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83) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...
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I) Lady tells :
a) | know problem is Mithya.
My daughter does not know it is Mithya.
* For heritis a serious problem.
* Her Samsara is real
* Give special blessing for her.

b) Problem belong to my daughter is the problem. 1152



Il) Ahamkara and Mamakara are very very tricky.

* They will stay in one form or the other.
e Relations become Satyam, their problems become Satyam.
I1l) Swamijis real answer :

* You are Brahman, you have no son, daughter.

* Our Aham and Mama are surviving as Satyam.

IV) Whole world becomes Mithya
 Aham, Mama remains Satyam for me.

V) In Real knowledge :

e Ahamk
amkara } Is falsified
e Mamakara

V1) In Veda Purva Bhaga, all Siddha Vakhyams should be connected to Karma and then alone
Prayojanam is possible.

* For the sake of Prayojanam all Siddha Vakhyams should be connected to Karma
Bodhaka Vakhyams.

* Purva Mimamsa theory is appropriate in Veda Purva.

* All Siddha Bodhaka Vakhyams should be connected to Siddha Bodhaka Vakhyams, is a
clear Purva Mimamsa theory, required for Prayojana Prapti.
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VIl) Valid in Purva Bhaga of Veda.
* |nvalid in Veda Antah Bhaga.
* For validation, Karma connection should be done.
VIII) In the case of Brahma, Atma Vigyanam, Jnanam itself gives Phalam, no Karma required.

* |n Vedanta, Siddha Bodhaka Vakhyam need not be connected to Karma Bodhaka
Vakhyam.

IX) Jnanam itself gives result if Jnanam has removed Ahamkara Mamakara, and Pancha
Anatma Sambandha.

* |t has falsified Anatma really.
* | am Brahman, Asangaha clearly accepted by me as truth.
X) Nirvana Shatakam :

T A Fggogt A SfaEw: Na Me Mrityu Shanka Na Me Jati Bhedah
faar 9= & S99 #@mar F 59T Pita Naiva Me Naiva Mata Na Janma

F g fAaw wam o Na Bandhur Na Mitram Gurur Naiva Shishyah
frara==: fodrss fSrarsEm Chidananda Rupa Shivoham Shivoham

| have no fear of death, nor (have I) any distinction of caste. | have neither father, nor mother
nor (even) birth, no relation, nor friend. For me there is no Guru and no disciple. | am pure
Knowledge and Bliss, | am all auspiciousness, | am Siva. [Verse 5] 1154




Xl) If Jnanam falsifies every Anatma totally and our relationships are falsified, then no Karma
is required.

 Thumping argument.

XIl) Then Siddha Bodhaka Vakhyams are Pramanam by themselves without being connected to
Krama.

* Its validity can’t be negated.
XIll) By inference why can’t you say : (Technical)

 Wherever Siddha Bodhaka Vakhyams are there, they all must be connected to Karma
Bodhaka Vakhyams.

XIV) Why can’t you pass a generalisation, Vyapti?
a) Once you make a Vyapti, you can make an Anumanam.
b) Purva Pakshi is imagining a Vyapti and an Anumanam.
c) Example :

* |seeinone place fire and smoke together.
Vyapti :

* Yatra Yatra Dumaha, Tatra Tatra Agnihi.
d) Observe smoke alone, don’t see fire.

e Anumanam : Parvataha Vanniman Dhumatvat
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e) Because smoke is there, fire is there.
* Fire inference is based on Vyapti :
Yatra Yatra smoke, Tatra Tatra fire.
f) Purva Mimamsaka :
* Based on Veda Purva, | want to make a Vyapti.

* In Veda Purva Baga, Siddha Bodhaka Vakyams are connected to Karma Bodhaka
Vakhyams.

g) Therefore, | make a rule

e Yatra Yatra Siddha Bodhaka Vakhyam, Tatra Tatra Karma Bodhaka Vakhyam Sambandha
h) Inference :

* Vedanta Vakhyam, Siddha bodhaka Vakhyam.

* Therefore, | don’t see any Karma in Vedanta nearby.
i) I make an inference that there should be some Karma because of Vyapti.
j) Don’t see fire, infer fire.
k) Infer some Karma around Jnanam.

* |If no Karma, you create.
I) Tat Tvam Asi : Add — Iti

e Upasita = Go and Meditate.
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m) Satyam Jnanam Anantham Brahma — Iti Upasita.

n) Vedanta also must be a Pramanam ony by joining Karma Bodhaka Vakhyam.
* Siddha Bodhaka Vakhyam is not Pramanam by itself.

o) It will be a Pramanam by joining Karma only
 Why can’t | make an inference.

XV) Shankara :

a) Validity of Veda is not dependent on any other Pramanam.

b) Veda is Pramanam by itself, like Pratyaksham.
c) Pratyaksha is valid, don’t meditate to validate Pratyaksha.
d) Pratyaksha = Upajeevaya, Svata Pramanam.
e) Veda Purva, Veda Antah is valid by themselves.
f) Veda Purva talks of both Karma and Siddha.
Veda Antha talks about only Siddha Bodhaka Vakhyam.

g) Indicating it is valid by itself without required Karma.

h) Gita :
S;-\|Q|<—gd4Hq|as||q\ sreyan dravyamavyadvyajnad
SISz QIaY9 | jianayajnah parantapa |

L — - < - —_ - - —_
A SFHIITES 91 sarvam karmakhilam partha
gf'lﬁ qREAT=I 1 -3 3 10 jAané parisamapyatée | |4-33] |




Superior is knowledge — sacrifice to sacrifice with objects, O Parantapa,. All actions in their
entirety, O Partha, culminate in Knowledge. [Chapter 4 — Verse 33]

j) Jnanam itself destroys all Karmas.

k) Why you require any Karma.

XVI) Conclusion :

a) You cannot infer whether Vedanta is Pramanam by joining Karma or not.

b) Even without inference, Vedanta is valid by itself as Siddha Bodhaka Vakyam.
c) Don’t quote Veda Purva Bhaga as Pramanam for validating Vedanta Bhaga.

d) I will do reverse.

e) In Veda every sentence is valid by itself.

f) Don’t bring Vyapti Jnanam here.

XVIl) Therefore, Brahmanaha Shastra Pramanakatvam Siddham

a) Brahman is revealed by Shastra.

b) Revealed Brahman gives liberation as Prayojanam, without requiring any Karma.
c) Jnana Matrena Moksha is possible.

d) Karma is not subject matter of Vedanta.

e) Brahman is the subject matter of Vedanta.

f) Purva Mimamsaka — Batta Mimamsaka Purva Pakshi is over.
1158




g) Another very big Purva Pakshi — Vruttikara Purva Pakshi comes next

h) One of commentators of Veda = Vruttikara

Vrutti

v

Brief commentary

Vrutti

Thought Brief commentator

j) Shankara does not name the Purva Pakshi.
* He says there are some people.
k) Unigue commentator — closer to Visishta Advaitam
* During shankaras time, Ramanuja and Madhavacharya were not there.

|) Varnakam 2 — another Purva Pakshi
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Revision :
Sutral-1-4-Topic83:
1) Until now Shankara refuted Batta Mimamsakas.
Il) Purva Pakshi :
a) Mere Brahma Jnanam cannot give any benefit.
* Have to connect with Karma.
b) Veda can’t reveal an existent thing.
c) Existent thing can be known by other Pramanams.
Ill) Shankara :
a) Not acceptable, there are many existent things that can’t be known by other Pramanams.
* Svarga
* Punyam, Papam
b) Those existent things are revealed by Shastram alone.
c) Similarly, Brahman can’t be known through other Pramanams.
d) Shastram alone reveals Brahman.
lll) Purva Pakshi :

a) If Shastram reveals Brahman and there is Brahman, knowing that Brahman is existent, can’t
give me any benefit.
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b) It should be Heyam or Upadeyam
* If unfavourable, can reject, can get benefit.
c) IF favourable, can attain it and get benefit.

d) Thing useful only if it is Heyam or Upadeyam.

e Subject to Hana Pravrutti or Upadana Pravrutti.

e Pursuit of giving up or getting.
e) Get something or get rid of something.
f) Merely knowing Brahman, can’t get any benefit.
IV) Shankara :

 Brahman can’t be got or gotten rid of.

 Brahman is revealed by the Veda.

* Knowing Brahman is useful without Hanah or Upadana Pravrutti.

» Benefit is possible.
V) What is the Benefit?

a) Brahman not

Gettable

Get Ridd able

b) Brahman is understood as myself.
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c) | cannot get me or get rid of me.
d) That Brahman is myself mere Jnanam give benefit without an iota of Karma.
e) Benefit of claiming :

* Brahman status can’t coexist with Jeeva status.

e Arrival of Brahman status will displace my Jiva status.

f) Arrival of waker status displaces dreamer status.

g) Displacement of Jiva status = Moksha = Greatest benefit

h) Knowledge gives greatest benefit, why introduce Karma.
i) Karma is not subject matter of Vedanta
* Brahman alone is the subject matter.
* Vedanta prescribes no Karma.
* It only reveals Brahman for me.
j) If  am qualified, | understand and become free of Jiva Bava.
Example :
* Waking up from Dream.
* Waking up gives benefit.
* Don’t need to do anything after waking up to claim freedom from dream.
k) Brahma Shastra Yoni :
* Brahman is subject matter of Shatram, not Karma. 1162




V1) Batta Mimamsaka 15t Purva Pakshi has been refuted upto topic 7.
VII) Next — Vruttikara Purva Pakshi
e Vrutti = Brief commentary

* Vruttikara — Author of brief commentary, commented on Vedanta, comments
differently.

VIIl) Contention of Purva Pakshi :
a) Mixture of Purva Mimamsa and Uttara Mimamsa, hybrid version
b) Differs from Purva Mimamsaka in one important thing.
¢) Purva Mimamsa :
* Brahman does not exist at all.
* No Brahman.
* Nirguna Brahman Nasti.
d) Brahma Nastika Vadi = Purva Mimamsaka
IX) Vruttikara accepts existence of Nirgunam Brahma.
a) Nirguna Brahma Jnanam is possible, Brahman Asti.
b) Nirgunam Brahma Aham Asmi Jnanam is possible.

c) Close to Advaitam
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X) Difference :
a) Knowledge Aham Brahma Asmi can’t give liberation.
b) Mere Book knowledge will not give liberation.
c) We have to do Upasana
 Aham Brahma Asmi Iti Upasana Kartavyam.
d) Upasanam = After Jnanam
e 1%t:Jnanam
« 2nd: Upasanam, Meditation, after Jnanam.
e) Upasanam = Manasam Karma
f) Do Upasana life long, produces special Phalam, Karma Phalam.
g) Punyam gives Moksha after death.
h) Means, one will not get rebirth.

i) Therefore, Vedanta is prescribing Upasana Rupam Karma not Jnanam as a means of
liberation.

j) Veda Purva :
* On set of Karma for Dharma, Artha, Kama Purushartha.
k) Vedanta — Prescribes Nirguna Brahma Upasana Rupam

* Karma which produces Punyam and will give Moksha, freedom from Punar Janma.
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XI) Moksha Kamaha Brahma Upasanam Kuryat
e Subject matter of Vedanta is not Brahman but Brahman Upasana Karma.
* Veda Purva and Veda Antah are both dealing with Karma.
XIl) Shankara refutes by sayingBrahman is revealed, Brahman Upasanam is not prescribed.
a) Qualified student gets Jnanam.
* Jnanam itself gives liberation.
b) After Jnanam, he need not do Upasana Rupam Karma.
c) Moksha is not Punya Phalam, Karma Phalam but is Jnana Phalam.
d) Moksha Kevala Jnana Phalam.
e) Other than Jnanam, you don’t need any Karma.
f) Before Jnanam, Karma is required, Karma Yoga, Upasana Yoga.
g) Jnana Matrena Moksha, Jnana Kale Eva Moksha.
h) Jnanam and Moksha are simultaneous.
i) Nature of Jnanam :

* | am already Mukta, | am ever Turiya Atma in which world appears, disappears,
manifests, unmanifest.

j) Aham Nitya Mukta Svarupaha is Jnanam.

* No doing involved.
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k) Technically, Shastrically, logically, Mimamsikally, Shankara proves

|) Dvitiya Varnakam

m)

2 Varnakams — 2 Purva Pakshi’s

Batta Mimamsaka Purva Pakshi Vruttikara Purva Pakshi

84) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...
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Big explanation of Purva Pakshi - Vruttikara
1) Atra :
* With regard to Brahman being subject matter of Vedanta (Our contention)
I1) Vruttikara raises following objection.
Vruttikara :

a) Brahman is revealed by Shastram and it exists which can’t be known through other
Pramanams.

b) Purva Mimamsa :
* Brahman is not there.

c) Vruttikara :
e Apaurusheyam, Alaukikam Brahma exists.
* Vedanta reveals Brahman.

d) Brahman revelation is not an end in itself because Brahman knowledge is not an end in
itself.

e) Upanishad introduces Brahman as an object of Meditation, Upasana.

f) Upasanam = Manasam Karma, Upa Pratipattihi.
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g) Vidhi = Commandment
Brihadaranyaka Upanishad :

T glam: A o 3 9l AW 9 B sEt,
HicAATd FAM ofc: O s@fd |

7 O 3 T FEE A satd, e
AT T 40 #a9lT | F a1 A G S O
o sqafed, 3cAwed SAE T30 04T siated |

7 a1 3 T9H Y T T sEt, AeAeeg

wET od T 99/ | 7 O 7 955 FE" g8 A

0T wafd, Hicraeg T §e8 B9 s |

7 o1 3 4790 HHEE &E O $ETd, AeEaeg FEY

59 O wafd | 7 a1 37 e FET F5n T 88,

HIcAR FAD i 00 @l | 7 91 5 a FEY i

o s1ate, HicA=eg, A &an: T SEtd |

7 @1 3 A WA e ST sEh,

HITAAT] AW Hais BT safeg |

7 91 3 FOET FAE Y 00 HaTd, Ao S HY BT sET |

HICAT a1 H{ Goeed:| Sigedl Avaed! ieeaigoer &3

HIcAAT @ Y GIwe Hauie Acdl TG §9 Tiead 19 |l

sa hovaca: na va are patyuh kamaya patih priyo bhavati,
atmanastu kamaya patih priyo bhavati |

na va are jayayai kimaya jaya priya bhavati,
atmanastu kamaya jaya priya bhavati |

na va are putranam kamaya putrah priya bhavanti,
atmanastu kamaya putrah priya bhavanti |

na va are vittasya kamaya vittam priyam bhavati,
atmanastu kamaya vittam priyam bhavati |

na va are brahmanah kamaya brahma priyam bhavati,
atmanastu kamaya brahma priyam bhavati |

na va are ksatrasya kamaya ksatram priyam bhavati,
atmanastu kamaya ksatram priyam bhavati |

na va are lokanam kamaya lokah priya bhavanti,
atmanastu kamaya lokah priya bhavanti |

na va are devanam kamaya devah priya bhavanti,
atmanastu kamaya devah priya bhavanti |

na va are bhutanam kamaya bhotani priyani bhavanti,
atmanastu kamaya bhutani priyani bhavanti |

na va are sarvasya kamaya sarvam priyam bhavati,
atmanastu kamaya sarvam priyam bhavati |

atma va are drastavyah|srotavyo mantavyo

nididhyasitavyo maitreyi, atmano va are darsanena

sravanena matya vijianenedam sarvam viditam || 5 ||




He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake
that he is loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own
sake that she is loved. It is not for the sake of the sons, my dear, that they are loved, but for
one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but
for one's own sake that it is loved. It is not for the sake of the Brahmana, my dear, that he is
loved, but for one's own sake that he is loved. It is not for the sake of the Ksatriya, my dear,
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my
dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of
the gods, my dear, that they are loved, but for one's own sake that they are loved. It is not for
the sake of the beings, my -dear, that they are loved, but for one's own sake that they are
loved. It is not for the sake of all, my dear, that all is loved, but for one's own sake that it is
loved. The Self, my dear Maitreyi, should be realised—should be heard of, reflected on and
meditated upon. By the realisation of the Self, my dear, through hearing, reflection and
meditation, all this is known. [2 - 4 - 5]

* Action involved, Meditate.
h) Purva Pakshi :
* Don’t stop after understanding.
* Real effort starts only after that.
i) Upasanam until death
* Die and attain Moksha.
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Ill) Example :
* Veda reveals many things which are not Pramanam.
a) Apaurusheya, Ahaukika Vishayas revealed by Veda.
b) Yupam = Used in Yaga, during Yaga, Animal sacrifice is involved.
*  We may, may not do.
* Animal tied to special post.
* Postis called Yupa.
c) Yupa = Apaurusheya Vishaya
* Yupam = Made out of wood, carpenter works on it, Chistels.
d) It should have 8 sides, octagonal.
e) Use Yupa in Yaga
* Yupa— not Seshtaya, not end in itself.
f) Sesham = Part = Angam of Karma.
IV) Aahavania Juhoti :
a) Offer oblation in Aahavania
b) Aahavania = Alaukika word
c) Vidhi Vakyam

d) Special ritual in which fire is sanctified, by kindling fire in appropriate manner and chanting

mantras. 1170



V) After wedding do Agni Adaha Karma.

Ordinary fire becomes Sanctified fire.
It is different from local fire.

Agni Adana Karma Aadadani.

V1) After Agni Adanam, fire gets the name Ahavania.

In that fire put oblation.

VIl) Vidhi is there, Vidhi Anga is explained.

Ahavania Juhoti

Ahavania Explanation

Vidhi

Vidhi Anga

VIIl) Angi Aadadati :

Knowledge of ritual is not an end in itself.

It has to be used in Karma.

IX) Example : Indram Yajate

a) May you do a Yaga, for Indra, offer oblations.
b) Who is Indra?

Apaurusheya Vishaya
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Karya Bodhaka Vakyam Siddha Bodhaka Vakyam
- Drop oblations to Indra - Vajrahasta Purandara
- Devata in heaven, has Vajra
Hasta

d) Knowledge of Indra not an end in itself.
* Useitin Yaga.
e) Knowledge not enough, use it in Karma.
f) What gives result?
* Karma gives benefit not knowledge.
* Examples given by Vruttikara.
X) In the same way, knowledge of Brahman is useless.
* You are as miserable as before.
* Jnani Samsari now before Ajnani Samsari.
Xl) Here Meditate, accumulate Punyam.
XIil) Understand :
e Satyam Jnanam Anantham Brahma.

e Use that Brahman in Upasana.
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85) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

Hd Tdd ?

S EINIECINERIS B R R B D BRI EE IR DI
ATg: — “TEI g TRATY: KA AT’ FIdT; “HTE-ATa

ThITAT: T h qa-TH T ATHIS: (ST . 2 1 2 |

W), “TGATT BhATT FHTATT: (ST H, 2 1 ¢ | ’Y)
STTHTIE ThATY TR YRHTEI T (ST 9, 2 | R |
?) SIa < |

I) Vruttikara raises question to himself:

a) Pravrutti — Nivrutti — Vidhi is benefit of Shastram, Veda
b) Veda engages me in one action or other.
* Going after, going away.
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c) Without actin, no benefit

Otherwise status Quo, continue as Samsari.

d) Entire Veda is meant for action — Purva Mimamsa says.

e) Vedanta prescribes action.

Il) Purva Mimamsa Sutra of Jaimini :

“ grrTaET PRaTdaETETATIR AT,
AT T A” W g 1 1 g0l

amnayasya kriyathatvat anarthakyam atadarthanam,

tasmat anityam iti uchyate ll1-2-11i

"The purpose of the Veda lying in the laying down of actions, those (parts
of it) which do not serve that purpose are useless, and in these therefore is
the Veda said to be non-eternal (i.e., of no permanent value)“ [1 -2 —1]

l11) Shabara Swami — commentator of Jaimini Sutra

Respected by Shankara
More voluminous than Brahma Sutra

More tough also.
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IV) Shabhara Commentary of Purva Mimamsa Sutra : Chapter 1 -1 -2

MEATTUT ST TH7: 1 0

chodanalaksano'rtha dharmah il 2 I

Dharma or Duty is that which, being desirable, is indicated (or taught) by Vedic
injunction. [1 -1 — 2]

* GetJnanam | have to do.

* Bring water...

e Kartavyata Buddhi, instigator knowledge.
V) Get “To do knowledge” from Veda.

* Niyoga Jnanam

VI) Purva Mimamsa Sutra of Jaimini 15t Sutra :

STt FATATTET 01 2 L 19

Athatho dharma jingyasa il 1 11

Now, therefore, (there must be) an inquiry into (the nature of) duty. [1 -1 —1]

* Hereafter, know Dharma.

1175



VIl) Brahma Sutra :

STATAT TETTASTTAT | Athato Brahmajijnasa |
Hence (is to be undertaken) thereafter a deliberation on Brahman. [| - | — 1]
S IR R G Janmadyasya yatah |

That (is Brahman) from which (are derived) the birth etc. of this (Universe)
[1—1-2]

* Definition of Brahman.
VIill) 29 Sutra of Shabhara Bashyam
* What is Dharma, definition.

a) Purva Mimamsa Sutra of Jaimini : Chapter1-1-2

MEATTWL STC TH@: 11 N

chodanalaksano'rtha dharmah il 2 I

Dharma or Duty is that which, being desirable, is indicated (or taught) by Vedic
injunction. [1 -1 — 2]
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b) Dharma = Teaching given by Vedic commandment, instructions.

C
) 2 commandments — Chodana /

Vidhi / Agnya

Do’s

Don’t’s

Dharma

Adharma

d) Lakshana = Pramanam

* Through Veda Vidhi Pramanam, whatever we learn is called Dharma (by do’s and

don’t’s)
e) Veda decides Dharma
* We can’t moralise and say Dharma / Adharma.
* Right, wrong is Paurusheya concept.
* Good, bad is Paurusheya concept.
f) Vedic instructions is called Dharma, Adharma.
g) Commandment engages person in do’s — don’t action.
* Example — Liquor — Na Pibet
* | wont touch, not smell, Papas.

* Not good / bad, Adharma generates invisible papam.
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IX) Kaivalya Upanishad :

a) If Vedanta does not work because of invisible Papam.

e Obstructs receiving knowledge.

b) Remove Papam, relisten Vedanta, will understand.

c) Method of removing Papam :
* Rudra Parayanam
* Prayashchitta Karma

d) Surya Panat Buto Bavati

e Taking liquor, chant Rudram.

X) Purva Mimamsa Sutra of Jaimini : Chapter1-1-5

NAFRET ToTEITIT T2 |
AT ATAYIR: ;

HSTRFIATY STIA |
AIATCFEICEIT- g 0 % 0

autpattikastu shabdasyaarthen sambandhah |
tasya dnyanamupadeshah |
avyatirekascharthenupalabdhe |
tatpramanambadarayanasyanpekshatvat |1 5 Il

on the other hand, the relation of the word with its meaning is inborn (and eternal),
consequently injunction (which is a form of word) is the means of knowing Dharma, and it is
unfailing in regard to objects not perceived (by other means of knowledge), it is authoritative,
according to Badarayana, specially as it is independent or self sufficient in its authority.

[1-1-5]
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a) Vedic Apaurusheya Vidhi Vakhyam = Upadesa
b) Jnanam = Pramanam, Jnanapakam
c) To know Dharma, Adharma, Veda only one Pramanam.

* Not Pratyaksha, Anumanam, Upamanam, Arthapatti, Laukika Shabda, Modern Science
not Pramanam.

d) Veda Vidhi Nisheda Vakhyam is Pramanam.
e) To follow Dharma accept Veda.
f) If one doesn’t accept Veda, can’t talk to him about Dharma, Adharma.

XI) Dharma exists if Veda exist.

Xii) Values
| |
Secular Religious Spiritual
- Exists using common - Only for one who - Vedanta
sense accepts Veda
- No Sraddha in Veda

XIll) Sraddha Crucial for religious and spiritual life.

e Start with Pramanam topic.
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XIV) Acceptance of Veda formally done in sacred thread ceremony.
* Significance = Accept Veda as source of knowledge.
* Hence, | do Sandhya Vandanam.
XV) Concept of Pramanam not clear for Hindu society.
* Religious, spiritual life is non-relevant.
* Basis for religious, spiritual values is Sraddha in Veda.
XVI) Smruti also Pramanam, based on Sruti.
* Sishtachara is Pramanam.

* One who knows, follows Veda, his life style Pramanam.

Pramanams for religious,
spiritual values / life

Sruti Smruti Sishta Achara

Lifestyle

* Understand Pramanam concept.
e To follow religion and spirituality.
XVIIl) Teach common sense values to those who don’t have Sraddha in Veda.

* Don’t cheat others.
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Revision :
Sutral—-1-4: Topic 85

1) 2 forms of Adhikaranam = Varnakam
|
| |
- Purva Mimamsaka — Prathama - 2ndVarnakam, presentation
Varnakam - Vrutti Kara Purva Pakshi

- Batta Matam = Purva Pakshi - Not totally Purva Mimamsa,
- Subject matter of Vedanta = Brahman Vedantin but hybrid

- No Karma in spirituality

Il) Differences :

Purva Mimamsaka Vruttikara

- Brahma Nastika Vadi - Accepts Nirguna Brahma,
Mahavakyam, Aham
Brahma Asmi, Jnanam

Ill) Jnana Karma Samuchhaya Vadi :

a) Accepts Aham Brahma Asmi Jnanam

b) Itself does not give liberation.

c) As Sanyasi, no Moksha.

d) As Grihastha, practice Nitya, Naimittika Karma.

e) Karma and Aham Brahma Asmi Jnanam after death. 1181



IV) Vruttikara — Unique View :
a) Aham Brahma Asmi is taught by Vedanta, must get Jnanam.
* Jnanam not sufficient for Moksha.
b) Not combine with Nitya Naimittika Karma of Samuchhaya Vada.
c) Aham Brahma Asmi :
* Understood must be meditated upon.
* Jnanam is followed by Upasana.
d) Nididhyasanam :
 We do not accepted as Karma.
* Don’t expect Punyam out of Nididhyasanam.
e) Nididhyasanam is meant for Viparita Bavana Nivrutti.
* My habitual notion, | am a Jiva, is dropped.
f) Vrutti Kara — Talks of Upasanam Karma.
e Karma produces Punyam.
* Punyam gives Moksha after death.
V) a) What about Nirguna Brahma Upasana talked by Vidyaranya in Panchadasi — Chapter 9?
b) He also talks about Upasana but he is not Vrutti Kara.

c) According to Vidyaranya, Aham Brahma Asmi Upasana = Karma, not Nididhyasanam.
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d) Karma does not give Moksha

e Karma produces Punyam, removes obstacles in the Mind to claim Aham Brahma Asmi
as a fact.

e) It will be considered book knowledge and | will be waiting for Moksha.

f)  am not able to claim | am liberated n ow inspite of Anatma problems — Pratibandha,
obstacle, Purva Janma negative Karma.

g) Pratibandha Karma will be neutralised by Aham Brahma Asmi Upasanam.

h
) Vidyaranya talks about

Karma Punyam

Vruttikara talk about

Karma Punyam
j) : :
Vruttikara Vidyaranya
Punyam gives Moksha Punyam removes obstacle

k) Once obstacle is gone, you will feel - why am | postponing Moksha.
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I) Listen to Mahavakya :
e Aham Brahma Asmi

* But | postpone Moksha.

* Its happening because of some obstacle.

m) Vidyaranya :

e Remove the obstacle.

e Convert Paroksha into Aparoksha here and now.

Vidyaranya

Vruttikara

- Chapter 9 — Panchadasi

- Pratibandha Nivrutti

- Obstacle removed

- Moksha is Jnana Phalam

- Unobstructed Jnanam, Apratibandaka
Jnanam gives Moksha

Nivrutti of Adrishta Pratibandha by
Adrishta Punyam.

- Karma gives Moksha
- Moksha is Karma Phalam

VI) Vrutti Kara :

* Veda Purva and Vedanta deal with Karma only.

 Karma in Vedanta is Brahma Upasana to be done till you are alive.
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VIl) Supportive Pramanam
e Jaimini Sutram
e Shabara Bashyam
VIII) Tasya Jnanam Upadesa
a) Tasya = Dharma in Veda Purva or Vedanta
= Vedic instruction
b) Jnanam here means Pramanam

c) Pramanam for Vedic instruction is Upadesa (Vidhi — (Do’s) — Nisheda (Don’t’s) Vakyams —
Statements]

d) Look for Vidhi — Commandment and start doing action.
IX) Upadesa = Apaurusheya Vidhi Vakhyam

* Jnanam = Pramanam

e Tasya = Dharmasya

X) Purva Mimamsa Sutra of Jaimini : Chapter1-1-25

ARTATATI CHAT THTFATT S, tadbhutanaankriyaarthen samaamnayah |
T (T N L arthasya tannimittatvat 11 25 I

[In a sentence] all words denoting things are in close textual juxtaposition with the word
expressive of an action, [and from this it follows that the meaning of the sentence must be got
at through this juxtaposition of the words] specially because the meaning of the sentence is
dependent upon the meaning of the words composing it. 1185




XI)

Siddha bodhaka Vakhyam

Karya Bodhaka Vakyam

- Statement of fact

- Know something is existent
- Should be followed by action
- Brahma Lakshanam

- Statement of action to be done
- Useless by themselves - Do Karyam

- Brahma Upasanam

XIl) Satyam, Jnanam, Anantham
a) Brahma — Siddha Bodhaka Vakhyam
b) Brahma Veda, Karya Bodhaka Vakhyam

c) Invariably connect all factual statements with Karya Bodhaka Upasana Vakhyams.

X111)

Butanam Kriyarthena
Siddha Bodhaka Vakhyam Karya Bodhaka Vakyam
 Samamnaya — We have to link to get Prayojanam.
XIV) Example :

| am thirsty

There is water — Siddha Bodhaka Vakhyam

Intended purpose :
o Drink water, then Prayojanam

o Karya Bodhaka Vakhyam
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XV) Purva Mimamsa Sutra of Jaimini : Chapter1-2-1

“ FIFTHET (RATaTETT I AT =T,
AT T A” W g 1 1 g0l

amnayasya kriyathatvat anarthakyam atadarthanam,

tasmat anityam iti uchyate ll1-2-11i

"The purpose of the Veda lying in the laying down of actions, those (parts
of it) which do not serve that purpose are useless, and in these therefore is
the Veda said to be non-eternal (i.e., of no permanent value)“ [1 -2 —1]

a) Amnaya :

Entire Veda is meant for Karma only.

Therefore, Veda Purva and Vedanta both Karma.

b) Advaitin :

Vedanta — Not dealing with Karma.
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86) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

T THY HIATGTATIRIST

FERE IS RIEIEFERIC RSP CRPEID R et
ATAQIIhHH | TETHTATS =TT T aaarda<s
T | 9Td I TS99 a7
TGS TTHG AT H T T, TaHHd I hIH
SIS T T ST JhH |

I) Therefore, Veda Shastram — Purva, Antha, valid, useful only when Veda gives benefit to
listener.

Il) Pramanam :
e Should reveal a new thing.
a) Not negated by other Pramanam.
* Reveal something useful.
* Only then Shastram valid.
b) Useful only by engaging to action, or going away action.

* Pravrutti or Nivrutti Karma. 1188



c) Some Karma it should prescribe through Vidhi or Nisheda.
d) Shabda Pramanam has to reveal Karma only.
IIl) Grammatical Derivation :
a) Any word — by itself not a Pramanam.
Example :
 “Table” — not giving you new knowledge.
* Reminder of old knowledge, meaning.
b) Padam Na Pramanam
* Padam Smarakam Eva
* Reminder not revealor
c) Don’t know word, Chinese news, won’t understand, don’t know meaning.
d) 1st Rule :
* Padam Na Pramanam.
e) What is Shabda Pramanam?
* Words joined together, Vakyam Eva Pramanam.
f) Nouns alone can’t form sentence
* Must have verb, then only Pramanam.
* Verb, crucial word, which makes a sentence a Pramanam.
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g) Pramana status comes because of crucial verb in sentence.

h) Noun 0P Verb =
- Karakam - Kriya Vachi
- Case endings - Reveals action
- Vibhaktis - Kriya Padam

- Subject, object,
instrument, location
Nama Padam

i) Verb requires action

* Any book, Shabda Pramanam is meant for doing something.

j) Example :

Bring Book

4

Person does action

k) Child connects instructions and actions.
) If book repeated :
* Bring book, open book... person understands.

Pramanam

1190




m) Instruction + action = Shabda Pramanam

* Shabda Pramanam works through action.

n) Veda = Shabda Pramanam, throughout must give instruction.
IV) a) If verb = Being, there is water.
* Doesn’t refer to action.

e Sentence without action = Pramanam.

* Gives valid knowledge ok but utility should also be there for a Pramanam.

b) Drink water = Pramanam

* Verb of being should be followed by verb of action.

c) Pravartakam, Nivartaka Vakyam eva Pramanam.

d) This is powerful argument of Vruttikara.
e) Purva Pakshi — explanation very long in following pages.
f) Shastra becomes valid, meaningful Pramanam.

g) All Siddha Bodhaka Vakyams should be connected to Karya Bodhaka Vakhyams to make
them meaningful.

V) Apply’s rule to Veda Apaurusheya Shabda Pramanam.

* By connecting Siddha Bodhaka Vakyam to Karya Bodhaka Vakyam alone, it will be
meaningful.
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VI) Tat Tvam Asi Iti Upasita is meaningful.
* You are Brahman but about my joint pain.
 Aham Brahma Asmi, Tat Tvam Asi by itself no use.
VIl) Example :
e To attain Svarga, do Agni Hotra, Jyotishtoma.
VIIl) Purva Pakshi :

Vidhi Vakhyam :

 Amrutatva Kamaha, Moksha Kamaha, Brahma Upasanam Kuryat.

» Seeker of Moksha should do Upasana Upasanam, produces Moksha later.
* Looks very correct.

87) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

. ~ N
TG TSI IS TTIHhH

— HHKIUS T YHT TSI, 88 I Md Mg e

TSTRTERITAT; T YHITThBTe ST &I g5 &7

SIS MTaqHa1d |
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1) a) Vruttikara is imagining a question or objection by Advaitin.

b) For Vruttikara — Objectionist is Advaitin.

c) Question :

 Discussed in 1%t Sutra

d) Purva Pakshi :

e Atha = After Veda Adyayana Anantharam.

Athatho Brahma Jingyasa

v

Anantaram

v

Thereafter

* After studying Veda... says Purva Pakshi, be ready to do Karma.

e) Advaitin :

» After Sadhana Chatushtaya Anantharam.

Il) Shankara :

Veda Purva

Vedanta

- Karyam

- Karma is subject matter

- Brahman, Moksha, Siddham
already is subject matter

- Siddham
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) Karma Vedanta

- Karya Bodhaka Vakhyam is - Siddha Bodhaka Vakhyam is
Pramanam Pramanam
- Action = Vishaya - Brahman = Vishaya

e Already said in 15t Sutra.
IV) Subject matter is different.

Karma Khanda Jnana Khanda
Vishaya : Vishaya :
- Not accomplished - Already accomplished
- Svarga - Brahman or Moksha

V) Shankara :
* Only know that Moksha is already accomplished, fact.

* Only remove Moola Avidya, ignorance and be free.

* Not to do anything but only know in Vedanta.

V1) Butam, Siddham, accomplished in all Janmas.
* Previous Janma also, | was Muktam.

* Already accomplished.
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Karma Khanda

Jnana Khanda

Karyam

Siddham

Shankara’s possible question :
* Have you forgotten.

VIl) Result of Karya Bodhaka Vakya Jnanam

Veda Purva Bhaga

4

Knowledge fruitful

4

Only after Anushtanam

a) Knowing should be followed by doing

* Knowledge becomes fruitful depending on the action followed by knowledge.

b) Reason :
* Goal —unaccomplished

* Through action —accomplish goal.

c) Shankara:
* Goal = Moksha = Already attained.

* Here knowledge need not be followed by Karma.
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d)

2 types of Phalam

Requires Karma Apeksha

Does not require Karma Apeksha

- Sadhya Phalam
- Veda Purva

- Siddha Phalam
- Vedanta

Already discussed all this in the 15t Sutra — “Atha”
e) Book :

Accomplishment of the accomplished

Sadhyasya Siddihi
Siddasya Siddhi

VIIl) Ramana Maharishi — Sad Darshanam :

=g afea: gava arte:
FTICATTHTAT: TWof THEATs=AT: | svapnopamanah khalu siddhayo.anyah |

FICA: TG e oh2l =] U
Y oo S gy =TT 13w || Ssati sthitah kim punareti mayam || 37 ||

siddhasya vittih sata eva siddhih

svapnah prabuddhya katha m nu satya h

The only true attainment of a man of realisation is the awareness of the Infinite Reality. All the
other powers (siddhis) are unreal like dreams. Will a person who has woken up from sleep take his

dreams to be real? Even so, will a person established in the Reality ever come again to the life of
Maya, the life of the world? [ Verse 37 ]
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Siddhi = Miraculous powers

Moksha Others

Understand, | am already liberated Do Meditation, get powers

b) Upto this is Advaitins Purva Pakshi to Vruttikara.
c) Vruttikara :

* You are Maha wrong.

* Vedanta itself is prescribing Karma.

88) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

C =~ - .
I ERCIER

HIRATA I AT STGT0T: TTAITAHTA T | < 3TTeHT o1

ST (.3, R 1 ¥ | &) T STHTIZAITHT ..

HAISHES: H OIS adeT:’ (FI.3. ¢ | 9 | 9)

~ LN

ATHAIITHIT (F.3. 2 | ¥ 1 \9) “HATHTHI
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BIHHATATT (T.3. 2 1 ¥ | 2%) &l 9 Fodd A’ (7.
3.3 1R 1 %) SANQY TOUHY HH, “hISHTETHT 2 “Teh

TE&T 2” SATHRIGTAT TEIETHAIU He J&T<T]

~

(N ¢ C (G ~
DAY — A A3l aadldl (el

TG EHHEITAT TIITHHT= ST&l SATHGY: |

* Vruttikaras answer to Advaitin.

e Advaitin is wrong.

* Your interpretation is wrong.
|) Sidda Bodhaka Vakyams — Mahavakyams, Vedantin is focussing.
Il) Karya bodhaka Vakhyams are also there.
a) Vedanta reveals Brahman which has to be utilised in a Karma.

b) Karma is instructed by Vedanta itself.
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Purva Mimamsa Vruttikara
- No Brahman at all - There is Brahman, have to get
knowledge

- Then serious Sadhana starts

- Class — preparation

- Sadhana starts to get Moksha
after death

d) Vruttikara accepts Nirgunam Brahma.

e) Visishta Advaitam also says Brahma Upasanena Moksha
 Chandogya Upanishad : Chapter 1 — 5 — 32 Upasanas prescribed.

f) For him Brahma is only Sagunam Brahma.

g) Visishta Advaitin does not accept Nirgunam Brahma.

h) Sagunam Brahma = Only Vishnu, Meditate life long, die, Brahmarandram, Shukla Gathi,
Vaikunta, sit near Vishnu.

i) Enjoy Salokyam, Sayujyam, Sarupyam.
* This is Brahma Upasana of Visishta Advaitin.

j) Vruttikara — here talks of Nirgunam Brahma.
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Revision :
Sutral-1-4-Topic 88:

1)

1)

Big debate between

Vruttikara

Vedantin
Accepts Veda

Advaitin

Vedantin
Accepts Veda

Veda

Siddha Bodhaka Vakyam

Statements revealing facts
Debate : Can it be Pramanam by
themselves or can they be
Pramanam only by joining Karya
Bodhaka Vakhyams

Karya Bodhaka Vakyam

Statements to do action

As Pramanam is accepted by
both Vruttikara and Advaitin
No debate
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1)

Debate

|

Are Siddabodhana Vakyam

Independently Pramanam

Dependently Pramanam

Advaitin

Vruttikara

IV) What are criteria which determine a Pramanam — valid source of knowledge?

3 Criteria

Anadigatatvam

Abaditatvam

Arthavatvam

- Not knowable through
other instruments of
knowledge

- Pramanantara
Avishayatvam

- Should not be negated
by other Pramanam

- Pramanantara
Abaditatvam

- Relevant in context of
Veda

- Knowledge should give
benefit, be fruitful
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V) Vruttikara :
a) 1%t criteria is not there.
b) Anadigatatvam :

* Siddha Bodhaka Vakyam will always reveal something knowable through other
Pramanams.

c) 1%t criteria is missing.
VI) Shankara refutes — need not be true.
a) Siddha Bodhaka Vakya reveal things not knowable through other Pramanams.
b) Example :
e Apaurusheya Vishayam — Svarga, Punyam, Papam, Punar Janma.
* Revealed by Siddha Bodhaka Vakhyam and they are Anadigatam.
c) Karma — becomes English word.
VII) 3" Criteria : Vruttikara
* Siddabodhaka knowledge should be fruitful.
a) Svarga — not Pramana Vakyam only Artha Vada.
* |tis Anadigatam but Apramanam.

« 3 criterian utility not fulfilled.
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b) Logic :
* No benefit by knowing Svarga.
* Become miserable.
* | am caught in India, such wonderful places are there!
c) Punya, Papa Bodhaka, Svarga, Punar Janma Vakyam are Anadigatam, but not useful to him.

d) When there is a Karya Bodhaka Vakyam which tells me how to reach Svarga, then | can
perform ritual and reach Svarga.

e) Arthavatvam of Siddha Bodhaka Vakyam by Vruttikara.

f) Brahma Bodhaka Vakyam are Apramanam, even though it is Anadigatam.
VIIl) Shankara :

a) Brahma Bodhaka has benefit :

* Reveals Brahman as myself.

b) Brahman = Nitya Mukta Svarupaha.
c) Means, | am Nitya Mukta

* | wake up to the fact, that | am not a Samsari.

d) Siddha Bodhaka has Arthavatvam, Saprayojanavatvam.
IX) Vruttikara :
a) As Brahman is myself, can’t get benefit.

b) Veda itself doesn’t consider that this knowledge is fruitful. 1903



c) You claim it is fruitful.

d) Veda asks you to meditate on this knowledge.

e) Practice Meditation, Karya Bodha Vakyam follows Siddha bodhaka Vakyam.

f) Spiritual Sadhana incomplete without Upasana.

* Go on Meditating — Aham Brahma Asmi.
g) Produces Punyam, gives liberation after death.
h) Vedanta = Pramanam

i) Verbs giving commandments in these Mantras.

X) Convey commandment

(Karyam) in 3 forms - Vidhiling

Vidhiling Lot

Potential passive participle

- Kuryat, Kuryuhu, - Niyabam Kuru

Kuryam, Kurviti

- Verbal form which
instructs

- Do

- Krutya Pratyantara
Rupam
- Kartavyam
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Xl) Gita : Chapter 3 — Verse 8

ferad T& FH

FH SATET THHT: |
AT = d

1 gfTEERHTT: | 3-< )

niyatam kuru karma tvam
karma jyayo hyakarmanah |
sarirayatrapi ca te

na prasiddhyed akarmanah | |3-8] |

You perform (your) bounden duty; for, action is superior to inaction. Even the maintenance of
the body would not be possible for you by inaction. [Chapter 3 — Verse 8]

* Kuru Niyatam Karma.

Xl) Siddha Bodhaka Vakyams useless without Karma.

XIl) Vidhi — Lot — Tavya = Commandment in Sanskrit Grammar.
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XIll) Quotations :

a) Brihadaranyaka Upanishad : Chapter2 -4 -5

¥ ElOm: A o 3 g A 9 T sa,
HicHwEg FHA 9i: B s5aia |

7 a1 3 JEH FEE JE T HET, A
AT T 40 #a9lT | F a1 A G S O
T s1afed, HcAATd AW T4 04T s@ted |

7 a1 3 e FHE B9 WY g9, oA

wHET B9 O 9873 | 7 @ A §eA: FEd §5H

T s@afe, HcAF] AT ged o0 «a3fd |

7 9 HY 9 wAE &5 T H99T, AieAasg SR

g5 O safd | 7 a1 3 deE s G T e,

HIcA®E FAW @ 0 safed | & o1 37 Gamn w1

T stafed, HTcAwed A Gan: 9T safvd |

7 @1 3 A WA e ST sEh,

HITAAE] AW Hal= T dafeg |

7 O 3 FoHd WA §9 U 49T, dicAee] A B9 B s

HICAT @1 H{ ey Aigcdl Avgcd! Wieemiagcr d31

HIcHAT a1 Y G Haue #cdl TEaweag #9 Tiead 1y il

sa hovaca: na va are patyuh kamaya patih priyo bhavati,
atmanastu kamaya patih priyo bhavati |

na va are jayayai kamaya jaya priya bhavati,
atmanastu kamaya jaya priya bhavati |

na va are putranam kamaya putrah priya bhavanti,
atmanastu kamaya putrah priya bhavanti |

na va are vittasya kamaya vittam priyam bhavati,
atmanastu kamaya vittam priyam bhavati |

na va are brahmanah kamaya brahma priyam bhavati,
atmanastu kamaya brahma priyam bhavati |

na va are ksatrasya kamaya ksatram priyam bhavati,
atmanastu kamaya ksatram priyam bhavati |

na va are lokanam kamaya lokah priya bhavanti,
atmanastu kamaya lokah priya bhavanti |

na va are devanam kamaya devah priya bhavanti,
atmanastu kamaya devah priya bhavanti |

na va are bhiatanam kamaya bhatani priyani bhavanti,
atmanastu kamaya bhutani priyani bhavanti |

na va are sarvasya kamaya sarvam priyam bhavati,
atmanastu kamaya sarvam priyam bhavati |

atma va are drastavyah $rotavyo mantavyo

nididhyasitavyo maitreyi| atmano va are darsanena

sravanena matya vijianenedam sarvam viditam || 5 ||




He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that
he is loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own sake that
she is loved. It is not for the sake of the sons, my dear, that they are loved, but for one’s own sake
that they are loved. It is not for the sake of wealth, my dear, that it is loved, but for one's own sake
that it is loved. It is not for the sake of the Brahmana, my dear, that he is loved, but for one's own
sake that he is loved. It is not for the sake of the Ksatriya, my dear, that he is loved, but for one’s own
sake that he is loved. It is not for the sake of the worlds, my dear, that they are loved, but for one's
own sake that they are loved. It is not for the sake of the gods, my dear, that they are loved, but for
one's own sake that they are loved. It is not for the sake of the beings, my -dear, that they are loved,
but for one's own sake that they are loved. It is not for the sake of all, my dear, that all is loved, but
for one's own sake that it is loved. The Self, my dear Maitreyi, should be realised—should be heard
of, reflected on and meditated upon. By the realisation of the Self, my dear, through hearing,
reflection and meditation, all this is known. [2 - 4 - 5]

b) Should be heard, reflected upon, meditated upon.
* Havetodo

c) Karya Bodhaka Vakyam

d) Chandogya Upanishad : Chapter8-7-1

T ATHTTeIdIeHT OSRT AFcg@aRi=r ya atmapahatapapma vijaro vimrtyurvisoko
AeacaEsTa: g acadsed: vijighatso'pipasah satyakamah satyasamkalpah
Als=ascem: O ATSr=nfagsT: so'nvestavyah sa vijijiasitavyah

H TaRT SIS 9= sa sarvamsca lokanapnoti sarvamsca
FHAETTATCHAAATIGT ST kamanyastamatmanamanuvidya vijanatiti ha
& gsiafasarT | co.t N prajapatiruvaca || 8.7.1 ||




Prajapati once said: ‘The Self is free from sin, free from old age, free from death, free from
sorrow, and free from hunger and thirst. It is the cause of desire for Truth and for commitment
to Truth. This Self has to be sought for and thoroughly known. The person who has sought for
and known the Self attains all worlds and all desires’. [8 - 7 - 1]

* Anveshtabyaha — Seek Atma
* Tavya
e Should be taken
e) Brihadaranyaka Upanishad : Chapter1-4 -7

e dsﬁculr@dﬁlﬂﬁld T THEUTIET aTRhad taddhedam tarhyavyakrtamasit, tannamartpabhyameva
: ) vyakriyata, asaunamayamidamruipa iti;
gﬁ’ ¥ ¢ ’ tadidamapyetarhi namartpabhyameva vyakriyate,
AR AR éﬁ; q Ty ¢ uidy 37 JEEE:, asaunamayamidamruipa iti; sa esa iha pravista a nakhagrebhyah,

JAT &X: &j’(ﬂﬁsaﬁ»ﬁ: |, RIATEIY T ﬁmw; yatha ksurah ksuradhane'vahitah syat,

visvambharo va visvambharakulaye; tam na pasyanti |

d 7 wafed | 3|%dai f& &, WUTea gron A aafd, akrtsno hi sah, prananneva prano nama bhavati, vadan vak,
gcel drep, trQ?:'r%Iai:, QUde] A, HAdlA Fel:; pasyamscaksuh, $rnvan $rotram, manvano manah;

e PR | tanyasyaitani karmanamanyeva |

sa yo'ta ekaikamupaste na sa veda,

g s UE]iEIiquIIEI 49 dq, APl RURRCLCICICE akrtsno hyeso'ta ekaikena bhavati; atmetyevopasita,
Headaardld, 3 8d G Thd Hdled | atra hyete sarva ekam bhavanti |

N o : N ¢ tadetatpadaniyamasya sarvasya yadayamatma,
CIGArHGEINE FETHACH, HA Acwd e | anena hyetatsarvam veda | yatha ha vai padenanuvindedevam;

Jqr § o Uﬁﬂﬁﬁﬁ?ﬂﬂ it &id Reca T ag 1l v |l kirtim $lokam vindate ya evam veda || 7 || 1208




This (universe) was then undifferentiated. It differentiated only into name and form—it was
called such and such, and was of such and such form. So to this day it is differentiated only into
name and form—it is called such and such, and is of such and such form. This Self has entered
into these bodies up to the tip of the nails—as a razor may be put in its case, or as fire, which
sustains the world, may be in its source. People do not see It, for (viewed in Its aspects) It is
incomplete. When It does the function of living, It is called the vital force; when It speaks, the
organ of speech; when It sees, the eye; when It hears, the ear; and when It thinks, the mind.
These are merely Its names according to functions. He who meditates upon each of this
totality of aspects does not know, for It is incomplete, (being divided) from this totality by
possessing a single characteristic. The Self alone is to be meditated upon, for all these are
unified in It. Of all these, this Self alone should be realised, for one knows all these through It,
just as one may get (an animal) through its footprints. He who knows It as such obtains fame
and association (with his relatives). [1 -4 - 7]

Upasita :

Upa op Aath

Dhatu

* Vidhi Ling, Commandment, Karma.
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f) Brihadaranyaka Upanishad : Chapter 1 -4 -15

dedegel &9 g g:; defada gy senad;

STRIVT AGSAY, &TT3A0T 773, A AT, HGUT UG5
TEACTATAT AY AhfATSed, SE0T FJSY,

TaTedi fE wOreAT sEnHed | 3y W g ar
HEATCADICE otehdAescdl Ufd, ¥ vAATARGAT & AT,
JAT AGT  ATedefeh:, TG HAIBAH;

AT a1 ITAAIHEYUT FH HUTd, dGREITedd:
&l Ta; HTCATTHT SAhHUTHI;

g T AcATAT APHUE], o e8F da &fad |
IEACLAATHA JTcHATS Tacgard Il % |

tadetadbrahma ksatram vid $Udrah; tadagninaiva devesu brahmabhavat;
brahmano manusyesu, ksatriyena ksatriyo, vaiSyena vaisyah, sudrena Sudrah;
tasmadagnaveva devesu lokamicchante, brahmane manusyesu,

etabhyam hi ripabhyam brahmabhavat | atha yo ha va

asmallokatsvam lokamadrstva praiti, sa enamavidito na bhunakti,

yatha vedo vananuktah, anyadva karmakrtam;

yadiha va apyanevamvinmahatpunyam karma karoti,

taddhasyantatah ksiyata eva; atmanameva lokamupasita;

sa ya atmanameva lokamupaste, na hasya karma ksiyate |
asmaddhyevatmano yadyatkamayate tattatsrjate || 15 ||

(So) these (four castes were projected) the Brdhmana, Ksatriya, Vaidya and Stdra. He
became a. Brahmana among the gods as Fire, and among then as the Brahmana. (He became)
a Ksatriya through the (divine) Ksatriyas, a Vaidya through the (divine) Vai¢yas and a Sidra
through the(divine)Stdra. Therefore people desire to attain the results of their rites among the
gods through fire, and among men as the Brahmana. For Brahman was in these two forms. If,
however, anybody departs from this world without realising his own world (the Self), It, being
unknown, does not protect him - as the Vedas not studied, or any other work not undertaken
(do not). Even if a man who does not know It as such performs a great many meritorious acts
in the world, those acts of his are surely exhausted in the end. One should meditate only upon
the world of the Self. He who meditates only upon the world called the Self never has his work

exhausted. From this very Self he projects whatever he wants.[1 - 4 - 15]
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* Lokam here = Chaitanyam
 Atmanam Chaitanyam Upasita.
* You should meditate
* An action.
g) Mundak Upanishad : Chapter3-2-19

[

T g%aﬁ ORI 98 FaIg MaTd TRITaIEcshe War | 52 Y0 ha vai tat paramam brahma veda brahmaiva bhavati nasy-brahmavit kule bhavatil

CEIGRIE RG] wﬁp:a‘[ ﬁqﬁﬁm RN tarati sokam tarati papmanam guha-granthibhyo vimukto-'mrto bhavatill 9

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from
the knots-of-the-heart, becomes immortal. [lIl — 1l — 9]

Brahma Veda Braheiva Bavati.

Veda = Commandment

= Late Lakara, looks like lut

You should know Brahman, involving action.

Then alone Braheiva Bavati, you will become Brahman, after death.

Vidanam = Commandment, Karya Bodhaka Vakyam.
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XIV) To Meditate on Brahman first, | should know Brahman

* Siddah Bodhaka Vakyams come to serve Karya Bodhaka Vakyams.

XV) When you have a desire to know what is Brahman, Atma, you have desire to implement

Karya Vakyams.

* By presenting nature of Brahman, Atma, several statements are there in Vedanta.

XVI) By itself, Siddah Bodhaka Vakyam is useless.
* Must join Karya Bodhaka Vakyam.
XVII) What are descriptions of Brahman as per Vruttikara?
a) Nityah :
* Eternal
b) Sarvagyaha :
* Omniscient, all revealing Sakshi.
c) Sarvagathaha:
e All pervading
d) Nitya Truptaha:
e Ever fulfilled
* Nitya Poornaha
e) Nitya Shuddha, buddha, Mukta Svabava :

* Ever pure, ever evident (Svayam Prakasha), ever free, by its very nature.
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f) Vigyanam :
* Nature of Chaitanyam, Consciousness, not knowledge.
g) Anandam :
* Happiness, Bimba Ananda.
h) Brahma :
* Limitless one
 Don’t stop with this knowledge, don’t get any benefit.
* Do Upasana.

89) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

TATHATE ATHLSTSTET HT&T: Thes HITITd |

FHAITTITTIIY  TEJATTAR Y GIATITGATHRIATT

HHGIIT THHAT SITET T Q)

SNECIEOEEHESCICOIEIEIEREo Rl
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I) By meditating on Brahman, Atman or Aikyam, get Adrishta Moksha through Punya Phalam.
II) How to generate Punyam? By Meditation — Karma.
Ill) Vedanta Meditation — Nididhyasanam :

* Significance different.

a) Meditation
|
| |
Vrutti Kara Advaitin

| |

- Karma, produces Punyam, - Not Karma
Moksha later - Doesn’t produce Punyam,

- Takes as verb, action, Upasana Moksha

- Meditate to remind me, Moksha
is not my goal

- Moksha is my nature

- Remove our habitual
perspective of Moksha

- De-conditioning

b) I am condition to reach Moksha

* Will | get Moksha in this Janma, or next Janma, will you be my Guru, wrong

orientation.
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c) Orientation — | should get Moksha should be destroyed.

d) Viparita Bavana Nivrutti is prayojanam of Vedantic Meditation.

e) Nididhyasanam not Karma for us.
f) No Adrishta Phalam for Nididhyasanam.
g) Phalam :
* Drishta Phalam
* Change of perspective
* In Moksha, | don’t look forward to.
h) Only | will know.
V) I am Mukta Purusha, not someone else.
* Consciously feel about myself.
* |am feeling “Jeevan Mukta”

* Moksha = Myself, not a distant goal.

* De - conditioning is the benefit, Drishta Phalam.

V) Vruttikara :
a) Adrishta Phalam :
 Moksha = Phalam, Bavishyati, will come later

b) If Siddha Bodhaka Vakyams alone are there, you will know something called Brahman, Atma

IS existent.
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c) Not | am Atma, Brahman
d)

Is existent thing

Favourable Unfavourable
| |

- Work to get it - Harmful

- Upadeya Vasta - Work to exist

- Pravrutti - Bad cholesterol is high (LTL)
- Start morning walk
- Heya Vastu
- Nivrutti

e) When there is neither Pravrutti nor Nivrutti, without Karya Bodhaka Vakyam, only with
Siddha Bodhaka Vakyam, no Hana, no Upadanam, don’t get, don’t get rid of

f) No value addition — deletion
* Hana Upadana Asambavat
V1) a) Example : Svarga
b) Sapta Dveepa — 7 continents discussed in Avani Attam in Vasumati (Earth)
c) Maha Sankalpa in Avani Attam
d) Shastriya Sidda Bodaka Vakyam
1216



e) Laukika Siddha bodhaka Vakyam :
* Raja Asou Gachhati
e This king is going
* So many pilot, security cars are going.
* No benefit for me.
f) Vedanta Siddha Bodhaka Vakyam Anartakyam Syat :
* Will not give any benefit.
e) Aham Brahmasmi Jnanam is useless as long as you don’t meditate.
f) Meditation is crucial
90) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

ST QAT I g~ A TFRITATHTASRIHT HIT | A

TEJHTAR IS I, 19 U TR
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IR HTUHTAUE HIATTT:,

HHI AT A eI S R I FUTHTAU [Aadd; 7 Haad |
TN STY TITIS U@ HTTLTHIRAT |
TS TaT HIeAHasd:’ (4.3, 1 ¥ | Q) 8d
AT RIS ATHAA A ATHAA A TIGRIAT |
SESIGCIREISIEIBIEERPRRERIIE I EY

(E N e

ERIECEESE I Il

Vruttikara’s view continues from topic 82 to 88

1) Vruttikara imagines Advaitin’s question, objection

Il) Vruttikara :

Siddha Bodhaka Vakyam useless, gives no benefit.

lll) Gave 2 examples :

7 continents exists

Raja is going

1218



IV) There are some Siddha Bodhaka Vakyams give benefit without Karya Bodhaka Vakyam.
V) Example :
* Rope Snake

* Rope resembles Snake, not clear, ignorance of Rope, Superimposition of Snake.

Rajju Agyanam

4

Sarpah Adhyasa

V1)

Brahman Agyanam

v

Jagat Adhyasa

VIlI) When | am about to run, because of fear, shivering
* Army runs away seeing a snake.
* Nagastram is there.
VIIl) Guru :
* Thisis not a snake, resembles snake but is a Rope.
a) Reliable person states, Shabda Pramanam, gives Jnanam, this is innocent harmless rope.

b) This is innocent, harmless world, | am Jagat Adhishtana Chaitanyam, Brahman.
1219



c) There is no snake in 3 periods of time.
* Snake Baddaha, only appearance.
d) There is no world, only I, Brahma Chaitanyam exists.

e Jagat Badaha, only appearance.

X) Agyana Nivrutti

v

Adhyasa Nivrutti

X) Vivekachudamani :

 Agyanam and Adhyasa are cause of fear, Bayam.

Maha fear and pain got destroyed.

XI
) Knowledge gives benefit

Dukha Nivrutti Shanti Prapti

Sidda Bodhaka Vakyam = Pramanam

Gave Anadigata, Abadita, Arthavatu Rajju Jnanam it gave.
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XIl) Hence Siddah Bodhaka Vakyams can be Pramanams without connecting to Karya Bodhaka
Vakyam

e Advaitin may ask such a question
* What is the reply?
XIll) a) Even in the case of Siddha bodhaka Vakyam, in case of :
* This is a Rope, not a snake.
b) Fear is caused by Adhyasa, Branti.
c) Branti is caused by Agyanam.
d) Both Agyanam and Adhyasa are gone by Jnanam.
* Bayam also went away.
» Arthavatvam fulfilled, 3" criterion for Pramanam
e Has utility

XIV) a) In the same way, every Jiva, student of Vedanta, has self ignorance and self
misconception, in the form of Aham Samsari Asmi

b)

Branti is there because of

Agyanam Adhyasa
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c) Shastra :
* You are not Jiva
* You are Brahman
 Na Tvam Jivaha, Tvam Brahma Asi
d) This is reliable Veda telling me my nature like reliable person says, this is a rope
* We are Sraddha Vantaha
* We accept Veda as Pramanam.
e) Veda Vakyam gives me knowledge, | am Brahman.
* Asamsari Brahma Aham Asmi.
 Abayam Brahma Aham Asmi.
f) Bayam caused by Jiva Bavam goes away.
e Can’t coexist with Abayam.
* This is a Maha benefit
h) Samsaritva Branti :
* |am Jivaha, not Jiva Svarupa.
e This is Advaitin’s question to Vrutti Kara.

e Vrutti Kara replies.
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XV) | accept Rope Snake example.
* Siddha Bodhaka Vakhyam is Pramanam.
e It will give you benefit.
* Only acceptable for Rope Snake example.
XVI) In Tat Tvam Asi, that law is not true.
* Your example is wrong example.
* Our case different than Rope — snake.

XVII) a) In the case of Vedantic students also, after class, if Samsara goes away, we can admit
that Siddha Bodhaka Vakyam is Pramanam.

b) Samsara goes by Vedantic study.

c) By Vedantic study, samsara does not go away.

d) Vedantic study does not remove Samsara.
* Sometimes become worse.

XVIII) Before and after class, same Sukham, Dukham continues.

XIX) Sruti confirms Vedantic study will not give Moksha.

a) Srotavyaha, Mantavyaha, Nididhyasitavyaha.

b) Do Sravanam, study, should reflect, (Karma should do meditation, Upasana Karma.
* Do mental activity.

c) Pratyaksham reveals, study does not benefit. 1293



d) Siddha Bodhaka Vakyam can’t give benefit.
e) Have good notebooks but no use
* Only Artha Vada.
f) Vidhi Darshanat :
* Yatra Yatra Vidhihi, Tatra Tatra Karma.
XX) Subject matter of Vedanta, not Brahman, but Upasana Rupa Karma.
XXI) Shastra Yonitvat, don’t interpret like that

-

= < | Sastrayonitvat |

(Brahman is not known from any other source), since the
scriptures are the valid means of Its knowledge.[l — | — 3]

XXII) Purva Pakshi - Concludes :
a) Shastram has revealed Brahman not for merely knowing.
b) But only for the sake of following meditation Karma.
c) Subject matter of Veda is Karma.
d) Jnana Khandam :
* Not appropriate name, it is Karma Khanda only.

XXI) Vruttikara — Purva Pakshi —is over.
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Revision :
Sutral-1-4: Topic 90

) Tatu Samanvayat
v
Tat Brahman
v
Object of enquiry in Sutra 1
v
Jagat — Srishti Sthithi Laya Karanam in Sutra 2
v
Is Shastra Yoni — Sutra 3
v

Is Subject matter of Veda

Il) Reason : Samanvaya
a) Brahman is central theme of all Upanishads determined by application of 6 Lingas.

b) Since Brahman is central theme, that is the subject matter of Vedanta.

c)Tu:

Refutation of Purva Pakshi

Bhatta Mimamsaka Vruttikara

|
Upavarsha Charya 1225




d) Apare :

Could be

Prabhakara Vruttikara
|

- Ratnaprabhakara

- Upavarsha Acharya

e) Upavarsha Acharya :
* Lived before Shankara
* Wrote commentary on both Purva Mimamsa and Uttara Mimamsa.
e (Called Vruttikara

f) Quoted by Shankara in Brahma Sutra Bashyam.

g) Brahma Sutra : Chapter 1 -3 - 28

oTsg i | = 314 Sabda iti chet na atah prabhavat
THATTAJATIHTATITH | pratyakshanumanabhyam

If it be said (that a contradiction will result) in respect of the word (we say) no, because (the
world) originates from the word, as is known from direct perception (Sruti) and inference
(Smriti).[ 1 -3 - 28]

* Bhagavan Upavarsha
* May be Vruttikara 1226




I1l) Vruttikara similar to Purva Mimamsaka in early stage.

a) Both assert Karma alone is subject matter of entire Veda Purva and Anta.

b) Logic :

Veda Pramanam only if it conveys something useful.

Karma alone is useful, any Jnanam by itself, can never be useful, including Brahma
Jnanam.

Karma attains Purusharthas

Pravrutti

Nivrutti

- Attain something
- Sukha Prapti

- Get Rid of things
- Dukha Nivrutti

d) Siddha bodhaka Vakyam not Pramanam.

e) Both Bashta Mimamsaka and Vrutti Kara agree in this aspect

f)

Knowledge of Karma alone useful.

Bashta

Vruttikara

Brahman does not exist

Brahma Nastikas

Brahman exists

Get Brahma Jnanam
Aikya Jnanam in Mahavakyam exists
Vedanta Ekadeshi

1
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g) Brahma Jnanam can’t give liberation by itself, no Pravrutti, no Nivrutti.
h) Knowing Aham Brahma Asmi, no use.
IV) a) Must do Upasanam Karma to get Moksha.
b) Jnanam converted by Vruttikara into Upasana.
c) Brahma Veda Brahmeiva Bavati.
d) Converted as :
* Brahma Upasate Brahmeiva Bavati.
e) Brahma Upasanam = Manasa Karma, do lifelong
f) Upasana produces Punyam, Punyam gives Moksha.
V) Advaitin : Example
a) Rope Snake — it is not snake, rope Agyana Nivrutti takes place
b) Adhyasa Nivrutti — Sarpa Nivrutti — Dukha, Baya Nivrutti Purushartha takes place.
c) Got Purushartha by listening not doing anything.
d) Drishyate, Anubuyate
VI) Purva Pakshi :
a) In Rope Snake example | accept.
b) In Brahman, not possible.
c) Anubhava is Pramanam, interview Vedantic students

* Have listened to “Tat Tvam Asi”, no change, remains Samsari. 1228



d) Anubhava proves that knowledge does not give benefit in “Aham Brahma Asmi”

e) Shastra :

e Srotravyaha, Mantavyaha, Nididhyasanam.

Brihadaranyaka Upanishad : Chapter2-4-5

¥ EET: 7 O 3 904 ®AE 9 T $En,
HIcHRAT] FAM Jia: T safd |

7 a1 3 FAAN wEE F7 S sETE, AioAeeg
FAM AT 04T 9T | A a1 A OGS R I
o srated, HieARed A o 5T sEtea |

A a1 3 [Aew FEE ©@9 W €997, doRaeg
AW @9 O wafa | 7 O 37§83 :IET §8\H

T sl HcA=+d wIAY §8X W ST |

7 a1 A ST wAY & O 9ata, HeAEeg wEY

&7 O s9Td | A a1 3 e SR Hr T st

HIcA=E] A @ 947 9g@ied | 5 a1 # Sa=0 :EE g

T safed, HicAREd FAW Gan: T safed |

A G Y HaEl wEW S T sate,

AT FAI A= BT s@fed |

7 a1 3Y HOE WA B9 OE 99Td, HeAeEEg A 59 T dai |

HICAT a1 AT goeod:| Aigedl Aegodr Wi &3,
HIcHAT @ 3 G¥AA A= Hedl TAA==AG @9 @Ras 1y |

sa hovaca: na va are patyuh kamaya patih priyo bhavati,
atmanastu kamaya patih priyo bhavati |

na va are jayayai kamaya jaya priya bhavati,
atmanastu kamaya jaya priya bhavati |

na va are putranam kamaya putrah priya bhavanti,
atmanastu kamaya putrah priya bhavanti |

na va are vittasya kamaya vittam priyam bhavati,
atmanastu kamaya vittam priyam bhavati |

na va are brahmanah kamaya brahma priyam bhavati,
atmanastu kamaya brahma priyam bhavati |

na va are ksatrasya kamaya ksatram priyam bhavati,
atmanastu kamaya ksatram priyam bhavati |

na va are lokanam kamaya lokah priya bhavanti,
atmanastu kamaya lokah priya bhavanti |

na va are devanam kamaya devah priya bhavanti,
atmanastu kamaya devah priya bhavanti |

na va are bhiotanam kamaya bhatani priyani bhavanti,
atmanastu kamaya bhatani priyani bhavanti |

na va are sarvasya kamaya sarvam priyam bhavati,
atmanastu kdmaya sarvam priyam bhavati |

atma va are drastavyah|srotavyo mantavyo

nididhyasitavyg maitreyi, &tmano va are darsanena

sravanena matya vijianenedam sarvam viditam || 5 ||




He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake
that he is loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own
sake that she is loved. It is not for the sake of the sons, my dear, that they are loved, but for
one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but
for one's own sake that it is loved. It is not for the sake of the Brahmana, my dear, that he is
loved, but for one's own sake that he is loved. It is not for the sake of the Ksatriya, my dear,
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my
dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of
the gods, my dear, that they are loved, but for one's own sake that they are loved. It is not for
the sake of the beings, my -dear, that they are loved, but for one's own sake that they are
loved. It is not for the sake of all, my dear, that all is loved, but for one's own sake that it is
loved. The Self, my dear Maitreyi, should be realised—should be heard of, reflected on and
meditated upon. By the realisation of the Self, my dear, through hearing, reflection and
meditation, all this is known. [2 - 4 - 5]

f) Nis-Samshaya Jnanam after Sravanam, Mananam.

g) Recommends meditation = Upasana = Karma.

h) Other Upasanas — Give Punyam for Anya Loka Prapti.
i) Aham Graha Upasana produces Punyam for Moksha.

j) Vedanta talks about Brahman as central theme as preparation for Brahma Upasanam.
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k)

Central Theme

v

Brahma Upasana

v

Therefore Karma is central theme of Veda

VIl) Targa language Paksha, Hetu, Sadhya, Drishtanta.

a) Ratnakara condenses entire philosophy in Tarqa language.

b) Ratnaprabha by Ramananda :

e Teaches how to present in Targa language.

VIII) It is Academic exercise.

91) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

AT — ; hHT SAThGATI ST |

Foot Note 1:
) Moksha Na Vidhijanya Karmaphala Atma
Vilakshanatvat
Paksha Sadhyam Hetu Drishtanta
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I1) w.r.t. Vruttikara Matam, Abhidhiyate — reply.

a)Na:

Moksha is Karma Phalam, is not correct.

b) Moksha not Brahma Upasana Phalam.

1)

IV)

Karma Phalam

Brahma Jnana Phalam

There is difference

Vedanta

Brahma Vidya

V) Moksha is different from any Karma Phalam.

VI) Panchadasi — Chapter 9 :

a) Vidyaranya talks about Nirguna Brahma Upasanam

It is Karma Vilakshanam, Paramartika Satyam.

Brahma Vidya Rupa Phalam

Moksha

b) Does not join Vruttikara who says, Upasana produces Punyam and Moksha.
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c) Vidyaranya :
* Upasana purifies mind and that removes obstacles for Jnanam.
d) Once obstacle is removed, Paroksha Jnanam will get converted into Aparoksha Jnanam.
e) Aparoksha Jnanam — gives Moksha.
VIl) Karma doesn’t give Moksha = Pratingya Vakyam.
VIIl) Shankaras reply — essence :
a) Karma perpetuates Samsara only.
e Job of karma is to produce Punyam or Papam depending on quality of Karma.
b) Punya — Papam :
* Produces good or bad Shariram, gives Sukham — Dukham Anubhava and rebirth...

c) Chandogya Upanishad :

HOgeHcd aT 3¢ WA FHIAT maghavanmartyam va idam $ariramattam mrtyuna
AEEIFHAEARRREIcHAIs s & | tadasyamrtasyasarirasyatmano'dhisthanamatto vai

I =t (o7 & aedREx °a:||| sasarirah priyapriyabhyam|na vai sasarirasya satah
T RgsfarTcay{R [ara @=a =1 | priyapriyayorapahatirastyasariram vava santam na

T Tqera: 1 c.eue priyapriye sprsatah || 8.12.1 | |

Indra, this body is mortal. It has been captured by death. Yet it is the base of the Self, which is
immortal and formless. One who has a body is subject to both happiness and unhappiness. In
fact, there is no end to happiness and unhappiness so long as one has a body. But when a
person is free from the body, nothing good or bad can touch him. [8 - 12 - 1] 1233




d) Karma keeps Jiva Sa-Shariram, endowed with a Body.
1X)

Sharira — means

Priya Apriya

Sukham Dukham

e Both unavoidable.

X) Definition of Samsara :

e Sashariratvam Samsara.

* Being embodied = Samsara.
a) In Pralayam, we have Karana Shariram, no Sthula, Sukshma.

b) Chandogya Upanishad is Pramanam

c) What is Moksha?
* Asharirata Hi Moksha.

d) Moksha definition :

e Asharira Bava Santam, Na Priya Priye Sprishata

* One who is Ashariram, Priyam (Sukham), Apriyam (Dukham) will not touch him.

e) Technical definition, Shankara uses to negate Vruttikara.

f) Shankara uses this Moksha definition to refute Vruttikara Matam.

1234




XI) How do | understand Asharirata as Moksha?
a) The one who is not associated with Body, unembodied one is Muktaha.
b) Problem :
e Jeevan Mukta will not be possible.
c) Jeevan Mukta is Sa-shariraha.
d) In context of Jeevan Mukti, Ashirarata we define as :
* Sharira Sambanda Rahitaha = Asharirata.
e) Tasya Bava Asharirata

f) Jeevan Mukta has a body but still he does not have, Sharira Sambandha “Nirmamaha,
Nirahankara”

g) Upadesa Sahasri :

* Body is not me, Body is not mine, Body is Mithya, Body is less real than me, the
Satchit Ananda Atma.

h) | am Asangaha.
i) Body has Priya, Apriya.
j) Jeevan Mukta will say, | am Asanga Atma Asmi, even if tears rolling.

* For me there is no Sukham or Dukham.
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XIl) Eye, tears, is not me or mine or as real as me.

a) | am very clear about that.

b) Jeevan Mukta in Shastric language is Asharira.

c) Therefore, Janaka the Jnani was called Videhaha.
d) Videhaha = Ashariraha
* Vigataha Deha, Deha Sambandaha Nasti.
e) Pramata, Pramanam, Prameyam status is temporary belonging to Body — Mind —in time.
f) I am timeless Sakshi Atma.
g) | am Asanga Atma.
XIIl) In the context of Videha Mukti, how do you define Asharirataha.
a) Don’t say Sambanda Rahitaha.
b) We say Sharira Rahitaha, Nitya Mukta Svarupaha.
c) Videha Mukti has dropped everything, creation itself.
d) At time of death, Sthula gone, Sukshma, Karma also gone.

e) Therefore, Asharirataha, Moksha = Technical definition which we can use in the context of
Jeevan Mukti and Videha Mukti.

XIV) a) Shankara takes that and he shows that this Asharirata is never possible through Karma.
b) Hence Moksha can be attained only by Brahma Jnanam not Karma.

c) Karma can only keep you perpetually in Jiva Bhava, Samsara, Sasharira. 1236



d) Jnanam will keep you perpetually in Brahma Bava, Asamsari, Asharira Nitya Mukta status.

e)

Any Jiva has 2 statuses

Jiva status Brahma status

As Ajnani As Jnani

f) Karma can never make me Ashariraha.

g) Therefore Karma can’t give me Moksha.

h) Moksha = Jnana Pradhana not Karma Pradhana.

92) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...
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1) Shankara refutes Purva Pakshi depending on Shastra Pramanam (Mimamsa).
Il) Vruttikara Veidika, has written Bashyam on both Veda Purva, Veda Antha.

a) Clean Sraddhavan.

b) 3 types of Karmas
| |
Sharirakam Vachikam Manasam
- Physical - Verbal / Vocal - Mental
- Upasana

c) Veidika, Smartha Karmas = Dharmakyam

d) Dharma = Anything you do based on scriptural instruction.
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lll) Karma :
a) Confined to Purva Mimamsa.

b) Athatho Dharma Jingyasa

c) Presented by Jaimini in the form of Sutras.

d) Entire Purva Mimamsa is Karma based.
IV) Adharma discussed in Purva Sutras.
a) Example :

* Himsa —don’t harming others.

b) Dharma

Adharma

Vidhi Vakyam

Nisheda Vakyam

c) Enquire into both to avoid Adharma.

* To eschew, give up, avoid.

d)

2 Actions

Vidhi

- Positive result
- Punyam

Nisheda

Negative result
Papam
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e) Punyam — Papam is Adrishtam Apratyaksham, result is Drishtam, Pratyaksham.

f) Gives Sukham, Dukham, experienced, illumined by Sakshi Pratyaksham, in our Mind,
stress, strain.

g) Sukha, Dukha, possible only when we have body, Mind complex.
h) Punyam — gives body and Sukham.

* If no body — mind, Sukham can’t be experienced.

) Karma

v

Gives me Body first

j) Sa-shariratvam is required for Karma to produce Phalam.

k) Only through Body, Mind, speech, can experience Sukham, Dukham.
)

Sukham — Dukham

Is result of interaction between

Sense Organ Sense Object

m) Nice food, form, taste, smell, sound = Vishaya — Indriya Samyoga.
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n) Gita : Chapter 2 — Verse 14

I[]S{'mi[(]iﬁ qfi.-aq matrasparsastu kauntéya
FNAITES: @S- | éitdsnasukhaduhkhadah |
STRTETATRATS (9T agamapayind'nityah
AMRATAeTT I 1| R-2% |l || tamstitiksasva bharata || 2.14 | |

The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and

pain, have a beginning and an end; they are impermanent. Endure them bravely, O descendant
of Bharata.[Chapter 2 - Verse 14]

o) Find this connection from Brahma to plant (Jiva)

p)

Brahma

2 statuses

Exhalted Jiva Ishvara

Mostly Avatara not Jiva
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q) Conclusion :

* Karma keeps a Jiva Sasharira.

V) Brahma to plant — embodied as per Shastram.

* There is a gradation (Taratamyam) of happiness for Jivas in different Lokas (Taittriya
Upanishad).

a) Taratamyam of Sukham, means Samsara.
b) Karma, Sashariratvam, Taratamyam, Samsara, 4 go as a package.

93) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...
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|) From Gradation of happiness in Manushya, Deva, Deva Gandharva, etc, what can we
presume?

a) Accidental? More Punyam done hence higher Loka

b) Sukha — Tara Tamyam because of Dharma — Adharma.
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c) Know from Artha Patti Pramanam.

d) Rituals done hence Taratamyam.

) Vedanta Karma Khanda
- Sadhana Chatushtaya - Adhikari Taratamyam
Sampanna - Arthithvam, Samarthyam,
- Purity of Mind Aparyudatatvam

Il) a) Karma Khanda :
e (Candidates = Karma Phala Arthi.

e One who wants Karma Phalam will do Karma.

» Sadhana Chatustaya Sampatti — not Arthi, will not go for Veda Purva Bhaga.

* Has lha Amurtartha Phala Bhoga Viragaha.

b) Jnana Khanda candidate removes Arthithvam by removing sacred thread.
* Not qualified for Karma.

c) Desire for Karma Phalam is one qualification of Veda Purva.

[1l) Samarthyam — Resources

a) Putra Kameshti Yaga — Only Emperior can do.
* \ery expensive.

b) Human body, physical resources required.
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c) Blind, deaf, not qualified to do Karma.
* Body handicapped, require fitness.
IV) Aparyudastatvam :
a) One who is not Shastrically disqualified.
b) Jyotishtoma Phalam = Svarga
c) Have resources, Arthithvam.
d) Can’t be done by Brahmachari.
e) Shastrically unqualified
f) Must be Dvijaha — must have sacred thread.
g) Ladies not qualified.
h) Not Shastrically ungalified Aparyudastatvam
i) Srouta Karma, must be married, with sacred thread.
j) Need Gargyapatni Agni

* Agni Adhanam ritual before Agnihotram, becomes Ahita Agnihi, then gets Avahania
Agni.

k) Must possess Ahavania Agni, otherwise he will be Niragni.
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Candidate must be

Desirer of the Result Have fithess to do Karma

a) Adhikaris have Taratamyam w.r.t. Samarthyam
b) Maha Rudram :

* Does have money.

* (Gets Punyam
c) Ati Rudram :

e 10 times Maha Rudram

* Courts more money.

Must be Shastrically
qualified

e Samarthyam Taratamyam makes Adhikari Taratamyam, that makes Punya Taratamyam

* (Creates different Loka bodies.

V1) Veda Purva Baga means Gradation.
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94) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...
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1) In keeping Adhikari Taratamyam, we arrive at following.

1)

Those who perform Yaga, there is
Taratamyam

Upasana Sahita Yaga Upasana Rahita Yaga

e Karma Samuchhayam.

l1l) Nachiketa Agni — Kathopanishad — with Virat Upasana done.
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IV) Karma has Taratamyam, hence Punyam less, more.

a) Krishna Gathi, Returns b) With Upasana
- No Upasana - Shukla Gathi
- Only ritual - Brahma Loka
- Krama Mukti or Return

Upasana - Dhyanam

10 Minutes 1 Hour

* Punya Taratamyam will be there.
d) Dhuma Marga = Krishna Gathi
e) Gita : Chapter 8 — Verse 25

‘c:l;-l:l‘:l' L= HIT: dhiamo ratristatha krsnah
HqOHTHAT a:r'é:rmm:lq | sanmasa daksinayanam |
aAA 'C||c—§;\l—|{—i ?-_ﬁ'l%: tatra candramasam jyotih
I 91T fa= a9 lle-« 11 | Y881 prapya nivartaté | |8-25] |

Smoke, night time, the dark fortnight, also months of southern solstice, attaining by these to
the moon, the lunar light, the yogi returns. [Chapter 8 — Verse 25] 1247




f) Shankara elaborately presents Purva Mimamsa as :
e Adhikari Taratamyam
* Samarthya Taratamyam
e Sukha Dukha Taratamyam
e Sharira Taratamyam
g) Moksha has nothing to do with Taratamyam.
Revision :
Sutral-1-4: Topic 94
I) Chandogya Upanishad : Chapter 5-10-5

AEA—gaIcTFIIaA NearaAqrear | tasminyavatsampatamusitvathaitamevadhvanam
JeAfeiaded TITATPRIATPRIGA || punamivartante yathetamakasamakasadvayum
a@iﬁ €AY dafd €AY cami vayurbhutva dhumo bhavati dhumo bhutvabhram
Hafa Il 9.20.9 | bhavati || 5.10.5 ||

Living in the world of the moon until the fruits of his work are exhausted, he then goes back to
this world along the path he came. First going to the sky, he then goes to air. Having become
air, he next becomes smoke. Having become smoke, he then becomes mist. [5 - 10 - 5]
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I1) Vruttikara Matam being negated in this portion.
a) Mere Jnanam can’t give Moksha, exactly like Bashta Mimamsakas.
» Siddha Bodhaka Vakyams can give only knowledge and not liberation.
b) Karya Bodhaka Vakhyam is required.
 Karyam = new one, suggested by Vruttikara which Bashta Mimamsaka did not suggest.
c) Bashta Mimamsaka :
* Does not accept existence of Brahman itself.
d) Vruttikara :
* Brahma Jnana Anantaram, Brahma Upasanam Kartavyam.
e) Karma produces Adrishta Phalam, Punyam.
f) Brahma Upasana Janya Punyam whicih gives Moksha after death.
g) Moksha = Karma Phalam not Jnana Phalam.. Bottom line.
IV) Shankara :
a) Through definition of Moksha in Chandogya Upanishad, refutes Vrutti Kara.
b) Upadesa Sahashri by Shankara : Chapter 15 - Verse 6 & 7

as it is said (in the Sruti), "pleasure and pain (do not

q fﬁ'mrqq saa%amea fﬁ’“%m l touch one who is bodiless)," Bodilessness is not the

result of actions. The cause of our connection with

%Eq‘m': ftﬁmﬁgfﬂmﬁmrﬂqw " E‘ Il a body is action. Therefore an aspirant after

knowledge should renounce actions. [15 — 6] 1249




If the Self is considered to be independent with

q‘ﬁmq' Fiﬂ;ﬂﬁmiﬂ‘ q aasqmq l regard to the performance of actions, It must be so

with regard to their renunciation also. Why should,

" ' therefore, one perform actions when the result is
qa{fa masmm m 5”&*&1 f*"": " \J " known to be Bodilessness which cannot be

produced by actions? [15 — 7]

c) Definition of Moksha :
* Asharirata Moksha
* Sasharirata Samsara
d) Pramanam :

* Aslong as Jiva is embodied, he can never avoid Sukham and Dukham, alternating,
Apahati Nasti, can’t be avoided.

e) Sukha — Dukha continuation = Samsara
f) Death — not end to Samsara, Punyam, Papam, Sanchitam, Prarabdam will continue.

* Will give fresh Shariram.

g) Dropping bodies — cycle of Birth — Death = Moksha.
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V)

Ashariratvam

2 definitions

Jivan Mukta

Understanding, | am not Shariram

Shariram is not

Videha Mukta

- Take literally, Jiva does not have
any of 3 bodies
- All resolved

Me

Mine

Of a lower order of reality

V1) Karma can never give Ashariratvam.

a) Karma can give only Sa-Shariratvam

b)

Karma produces

Punyam

Papam

Has to give Sukham

Has to give Dukham

Possible only with Body
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c) We require Srishti from Bhagawan only for Sukha Dukha Anubhava.
d) Srishti — means Jivasya Sharira Praptihi.

e) Jivasya Bogya Prapancha Praptihi.

f) Srishti

Jiva Shariram Bogya Prapancha

- Interactions unavoidable
- Can’tsleep all the time =
Sukham, Dukham

g) Yaga = Offering oblations Purodasha — Flat Rice Vadai for Agni Devata.

e Karma — Upasana— Samuchhaya in Yaga.

Samadhi
|
| |
- Quality of concentration - Length of concentration
- Quantity
h) Punyam — Gradation varies
|
- Quality - Quantity

- Intense
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i) Based on superiority of concentration in Upasana, Punyam will vary.

j) Uttarayana — Shukla — Gathi — with intense Upasana.

k) Ishtam — Poortam — Dattam

Without combining Upasana — Kevala — Upasana Rahita Karma.
I) Ishtam Yagaha ( Yaju Dhat) :

Agnihotram, Tapaha — Austerities, Satyam, truthfulness, Veda Adhyayanam,

Parayanam.
m) .
Agnihotram Parayanam
Deva Yagya Brahma Yagya
Athithyam Buta Yagya
- Manushya Yagya - Eating food
- Give food
n) Poortam :

Social service

Big wells (Village), Small wells (House), Lakes

Temples, Anna Danam, rest houses — Chetram.
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0) Mundak Upanishad :

ool Lifi AT IS ] rﬂté;@ 7 g QY <7 Hel | |sta-purtam manya-mana varistham nanyac-chreyo vedayante pramudhah |

FIEX=) q:g RK: cba STTH 3T 6’] T4 97 T || 20 || nakasya prsthe te sukrte-ubhutva imam lokam hina-taram va visanti Il 10 I

These ignorant men, fancy sacrificial and charitable acts as most important, do not know any
other way of bliss. Having enjoyed in the heights of heaven, the abode of pleasures, they enter
again into this (human life) or even inferior (animal) worlds. [I — Il — 10]

e Before Parikshya Lokan...

T8 AThH FHET g||54uf| maqudl'ﬂIW%d: cinH | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena,

dTQJI EIEE KL Clr leﬁ 3 W: PIER 3 541‘;] ST 1| 921! tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham Il 12

Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire
freedom from all desires, reflecting that nothing that is eternal can be gained by Karma. Let
him, in order to obtain the knowledge of the eternal, take sacrificial fuel (Samit) in his hands
and approach that preceptor alone who is well-versed in the Veda-s and is established in
Brahman. [ =1l — 12]
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p) Dattam :

Help with shelter, Ahimsa, Danam.

Danam

- Part of Yaga
- Karma Anga Danam
- Part of ritual

- Svatantra Danam as per need
- Not in ritual

q) All give Krishna Gathi — Dhuma Devata... Dakshinayana Ratri — Devata, Guide, takes Jiva to
Krishna Paksha Devata (Relay race)

r) Without Body — No experience, Devata takes one as guide.

s)

Shukla Gathi

Krishna Gathi

Uttarayana Marga

Dakshinayana Marga

Gradation

Path

Loka

- Brahma Loka superior to Svarga
- Attain in Svarga different degrees
of happiness as per Sadhana
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t) Date of death different, depends on Prarabda, Amount of Karma, Sadhanam to be done,
Punya Sadhanam.

VIl) Foot Note No. 1:

That because of which one travels from one Loka to another is Punya Karma.
As per Karma, one lives in Loka.

Pramanam for Shariram and Taratamyam.

95) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...
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1) Sukham increases / decreases from Bhuloka Upwards and downwards.

1)

High Low

Highest (Brahma Loka) Lowest Sukham (Patal)
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1)

Because of Papam 2 things can happen

Oneis born in lower Loka

Born in Manushya Loka, with lower
bodies (Sthavara)

Naraka Sukha Lavana, Lower

Jaiminis definition of Dharma... Lower Lokas, Sukhamless.

96) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...
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1) Till now gradation in happiness

1)

Now Dukkha Taratamyam

Sukha Taratamyam
|

Upper Loka Lower Loka
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1)

Dukha Taratamyam — Adhikari

Taratamyam
| | |
Higher Loka Lower Loka
| |
- Urdva Gathi - Deha Vatsu
- Sa-sharirata

a) Dukha Karanam = Adharma

* Adharma = Vedic words, don’t’s = Pratisheda Chodanam, Nisheda Vakhyam.

b) 3" Taratamyam :

* Cruel —crueler — cruelest

* Performance, Anushtaya, Taratamyam.

c) Yatra yatra Karma, Tatra Tatra Sukham Taratamyam.

d) Yatra Yatra Sukha Anubhava, Tatra Tatra Sharirataha
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97) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...
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1) Bottom line :

a) Yatra Yatra Karma, Tatra Tatra Shariratam

b) Proved through Sruti — Chandogya Upanishad — Chapter 5 — 10 — 5, Smruti — Jaimini Sutra —

Chodana Lakshana.
Chandogya Upanishad : Chapter5-10-5

diE=gacqFqad NoaraaAaredarsi
A aded TATATRRATRRIGA
HAfad Il s.8o.9 |

tasminyavatsampatamusitvathaitamevadhvanam
punarnivartante yathetamakasamakasadvayum
vayurbhutva dhiimo bhavati dhumo bhutvabhram
bhavati || 5.10.5 | |

Living in the world of the moon until the fruits of his work are exhausted, he then goes back to
this world along the path he came. First going to the sky, he then goes to air. Having become
air, he next becomes smoke. Having become smoke, he then becomes mist. [5-10-5] 1259




c) Purva Pakshi — Accepts — Jaimini Sutra
d) Nyaya — Logic — Later
e) Karma Tara Tamyat Phala Taratamyam

e Sadhana Tara Tamyat, Sadhana Tara Tamyam

Gradation in the means

v

Brings gradation in the ends also

Il) Example :
Size of Fire > Agni
Size ovaashta > Fire wood
2) More Fuel More Fire
Sadhanam Sadhyam
b)
Karma Sukham Dukham
Sadhanam Sadhyam

e This is Nyaya, logic.
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f)

Where Avidya > There will be Karma
Where Vidya > Karma Abhasa
Karma Karma Abhasa
Produces Punya Papam Does not produce Punya Papam
- Dagda Beeja Vatu
- Like roasted seed
Dharma Adharma
Punyam Papam

f

- Sharira Upadana Karanam
- Never take bodies
- Sukha, Dukha Tara Tamyam

g) Shariram — Anityam because bunch of Karmas Anityam.

h) This is called Samsara, because Jiva travels from one body to another.

i) Sruti, Smruti, Nyaya Prasiddham.
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98) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...
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|) For a person endowed with 3 bodies.

a) After death 5 Jnana Indriyas, 5 Karma Indriyas, 5 Pranas, mind, are there with Karana
Shariram, but no Sukha Dukham.

b) Jiva does not know where he is travelling because Sthula Shariram is not there.

c) Indriyam can’t give Sukham, Dukham, till Sthula comes.
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d) Gita : Chapter 15 — Verse 8, 9

R AGaTHId
TEATHERHAET: |
SRR IC RS
SIRUESIECIER CUIRRA]

sariram yad avapnoti
yaccapyutkramatisvarah |
grhitvaitani samyati
vayurgandhan ivasayat || 15-8 | |

When the lord obtains a body and when He leaves it, He takes these and goes (with them) as
the wind takes the scents from their seats (The flowers). [Chapter 15 - Verse 8]

21T <] OB =
TE H1OTHT T |
SJTTTST HA=ATH

Y HaIEaa 12w-2 1l

srotram caksuh sparsanam ca
rasanam ghranameéva ca |
adhisthaya manascayam
visayan upasévate || 15-9 | |

Presiding over the ear, the eye, the touch, the taste and the smell, so also the mind, He enjoys

the sense Objects. [Chapter 15 - Verse 9]

e) Only when sense organs are placed in the Body, Jiva can perceive the world.

f) Jivainsleep :

e (Can’t perceive the world

* Subtle body withdrawn to Karana Shariram.
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g) Only through Golakam, experiences come.

h) Golakam
Mind Hridayam
Sense Organs Physical Golakam

i) Sa-Sharirasya means 3 Sharirams — required for Priya — Apriya.
j) 14 Lokas, Sukha — Dukham, conveyed by Sruti quotation.
Il) Chandogya Upanishad : Chapter8-12-1

AYGTAE a1 3G IWRATT HIAT maghavanmartyam va idam sariramattam mrtyuna
ACHHTEIRRREACHAIs fOsoaA™T 3 | tadasyamrtasyasarirasyatmano'dhisthanamatto vai
WRR: IO 7 @ TIRRET dd: | sasarirah priyapriyabhyam na vai sasarirasya satah
RAaTaRTgfaREcnRR a9 A= || priyapriyayorapahatirastyasariram vava santam na
o TR 1 c.2ue ) priyapriye spréatah | | 8.12.1 ||

Indra, this body is mortal. It has been captured by death. Yet it is the base of the Self, which is
immortal and formless. One who has a body is subject to both happiness and unhappiness. In
fact, there is no end to happiness and unhappiness so long as one has a body. But when a
person is free from the body, nothing good or bad can touch him. [8 - 12 - 1]
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a) Moksha does not come under any of 14 Lokas.
b) No Taratamyam of Shariram in Moksha.
c) Moksha = Ashariratvam

d) Samsara = Travel of Jiva in 14 Lokas.

e)
Priyam = Sukham

Apriyam = Dukham

lll) Foot note 2 :
a) Jnani has body, Sashariram, but no Abhimana in the Body as I.
b) Jivan Mukta, Sashariram like Ajnani.
c) With no identification with the Body, is only a Jnani.
d) Whatever happens to the body Jnani experiences and knows.
e) Sadashiva Brahmendra
. Ramana } No Sharira Abhimana
f) Jivan Mukta — have presence of Sense of the Body.
g) Jnani will have hunger, biological pain, as per Prarabda, has Sukham, Dukham.

h) Abhimanam = Intellectual status, will acknowledge pain.
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Pain

Is not me

Not Mine

- |Is of a lower order of

IV) | am Atma, consciousness

reality
- Doesn’t touch me

* Consciousness does not undergo any pain, it simply exists as is, is.

a) Consciousness illumines the pain in the Anatma, lower order.

b) I illumine the pain, | am not the possessor of pain or anything which is of lower order.

c) Abhimana = Intellectual conclusion.

d) Jnanam changes only intellectual conclusion.

* |t does not change the experience.

e) The way | look at my experiences changes.

f)

Abhimana not absence of

Experience

But Absence of conclusion
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g)

Abhimani

Jnani

Asharira

Experiences Sukham Dukham
But he doesn’t claim as his own
Hence free

Ajnani

- Sasharira

- Priya — Apriye Sparshana
Pratisheda

- Experiences Sukham Dukham

h) Body has Pain

* Mind has emotions, delusions, attachment

* | don’t have pain, emotions, confusions, delusions, attachment.

V) Chodana Lakshana Dharma Karyatvam = Crucial word

* Moksha not Dharma Karyam result.

 Dharma here = Brahma Upasanam.
Vi)

Vruttikara

Shankara

- Upasana Karma Phalam

- Jnana Phalam

Not Karma Phalam

VII) Sruti negates Upasana Karma idea.
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VIIl) Moksha — here = Ashariram
e Sruti Artha — Pramanam — infer
* Adhi Gumyate, Avagamyate = To know
* Upto this is Shastra Pramanam.

99) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...
YHRRIE Ty TRTSRETR I a o A= |
IRITEHT YHBIITHIG o, 7 | T8 ERITTaehard —

1) In case Moksha = Dharma — Upasana Karyam, Moksha can’t be defined as freedom from
Sukha Dukha.

Il) Reason :

a) In Moksha also Shariratam will be there, Dharma Karyam means Sa-shariratvam
b)

If Sa-shariratvam

v

Sukha — Dukham
v

Punya — Papam

'

Shastra can’t define Moksha as freedom from
sorrow, delusion 1268




c) If  am not body — mind, if Body killed in battle or elsewhere, my Jnanam of Ashariratvam
will be intact.

d) Anukula Tarqa :

Ill) Vruttikaras new argument :

a) General Rule :

Then freedom from sorrow — delusion, would not have happened.

Karma will produce Shariram as Karma Phalam.
b) Apavada :

There is an exception.

When Brahma Upasanam is done, an extraordinary Karma, it will produce Moksha.

It will give Ashariratvam as Karma Phalam.

c) Other Karmas — Upasana, Meditation on finite things :

d)

Can’t give Moksha.

Finite Upasana

Infinite Brahmo Upasanam

Get Sa Shariratvam

Get Ashariratvam

1269



Extraordinary Karma

4

Gives Extraordinary result

l

Phalam = Moksha = Ashariratvam

f) Ashariratvam = Special Upasana Karma Phalam.

IV) Shankara : Ingenious Answer

a) Extraordinary Karma Phalam will also be limited.

b) Phalam produced only after completion of Karma.

c) If produced at a time, will also loose, will end, may be longer life, but not Moksha.
d) Gita : Chapter 2 — Verse 27

N I ES3 fg ‘%q‘\l HA: jatasya hi dhruvo mrtyuh

ﬁa ST=H Hd H | dhruvarm janma mrtasya ca |
am]gq'ﬁg[ﬁsﬁ tasmad apariharyé'rthe

aa ﬁﬂ%ﬂﬂéﬁ:{ I e || || hatvam $ocitum arhasi || 2-27 | |

Indeed, certain is death for the born, and certain is birth for the dead; therefore, over the
inevitable, you should not grieve.[Chapter 2 - Verse 27] 1270




e) Moksha by definition = Nityam
f) Anitya Moksha = Karma Phalam
g) From Ashariratvam Shankara goes to Nityatvam for Moksha.
V) Purva Pakshi — Vrutti Kara :
* Ashariratvam = Dharma / Karma Karyam
VI) Shankara :
e Svabikatvat — Moksha is my nature, why aquire it with special Karma.
a) Natural means Nityam, Svabavikam, will be there all the time.
b) Shastra Pramanam:
Chandogya Upanishad : Chapter5-10-5

dRAIaIcaF I NcaraAaredr=i || tasminyavatsampatamusitvathaitamevadhvanam
gefeiaded FATATPRATPRIGAR] || punamivartante yathetamakasamakasadvayum
a@iﬁT eAT afd €AY cars vayurbhutva dhumo bhavati dhumo bhutvabhram
sTafa Il 9.2.9 |l bhavati | | 5.10.5 [}

Living in the world of the moon until the fruits of his work are exhausted, he then goes back to
this world along the path he came. First going to the sky, he then goes to air. Having become
air, he next becomes smoke. Having become smoke, he then becomes mist. [5 - 10 - 5]
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100) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...
BRI IR T H |
HET= TeRHTHT HeaT YT = (.3, 2 1 R | W),

“STYTO §IHAT: T (. 3. R 121 R),

SEFTTITTET (F.3. % 1 31 24)
SATNCHTNR: | 3T TATIS TR HB S IS &T0]
ATARIHIRINE AT [HEH |

I) Kathopanishad : Chapter 1 -2 - 22

o W@W | Asariram sariresu anavasthesva-vasthitam,

:\El"d ﬁ-‘i"llt"'ll“l. e "ilr\l T Sllﬁlrtl I ??“ Mahantam vibhum atmanam matva dhiro na socati 11 22 ||

The wise man, who knows the Atman as bodiless, seated firmly in perishable bodies, great and
all-pervading, does never grieve. [| — || — 22]
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Mundak Upanishad : Chapter2-1-2

oo &I THY: | aTRma=i &l |
YU BIAAT: AT BT 97 I3 1| 2|

Divyo hyamurtah purusah sabahya-bhyantaro hyajah,

aprano hyamanah subhro hy-aksarat paratah parah 1121l

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and
without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,

causal-state of the universe. [Il = | — 2]

Brihadaranyaka Upanishad : Chapter4 -3 - 15

H 9T UY UdiEA-d9dre Icdl IR,
gsedd qud I 99 ),

geT: Ufdeard gfadiargard
"v_CI'To-l'I'QH;H BEGE]

S aca T TTaeTaTad dafa;
373N T g2V 3iq;
UgAddcATAd e, AIsg HITdA

Tgd calA,

39 Fed AT sEifd 1 29 i

sa va esa etasminsamprasade ratva caritva,
drstvaiva punyam ca papam ca,

punah pratinyayam pratiyonyadravati
svapnayaiva; sa yattatra
kificitpasyatyananvagatastena bhavati;
asango hyayam purusa iti;
evamevaitadyajiiavalkya, so'ham bhagavate
sahasram dadami,

ata Urdhvam vimoksayaiva brahiti || 15 ||
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After enjoying himself and roaming, and merely seeing (the results of) good and evil (in
dreams), he (stays) in a state of profound sleep, and comes back in the inverse order to his
former condition, the dream state. He is untouched by whatever he sees in that state, for this
infinite being is unattached. ‘It is just so, Yajfiavalkya. | give you a thousand (cows), sir. Please
instruct me further about liberation itself.’ [4 - 3 - 15]

Ill) Chandogya Upanishad : Chapter 5-10-5

ARAI AT ITIH NcardAaredr=i || tasminyavatsampatamusitvathaitamevadhvanam
gelfeiacd=d TATHPRIATPRIGANE | punarnivartante yathetamakasamakasadvayum
a@ﬁ €Al Hafd €A card vayurbhutva dhumo bhavati dhumo bhutvabhram
sTafa Il s.2e.9 |l bhavati | | 5.10.5 ||

Living in the world of the moon until the fruits of his work are exhausted, he then goes back to
this world along the path he came. First going to the sky, he then goes to air. Having become
air, he next becomes smoke. Having become smoke, he then becomes mist. [5 - 10 - 5]

* “Ashariram” = Moksha
IV) Mundak Upanishad : Chapter2-1-2
e Aprana = Sharira Rahitaha
* Amanaha = Sukshma Rahitaha
e Shuddha = Karana Rahitaha (Avidya Rahitams)

* | am not waker, dreamer, sleeper Jiva Bhava but am Turiyam — Brahma Bava. 1274




V) Brihadaranyaka Upanishad : Chapter 4 -3 - 15
e Asangoham = Sharira Sambandha Rahitaha
 Even when Body is there, Atma does not have connection to the Body, like space.
VI) Conclusion :
a) Moksha is different from all Karma Phalas
b) Karma which has to be performed in future not Karanam for Moksha.
c) Ashariratvam, therefore Nityam.
d) Nityam, Karma Phalam can’t coexist.
e) Moksha = Upasana Phalam of Vruttikara not acceptable.
Revision : Sutra 1 -1 -4 - Bashyam topic 100
1) Vruttikara Upavarshacharya being refuted
a) Accepted Brahman + Brahma Jnanam.
b) Accepts Aham Brahma Asmi Jnanam.

c) After Jnanam, Brahma Upasanam has to be done for attending Moksha.
d)

Upasana Karma

v

Produces Punyam
v

Punyam gives Moksha

e) Shankara refutes. 1275



Il) Definition of Moksha :
Chandogya Upanishad : Chapter5-10-5

dieaarcaFIIdA N AR aaareas
JAAdded TATATHRATHRIGAI
AT AT HAfd gAY card
qalfa I s.8o.9 |

tasminyavatsampatamusitvathaitamevadhvanam
punarnivartante yathetamakasamakasadvayum
vayurbhutva dhumo bhavati dhumo bhutvabhram
bhavati || 5.10.5 | |

Living in the world of the moon until the fruits of his work are exhausted, he then goes back to
this world along the path he came. First going to the sky, he then goes to air. Having become
air, he next becomes smoke. Having become smoke, he then becomes mist. [5 - 10 - 5]

a) Ashariram = Moksha, Sukha, Dukha Abava
e Sharira Abava
b) Sashariratvam = Sukha — Dukha Sambanda

c)

Shariram

v

Sukha — Dukham

!

Are connected
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d)

f)

Anvaya Vyatireka
- InJagrat, Svapna - Insleep
- Sa Shariram - No Sharira Abhimana,

- Sukha — Dukha — Dukha

Anubava

Sambanda
- No special Sukha — Sukham

Any Karma — Upasana

4

Can only perpetuate Sa — Shariram

Karma — Upasana

v

Can produce only Punyam

!

Punyam has give Sukham

v

Sukham given only through Shariram

Karma — Produces Punyam

v

Cannot give rise to Ashariratvam
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h) Purva Pakshi :

Why can’t Ashariratvam be result of an extraordinary Punyam.
I) Purva Pakshi :

Punyam

Ordinary

- Sashariratvam

j) Shankara :

l1l) Ashariratvam can’t be produced at all, it is natural status of Jiva which is identical with

Extra-ordinary

- Ashariratvam
- Assume

- Generated by Brahma Upasana

Ashariratvam can’t be produced by ordinary or extraordinary Punyam.

Brahman.

V)

What is

- Natural / Intrinsic
- Is always available
- It cannot be produced

- Artificially put together

- Is available temporarily as per
Prarabda fructification

- Itis a product of Karma, Upasana
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V) Ashariratvam is Natural condition — Avyaktam status — Sruti quotations given.
a) Mundak Upanishad : Chapter2-1-2:

Taotﬂ @,IJ-lcﬁz lieb 9 F dlel+~=d {\ [ &l | Divyo hyamurtah purusah sabahya-bhyantaro hyajah,
3T el HAT: QPHT RIGTI IId: Y |l R aprano hyamanah subhro| hy-aksarat paratah parah 11211

Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and

without, Anterior both to life and mind, He transcends even the transcendent, unmanifested,
causal-state of the universe. [Il = | — 2]

e Corresponds to Sukshma Sharira.

b) Chandogya Upanishad : Chapter8-12-1

q maghavanmartyam va idam sariramattam mrtyuna
AEEAHATARRREATHAIs FIsa-TARN & || tadasyamrtasyasarirasyatmano'dhisthanamatto vai

TR Rt 7 & aRET o || sasarirah priyapriyabhyam na vai sasarirasya satah
T RYsfaRT—{R a9 d@=a s | priyapriyayorapahatirastyasariram vava santam na
oo Fqera: 1 ¢zt priyapriye sprsatah || 8.12.1 ||

Indra, this body is mortal. It has been captured by death. Yet it is the base of the Self, which is

immortal and formless. One who has a body is subject to both happiness and unhappiness. In

fact, there is no end to happiness and unhappiness so long as one has a body. But when a
person is free from the body, nothing good or bad can touch him. [8 - 12 - 1] 1279




c) Kathopanishad : Chapter 1 -2 -21

o> : r > r s
ATHAT 7 AT IAT 1T 79 |
FET HETHE <9 AEAT JTqaaT 129 |

Asino duram vrajati, sayano yati sarvatah,

Kastam mada-madam devam, madanyo jnatum-arhati 11 21 I

Sitting he travels far ; lying he goes everywhere, who else, therefore, save myself is able to
comprehend the God, who rejoices and rejoices not? [| — Il — 21]

d) Brihadaranyaka Upanishad : Chapter 4 -3 - 15

H 9T UY UTATEHAIHIG Icdar T,
€scdg god oI 49igd =,

JoT: fdeard giadi=araara
FacaR=—T; I IJad

SO caacTa—areTaraa agaia;
IS T IV ST;
TgAddcATAd ok, HIsg HITaA

HEH Garis,

3Ia Fed TaATRMAT sEIfa 1l 293 |

sa va esa etasminsamprasade ratva caritva,
drstvaiva punyam ca papam ca,

punah pratinyayam pratiyonyadravati
svapnayaiva; sa yattatra
kifcitpasyatyananvagatastena bhavati;
asango hyayam purusa iti;
evamevaitadyajiavalkya, so'ham bhagavate
sahasram dadami,

ata Grdhvam vimoksayaiva brahiti || 15 | |

After enjoying himself and roaming, and merely seeing (the results of) good and evil (in
dreams), he (stays) in a state of profound sleep, and comes back in the inverse order to his
former condition, the dream state. He is untouched by whatever he sees in that state, for this
infinite being is unattached. ‘It is just so, Yajfiavalkya. | give you a thousand (cows), sir. Please
instruct me further about liberation itself.’ [4 - 3 - 15] 1280




e) Without Mind Prana = Without Sukshma Shariram
f) Asangoham — Has no Sharira Sangah, Sambanda
g) Ashariram — Sharireshu :
e Atma by nature is Ashariram.
h) Therefore, we are going to claim Ashariratvam through Jnanam.

i) Because, it is already there, you don’t have to create it, invent it but only claim what is
already existing.

j) We have disowned it due to ignorance.

k) We have superimposed Sa-shariratvam also.
|) Superimposed Sa-shariratvam being disembodied.
m) A-Shariratvam disembodied is disowned now.

n) Through Vedanta, we are only disposing superimposed Shariratvam.

o) Claiming, | am ever free from Sharira Sambandha.

p) | am Ashariraha, Asangaha, Nityaha.

V) Shankara :

a) Claiming Brahma Bava, Ashariratvam, is claiming Moksha also.
b) Need not separately work for Moksha.

c) Ashariratvam = Moksha

= P i - A [
Freedom from Priya priya 1281




d) Brahma Bava = Moksha
e) Both not Karma Phalam, happen to be our nature, which we have disowned.
f) Jnanam alone is required, not an iota of Karma or Upasana.
g) Concluded :
* Ashariratva, Svabavitvat, Svarupatvat, different from karma Phalam.
h) Karma Phalam is Sa-shariratvam.
i) Going against nature of 3 Gunas to claim, hence difficult task.

j) Karma Phalasya Shariratvat Ashariratvam is different from any type of Karma Phalam (Aapti,
Samskaryam, etc).

k) Anushteyam = Veda Vihita Karma Phalam
= Not Laukika Karma.
|) Atma Vare Drishtavyaha, Srotavyaha, Mantavyaha = Veda Vidhi.
m) Veda Vihita Karma Phalam is Sa-shariratvam, Anityam, comes later.
n) After sometime Karma Phalam will end also.
o) Atma = Always Siddham
= Moksha
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101) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

GEREIERIEUIE ISR IR R NEIGEE T
e T8I, T YIS ST AN GHTH | IT a1

T[T IOM: | $8  IRATYh He eI
AHIE A FAAhAR g d I THLadd

ETISANTEHTIH

I) Moksha = Ashariratvam, Brahma Bava, is Nityam

1)

2 types of eternity

Changing Nonchanging
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Changing

Nonchanging

Matter can’t be created or destroyed
Vyavaharika

Parinami Nityam

Matter is eternal

Parinami Nityatvam

Matter converts to energy
Unmanifest form = Energy

Manifest form of energy = Matter
We look at creation as changeless
matter

This is Rama, we see, even though he
is changing

Savayavam (3 Gunas)

You continuously look upon him as
same person

Achetanam

Tad Eva ldam

That is this

Same person in a changed condition
without spectacles after cataract

Eternally there
Paramartikam
Changeless eternity
Kutastha Nityam
Nirvikara Nityam

Sarva Vyapti, pervades like Akasha
Sarva Vikriya Rahitam
Nitya Truptam

Ever Poornam

Not wanting any thing
Ananda Svarupam
Niravayavam, partless
Svayam Jyoti Svabavam
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l1l) a) Mimamsaka — Jagan Nityatva Vadina
b) Does not believe in creation or resolution.
c) World was always like this only.
d) No beginning, big bang, or end, big crunch.
e) He accepts change.
e This is Prithivi... every generation will say.
* We accept continuity, eternity of the earth.
f) Earth is undergoing change but our sense organs can’t perceive the changing earth.

g) Jagan Nityatva Vadina.

V) 2 Examples
|
|

- Sankhya - Advaitin says Maya is eternal

- Gunas together called Prakrti - Maya is never the same

- Nityaha - Changing eternity
V) Aside Question :
a) Maya Brahman

Changing eternity Changeless eternity

|
Dvaitam? 1285



b) Answer :
* Fundamentals of Vedanta.
c) Changing eternity Maya = Mithya
d) Changeless eternity = Satyam
V) Maya = Matter = Can’t be created, destroyed, changingly eternally.
a) Consciousness — Changelessly eternal
b) Not dualistic, because matter = Mithya, consciousness = Satyam.
c) Advaitam means Satyam is only one.
* Not negating Mithya things
* One Billion Mithya can’t disturb non duality of Satyam Brahma.
d) Mithya Jagat rises from Brahman, exists in Brahman and resolves into Brahman.
e) That Brahman is not sleep state of an individual Mind but is called Adhishtanam of Jagat.

f) Our Topic :

* Prakrti of Sankhya is also eternal, Parinami Nityam.

g) Asharira Mukta Rupa Atma, Moksha Rupa Atma does not come under changing reality but is
changeless eternality.
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h) Gita : Chapter 2 — Verse 20

a1 SEd BEd 9 qqq“'-}{q\ na jayaté mriyaté va kadacid
* [ - - - By = = -
A AT FEAT AT A 3¢ | nayam bhatvabhavita va na bhiyah |
T 1 IMeIdisH g{uT: ajo nityah sasvato'yam puranah
= é.—qa é.—qqﬁ m’ﬁ Il R-Ro || || na hanyaté hanyamané sariré || 2-20 | |

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn,
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20]

* This refers to Nirvikara Atma, Ashariram.

i) Yatu Savayavam Tatu Parinimayatvam Yath Niravayavam Tatu Aparinamayatvam.

j)

Matter Chaitanyam
- Can’t reveal itself - Svayam Jyoti Ananda Svarupam
- Jadam - Reveals itself
- Can’t reveal consciousness

k)

Chair can’t say

| am Chair Chairman is sitting on me
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1)

Consciousness

Self revealing Reveals matter

102) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

I YATIHT Hg HIIU hIGIA I AT9radd |

JRACIRI T HT&TETH —

I) Kutastha Chaitanyam, Atma, Brahman, has no connection with following:
a) Dharma — Adharmou (Punya — Papam — Shariram) Na Upa Vartate

* If there is connection of Atma with Dharma — Adharma Sharira, Sambandha will come.
b) Kathopanishad :

HALT YH Tq-—q PILE Tq O EIRIGIEGIGE Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

HALT Hdl=qd HHT=9d {99 ﬁ-{ dga | 9"5' | Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 1 14 1|

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as
other than cause and effect, as other than the past and future — tell me that.”[I — Il — 14]

19500
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Product of Dharma — Adharma

Shariram Jananam, Maranam

Sukham — Dukham

d) Atma has no Sambandha will Kala Trayam.

* Past — present — future which comes with body Abhimana.

e) Brahman being discussed in the Upanishads is Kriya — Karanana — Phala Vilakshanam.

e Karma Vilakshanam.

f) Idiom :
Kriya — Karaka — Phalam
Atma has no connection with Karma or
Upasana
g) )
Atma is not

Generator of Karma

Result of Karma

Karma

Karanam

Phalam
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h) In the presence of Atma, Karma happens in the Vyavaharika Plane.
i) Atma has nothing to do with Karma.
Il) Vruttikara Matam :
a) Shabara Swami :
* Amma Yasya Kriyartatvat Anartakayam Anatharthanam.
b) Entire Veda meant for Karma.
c) Chodana Artho Dharmaha
d) Veda means Karma — Prva Pakshi — started like this.
Ill) Shankara :

a) Veda Purva Veda Anta

- Means Karma - Brahman
- No touch of Karma

b) Sanyasa :
e All things connected with Karma, they remove
* Sacred thread connected with Karma.
e Tuft

* Family
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c) Grihastha Ashrama meant for Veidika Karma.
 Marriage = Saha Dharma Charini Samyoga

= Association with woman whose association will help me to perform
Veidika Karma.

d) No Karma without wife
* Wife not meant for children.
e) Veidika has Moksha as the goal.
e Wife is the means
* For Wife, Husband = Means
e All members of the family should get out of Karma.
f) Why enter Karma?
* Do Karma, to get Chitta Shuddhi.
g) Grihasta Ashrama is Anga of Ritualistic Karma.
* Grihastha renounced for Moksha.
e Veda does not have an iota of Karma.
h) Last ritual to remove rituals = Sanyasa.
* Remove thorn by thorn.
i) Moksha is a principle in which there is no Karma Sambandha.

j) Shankara quotes Sruti to prove no Karma in Moksha Sadhanam. 1291



102) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

T THIRIATITH G AT ATH AT |

T AT AT (. 3. 2 | R | 26) TR |

ATETGR, TG TSI T |

TITE AT AT TEIIT, I 9

ShA I HTAFHTEATSYIITRI, AT Y R | T4

~

T YD HHB ST AT RIS Y
HIFSTANAT AT ST THSIT | T2 HIaT:
TIATAANR M OIIITRI | 37dl 7 hd T

TR Jh: |
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I) Kathopanishad : Chapter1-2-14

AT IHIEAATIAN, AT ATHTFATEATT |

AT JAT=F HeAT=T TcITH T58 119¢ |

Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 11 14 ||

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as
other than cause and effect, as other than the past and future — tell me that.”[I — Il — 14]

a) Atma is beyond Dharma — Adharma, Punyam — Papam, beyond Kala, past, present, future,

beyond Karma Phalam.
b) Mantra given by Nachiketa.
c) Kathopanishad : Chapter 1-1-20

— _r—

77 g fafeafaear a9a7-
ST & -1|<4H+ﬂ||'71 SEoll
T g™

FITOTHY queqmq:

.)U

f'"
TITE=a 4TS

Il =l

Yeyam prete vicikitsa manusye

asti-tyeke nayam astiti caike,
etad vidyam anusistas tvaya 'ham

varanam esa varas trtiyah 11201l

There is that doubt. “When a man is dead,” Some say ‘He exist’ and some again say ‘He does not.’
this | should like to know, being taught by thee. This is the third boon, that | ask. [| = | — 20]

e 1sttime — Atma’s question.
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d) Anyatra = Anyatu — other than Dharma, Adharma.

e)
Krutam

Akrutam

Karyam

Karanam

f) Vivekachudamani :

TRHT TEAFHFT]
HRUTTAU TR RITH |

ekameva sadanekakaranam

karanantaranirasyakaranam |

&1 JdaH M TEITeHE 1 260 1

/ezfr).-'frkﬁmgm-z'i/fr!esfrmm’r svayam

brabma tattvamasi bhavayatmanm || 260 |

That which, even though it is one existence, is the cause for the many, which refutes all other
causes but itself is without cause, which is distinct from cause and effect and is independent
‘That Brahman thou art’ - Meditate on this in you mind.[Verse 260]

g) Therefore Anyatra Butacha — Bavyacha.
h) Different from past, present, future.
* It doesn’t have Kala Sambandha.

i) Kala Trayam Cha Na Upa Vartate :

* For that Pramanam is Kathopanishad — Chapter1-2-14
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Il) Ataha Tat Brahma, Karma Sambandha Rahitam :
a) Atma has no connection with Karma.

b) Yasya :

Which Brahman

Karma Rahitam Kala Rahitam Sambandha Rahitam

c) Jingyasa Prastuta :
* In this Brahma Sutra, Vyasacharya has introduced such a Brahman says Shankara.
d) Shankara :
 Why are you bringing Upasana, Karma here — oh Purva Pakshi?
e) Upasana not intended here.
f) Athatho Brahma Jingyasa Iti — enquire into such a Brahman.
g) Karma Khanda — Jnana Khanda = Different
h) Eka Shastra Vada is negated
« 2 different Shastras exist

* One Paramartikam, other Vyavaharikam.
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lIl) Jnanam can be there with Karma.
a) In Karma Khanda, Jnanam is required.
e Karma, Devata Jnanam is required, not Brahma Jnanam.
b) In Karma Khanda, Jnanam is possible.
c) In Jnana Khanda, Karma is not possible, can’t enter at all.
IV) a) brahman and Moksha have no connection with Karma.
b) Asharirataha Hi Moksha Sruti Pramanam.
c) Moksha is not a karma Phalam
V) Next, Shankara gives Yukti Pramanam :

a) Moksha can’t be Karma Phalam

b) If Moksha also is Karma Phalam, there will be a huge logical problem.

c) Logic :

* Whatever is logical problem is temporary.

d) Karma Phalam is produced after doing Karma.

e) When Karma ends, Karma Phalam ends.
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f) Gita : Chapter 2 — Verse 27

SHTAH '% @5}[ HA: jatasya hi dhruvo mrtyuh

ﬁé SA«H HAd | dhruvarm janma mrtasya ca |
JETE9RETHSSH tasmad apariharyé'rthé

ac ﬁn'%‘gqéﬁ:{ H e 1) na tvam $ocitum arhasi | | 2-27 | |

Indeed, certain is death for the born, and certain is birth for the dead; therefore, over the
inevitable, you should not grieve.[Chapter 2 - Verse 27]

g) This is important logic
h) If Brahman and Moksha are introduced as a part of Karma, Veda Vidhi Vakhyam.
i) If Moksha is accomplished through such a Karma, you will get Anitya Moksha.
j) Compared to other Anitya Vastus, it will be longer Anityam.
* Like Brahma Loka
» Superior, longer but it can’t be eternal.
k) Moksha will be included along with 3 Purusharthas
* Where there is Tara Tamyam
* Manushya Gandharva Loka, Deva Loka, Brahma Loka.
|) Moksha will be highest Loka
* Finite but longer. 1297




m) Satchidanendra Saraswati is publishing all original publications with proper punctuations,
Dashes.

V1) Moksha will not be eternal
* Moksha — conveys no Samsara, eternally.
a) This is accepted by Astika and Nastika Darshanam.
* Otherwise spirituality will not be unique pursuit.
b) Vrutti Kara accepts Moksha as eternal.
c) No Temporary, non-eternal Moksha.
d) Nastika Darshanas accept Moksha.
e) In western philosophy, no Moksha.
f) In religion, Moksha is there.
* Eternal heaven, Christianity, Islam, eternally enjoying.
VIl) Brahman can never be connected to karma or Upasana.
VIII) Jnanat Eva Kaivalyam — Sruti — Next — More guotations.
a) Karma — Plant crop — wait for fruit
b) Rituals — Give Svarga, not immediately.

c) Jnanam gives Moksha instantaneously because Jnanam is understanding the fact, that
Moksha happens to be my nature, which is always there.

d) Can’t look forward to Moksha.
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103) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

QT TITET AU IEH=<E g0 (F.3. R 1 R 1 ),

AT S0 TagTa T ae= (.3 1% 1 %),
IPTT F S UTAISTH (T.3. 8 | R 1 %,)

TITHATTHATIG g STRITEIA, TEAI IR
(ATSTHATI STGIUT. 3. ¢ | ¥ | 0), “TA <hl HIg: h: WTh

ThA@HIIIT: (8. 3. \9) SUTHTAT: A

TR T o JTeT ST T hAaT=a ¥ I =T |

1) Api Cha :

 More over, in support of same topic, explained through Sruti and Yukti Pramanam.
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Il) 1) Mundak Upanishad : Chapter3-2-9

[ L

FAZITATA T 9T T HaT A g Har |

I Teh I QAT RIATERT et St ¥ I o

Sayo ha vai tat paramam hrahma veda brahmaiva bhavati nasya-brahmavit kule bhavatil

tarati sokam tarati papmanam guha-granthibhyo vimukto-'mrto bhavatill 9 I

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from
the knots-of-the-heart, becomes immortal. [lIl =1l — 9]

a) One who knows Brahman, becomes Brahman.

b) Brahma knowledge and Bava are directly connected.

c) Becomes Brahman, attains Moksha.

d) Between them no other activity is prescribed.

e) Knowledge gives Brahma Bava.
2) Mundak Upanishad : Chapter2-2-9

TEYUHY O 1S TS 9al o |

TogH SATTAY SIS FeTHTIaT Tag: I 3

Hiranmaye pare kose virajam brahma niskalam |

tac-chubhram jyotisam jyotih-tad yadatma-vido viduh 11 9 11

The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of
the golden hue-the highest. That is what the knowers of the Atman know. [Il — 1l — 9]
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a) Tasmin Paravare Drishti Drishti Para Vare :

e That Brahman which appears in the form of Karanam and Karyam.

One in the form of

Param

Avaram

- Karanam
- QGuru

- Karyam
- Sishya

b) Drishte Sati = Aparoksha Jnanam

c) Moment a person understands Brahman at that time.

d) Karmani Sheeyante :

* All Karmas are gone.

e Moksha attained

e) Jnana Matrena Moksha.

f) Before Jnanam, do Karma for Chitta Shuddhi.

g) After Jnanam, don’t require an iota of Karma.

h) After Jnanam, it is called Karma Abhasa.
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3) Taittriya Upanishad : Chapter2-9-1

T 9 Aacded | 39T AT 695 | yato vaco nivartante | aprapya manasa saha |
e, geAu fagae | fadfa Favaafa 1 ¢ 0| anandam brahmano vidvan | na bibheti kutascaneti || 1 ||

He who knows the bliss of Brahman, from which all words return without reaching it, Together
with the mind, is no more afraid of Anything. [2 - 9 - 1]

a) Vidwan — one who gains the knowledge of Anandam Brahma, does not have fear from any
cornetr.

b) Freedom from fear = Moksha
* Fear is powerful representative of Samsara.
c) Fear = Sense of insecurity.
d) As long as | am Jiva, vulnerability is always there.
e) Vulnerable to Prarabda.
f) Newer Vaccinations for newer cold.. Gets fear in Jiva Bhava, Samsara, Bayam.

g) Bayam = Samsara, freedom from Bayam = Moksha
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4) Brihadaranyaka Upanishad : Chapter4-2-4

JET Ut T&sh 9r><: 9T9TT:, &TeFIoTm
Teaa=roT urom:, udrar & u=as:
UTOTT:, IETT f&@las=r: YroIm:, Sedar:
feereaT: wrom:, 31ar=r Eerars=:

qroTT:, JaT T&2r: ad 9rorr:;

H T ATT ASATCHT; 379[ear = & Ifedad,
3re=af AT NS, 31gsaT =7 & Tsada,
I AT o ==TTa A oafa; 37973 &
STedah UTcaAlsTITa glara AaTsadead: |
o gladrd Siodahl dcg:, 3737 odar
ITeadlcATAdeFT Al AT AITde=THA
e TH; AATASTED; sH Tacer:,
THSHATEA Il ¥ |

tasya praci dik praficah pranah, daksina
digdaksine pranah, pratici dik pratyaficah
pranah, udici digudancah pranah, urdhvah
digurdhvah pranah, avaci digavancah
pranah, sarva disah sarve pranah;

sa esa neti netyatma; agrhyo na hi grhyate,
asiryo nahi Siryate, asango na hi sajyate,
asito na vyathate na risyati; abhayam vai
janaka prapto'siti hovaca yajnavalkyah |

sa hovaca janako vaidehah, abhayam tva
gacchatadyajnavalkya yo no bhagavannabhayam
vedayase; namaste'stu; ime videhah,
ayamahamasmi || 4 ||

Of the sage (who is identified with the vital force), the east is the eastern vital force, the south the
southern vital force, the west the western vital force, the north the northern vital force, the
direction above the upper vital force, the direction below the nether vital force, and all the quarters
the different vital forces. This self is That which has been described as ‘Not this, not this,” ‘It is
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never
attached; unfettered—It never feels pain, and never suffers injury. You have attained That which is
free from fear, O Janaka, said Yajiiavalkya. ‘Revered Yajfiavalkya, said Emperor Janaka, ‘may That
which is free from fear be yours, for you have made That which is free from fear known to

us. ‘Salutations to you! Here is this (empire of) Videha, as well as myself at your service!’ [4 - 2 1303




a) Abhayam Vai Janaka Praptosi
b) Teaches Vishwa, Teijasa, Prajna, Turiyam.
c) Sa Yashcha Neti Neti.. Grihyo Nei Grihyate

d) Janaka understands

e) “You have attained Moksha” Yajnavalkya tells Janaka.

f) Understanding will give Moksha.
g) You are not Vishwa, Teijasa, Prajna

h) 4 Padas of Atma in Koorcha Brahmanam.

5) Brihadaranyaka Upanishad : Chapter 1-4-10

g8 a1 3GAT I, delcATARTId, A FeeaAld |
TEARCHIANT; dal A7 SIAH Gcdgedd | Td deaad,
TUTOTH, TAT AJSONH; dgdcuTe NdIAcd:
ufaug, 3EH ARHT FIUR | affeadafe 7 w@ ¥,
3EA JETEAIS, T 3¢ WA Afa,

dET T A AT 90, AT /i § Hafd;
Y s SAATHAUNE, AN SHAAISTATAI,

d ¥ g, JUT WREAH F SH | IAT & & e
uRral A H5og:, Tadthd: TRl &aTd HARD;
TR EHT TRIEEIAESITE ¥afd, s agy?
TEAICHH el TOIH Iecdeageanfag: Il o i

brahma va idamagra asit, tadatmanamevavet, aham brahmasmiti |
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
padyannrsirvamadevah pratipede,

aham manurabhavam siiryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhutya 1$ate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai bahavah
pasavo manusyam bhufjyuh, evamekaikah puruso devan bhunakti;
ekasminneva pasavadiyamane'priyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh | | 10 | 1304




This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman!/
Therefore It became all. And whoever among the gods knew It also became That ; and the
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘1 was
Manu, and the sun. And to this day whoever in like manner knows It as, ‘1 am Brahman,
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another god thinking, ‘He is one, and | am another,” does not
know. He is like an animal to the gods. As many animals serve a man, so does each man serve
the gods. Even if one animal is taken away, it causes anguish, what should one say of many
animals? Therefore it is not like by them that men should know this. [| = IV — 10]

* Tad Atmanan Vedaham Brahmasmiti Tat Sarvam Abavatu.
I) Tatu : Jiva
a) Mahavakyam section.
b) Not that there was a Jiva, who attained Jnanam and got Moksha.
c) Says :

* There was only one Brahman.

* Brahman understood that | am Brahman and attained Moksha.
d) Ignorant :

* Jiva alone was there.
e) Samsari Jiva went to a Guru.

* Who went to Guru?

* Brahman went to Guru. 1305




f) Now appearing to Guru and Atmanam Brahma Asmi Iti Aved.

* Understood his real nature to be Brahman itself.

g) Tatu Atmanam Eva Aved (Knew) — Aham Brahma Asmi Iti Aved.

h) No Gap, Tasmatu Tatu Sarvam Abavatu.

i) Jiva understood, | am not one of the Jivas in the world.

 |am in the form of everything, Sarvam Abavat

e Sarvatma Bava.

j) Example :

Wave thinks

| am Wave

| am Ocean

- lamlJiva
- Insignificant wave occupying
one corner of vast ocean

| am Brahman

- | am the small wave, big wave,

the ocean itself

There is no ocean other than
water
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k)

| am

|
- Not Jiva, Whose Nature is
conscioushess

- lam all Jivas, whose nature is
consciousness

- | am Adhishtanam of Jiva, Jagat,
Ishvara

- Aham Brahma Asmi

II) Tatu Atmanam Eva, Aham Brahma Asmi, Sarvam Abavat

5) Isavasya Upanishad : Verse 7

. o, == ~
AIEHAEATY] H\dlrQIfHCll‘i\I&ﬂlddi |

Yasmin sarvani bhutani atmaiva-bhud vijanatah,

~ =
d=l <kl HIE: % ATH ThedHIT2RA: 1| 9 |l

tatra ko mohah kah soka ekatva-manu-pasyatah [7]

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel
deluded thereafter? What grief can there be to him who sees oneness everywhere? [Verse 7]

I) Anupashyataha:

e For a person who is seeing the oneness, who understands Advaitam.

II) Advaitam itself removes Shokha, Mohaha

lIl) For a person who understands, where is sorrow and delusion.
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IV) Shankara derives :
* Understanding Brahman itself will remove Shokha Moha.
* ForJnaniitis not there.

V) After understanding nothing needs to be done.

VI) Shoka + Moha = Samsara
* No Karma mentioned after Jnanam.

* All these Sruti quotations, say, alongwith Brahma Jnanam itself, Moksha Darsha
Yantaha.

VIl) Knowledge reveals Moksha Svarupam.

VIIl) Between Atma Jnanam and Moksha, there is no other intermediary activity involved.
* Karyantaram Varayanti.

e 15t wave of Sruti quotations.
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Revision :
Sutral-1-4-Topic103:

1) Shankara is refuting Vrutti Kara Matam

Vruttikara is Partially

Mimamsaka Vedantin
- Karma must be there in entire Veda - Accepts Brahman and Maha
Karma Khanda + Jnana Khanda Vakyam
- Through Karma alone get - Reveals Jivatma / Paramatma —
something or get rid of something Aikyam
- Karma alone can give Prayojanam - Mahavakyam study can give
- If no Karma, no Prayojanam knowledge
- If no Prayojanam Veda will become - Unlike Prasankhyana Vadi
Apramanam - Knowledge not enough
- For Pramanyam of Veda, - Knowledge must be put to use to
Prayojanam is required create a Unique Purushartha of
- For Prayojanam, Karma required Moksha
- Similar to Mimamsaka - After Brahma Jnanam, next Karma
- Gives Dharma, Artha, Kama is Brahma Upasanam
- Will give Adhishta Punyam which
gives Moksha
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Il) Shankara starts refuting Vruttikara from Topic 90
a) Primary — Main — 15t Argument

b) Completed in in Topic 102

c) Brilliant definition of Moksha

d) Vedanta gives Brahma Vidya

!

Brahma Vidya Phalam = Moksha

v

Total freedom

e) Moksha = Ashariratvam
= Pure existence not an appearance.

e This is main argument.
f) Ashariratvam = Our nature

* Uses Quotations from Upanishad
g) Karma only perpetuates Sa-Shariratvam

h) Ashariram = Atma = Brahman = Moksha
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I1l) Moksha = Brhama Vidya Phalam
= Not Karma Phalam
a) Moksha = Karma Phala Vilakshanam
b) No involvement of Karma, rituals in Jnana Khanda.
V)

Karma can produce only 4 results

Aapti Samskara Utpatti

Vikara

a) All Anitya Phalam
b) Nitya Moksha = Our Svarupa

c) It can’t be Karma Phalam

d) Don’t squeeze in Karma in Vedanta Jnana Khanda.
e) Until you come to Vedanta, Karma is relevant.

f)

Karma and Upasana good for

Chitta Shuddhi Chitta Ekagrata

g) Upto Karma Yoga — Level, Sadhana Chatustaya Sampatti levels, Karma Upasana useful.
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V) Argument :

e Moksha = Karma Phala Vilakshanam

* Vilakshanam = Different from any result of Karma.

VI) 2" Series of Argument : Topic 103 onwards

a) Whenever Veda talks about Jnanam and Moksha, it talks about both of them as immediate

consequence.

b) Sadhyo Mukti not Krama Mukti.

c) No gap for doing Additional Upasana after Jnanam to get benefit.

d)

Jyotishtoma — Yaga — Jnanam

!

Do Karma

v

Get Svarga after Death

e) Between Karma and Phalam there is a huge intermediary phenomenon.

f) In Jnanam, it says he got Jnanam and got Moksha.

g)

Jnanam

v

There is direct connection

!

!

Moksha

No interference of Karma
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VIl) a) Mundak Upanishad : Chapter3-2-9

[ L

FAZITATA T 9T T HaT A g Har |

I Teh I QAT RIATERT et St ¥ I o

Sayo ha vai tat paramam hrahma veda brahmaiva bhavati nasya-brahmavit kule bhavatil

tarati sokam tarati papmanam guha-granthibhyo vimukto-'mrto bhavatill 9 I

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from
the knots-of-the-heart, becomes immortal. [lIl =1l — 9]

b) Mundak Upanishad : Chapter2-2-9

TEYUHY G¥ el Tavst 9al Tehed |

T ST TG JeTHTdel 9g; Il 3

Hiranmaye pare kose virajam brahma niskalam |

tac-chubhram jyotisam jyotih-tad yadatma-vido viduh 11 9 11

The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of
the golden hue-the highest. That is what the knowers of the Atman know. [Il — 1l — 9]

c) Taittriya Upanishad : Chapter2-9-1

7dl g faded | 39T A A |
WA, Feavn fagar | 7 feRfq Favaaia 1 ¢

yato vaco nivartante | aprapya manasa saha |

anandam brahmano vidvan | na bibheti kutascaneti || 1 ||

He who knows the bliss of Brahman, from which all words return without reaching it, Together

with the mind, is no more afraid of Anything. [2-9 - 1]
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d) Brihadaranyaka Upanishad : Chapter4 -2 -4

JET Ut T&sh 9r><: 9T9TT:, &TeFIoTm
Teaa=roT urom:, udrar & u=as:
UTOTT:, IETT f&@las=r: YroIm:, Sedar:
feereaT: wrom:, 31ar=r Eerars=:

qroTT:, JaT T&2r: ad 9rorr:;

H T ATT ASATCHT; 379[ear = & Ifedad,
3re=af AT NS, 31gsaT =7 & Tsada,
I AT o ==TTa A oafa; 37973 &
STedah UTcaAlsTITa glara AaTsadead: |
o gladrd Siodahl dcg:, 3737 odar
ITeadlcATAdeFT Al AT AITde=THA
e TH; AATASTED; sH Tacer:,
THSHATEA Il ¥ |

tasya praci dik praficah pranah, daksina
digdaksine pranah, pratici dik pratyaficah
pranah, udici digudancah pranah, urdhvah
digurdhvah pranah, avaci digavancah
pranah, sarva disah sarve pranah;

sa esa neti netyatma; agrhyo na hi grhyate,
asiryo nahi Siryate, asango na hi sajyate,
asito na vyathate na risyati; abhayam vai
janaka prapto'siti hovaca yajnavalkyah |

sa hovaca janako vaidehah, abhayam tva
gacchatadyajnavalkya yo no bhagavannabhayam
vedayase; namaste'stu; ime videhah,
ayamahamasmi || 4 ||

Of the sage (who is identified with the vital force), the east is the eastern vital force, the south the
southern vital force, the west the western vital force, the north the northern vital force, the
direction above the upper vital force, the direction below the nether vital force, and all the quarters
the different vital forces. This self is That which has been described as ‘Not this, not this,” ‘It is
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never
attached; unfettered—It never feels pain, and never suffers injury. You have attained That which is
free from fear, O Janaka, said Yajiiavalkya. ‘Revered Yajfiavalkya, said Emperor Janaka, ‘may That
which is free from fear be yours, for you have made That which is free from fear known to

us. ‘Salutations to you! Here is this (empire of) Videha, as well as myself at your service!’ [4 - 2 1314




e) Brihadaranyaka Upanishad : Chapter1-4-10

g8l A1 SEHY I, delcAIAAdrdd, Hed Jeeia |
TEARICHIANT; T A ST Ucqgedd H Ud dGHad,
AT, TAT AJSIONH; AGAcURTee] NaTHACd:
ufdve, ed ARAd gENfT | afdeaaf I w g,
3eA JEeAld, @ 3¢ wAH Hafd,

T § o SarETHcA S, AT aul § Hafd;

HY AT SAATHUTE, AN sqa-ATsTHEA,

¥ d€, IAT UPAA F qaAA | AT § F dea
U FAJTH H>o:, Tadcheh: Joul gl HATh;

T EHead TR EH, Hafd, 63 agy?
TEAICHTH deed TOUH ASTeaAgsaiag: Il o |

brahma va idamagra asit, tadatmanamevavet, aham brahmasmti |
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam siiryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhatya isate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai bahavah
pasavo manusyam bhufijyuh, evamekaikah puruso devan bhunakti;
ekasminneva pasavadiyamane'priyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh | | 10 | |

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman!
Therefore It became all. And whoever among the gods knew It also became That ; and the
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘1 was
Manu, and the sun./ And to this day whoever in like manner knows It as, ‘I am Brahman,
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another god thinking, ‘He is one, and | am another,” does not
know. He is like an animal to the gods. As many animals serve a man, so does each man serve
the gods. Even if one animal is taken away, it causes anguish, what should one say of many

animals? Therefore it is not like by them that men should know this. [| = IV —10]
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f) Isavasya Upanishad : Verse 7

. o, e ~
ARAGINT HAlATcHAR [T |

a1 I AE: F: 3ME ThHTHIIZAA

Yasmin sarvani bhutani atmaiva-bhud vijanatah,

s 9| tatra ko mohah kah soka ekatva-manu-pasyatah [7]

When, to the knower, all beings have

become one in his own Self (Atman), how shall he feel

deluded thereafter? What grief can there be to him who sees oneness everywhere? [Verse 7]

VIIl) a) When Brahman is known, Karmas end = Moksha.

b)

Vidwan — Refers to

Jnanam

Wise person

* Freedom from fear = Moksha.

c) Aved = Got Jnanam

e Sarvam Abavat = Sarvatma Bhava = | am all = Moksha

d) Where is Shoka — Moha for Anupashyata Jnani

e One who sees Atma Ekatvam.

* | am nondual, Shastra, Acharya Upadesham, Anupashyataha.

* Helped by Guru and Shastra, person who sees his real nature.
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e) Ko Mohaha, Ko Shokaha :
* Wisdom itself gives him freedom from Shokha and Moha.

f) Shokha Moha

Emotional Problem Intellectual Problem

|
Both solved

IX) Anantaram Eva :

a) Immediately after Jnanam, consequent to Jnanam.

b) Without requiring any in-between Karma, Upasana Moksham Darshayantyaha
c) Drish — Dhatu

X) Madhyam Karya Antaram Varayanti :

* |n between no Karma is involved.
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104) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

TIT “TEITIT IATHGT: UTAUSSg AT I (T,

3.2 1% | 20) BT TR TTaATHA
AT TATRIZ R — JT TIg=Taia” gl
TSI Tcehqoh hIAT-AY AT T |

I) Previous Quotation :

* Brahma Vidya Anantaram Eva Moksham Darshayantyaha
* Moksha is immediate consequence of Jnanam.

Il) Next Sruti Quotation :

a) Moksha is not even consequence of Jnanam.

b) Consequence = Happens one after another, sequence involved.

c) Jnanam and Moksha are simultaneous.
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d) What is Logic?

Knowledge

v

| am already Mukta Purusha

e) Can’tsay:
* | am already Muktaha and then | got Moksha.
f) Atma Jnanam is Moksha is my very nature.

g) No question of Anantaram, it is a compromise.
h)

Means End

Jnanam Moksha

|

- Not perfect relationship
- But synonomous

i) Jnanam eva Kailvam

* Not Jnanat Kaivalyam
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Ill) Brihadaranyaka Upanishad : Chapter 1 -4 -

10

@ a1 AT I, delcARadd, e Semeaid |
JEATCHIANAd; It A1 GaldIH Ycdgedd § T deHad,
AU, JUT AJSAONH; TedcUTe] NdIHC:
faue, e ApHd gIRfa | afjgaaft 7 v g,
3eA SETefd, | 3¢ wdw afd,

qEI § A qaraeli¥an $2Ud, e AW Hafd;

Y sl AU, A sHaAISEAEHI,

9 ¥ 9, IAT WRAH F aldA | AT § & g5
URrA! FISIH H5og:, Taaichds: QUI are] HeATeh;
TheH=1d WIEAIGRIAASTT afd, fhs agye
TEACHIA el TOTA IeTeaAganag: |l o ||

brahma va idamagra asit, tadatmanamevavet, aham brahmasmiti |
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam siryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhdtya isate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai bahavah
pasavo manusyam bhufijyuh, evamekaikah puruso devan bhunakti;
ekasminneva pasavadiyamane'priyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh | | 10 | |

This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘I am Brahman!/
Therefore It became all. And whoever among the gods knew It also became That ; and the
same with sages and men. The sage Vamadeva, while realising this (self) as That, knew, ‘I was
Manu, and the sun./ And to this day whoever in like manner knows It as, ‘I am Brahman,
becomes all this (universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another god thinking, ‘He is one, and | am another,” does not
know. He is like an animal to the gods. As many animals serve a man, so does each man serve
the gods. Even if one animal is taken away, it causes anguish, what should one say of many

animals? Therefore it is not like by them that men should know this. [I = IV —10]
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a) Vamadeva

Aitareya Upanishad Brihadaranyaka Upanishad
- Even in Garbha Vasa because of - Aham Brahma Asmi
Purva Janma Jnanam - |l alone was born, as Manu,
- Born only to remove some Surya, as everyone
obstacles - Sarvatma Bava

- when obstacle is gone, declared
“Prajnam Brahma”

Mother, father Ajnanis

Became Jnani

b) Jnanam Sarva Atma Bava = Moksha Phalam
c) No other action was done between Jnanam and Moksha = Sarvatma Bava.
IV) Grammar :

a) Present active participle usage.

b) Sitting | watched TV
- Participle - Complete Verb
- Incomplete verb

* Add he is sitting, was sitting.
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c) What is the time gap between incomplete verb and complete verb.
d)

Sitting Watching

Both simultaneously happening

e) Use past participle :
* Having Sat on the Chair, | watched TV

15t Sitting 2" watched

Completed

Past Participate

Not simultaneous

f) Having bathed, | did Puja.
* Not simultaneous.
g) Bathing, | did Puja

* Abhishekam h i :
ishekam happening on me 1322



h

) Present participle Past participle
- Simultaneous - No continuity
- There is sequence

between participle
action and main action

V) Shankara is applying that Grammar rule.

a) Present participle is used

Being free (Freedom)

b) Knowing

Both simultaneously happening

c) Pashyam — Pratibede Aham

d) Example :
Yatha Tishtan Gayati
- Standing - He sings
- Incomplete present participle - Complete participle

e) Standing and singing action — simultaneous.

* Both actions happen at same time.
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f) Jnanam and Moksha — 2 actions simultaneous.
* No action in between is not there.
g) Vamadeva Pashyan — present participle .
h) Grammar also reveals simultaneous activity of knowing and claiming freedom.
i) Not immediately after knowing, Moksha.
j) Knowing, Moksha simultaneous.
k) Vamadeva Sruti in Brihadaranyaka Upanishad can also be quoted in favour of our stand.
V1) As in example extend to Vamadeva.

104) Bashyam : Chapter 1 — Section 1 — Sutra 4 continues...

& T8 7 TUar ITSEATRATI™TAT: UL gL IR’ (F. 3. & |
¢), “Fd T H MITTERPIETU AThHATH G HISE
MITS: TEH, O AT AR S 9 A (| 3.

9 | 2| 3) ‘T FIASh AT THH: I AT
MITATEHHTE (V1. 3.\ | & | R) ST AIATAT:

FAAT ATAA AT TG I ATAHATH TR b SRATT |
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I) Chandogya Upanishad : Chapter7-1-3

AIs§ Al AATAGATeHd AlcHTa=gd

TAT A MITaGeATTER T AFACHATAGTT
Als§ HITa: WA d AT HAITA-SIHET

IR dRATcafd d | Jgd fhadagedsisor
AHAATd I b.2.3 Il

so'ham bhagavo mantravidevasmi natmavicchrutam
hyeva me bhagavaddriebhyastarati sSokamatmaviditi
so'ham bhagavah socami tam ma bhagavafichokasya
param tarayatviti tam hovaca yadvai kimcaitadadhyagistha
namaivaitat || 7.1.3 | |

‘True, | have learnt much, but | know only the word meaning. | do not know the Self. Sir, | have
heard from great persons like you that only those who know the Self are able to overcome
sorrow. | am suffering from sorrow. Please take me across the ocean of sorrow.” Sanatkumara
then said to Narada, ‘Everything you have learnt so far is just words’. [7 - 1 - 3]

Il) Prashopanishad : Chapter 6 — Verse 8

T T 1 A T 31 SRS
W T AV | T TR T TR I

Te tam-archayantah tvam hi nah pitaa yo asmaakam avidyaayaah

param paaram taarayaseeti, namah parama-rishibhyo nama parama rishibhyah 118 I

They, worshipping him, said, “Thou art our father who helps us to go across the ocean of our
thick ignorance. Salutations to the highest Rishis (rsis)! Salutations to the highest Rishis (risi)!!

[VI—8]
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lll) a) According to Vedanta, Moksha is not something to be achieved.

b) In the beginning we talk about Mokhsha as a goal.

c) You have to accomplish it, talk about method of accomplishing it in future.

d) Guru :

Do Sadhanas

!

Karma Yoga

v

Upasana Yoga

!

Sadhana Chatustaya Sampatti

v

Sravanam / Mananam / Nididhyasanam

e) Students mistake gets reinforced.

f) Complete all Sadhanas, then | will get Moksha.

g) Sadhana

Moksha

- Means

- Goal
- End
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IV) Initially, it is a compromise in Moksha.

a) For senior students, Moksha not a goal but your very nature.
b) In Mahavakyam, we say Brahman is your very nature.

c) No question of accomplishing.

d) Once it is accomplished

e) Then, how come | fee | am a Samsari?

f) Moksha, accomplished fact, | should claim | am Muktaha.

g) | feel all the time, | am Samsari.

h) Guru:

status.

* You have disowned Moksha status because of Moola Avidya, ignorance of Brahman

i) Therefore, there is no physical distances between you and Moksha.

i Moksha has no distance
|
| |
- Physical - Time
- If so, have to travel - Have to wait

k) Moksha is my nature, not physically away or time wise away.

|) Between you and Moksha, distance is caused by ignorance, Agyanam.
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lgnorance is

Obstacle to Moksha Gap between me and Moksha

n) Any other distances, you can cover in other manner.
o) Agyanam distance, covered only by Jnanam.

p) Jnanam does not give me Moksha, it removes the obstacle that stands between me and
Moksha.

* Moksha is my nature, Svarupam.
q) Obstacle = Avidya

e Avidya Nivrutti is Jnana Phalam not Moksha Prapti.
r) Jnanams job = Avidya Nivrutti
s) Avidya Nivrutti can be done only by Jnanam not Karma.
t)

Karma Phalam only 4

Aapti Utpatti Samskara Vikara

V) If | want to know what is right time now and do a lot of chanting or clean the Room.
a) | will not know time.
b) Action does not remove ignorance.

c) Use Pramanam — Eye — should contact Prameyam, then knowledge takes place. 1328



V)

Brahma Vidya — Prameyam

!

Instrument = Veda

v

Get Jnanam

!

Avidya Nivrutti

VIl) Karma is not required for Avidya Nirvurtti for Moksha, and also not required after Avidya
Nivrutti also for Moksha.

VIIl) Don’t bring Karma in Jnana Khanda.
e Study Vedanta, removes Agyanam, Avidya.
* Removing Avidya, | claim my Svarupam.
IX) Pramanam :
* Prashno Upanishad — Chapter 6 — Shodasha Kala Purusha = Atma Jnanam.
a) Sishyas do Namaskara to Guru.
b) You have taken us across ocean of Avidya.

c) No other Karma required for Moksha Prapti after Avidya Nivrutti.
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X) Chandogya Upanishad :

HIs§ 9rdl HA-ATdGAnEA AlcATa=gd

AT A sPTace IR MFACHTA Gl
HIsE 9Ta: WM=NTA T AT HeTasoIrneT

IR dRATcafa d | Jga Fageasitser
AAAd Il b.2.3 |l

so'ham bhagavo mantravidevasmi natmavicchrutam
hyeva me bhagavaddréebhyastarati Sokamatmaviditi
so'ham bhagavah $ocami tam ma bhagavafichokasya
param tarayatviti tam hovaca yadvai kimcaitadadhyagistha
namaivaitat || 7.1.3 | |

‘True, | have learnt much, but | know only the word meaning. | do not know the Self. Sir, | have
heard from great persons like you that only those who know the Self are able to overcome
sorrow. | am suffering from sorrow. Please take me across the ocean of sorrow.” Sanatkumara
then said to Narada, ‘Everything you have learnt so far is just words’. [7 - 1 - 3]

a) Narada:
* Sorrow, grief is there in my mind.
* |t doesn’t go.
* | have P.hd. in all subjects.

b) | know everything except Atma.

c) I have heard many people saying :

* Knower of Atma / Self crosses over sorrow.

d) Tarati Shokham Atma Vitu.
e) Sanatkumar Teaches Narada

f) Upanishad comes and remarks.
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g) Sanatkumara helped Narada in crossing over ignorance.

h) Tamasah Param Darshayati.

i) Knower of self, crosses sorrow.

j) Knowledge = Crossing sorrow = Samara removal

k) Teaching required only for Avidya Nivrutti.

) Avidya Nivrutti = Samsara Nivrutti.

m) No Karma is required for Avidya Nivrutti or after Avidya Nivrutti.

n) It is knowledge
|
| |
Of spiritual Self, Atma Not material self = Body, Mind
Complex
Xl) Corollary :
a) Atmavitu shokam Tarati knower of Atma crosses sorrow.
b) Vitu — Dhatu — to know Shokham Tarati — crosses sorrow.
c) Jnya, Vith — Knower
|
2 Meanings
|
|
- Knowing - Maeditating

- Vitu
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d)

f)

Atma Vitu Shokham Tarati

2 Interpreations

Knower of Self crosses sorrow

Meditator of self crosses sorrow

Brahma Vitu Apnoti Param

Knower of Brahman attains the
highest

Meditator on Brahman attains the
highest

Advaitin

Visishta Advaitin

- Takes knower
- Knowing Brahman get Moksha

- Takes Meditator

- Brahman is Vishnu

- Vitu = Meditate on Vishnu

- Vishnu Upasanena Moksham
Prapti
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XIl) a) Question :

How do we know Whether vith is to
be taken as

Knower / Jnanam

b) Taittriya Upanishad :

* Vith, Veda, knower comes

Upasana

c) Siksha Valli — Taittriya Upanishad — Chapter 1 :

Vyahruti Upasana — Taha Yaya Veda

v

One who knows Vyahruti Upasana

!

Mere knowing Veda no use, do Upasana

We accept — Veda has 2 meanings

Knowing

f) How to resolve this?

Meditating

1333



Xlill) Commentator :

a) Wherever the benefit is Avidya Nivrutti, ignorance removal then the meaning of Veda
should be Jnanam.

b) Jnanam alone removes the ignorance.
c)  am Brahman in sleep is Jnanam — removes ignorance of intrinsic self.
» Superficial self in Body — Mind — experiences of waker, dreamer, sleeper.

d) Upasana = Karma — will never remove ignorance.

e
) Therefore, you have to see the

Phalam offered

Avidya Nivrutti Chitta Shuddhi

Vith = Jnanam Vith = Upasana

XIV) Phalam offered in 2 quotations of Chandogya Upanishad and Prashnopanishad — is Avidya
Nivrutti.

a) Tamaha:
* You have taken me across ocean of ignorance (Avidya), Darkness, Tamo Guna.
b) Tamasah Param Darshayati :

» Taken us across ocean of ignorance.
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World made of 3 Gunas

Sleep state one of Gunas, Moola Avidya

Brahman — | — Beyond 3 Gunas

XV) a) Mundak Upanishad :

T 4% 194 2 791 576 T |
T 9 H1ge TRl STy fafehtclig /=7 1 2ol

Purusa evedam visvam karma tapo brahma paramrtam |

etad yo veda nihitam guhayam so vidya-granthim vikiratiha somya |1 10

The Purusa alone is all this Universe — the sacrificial works (Karma) and austerities (Tapas). O
good-looking youth! He who knows this highest and immortal Brahman as seated in the cavity
of the heart, unties the knot of ignorance even here, in this very life. [Il = | — 10]

b) Saha Avidya Granthim Viharati.

c) He destroys knot of ignorance.

d) If ignorance removal is the Phalam, then Veda must be knowing not Meditating.
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Meditating

v

Karma

!

Can’t remove ignorance

f) Where Avidya Nivrutti is mentioned in the Veda, it means - Jnanam removes self ignorance.

g) Karma can’t remove ignorance.

h) Very subtle point.
XVI) Shore = Brahman

* Avidya = Ignorance — High Sea - Cross

a) | claim I am not body — mind which has 3 states.

b) I claim | am Brahman beyond 3 states, 5 Koshas, 3 Sharirams.

XVII) a) Based on Taratishokam Atma Vitu, Krishna starts teaching — Chapter 2 — Verse 11.

Gita:

aﬁﬁqﬂawa | sri bhagavanuvaca |
STRT=ATAT 3= asocyananvasocatvarn
Hslldldj%‘.l YA | prajnavadarmsca bhasase |
UISIES GRS IES &3 gatasan agatasarnsca

ATIRIE~ qiu=dr:

I R-22 1

nanusocanti panditah | | 2-11] |




The Blessed Lord said : You have grieved for those that should not be grieved for; yet, you
speak words of wisdom. The wise grieve neither for the living nor for the dead.

[Chapter 2 — Verse 11]

f) Narada by getting Brahman, gets Ananda and gets rid of Dukham.

g) Narada — understands Aham Brahma Asmi.
XVIII) Upanishad adds a note

* Master of ceremony.
a) Chandogya Upanishad : Chapter 7 - 26 - 2

qGY @l A TRAT Hcd RIATT o W9 Al
G:Edl §9 § RY: RIATT FAT=AT

4y sfa 9 vHar dafa Bem safd gs=en
HeduT AGHT 4T JARIAPIG: T

A4 T U IFRT ggaror 7 fqufoRercut
Feazaet a1 TYfa: Sfdessd gaa=di

fRyeraet Aitary arwaear afa
WATAAHARTA THG FcdIdaTd d Teq
SArEeTd || b.R6.2 I

tadesa sloko na pasyo mrtyum pasyati na rogam nota
duhkhatam sarvam ha pasyah pasyati sarvamapnoti

sarvasa iti sa ekadha bhavati tridha bhavati paficadha
saptadha navadha caiva punascaikadasah smrtah

§atam ca dasa caikasca sahasrani ca viméatiraharasuddhau
sattvasuddhau dhruva smrtih smrtilambhe sarvagranthinam
vipramoksastasmai mrditakasayaya tamasasparam darsayati
bhagavansanatkumarastam skanda ityacaksate tam skanda
ityacaksate || 7.26.2 ||
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Here is a verse on the subject: ‘He who has realized the Self does not see death. For him there
is no disease or sorrow. Such a seer sees everything [as it is] and also attains everything in
whatever way [he wants].” He is one [i.e., before creation; but after creation], he is in three
forms, five forms, seven forms, and nine forms. Then again, he is in eleven, a hundred and ten,
and even a thousand and twenty forms. If one eats pure food, one’s mind becomes pure. If the
mind is pure, one’s memory becomes strong and steady. If the memory is good, one becomes
free from all bondages. The revered Sanatkumara freed Narada from all his shortcomings and
led him beyond darkness [i.e., ignorance]. The wise say that Sanatkumara is a man of perfect
knowledge. [7 - 26 - 2]

b) One who has removed
* Antahkarana Dosha = Mrudita Kashaya
c) Sadhana Chatustaya Sampatti — Attained.

d) To the well qualified Narada, Sanat Kumara revealed the shore of Brahman, beyond 3 states,
beyond ocean of Tamas, ignorance, Agyanasya Paaram.

XiX) All these Sruti statements indicate :

a) Moksha = Pratibandha Nivrutti Matra Eva
b) Atma Jnanasya Phalam

c) Atma Jnanam need not get me Moksha.
d) Bhagavan also can’t give Moksha

e) | can’t get Moksha.
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f)  want Jnanam, never ask for Moksha because that is my nature.

g) Pratibanda Nivrutti = Agyana Nivrutti = Obstacle to Moksha.

XX) Foot Notes :
a) Kathopanishad :

AT qHETATIHIG AFATHTFATEATT |

T YAT= YA Tqcq9a1q qg8 | 9¢ |

Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 11 14 ||

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as
other than cause and effect, as other than the past and future — tell me that.” [| — Il — 14]

b) Krutat = Karyat

e Akrutat = Karanat.

c) Brahman is different from both Karya and Karanam

XXI) Foot Note No. 2 :
a) Mundak Upanishad :

T gRa g e ST |

&TI=T ST HATU 99T T2 TIE7 1l < ||

Bhidyate hrdaya-granthih chidyante sarva-samsayah |

ksiyante casya karmani

tasmin drste paravare [l 8 ||

When He is seen both in the higher and the lower, the knots of his heart becomes untied; all
doubts are dispelled; and all his Karma-s is consumed. [Il = || — 8]
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b)

Paravare = Superior, Karana Atmana.

Aparam = Karyatmana

One ungraded pure Brahman
appears as graded

- Karanam
- Superior

- Karyam
- Inferior

XXIl) Foot Notes 3 :
Bashyam : Chandogya Upanishad — Chapter 7 — 26 — 2

a)

b)

Kashaya

- Coloured liquid sap from tree
- Sticks to hand

- Doesn’t go easily

- Vaarkshaha Kashayam

- Colours hand and cloth

Raaga Dvesha

- Colours our Mind
- Prejudiced vision in the Mind

Surf / Acid

!

Removes colour
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Mind has to be washed with special Vedanta
Powder

!

Jnana Vairagya Abhyasa

d) Caustic powder washes away dirt = Jnanam + Vairagyam
e) Narada is called Mrudita Kashaya, one who has destroyed all his Kashayam.
f) To that Mrudita Kashaya Narada, Sanatkumara taught Vedanta.
g) Darshitavan :
* Sanatkumara showed that Brahman.

XXII1) a) All Sruti quotations are to show — Mnoksha Nivrutti Bandham Eva Atma Jnanasya
Phalam.

b) Atma Jnanam does not give Moksha.

c) Atma Jnanam removes ignorance which is standing between me and Moksha.

d) Once you open the window, sunlight comes in.
e) | remove window, obstacle which covers sunlight.
f)  don’t bring sunlight.

g) Sunlight automatically comes.
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XXIV) a) Avidya removed

v

Claim Moksha — Natural my self

b)

Avidya Nivrutti

v

Drishta Phalam

v

Whether | am ignorant or not

v

| — only know

c) Swamiji can’t tell whether you are Jnani or not.
d) You have to tell Swamiji,
e Are you Brahman or not?
e) If you know — Jnani
e If youdon’t know - Ajnani
f) Whether | know or not only | will know.
g) Because it is Jnana — Drishta Phalam.
h) Sakshi Pratyaksham
i) Avidya also is Sakshi Pratyaksham
j) Not Indriya Pratyaksham
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