to be of thumb size. Purusah means the Jivatma, who is really all - Pervading
(Purnam) being everything (Anena - Sarvam iti --- as the one and only cause of
everything). The one (Yah) who understands (Viditva) that this Jivatma (Tam -
Atmanam) who is present, or available within the middle of the body as Atma (Sarire -
Madhye - Tisthati - Atmani) is Non other than Paramatma, the lord (Isanam) of the
Past, and future (Bhuta - Bhavyasya --- includes present as well, meaning who is
unconditioned by time); then that understanding person does not etc (Na Tata Ityadi -
the rest of the sentence to be filled up as’ does not desire outside protection or
Security— ‘Na Vijugupsate”). And ‘Etad - Vai - Tat’ etc also to be interpreted as before
(Purvavat).

Angushtha Matra

Thumb Parimana, Size

I1) Purusha Jivatma = Size of Thumb.




I11) Why Angushta used?

e Mind inside lotus like heart.

IV) Small space accommodates the thumb inside the first.

V) Purusha (Jiva) has Antahkaranam as enclosure, Upadhi, Container.

V1) What type of Container?

e That Space within the Mind inside the Physical heart.

VII)

Within Body

He

art

Within Heart

Mi

nd

Within Mind Sakshi
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«—— Body

Mind g

Heart

T
|
|
|
|

Sakshi

VIIl) Take Antahkarana Upadhi

e That Sakshi is as though size of thumb - Angushta
IX) How all pervading Consciousness has seeming Dimension, size of Angushtam?
a) Like all pervading space is within a pot - Container

b) Space enclosed within container = Seemingly small space.
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Space Outside

|

Space Inside Pot

/

d) All pervading space has seeming limitation within a container
e Sakshi within the Mind is the same all pervading Sakshi.
e) In sleep, Sakshi of one mind (Reflected Consciousness) merges with all pervading (Original
Consciousness) Sakshi, Brahman of the Universe.
f) Ultimate truth = One Sakshi Brahman
g) Sakshi = Reality = Atma
* Everything else Anatma, Mithya.



h) | am Sakshi Chaitanyam, perceiver of thoughts in one mind and all minds

i) All pervading Chaitanyam (Original Consciousness) has seeming limitation when Body - Mind

j)

Manifests.

Original Consciousness with Maya

Shakti
|
| |
Manifest Universe Unmanifest Universe
X) Vamsha Parva Madhye Varti.
Vamsha Parva Hollow Space inside flute

- Bomboo Flute

- Joints in Bamboo
- Knots

Ambaram = Akasha

Inside Flute

Outside Flute

- Size of Angushta

- Jivatma Size of Angustha
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Xl) a) Jiva Purusha = Poornam, Really all pervading
b) Puri Shate iti Purusha :
* Resides in city of Body.
c) Shankara :
* Sarvam Anena Poornam
d) Jivatma fills up everything, all pervading
* Where is Jivatma?

e) In the middle of Body = Heart.

f) Gita :
ﬁl{]ﬁﬂﬁﬁ%ﬁm nirasiryatacittatma
cq'ch{-lc?qﬁ\uéz | tyaktasarvaparigrahah |
SN g =0 sariram kévalarh karma
FASTHIS foRfe=H. 1| ©-k2 Il | kurvannapnéti kilbisam || 4-21 | |

Without hope (desire), with the mind self controlled, having abandoned all sense of
possessions, doing mere bodily action, he incurs no sin. [Chapter 4 — Verse 21]

g) Here Atma = Body
h) Madhye Tishtati :
e Stands Available, Located, Present, Asti, Upalabyate - Tishtati.



i) Tvam Padartha Over
XI1) 3" Quarter = Aikyam :

a) Tvam Atmanam :

* That Jivatma obtaining within is Ishanam Buta Bavyasya is Paramatma - Lord of 3 Times

- Past, Present, Future.

b) Nature of Ishvara described, and of Maya shakti

c) Ishvara is unconditioned by Time
d) One should know (Vidtva) this Atma

e) After knowing Jivatma, Paramatma Aikyam, that Paramatma as identical with Jivatma.

f)

Aikyam Possible

Not Vachyartha

But in Lakshyartha

g)

Vachyartha

Jivatma

- Alpagyam Karyam
- Dasa

Paramatma

|

- Sarvagyam Karanam
- Swami




h) Do Bhaga Tyaga Lakshana of Prapancha Trayam of Paramatma and Sharira Trayam of Jivatma
i) Residual Chaitanyam is understood as Ekam
j) Having come to Binary format, Na Ityadhi Purva Vatu
k) Rest of sentence interpreted as before
XIll) 4th Quarter :
* Tatu Na Vijugupsate...
Katho Upanishad :

. LS . A~
T 3H Hdq 9< HATHTT S[9H [l | Ya imam madhvadam veda, atmanam jivam antikat,

. ~ - 2
§t9‘||-'-| Ww\(—q T ddl [T Hd | Udg dd (141l Isanam bhuta-bhavyasya na tato vijugupsate, Etad vai tat 1151l
3 ] ] s

He who knows this Atman, the enjoyer of honey, the sustainer of life and the lord of the past
and the future, as very near.. He fears no more thereafter. This is verily That. [2 - 1 - 5]

3‘|ﬁ‘3"||7|: Fi’x?‘“ HeJ 1A '| “|E f| | Angustha-matrah puruso, madhya atmani tisthati,
r ” ! \\ h = ‘:‘

\ I bhuta-bh tato viju- te. Etad vai tat 11 121l
S WWM EIGGIRE ;l.llu-m | [{d& ’.'lt'l\ I 2? | sano bhuta-bhavyasya, na tato viju-gupsate. Etad vai ta

The person (Purusa) of the size of a thumb, resides in the middle of the body. Lord of the past
and the future, and henceforward (after knowing Him) fears no more. This is indeed That.

[2-1-12]




XIV) Seeker will not seek Security from outside

Binary Format Triangular Format

a) Seek security from internal self a) Seek Security from Bhagawan
b) Says thank you to Bhagawan who
helps me to come to Binary format

XV) Etad Vai Tadu

XVI) Anvaya :
H{<q: Anvayah
STFBHE: ZE9: 37 e 7=y ferafa (H:) angusthamatrah purusah atmani madhye tisthati, (sah)
AT a1 (FEi) ad: A agired | bhiitabhavyasya i§anah (bhavati) tatah na vijugupsate |
qadg o ad |l etad vai tat I

Atma, which is of the size of the thumb (and), which is the lord of the past and the future,
dwells in the heart of the Body. After (Knowing that), one does not seek security. This is indeed

that.

XVII) Isavasya Upanishad :

L

o Y . . .
&g FAMUET AATcH-IITT IR | Yastu sarvani bhutani atmanye-vanupasyati,
=

= ‘1;13 =TcHI= adil = ‘I?i\{.lﬂ)b{-id n &1 sarva-bhutesu catmanam tato na viju-gupsate [6]

He who constantly sees everywhere all existence in the Self and the Self in all beings and
forms, thereafter feels no hatred for anything. [Verse 6] 1498




XVIII)

Vijugupsate

Does not Seek

Doesn’t have Aversion, dislike towards

anyone

Security from world

XIX)

Arivaruppu

Vijugupsate = See Dirty Object
(Aversion)

Don’t go Near

Don’t want to See

XX) After Atma Jnanam, Person has no Aversion, disgust towards anyone

* Jnani does not have Aversion towards anyone

* This is Negational version of Conventional Moksha.

*  Moksha = Escape from world not to come back

e Attitude towards world is Vijugupsa.

XXI) Real Moksha = Freedom from desire for Conventional Moksha

* | Should never have Aversion to the world, Rebirth, Another Bodly.
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XXIl) Bhagawan Says :
* Jnani does not have Rebirth.
XXIIl) Isavasya Upanishad - Mantra interpretation :
a) Most people are attached to Conventional Moksha
b) This must be the last Birth is their Prayer.
c) Don’t hate birth or Death as a Jnani, Joy or Sorrow in life
d) Tato Na Vijugupsate

e) Life not Burden but Entertainment.



583) Bashyam : Chapter 2 - Section 1 - Introduction

6 = —

Moreover----

* Moreover, Angusta Matra Purusha Elaborated again in Mantra 13.

584) Chapter 2 - Section 1 - Verse No. 13 :

AFHHE: GEAN SHMTRATTHE: |
SR T & 9aGr = 9 I 5q: |
QoS adn 23 1

angusthamatrah puruso jyotirivadhtimakah |
isano bhiatabhavyasya sa evadya sa u §vah |
etadvai tat I 23 |l

That person, of the size of a thumb, is like flame without smoke, Lord of the past and
future. He alone is even today, and will be verily tomorrow. This is verily That.

15
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585) Anvaya : Chapter 2 - Section 1 - Verse No. 13 :

<G

q: AFFAA: GEA: AgHE: FAIfa: ¥4
(afer) | T: JOTTET 27A: (3afa) 1 (F:)
ag a7 Afd | @ I : (M) | Tag dad.

Anvayah

yah angusthamatrah purusah adhiimakah jyotih iva
(bhavati) | sah bhiitabhavyasya i$anah (bhavati) | (sah)
eva adya (asti) | sa u $vah (asti). etad vaitat Il

Atma, which is of the Size of the thumb (and), which is the lord of the past and the
future, is like a flame without smoke. That alone (Exists) today; (and) that alone (will
exist) tomorrow. This is indeed that.
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Mahavakya Mantra :
1) 15t Quarter and 3" Quarter and 3™ Quarter
* Same as Mantra 12
Il) Repetition :
* Angushta Matra Purusha Ishano Buta Bavasya.
Ill) Mantra 12 :
e Ishvara resides within the body
 Atmais like a flame of light, uncovered by smoke (Adhumakaha)
 Smokeles flame, bright flame.
IV) Jiva = Bright flame = Angushta Matraha.
V) Sa Eva Adhya Ushvaha :
* ltiseternal.
* Paramatma which is there today, tomorrow, and in future.
Revision : Mantra 13 :
1) Jivatma = Chaitanyam
= Flame without smoke (Upadhi)
= Smokeless flame

= Consciousness.



I) Jiva is not associated with Body, Mind, thoughts

e Pure Sakshi Chaitanyam is same as Paramatma who is Lord of past, present, future
Time and Space.

* Lord is Paramartikam.
I11) Jivatma Paramatma Aikyam is talked about

* Etad Vai Tadu
IV) Eka Atma is one which you wanted to know through 3" Boon.
586) Bashyam : Chapter 2 - Section 1 - Verse No. 13 Starts

AFYAE: TEN SAARATIHHRISTARATS Tk Tl
AT

The Jivatma (Purusah), which is seemingly of the Size of the thumb (Angustha - Matrah
- Purusah), is like the smokeless flame (Jyotih - Iva - Adhumakam). It is proper here to
take grammatically, Adhumakah in Neuter gender as Adhumakam, (Even though the
Sruti says Adhumakah), because it is an Adjective qualifying the noun ‘Jyotih’, which is
in neuter gender, and therefore, it should also be in the neuter gender (Adhumakah -
Adhumakam - iti - Yuktam - Jyotih - Paratvat).

I) Angustha Matra Purusha = Repetition of Verse 12 = Jivatma = Tat Pada Lakshyartha.
II) Atma is Seemingly of the Size of Thumb.



I1l) Since Sakshi is located in the Mind and Mind is located in the heart
* Inner space of heart is of the size of thumb
* Therefore, Consciousness is as though size of Flame, Thumb.

e This Jivatma, Tvam Padartha Chaitanyam is like a flame.
V)

Flame / Consciousness is

Self Effulgent lllumines others

| |

- illumines itself

- illumines others, Body, Mind,
- Svayam Prakasha Samyat

Senses, world of Pancha Butas
- illumines Surrounding
- Para Prakasha Samyatcha

V) What type of Flame / Light is compared to Atma?
*  Smokeless flame = Extremely bright
= Free from all Upadhis
* Atmais also free from all Upadhis of Body, Mind
 Adhumakaha - Masculine gender

* Jyoti - Neuter gender
1505



* Adjective must agree with noun in gender
e Should be Adhumakam = Neuter gender.

V1) Jyoti = Neuter Gender Should not be given as male or female name

Should be

Jyotishman Jyotimati

| |

Male Female

587) Bashyam : Chapter 2 - Section 1 - Verse No. 13 Continues

AIEATHI SIS Slasad a4 |

gtcad Sfedl ARTNEGA 23Tl Faveaed 8§ e
FEEAISAGE WY FaqT: q 3 Aisfy afdsad

This Jivatma who is Visualised in this Manner by all the Yogis (Yastu - Evam - Laksitah -
Yogibhih --- Yogis can refer to both Upasakas as well as Jnanis) to be in the heart
(Hrdaye); that Jivatma is none other than the Paramatma (isanah) who is the Master
of the Past, Present and the future (Bhutabhavyasya --- in other words, the lord of
time - Beyond time), and is therefore, eternal (Nityah) and Changeless (Kutasthah).

15




That Ekatma (Sah - u) is present now (Adya = Idanim) also in all the living beings
(Pranisu), and will continues to exist (Vartisyate) in the future also (Vartamanah = Svah
- Api). There is nothing else equal to this Ekatma (Na - Anyat - Tat - Samah), and in

future also, another one equal to Ekatma will not be born (Anyah - Ca - Na - Janisyate).
In Short, the Ekatma is eternal. That is the meaning.

3rd Quarter of Mantra :

)

This Jivatma meditated, Visualised
himself as Ekatma

Size of Thumb As Smokeless flame

1)

Yogis Meditate

Upasakas Jnanis Dwell on their knowledge of
Ekatma
|
Visualise Atma in their Heart Jnartham Eva Lakshitaha
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l1l) Taittriya Upanishad :

H T UNIssdecd JATHIRA: |
dARHAT I HAAHT: |

AT fRRoAT: 3=aror are® |

T Y Fd«1 sAEedad | Aeadifer: |
F=mEt FAar Aadda | s a9Ed

M=o 0 ¢ 0

sa ya eso'ntarhrdaya akasah |
tasminnayam puruso manomayah |

amrto hiranmayah antarena taluke |

ya esa stana ivavalambate | sendrayonih |
yatrasau kesanto vivartate | vyapohya
sirsakapale || 1 ||

Here in this space within the heart resides the intelligent, imperishable, effulgent ‘Purusa’ of
‘Entity’. Between the Palates, that which hangs like nipple (The Uvula), That is the birthplace of
Indra, where the root of hair is made to part, opening the skull in the centre. [1-6 - 1]

IV) Such Jivatma Saha Ishanaha

* That Jivatma is none other than Paramatma, master of Kala, Lord of Time.

V) Lord of Past, Future and Present, Kala Ateeta Jivatma, Paramatma, Ekatma.

V1) Jivatma seems to have Janma, Punar Janma, Maranam

* Really speaking, Jivatma is beyond Time, Kala Ateeta, never affected by Time, hence

not born, doesn't die.

VIl) Jiva is Nityaha, eternal

e Kutastha = Buta Bavasya Ishana

= Changeless, Timeless entity
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VIIl) Vedanta accepts 2 types of eternity

Eternity

|
Changing
|

- Matter

- Can’t be created Destroyed

- Goes to Avyakta and Vyakta
Avasthas, conditions

- Maya

- Parinami Nityam

IX) If 2 Eternities, how Advaitam?

Changeless

|

- Consciousness
- Brahman
- Kutastha Nityam

Maya

Brahman

Depends on Brahman for existence
Lower order of reality, world
Vyavaharika Satyam, Mithya

As good as Non-existent, Mithya

- Can exist Independently

- Higher order, Paramartika Vastu,

Satyam

* Hence, we are Advaitin.
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X) Sa Eva Adhya :
e |danim
 That Atma exists Now Also, will exist for Ever.

XI) After Equation don’t use Jivatma, Paramatma, learn to use, | am Nitya Ekatma.

World Nitya Ekatma

3 Sharirams, 3 Prapanchas

Y
Advaitam / Binary Format

 Adhya =is present now also.
XIl) Where is that Ekatma?

* Pranishu Vartamane Present in all living beings.
XIll) Sa U Shvaha Api :

* Same Atma will continue to exist in future also

U - ApiSaha Asya Vartate

* Saha Api Vartishyate.
XIV) Ekatma = Eternal, Rest in it to get eternal peace, security, happiness.
XV) Anyaha Tat Samaha Nasti :

* There is nothing equal to that

* No 2" thing equal to Ekatma.



XVI) Accept Anatma - Jagat, but not equal to Ekatma

* Binary format

e Thisis a quest, discovery of a secret.

Anatma Ekatma

- Mithya

- Paramartika

- Lower order of Reality - Vastu / Reality

XVIl) Anyaha Na Jarishya

te

* |n future also another Ekatma will not be born

* Ekatma, always

existent, matchless

* | am Ekatma Brahman intrinsically

* No one equal to me.

588) Bashyam : Chapter

2 - Section 1 - Verse No. 13 Continues

A ATHHEC

e =6 3c9d 9all ~aEarsuTEIs Y Saa=aaa

HcAT TcIHEAAT SUNRTFHATEET 1l 93 I

Through this Mantra (Anena), the View of one group of the People who say that
Jivatma does not Survive death (Na - Ayam - Asti - iti - Ca - Eke - iti - Ayam - Paksah ---
the Caruvakas) is refuted by the very words of the Upanishad itself (Sva - Vacanena -
Srutya - Pratyuktah).
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In fact, to refute the above (You do not even need Sruti Vakyam because), logic itself
can refute it (Nyayatah - Apraptah). (With this all Caruvaka Philosophies will be
negated, as they do not Accept Past and Future Janmas). SO also (Tatha), the Buddhist
Ksanika - Vijnana - Vada (Ksanabhangavadah) also stands refuted.

1) What is Corollary Derived from Mantra?
Il) Nachiketas Question : Katho Upanishad :

SRR SRl S

o gy fatafesar a9
—

[\

-~ _— =, ™

ST sh AJTHHEId I |
Tl g T A TS =TT SR
FITOTHY FIEdaid: 1l 20l

D

Yeyam prete vicikitsa manusye

asti-tyeke nayam astiti caike,
etad vidyam anusistas tvaya 'ham

varanam esa varas trtiyah 11 2011

There is that doubt. “When a man is dead,” Some say ‘He exist’ and some again say ‘He does
not. this | should like to know, being taught by thee. This is the third boon, that | ask.

[1-1-20]

3rd Boon - Does Atma survive death?
I1l) Answer :
 Atma Survives death

e Explicitly stated in Mantra 13.
IV) Sa Eva Sa Vadhya :

e Atmais there now also and in future also




V) Sruti need not refute wrong view

e Logically it can be refuted.

e Death of Atma untenable

e QOut of compassion, Lord explains it.

V1) How can you refute idea of no rebirth logically?

* What is the logic used for survival of Jivatma after death of body?

Vi)

How to Prove existence of Jiva

Before Birth

After Death

VIIl) Panchadasi :

e 2 Doshas if you don’t Accept Survival of Jiva After Death.

2 Doshas if you don’t Accept Past or
Future Births

Akruta Abyagama Dosha

Kruta Hanihi

If Purva Janma not Accepted

|

If Future Janma is not Accepted
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IX) Akrita Abyagama Dosha :
a) Suppose you don't accept past birth of baby

e can't explain suffering or enjoyment of just born baby.
b) Some born with golden spoon

 Some have congenital problem, live in slums.

c)

Baby should have

Papa Karma Punya Karma

d) Papa Karma not given by God, he will become partial
e) Baby can't earn papa because it is just born.
f) Fallacy :
* Baby has papa karma not earned by itself or given by God.
g) Have to solve problem by saying :
* Baby has earned in past Janma.
h) Akruta Abyagama dosha if Purva Janma is not accepted
i) It can't also be caused by an accident
j) If so, universe will be chaotic but we see order

k) No one will have incentive to do anything.



|) We do karma expecting good results in the future of blessings from the Lord.

m)

Answers

Not

Accident Gods will Babys own Action

n) Only logical Answer :
e Baby should have existed with Sukshma Shariram in several bodies before.
X) Krute Hanihi Dosha:
* If you don't accept future births what will happen?
a) Person does several good Karmas
* Before reaping results, person dies.
b) If no rebirth, Karma Phalams will be hanging without a result.
c) It will be violation of Law of Karma
d) Many soldiers take poison and die when captured
e) There will be lacune in moral law of Creation.

h) Kruta Hanam if future births not accepted
1515



XlI) To avoid 2 Doshams accept future and past births
e Survival of Jivatma can be proved by logic itself
* Sruti not necessary

e Still Sruti gives its answer.

XI1)

This Negates 2 Matams - Nastikas

Charvaka Yogachara

|

- Kshanika
- Buddhists

* They don't accept Past and Future Janmas.
X111) 2" Corollary :
a) Yogachara Kshanika Vigyana Vadi - Matam

e Refuted by this Mantra

* Pratiyukataha - Refuted
b) Jivas Duration - Momentary

* Jiva = Chaitanya Svarupam, lasts for a Moment.

* Jiva = Anityam.
1516



c) Sa Va Eva Advaha :
e Srutiis negating Anityam of Jiva, held by Kshanika Vadi.

Kshanika Bangaha

Nashaha

d) Both Charvaka and Yogachara say Atma = Anityam

e Both refuted in Mantra 13

e All Astikas - Sankhya, Yoga, Nyaya, Veiseshika, Purva Mimamsa, Uttara Mimamsa,
Uniformally accept Atma Nityatvam.

XIV) Anvaya - Matra 13 :

g Anvayah

q: AYSHE: JOR: AHS: wafa: &3 yah angusthamatrah purusah adh@imakah jyotih iva
(vafer) | |: o=l : () | (F) (bhavati) | sah bhiitabhavyasyaisanah (bhavati) | (sah)
aF 3T AR | & I =3: () | TG A eva adya (asti) | sa u §vah (asti). etad vaitat |

Atma, which is of the Size of the thumb (and), which is the lord of the past and the future, is
like a flame without smoke. That alone (Exists) today; (and) that alone (will exist) tomorrow.
This is indeed that.
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589) Bashyam : Chapter 2 - Section 1 - Introduction

g NEERAaaE ST 3TE ———

Darsana - Apavadam - Brahmana) Says (Aha) ---

Again (Punarapi), the Sruti Wanting to negate seeing Division in Brahman (Bheda -

|) Again Bheda Darshana Apavada

* Negation of seeing Difference in Brahman, of Brahman.
II) Aha Sruti Declares.
590) Chapter 2 - Section 1 - Verse No. 14 :

ISk 1 g€ 9ady feraaia |

Qe GHIIREFIRIAEASGET =T 0 2%

yathodakam durge vrstam parvatesu vidhavati

evam dharmanprthakpaqyamstancvanuwdhavatl 2% I

times). [2 - 1 - 14]

Just as water, rained on (high) mountain-ridges, runs down the rocks scattering on all
sides, so does he, who beholds the attributes as different, runs after them only (at all

15




591) Anvaya : Chapter 2 - Section 1 - Verse No. 14 :

I=T:

T 1 JE Igh Y9dY famEt |

T A 9HF 959 (3510 AL QT STt
Anvayah

yatha durge vrstam udakarh parvatesu vidhavati |
evam dharman prthak pasyan (ajfiah) tan eva anuvidhavati Il

One who sees the Jivas Differently goes after them only, Just as water rained on a
Mountain runs down the Slopes (and Disappears).
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I) Ultimate Vedantic Vision :

There is only Brahman free from Bheda

Sajatiya

Vijatiya

Svagata

Second Brahman

Nothing other than
Brahman

No internal Divisions in
Brahman

II) This Ekam Advitiyam Brahman is the Ultimate vision.

I1l) How do we account for the Universe?

* Isn't there be world different from Brahman?
IV) Is Vijatiya Bheda there between World and Brahman?

* No Vijatiya Bheda as Brahman is of a higher order of Reality.

Waker

Dream world

Higher Order

Lower Order

Brahman

World

- Higher Order
- Independently exists

- Mithya, Lower Order
- Depends on Brahman for its Existence

1520




V)

We

Accept Don’t Accept
| |
- Experience of Universe - Independent existence of Universe
- Mithya - Mithya

* Brahman is absolute Reality

* 3 Worlds - Jagrat, Svapna, Sushupti, Relative Reality.

* In Brahman, 3 Worlds are only appearances not independently existing worlds.
VI) If we don't accept existence of universe, how can you experience?
Example:

* Dream - Experienced has no independent existence

* Depends on Waker for existence

* With borrowed existence, dream world, waking world, sleep world of ignorance,
appears, disappears.
VIl) Waker, dreamer, sleeper and their respective worlds Virat, Hiranyagarbha, Ishvara don’t

exist apart from Turiyam Brahman.
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vin) Examples

Shadow Reflection
| |
Doesn’t exist Separate from Body Doesn’t exist Separate from Original
face

*  Svataha Satta Nasti.
IX) World can't be counted as Sajatiyam, Vijatiyam, Svagata Bheda Sahitam w.r.t. Brahman
* Turiyam alone exists, Ekam, Advitiyam
* Brahma Ekam Eva Advitiam Bavati.
X) Bheda Darshanam = Seeing division
* Jnani sees Bheda in Class / World
* Not everything as one, then it will be cataract.
Xl) Bheda Darshanam Apavadam
* Jnani does not see Bheda differences as real

e Satya Bheda Darshanam is not there for Jnani, only Abheda, Asatya Mithya Darshanam
is there for a Jnani, only Abheda, Asatya, Mithya Darshanam is there for a Jnani.

XIl) Samsara :

* Seeing world as Real, Satyam is the problem of Samsara. 1522



Moksha :
 Seeing world as Mithya, Abheda Darshanam is Moksha.

* Transformation in the intellectual cognition of the world because of knowledge of
Brahman.

* No physical transformation.

e Sruti negates Bheda Darshanam in Matra 14.
XIIl) Mantra 7 and Mantra 10 - Same idea in Mantra 14

 Mrityo Sa Mrityum Apnoti Ya Eva Nana Eva Pashyati

e Dvaita Darshanam leads to Mrityu, Samsara, is essence of Mantra.
XIV) Example - Rainy water on :
a) Mountain is a big mass of water at the top of mountain

* One mass, Advaitam - Rainy water at top Advaitam.
b) When it flows down, it gets divided into many small streams

* Advaita water gets divided, becomes Dvaitam

* Amount of water becomes lesser, when it is absorbed by earth.
c) Divided stream disappears

* Division causes disappearance of one mass of water

* Division will cause mortality, Samsara, emotional disturbances.



d) It is a peculiar example

* Limited example

* Water gets divided and disappears.
XV) Brahman gets divided as Jivas and disappears in Waking, dream.
592) Bashyam : Chapter 2 - Section 1 - Verse No. 14 Starts

TGH I g 221 S g9 R g9y qaaag -

FIFIZI-IH]_ U9 Ul 93aedi-g  siaiggata:
I

Just as water (Yatha - Udakam) from the Pouring rain (Vrstham = Siktam) on the top

down, and flowing downwards on the Slopes of the Mountain to the lower areas of
the Mountain (Parvatesu = Parvatavatsu - Nimna - Pradesesu) gets Sub-divided (Into
Small rivulets or Creeks as they flow) and gets dissipated (Vidhavati = Vikirnam Sati)
and disappears (Vinasyati); in the same way, one who sees the Jivatmas (Dharman =
Atmanah) to be distinct in every Body (Prthak - Eva - Pratisariram - Pasyan), and
therefore sees them as many different (Bhinnan - Prthak - Pasyan) Atmas, in
accordance to many different bodies (Tan Eva - Sarira - Bheda - Anuvartinah =
Anuvidhavati),

(Ucchrite) of a Mountain, which is very difficult to reach (Durge = Durgame - Desa) falls

15p




1) Yatha Udakam : Rainy Waters.
Il) Durge - Durgame Deshe Utchrichityate :
* Gets Divided at the the top Area of a Mountain.

I11) Similarly one Brahman gets Divided when it is Seen in Individual Bodies.

Revision : Mantra 14 : Bashyam :

1) In the final 2 Mantras 14 and 15 of Chapter 2 - 15t Section, Upanishad reveals an important

principle.

1)

Jagat Darshanam

Bheda / Dvaita Darshanam

Abheda / Advaita Darshanam

- Samsara

I

- Nindha done by Upanishad

1)

- Moksha

- Stuti done by Upanishad

6 Lingas to find out Tatparyam of Veda

Upakramou Abhyasa Apoorvata Phalam
Upasamhara | | 1
| .
. Repetition Novelty, unigueness Arthavada
Beginning and end I

Upapatti 1525




Artha Vada - Indicates central teaching

Nindha Vakyam Stuti Vakyam
| |
- Criticism - Glorification
- Bheda Darshanam - Abheda Darshanam
- Dvaitam - Advaitam
- Apparent Seeming - Factual
- Like Sunrise Sunset - Sun Never rises is a fact

- lJiva - Jiva - Bheda, Jiva - Jagat -
Bheda, Jiva - Ishvara - Bheda

- Leads to Samsara, Mantra 14 and
15

V) When rainy waters fall on top of mountain, initially flows as one stream.
* Later gets divided into smaller streams, gets absorbed into the earth
* Gets dissipated, disintegrated, destroyed

* Vikaranam Satu, Vinashyati.

V1) Jivas seem to be many, plural, each Jiva in a body, with separate Punyam, Papam.

VIl) Wise not carried away by apparent plurality

* Like apparent sunrise, nothing wrong in experiencing.
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VIII) If you take apparent sunrise as real, it is delusion

e Similarly, Plurality should be known as apparent, seeming and not a fact.
IX) If you see Plurality, Dharman Pashyan

e Prati Shariram Pashyannu Tam Eva Anuvidati

* Ajnanis will be born again in another body

* Will see Bheda, Samsara will continue.
X) Anuvartina, Anuvidhavati

*  Will run into plurality in next birth also.

593) Bashyam : Chapter 2 - Section 1 - Verse No. 14 Continues

TROROIEHT G99 : SfIaad 3o 1| 9% 1

Will again and again follow the same idea of different Atmas in different bodies (Sarira
- Bheda - Meva - Prthak - Punah - Punah - Pratipadyata) in the next birth also. (it
means the Ajnani having dropped this specific body he will be reborn again and again
in other specific bodies in Similar Situations, Sticking again to the same ideology). That
is the idea. (On the other hand, if one does not see this Nanatvam, but only the
Ekatvam, what happens to him is said in the next Verse).

|) Having dropped one body, will take another body (Pratipadyate).

II) Samsara will continue as long as Jivas are in Bheda Darshanam.



Ill) Seeking Videha Mukti means you are an Ajnani
* Indicates | am looking at myself as Jiva not Ekatma Turiyam Brahma.
IV) Your wrong misconception :
* Let others continue, | have got knowledge
e | will rush to Bhagavan, never to come back.
V) Confirms Bheda Darshanam and sense of individuality
* In Triangular format, Videha Mukti can be retained.
V1) In Binary format, fallacy must be understood and must become irrelevant

* Aslong as Videha Mukti is redundant, | am looking up to me as an individual who
wants to escape from the world

* This idea we must get rid off
* Otherwise, | will be born again and again as Ajnani Jiva.
VIl) Anvayaha - Verse 14 :

Heqq: Anvayah
1 T T8 o qa%g CLICIEE yatha durge vrstam udakarh parvatesu vidhavati |
WWHW‘E 929 (35:) dq T algl%mai%{ Il || evam dharman prthak pasyan (ajfiah) tan eva anuvidhavati I

One who sees the Jivas Differently goes after them only, Just as water rained on a Mountain
runs down the Slopes (and Disappears). 1528




594) Bashyam : Chapter 2 - Section 1 - Introduction

¢ ~ ¢

e GAETEd TR aeeziaed fEefsH-

=\ . R
TAFCAHGIHCHIH 929dl [Isiaal gana=zised
On the other hand (Punah), the one who (Yasya) unlike the Previously mentioned one,
has gained Atmavidya (Vidyavatah), and thereby has eliminated (Vidhvastah) the
Vision of duality caused by the Superimposition (Upadhi - Krta - Bheda - Darsanasya ---
of the three Bodies), on the pure Consciousness, which is one Homogeneous entity
without internal Division (Visuddha - Vijnana - Ghana - Ekarasam), and who is also
constantly aware (Pasyatah = Vijanatah) that the Non-dual self is oneself (Advayam -
Atmanam); for such a wise sage (Muneh), who is constantly in Manana -

Nididhyasanam (Mananasilasya), what will be the nature of Atma, if it is asked (Atma -
Svarupam Katham), that is being explained here----

|) After Bheda Darshanam Nindha now Abheda Darshana Stuti.
II) Who is an Abheda Darshi?
a) Has Brahma Vidya

* Aham Brahma Asmi iti Vidya

b) I am Atma in all Sharirams. 1529



We experience

Manifest World

Unmanifest World

|

Sthula, Sukshma Shariram

Karana Shariram

d) Brahman is beyond world, is seer Sakshi.

Sakshi of

Manifest thought

Unmanifest World

e) One who has this knowledge has eliminated Vision of duality.
* Wiped out Bheda Darshanam, vision of difference.

Ill) There is only one Atma, Brahman
* Nothing else, Neha nana Asti Kinchana.

* No Sajatiya, Vijatiya, Svagata Bheda in Brahman.
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Differences are caused by Upadhi

Sharira Trayam Prapancha Trayam

| |

Vyashti Samashti

V) Differences in the body falsely transferred to Consciousness.
* Consciousness seems to be divided
* Divisions of body are superimposed on Consciousness.
VI1) Differences are seen because of ignorance of Brahman
VIl) False perception gets eliminated with Jnanam
VIIl) World is Mithya is clear
 Even though | see differences in matter, don't see differences in Consciousness.
IX) Abheda, Advaitam explained well in Etad Vaitadu Mantras
X) One who has Akhanda Chaitanya Jnanam knows the truth about the world as Brahman.
Xl) Sense organs can see Dvaitam alone, matter alone, Sakhanda matter alone, matter with
division alone
* With sense organs, we will see only differences.

XIl) When they are not in operation, we understand Akhanda Eka Rasam Chaitanyam.
1531



X111) With 3 intellectual, Shastric eye, Jnani understands Bheda, differences belong to matter
and not to Sakshi Chaitanyam, Adhishtanam.
XIV) I am Sakshi now, was, ever will be
* This Jnanam is called Jnana Chakshu, Shivaha, 3™ Eye, free from Bheda Darshanam.
XV) Pasyataha :
* Jnaniis constantly aware of Akhanda Chaitanyam, not the world
 Aware of Non-dual, Advayam Atmanam which is Non-dual self, which Myself.
XVI) In this Binary format, one is in Advaya Atma, Vishuddhya Vigyana Ghana Eka Rasam,
Shuddha Chaitanyam

* One homogeneous entity without internal division my real Svarupam, nature.

* Thoughts bring in emotional experiences, temporary, incidental, due to Law of Karma,
Mithya, Nama Rupa, Kriya.

XVII) Rasam in the kitchen has lower, Middle, upper portions but not in Vishuddha Vigyana
Ghana Eka Rasa Chaitanyam.
e Sajatiya, Vijatiya, Svagata Bheda Rahitam Atma, Ekam Eva Advitiyam Brahman.
XIX) Atmanam Pashyataha :

* One who constantly sees that Atma, aware of that Atma in the background all the time
in Vyavahara is a Jnani.

XX) While watching movie, Jnani will never get Sentimental, Emotional, never forgets it is a

movie.




XXI) World is indistinguishably one Nitya Atma Chaitanyam

* Movie always one nondual screen

* Jnani can shake off the worldly experiences at will because of Atma Jnanam.
XXI1) For Jnani, world is an entertainment not a Burden

« 5% Capsule of Vedanta.
XXIll) Vijnataha Mune :

* For that Manana, Sheelavan Muni, mindful sage, doing Nidhidhyasanam, every event in
life is a Drama.

* Muni always rooted in Adhishtana Atma, Silent Spectator.
* For Muni what will be the nature of Jivatma?
XXIV)

For Muni

Jiva not different from Jiva not part of Paramatma Jiva is identical with
Paramatma Paramatma

* Thisis stated in Mantra 15.
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595) Chapter 2 - Section 1 - Verse No. 15 :

FARE e, FEAIEH qrvE
¥afd | OF GATATA ST Hafd 3T I 9% 1

yathodakamh Suddhe $uddhamasiktar tadrgeva
bhavati | evarh munervijanata atma bhavati gautama Il 41l

As pure water poured into pure water becomes the same only, so becomes the Atman
of the thinker (sage) who knows this, (Unity of the Atman) O! Gautama. (Thus ends

the Fourth Valli in the Second Chapter.) [2 -1 - 15]
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596) Anvaya : Chapter 2 - Section 1 - Verse No. 15 :

HqY:

g I T e (IaH) AT
TWEH_Sed ded] OF 9aid Od fas=a: g9 et
T4t

Anvayah

he gautama! yatha suddhe (udake) asiktam $uddham
udakam tadrg eva bhavati evarh vijanatah muneh atma
bhavati Il

The Atma of the wise sage becomes (the same as Brahman), just as pure water,
Poured into pure (Water), becomes the same alone, Oh Naciketas!
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Gist :
1) For a wise person, Jivatma and Paramatma are absolutely identical, inseparably one,
indistinguishably one.
1) Jiva will not become Parama
* Never different
* No process of merging
I1l) Merger not physical event
e Itis anintellectual, cognitive event
* Itis dropping false notion that Jivatma and Paramatma are different.
* Bheda Darshana Moha Nivrutti.

IV) Jivatma and Paramatma are one substance, Vastu, Nitya Chaitanyam but with 2 names,

Adjectives.

Nama Bheda Vastu Bheda

Asti Nasti

e We assume there is a factual difference
* Misconception goes away from intellect.

* Misconception Correction figuratively presented as Merger.



V) Example of Abheda Darshanam :

Take

2 Tumblers of Pure water

One Big One Small

|
Pour them together in 3™ Tumbles

One water alone was, is, will be there

V1)

Tumblers - Upadhis

Jivas Paramatmas

| |

3 Sharirams 3 Prapancha

* Inthe 39 Tumbler Mixed up water can’t be distinguished from which Tumbler it came.
1537



VIl) After Jnanam, Jivatma, Paramatma one indistinguishable, Shuddha Udakam - Chaitanyam.

VIIl) 2 Waters were physically separate, after pouring into one third tumbler, can't differentiate.

IX) Visishta Advaitin, Dvaitin, take example and extend

 Merger happens in Vaikunta, Dasa Bava continues

* Samyujyam, Samapyam, if physical event.

X) In water, physical distance is there, both finite

Jivatma

Paramatma

Limited with respect to Upadhi

All Pervading with respect to Upadhi

X)

Gautama

Chapter1-1-10

- Nachiketas father

- Vajasravas
- Sr. Bush / Gandhi

Chapter2-1-15

|

- Nachiketa
- Jr. Bush / Gandhi
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Katho Upanishad :

I dE T : FHAT YT 7%
A=A ATSHT 3T |
. =~ -~
FoIHY ATSHaEeTdId
T FATOT TIH a7 gor |l 9o |

Santa-sankalpah sumana yatha syad
Vita manyur Gautamo ma'bhi mrtyo,
tvat prasrstam ma'bhivadet pratita

etat trayanam prathamam varam vrne 11 10 ||

Naciketas said, “O Lord of Death! As the first of the three boons, | choose that Gautama, my
father, be pacified, be kind and free from anger towards me, and that he may recognise me

and greet me, when | am sent away by three.”

TIEE TG JGATHaeq araig Haid |

19 AT ATCHT Hard T 199 |

C I - " I LAY
3T FTERITTE [GATATHTT THAT Toeat |

Yatho-dakam suddhe suddham asiktam tadrg-eva bhavati,

Evam muner vijanata atma bhavati Gautama 11151l

Iti Kathakopanisadi dviftiyadhyaye caturthi valli.

As pure water poured into pure water becomes the same only, so becomes the Atman of the
thinker (sage) who knows this, (Unity of the Atman) O! Gautama. (Thus ends the Fourth Valli in

the Second Chapter.)
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597) Bashyam : Chapter 2 - Section 1 - Verse No. 15 Starts

TR AT M cashed [ATal BaHemRiiee
& e |

Oh Naciketas (Gautama), just as (Yatha) pure (Suddhe = Prasanne) water (Udakam)
poured (Asiktam = Praksiptam) into another pure (Suddham = Prasannam) water
becomes one pure water only (Ekarasam - Eva) and not otherwise (Na - Anyatha); in
the Same why (Tadrk - Eva), the Jivatma and Paramatma will also attain
indistinguishable oneness (Bhavati = Atma - Api - Evam - Eva - Bhavati - Ekatvam -
Vijanatah) for the wise Person (Muneh = Mananasilah --- by his habitual involvement
in Sravana - Manana - Nididhyasanas).

1) Yatha Udakam Prasanne Shuddham :

* Just as pure water from 2 containers become indistinguishably one when mixed up.
I1) Similarly Jivatma merges into Paramatma, becoming Eka Atma
I1l) Jiva not a part of Paramatma

 No part - Whole - Amsha Amshi Sambandha.
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IV) Mandukya Upanishad :

e Chapter3:Verses3to9

 Akasha example

 Ghata Akasha can't be part of Mahakasha because Akasha does not have any part at all
V) Tadruk Eva Bavati Ekam Eva Bavati :

* Becomes one Shuddha Jalam

* Na Anyatha, not otherwise, not distinguishable.

V1) Atma Api Ekam Eva Bavati.

Vi)
Jivatma Paramatma
- Has inferior attributes - Has Superior attributes
- Remove Jiva Adjective caused by - Remove Parama Adjective caused by
Sharira Trayam Prapancha Trayam

VIIl) By Bhaga Tyaga Lakshana, Sharira Trayam and Prapancha Trayam falsified
e 2 Adjectives falsified
e Jivatma, Paramatma Visheshanam is Mithya Krutam.
 Ekatma is Satyam.
IX) Jagat Abhasi krutam, Mithya Krutam
 What is really there? Ekatma alone is there.



X) Only Muni, Manana Sheelavan, Vijanataha
* Those who have Binary format alone get the benefit of Moksha, Jeevan Mukti status.
e Sheelam, one who is habituated in Sravanam, Mananam, Nidhidhyasanam.
* Ekatvani Bavati, eh Gautama Commentary on Mantra 15 over.
XI) Shankara gives a beautiful instruction to his students, Humanity, Veidikas.
XIl) Sruti = 1000 Mothers
* Don't neglect teaching of Sruti
e Sruti will teach for your good only
* Don't have Asraddha.
XIll) Nishkarmya Siddhi :
*  Why do you doubt this understanding
* Don't wait for any mystic experience
* Understanding itself is Sakshatkara, Aparoksha Jnanam.
XIV) Implement understanding in life by changing the format, triangular to Binary.

598) Bashyam : Chapter 2 - Section 1 - Verse No. 15 Continues

AEATCHATNHFIZES ATeash Fere restear Tgig-
eerarsiy fafon RAaitey sicimcaszid a=asy:
STIETOTAT=: 1 9% I .




Therefore (Tasmat), may you drop all the wrong illogical notions about the Presence of
Differences (Kutarkika - Bheda - Drstim) held by fallacious logicians belonging to some
Darsanas, and also the misconceptions (Nastika - Kudrstim) entertained by some other
(Nastika) Darsanas. And after rejecting (Ujjhitva) all of them, may you come to Veda
which is the greatest well-wisher of you, and Superior than a thousand mothers and
fathers (Matr - Pitr - Sahasrebhyah - Api - Hitaisina), for it will always tell what is good
for you. Therefore, this vision of Ekatma (Atma Ekatva - Darsanam), taught by the Veda
(Vedena - Upadistam) should be followed with reverence (Adaraniyam), by all the
people who are free from ego issues (Santadarpaih). That is the idea.

|) Tamat - Therefore
II) Since Bheda Darshanam leads to Samsara, Abheda Darshanam leads to Moksha.
I1l) As proved by Shad lingas, Sruti is teaching, Abheda Darshanam repeatedly.
IV) May you have shraddha in Sruti and Shad linga

* Have reverence to this teaching.
V) Utchidwa :

May you drop Dvaita Darshanams of
11 Other Philosophers

6 Nastikas 5 Astikas

| |

Don’t Accept Atma / Veda Accept Atma / Veda




V1) Bheda Darshanam held by fallacious Tarquikas
 Shankya, Yoga, Nyaya, Veiseshika, Purva Mimamsa
* All have Bheda Drishti, entertained by Tarquikas.
VII) Nastikas - Kudrishti :
* Misconception entertained by logician

e Charvaka, Jaina.

Buddhism

Yogachara Madhyamika Vaibhashika Sautrantika

VIIl) Utchitwa
* Cha and Utchitva
* Toreject
* After rejecting all misconceptions, come to Vedanta Advaita Darshanam.
IX) Brahma Sutra - Chapter 2 :
* Paramatma Khandanam was done.
X) Veda = Greatest well wisher, Superior to 1000 Mothers, fathers in several births, Motiveless,

does not expect anything in return, Real Well wisher.



XI) Parents sell land for Children's Education - Problem :
 They don't know what should be pursued in life
 Because of ignorance, don't give priorities of life to us
* Job, salary, marriage is all that matters for parents towards children
* Don't know Moksha = Greatest Purushartha

* Veda = Unconfused parent.

Xll) Gita :
AR T5a9di bhoktaram yajiiatapasam
-{-lc'ic*;ichH\Q%RIL | sarvalokamaheésvaram |
@a Héﬂ\dl-—li suhrdam sarvabhutanam
ATAT Hi Q|||r.\-(-|4-l-ceglr(\'l Il ®-R || || jAhatva mam santimrcchati || 5-29 | |

Knowledge Me as enjoyer of sacrifices and austerities, the great Lord of all worlds, the friend
of all beings, he attains peace. [Chapter 5 — Verse 29]

e  Suhrutam = Well wisher = Veda, Guru, Bhagavan.

XIIl) Veda teaches highest knowledge for humanity, leading to Moksha, freedom from rebirth
with vision of Ekatma, Samyak Darshanam.

XIV) No Jiva, Parama adjectives

* Veda must be revered, respected, followed by all with Shraddha.




XV) Those without Ego, Vanity, Self conceit, follow Veda.
XVI)

Son in Law - Definition

Does not know by himself Does not understand when taught

e All other virtues are there.
XVII) Darpi = Self conceit
Seeker :

Why should | follow Veda, Acharya - | can guide myself.
XVIIl) Gita :

amﬁa-qafh:[aq\ amanitvam adambhitvam
e o ¢ o o e
AT &M~ ATATH | ahimsa ksantirarjavam |
SN > N\ . s S R =
awqum 2 acaryopasanam saucam
= ¢ [Nl o o - . s
EIHHTAHAGEHE: 1| 223 -< || || sthairyam atmavinigrahah || 13-8 | |

Humility, unpretentiousness, Non-injury, forgiveness, uprightness, service to the teacher,
purity, steadfastness self-control...[Chapter 13 - Verse 8]
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e  Amanitvam = 1t Virtue

Humility required to become a disciple, then will do Namaskara

e Sharira Darpahi = humble student, knows Veda has to be revered, followed.
XIX) Anvaya - Verse 15 :

g Anvayah

T Tlaw e TS (I5H) AR, he gautama! vatha $uddhe (udake) asiktam $uddham
2TgH_ 39% dies] g Waiy o fosa: @; ameqr || udakam tadrg eva bhavati evar vijanatah muneh atma
=izl bhavati Il

The Atma of the wise sage becomes (the same as Brahman), just as pure water, Poured into
pure (Water), becomes the same alone, Oh Naciketas!

599) Bashyam : Chapter 2 - Section 1 - Verse No. 15 Continues

S S 1L e DR L2 o L I A 182 | et L G [ o B A

MAEEIEEOREd: Fdl FAFTETS e
THASRITSE AT 2 1

Thus, the commentary of the first valli of the second Adhyaya of Kathopanishad given
by, Srimad Acarya Sri Sankarabhagavatah, Who is the student of Srimat Parama -
Hamsa Parivrajaka Acarya, the Reverent Govidabhagavat - Pada has been concluded.
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I) Revision :

Katho Upanishad

2 Chapters - Adhyaya

Chapter 1 - 3 Vallis Sections

Chapter 2 - 3 Sections

I1) Now Chapter 2 — 2"d Section : Most Important Section in Katho Upanishad
11l) 600) Bashyam : Chapter 2 - Section 2 - Introduction

g TG |

R SFRRI-aUT STRTaeai=TeTIROT S T

Now begins (Ayam - Arambhah) the second Valli to again (Punarapi) Ascertain the
nature of Brahman (Brahma - Tattva - Nirdharanarthah) in a different method
(Prakarantarena), Since brahman happens to be difficult to understand (Durvijneyatvat
- Brahmanah --- it being extremely Subtle).

IV) What is the purpose of 2" Valli?

a) Nirdharana - To ascertain nature of Brahma Tattvam

b) Brahman is primarily available in the form of

Sakshi Chaitanyam.

"I - Aham, the experiencer consciousness or
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c) Brahman is never available as an object
* |tis only available as the Subject, Sakshi, iti Nirdharathaha.
d) Previous Valli also same topic
e Isthere Punar Ukti Dosha, error of repetition.
e) Upanishad is deliberately repeating the topic in different method, pattern, content is the

same

f) Example :

One Rice

|
| | |

Idly Upma Dosai

g) Why different methods?
* Brahmanaha Durvigneyatvat, extremely subtle
* Our mind's orientation is of objectification tendency
* Itis an obstacle to Brahma Jnanam.
h) Mind tries to objectify new object, forms a concept to understand and experience with sense
organs.
i) Gangotri :
* Conceptualize, experience, ingrained in every student.

j) Teacher shatters objectification tendency to claim Aham Brahma Asmi.




601) Chapter 2 - Section 2 - Verse No. 1 :

TTHREINEH AT R dd: |

]
-

FAET T IAq (aaas [FH=9d | Tag ad 191

2 E)

Puram ekadasa-dvaram, ajasya-avakra-cetasah,

Anusthaya na socati, vimuktas-ca vimucyate. Etad vai tat 11 1 1l

This body of eleven gates is indeed of the unborn even minded Self. Having meditated
upon this (the seeker) grieves not and the liberated one is ever liberated indeed. This
is verily that. [2 - 2 - 1]
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602) Anvaya : Chapter 2 - Section 2 - Verse No. 1 :

g
THIGIER JG T ATeh=ad : (ATcHA:
V) | (TH) S (m)aﬁaﬁﬁaﬁ:
(@9 fag=ad =9\ Tag dad.l

Anvayah

ekadasadvaram puram ajasya avakracetasah (atmah
bhavati) | (tam) anusthaya (vidvan) na $ocati | vimuktah
(san sah) vimucyate ca. etad vaitat |

The City with eleven gates belongs to the Birthless Atma, which is of the Nature of
undifferentiated Consciousness. Meditating on (This), one does not grieve. Having
become liberated (While living), he becomes liberated (After Death also). This is
indeed that.
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Gist :
|) Brahman as Existent, Sat, is available Everywhere, also in the Pura, City, the Deha Shariram
II) Brahman is recognised in Every Object as Existent.
 Brahman is Available Everyhwhere at all times.
l11) In a Living Body, Brahman is Available as Chid Rupam, Sakshi of all Our thoughts, Concepts,
Emotions.
V)

Brahman Exists

Within Time Outside Time

|

Kala Ateetam

V) 1st Half of Mantra :

* Brahmanis located in the Body as | - the Sakshi Chaitanyam.
Vi) 2" Half : Anushtanam :

* One has to claim that Brahman as his intrinsic Self through 3 Sadhanas, Sravanam,
Mananam, Nidhidhyasanam.

VIl) What is the Phalam?
e Sarva Shoka Nivrutti, Freedom from sorrow

* Such a Jnani gets Jivan Mukti, Videha Mukti. 1552



VIIl) Vimuktascha - Jivan Mukti Bavana

* Vimuchyat - Videha Mukti Bavana.
IX) Etad Vai Tatu :

 Answer to questions of Nachiketa in Chapter 1 -1 - 20 and Chapter 2 -1 - 14.
603) Bashyam : Chapter 2 - Section 2 - Verse No. 1 Starts

TRBON T |

R® HT G| GRUSTISEE R urEary -

The Physical body is a City (Shariram Puram), not exactly a City, but something, which
is very Similar to a City (Puramiva Puram) because most of the Service Agencies which
are used in a City (Aneka - Pura - Upakarana - Sampattih) Like Watchmen, Supervisors
etc (Dvarapala - Adhistatra - Adi) are Available (Darsanat) in the Body also.

|) Puram = City

*  Why Shariram is similar to city.
I1) City enclosed within walls, protected by walls, Great Wall of China.
I11) Skin = Wall, covers Tissues, Blood, Bones.

V) Antiques covered by Curtain.
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VI
) City

Has gateways for

Entrance Exit

|

Jnana Indriyas Karma Indriyas

VIl) Indriyas = Dhvaraphalakas
e Superior is Adhishtana Devatas.
Vi)

Dvaram

Golakam / Sense Organs

Doors

IX) Adhishtana Devata :
* (Gate Keeper
e Chakshu - Surya Devata.
1554



X) In a Bandh, essential services are maintained
* Physiological systems are essential for Maintenance of body.

* There are Devatas maintaining it, Agni Devata, Vayu Devata, Varuna Devata, Prithvi
Devata.

Xl) In Deep Sleep State, Breathing, Digestion, Heart Beat, Pancha Pranas work, Blood Vessels
Carry Energy.
* Sometime Road Blocks are there, By Pass Done.
XIl) Pura Upakarana :
* Accessories, Main Agencies
* Body has Swami called Atma City has a Mayor.
604) Bashyam : Chapter 2 - Section 2 - Verse No. 1 Continues

RN A YU EATEEaead=eanay T8 ; aug
AT T FrR e
T HiagHaid |

Just as the City (Puram) with all its Services (Sopakarana) is seen (Drstam) Awaiting
ready to Serve its Master who is Dwelling in the City, not as a Integral Part of the City
(Svatmana - Asamhata), but as its independent owner (Svatantra - Svami); 1565




In the same Manner (Tatha - Idam), the Body, which is like the City (Pura - Samanyat),
also is an Assemblage of Several Constituents or Accessories (Aneka - Anupakarana -
Samhatam - Shariram) meant for Serving the king of the City (Rajasthaniya -
Svamyartham - Bhavitum - Arhati), who is other than it (Svatmana - Asamhata).

Rule / Principle :

1) City, body, assemblage mall of constituents like wall, window, roof, floor
* Assemblage called Samhati Sangatah consisting of several constituents.
* Assemblage does not have utility for itself.

Il) House not made for house
e Car not made assembled for Car.

I1l) Sankhya - General Rule (Shankara Borrows) :

a) No assemblage assembled for benefit of assemblage itself.

b)

Hall not Meant for

Hall Any Constituent of all

| |

Assemblage Floor, Wall, Ceiling, Window

c) Assemblage meant for Chetana Owner. 1556



d) Upadesha Sahasri :

e Uses Extension of this.

Assemblage, Constituents, Achetanam

Meant for Someone outside Assemblage who is
Chetanam

Chetana Svamyartham Bavati

IV) Sthula / Sukshma Shariram = Assemblage of inert matter
* Karana Shariram - Assemblage of 3 Gunas Sattva / Rajas / Tamas.
V) 3 Sharirams meant for someone other than Sharira Trayam.
* That one is Chetana Swami.
VI) Technical Word :
* Asamhata = Sentient entity outside the assemblage.
e Atma not Shariram or constituent of Shariram
* Neither Karana Shariram or its constituents is Atma, they are Sangataha.
VIl) Atma = Asamhataha

* Puramcha Sopakaranam
* Any assemblage is like a Puram, City with Constituents, Accessories, Agencies.



VIII) 5 Jnana Indriyas and 5 Karma Indriyas and 5 Pranas and Antahkaranam = Sangataha, put
together, assembled by Nature, Pravritti.
* All are Samhatam, not Asamhatam
* Atma alone is Asamhatam.
IX) This entire Assemblage is meant for a Master, Swami, King, Resident in the Body / City.
X) Swami is outside the Samhatam, Svatantra, Independent, Separate, Svatmana Asamhata.
XI) Car owner not part of car, outside Assemblage, Svatantra, Swami
XIl) Body is serving Asamhata Jivatma, owner
* Body made of Assembly of Upakarana - Constituents, Accessories.
XIIl) Idam Shariram is meant for Swami, serving the master, like the king of a city.
XIV) We are all Kings

* | am neither the body nor constituent of body

*  Remember 5 features of Consciousness.

e Consciousness not a part, product, property of body .

* Shankara's argument here is based on Sankhya Asamhata Argument.




605) Bashyam : Chapter 2 - Section 2 - Verse No. 1 Continues

e TN QS CRIERAREET SRITET 6 3o
AR QETEIR ST R diEeaER 9 |

This City (Tat - Ca - Idam), which is called the Body (Sarirakhyam) is an Eleven Gateway
City (Ekadasa - Dvaram - Puram). Among the eleven gateways (Ekadasa Dvarani - Asya),
Seven Apertures are located in the head (Sapta Sirsanyani), and down below are
located two apertures along with the Naval (Nabhya - Saha - Arvanci - Trini). And
finally upon the head is one (Sirasya - Ekam). With these eleven Apertures (Taih) the
Body is called City with Eleven gates (Ekadasa - Dvaram Puram).

1) Till now word Puram Discussed
II) Next, Eka Dasha Dvaram Bavati.

* This Body, City is made of 11 Gateways, Apertures.
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1)

Endowed with 11 Gates / 11 Apertures

|
| | |

Located in Head (7) Down Below (3) Brahmarendram (1)
| |
- 2 Eyes - Nabhi - Navel
- 2 Ears - 2 organs of Excretion
- 2 Nostrils - Solid / Liquid waste
- 1 Mouth removal
- Nabhi Plays important
role During Garbha Vasa
IV) Arvanchi :

* Arvach - Shabda, Neuter Gender.

V) On the Crown of the head, there is one Subtle Dvaram, Opens when Upasaka dies.

Taittriya Upanishad :

H I THIs=dead ITHIMA: | sa ya eso'ntarhrdaya akasah |
a9 JAAHA: | tasminnayam puruso manomayabh |
3FAT TeoHT: 3T=caXor drels | amrto hiranmayah antarena taluke |

T TY Td«d Saiaciadd | d=adIf=: | || ya esa stana ivavalambate | sendrayonih |
TATET FATdl [Aada | a9 eT yatrasau kesanto vivartate | vyapohya
Me=Farer n ¢ 0 §irsakapale || 1 ||




Here in this space within the heart resides the intelligent, imperishable, effulgent ‘Purusa’ of
‘Entity’. Between the Palates, that which hangs like nipple (The Uvula), That is the birthplace of
Indra, where the root of hair is made to part, opening the skull in the centre. [1-6 - 1]

VI) Katho Upanishad :
* Sukshma Nadi Opens through top - Brahma Dvaram, Brahma Randram.

 Opens only once - Special gate is here for only Upasakas Krama - Mukti.
VIIl) 11 Doors - Gita :

Gé‘ﬂ—?ﬁ'?fﬁ'[ H9T sarvakarmani manasa
== @5 S sannyasyasté sukham vast |
g 9 SEl navadvaré puré déhi

~ < . _

A HAHA BILA 1 =«-23 1 naiva kurvanna karayan | |5-13| |

Mentally renouncing all actions and fully self-controlled, the embodied one rests happily in the

city of nine gates, neither acting nor causing others (body and senses) to act.
[Chapter 5 — Verse 13]

 Deha Swami is situated in the Body - Reflected Consciousness not doing anything
(Akarta), not instigating anyone, Abokta.

e Krishna mentions only 9

* Leaves Nabhi, Brahma Randram not popular.




VIII) With 11 Apertures, Body is called Ekadasha Dvaram

* That which is Endowed with 11 Gates, Apertures = Body.
1X)

Body is not meant for

The Body Any Constituent of the Body

* Body is meant for Someone outside the Body.
* Who is the master for whom the Body is Functioning?
e Kasya : For which Sharira Swami is Body Functioning.

606) Bashyam : Chapter 2 - Section 2 - Verse No. 1 Continues

FEATHET AHIEAFARETETAdl TAEATHIEEd
QUIHASEOTE |

Who is the master (Kasya — for whom the body is functioning)? It is meant for the
Master, called here the unborn (Ajah) meaning the Jivatma which is free from Six
Modifications Starting with Birth (Janmadi - Vikriya - Rahitasya - Atmanah), and whose
Characteristics are totally different (Vilaksanasya) from the Characteristics of the Body
(Pura - Dharma), even though (He is the In-dweller of the Body, as well as) being in the
Position of the king (Rajasthaniyasya) of the Body. 15

b2




|) Ajasya = Atmanaha

* Body is meant for Jivatma, world is meant for Paramatma.

I1) Why Jivatma called Ajaha?

Drop Rudi Artha (Popular Meaning)

Take Yaugika Artha (Etymy Logical Meaning)

Ajaha = Goat

Unborn Jiva

1)

Etymological Meaning

Meaning Derived from Root of the Word

e Jham Jha Jayate = Jayaha
* NalJayate = Ajaya

IV) Ajaha - Jivatma :

*  One which is free from Janma

* Negation of Janma by Upalakshana Dvara is Negation of other 5 Vikaras also

Shad Vikaras for Body

Asti Jayate Vardate

Viparinamate || Apakshiyate Vinashyati
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V) Atma Is Rajsthani Yasya :

* Who is similar to Raja, a master, Sharira Swami.

V1) Jiva has characters totally different from body.

Self of Body

Self of Universe

Unborn Atma

Unborn Brahman

One and the same Ekatma

* Knowing this as my Svarupam, | Claim Moksha.

VII)

Characters / Features of

Body

| - Swami

VIill) Naishkarmya Siddhi — 2" Chapter Summary :

5 Features / 5 Dharmas of Pura / Body

Drishyatvam

Bautikatvam

Sagunatvam

Savikaratvam

Agama
Pahitavams4




IX) 5 Features - Dharmas of Atma :
a) Adrishyatvam
b) Abautikatvam
c) Agunatvam
d) Akaratvam
e) Agama Pahitvam
* 5 Features of Swami - Jivatma in the body.

607) Bashyam : Chapter 2 - Section 2 - Verse No. 1 Continues

bt .
AT ST SHIEATHEE FcaRaaRaaiFed ~al
AT AT -4ad] ToedHIaed JeI: |

He is the undistorted one (Avakracetasah). Avakram means undistorted (Akutilam ---
Undistorted means unbroken without any modifications) and therefore, is eternal
(Nityam - Eva - Avasthitam) like the Sunlight (Aditya - Prakasavat). (Thus), the
Caitanyam, which is in one form (Ekarupam - Cetah - Vijnanam), and therefore is one
without any modifications (Avakracetah - Asya - Avakracetasah) is the Brahmatma who
is like a king of the City (Rajasthaniyasya Brahmanah).

1) 2nd Description of Atma = Akara Chetasya

e 1t Description of Atma = Ajasya. 1565



Il) Avakram Chetasa Saha Yasya :

 Atma whose Nature is Consciousness, Chaitanyam.
Ill) Avakram Chaitanyam :

 Undistorted Chaitanyam

* Unchanging Consciousness

 Unbroken Consciousness, here
V)

Chit Chidabhasa

- Consciousness - Consciousness

- Reflected in the Mind or thought

- Reflected Consciousness = Subject to
Arrival and Departure

*  When Sthula Shariram is born, Sukshma Shariram with Chidabhasa seems to be born.
V) Ghata Vrutti comes, Ghata Vrutti Pratibimbita Chaitanyam is born.

* Chitis Ajaha, unborn Chidabhasa is born.

* Reflected Consciousness, Chidabhasa, lasts as long as Ghata Vrutti is there
V1) Ghata Vrutti is called Ghata Jnanam

e Pratibimbita, Reflected, Chaitanyam is called Jnanam as thoughts change, Jnanam
changes

* Changing Jnanam = Pratibimba Chaitanyam or Chidabhasa.



VII)

Atma

Chidabhasa

- Bimba Chaitanyam
- Original Consciousness

- Pratibimba Chaitanyam
- Reflected Consciousness

VIII) Original Consciousness is there always, unborn, Nitya Atma Svarupa, it is Eternal

*  World, Body, Mind thoughts come and go, Agama Pahi, Jivatma, Stays, goes

* Unbroken Original Consciousness = Avakra Chetaha.

IX)

During Sushupti

Chidabhasa gets resolved and goes to Dormant form

Mind is Resolved

Ahamkara, Chidabhasa is Resolved

At that time Original Consciousness continues to Exist
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X) Brihadaranyaka Upanishad - Svayam Jyoti Brahmanam :

Jed deod gIfa Ud—d yadvai tanna pasyati pasyanvai

oot 9afa, o7 & tanna pasyati, na hi

geceseaaRear ™Aeaasi@srtearst | || drasturdrsterviparilopo vidyate'vinasitvan |
A O deefadmaAted na tu taddvitiyamasti

ddis=aefasiad IJcadqd Il W3 I tato'nyadvibhaktam yatpasyet || 23 ||

That it does not see in that state is because, although seeing then, it does not see; for the
vision of the witness can never be lost, because it is immortal. But there is not that second
thing separate from it which it can see. [4 - 3 - 23]

Xl) Consciousness of Ahamkara is subject to Arrival and Departure.
* Consciousness of Atma is Avakram.
XIl) Avakra Chetasaha
XIII) Avakram = Avignilam
= Undistorted
e Aditya Prakashavatu Nityam

* Undistorted here means Nityam, Eternal, like the Sunlight.

1568




XIV)

Moonlight

Kutilam Vakram

I |

Arrives Departure

* Moonlight is not there in the Moon all the time.

* There are times when Moon has no light - During Grahana kala, light obstructed.
XV) Unlike Moonlight, Sunlight is intrinsic, Eternal

* Adityab prakashavatu Nityam Eva, Avasthitham, Eternally Present.
XVI) Eka Rupam - Uniform

e Chidabhasa not uniform, it changes into Ghata Jnanam, Pata Jnanam, modifies.
XVII) Original Consciousness = Uniform

* Upto this is meaning of word Avakram.
XVIIl) Chetaha :

* Vigyanam, Consciousness.
XIX)

Nature of Atma = Avakra Chetah

Eternal Uniform Consciousness




XX) This is the Nature of Jivatma to be Claimed by Seeker and be free from Sorrow, Death.

Revision : Chapter 2 -2 -1 - Bashyam:

1) Body consists of 11 Apertures, is Sthanam Residence for Atma / Brahman.

1) What is description of Atman here?

a) Ajasya - Birthless, eternal, Samanya Jnanam, unlike Vrutti Jnanam

b)

2 Types of Jnanam / Awareness

Vrutti

Samanya

|

- Specific Awareness

- Generated through Upadhi of Sense

Organs and Mind

Related to one Object / being
Subject to Rise and fall
Pramana Janyam

Ghata, Pata, Jnanam

Anityam

Mithya

- General Awareness

- Nirupadhika Jnanam

- Not Related to any Object / being
- Called Sakshi Chaitanyam

- Eternal

- Changeless

- Always exists

- Not Pramana Janyam

- Nityam, Satyam

- Eternal Consciousness is Svarupa

Chaitanyam
- Here referred Jnanam, Satyam, Jnanam,
Anantham




I1l) What is the nature of Consciousness?

a) Avakra Chetanaha:

That Brahman where Consciousness is unbroken, not crooked.

b) Avakram = Akrutilam

= Nityam

c) Like Aditya Prakasha - Light of Sun = Original Consciousness
d) Unlike light of Moon = Reflected Consciousness, Body, Mind, World

Which has borrowed consciousness, Sat
Moon has borrowed light, Anityam
Goes of during Grahanam.

Awareness in Body - Mind goes away in Sushupti.

Surya Chandra
- Intrinsic light - Incidental Light
- Nityam - Anityam
- Example : Atma - Example : Anatma
- Eka Rupam, Ever the same

IV) This Mantra is Pramanam to refute Yogachara Kshanika Vigyana Vadi
V) Both Advaitin and Yogachara Buddhism Accept.




Atma Anatma

- Chit Svarupam - Jada Svarupam
- Satyam - Mithya

b) Yogachara close to Vedanta.
c) Blunder of Yogachara :

e Chaitanyam is Kshanikam, temporary consciousness, confuses with Chidabhasa, Vrutti
Jnanam.

d) Continuity of Consciousness is only seeming continuity because of Continuous - Rise and fall,
Non-stop Vrutti Jnanam.
e) Atma = Nityam, Eka rupam, negates Kshanika Vigyana Vadi.
f) Yogachara confuses Vrutti Jnanam to eternal Consciousness, Svarupa Chaitanyam
VI) Asya :
e Tasya Avasthanam Rajasthaniyam Brahmanah
a) For that Brahman, Raja, King, Emperor, Swami, this body is the city, locus, Residence
b) Puram = Shariram, belongs to Brahman

 World belongs to Brahman.



608) Bashyam : Chapter 2 - Section 2 - Verse No. 1 Continues

TEE I d AR QUATHAHgER el - S
T TN agAYESH - o GaSoaigth: T
qa e e A A

(Having gained clear knowledge through Sravana Mananas), thereafter either by
Practising Nididhyasanam (Anusthaya = Dhyatva = Dhyanam Hi Tasya Anusthanam)
along with clear knowledge (Samyak - Vijnana - Purvakam) on such a Brahman (Tam
Paramesvaram), who is the lord of this City - Body (Pura - Svaminam - Yasya - Idam -
Puram)’ or by taking up external or at least internal Sannyasa by having free Oneself
from all attachments like money, Wife, Son, etc (Tam - Sarvesanam - Vinirmuktah -
San) and by Meditating (Dhyatva) On Brahman who is Present in Every Body (Samam =
Sarvabhutastham); that Person becomes free from Worries and Grief (Na Socati).

1) 379 Quarter of Mantra - Anushtaya Na Shocahti

II) Anushtnam = Word, Generally used in Rituals

lll) Here it means Dhyanam, Nidhidhyasanam

IV) By practicing Nidhidhyasanam of that Atma, Nidhidhyasanam Krutva.
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V) What is the object of Meditation?
e Yasyan Idam Puram
 That Brahman, King, whose city is this body
 Body is temple for Brahman.
V1) Brahman is the Indweller of the Body Temple, Pura Swami, Emperor, Master of Body City.
VII) Indweller Atma, Anushtanam :
Do Nidhidhyasanam
 Atmais not available for any other Anushtanam
e If Shiva linga, can do Argyam Samarpayami.
VIIl) Must have knowledge of Atma before meditating.
e Methul - Animal in Arunachal Pradesh
- Not Cow / Bull / Bison / Buffalo.
IX) Nidhidhyasanam possible only after Sravanam, Mananam
* Meditation is not for Jnanam

* Paroksha and Aparoksha Jnanam through Sravanam only.



X)

Panchadasi

Avantara Vakhyam

|

- Paroksha Jnanam

XlI) Naishkarmya Siddhi :

Mahavakyam

- Aparoksha Jnanam
- Through Sravanam and Mananam

Understanding through Sravanam and

Mananam

2 Fold

Understanding Mahavakya is Brahma
Anubhava, Realisation, Sakshatkara,
Enlightenment

XII) Why Nidhidhyasanam?

Understand clear Understanding alone
is called Sakshatkara

* Not for Jnanam, Sakshatkara, Brahma Anubhava, Mystic experience, Moksha.

* Only to remove Viparita Bavana, our Habitual thinking pattern, Triangular format.

* Drop | am individual Jiva Bhava.
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* | am exhausting Prarabda is Viparita Bavana.
* Aslival have Prarabda
e As Brahman, No Prarabda
 Moksha not escaping from the world
e All thought patterns must go away.
XIll) Kaivalyo Upanishad :

Tq G STid AR T SaiDdH | mayyeva sakalarh jatarh mayi sarvarh pratisthitam |
aty ad &9 Wiy qgRTEgEesgET | g || mayi sarvam layarh yati tadbrahmadvayamasmyaham || 1911

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

e This must be my Natural thought pattern.
e Until this is spontaneous for me, drop Triangular format, claim Binary.
 Thisis called Nidhidhyasanam
* Monitor your internal Dialogue, thought patterns in the mind.
* Does it reflect Triangular or Binary format?
* Revamping of internal thought pattern is called Dhyanam.
XIV) This Dhyanam Krutva, Anushtaya.




Shankara Movie :

e Has truck load of Kashaya Vastram

* If you complain, no Time, will shave your head.
XV) Sarva Eshana Vinirmuktaha = Becoming external Sanyasi

* Drop Vitheshana, Putra Eshana, Loka Eshana

 Eshana Traya Vinirmukta = Kama = Desire

 Meditate on Samam, uniform Atma, Brahman, Sarva Butastham - Present in everybody.
XVI) What is the benefit | get out of this understanding?

e Na Shochati

* One becomes free from Anatma centric worries because | have no connection with
Anatma.

* Anatma is Mithya in Nature, not worth worrying about.

* If Anatma is not worth worrying about, can | worry about Atma?
XVII) Atma not worth worrying about
*  Worry about others who do not know this fact

* Na Shochati, there is nothing to Grieve in life.



609) Bashyam : Chapter 2 - Section 2 - Verse No. 1 Continues

AfgQITHIg SIHIUTH: MHEGEUIET, Fal HIAHT |

(Not only that, but) due to that Knowledge (Tat - Vijnanat), the person is freed from
fear (Abhaya - Prapteh) also. Since there is no Scope for worry or Grief (Soka - Avasara
- Abhavat), from what Source will he have fear (Kutah Bhaya - lksa)!

I) Na Shoka, Na Bhayam Also
* Shoka = With Events happening now
* Bhayam = What may happen in future
II) By gaining Atma Jnanam, no Bhayam because meditator discovers security in himself not in
any unreliable Anatma.

l1l) Taittriya Upanishad :

Hlee) FEAfd qAE | Hdegredd anando brahmeti vyajanat | anandadhyeva
@ieqArlel fdiia S¥=d | 3e=Ga S« sfiaied | || khalvimani bhitani jayante | anandena jatani jivanti |
Heloe YO=cARATAA=dllc H9T HETE anandam prayantyabhisamvisantiti saisa bhargavi
areull faear | /A eAIfA®odr T Tq varuni vidya | parame vyomanpratisthita ya evam
4g qfafasefd se=am=gr Hafd | veda pratitisthati annavanannado bhavati |
Agl-Hald Jorll TYfATeATIR | mahanbhavati prajaya pasubhirbrahmavarcasena |
G Hrear 0oe ol mahan kirtya || ¢ ||




He knew that bliss was Brahman, for, from bliss all these beings are produced, by Bliss do these
beings live. They go to bliss on departing and become one with it - This is the knowledge learnt
by Bhrgu and taught by Varuna. This is established in the supreme space - In the excellent
cavity of the heart. He who knows thus becomes one with Brahman. He becomes the
possessor (Assimilator) of food and the eater (Enjoyer) of it. He becomes great in progeny,
cattle and gains the splendour of true Brahman-hood, Indeed, he becomes great through fame

and renown. [3-6 - 1]

IV) No scope (Avasaraha) for Bhayam, Worry, Shoka
V) From what source he will have fear?

VI) Brihadaranyaka Upanishad :

LA L ] yada hyevaisa
TdiEA—a e AsdATcH A s Asads Aaaatsaa etasminnadréye'natmye’'nirukte’nilayane'bhayam
gfasol ™@=gad | 31T AlsHT I1ar Hata pratistham vindate | atha so'bhayam gato bhavati

Tql TAAY TARHAIGIHA=AL Fed | yada hyevaisa etasminnudaramantaram kurute |
I OFT HA Hafad dvaqa H1I atha tasya bhayam bhavati tattveva bhayam
ﬁgq‘ranﬁﬂ:ﬂ:r deAY eI #afa n 3 n || viduso'manvanasya tadapyesa $loko bhavati || 3 ||

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal,
inexplicable and unsupported, then he becomes free from fear. When however, he makes even
the slightest distinction in Brahman, then there is danger for him. That very same Brahman
Himself becomes the source of fear for him who makes a difference and who reflects not to
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]




* No 2" Frightening Object, it is Mithya.
* |t can never frighten me, Satyam.

610) Bashyam : Chapter 2 - Section 2 - Verse No. 1 Continues

AR aRFERHG IR Hat | Fahe aeag=ad
gq: TR A IPFIead: I g I

That is, here itself (Ihaiva), in the Current Body itself he is freed (Vimuktah Bhavati)
from the Bondages caused by Binding desires and its resulting Binding Karmas that are
born out of ignhorance (Avidya - Krta - Kama - Karma - Bandhanaih). Thus, having
become Jivanmuktah, he will also be Videhamuktah (Vimuktasca - San Vimucyate ---

After the death of the Body), which means (Iti - Arthah) not taking another Birth or
Body once Again (Punah Shariram Na Grhnati).

1) 4t Quarter :

Vimuktascha Vimuchyate lhaiva in this body itself, there is possibility of Jivan Mukti.
Il) Visishta Advatin :

* @Go to Vaikunta for Moksha.
lll) Vedantin :

Moksha is my nature, | am the spiritual content in the body and the universe

* Nitya Mukta Svarupa, all the time available. 1580



IV) Only must know the process of Discovering this Nature, Claiming this Nature.
V) Gita :

s{éq émd: FlTTQ ihaiva tairjitah sargah
91 9 R 1991 | yésam samyé sthitarh manabh |

nirdosam hi samam brahma

e & &9 =
2 a@fﬁT E\[ ﬁ?IIF[Ti Il -2 tasmad-brahmani té sthitah | |5-19] |

Even here (in this world), birth (everything) is overcome by those whose minds rest in equality;
Brahman is spotless indeed and equal; therefore they are established in Brahman.
[Chapter 5 — Verse 19]

V1) Vimuktaha = Freed from Kama, Karma Bandanaihi

* Free from bondages of Desires and Actions

* Shackles caused by Kama - Karma, Binding Desires.
VIl) Jnani can have any amount of Non-binding desires

* They are allowed for Jnani.
VIIl) Panchadasi :

* Jnani can have millions of Non-binding desires

 They should not enslave you.




IX) Ichha Shakti, Kriya Shakti is part of Maya, nothing wrong to use it
 Bashyam is born out of desire to write.

X) Ashuddha Kama, Karma is criticised, binding desires and actions.

Xl) Gita:
AT Hh gatasangasya muktasya
STATIRIaTa9: | jhianavasthitacétasah |
ST : Gblj yajhayacaratah karma
rEE=Cy m%g.ﬁqﬁ N Y- I samagram praviliyate | |4-23]| |

Of one who is devoid of attachment, who is liberated, whose mind is established in knowledge,
who acts for the sake of sacrifice, all his actions are dissolved. [Chapter 4 — Verse 23]

* Jnani's Karma dissolves without performing Agami

* Hence nothing wrong.
XIl) Jnani is free here

* Has no Bhandhaka Kama or Karma which are born out of Avidya.
XIIl) Jnani has removed Avidya, Karma, Abhava

* Karya Abhava Vimuktaha Bava

* Jnaniis Jeevan Mukta while living.




XIV) Vimuchyate :

*  Will become Videha Muktaha after death

* Videha Mukti after death

* Punaha Shariram Na Grinnati - Does not take any other body again

* Videha Mukti is conventional Moksha from standpoint of worldly people.
XV) Jnani's Angle :

* Videha Mukti is not relevant

* Don't accept current Janma

* No question of next Janma

* Body is born, individuality is born, Chidabhasa is born, Jiva Chaitanyam is unborn,
Ajaha, Nitya Videha.

XVI) Anvaya : Verse 1 :

SIDCRE Anvayah

THIGRNER T ST ATHAAE : (SAHA: ekadasadvaram puram ajasya avakracetasah (atmah
) | (AH) AF8S™= (T%EFL\) A Iata @H®: || bhavati) | (tam) anusthaya (vidvan) na $ocati | vimuktah
(T 9 fag=aa = Jdg Fad (san sah) vimucyate ca. etad vaitat ||

The City with eleven gates belongs to the Birthless Atma, which is of the Nature of
undifferentiated Consciousness. Meditating on (This), one does not grieve. Having become
liberated (While living), he becomes liberated (After Death also). This is indeed that.

* This Brahman is what you wanted to know through 3" Boon. 1583




611) Bashyam : Chapter 2 - Section 2 - Introduction

q J ARRRNGEAATeH % afe qagiae | F -

That Atma (Sah - Tu - Atma ---- which was mentioned in the Previous Mantra) is not
confined to one Body alone (Na - Eka Sarira - Puravarti - Eva). Then what (Kim Tarhi)?
That Atma is in all the Bodies (Sarva - Puravarti). How (Katham ---- Do you say Atma is
Everywhere? That is being told here).

|) Atma is not confined to my Body only

e QOtherwise Atma Bahutvam will come

) Gita :

&5t A9 At [&Ors ksétrajfiam capi mam viddhi
&Y F | sarvaksétrésu bharata|

P ksetraksetrajnayorjnanam
TaSS= Ad AH 1 23-3 11 | yat tajjianam matam mama || 13-3 ||

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]

 Atmais not confided to one Bodly. 1584




I1l) Atma is not confined to one body.
l1l) Atma is Masculine - Gender - Pulling
V) Atma is in all Bodies
V) Jnani must claim :

* |amin everyone.
VI) Katham?

* How Atma is everywhere?



612) Chapter 2 - Section 2 - Verse No. 2 :

-
1

e |

- C I C Cc O

gHI HAGT et &(al EIIC{“NICH

=]

Er
oY~

TYa A5 aHgI AT odT AT Haal ATFAT R gad 12

Hamsah sucisad vasur antariksa-sad hota vedi-sad atithir durona-sat,

Nr-sad vara-sad rta-sad vyoma-sad abja goja rtaja adrija rtam-brhat 11 2 [l

As Hamsa (sun), He dwells in heaven ; as Vayu (air) He dwells in the sky ; as fire He
dwells on the sacrificial altar (or on earth) ; as guest He dwells in a house, He dwells in
man, in the Gods, in the sacrifice, (truth), in the sky. He is born in the water, He is born

on the earth, He is born in the sacrifice, He is born on the mountains ; He is the true
and the great. [2 - 2 - 2]

1586



613) Anvaya : Chapter 2 - Section 2 - Verse No. 2 :

SF::

(STTEA) 89 ( IO A9 (=9 ) | 99 (T) S=aiRead.
(IEfaD) | EfaEE) AN (afe) | IR (T e
AFT) () 94 ST heaad_sAHEd_ (9 Haia) | 9
J94_ T d_Shadd_ s Eld_(F 99l | | TSAT: IS
SRASAT: SATSHAT: (F AFid) | |: hdd_F8g (Adia) |

Anvayah

(atma) hamsah (san) Sucisat (bhavati) | vasuh (san)
antariksasat (bhavati) | hota (san) vedisat (bhavati) |
atithih (san) duronasat (bhavati) | (sah) nrsat wvarasat
rtasat vyomasat (ca bhavati) sah abjah gojah rtajah
adrijah (ca bhavati) | sah rtam brhad (bhavati) Il

The infinite Reality Dwells in the heaven as the sun, Dwells in the interspace as the
wind, dwells in the earth as the fire, Dwells in the house as a guest, dwells in People,
Dwells in Gods, dwells in Sacrifices, (and) Dwells in space. It is born in Waters, is born
on the Earth, is born as Sacrificial Accessories, (and) Originates from Mountains (as

Rivers).

154
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Gist :

|) One Atma is appearing in the form of everything

* Therefore, Atma is everywhere, behind all Nama Rupas.

1)

Atma is Self of

Sentient Body

Inert Universe

|

Chit and Sat Available

Sat Available

* Itis Everywhere.
lIl) Sat Repeated many times in the Mantra
* Shuchi Satu
* Vedishat Iti Durona Shatu.
IV) Satu = Located, Present not existence here, Vardate

* Located everywhere in manifest form.

1588




614) Bashyam : Chapter 2 - Section 2 - Verse No. 2 Starts

2 N
Eq1 &fed ITeadifd | ghas=gal e e digld
i |

Hamsah (In this Context) means the Sun that Moves (Hanti = Gacchati - iti). Atma is
present in the form of the Sun (Aditya - Atmana - Sidati) in the Sky (Sucisat = Suchau
Divi).

|) Han - Dhatu not killing here
- Moving here
II) Hanti = Gachhataha
I11) Aditya Shuchi Satu (Remembering, Located)
* (Clean, Pure
* Here Akasha.
* Atma in the form of Surya Nama Rupa is Present in the Sky.
* Atma is Resident in Surya

* Atmais Everywhere.

1589



615) Bashyam : Chapter 2 - Section 2 - Verse No. 2 Continues

TN G | TEATHARARE Higicaaneed |

Vasuh (in this Context) means Vayuh, that which enables all living things to live (Sarvan
- Vasayati - iti). Atma in the form of wind (Vayvatma) is residing in the Sky (Antarikse

Sidati), and therefore it is that, which is in the Sky (Antariksasat - iti).

1) Vasuhu = Vayuhu

Hamsa = Surya

* Vayu carries varieties of smell to all objects

* Gandhan Dharayati.

I1) Vayu holds all objects

1)

e Atmais Vayu - Residing in the city.

Upper Loka Lower Loka
- Suar Loka - Intermediary Space
- Surya - Buar Loka
- Divi - Antariksha Sky

Atma in the form of Wind

1590



IV) Taittriya Upanishad : Chapter 1 — Siksha Valli :

ﬂlﬂﬁ a1 3 AF: | g Scd=dX&TH || bhiriti va ayam lokah | bhuva ityantariksam |
gaRcaat oiF: | A FeAmGed: | suvarityasau lokah | maha ityadityah |
AT 919 Fd 1Pl A= 11 adityena vava sarve loka mahiyante || 2 ||

Bhuh is this world. Bhuvah is the sky. Suvah is the next world. Mahah is the sun. it is by the sun

that all worlds are nourished. [1 -5 - 2]

616) Bashyam : Chapter 2 - Section 2 - Verse No. 2 Continues

Ny —. -,
I : 3t &ar” gfa ogd: |
Hota (in this context) means fire. Sruti itself (Sruteh) in a Particular Place has said hota
means Agnih (“Agnih - Vai - Hota”).

I) Hota :
* Contextual meaning here - Agni

* One who offers oblations to Agni, Rig Veda priest.
I1) Yajur Veda priest - Advaryu

Sama Veda priest - Udgata

Atharvana Veda priest - Brahma . 1591




Ill) Brihadaranyaka Upanishad : Chapter 3 - 15t Section :

ATadeFATa giard, Afee da
Hcg-ATed, §a HcOATTAT==1H,
FT TAATAT ATRITCaATIH=TT 3T;

eEfcaAToaaT a=T: 99 I8 8idT,

dca dTesh AlsTHATTA:, T BIdT,
ar JiFd:, gifagea: n 3

yajhavalkyeti hovaca, yadidam sarvam
mrtyunaptam, sarvam mrtyunabhipannam,
kena yajamano mrtyoraptimatimucyata iti;
hotrartvijagnina vaca; vagvai yajhasya hota,
tadyeyam vak so'yamagnih, sa hota,

sa muktih, satimuktih || 3 ||

‘Yajfiiavalkya,” said he, ‘since all this is overtaken by death, and swayed by it, by what means
does the sacrificer go beyond the clutches of death?’ ‘Through the organ of speech—through
fire, which is the (real) priest called Hotr. The sacrificer's organ of speech is the Hotr. This
organ of speech is fire; this fire is the Hotr; this (fire) is liberation; this (liberation) is

emancipation.’ [3-1 - 3]

IV) Chittihi Upanishad :
* RK-Book Quotes

* Chapter 3 - 15t Mantra by Gambirananda.

Revision : Chapter 2 - 2 - 2 : Bashyam
1) 2 Mantras of 2"d Section
1t Mantra :

* Tvam Pada Lakshyartha

* Jiva = Consciousness residing in the Puram, Body. 1592




Kshetrajna - Sakshi :

e Tvam Pada Lakshyartha
I11) 2" Mantra :

e Tat Pada Aikyam

e This Consciousness alone is Brahman which Everywhere in the form of Existence.

V)

It is

In the form of World

IV) Hagum Saha Shuchi Vasuhu Antariksha Satu :
 Hamsa = Aditya, Surya residing in higher sky
* Vayu in Middle Sky

V) Brahma is Surya, Vayu everything in creation.

VI) Hota Vedishatu :
* Normally Hota = Rig Veda priest
* Here Hota = Agni.

World itself

1593




VIl) Brihadaranyaka Upanishad :

IradeFdTa gla", afee a9 yajnavalkyeti hovaca, yadidam sarvam
AT, e HGATAT==1H, mrtyunaptam, sarvam mrtyunabhipannam,
el FSTHEI AANICAATIH=Id 3Td; | kena yajamano mrtyoraptimatimucyata iti;
BrafcaaATs AT aT=; I9d TAET BIdT, || hotrartvijagnina vaca; vagvai yajiiasya hot3,
FIEE—’IEf greh QIsTATA:, T &I, tadyeyam vak so'yamagnih, sa hota,

| Hied:, Fifddgea: 1 3 | sa muktih, satimuktih || 3 ||

‘Yajfiiavalkya,” said he, ‘since all this is overtaken by death, and swayed by it, by what means
does the sacrificer go beyond the clutches of death?’ ‘Through the organ of speech—through
fire, which is the (real) priest called Hotr. The sacrificer's organ of speech is the Hotr. This
organ of speech is fire; this fire is the Hotr; this (fire) is liberation; this (liberation) is
emancipation.’ [3 -1 - 3]

VIII) Rig-veda 1t Mantra :

e QRifed o= aT:IH'%\_:IT[I "Agnim ile purohitam yajiasya devam rtvijam
AR IAUTaHH " hotararh ratnadhatamam"”

"I praise Agni, the chosen priest, God, minister of sacrifice, The hotar, bestower of wealth.”
[Verse 1]

1594




IX) Taittriya Brahmanam - Chapter1-1-4:
617) Bashyam : Chapter 2 - Section 2 - Verse No. 2 Continues

Y e

a-ﬂ-i' -, . ﬂ an Y |"3an:
(. ®. 13 10) FCATGH=EUT |

WS+

-
L ]

™

(Again) Vedyam (in this context) means in the Earth. The Atma that resides or Obtains
on the Earth (Prthivyam Sidati) in the form of Agnih, is the one who stays on the Earth
(Vedisat - iti). “Through purification, a Particular portion of the earth (in Karmakanda)
that becomes a Sacred or Superior portion of earth, is called Vedih (iyam - Vedih -
Parah - Antah - Prthivyah) etc,” Says the Mantra (ityadi - Mantravarnat --- Rgveda
Samhita - 2 - 3 - 20). (it means Atma is present as Agnih in the Yagasala Vedih).

1) On the Earth, Atma resides as Hote, Agni
1)

Atma resides in

Upper Sky Middle Sky

On Earth

As Surya As Vayu, Wind

As Agni

1595




Ill) Karma Khanda :
* In Yagas, some portion of earth is cleared, sanctified, consecrated between 2 Aahania
Agnis.
* Middle portion is cleaned with local grass.
IV) Rig Veda Sambhita :

Eilﬁ araq i‘:{ 3 99q a'({r[ﬁr 35 gﬁ-’f aq | dadhanve va yat im anu vocad brahmani veh Gm iti tat |
uf¥ faenf= Srear A Ty 39 3rvaq Il pari viévani kivya nemih cakram iva abhavat I

When Brahmani proclaimed this Tm (prayer-syllable) with ‘Um’, All things around—‘kavya’, the
universe—became like a wheel (cakra).[2 - 5 - 3]

V) It is Paraha, Sacred, Superior, Utkrishta Bhaga of Prithvi.
V1) Atma is Present as Agni in Yagashalas.
618) Bashyam : Chapter 2 - Section 2 - Verse No. 2 Continues

Afafy: |A: G=gUN FS2 digfa sfa ghoraa
aTeToT s fafereduT a1 gUioy 1Ry Hiedify |

(The Very same) Atma is in the form of Soma Juice (Atithih - in this context), in the some
Juice Vessel, and therefore is known as in-dweller of the Soma Juice Vessel called Durona
(Somah - San - Durone - Kalase - Sidati - iti - Duronasat); or alternatively it can also mean
Atma is in the form of a Brahmana guest (Atithih - Rupena) who stays in the houses
(Duronesu = Grhesu Sidati - iti). 1596




1) Athithi = Soma Rasaha
* Soma juice from Soma creeper for Soma Yaga
* Kept in special vessel before offering to Agni.
I1) Vessel called Dronaha
* Drona = Special vessel in which Sacred soma is placed
* Soma Rajan = Soma Atma.
I1l) Atma is Dronasatu
* Atma alone resides everywhere.
IV) 2"d Meaning :
* Drona = Athithi, guest.

Drona

Kalasham, Vessel Griham, Brahmana Thithi

V) Atma is in the form of Athithi Deva, Guest.
Vl)

Athithi

Durona

Soma Guest Vessel

House




VII) Katho Upanishad :

o . v -
HATIMACTET HITd Seal Asa pratikse sangatam sunrtam
W W 'v'-'i_cl'i_-l‘ | cesta-purte putra pasums-ca sarvan,
T Ci?__‘é‘d TETETA =ppay etad vrnkte purusasya alpa medhaso
- -~ Y yasya anasnan vasati brahmano grhe 1181l
TETAITaH(d JT&0T 7 Il Tl

“Hopes and expectations, fruits of company with good men, merits of sweet and friendly
discourses, beneficial results of sacred sacrifices, charitable deeds and pious gifts, sons and
cattle — all these are destroyed in the case of an ignorant man, in whose house a brahmana
guest stays without taking food.” [1 -1 - 8]

* Yama frightened because Nachiketa, guest was not well entertained for 3 nights.

619) Bashyam : Chapter 2 - Section 2 - Verse No. 2 Continues

Y Y Higdia 99| TWEg NG 397 Hgdd
FAHed Tcd a5 a1 AREHIgAId | AHEg aETHRl
Higdifa HEd.|

(That Very same) Atma is known as Nrsat because it resides in all the Human beings
(Nrsat = Nrsu = Manusyesu Sidati - iti - Nrsat). Again the word Varasad indicates that
Atma also resides in all the Devas (Varesu = Devesu - Sidati - iti - Varasad). 1598




Atma resides in Rtam, and therefore is Rtasat, which can be taken to mean either that
Atma is residing in the Vyvaharika Satya Prapancha (Rtam = Satyam) or alternatively it
can be taken to mean that it resides in rituals (Yajnah Va Tasmin - Sidati - iti). Atma is
also one that resides in the Sky (Vyomasat = Vyomyakase - Sidati - iti — Vyomasat).

) Satu = Residing, Present, Located
* Shuchisatu, Vasati, Tishtate, Vartate, Bavati iti Satu.

1)

Nru

Naraha

Human beings / Living beings

I1l) Same Atma exists in all Jivas, living human beings.

IV) Kshetrajna Rupena, Sakshi Rupena, Atma Vasati, Varasatu
e Varaga, Vareshu, Deveshu
* Varam = Varishta = Sreshtaha, Superior.

V) Devas, Superior because of Punyam

* All Devas have Atma shakti Chaitanyam as Adhishtanam.



VI) Ritasatu :
* Ritam = Satyam, Yagyava
e Atma is residing in Vyavaharika Prapancha, Yaga.

 Atma resides in Vyavaharika Prapancha as Adhishtana Satta, very existence of the
world.

* InYagya in the form of Devata worshipped.
VIl) Vyomasatu - Vyomni :

* One who resides in Akasha - Stars, Sun, Birds.
VIIl) Vyoman = Neuter gender, like naman.

620) Bashyam : Chapter 2 - Section 2 - Verse No. 2 Continues

N A TEYEARUGEIU TEd Tl | ITeT 3T
qgiefedt AEgaTeEaoT ST 3f | Fdell JRIEEYuT S
i | ST Gl A& A9 3 |

Atma is known as the one that Dwells in Waters (Abjah), as it is born out of the Waters
(Jayata - Apsuh) in the form of (Rupena) conch - Shell (Sankha), mother of pearl

(Sukti), Crocodile etc (Makara - Adi --- etc includes all other things born in the Waters,
which have not been mentioned here). 16




Atma also resides in all that are born (Jayata) Upon the earth (Gavi = Prthivyam --- in
this context) and therefore, is called the one that is born on the earth (Gojah - iti), in
the form of rice Barley etc (Vrihi - Yava - Adi - Rupena). (And the very same) Atma
alone appears in the form of Various Accessories used for the Yajna, and therefore is
the one who is born in the form of Yajna (Yajna - Anga - Rupena - Jayata - Rtaja - iti).
Atma alone appears in the form of all things born out of Mountains like rivers etc and
therefore is known as Adrijah (Parvatebhyah - Nadyadi - Rupena - Jayata - iti - Adrijah).

4*h Quarter of Mantra :
I) Abja Goja Ritaja
e Adrija - All Plural
* Jayate - Born in waters
* Ap=Water
* Ja=Born
II) Atma appears as Conch - Shanka, Shupti - Shell, Water-born creatures - Fishes, Sharks...
1)

Atma

In the World As the World




Is as the Wave

Appears as Wave

Appears as the Universe

Water
|
|
Is in the Wave
|
Content
V)
Atma
|
|
Is Content of the Universe
V1)
GoJa

|

Different meanings of go

Prithvi, here Cow

Indriyam

Vak

Veda

e That which is within range of sense organs.

VIl) Upon the earth Chetana appears as grains, wheat, Barley (Vrihi).
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VIIl) Brihadaranyaka Upanishad :

3T e "HauTH STAT=ATST =L, ayam dharmah sarvesam bhutanam madhu,
3T e T WaTioT sIarfer e asya dharmasya sarvani bhutani madhu;
eI == T, yascayamasmindharme,
aATAATSHAHT: E9:, tejomayo'mrtamayah purusah,

TeETI I IOT=H yascayamadhyatmam
WEW*SW: qJET:, dharmastejomayo'mrtamayah purusah,
TAT T ATsTHTHT, SCHHIH, ayameva sa yo'yamatma, idamamrtam,
S J9=H, S O9H Il g2 | idam brahma, idam sarvam || 11 | |

This righteousness (Dharma) is like honey to all beings, and all beings are like honey to this
righteousness. (The same with) the shining, immortal being who is in this righteousness, and
the shining, immortal being identified with righteousness in the body. (These four) are but this
Self. This (Self-knowledge) is (the means of) immortality; this (underlying unity) is Brahman;
this (knowledge of Brahman) is (the means of becoming) all. [2-5 - 11]

IX) Ritaja = Yagya Rupena Jayate
* Atma = Accessories used as accessories in Yagas
X)

Atma is

Chetana Priest Achetana Oblations

 Atma is seemingly born as the universe. 1603




XI) Adrija :

e Born out of mountains

e Rivers, Streams, Rivulets.

XIl) Conclusion :

e Atma = Brahman Mahavakyam.

621) Bashyam : Chapter 2 - Section 2 - Verse No. 2 Continues

GEICHTY GeaHIdaaEad U | JEra-aahRuTcTd |

Thus, even though it is the Atma of Every thing (Sarvatma - Api San --- in the form of
the Creation), Yet it transcends everything, and does not undergo any Modifications
(Rtam = Avitatha - Svabhava - Eva ---- and remains to be Satyam. In other words, Atma
is of a Different nature from its result, the Universe Including the Body - Mind -
Complexes, which are all Mithya by Nature). And, as it is the cause of everything
(Sarva - Karanatvat), it is big (Brhad) being infinite (Mahan).

Ritham Mahat

Satyam Brahma




1)
This Atma

Brahma

Tvam Pada Lakshyartha Tat Pada Lakshyartha

Ekatma
e  This is Mahavakyam.

l1l) Ritham = Sarvatma Api San
* While being in the form of creation
e By itselfis Ritham
e Avithatha Svabavam

* Paramartika Satya Svabava

IV) Atma itself appears as Vyavaharika Prapancha

* Does not loose its nature of Paramartika Satyatvam.

V) Intrinsically changeless nature
* |t appears as Mithya Prapancha.
V1) Rope without undergoing change appears as the snake
e Vivarta Upadhana Karanam
e Shell - Silver
* Dry Sand - Appears as mirage water

 Waker - Without change appears as dream.
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e Sva Svarupa Aparityagena Rupantara Apattihi Vivarta.
VIl) Milk - Curd

Food - Blood, Bones
Seed - Tree

* Parinami Karanam
By loosing its nature, and undergoing change, something becomes something else, that
transformation is called Parinama.

e Sva Svarupe Parityagena Rupantara Pattihi Parinami

* By loosing its nature, it appears as something else.
VIIl) Waker is not Parinami Karanam

* Not transformative material cause

* He is Transfigurative material cause of dream.

1X)
Transformative Transfigurative
- Cause Destroys itself to produce - Cause does not destroy itself to
effect Produce effect
- Karana Nasha takes place - No Karana Nasha

X) Mandukya Karika explains these 2 Causes.

* Karnam Yasvai Karyam.



XI)

Visishta Advaitin Advaitin
Brahman is Parinami Karanam of Jagat Brahman is Vivarta Karanam of Jagat
Will produce in the same order of Will produce effect in Lower Order of
Reality, has Samana Satta reality

XIl) Visishta Advaitin :

* Brahman - World has same degree of Reality because Brahman is Parinami Upadana
Karanam.

XIll) Advaitin :

a) Brahman - World has different order of Reality because Brahman is Vivarta Upadana Karanam
b) Vivarta Karanam produces Karyam of lesser order of Reality.

c) Vivarta Karanam - Karyam has Satta borrowed from Karanam.
XIV) Ritham :

* Atma is Vivarta Karanam for entire universe

* Avithatha Svabava.
XV) Brihate - Mahan

- Infinite Brahman



« Why Brahman is infinite, invisible?

e Sarva Karanatvat, pervades all Karyam

e Karanam pervades all Karyam, Effects, Whether it is Vivarta or Parinami.

e Sarva Vyapitra Mahan.

622) Bashyam : Chapter 2 - Section 2 - Verse No. 2 Continues

TR [hdca

JZTCqTeed U AS=d qgIeaEqIcHEd&qca

g o

U

.
T S SR : |

Even though (Yadapi) in the Brahmana Vakya, explaining the Mantra Vakya (Mantrena
- Ucyate), Aditya alone (Aditya Eva) is Spoken of as the Cause of everything; even then
(Tadapi), there is no Contradiction as Aditya also has got the same essential nature of
Atma (Yasya - Atma - Svarupatvam - Adityasya - iti). Since this is Accepted
(Angikrtatvad), there is no Contradiction (Avirodhah) in this Brahmana Vakya
Commentary (Brahmana - Vyakhyane - Api).

|) Hamsa Shuchi Satu - Popular in Karma Khanda.

II) There it shows glory of Suryaha
e Surya = Everything

l1l) Agum Saha = Surya residing in everyone and everything in the universe

IV) Here it is said Atma is residing in the universe.




V)
Is this Mantra Talking of

|
| |
Suryaha Atma

V1) Surya is worshipped as Atma of Everything
VIl) Aditya Hridayam : Mahanarayana Upanishad :

W EHE ﬁ'm]%[ FES= TR | T | esa brahma ca visnus ca rudras cendras cagnih sa candramah |
Y Yt 7 rat¥el 7wty fawrer watfOr = o= f =1 || esa prthivi cantariksarh ca dyaus ca dias ca sarvani bhiitani yac ca kifica |
G TRICTG SR 3GH ST ST farws wremmafar: | tad brahmeti etad amrtam, idam atma brahma visnus ca prajapatih | |

"This (Self) is Brahma, this is Vishnu, this is Rudra (Shiva), this is Indra, this is Agni (fire), this is
the Moon. This is the Earth, the sky, and the heaven. This is all the directions and all beings
and whatever else exists. That is Brahman — the Immortal. This very Self is Brahman, Vishnu,

and Prajapati."[2 -5 - 11]

e Esha Supteshu Buteshu Parinishtitaha
VIII) Surya = Waking Chaitanyam in sleeping people
IX) Sandhya Vandanam :

e Surya Atma Jagataha
e Sattu Shascha
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X) Surya = Atma
Atma = Surya
Saguna = Nirguna
Xl) Taittriya Upanishad :

" IR 959 | IREEENGA |
H T%: H I Tdidd | AEATedhId 9T |
TAAATGHACHAHTHSH AT |
T HIOTHIAATCHAHIHSHIA T |
T HAHAIHATCHAHIASTHIATT |
Td e AIATCHASTHIASHIA T |
TAAGHAATCHAHITASH A o

—

de=aY e IhT Biﬁ'ﬁ.:'l'a n et 1l

Fa - - - -

sa ekah sa ya evamvit | asmallokat pretya |
etamannamayamatmanamupasankramati |
etam pranamayamatmanamupasankramati |
etam manomayamatmanamupasankramati |
etam vijiianamayamatmanamupasankramati |
etamanandamayamatmanamupasankramati
tadapyesa sloko bhavati I 12 |I

The reality in the core of man and the reality which is in the sun are one. He who knows this,
on Leaving from this world, first attains the Atman made of food, next the Atman made of
Prana, next attains the Atman made of mind, next attains Atman made of buddhi and lastly
attains the Atman made of Bliss... Regarding this there is the following Vaidika Verse.

[2-8-12]

Atma in Body

Atma in Surya

Jivatma

Paramatma

Aikyam
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XIl) Yadyapi :
* Even though, Surya Bhagavan alone is talked about in this mantra No. 2, Hamsha Suchi
XIIl) This Aditya also has Atma as essential nature
* Atma Svarupatva Angi Krutvat
* Surya = One of finite entities, Devata.
XIV) Surya Not all aquatic creatures, Soma etc.
* Suryacan't become the world.
XV) Whenever Surya is glorified, Surya is visualised as Atma only.

* In Meditation, Visualise everything, Everybeing in the universe as Ekatma, Sarvatma
Bhava.

XVI) Ashtotram :
* Offer flowers to photo
* Chant Anantaya Namaha, all pervading one
* Nama, Symbolises Atma, Brahman.
XVII) Similarly, Surya refers to Atma only
* Brahmanaha Vyakhyanam
* In this Commentary also, no Contradiction in Essential Nature.

*  Why we should change meaning of Surya to Atma?



XVIIl) Entire Kathopanishad is explanation of 3™ Boon
« 37 Boon not about Surya but Nirguna Turiyam Brahma
* Take meaning according to context.

623) Bashyam : Chapter 2 - Section 2 - Verse No. 2 Continues

AT, TFTeHT SWTdl ATCAIE 3 Aw=mE: 11 R |

In all the forms of the World, Atma is the one and only Satyam (Eka - Eva - Atma) that
is all - Pervading (Sarva - Vyapi) in other words, the world is but the Atma, (Which is all
- Pervasive), and therefore, there are no differences (Na - Atmabhedah --- Leading to
Plurality in Atma). This is the essence of the Mantra (iti Mantrarthah).

1) Gist of Mantra :

e Sarva Vyapi Ekaha Eva Atma

* Atmais only one, Sarva Vyapi

e All pervading one in entire creation

* Atma Sara, Essence, Ekam, all pervading.
Il) Other Philosopher :

e Atma Bahutva Vadis

e Uniformly Say every Jiva has Separate all pervading Atma.



l11) Analysed in Brahma Sutra

e Shankara : Atma Ekam Eva Bavati.
IV) Sankhya :

* How one Atma has more, less Punyam, Papam?
V) Shankara :

e Atma has no Punyam, Papam

* Because of proximity of Sukshma, Karana Sharirams, Punya Papam gets transformed to
Atma.

V1) We talk of Duratma, Dushatma, Mahatrya
* Atma ere refers to Antahkaranam.
VIl) Consciousness is different from Body, Mind
* Plurality of Mind transferred to Atma.
VIIl) Katho - Mundak Upanishads :
* Other philosophers not discussed in detail
* Keno / Taittriya / Mandukya have debates with other Darshanams.



IX) Anvaya - Mantra 2 :

Y

(SATERT) &8 (FH) Yo (4l | o () S,
(Tafc) | BFer(E) AT, (Waer) | SAffdr: (8V) gUe
(&) |(§:) 99 3Ed Faqd FAWEd (T Wafd) | §:
9q A FAGd, A (3 ¥dld) | G: 3T T
FceTl: AT (T Hald) | |: FaH_J8g (Ward) |

Anvayah

(atmd) hamsah (san) $ucisat (bhavati) | vasuh (san)
antariksasat (bhavati) | hota (san) vedisat (bhavati) |
atithih (san) duronasat (bhavati) | (sah) nrsat varasat
rtasat vyomasat (ca bhavati) sah abjih gojah rtajah
adrijah (ca bhavati) | sah rtam brhad (bhavati) I

The infinite Reality Dwells in the heaven as the sun, Dwells in the interspace as the wind,
dwells in the earth as the fire, Dwells in the house as a guest, dwells in People, Dwells in Gods,
dwells in Sacrifices, (and) Dwells in space. It is born in Waters, is born on the Earth, is born as
Sacrificial Accessories, (and) Originates from Mountains (as Rivers).

* Last Sentence Mahavakhyam, Jivatma, Paramatma Aikyam.
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Revision : Chapter2-2-2:
)

1st Mantra 2"d Mantra

Tvam Pada Lakshyartha Tat Pada Lakshyartha

624) Bashyam : Chapter 2 - Section 2 - Introduction

HIcH: TR fSFT=ad -

(Since Atma cannot be Seen), what Clue (Lingam) can be used for Knowing the Nature
of Atma (Svarupadhigame), that is being told (Ucyate) here thus----

* Clues for Discovering Atma are Given in Mantra 3.
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625) Chapter 2 - Section 2 - Verse No. 3 :

F5d ATHAATIT Teq =TT |
T qra-THTE [ 97 3999 | 3

Urdhvam pranam unnayati, apanam pratya-gasyati,

Madhye vamanam asinam visve deva upasate Il 3 |l

He (Brahman) sends the Prana upward and throws the Apana downward. All Deva-s
worship, That Adorable One, seated in the centre. [2 - 2 - 3]
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626) Anvaya : Chapter 2 - Section 2 - Verse No. 3 :

=g :

(@) FOTH SaH ISl 319 T
ST (TH_ATH) T TR a9
a?n: E"ZI'FFI%I I

Anvayah

(yah) pranam ardhvam unnayati apanam pratyak
asyati (tam atmanam) madhye asinam vamanam visve
devah upasate Il

(Atma) Draws the Prana Upwards (and) Sends the Apana downwards. All Sense Organs
Worship (This) adorable one which resides in the Heart (of the Body).
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1) Adigamyam = Knowledge, Understanding, Jnanam
II) Svarupam = Nature of Atma, Self

l1l) Following lingam is given

V)

Experienced Universe Seer - Atma Chaitanyam

Drishyatvam
Bautikatvam
Sagunatvam
Savikaratvam
Agama Pahitvam

Adrishyatvam
Abautikatvam
Nirgunatvam
Nirvikaratvam
Anagama Pahitvam

v v

Jadam Chaitanyam
N2 N2
Body - Mind Similar to External World Atma Different from Anatma

IV) 15t Conclusion :
 Body - Mind, inert like world, Achetanam.
V) | - Atma am Chetanam, Awareness, Sentient, Consciousness.

V1) In this World, there is Body Mind and Chaitanyam, Awareness.



World =5 Elements Atma

- Jadam - Chetanam
- Sentient

VIl) Body - Mind has no sentiency of its own
* Dead Body - inert
VIIl) By inference, conclude, Chaitanyam is an independent factor different than Body - Mind -
world.
IX) Deha Vyatirikta Atma Asti
* Lends Chaitanyam to Body - Mind.
X) Atma's nature totally different than Body - Mind Complex
* Savikara Vilakshanam, Agama Pahi Vilakshanam
* Through inference we arrive at Atma - Adrishyatvam etc.

Xl) Sangatah Argument by Sankhya is pet argument of Shankara

 Any Assemblage meant for someone who is not a member of Assemblage.

XIl) House not for Bricks, Wall, Ceiling, Window, Floor
* House for Householder, not for Avayavas
« Meant for some one outside, Asamhita Vastu

* Thisis Argument No. 1.




X11) 2"d Argument :

Samhata Asamhata
Paratantra Svatantra

XIV) 39 Argument :
Body - Mind Samhata Asamhata

- Achetanam, Jadam
- Paratantram
- Paratham

- Chetanam Atma
- Svatantram
- Svartham

XV) Body meant for Atma

Atma not meant for Body
Car meant for Owner.

Owner not meant for Car.

XVI) Lingam = Clue, Samhatam is meant for Asamhatam

XVII)

Components of Body

Sthula

Sukshma

Karana

Hands legs

17
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XVIII) 2 Important Components for Atma

Prana Apana

| |

Inhalation Exhalation

* Not for Body - Mind - Samhatam.
XXIX) Meant for Asamhatam

* Atma, outside Body - Mind complex

* Vamanam Madhye

e All organs are serving Atma.

e Pleasures not for the mind but owner of the mind - Jivatma outside Body - Mind
complex

* Body, Mind instruments, serves Bokta, Jiva.
XXX)

Normal Meaning

Prana Apana

| |

Respiratory System Excretory System




XXI) Here, it is compromised meaning
XXI) Shastric meaning :
a) Prana = Name of Vayu which is breathed out
* Exhalation Vayu
* Vedanta Sara has details.
b) Prakgamanaha Vayu
e Thrown out air = Prana
c) Aapana = Inhalation of Air
* Adhi Gamana Vayu
 Adaha, notion of lower.

d) Excretory Vayu - Apana

* Vayu goes down, removes waste from body.

e) Contextual Meaning :

Apana

Inhalation

|

Here

Excretion
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f)
Prana

Exhalation here

627) Bashyam : Chapter 2 - Section 2 - Verse No. 3 Starts

¢ - . ¢
Fed AN qUERd agg@dcdEd SHAf |
The one which makes (By its mere Presence) the prana to go Upwards from the lungs

(Hrdayat - Urdhvam - Pranam), that is, makes the Pranic function (Prana - Vrttim) to go
upwards, (Vayum - Unnayati = Urdhvam Gamayati --- Breathing out);

I) Urdvam Gamayati :
* From heart, Lungs Apadanam, exhalation takes place.
* Prana Vrutti Vayu flows out
* Vayu has Pranic function.

II) Normally Prana means Inhalation

l11) In Shastric vision, Prana = what we breathe out.

IV) Unmayati - Urdvam Gamayati Vayu

* Goes upwards, thrown out.
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628) Bashyam : Chapter 2 - Section 2 - Verse No. 3 Continues

T SeaTarsEaty fiafa @ gfa arrE: |

And Similarly (Tatha), makes the Apanam go inwards (Pratyak = Adah - Asyati = Ksipati
--- Breathing in, into the Lungs); it is that (Atma). You have to add the word ‘it’ (Yah) to
complete the Sentence (Vakyasesah) as, ‘it is that’.

1) Thatha:
* Soalso
Il) Apanam :
* Inhalation, Vayu Pratyatu

I11) Air flows inwards from nostrils to lungs.

IV) Presence of Atma Chaitanyam makes inhalation - Exhalation possible

V) Atma blesses body with Chidabhasa for this process to happen

*  Without Atma - Body will remain inert.

VI) Atma is all pervading, Does this job, Sannidhi Matrena, by mere presence

VIl) Keno Upanishad :

SIfird wafd Ui T A w we: U 7w

FATAT ATAHAT a1 = 9 & 3 <Al I

Kenesitam patati presitam manah, Kena pranah prathamah proitt yuktah

kenesitam vacamimam vadanti, caksuh srotram ka u devo yunakti [1]




Disciple : By whom willed and directed does the mind light upon its objects? Commanded by
whom does the main Vital Air (Prana) proceed to function? By whose will do men utter
speech? What intelligence directs the eyes and the ears (towards their respective objects)?

629) Bashyam : Chapter 2 - Section 2 - Verse No. 3 Continues

That Atma (Tam) is located (Asinam) in the Middle (Madhye) of the Body, in the space
of the Lotus heart (Hrdaya - Pundarika - Akase). It means, the light of Consciousness
(Vijnana - Prakasanam) Manifests or is Available for recognition in the Mind (Buddhau
- Abhivyaktam). That Atma is the Adorable one, Worthy of worship (Vamanam =
Sambhajaniyam) by all (Visve = Sarve) the Devas who are nothing but the Sense
Organs like the eyes etc (Devah = Caksuradayah = Pranah). They worship (the Atma) by
giving it offerings (Balim Upaharantah) of whatever knowledge or Experience or
Cognition of form etc (Rupa - Adi - Vijnanam) they get; Just as the king of a Place is
given Offerings in the form of Presents by his City Dwellers of Whatever they can give,

or just as the King’s Servants offer him Whatever Services they can offer (Visa Iva
Rajanam - Upasate).
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3'd Quarter :
* Tam Madhye Asinam.

I) Atma resides in the middle of the body.

Il) Hridaya Pundarika Akashe :
* Inner space of lotus like heart.

l1l) Taittriya Upanishad :

3 gEATAGI=Ald 9 | dGTIsHFdT 1| Om brahmavidapnoti param | tadesa'bhukta |
qd FHAd JEH | satyam jiianamanantam brahma |

A ¢ Ffed TeR—T RA A | yo veda nihitam guhayam parame vyoman |
AlsAd WA, FATHT | s0'$nute sarvan kamansaha |

seHom AaRaata o ¢ brahmana vipasciteti || 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]

e Cave of Intellect.
IV) Chandogya Upanishad :
* Dahara Vidya - Dahara Akasha

* |nthe heart, Atma is seated. 1626




V) Atma's light of consciousness is manifest in the Buddhi

V1) Abhivyati - Manifest

* Buddhi Prakasha - Chaitanyam in the mind.
VIl) Manifestation is figuratively called location

* Atma really not located in any particular place.
VIII) Everything is located in Atma

* Location here means manifestation, available for experience.
IX) Abhivyaktam = Asinatvam

e Buddhi Abhivyaktam, Vigyana Pramanam.
X) In the form of Chidakasha and Sakshi Atma is present in the intellect.
XlI) Chapter 6 - Panchadasi :

a)
Pot

With Water

b) Look at Water :
* See Akasha - Outer Space and Suns Reflection in the Water.
* Blue Colour of Sky Reflected in Water.

c) Within Pot, Original all Pervading Space is also there.



d)

Enclosed Akasha

- Pratibimbita Akasha

2 Akashas
|
| |
Unenclosed Akasha
| |
- Upahita
- Bimbita
Inside Mind

2 Chaitanyams

Bimba Chaitanyam

Pratibimbita Chaitanyam

|

Sakshi

Pramata

XIl) Mundak Upanishad :

&1 HIUI HY ST HETaT HATH g THTESI |

Dvau suparna sayuja sakhaya samanam vrksam parisasvajate |

tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti 1l 1 1I

T U WEITa=-=aT SaTehad || 2|

Two birds bound to each other in close friendship, perch on the self-same tree. One of them
eats the fruits of the tree with relish, while the other (just) looks on, without eating. [Ill — Ls21]




XIll) Katho Upanishad :

A (qa=r HTET ATF TT&T fast v T | Rtam pibantau sukrtasya loke, guham pravistau parame parardhe ;
ST FEI(9ar q8f~d T m=ar T 7 omfaaar: 191 Chaya-tapau brahma-vido vadanti, pancagnayo ye ca trina-ciketah 11 1 1

The two who enjoy the fruits of their good works being seated in the cavity of the heart, the Seat of
the Supreme, the knowers of Brahman call them shadow and light ; as also the performer of the
five-fold-fire and those who have propitiated three times the Naciketas-fire. [1 - 3 - 1]

XIV) a) Atma exists in all Bodies in the form of Chit and Chidabhasa.
b)

Chit Chidabhasa

- Sakshi - Pramata
- Ultimate Knower - Knower

c) Asinam = Abhivyakta Vigyana Prakashanam
d) What is glory of Atma?
* Vamanam = One who is a dwarf
* Vamanam = Angushta Matram
= Adorable one.
e) Body = Temple
Heart = Sanctum

Atma = ldol, deserves worship, Sambajaniyam




* Nitya Puja is taking place by 5 Priests, 5 Pranas.

f) Pancha Indriyas, 5 Priests, 5 Pranas offer Neivedyam to the Lord in the body temple

g) Shabda, Sparsha, Rupa, Rasa, Gandha are the Neivedyams, our experiences, our Anubhava

h) Prana = Priest

* Indriyams are Devas, Chakshu etc, Sense Organs.

e Sense organs also called Prana as they can’t operate without Prana.

XV)

Pranas

Mukhya Prana

|

- Physiological Functions
- Provide Energy to Sense organs and
Mind

Gauna Prana

- Sense Organs
- Karma Indriyas

XVI) Without Prana, Sense Organs and Mind can’t function

 Discussed in Brahma Sutra
XVII) Bali = Neivedyam

= Shabda, Sparsha, Rupa, Rasa, Gandha

= Experiences

= Vishaya Bhoga
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a) Every Sensory, Indulgence is Neivedyam, Pariseshana Inside
b) To remind this, we offer Parishedana for Deity outside before beginning to Eat food.
e Upaharataha = Offering
* Upasate = Worship
XVIII) Example :
* Trader, East India Company pays respect to King before Starting trade.
* Purchased Entire India
* Traders came from Rome, Greece.

630) Bashyam : Chapter 2 - Section 2 - Verse No. 3 Continues

AN IAIGRT Fated 33 |

The Very word ‘They are offering’ (Tad — Arthyena) means that every Component of
the Assemblage is Involved in Constant Activity (Anuparata - Vyaparah - Bhavanti - iti -
Arthah --- For someone who is not part of the Assemblage, but who is outside the
Assemblage).

I) Sangataha Argument reminded by Shankara :
* Every component of Assembly is working for someone outside
I1) Not part of Assemblage but outside Assemblage for the benefit of Asamhita Atma

e Servants, Indriyams working for Jivatma in the Body.



)

Indriyas / Mind Atma

- Employee - Employer
- Paratantra - Svatantra

V) Tadarthena - Asamhita Chetana Atma Arthatvena
* Anupattaram Vyaparat Bavanti
* Engaged in continuous, constant, without rest activity = Prana
V) Devaha = Chakshu - Indriyam etc, Sense Organs
* 5 Jnana Indriyas and 5 Karma Indriyas and 4 Manaha = 14 Rest
* 5 Pranas Active
* Prana- Apana - No rest.

VI) Conclusion :

* We can infer existence of Non-material Consciousness principle, other than material
Body - Mind complex.

631) Bashyam : Chapter 2 - Section 2 - Verse No. 3 Continues

Tl TG e AT isw: g 2h awaw: 1 3 1

If all the functions of Vayu and the other Organs (Sarve Vayu - Karana Vyaparah) are
meant for some other Non-material Principle,




Who (Yadarthah) Enlivens or Prompts (Yat - Prayuktah) them into Activity, then that
Principle must be other than (Sah Anyah - Siddhah --- the Body - Mind - Complex). This
is in Essence, the meaning of the Mantra (Vakyarthah).

1) Body - Mind complex is the Lingam for existence of Atma

* Cells, bones, blood contribute to the Assemblage, continuously active also.
I1) Activity for someone not part of complex

* That X factor is the spiritual factor, not part of Body - Mind complex.
I11) All functions of Prana Vayu and Karanam are meant for Non-material principle.

IV) Enlivened, Blessed by, X, Body - Mind Functions

V)
Chemicals
|
| |
Chemistry Bio - Chemistry
| |
- Physical level - Subtle Mind Level
- Outside Body - Inside Body

V1) Chemicals keep Body Alive
* What is that X - Factor which keeps body Alive?
VIl) Vakyartha = Tatparyam, central teaching

e Mantra 3 Describes this.



VIIl) Neiyayikas and Nyaya proves through similar reasoning, Anumanam.
IX) Mantra 3 gives Anumana Pramanam to establish Atma logically

* Nyaya, Sankhya, Vedanta, All claim to prove Atma logically.
X)

Nyaya / Sankhya Vedanta

Shastra - Main Pramanam
Logic - Supporting
Proving Logic

Sambavana Yukti

Atma proved with Logic Alone
Logic independently proves Atma
Svatantra Logic

Nishchayaka Yukti

X) Side Point : Vedantin :
 Why logic can't prove Atma ?
a) What you prove logically must have been experienced sensorily before
b) There must be a clue.
c) Example:
* Smoke and fire
* if experienced before, without fire can conclude
* if never experienced, no clue, no Anumanam.

XI) Atma can be inferred by function of bodily organs, only if | have sensorily experienced Atma,

Non-material principle.



XIl) I have never experienced Non-material Spiritual principle sensorily.
XIlI) Can only infer material principle

* Sruti Samata Tarqa.

* Not Svatantra Tarqa.
XIV) Brahma Sutra :

SA-HIT=1I5=1 =<l =z |
Jamnmmadyasya yatah

That (is Brahman) from which (are derived) the birth etc. of this (Universe) [| = 1 — 2]

a) Neiyayikas logically prove God
b) Advaitin : Can't prove

* Sruti Sanmata logic OK, not Svatantra logic.
XV) Anvaya - Manta 3 :

HTqq:: Anvayah

(T:) O FEGH ITA(S A9 Tegh (yah) pranam ardhvam unnayati apanarh pratyak
ST (TH IATTHA) FEA RIS {959 || asyati (tam atmanarn) madhye asinam vamanarh visve
24T: I | devah upasate |

(Atma) Draws the Prana Upwards (and) Sends the Apana downwards. All Sense Organs
Worship (This) adorable one which resides in the Heart (of the Body). 1635




632) Bashyam : Chapter 2 - Section 2 - Introduction

1E |

Morever------

633) Chapter 2 - Section 2 - Verse No. 4 :

—~ : ~, =~
T @ T aad: |
TEEH=IHATTT (7T qiviorsqa | Udg ad Il ¢ |

Asya visram samanasya, sarirasthasya dehinah,

Dehad vimucya-manasya, kim atra pari-sisyate ; Etad vai tat 1141l

When this Atman, who dwells in the body, is separated from the body. He is freed
from this body, what remains here (in this body)? This verily is That. [2 - 2 - 4]




634) Anvaya : Chapter 2 - Section 2 - Verse No. 4 :

F=:

e faeaAed 3gTd, fag=ammed

I 2fA: (37) 97 e aRRrsad | wag 3 aqLn
Anvayah

Sarirasthyasya visrarhsamanasya dehdt vimucyamanasya
asya dehinah (dehe) atra kim pariSisyate ? etad vai tat |l

When this Atma, which resides in the Body, gets detached as it is freed from the Body,
what remains in this (Body)? This is indeed that.

1637



1)

Verse 3

Verse 4

- Anvaya Logic
- In the Presence of Atma, Inert Body,
Mind Complex functions

- Vyatireka Logic
- In the Absence of Atma, Body, Mind
Complex can’t function

Atma

Satve, Vyavahara Satvam

Abave, Vyavahara Abavam

I1l) Atma responsible for all Vyavahara, Transactions.
IV) When Reflected Consciousness - Jivatma leaves Body - Mind Complex, Body becomes dead.

V) Jivatma (Original Consciousness) alone is lending life to the body by way of Reflection.

VI) If Atma is all pervading, how can it leave the body

Vi)

Atma in the form of Chidabhasa (Reflection)

Leaves the Body

1638




Vi)

2 Versions of Atma

Original Consciousness

Reflected Consciousness

|

- Existence, Consciousness, Bliss
- Turiyam Brahma

- Pramata, Ahamkara, Waker,
Dreamer, Sleeper, Ego

IX) 2"d Interpretation :

- Here in Mantra 4

Atma Reflects on the Mind

Mind and Reflected Consciousness

Can Appear in the Body - Mind

Can Leave the Body

|

- Waking, Dream
- With Sthula, Sukshma Shariram

- Sleep, Death, Pralayam

X) In the Absence of Mind, Atma can't bless the Body

* Blessing of Atma is no more available.

* |am Atma, Brahman is Upanishadic teaching for Moksha.

1639




Revision : Chapter2-2-4:

I) Atma = Spiritual, Non-material principle

II) Makes matter function, enlivens matter (Body - Universe)
)

Matter becomes Alive

Body Mind Universe

l |

Jiva Ishvara

IV) Atma by itself without matter called Turiyam, Brahman.

V) Body does not have life, Sentiency, Knowingness, Awareness of its own
VI) Without Atma - Body not Alive, Universe not alive, can't function.

Vil)

Jivaha / Atma / Jivatma / Paramatma / Dehi Refer

Original Consciousness Reflected Consciousness
l |
- Chit - Chidabhasa
- Without World - With World
- Lakshyartha - Vachyartha
- Secondary Meaning - Primary Meaning
- Lands Consciousness, Anupravesha - Leaves body




Vill) Gita :

ISR 99 919 utkramantam sthitam vapi

S 41 JIU'HT'F_cl?-[IL | bhufjanam va gunanvitam |
T%'E[\%T -ll-\iq‘-zqf.\-c vimudha nanupasyanti

Q5[ AT 1121-2 ol pasyanti jianacaksusah | |15 -10 | |

Him, who departs, stays and enjoys, who is united with Gunas, the deluded do not see; but
they, do behold him, who possesses the ‘eye of knowledge’. [Chapter 15 - Verse 10]

* Refers to Reflected Consciousness - Jiva, Swami of Body - Mind complex is gone.
* Atma, Chidabhasa, Leaves, Travels.
IX) Jivo Braheiva Na Paraha :
e Tat Tvam Asi Ayam Atma brahma
e All these refer to Jiva as Original Consciousness, Chit.

X) Chit is different from Chidabhasa
e Chit alone appears in the Material world (Reflecting as Medium) Chidabhasa.




XI) :
Chidabhasa

Reflected Image Avatara

* Equal to Chit.
XIil) Example :
* Photo Image of Mine

* Photo of Mahatma worshipped as Reel
X11)

Treat Picture as

Identical Real

XIV)

Krishna

Avatara Vishnu

Gita :
- Chapter 4 - Verse 6
- Chapter 4 - Verse 1




Gita:

TR TETEATd |

TH Tgaad Il

TR a T HTTH |

[ T=ad 9E
AgReaERasHald. 1| ¥-2 1l

Sribhagavanuvaca
imam vivasvate yogam
proktavanahamavyayam |

vivasvan manaveé praha

manuriksvakave'bravit | | 4-1 | |

The Blessed Lord said : | taught this imperishable yoga to Vivasvan; vivasvan taught to Manu;

Manu taught it to lksavaku. [Chapter 4 — Verse 1]

TS Y T===ATHN
AT ST T, |

Uhid SIS
HRTETAHATIAT | ¥-&%

ajo'pi sannavyayatma
bhitanam 1$varo'pi san |
prakrtim svamadhisthaya

sambhavamyatmamayaya | | 4-6 | |

Though | am unborn and am of imperishable nature, and though | am the Lord of all beings,
yet, ruling over My own nature, | take birth by My own Maya. [Chapter 4 — Verse 6]

e Krishna taught Veda to Vivasvan.




e Avatara = Bhagavan

e Avatara is different, Yet identical to Bhagavan.

XV)

Chidabhasa

|
Different from Chit

XVI) 15t Line - Dehi = Chidabhasa
* Last Line - Etad Vaitad = Brahman
= Chit
= Dehi
XVIl) When Jiva leaves the body, it is Chidabhasa

e This Dehi alone is Anyatra Dharma, Adharma.

XVIII) Chit - Chidabhasa Mixed up in Mantra 4.

635) Bashyam : Chapter 2 - Section 2 - Verse No. 4 Starts

Identical to Chit

I IR [ HEEEaHET SEee
3feA 2gaa: ; fEaTREaRTE - dETEg=aHHed




When this Atma (Asya - Atmanah) that is residing or Manifesting in the Body
(Sarirasthasya) as the indweller of the Body (Dehinah = Dehavatah) is freed
(Visramsamanasya = Avasramsamanasya = Bhramsaman - Asya), that is the word
‘Freed’, meaning that (Visramsana-Sabda-artham-aha), when the Atma is released
from the Body (Dehat - Vimucyamanasya — iti)

I) Gita :
e Chapter 2 - Verse 12 to 25
* Chit - Chidabhasa Mixed up
II) Chit = Akarta, Abokta, Nirvikara, Sarvagata, Sthanu

I1l) Gita :
amﬁ%r G'ﬁ'ﬂﬁ'[%r T ]%{a-q vasamsi jirnani yatha vihaya
AT G AUSTOT | navani grhnati nard'parani |
JAT 0T faE= G'ﬁ'uﬁ:[\ tatha sarirani vihaya jirnani
7T G AAT1 S&1 1| - W || anyani sarnyati navani déhi | | 2-22 | |

Just as a man casts off his worn out clothes and puts on new ones, so also the embodied Self
casts off its worn out bodies and enters new ones.[Chapter 2 - Verse 22]

* Dehi - Chidabhasa Drops one Body, takes another Body.
IV) Shastra treats Chit, Chidabhasa in the same Manner, Loosely used

V) This Atma Sharirastaya residing in the Body, Indweller of the Bodly.



VI) Vistram Sa Manasya = Avastra Manasya
= Brahmamsha Manasya
VIl) Chidabhasa which Quits, leaves the Body is none other than Chit
* Therefore Chit / Chidabhasa Pervades entire Universe.
VIII) 2" Quarter - For this Dehi, Embodied Self
IX) 39 Quarter - Dehadi Vimuchya Manasya
* When lJiva is leaving the body
* When Jiva quits, leaves the body.
X) Asmin Dehe Kim Parisishyate :
* What functioning, organ, is left in the Body?
* No lifeis there.

636) Bashyam : Chapter 2 - Section 2 - Verse No. 4 Continues

FAFHSTIEY Taie gaas fvaed wafa faae safd
qis=T: g u v

Then what (Kim ---- Functioning Organ) remains (Parisisyate) there (Atra)?

164




Among the group of the Active Organs of the Body Consisting of Pranah etc, (Prana - Adi -
Kalape) nothing what so ever remains there in the body (Na Kincana Parisisyate - Atra -
Dehe --- as a functioning Organ in the Body. Sankaracharya explains this further with the
help of an example). Just as when the Ruler (Pura - Svami) of a Small kingdom quits
(Vidravana) the Kingdom, the Citizens of the kingdom also do the same (Pura - Vasinam - iva
--- Leave the Small kingdom and go away); in the same way, when the Atma ‘Leaves’ (Yasya -
Atmanah - Apagame) the Body, then that very Moment (Ksanamatrat), all the Active organs
or Components (Karya - Karana - Kalapa - Rupam - Sarvamidam) of the Body - Mind -
Complex loose their power (Hatabalam), and when they loose their power, they become
Non-functional (Vidhvastam Bhavati = Vinastam Bhavati). Thus, it is established (Siddhah)
that, with the Departure of Atma, the Body becomes a dead body, and that therefore, Atma
is different (Sah Anyah) from the Body. (This Atma is that Brahman).

Group of Organs

5 Jnana Indriyas 5 Karma Indriyas 5 Pranas 4 Mind

* All 19 Leave, no Functioning Organ remains.

* Onlyinert dead Body of 5 Elements remains.

Il) Example :

* When King Quits the Kingdom, Nobody is there to Govern other following.

lll) Lender Atma goes away

IV) Organs of Sukshma Shariram and Karana Shariram and Chidabhasa leave.




V) Example :

* When queen bee with special enclosure in the bee hive leaves, all bees leave.
Example :

* When King leaves, his followers leave.
V1) When Chidabhasa leaves the body, blessing part of Atma quits.

* Remaining Non-blessing part, Sat aspect remains in the dead body like in a wall,
mountain, stone.

VIl) Atma Apagame = Chidabhasa quits
* Within a second Prana goes, heart stops, blood supply required by Organs stops.
Vi)

Sthula Shariram Sukshma Shariram

| |

Karyam Karanam

Kalapaha, Sangatah

IX) Organs loose their power and wither away.
X) Brahma Sutra :

* Jnana Indriyas, Karma Indriyas, Pranas, Manaha, Sukshma Shariram, Lingam for life,
don’t function after Death. 1648



Xl) Linga Shariram travels, carried by Devatas (Varuna, Agni etc) through 14 stations to
Brahma Loka.
e Traveller does not know he is travelling
e Experience comes only with Sthula Shariram.
Example :
 Deep sleep - Sampindita Karana Gramah.
XIl) Knowledge possible only when Sthula Shariram, Golakams present.
* Hathwa Balam, Indriyas loose their strength.
XIll) Blessing Atma, departing Atma, different from the body
* Itis Non-material, Aboutikam, Adrishyam.
XIV) This Chit = Brahman
* Agile intellect moves between Vachyartha Chidabhasa and Lakshyartha Chit.
XV) Anvaya - Verse 4 :

= Anvayah
e e JETd, = Sarirasthyasya visrarsaménasya dehdt vimucyamanasya
A éfé?{: (a%) 3 ﬁ;qqfi‘f%rw% | Q(Té% dd ll || asyadehinah (dehe) afra kim parisisyate ? etad vai tat |l

When this Atma, which resides in the Body, gets detached as it is freed from the Body, what

remains in this (Body)? This is indeed that. o
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