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62) Introduction to Chapter 1 — Section 1 — Sutra 3 :

IR ISHBETE
STITChIRUTCTH R Ta 3T TalUI&THH, dad GIATE

63) Chapter 1 — Section 1 —Sutra 3 :

IS AT |

Sastrayonitvat |

The scripture being the source of right knowledge. [1 -1 — 3]
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I) What is connection — Sangatih between Sutra 2 and 3?
Il) Sutra 2 :

STHTEIET IFd: | | Janmadyasya yatah

(Brahman is that) from which the origin etc., (i.e. the origin, sustenance and dissolution) of this
(world proceed). [1 -1 - 2]

* Brahman is Jagat Karanam, Sarva Karanam.

* Karanam, cause of everything in the cosmos.

1
) Sarva Karanam

Upadana Nimitta

Material Cause Intelligent Cause

IV) Brahman has knowledge of what he is producing — Omniscient, Omnipotent.
 What is the purpose, what is the Pot? Cloth?

V) Bhagawan is omniscient is indicated by 2" Sutra.

VI) Direct Meaning :

* Bagavan is Jagat Karanam. 964




VII) Corollary :
e Because he is Jagat Karanam, must be Omniscient and Omnipotent.
* Omniscience, indirectly revealed by 2" Sutra being cause of entire Universe.
VIII) Omniscience of Bhagawan is reinforced in the 3" Sutra.
* How?
IX) Maya Sahitam, Ishvara Rupam Sagunam Brahma = Jagat Karanam = Sakti = Sarvagyaha
X) He is creator of the world and the Veda.
* Veda is the only key to get out of Samsara Chakram.

* Bhagavans compassion is he has provided Samsara and route for Moksha also for
those who want.

Xl) Gives means for Moksha.

* Veda, Guru Sishya Parampara, Narayanam, Padma Vibham, Vasishtam, Sada Shiva
Sama Aramban.

e Bhagavan = Adi Guru
XIl) World is provided for exhausting Karma.

* Veda is provided for escaping from Karma for good.
XIll) Veda is huge repository of all knowledge.

* Now we have only a small portion of Veda.

* 1180 Branches, 1000 Branches in Samaveda (Sakhas). -



Yajur Veda

|
Taittriya Shakha Katha Shakha

* 1180 Upanishads were there.
XIV) Veda Purva :
* 14 Lokas, Bhu Loka one of them.
* Param Vidya — Apara Vidya

* \eda contains Sarva Jnanam.

* Bhagavan is author of Veda, Omniscient, Omnipotent.

XV) Knowledge contained in the book, Bhagawan has
* Chat GPT
* Ishwara contains Sarva Jnanam within Maya.
XVI) Not only author knows
e Everything contained in the book, authored by him, author will have more.
e Can’t express everything.

* Knows more than what we can write.
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Spoken words

Written words

Known knowledge

- Less

- Think
- More

- Most

XVIl) Shankara :

e Gives Panini Sutra example.

* Derivation of language.

* Veda, Sarvajnya Kalpaha, almost omniscient, hence Bhagavan — Ishvara is Sarvagyaha.

XIX) Previous Mantra :

* Jagataha Kartavyaha, Ishvara Sarvagyaha.

* In 3" Sutra, Vedasya Kartrutvat, Ishvara.

XX)
Sastra

Yoni

Veda

Nimitta Upanana Karanam

Jagat Yoni / Veda Yoni

Upadana Karanam
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XXI) Shastram definition :
 Shastram tu Hina Shasanat.

* Shastram is meant to teach what is good for us, for our well being, benefit,
accomplishing 4 Purusharthas.

* Shastrais given by Bhagavan.

XXl) Shasanatu Shastram
- Teaching instruction
- Shas — Dhatu
- Shasti, Sishta, Sashati
XXIll) Sishya :

e Shasana Yogyaha Sishya.
* One who is fit for teaching.
XXIV) Shastram = Teaching text
= Veda
* Vedasya Yoni = Shastra Yonihi.
XXV) Shastra Yonitvat Brahma Sarvagyam.
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XXVI) Shankara splits compound word “Shastram” in 2 ways and conveys two different

messages.

* Targa, Mimamsa, Vyakaranam will come in Bashyam.

Aham Pitambaram Pashyami

Bahuvrihi Samasa (ed)

Pitham ambaram Yasya Saha
| am seeing a person who is
yellow clothed

Add ed

XXVII)
Karma Dharaya Samasa
- Pitham Ambaram Pithambaram -
- Yellow cloth
XXVIII)

Great Intellect

Prefers to intellect

Person with great intellect
Possessor

One who wears yellow cloth
Krishna lover of Yellow clothes
Therefore Pithambaraha
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XXIX)

XXX)

Pithambaram Pashyami

A

Bahuvrihi

A

| am seeing a person who is wearing
a yellow cloth

Shastra Yoni

2 ways

Sashti Tat Purusha Samasa

Bahuvrihi

Shastrasya Vedasya Yoni Shastra Yoni
Brahman is the Yoni — Cause, of
Shastram

Brahman is Nimitta, Upadana
Karanam of Veda

Veda Karta Brahma

Yoni = Karanam here

Shastram Yonihi Pramanam Yasya
That Brahman for which Shastram is
the Pramanam.

Better meaning

Yonihi Pramanam Yasya Brahmanaha
That which has Shastra as Pramanam
Yoni = Pramanam here
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XXXI) This Sutra has 2 different standpoints.

a) Sutra Definition :

Having different facets like a Diamond.

Alpaksharam Asandigdam Saravat Vishwatomukham Akshobya Mana Sudvincha
Sutram Sutram Vido Viduhu.

b) Vishwoto Mukham :

‘) Picture — 3 views — facts
|
Brahma Shiva Vishnu
d)
Sutra

v

Look at different Angles / Grammar
standpoint (Compound)

e) Shastrayonitvat = Vishwato Mukham of Brahma Sutra.
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XXXII) 15t Interpretation :
e Sashti Tat Purusha Samasa.
e Shastrasya Yonihi.
* Creator of Veda, Author of Veda = Bagawan.
* Therefore, Apaurusheya Pramanam.
XXXIIl) Veda = Anaadi
* Ishvara = Anaadi
a) In this Sutra we say Veda is authored by Ishvara
* Created by Author.
b) Universe has a beginning created by Bhagavan.
c) Veda also created by Bhagavan.
* Veda should have a beginning, Ishvara Karyatvat.
* Contradictory views, Veda is Anaadi, Ishvara Srishti.
d) If Anaadi, can’t say it is Ishvara Srishti.
e |f Ishvara Srishti, can’t say Anaad..
 How do you resolve it.
e) Answer :
* Veda is Anaadi.

e At time of creation, we say, Ishvara created the Veda.
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f) Tarquika, Nyaya Veiseshika Philosopher also says Veda is Ishvara Srishti.
* His Ishvara and our Ishvara Srishti, there is a subtle difference.

g) He says Veda has a beginning.

We say :
* Really Veda is Anaad..
* \Veda is with Ishvara all the time.

h)

Ishvara Veda

Nityaha Nityaha

* Nitya Veda, Nitya Ishvarena, Nityam Vartate.
i) At the time of creation, Bagavan doesn’t create the Veda, Veda is already there.
j) Bagavan makes unmanifest Veda into manifest form.

* Veda Nityaha, Vedasya Srishtihi Nama, Vedasya Abhivyaktihi.

e Comes to manifestation.

k) Ishvara is

Author of Veda Ishvara is Sarvagyaha
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64) Bashyam : Chapter 1 — Section 1 — Sutra 3 starts...

S XE A LRI L G EEAE DRI B SCITIES

M ERCEIRIECIGE IR ERE T B I E R R

1) Shastra Yoni :
* Shastra = Veda = Hita Shasanat.

* It talks about well being of human being.
Il) It guides humanity :
* Hinduism is Veidika society.
e Bagavan has given Veda as Google Map — GPS.
* Gods positioning system.
lIl) Before you start life, father tells — oh child Veda is your guide map.
IV) You will fulfil Artha, Kama, Dharma, Moksha.
V) At death, you will show your thumbs up and die.

VI) Before death you will discover that you don’t die = Thumbs up.

* |am dropping my shirt.
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VIl) Modern name of Veidika = Hindu, Sanatana Dharma

* Teaching = Nitya

 Whatis Veda?
VIII) Shastram consists of great Rig Veda — 10,000 Mantras

Yajur Veda — 5000 Mantras

IX) Veda contains many lessons hidden.

* Many Branches of science has come to existence

* Veda Angani—6

* Vidya Sthanani.

e Siksha, Kalpaha, Vyakaranam, Niruktam, Jyotisham, Chandaha.
X) 4 Upa Angas :

e Secondary support

* Purana, Nyaya, Mimamsa, Dharma Shastram.
a) Purana = Expansion, commentary of Vedas.

e 1000 verses each.

* Not independently authored.
b) Nyaya Shastram, Mimamsa Shastram, Dharma Shastram

c) 6 Angas — 4 Upangas

e 10 Branches of science are expansion of 4 Vedas — Dasha Sthananis.
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d) 4 Upavedas — Ayurveda, Artha Shastra Gandharva Veda, Dhanur Veda.

* Upa— Angas — before

e 14 Branches of Science.
e) Veda contains all of them.

* Smruti = What is learnt in the Veda is expanded.
f) Veda = Almost Sarvagyaha.

e Material, spiritual, religious sciences, secular.
g) Reveals like Surya — Pradeepaha
h) It is as good as Sarva Jnanavan

* Yonihi, Karanam Brahma.

* Ishvara = Vedasya Karanam.

* What is Pramanam.
Xl) How Vyasa knows, Veda is created by Ishvara?

e Said in Veda itself.

* Veda = Pramanam for Ishvara Karyatvam.

XIl) Vishaya Vakyam = Upanishadic sentence.
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XIll) Brihadaranyaka Upanishad : Chapter4-5-11

2B A3\ EL DR | IR sa yathardraidhagnerabhyahitasya
el fafaraifea, prthagdhtma viniscaranti,

Ud a1 3T Agdl Haed evam va are'sya mahato bhutasya
fot:eaffaAdeaesdel aede; nihsvasitametadyadrgvedo yajurvedah
gHAdG s AasERE 3ide: samavedo'tharvangirasa itihasah

ot faean 3ufave: edle puranam vidya upanisadah slokah
FATAAREITAA ATEITATAISE sutranyanuvyakhyanani vyakhyananistam
gaAIRIA AIdde, 37T T o, hutamasitam payitam, ayam ca lokah,
U ollh:, GAITUT T &cliel, parasca lokah, sarvani ca bhutani,
sretdarfer gatfor feeaf@arfer 1 e¢ 1 | asyaivaitani sarvani nihsvasitani | | 11 ||

As from a fire kindled with wet faggot diverse kinds of smoke issue, even so, my dear, the Rg-
Veda, Yajur-Veda, Sama-Veda, Atharvangirasa; history, mythology, arts, Upanisads, verses,
aphorisms, elucidations, explanations, sacrifices, oblations in the fire, food, drink, this world,
the next world, and all beings are all (like) the breath of this infinite Reality. They are (like) the
breath of this (Supreme Self). [4 - 5 - 11]

977




XIV) Bagawan does not struggle to talk, has no throat.
* Maya, breathing of Bagavan
* Omniscience is nature.

XV) Giving Veda = Effortless Job.

XVI) Bagawan is of the nature of consciousness, once Maya joins, Bagawan is nature of
Consciousness + Omniscience.

* Maya brings Omniscience.

e Consciousness is his very nature.

* Omniscience is because of Maya.
XVIlI) When Maya comes to Bagavan.

* Maya always with Brahman.

e Sagunam Brahma Sarvada Sarvagyaha.

* Nirgunam Brahma Sarvada Chaitanya Svarupaha.
XVIIl) Elaboration :

e Bagavan author — Omniscience

* Veda = Sarvagya Kalpaha

* Bagawan = Sarvagyaha.
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Revision:

3"d Sutra — Bashyam — Topic 1

1) 2" sutra :

Brahma Lakhanam, definition.

Jagat Karanam

Srishti Sthithi Laya

Brahman is Karanam of everything.

Il) Corollary :

Brahman must have knowledge of the product to create.
Yaha Yasya Karta, aha Tasya Jnyaha Bavati.
Sarvasya Karta has to be Sarvagyaha.

Ghatasya Karta Ghatajnyaha.

Brahma being Sarva Karta, Brahman is Sarvagyam.

lIl) Brahman here refers to Maya Sahitam Brahma = Ishvara.

Brahman gets Karanam tatus only when it is associated with Maya.
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IV) Brahman by itself is Karya — Karana Vilakshanam.

Brahman word used by Vyasa for both

Sagunam Maya Sahita Ishvara Rupam Nirgunam

Here, Saguna Brahma is Sarvagya

V) 3" Sutra — reinforces omniscience mentioned in previous Sutra.
* Conclusion same, eka Vishayatva Sangati.

* Connection is re-inforcement of omniscience of Brahman.

V)

How it is reinforced?

Sutra 2 Sutra 3
- Brahman is cause of the world - Ishvara = Vedasya Karta = Shastra
- Jagat Kartrutvat Sarvagyaha Yoni = Sarvagyaha
- Yoni = Karta
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VIl) This Sutra has 2 interpretations.

Shastrasya Yoni Karanam = Brahman

(a) Karana

m (b) Pramanam

|

- Tat Purusha Samasa
- Shastrasya Yonihi

- Bahuvrihi
- Shastram Yoni Pramanam Yasya

Meaning different

VIII) 1%t Yoni :

* Karanam, Tatpurusha

Samasa.

e Shastrasya Yonihi Karanam Brahma.
IX) Shastram = Mahataha = The great

e Consisting of Rig, Yajur, Sama, Atharvana Veda.

* Size = Voluminous, Big Quantitively

e Great = Qualitatively

* Expanded with 6 Veda Angas, Upavedas and 4 Upangas.
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Siksha )

Vyakaranam

X) Veda Angas

N2

Chandaha
> 6

Niruktam

N
N 2 2\ 4

Jyotisham
Kalpa _
Ayurveda

N
N

Upa Vedas
Artha Shastram .4
Gandharva Shastram

Dhanurveda

N
N 2 2 2 2R 2\ 2

AN

Upai Angas Puranas

Nyaya
> 4

Mimamsa

Dharma Shastram
N\ _/

* 14 - Vidya Sthanani

* Not independent sciences.

N2

* They are expansion of the content of the Vedas, elaborated.
Example :

* Huge Lamp = One Surya illumines entire earth 982



Xl) Veda illumines entire creation

XI1)

Sarva Artha, all subjects.

As good as omniscience, contains all knowledge.

Veda by itself Jadam, Shabda, as good as omniscient.

Sarvagyaha Kalpaha

A

4

Slightly lower status

Ishvara

Veda

- Sarvagyaha

- Sarvagya Kalpaha
- One notch lower

XIll) Yoni 1%t meaning = Karanam, creator
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65) Bashyam : Chapter 1 — Section 1 — Sutra 3 continues...

o\ C C =~ C *
TR qacHaIATaANTdT: AT hdeT JI1T: ShiLoT §&T | 9

SIS VTHE RIIST S S TR HASUIT T
AT d: IRTATSTET | JATg=a U T
TEATIETTARTTHRAIT, TAT TS IITOT-=ITS:
THeRMIATY, T TAISIATIH IS STd TTHE

Ih | TR IXhaH — TThITERIE AT

“y

%

3l el

IR R S C I e TS E R T FAS I X E A LS IECI RS

ISITATR L] U SIBTATIT TEIT - HTEH I

g 4

EATHG AT AT AT HRIT: — 378 Hgdl d=

S

SITETHI TL99G: (F.3. 1 % | 20) SATSHA: —

K1)
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) Great Veda

Vastness Depth

e Can’t be authored by Jivaha.
* 4 \Vedas, omniscience within available Veda — 2% - 98% lost.
* Sama Veda — 1000 Shakhas
— We have 2 Branches.
Il) Para + Apara Vidya
e Authored by Omniscient Ishvara.
l1l) Vyakaranam — by Panini
* One Branch
e Author has more knowledge that what is communicated idea.
* Addendas added.
V) Veda consists of all branches of sciences.
e Bhagavan has more Jnanam than what is contained in Veda.

V) Panini Sutras on Vyakaranam, Grammar :

* One full library is there with commentaries because it is authored by human being.
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VI) Panini deals with only one Anga.

He has more knowledge than what he has written.

Hidden ideas known by Panini.

VIl) Veda has all knowledge.

Puranic stories,.. Krishna Avatara came later.

Each Purana has 1000 verses, expansion of Vyasa’s Veda, Smruti, not original.

VIIl) 1080 Shakhas, Branches of Veda were there.

Talks of Bhu Lokas and 13 others Lokas.

IX) We can’t study Bhu Loka

Devatas, Animals, Humanbeing, Varna, Ashrama Schemes...
Personality based Varna Ashrama should be followed not birth based.
Guna Karma Vibhagasha, Chatur Varnyam Maya Srishtam.

Fantastic Schemes given by Veda.

Classifications done in Rig, Yajur, Sama, Atharvana.

Rig Set to Metre, Poems
Yajus Prose Form
Sama Musical Form

Atharvana Given by Atharva Rishi
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XI)

Repository of

Para Vidya

e Bhagavan has authored.

|
Apara Vidya

* Sankalpa Matrena, along with creation created Veda, effortlessly, sportfully.

XIl) Example :

* Like breathing of normal healthy being, not difficult, not aware, effortless creation and

Veda by Bhagavan.
Xlll) Butam :
* Great Ishvara, Brahman.
XIV) Brihadaranyaka Upanishad :

H UG e@adsaigasa
geraeHAT Tafeiealed,

sa yathardraidhagnerabhyahitasya
prthagdhuma viniscaranti,

Td a1 3A{sTT HAgdl qaFd

TeT:-2affadiadcaeIdar Talda:
OdelserdshEa siag:

evam va are'sya mahato bhutasya
nihsvasitametadyadrgvedo yajurvedah
samavedo'tharvangirasa itihasah

9XIOT Tacar 39i=ive: Tl
Hﬂ?ﬂl'—'mt-lalc-t-ll-l&i-llu—llm CHONEH AT 15T
gAHNRIA 9T, 370 I ©ileh:,

O3 ©ileh:, AIT0T = 3TcdiieT,
sr=tEarfer watfor fereaf@anfer 1 oee i

puranam vidya upanisadah slokah
sutranyanuvyakhyanani vyakhyananistam
hutamasitam payitam, ayam ca lokah,
parasca lokah, sarvani ca bhutani,
asyaivaitani sarvani nihsvasitani | | 11 ||




As from a fire kindled with wet faggot diverse kinds of smoke issue, even so, my dear, the Rg-

Veda, Yajur-Veda, Sama-Veda, Atharvangirasa; history, mythology, arts, Upanisads, verses,

aphorisms, elucidations, explanations, sacrifices, oblations in the fire, food, drink, this world,
the next world, and all beings are all (like) the breath of this infinite Reality. They are (like) the

breath of this (Supreme Self). [4 -5 - 11]

* Veda and creation by Bhagavan like effortless breathing.
* Bhagavan is author of Veda, Pramanam in Brihadaranyaka Upanishad.

66) Bashyam : Chapter 1 — Section 1 — Sutra 3 continues...

~

T Hg Al M= [ATaer Hagc HaRIhH i

I) Omnipotent, Omniscient Ishvara is author of Veda.
I1) Nirathishayam = Unconditional Omniscience.

* Not relative Omniscience.

Veda Bhagavan

- Sarvagya Kalpah - Sarvagyaha

- Nirathishayam

- Absolute Omniscience and
Omnipotence
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) Omniscience Omnipotent
v v
w.r.t. Veda w.r.t. World creation
Knowledge Power

e Cut, put... difference in English.
* Interpretation No. 1 is over.

IV) Brahman is Omniscient, it is cause of Universe and Veda.
* Shastra Yonitvat, Brahma Sarvagyam Bavati.

V) Previous Sutra No. 2 :

S IR G Janmadyasya yatah |

That (is Brahman) from which (are derived) the birth etc. of this
(Universe) [I — 1 — 2]

V) Previous Sutra No. 2 :
e Tat Purusha
* Jagat Karanatvat, Sarvagyam

* Jagat Kartrutvat Yoni.
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VI) Sutra No. 3:

= = | Sastrayonitvat |

(Brahman is not known from any other source), since the
scriptures are the valid means of Its knowledge.[l — | — 3]

* Veda Karanatvat Brahma Sarvagyam.

* Conclusion same in both, Brahman is omniscient.
VIl) Next 2" interpretation :

* Yoni=Karta

* Bahuvrihi

e Shastram Eva Yonihi Pramanam Yasya.

VIIl) Omniscient Brahman can be known only through one instrument of knowledge
(Pramanam).

Brahman

Jagat Karanam Veda Karanam

* It can be known only through Veda (Apaurusheya Pramanam).

* Pratyaksha, Anumana, Upamana, Arthapatti, Anupalabdhi, Laukika Shaba (Science),
Microscope, telescope.

* None can know, discover Bhagavan. 990



Particle God

Jadam, not God Chetanam

IX) No Science can discover God.

X)

Vedanta Shastram = Instrument of knowledge to discover God.

Veda

- Purva Bhaga

- Reveals Saguna Ishvara

- Antah
- reveals Nirguna Ishvara

Both known in Veda
Faith in Validity of Veda becomes
important

XI) Without faith in Veda, don’t discuss god with anyone.

Don’t discuss ritual, heaven, hell, Punyam, Papam.

Basis for discussion is the umpire, Veda.

First Umpire no play, without Veda — Umpire, discussion on god, religion, ritual, Loka,
Punar Janma, Punya Papam not possible.

No end, otherwise important sutra, Shastra Yonitvat.

2"d interpretation next.
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67) Bashyam : Chapter 1 — Section 1 — Sutra 3 continues...

ITYSAT TUHHIARISRITE FT[T: ShILUT THTIHET Il
FYUTTETEITTOTH |

I) Athara:
e Tointerpret differently.

Il) Padmapadacharya :
* Where change happens, call it Varnakam.
e 1tinterpretation.. Earlier
* Now 2" interpretation.

l11) Bashyam of 15t — four Sutras divided into 9 Varnakams in Panchapadika of
Padmapadacharya.

e This is division of Shankaras Bashyam — Four Sutras.
e Adhyasa Bashyam = One Varnakam.
IV) Rig Veda, other Shastras — Yonihi Karanam, Pramanam Yasya = Brahmanaha

e Shastram is the instrument of knowledge to get the understanding nature of Brahman.
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V)

Brahman

v

Maya

Satchit Ananda

v

v

Nature of Brahman

Svarupam

v

VI) Common to both :

Vi)

Svabava

e Svarupam and Svabava are non-separable from Brahman.

Knowing Brahman includes

Para

Apara Prakrti

|

|

- Nirguna Brahman
- Consciousnhess

- Maya

VIIl) Gita : Chapter 7

- Matter

 Consciousness or matter alone is not Brahman.

* Mixture alone is Brahman.

e Sarvam Khalu Idam Brahma.

e Require Shastra Pramanam for knowing Maya + Brahman.
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68) Bashyam : Chapter 1 — Section 1 — Sutra 3 continues...

SITHTSS THTOT ST
ST SRR SATIUT: | ATHHIIRA

QEE — “IAT T SHI HAT ST (.3, 3 1 2 1 9)

L USRI = SRR SR 4

ST | fohT ey Tale I, ATl JaH= U YasiTardes
STHHGIE LAl ATHIcd I SRIaH | I — T

\

HATHUT T TR TSI U

LN

FISTIATHIIEI NG, AT Hadiaqiag

H3 TIgd — TN S Il 3 1

1) 2" Meaning of Sutras :

e Shastrat Eva Pramanat.

e Only with the help of Shastra, Brahman, Karanam of Jagat can be known. 994




II) Cause of Universe including Veda = Brahman.

I11) This is the 2"4 meaning of Sutra.

IV) Science, cosmology, talk of origination but not cause of the Universe.
* From where did Universe come.

* What was there before big bang not in cosmology.
V) Taittriya Upanishad :

d 19" | Il a1 AN S[dle SIed | tam hovaca | yato va imani bhitani jayante |
A9 e Safed | goag=caraafaerf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
dGRSARET | degedfd @ adlsasad tadvijijiasasva | tadbrahmeti sa tapo'tapyata

q aoEa | 2 | sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when

departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

* Shastra Udahurutam Purva Sutra.
In 2"d Sutra :
e Janma Dasya Yataha.

* Reveals Jagat Karanam Brahma. 995




Vl)
First In the End
- Reveals by giving Paroksha - Reveals by giving Aparoksha
Jnanam Jnanam
- Brahman = Jagat Karanam - Tatu Tvam Asi

VIl) Both given by Shastra Pramanam only.
VIl) Sutra 3 :

Brahman

Jagat Karanam Sarvagyam

* |tis understood, Brahman is Vedasya Karanam.

 Why Sutra 3 — Shastra Yonitvat?

* Vedais in the Universe only.

* Veda Karanatvam incomporated in Sutra 2.
VIII) Purva Pakshi :

e This Sutra not relevant.

* Janma Dasya Yataha.
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IX) Bhagavatam — 1t Verse :

35 0 WTad dRIGA™ o namo bhagavate vasudeviya
SRR Il S-aTiGaRayrisafi: WS janmady asya yato ‘nvayad itaratas carthesv abhijiiah svarat
d- i gaT1 9 3Mfdhay geli-d IRy | tene brahma hrda ya adi-kavaye muhyanti yat sirayah
detiarigai g fafa g ﬁﬂTﬁSHGIT tejo-vari-mrdam yathd vinimayo yatra tri-sargo ‘mrsa
Y11 T FaT &g I 43 iafg 1 ¢ | dh@mnd svena sada nirasta-kuhakam satyam param dhimahi

O my Lord, $ri Krsna, son of Vasudeva, O all-pervading Personality of Godhead, | offer my
respectful obeisances unto You. | meditate upon Lord Sri Krsna because He is the Absolute
Truth and the primeval cause of all causes of the creation, sustenance and destruction of the
manifested universes. He is directly and indirectly conscious of all manifestations, and He is
independent because there is no other cause beyond Him. It is He only who first imparted the
Vedic knowledge unto the heart of Brahmaji, the original living being. By Him even the great
sages and demigods are placed into illusion, as one is bewildered by the illusory
representations of water seen in fire, or land seen on water. Only because of Him do the
material universes, temporarily manifested by the reactions of the three modes of nature,
appear factual, although they are unreal. | therefore meditate upon Him, Lord Sri Krsna, who is
eternally existent in the transcendental abode, which is forever free from the illusory
representations of the material world. | meditate upon Him, for He is the Absolute Truth.

* Bhagavan = Expansion of Brahma Sutra. 997




X) In Purva Sutra = Brahman = Jagat Karanam Brahma.
* Cause of creation = Creation of Veda.
* Why separately Sutra No. 3.
Xl) 2 Reasons :
* Sutra 2 = General, Brahman is cause of entire Universe.
* Vedais included not explicitly mentioned.
XIl) Purva Mimamsaka :
* Vedais eternal
* Creation is eternal
* Don’t require Author for Veda.
* Therefore, Veda is not created by Ishvara.
* This doubt may come.
* Does creation of Universe includes creation of Veda or not?
XIIl) For that, Shastra Yonitvat
* Even though Veda is eternal, Ishvara alone manifests the Veda at the time of creation.
* Ishvarais as good as Author but manifestor.
XIV) Our knowledge is asleep when ever we are sleeping.

« When we wake up, our knowledge wakes up.
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XV) During every Srishti, Ishvara manifests as

Creation Veda

* For clarity, this Sutra is added.

* Thisisreason no. 1.

* Veda is included but separate Sutra is added.
XVI) 2" reason :
a) In Sutra 2, Brahman — Ishvara — is Jagat Karanam.

b) Nyaya — Veiseshika philosopher says Ishvara, Jagat Karanam, can be known through
Anumana Pramanam.

* | can prove God by inferential logic.
c) 3 logical steps :

* Omniscient, omnipotent God is established through logic.
d) Jagat Karanam can be proved through Anumana Pramanam.
e)InSutra3:

* Shastra Yonitvat

* Bhagavan can’t be logically proved.
f) Shankara to Nyaya — Veiseshika :

* Your logic is wrong, fallacious logic.

* For 3 states, doshas exist.
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g) Because of wrong logic, you establish God.
* It can’t be proved.
XVII) Shastra Yonitvat establishes Bhagavan can be known only through Veda Pramanam.
* Doubt : Can Bhagavan be proved by logic.
* To negate possible doubt, this Sutra says :
o Ishvara can be known only through Veda Pramanam
* Shastra Yonitvat established
« 3rdSutra Bashyam over.
XVIII) How Adhikaranam should be formed?

* Next session.

XIX)
41 Sessions for
|
| |
Adhyasa Bashyam 3 Sutras

15t Sutra :

STATAT TRTTASITAT | Athato Brahmajijnasa |

Hence (is to be undertaken) thereafter a deliberation on Brahman. [| — | — 1]

» After qualifications enquire into Brahman.
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2" Sutra :

S IPL G Janmadyasya yatah |

That (is Brahman) from which (are derived) the birth etc. of this
(Universe) [I — | — 2]

* Brahman is Jagat Karanam.
Taittriya Upanishad :

o A | Far ar SH A Sided | tam hovaca | yato va imani bhutani jayante |
A7 Srarfer shafead | Icag=cafaafasf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
dglafeeaEa | deaedfa ¥ aflsasad tadvijijiasasva | tadbrahmeti sa tapo'tapyata

¥ guEdaar || 2 | sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when

departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

3rd Sutra :
sTEEAaaTa | Sastrayonitvat |
(Brahman is not known from any other source), since the
scriptures are the valid means of Its knowledge.[l — | — 3]

* Brahman is revealed only by Veda. 1001




Revision :
Sutra 3 — Bashyam — Topic 5

1) Shankara concludes 3" Adhikaranam, Shastra Yonitvat.

) 2 Interpretations
|
| |

Shashti Tat Purusha Samasa Bahuvrihi Samasa
- Shastrasya Yonihi Karanam Karta - Shastram Yonihi Pramanam
- Vedasya Karta Yasya
- Author of Veda = Brahma = - Brahman is that for which only

Maya Sahitam = Ishvara source of knowledge is
- Apaurusheya Pramanam Shastram
- Not Human Authored - Shastra Pramanakam Brahma
- Brahma Sutra by Vyasa - Shastrasya Prameyam Brahma
- Veda by Ishvara

Ill) Adhikaranam format — Technical :
a) Vishayavakyam
b) 5 Factors :

* Vishayo Vishayas Chaiva Purva Paksha Tatho Uttaram Sangatih Cheti Panchangam
Shastre Adhikaranam Smrutam. 1002



Vishaya Vakyam

For 2 interpretations (Varnakam)

- Shastra Yoni
- Pancha Avayava

- Dvitiya Varnakam

d) Adhikara Rathamala — Vidyaranya

e Deals with Adhikarana factors.

* Vishaya, Samshaya, Purva Pakshi, Siddhanta, Sangantih = 5 factors.

* Vaiyadhika Ratnamala.
IV) Prathama Varnakam :
a) Vishaya Vakhyam :
* Shastrasya Yoni Karta Ishvara.

e Bhagavan is author of Veda.
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b) Brihadaranyaka Upanishad :

9 gUTRuURR W argytyH faferf=, sa yathardraedhagnerabhyahitatprthagdhiima viniscaranti,
T4 91 3RST Hgdl Y Fgmfauaseag! evam va are'sya mahato bhitasya nihsvasitametadyadrgvedo
go[deg WG Yaity <y Sfaerig QRIvR faen yajurvedah samavedo'tharvangirasa itihasah puranam vidya
SUFRY3IeE TAIPTE TAFITIRSIHI N ARSI, || upanisadah élokah siitranyanuvyakhyanani vyakhyanani;
SrAadn - yfRarfr 11 20 1 asyaivaitani nihévasitani || 10 ||

As from a fire kindled with wet faggot diverse kinds of smoke issue, even so, my dear, the Rg-
Veda, Yajur-Veda, Sama-Veda, Atharvangirasa, history, mythology, arts, Upanisads, verses,
aphorisms, elucidations and explanations are (like) the breath of this infinite Reality. They are
like the breath of this (Supreme Self).

* Entire Veda = Breathing of Ishvara
c) Vishaya = Subject matter = Veda Karta.
e Authorship of Veda.
d) Samshaya — Doubt — is Veda Karta Ishvara or not.
V) Purva Pakshi :
a) Author is not Ishvara
b) Purva Pakshi — Hetu — First Argument :

* Veda can’t have author because Veda is Nitya.
1004




c) Veda is Nityam — Mentioned in Sruti.
Rig Veda : Chapter8-75-6

T TfITIﬁ-I?]% aran fasu fAcaar | tasmai niinam abhidyave vaca virlipa nityaya |
guol digea geghad Il vrsne codasva sustutim | |

VirGpa, with constant voice address your praise to this well-plural ased showerer (of blessings).
[8 — 75— 6]

* May you glorify Bhagavan for giving Nitya Veda.
d) Sthirairangaihi Stushtuvanam Sastha Nobihi :
Shanti Mantra :

36 o FUITH: YUATH &ar:| Jg TRAAEARIS: | om bhadram kamebhih $runuyama devah | bhadrath pasyemaksabhiryajatrah |
rREdhggarraraegidn: | |=adw afka e sthirair angaistustuoagmsastanibhil | vyasema devahitar yadayul |
Tafta @ eal g&4an:| ik a@: qur fatder:| soasti na indro vrddhasravah | svasti nah piisa visoavedal |

widd aeaedr sieaf:| w@ita & geefacyr | svasti nastarksyo aristanemil | svastino brhaspatirdadhitu |

3 enfeq: fea: wfea: om $antih §antih §antil

Om, O worshipful ones, may our ears hear what is good and auspicious! May we see what is auspicious!
May we sing your praise, live our allotted span of life in perfect health and strength! May Indra (who is)
extolled in the scriptures, Pushan, the all-knowing Trakshya, who saves from all harm, and Brihaspati who
protects our spiritual lustre, vouchsafe prosperity in our study of the scriptures and the practice of the
truths contained therein! Om peace, peace, peace! 1005




e Glory of Ishvara through Veda Mantras.
* Veda = Nityam.

e) Does not require author, already there, why someone should write it.
e Smruti — Mahabharatham.
f) Shanti Parva : Chapter 231

A 341 | vyasa uvaca |

CIRF] ﬁamu@qﬁuﬁﬁuﬁuaﬂ | nanyatra vidyatapasornanyatrendriyanigrahat |
AT AN o s fawgid dH= 1l 4 I

nanyatra sarvasamtyagatsiddhim vindati kascana || 5 | |

when they awake, after the same manner all human beings, upon the dissolution of their bodies, have to
go into the other world and return thence to this, O lion among kings! The element called wind, that is...

tIET'l-EITﬁ Taffor ﬁ'ﬂf@: Eﬁ'{ﬁ: I mahabhutani sarvani plrvasrstih svayambhuvabh |
"{fa'g‘ ‘;I'I'UTHEI'J?I ﬁl’ﬁ'ﬂ'lﬁ m'ﬂﬁg R bhiyistham pranabhrdgrame nivistani saririsu || 6 | |

...endued with terrible energy and mighty prowess and deafening roars, operates as the life in all living

creatures. That wind, when the bodies of living creatures are destroyed, escaping from the old becomes
engaged...

 Esha Vak = Veda

Anaadi Vidanat — without beginning, end, Santana, Nitya Veda.

e Came out of Brahmaiji. 1006




g) Purva Pakshi — Does not accept Ishvara, accepts Veda, ritual, Svarga, Adrishtam

Veda World

Nityam Nityam

h) Why Bhagawan created Veda?
 Why Bhagavan should create an eternal world.
* Hence no Ishvara.
* Hence Veda not authored.
VI) 2" Argument — Technical
a) If someone author of Book, status of book as Pramanam will get reduced.
b) Book can be source of knowledge for all other people, who reads the book.
e Book not source for the Author.
c) Author has knowledge before authoring the book.
e Author has some other source of knowledge.
d) Content of the book can be known by other sources, other than the book.
e Author has knowledge before authoring the book.
e) Book will not have absolute Pramanam.

* Ishvarais author of Book, Veda as Pramanam questionable.
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f) Purva Pakshi :

e Paurusheyam Agachhati

Because Veda is

Nityam

Validity gets diluted

* You can’t have Ishvara or anyone as the author of Veda.

VIl) Siddhanta :

e Author of Veda is Ishvara.

Pramanam — 2 fold

- Content of Veda is not

Pramanam

knowable through any other

Veda say :
- Veda came out of Ishvara in the
Vishaya Vakhyam in
Brihadaranyaka Upanishad.
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VIIl) Gita : Chapter 15 — Verse 15

e 9TE AR ICIELE sarvasya caham hrdi sannivistah

< Hi’aaﬁﬂHLﬁéﬁ% | mattah smrtirjRanamapohanam ca|
%‘é;ﬂ qeREHT T vedaisca sarvairahaméva vedyah

T EEEET TEE Il 24-2u védantakrdvédavidéva caham || 15-15 | |

And | am seated in the heart in the hearts of all, from me are memory, knowledge as well as
their absence. | am verily that which has to be known in all the Vedas; | am indeed the author
of Vedanta and the knower of the Vedas am I. [Chapter 15 - Verse 15]

e Bhagavan is author of Veda Antha.
IX) How to Answer Purva Pakshi’s 2 Question’s?
a) If Veda is Nitya, how do you say Ishvara is the author?
b) If Veda has Author, Validity will be questioned.
* Ishvara had the knowledge even before composing the Veda.
X) Siddhanta :
a) Vedanta is Nitya
* Bagawan did not compose Veda.

* In Pralayam, Veda was with Bagawan.
1009




b) Veda in unmanifest form, he manifested it.

c) Authorship not in composing the Veda, creating the Veda, only manifesting something which
was already there.

d) Karana Prapancha, unmanifest nature, very important principle in Vedanta.
e) Figuratively say, Ishvara is the author.
* Ishvarais only figurative authorship.
Xl) Targa Shastra :
* Ishvara has real authorship, which we don’t accept, composed the Veda.

XIl) Purva Mimamsa and Advaitin :

* Ishvara did not compose the Veda, only manifested the Veda.

* Answer to 1t question.
X111) 2nd Question :
e Will validity come down if Ishvara creates the Veda?
e Validity will not come down because Ishvara did not compose the Veda.

* Veda was already there.

Ishvara had within himself

Veda Jnanam
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* Very important topic for Purva Mimamsa.
* Nityasya Arthasya Nityena Vedena Nityaha Sambandhaha.
XIV) Eternal Veda and the message has an eternal relationship.
* Nointellect had the knowledge before and create the Veda.
* Ishvara had Veda Jnanam and Artha Jnanam parallely, not before.

XV) Validity of Veda does not come down because Ishvara did not have knowledge of Veda
before composing the Veda because Ishvara did not compose the Veda.

* Ishvara had Veda and Veda Jnanam.
* Therefore, validity is complete
XVI) If Veda were not there, Ishvara would not have the Vedic knowledge.
* Ishvara had Veda and knowledge simultaneously.
* Not knowledge came first and Veda came later.
XVII) If knowledge came first and Veda comes later, then Vedic glory will come down.
XVIII) Sangatih :
a) Connection between 2" Adhikaranam and 3" Adhikaranam.
b) Eka Vishayatva Sangatih :

* Both reinforce only one message.
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2" Adhikaranam :
* Ishvarais omniscient because he is the creator of whole Universe.
e Sarva Kartrutvat, Sarvajnyaha.
34 Adhikaranam :
* |sIshvara Vedasya Karta?
Conclusion :
* Ishvarais Vedasya Karta.
* Sarvasya Vedasya Api Karta.
* |shvara is Sarvagyaha, Sarva Vedasya Kartrutvat.
XVIII) Sarva Jagat Kartrutvat — Sarvagyaha
» Sarva Veda / Shastra Kartrutvat Sarvagyaha.
» 2 different reasoning.
Conclusion :
* Brahma Sarvagyaha.
» Reinforces Omniscience of Ishvara is message of 3" Adhikaranam.
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XIX) Introduction Bashyam — 34 Adhikaranam

Omniscience

Revealed in 2"4 Adhikaranam Re-inforced in 34 Adhikaranam by
adding additional message

* Not only Bhagavan is creator of Universe.
* Bhagavan is author of Veda also, therefore Sarvagyaha.
* Sangati = Eka Vishayatva Sangati.
* Reinforcement of message of previous Adhikaranam.
XX) Completed 379 Adhikaranam and Pancha Angas of Prathama Varnakam.
* Intellect should not get tired.
XXI) Dvitiya Varnakam — Bahuvrihi :
* Shastram is the Pramanam for Brahman.

e Shastram Yonihi Pramanam Yasya Brahmanaha.
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XXIl) Vishaya Vakyam :
Brihadaranyaka Upanishad : Chapter 3 -9 - 26

FfeAw] @ A 7 fafseat ¥ 3f;

yior 3fel; HiEAw] aor: yfdfsed sfa; sraer sfa;
HtAeaI: Ifafvod 3fd; O 3fa;
FieAw] == Yfaftea 3fo; 3a= sfe;
FieAgE: Yaftea 3fa; g 3fa;

¥ oy AfT dgreA, aeEar At JEad,

efaf & ff o, st e ws=q,

A o gua, 9 Regfa | waaseaaata,
et &, 3rsel g, MW%

T GEeeed T geaTeamrad,

d lafayg o9 Jeea;

d 9 o REwafd, ot & Refosadifa |

d § o A IEed::

dE g § {quT AU, Y g

trﬁ?nﬁﬂﬂsaﬁmm: 1 Q%

kasminnu tvam catma ca pratisthitau stha iti;
prana iti; kasminnu pranah pratisthita iti; apana iti;
kasminnvapanah pratisthita iti; vyana iti;

kasminnu vyanah pratisthita iti; udana iti;
kasminnudanah pratisthita iti; samana iti;

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo na hi §iryate, asango nahi sajyate,

asito na vyathate, na risyati | etanyastavayatanani,
astau lokah, astau devah, astau purusah;

sa yastanpurusanniruhya pratyuhyatyakramat,

tam tvaupanisadam purusam prcchami;

tam cenme na vivaksyasi, mirdha te vipatisyatiti |
tam ha na mene $akalyah;

tasya ha murdha vipapata, api hasya
parimosino'sthinyapajahruranyanmanyamanah | | 26 | |
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‘On what do the body and the heart rest?’ ‘On the Prana. ‘On what does the Prana rest?’ ‘On
the Apana.’ ‘On what does the Apana rest?’ ‘On the Vyana.’ ‘On what does the Vyana rest?’ ‘On
the Udana. ‘On what does the Udana rest?’ ‘On the Samana.’ This self is That which has been
described as ‘Not this, not this. It is imperceptible, for It is never perceived; undecaying, for It
never decays; unattached, for It is never attached; unfettered—It never feels pain, and never
suffers injury. ‘These are the eight abodes, the eight instruments of vision, the eight deities
and the eight beings. | ask you of that Being who is to be known only from the Upanisads, who
definitely projects those beings and (again) withdraws them into Himself, and who is at the
same time transcendent. If you cannot clearly tell me of Him, your head shall fall off’ Sakalya
did not know Him; his head fell off; and robbers snatched away his bones, mistaking them for
something else.[3 - 9 - 26]

e Shakalya Brahmanam.
* Aupanishadam Pritchami.
a) Brahman called Purusha
* Aupanishadam Purusham
b) Sarvam Brahman Upanishadam (In Shanti Patha) = Pramanam
c) Why Brahman called Aupanishadam?
* Pramanam
XXIIl) Shankara :
e Aupanishadam means Brahman can be known only through Upanishad Pramanam.

* Upanishad Pramana Matra Vedyam. 1015




* Knowable through Upanishad only

* Not also

XXIV) Not known through intuition, Samadhi, Kundalani, Yoga.

 Bododaya — Knowledge under Bodha Tree.

* Don’t accept meditation, intuition, Samadhi as source of knowledge.

Teach Upanishad.

Knowledge comes in tution — classes, teaching.
Tad Vigyanartham Tad Guru Meva Adigachhat.

XXV) Brahman is knowable through Upanishad only is Vishaya Vakhyam

XXVI) 5 Factors :

a) What is Pramanam for Brahman?

* Subject matter.

b) Samshaya :

Is Brahman knowable

- Only through Veda

- Or there are other sources of

knowledge
- Without attending class can
Jnanam be gained
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c) Purva Pakshi :

* Brahman knowable through other Pramanams also.

d) Purva Mimamsa argument :

e 4th Sutra topic.

* Anything that is existent, veda need not talk about.

* If knowable through other Pramanam.

e) Yatu Siddham, Tatu Pramanantara Vedyam = Logic

* What ever is already existent is knowable through other Pramanam because you are
talking about its existence.

f) Veda not meant for talking about existent thing.

* Veda is meant to talk about action.

g)

Action — Karyam — Karma

Pravrutti

Nivrutti

Go after

Going away

h) Pramanantara Vedyam — Brahman, Siddatvatu, Ghatavatu.
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i) Neiyayikas :

j)

Brahman can be known through other Pramanam.

Anumana Pramanam.

3 steps Anumanam

- Jagatu Kartrutvakam,

Ishvara
Jagat Karta
Jiva Binnatvesati

Karyatvat
Ghatavatu

Chetanatvat
Vyatirekena Kulalavatu

- Ishvara Sarvagyaha,
Sarva Karanatvat

- Vyatirekena Kulala Vatu

Establishes Sarvagya Ishvara, Brahman.

k) Veda also talks about Brahman.

Proved through Anumanam, Veda only reinforces.

|) Artha Vada argument.

m) Siddhanta :
Brahma — Eka Eva Vedyam, it can’t be known through any other Pramanam.
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n) Other Paurusheya Pramanams deal with Anatma.
* Pratyaksha — Deals with Shabda, Sparsha, Rupa, Rasa, Gandha.
* Brahman = Nirguna, hence not Pratyaksham.
o) Other Pramanams :
* Are based on Data collected with the help of Pratyaksha.
* Guna Abavat, Brahman is Pramanantara Avedhyam.
p) 3 steps Anumanam of Neiyayika is fallacious, have Dosha.

g) Anumanam have Doshas.

p) Veda

Reveals Ishvara Does not prove Ishvara

* Brahman Veda Shabda Matra Vedyam.
q) Akshepa Sangatih :

* Natural question of 2" Sutra answered in 3™ Sutra.
Uttapaka:

« 2" Sutra creates doubt.

e 2" Sutra Brahman = Jagat Karanam.

* Any Karanam can be inferred from Karyam.
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Brahman World

Karanam Karyam
Parents Child

* Why can’t | infer?

* Neiyayikas question.

e Akshepa (Doubt) Answered.
r) Answer :

e Can infer Karanam everything within the world.

World = Time and Space Karyam put together

Karanam can’t be inferred

1l

* Forinference, require perceptual Data.

* Have to see another universe created by Brahman.

* Don’t have Vyapti Jnanam.

* Hence Ishvara can’t be inferred.

* Curiosity raised by 2"d Adhikaranam is answered in the 3" Adhikaranam.

° rd
3rd Sutra over. 1020
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69) Introduction to Chapter 1 — Section 1 — Sutra 4 starts

HHATIT IS0

|) Profound Adhikaranam

* Chatusutri— Comprehensively covers all topics of Vedanta.

* Very elaborate Bashyam.

I1) Purva Mimamsa — Main Purva Pakshi.
* Goes by Veda Pramanam.

lIl) Samanvaya Adhikaranam.

70) Introduction to Chapter 1 — Section 1 — Sutra 4 continues...

Y YIS &IT: THHHTTS T d, JTaaT “HTHI

AT TRITI FIHARI T (ST G ¢ 1 R 1 9) 8fa

PhATIN ST IRIRIGH | 3Tdl dRT-ATTHITIHI,

BT &I |
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1) Purva Pakshi :

e Objection by Purva Mimamsa.

 Don’t study Brahma Sutra.
I1) Analysing useless Vedanta, no benefit

* Veda Purva useful.
lll) Vedanta is talking about something existent.

* Does not prescribe action, do’s — don’ts
IV) Seekers want projects for year 25 — 26.

* We have nothing to prescribe.

* “l'am Brahman” — knowing no use.

* Useful only if | do, get something or get rid of something.
V) Aim of human being :

* Struggling to get something in the world or to get rid of problems.
V1) Hana — Upadana Karma important

* Vedas subject matter is Karma.

* What is not Karma is useless.

* Vedanta:

No Karma, only says Tatu Tvam Asi, which is useless.

| continue to be miserable. 1023



VIl) Jaimini Maharishi — Purva Mimamsa Sutram.
* His argument is introduced by Shankara.
* This is objection raised in 2"¥ Varnakam of 3" Sutra.
VIll) 2"d Varnakam :
e Shastram Yonihi Yasya.
* For Brahman, Shastram is the Pramanam.
* Brahman = Shastra Prameyam
= Subject matter of Veda.
* Prameya = Subject matter.
IX) Debate :
* |s Brahman subject matter of Vedanta?
* Brahman = Not Karma
= Already existent fact.
X) Siddhanta :
* Brahman is subject matter of Vedanta, gives liberation.
XlI) Purva Pakshi :
e By knowing | am Brahman, you don’t get anything.
* You don’t give up anything.

* Don’t solve any problem. 1024



e All problems continue at home after class.

XIl) How do you say Vedanta is dealing with useless Brahman Jnanam?
* Vedantas, Ishvaras glory will go.

XIll) Yavata :
e This can’t be accepted.

* How can Vedanta talk about useless Brahman which does not solve pains of Body,
family problems.

XIV) Jaimini — Sutra :

amnayasya kriya arthatvat adarthanam anartakyam

a) Amnayasya :

* Veda.
b) Kriya Artha :

* Itis meant for doing, revealing only Karma (Kriya).
c) Adatarthanam :

e Therefore conclusion is
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d) Anarthakyam :

* All Vedic statements which do not talk about Karma, are useless, redundant.
e) Mimamsa Language :

* Vedanta is Artha Vada.

* Veda meant to talk about Karma only.

* Therefore, Tat Tvam Asi, Jnanam, Satyam Jnanam, Anantham Brahma.. Are
Adathartham, not meant for Karma.

f) Siddha Bodhaka Vakhyam :
* They are opposite of Karma Bodhaka Vakhyam.

* Non-Karma revealing statements are Anarthakyam, useless, redundant, technically
called Artha Veda.

g) Artha Vada Adhikaranam :
* Redundant Veda Vakhyas.
* Meaningless Veda Vakya.
XV) Vedantic statements redundant :
e Apaurusheya, Nitya Pramanam.
* Demeaning to Purva Pakshi.

* To make it meaningful, incorporate them in one of the Rituals.
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XVI) Ramayana Drama :

* Incorporate useless students monkey role, watchman role.

XVII) Vedanta is Artha Vada, redundant
* \Veda Ushara Vedanta.

* Barren land in a country, can’t grow, desert area.

e Upanishads Ushara = Barren.
XVIII) We quote :
Kaivalya Upanishad :

A FHUN A T A AR SHACTHIR]: |
RO 7 feifed e e gaaEt e 2

na karmana na prajaya dhanena tyagenaike amitatvamanasuh |

parena nakarh nihitarh guhayarh vibhrajate yadyatayo viSanti |1 311

Not by deeds, nor by progeny, nor by wealth, but by renunciation alone have some people
attained immortality. That which the renunciates attain is beyond the heavens, yet it shines in

the cave of the heart (the intellect). [Verse 3]

* That is suppressed by Purva Pakshi.
XIX) Akriyatatvat :

* Vedanta does not prescribe any do’s + don’t’s.

* Itis only a statement of a fact.
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Example :
* There is a carpet here.
* No benefit.
XX) I am Brahman, so what?
* Problems are there.
Revision :
Sutra 4 — Topic 70 :
I) Tattu Samanvayat :

e Saman Vaya Adhikaranam.

Debate

Purva Mimamsa

Uttara Mimamsaka

Vedanta

Il) Mimamsa :
* Science of interpretation of Veda.

* Exclusively used for Veda.

* Not for constitution interpretation, which is Vichara.
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lll) Reverential enquiry = Mimamsa
e Use Veda as Pramanam.
* |nvolved debate.

IV) Veda is Pramanam :

Pramanam — Definition

Instrument of knowledge Means of Knowledge

* Prama Karanam — Pramanam
N2 N2
Knowledge  Instrument
V) Asandigda, Anadigatha Abadita Artha Jnana Janakam.

* That which generates knowledge of something unknown and unnegatable by other
Pramanams.

V1) Rope Snake is negatable
* Anadigatam = Unknown Abaditam = Unnegatable.
e Artha =thing
* Jnana = Knowledge

* Janakam = Originates, generates.
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VIl) Purva Mimamsa - Purva Pakshi :
a) Adds another important criterion which makes a huge difference in approach.
b) Pramanam should reveal unknown, unnegatable, useful to us.
c) If new, not useful, redundant source of knowledge, then not Pramanam.
d) Utility = 37 criterion for Pramanam status.
e) Purva Pakshi includes for Veda
 Don’t add this for Paurusheya Pramanam.
f) Example :
* Eyes — Pramanam whether it reveals useful or useless things, its not negatable.
g) Utility criteria we don’t bring in Paurusheya Pramana... in Pratyaksha, Anumana, etc.
h) w.r.t. veda, Purva Mimamsa adds utility in Pramanam.
* Veda Pramanam only if it reveals something useful.
VIIl) Anadigata, Abadita, Sa Prayojana, Artha Jnana Janakam.
* Hence, his approach to Veda becomes different.
IX) Purva Mimamsa :
a) In life, Karma alone is useful.
b) Jnanam’s importance becomes lesser and lesser.
c) Karma alone helps me to get something favourable, get rid off something unfavourable.

d) Sukha Sadhana Pravrutti (favourable) Dukha Karana Nivrutti (Unfavourable). 1030



e) In life Karma alone is Sa Prayojanam.
f)

Karma — Sa Prayojanam

Pravrutti Nivrutti

g) Sa Prayojanam is criterion for Pramanyam, Veda can be considered as Pramanam only when
it reveals something useful.

h) Veda Pramanam only for Karma.

e Karma alone is Saprayojanam, either through Pravrutti or Nivrutti.

Getting
|
| |
Favourable Rid off

| |
- Called Upadanam - Called Hanam
- Pravrutti - Nivrutti
- Taking - Giving up

X) Definition of Karma :
* Hana, Upadana Rupam Karma.
* Pravrutti, Nivrutti Rupam Karma.

* For Karma alone, Veda is Saprayojanam. 1031



X) Definition of Karma :
* Hana, Upadana Rupam Karma.
* Pravrutti, Nivrutti Rupam Karma.

* For Karma alone, Veda is Saprayojanam.

XI) Veda enjoys Pramanam status only if it talks about Pravrutti, Nivrutti Rupa, Upadana, Hana

Rupa Karma.
XIlI) Karma alone is the Prameyam, object of knowledge, of the Veda.

XIIl) Subject matter of Veda = Prameyam = Karma

* Title of Veda is Pramanam only if Prameyam, Karma is present.

XIV) You should not say, Brahman is the subject matter.
* Brahman is not a Karma.
* Not Hanam or Upadanam.

XV) Getting Brahman = Karma
* If so, Pramanam.

XVI) Purva Mimamsa :

* Getting Rid of Brahman is subject matter of Veda, | will accept.
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Brahman not action, Karma

- Hanam
- Nivrutti
- Giving up

- Upadanam
- Pravrutti

- Dhyanam
- Meditating

- Taking

XVIl) Vedanta — says Brahmann is the subject matter.

XVIIl) Vedanta :

* Reveals Brahman and keeps quiet.

* |f this is subject matter, it looses status, title of Pramanam.

XIX) To be subject matter, Vedanta should talk about Hanam, Upadanam, Dhyanam etc.

XX) Purva Mimamsa :

Sentences = Veda

Don’t’s

Do’s

|
- Satyam Vada Dharmam Chara - Hanam
- Svadhyayah Pravadaya - Nisheda
- Vidhi
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XXI)

Subject Matter of Veda = Prameya Vishaya

!

Kar

Mma

v

Vidhi, Nisheda Rupa

XXI1)

Shastra Yoni — Sutra 3

A

4

Shastra Pramanam

Yasya Brahmanaha

A

4

Shastram is Pramanam for Brahmam,
Prameyam

* Purva Mimamsa refutes this.

e Shastram is Pramanam only for Karma.

* Karmais Prameyam.
XXIll) Debate :

Shastra Prameyam

Karma?

Brahma?
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XXIV) We accept both :

Subject matter — Prameyam — Tatparyam

Veda Purva Bhaga Veda Antah Bhaga

Karma Brahman

e We have 2 Shastras.
* Purva Mimamsa has one Shastram.

* We accommodate both Karma and Brahma, liberal, inclusive.
XXV) Purva Mimamsa :

* Any Veda Bhaga can enjoy status of Pramanam only if it is talking about Karma.

 Sampoornaha Vedaha, Karma Pataha Eva.
XXVI) Purva Paksha Sutram :

* Amnasya Kriyayatatvat Anarthakyam Adartham.
XXVII) Purva Pakshi asks Purva Mimamsa :

a) If Vidhi Nisheda Vakhyams are alone Pramanam, do’s — don’t’s are commandments,
injunctions, instructions.

b) There are many statements without commandment.
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c) Kathopanishad :

Just describes Svarga Loka.

No old age, no pain, no hunger, thirst, enjoyable place.

It is making only a statement that Svarga is wonderful, Narakam is terrible.

d) Siddha Para Vakhyam :

XXVIII)

Without do’s and don’t’s
Non —injunction.
No do — don’t

Para = Subject matter, Prameyam.

Purva Mimamsa

Veda Vakhyam

Karya Para Vakhyani

Siddha Para Vakhyani

Alone Pramanam
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XXIX) Purva Pakshi :
* Huge part of Veda becomes Apramanam, Artha Vada (Technical word)
* Redundant, non valid statement.
* Isit proper to reject one part and accept another part of Veda?
XXX) Purva Pakshi :
* Whole Veda is sacred.
e Can’treject one part.
e Ardha Janatiyan Nyaya.
XXXI) Purva Mimamsa :
* | am not disrespecting, reject Veda totally.
* Artha Vada, don’t reject totally.

* Interpret in such a way that all siddha Para Vakhyams will be helpful in understanding
and in implementing Karya Para Vakhyam:s.

* Indirectly useful.
XXXIl) Example :
* Wear Mala — with thread.

* Thread not directly useful but indirectly useful to hold flowers.
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Siddha Para Vakhyams

Join Karya Para Vakhyam

Join Vidhi Vakhyam

Join Nisheda Vakhyam

XXXIII) Artha Vada Pramanyam Vidhi, Nisheda Sambandha Dvara.
e Validity, utility by connecting to Vidhi, Nisheda.

a) Vayurvai Shepishta Devata :

* Vayu Devata is superlatively fast moving God.

e Siddha Bodhaka Vakhyam.
b) Purva Mimamsa :
* What benefit do | get?

e Arthavada, Aparamanyam.

c) Vayuvyam Shweta Mala Buti Kamaha :

e Karya Para Vakhyam

* Do theritual in which oblations are offered to Vayu Devata for prosperity, money.

d) Connect Siddha Vakyam.
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e) If you worship Vayu, it will give prosperity very fast (Speed Post!)
* Instantaneously gives wealth.
f) By joining, indirectly Siddha Vakhyam have Pramanyam
XXXIV) a) Example :
* Nisheda Vakhyam
e Barhihi Rajatam Na Deyam.
* When you do Yaga, Puja, give only Svarna Dakshina (Hiranyam).
* Don’t give silver (Rajatam) as Dakshina.
b) Stories of Veda = Siddha Param = It happened
c) Devas and Asuras had war
* Devas took valuables and offered to Agni Bagavan for safe keeping.
d) After war, we will collect them back.
e) Agni attached to the valuables
* Not willing to part with something possessed for sometime.
* Agniresisted, had physical pain (Restraining), mental pain (loss).
f) Agni cried, tear drops fell on earth, became silver.

g) Therefore don’t give silver as Dakshina, which represents pain of Agni Bhagavan
(Adakshinyam)
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h) If a person gives silver, within a year, sad event will happen, makes all members shed tears.
* Puja will give sorrow.

) This is Siddha Para Vakhyam.
* Connect with Nisheda Vakhyam

* Don’t give silver as Dakshina.

i Siddha Para Vakhyam
|
| |
Arthavada Become Pramanam by joining
Vidhi — Nisheda
e By itself not Pramanam.
XXXV) _
Tat Tvam Asi
|
| |
Siddha Vakyam Not Karya Vakhyam
Only statement Not action, do / don’t

a) Mahavakyam, Brahma Lakshana Vakhyams, Atma Lakshana Vakhyams are Siddha Vakyam

* By themselves, Apramanam
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b) Central theme = Karma

Brahman = Indirect subject matter.

c) Not Shastra Dvaya Vada

Only one Shastra, Veda Purva.

Entire Veda deals with only Karma.

Karmas

Kahikam

Vachikam

Manasam

e) Brahma Dhyanam = Subject

Karma, not Siddha Vakhyam

Then it becomes Pramanam.

Brahma

Brahma Dhyanam

Subject, not accepted

Subject matter accepted

g) Dhyanam = Karma = Veda Purva = Shastra

Questions fundamental Shastra Dvayam Vada.
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XXXVI) Shankara :
* Vedanta is a separate Shastram.

* Anubandha Chatushtaya Bhedat separate Shastram.

* Purva Mimamsa creates existential problem for Vedanta.

e Therefore Shankara’s introduction is long.
XXXVII) Purva Mimamsa :

* How can Brahman be subject matter?

* Brahman is Siddha Vastu, not a Karma.

* Not subject matter.
a) Jaimini establishes this in Purva Mimamsa Sutram.

* Amnasya Kriya Tatvat

* Entire Veda meant for Karma.

b) Adarthanam Anartakyam :

* Brahman revealing statements are Siddha Para Vakhyam.

c) All Anartham, meaningless
d) Veda Vakhyam, redundant, Artha Vada.
e) Hetu :

e Akriyatatvat

* Don’t prescribe any Karma.

1042



* No Vidhi / Nisheda.

f)

Is Vedanta prescribing

Brahman

Brahman knowledge

g) Purva Mimamsa :

Subject matter

Brahman

Brahma Dhyanam

XXXVIIl) Brahma Dhyanam, Brahma Jnanam not subject matter of Veda.

* Subject matter = Brahman.

* Meditation, knowledge involves Vrutti, hence not subject matter.

e Akriyatarthatvat
XXXIX) Purva Mimamsa :

* Connect Vedanta to Vidhi — Nisheda.

* Upto this revision — last class
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71) Introduction to Chapter 1 — Section 1 — Sutra 4 continues...

FHoaddTRTBTRTATS I T
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I) Purva Mimamsa :

* Wherever Atma description is there in Vedanta, take it as glorification of Jivatma who

is a Karta.
I1) Glorification = Not real, Pseudo.
* Just saying you are Indra, Chandra, etc.
* Just praise.
I11) Why glorify Karta Jiva?
* So that he is inspired to do more Karma.

* You are nice.. Go to school we say to child.

V)

Where
|
| |
Atma Vakhya Brahman Vakhyas
Glorification of Jiva - Glorification of Devatas
- Corresponding to Samashti
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e Everything boils down to Karma.

VII) All are injunctions to do one Karma or other.

e Sesha = Part of Karma.

* Looses its independent existence.
VIIl) Example :

* Travel with VIP.

e Atma and Brahma Vakhyams become Assistant Vakhyams joining Vidhi Vakhyam.
IX) Another possibility :
a) Do Meditation, where Atma or Brahman is talked about.
b) Meditation = Karma

e Atma = Sat chit Ananda.

* Siddha Para becomes Karyam, Karma.

* Will produce Phalam.
c) Satyam, Jnanam, Anantham Brahma.

e Arthavada, Apramanam.
d) Add Iti Upasita

* Gives Phalam.

X) Introduced as new Karma, new Upasana.

1045




72) Introduction to Chapter 1 — Section 1 — Sutra 4 continues...

7 Tg GRIATSdaeqaidyred G=did;
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TR RIS ATE: | THAIIRT

I) Mere Jnanam of a fact, gives no benefit.

By knowledge, not

Getting something

Getting Rid of something

Upadanam

[1) @) | am thirsty
* There is water.

* No use.

b) Knowledge does not give benefit.

c) Go, drink water, get benefit.

Hanam
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d) Action gives benefit not knowledge.

e) Knowledge benefits indirectly.

f) Knowledge by itself not valid.

I1l) Mere Jnana Vakhyams not subject matter of Veda
* Statement of facts, no benefit.
e Pratipadanam — existent thing.
* Can’t be subject matter.

* Veda will become Apramanam as it does not give any benefit, which is one of criterion
for Pramanam.

IV) Pramanam - Benefit - Karma is the journey.
V) Where Jnanam alone is there, there is no benefit.
VI) Criterion is missing, therefore Veda = Apramanam.

VIl) To save such situation, do Karma.
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Revision :

Sutra 4 — Introduction — Topic 72 :
Samanvaya Adhikaranam :

1) 3" Sutra :

= = | Sastrayonitvat |

(Brahman is not known from any other source), since the
scriptures are the valid means of Its knowledge.[l — | — 3]

2"d Interpretation :

e Shastram = Pramanam for Brahman

 Brahman = Prameyam of Shastram.
I1) Entire Vedanta is revealing Brahman as the subject matter in 3" Sutra.
lIl) Objection by Batta Purva Mimamsa

* 4t Sutra is reply to Purva Pakshi and refuting Purvam Mimamsa.
IV) Purva Mimamsa :
a) Any Jnanam by itself does not have any benefit.

* Jnanam can only create a desire to achieve something.
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b) Knowledge

Produces desires

To go Not to go
e Desire produces action.
c) .
Janati Knows
Ichhati Desires
Yatate Works
Phalam Prapnoti Achieves

V) Gita : Chapter 18 — Verse 18

FTT T QST jidanam jiidyam parijiata

=fauar sa3a=n<==aT) trividha karmacodana |

FIOT FH Fafa karanam karma kartéti

= =3g §E: 1925 0 trividhah karmasangrahah||18.18]| |




Knowledge, the known and the knower form the threefold impulse to action; the organs the
action, the agent form the threefold basis of action. [Chapter 18 - Verse 18]

* Karma Chodana, inspires one to act.

* Jnanam is one of the factors, gives me methodology of doing Karma.

Vi) Jnanam

- Creates desire to reach Svarga - Gives me knowledge by which |
can do the ritual
- Know how

* Jnanam has indirect utility.
* No direct utility.
VIl) Karma is directly useful
* No desire, no Karma.
* No knowledge of ritual, no Karma.
* Lazy, won’t do Karma.
* No benefit.
* Karmais primarily important.

VIII) Brahma Jnanam has no direct benefit.
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IX)

2 Purva Pakshi — 2 Varnakam

15t Group - Braham Nastikas 2" Group
- No Brahman - By knowing Brahman, no
- No Brahma Jnanam benefit
- Bhatta Mimamsaka - Use Jnanam to do some Karma
- Dealt with initially - Meditate on Brahman

X) Karma alone gives benefit subject matter of entire Veda is Karma alone.

 Veda Purva and Vedanta.

* In both knowledge is given but has no benefit without Karma, no direct benefit.

XlI) Shankara :
a) Karma Khanda :

* Admit Jnanam alone not enough.

* Jnanam gives indirect benefit, get desire, do Jyotishto Homa, get Svarga.
b) Jnana Khanda :

* Jnanam can give direct, highest benefit, Moksha.

* Jnana Matrena Moksha Sambavati.
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XIl) Purva Pakshi :
* Why can’t you say Jnanam itself is a Karma.
* Jnana Rupam Karma gives Moksha.

* Knowing is a verb, to know, knowledge.

X111)

(a) (b) (c)
- Brahman is not there - Brahman has to be - Jnanam itself is
- No benefit meditated Karma
XIV) Siddhanta :

* Here, Jnanam not Karma, Jnanam alone gives Moksha.
XV) Karma has indirect benefit
* Chitta Shuddhi, Jnana Yogyata Prapti.

XVi) Purva Pakshi Purva Pakshi
| |
| | | |
Karma Jnanam Jnanam Karma
Direct Benefit Indirect benefit Direct Benefit Indirect benefit
(Anartakyam)

* Diagonally opposite stands by Purva Mimamsaka, and Uttara Mimamsaka. 1052



XVII) Vedanta gives indirect benefit
a) Where Atma is talked, it is glorification of Jivatma, Karta.
b) Enthusiastically, with inspiration Jiva will do rituals.
c) Where Brahman, big one, glorification of Devatas.
e Will invoke Devatas in Rituals of Karma Khanda.
XVIII) In Vedanta itself, introduce Dhyana Karma, fresh Karma.
a) Jivatma is to be visualised as Devata, Brahman in Tat Tvam Asi.
b) Brahman is not there
* You imagine |, miserable small one, am big Devata Brahman.
c) Imagination = Aham Brahma Asmi

e This gives Karma Phalam.

Rituals Upasana

Kahikam Karma Manasam Karma

XIX) Veda can’t reveal something already existing.

* What is already existent, know it is existent through some Pramanam.

* Known thing, Vedanta is talking about.
 What is Siddham can be known through other Pramanams.

e Siddam = Already existent.
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XX) Vedanta not Pramanam if known through other Pramanames.
* Anuvadakam, not a Pramanam.
XXI) If Vedanta reveals Brahman, Ananda Svarupam, we don’t get benefit.
* Neighbour happy, rich.
* | have problems, jealousy comes.
a) No benefit
b)

Get benefit by

Bringing Brahman to you You should go to Brahman

* Both Karma.
c) Brahman is cause of problems

 Remove Brahman cause of problems or get away from Brahman.

d) Upadeyam Heyam

Pravrutti to happy Brahman Nivrutti from problem sad Brahman

e) Brahman you can’t take or reject.

* |t happens to be yourself, your intrinsic nature.
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f) Brahman is Atma, myself
* | can’t take my self or reject myself.
* What is droppable, gettable.
* An object is droppable, takeable.
g) You can take or drop your nature, Brahmanhood, Turiyam.
h) Taker, dropper can’t be dropped.
i) Brahman is Heya, Upadeya Vilakshanam.
j) Pravrutti, Nivrutti is not possible.
* What is benefit even if Brahman is really existing?
* Knowing world as Mithya gives benefit of Samsara Nivrutti, gives Moksha Purushartha.
k) Subject of Vedanta is not Brahman.
I) Shastra Yonitvat :

* Bahuvrihi Samasa interpretation Purva Pakshi rejects.
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73) Introduction to Chapter 1 — Section 1 — Sutra 4 continues...

1)

(&N
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All statements can be

|
Siddha Parahavakyam

Revealing an already existent
thing or existent fact

Siddha Bodhaka Vakyam

No benefit

Where Siddha Bodhaka
Vakhyams are there, convert it

Karya / Sadhya Paraha Vakyam

Reveals action to be done,
perform

Karma has to be done, will be
existent in the future.

Has benefit
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Il) Example :
* Vayu is fast.
* Connect Vayudevata in a ritual, which will give you results fast.
e Connect Vakhyam to Vidhi.
Ill) Example :
* Tears of Agni became silver.
* Can’t be given as Dakshina in Vedic rituals.
 As Danam can be given.
IV) Agni cried — Siddha Bodhaka Vakhyam.
e Barihihi Rajatam Na Dheyam — Nisheda Vakhyam — don’t do.
* Connect the Vakhyam, both become Pramanam (One directly, another indirectly).
V) Person wearing thread along with flowers.
Taittriya Samhita : Chapter1-5-1
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The gods and the Asuras were in conflict; the gods, in anticipation of the contest, deposited in
Agni their desirable riches (thinking), This will still be ours, if they defeat us. Agni desired it and
went away with it. The gods having defeated (the Asuras) pursued (Agni) desirous of
recovering it. They sought violently to take it from him. He wept; in that he wept (arodit), that
is why Rudra has his name. The tear that [1] was shed became silver; therefore silver is not a
suitable gift, for it is born of tears. He who gives on the strew, in his house before the year is
out they weep; therefore one should not give on the strew. Agni said, 'Let me have a share;
then this will be yours.' They replied, 'The re-establishing shall be thine alone.' 'He shall
prosper’, he said, who shall establish the fire with me as its divinity.' Pusan established it;
therefore [2] did Pusan prosper; therefore cattle are said to be Pusan's. Tvastr established it;
therefore did Tvastr prosper; therefore cattle are said to be Tvastr's. Manu established it;
therefore did Manu prosper; therefore offspring are said to be Manu's. Dhatr established it;
therefore Dhatr prospered; Dhatr is the year; therefore offspring and cattle are born in the
course of the year. He who knows thus the prosperity of the re-establishing [3] prospers. He
who knows his connexions becomes possessed of connexions himself. Agni desiring a share
after being established assailed the offspring and cattle of the sacrifice. Having removed it, one
should re-establish it; thus he unites him with his own portion; verily he is appeased. He
should establish under Punarvasu; Punarvasu is the Naksatra for the re—establishing; verily by
establishing it under its own deity he becomes resplendent. He establishes with Darbha grass,
for variety. He establishes with Darbha; verily winning it from the waters and the plants he
establishes it. The sacrificial cake is offered on five potsherds; the seasons are five; verily he
wins it from the seasons and establishes it. [1 — 5 — 1]
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Jaiminis Rule :

e Siddha bodhaka Vakhyam should be combined to Karya Bodha Vakhyam.
Jaimini Rule :
VI) Vidhinatu Eka Vakhyatvat :

* Siddha bodha Vakhyam and Karya Bodhaka Vakhyam should be combined with Vidhi
Vakhyam or Nisheda Vakhyam.

Vi)

Vedanta combined to

Do’s in Karma Don’t’s in Karma

VIIl) Siddha Bodhaka Vakyams will supplement Vidhi, Nisheda and become meaningful.
IX) Example :

e Saying “00s” to Laundry man hitting on the rock.

* Siddha Bodhaka Vakhyams will say “oos” to Karya Bodhaka Vakhyams.
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74) Introduction to Chapter 1 — Section 1 — Sutra 4 continues...

AT H QTS TTGHH | TV T Y &1 TR

AT T HHGHATRICTThT | STl 7

HRTT JSITRITT (TG T TR T €8T 39T
97 | T T G180 TEIET&Y [die: R/,

EXUCER R

I) Mantra :
Veda
|
| | | |
Mantra Bramana Aranyakam Upanishad
- Instructions - Rituals

- Glorification
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Il) Mantra :
» Sukhtam glorifying Devatas Agni, Brahma, Rudra Sukhtam (Stuti).
lIl) Mantra gives rules regarding performance of rituals.
* Touch water, drink water.
* Instructions giving mantras.
IV) Brahmana Baga :
* Rituals discussed.
e Connect rituals to Mantras.
 Remember instruction mantras while performing ritual.
» Before offering to Devatas, invite Devata to receive oblation.
* Hence glorify devatas first.
V) Example invite Chief guest, glorify.
V1) Devata Stuti done by chanting Sukhtams.

* Entire Mantra Baga is Siddha Bodhaka Vakhyam, should be connected to Brahmana
Baga, Karya Bodhaka Vakhyam.

VIl) Krishna Yajur Veda — 1t Mantra.
* Ishetvat.
* End of Puja Chant all 4 Vedas.
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e Agnimile Purohitam — 15t Rig Mantra.
* Ishetvojyva Vayavasta — 15t Yajur Mantra
* Agna Ayahivitaye — 1t Sama Mantra
e Shanno Devi Shamishtaya — 15t Atharvana Mantra
VIIl) Ishetvat :
* Cows, calf used in rituals.
* Use stick to drive them.
e Cut twig from tree, while cutting chant mantra.
* Ishi=Garba—|am addressing Branch of tree, | am cutting you for Yaga Purpose.
* Itis Siddha bodhaka Vakhyam, used for Karya Bodhaka Vakhyam.
IX) Accessories for part of ritual.
e Statement of Purva Pakshi.
 Mere Siddha Bodhaka Vakyam is useless.
X) Karma must be combined
* We live and let live.
 We keep Jnana Khanda, and let Karma Khanda with others.
* Karma Khanda — encroaches Jnana Khanda, says you should not exist separately, be

part of me.
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XI1) Vidhi + Nisheda = Karma
* Pravrutti + Nivrutti = Karma
* Without Karma, Jnanam useless logically also.
 Don’t get anything.
* Not seen, not logical.
XIl) Pramanam in Vedanta :
* Generates Jnanam, whether useful or useless.
* Prama Karanam Pramanam.
* Knowledge producing instrument is Pramanam.
» Utility not criterion.
XIll) Example :
* Eyes reveal running ant.
» Useful / useless not criterion.
XIV) In the case of Veda it should be useful also.

* Vedanta accepts Purva Pakshi definition of utility.

XIV) Brahma Jnanam removes Samsara, it is useful

» Utility not criterion but Vedanta fulfils Purva Pakshi — criterion by just revealing
Brahman as you.
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XV) Great revealation, wake up from dream called Samsara, is waking upto Brahman.

XVI) No commandment is possible with already existent thing.

« Commandment possible only w.r.t. action which is not already existing.

Commandment

- Not possible to existent Possible for action which is yet
Brahman / thing which is to come
already existing You get up...

Getting up action

Non existent action

XVII) Concludes :
75) Introduction to Chapter 1 — Section 1 — Sutra 4 continues...

THTHHTAT TR I TA S TSGR
Erariatasracs aar—ar=rH | 37eT

ThH U~ T ITA A>T, TS

I FTFIITATATHATI @B HGITH | TEHT ST UT:

TSI g = T ard, I=Td
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I) Purva Pakshi : Tasmat — therefore

2 possibilities
| | |
- All siddha bodhaka Vakhyams - Glorify Devatas used for
existing in Jnana Khanda must performing rituals
be connected to karma Bodhaka - Meditate
Vakhyams of Karma Khanda - Connect to do’s —don’t’s of
- Connect Vedanta to Veda Purva Karma Khanda

- Connect to Karta, Yajamana, you
are Satchit Ananda Svarupa,
inspire him. (Even though
Shedding tears)

Karta is one of the Karakas

Il) Problem in Purva Mimamsaka rule :

 Wherever Siddha Bodhaka Vakyam, they should be connected to Karya Bodhaka
Vakhyam which is close by.

* |In Prakaranam, context, what ever Vidhi is there, you connect, so that Prakarana is not
violated.

Ill) Question :

* How can you connect Siddha Bodhaka Vakhyam which is far away with Karya Bodhaka
Vakhyam of Karma Khanda, so near. 1066



IV) Example :
* Talk about Rama — he is...
* He =Rama, not Lakshmana
* Connect to proximate contextual topic.
* This connection is called Prakaranam.

V) How can Siddha Bodhaka Vakhyam of Jnana Khanda be connected to Purva Mimamsa Karya
Bodhaka Vakhyam?

V1) Discomfort may be there.

VIl) Solution of Purva Mimamsa :
* In Vedanta itself look for some Karya Bodhaka Vakhyam.
* Some commandment.

VIIl) Srotavyaha, Mantavyaha, Nididhyasatvaya
* Atma Iti Eva Upasita.

e All descriptions of Brahman, connect to Upasana portion in Vedanta.
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Brihadaranyaka Upanishad :

H Bl & a7 3 904 HAW 9 T Sah,
HicHwE] HAM 9id: or 5aid |

7 81 3 T A AT R sl e
FAT AT T ST | A A 3 E FE
T srafed, McAeg FIHA G T $7aivd |

7 @ 3 B9H ®RE 9 WY #ET, AcAae
wAM B9 04 98f3 | 7 O 7Y 849 FHT 75
T4 safd, AcAee] 7AW §eA 00 98t |

7 a1 A S HEE & Y HET, HeAee] SEY

&5 00 9afd | 7 O #7¥ AFE SEW Feen o safeg,

HICHE] FAY A O @fvd | 7 91 SR L9 S A

Toar safed, HIcARE] FAW &am: 10T $ated |

7 a1 AT o FED G T e,

HIcHAT] FHED T T daieg |

7 O H{ §OH ®AE §9 00 #aTd, HieAeEg #EE 89 T ST |

HICAT a1 3¥ G6ced:| gl Heocdl Witei@gc| &7

HcAHT @ S Giwe HaUTe Aol [AAweG §9 ERaH 1y |

sa hovaca: na va are patyuh kdmaya patih priyo bhavati,
atmanastu kamaya patih priyo bhavati |

na va are jayayai kamaya jaya priya bhavati,
atmanastu kamaya jaya priya bhavati |

na va are putranam kamaya putrah priya bhavanti,
atmanastu kamaya putrah priya bhavanti |

na va are vittasya kamaya vittam priyam bhavati,
atmanastu kamaya vittam privam bhavati |

na va are brahmanah kamaya brahma privam bhavati,
atmanastu kamaya brahma privam bhavati |

na va are ksatrasya kamaya ksatram priyam bhavati,
atmanastu kdmaya ksatram priyam bhavati |

na va are lokanam kamaya lokah priya bhavanti,
atmanastu kdmaya lokah priya bhavanti |

na va are devanam kamaya devah priya bhavanti,
atmanastu kamaya devah priya bhavanti |

na va are bhotanam kamaya bhitani priyani bhavanti,
atmanastu kdmaya bhatani privani bhavanti |

na va are sarvasya kamaya sarvam priyam bhavati,
atmanastu kdmaya sarvam priyam bhavati |

atma va are drastavyall srotavyo mantavyo

nididhyasitavyo|maitreyi, atmano va are darsanena

sravanena matya vijianenedam sarvam viditam || 5 ||




He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is loved.
It is not for the sake of the wife, my dear, that she is loved, but for one’s own sake that she is loved. It is not for
the sake of the sons, my dear, that they are loved, but for one’s own sake that they are loved. It is not for the
sake of wealth, my dear, that it is loved, but for one's own sake that it is loved. It is not for the sake of the
Brahmana, my dear, that he is loved, but for one's own sake that he is loved. It is not for the sake of the
Ksatriya, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds,
my dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of the gods, my
dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of the beings, my -
dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of all, my dear, that
all is loved, but for one's own sake that it is loved. The Self, my dear Maitreyi, should be realised—should be
heard of, reflected on and meditated upon. By the realisation of the Self, my dear, through hearing, reflection
and meditation, all this is known. [2 - 4 - 5]

IX) Brihadaranyaka Upanishad :

aec H'Eai?ﬂ'l?ﬁ-l?lﬂﬂ?f TeATHRUTSITRT caTepad, taddhedam tarhyavyakrtamasit, tannamartupabhyameva
vyakriyata, asaunamayamidamruipa iti;

. _ T N ' R L
JiArEfAdEy 3id; dfeeAtddale AHEuEaEY © ' || tadidamapyetarhi namariipabhyameva vyakriyate,

AAEACET 3fd; ¥ T 3§ Ufdy 3T AW, asaunamayamidamripa iti; sa esa iha pravista a nakhagrebhyah,
JAT &R &j}[ﬂ'lﬁsaﬁ-t_-r: g, faERT a ﬁww; yatha ksurah ksuradhane'vahitah syat,

. ) visSvambharo va viSvambharakulaye; tam na pasyanti |

d J wafed | e & &, Uvedd gron S Hdfd, akrtsno hi sah, prananneva prano nama bhavati, vadan vak,
dce aTep, traz‘r’%rai[’:, QU &ﬂ_ﬂ:l' HATAT FA:: pasyamscaksuh, $rnvan $rotram, manvano manabh;

TS T FETEET | tanyasyaitani karmanamanyeva |

sa yo'ta ekaikamupaste na sa veda

T ;s Q?.'IiEISEfIEIIIEI d ¥ dg, Pl RIulsc Tehehed Hafa; akrtsno hyeso'ta ekaikena bhavatij atmetyevopasita,

AU, [ 377 g g9 ThH Hafed | atra hyete sarva ekam bhavanti |

S e HET TS JETHICHT. WA 8 § A | tadetatpadaniyamasya sarvasya yadayamatma,
cladcHa $ S Sasdled sldcd anena hyetatsarvam veda | yatha ha vai padenanuvindedevam;

AT & J ueAffdeagas; PHifd &l fdead I T dg I v Il || kirtim $lokam vindate ya evam veda | | 7 ||




This (universe) was then undifferentiated. It differentiated only into name and form—it was called such
and such, and was of such and such form. So to this day it is differentiated only into name and form—it is
called such and such, and is of such and such form. This Self has entered into these bodies up to the tip of
the nails—as a razor may be put in its case, or as fire, which sustains the world, may be in its source.
People do not see It, for (viewed in Its aspects) It is incomplete. When It does the function of living, It is
called the vital force; when It speaks, the organ of speech; when It sees, the eye; when It hears, the ear;
and when It thinks, the mind. These are merely Its names according to functions. He who meditates upon
each of this totality of aspects does not know, for It is incomplete, (being divided) from this totality by
possessing a single characteristic. The Self alone is to be meditated upon, for all these are unified in It. Of
all these, this Self alone should be realised, for one knows all these through It, just as one may get (an
animal) through its footprints. He who knows It as such obtains fame and association (with his relatives). [1
-4-7]

* Atma Iti Eva Upasita.

* Elaborate commentary.

Is Upasana
|

Karma Jnanam

X) Solution :
* Need not go to Karya Bodhaka portion of Purva Baga.

e Search for some Karya Bodhaka Vakhyam in Jnana Khanda itself and you connect.
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XI) If you don’t find any Karya Bodhaka Vakhyam, like in Aham Brahma Asmi, add Iti Upasita.

XIl) Meditate on Aham Brahma Asmi.
*  Which is Manasam Karma.
XIll) Satyam, Jnanam, Anantham Iti Upasita :

Taittriya Upanishad :

3 FEATAGr=ifd 9 | dqWIsHFdT |
T FAHAAd 9 H |

a1 9q AT e A WA |
AlsAT A FHATHE |

seHon faaRaata n ¢

Om brahmavidapnoti param | tadesa'bhukta |
satyam jianamanantam brahma |

yo veda nihitam guhayam parame vyoman |
so'$nute sarvan kamansaha |

brahmana vipasciteti || 1 [I

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

* Bhinna Prakarana Bheda (fear) is not there (for different context connection).
XIV) Within Vedanta, Brahma Veda, Braheiva Bavati.

* Whoever knows Brahman, becomes Brahman.
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XV) Purva Mimamsa :
* Veda = Not knows
* Veda = Upasita
XVI) Visishta Advaitam :
* Brahma Upasanena Moksha
* We say Brahma Jnanena Moksha.
XVIl) Brahman in Visishta Advaitam = Narayana
* Don’t believe in Nirgunam Brahma.
XVIIl) Vedanta :
e 1t believe in Nirguna Vastu.
XIX) Mundak Upanishad :

TATE TTTTH T IT  TRIT M| TS e M CIGE Sa yo ha vai tat paramam brahma veda brahmaiva bhavatinasya-brahmavit kule bhavatil

SEGRIE LR IS ICE ﬁm]}]a:a"r Tgllirr?l STl WIS 1 2 tarati sokam tarati papmanam guha-granthibhyo vimukto-'mrto bhavati Il 9 1I

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from
the knots-of-the-heart, becomes immortal. [Ill — 1| — 9]

* Do Upasana Karma.
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XX) By skill of interpretation, Purva Mimamsa converts everything into Karma.

XXI) Bhashata Mimamsaka Purva Paksha Upasamhara :

Prathama Varnakam

Brahmanaha Na Shastra Yonitvam

Brahman — not Shastra Yoni — 2"d interpretation.

Bahuvrihi, Shastra Meva Yonihi.

That interpretation is not accepted.
XXII) Purva Mimamsa Sutram is given by Jaimini Maharishi.
* Vyasacharya’s reply to Jaimini (Disciple)

e Guru —Sishya fight here.
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76) Chapter 1 — Section 1 —Sutra 4 :
dd AHAITd |
™~

Tattu Samanvayat

But that Brahman (is known from the Upanisads), (It) being the object of their
fullest import. [| = | — 4]
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a) TatuTu :
* That Brahman is Shastrayoni.
b) Brahman is revealed by Shastra
e Vedantam Shastram is Pramanam for Brahman.

c) Vedanta Shastram reveals Brahman only.

d) Not revealing Kahikam, Vachikam, Manasam Karma.

e) Jnanam generated in the Mind, does not come under Karma category.

f) Knowledge rises in the Mind of a qualified student.
g) Knowledge generated does not come under Karma also.
h) Karma Gaddaha Nasti
* No weebit of Karma in Jnana Khanda.
i) My understanding of Brahman not a Karma of the Mind.

* |tis not an action.

* Itis something which happens when | listen to Vedanta with qualification.

j) Ananya Prokte Gathi Natra Nashi :
* Eye comes in contact with Rose.

* Knowledge of Rose happens in the Mind.
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XX1V) Brahma Shatra Yoni Eva Bavati

Indeed.. Refutes Purvamimamsa, unlike what you say.

Reason:

Samanvayat

Brahman, being the central theme of Vedanta.

Ratnaprabhakara :

Shastra Vishayatvat = Samanvaya.

Shastra Tatparyatvat, Vedanta Tatparyatvat, as revealed by Shad Lingam.

XXV) Brahman being the central theme of Vedanta.

Karma not central theme.

Samanvaya = Central theme.

Revision :

Introduction — Sutra 4 — Bashyam — topic 75 :

1) Elaborate introduction for Akshepa Sangatih for 4t Adhikaranam.
I1) Akshepa = Objection on 39 Sutra — Shastra Yonitvat

1)

2 interpretation

Tat Purusha

Bahuvrihi
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IV) Vedanta = Pramanam for Brahman

* Brahman is Prameyam of Vedanta.

V) Purva Pakshi :

Objects 2 founders

Bhatta Mimamsa

Prabhakara Mimamsaka

Kumarila Bhatta
Here

Brahma Nastika Vadi
No Brahman

- Prabhakara Mishra

VI) Basic View :

a) Mere Jnanam can’t give any benefit.

b) Can’t remove our sorrow, can’t get happiness.

* Jnanam not directly useful.

c) Indirect utility of Jnanam — use it to do something.

* Use Jnanam for Karma.

Karma alone gives 2 Phalams

Sukha Prapti

Dukha Nivritti
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d) Karma gives direct benefit.

e) Entire Veda deals with only Karma, no Jnana Khanda.

f) Whole Veda = Karma Khanda
* Veda Purva and Vedanta for Karma.
g) Entire Veda is Karma Khandam.
h) Vedantas Prameyam = Karma.
i) Use Jnanam for :
* Glorification of Karta, Devata
e Use for Upasana.

j) If Brahman exists, Brahma Jnanam will not be useful.

k)

Link Karma — 2 ways

Karma in Purva Bhaga — Rituals

Upasana of Hiranyagarbha in
Vedanta itself

) If you don’t see Upasana, invent Upasana, add Iti Upasita.

m) Satyam, Jnanam, Anantham Brahma Iti Brahma Upasita.

e Meditate Aham Brahmasmi.

e Gives sufficient Punyam to give greater result.
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n) Upasana = Manasam Karma

o) Later :

* Jnanam is a type of Karma, Manasi Kriya.

p) Karma, Upasana, Jnanam also Karma.

* Brahman not subject matter, Karma alone subject matter.

q) Vruttikara Purva Pakshi — comes later.

2 Varnakam — 2 Purva Pakshi

Bhatta

r) Tattu Samanvayat :

Vruttikara

e Tat = Brahman is Shastra Prameyam

* Jnanam alone involved, no ritual or Upasana.

 Tatu Brahma Shastra Yoni.

* Tu = Negates Purva Pakshi, unlike what you say.

s) Samanvayat = Reasoning

Foot note 3 :

e Tat Parya Vishayatvat

e Brahman = Central theme of vednata.

e Not Brahma Jnanam = Vrutti.
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t) Samanvayat = Brahman being central teaching of Vedanta proved through 6 clues.

* Tatparya Lingani —in Veanta Sara.
VIl) Vedanta Sara :

fr}gﬁ- G d-ITFH-3 JHE N -3 -3 Lthd -F5- | lingani tu-upakrama-upasanihara-abhyasa-apiroata-phala-

AT -IqT - ST 1123 11 arthavada-upapatti- akhyani| 11831 |

The characteristic signs are: the beginning and conclusion, repetition, originality, result,
eulogy, and demonstration. [Verse 183]

VIII) Literal meaning of Samanvaya :
e Sam + Anu + | (To go)

* Saman Vetti — Going along, alignment.

a) All Vedantic statements go along in an alignment.

b) Meant to reveal only one central topic = Brahman.

c) Elaborate alignment of Vedanta Vakhyams in such a way to reveal Brahman as the central
theme, prime topic

d) Example :
* Election speech — many thing
* Vote for me.

e Tattparyam, bottom line, central theme. 1080




e) All Upanishads have one topic = Brahman

f)
Samanvaya
| | |
Direct Meaning Revised Meaning
| |
- Alignment - Tattparya Vishaya
- Central teaching
Sutra 4 :
Hﬂm | Tattu Samanvayat |

But that Brahman (is known from the Upanisads), (It) being the
object of their fullest import. [| = | — 4]

77) Bashyam : Chapter 1 — Section 1 — Sutra 4 starts

R TEUTATTIY: | Tgel Tas Tal<h

N N ~ ~
STTQAUTATRITA A Y h LU dTdARMEATQI IR | <=I':3'l‘-l\?
HHTIT | HaY Tg &Y TR aTeq U q AT =T

T Taehed T HHIITANT —
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1) Tu:
* To eliminates negate Purva Pakshi stance
e Unlike Purva Pakshi’s opinion.

II) Tatu = Brahma

a) 15t Sutra :

TATAT FRITSTATAT | Athato Brahmajijnasa |

Hence (is to be undertaken) thereafter a deliberation on Brahman.
[1-1-1]

e Brahma = Anuvrutti
b) 2nd Sutra :

SHTER 9 | Janmadyasya yatah |

That (is Brahman) from which (are derived) the birth etc. of this
(Universe) [I = | — 2]

* Brahman = Sarvagyam, Sarvashakti, Jagat Utpatti, Sthithi, Laya Karanam.
e Jandasya Yataha
* Brahman = Anuvrutti from 2"d Sutra

= Karanam of Universe 1082



* Extended meaning:

Must be Sarvagyam omniscience, Sarvashakti — Omnipotent.

* That = Omniscient, omnipotent, Srishti, Sthithi, Laya Karanam Brahma.

c) 3rd Sutra : — Anuvrutti

-

= = | Sastrayonitvat |

(Brahman is not known from any other source), since the
scriptures are the valid means of Its knowledge.[l — | — 3]

* Paninian method.

* Vedanta Shastra Eva Avagamyate.

e That Brahman is knowable only through Vedanta Shastram.

* Brahman is subject matter of Vedanta.

* Vedanta is exclusively meant for revealing Brahman, does not have any other task.
* No action is prescribed, just reveals.

* With revealation of Brahman, Vedanta Shastras job is over.

* Pramanantara Anadigatam.

* QOther sources can’t reveal.
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[Il) What is the reason for this conclusion of Shastram?

* Samanvayat, 4th sutra

d4g daH-ad1d | Tattu Samanvayat |

But that Brahman (is known from the Upanisads), (It) being the
object of their fullest import. [| — | — 4]

e Central theme of Veda is not Karma but only Brahman alone.
* This is the central theme.

IV) How do you know Brahman is Tatparyam — Central Theme?

V) Ratnaprabha:

Answer :

* Because of 6 indicatory marks.
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78) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues..

TG shed - HHIIAN — “Had HIRIGHT T

THHANTGAIT (FT. 3. & | R | §) THT 9T S&HSP YA
ITETT (T.3. 2181 9)

AETGRITIAHA T AT CH TR HSTIHTCHT 58T He T

(T.3.R 1 41 2%) “TalaeHTd YT (. 3. R 1 R |

9R) STRI | T T AEATT UaTHT Selea & rauy =rard

T STRIHT T T=qLehed T IThl,

HAG TR TATTHFIA |
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Shankara :
e 4 statements from 4 Vedas.

I) Samaveda — Chandogya Upanishad : Chapter6 -1 -2

ae Wﬁ“f AR ﬂﬂvﬁ?ﬁﬂﬁ E I AT sa ha dvadasavarsa upetya caturvimsativarsah sarvanvedanadhitya
AR FIEAE To W dF [diar | 6.8.2 ||| mahamand andcanamani stabdha eyaya tamha pitovaca || 6.1.2 ||

Svetaketu went to his teacher’s house at the age of twelve. After studying all the Vedas, he
returned home when he was twenty-four, having become very serious and vain, and thinking
himself to be a great scholar. [Noticing this,] his father said to him: ‘O Svetaketu, you have now
become very serious and vain, and you think you are a great scholar. But did you ask your
teacher for that teaching [about Brahman]— [6 -1 - 2]

a) Brahman alone was existing, supreme being, before origination of creation, was in the form
of pure Sat (Unqualified existence)

b) Chandogya Upanishad : Chapter6-2-1

qed AT m I sadeva somyedamagra asidekamevadvitiyam |

t—lﬁ_ﬂiﬁ MEECAGHT m taddhaika ahurasadevedamagra asidekamevadvitiyam
JEACHT: Toolldd Il 6.2.¢ | tasmadasatah sajjayata || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1] 1086




e That Brahman was Ekam Eva Advitiyam, totally non-dual.
e Central theme = Brahman.

Il) Aitareya Upanishad — Rig Veda :

ST IcHT 9T @iﬁ% T Bi[rﬂ"[a‘\ | Om atma va idameka evagra asit |
EIT-_-II%FEFF s | nanyat kincana misat |

T3 SIHGGAT ST | 21 | sa iksata lokannu srja iti 11 1 11

In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active
whatsoever... He thought | shall indeed create the worlds. [| = - 1]

a) Brahman = Paramatma was there before origination of the world.
* Modern science can’t answer.
* Mystery in cosmology, before big bang, what was there?
b) Atma = Pure Consciousness
= Prajnam Brahma
c) Atma = Consciousness
* Consciousness = Brahman

* That consciousness is the central theme of Upanishad.
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Ill) Brihadaranyaka Upanishad : Chapter 2 -5 -

19

3¢ I gAY
geTssTYaAsRasaTHaTT |
CEGHNERES o CIR i

deTT ¥ FiaaeunT |

Sear AT TIRT $I,

geFdT EAET LA oar gor || 3fe |

T T g, 3T & 9T T HEET,
Sgfe Al o,

TS EAT @ H TR A HIETH,

HAATHT FEH TaGe:, ScTGATEAA 1| 19 ||

idam vai tanmadhu
dadhyannatharvano'svibhyamuvaca |

tadetadrsih pasyannavocat |

rupam rupam pratirupo babhuva,

tadasya rupam praticaksanaya |

indro mayabhih pururupa 1yate,

yukta hyasya harayah sata dasa | | iti |

ayam vai harayah, ayam vai dasa ca sahasrani,

bahuni canantani ca;
tadetadbrahmapurvamanaparamanantaramabahyam,
ayamatma brahma sarvanubhh, ityanusasanam || 19 | |

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda,
taught the Asvins. Perceiving this the Rsi said, ‘(He) transformed Himself in accordance with
each form; that form of HiS was for the sake of making Him known. The Lord on account of
Maya (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite.
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver
of everything, is Brahman. This is the teaching. [2 - 5 - 19]
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Foot Note :
a) That Brahman is Atma
b) Apoorvam :
* It does not have a cause.
 Brahman is not a product.
* Karya Vilakshanam.
c) Anaparam :
* Does not have any real product.

* World is a product of Maya — Vyavaharika Satyam.

 Brahman can’t be said to be a Karanam also because no real product has come out of
Brahman, it alone is, non dual.

d) Vivekchudamani :

ORHT JEAER 0T ekameva sadanekakaranam
F RO ST R R | karanantaranirasyakaranam |

N S~ — karyakaranavilaksanam svayam
brabma tattvamasi bhavayatmani || 260 |

el d=aH RS qIE=TeH= 11 260 1

That which, even though it is one existence, is the cause for the many, which refutes all other
causes but itself is without cause, which is distinct from cause and effect and is independent
‘That Brahman thou art’ - Meditate on this in you mind.[Verse 260] 1089




e) Anantharam:

* |t does not have anything similar to Brahman.

* No 2" consciousness.

e Without anything in between or within Brahman.
f) Abahyam :

* Nothing outside Brahman.

Nothing called

QOutside — Inside Cause — Effect

Other than that

g) Nirantharam :
 Homogeneous, gaplessly pervading.
* Like Akasha.

h) Ayam Atma Brahma :
*  Which is this Atma.

* Mahavakyam in Mandukya and Brihadaranyaka Upanishad.

i) Atharvana Veda and Yajur Veda.

j) That Brahman is the inner self, Sakshi Chaitanyam.
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k) Sakshi Chaitanyam which is witness of all forms of knowledge, Srota, Manta, Drishta...
* Perceptual, inferential knowledge.
e For all Vrutti Jnanam Atma is witness.
I) Sarva Anubuhu :
* Changeless experiencer of everything, without undergoing change.
e Sarva Atma Sarvam Anubhavati.
m) All verse to quote :
* Brahman is central theme of all Upanishads.
* No Karmais involved.
* Only revealation of Brahma Vastu.
IV) Mundak Upanishad : Atharvana Veda

g 6“‘_] a a0 H.d | C& & TG I Q@WW | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena
WM Y ,{_l d g 5‘:'2" Q ﬁ"dm Q g Iﬁ*{8 120 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham Il 111I

Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back,
on the right, on the left. All this world is indeed the Supreme Brahman. [l = 11 — 11]

a) Brahman alone is everything

* No 2" thing, other than Brahman.
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b) If you experience any 2" thing it is an appearance not a fact, like mirage water, Nama,
Rupa.

c) Once you understand all Vakhyams are revealing this Brahman alone as the central theme,
without providing Karma.

d) Does not say, after knowing Brahman, may you do this ritual.
e) Chandogya Upanishad :
e Svetaketu understood.

* No action prescribed.

f) Understanding Brahman is purpose of Vedantic study.

* No action.
g) Iti Samanvaye = Central theme
* Understood through 6 Lingas.

h) After Tatparya Nishchayam is done, don’t introduce Karma, can’t import any other meaning
to Vedanta.

i) If you do that, it is called Sruta Hanih Dosha.

Shruta Hani Ashruta Kalpana

Leaving the intended meaning Attributing unintended meaning

j) In politics this always happens.
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k) News paper — subcommentary intended meaning blacked out, unintended interpretation is
presented if you import Karma into Vedanta.

|) Brahman = Nishkriyam not an action.
V) Divertion Topic :
* Vedanta Sara — Chapter 5
a) 6 indicatory marks
Example :
e Chapter 6 — Chandogya Upanishad.
* Shad Lingas clearly available.
* Inothers, 5, 4, 3, 2, 1 Lingas.
b) 1t clue :
Upakrama — Upasamhara :
* Look at beginning and end.
Example :
* News headlines and end
* Rest commentary

* Prime topic, news
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c) Chandogya Upanishad : Chapter6-2-1

G AHIGHT ARGHAAGEdEH |

JdHHAIGHd: Hoolldd Il &.2.¢2 |l

sadeva somyedamagra asidekamevadvitiyam |
taddhaika ahurasadevedamagra asidekamevadvitiyam
tasmadasatah sajjayata || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

 Brahman in introduction — Upakrama.
d) Chandogya Upanishad : Chapter 6 - 16 -3

d IYT dF AGEAddeicrdAG a4
dcacd | HICHT deaATd qadal 3fa dqumed
Aerenfafa RAeranfafa 1 .2.3 11

sa yatha tatra nadahyetaitadatmyamidam sarvam
tatsatyam sa atma tattvamasi $vetaketo iti taddhasya
vijajiiaviti vijajnaviti | | 6.16.3 | |

‘That man, being honest, is not affected by the hot axe. That [Self] is the Self of all this. It is the
Truth. It is the Self. That thou art, O Svetaketu.’ Svetaketu learnt this well from his father.

[6-16 - 3]

* Upasamhara
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* Oh Svetaketu :
o Brahman is Atma
o Everything is Atma alone
o Nothing other than Atma
o That Atma you are

e) Kaivalya Upanishad : Verse 19

g G Sd AR & afaidad | mayyeva sakalarh jatarh mayi sarvar pratisthitam |
Oy @ &9 A dgemeaeiraad || g 11 || mayi sarva layar yati tadbrahmadvayamasmyaham [ 191

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

f) Upakrama — Upasamhara together one, Aikyam
g) 2" clue : Abhyasa
* Repeatedly mentioned, hence Tatparyam.
* |In conversation, repeated, come tomorrow..., central teaching.
* Mahavakyam repated 9 times, Tat Tvam Asi.
* From Chapter 6 -8 —7 to Chapter6—-16—-3
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h) 3" Clue : Apoorvata
* Vedanta wants to teach something not available from any other source of knowledge.
* What Vedanta alone can teach is the central theme.
* Whatever is knowable through other means, Vedanta will not teach, need not teach.
* Then Vedanta not subject matter, central teaching but Anuvada — glorification.
i) Body = Annamaya Kosha, born, sustained by Annam.
* Anuvada Vakhyam, not Mahavakyam.
* Body is nourished by ford, without food body will die.
j) These Arthavada, Anuvada Vakhyam
k) Pramana Vakhyam :
* Those statements which reveal something not knowable through others.
e This is Apoorvata, or Pramanantara Anadigatatvam.
|) Samanvaya = Seeing these 6 clues
m) Apoorvata :

* Reference (Ratna Prabha)
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n) Chandogya Upanishad : Chapter 6 — 13 -2

Wﬂﬁsw AT FTaeIEIGaT §id & § lavanametadudake'vadhayatha ma pratarupasidatha iti sa ha
T4 IFR o ga Ieg AQUIAGHSATHT T tatha cakara tam hovaca yaddosa lavanamudake'vadha anga
e deHTEART  faag 1| €.23.¢ | tadahareti taddhavamréya na viveda || 6.13.1 ||

7Y [SellAaraFagrRmia FafRfa qaurfafa || yatha viinamevangasyantadacameti kathamiti lavanamiti

AGREANT FIRA dauRceagEmiT F9@A || madhyadacameti kathamiti lavanamityantadacameti kathamiti
AU IR aey My 3fd agir @41 99K || lavanamityabhiprasyaitadatha mopasidatha iti taddha tath
do8RIcAddd d S19NEE dF el doAEg 9 cakara tacchasvatsamvartate tam hovacatra vava kila tatsomya
PTaTRsyT frafa 1 6.03.2 1 na nibhalayase'traiva kileti || 6.13.2 ||

[Uddalaka said,] ‘Put this lump of salt into water and come to me in the morning.” Svetaketu
did as he was told. Uddalaka said to him, ‘My son, bring me the salt that you put in the water’
Svetaketu looked, but he could not find it, as the salt had dissolved in the water. [Uddalaka
said,] ‘My son, drink the water at the surface.’ [Svetaketu did that, and Uddalaka asked,] ‘How
does it taste?’ [Svetaketu replied,] ‘It is saline’ [Uddalaka then said:] ‘Drink it from the middle.
How does it taste?’ ‘It is saline. ‘Drink it from the bottom. How does it taste?’ ‘It is saline/
‘Throw the water away and then come to me. Svetaketu did so. The father said to him:
[6-13-1, 2]
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n) Example :
e Dissolve salt into water keep over night.
* Where is the salt?
* Can’tsee it with eyes, feel with hand.
* No Darshana, Sparsha Pramanam.
* Don’t recognise salt, even though it is there.

* Recognise it by tongue Pramanam.

o
) Brahman World
Salt Water
T

In the world Brahman is very much

there but dissolved
We can’t know through conventional Pramanams.

p) Katho Upanishad : Chapter1-3-15

PHELES SiH FIH q' TITS Tq \r:-| I q=] 9q | Asabdam asparsam arupam avyayam, tatha'rasam nityam agandhavat ca yat

e J2 . T Y4 fww T TTH HH‘QE‘I 199 || || Anadya-nantam mahatah param dhruvam, nicayya tan mrtyu mukhat pramucyate 11 15 1

He, who has realised that (Atman) which is without sound, without touch, without form,
without decay, and also without taste, without smell, without beginning, without end, beyond
the Mahat (great), eternal and unchanging, is freed from the jaws of death. [I - Il = 15] 1098




* (Can’t use Anumana, science.
e Can’t use Paurusheya Pramanam.
g) Apaurusheya Vedanta = Pramanam
* Reveals pure existence, consciousness, which is not part, product, property of body.
e Brahman is dissolved and available in the world.
4t clue : Phalam
1) Knowledge itself gives the Phalam.
Il) Bhatta Mimamsaka :
* Pure science / knowledge useless.
* Need applied science / karma.
I1l) Upanishad :
* Jnanena Moksha.
IV) Gita : Chapter 4 — Verse 35 + 37

(AT H ng{ yajjhatva na punarmoham
s T groeg | &vam yasyasi pandava |
S5 = | Wﬁam véna bhatanyaséséna
= [ —_ _ -
ST AHAET HII 1 -3 1 draksyasyatmanyatho mayi | | 4-35 | |

Knowing that, you shall not, O Pandava, again get deluded like this, and by that, you shall see
all beings in your Self, and also in Me. [Chapter 4 — Verse 35] 1099




?-[é\}‘c_-lﬁ%l F%@S%:
TEETEREASSIA |
ST : JARHOT
WEAATHREA a1

L-39 |l

vathaidhamsi samiddho’gnih
bhasmasat kuruté'rjuna |
jhanagnih sarvakarmani

bhasmasat kurutée tatha | |4-37]| |

As the blazing fire reduces fuel to ashes, O Arjuna, so does the fire of knowledge reduce all

actions to ashes. [Chapter 4 — Verse 37]

V) Pure knowledge destroy all Karma, gives Jivan Mukti, Videha Mukti.

V1) Jnana Karma Sanyasa — Chapter 4 — Gita

VIl) Chandogya Upanishad : Chapter 6 — 14 — 2

T AR T el el

TR Tl 630 ol & FAIGAM Jegeqiosa

AU PRI dTAdgRRarTee 3G

T dEca R Jae [Qaedsy TF9eed 3fa 1 €08 |

tasya yathabhinahanam pramucya prabruyadetam disam

gandhara etam disam vrajeti sa gramadgramam prcchanpandito

medhavi gandharanevopasampadyetaivamevehacaryavanpuruso

Veda tasya tavadeva ciram yavanna vimoksye'tha sampatsyaiti || 6.14.2 ||

And as someone may remove that person’s blindfold and say, ‘Gandhara is this way; go this
way,’ and the intelligent man goes from one village to another, asking his way and relying on
the information people give, until he reaches Gandhara; similarly, a person who gets a teacher
attains knowledge. His delay is only as long as he is not free of his body. After that he becomes

merged in the Self. [6 - 14 - 2]
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VIIl) After Jnanam, for Videha Mukti, remain for a small time, Prarabda exhaustion.
e Then Jiva merges into Brahman.
* Videha Mukti Phalam for Jnanam.

5th Clue : Artha Vada

1) Glorification of central theme, criticism of others.

Example :
* Election speech.

I1) Nindha, Sthuthi Rupa Artha Vadha.

lll) Chandogya Upanishad : Chapter6 -1 -3

AAHAN Tl WHAG AGHAT ITAAA || vetaketo yannu somyedam mahamand aniicanamani
TASNsTId TAGIAIIET: JA149d A1d | stabdho'syuta tamadesamapraksyah yenasrutam érutam
HIIAd AdATAAd AT F || bhavatyamatam matamavijfiatam vijfidtamiti katham nu
HITT: § AU sTadifa Il £.2.3 | bhagavah sa ddeso bhavatiti || 6.1.3 ||

that teaching by which what is never heard becomes heard, what is never thought of becomes
thought of, what is never known becomes known?’ [Svetaketu asked,] ‘Sir, what is that
teaching?’. [6 - 1 - 3]

* Eka Vigyanena Sarva Vigyanam.

e Glorification of Self knowledge. 1101




* By knowing Brahman, | know essence of everything.
* Jnanam can’t give omniscience, belongs to only Ishvara.
* Neither Jiva, Jnani can’t be Omniscient.
* ltis glorification.
IV) Chandogya Upanishad : Chapter6-2-3

G[ANG] % o gomrAfa Hﬂﬁﬂsw deiel || tadaiksata bahu syam prajayeyeti tattejo'srjata tatteja
Va1 9§ T TR T a'aq’rsap?r | aiksata bahu syam prajayeyeti tadapo'srjata |
ammy; Faq MAfd TWed a1 JvuEdrg || tasmadyatra kvaca Socati svedate va purusastejasa
U dGEA™ AR 1| €.2.3 | ) eva tadadhyapo jayante || 6.2.3 ||

That Existence decided: ‘I shall be many. | shall be born.” He then created fire. That fire also
decided: ‘I shall be many. | shall be born.” Then fire produced water. That is why whenever or
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]

* Anupravesha Vakhyam
* Artha Vada
 Brahman entered the body of everyone, after creating Sthula, Sukshma Sharirams.
e This is Artha Vada — Why.
V) Brahman is all pervading, can’t enter.

* Brahman as finite God located in Kailasha, he can come through Garuda or Rishaba
Vahana. 1102




V1) Anupravesha = Arthavada

It is meant for Mahavakyam.

Entered means, don’t search for Brahman outside.

Brahman is inside Body — Mind complex in the form of Sakshi Rupam.
For Mahavakya purpose, Anupravesha is Artha Vada Vakhyam.

To help us understand Mahavakyam.

Arthavada should be linked with Mahavakyam.

6t" Clue : Upadhi - Logic

1) Veda gives logical support

)

To be done in Mananam.

Logic
|
| |
Veda gives Revised Meaning
- Called Upapatti - Called Mananam
- Angam of Sravanam only
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Ill) Chandogya Upanishad :

a) Other than Brahman, Karanam, world, Karyam does not exist.

b) World doesn’t exist separate from Brahman.

It being a product, Karyatvat.

c) Supporting logic — 3 example

Clay — Earthenware

Gold — Ornament

Iron — Products
d) Chandogya Upanishad : Chapter6-1-4to 6

yatha somyaikena mrtpindena sarvam mrnmayam
vijiiatam syadvacarambhanam vikaro namadheyam
mrttiketyeva satyam || 6.1.4 | |

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

YT T1AHT AT O dleH A
Avrd SeaERETuT AR asaa
dlgfAcdd HcIH Il &.2.5 |

yatha somyaikena lohamanina sarvam lohamayam
vijiatam syadvacarambhanam vikaro namadheyam
lohamityeva satyam || 6.1.5 ||

O Somya, it is like this: By knowing a single lump

changes are mere words, in name only. But gold is the reality. [6- 1 - 5]

of gold you know all objects made of gold. All
1104




Y1 QFThe AGlAPpedad §9 POUEH yatha somyikena nakhanikmtanena sarvam karsnayasam
e FTGaraRFH0T fPRY ARe vijfiatam syadvacarambhanam vikaro namadheyam
FOURAAET FAAGET § G Tl | €26 | krsnayasamityeva satyamevamsomya sa adeso bhavatiti || 6.1.6 ||

O Somya, it is like this: By knowing a single nail-cutter you know all objects made of iron. All

changes are mere words, in name only. But iron is the reality. O Somya, this is the teaching |
spoke of. [6-1 - 6]

e Vacharambanam Vikaro Nama Dheyam.
e) Other than Clay, Gold, Iron — No Products.
f) Other than Brahman, no world.
* Upapatti = Supporting logic given by Veda studied as part of Sravanam.
g) Analyse Shad Lingas.. Come to Brahman.
h) Mandukya Karika :

Artha Vada
|

- Glorification - Criticism
- Stuthi - Nindha
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i) Kathopanishad : Chapter2-1-10and 11

q:;a n deHd YeHT da |r:-c| 3 | Yade-veha tad-amutra, yadamutra tadan-viha,

W:]'; q "lﬂ,{"ll“"|\|rd T35 .-||:-'|q qaqﬁj | 90 || mrtyoh sa mrtyum apnoti, ya iha naneva pasyati 1110 1l

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and
what is there, the same is here. He proceeds from death to death who beholds here difference
(between Brahman and the world). [Il = 1 — 10]

Manasai-vedam aptavyam, neha nanasti kincana,

TEEE AT T8 A6 9T |

- , ~ N ~ .. .
‘j_t‘ql: T "J-_di =g T 33- CICCRERIGE ” I Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11 111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [Il = | — 11]

Neha Nanaasti Kinchana

No duality, plurality.

Mrityosya...

Those who see plurality will have repeated Birth, Death, Samsara.

It is in Brihadaranyaka Upanishad, Mandukya Upanishad

j) Seeing plurality = Samsara
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k) Brihadaranyaka Upanishad : Chapter1 -4 -2

ArsfaAq, aEACehr AT, & Tr@afat =k, || so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,

TeHAGTodTed, FtcHAls] faaafa,
dd Tared HT TR, hEACEITATIA?
fedareg o1 amafa 1 2 1l

yanmadanyannasti, kasmannu bibhemiti,
tata evasya bhayam viyay, kasmaddhyabhesyat?
dvittyadvai bhayam bhavati || 2 | |

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing
else but me, what am | afraid of?” From that alone his fear was gone, for what was there to

fear? It is from a second entity that fear comes. [1 - 4 - 2]

* Duality gives you Bayam.

I) Logic :
Duality brings
| | | |
Time Space Limitation Mortality Bayam
m) Proof :

* Waking, dream state

* Throughout the day there is fear.

e Grades of fear = Samsari
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n) Deep sleep :
* No duality
* Idon’t have fear
e Others not afraid of you.
o) Dvaitam Baya Karanam
e Advaitam Abaya Karanam.
* Dvaita — Nindha Vakhyams many
e Advaita Stuti — Vakhyams many.
p) Central theme of Vedanta = Ekam Eva Advitiyam Brahman.

Chandogya Upanishad :

Head AFdGHA m I sadeva somyedamagra asidekamevadvitiyam |

t—m:ﬂ'ﬁ HEHCAGHT 3mha-=1ma1aj%r-ﬁir taddhaika ahurasadevedamagra asidekamevadvitiyam
mfm 1 £.2.2 | tasmadasatah sajjayata || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]
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Conclusion :
* Samanvayat — Upakramadhi, Shad Lingaihi — Tatparya Nirnayat, Tatu Brahma.
e Shastra Prameyam Iti Avagamyate.
* Siddhanta

* Shankara takes limited time to establish Siddhanta, more time to refute Bhatta
Mimamsaka.

Revision :
Sutral-1-4-Topic78:

1) Vyasa establishes conclusion of 34 Sutra : (2"d Interpretation — Bahuvrihi)

-

= = | Sastrayonitvat |

(Brahman is not known from any other source), since the
scriptures are the valid means of Its knowledge.[l — | — 3]

* Brahman is subject matter of Vedanta

e Tatu Shastra Yoni.
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Il) Reason : Samanvayat

* Because Brahman happens to be central theme of Vedanta.
) Tu:
a) Meant to negate all the objections.

b) Negation of objections raised by Purva Mimamsa.

c
) 5th Sutra 4th Sutra
Negates Sankhya, Yoga and Negates Purva Mimamsa by
Nyaya, Veiseshika “Tu”

)

2 Types of Purva Mimamsakas — 2 Varnas —
2 interpretation

Subject : Is Brahman or Karma (Action) Subject matter?
Advaitin Purva Mimamsaka
Brahman Karma
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IV) Samanvayat — Literal Meaning :
a) From Alignment
* Arrive at central theme
b) All sentences align to reveal Brahman as the central theme.
c) Proved by 6 indicatory marks
e Shankara explains Topic 1 :
Sarvehishu Vedanteshu Vakhyani Samanugatani Tatparyasu...
d) Vedantic sentences are aligned in such a way, they reveal Brahman as the central theme.
* Violinist, singer, Mridangam sing in same Thalam.
e) Concerted effort, Harmony.
* Don’t reveal any action.
* Understand Vedanta for liberation, not do anything.
f) Do something to get Sadhana Chatustaya Sampatti.
* Do Sravanam, Mananam.
* Jiva Bhava will go away when you understand Vedanta.
g) Brahma Bhava, Moksha Bava will be claimed, only understand properly.
h) Understand Moksha is your nature.

e After that what you do is called Loka Sangraha.
1111



i) Taittriya Upanishad : Chapter3-10-6

e1:d §1*q &g | haaavu haaavu haaavu |
AGH—THGHTHGHTH | ahamannamahamannamahamannam |
HGH=IIGIs 3 GHeIIGIS 3 §HIG: | ahamannado'"hamannado''hamannadah |

£ Qw EW EW | aham $lokakrdaham $lokakrdaham élokakrt |
HEHTEH TUHAT Rl 3 T | ahamasmi prathamaja rtaaasya |

94 QAT HATT AT | parvam devebhyo'mrtasya naaabhayi |

AQY AT GGItd & 569 AT 3 an: | yo ma dadati sa ideva maaavah |
HEHTHATHGdHAT 3 GiA | ahamannamannamadantamaaadmi |

g fara HAIAHFIHAT 3 H | aham visvam bhuvanamabhyabhavaaam |

ﬂﬁﬁ' A T U9 9¢ | ﬂ'qﬁ'qt-[ I &€ |l || suvarna jyotih ya evam veda | ityupanisat || 6 | |

Oh!Oh!Oh! | am the food, | am the food, | am the food. | am the eater of food, | am the eater
of food, | am the eater of food, | am the author of the Sloka, | am the author of the Sloka, | am
the author of the sloka. | am the first born (Hiranyagarbha) of the true (Of the eternal and the
Immortal). | am the centre of immortality, Prior to the gods. Whoever gives me, he surely does
save thus. | am the food that eats him who eats food. | have conquered all, in this world. | am
luminous like the sun. He who knows thus (Also attains the aforesaid results) This is the
Upanishad. [3 - 10 - 6]
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j) Tattparyam :
* To reveal Brahman, Sam + Anu + Gam (Trusted of E — dhatu)
N
Dhatu

V) When all 6 indicatory marks reveal Brahman as the central theme, it is not appropriate thing
to negate Brahman and import another meaning of Karma.

* Don’t give up intended meaning and twist these statements.
VI) Sruta Hanih :

* Dropping the intended sense
Asruta Kalpanah :

* Superimposing unintended Sense

* Making it non-sensical

 Commentator should never do that

* Meaning of Sutra = Tatu Shastra Yoni — Samanvayat

* Brahman = Central teaching, Tattparyam of Vedanta

= Siddhanta

* Brief conclusion
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VIl) Next — Purva Mimamsaka Mata Khandanam

* Rest of Bashyam

3 Types, categories of Purva
Mimamsakas

Bhatta Batam

Vruttikara Matam

Prabhakara Matam

- Propounded by
Kumarila Batta

- Writes commentary on
Jiminis Purva Mimamsa
Sutram.

- Batta Vartikam in Verse

form

VIII) All 3 says Karma is only subject matter of Veda.
* |nintroduction — Bhatta Purva Mimamsaka Taken.
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79) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

.

hgedd

= RS RCLS

ER=ECISIT

ST 3T

ThTh TR (F.3. 1 ¥ | 2%)

ST ThATR LR S LI |

I) Purva Pakshi :

)

Vedanta can’t reveal something which is already existent.
Can’t be Siddha Bodhaka Vakhyam

Il) Reason :

If | know Brahman, we are not going to get any benefit.

Vedanta should talk about action which can remove problem of others.

By action - Karma

Get something

Get rid of something

IV) Knowing Brahman as | am also useless.

All problems continue even after knowing Brahman.
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Proof :
* Go home no problem changes.
* For one hour, we forget problem.
V) Siddha bodhaka Vakhyams are only Artha Vada
* Don’t have Pramanyam status.
* They are Apramanam.
V1) Don’t negate Siddha Bodha Vakhyams.
e That will be disrespectful to Veda.
* Connect it to Karma, Rituals, Upasana, like thread and flowers.

e Rituals will give Punya, Moksha.

vii) Flowers Thread
Karya Bodhaka Vakyam Siddha Bhodhaka Vakhyams
* Have to connect.
VIII) 2 types of connecting for Atma
| | |
- Glorification of Karta Jiva - Do Upasana

See good factor

Do Sandhya, Agnihotram,
Aupasanam

Kartru Adhyasa 1116




IX) Shankara can’t accept this sentence.

a) Siddha Bodhaka Vakhyams should not be taken as glorification of Jivatma.

b) They should not be connected Karma Bodhaka Vakhyams

c) In Vedanta :

Brihadaranyaka Upanishad : Chapter2-4-14

o= f& cddafaa safa afeaxr saxt =afa,

dieadd Sad 92d9id, dicad Sal#d 2Uilid,

diedd SaLATHATE d, diaad Sa<H Held,
dieaX sax Tasretd;

TA a9l T HadHACHIS AT cehel
& Torerc| doshet & 923,

doohed & YOI, doohed shHATHIC,
dcehed @& Hedid, doohed & dATH AT ?
AeicHd Ad Ta=ar=ta, a o A= ard?

F o—

TaaATaH Y oha Ta=aTa=mieia 1oy 1

yatra hi dvaitamiva bhavati taditara itaram jighrati,

taditara itaram pasyati, taditara itaram srnoti,
taditara itaramabhivadati, taditara itaram manute,
taditara itaram vijanati;

yatra va asya sarvamatmaivabhuttatkena

kam jighret,|tatkena kam pasyet,

tatkena kam Srnuyat, tatkena kamabhivadet,
tatkena kam manvita, tatkena kam ui_jénﬁ_,fét?
yenedam sarvam vijanati, tam kena vijaniyat?

B ) -

vijfiataram are kena vijaniyaditi || 14 ||
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Because when there is duality, as it were, then one smells something, one sees something, one
hears something, one speaks something, one thinks something, one knows something. (But)
when to the knower of Brahman everything has become the Self, then what should one smell
and through what, what should one see and through what, what should one hear and through
what, what should one speak and through what, what should one think and through what,
what should one know and through what? Through what should one know That owing to
which all this is known—through what, O Maitreyi, should one know the Knower ? [2 - 4 - 14]

d) After Jnani has understood | am Brahman, he understands Brahman is of a higher order of
reality.

e) Jnani wakes up from Vyavaharika dream

f) Entire Vyavaharika Jagat is another type of dream.

g) 2 Dreams

Pratibhasika Vyavaharika

Truth :
* |am day dreaming in Jagrat.
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h) Dakshinamurthi Stotram :

frar=edur TeUHE F9d god forsteaeid viSvandarpana dréyamana nagari tulyam nijantargatam
TTeAlcH HATIAT afeRargd IJATAgaT | paSyannatmani mayaya bahirivodbhtam yathanidraya |
TJTATETH T THIUTFAT TICHTAN aTET yassaksatkurute prabhodhasamaye svatmaname vadvayam
TEN AMFHIY FH € AN SfRyumady | ¢ | || tasmai srigurumdrtaye nama idam Sri daksinamdrtaye || 1 ||

He who experiences at the time of realization his own immutable Self-in which the Self alone
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is
this prostration. [Verse 1]

i) Jnani understands :

* | the nondual Adhishtana Brahman alone am appearing as Jiva — Jagat, Vishwa — Virat.
j) am Satyam

e Other than me, Pratibasika and Vyavaharikam are Mithya.

* Dvaitam are appearances in me.

e All forms of Triputi :

o Seer —  Seeing Instrument —  Seen
o Hearer —  Hearing instrument —  Heard
o Karta — Karana — Karma

o Pramata - Pramana —  Prameyam 1119




I) Brihadaranyaka Upanishad : Chapter2 -4 -13

o= & gdarag stafa afeaxr saxt &=ata,
dfea< sad 92afa, afeat sa<#Ha 2o,
dreaT sa< faar=nta:

TH AT HET TAaHATcHIS A doohel
&+ o acshed & 923,
dcohel oh 2UUIA, doohel shHTEIda,
doohel o Hedld, doohed & A=A AT
AeteH Td Taatraafad,  Shed TaSATTATA?
faaTaHa 3T &= a1 ey

yatra hi dvaitamiva bhavati taditara itaram jighrati,

taditara itaram pasyati, taditara itaram srnoti,
taditara itaramabhivadati, taditara itaram manute,
taditara itaram vijanati;

yatra va asya sarvamatmaivabhuttatkena

kam jighret,|tatkena kam pasyet,

tatkena kam Srnuyat, tatkena kamabhivadet,
tatkena kam manvita, tatkena kam vi_jénT\_,rét?
yenedam sarvam vijanati, tam kena vijaniyat?

Ry —

vijfiataram are kena vijaniyaditi | | 14 | |

Because when there is duality, as it were, then one smells something, one sees something, one
hears something, one speaks something, one thinks something, one knows something. (But)
when to the knower of Brahman everything has become the Self, then what should one smell
and through what, what should one see and through what, what should one hear and through
what, what should one speak and through what, what should one think and through what,
what should one know and through what? Through what should one know That owing to
which all this is known—through what, O Maitreyi, should one know the Knower ? [2 - 4 - 14]
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* After wisdom dawns, after | understand Vedanta.

* |lknow, I am the only reality, then everything else is falsified.

* Therefore, who will see what with what.

*  Which seer will see which seen with which seeing instrument.

m) Seer, Seen, Seeing instrument is not there.

* Non nonexistent, but they are all Mithya.

* They are all Abhasa.

e Karma, Triputi, Dvaitam, Jagrat, Dream, sleep, Abhasa, as though.
n) | am teaching as though

* You are understanding, not understanding as though.

o) Yatra hi Dvaitam Iva Bavati, Tatra Itara Itare Pashyati, Srunoti

p) When Triputi is falsified, how can Jnani come back to Triputi with Satyatva Buddhi.

q) It is impossible for Jnani

* After understanding seen as Mithya, shell as shell, | can’t seriously go and take it as
silver or Rope Snake.

r) Where is question of Karma Anushtanam?

* Karma will come under Triputi, Karta, Karanam, Karma.

s) Triputi Bada Anantaram, how can Vedanta be used for encouragement of Karma

Anushtanam?
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t) Kaivalya Upanishad :

o ‘\ N - S Fnad
o RHUT « G941 el AV SFATHEY: | na karmand na prajaya dhanena tyagenaike amrtatvamanaduh |
W7 T Rd TREi fraTeTd araa farmriea 0 30 || parena nakarh nihitarh guhayarm vibhrajate yadyatayo vidanti |/ 31

Not by deeds, nor by progeny, nor by wealth, but by renunciation alone have some people
attained immortality. That which the renunciates attain is beyond the heavens, yet it shines in
the cave of the heart (the intellect). [Verse 3]

u) Will take Vidwat Sanyasa, as Grihastha, his Karma will be karma Abhasa.

* Will not do Veidika karma for Punyam.

* Chitta Shuddhi non-relevant because Chittam not me, not mine, not real.

X) How can you connect Advaitam with Dvaitam?

a) Vedanta falsifies, negates Kriya, Karakam (Accessories of Action), Phalam.
* Kriya, Action produced by accessories.
* Phalam = Result of action.

b) All 3 wiped out in one waking up to Turiyam, Brahman.

¢) Katho Upanishad :

~ .
dlded Jidd A4 Q*\IFHQ\W | Uttishata jagrata, Prapya varan nibodhata,

TET HTIT CIFGH Pl QTT' TR g7 da=T || ¢ || || Ksurasyadhara nisita duratyaya durgam pathas-tat kavayo vadanti 11 141
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Arise, awake ; having reached the great (teachers) learn (realize that Atman). Like the sharp
edge of a razor is that path, difficult to cross and hard to tread — thus say the wise.

d) How long you are going to be stuck in Triputi.
e) Come to Advaitam

* Never connect Advaitam to Dvaitam.

f) Purva Pakshi — came in introduction
e Next Purva Pakshi.

80) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

T IRATSTIE ST EI ST TR oI ST,
TTHTE (FL. 3. & | ¢ | 9) BT TR

R H USRI HT T |

¥ T siUAdeeraiag 9 dcicd @ e 53 ya e50 nimaitadatmyamidam sarvam tatsatyam sa atma
ARy Ydaal 3T A U AT sTafeawmafeata | tattvamasi svetaketo iti bhuya eva ma bhagavanvijfiapayatiti
T AT g1 0 6.cb I tatha somyeti hovaca || 6.8.7 ||

| 5 T A | | it astaml Khangah ||




‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art,
O Svetaketu.” [Svetaketu then said,] ‘Sir, please explain this to me again. ‘Yes, Somya, | will
explain again,’ replied his father. [6 - 8 - 7]

I1) Any Siddha bodhaka Vakhyam can’t be Pramanam because words can reveal only things
which is already known.

Ill) Statement :

* There is water in the bottle!

* Not producing new knowledge as you already known water, bottle.

* Existent water, bottle revealed if you know what is water, bottle.
IV) Vakhyam which reveals a Siddha Vastu is an already known thing.

* Known through other Pramanams, through Pratyaksha Pramanam.
V) Generalisation :

« All Siddha Bodhaka Vakhyams of Veda reveal things which are already known or
knowable through other Pramanams.

VI) Corollary :
e Siddha Bodhaka Vakhyams can’t reveal any new thing.
* Everything is known or knowable through other Pramanams.
* |t will be only Anuvadakam, revealing already known things.

* [tis notaPramanam.
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VII) Pramanam is that which will reveal something new.

* “Anadigathat”vam, Apoorvathatvam is required.
* Siddha Bodha Vakhyams reveal Adhigatha Vastu.

e This is Purvamimamsakas Argument.
VIIl) We say :

* Your generalization is not acceptable.

e Why?
* Svarga

} Discussed in Veda
* Punyam

IX) Katho Upanishad : Chapter1-1-12

T ATE T 9T AT
C -

Taq & T 797 [t |
I TSI I

SITERTTANIT ATEd ST 92 |

Svarge loke na bhayam kinca-nasti,
na tatra tvam na jaraya bibheti ;
ubhe tirtva-sanaya-pipase,

sokatigo modate svarga-loke. 11 12 |l

In Heaven, there is no fear whatsoever. You are not there (O! Death) : nor do they (the
inhabitants of heaven i.e. Deva-s) fear old age there. Having crossed both hunger and thirst,
one rejoices in Heaven, being above grief. [| =1 —12]

119
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* Nachiketa tells about Svarga.

* People happy in Svarga because you Yama are not there.

* |am so happy that you are not there.

* Moksha is beyond Yama.

X) Svarga is revealed by Veda.

e Scientists do not accept Heaven.

e Ask proof,

* Only Pramanam = Veda

e Svarga is already there.

Xl) Siddha Bodhaka Svarga Vakhyam is a Pramanam.

* Reveals something we don’t know.

* Veda can be a Pramanam even by revealing a Siddha Vastu.

Reveals — 2 Pramanams

Karma

Brahman

Pramanam
- Agni Hotra

- Bodhaka Vakhyam
- Karma Khanda — Veda is

Pramanam

- Jnana Bodhaka Vakyam
- Jnana Khanda — Veda is
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XIl) Both not knowable through other Pramanams.

e Anadigatatvam is common.

e Technical analysis.
XIl) If Veda reveals something already known, other than Karma, Svarga.
Example :

* Body is nourished by Annam.

 Don’t eat for few days, you will know it.

* It is Anuvadaka Vakhyam, not Pramana Vakhyam.

XIV) Criterion should be whether it is revealing already known or not.

* If not already known, Karma, Svarga, Brahman, Veda is a Pramanam.
* Pramanantara Anadigata Vishaye, Apaurushaya Vishaye, Veda Pramanam.
* Technical analysis more in 4t Sutra.

XV) Purva Pakshi :

* Whatever is revealed by Siddha Bodhaka Vakhyams can be known through other
Pramanams.

* |tis Pratyaksha Vishayas.
Shankara :
e Brahman is Siddha Vastu.

* It can’t be known through other Pramanames.
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XVI) Don’t try to objectify Brahman.

 Veda alone is the Pramanam for Brahman.

XVIl) We can never know Brahman through any instrument of knowledge.

* Modern Science can never come to anything beyond time and space.

Science discovers

Matter Energy

e Within time and space.
XVIll)

Brahman / Consciousness /
existence not

Matter Energy Within Time — Space

e That Brahman we know only from Upanishads — Sravanam, Mananam.
* Therefore, Vedanta Sravanam is necessary.

XIX) Example : Vamadeva
* Vedanta exposure in Purva Janma.

* Majority don’t have Purva Janma Advantage.
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XX)

Mind boggling
|

- Brahman - Tat Tvam Asi
- | am that Brahman

XXI) We think we are in India, Singapore, USA, but factually, we are not.
* My body, mind in Singapore, India, USA.
* | am Consciousness, not located in time, space.
* | am not matter, energy.
* |am Transcendental consciousness.

XXIl) These facts regarding Brahman and Brahman being me, can never be known with Guru —
Shastra Upadesha.

XXI11) Must do lot of Mananam, Nididhyasanam to get out of conditioning of the mind, that |
am a located individual in the World.

* | am unlocatable consciousness.
*  Must enter sub-consciousness.

XXIV) Me being Brahman, is revealed through Mahavakhyam, can never be known, without
Shastra.

* Tat Vigyanartham...
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81) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

I AT IUG A TGUSRTTYRIHI, Y QT:;

S RIRIEREIC EIAICRICE L CE

TI VBT EITI g |

I) Veda reveals Svarga which is Siddha Bodha Vakhyam.

* Not knowable through others Pramanams.
* Anadigatatvam, Apoorvata is there in Svarga, uniqueness.
Il) Shankara :
* In Purva Mimamsa, we don’t accept Siddha Bodhaka Vakyams as Pramanam.
* It is Anadigatha Vishaya.
e Itis only Artha Vada.
e Veda teaches me but it should be useful to me.
lIl) Amrutam, Svarga is there.

 Wonderful, | am stuck in Chennai.
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IV) We give it special status.

e Butartha Vada, Artha Vada, reveals unknown thing, not Pramanam, revelation useless,
reveals new thing, not a Pramana Vakhyam.

V) Svarga should be connected to Karma Bodhaka Vakhyam.
* Jyotishtoma Svarga Kamena, Yajeta.
* If you want Svarga, do ritual, Soma Yaga.
VI) Yama :
* You reject Karma
e | performed rituals, now | am in Svarga.
VII) Purva Pakshi :
* Only Karma Bodhaka Vakhyam.
VIII) Brahman — Pramanam only if there is Jnana Karma Samuchhaya.
IX) Siddha Svarga, Brahma, Bodhaka Vakhyams are Apramanam.
X) Vedanta = Apramanam, to become Pramanam, it should join a Karma.

* This was the argument of Purva Pakshi.
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XI)

X1)

Any existent thing Siddhavastu is

useful in 2 ways

Unfavourable

Favourable

Disease
Treatment Karma
Heyam

- Aquire or go there
- Upadeyam

Existent thing useful by

Removing it

If unfavourable
Heyam
Diseases

BP / Walk

- By aquiring, achievable
- If favourable

- Upadheyam

- Health

Both require Karma
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XIll) Purva Pakshi :

XIV)

Heya, Upadeyam Siddha Vastu, should be connected to Karma.

Brahman neither

Heyam

Upadeyam

XV) Lalitha Sahasranamam :

AR A& ATHEY- fEra et |
SRR EHT g EFaIe-arstar 1l wo |

Narayani nadarupa namarupa vivarjita
Hrinkari hrimati hrudya heyopadeyavarjita — 70

Narayani: Who is Narayani counterpart of Narayana (Vishnu). Nadarupa: Who is in the form of
Nada (cosmic sound). Namarupa vivarjita: Who as Para-Brahman is without name and form.
Hrinkari: Who is seed-syllable (Bijakshara) Hrim, which represents Bhuvaneshvari who creates,
sustains and dissolves the universe. Hrimati: Who is endowed with modesty. Hrudya: Who
dwells in the heart and thereby gives highest satisfaction. Heyopadeya varjita: Who has

nothing to reject nor to seek. [Verse 70]

XVI)

| cannot

Take me

Get me

Get Rid of me
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 Wherever | go, | — Brahman comes.
* Brahman is neither gettable nor get rid off able.
XVIl) Hence Vedanta Aheya, Anupadeya Siddha Brahma Bodhaka Vakhyam = Apramanam
* Svarga —is Upadeyam, can connect to Karma.
XVIIl) How Vedanta Vakhyam is Pramanam?
Revision :
Sutral-1-4: Topic 81
1) 4th Sutra — subject matter :
a) Questions 3 Sutra conclusion.
e Shastra Yonitvam of Brahman.
b) Is Vedanta Pramanam for Brahman?
c) Is Brahman the Prameyam of Vedanta.
Il) Do Vedanta and Brahman have Pramana, Prameya Sambandha is the debate.
[[1) Main Purva Pakshi = Purva Mimamsaka
a) Pramana Prameyam Sambandha between Vedanta and Brahman can’t be accepted.
b) Karma and Vedanta alone can have Sambandha.
c) Brahman:
e Existent thing

* Veda can’t reveal an existent thing. 1134



d) If Veda reveals an existent thing, there will be 2 problems
IV) 1t Problem :
a) Wrong assumption Purva Pakshi — assumes.
b) Whatever is existent is already knowable through other Pramanams.
c) Assumes a generalisation :
* Yatu Yatu Siddham, Tatu Tatu Anya Pramana Pratyakshadha Pramana Gamyam.
d) Veda need not talk about Brahman which is already knowable through other Pramanam.
V) 2"d Argument :

a) Even if Veda reveals something new, which is not known through other Pramanams, like
Svarga etc.

b) That is not acceptable

New thing should be

Favourable thing Unfavourable thing

c) Merely knowing a thing is favourable, unfavourable is of no use.
d) I should do something to get the favourable thing or to remove it.

e) Acquisition, rejection of things are required.
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f) Acquisition Rejection
Upadeyam Hanam
Aquire Get Rid

g) Object must be Heyam or Upadeyam.
h) Both Upadeyam and Heyam come under Karma.

i) Pravrutti, Nivrutti Rupam karma only.

j) New thing useful to me only by Pravrutti or Nivrutti Karma.

k) Knowing Svarga, no use
* Doing ritual useful to reach Svarga.
|) Do Jyotishtoma ritual for Svarga Prapti

m) Perform Karma, gain benefit.

n
) Subject matter of Veda

v

Not Svarga

v

Svarga Artha Yaga is subject matter

o) Knowledge of Svarga is useful

p) Ultimate utility is not in knowledge but in Karma.
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Vi) Vedanta subject matter is

Pravrutti Rupa Karma Nivrutti Rupa Karma

Upadeyam Heyam

VIl) Shankara refutes Purva Pakshi.
* Upto 4t line (Topic 1 — 2) is commentary on Tattu Samanvayat.
* From Nacha... (Topic 79) commentary on “Tu”.

e Purva Paksha Nirakaranam.

V) Rest of Bashyam from topic 79 onwards — commentary on “Tu” till the end.

e Purva Miamsaka is negated.
IX) 5th Sutra onwards, entire 1%t Chapter — is negation of Sankhya.
X) Purva Mimamsa comes again in 3" Chapter.
XlI) Shankara :
a) Brahman is Siddha Vastu

* Itis not known through other Pramanams.

* You can’t generalise, whatever is an existent thing, is knowable through other

Pramanams.
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b) Svarga is existent, Brahman is existent, not knowable through other Pramanams.
e 1St question is answered.

XIl) Purva Mimamsa :

a) Even if Brahman is known thing, merely knowing Brahman is of no use.
* Must do Karma to get that Brahman or to get rid of that Brahman.

* You have to connect to some Karma.

b) Pramanam should reveal something new and useful.

c) Utility comes only through Karma, not through knowledge.

d) Since Brahman does not come under
|
| |
Heyam Upadeyam
- Droppable - Gettable
- Nivrutti - Pravrutti Vishaya
e) :
Brahman is
|
| |
Aheyam Anupadeyam
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XIll) Shankara :

XIV)

Brilliant answers
Brahman can’t be got or rejected.
Why?

Brahman can’t be attained or rejected because Atma = Brahman = Myself

Atma not

Droppable

Gettable

| can drop something other than me, can get something other than me.

XV) Dropping, getting possible only w.r.t. object not subject Atma.

Dropper, subject, can’t be dropped.

Getter can’t be got.

Brahman happens to be myself.

There Atma is Aheyam, Anupadeyam.

XVI) Upanishad says :

Tatu Tvam Asi

Self = Atma = Brahman

Resting ground of Mind, Body, Universe.
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XVIl) When | know | am Brahman there is a huge benefit.

a) Jeeva Bava which | have assumed for myself, gets displaced by Brahman Bava.
b) Why can’t | have both Jeeva Bava and Brahma Bava? Additional quality?

c) Graduate and postgraduate

* When postgraduate comes, graduation does not go away.

d) Jeeva Bava Brahma Bava

Finitude and Mortality Infinitude and Immortality

e) Can’t have Jeeva and Brahma Bava.
f) If I can’t be Jeeva and Brahma together.

* Hence one must be a misconception.

g) In Mananam, | discover, Brahma Bava alone is my Svarupam.

* Jeeva Bava comes and goes.

h) Jeeva Bava is superimposed as revealed in Adhyasa Bashyam.

XVIII) If  understand Brahman correctly, it is elimination of Jiva Bava.

v

Brahma Jnanam is Is elimination of Samsara

v v

Elimination of Jiva Bava Is claiming my Moksha status
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 Brahma Jnanam gives biggest benefit of Parama Purushartha, Moksha.

 Don’t require any more Karma after Brahma Jnanam.

XIX) No question of Karma in Vedanta after Brahma Jnanam.

* No Karma is required.

* After Brahma Jnanam have got Moksha.

* What about Dharma, Artha, Kama?
XX) Purva Pakshi :

* Now | will work for other 3 Purusharthas.

e Karma to be done for other 3 Purusharthas.

e Thisis called Mananam.
XXI) Gita :

A EATATASE
STAAS: Q=49 |

TS HBHRaS a1

ST QREATT 1l -3 3 1

sreyan dravyamayadyajinad
jianayajnah parantapa |

sarvam karmakhilam partha

jhane parisamapyate | |4-33] |

Superior is knowledge — sacrifice to sacrifice with objects, O Parantapa,. All actions in their
entirety, O Partha, culminate in Knowledge. [Chapter 4 — Verse 33]
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* Once Moksha is attained, Moksha includes Dharma, Artha, Kama.
* All 3 included in Moksha Purushartha.
* No further Karma required for any other Purusharthas.
XXII) Why Jnanis do fund raising for Ashramas — doing Karma?
* Jnanis Karma not for getting any Purushartha.

* |tis for Loka Sangrahartham, Karma Abhasaha, which does not create Punyam, Papam,
Samsara.

 Brahma Jnana Anantharam, no Karma is required.
XXI11) Sruti does not prescribe any Karma other than revealing Brahman, as it is.
* Therefore, subject matter of Veda is Brahman alone.

XXIV) No karma involved, heyo Upadeya Shunyam.

* By merely understanding the fact that Brahman is other than Heyam and Upadeyam,
which means Brahman is myself.

XXV) By knowing this itself, all Kleshas, struggles of Samsara are gone.
XXVI) Sarva Klesha Prahanam

* Problems are falsified, go away.

1142



XXVII) Jnani understands

Problem is not me Problem not mine Problem is Mithya

* Very important recognition of problem.

* Therefore, he never says | am a Samsari.

* There is an attainment of Moksha which is my very nature.
XXVIIl) Svetasvataro Upanishad : Chapter 1 — Verse 11

ﬂﬁ"ﬂ QEI H&‘Iﬁlmﬂﬁt %ﬁ{"i% ﬁgliﬂ?g%‘f“ﬂ l jnatva devam sarvapasapahanih ksinaih klesair janmamrtyuprahanih |
ﬂ;q]ft[&;qﬁ]iﬁﬁ &gﬁ& fq;a’qa %qg HIgwH: u | tasyabhidhyanat trtiyam dehabhede visvaisvaryam kevala aptakamah Il 1111

With the knowledge of God, all fetters fall off. With the waning of ignorance, birth and death
cease. Going beyond the consciousness of the body by meditating on Him, one reaches the

third state, viz., the universal lordship. All his desires are satisfied, and he becomes one
without a second. [Chapter — Verse 11]

a) By knowing Atma, all Shackles of Samsara go away.

b) Once Shackles are gone, Janma Mrityu Prahanihi, there is neither birth or death.
c) Therefore Karma is not the subject matter.
* Brahman is the subject matter.

XXIX) Don’t say subject matter of Veda is Brahma Jnanam. 1143




82) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

CIATTRATAITEART

ETITRITATATEATI T ST hITgUd: | 7 q T S0
JUTHATI IR FRTE A, Tohed gATITSILATAT

[ anN

PRI ITagdTIITAIIHGIT: | 718

ThATAATAA ST g Ta e = FRIarSiEd

JATITHATATIRIY S F&l0T: UTquTerd |

Brahman

Not object It is my SELF

a) In Veda Purva, | accept, after Jnanam Karma is possible.

b) Mere Jnanam of Indra Devata, Virat, Hiranyagarbha Devata, no use. 1144



c) Devata Varnanam in Veda Purva, get Jnanam.

d) Go to Brahma Loka to enjoy benefit of Devata Prapti

e) After Jnanam, require Veidika Karma, Upasanam.

f) Devatas are different from me and distant from me.

g) When goal is different and distant, require Jnanam and Karma, sequentially.

* Know goal, | work for the goal.

h) Goal Jnanam and goal Prayathna Karma required.

« 2 distant Sadhanas required when Goal is different and distant.

All Goals of Veda Purva are different
and distant from me

Dharma

Artha

Kama

I1) When Upanishad describes Brahman, don’t go by same orientation.

l1l) Mistake of Purvamimamsa

 Brahman is different, distant.

 Therefore, after Jnanam, do Karma.
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IV) Vedanta :

Brahman and Moksha

v

Not different or distant from me

V) In Veda Purva Bhaga, different Devatas in different Lokas discussed.

Meant for knowing and doing Upasana (Manasam Karma).

Brahman is Neither

Distant from me

* No Virodha.
V1) In Vedanta, can’t apply same law for Brahman.
e Why?
a)
|
Different from me
e Like all Anatmas.
* |tis me, the subject.
b) Jnanam :

| am Brahman.

After knowledge, | can’t do Upasana to get Brahman.

Getting Brahman Prayojanam is not possible because Brahman is not gettable by

Upasana.
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c) Your upasana will be meaningless.

* Brahma Prapti not possible for the Upasana because Brahman happens to be Prapta
Brahmanaha Praptihi Na Sambavati.

d) Upasana will be waste
 Heyo Upadayo — Shunyaha, Brahman Asambavan.

e) 15t Conclusion :

* Fresh result of attaining Brahman is not possible.

VIl) Kriya Karakaradhi Dvaita Vigyana Upamardha Upapatte :

2"d Conclusion :

* By Brahma Jnanam Upanishad negates all forms of Plurality.

VIII) After Brahma Jnanam, when a Jnani comes to Advaitam, he negates all Dvaitam, all
Triputi.

* Jnani falsifies Upasaka, Upasyam, Upasanam.
* Where is question of practicing Upasana after Jnanam?
* World is Mithya Nama Rupa superimposed on me Brahman.
 How will I do any Upasana, to attain anything.
IX) Dvaita Jnanam, Triputi Jnanam are not possible.

* Upamardaha = Falsification, Mithyatva Nishchayaha.
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X) World falsified, can’t do Upasana, Karma.

e Grihasta Jnani does Puja, Sandhya Vandanam, Ashrama Karma, Upasana.

e Itis Karma, Upasana Abhasa for Loka Sangraha.
* Does not expect any benefit.
XlI) Not Artha Bakta :
* Oh Lord, solve my problems.
Not Artharthi Bakta :
* Oh Lord, make my business successful.
Not Jingyasu Bakta :
* Oh Lord, give me knowledge.
* | already know, | am Brahman.
* All 3 disappear.
XIl) Jnani Bakta is there
* Gives Gratitude to Bagavan.
* Puja, Japa of Jnani is to thank God, | am out of Samsara.
* Vedanta is entirely different from Veda Purva.
XIll) Purva Pakshi :

* If a person says — while getting Jnanam, Samsara was removed.

* After class, Vedanta went away.
e Samsara is on, at home problems start.
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XV) Shankara :
* Falsified Samsara can’t again become real.
a) | know there is only Rope, no Snake.
* For being safe, | will run away, let me have a distance.
b) I, Brahman, consciousness alone exists.
 World is an appearance, not really there.
* No need to run away from the world for being safe.
c) Once knowledge comes, | can never look at problems as real.

d) If | think there is a problem, for safety sake, do Prayashchitta, Parihara, feel like doing,
means Vedanta has not totally worked.

e) For Jnanis sake during birthday, others do Parihara.
f) Jnani doesn’t see any problem as real.
XVI) Others see problem as real.
* Jnani has a knack of dropping reality from conditions of Body, Mind, World.
XVII) Falsified world can never become real
* Adhyasa or Ajnana Nivrutti is permanent.
XVII)

Jnani Ajnani

Experiences World, Body, Mind | Experiences World, Body, Mind
as unreal events as real 1149




XIX) For Post Vedanta, Kamya Karma is impossible.
* Post Vedanta Jnanam, Prayashchitta Karma is meaningless, impossible.
* |Ifitis possible, Jnanam is shaky.

XX) After Binary format, A format can never become valid.
* Jnanam invalidates A format for good.

XXI) These are tests we can do, when we tend to go back to A format, instead of jumping into
that, | should ask, what kind of Vedanta am | studying?

XXII) Am | understanding?
 Why A format appears very valid?
 Why binary format is getting diluted.

See Saw
Binary format up A format down
See Saw
A format up Binary format down

XXIII) See saw goes only by Mananam, Nididhyasanam.
 Ouraimis: Invalidate A format.
e Really disturbing message.

* Very powerful statement. 1150



a) Ekatva Vigyanena unmathi tasya Dvaitam Jnanasya.

b) Dvaita Vigyanam, A format which has been falsified by Mahavakya Jnanam.

c) Punaha Sambavaha :

d) Can’t go back to special Puja, prayer.

Can never get validated again to start again.

e) They can’t exist.

XIV) If A format gets validated once again after Jnanam, Karma, Upasana, special puja,

Pariharyam will start again.
XV) Shankara :

a) No possibility of this, if Jnanam is converted to Jnana Nishta.

b) No more slipping off

c) This happens in intermediary period, which should not last long.

d) Frequency, Intensity, Recover [FIR] Reduction should be applicable w.r.t. A format also.

Morning

Evening

- Binary format
- Astika Samogam

- A format

- Home

e) Feel like entering format, | don’t, won’t do that.

These are real Sadhana.
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