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45) Chapter 1 — Section 1 — Sutra No. 2:

ST-HTEIE Hd: |
Janmadyasya yatah

(Brahman is that) from which the origin etc., (i.e. the origin, sustenance
and dissolution) of this (world proceed). [1 -1 — 2]
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1) You can establish presence of any object only when there is Lakshanam — definition of the
object is known.

* Also require Pramanam to reveal the object.

) 2 conditions to prove presence of
anything

Lakshanam Pramanam

* Lakshana Pramanabyam Vastu Siddihi.
lll) a) Example :

e |f there are many animals.
b) Methun found in Arunachala Pradesh.

c) Unless you know defining feature of Methun, Animal may be there, but you can’t say it is
there.

d) If you don’t know defining features, you can’t say whether Methun is there or not.
e) Defines excluding other animals.

f) Lakshanam is required.

g) Sometimes Lakshanam is there but no Pramanam — eyes.

h) Lakshana — Pramanbyam Vastu Siddihi.
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\Y;
) If Brahman has to be talked about

there must be

Brahma Lakshanam Brahma Pramanam

* Without that Brahmans existence is not proved.

* Then you can do Vichara regarding details.

V) Vyasa gives
|
Brahma Lakshanam Brahma Pramanam
- |n 2" Sutra - In 3" Sutra
- Janmadasya Yathaha - Shastra Yonitvat

VI) Adhikarana Format :
a) Bone of contention:

* Brahma Lakshanam.
b) Brahma Pramanam :

e Debated issue.
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c) Doubt :
* Brahma Lakshanam Asti Va Na Va?
d) Is there Lakshanam, is there Pramanam or not = Samshaya.
e) Purva Pakshi : will say
* Brahma Lakshanam, Pramanam Nasti.
* You can’t establish Brahman.
* Brahma Sutra is meaningless.
* Class not required.
f) Why Brahma Lakshanam Nasti?
Taittriya Upanishad :

Il g [Aadeq | 39T A4 9% | yato vaco nivartante | aprapya manasa saha |
g, AU fagae | 9 fAfq Fara=fa | anandam brahmano vidvan | na bibheti kadacaneti
aedY vq AR AT | T: qEET Il ¢ | | tasyaisa eva $arira &ma | yah plrvasya || 1]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This

mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2-4-1]
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g) Brahman is indescribable, undefinable.
* Vak Agocharam.
e Lakshanam = Defining words.
* Brahma Lakshana Rahitam.
h) Aprameyo Rishi Kesha :
e Sarva Pramana Agochara.
* Not Available for Pramanam.

* If available, it will become object, Anatma, Anityam, Drishyatvam, Sagunatvam,
Savikaratvam, Bautikatvam, Agama Pahitvam.

i) Then it will not be worth enquiring into
* Lakshanam Nasti, Pramanam Nasti, Brahma Nasti, Brahma Vichara Nasti.
VIl) Brahman Lakshanam Asti, Pramanam Asti.
a) When we say Lakshanam or Pramanam Nasti, it is from Paramartika Drishti.
b) In Paramartika Drishti, other than Brahman, nothing is there.
* No Vag Indriyum, no mind.
c) Don’t require Brahma Vichara also because there is no Samsari also.
d) No question of Moksha.
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VIIl) Mandukya Upanishad :

o YT @ aicafeRt gt & T @rae: | || nanirodho na cotpattirna baddho na ca sadhakah |
o Tgagﬁ & Had SANT qIATAAT I 3% 1l || na mumuksurna vai mukta ityesa paramarthata | | 32 | |

There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for
wisdom; neither can there be anyone who hankers after liberation, nor any liberated as such.
This alone is the Supreme Truth. [2 - K - 32]

e Paramartika Drishtya, Samsara is not there.
* Brahma Lakshanam, Vichara not required.
IX) Moksha not required, Mumukshu is not there.
X) In Vyavaharika Drishti :
a) Don’t say Lakshana, Pramanam Nasti
b) Prapancha, Jiva Asti, therefore Brahman is there as the cause of the Universe.
c) Vyavaharika Drishtya, Lakshanam Asti, Pramanam Asti.
d) Brihadaranyaka Upanishad :
e Sarvam Brahma Aupanishadam Pritchami.
e) Both Lakshanam (Sutra 2) Pramanam (Sutra 3) is there.
* Therefore, Brahman is there, Brahman enquiry is possible.
* Brahma Jnanam is possible through Vedantic study.

* Moksha is very much possible. 775




X1)

2 Types of Lakshanam

Tatastha Svarupa
| |
- Revealing an object with - Revealing an object with intrinsic
incidental features of the object features of the object

Xll) Incidental feature :
* Temporarily available features, we use and define the object.
* Aim = Communication.

a) Devadatta Griham Kakavat Griham :
* Many houses similar in a colony.

b) Which is the house of Devadatta?

c) Crow went and sat.

d) Definition :

e House with crow.

e) Crow is a unique feature of the house, capable of defining, distinct, differentiating from all

other houses.
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f)
Feature

v

Not intrinsic

g) Next day, crow was not there, hence returned, couldn’t identify.
h) Tatastha = Extrinsic feature.
Xlll) Brahman:
a) We are showing Brahman with the help of world.
* Which is incidentally available.
b) Before Srishti it was not there.
* After Pralayam it will not be there.
* Now world is there.

c) Through the extrinsic feature of the world, | can reveal Brahman as Jagat Karanam, Jagat
Adhishtanam.

d) This is Tatastha Lakshanam
XIV) Intrinsic feature :
Devadatta Griham :

* Red colour painted door.

* All other houses different colour.
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XV) Brahman defined with intrinsic features from Vyavaharika Drishti :
a) Sat — Chit — Ananda

b) Ananda — Not experiential Ananda.
Bliss, beatitude

Existence — Consciousness — Ananda.

c) Don’t experience out of the world, Aha movement.

d) Experiential Ananda = Pratibimba Ananda

e) Bimba Ananda = Brahman = Chaitanyam = Me.

f) No difference between Ananda and Chaitanyam.

XVI)

Upanishads give

Tatastha Lakshanam

Svarupa Lakshanam

Use world to define Brahman
Taittriya Upanishad: Brighu Valli

Yatho Va Imani Butani...

Brahman is Srishti, Sthithi, Laya

Karanam

World not intrinsic to Brahman

- Revealing an object with intrinsic
features of the object
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Taittriya Upanishad :

Tal el fAaded | AT Her@l 6 | yato vaco nivartante | aprapya manasa saha |
Hewg, AU fagae | F fAfq FarEafa | anandam brahmano vidvan | na bibheti kadacaneti
dEIY U9 UK AT | T 6T 1| ¢ I | tasyaisa eva $arira atma | yah pirvasya || 1]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This

mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2-4-1]

XVII) Previous Sutra :

e Tad Vijingsavaha came.
XVII)

Svarupa Lakshanam

Taittriya Upanishad — Chapter 2 Chapter 3 — Brighu Valli
| |
- Satyam Jnanam Anandam - Anando Brahmeti Divya Janat
Brahma
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Taittriya Upanishad :

3 SEATAqr=ilfd 933 | ag9IsHFdr |
O FHAd 97 |

a1 g [Afed el A @A |
AlsEd AA, FHAHE |

seHom fAaRaata 1 ¢

Om brahmavidapnoti param | tadesa'bhukta |
satyam jianamanantam brahma |

yo veda nihitam guhayam parame vyoman |
so'$nute sarvan kamansaha |

brahmana vipasciteti [| 1 [

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

ool FATATT A=A |
He-Algedd WiedAlls Adi=l S=d |
Healed Sl Siated | o=t
A=A A ARI=dITa deia+ma |
IR FH0T AaOHTHAR |

arefifg s1oraY seAfa o &A= |
a99dT s Afasmasa |

a9r sEAfa ' aulsasad

o daEdaccar I ¢ |

annam brahmeti vyajanat |

annaddhyeva khalvimani bhutani jayante |
annena jatani jivanti | annam
prayantyabhisamvisantiti tadvijfiaya |
punareva varunam pitaramupasasara |
adhthi bhagavo brahmeti tam hovaca |
tapasa brahma vijijiiasasva |

tapo brahmeti sa tapo’tapyata

sa tapastaptva || 1 || 780




Bhrgu learnt that food is Brahman because it is from food that all these beings are born; by
food, when born, do they live and having departed, into food they enter. Having known that,
he approached his father Varuna, and said: “Revered Sir, teach me Brahman”. Varuna told him:
“By Deep thinking (Tapas) seek thou to know Brahman. Tapas is Brahman”. He performed tapas
and having performed tapas.... [3-2 - 1]

e Satyam, Jnanam, Anantham, Anandam = Svarupa Lakshanam.
* They are intrinsic to Brahman from Vyavaharika Drishti.

XIX) Vyasa takes Tatastha Lakshanam in 2"d Sutra.

a) Why he chooses Tatastha Lakshanam in the beginning?

b) You get idea of Brahman, there is a cause of Universe.

c) Samanya Jnanam is gained through Tatastha Lakshanam.

XX) Visesha Jnanam is gained through Svarupa Lakshanam.
* Intrinsic features useful at the end.
XXI) a) these 2 definitions useful to Vyasa to refute most of the schools of thought.
b) Any school, scientist talks about cause of Universe.
c) Cosmology — studies origination of Universe.
d) None say :

 Brahman is Jagat Karanam.
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e) In Chapter 2 :
* All schools refuted
* Buddhist, Jains, theory of creation taken up.
XXIl) Brahman = Jagat Srishti, Sthithi, Laya Karanam.
* Nimitta Upadana Karanam.
XXI11) Why Vyasa says Brahman is cause of Universe?

* Generally we say, Ishvara is cause of the Universe.

Karanam

Brahman? Ishvara?

* Many confusions come.
XXIV) a) Brahman by itself can never be the Karanam.
b) Upadesha Sahashri :

* Atma by itself can’t be a knower.
c) Anatma by itself can’t be a knower.

d) Mixture is a knower.
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XXV)
Knower 3 Languages

- Mixture is knower - Atma being conscious - Anatma — Mind is
- Atma, Anatma have entity is knower, knower assisted by

equal importance assisted by Mind, Atma

Anatma - Mind, Jadam
XXVI
) Cause of Universe
| |
Pure Maya Pure Brahman Mixture

- Not cause of Universe - Not cause of Universe - Is cause of Universe
- Sankhya Says - Is called Ishvara
- Prakrti / Pradhanam - Both Brahman + Maya

used by Sankhya given equal

XXVII) Aitareya Upanishad :
a) Brahman is Karanam
b) Atma Va Idam Agre Ekam Eva Asit, Na Anyat Kinchana Mishatu
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XXVII) Aitareya Upanishad :
a) Brahman is Karanam
b) Atma Va Idam Agre Ekam Eva Asit, Na Anyat Kinchana Mishatu

~Zr

35 JATcHAT ar .W Tarr om atma va idameka evagra
MHITATAchdsd AT asinnanyatki.nchana mishat

" $&Td dliohlee] FIT 1A 111 11| sa Tksata lokannu srjaitill 1 1|

In the beginning, verily, Atman (self) alone was this (the Universe) nothing else active
whatsoever. He though | shall indeed create the worlds. [I - | - 1]

c) Atma alone was there, decided to create.
d) Brahman assisted by Maya, Brahman is the cause.

XXVIIl) a) Svetasvataropanishad :

G T¥ta feremfas g q%’qtq | mayam tu prakrtim vidyan mayinam tu mahesvaram |
a;qﬁqqq?(@ 5‘"5.[ ﬂ'&ﬁ{i{' G{T[q i Qo (I || tasyavayavabhutais tu vyaptam sarvam idam jagat Il 10 Il

Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is
filled with beings who form His parts. [Chapter 4 — Verse 10]

b) Maya — Prakrti = Cause of creation, assisted by Brahman.

c) Definition of Brahman here is — Jagat Karanam Brahma (Assisted by Maya). 784




d) Here Vyasa highlights Brahman which gives Moksha.

e) | have realised Maya after study, doesn’t take me anywhere.

| am already trapped.

f) Vyasa wants to underline Brahman.

XXIX) Brahma Vijnasi Tavayam Iti Uktam :

a) In the previous Sutra No. 1, Vyasa said, Brahman has to be enquired into by Brahma

Jingyasa.

b) Kim Lakshanam Punaha Tad Brahma?

c)

What is the Lakshanam of Brahma.

Kim

Prashnarthe

- What is the definition of Brahma
- Question

Aksheparthe

- Is there a Lakshanam for
Brahman?

- Brahman is beyond words

- Objection
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d) Iti Ata Aha Bhagawan Sutrakarta :
e Shankara has great reverence for Vyasa.
* \Vyasa = Avatara of Vishnu
e Shankara = Avatara of Shiva.
* Respect each other but Devotees fight.
e) Vishnu — writes Sutra
e Shiva — writes commentary.
XXX) a) Janmadi Yasya Yataha
e Janma — adhi = Origination etc
* Utpatti etc
b) Existence — Sthithi
e Resolution — Laya

c) Asya = Showing hand to the cosmos known through all Pramanam, 14 Lokas, objectifiable
Universe

= Of, Yathaha, from whichever cause
d) From which cause, world originates, exists, resolves, that cause is Brahman.

e) Yathaha = Yasmat Karanat

XXXI) Tatu Brahma = From whichever cause, Srishti, Sthithi, Laya happens, that cause is called
Brahman
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XXXI1) Definition of Brahman is Jagat Karanam Brahma
e This is the Brahma Lakshanam.
Revision :
Introduction to Sutra No. 2 :
I) Sutral:
* Over, preface for entire Brahma Sutra and Vedanta Shastra.
a) Vedanta Shastra has Unique Adhikari, Vishaya, Prayojana, Sambandha.
b) Adhikari = With Sadhana Chatustaya Sampatti
e Vishaya = Nityam Brahma
* Prayojanam = Moksha
 Sambandha = By mere knowledge get the benefit
c) Veda Purva :
* Mere knowledge — no benefit knowledge followed by effort of action.
d) Attainment of Jnanam itself is attainment of Prayojanam
* Jnana Prapti Eva Moksha Prapti.
e) No time gap between Jnanam and Moksha
f) Analysed thoroughly in Sutra 4 — Tattu Samanvayat.
g) Vedanta has unique Anubandha Chatushtayam, we have to start Brahman enquiry.
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h) Can’t use sense organs or reasoning.

i) Keno Upanishad :

T T T T ArTEstd A1 J4
7 forr 7 fasrTET Faefore

e~

q=ed digfedqredr fafedrefyg

™

Zfq 9199 gAwl F AECearadial 3

Na tatra caksur gacchati na vag gacchati no manah
na vidmo na vijanimo yathaitad-anusisyat

Anyadeva tad viditad atho aviditadadhi

Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard

it, so stated the preceptors who taught us That.

Kathopanishad :

T T AT TFAAT I T8 |

AT HTT: A (qaaT TGgT aTaraad: 77 12|

Naisa tarkena matir-apaneya prokta neynaiva sujnanaya prestha,

Yam tvam-apah satya-dhrtir-batasi tvadrn no bhuyan-naciketah prasta I1 9l

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to
understand it, O dearest, when thought by a teacher who beholds no difference (between one
Self and another) ; thou art fixed in Truth. May we have, O! Naciketas, an enquirer like thee?

[I—=11-9]

788




j) Need Apaurusheya Pramanam called Vedanta Shastram.
k) Brahman enquiry = Vedantic enquiry

* Hence require Vedanta Shastram.

1)

Proof of existence of anything

requires
|
| |
Lakshanam Pramanam
- Without definition - Without instrument of
- Sutra 2 knowledge
- Sutra 3

b) Introduction of 2"d Sutra :
* Brahman has to be enquired with Vedanta Shastram.
c) What is definition of Brahman?

Purva Pakshi :

You can’t

Define Brahman Have Pramanam for Brahman

 Brahman is beyond words. 789



d) Taittriya Upanishad :

Il arE fAqded | AU HET 6E | yato vaco nivartante | aprapya manasa saha |

Ao seAu fagar | 7 f99fd Fer=fd | anandam brahmano vidvan | na bibheti kadacaneti
aedY g ARK AT | T: TEET Il ¢ | | tasyaisa eva Sarira atma | yah pirvasya || 1]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2-4-1]

e) Lakshana Abhava
e Also Brahman is Sarva Pramana Aprameyam, Agocharam.

I1l) Our Answer :

a)

From Paramartika Drishti

Brahman is beyond definition Brahman is beyond Pramanam

b) Same Brahman from Vyavaharika Drishti is available for
e Lakshanam

* Pramanam
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c) Brahman has superimposed definability from empherical standpoint.

* Waker superimposes dream world.
* Brahman superimposes waking world.
d) Brahman has superimposed revealability also through Pramanam
e Lakshyatvam Adhyastataya Vartaha
* Prameyatvam Apdhyastataya Vartarte

e) Both

Lakshyatvam Prameyatvam

Are Vyavaharikaly present

e Paramartikaly absent, both Nasti.

f) Lakshanam Pramanam

Janmadasya Yatha Upanishad

g) Is Brahman definable

Paramartikaly not definable Vyavaharikaly definable
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h)

Brahman is

- Paramartikaly non revealable

i) All are possible

V)

- Vyavaharikaly revealable as
Adhishtanam

- Jnanam Parampara is there

- Enjoy result of Brahma Jnanam

2 Definitions of Brahman — Sutra 2

Tatastha Lakshanam

Svarupa Lakshanam

- Indirect through extrinsic feature
existing outside Brahman

- Srishti, Sthithi, Laya Karanam of
the Universe = Brahman

- Vyavaharika definition

- Sutra 2

Taittriya Upanishad :
- Yatho Va Imani Jayate...
- Yathaha = Svarupa Lakshanam
= From what
Taittriya Upanishad :
- Anando Brahmeti Divya Janat
- Direct Lakshanam
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V)

From which

v

Svarupa Lakshanam

* Upanishad gives meaning of Yathaha — later.

VI) Taittriya Upanishad :

=1 FTHTT TSI |

I=AIGEAd WiedAlAl Al Siika=d |
3= A=l Safed | 3T

S AA AR defa+a |
Il %01 TaHIdaR |

arefify sremaY seAfa & ghar= |
d9dT 9EA [AfaaEa |

a4ar sEAfa @ adlsasad

" daaEaccar | ¢ |

annam brahmeti vyajanat |

annaddhyeva khalvimani bhutani jayante |
annena jatani jivanti | annam
prayantyabhisamvisantiti tadvijiiaya |
punareva varunam pitaramupasasara |
adhihi bhagavo brahmeti tam hovaca |
tapasa brahma vijijiasasva |

tapo brahmeti sa tapo'tapyata

sa tapastaptva || 1 | |

Bhrgu learnt that food is Brahman because it is from food that all these beings are born; by
food, when born, do they live and having departed, into food they enter. Having known that,
he approached his father Varuna, and said: “Revered Sir, teach me Brahman”. Varuna told him:
“By Deep thinking (Tapas) seek thou to know Brahman. Tapas is Brahman”. He performed tapas

and having performed tapas.... [3-2 - 1]
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e Yathaha = Svarupa Lakshanam
= Ananda

46) Bashyam : Chapter 1 — Section 1 — Sutra 2 starts..

o O

ST ST 3T 3R — Sid TEUME ISl Sgalig: |

STHTEITCR S FHTETY: |

I) Grammar :

 Compound = Samasaha
* Explanation of Samasaha = Vigraha Vakhyam
* What kind of compound?
Il) 15t Sutra : Brahma Jingyasa
e Compound word
* Bramanaha Jingyasa
* Sashti Tat Purusha Samasa

* Enquiry of Brahman.

794



Il) 2"d Sutra :

Janmadhi

v

v

Asya Yataha

Janma + Adhi

v

Bahuvrihi Samasa

IV) 3" Sutra : Shastra Yonitvat

2 interpretations

Tat Purusha

Bahuvrihi

V)

Brahma Sutra uses 3 Tools

Grammar

Logic

Mimamsa

- Hermeneutics
- Interpretation skill
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VI) What is Bahuvrihi?
e Janmadhi = Bahuvrihi
e Tat Guna Samvijna Bahuvrihi

VII) Example :

Brahma Sutra uses 3 Tools

Grammar Logic

Mimamsa

Vil

Yellow cloth

Karmadharaya Samasa

Bahuvrihi Samasa

- Compound belongs to cloth
- Out of many colours — bring
yellow

- Refers to someone outside, not
mentioned in the compound

- Anya Padartha Pradhanaha
Bahuvrihi

- Indirectly revealed through the

A
]

- Lord Krishna called Pitambara
- When refers to a person
- Pitambaram Anaya

- Not cloth asked

- Bring Lord Krishna wearing cloth
- Pitam Ambaram yasya Saha
Wearer / possessor of yellow cloth
- Not mentioned in the compound

compound
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IX) English Grammar :
a) He is a very good bat

* Not he is bat, but good batsman.
b) Shankara is a giant intellect

e Possessor of giant intellect

 Maha Buddhi Namostute Vyasa Vishala Buddhe
\ J
|

- Bahuvrihi
- Vast knowledge
- Refers to Vyasa, outside 2 words in compound
- Vishala Buddhi Yasya Saha
- Reveals someone else not in the compound
c) Avyayi Bava Samasa — 4th
X) a) Tat Guna Vigyana Bahuvrihi :
* One type of Bahuvrihi
* Inclusive Bahuvrihi
b) Atat Guna Vigyana Bahuvrihi

e Exclusive Bahuvrihi

797



c) Example :

Paisam — 2 types - Bahuvrihi

|
- Rice grain more - Rice less
- With plenty of rice

XI) Example : Gita

* Mahabaho
a) Gita:
2R T | sribhagavanuvaca
T 9 HETETEl bhiiya &va mahabaho
=39] o ¥y 99 | sSrnu meé paramam vacah |
?ZI_‘%\[SE’ ISIEZE =1L 1R E2 | yvat té'ham priyamanaya
ag:q-rﬁ:[ W?ﬂ Neo_2 vaksyami hitakamyaya | |10-1] |

The blessed Lord said : Again, O mighty-armed, listen to my supreme word; which |, wishing
your welfare, will declare to you, who delight in hearing me. [Chapter 10 - Verse 1]

b) Maha = Powerful king

e Bahuhu = Arms
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c) Compound = Mighty arm

= Refers to king, Arjuna, not mighty, arm
= Possessor of mighty arm

= Bahuvrihi

d) Example :

Person has a Goshala — Cowshed

— Rearing cows
Has cow specie — Desi, others
Person has many, variety, cows
Chitra = Many + variety
Chitraha Gavaha

Many cows

e) Devadatta Possessor of many cows

Tatpurusha Bahuvrihi
- Focus on cows - Possessor
- Vishala Buddhi
- Pitambara

Chitra Gavaha Yasya Saha
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f) Chitra Guhu Devadatta :

\ )
f

Bahuvrihi Samasa

* Devadatta had so many cows (Wealth in olden days)

* Yajnavalkya offered cows as Dakshina

) Devadatta — Anayaha

Mahabahuhu Chitraguhu

* Bothinclusive
* Mahabahu = Inclusive Devadatta
* Tat Guna Samjnana Bahuvrihi
h) Chitraguhu Devadatta comes
* Exclusive Bahuvrihi
* Chitraha Gava doesn’t come
* Idon’tinclude Chitra Gava
* In meaning of Samasa, Chitraha, Gavaha included.

e Atat Guna Samjnana Bahuvrihi.
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i) Vishal buddhim Devadatta Anayaha:

* Inclusive, comes with buddhi.

e Tat Guna Samjnana Bahuvrihi.
j) Bahuvrihi and 2 categories of Samasa should be applied to 2" Sutra.
Xlil) Compound :

e Janmadhi.

a) Brahman is Karanam, origination etc of the world.

b) Through this compound Vyasa wants
to convey group of 3 things

Janma Sthithi Laya

- Srishti
- Utpatti

c) Since it has to be revealed through the compound
* It has to be Bahuvrihi only.
d) Janma Adhihi Yasya = Bahuvrihi Samasa

* Anya Padartha revealer.
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Bahuvrihi

Inclusive Exclusive

* Brahman —is cause of Srishti also.
* Janma included in final meaning.
* Hence it is Tat Gunas Samjanana Bahuvrihi.
f) If it comes under Atat Guna Samjnana Bahuvrihi, what will be the problem?
g) Janmadhi like Chitra Gu — compound
* Brahman will be cause of Sthithi and Layaha Matra Karanam, not cause of Janma.
e Because Janma is within compound and taking it as exclusive compound.
h) It is inclusive compound, Shankara says :
e Tat Guna Samvijnana Bahuvrihi.

i) If above Grammar is like fighting sleep in class, nothing wrong, Moksha still assured.
X111) What is meaning of 2"9 Sutra?

* Brahman is cause of origination, existence and dissolution of entire dissolution of
entire cosmos.

* That is my real nature.

* This is Janmadasya Yataha.
802




XIV) Understand this :
* Don’t require Samasa, Bahuvrihi, Tat Guna, Atat Guna.
XV) Grammar knowledge not compulsory

* |Ifitisthere, it is useful, you will get additional Pratibimba Ananda, not Bimba Brahma
Ananda.

* Have Vyakarana Ananda.
XVI) It is referring to a group (Bangam) Janma, Sthithi, Laya.
XVIl) Janmadhi — Asya Yataha
e Compound
e Janma Sthithi Bangam
* Srishti, Sthithi, Laya = Compound word.
XVIIl) Brahman is Srishti, Sthithi, Laya Karanam.
e Sample of Srishti, Sthithi, Laya = 3 states of Jiva — waking, dream, sleep.
* Drop entire cosmos, own up Brahman as your real nature and nature of Ishvara.
e Jagat (including Body — Mind) is Karyam.
XIX) Dvandva Samasa :
e Add different members and form a combination compound.
* Rama Lakshmana Shatrugnahacha.

e Compound 3 members. 203



XX) Srishtishcha, Sthithicha, Layacha :

XXI)

Hence Layaaha — Plural number.

Janma = Srishti, Utpatti.
Sthithi = Existence

Bangaha = Pralaya.

Compound has 3 things, should be plural.

Dvanda Samasa

2 Types

Itaretara Dvanda

Samahara Dvandah

- Compound must be in plural

Plural not required
Intimately connected group
Can use singular

Must be in neuter gender
Words have gender
Bangam indicated
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XXII) Why Shankara chooses Samahara Dvandah Samasah

a) Vyasa uses Janmadhi — singular — neuter.
b) Shankara aligns with Vyasa.

c) Janma Sthithi Bangam Samarthaha.

47) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues..

STHAHSE TSI TEJIRTIE I |

|) Big Bang = Big Crunch
II) Science sure of origination only.
l1l) Veda :
*  World will completely collapses.
 We will get into pre-big bang stage.
IV) Again re-big bang... recrunch... cycle.
V) Gita : Chapter 2 — Verse 28

STTHRTETA AT
RIS A=A |
TR I

a BT 9iR=T9491 | < 1

avyaktadini bhatani
vyaktamadhyani bharata |
avyaktanidhananyéeva

tatra ka paridévana | | 2-28 gog




Beings were unmanifest in the beginning, and unmanifest again in their end, seem to be
manifest in the middle, O Bharata. What then, is there to grieve about?[Chapter 2 - Verse 28]

* Manifestation — Unmanifestation — Manifestation
* Inacycle, no beginning no end.
* Inlinear, beginning, end possible.

V1) Why Janmaadhi — not Sthithi Adhi... or Laya Adhi?

VII) What is the logic?

Reason

|
| |
Logic Scriptural support

- You can talk about existence and
end of object only after it is
born.

- If not born, can’t talk of survival
and end.

e Sthithi and Layam possible only when Srishti is there.
* Experientially, 15 Srishti, then only Sthithi, Layam possible.
e Therefore Janmadhi. 306




V1) In Sruti Vakhyam - Vishaya Vakyam :
Taittriya Upanishad : Chapter3-1-2

d gl | gar a1 $AA el Sed | tam hovaca | yato va imani bhitani jayante |
AT Farer Aafea | Toug=cgraatari=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
deRfSaaET | deaedfad ¥ adlsasad tadvijijiasasva | tadbrahmeti sa tapo'tapyata

| daEaTet || R sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when

departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

* Veda talks of Srishti first then Sthithi, Laya.
* Vyasas Sutra is analysed of Upanishads.

* Vyasa aligns... hence Janmadhi is appropriate.
Revision :

Sutra No. 2 — Topic 47 :
I) Janmadhasya Yataha :
* Brahma Lakshana Sutram.
* Defines Brahman — Tatastha Lakshanam

e Jagat Karanam Brahma 807




II) From which Universe originates, rests, into which Universe resolves.
1)

3 words
| |
Janmadhi compound Asya Yataha
|
Janma Adhi

- Janma, Sthithi, Banga

- Origination, sustainance,
resolution

- Srishti, Sthithi, Laya
Karanam

IV) In Vedic Tradition, Srishti, Sthithi, Laya repeatedly happens, cyclically.
V) Why you choose Janma as beginning?

* Onlyin linear situation, beginning, end possible.

* |In cyclic situation why start with Janma?
V1) Why not Sthithi, Laya, Janmani

* Laya, Janma, Sthithaya.
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Vi)

Shankara gives 2 Pramanams

- Sruti - Pratyaksha Anubhava
- Vishaya Vakhyam of 2"d - Natural behaviour of every
Adhikaranam object
- Universal happening

48) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

TATTQREATad — “FaT 97 SHT AT
ST (.3, 3 1 ¢ 1 ?) B, TR

STHTRITATSATAT AT | TEJITHATT — ST

SSTLATh ST ITHUT: RIS ITRIAT |
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2 Reasons :
I) Sruti Nirdeshat :
Taittriya Upanishad : Chapter 3

d g9 | gal a1 FAM S{dli« SIed | tam hovaca | yato va imani bhitani jayante |
A9 Jaie safed | Toag=caraafarf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
deafSaIRT | degedfd @ adlsaead tadvijijiasasva | tadbrahmeti sa tapo'tapyata
¥ JaEaee | 2 | sa tapastaptva || 2 |

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when

departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

II) Sruti starts with — birth, sustainance, resolution
* Sustainance, resolution.
* Sruti prefers order of Sruti, Sthithi, Laya.
* For 3 phenomenon, this order is seen.

I1l) Natural happening of any thing or being :

* Only after thing comes to existence through birth, thereafter is survival and death.

IV) Janmadhi — over — next Asya
810




49) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

IR TS H AT TS YTHIT SSHT THGST: |
ST STHITCUHER T |

1) Adhi = Of this Srishti, Sthithi, Laya — of this.

Il) Whatever is available for the Pratyaksha Pramanam of all Jiva Rashis.

* All 14 Lokas, entire cosmos indicated.
e This = Prapancha.

lIl) Pratyaksha Adhi means includes Anumana, Shabda, Sarva Pramana Gochara Prameya
Prapancha is Asya.

IV) World presented by all the Pramanams is indicated by “This” — Ildam.
V) Asya :
e Shashti Vibhakti of Idam Shabda Ayam, Imam, Ime.

VI) Shabda Manjari 2 Grammar books, learn by heart for talking,
* Dhatu Manjari reading Sanskrit

e Use Panini Sutra — to derive each word.
* Derivation of words is scholarship.
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VIl) Employment of derived words is communication.

* Traditional method to learn Grammer :

Never introduce Panini which is meant for scholarship.

* In Vth standard, till B.Sc — 2"d year learn Shabda Manjari and Dhatu Manjari — 10 years.
VIII) Asya Anoyo Esham = Idam Adesha
IX) Vyakaranam = Word building

* 6% case — Asya — Sashti

* Bramana = Karmani Sashti 15t Sutra.
Purva Pakshi :

* Seshe Sashtiin 15t Sutra.

X) Asya :
* Sambandhe Sashti
» 3 Sashti
* Relationship between Srishti, Sthithi, Layam and the world.
World Srishti, Sthithi, Laya
- Dharmi - Attribute
- Substance - Dharma

 Srishti Sthithi Laya of the world.
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Xl1) Nirdharane Shashti :
* Alsoisthere
* Asya analysis over.
XII) Next word — Yataha
50) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

TT ST hUTTHST: | 3T ST

ATHEUNAT ATh AT 3TTehch g I p U Ih

P IRIE R RENEIRICIENIE R XRIE PRS2

A T I AT O ST I T Id:

A ATCHINIRh: ShILUNTGaATd, dgalld areauy: |

I) Yataha = Karana Nirdeshaha

= Refers to cause of Srishti, Sthithi, Layaha of the Universe.

= Material cause, Upadana Karanam
813



II) Upadana Karanam only with Srishti, Sthithi, Laya, (all 3)
Il) Nimitta Karanam :
e Only Nimitta Karanam.
IV) From which Upadana Karanam, origination, preservation, resolution of Universe happens.
V) Yataha Upadana Karanat Srishti, Sthithi Laya Bavanthi Tatu Brahma :
* Karanam of Jagat = Brahman.

* Brahman is that from which cause origination, existence, resolution of the world
happens.

V1) How grand is the Universe?
* Several adjectives given.
* Stephen hawking — “the Grand Design” — book.
* This universe is created by that Brahman.
 Upadana + Nimitta Karanam (Intelligent).
e Sarvagyaha, Sarvashaktiman = Brahman.

VIl) Elaborate adjectives are given to show grandeur of the Universe, so that you will know
glory of Brahman = Ishvara.

VIIl) One Meditation based on this Paragraph :
* Universe has been expanded with the help of pure Nama / Rupa.

* World has no substantiality of its own.
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 World = Avyakta Nama Rupa Expansion.

Avyakta Nama Rupa

Opened into Vyakta Nama Rupa

IX) Example :
* Nalli Sari shop
* Throws out Sari.
Xl) Universe was the size of Atom.
e Atomic size singularity before big bang has been thrown open to millions of galaxies.
e All are only Nama, Rupa, Karma.
* Nama, form, function = world
* Nama Rupatyam Vyakrutasya.
XIl) Is it random evolution — as per cosmologists.
* World not random phenomena.
e Living beings came as a random phenomena.

XIll) Everything is random, accident Anena Kartru Boktru Samyuktasya...

* Trillions of Jivas already existing with Ishvara in Karana Shariram.

e Scientists can’t study Sukshma, Karana Shariram.

e [nfinite Jivas with Karana Sharirams with infinite Sanchita Karmas are there. 815



XIV) Every Jiva is Karta, during Pralayam he is dormant, when Srishti comes, Karta Jiva and
Bokta Jiva become active.

XV) 3 Veshams we have
| |
Karta — Bokta Passive Karta / Bokta Beyond Karta Bokta
| | |
- Ahamkara - Ahamkara - Real Svarupam
- In Vyavahara - Unmanifest form in
- Jagrat / Svapna sleep, death, Pralayam
- Manifest form

XVI) Karta Bokta is already existent.. Are thrown out alongwith Prapancha.

 What part thrown out?

Original Consciousness Karana Shariram Chidabhasa
Already there Already there Already there in Karana
Shariram

XVIl) 2 Sharirams — Sukshma, Sthula Sharirams are thrown out.
XVIII) Type of Sukshma, Sthula is not accidental, it is based on law of Karma.

* Bhagavan is Karma — Phala Dhata, therefore he is omniscient w.r.t. Punya — Papam act
of every celestial.

* Hiranyagarbha = Exhalted Jiva because of Upasana. 316



XIX) Entire Universe is the place where all Karma Phalams will fructify.

* For the Jiva to experience Karma Phalams fructifying, earth is required.

All are Kriya Phalams

Individual

Total — Samashti Karma, Kriya Phalam

- Psunami
- Earth quake
- War
XX)
Karma Phalam depends on 3
factors
| |
Desha Kala Nimitta
| | |
- Bhuloka - Experience on 60t year - Karma can’t give directly

- Svarga Loka
- Naraga Loka

Sukham, Dukham.

* Invisible Karma requires a medium to give Sukham, Dukham.
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XXI)

Medium

- Inert Object

- Stone hit and fracture

- Kriya Phalam

- Stone = Nimittam

- Expressed through stone
- Achetana Vastu

- Family members
- Children

- Parents

- Wife

- Chetana Vastu

 Bhagawan chooses right place, time, medium.

XXI1) Gita :

AT S 3 A

tasmattvamuttistha yaSo labhasva

STl 3R 53&3 =T JYSH | || jitva Satrtin bhunksva rajyarh samrddham |

Ad HaEd: 99H g

mayaivaite nihatah purvameva

FHETHRE W I 132 1 || pimittamitrarh bhava savyasacin Il 33 |l

Therefore, stand up and obtain fame. Conquer the enemies and enjoy the flourishing kingdom.
Verily, by Myself they have already been slain; be you a mere instrument, O left-handed archer.

[Chapter 11 - Verse 33]

* Kauravas Prarabdha is over, they have to die.

* |am Bhagavan, you Arjuna become my Nimittam, instrument.

* | have 100 methods, can come through Yamaha motor cycle. 318




Pratiniyata — Kriya Phalam

Desha Kala Nimittani

Instrument

XXIII) Ratnaprabha — Ramananda, Govinda — subcommentary defines.
XXIV) Provision of Al is there in addition to natural intelligence in the world.
e Rachana = Design of universe is inconceivable.

XXV) All these Adjectives prove that Universe can’t be built by a local Devadatta, yajnadatta,
Vishnu Datta.

e Requires Sarvagya Ishvara.
XXVI)

Such a world of a grand design

Janma Sthithi Bangam

Srishti Laya

* Upadana + Nimitta Karanam = Sarvagya (Ominiscient), Sarvashaktiman (Omnipotent).
* Know to do it (Science), capacity to implement knowledge (Technology).

XXVII) Intelligent cum material cause = Brahman 819



51) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

ITIYTHTY HTITIh 0T s =anid g1

STHTEITIATRITATTHG U501 |

I) Tattwa Bodha :
Does not talk of Srishti, Sthithi, Laya but Shad Vikara.

II) Asti, Jayate, Vardate, Viparinamate, Apakshiyate, Vinashyati.
l1l) Only in Tattva Bodha, it starts with Jayate.

V)

Baby born — lives — Asti, grows, changes, declines, destroyed.

Janma / Srishti — 1st one

Etc

- Sthithi, Laya
- 3 Phases

5

|

- Asti, Vardate, Viparinamate,
Apaushiyate, Vinashyati
- 6 Phases
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V) Which one should be taken 2 or 5.
* Srishti or Jayate.
VI) 3 Phases we have to take.
* Janmadhi=3
* Other modifications included in 3.
* Vruddhi, Parinamayoho, Apakshiyasya.
* Vruddhi = Growth
* Parinama = Change
e Apakshiya = Decaying
* 3includedin3
* Vruddhi + Parinama = Included in Janma upto 50 year.
e Apakshiyate —included in Nasha.
* Thus all 6 incorporated in 3, need not separately mention 6.
VIl) What is the reason for this choice?
* Yaksha Muni — etymology book — Niruktam, Nigandu — book.
* Vedic terms analysed.
* Yaska Nirukta Grantha.

VIIl) Yaska mentions 6 modifications.
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* Why can’t you take 6 modifications of Yaska Muni?
* Is It Vishaya Vakhyam for 2"d Sutra?
IX) For every Adhikaranam, we require Vishaya Vakhyam.
*  Why you take Veda Vakhyam not Yaska Vakhyam as Vishaya Vakhyam?

X) Veda Vakhyam Yaskya Vakhyam

3 modifications 6 modifications are there

XlI) Shankara :
* G@Gives reason.
52) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

JTERTNITSAAT [ “SIA ST SATRIAT U0 T8 ST
TRITIRTS TRITIHT @ TG i e T =TT
SRTAr 9 TEIan: RNARIG | TH1 AT, ST AT
SIS, T49 I TSI, T Ud eI |

I) Why we can’t take Yaska Vakhyam as Vishaya Vakhyam — 2 reasons.
II) We have to take Yatho Va Imani butani as Vishaya Vakhyam. 877




Taittriya Upanishad :

d gl | Fal a1 A A Sed |
I Al Safed | Teqg=cafAdTaRri=d |
deiafeeiaeEd | degedfd ¥ dulsasad
¥ daEdeear || R |

tam hovaca | yato va imani bhutani jayante |
yena jatani jivanti | yatprayantyabhisamvisanti |
tadvijijiiasasva | tadbrahmeti sa tapo'tapyata

sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed

Penance; and after having done Penance.....

[3-1-2]

l1l) Yaska Vakhyam : (Foot note)

* Deho Jayate, Asti, Vardate, Viparinamate, Apakshiyate, Nashyati.

Tattva Bodha :

wEi few?
TR IGATeaHEIY? Fet AR
QEEIE W I,

Sthilaariram kim"
Paficikrtapaiicamah&bhitath krtam satkarmajanyam
sukhaduhkddibhogayatanam $ariram

e Arae o frafrorm sruefid fervartif

astt )&yate vardhate viparinamate apaksiyate vinadyatit

WA R |

sadvikdravadetat sthitladariram |
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That which is made up of the five great elements that have undergone the process of
pancikarana, born as a result of the good actions of the past, the counter of experiences like
joy, sorrow etc and subject to the six modifications namely, to potentially exist, to be born, to
grow, to mature, to decay and to die - is the gross body. [Verse 10]

IV) Niruktam : Vakhyam

Brahma Sutra :

ITATAT TETAATAT | Athato Brahmajijnasa |

Hence (is to be undertaken) thereafter a deliberation on Brahman. [I —1—1]

V) 2 Reasons :
a) Brahma Sutra has come to analyse Vedanta Shastram.
* Not to analyse Yaska Vakhyam.
* Book = Vedanta, Uttara Mimamsa Shastra.
e Uttara = Vedanta.
* Have to take only Upanishad Vakhyam.
b) Yasta Muni :
* 6 modifications of body — Dehaha Jayate.
* Body is born out of 5 elements.

 Pancha Bautikani not Pancha butani. 824




c) Yaska Muni is talking about ultimate product of 5 elements.

* He is not talking about origination of 5 elements, not Pancha Buta Srishti but Pancha
Bautika Deha Srishti.

A

Pancha Butas Intermediary cause

Pancha Bautikam

* We will not know ultimate cause.

e) Vyasa talks about :

Body, 5 Butanis

Came from Brahman

f) Yaska not dealing with Moola Karanam.
* He talks of Avantara Karana Pancha Butani.

g) Therefore can’t take Yaskas 6 modifications.

h) That sentence is talking about 6 modifications during Sthithi Kala of Universe.
* Not Srishti of the Universe.

i) During existence of the Universe, what will be modifications of the body which comes and
goes in the world.

e Sthithi — Kale Sambavyamanatvat. 825



j) It talks of a small event within Vast creation.
* |t does not consider Universal origination.
k) Let not such doubt, concern come.
e Intermediary or ultimate cause.
|) Vyasa is thinking of Moola Karanam which is talking of Pancha Buta and Bautika Srishti.
m) Origination and resolution of entire Universe = Brahman here.
n) Yaska Vakhyam is not Vishaya Vakhyam of 29 Sutra.
o) Yatho Va Imani is the Vishaya Vakhyam.
V1) Tey Eva Grinnante
52) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

T IYH AR ST T [ARITUTHTEL 7w,
3T TIATATSE AT SR SPITST HHTTOI T
SNSRI ITeRIH |

1) If you take Srishti, Sthithi, Laya of Universe, if you read Sutra, it means, Brahman is that from
which origination, sustenance, resolution of this infinite Universe takes place.

I1) 4 adjectives of Universe — greatness of Universe

» 2 adjectives for greatness of Brahman given before. 326



I11) Such a great Universe can come only from such great Brahman, not from any other source.
* Thisis implied in this theory.
e All theories of creation negated.
IV) 4 Adjectives — topic 5
a) World = Avyakta Nama Rupa Vyakrutasya
b) Anena Kartru Boktru Samyuktasya
c) Kriya Phalam Universe
* Desha Kala Nimittam Kriya
d) Manasa Chintya Rachana.
V) 2 Adjectives of Brahman :
* Sarvagyata
* Sarva Shakte } ishvara
V1) Jatakam Matches only for these 2, not as any other cause of creation.
VIl) No other creator except above described Ishvara.
VIII) a) Sankhya :
* “Pradhanam” not cause, dismissed.
b) Sankhya does not accept Ishvara.
e Jiva + Prakrti alone are there (modern science)

c) Prakrti evolves into Universe, no Ishvara required. 877



d) “Grand Design” :

* No lIshvara

* Evolution of Universe based on scientific principles.

e) Knocked off by implication

e Elaborate elimination in Chapter 2 — Section 2.
f) Inert Prakrti evolves into human being, just like that.
IX) Nyaya — Veiseshika :

* Atoms, sub energy particles.
X) Abhava — Buddhist — Shunya Vadi

* From nothing, everything evolved.

XI) From Samsari — Hiranyagarbha Jiva, creation evolved.

Hiranyagarbha sometimes treated as

Jiva

Ishvara

Puranic Language

Brahma Vishnu

Shiva
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Vishnu op Shiva treated

As Ishvara only

* Brahma only creator.

Brahma treated as

Ishvara Jiva

* No temples for Brahma
XIl) Hiranyagarbha born out of Ishvara, falls within creation.
* Can’t be ultimate cause.
* Himself created being within the Universe.
XIll) Universe has come from :
* Maya Sahitam Brahma.

* From Ishvara, Abhinna Nimitta, Upadana Karanam only.
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Revision :
Sutral-1-2: Topic 52
1) 2"d Sutra — 2"d Adhikaranam :
e Janmadhi Yasya Yataha.
* All words commented.
Il) Brahman is that from which origination, existence and resolution of Universe happens.
l1l) Should not take Yaska Muni Nigandu — shad Bhava Vikara of the body.

* Yaska Rishi — Nirukta work talks of incidental creation from intermediary cause of
Pancha Butani.

V) ,
Shariram — Product

v

Born out of intermediary cause

v

5 elements

V) It is not talking about the ultimate cause of elements themselves.
V1) Vyasa not studying Yaska here.
* Vyasa is Brahma Sutra is studying Vedanta Vakyam.
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VIl) Vishaya Vakhyam :
Taittriya Upanishad : Chapter3-1-2

d glar= | Idl a1 $AMA Sl I=d | tam hovaca | yato va imani bhutani jayante |
A9 A= Nafea | Ieag=cafdataaf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
deRafaames | ageedfa @ ailsasaa tadvijijiiasasva | tadbrahmeti sa tapo'tapyata

F aIEacr Il 2 sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when

departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

VIII) In this context don’t talk of Shad Vikara.
e Srishti, Sthithi, Laya only.
e All 6 modifications are included in 3.

1X) This kind of Universe has been described before.

* How vast, complex, with countless law of Karma, moral laws, physical laws, etc.

X) For creation of such an Universe and

maintain it, Ishvara must be

Omnipotent Omniscient 831




Xl) Can’t be done by any inert thing or ordinary living being.

* Requires omnipotent, omniscient Ishvara alone.

Xl
) Brahman Ishvara

Maya Rahitam Brahma Maya Sahitam

XIll) Ishvara alone can handle Srishti, Sthithi, Laya.

e All other schools negated here by implication.

e Later directly in Chapter 2.
XIV) Pradhanam, inert Prakrti, can’t thoughtfully create the world.
XV) Pradhanam will intelligently evolve.

* Unintelligent, inert can’t evolve.

e Achetana Pradhanam, can’t be Karanam, Sankhya is refuted.

XVI) Achetanabya — Anubya — inert Param anus can’t evolve into well designed Universe.

* Nyaya Veiseshika negated.
XVII) Purva Mimamsa :
a) There is no creation
* Universe was always existing in this Manner.
b) Since the Universe is eternal, don’t require origination of the Universe.

e Purva Miamamsa — says, don’t require Ishvara, but will do rituals.
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c) Get Karma Phalam from rituals.

d) Don’t require Srishti Karta Ishvara, Sthithi Karta Ishvara, Karma Phala Dhata Ishvara.

e) Elaborately analysed in Kenopanishad — Vakya Bashyam
« Story of Indra, Vayu, blade of grass — 37 chapter — Introduction.
* Shankara analyses whether we require Ishvara, Karma Phala Dhata or not.
* Purva Pakshi = Purva Mimamsa, refutes.
f) Purva Mimamsa need not be negated, he does not talk of Jagat Karanam.
e Jagat not Karyam, Karanam not required.
XVIIl) Abava — Theory — Shunya Vadin — Madhyamika Buddhist
* From Shunyam nothing can come.
e Can’t accept that.
XIV) Creation not from Samsari Jiva :
* Jivais Alpagyaha.
* Highest Jiva = Hiranyagarbha

* Not ultimate creator, himself born.
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XV) Mundak Upanishad :

3% &1 <A TqH: T Hd TIaE] hal HITH T | Om brahma devanam prathamah sambabhuva visvasya karta bhuvanasya gopta |

H GJICBI%II TG ASHIAT 5IY FEIREIRRRY sa brahma-vidyam sarva-vidya-pratistham atharvaya jyestha-putraya praha I 1 1I

Of the Gods, Brahmaji, the Creator and the protector of the universe, was self-born first. He
gave out the knowledge of Reality (Brahma Vidya), the knowledge of all knowledges, the
foundation for all sciences, to his own eldest son, Atharva. [| -1 —1]

* Brahma, Hiranyagarbha originated first.
XVI) No Jiva upto Hiranyagarbha is a Samsari, can’t create.
XVII) Who can be Jagat Karanam?

Svetasvatara Upanishad :

lﬁ FE ﬁ{ﬂ]ﬁ ﬁ !ﬁ a Qg'm qﬁvﬁﬁ ﬂﬁ | yo brahmanam vidadhati purvam yo vai vedams ca prahinoti tasmai
d g a'é mi{ gggﬁ mqé qqa 1 Q¢ || || tamha devam atmabuddhiprakasam mumuksur vai saranam aham prapadye | 18 |

ﬁiﬂﬁﬁ ﬁﬁm i REicy| ﬁiw I niskalam niskriyam santam niravadyam niranjanam |
HYAHR ® aﬁ Eﬁﬂﬂﬁﬂﬁ'@{ AN amrtasya param setum dagdhendhanam ivanalam 11 19 I
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He who at the beginning of creation projected Brahma (Universal Consciousness), who
delivered the Vedas unto him, who constitutes the supreme bridge of immortality, who is
partless, free from actions, tranquil, faultless, taintless, and resembles the fire that has
consumed its fuel, seeking liberation | go for refuge to that Effulgent One, whose light turns
the understanding towards the Atman. [Chapter 6 - Verse 18, 19]

XVIII) Sarvagya Sarva Shakti Ishvara, Sagunam Brahma is cause of creation.

Brahma
|

- Sagunam - Nirgunam
- Maya Sahitam Brahma = Ishvara
- Alone is Karanam

53) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

T < =TI,

.

—~ —~ C~
[AIRANE IR hTATATHATANTHGIHTRTATA |

* Scientific theory here.
|) Universe comes after the big bang, just like that.

I1) Why galaxies, planets, earth, ideally designed for living beings to survive, all came just like
that. 835




l1l) How Unicellular organisms, and we came... just like that.
e This is called Svabava Vada.
IV) Everything random, accidental, natural phenomenon.
V) Shankara :
* Unacceptable.
 What we need in life, we don’t find randomly occurring.
* In Kitchen, look for Idlis... randomly don’t come

V1) Need to choose a relevant cause

e Visishta Desha, Kala, Nimitta, specific place, time, objects required.

* Where apple, wheat, rice grows.
* In some seasons only.
* Nimitta = Conditions, type of seed.
* Rice — many varieties.
* Specific cause required for origination.
VIl) World can’t randomly come, requires a Chetana Tattvam.
* Not living being in cloud with 4 heads.
e Chaitanyam is required.

* Need not have legs, hands.

836



VIl) Apani Pado Javano Pashyata Srunotu Karnaha...
Svetasvatara Upanishad :

@Mﬁlﬂnﬁ \"W'h ﬂffﬂf a9y § ‘{“ﬁ'@aﬁ"it I apanipado javano grahita pasyaty acaksuh sa ‘sroty akarnah |
q Qﬁ[ aﬂ 19 ﬁﬂ]ﬁﬂ Qi" W g"@ﬁ W [ QQ. | sa vetti vedyam na ca tasyasti vetta tam ahur agryam purusam mahantam Il 19 ||

Without hands and feet He goes fast and grasps ; without eyes He sees ; without ears He

hears. He knows whatever is to be known, yet there is none who knows Him. they say He is the
foremost, the great Infinite Being. [Chapter 3 — Verse 19]

Brain, thinking, creating, we don’t mean.

Require Chetana Tattvam called Brahman required for creation which is well designed,
purposeful product.

VIII) Require intelligence.

54) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....
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Nyaya Veiseshika :

|) Accepts Sarvagya, Sarva Shaktiman Ishvara, closer to Advaitin
* Omniscient, omnipotent.

II) Sankhya, Purva Mimamsa don’t accept Ishvara
* Atheists, no God.

Ill) Neiyayika :
Ishvara / Paramatma Param Anu
- Only Nimitta Karanam not - Upadana Karanam
Upadhana Karanam - Eternal Atoms
- Like Carpenter - Wood
\
|

Both different

IV) Ishvara creates Universe with Param Anu, Upadana Karanam.

V) Jivatma — eternal

VI) Jivatma — Paramatma both Anadi but different similar to Vedanta.
* AnaadiJiva has Kama.

e Adrushtam Accepted.
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VII) Neiyayika :
* |Ishvara looks at Adrushtam of all Jivas, creates Universe with Param Anu.
* Sarvatra Ishvara is Jagat Karanam.

VIil) Debate :

a) Can we know existence of Ishvara, who is different from the world and who is different from
the Jivas also.

b) Jiva, Jagat, Vyatirikta (Different from both), Sarvagya, Sarva Shaktiman Ishvara — creator,
how do we know?

c) What is the Pramanam for omniscient, omnipotent, intelligent cause called God, who is
different from both Jiva and Jagat.

 What is the proof?
IX) Vedantin :
a) Ishvara can be known only through Apurusheya Veda Pramanam.

b) Ishvara is Apaurusheya, not knowable through human instruments of knowledge, including
modern science (Which is human being and human instrument).

c)

Ishvara is

Paurusheya? Apaurusheya?
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d) Ishvara is Apaurusheya, can be known only through Veda Pramanam.

e) If a person does not accept Veda Pramanam, we will not discuss Ishvara or religion with

Nastikas.
f) Nastikas :

* |ldon’t believe in Veda.

* Live and let live, respect each other.

e Veda is left out, discussions won’t lead to any conclusion.
g) Never try to prove God to a scientist.

e Will only mock at us.

* Have sympathy.

* Be person of strong conviction.

h) Ishvara is Apaurusheya, Apaurusheya Pramanam alone can reveal.

X) Nyaya : (Tarquika)

a) Ishvara can be proved logically

b) Ishvara proved through Anumana, inference.
c) Paksha, Hetu, Sadhya, Drishtanta

d) Statement of Syllogism Anumana Pramanam
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XlI) Parvataha Agniman Dhumavatvat Yatha Pakshalayam :
a) Paksha — Parvataha — Locus of Debate — Mountain
b) Agniman — Fire is there or not object of debate, Sadhyam, conclusion.
e Itis not visible.
* Apratyaksham
e Use logic
* Whatis basis?
e Blindly say means superstition.
c) Dhumavatvat :
* Seeing live, fresh smoke going Upwards.
* Hetu, conclusion
d) Drishtanta :
* Yatra Yatra Dhumah, Tatra Tatra Agnihi.
* Wherever smoke is there, fire will be there.
* Invariable concomitance, Vyapti Jnanam.
* Helps me to make connection between Hetu and Sadhyam.
* In Vedanta 4 components.

* In Tarka “Nigamanam” added.
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XIl) Neiyayika Targa — 3 steps of reasoning

* Does not refute Ishvara.

*  We refute the idea that God can be logically proved.
* We logically negate their logic, don’t negate Ishvara.

* Refute logical proof for Ishvara by showing the fallacies in logical reasoning.

e Fallacies in logical reason = Hetva Abhasa.
XIll) 3 steps — 3 reasoning :
a) Jagat Sakratukam :
* World has an intelligent creator - Paksha
b) Karyatvat — It is a product.
c) Ghatavatu — Like a pot has potter.
e All products have an intelligent creator.
d) Yatu Yatu Karyam Tatu Tatu Sakratukam :
* Whatever is a product has an intelligent creator.
* VyaptiJnanam.
e) Anumanam No. 1:

* Jagat Sakratukam karyatvat Ghata Vatu.
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XIV) Anumanam No. 2 :
a) Jagat Karta Ishvara

* Not local cook, goldsmith, carpenter but Ishvara.
b) Ishvara :

* Not one of living beings on the creation.

* He s living being outside the creation to create this world.

c) Ishvara is different from Jiva.
d) Paksha — Jagat Karta

* Ishvara = Sadhya

* Hetu = Jiva Binnatve Sati Chetanatvat.
e) For Ishvara to be creator 2 conditions are required.
f) First condition :

* Must be sentient, not inert.

* Intelligent creator not Param Anu (Matter — Inert)
g) Second condition :

* Ishvara must be different from Jiva.

* Jivais Alpagya, Alpa Shaktiman.

h) Jiva can create finite things.
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i) Intelligent and different from Jiva
* Sentient principle other than Jiva.
j) Unlike Potter, carpenter, goldsmith.
k) 2" Anumanam :
* Jagat Karta — Paksha, Ishvara.
* Jiva Binnatvat Sati Chetanatvat, Vyatirikena Kulalavatu.
XV) 3'd Reasoning :
a) Jagat Karta Ishvara = Paksha

b) Sarvagyaha = Omniscient, Sarvashaktiman Omnipotent

‘) Neiyayika Shankara

| will prove logically Ishvara Veda proves Ishvara

d) Ishvara Omniscient, Sarva Karanatvat.

e Carpenter — Produces only furniture

e Goldsmith — Only produces ornaments
e) Hetu — Reason :

e Sarva Karanatvat — Sarvagyaha

* Alpa Karanatvat — Alpagyaha
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f) No example
* Unlike example, unlike goldsmith.
g) Anumanam :
* Jagat Karta Ishvara Sarvagyaha, Sarva Karanatvat Vyatirekena Kulalavatu.
XVI) In 3 Anumanams, Neiyayikas say :
a) There is intelligent cause
b) There is Ishvara, intelligent cause.
c) Ishvara is omniscient
d) There is a creator, creator is Ishvara, Ishvara is omniscient — 3 Anumanam
XVIl) Vedanta :
a) Refutes, gives logical fallacies
e Refuting only syllogism
* Not refuting Ishvara
b) End — Mangalam Shloka :
* | have refuted Neiyayikas Ishvara, | have not refuted you.
* We are Astikas.
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XVIII) 1t Anumanam :
a) Jagatu Sakartrukam Karyatvat Ghata Vatu
b) Whatever is a product has an intelligent creator
c) Our argument :
* |In the creation, there are many things naturally coming.
d) Whatever is artificially created — watch, mike, car, plane, intelligent human being is required.

e) Every plant, metals under ground, ones, many things occur naturally, for which we don’t find
a creator.

f) Evolution theory :

* No intelligent creator in it.

* Natural products but we are not creating them.
g) Natural products do not have intelligent creator.
h) Artificial products have an intelligent creator.
i) Can’t say :

e All products have intelligent creator.
j) Yad Yad Karyam Tatu Tatu Sakartukam, Vyapti is wrong.
k) Only artificial products have intelligent creator.

* Natural products do not have intelligent creator.

* Nature creates. 346



I) In Temples :
* Svayambu
* |n Amarnath, Shiva lingam comes
* No sculpture is creator, Svayambu
m) 15t Anumanam is wrong
* Vyapti has Vyabichara Rupa Hetva Abhasa, Dosha.
XIX) 2"d Argument :
a) Jagat Karta Ishvara Paksha
b) Hetu :
e Jiva binnatve Sati Chetanatvat
c) Because intelligent creator must be a sentient one, other than Jiva living being.
d) Vedanta asks :
* There are intelligent living beings other than Jiva.
* How do you know?
* Living beings = Jiva

e) Other than the world and living beings in the world, there is an extra cosmic intelligent
being, how do you know?

* Never come across

e Can’t use Hetuh which is not Paurusheya. 347



f) Apaurusheya Hetuh — You can’t give

g) Ishvara is intelligent being other than the human being.

h) Neither seen, can’t prove
i) Hetuh is not yet proved, Asiddham
* Hetvah Siddhi...
j) Proof itself is not proved
k) 2" Anumanam is wrong
XX) 3" Anumanam :
a) Jagat Karta Ishvara Sarvagyaha Paksha.
b) Reason — Hetuh :
e Sarva Karanatvat Vyatirekena Kulalavatu
c) Ishvara is Omniscient
d) Vedantin Refutes based on Veiseshikas own principle
e) Omniscience of Ishvara
* Sarvagyatvam

e SarvalJnanam
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f)

Is this Jnanam

Janya Jnanam Ajanya Jnanam
- Created one - Eternal one
- Uncreated
- Ishvara is eternal, Omniscience
eternal
- Nitya Jnanam Ishvara

g) Exactly like Vedanta
* Ishvara Sarvagyaha, Nitya Jnanavan

h) If you say, Ishvara gets particular Jnanam in time, about 5G mobile phone.
* It means Ishvara was not Sarvagyaha before.

i) He must be Nitya Jnanavan

j) In Targa, don’t accept Nitya Jnanam

k) Rule of Neiyayika
* Yatu yatu Jnanam, Tatu Tatu Mano Janyam

* Any knowledge is born out of Mind.
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I
) Atma Mind
Inert Inert
v v
Eternal Eternal

- Combine
- Consciousness is generated as
an attribute

m) How do you logically prove Nitya Jnanam?

n) Nitya Jnanam is Apaurusheya Vishaya.

e Through Human Analysis, you can only come across — Anitya Janya Jnanam

o) Logically can’t prove Nitya Jnanam and don’t have experience also.

e Jiva Binna Chetana = Apaurusheya Vishaya.

* |shvara + his Omniscience = Apaurusheya
p) Shankara :

* Neiyayika — you are Astika

e Say Veda is Pramanam for Ishvara.
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XX1) What about Targa?
a) Targa is a supporting Pramanam

* Universe is an intelligent creation.
b) Require intelligent creator

* Use logical reasoning not to prove Ishvara but to understand Ishvara revealed by the
Veda.

* So that our intellect is comfortable.
c) Intellectual comfort requires support of reasoning.
d) Veda reveals Ishvara
* You give logical re-inforcement
e) When others mock, we need not feel bad.
f) We are intellectually convinced.
g) Such a Chetana Vastu is required.
* Don’t say Ishvara must be a person in Vaikunda, residing in ocean.
* Itis for Puja only.
h) Our Ishvara = Chaitanya Tattvam with Maya
* Not with legs, hands.

* Itis for Upasana.
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i) Ishvara
|
Asti

- Veda Gamyam - Not Targa Gamyam
- Knowable through Veda - Not known through logic

j) Targa = Support
* Bottle Neck — Vessel of water
* Use funnel
* Pour into the bottle with funnel.
* Funnel not source of water.
* Funnel helps to get water.
* Source = Vessel full of water.
k) Vedic knowledge = Water
* Funnel = Reasoning / Tarqa

e Bottle = Narrow intellect

e With the help of funnel called reasoning, Vedas Ishvaras knowledge through funnel of
Tarqa, put inside our bottle Buddhi.

|) We require Veda, Targa, Sruti, Yukti, Anubhava for the comfort of the intellect
m) We will be convinced of Ishvaras existence. 852



XXIl) Shankara :
a) Neiyayika considers Anumanam is Pramanam for Ishvara.
b) Some think that in 2"d Sutra Vyasa refers to Anumana Pramanam
c) Brahman = Jagat Karanam
e Our Mind goes to Tarqga Shastra.

e Yat Karyam Sarva Karanatvat Ghata Vatu.

d) Basis of 2"d Sutra logic refers to
| | |
- Neiyayikas Anumanam? - Upanishad Vakhyam?
- Not correct - Basisis : Yatho Va Imani Butani
- They accept Ishvara - Pramanam, Sadhanam
- Establish Ishvara different from
Jiva, Jagat

Taittriya Upanishad : Chapter3-1-2

d gl | gar a1 $AA el Sed | tam hovaca | yato va imani bhitani jayante |
AT Farer Aafea | Ioug=caraatari=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
deRfSaaET | deaedfad ¥ adlsasad tadvijijiasasva | tadbrahmeti sa tapo'tapyata

| daEaTet || R sa tapastaptva || 2 ||
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To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when

departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

XX11)

Veiseshikas — 2 opinions

Some say they do accept Some say they don’t accept

XXIV) Intelligent cause Ishvara is other than Jiva.

» 2ndSutra not Neiyayikas Anumana Pramanam but to Upanishad.
XXV) a) Ishvara is revealed in the Upanishad as Jagat Karanam
* Not proved

b) Proved used when we use Anumana Pramanam.
c)

Ishvara

Revealed by Veda Not proved by Veda
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d)

Sense Organs

- Reveal sense objects
- Reveals Mike

Don’t prove existence of sense
objects
Doesn’t prove Mike

Veda Pramanam

Reveals Ishvara

Does not prove Ishvara

f) For intellectual convincing, we use reasoning, as a support or re-inforcement.

g)

h)

Yukti

Nishchaya Yukti

Sambavana Yukti

|

|

Proving logic

Supporting logic

Vedanta

v

Do not use proving logic

v

Use as supporting logic only
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i) Question :

If 27d Sutra is not based on Neiyayikas Anumanam, then it is based on what.

j) Vedanta Vakhya Kusuma Grathanarthavat Sutranam.

XXVI) What is Brahma Sutra?

Sutram — 2 meanings

- Thread
- 555 threads
- Vedanta Vakya Kusumu

a)
|
- Aphorism
- Brief statement
We have 555 flowers, Upanishadic statements.
b) Example :

Yatho va Imani Butani Jayante.

Upanishad flowers are strewn in a Garden

c) You can’t have a mala with loose flowers.

d)

Require thread to thread the flower.

Mala requires 2 factors

Flower

Thread
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e) Require both

f) Require Upanishads — flowers + Vyasa Sutrani — Thread

g)

Upanishad Brahma Sutra

Creates Advaita Darshanam, Mala

School of thought, system of
teaching

h) Vedanta Vakya Kusumam Grathanam (Treading — Stringing a mala)

i) What is Advaita Darshanam

Upanishad Sutra

Mixture brings out Advaita
Darshanam

Revision : Sutra 1-1-2 - Topic 54
I) Janmadhasya Yataha

II) Brahman is that because of which origination, existence, and resolution of the world
happens. 857



lIl) This is definition of Brahman

IV) Discussing extention and corollaries

V) View of Nyaya — Veiseshika :

a) Tarqa + Vedanta accept omniscient, omnipotent Ishvara
b) What is proof, Pramanam for Ishvara?

c) Ishvaras existence, omnipotence, omniscience, can be established through pure reasoning,
logic.

d) Ishvara

Astitvam Sarvagyatvam

* Proved by logic.
e Samsari Vyatirikta Ishvara Astitva, Adhisadhanam.
e) Targa Pramanam alone is referred to in Brahma Sutra 2.
f) Mistake quoted
g) Targa Pramanam alone mentioned in Sutra 2 for Ishvara’s existence and ominiscience.
VI) Our reply :
a) 2"d Sutra refers to only Apaurusheya Vedanta Pramanam.

b) Paurusheya Tarqa Pramanam can’t prove Ishvara.
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c) Ishvara = Apaurusheya Vishaya

e Crucial difference.
d) Never argue with anyone who does not accept Veda Pramanam
e) We will get into trouble.

f) If a person doesn’t believe in God or believe in Veda, we leave him.

g) We respect
|

| |
Belief Disbelief

* We have freewill and respect it in every individual.
h) Don’t get into an argument
i) Cricket — require Umpire
j) For Apaurusheya Vishaya, Umpire is Veda.

* |If umpire Veda not accepted, don’t discuss Ishvara, Svarga, Punyam, Papam, Rituals.

* \lyasais presenting Vedanta Pramanam.
* Vedanta Vakya Kusuma Grathanathartvat.

VIl) Upanishad statement = Strewn flower from Vedanta
* Required thread for strining

* Thread + flower = Garland = Advaita Darshanam
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VIIl) Not philosophy (Western philosophers use)
* Philosophy is a school of thought derived from Targa Pramanam

IX) Philosophy is with pure logic only, can’t use scriptures.

X) Advaita Darshanam not derived through pure Targa Pramanam, Advaita Darshanam is not

philosophy, it is Advaitic vision.
* Itis a mixture of Vyasacharyas sutram and Upanishad Vakyam.
e This is Sankshepa Uttaram

55) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

I~ ATRI G AT TATIIATEATINH | I~ ATHRITA 1§
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FIT I HEIAAT Teh AN |
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* What is proof for Advaitic vision?

1) Vyasa is not giving his own logic like plato, Socrates, etc.

* Not his own independent reasoning.

II) Taking Vedanta Vakyam and analysing, Vakya Vichara, Vakya Mimamsa.

l1l) Use our Brain not for new invention but to extract message of Vedanta.

IV) Every Sutra has connection to Upanishadic mantra.

* Every Adhikaranam has Vishaya Vakyam.

V)

Opinions on Upanishad

Dvaitam

Advaitam

Visishta Advaitam

Dvaita — Advaitam

V1)

Vichara

Sravanam

- Vakya Vichara
- Pramana Vichara
- Generates knowledge

Mananam

- Vakya Artha Vichara
- Prameya Vichara
- Removes doubts

861




* Adyavyasana — convincing knowledge, doubtless knowledge

* Nivruttaha Brahma Avagathi, Aparoksha Jnanam rises in the mind

e Discussed in 15t Sutra.

VIl) Sravanam and Mananam gives doubtless knowledge

* Meditation not a means of knowledge.

VIIl) Understand Aham Brahma Asmi and | mean it = Aparoksha Jnanam.

a) Upadesa Sahasri gives a lot of Answers.

b) My attitude towards myself and attitude towards Moksha will change.

c)

Attitude towards myself

Moksha or not

- Am | seeker / Mumukshu of

- | am no more seeker of Moksha
- I am Nitya Mukta Svarupa

d)

How do | see myself?

\ 4

This is important

v

Not what others think about me

e) Perspective of myself must change.
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f) Upadesa Sahasri :

Moksha
|
| |
- Not goal - My Svarupa, my nature
- Not dropped goal - Siddha Bavana comes
- Sadhya, Sadhaka Buddhi, Bava

g) | am Siddaha, Moksha also Siddaha.
* Moksha Na Sadhya
* | am Mukta, Moksha is Siddaha.
e Tellin Puja Room.
h) Studied 25 years, teaching, written notes.
* How do | look upon myself decides Moksha.
i) If perspective has changed, | have Brahma Avagatihi.
* |amJnani.

IX) Aparoksha Jnanam can never be generated by logic, meditation, Nirvikalpaka Samadhi
(Yoga Shastra)

X) Knowledge does not come in Meditation.
 What is the proof?
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Yoga’s conclusion :
* Dvaitam is Satyam
* Never arrived at Advaitam.
* Jivatma, Paramatma, Anatma are different.
XI) Nirvikalpaka Samadhi can’t give Advaita Jnanam, Darshanam
* Samadhi, logic, mystic experiences can’t give Advaita Jnanam.
XIl) What gives Advaita Jnanam?
* “Vedanta Vakya Artha Adyavasana Nirvrutta Brahma Avagathi” [Topic 55]

XIl) Shankara boldly says that because Upanishad says.
XIV) Kathopanishad :

ST T4 AT T LEIRIR T | Naisa tarkena matir-apaneya prokta ‘neynaiva sujnanaya prestha,

' ct C > f~
7 AT HeqdIqqdiTs cqTas T AT F20 1% 1 || Yamtvam-apah satya-dhrtir-batasi tvadm no bhuyan-naciketah prasta 11911

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to
understand it, O dearest, when thaught by a teacher who beholds no difference (between one

Self and another) ; thou art fixed in Truth. May we have, O! Naciketas, an enquirer like thee?
[1—11-9]

* This Atma Jnanam will never come from Targa - logic
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XV) Nirvrutta by logic :
* This knowledge never generated.
XVI) Is Targa required for study of Vedanta?
e Reasoning is required to extract meaning from the Upanishad.
* Thisis Purpose No. 1.
XVII) 2" Purpose :
* Vedantic teaching is not illogical.
* Don’t say logical which means it is derived through logic.
* Logic can’t negate Vedantic teaching.
* Chapter 2 — Brahma Sutra, challenge Vedantic teaching, through logic.
e Avirodha Adhyaya, logical contradiction can’t be proved logically.
XVIII) Once Vedanta defines Brahman or Ishvara as Jagat Karanam.
e Sarvagya, Sarva Shaktiman, Maya Sahitam Brahman.

* Once Upanishad reveals Ishvara, to support that, use logic, to re-inforce, intellectually
comfortable, after using logic.

XIX) Example :

* Funnel to pour liquid
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Funnel

Not source of the liquid Means by which liquid will enter

Logic
| |

Not source of knowledge With help of logic can pour Vedanta
liquid in bottle neck intellect

XX) For receiving message regarding origination of world and for re-inforcement, Brahma Sutra
prescribed.

XXI) Advaitin uses modern science for Paurusheya Vishaya.
* Apaurusheya Vishaya — Veda.
* Use 2 channels.
* Enjoy benefits of science and Veda.

XXI1) Science can’t push out Vedanta but re-inforces Vedanta (Vakya Avirodhi, supporting logic,
not proving logic).
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XXIll) Sadhana Panchakam :

el =Tt gfaf2re uaT: |urigar Vakyarthasca vicaryatanm Srutisirah paksah samésriyatdin
G el q- g ERSE 21 md H—d= | T iRl W ||| Dustarkat-Suviramyatan Srutimatas-tarko ‘nusandhiyatam |
or—~ rrc [ + - - - - . . -
FRTEHITT foareameEid: Te<dd] Brahmasmiti vinbhavyatd-aharar-garvah parityajyatan
e IdETeddl JeTare: TRe<Iary || Dehe’hari-matirvujjhyatai Budhajanair-vadah parityajyatam ||

Reflect over the intended hidden meaning of the Scriptures and the great Dictums that try to
establish the Divinity of Man, and take refuge in their perspective by adopting them in your
life. Keep away from vain and worthless arguments, and follow the methodical rewarding
reasoning adopted by Scriptures. Bear constant unbroken awareness that you are Divine
Spiritual Being — The Brahman (The Eternal Infinite Ocean of Bliss-Peace-Absolute),
completely give up egoism, pride and worldly status. Eliminate the idea that you are this
destructible body (the temporary earthly encasement) in this ephemeral world of dualities.
Never argue with the wise luminaries. [Verse 3]

* Use logic properly to internalise Vedanta message.
e Use funnel correctly, up should be wide mouth.
* Use Su Targa, not Dus Tarqga.
* Internalise Vedantic message.
XXIV) Use Sruti + Yukti + Anubhava for self realisation

* Advaitic teaching not philosophy. 867




XXV) Sankhya, Yoga, Nyaya, Veiseshika — 4 Darshanams, all accept Veda
* Gave more importance to Targa.

* Kept Targa as primary, hence called Tarquikas.

XXVI) Darshanams
|
| |
Veidika Astika Tarquika Astika
- Advaitam - Sankhya
- Yoga
- Nyaya
- Vaiseshika

56) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

qAT Tg — ST
AaT:’ (F.3. R 1 % | &) BTd HTd: “giosal Jardr

~

TR I T g a & 98 (L. 3. & |

N

2% | ) BTA I TEILTGHGIAATEAT ST |
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Sruti Support :

I) Brihadaranyaka Upanishad : Chapter2-4-5

¥ BN 7 O 3 90 wEE 9T 5 s,
FAIcHATd HIAW S WAl s&Efd |

7 a1 3 JEH FEE JE T HET, Ao
FIAW T O AT | F o S T R T
o stafed, 3McAweg FA O T siated |

7 @ ¥y Oaw #En TBY T #9Tg, AeAaeg
wAE o O safg | 7 @ A7 a8Am: SHET §EA

T 4@l HcAA+] ®AET 788 o0 997 |

7 O 3 S50 w8 O ¢ETd, AeAaeg FEY

o5 o9&l | 7 a1 3 eE qEE S T sef,

HIcAAE] FAW Fw: O dafed | 7 1 37 G wHE

T s1afd, HicA=eg HIAM &ar: o safea |

7 O A e wEE Hane ST sEh,

HIcH=E] FAT o= oamor dateg |

7 o1 3 WOET FAW T4 T $9Td, A= I B9 0 HaiT |

HICAT a1 3 Foeed: Age Avgedl Afeemiagen 577,

HIcAAT @1 H{ Gid Aaua #Jcdl TWAWGE J0 @R 1 |

sa hovaca: na va are patyuh kamaya patih priyo bhavati,
atmanastu kamaya patih priyo bhavati |

na va are jayayai kimaya jaya priya bhavati,
atmanastu kamaya jaya priya bhavati |

na va are putranam kamaya putrah priya bhavanti,
atmanastu kamaya putrah priya bhavanti |

na va are vittasya kamaya vittam priyam bhavati,
atmanastu kamaya vittam priyam bhavati |

na va are brahmanah kamaya brahma priyam bhavati,
atmanastu kamaya brahma priyam bhavati |

na va are ksatrasya kamaya ksatram priyam bhavati,
atmanastu kamaya ksatram priyam bhavati |

na va are lokanam kamaya lokah priya bhavanti,
atmanastu kamaya lokah priya bhavanti |

na va are devanam kamaya devah priya bhavanti,
atmanastu kamaya devah priya bhavanti |

na va are bhiatanam kamaya bhatani priyani bhavanti,
atmanastu kamaya bhatani priyani bhavanti |

na va are sarvasya kamaya sarvam priyam bhavati,
atmanastu kamaya sarvam priyam bhavati |

atma va are drastavyah srotavyo mantavyo

nididhyasitavyo maitreyi, atmano va are darsanena

sravanena matya vijnanenedam sarvam viditam || 5 | |




He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake
that he is loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own
sake that she is loved. It is not for the sake of the sons, my dear, that they are loved, but for
one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but
for one's own sake that it is loved. It is not for the sake of the Brahmana, my dear, that he is
loved, but for one's own sake that he is loved. It is not for the sake of the Ksatriya, my dear,
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my
dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of
the gods, my dear, that they are loved, but for one's own sake that they are loved. It is not for
the sake of the beings, my -dear, that they are loved, but for one's own sake that they are
loved. It is not for the sake of all, my dear, that all is loved, but for one's own sake that it is
loved. The Self, my dear Maitreyi, should be realised—should be heard of, reflected on and
meditated upon. By the realisation of the Self, my dear, through hearing, reflection and
meditation, all this is known. [2 - 4 - 5]

* Srotavyaha — First hear

 Mantavyaha — Reflect

* Don’t blindly believe the message.

* Be intellectually convinced.

* No logical contradiction.

* Logic can’t disprove it, confirmed by Mananam.

* Non-disprovability by logic is called conviction. 470




II) After Mananam, intellect will feel comfortable.

People like

Emotion Bhakti Mystify Vedanta

Ill) Logic :
* Selfisinside not outside.
* Close eyes, look inside.
IV) Kathopanishad :

T A7 AT HQ*{-M&HIW{IS\MMR‘I AT ||| Paranci khani vyatrat svayambhuh tasmat paran pasyati na antaratman ;

C

IR AR HWIICHHQ&T— AEREL U-idrCHPHt'a,i 191 Kascid dhirah pratyag atmanam aiksat avrtta caksur amrtatvam icchan 11 111

The self-existent (Brahma) created the senses with outgoing tendencies ; therefore, man
beholds the external universe and not the internal Self (Atman). But only some wise man
desirous of Immortality, with eyes averted (turned within and with his senses turned away)
from sensual objects, sees the Atman within. [l -1 - 1]

* Meditation alone will give Atma Jnanam.
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V) Shankara :
 Want to look at face.
* Use mirror, be extrovert.

* By meditating can’t see your face.

V1) Vedanta = Spiritual Mirror, word Mirror, Guru Shastra Upadesa.

= Extrovert

VIl) Anyontara Atma Pranamaya... helps you to come to self evident awareness.

Taittriya Upanishad :

dEAGAl TATHAIG-IRAAATT, FAls=cR

AT IIOTHT: |\ﬂﬁww:l

¥ a1 UY Jo9iaY U9 | d¥g JeVaUdE |
I=ad JEYA: | dEF 901 T RR: )
UMY GIATOT: 98T: | 3791+ 3tR: JaT: |
PRI ATCAT | I 9= 9fdsor dgeay
QeI Hafad I R |

tasmadva etasmadannarasamayat|anyo’ntara

atma pranamayah | tenaisa parnah |

sa va esa purusavidha eva | tasya purusavidhatam |
anvayam purusavidhah | tasya prana eva sirah |
vyano daksinah paksah | apana uttarah paksah |
akasa atma | prthivi puccham pratistha tadapyesa
$loko bhavati || 2 ||

Other than that (soul) made up of the essence of food there is an inner soul (Sheath) made of
the Prana. With it this is filled. This (Pranamaya) is of the same form as the previous. Its human
form is exactly as the human form of the former. Of that, Prana is the head, Vyana is the right
side, Apnana the left side, Akasa is the trunk, earth is the tail or the support about this also

there is the following Vaidika Verse. [2 - 2 - 2]
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e Otherwise we can’t differentiate Atma and Anatma.

VIIl) Teaching not extrovertedness, it brings me back to my self.

* Q@Guru : Tatu Tvam Asi

e Student : Aham Brahma Asmi

IX) Scriptural study not against self knowledge.

* |t alone gives self knowledge.

* Meditation and logic can’t give knowledge.

X) Intellectual study is involved, hence people put off.

* Hence they will say — Meditate or do Nama Siddhanta, Japam.

* Arjuna was taught 18 chapters in battle field.

* No Jnanam by touching.

Xl) Knowledge and conviction comes through Sravanam and Mananam.

Srotavyaha

Mantavyaha

|

|

Sravanam

Mananam

Intellectual because conviction is
required
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XIl) Chandogya Upanishad : Chapter 6 — 14 - 2

T TAga EL] ‘Eli;:ﬂﬁFIT fear tasya yathabhinahanam pramucya prabriyadetam disam
IRT var fear ¥ TACTH [o6w gandhara etam disam vrajeti sa gramadgramam prcchanpandito
[ i Faifa | dhara etam disam vrajeti sa gramadgramam prcchanpand
At Wﬂlﬂﬂ’lwmﬂﬂ?ﬁ'ﬁﬁﬁﬂrw T medhavi gandharanevopasampadyetaivamevehacaryavanpuruso
6T 18T RN e RAEdsT FEIeET 3R 1 6042 | veda tasya tavadeva ciram yavanna vimoksye'tha sampatsyaiti || 6.14.2 ||

And as someone may remove that person’s blindfold and say, ‘Gandhara is this way; go this
way, and the intelligent man goes from one village to another, asking his way and relying on
the information people give, until he reaches Gandhara; similarly, a person who gets a teacher

attains knowledge. His delay is only as long as he is not free of his body. After that he becomes
merged in the Self. [6 - 14 - 2]

* Panditaha = Sravanam
* Medhani = Mananam
XIll) Story :
* Gandharva story.
* Robbers Kidnapped rich person, left him in forest.
e Blindfolded him.
* Because of some Punyam, there is a passers by.
* Gandhara Desha.. North east — Kandhar — capital of Afghanistan.

e Based on clue, looking at Sun, found right direction. 874




XIV) Using Upanishadic words, Upakramadhi Shad Linga... based on clue reach Moksha.

XV) :
Upanishad

Samsara Blind folding

Guide

Forest Ignorance

XVI) Use words of Upanishads :

e Aham Brahma Asmi

e Study Baga Tyaga Lakshana, Vachyartha, Lakshyartha.

* All clue based thinking.

XVII) Based on that, conclude Aham Brahma Asmi and reach our real, natural eternal home.

e Real home = Atma.

 We belong to Atma, we have strayed away from Atma.

e We are lost in Pancha Anatma.

* Body, Mind, family, profession, possession.

* From Pancha Anatma, come back to Atma.

XVIIl) Gita :

AT O 1S
SATAHJH=T HIdA: |
MG F A

vastvatmaratiréva syad
atmatrptasca manavah |

atmanyéva ca santustah

T FTH A fSI<19 1 3_2w | | tasya karyam na vidyaté | |3-17] |




But, the man who rejoices only in the Self, who is satisfied with the Self, who is content in the
Self alone, for him verily there is nothing (more) to be done. [Chapter 3 — Verse 17]

XIX) Moksha = House in Tamil

e Needa Guru

Acharyavan Purusha

Kidnapped person had Acharya, who gave the clue.

Acharyarvan Purusha Veda

Person who has Srotriya Brahma Nishta Guru reaches home.

Srotriya Brahma Nishta

Helps in Sravanam Helps in Mananam

XX) Reasoning required for conviction.

* Doubtful knowledge = As bad as ignorance.
XXI) I should say :

* | am Brahman, should mean it.

* |sayitand mean it.
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XXIl) Kenopanishad :

T8 O=] Hdcfd a1 7 defq a< = Naham manye suvedeti no na vedeti veda ca
g =<

a1 | m‘;qq d-:qlr; 0 9 E; g o = Q vo nastad veda tad veda no na vedeti veda ca

| do not think that ‘I know it well.” But not that | do not know; | know too. Who amongst us
comprehends it both as the Not known and as the Known... He comprehends It. [l — 2]

XXIIl) Say boldly

* Veda requires my intellectual thinking + Sruti for understanding my real home.
XXIV) Example :

* To look at my face need mirror.

* Best mirror + eyes required.

* Face perception requires two things.

* Best perception of beautiful eyes.
XXV) Guru’s words Upadesa — communication best mirror.

* Thinking, understanding, reasoning intellect, student.

* With both, self perception happens.

XXVI) Shastram Tasya Karoti Kim Lochanambyam Vihinasya Darpana Kim Karishyati Yasya Nasti
Svayam Prajnya.

* Suppose person has no thinking intellect, what can Shastram mirror do?

* If eyes are not there, best mirror is useless. 877




XXVII) Best teacher is useless, if student does not use his intellect.
e Shastram + thinking important.
e Sruti, Yukti, Anubava Pramanam important.

Revision :

Sutra No. 2 — Topic 56 :

I) Shankara concluded :
e Janmadasya Yataha.

I1) Ishvara or Brahman is that in which origination, sustenance, and resolution of Universe
(Anatma) takes place during Pralayam and also in sleep (Sample Pralayam).

) Brahman is
|
| |
Omniscient Omnipotent
Nimitta Karanam Upadana Karanam
IV) Extended discussion :
* What is role of logic in Vedanta.
V) Vedanta totally

Rejects logic Accepts logic 878




VI) We have balanced approach.
VIl) Targa Schools :

Sankhya, Yoga, Nyaya, Veiseshika — give logic primary importance, can establish truth
and Bhagavan as Jagat Karanam.

VIIl) Vedanta :
a) Disagrees
b) Logic can’t prove Ishvara

e Ishvarais Apaurusheya Vishaya.
c) We give Sruti Pramanam also.
Kathopanishad : Chapter1-2-9

AT TEW AT T LEIEIR T | Naisa tarkena matir-apaneya prokta 'neynaiva sujnanaya prestha,
AT HTT: A (qaaT GgT ATaraad: 77 12|

Yam tvam-apah satya-dhrtir-batasi tvadrn no bhuyan-naciketah prasta I 9l

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to
understand it, O dearest, when thaught by a teacher who beholds no difference (between one

Self and another) ; thou art fixed in Truth. May we have, O! Naciketas, an enquirer like thee?
[1—11-9]

d) Targa can’t prove ultimate reality.

* Targais based on Data collected from Pratyaksha Pramana. 879




e) Pratyaksha Pramana law function only within the material world of time and space.

f) Atma = Non material truth beyond time and space.

IX) Brahma Sutra :

ARTITABTATG ; SAATTHATHIS %ﬁ.[ Tarkapratishthanadapi; anyathanumeyamiti chet
TIH HHTTIEE: | 111 evamapyanirmoksha prasangah |11 |

If it be said that in consequence of the non-finality of reasoning we must frame our
conclusions otherwise; (we reply that) thus also there would result non-release. [ -1 —-11]

X) Achintya Khalu Ye Bavaha Na Tamas Tarquena Yojaye Apratishta Tarquena Kashthiryaha
Samshaya Budhim.

Xl) There are Apaurusheya Vishayas, don’t waste time in employing logic in those cases.
e Apaurusheya = Achintya
* Logic = Non-final, eternally arguments continue.
* Fate versus freewill.
XIl) Can’t prove by pure logic in the area of Supra logical things.
* Who has crossed over the ocean of doubt?

* Doubts eternally continue.
XIll) Targa can’t be primary means of knowledge in the case of Apaurusheya Vishaya.

880




XIV) Don’t believe :

XV) Teaching comes from Sruti by Tatparya Nishchaya.

Svarga is eternal

One Yaga will give eternal Punyam.
Don’t accept without reasoning.

If so, blind faith, not healthy Sraddha.
Veda wants us to use logic also.

Not logic as primary proving logic.

Vedic teaching is not logically disprovable.

Can’t be logically disproved
Reject logic as blind faith.

XVI) Shankara :

XVII) Arrive at Vedas meaning which is logically undisprovable.

lllogical statements in Veda, take Lakshyartha, not Vachyartha.

Tarqga is subservient to Sruti, has secondary position.

Use intelligence, don’t blindly believe.
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XVIII) First do Sravanam, get message of Shastra.
* Ask Yourself :
Is this teaching disprovable or not.

e Thisis called Mananam.

 Mantavyaha is Pramanam for Vedic acceptance of logical utility.

XIX) Logically investigate, will get intellectual comfort.

Vedanta requires comfort

Emotional

Intellectual

e Sat = Chit, Chit = Sat
 Veda = Proof

57) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

T IHTSISTETHS M ATed T THTU SRS AT |

Teh=q AT STIATCIH JYTHRTITHG THTU

& B R CICE B [EIEFGEENEERICIGIE I SIE R
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1) Now Shankara enters Purva Mimamsa discussion.
e Targa, Mimamsa, Vyakarana Shastra willkeep coming in Brahma Sutra.
Il) Veda Purva :
* Karma Khanda enquiry by Jaimini Maharishi in Purva Mimamsa Sutram.
* “Dharma Jingyasa Sutrani” = Karma Khanda Sutra
e Analysis of rituals.
l1l) Primary Sadhana = Karma
* Do Karma, know methodology
* Knowledge of Karma not ultimate stage.
* No benefit.
IV) Perform Karma Svarga Kamo Yajeta
V) Do Vedic analysis to know right method of performing rituals.
* Kindling fire, Mantra to be chanted, Devata to be invoked, oblations to be given.
* Wait and die to reach Svarga.
V1) Knowledge of rituals is not the ultimate Phalam called Svarga Prapti.
* Itis Karma Pradhana.
VIl) While doing Karma, Punyam, Svarga not yet produced.

* Hence, can’t analyse them.
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VIIl) Vednata :
* No knowledge followed by Karma, waiting for Moksha.
* Here, knowledge is an end in itself.

* | have conviction, | am already Muktaha.

* | need not be Mumushu after understanding Mahavakyam.

* No more seeker after Aham Brahma Asmi, Nitya Mukta Asmi.
e Understanding is conviction.

e Conviction requires logic.

* Knowledge must be logically undisprovable.

* | am no more Jivaha.

* | reap benefit of Jivan Mukti, gives emotional and intellectual comfort.

IX) Other people may mock, will not make me doubtful.

X) I am Mukta Brahma requires knowledge, conviction.
* Conviction requires logical reasoning.

XI) Where Jnanam is Pradhanam, Targa is important

 Where Karma is Pradhanam, steps to be understood, perform action, Indriya Svaha,
hope to go to heaven.

* Targa does not play separate role in Targa.
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Xlil) Karma Khanda :
* Analysis involves analysis of Vedic sentences only.
a) Purva Mimamsa — talks of 6 Pramanams to analyse vedic sentences
* Not logicians logic, not syllogistic reasoning of Tarqa but interpretational reasoning.
e To arrive ritual performance.
b) What is primary ritual called Angi Karma?
 What are satellite, supporting rituals, Anga Karma.
e Darsha Poorna Masa = Angi
* Prayaja Yaga = Anga
c) 6 Pramanams within Veda
e Rituals convey process — Primary, secondary Karma, mantras, Devatas, oblation.
d) Veda reveals procedure directly in some case.
* Vreehibihi Yajeta
* Use rice grains for oblations.

e) Some indirectly extracted as corollary.
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XIII) Sruti is used to arrive at procedure of rituals

a)
b)
c)
d)
e)
f)

—_

Sruti
Lingam
Vakhyam o
~— 6 Pramanams in Mimamsa
Prakaranam

Sthanam

Samakhya _ |

XIV) Chant Mantra

Barhihi Deva Sadanam Dami

| am cutting the sacred Kusha Grass, abode of Devatas
When should we chant the mantra.

Mantra should be chanted while cutting Kusha grass.
Lingam = Vakhya Samartham.

Meaning of mantra tells when it should be chanted.

XV) Sthanam — 10 mantras, description of Devatas.

10 offerings to each Devata
Which Mantra / which offering.
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* Look at order

e 1%t Devata — 1%t Mantra

e 2" Devata — 2"4 Mantra

* Position = Lingam

* For each Pramanam, Veda Purva gives example.

XVI) All available in Purva Mimamsa — Primer like Tattva Bodha, Targa Sangraha, Artha
Sangraha — by Laukaki Baskara.

XVIl) Veda mantra — Pramanam — details given

Context here :
* In Purva Mimamsa need Pramanams, in Targa not much Pramanames.

XVIIl) Vedanta :
e Sruti, Lingadhi — 6 Pramanams have to be used to arriving at Vedic message.
e Also have to use Targa Pramana also.

XIX) Shankara uses Pramanas while interpreting Upanishads.

e Sruti Linga, Vakya, Vakhyam, Prakaranam, Sthanam, Samakhya — shad Pramanani,
Viniyojaka Pramanani.

* Viniyojaka = Application Pramanam.
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XX) Taittriya Upanishad : Siksha Valli

Section 5 : Vyahruti Upasanam

WT: ARG I TAETA AT
dEe] § Eial 994 | AT
Yacad | A7 31d dd €A | ¥ HCAT |
ISIF=AT ¢adr: I ¢ |

bharbhuvah suvariti va etastisro vyahrtayah
tasamu ha smaitam caturthim | mahacamasyah
pravedayate | maha iti tat brahma | sa atma |
anganyanya devatah || 1 ||

Bhuh, Bhuvah, Suvah are the three short utterances of mystical significances. In addition to
these, there is, the fourth one, Mahah, made known by the seer, Mahacamasya. That is
Brahman. That is the body; Other gods are its limbs. [1 -5 - 1]

Section 6 : Hiranyagarbha Upasanam

H T UHIs=decd ATHIR: |
diEH=d 999 HAHT: |

IHAT RI0HAT: H=aorT dresd |

T TY Td<l sSdEaddad | eadife: |
=t FAear Aadda | a9
{AME=Farer n ¢ 0

sa ya eso'ntarhrdaya akasah |
tasminnayam puruso manomayah |

amrto hiranmayah antarena taluke |

ya esa stana ivavalambate | sendrayonih |
yatrasau kesanto vivartate | vyapohya
§irsakapale || 1 ||

Here in this space within the heart resides the intelligent, imperishable, effulgent ‘Purusa’ of
‘Entity’. Between the Palates, that which hangs like nipple (The Uvula), That is the birthplace of

Indra, where the root of hair is made to part, opening the skull in the centre. [1-6 - 1]
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XXI) Upasana Phalam :
Taittriya Upanishad : Chapter1-5-2

ﬂlﬁﬁ a1 3T A | q Scd=dR&TH ||| bhiriti va ayam lokah | bhuva ityantariksam |
gaicaat ds: | 7§ FcAIeed: | suvarityasau lokah | maha ityadityah |
MG 9 9 AT A= 11211 adityena vava sarve loka mahiyante | 2|

Bhuh is this world. Bhuvah is the sky. Suvah is the next world. Mahah is the sun. it is by the sun
that all worlds are nourished. [1 -5 - 2]

* Devatas are represented by buhu, Buvaha etc

* Vyahruti Upasana — Section 5

* Hiranyagarbha Upasana — Section 6

* Upanishad refers to Vyahruti as Phalam for Hiranyagarbha Upasana also.
XXI11) Section 5 and Section 6 — should be combined.

* This is Prakarana (Context) argument

* 6 Pramanams of Mimamsa and Targa Pramanam also required in Vedanta.

e Targa not required in Purva Mimamsa.
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XXIV) In Brahma Jingyasa, Vedantic enquiry, mere Sruti Adhi Shatka Pramanam alone is not

enough.

XXV)

Also should incorporate logic.

Unlike in Purva Mimamsa = lva.

Purva Mimamsa Enquiry Vedanta
Targa not required Sruti Adhi Pramanam + Targa
required

Moksha not after death or performing some ritual, but going to claim.

XXVI) I am Sthula, Sukshma, Karana Vyatirikta.

| am Brahman, liberated here and now.
| must be intellectually convinced.

My Buddhi will question.

Knee pain, Prarabdam bad, son like that, intellect asks 100’s of question.

XXVII) Oh intellect shut up..

You are talking of Anatma.

Anatma never liberated.

Always in bondage.

Atma is liberated, | am Atma, not Anatma.

| am free.. Tears rolling with pain.
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XXIX)

Nishta requires logical reasoning.

Ability to claim Moksha, without intellectual discomfort is called Jnana Nishta.

Vedanta — Jnanam — Liberation

- Matter of understanding and

conviction

- Not a matter of mystic
experience

- If so, don’t require logic, 6
Pramanams of Mimamsa

XXX) Only learn how to meditate for mystic experiences.

Dharana, Dhyana, Samadhi..

When Prarabda is good, will get Brahma Jnanam.
XXXI) Sravanam, Mananam non-relevant if goal is mystic experience.

Our goal is understanding that | am already free.
This fact can never be logically disproved by anyone including my own intellect.

Tarqa

Important for Vedanta

Not important for Purva Mimamsa
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XXXII) Sruti, Yukti, Anubhava is required in Vedanta

Anubhava :

* Not mystic experience

e Refers to Aparoksha Jnanam.
XXXIII) Avagathi Paryantham Jnanam.

e Anubhava Avasanam Jnanam.

* Instead of saying Brahman or Atma is ever free, | should say | am ever free.

* This is Aparoksha Jnanam and conviction.

XXXIV) Aparoksha Anubhava of other Jnanis = Vidwat Anubhava.

e All are support for my understanding.

During Sravanam

During Mananam

Nididhyasanam

Sruti is Pramanam

Yukti is Pramanam

Anubhava is Pramanam

XXXV) Upadesa Sahashri :
e Say Aham Brahma Asmi.
e Am | free... ask in Puja room.

* Intellect should confirm.

* Should give additional Pratibimba Ananda.
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Vedantic Teaching :

* Guru prepared for students lack of Anubhava.

* Anubhava means — when | declare Aham Brahma Asmi, in Nididhyasanam, am | able to
hold on to that and mean it.

* Look at rest of my life as Loka Sangraha, Karma Abhasa, family duties, teaching.

* Not going to make me bound or liberated also.

XXXVI) Gita :

A9 A= FAATH
AThd—E Hhaa— |
=TT G@enidy
Hi T2

3-2<

naiva tasya krténarthah
nakrténeha kascana |
na casya sarvabhitésu

kascidarthavyapasrayah | | 3-18 | |

For him there is no interest whatever in what is done, or what is not done; nor does he depend
upon any being for any object. [Chapter 3 — Verse 18]

XXXVII) What is reason?

e Anubava Avasanatvat

* Jnana Yoga has to culminate in Anubava, Aparoksha Jnanam, Aham Muktaha Asmi.

* This is culmination of Vedantic, Sravana, Manana, Nididhyasanam.
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XXXVIIl) Buta Vastu Vishayatva Cha :
* Mukti not a goal to be attained, not Sadhya Moksha.

* No distance for Moksha coverage, like walking to Badrinath.
XXXIX)

Moksha

Not Sadhya But Siddaha

* Claiming or not is the question.
* No question of reaching.

* Vedanta is dealing with Buta Vastu = Siddham.

XXXX) Already accomplished, attained, discovered by ignorance and misconception.

* Ajnana Adhyasabyam

* | have disowned

* Vedanta only question of claiming my right.
XXXXI) Where | stand?

* Ask 2 questions.

What is my attitude towards
|

- Myself - Moksha
- Seeker of Moksha or already Mukta - Is Moksha my goal or nature?
- Mukta - Sadhyava or Siddhaha?
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* Sadhakava or Siddhava
XXXXII) Answer :

* |am Siddaha Natu Sadhaka

e Should say and mean it.

 Moksha Siddaha, Aham Siddha Purusha, free, liberated.
57) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

S g
T ATPIITIRTEIT AT ATHS UTHTY |7,
T ATPIATIATENTS FATRATHS UTHTY |7,

JEUTITATH ST ha i | hHhqH-IYT 97 Shq

ToR] BITcheh diach I hi:; JUT 9T Tog1d, T=ITH ,

3T=TT 9T, 7 & Tegalid |
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I) Karma Khanda :

* Know, understand ritual, Phalam = Svarga Prapti, Sadhyam, after Karma, Prarabdha,

dying, Krishna Gathi.
* Not available for Aparoksha Jnanam.
* Anubava not possible with Karma Khanda goal.
e Goal not accomplished by me.
Il) Jnana Khanda:
* Aparoksha Jnanam possible.

e Goal already accomplished.

) Where goal is

Sadhyam

Siddham

- Aparoksha Jnanam not possible -
- Karma Khanda, Purva Mimamsa -
- No conviction -
- Know ritual, do ritual
- Hope you will get Svarga -
- Targa not important

Aparoksha Jnanam is possible
Conviction important

Targa is important in Uttara
Mimamsa

| have to know that my
knowledge is not logically
disprovable
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* This differentiation Shankara makes.

IV) Ritual done, goal in future, no Aparoksha Jnanam of Svarga Ananda is possible while doing
Jyotishtoma Yaga.

* Require only Sruti... 6 Pramanam, Linga Vakhyam, Sthanam, Samakhyaha, Prakaranam.
* Targa Apeksha Nasti

* Don’t have to use logic, no Aparoksha Jnanam is involved.

* No conviction involved.

* No necessity of logical undisprovability .

e Karma is giving phalam, not Jnanam.

V) Goal to be accomplished in future depends upon not Jnanam, but depends on the
Anushatanam.

* Sadhyam goal dependent on Karma, which is dependent on the will of the person.
* Jnanam will not automatically make you do Karma.
V1) After Jnanam require Anushtanam, performance, requires will.
* Reduce weight, walk 10 kms per day.
e Paroksha Jnanam have, must implement, requires motivation, will.
Karma Khanda :
* Will, performance involved.

* No Aparoksha Jnanam.
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Revision :
Sutral-1-2-Topic57:

ECCIPLPEGHE Janmadyasya yatah |

That (is Brahman) from which (are derived) the birth etc. of this
(Universe) [I = | — 2]

I) Brahman = Omnipotent and omniscient cause because of which origination, existence,
dissolution of the Universe happens.

I1) Jagat, Abhinna, Nimitta Upadana Karanam, Sarvagyam, Sarva Shakti Cha Brahma.
l1l) Brahma — Not pure Brahman, not Karanam.

* Here it is Maya Sahitam Brahman.

* Brahman and Maya are always together.
IV) Pure Brahman is only in our understanding.

* Mentally, keep aside Maya.

 What is the logic?

898



V) Maya = Lower order of reality

You can treat it as

Existent Non existent

Paramartika Drishti
Mentally drop it
Maya Rahitam Brahman

- Vyavaharika Drishti
- Mentally keep it
- Maya Sahitam Brahma

e Based on our stand point.
VI) In 2" Sutra :
e Brahman =Karanam Brahma
= Sagunam, Soupadhikam, Samayam, Brahma
= Definition over.

VIl) Now extention — Relevance of Tarqa

Tarqa

v

Does not have primary relevance
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Subject matter

v

Apaurusheya Vishaya

VIII) Logic has lesser relevance because logic is a Paurusheya Pramanam.

Prominence is for Apaurusheya Pramanam = Veda.

Can’t say : Logic has no utility

IX) Goal of seeker = Aparoksha Jnanam

Gives Purushartha itself.

| am Jagat Karanam Brahma = Jnanam.

X) Condition for accepting Jnanam :

XI)

It should be logically undisprovable.

Intellectually disprovable

Jnanam — 2 Parameters

- Not derived through logic - Knowledge not disproved by
- It is derived through Shastram logic

Shastric knowledge gives Phalam.

900



XIl) Once this type of knowledge is established, our intellect will be comfortable.

e Logicis important in Vedanta.
XIll) Veda Purva Baga :
* Logic not important.
* Karma knowledge does not give Phalam.
XIV) Without Karma Jnanam, can’t do Karma Anushtanam.
e Karma Jnanam will not give Phalam.
e Karma Jnanam must be followed by Karma Anushtanam.
* Result comes in future.
XV) Aparoksha Jnanam of Karma is not possible.
e Aparoksha Jnanam should be here and now only.
* What is remote is Paroksha Jnanam, Targa not important.
* Understand Karma and do it.
XVI) Do Putra Kameshti and hope for a child.
* No Anubava, no aparoksha Jnanam.

* Only Paroksha Jnanam.
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XVIl) Analyse Veda Vakyam to understand Ritual.

No Targa required.

Karma performance depends on will of the doer.
Veda can command.

Daily do Sandhya Vandanam.

Karma depends on person.

XVIII) Ishvara commands

This is Pramanam for freewill.
Pratyavaya Dosha will come, threatened.

No will, No Karma.

XIX)
Will
| |
To do Not to do Anyathava Kartum, Karanam
- Kartum - Notdo - Do differently
- Do - Akaranam
- Karanam
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XIX) Laukika and Veidika Karma above rule applies

XX) Examples :
a) Yath Ashvena Gachhati :

Person goes by riding the horse or person can choose to use feet or car or not go to

class.

Laukika Karma example.

b) Veidica Karma example.

58) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

=TT AT, 7 AT AN | TUT AT TSR R,
ATTA TSR [RITd” ITad JaId, AJed Tard’
ERAEIEEIGERIE RS ERCOER S

EET IS UICEIHER

|) Adiratra = Name of Soma Yaga

Vedic ritual, Soma juice offered as oblation.

Extracted from Soma creeper, nourished by moon light.
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* Moon called Soma
* Creeper called Soma 3 meanings.

* Juice called Soma

II) Here Juice... used... when to crush creeper, mantra to be chanted.

* Grahaha - Cup in which Soma Rasa is kept ready.
111) 15 cups filled Soma Rasa — should there be 16t cup?

* Veda makes 2 contradictory statements.

* Ritvik takes 16™ cup to fill Soma Rasa.

* Commandment — should take.
IV) 2" Quotation :

* During Yaga, one should not take 16t cup.
V) Both Vedic statements, not one Sruti, other Smruti.
VI) Vedanta :

* Whichever is logical, should be accepted.

* lllogical to be re-interpreted

* Logic is guideline to resolve contradiction.

VIl) Here logic can’t resolve the issue.

* Purva Mimamsa — take it as Vikalpaha, optional, may or may not take.

e Vikalpa is a compromise.

904



VIII) Not giving equal importance to both, are compromising.

Can’t practice both, opposite, take, wont take.
Logic can’t resolve contradiction.
Mimamsa, take it as Vikalpa, optional.

Can use 16t or need not.

IX) Shankara :

In Karma, Vikalpa is possible, in Jnanam, Vikalpa is not possible.

X) 2" Example : Vichara Sagara

a) Agni Hotra Ritual

Eat after or before Sunrise?
After sunrise eat
_ Both Veda Vakyam
Before sunrise eat
Can’t practice both.

Compromise, Vikalpa — Purva Mimamsa.

b) Ashta Doshaha Vartante

Ashta Doshaha Vartante.

8 Doshas whenever you compromise.

c) Compromise interpretation called Vikalpa, optional, have Choice.
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XI) With regard to Karma, choice is there.

* Thereis (a) Vidhi,
b) Nisheda,
c) Vikalpa Pratisheda,

(
(
(
(

d) Utsarga,

e) Apavada, in Karma

* None possible in Jnanam.

* Unique topics available only in Advaita Vedanta.

* Differentiating Karma and Jnanam.

XIl) Jnanam = Verb = Knowledge, not willful action.

* All other verbs are willful actions.

XIIl) 5 factors in Karma possible.

a) Vidhi -
b) Pratisheda -
c) Vikalpa -
d) Utsarga -
e) Apavada -

Positive instruction, you do it.
Don’t do it

Have choice

General Rules possible.

Exception to the rule is possible
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XIV) a) Vidhi :
e Satyam Vada, tell truth
* Do Sandhya Vandanam
b) Pratisheda :
* Don’t hurt anyone
c) Vikalpa :
* Udite Juhoti eat before sunrise or after
* Have choice
d) Utsarga :
 Ahimsais very important value
e) Gita :

amr&ranaﬁ:qc—clq
=T a:rn«—cmaaq |
ST=ATITEA 20

TS | 23-< |

amanitvam adambhitvam
ahimsa ksantirarjavam |
acaryopasanam saucam

sthairyam atmavinigrahah || 13.8 | |

Humility, unpretentiousness, Non-injury, forgiveness, uprightness, service to the teacher,
purity, steadfastness self-control...[Chapter 13 - Verse 8]
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aﬂr@T AR ahimsa satyamakrodhah
<A31: '-‘zllr-\-dta'-‘z\y-ll—l\ | tyagah santirapaisunam |
=1 ?—Lahqcagg%d daya bhitesvaloluptvam
4_“&;@"‘ éﬁit‘ﬁll'-l(‘bH\ N2 &_= ||| mardavam hriracapalam || 16-2 | |

Harmlessness, truth, absence of anger, renunciation, peacefulness, absence of crookedness,
compassion to beings, non-covetousness, gentleness, modesty, absence of
fickleness...[Chapter 16 - Verse 2]

* Ahimsa = Important value for Moksha, Deivi Sampat.

f) Gita :
@g:@ a4 Fcdl sukhaduhkhé same krtva
= =\ —LL == ST
STHTSTHT STATSTAT | labhalabhau jayajayau |
adi Tad - tato yuddhaya yujyasva
9 9TIHEETEEART | R-3< || | naivam papam avapsyasi | | 2-38 | |

Having made pleasure and pain, gain and loss, victory and defeat the same, engage in battle
for the sake of battle; thus, you shall not incur sin.[Chapter 2 - Verse 38]

* May you fight war, Himsa. 908




g) Krishna talks of Himsa and Ahimsa.
* Ahimsa = General rule.

h) Himsa can be done for Dharma.

i) Gita :

QRO W paritranaya sadhanam

ICG IR e TSRATH | vinasaya ca duskrtam |
‘qﬁw:r[a'h dharmasamsthapanarthaya
TRIETH J31 3T 1| ®-< | || sambhavami yugé yugé | |4-8] |

For the protection of the good, for the destruction of the wicked and for the establishment of
righteousness, | am born in every age. [Chapter 4 — Verse 8]

* For Dharma Bagawan practices Himsa.
e Rama kills 1000’s in Ramayana.
j) Ahimsa = Utsarga, general rule.
 Himsa = Apavada
k) 5 factors :
* Relevant, meaningful in Karma Khandam

* Vidhi, Nisheda, Vikalpa, Utsarga, Apavada.
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I) Jnana Khandam :

X)

* No Vidhi, no Nisheda, no Vikalpa, no Utsarga, no Apavada.

Know | am

Brahman

* Not possible in Jnana Khanda.

Not | am Jiva also

Either you are Brahman or Jiva.

It is based on Jnanam or Ajnanam, understanding what is the fact.

Be clear — are you

Jiva

* No choice is given.

Brahman
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59) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

TIh I TCEITIATRT | 7 q 95 TaH , 999 377,

AT BT 9T Tahe ™ d | TaeheadTe YEUTSIUe: | =

TEATITHIIH TEITeIIeTH | Toh dig 2 TET=H
Jdq | =¥ Tg AT R I “EATU[ET, TEUIST 97 81d

T AT | T GEUISAT T ST ST |

EIMUNE’ ST TAAH , TEIHN AT | T
HATESTITIT UTHT0G FEASH | T Hid STeIA-HY

TEJASH, MATEI T |
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1) In Jnana Khanda, 5 factors non-relevant.

I1) With respect to particular object, no question of choice.

a)

Object is

- Present / Absent Nature
Exists, doesn’t exist

b) Depends on the object not on the choice.

* Nature — no choice.

c)

Human

No horn
Nasti

- Has born
- Asti

* Itisthere / not there, no scope for choice, Vikalpa.
d) Once Vikalpa is not there, Vidhi, Nisheda, Utsarga, Apavada not there.
e) Options are there only in human will.

* Option and will go together.

* Purusha Buddhi = Will

* \We have free will to do or not to do.
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f) Fact regarding object, not dependent on my choice.
g) Fact of object depends on object — Vastu Tantram.
h) When there is a Sthanu, stump of a tree, knowledge is Sthanu only.
e Can’t say there is a Purusha or a donkey.
* 3 cognitions can’t be equally knowledge.
i) One cognition = Right knowledge other cognitions = Error, Mithya Jnanam, Adhyasa.

j) Only when | know Sthanu as Sthanu, it is Tattva Jnanam.
k)

Clearly know myself as | am

Not Jiva also Brahman also May be both

|) Use correct Pramanam, and know your nature.

m) Chandogya Upanishad :

¥ 7 wisfodaeeafa a9 acac @ e 53 ya es0'nimaitadatmyamidam sarvam tatsatyam sa atma
TTaARY | 31T qT ©T A ATaTieaeaicate | tattvamasi Svetaketo|iti bhuya eva ma bhagavanvijfapayatiti
T AT g I 6.cb I tatha somyeti hovaca | | 6.8.7 ||

| 3R T @ ) | it astamah Khang |
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‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art,
O Svetaketu. [Svetaketu then said,] ‘Sir, please explain this to me again. ‘Yes, Somya, | will

explain again,’ replied his father. [6 - 8 - 7]

n) Brihadaranyaka Upanishad :

S8 a1 3eAY HEd, A, |Hed SRreAd |
TEARCHIANA; T 3 GaH JeIqidd | U9 deHad,
FATUIOTA, AT ATV, FgcAcuedjaaca:

giave, 3 Ao IR | afteedaft 7 w o,
3R JEeAd, T 3¢ ad9 afd,

T T F AT 39, A AW § Hafd;

FY A5 STAATR, He A TN SEHEA,

4 @ dq, IU1 WRaA § a1 | IA1 § d qea:

TR AJSIA H[7o;, Tdicheh: QOO SaTe] HeATen;

TH A QAU e, b3 agy?
TEAICGUIH et U0 TeeAeaay: Il to |

brahma va idamagra asit, tadatmanamevavet,|aham brahmasmiti
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam siiryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhditya isate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai hahavah
pasavo manusyam bhufijyuh, evamekaikah puruso devan bhunakti;
ekasminneva pasavadiyamane priyam bhavati, kimu bahusu?
tasmacesam tanna priyam yadetanmanusyavidyuh || 101 |
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This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman!/
Therefore It became all. And whoever among the gods knew It also became That ; and the
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘I was
Manu, and the sun./ And to this day whoever in like manner knows It as, ‘I am Brahman,
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another god thinking, ‘He is one, and | am another,” does not
know. He is like an animal to the gods. As many animals serve a man, so does each man serve
the gods. Even if one animal is taken away, it causes anguish, what should one say of many
animals? Therefore it is not like by them that men should know this. [I = IV —10]

* Keeps in nature of object, Vastu Tantram.
Ill) Generalisation :

* Validity of knowledge, of things existent, does not depend on our will.
* Depends on the object.

IV) Brahma Jnanam also is Vastu Tantram

V) Agama Grantha :
e Saguna Ishvara is the ultimate.
e Vishnu / Shiva / Devi
* Deeply entrenched, difficult to come to Vedanta.
V1) Vedanta talks about impersonal God.
* No form, no emotions.
*  We want God with emotions, if | cry, he should know and must come and rescue.
* |tis appealing, Bhakti entrenched, difficult to erase. 915




VIl) Brahman = Narayana with Shankha = Visishta Advaitin
* Nirguna Brahma, outrightly rejected.

VI1Il) You have no choice in Vedanta.

a) Mundak Upanishad :

TACSTgAT I NEEEL R CREIE] JEqTTOTITey | Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam,
3 N

=T ﬁ?{ T ST q “\-Ic\ﬁ;.f T ST = IIT Ww L6l Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 Il

That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor
ears nor hands nor legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle —
that Imperishable Being is what the wise perceive as the Source of all Creation. [| — | — 6]

b) Mandukya Upanishad :

AT o qfe:Ta Aaa: nantahprajnam na bahihprajnam nobhayatah

Te o YeAeTHs o G AT | prajiiam na prajianaghanam na prajfiam naprajfiam |
mﬂﬂm adrsyamavyavaharyamagrahyamalaksanam

IR TAAISITAR AT I IR acintyamavyapadesyamekatmapratyayasaram
YUsAIe AMed fradedd prapaiicopasamam santam Sivamadvaitam

994 Aeded T IMcAT T faA9: || 7 || | caturtham manyante sa dtmé sa vijiieyah || 7 ||
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It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

e Eternal, all pervading = Brahman
c) Visishta Advaitin :
* Bhagawan all pervading but to reach Bagawan have to go to Vaikunta.
d) Logical problems.
IX) Shankara :
e All these understandings are Mithya Jnanam.
a) Personal God = Ultimate reality = Mithya Jnanam.
b) Guru :
* Others are Sruti, Yukti, Anubhava Virodha.
X) Knowledge of Brahman is Vastu Tantram as revealed by Upanishad not Paurusheya Grantha.
 Why? Buta Vastu Vishayat Vat.

* We are talking about Brahman who is already there.
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60) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

TEJASH, ATETTIATT | T M TTE] el SIIUT:

SERICERINIEI
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Another Question by Tarquika and Purva Mimamsa :

) Entire Veda is talking about Karma.

II) Moksha only through Karma.

I1l) Moksha only through Karma.

IV) Karma is always Sadhyam, something to be done, produced.
* Karma Phalam is Sadhyam.
* Amnayasya Kriyatatvat.

V) Purva Mimamsa :

a)

Veda talks about

Sadhyam Karma Sadhyam Karma Phalam

b) Siddha Vastu is not subject matter of Veda, already in present.
e Sadhya Vastu, to come in future.
e Brahman not Siddha Vastu.

c) Brahman should be available for other Pramanam.

d) Paurusheya Pramanam, Pratyaksha etc is not Pramanam for Brahman.
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V) 2" Argument by Tarquika :
a) Brahman is already existent.
b) To know Brahman, you do not have to study Vedanta.

c) Athatho Brahma Jingyasa.

FHATAT FETSTSTET | Athato Brahmajijnasa |

[1=1-1]

Hence (is to be undertaken) thereafter a deliberation on Brahman.

d) If Brahman is already existent, you already know it, before study.
e) Brahman must be available for some other Pramanam.
* Why use Vedanta?

f) If existent, must be known through other Pramanams.

* This is argument of Purva Mimamsakas and Tarquikas (Nyaya — Veiseshika).

g) Yatra Yatra Siddha Vishayatvam, Tatra Tatra Pramanantara Vedyatvam
* \lyapti — strongly used in 4t Sutra, big Bashyam.
* Generalisation

VIl) Whatever is already existent is knowable through other Pramanams.
* Other than Veda.

* This is Tarquikas argument.
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VIIl) Shankara gives 2 answers :
a) Brahman is not Pramanantara Vedyam

* Because Brahman does not have any attributes — Shabda, Sparsha, Rupa, Rasa,
Gandha.

* Then it will be Pratyaksha Vishayam.
b) Katho Upanishad :

PHELES SiH FIH q' TITS Tq \r:-| I q=] 9q | Asabdam asparsam arupam avyayam, tatha'rasam nityam agandhavat ca yat

T B2 U7 4T (=797 G=9eamaTT To=aa || oy | || Anadyanantam mahatah param dhruvam, icayya tan mrtyu mukhat pramucyate 11151

He, who has realised that (Atman) which is without sound, without touch, without form,
without decay, and also without taste, without smell, without beginning, without end, beyond
he Mahat (great), eternal and unchanging, is freed from the jaws of death. [I - Ill — 15]

—t

* Not Pratyaksha Vishaya.
c) Can’t be known through Anumana, Arthapatti...

e Other Paurusheya Pramanas are based on Pratyaksham.
d) Modern science can never know that Brahman.
e) Can’tsay:

* Brahman is Pramanantara Vedyam.
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VIil) 2" argument from other Acharyas :
a) Purva Mimamesa talk of Svarga Prapti as Phalam for performing rituals.
b) Veda describes Svarga.
c) Above in Katho Upanishad :
* Yama tempting Nachiketa.
d) Svarga is existent... Veda prescribes ritual.
e Svarga = Siddha Vastu.
e Going to Svarga = Sadhyam.
e) Reaching Svarga = Sadhyam, goal.
f) Is Siddha Svarga, Veda Matra Vedyam or Pramanantara Vedyam.

g) Knowable through

Veda Other Pramanam

Have to accept only through Veda

h) Purva Mimamsa accepts
|
| |
- Svarga is Siddha Vastu - Can’t be known through other
- Already there Pramanams

- Nitya Paroksham
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i) Brahman = Nitya Aparoksham
j) Your Vyapti :
 Whatever is already existent is known through other Pramanams other than Veda.
k) Your Vyapti has Dosha, not right
I) Purva Pakshi :
 Brahman = Pramanantara Vedyam.

m) Svarga = Siddha Vastu, not known through other Pramanames.

IX) Siddha Vastu, are of 2 types (Already
existent things)
|
| |
Paurusheya Pramana Vedyam Apauresheya Pramana Vedyam
e Both exist.
X) Example :

a) Paurusheya Pramana Siddham.
e Pancha Butas are experienced.
e Earth, Jalam.

b) Aparusheya Pramana Siddha Vastu Vedyam :
* Svarga

e Scientist don’t accept heaven. 923



c) We accept Brahman, Svarga, Narakam, Sanchita Karma.

* Siddha Vastu Apaurusheya Pramana Matra Vedyam.

d) Vedanta has to be studied if you want Brahma Jnanam.
Revision :
Sutra 2 — Topic 60 :
e Corollary of Sutra 2 extended discussion.
|) Brahman is Jagat Karanam is not arrived through logic.

II) What is role of logic in Vedanta?

Logic

Brahman

Paurusheya Pramanam Apaurusheya Vishayam

lIl) Logic has no direct, primary application in Vedanta.
* It has secondary application.
* If nologic, Vedanta becomes blind faith.

e Can’t enjoy Moksha based on blind faith.

* Intellectual conviction possible only through logic, which is the language of the

intellect.

IV) Use logic to understand Mahavakyam, Aham Brahma Asmi.

e Aparoksha Jnanam = Anubhava.
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V) Clear understanding of Mahavakyam and conviction when logical challenges are answered.
V1) How can | be Brahman?

* There are many logical reasons to say — | am not Brahman.
VII) Not :

* | will become Brahman

* |am Brahman right now.

* Intellect must be convinced in claiming.

* From innermost heart, soul searching.

VIII) | am Brahman, Adhishtanam of the Universe, free here and now, Moksha not my Goal,
no more Sadhaka, my spiritual journey is over.

IX) This understanding is a conviction, is culmination of Vedanta Sadhana.
X) Shankara :

* Wherever Jnanam is the culmination, Targa is important.

* Without Targa, Jnanam will become blind faith.

Xl) Don’t make Aham Brahma Asmi into a blind faith.
XIl) In Purva Mimamsa, Jnanam is not the culmination, not an end in itself.
XIIl) In Vedanta, Jnanam is an end in itself.

* | know, | am Brahman, story over.
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XIV) Veda Purva :
a) Jnanam is beginning, have knowledge of ritual, gives no benefit.

b) After knowing, call priest, collect accessories, perform properly, Punyam will generate,
fructifies in next Janma in the case of Svarga.

XV) a) Where Jnanam is not culmination, Tarqa, logic is not very important.
b) Where Jnanam is culmination, logic is important.
* Anubhava Avasanatvat
T
Culmination
c) Reasons :

* Jnanam is culmination, you don’t have to work for Moksha because Moksha, Brahman
is my nature, already accomplished.

* Brahman is myself Siddham.

d) Centred on — Brahma Siddham, Moksha Siddham, elaborate discussion in 4t Sutra, Tattu
Samanvayat.

Hﬂm | Tattu Samanvayat |

But that Brahman (is known from the Upanisads), (It) being the
object of their fullest import. [| = | — 4]
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Karma Karma Phalam
- Sadhyam - Sadhyam
- Doit - To get
|
- Generate it

XVI) Purva Mimamsaka :

a)

- Karaka Sadhya Kriya
- Kriya Sadhyam Phalam

Entire Veda deals with

Karma

b) Both are Sadhyam.

c)

Karma Phalam

All living beings have only 2 goals

Sukha

Prapti

Dukha Nivrutti
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XVIl) Both Sadhyam, have to get some happiness or remove sorrow.
d) Purva Mimamsa makes an Anumanam :
 Brahman can’t be subject matter of Veda.
e Why?
e) Subject matter = Sadhyam Brahman = Siddham, not subject matter.
f) Brahman not known through Veda but through other Pramanams Pratyaksha, Anumana, etc.

XVIII) Purva Mimamsakas argument Brahman Pratyakshadhi Gocharam, Siddhatvat, Dharma,
Sadhya Vilakshanatvat, Ghatavatu.

* Not Veda Vishaya.
e 4t Sutra — Tattu Samanvayat.

XIX) Based on this, Nyaya Veiseshika also gives an argument :

Purva Mimamsa argument Nyaya Veiseshika
4th Sutra 2"d Sutra

XX) Both discussion based on :
* Brahma Siddham
* Brahma Pratyakshadhi Gocharam.
* Anumana Gocharam

 Brahman can be inferred through Anumanam.
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XXI) Brahma Asti, Jagat Karanatvat like Ghata Karana Mritvatu.
 Brahman is there as Jagat Karanam which can be proved through logic itself.
 Why? Siddha Vastutvat.

XXIl) Nyaya Veiseshika :

e 2ndSutra discusses only logical Pramanam not discussing Shastra Pramanam.

XXIlI) a)

Debate

2nd Sutra deals with which
Pramanam

Shastra Anumanam

b) “Janmadasya Yataha” is dealing with Anumana Pramanam

AT 94 | Janmadyasya yatah |

That (is Brahman) from which (are derived) the birth etc. of this
(Universe) [I — 1 — 2]

c) Anumanam can prove Brahman, Siddha Vastu.
d) Brahman is not subject matter of Veda.

e) It is subject matter of Paurusheya Pramanam, like Anumanam.
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XXIV) Shankara :

a) Brahman is Siddha Vastu.
* Itis Veda Vishayam.
 Not Anumana Vishayam.

b) Purva Mimamsakas view :

* Entire Veda is dealing with Sadhya Vishayam only, we don’t agree.

c)

Veda deals with

Sadhya Vishayam also

Siddha Vishayam also

Karma Khanda

d) Just because it is Siddha Vishayam, can’t say it is available for other Pramanams.

Jnana Khanda

e) Yatra Yatra Siddhatvam, Tatra Tatva Pramanatara Vedyatvam.

e Can’t make this Vyapti.

f) Svarga Loka — Siddha, already there.

* Need not generate.
* One of 14 Lokas.

g) Svarga can be known only through Veda Pramanam.
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h) Svarga = Apaurusheya Vishaya
i) Apaurusheya Veda Pramana Matra Gamyam.
j) Brahman, Siddha, Veda Pramana Matra Gamyam

 Knowable only through Veda Pramanam.

k) Veda deals with

Sadhya Karma Phalam

Siddha Brahma

|) Both are Apaurusheya Vishayam.

m) Veda Purva and Vedanta are 2 different Shastrams.

XXV) All other say Veda is one Shastram, Advaitin alone says Veda is 2 Shastrams.

Sadhya Vishayam

Siddha Vishayam

Purva Mimamsa

Uttara Mimamsa

XXVI) Shankara to Neiyayika :
a) World is product, it has originated.
b) Ascertain that world has a Karanam.
* Thisis Anumana Gamyam
* You can infer the presence of a Karanam.

* Never infer what type of Karanam.
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c) See you, infer parents

 Whois the parent, can’t infer.

d
) Brahman

v

Jagat Karanam

\ 4

Abhinna Nimitta Upadana Karanam

v

Can’t infer

XXVIl) Brahman can’t be inferred — 2"d reason :

a) Anything inferred must have been experienced before.

b) | infer fire based on smoke.

c) Previously, | have experienced smoke and fire together.

d) Have Vyapti Jnanam, through Pratyaksha not Anumanam wherever smoke — fire is there.
e) Based on Vyapti, infer existence of fire.

XXVIII) If Brahman is to be inferred, there should be Vyapti Jnanam.

a) Where world / Product is there, Brahman is the Karanam.

b) | have not seen Brahman producing world.

c) Brahman has never been experienced to derive a Vyapti Jnanam. 932



d) Therefore, can’t make an experience.

e) World if product, Karyam, can’t ascertain if it is produced Brahman or Shunyam or Param
Anu or Prakrti.

f) Through logic, Sankhya arrived at Prakrti as Jagat Karanam.
g) Neiyayika — Paramanu — Jagat Karanam
* Not able to conclude.
h) Logic proves :
* There is a Karanam.
» Specifications, logic does not have.
e Require Shastra Pramanam.
XXIX) Conclusion :
a) Janmadasya Sutram not dealing with Anumana Pramanam.
b) Vedanta Vakhya Pradarshanartham.
c) Brahman = Jagat Karanam
 Come to know only through Veda Pramanam.
d) Debate :
* God is cause of creation.

e 1stcheck : Whether person accepts Veda as Pramanam or not.
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e) If person does not believe in Veda Pramanam, never discuss religion, spirituality, Moksha,
Dharma, rituals, rebirth, Sanchita.

f) Example :
e Cricket Match, first umpire (Veda) enters.

g) If other person is strong in logic, he will finish you.
 Then we have to quote Veda.

h) Janmadasya — is to discuss Apaurusheya Vedanta Pramanam.

934



61) Bashyam : Chapter 1 — Section 1 — Sutra 2 continues....

[EQEGENEEESCIET IS ERIES
TSSATRATITH 2 S IS5 | FB0 T ITHHTL |
ST MITAT SRS (4. 3. 3 1 2 1 %) SYIHHITE —

FAT IT AT AT ST | AT ST S i |
FTTI IR | ATg SIS | Igalid | ° (d. 3.
312 1%) T I THUATRIT — A<= WieaH I
AT SR | 3T = ST ST | 37T

I I Ta=T (4.3.3 1 &1 2) 8T |

AT EATATI R aTRITTA

(N ¢ ~ (N
[ACURN G GH T AH AT A A en (LU ATTY

ISEAATA Il Rl
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2nd Sytra

Does not discuss Paurusheya Is discussing Apaurusheya Veda
Anumana Pramana Pramanam alone

I1) What is the Veda Pramana Vakhyam kept in mind by Vyasacharya when he wrote 2" Sutra.
lIl) He didn’t have Anumanam in his Mind, had Veda Vakhyam, Vishaya Vakhyam.

IV) What is the Veda Vakhyam, with the help of which Vyasa wants to indicate, define
Brahman.

V) Samanvaya Adhyaya :

* Analysis of Upanishadic sentences.

e Study Brahma Sutra after Upanishads.
VI) Taittriya Upanishad : Chapter3-1-2

a /A | Fdar a1 SHI A= SR | tam hovaca | yato va imani bhutani jayante |
A SATa=r Sfafea | aeag=afRafaai=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
doataaaEs | dogedfa @ adlsacad tadvijijiasasva | tadbrahmeti sa tapo'tapyata

¥ aaEacear || 2 sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2] 936




* Brighu Valli, Yatho Va Imani Butani.
a) Brighu goes to his father Varuna.
b) Tells — Adhihi Bagavo Brahma

* Please teach me Brahman.

c) Chandogya Upanishad :

Svetaketu Uddalaka

Son Father — Guru

d) Guru :

e Teaches Paroksha Jnanam first.

* Brahman is that from which world originates, in which world rests, into which world
resolves.

e) Jagat Karanam = Brahman.

* Whenever we see the body, world — remember Brahman, absolute | and relative | —
Body, Mind, Tiny individual world.

* Vyashti, Samashti, Adhishtanam is Brahman (Sat, Chit, Ananda Principle).

f) For discovering Brahman, you don’t need to search outside, as Brahman is Jagat Karanam.

g) Karanam must be pervading entire Karyam.
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h) Karanam pervades Karyam

Karanam Karyam
Gold Ornaments
Wood Furniture
Iron Nail Cutter
Mud Pot

Brahman Universe

VIl) a) Brahman must be in me also.
e |am part of the Universe.

b) Karanam Brahma must be in me also.

c) | have different layers of personality.

d) Annam, Pranam, Srotram, Mano Vacham lti
* Search in 5 Koshas.

e) Ask which part is Karanam?

VIII) If Karanam, it must be in 3 periods of time.
* Past, present, future.

IX) Karyam is there only now.
* Before it was not

e Later it will be not 938



X)

Xl) Clues :

Body — Mind

Brahman

- Karyam
- Nitya Baddaha

- Jagan Karanam

- Sat, Chit, Ananda

- Nitya Mukta

- Exists in 3 periods

- Gold was before ring, after
ring, during ring

- Trikala Tishtati

- Changeless

Brahman is Jagat Karanam

A

4

| am K

aryam

A

4

Brahman being Kar

anam is changeless

A

4

Probe into yourself

A

4

Arrive at change

less factor in me
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XIl) Taittriya Upanishad :

3 FEATd T | annam brahmeti vyajanat |

IFAIGEAT WieadAlsl A=l S™=d | | annaddhyeva khalvimani bhutani jayante |
HeaAdd A Sfafed | o=t annena jatani jivanti | annam
YOI A TaRdIfd dgfaeng | prayantyabhisamvisantiti tadvijiiaya |
TR 99U aeHAIdar] | punareva varunam pitaramupasasara |
;zﬁ% oTal qgﬁ%:r d ga= | adhihi bhagavo brahmeti tam hovaca |
a9dar seq AfeaEe | tapasa brahma vijijfiasasva |

aqt s ¥ a9isasaa tapo brahmeti sa tapo'tapyata

T aaEacar 1 ¢ | sa tapastaptva || 1 ||

Bhrgu learnt that food is Brahman because it is from food that all these beings are born; by
food, when born, do they live and having departed, into food they enter. Having known that,
he approached his father Varuna, and said: “Revered Sir, teach me Brahman”. Varuna told him:
“By Deep thinking (Tapas) seek thou to know Brahman. Tapas is Brahman”. He performed tapas
and having performed tapas.... [3-2-1]

* Annamaya Kosha = Brahman.

XIIl) Body — Annam — Changing, not Jagat Karanam.
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XIV) Prano Brahme Divya Janat.
 Mano Brahme Divya Janat.
* Vijnam brahme Divye Janat.
* Comes to 4 Koshas

e Skips Anandamaya Kosha.

XV) Comes to changeless Atma

* Changeless Atma is called Anandaha.

 Which we are experiencing in deep sleep state.

* Not Ananda Maya Kosha.

* Ananda Atma discussed in Brahmananda Valli.
XVI) Taittriya Upanishad : Chapter 2

dHY T ARR HTCAT | tasyaisa eva $arira atma |

T: qaFT dEAGAT TATHAIG [ AFIHAN | yah pirvasya tasmadva etasmadvijiianamayat |
HAsTaAX HATCHIssATGHA: | A=Y Ul anyo'ntara atma"nandamayah | tenaisa pirnah

" 4ar Y Fﬂﬁw Tq | d8° ‘fﬁ“lﬁﬂ?lﬁ | || sava esa purusavidha eva | tasya purusavidhatam |
I=ad Jeuiae: | 9 BEaT R anvayam purusavidhah | tasya priyameva $irah |
Al gfgToT: 9&T: | 9Hlg 3°TR: 9eT: | modo daksinah paksah | pramoda uttarah paksah |
ATTeG ATCHT | §EH J=6 favol ageA¥ | ananda atma | brahma puccham pratistha tadapyesa
ety aafd 0 R | $loko bhavati || 2 || 941




Of that, of the former, this one verily is the embodied self. Different from this self made up of
intellect (Vijnanamaya) is another self within, formed of bliss (Anandamaya). By this, that is
filled (By Anandamaya the Vijnanamaya is full). It also has the shape of man. According to the
human form of that is the human form of this. Of it, Joy (Priya) is the right side, Rejoicing
(Moda) is the left side, and bliss (Pramoda) is the trunk. Brahman is the tail support. There is
this following Vaidika Verse aboutit. [2 - 5 - 2]

* Upto this is Ananda Maya Kosha.
b) Ananda Atma = Brahman

* Brahma Putcham Pratishta.
XVII) Brighu went interior and finally arrived at Ananda.
XVIII) Taittriya Upanishad :

Heel FEATd STl | Heeredd anando brahmeti vyajanat | anandadhyeva
gieqalla Hdla Ad=d | et aarie siaied | || khalvimani bhiitani jayante | anandena jatani jivanti
Heleg, JaecaRATaeealic| $9T S anandam prayantyabhisamvisantiti saisa bhargavi
qreuil faedr || WA SAAwgidisod 4 d varuni vidya | parame vyomanpratisthita ya evam
35 yfafasofd Feam=rg fafd | veda pratitisthati annavanannado bhavati |
AgTHata Yordl RIASeATHa | mahanbhavati prajaya pasubhirbrahmavarcasena |

g Pl 0t mahan kirtya || ¢ ||




He knew that bliss was Brahman, for, from bliss all these beings are produced, by Bliss do these
beings live. They go to bliss on departing and become one with it - This is the knowledge learnt
by Bhrgu and taught by Varuna. This is established in the supreme space - In the excellent
cavity of the heart. He who knows thus becomes one with Brahman. He becomes the
possessor (Assimilator) of food and the eater (Enjoyer) of it. He becomes great in progeny,
cattle and gains the splendour of true Brahman-hood, Indeed, he becomes great through fame
and renown. [3-6 - 1]

XIX) Saisa Barghavihi Iti Varuni Vidya :
a) Anandam = Brahman

* Is Bhargavi Vidya

* Learnt by Brighu.
b) Varuni Vidya — Taught by Varuna.

XX) Upanishad Brahman
Chandogya Upanishad Existence (Sad Eva)
Aitareya Upanishad Consciousness (Prajnam Brahma)
Taittriya Upanishad Ananda (Brigu Valli)
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Chandogya Upanishad :

Hed AHICHT F™HIGHAARG AT |
dTAGHd: Hoolldd Il &.2.¢ |

sadeva somyedamagra asidekamevadvitiyam |

taddhaika ahurasadevedamagra asidekamevadvitiyam
tasmadasatah sajjayata || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

Aitareya Upanishad :

U FaIY 3¢ 0¥ JAITd7d A9 2ar garT
TeAEAT TIdT TR AT
FATAICAAATT T YRS |
ATATATALTIO JATI0 TS 7
ATEATT T AT AT

AT 9 [#T BT Afcdods JIf Fg9 i

T I=F ®E7 99 =T Yo Jiafed
RIEEICIC AR FIRIGEAD FIGE: G EL

Esa brahmaisa indra esa prajapatir-ete sarve deva imani ca

panca mahabhutani prathivi vayur-akasa apo

jyotimsi tyetani-mani ca ksura-misraniva

bijani-tarani cetarani candajani ca

jarujani ca svedajani codbhijjani

ca asva gavah purusa hastino yat-kincedam prani jangamam ca patatri

ca yacca sthavaram sarvam tat-prajna-netram prajnane pratisthitam
prajna-netro lokah prajna pratistha prajnanam brahma I3l
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This is Brahman. This is Indra. This is creator Prajapati. This is again all the gods and these five
great elements, namely, Earth, Wind Space, Water, and fire, all the small creatures and the
other seeds of creation, the egg-born, the womb-born, sweat-born, earth born, viz. trees
etc., horses, cattle, men, elephants and all the breathing things that are here — the moving or
flying or immovable — all these are guided by Consciousness and are supported by
Consciousness. The Universe has Consciousness as its guide (eye). Consciousness is the basis
of all ; verily, Consciousness (Prajnanam) is Brahman. [lIl —= 1 — 3]

XXI) What is Ananda?
* 5 features
e Experiential Ananda is not Brahman.
e Experiential Ananda is Ananda Maya Kosha.
e Why?
* |tistemporary, Ananda is past, now | am tense.
XXII) Non experiential Ananda gets reflected in Ananda Maya Kosha.
Definition :
a) Capital Ananda is not a part, product, property of the world or Mind.

b) Happiness is an independent factor which pervades the mind now and then and gets
reflected in the Mind.

c) Happiness is not bound by the boundary of the Mind.
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d) Happiness continues to exist even after everything is resolved.

* Asin deep sleep state.

e) Pure happiness which survives is not available for transaction, it is transcendental.
f) We are not talking about Pratibimba Ananda.
XXIIl) Taittriya Upanishad :

d A= || Idal a1 SAM A=l SiRed | tam hovaca ||yato va imani bhutani jayante |
AT A= Aaf=d | ATI=ATRATAAT=d | || yena jatani jivanti [ yatprayantyabhisamvisanti |
dgataeaEa | dogedfa @ adisacad tadvijijiasasva | tadbrahmeti sa tapo'tapyata

¥ auEacear | 2 sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when

departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

 |ti, it begins in Brighu Valli — 1t section.
a)

Brighu went back 4 times

Annam Brahma Pranam Brahma Mano Brahma Vignanam Brahma

e @Guru sends back.
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b) 5t" time : Nirnaya Vakhyam
e Brighu arrives at Brahman as the Ananda obtaining in himself as the Bimba Ananda.
Which Bimba Ananda is identical with pure Consciousness, pure existence.

c) At pure level :
* Existence = Consciousness = Happiness.

d) With Nama Rupa association, existence, consciousness, happiness are different.

e) When you remove Nama / Rupa, Existence = Consciousness = Happiness = Brahman

f) Drishti
|
| |
Vyavaharika Svarupa Drishti / Paramartika
- Bheda - Abheda
- Aneka - Ekaha
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g) Taittriya Upanishad :

3 FEATd A= | annam brahmeti vyajanat |

IAIGEAT WieadAlsl Ad=l S™=d | | |annaddhyeva khalvimani bhutani jayante |
HeaAdd A Sfafed | o=t annena jatani jivanti | annam
YOI A TaRdIfd dgfaeng | prayantyabhisamvisantiti tadvijiiaya |
TR 99U aeHAIdar] | punareva varunam pitaramupasasara |
;zﬁ% oTal qgﬁ%:r d ga= | adhihi bhagavo brahmeti tam hovaca |
a9dar seq AfeaEe | tapasa brahma vijijfiasasva |

aqt s ¥ a9isasaa tapo brahmeti sa tapo'tapyata

T aaEacar 1 ¢ | sa tapastaptva || 1 ||

Bhrgu learnt that food is Brahman because it is from food that all these beings are born; by
food, when born, do they live and having departed, into food they enter. Having known that,
he approached his father Varuna, and said: “Revered Sir, teach me Brahman”. Varuna told him:
“By Deep thinking (Tapas) seek thou to know Brahman. Tapas is Brahman”. He performed tapas
and having performed tapas.... [3-2-1]

XXIV) Other Upanishadic statements :
* Have same message.
* Brahma Srishti, Sthithi, Laya, Karanam.
« All are Vishaya Vakhyam for 2" Adhikaranam. 948




XXV) Deals with Nitya Mukta, Buddah, Shuddah, Svabava, Sarvagya Svarupa Karana Vishayani.

Nature :
a) Nityam:
e Eternal
b) Shuddham :
* Pure
c) Buddham :
e Chaitanya Svarupam.
d) Muktam :
e Ever free from Universe and Body.
e) Svabava :
* Natural
f) Sarvagya :

* Omniscient Svarupa Karanam.

XXVI) This description important because he reveals Jagat Karanam as Chaitanyam.

a)

Sankhya Nyaya / Veiseshika
Prakrti Param Anu
Achetanam Achetanam
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b) Other Schools :
* Achetana Karana Vadhis
c) Advaita Vedanta and Visishta Advaitam :
* Chetana Karana Vada.
d) Sarvagya Vishaya Karanam
XXVII) Sruti Vakhyams — Ratna Prabha Ramanada
a) Mundak Upanishad :

FAUHI: G1d g T T GRS GR{ar-T |
FT H: THUT] BAATAIA THTSETTT FRITE [ 1| 9|

Yathorna-nabhih srjate grhnate ca yatha prathivyam-osadhayah sambhavanti,

Yatha satah purusat kesalomani tatha-'ksarat sambhavatiha visvam 117 I

As the spider projects and withdraws (unto itself) the web, as the herbs and plants sprout out from
the earth, as hairs grow on the head and body of man, so from the Imperishable Being comes out

the universe. [I| = 1 — 7]

b) Mundak Upanishad :

T HIA: HITda= FATHHT d19: |
TETCdgel ATH =984 o S7aTd |l ]|l

Yah sarvajnah sarva-vid yasya jnana-mayam tapah |

Tasmad-etad brahma nama rupam-annam ca jayate [1 9 I

From the Brahman (the Supreme Reality) — who not only is aware of the total happenings in the world but
is equally in the know of all the details of happenings every minute, whose very thought is of the nature of
Knowledge — are all these produced : the Creator, names and forms, and nourishment for all. [| - | — 9]
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c) Aitareya Upanishad :
Included in 24 Adhikaranam.

d) 2nd Sutra, 24 Adhikaranam over.
XXVIIl) 5 components of Adhikaranam :

a) Vishayo Vishayash Chaiva Purva Pakshas Tato Uttaram Sangatih Cheta Panchangam Shastre
Adhikaranam Smrutam

b) 1st:

Subject matter debated in Adhikaranam.

Vishaya Vakhyam.

Is there Brahma Lakshanam, Definition or not?

Brahma Lakshanam = Subject matter

Astiva

Nastiva

- Vyasa

- Purva Pakshi
- Upanishad says :
a) Taittriya Upanishad :
- Yatho Vacho Nivartante...
b) Kenopanishad :
- Na Tatra Chakshur...
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Taittriya Upanishad :

Tal g feaded | 39T A A5 |
W< Feavn fagar | 7 feRfq Favaaia o ¢

yato vaco nivartante | aprapya manasa saha |

anandam brahmano vidvan | na bibheti kutascaneti || 1 ||

He who knows the bliss of Brahman, from which all words return without reaching it, Together
with the mind, is no more afraid of Anything. [2 - 9 - 1]

Kenopanishad :

T T FAEsTd J ArTestd 41 J44
7 T = fars=mET Fdeaforen

-

e digfeqreen sifafeqrefy

™

[ =

Zq 919 Tal A T 3

Na tatra caksur gacchati na vag gacchati no manah
na vidmo na vijanimo yathaitad-anusisyat

Anyadeva tad viditad atho aviditadadhi

Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [| — 3]

c)

Samshaya

|
Astiva

* |sthere a definition or no definition.

|
Nastiva
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d) God defined is God defiled, brought down, degrading Bhagavan.

e) Words can’t define Brahman Brahmanaha, Vacham Agocharatvat Vag ateetatvat,

Nirdhamakatvat, it is undefinable.
f) Attributes required to define something
g) Define in terms of attributes.
h) Purva Pakshi — Lakshanam Nasti
i) Siddhanti :
* Lakshanam Asti

e Upanishad defines.

j) Tatastha Lakshanam = Indirect definition Jagat Karanam Brahman

k) Jagat Karanam

Anandam Brahma

Tatastha Lakshanam

Svarupa Lakshanam

Yatho Va Imani Butani

Anando Brahmeti Divyajanat

Taittriya Upanishad — 37 Chapter

 Siddhanta is over.
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XXIX) Question :
* If Upanishad gives definition.

a) Why Upanishad says — Brahman can’t be defined?

b) Taittriya Upanishad :

Id! 9t @aded || 39T H[4T 9% |

Ao geau fagare | a fofa fermfa
dEIY Tq ARR AT | T @8 T 0 ¢ |

yato vaco nivartante ||aprapya manasa saha |

anandam brahmano vidvan | na bibheti kadacaneti
tasyaisa eva $arira atma | yah plrvasya || 1]]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This
mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.

2-4-1]

* Yatho Vacho Nivartanta... Can’t talk of Brahman.

c) Taittriya Upanishad :

3 FEATAGI=ITd 97 | dauIsHFdT |

TFT FAAHAd 9557 |

a1 4q Afed e A A=A |
AT FA FHATHT |
seAom [AafREata n ¢ o

Om brahmavidapnoti param | tadesa'bhukta |

satyam jiianamanantam brahma |

yo veda nihitam guhayam parame vyoman |
so'snute sarvan kamansaha |
brahmana vipasciteti || 1 ||




Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited:
Brahman is the truth, knowledge and infinity. He who knows it as existing in the cave of the heart in the
transcendent Akasa, realises all his desires along with omniscient Brahman. [2-1-1]

e Satyam Jnanam Anandam Brahma... definition.

d) Is Upanishad contradicting itself?

e) If undefinable If definable

Upanishad should not define Can’t say undefinable

XXX) Answer :
a) Brahman is Paramartikally undefinable Vyavaharically definable.

b) Jagat Karanam — Anando Brahmeti

‘) Paramartikam Vyavaharika Drishty

Yatho Vacho Nivartante Satyam, Jnanam Anantham

d) Hence no contradiction.

e) 5 components

Vishaya Samshaya Purva Pakshi Uttaram Sangatih

|
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XXXI)

1st Sutra

2"d Sutra

- Enquire into Brahman
- Athatho Brahma Jingyasa

Janmadasya Yatah

What is that to be enquired into.
For this definition of Brahman is
given as subject matter of enquiry

XXXII) Sangatah :
e Uttapya Uttapanam — 15t Sutra instigates 2" Sutra.

* Natural curiosity, anxiety comes

* Adhikaranas 5 components seen.

Revision:

NG

Is answered

Sutra 2 — Topic 60 :

1) 2"d Adhikaranam, 2"4 sutra conclusion.

a) Definition of Brahman :

* Jagat Karanam.
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b) Taittriya Upanishad : Chapter3-1-2

d g | Far a1 A e e |
A e Sliafed | IoTg=ca AT |
G | degedfd ¥ dalsdead

H dOEeeal I R |

tam hovaca | yato va imani bhitani jayante |
yena jatani jivanti | yatprayantyabhisamvisanti |
tadvijijiasasva | tadbrahmeti sa tapo'tapyata

sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

e Tatastha Lakshanam — Jagat Karanam Brahman.

c) Taittriya Upanishad : Chapter3-6-1

A=l FEATd M | Hewgeda

GieaaTs ol qed | G olredial Safed |
Hleg, Yawcafaaiaeedlia d9r dPfd

qreuil e | WA SEeqfdfsodr 7 v

35 yfafasofa sTamea) #afa |
AHata Jordl RIASEATERI |

G AT I ¢l

anando brahmeti vyajanat | anandadhyeva
khalvimani bhatani jayante | anandena jatani jivanti |
anandam prayantyabhisamvisantiti saisa bhargavi
varuni vidya | parame vyomanpratisthita ya evam
veda pratitisthati annavanannado bhavati |

mahanbhavati prajaya pasubhirbrahmavarcasena |
mahan kirtya || ¢ ||




He knew that bliss was Brahman, for, from bliss all these beings are produced, by Bliss do these
beings live. They go to bliss on departing and become one with it - This is the knowledge learnt
by Bhrgu and taught by Varuna. This is established in the supreme space - In the excellent
cavity of the heart. He who knows thus becomes one with Brahman. He becomes the
possessor (Assimilator) of food and the eater (Enjoyer) of it. He becomes great in progeny,
cattle and gains the splendour of true Brahman-hood, Indeed, he becomes great through fame
and renown. [3-6 - 1]

e Svarupa Lakshanam of Brahman = Ananda.

II) Meaning of lines in topic 60.

a) Purva Pakshi — Purva Mimamsa :
* Veda meant to discuss what is to be produced later.
* What already exists, Veda need not discuss.

* No benefit we get or give up.

b
) Sadhya Vastu Siddha Vastu

Subject matter of Veda Not subject matter

 Wrong idea held strongly.
c) If Brahman is Siddha Vastu, then Brahman not subject matter of Purva or Uttara Bhaga.

d) Brahman must be available for any Pramanam other than Veda.
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e) Purva Pakshi — Conclusion :

Pramanantara Vishayam.

Available for Pratyaksha, Anumana, etc.

f) Discussing Brahman through Veda is a waste of time, stop class.

g) Brahma Sutra :

Discussing Brahman through Veda.

Ill) Shankaras Answer :

a) Brahman can’t be known through any other Pramanam.

b) Can be known through Vedanta Pramanam only.

c)

2 Words makes this clear

- Sarvam Brahman Aupanishadam - Brahman is not available for
- That which can be known, other Pramanam

Vedyam, only from Veda - Vyatireka
- Anvaya - Reason : Brahman is Ashabdam,

Asparsham, Arupam, Arasam,

Agandham

- Does not have 5 attributes

- Our Sense organs are designed
only for 5 Sense Objects, to see
5 attributes
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d) Ears — Shabda
* Eyes—Rupa
e) Brahman has no attributes
* Pratyaksha, Sense Organs useless in this field of knowledge.
f) Indriya Avishayatvena Vyapti Jnana Sambandha Agrahanat :
* Since Brahman not object of Sense Organs, it is not available for Sense Organs.
g) Therefore, it is also not available for Anumanam.

IV) To infer fire through smoke you must have already known connection between fire and
smoke in Yaga Shala.

* Where Smoke, Fire, knowledge must be there = Vyapti, generalisation, basis for
Anumanam, known only by Pratyaksha Pramanam.

V) Brahman not Pratyaksha Vishaya.

* \Vyapti Jnanam not possible.

VI) By its very nature, Sense organs are deigned only to experience objective Universe.

VII) Katho Upanishad : Chapter2-1-1

T AT ZORG MM*{-HHIC‘HIS\'WH AT 7TeH [|| Paranci khani vyatrnat svayambhuh tasmat paran pasyati na antaratman

Q]réﬁﬁ\ T Wlllr‘-llda&i'- dERED e\:-lchrwm 191 Kascid dhirah pratyag atmanam aiksat avrtta caksur amrtatvam icchan 1 11
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The self-existent (Brahma) created the senses with outgoing tendencies ; therefore, man
beholds the external universe and not the internal Self (Atman). But only some wise man

desirous of Immortality, with eyes averted (turned within and with his senses turned away)
from sensual objects, sees the Atman within.

* Sense organs extrovert in nature.

VIIl) Brahman is subject.
* Subject can’t be objectified by outgoing sense organs.
* Not dealing with Brahman.

IX) If Brahman was objectified by Sense Organs, can get Vyapti Jnanam.

This World Brahman

Karyam Karanam

|
Ambandha is there
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XI) Vyapti Jnanam is possible only when Brahman is Indriya Vishaya.

XIl) Even though Brahman is Siddham, it is also Veda Vishaya.

XIll)

Veda Vishaya

Sadhyam

Siddham

- What is to be produced later

- Svarga

- Brahman
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