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1155) Chapter 4 :

I) Agama Prakaranam Vichara

Chatushpath AtmaChaturmatra Ohmkara

-   4 Matras – A, U, M, Silence
  -   12th Mantra
  -   Shantaha, Shivaha, Advaitaha

-   Vishwa, Teijasa, Prajna – 
       Turiyam
  -   7th Mantra
  -   Shantam, Shivam, Advaitam

Mandukaya Upanishad : Chapter 1 – Mantra12

That which has no parts, the soundless, the incomprehensible, beyond all the senses, the 
cessation of all phenomena, all blissful and non-dual Aum, is the fourth, and verily it is the 
same as the Atman. He, who knows this, merges his self in the Supreme self the individual in 
the Total. [Mantra 12]
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Mandukaya Upanishad : Chapter 1 – Mantra 7

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]
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II) Second Chapter – Vaitatya Prakaranam 

Establishes :

• Bahya Vishaya Bheda – Mithya

• Unreality of differences in external objects, beings.

• Falsifies reality of external objects in the form of Pramata, Pramanam, Prameyam.

• All are Vaitatyam, unreal, false.

III) Logically established by 2 Anumana Vakhyams :

a) First Anumanam :

• Jagrat Prapancha Mithya – Mithyatvat, Svapna Prapanchavatu.

• Wakers universe is unreal.

• It is an object of experience like the dreamers universe.

b) Second Anumanam :

• Jagrat Mithya – Atyantahyoho Abavat Svapna Prapancha Vatu.

• Atyanta Abava.

Jagrat – Not there

Again later in Svapna or SushuptiBefore in Sushupti Kale

At end of Jagrat AvasthaBefore arrival of Jagrat Avastha
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c)
Svapna Prapancha

-   At end of Svapna Avastha-   Before arrival of Svapna
  -   In Jagrat Avastha

d) Chapter 2 – Karika No. 32 :

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]

e) Chapter 2 – Karika No. 6 :

That which is non-existent in the beginning and in the end, is necessarily so even in the 
present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are 
regarded as though real. [2 - K - 6]

• Anumana Pramanena Vaitatyam Sthapitham Svapna Prapanbcha Drishtantena.
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f) Jagrat Prapancha = Anatma = Mithya

• I am Atma, Advaita Svarupa.

g) By proving unreality of Anatma, non duality of Atma is established.

• I am there always as Turiya Atma.

• Prapancha consisting of waking, dream, sleep Avasthas, universes come and go.

• Aham Satyam, Jagan Mithya.

• Jivo Brahmeiva Na Paraha.

Brahma Jnanavalli Mala :

Brahma is Truth, the world of objects and beings is false, and the egocentric sense of 
separativeness (Jeeva) is itself in fact nothing other than Brahman. That by which this Truth is 
known is the truest science, the Science of sciences, thus roars Vedanta. [Verse 20]
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h) 

i) If Atma – Anatma both real then there will be Dvaitam, Samsara, never Moksha will be 
possible.

• If Advaitam has to be established, one of them must be proved unreal.

• By proving unreality of Anatma, Atmas reality is established, non duality established.

j) Vaitatya Siddhasya Advaita Satyatva Siddhaha.

I am Atma Anatma

-   Separate from Anatma
  -   Unaffected by unreal Universe
  -   I am Adhishtana Satyam – Rope, 
      Shell, Sand, Gold, Clay
  -   Satya Vastu

-   3 Avasthas, 5 Koshas, 3 Shariram, 
      3 Worlds
  -   Body – Mind – World complex
  -   Unreal, false, like Svapna, Magic 
      show, Rope Snake, Shell Silver, 
      Mirage Water, Pot, Ornaments
  -   All Nama Rupa
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IV)

Mandukya Upanishad

2nd Chapter1st Chapter 3rd Chapter

-   Advaita Satyatva 
      Siddham
  -   Yukti Pradhanam
  -   Sruti forgotten

-   Advaita Pratingya
  -   Sruti Pradhanam
  -   No Yukti

-   Sruti + Yukti Dvara
  -   Advaita 
      Siddhyartham
  -   Remember both 
       Sruti + Yukti

4th Chapter

-   Prove Advaita 
      Darshanam alone 
      is right 
      knowledge

V) Chapter 3 :

• Sakshat Niranaya.

• Samshaya Viparyaya Rahitaha.

• Upasana + Mano Nigraha

• Get out of Jeeva Bhava obstacle.

Sakshat means

Viparita Bavana RahitaSamshaya Rahitaha
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• Without any obstacles.

• Advaita Punaha Nirdharitam

VI) Advaitam = Central teaching, Uttama Satyam concluded in Chapter 3 – Karika No. 48

No Jiva-the ego-centric separative creatures is ever born. There does not exist any cause 
(Which can produce them as its effect.) This (brahman) is that highest Truth where nothing is 
ever born. [3 - K - 48]

VII) Mantra7 :

• Prapancho Upashamam, Advaitam are key words.

Advaitam means

Free from Universe

Kaivalyam

• Universeless Advaitam Aham Asmi.

• I without Jnana + Artha Adhyasa.
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VIII) Gita : Chapter 9 – Verse 4 + 5

a)

• Na Cha Mastani Butani = Worldless Brahman = Chapter 4 – Verse 24 Gita

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]

b)
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c) Gita : Chapter 4 – Verse 24 

IX) Absolute Truth – Reality = Etad Uttamam Satyam

            = Chapter 3 – Karika No. 48 – Mandukya Upanishad.

X) Study :

Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings; 
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached 
by him who always sees Brahman in all actions. [Chapter 4 – Verse 24]

Upakrama - Upasamhara

Tatparyam of Chapter 1, 2, 3

Advaita Satyam

Know Universeless Brahman and be free
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• Saha Atma Saha Vigneyaha.

• I am that Satyam.

• I am the only reality what I experience is not real.

Mithya

Jagrat PrapanchaSvapna Prapancha

• Enjoy Prapancha, don’t forget your self.

XI) 5th capsule of Vedanta :

• By forgetting my higher nature I convert life into a burden.

• By remembering my higher nature, I convert life into a blessing.

• Life is an opportunity to claim my higher glory.

• Upasamhara done in Chapter 3 – Karika No. 48

XII) What is purpose of Chapter 4

• Learn Advaita Darshanam is alone right knowledge.

• Not also right knowledge.

XIII) Prove Dvaitam, Visishta Advaitam is not right knowledge.
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XIV) Some say all are right knowledge.

• Be inclusive, accommodate all.

• Sab Kuch Tik hai.

XV) In Knowledge no accommodation

• 2 + 2 = 4 not 5, 6, 7

Understand

Why right as rightWhy wrong as wrong

XVI) Advaita Eva Satyam

• Dvaitam Na Samyak Darshanam.

• Dvaityam, Visishta Advaitin Mithya Darshanam.

• Why world is false?

• Why Dvaitam Darshanam not correct?

• To understand this is purpose of Chapter 4.
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XVII) Anjaneer :

When I am conscious of my body, I am Thy servant. When aware of myself, I am a part of 
Thine. When I know my essence, I am verily Thyself. This is my certain belief.

XVIII)
3 standpoints w.r.t.

JivaBody Atma 

-   Chidabhasa
  -   Visishta Advaitam
  -   One of reflections

-   Dvaita Bava
  -   Dasa

-   Advaitam

XIX) All equally right, all relative truth.

• Each right in relation to one.

• Apekshika Satyam.

• None is absolute reality
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XX) We study Shastram, not to arrive at Apekshika Satyam but Atyantika Satyam.

XXI) Deha Budhya is wrong, Anyontara Atma Pranamaya, Manomaya.

XXII) Jiva Buddhi wrong : Atma has no parts

• Absolute truth – I – You are one.

• Knowledge which talks of absolute reality is real knowledge.

• Other 2 are false knowledge.

XXIII) Apekshika Satyam will keep me in bondage, not give Moksha.

XXIV)
Svapna – Apekshika 

UnrealReal

For WakerFor Dreamer

Jagrat

UnrealReal

For DreamerFor Waker



993

• Apekshika Satyam can’t liberate me, Mithya Darshanam.

• Advaita Darshanam alone is right knowledge.

• Must come to this firm conclusion.

XXV) Nastika Darshanam : (Buddhist)

Atma Anatma

Real Unreal
2 Buddhist schools 

• Both unreal – Shunyam – 2 schools.

• Must say Atma Real, Anatma Unreal, otherwise tottering, limping knowledge.

XXVI) Dvaitam – Advaitam no contradiction

2 Realities

VyavaharikamParamartikam 

-   Dvaitam
  -   Mithya 

-   Advaitam
  -   Satyam

Can never contradict Rope – Rope Snake, Pipe
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XXVII) Other Schools are based on Raaga - Dvesha

XXVIII) Advaita Darshanam alone has no Raaga – Dvesha, Anapadasvat (Absent)

XXIX) Klesha = Mental Dosha, Raaga Dvesha

XXX) Right knowledge will remove Raaga Dvesha

• Wrong knowledge will promote Raaga Dvesha.

XXXI) Advaita Darshanam – Stuyate, is glorified because it has no Raaga Dvesha.

• This is hinted in Chapter 3 – Karika No. 17 and 18.

• Mutual contradiction in other philosophies indicated, not explained.

XXXII) Gita : Chapter 4 – Verse 18

He, who recognises inaction in action and action in inaction is wise among men; he is a yogi 
and a true performer of all actions. [Chapter 4 – Verse 18]

• Vidya Viniya Sampanna.

• Don’t hate others.

• This is called Advaita Darshana Siddhi.
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1156) I) Chapter 1 to 3 :

• Advaita Atma was established directly, positively.

• Sruti – Chapter 1

• Yukti – Chapter 2

• Sruti + Yukti – Chapter 3

II) Chapter 4 :

• Indirect establishment of Advaitam by refuting other schools.

III) 
Dualistic Philosophies 

Nastikas (6)Astikas (5)

-   4 Schools of Buddhism
  -   Jain
  -   Charvakas

-   Sankhya
  -   Yoga
  -   Nyaya
  -   Veiseshika
  -   Purva Mimamsa

All Challenge Advaitam
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IV) 
Vedanta Others

-   Samyak Darshanam
  -   Right knowledge
  -   Advaitam alone is right at 
      Paramartika level
  -   Sthapayam, establish

-   Asamyak Darshanam
  -   Wrong knowledge, view
  -   Dvaitam is there always
  -   Pratisheda, refuted

V)
Chapter 1, 2, 3 Chapter 4

-   Positively, directly establish 
      Advaitam

-   Negatively, indirectly 
      establishes Advaitam

VI) 
3 types of Mangala Shloka

Aashirvada RupaNamaskara Rupa Vastu Niradhesha Rupa

-   Most of Upanishads
  -   Here

-   Vichara Sagara
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VII) Mandukya Upanishad : Chapter 3 – Verse 33

• In Advaita Jnanam, consciousness knows Consciousness, with consciousness.

• No Triputi difference in Advaita Jnanam.

VIII) Atma Bodha :

The knowledge which is unborn and free from all imaginations is always inseparable from the 
knowledge (Brahman). The immutable and the birthless Brahman is the sole object of 
knowledge. And the birthless (Self) is known only by the birthless (Knowledge) say (the wise)
[3 - K - 33]

There are no distinctions such as, ‘knower’, ‘knowledge’ and ‘the object of knowledge’ in the 
supreme Self. Since it is of the nature of homogenous Consciousness and Bliss, the Self has no 
such distinctions within Itself.  It shines by Itself. [Verse 41]
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• Triputi of knower is not there in Advaita Jnanam.

• Therefore it is called Akhandakara Vrutti.

• Khandam = Triputi is not there

        = No difference

• Same Advaita Jnanam talked here in which Triputi is not there.

Chapter 3 – Verse 33 Chapter 4 – Verse 1

-   Triputi of Jivatma
  -   Advaita Jnanam of Jivatma

-   Triputi of Paramatma
  -   Advaita Jnanam of Paramatma, 
      Narayana

IX) Common features between space and Consciousness?

a) Both nondual, Advaitam

b) All pervading formless, invisible

c) Indivisible, accommodates everything.

d) Not contaminated by what it accommodates.

• Therefore, Consciousness is similar to space.
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X) Uncommon features :

Space Consciousness

Inert Sentient, awareness

• Narayana knower of all Jivas minds, Jivatmas.

XI) Turiyam appears as Jivatma and Paramatma.

XII) How does Paramatma know Jivatma?

• As identical with him.

1157) I) Example :

• Heat of fire not attribute of fire.

• It is Svarupam of fire.

• Similarly consciousness is Svarupam of Jivatma with an individual gross body, 
Paramatma with Universal body.

II) Heat = Nature of fire, is fire, not attribute of fire.

• I am consciousness = My nature is consciousness, not an attribute of mine.

III) Light of Sun (Savitru Prakasha) – Not attribute of Sun, it is nature of Sun.
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IV)

• Jiva = Prameyam

     = Jnanam, Prama

     = Jnanata, Pramata

V) Bhagawan = One + Same, Pramata, Prama, Prameyam, Chaitanyam, Jnanam.

• Jiva = Paramatma = Space like consciousness.

• Knowledge of Jiva / Paramatma is also like space like consciousness.

• Yaha Narayana.

Fire Sun Jivatma

Heat Light Jnanam / Chaitanyam

Are all nature, one and same
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VI) Vande = Worship, I salute

• Aham, who is declaring?

• Gaudapada offering Namaskara to Narayana.

Purusha 3 meanings

MaleJiva Human being

Gita : Chapter 15 – Verse 18

As I transcend the perishable and I am even higher than the imperishable, I am declared as the 
Purusottama (The highest Purusa), in the world and in the Vedas. [Chapter 15 - Verse 18]

• Param Purushottama…
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VII) Gita : Chapter 15 – Verse 15

• I am teacher, student, content of Veda.

• Triputi = One.

• Adiguru has Advaita Tattwa Jnanam.

• Indirect message :

 In Chapter 4 going to deal with Advaita Tattva Jnanam, free from Triputi, duality.

And I am seated in the heart in the hearts of all, from me are memory, knowledge as well as 
their absence. I am verily that which has to be known in all the Vedas; I am indeed the author 
of Vedanta and the knower of the Vedas am I. [Chapter 15 - Verse 15]
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VIII) Pratipada Ishitam :

• Paramartha Tattwa Darshanam, absolute reality.

• Jnanam, Jnanatru, Jneya Bheda Rahitam = Paramartha Tattwam.

• Free from knower, known, knowledge division = Consciousness.

IX) Chapter 4 – Alata Shanti Prakaranam

• Alatam = Torch / Agarbatti stick.

• When glowing stick moves, patterns are created.

X) Torch stick = Light of Consciousness.

• Patterns = Varieties of names and forms in the universe.

XI) Both Jnani and Paramatma have Advaita Jnanam.

XII) Triputi is negated in Advaita Jnanam.

XIII) Consciousness knows consciousness with consciousness not at a particular time.

• Consciousness is beyond time, it is eternal, always there.

• Time comes and goes out in consciousness. 

XIV) Consciousness is simply present, existent, it can’t do anything, not Karta, Bokta.

• Body – Mind is Karta, Bokta, comes from consciousness and resolves into 
Consciousness.

• This is called Manifestation, unmanifestation, no creation, production.
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XV) Consciousness is always self evident in the form of “I am”… all the time and beyond time.

• Knowing not a job at a specific time.

XVI) 
I am = Expression of consciousness

Beyond time, in timelessIn Time

XVII) Mandukya Upanishad : Chapter 3 – Verse 33

The knowledge which is unborn and free from all imaginations is always inseparable from the 
knowledge (Brahman). The immutable and the birthless Brahman is the sole object of 
knowledge. And the birthless (Self) is known only by the birthless (Knowledge) say (the wise)
[3 - K - 33]

XVIII) 

• What remains = Advaita Atma remains as “Aham Asmi”.

In Self evident – Consciousness 

Negate World
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XIX) 

In Self evident I – Atma, there is 
duality of 

ParamatmaJivatma

Creator Created 

KaranamKaryam

• We negate Karana – Karya Bheda at absolute level.

DreamWaker

-   Duality
  -   Triputi

Sleeper

Nondual experience

• Beyond that is Nirvikara Nirvikalpa Vastu.
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XX) Other than Dvaita Nivritti there is no other new knowledge or experience is involved.

• Dvaita Nivritti = Advaita Jnanam.

XXI) Jivatvam and Paramatvam attributes removed.

2 Attributes removed

Prapancha TrayamSharira Trayam

• Left out is Eka Atma Chaitanyam.

XXII) Mandukya Upanishad : Chapter 3 – Verse 33

• Consciousness need not be revealed.

• Svayam Prakasham – Aham.

• In Advaita Jnanam, there is Akhandakara Vrutti.

• Only Vrutti Vyapti is there negating duality.

• No Phala Vyapti – no revealation of consciousness.

XXIII) Karma Yoga / Upasana Yoga Jnana Yoga

-   Sadhanam means
  -   Yoga

-   Siddham
  -   Sadhya Rupena
  -   Advaita Darshana Yoga
  -   Vidyute Anena Iti Yoga
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XXIV) Asparsha Yoga = Advaita Jnanam

• Drop Dushta Chatushtaya Anatma – Family, Possessions, Body, Mind

         Mamakara   Ahamkara

• Anatma Sambandha brings Ahamkara and Mamakara.

• When I do Atma Jnanam, I do Sarva Sangha Parityaga.

• Jnanam makes me real Sanyasi.

• Ashrama Sambandha with Ohcre clothes, Rudramala

• Real Sanyasa only in Jnanam.

XXV) I am Turiya Atma, Paramartika Satyam.

• Entire Anatma = Vyavaharika Satyam, Mithya.

XXVI) I – Satyam can’t have any connection with Mithya Padartha.

• Jnanam makes me Sparsha Rahitaha.

• Sparsha = Relationship.

• Jnanam, because of which I drop all relationship.

XXVII) Na Shastha Na Shastram Na Sishyo Na Chatva… Svarupam Tadeko Sishta Tada Neiva 
Shivalokam.

XXVIII) There is no 2nd thing with which I can have a connection.



1008

XXIX) Na Vidyate Tatu Jnanam Ena Jnanam Tatu Jnanam = Asparsha.

• In Knowledge called Asparsha I become untouchable.

• Knowledge called Asparsha, Paramartika Satyam.

• Spiritual untouchability.

XXX) Brahma Jnanavalli Mala :

1008

Unattached, unattached, unattached am I, again and again; of the nature eternal Existence - 
Knowledge - Bliss am I; I am That. That am I, which is the irreducible, immortal, endless factor. 
[Verse 2]

XXXI) Through Turia Jnanam I get connection with Asparsha Jnanam which makes me drop 
connection with all Anatma.

XXXII) 
Jnanam

Makes me drop AnatmaConnects me to Turiyam
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XXXIII)

Sankhya, Yoga, Nyaya, Veiseshika, Buddhism

-   Weak because tarqa based
  -   Duality based

Vedanta

-   Strong
  -   Shastra Pramanam based

1009

• Jnanam gives Joy to all followers.

• Can never be challenged, contradicted by anyone.

Challengers We use

-   Use Tarqa 
  -   They don’t have access to 
      Shastra

-   Shastra Pramanam

XXXIV) Example :

• Eyes can’t challenge Jnanam of ears.

• Ears, tongue, nose can’t challenge eyes.

• Don’t have access to what eyes reveal as colours.

XXXV) What Shastra reveals, Tarqa can’t challenge.

• We are always safe.
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XXXIV) Atma Jnanam :

• Avivadaha = Beyond debate.

• Avirodha – Beyond Contradiction.

• To that Jnanam we do Namaskara.

XXXVII) Asparsha Yoga :

• Sparshaha = Sambandaha, Relationship.

• Na Vidyate – That which does not have any relationship.

• Yoga = Advaita Jnanam which has no connection with Anatma.

XXXVIII) Chaitanyam has no relationship with anyone at anytime.

• Before Jnanam or after Jnanam.

XXXIX) I thought I am related to people.

• Now I understand, I don’t have any relationship with anyone = Asparsha Yoga.

XXXX) Fine observation by Shankara :

Advaita

-   Advaitam, Turia Atma does 
      not have any relationship?
  -   Paramartika Satyam’
  -   Can’t have Sambandha

-   Jnanam has no relationship 
  -   Jnanam is Vyavaharika Satyam
  -   Jnanam takes place in the 
      form of Vrutti.
  -   Vrutti, Mind, Prama comes 
      under Vyavaharika Satyam only
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XXXXI) How Gaudapada says :

• Advaita Jnanam = Sambanda Rahita, Asparsha Yoga, Brahma Svabava?

Answer :

• Because Jnanam also is Brahman only.

• Everything in the Universe is Brahman, immanent feature.

XXXXII) 
Brahman – 2 Features

-   Transcendental
  -   Turiya Vastu
  -   Pure Chaitanyam
  -   Ekam

-   Immanent
  -   World
  -   Advaita Jnanam

XXXXIII) Karika No. 1 :

• Pramata, Pramanam, Prama, Prameyam – all one Chaitanyam.

XXXXIV) Therefore Gauda Pada takes Asparsha Yoga – Prama essentially is Chaitanyam.

• Chaitanyam is Sambandha Rahitaha.

• Take Lakshyartha of Advaita Jnanam as Asparsha Yoga to justify statement of Karika 
No. 2
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XXXXV) Advaita Jnanam Lakshyartha refers to Turiya Chaitanya Brahma Svabava Eva.

• Advaita Jnanam is essentially Advaitam only = Asparsha Yoga.

XXXXVI) 
Advaita Jnanam – is Sukham - Joy

-   In the end, after reaching 
      Goal, Accomplishment.

-   In the beginning while 
      Pursuing Jnanam

XXXXVII) Gita : Chapter 9 – Verse 2

This royal science, royal secret, the supreme purifier, realisable by direct intuitive knowledge, 
according to the dharma, is very easy to perform and imperishable. [Chapter 9 – Verse 2]
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XXXXVIII) Taittriya Upanishad :

He desired, “I shall become many and be born. He performed tapas; Having performed tapas, 
He created all this whatsoever (We perceive). Having created it, He entered into it. Having 
entered it, He become the manifest and the unmanifest, the defined and undefined, the 
housed and the houseless, knowledge and ignorance, truth and falsehood, and all this 
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following 
Vaidika Verse! [2 - 6 - 3]

XXXXIX) In Advaitam : Tapas

-   But enquiry
  -   Attend class
  -   Not painful

-   Not painful austerity



XXXXX) All pleasures end in pain.

Gita : Chapter 5 – Verse 22 

The enjoyments that are born of contacts are only generators of pain, for they have a 
beginning and an end. O son of Kunti, the wise do not rejoice in them. [Chapter 5 – Verse 22]

• Contact born Sukham makes you laugh and cry.

• Worldly pleasures Triputi born, contact born.

XXXXXI) Gita : Chapter 2 – Verse 14
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• When they go, pain is proportional to joy I received from them.

XXXXXII) Na Hitaha :

• They are not good for seekers.

• Dukha Yonitvat, Karanatvat.

Gita : Chapter 9 – Verse 2

The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and 
pain, have a beginning and an end; they are impermanent. Endure them bravely, O descendant 
of Bharata.[Chapter 2 - Verse 14]

Contact born pleasure, end in pain

Human beingsWith objects

This royal science, royal secret, the supreme purifier, realisable by direct intuitive knowledge, 
according to the dharma, is very easy to perform and imperishable. [Chapter 9 – Verse 2]
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XXXXXIII)
Advaita Jnanam

Joy in the endJoy in the beginning

• Joy will never go away, ungraded Joy, unending joy.

• Moksha Ananda will never leave us, it is our nature.

XXXXXIV) Gita :

But, the man who rejoices only in the Self, who is satisfied with the Self, who is content in the 
Self alone, for him verily there is nothing (more) to be done. [Chapter 3 – Verse 17]

XXXXXV) Aham Eva Cha Santushtaha

• Moksha Ananda is never subject to loss.

XXXXXVI) Nitya Aprachilitam :

• Steadily available, changelessly available, unloosably available, Atyantika Sukham.
1016



XXXXXVII) Aviruddhashcha :

• There can’t be 2 contradictory views in Advaita Jnanam.

• Why?

XXXXXVIII) Reasons :

a) There is no 2nd one available to have a different view.

• Only when there are many intellects, many views possible.

• Advaitam is beyond the intellect, Paramartika Satyam.

b) In Advaitam, there is no viewer – viewed duality.

• No 1st view, 2nd view, 3rd view.

• Viewer, viewed duality Abhava.

c) Advaitam is revealed by Shastram.

d) Dvaitam is revealed by Pratyaksha, Tarqa, Anumana Pramana.

• They all talk of Atma – Anatma Bheda.

• Anumanam also based on Pratyaksham.

e) Advaitam :

• Shastra based Pramanam dealing with nondual Atma.

• Satya – Mithya Sambanda between Atma – Anatma.
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f) Other philosophies :

• Deal only with Vyavaharika Satyam, hence confusion.

• Contradictions only if subject matter is same.

g) Aniruddham Cha said in Chapter 3 - Karika 17

The dualists cling fast to the conclusions (As Truth) arrival at by their own enquiries. So they 
among themselves contradict one another whereas (The Advaitin-s) have no conflict with 
them. [3 - K - 17]

h) Mundak Upanishad :
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• Yo Brahmavei Vidati Purvam…

• Revealed by impeccable Shastra Pramanam.

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who 
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from 
the knots-of-the-heart, becomes immortal. [III – II – 9]



XXXXXIX) Gaudapada is introducing Chapter 4 – Alatashanti Prakaranam

• Offers 2 Mangala Shlokas.

XXXXXX) Karika No. 1 :

• Namaskara offered to Adhi guru Narayana, Advaita Jnani.

XXXXXXI) Karika No. 2 :

• Namaskara to Advaita Jnanam = Asparsha Yoga.

       = Relationless relationship of Turiya Atma

Mangala Shlokas can be 
offered in the

Middle Beginning End 

1019
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1158) Karika No. 3 :

I) Advaitam :

• Transcendental Darshanam.

• No challenge, debate, opposition possible.

II) Avivadaha :

• Beyond Argument because Aviruddaha.

III) Aviruddaha :

• Beyond contradiction.

• If contradictory view it can challenge us.

• I offer Namaskara because Advaita Jnanam is beyond Argument, debate.

IV) Advaitam :

• Prescribes Sadhanas to a Junior student.

• In the end, says, no Sadhanas required for Moksha, our Svarupam.

• Moksha = Nitya Siddaha.

• Advaitam here said to be beyond argument.

V) All other schools focus on 

Vyavaharika Plane

• Don’t accept, understand, Admit that there is Paramartika plane, beyond Vyavaharika.



VI) Fact :
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VII) Vyavaharikam can be looked at from many angles.

Vyavaharika Plane Paramartika Plane

-   Jiva, Jagat, Ishvara
  -   Pancha Kosha
  -   Avastha Trayam
  -   Ishvara = 3rd karana Pada
  -   Jagrat – Svapna – Karya Padas
  -   Other Philosophers treat Brahman 
      as actually Vyavaharikam
  -   Can’t accept Brahman

-   Brahman, Turiam, Buma.
  -   Substratum
  -   Original consciousness
  -   Satyam, Jnanam, Anantham.
  -   Ashabdam, Asparsham…
  -   Negate 3 Padas go to Turiyam

Jagrat / Svapna – 2 Angles

UnrealReal

Vyavaharikam

From other planesFrom their respective planes



VIII) In Advaitam :

• Looker – looked duality is not there.

• Advaitam not subject to be viewed or has different points of view (function of Buddhi).

• Hence, Advaitam is Avivivada, Aviruddha.

IX) If others challenge us, they are making a mistake, brining Advaitam to Vyavaharika level.

• It is Paramartika Satyam.

• There is Vyavaharika – Paramartika Satta Bheda.

• Others bring Advaita Atma to Vyavaharika level and mock at us.

X) Vyavaharika Level : 

• There will always be duality, no change in our experiences.

• Jiva – Jiva

• Jiva – Ishvara

• Ishvara – Jagat

• Jiva – Jagat

XI) Atma is neither part of Svapna or Jagrat.

• Atma is Avastha Traya Ateeta, Vilakshana, Sakshi Bhuta, Adhishtana.

• Don’t bring Turiyam down to Vyavaharika level.

• Advaitam not school of thought at Vyavaharika plane.

• It is in Paramartika plane.
1022

Bheda will be there at Vyavaharika Level
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• Advaitam not school of thought.

• Advaitam is the truth, Adhishtanam behind quarreling schools of thought.

XII)
Analysing Schools

Whirling the Alattam

Sankhya, Yoga, Nyaya, Patterns

Moving Alattam / thoughts

• One point = Consciousness

Conclusion :

• Advaitam beyond all arguments.

XIII)
Jagrat

Unreal, nonexistentReal

From Dreamers standpoint From Wakers standpoint

XIV) Shift angles of view points and see the reality.

• Can’t remain in one and see the other world.

• See each world from their own standpoint.

• Purva Pakshi – can’t see absolute level or dreamer level from dreamers standpoint.



XV)

• Wakers view is not total, it is one aspect of the individual.

• Purva Pakshi – Argues from only wakers standpoint.

• Dvaitins take waker = absolute reality, individual and the world.

XVI) Srishti – Reality, Sat from Jagrat.

     – Unreal Asat, from Dreamers angle.

XVII)

3 Points of view of one 
individual

SvapnaJagrat Sushupti

Purva Pakshi – Argument 

Others wrongI alone am Right

1024

Dream world

UnrealReal

For WakerFor Dreamer



1159) I) Once Jagrat real, Srishti serious topic.

• For Advaitin Srishti not serious topic, said in Bashyam of Mantra 6.

II) Don’t attribute reality to Srishti- Jagrat – Waker + his Prapancha.

• They are appearances, Mithya.

III) Mandukya Upanishad :
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That which is non-existent in the beginning and in the end, is necessarily so even in the 
present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are 
regarded as though real. [2 - K - 6]

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]
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IV) Brihadaranyaka Upanishad : 

• 1st Chapter – 2nd Section – Ghata Bashyam.

No Jiva-the ego-centric separative creatures is ever born. There does not exist any cause 
(Which can produce them as its effect.) This (brahman) is that highest Truth where nothing is 
ever born. [3 - K - 48]

How Pot is created out of clay

Is Pot non existent in clayDoes pot exist in clay

V) 

What was there?

In Karanam Pot was non existentIn Karanam Pot was existent

Before origination

Sat Karya Vadi Asat Karya Vadi

a) Sankhya / Yoga
b) Existent Pot originates
c) Existent world originates from 

reality / Turiyam

a) Nyaya – Veiseshika
b) Non existent Pot originates
c) Non existent world originates from 

Reality / Turiyam
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VI) Both negate each other, Advaitin claim Victory, Srishti is not there. It is Maya Shakti of ever 
existent Brahman.

VII) Origination claimed to come from

Non-existent product in the cause 
is born

Existent product in the cause is 
born

-   Nyaya Veiseshika
  -   Asat Karya Vada
  -   Nyaya = Kaanada Muni
  -   Veiseshika = Gautama Muni

-   Sankhya, Yoga
  -   Satkarya Vada
  -   Sankhya = Kapila Muni
  -   Yoga = Patanjali Rishi

All 4 Paurusheya Darshanam

VIII) Philosophy – Definition :

• Teaching based on pure reasoning of philosopher based on h is intellect.

IX) Pure reasoning is not supported by Veda – Book of revelation.

• Veda revealed to Rishi.

• Islam revealed to prophet Mohammed.

• Philosophy not based on revelation but based on Human intellectual reasoning.

• Unaided reasoning.
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X)
Sampradaya

Veidika SampradayaTarquika Sampradaya

Mandukya Upanishad : Mantra 7

-   Reason backed by Veda, 
       Upanishads
  -   Advaitam = Based on Mantra 7

-   Pure reasoning
  -   Never use
  -   School of thought

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]



1160) I) Sankhya / Yoga :

• Conclude – Karanam and Karyam both real.

• Creation is real.

II) Katho Upanishad :

• No real plurality.

Kaivalya Upanishad :

1029

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of 
the Paramatman… the one who is in the cavity of the heart, who is without parts, without a 
second, the Witness of all, beyond both existence and non-existence, one attains the very 
nature of the Paramatman. [Verse 23, 24]



III) Katho Upanishad :

• Karanam + Karyam – Both Untruth

• Truth = Turiyam, Chaitanyam.

IV) Sankhya :
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Naciketas said : “That which thou seest as other than virtue and vice – as right and ‘unright’, as 
other than cause and effect, as other than the past and future – tell me that.” [I – II – 14]

Kruta Akruta

Karyam Karanam

Prakrti Prapancha

Karanam Karyam 

Both Satyam



V) Nyaya – Veiseshika :

• Sarvam Satyam – Proclaimed loudly.

VI) Nyaya Veiseshika :

• Refutes Sankhya / Yoga Philosophy.
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Param Anu Prapancha

Karanam Karyam 

Both Satyam

Sankhya Word

VeidikaAveidika

-   Used in Gita Chapter 2-   Kapila Muni – Sankhya
  -   Patanjali Yoga Sutra - Aveidika



VII)

Advaitam :

• Drops Karyam itself as Mithya, false, appearance.

• There is no Karyam, creation = Ajati Vada.

• What is the indirect declaration of Sankhya, Yoga, Nyaya, Veiseshika?

• Explained in Karika No. 4.

VIII) 1st Quarter :

• Butam Na Jayate Kinchitu.

Nyaya – Veiseshika :

• Reject Sankhya – Yoga

• Existent product can never be born because it is already existent.
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Sankhya / Yoga Nyaya / Veiseshika

Sat Karya Vadi Asat Karya Vadi

Refute each other



IX) 2nd Quarter :

• Abutam na Eva Jayanti.

• Statement of Sankhya – Yoga.

• Non-existent product can’t originate, because it is non-existent.

• Neither existent or non-existent product can originate.

• Therefore, no product can be born, originate.

• Karya = Mithya

• Refuting statement.

X) 3rd Quarter :

• By refuting each other all 4 philosophers are indirectly proclaiming, that no product is 
ever born = Ajati Vada.

• Ajatim Khyapayanti

• They are all declaring non-origination of any product.

XI) Atma was, is, will ever be – all agree.

• Everything other than Atma = Anatma is an appearance having no existence of its 
own.
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XII) 
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Appearance Existence

-   Anatma
  -   No independent Existence
  -   Borrows existence
  -   Example : Rope Snake, Shell 
      Silver, Dream, Mirage water
  -   Appears, disappears 

-   Atma
  -   Exists in 3 periods of time
  -   Has no appearance or 
      disappearance
  -   Substratum
  -   I am that Atma, Brahman, 
      lending existence to Body – 
      Mind – Universe
  -   Without I – Chaitanya Atma, no 
      world

XIII) Matto Nanyatu Kinchit Asti Yanti Vishwam Satyam Tantra Mayatu Rupe Kruttam 
Adarshantam Bhasa Manas Tulyam Mayi Advaite Bhati Tasmat Shivoham

XIV) World appears in nondual me – Chaitanyam

• I can never be tainted by whatever appears in waking.

Example :

I can’t be tainted by any appearance

Dream World or Sleep WorldWaking World
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XV) 4th capsule of Vedanta :

• I am never affected by any happening in the material world.

• World – body – mind is appearance in Atma Chaitanyam.

XVI) Manaso – Amani Bhave Dvaitam Neiva Na Labyathe

• I am ever free Turiyam.

• I allow the world of Name, Form, Function, made of Pancha Butas to appear and 
disappear in me.

XVII)
Mistake 

Disappearance = LayamAppearance = Srishti

Both Unreal

• Dream world – acceptable as appearance.

• Waking world also is an appearance.

• No creation – resolution, only manifestation (appearance), unmanifestation 
(disappearance).

• I am ever free Turiya Atma.
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XVIII) General law :

• Existent thing need not be born.

Aham, Turiyam Karanam – Karyam

-   Absolute I
  -   Satyam
  -   4th Pada

-   Mithya – Ahamkara
  -   Appearance
  -   Borrows existence from Turiyam I

XIX) Start from Turiyam and Analyse waking, dream, sleep.

• This is grand vision of Mandukya.

XX) Sat Janma = Sat Karya Vada

• Here Nyaya Veiseshika (Asat Karya Vadi) refute Sankhya – Yoga (Sat Karya Vadi).

1161) I) Tatha Abutam :

• Nonexistent product is not born says Sat Karya Vadi.

II) Avidyamanatvat Eva :

• Why non-existent?

• Always nonexistent.

• Example : Rabbits horn, never born at any time.

III) Cow, horn born, seen, appears, existent

• Sankhya – Yoga negates theory of Asat Karya Vadi of Nyaya Veiseshika.

IV) Sunda Upasunda Nyayena used for mutual destruction of 2 peoples, 2 Vadis



V)

Vivadanto – Dvaya 

Withouts Withs

2 Readings
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VI) All 4 philosophers :

• Sankhya / Yoga / Nyaya / Veiseshika – are dualistic philosophers.

VII) Viruddha Vadantaha :

• Contradicting and cancelling each other.

• Without S in Dvayaha – Dvaitinaha.

VIII) All 4 – Ete

IX) Anyonya Paksha

• Negating each others theory.

• Sat – Asat Karya Vada.



Origination Theory – They refute

Asat Karya VadaSat Karya Vada
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Non existent product is bornExistent product is born

X) Arthaha :

• Indirectly Ajati Khyapayati.

• Supporting Ajati Vada indirectly, unknowingly.

• Not attacking, supporting, garlanding Ajati Vada.

XI) How they support Advaitam?

• They claim themselves to be Dvaitins but are as good as Advaitin.

XII) Viparita Lakshana :

• Give opposite meaning.

• Example : He is very intelligent means opposite.



XIII) Anvayaha – Karika No. 4 :

1039

• Better reading not Advayaha Ajati hi Khyapayati.

• Jati – not caste – Bramana, Kshatriya, Vaishya, Shudra.

• Sat Janma = Jati

The existent is not born; the Non-existent is not at all born. Disputing thus, those dualists reveal 
indeed the Non-existence of any kind of birth.

Janma

OriginationUtpatti Srishti

• Ajati = Our Vada = Non-origination



XIV)
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• Advaitin does not have Raga – Dvesha.

XV) Panchavaya Vakhyam of Tarquikas :

Advaita Darshanam gets 2 new title 
in Chapter 4 – Verse 2 

-   Avivadhaha
  -   System of teaching which does 
      not require any discussion, 
      argumentation with other 
      schools of thought

-   Asparsha Yoga Vai Nama

XVI) Advaitam transcends all arguments and opposition.

XVII) Taim Avivadam Pratibodhata :

• Parmartha Darshanam is our plane.

• They fight in Vyavaharika Plane.

• We accept Dvaitam in Vyavaharika plane.

Pratingya Hetu Nigamanam

Karika 2 Karika 3, 4 Nigamanam Karika 5



XVIII) Between Vyavaharikam and Paramartikam, no fight possible.

• 2 orders of reality.

Example :

• Person in dream can’t fight with person in waking state.

XIX)
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XX) Purva Pakshi :

• If Advaitam how you take classes in Vyavaharika.

XXI) Our Answer :

• Advaitam only Paramartika Satyam.

• Students – Vyavaharika Satyam.

• In Vyavaharikam we accept Jiva – Jiva, Jiva – Jagat, Jiva – Ishvara Bheda.

• Sajatiya, Vijatiya, Svagata Bheda exists.

• All Bhedas in Vyavaharikam.

All others don’t have 3 
orders of reality like Advaitin

VyavaharikamParamartikam Pratibhasikam

We are Maha DvaitinHere Advaitin Dvaitam accepted



XXII) Others don’t understand Paramartikam or don’t want to understand.

XXIII) Advaita Darshanam is Avivadam, Asparsha Yoga, Vivada Rahitam, beyond argument.

XXIV)
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XXV) May you understand oh Sishya.

XXVI) Gaudapada pointe out :

• Tarqa Pradhana commit mistake of real origination of the world.

XXVII) Having accepted real world, they try to find ultimate reality of the world in 
Vyavaharika plane.

XXVIII) 

Dasoham Soham

Vyavaharika Angle Paramartikam

Cause

Param AnuPrakrti

NyayaSankhya



XXIX)
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Real world based on

Asat Karya VadaSat Karya Vada

Non existent unreal world born, 
originates

Existent real world, born, originates

XXX) Both mutually contradict each other.

XXXI) Bottom line :

• Neither Sat or Asat Karyam, product originates.

• No products originate.

• Ajati Vada.

• Need not enter into any argument.

• Jati Vadas cancel each other.

XXXII)
Ajati Vada given title

AvirodhaAsparsha



XXXIII)
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Cause of World

UltimateIntermediate 

-   Absolute-   Panchabutas
  -   Relative 
  -   Parents
  -   They also have a cause

XXXIV) Moola Karanam – ultimate cause :

Definition :

• That which does not have a cause, causeless cause.

• It should not be a product.

• Not a Karyam, only a Karanam.

• If its not a product, it should be Anaadi.

XXXV) 

• All philosophies including science is searching.

Ultimate cause

Not a productBeginningless Only a cause



XXXVI) Visishta Advaitin = Cause = Brahman but itself not a product.

• Brahman = Beginningless cause.

XXXVII) Who is God?

• God is cause of everything.

• God is not a product.

• Does not have a cause.

XXXVIII) Gaudapadacharya :

• Causeless cause is a logical blunder.

• Never logically establishable.

• Every cause we see = Product in Vyavahara.

XXXIX) Yatu Karanam, Tatu Karyam Api Bavati :

• Don’t have causeless cause in our experience.

• No Pratyaksha Pramanam, hence no inference, Anumanam.

XXXX) Anumanam requires Pratyaksha Data, Vyapti Jnanam

• Yatra Yatra Dhumah, Tatra Tatra Vannihi.

• Based ion Pratyaksha alone we can say.

• Parvataha Vanniman, Dhumatvatvat

• Inference only after gathering Data.
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• Ultimate cause does not exist, not experienced.

• It is a logical contradiction.

XXXXI) Brahman can’t be ultimate cause

• Brahman is not a Karanam.
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1st Pada + 2nd Pada 3rd Pada

Karyam Karanam

XXXXII) Turiyam – Neither Karyam – Karanam

• Brahman can’t logically be Karanam.

• We say God is seemingly Karanam.

Vedanta allows 2 statements

Brahman is seemingly a KaranamBrahman not a Karanam

XXXXIII) What is the logical issue?

• If Brahman is Karanam, Karanam will have to undergo change.

• If Paramatma becomes Jivatma in time, it has to undergo change.

• Brahman = Changeless, declares Upanishads.



XXXXIV) Mandukya Upanishad : Chapter 3 – Verse 20, 21, 22
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• If Brahman becomes Jivatma and Samsara, then you can never get Moksha.

• Through Sadhana, Meditation, if you become Paramatma, can loose Moksha also.

The dualists contend that the ever unborn and the eternally changeless Atman is born (i.e., 
undergoes a change). How could a (positive) entity which is itself changeless and immortal 
become mortal? [3 - K - 20]

The immortal cannot become mortal nor can the mortal become immortal. It is never possible 
for anything to change itself in its essential nature and yet remain the same. [3 - K - 21]

How can he, who believes that the essential Immortal entity becomes mortal, maintain at once 
that the Immortal after a modification retains its own essential nature of Immutability?
[3 - K - 22]



• Anir Prasanga Dosha Moksha will come.

XXXXV) Brahman can never become Jiva or produce Jiva.
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XXXXVI) Ajati Vadas corollary :

• There is no ultimate cause.

• Moola Karanam is Nyaya Virodha.

XXXXVII)

Jiva

As though, seems to be product of 
Brahman

Always Brahman

Ajati Vada

Vedantic teacher to

Senior StudentJunior Student

-   Bhagawan is seeming Karanam of 
      the world
  -   It always has independent 
      presence as the spirit, different 
      from matter
  -   Adhyaropa replaced by Apavada

-   Bhagawan / Brahman is 
      Karanam
  -   Adhyaropa



XXXXVIII)

1049

XXXXIX) 

Bhagawan

Vivarta Karanam

Not a Karanam

Seeming Karanam

Waker

Not a Karanam for dream world

Seeming Karanam

XXXXX) In the presence of Turiyam Brahma, waking, dream, sleep states of Jivas come and go 
in the eternal Kutastha Asanga Chaitanyam.

XXXXXI) Vivartam means Bhagawan is not a cause, seems to be a cause.

• World is seemingly an effect.

• Samsara is seeming consequence.

• Really all not there.

• You were Brahman, are Brahman, ever will be Brahman – ultimate truth in the Veda.



XXXXXII) Conclusion :

a) 
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b) What is world?

• Only an appearance in Brahman.

c)

Brahman World

-   Not Karanam
  -   Cause

-   Not effect, product

Dream Waking

-   Appearance in changeless Waker -   Appearance in Nirguna, Nirakara 
      Brahman

d) Waker not Karanamn of Dream.

• Dream not a product.

• It is an appearance due to ignorance of waker.

• Brahman not Karanam of waking.

• Waking not a product.

• It is an appearance due to ignorance of Brahman (Nirakara, Nirguna Rupa).



Chapter 4 – Karika 7 : 

Essence :

XXXXXIII) Ultimate cause = Birthless cause.

XXXXXIV) 
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XXXXXV)

2 words can never go together

CauseBirthless

-   Savikaram
  -   Undergoes change to produce

-   Has no birth
  -   Free from 6 modifications
  -   Shadvikara Rahitaha
  -   Nirvikaram

Prakrti / Paramanu / Brahman

If Cause, then Savikaram

XXXXXVI) Birthless (Nirvikaram) Cause (Savikaram).

• Like hot icecream

• Square circle

• Contradiction

• Nirvikara – Savikara contradiction.



XXXXXVII) Nirvikaram can’t become Savikaram.

• Savikaram can’t become Nirvikaram.

• Birthless can’t be a cause.

• Therefore, there is logical contradiction.

XXXXXVIII) Same as Chapter 3 – K – 21 

Mandukya Upanishad :
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The immortal cannot become mortal nor can the mortal become immortal. It is never possible 
for anything to change itself in its essential nature and yet remain the same. [3 - K - 21]

Chapter 4 – Karika 9 :

XXXXXIX) Shankara :

a) Chapter 3 :

• Ultimate cause assumed was Atma – Brahman.

b) Here Sankhya / Yoga / Nyaya / Veiseshika talk about their ultimate cause.

Prakrti Param Anu

-   Sankhya Philosophy
  -   Refuted by Nyaya / Veiseshika

-   Nyaya Philosophy
  -   Refuted by Sankhya / Yoga

c) Both refute each other.



Chapter 4 - Karika No. 9 :

XXXXXX) Nyaya / Veiseshika – Refutes Sankhya / Yoga in Karika No. 11.

• Logical arguments

XXXXXX I) Here Karika No. 9, Gaudapada concludes Ajativada.

XXXXXX II) Brahman not ultimate cause – hence Moksha possible.

XXXXXXIII) In Adhyaropa we say :

• Moola Karanam of universe = Brahman / Bhagawan

XXXXXXIV) Apavada state :

• Bhagawan not Karanam.

• If so : How, why, Bhagavan created Jiva.

• No satisfaction to intellect for eternal questions.
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XXXXXXV) Conclusion :

• Creation is an appearance, Adhyasa 

• In Brahman, super waker – Jnani, like Svapna is on waker.

XXXXXXVI) Bhagavan is Karanam will not satisfy anyone

Ultimate Answer :

• Bhagawan is not a Karanam.

XXXXXXVII) What is the world?

Answer :

• Appearance.

When Did it appear?

• It is Anaadi, Anantham 

• Beginningless, endless appearance = Ultimate answer.

XXXXXXVIII) Gita : 
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XXXXXXIX) Where does world appear?

• Appearances require Adhishtanam

Its form is not perceived here as such, neither its end, or its foundation, nor its resting place; 
having cut asunder this firm-rooted Asvattha-tree with the strong axe of non-
attachment…[Chapter 15 - Verse 3]

Appears in

Mirage Water Sand

Rope Snake Rope

Shell Silver Shell

Dream Waker

Waker Brahman

• Beginning less, endless appearances require Adhishtanam = Brahman, Turiyam.

XXXXXXX) 
Adhishtanam – Turiyam neither

KaryamKaranam It is Vilakshanam
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XXXXXXX I) Brahman = Nitya Adhishtanam of Nitya Mithya Prapancha Jagat.

XXXXXXXII)

XXXXXXXIII) Are there two realities?

• Satyam + Mithya?

• Mithya can’t be counted as No. 2 because it is Mithya.

XXXXXXXIV) 

Then is it Dvaitam

-   Nitya Mithya Prapancha
  -   Mithya

-   Nitya Adhishtanam
  -   Satyam
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Isness of Mithya Prapancha

-   Does not belong to Prapancha
  -   It belongs to separate independent 
      reality – Brahman 

XXXXXXXV) If Mithya is also Satyam and Satyam is also is Satyam.

• 2 counted but isness only one.



XXXXXXXVI)

XXXXXXXVII) Tasmat Brahma Eva Tasti :

• Maya Bhati.

XXXXXXXVIII) Brahman :

• Is Nirvikara in 3 periods of time.

• Never Karanam of everything.

XXXXXXXIX) Yasmat Laukika Api Prakrti :

• Prakrti = Essential nature.

XXXXXXXX) Na Viparyeti :

• Doesn’t change.

XXXXXXXXI)
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Clay Pot

Is Is

-   Isness common between them

  -   Isness only one

Heat of Fire

Coldness of Ice

Essential nature, never change

• Essential nature is Vyavaharika word, does not undergo change.



XXXXXXXXII) Essential nature of Brahman = Consciousness, awareness

         = Paramartika Satyam, Nirvikaratvam

XXXXXXXXIII) How can Nirvikaram Brahma ever become Karanam

• Akaranam Brahma = Very big topic in Chapter 4

• To become a Karanam, it should undergo a change.

XXXXXXXXIV) Brahman = Changeless, can’t undergo change

   = Brahman never Karanam 

XXXXXXXXV) Even when we say it is a Karanam, it is a seeming Karanam because of the 
presence of Maya Shakti
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Brahman + Maya Shakti

DreamWaking Sleep

XXXXXXXXVI) Brahman is never a real Karanam 

• Brahmanaha Svarupaha Na Viparyeti.

• Yasmat Laukikaki – na Viparyeti.

• Prakrti Svarupam Na Viparyeti

XXXXXXXXVII) Ka Asou Iti Aha Kasaviti = Ka + Asou + Prakrti

• What do you mean by essential nature of a thing?

XXXXXXXXVIII) Gaudapada defines essential nature with many definitions.



XXXXXXXXIX) 
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XXXXXXXXX) What is common to all of them?

• Svabavam Na Jahati.

• Essential nature doesn’t become otherwise.

• It never gets altered.

• It ever remains the same.

XXXXXXXXXI) If Brahman = Akaranam, as its essential nature.

• Akarnatva Nature will ever remain the same.

• In 3 periods of time Brahman remains Akaranam.

XXXXXXXXXII) Brahman is Nitya Nirvikara, Akarana Svarupa, Svabava.

• Brahman never created the world or became the world.

That which is

SvabavakiSamsiddhi Sahaja

4 features, cases of essential nature

Akruta

Brahman never

Upadana KaranamNimitta Karanam 



XXXXXXXXXIII) Brahman always is Vivarta Upadana Karanam means it is not a Karanam.

XXXXXXXXXIV) You are seemingly beautiful = Not beautiful. 

Revision :

I) Chapter 4 - Karika No. 9 :
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We understand by the term Prakirti or the inherent nature of things that which, when 
acquired, becomes completely a part and parcel of things; that which is the very characteristic 
quality in them, that which is inborn or innate; that which is not artificial. And nothing leaves 
its own nature. [4 - K - 9]

XXXXXXXXXV) Chapter 4 : Alatashanti Prakaranam

• Refutes all schools, Advaitam alone is right = Vedantic teaching, Advaita Darshanam.

XXXXXXXXXVI) There can’t be real creation but there can be unreal appearance like dream 
world due to Maya Shakti of Brahman

XXXXXXXXXVII) Gaudapada :

• Any school which talks about real creation must be refuted.



XXXXXXXXXVIII) No real creation, only an appearance = Ajati Vada.
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XXXXXXXXXIX) Jati = Janma = Utpatti = Origination of Universe.

• This is Gaudapada’s primary thesis in Chapter 4.

XXXXXXXXXX) Moola Karanam concept initially ok for junior student.

• For senior student, it must be refuted after Mahavakyam.

XXXXXXXXXXI) Moola Karanam = Logical contradiction.

• Discussed in Chapter 3 – Verse 20, 21, 22 and Chapter 4 – Verse 6, 7, 8

XXXXXXXXXXII) 

Ajati Vada All Jativadas

Alone right wrong

Moola Karanam

ParamanuPrakrti Bhagawan

NyayaSankhya Theologians 

XXXXXXXXXXIII) Moola Karanam never has its own Karanam = It is not a Karyam

             = Beginningless

             = Ajati

             = Birthless



XXXXXXXXXXIV) Birthless means Shad Vikara Rahitaha Asti, Jayate, Vardate, Viparimate, 
Vipakshiyate.

• Its is a package.

• Negate one, all negated.

XXXXXXXXXXV) Birthless = Nirvikaraha

XXXXXXXXXXVI) Vishnu Sahasranamam : Verse 5
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• Sada Eka Rupaya = Bhagavan 

     = Nirvikaraha

     = Cause of Universe

XXXXXXXXXXVII) 

Bow I before Vishnu, Who is pure, Who is not affected, Who is permanent, Who is the ultimate 

truth. And He who wins over, All the mortals in this world. [Verse 5]

Cause

UpadanaNimitta 

• Undergoes change partially or totally.



• Bhagavan = Nirvikaranam

   = Parinami Upadana Karanam

   = Akaranam

XXXXXXXXXXVIII)
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Bhagawan 

And a cause Birthless

XXXXXXXXXXIX) Bhagawan can’t partially transform into Jagat or Jiva.

• Can’t become Dualistic.

• Remains Advaitam, nondual all the time.

SavikaraNirvikara

-   Essential nature
  -   No change
  -   Sada Eka rupaya

Savikara



XXXXXXXXXXX) Beginningless cause = Logical contradiction = Gauda padas thesis.

XXXXXXXXXXXI) 
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• When Purva Pakshi says same we criticize why?

Example :

In Advaitam also Brahman is said to be

Cause of UniverseBeginningless

Mother – in law Daughter – in law

-   Commits mistake
  -   Minor issue

-   Commits same mistake
  -   Big issue

XXXXXXXXXXXII) Advaitin Quotes : 

Taittriya Upanishad : Chapter 3 – 1 – 2 



Brahma Sutra :
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To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which, 
having been born, these beings live and continue to exist; and that into which, when 
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed 
Penance; and after having done Penance….. [3 - 1 - 2]

That (is Brahman) from which (are derived) the birth etc. of this 
(Universe) [I – I – 2]

XXXXXXXXXXXIII) We know it is a mistake deliberately committing in Adhyaropa stage for junior 
seekers.

• Deliberately compromising and accepting that temporarily.

Example :

a) In Upasana – Achetana stone taken as Chetana Ishvara.

b) Flag to represent country

c) Upon Shaligrama / Lingam for certain benefit.

XXXXXXXXXXXIV) We use a word Vivarta Upadana Karanam, Maya Kalpitam, it is to facilitate 
understanding of the student.



1161) I) Maya Panchakam :
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Máyá which is skilful in accomplishing the impossible deludes at once, alas, even those who 
can clarify hundreds of Veda and Vedánta texts by showing up wealth, etc. and makes them 
non-different from quadrupeds. [Verse 2]

• We say it is illogical concept.

II) Once student ready, deliberate come to Apavada.

• Negate Maya.

• Admit, Brahman = akaranam.

• Seek forgiveness.

III) Kathopanishad : Chapter 1 – 2 – 18 

“The intelligent Atman is not born, nor does He die. He did not spring from anything, and 
nothing sprang from him. This unborn, eternal. Everlasting, ancient, is not slain even when the 
body is destroyed. [I – II – 18]



• Brahman = Neither Karyam or Karanam.

• Vivarta Karanam = Mayika Karanam = Temporary

• Negate Karana status later.

IV) Sankhya / Yoga / Veiseshika / Nyaya – Don’t do this Adhyaropa – Apavada.

• For them Brahman (Purusha) and Prakrti (Maya) both real, same order.

• Hence rejected, criticized.

V) Vivekachudamani :
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Mandukya  Upanishad :

That which, even though it is one existence, is the cause for the many, which refutes all other 
causes but itself is without cause, which is distinct from cause and effect and is independent 
‘That Brahman thou art’ - Meditate on this in you mind.[Verse 260]

3rd Pada 4th pada

-   Moola Karanam
  -   Not ultimate

-   Vilakshanam
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• Teaching of 3rd Pada as ultimate reality is criticized in Mantra 9.

• Essential nature of Brahman can’t change.

VI) Gita : Chapter 2 – Verse 12

It is not that at any time (in the past), indeed was I not, nor were you, nor these rulers of men. 
Nor verily, shall we ever cease to be hereafter. [Chapter 2 - Verse 12 ]

• At all times I as Atma am eternal, you are eternal, changeless.

• Controvertial Shloka.

• All Jivas are eternal Bhishma, Drona, you are eternal Jivas.

VII) Debate :

• Are there many eternal Jivas?

Atma

AnekamEkam



• Auphadika Bahutvam not Vastava Bahutva.

• Appear as many Jiva because of container bodies – Upadhi Bheda.

VIII) Amrutatva lakshana, immortality of Jiva.

• Jiva Sarvada Amrutaha said in Karika No. 10.

• Birth – death belongs to Upadhi – Body – Mind.

• Aupadhika Bahutvam in Vyavahara only.

• Paramartika Vastu = Ekam.

IX) Advaitin :

• Jiva understands I was never bound.

• Never become liberated, I can’t.

• This is not acceptable by Agama.

X) Purva Pakshi’s favourite verse of Gita. 

Gita : Chapter 18 – Verse 66
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• Surrender to Bhagawan.

• Bhagavan removes bondage.

XI) Advaitin :

• There is no bondage to remove.

• Bhagawan gives Guru + Shastra.

• Omnipotent Bhagavan can’t remove bondage, bondage Nasti.

• No connection between Jiva and body – mind – complex – Universe.

• Satyam – Mithya.

XII) You will have to eternally wait if bondage was true.

XIII) Thinking, I have Samsara problem, Jiva commits mistake.

XIV) Seeking is obstruction for Jiva.

• Vedanta educates us of illegitimacy of seeking, Samsara.

• Veda never fulfills seeking.

XV) Assumption :

• I am Samsari is the problem.

• It is Jnana Adhyasa and Artha Adhyasa.

• Atma Asanga, ever free from Adhyasa, eternal.

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; I will 
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66]

1070



XVI) Powerful Mantra – Chapter 4 - Karika No. 10.

• Jara = Old Age

• Janma = Birth

• Marana = Death

• These are frightening aspects of a Jiva.

XVII) 

-   Rahitaha

  -   Free from

  -   Nirmuktaha
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Solution

-   Claim Right Svarupa
  -   Drop Jiva Bhava
  -   Take up Brahma Bhava
  -   tug of war for some time

-   Learn more about 
      Atma / Brahman from 
      Upanishads

-   Be free

XVIII) Here Dharma = Jiva not Goal of life – Dharma, Artha, Kama, Moksha.

• Sarva Atmanaha Iti etat = Svabavataha Prakrti.

• No Sadhana is required for immortality, other than dropping notion – I am mortal.



1162) I)
Theory of creation

-   Nyaya negates Sankhya-   Sankhya negates Nyaya -   Origination negated
  -   Non origination is 
      truth – declared by 
      Advaitin
  -   Creation is not there
  -   Indirectly proved.

II) No creation has ever originated from Atma.

III) Atma alone was, is, will be.

• Atma = Our real eternal changeless nature.

IV)
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V) Atma – not cause of creation, refers to both Jivatma, Paramatma.

VI) Don’t have 2 Atmas – Jivatma and Paramatma.

• Parama refers to Eka Atma.

Purva Pakshi

Jivatma is born out of ParamatmaParamatma not subject to birth, 
death



VII) Bold declaration of Veda :

• You, Turia Atma, are free from 6 modifications including birth / death.

• How does Veda accomplish this status of Turiya Atma?

VIII) Prakritataha – Svabavataha :

• By their very nature all Jivas are Eka Atma, Birthless, Deathless.

IX) Evam Svabavam Tey Dharmaha Atmanaha Tantaha

• Every Jivatma is birthless, deathless by nature, immortal, by nature.

X) Therefore we don’t have to work for Moksha.

XI) We assume mortality for ourself.

• We thing, we assume we are mortal, even though we are immortal.

XII) We have taken mortality as the truth.

• It is not taught anywhere.

• Every Jiva assumes he is mortal.

XIII) Mortality is an assumption without enquiry.

XIV) We see bodies are born and die; hence we take birth – death as a fact of Universe without 
enquiry.

XV) Majority think and see bodies born, assume Jiva also born.
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XVI) Jara, Maranam Atmani Kalpayantaha :

• Superimposing mortality, wakerhood, dreamerhood, sleeperhood on Turia Atma due 
to self ignorance.

XVII) Chyavante :

• Slipping from our higher immortal nature.

XVIII) Chant : Brihadaranyaka Upanishad (Chapter 1 – 3 – 28)

Om, Lead me from the unreal to the real, Lead me from darkness to light, Lead me from death 
to immortality. May peace be, may peace be, may peace be.
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• Chanted 108, 1008 times, Homa done 

• To be free from mortality.

XIX) We say :

• My Sadhana not complete.

• I hope in this Janma I get Moksha, immortality.

• Fact : Working for Moksha.

• Effort indicates – not willing to challenge the conclusion – I am ever free.

• It is an obstacle for Moksha.



XX) Tan Manishiya Janma Marana Chintaya :

• I think I am subject to birth – death.

• It is an obsession because we don’t question – whether it is misconception or a fact.

• Obsession with birth, death is a big obstacle for liberation.

XXI) Sankhya :

a) Sat Karya Vada

b) Prakrti = Moola Karanam, birthless, deathless, original cause.

c) In Prakrti – Universe is in potential form.

d) Potential Universe in Prakrti evolves into physical universe.

• Prakrtis evolution = Prapancha.

e) If it is new creation, then it is Veiseshika theory.

f) What is there in the form of Prakrti alone has become the Universe.

g) 
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Substance – Cause New form – Effect

Gold Chain

Clay Pot

Wood Furniture

Prakrti Prapancha



h) This is called Prakrti – Parinama Vada = Sat Karya Vada

i) Karanam alone appears as Karyam.

Cause Appears as – Effect

Gold Chain

Clay Pot

Prakrti World (Prapancha)

Avyakta Vyakta

Unmanifest Manifest 

Both one and same
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XXII) Katham Anupapannam – How it is illogical?

• Arguments in Karika No. 11, 12, 13.

• Veiseshika refutation of Sankhya theory of creation.

Gist : XXIII) Sankhya :

• Cause alone appears as effect.

Appears as

Gold Chain

Clay Pot

Wood Table



XXIV) 
One and same substance in 2 states 

exists as

Manifest Unmanifest

-   Karya Avastha 
  -   Jagat
  -   Mitya 

-   Karana Avastha
  -   Agyana Avastha
  -   Maya

XXV) Avastha Bheda paranthu Vastu Aikyam.

XXVI)
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Karana Avastha Karya Avastha

Gold Chain

Prakrti Prapancha

Existence Appearance



XXVII) Veiseshika attacks Sankhya :

a) In your Matam – Karanam = Karyam 

       ↑

       Born

        ↑

       Product

b) Cause alone is born in the form of a product.

• Karanam Eva Karyam.

c) Instead of saying ornaments are born out of Gold, we can say :

• Gold is born in the form of Ornament.

d) Don’t say :

• Bangle is born.

• Bangle = Birth of cause

   = Effect

e) Birth of cause is Sat Karya Vada – Why?

XXVIII) Normally we say :

a) Prapancha is born of Prakrti.

• In your theory both are one and same.

b) Prakrti alone is born in the form of Prapancha. 1078



c) Prakrti evolves, transforms into Prapancha.

d)
Is Prakrti

AjatamJatam 

WrongRight

e) We can never say Prakrti is Ajatam.

f) Whatever is Karanam is always Jatam.

g) You can never talk about Ajam – Karanam.

h) If Prakrti is Karanam it can’t be Ajam.

• If Prakrti is Ajam it can’t be Karanam.

i) 
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Prakrti said to be

KaranamAjam

• Logically unsound.



XXIX) Here Prakrti taken as Upadana Karanam clay, gold, not Nimitta Karanam Potter, 
goldsmith.

XXX) For Sankhya, Upadana Karanam is same as Karyam.

• Karanam alone appears as Karyam.

XXXI)

Causal state Unmanifest Effectual state – Manifest

Karanam Karyam

EffectCause

2 states, one substance = Sat Karya Vadi

CurdMilk

XXXII) Karanam = Karyam

• Cause alone modifies, evolves, appears as effect – Karyam.

XXXIII) This is general law

Cause Transforms to

Gold Ornaments
1080



XXXIV)

Example :

• Hot Ice cream 

• Square circle 

XXXV) Suppose birthless Prakrti is born in the form of Mahat, Ahamkara, pancha Butani.

• Katham Ajam Uchyate.

• How can you say Prakrti is birthless? Veiseshika asks Sankhya.

XXXVI) Prakrti is Nityam – eternal contradiction.

• Once Prakrti has transformed into creation, how can Prakrti continue to be there?

XXXVII) Milk can’t remain after getting converted to curd.

• Once Karanam has become Karyam, Karanam has ended.

XXXVIII) Once Prakrti becomes Universe, it will not be existent at all.

• Prakrti not Nityam.

See contradiction

BornBirthless

Mahat, Ahamkara PanchabutaniPrakrti 
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XXXIX) Date of Birth of Universe = Date of death of Prakrti.

XXXX) Sankhya :

• Prakriti is eternal.

XXXXI) From Karika No. 11 – Gaudapada starts refutation of all philosophies.

XXXXII) No creation theory is logically sound.

XXXXIII) Gaudapada refutes all theories and establishes that there is no creation.

• Approach called Ajati Vada.

• To establish Ajati Vada he negates Sankhya.

• Borrows Viseshikas arguments.

XXXXIV) Prakrti = Moola Karanam basic cause

• World / Prapancha = Karyam.

XXXXV) 
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4 Words – Prakrti 

KaranamPrakrti Ajatam

Unborn

Nityam 

Eternal



XXXXVI) 

4 Words – Prapancha 

KaryamPrapancha Jatam

Born

Anityam

IncidentalProduct
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XXXXVII) Normally we say :

• Prapancha – World is born out of Prakrti.

XXXXVIII) Sankhya :

• No new thing can ever be created.

XXXXIX) Veiseshika :

• Non-existent thing alone is created.

• Both powerful arguments.

XXXXX) Matter can’t be created or destroyed

• Accepted by Veiseshika, science, Vedanta.

• We can never say Prapancha is born as a new material. Substance can’t be born out of 
Prakrti.



XXXXXI)

New Language Old Language

a) Gold is born in the form of 
Ornaments

b) Wood is born in the form of 
Furniture

c) Fibre is born in the form of 
clothes

d) Prakrti alone is born in the form 
of Prapancha – Jagat

a) Ornaments are born out of Gold

b) Furniture is born out of wood

c) Clothes are born out of fibres

d) Prapancha is born out of Prakrti
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XXXXXII) One should say :

• Prakrti is born as the Universe.

• 1st Dosha.

XXXXXIII) 2nd Dosha :

• Prakrti is Nityam, eternal.

• Asadhu = Wrong.



XXXXXIV) a) 2nd Part :

• Binnam Nityancha Satu Katham Nitya Bavati.

b) Prakrti is born as Universe.

• Prakrti after Srishti has transformed into Universe.

c) Milk transforms to curd – Milk does not continue.

• This is called Parinami Upadana Karanam.

d) If Milk continues to exist, then milk will be called Nityam.

• Milk perishes.

e) Similarly Prakrti perishes after Srishti – It is not more available.

• It has become Prapancha.

f) Suggestion :

• Prakrti totally doesn’t transform into Universe, only does Partially.

• Part of rice cooked.

• Balance rice left.

g) Prakrti

Universe Part AnityamPart Nityam

Savayavam – with parts 1085



h) Vyapti :

• Accepted by all.

• Yatu Yatu Savayavam Tatu Tatu Anityam, Ghatavatu.

• Space, Atma – Partless = Nityam.

i) Pot – with parts – subject to negation.

• Atom to solar system with parts, Anityam.

XXXXXV) Prakrti – Nityam gets falsified.

Prakrti

Ajatam Nityam

Birthless

XXXXXVI) Binnam :

• That which has partially or totally transformed is with parts, not eternal.

• Eka Deshena Sphutam – one part of Prakrti transforms.
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XXXXXVII) Pradhanam Ajam Nityam Sa Syat :

• Pradhanam is birthless, deathless.

• Logical contradiction, Viprati Shiddam

XXXXXVIII) Gist :

Prakrti Prapancha

a) Karanam
b) Ajatam
c) Nityam

a) Karyam
b) Jatam
c) Anityam

• These are contradictory features, Sankyas Basic philosophy.

III) How product is created?

Sankhya Nyaya

-   Already existent thing is manifesting 
      in a new form
  -   Milk – Curd
  -   Seed – Tree
  -   Karanam alone appears as karyam
  -   Karanam and Karyam are one thing

-   New non-existent thing is created
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XXXXXIX)

XXXXXX) Chemistry equations :

• Balance total matter in the Universe always remains the same.

• Before Chemical reaction = After Chemical reaction

      = No new matter created

XXXXXXI) Karyam = Karanam = Prakrti = Ajatam, Ajam

• Therefore Karyam Prapancha = Ajatam, Nityam 

         ↓

        Birthless, eternal?

Avastha Bheda

Past Present 

Karanam Karyam

-   2 versions
  -   One material substance
  -   Sat Karya Vada
  -   Avastha Bheda Natu Vastu Bheda

1088



• If Prapancha = Ajatam, can’t talk of origination of world.

      = Absurdity No. 1

• Reverse also to be analysed.

XXXXXXII)

• Sva Mata Virodha is there in Sankhya System.

• This is Argument of Veiseshikas.

XXXXXXIII) 1st Absurdity :

• Karyam = Karanam = Ajatam.

• Therefore Karyam = Ajatam

• Viprashita = Absurdity.

XXXXXXIV) 4th BC :

• Veiseshikas existed before Gaudapada

• Shad Darshanam existed.

• Brahma Sutra Darshanam is the last, refutes all

2 Absurdities in Sankhya

Karyam Karanam

Birthless, Ajatam Anityam, Perishable

1089



XXXXXXV) 1st Equation :

• Karyam = Karanam = Ajam

• Karyam = Ajam

2nd Equation :

• Karanam = Karyam = Anityam

• Karanam = Anityam

Conclusion :

• This contradicts your original.

Theory :

• Prakrti = Nityam.

XXXXXXVI) Shastric meaning :

• Advaitam = That which can’t become dual.

• That which can’t produce duality.

• Advaitam = Akaranam 

   = Not a cause of Anything.

• Brahman, Advaitam, can’t be Karanam of dualistic Universe.

XXXXXXVII) Anatma Prapancha :

• Not a product of Atma.

• If product of Anatma then it becomes Karanam. 1090



XXXXXXVIII) Universe, not product of Atma, it is Mithya, just appearance category.

• Dream not product of waker, waker not cause of dream, it appeared in waker and 
disappeared.

• Waker not product of Turiyam.

• Turiyam not cause of waker.

• Waker appears and disappears in Turiyam.

• Very important derivation in Vedanta.

XXXXXXIX) If product, Atma = Karanam then Anityam, Ajam.

• Turia is Karya – Karana Vilakshanam.

XXXXXXX) Anatma Prapancha not product of Atma.

• Also, can’t say it is non-existent.

XXXXXXXI) 
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Anatma

Not non-existent Not a product of Atma

It is experienced 



• Then what is it?

• Anatma Prapancha, universe is an appearance in Atma not produced by Atma.

• It does not appear at a particular time, then it will be a product.

• It is an appearance externally available in the Atma either in manifest form or 
unmanifest form.

XXXXXXXII) It is only an appearance like a reflection in mirror, like dream.

• It does not have an independent existence of its own.

• Dream and waking do not have independent existence their own, Anatma, inert.

• They are dependent on seer consciousness.

• Therefore, this universe is as good as non-existent.

XXXXXXXIII) Gita : Chapter 9 – Verse 4 and 5
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All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]



XXXXXXXIV) Assimilate each statement

Bottom line :

• Universe is not a created product, it is an appearance.

• There is no Srishti, hence called Ajati Vada.

XXXXXXXV) 
One side Flip side

-   Atma = Advaitam
  -   ½ cup full
  -   Chapter 3 – Advaita Prakaranam

-   Prapancha Ajati Vada
  -   ½ side empty
  -   No creation

XXXXXXXVI) How do you account for creation talked about by several philosophers.

• Sankhya / Yoga / Nyaya / Veiseshika – all talk of Srishti.

XXXXXXXVII) Entire Chapter 4 – Analysis of Srishti Vadas of other schools.
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Chapter 3 Chapter 4

Siddhanta Pradarshanam Sva 
Matha Sthapanam

Para Matha Nirakaranam



XXXXXXXVIII)

XXXXXXXIX) Asat Karya Vadas negation of Sat Karya Vada :

a) Universe can’t be newly created.

• Nothing can be newly created, law of conservation of energy and matter.

b) Everything is already there in potential form.

c) Tree in seed oil in oil seed.

• Prapancha Karyam in Karanam – Prakrti.

• Universe was there in potential form.

2 Main Theories 

Sat Karya Vada Asat Karya Vada

-   Sankhya 
  -   Gaudapada negating Sat Karya 
      Vada through Veiseshika in 
      Chapter 4

-   Veiseshika 
  -   No discussion by Gaudapada
  -   Negated by Sat Karya Vada 
      Sankhya, in Chapter 3
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d)

Srishti Pralayam

-   Prakrti becomes Prapancha
  -   Vyaktam
  -   Gunas in disproportion, 
      equilibrium disturbed 
  -   Trigunatmikam
  -   Vaishamyam
  -   Karyam

-   Prapancha becomes Prakrti
  -   Avyakta
  -   3 Gunas in equilibrium, 
      Samyam 33 1/3 / Sattva / 
      Tamas / Rajas
  -   Trigunatmika
  -   Karanam

e) Prakrti + Prapancha are one and same.

• No addition of 1 mg of matter.

f) Gaudapada negates 

• Sankhya in Karika No. 11, 12.

XXXXXXXX) What is essence of argument?

a) Prakrti and Prapancha are one and same, their nature also is same.

b) Superficially appears different.

c) You violate Rule

• Veiseshika tells Sankhya.
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d) 
Prakrti Prapancha

-   Karanam
  -   Nityam

-   Karyam
  -   Anityam

e) Gaudapada :

• This labelling is illogical as both are same.

Say

Both Nityam Both Anityam

Don’t say

One Nityam Another Anityam

• This is logical fallacy no. 1.
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XXXXXXXXI) Whatever status you give to Prakrti and Prapancha you will have logical problem.

XXXXXXXXII) 

XXXXXXXXIII) Both Nityam :

• H2O    = Vapour, Ice, Water

          = 3 states 

• Turiyam = Waking, Dream, Sleep

     = 3 States

XXXXXXXXIV) 

3 possibilities 

-   Both Anityam-   Both Nityam Prakrti :
  -   Karanam = Nityam
Prapancha :
  -   Karyam = Anityam

Prakrti - Prapancha

Prapancha – 2 conditions one vastu – 2 names

Manifest Unmanifest

Prapancha Prakrti 1097



XXXXXXXXV) Both Anityam :

• Son – Father – Grandfather

• This is what Sankhya is talking.

• In all 3 logical fallacies.

XXXXXXXXVI) Gauda Pada does not mention both Nityam.

a) If Prakrti – Prapancha both Nityam, they will not have Karana – Karya Sambandha.

• Can’t say Prapancha is product of Prakrti.

b) Prapancha need not be born out of Prakrti – because it is Nityam.

Prapancha

Not born

Not Karyam 

No Karya – Karana Sambandha

c) Sankhya talks of Karya – Karana Sambandha.

d) Sambandha = Fallacious no. 2.

• Logical fallacy if both Nityam.

• Karya Karana Sambandha fallacy. 1098



XXXXXXXXVII) Logical fallacy :

• Prakrti can’t be Moola Karanam.

• Moola Karanam, fundamental cause must be Nityam not Anityam.

XXXXXXXXVIII)
Fallacies 

Both Nityam Both Anityam

No Karana – Karya Sambandha Prakrti not Moola Karanam

1099

XXXXXXXXIX) Hence Sankhya to avoid this problem takes 3rd option.

• Prakrti – Moola Karanam – Nityam, never born, Ajaati, Anaadi.

• Prapancha = Karyam = Anityam.

• From Nitya Prakrti, Prapancha is born which is perishable.

Nitya Anitya

-   Karanam
  -   Causeless cause
  -   No infinite regression

-   Karyam is born



XXXXXXXXX) Gaudapada Asks :

• How you arrive at Prakrti is Nityam, Anaadi, Moola Karanam.

• What is Pramanam?

• Not Pratyaksham – don’t see Universe coming out.

• No Shastra Pramanam.

XXXXXXXXXI) Shastra says Brahman = Moola Karanam.

Taittriya Upanishad :

1100

XXXXXXXXXII) Sankhya :

• I use Anumana Pramanam.

• Every Karyam has Karanam in Vyavahara.

• Parents for all.

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which, 
having been born, these beings live and continue to exist; and that into which, when 
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed 
Penance; and after having done Penance….. [3 - 1 - 2]



• Extend to creation.

• Ultimate = Moola Karanam, I name it Prakrti.

• Inference is the Pramanam.

XXXXXXXXXXIII) We will show logical fallacy in Anumana.

• Any Anumana is based on Pratyaksha Vyapti.

Example :

• Yatra Yatra Dhuma, Tatra Tatra – Vannihi

1163) I) Sankhya Philosophy :

Ajat – Anutpannat :

• From eternal Prakrti there is origination of non eternal universe.

1101

Karyam Karanam

Anityam Prakrti

Prapancha Nitya

II) Siddhantin :

• Drishtanta Nasti.

• No example to establish this.

III) Only where example is there, Vyapti, Anumana Pramana can be established as Moola 
Prakrti, Karanam.



IV) From Nitya Prakrti – Anatma Prapancha is not born – No Pramanam exists.

• From elephant, goat not born.

V) Hence Sankhyas statement is fallacious.

VI) Next question will be :

• What is Karanam of Prakrti

• Infinite regression

• Anavastha Dosha

• Can’t arrive at Moola Karanam.

VII) To avoid illogicality, Sankhya accepts - Prakrti has beginning.

• Then Prakrti will not be Moola Karanam, ultimate cause.

• Hence Sankhya theory is not acceptable.

• Sankhya Srishti Khandavam over in Karika No. 13.

VIII)
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Sankhya Nyaya

Sat Karyam Asat Karyam 

We don’t accept

IX) No Question of 1st Shariram or 1st Karma.

• Therefore use world “Anaadi” for Karma, Sharira, Prapancha, Jiva, Ishvara, Jagat.



X)
Adjective Anaadi belongs to 

which one

Anaadi ShariramAnaadi Karma Anaadi Pravaha

-   Body has date of birth-   Karma always has 
      beginning + end
  -   Anaadi Karma Na 
      Sambavati

-   Series is a concept in the 
      Mind, No factual 
      existence.
  -   Karma exists Sharira 
      exists
  -   Can’t eat salad, can eat 
      Mango, Pineapple fruit
  -   No thing called Salad
  -   Only word no substance
  -   Karma, Sharira 
      Vilakshana Pravaha Nasti

XI) Adjective Anaadi can’t be given to Karma, Shariram, Pravaha.

1103



XII) Abhyupethya Vada :

• Suppose there is Anaadi Samsara.

• Can’t be logically established.

• It is not there.

• Suppose it is there.

XIII) Ultimate – Apavada state

• Veda negates creation.

• Hence Veda teaching = Ajati Vada only.

XIV) Ishavasya Upanishad : Verse 6 + 7 

He who constantly sees everywhere all existence in the Self and the Self in all beings and 
forms, thereafter feels no hatred for anything. [Verse 6]

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel 
deluded thereafter? What grief can there be to him who sees oneness everywhere? [Verse 7]1104



Brihadaranyaka Upanishad :

Because when there is duality, as it were, then one smells something, one sees something, one 
hears something, one speaks something, one thinks something, one knows something. (But) 
when to the knower of Brahman everything has become the Self, then what should one smell 
and through what, what should one see and through what, what should one hear and through 
what, what should one speak and through what, what should one think and through what, 
what should one know and through what? Through what should one know That owing to 
which all this is known—through what, O Maitreyī, should one know the Knower ? [2 - 4 - 14]

1105



• Yatra Tu Sarvam Atmeiva Abuth, after Jnanam.

• Understand everything is in Atma.

XV)
Knowledge of Rope Knowledge of Brahman

-   Negates everything of Rope Snake
  -   Rope Snake not actually created by 
      the Rope, only appearance on Rope.

-   Negates creation, Rope Snake
  -   World = Brahman = Atma.

XVI) World not created by Brahman.

• It only appears on Brahman.

• Hence Mithya, unreal.

XVII) Taittriya Upanishad : Chapter 3 – 1 – 2 

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which, 
having been born, these beings live and continue to exist; and that into which, when 
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed 
Penance; and after having done Penance….. [3 - 1 - 2] 1106



Initially we say :

• Rope = Srishti, Sthithi, Laya Karanam of Rope Snake.

• Brahman = Srishti Sthithi Laya Karanam of Jagat.

• Ultimately, no Jagat, Rope Snake at all.

• No question of creation, preserving, resolution of universe after Brahma Jnanam.

• Creation = Temporary at Adhyaropa State only.

XVIII) Finally – Brihadaranyaka Upanishad : Chapter 2 – 4 – 14 
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• Pramata, Pramanam, Prameyam Karta, Karanam, Karana.

• Sarvam Apoditam, negated.

• Ultimate teaching of Veda = Ajati Vada.

XIX) 

Because when there is duality, as it were, then one smells something, one sees something, one 
hears something, one speaks something, one thinks something, one knows something. (But) 
when to the knower of Brahman everything has become the Self, then what should one smell 
and through what, what should one see and through what, what should one hear and through 
what, what should one speak and through what, what should one think and through what, 
what should one know and through what? Through what should one know That owing to 
which all this is known—through what, O Maitreyī, should one know the Knower ? [2 - 4 - 14]

Veidika if ultimate teaching

Anirmoksha Prasanga

• No chance of getting Moksha.

XX) Based on Ajati Vada is Brihadaranyaka Upanishad – Chapter 2 – 4 – 14 

• Sarvam Atmeiva Abut.

• Yat Kena Kam Pashyet, Jigret.

• Brahman Satyam, Jagan Mithya, Ajati Vada proved in Brihadaranyaka Upanishad 
Chapter 2 – 4 – 14.

• Very important Mantra. 1108



XXI)
For a Jnani

Everything understood as Atma

Mandukya Upanishad : Chapter 4 – Verse 14

There is no Ahamkara – Seer, Hearer, Smeller

There is no Dvaita Prapancha at all

This is Dvaita Prapancha Nisheda Mantra

Mandukya Upanishad - Chapter 4 – Karika 14

How can they who assert that the effect is the cause of the cause and the cause is the cause of 
the effect maintain the Beginninglessness of both the cause and effect? [4 - K - 14]
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XXII) Negation of Dualistic Universe means in directly no creation = Ajati Vada.

• Ultimate teaching of Veda in Brihadaranyaka Upanishad Chapter 2 – 4 – 14 and in 
Mandukya Upanishad Chapter 4 – Verse 14.

• There is no creation – factually.

• Unreal creation exists for Jivas Punya Papa exhaustion and to realise they are Brahman 
in essence.

XXIII) a) Veda talks of Srishti

• Ajati = Dvaita Abhava.

b) Based on Ajati Vada of Veda Mantras, Gauda Pada boldly refutes Veidika Srishti.

c) This is an important introduction.

d) Ajati Vada is basic teaching of Veda not Gaudapada’s teaching.

e) Several shlokas from 14 onwards will negate Vaidika Dvaita Srishti.

XXIV) Advaitin :

• We accept it as a stepping stone, temporary teaching, Adhyaropa stage.

XXV) Example :

• Srishti – like pole of pole vaulter.

• Pole important till you reach a specific height.

• To cross over, without guilt, ruthlessly drop the pole.

• Don’t hold and show overgratitude.
1110



XXVI) Veidika – Hold to Srishti eternally.

• Veidika Srishti Satyatva Vadinaha Hetoho, Dharmadhibihi.

• Don’t hold to :

 Dharma – Adharma – Karma Punya – Papa – Karma.

XXVII) For Karma, Deha Adhi Sangataha necessary.

• Phalam of Karma = Next body.

• For Karma, cause = Body.

XXVIII) Karma produces body.

XXIX) Body produces Karma.

• That is Veidica Srishti.

XXX) 

1111

Connected to Make Jiva – Karta, Bokta

Jiva as Karta, Karanam Jiva as Bokta, Karyam

Shariram + Karma

• Atma – brought into plane of Karya – Karana Pravaha.

XXXI) Atma according to Upanishads – not Karanam or Karyam.



XXXII) Gita : Chapter 2 – Verse 19, 20

XXXIII) By saying Anaadi Samsara, they pull down Karya – Karana Ateeta Atma into Vyavahara.

He, who takes the self to be the slayer and he, who thinks he is slain; neither of them knows. 
He slays not, nor is he slain.[Chapter 2 - Verse 19]

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn, 
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 – Verse 20]
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XXXIV)

• How can there be Kartrutva, Boktrutva, Hetu, Phalam for Turia Atma.

• Ubau Tau Na Vijanitaha.

• Those who say I am born because of karma are ignorant.

XXXV) From Atma, Universe has not originated.

• Any theory of origination will be logically false.

• Creation is a false appearance like a dream for one who has understood Veda clearly.

• Sankhya, Yoga, Buddhism, Nyaya, Science, there will be logical fanues.

XXXVI) Vedic Srishti :

Taittriya Upanishad : Chapter 2 – 1 – 2 &  3 – 1 – 2 

Atma is

Nitya eternal Kutastha

Unchanging 

1113



From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

1114

Chandogya Upanishad :

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which, 
having been born, these beings live and continue to exist; and that into which, when 
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed 
Penance; and after having done Penance….. [3 - 1 - 2]

In the beginning, verily, Atman (self) alone was this (the Universe) nothing else active 
whatsoever. He though I shall indeed create the worlds. [I - I  - 1]



• How Vedic Srishti – Ajati?

XXXVII) Gaudapada :

• Any theory of creation is illogical, fallacious.

• Why Sarvagya Ishrara talks about fallacious Srishti?

XXXVIII) Sruti compromises with logic.

• Students not ready for swallowing Ajati Vada.

Example :

• Baby given diluted food.

XXXIX) 
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Chapter 2 Chapter 3 Chapter 4

Prapancho Upasamam Advaitam Akaranam

All scary for Junior seekers – 
frightened by Advaitam



XXXX) Gita :

XXXXI) Bhagawan is there, why worry

• There is no logical explanation for creation, duality.

• Until student is ready, only teach Karma Yoga.

XXXXII) Once mature, world is like Rope Snake, Mithya.

• Rope = Pure I – Brahman.

XXXXIII) Student strongly believes there is a snake.

• Delusion very active – Jnana Adhyasa very active.

• Bring torch light to show status of Jiva without 3 Avasthas and temporary incidental 
status of ego as per law of Karma, Shariram in Vyavaharika Avastha.

To those men who worship Me alone, thinking of no other, to those ever self-controlled, I 
secure for them that which is not already possessed (yoga) by them, and preserve for them 
what they already possess (ksema). Chapter 9 – Verse 22]
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• You exist as Turia Atma without 3 Avasthas, unaffected by even birth – death – which 
are attributes of 3 Avasthas.

• I am Advaita, Nitya, Kutastha Adhishtana Turia Atma.

XXXXIV) How is Snake born?

• Born out of Rope, sustained by Rope, resolves into Rope.

• 3 Avasthas seemingly born from Turia Atma, sustained and resolved into Turiyam.

XXXXV) After Jnanam, no Sarpah, Rajju is a fact.

XXXXVI) What are fallacies of Veidika Srishti.

Gaudapada :

• Karma – gives birth to Shariram.

• Anaadi – Pravaha

Verse 14 :

• Karma Adhiohi – has beginning produced by Shariram.

• Shariram produced by Karma.

Adhyasa Adhishtanam

-   Snake
  -   Universe
  -   Born, Sustains resolves
  -   Karyam

-   Rope
  -   Brahman
  -   Seeming Karanam

1117



XXXXVII) I Atma – not Karta Bokta.

• Na Ayam Hanti Na Hanyate.

• I am Nitya, Kutasta Atma Chaitanyam, Nirvikaram.

XXXXVIII) I am neither :

• Karma – Shariram both have beginning – fallacious.

• Assimilation requires time.

XXXXIX) Anvayaha :

Karanam Karyam

Cause Effect

Karta Bokta

Some (hold that) the effect is the origin of the cause and the cause is the origin of the 
Effect. How can beginninglessness of the cause and the effect be accepted by them.

XXXXX)

Fallacy in Vaidika theory = Karika 14

Body born of Karma

Karma born out of Body 1118



XXXXXI) Contradiction explained with a gross example in this Karika.

XXXXXII) Gaudapada is teasing Purva Pakshi here.

XXXXXIII) 
Purva Pakshi

Karma is cause of Body

Body is cause of Karma

XXXXXIV) 
2 Questions

How did Karma come? How did Body come?

Body Karma

Cause Effect

Like Father Like Son

Karma Body

Cause Effect

Like Son Like Body

XXXXXV) Gaudapadas question in Karika No. 15 :

• How can son be cause of father?

• How Rama gives birth to Dasharatha?
1119



XXXXXVI) 3 words repeatedly used 
have special meaning 

PhalamHetu Adihi

ShariramKarma Karanam

1120

XXXXXVII) 

Moola Karanam

NyayaSankhya Advaitin

Param AnuPrakrti Moola Avidya

XXXXXVIII) There are many problems if you accept real Srishti.

• Hence regarded Anirvachania, Maya, magic show.



1164) I)

1121

What will be Srishti’s Krama

One by One Simultaneous

-   1st : Body
  -   2nd : Karma
  -   Like Pocket money, can 
      Bhagavan give each Jiva 100 
      Units of Punyam to start.

-   Then there will be no Karya – 
      Karana Sambandha
  -   Future creation will be a 
      problem.

II) Cosmology can’t be answered.

• Before big bang – no information, knowledge, status of singularity.

III) 2 horns can’t have cause – effect relationship.

IV) Anveshtavyaha :

• If Karma, body simultaneously born, their order will have to be determined by you.

V) 
Cause – Hetu Phalam

-   Purvam
  -   Before

-   Shariram
  -   Pashchat
  -   Later
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• Is Karma, Shariram – Cause or effect?

• Every Karma requires previous Shariram.

• Every Shariram requires previous Karma.

• Which came first?

VI) To avoid this we say simultaneously Karma and Shariram originated.

VII) Because of following reason.

Hetu Phalam

-   Cause
  -   Karma

-   Shariram

They will not have Sambandha – of cause – 
effect if simultaneous origination.

VIII) Both will require some other cause like “Kala” other than Karma + Sharira.

IX) Example :

• Cows / Buffalos / Goats horns 

• Both horns simultaneous.

• No cause – effect relationship.



Example :

• 2 children – twins – simultaneous.

• No cause – effect.

X) 
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Veidika Srishti taken up here from 14 – 18 

Based on law of Karma

XI) Veda wants to use Srishti theory only as a temporary stepping stone.

• It is useful during Karma Yoga, Upasana Yoga for preparing mind to negate all Srishti 
theories.

XII) Srishti – creation – Jagat not ultimate teaching of Veda.

• If it is, then we will have logical problems.

XIII) Body / Karma if non-existent, can’t explain creation.

Example :

• Rabbits horn.

• No cause – effect relationship possible between 2 non-existent things.

XIV) Kvachit Dushtaha :

• It is never possible.

• No other relationship also is possible.



XV)
2 problems if Anaadi Karma Shariram

-   Samsara will not end
  -   No Moksha 

-   If Samsara end
  -   Moksha will have beginning
  -   Moksha will have end

• Ending / Starting Samsara – Moksha not Nitya Moksha.

XVI) I was, am, ever will be Mukta Purusha.

• Samsara – Birth – Death – appeared in me without giving me Samsara.

• This is the only logical answer of creation, karma, Shariram.

• Any other answer will have logical problems.

XVII) If you say Karma 1st, body later, or body 1st, Karma later.

• There will be violation of your order.

XVIII) Anupapatte = Message

• In this manner between Karma and Shariram, you cannot prove Karya – Karana 
relationship between them.

XIX) Because of this reason, Sankya, Nyaya, Veidika Srishti can’t prove creation.

Conclusion : 

• Ajati Vada alone is the truth.

• Non-origination of Universe is the truth. 1124
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• Universe has never originated.

• Universe is a logically inexplicable appearance.

XX) Bottom line :

• There is no real origination of the world.

• It is an appearance of Panchabutas assembled together for Punya Papa exhaustion of 
Jivas and realise their true nature as Turiyam Brahman.

XXI)

9
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2 stages in Veidika Srishti

Adhyaropa Apavada

-   Temporary acceptance
  -   Mithya Srishti
  -   Not Satya Srishti

-   Negation of Mithya Srishti
  -   As good as not there

XXII) Adhyaropa Kale, Mithya Vada Srishti Bavati.

• Apavada Kale Ajanti Vada Bavati.

• 2 sides of same coin.

• If you don’t accept it as Mithya in the beginning and Ajati in the end, real Srishti 
Analysis will have lot of problems.



XXIII) Basic question :

• What is Moola Karanam?

• Karma or Shariram?

• Can’t answer this question.

XXIV) a)

1126

b) We don’t take same tree – seed pair.

• No mutual cause – effect.

c) We experience :

• Beeja – Ankuram

• Seed – Tree

• Son – Father

• Karma – Shariram

• Karya – Karanam

Cause Product

-   Tree
  -   Seed

-   Seed
  -   Tree

No contradiction



d) Veidika Srishti like seed – Tree Srishti

e) Purva Pakshi charges Siddhanti with unfair practice of argument.

XXV) Gaudapada :

• We will answer intended message also.

1165) I) Purva Pakshi :

• We clearly experience seed – tree have Karya – Karana relationship.

• It is Anaadi – beginningless.

II) Every seed and tree = Karyam not Anaadi.

III) Purva Pakshi :

• What is Anaadi?

• Creation is Anaadi.

• How?

• It is like seed and tree.

• Which is Anaadi.

• Which particular tree, seed is Anaadi?

• No tree, seed is Anaadi.

• Seed originates from previous tree.

• Tree from previous seed.
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• Seed / tree both have beginning – Sa-Aadhi.

• Series of seed – tree is Anaadi.

• No seed or tree, karma, or Shariram deserves to be called Anaadi.

• How Srishti is Anaadi.

IV)
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Universe

Originates created
Available for appearance, 

experience

Challenged Not refuted

V) 
Brahman

Universe

Have no Karya – Karana Sambandha

Has Adhishtana – Adhyasa, Satya – Mithya 
Sambandha 



VI) Universe not created, produced like a product with independent existence.

VII)
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2 Statuses of Universe

-   Product, Karyam, effect status
  -   Created, originated 
  -   Cause – Effect status
  -   Karya – Karana status

-   Appearance status
  -   Like Rope – Snake, shell silver, 
      mirage water
  -   Rope can’t produce a snake
  -   Uttpatti of Snake is challenged
  -   No Karya Karana Sambandha 
      between Rope and Rope Snake.

VIII) We say :

Snake is experienced World is experienced

-   It is an appearance
  -   Snake exists with borrowed 
      exists

-   It is an appearance
  -   World exists with borrowed 
      existence
  -   Appearance does not have its 
      own existence
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IX) There are no 2 things

Rope + Snake Atma + Universe

X) No Rope Snake relationship as 
Karanam and Karyam
XI) Conclude :
  -   Snake is an appearance, Mithya like 
      Dream
XII) Revised relationship :
  -   Isness of Snake borrowed from 
      Rope.
  -   Isness does not belong to Snake
XIII) Adhyasa – Adhishtana Sambanda
  -   Satyam – Mithya Sambanda
  -   Binary format
      [If creation, origination of Snake, 
      ∆ format]

X) No Atma – Universe relationship as 
Karanam and Karyam.
XI) Conclude :
  -   Universe is an appearance Mithya 
      like Dream
XI) Revised relationship :
  -   Isness of Universe borrowed from 
      Turiya Atma
  -   Isness does not belong to world or 
      dream
XIII) Relationship between Universe and 
Atma
  -   Satya – Mithya
  -   Adhishtana – Adhyasa Sambanda
  -   Binary format
      [If creation, origination of Universe, 
      ∆ format]
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XIV) In Adhyaropa Pramanam, initially, we accept Karya – Karanam Sambanda.

Taittriya Upanishad : Chapter 2 – 1 

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

• Conveys idea of Karya – Karanam.

XV) At Apavada Kale, we replace Karya – Karana Sambanda by Adhishtana – Adhyasa 
Sambandha.

Katho Upanishad :

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]
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XVI) Ajati Vada is Apavada Kala.

• Negate the world.

• Replace Karya – Karana Sambandha by Adhyasa – Adhishtana Sambandha.

XVII) What is the benefit you get?

• Get Moksha.

XVIII) 

I am Atma

Everything else (Anatma – 5 Koshas – 3 Sharirams 
– 3 Avasthas) is a Mithya Appearance

Appearing – Disappearing Universe can’t affect 
me the Adhishtana atma

XVIX) I lend existence to appearing Universe.

• It can’t disturb me like Svapna.

• Body / Mind / Intellect + Universe can’t affect me the Atma.

• I lend existence, reality to Svapna and Jagrat.

• It can’t do any harm to me the Turia Atma.

• This is Moksha, benefit of Ajati Vada.
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XX) a) Karika No. 14 :

Adjective Anaadi - beginningless

Can’t apply to ShariramCan’t apply to Karma Can’t apply to series

-   Purva Pakshi – didn’t 
      bring this
  -   Gauda pada brought it 
      and negated

-   Purva Pakshi – brought 
      this up

1166) I) Karika No. 20 :
What is beginningless in creation?

ShariramKarma Series

-   Has beginning-   Has beginning -   No such thing called series
  -   Vacharambana

Conclusion :

• No beginningless Srishti.

• Anaadi.



Problem :

• Anirmoksha Prasanga.

• Impossibility of Moksha if there is a beginningless real Srishti.

II) If Srishti is beginningless, means Samsara is begininingless

• Srishti = Samsara

III) Brahman

Beginningless Endless

IV) If Srishti beginningless, no Moksha.

V) Suppose beginningless Samsara ends, Moksha begins, it will end one day in time.

Samsara Moksha

-   Always in time
  -   Ends in time
  -   Has beginning

-   Always timeless eternal principle
  -   Anaadi, Ananthaha
  -   Beginningless, endless
  -   Nitya Svarupa
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VI)
Vedanta

Don’t Look forward in future for Moksha

It is Nitya Mukta Svarupa

Here and now

Moksha Svarupa, not going to come

Learn to claim here and now

Karika No. 30

VII) 

Universe

Created, originates Ajati

-   Other philosophers
  -   Real Srishti
  -   Each Vada refutes other
  -   No theory logical

-   Can be negated, hence Moksha 
      can be claimed
  -   There is no real creation
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VIII)
Vedanta – Universe 

Not created But experienced 

IX) 
How do you experience uncreated universe?

Rope SnakeMirage water Dream

Dry sand can’t create Water can’t create

-   All experienced, appearance 
  -   Mithya
  -   Example : Gold appears as Ring, Chain, Bangle
  -   Nama Rupa’s

X) Universe does not have an existence of its own.

Universe / Mirage Water / Dream

Experienced Not created Does not have 
existence of its own

Borrows existence
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• All of them seem to exist.

• World is, universe is, earth is, stars are…

XI) Isness does not belong to objects, observed.

Steps so far :

XII) Observer lends existence to observed.

XIII) 

Appearance 

No self existence

Seeming existence

Who lends existence?

Observed Universe Turiyam – Observer

-   Borrows existence
  -   Has seeming existence.
  -   Dream World

-   Lends existence to universe, 3 ego 
      states of mind
  -   3 states waking, dream, sleep

XIV) I Turiyam withdraw, wake up from dream – dream world looses existence.

XV) I – Sleeper withdraw existence from waker and waking looses existence.

XVI) I – exist independently without sleep – Anaadi – Anantha Turiyam – Brahma – Atma.
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XVII) By entering each Avastha, I lend existence.

• Waking, dream, sleep.

• Anupravesha or Abhasa or Avacheda Vada, Pratibimba Vada.

XVIII) I enter, lend existence to

Jagrat Prapancha Svapna Prapancha

XIX) If I doze off in class, Jagrat Prapancha gone, looses it existence.

• Universe unreal, Mithya, does not have permanent existence, not Nityam, observed 
Phenomena.

XX) 
Universe

Not created

It is an appearing, apparent Mithya Universe

• Therefore Ajati Vada established.

• Many scholars, philosophers, scientists, still not accepting this truth given out in Veda.

• If you accept it, with Yukti, Anubhava, Sruti Pramanam, you can declared I am Nitya 
Mukta Turiya Atma.

• Central theme of Mandukya Upanishad. 1138



XXI) Which came first?

• Body or Karma

• No answer

• Purva Apara Parijnanam – can’t answer, dead end.

• Supports Ajati Vada.

XXII) 
World

Karyam

What is Karanam

No Answer

XXIII)

Cosmology

Before big bang

Dead end, no answer
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XXIV) No answer reveals Ajati Vadi.

• Neitheir is born from each other.

• World not created but projected.

XXV) Neither body is born out of Karma or Karma born out of body.

• Avabodhaka = Revealor.

XXVI) If you say – Universe = Product, Karyam, effect, you must talk of Karanam.

Karyam status

Only w.r.t. Karanam

XXVII) Question :

• If Universe or any entity = Product = Dharma here product, not Punyam.

XXVIII) Grihyate = If you are assuming Universe = Product, labelling it as a product, you have 
responsibility to talk about Karanam.

XXIX) How do you fail to arrive at pre-existing Karanam?

XXX) Status of Universe as a product is a mystery. (Before big bang, before karma, Shariram, 
5 elements)
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1167) I) 3 Methods of creation

ParatahaSvataha Ubayataha

-   Out of something else
  -   Pot born from cloth
  -   (Not pot)

-   Out of itself
  -   Pot born from pot

-   Out of mixture of itself and 
      something else
  -   Pot born from Pot and 
      cloth (non Pot)
  -   Narasimha Avatara
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II)
Svataha Parataha Ubayataha

By itself Something else Mixture of both

III) Na Jayate :

• Creation not born in any of above 3 methods.

IV) 3 types of things

AsatSat Sad Asat

-   Nonexistent thing
  -   Can’t originate

-   Existent thing
  -   Never originates 

-   Existent – nonexistent 
      mixture never originates

• Janma Na Sambati.



Bashyam – Karika No. 22 :

V) Gauda Pada establishes Ajati Vada.

• Negates origination, creation, birth of the world as a product of some Karanam.

VI) 

World Brahman 

Karyam Karanam

Sambandha negated in Apavada stage

VII) During Adhyaropa, world is temporarily accepted as Karyam and Brahman as Karanam.

• During Apavada Sambanda dropped.

VIII)
2 Sambandha’s (World and Brahman)

Karya Karana Adhyastha – Adhishtana Sambandha

-   ∆ format
  -   Adhyaropa
  -   Ajnani stage

-   Binary format
  -   Apavada
  -   Jnanam stage
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1168) I) We don’t remove world totally.

• Only change in perspective what is the advantage?

II)

III) 
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Karya Karana Sambandha Adhishtana – Adhyasa Sambandha

-   Samana Satta
  -   Equal degree of reality

-   Binna Satta
  -   Brahman = Higher order = 
      Timeless
  -   World in time = Lower order
  -   Lower order can’t affect Brahman
  -   Brahman = Nitya, Shuddha, 
      Buddha, Mukta Svabava.
  -   Let Adhyastha world be there
  -   I Brahman am not affected

Screen Movie

-   Higher order
  -   Changeless
  -   Not disturbed by presence, 
      absence of movie

-   Lower order
  -   Changing



IV) What is Advantage?

V) If Brahman – Mukta, how I am benefited?
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Bill Gates I am

Rich Poor

Nitya 

Baddah To Mukta

Jiva Brahman

VI) Mahavakyam :

• Tat Brahma Tvam Asi.

• I am benefitted by this Jnanam.

• I am Brahman – Adhishtanam.

• I am never affected by Sanchita, Prarabda, Agami – 14 Lokas.

• Lower order.



VII) Asangoham, Asangoham

Brahma Jnanavalli Mala :
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• I am of higher order of reality.

VIII) 

Unattached, unattached, unattached am I, again and again; of the nature eternal Existence - 
Knowledge - Bliss am I; I am That. That am I, which is the irreducible, immortal, endless factor. 
[Verse 2]

World I – Brahman 

Lower order Higher order

Satta Bheda

• Benefit got by changing Karya – Karana Sambandha to Adhyasa Adhishtana 
Sambandha.



IX) Another Language :
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• Therefore Ajati Vada is very useful.

X)

Karya – Karana Sambandha Adhishtana – Adhyasa Sambandha

-   Brahman = Upadana Karanam
  -   Samana Satta

-   Brahman = Vivarta Upadana 
      Karanam
  -   Vishama Satta

XI) Try to separately snow clay and pot in 2 hands.

• Not 2 separate things.

• No Karya – Karana Sambanda.

• Sambanda requires 2 separate things.

• One clay appears as Pot.

Vikara

Modification Here

-   Normal meaning -   Product
  -   Nama – Rupam
  -   Word initiated by our tongue
  -   No substance called Product 
  -   Clay = Pot
  -   2 words, not 2 things
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Nama Rupa Substance 

Can’t be separated

XII) Pot – Product – Name + Form does not have isness of its own.

XIII) Existence of clay is appearing as Nama Rupa.

• Existence – Sat is appearing as name and form world.

XIV) No separate existence of 2 things.

• Advaitam is the truth.

XV) If 2 things / substances don’t exist, how can you talk of Karya Karana Sambandha?

• Karya Karana Sambandha talked by foolish people moodahs not by Vivekis – wise – 
discriminative.

• Commentary on 1st line is now over – 3 Karanams (3 causes).

• Next commentary on 2nd line – 3 types of Karyams, products.

XVI) 
Matter / Jagat Subject / Brahman

-   Inert
  -   Dependent
  -   Mithya

-   Sat – Existence, consciousness, bliss
  -   Independent 
  -   Satyam

• Brahma Satyam, Jagan Mithya.
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Brahma Jnanavalli Mala :

Brahma is Truth, the world of objects and beings is false, and the egocentric sense of 
separativeness (Jeeva) is itself in fact nothing other than Brahman. That by which this Truth is 
known is the truest science, the Science of sciences, thus roars Vedanta. [Verse 20]

• Jiva = Brahman = Mahavakya is the ultimate truth.

• Nothing can originate.

XVII) 
Advaitin Kshanika Vadi / Yogachara Buddhism

a) World is not a Karyam
b) No world things really not born
c) Ajati Vada
d) No seed, tree, father son

a) World is not a Karyam
b) No world things really not born
c) Ajati Vadi
d) No seed, tree, father, son
       -  Vedantin is Buddhist alone
       -  Prachanna Baudaha
       -  With Hindu Vesham - Orb
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Advaitin Kshanika Vadi / Yogachara Buddhism

e) There is external objective world

f) Experience exists and 
corresponding object exists

g) Like dream but also objects 
outside

h) Rain exists outside

i) Jnanam and Vishayas are there
j) Prapancha Asti wall exists

k) Ghata exists 
-  Vijnanam Shanikam

l) Prapancha Utpatti Asti
Vijnanam Eva Asti

m) World and Kshanika Vijnanam 
exists as Mithya
-   Kshanika Vijnanam Utpatti Nasti
-   Ajativada with Mithya Nama 
    Rupa Prapancha Utpatti

e) No world other than experience of 
the world

f) Experience exists, no 
corresponding object

g) Like dream
Only objects in the Mind

h) No water object, or rain object in 
dream

i) Jnanam is there without Vishaya
j) Prapancha Nasti

-   Wall in the Mind alone.
k) Vigyanam = Kshanikam

l) There is continuous Pravaha of 
Kshanika Vijnanam
-   Vijnanamaya Utpatti Vartate
-   Prapancha Utpatti Nasti.

m) World not born, Kshanika 
Vijnanam is born
-   Ajati Vada without Prapancha 
    Uttpatti.
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XVIII) 

• Nothing can be born of anything.

• Proves Ajati Vada.

XIX) Gaudapada :

• Does not negate experience of Universe.

• We negate only created Universe.

• We accept appearing Universe.

XX) What is definition of an appearing Universe?

• Appearing Universe exists by borrowing existence from Atma, the observer, the 
consciousness.

XXI) 

3 Karyams 

Non existent thing can’t be 
born

Existent thing not born
Existent – non-existent 

mixture not born

Conscious observer Observed Universe

-   Atma / Brahman
  -   Satyam

-   Inert, Anatma, Jadam
  -   Mithya
  -   Borrows existence from Atma.

• That Atma I am, my intrinsic nature, observer consciousness.
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XXII) Example : Svapna 

• Appears to exist by borrowing existence from me the observer, Chaitanyam.

• Jagrat also same like Svapna.

XXIII) Created Universe does not exist.

• Universe is never created.

• Universe does not originate is message of Karika No. 22.

XXIV) a) No Universe separate from Chaitanyam.

b) 
Universe Chaitanyam

-   Borrows existence
  -   Mithya

-   Lends existence 
  -   Satyam

c)
Buddhist Vedantin

-   Vigyanam
  -   Kshanikam
  -   Anityam

-   Vigyanam / consciousness is 
      Nityam 

d) Buddhist :

• Negates origination of Universe.

• Accepts origination of Vigyanam.

• World unborn.
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• Kshanika Vigyanam is born and dies and is replaced by another Kshanika Vigyanam.

e) Wall : Not born

• Wall knowledge is born, remains for Kshanikam.

• Each cognition = One Consciousness.

1169) I) Javihi Eva Jayate :

• Javihi = Kshanika Vigyanam.

• Janya Akara Vigyanam.

• Vigyanam which is born every moment.

• Only consciousness is born every moment, not the material world, according to 
Kshanika Vigyani.

• World not born.

• World awareness, experience is born.

II) Example : Svapna

• Tiger in dream, not real tiger.

• Tiger Vasana is born in Svapna.

• Tiger Vasana appears as though there is a tiger outside.
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• No Tiger other than Tiger Vrutti, Vigyanam.

• Svapna mountain, river = Vasana, Vrutti, Vigyanam.

III) Vedantin :

• Each Vishaya Vigyanam is Shanikam, Vrutti Janyam.

• Consciousness = Nityam.

IV) Kshanika Vigyani says :

• Same rule of dream in Jagrat.

• Kriya – Karaka – Phala Ekatvam.

V) Shankara :

Universe = 3 Generations

KriyaKaraka Phalam

-   Action
  -   Daughter 
  -   (Strilanga)

-   Accessories responsible
  -   Teacher, student, text, 
      class room.
  -   Father

-   Fruit
  -   Jnanam, understanding
  -   Grand child

• 1st : Karaka comes = Accessories

• 2nd : Kriya = Lecture

• 3rd : Phalam = Understanding, Jnanam
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VI) 
Kshanika Vigyanam

-   Can’t 
      study, 
      examine

-   Can’t exist -   Can’t conclude
  -   It has to stay 
      for a while to 
      conclude
  -   No 
      Avadharanam, 
      conclusion

-   Can’t 
      remember
  -   Na 
      Anupapatteshcha

-   Can’t talk 
      of 
      origination, 
      Utpatti 

• Observer also does not exist.

• Here Shankara focuses on the observed, Kshanika Vijnanam, Na Utpatyate.

• Can’t get knowledge of the momentariness of Kshanika.

VII)

• If Kshanika Vijnanam not proved how can yuou talk about origination or Jati – Birth, 
Utpatti.

• Therefore Ajati Vada established.

Nobody will be there to talk 
about Kshanika Vijnana Vada

ShrishtiJnanam Vyavahara



VIII) 

Veidica Srishti

Body Born out of Karma Karma born out of Body

IX)
2 Special words

Karma Phalam

Hetu Shariram

Utpatti, birth not possible
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X) Moola Karanam

Has to be Anaadi

Beginningless

Non originating but existing



XI) Our Question :

Which is not a Karyam

Karma Or Shariram 

Will require Anaadi Shariram from 
which Karma has come

Will require Anaadi Karma from 
which Shariram has come

Causeless Cause

Which is Moola Karanam
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XII) Gaudapada :

• Every Karanam is born out of another Karanam in creation.

• This is our observation.

• No example – no Anumana possible.

• Beginningless cause is illogical.

No case

Karanam Anaadi Karyam Born



XIII) We know it is illogical.

• It is temporarily accepted in Adhyaropa Prakaranam.

• During Apavada, we say Brahman is not a Karanam.

• Bhagawan not Karyam for real creation.

XIV) Nobody accepts origination causelessly or causeless origination of any effect.

• Effect requires a cause.

• Son requires Parents.

XV) 
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Moola Karanam can’t be

Karma Shariram

-   Hetu
  -   Karma must come out from some 
      body

-   Phalam
  -   Shariram must come out of some 
      Karma

XVI) We accept Mitya creation = No Real creation, Ajati Vada.

• Ajati Vada only negates real creation of the world.

• Accepts Mithya Jati Vada, an apparent creation.



XVII) 2 Stages of enquiry

Adhyaropa Apavada stage

-   Unreal creation acceptance
  -   1st Pada
  -   2nd Pada
  -   3rd Pada    -     Karanam
  -   Beginningless Hetu (karma) 
      Phalam (Shariram) Seemingly exists 

-   4th Pada – Only Karya – Karana 
      Vilakshana Turiyam exists
  -   Ajati Vada

XVIII) What does not have Aadi (Karanam) has no Aadi (Origination).

• What does not have cause, does not have origination.

• Origination requires cause.

• No cause, no origination.

• No parents, no children.

XIX) Ajati Vada established by refuting  Maya / Sankya / Veidika Srishti.

XX) In Other Upanishads.

• Veidika Srishti is accepted at Adhyaropa state.

• Then Srishti negated in Apavada stage.

• Ajati Vada, Mithya Vada, established.

Karyam 
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XXI) Sruti compromises, does no harm.

Scaffolding 

Put when construction begins Removed

Adhyaropa Apavada

• Temporary Srishti negated in Apavada.

• Astikas negated – Sankhya / Yoga / Nyaya / Veiseshika / Purva Mimamsa.

XXII)
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Buddhist – Schools 

Hina (Jati Vada) Maha (Ajati Vada)

Yogachara Madhyamika Sautrantika Vaibashika

-   External world 
      is there 
      because it is 
      perceived
  -   Pratyaksha 
      Pramana 
      Siddham

-   World is 
      Anumana 
      Pramana 
      Siddham
  -   Infer there is a 
      world



XXIII) Hina Buddhism : Jati Vada

• Accept origination of external world.

XXIV) Vaibashika :

• Because of plurality of experience, through sense organs, I infer plurality of objects.

• I don’t see the plurality of objects.

• Inside plurality of vision in the mind.

XXV) Sautrantika :

• I experience plurality of objects.

XXVI) 
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Sautrantika Vaibashika

-   Bahya Artha Pratyaksha 
      Vadhinaha
  -   External objects claimed 
      through Pratyakshi
  -   Srishti Drishti Vada

-   Bahya Artha Anumeya 
      Vadinaha
  -   External world is inferred
  -   Drishti Srishti Vada

Both accept external world other 
than the observer



Observed Observer

-   Both real

  -   Both Hinayana Buddhism
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XXVII) Mahayana Buddhism

• Negates external world.

• World is experienced but is Mithya.

• Like dream experienced but is Mithya.

• External world really doesn’t exist, unreally exists, Mithya.

XXVIII) 3 in one group

• Yogachara / Madhyamika / Advaitin.

• External world is unreal, Mithya.

• Really not there.

• Unreally exists.



XXIX) Karika No. 24 – 28 
4 definitions in Buddhism discussed by Gaudapada

Sautrandika Vaibashika Yogachara Madhyamika

Bahyartha 
Pratyaksha Vadi

Bahya Artha 
Anumeya Vadi

Bahya Artha Nastika 
Vadi

Sarva Artha nastika 
Shunya Vadi

-   Hinanyana
  -   Accept Bahya Artha (Creation of world)
  -   Jati Vadi
  -   Accepts external world + Kshanika Vijnanam

-   Mahayana
  -   Don’t accept Bahya Artha (No creation)
  -   Ajati Vada

Debate

Sautrantika + Vaibhashika Antar Artha

Purva Pakshi :
  -   Mainly Vaibhashika
  -   There is creation, external objects
  -   Karika No. 24
  -   Vaibhashika quotes Anumana 
      Pramanam in Karika No. 24

-   Negates 
  -   Sautrantika + Vaibhashika
  -   Hina Vadi
  -   Karika No. 25, 26, 27, 28
  -   Consciousness alone is there 
  -   No external world separate from 
      Consciousness

XXX)
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XXXI)
2 Lines

1st Line – 1st Argument 2nd Line – 2nd Argument 

-   I have plurality of experiences in me 
      the observer
  -   I have Ghata, Patha, Anubhava
  -   Plurality of experienced objects in 
      creation
  -   If there is only continuous flow of only 
      Kshanika Vigyanam it will be like sleep 
      state
  -   No Jagrat state at all will be possible 
      without objects

-   Because of Sukha, Dukha Anubhava
  -   Pleasure and painful experiences 
      triggered by objects outside
  -   If Kshanika Vigyanam alone is there, 
      there will never be pleasure or painful 
      experiences
  -   There will be only one continuous 
      experience as in deep sleep.
Example :
  -   While eating peanuts get one bad 
      spoilt in the middle 

XXXII) When I wake up, I experience plurality, possible only if objects are there and Kshanika 
Vijnanam contacts with Vishaya
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XXXIII)

XXXIV) In Vedanta, Kshanika Vijnanam is called Vrutti Jnanam (Advaitic language).

• Use Baudha Language here.

• I have Kshanika Vijnana Anubhava.

• This is argument no. 1.

XXXV) 2nd Argument :

• Have to accept external objects because of Bhoga Vachitriyam, different experiences 
of pleasure, pain, success – failure, heat – cold.

XXXVI) 

Ghata Kshanika Vijnanam Ghata Vijnanam

Ghata Anubhava comes

Relevant experience

2 Arguments

Anubhava Vaichitriyam Bhoga Vaichitriyam 
(Samklesha – Pain)
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XXXVII) Conclusion :

• Objective world exists outside, have to admit that.

• Purva Pakshi – Hina Yana tells Mahayana + Advaitin in Karika No. 24.

• Accept Dvaitam, don’t say Neha Nana Asti Kinchana.

Katho Upanishad :

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

• Nana Asti = Truth.

• Karika No. 24 – Purva Pakshi – Shloka.

XXXVIII) Vaibashika / Sautrantika / Yogachara accept :

• Observer = Kshanika Vijnanam.

XXXIX) 
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Yogachara Sautrantika + Vaibashika

-   Only Kshanika Vijnanam -   Kshanika Vijnanam + 
      External object



XXXX) 
Sautrantika + Vaibhashika

Accept Kshanika Vigyanam as the subject 
observer

Plus 

Observed world independently existing also

Shabdadhi Pratiti Kshanika Vijnanani Matam
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Revision :

Karika No. 24 – Bashyam :

XXXXI)
Gaudapada refutes Ajati Vada of

Astitva Vadis Nastitva Vadi

-   Sankhya / Yoga / Nyaya / 
      Veiseshika / Purva Mimamsa

-   Buddhism
  -   Now in Karika 24 – 28 



XXXXII) Mahayana :

• No separate world exists separate from consciousness.

Example :

• Svapna.

• Experienced dream world doesn’t exist separate from observer waker consciousness + 
mind.

• No world apart from Turia Chaitanyam.

Dream World Waking World

Doesn’t exist separate from 
observer consciousness

Doesn’t exist separate from 
observer consciousness 
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XXXXIII) Observer Vyatirkta observed Jagat Nasti

• No observed object other than observer.

• Advaitin agrees.

XXXXIV)
Vedanta

Observer Observed

-   Nitya
  -   Satyam

-   Asti
  -   Mithya



Yogachara Kshanika

Observer Observed

-   Asti
  -   Kshanika

-   Nasti 
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XXXXV)

• Therefore external objects must be there.

Every experience has 2 components

Experiencer Object

-   Observer
  -   Prajnam
  -   Consciousness
  -   Vijnanam 
  -   Subject

-   Sound, Touch, Smell, Taste, 
      Form
  -   Sa Nimittam, Sa Vishayam 
      Karanam
  -   Svataha Vyatirikta 
  -   Other than subject



XXXXVII) 

Consciousness I – have 2 experiences

With objects Without objects

-   Body / Mind / Intellect
  -   World
  -   Plurality of experienced caused 
      by external objects
  -   External to consciousness
  -   Anubhava

-   Unmanifest state
  -   Objectless pure Consciousness
  -   Changeless, Nirvikara, Nitya, 
      Vivarta Svabava
  -   Nirvishaya Prajnya
  -   Svarupam
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XXXXVI) 

4 Components of Anumanam

Paksha Sadhyam Hetu Drishtanta

-   Prajapatihi -   Nimittatvam Two :
  -   Dvaya Nashataha
  -   Sanklesha 
      UpalabdyaPratingya



Experience 

Always has object

Shabda Adhi

Disturbing Alam, Body, Mind, Object

Time = Subtle object of Consciousness

XXXXVIII) With Mind – Consciousness becomes Pramata – I – and with Pramanam + Prameyam 
becomes experiencer.

XXXXIX) Consciousness by itself has no objects

• It alone is – Nirvishaya Chaitanyam, Turiyam, Brahman.

• There must world because of our experience.

XXXXX) Anyatha – Otherwise 

• If external objects were not there, as in sleep.

• Dvaya Nashataha

• Nirvishayatvam will be our experience.

1170



XXXXXI) We have pluralistic experience with sense organs.

• Lohita – Red

• Neelam – Blue

• Pithou – Yellow

XXXXXII) 

Vachitryam

↓

Varieties of colours

1171

Pluralistic experience inside World exists outside 

Clue Conclusion

Hetu Sadhyam inferred 

XXXXXIII) Yatra Yatra Vaichitriya Anubhava Tatra Tatra Vishaya Vaichitrayam.

• Anumana logic.

• Pratyakshatvat – clearly experienced by all, universally, plurality inside.

XXXXXIV) Hinayana Tells Mahayana :

• World – Dvaitam accepted by all other philosophers (Para – Tantram).

• World accepted by all.

• Sankhya / Yoga / Nyaya / Veiseshika / Jain / Astika and Nastika accept Dvaita 
Darshanam.

XXXXXV) Jahal Lakshana :

• Other schools accept Bahya Artha different than consciousness, observer.



XXXXXVII) Basic fundamental question :

XXXXXVIII)

Consciousness Matter 

Accept as two or one – nondual consciousness?

3 Views

Matter and consciousness 
exists

Matter alone exists Consciousness alone exists

-   Both real, independent-   Science 
  -   There is no 
      consciousness other 
      than matter

-   Kshanika Vijnani + Advaitin

Jati Vada Ajati Vada 1172

XXXXXVI)
Observer Observed

Consciousness World

Subject Object



XXXXXIX) Kshanika Ajnani – Buddhist + Advaitin :

• Consciousness alone is there.

• No matter separate from consciousness.

XXXXXX) Sankhya :

• Consciousness and matter, both exist.

• Consciousness is different from matter.

• Matter different from consciousness.

• This is not that.

• That is not this.

XXXXXXI) 
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Consciousness + Matter – Exist 

Independently Parallelly Eternally 



XXXXXXII) Hinayana is like Sankhya

Accepts

Observer Observed

Consciousness World

Dvaitam

• Jati Vada.

XXXXXXIII) 1st Argument :

• Anubhava Vaichitriyam.
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Anubava Vishaya

Hetu Vaichitriyam

• Bhoga Vaichitriyan

• Bhoga hetu

• Vishaya Vaichitriyam



XXXXXXIV) 2nd Argument :

• Emotional plurality

XXXXXXV) Tarqa definition of Bhoga :

• Sukha Dukha Anyatara Sakshat Kara.

• Directly going through pleasurable, or painful feeling = Bhoga.

1170) I)
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Debate

Hinayana Mahayana

a) Vaibashika Dvaitin
- Karika No. 24

b) Accepts external world 
independent of observer

c) Have to talk about Srishti, Jati 
Vada, origination.

a) Yogachara Kshanika Vigyana 
Vadi
- Karika No. 25, 26, 27

b) No external world 
independent of observer 

c) Ajati Vada

II) Yogachara :

a) World can never stand independent of the observer.

b) Observed world = Mithya

c) No need to talk of origination.

• World has no existence apart from observer, consciousness.
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d) Dream world :

• Does not exist separately without the dream observer = Dreamer.

• No creator of Svapna Prapancha because there is no Svapna Prapancha.

• No Svapna Prapancha other than the observer.

e) Waking world does not exist independent of waker observer.

• There is no waking world.

• No Jagrat Prapancha other than Vishwa – Waker.

III) Yogachara + Advaitin :

• Also believe :

 World has no independent existence.

IV) Advaitin also is also accepting independent world outside the observer.

• We accept our house, class room, office, will still be there tomorrow.

• Unknowingly, Advaitin also joins the Dvaitin school.

V) 
In Vyavahara Advaitin accepts 

division

-   Observer -   Observed
  -   Independent of the observer



VI) Real Advaitin will not accept.

• Paratantrashrayasya Bahyarthasya Jnana Vyatirikta – Jagat.

• Independent of observer = Jagat.

VII) Anvaya Vyapti – Vyatireka Nasti

• Agni Satve – Dahya Satva

• Agni Abhave – Dahya Dukha Abhava.

• Tasmat Agni Eva Dahasya Karanam.

VIII) Because of this reason, all Dvaita Schools proudly claim and assert, majority conclude.

• Subject – Object, both are factually existing.

• Atma + Anatma are equally real.

• Prakrti + Purusha both in same order.

• Experientially + factually exist.

• Dvaitam = Satyam.

• Advaitam stands no enquiry.

• Bahya Artha is there.

IX) Conclusion :

• World is there.

• Accept creation.

• Jati Vada alone is correct.
1177



• Ajati Vada not right.

• Karika No. 24 = Purva Pakshi – Vaibashika, dvaitin’s shloka.

X) 
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Waking

-   Mithya
  -   New category invented by Yogachara / 
      Advaitin

Dream

XI) a)

Vedanta does not

Question the experience Or alter experiences 

b) Vedanta only challenges conclusion based on experience.

c) I experience therefore real.

d) What we experience need not be real.

Example :

• Dream, blue sky, flat earth, sun going round earth, earth stationary.



e) Bhagavad Gita :

1179

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]

f) superficial, experiential existence is there.

• Factual existence is not there.

• How?

• Observer consciousness lends existence, to the body, mind, world.

g) Dream :

• I – Project dream.

• I – lend existence to dream.

• I – Withdraw.

• Dream appears to exist.

XII) Experiential existence means borrowed existence, not own existence.

• Whatever does not have its own existence is called Mithya.
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XIII) Everything reduced to :

• Vacharambanam Vikaro Nama Dheyam, Mrittika Eva Satyam.

Chandogya Upanishad :

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

Pot World

-   Nama Rupa
  -   Has no existence of its own
  -   Pot = Clay
  -   What is clay?
  -   No objective existence at all

-   Nama Rupa
  -   Has no existence of its own
  -   No objective existence 
      separate from  observer

XIV) Nimittasya Animitatvam Bavati :

World Becomes non world Mind becomes non-mind when 
thoughts removed

-   When objects removed
  -   Pure existence consciousness alone 
      remains, is the truth

-   Amani Bava
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XV) Badam : Ardha Angikara

• Temporary partial acceptance of external world based on our experience.

• Temporarily admit existence of the world for the observer.

• There is an external world which is cause of all experiences.

XVI) We do accept external world Vyavaharically, empherically, superficially as Mithya.

• We respect the world.

XVII) a) World not world but Brahman = Final conclusion.

b) 2nd Conclusion comes only when you enquire into the reality of the world, Karanam.

• Hold on to your intermediate conclusion.

XVIII) Hinayanas question to Mahayani

• What is final conclusion?
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XIX) 

2 stages regarding world

Accept world Reject World

Mahayana

-   Adhyaropa
  -   World is world

-   Apavada
  -   World is Brahman
  -   World is object of 
      consciousness including 
      body – mind complex
  -   Like Pot becomes non Pot in 
      enquiry

XX) Example :

• When you are seeing the forest, there is no elephant.

• When you realise consciousness, there is no more objective world.
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XXI) Pot – Clay – 2 words – not 2 things

• World – Consciousness – 2 words – not 2 substances.

• Plurality of words used in Vyavahara, not proof of reality.

XXII) Plurality of objects = Delusion

Can’t place

Pot Clay

Left side Right side

Can’t place

World Consciousness 

Left side Right side

XXIII) When clay Svarupam is seen independent of Pot, pot declared Mithya.

XXIV) When Consciousness – Existence is sen independent of world, world dropped as Mithya 
with respect.
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XXV) Atma Anatma

Kshetrajna Kshetram

Purusha Prakrti

Turiyam 3 States / 5 Koshas / 3 Bodies

• Not 2 independent things.

• Does not exist independently.

XXVI) Pot as object is not there separate from clay.

• World as object is not there separate from existence, consciousness.

1171) I) Science :

Objects

Molecules

Atom

Sub Atomic particles

Energy

Observer – Consciousness 
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II)
Cloth

Threads 

Strands (Amsha)

Cotton

• Cotton appears as cloth.

• Finally nothing is there.

• Neha Nana Asti Kinchana.

Katho Upanishad : 

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

• Respect world as Anatma, Atma, existence, consciousness alone is the ultimate 
substance, stuff of the Universe.
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III) World – ends – Brahman is seen.

• Shabda – Pratyaya – end in Turiyam, Sakshi, Brahman.

IV) A-Kara resolves into U-Kara, Makara, into Turiyam, Prapancho Upashamam, Shantam, 
Shivam, Advaitam.

V) Enquire till all words, thoughts resolve.

• Naiva Nimittam.

• There is no world, no object of experience.

VI) For Advaitin :

Katho Upanishad : 

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]
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Kaivalya Upanishad : Verse 23 and 24

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of 
the Paramatman… the one who is in the cavity of the heart, who is without parts, without a 
second, the Witness of all, beyond both existence and non-existence, one attains the very 
nature of the Paramatman.

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the 
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This 
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2 - 4 - 1]

Taittriya Upanishad :



1188

VII) No world, not after Pralayam but right now, its not there while experiencing.

• I, Brahman, Turiyam, exist all the time, world comes in Jagrat + goes in Sushupti.

• I am Nitya Chaitanya Svarupa.

VIII) 
World Consciousness

Appearance Nityam

With borrowed existence

Revision : Karika No. 25 – Bashyam 

IX)
World Consciousness

There is external world No world at all

X) Hinayana – Pratingya :

• Without external world can’t have variety of experiences.

• Subject – Individual = Kshanikam.

• Also pain proves external object.

XI) Brahman :

• No world in me ever.

• Hence if i accept Brahmans nature, there is no world for ever.
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XII) For dreamer in dream :

• There is an external elephant experienced corresponding to elephant thought.

• We experience external world in dream.

• On waking up, we find external world does not really exist.

XIII)
In waking state

Wall object outside exists and 
experienced

Wall thought in the mind

XIV) Enquire :

• What is the wall = Buta Darshanat.

= Svarupa Darshanat

Wall Pratyaya

Mithya

Wall Shabda

• No separate experience other than bricks.
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XV)

Conclude :

• No wall, no world separate from observer conciousness.

XVI) Nimittasya Nimittatvam Ishyate Buta Darshanam

XVII) By Seeing unreality, Mithyatvam of Pot, cconclude no pot or external world separate from 
observer consciousness.

XVIII) Previously :

• Conclude Pot is Mithya by studying Svarupam.

• It is clay, molecules, mud.

• Conclude = Existence is nature of the world.

2nd way :

• By seeing Pot is a word, Nama, Rupa, Pratyaya.

Enquire

What is brick What is wall Shabda - Pratyaya

-   Prove Mithyatvam
  -   Brick = Mud, Molecules, Cause
  -   Nimittam = External Vishaya
  -   On world enquiry, world 
      disappears
  -   Buta Darshanam Jagatu Mithya

-   Prove Mithyatvam
  -   All words, thoughts disappear
  -   Abuta Darshanat Jagatu Mithya 



XIX)
Can dismiss Pot,  world is 2 ways

-   See Pot as clay, Mud, Molecules
  -   Pot = Mithya

-   See Pot as Nama, Rupa
  -   Shabda, Pratyaya
  -   Pot = Mithya 

-   language difference
  -   Essentially same conclusion

XX) Buta Darshanat :

• By seeing the unreality of the object, Bahya Arthasya.

XXI) Animittatvam :

• External objects not really objects – Vishayas.

• Don’t have independent existence.

XXII) Example :

• We experience the snake.

• While experiencing, thoughts of reality are there.

• Perception (Artha Adhyasa)  / Jnanam (Adhyasa)

• Both together project a seemingly real reality.
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XXIII) 
Anirvachaniya Khyati

Snake – Object Jnanam – Knowledge 

XXIV) I clearly saw, hence was running away.

XXV) At time of ignorance I saw snake.

• Go near and look.

• I realise snake is rope, non snake.

XXVI)

-   Outside
  -   Artha Adhyasa

-   Inside
  -   Adhyasa

2 ways to express – snake is

Non - Snake Rope

-   Therefore Mithya
  -   Abuta Darshanat

-   Mithya
  -   Buta Darshanat

1192



Unreality of World

1st + 2nd Argument 3rd Argument

-   By studying object itself
  -   Prove Mithyatvam

Shankara :
  -   As long as delusion is in the Mind
  -   False object is seen
  -   Moment delusion is gone, false 
      object is gone
  -   Delusion does not exist 
      independent of Branti Darshanam

XXIX) Vishaya does not exist separate from your thoughts. 1193

XXVII) 2 Expressions :
World is

Non world / Anatma Brahman is real

• Both language convey mIthyatvam.

XVIII) 

Mithya Therefore, world is Mithya



XXX) Atma Bodha :

• When mind is active, i experience Raaga Dvesha.

• When mind is passive, Raaga Dveshas are dissolve (I dont experience).

Conclusion :

• Raaga Dvesha is not my real nature.

XXXI) Raaga Dveshas are superimposed on me the Atma, when Mind is functional.

XXXII) Similar argument is here.

XXXIII) 

Attachment, desire, pleasure, pain and so on are perceived to exist only as long as the intellect 
or mind functions. They are not perceived in deep sleep when the mind ceases to exist. 
Therefore they belong to the mind alone and not the Atman. [Verse 23]

External world

Object of delusive perception

XXXIV) Nimittam Animittam

World experienced World is not experienced
1194
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XXXV) Right conclusion :

• World does not have worldness.

XXXVI) Why?

• Tad Abave – Branti Darshana Abavaha.

• Branti Darshanam disappears.

XXXVII) Deep sleep state :

• No world exists.

Argument – Purva Pakshi :

• But world exists for others.

Siddhantin :

• Also no others in deep sleep.

• Others – you say in waking state, not in sleep state.

• World + others not there for you in sleep.

XXXVIII) Samahita :

• Yogic Samadhi.
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XXXIX)
Yogic Samadhi Deep Sleep

a) Deliberate resolution of 
Mind and thoughts

b) Thoughtless state
c) World Abhava for Ajnani Jiva
d) World’s existence a fact for 

Ajnani

a) Natural resolution of Mind 
and thoughts

b) Thoughtless state
c) World Abava for Jnani in all 

3 states, past, present, 
future

d) No factual world
-   Only appearing 
disappearing world of 5 
elements as per law of 
Karma
-   While experiencing Jnani 
negates
-   World has no existence
-   I am existent I Atma lend 
existence to the world, 
Nama Rupa Prapancha
-   In sleep, I lend existence 
to nama Rupa Prapancha.
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XXXX)
Brantihi

-   Agyanam
  -   Ignorance

-   Adhyasa

Because of this I experience the 
world

XXXXI) When Avidya + Adhyasa have gone off after Turia Brahma Jnanam, Brahman alone is.

XXXXII) Mundak Upanishad :

Verily, all this is the Immortal Brahman. He is everywhere – above, below, in front, at the back, 
on the right, on the left. All this world is indeed the Supreme Brahman. [II – II – 11]

XXXXIII) Agyana Satve, Dvaita Satvam

• Adhyasa Satve, Dvaita Satyam
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XXXXIV) Tasmat Dvaitam Adhyasa, Agyana, Eva Bavati.

XXXXV)

XXXXVI) 

Adhyasa  / Agyana Abave

Dvaita Abava

Videha Mukti Jeevan Mukti

-   No World -   World is there for Ajnani
  -   No World for Jnani in 
      3 periods of time
  -   For screen no movie

Misperception of world is due to 

Agyanam Adhyasa

• Once they are gone.

• Abave Sati, Atma Vyatirikta Bahya Arthaha Nasti, Na Upalabyathe.
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XXXXVII) Gita : Chapter 9 – Verse 4 + 5 

• Mastani Sarva Butani → For worldly People

• Na Cha Mastani Butani → For Jnani

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]
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XXXXVIII) Confused, Hallucinating people are in delusion, see things not there.

• For them they are physically existent, clearly perceived.

XXXXIX) Example :

• See 2 Chandraha because of eye problem.

• Unmattehe.

XXXXX) All who accept existent external world come in Unmatta category.

• Etena Gamyate.

XXXXXI) 
Debate in Buddhism

Hina Yana Maha Yana

World exists No external world

2 Arguments Karika No. 24 Refutations 3 arguments Karika No. 25

Dvaya Darshanat

We experience 
Dvaitam

Sanklesha Upapattisheha

Experience Pain

Buta 
Darshanat

Abuta 
Darshanat 

Branti 
Vishatvat



1172) I) Conclusion :

1201

3 Versions of consciousness

Avachhedya VadiAbhasa Vadi Pratibimba Vadi

-   Space enclosed in hall, 
      outside

-   Mithya Vadi
  -   Reflection in Mirror

-   Suns reflection in pot of 
      water

Gaudapada :

Essence of Shloka :

II) External world of matter does not exist at all in 3 periods of time.

III) It’s a seeming creation of Ishvara for Prarabda exhaustion and attaining Moksha.

IV) Consciousness like space never in contact with world.

V) Why no contact?

• Factually, no object at all.

• Consciousness alone exists in 3 periods of time.

• Mithya world appears, disappears.

VI) For Junior student :

• We talk language of Hina Yani only.

• We don’t say – no world, no class in the beginning, Adhyaropa state.



VII) 

World exists

SubjectAtma Consciousness

Object – Viveka Anatma Viveka Matter Viveka 

Adhyaropa Stage
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VIII) For Senior student :

• Consciousness can never come in contact with the world.

• Nasti.

• No world at all.

IX) 1st Line :

• Chittam Artham Na Sprishati.

• Chittam here is Chaitanyam not memory.
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• Does not contact real object.

• What is the reason?

X) 2nd line :

• Yatha Arthaha Abuteha.

• Because there is no real object at all.

• 1st quarter explained through 3rd quarter of Karika No. 26.

XI) Consciousness does not contact unreal object also – why?

• Unreal object does not exist separate from Consciousness.

XII) World is not a separate object, but our intellect thinks and makes it appear as separate 
from us (Maya Shakti).

Consciousness

Kshanikam Nityam 

Chittam

Yogachara Advaitin
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XIII) Clay can’t contact pot – why?

• Clay – Pot – 2 words not 2 substances, entities to come in contact.

XIV)
Mithya Prapancha

Can’t contact Chaitanyam

Because Mithya Prapancha not 2nd entity 
other than Chaitanyam

• Apavada portion, brilliant argument.

XV) Prithak :

• Unreal world doesn’t exist separate from consciousness.

XVI) 
Consciousness neither contacts

Real World Unreal World

XVII) No question of Dvaita Prapancha or Jati Vada.

• Ajati Vada alone stands.

• Powerful Shloka.
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XVIII) 
Artha – Meanings 

Wealth Objects Reality Meaning 

XIX) Here – Objects 

• Consciousness does not contact an object.

• Sam Sprishati.

XX) Arthan Bahya Alambane Vishaye :

• External object is unreal.

XXI) Svapna Chittavat Abutaha :

• Dream consciousness does not contact dream objects because there is no dream 
elephant.

• Dream elephant unreal.

• No unreal object separate from consciousness.

Abutaha :

• Nasti, non-existent

• Real elephant not there.

• No real Bahya Vishaya in Svapna.

• In Svapna, world is not there.



1206

XXII) Jagarithe Api :

• In waking state also real world is not there.

• Only Mithya world like Rope Snake, Dream.

XXIII) I clearly experience waking objects, solid.

• IN Svapna also, I experience it.

• During experience, it appears to be real.

XXIV) Dreamer experiences dream world as real world.

• It is as much real, as we claim this world is.

• For a dreamer, dream is not a dream in dream.

• It is waking, real.

• Dreamer claims Vehemently that elephant is chasing him.

• Swears it is real.

• Buy swearing it does not become Real.

XXV) Boldly say – Jagarati Api Svapna Arthavatu, Padartha Vatu.

• World is an object of consciousness.

• First discover, understand, claim consciousness.

• Then can claim world is Mithya, non existent like dream.

• First you claim yourself as waker and then claim dream is Mithya.

• First claim yourself to be Turiya Chaitanyam then can claim waking is unreal, Mithya.
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XXVI) 
Because of 3 reasons 

mentioned in Karika No. 25

Abuta DarshanatButa Darshanat Branti Vishayatvat

• Hetutvbat Cha – 3 reasons before.

• Chittatvat Cha – 3rd line – Karika No. 26

• Total 4 Reasons :

 Karika No. 25 – 3

 Karika No. 26 – 1 

      4
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1173) I) Napi Artha Bhasa :

• Consciousness does not contact an unreal world also.

II) 
Consciousness Body Mind World of Objects

-   No Contact
  -   Hence consciousness alone is

Unreal

Nama Rupa, Matter

III) One consciousness alone appears as various stars, planets, objects in Jagrat and Svapna.

IV) Based on this Alata Drishtanta :

• One glowing tip of Agarbhatti in a Dark Room appears as many patterns when twirled 
around.

• All patterns are perceptually visible but do not exist separate from glowing Tip.

V) Similarly one ever glowing consciousness appears as Jagrat + Svapna Prapancha.
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VI) Mundak Upanishad :

• Brahma Vyatirikta, Chaitanya Vyatirikta, Jagat Nasti, Buta Darshanat.

VII) Consciousness does not contact an external world.

• Does it contact an unreal external world?

Verily, all this is the Immortal Brahman. He is everywhere – above, below, in front, at the back, 
on the right, on the left. All this world is indeed the Supreme Brahman. [II – II – 11]

Unreal

Non existent Mithya 

VIII) Yogachara :

• Why it can’t contact unreal external world?

Logic :

Unreal :

• Definition.

• It can’t exist separate from consciousness.

• Therefore, consciousness can’t contact unreal world.
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IX) World – Consciousness not 2 separate entities.

• World does not exist separate from Consciousness.

• No question of consciousness contacting a Mithya world.

X) For Waker For Atma

This is Dream world This is Waking world

-   No contact

  -   Mithya worlds

XI) Clay Rope Screen Sand

Pot Snake Movie Mirage 

-   No contact between Satyam, Mithya

  -   All Mithya 
XII) Right perception :

Tasmin BuddihiTat

External Snake My perception “Snake” in my mind

Object + Perception in Agreement 
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Neiyayikas expression : (Tarqa Language)

• Tadvati Taaprakarakam Jnanam.

XIII) Wrong perception :

External Rope See Snake

Object + Perception = No 
alignment, no concurrence

XIV) 
Asmin BuddihiTat

Upon non snake See Snake

No agreement 

• Atadvati Tat Praraka Jnanam.

Mahayanis reply :

XV) 1st line :

• Consciousness never comes in contact with external objects in 3 periods of time – 
past, present, future.
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XVI) If it comes in contact, there can be right, wrong perception.

XVII) Rope does not contact Snake at any time.

• No such thing called right / wrong perception.

• Only perception happens.

XVIII) Tasmat Animitto Viparyasa :

• Therefore, how can there be concept of wrong perception when there is no right 
perception or external object.

• Without external object how can you talk of Viparyasa.

XIX) How can consciousness have wrong perception when right perception itself is not there.

XX) Right perception requires duality.

• Duality is not there really.

• What is there then as ultimate reality?

• Shantam, Shivam, Advaitam, Prapancho Upashamam.

XXI) No external world, no Dvaitam, no right, wrong perception of world, because there is no 
world.

XXII) How do you explain universal perception of an external world?
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XXIII) Shankara :

a) Dakshinamurthi Stotram :

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence)This World is Like a Sprout of a Seed Within which transforms what is 
Changeless state Before, appear Again as Space and Time, and endless Varieties of Pictures 
over it; all due to the Creation of Maya, This Unfolding of the World (from the Seed) which is 
Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e. 
a Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding 
of the world when He comes out of Samadhi), Salutations to Him, the Personification of Our 
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri 
Dakshinamurthy. [Verse 2]

b) Because of intrinsic Maya Shakti of Chaitanyam there is an appearance of external world.

c) It is like the imagined world of Jivas Mind.
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XXIV) Ayam Eva Hi… Tasya Avidya Svabavaha

When did Maya come?

Svabava Avidya

-   Is there from beginningless time in 
      Atma

-   Does not join Chaitanya at a 
      particular time
  -   It is inseparably there in Chaitanyam 
      from beginningless time
  -   Anaadikala

Chaitanya Bachelor got married to Maya 
and Chaitanya became a householder, 

gets children 

KalaDesha Prapancha

XXV) Atma has got Avidya as Svabavaha

• Atma has got Chaitanyam as Svarupam
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XXVI) Chapter 1 – Karika No. 9 :

• What is the difference between :

Atmas

Svabava Chaitanyam

-   Avidya
  -   Indicates it is Mithya 
  -   Therefore negatable 
  -   Anaadi Mithya negation possible
  -   Moksha possible
  -   Atmanaha Anaadi Antaha
  -   Mithya
  -   Negatable 

-   Svarupan
  -   Satyam
  -   Unnegatable
  -   Abadyatcha
  -   Ananda Ananthaha
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XXVII) Chaitanyam 

Ever free from Universe

Because of Maya

Appears as external Universe

XXVIII) 
One nondual waker

Appears as an external dream world and 
dreamer

Because of Nidra Shakti

No

XXIX) Because of Maya, one nondual chaitanyam appears as externalized Universe.

XXX) Dakshinamurthi Stotram : Verse 1

Yat Sakshat Kurute Prabodha Samaye : 

• When I wake up, I swallow the dream world (Pravilapanam) and become one with it
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XXXI) In spiritual awakening, Jnani swallows Jagrat Prapancha and claims it as non dual 
(Pravilapanam).

• This is Pravilapana Dhyanam in Mandukya Karika Chapter 1 – Karika 9.

• Profound answer in Karika No. 27 Chapter 4 by Mahayani.

XXXII) 
Debate

Hina Yana Mahayana

-   There is an external world 
      corresponding to our 
      experiences
  -   Raises objection

-   Replies
  -   There is no external world
  -   In dream world, we have 
      varieties of experiences without 
      an actual real world outside
  -   Waking world also similar to 
      dream world
  -   No actual, real, factual external 
      world.

XXXIII) Jnani on awakening to Satchit Ananda Svarupa does Pravilapanam, Swallowing up of 
entire waking experience into himself.

• Recognises his Maya Shakti.



XXXIV) 2 methods to differentiate right / wrong.

a) First method :

• Perception is in alignment with object.

Perception

In alignment with object Not in alignment with object

-   Rope = Rope
  -   Snake = Snake
  -   Right perception 
  -   Tasmin Tat Buddhi
  -   Tadvati Tad Prakarana Jnanam

-   Rope = Snake
  -   Wrong perception
  -   Atasmin Tat Buddhi
  -   Atadvati Tad Prakarana Jnanam

• Alignment is the condition.

b) 2nd method :

• When you have snake perception, there is no relevant snake outside.

Perception

With relevant object Without relevant object

Right knowledge Wrong knowledge 1218



1219

c) 

World is not there

I see world

Wrong perception

Consciousness alone is there 

Don’t see consciousness

Say there is no consciousness

d)
Understand 4 words in Vedanta

AdhishtanamAdhyasa Adhyaropa Apavada

-   Turiyam-   World -   World on Turiyam
  -   3 states on 
      Turiyam

-   Negate world
  -   Hold to 
      observer 
      Chaitanyam
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XXXXV) Mahayani :

• There is only one consciousness – observer.

Itself appears as though there is

Vishwa External world

XXXVI) Dakshinamurthi Stotram : Verse 1

He who experiences at the time of realization his own immutable Self-in which the Self alone 
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power 
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is 
this prostration. [Verse 1]

XXXVII) Consciousness – observer is appearing as the external world.

• Really, outside, no external world.

• Ayam Eva Hi Chittasya Svabavaha.
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XXXVIII) Svabava = Maya, Moola Avidya.

XXXIX)
Chaitanyam intrinsic nature

Ever free

But today I – Sakshi Chaitanyam real observer Turiyam think

XXXX) 

I am Vishwa, Teijasa, Prajna, Waker, Dreamer, Sleeper (Ego I)

Drop 3 states, own up Turiyam – I Sakshi as my real nature

As experienced in sleep without Moola Avidya

Chaitanyam has 2 natures

Moola Avidya – Lower nature Svarupa – Higher nature

Maya Satyam, Jnanam

Unmanifest Condition of Universe
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XXXXI) 
I am pure Chaitanyam, Adhishtanam

I have Moola Avidya – Veiling of my nature

When I am affected by Vasanas, I loose my 
real nature and become Pramata, Vishwa

XXXXII) 
Asati Nimittam

External world

XXXXIII) Ghata Adou – Pot etc are Vacharambanam…

Even without external Pot / World, 
Chaitanyam is itself appearing as Triputi

Observed Observer Observation

XXXXIV) Conclusion :

• There is only one Chaitanyam.

• Do Mananam
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XXXXV) Anvaya – Karika No. 27 :

• Consciousness does not contact an external object at any time.

• Unaffected by appearing, disappearing universe in 3 states of the Mind.

• There is no contact because there is no world at Paramartika level Chaitanyam.

• It alone is when it alone is, its called Turiyam.

• When with the world it is called Ishvara.

• Katham Tasya Animittaha?

• Viparyasaha Bavishyati.

Consciousness does not contact an (External) object in all the three periods of time. How can 
that (Consciousness) have an error, without an (external) object.

Chittam Nimittam

Subject of Samsprishati Object of Samsprishati
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XXXXVI) How can you talk of wrong perception of the world, when world does not exist 
factually.

• It is also experientially available like the dream world but does not have factual 
existence.

• Perception of factual world is under doubt.

• There is no world.

XXXXVII) 

No question of

Wrong perception of the world Right perception of the world

Karika No. 24 Karika No. 25, 26, 27

-   Hina Yani Matam
  -   There is an existent world other 
       than the observer, Dvaita, 
       Darshanam

-   Mahayana Refutation
  -   No world
  -   Only Kshanika observer

XXXXVIII) No external world other than the observer Turiya Chaitanyam.
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XXXXIX) 
Mahayana and Advaitin

Agreement Differences

-   No external world other than 
      observer consciousness
  -   What is nature of 
      consciousness?
  -   Satyam
  -   World = Mithya 

-   Kshanika : Chaitanyam is 
      momentary and flows 
       continuously but real
  -   Momentary consciousness exists 
      for one moment and gone
  -   Continuous flow of momentary 
      consciousness
  -   Seeming appearance of 
      permanent consciousness
  -   2 Examples : 
      River, Flame

XXXXX) Example :

• Ganga water perennially flowing.

• Don’t take bath in same water twice.

• Continuity = Bramaha.
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1174) I) 
Mahayana and Advaitin

Agreement Differences

-   No external world other than 
      observer consciousness
  -   What is nature of 
      consciousness?
  -   Satyam
  -   World = Mithya 

-   Kshanika : Chaitanyam is 
      momentary and flows 
       continuously but real
  -   Momentary consciousness exists 
      for one moment and gone
  -   Continuous flow of momentary 
      consciousness
  -   Seeming appearance of 
      permanent consciousness
  -   2 Examples : 
      River, Flame

II) a) Butha Darshanat :

• On closer enquiry, no external object at all.

• All are bundles of energy in motion.

• World becomes something else.
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b) Chandogya Upanishad : 

• Every experience is without an real object outside.

c) There is no Anatma other than observer, perceiver Atma, consciousness.

III) Consciousness does not have birth.

IV) a) Buta Darshanat :

• By knowing the essential nature of objects we discover it is consciousness only.

• Mahayani + Advaitin.

b) There is only one consciousness, God alone exists.

• Matter, world does not exist, but it appears and disappears, manifests, unmanifests.

c)

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

Consciousness 

Appears as matter, everything in creation 
(Stars, mountains, oceans)
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d) Consciousness – Changeless Nitya Nirvikara Svarupa in which world appears – disappears.

e) Consciousness alone exists in sleep as though free of Maya Shakti.

f) Matter – 2 conditions

Manifest Unmanifest

-   Waking – Dream
  -   Vyakta
  -   Karyam
  -   Chapter 1 – Verse 3, 4, 5

-   Sleep
  -   Avyakta
  -   Karanam
  -   Chapter 1 – Verse 6

Mandukya Upanishad :

The first quarter (Pada) is Vaisvanara whose sphere of activity is the waking state, who is 
conscious of the external world of Objects, who has seven limbs and nineteen mouths, and 
who enjoys the gross objects of the world. [Mantra 3]
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The second quarter (Pada) is Taijasa whose sphere of activity is the dream-state, who is 
conscious of the internal world of Objects, who has seven limbs and nineteen mouths and who 
enjoys the subtle Objects of the mental world. [Mantra 4]

That is the state of deep-sleep wherein the sleeper does not desire any objects, nor does he 
see any dream. The third quarter (Pada) is the Prajna whose sphere is deep-sleep, in whom all 
(Experiences) become unified or undifferentiated, who is verily a homogeneous mass of 
Consciousness entire, who is full of bliss, who is indeed an enjoyer of bliss and who is the very 
gateway for the projection of consciousness into the other two Planes of Consciousness the 
dream and the waking. [Mantra 5]
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This is the lord of all, this is the knower of all, this is the inner controller, this is the source of 
all. And, this is that from which all things Originate and in which they finally dissolve 
themselves. [Mantra 6]

V) Origination

Of objects Of Reflected Consciousness

Artha Adhyasa Jnana Adhyasa

VI) There is neither origination of world nor Reflected Consciousness.

• It is seeming nature of consciousness, Maya Shakti, Prakrti.

• All are appearance in consciousness only.

VII) Na Jayate Chittam Yatha Chittam Drishyate Na Jayate

• Just as the world does not originate, origination of consciousness is not there, it is only 
origination of Reflected Consciousness + world daily on waking up.



1231

VIII) On deeper enquiry, every object gets reduced to its own immediate Karanam.

• Pot – Clay

• Chain – Gold 

• Table – Wood 

• No substance called Pot, Chain, Table.

1175) I) Katho Upanishad : II – I – 11 

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

• Whole world = Nama Rupa

II) There is only one substance Chaitanyam, the Atma or Brahman.

III) There is no real external world, other than the observer, consciousness.

IV) In the past, present, future, only Consciousness exists.

• World is only an appearance like the dream form Paramartika Drishtya.

• This is arrived at by enquiring the nature of the world.
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V) a) Example :

• Thoughts don’t know series of thoughts.

• Sakshi outside thoughts is required to witness.

b) Anagama Pahi – Chaitanyam alone is the witness, not part of creation, inside creation.

c) Witness = Nitya Chaitanyam not Kshanikam

d) Kshanika Vigyanam = Vrutti Jnanam, subject to arrival – departure.

e) Vrutti Jnanam = thought + Chidabhasa (Reflected Consciousness)

• Reflected Consciousness subject to arrival – departure in the mind.

f) Other than Vrutti Jnanam, Vrutti Pratibimbita Chaitanyam, there is a Svarupa, Bimba, Sakshi, 
Turiya Chaitanyam without arriving departure.

g) Manisha Panchakam :

This indeed is my deep conviction : he who has realised that he is not the seen, but that he is 
the one Consciousness that illumines all experiences during the waking, dream and deep-sleep 
states, the one Consciousness that is the sole witness of the entire play of the universe, the 
one Consciousness which is the very life spark in all forms from the Creator down to the ant, 
he alone is my Guru, be he a sweeper, be he a brahmana. [Verse 1]
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h) Dakshinamurthi Stotram :

VI) Vyavrutta = Vrutti Jnanam which is continuously changing.

• In and through changing Vrutti is shining Sakshi Chaitanyam, witness of the flow of 
thoughts.

VII) If Kshanika Vigyani says :

• There is a consciousness which is aware of the Kshanika flow, that Nitya Vijnanam is 
alone called Atma.

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence) By This Throb Alone which is of the Nature of Eternal Underlying Awareness, 
the Unreal Forms get their Meanings and Appear over the Mind, This Knowledge of the Atman 
Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as a Direct Experience 
when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the 
Delusion of being tossed within an unending Ocean of Worldly Existence will Not Appear 
Again, Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge 
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 3]
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Kshanika Vijnanam Nitya Vijnanam

-   Anatma -   Sakshi 
  -   Atma 

VIII) We identify withi Antahkaranam Vrutti Jnanam.

• We think Atma I, am continuously changing body, mind complex.

• Biggest misconception.

IX) I am Vrutti Vyatirikta Nitya Chaitanyam.

X) Brihadaranyaka Upanishad : Chapter 4 – 3 – 23 

• Disidentify from Vrutti Jnanam, Mind, thoughts and perceptions, Vinashyatvat.

• Viparilopaha Drishytate.

• Chaitanyam, Sakshi will never cease to exist.

That it does not see in that state is because, although seeing then, it does not see; for the 
vision of the witness can never be lost, because it is immortal. But there is not that second 
thing separate from it which it can see. [4 - 3 - 23]
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• It sees the unmanifest condition of the sleeping mind.

• That is the Atma, we are talking about.

XI) Vedantins argument :

• Kshanika Vigyana flow can’t be talked about unless there is Sakshi Chaitanyam.

• Nitya Vigyanam is different from Kshanikam.

• It is witness of Kshanikam.

XII) Additional 4th argument of Vedantin :

• If Atma is Kshanikam, Sadhanas for attaining Moksha will be useless, redundant.

XIII) When Moksha comes, Sadhaka not available for enjoying benefit of Moksha because 
Sadhaka himself not there, Kshanikam.

• Shastra useless.

XIV) Substance and attribute are inseparable.

• Experience attribute together with substance.

XV) How do you talk about attribute of unidentifiable consciousness?

• Pramana Asiddaha

• You can’t talk of Anitya Atma without a Pramanam.

XVI) Purva Pakshi : 

• How do you talk about Nitya Atma?
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XVII) Shankara :

• I dont objectify Atma 

• Nityam is Svarupam of Atma, not an attribute.

• I know Atma can’t be objectified.

• I use Shastra Pramanam to know nature of Atma as Nitya Chaitanyam, Nirvikara 
Chaitanyam, exists permanently.

XVIII) Atma = Apaurusheya Vishaya

Claim Drop

-   Nityatvam of Atma as SELF -   Anitya Shariram and Prapancha
Use :
Kathopanishad : II – I – 11 
  -   Neha Nana Asti Kinchana…
Kaivalya Upanishad : Verse 23
  -   Na Bumi Rapo…

Kathopanishad :

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death.
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Kaivalya Upanishad :

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of 
the Paramatman… the one who is in the cavity of the heart, who is without parts, without a 
second, the Witness of all, beyond both existence and non-existence, one attains the very 
nature of the Paramatman.

XIX) Kshanika does not accept Shastra as Pramanam.

XX) 

XXI) Atma is Nityaha.

• Nityatvam is not attribute of Atma.

• If so, it will become Sagunam.

I claim

Without objectification Using Shastra Pramanam
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XXVIII) In Vedanta, Atma = Nirgunam

• Nityam used to negate Anityam attribute which we have superimposed because of 
ignorance, Jnana Adhyasa, Vrutti Jnanam.

XXIX) We say :

• I am mortal, will die soon.

• Vrutti in the Mind.

• Body dies = Truth.

• I Atma dont die = Truth, Satyasya Satyam

XXX) Vedanta does not add attribute of Nityatvam

• By using Nityam, Vedanta is negating superimposed attribute of Anityatvam.

• Once you negate Anityam, we negate Nityam also.

XXXI) Atma = Amatra, neither Nityam, Anityam.

XXXII) Atma also is Dukham, has origination, momentariness, sorrow.

• They mistook Chidabhasa + mind which is Jivatvam, object of consciousness as 
consciousness, Atma.

XXXIII) Their cousin brother is Shunyavadi.

• Emptiness = Atma.



1176) I)
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If consciousness objectifies itself it 
has to divide itself into 2

Seer Seen

Perceiver Perceived 

• It is not possible, Akhanda, indivisible Chaitanyam, Ekam.

II) Tattwa Bodha :

• Eyes – See everything, except itself.

• Fingers – touch everthing except itself.

• Phone – calls all numbers except itself.

• Consciousness is aware of the cosmos but is not aware itself.

III) 
I don’t see anything 

Means 

I Chaitanyam am there as Adhishtanam
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IV) I am witness of Shunyam.

• Shunyam Sakshi can never be negated.

V) Sakshi Chaitanyam is aware of the resolved condition of the Universe = Advaitam.

VI) We can never negated Shunyasya Sakshi = Pure Existence, pure consciousness, Ananda 
Svarupa, Satyam, Jnanam, Anantham Brahman.

• Nothing is known because all objects of the Universe have resolved.

VII) Nitya Vijnanam alone is Satyam, Adhishtanam of the entire universe.

VIII) 8 schools negated by Gaudapada.

Astika Nastika 

4 4

IX) 7 schools talk of creation, origination of world and consciousness.

X) All originations mentioned by 7 schools negated.

• 8th school – Shunya Vadi accepts Mithya world, appearance, not origination.

Mistake :

• No Adhishtanam in Shunya Matam.

XI) Vedantin :

• No thing originates.

• Everything is an appearance like dream on the substratum of screen of consciousness.



XII) How we defeat Shunyavadin?

a) All Mithya appearances are supported by one Satya Adhishtanam.

Rope Snake Mirage Water Shell Silver World

Rope Sand Shell Brahman

b) By introducing Adhishtanam we negate Shunya Vadi.

• No origination of the world.

XIII) There is only one Sat, Turiyam, Adhishtanam which was, is, ever will be.

• Knowing Turiya Adhishtanam, i claim immortality.

• 3 states are Mithya, appearance.

XIV) Adhishtanam is called Ajati Brahma, Ajati Atma.

• Where is that Ajati Brahma Atma?

XV) I am that Ajati Brahma Atma, Turiyam.

• I alone exist, everything else is an appearance.

Differentiate 

Satyam Existence Mithya Appearance

1241



XVI) I, Turiyam, am never born

• Nothing else is born in me also.

XVII) What is the Universe?

• Universe is also not born, it is an eternal apeparance either in manifest or 
unmanifest form in me.

• World is an appearance, like a movie, dream.

XVIII) We are not negating the world.

• We are negating origination of the world.

XIX) What is the world if it has not originated?

• It is a non originating appearance.

XX) Dakshinamurthi Stotram :

He who experiences at the time of realization his own immutable Self-in which the Self alone 
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power 
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is 
this prostration. [Verse 1] 1242



XXI) This subject was introduced in Chapter 3 – Karika No. 2

Therefore, I shall now describe to you (that Brahman) which is free from limitations, unborn, 
and homogeneous; and from which nothing is in reality born, though it appears to have 
manifested in endless forms everywhere. [3 - K - 2]

Concluded in Chapter 4 – Karika No. 28 :

There was ever born-neither the mind nor the Objects perceived by the mind. Those who 
perceive such births may as well try to perceive (or try to discover) the footprints of the birds 
in the sky!! [4 - K - 28]

XXII) Ajam Ekam brahma Iti Siddham.

• One Ajati Brahman alone is there.

• This has been established.
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XXIII) Mithya world appears in Satya Turiya Chaitanyam = Final message of Mandukya 
Upanishad.

• Mithya is always false, appearance.

XXIV) Brahman given title :

• Akarpanyam

• Without Samsara

• Samsara Rahitaha = Akarpanyam

XXV) 

XXVI) By knowing this Turiyam alone, I can claim Moksha, freedom.

XXVII) Brihadaranyaka Upanishad :

I am

Ajati Brahma Nitya Mukta Asamsari Turiyam

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2] 1244



• No 2nd thing.

XXVIII) Katho Upanishad :

XXIX) I am Nitya Mukta Brahma, everything else is an appearance in me.

• This knowledge alone helps me to claim my freedom, promised in Chapter 3 – Karika 
No. 2.

• Topic completed in Karika No. 29.

XXX)

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]
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Maya

Projects manifests universe, 
unmanifest universe 

Does not create universe

Brahman – Nithya Mukta



XXXI) We say Brahman = Akaranam what is the logic?

• Brahman nature is Ajati, Akaranam.

• Waker = Akaranam – never creates real dream world.

• Brahman = Akaranam – never creates real waking world.

• Akaranatvam is the very nature of Brahman.

XXXII) Example :

• Hot fire can’t become cold fire.

XXXIII) It is a Mithya appearance on Satyam Adhishtanam

1246

Junior Student format Senior student format

a) Karanam – Karyam
b) Dvaitam

a) Adhishtanam – Adhyastham
b) Advaitam 

XXXIV) Real world has not originated from Brahman.

• It is an appearance like Rope Snake, Jnana + Artha Adhyasa.

XXXV) Snake has not originated from Rope.

• Snake is an appearance on Rope.

• World has not originated from Brahman.

• World is an appearance on Brahman.



XXXVI)

XXXVII)

Mirage Water

Not originated from sand It is an appearance in Sand

Dream

Has not originated from waker Is an appearance in waker

XXXVIII)
Silver

Has not originated from Shell It is a false appearance on Shell

XXXIX)
World / Matter

Has not originated from Consciousness It is an appearance in Consciousness

1247



XXXX) If in Tattwa Bodha, we say world is a dream, family, bank account is a dream, student 
will a dream, student will walk out.

XXXXI) Fact :

• World is dream no. 2

• Thoughest message of Vedanta to swallow, but it is the truth.

• Beginner will never accept and say :

Unreal world has originated from Brahman.

XXXXII) Brahman can’t create the world – so how is creation?

a) We introduce Maya Shakti

b) Brahman with Maya Shakti created the world.

c) Negate creation + maya later.

d) Delcare :

• Brahman alone is there

1248



1177) I) World is in eternal consciousness.

• I am that consciousness.

• Important Shloka.

II) All philosophies say :

a) World originates from some cause – karanam.

b) It is a real world

c) Moola Prakrti, Param anu originates and creates real world.

d) We refute all schools.

III) Vedantin :

1249

IV) What is wrong if we accept world has originated and is real?

World 

-   Eternal -   Only appearance 
  -   Unreal
  -   Appearance like Rope Snake

For Scientist For Spiritual Seeker

-   No problem -   No Moksha
  -   Anirmoksha Dosha comes



V) For Vedantin :

• Sanchita / Agami / Prarabda / Samsara will be without beginning and end.

• Samsara Real, Eternal.

• Anirmoksha Prasanga Dosha.

• Moksha meaningless

VI) In Advaitam alone can talk of Moksha because world is an false apeparance.

• It can never touch me the Atma.

• I am Asanga, Nitya Muktaha, not after study.

VII) Advaitins Answer :

• Paramartha Sat Bava Bavishyati.
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• In Advaitam Samsara is Anaadi, Mithya Samsara.

• Mithya Samsara can be without a beginning.

• In the wake of knowledge, it can end.

Anaadi Samsara

If Real If Unreal

Then it will be endless Can end



Example :

• Rope Snake

VIII) Rope Snake has no factual end, on the wake of knowledge it has figurative end.

IX) What is figurative end?

• Understanding Samsara is actually not there for me the Sakshi at any time.

• Past, present, future.

• This understanding is called end.

X) Rope Snake can’t end.

• It is an appearance, its not there.

Sakshi Mind

-   Moment you realise -   Figurative end
  -   Badaha
  -   Natural 
  -   Continues till Prarabda of Body
  -   Rope snake
  -   Actually not there
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XI) Samsara Anaadi, Sa Antaha, has end

XII) For Jnani, Samsara does not end.

• Never was there.

• Negation in 3 periods of time = Badaha

= Figurative end

XIII) To get Moksha start with Adhyasa Bashyam.

• Adhyasa = Samsara = Not I – Anatma = Mithya only appearance.

• Jnanam puts a figurative end called Badaha.

XIV) Question :

• How can mere Jnanam destroy Sanchita ? It need not end?

Advaitin :

• Anaadi Samsara has end, figurative, because it is Mithya.

• Other schools can’t talk about end.
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For other Schools Samsara

Anaadi Anantha

• Both Satyam, not Mithya.

• No Moksha possible in all other philosophies.



XV) Moksha possible only if it is Nitya Moksha.

XVI) As long as Samsara is real, it will be Anaadi and Ananthaha.

• Moksha will never be possible as long as Samsara is real, sorrow is real.

• If Sorrow is unreal, happiness experienced also unreal, Anityam.

XVII) During Adhyasa or Adhyaropa stage we take Samsara as real.

• 3 Avasthas, 5 Koshas, 3 bodies real.

• Give descriptions of their Anubava.

• Mantra 1 – 6 of mandukya Upanishad.

XVIII) Mantra 7 :

• Apavada stage

• Understand all Samsara to be Mithya.

• I am Nitya Mukta Turiyam.

XIX) Beginningless Samsara will never end so long as you take Samsara to be real.

• It doesnt even exist in Sushupti Avastha.

XX) Samsara can end only if it falls under Mithya category.

• It is called figurative end.

• 1st line of Karika No. 30 over.

• 2nd line – 2nd option already negated in Karika No. 20.
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XXI) Gaudapada showed varieties of logical fallacies in various schools.

• Creation can’t be logically established.

XXII) Veidica Srishti also has logical fallacy.

a) Any cause has to undergo Vikara, modification.

b) Brahman = Nitya Nirvikara

• Hence can’t be a Karanam.

c) Once you accept creation as real, Moksha never possible.

1178) I)
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If there is a real creation, is it

Sa-Aadhi Anaadi

-   With beginning -   Without beginning
  -   If so, will not end
  -   Matter in science has no 
      beginning or end
  -   Real matter



II)
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III) Brihadaranyaka Upanishad :

Creation 

If real

Will never end

Dvaitam, Dukham, will never end

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2]

• Dvaita Nityatvesati Bayam Nityam Bavati

• Moksha Rahitam, Anirmoksha Prasanga.

• This is Dosha No. 1 – mentioned in line 1 of Karika No. 30.

• Samsara never ends, Moksha never possible.



IV) Gauda Pada :

• Arrival of Moksha – not good news for senior student.

• Moksha will go away in time, if it arrives in time.

• Moksha is beyond time, Svarupa.

V) World Real, Dvaitam Real, Samsara Real

• Real end of Samsara, real Moksha will begin.

• Moksha will originate at time of Jnanam will end in time.

VI) 
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Nitya Moksha

Not born, not generated in time

Svarupam of Jiva

Body is born not Atma

VII) Advaitam :

• We dont say Moksha Utpannaha.

• Adhyasa Nivrrutou Adhishtana Rupena Avasthanam Moksha, Brahma rupena 
Avasthana Moksha.

• When 3 Avasthas negated, we are in Turiya Brahma Avatha which is Moksha.
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VIII) Moksha and Brahman are identical in Advaitam.

• If you understand Brahma Svarupam, during Sravanam itself is Moksha Prapti.

• Since Brahman is eternal, Moksha is eternal.

IX) We dont have a problem with Moksha, it is Brahma Avastha.

X) Vichara Sagara Rule :

• Adhishtana Avaseshahi Nashaha Kalpita Vastunaha.

• What is end of Adhyasa is Adhishtanam itself.

XI) Advaitin alone says Samsara  Kalpita Vastu

• For others, Samsara = Satya Vastu

• Therefore, they have problems.

XII)
For Advaitin

Moksha = Nitya Bava Rupa, positive, Sva-Rupa 
Avasthanam

XIII) I consciousness, atma am always free from body, mind, sense organs, world = Advaitam.

XIV) All theories are wrong because Samsara is taken as real.



XV) Conclusion of Karika No. 30 :
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Advaitam

-   Samsara is appearance 
  -   3 Avasthas, 5 Koshas,  
      3 Sharirams are appearance 
  -   Artha + Jnana Adhyasa
  -   Nivrutti of Samsara as Moksha is 
      invalid

-   Moksha = Negation of 
      appearance as Mithya Vastu
  -   Sva Svarupa Avasthanam = 
      Moksha
  -   Our Moksha is valid

XVI) All schools say Dvaitam is Satyam.

• Real product, real world born out of something.

XVII) 

Cause Effect

Satyam Satyam

• Like we see in Vyavaharika world.

XVIII) To get Moksha, we have to escape Samsara.

• To escape Samsara, only one route.

• Can escape only if we understand and accept jagat = Mithya.

• No other route will work.



XIX) Jagan Mithyatvam is required for Moksha Prapti.

XX) 
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• Then world becomes real.

XXI) 

For world never use 2 words

Creation Origination

Use

Appearance

• Then Vedanta will work.

• World becomes unreal.

XXII)
World – Mithya 

Seemingly exists
Borrows existence 

from observer 
Available for 
experience

Has utility and 
transactability 

Chaitanyam

• Example – Svapna

• This is gist of entire Chapter 2
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XXIII) Best example of Mithya = Svapna.

XXIV) Therefore, Advaitin has 2 jobs

-   Define Mithya -   Give examples
       a) Dream
       b) Rope Snake

XXV) Advaitin :

• When Jnana Adhyasa is taken as real, Artha Adhyasa is taken to be more real.

XXVI) Dream = As though real, but mental projection only.

= Does not really exist

XXVII)
Waking – as though real only when 

mind wakes up

Jnana Adhyasa Artha Adhyasa

Cause = Mind Cause = Sense organs

• I remain Brahma – Chaitanyam 

• Seemingly divided as Sakshi – Sakshyam.

• Both dream world and waking world follow law of Karma.



XXVIII) ParamAnu, Prakrti, 5 elements Brahman not Karanam

• World not Karyam.

XXIX) What is status of world?

• World is Adhyasa – appearance.

XXX) Question : 

• Appearance on what? Adhyasa on what?

Answer :

• Adhyasa, appearance has to always borrow existence from somewhere.

• That which lends existence is called Adhishtanam.

XXXI) Where is the world superimposed on?

• Where does the world appear?

Answer :

• World is superimposed on Brahman or Atman.

XXXII) What is relationship between Brahman – World?

Answer :

• Not Karya – Karana relationship.

• But Adhyasa – Adhishtana Samanda.
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XXXIII) If a person loves – Karya – Karya Sambandha, Advaitin concedes :

• It is not regular Karya – Karana Sambandha but special Karya – Karana Sambandha.
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Vivarta

Karyam Karanam

Adhyasa Adhishtana

• Another language used.

XXXIV) Post Shankara terminology used :

• World = Brahma Vivarta Karyam.

• Brahmanaha Vivarta Karanasya vivarta Karyam Jagatu.

For Dreamer

Ghata Jnanam Ghata Padartha

-   In Mind -   Outside his body
  -   External object called Nimittam
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XXXV) Chapter 4 – Karika No. 25 :

Hinayana – Mahayana Debate

Hina Yana Mahayana

-   There is an external object in 
      waking 

-   There is external object in 
      waking also like dream objects 
      only.

XXXVI) What happens to dream external object?

• For waker, dream objects resolved.

XXXVII) Dakshinamurthi Stotram :

He who experiences at the time of realization his own immutable Self-in which the Self alone 
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power 
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is 
this prostration. [Verse 1]
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• It is Antahkarana Vrutti both in Dream + Waking.

XXXVIII) Similarly, Jagrat Prapancha also appears external now.

XXXIX) On waking up for a Jnani from Anaadi Mayaya Suptaha, this world is not outside him.

• Jnani proudly claims world is in him.

XXXX) Kaivalya Upanishad : Verse 19

In me alone everything is born ; in me alone does everything exist and in me alone gets 
everything dissolved. I am That non-dual Brahman. [Verse 19]

• This world exists within me.

• Me = Chaitanyam, not body, mind.

• Not 3 Shariram.

• World is born out of me the Chaitanyam.

• This is Mahayanis reply to Hinayani.

XXXXI) Shankara :

• That idea is repeated here.

• External object stops to be external object on waking up to Atma.
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XXXXII) 
Waking up

From regular sleep From Moola Avidya

-   Avidya of wakerhood -   Avidya of Atma

Creation

Ajnana Kale Jnana Kale 

Real, Satyam Mithya

XXXXIV)
Creation in Waking state

Satyam, Real for Ajnani In Sleep we have Moola 
Avidya of reality – Brahman 

After spiritual awakening, 
waking Mithya 

• Until spiritual awakening, Anaadi Mayaya Suptaha Yoda Jivaha Prabudyate.

XXXXIII)



1266

XXXXV) Dakshinamurthi Stotram :

• Until Jnanam comes, world satyavat Bhati.

1179) I) Katho Upanishad :

He who experiences at the time of realization his own immutable Self-in which the Self alone 
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power 
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is 
this prostration. [Verse 1]

Arise, awake ; having reached the great (teachers) learn (realize that Atman). Like the sharp 
edge of a razor is that path, difficult to cross and hard to tread – thus say the wise. [I – III – 14]

• You are chanting Suprabatham for Bhagawan to wake.

• In Upanishad, Bhagawan is waking you up to Turiyam.
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Revision :

Karika No. 36 :

II) Gaudapada refutes all theories of creation because creation is a projection of Turiyam.

III) Gaudapada established creation not Karyam, product.

• You will be eternally searching for God the creator.

IV) What is universe we experience solidly all the time and which is cause of all our troubles?

Answer :

• Universe is Adhyasa, Mithya, superimposition.

• Not Karyam but Adhyasa like dream.

V)
Dream not 

Karanam Karyam

-   Waker not Karanam but nondual 
      Adhishtanam

-   Dream world not Karyam but 
      Adhyasa on waker Chaitanyam.

VI) Adhyasa Mithya unique to Advaitic teaching.
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VII) 

VIII) 

Creation

Existent Non-Existent Seemingly Existent 

-   Sat
  -   Real

-   Asat
  -   Unreal

-   Mithya
  -   Seemingly Real / 
      Existent
  -   Neither existent or 
      nonexistent

Jeevan Mukta has this knowledge about

-   Jivatvam
  -   Perceived, experienced world
  -   Adhyaropa
  -   Seemingly existent category
  -   Aparoksha Anubhuti – 30 examples 
  -   Mandukya Upanishad - Chapter 2 :
       Rope Snake, Dream

-   Unmanifest nature of 
      world in sleep
  -   Resolving into Ishvara

-   Self evidently existing 
      Turia Chaitanyam 

-   Appears to exist
  -   On enquiry appears to 
      be non-existent
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IX) Experiencer of Rope Snake considers Rope Snake was existent.

• Same with observer of Shell – Silver, Ghost – on Post, Mirage Water – Sand, Dream – 
Waker.

• We want to Run away Seeing Rope Snake.

X) Rope Snake existent only until enquiry.

• Rope Snake, Samsara, is not available in 3 periods of Time.

• It does not come under existent, non-existent category.

• All our emotions and Samsara come under the same Mithya category. (Shokha + 
Moha).

XI) What exists is only Ishvara Srishti – 
2 sides

Brahman Maya

XII) Sat Asatbyam :

• Anirvachania = Fundamental of Vedanta.

Advaita Slogan :

• Asatchet Na Pratiyate

• Sat Chen Na Badyate
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• If Rope Snake is non-existent, it would not have frightened the person.

• Any thought in Mind is Mithya, seemingly existent category.

• Thus our entire life of experiences – perceptions – emotions – thought – inshort world 
comes under Anirvachania Mithya category – including Shokha – Moha – Samsara.

XIII) What will happen to me in old age, past memories, future Anxieties, are Mithya.

• Non existent Snake can frighten me.

• Non-existent thought, seemingly appearing thought can frighten me = Samsara at a 
subtle body level.

XIV) Satu Chet Na Badyate :

• Sat – can’t negated, Existent category, Turiyam, Chaitanyam, timeless, spaceless entity, 
reality.

• If existent, can’t disappear when torch light is flashed.

• Asat Chet Na Pratiyate

• Sat Chenna Na Badyate.

XV) Rajju Sarpah – Pratiyate, Badyate

• Pratiyamanatvat – Na Asat.

• Badyamanatvat – Na Sat.

• Tasmat Sat Asatbyam Anirvachaniyam Iti Angikaryam.
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XVI) Mithya = Intermediary category

     = Anirvachaniayam

     = Can’t categorise existent, nonexistent.

XVII) Example :

• Shell Silver

• Mirage on Sand

• Gandharva Nagari (City on clouds)

• Dream 

XVIII)
Dream

Nightmare for me Experienced Mithya 

• On waking up, Sat Asatbyam Anirvachaniyam.

XIX) Extend to Jagrat

• Jagrat also Mithya only.

• Appears real for me.

• Boldly negate.

• Solidly appearing for me.



XX) 
3 Avasthas
5 Koshas

3 Sharirams
5 Butas

Adhyaropa Stage

Disposable cups to drink filter 
coffee of Turiya Chaitanyam

XXI) a) Katho Upanishad : II – I – 11 

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]
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b) Kaivalya Upanishad : Verse 23



1273

• Apavada Stage.

XXII) Whatever body is experienced in the dream as moving, non-moving – Chalan, Achalan, 
roaming about (Cha-Atan).

• It is intimately experienced as roaming about.

• In the dream it is waking state for dreamer.

• In Svapna it is daytime, dreamer in Diwali shopping.

XXIII) Kaya = Shariram = Avastu = Mithya = Unreal

• Vastu = Chaitanyam, Seer, Satyam.

• Temporarily projected body because there exists Avidya, ignorance of another solid 
sleeping body, motionless, non-moving. 

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of 
the Paramatman… the one who is in the cavity of the heart, who is without parts, without a 
second, the Witness of all, beyond both existence and non-existence, one attains the very 
nature of the Paramatman.
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XXIV) Darshanat :

• After waking, we come to know Dream body was projected.

• Wakers body was real body lying down in Jagrat.

• Svapna Shariram is projected out of Vasana of the Mind.

XXV) Similarly after waking up to Turiyam realise Shastra Pramanam is not required to show 
Jagrat Shariram is Mithya.

• It is temporary mental projection also like the dream body.

• We require Shastra Pramanam in Jagrat to reveal jagrat Prapancha is Mithya.

XXVI) Jagrat Shariram does not know it is Mithya.

• Requires Shastra to reveal that.

• Neha Nana Asti Kinchana.

• Jagrat Prapancha – Na Asti.

• Not after Pralayam or before Srishti.

• Present tense used.

• Even now Prapancha is not there, I, Turiyam alone exist.

XXVII) 
Shastra Pramanam Yukti Pramanam

-   Primary Source
  -   Neha Nana Asti

-   Supportive to understand teaching
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XXVIII) Logic :

• Yatra yatra Drishyatvam, (Experiences) Tatra Tatra Mithyatvam.

• Experiencer Chaitanyam is Satyam.

• Svapna experienced – Mithya.

XXIX) Vyapti :

• Drishyat Mithya, Svapnavatu.

Like :

• Yatra Yatra – Dhuma… Tatra Tatra Agni.

• Yatra yatra – Mithya… Tatra Tata Satyam.

XXX)
Svapna Prapancha

Chitta Drishyam

Object of Experience

Different from experiencer, Chaitanyam 
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XXXI)
Experienced – Chitta Drishyam

Dream Body Waking Body

Mithya Mithya 

• Everything experienced is Mithya.

• Experiencer Chaitanyam is Satyam.

XXXII) God is not an experienced object, if so, will become Mithya.

XXXIII) Keno Upanishad :

What speech cannot reveal, but what reveals speech, know That alone as Brahman and not 
this, that people worship here. [I – 4]

XXXIV) What is never objectifiable in the cosmos?

• God, Brahman.
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XXXV) Brihadaranyaka Upanishad :

He who inhabits the organ of generation but is within it, whom the organ does not know, 
whose body is the organ, and who controls the organ from within, is the Internal Ruler, your 
own immortal self. He is never seen, but is the Witness; He is never heard, but is the Hearer; 
He is never thought, but is the Thinker; He is never known, but is the Knower. There is no other 
witness but Him, no other hearer but Him, no other thinker but Him, no other knower but 
Him. He is the Internal Ruler, your own immortal self. Everything else but Him îs mortal. 
Thereupon Uddālaka, the son of Aruṇa, kept silent. [3 - 7 - 23]
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• We reject 2nd consciousness because there will be 2, Subject (Consciousness 1) – 
Object (Consciousness 2)

XXXVI) What is proof for existence of consciousness?

• World is proof of Consciousness.

• If no subject, no object can exist on its own.

• You can’t talk of objects of consciousness.

XXXVII) Kenopanishad :

Indeed, he attains immortality, who intuits It in and through every modification of the mind. 
Through the Atman he obtains real strength, and through Knowledge, immortality. [II – 4]

• Every experience proves non-experiencable consciousness which I am.

XXXVIII) Chitta Drishyam – Sarvam Avastukam : 

• Every experiencable thing is Avastukam, Mithya.

XXXIX) Jagrat Prapancha = Chitta – Drishyam, not mind, not Antahkarana Drishyam.

XXXX) Mind is also Drishyam

I know

I have a Mind My Mind creates problems
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• World is Chaitanya Drishyam.

• Chitta Drishyam includes Body, Sense Organs, Mind, Intellect. 

XXXXI) Maya also Drishyam 

• How?

• Self ignorance is experienced by all of us in Deep Sleep.

• Blankness experienced in Deep Sleep = Maya, Moolavidya.

XXXXII) From that blankness in sleep, Maya Kalpita Desha Kala Kalanam.

XXXXIII) At time of waking up :

Maya projects for all of us

1st – Desha – Drishyam No. 1

2nd – Kala – Drishyam No. 2

3rd – Kalana – Jagrat Prapancha

With 2 co-ordinates Desha – Kala, entire cosmos 
projected 
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XXXXIX) Dreamer in dream looked at Dream as real only.

• This is the nature of the observer consciousness at Vyavaharika plane.

• Reflected Consciousness + Mind = Ahamkara

          = Waker, Dreamer, Sleeper.

• It objectifies waking world, dream world, causal world of ignorance, all as really 
existing.

XXXXX) For a dreamer, dream in dream is waking, Jagrat Prapancha.

• Looks at Svapna as Jagrat Prapancha.

Example :

• In day dreaming or thinking about a project and looking at future is only Jnana 
Adhyasa, if I know I am pure Sakshi uninvolved with the thought projections.

• Thought projections, Jnana Adhyasa is part of Sukshma Sharira Utpatti.

XXXXXI) In Jagrat if I recall my sleep state memory of perception of total ignorance, that is also 
object of awareness, Sakshi.

• They appear to be solidly real.

• During our thought projections, the world projected appears to be solidly real.

XXXXXII) Neither in Svapna or in Jagrat I will never accept unreality of the respective worlds.
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XXXXXIII) If you regularly compare Svapna and Jagrat, you will slowly accept Jagrat also as 
another Svapna.

• Look back at your childhood, youth, old age, they were real at time of experience but 
today not there.

XXXXXIV) Creation model is such that the observer will see the relative world as real only.

XXXXXV) Gaudapada lifts dream and rope snake example of Mithya Prapancha from Chapter 2.

• He re-establishes it through in Chapter 4.

XXXXXVI)

Jagrat Svapna

Dream No. 2 Dream No. 1

-   Does not disappear immediately
  -   Intermediary time is called Jeevan 
      Mukta status
  -   Jeevan Mukti status enjoyed by 
      Jnani for a few years

-   Disappears on waking up

Wake up from both to the spiritual 
essence, Turiyam, Adhishtanam, 

lender of existence, consciousness 

• This is Gist of Shloka.
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XXXXXVII) a) Tattwa Bodha Definition :

b) 

For the question, what is the dream state, the explanation is the world that is projected while 
in sleep from the impressions born of what was seen and heard in the waking state is called 
the dream state. The Self identified with the subtle body is called Teijasa. [Verse 13. 3]

Jagrat Svapna

Karanam Karyam

• Advaita does not accept it.

c) Karya – Karana Sambandha possible in same order of reality – Svapna or Jagrat.

• Parent – Child

• Seed – Tree

• Eating – Hunger 

d) Binna Sattakatvat, Karya – Karana Sambandha not possible.

e) Gaudapada uses this seemingly accepted Karya – Karana Sambandha to his Advantage in 
Karika No. 37.
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f) If Jagrat – Svapna have Karana – Karya Sambandha, both should belong to same order of 
reality.

g) Everybody accepts Svapna as Mithya.

• Accept Jagrat also as Mithya.

• Svapna Karanatvat Jagrat Mithya.

h) Visishta Advaitin does not accept Svapna has Mithya.

i) If Jagrat = Satyam it will be only for Dreamer who looks at Svapna as Satyam (Visishta 
Advaitin).

j)

k) Jagrat – Mithya like Svapna, belongs to same order of reality.

• Both Svapna + Jagrat Satyam only for Dreamer.

XXXXXVIII) Conclusion :

• For a thinking individual both Jagrat and Svapna are Mithya.

Jagrat

Satyam

For dreamer

Who looks at Svapna as Satyam
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XXXXXIX) Gaudapada negates all theories of creation

• World can’t be a product.

XXXXXX) Accept world as Adhyasa – appearance, like Rope Snake or dream only not Karyam.

Karika No. 36 :

• All ideas from Chapter 2.

XXXXXXI) 1st Point :

• Karanam – Karyam → Sambandha Exists

XXXXXXII) 2nd Point :

• Should belong to same order of reality.

• Dream – parent – child, seed – Tree.

XXXXXXIII) 3rd Point :

• Svapna – Mithya accepted by all, has Karya – Karana Sambandha.

XXXXXXIV) 4th Point :

• Jagrat – Mithya because it also has Karya – Karana Sambandha.

• Therefore Jagrat = Mithya like Svapna.

XXXXXXV) 5th Point : 

Svapna Jagrat

-   Real for Dreamer, unreal for 
      waker

-   Real for waker, unreal for 
      dreamer
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XXXXXXVI) Tad Hetuhu Drishyate Tadu Jagratu Hetuhu Yasya Svapnasya

Svapna

Product of Jagrat / Wakers Universe

1st line

Jagrat + Svapna

Have Samana Satta because of Karana – 
Karya Sambandha
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XXXXXXVII) Definition of Reality :

• Objectively existent, when I am experiencing.

• Independently existent after experiencing.

• (Independent of the observer)

XXXXXXVIII) Dream

Does not exist independently 

Subjectively existent only from Dreamers 
standpoint

Dreamer looks at Dream as objectively and 
independently existent 

XXXXXXIX) Jagrat :

Dream No. 2

For Jnani
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XXXXXXX) Dakshinamurthi Stotram :

XXXXXXI)

He who experiences at the time of realization his own immutable Self-in which the Self alone 
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power 
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is 
this prostration. [Verse 1]

Jagrat 

Ajnani Jnani

-   Looks at world objectively 
  -   I am subject, body – mind, 
      experienced world outside me 
  -   Dvaitam
  -   Dream world is my mental 
      projection only after waking up

-   Looks upon whole world as 
      subjective world projected by 
      Brahmans Maya Shakti
  -   Advaitam 
  -   World is Atmas projection 
      including thoughts in the Mind
  -   Only after waking up
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XXXXXXII) I with Maya Shakti have projected Jagrat Avastha.

Kaivalya Upanishad : Verse 19

In me alone everything is born ; in me alone does everything exist and in me alone gets 
everything dissolved. I am That non-dual Brahman. [Verse 19]

XXXXXXIII) 
Dream World Waking Up

-   I am subject waker
  -   After waking up

-   I am subject Atma
  -   After waking up

XXXXXXIV) There is difference in the subject.

• World dropped as Prapancha.

• That Jiva who says I am individual in the waking, realises Atma the subject.

XXXXXXV) 
Sadara Vidya Mana Vastu

Objectively, independently existing object

Dream world + wakers world
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XXXXXXVI)

XXXXXXVII) There is only one super waker Jnani, others sleeping to their Svarupam = Moola 
Avidya.

XII) Anvaya :

Jnani

Svapna Jagrat

Dream No. 1 Dream No. 2

Dream is considered to be caused by the waking state, since (dream) is experienced like the 
waking state. However, the waking state is considered to be real for that (dreamer) alone since 
it is the cause of the dream (which he thinks is real).

1st Chapter – 4 Padas

1st + 2nd 3rd 4th 

-   Karyam
  -   Svapna only

-   Karanam -   Turiyam

XXXXXXVIII)
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XXXXXXIX) 
Jagrat Dream

-   Real
  -   Not unreal, Avasta
  -   Even though waker is cause 
  -   Not fleeting
  -   Exists for millions of years
  -   Continuously existent
  -   Independently existent 
  -   City, Hall, country, planets, stars 
      exist for millions of years

-   Unreal
  -   Fleeting mental projection
  -   90 Seconds
  -   Rapid eye movement
  -   Appearance

XXXXXXX) How this world is dependent on me the temporary observer.

Answer :

• Temporary sense organs

• Atma – spiritual light is ultimate cause.

• Not independent world.

• Existence, consciousness, knowingness belongs to Turiyam.

XXXXXXXI) Scientist :

• After big bang, planets exist, then living beings arrive.

• No micro organism existed for 1000’s of years.

• World exists without observer of world.



XXXXXXXII) Drishyatvat not correct argument.

• Adrishyatvat – world exists.

XXXXXXXIII) Taittriya Upanishad :
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When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, 
inexplicable and unsupported, then he becomes free from fear. When however, he makes even 
the slightest distinction in Brahman, then there is danger for him. That every same Brahman 
Himself becomes the source of fear for him who makes a difference and who reflects not to 
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]

XXXXXXXIV) World seems to exist independently.

XXXXXXXV) Vedantins Question :

• For whom?
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For

Avivekinam Viveki

-   Unintelligent
  -   Without enquiry
  -   Not studied Chapter 4 – 1st part 
      and Chapter 2

-   Know Chapter 2 – Chapter 4
  -   Remember 

XXXXXXXVI) Vedantin :

• If world exists independently, what is the cause of the world?

Analysis 

Sat Karya Vada Asat Karya Vada Shunya Vada

-   Elaborate
  -   Sankhya / Yoga

-   Briefly
  -   Nyaya – 
      Veiseshika 

-   4 Schools of 
      Buddhism

Science 

• Nobody can explain logically how / why world originated.
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XXXXXXXVII) Science :

• Science explains cause of big bang.

XXXXXXXVIII) Gaudapada refuted Sat Karya who accept independent existence of the world.

• Refuted briefly Asat Karya Vadi, Hinayana, Mahayana Buddhism.

XXXXXXXIX) Turiyam Brahman will not be clear if you hold on to independent existence of 
the world.

XXXXXXXX) Sruti Proof :

Mundak Upanishad : 

Quantum theory

Objective Universe can’t exist independent of 
the observer

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and 
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, 
causal-state of the universe. [II – I – 2]
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Verily, all this is the Immortal Brahman. He is everywhere – above, below, in front, at the back, 
on the right, on the left. All this world is indeed the Supreme Brahman. [II – II – 11]

Gita :

Kaivalya Upanishad :

Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings; 
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached 
by him who always sees Brahman in all actions. [Chapter 4 – Verse 24]

In me alone everything is born ; in me alone does everything exist and in me alone gets 
everything dissolved. I am That non-dual Brahman. [Verse 19]
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For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of 
the Paramatman… the one who is in the cavity of the heart, who is without parts, without a 
second, the Witness of all, beyond both existence and non-existence, one attains the very 
nature of the Paramatman. [Verse 23, 24]

• Front, behind, left, right, up, down = Brahman.

XXXXXXXXI) There is no Brahman plus world.

• Then Dvaitam.

• Nondual Brahman alone is right vision – Advaitam.
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XXXXXXXXII) 

Jiva World

Brahman Brahman

-   One Adhishtanam
  -   Jiva, Jagat, Ishvara appearance 
      are Jnana + Artha Adhyasa
  -   Karya – Karana applicable only in 
      Vyavaharika plane

Mistaker Mistaken

XXXXXXXXIII)

Dream

Observer Observed World 

Both one waker
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XXXXXXXXV) What exists is Ekam Brahma.

XXXXXXXXVI) Sarvam Ajam Brahma 

• Waking world is unborn appearance

• Dream is unborn appearance.

• Ajam = Akaranam.

• Brahman – Never cause of world

       – Hence Vilakshanam

• Bada Samanadhi Karanya Vakhyams of Upanishads = Proof of Brahman.

XXXXXXXXVII) Mundak Upanishad : 

• Ajaha – Relevant here.

• Not 1st part of Mantra.

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and 
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested, 
causal-state of the universe. [II – I – 2]
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XXXXXXXXVIII) Brahman not Karanam of world, but Adhishtanam, binary format, was – is – 
ever will be.

• Final conclusion, revelation of all Upanishads.

XXXXXXXXIX) 2nd line of Karika :

Yad Api Manyase :

• Shankara addresses Purva Pakshi view.

• Widely held view.

XXXXXXXXX)
Jagrat Svapna

-   Karanam
  -   Existent
  -   Real

-   Karyam, born, Asat
  -   Non existent
  -   Unreal, Mithya
  -   Born out of real existent Jagrat 
      Prapancha

• This view is not logically sound upon enquiry.

• Conclusion of non thinking Aviveki.
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XXXXXXXXXI)

• Entire universe thinks, baby is born, illogical fallacy.

• Non existent thing can never become existent.

• It is Brahmaha, Asat.

• Unmanifest child becomes manifest.

XXXXXXXXXII) 

Child

-   Born
  -   Non-existent child becomes 
      existent
  -   Addition 
  -   Considered Vruddhi, Thittu

-   Non-existent before birth
  -   Parents existent

Butat Vidyamana

From existent cause

Abutasya Asataha Sambava

• Origination of non-existent product from existent cause is not possible, logically.

• Never happens in the world.
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XXXXXXXXXIII) Example :

• Rabbits horn is non existent.

• Can never be born out of existent Rabbit, never experienced.

• Yukti and Anubhava Virodha also.

• Asatkarya Vada can never be accepted at anytime.

Purva Pakshi’s Question :

XXXXXXXXXIV) Karika No. 36 :

• No product is born out of existent cause.

• Non existent Svapna can’t be born out of existent Jagrat. 

• Negated Karya Karana Sambanda in Karika No. 36.

XXXXXXXXXV) Both Jagrat and Svapna are Mithya.

Mithya – Waking produces

Mithya Vasana

Vasana produces Mithya Dream 



XXXXXXXXXVI) 

Karyam Karanam

1st / 2nd Pada 3rd Pada

Mithya Mithya

• In Karya – Karana series, everything is Mithya.
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Maya – Karanam – Mithya 

Akasha – Karanam – Mithya 

Vayu – Karanam Mithya 

XXXXXXXXXVII) There is indirect Mithya Karya Karana Sambanda between Jagrat and Svapna = 
Message of Karika No. 39. 

XXXXXXXXXVIII) What is Satyam?

• 7th Mantra – Turiyam.

Jagat – Mithya 



Mandukya Upanishad :
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• Karya – Karana Vilakshana alone.

Karyam Karanam

Mithya Mithya 

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]



XXXXXXXXIX) 

Asat

Tuchham Mithya 

-   Non existent
  -   Rabbits horn

-   Appearance
  -   Here
  -   Gita : Chapter 2 – Verse 16
  -   Projected like Rope Snake
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Gita : 

The unreal has no existence; there is no non-existence of the Real; the truth about both these 
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]



Projections

Jagrat Svapna

-   By Maya
  -   Total Mind
  -   Vikalpitam
  -   Vyavaharika Vastu
  -   Vasana Mayam

-   Mental projection
  -   Vasana Mayam

XXXXXXXXXX)

• Common to both is projection.

• Any projection = Mithya.

XXXXXXXXXXI) Svapna Replica of Jagrat.

• There is Grahya – Grahaka Sambanda in both, duality in both.

• Subject – object duality.

• Observer – observed duality.
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XXXXXXXXXXII)

XXXXXXXXXXIII) Who am I – Jiva – Purusha?

• One same consciousness, Aham, Absolute reality – Ekam Eva Advitiyam Brahman, 
Shantam, Shivam, Advaitam, Turiyam.

• Realises “Aham” Chaitanyam alone am.

• Everything else is Mithya.

• Binary format – Atma – Anatma format not Jiva, Jagat, Ishvara format.

Jiva, Chaitanyam is negator of 
2 Mithya Avasthas

Jagrat Svapna

Mithya No. 2 Mithya No. 1
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XXXXXXXXXXIV)

2 different instruments

Maya Shakti Nidra Shakti

-   Projects Mithya Jagrat 
      Prapancha 
  -   Vyavaharika Satta

-   Projects Mithya Svapna 
      Prapancha
  -   Pratibhasika Satta

Uses

One nondual consciousness, 
Paramartika Satta

Drishti Srishti Vada

Trivida Satta Vada
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XXXXXXXXXXV) Here Srishti Drishti Vada, Divida Satta Vada

Projects

Jagrat Svapna

Mithya Karyam Mithya Karyam

Maya (Karanam) – Mithya 

I – Chaitanyam 

• Asat Bhasate, Kalpayate.

XXXXXXXXXXVI) In Jagrat, I don’t project Jagrat Prapancha mentally but mayikaly.

• Both projections are done by absolute I – Turiya Atma.

XXXXXXXXXXVII) Avikalpayan Pratibuddha San Na Pashyati :

• Jnani is one who his handles his minds projections and knows them as Mithya – 
phenomenon happening within his body by which he becomes a Karta – Bokta Jiva.
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XXXXXXXXXXVIII) Kaivalya Upanishad : Verse 12, 13, 14

The Self, deluded by Maya, is he who identifying with the body does all actions (all 
perceptions, feelings and thoughts). In the waking state it is he (this Jiva), who reaches full 
gratification through the varied objects of enjoyment such as woman, food, wine etc… 
[Verse 12]

The very same individualised ego in the “dream state” experiences its pleasure and pain – in a 
field of existence created by its own Maya (Misapprehension of Reality). During the “State of 
profound sleep” when everything is merged (into their causal state), it is overpowered by 
Tamas (non-apprehension) and comes to exist in its form of Bliss. [Verse 13]
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XXXXXXXXXXIX) One Turia Atma plays 3 different roles, in 3 Avasthas.

• In each Avastha, world appears and disappears for a Jnani.

• Jnani – Turiya Atma remains like a rock, changeless, Akhanda Atma, Divisionless Atma 
– Svarupa Atma.

XXXXXXXXXXX) Mandukya Upanishad : Chapter 2 – Karika No. 6

Again due to its connection with the deeds done in its previous births, that very same 
individuality (Jiva) comes back to the dream or the waking-state. The being, who sports thus in 
three cities – from whom verily have sprung up all diversities, He is the substratum, the 
indivisible Bliss-Consciousness and in Him alone the three “Cities” go into dissolution. 
[Verse 14]

That which is non-existent in the beginning and in the end, is necessarily so even in the 
present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are 
regarded as though real. [2 - K - 6]
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• Same verse in Chapter 4 – Karika No. 31

• What arrives, disappears is Mithya Prapanchas.

• I – Atma am Nityam, Svatantram, Abayam, Ajam, Akaranam Turiyam Brahman.



XXXXXXXXXXXI) Even while experiencing waking, Jnani who has woken up to his Svarupam, 
remains unaffected.

• This is called Moksha, Mukta Purusha.

XXXXXXXXXXXII)

Not direct experiencer but facilitates 
experiences through

Maya Shakti Nidra Shakti 

Waking Dream

Turiyam

XXXXXXXXXXXIII) In Svapna, Turiyam does not experience Jagrat.

• In Svapna Avastha, no Jagrat Prapancha.

• Prapanchas get replaced while manifesting in different Avasthas.
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XXXXXXXXXXXIV) 
If we say Jagrat

Continues Does not continue

It is Srishti Drishti Vada It is Drishti Srishti Vada

• Waking is another form of dream only.

• This must be clearly ascertained to come to Binary – Atma – Anatma format.

XXXXXXXXXXXV) Context here :

a) Since Jagrat Prapancha is indirect cause of Svapna through intervention of Vasana, linked by 
Vasana.

• Waking state is said to be cause of dream.

b) But don’t conclude :

Jagrat Svapna

-   Real
  -   Satyam

-   Unreal
  -   Mithya 

• This is only one part of analysis.
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c) Come to Trivida Satta

• Sarvam, Jagrat Api Mithya.

• Purva Pakshi – stops with Jagrat – Satyam – in verse 37.

• No doubt waking is cause of dream.

• Waking itself is dream no. 2 caused by Maya Shakti of Turiyam.

• Cause + effect between Jagrat – Svapna is indirect, not direct, not one unreal, both 
unreal.

XXXXXXXXXXXVI) Anvaya :

Seeing the unreal (world) in the waking state (and) being impressed (by that), one sees (the 
same) in dream. Having seen the unreal (world) in dream also, one does not find (it) after 
waking up.
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XXXXXXXXXXXVII) Even though we accept cause effect between waking, dream, it is only 
indirect relationship.

XXXXXXXXXXXVIII) This is temporary superficial acceptance for junior students because of our 
experience.



XXXXXXXXXXXIX) Example :

Sun Rise / Sun Set Earth goes round the Sun

-   Not real
  -   But we accept
  -   Experience based

-    Real
  -   Actual
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XXXXXXXXXXXX)

Jagrat On enquiry

-   Indirect cause
  -   Experience based, superficial

-   Not direct cause

XXXXXXXXXXXXI) Vichara Sagara :

• All Karya Karana Bava = Myth

• I am not really father or mother of the child.

• Child is born as per laws of Prakrti.

• Karya – Karana Sambanda is empherical reality, widely accepted.

XXXXXXXXXXXXII) On deeper enquiry Karya – Karana Sambandha Nasti.



XXXXXXXXXXXXIII) Vichara Sagara :

Example :
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In Dream see

Mother Elephant Baby Elephant

• Within 90 seconds.

• Cause – effect relationship is also projected.

• Really no Karya – Karana Sambandha called Anirvachania Khyati.

• Discussed in Chapter 4 – beginning and Chapter 6 of Vichara Sagara.

1180) I) Vichara Sagara :

• All Karya Karana Bava = Myth

• I am not really father or mother of the child.

• Child is born as per laws of Prakrti.

• Karya – Karana Sambanda is empherical reality, widely accepted.

II) On deeper enquiry Karya – Karana Sambandha Nasti.



III) Vichara Sagara :

Example :
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In Dream see

Mother Elephant Baby Elephant

• Within 90 seconds.

• Cause – effect relationship is also projected.

• Really no Karya – Karana Sambandha called Anirvachania Khyati.

• Discussed in Chapter 4 – beginning and Chapter 6 of Vichara Sagara.

IV) 
From non existent cause

Non existent product can’t originate Existent product can’t originate

V) From existent Pot

Existent product can’t originate Non existent product can’t originate

VI) Gaudapada is establishing.

• No cause – effect relationship is possible between 2 things in creation.
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VII)

Atma Anatma

No Karya – Karana Sambandha

VIII) 
Anatma Anatma

No Karya – Karana Sambandha

IX) Conclusion :

• Universe is not a product of anything.

X) How do we experience Universe?

• Universe is not a product but an appearance.

• Being an appearance it does not have its own existence.

• It seems to exist with borrowed existence.

XI) Who is lender of existence?

• I – Turiya Atma alone am lender of existence.
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XII) Advaita Panchakshara Shloka :

Apart from me there does not exist a real world of duality whatsoever. Whatever exists 
externally is misconceived or imagined because of Maya. this appears in Me who is non-dual, 
just like a reflection appears in a mirror. Therefore I am Shiva. [Verse 5]

• I Turiyam alone lend existence to Universe.

XIII) 3rd Possibility :

4 possibilities of Karya – Karana Sambandha

(I) From Rabbits Horn (II) From Rabbits Horn (III) Pot

-   Sky flowers not possible
  -   2 non-existent things no 
      relationship
  -   Asat – Asat 

-   Pot can’t be born
  -   Non-existent – Existent 
      no relationship
  -   Asat - Sat

-   Existent cause 
      (Sat Karyam)
  -   Non existent Sky flower 
      not born
  -   Sat – Asat 



XIV)
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Clay Pot

Father Son

Gold Ornaments

Cloth Threads

Why no Karya – Karana Sambandha

XV) Karya – Karana is your projection.

• What exists is Prakrti of Panchabuta and Purusha.

• Father appears as son.

• Essentially both Panchabuta.

XVI) Jnani will not pray for – “No Rebirth”.

• I shouldn’t be born

• I am not a product, hence no birth, rebirth, prayer to God.

XVII) I alone was, am, will be as Turia Chaitanyam projector of Jagrat, Svapna and resolver in 
Sushupti.

XVIII)
Past I Present I

Karta Bokta

Don’t see Karya – Karana Sambandha from 
Turiyam point of view



XIX) Get out of cause – effect relationship in every field.

• If lost in cause – effect relationship, Samsara will not go.

XX) Jnani lives in present only.

• I am the projector resolver of the Universe, Advaita Svarupa, Turia Atma, Aham Eva 
Bavati.

XXI) Don’t connect past to present as Karya Karana Sambandha.

• Never connect present with future as Karya Karana Sambandha.

XXII) All these as Turiyam not as Jiva.

• Live day to day.

XXIII) Every day is Maya projection coming from me the Turia Atma.

• Respond to current days projection only.

• Never get lost with past or future.

• This is Binary format.

XXIV) Jagrat – Svapna

• Both independent projections of Maya alone.

• Don’t connect 2.

XXV) Vichara Sagara :

• Mother, baby, connection all part of Maya, one projector.

• In Jagrat, father – daughter, part of one Maya projector.

• No cause – effect between mother – baby in dream or waking.
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XXVI) Between Jagrat + Svapna, I project 3 things – Subject – object – Relationships.

XXVII) How does dream Phenomena occur?
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X Y

Relationship Projected 

XXVIII) Projector does not project as a projection.

XXIX) Dreamer looks at elephants 

Objectively As independently existent

XXX) Even after I withdraw, thought of dreamer :

• Elephant will be there.

Dreamer gives dream world

Objective status Independently existent status

• That is what is called Maya.

XXXI) Project and conclude :

• They exist independently without me also.



XXXII) In Vichara Sagara it is called Ajnatha Satta.

• Objective existence.

XXXIII) In waking, waker gives objective existence + independent existence status to the world.

• It is part of Maya Shakti.

• Cause – effect relationship also is projected in dream and waking.

• Difficult to believe but is truth revealed by Upanishads.

XXXIV) I – Chaitanyam project hall, builder of hall, including Karya – Karana Sambanda 
between Builder and hall.

VIII) We project Ishvara Jagat, and their relationship.

• Visishta Advaitin will never accept this.

XXXV) Projector = Turiyam Brahma
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Jagat Ishvara

-   1st + 2nd Pada
  -   Karyam

-   3rd Pada

All 3 projected by one Turiyam with Maya 
Shakti



XXXVI) Viparyasat – Avivekataha :

• Because of ignorance, Moola Avidya, Agyanam.

XXXVII) Yatha Jagarite :

• In the waking state.

XXXVIII) Achintayan – Mithya Rupam, Anirvachaniyam :

• Inconceivable Akasha, Vayu, Rope, Rope Snake Bavan.

XXXIX) What can’t be defined as Sat or Asat = Mithya Prapancha of 5 elements (Things + 
beings) is projected.

• Like Rope - snake

XXXX) Buta Vatu Sprishet Paramartavatu :

• As though objectively, independently existent, with existence of their own.

XXXXI) Advaitin :
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Wall is

Ajnani Jnani

-   Is-ness belongs to wall -   Is-ness is not on the wall but is 
      not of the wall
  -   I, Turiyam lend existence to the 
      wall



XXXXII) Example :
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Moon’s light

-   Does not belong to Moon -   But belongs to Sun
  -   Borrowed from Sun

Pournami Night

• We call it Moonlight.

• Similarly existence does not belong to Body, Mind, Universe, all made of matter.

XXXXIII) I – Turia – Chaitanyam, lend existence to the matter world.

XXXXIV)
For

Ajnani Jnani

Moonlight No Such thing called Moon light



XXXXV)
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XXXXVI) Darshana Matrena Satta Pradata :

• I see + lend existence.

• I = Turia Chaitanyam

XXXXVII) Paramartavatu :

• As though world is independently existent.

XXXXVIII) Mrishaiva Kalpayet :

• I project – as though.

• I feel as though I am contacting an external world which is actually internal.

XXXXIX) Dakshinamurthi Stotram : 

Body / Wall / Star / Sun

Is

I – Turiya Chaitanyam am lending existence 
when I see them
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Bahihi Udbutam Iva :

• As though it is originated outside.

• Actually it is all inside me only.

XXXXX) Sprisha Iva Vikalpayet : 

• Person projects in Jagrat Avastha exactly like Svapna (Yatha, Thatha).

XXXXXI) Viparyasu, Avivekatcha :

• Due to self ignorance.

XXXXXII) Dharmasu :

• Not Dharma, Artha, Kama, here.

• Dharma = Padarthas, objects, Asti, Adhi.

• As though he is experiencing independently, Vikalpayati.

XXXXXIII) I project objects in dream and waking

• I = Mayashakti of Turiya Chaitanyam.

XXXXXIV) They are not waking world products.

He who experiences at the time of realization his own immutable Self-in which the Self alone 
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power 
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is 
this prostration. [Verse 1]
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XXXXXV) I project Dream, mental projection = Srishti Drishti Vada

• Dream also is Maya projection.

• Drishti Srishti Vada.

• Both used by Advaitin.

Karika No. 41 – Bashyam :

XXXXXVI) Gaudapada established that no Karya Karana Sambandha is possible between any 
2 things in creation.

XXXXXVII) No Karyana Karana between Jagrat – Svapna.

• There appears to be cause effect relationship.

• Why only seeming cause effect relationship is explained in Karika No. 41.

XXXXXVIII) Jagrat – Mithya :

• Based on Jagrat Anubhava, Samskaras created.

• There is Mithya Samsara in the Mind.

• Based on that Mithya Svapna is created.

XXXXXIX) Each world is projected only in the respective state.

XXXXXX) Svapna not born out of Jagrat

• Svapna is projected there itself based on Vasana of the Mind.

XXXXXXI) No actual Karya Karana Sambanda, only seeming Sambandha seems to be there 
(Indirect).
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XXXXXXII) Gaudapada answers a possible question :

• Chapter 3 – Chapter 4 – emphasises Ajati Vada.

XXXXXXIII) Ajati Vada :

• Nothing has originated from anything really.

• Its all Maya Shakti.

• No cause has produced an effect.

• No effect has come from a cause.

XXXXXXIV) Brahman – World : 

• World not originated from Brahman.

• Brahman not Karanam of anything including Universe.

XXXXXXV) Brahman is Advaitam – nondual

• Akaranam = Not cause of anything 

XXXXXXVI) Chapter 3 – Karika No. 48 :

No Jiva-the ego-centric separative creatures is ever born. There does not exist any cause 
(Which can produce them as its effect.) This (brahman) is that highest Truth where nothing is 
ever born. [3 - K - 48]
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• No creation is born out of Brahman.

• Jiva and Jagat are not born.

XXXXXXVII) 
All Upanishads Manudkya Upanishad

-   Jati Vada
  -   World born out of Brahman

-   Ajati Vada asserted in 
      Chapter 3 – Chapter 4

XXXXXXVIII) Natural question :

• If world is not born of Brahman how in other Upanishads Brahman defined as Jagat 
Karanam.

XXXXXXIX) Mundak / Katho / Taittriya / Brihadaranyaka / Chandogya Upanishad assert Jati 
Vada.

XXXXXXX) Definition of Brahman borrower by later Acharyas also.

XXXXXXXI) Brahma Sutra : 

Hence (is to be undertaken) thereafter a deliberation on Brahman. 
[I – I – 1]

That (is Brahman) from which (are derived) the birth etc. of this 
(Universe) [I – I – 2]
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Bhagawatam : 1st Verse

O my Lord, Śrī Kṛṣṇa, son of Vasudeva, O all-pervading Personality of Godhead, I offer my 
respectful obeisances unto You. I meditate upon Lord Śrī Kṛṣṇa because He is the Absolute 
Truth and the primeval cause of all causes of the creation, sustenance and destruction of the 
manifested universes. He is directly and indirectly conscious of all manifestations, and He is 
independent because there is no other cause beyond Him. It is He only who first imparted the 
Vedic knowledge unto the heart of Brahmājī, the original living being. By Him even the great 
sages and demigods are placed into illusion, as one is bewildered by the illusory 
representations of water seen in fire, or land seen on water. Only because of Him do the 
material universes, temporarily manifested by the reactions of the three modes of nature, 
appear factual, although they are unreal. I therefore meditate upon Him, Lord Śrī Kṛṣṇa, who is 
eternally existent in the transcendental abode, which is forever free from the illusory 
representations of the material world. I meditate upon Him, for He is the Absolute Truth.
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Gita :

I am the source of all; from Me everything evolves; understanding thus, the wise endowed 
with loving consciousness worship Me. [Chapter 10 - Verse 8]

XXXXXXXII) Until teacher wins confidence of student, he continues Adhyaropa Prakaranam.

• Jati Vada, temporary acceptance of the world.

XXXXXXXIII) Guru can’t negate Experiencability (E), Transactability (T), Utility (U) world.

• Accepts world is born.

Cause World

-   Must be outside
  -   Karanam
  -   Atma / Brahman

-   Karyam
  -   Anatma
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XXXXXXXIV) Need Vairagyam from Pancha Anatmas to accept Mithyatvam of world.

• Body, Mind, profession, possession, family.

• Body / Mind give trouble, can’t be Mithya.

• We have strong attachment, Raaga towards Pancha Anatmas.

• Before falsification, detachment must be strong.

XXXXXXXV) Whatever I have to falsify, I have to have Vairagyam.

• I don’t have body, Mind, possessions, family, hand them over to Ishvara.

• Stand far away.

• We look at all things from a distance.

XXXXXXXVI) Vairagyam most important qualification out of 4.

• Yatra Yatra Vairagyam

• Tatra Tatra Mithyatva Nishchaya

• Deepder Raaga, Deeper Satyatva Buddhi.

• For me if Pancha Anatma is real, will have Raaga, no Vedanta can enter.

XXXXXXXXVII) We look at Pancha Anatmas for emotional support as well, moral support.

Example :

• Walking stick = 5 Anatmas.

• Remove them, I will fall.

• Arrival of Advaitam = Loosing all my emotional support.
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XXXXXXXXVIII) Many comfortable in ∆ - Jiva – Jagat – Ishvara format.

In Advaitam :

Jiva Jagat

Merges with Ishvara Merges with Ishvara

• We can’t hold to Ishvara as Separate thing in Advaitam.

• All afraid of Advaitam and many not ready.

XXXXXXXXIX) Dvaitam and Visishta Advaitam are accepted by Advaitin in Adhyaropa state until 
Vairagyam comes.

• Dismiss both only after student is ready with Vairagyam.

• Sanyasi mind is ready to loose everything loosable.

• That mind alone is ready for Mahavakyam.

• This is gist of Shloka.

XXXXXXXX) Creation has been temporarily accepted in the beginning of teaching.

• Origination accepted.

• Upadishta – Taught in Adhyaropa Prakaranam.

• Only for Advaitin, Srishti is temporary.

• For Dvaitin, Visishta Advaitin, Srishti is permanent.
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XXXXXXXXI) Because of 2 reasons world is permanent :

a) Upalambaha – Perception of world

• Entire world is available for perception by 5 Sense Organs.

• Drishyamanatvat.

• World is solidly experienced by all.

• Therefore, world is independently existent entity, whether I see it or not.

• World is Satyam, not Mithya appearance.

• Upanishad temporarily accepts sensory experience.

e)
2 Reasons 

Sensory experience Orderliness 
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XXXXXXXXII) Guru can’t start with Ajati Vada.

• Inspite of faith, Buddhi not ripe, ready to dismiss the world experienced.

XXXXXXXXIII) 2 unswallowable statements in Vedanta

a) Whatever is experienced is never there, not real, only an appearance like the dream, 
Mithya.

b) Atma which is never experiencable is always there, real, as Adhishtanam, Satyam.

c) Brahma Jnanavalli Mala :

Brahma is Truth, the world of objects and beings is false, and the egocentric sense of 
separativeness (Jeeva) is itself in fact nothing other than Brahman. That by which this Truth is 
known is the truest science, the Science of sciences, thus roars Vedanta. [Verse 20]

d) Gita :
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The unreal has no existence; there is no non-existence of the Real; the truth about both these 
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

e) Kenopanishad :

The eye does not go there, not speech, nor mind, We do not know That. We do not know how 
to instruct one about It. It is distinct from the known and above the unknown. We have heard 
it, so stated the preceptors who taught us That.

• Whatever is ever experienced is ever there.

• In Atma, no world, real, Substratum, Mandukya Upanishad – Mantra 7.
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It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]

f) Both statements difficult to swallow as Buddhi is Mandam.

XXXXXXXXIV) We start with Jati Vada, final destination is Ajati Vada.

XXXXXXXXV) Example :

• Banana Skin

• Retain skin till Banana is ripe.

• Skin very useful.

• Peel skin when Banana is ripe.

XXXXXXXXVI) Jati Vada is the skin covering Ajati Vada fruit.

• Jati Vada is already there in the mind of student.

• Retain Jati Vada as taught in Isa, Kena, Katha, Prashna, Taittriya Upanishad.

XXXXXXXXVII) Come to mandukya Upanishad when student ready, ripe.

• Ajativada sweetness is called Moksha Ananda.



XXXXXXXXVIII) If all theories of origin are wrong and there is no origination at all, Ajati Vada is 
the teaching of Upanishad is concluded by Gaudapada.

XXXXXXXXIX) 

Teaching

Non creation Non origination

XXXXXXXXX) What is that Universe I am experiencing?

XXXXXXXXXI) Answer :

We don’t 

Deny experience of the world We deny origination of the world

XXXXXXXXXII) How world is experienced?

• It is an appearance because of Maya Shakti.

XXXXXXXXXIII)
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Srishti is replaced by

Adhyasa Adhishtanam



XXXXXXXXXIV)
Dream world

Adhyasa Adhyashtanam

XXXXXXXXXV)

Superimposition Waker I

Waking

Adhyasa Adhyashtanam

Superimposition Turiyam I

XXXXXXXXXVI) How Veda talks about Srishti consistently, systematically in several Upanishads, 
in Gita, and in Puranas?

XXXXXXXXXVII) 
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Bhakta Abakta – Grihasta

Holds to Ishvara not worldly 
relationships

Holds to family, and worldly 
relationships



XXXXXXXXXVIII) Ishvara

Srishti Karta

Jati Vada

Divine Relationship
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XXXXXXXXXIX) Veda 1st introduces Jati Vada, Karma Yoga, Upasana Yoga, makes Jiva Sadhana 
Chatushtaya Sampanna.

• Having made sure, Jiva is ready to drop all crutches then Upanishad introduces Tat 
Tvam Asi.

• You are that Brahman.

XXXXXXXXXX) Jiva – Jagat – Isvhara = Vyavaharika Satyam or Mithya.

• Brahman / Turiyam = Paramartika Satyam.

XXXXXXXXXXI) Ultimate Goal / Destination :

• Transcend ∆ format come to Binary Format.

• I support everything as Turiya Adhishtanam, final truth.

• Sve Mahimni Prati Shite Athava Na Mahimni.

• Come to this.



XXXXXXXXXXII) Until student is ready, Adhyaropa state, Srishti, Karma Yoga, Upasana Yoga, 
valid.

XXXXXXXXXXIII) In Apavada state, Jnana Yoga state if student is ready then teach Turiya Atma.

XXXXXXXXXXIV)
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Junior Students need 2 crutches

Ishvara Family

1181) I) a) In Advaitam :

• No 2nd Jiva, no husband, Guru, Ishvara.

• Dropping support is frightening.

b) Advaitam gives Atma Nasha Bayam, fear of self destruction, which I don’t want.

• This is 1st argument.

II) 2nd Argument :

a) Those who have faith but are dull witted are always afraid of Ajati Vada, Advaita Vada.

• Want to retain individuality and enjoy Bhagawan.

b) Visishta Advaitin :

• I don’t want to become sugar, I want to enjoy sugar.

• I don’t want to become Paramatma but want to enjoy Paramatma.



c) 
Dvaitam

Lower level

Bhagawan only Nimitta Karanam

d) 
Visishta Advaitin

Bhagawan Nimitta + Parinami Upadana 
Karanam
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III) In Ajati Vada, world has to be presented as an appearance not real, factual.

IV) Junior students can’t swallow, have valid reason

World has

Upalambana Samachara Vyavaharikam Utility

-   Perceptibility -   Orderliness 
      everywhere 

-   Transactability 
      is there

-   Artha Kriya Karithvan
  -   Prayojana Janaka Kriya



V)
Fact Teaching

Ajati Jati

-   No conflict in Guru

  -   It will not harm student too much

  -   Will not go to Naraka

  -   Samsara perpetuation continues

  -   Moksha gets just delayed till Ajati Vada 

       is introduced.

• Student does Karma Yoga, Upasana Yoga.

VI)
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2 Reasons – 2 Pramanas

Experiencability Orderliness 

• If world is real, I am a small individual, part of the world.

• Body, mind, individualised limitation, Jeeva Bhava is Satyaha.



VII) Adhyaropa Kale Apavada Kala

-   ∆ Format
  -   Junior student practicing Karma 
      Yoga / Upasana Yoga 
  -   Holds to Jati Vada
  -   I am Dasaha, Bhagavan different 
      from me
  -   In Crisis call Ishvara
  -   Sishya rejects Binary format
  -   Samyak Darshanam Apratipatti 
      Hetu yasya Doshasya
  -   Dosha is cause of delay
  -   Suffers Samsara

-   Binary format
  -   Senior Student doing Jnana Yoga 
  -   Holds to Ajati Vada
  -   Soham Bavana
  -   Abheda Darshanam
  -   In crisis call self
  -   Sishya rejects ∆ format
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VIII) For Junior student :

a) World is real, hence Jati Vada given.

b)
2 reasons for reality

-   Experiencability with 5 sense 
      organs

-   Orderliness
  -   Obeys universal physical, moral 
       laws

c) Student mistakes it to be real.



d) Veda Purva Bhaga reveals Svarga, Punyam, Papam, rituals, as real.

• Veda Purva accepts world as real.

IX)
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Mind (Moola Avidya) Projects

Prameyam Pramana Siddham Prama

Svapna Prapancha

X)

XI) Pramanam and Prameyam are falsified on waking.

• In the discovery of Brahman in the spiritual awakening, Jnani falsifies Jagrat 
Prapancha.

Mula Avidya (Maya) Projects

Jagrat Prapancha Jagrat Pramanam Jagrat Prama



XII) Brihadaranyaka Upanishad :
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Because when there is duality, as it were, then one smells something, one sees something, one 
hears something, one speaks something, one thinks something, one knows something. (But) 
when to the knower of Brahman everything has become the Self, then what should one smell 
and through what, what should one see and through what, what should one hear and through 
what, what should one speak and through what, what should one think and through what, 
what should one know and through what? Through what should one know That owing to 
which all this is known—through what, O Maitreyī, should one know the Knower ? [2 - 4 - 14]



XIII) Vichara Sagara :

• King – bitten by dog – gets dream medicine gets cured = Samachara 

• Power of quenching thirst, curing with dream medicine = Samachara.

XIV) Valid till person is under spell of Nidra Shakti.

XV) Similarly all magicians productions available for perception, transaction until the magic 
spell lasts in my mind.

XVI) Asannapi :

• As though real, even though unreal.

XVII) Once woken up to the self, Nirguna Chaitanyam even in waking, experiences, appear 
unreal.

Example :

• Delusions in the mind.

• Our whole life is under spell of Maya Shakti of Ishvara in waking.

XVIII) Entire humanity is under eternal spell of Anaadi Mayaya Suptaha.

• Cosmic spell of Maya Shakti of Bhagavan.

XIX)
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Karma Khanda Jnana Khanda

Direct Pramanam Indirect Pramanam

• Unless a person awakens, spell continues in waking and dream.



XX) For Jnani, Biksha is Satyam.
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Jnani – w.r.t.

Body Brahman

World is Satyam World is Mithya

XXI) Summary of Vaitatya Prakaranam :

Jnani is aware of dual status of the world

Mithya Status Satyam Status

-   Atma Drishtya angle
  -   Bheda

-   Body angle
  -   Sharira Traya Drishtya
  -   Abheda

XXII)
World has

Experiencibility Objectivity Independent existence 



1348

XXIII) World exists independent of the observer consciousness.

XXIV) Even if I am absent, the world is there.

• When I am not observing, as in sleep, the world is there.

• When I am  not around after death of body, world continues without me.

XXV) Question :

World experience, objective existence

Real? Seeming?

XXVI) For a dream in dream, dream is waking, not dream.

• I am experiencing Jagrat Prapancha in Jagrat will be assumption of Dreamer.

• In each state, we give objective status to the Prapancha.

• We don’t think continuity of dream depends on the observer.

XXVII)

Purva Pakshi Advaitin

World is Satyam because it is 
experiencable, has order 

World is Mithya because it is 
experienced, has order

XXVIII) Atma = Satyam, beyond experience and orderliness.

• Experiencability and orderliness not criteria for reality.
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XXIX)

XXX) 

Sakshi

Lends Sat – Chit to Mithya – Body – Mind – 
Prapancha 

3 Satyams

Svapna Jagrat Paramartika 

-   Pratibhasika w.r.t. 
      dreamer only

-   Vyavaharikam 
  -   w.r.t. Waker only

-   Absolute
  -   Non-relative
  -   Not real from particular 
      standpoint
  -   Real from no standpoint
  -   unconditional reality

XXXI) Yad Aaspada :

• Depending on which alone, there is experience of origination of the world, movement 
of the world.

• All experiences based on Paramartikam.
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XXXII) Entire Mithya Prapancha is an appearance on Satyam, Vigyanam, Chaitanya Svarupam

XXXIII) Vigyanam = Svarupa Jnanam, not Vrutti Jnanam.

XXXIV)
One Vigyanam, Turiyam

Is the world through Maya Shakti, Maya Medium

Maya is always there (in Chaitanyam in potential, 
unmanifest condition)

XXXV) Maya makes seeming convertion of absolute reality into relative reality.

XXXVI) Convertion of absolute reality into relative reality is like :

Sunlight 

Prison

Vibyor 
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XXXVII)

XXXVIII) 

Maya 
Mind

Chaitanyam

Appears as Jagrat + Svapna Prapancha

Vastu Abhasam

Substance Seeming

• Seemingly appearing solid substance called universe.

As though existing 

Objectively Independently 
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XXXIX) Sankhyas mistake :

XXXX) Advaitam :

• Matter depends on consciousness to exist.

• Consciousness exists independently.

XXXXI) Jatya Abhasam :

• Seeming origination of substantial Universe.

• Only Vedantin says seeming origination.

XXXXII) For common man, world is really originating.

XXXXIII)

Have independent existence

Matter Consciousness

Universe has

-   Motion
  -   Chalanam

-   Independent existence 

• Moon going round earth.

• Earth + Moon going around sun

• Sun + Solar system going around galaxy.
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XXXIV) 

Galaxy moving seemingly

In Consciousness, Vijnanam

9 Dravyams in Tarqa / Sankhya

5 Elements Kala Dik Atma Manaha

• All are Sagunam.

• Atma has 9 attributes.

1182) I)
Word describes

Jati Guna Kriya Sambandha

• Chaitanyam = Avastutvam = Non substance

• It is Shantam, Advayam.

II) 1st Stage Adhyaropa Kala :

World Brahman

-   Karyam
  -   Product

-   Karanam
  -   Cause



III) Brahman is always Akaranam.

• World an never be a product, Karyam.

IV) 2nd stage – Apavada :

• One negates the world.

• Karanam, Karyam status negated.

V) We don’t negate the experience of the world, only change status of the world.

• Product to Abhasa, appearance status.

VI)
Product Appearance

-   has reality of its own -   Has no independent existence
  -   Appearance is seemingly real by 
      borrowing existence from 
      Brahman

VII) Everything remains the same in the world for a Jnani.

• He only adds a suffix – Abhasa, appearance.

• Akasha, Vayu, Prithvi, Abhasa, appearance.
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VIII) 

• Vastu / Jati / Chala Abhasa.

• Srishti, Janma, Utpatti Abhasa.

• After things are born seem to move all over, Chala Abhasa.

IX) Vastu / Jati / Chalam Abhasa controls our whole life.

• Things, origination, movements are all appearance, not factual.

X) I, Atma am Satyam, appearances are Mithya, Abhasa on eternal Atma.

XI)

World

Vastu Jati Chala

-   Things + beings
  -   Material entities
  -   Body – Mind – things 

-   Origination -   Movement
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Abhasa / World Brahman

-   Does not have independent 
      existence, reality
  -   Borrows existence, reality from 
      Brahman

-   Nature is Satyam
  -   Self existent, self evident 
      consciousness
  -   Lends existence, consciousness.



XII) Jagrat Prapancha Mithya exactly like dream.

• Appears to exist as real, independent, like dream.

XIII) Both Jagrat, Svapna Prapanchas are borrowed from subject, me, Atma.

• I Turiyam, observer, give reality, existence to Svapna and Jagrat.

XIV) I enter Dream, Jagrat, Avasthas and Donate existence and reality.

• I forget that all experiences are donated experiences for a Jiva.

XV) Purva Pakshi :

• Atma is a substance, has attribute.

XVI) Vedantin :

• Atma is not a substance, has no attribute.
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XVII) Vastu = Dharmi = Substance

• Tad Vatu Avabhasate.

• World appears as though it has many substances.

• All substances are made of Pancha Butas, appearances.

All substances Atma

-   Mithya -   Satyam
  -   Adhishtanam



XVIII) Example :
Devadatta

Has origination Chala Abhasa Appears to be a Vastu

Jati Abhasa Substance
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XIX) Whole appearance is made possible because of unique power of Brahman, Atma.

XX)
For Brahman For Atma

Use Maya Moola Avidya

XXI) Appearance are never possible without a reality.

• To borrow existence there has to be lender of existence, reality.

XXII) Reality = Paramartha Tatvam.

• In reality, Ajam, Achalam, Avastutvam.

One Atma

Ajam

Birthless

Anandam

Movements are appearances of non-
moving Atma



XXIII) Avastutvam = Advayam

• Consciousness = Non matter

• Consciousness is seeming material substance.

XXIV) 5 features :

• Not property of Body.

• Independent

• Pervades, enlivens

• Not limited in body

• Continues to exist even after fall of Body, when matter resolves.

XXV) Avyavaharyam :

• Atma is beyond all transactions.

• Shantam, Shivam, Advayam, Chaturtham manyante.

Mandukya Upanishad : Mantra 7
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XXVI)

Consciousness is free from

Origination Movement Vastutvam

• Hence Shantam, Shivam, Advaitam.

• Ever calm, undisturbed.

• Ataha Eva Advayam, Jatyadhi Rahitatvat.

• If origination, then only 2nd thing will come.

XXVII) Turiyam, not one of the things in creation.

• Don’t look for it inside you, outside you.

• Reality is not outside me, inside me.

• It is me.
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It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]



XXVIII) Anvaya :

• This is subject of Sentence.

• Ajaha, Achala, Avastutvam.

• Predicate is – Shantam Advayam Vigyanam Bavati.

• Whole world is consciousness alone.

• Material universe is consciousness alone in 3 periods of time.

XXIX) But Kshanika Vadi says :

• Consciousness is born and gone.

XXX) Gaudapada :

The appearance of birth, the appearance of motion, and the appearance of object are (all 
nothing but) consciousness which is birthless, Motionless, Non-material, tranquil, and Non-
dual.
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Vigyanam

Not Kshanikam But Nityam



XXXI) Neither original consciousness or reflected consciousness – Jivatma is really born.

XXXII) Eka, Advitiya, Nitya Chaitanyam, Atma alone is there all the time.

XXXIII) What is benefit of this Turiya Jnanam?

Practical Benefit :

• You will stop looking at yourself as mortal individual

XXXIV) Fear of mortality, sense of insecurity goes away.

XXXV)
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2 types of fear

I will die I will born again

-   Marana Bayam
  -   In Nastikas

-   Punar Janma Bayam
  -   In Astikas

XXXVI) Based on reasons seen so far, Chittam Na Jayate.

Karika No. 45 Karika No. 46

-   Other philosophers refuted -   Kshanika Vigyanam refuted
  -   Nitya Vigyanam Eva Asti



XXXVII) Deha Bheda Anuvidvatwat :

• Since bodies are different, Atma appears to be many, different.

• Based on the plurality of the body, we talk about plurality of Atma.

• Really Atma is Ekaha.

XXXVIII) Vijnata :

Vedanta Jnanam

Subtle Abstract 

XXXIX) Why?

• 2 contradictory statements in Vedanta.

a) What is ever experienced (body – World) is never there.

b) What is never experienced (Atma) is ever there.

XXXX) Katho Upanishad :
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Arise, awake ; having reached the great (teachers) learn (realize that Atman). Like the sharp 
edge of a razor is that path, difficult to cross and hard to tread – thus say the wise. [I – III – 14]



XXXXI) Evam Yathoktam Vigyanam :

a) Suppose you realise the above mentioned Chaitanya Svarupam in you.

b) Ajam, Achalam, Avastu haitanyam

c) 4th pada = Turiyam = Vigyanam.

d) Not Vrutti Jnanam of 1, 2, 3rd Padas.

e) Jatyaya Rahitaha :

• Free from Birth, Movement, Materiality, Ancient, Changeless, Nitya Svarupam, Advaya 
(Nondual) Atma Tattvam, which is myself.

XXXXII) How to know Atma?

Claim :

• I am  Atma without trying to objectify it.

XXXXIII) Without objectifying, projecting anything tell yourself, I am Turiya Atma – locationless, 
motionless, unborn, Advayaha = Vijanataha.

Understanding Vedanta like

Walking on Razors edge
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XXXXIV) a)

• Vyuthaya.

b)

Brihadaranyaka Upanishad

Putra Eshana Vitta Eshanai Loka Eshanai

• Bahya Vastuni Eshana Haktva Eva Saha.

XXXXV) Qualified people know I am Turiyam.

• They never fall again, slip again, Drown again, immerse again in Avidya Bava Samsara.

Reduction of detachment from 
Pancha Anatma

Profession Body Mind Family Possessions 
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XXXXVII)

Taking moonlight as

Moon’s light Sun light’s

-   Ignorance
  -   Ajnani

-   Knowledge
  -   Jnani

Perception Attributing reality

-   Not a problem -   Jiva Srishti
  -   Error
  -   Adhyasa

Seeing existence in the wall Jnani

-   No problem -   I lend isness to the wall
  -   Right knowledge

XXXXVIII)
Perception of world I lend existence, consciousness to 

the world

Not a problem Should be the conclusion 
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XXXXVI)



XXXXIX) Drk Drishya Viveka :

XXXXX) Isness of the world, belongs to me, Brahma Turiya Chaitanyam.

• I lend isness to the wall / world.

• World is an appearance like dream world.

XXXXXI) Jnani never looses sight of this awareness principle.

XXXXXII) Isavasya Upanishad :

Every entity has five aspects - it is, it shines, it is dear, its name, and its form. The first three 
belong to Reality and the latter two to the world. [Verse 20]

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel 
deluded thereafter? What grief can there be to him who sees oneness everywhere? [Verse 7]

• One who sees Advaita Atma, Ka Mohaha, Ka Shokaha?

• No delusion, no sorrow.
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XXXXXIII) Shankara refuted all schools which present :

World Brahman

-   Karyam
  -   Product

-   Karanam
  -   Cause
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XXXXXIV) Conclusion : Brahman = Akaranam

• Special teaching in Mandukya Upanishad.

XXXXXV) Karanam can’t be logically or scripturally established as world is negated, Neti – Neti, 
Neha na na Asti Kinchina, Na Bumir Apo…

XXXXXVI) Conclusion :

• Karanam only relevant w.r.t. a product.

• When world is experienced, we an say Brahman is cause.

• When world is not experienced, unmanifest, Karanam looses its status.

XXXXXVII) Both Karyam and Karanam can’t be established by Sruti, Yukti, Anubhava.

• Hence we can’t talk of Karya – Karana Sambandha also.

XXXXXVIII) Universe seems to be full of Karya – Karana Sambandha in Jagrat, Vyavaharika 
Satyam.

Universe Brahman

Not Karyam Not Karanam



XXXXXIX) On Closer scrutiny, we establish that there is no Karya – Karanam and Sambandha.

XXXXXX) What is Universe in the new vision of Vedanta from absolute standpoint, beyond 
Karyam and Karanam?
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Universe Turiyam

a) Movie
b) Adhyasa, Abhasa, appearance
c) Mithya
d) Not Karyam
e) Borrows existence
f) Lower order
g) Like – dreamer
h) Anaadi, Anantha
i) Appears – disappears

- Manifests, unmanifest
- 2 conditions
- Phenomena of material world,   
  Prakrti

a) Screen
b) Adhishtanam

- Ashraya
- Support, locus, basis

c) Satyam
d) Revealed by Upanishad, 

Karanam
- On Turiyam, world appearance 
takes place

e) Lends existence
f) Higher order
g) Like waker
h) Anaadi, Anantha
i) Changeless 

XXXXXXI) Junior Student :

• Upanishad presents Karya – Karana Sambanda initially.

XXXXXXII) Senior student :

• Karya – Karana Sambandha replaced by Adhyasa – Adhishtana Sambandha.



XXXXXXIII) One non dual Atma, Anatma appears as plurality, Universe, material world.

XXXXXXIV)

Adhishtana Adhyasa

Atma Universe

XXXXXXV) Chapter 2 :

Adhishtana Adhyasa

Rope Rope Snake

Waker Dreamer

Clay Pot

Wood Furniture

Satyam Mithya
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XXXXXXVI) Chapter 4 :

• Alatam Example.

• Alatam = Tip of Agarbatti, fire holder, incense stick.



XXXXXXVII) Agarbatti in Dark Room.

a) 
Non dual

Tip

When in motion

See patterns

b)
One consciousness

Appears as all objects / beings of Universe

When consciousness is in motion

When motion stopped, appearance of 
plurality goes
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c) Dividha Akara Abhava :

• See various patterns during motion.



d)
Prapancha

Vishaya

Objects of the world

e) 
Advaitam Dvaitam

-   Satyam -   Pattern
  -   Mithya

• Paramarth Darshan = Right knowledge

f) Paramartaya Darshana = Right knowledge or knowledge of absolute reality, mentioned 
above.

g) Brahma Satyam, Jagan Mithya Jeevo Braheiva na paraha.

h) With intention to clarify through example, Gaudapada gives karika No. 47.

XXXXXXVIII)

1371

In Brahman

There is neither subject or object 



XXXXXXIX) As experienced in deep sleep, no subject – object duality.

XXXXXXX) In 3rd pada – itself, no duality.

• 4th Pada = Advaita Vastu Turiyam

     ↓

    No subject – object duality

XXXXXXXI) That Brahman appears dualistic in the empherical plane

XXXXXXXII) Seeming plurality because of motion, Spandanam of consciousness caused by 
Maya.

XXXXXXXIII) Consciousness does not require any Pramanam to reveal itself, self revealing.

XXXXXXXIV) Any light = Example of consciousness

XXXXXXXV)
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• Here Adhishtanam = Alatam 

         = Self revealing, like consciousness

         = Sakshi

Rope Light

-   Adhishtanam
  -   Sat principle
  -   Self existent

-   Consciousness principle
  -   Self evident 



XXXXXXXVI) In Vyavaharika plane, you identify Atma as the observer

• As long as observed is available Atma is called observer.

XXXXXXXVII) Once observed is falsified entity, observer status of Atma goes, get falsified.

XXXXXXXVIII) Observer 

-   Status is Mithya
  -   As long as we are experiencing 
      Universe, Atma = Observer

-   Adhishtana Sakshi is Satyam

XXXXXXXIX) Throughout my Jeevan Mukti state, I claim Atma as observer.

XXXXXXXX) In Videha Mukti, I am neither observer or observed.

XXXXXXXXI) 
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Appear as

Subject Object

One Consciousness

XXXXXXXXII)
One waker in Dream divides as

Subject Object



XXXXXXXXIII)
Jagrat – One Chaitanyam divides

-   Observer
  -   Subject

-   Observed 
  -   Prapancha - Universe

XXXXXXXXIV) What type of consciousness?

• Vijnana Spanditam.

• Consciousness in motion.

XXXXXXXXV) How does superimposition happen?

• In Dream, sense objects are created because of Nidra Shakti.

• In waking, seeming motion happens because of Moola Avidya = Maya.

XXXXXXXXVI) Motion is available only in Jagrat and Svapna.

• In Sushupti – No motion

• Subject – object duality is resolved

• Same in Maranam, Samadhi, coma.

• Spandanam is resolved

• Vijnana Spanditam only in Jagrat, Svapna.
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XXXXXXXXXVII) How nondual consciousness can appear dualistic Universe?

Logical problem :

• Avidyaya Maya.

XXXXXXXXXVIII) When did Maya come?

• In Brahman, Maya is ever there.

• Beginningless Brahman, beginningless Maya.

• Endless Brahman, endless Maya.

• Brahman + Maya always together.

XXXXXXXXXIX) You can never go to a state where Brahman alone will be there without Maya.

XXXXXXXXXX) a) We can talk of motion of fire brand, Agarbhatti as they are finite objects.

• Brahman is all pervading, located everywhere, how can consciousness have a motion.

b) Alata can’t move

• How can spacelike consciousness move?

• Vijnana Spandanam = Logical contradiction.
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1183) I) Motion of firebrand, = Seeming motion of consciousness = As thought.

II) In every class in the end, add as though.

III) Spanditam Iva Spanditam

IV) What is Advantage of Alata example?

• Grahanam – Grahakam 

• Subject – Object 

• Atma is called subject only in the Vyavaharika plane.

V) In Pratibasika and Vyavaharika plane Atma = Subject.

VI) From Advaita Drishti, Atma not subject or object but Vilaksham.

VII) In Nirvikalpaka Samadhi, Maya is there.

• Person wakes up.

• Maya never comes, it is always there in Brahman.

VIII) Brahman and Maya are beginninglessly there.

• Is it duality?

• How Advaitam?

IX) Maya does not have independent existence.

• Existence is eternally borrowed from Brahman.

X) Eternal Maya borrows eternally existence from eternal Brahman.
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XI) As maya (Universe) does not have independent existence, it can’t be counted as No. 2.

a) Reflection in Mirror not 2nd object.

b) Clay – Pot 2 words, not 2 things.

c) Pot does not have independent existence apart from clay.

• Pot is as though No. 2 (Iva).

XII) Brahman and as though Maya are there.

• There is only Advaitam.

XIII)

1377

Advaitam is

Not absence of duality But inspite of appearance of duality

XIV) I experience duality all the time but I declare non duality is the ultimate truth all the time.

• This is conviction of Jnani.

XV) World :

• Does not have independent existence, independent of a conscious observer.

XVI) Without a conscious observer existence of the world can’t be proved.

XVII) World is existent only when consciousness is aware of the existence of the world.



XVIII)
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XIX) World is dependent on consciousness for its existence

In Pure Consciousness In Pure material World

-   No World -   No awareness, Consciousness
  -   Inert

Mixture responsible for the worlds 
appearance 

World Consciousness, observer

-   Has dependent existence -   Has independent existence
  -   But can’t be experienced, 
       recognised with Medium, of 
       body, mind, world

XX) To prove above, Gaudapada takes Alata example.

When firebrand is in motion

-   Patterns seen -   When firebrand comes to rest
  -   Patterns are non existent
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XXI) 

Consciousness is in motion

-   World appears
  -   Mind in motion

-   Consciousness resting, not in 
      motion.
  -   World disappears

XXII) Anvaya Vyatireka logic :

Motion Sattve Motion Abave

Pattern Satvam Patterns Abhava

XXIII) Patterns are dependent on motion of Alata

• When consciousness is in motion Svarupa Jnanam becomes Vrutti Jnanam.

• World becomes available for appearance.

XXIV) I need a Pramanam (Body – Mind) Operated by a Pramata to experience world at any 
time.

I – Aham – Turiyam 

With Body – Mind 

Become Temporary Pramata, Observer, 
Vishwa
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XXV) Without Pramata observer, Pramata, and Proof (Pramanam), I can never accept existence 
of the world.

XXVI) World depends on the observer.

XXVII) When fire band comes to rest, patterns are not there.

• When observer rests, world is not there.

• In Sushupti, Maranam, Pralayam, same status.

• World is like the patterns of the fire band.

XXVIII) Gaudapada pointed out that the relation between :

World Brahman 

Not Cause – Effect (Karanam – 
Karyam) but Adhishtana - Adhyasa

XXIX) Brahman = Akaranam

• It can’t be a Karanam, can’t undergo modification.

• Since Brahman can’t modify, it can’t be Karanam.
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XXX)

XXXI) If Brahman not Karanam, world can’t be Karyam.

• Have to revise status of world.

XXXII)

Brahman Brahman

Karanam Akaranam

3rd Pada 4th Pada 

World

-   Not product
  -   Not Karyam

-   But Adhyasa projection

XXXIII) New status :

Brahman World

Adhishtanam Adhyasa

XXXIV) What is new Sambandha between world and Brahman?
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XXXV)
Karana – Karyam Adhishtana – Adhyasa

-   Cause – Effect
  -   Same order of reality
  -   Both Vyavaharikam

-   Substratum – Superimposition
  -   Higher order – Lower order of 
      reality
  -   Order of reality is different
  -   Paramartikam – Vyavaharikam 
  -   Example : Waker – Dream world
  -   Observer – Observed 
  -   Observed Prapancha as good as 
      nonexistent
  -   Available for experience

XXXVI)
Dream World Jagrat World

-   Available for experience
  -   From wakers standpoint, 
      Adhistana Standpoint, Adhyasa 
      Prapancha as good as not there

-   Available for experience
  -   From consciousness, observers 
      standpoint, Adhyasa Jagrat 
      prapancha is as good as not 
      there, not-existent
  -   Jagrat world = Projection from 
      Brahmans standpoint
  -   As good as non existent 
  -   Experientially available
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XXXVII) Mithya status of World = Revelation of Mandukya Upanishad.

XXXVIII)
If World is Mithya

-   Then Brahman is of a higher order of 
       reality
  -   Eternal, changeless, unborn, motionless, 
      Avastu (Non-material)

XXXIX) Bottom line :

XXXX)

I – Atma = Higher order = 
Kutastha

Project my internal 
world of thoughts

Sustain the world Resolve the world Am not affected by 
any event in the 

world

I = Waker = Higher order

Project my internal dream 
world

Sustain resolve Not affected by any event in 
the dream
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XXXXI) I – Atma – Sustain the world by lending existence, consciousness to the world (body + 
Prapancha)

• Never affected by any event of projected world.

• 4th capsule of Vedanta.

XXXXII) a) Example :

• Alatam – Patterns

• Firebrand = Alatam = Stick with holder of fire at Tip.

b)

XXXXIII) 

Nondual glowing tip Patterns

-   Factual -   Experiential when fire brand is 
      in motion.
  -   Patterns don’t have existence of 
      their own.

Original consciousness with 
existence

Seeming world

-   Nondual, Advaitam -   Caused by Maya
  -   Varieties of thought patterns in 
      the Mind = world
  -   Seeming plurality created
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• Plurality depends on firebrand tip for its existence.

XXXXV) World depends on consciousness in motion.

• Varieties of Vrutti Jnanam come in the Mind of a Jiva during his entire life creating a 
notion of Jivatma.

XXXXVI)
Ghata Vrutti

Appears as Ghata outside Vishaya, Prapancha

One Consciousness

Aspanditam = Universe

XXXXVII)

XXXXIV)
Anvaya Vyatireka

-   Fire brand in motion, plurality 
      experienced

-   Fire brand at rest no plurality, 
      only glow of tip
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XXXXVIII) Dakshinamurthi Stotram :

XXXXIX) a) Karana Upasamharanam = Sleep State

• Anabhasa = Patterns absent.

b) Ajam = Akaranam

• Firebrand not Karanam.

c) Aspandanam Vijnanam

• Consciousness at rest in deep sleep, Samadhi.

• Anabhasam Ajam.

• Not Karanam of Universe.

On folding up all the functions of the senses, He who enters into a state of deep-sleep and 
there becomes existence veiled in maya, like the sun or the moon during eclipse, and who, on 
waking, remembers to have slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this 
prostration. [Verse 6]



1387

XXXXX) In the presence of Maya Prapancha – Brahman appears as Karanam.

• In the absence of Maya Prapancha, Brahman is Akaranam.

XXXXXI) 
Karanatvam 

-   Aupadhikam
  -   Aguntukam
  -   Incidental

-   Not Vastavam
  -   Not intrinsic

XXXXXII) Thatha Avidyaya :

• Similarly during ignorance time in Jagrat, Dream, consciousness seems to be in 
association with moving thoughts.

XXXXXIII) Thoughts are in motion during waking and dream.

• Varieties of Vrutti Jnanams rise and fall.

• Parallelly world seems to exist.

XXXXXIV) Vichara Sagara :

Vrutti Jnanam World

Jnana Adhyasa Artha Adhyasa

• Both simultaneously happen because of Mula Avidya.



XXXXXV) 
Same consciousness

Seeming Motion Without Motion

-   In waking -   During Sleep state
  -   Avidya Uparama
  -   Avidya doesn’t produce thoughts
  -   Vrutti Rahita Avastha

XXXXXVI) In sleep :

• Consciousness is not in association with moving thoughts.

• No Vrutti Jnanam.

• No world also.

• No Akara – no origination of varieties of things.

XXXXXVII) Ajam = Consciousness is not Karanam also.

Achalam Bavishyati :

• It becomes motionless consciousness.

XXXXXVIII) Initially, firebrand is at rest, patterns absent

• When firebrand is in motion in a dark room, patterns arise, become existent.
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XXXXXIX) For Junior Student :

XXXXXX) For Senior Student :

• Even when fire brand is in motion, patterns are not there.

• On enquiry, during motion also patterns do not exist by themselves.

XXXXXXI) Even when I experience patterns, they are not existent.

• Existence of patterns do not belong to patterns but to fire brand alone.

XXXXXXII) Existence of fire brand, we transfer to pattern

• Pattern do not have existence in 3 periods of time.

• When firebrand is in motion, they seem to have existence.

• They don’t have existence.

XXXXXXIII) a) In waking state :

• Whole world says – world has existence.

Patterns 

Present Absent

During motion At rest
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b) Jnani says :

• World seems to be existent.

• World doesn’t have existence of its won.

c) Existence of the world is borrowed from me the observer, consciousness, Turiyam.

d) Gita : Chapter 2 – Verse 16
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The unreal has no existence; there is no non-existence of the Real; the truth about both these 
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

e) World = Mithya

• Does not have existence of its own in all 3 periods of time.

• I – Chaitanyam alone exist in 3 periods of time.



f) 
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World I – Chaitanyam

Does not exist in past, present, 
future

Exist in past, present, future

g) In the present world appears to be existent borrowing existence from the light of 
consciousness.

XXXXXXIV) Dakshinamurthi Stotram :

He who experiences at the time of realization his own immutable Self-in which the Self alone 
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power 
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is 
this prostration. [Verse 1]

XXXXXXV) Whoever understands this is called a Jnani.

• Anabhasam, Ajam thatha.



XXXXXXVI) Chandogya Upanishad :
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• I alone appear as Akasha, Vayu, Agni.

XXXXXXVII) World is not a product, not a Karyam, it is an Adhyasa, it is Mithya.

XXXXXXVIII) It does not have existence, of its own, independent of observer consciousness.

XXXXXXIX) What is Mithya?

• Adhyasa – Lower order of reality.

XXXXXXX) Mithya definition :

• Anirvachania, not logically explainable.

• More you enquire the world, more mysterious it will become.

That bhūmā is below; it is above; it is behind; it is in front; it is to the right; it is to the left. All 
this is bhūmā. Now, as regards one’s own identity: I am below; I am above; I am behind; I am in 
front; I am to the right; I am to the left. I am all this. [7 - 25 - 1]



XXXXXXXI) You will never be able to clearly identify what it is, like dream world.

XXXXXXXII) Anirvachaniyatvam = Definition of Mithya

XXXXXXXIII) Gaudapada shows by way of patterns.

XXXXXXXIV) 
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Fire Brand

Moves Rests

Patterns come No patterns

XXXXXXXV) Question :

From where are patterns coming from?

-   From inside firebrand
  -   they disappear also

-   From outside firebrand
  -   Do they join firebrand

XXXXXXXVI)
Objects / World in Jagrat / Svapna

Come out from where Go where in sleep?
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XXXXXXXVII)
Patterns / World

Can’t talk of as separate entity

Don’t have existence of their own

Mithya 

XXXXXXXVIII) Patterns / World – Not inside, outside.

XXXXXXXIX) External world will always be indefinable, Anirvachania.

• They come out from consciousness and go back into consciousness.

• Without an observer you can’t talk about the existence of the Universe.

• That is the status of the world.

XXXXXXXX) Science struggling to find out what the world is.

• Deeper they go, it becomes more mysterious.

• Say world is undefinable.



XXXXXXXXI) 
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Big question in science and in Veda

Is there a world outside, other than the 
observer?

Nobody can prove existence of the world 
independent of the observer, conscious 

knower of the world

XXXXXXXXII) Alate Spandamane :

• When one fire brand is in motion, patterns we experience.

XXXXXXXXIII) Can’t say :

• From where the patterns came into existence.

XXXXXXXXIV) 
Patterns came not from

Inside the firebrand Outside the firebrand 

XXXXXXXXV) Anyotho Bavaha :

• Not coming from outside when fire brand is in motion.
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XXXXXXXXVI) When fire brand rests :

Patterns go

Inside Outside to another room

XXXXXXXXVII)
Can’t say Rope Snake has come from

Inside the Rope Outside the Rope

XXXXXXXXVIII) 

Rope Snake disappears

Not inside Rope Not outside Rope

XXXXXXXXIX) Badaha = Can’t answer inside or outside

   = Only negated

• World is Badaha, negated in sleep.

Put torchlight
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XXXXXXXXX) Sanchita karma of Jnani goes by Jnanam.

• Sanchita Karma is Baditam.

• It doesn’t really exist in 3 periods of time, seemingly exists and Jivas get trapped, 
attached.

XXXXXXXXXI) 

Ajnana Kale Jnana Kale

Sanchita seems to exist Does not exist

XXXXXXXXXII) Na Alatam Eva Pravishatu :

• Patterns don’t go anywhere.

• To understand Sanchita Karma, we must know what is Baditaha.

• Sanchita Karma – Baditam Bavati.

XXXXXXXXXIII) Why we are not able to logically explain arrival or departure of patterns or the 
world?

XXXXXXXXXIV) Departure of patterns or departure of the world, we cannot logically explain.

XXXXXXXXXV) Where is the mistake?

• Diagnosis of intellectual problem



XXXXXXXXXVI) 
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In arrival, departure of patterns, what is the 
fundamental mistake

Pattern arrives, departs 

We are assuming there is some substance 
called patterns or world

XXXXXXXXXVII) Verbs :

• Coming, going arriving, departing possible only when there is a subject, noun, thing, 
substance.

XXXXXXXXXVIII)

Krishan Rama / Pattern Comes, goes

Subject, Noun Verb

XXXXXXXXXIX) Pattern = Word used, no thing called pattern.

• Fire brand alone exists.

• Pattern = World, not thing by itself.
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XXXXXXXXXX) 

Consciousness Jiva – Jagat – Ishvara 

Observer Word

Exists Mithya

Like Fire Brand / Clay Like Patterns / Pot

XXXXXXXXXXI) Wrong assumption – Mistake 

• There is a substance called Pot / Pattern / Jiva / Jagat / Ishvara.

XXXXXXXXXXII) We add nouns, adjectives, verbs

• Pot originates from clay.

• World originates from Brahman.

XXXXXXXXXXIII) Kaivalya Upanishad :

In me alone everything is born ; in me alone does everything exist and in me alone gets 
everything dissolved. I am That non-dual Brahman. [Verse 19]
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For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of 
the Paramatman… the one who is in the cavity of the heart, who is without parts, without a 
second, the Witness of all, beyond both existence and non-existence, one attains the very 
nature of the Paramatman. [Verse 23, 24]

XXXXXXXXXXIV) We assume thing called Pot / Ring / World

• World / Pot is born, originates is a mistake.

• Build up huge castle on arrival of Pot / Body / World.

XXXXXXXXXXV) Is there a thing called Pot, world.

• Substance = Clay / Brahman / Chaitanyam / Turiyam.

• Substance not nothing, blankness.

XXXXXXXXXXVI) Biography of Pot / World – arrival, departure = confusion.



XXXXXXXXXXVII) Mandukya Upanishad : Chapter 2 – Karika No. 32
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There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for 
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such. 
This alone is the Supreme Truth. [2 - K - 32]

XXXXXXXXXXVIII) Actual world does not originate does not move about, does not resolve.

XXXXXXXXXXIX) Jiva does not originate, does not move about, resolve.

• It is magic show of Maya.

• All these are words, Vacharambanam Vikaraha.

XXXXXXXXXXX) Clay alone was, is, will be.

• Entire world = Word

XXXXXXXXXXXI) Remove “L” from world, becomes word.

• When Ajnanam goes, world becomes a word.

XXXXXXXXXXXII) Pot not substance, clay is substance.

• World not a substance, truth, content, essence substance of the Universe is 
consciousness.



XXXXXXXXXXXIII) What is consciousness?

Mandukya Upanishad : Mantra 7
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It is not that which is conscious of the internal subjective world, nor that which is conscious of the external 
world, nor that which is conscious of both, nor that which is a mass of consciousness, nor that which is 
simple consciousness, nor is it unconsciousness: it is unseen by any sense-organ, beyond empirical 
dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, essentially by of the self 
alone, negation of all phenomena, the peaceful, the auspicious and the non-dual. This is what is 
considered as the fourth (Turiya). This is the Atman and this is to be realised. [Mantra 7]

XXXXXXXXXXXIV) One Consciousness alone is the content of the Universe.

• How to see the consciousness?

• You can’t see because you are the subject consciousness.

XXXXXXXXXXXV) Vijnanam Anandam Brahma

• Ayam Atma Brahma.

• I the observer am the truth.



• Everything I observe is patterns in motion.

• I alone AM.

• Anena Jeevane Anupravishya Nama Riupa Vyakaravani Tad Deiva Anyarute Asit

• Tan Nama Rupabyam Eva Vyakriyate.

XXXXXXXXXXXVI) Upanishad says – 2 things exist.
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I Nama Rupa

-   Pure Consciousness
  -   Lends existence
  -   Satyam

-   Body, Mind, World
  -   Borrows existence for appearance
  -   Mithya 

XXXXXXXXXXXVII) Extend fire brand example to you and the world.

• Powerful Shloka – Karika No. 50

• Go through Mandukya Upanishad again again until you get full impact of Turiyam 
Brahma revelation.

XXXXXXXXXXXVIII) Gaudapada establishing Ajati Vada

• Non origination of the world from Brahman or Atman.



XXXXXXXXXXXIX)
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Pairs

-   Brahman
  -   Clay
  -   Wood
  -   Gold
  -   Father

-   World
  -   Pot
  -   Furniture
  -   Ornaments
  -   Son

-   No Karana – Karya Sambandha
  -   Karana Karya Sambandha gives your 
      Buddhi Satyatva Orientation
  -   Orientation and Satyatva Buddhi = 
      Samsara

XXXXXXXXXXXX) Karya – Karana Bhava Drishti = Samsara

• Ajativada = Moksha

XXXXXXXXXXXI) Example in Chapter 4 :

• Firebrand patterns

• Superficially seen firebrand is cause of patterns

• Superficially cause – effect relationship seems to exist.

• Brain is used to conditioning, orientation.



XXXXXXXXXXXII) Breaking this conditioning is job of Upanishad.

• We extend clay – Pot to Brahman – world.

• Conditioning is very strong.

XXXXXXXXXXXIII) Initially Veda accepts cause – effect relationship between Brahman – World 
because our orientation is very strong.

XXXXXXXXXXXIV) Trust of student is won over by logic.

• Clay – Pot can’t have cause – effect relationship.

• What is the logic?

XXXXXXXXXXXV) a) Clay – Pot = 2 words not 2 substances

• Relationship requires 2 things.

• 2 words used, hence mistake.

b) Pot does not exist separate from clay.

• Mistake : We assume 2 separate, independent substances in cause – effect.

XXXXXXXXXXXVI) Pot does not exist separate from clay.

• World does not exist separate from Turiyam Brahma.

XXXXXXXXXXXVII) Different example used in Chapter 4.

Normal Example :

• One clay – Appears as many Pots.
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Here :

• One Agarbatti glowing Tip (Nondual) – Appears as Many patterns in motion.

XXXXXXXXXXXVIII) 
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Normal Example

-   Glowing tip
  -   Non dual
  -   Atma

-   Patterns
  -   Many
  -   Plural – Round, Square, Akara
  -   World

XXXXXXXXXXXIX) Seemingly there is cause – effect relationship between fire tip and patterns, 
Brahman / consciousness and world

• No real relationship

XXXXXXXXXXXX)

Tip / Consciousness World / Patterns

-   Satyam
  -   Independently existing

-   Mithya
  -   Dependently existent 

Tip – Patterns Consciousness – World 

2 Words not 2 substances
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• Hence nondual, Advaitam

XXXXXXXXXXXXI) 4 Statements

Firebrand in Motion – Patterns are 
experienced  - 2 statements

Fire brand at rest – patterns are not 
experienced

-   Patterns don’t 
      come from 
      moving firebrand 
  -   Karika 50 – 
      1st line
  -   Tay Alata 
      Nirgataha

-   Patterns come 
      from elsewhere
  -   Karika No. 49 – 
      1st line Tey Ne 
      Anyatho Buvaha

-   Patterns don’t 
      resolve into fire 
      tip
  -   Karika No. 49 – 
      2nd line
  -   Na Alatam 
      Pravishanti

-   Patterns don’t 
       resolve 
       elsewhere
  -   Karika No. 50 – 
      Tey Anyatho 
      Anyat 
      Nisspandatatya

XXXXXXXXXXXXII) What is the logic?

• You can’t talk about patterns coming, going.

• Patterns – Tip – 2 words not 2 substances independently existing.

• Patterns do not exist as a separate entity.
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XXXXXXXXXXXXII) Chandogya Upanishad : Chapter 6 – 1 – 4 

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

XXXXXXXXXXXXIII) Logic :

a) Every product = Word, not a separate thing.

b) Ring, Bangle, Chain – All 3 are Gold

-   3 Words

 -   3 Names, functions, forms

• Weight of Chain = Weight of Gold

• No separate weight of Chain.

XXXXXXXXXXXXIV) World appears to be independently existing product because of Nama, 
Rupa, Kriya.

XXXXXXXXXXXXV) Bottom line :

• Patterns don’t come and go factually.

• Patterns are words not 2 separate substance.
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• We experience patterns as though they are independent entity, even though they are 
mere words.

• Truth = One Tip

XXXXXXXXXXXXVI) Karika No. 50 :

Crucial Word :

• Dravyatha Abava Yogataha.

• Patterns are only appearances, not separate substances.

• World = Like Pattern = Not separate from consciousness, hence non dual Atma, 
Brahman.

XXXXXXXXXXXXVII) Intellect gets Tired in logical analysis.

• Maintain alertness throughout class.

XXXXXXXXXXXXVIII) Ultimate substance of the Universe = Satyam, Jnanam, Anantam, Turiyam 
Brahma.

XXXXXXXXXXXXIV) World = Seeming appearance, Mithya not Tuchham.

XXXXXXXXXXXXV) Extend Alata example to Brahman – World 

• Consciousness – Matter 
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XXXXXXXXXXXXVI) 
Powerful Revelations

Vedanta Science

-   No matter separate from 
       consciousness, independent of 
       consciousness 

-   No consciousness separate from 
      matter

XXXXXXXXXXXXVII) Why?

• Abhasasya Aviseshataha

• World = Abhasa, appearance like patterns / pot / ring.

XXXXXXXXXXXXVIII) Example :

• Alatatu Na Nirgataha

• Patterns have not come out of fire tip.

• They appear to come out.

• Unlike house not a concreate substance.

XXXXXXXXXXXXIX) They don’t have substantiality of their own.

• Now weight or their own.

XXXXXXXXXXXXX) More you probe the finite world more mysterious it becomes.
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XXXXXXXXXXXXXI)

Universe

118 Elements

Molecules

Atoms 

Subatomic particles 

Energy field

Unable to get hold of it at all 

Vastava Abhava 

XXXXXXXXXXXXXII) Bottom line :

• World is not a substantial entity (Like patterns only).

XXXXXXXXXXXXXIII) If world is a substance we can talk of arrival, original, departure, 
resolution.

XXXXXXXXXXXXXIV) Discussed before :

2 Vadas

Sat Karya Vada Asat Karya Vada

-   Existent pot originates
  -   Existent pot need not originate

-   Not existent pot originates
  -   Can’t originate ever



XXXXXXXXXXXXXV) Non-substantial patterns are only appearances, can’t come and go really.

XXXXXXXXXXXXXVI) w.r.t. Brahman, consciousness, origination, movement, resolution, 
Vastutvam, Srishti, Sthithi, Layaha all are similar to the patterns.

XXXXXXXXXXXXXVII) Same true for Consciousness 

• Aviseshataha = Tulyatvat.

• World not substantial entity separate from Consciousness.

XXXXXXXXXXXXXVIII) What is logic?

• World is similar to pattern of fire brand.

XXXXXXXXXXXXXIX) This will be explained in following verses.
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1184) I)
When Consciousness is in

-   Consciousness active through 
      Mind, thoughts, world appears 
      seemingly 
  -   Srishti

-   Mind resolved, world disappears 
      seemingly 
  -   Pralayam

World does not 
come from 

consciousness 

World does not 
come from 
elsewhere

World does not go 
into consciousness

World does not go 
elsewhere

Seeming consciousness in Motion 
(Waking + Dream)

Seeming consciousness at rest 
(Sleep)
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II) Appearing, disappearing world is Mithya 

III) How world + patterns are similar?

• World solid entity for us.

• If no observer, consciousness, we believe world exists independently.



IV) Scientist :

• World exists without observer.

• This is the big difference between Veda and science.

V) Vedanta :

• You can’t about existence of any object without an observer, subject.

• Ultimate subject for the Universe is Turiya Chaitanyam.

VI) Jagat = Drishyatvat Mithya

VII) Visishta Advaitin and Dvaitin take all examples of Vedanta :

• Rope Snake

• Shell Silver

• Dream

• Screen – Movie 

VIII) Consciousness is actually motionless in 3 periods of time.

• Consciousness has seeming motion, Vyavaharika motion, temporarily caused by 
Maya Devi.

• This is the dissimilarity between motion of firebrand and consciousness (Visesha).

IX) Initially Veda Admits

1414

Conclude Advaitam is wrong

Brahman World

Karanam Karyam
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X) Later it negates

If world is not a

Product Attribute Part Effect

• It is an appearance in Brahman who causes it?

XI) Maya Shakti in Brahman causes world to appear, disappear, manifest – unmanifest.

XII) Maya Shakti is Anaadi like Brahman, eternally present in Brahman.

• Maya does not come at a particular time.

• Maya, Jagat, Jiva, Ishvara, Brahman all Anaadi.

XIII)
Because of

Nidra Shakti in Jiva 
(Ignorance of waker status)

Maya Shakti in Brahman 
(Ignorance)

There is appearance of Svapna There is appearance of Jagrat
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XIV) Maya is Admitted in Brahman not as a

-   Separate
  -   Distinct entity

-   Attribute of Brahman
  -   If so, Brahman will 
      become Sagunam

-   Part of Brahman

Nidra Shakti no

Separate, distinct entity Attribute of Jivatma Part of Jivatma

• Brahman is partless.

XV) What is relationship between

a) Waker – Dreamer

b) Brahman – Maya

o Maya is an appearance in Brahman.

XVI) Shadow Person

-   Lower order
  -   Dependent
  -   Not separate, part, attribute of 
      person
  -   Experience of Shadow can’t be 
      negated

-   Higher order
  -   Independent 
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XVII) 
Maya Brahman

-   Not distinct, part, attribute of 
      Brahman
  -   Lowr order

-   Higher order

XV) Why can’t we accept cause – effect relationship between Brahman and World?

• We negate Vehemently.

• When fire brand is in motion there is only not real, cause – effect relationship between 
fire tip, patterns.

XVI) Why seeming? Important argument

• To talk about real cause – effect relationships need 2 separately, independently 
existing entities.

• Requires duality.

• Without Dvaitam, Sambandaha Nasti.

XVII) 

• Patterns do not exist separate from fire.

XVIII) World does not exist separate from observer, consciousness, Brahman.

• Hence, non dual, no cause – effect relationship.

Firebrand Patterns

Not 2 separate entities 
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XIX) How do you prove pot has no cause – effect relationship, does not exist separate from 
clay.

• Remove clay, show me pot.

• Not pot after clay is removed.

XX) Brahman and world not counted as 2 but as Satyam – Mithya.

• Since there are no entities, there is no Sambanda between Brahman and world not 
counted as 2 separate entities.

• Therefore, there is no Karya – Karana Sambandha.

XXI) One Basic difference

Firebrand patterns generated by 
actual motion of firebrand

World caused by seeming motion of 
consciousness, Brahman

XXII) How it is seeming motion?

Maya

Cause of Mind 

Mind is responsible for moving thoughts

Consciousness has seeming motion



XXIII) World – Consciousness – don’t have cause – effect relationship

• Therefore world is not a product of consciousness, Brahman, Turiyam.

• It is an appearance.

XXIV) What is an appearance?

• Appearance is called Mithya, Anirvachania, Vitatam, Achintyam.

XXV)
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Logically uncategorisable as

Sat Asat

XXVI)
World not

Existent Non existent

XXVII) Intellect wants to categorise everything in the world, label everything.

• What is job of intellect?

• Judge, categorise, label.

XXVIII) Once labelling is done, intellect is comfortable, can rest

• Philosophical, intellectual restlessness = Samsara.



1420

XXIX) Vedanta :

Intellect can’t label the world as

Existent Non existent

-   Sat
  -   Keep probing
  -   Can never prove what is existent
  -   It gets negated by enquiry
  -   Pramanena Badyatvat
  -   Hence world not existent

-   Asat
  -   Asat Chet Na Pratiyate
  -   World appears for experience
  -   Non existent can’t appear for 
      experience
  -   Sky flowers, mans horn

XXX) Mithya whatever can’t be categorized as Sat – existent or Asat – nonexistent is called 
Mithya (Seemingly existent).

XXXI) 2nd Chapter :

• Rope – Snake, Dream, mirage water.

• Rope Sanke frightens, causes sweat, person runs away hence appears, not non 
existent.

• Show torch light, rope snake disappears.

XXXII) Sat Asatbyam Anirvachaniyat

• Hence world is called Mithya, Vitatam, Achintyat.
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• Every object in the world is not recognisable as Sat / Asat at all times, all Mithya.

• World is called Mithya, a unique category.

• Most difficult concept of Advaitam.

XXXIII) Gita : Chapter 9 – Verse 4, 5

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]



• World is in me Sat, not in me, Asat.

• Sat – Asat of world taught by Lord Krishna.

• Mithya message in these verses

XXXIV) How we commit mistake of reality of patterns

• We transfer existence of firebrand to patters, rope to rope snake, sand to mirage 
water, clay to pot, gold to chain.

XXXV) All are transfer of isness from Brahman to Mind to sense organs – world of objects.

XXXVI) We transfer existence from Brahman to the world wrongly.

XXXVII) 

1422

• Perceptual error, mistake.

• In Brahman we don’t see the world.

• Vision of independently existing world is a mistake, error.

Brahman World

-   Satchit Ananda
  -   Alone is
  -   Reality
  -   One non-dual

-   Borrows is-ness from Sat 
      Brahman

Fire Brand Plurality of patterns
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XXXVIII) How do you explain experience of the world?

• How is isness in the world experienced?

• Isness of the wall does not belong to wall.

• Isness of the world doesn’t belong to the world.

XXXIX) It is borrowed from the observer of the world

• Observer lends existence to the world.

• There is only one observer Turiyam Brahma of the Universe lending existing to the 
world.

XXXX) Wall / Man / Women

Nama Rupa Kriya Is-ness

-   Maya portion
  -   Isness of world does not belong 
       to wall, thought, mind, Maya

-   Sat Chit
  -   Isness belong to observer
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XXXXI) 
See

-   Observer
  -   I – Atma
  -   Self existent, self conscious
  -   Without trace of world
  -   Turiyam Atma

-   World without is-ness
  -   Inert
  -   Anatma

XXXXII) 

Experience World of Objects

-   Jnana Adhyasa -   Prapancha + Shariram
  -   Artha Adhyasa

• Iti Samuda Artaha

XXXXIII) Gaudapada winds up discussion of Ajati Vada in Karika No. 53 – 54 

XXXXIV) Final Advaitic teaching in Karika No. 53 – 54 

XXXXV) There is only one 

• Nondual Atma, Brahman, Turiyam, Truth in all 3 periods of time.

XXXXVI) Truth = Atma Tatvam, reality, self, Chaitanyam, consciousness – alone.

XXXXVII) What type of consciousness? 

• Ajam, which does not originate from matter.
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XXXXVIII) 
Clip Plastic

Samavaya Sambandha

Revision : Karika No. 53

XXXXIX) Gaudapada refuting origination of creation, world from Atma, Brahman = Advaitam in 
7th mantra.

XXXXX) Advaitam means that which can’t become duality remains all the time.

XXXXXI) Hence Brahman, Turiyam can’t be a cause and world is not an effect.

XXXXXII) Veda admits cause – effect relationship in the beginning stage – Adhyaropa state.

• Provisional agreement of cause – effect relationship between Brahman and world is 
called Adhyaropa.

XXXXXIII) Later, negation of relationship is called Nisheda.

XXXXXIV) If world is not a product, what is the world experienced by us?

XXXXXV) Appearance, Adhyasa, Mithya, Vitatam is possible only if there is a cause – effect 
relationship between 2 separate things.

• Relationship requires duality.
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XXXXXVI) Mandukya Upanishad – Example of nonduality :

• 2 things are not there.

• No Karya – Karana Sambandha between firebrand and patterns.

XXXXXVII) Shankara in Karika No. 53 – quotes Tarqa example :

• Conveys one idea :

Cause – effect requires 2 separate things, substances.

XXXXXVIII)

Brahman World

-   Firebrand -   Patterns
  -   Don’t exist independently 
      separately 
  -   Depend on fire tip

Pot Clay

-   Born out of clay
  -   Effect
  -   Karya Dravyam

-   Karana Dravyam
  -   Cause

2 separate substances
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XXXXXIX) Brahman – World not 2 separate substances.

• No world separate from Brahman.

XXXXXX) According to Tarqa, Atma – World – No Karya Karana Sambandha.

• Atma – not Dravyam or Guna. 

XXXXXXI) Why Atma not a substance?

a) Substance = Locus of attributes.

• Atma = Nirguna, attributeless.

b) Atma Dravyam Na bavati, Nirgunatvat.

c) Anya Bava, no duality, no differences also between world and Atma.

d) hence, no Karya – Karana Sambandha between world and Brahman.

e) Why not 2 separate substances?

Example :

• Firebrand – Patterns 

f) Gist of Shloka :

• No Karya Karana Sambandha between Brahman – World 

• Brahman = Akaranam

XXXXXXII) I am relative of someone other than self, requires duality.

XXXXXXIII) Non-substance can’t be cause of anything.

XXXXXXIV) Substance alone can be cause of another substance = 1st condition.
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XXXXXXV) a) Non substance Atma can’t be Karanam or Karyam of anything in creation.

• Orange is an attribute of thread not an independent substance.

b) Atma does not come under Dravyam to become causal substance.

c) Atma is not a substance, Nirguna.

• Only substance with attribute Guna, can be a Karanam.

XXXXXXVI) a)
Atma can’t be

Karanam Karyam

b) Atma Ekaha :

• Bodies, Minds many.

• Atma exists in all bodies, indweller.

• Atma in my Body, your Body, Ekaha.

c)
Since Atmas not 

Different Substance

• Atma not Karanam or Karyam.

• Very important conclusion for 7th mantra of Upanishad.



XXXXXXVII) Therefore, since Atma is not a substance and since Atma is not different from other 
Atmas.

• Atma can’t be a product, Karyam or cause – Karanam of any other Atma.

• There is only one Atma.

• Universe is in one nondual Atma.

• Universe is in one nondual Akasha.

XXXXXXVIII)
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No Sambandha

Karika No. 53 Karika No. 53

Jivatma – Jivatma Jivatma – Paramatma   

-   Father – Child 
  -   Only one Atma
  -   No Karya – Karana Sambandha

XXXXXXIX) Karika No. 53 :

• No Karya Karana Sambandha between Jiva – Jiva and Jivatma – Paramatma.

XXXXXXX) Karika No. 54 :

• No Karya – Karana Sambanda between Atma – Anatma (Material world).
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XXXXXXXI) Consciousness not born out of matter.

• Matter not born out of consciousness.

• There is only one independent consciousness.

XXXXXXXII) Many Consciousness = Myth.

• There is a mysterious appearance called world.

XXXXXXXIII) Because of above mentioned reasons in Karika No. 28, 46

• Chittam = Atma Vijnana Svarupa

 ↓     = Pure Consciousness

     Atma

XXXXXXXIV) 

Consciousness Matter

-   Reality
  -   Independently existent
  -   Understand, contemplate, own up, 
      intrinsic nature, pure nature

-   Appearance, Abhasa
  -   Dependent on Consciousness

XXXXXXXV) For Senior student : 

a) Transcend law of Karma, Body, Cause – Effect relationship.

b) They are all appearances in Atma, Pure Consciousness, Adhishtanam.



c) 

Pure Consciousness
Mind + Sense Organs 

Gets Reflected Consciousness
World experienced

-   Brahman / Turiyam
  -   Adhishtanam
  -   Karya – Karana 
      Vilakshanam
  -   Firebrand alone exist

-   Maya Tattvam
  -   Appearance
  -   Karma, Shariram, Cause – Effect Relationship 
      (Father – Child) 
  -   All appearances, Patterns
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XXXXXXXVI) Drishti Srishti Vada :

• Srishti as an appearance, Drishti, seen in screen of Consciousness.

• No Real Srishti, no factual Srishti.

• Only appearance.

XXXXXXXVII)

Junior Student Senior Student

-   Law of Karma -   Appearance, Abhasa 
  -   No Prarabda Admitted
  -   For Manisha, wise
  -   Transcends cause – Effect 
      relationship
  -   Transcends time, owns immorality, 
      Nitya Mukti Svarupa
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XXXXXXXVIII) Hetuh Phalam Ajatim Pravishanti :

• Non-origination of Cause – Effect

• Adyavasayanti.

• They confirm, affirm, re-inforce, there is no cause – effect.

• There was, is, will be Nitya Chaitanyam, Turiyam, ever free.

XXXXXXXIX) Rest of the world, Anatma, other than Atma is Mithya, Nama, Rupa, Karma.

XXXXXXXX) In that Atma there is neither cause or effect.

• They are very sure, Pratipadyate.

XXXXXXXXI) Atma alone exists

• Anatma is an appearance on Brahman, Pure Consciousness.

• I am that Atma.

• Universe is resolved in Atma.

XXXXXXXXII) Do we really need this knowledge.

Gaudapada says :

• This Jnanam is required for Moksha, freedom from cycle of birth, death, notion of 
Jivatvam, gives liberation.

• I can claim, I am immortal Atma with this knowledge.

• Drop Jiva Bhava, own up Brahma Bava.
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XXXXXXXXIII) Without this Jnanam in the Buddhi, I will think I am a Samsari, mortal Jiva.

• Sanchita is coming, Prarabda exhausted, Punar Janma – Maranam cycle continues 
eternally (Jiva Bhava).

XXXXXXXXIV) All arguments in favour of Ajati Vada is concluded in Karika No. 54.

XXXXXXXXV) Established :

• Brahman – World do not have Karya – Karana Sambandha.

XXXXXXXXVI) Have Adhishtana Adhyasa Sambanda

• Major shift in approach vision.

XXXXXXXXVII) By changing language what is the difference?

XXXXXXXXVIII) In cause – effect relationship, both Brahman – world will be in same order of 
reality, Vyavaharika Satta.

XXXXXXXXIX) By changing language Gaudapada establishes, 2 different orders of reality.

Brahman Adhyasa

Higher Order Lower Order

XXXXXXXXX) Another expression used is :

• Vivarta Karana – Karya Sambanda

• It is same as Adhishtana Adhyasa Sambanda.

• Vivarta Karanam is another name for Adhishtanam.

• Vivarta Karyam is another name for Adhyasa.
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XXXXXXXXXI) Post Shankara – uses Vivarta 

• Shankara does not use Vivarta.

• Brahma Vivartam Jagatu used by modern Advaitins.

XXXXXXXXXII) Evam :

• In this manner, Hetu Phala Ajatu Pratipadyate Pravishanti Manishinaha.

• Pravishanti = Adhyavyasyanti.

• They come to conclusion, Ajatim

• Non-origination of Karana and Karyam.

1st – 2nd Pada 3rd Pada

Karyam Karanam

XXXXXXXXXIII) None of them is origination

• All appearances, Adhyasa.

• Shankara calls it Abhava = Adhyasa.

XXXXXXXXXIV) Non-origination means non-existence = Abava, not Tuchham.

• Abhava – Not total non existence

    – Mithya Rupa Abhava

    – Asat Rupa Abava = Mithyatvam 

XXXXXXXXXV) Pratipadyate, Brahma Vidaha, Manishinaha

• Gist of Karika No. 54 over



XXXXXXXXXVI) 
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XXXXXXXXXVII) What will be adverse thinking process, consequence mentioned in 
introduction to Karika No. 55.

XXXXXXXXXVIII) 

Universe Cause

Product Brahman

Philosopher Cause

Sankhya Prakrti

Nyaya – Veiseshika Param Anu

Scientists Atom, Energy

Visishta Advaitin, Dvaitin Brahman

Hetu Phalam

a) Cause
b) Karma

- Dharma – Adharma
- Punya – Papam

a) Effect
b) Vyashti Shariram, Samashti 

Prapancha
- Both born out of Karma 



XXXXXXXXXIX) As Jiva, I am generator, producer of Punya Papam, cause of entire creation and 
my body.

• Aham Karta Bavami.

• Mama Dharma – Adharmou

• Both Punyam – Papam belong to me.

• Think of others.

• My future Janma as per Sanchita.

• Prarabda responsible for current Janma – all Samsara.

• As Jiva, I am full of Karma Bhava, Jiva Bhava, Samsara Bhava.

XXXXXXXXXX) As Karta, Aham Bokshye

• I will experience Karma Phalam.

• Result of Dharma – Adharma Karmas in this Janma and future.

• I will take birth as Manushya, Devata, Plant, aquatic creatures, Prani Nikaya, 
Samudaya Jati.

• Can’t predict Karma Phala.

• Which Karma will bring which experience.

• Bolt from the dark.

• This will be their biography.
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XXXXXXXXXXI) I will associate myself with Karma, Karta, Bokta identity.

XXXXXXXXXXII) This identification, ego will ruin my life.

• There will always be fear of future.

• As Sakshi, Turiyam, I am ever free, Akaranam Brahma, Adhishtanam.

XXXXXXXXXXIII) Obsession with Samsara Mind, not casual thinking.

• False worry means Bokta worry.

• To handle Bokta worry means to adjust Karta, Parihara, astrology Run.

XXXXXXXXXXIV) Adjustment in Karta means doing more Karma.

• Kamya, Nisheda, Prayashchitta Karma.

• Nisheda Karma = Worry about future.

• Obsession with Karta, Bokta leads to more Karma, more worry, more Kama.

XXXXXXXXXXV) 
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Peddling Samsara cycle is peddling 

Left leg Right leg

Karta Bokta

Ahamkara Pedalling 



XXXXXXXXXXVI) I am miserable Samsari is general complaint of Karta – Bokta Ahamkara.

• I continue to peddle, perpetuate Samsara because of my own obsession habit.

XXXXXXXXXXVII) Vedanta tries to address the obsession.

• All are busy being Karta, Bokta, have no time to listen.

• Because of this obsession, we peddle cycle of Karta, Bokta and perpetuate Samsara.

XXXXXXXXXXVIII) When obsession ends through Ajati Vada Jnanam in the intellect, 
assimilation gets soaked in every cell of the body.

• I say I am Shantam, Shivam, Advaitam Brahman, Ajam = Ajati.

XXXXXXXXXXIX) Gita : Chapter 2 – Verse 20
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He is not born, nor does He ever die; after having been, He again ceases not to be; unborn, 
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 – Verse 20]

• Ajati Brahma Aham Asmi.



XXXXXXXXXXX) Assimilate Ajati Vada thoroughly

• Once obsession becomes weakened, I stop peddaling Ahamkara and say Neiva Kinchit 
Karomi.

XXXXXXXXXXXI) Gita : Chapter 5 – Verse 8, 9, 13
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I do nothing at all, thus would the harmonised knower of Truth think – seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 – Verse 8]

Speaking, letting go, seizing, opening and closing the eyes – convinced that the senses move 
among the sense objects. [Chapter 5 – Verse 9]



Gita : Chapter 3 – Verse 28, 29
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Mentally renouncing all actions and fully self-controlled, the embodied one rests happily in the 
city of nine gates, neither acting nor causing others (body and senses) to act. 
[Chapter 5 – Verse 13]

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their) 
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not 
attached. [Chapter 3 – Verse 28]



XXXXXXXXXXXII) Not physically ending the action.

• Let body continue to be active.

• Not physical renunciation but intellectual understanding that I have nothing to do 
with the activities of the body.

XXXXXXXXXXXIII) Changes not at body level but at understanding level.

• No changes at experiential level, I will continue to experience the body.

• Change in understanding the spiritual nature of mine.

XXXXXXXXXXXIV) Understand consequence of holding Karya – Karnaa Bhave, Jiva Bava

• Gita is doing Ajati Vada in many verses.

XXXXXXXXXXXV) Once Ajati Vada comes, I don’t accumulate Agami, Punyam – Papam.

• Change happen.
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Those deluded by the qualities of nature (gunas) are attached to the functions of the qualities. 
The Man of perfect Knowledge should not unsettle the foolish, who are of imperfect 
knowledge.[Chapter 3 – Verse 29]



XXXXXXXXXXXVI) Gita : 
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Of one who is devoid of attachment, who is liberated, whose mind is established in knowledge, 
who acts for the sake of sacrifice, all his actions are dissolved. [Chapter 4 – Verse 23]

XXXXXXXXXXXVII) For Jnani, Karma will not produce Agami Punya – Ppaam.

Example :

• Roasted seed, does not sprout.

• Nasti Hetuh Phala Udbavaha, no Karma,Phalam, no Punya Papam.

• Important Shloka.

XXXXXXXXXXXVIII) Yavat :

• As long as, Hetu – Phala Avesha is there.

• Obsession in attachment, obsession to Kartrutvam – Boktrutvam.

XXXXXXXXXXXIX) Avesha = Aagrahaha – Stronghold obsession



XXXXXXXXXXXX) Atmani – upon myself

• Adhyaropanam – superimposition

• I have Sanchita Prarabda, exhausting Prarabda, will get Videha Mukti.

XXXXXXXXXXXXI) Waiting for Videha Mukti = Obsession.

• World says – Jnani undergoing Prarabda.

• Jnani never says I have Prarabda.

XXXXXXXXXXXXII) Aropanam – Hetuphala Avesha – Obsessed, constantly thinking of cause – 
effect, Karta – Bokta is Samsara

• How long will I survive?

• Constant worry about length of life, worry is called Obsession.

XXXXXXXXXXXXIII) I am worried because I have concluded I have Prarabda.

XXXXXXXXXXXXIV)
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Avesha 

Agraha Graha Avesha

-   Obsession
  -   Fanatic stronghold of the Mind 
      in objects / beings
  -   Rajo Guna

-   Posession
  -   Some other forces
  -   Planets, etc
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XXXXXXXXXXXXV) 
People possessed by

Positive force Negative forces, Devatas

-   Because of Upasana Balam
  -   Possessed by Upasya Devata
  -   Get power of Devi, Ganesha
  -   Can predit future, cure problems
  -   Adi Deva Shakti Peedam

-   Go through physical, mental 
      problems
  -   Pariharas prescribed

XXXXXXXXXXXXVI) Shankara believes in these forces

• All Samsaris possessed by Ajnanam, Kartrutvam, Boktrutvam.

Moola Avidya expressed as

Karta Bokta 

Whole life

In Ignorance – Agyanam of self = 
Moola Avidya
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XXXXXXXXXXXXVII)
Possession by negative forces

Mantra Oshadi Veeryena Graha Avesha

By using Homa, Mantra, Medicated herb

• Talisman – Herb with Gold, Silver tied.

• Graha = Various forces hold the Jiva. 

XXXXXXXXXXXXVIII) How possession comes?

• By Moola Avidya, expressed as Karta, Bokta.

XXXXXXXXXXXXIX) When Moola Avidya effect goes, Tada (Tasmin) at same time, Sheene 
Aparito Bavati.

• When Moola Avidya is eliminated, Hetu Phala Avesha Sheene Sati.

XXXXXXXXXXXXX) Roasted seed will not sprout

I don’t produce Agami

Punyam Papam

• Hetu Phala Udbhava Na Asti.



1185) I) Because of assertion alone, we are perpetuating cause effect cycle.

II) Why should I remove cause – effect cycle by Advaita Jnanam?

III) Let it continue – let Punarapi Jananam, Maranam continue… I can enjoy life, What is 
wrong?

IV) What is the defect, Dosha in this idea, what is the harm?

V) Bhakta wants to be born again.

• Wants repeated births to serve God (Dvaitam).

• Gaudapada gives Answer in Karika No. 56.

VI) Panchadasi :
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If it were possible to avert the consequences of fructifying Karma, Nala, Rama and Yudhisthira 
would not have suffered the miseries to which they were subjected. [Chapter 7 - Verse 156]

VII) Future Pratabda Phalam is bound to come.

• If you can avoid Prarabda, Rama, Krishna, Nala, Yudhishtra could have avoided 
problems.

VIII) We can never order future as we want

• Future can turn into Samsara.



Revision : Karika No. 56

IX) Gaudapada established that final teaching of Veda = Ajati Vada.

X) There is one Atma which is neither Karyam or Karanam.

XI) Our misconceptions :

• Atma mistaken as Karanam when we attribute Karyam status to the world.

XII)
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Effect

1st Pada 2nd Pada

Karyam

Product 

Vishwa – Virat Teijasa – Hiranyagarbha 

XIII) We are caught up in 3 Padas, cause – effect cycle and suffer Samsara.

XIV) We have to discover Turiyam – Karya – Karana Vilakshana = Ajati Vada 

XV) Gaudapada :

• Samyak Turiya Jnanam is compulsory for Moksha.

• If we miss Ajati Vada, we will be automatically in Jati – Vada, Cause – Effect cycle.

• There will be no end to Samsara.



XVI) 
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Karta Bokta

Karanam Karyam

Karyam

XVII) Transcend come to Ajati Vada, then alone Samsara will end.

XVIII) Yavat Hetu Phala Avesha.

• Avesha = Obsession.

• I hold the idea initially.

XIX) Addiction :

• Initially, person chooses 1st cigarette.

• Thereafter cigarette chooses him.

• No more able to give up.

XX) Moksha :

• Transcend cause – effect relationship.

• We consider Moksha also as an effect.

• Cause / Karanam

 ↓

 Karma Yoga / Upasana Yoga / Jnana Yoga



XXI) Gaudapada :

• Cause – effect is an obsession, difficult obsession, difficult to cross for the Jiva 
because it an Avesha.

XXII) Moksha is my nature, always.

• Nature means it will be changeless.

XXIII) Moksha :

• Not result of knowledge.

• Moksha was my nature, is my nature, will be my nature.

XXIV) 
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Notion of cause effect exists within realm 
of Maya

Within Realm of 3 Padas

XXV) Moment I identify with Body and say I am waker, dreamer, sleeper, Maya has caught 
you.

• Samsara will be there, can’t escape.

XXVI)
I am Avastha Traya

-   Not Van
  -   Possessor of 3 states

-   But Sakshi, witness, Aham Asmi



XXVII)
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Avastha Trayam belongs to Mind 

Mind belongs to Maya

Within Avastha Trayam is waker, Dreamer, 
Sleeper (Vishwa, Teijasa, Prajna)

XXVIII) Gita : Chapter 5 – Verse 15

• I am ever covered by the shield of glass house, Turiyam and come down to the 
world, I am always safe.

XXIX) Neither Karanam or Karyam

• Karya Karana Vilakshana Turia Atma alone exists (7th mantra).

• No 2nd thing according to you is really existing.

The Lord takes neither the demerit nor even the merit of any; knowledge is enveloped by 
ignorance, thereby beings are deluded. [Chapter 5 – Verse 15]



XXX) Ajatu Atmanaha :

• Other than unborn Atma, 2nd thing is not there at all.

• Ultimate teaching of mantra 7.

Mandukya Upanishad : 

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]
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XXXI) Purva Pakshi : 

• You say, no 2nd thing but you talk of Samsara and Moksha.

• Tell me clearly is Samsara there or not?

• You are blowing hot and cold at the same time.

XXXII) Answer :
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XXXIII) Example :

We can say both ways

-   It is there
  -   Seemingly 
  -   Because I experience 

-   It is not there
  -   Actually
  -   Where is yesterdays Sukham?

Mirage Water / Dream / Sukham – Dukham/ 
Birth – Death / Rope Snake / Shell Silver

Is there experientially, seemingly Is not there factually

XXXIV)
Samsara

-   Is there
  -   Ajnani

-   Not there
  -   For Jnani



XXXV) What is seemingly there as Adhyasa, we take it as real.

• Dream is Adhyasa, taken as real in dream.

XXXVI) Question 2 :

• How do they come into existence seemingly?

XXXVII) Answer : 

a) Anything comes seemingly only because of one reason.

• Adhistana Turiyam ignorance, who I am ignorance.

b)
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Agyanam

Because of which everything seemingly 
originates, comes, goes away

c) Moola Avidya :

• I alone exist, Jiva, Jagat, Ishvara = Anatma, appearance, seemingly existent, Mithya.

d) Waker, dreamer, sleeper, conditional on the state of mind.

• Atma unconditional, always exists.



e)
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f) Anatma originates in Moola Avidya

XXXVIII) Samvrutya Sarvam Jayate = Moola Avidya 

        = Empherical realm

        = Vyavaharika realm

XXXIX) Everything seemingly, as though, originates like the dream mountain.

XXX) Whenever doubt comes in Vedanta go to dream example.

• Things are born without being really born.

2 types

Sthula Avidya Moola Avidya

Ignorance

-   Anatma ignorance
  -   Rope, Shell, Waker

-   In Atma ignorance, Agyanam, 
      entire Anatma, Universe appears
  -   In Atma ignorance, Anatma 
      originates



XXXXI) Purusha Sukhtam :
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• Born in empherical realm.

XXXXII) Birth, death, Sukham, Dukham, Vyavaharika Satyam, empherical plane.

• Turia Atma, Paramartikam, no Birth, Death, Sukham, Dukham, it alone is.

XXXXIII) Tad Bavena :

• From standpoint of Paramartika Drishti alone, nothing is born, nothing dies.

• You have to recognise your own self from Paramartika level before dropping 
Vyavaharika Satyam.

• Mantra 7 very useful

• This is important for recognising Nitya Mukta Svarupa (Not Avastha).

XXXXIV) Vyavaharika Drishti :

• Everything is Anatma, Kshetram, born, dies.

Prajapati (the Supreme Creator) moves inside the cosmic womb. (Though) unborn, He takes 
birth in a variety of ways. The wise ones know His (real nature) as the origin (of the universe). 
The (secondary) creators desire to attain the positions of Marichi and others. [Verse 21]



XXXXV) Samvrutihi = Concealing factor

• What conceals truth?

XXXXVI) 
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XXXXVII) All empherical transactions are called Maya, Avidya, Smavrutihi

What conceals truth

-   Maya, Moola Avidya
  -   Direct meaning
  -   Unmanifest 
  -   Prakrti

-   Implied extended meaning
  -   Kshetram, Vyavaharika field 
      conceals Atma
  -   Where Maya is there, it is 
      Vyavaharikam
  -   Time is there, Mind is there
  -   Manifest
  -   Avidya Vishaya Laukika 
      Vyavahara

Samrutihi – 2 meanings

Maya Worldly empherical transactions

-   Karanam 
  -   3rd Pada
  -   Lakshyartha 

-   Karyam
  -   1st – 2nd Pada
  -   Vachyartha



• Turiyam – beyond Maya

• Beyond Karanam – Karyam 

XXXXVIII) Taya Samvrutihi :

• From standpoint of worldly transaction, Maya angle, Sarvam Jayate, everything is 
born, Vyavaharika Satyam, relative fact.

XXXXIX) Once you accept birth, death inevitable.

• Crossover both go to Turiyam and claim, only way.

XXXXX) In Vyavahara – Sashvatam Nitya Nasti, Nothing permanent.

• Utpatti – Vinasha certain = Kshetram, don’t get lost in the field, Kshetram.

XXXXXI) Samsara = Punarapi Jananam, Maranam

• Rahu, Ketu, Shani, Doshas will haunt you.

XXXXXII)
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Jnani

-   Lives in Vyavaharika field
  -   Karta, Bokta, temporary 
  -   Anityam

-   Never forgets his Paramartika 
      Svarupa
  -   Nityam
  -   Avyavaharyam



XXXXXIII) Gita : Chapter 5 – Verse 8, 9 
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I do nothing at all, thus would the harmonised knower of Truth think – seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 – Verse 8]

Speaking, letting go, seizing, opening and closing the eyes – convinced that the senses move 
among the sense objects. [Chapter 5 – Verse 9]



• When unfavourable situation comes you are deeply affected.

• Excitement and sorrow are proportional.

XXXXXIV) Gita : Chapter 5 – Verse 22
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Law of Karma :

• What gives excitement, gives pain also.

• You decide whether you want to entertain Mamakara towards objects and beings.

XXXXXV) Mind = Atomic subtle matter in motion.

• Throws up patterns of the world.

• Always in motion in waking, dream.

• Sleep = Samya Avastha, rest.

• Sakshi – changelss seer, nonmaterial.

• Identify with Sakshi and rest eternally in peace.

XXXXXVI) 2nd Line commentary Karika No. 57

The enjoyments that are born of contacts are only generators of pain, for they have a 
beginning and an end. O son of Kunti, the wise do not rejoice in them. [Chapter 5 – Verse 22]
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XXXXXVII) Objects, claimed to be born and gone, with Vedanta torchlight, whatever is born 
at any time is unborn Brahman only.

XXXXXVIII) Anything born is replaced by Ajam Brahman Karya Karana Vilakshanam Turiyam.

XXXXXIX) Paramartha Sat Bavena :

• From standpoint of real entity, Turiyam, drop the present vision of Jagat.

XXXXXX) For changing the vision, no need to close the eyes.

• Where Vyavahara is there, there itself is Paramartikam.

XXXXXXI) Where Waker / Dreamer / Sleeper is there 

Recognise changless Akaranam Turiyam 

XXXXXXII) Where movie characters are there, shift vision to the changeless screen.

XXXXXXIII) Sarvam Ajam Atma Tattvam Eva Syat :

• Everything is Turia Atma alone.

XXXXXXIV) Because of this reason, since nothing is born, there is no birth date, expiry date.

• Utchedaha – Nasha Nasti.

• No birth / no death ever.

XXXXXXV) Jati – Janma Absent 

• Nasha – Expiry absent
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XXXXXXVI) Gita : Chapter 2 – Verse 20

• No cause – effect

• No karma – Phala Avesha is there, it is only seeming.

• No Samsara Utpatti, Nasha.

XXXXXXVII) Nirvana Shatkam :

Resting in Brahman, with steady intellect and undeluded, the knower of Brahman, neither rejoices 
on obtaining what is pleasant, nor grieves on obtaining what is unpleasant. [Chapter 5 – Verse 20]

I have neither dislikes nor likes, neither greed nor delusion, neither pride nor jealousy. I have 
no duty to perform, nor any wealth to acquire, I have no craving for pleasures and the Self is 
never bound, so I have no desire for Liberation. I am of the nature of pure Consciousness and 
Bliss, I am all auspiciousness, I am Siva. [Verse 3]
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XXXXXXVIII) Once I come to Paramartha Satyam Turia Atma, no Samsara, Moksha

• For Junior student Samsara introduced.

XXXXXXIX) For senior student : 

• No concept of Samsara or Moksha.

• Turiya Jnanam is attainment of Moksha.

XXXXXXX) There is no 2nd thing in Turiya Atma, it alone is the final conclusion of Mandukya 
Upanishad Mantra 7.

XXXXXXXI) Gaudapadas Answer :

Karika No. 57

Samvrutya

Agyanam

Avidya

Moola Avidya

Maya is the cause
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XXXXXXXII) Because of Maya alone there is a Laukika Vyavahara.

• Empherical transaction is within Maya – Ignorance.

• Moola Avidya expresses as time – space (Vikshepa Shakti of Maya)

• Desha – Kala will come

XXXXXXXIII) Dakshinamurthi Stotram :

• Where there is expression of Maya, Power of Maya, there will be co-ordinates of time 
– space.

• All transactions are within these co-ordinates only.

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence)This World is Like a Sprout of a Seed Within which transforms what is Changeless 
state Before, appear Again as Space and Time, and endless Varieties of Pictures over it; all due to the 
Creation of Maya, This Unfolding of the World (from the Seed) which is Like a Play of a Magician, 
happens to one Who is Like a Mahayogi out of His Own Free Will (i.e. a Mahayogi can enter the state 
of Samadhi out of his own free will and witness the unfolding of the world when He comes out of 
Samadhi), Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge 
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 2]
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XXXXXXXIV) Gita : Chapter 13 – Verse 21

In the Production of effect (Karya) and cause (Karana) Prakirti is said to be the cause; and in 
the experience of pleasure (Sukha) and Pain (duhkha) Purusa is said to be the cause.
[Chapter 13 - Verse 21]

• Where there it is Karanam, there will be Karanam.

XXXXXXXV) Whatever is happening because of Avidya is happening seemingly, not factually.

XXXXXXXVI) 
Origination of

Snake World

-   Because of Rope ignorance
  -   Add – as though existing, 
      seemingly appearing
  -   Magic show – Maya 

-   Because of Turiyam ignorance
  -   Like magic show
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XXXXXXXVII) Nearest example of Adhyasa = Maya = Magic show, power

XXXXXXXVIII) Dakshinamurthi Stotram :

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence)This World is Like a Sprout of a Seed Within which transforms what is 
Changeless state Before, appear Again as Space and Time, and endless Varieties of Pictures 
over it; all due to the Creation of Maya, This Unfolding of the World (from the Seed) which is 
Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e. 
a Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding 
of the world when He comes out of Samadhi), Salutations to Him, the Personification of Our 
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri 
Dakshinamurthy. [Verse 2]
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XXXXXXXIX)
Brahman

Plus

Maya Power

Magic show called Universe

XXXXXXXX) Maya Definition :

• That which really does not exist.

• Really world is not there, seemingly appears.

XXXXXXXXI) Epi Ajnana Jivatma :

Dharma

Jivatma Insentient object

Jagrat

XXXXXXXXII) Jiva, Jagat, Kalpayate :

• Are thought to be really born by all.



1467

XXXXXXXXIII) Other philosophers – Sankhya, Nyaya, Yoga, Vaiseshika, Visishta Advaitin, Dvaitin 
assume Jivas are born and Jagat is really born.

• Srishti, creation is born, real.

• Things and beings are born.

XXXXXXXXIV) Tey + Vishaya = Samrutya Eva Jayante

XXXXXXXXV) Tey Dharmaha Samvrutya Eva Jayante

XXXXXXXXVI) All things are born due to Moola Avidya, ignorance of Turiya Atma only, Maya 
Avidya only = Sam Vrutti.

XXXXXXXXVII) Te Atmanaha Iva Kalpayante, Tey Dharmaha Jayante

• Born because of Maya.

XXXXXXXXVIII) Karika No. 58 – Iti Jayante = Samvrutya Eva Jayante

• All things and beings are born in this manner due to ignorance, Maya.

• Nirdishyate – That is the meaning.

• Seemingly born, not really born, magic show.

• Paramartha means not actually born.

XXXXXXXXIX) As long we are in dream, it will appear as real.

• Moment we wake up, we know it is false.

• Whenever mind is caught up in Samsara, wake up, realise your Turiyam nature.

XXXXXXXXX) World will appear really born as long as we are in Maya, ignorance.
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XXXXXXXXXI) Wake up to Turiyam, higher nature, Prapancho Upasamam, Advaitam.

• Then this world will appear as seemingly born.

XXXXXXXXXII) What is our real nature?

• Mantra 7.

XXXXXXXXXIII) Paramarthatha Na Jayate :

• Once we wake up, we know it is a dream.

Bashyam – 2nd line of Karika No. 58 :

XXXXXXXXXIV) Birth of all things and beings is due to Maya.

1st Line : 

• Maya causes birth which other philosophers talk about.

XXXXXXXXXV) Advaitin says :

• Tatu – Yat Janma is Mayopamam Pratye Tavyam.

• World = Magical creation, Maya.

XXXXXXXXXVI) Yatha Mayata Janma Thatha :

• Just as magically things are created by a magician, similarly world is a magical 
creation of Saguna Ishvara / Nirguna Brahman.

XXXXXXXXXVII) What is magical is seeming, not actual creation, Srishti, Sthithi, Laya.

XXXXXXXXXVIII) I am the magician called Brahman.

• Without any accessories I create the Universe.
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XXXXXXXXXIX) Example : 

• Real coffee – use power, Sugar, milk etc.

• Whatever is naturally created with ingredients, accessories, it can’t be called magic.

XXXXXXXXXX) Coffee without milk, sugar, container = Magical

• Show empty cup and create coffee = Magical.

XXXXXXXXXXI) Lord shows empty creation in the sleep state and creation during waking and 
dream.

• That is Brahman’s Maya Shakti.

• Without cause, seemingly produced = Maya, Magic.

XXXXXXXXXXII) World is produced without real production.

XXXXXXXXXXIII) Purusha Suktam :

Prajapati (the Supreme Creator) moves inside the cosmic womb. (Though) unborn, He takes 
birth in a variety of ways. The wise ones know His (real nature) as the origin (of the universe). 
The (secondary) creators desire to attain the positions of Marichi and others. [Verse 21]
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XXXXXXXXXXIV) Gita : Chapter 4 – Verse 6

Though I am unborn and am of imperishable nature, and though I am the Lord of all beings, 
yet, ruling over My own nature, I take birth by My own maya. [Chapter 4 – Verse 6]

XXXXXXXXXXV) Lord can produce because of Maya Shakti, magical power for Srishti.

• Produces things seemingly, not really.

XXXXXXXXXXVI) Turiyam has Maya Shakti to create a seeming Universe.

• Universe may be Mithya.

• For Mithya creation, Bhagavan has Srishti, Maya Shakti.

XXXXXXXXXXVII) Once you accept Maya Shakti, it must be as real as Brahman.

XXXXXXXXXXVIII)
2 things

Brahman + Maya Brahman has Maya as its attribute 

-   Saguna Brahman
  -   Dvaitam
  -   Advaitam gone

-   Brahman has Maya as its 
      attribute
  -   Nirguna Brahman gone
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XXXXXXXXXXIX) Vedantin can’t talk about Advaitam, Nirgunam Brahma, Turiyam Brahman.

XXXXXXXXXXX) In Veidika Sampradaya, there is a debate.

Is Maya Shakti of Brahman

Real Unreal

XXXXXXXXXXXI) There is Maya Shakti consisting of Sattva / Rajas / Tamas – Veda is 
Pramanam.

XXXXXXXXXXXII) Svetasvataro Upanishad : (Sruti)

• There is Maya Shakti for Brahman.

Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is 
filled with beings who form His parts. [Chapter 4 – Verse 10]
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XXXXXXXXXXXIII) Gita : Chapter 7 – Verse 14 (Smruti)

Verily, this divine illusion of Mine made up of gunas (caused by the qualities) is difficult to 
cross over; those who take refuge in Me, they alone can cross over this illusion.
[Chapter 7 – Verse 14]

• Brahman has Kriya Shakti to project waking, dream, sleep = Maya.

XXXXXXXXXXXIV) Karika No. 58 – 2nd Line :

• Sacha Maya Na Vidyate

• That Maya Shakti of Brahman does not exist really, Vastuta Nasti.

XXXXXXXXXXXV) Maya is Mithya Pramanam

Svetasvataro Upanishad Artha Patti Pramanam

-   Buyashcha Kante Vishwa Maya    
      Nivrutti (Negation)

-   If Maya is real, world created by 
      Maya will be real, Dvaitam.
  -   Sruti negates world
  -   Real world can’t be negated
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XXXXXXXXXXXVI) What is negated is not Satyam.

Katho Upanishad : 

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death. [II – I – 11]

Kaivalya Upanishad : Verse 23, 24

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of 
the Paramatman… the one who is in the cavity of the heart, who is without parts, without a 
second, the Witness of all, beyond both existence and non-existence, one attains the very 
nature of the Paramatman. [Verse 23, 24]
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Gita : Chapter 13 – Verse 35

They who, with their eye of wisdom come to know the distinction between the field and the 
knower of the field, and of the liberation from the Prakirti of the being, Go to the Supreme. 
[Chapter 13 - Verse 35]

• Shastram cannot be explained.

• Prakrti = Maya = Butam

• Maya Nivrutti = Moksha

XXXXXXXXXXXVII) World = Vyavaharika Satyam, not Paramartika Satyam (Turiyam).

XXXXXXXXXXXVIII) Gaudapada – Karika No. 58

Those entities constituting the separative ego-centres are said to be born; but that birth is not 
possible from the stand-point of the Ultimate Reality. Therefore birth is like that of an illusory 
object. That very illusion again, is non-existent. [4 - K - 58]
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• All Pramanams of negation kept in mind by Gaudapada.

XXXXXXXXXXXIX) Purva Pakshi :

• If Brahman has Maya Shakti to create the Universe, it will be Satyam.

• Maya Shakti and Vastu of Maya world must be equal real as Brahman.

XXXXXXXXXXXX) Gaudapada :

• Na Evam, not so we can’t say :

Maya / World is

Asat Sat

Non existent Existent 

• Maya is seemingly existent, Vyavaharika Satyam.

XXXXXXXXXXXXI) Vivekchudamani :
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It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both; 
neither made up of parts nor Partless nor both. Most wonderful it is and beyond description in 
words. [Verse 109] 

Maya

Not Asat Not Sat

• Maya = Name of something which is not really there but seemingly there.

• If this is clear, Turiyam Mantra 7 – easy to understand.

XXXXXXXXXXXXII) Karika No. 58 – Very important line 

• Sa Cha Maya Na Vidyate.

• Na Vidyate = Sat Asat Vilakshana Bavati.

Vyavaharika Satyam

Jagrat Svapna Sushupti

• Maya Iti Avidya Manasya Archaya.

• Name of something which is really not there, but seemingly appears = Maya.

XXXXXXXXXXXXIII) Dream easily knocked off as Maya.
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XXXXXXXXXXXXIV) Example :

• When I go to other room to get a pen, my book if missing, I will say :

 Gone like a Maya.

• This is the conversation dialogue we all have.

• Maya is something which fast disappears.

• World just disappears in sleep state = Maya.

XXXXXXXXXXXXV) Maya = Akhya 

• Name of Avidya Manasya, something really non-existent.

• Not Tuchham (Totally Non-existent).

• It is seemingly existent.

XXXXXXXXXXXXVI) Iti Abhipraya :

• This is the message.

XXXXXXXXXXXXII) Anvaya : Karika No. 58

Those entities, which are born in this manner, are not really born. Their birth is comparable to 
illusion and that illusion does not exist.



1186) I)
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2 types

-   Without Raw material, cause
  -   Magicians products
  -   Magicians plants comes in 
      minutes by magical power
  -   Maya Beejat
  -   Ankura Jayate

-   With raw material – cause
  -   With Upadana + Nimitta 
      Karanam
  -   Seed – Plants – Tree – Earth – 
      Weather – Time 
  -   Baby born in 9 months – time
  -   Uchita Kala required 

Magical creation

Is birth of magical tree taking place 
or not?

-   Yes
  -   Birth / Death experienced 
  -   Arrival / departure experienced

-   Factually no
  -   Plant neither originates, or goes 
      away

II)
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III)
Similarly waking Universe

Experientially Factually 

-   Arrives – Departs 
  -   Birth – Death experienced
  -   Samsara experienced 
  -   Vyavaharically experienced
  -   Srishti, Pralayam

-   Does not exist
  -   “I” – Turiya Chaitanyam observer 
       alone exists 

IV) Gita : Chapter 8 – Verse 18

From the unmanifest,  all the manifest proceed at the coming of the ‘day’ ;  at the coming of 
‘night’  they dissolve verily in that alone, which is called the unmanifest. [Chapter 8 – Verse 18]
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V) Seed / Plant / Tree

-   Not Nitya
  -   Permanent

-   Not Anitya
  -   Temporary

2 Adjectives possible only if there is 
a real seed – Plant – Tree 

• Seed – Plant – Tree Abava, Nitya, Anitya Abava.

VI) 
w.r.t. Ignorance Moola Avidya 

There is appearance of seeming Universe

Birth – Death of objects – beings 
experienced

VII) 
Adhishtana Turiya Drishtya

There is only Turiyam Satyam, shantam, 
Shivam, Advaitam

Can’t use Nityam, Anityam 



• Noun itself not there

IX)

VIII) 
w.r.t. World

Which is negatable in sleep

Can’t use Adjectives

AnityamNityam 

Can’t use Nityam / Anityam for

Brahman World Any Object / Being
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X) Seeming Seed – Plant – Tree 

• Seeming Grandfather – Father – Son

• All Magical / Maya Mithya creation

• Seemingly exist, appear, disappear.

• Factually not there.

XI) Turiyam alone exists – absolute I.

• 3 states Mithya, appear, experienced but not really there when looked from Turiyam 
angle.
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XII) 
Students

Junior – Karika No. 57, 54 Senior – Karika No. 59

-   World has Srishti and Layaha
  -   I am Nityam, World Anityam can 
      be said w.r.t. world
  -   Accept noun, adjective 
  -   Vyavaharika Drishti
  -   World is taught
  -   Brahman – Karanam
  -   World born
  -   Adhyaropa

-   Karika No. 32 – Chapter 2 
      understood
  -   There is only Brahman in 3 
      periods of time
  -   Jagrat world is appearance like 
      dream, its not there
  -   Can’t use Nitya – Anitya 
  -   Noun Abavat, Adjective Abava
  -   Paramartika Drishti
  -   World is negated
  -   Understands contradictions
  -   Brahman – Akaranam
  -   World not born
  -   Apavada
  -   No Prapancha hence can’t use 
      Nityam, Anityam



XIII) Junior Student Senior Student

-   Birth of tree, death of tree
  -   Tree Anityam
  -   world Anityam

-   Seed, tree, world only 
      appearance not real
  -   Asou Na Nitya
  -   Nityam, Utchedam 
      contradiction
  -   Abutatvat
  -   Tree is really nonexistent, has 
      only appearance like a dream
  -  World is Mithya

XIV) Janma – Nashadhi Yojanat :

• No Adjective (Nityam – Anityam) can be used for things – objects in creation.

• Using Adjective means indirectly accepting creation.

XV) In Vedanta, for senior students, there is no world.

XVI) Brahman / God was, is, will be.

XVII) Gita :
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All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in 
Me, but I do not dwell in them. [Chapter 9 – Verse 4]

• World is in me.

• Junior student.

XVIII) Gita : Chapter 9 – Verse 5

• For Senior student.

• World is not in me.

XIX) No Adjective description is possible to the world, Anatma.

• Because it is really not there.

• Abutatvat = Answer

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not 
dwelling in them, I am My Self, the efficient cause of all beings. [Chapter 9 – Verse 5]
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XX) Can you describe Atma?

• It is there in 3 periods of time.

• Can it be described?

• Atma is also indescribable.

• Does not have features, description not possible.

• Not available for verbal description.

XXI) 5 conditions are required for verbal description.

Shabda Pravrutti Nimittani

Jati Kriya Sambandha

Guna Dravya

XXII) Atma = Nimitta Abavat

XXIII)

Anatma Atma

-   Not there  
  -   Can’t be described

-   Does not have features, 
      conditions
  -   Can’t be described



XXIV) Karika No. 59, 60 :

• Wonderful unique commentaries of Shankara.

• Understand these 2 verses to increase our mounam.

XXV) Eka Rasa = Sajatiya, Vijatiya, Svagata Bheda Rahita.

XXVI) Vigyanyapti Matra = Chaitanya Matram

• Pure Consciousness alone.

XXV) Satta Keshu – Pure existence alone.

• Every Jivatma exists in the form of Turiya, pure Consciousness, principle.

XXVI) Ajeshu : Sarva Dharmeshu

• Every Jivatma = One Atma

    = One Paramatma 

XXVII) With respect to Jivatma from Paramartika Drishti, words can’t be used, need not be 
used, self evident consciousness.

XXVIII) Consciousness remains 

• It is neither Pramata, Pramanam, Prameyam.

• It is Nirupadhika Svaprakasha, Svatasiddah Brahman.
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XXIX) Satyam – Jnanam – Anantham only from Vyavaharika Drishti.

Brahman not

Sat / Asat Chit / Achit Anantham – Sa Antham

Real, Unreal Sentient – Jadam With end – Without end

• In teaching we use these words.

• All from Vyavaharika Drishti alone.

XXX) From Paramartika Drishti, Brahman is neither Chit – Achit, Sat – Asat, Saantham or 
Anantham.

XXXI) What is Brahman?

• Amatra

• No word can be used.

XXXII) Gita : Chapter 13 – Verse 13
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I will declare that, which has to be known, Knowing which one attains to immortality - The 
Beginningless supreme Brahman, called neither being nor non-being. [Chapter 13 - Verse 13]

Brahman – Neither 

Being Non-being

XXXIII) Nitya – Anityaha Na Utchyate.

XXXIV)
Vyavaharika Drishti

Bandah Moksha

∆ Format Binary format

XXXV) Dream example seen before

Chapter 3 – Karika No. 29 Chapter 3 – Karika No. 30

Chapter 4 – Karika No. 61 Chapter 4 – Karika No. 62

Chapter 4 – Karika No. 61 Chapter 3 – Karika No. 29

Chittam Chalati Manaha Spandate
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XXXVI)
Mind alone projects 

Svapna Jagrat 

Individual Mind projects Svapna 
Prapancha

Total Mind projects Jagrat 
Prapancha

XXXVII) One Consciousness alone through Maya Shakti projects dream and Jagrat.

XXXVIII)
Just as Alatam in motion

Projects various patterns

One Chaitanyam through Maya Shakti

Projects seeming motion

XXXIX) Atma + Anatma = Vag Agocharam

• Indescribable, inexplicable. 

XXXX) Both explained in Shastra only from Vyavaharika Drishti.

XXXXI) Brahman

Non dual from Paramartika Drishti

World is not there



XXXXIII)

Mandukya Upanishad

Chapter 1 – Agama 
Prakaranam

Chapter 2 – Vaitatya 
Prakaranam

Chapter 3 – Advaita 
Prakaranam

Chapter 4 – Alatashanti 
Prakaranam

-   Central teaching 
      of Vedanta
  -   Mahavakya Ayam 
      Atma Brahma
  -   Jeevo Brahmeiva 
      Na Para

-   Jagan Mithya 
  -   Prapancho 
      Upasanam

-   Brahma Satyam -   100 Verses
  -   Biggest
  -   Refutes other 
      Matams from Karika 
      No. 1 to 28
  -   Contradictory 
      teaching refuted
  -   Vedanta Pratipaksha 
      Mata Nirakaranam

In Upanishad 2 topics not explicit 

XXXXII) Magic show :

Maya Shakti – Prakrti 

Manifestation Unmanifestation
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1187) I) Chapter 4 :

Origination of world

-   Sankhya Nyaya Veiseshika 
      Buddhist refuted in 28 Verses
  -   Karma based theory also refuted

-   What is status of the world
  -   Discussed in Chapter 2 – 3 
  -   2 stages discussed by Vedanta

1491

Jagat Utpatti, Jagat Karyatvam

II) 
2 stages

Adhyaropa Apavada

For Junior Student For Senior Student

III) Upanishad first introduces Brahman as the ultimate reality, Karanam.

IV) Then world as Karyam, product of Brahman, born out of Brahman.



V) Aitareya Upanishad :

1492

In the beginning, verily, Atman (self) alone was this (the Universe) nothing else active 
whatsoever. He though I shall indeed create the worlds. [I - I  - 1]

VI) First Brahman introduced as Karanam and world as Karyam.

• Upanishad does not talk of degree of reality of the world, quietly avoids it.

Is world

Real Unreal

-   Then Dvaitam -   Appearance 
  -   Advaitam

VII) Karya Karana Sambandha exists between Brahman and world.

• This is Adhyaropa Prakaranam.

• World is born Sambutaha.
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• Pancha Buta Srishti, Panchikaranam, elaborate Srishti.

• Upanishad gains trust and confidence of the student.

VIII) Brahman can’t be Karanam because it is Nirvikara Svarupa.

• Which continues till today.

• Body, mind born but not Sat Chit Ananda Brahman.

• World can’t originate from Brahman.

• There was nothing other than Brahman, there is nothing other than Brahman, there 
will be nothing other than Brahman factually ever.

• Only pure consciousness always is, unborn, unending.

IX) Chandogya Upanishad :

• Nothing else was there.

• Brahman can’t be Karanam and nothing else was there.

Somya, before this world was manifest there was only existence, one without a second. On this 
subject, some maintain that before this world was manifest there was only non-existence, one 
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]
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X) If Brahman not Karanam then world is not Karyam.

• World has not originated.

• Na Jayate, Na Jatihi.

XI) 

XII) Apavada :

• Jagataha Karyatva Nisheda.

• Utpatti Nisheda.

• If world has not originated from Brahman, world is not there.

XIII) How do you account for this solid appearance, experience of the world?

• Non originated, non-existent world can’t be experienced.

• Asat Chet Na Pratiyate.

• Example : Mans horn, rabbits horn

Negate for Senior students

Origination of world No Karya Karana Sambandha 
between Brahman and world

Ajati Vada
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XIV) Ajati Vada should be complemented with Adhyasa Vada.

• Can’t say world is nonexistent.

• World has status different from Asat.

XV) 

• Ajati Vada complemented by Adhyasa Vada.

• Visishta Advaitins and Dvaitins don’t understand this.

XVI)

World is

Not a product But an appearance like Rope Snake, 
Shell on Silver, Mirage Water, Dream

2 sides of the coin

Ajati Vada Adhyasa Vada

• World is an appearance.

• Can’t talk of beginning, end of world.

• No adjective Sashvataha (Nitya) or Asashvataha (Anitya).
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XVII) World is an appearance, don’t ask too many questions.

• Whatever description I give, will be adjective, eternal, non-eternal.

• Acceptance of adjective is acceptance of noun.

• Anaadi, Sa-adhi, Anantha, Sa-antha.

• For Junior student Srishti, Pralayam compromise ok, say – Anaadi he will accept.

XVIII) For Senior Student :

• What descriptions we give in the beginning, we take back all those descriptions.

• Student keeps Mounam, Mahat Buta Anirvachania Rupa, appearance.

• Senior student shocked with description of appearance.

XIX) World has ETU - Experiencability (E), Transactability (T), Utility (U, mirage water no ETU, 
can’t take bath.

• Here water useful.

• How can Experiencability (E), Transactability (T), Utility (U) Jagrat world be 
appearance.

• Have Sraddha on Guru but must satisfy reasoning of intellect also.

• How solid world an appearance?

XX) Students logic :

• Criteria for reality = Experiencability (E), Transactability (T), Utility (U)

• Yatra yatra ETU, Tatra Tatra Satyatvam.
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XXI) Chapter 2 – Vaitatya Prakaranam

• Svapna – For Dreamer has Experiencability (E), Transactability (T), Utility (U)

• Jagrat no Experiencability (E), Transactability (T), Utility (U) for dreamer.

XXII) Vichara Sagara :

• King : In dream waking medicine, money useless.

• Dreamer is convinced dream world has Experiencability (E), Transactability (T), Utility 
(U) and is real.

XXIII) Vedantin :

a) Experiencability (E), Transactability (T), Utility (U) – Not right criteria

b) Dream + Waking have Experiencability (E), Transactability (T), Utility (U) – functional 
reality.

c) Jagrat – Functional for Waker
Dreamer – Functional for Dreamer

d) Functional reality is based on ETU (Experiencability (E), Transactability (T), Utility (U)).

e) We say dream and waking have functional reality but no absolute reality, both have ETU.

f) Differentiating Jagrat and Svapna based on ETU is not correct.
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XXIV) What is right criteria for reality?

a) Whatever has borrowed existence, consciousness, is not real, it is only an appearance, 
unreal.

b) Whatever has independent existence absolute I – Turiyam is right criteria for reality.

c) What exists in 3 periods of time is real = Right Criteria.

d) Mandukya Upanishad : Chapter 2 – Karika No. 6

That which is non-existent in the beginning and in the end, is necessarily so even in the 
present (i.e., in the middle). Those (Objects) are like illusions which are seen and yet they are 
regarded as though real. [2 - K - 6]

• This is criteria for reality.

• What is not in the past = This body.

• What is not in the future = This Body.

• It is not there in present also.
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XXV) 

XXVI) Both Jagrat / Svapna Prapanchas are projections only, projected by the observer 
consciousness with help of appropriate Upadhi.

XXVII) Vichara Sagara : Drishti Srishti Vada

Borrowed existence I – Absolute reality

-   Temporary existence
  -   Waking, dream, sleep 
      Prapanchas, world
  -   Vyavaharikam

-   Permanent existence
  -   Independently exist
  -   Paramartikam
  -   Lend existence to the world

Maya projections

Svapna Prapancha Jagrat Prapancha

• Backed by observer consciousness.

Junior Student

Jagrat Svapna

For Mandah Adhikari

Maya Projection Mental Projection
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• This is Trividha Satta Vada.

• Following verses of Gaudapada are close to Drishti Srishti Vada.

• Nishchala Dasa bases Drishti Srishti Vada based on these Karikas.

XXVIII) a) Karika No. 61 :

b) Karika No. 62 :

As in dream the mind is seen to act through delusion, producing appearances of duality in itself; so 
also, in the waking-state the mind is seen to act through Maya projecting the Pluralistic appearances. 
[4 - K - 61]

There is no doubt that the mind which is in fact non-dual, splits itself into many in dream. In a like 
manner in the waking-state too undoubtedly the non-dual mind appears as though dual.[4 - K - 62]

c) One Consciousness alone is appearing as Jagrat + Svapna Prapancha projected by Vyashi 
mind and Samashti mind.

Svapna Prapancha Jagrat Prapancha

Individual Mind Samshti Mind
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d) Common factor :

• Mind – Maya 
Repetition

Chapter 3 – Karika No. 29 Chapter 3 – Karika No. 30

Chapter 4 – Karika No. 61 Chapter 4 – Karika No. 62

e) Chittam here – before Manaha used.

f) Anvaya : Karika No. 61

The mind spins a seeming (Subject - Object) duality in the waking state through maya, just as 
the mind spins a seeming (Subject - Object) duality in dream through maya.

g) Anvaya : Karika No. 62

The Non-dual mind alone is the seeming duality in the dream; there is no doubt. In the same 
way, the non-dual (mind) alone is the seeming duality in the waking state; there is no doubt.



1188) I)
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3 Stages of World

1st 2nd 3rd 

-   World = Anityam, 
      has Srishti, 
      Pralayam
  -   Brahman = 
      Nityam
  -   Nitya Anitya 
      Viveka stage

Manifest after 
creation

Unmanifest during 
Pralayam

World is Adhyasa, 
appearance

Beings were unmanifest in the beginning, and unmanifest again in their end, seem to be 
manifest in the middle, O Bharata. What then, is there to grieve about?[Chapter 2 - Verse 28]

II) Gita :
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III)
During Svapna we have

Experience of objects Knowledge of objects

-   Artha Adhyasa
  -   Tree
  -   World
  -   Outside in Dream
  -   Seems to exist separate from 
      Dream experience

-   Jnana Adhyasa
  -   Tree Jnanam
  -   World experience
  -   Inside in dream

IV) 2 statements regarding dream :

a) Dream world = Object of Dream Mind, does not exist separate from Dream Mind.

b) Dream Mind = Objects, which I am aware of in the Dream.

• Dream mind = Object of Chaitanyam, Consciousness.

c) Does not exist separate from Atma, the consciousness (Karika No. 63 – 64)

d) Dream world = Object of Dream Mind, does not exist separate from Dream Mind.

V) a) Wakers world does not exist separate from wakers Mind.

b) Objects of Consciousness do not exist separate from consciousness.

c) Consciousness, Atma, alone independently exists.



d) 
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Neither

Dream World Dreamers Mind

Neither

Wakers World Wakers Mind

• Exists separate from Atma, Consciousness.

VI)
2 Srishti Vadas

Drishti Srishti Vada Srishti Drishti Vada

Senior Student Junior Student

VII) World not Karyam, product, but appearance, Adhyasa upon ever existing Atma, 
consciousness.

VIII) In respective states – both Jagrat, Svapna appear real.

• Only upon waking up, they loose their reality.

• Then we say they are relatively real.



IX) 5 Verses – Karika No. 63 – 67 are seed verses for Anirvachania Khyati.

X) 

1505

XI) Sakshi lends existence to Mind for Jnana Adhyasa and to the world of objects – Artha 
Adhyasa.

Atma – Sakshi, Turiya Chaitanyam 
(Absolute I)

Maya Shakti - Projects Nidra Shakti (Part of Maya)

-   Object of waking
  -   Artha Adhyasa

-   Knowledge – 
      Vrutti of objects 
      in the Mind
  -   Jnana Adhyasa

-   Objects in 
       Dream 
  -   Artha Adhyasa 

-   Thought of 
       objects in dream 
  -   Jnana Adhyasa

Waker Dreamer



XII) General rule by Gaudapada :

• Whatever is revealed does not have existence of its own.

• Revealor alone has independent existence.

XIII) 1st Stage :

• Thought = Revealor from standpoint of objects revealed.
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XIV) 2nd Stage :

• Thoughts are revealed from point of consciousness – Sakshi.

Revealed Objects Revealor

-   Mithya
  -   Not really existent

-   Satyam
  -   Consciousness Atma

Revealed Revealor

Thoughts Consciousness – Atma 

-   Mithya

  -   No existence of their own

XV) Consciousness / Atma is substratum of everything.
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XVI) World is revealed by Mind Mind is revealed by Sakshi

Mithya Hence Mithya

Drishyatvat Drishyatvat

XVII) Living Beings

Andajam Svetajam Utbijam Jara Yujam

-   Birds
  -   Egg born

-   Moisture / wet
  -   Fungus
  -   Minute organisms

-   Plants
  -   Earth born

-   Womb born
  -   Mammals

XVIII) Dream world is Mithya because it is revealed by thought.

XIX)
Dreamers

World Mind

Object of Dreamers Mind Object of Dreamers consciousness

Both objects



• Therefore, dreamers world does not exist separate from dream Mind.

• Dream mind does not exist separate from dreamers consciousness.

XX) 
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Ultimately, consciousness alone 
lends existence to

Dreamers Mind Dreamers Objects

Jnana Adhyasa Artha Adhyasa

XXI) Dreamers thoughts, mind Prithak Na Vidyate.

• Dream world, objects, living beings do not exist separate from dreamer Mind / 
thoughts.

XXII) Dreamers mind lends existence to dream world. 

• Therefore, mind looks as though real

XXIII) Mind does not exist separate from consciousness.

XXIV) Prithak Nasti : 1st line

• No object exists separate from thought / dream mind

• Mind is projector of the world.



XXV) 2nd Line : 

• Mind is also projected.

XXVI) 2nd Line :

• Mind is projected by Atma, Sakshi Chaitanyam with help of Maya Shakti.

• Tatha, Tadapi.

XXVII) 
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Svapna Drk Chittam

Mind 

Bundle of thoughts

XXVIII) Tad Drishyam Eva :

• Mind is also object of consciousness.

• Dreamers mind is objectified by Dreamers consciousness.

XXIX) Svapna Drk Vyatirekena :

• Separate from dreamers consciousness Chittam Nama Nasti.

• There is no mind separate from consciousness.

• Collectively, all minds exist in consciousness and world exists in collective mind.



1189) I) Final Message :

a) Dreamers World is Mithya.

b) Dreamers Mind is Mithya.

c) Dreamers Consciousness is Satyam.

II)
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III)

Wakers

World Mind Consciousness

SatyamMIthya

Are there 2 Consciousness?

Wakers Dreamers

• Consciousness is one alone in Jagrat and Svapna Sthanams.

• Ayam Atma Chatushpath.
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IV) a)
Ground Ready

Consciousness Mind, World

b) Dream : (Karika No. 63 – 64)

• Mind – World appear as though real borrowing reality from Consciousness.

• Same in waking also.

c) Waking : 

• Karika No. 65 – 66

V) 

Real Unreal – Mithya 

Superimposition on Consciousness

Dream Waking

Object Mind

Artha Adhyasa Jnana Adhyasa

Objects Mind

Artha Adhyasa Jnana Adhyasa
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• Vichara Sagara Chapter 6 – Beginning.

• Anirvachania Khyati.

VI) 
Superimposition happens because of 

Moola Avidya, Maya

Ignorance of Consciousness and its function

VII) 3 factors

Consciousness Mind / Thought World 

-   Paramartika Satyam -   Reflected Consciousness 
      + Subtle Body

-   Objects
  -   Inert
  -   Gross Body

Mithya 
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VIII)
2 Pairs

Thought – Objects Consciousness – Thought 

Thought Object

Seer Seen

Consciousness Thought

Seer Seen

IX) Thought is always with Chidabhasa.

X) Seen object does not exist separate from seer thought.

• Dream world does not exist separate from dreamer Mind / Ahamkara / Ego.

XI) 
Thoughts gets 2 statuses

Seer Seen

XII) Law :

• Seen does not exist separate from seer.

• Drishyam does not exist separate from Drk.
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XIII) 

Consciousness Thoughts World

Seer Seen Seen

Apply Vedantic law :

• Mind / thoughts doesn’t exist separate from seer consciousness.

• Objects, thoughts don’t exist separately from consciousness.

XIV) Mind and world borrow existence from consciousness, Sakshi.

• Jnana, Artha Adhyasa are superimposed on one consciousness, Adhishtanam.

XV) Objects collectively taken = World

• Thoughts collectively taken = Mind.

XVI) Reapply same rule :

• Dream world doesn’t exist separate from Dream Mind, and Sakshi.

• Mind and world are Mithya.

• Samsara appears but Mithya.

XVII) 
Drk Drishyam

-   Grahakaha
  -   Consciousness

-   Grahyam
  -   Mind + World
  -   Superimposed on Consciousness



XVIII) Gauda Pada extends rule to Jagrat Avastha

a) Jagrat Mind – Jagrat World – Mithya 

b) Both superimposed on Chaitanyam because of Moola Avidya.

c) Extended to waking state in Karika No. 65 and 66, exactly like Svapna – Object, thought, 
consciousness.

XIX)
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XX) Objects do not exist separate from thoughts, mind, in waking and dream state.

XXI) 

Waking + Dream have

Objects Thoughts Consciousness 

I – Consciousness 

Eternally existent 

Objects of waking + dream Prapanchas 
manifest, unmanifest 

• This is the way to realise the self.

• Repeat it in Meditation 100’s of times.

XXII) See this vision of Veda regarding the experienced world then you realise you are 
Turiyam all the time.



XXIII) What is that in which 3 states of Mind manifest and unmanifest?

• Turiya Atma.

XXIV) What is the logic? Reason?

a)
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b)

Objects Thought

Seen – Drishyam Seer – Drk 

Thoughts Sakshi – Chaitanyam

Seen – Drishyam Drk – Seer 

c) Mind / World does not exist separate from Sakshi Chaitanyam.

• Truth, reality is non dual, Advaitam, world is Mithya.

• This is the Shastric vision.

d) Bottom line :

• Both thoughts and objects in waking and dream are superimposed on Turiya Atma, 
Pure Chaitanyam.

e)
Thoughts / Mind Objects

-   Jnana Adhyasa (Appearance of 
      knowledge of the world)

-   At lower level
  -   Artha Adhyasa
  -   Seen world



1517

XXV)

XXVI)

Combine 

Chapter 4 Chapter 6

-   Anirvachania Khyati
  -   Error / Adhyasa

-   Jnana, Artha Adhyasa

Vichara Sagara

Collective

Thoughts Objects 

Mind of Waker / Dreamer Called World



XXVII) Superimposition is because of Karana Shariram, Moola Avidya, Maya, Prakrti, sleep sate.

XXVIII) Vivekchudamani :
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XXIX) I am the Adhishtana Turiya Atma of all Lokas experienced by all Minds in creation.

XXX) Indras Mind – experiences Indra Loka.

• Chandras Mind – experiences Chandra Loka

XXXI)

Nescience (Avidya) or Maya*, also called the ―Unmanifest,‖ is the power of the Lord. It is 
without beginning; it comprises the three gunas and is superior to their effects (as their 
cause). It is to be inferred only by one who has a clear intellect, from the effects it produces. It 
is this Maya which projects the entire universe.[Verse 108] 

Your Mind My Mind

Experiences your loka Experiences my loka



2 Anumana Vakhyams presented :

XXXII) Jagrat Prapancha does not exist separate from Jagrat Chittam for a Jiva.

• Jagrat Chitta = Mind.

XXXIII) Wakers world does not exist separate from wakers mind.

XXXIV)
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Waker I includes

Experiencer Experienced

-   Jiva
  -   Vishwa

-   World
  -   Virat 

XXXV) When waker + wakers world get resolved, it is called Prajnya.

XXXVI) Logic :

• Wakers world = Mithya

• Drishyat Vat, similar to dreamers world, Svapna Prapancha.

• This is Anumana No. 1.

XXXVII) Jagratu Purusha = Waking person, individual

XXXVIII) Seen objects depend on waker – Vishwa / Reflected Consciousness

• Objects = Andaja, Svetaja, etc

• Vishwa = Drishyaha Jiva 



XXXIX)
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• Vyatireka = Non separate.

XXXX) Chitta Ikshanatvat :

• They are objects of wakers mind.

XXXXI) Svapna Drk Chitta Ishaniya Drishyatvatu :

• Like objects of dream world.

• Dream world = Mithya, does not exist separate from dreamers mind.

XXXXII) Anumana No. 2 :

• Wakers world also Mithya dependent on wakers Mind.

• Wakers world does not exist separate from wakers consciousness = Reflected 
consciousness.

XXXXIII) Logic :

Wakers World

Not separate from Wakers Mind = Jagratu Chitta 

Vishwa + Virat = One Entity 

Drishyatvat

Already introduced in 
Chapter 2 – Verse 4 and 5
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XXXXIV) Chittam = Wakers Mind / Consciousness / Reflected Consciousness is non different 
                                 from Sakshi Consciousness.

XXXXV) All objective world

Dissolves in wakers Mind 

Wakers Mind dissolves in wakers 
consciousness

Wakers consciousness dissolves in Sakshi 
Chaitanyam, Turiyam

XXXXVI) Same process in waking and dream.

• Drashtru – Drishyatvat.

• Mind is object perceived by consciousness.

• Don’t dwell too much on the Mind in Meditation, it will become another dream.

• Come out, ask who is Sakshi.

• This is called ultimate waking up, self realisation.

• 2 Anumana Vakyams in 65 – 65 (Dealt with waking phenomena)

• Similar to 63 – 64 (dealt with dream)
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XXXXVII) Bottom line :

• Mind + World are Mithya whether it is waking or dream state.

XXXXVIII) 
Statuses for waking, dream

Equally Mithya Differently Mithya 

-   Drishti Srishti Vada
  -   Waking, dream Vyavaharikam
  -   Both projected by Moola Avidya, 
      Maya – Karana Shariram.
  -   Both have equal status.
  -   No internal difference
  -   Here

-   Srishti Drishti Vada
  -   Waking – Vyavaharikam
  -   Dream – Pratibhasikam
  -   Jagrat – Maya projection 
                  – Vyavaharikam 
                  – Karana Shariram 
                     projection
  -   Svapna – Mental projection
                    – Mind projection
                    – Pratibasikam
                    – Sukshma Shariram 
                       projection
  -   2 powers
  -   There are internal differences
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XXXXIX) Next Debate :

• How to name them?

Both projected

Vyavaharikam Pratibhasikam

-   Both projected by Moola Avidya
  -   In respective states Vyavaharika 
  -   Drishti Srishti Vada

-   For waker dream Pratibasikam
  -   For awakened waking is 
      Pratibhasikam
  -   Srishti Drishti Vada
  -   2 causes Moola Avidya and Mind

• Both must be given common name.
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XXXXX) Conclusion of 4 Verses – Karika No. 63, 64, 65, 66 

• Both Mind + World = Mithya.

XXXXXI)

Mind + World = Drishyam = Mithya

World Mind 

Adhishtanam 

Consciousness / Chaitanyam

Object of Mind Object of Consciousness 

XXXXXII) Drishyatvam = Logic to prove Mind and world is Mithya

• Another profound logic given in Karika No. 67.

XXXXXIII) Mind and world – Mutually dependent on one another to prove their existence.

• Anyonya Ashraya

• Mutual dependence.
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XXXXXIV) Collectively

Thought Object

Mind World

XXXXXV) Experience and object mutually dependent.

• Object depends on experience to prove.

XXXXXVI) World proves its existence only when mind is there.

• Mind proves its existence only when world is there.

• During deep sleep, no mind, no world.

XXXXXVII) Sad – Darshanam :

The whole world is in the form of the five sense-perceptions, such as sound, sight, taste, smell 
and touch.  The existence of the sensations is revealed by the corresponding thoughts.  The 
sense-organs and the sensations are under the control of the mind. Let us say, therefore, that 
the world is purely mental, projection of the mind. [ Verse 9]  
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• World arrives with Mind, thoughts disappears alongwith Mind, thoughts.

XXXXXVIII) We can never have thoughts without objects, world experience = thought 
experience.

XXXXXIX) Dream – Internal 

Thoughts Objects

XXXXXX) Jnanadhyasa + Artha Adhyasa mutually dependent for their existence.

XXXXXXI) Both don’t have independent existence.

XXXXXXII) Taittriya Upanishad : Brighu Valli

• Pratishta – Pratishtita 

XXXXXXIII) Brihadaranyaka Upanishad : Madhu Brahmanam

• Mutual dependence.

• Mind – world don’t have independent existence.

• Both have dependent existence.

• Both must borrow existence from something other than both.

• Madhu Brahman says mind + world mutually grasped by Sakshi.

XXXXXXIV) World is grasped by Sakshi with the help of Mind.

• Mind is grasped by Sakshi because of the world.
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XXXXXXXV) Mandukya Upanishad :

Pairs

Mind – Objects Vishwa – Virat Teijasa – Hiranyagarbha Pragnya – Antaryami 

Observer – Observed 

XXXXXXVI) Generally, Prameyam (Object) is proved by Pramanam (Eyes).

XXXXXXVII) Here, Gaudapada establishes – Pramanam is proved by Prameyam.

XXXXXXVIII) World depends on Mind to prove its existence.

• Without Mind can’t prove existence of hall, table, living beings.

• Hall available for others if I don’t see… others also experiencing through mind only.

• Require some Mind to prove existence of the world.

• No Mind, no world.

• Mana Dhina Maya Siddhi.



XXXXXXVI) Generally, Prameyam (Object) is proved by Pramanam (Eyes).

XXXXXXVII) Here, Gaudapada establishes – Pramanam is proved by Prameyam.

XXXXXXVIII) World depends on Mind to prove its existence.

• Without Mind can’t prove existence of hall, table, living beings.

• Hall available for others if I don’t see… others also experiencing through mind only.

• Require some Mind to prove existence of the world.

• No Mind, no world.

• Mana Dhina Maya Siddhi.

1190) I) Isness of the Mind and world belongs to observer, consciousness principle.

• This understanding = Mano Nashaha.

• Jnani :

 Understands minds existence is borrowed from Sat Chit Ananda Turiya Atma.

II) Karika No. 67 : Conclusion 

• Prapancha – World experienced is Mithya, projected in waking, dream.

III) Mind is an instrument of Jiva who perceives the world.

• Mind – instrument is also projected by Avidya, Maya, Prakrti.
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IV) Prakrti consists of 3 gunas in continuous motion, Vikara, modification.

V) World and Mind are also continuously changing for all as per 3 Gunas.

• Gunas of Mind act with Gunas of objects in the world.

• Interaction is called life.

VI) Jiva identified with Body, Mind, sense organs, world, turns the direction towards the 
subject Turiya Atma and gets Moksha.

VII) Realising independent existence of Turiya Atma beyond Karanam – Mind and Karyam, 
world, Jiva gets Moksha.

• This understanding is attainment of Moksha, Nitya Mukta Svarupa.

• No other mystic experience required.

VIII) Normally we talk of projection of world by Antaryami, maya.

• Here Mind is added as Maya, Avidyas projection.

• Mind is an instrument for the indweller Jiva who exists separate from mind and world.

IX) In Jagrat + Svapna, mind and world are simultaneously projected.

• Thought – object simultaneously projected by Maya Shakti.

• Jnana Adhyasa + Artha Adhyasa is function of Maya Shakti which is Anirvachania.

X) Vrutti + Vishayas are simultaneously projected, Vikshepa Shakti of Maya which has 
Adhishtanam as Chaitanyam.
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XI)
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Chaitanyam

Projects – Vyashti Projects – Samashti 

Artha Adhyasa Jnana Adhyasa Artha Adhyasa Jnana Adhyasa

Avidya in Jiva Maya in Paramatma

XII) Mind, world, have no existence of their own.

• Existence is borrowed from Turiya Atma.

• Avidya backed by Chaitanyam projects.

• Prapanchas + Mind both are Mithya is one argument.

XIII) Jagan, Manaha Mithya 

• Drishyatvat

• Both object of experience of consciousness.

• Svapnavatu

XIV) Conclusion :

• Jagrat, Svapna, Prapancha, Manaha Mithya.
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XV)

Mind – World Mithya 2 reasons 

Karika No. 63, 64, 65, 66 Karika No. 67

Drishyatvat Mithya Anyonya Ashrayatvat

• You can’t prove existence of world without the Mind.

XVI)
In Sleep

Proof of dependency 

Mind resolved World resolved

• Can’t prove existence of the world or mind.

XVII) I alone exist as pure Chaitanyam, objectless awareness, not Moola Avidya Agyanam but 
Turiya Chaitanya Jnanam.

XVIII) Sound proves existence of ears.

• Ears proves existence of sound.

• Anyonya Ashraya.
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Anyonya Ashraya

Sense Objects Sense Organs

XIX) Gaudapada in Karika No. 67 :

• Ears proved because of sound experience.

XX) If world of sound is not there, then there will be no such thing called ears.

• Ear as an organ can never be proved.

XXI) Similarly Mind + World Anyonya Ashraya, mutually dependent.

• Both do not independently exist.

XXII) Mind and world borrow existence from Turiya Chaitanyam

• Adhishtana Chaitanyam.

• Jnana Adhyasa + Artha Adhyasa exist mutually depending on each other.

• Both exist by borrowing consciousness from Turiya Atma.

XXIII)
Wall thought is

Isness of thought is borrowed from me Sakshi

• Every experience is because of me.
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XXIV) Because of Mutual dependence, Anyonya Drishyatvat and Anyonya Ashrayatvat, Na 
Kinchit Asti.

• Neither Mind, nor world is there.

• Iti Eva Utchyate.

• I lend existence to Mind and world always.

• World, Mind dependent on Chaitanyam for existence.

• This way alone Jnani will answer.

XXV) Chittam Va Chitteshinayam Asti :

• Is there Mind or object of Mind called world.

XXVI) Iti Preshte Sati :

• If such a question is asked to a wise man.

XXVII) Both are really not there.

• Mind Nasti

• World Nasti

• Like Dream world, dream Mind (Object – experienced in Dream).

• Both not there.

Dream

Tiger outside Thought inside
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XXVIII) 

Maya Shakti

Power of Mind

Deeply Analysed as thought and 
object both in waking and dream

Maya’s existence borrowed from 
Turiyam

Pragnya – Antaryami is existence 
borrowed from Turiyam

XXIX) In Dream :

• Elephant + Elephant thought experienced is not there on waking.

• Jnana + Artha Adhyasa, both not there on waking up.

XXX) Extending, in Jagrat also, both Artha, Jnana Adhyasa are not there for wise people.

• This is the message of 1st line of Karika No. 67.

XXXI) Both Mind + World do not have Pramanam, proof for their independent separate 
existence.

• Can’t prove mind without world.

• Can’t prove world without Mind.

XXXII) Pot can’t be proved without Pot thought.

• Wall can’t be proud without wall thought.

• Mother / father – can’t be proved without mother / father – thought.
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XXXIII) Collectively, without Mind, world can’t be proved.

• Without world, mind can’t be proved.

• Each one depends on the other.

• You can never say which is Pramanam, Prameyam, which is revealor – revealed.

XXXIV) 

Conventional relationship 

Pramanam Prameyam

Thought World

XXXV) Both Mind and world are Grasped simultaneously along with their relationship.

Projected / Superimposed

Pramanam Prameyam Mutual Relationships

• Alongwith time and space by Moola Avidya, Maya Shakti.

XXXVI) Vichara Sagara : Dream

• Mother elephant, baby elephant, their relationship.

• Father, son, relationships

• Husband, wife, relationships
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• We experience all together simultaneously.

XXXVII) On waking up :

• All 3 of them collapses simultaneously.

XXXVIII) Pramata, Pramanam, Prameyam seeming projection together.

• Not really there in waking or dream.

XXXIX)

Mother Baby

-   Karanam
  -   Exists before, former

-   Karyam
  -   Exists later

Karya Karana Sambandha experienced 
in Dream

2 projections 

-   Nidra
  -   Wakers Avidya

-   Moola Avidya
  -   Turiyam Avidya

Dream (1st) Waking (2nd Dream)



1537

XXXX) This is a typical clue for Drishti Srishti Vada for senior seekers.

• Karya – Karana Sambandha Eva Adhyasa.

Karanam Karyam

Mind World 

• Both grasped, superimposed alongwith their relationship on Turiya Atma.

XXXXI)
Drishti Srishti Vada Srishti Drishti Vada

-   Rare, unpopular
  -   Valid
  -   Recent, post Shankara
  -   Subtle, difficult
  -   Study for scholarship we see the 
      world, hence it is there.
  -   Dayananda doesn’t accept Drishti 
      Srishti Vada
  -   When we don’t see, experience, it is 
      not there
  -   Colleges don’t accept Drishti Srishti 
      Vada
Conclusion :
  -   Brahma Satyam, Jagan Mithya…
  -   Leads to Moksha 
  -   Not mentioned in Prasthana Trayam

-   Popular
  -   Valid
  -   Conventional, Shankara period
  -   World is there, we experience the 
      world, hence it exists.
  -   3 orders of reality
  -   Paramartika, Pratibhasika 
      Vyavaharika
  -   It exists even if we don’t experience it
  -   Trividha Satta Vada
Conclusion :
  -   Brahma Satyam, Jagan Mithya.. 
  -   Leads to Moksha
  -   Mentioned in Prasthana Trayam
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XXXXII) Vichara Sagara :

• Chapter 6 – Page 210 – 222 (13 Pages) concentrates on Drishti Srishti Vada.

XXXXIII) 
Close

-   World is Maya – Projection 

Drishti Srishti Vada -   Kshanika Vigyana Vadi Buddhism
  -   Advaitin does not accept
  -   Wakers world is mental 
      projection

XXXXIV) In Chapter 4 – Karika No. 63 – 67 Gaudapada restated Chapter 2 – Karika No. 17.

• Svapna example in Chapter 2.

XXXXV) 

Vigraha Vakhyam

-   Sashti Tat Purusha
  -   Srishtehe Srishti Drishtihi

-   Karma Dharaya
  -   Drishtihi Eva Srishti

Srishti Drishti Vada Drishti Srishti Vada



XXXXVI) In Dream, everything is an appearance.

• No Karyam or Karanam.

• There is simultaneous projection of mother, baby elephant, and seeming Karya Karana 
Sambandha.

• Baby not born out of mother.

• Within Dream it appears to be born.

• There is an experience of birth, death in dream.

• Jati Vada in dream.

XXXXVII) On waking no Jati, Utpatti, only appearance.

• Simultaneous appearance of cause – effect.

XXXXVIII) Similarly in Jagrat, there seems to be birth of baby from mother.

XXXXIX) From point of Paramartika Satyam, where Brahman alone is, entire waking state is all 
projection of one Moola Avidya Shakti of Brahman.

• Jivas are born out of respective parents when you are in waking state.

• In Jagrat it is superimposed on Brahman.

• No Karya – Karana Sambandha in Jagrat.

XXXXX) 3 Examples

Dream Magician Trickster
1539
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• Have no existence of their own.

• How do you say this?

XXXXXIII) I experience existence, is-ness in the wall.

• I say wall is, mountain is, Rama is.

• Isness belongs to me turiya Atma.

XXXXXIV) Challenge :

• All living beings are seemingly born from relevant causes in time – space axis

o Seed – Tree

o Child - Parents

XXXXXI) Cause – Effect, time gap between them, all projected.

XXXXXII) Crucial word Shankara adds in the commentary :

Avidya Mana

Seemingly existent

Really non existent 

Light on Moon belongs

To Moon To Sun
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Conclusion :

• Luminosity belongs to Sun.

Similarly :

• Consciousness, existence in the world belongs to me Turiya Atma.

• Hence Jagrat world is seemingly existent like the dream world.

• Both Mithya, Aham Satyam.

XXXXXV) While observing the world, I lend existence to the world in waking, dream.

• With Maya Shakti, withdraw the power of existence and consciousness from the world 
in sleep.

• I then abide in my real nature Satchit Ananda Nitya Mukta Svarupa.

XXXXXVI) Drop the world by Bhaga Tyaga and own up :

1) Tat Tvam Asi

2) Aham Brahma Asmi

3) Ayam Atma Brahma

4) Prajnam Brahma

5) Brahma Arpanam..

6) Mei Eva

7) Neha Nana Asti

8) Na Bumir Apo
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9) Srotrasya Srotram

10) Buma, Na Alpesukham

11) Sarva Drk, Sakshi

12) Ekam Eva Advitiyam

13) Na Jayate Mriyate

14) Yasyaiva Sphuranam Sadatmakam Bhasate

XXXXXVII) What are they?

• Chitta Kalpana Matra.

• Projections of consciousness only with Maya.

• If Jagrat Prapancha is a mental projection, it will be Kshanika Vigyana Vadi.

XXXXXVIII)

We accept

Dream Waking Brahman

Mental Projection Created by Ishvara Beyond creation

Mithya
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1191) I) w.r.t. empherical reality, world, birth – death of things and beings is like Svapna 
Prapancha.

• Maya Maya Jiva, Nirnimittana Jiva.

II) Vyavaharika Satyam Pratibhasika Satyam

Jagrat Svapna

Similar 
• Both have borrowed existence.

• Borrowal of existence is common to Vyavaharikam and Pratibhasikam.

III) Similarity :

• Both Mithya, Dependent on Paramartika Turiyam, 3rd Satyam.

IV) Dissimilarity :

• Vyavaharika has utility in Jagrat but no utility of Svapna Prapancha.

• Pratibhasika Prapancha useful in Svapna.

V) Vyavaharika + Pratibhasika Paramartikam

-   Known to all
  -   Both unreal

-   Known through Veda Pramanam
  -   Real
  -   Highest order of reality
  -   Uttamam tu 
  -   Paramartika Satyam Tu
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VI) No Karya – Karanam relationship in Paramartika Satyam, also no Jiva, Jagat, Ishvara.

VII) Chapter 3 – Karika No. 48 – same message as Chapter 4 – Karika No. 71.

No Jiva-the ego-centric separative creatures is ever born. There does not exist any cause 
(Which can produce them as its effect.) This (brahman) is that highest Truth where nothing is 
ever born. [3 - K - 48]

Vyavaharika Satyam Pratibhasika Satyam In both Karya Karana 
Sambanda is experienced

Jagrat experience Svapna experience -   Elephant Mother – Child
  -   Jagrat – Mother – Child
  -   Time, space

VIII) In Paramartika Satyam :

• No Desha / Kala

• No Karya – Karana Sambanda.

• No Moola Avidya – Sushupti Avastha.

• No Avastha Trayam.

• We go beyond to Turiyam Brahman, new realm revealed by Shastra – Mantra 7.

• Uttama Satyam.
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Mandukya Upanishad :

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]

IX) Repeats same Idea

• World is a projection.

• Consolidation of Svapna Drishtanta.



X)

• All are projected by consciousness.

XI) Chitas – Spanditam :

• Not mental projection.

• If so, it will become Kshanika Vigyana Vada of Buddhism.

XII) Gaudapada, Shankara not Prachanna Baudaha in Veidica cloth.

Entire world of duality

Grahakaha – Grahyam Subject - Object Pramata - Prameyam

Jnanata – Jneyam
Knower – Known 

Perceiver – Perceived Bokta – Bogyam 

Manas Spandanam

Mental Projection Projection of consciousness with 
Maya Shakti

Buddhism Advaitam
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XIII) Samashti Manaha = Brahman, Consciousness, Maya.

• Chaitanya or Maya Sapandaha.



XIV) Sarvam Dvayam :

• Dvayam = Grahya – Grahaka Vatu

• Perceiver – Perceived duality.

XV)
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Perceiver (Pramata) Not Sakshi

-   Vyavaharika Satyam
  -   This is projection of Maya
  -   Both projected

-   Paramartika Turiyam
  -   Not projection
  -   Not projector

-   Sakshi Turiyam 
-   Prakrti 

  -   Maya
  -   Moola Avidya

-   Perceiver – Pramata
  -   Perceived – World 

-   Paramartikam
  -   Purusha

-   Projector
-   Vyavaharikam

  -   Projected 

XVI) Mind + Chidabhasa = Grahakaha = Sabhasa Antahkaranam

• Grahyam = Antahkarana Vishaya Prapancha

XVII) Duality – Dvayam is projection of Chittam, Consciousness only.
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XVIII)

Chittam Spanditam Dvayam

-   Normally Mind -   Here Paramartatha Atmeiva Iti
  -   Reality, Atma essentially
  -   Atma Spanditam Dvayam

XIX) Sakshi Chaitanya Vishayas all unreal.

Projection of one Advaita Chaitanyam

Jnana Adhyasa Artha Adhyasa

Mind World

• Chaitanyam Nirvisesham Bavati.

• I project so many objects in dream and also experience relationship.

• I – Waker am Asanga always.

• Similarly Turiyam.

XX) Tena, Nirvishayat Vena :

• Therefore, since consciousness does not have a real object having its own existence, 
Turiyam is Nitya Asangam, it is always relationless.



XXI) No real object for Consciousness.

• Therefore, relationless

• Apply mind in every sentence to get deeper understanding.

• If there is real object, consciousness will be real subject.
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Real Object

World
Relationship between Turiyam and 

world real

• Dvaitam, No Moksha.

XXII) Vishaya – Vishayi 

• Grahya – Grahaka 

XXII) Kathopanishad :

Sambandha will be real

• Atma = Asanga

• Can’t accept subject – object relationship between Sakshi and world.

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at 
all. He, who sees any difference here, goes from death to death.



• Mithya relationship exists between Pramata and world (Where Mind, Maya, Avidya 
comes in).

• Hence, we say, there is no real world.

XXIV) If no real object, you are accepting unreal object between consciousness and Jagrat 
world.

• Sakshi relationship with unreal objects is like wakers relationship with dream objects 
and beings.

Sakshyam – World Sakshi

Unreal Real

Dreamer Waker

Unreal Real

XXV) Sakshi is Asangaha

• We don’t mind relationship with unreal world where relationship is also unreal.

• We don’t bother about any amount of unreal relationships.

• But remember, all relationships are Mithya.

Persons relationship with 
world (All Mithya)

Wealth Family Possessions Property 1550
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• To claim Upanishad, world has to be unreal, Mithya.

• Seeming, no real as Atma is Asanga.

XXVI) For claiming Brahma Satyatvam, Jagan Mithyatvam is a necessary condition.

XXVII) Brihadaranyaka Upanishad :

• Tatra Mata Amata Bavati.

• Be Sakshi of everything, remember Asangatvam.

• Don’t feel Bad.

• Sakshita = Mithya.

XXVIII) Advaita Makaranta :

Even My witness hood is not absolute but is assumed with reference to the thoughts arising in 
the mind. This (witness hood) is only an assumption in the waveless ocean of Consciousness 
(that I am). [Verse 20]
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XXIX) Worldly relationship is Mithya, Aham Nitya Chaitanyam.

• Atma continues to be Asanga, always, before birth, after death.

• Mithya relationship can’t disturb real Asangatvam, relationlessness.

XXX) Brihadaranyaka Upanishad : Chapter 4 – 3 – 15 and 16

After enjoying himself and roaming, and merely seeing (the results of) good and evil (in 
dreams), he (stays) in a state of profound sleep, and comes back in the inverse order to his 
former condition, the dream state. He is untouched by whatever he sees in that state, for this 
infinite being is unattached. ‘It is just so, Yājñavalkya. I give you a thousand (cows), sir. Please 
instruct me further about liberation itself.’ [4 - 3 - 15]
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• Asangoham Hi Ayam Purushaha.

After enjoying himself and roaming in the dream state, and merely seeing (the results of) good 
and evil, he comes back in the inverse order to his former condition, the waking state. He is 
untouched by whatever he sees in that state, for this infinite being is unattached. ‘It is just so, 
Yājñavalkya. I give you a thousand (cows), sir. Please instruct me further about liberation itself.’ 
[4 - 3 - 16]
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Revision :

Karika No. 72 – Bashyam :

XXXI) Gaudapada consolidating relationship between Atma – Universe (Anatma).

XXXII) 

-   Relationship not cause – effect
  -   But Adhishtana - Adhyasa

Jagat, Jiva, Ishvara

Atma Anatma

XXXIII)

Mind with Chidabhasa

Not Pramata – Prameya 

Duality

-   Chidabhasa + Mind
  -   Mithya 
  -   Pramata

-   Prameyam

Waker / Dreamer / Sleeper World / Prapancha 
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XXXIV) Duality is projection of Atma.

XXXV) Sarvam Grahya – Grahaka Vatu Dvayam.

Duality consisting of

Perceiver Pramata

Perceived Prameyam

XXXVI) Alata Drishtanta :

• Alata Spandanam

• Rotation is responsible for Patterns.

• Vigyana Spandanam, cause for patterns, called Universe.

XXXVII) Consciousness does not have a real object.

• It has unreal object called the world.

XXXVIII) We are the consciousness

• Our entire life is experiencing an unreal world like unreal Rope Snake.

XXXIX) Since object = Unreal

• Chittam Tasmat Nirvishayam Bavati.

• Tena – Nirvishayatvena, Tena Chittam Asangam Kritam
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• Since no real object is considered in Chaitanyam, consciousness is relationless, 
Ansangoham.

XXXX) Discussed in Alata Drishtanta, Reinforced, consolidated here.

Consciousness

Relationless Contactless

• Therefore Nitya Asangam

• Nityam = Adjective of Asangam.

XXXXI) I am Nirvikalpakam not at time of Nirvikalpaka Samadhi – or Pralayam.

• Even now consciousness continues to be free from all relations.

XXXXII) 
Negate

-   General relationship with world -   Particular relationship with 
      Dushta Chatushtayam
  -   Body – Mind – Possessions – 
      family
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XXXXIII) Nirvana Shatkam :

• I have no father, mother, family.

XXXXIV) Dakshinamurthi Stotram :

I have no fear of death, nor (have I) any distinction of caste. I have neither father, nor mother 
nor (even) birth, no relation, nor friend. For me there is no Guru and no disciple. I am pure 
Knowledge and Bliss, I am all auspiciousness, I am Siva. [Verse 5]
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XXXXV) All relationships in Jagrat, Svapna are delusion, Kirtita, said by Scriptures.

XXXXVI) Brihadaranyaka Upanishad : Chapter 4 – 3 – 15 and 16

He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely 
related as possessor and possession, father and son, and as teacher and taught, both in the 
state of waking and of dreaming;… to Him, the divine teacher, Sri Daksinamurty, is this 
prostration. [Verse 8]

After enjoying himself and roaming, and merely seeing (the results of) good and evil (in 
dreams), he (stays) in a state of profound sleep, and comes back in the inverse order to his 
former condition, the dream state. He is untouched by whatever he sees in that state, for this 
infinite being is unattached. ‘It is just so, Yājñavalkya. I give you a thousand (cows), sir. Please 
instruct me further about liberation itself.’ [4 - 3 - 15]
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a) This Atma, Turiyam, real I, Consciousness is ever free from all relationships.

b) We honour and respect relationships, do duty, but remember Atma I, Asangoham.

After enjoying himself and roaming in the dream state, and merely seeing (the results of) good 
and evil, he comes back in the inverse order to his former condition, the waking state. He is 
untouched by whatever he sees in that state, for this infinite being is unattached. ‘It is just so, 
Yājñavalkya. I give you a thousand (cows), sir. Please instruct me further about liberation itself.’ 
[4 - 3 - 16]
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XXXXVII) If Consciousness has a real object in front, consciousness will be called Sa Vishaya not 
Nirvishaya.

• Then there would be real relationship.

• Since objects, Adhyasa, relationship – Mithya, Atma is Asangam.

XXXXVIII) Our association with body, mind continues till Prarabda is over.

• Total renunciation not possible, it is only through Atma Jnanam.

• Everything else is Mithya.

• Mithyatva Nishchayam Eva Sarva Partyagaha.

Mild objection (Akshepa) by Purva Pakshi :

XXXXIX) Atma = Consciousness, does not have any object, Nirvishaya, Karika No. 72.

XXXXX) How Atma I – Nirvishayatvam?

Person gets connected with :

a) Shastha – Guru

b) Shastram - Teaching

XXXXXI)
Karika No. 72 Karika No. 73

-   No objects for Atma
  -   Nirvishaya

-   Shastha – Teacher
  -   Shastram – Other students
  -   All objects of consciousness.

XXXXXII) Consciousness related to world, how can it be Asanga?
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XXXXXIII) Advaitins Answer :

Advaitam

Not absence of Dvaitam experience But inspite of Dvaitam experience

XXXXXIV) 

Experience Jnanam

a) Small Star, Sun
b) Blue Sky
c) Sun goes round earths
d) Earth stationary 
e) Moonlight 

a) 1000 times bigger than earth = Sun / Star
b) Colourless space
c) Sun stationary
d) Earth moving
e) Sunlight on Moon

XXXXXV) Anubhava never contradicts Jnanam.

• Na Dosha Asti.

• Dvaitasya Mithyatvatu

• Said in Karika No. 73

XXXXXVI) Dvaitam experience born out of Moola Avidya, ignorance of Turiyam.
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XXXXXVII) 
2 types of unreality superimposed

Deliberate method of teaching By ignorantly 

-   Tat Tvam Asi 9 times
  -   Called Adhyaropa by Shastram
  -   Upayatvena Kalpitam Dvaitam
  -   Introduce duality, Karya Karana 
      Sambanda, Upasana till student is 
      ready
  -   Say Dvaitam is Mithya
  -   Deliberately negate Karya Karana 
      Sambandha.

-   Superimposition of Dvaitam by Jiva
  -   Agyanena Kalpitam Dvaitam
  -   2nd line
  -   Falsely superimposed Dvaitam
  -   Samsara

-   1st Line : Deliberate superimposition 
                      by Shastram

• This is essence of Shloka 73 

XXXXXVIII) Why Shastra deliberately superimposes unreal thing?

• As a means of teaching the reality, duality is taught in Adhyaropa stage.

XXXXXIX) Paramartha Pratipatti :

• To understand the real unseen Turiya Atma.



1563

XXXXXX) Mandukya Upanishad : Chapter 3 – Karika No. 15

The Scriptural statements illustrated by the examples of earth, iron, sparks, etc., regarding the idea 
of the world created or otherwise - Can serve ultimately the purpose of explaining only the unity of 
the individual Self with the Universal-Self. In fact multiplicity does not exist at all. [3 - K - 15]

• Upayatvena – Deliberate introduction to teach

XXXXXXI) Example :

Original Face Mirror Reflected Face

-   Can’t see
  -   Turiyam

-   Upadhi
  -   Shastra Dvaitam
  -   Adhyaropa
  -   See the world as a 
      mirror reflecting 
      awareness, 
      consciousness my real 
      nature
  -   Mirror – Vyavaharika 
      Satyam

-   World / Reflected face
  -   Pratibhasika Satyam
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• We use mirror to work on our face.

• We can never see our face without a mirror.

• Face / world = Vyavaharika Satyam.

• To see real face, introduce mirror, guru, shastram, unreal reflected face.

• Unreal face exists as long as mind – mirror exists.

XXXXXXII) Dakshinamurthi Stotram :

XXXXXXIII) Lord introduces unreal world, universe, things, beings, to look within at Turiyam.

• Reflected face / world does not have independent reality, Vyavaharika Satyam.

• I, original face, Turiyam exists separate from mirror, face.

• Use mirror to apply Kumkum, Chandanam to Paramartha Mukaha.

XXXXXXIV) Mukha Abhasa introduced to realise / see original face

He who experiences at the time of realization his own immutable Self-in which the Self alone 
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power 
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is 
this prostration. [Verse 1]
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XXXXXXV) Why Shastra introduces Mithya Dvaita Prapancha?

• Samvrutti – For teaching Vyavahara.

• Deliberately superimposed, unreal teaching process.

XXXXXXVI)
Veda talks about creation, does not 

say creation is

False Real

XXXXXXVII) Sruti itself negates in Apavada Mantra.

• Apavada is Pramana to show creation is unreal.

• Jnanate Dvaitam Na Vidyate.

XXXXXXVIII) Sankhya, Yoga, Nyaya, Veiseshika talk of creation.

Talking of

Other philosophers Vedantin

-   Not deliberate but out of 
      ignorance of Turiyam
  -   Superimposition is real
  -   World real, Atma real
  -   Dvaitam

-   Deliberate
  -   False superimposition 
      temporarily superimposed 
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XXXXXXIX)
Bhakti

Agama Vaidika

-   Bhagawan – Worshipped 
  -   I am worshipper
  -   In ignorance
  -   Prevalent today 
  -   Starts and ends with Dvaitam
  -   Moksha in Vaikunta, Kailasha
  -   Permanent Kainkaryam, service 
      to Lord

-   Deliberately introduced
  -   Superimposition to teach 
      Advaitam
  -   Introduced and later negated 
  -   Forgotten today
  -   Moksha here and now
  -   Dvaitam – means Advaitam - end

XXXXXXX)

Atma Asangam when World - Dvaitam

Appears Disappears

-   Srishti, Sthithi Kale
  -   Samsara Kale

-   Laya Kale
  -   Moksha Kale Api Aham 
       Asangaha



1567

XXXXXXXI) Thoughts, words require body – mind complex, within Srishti.

• Mithya Srishti, Kalpitam, superimposition, is always supported by Satya Adhishtanam, 
Turiyam.

XXXXXXXII) Adhishtanam is beyond thought, word of Vyavahara.

• Adhishtanam can’t be Kalpitam.

XXXXXXXIII) What word can you use for Adhishtanam.

XXXXXXXIV) Taittriya Upanishad :

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the 
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This 
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2 - 4 - 1]
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XXXXXXXV) Kenopanishad :

The eye does not go there, not speech, nor mind, We do not know That. We do not know how 
to instruct one about It. It is distinct from the known and above the unknown. We have heard 
it, so stated the preceptors who taught us That. [I – 3]

XXXXXXXVI) Ajaha = Mithya Word

XXXXXXXVII) 

4 Meanings

Akaranam Akaryam Joining Both Advaitam

Ajaha

Karya, Karana 
Vilakshanam
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Advaitin Visishta Advaitin

-   Says temporarily for teaching
  -   Later refutes words
  -   Time being Karanam
  -   Advaitam = Satyam

-   World Karyam, Satyam
  -   Brahman Satyam, Karanam
  -   Permanent Karanam
  -   Duality
  -   Everything Satyam
  -   Dvaitam = Satyam

XXXXXXXIX) To refute other philosophers we use word Ajaha Temporarily in Vedanta.

• After refuting, remove words Ajaha, Advaitam, Shantam, Shivam.

XXXXXXXX) Example :

• Use thorn to be remove another thorn.

• Have no needle.

• Later throw away thorn no. 2 (Shastric words)

What is left behind?

Not Dvaitam Not Advaitam

• Only silence, Chaturtham Manyante, Sa Atma, Vigneyaha.
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1192) I) Senior students should remember Abuta Abhinivesha.

• Obsession w.r.t. something which really non-existent.

II) Butam Na Bavati – Not born

• Abutaha = Non-existent

• Abhinivesha = Strong notion that it is there, feeling, thought.

III) When mind projects – Vikshepa Shakti of Maya, I – Sakshi take myself to be Jiva when 
identified with the notion as real.

• If I know it is false then I wont be carried away.

IV) Brain registers presence of the coin, get feeling that it is there.

• There is Abuta Abhinivesha.

• The child goes on hitting the head for the coin to fall, which is not there.

V) What is the fact?

• Dvayam Tatra Na Vidyate.

• There is no duality.

• Duality = Punya – Papa Karmas – Karika No. 76.

VI) Mithya Abhinivesha Matram Cha :

• This false notion, Adhyasa alone is Janma Marana Karanam.

• It maintains birth – death cycle.

• Bhagavan not giving us Punar Janma.

• We ourselves are peddaling the cycle.
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VII) Gita : Chapter 13 – Verse 27

Whenever any being is born, the unmoving or the moving, know you, O best of the Bharatas, 
that it is from the union between the field and the Knower of the field. [Chapter 13 - Verse 27]

• Adhyasa Bashyam of Gita.

• Adhyasa is cause of Punar Janma, Janmana Karanam.

VIII)
One Advaitam Brahman alone appears as

Jiva Jagat

Observer Observed

-   Duality – Dvaitam
  -   Truth – Advaitam 
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IX)

Appears as

Dreamer Dream World

-   Duality – Dvaitam
  -   Truth – Advaitam 

One Waker

1193) I) 

Videha Mukti

Junior Student Senior Student

-   Sadhyam
  -   Goal

-   Siddham
  -   Attained, my nature

• Karika No. 77 talks about Siddha Videha Mukti
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II) 

• Sakshi Pradhana Jnani. 

III) Jnani looks upon Karma as Mithya

IV) Jnanis standpoint :

• Punya Papam non-existent

• Experienced Prarabda is Mithya.

• Why?

V) Jnani has Paramartha Darshanam, has Aparoksha Jnanam, Aham Brahma Asmi.

• Therefore Jnani is Animitta Punar Janma Karana Buta Punya Papa Rahitaha.

VI) Jnani looks upon himself as ever free from body.

• I am Nitya Videhaha Asmi.

VII) From Ahamkara angle, each Jnani has Ahamkara, will get Videha Mukti when his Prarabda 
is over.

• 1st – Shankara

• 2nd – Sureshvaracharya

• We get Videha Mukti when we drop our respective bodies.

4 Adjectives for Jnani – 
Senior student

Animittasya Ajatasya Sarvasya Chittasya
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IX) Gita : Chapter 2 – Verse 20

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn, 
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 – Verse 20]

• Kadachit – at anytime.

X) Purvam Hi Ajatasya – Anutpatti Saha.

• Since Chaitanyam Rupa Jnani does not look at a particular form as himself.

• He is Sarvatmaka, he is in the form of everything.

• No question of other thing called Karma.

• Karma is Mithya, as good as non-existent, only Adhyasa, appearance.

XI) No question of another body other than me the Turiyam.

• 2nd body – not aquirable as current body itself is Mithya.

XII) I am in the form of all = Sarvasya = Sarva Atmakasya = Advayasya = Nondual nature.
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XIII) World not different from me Turiyam.

• Understand Vedanta clearly.

XIV) Junior student :

a) Sa-dehaha, word is wrong, has association.

Atma Body 

Has association

b) Jnanis angle :

• Atma not associated with anybody at anytime.

• No question of Sadehatvam at anytime.

c) Rope need not become free from snake in future.

XV) Moksha is defined as :

• Ashariratvam

• Bodylessness is definition of Moksha.
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XVI) Shankara :

• Even now I dont have body.

• I am bodiless Atma.

XVII) Gita : Chapter 3 – Verse 27, 28

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose 
mind is deluded by egoism, thinks I am the doer. [Chapter 3 – Verse 27]

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their) 
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not 
attached. [Chapter 3 – Verse 28]
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XVIII) Gita :  Chapter 5 – Verse 13

Mentally renouncing all actions and fully self-controlled, the embodied one rests happily in the 
city of nine gates, neither acting nor causing others (body and senses) to act. 
[Chapter 5 – Verse 13]

XIX) Jnani :

• I have no body

• Dont require Videha Mukti.

• Sa-dehatvam = misconception, because body is an appearance, Adhyasa Mithya.

XX) Why body is Mithya?

• Chitta Drishyam, Drishyatvat Mithya, seen belonging to Chaitanyam.

At time of

Ignorance Jnanam

-   Body, Mind, World Mithya
  -   Object of experience 

-   Body, Mind, World Mithya
  -   Object of experience
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• Chaitanya Drishyatvam Mithya.

XXI) Law :

• What is object of experience is Mithya.

XXII)

Birth of body – Nimittam – 2 fold 
cause of Punar Janma

Dharma – Adharma Punya – Papam 

Karma Body

Mithya Karma Janya Mithya

Drishyatvat Drishyatvat

Karanam Karyam

-   Turiyam is Vilakshanam

  -   Has no connection with Cause – Effect 

  -   I am never Sadehaha, always Nitya 

      Videhaha = Paramartika Jnanam
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XXIII) Videha Mukti, Jeevan Mukti not future event, but at the time of Jnanam itself.

• When body is there, sick, old, i am Nitya Videhaha.

• Body is exhausting its Karma at Vyavaharika plane.

XXIV) I am Nitya Paramartikam.

• You can’t say Videha Mukti comes at a particular time.

XXV) Senior Student :

a) I am Nitya Videha Mukta Svarupa Turiya Atma.

• I have no connection with Body – Mind – Karma – Jagat at any time.

• Nahi Adhyasthaha Gunenava, Doshenava, Anumatrenava.

b)

• Makes no difference to me.

c) Presence, absence belongs to Vyavaharika Satyam where as I am in Paramartika plane, Nitya 
Mukta Svarupa.

d) Yathoktam Nyayena :

• Based on previous argument, Chitta Drishyatvat Mithya.

Body’s

Presence Absence



e) Whatever is object of experience is unreal.

Prapancha

Jagrat Svapna
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-   Drishyatvat, experienced object
  -   Mithya
  -   Concluded in Chapter 2 – Vaitatya 
      Prakaranam
  -   Janyate Nimittam = Punya Papa Karma

f) What is nature of Karma?

• It is cause of Punya, Papam, Punar Janma of Shariram.

• Based on previous argument, Karma = Cause of Punar Janma.

g) 3 Levels to be well 
absorbed by the Mind 

Paramartikam Vyavaharikam Pratibhasikam

Has independent Satta -   Paratantram
  -   Depend on Paramartikam

h) Vyavaharika, Pratibhasika Satta is absent in the vision of a Jnani.

• All Karmas – Sanchita, Agami, Prarabda only at Vyavaharika level.

• No Karma for a Jnani after Jnanam.
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XXVI) Vivekchudamani / Aparokshanubhuti :

2 Topics

Jnani has Prarabda Jnani has no Prarabda

Jnanis Prarabda

XXVII) Abavat = Mithyatvat, factually not there.

XXVIII) Experience of Body Pain

-   Pain is Mithya -   Pain of Body not of me
  -   I am observer, Ashariram, 
      Amanaha

Jnani has Prarabda Jnani has no Prarabda

-   Jnanam destroys, Sanchita, Agami
  -   Can’t destroy Prarabda
  -   Jnani has Prarabda, Shankara says
  -   Worldly angle

-   From Jnanis angle
  -   Prarabdasya Drishyatvat – Mithya
  -   Experientially there, factually not 
      there like dream
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XXIX) Observer never contaminated by the observed.

XXX) 2 important foundational, 
fundamental of Vedanta

-   Observer is different from 
      observed

-   All experienced attributes 
      belong to experienced, Anatma 
      not to experiencer Atma – I.
  -   Observed = Body, Mind, Sense 
      Organs, world

XXXI) Jnani screams in pain

• Cognitively, he will never conclude pain belongs to him.

XXXII) Vedanta does not change experience.

• Vedanta changes conclusion based on the experience.

XXXIII) Ignorant person concludes wrongly as follows :

• I experience the pain, i have the pain.

XXXIV) Jnani :

• I experience pain, therefore I dont have pain.

• Experience is appearance, incidental, Mithya.
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XXXV) Why are you screaming in pain?

• I am not screaming, body is screaming.

• Not verbal jugglery for Jnani.

• Jnani has objectivity towards body, mind, world.

• Objectivity changes the situation.

Revision : 

Bashyam – Karika No. 78 – introduction :

XXXVI) In Vedanta, Samsara defined in several ways :

Samsara

Samyak Charanam

Constantly moving from one body to 
another

Sam + Sru

Dhatu

To move
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XXXVII) Here :

• Movement of Jiva, Ahamkara is from one body to another 

= Janma

= Aquisition of another Body.

XXXVIII) Jiva – Ahamkara moves easily between waking, dream, sleep bodies – Sthula –
Sukshma – Karana Shariram to a new Sthula Body as well.

XXXIX) Janma – happy occassion but followed by Jara, Vyadhi, Mrityu hence Dukham.

XXXX) Janma Abava = Moksha 

• Freedom from birth, death = Moksha

= Anutpatti

• Utpatti = Janma

• Anutpatti = Janma Abava = Said in Karika No. 77.
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XXXXI) Based on 2 standpoints :

XXXXII) All transactions always done by Sakshi – Ahamkara mixture.

XXXXIII) Ahamkara :

• Now associated with current body because of Prarabdam.

• At time of death Sanchita, Prarabda, Agami becomes nil when body drops.

XXXXIV) Ahamkara of Jnani becomes free from Samsara, Asharira Moksha.

XXXXV) Janma Abava, Anutipatti = Ahamkara Rahita Moksha

Mixture of 2 birds / 2 entities 

Ahamkara Sakshi

-   Incidental
  -   Arrives, departs
  -   Mere Ahamkara not Karta / 
      Bokta
  -   Moksha = Freedom from Janma, 
      future event

-   Eternal
  -   Always exists
  -   Mere Sakshi not Karta / Bokta

Every Jiva
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XXXXVI) Janma Abava is w.r.t. Sakshi

• It is ever free from Janma.

XXXXVII) Gita : Chapter 2 – Verse 20

• Verse refers to Sakshi only 

• Kadachit Na Jayate.

• Applicable only to Sakshi Atma.

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn, 
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 – Verse 20]
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XXXXVIII)

XXXXIX)

Shastra talks about

Siddha Moksha Sadhya Moksha

-   Sakshi Drishya
  -   This appeals to senior student
  -   Neighbourises Ahamkara 
      (Naishkarmya Siddhi)
  -   Sakshi has nothing to do with 
      anything Mithya
  -   Less relevant for Senior student
  -   Dwell more upon Siddha Moksha
  -   If this appeals to me, I am senior 
      student 

-   Ahamkara Drishtya
  -   This appeals to Junior Student
  -   Ahamkara belongs to Mithya 
      World
  -   Less relevant for senior student

Karika No. 77 Karika No. 78

-   Siddha Moksha
  -   Senior Student
  -   You are Brahman, ever was, 
      will be Brahman
  -   Anutpatti Sama Advaya Cha
  -   I am Nitya Mukta Svarupa

-   Sadhya Moksha
  -   Junior Student
  -   Based on Nyaya, reasoning, 
Whatever is object of experience = 
Mithya
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XXXXX) Yathu Chitta Drishyam, Tatu Avastukam :

• Yatu Chaitanya Vishayam Saha Mithya

• Entire world = Mithya

• Punya Papam = Mithya = Cause for Punar Janma

• Janma Nimittam, hence Janma Nasti

Purva Pakshi : 

• Has falsified, Abhasakruta Baditaha Ahamkara, cause for Janma.

XXXXXI) 
Karana Abave Karya Abhava

Nimitta Abhave Naimitta Abhava

XXXXXII) a) Jnani knows – Absence of Nimittam

• Nimittam = Cause for Janma

• Jnani understands that there is no Janma Karanam.

• Negates past Karmas by Atma Jnanam.

b) Jnani thought he had mountains of Sanchita Karma, cause of future Anatha Koti Janmas.

c) Jnana Matrena, he negates

• Absence of Karma = Reality for Jnani

• Karma – not reality.

d) After negating all Karmas, Jnani does not aquire new Agami Punya Papa karmas (Hetu).
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e) Ahamkara is negated, Baditam, falsified.

f) Gita : Chapter 18 – Verse 17

He, who is free from the egoistic notion, whose intelligence is not tainted (by good or evil), 
though he slays these people, he slays not, nor is he bound (by the action).
[Chapter 18 - Verse 17]

XXXXXIII) What type of Moksha?

• Free from sorrow, desire and fear = Sadhya Moksha of Ahamkara.

XXXXXIV) Before Shastra :

• I look at myself having done so much Karma.

• Until now Karma Sahitaha.

XXXXXV) Now : 

• Karma Rahitaha, is my real nature Paramartika Satyam.

Shloka : 

• Absence of Karma = Reality 
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XXXXXVI) Technically :

• Abava = Reality = Paramartika Satyam

= Not Shunya Vada

XXXXXVII) Karma Abhava refers to Adhishtana Buta Atma

• Karma Rahitaha, Animittata

• Absence of karma = Karmaless Atma

• Karma Rahita Atma alone is Paramartika Satyam.

XXXXXVIII) He is free from all worldly desires which are responsible for aquisition of Punyam 
Papam.

XXXXXIX) 
Avidya

Kama

Karma 



XXXXXX) a) Eshana = Desire

• Bahya Eshana – Desire for Anatma, external world

Desires – Eshana 

Putra Vith Loka

Family Wealth property Svarga

All Anatma
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XXXXXXI)

• Jnani free from all desires and pain – Dvesha etc

• Always connect Bashyam to each word of Moolam.

XXXXXXII) Hence Jnani is Abhayam, free from fear, is free from Avidya, Adhyasa – which are 
causes of fear.

Has no Shoka = Kama
Varjitam = Akamam

Sanyasi Jnani Vidwan Grihastha Jnani Vidwan



XXXXXXIII) Anandagiri :

• Self misconception = Cause of fear.

• When fear comes, look for Root.

• Raaga – Dvesha

• I am attached to body or family.

• Therefore fear comes.

• Raaga – Dvesha because of Ahamkara – Mamakara.

• My daughter, mother, spouse, business, body.

XXXXXXIV) 
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Karika No. 78 Karika No. 77

a) Sadhya Moksha
b) Ahamkara Drishtya
c) Junior student
d) With Avidya, Janma, Karma

a) Siddha Moksha
b) Sakshi Drishtya
c) Senior student
d) Avidya Rahitam Purusha 

always Siddham

1194) I) World dissappears for him factually

• Jnani perceives the world.

• No 2nd thing independent of Jnani.

II) Sense Organs will perceive the world of form, colour, sound, taste, touch, smell.

• Is-ness of the world is borrowed from me pure Satchit Ananda.



III) Who lends existence?

Junior Student Senior Student

a) Brahman lends existence to the 
world

b) Brahman = Satyam, Jnanam 
Anantham

c) World is superimposition on 
Brahman

d) Gita : Chapter 9 – Verse 4
- Mastani Sarva Butani..

e) Brahman and world – Prakrti – 
Purusha – both Satyam

f) Moon is self luminous, shines itself
- Superficially, experientially

g) World is existent, real
h) Experiential angle

a) I lend existence to the world
- There is no world separate from 
me the consciousness

b) I pervade the entire world, lend 
existence to the world

c) World is superimposition upon me
d) Kaivalya Upanishad :

- Mei Eva…
Gita : Chapter 9 – Verse 5
- Nacha Mastani…

e) What is superimposed is as good as 
non-existence

f) Moon luminous because of Sun
- Sun lends its shine to moon

g) World is Adhyasa – appearance, 
nonexistent

h) Factual angle
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IV) Why Jnani has no desire?

2 Reasons 

-   World is Mithya, Abutam
  -   Appearance, nonexistent
  -   Has no Sara – essence
  -   Why get fake $100

-   World is already existing in me, 
      included in me
  -   No need to aquire
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V) a) What he does?

• Vastu Abavam Krutva

• Worldly objects really do not have existence apart from me.

b) Every Ajnani dies with thirst for worldly objects.

VI) Vasta Abavam Budva :

• Having understood there is no world, there is no passionate desire.

VII)
Abutha Abhinivesha Nissangam

Sangha Passion is dropped

• Mind is relaxed



VIII) a) Sharira trayam merges into Prapancha Trayam – Virat and Antaryami.

b) Chidabhasa merges into Samashti Chidabhasa, Ishvara = Videha Mukti.

c) Ahamkara not reborn

d) This is Sadhya Moksha from Ahamkara standpoint, junior student.

IX) Why Jnani doesnt aquire Agami Karma?

a) Pravrutti, Nivrutti is responsible for aquiring fresh Vasana.

b) Why no desire?

• Jnani has understood world to be desired is not there.

• Everything is in me the Turiya Atma.

X) Non existent Mithya is explained in Karika No. 79.

• Because of Abhinivesha, there is Jnana Adhyasa (Ineed – notion), leads to Artha 
Adhyasa.

XI) 
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Mirage Water

Mithya Mithya 

-   Artha Adhyasa
  -   Mirage water
  -   Object

-   Jnana Adhyasa
  -   Perception of Mirage water

• Both negated.



XII) Therefore Nissangaha – no attachment

• Mirage water is useless, no Value Addition to me.

• Jnani is totally detached from external world, Mind withdraws, abides in Atma without 
being extrovert. 

XIII) Prapancha = Sadhana – Sadhya pair

• Dvayam Astitva Nishchaya

• Firm false notion that pair is really existent.

XIV) Gita : 
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By the delusion of the pairs of opposites, arising from desire and aversion, O Bharata, all 
beings are subject to delusion at birth, O Parantapa (scorcher of foes). [Chapter 7 – Verse 27]

• Vyamoha, delusion, that there exists a real world born out of ignorance of real Turiya 
Atma.



XV)

XVI) Sleep definition = Ignorance of waker

• Waker ignorance creates dream, notion that there is a real dream world.

XVII) When class works, mind understands this fact.

XVIII) Gita : Chapter 2 – Verse 55

Ignorance of

Waker Turiyam

-   Generates delusion of dream 
      world
  -   Born out of sleep
  -   Vyamohaha

-   Generates delusion of wakers 
      world
  -   Born out of Moola Avidya
  -   Vyamohaha
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The Blessed Lord said : When a man completely casts off, O Partha, all the desires of the mind 
and is satisfied in the Self by the Self, then is he said to be one of steady wisdom. 
[Chapter 2 – Verse 55]

XIX) All worldly centric, Ahamkara centric desires, Mamakara centric desires become an 
obsession, mind is preoccupied.

XX) Mamakara desires are more than Ahamkara desires.

XXI) You falsify Pancha Anatma, Ahamkara, Mamakara also.

XXII) Otherwise Mind will be disturbed.

• Pancha Anatma Abavam

• Possessions, profession, family, body, mind.

XXIII) Kaivalya Upanishad :
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I alone am the theme taught in the different Veda-s, I am the revealer of the Upanishad-s, the 
Vedanta and I alone am the real knower of the Veda-s. For me there is neither merit nor 
demerit. I suffer no destruction. I have neither birth nor body, nor sense organs, nor the mind-
intellect equipment. [Verse 22]



XXIV) Mind withdraws from Pancha Anatma, Sadhana – Sadhya Buta Dvaitam = Nissanga, 
Nisapeksha 

• Mind does not depend on Pancha Anatma for its relaxation.

• Mind does not depend on unfulfilled desires for relaxation.

XXV) Understand

-   Minds Turbulences are fickle, 
      temporary, incidental, depending 
      on condition of external Anatma 
      world

-   Atmas nature
  -   As Turiyam
  -   Prapancho Upashamam

XXVI) Become emotionally independent of the entire world.

XXVII) Tatu Chittam – Vinivartante :

• That mind is withdrawn from the external Pancha Anatma world.

• Abides in itself, becomes calm, undisturbed, withdraws from unstressed = Abuta 
Abhinivesha

XXVIII) Strong notion, external world is real, exists eternally.

XXIX) These Karikas are very powerful Advaitic verses of Prapancho Upashamam, Shantam, 
Shivam, Advaitam.
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Karika No. 80 :

XXX) World can’t have value addition to my happiness which is my nature.

• World can’t reduce sorrow also.

• Normally, we think sorrow will go away when cause for sorrow is removed.

• Cause of pain / sorrow is Pancha Anatma.

XXXI)
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No need to work for Nivritti of

-   Sorrow / Pain -   Cause of sorrow / pain
  -   Non existent in Jnanis vision

-   I am Turiyam Adhishtanam, not 
      Prajna

  -   Both sorrow and cause are of 
      lower order Mithya

XXXII) Mind has withdrawn from external world and is Apravruttasya Mind.

• Mind does not enter any Anatma or runs after new Anatma.



XXXIII) 
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Jnanis Mind

Restrains from Pancha Anatmas Doesn’t run after new Anatmas

• Jnana Kale and Jnana Anantaram Cha – state of mind is Nishchala.

XXXIV) Jnani has Samatva Buddhi.

Gita :

To whom censure and praise are equal, who is silent, content with anything, homeless, steady-
minded, full of devotion - That man is dear to Me. [Chapter 12 - Verse 19]



Alike in pleasure and pain; who dwells in the self; to whom a clod of earth, a precious stone 
and gold are Alikes; to whom the dear and the not-dear are the same; firm; the same in 
censure and self-praise…[Chapter 14 - Verse 24]

The same in honour and dishonour; the same to friend and foe; abandoning all undertakings-
he is said to have crossed beyond the Gunas. [Chapter 14 - Verse 25]

Mind is

Samam Shantam Nishchalam

Motionless undisturbed
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XXXVI)
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2 Angles

Vyavaharika Angle Paramartika Angle

XXXVII) Snake is not existent

• Snake is Rope only.

XXXVIII) Jnanis vision :

a) Not Mind is calm but Atma is calm

b) Not incidental, temporary calmness of the mind but eternal calmness of Brahman.

c) It is a Nirguna Turiya Atma’s (Vastu) calmness seen by Jnani as his self.

-   Jnanis Mind is Shantam
  -   1st like Karika No. 80
  -   From Ajnanis standpoint

-   Shastriya Angle
  -   Big Jump
  -   2nd line Karika No. 80
  -   From Jnanis standpoint
  -   Has negated Pancha Anatmas 
      and Mind as Mithya Prapancha
  -   Entire Anatma negated by Jnani
      a) Anatma is non existent
      b) Anatma is Atma only



d) World sees calmness of Jnanis Mind.

e) Jnani alone sees eternal calmness of Turiyam’s Shantam, Shivam, Advayam.

f) 
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g) Niruddha :

• All thoughts totally calm.

h) Vyuthana – Samadhi – Kala, minds calmness ends, activity starts.

What is difference between calmness of 

Mind Turiya Atma

-   Chittasya Nishchala Sthithi
  -   Incidental 
  -   Samadhi of Yogi
  -   Struggled, withdrawn, 
      temporary state
  -   Shiptam, Moodam, Vikshiptam, 
      Ekagratam Niruddha
  -   Discussed in Vichara Sagara

-   Chaitanyasa Nishchala Sthithi
  -   Atma Sthithi



1195) I) a) Calmness of Advaita Jnanam is different.

• Yogic Shanti different.

b) Jnanis Shanti is Ajam, Advayam, unborn, nondual, eternal.

c) Jnani says :

• I am calm inspite of activities.

d)
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Sushupti Avastha Shanti Turiya Jnana Vastu Shanti

-   Different
  -   Temporary 
  -   Born
  -   Aguntuka Niruddha Avastha

-   Eternal
  -   Unborn
  -   Non dual

e) Jnani : Gita :

• Pashyan, Srnvan,... I am always calm even when mind is involved in activity.

I do nothing at all, thus would the harmonised knower of Truth think – seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 – Verse 8]
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Active Mind

Passive Mind

Lower order

Atma always calm

Higher order

Shantam, whatever be state of Mind

f) 2nd line – big jump :

Differentiates 

Temporary calmness in Samadhi Vastu Jnanam Shanti permanent, 
eternal calmness

• Very profound Shloka – Karika No. 80.

II) What type of Mind Jnani has?

a) That which has learnt to withdraw from Dvaita Vishaya, Dualistic Universe.

• Dvaita Vishaya Nivrutasya

• Withdraws from object one.

III) Yogic calmness Advaitic Jnanam calmness

-   Samadhi
  -   Temporary

-   Brahma Svarupa 
  -   Eternal calmness
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IV) Jnani does not look at mind as mind but as Brahman in his vision.

• Uniquely seen in Advaita Jnanam.

• In Shastram, mind seen as Brahman.

V) Yoga Shastra :

• Mind never seen as Brahman.

• Have to accomplish Mano Nasha by lot of effort.

• No Mano Nasha in Advaitam.

• Understand that there is no mind other than me Turiyam.

VI) Advaitam :

• Chitta Vrutti application to Turiya Atma, develop Brahmakara Vrutti not Nirodha.

• Aham Brahma Asmi Vrutti is required.

VII) 
Yogic calmness Advaitic Jnanam calmness

-   Samadhi
  -   Temporary

-   Brahma Svarupa 
  -   Eternal calmness

VIII) Quietitude of Mind of Jnani :

a) Jnani understands it as Brahma Svarupa.

b) Advaya Vigyana Eka Rasa Ganaha

• Uniform consciousness principle.

• What is there is not Mind but Atma alone exists.
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c) 

Calmness

-   Not temporary calmness as in 
      Samadhi
  -   For Ajnani

-   Eternal calmness for wise 
      because of understanding Turiya 
      Atma.
  -   Paramartha Darshanaha
  -   Only for those knowers of truth.
  -   Jnani sees wood not desk.

d) Calmness enjoyed by Jnani – Nishchalatvam, Param Visesham, Ajam Advayam.

• Supreme, birthless, calmness of Mind = Paramartha calmness of Atma in the Vision of 
Jnani.

• Nirvisesham = Not subject to fluctuation.

• Samadhi Kala, Vyuthana Kala not there for Jnani.

e) When Mind does Vyavahara, Jnani’s mind is in Vyavahara.

• Jnani understands.
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Gita : Chapter 4 – Verse 24

Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings; 
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached 
by him who always sees Brahman in all actions. [Chapter 4 – Verse 24]

IX) 
Alatam = Fire brands

In Motion Stationary

-   Appearance of duality, patterns
  -   Unreal, Mithya

-   Nondual
  -   Factual
  -   Satyam
  -   Quietening, resting of Alatam
  -   Duality resolves into nonduality
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X) Chapter 3 :

a) Is Advaita Atma cause of Universe discussed

b) Junior Student :

Brahman World

-   Karanam
  -   Gold

-   Karyam
  -   Ornaments

c) Karya – Karana approach is to first prove that there is no world separate from Brahman, 
Karanam.

d)

e) World = Product, can’t exist separate from its cause Brahman.

Karyam

Can’t exist separate from Karanam

Pot can’t exist separate from clay

Product can’t exist separate from its 
cause
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f) Brahman World

-   Karanam
  -   Satyam – Isness
  -   Jnanam – Consciousness
  -   Anantham – beyond time 
      space, limitless

-   Karyam
  -   Nama Rupa
  -   Does not exist independent 
      of Brahman
  -   Is-ness of world belongs to 
      Brahman

• This is provisional teaching to all junior student to all junior student in all Upanishads.

XI) Advaita Prakaranam – Chapter 3 is based on 7th mantra.

• Gaudapada revises while approaching a senior student in Chapter 4.

XIII) Senior student :

a) On close enquiry Brahman is not a Karanam of anything

• It alone is, nondual, Advaitam.

b) Cause means change, transformation, division, multiplication, Vikara.

c) Brahman = Nirvikara 

      = Changeless

• Brahman does not become cause

• World – not effect.

• World not independent existence, if so duality, Brahman and world.

d) In Karya – Karana relationship, problem not there.



1612

e) Once you dismantle cause, product, duality is gone.

f) World not product of Brahman, does not exist independently also.

g) World = Appearance in Brahman.

• Mind boggling, intellectually unacceptable.

h) Like appearance of dream in waker Chaitanyam.

• Appearance of movie on the screen.

• World phenomenon, experientially available for transactions, useful.

• Vedanta admits, acknowledges different features of universes.

i) Vedanta does not negate existence, is-ness of the world.

• Isness does not belong to the world.

• It is borrowed from Brahman.

j) Existence of dream is borrowed from waker.

k) World is borrower of existence, not a product (Not Karyam)

l) Dreamer borrows existence from waker, it is an appearance, Adhyasa, Mithya.

m) World can’t be counted as no. 2, does not exist independently.

• Advaitam remains.

• World = Phantom, Vithatham, Mithya, Adhyasa Adhyaropa.

• World does not originate.

• World appears = Ajati Vada.
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XIV) Ajati Vada = Chapter 3 = Non-origination 

• No Srishti, no creation, only appearance.

XV) When does it appear? How? Where? Why?

• No answer to wrong question.

• If appearance comes, question relevant.

XVI) Sense organs cause arrival of appearance of world in the mind.

XVI)

World
↓

An Appearance

Atma

Mind

XVII) There was, is, will be Mithya appearing, disappearing world of Panchabutas eternally.

• Nitya Vivarta Buta Srishti.

• World, Prakrti, Maya, never in same condition.

• Constantly changing, eternal Savikara Chaitanyam.
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XVIII) 
Nityatvam

Savikaram Nirvikaram

-   Prakrti -   Purusha Chaitanyam
  -   Brahman, Kutastham

XIX) Gita : Chapter 2 – Verse 28

• Butani = 5 elements, always there, eternal, in potential form.

• In the middle, it is available for all of us to experienced, interact.

• Again it will go to Avyakta Avastha, Nidhanani.

Beings were unmanifest in the beginning, and unmanifest again in their end, seem to be 
manifest in the middle, O Bharata. What then, is there to grieve about?[Chapter 2 - Verse 28]
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XX) 
Waking up Sleep

-   World goes to manifest 
      condition
  -   We do transactions

-   World goes to unmanifest 
      condition

• Extend to macro Brahman also

• Unmisho Nimisho Vipanna Buvanavali.

• Macro – manifest to unmanifest.

XXI) Gita : Chapter 7 – Verse 24

The foolish think of Me, the Unmanifest, as having come to manifestation, not knowing My 
higher, immutable and peerless nature. [Chapter 7 – Verse 24]
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• When world is in unmanifest condition borrowing existence from Brahman, world is 
called Maya.

XXII) Before arrival of Universe, Universe was in Maya form, existing in Brahman.

• That Maya gets converted into Universe existing in Brahman.

XXIII)

Gita : Chapter 8 – Verse 18

From the unmanifest,  all the manifest proceed at the coming of the ‘day’ ;  at the coming of 
‘night’  they dissolve verily in that alone, which is called the unmanifest. [Chapter 8 – Verse 18]

During existence of world

Brahman Maya

-   Cause
  -   Contributes to existence

-   Universe
  -   Contributes to Nama Rupa
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XXIV) Ajati Vada should always be complemented by Adhyasa Vada.

• Don’t say non-origination.

• World does not originate but world appears to me like the dream.

• Don’t conclude that it is not there.

XXV) Ajati Vada :

• Established in Advaita Prakaranam Chapter 3.

XXVI) In Chapter 4 – Alata Shanta Prakaranam, Gaudapada re-inforces.

• If this Ajati Vada is not accepted, you have to talk about creation of world 
phenomenon.

• What is cause of entire creation including time and space.

XXVII) Gaudapada takes various theories and refutes.

• Sankhya – Sat Karya Vada

• Vaibashika – Asat Karya Vada

• Baudha – Vigyana Vada and Kshanika Vada

XXVIII) Before non-origination, Veda accepts creation, provisional state, Adhyaropa state.

• Law of karma, Sanchita, Prarabda, Agami.

• For Jivas exhaustion of Karma phalas, Bhagawan creates the world.

• It has logical problem hence used only provisionally.
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XXIX) Gaudapada demolishes all theories of creation, origination.

• World did not originate from Brahman.

• World is an eternal appearance in Brahman.

XXX) 
World

-   Terrible when you don’t 
      understand its nature

-   Moment you understand world 
      is an appearance and Brahman is 
      Adhishtanam
  -   Immediate Moksha

XXXI) I am super waker – Ishvara

• Waking world is a dream in me.

• Conclusion of Chapter 2 – Vaitatya Prakaranam, non-origination theory reinforced.

• Concludes – Brahma Satyam, Jagan Mithya with Svapna example.

XXXII) Chapter 4 – Alata Shanti Prakaranam :

• Advaita Jnanam alone is solution for Samsara problem.

• This knowledge gives liberation.

• Obsession with cause – effect should go away.
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XXXIII) Mandukya Upanishad :

XXXIV) Cause – effect – obsession leads to more mystery.

• It is useful in the beginning.

• Science works based on cause – effect only.

• Every law explains phenomena which is cause – effect.

• Cause effect fails when science goes to a deeper level.

• Uncertainty principle comes.

1196) I) a) In Hinduism :

• You are born in the world to know Brahman and come out of Samsara.

b) Cycle of birth – death = Demon.

• Getting out of this, appeals to a junior student.

c) After Mahavakya understanding, student revises perspective about himself.

d) Understands Aham Brahma Asmi by Bhaga Tyaga Lakshana.

As long as one believes in this law of Causality, so long he can certainly perceive this law 
functioning. But when this preoccupation with causality Vanishes from the bosom of the 
seeker, both the cause and effect, also, do Vanish. [4 - K - 55]
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e) Student negates Ahamkara as Mithya costume.

f) Ahamkara costume is one of the appearances in creation.

• I am not Ahamkara but I am Atma, Brahman.

• Not after Mahavakya, before also.

• Now I am recognising this fact.

II) Jnani does not look at himself as Ahamkara.

• Keeps Ahamkara perspective for worldly transactions but not obsessed with Ahamkara, 
no Abinivesha.

III) Ask yourself what appeals to me

Sadhya Moksha Siddha Moksha

-   Indicates Ahamkara + Mamakara 
      Vasana is dominant in my life.
  -   Karika No. 78
  -   Jnani merges into Brahman
  -   Never to be born again
  -   Punaha Na Jayate

-   Karika No. 80
  -   Appreciated by Jnani
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IV) Karika No. 80 : Gist

a) Jnani has no desperation.

• Knows I am Poornam Brahma right now and always.

b) Waker does not miss dream objects

• Superwaker – Turiya Chaitanyam, Brahman does not miss waker objects.

• Jnani had desperately pursued objects before.

• He has withdrawn from all of them.

• Nivruttaha.

V) 2nd line big jump

a) Jnani does not look at his own calm mind as mind.

b) Looks at it as Atma, Tatu Samyam Ajam, Advayam.

c) Calmness of Mind = Calmness of Nitya Atma.

d) Not temporary quietness of Mind but quietness of Adhishtana Atma, Shantam, Advaitam, 
Atma Shanti.

e) Ajam :

• Atma Shanti does not rise, not many or plural.

• Not Shanti now only, eternal Shanti.



VI) Jnani understands mind = Brahman

• Jnani looks at minds equanimity as permanent equanimity, shanti of Atma..

• Absolute peace, not relative peace.

VII) Manas Shanti = Atma Shanti for Jnani.

• All descriptions of Atma = Description of Mind of Jnani because Reflected 
Consciousness is there in the Mind.

• Mind = Atma for Jnani.

Karika No. 81 :

VIII) Description of Atma taken as description of Mind.

IX) Prabhata = Day break, early morning.

• Bright, shining, evident, self effulgent like the Sun = Atma.

X) Atma self evident, self existent, need not be illumined by anything.

XI) Katho Upanishad :
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The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and 
much less this fire. When He shines, everything shines after him ; by His light, all these shine. 
[II – II – 15]



• Nothing can, need not illumine Atma.

• Na Aditya Adya Apeksha :

 Atma not dependent on Sun.

• Atma = Svayam Jyoti, self effulgent.

XII) World unmanifests into Atma in our daily experience in sleep.

XIII) How Jnani looks at his mind?

• In is vision, Mind = Atma / Brahman.

• Sees calmness of mind as eternal calmness of Atma.

• Looks at mind as Atma.

XIV) Brahman = Ajam, Anidram, Asvapnam.

• Svayam Vibataha – Self effulgent

• Sukrut Vibataha – Ever shining

• Dharma = Vastu – Dhatu Svabavataha

• Atma is naturally self effulgent, eternally effulgent

• In sleep I am that.
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XV)
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3 times in Mandukya Upanishad

Chapter 1 – Karika No. 16 Chapter 3 – Karika No. 36 Chapter 4 – Karika No. 81

Description of Atma

Ajam, Anidram, Asvapnam

XVI)
Negation of

Ajam Sthula Prapancha Vishwa

Asvapnam Sukshma Prapancha Teijasa

Anidram Karana Prapancha Prajna

XVII) If it is not 3 Anatmas, what is it?

• Turiyam

a) Junior Student :

• Consciousness is different from everything else.

b) Senior Student :

• Consciousness alone is appearing as all 3 (as everything else).



XVIII) Why people are missing the Atma?

a) Answer :

• It is everywhere but clothed in Nama – Rupa Anatma.

b) Anatma Nama Rupa

Riot, Variety of Shabda, Sparsha, Rupa, Rasah, Gandah

Cover Brahman – Awareness, Chaitanyam
c)

Anatma Atma

-   Like characters in a movie
  -   Anatma dance continues 
      always.
  -   Distracts
  -   We develop Raaga – Dvesha 
      for a few Anatmas

-   Like screen
  -   Not noticed till movie stops in 
      sleep state
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d) Mind becomes obsessed with profession, family, body, mind, posessions.

e) Raaga – Kama – Obsession with Anatma Nama Rupa covers Atma as though.

f) Anatma is revealed because of Atma alone.

g) No Character in movie can really cover the screen

• Only figurative covering, distraction only.



h) Magician takes our attention on his left hand and produces a falcon from the right hand.

i) All Anatma is distraction only, covers self evident, ever evident Turiya Atma.

• Look at wall not isness of wall = Reality.

j) We focus on emotions, thoughts not on consciousness which illumines them.

k) Universe = Nama Rupa = Covers Atma

Outside Inside

Existence missed Consciousness

• We say class wonderful but unable to realise Atma because of which class experience 
is possible.

l) Once Vyavahara comes, we loose teaching.

• Problem = Nama Rupa obsession.

XIX) 
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Objects can be

Padarthas Vishayas

-   Just an object
  -   Have objectivity
  -   No Raaga – Dvesha
  -   Like reading obituary column
  -   Ishvara Srishti

-   Objects + Raaga / Dvesha
  -   Jeeva Srishti
  -   Difference = My relationship
  -   If Raaga Dvesha occupies, object 
      become Vishaya



XX)
Raaga Dvesha

Rahitaha Yuktaha

-   Padarthaha Bavati
  -   Jnani handles Padarthas
  -   Does not make Jnani forget Atma

-   Vishaya Bavati
  -   Ajnani handles Vishayas
  -   Makes Jnani / Ajnani forget Atma

XXI) Converting Vishaya into Padartha is the only solution for abiding in the Atma during 
Vyavahara, Aham Brahman in Vyavahara

XXII) Paramartika Tatvam Laukikaihi Na Grihyate :

• Why?

• Why in Vyavahara Atma is forgotten?

1627

Vyavahara

With Padartha As Vishaya

-   Ok
  -   Without Raaga Dvesha

-   Creates problem
  -   Because of Raaga Dvesha



XXIII) Gita : Chapter 2 – Verse 64
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But the self-controlled man moving among objects with his senses under restraint and free 
from both attraction and repulsion, attains peace. [Chapter 2 – Verse 64]

• Atma Vashai… with sense organs in your control, mind will be calm and be able to 
remember teaching.

Karika No. 82 : 

Gist :

XXIV) Sukham Abriyate Asou Bhagavan :

• Turiyam here called Bagawan, Saguna Ishvara, 3rd Pada = 4th Pada + Avyakruta Nama 
Rupa.

XXV) Turiyam + Nama Rupa – Named Bhagawan.

• Nama Rupa dressed Turiyam is named Bhagawan.



XXVI) Bhagawan, Lakshanaya, Nama Rupa Rahita Turiyam

• Turiya = Covered, gets ignored, lost sight of.

• Sukham qualifies Avriyate.

• Avriyate = To cover.

XXVII) Atma is covered by our attention towards characters.

• Every Nama Rupa = colorful character

• Nirguna Turiyam = Pure Existence, consciousness.

     = Bagawan Arriyate Nityam

XXVIII) Turiyam covered throughout the day because of our Raaga Dvesha.

XXXIX) In sleep, ignorance covers Turiyam, Tamoguna of Prakrti = Forgetfulness of waking 
world.

XXX) Ignorance covers Turiyam in sleep, complete forgetfulness.

XXXI) In waking, Nama Rupa covers Turiyam, Nityam Avriyate.

• Changeless Turiyam requires a lot of effort to be revealed.

XXXII) Example : 

• Watch screen while watching movie, without getting distracted.

• Movie has variety.

• Mohayati Iti Mohini = Maya
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XXXIII) Gita : Chapter 7 – Verse 13 & 14

Deluded by these natures (states or things) composed of the three gunas (of prakrti), all the 
world knows Me not as immutable and distinct from them. [Chapter 7 – Verse 13]
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• Maya tempts us, takes all our attention.

• Staying in Atma is very difficult (Vivriyate)

Verily, this divine illusion of Mine made up of gunas (caused by the qualities) is difficult to 
cross over; those who take refuge in Me, they alone can cross over this illusion.
[Chapter 7 – Verse 14]



XXXIV) Gita : Chapter 6 – Verse 33
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Arjuna said : This ‘Yoga of equanimity’, taught by Thee, O slayer of Madhu, I see not its 
enduring continuity because of the restlessness (of the mind). [Chapter 6 – Verse 33]



1197) I) Jnani does not forget his green room – Nididhyasanam identity.

• Vivekachudamani meditation.

• Green room = Nididhyasana Sthanam.

II) Avriyate, chedyate Dvaya Upalabdhi Nimittam

• Experience, perception of the world on waking up is enough to forget my Turiyam 
status.

• Involved perception is Nimittam, cause of forgetfulness.

III) Turiyam Avaranam, covering takes place.

• Mere perception gives attachment to the world.

IV) Turiyam need not be separately covered.

• Very involved experience of the world makes me loose sight of Turiyam.

• Look at world, Turiyam is gone.

V) It does not mean, I have to sit in Samadhi all the time and chant Aham Brahma Asmi.

VI) Practice Nididhyasanam till Turiyam nature becomes predominant and Vishwa, Teijasa, 
Prajnya goes in the background.
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VII) Gita : Chapter 5 – Verse 8 and 9
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I do nothing at all, thus would the harmonised knower of Truth think – seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 – Verse 8]

Speaking, letting go, seizing, opening and closing the eyes – convinced that the senses move 
among the sense objects. [Chapter 5 – Verse 9]

• Jnani and Jnana Nishta carry Turiyam effortlessly in all Vyavahara.

• Separate effort not required to conceal Turiyam.
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VIII)

IX)

Turiyam

Pure Existence Pure Consciousness Pure Ananda

Object / Table / Chair / World is

-   When removed -   Isness, existence remains, 
      not void
  -   Not nothing
  -   Is covered

X) Dakshinamurthi Stotram :

On folding up all the functions of the senses, He who enters into a state of deep-sleep and 
there becomes existence veiled in maya, like the sun or the moon during eclipse, and who, on 
waking, remembers to have slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this 
prostration. [Verse 6]
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• Pure is-ness, existence, is in the form of pure consciousness, pure bliss.

• I / World – Nama Rupa is not there.

XI) Keeping Turiyam in Mind during Vyavahara is very difficult.

• Rememberance of 7th Mantra difficult during transaction, Durlabatvat.

XII) Hence removal of covering not easy, painful.

XIII) Who is covering it?

• Bhagawan / Turiyam covered by the Universe.

XIV) 
What is Nitya Vastu

In religious language In spiritual

Bhagavan Nirguna, Turiyam

XV) Saguna, Nirguna not 2 separately existing entities.

XVI) 
Dressed Nirguna Undressed Universe

Saguna Universe Nirguna Turiyam

XVII) Dress = Nama Rupa, Mithya 

• Nirguna Turiyam = Satyam

• One coin – Saguna – Nirguna (2 sides)
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XVIII) Solution = Nididhyasanam, go to green room.

• Sit in meditation.

• Samadhi Brahma Abhyasa Rupa Nididhyasanam.

XIX) Jnana Nishta = Solution

XX) Brihadaranyaka Upanishad : Chapter 1 – 4 – 2 

• There will be Samsara represented by fear, as long as I see 2nd thing other than me.

XXI) Teaching :

• There is no 2nd thing other than me Atma Turiyam, Brahma.

XXII) Atma = Real me

• No 2nd thing other than real me.

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2]
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XXIII) 3 Statements :

a) No 2nd thing other than Brahman.

b) No 2nd thing other than Atma.

c) No 2nd thing other than myself.

XXIV) Understanding 3 statements is Moksha but it does not mean I don’t perceive 2nd thing.

XXV) Perception of 2nd thing is a natural phenomena within empherical field, maya field for 
exhaustion of Punya Papam.

XXVI) Whether I am wise or otherwise, sense organs will perceive duality.

• Vedanta can’t stop perception.

XXVII) Vedanta revises only our understanding.

• It says, perceived duality is Mithya, not real.

XXVIII) Understand :

• There is no 2nd thing other than me.

• Then I don’t feel insecurity.

XXIX) Isavasya Upanishad :

He who constantly sees everywhere all existence in the Self and the Self in all beings and 
forms, thereafter feels no hatred for anything. [Verse 6]
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XXX) Neither hatred of world, nor fear of world or sense of insecurity.

XXXI) Rememberance of this fact is not that easy because even after knowledge, we have to do 
worldly transactions.

XXXII) Person in Samadhi can’t sit in Meditation all the time.

• Minimum activity required for preservation of the body is cause by Prarabda.

• Perception of duality can’t be stopped.

• Only remember perceived duality is not other than me the Turiyam.

XXXIII) Hence world is seemingly other than me, like dream world is seemingly other than me.

• This is the way for Brahma Nishta, holding to Turiyam as self.

XXXIV) 

• Seemingly other, not factually other.

• Rememberance is called Nishta.

XXXV) Gita says :

• If we loose our alertness even for a moment, then feeling of insecurity will creep in.

Drop

Maya / Avidya

Hold to

Waking Dream Prapancha

Turiyam Atma, Brahma
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XXXVI)
In the Mind ocean

Wave, thought = System

Then speed comes to thoughts 
because of Rajo guna

• We are trapped into Samsara.

1198) Karika No. 83 : Gist :

I) Asti :

• Version of Veiseshika

• Atma exists other than body – mind complex.

• Deha Vyatirikta Atma Asti.

II) Nasti – Kshanika Vigyana Vadik Yogachara Buddhist

• Buddhi Vyastirikta Atma Nasti.

• Buddhi has flowing knowledge.

• In Buddhi, there is Kshanika Vigyanam.

There is Atma other than Buddhi There is no Atma other than Buddhi

Veiseshika Kshanika Vigyana Vadi

Asti Nasti
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III) a)
Asti – Nasti 

Atma Nasti Atma Asti

-   Inert objects no Atma
  -   Pashani Drishtya Nasti

-   Sharira Drishtya Atma Asti
  -   All living beings have Atma

• Relative point of view based Atma.

• There is nothing in truth.

• Truth depends on who you are.

IV) 
4 perspectives, types

Veiseshika Yogachara Jain Madhyamika 

-   Atma has 
      continuous 
      changing 
      existence
  -   Sat
  -   Chara Sthira

-   No Atma other 
      than Buddhi
  -   Kshanika
  -   Asat
  -   Asthira

-   Mixture 
  -   Sad – Asat
  -   Ubaya

-   Shunya Vadi
  -   Total 
      nonexistence
  -   Abava 
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V) Best teacher :

• Never allows student to form a concept.

• Difficult for a teacher, hence Ashcharyo Vakta.

• Remain in Svarupa for 10 second, 30 second, 1 minute…

• Understand without conceptualising.

• Claim Aham Brahma Asmi.

VI) Satchit Ananda are used to negate other words

Example :

• Using one thorn to remove entrenched thorn.

• Then that thorn remover also thrown off.

• Concepts are objects in the mind for Sakshi Chaitanyam, Anatma.

VII) 

Untouched by

Presence words, concepts Absence of words / concepts

Atma

VIII) Bhagavan Asprishtaha Bavati = Untouched by words, concepts.

• I am the truth in presence of words, concepts or absence of it.

• Very profound message.
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IX) a) Knowing this Asparsha Turiya Atma makes one Paramartha Panditaha.

b) Atma is untouched by superimposed concepts.

c) It is Sarva Drk, Sarva Sakshi

X) If you hold to any concept, you have missed the truth.

• Even with one dream object, waker is forgotten.

• With one thought, Sakshi Turiyam is forgotten, missed .

XI) Karika No. 82 :

• In one object of Dream, it is enough for you to miss the seer.

• Seer, subject, never object of experience, Paramartika Satyam.

• Concealed, lost sight off, missed.

XII) Bhagavan Apratishtaha :

• This knowledge of Turiyam is untouched by all concepts, ideas, thoughts in the mind.

• Hence we use neti neti.

XIII) Don’t use silence in the beginning.

• Adhyaropa Apavada Anantaram, neti neti, Mounam.

• Introduce creation, 3 Avasthas, negate them, and then Amatra silence.

XIV) Silence after Apavada is pregnant, loaded, meaningful, teaching delivering silence, 
Asprishtaha, untouched, Turiyam Mantra 7.



XV) Drishtaha, Jnataha :

• Seer, knower of Turiyam, without conceptualisation, not experiencing any mystic 
phenomena.

• Understands Adhyaropa, Apavada.

III) Jnanis glory :

• Knowing Brahman = knowing everything because Brahman is everything, Jnana 
Svarupam, omniscient.

IV)
Brahmanas

Guna Karma Jati Gunateeta

Attribute Profession Birth Jnani alone real 
Brahmana
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XVII) There is real family, i am Satyam, Asangaha.

• This is kept in the mind of Jnani always in Nididhyasanam.

• Jnani deliberately comes down in waking state, puts a Vesha of Jiva, takes up 
Ahamkara, Mamakara responsibilies like an actor takes a role for a movie, drama.

• Plays his role in the waking state and is ever free as Turiya Atma.
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1199) Karika No. 86 :

I) Kshama = Mental discipline 

Tattva Bodha :

a) Kshama Kaha?

What is Sama? It is control or mastery over the mind. [Verse 5.2]

What is Dama? It is the control of the external sense organs such as the eyes etc. [Verse 5. 3]

• Mano Nigraha...

b) Damah Kaha?

• Bahya Indriya Chakshuradhi Bahyandra Nigraha.
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II)

Belonging to

Mind Atma

-   Deliberate effort
  -   General

-   Natural
  -   Contextual
  -   Jnanis disciplined mind has 
      natural Atma Shanti
  -   His sense organs don’t run after 
      sense objects
  -   Has no Vishaya Sambanda

Shama – Damah 

Esha Hi

III) Contextual interpretation :

• Atma has Shanti, Kshama as its nature, which Jnani enjoys.

• Here not Anatma Manas, sense organs discipline but Atma Shanti.

• Mind Shanti is subject to disturbance and restoration of peace.

• Undisturbable, eternal peace is nature of Atma, Brahmana.
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IV) Gita :

He, who recognises inaction in action and action in inaction is wise among men; he is a yogi 
and a true performer of all actions. [Chapter 4 – Verse 18]

V)

Atma Sense Organs, Sense Objects

Satyam Mithya

VI) Atma, ever Dantaha, ever free from connection with Sense Organs – check this out.

• Mind has to become free from relationship with Sense Objects.

• All are superimposed on Atma but Atma has no connection, remains Sakshi 
eternally.

VII) Atma can’t be related to Mithya Prapancha.

• Jnani remembers all the time.

• I, the Atma am ever Shantaha, Dantaha.
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Karika No. 86 :

VIII) Gaudapada establishes Ajati Vada, Akaranam Brahma in Chapter 4 – Karika No. 1 to 75.

• This is main topic in Chapter 4.

IX) Turiyam is not a cause but Adhishtanam.

X)
Brahman

Karanam Akaranam 

Mantra 6 Mantra 7

Mantra 6 Mantra 7

-   In Relationship with the world 
      (Karyam) Brahman = Karanam)
  -   Junior student
  -   3rd Pada

-   By itself Brahman is Akaranam
  -   Senior student
  -   4th Pada

XI) 4th Pada :

• Negates Karanatvam of Brahman.

• I, Turiyam am Adhishtanam not Karanam.



1648

XII)
What is relationship of Turiyam with the 

world?

Adhyasa Adhishtana

• Similar to waker w.r.t. Dream world, Adhyasa – Adhishtana Sambanda.

• Waker exists independent of dream world, as Adhishtanam.

• I, Turiyam, exist independent of waking world as Adhishtanam.

• This knowledge gives Moksha.

XIII) 

XIV) Sa Atma Vigneya :

• Know Atma in this way.

XV) This knowledge, I am Adhishtanam, Turiyam Brahma, gives liberation.

XVI) This is goal of Mumukshu

XVII) Attainment of liberation is knowing, I am Turiyam, abiding in that knowledge

Adhishtana Adhyasa

-   Rope
  -   Waker
  -   Gold
  -   Sand
  -   Brahman, Turiyam, Atma

-   Rope Snake
  -   Dreamer
  -   Ornaments 
  -   Mirage Water
  -   Universe
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XVIII) Karika No. 76 – 89 :

• Jnanena Svarupa Avasthanam = Moksha.

• Abiding in Svarupa is concluded in Karika No. 86.

XIX) Karika No. 86 :

• This verse removes conflict of a seeker when chanting Nirvana Shatkam (Best mantra 
for Nididhyasanam).

I

Normal After Sravanam

-   Ahamkara
  -   Body – Mind sense complex
  -   Mind has Raaga Dvesha problem
  -   I am full of Kama – Krodha
  -   I – with possessions, family, 
      profession, Raaga, Dvesha

-   Sakshi I born after Jnanam from Sravanam 
  -   I am Turiyam, ever free of body mind 
      complex.
  -   I without Dushta Chatushtayam
  -   Ever free, Nirmala Chaitanyam
  -   you integrate Sravanam, Mananam with 
      Nididhyasanam
  -   Remember Atma – Anatma Viveka.
  -   I remember Taittriya Upanishad 
      Anyontara Atma mano maya…
      Anyontara Atma Vigyanamaya
  -   Register meaning correctly in Sravanam
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XX) I am Sakshi of Mind, I am reality, Chaitanyam, Turiyam.

Turiyam not

Mind Not owner of Mind

XXI) Turiyam not connected to Mind.

Mind Turiyam

Mithya Satyam

• I have no connection with mind at any time.

• It is this knowledge superimposed on Atma, gives Moksha.

XXII) I accommodate superimposed mind in me Turiya Atma.

• Dry sand accommodates wet mirage water.

• I accommodate but have no Sambandha with the mind at any time.

XXIII) Namey Raaga – Dveshau :

• Understand meaning of mey correctly, for ever no Sambanda with Mind.

XXIV) Even when Mind continues to have Kama Krodha as per Prarabda exhaustion, I Turiyam 
am eternally free Nitya Mukta Svarupa.

• I accommodate body Mind, I am Asanga Turiya Chaitanya Adhishtanam.

• I reduce Kama, Krodha, no Sadhana can eliminate 100% Kama – Krodha from the 
Mind.
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XXV) 4th line – revised meaning in Nirvana Shatkam

• Suppose mind is 100% free of Kama Krodha.

• It has nothing to do with Moksha

• Mental freedom from impurities not Moksha.

XVI) Mind, instrument, should be available in good condition.

• Therefore, reduce Kama, Krodha, nothing to do with liberation.

• Kama – Krodha reduction is for Jnanam not for Moksha.

XVIII) For senior student :

• Even when Sense Organs are active, in continuous contact, Jnani abides in his own 
nature.

XIX) Gita : Chapter 3 – Verse 28

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their) 
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not 
attached. [Chapter 3 – Verse 28]
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• I allow all Sense Organs to be in touch with sense objects.

• I have no connection with sense objects or sense organs.

• Both like mirage water superimposed on sand.

1200) I) 
Damaha

Junior Student Senior Student

-   Restrain Mind, Sense Organs
  -   Karma Yoga Goal

-   Remember Atma Svarupa, 
      teaching
  -   Spiritual goal, Jnana Yoga Goal
  -   Damaha Api Eshaha Eva
  -   Atma naturally withdrawn from 
      sense contact, by Svabava 
      Upashantam

-   Free from all disturbances
  -   Prakrutaha Uchyate
  -   Like Shamaha 
  -   Abide in Asanga Atma

II) Brahman is naturally quiet.

• Brahma Vidwan, knower of Brahman does not work for temporary quietitude of the 
Mind.

• Natural peace belongs to Atma only referred in Mantra 7.

III) Mind is disturbed due to Prarabda Vasanas.

• Mind continues to worry.



IV) Gita : 

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their) 
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not 
attached. [Chapter 3 – Verse 28]
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• Mind and Prarabda – Karana Sharira Vasanas interaction is going on with the sense 
objects outside in the world.

• Gunas = Prakrti – controls this phenomenon with 3 Gunas Sattva, Rajas, Tamas.

• I have no connection with them, I am Paramartika Tattvam, Atma, Turiyam, Sakshi 
Brahman.

Mentally renouncing all actions and fully self-controlled, the embodied one rests happily in the 
city of nine gates, neither acting nor causing others (body and senses) to act. 
[Chapter 5 – Verse 13]



V) Vrajet :

• Claim Svarupa Shanti in Nididhyasanam.

• Don’t get obsessed with Manas Shanti which is primary goal in Karma Yoga (Mantra 6 
– of Mandukya Upanishad).

Mandukya Upanishad :
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This is the lord of all, this is the knower of all, this is the inner controller, this is the source of 
all. And, this is that from which all things Originate and in which they finally dissolve 
themselves. [Mantra 6]

• Spiritual goal of Jnana Yoga, topic is Brahman, Turiyam, Mantra 7 of Mandukya 
Upanishad.

Mandukya Upanishad :



Sankhya / Yoga Nyaya / Veiseshika

a) Sat Karya Vada
b) Parinama Vad
c) Sat = Creation, one multiplies to 

become many
d) One to many

a) Asat Karya Vada
b) Aramba Vada
c) Many Param Anus grouped into 

one assemblage – creation.
d) Many to one

Anyonya Viruddhatvat
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It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]

• Inspite of Manah Ashanti Jnani claims Atma Svarupa Shanti.

VI)

VII) Brihadaranyaka Upanishad : 



1656

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2]

VIII) a) Vyavaharika Bheda need not disturb Paramartika Abheda.

b) Advaita Darshanam = Paramartika Darshanam

• All schools false, Vyavaharikam

c) Chapter 4 :

• By using their logic itself, they are negated.

Karika No. 87 :

IX) Each state redefined now.

X) Waking state :

• Previous definition – Mantra 3

Mandukya Upanishad :

The first quarter (Pada) is Vaisvanara whose sphere of activity is the waking state, who is 
conscious of the external world of Objects, who has seven limbs and nineteen mouths, and 
who enjoys the gross objects of the world. [Mantra 3]
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• Chidabhasa consciousness – turned outwards, outside the body.

• Bahish Prajnya.

XI) Svapna :

• Chidabhasa consciousness turned inwards towards Vasana Maya Prapancha called 
Svapna.

XII) Here different definition

• Jagrat = For every experience, knowledge, Upalabdha, there is a corresponding object 
outside.

XIII) Conclusion : Karika No. 86

a) I the consciousness principle am the only eternal reality.

b) Everything I experience is an appearance in front of me the consciousness principle.

c) 
Beginningless

Appearances Consciousness 

Mithya Satyam

-   Manifest
  -   Figuratively, seemingly called 
      Srishti

-   Unmanifest
  -   Figuratively, seemingly called 
      Pralayam
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d) There is no real – Satya Srishti, Pralayam.

• Only manifest, unmanifest appearances like Dream Universe.

XIV) 
4 Quarters

Cause Effects Turiyam

Sushupti Jagrat -   Beyond Cause – Effect
  -   Substratum
  -   Base
  -   Support
  -   Adhishtana

Svapna

Mithya Prapancha

XV) Sopa Labdam :

• Alongwith, Sarva Vyapara Aaspadam Grahya Grahaka Lakshanam.

Grahyam Grahakam

Experienced Experiencer cognition
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XVI) Vyavahara = Object + Experience

• No experience – Without Objects

     ↓    

    Can’t pick Mirage water

• Objects exist – No experience 

 ↓

 No use of objects for Vyavahara

XVII) 
Vyavahara requires

Objects Experience

Grasped Cognition 

Grasper

• Sarva Vyavahara Aaspandam

• Basis for all transaction including Shastra.

XVIII) Spiritual transactions also require Grahya – Grahaka Lakshanam

• Dvayam Laukika Ishyate

• Grahya – Grahakam pair is within the world.
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XIX) Sopalambam Avastu :

• Experiences are there without real objects.

• Dream tiger, as though really existent.

• Experiences, as though endowed with real objects.

• False experience.

XX) Avasthu Anupalambanam Cha :

• No objective experience.

• That itself is an experience.

• Sakshi Bashyam = Agyanam

    = Moola Avidya

    = Maya

    = Pragyanam

    = Blankness in sleep 

    = Potential, unmanifest condition of Universe.

XXI) This is the state of no – experience in deep sleep state

• Through Karana Sharira Vrutti.

XXII) There is a thought mode, Avidya Vrutti responsible for experience of blank state.



1661

XXIII) 
Avidyaya Anubhavaha

Sukham Aham Asvapsam Na Kinchit Api Aveshidam

XXIV) Blankness = Object of experience = Vastu

   = Proves Sakshi Chaitanyams existence

XXV) 
Sleep

Pair of experience

Absence of all objects

Objects in potential, unmanifest form

XXVI) 
Experience Object

-   Both available in sleep
  -   Both in potential form
  -   Unique Karana Sharira experience
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XXVII) How do you know such an experience is there?

• After waking, recollect Sukham Aham Asvapsam.

XXVIII) 2nd line :

There are 3 pairs

Waking State Dream State Sleep State

-   Collective object = 
      Prapancha (Jneyam)
  -   Collective experience 
      (Jnanam)
  -   Sthula Prapancha 
  -   Sthula Prapancha 
      Anubhava

-   Sukshma Prapancha
  -   Sukshma Prapancha 
      Anubhava
  -   Jneyam – Jnanam
  -   Artha – Jnana Adhyasa
  -   Anirvachaniya Khyati

-   Karana Prapancha
  -   Karana Prapancha 
Anubhava

XXIX)
3 Jnanams 3 Jneyams

-   Joined together
  -   3 Padas
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XXX) 
4th Pada – Transcends 3 pairs

-   It is in + thru all 3 pairs
  -   Jnanam = Experience belonging 
      to 3 Avasthas

-   Different to all 3 pairs
  -   Lends consciousness to all 3 
      pairs
  -   Adhishtanam of 3 pairs
  -   Vigneyam Vastu, reality.

XXXI) All 3 pairs are known by a Jnani distinctly, clearly, Samyak Jnanam.

XXXII)
Jnani knows

Satyam Mithya

-   Turiyam
  -   Vigyanam
  -   Vigneyam

Jnanam Jneyam
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1201) I) Abava = Sarva Pravrutti Beejam.

• Abava = Not absolute non existence but potential form of existence.

II) When things are in potential form, then they are as good as absent.

III)
Advaita state

Deep sleep Samadhi Maranam Pralayam

• Nirvikalpaka Avastha, can’t give any Jnanam.

• It looks as though it is state of Advaitam

• In sleep, Samadhi, Dvaitam is there.

IV) Sarva Pravrutti, Sarva Dvaita Beeja Rupam.

• Advaita state does not exist.

• Advaita reality exists.

V)

VI) Sushupti, Samadhi, Maranam, Pralaya are all potential Dvaita state only.

VII) Real Advaitam not a state but Vastu.

Any State = Dvaitam

Active Potential form
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VIII)
Reality

Is not a State

It is in and through Dvaitam

Like waker is in and through Dream, Sleep

IX) 2nd line of Karika No. 88 :

X) Sushupti – Object = Moola Avidya, Sakshi Pratyaksham.

XI) Anybody knowing Anything in the cosmos will be in one of the 3 Avasthas.

• Jneya Anupapatte.

XII) Veiseshika :

• Param Anu is not there.

• Peelu Vada, Vitara Paka Vada.

• At death, founder declared Peela Vaha.

Karika No. 87 Karika No. 88

-   1st + 2nd Pada -   1st Line – 3rd Pada
  -   2nd Line – 4th Pada



1666

• All Kalpita, visualisation by other philosophers.

• All knowledge belong to 3 Avastas only.

• Jneyam = Antarbava (All knowledge included)

Revision : Karika No. 88 – Bashyam

XIII) All theories of creation refuted by Gaudapada.

XIV) Summarises teaching of Mandukya Upanishad in 2 Verses – Karika No. 87, 88.

• Avastha Traya Sakshi Prakriya.

XV) Karika No. 88 :

Jnanam – Jneyam Vigneyam

-   Vrutti Jnanam and Vrutti 
      Vishaya
  -   Specific knowledge of specific 
      objects (Jneyam)
  -   Duality of Jnanam + Jneyam 
      is there in 3 Avasthas

-   Turiyam Jnanam
  -   General Svarupa Jnanam

XVI) In sleep, world is there in potential form.

• Avidya Vrutti = Jnanam taking place in Karana Shariram.

XVII) Come to Vigneyam, 4th pada.

• In which Jnanam – Jneyam division is not there = Turiya Atma

• Turiya Atma Jnanam alone gives Moksha, liberation.
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XVIII) Jnani becomes Brahman by claiming I am Brahman.

I

Shifted from Ahamkara

To Sakshi, Turiyam Brahma Adhishtanam

Long internal long journey

XIX) Mukti, here and now.

• Ahamkara always in time.

• Brahman, Turiyam, Sakshi beyond time.

• Here itself, I claim I am Nitya Mukta, ever free.

• Not at time of claiming, but all the time.

XX) Isness of

Prathama Pada Dvitiya Pada Tritiya Pada

Ishvara

• Isness is given by myself = Turiya Pada, absolute reality, Moksha Padam.
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XXI) Understanding = Resolution = Pravilapanam.

a) Isness of Pot – belongs to clay

• Isness of Mirage Water – Belongs to Sand

• Isness of Rope Snake – Belongs to Rope Isness of Dreamers – Belongs to Waker

• Isness of Ornaments – Belongs to Gold

• Isness of Jiva, Jagat, Ishvara = Universe – Belongs to Turiyam “I”

b) This is resolution = Pravilapanam, Vedantic language.

XXII) Continue to live, handle Body, Mind, Universe, but cognitively only understand that 
there is no world without me the Turiyam, Chaitanyam, Satyam.

XXIII)
In Resolution

-   Convert world into Mithya 
      Prapancha

-   Suck out pure I – Turiyam – with 
      Isness – consciousness
  -   Reside, Abide in it as Svarupam

XXIV) Differentiate Turiyam from other 3 Padas.

Turiyam Jagrat Svapna

Paramartikam Vyavaharikam Pratibhasikam
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XXV) Here Sarvagyaha = Turiyam, Karma Dharaya Samasa

• Sarvashcha Agneyaha

• That Turiyam in the form of Chaitanyam not knower but consciousness principle, 
Nyapti Rupam, Sarvagyaha, Nirguna status.

• At Paramartika level, Turiyam alone is Chaitanyam

XXVI) My Brahma Svarupam has no Deviation.

• Jnani has understood Brahman as himself.

XXVII) Because of old habits, Viparita Bavana comes, I misbehave, I never think I misbehaved.

• Body, Mind misbehaved.

• I was, am, ever will be Brahman, awareness principle, consciousness principle.

XXVIII) Misbehaviour is at Ahamkara, Vyavaharika level, I am Paramartika Svarupam, distinct 
and yet in + through 3 Avasthas.

• No deviation

XXIX) Karika No. 89 :

• Know 4 Padas in Krama, Sequence.

• Jnana – Jneya Cha (3 Padas)

  ↓

     Turiyam

• 4th Item not 4th but the only one.



XXX) In Turiyam there is no Sajatiya, Vijatiya, Svagata Bheda.

XXXI) 
Chatushpath Atma

Not 4 parts

One coin with 2 sides

Atma – Anatma 

XXXII) Atma – 4 Quarters, does not mean Svagata Bheda.

• 3 Quarters Mithya, Turiyam alone exists, Satyam.

XXXIII) To prove Mithyatvam, we start with Assumption, 3 Padas exist – stepping stone, 
temporarily accept their existence.

XXXIV) After knowing 4th Pada, 3 Padas are knocked off as appearance, Mithya.

• Not as nonexistent but as Mithya with borrowed existence.

XXXVI) Laukikadini :

• First 3 Padas

• Understand as Mithya if you want Turiyam Jnanam

XXXVII) 3rd Pada = Sarvasya Atmani = Nimitta Ishvara
1670



XXXVIII) In Turiyam, 3 Padas are non-existent.

• Don’t exist as separately existent entity

• Therefore Advaitam

XXXIX) Not counted as 2 :

• Gold – Bangle

• Clay – Pot

• Brahman – Ishvara 
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One Turiyam at Paramartikam 
level manifests as

Jiva Jagat Ishvara

XXXX) Existence of Vyavaharika Avastha borrowed from Paramartika Turiyam.

• Existence of dream Universe borrowed from waker.

XXXXI) Turiya Atmani Asatvena :

• Really nonexistent, Hathavyani Sarpavat Datavyani.
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XXXXII) Example :

Rajvam Sarpah

Turiyam Virat, Hiranyagarbha, Antaryami

Rope Rope Snake

Rope Snake World

Superimposed on Rope Superimposed on Turiyam



1202) I) Brihadaranyaka Upanishad : Chapter 3 – 5 – 1 
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• Become a Bikshu Sanyasi.

• Take to Panditya (Sravanam), Balityam (Mananam), Mounam (Nididhyasanam).

II) 
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Then Kahola, the son of Kuṣītaka, asked him. ‘Yājñavalkya,’ said he, ‘explain to me the Brahman 
that is immediate and direct—the self that is within all.’ ‘This is your self that is within all.’ 
‘Which is within all, Yājñavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, 
decay and death. Knowing this very Self the Brāhmaṇas renounce the desire for sons, for 
wealth and for the worlds, and lead a mendicant life. That which is the desire for sons is the 
desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both 
these are but desires. Therefore the knower of Brahman, having known all about scholarship, 
should try to live upon that strength which comes of knowledge; having known all about this 
strength as well as scholarship, he becomes meditative; having known all about born 
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of 
Brahman behave? Howsoever he may behave, he is just such. Except this everything is 
perishable.’ Thereupon Kahola, the son of Kuṣītaka, kept silent. [3 - 5 - 1]

Things to be dropped

Junior Seeker Senior Student

-   Asuri Sampath -   Putra Eshana
  -   Vitha Eshana
  -   Loka Eshana



III) Brihadaranyaka Upanishad : Chapter 3 – Section 5 – Kahola Brahmanam

• Karyam + Karanam

• Brahman have to be negated.

• 3 Padas to be negated, dropped.

IV) a) What is to be cooked?

• Raaga – Dvesha – Moha – dislikes.

• Attachment, aversion, delusion, all emotional Dosha.

b) Title for all emotional problems :

• Kashayam

c)
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Raaga

Samanya Visesha

-   Universal
  -   Attach to happiness
  -   Aversion to sorrow
  -   Nobody wants physical, 
      emotional pain
  -   Instinctive, not will based
  -   Will go when we die only

-   Depends on Vasana, inclination 
      for Art, Music, Maths, Yoga, 
      Medicine
  -   Vasanas of this Janma or past 
      Janma
  -   Food, dress
  -   Fish smell, can sleep (Fisherman)
  -   In flower garden can’t sleep
  -   Smoking, drinking



• Sukha Sadhanam = Comforts, we love

• Dukha Karanam

• Cause of Dukham = Disease

V) Whatever is experienced internally, externally = Avidya Kalpana, superimposition, 
imagination, Vyavaharika Satyam.

VI) Jeevan Mukta lives in world, plays ∆ format role of Jiva.

• Does not physically reject the world.

VII) Understands it only as Vyavaharika Satyam because he has discovered Paramartika Satyam 
as the eternal reality, I alone am, Turiyam – Satyam.

VIII) Pratigatyam :

• Can’t reject world totally like mirage water.

IX) Vyavaharika Satyam

Give sufficient importance Not over importance Not under importance

-   Do duty to family, in 
      office, society

-   Don’t give it power to 
      bind you, empower you, 
      throw you off balance of 
      Mind
  -   Gives worry

-   Don’t neglect and say its 
      all dream
  -   Vyavaharika Satyam 
      more important than 
      Pratibhasika

1676
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X)

XI) I am sleeping to reality, Turiyam = Maya

• I am sleeping to waker = Svapna.

• I am Awake to both as Turiyam.

XII) Musician keeps Sruti in the background

• Jnani keeps Turiyam in the background during Vyavahara

XIII)

Vyavaharikam

Indriyas Manaha

-   Artha Adhyasa -   Jnana Adhyasa
  -   Moola Avidya Kalpana, Maya

• To avoid confusion for oneself and others.

Vyavahara – keep balance Samatvam

Internally Externally

Follow binary format Triangular format
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XIV) Karika No. 91 – 94 :

• Nature of Jneyam, Vigneyam Brahma, 7th Mantra.

• Every Jiva who looks upon himself as waker, dreamer, sleeper = Ajnani.

XV) From Shastriya Drishti, every Jiva = Turiyam, pure awareness.

Pure awareness Jiva, Jagat, Ishvara

-   Eternal
  -   Nityam

-   Changes
  -   Anityam

Sharira Trayam

Waker Dreamer Sleeper

I am

Eternal

Full stop Don’t add

XVI) I am not Upadhi but all pervading, formless Chaitanyam

XVII) Vai Dharmyam – Dissimilar features

Akasha I

-   Jadam
  -   Born

-   Turiyam
  -   Sentient
  -   Unborn

• Don’t compare
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XVIII) Born – Anityam – Akasha 

Taittriya Upanishad : 

XIX) Vaidharmyam :

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

Akasha Jiva

-   Has beginning and end 
      (Pralayam)
  -   Anitya

-   I am Nitya

Atma Akasha

-   Nitya
  -   Chetana
  -   Beginningless

-   Anityam
  -   Jadam
  -   Has beginning
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XX) Sadharmyam :

• Sukshmatvat

• Asangatvat

• Sarvagyatvat

• Niranjanatvat

• Ekatvam

XXI) Visishta Advaitin :

• Accepts Svagata Bheda.

XXII) In Advaita – Part is Mithya

• No plurality of Ishvara.

XXIII) Object to be known is always Mithya.

• Here not knowing by objectification.

• Know ourself as the subject Turiyam.

Has parts

Jiva part of Ishvara Jagat Part of Ishvara

One Ishvara



XXIV) We are not finding any new thing.

• We are dropping all adjectives superimposed on ourselves.

• Adjectives belong to Sharira Trayam, not to me the revealer Chaitanyam.

XXV) Shedding superimposed Adjectives makes me Turiyam, my Svarupam.

• No positive words about my Svarupam.

XXVI)
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Aham Brahma Asmi Vrutti

Vyapti happens No Phala Vyapti

-   Knock off attributes
  -   Vigneyatvam alone possible
  -   Knowledge in which adjectives 
      are shred

-   Phala Vyapti to know objects I 
      come in contact with

XXVII) Brahman :

• Positive word, conveys absence of limitation.



Revision : Karika No. 92 – Introduction 

XXVIII) Karika No. 91 :

a)
Space Turiya Atma

-   All pervading
  -   Seemingly divided in 
      enclosures of Pot / Room / 
      Stadium / Cosmos

-   All pervading
  -   Pluralistic appearance 
      because of body.

b) Is knowing like knowing object – Anatma?

• Then Drishyatvam, Bautikatvam, Savikaratvam, Sagunatvam, Agama Pahitvam will 
come.

• Atma will become Anityam, Anatma.

XXIX) Knownness, knowability of Atma is from empherical angle only.

XXX)
Atma

Self existent Self awareness Self evident

As I am
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XXXI) Ever evident need not be known as a new object.

XXXII) 
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Samvrutti = Technical

Vyavaharika Drishtya Paramartika 

-   Maya Avidya Kalpitam Eva -   Avidya is really not there
  -   No knowability of Atma, Atma is 
      self evident, self revealing

XXXIII) 3 Avasthas – Vrutti based, Avidya Kalpitam

XXXIV) Discard them as Vyavaharika Satyam, Mithya

XXXV) Sunishchitaha :

• Well ascertained as “I am”

• Knowledge = Only claiming I am Atma.

I

Only consciousness, existence 
component

Not body, mind, sense organs, 
thought Chidabhasa



XXXVI) Body – Mind, Sense organs, thoughts Chidabhasa should be intellectually excluded by 
Bhaga Tyaga Lakshana.

XXXVII) I am not part, property, product of body.

• Repeat, when claiming I am the Atma.

XXXVIII) Claiming process requires Pramanam.

• Not for revealing the Atma.

XXXIX)
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Claiming means

Vrutti Vyapti

Bringing Mahavakyam in the Mind 

Aham Brahma Asmi thought

XXXX) Claiming Vrutti is called Vrutti Vyapti.



XXXXI) Phala Vyapti is not required
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XXXXII) Chidabhasa in the thought is called Phalam, reflected consciousness.

• Chidabhasa need not reveal Atma.

XXXXIII) Atma is self revealed, self evident

• Pramanam – Sravanam, Mananam, Nididhyasanam is required.

• Phala Vyapti is not required.

• Only Vrutti Vyapti is required for claiming.

XXXXIV) Su Mishchita :

• Well ascertained

• One who knows this is called Shantaha, patient, relaxed.

2 components 

Chidabhasa Object

-   Phala Vyapti
  -   Revealor light of consciousness
  -   Not required 

-   No object in the subject

Thought



XXXXV) What is the understanding?

• I have nothing to know, not new experience in the Universe.

• Universe is revealed by me the Atma, the substratum.

XXXXVI)
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I conclude 

-   I am limited individual Body – 
      Mind complex
  -   Wrong conclusion

-   Right conclusion
  -   I am all pervading Nitya 
      Chaitanyam, consciousness
  -   Real part of I
  -   New understanding, not new 
      experience

Seated in a Chair / House



XXXXVII) Beginning End

-   Atma has to be known
  -   Junior student
  -   Atmavare Dristavyaha, 
      Mantavyaha, Nididhyasitvyaha..

-   Atma always known
  -   Senior student
  -   Atma need not be known because 
      you are Atma
  -   Need not work for it
  -   Nitya Nishchaya Svarupa
  -   Already ascertained in the form 
      of I am
  -   I am never changes

1203) I) No doubts regarding its existence.

• Atma is self existent, self evident.

II) Vedanta not required to prove existence of Atma but to claim Atma I am.

• That Atma is different from body – mind.

• It is Identical with Brahman.

III) Are you there or not?

• You – Atma = Existence + Consciousness.

I AmSatchit

Chit Sat 1687
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Why doubt Atma?

• Svartham, Parartham Va

IV) We need not prove Atma to myself or others.

• Savita = Surya = Nitya Prakasha

• Sun does not require light to prove its existence, or reveal itself.

V) Atma – Self luminous – for itself and illumines other.

• This awareness = Shanti.

VI) Sarvada, not once in a while.

• All the time, Jnani is aware of Atma.

VII) Non-seeker attains Moksha

• In sleep, I am known easily, I am non-seeker of anything in the Universe.

• Samarto Bavati, Iti Arthaha.

VIII) Shankara :

Fit for Immortality means

-   Not for attaining
  -   Then goal, Anityam

-   Fit to claim immortality
  -   Nitya Shanti Svarupa, Nature
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IX)
Manas Shanti Atma Shanti

-   Temporary, Anityam
  -   Have to work for Shanti
  -   Separate preparatory Sadhana
  -   Anatma Shanti
  -   Ajnani learns to get Shanti of Mind

-   Svarupa 
  -   Mantra 7
  -   Self evident, self existent
  -   Seeker becomes Jnani, claims, 
      Svarupa Shanti

X) Anutpannaha Shanta :

• Not generated Shanti

• Ajaha, Birthless

XI) Many want mind to be relaxed, happy.

a) Problem :

• Many consider mind to be their Svarupam, themselves, not an instrument in Jagrat 
and Svapna Avastha.

b) All benefits they want for the mind.

c) Freedom from Raaga, Dvesha, Bayam, Anxiety

• All belong to notions in the Mind.

d) Junior student seeks mental liberation

• Considers it as primary goal of life
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XII)

XIII) As Atma, all goals in life irrelevant, Anatma, temporary.

• Shanti, Ananda, relaxation, freedom from sorrow, fear, my nature, Svabava.

• I don’t mix up mind and Atma.

XIV) Nididhyasanam :

• To refine the mind only.

• Reduce Ahamkara, Mamakara, Raaga Dvesha.

• Reduce them, mental liberation will increase, purity of mind grows.

• One can feel the difference, mind becomes lighter, easier to handle.

• It is secondary goal of Vedanta study.

XV) Primary liberation – Moksha happens at the time of Atma Jnanam.

Vedanta considers – Sukham 

Of Atma Of Manas

-   Svarupa
  -   Primary goal
  -   I am not the Mind, I am Atma = 
      Nididhyasanam

-   Secondary Goal
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XVI) Experiential plurality due to Upadhi – Body, mind differences

• Factually there is one Brahman, Turiya Atma only.

XVII) Ajam – birthless Samanyam – Samam, Uniform

• Vishardhanam – Vishuddham, pure.

XVIII)
Goal of study

Atyantika Dukha Nivrutti Atyantika Sukha Prapti

-   Total removal of sorrow
  -   Moksha

-   Total accomplishment of Ananda
  -   Shanti

XIX) No Karma required to produce Sukham or reduce Dukham.

• Both already there in Atma.

• Dukha Abava, Sukha Bava are notions of the mind, wrong understanding of our 
nature, Adhyasa.

XX) Whoever has knowledge of absolute reality described in Karika No. 91, 92, 93 – 3 Shlokas, 
Paramartha Tattvam Turiyam – 7th Mantra (Shantam, Shivam, Advaitam, Avyavaharyam, 
Prapancho Upashamam) is Akripanah – Loke (Not miserable – lucky, fortunate, happy) in the 
human world.



Manukya Upanishad :

XXI) Gaudapada :

• All others who do not know Advaitam, who are Dvaitins, are unfortunate 
philosophers, lay people.

• They will talk of differences, will be in Dvaitam, Kripanah, unfortunate.

• Require sympathy.

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]
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XXII) 
See ornaments

Chain Ring Bangle Gold

-   Dvaitin, Dualists
  -   Anatma
  -   Vacharambanam Vikaro 
      Namadheyam
  -   Differences superficial

-   Abheda Darshanam
  -   Factual 
  -   Advaitin

1693

Chandogya Upanishad :

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]



XXIII) 
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Vyavahara

Requires Dvaita Darshanam

Advaitin accepts

Can use earring, bangle, chain properly

XXIV)
Moksha 

Requires Advaitam

Advaitins seek this Jnanam for Moksha 

XXV) They forget : 

Brihadaranyaka Upanishad :
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He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing 
else but me, what am I afraid of?’ From that alone his fear was gone, for what was there to 
fear? It is from a second entity that fear comes. [1 - 4 - 2]

• Differences bring in Bayam, Raaga – Dvesha.

XXVI) Gist :

a) 1st Line :

• Those focussing on Dvaitam, will never have pure, clear mind.

• Raaga Dvesha will dominate.

b) Duality brings in attachment and Aversion.

• There is anxiety

XXVII) 3 orders of reality in Vedanta

Paramartikam Vyavaharikam Pratibasikam 

-   Turiyam
  -   Absolute Reality
  -   Advaitam
  -   Nondual
  -   Know through Vedanta 
      Pramanam

-   Empirical 
  -   Dvaitam
  -   Has Sajatiya, Vijatiya, 
      Svagata Bheda

-   Subjective
  -   Dvaitam
  -   Unreal

Already known
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XXVIII) Know 3 orders clearly to realise Moksha

• Saha Atma Saha Vigneyaha

• Know I am Paramartika Satyam, Turiyam, not Vyavaharika Jiva.

XXIX) 
World of duality

-   Not Paramartika Satyam
  -   Not absolute reality

-   Not Pratibhasika Satyam
  -   Not subjective reality

XXX) 1st line :

• Pritak Vada Bheda Nimna

• All dualists are giving importance to differences in the world.

XXXI) World is Vyavaharikam, not Pratibhasikam or Paramartikam.

• This must be clear.

XXXIII)
Bheda Abheda

-   Differences
  -   Other philosophers focus
  -   Movie
  -   Mind is a movie I watch in 
      Meditation

-   Advaitam, nonduality
  -   Vedantin’s focus
  -   Nondual reality
  -   Screen



1697

XXXIV) Instead of watching bring Atma thoughts and ascertain Svarupa in Meditation.

XXXV)
Vision

Plurality / Diversity Oneness

-   Chain, Ring, Bangle
  -   Different Jivas
  -   World is Jadam

-   Gold 
  -   One Atma
  -   Screen
  -   Available without Cause – Effect 
      Universe
  -   Sentient

XXXVI) Seeing differences as real is Bayam

• Death = Bayam, missing Dvaitam

• Bayam = Samsara

• Dualists are followers of Samsara.

XXXVII) Vastu = Reality

• World of differences – Dvaitam = Real = Samsara.

• I am always seeing an unreal world.
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XXXVIII) Prithak Vadas = Vastu = Reality other philosophers declare loudly, establish Dvaitam, 
write commentaries, books, Samsara Anugaha.

• All Dvaitins are successful Samsaris

• Tasmat Tey Kripanaha

• Shudra = Mean, Low, Alpa, Finite, Mortal, Perishable insignificant.

XXXIX) Gita : Chapter 7 – Verse 13

Deluded by these natures (states or things) composed of the three gunas (of prakrti), all the 
world knows Me not as immutable and distinct from them. [Chapter 7 – Verse 13]

• World carried away by play of 3 Gunas, full of Dvaitam, Mohitam, Vaisharadhyam 
Nasti.

XXXX) Deluded people have no clarity of Advaitam, Paramartika Satyam.

• Vyavahara taken as Paramartika Satyam = Samsara.

XXXXI) Dvaita Bhakti will never take me out of Samsara because Dvaitam is cause of Samsara.

• Dvaita Bhakti is not to eliminate Samsara.

• It is to prepare mind to transcend Dvaitam.



1699

1204) I) There lay people are lost in duality, addicted to duality.

II) Mantra 7 – should be the Anchor – Paramartika Tattvam.

• It is never understood because of deficiency in qualification.

• Alpa Atmas not Mahatmas

III) Paramartika Jnanam :

a) Whatever I experience is Mithya, has no independent experience.

• Experienced world is Vyavaharikam or Pratibasikam (Both Mithya).

b) I am Turiyam, Kshetrajna

c) I am not waker, Dreamer, sleeper.

d) Aham Turiyam Satyam.

• Vishwa / Teijasa / Prajna

• Virat / Hiranyagarbha / Antaryami 

e) 

Mithya – Experienced world

Turiyam = Absolute Reality

Ajam Samye Nityam 

-   Unborn -   Uniform
  -   Ever the same
  -   As in Mantra 7

-   Nirvikaram



f) Nirathishaya Tattvam = Brahma Jnanam

• Knowledge without gradation.

• In dualistic world, there is gradation.

• Na Vidyate Ati Shayam.

• In transcendental world, there is no gradation.

• No Tara, Tamah, Bhava

• No positive, comparative, superlative degrees, Bhavas.

IV) Jnani = Claims I am Brahman

• Brahman = Atma of all people 

   = Self of all

Gist :

V) Tena Kirtitam :

• How Turiya Jnanam is Maha Jnanam?

VI) Answer :

• This is the only knowledge where Triputi gets resolved.

Triputi

Pramata Prameyam Pramanam

-   Chidabhasa + Mind
  -   Knower

-   Objects
  -   Vrutti enveloping matter

-   Instrument
  -   Sense Organs, Mind 1700
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• Therefore greatest knowledge, Paramartika Tattva Jnanam, Para Vidya.

VII) All other forms of knowledge are retaining Triputi.

• Knower continues to be finite entity all the time.

VIII) Waker always finite gets born every day in the waking state.

• Knower – Pramata

• Different than known things, finite entity.

IX) Knower, known, knowledge collapses in sleep.

• Jivatvam, Kartrutvam, Boktrutva – I gets resolved.

• Small I gets resolved

• Big I – existence, consciousness Lakshyartha remains, eternally.

X) Pramata alone has to claim :

• I the Lakshyartham, implied meaning of I is none other than Jagat Karanam Brahman 
revealed by the Veda.

XI)
In one Real Brahman

Individual Triputi is superimposed

Pramata, Pramanam, Prameyam – Unreal, 
Mithya I

Adhyasa
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XII) 
Real I – Mixture 

Chidabhasa Anatma Jagat

False I – Knower I – Pramata I

XIII) Pramata = Anatma + Chidabhasa

• Mixture I, Pramata alone claims real I, Adhishtanam I, Lakshyartha I, by Bhaga Tyaga 
Lakshana of Mahavakyam.

• Tat Tvam Asi, Aham Brahma Asmi Ayam Atma Brahma, Prajnam Brahma

XIV) Real I = Adhishtanam of Triputi Jnanam

• With knowledge of real I, Triputi becomes Mithya.

XV) 
Triputi I Real I

-   Experientially available
  -   Mithya
  -   As good as resolved by 
      understanding its Mithyatvam

-   Experientially not available
  -   Adhishtanam, Satyam, NItyam



1703

XVI) Kaivalya Upanishad : Verse 19

In me alone everything is born ; in me alone does everything exist and in me alone gets 
everything dissolved. I am That non-dual Brahman. [Verse 19]

• Knowledge which removes my sense of smallness is Mahajnanam, greatest 
knowledge.

XVII) That knowledge in which I claim :

• Aham Brahma Asmi = Sakshi is greatest Jnanam

XVIII)
Essential nature of

Surya Jiva

-   Awareness
  -   Consciousness 

-   Light + Heat
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XIX) Knowledge occurs in the mind.

Reflected Consciousness in the Mind

Travel of thought Travel of Reflected Consciousness 
alongwith thought

Contacts external object

1205) I) Dakshinamurthi Stotram : 

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His 
Profound Silence) As the Light of a Great Lamp Situated Inside a Pitcher having Many Holes, 
Shine Outwards, similarly, the Knowledge of That Only (i.e. Atman) Throb Outwards through 
our Eyes and Other Sense Organs, "I Know", He Alone Shining (i.e Atman), This Entire World 
Shines.. Salutations to Him, the Personification of Our Inner Guru Who Awakens This 
Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 4]

• Jnanam goes out = Chidabhasa going out.
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II) Aham Brahma Asmi :

• Aham → Consciousness + Body + Mind 

• Mixture uses the word I.

• In his intellect, excludes body – Mind complex by Bhaga Tyaga Lakshanam.

III) Remember in every Meditation :

I = Consciousness

5 Features

a) Not part, product, property of the body.

b) I am an independent principle, enhvining the Body – Mind complex and pervading the 
entire Universe.

c) I am not limited by the boundary of the body. 

d) Body continues to exist when everything is resolved.

e) That I is consciousness.

IV)

• 3 Vyavaharika principles in me.

V) I lend Sat – Chit Ananda to all to them.

• Dwell on this in Nididhyasanam.

Jiva Ishvara Jagat

-   Acts
  -   Karta

-   Gives Karma 
      Phalam

-   Locus
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VI) Gaudapada in Chapter 4 – has established that world has not originated – Ajativada.

• Only appears.

VII) Refutes Sankhya / Yoga / Nyaya / Veiseshika / Purva Mimamsa / buddhist

• All have different theories of creation.

• Demolished all of them.

• Intellectually be convinced.

• World has not originated

• World does not have its own existence.

• World is experienced by Sense Organs + Mind Instrument in this Body.

• World not created.

VIII) World exists by borrowing existence from me – Turiya Brahman.

IX) Dream Universe seems to exist outside me by borrowing existence from me the waker.

X) Similarly this waking world also appears by borrowing existence from me the Turiya 
Chaitanyam.

• By itself world has no existence.

XI) Hence, see everything in the creation as an appearance = Mithya.

• Central message of Vedanta.
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X) 
Dream World

Has ETU - Experiencability (E), Transactability 
(T), Utility (U) in Dream

On Waking disappears

• Hence dream world is Mithya.

XI) 
Waking World

Has ETU - Experiencability (E), Transactability 
(T), Utility (U) in Waking State

Still w.r.t. Turiyam which has no world, see 
waking as Mithya

XII) If any one object, deity, being, you give an independent existence other than you because 
of strong Raaga – Dvesha you will be lost.

XIII) That will be your nemesis, trap, fall.

• Deer, deity, book, notes all Mithya.

• Anything other than Atma.
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• If Anatma is given independent existence of its own, then it is considered real.

• Then you will loose Asangatvam.

XIV) It will generate Raaga – Dvesha, fear, Anxiety.

• Raaga = Afraid of loosing the object

• Dvesha = I am afraid of arrival of object

XV) Anatma will be born, existent to be independent relationship will come.

• Once Dvaita Bava comes, Advaita Jnanam is far away.

XVI) Itaha Anyaha Vadinam :

• In the case of other thinkers.

XVII) Anumatre Epi Vaidharmya :

• Even an atomic Vastu other than Atma.

XVIII)

XIX) 2nd thing other than you.

XX) Jayamane – Utpadya Mane Avi Pashchitaha – Avivekaha :

• Non discriminate, unintelligent one.

XXI) Asangatvam = Will be gone, you will be related to the object

Bahihi Va Antara Va

External Object Internal Emotion / Thought



1709

XXII) 

Subject Object

Observer Observed

Relationship will be born

• Vishaya – Vishayi Bhava will be generated.

XXIII) Vedanta :

• Continue to perceive the world, at the end of every experience, say, it was Mithya!

• Every night before sleep, remember the days experience was Mithya.

• Without detachment no Moksha.

XXIV) Argument of Purva Pakshi :

• If you see smallest object with independent existence, your ignorance will not go 
away.

XXV) You are accepting ignorance and Brahma.

• Where is Advaitam?

XXVI) This is from essence of Karika No. 97

XXVII) Dharmanam Avaranam :

• All Jivas are enveloped in ignorance.

• Anaadi Avidya Vasana.
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XXVIII)
You are admitting

Maya / Avidya Brahman

• No Advaitam.

Answer of Shankara / Gaudapada :

XXIX) Avidya – Maya is also Vyavaharika Satyam.

• If Paramartika Satyam, can’t negate Avidya.

XXX) Consciousness reveals

Avidya Moola Avidya

-   In Waking, Dream
  -   I don’t know

-   In Sleep

XXXI)
Avidya creates a notion, thought in 

the Mind

That Atma does not exist Atma does not shine by itself

Na Asti Na Bhati 
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XXXII) Avidya generates 2 Vruttis – 2 
products

Asatvapadeva Vrutti – Avaranam Abanapadeva Vrutti Avaranam

-   Brahman is not there, does not 
      exist
  -   This thought is generated

-   Brahman does not illumine any 
      thought
  -   Brahman is not experienced
  -   Forgets Brahman is all the time 
      experienced

XXXIII) Conclusion :

a) Everyone one

Ever enlightened Ever liberated free

b) In the ever liberated Atma, 2 fold thoughts are falsely generated by Mithya Avidya.

XXXIV) Bandhana Rahitaha :

• Primary bondage = Intellectual not emotional
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XXXV) 
Bondage is in the form of

Ignorance Misconception

XXXVI)

XXXVIII)

By product of Avidya

Emotional Samsara

Secondary Liberation

XXXVII)
Primary liberation

Through Brahma Vidya for Avidya / Maya

Bandah = Intellectual Shackle 

Ignorance Delusion
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XXXIX) Jivas are already free

• Prakrti Nirmala Svabava Shuddah

• Naturally pure

• Therefore, everybody is enlightened, ever free.

XXXX) Sitting in Meditation and working for Moksha is wrong direction.

• Only claiming of Paramartika Svarupa of Turiyam is required.

XXXXI)

XXXXII) Atma by nature is Asangaha, free from ignorance, Avidya.

XXXXIII) Gita Bashyam – Chapter 13 :

• Ignorance belongs to Turiya Atma or Ahamkara Jiva?

• If Avidya belongs to Turiya Atma, it will be Nitya, No Jnanam can liberate you.

We all experience

Turiyam I 3 Avasthas = Ahamkara I

-   Nitya Shuddha, Mukta Svarupa -   Dependent on Turiyam I
  -   Take this Ahamkara I as myself 
      error, Adhyasa
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XXXXIV)

Ignorance

Appearance

Is Superimposed Anatma

• Location of ignorance = Anirvachaniam

XXXXV) Thatha Mukta – Ever illumined, liberated

• Nitya, Shuddha, Mukta Svabava Jiva.

• Ever pure, enlightened, liberated by his very nature.

• Drop self ignorance and become free.

Jiva

Not Pramata knower But Nitya Mukta Nitya Shuddha 
Nitya Svabavat

Turiyam
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XXXXVI) 
Upon the liberated I

I superimpose Bondage of thoughts of Birth, 
death, experiences, Pramata, Karta, Bokta

All this is said to be self ignorance – Avidya – 
Maya Kalpitam

XXXXVII) Ignorance here is Moola Avidya, ignorance of my higher nature Turiyam (Not as 
Ahamkara – Waker, Dreamer, Sleeper).

XXXXVIII) Superimposition are on ever liberated, free, Turiyam I.

• This is called notion of Bondage which Upanishad removes.

XXXXIX) Upon – ever enlightened I, ever illumined I, ever liberated I, there is experience of self 
ignorance.

• Very subtle topic, highest in Vedanta.

XXXXX) Know what is self ignorance, Moola Avidya, Maya and attain Moksha.

XXXXXI) 2nd line :

• Ignorance can’t be counted as 2nd thing independently existing like Turiyam.

• Ignorance is Mithya, Vyavaharikam, dependent on Paramartika Turiyam, illuminator.
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Revision :

Chapter 4 – Karika No. 98 – Bashyam :

XXXXXII) 
Avidya 

Vyavaharikam Not in me Turiyam, Atma

XXXXXIII) Adau Budaha, Muktaha, Nitya Shuddha, Svabava

XXXXXIV) To explain Samsara, we always introduce Avaranam Maya – Avidya in Vedanta.

XXXXXV) Based on that, we talk of duality and Samsara problem in Vedanta.

• We introduce Maya, Avidya, and other schools object to our statement.

XXXXXVI) If you accept ignorance, Avidya, as real, then Advaitam is gone.

XXXXXVII) Vedanta asserts nondual Vastu Turiyam, Brahman, Atma.

XXXXXVIII) How do you introduce 2nd thing Avidya, Maya in Advaitam?

Purva Pakshi :

Question :

• Will it not bring duality.

• Sankhya / Yoga / Nyaya / Veiseshika / Vedanta / Purva Mimamsa – all ask this 
question.
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Answer in Karika No. 98 :

XXXXXIX) We don’t count Maya, Avidya, waker, dreamer, sleeper as 2nd entity because it 
does not have independent existence of its own.

XXXXXX) 

XXXXXXI) Karika No. 97 + 98 :

• Avaranam, Avidya, Maya, ignorance

• Not counted as No. 2

• When woken up from spiritual sleep, you discover Turiyam as the only reality in the 
world.

• Maya, world, becomes secondary.

• This is attainment of Moksha, Etad Vaitatu.

Nature

Lower Higher

-   Has dependent existence
  -   Vyavaharikam
  -   Maya, Avidya, world, Jiva, Jagat, 
       Ishvara

-   Has independent existence
  -   Paramartikam 
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XXXXXXII)

XXXXXXIII)

Jiva

-   Vyavaharika Angle
  -   Sophadikam
  -   Seeming
  -   Unreal, Mithya

-   Paramartika Angle
  -   Niupadikam
  -   Real, Satyam

2 Reasons

Being Mithya as good as not there Being Mithya can’t affect Turiyam

XXXXXXIV)
Avarna Shakti

Conceals Projects 

• Affects Ajnani Pramata.

XXXXXXV) Pramata = Anatma + Borrowed consciousness

   = Ahamkara
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XXXXXXVI)
Universe – Seen in 2 Angles

Turiyam With Maya Shakti

XXXXXXVII) Sharira Trayam + Chidabhasa = Pramata Jiva

• Prapancha Trayam + Chidabhasa = Ishvara.

XXXXXXVIII) Pramata = Vyavaharikam, Mithya 

• Vyavaharika Pramata is affected by Vyavaharika Avarna Shakti

• Thereafter, Samsara problems start.

XXXXXXIX) As far as Atma is concerned, Avidya and its effects are not there in Atma.

• Turiya Atma is ever free.

XXXXXXX) Pramata = Ignorant, has misconception.

• Pramata Ahamkara does not know its real, intrinsic nature is Turiyam Brahma, 
Paramartika Satyam.

-   3 Sharirams + 3 Prapanchas + 
      Reflected Consciousness 
      (Borrowed consciousness, 
      Chidabhasa)



XXXXXXXI) Pramata = Knower, Ahamkara is affected by Avarana Shakti of Avidya

XXXXXXXII) Pramata = Ignorant, has misconception.

• Pramata Ahamkara does not know its real, intrinsic nature is Turiyam Brahma, 
Paramartika Satyam.

XXXXXXXIII) Pramata alone affected by Avarna Shakti

• Pramata has ignorance.

• Pramata alone studies Vedanta, removes self ignorance.

XXXXXXXIV) Atma by itself, self effulgent, self illumined, never knower, need not become a 
knower of the Universe – Jiva – Jagat – Ishvara.

• That is Paramartika Satyam, absolute nature, Turiyam, Mantra 7.

XXXXXXXV) Knower status is required only to remove ignorance, Agrahanam.

XXXXXXXVI) How come in Upanishads, there are occasions when Atma is called knower, 
experiencer in Advaitam?

1720



XXXXXXXVII) Brihadaranyaka Upanishad : Chapter 3 – 4th section – Ushashtha Bramanam

1721

Uṣasta, the son of Cakra, said, ‘You have indicated it as one may say that a cow is such and 
such, or a horse is such and such. Explain to me the Brahman that is immediate and direct—
the self that is within all.’ ‘This is your self that is within all.’ ‘Which is within all, Yājñavalkya?’ 
‘You cannot see that which is the withess of vision; you cannot hear that which is the hearer of 
hearing; you cannot think that which is the thinker of thought; you cannot know that which is 
the knower of knowledge. This is your self that is within all; everything else but this is 
perishable.’ Thereupon Uṣasta, the son of Cakra, kept silent. [3 - 4 - 2]



• Atma = Drishter, Drishta, Sruter, Srota, Manter, Mantah, Vijnyate, Vijnyata

• Big commentary by Shankara.

• Atma = Knower, seer, thinker.

XXXXXXXVIII) Also Brihadaranyaka Upanishad – Chapter 3 – Section 8 – Akshara Bramanam

1722

This Immutable, O Gārgī, is never seen but is the Witness; It is never heard, but is the Hearer; 
It is never thought, but is the Thinker; It is never known, but is the Knower. There is no other 
witness but This, no other hearer but This, no other thinker but This, no other knower but This. 
By this Immutable, O Gārgī, is the (unmanifested) ether pervaded. [3 - 8 - 11]



• Adrishter – Drishta

• Asruter – Srotra

• Amater – Manta

• Avignyate – Vignyata 

• Chaitanyam = Brihadaranyaka = Knower

XXXXXXXIX) Can Atma be said to be a knower or not?

• This is liberation Mantra of Mandukya Upanishad.

XXXXXXXX) Vedanta gives you 2nd birth to Atma.

• Your Svarupa.

XXXXXXXXI)
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2 knowers

Conventional Shastriya

-   Pramata = Waker + Dreamer + 
      Sleeper
  -   Knowerhood involves action + 
      change

-   Turiya Chaitanyam
  -   Knower status given Turiya / 3rd 
      eye of Jnanam
  -   Knowerhood involves no action, 
      no change
  -   Brihadaranyaka Upanishad
  -   Feel comfortable, not allergic to 
      knowerhood, and get confused.
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XXXXXXXXII) How Atma is experiencer?

• Comfortably receive words of Upanishad, no jerks in the intellect.

Atma Pramata

-   Nirvikara Jnanata
  -   Knower status attributed to 
      Atma without including action

-   Savikara Jnanata

XXXXXXXXIII)
2 Reasons 

Based on previous Upanishad Reason Based on Karika No. 98

-   Atma is integral part of Mind, 
      knower
  -   Mind becomes knower by 
      knowledge Vrutti
  -   Mind is inert intrinsically
  -   Mind borrows Chidabhasa and 
      becomes knower
  -   Chidabhasa Sahitam Manaha = 
      Knower

-   Atmas nature is knower
  -   It lends knowership to Mind
  -   Bodhum shakti Svabava 
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XXXXXXXXV) Mind + Chidabhasa = Knower, most satisfying

• How can there be Reflected Consciousness without Original Consciousness.

• Only Reflected Consciousness without original face, no reflection.

• Only Mind without Chit no reflection, Mind becomes inert.

XXXXXXXXVI) a) There is no distance between Chit, Chidabhasa, Mind.

• All 3 in one Locus.

b)

• No distance amongst 3 of them.

• Where mind is, Chidabhasa is, Chit is.

• Knower is not one entity but 3 components in knower.

• Knowerhood includes 3

c) Status of knower should be distributed to all 3.

• Can’t give to only one.

• Then it will be incomplete, inaccurate.

Mind becomes knower

Because of Chidabhasa

Chidabhasa becomes knower because of 
Chit
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d) Knowerhood credit should go to Atma also.

• Atma alone makes mind sentient.

• Existence of Chidabhasa is because of Atma.

e)

• None can have independent knowerhood status.

XXXXXXXXVII) Additional note :

a) When Mind / Chidabhasa enjoys knowerhood status, they undergo Vrutti Parinama, 
Change.

b) Reflection changes in keeping with Reflected Medium.

Knowerhood belongs to

Mind Chidabhasa Chit

Reflection

Dull Medium

c) Chidabhasa has gradation

• Somedays I am dull, bright, tired.

d) Knowerhood is shared by Nirvikara Atma by its mere presence.

• Scriptures attribute knowerhood status to Atma without change / action.

• Nirvikara Drishta.



XXXXXXXXVIII) How can Atma have knowerhood status without change, action?

• Atma knower only cojointly with Chidabhasa + mind.

XXXXXXXXIX)
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XXXXXXXXX)

Mind Chidabhasa

Savikara Jnanata Savikara Jnanata

Atma

Nirvikara Jnanata

• All 3 Jnanatas only in association with other 2.

• If anyone dismantled, none can be called Jnyata.

• Dismantled mind = Inert 

• Dismantled Chidabhasa = Can’t exist

• Dismantled Atma can’t have knowerhood.

XXXXXXXXXI) Atma is Nirvikara, Nishkriya

• Atma shares knowerhood with other 2 without undergoing change.

• Sannidhi Matrena Jnayata.

• That status is called Sakshi.

XXXXXXXXXII) Sakshi invented only to give joint knowerhood status to Atma.

• Also to give changeless knowerhood status to Atma, not independently.

• Co-jointly with Mind + Chidabhasa, Chit gets knowerhood status.



XXXXXXXXXIII) This is discussed in Gita Bashyam (600 talks) by Shankara.

• This is answer no. 1.

XXXXXXXXXIV) 2nd answer :

• Mind + Chidabhasa get knowerhood only because of blessing of Atma.

• Mind because of Chidabhasa.

• Chidabhasa because of Chit.

• Chidabhasa is blessing given by Atma.

• Atma, by mere presence gives reflection to mind when it wakes up, Vikara starts as 
per Prarabdha Karma.

XXXXXXXXXV) In Atmas presence, reflection is formed in the subtle matter – Mind.

• Inert mind gets knowerhood status only because of Atmas blessing.

XXXXXXXXXVI) If Atma should bless Mind with knowerhood, Atma should have knowerhood, 
consciousness in potential form (As in sleep).

XXXXXXXXXVII) Vyavaharikaly, Atma can donate knowerhood, has Bodhana Shakti Svabava.

• Ability to donate knowerhood to Mind.

• Ability, knowerhood is called Bodhana Shakti.

• From that angle only, Atma is said to be knower, giver of knower status to the Mind.

XXXXXXXXXVIII) 2nd Answer :

• We say Atmas nature is knowership.
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XXXXXXXXXIX) Nayakaha (Swaminaha) :

a) Atma = Leader, master, it knows.

b) Atma is master, leader of knowerhood, consciousness.

c) Only entity in the Universe with this ability, nature of God.

• It can donate to the Mind Consciousness for Karma Phala exhaustion.

d) Bodhum Samarthaha :

• Capable of knowing, having power of knower, Bodhena Svabava.

• Endowed with knowing power.

XXXXXXXXXX) It need not disturb Upadesa Sahasri – Shankara conveys :

• All verbs need not convey action.

a) General Rule :

• Verbs convey action.

b) Has exception :

• Sun – fire illumines, burns.

• Nature, not action.

• Illumines = Verb, not action of Sun, Svabava.

c) Action :

• Has beginning and end.

• Suns nature of illumining has no beginning or end. 1729



XXXXXXXXXXI) Example :

• Sun illumines, does not start illumining in the morning and end at night.

• Sun is made of light itself.

• Illumination not job of Sun.

• Illumination refers to nature of illumination not action of illumination.

• Since it refers to nature it does not involve change.

• Action alone involves change.

XXXXXXXXXXII) Example :
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Action 

Begins Ends 

Starts Ends 

Fire Burns

-   Verb
  -   Not action, but nature
  -   No change invovled



XXXXXXXXXXIII) Exists is a verb, which does not reveal action.

• Shines, illumines, burns, exists, stands.

• Verbs don’t confirm action, change.

XXXXXXXXXXIV) Atma Janati, you can say.

• Jnanam – knowing, not action of Atma but very nature of Atma.

• Chaitanya Svarupa.

XXXXXXXXXXV) I exist, I am conscious

• Existence, consciousness not a job done by me.

• Its my very nature which I lend to the Mind.

• Atma is experiencing, knows because it gives experiencerhood, knowerhood to the 
Mind.

• Technical topic is now completed.

1731



1206) Chapter 3 - Karika No. 99 :

I) Karika No. 98 :

• Knowerhood used for Atma in a figurative sense.

II) Pramata – can be literally said to be knower.

III) Anandagiri writes brilliant notes for Mandukya and Brihadaranyaka Upanishad Bashyam of 
Shankara.

IV) In the case of Pramata can use knower status literally.

V) Why Atma can’t be liberally knower like Pramata?

VI) Answer No. 1 : Karika No. 98

• Atma = If knower, action, change, will make it Savikaram, Anityam.

• Atma can’t be knower because it can’t undergo change.

VII) Answer No. 2 :

• To be a knower there must be something real to be known.

• Knower presupposes known.

a) Atma can’t be knower of itself.

• Atma can’t be both subject and object.

b) One part of Atma can’t know another Part, Atma has no parts.

Example :

• My eyes see my hand

• 2 parts.
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VIII) a) Consciousness is nature of a wise person

b) Light of sun and Sun not 2 different things.

• Light is the nature of Sun.

IX) Consciousness is Nature of Jnani like light of Sun.

• Na Kramate – Does not come in contact Dharmeshu, Vishaya, Another object, 
Anatma.

X) Atma never contacts Anatma.

• Only false Anatma exists.

Revision : Bashyam – Karika No. 99

XI) Atma is always alone because Anatma is Mithya.

• No 2nd thing really exists, Atma is Asangaha.

XII) Karika No. 98 :

a) Atma is free from Avidya, Avaranam because both are Mithya.

• As good as non-existent

• Can’t influence Atma.

b) Avarna Shakti can influence, affect Pramata only, not Atma, Pramata only, not Turiyam.

c) Atma not affected by ignorance, Mithya.

• Neither ignorance nor Prapancha can affect Paramarthika Asanga Atma.

d) I am eternal awareness, changeless Nirvikara awareness, partless awareness, Nirguna 
awareness.

e) Atma need not attain knowledge to remove ignorance.
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XIII) Karika No. 99 :

Question :

• Atma is figurative, seeming knower.

• Why not real knower?

XIV) Karika No. 99 :

• Gives answer

a) Really speaking Atma can’t be called knower.

• There has to be a 2nd thing – known should exist.

b) Since no real 2nd thing, Atma not a knower.

c) 2nd thing is Mithya

• Hence Atmas knowerhood will be Mithya = Figurative expression.

d) Real knowerhood not possible.

Example :

• Wise person.

e) Consciousness of wise person does not come in contact with any real object (Asanga)

f) Jnanam Vishayantareshu Dharmeshu Na Kramat :

• Consciousness doesn’t come in contact with Anatma, object because they are not 
there.
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g) Wise man identifies with only all pervading consciousness alone.

• Wise mans body limited, consciousness all pervading.

h) Santana Vetaha :

• All pervading one.

i) Nirantarasya :

• Continuous one, without a gap.

• Atma is continuously all pervading like Akasha.

• Does not contact any object because real objects are not there..

• Central message of Mandukya Upanishad.

XV) Ignorant thinks that my consciousness is related to the world.

1735

Don’t segregate

Atma Anatma

Consciousness World

• Mix up the two – Adhyasa.

XVI) Mind goes out, comes in contact and illumines objects.

XVII) Ignorant accept duality, that there is a real world of objects + beings

• Wise person understands world is Mithya.



XVIII) In sleep, I am Turiyam Brahman clearly understood by Jnani, I am in my intrinsic nature.

XIX) Na Kramante Artha Artheshu :

• For ignorant also consciousness does not contact the world.

• That is the nature of Turiyam, Asangatvam.

XX) In the case of all Atma, one all pervading consciousness alone exists.

XXI) Asanga Chaitanyam, reality, no 2nd thing, hence Atma does not contact another real 2nd 
thing.

XXII) This explains nature of Turiyam as :

• Advaitam, Shantam, Shivam.

XXIII) Advaitam because Asangam

• It alone is, spiritual, consciousness, existence principle.

XXIV) Taihi :

• Consciousness is like all pervading space.

• This is the central message of entire Upanishad.

XXV) Jnanis consciousness is all pervading and he identifies with it as the self not the body 
and mind.

XXVI) Jnani and his consciousness are one and the same.

XXVII) Jnani and Consciousness not different.

• Consciousness is non different from a wise person.
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XXVIII) In the same way are all Jivas.

XXIX) Asangam :

• Unconnected, untainted, uncontaminated.

Space accommodates air with

Foul smell particles Fragrant smell particles 

Atma Accommodates

All types of bodies All types of minds

• Asangatva Dhyanam is most important in Nididhyasanam.

• Otherwise, we take mental problems as our problems.

• Senior students also worried about mental problems.

• Thoughts will come to Jnani and Ajnani as per Prarabda Vasanas.

• Jnani knows how to differentiate self and the thoughts.

• For Vyavaharika, transaction purpose, can refine mind.

• Don’t take thought impurities as my impurities.

• Chaitanyams impurities.

• In Sleep, I alone exist without the Mind.
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XXX) Agrahyam :

• Space and consciousness can’t be grasped by hands or any instrument.

• They are not physical.

XXXI) Ashana – Pipasa Ateetam :

Brihadaranyaka Upanishad : Chapter 3 – 5th Section Kahola Brahmanam

• Samsara = Ocean

6 Waves – 6 problems – 
6 Oormis

Ashana – Pipasa Jara – Marana Shoka – Moha  

Hunger – Thirst Disease – Death 

• Like ocean affected by 6 waves, Jiva Atma, Turiya Chaitanyam constantly affected by 6 
worries, Oormies, problems.

XXXII)

• All 6 Lashes a Jiva – continuously. s

Pranamaya Kosha Manomaya Kosha Annamaya Kosha

-   Hunger
  -   Thirst

-   Moha = Delusion
  -   Shoke = Worry, Grief

-   Jara = Old Age
  -   Mrityu = Death 
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XXXIII) Drishta = Atma = Jivatma

• Viparilopaha – Destruction

• Vidyate – Consciousness of a Jiva has no end, never perishes.

XXXIV) 
Consciousness – I 

Exist Exist alone

-   With Body – Mind World -   Pure form
  -   As in sleep without Body – 
      Mind – World 

XXXV) Jnani is aware of both the conditions and holds on to pure consciousness as his intrinsic 
Svarupa.

XXXVI) Advaitam and Yogachara Buddhism have lot of similarities.

a) Both Agree :

Observed World Observer

-   Mithya -   Consciousness
  -   Satyam



b) Differences :

Advaitam Kshanika Vigyani

-   Nature of Consciousness is 
      eternal, Nityam 

-   Momentary consciousness
  -   No permanent consciousness

c) Every moment consciousness dies and new consciousness is born.

• There is a flow of momentary consciousness like a flame or Ganga River.

XXXVII) What type of Consciousness Veda talks about?

• Triputi Rahita Consciousness Chaitanyam.

XXXVIII) Jnanatru, Jneyam, Jnanam, Triputi division is not there in Turiyam.

• In Turiyam, Triputi in potential condition.

• Bheda Rahitam, Paramartika Tattvam, absolute reality.

XXXIX) Similarities : 

a) Bahya Artha Nirakaranam :

• Falsification of external world.

• Jagan Mithyatvam

b) Jnana Matra Kalpana :

• Consciousness alone is real.

c) Both these two conclusions close to nondual consciousness talked by Advaitin
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XXXX) What is the difference?

• Our nondual consciousness permanent, Paramartikam.

• There non dual consciousness, flickering, momentary consciousness, Kshanika 
Vigyanam, plurality of consciousness.

XXXXI) Eternal Consciousness = Paramartika Tattvam only in Vedanta Pramanam

1741

Consciousness of the adorable, wise (Person) does not contact objects at all (and therefore it 
cannot be the knower of Anatma objects). All Jivatmas are also in the same way (do not contact 
objects). This knowledge is not expressed by Buddha.

XXXXII) Jnanam = Eternal Consciousness not knowledge here.

Chapter 4 - Karika No. 100 : 

XXXXIII) Turiyam beyond 4 concepts – 
4 standpoints Chatushkoti

Asti Nasti Asti – Nasti Nasti Nasti



XXXXIV) Dreamer becoming waker by waking up.

• Process of waking = Claiming Aham Brahma Asmi.

• We offer Namaskara to Turiya Pada, nondual Turiyam.

• Turiyam is Avyavaharyam.

Shankaracharya’s concluding shlokas 1 : 

XXXXV) In the process of transformation, Brahman aquired 3 Attributes opposite to its nature.
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Brahman – 3 Attributes

Noncause Nonmoving Nondual 

Because Cause Became Moving Jagat Became Plurality Jagat

XXXXVI) Brahman became Jagat Upadana Karanam

a) Noncause became cause because of transformation into the world.

b) Brahman never associated with motion, movement.

• It is beyond time, space, limitation.

c) Therefore can’t move, became changing Universe because of Aishvarya Maya Sambanda.

d) Nondual Brahman became plurality of Maya Sambanda.

• Advayam became Sa Dvayam, Jagat.

• Non dual became dualistic plurality Universe.



XXXXVII)
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XXXXVIII) Shankara :

• Deluded see transformation as actual not as though.

• If actually transformed, duality, then it becomes reality, Satyam, Paramartikam.

XXXXIX) Consequence :

• Dualistic Brahman will become cause of fear, Bayam.

This event can be looked at from 2 
different Angles because of Maya

Wise person Ignorant person

-   Jnani
  -   Brahman transformed into world 
      as though
  -  Vivarta
  -   Waker transforms to be dreamer 
      as though
  -   Duality is Mithya
  -   No fear of world

-   Ajnani
  -   Brahman really factually 
      transformed
  -   Parinami
  -   Waker really factually became 
      dreamer
  -   Keep asking lot of questions 
      about dream or waking



XXXXX) Rule :

• What I experience = Reality.

• Connect experience = Reality

• Conclude pluralistic experience = Real for deluded.

• Therefore, Bayam will come.

• Grahi – perceives

XXXXXI) How can Brahman remove fear?

• With same Maya accept Akarta, Abokta.
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Maya

Avidya Maya Vidya Maya

-   Cause of fear
  -   Baya Karanam for ignorant

-   Cause of fearlessness
  -   Abaya Karanam for wise
  -   With Atma Jnanam
  -   Through Guru, Shastra

• To that Brahman, I offer Namaskara.



Shankaracharya’s concluding shlokas 2 :

XXXXXII) Imagery :

• Jivas struggling in ocean of Samsara, infested with Sharks and crocodiles.

XXXXXIII) Endlessly attacking Jiva who is tossed up and down in endless Janmas.

XXXXXIV) Seeing them, my Guru got compassion, Karunyam, did Loka Sangraha Karma.

XXXXXV) Main definition of Samsara in 3 closing verses = Fear

• Whole world under grip of constant Bayam is Samsara.

XXXXXVI) Guru removes Bava Bayam, Samsara Bayam, repeated births – deaths.

XXXXXVII) How Guru removes fear of Samsara?

a) Nocturnal Darkness = Moola Avidya in sleep

• Sun – Surya rises – light of Sun shines on earth.

• I awaken from my spiritual ignorance – Moola Avidya to Turiya Jnanam.

b) Avidya, Kama, Karma – 3 Knots destroyed.

c) My mind full of Moha – Delusions, Andhakara, Darkness, confusions in dark mind.

• Moha = Ajnana Andhakara enveloping my mind.

d) We are all struggling in the internal ocean of the Mind (Samsara Sagara)

• Asakrut Upajana = Repeated births

• Transane – Frightening, terrible, cruel, fierce, Ghora

• Mind tosses up and down in every birth, death, Pralayam, Srishti.

e) Without Turiya Jnanam, we continue in the Samsara Sagara.
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XXXXXVIII) We all got free, got 3 fold benefits of Sravanam, Mananam, Nididhyasanam.

• Received Advaita Jnanam, immortality Moksha.

XXXXXIX) 
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3 Benefits of study of 
Mandukya Upanishad

Moksha Shanti Vinaya

Freedom Peace Humility 
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