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Summary

Chapter 1 (47 Verses)

Verse 1 -20

Verse 21 - 25

Verse 26 - 47

Disciples stages

Story of Pandavas
+ Kauravas

All blow conch
War to begin
Krishna is Arjunas
charioteer.

- Chariot in front of
Bheeshma /
Drona

- War seen from
Relationship
angle.

- Arjunas Discovery
of Samsara.
3 Stages :
1) Raagha:
- Over attachment
Verse 25 to 28
2) Sokah :
- Sorrow
Verse 29 to 35
3) Moha:
- Delusion at
intellectual level.
Verse 36 to 47

1. Samsara
Varnanam

2. Thivra
Mumukshutvam

Chapter 2 :

3. Karpanya
Bavaha

4. Saranagathi




Summary of Chapter 1 - Verse 1 :
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HIHRT: QrosSg9rsidg

FREEaa T 11l 2-2 1

dhrtarastra uvaca
dharmaksetre kuruksetre
samaveta yuyutsavah|
mamakah pandavascaiva

kimakurvata sanjaya | |1-1] |

Dhrtarastra said : O Sanjaya! What did my people and Pandavas do after having assembled in
the holy land of Kuruksetra, eager to fight the battle?[Chapter 1 - Verse 1]

Summary of Chapter 1 - Verse 2 :

T IATA |
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=& FATIAEAST |
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safnjaya uvaca

drstva tu pandavanikam
vyudham duryodhanastada|
acaryam upasangamya

raja vacanam abravit | |1-2] |

Sanjaya said : Having seen the army of the Pandavas drawn up in battle array, King Duryodhana
then approached his teacher (Drona) and spoke these words. [Chapter 1 - Verse 2] 175




Summary of Chapter 1 - Verse 3 :
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pasyaitam panduputranam
acarya mahatim camum |
vyudham drupadaputrena

tava sSisyena dhimata| |1-3] |

Behold, O Teacher! This mighty army of the sons of Pandu arrayed by the son of Drupada, thy

wise disciple. [Chapter 1 - Verse 3]

Summary of Chapter 1 - Verse 4 :
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ERCICIRERAres)
g HERE: 1l 2-% |

atra sira mahesvasah
bhimarjunasama yudhi |
yuyudhano viratasca

drupadasca maharathah ||1-4||

Here are heroes, mighty archers like Yuyudhana, Virata and Drupada, who are equal in battle
to Bhima and Arjuna, each commanding eleven thousand archers. [Chapter 1 - Verse 4] 176




Summary of Chapter 1 - Verse 5 :
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dhrstaketuscekitanah
kasirajasca viryavan |
purujit kuntibhojasca

saibyasca narapungavah | |1-5] |

Dhrstaketu, Cekitana, and the valiant king of Kasi, Purujit and Kuntibhoja and Saibya, the best

of men. [Chapter 1 - Verse 5]

Summary of Chapter 1 - Verse 6 :

RZSIE e S RCEACSE
SARAT AT |
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yudhamanyusca vikrantah
uttamaujasca viryavan|
saubhadro draupadeyasca

sarva eva maharathah| |1-6] |

The strong Yudhamanyu and the brave Uttamauja, the son of Subhadra and the sons of

Draupadi, all of them, divisional commanders. [ Chapter 1 - Verse 6]
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Summary of Chapter 1 - Verse 7 :
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ATRT HH arq{-q nayaka mama sainyasya
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Know also, O best among the twice-born, the names of those who are the most distinguished

amongst ourselves, the leaders of my army; these | name to thee for thy information.
[Chapter 1 - Verse 7]

Summary of Chapter 1 - Verse 8 :

ITRISH ST EEU'CI% bhavan bhismasca karnasca
FA2] HAAA: | krpasca samitiiijayah |

I THT T%F:F‘ﬁ% asvatthama vikarnasca
TSS9 = 1| 2-< || | saumadattistathaiva ca| |1-8] |

Yourself and bhisma, and karna and also Krpa, the victorious in war; Asvatthama, Vikarna and

so also Bhurisrava, the son of Somadatta. [Chapter 1 - Verse 8] 178




Summary of Chapter 1 - Verse 9 :
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anye ca bahavah surah
madarthe tyaktajivitah |

nanasastrapraharanah

sarve yuddhavisaradah||1-9] |

And many other heroes, who are determined to give up their lives for my sake, armed with
various weapons and missiles, all well-skilled in battle.[Chapter 1 - Verse 9 ]

Summary of Chapter 1 - Verse 10 :
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aparyaptam tadasmakam
balam bhismabhiraksitam |
paryaptam tvidametesam

balam bhimabhiraksitam||1-10]||

This army of ours, defended by Bhisma is insufficient, whereas, that army of theirs defended
by Bhima is sufficient. [or] This army of ours protected by Bhisma is unlimited, whereas, that

army of theirs protected by Bhima is limited.[Chapter 1 - Verse 10]
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Summary of Chapter 1 - Verse 11 :
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JRIRTHIRSET: | yathabhagam avasthitah |
ﬂﬁ'&:{ﬁmﬁﬂm bhismam evabhiraksantu

Ta=: 99 Tg & 1| 2-2¢ 11| bhavantah sarva eva hi | |1-11] |

Therefore, do you all, stationed in your respective positions in the several divisions of the
army, protect Bhisma alone. [Chapter 1 - Verse 11 ]

Summary of Chapter 1 - Verse 12 :

d ngdq.-@s tasya safjanayan harsam

EAELE fﬁ?n'qg: | kuruvrddhah pitamahah |

figare fom =: simhanadam vinadyoccaih

G SHT Iaraare. | 2-2R || | $ankharh dadhmau pratapavan ||1-12]]

His glorious grandsire (Bhisma), the oldest of the Kauravas, in order to cheer Duryodhana, now

sounded aloud a lion’s roar and blew his conch.[Chapter 1 - Verse 12] 180




Summary of Chapter 1 - Verse 13 :
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tatah sankhasca bheryasca
panavanakagomukhah |
sahasaivabhyahanyanta

sa sabdastumulo'bhavat||1-13||

Then (following Bhisma), conches and kettle-drums, tabors, drums and cow-horns blared forth
quite suddenly and the sound was tremendous. [Chapter 1 - Verse 13 ]

Summary of Chapter 1 - Verse 14 :
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tatah svetairhayairyukte
mahati syandane sthitau |
madhavah pandavascaiva

divyau sankhau pradadhmatuh| | 1-14] |

Then, also Madhava and the son of Pandu, seated in their magnificent chariot yoked with

white horses, blew their divine conches.[Chapter 1 - Verse 14]
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Summary of Chapter 1 - Verse 15 :

qr=FA A Eél’ﬁh_if: pafncajanyam hrsikesah

iqqri TAHAH: | devadattam dhanaiijayah |
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Hrsikesa blew the Panchajanya and Dhananjaya (Arjuna) blew the Devadatta and Vrkodara
(Bhima), the doer of terrible deeds, blew the great conch, named Paundra.
[Chapterl - Verse 15]

Summary of Chapter 1 - Verse 16 :

AT T anantavijayam raja

%’1@ ?\:{T"E]T%T: | kuntiputro yudhisthirah |
A5 qEaad nakulah sahadevasca
TETTHOTISTHT I 2-28& 11| sughosamanipuspakau | [1-16 | |

King Yudhisthira, the son of Kunti, blew the Anantavijaya; Nakula and Sahadeva blew the
Sughosa and the Manipuspaka.[Chapter 1 — Verse 16] 182




Summary of Chapter 1 - Verse 17 :
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kasyasca paramesvasah
sikhandi ca maharathah |
dhrstadyumno viratasca

satyakiscaparajitah | |1-17] |

The king of Kasi, an excellent archer, Sikhandi, the mighty commander of eleven thousand
archers, Dhrstadyumna and Virata and Satyaki, the unconquered; [Chapter 1 — Verse 17]

Summary of Chapter 1 - Verse 18 :
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drupado draupadeyasca

sarvasah prthivipate |
saubhadrasca mahabahuh

sankhan dadhmuh prthak prthak | | 1-18] |

Oh king! The king of Kasi who is the wielder of a big bow, the great warrior Sikhandi,
Dhrstadyumna, the king of Virata, the unsurpassed Satyaki, king Drupada, the sons of
Draupadi, and the mighty Abhimanyu who is the son of Subhadra blew the conches distinctly

from all directions.[Chapter 1 — Verse 18 ]
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Summary of Chapter 1 - Verse 19 :
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sa ghoso dhartarastranam
hrdayani vyadarayat |
nabhasca prthivim caiva

tumulo vyanunadayan | |1-19] |

That tumultuous sound rent the hearts of (the people of) Dhrtarastra’s party and made both
heaven and earth reverberate. [Chapter 1 - Verse 19 |

Summary of Chapter 1 - Verse 20 :
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THIhST d<T ST
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atha vyavasthitan drstva
dhartarastran kapidhvajah |

pravrtte sastrasampate
dhanurudyamya pandavah | |1-20]|
hrsikesam tada vakyam

idam aha mahipate | |

Then, seeing the people of Dhrtarastra’s party standing arrayed and the discharge of weapons
about to begin, Arjuna, the son of Pandu, whose ensign was a monkey, took up his bow and

said these words to Krsna (Hrsikesa), O Lord of the earth![Chapter 1 — Verse 20]
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Summary of Chapter 1 - Verse 21, 22 :
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arjuna uvaca

Senayor ubhayor madhye

ratham stapaya me’chyuta || 1-21 | |
yavadétannirikse'ham
yoddhukamanavasthitan |

kairmaya saha yoddhavyam

asmin ranasamudyame | | 1-22 I I

Arjuna said : In the midst of the two armies, place my chariot, O Achyuta, that | may behold
those who stand here desirous of fighting and, on the eve of this battle, let me know with

whom | must fight. [Chapter 1 - Verse 21 and 22 ]
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Summary of Chapter 1 - Verse 23 :

JETHATEIESE
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yotsyamanan avekse'ham
ya ete'tra samagatah |

dhartarastrasya durbuddheh
yuddhe priyacikirsavah || 1-23] |

For, | desire to observe those who are assembled here for the fight, wishing to please, in
battle, the evil-minded sons of Dhrtarastra.[Chapter 1 - Verse 23]

Summary of Chapter 1 - Verse 24 :
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safjaya uvaca
evamukto hrsikesah
gudakesena bharata |

senayorubhayormadhye

sthapayitva rathottamam ||1-24]|

Sanjaya said : Thus, addressed by Gudakesa, O Bharata (here meaning Dhrtarastra), Hrsikesa,
having stationed the best of chariots between the two armies...[Chapter 1 - Verse 24] 186




Summary of Chapter 1 - Verse 25 :
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bhismadronapramukhatah
sarvesam ca mahtksitam |
uvaca partha pasyaitan

samavetan kuraniti | |1-25] |

In front of Bhisma and Drona, and all the rulers of the earth, the Lord said, “O Partha, behold
these Kurusa gathered together.[Chapter 1 - Verse 25]

Summary of Chapter 1 - Verse 26 :

SEIRER IR RICHDT
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tatrapasyat sthitan parthah
pitfnatha pitamahan |
acaryan matulan bhratfn

putran pautran sakhimstatha | |1-26] |

Then, Partha saw stationed there in both the armies, fathers, grandfathers, teachers, maternal
uncles, brothers, sons, grandsons and friends too.[Chapter 1 - Verse 26] 187




Summary of Chapter 1 - Verse 27 :

deJ,“'"\iéqﬁ d svasuran suhrdascaiva
A6 | senayorubhayorapi |

dlf'HHﬁl&q q R4 tan samiksya sa kaunteyah
Hq?rqrq\?lm%aﬁﬁ I 2-9 ||| sarvan bandhinavasthitan||1-27] |
xRl qQATIe krpaya parayavistah
%ﬁgﬁaqaﬁ'l?[ N 2-R< visidannidam abravit | [1-28| |

(he saw) Fathers-in-law and friends also in both the armies. Then the son of Kunti, seeing all

these kinsmen thus standing arrayed, spoke thus sorrowfully, filled with deep pity.
[Chapter 1 - Verse 27]
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Summary of Chapter 1 - Verse 28 :

31\&'-: I | arjuna uvaca |
TEH TSI FI9T drstvemam svajanam krsna

I FgARaad |
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yuyutsum samupasthitam | [1-28] |

Arjuna said : Seeing these my kinsmen, O Krsna, arrayed, eager to fight...[Chapter 1 - Verse 28]

Summary of Chapter 1 - Verse 29 :
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sidanti mama gatrani
mukham ca parisusyati |
vepathusca sarire me

romaharsasca jayate | |1-29] |

My limbs fail and my mouth is parched, my body quivers and my hair stands on end...

[Chapter 1 - Verse 29]
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Summary of Chapter 1 - Verse 30 :
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gandivam stramsate hastat

tvakcaiva paridahyate|

na ca $aknomyavasthatum

bhramativa ca me manah | |1-30] |

The Gandiva-bow slips from my hand and my skin burns all over; | am also unable to stand and
my mind is whirling round, as it were....[Chapter 1 - Verse 30]

Summary of Chapter 1 - Verse 31 :
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nimittani ca pasyami
viparitani kesaval|
na ca sreyo'nupasyami

hatva khajanamahave ||1-31]|

And | see adverse omens, O Kesava. Nor do | see any good, in killing my kinsmen in

battle...[Chapter 1 — Verse 31]
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Summary of Chapter 1 - Verse 32 :

A =g fasrd Fom
A9 Ud @« = |
& 1 T i<

foh RIS ar | 2-3R0

na kankse vijayam krsna
na ca rajyam sukhani ca |
kim no rajyena govinda

kim bhogairjivitenava | |1-32] |

For, | desire not victory, O Krsna, nor kingdom, nor pleasures. Of what avail is dominion to us, O
Govinda? Of what avail are pleasures or even life itself?...[Chapter 1 - Verse 32]

Summary of Chapter 1 - Verse 33 :
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yesamarthe kanksitam nah
rajyam bhogah sukhani ca |
ta ime'vasthita yuddhe

pranamstyaktva dhananica | [1-33] |

They, for whose sake we desire kingdom, enjoyment and pleasures, stand here in battle,

having renounced life and wealth...[Chapter 1 - Verse 33]
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Summary of Chapter 1 - Verse 34 :
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acaryah pitarah putrah
tathaiva ca pitamahah |
matulaha svasurah pautrah

syalah sambandhinastatha | |1-34] |

Teachers, fathers, sons and also grandfathers, maternal uncles, fathers-in-law, grandsons,
brothers-in-law and other relatives...[Chapter 1 - Verse 34]

Summary of Chapter 1 - Verse 35 :
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etan na hantum icchami

ghnato'pi madhusudana |
api trailokyarajyasya

hetoh kim nu mahikrte | |1-35] |

These, | do not wish to kill, though they may kill me, O Madhusudana, even for the sake of

domination over the three worlds;
[Chapter 1 - Verse 35]

how much

the sake of the earth.
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Summary of Chapter 1 - Verse 36 :
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Killing these sons of Dhrtarastra, what pleasure can be ours, O Janardana? Sin alone will be our
gain by killing these felons.[Chapter 1 - Verse 36]

Summary of Chapter 1 - Verse 37 :

d(-l—“p”é(i SR é..(\_; tasmannarha vayam hantum
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Therefore, we shall not kill sons of Dhrtarastra, our relatives; for how can we be happy by
killing our own people, O Madhava? [Chapter 1 - Verse 37] 193




Summary of Chapter 1 - Verse 38 :
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yadyapyete na pasyanti
lobhopahatacetasah |
kulaksayakrtam dosam

mitradrohe ca patakam | |1-38] |

Though these, with their intelligence clouded by greed, see no evil in the destruction of the
families in the society and no sin in their cruelty to friends... [Chapter 1 - Verse 38]

Summary of Chapter 1 - Verse 39 :
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katham na jneyamasmabhih
papad asmannivartitum |
kulaksayakrtam dosam

prapasyadbhirjanardana | |1-39] |

Why should not we, who clearly see evil in the destruction of the family units, learn to turn
away from this sin, O Janardana? [Chapter 1 - Verse 39 ] 194




Summary of Chapter 1 - Verse 40 :

FHeTd TR
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kulaksaye pranasyanti
kuladharmah sanatanah |

dharme naste kulam krtsnam
adharmo'bhibhavatyuta | |1-40] |

In the destruction of a family, the immemorial religious rites of that family perish; on the
destruction of spirituality, impiety indeed overcomes the whole family. [Chapter 1 - Verse 40]

Summary of Chapter 1 - Verse 41 :
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adharmabhibhavat krsna

pradusyanti kulastriyah |
strisu dustasu varsneya

jayate varnasankarah | |1-41] |

By the prevalence of impiety, O Krsna, the women of the family become corrupt; and women
being corrupted, O descendent of the Vrsni clan, there arises intermingling of castes

(varnasankara). [Chapter 1 - Verse 41 ]
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Summary of Chapter 1 - Verse 42 :
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sankaro narakayaiva
kulaghnanam kulasya ca |
patanti pitaro hyesam
luptapindodakakriyah | |1-42 | |

Confusion of caste leads the slayer of the family to hell; for their forefathers fall, deprived of
the offerings of pinda (rice ball) and water (libations). [Chapter 1 - Verse 42]

Summary of Chapter 1 - Verse 43 :
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dosairetaih kulaghnanam
varnasankarakarakaih |
utsadyante jatidharmah

kuladharmasca sasvatah | |1-43 | |

By these evil deeds of the destroyers of the family, which cause confusion of castes, the

eternal religious rites of the caste and the family are destroyed.[Chapter 1 - Verse 43]
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Summary of Chapter 1 - Verse 44 :

dcﬁﬁ@(bq;ﬁnﬁ utsannakuladharmanam
IIQGJT'TIT \,.|..||q..| | manusyanam janardana |
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quwd«:pggt[ I 2-¥% |l || bhavatityanususruma | |1-44 | |

We have heard, O Janardana, that it is inevitable for those men, in whose families the religious
practices have been destroyed, to dwell in hell for a unknown period of time.
[Chapter 1 - Verse 44]

Summary of Chapter 1 - Verse 45 :

ar@ dd H8d4 aho bata mahat papam
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ér(\‘i SNGLCKRIE | 2-%¥X || || hantur svajanam udyatah | |1-45]|

Alas! We are involved in a great sin, in that we are prepared to kill our kinsmen, from greed for
the pleasures of the kingdom.[Chapter 1 - Verse 45]




Summary of Chapter 1 - Verse 46 :
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yadi mamapratikaram
asastram Sastrapanayah |
dhartarastra rane hanyuh

tanme ksemataram bhavet | |1-46]]

If the sons of Dhrtarastra, weapons in hand, slay me in battle, unresisting and unarmed, that

would be better for me.[Chapter 1 - Verse 46]

Summary of Chapter 1 - Verse 47 :

SSEEEEIRER

TSI T8

LTI IqNA=d. |

fagsa |z =4
FMHETTAATTT: 1l 2-¥w I

safjaya uvaca |
evamuktva'rjunah sankhye
rathopastha upavisat |
visrjya sasaram capam

$okasamvignamanasah ||1-47] |

Sanjaya said : Having thus spoken in the midst of the battlefield, Arjuna sat down on the seat
of the chariot, casting away his bow and arrow, with a mind distressed with sorrow.

[Chapter 1 - Verse 47]
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CHAPTER 2

SANKHYA YOGA
(Yoga of Knowledge)

VERSE 1 TO 10

TOPIC 23 TO 67




Summary — 2" Chapter (72 Verses)

Verse1-10

Verses 11 - 38

Verses 39 - 53

Verses 54 - 72

Arjuna’s Sharanagathi
(Become Disciple)

Jnana Yoga

Karma Yoga

Sthiraprajya

- Arjuna’s Samsara
Problem
universal.
- Raaga / Shoka / Moha
- Over powered,
discovers
helplessness,
surrenders.
- 2 Reasons for sorrow.
a) Doesn’t want to
loose object
of attachment.
b) Imaginary loss.
- Deluded Mind.

Knowing and claiming
atma as myself.

Body + Mind —
Instruments used for
transaction in waking.
| am Chid Rupa

“Conciousness” Principle.

Not part / product /
property of body.
Independent entity.
Not limited.

Survives death shariri /
Dehi.

Nityaha.
Satyaha — Exists
independently.

Sarvagataha — Atma
Vyaktam in body
Avyaktam outside.
Aprameyaha — Subject.
Akarta

Proper Action
Iswara Arpanam.
Sattwa / Rajas / Tamas
Pancha Maha Yagya

Sadhanani
Indriya Nigraha
Mano Nigraha
Ninidhyasyam

Proper Attitude
Isvara Prasada
No concern for results.

Lakshanani
Freedom from Binding
desires.

Samatvam in life ups +
downs.

Like ocean overfull +
Independent.
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Chapter 2

Man of Steady Wisdom

Verse 55 Verse 56 Verse 57 Verse 58 - 61 Verse 62 - 63
- All desires of - Free from - Without Example : Ladder of Fall
Dharma, Artha, attachment, fear, attachment. Tortoise
Kama Satisfied by Anger (Emotions - Does not Rejoice withdraws L
Moksha. of Mind). / Hate Limbs. Thinking
: 5 5 Wise man
: : ! withdraws Sense Attachment
Verse 64 - 68 Verse 69 Verse 70 - 72 organs from
Sense objects. .
Desire
- Wise controls - Wise man knows | | Example :
Sense Organs, his eternal light - Rivers become
. . Anger
Raaga, Dvesha, illumining sleep one with ocean.
Attains peace state. - Ego merges with
and happiness. self. Delusion
- Intellect steady. - Nol-ness/
- Wind carries _ Myness. Loss of Memory
boat, wandering - Brahmi - Sthiti =
senses carry Samadhi state.
away Loss of Discrimination
discrimination.

- Control sense
organs.

Perishes
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Summary of Chapter 2 - Verse 1 :

HAAY 3491 |

d g FaEnaeH
STIJUITEHSETITH |
IENIEGSIEEEEIE TR ]
[ar TgEEA: 1 -2 1

sanjaya uvaca

tam tatha krpaya''vistam
asrupurnakuleksanam |
vistdantamidam vakyam
uvaca madhusuadanah| |1] |

Sanjaya said : To him, who was thus overcome with pity and despondency, with eyes full of
tears, and agitated, Madhusudana (the destroyer of Madhu, the demon) spoke these words.

[ Chapter 2 - Verse 1]

Summary of Chapter 2 - Verse 2 :

2 TR ETgaTH |
FTAAT hT S THS,

ST |EaE=aad. |
ST T T H
STRMTRTHIA I -1

sribhagavanuvaca |

kutastva kasmalam idam
visame samupasthitam |
anaryajustamasvargyam

akirtikaramarjuna | | 2-2] |

The Blessed Lord said : Whence is this perilous condition come upon thee, this dejection,
unlike of Aryan, heaven-excluding, disgraceful, O Arjuna?[Chapter 2 - Verse 2]




Summary of Chapter 2 - Verse 3 :

%Ei" HT HH 31H: tlT%:cf klaibyam ma sma gamah partha
ﬁdrdiﬂqqﬂa | naitat tvayyupapadyate |

. = C . . .
da eHdqldcH ksudram hrdayadaurbalyam
IS 949 1| R-3 1| | tyaktvottistha parantapa | |2-3] |

Yield not to impotence, O Partha! It does not befit thee. Cast off this mean weakness of heart!
Stand up, O parantapa (scorcher of foes)! [Chapter 2 - Verse 3]

Summary of Chapter 2 - Verse 4 :

81\&-1 Id | arjuna uvaca |

< sy E Hé’j katham bhismam aham samkhye
=101 = HIHGH | dronam ca madhusidana |
ggj?:r: T isubhih pratiyotsyami
‘:Eﬂ@af\mfﬁ N - pujarhavarisidana | |2-4] |

Arjuna said : How, O Madhusudana, shall |, in battle, fight with arrows against Bhisma and
Drona, who are fit to be worshipped, O destroyer of enemies! [Chapter 2 - Verse 4]




Summary of Chapter 2 - Verse 5 :

e | I R AL GICIT

ST T HeTHIE S0 |
EATIRTHIE] &I

T T EEREETTE 1| R-% I

guriinahatva hi mahanubhavan

sreyo bhoktum bhaiksyamapiha loke |
hatvarthakamamstu gurinihaiva

bhufijiya bhogana rudhirapradigdhana | | 2-5] |

Better indeed in this world, is to eat even the bread of beggary than to slay the most noble of
teachers. But, if | kill them, all my enjoyments of wealth and desires, even in this world, will be

stained with blood.[Chapter 2 - Verse 5]

Summary of Chapter 2 - Verse 6 :

7 dafest: HaEl TRE:
TE] ST (G 1A T9G;: |
g T A fAitaa

aSaR: THE U | R |

na caitadvidmah kataranno gariyah
yadva jayema yadi va no jayeyuh |
yaneva hatva na jijivisamaste 'vasthitah

pramukhe dhartarastrah | |2-6]|

| can scarcely say which will be better; that we should conquer them or that they should
conquer us. Even the sons of Dhrtarastra, after slaying whom, we do not wish to live, stand

facing us. [Chapter 2 - Verse 6]




Summary of Chapter 2 - Verse 7 :

mﬁuqfrq‘[qga@m: karpanyadosopahatasvabhavah

Li-qg||'f-| i uﬁﬁui\g-ad“ | prechami tvam dharmasammiidhacetah |
o d: TN Ffe a yacchreyah syanniscitar briihi tanme
RISRSE 3N Af i qqeH || R-9l| || Sisyaste'harm sadhi mam tvam prapannam |[2- 7| |

My heart is overpowered by the taint of pity; my mind is confused as to duty. | ask Thee. Tell
me decisively what is good for me. | am Thy disciple. Instruct me, | have taken refuge in Thee.
[Chapter 2 — Verse 7]

Summary of Chapter 2 - Verse 8 :

q ]% El'EI':‘{Cl'lT(i\:[ HAMYTATG na hi prapasyami mamapanudyad
Wmﬁﬁmm | yacchokam ucchosanam indriyanam |
S{ATH ‘EWQ@H@ avapya bhiimavasapatnam rddham

T ﬁ(l‘ﬂ'l'l'l:[fﬁ WFJW Il R-< |l || rajyarn suranam api cadhipatyam | |2-8] |

| do not see that it would remove this sorrow that burns up my senses, even if | should attain
prosperous and unrivalled dominion on earth, or even lordship over the gods.
[Chapter 2 - Verse 8]




Summary of Chapter 2 - Verse 9 :

=g 39T |

Tl gHhRl

TSR 94 |

A I g INa—=<=H
JFAT JIN ST E 1 -]

safjaya uvaca |
evamuktva hrstkesam
gudakesah parantapah |
na yotsya iti govindam

uktva tuasnim babhuva ha | |2-9] |

Sanjaya said : Having spoken thus to Hrsikesa, Gudakesa, the destroyer of foes, said to Govinda
: “I will not fight” and became silent. [Chapter 2 - Verse 9]

Summary of Chapter 2 - Verse 10 :

JgaT gHIhAT:
Jed=ld 9Rd |
- ¢ =

AT A
fa¥ea™e a9:

Il R-%0 |l

tamuvaca hrsikesah
prahasanniva bharata |
senayorubhayormadhye

visidantam idam vacah || 2-10 | |

To him, who was despondent in the midst of the two armies, Hrsikesa as if smiling, O Bharata,

spoke these words. [Chapter 2 — Verse 10]




Topic No.23t0 30:

3T TET G IUSAHIDT (1.2) Sid R Iraq

g sid Mid~ggaal it 944 §° (2.9) SAde-: WO
MPHIGI I AR S YA VG aPRUMERHTd<ET UrEd: T=: |
41 3 3 IR AR seae g Iaray ‘369

TUP, ‘HH T 34 yifvaaRiiaasfas e R snee:
XMoHTs! Wi @ fienag Iser (2.4) ST |
oHgRi 3 sifiryafddefag: wa: va emud g< ugaisiu
T T SURTH, WA T fHemstiannied &g wagd | 47T
T MPHg e AT<adl WHTEd: Td U ai¥enT:
yfdaitegear 9\ | TWuH ugameg oY aut arg - oG i
uqfr: warHafgfder ta AregRT < Hafd | 73 ¢d gfa
¢TI ST SHYEG GHI &N AR ud: Yafd
| SO TARATSTYd! MBS | T TIPHTATTII DI
ATHAI A4 g 3 aq Suffee: adaiergue iy s+
fAftriiepw smg vTrar argea: =T’ (2.11) SIS |




atra ca ‘drstva tu pandavanikam’ [Gita 1-2] iti arabhya ‘na yotsya iti

govindamuktva tisnim babhiiva ha’ [Gita 2-9] iti étad-antah praninam $oka-
mohadisamsara a-bija-bhita-dosodbhava-karana-pradarsanarthatvéna vyakhyéyo granthah |
tatha hi - arjunéna rajya-guru-putra-mitra-suhrt-svajana-sambandhibandhavesu‘ aham
ésarm mama éteé’ iti évam bhranti-pratyaya-nimitta-snéhavicchédadi-nimittau atmanah
soka-mohau pradarsitau ‘katham bhismamahar sankhyé’ [Gita 2-4] iti-adina |
sokamohabhyar hi abhibhuta-vivéka-vijianah svata éva ksatra-dharmeé yuddhé pravrttah
api tasmad yuddhad upararama. para-dharmam ca bhiksa-jivanadikarh kartur pravavrte |
tatha ca sarva-praninam soka-mohadi-dosa-avista-cétasam svabhavata éva svadharma-
parityagah pratisiddha-séva ca syat | svadharmé pravrttanam api tésarn van-manah
-kayadinam pravrttih phalabhisandhipurvika éva sahankara ca bhavati | tatra évar sati
dharmadharmopacayad ista-anista-janma-sukha-duhkha-sampraptilaksanah samsarah
anuparato bhavati iti atah samsara a-bija-bhitau soka-mohau | tayoh ca
sarva-karma-sannyasa-purvakad atmajianad na anyato nivrttih iti,

tadupadidiksuh sarva-lokanugrahartham arjunam nimitti-krtya aha

Bhagavan vasudévah asocyan [Gita 2-11] ityadi |
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Th text beginning from “Seeing the army of the Pandavas” (1.2) and ending with
“Telling Govinda ‘I shall not fight’, he remained silent’ (2.9) — must be explained as
designed to elucidate the Origin of flows like grief and Delusion, which form the
defects constituting the seed of the transmigratory life of all living beings. This may be
explained as follows: In regard to the kingdom, teachers, descendants, allies, friends,
kinsmen and relatives, both remote and intimate, Arjuna displayed his grief and
delusion, born of the fear of breakdown of his affection. This affection itself was a
Product of the illusory cognitions, “I belong to them” and “They are mine”. Vide: “How
shall | (Oppose) Bhisma in battle?” (2.4) etc. it was because his discrimination and
Practical knowledge were undermined by Grief and delusion that Arjuna refrained
from fighting, though he had voluntarily undertaken to fight his opponents as the duty
of the Ksatriya, and instead got ready to live a mendicant’s life, conforming to an alien
law of life (Paradharma). Thus all living beings, whose minds are gripped by Defects
like grief and delusion, might readily forsake the law (Of their life) and embrace
forbidden courses of action. Even when they live according to the Proper law of their
life (Svadharma), the Activities of their Speech, Mind and body are Surely impelled by
their desire for the fruits of those Very activities which Emanate from egoism. In These
Circumstances, owing to an Accumulation of righteousness and unrighteousness,
transmigratory life continues unabated. Therefore, the seeds of the transmigratory life
are grief and delusion. They can be exhausted only by the knowledge of the Self,
Preceded by the renunciation of all activities and not by any other means. Therefore,
in order to impart that knowledge for the well-being of the entire world, Lord Krishna

says, making Arjuna but an occasion for it: “Those for whom one should not grieve”
(2.11).




23) Introduction to Chapter 2 : Start
3T T—'TFT  TUSAHIRY SN ‘A A 3fd Mfer<qeen i yd ¥’
3 TAe: T SieIg R aREe- YAaS SN UTIy e e
T |

atra ca ‘drstva tu pandavanikam' iti arabhya ‘na yotsya iti govindamuktva tisnim babhva ha’

iti étad-antah praninam soka-mohadisamsara a-bija-bhiita-dosodbhava-karana-pradarsanarthatvéna

vyakhyéyo granthah |

I) Atracha:
* Chariot arranged by Arjuna...
* Does Krishna existed - 3000 or 4000 Years ago?
Il) Gist of 57 Verses :
e Atma Agyanam = Samsara, Dukha Karanam
e This is essence of 15t Chapter.
l1l) Naishkarmya Siddhi :
e Sureshwaracharya giving same pattern of analysis in Chapter 2.
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V) Atma avidya = Cause of sorrow, dukham, pain in human beings

a) There is a chain of Cause - Effect
b) Dukha = 7t Level of product

 Dukham = Product of ignorance.

c) Naishkarmya Siddhi :
» 7 Steps

* Dvaita Darshanam, Ashobana, Shobana, Adhyasa, Ishta - Anishta, Pravrutti, Nivrutti.

V) How Arjuna goes through 7 Problems?

Original Cause

Moola Avidya - Atma Avidya

What Type of Atma According to Shastra?

Asanga Atma

| the Atma has no relationship with the world
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VI) Brihadaranyaka Upanishad :

d dT UY UdTEHSOYHTG {cdl dicdT,
€sCdd Yud T 9d o,

geT: *;rf—é’l—am CIGEIGIFEIG]
TACART; § Id4

P acaTcTAareTdTdd ddia;
TSI eI I3V 31;
UgAddeATAd e, HIsg HITdd

HEH CallH,

I Fed ARG sEifta Il 293

sa va esa etasminsamprasade ratva caritva,
drstvaiva punyam ca papam ca,

punah pratinyayam pratiyonyadravati
svapnayaiva; sa yattatra
kificitpasyatyananvagatastena bhavati;
asango hyayam purusa iti;
evamevaitadyajfiavalkya, so'ham bhagavate
sahasram dadami,

ata trdhvam vimoksayaiva bruhiti || 15 ||

After enjoying himself and roaming, and merely seeing (the results of) good and evil (in
dreams), he (stays) in a state of profound sleep, and comes back in the inverse order to his
former condition, the dream state. He is untouched by whatever he sees in that state, for this
infinite being is unattached. ‘It is just so, Yajfiavalkya. | give you a thousand (cows), sir. Please
instruct me further about liberation itself.’ [4 - 3 - 15]

IV) I am all pervading Sat Chit Ananda, Atma, Adhishtanam, Advaitam, Paramartika Satyam,

higher order of reality.

a) Have no Sambandha with anything because there is no second thing other than Atma.
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b)

Advaitam

No 2nd Atma

No 2"d Real Anatma

Like Waker - Dreamer

c) No 2" Thing - Anatma is Mithya, only appearance, not substantial.

d) Satyam Atma can't have Sambandha with any Mithya Vastu = Fact.

* This fact, Ajnani does not know.

e) Asangatva Avidya - 15t Generation product.

2"d Generation product :

* Whenldon't know | am Asangaha, | mistake myself to be a related one - Sasangaha

Sangha Expresses in 2 forms

Aham yesham

Mama Ete

| have a group of People
Claim they belong to me
They are related to them
Mamakara

15t Generation Product

- | Claim myself belonging to them
- | am related to them
- Ahamkara
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f) 2nd Generation Product :

g)

Snehaha

Special Affection, Attachment, Bondage, Care

i

Raagaha — Attachment

3rd Generation Product

Shoka

Moha

- Sorrow, Grief, Pain

- Delusion

- Confusion
- What to do, not to do
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h)

Kamya Nishiddha Pradhana Life

Life Devoted to Kamya Karma for the Sake of Family,

relationship

| have to do varieties of Karma, for worldly benefit

For school Admission, Marriage, for Grandchild

Leads to Nishiddha Karma

Giving up Svadharma

Taking up Para-dharma

- 2 Hand

- Nitya Naimittika Karma will go to

Background
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j) Life will be committed to Kamya - Nishiddha Karma

1St

2nd

4th

5th

Moola Avidya

Ahamkara - Mamakara

Sneha

Shoka - Moha

Kamya Nishiddah karma

Punya Papam Accumulation

Kamya Karmas Nishiddha karmas

Produce Punyam Produce Papam

6" Punar Janma Prapti Inevitable :

Punya Domination

Papam Mishram

Urdhva Loka

Adho Loka Manushya Janma
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7th

Sukha - Dukha Samsara

Aham Esham

Mama etc

V) Ignorance is the Primary Cause

a)

\

)

|

Sneha - Shoka Mola - Kamya Nishiddha Karma -

Punya Papam - Janma Samsara eternal

Shoka - Mola becomes secondary, reviving, Promoting, Nourishing cause

Banyan Tree

Primary Root

Secondary Root

Atma Avidya

Shoka and Moha gives further
impetus, force, Momentum,

Nourishment

b) Why Shokha - Moha important factor?

Our intellect does not function Properly.
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c) Solution is blocked

d) For Samsara Chakra, only Solution is Jnanam, Jnanam requires Buddhi.

e)

Aids - Attacks Immunity

2 Fold P

roblems

All other Diseases comes

Aids Blocks immunity

e) Shoka - Moha is like Aids

f) Immunity for Samsara has to come from Buddhi

g) Buddhi has the power of Atma Jnanam in a person

h) Shoka, Moham blocks our thinking power
i) Available remedy blocked

 Therefore Punarapi Jnanam, Maranam

cycle continues.
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VI) From 57 Verses, note the Cause - Effect Chain of Samsara

2 Powerful Factors

Atma Avidya Shokha - Moha

e Gather this from 57 Verses
* Then have studied 1t Chapter properly

* Otherwise you have missed the hidden message.
VIl) Atra :

e |Infirst 57 Verses.

a) From Verse 2, relevance comes upto Verse 9 of 2"d Chapter
* In 55 verses, Gita commented as follows

b) Verse 1:
e Dritharashtra's Question, no teaching.
VIl) Gita :
dH4AT™ _@"Eﬁ_;l—m: tamuvaca hrsikesah
s{@{-u'-:qq HA | prahasanniva bharata |
qu‘i@q“&ﬁfrﬁsa senayorubhayormadhye
f%réﬁgafﬁa T: | R-20 || || visidantam idam vacah || 2-10] |




To him, who was despondent in the midst of the two armies, Hrsikesa as if smiling, O Bharata,
spoke these words. [Chapter 2 — Verse 10]

a) Sanjay Says :
e Krishna beings the teaching.
b)
55 Verses
Vachyartha Lakshyartha
| |
- Only Arthavada - Hidden Message
- Glorification

c) For all Pranis, living beings Shokha, Moha Dosha, Samsara Beejam is Secondary seed
 Shoka = Dukham, Sorrow

* Moha = Delusion
 Dosha = Defect, Evil
* Perpetretrators, Nourishers of Samsara Tree.
d) Primary seed = Atma Avidya
e) Shokha Moha Generated in battle field episode for Arjuna, 15t Chapter.
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Shokha - Moha

Cause of Samsara Chain for Arjuna

Pranis Universal Samsara Chain

g) It was not only topical problem but universal humanity problem.

h) Forget the story
* Bite sugarcane pieces, Spit it out, Take in the juice!
i) Don't ask whether Krishna existed, was he Avatara
* Remove your obsessions.
j) Vedanta depends on Samsara, Guru - Sishya teaching
k) Shankara :
* | will help you study the 15t Chapter.

221



24) Introduction to Chapter 2 : Continues

e f o TrE e SR ar uwt WA T 3
TE Wiweatesfasater e Se: yiehael e ‘o fiwme
el gt |

tatha hi - arjunéna rajya-guru-putra-mitra-suhrt-svajana-sambandhibandhavésu’

aham ésam mama été’ iti évam bhranti-pratyaya-nimitta-snéhavicchédadi-nimittau
atmanah soka-mohau pradarsitau ‘katham bhismamaharh sankhyeé’ iti-adina |

3 Generations of Products of ignorance
a) Ahamkara - Mamakara
b) Sneha - Affection, Attachment
c) Shoka - Moha
Il) Thatha Hi :

* To elaborate the method of Elaboration. 222



1)

V)

See in Arjuna 2 fold Brantis Pratyaya

Wrong Notion / Misconception / Adhyasa

Shobana Adhyasa in Naishkarmya Siddhi

Atma Avidya - Original Cause

15t Product : Expressed as

Aham Esham

Mama etc

me

- Bhishma, Drona, others belong to

- Ahamkara

- Mamakara

- | belong to them

V) a) In us and Arjuna, Branti is the Same

b) Object of Branti Pratyaya Varies
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Some one Dies Some one close Sick

No Worry Worry

d) Kingdom, Guru, Son, family, Well wisher, Relations, in laws, friends.
e) Towards all, Arjuna had 2 fold Branti Pratyaya

f) Aham Esham, Mama etc (1t Generation problem)

g) Special attachments = Nimittam, Products of Branti)

h) Theirs Ups and downs affect me (2"Y Generation).

i)

Shokha Mohou (3" Generation)

Sorrow, Grief Delusion

Revision - Summary :
I) Shankara gave General introduction to Bhagavad Gita first
II) Shankara gives Summary of Chapter 1 - 47 Verses, Chapter 2 - 10 Verses - Total 57 Verses.
I1l) Through Battlefield episode
* Teacher Krishna and Student Arjuna introduced
IV) Arjuna - Soldier - Student

e Krishna - Driver - Teacher



V) What is Samsara Karanam is indicated in the episode
* Shankarais not interested in story
* Brings Samsara Karanam part.

V) Shankara arrives at 2 important conclusions

a) Atma Agyanam :
* Samsara Karanam Produces continuous sorrow.

b) Atma Jnanam - Samsara Nivrutti

C
) Agyanam Dukham

Karanam Karyam

d) Chain of Cause - Effect

e)

Atma Agyanam

15t Product - Aham Mama Abhimana

* | belong to these people
* They belong to me

e Sa Sanga, sense of relationship = 1t Product, mistake.

f) Atma = Asanga - Relationless taken as Relative of someone.
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g) 2" Product :
Atma Mama

Leads to Sneha / Raaga / Attachment

h) 3" Product :

* Wherever there is attachment, there will be Dukham, Sorrow, Delusion, inevitable.

 Shokha Moha.

i) 4th Product :
Shoka - Moha, Sorrow - Delusion Leads

to

Kamya Karma Nisheda Karma

| |

Because of Shokha Because of Delusion

j) 5t Product :
* Punya - Papam Karma Phalam.
k) 6t Product :

Punya - Papam

Produces Punar Janma 226




1) 7t Product :

e Continues with Dukham Sorrow.

Vi)

Chain

v

a)

Avidya - Karanam

v

b) 15t Product

Aham - Mama

v

c) 2" Product

Raaga

Shoka

Moha

Sorrow

d) 4t Product

Delusion

Karma

Kamya Karma

Nishiddha Karma
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e) 5t Product

Karma Phalam

Punyam Papam

f) 6th Punar Janma

g) 7th Samsara — Sukham, Dukha

VIIl) Samsara = Travel from one Body to another Helplessly not out of Choice.

Sam and Sru

Root

Move from one body to another

IX) Atma Agyanam is cause of Sorrow

e Solution = Atma Jnanam.
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X) Gita :

S}ﬂ'ﬁque{l@dl‘q | sri bhagavanuvaca |
aiQI\I‘OqI-'IfGIQi\I‘OI(-COF asocyananvasocatvam
5«|5uq|qi%] QilTlSRE[ | prajnavadamsca bhasase |

I SIES GRIRIES C2| gatasin agatastimsca
ATGRI~ 9iU<dr: Il R-22 Il | nanusocanti panditah | |2-11] |

The Blessed Lord said : You have grieved for those that should not be grieved for; yet, you
speak words of wisdom. The wise grieve neither for the living nor for the dead.
[Chapter 2 — Verse 11]

a) Panditaha - Jnani alone is free from sorrow

b) Ajnani, Apanditaha is always subject to sorrow

c) Brihadaranyaka Upanishad :
* Pandityam of Brihadaranyaka Upanishad is same in Gita.

XI) 7 Stages of Samsara, Shankara is Deriving Aham Esham, Mama etc iti.

a) Arjuna had the Problem of Aham — | belong to these people, like Bhishma, Drona.
 This thought Came.

b) What is wrong in Claiming the relationship?

e According to Vedanta, we are not related to anyone.




¢) Brahma Jnanavali Mala :

3114?.?[ S@Hﬁﬁsmﬁsé gd: Yd: | || asangohamasangohamasarigo'ham punah punah .
<& JISEHEHaEH=I: || R || || saccidanandaripo'hamahamevahamavyayah . 2.

Unattached am |, unattached am |, ever free from attachment of any kind; | am of the nature
of Existence-Consciousness-Bliss. | am the very Self, indestructible and ever unchanging.
[Verse 2]

d) Claiming of any relationship in Vedanta is Self ignorance.

e) Therefore, we say - Brantih Pratyaya
f) Expression born out of Avidya.
g) This is Product No. 1 :
* Aham - Mama.
h) Once Aham, Mama comes, attachment is inevitable, Snehaha
i) As Sakshi Chaitanyam, | am Paramartha Rupoham, Asangaha, Nityaha, Nirvikaraha
j) Nimitta - bahuvrihi Samasa - Product
k) Product of Branti Pratyaha is Snehaha attachment
l) What will Sneha lead to?

Shoka Moha

Grief Delusion




m) How attachment leads to Sorrow?
n) Attachment turns to Sorrow by imaginary loss of Person.

* | can’t maintain Attachment.

Thread

By Actual loss of Person By imaginary loss of Person

0) Arjuna had not lost Bhishma, Drona in the 1%t Chapter
* He was imagining life without them
* This thought led him to sorrow.
* Vichheda = Loss of attachment, Affection, Love, Care of those people.
* Sneha Nimittam is Sneha Vichhedaha Nimittam.
* Vichheda is loss of love
e Because of which 3™ Product Shoka, Mohau comes.
p) Atmanaha Shoka Mohou :
* Not Reflexive pronoun Sorrow, delusion for himself
q) Intensity of Grief will be directly Proportional to intensity of Attachment.
e Arjuna Could not withstand imaginary loss of them.
 Emotional disturbance, Transferred to Physical Body, Drops his Bow.
 Body responds to Sorrow because of attachment Problem.



Xll) Gita :

81\&-—| ISar | arjuna uvaca |

< e E HE‘;{[ katharh bhismam aham sarhkhye
;{il:ri N A | dronam ca madhusitdana |
%\"'321?2[: SIS Ire e I E= isubhih pratiyotsyami

Li\u-ué?q REEA 11 -2 pujarhavarisudana | |2-4] |

Arjuna said : How, O Madhusudana, shall |, in battle, fight with arrows against Bhisma and
Drona, who are fit to be worshipped, O destroyer of enemies! [Chapter 2 - Verse 4]

 Through Chapter 1, Shokha, Mohou is Demonstrated.
25) Introduction to Chapter 2 : Continues

viwaena fr afnpladmiaaT: @ @ gEa 8 g A T
gT] ST |

sokamohabhyam hi abhibhuta-viveka-vijnanah svata éva ksatra-dharmé yuddhe pravrttah
api tasmad yuddhad upararama |
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1) 4t Product :

Once Shoka — Moha comes (Sorrow
Delusion)

v

Overpowers Arjuna

v

Does Two Blunders

Papa Karma Anushtane Pravruttihi Kamya Karma Pravrutti

- In Arjuna
- Chapter 1
- 2 Folds
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2 Fold Blunder

Omission of Ones own Duty

|

Svadharma

Vihita Akaranam

Vihitasya Akaranam

What | should do, | don’t do
Omission of Duty

Special Papam

Pratyavaya Papam

II) Papa Pravrutti is first consequence of Shokha Moha

Commission

Person of another persons duty
Paradharma Anushtanam
Nishiddha Anushtanam, Karanam
No do others Duty

Arjuna Tries to do that

Avihita Karanam

l1l) Viveka Vigyanam, discriminative knowledge w.r.t. what should be done, not done.

e Karya - Akarya Viveka Vigyanam

* Dharma - Adharma Viveka Vigyanam.

IV) This discriminative knowledge is Abhibutam, overpowered, stifled because of Shokha,

Moha, grief and delusion.

V) Deluded person is called Abibuta Viveka Vigyana purusha, confused person.

V1) When Karya - Akarya Delusion comes, Tragedy comes.
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VIl) Before coming to Battle field, Arjuna had no Shokha - Moha, no attachment - Delusion.

a) Bheeshma, Drona not in front
b) He was Clear, he had to Destroy Adharmic Kauravas
c) Adharma must be destroyed

d) Anvaya Vyatireka

) With Viveka With Attachment
- Dharma followed - Viveka Destroyed
- Ready to fight, Duty to Kshatriya - Gives up Dandiva

Before Coming to Battlefield

Shastra Yudha Pravruttaha

Engaged tin Duty

Violence o.k After Sama, Dana Bheda
(Non-violent methods failed)

- Violence for Protection of Dharma is ok

f) Ready and engaged to do his Kshatriya duty, no regrets.
g) Moment attachment came, saw Bheeshma, Drona... Arjuna Said
 Tasmat Yuddat Upararama From Svadharma Yuddat Upararama

* Withdraw, resisted from, dropped his Svadharma.

h) Arjuna dropped his bow and Arrow

* Represents "Svadharma"




i) Great Blunder:
e Cause : Overpowered by sorrow he dropped.

26) Introduction to Chapter 2 : Continues
querH oI |§iaalsila=ui‘am E-Té uaqal

para-dharmarm ca bhiksa-jivanadikarh karturh pravavrté |

1) 15t Chapter - Over

) Gita :
ISGELE] ]% AL CICIE gurtiinahatva hi mahanubhavan
ST ):ﬁ'@ FegqUIE 3 | Sreyo bhokturh bhaiksyamapiha loke |

hatvarthakamamstu gurinihaiva

I | DEAtaites £) (ST EL

ﬂ?ﬁ’q wmﬁﬁ?qﬁwq Rl bhufijiya bhogana rudhirapradigdhana | | 2-5] |

Better indeed in this world, is to eat even the bread of beggary than to slay the most noble of
teachers. But, if | kill them, all my enjoyments of wealth and desires, even in this world, will be
stained with blood.[Chapter 2 - Verse 5]




lll) Baiksham :
a) Life of Biksha, taking to alms for daily requirement of food
b) Living on Biksha is type of Karma, prescribed for Sanyasa, Brahmachari, Vanaprastha only.
c) They are Prohibited from cooking and eating themselves.
d) Grihastha can’t take Biksha
* Should give Biksha, Never ask for Biksha.
e) This is called Para Dharma Anushtanam

* Biksha becomes Papa Karma in Dharma Shastra, Brother of Dharma Putra
(Yudhishthira)

f) Fundamental Rule he forgot, because of Shokha, Moha.
IV) Para Dharma Anushtanam is 2"4 Papam

* Engaged in other lifestyle

* Nishiddha Karma

e 4% product of Avidya

* Immediate Product of Shokha - Moha.



27) Introduction to Chapter 2 : Continues
[AT A HEUUAT NehHgTcer- fageaal @WEd T8 WeHuRem:
Uidfig@ar o @)

tatha ca sarva-praninam soka-mohadi-dosa-avista-cétasam svabhavata éva svadharma-
parityagah pratisiddha-séva ca syat |

Important paragraph :

1) Arjuna had Aham - Mama Abhimana, Raaga, Shokha, Moha, Vihita Akaranam, Nishiddha
Karanam.

II) Why should we worry about Arjuna's problem?

a) In this paragraph, Shankara converts Arjuna's problem into universal problem

b) After 5000 years, why should we study Gita?

lIl) Every human being has Avidya, Aham-Mama, Shokha - Moha.

a) Svadharma Parityaga happens

b) Brahmanas study IT, forget scriptural Study, Propagation

c) Mind is Avishtam, Abibutam, overpowered, stifled

d) Viveka Vigyanam is stifled by Shoka - Moha

e) No time for Gita. 238



IV) Gita = Universal remedy
* Relevant for human beings in all Yugas.

28) Introduction to Chapter 2 : Continues

Wy YgaT AT AN SIS - AR WG wentuatagiaent ua
AESHT & Wafa|

svadharmé pravrttanam api tésarm van-manah-kayadinam pravrttih phalabhisandhipurvika
éva sahankara ca bhavati |

1) Chart :

Avidya - 1%

Aham, Mama - 2nd

Shokha - Moha > 3™

Kamya, Nishiddha Karma - 4th
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I1) Nishiddha Karma over
l1l) Anyone affected by Shoka Moha, does Materialistic, Kama oriented actions.
IV) Gita - 7t Chapter :

 We are all Artha, Artharthi bhaktas, not Jingyasu Bhaktas.
V) Svadharma dropped - Take to Paradharma
Vi)

Svadharma

Done in 2 Ways

A B
| |
- Perform Pancha Maha Yagya - Ask for Sadhana Chatushtaya
- Service to Society Sampatti
- Earn, have family, Material well - Jnana Yogyata, Jnana, Jnana
being Nishta Prapti

Spiritual benefit

Ask for one Material / Spiritual
Sandhya or temple Visit for
material or Chitta Shuddhi
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VIlI) When Shokha - Moha Deludes a Person, he will Perform Svadharma, will use Svadharma

for Material well being, not Spiritual well being.

VIII)
Svadharma

For Material well being

Becomes Kamya Karma

Loose Opportunity for Spiritual Growth

IX) Brahma Sutra - 3" Chapter 4" Pada :
a) These topics come

* Samyoga Prithaktvam Nyaya.
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b) Brihadaranyaka Upanishad :

g T UY Hgldal ATcAT s TATHT:
TIUTY T USIseAead HHRRARATO,

Taeg a2l A gaEanaata:;

H & HIYAT FHHOT T,

A TATHTEAT SeAlaTel; T HIRaT:;

UY S{ATTedfe:, U 87earel:, TY AaeRor
sedun RfdfewlTa g e quarsamnes;
UaAe fafeear AAsTEfa | TaAa verteEr
AhfAeoed: Toelled | Tdey € d dd 9d
fagara: 9o o ®#ATwd, 6 gorar

HREITAT AT ASTATHA i 3,

d § T QEANUIARY faATUaed dlhyonaned
geurary fFred Wi, ar gdd gAvo |
focteom, I fadwom &7 kv, 3 gda Tyl
g Had: | § UY ATd dAcdreaT,

IR Afe Ead, it Afy ofdd,

HES AT Fogd, HAdr 7 gud, 7 Reafa;

sa va esa mahanaja atma yo'yam vijianamayah
pranesu ya eso'ntarhrdaya akasastasmifichete,
sarvasya vasi sarvasyesanah sarvasyadhipatih;

sa na sadhuna karmana bhuyan,

no evasadhuna kaniyan; esa sarvesvarah;

esa bhutadhipatih, esa bhutapalah,

esa seturvidharana esam lokanamasambhedaya;
tametam vedanuvacanena brahmana

vividisanti yajfiena danena tapasa'nasakena;
etameva viditva munirbhavati | etameva pravrajino
lokamicchantah pravrajanti | etaddha sma vai tat
purve vidvamsah prajam na kamayante,

kim prajaya karisyamo yesam no'yamatmayam
loka iti; te ha sma putraisanayasca
vittaisanayasca lokaisanayasca vyutthayatha
bhiksacaryam caranti; ya hyeva putraisana sa
vittaisana, ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah |

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo nahi Siryate, asango nahi sajyate,

asito na vyathate, na risyati; etamu haivaite na tarata

Tad Bad o ’d 3fa-3ra: aaEeafafd, s iti—atah papamakaravamiti, atah kalyanamakaravamiti;
FeAUTHRETRT; 3% 3 ¥4V v @€, 3+ Fapa aua: | 2 1 || ubhe u haivaisa ete tarati, nainam krtakrte tapatah || 22 ||




That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in
the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. It does not
become better through good work nor worse through bad work. It is the lord of all, It is the ruler of
all beings, It is the protector of all beings. It is the bank that serves as the boundary to keep the
different worlds apart. The Brahmanas seek to know It through the study of the Vedas, sacrifices,
charity, and austerity consisting in a dispassionate enjoyment of sense-objects. Knowing It alone one
becomes a sage. Desiring this world (the Self) alone monks renounce their homes. This is (the reason
for it): The ancient sages, it is said, did not desire children (thinking), ‘What shall we achieve through
children, we who have attained this Self, this world (result). They, it is said, renounced their desire
for sons, for wealth and for the worlds, and lived a mendicant life. That which is the desire for sons is
the desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both
these are but desires. This self is That which has been described as ‘Not this, not this. It is
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never
attached; unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is
never overtaken by these two thoughts, ‘l did an evil act for this,’ and ‘I did a good act for this.” He
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

e Our duties can be used for material benefit or Spiritual benefit.
c) Raise children, they will give money in old age, becomes Kamya Karma.
d) Children don't give money, then tragedy
e) Spiritual Student :

* | raise children, give charity, it is my duty

* Have got Vairagyam of benefit, go away from children

e | am satisfied with that.




X) When Shokha - Moha is there, they will give up Svadharma
* This is normal route
XI) Even if they perform the Svadharma, problem is, they will use Svadharma for material
purpose, not spiritual purpose.
XIl) Tesham :
a) For those afflicted by Shokha, Moha

e All their Vachika, Manasa Karma, Kahika Karma, implementation will be used for
family well being.

b)

Instead of Dropping

Aham Esham Mama ete

c) Family bonds strengthened, never think of transcending relationships but will work for
reinforcing attachment.

d) I and Mine are reinforced throughout life because of Shokha and Moha.

XIII) Chitta Shuddhi not asked

Kamya Karma :

*  Only pursuit of material prosperity

XIV) Desire for Chitta Shuddhi is Naishkarmya Karma. u




XV) Sa-Ahamkara Bhavati :
* Reinforcement of Aham (1) and Mama (mine).
XVI) Rituals used for relationship, reinforcement and well being

XVII) Conclusion :

When Shokha and Moha are
Dominant, all Karmas will be

Kamya Karma

Nishiddha Karma

XVIII) No Karma for Spiritual Growth.
e 4t product of Avidya.

29) Introduction to Chapter 2 : Continues

arafe, T: HURSISTAr vireural |

T TS o et S ARRE TR HER: IO

anuparato bhavati iti atah samsara a-bija-bhitau soka-mohau |

tatra évam sati dharmadharmopacayad ista-anista-janma-sukha-duhkha-sampraptilaksanah samsarah
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1) 4th Product :
* Once Shokha Moha are dominant
* In my life there are only Kamya or Nishiddha Karmas.
I1) Nitya, Naimitta Karmas also converted to Kamya Karmas
* Use for material well being.
l1l) What type of Phalam will | get?
a) Not Jnana Yogyata
* Nointerestin Jnanam

b) No Jnanam, No Jnana Nishta

V)
Kamya Karmas Nishiddha Karmas

Produce Materialistic Punyam Produce Papam

 Punyam, Papam are heaped up in Current life.
V) Tatra Evam Sati :
a) This being so, Natural Consequence, Dharma - Adharma Upachaya
b) Kamya Karma Produces Dharma - Punyam, Adharma - Papam
c) Nitya Naimittika Karma is also Converted into Punyam.

d) Upachaya = Increase, more Bundles.



e) Purpose of Human Birth :

e Only to Destroy Sanchita, Prarabda, Agami Karma Bundles.

f) Make use of this Opportunity
e Destroy, do not increase by Agami.
 Agami replaces Prarabda.
g) Agami Upachaya - Addition pilling up = 5t Product
VI) 6% Product = Ishta — Anishta janma
a) When Punya Papam is piled up, New birth takes place.
b) This Janma ends when Prarabda oil is burnt.
c) It leads Automatically to Next Janma.
d) Favourable or Unfavorable
e Janmas come and go
e) Unfortunate fact - | have no control on this Perennial law of universe.

f) Janma = 6% Product Sukha Dukha Samprapti Lakshana.

Nishta Anishta

| |

Sukham Dukham

Not my Choice
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VII) 7t Product = Samsara
a) When Sukham comes, how long it will stay, not in my control

e Drishti will come, hence | am afraid always.

VIll) Gita :
I f& SegsrAT i yé hi samsparsaja bhogah
g:@—‘.:ﬁ:rq ag a1 duhkhayonaya éva tée |
ST ~: hi~aH adyantavantah kauntéya
= | ﬁg Iad TI: 1 w- 0 na tésu Ramaté budhah | |5-22] |

The enjoyments that are born of contacts are only generators of pain, for they have a
beginning and an end. O son of Kunti, the wise do not rejoice in them. [Chapter 5 — Verse 22]

IX) Sukha Abhasam experienced in Jagrat not Atma Sukham.

a) Pleasure mixed with Tension not real pleasure

b) Ananda Abhasa also within Samsara

c) 7 Staged Samsara Anupapate Bhavati.

Revision : Summary Chapter1-2:

|) Shankara Summarises Chapter 1 - 47 Verses and Chapter 2 - 10 Verses in a long commentary.
I1) Extract implicit message

e Story not relevant.




a) Discusses Samsara problem of Arjuna and says it is the same problem for entire humanity

Suffering from sorrow.

b) Cause of Samsara is Atma Ajnanam

c) Cause - Effect Chain

d)

Atma Agyanam = Root Cause of Samsara

15t Level

Aham - Mama Abhimana

2nd L evel

Raaga - Attachment

3rd Level

Shokha - Moha, Sorrow - Delusion

|

4th Level

Kamya - Nisheddha Karma Anushtanam

5th Level

Punya - Papa Praptihi

6th Level

Punar Janma

7th Level

Dukham - Sorrow
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e) Cause of Samsara = Ajnanam
* Jnanam = Samsara Nivrutti Karanam.
I11) Conclusion : In Topic 7 :
a) 4 Stages till now
b) Dharma - Adharma Upachaya
c) Because of increase in Kamya, Nishiddha Karma
d) No time for Nitya Naimitta Karma

e) Punya Papa Upachaya, Increase happens

Upa and Chi - Dhatu

To Expand, Increase, To Mount up

f) Because of Increase in Punya - Papam
« 6t State - Ishta Anishta Janma
* Favourable and Unfavorable Birth of Bodies.
g) 7t State :
e Sukha Dukha Samprapti Samsara Lakshanam.
e Characterised by Sorrow and Joy.

h) Joy is Temporary

 Temporary Vishaya Sukham is not happiness in Vedanta.
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i) It creates more pain

* Any Vishaya sukham is dukham only

Gita :
IJfE HETRTSAT 9T yé hi samsparéaja bhogah
gg\q;fmq ag <l duhkhayonaya éva té |
ST a~: Fi9 adyantavantah kauntéya
| f—]‘g a4 JI: 1l v-R na tésu Ramaté budhah | |5-22] |

The enjoyments that are born of contacts are only generators of pain, for they have a
beginning and an end. O son of Kunti, the wise do not rejoice in them. [Chapter 5 — Verse 22]

j) Laukika Sukham - Dukham is called Samsara

k) How long it lasts?
* Avparamatha Bhavati = Non-ending, Non-stopping
* Uparam Dhatu = Stops / End.

|) Therefore, our conclusion :

 Samsara Beeja = Shoka, Moha.




Avidya Sahita - Shoka and Moha — 3" State

Cause of Continuation of Samsara

n) Basic Cause = Avidya

* Avidya initiates the Samsara

e Shokha, Moha = Secondary Cause.

Banyan Tree / Samsara Tree

Primary Root

- Avidya

Secondary Roots

Shokha - Moha

Punya Papa Karmas

Nishta - Anishta Janma
Dharma - Acharma Aviveka
Reinforces Strength of Banyan
Tree / Samsara

p) Shoka Moha gives further Push to Samsara by Kamya - Nishiddha Karmas.
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a)
Avidya Sahita Shokha Moha

Keep Samsara going

v

Samsara Beeja Butau Bavataha

e What is the Solution?

30) Introduction to Chapter 2 : Continues

T ¥ AR ATEAE,. T oradr frgfw:  Bf,  agutares:
TR et Ffrlig oM ST SR — SR e

tayoh ca sarva-karma-sannyasa-purvakad atmajnanad na anyato nivrttih iti, tadupadidiksuh
sarva-lokanugrahartham arjunam nimitti-krtya aha Bhagavan vasudévah asocyan ityadi |

1) If Samsara has to be eliminated, the cause has to be eliminated
a) Cause = Avidya Sahita Shokha - Moha

b) Goes away only when Vidya comes.

253



II) Tayoho = Shokha Moha Yoho
= Samsara Karana Yoho Na Nvritti
= Elimination of Samsara Karana Shokha Moha can never take place through any
other means, medicine, except "Atma Jnanam®
lIl) Atma Jnanam is the only remedy
IV) What type of Atma Jnanam?
a) Sarva Karma Sanyasa Purvakat, Sahitat
b) Committed pursuit of Atma Jnanam which goes along with Sarva Srokta, Smartha Karma
Sanyasa.
c) Renunciation of all Rituals.
d) Sanyasa Sahita Jnanam gives liberation is translated as Veidika Karma Rahita Jnanam gives
liberation.
e) Another Philosopher :
* Veidika Karma Sahita Jnanam alone gives liberation
* Karmais necessary.
f) There Lord Krishna teaches Atma Jnanam.

IV) Arjuna expressed his Samsara problem.



a) Gita :

q ]% S ED 1] HAMTUG na hi prapasyami mamapanudyad
Wmﬁﬁmm | yacchokam ucchosanam indriyanam |
S{ATH ‘EWQ@H@ avapya bhumavasapatnam rddham

™ QTTUTWT(E[ ﬂTf\qu Il R-< |l || rajyam suranam api cadhipatyam | |2-8] |

| do not see that it would remove this sorrow that burns up my senses, even if | should attain
prosperous and unrivalled dominion on earth, or even lordship over the gods.
[Chapter 2 - Verse 8]

b) My Grief intense, Don’t see any remedy for that.

c) Even if you give entire Earth, Heaven, wealth, my Sorrow will not go away.

d) Money not Cure for Sorrow.

e) Gita:

karpanyadosopahatasvabhavah

¢ i Sa
D [HUHEG R He At HIA:

1Il%‘[]"l\:[ I uaﬁﬁui\(;-adp | prechami tvam dharmasammiidhacetah |
ﬁq: T ﬁl\lr\é a4 yacchreyah syanniscitam brihi tanme

]%W'FQISE ST | i 9L |l R-9|| || Sisyaste'harh sadhi mam tvam prapannam |[2- 7| |




My heart is overpowered by the taint of pity; my mind is confused as to duty. | ask Thee. Tell
me decisively what is good for me. | am Thy disciple. Instruct me, | have taken refuge in Thee.
[Chapter 2 — Verse 7]

* Explicit request of Arjuna
* | surrender to you, | have problem
* Please teach me.
f) Krishna forced to find a remedy.
g) Can't say - | will give you victory in war
* Arjuna is not seeking Name, Status, Fame, because sorrow is intense.
h) To pacify baby, we show toys
e Arjuna not pacified by any such method.
i) Krishna gives Gita Upadesha Atma Jnanam
 Decided to take tole of teacher.
j) Teaches entire humanity
* Arjuna representative student, Nimittam, means, to bless humanity.
k) From Chapter 2 - 11, teaching starts
V) Krishna gives 2 Sadhanas.




a) Gita:

STAT=IHT S3oT:
qUIH TS |
-0 -

EIH =g =4
qQTIHT AIEE: 1 3-3% 0

sreyan svadharmo vigunah
paradharmat svanusthitat |
svadharme nidhanam sreyah

paradharmo bhayavahah | | 3-35] |

Better is one’s own duty, thought devoid of merit, than the duty of another well discharged. Better is
death in one’s own duty; the duty of another is fraught with fear (is productive of positive danger).

[Chapter 3 — Verse 35]

b) Gita :

JETE: HE& HHIUT

SRS EIRSE el
A==t JaT T
THE TRTI=TAA 1 R-¥e ll

yogasthah kuru karmani
sangam tyaktva dhananjaya |
siddhyasiddhyoh samo bhutva

samatvam yoga ucyate | | 2-48 | |

Perform action O Dhananjaya, abandoning attachment, being steadfast in yoga, and balanced
in success and failure. “Evenness of mind is called Yoga.” [Chapter 2 - Verse 48]

e Can’t give up Svadharma.




c) Gita:

G?q(;‘qH?-q Rea<d sarvadharman parityajya

HTHE 30 a7 | mamékam saranam vraja |

T8 T TIUTRET: aham tva sarvapapébhyah
HTETRISATRT AT 39: || 9¢-55 ||| moksyayisyami ma sucah || 18 -66 ||

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; | will
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66]

* Remove all Dharmas.
d) Krishna talks about Sravanam, Nidhidhyasanam, different levels of Sadhanas, meant for
different levels of students.
e) Not only Arjuna in Krishna's mind
f) Mandah Adhikari - Karma Yoga Should have ended at Chapter 3
e Chapter 6 irrelevant, Dhyana Yoga.
g) Can't present both together.

Karma Yoga Upasana Yoga

Pravrutti Marga Nivrutti




h) Not for one and Same Arjuna

Through Arjuna, Krishna Teaches

Mandah Adhikari Madhyama Adhikari Uttama Adhikari
- Karma Yoga - Upasana Yoga - Nididhyasanam
- Saguna Upasana - Atma Dhyanam

i) Gita not meant for Eka Adhikari

e Student was only Arjuna, meant for Students of Different Levels.

j) Arjuna Nimittam Kritya
* Whole world targeted

* Arjuna one of the Beneficiaries.

k) Essence of 57 Verses :
* Atma Ajnanam - Samsara Karanam

e Atma Jnanam - Moksha Karanam.

) This is our Approach to Gita

VI) Diversion - Purva Pakshi :

 Veidika Karma Sahita Moksha Vichara.
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Topic No. 31to 33 :

3F Pl A — AdPHAATTIA DI
THATAABTHTA] Ud S adiq bacd - Ured gq | b afd »

g gamTdoHafsarg =g dacavriaa: sia gaig arg
f=fare: arel: s | IT9s 9 3iMg: 3™ s — <1y Tafy u=f I are =9
HRERY (2.33), PHEANYDPRIA (2.47) Pv PHG aHRGH

(4.15) ST | fIFafegaaang dfes o sremta sfa saq sifa sm=rgT A
o1l | DYUH ? &1 BH G50 T UTTAT S IEHATTOTH

S~ H MU TUH: sfd Pl 7 SIUATT; GBI I— ad: TWUH
Difcd a9 fear uraaaremRe (2.33) sfa gadar

grasiiarteygfaaif¢ar ayiefsarasom 9 oo aRa 9
studatafta gaféay Io vata sia |

tatra kécid ahuh - sarva-karma-sannyasa-purvakad atmajnana-nisthamatrad

éva kévalat kaivalyam na prapyate éva | kim tarhi? agnihotradi-srauta-smarta-
karma-sahitad jnanat kaivalyapraptih iti sarvasu Gitasu niscitah artha iti |

jnapakam ca ahuh asya arthasya — ‘atha cettvamimarn dharmyam sangramarn na

karisyasi |’ [Gita 2-33], ‘karmanyévadhikarasté’ [Gita 2-47], ‘kuru karmaiva tasmattvam’
[Gita 4-15] ityadi | himsadi-yuktatvad vaidikarm karma adharmaya iti iyam api asanka na
karya | katham? ksatrarh karma yuddha-laksanam guru-bhratr-putradi-himsa-laksanam
atyanta-kraram api ‘svadharmah’ iti krtva na adharmaya, tad-akarané ca ‘tatah svadharmarh
kirtim ca hitva papamavapsyasi’ [Gita 2-33] iti bruvata

‘yvavad-jiva’-adi-sruti-coditanam pasvadi-himsa-laksananarh ca karmanam prag éva na
adharmatvam iti suniscitam uktam bhavati iti | 24




In regard to this Matter, some argue as follows : Objection : Aloneness (Kaivalyam) is
surely not won by mere adherence to unaided Self - Knowledge preceded by the
renunciation of Activities; on the Contrary, the indubitable Sense of the Entire BG is
that aloneness has to be won by means of knowledge Combined with the System of
Activities like the Fire - Sacrifice (Agnihotra) Ordained by Sruti and Smrti. They also
point out the following Passages that indicate this Sense of the BG : “On the other
hand, if you do not wage this righteous war” (2.33); “To perform action alone have
you the Obligation” (2.47); “Therefore, perform action alone” (4.15) and so forth. It
need not be apprehended that Veda - Enjoined Actions entailing infliction of pain and
so forth will Promote unrighteousness. Why not? War, the Activity of the Ksatriya
entailing the Slaughter of even one’s teachers, brothers, Children, etc., though Cruel in
the extreme, will nevertheless not make for unrighteousness, because it is the proper
law of a Ksatriya’s life. On the other hand, it is declared that by refusing to fight
“Sacrificing both the law of your life and your reputation, you will incur sin” (2.33)
Therefore, making these affirmations, the Lord emphatically asserts that the Veda-
oriented, life-long activities, though they entail the Slaughter of Animals and so forth,
cannot conceivably be Sinful; for they are Obligatory in their Nature.




31) Introduction to Chapter 2 : Continues

T Hiag 3E:, FERUAATAYARG, HEFBHEAG TS haelld Faed T
wea wE, fh oaft fiEenfesia- wredafiar. v Secawt: st

watg Tiarg fafdra: st 3t

tatra kécid ahuh, sarva-karma-sannyasa-pirvakad atmajnana-nisthamatrad éva
kévalat kaivalyar na prapyaté éva | kim tarhi? agnihotradi-srauta-smarta-karma-sahitad
jnanat kaivalyapraptih iti sarvasu Gitasu niscitah artha iti |

I) Purva Pakshi :

* Eka Deshinaha - Group of Vedantin, Challenger, has commentaries on Gita,
Upanishads (Not Dvaitin - Sankhya / Yoga / Nyaya / Veiseshika / Purva Mimamsa).

a) Accepts Veda Purva and Veda Antha as one Philosophy

b) Repeatedly comes in Gita Bashyam

c) Vedanta Teaches Advaitam, as Ultimate Truth, Aham Brahma Asmi, Jivatma / Paramatma
Aikyam.

d) Sankhya / Yoga / Nyaya / Veiseshika / Purva Mimamsa - Dvaitin, Don’t Accept Advaitam.
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Vedantin Purva Pakshi

Focuses on Veda Purva

Jiva / Jagat / Ishvara - Different
Rituals involve Karakas, Yajamana
Veda Purva Clearly teaches Dvaitam

- Focuses one Vedanta, Gita,
Upanishad

Il) Purva Pakshi :
a) Dvaitam and Advaitam both Valid
b) Taught by Jnani Bhagawan
c) Both Satyam
d) Human being can have Rope snake experience, erroneous perception, Mithya Jnanam
possible.
e) Bhagawan not ignorant like Jiva
* Veda does not teach Jiva, Jagat, Ishwara as false.
f) Bhagawan can't give out false knowledge
g) Dvaitam and Advaitam both valid, Satyam.
h)

There exists 2 Realities

Real Dvaitam Real Advaitam




|) Dvaitam, Advaitam is teaching of Veda

l1l) What is relationship between and Ishwara?

a) Dasa Bava
e Never claim | am God.

b) Jiva Ishwara Bheda real, Satyam.

IV) Veda Antha talks about Jiva Ishwara Abheda, Aikyam.

V) Advaitin :

a) Jiva - Ishwara Bheda unreal, Mithya, born out of Agyanam.

b) It is false difference
c) Jiva has ignorance
d) Bheda talked in Veda

e) Veda not talking out of ignorance

* Bheda and Abheda both real.

V)

Purva Pakshi

Advaitin

- Bheda Abheda Vada
- Dvaita - Advaita Vada

- Abheda Vada
- Advaita Vada
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VII) Question to Ekadeshi :

 How teaching is Dvaitam, Advaitam together?

 Aren't they mutually contradictory

 How can 2 Contradictory things be revealed by same Veda?

VIIl) Eka deshi - Purva Pakshi :

a) No contradiction

b
) Samashti Drishtya Vyashti Drishtya

- One Truth - Within Advaitam Look at Various Parts
- Advaitam - There is Dvaitam
- Macro Angle - Vyashti Drishtya

c) Example :

Samashti Drishtya Vyashti Drishtya

- One India - Look at State
- Advaitam - Kerala, Andhra

d)

Samashti Drishtya

Vyashti Drishtya

Advaitam one Brahman, Bhagavan
is there
Advaitam

Within Brahman (Jiva, Jagat)

Dvaitam




e) Dvaita - Advaita , _
is possible
Bheda - Abheda

 Thatis teaching of Veda.
f) Nothing is unreal
 Bhedais also real, not false, Revealed by Veda Pramanam.
VIIl) Purva Pakshi :
a) Veda Purva :
* Rituals to be performed
* Nitya, Naimitta Karmas
* Perform lifelong
* Value Veda as Pramanam, Study all parts
b) Perform Karmas compulsorily, life long.
c) Yavat Jeevam, Agnihotram Juhoti
d) Favorite Quote of Purva Pakshi
e) As long as one is Alive, Agnihotram must be done
f) Otherwise, will incur Papam
g) No Question of Svarga without Agnihotra, No Question of Getting Moksha.

h) For Moksha or Svarga, must do daily Karmas, Rituals.



i) Isavasya Upanishad :

0% ™ O [ ™ . . waer w
Fd=lede AU SISIE9=3Sd THT: | Kurvan-neveha karmani jijivisec-chatagm samah,
g CIR .1|.-<.|§,|('1\|s|'.1\_(1 q q~,4_f f&;uqa :[\( n 1 evam tvayi nanya-theto'sti na karma lipyate nare [2]

Performing, verily, work in this world should one desire to live a full hundred years. This alone
is right, for there is no other right path. Action never clings to a man following this path.
[Verse 2]

* Live 100 Years performing Karma
 Karmas can't be given up
 To go to Svarga, continue Karma till 100.
VIII) a) For Moksha study Vedanta, get Advaita Jnanam
b) Add Aham Brahma Asmi Jnanam over Karma
c) Sadhana for Moksha = Karma and Jnanam
* Karma reinforced with Brahma Jnanam.
d) Jnana - Karma Samuchhaya gives Moksha.
e) Giving up Karma will give Pratyavaya Papam will obstruct Moksha.
f) Mere Jnanam can't give liberation

g) Vaidika Karma Sahita Jnanat Eva Moksha.




IX) Gita :

JTE : & FHTTOT yogasthah kuru karmani

{AY, A =T 9937 | sangam tyaktva dhanarijaya |
R=afi=ai: |9 HAT siddhyasiddhyoh samo bhutva
HA IRTI=TAd | R-¥< |l | samatvam yoga ucyaté || 2-48 | |

Perform action O Dhananjaya, abandoning attachment, being steadfast in yoga, and balanced
in success and failure. “Evenness of mind is called Yoga.” [Chapter 2 - Verse 48]

X) Gita :

gFRTTaq:FH yajiiadanatapahkarma
T FTIHT aa na tyajyam karyaméva tat |
T3 T qUT yajiid danam tapascaiva
UTaT= TAIYOMH I 95.y || Pavanani manisinam || 18.5 ||

Acts of sacrifice, Charity and austerity should not be abandoned, but should be performed;
worship, Charity, and also austerity, are the purifiers of even the ‘wise’. [Chapter 18 - Verse 5]

* Never give up Karma.




XI)

Advaita Jnanam

Addition to Karma

Not replacement of Karma

XI1)

Karma

XIl1)

Jnanam

2 Wings of a B

ird makes it fly

4

Karma Jnanam for Moksha

Summary - Eka Deshi Vada

2 Pada Teaching

Dvaita - Advaita, Bheda - Abheda

Jnana Karma Samuchhaya for
Moksha

£Z03J




XIV)

No Contradiction

Dvaitam

Advaitam

- Total Angle
- Samashti

XV) Another Argument :

a) Dvaitam - Veda Purva has to be real

- Individual Angle
- Vyashti

b) Any unreal can be projection of ignorance

c) Veda cannot be ignorance born - Jiva - ignorant

XVI) Shankara's reply :

a) Veda Purva does not teach Dvaitam
b) Vedantin does not teach Dvaitam

c) Why Veda does not teach Dvaitam?

e Jiva, Jagat, Karma, Rig Veda priest, Yajur Veda priest

d) Veda Purva does not teach Dvaitam

e Jtis known to all

e) If it teaches Dvaitam and Advaitam, both will be real.
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f) Veda need not teach Dvaitam

 Even before we go to Vedanta, we are already knowing and talking of Dvaitam.

g) Veda teaches what we don't know, unique thing

h) Mimasa Technical :

If Veda Talks of

What we know already

|

Apoorvata

|

- Itis called Anuvada or Arthavada

- Apramanam

- Unique New thing
- Pramanam

- Not Teaching

i) Example :

* Feel cold - Sit near fire

* Agir Himasya Beshajam...
j) Purva Mimamsa :

e Is this teaching of Veda

* People follow without Veda also

k) All Dvaita vakhyams of Veda are Anuvada, Artha vada, not Pramana Vakhyam, not teaching
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) Tat Paryayacha Shad linga for Analysing Veda

Upakram Upasamhara Abyasa Apoorvata Phalam

Artha Vada

m) What is newly taught is called teaching
* Dvaitam is Anuvada, not teaching of Veda.
n) Same holds for Bheda, Anuvada, not teaching
p) Nobody says, | am omniscient
q) If teaching, where no Veda, people should not talk about Srishti
r) Dvaitam, Bheda - Not Vedic teaching.

s)

Karma Sadhana Jnana Sadhana

Purva Bhaga Antha Bhaga

t) Samuchhaya gives Moksha
 How you say Jnana Matram gives Moksha?
e Technical Analysis.

Revision : Summary Chapter 1:

I) Shankara Summarises - 57 Verses :

* Introduction to Bhagavad Gita by Vyasacharya.
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II) Don’t get Carried Away by the Primary meaning

* Inand through, there is a hidden meaning.

Ill) Atma Ajnanam is the Samsara Karanam
e Atma Jnanam alone is Moksha Karanam
 Thisis the hidden idea in 57 Verses

IV) Krishna gives Atma Jnanam from Chapter 2 - Verse 11
Gita Sara :
* Atma Jnanat Moksha
* Gitais a Moksha Shastram.
V) Vedanta Eka Deshi :
* Have Different View Studying the same Gita and Upanishads
VI) Eka Deshi Matam :
a) Veda should be totally taken as Pramanam.
* Never focus on Veda Antha alone

* |t will be a lopsided view

b)

Veda Purva Veda Antha
- Reveals Dvaitam - Reveals Advaitam
- Vyashti individual - Samashti
- Legs, Hands - Totality, one man




Veda is a Mixture of Ultimate reality

Dvaitam - Advaitam

Bheda - Abheda

d) Sadhana - Purva Pakshi :
* Jnanat Eva Kaivalyam - Shankara is wrong
 Mere knowledge only partial Sadhana of Veda Antha.
e) Can't ignore Sadhana given by Veda Purva
e Srouta Karmani, Agnihotra etc.
f) Have to combine Jnanam and Karma
* By the combination one attains Moksha
* Jnana, Karma Samuchhaya Sadhana
VIl) Shankara refutes Eka Desha philosophy
a) Dvaita - Advaita vada :
Purva Pakshi :
* Veda Purva teaching Dvaitam can never say this.
b) Shankara :

* Whoever has not studied Veda Purva should be in Advaitam.

c) Before coming to Veda, people are talking about Dvaitam.




d) Purva Pakshi : Sadhana:
e Jnanam and Karma have to be combined.

e) Basis for Jnanam and Karma - Ashraya are different.
f)

Basis
Karma Jnanam
| |
- | am a Karta is Basis for all Karmas - Aham Akarta
(Laukika, Sroutha, Smartha) - Akartrutvam
- Kartrutvam

g) Combination Means :

 |am Karta and Akarta also

» Kartrutva and Akruta attributes are Opposite, can’t Co-exist in one ‘Aham’.
h) Universal Law :

* Opposite attributes can’t Co-exist in one and Same Substance.

No Problem

| am Karta You are Akarta




j) In One | - Aham

Karta / Akarta Can’t Co-exist at same time

Light / Darkness

Can’t Co-exist at Same time

L) Co-existence is required for Jnanam (Akartrutvam) and Karma (Kartrutvam)

m) A Person can’t Practice both Simultaneously.

VIIl) Advaitins Argument :

a) Kartrutvam

Akartrutvam

Mithya

Satyam

b) Gita :

TgaUY {1 g9
I[UTRHIRIETRT: |
O FAHY A

[N

=R aNE=TH I 9-23 1l

caturvarnyam maya srstam
gunakarmavibhagasah |
tasya kartaramapi mam

viddhyakartaramavyayam| |4-13| |




The fourfold caste, has been created by Me, according to the differentiation of Guna and

Karma; though | am the author thereof, know Me as non-doer and immutable.
[Chapter 4 — Verse 13]

c) Grihastha :

| am

Akarta
|

Karta

|

- Paramartika Drishti
- Real Nature
- Satyam

- Vlyavaharika Drishti
- Mithya Nature

d) Both can Co-exist in Satyam - Mithya Binary format.
e) Example:

Co-existence

Dry Sand

Mirage Water

Example:

Co-existence

Rope

Rope Snake




Example : Co-existence is Possible

Waker Dreamer
| !
- Turia Brahman - Vyavaharika Jiva, Paramatma,
- Satyam Jagat
- Light - Jiva - Jagat Ishvara
- Satyam, Jnanam, Anantham - Mithya
Brahma - Darkness
- Infinite - Finite

f) Opposites can Co-exist if one is Real and Other is Unreal.

g) Ekadeshi :
Atma Anatma
- Satyam - Satyam
- No Mithya
- Body, Mind, Jagat

* Jnanam and Karma can’t Co-exist.

h) One has to be either Following Jnanam and Karma.
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IX) 15t Argument :
a) Ekadeshi
e Kartrutvam, Akartrutvam are of Same equal Degree of reality.

b) Hence can’t Accept Kerala Jnanam (Mere Knowledge) of Turiya Atma can give Moksha

X) 2" Favourite Argument of Shankara

Primary Candidate for

Karma Jnanam
| i
- Grihastha Lifestyle - Sanyasi
- Can’t get Moksha - Dedicate lifestyle to Sravanam /
Mananam / Nididhyasanam

Xl) Grihastha :
* Promotes PORT
* Possessions, obligatory duties, Relations, transactions.
 'PORT' Promoting life style.
XIl) Sanyasa :
* Minimizes PORT.
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XIl) a) Karma and Jnanam are meant for 2 Different candidates
b) Have different infrastructure
c) Krishna does not combine
e 2 Sadhanas are for 2 Different groups leading, 2 Different life styles.
XIV) Gita :

TRTTETETH | $ri bhagavanuvaca |
EN LS G A ERC IRG S loke'smin dvividha nistha

g1 A<kl AT | pura proktta maya'nagha |
SIGEIRIGESIFSIGI jianayogena sarhkhyanam
FHIEIA TRTEE N 3-3 1 karmayogena yoginam | |3-3| |

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 — Verse 3]

XV) Since candidates, life styles are different, no Samuchhaya possible.
XVI) Topic 9 Onwards - Ekadeshi
a) Purva Pakshi :

e Claims Jnana, Karma Sanyasa.




b) Kechitu Ahuhu :
* Topic 9 Onwards.
c) In Mundak Upanishad :
* This Purva Pakshi called Eka Shastra Vadi
d) Here Eka Deshi Vadi
e) In Sanyasa lifestyle :
* Remove all duties
f) Remove sacred thread, Tuft
e Disqualified from Sandhya, Agnihotram, Gayathri, Sraddham, Tarpanam.
g) No Laukika, Srouta, Smartha Karma
h) For Ekadeshi Sanyasa lifestyle Dreadful where Karmas are Absent.
* Religious life is Renounced
* No Puja.

i) Morning - Sravanam

Noon - Mananam - For Sanyasi

Night - Nididhyasanam |
j) Do Karma, get Jnanam
* No Kaivalyam with only Jnanam.

k) If Jnanam can’t give Moksha, then what gives Moksha?



L) Karma Sahita (Agnihotra, Sandhya) Jnanam gives Moksha.
m) Religious life Style is Compulsory with Srouta Karmas - Agnihotram, Sandhya...

n) Smartha Karmas :

 Ram Navami, Navaratri, Diwali, Shiva Panchayatana Puja, Deligently follow.

o) Along with Karma, combine Aham Brahma Aasmi Jnanam then Moksha
p) Karma Sahitat Kaivalya Praptihi

g) This is the teaching of entire Gita

32) Introduction to Chapter 2 : Continues

' TR ‘?6 g qEa ge |

TH 9 oMy o e — o AT we wenm A e

‘karmanyévadhikarasté’, ‘kuru karmaiva tasmattvam’ ityadi |

jiapakam ca ahuh asya arthasya - ‘atha céttvamimarm dharmyarh sangramarh na karisyasi |’

Purva Pakshi Continues :
1) Jnapakam :

* Pramanam Vakhyams of Gita Shastram.
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II) Asya Arthasya :
* Pramanam for their conclusion

* Jnana Karma Samuchhaya.

Ill) Gita :
27 ST = atha céttvamimam dharmyam
agH | FRE | sangramam na karisyasi |
dd: {-Gl'cilﬁ a?rr“ﬁ e tatah svadharmam kirtim ca
& IEEaT= ™ 1 R-32 0 || hitva papam avapsyasi | | 2.33 ||

But, if you will not fight this righteous war, then having abandoned your own duty and fame,
you shall incur sin. [Chapter 2 - Verse 33]

a) Have to do your duty, Svadharma Anushtanam.
b) If you give up your Svadharma, you will get Papam
c) Get Pratyavaya Papam, no question of Moksha

d) Can't get Manushya Loka, only will get Narakam.




IV) Gita :

a?ﬁﬂaaﬂ%qﬂ{{-a karmanyevadhikarastée

HT '-hc\*)‘i < | ma phalésu kadacana |

HT Cbl—?'-h(ﬁ%@li\: ma karmaphalaheturbhiah

qar g Qqﬁt}fSl‘c—da’TﬁfﬁT | _Yw || | ma té sangd'stvakarmani || 2-47 | |

Thy right is to work only, but never to its fruits; let not the fruit of action be thy motive, nor let
thy attachment be to inaction. [Chapter 2 — Verse 47]

a) Have to do Karma - Have no choice Karma
* No choice in Karma Phalam.
b) Can't give up Karma Phalam
c) Ma Karma Phala Hetur Buhu Matey Sangostvu Akarmani

d) Renunciation of your Svadharma can't be done

V) Gita :
QET ST 'i'?d ch—'i evam jnatva krtam karma
t‘[:c[T[rﬁ[ Hﬂ@‘ﬁ[ parvairapi mumuksubhih |
S 3 Cb*—lcl AT kuru karmaiva tasmat tvam
ﬁ: "i{:‘d'{ FaH 1l 2-2% puarvaih parvataram krtam || 4-15 | |




Having known this, the ancient seekers after freedom, also performed action; therefore, you
too, perform action, as did the ancients in the olden times. [Chapter 4 — Verse 15]

a) Therefore, you have to do Karma, without Karma no Moksha.

b)

Karma

Not going to office

Veda Vihita Karma

Srouta Karma

Smartha Karma

(

J

!

Compulsory for Moksha

c) Therefore Gita is Teaching Jnana Karma Samuchhaya.
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33) Introduction to Chapter 2 : Continues

fienferheng Stk wd et gt T AU 3mwrgt 7 @, wom, gt W ggmer
WA RHTAETY Fo=eE, Aty @ud: 3 hen 7 semiy, Tee o

‘T @ FifT ¥ feen Ty’ g ge 9re- Sarfsfeifee wntearaeoTt
o HUUT WA a7 e 3 g s waf gfin

himsadi-yuktatvad vaidikarm karma adharmaya iti iyam api asanka na karya | katham? ksatram
karma yuddha-laksanam guru-bhratr-putradi-himsa-laksanam atyanta-kriram api ‘svadharmah’
iti krtva na adharmaya, tad-akarané ca ‘tatah svadharmarn kirtirh ca hitva papamavapsyasi’

iti bruvata ‘yavad-jiva’-adi-Sruti-coditanar pasvadi-hirsa-laksananarm ca karmanar prag éva
na adharmatvam iti suniscitam uktam bhavati iti |

|) Long sentence

II) Purva Pakshi adds a note which we also accept.

IIl) Some of the karmas in Shastra involve violence
* Vihita Karma involves violence

e Bothin Srouta and Smartha Karmas.
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IV) Srouti Karma :

* Animal Sacrifice Part of Ritual.

e Rituals Compulsory, fall within Nitya Naimittika Karma.
V) Smartha Karmas :

e  Smruti Vihita karmas.

Arjuna :
Svadharma

l

Fight War

Involves Violence, Himsa

Killing his own Gurus, family members

V1) a) In both Srouta, Smartha Karmas, Himsa is involved
b) There is a General Vedic Rules

* Himsa is Papam, violence should not be taken, Ahimsa Paramo Dharmaha..
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Doubt
|
| |
Ahimsa Paramo Dharmaha Sroutha Smartha Karma
| |
- General Rule - Apavada
- Samanya - Visesha
- Utsarga
d) Example :
Red Traffic Signal
|
| |
General Apavada / Visesha
| |
- All Stop - Exception Ambulance, Police, Fire

Engine
- Signal Rule Irrelevant

* Both Provided by Constitution, Traffic Police.
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General

Shastra Special Prescription

- No Himsa

Animal Sacrifice
Apavada will not produce Papam
If not Done, Pratyavaya Papam

Police Man Kills

Ordinary man Kills

- Not Murder
- Apavada

Murder

g) Sroutha, Smartha Karmas should not be given up Even if Violence is there.

h) Vedic Students may Doubt Himsa as Adharma
At the end of Ritual Asked to eat it as Prasad also in Veda.

Vi)

Arjuna

Ksha

triya

Killing is Duty for Protection of Dharma
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a) Gita:

FHUTHH T: TZAG
STFHHT T FH I: |

| FheArHg=Y

d geh: FeHHEd || ¥-2< |

karmanyakarma yah pasyéd
akarmani ca karma yah |

sa buddhiman manusyésu

sa yuktah krtsnakarmakrt | | 4-18 ||

He, who recognises inaction in action and action in inaction is wise among men; he is a yogi
and a true performer of all actions. [Chapter 4 — Verse 18]

b) Gita :

A EHE R TaH,
AT efearAaH. |
TATITEA 20
FGHIHATE: 1| 23-< |

amanitvam adambhitvam
ahimsa ksantirarjavam |
acaryopasanam saucam

sthairyam atmavinigrahah || 13-8 | |

Humility, unpretentiousness, Non-injury, forgiveness, uprightness, service to the teacher,

purity, steadfastness self-control...[Chapter 13 - Verse 8]
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c) Gita:

S{edd @ éEI': antavanta imé déhah

A IEhRT: IROT: | nityasyoktah saririnah |
aq:m‘%m‘“rsqﬁqm anasino'praméyasya

AT AR | R-2< 1 tasmad yudhyasva bharata | | 2-18 | |

It is said that these bodies of the embodied self have an end. The self is eternal, indestructible,
incomprehensible. Therefore, fight, O Bharata.[Chapter 2 - Verse 18]

* Therefore Fight.

VIl
) General Rule Apavada, Visesha
- Ahima - Svadharma
- As Kshatriya, it will involve Violence
a) Gita:
qﬁW W paritranaya sadhuanam
= vinasaya ca duskrtam |
[dARMA 9 g=hdH_ | Y >KI
aﬁw:ngﬁq dharmasamsthapanarthaya
SRTITH ?:[ :gj'-\[ N Y-< sambhavami yugé yugé | | 4-8] |




For the protection of the good, for the destruction of the wicked and for the establishment of
righteousness, | am born in every age. [Chapter 4 — Verse 8]

IX) a) Yuddham not Papam but Punya Karma

b) Shastra Yudha Lashana Karma

c) Ahimsa done, Guru, cousins killed, teacher killed

d) Extremely cruel, but as Svadharma - Sreyaha comes under Vihitam karma for Kshatriya.

e) Apavada, exception not Papam
f) Becomes punya karma also

g) Not doing that will become Papam
X) Atyanta Kruram Api Svadharma Hetu Api Na Adharmaya Bhavati
a) No papa Karanam
b) Tat Akarane Che :
* If not fought, will shirk duty, incur Papam
c) Smartha karma not Papam even if it involves Himsa
d) Vedic rituals not Papam even if it involves Animal sacrifice
e) As part of Svadharma, Himsa is acceptable
f) Vedic ritual prescribed as compulsory for all
g) Animal sacrifice is a part of Kamya Karma
h) Giving up Kamya karma is not Papam.

i) If Nitya Naimitta karma, involving animal Sacrifice, one has to do.




XI) Grihastha has 21 Compulsory Rituals
a) Animal sacrifice in Nitya Karma not Papam
b) Non performance will incur Pratyavaya Papam
c) Yavat Jiva - Vedic statement
d) Yavat Jivam Agnihotram Jhoti
 Aslong asoneis alive, do Agnihotram necessarily perform

* Thisis a sample statement which represents all compulsory 21 Samskaras Rituals to
be done by a Grihastha.

e) Yavat Jivat Sruti - idiom refers to this Vedic Statement, refers to all Vedic rituals.
f) Yavat Jivat Adhi Sruti Vakhyam, Choditam (Prescribed)
g) Pashu not cow, but it is Yuga Pashu
h) Arya Samaj - Founded by Dayananda Saraswati, established Veidika Matam.
* All Rituals with animal sacrifice, should not be taken literally.
i) Animal sacrifice in Veda, make a Pishta Pashu, doll Pashu

» Offer to Yagya

* Symbolic gesture of lower animalistic tendencies, Vasanas.




XIl) We have 2 Tendencies

Animalistic Tendencies Spiritual tendencies

I
- To drop these Tendencies Make

animals out of Dough like
Murukku
- Pishta Rashu

XIIl) Tradition believes it is animal sacrifice
* Prag Eva Na Adharmatvam
* Even before teaching Gita, this Rule has been established in Veda.
XIV) Not new interpretation after Gita has come
* Srouta and Smartha Karma is not a Papam even, if it involves Himsa.
e All have to do Srouta, Smartha karmas involving Himsa or not.
XV) Purva Pakshi - Eka Deshi :
e Apart from studying, Vedantin must do all karmas to attain Moksha.
XVI) Purva Pakshi’s Essence :
a) Srouta, Smartha karmas are compulsory even if they involve Himsa
b) Without that Moksha, Svarga, Punar Manushya Janma not possible.
c) Only Narakam will come
d) Therefore, better follow Karma.
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tad asat, jiana-karma-nisthayoh vibhaga-vacanad buddhi-dvaya-asrayayoh |

asocyan ityadina [Gita 2-11] bhagavata yavat ‘svadharmamapi cavéksya’ iti [Gita 2-31]
étad-anténa granthéna yat paramartha-atma-tattva-nirtipanar krtar tat sankhyam |
tad-visaya buddhih atmano janmadi-sad-vikriya-abhavad akarta atma iti prakaranartha-
niripanad ya jayate sa sankhya-buddhih, sa yésar jiiani nam ucita bhavati té sankhyah |
étasya buddhéh janmanah prag atmano déhadi-vyatiriktatva-kartrtva-bhoktrtvadiapékso
dharma -adharma -vivéka-piirvaké moksa-sadhana-anusthana-nirupanalaksano yogah,
tad-visaya buddhih yoga-buddhih, sa yésam karminam ucita bhavati té yoginah |

tatha ca bhagavata vibhakté dve buddhi nirdiste - ‘ésa té:'bhihita samkhyée

buddhiryoge tvimam srnu’ iti | tayoh ca sankhya-buddhi-asrayam jianayogéna

nistharm samkhyanam vibhaktam vaksyati - ‘pura’ vedatmana ‘maya prokta’ iti |

tatha ca yoga-buddhi-asrayam karmayogéna nistham vibhaktar vaksyati - ‘karmayogéna
yoginam’ [Gita 3-3] iti | évamn sankhya-buddhirm yoga-buddhirh ca asritya dveé nisthé
vibhakté bhagavata éva ukté jiana-karmanoh kartrtva-akrtrtva-ekatva-anékatva-buddhi-
asrayayoh eka-purusaasrayatva- asambhavam pasyata |
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Reply : All that has been said above is vacuous. For, the discipline of Knowledge and
that of Action, rooted in two kinds of understanding, have been clearly distinguished
from each other. The content of the Next beginning from — “Those who should not be
grieved for” (2.11) and ending with “And in view of the law of one’s life” (2.31), where
the Lord elucidates the eternal Truth of the Self — is the Samkhya. This teaches that
the Self, being free from the Six - Fold transformation like birth and so on, is a Non-
agent. This knowledge, generated by the Study of the relevant context (Prakarana), is
the Samkhya knowledge. Those for whom this knowledge is appropriate are the
Samkhya's. Prior to the birth of this knowledge is the State of Yoga Characterised by
the Performance of Activities instrumental to liberation. Such performance is based on
the Discrimination between righteousness and Unrighteousness; it depends on the
notion that the Self is other than the Body, etc., and is an agent of actions, a reaper of
the Fruits thereof and so forth. This kind of knowledge is the Yoga-knowledge. Those
for whom it is appropriate are the Yogin's. Accordingly, the Lord has made a Clear
Distinction between these two kinds of knowledge - the knowledge of the Samkyas
rooted in the understanding of the Samkhya, and that of the Yogins rooted in the
understanding of the Yoga. Thus realising the incompatibility, at one and the same
time in one and the same Person, of Jnana (Knowledge) and Karma (Action), and also
with due regard to the understanding of Samkhya and Yoga, the Lord has
Discriminated between the two disciplines. The incompatibility (Above referred to) is
due to the fact that knowledge and action are rooted respectively in the notions of the
Non-agency and of the Agency of the Self, and in the perception of unity and of
Plurality in the world.




34) Introduction to Chapter 2 : Continues

g 3 A, IFehAEarn: faureesre. Ifggarsr==: |

tad asat, jiana-karma-nisthayoh vibhaga-vacanad buddhi-dvaya-asrayayoh |

1) a) Shankaras here answers in a Nutshell, will be elaborated
b)

Answer

Logical Scriptural

c) Your View is invalid, Asatu because of 2 Reasons.

Il) Reason no. 1:

a) Jnanam and Karma are Prescribed for 2 Different Candidates leading 2 Different Lifestyles.
b)

2 Lifestyles

PORT Pradhana PORT - Renunciation Lifestyle

c) 2 Different infrastructures, 2 Different Ashramas (Technically).
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Ill) Reason No. 2 :

a) Buddhi Dvaya Ashrayatvat

b) Logical Answer

c) Both based on opposite ideas

d) 2 different knowledges, perceptions, views.

e)

2 Perceptions - Based on

* Time allotted is Different.
Revision : Gita Introductory Portion :
|) Don’t be bothered about Literal meaning of 57 Verses
II) Extract hidden message
a) Self ignorance is the Cause of Samsara
* Self knowledge is the Solution.

b) Self knowledge can give Moksha independently.

| am Karta | am Akarta
| |
- Ahamkara Pradhana lifestyle - Sakshi Pradhana Lifestyle
- Dwell on | am Ahamkara, 75% of - Dwell on 75% as Sakshi in life
the Time
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c) Does not require Support of Vedic Rituals, Veidika Karma
d) Veidika Karma Rahita Kevala Jnanam Moksha Sadhanam.
e) Positive Language :
e Sanyasa Sahita Jnanam Moksha Karanam.
f) For Shankara :
* Veidika Karma = Absence (Abava)
= Sanyasa
l1l) Opinion of Vedanta Ekadeshi : Samuchhaya Vadis
 Their View... Topic9- 10, 11
e Shankaras Answer - Topic 12
IV) Vedanta Eka deshi Matam, Samuchhaya Vadi :
a) Jnanam must be combined with Karma for liberation
b) Gita :
* Krishna presents Arjuna's Svadharma as Yuddham as the Karma - Yuddhaysva...
c) Yudham is Smartha Karma
d) Krishna’s teaching in the Gita is Jnana Smartha Karma Samuchhaya

e) Must come to Srouta karma - Vedic rituals.

f) Purva Pakshi :

e Stress is on Karma in Gita.




g) How Jnana Matrena Moksha?
V) Shankara's answer in a Nutshell - Topic 12, Sankshepa Uttaram, then elaborates.
V1) Profound, important words in Topic 12
a) Tatu Asatu :
* View of Eka deshi is false, wrong, Dushtam.

b) Jnana Karma Nishtayo Vibhaga Vachanam Asti

Nishta = Lifestyle

Grihastha Sanyasi
- Karma - Jnana Nishta
- Dedicated to Rituals - Dedicated to Jnanam
- PORT Pradhana - Sravanam / Mananam /
Nididhyasanam
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Nishta

2 Meanings

Assimilated Knowledge

VIl) Reason No. 1:
e To refute Samuchhaya.
a) 2 Nishtas are Vibhaga Vachanat

Here lifestyle Designed for
Committed lifestyle for Sravanam /
Mananam / Nididhyasanam or
Pancha Maha Mahayagya

» 2 are Distinct statements, Prescribed for 2 Groups of people, candidates.

b) One group does not have either.

c) They are mutually exclusive.

VIll) Gita :

2RI ETIAT |

Si=h s =eErar =et

gT di<hl HATA |
SATAAE T TS
FHEE I T 1 23 1)

$sri bhagavanuvaca |
loke'smin dvividha nistha
pura proktta maya'nagha |
jAanayogena samkhyanam

karmayogena yoginam | |3-3] |




The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 — Verse 3]

* 2 Pradhana life styles, can't Co-exist.
IX) Reason No. 2 - For refuting Samuchhaya :
e Jnana Dvaya Buddhi Tvayam Ashrayatvam Asti
a) Jnana Pradhana Lifestyle, Karma Pradhana Lifestyles, have 2 different knowledges as the
basis, key note, Adhara Sruti.

b) Buddhi used here as Jnanam.

Buddhi — 2 Meanings

Intellect Knowledge

Shankara uses very Often in Gita

Jnana Dvayam

2 Distinct Knowledge

d) Ashraya = Basic.
303




2 Nishtas

2 Distinct Knowledge, Foundation

Karma

X)

Jnanam

Foundations for Nishta

Karma

|

Jnanam

Aham Karta Jnanam
Excludes Powerfully Aham Akarta
Foundation for Srouta, Smarta

Karmas

Aham PORT Sahita
Early part of Life

|

- Aham Akarta Jnanam
- Aham PORT Rahitaha
- Later Part of life

\

- Diagonally Opposite
- Can’t Co-exist in one Person at same time
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XI) Kartrutvam and Akartrutvam Virodha exists (Viparita Ashrayatvam Asti)

XIl) Advaitin can talk of their existence.

a)
Kartrutvam Akartrutvam
| |
Mithya Satyam
| |
|
Can Co-exist
b) 2 Orders of Reality
c) Ekadesi Vadi :
Kartrutvam Akartrutvam
| |
Mithya Satyam
| |
|
One Reality

XIIl) Tatu Asatu = Kartrutvam is Mithya
* Ashraya Bhedat = Adhikari Bhedat

* Jnanam and Karma Mutually can’t Co-exist in the same Plane

 Thisis Sankshepa Uttaram, Elaboration follows.




35) Introduction to Chapter 2 : Continues
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asocyan ityadina [Gita 2-11] bhagavata yavat ‘svadharmamapi cavéksya’ iti [Gita 2-
31] étad-anténa granthéna yat paramartha-atma-tattva-niripanam krtam tat
sankhyar, tad-visaya buddhih atmano janmadi-sad-vikriya-abhavad akarta atma iti
prakaranartha-niripanad ya jayaté sa sankhya-buddhih, sa yésam jiani nam ucita
bhavati te sankhyah.

Karta Akarta

| |

Vyavaharikam Paramartikam
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II) Long Sentence, Whole Paragraph

1)

V)

Central Portion of Gita

Chapter 2 - Verse 11 to Chapter 2 - Verse 30

Paramartha Atma Tattva Nirupanam

Real nature of Self - | - Atma

Self

Sthula, Sukshma, Karana Sharira Vyatirikta Atma

Panchakosha Vyatirikta

Aparamartha Atma - Sakshi Turiyam

Tattvam = Svarupam, Nirupitam Asti, Clearly talked
about
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V)
Nature of Atma

7/ Features

Nityaha Satyam Akarta Abokta

Sarvagya

Nirvikara

V1) Tat Vishaya Buddhihi Sankhya Buddhi Bavati.
* Buddhi=Jnanam
 Knowledge is called Sankhya Buddhi.
VIl) What is Nature of Atma?
* Shad Vikriya, Abavat, Akarta, iti.
a) Atma is Akarta - Free from all Actions.
b) Shad Vikriya Abavat
* Free from 6 fold Modifications
* Janma - Adhi....

c) Asti, Jayate, Vardate Viparnimate, Apakshiyate, Vinashyati.

Ekaha

A

d) Law :

 What can’t change, can’t Act.
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e) Change = Action, both Synonymous.

f) Atmanaha Nirvikaratvat, Atma Akarta Asti.

g)

Sankhya Buddhi That Atma Jnanam is
born, arises in intellect

Atma Jnanam

h) Prakaranartha Nirupanat :
* Through the Analysis of Verses Chapter 2 - Verse 11 to 30.
i) Knowledge arises not in Sthula, Karana Shariram but only in Sukshma Shariram - Intellect.
j) Knowledge Arises because of Nirupanam, through Analysis, of Prakarana Artham, Portion
from Verse 11 to 30.
k) Prakaranam - Verse 11 to 30, Portion
e Artha - Teaching
L) By the Analysis of Verses 11 to 30 Atma Jnanam arises in the Mind of the Student.
m) Such a Knowledge is called Sankhya Buddhi, Atma Jnanam.
n) Atma Jnanam is renamed here as Sankhya Buddihi
VIIl) Those wise People, for whom this knowledge is well Deserved, Uchita, Appropriate,
worthy.
a) Those Qualified, Prepared, Mature People.



b) Who are ready to drop all their Activities and Commit the rest of life exclusively for
preservation, Nourishment and Assimilation of that Atma Jnanam.
c) Tey Sankhya :

 Those Mature people who have the Knowledge and ready to Spend exclusively to
Sravanam / Mananam / Nididhyasanam... Remove doubt.

d) Important Paragraph :

Shankara introduces 3 Words

Sankhyam Sankhya Buddhi Sankhyaha

Atma Atma Jnanam Atma Jnani

* Register well in Intellect.
e) Jnanam and Karma can never Co-exist - Building is going to be Constructed in following
Section.
1X)

Next

Yoga Yoga Buddhi Yogi

Karma Karma Buddhi Karmi




36) Introduction to Chapter 2 : Continues
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étasya buddhéh janmanah prag atmano déhadi-vyatiriktatva-kartrtva-bhoktrtvadiapékso
dharma -adharma -vivéka-purvako moksa-sadhana-anusthana-nirupanalaksano

yogah, tad-visaya buddhih yoga-buddhih, sa yésam karminam ucita bhavati te

yoginah.,

1) Parallelly he is developing 3 Words, Yoga, Yoga Buddhi, Yogi.
II) Yoga = Veidika Karma
IIl) What is Veidika Karma?

e 1t Nature of Karma.

a) Etasyaha Buddaha Janmanaha Prak Karma Bhavati

* Veidika karma exists before the rise, Utpatti of Atma Jnanam.

b) Buddhi = Sankhya buddhi = Atma Jnanam
* Janma = Rise, emergence, Jnana Utpatti

* Prak = Before. 311




c) 2"d Nature of Karma / Yoga :

 Atmanaha Dehadhi Vyatiriktva, Kartrutva, Boktrutva Apekshaha Karma or Yogaha
Bhavati.

d) Veidika karma also requires a type of Atma Jnanam which is different from another Atma

Jnanam.

) 2 Types of Atma Jnanam

Based on Vedas

Based on Veda Purva Bagha Based on Veda Antaha

f) Common features :

 Knowledge of Atma different from the body which survives death.
g) 1t One :

* Deha Vyatirikta Atma Jnanam.
2" One :

 Deha Vyatirika Atma Jnanam

IV) a) Common to both :
 Atma is different from the body, which survives the death of the body

* Continues to exist even after body is cremated or buried. 312




b) What is uncommon?
Karma - Atma:
 Atmais travelling finite Atma
* Requires 13 Days Karma of Children
* For Shanti of Atma, do Prayaschittam
* Sending Soul to Svarga
* Savindi Karanam
* Join one Atma to forefathers
* Karma Bokta Atma.
* Deha Vyatirikta Kartru - Atma Jnanam required for all Karmas.
 Knowledge of Atma different than the Body, which is a Karta, travels after death.
* Travelling Atma = Chidabhasa Atma
= Pratibimba Chaitanya Atma
= Reflected Consciousness Atma
* Punya, Shukla Gathi, all with regard to this Atma.
* Deha Vyatirikta Kartru Atma Jnanam.

e Associated with Veda Purva Bhaga, Veidika Atma.



c) Atma No. 2 :

d)

* Deha Vytatirikta Aakartru Atma Jnanam
e Different from Body

e Survives death of body

* Chit Amsha

 Not go to Svarga, Narakam, will not require Sraddham, Tarpanam, will not have any
travel, Gathi.

* Deha Vyatirikta Akartru Atma Jnanam, Connected with Vedanta Bhaga.

« 2" Atma = Bimba Chaitanyam, Original Consciousness.

One Atma name given to

Bimba Pratibimba Chaitanyam
| |
- Akartru Atma - Kartru Atma
- Dealt in Jnana Khanda - Does rituals, Vyavahara
- Karma Khanda
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During Veidika Karma which Atma we Focus?

Chaitanyam

Never focus on Original Consciousness - Bimba

Veidika Karma depends on Karta, Bokta, Pratibimba
Chaitanyam, Punyavan, Papi

f) Dehadhi Vyatiriktatva Kartrutva Boktrutvadhi Apeksha

 Karma dependent on an Atma, Pratibimba Chaitanyam, which is different from the

body, which is Karta, Bokta.
g) Atma No. 1

* Pratibimba Chaitanyam based is Veidika Karma.
h) Other one is Atma no. 2

I) How can you combine Atma 1 and 2 Groups.

PORT Group

PORT Rahita Group
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How can you fit Square peg in a Round hole?

V) Veidika Karma Jnani

- Yoga - Karmas - In Atma 2
- InAtmal

\

- Can’t Combine
- Reflected Consciousness = Waker, Dreamer, Sleeper - Ahamkara
- Original Consciousness = Turiyam

Revision : Shankara's introduction to Bhagavad Gita - Topic 14 :

1) 15t Part of introduction :

a) Gita = Revival of Vedic teaching

b) Summary of Chapter 1 - 47 Verses, Chapter 2 - 10 Verses

c) Shankara comments on Vyasa's introduction of Gita

I1) 2" Part of introduction :

a) .
Arjunas Problem = Samsara = Sorrow

|

Atma Ajnhanam

|

Solution — Atma Jnanam

316



b) Chain of Samsara :

Atma Agyanam -> Root Cause of Cycle

Ahamkara — Mamakara Abhimana

Raaga - Dvesha

Punya - Papam Karma, Dharma - Adharma Karma

Punar Janma

c) Atma Jnanam = Solution

d)

Atma Jnanam

With Karma Support gives Moksha

|

- Purva Pakshi - Ekadeshi
- Atma Jnanam alone gives Moksha

Without Karma Supports

|

- Shankara : without Association of
Rituals is called Sanyasa
(technically)

- Veidika karma need not join
Jnanam to give Moksha




I11) 37 Part of Introduction
a) Vedantic Ekadeshi - Subgroup of Advaitam.
b) Powerful Group, Prevalent During Shankaras time
c) Purva Pakshi : Discussed in 3 Topics - 9, 10, 11
d) Shankaras reply :
* Topic12,13,14
e) Ekadeshi :
* Jnana Karma Samuchhaya Vadi.
f) Corollaries : Purva Pakashi :
* Do Nididhyasanam till end of life
Do Karma till end of life (100 Years)
e Sanyasa concept is wrong.
IV) Shankara :

a) 2 Arguments

|
|
Vibhaga Vachanat
|

- Shastric Argument
- Sruti Pramanam

Buddhi Dvaya Ashrayatvam

|

- Logic / Reasoning
- Yukti Pramanam
- Topic 13, 14




b)

Karma Pradhana

Has one basis of One
understanding

Invokes Aham Karta Bavana
Ahamkara | Occupies, Dominates
intellect 75% of time

PORT Associated | Dominates

Jnana Pradhana

Has one Basis of Understanding
Invokes Aham Akarta Bavana
Sakshi I, Shuddha I, Occupies

2 Lifestyles
| |
- Sravanam / Mananam /
Nididhyasanam
intellect 75% of time
- Sakshi | Dominates Mind
PORT

Possession Secure

Obligation Duties

Relations

 Ahamkara = PORT - Occupies Mind

e Karma Pradhana.

Transaction
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d) 2 Lifestyles

Ahamkara Dominated Sakshi Dominated

 What you give top Priority
e) In 2nd Chapter - Introduction we find this

f) This is Summary of Chapter - Introduction in Topic 13

V) 3 Words - Krishnas Language
| |
Sankhyam Sankhya Buddhihi Sankhyaha
Atma Atma Jnanam Atma Jnani
Vl) Gita :
=TRT3 =TT | $ri bhagavanuvaca |
SR s faiferar fAert loke'smin dvividha nistha
g Oi<hT TS | pura proktta maya'nagha |
SIGEL I QTS jianayogena samkhyanam
T SRTAEL 1 3-3 1 || karmaydgena yoginam | [3-3 |




The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 — Verse 3]

VIl) Jnanis Lifestyle :

* Constantly Associate with Akarta Sakshi Atma Dominantly.
VIII)

Karma Pradhana Life

Invoke Constantly, fully Ahamkara

lgnore Sakshi
IX) This is Summarized in Topic 14
3 Words
| |
Yogaha Yoga Buddhihi Yogis
- Veidika Karma - Veidika Karma Jnanam - Karmi

- One who leads Karma
Pradhana life
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X) What is Veidika karma - Yoga - Very important.

a) 15t Definition :

* Veidika karma is always before rise of Atma Jnanam.

* Veidika Karma never co-exists with Atma Jnanam, always precedes Atma Jnanam.

b) 2nd Definition :

* If you want to lead Jnana Pradhana life, need Atma Jnanam

 Tolead Karma Pradhana life, need Atma Jnanam

* For both, Atma Jnanam is required.

XI)

2 Types of Atma Jnanam

One Associated with Chidabhasa

Associated with Chit

|

|

- Chaitanyam Associated with the - Jnana Pradhana

Mind, Sukshma Shariram - Requires Chid Rupa Jnanam
- What is nature of Chidabhasa? - Other then Body, there is another
- Deha Vyatiriktam continues to Body, Chit, Akarta, Abokta,

exist even after Physical Body dies Asanga, has no Travel

Chidabhasa is Karta, Bokta
Travels after Death

Agami Pahi Chidabhasa Atma
Jnanam
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X1l) 2 Different Atma Jnanams are required

|
Deha Vyatirikta Kartatma Atma
Jnanam in Karma Khanda
|
- Dependent Atma (Apeksha) on
Veidika Karma
- Based on Dharma (Punya
Karanam), Adharma (Papa
Karanam)
- Requires Punya Papa Obsession,
Awareness
- Re-inforces Punya Papam
\

|
Deha Vyatirikta Akartrukta Atma
Jnanam in Jnana Khanda
l

- Not interested in Punya Papam

- Interested in Punya Papa Ateeta
Atma

Katho Upanishad :

- Anyatra Dharmat, Adharmat

|

How can Karma, Jnana Co-exist at any time?

Katho Upanishad :

AT qHEATIAI AFATHTFATEATT |

AT AT=T A= TOcq9aTd q58 19¢ |

Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 11 14 ||

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as
other than cause and effect, as other than the past and future — tell me that.” [1-2-14] 323




X111) 3" Definition of Veidika Karma :

e Dharma — Adharma Purva Jnanam.

3 Definitions

Janmana parka Yoga Kartrutva Boktrutva
Apeksha Yoga

Dharma, Adharma Prak Yoga

* Yoga means Veidika Karma.
XIV) 4th Definition :

 Moksha Sadhana Anushtana, Nirupana Lakshana.

a) Moksha Param para Sadhana
* Indirect means of attaining Moksha

b) Remote means of Attaining Moksha = Karma

c)

2 Means - Moksha Sadhana

Indirect Direct
| |
- Remote - Proximate
- Karma - Jnanam
- Anushtana (Performance) 324




d) Performance of Rituals which are indirect means of attaining Moksha.

e) All 4 definitions put together is called Yogaha

f) Tat Vishaya buddhi - Yoga buddhi Bhavati

g) Constant awareness regarding these factors is called Yoga Buddhi Jnanam.
XV) Karma Pradhana life :

a) Observed with Ahamkara only

b) Ahamkara which has taken birth based on Purva Janma Punya — Papam.

c) which is acquiring Punya Papam in this Janma

d) which is bothered about next Janma

e) Next birth - Who is Guru?

f) Mind is in Ahamkara, Missed Vedanta, lost Vedanta.

XVI) What is means of Abiding in Atma, living in Atma?

a) | - Atma does not have Purva Janma

b) Don't have to think of next Janma

c) If I encourage awareness of Janma Rahita Atma, | am living in Vedanta.

d) If all the time thinking of my past Janma, my present or future Janma or Relatives past,

Present, future Janma, then it is Ahamkara Pradhana life.




XVII) After coming to Vedanta, Janma Pradhana thoughts must be dropped.
a) Why should | think of what | will be in the next Janma?
b) Knowledge of Vedanta is

| am Sakshi which is witness, does not have Janma.

c)

Veidika Karma Jnanam

Requires Janma Awareness Requires Janma thought negation

d) Discourage Janma oriented thoughts - Past, future in Jnana Pradhana life.

XVIII) Tad Vishaya Buddhihi :

a) Ahamkara obsessed buddhi is called Yoga Buddhi

b) Yogis are Karmis, associated with this knowledge

c) Veidika karma knowledge, Ahamkara awareness, whoever has got, is called a Yogi
d) Compare Sankhyam and Karma, Atma Jnanam.

* Karma Jnanam, Sankhyaya and Yogi.

e) More you compare 3 pairs, more you will see that they can never Co-exist in one person.

f) Choose one to be dominant in your life

g) No question of Samuchhaya at all.




37) Introduction to Chapter 2 : Continues

T = e favn § gt FRE- T dsfufea e gt o oo gh

tatha ca bhagavata vibhakté dve buddhi nirdiste — ‘esa té:'bhihita samkhye
buddhiryogé tvimam srnu’ [Gita 2-39] iti |

2 Distinct Lifestyles

Ahamkara Pradhana Sakshi Pradhana

* One can’t choose both of them Simultaneously.

1)

2 Jnanams in Chapter 2 - Gita

Atma Jnanam Ahamkara Jnanam

Ill) Vibhakte Nirdeshita

* Both Jnanams can’t be Entertained by a Person Simultaneously.
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38) Introduction to Chapter 2 : Continues

ST T Wt Bfe

T W wgEgansE Frane gt weemm fauwnt qgafa—'qu

tayoh ca sankhya-buddhi-asrayarm jianayogéna nistham sarnkhyanam vibhaktam
vaksyati — ‘pura’ védatmana ‘maya prokta’ [Gita 3-3] iti |

Atma Jnanam

Ahamkara Jnanam

Invoke Atma, Akarta Invoke Karta Ahamkara

II) We can give importance to only one at a time
* |nvocation Simultaneously will Create problems.
l11) I Know | am Brahman but my wife is not alright

* This is Samuchhaya problem.

IV) Conflict born out of Mixing Atma - Ahamkara, Anatma

V) Brahman is independently existing Principle without Body, Mind, world.

V1) | am Facing problems

e Ahamkara Dominant.
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vii) What is in
|
| |
The Heart The Lips
| |
- Atma - Atma - Jnani
— Ahamkara - Atma - Majority

VIII) Study for 25 Years :
* If Atma in the Heart, can’t say | have a problem
IX) In the Heart both Ahamkara and Sakshi can never Co-exist.
X) You Decide whether you are Atma Sakshi or Ahamkara and Lead your life.
Xl) Tayorho :
 Of 2 Types of Knowledge in the Intellect.
a) Jnana Yogena Nishta :

* Jnana Pradhana life is a life in which | want to Keep Atma - Sakshi - Awareness in the
heart most of the time.

b) Remember, Keep Vedanta in the Heart most of the time
c) Sankhya Buddhi Ashraya

d) Requires Vedantic Awareness throughout the day.
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e) For Sankhya - Jnana Pradhani people

 Those who have decided to lead jnana Pradhana life are called Sankhya.

f
) Shankaras Dictionary

Sankhya = Sanyasi

PORT reduction

Spend more time in Sravanam

Remember Vedanta most of the time

g) Vibhaktam Vakshyati :

* Krishna Separates lifestyle for those people
h) How do the Separate : Gita :

2TRIITTETHAT | $ri bhagavanuvaca |
SThSsTEaa tas=rar |er loke'smin dvividha nistha

g Okl TSI | pura proktta maya'nagha |
SIGEIEIGESIFS G jhanayogena samkhyanam

S =y o = MBT=EE. N 32-3 1 karmayogena yoginam | |3-3] |




The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 — Verse 3]

i) Srishti Aramba Iva - Pure :

* Taught by me, through the Veda, | am the Speaker.

Karma Yoga Jnana Yoga
PORT increased, Vedanta PORT Reduced, Vedanta Increased
Decreased

k) You Decide which Lifestyle you are in
|) Can’t Increase PORT and Vedanta Simultaneously.

39) Introduction to Chapter 2 : Continues
T © gl A gt vt aeafa— ' wdaa S g

tatha ca yoga-buddhi-asrayam karmayogéna nistham vibhaktar vaksyati —‘karmayogéna

yoginam' iti |

1) 2" Group :

 Ahamkara, Karma Pradhana, PORT Pradhana, separated from Yogis.
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Il) Karma Yogena Nishta :

 Karma Yoga dominant, Yoga Buddhi (Karma Jnanam) Ashraya, Ahamkara Jnana, PORT
awareness prominent.

* Can't suddenly understand, | am Atma, Sat Chit Ananda will be a joke, story.
l1l) Wants many relations

* Vedanta wants you to be Relationless Atma, will be a joke.
IV) Vibhakta :

e 2 Lifestyles are distinct.
V) Vakshayati :

e Krishna will talk in Chapter 3

* Yogi = PORT Pradhana

 Karma Yoga - Krishna teaches.

V1) How can you Combine

PORT

Pradhana Rahita

* Together Lifestyle impossible.
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40) Introduction to Chapter 2 : Continues

Td AIeEdfg aief = ety g ¥ fash st wa 9 AR
Tl A GIISTa: Tdh- TEUTSHETTE Uy |

évam sankhya-buddhirh yoga-buddhim ca asritya dvé nisthé vibhakté bhagavata éva ukté jnana-karmanoh

kartrtva-akrtrtva-ékatva-anékatva-buddhi-asrayayoh éka-purusaasrayatva-asambhavarn pasyata |

1) In This Manner, there are 2 types of Lifestyles, Distinctly Prescribed by Bhagawan.

1)
Sankhya Buddhim Ashritya

Yoga buddhim Ashritya

- Based on Atma Jnanam - Based on Karma Jnanam
- Based on PORT Awareness - Based on PORT forgetfulness

l1l) Why Didn’t Bhagawan combine both of them?
* Logically, Opposite ideas can’t Co-exist.
a) Ahamkara Pradhana Life :
* | have Various relations.
b) Karma Pradhana Life :
* | look at Myself as related to People.

c) Jnana Pradhana Life.
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d) Nirvana Shatkam :

T A gEwgl T " Sfad: Na Me Mrityu Shanka Na Me Jati Bhedah
foar 7 & J9 AT T I Pita Naiva Me Naiva Mata Na Janma

I g faa was o Na Bandhur Na Mitram Gurur Naiva Shishyah
firare==T: fordrse fSrarseEm 0 g Chidananda Rupa Shivoham Shivoham

| have no fear of death, nor (have |) any distinction of caste. | have neither father, nor mother
nor (even) birth, no relation, nor friend. For me there is no Guru and no disciple. | am pure
Knowledge and Bliss, | am all auspiciousness, | am Siva. [Verse 5]

e) Does Dhyanam

Mind — | am Related

Father Wife Son

f) Relationship is dominant, disturbing mind, causes depression.
g)  am Atma is a joke

h) Can't combine
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V) Kartrutva - Akrutva Buddhinhi

Jnana Yoga - Lifestyle Karma Yoga - Lifestyle
- | am Akarta - | am Karta
- I am Non-dual Ekatva Buddhi - I am Dual, Anekatva Buddhi

{

Y
2 Thoughts are Basis for 2 Lifestyles

V) In one Purusha, 2 Buddhis is Impossible as one Ashraya | - Chidabhasa.
V1) Ashrayatvam = Co-existence in Eka Purusha, one Person.
VIl) Impossible to have 2 thoughts in one person predominantly
* Mixture possible.
VIIl) Aham Karta, Akarta
Aham Sakshi, Aham Ahamkara
| am with relations, without relations
| am Ekaha, Anekaha

| am these 2, can never Co-exist in one person, one mind, simultaneously.

IX) You have to choose which life style you want to give dominance.
Revision : Topic 1 : Summary :
I) Mere Jnanam is means of liberation, Doesn't require support of Karma

e Samuchhaya not required.



II) Ekadeshi :

 Samuchhaya Vadi

* Veidika karma combination with Jnanam required for Moksha.
I1l) Shakara's reply : 3 Answers given
V) 15t Answer :

a) By studying 2"d Chapter, Lord Krishna differentiates Jnana Pradhana life and Karma Pradhana
life.

b
) Jnana Nishta Veidika Karma Nishta
Dedicate life to Sravanam / Mananam Committed to Karma and Procure
/ Nididhyasanam PORT infrastructure
c) Reason:
Jnana Nishta Karma Nishti

- Requires Sankhya Buddhi (Mind Set)
- Sakshi is invoked more
- Akartrutvam invoked Kartrutvam invoked

- Advaitam Invoked more Dvaitam invoked more

{ J
|

Requires Yoga Buddhi
Ahamkara is invoked more

- Lifestyles Different
- Krishna Does not Teach Combination



IV) Topic 18 :
a) 2 Outlooks, Perspectives, Mindset, 2 Buddhis, 2 Attitudes
b) Sankhya buddhi, Yoga buddhi
c) Bhagawan has clearly differentiated
* Life style and mind set.
d) Mutually exclusive, contradiction.
e) Kartrutvam, Akartrutvam - Ekatva (Non-dual Mind set), Anekatva (Dualistic mind set —
Buddhi).
* 2 Ashrayas, 2 Basis for life style.

Mindset Consequence

- Basis - Nishta
- Buddhi - Lifestyle

* Buddhis, Nishtas contradictory like heat and Cold.

g) Eka Purusha Ashrayatvam = Samuchhaya not possible

h) Their co-existence in one person is not possible

e (Can't combine.

i) Eka Purusha Anushteyatvam

 Combination of Jnanam and Karma Asambhavam, impossible.




j) Pashyata :
 Asambhavam Bhagawan Pashyati
* Lord Krishna sees impossibility of their combination.

k) Teaches separately, does not expect combination.



Topic No.41to 45:

YT g [AUNTae+ 939 giRid Imaudia argoi—

TAHG UATfoI-l Tl U= -dl STgIUIT: Uaeif— sfd Jdadar

faema a=uur & gsrar S iysmE! Aui FisgaraEsyd de: (7. 3. 4-4.22) Jid |
d39 9 UTP GRUNRISI| ‘Gu:’ “3MTAD HIPpd:

yHfSIIrR® e aeaaary — g, feuer 9 fad — g,

Ad I; T AY P Rgeewierary=, et 9 349 fad
SadpUIEaYH HsoEad sfa sifdemerad: va gatffor

Huifor siardi gRfar | a1 (eg_ma ygsif= sfo) sgeimAy

THTH Td TlDH s0d: o fafgadq | agaq f[aurmaaayq

HUUH |1q, afe diaedaHal: 9g=ag: fid: g Wiad: |

yatha étad vibhaga-vacanam tatha éva darsitam satapathiyé brahmané -

‘etaméva pravrajino lokamicchanto brahmanah pravrajanti’ [brhadaranyakopanisat 4-4-22] iti
sarva-karma-sannyasam vidhaya tat-séséna — ‘kim prajaya karisyamo yésarn no:'yamatmayam
lokah’ iti | tatra éva ca - prag-dara-parigrahat purusa ‘atma’ prakrto dharma-jijnasa-uttara-kalam
Ioka-traya-sadhanarh putram dvi-prakararh ca vittarh manusam daivarh ca tatra (manusar vittarm
karma-raparh pitr-loka-prapti-sadhanarh vidyarh ca daivam vittarh déva-loka-prapti-sadhanam)
‘s0:'kamayata’ | iti avidya-kamavata éva sarvani karmani srautadini darsitani |tébhyo ‘vyutthaya’
‘pravrajanti’ [brhadaranyakopanisat 4-4-22] iti vyutthanam atmanam éva lokam icchatah
akamasya vihitam | tad étad vibhaga-vacanam anupapannam syad yadi srauta-karma-jianayoh
samuccayah abhiprétah syad bhagavatah | -




This declaration of distinction between knowledge and action in the BG Corresponds
to the following demonstration of the same in the Satapathabrahmana: “Desiring only
this world of the Self, mendicant Brahmanas wander forth.” Here, having laid down
the renunciation of all actions, to it has been affiliated the idea contained in the
following Passage: “Of what profit is Progency to us, who have this Self, this world?”
(BU 4.4.22). In the very same text has also been highlighted the fact that all actions
pertain only to those who are Subject to Nescience and desire; for, before marriage
the human self is ‘unregenerate’ (Prakrta). After an investigation into the Science of
Veda-enjoined actions, man, becoming ‘Regenerate’, desired (Akamayata) the means
to secure the three worlds Viz., a son and the two-fold wealth, human and divine. The
‘human wealth’ consists in activities by which the world of the manes is attained. The
‘Divine wealth’ is knowledge by which the world of the gods is attained. The
transcending of the Sphere of all activities and the Pursuit of a life of mendicancy have
been laid down for one who seeks only the world of the Self and who is rid of all
Cravings. Now this pronouncement on the Distinction between knowledge and action
will be illogical, if the Lord had intended to Combine Vedic Activities and Knowledge of
the Self.




41) Introduction to Chapter 2 : Continues

AT Tag faurmees ada ¥ ymaueid smeror— Tada gaifsE wie-
o=l smerom: wersit=a’ (o %1 %1 ) 3| AewHE=E faur awdver—'
TS HAHE AN ASTAEAR | (Fo ¥ 1 ¥ | *R) BN

yatha étad vibhaga-vacanar tatha éva darsitam satapathiyé brahmané - ‘etaméva pravrajino
lokamicchanto brahmanah pravrajanti’ iti sarva-karma-sannyasam vidhaya tat-séséna - ‘kim
prajaya karisyamo yésarn no:'yamatmayar lokah’ [brhadaranyakopanisat 4-4-22] iti |

1) Upanishadic support for Shankara's interpretation

II) Jnana and Karma can't be combined is right interpretation of Gita.
IIl) Gita is Smruti Grantha, Upanishad is Sruti Grantha

IV) Smruti must keep in touch with Sruti.

V) Shankara draws materials from Upanishad only

V1) At regular intervals, tally Gita and Upanishad

VIl) Then our knowledge will be firm.
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VIll) Brihadaranyaka Upanishad :

3 Portions
Chapter 1-5-16 Chapter1-4-17 Chapter 4 -4 -22
IX) Brihadaranyaka Upanishad :
39 7T A1 AR —Feeellh: e atha trayo vava lokah—manusyalokah pitrloko
caes fd; AIsy H@Fﬂﬂiﬁ: ?ﬂ‘h’ T, devaloka iti; so'yam manusyalokah putrenaiva jayyah,
Aledel HHT, HHOT el fdegar oo, nanyena karmana; karmana pitrlokah, vidyaya devalokah;
dade & A Aa:, aERTETaen werted | || e | || devaloko vai lokénam sresthah, tasmadvidyam prasamsanti || 16 |

There are indeed three worlds, the world of men, the world of the Manes and the world of the
gods. This world of men is to be won through the son alone, and by no other rite; the world of
the Manes through rites; and the world of the gods through meditation. The world of the gods
is the best of the worlds. Therefore they praise meditation. [1-5 - 16]

a) There are 3 Lokas a Person can attain in next Janma by 3 Sadhanas (Means).
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b)

Loka Trayam

Manushya Lokaha Pitru Lokaha Deva Lokaha
| | |
- Bhu Loka - Svarga Loka - Brahma Loka
- Need Children - Do Vedic Rituals - Saguna Dhyanam
- Sraddha, Tarpanam Upasana and Rituals
Performed

c) In Next Janma, 3 Options.
d) 3 Sadhanas, 3 Sadhyams

e)
Means
Putra Karma Upasana
| | |
Bhu Loka Pitru Loka Brahma Loka

f) Loka Trayam, Sadhana Trayam.
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X) Brihadaranyaka Upanishad :

HHIGHT HEAS Ud; FISHAIT AT A 1, atmaivedamagra asiteka eva; so'kamayata—jaya me syat,

Y UoA; HY faad & T, 3y FF FaRfa; atha prajayeya; atha vittam me syat, atha karma kurviyeti;
TaTaTe & P, ATOAEET S Rl etavan vai kamah, necchamscanato bhayo vindet;
TR FER A —ST & T, 3 TSR; tasmadapyetarhyekaki kamayate—jaya me syat, atha prajayeya;

atha vittam me syat, atha karma kurviyeti;

3y a9 & &, 3y & FarRfd; ) _ ) . -
h sa yavadapyetesamekaikam na prapnoti, akrtsna eva tavanmanyate;

H TAcAAUHGERH o UGAld, Hperd TT dldedadd;
TE PorIdI—HA TATEITCHT, araSTAT, UT0T: FSl,

tasyo krtsnatai—mana evasyatma, vagjaya, pranah praja,
caksurmanusam vittam, caksusa hi tadvindate; srotram daivam,

JeIAgy faee, Tequr & afgeed; s s, srotrena hi tacchrnoti; atmaivasya karma, atmana hi karma karoti;
AT B Tegulfa; N B, oA @ BT Hfd; sa esa pankto yajfiah, panktah pasuh, panktah purusah,
¥ UY UTEehl I<T:, UTSen: O9f:, UTg: geu:, panktamidam sarvam yadidam kifica;

e F aRe Rrsa: afte GRS T ud a2 || ew i || tadidam sarvamapnotiya evam veda | | 17 ||

This (aggregate of desirable objects) was but the self in the beginning—the only entity. He
desired, ‘Let me have a wife, so that | may be born (as the child). And let me have wealth, so
that | may perform rites.” This much indeed is (the range of) desire. Even if one wishes, one
cannot get more than this. Therefore to this day a man being single desires, ‘Let me have a
wife, so that | may be born. And let me have wealth, so that | may perform rites.” Until he
obtains each one of these, he considers himself incomplete. His completeness also (comes
thus): The mind is his self, speech his wife, the vital force his child, the eye his human wealth,
for he obtains it through the eye, the ear his divine wealth, for he hears of it through the ear,
and the body is its (instrument of) rite, for he performs rites through the body. (So) this
sacrifice has five factors—the animals have five factors, the men have five factors, and all this
that exists has five factors. He who knows it as such attains all this.[1 -4 - 17]




a) Brahmachari after Guru Kula Vasa.
b)

Has 2 Options

Grihastha Sanyasa

b) If person wants any of 3 Lokas, (Manushya, Svarga, Brahma Loka), he has to get children, do
rituals, do Karma - Upasana Samuchhaya.

c) For all 3 infrastructures, required is Grihastha Ashrama.

d) Get married, get children, do Veidika Karma, Karma - Upasana Samuchhaya.

e) Ordinary lay person desirous of 3 Lokas wants to get married.
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Xl) Brihadaranyaka Upanishad :

g aT UY HglIl ATcAT Ty [FA=HaT:
YOIy T USIseAged IhRETEA S,
TaTT g FaALA: FaEraafa;

| & AT HHUT AT,

AT TATATYAT e, T FARET:;

UY ${reafd:, T¥ $7urer:, T¥ Hfaeror
sedun RfdfewlTa g e quarsamnes;
vaAe fafdcar giastafa | vada garioer
AR HATosd: Yaailed | Tdey ¥ & ad &
feare: gar 7 F#Ied, [ g
FRITAT AT ASTATHAT s 3,

d § T QAYUTIRY AduuTaRe Sk
ATy e Wied; A1 gda gAY |t
focteom, I fadwom &7 kv, 3 gda Tyl
Uq Had: | ¥ U9 Afd S,

3eTEAr Afg e, et afy o,

IS AT Todd, A\ 7 egud, 7 Reafa;
UAH Bad A oRd $fa-3ra: araHEearAfd, I
FHoAUHRATATT; 38 3 §dY Ud RIS, A Flpd dud: 1| R I

sa va esa mahanaja atma yo'yam vijianamayah
pranesu ya eso'ntarhrdaya akasastasmifichete,
sarvasya vasi sarvasyesanah sarvasyadhipatih;

sa na sadhuna karmana bhuyan,

no evasadhuna kaniyan; esa sarvesvarah;

esa bhutadhipatih, esa bhutapalah,

esa seturvidharana esam lokanamasambhedaya;
tametam vedanuvacanena brahmana

vividisanti yajfiena danena tapasa'nasakena;
etameva viditva munirbhavati | etameva pravrajino
lokamicchantah pravrajanti | etaddha sma vai tat
purve vidvamsah prajam na kamayante,

kim prajaya karisyamo yesam no'yamatmayam

loka iti; te ha sma putraisanayasca

vittaisanayasca lokaisanayasca vyutthayatha
bhiksacaryam caranti; ya hyeva putraisana sa
vittaisana, ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah |

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo nahi Siryate, asango nahi sajyate,

asito na vyathate, na risyati; etamu haivaite na tarata
iti—atah papamakaravamiti, atah kalyanamakaravamiti;
ubhe u haivaisa ete tarati, nainam krtakrte tapatah || 22 | |




That great, birthless Self which is identified with the intellect and is in the midst of the organs,
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all.
It does not become better through good work nor worse through bad work. It is the lord of all,
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the
boundary to keep the different worlds apart. The Brahmanas seek to know It through the study
of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-
objects. Knowing It alone one becomes a sage. Desiring this world (the Self) alone monks
renounce their homes. This is (the reason for it): The ancient sages, it is said, did not desire
children (thinking), ‘What shall we achieve through children, we who have attained this Self,
this world (result).” They, it is said, renounced their desire for sons, for wealth and for the
worlds, and lived a mendicant life. That which is the desire for sons is the desire for wealth,
and that which is the desire for wealth is the desire for the worlds, for both these are but
desires. This self is That which has been described as ‘Not this, not this.” It is imperceptible, for
It is never perceived; undecaying, for It never decays; unattached, for It is never attached;
unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is never
overtaken by these two thoughts, ‘I did an evil act for this,” and ‘I did a good act for this.” He
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

a
) 3 Lokas 4th Loka

Grihastha Atma Loka

b) Atma Chaitanyam, Moksha
c) Moksha Loka as per other 3 Lokas




d) Manushya, Svarga, Brahma, Atma Loka - 4 Lokas
e) Those who are desirous of Atma Loka, they renounce Putra, Vitham and take to a life of
Biksha.
f) Shankara :
e Vittam = Karma and Upasana.
g) Those who desire Atma Loka, they renounce Putra, Karma, Upasana

h) Renounce marriage, not interested in Manushya Loka.

l Renounce
| |
Karma Upasana Putra
| | |
Not interested in Svarga Not interested in Brahma Not interested in Bhu Loka
Loka Loka

j) 3 Sadhanams they renounce, not interested in Bhu Loka, Svarga Loka, Brahma Loka.
XIl) Those who are interested in Brahma Loka, they renounce Karma and Upasana.

a) Pursue Jnanam, don't combine Jnanam and Karma

b) This is Jnana Pradhana life

c) Give up Karma Pradhana life

d) Give up Karma dominated life, Reduce PORT = Jnana Pradhana life. 348



e) Vyuthaya = Give up
XIll) a) By Studying
Brihadaranyaka Upanishad :

Y FAT 919 AlhE—HJFellh: agellenr

caien 3y WlsT Fepsaairn: TAvE ST,

ATl AU, FAUT TAJerer:, faezar Saaie;;
gadliert & oeTel 8153, aEATgfaear giafadl I 2& ||

atha trayo vava lokah—manusyalokah pitrioko

devaloka iti; so'yam manusyalokah putrenaiva jayyah,

nanyena karmana; karmana pitrlokah, vidyaya devalokah;
devaloko vai lokanam sresthah, tasmadvidyam prasamsanti | | 16 ||

There are indeed three worlds, the world of men, the world of the Manes and the world of the
gods. This world of men is to be won through the son alone, and by no other rite; the world of
the Manes through rites; and the world of the gods through meditation. The world of the gods
is the best of the worlds. Therefore they praise meditation. [1-5 - 16]

HcHdeAd EIdE Ud; AIsHAIT—TAT H T,

Y gordy; Y fad F T, 3y w5 odfa;

Tdrdre & T, JTEuaTar Si}'ff ﬁlﬁ?—[;

ATATCA TGN FIFATT—AT F T, JT TSIT;

HY OF & &1, Y HA FARAT;

H TMICCAAUHBEH J WA, 3Pk Td ddeHId;
TE PerAdT—HA TARFATCHT, arasidn, UIoT: US,

0T & aeponfa; cHareg &H, 3caar & & Hufd;

| UG UTSHN A, WIS Y, UTsw: e,

uEhidG wd AfeE fhsw; afdg wdaeafa 7 wa ag 11 e |

atmaivedamagra asiteka eva; so'kamayata—jaya me syat,

atha prajayeya; atha vittam me syat, atha karma kurviyeti;

etavan vai kamah, necchamscanato bhlyo vindet;
tasmadapyetarhyekaki kamayate—jaya me syat, atha prajayeya;
atha vittam me syat, atha karma kurviyeti;

sa yavadapyetesamekaikam na prapnoti, akrtsna eva tavanmanyate;
tasyo krtsnata—mana evasyatma, vagjaya, pranah praja,
caksurmanusam vittam, caksusa hi tadvindate; srotram daivam,
srotrena hi tacchrnoti; atmaivasya karma, atmana hi karma karoti;
sa esa pankto yajiiah, panktah pasuh, panktah purusah,
panktamidam sarvam yadidam kifica;

tadidam sarvamapnoti ya evam veda || 17 ||




This (aggregate of desirable objects) was but the self in the beginning—the only entity. He desired, ‘Let me
have a wife, so that | may be born (as the child). And let me have wealth, so that | may perform rites.” This
much indeed is (the range of) desire. Even if one wishes, one cannot get more than this. Therefore to this
day a man being single desires, ‘Let me have a wife, so that | may be born. And let me have wealth, so that
| may perform rites.” Until he obtains each one of these, he considers himself incomplete. His
completeness also (comes thus): The mind is his self, speech his wife, the vital force his child, the eye his
human wealth, for he obtains it through the eye, the ear his divine wealth, for he hears of it through the
ear, and the body is its (instrument of) rite, for he performs rites through the body. (So) this sacrifice has
five factors—the animals have five factors, the men have five factors, and all this that exists has five

factors. He who knows it as such attains all this.[1 -4 - 17]

T ar oY HAglAaSA IATcAT ATsT Far=aaT:

UTOTY T TSIsTAead THIRIEFEATEHA>o0T,

o W maEdeme: TaTareatas;

T F AT S0 ST,

AT TATHTAT ATl TS HARaT:;

TS sATTAaTa:, US 8 UTeT:, U ATaeRoT

TYT AlhIATHEASTT; adHd deTdadet=

sreqon AfafRuTa a9 S d9arsArR&Eh;
Tada afecar geetafa | Tasa garts=r

AR fA=oed: Jdsiled | Tdeyl T d dad 99
fSeara: g = H1aET—d, & g==

FHIREATAT ANT ATSTHATCHTT dlh ST

& T gAYOTART SWoareEr SrSswonanR=
sgcTATY TaERmEd =_fed; a1 gda gAYom &@rv
f&<wom, Ir Sy om @1 SrhyoT, 387 e3d TWoT
T Had: | | UY AT AT,

3ITEAT AT IEad, 3Rl afg i,

IS ATe Todd, ATTAT 7 =T2d, 7 Rafa;
TaH B9 A Ol STa—3Ta: gTaHhId AT, 37d:
FATUTHFIGTATT; 39 3 a9 TA afd, sisd Fdabd a9da: I R 1l

sa va esa mahanaja atma yo'yam vijianamayah
pranesu ya eso'ntarhrdaya akasastasmifichete,
sarvasya vasl sarvasyesanah sarvasyadhipatih;

sa na sadhuna karmana bhayan,

no evasadhuna kaniyan; esa sarvesvarah;

esa bhiatadhipatih, esa bhatapalah,

esa seturvidharana esam lokanamasambhedaya;
tametam vedanuvacanena brahmana

vividisanti yajiiena danena tapasa'nasakena;
etameva viditva munirbhavati | etameva pravrijino
lokamicchantah pravrajanti | etaddha sma vai tat
purve vidvamsah prajam na kamayante,

kim prajaya karisyamo yesam no'yamatmayam

loka iti; te ha sma putraisanayasca

vittaisanayasca lokaisanayasca vyutthayatha
bhiksacaryam caranti; ya hyeva putraisana sa
vittaisana, ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah |

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo nahi siryate, asango nahi sajyate,

asito na vyathate, na risyati; etamu haivaite na tarata
iti—atah papamakaravamiti, atah kalyanamakaravamiti;
ubhe u haivaisa ete tarati, nainam krtakrte tapatah || 22 ||




That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in the
ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. It does not become
better through good work nor worse through bad work. It is the lord of all, It is the ruler of all beings, It is
the protector of all beings. It is the bank that serves as the boundary to keep the different worlds apart.
The Brahmanas seek to know It through the study of the Vedas, sacrifices, charity, and austerity consisting
in a dispassionate enjoyment of sense-objects. Knowing It alone one becomes a sage. Desiring this world
(the Self) alone monks renounce their homes. This is (the reason for it): The ancient sages, it is said, did
not desire children (thinking), ‘What shall we achieve through children, we who have attained this Self, this
world (result).” They, it is said, renounced their desire for sons, for wealth and for the worlds, and lived a
mendicant life. That which is the desire for sons is the desire for wealth, and that which is the desire for
wealth is the desire for the worlds, for both these are but desires. This self is That which has been
described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It never
decays; unattached, for It is never attached; unfettered—It never feels pain, and never suffers injury. (It is
but proper) that the sage is never overtaken by these two thoughts, ‘I did an evil act for this,’ and ‘I did a
good act for this. He conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

b) It is clear that Karma Pradhana life is for 3 Lokas.

c) Jnana Pradhana life is for one Loka.

d) Renounce this and that says Brihadaranyaka Upanishad

e) This is kept by Krishna in 2" Chapter

XIV) Yatha Yetatu Vibhaga Vachanam:

a) As | have interpreted, this division of Karma in 2"d Chapter is found in Brihadaranyaka

Upanishad.




b) Thatha Eva Darshitam :

 Same Division is in Shatapatayati Brahmanam portion of Shukla Yajur Veda.
c) Chapter 4 of Brihadaranyaka Upanishad :

e 31 3nd 4t Section is Svayam Jyoti Brahmanam.
XV) a) Atma Loka has been very Clearly Revealed

* Loka = Chaitanyam.

b
) 3 Lokas are Anatma

Manushya Loka Svarga Loka Brahma Loka

c) Not desiring 3 Lokas, desiring only Atma Loka Pravrajanti, Seeker renounces 3 Sadhanas
Putra, Karma, Upasana.
 Don’t want 3 Sadyams.
XVI) a) Putraishanayashcha“
Vittaishanyascha _ Vyuthaya

Lokeshanayashcha

b) Followers of Vedas, Renounce 3 Sadhanas
c) Revealed in Brihadaranyaka Upanishad.
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d) Sarva Karma Sanyasa Vidaya :

 Renouncing prescribed Sadhanas, if you take to Sanyasa, you have advantage of PORT
reduction.

e) Can focus on Sravanam / Mananam / Nididhyasanam.

f) Or remain as Grihastha, reduce PORT, it will make Spiritual Journey comfortable.

g) Sarva karma Sanyasa means PORT Reduction.

XVII) Tat Seshena :
a) As part of Sanyasa instructions, Upanishad quotes Mind set of renouncing people.
b) What is thought pattern?

C
) We Don’t want
| |
Manushya Svarga Brahma Loka
| | |
- Through Putra - Through Rituals - Through Upasana
- Karma

d) No Sadhyams required, Why Sadhanas?
e) No travel - Why taxi to Station?
f) What am | going to do with Putra, not interested in Manushya Loka.
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g)

Marriage

To perform Veidika Karma Putra

| |

Go to Svarga To come back to Manushya Loka

h) For wife, husband essential for same 2 Reasons.
i) Don't want 3 Lokas, Want only Atma Loka.

j) Atma Loka alone is the destination.

k)

Sanyasi Renounces

Putra Karma Jnana Karma Samuchhaya

|) This is View of Brihadaranyaka Upanishad

m) Jnanam is revealed for Renouncing Karma.
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42) Introduction to Chapter 2 : Continues

qF Td I— WFERURIEIYey AT Wiehdl HHISRERehTe  Alhagare &
feyer = fod wge <& 9 o wgy fod wHed fugerewfamee fowi =
35 fad S aiaEee QsHHAa’ (Fo 21 ¥ 1 29) |

tatra éva ca - prag-dara-parigrahat purusa ‘atma’ prakrtd dharma-jijiasa-uttara-kalar loka-traya-sadhanarm
putrarh dvi-prakararh ca vittar manusar daivarh ca tatra (manusarh vittar karma-riiparn pitr-loka-prapti-
sadhanarh vidyarh ca daivarh vitta déva-loka-prapti-sadhanar) ‘so:'kamayata’ [brhadaranyakopanisat 1-4-17] |
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I) Brihadaranyaka Upanishad :

T ar oY HAgAS TcAT s [ ATTHT:
9oy I UNIsTagad ThIRIEATEH>0,

g af TdTAAE: FEEITaafa:;

T A HIYAT FHHOM AT,

AT TATHTYAT hal1ATe]; T HARAT:;

UY oI ATTTT:, UN fddTel:, UN AIaeRor
sTeaon Afafewca Ia3a e aa auarsATRSR;
taAg fAfeaar gEsafa | vana garts=r
AR TA=Sed: Ydsiled | Tded ¥F & dd qd
Reara: gai = HHEded, F ==
HRsarAT AwT ArsTATCATT Ak sfa;

T & T QAYOTART TIAVOTATRT STShYOTRITR=
ety AR =Riea; a1 gd9 gAvon |@r
Odwom, a7 Fawor ar ahyon, 337 #dd Uyor
T Hgd: | ¥ T ATT AT,

eTEdr Afg IETa, arehadf afg o,

IESIN ATe Todd, JATTAT 7 eZ2rd, 7 saf;
T B0 o Ol sTa—37a: gaHASRaTATT, 3
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sa va esa mahanaja atma yo'yam vijiianamayah
pranesu ya eso'ntarhrdaya akasastasminchete,
sarvasya vasi sarvasyesanah sarvasyadhipatih;

sa na sadhuna karmana bhayan,

no evasadhuna kaniyan; esa sarvesvarah;

esa bhatadhipatih, esa bhutapalah,

esa seturvidharana esam lokanamasambhedaya;
tametam vedanuvacanena brahmana

vividisanti yajiena danena tapasa'nasakena;
etameva viditva munirbhavati | etameva pravrajino
lokamicchantah pravrajanti | etaddha sma vai tat
purve vidvamsah prajam na kamayante,

kim prajaya karisyamo yesam no'yamatmayam

loka iti; te ha sma putraisanayasca

vittaisanayasca lokaisanayasca vyutthayatha
bhiksacaryam caranti; ya hyeva putraisana sa
vittaisana, ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah |

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo nahi Siryate, asango nahi sajyate,

asito na vyathate, na risyati; etamu haivaite na tarata
iti—atah papamakaravamiti, atah kalyanamakaravamiti;
ubhe u haivaisa ete tarati, nainam krtakrte tapatah || 22 ||

That great, birthless Self which is identified with the intellect and is in the midst of the organs,
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all.
It does not become better through good work nor worse through bad work. It is the lord of all,
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the

boundary to keep the different worlds apart.
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The Brahmanas seek to know It through the study of the Vedas, sacrifices, charity, and
austerity consisting in a dispassionate enjoyment of sense-objects. Knowing It alone one
becomes a sage. Desiring this world (the Self) alone monks renounce their homes. This is (the
reason for it): The ancient sages, it is said, did not desire children (thinking), ‘What shall we
achieve through children, we who have attained this Self, this world (result).” They, it is said,
renounced their desire for sons, for wealth and for the worlds, and lived a mendicant life. That
which is the desire for sons is the desire for wealth, and that which is the desire for wealth is
the desire for the worlds, for both these are but desires. This self is That which has been
described as ‘Not this, not this. It is imperceptible, for It is never perceived; undecaying, for It
never decays; unattached, for It is never attached; unfettered—It never feels pain, and never
suffers injury. (It is but proper) that the sage is never overtaken by these two thoughts, ‘I did
an evil act for this,” and ‘I did a good act for this.” He conquers both of them. Things done or
not done do not trouble him. [4 - 4 - 22]

Il) For Atma Loka, Karma renunciation is Mentioned not Karma Combination.
I1l) Next Brihadaranyaka Upanishad :

e Chapter1-5-16

e Chapter1-4-17
IV) Brihadaranyaka Upanishad :

 What is Mind set of Lay person or Brahmachari?




V) Brahmachari :
 Get Married, Guru gets Dakshina.
e If Sanyasi, Guru has to help him.
VI) Prakrutaha Atma :
 Unrefined, Ajnana, Sadhana Chatushtaya Sampatti Rahitaha Jiva.

VII)
Wealth = Karma Upasana

Manusham Vittam Deivam Vittam

VIII) After Guru Kulam, Dharma Jingyasa, Veda Purva Baga Jingyasa
* Karma Khanda Vichara.

IX) Sanyasa :
e Aththo brahma Jingyasa (Vedanta Vichara)
* Very rare few wanting Moksha, drop Grihastha.

X) Sanyasi Does not need Loka Trayam or the Sadhanas, means.



XlI) Ananyata :

a) Ordinary person Desires means for Loka Trayam as Discussed in Brihadaranyaka Upanishad :

Y T AT A —HTTeANh: Aelient atha trayo vava lokah—manusyalokah pitrloko

¢adie 3fa; |isT HeTSTollh: ?ﬂ‘?‘q’ ez devaloka iti; so'yam manusyalokah putrenaiva jayyah,

AT FHUT: FHUT e, faezar CCRIEE nanyena karmana; karmana pitrlokah, vidyaya devalokah;
daeite § S A, FERTEaear werateal |l e | || devalokovai lokanam éresthah, tasmadvidyam prasamsanti || 16 ||

There are indeed three worlds, the world of men, the world of the Manes and the world of the
gods. This world of men is to be won through the son alone, and by no other rite; the world of
the Manes through rites; and the world of the gods through meditation. The world of the gods
is the best of the worlds. Therefore they praise meditation. [1-5 - 16]

b)
2 Types of Wealth
|
| |
Karma Deivam

| !
- Manushya Loka through Putra - Divine Wealth
- Human wealth - By Saguna, Ishvara Upasana
- Pitruloka Svarga Loka Prapti by - Brahma Loka

Karma
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Brihadaranyaka Upanishad

3 Sadhanas 3 Sadhyams

e Desired by Prakruta Purusha, immature, uncultured people.
d) Samskruta Purusha rejects 3 Sadhanas and 3 Sadhyams

e) Takes to Jnanam and Moksha

XIl) Gita :

FIE:"«:JH?HJ R sarvadharman parityajya

HTH=F 2T =7 | mamékam $aranam vraja |

/8 AT AT aham tva sarvapapébhyah
TR AT 3: || 2<-55& ||| moksyayisyami ma sucah || 18- 66 | |

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; | will
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66]

a) Sharanagathi in Advaitam = Sanyasa Ashrama
b) Sarva Dharma = 3 Sadhanas, 3 Sadhyams.
c¢) Conclusion:

e @Grihastha Ashrama meant for 3 Anatma Lokas.




d) Sanyasa Entry for one Atma Loka
e) PORT Addition for 3 Lokas
* PORT Reduction for one Atma Loka.
f) Choose what type of PORT you want.
43) Introduction to Chapter 2 : Continues

sfr sifaemermiaa wa waifor swaifor siardt g

iti avidya-kamavata éva sarvani karmani srautadini darsitani |

I) Conclusion :

a) Arrived by studying 2 Paragraphs

b) 3 Portions of Brihadaranyaka Upanishad

c) All Srouta, Smartha Karmas - Vedic Rituals

d) Upanayanam, Sacred thread represents 3 Sadhanams and 3 Sadhyames.
e) When a person wants Moksha, he removes the thread

f) Symbolic of dropping 3 Sadhanas, 3 Sadhyams

g) Study Shastra and take Sanyasa, have tremendous strength, impact.
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h)

Sanyasa

Vividisha

|

- To Study Shastra
- Less Impact

Vidwat

|

- After Study
- More Impact

i) Srouta, Smartha Karmas are meant for Avidya, Karma Vedaha

j) One who has desire for 3 Lokas and 3 Sadhanas = Kama

k) If | don't want 6 things, don't need Karma

l) Jnana Karma Samuchhaya is an unscriptural proposition.

Revision : Summary : Chapter 1 to 2 - 57 Verses - Topic 21 :

|) Essence of Vedantic teaching

a) Kevala Jnanat Eva Mokshas Prapti

b) Jnanam supported by any Veidika karma leads to Moksha
c) Veidika karma contributes to Chitta Shuddhi

d) Veidika karma does not contribute to Moksha

II) Ekadeshi = Jnana Karma Samuchhaya Vadi

e Powerful Purva Pakshi - During Shankara's time.
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I1l) Shankara gives 4

Reasons to Negate

Samuchhaya Vadi

A

B

C

D

Purusha Bheda

Buddhi Bheda

Kala Bheda

IV) Purusha Bheda :

Samagri or Ashrama
Bheda

Jnanam

Karma

For Sankhya

For Yogis

e 2 Different Groups.
V) Mati Bheda / Buddhi Bheda - Mind set difference.

Karma Pradhana

Jnana Pradhana

- PORT increase
- Ahamkara is Dominant

- PORT Decrease
- Sakshi Pradhana




VI) Kala - Bheda :

a) Different time, Conditions

b)
Karma Pradhana Jnana Pradhana
- Before Sadhana Chatushtaya - After Sadhana Chatushtaya
Sampatti Sampatti
- Previous - Later

c) Can’t Combine, No Samuchhaya
VII) Samagri - Bheda or Ashram Bheda :

a) Infrastructures Different.

b)
Karma Pradhana Jnana Pradhana
- Addition of PORT - Reduction of PORT
- Grihastha - Sanyasa

c) Putra, Vitta, Loka Eshanas for Grihastha's
d) Rejection of Grihastha, PORT for Jnanam, Atma Loka taken up
VIl) Because of 4 Differences Jnanam and Karma can't be combined.

IX) 4th Argument - Ashrama Bheda given in Brihadaranyaka Upanishad - Chapter 4 - 4 - 22.



X) Atma Loka is called Moksha
a) Sanyasi not interested in Manushya, Svarga, Brahma Lokas (Loka Trayam)
b) Interested in Atma Loka (Moksha)
c) Avidya Kamavan :
* Interested in Manushya, Svarga, Brahma Lokas
* Karma Sahita infrastructure
* PORT Sahita Infrastructure.
d) Sacred thread is symbol for Srouta, Smartha Karmas.
e) Main Anga of Sanyasa is breaking the sacred thread
f) This is Samagri Bheda - New Class :
44) Introduction to Chapter 2 : Continues

A e eIt (Fo %1% 1 R) gt ST 3T T Tliehy] 3ea:
e fafgam)

tebhyo ‘vyutthaya’ ‘pravrajanti’ [brhadaranyakopanisat 4-4-22] iti vyutthanam atmanam éva lokam
icchatah akamasya vihitam |

|) For Those interested in Loka Trayam, Infrastructure is different.
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Il) Brihadaranyaka Upanishad :

g aT UY HglIl ATcAT Ty [FA=HaT:
YOIy T USIseAged IhRETEA S,
TaTT g FaALA: FaEraafa;

| & AT HHUT AT,
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3eTEAr Afg e, et afy o,

IS AT Todd, A\ 7 egud, 7 Reafa;
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sa va esa mahanaja atma yo'yam vijianamayah
pranesu ya eso'ntarhrdaya akasastasmifichete,
sarvasya vasi sarvasyesanah sarvasyadhipatih;

sa na sadhuna karmana bhuyan,

no evasadhuna kaniyan; esa sarvesvarah;

esa bhutadhipatih, esa bhutapalah,

esa seturvidharana esam lokanamasambhedaya;
tametam vedanuvacanena brahmana

vividisanti yajfiena danena tapasa'nasakena;
etameva viditva munirbhavati | etameva pravrajino
lokamicchantah pravrajanti | etaddha sma vai tat
purve vidvamsah prajam na kamayante,

kim prajaya karisyamo yesam no'yamatmayam

loka iti; te ha sma putraisanayasca

vittaisanayasca lokaisanayasca vyutthayatha
bhiksacaryam caranti; ya hyeva putraisana sa
vittaisana, ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah |

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo nahi Siryate, asango nahi sajyate,

asito na vyathate, na risyati; etamu haivaite na tarata
iti—atah papamakaravamiti, atah kalyanamakaravamiti;
ubhe u haivaisa ete tarati, nainam krtakrte tapatah || 22 | |




That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in
the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. It does not
become better through good work nor worse through bad work. It is the lord of all, It is the ruler of
all beings, It is the protector of all beings. It is the bank that serves as the boundary to keep the
different worlds apart. The Brahmanas seek to know It through the study of the Vedas, sacrifices,
charity, and austerity consisting in a dispassionate enjoyment of sense-objects. Knowing It alone one
becomes a sage. Desiring this world (the Self) alone monks renounce their homes. This is (the reason
for it): The ancient sages, it is said, did not desire children (thinking), ‘What shall we achieve through
children, we who have attained this Self, this world (result). They, it is said, renounced their desire
for sons, for wealth and for the worlds, and lived a mendicant life. That which is the desire for sons is
the desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both
these are but desires. This self is That which has been described as ‘Not this, not this. It is
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never
attached; unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is
never overtaken by these two thoughts, ‘l did an evil act for this,” and ‘I did a good act for this.” He
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

IIl) For those interested in Atma Loka, rejection of infrastructure is said in Upanishad
IV) Vyuthanam = Sanyasa, Tyaga

a) Rejecting Putra Eshana, Vitteshana, Loka Eshana = Vyuthaya.

b) Pravrajanam- Leave Grihastha Ashrama.

c) Sanyasa = PORT Reduction

= Vyuthanam, prescribed for person interested in Atma Lokaha.




d) Atma Lokaha = Atma Chaitanyam ichhataha
= Moksham ichhataha

V) Grihastha and Moksha - Sanyasa infrastructure is different.

a)
Can’t Say Person is Desiring
3 Lokas Plus Atma Loka
b)
Person has
Viraga Raaga
| |
For 3 Anatma Lokas For Atma Loka

c) Akamasya :
* Person not interested in Manushya, Svarga, Brahma Loka.

d) Therefore he has no Desire for Loka Sadhanam (Putra, Karma, Upasana).
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e) Loka :

Sadhyam Manushya

Svarga

Brahma

Sadhanam Putra

Karma

Upasanam

* Person not interested in Sadhana and Sadhya Trayam = Akamatasya, Viraktasya,

Sadhana Chatushtaya Na Sampannasya.
f) Karma is not required after Chitta Shuddhi.
g) Karma required before Chitta Shuddhi
h) After Chitta Shuddhi, Karma is a waste of time
i) Takes away Time, energy, attention
j) It becomes a positive obstacle after Chitta Shuddhi

k) Karma Sanyasa = Renunciation of Veidika Karma - Clearly prescribed.

V1) Samagri / Ashrama Bheda Samuchhaya Na Sambavati

45) Introduction to Chapter 2 : Continues

=T AfHUA: W WiEE: |

g Udq faurme=ry aruus @ afy  siqesdzma

.
Rl

samuccayah abhiprétah syad bhagavatah |

tad etad vibhaga-vacanam anupapannar syad yadi srauta-karma-jnanayoh

36




|) Shankara concludes wave of 4 Arguments.
Il) Suppose Samuchhaya is teaching of Krishna
* Srouta Karma and Veidika Jnanam.

I1l) Bhagawan would not have divided humanity into 2 Groups in Gita :

Sﬁﬁ'):[TE[@T%[ | $ri bhagavanuvaca |
E'f\la—_asﬁ:l:[:[\%%m T loke'smin dvividha nistha

g KT TS | pura proktta maya'nagha |
SIGEIRGESIFS LG jiianayogena samkhyanam

S ~E>ICA G TARTEE 11 3-3 11 karmayogena yoginam | |3-3] |

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 — Verse 3]

IV) Would have said :
e All have to combine Jnanam and Karma together.
V) Division would have been improper
V1) a) After Chitta Shuddhi don't require Karma
b) Before Karma Yoga, Jnanam will be useless
c) Both do not exist at any time together
d) Jnanam redundant without Chitta Shuddhi.




e) For Jnana group, Karma is useless
f) No question of combination
g) 1t Wave of Argument over

h) Next series of arguments are textual analysis Need interpretational skills.



79 SIS WY: JUUT: Hafd ST JDHUR (3.1) TG |
TP YOUIIRacarara Gre@HUIT: HiTadl Taq
3T DU 3(of: SHYd T HHU: WG WA STARITAq
T4q STt depHvR war gfs 5fd

na ca arjunasya prasna upapanno bhavati | ‘jyayasi cét karmanasté’ [Gita 3-1] ityadih |
éka-purusa-anusthéyatva-asambhavam buddhi-karmanoh bhagavata pirvam anuktarm
katham arjunah asrutam buddhéh ca karmanah jyayastvam bhagavati adhyaropayed
mrsa éva ‘jyayasi cétkarmanasté mata buddhih’ iti |

Nor in that case could Arguna’s question — “If, according to You, knowledge is Superior
to action etc...?” (BG.3.1) be logical. How could Arjuna Super-impose on the Lord,
falsely, what He has never so far affirmed, viz.., the impossibility of Combining
knowledge and action? Again, how could he ascribe to Him what He had Never Clearly
Stated viz, the Superiority of knowledge to action? The fact that Arjuna Ascribes both
these Views to the Lord shows that he had understood the Lord as affirming both.
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46) Introduction to Chapter 2 : Continues

q 9 NS W SugdAr  Wafd | St Sendo’ genta: |

na ca arjunasya prasna upapanno bhavati | ‘jyayasi cét karmanasté’ ityadih|

) Gita :Chapter 2 - Verse 12 to 25 = Atma Jnanam

Il) Gita :

FHILITTR

AT f5Y Fg=a4 |

AT FHRSEH:

AT O ARISETHHT 1| - ||

karmanyévadhikaraste
ma phalésu kadacana |
ma karmaphalahéturbhih

ma té sango'stvakarmani | | 2-47 | |

Thy right is to work only, but never to its fruits; let not the fruit of action be thy motive, nor let
thy attachment be to inaction. [Chapter 2 — Verse 47]

) Gita :

ATAATRT T
J TAHSTHSHTIH |
Fel | g8 q
% ITAATd &ied HHE_ 1 -2 11

védavinasinam nityam
ya énam ajam avyayam |
katham sa purusah partha

kam ghatayati hanti kam | | 2-21 | |




Whosoever knows Him to be indestructible, eternal, unborn and inexhaustible, how can that
man slay O partha, or cause others to be slain?[Chapter 2 - Verse 21]

IV) Gita :
TS TE FHTOT yogasthah kuru karmani
SRS IRSC Rl sangam tyaktva dhanaiijaya |
Rr=aiiT=ai: 9dl HAT siddhyasiddhyoh samo bhutva
T IET1I=Ad 1| R-Y< |l | samatvam yoga ucyaté || 2-48 | |

Perform action O Dhananjaya, abandoning attachment, being steadfast in yoga, and balanced
in success and failure. “Evenness of mind is called Yoga.” [Chapter 2 - Verse 48]

lll) There is Big problem in interpretation between

Purva Pakshi and Shankara

Jnanam Veidika Karma Sadhana

V)

Purva Pakshi Shankara

Should be Combined Can Never be Combined




V) If Combination was Teaching Arjuna would not have Question.

Gita :
\31\&-—| Iarg | arjuna uvaca |
ST ‘ac':hsluli-a jyayasi cetkarmanasteée
HAT gr‘g\ﬁdlé\d I mata buddhirjanardana |
ik =HHioT =¥ |i tatkim karmani ghore mam
GRS EIESE 1 C -S| niyojayasi késava | |3-1] |

Arjuna said : If it be thought by you that ‘knowledge’ is superior to ‘action’, O Janardana, why
then, do you, O Kesava, engage me in this terrible action? [Chapter 3 — Verse 1]

V1) Sangraha Vakhyam, Vistara next Para.

47) Introduction to Chapter 2 : Continues

THIEERAAETE  FIfgehtul: WIEal Yayq 3T heH Tu: 31
g = KA AT Wl Teafudg o7 U SOl Sehdory war gfs: |
i)

éka-purusa-anusthéyatva-asambhavam buddhi-karmanoh bhagavata purvam anuktam

katham arjunah asrutam buddhéh ca karmanah jyayastvam bhagavati adhyaropayed
mrsa éva ‘jyayasi cétkarmanasté mata buddhih’ iti | 37c




2 Stages of reply by Shankara

Jnanam Veidika Karma Sadhana

II) Combination is Asambhava, impossible said in Chapter 2

l11) If Combination was Teaching, Arjuna wouldn’t have Asked the Question in Verse 1
IV) If Jnanam is Superior, Graded, why you recommend Karma?

V) There is Gradation between Jnanam and Karma is said by Arjuna.

V1) Shankaras Brilliant Argument

a) Whenever we talk of Combination, Comparison is not Possible, Gradation is not possible.

b) Only when there is a Choice between the 2
c) Example :
* Suppose a Person wants to choose his dress and there are 2 Pants.
* Which pant is better for me to wear today.
* Where there is Choice, he asks Question - Which is better.
d) If one pant only, Question can’t be Asked
e) No Question of which pant is better.
f) When | Combine pant and Shirt, no Question of Whether pant is better or Shirt is better.




g) Argument only when there is choice
When Combination is involved, no question which is better.
VIl) Suppose Karma and Jnanam have to be combined by all Sadhakas
e If, thatis taught in Chapter 2
 Then Arjuna need not say, is Jnanam or Karma better.

VIII) Arjuna Says :

Jnanam is Superior

Direct means of liberation

Arjuna Doesn’t take Combination as the Teaching

IX) If Arjuna had understood Combination as the teaching, he would never have compared and
said that Jnanam is superior as taught by Krishna in Chapter 2.
X) Gradation of Jnanam and Karma and attributing superiority to Jnanam would never have

happened.
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XI) Arjuna grades Jnanam and Karma
* This gradation is taught by you in the 2" Chapter.
 Matah - Chapter 3 - Verse 1 - This is teaching of yours.
* Your teaching also conveys gradation - Iti Mataha.
XIl) Superiority of Atma Jnanam compared to Veidika Karma.
 How Arjuna could attribute such a teaching to Krishna?
XIIl) Teaching is Gradation
* Arjuna's understanding of Jnanam and Karma is gradation
* If gradation, no combination possible.
XIV) All should do Karma and Jnanam, no question of better one
XV) Adhyaropayat = Arjuna attributing such a teaching to Lord Krishna.
XVI)

Teaching

Gradation of Jnanam and Karma

Samuchhaya is out

XVII) Jayasi Big world in Gita

* Very powerful word, refutes powerful Samuchhaya Vadi.



Topic No. 48 to 51 :

fos, afe gfSedon: adv ag=a: IF: @,

iy 9 Ia: Ug g, a3y gaaie a4 §fs gifEaw
(5-1) Sfd DYFHAT: Iue Afd siaaefaua: ga us: |1q ?

9 & fau=zani=: 399 AR 24 9 Wiagasad sfa Iufey
FORGR AU R g3 sfa uy: gnEfa |

Y IS HITdgadaaTdfAa DI YR U H: U

ood, 9YTSTY WITaar war=u ufaa=s= &4, Tar gfgoHon:
T=I: 30, fpudy gei © ur<isRe sfa 1 9 g g ufda=—y
34 QUIe 30 T g I8 w4 Q=1 Wiad (3.3) sfa aag gaad |

kim ca yadi buddhi-karmanoh sarvésam samuccaya uktah syad arjunasya api sa ukta éva iti -
‘yacchréya étayorékam tanmé brihi suniscitam’ [Gita 5-1] iti katham ubhayoh upadéseé sati
anyatara-visayah éva prasnah syat | na hi pitta-prasamana-arthino vaidyéna madhurar sitam
ca bhoktavyam iti upadisté ‘tayoh anyatarat pitta-prasamana-karanar bruhi’ iti prasnah sambhavati.
atha arjunasya bhagavad-ukta-vacanartha-vivéka-anavadharana-nimittah prasnah kalpyét,

tatha api bhagavata prasna-anuriipam prativacanarn déyam - ‘maya buddhikarmanoh samuccaya
uktah kim-artham ittham tvam bhrantah asi’ iti | na tu punah prativacanam ananuripam,

prstad anyad éva ‘dvé nisthé maya pura prokté’ [Gita 3-3] iti vaktum yuktam |

3




Again, if the Combination of knowledge and action has been universally laid down, it
would of course have been valid for Arjuna also. How then, when both were taught,
could he make a request regarding only one of the two, in the words, “Tell me, for
Certain, that one of these two, which is Superior to the other” (5.1)? When, for
instance, a doctor has Prescribed a diet, which is both Sweet and cooling, for a Patient
Suffering from biliousness, the Patient’s request, “Please tell which of these two will
cure my Malady”, is clearly impossible. Even if Arjuna’s query is Supposed to be due to
his inability to grasp the distinction Stated by the Lord, the latter should have given a
reply like this Suited to that Query: “I bade you combine knowledge and action. Why
are you confused in regard to it?” It is not proper for Him to have given an unsuitable

reply, unrelated to the query, in the words “Of old, two disciplines were laid down by
Me” (3.3).

48) Introduction to Chapter 2 : Continues

f& = afg afgetu: wdul o= S: T 3Ne 31U | 36 Ud 3id;
‘Ted TARE o gfe gitfuay’ 3fa weq SwaEn: Suew wfd A AEA:
Td 9 @

kim ca yadi buddhi-karmanoh sarvésarh samuccaya uktah syad arjunasya api sa ukta éva iti
‘vacchréya etayorékarn tanme brihi suniscitam’ iti katham ubhayoh upadése sati

anyatara-visayah éva prasnah syat | 28




Another Problem for Purva Pakshi :

|) After Grading Jnanam and Karma which itself is negation of Samuchhaya

Il) Gita :

TS0 ST

grE ArEaea H |

d<= a< AT

I STAISTATIATH. 11 3- 1

vyamisrénéva vakyéna
buddhim mohayasiva meé |
tadekam vada niscitya

yéna sreyo'hamapnuyam| | 3-2| |

With this apparently perplexing speech you confuse, as it were, my understanding; therefore,
tell me that ‘one’ way by which, |, for certain, may attain the Highest. [Chapter 3 — Verse 2]

l1l) Jnana Sadhana and Karma Sadhana talked in Chapter

* Tell me which one | should follow — One of Chapter 2

IV) Gita :

ST I |
g9t = =ET |

=59 I

a9 Fgie giatzaad, n o w-g u

arjuna uvaca

sannyasam karmanam krsna
punaryogam ca samsasi |
vyacchréeya etayoréekam

tanmeé brahi suniscitam | |5-1] |




Arjuna said : O Krsna! You praise renunciation of action and again yoga — performance of
action. Tell me conclusively that which is the better of the two. [Chapter 5 — Verse 1]

V) Give me one Sadhana
* Jnanam or Karma Shankara quotes here.
V1) Question for one of the two, Shows that Combination is not the teaching
VIl) Example :
e 2 Tablets prescribed
* No question which one should | follow
* Combination is not the teaching.
VIII) Kim - Moreover
Syat - Suppositional Argument, imagination.
IX) Suppose Samuchhaya taught by Krishna for all Sadhanas
e Sarve Bhavantu Sukhinaha...
* Let all be happy why, say including my son.
X) If Combination is prescribed Sarvesham, for Arjuna also combination must have been the
teaching.
XI) When Combination of both is taught by Krishna, how can Arjuna ask :

e One Sadhana to him to follow when both are to be Combined.




Xll) Gita :

 Chapter 3 - Verse 5 and Chapter 5 - Verse 1

e Arjunas Question - How can there be?

* Such Question is improper if combination has been the teaching.
XIllI) Therefore, Combination can’t be teaching

* Therefore Jnanat Eva Kaivalyam.
Revision : Summary - Chapter 1 and 2 - Verse 57 Verses - Topic 26 :

1) Jnana Karma Samuchhaya refutation by Shankara.

1)

4 Arguments - 4 Distinctions between
Jnanam and Karma

Purusha Bheda Kala Bheda Buddhi Bheda

Buddhi Bheda




I11) 2" Group of Arguments :

2 Reasonings

Based on Chapter 3 - Verse 3

Which is based on Krishnas teaching of
2"d Chapter

Jyayasthva Vachanam Anyatara Vishaya Prashnaha

IV) Jyayasthva Vachanam :
a) If combination suggested between Jnanam and Karma in 2" Chapter for liberation, there is
no question of choosing one of them.
b) When no question of choice, no question of asking which one is better.
c) Combination not possible when we have to choose :
e Buy this house or that house.
d) When choice, you can ask which one is better
e) Comparison Pre-supposes choice

f) Where no choice, no comparison.
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g) Where Combination, there is no choice

h) Where no question of choice, no question of comparison

IV) If Krishna had talked in 2" Chapter - Samuchhaya, Ajuna would have understood it.
V) If he had to combine, he does not have a choice, should not compare both of them.

V1) Should not say - Jnanam is superior to Karma

VIl) Gita :
81\&-—| Ia | arjuna uvaca |
ST ‘;:Ic'ﬂdlfl'-'l{-c‘:l jyayasi cetkarmanaste
HAT gr‘gﬁdléd I mata buddhirjanardana |
a6 HHOT =¥ =i tatkirm karmani ghoré mam
EEUSEIESEE 1G-S | niybjayasi késava | |3-1] |

Arjuna said : If it be thought by you that ‘knowledge’ is superior to ‘action’, O Janardana, why
then, do you, O Kesava, engage me in this terrible action? [Chapter 3 — Verse 1]




vil) Superior

Indicates no Choice

Indicates no Combination

Argument No. 1 - Topic 25

IX) 2nd Argument - Topic 26

a) Based on Gita :

31“\_1._' I | arjuna uvaca
c=p=3ir=| E|—TJ:?U1T E | sannyasam karmanam krsna
gEaAeT = ZET | punarydgam ca $arsasi |
T, I yacchréya étayorékarn

b [ [ NI N — — . or =
d-H F& arsadH 1 «-2 1 tanmé brahi suniscitam | |5-1] |

Arjuna said : O Krsna! You praise renunciation of action and again yoga — performance of
action. Tell me conclusively that which is the better of the two. [Chapter 5 — Verse 1]

b) Textual Analysis

c) Krishna give me one of 2 Sadhanas. 386




d)

Either - Follow

Jnanam

Or Karma

e) Arjuna understands choice, hence there can’t be Samuchhaya

f) Arjuna Seeks one of two not Samuchhaya.

49) Introduction to Chapter 2 : Continues

7 f& fumermifiat S8 vyt vid = diveey 3fa SufeR @@ e

fuuyraerut qfe sfa war: wwvafe

na hi pitta-prasamana-arthind vaidyéna madhurarh $itar ca bhoktavyam iti upadisté ‘tayoh

anyatarat pitta-prasamana-karanam brahi’ iti prasnah sambhavati |

I) Ayurveda Example :

Vatham

Pittam

Kapam

- Vayu Tattvam

- Agni Tattvam
- Not thinking properly

- Jala Tattvam
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1)

Medicine

For Alleviation of Pitham

Like Moksha Medicine - Samuchhaya

Jaggery

Curd

- Sweet
- Madhuram

- Sheetam

I1l) Can’t ask which one is better, have no Choice, no Superiority, both have to be taken.
V)

Moksha

Jnanam

Karma

Madhuram

Sheetam

Y
Have to take both Argument
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V) Samuchhaya not taught
V1) For Pitham, Samuchhaya is Prescribed
* Patient will not Ask for one of the two if Samuchhaya is the instruction.

50) Introduction to Chapter 2 : Continues

Y IS WaghAATAqahl- TAURUIAHT: T woddd, aung
Wedl Y&y ideer oa, War gfgerduil: Twrd Sth: fohmelq gt =
= 31f Bfd)

atha arjunasya bhagavad-ukta-vacanartha-viveka-anavadharana-nimittah prasnah kalpyét, tatha

api bhagavata prasna-anuriipam prativacanarh déyam - ‘maya buddhikarmanoh samuccaya uktah
kim-artham ittham tvarn bhrantah asi’ iti |

I) Shankara imagining Samuchhaya Vadis further Argument.
1) Samuchhaya Vadi :
a) Arjuna should never ask which one should | follow, | agree.
b) Ayurveda example correct.
l11) Krishna has taught Samuchhaya only
* Arjuna asks because he has not understood Samuchhaya

* Should study and follow Karma. 389



IV) Because of Arjuna's misunderstanding, wrong question has come
V) Don't give wrong argument based on Arjuna's wrong question.
VI) Shankara :

 Evenin that case, you can't say Samuchhaya is teaching.
VII) Assume :

e Krishna has taught Samuchhaya

* Arjuna didn't understand, puts wrong question.
VIIl) What should be Krishna's reply?

 Samuchhaya is my teaching

* Your question is wrong

* Krishna should have corrected Arjuna's question.

IX) Krishna's Answer : Gita :

=TRI9 =TT | $ri bhagavanuvaca |

STeh S ==rar et loke'smin dvividha nistha

g Okl TSI | pura proktta maya'nagha |
SIGEIRIGESIFS G jhanayogena sarmkhyanam

S SESICR MRTEETE. 1 3-3 1 karmayogena yoginam | | 3-3] ]

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 — Verse3]




Yogis Sankhyas

Karma Yoga Jnana Yoga

Y

According to Level of Shuddhi, will follow one
of them

b) Combination not taught
c) Viveka Avadharanam = Clear understanding
 Anavadharanam = Ignorance
* Artha = Samuchhaya message, statement.
d) If Samuchhaya vadi has assumption, and even if Arjuna had asked a wrong question.
e) Guru should have corrected the question but he did not
f) Hence Samuchhaya vada is not correct.

51) Introduction to Chapter 2 : Continues

aF I |

q g WidaeT SR YEIg 3 TE § B W g W e

na tu punah prativacanam ananurupam, prstad anyad éva ‘dvé nisthé maya pura prokte’ iti

vaktum yuktam |
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I) Krishna Says :

* | have given 2 Clear Sadhanas.

1)

Sadhana Nishta
- Part time Music - Committed full time Music
- Sadhana - Jnana Yoga
l1l) Arjunas Question was correct
 Karma or Dhyanam.
IV) Mutually exclusive Sadhanas were given
V) :
Negation

4 Bheda Arguments

Purusha
Buddhi
Kala
Ashrama

Jyayasthva

- Anyatara Vishaya Prashnaha

V1) Krishna does not Discuss Samuchhaya in Chapter 2, 3, 5.
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Topic No.52to 53 :

T W9 oHn g Ig=a sty favmmaeife
4 IuuAY | o 4T g Wird oH WyH gfd s afch
DU IR Ji ISRy (3.1) Sid SUTA™: 3UTH: |

na api smarténa éva karmana buddhéh samuccayé abhiprété vibhaga-vacanadi
sarvam upapannam, ki ca ksatriyasya yuddham smartam karma svadharma iti janatah
‘tatkirh karmani ghoré mar niyojayasi’ [gita 3-1] iti upalambhah anupapannah |

Nor is the distinction in its totality reasonable if the Combination proposed related
only to knowledge and action enjoined by Smrtis. Besides, Knowing as he did that
fighting is the law of the Ksatriyas According to Smrtis, Arjuna’s complaint, “Why do
you bid me Plunge into this dreadful action?” is not in order.

52) Introduction to Chapter 2 : Continues

7 31T AT Ta HHON g T AW forwmrarerfe vy sauam |

na api smarténa éva karmana buddhéh samuccayé abhiprété vibhaga-vacanadi sarvam

upapannam.




I) Sammuchhaya Vadi :

Karma

Srouta

- Rituals

- Prescribed by Veda

- Jnanam and Srouta karma can’t
be combined

- Putra, Vitta, Loka Eshana ok in
Srouta Karma

I1) Krishna is talking about Yudham, Smartha karma.

Ill) Shankara :

a) Smartha Karma can’t be taken

* 6 Arguments hold true for Smartha also

Smartha

- Yudham, going to office, etc

- Non-vedic, Non-scriptural

- Jnanam and Smartha Karma can
be combined and Krishna is

Prescribing

b) Assume it is Krishnas intended Teaching, Contention of Samuchhaya Vadi.

c) Vibhaga Vachana Argument holds true for Smartha Karma = Purusha Bheda.

IV) In Addition, | will give one more Argument for Jnana, Smartha Karma Samuchhaya.
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53) Introduction to Chapter 2 : Continues

3 IuTeTSy: AUIA: |

fh = afee g v wd w3 S afes st R w ety

iti upalambhah anupapannah |

ki ca ksatriyasya yuddham smartam karma svadharma iti janatah ‘tatkim karmani ghoré mam niyojayasi’

e 7th Argument w.r.t Jnana, Smartha Karma Samuchhaya

|) Suppose you accept Samuchhaya prescribed by Krishna.

Il) Gita :

qqﬁuqa'-\rsﬁqga@m: karpanyadosopahatasvabhavah
Li-utg||'f-| i uqﬁu-!\(-é-ad“ | prechami tvam dharmasammiidhacetah |
oA TN (e a yacchreyah syanniscitar briihi tanme

RISHISE 2N /i &f T || R-9 I

Sisyaste'harn $adhi marn tvar prapannam | [2- 7| |

My heart is overpowered by the taint of pity; my mind is confused as to duty. | ask Thee. Tell
me decisively what is good for me. | am Thy disciple. Instruct me, | have taken refuge in Thee.

[Chapter 2 — Verse 7]
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l1l) Arjuna has asked for Moksha, Krishna has prescribed Sadhana of Jnanam.
IV) Arjuna's Svadharma :
* To fight war.
V) Gain knowledge and combine duty involving violence, Svadharma.
V1) Accept Samuchhaya — fight
* Arjuna uses - Ghora Karma, You are engaging me in cruel action
 Didn't say - | am doing Svadharma for liberation.
VIl) This statement can't be justified
VIII) In my teaching, Samuchhaya is not teaching.
1X)

Person should be

Karma Yogi Or Jnana Yogi

Cruel Karma Yoga No Violence

* In Advaitam why cruel Karma is being prescribed can be asked

* Inyour Vada, question can be justified.
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IX) For Kshatriya - Yuddham is Dharma Shastra Vihitam Smartha Karma.
a) 4 Varnas, duties Categorized
b) Yuddham = Svadharma for Kshatriya
c) If Samuchhaya is teaching :
* Arjuna can't complain to Krishna
e Can't protest, Upalambaha

* Anupapanna, Unjustifiable, Complaint.

d) Gita :
aixaic—l IS | arjuna uvaca |
ST ‘Qcﬂn*fluli—;:l jyayasit cetkarmanaste
HAT gr“é\uq\ﬂlé\d | mata buddhirjanardana |
A6 HETOT =< =i tatkim karmani ghore mam
IGREISEIESEE 1 N -S| niydjayasi k&sava | |3-1] |

Arjuna said : If it be thought by you that ‘knowledge’ is superior to ‘action’, O Janardana, why
then, do you, O Kesava, engage me in this terrible action? [Chapter 3 — Verse 1]

c) Arjuna complains - Hence no Samuchhaya.
Revision : Summary Chapter 1to 2 - 57 verses :
|) Upto Topic 31, Shankara refuted Eka deshi Matam of Samuchhaya Vada .




I1) Jnanam can't be combined with Srouta and Smartha Karmas which are Vyavaharika Satyam

 Atma Jnanam, Atma Loka is of higher order of Reality.

1
) 7 Refutations of Samuchhaya Vadi

6 Bhedas / Vibhagas 7t Argumnts

Purusha - Upalamba Complaint / Vachanam

Buddhi

Kala

Ashrama

Jyayatva Vachanam
Prashna Anyatara

IV) Gita :

31\;\—1-—| IAaH | arjuna uvaca |

=~ C =~ _ _ _ _
STl Ah HUTE jyayasi cetkarmanastée

o < <

HAT IrsSidiad | mata buddhirjanardana |
Afesh HHTOT =¥ Hqi tatkim karmani ghoré mam
A== == | 2-2 1| | niyojayasi ké&sava | |3-1] |




Arjuna said : If it be thought by you that ‘knowledge’ is superior to ‘action’, O Janardana, why
then, do you, O Kesava, engage me in this terrible action? [Chapter 3 — Verse 1]

V) Cruel War = Compulsory Karma

V1) If Prescription for Karma, Arjuna should not have complained as a cruel war.
e Thisis 7t Argument.

VIl) Hence Samuchhaya not intention of Krishna throughout Gita

VIIl) Shankara temporarily concludes

IX) In Gita, no Jnana, Karma (Srouta or Smartha), Samuchhaya at all.

54) Introduction to Chapter 2 : Continues

aETS TR SU-HTA Y oid= W1d- a1
PUUNSSTHIJTT JH=A: 7 DTG SR AR |

tasmad gita-sastre iIsan-matrena-api srautena smartena va

karmana atmajfianasya samuccayo na kénacid darsayiturh sakyah |

Therefore, none can possibly demonstrate that in the Science of the Gita there is the
Slightest proposal to combine knowledge of the Self with Action laid down by Sruti or
Smrti.
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|) Combination of Jnanam and scriptural Karma (Srouta, Smartha) can never be shown by
anyone

II) Nobody can show Samuchhaya is Teaching in Gita.

lIl) Samuchhaya is a very Geat Mistake of Eka Deshi Purva Pakshi.

IVV) Shankaras Contention

a) Grihastha can enjoy Moksha with Kevala, Enjoy Jeevan Mukti Status, Continue doing Laukika
Karmas as Mithya.

b) Topic 33 is Proof.



Topic No.55to 65 :

g q SIAHIG IRTIEGIal a1 HHIOT ygwed a3,

&M, 9UHT a1 fagaa 3 I RHTddwfaud gepadd
ad weg srvd @ s, T ot wdygsE g fAgashy

g aerd adqd gyt ughi: ada S0 yga adghey
TG A dchH I Josi: AHY: HT 5

YT HITdd: dcd IAYHARd 9 Iq- ag=iad

RIS agq aP Al HIRAsERIHIG o T [agy: |
dratag 7 «3rg oRIY 3fa 9=ga, 7 9 Iepad = |

YT 9 ITGPTHIAA: g HfeRHary=gsHEr™ sifedn:
DT Tq ARGEAG! Ugaw Aiigd fa9 s o ada g
Sgfagarsi 7 aaeray sifignfe wafa | aur 9 g=fafa wam
Pady A faad (5.7), 9 UG 9 *MAad” (13.30) sfaaxad |
g= “qd: Gdak Pa’ (4.15), ‘PHUIg g GRifeamRuan
SF®IGT? (3.20) $id, a9 UAYsT fagay | aopyy 2 afe araq ud
SHPIed: dxdidg: 3T UgaoHio: 1, § eioagasrd T oy
ga= (3.28) sfa M9 Sffey enfRyarn: | sda=E ura eify
o wga Ifafey snfRiar: 7 sl paa: sad: |




Y 9 d dwafdq: — SARIAfUd= S Aruaya dfifs

gaifs, FHAaraeon a1 SRifeH snfRar: S9orea: 3fa
gy | Tard 3 agafa wie Tagsd oH pdi (5.11)
5fy | Sgodon amaet fRifE RAefa arar (18.46) s Rif
W 9 U 8T agafa Fufs uret gy 78r (18.50) 1feAT |
AT TATRIRA DA U dwai-Td Ji&mm:, 9
oHug=drq gfd Ffda: ord: | 9yt 9 sraw ard: quT ywHroT:
favsg ax a7 gifsams: |
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yasya tu ajiianad ragadi-dosato va karmani pravrttasya yajiiéna danéna tapasa va
visuddha-sattvasya jnanam utpannarm paramartha-tattva-visayam — ‘ékam éva idam
sarvam Brahma akartr ca’ iti. tasya karmani karma-prayojané ca nivrtté api
loka-sangrahartham yatna-purvarn yatha pravrttah tatha éva karmani pravrttasya

yat pravrtti-raparh dréyaté na tat karma yéna buddhéh samuccayah syat.

yatha bhagavato vasudévasya ksatra-karma céstitarn na jianéna samucciyatée
purusartha-siddhayé tadvat phalabhisandhi-ahanakara-abhavasya tulyatvad vidusah |
tattvavit tu ‘na-ahar karomi’ iti manyaté na ca tat-phalam abhisandhatté |

yatha ca svargadi-kamarthinah agnihotradi-kama-sadhana-anusthanaya ahitagnéh
kamyé éva agnihotradau pravrttasya sami-krté vinasté api kameé tad éva agnihotradi
anutisthatah api na tat kamyam agnihotradi bhavati. tatha ca darsayati Bhagavan
‘kurvan api’ [Gita 5-7] ‘na karoti na lipyaté’ [Gita 13-31] iti tatra tatra |

yat ca ‘purvaih purvatararh krtam’ [Gita 4-15], ‘karmanaiva hi samsiddhim asthita
janakadayah’ [Gita 3-20] iti tat tu pravibhajya vijiiéyam |

tat katham, yadi tavat pirvé janakadayah tattvavidah api pravrtta-karmanah syuh, té
loka-sangrahartham ‘guna gunésu vartanté’ [Gita 3-28] iti jianéna éva samsiddhim
asthitah | karma-sannyasé prapté api karmana saha éva samsiddhim asthita

na karmasannyasam krtavanta iti esa arthah.

atha na té tattvavidah, I$vara-samarpiténa karmana sadhana-bhaténa sarmsiddhim
sattva-suddhim jiana-utpatti-laksanarh va samsiddhim asthita janakadaya iti
vyakhyéyam | &am éva artham vaksyati Bhagavan‘sattvasuddhayé karma kurvanti’[Gita 5-11] iti |
‘svakarmana tamabhyarcya siddhirh vindati manavah’ [Gita 18-46] iti uktva

siddhim praptasya ca punah jiana-nistha m vaksyati ‘siddhir prapto yatha Brahma’
[Gita 18-50] ityadina | tasmad gitasu kévalad éva tattva-jnanad moksapraptih

na karma-samuccitad iti niscitah arthah | yatha ca ayam arthah tatha

prakaranaso vibhajya tatra tatra darsayisyamah |
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On the other hand, when either due to Nescience or flaws like attachment, a person
proceeds to act and his mind is in the course of it purified by means of Sacrificial rites,
the giving of gifts, austerities etc., then the knowledge of the Supreme Truth dawns.
The content of that Knowledge it ‘All this world is the one Brahman, a Non-agent’. For
him both activity and its goal cease to Operate. Still, for the well-being of the world,
that Brahman-knower may be observed to persist in his Activity, Purposefully, as of
old. The form of Activity observed in his case is not real action with which Self-
knowledge (Buddhi) can be combined. An instance is the warrior-like Activity of the
divine Krsna. This is not action Combined with Self-knowledge for winning the
Summum bonum. The same is the case with any knower of the Self, as he, like the
Lord Himself, is free from the egoistic Sense and the Desire for the fruits of Activities.
On the contrary, the knower of the Truth of the Self Maintains: “I Act not”; and he
does not seek the fruits of his actions. His Position is similar to what happens to a
householder who commences the fire-sacrifice for winning the desired objects,
Namely heaven and the like, but who, after going through half of the rite, ceases to
desire them and yet Carries the Ceremony through. Now, of course, the Sacrificial rite
ceases to be desire-prompted. Accordingly does the Lord, in different contexts, affirm:
“Though working, the agent is not stained” (5.7), “he neither works nor gets stained”
(13.31) etc. As for utterances such as the following: “As your progenitors performed of
old” (4.15), “Janaka and others achieved perfection by means of action alone” (3.20) —
these have to be distinguished and grasped. How? If, at the outset, it is held that
enlightened people like Janaka performed action in bygone days, they did so, aiming
at perfection and to promote the world’s well-being; for they knew that “gunas
Operate in the Medium of Gunas” (3.28).




That is, it was appropriate for them to renounce all action; nevertheless, they sought
that perfection through the Medium of action; they did not renounce action. Such is
the import of this passage. On the other hand, if it is held that they were not
enlightened, the Passage may be explained to mean that Janaka and others like him
achieved Samsiddhi, Purity of Mind, by means of actions dedicated to God; or,
Samsiddhi here denotes the dawn of Self-knowledge. The same idea will be conveyed
by the Lord in the words: “They act to purify the Mind” (5.11). Having Stated,
“Worshipping Him by means of his own actions, man achieves Siddhi or Pre-
eminence” (18.46), for one who has (Thus) achieved pre-eminence, He prescribes the
discipline of knowledge or Jnananistha Saying, “They way that the Pre-eminent one
attains Brahman” and so on (18.50). Therefore, According to the Science of the Gita,
the attainment of liberation is by means of the unaided knowledge of Truth alone. This
is the indubitable doctrine. That this is the (The right) doctrine, we shall demonstrate
with reference to the Various contexts of the Bhagavad-Gita.

55) Introduction to Chapter 2 : Continues

T T G WHCESar o shufuT Yo T3 g qudl ot faygaae
T 30 dAaauaT, TFY T8 38 W 9@ g o 3

yasya tu ajnanad ragadi-dosato va karmani pravrttasya yajiéna danéna tapasa va visuddha-sattvasya

jianam utpannam paramartha-tattva-visayam - ‘ékam éva idam sarvam Brahma akartr ca’ iti.
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1) Very long Sentence combining Topic 34 also
I1) Imagined Question of Samuchhaya Vadi (SV)
IlIl) Samuchhaya Vadi :

Jnanam Karma

Akartrutva Buddhi (I am Akarta thought) | Kartrutva Buddhi (I am Karta thought)

IV) Kartrutvam, Akartrutvam Mindset required for Jnanam and Karma

 Diametrically Opposite

* Upanishad can’t Co-exist in one Person.

V) Person can follow Jnanam Excluding Karma or Karma Excluding Jnanam.

VI) Jnanam, Karma - Mutually Exclusive.
VII)

Grihastha Sanyasa

Karma Yoga Jnana Yoga

a) Mind sets are Opposite

b) Samuchhaya Vadi Accepts opposite attributes

c) Can’t Co-exist in one Locus

d) In Samuchhaya Vada, Kartrutvam and Akartrutvam have same order of reality.

e) Samuchhaya Vadi Does not Accept Satyam - Mithya Difference.



VIIl) Argument of Samuchhaya Vadi - In Advaitam :

) Akartrutvam Kartrutvam
Satyam Mithya
b) Opposite attributes can Co-exist.
c)
Dry Sand Wet Water
Satyam - Higher Mithya - Lower
\ I
Happily Co-exist
d)
Motionless With Motion
Waker Dreamer
\ Y
Do Co-exist
e)
Paramatma Atma - Akarta Waker

Higher

Lower - Karta

Y
Can - Co-exist
 Different orders exists in one Person.
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Turia Drishti Wakers Drishti

Satyam Mithya

- Satta Bheda
- Opposite attributes
- Like light Darkness in Dream - Waker

g)
Akartrutvam Kartrutvam
Jnanam Karma
\ ]
Y
- Can Co-exist in Advaitam
) - Instant Moksha here and now

In Grihastha Person can have 2 Drishtis

Paramartikam Vyavaharikam

Akarta - Sakshi - Jnanam Karta - Bokta Ahamkara - Karma

| J
|

Can Co-exist in Grihastha According to Advaitin
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 Why insist on Sanyasa?
* Saha Bava logically possible
e Satta Bhedat.

i) Saha Bava possible, Co-existence possible, Samuchhaya also happily possible

j) Why you refute Samuchhaya Vada
k) This is his logical Question

L) Not only Saha Bava is logically possible, Grihastha can do Karma and Jnanam, it is Supported

by Lord Krishna.

m) You Quote Chapter 3 - Verse 3 because you want division.

Sanyasa

Is to drop Superiority Complex

n) Gita:

Have Superiority Complex

FHUE & Sratss
STMR=TAT FAA=R1EA: |
AC RS ER= 11

karmanaiva hi samsiddhim
asthita janakadayah |

Iokasangraham évapi

HJ-'-IQQ-I"Ch(:iHé‘IEI Nl 2-Ro || || sampasyan kartum arhasi | | 3-20 | |




Janaka and others attained Perfection verily through action only; even with a view to
protecting the masses you should perform action. [Chapter 3 — Verse 20]

 Even if you are Jnani, | don’t want you to renounce and Go away.
* As Jnaniyou have to do Karma for Loka Sangraha
* Not propose Sanyasa but continue in Grihastha.

IX) Krishna Accepts Co-existence of Karma and Jnanam in a Grihastha.

* Instructs Arjuna - Do Karma.

a) Gita:

HERT: El?ﬁ'ﬂm%grl:r saktah karmanyavidvamsah

331 | @c?i:\-d HNA | yatha kurvanti bharata |
@q?fégima|ﬁm: kuryad vidvamstatha'saktah
%ﬁﬁwggq N 3_= 1 cikirsurlokasangraham | | 3-25 | |

As the ignorant men act from attachment to action, O bharata, so should the wise men act
without attachment, wishing the welfare of the world. [Chapter 3 — Verse 25]

b)

Ajani Vidwan

Remains in Grihastha performs Karma Jnani also should perform Karma in
Grihastha Ashrama




c) Jnanam and Karma Co-exist in Grihastha, not only in Sanyasa Ashrama, is incorrect.
d) Grihastha can be Jnani

e) Gita:
C_© . - _
%ﬂ?\-j)‘q’tﬁ:{ 71 99 caturvarnyam maya srstam
Ce~ H . - p
JJUTRHETHATTRI: | gunakarmavibhagasah|

LS| q.ﬁ'?q:q'ﬁf[ Hi tasya kartaramapi mam
]'—arg]q,)—(.ﬁ—{qw | ¥-23 || || viddhyakartaramavyayam||4-13]|

The fourfold caste, has been created by Me, according to the differentiation of Guna and
Karma; though | am the author thereof, know Me as non-doer and immutable.
[Chapter 4 — Verse 13]

f)  am Karta - Akarta in Grihastha

* Insleep Akarta, Karta in waking, dream.
g) Jnanam and Karma can Co-exist

* Jnanam gives support to Karma.

h) First do Atma - Anatma Viveka, Apply exclusive mantras revealing Atma in Upanishads.




i) Gita :

FHIF & 9arsH karmanaiva hi samsiddhim
ST STHRIEH: | asthita janakadayah |
Eﬁﬂ?ﬂgaﬁaﬂ'ﬁ |okasangraham évapi
W&qﬁﬁq N 3-2o || | sampasyan kartum arhasi || 3-20 ||

Janaka and others attained Perfection verily through action only; even with a view to
protecting the masses you should perform action. [Chapter 3 — Verse 20]

j) Saha Bava is Possible

I) Samuchhaya Vadi :

* Hence Grihastha should not take to Sanyasa.
m)

Combining Karma and Jnanam

Logically Possible Scripturally Supported

m) Purva Pakshi :
* Why do you insist on Sanyasa

X) Shankara's answer very subtle, does not elaborate.



1) Accepts all points of Samuchhaya Vadi

Il) Akarta and Karta can Co-exist only in different orders of Reality

I1l) Grihastha Jnani is possible, Saha bhava possible
IV) Advaitin differs in one point :
a) Because of Karma, Jnanam comes not acceptable

b) Jnana Karma Saha bhava is acceptable

c) Don't accept Jnana - Karma Samuchhaya as means of liberation.

d) Accept Saha bhava in a Grihastha

e) Grihastha Jnani - Combines Jnanam with Karma as means of Moksha not acceptable
V) What is corollary?

a) Indirectly Samuchhaya Vadi is saying Grihastha is a Sadhaka, Samsari

b) Moksha has not yet come

c) Combines Jnanam with Karma for liberation

d) Looks upon his Karma as Sadhanam, Moksha as Sadhyam.

e) Moksha is future event, to be attained.
f)

3 Main Corollaries in Grihastha

Samsari Karma = Sadhanam Moksha, Sadhyam

NS




VI) Advaitin :

a) Even if he is Grihastha he looses Status of Samsari after Clear - Jnanam.

b) Grihastha Jnani is a Mukta Purusha.
VIl)

Samuchhaya Vadi

Doing Karma for 100 Years as Sadhanam

Gets Jnanam

Moksha After Death

VIII) Krishna Accepts Grihastha Jnani - What is Pramanam?

a) Gita :
ITAE_T HheH gatasangasya muktasya
‘ill"llqr'z‘?-ld‘ad{-l: | jhanavasthitacétasah |
SIS IR IRCEES B Gbl—'i yajiayacaratah karma
I gfaa=ad | ¥-3 1 samagram praviliyaté | |4-23] |

Of one who is devoid of attachment, who is liberated, whose mind is established in knowledge,
who acts for the sake of sacrifice, all his actions are dissolved. [Chapter 4 — Verse 23] 414




b) Muktasya = Grihastha Jnani, already liberated with power of Knowledge

c) He is a Nitya Mukta, not Combining Karma, Always liberated.

d) Jnanam pulls Grihastha out of Samsara into Atma Loka.

V1) Grihastha realises Nitya Mukta status, Turiyam Brahma, beyond 3 States, 5 Koshas, 3
Sharirams, Adhishtanam of Jiva, Jagat, Ishvara.

VIl) Maya looses its power on a Jnani

VIIl) Kaivalyo Upanishad :

TEg T Sd A @ Sfava ) mayyeva sakalarh jatarh mayi sarvarh pratisthitam |
AR O9 &9 AN Jgeed esgad] |l g | || Mayi sarvar layarh yati tadbrahméadvayamasmyaham || 1911

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

* Jnani claims Turiyam Brahma status after Atma Jnanam.
IX) Advaitin :

e Grihastha Jnani Asamsari, already owns Mukta status.
X) Samuchhaya Vadi :

* Grihastha's uses Sadhana for liberation

e Karma = Means for Moksha.




XI) Advaitin :
 Karma as means for Moksha not acceptable.

* Jnani claims Nitya Mukta status because of Jnanam.

XIl) Gita :
AT v gatasangasya muktasya
SIGIEIESS R LS F jianavasthitacétasah |
STEATALd: FH yajhayacaratah karma
rEE=Cy m’e\{éﬁqﬁ N Y- samagram praviliyatée | |4-23]| |

Of one who is devoid of attachment, who is liberated, whose mind is established in knowledge,
who acts for the sake of sacrifice, all his actions are dissolved. [Chapter 4 — Verse 23]

a) Muktasya :
* Jnani owns up Nitya Mukta status, otherwise not a Jnani
* All his actions are dissolved, No Agami.
b) Can't use Karma as means for liberation
c) Karma can't produce Moksha or Punya Papam for a Grihastha Jnani because he knows his
status as Turiyam Brahma.

d) Jnanam has superiority over Karma.




e) Agami Punya Papam will not come for Grihastha Jnani.
f) Advaitin :

Karma does not Produce

Punyam Moksha

How can you call Karmas as means?
XIll) For Samuchhaya Vadi :
* Karma enjoys Sadhanam status.
XIV) In Advaitam :
a) For Grihastha Jnani, Karma looses Sadhana status

b) Praviliyate in Gita :

AT 0 gatasangasya muktasya
@mm@d‘ad{ﬂ: | jhanavasthitacétasah |
ST EALd:: FH yajiiayacaratah karma

I Ui d || ¥-R3 || | samagrarm praviliyaté | |4-23] |

Of one who is devoid of attachment, who is liberated, whose mind is established in knowledge,
who acts for the sake of sacrifice, all his actions are dissolved. [Chapter 4 — Verse 23]




e Grihastha Jnani Karma dissolves karma here itself without Producing Punyam or
Papam or Moksha.

c) Therefore, Karma is not a Sadhana for Jnani.

XV)
Samuchhaya Vadi Advaitin
a) Samsari a) Asamsari
b) Karma has Sadhanam Status, means b) Karma has no role to Play
for Liberation - Jnani = Nitya Mukta
c) Moksha = Goal to be Achieved, Sadhyam | ¢) Moksha = Siddham
d) Sadhana gets Atma Jnanam, Does - Already Accomplished
Karma, gets Moksha after Death d) Grihastha Jnani
- Not Sadhaka
e) Karma not Sadhana
f) Moksha not Sadhyam
g) Grihastha Jnani free here and Now

XVI) Jnana Karma Saha Bava has Co-existence in a Grihastha Jnani.
 Don’t Accept Samuchhaya as a means for Liberation

XVIl) Saha bava and Samuchhaya are 2 Technical words

a) Co-existence is there one from Satya - Mithya

b) No Samuchhaya as means because already he is liberated.



XVIII) a) Swami :
 Saha bhava is possible Samuchhaya not possible.
XIX) Shankara :
a) Grihastha Jnani Co-exists with Karma
b) Veidika Jnanam and Karma Co-exists.
c) Already liberated as Jnani
d) Karma does not function as a Sadhana, means for Jnanam.
e) Jnani does not get Punyam.
f) Already liberated
g) In a Grihastha Jnani, Karma does not have Sadhana Status.
h) Once Karma looses Sadhanam Status it is called Abhasa Karma, like roasted seed.
i) Karma has Technical Status only when it has Capacity to produce, germinate Phalam.
j) Roasted seed - Pseudo seed
* Like fake Rs. 500 Note.
k) Grihastha Jnani does not have Karma
|) Action at body level does not Deserve Technical Name Karma.
m) No Karma, No Samuchhaya
e Like going to office, fighting Yuddham, Karma Abhasa.

n) Fake Resembles but can’t Purchase, not called Money.



o) Grihastha Karma here like fake Money, called Karma Abhasa.

 Can’t germinate Punya Papam not Karma itself anymore

* Hence no Question of Samuchhayam.
XX) Sanyasi :

a) Does not do Rituals no need to Discuss Samuchhaya.

b) Gita :

g<h! Hd d<diad. |

PER R UL R = |
IRAFV TS GTS=TTA 1l »-< ||

naiva kificitkaromiti
yukto manyéta tattvavit |
pasyan srnvan sprsaf jighran

asnan gacchan svapan svasan | |5-8] |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

S [AR | EC RS B Pt
S ATHEATT |

T el =1 =- 1

pralapan visrjan grhnan
unmisan nimisannapi |
indriyanindriyarthéesu

vartanta iti dharayan | | 5-9] |




Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move
among the sense objects. [Chapter 5 — Verse 9]

c) All actions do not deserve to be called Karma.

XXI) No Samuchhaya for Sanyasi or Grihastha

a) Grihastha Jnani is possible

b) Moksha is not by Samuchhaya

c) Jnanam itself gives liberation

d) After Jnanam, Karma is called Karma Abhasa

e) Can continue to be Grihastha Jnani, continue all actions

f) No Karma, No Samuchhaya in Advaitam

g) This has to be extracted from this Topic.

XXII) One enters Grihastha Ashrama because of Agyanam.

a) Gets Chitta Shuddhi, Sadhana Chatushtaya Sampatti.

b) Gets Paramartha Tattva Vishaya Jnanam.

c) Many Advaitins don’t Accept Jnanam and Moksha for a Grihastha.
d) Many Strongly believe that Grihasthas can’t get Jnanam and Moksha.
e) Shankara confirms this in Talk 18.

f) Ekam Eva Idam Sarvam Brahma Iva.

g) Entire Plurality is one Brahman Alone.




h) Akarta Brahman - Actionless Brahman

i) Continues to be Grihasta after Jnanam

Revision : Summary : Chapter 1 to 2 - Topic 33 :

Shankara established :

1) Jnana Karma Samuchhaya is never possible whether, it is Srouta or Smartha Karma

Il) Gave 6 arguments to refute Jnana Srouta Karma Samuchhaya

1) 7th Argument to refute Smartha karma Samuchhaya

IV) General Principle :

2 Ashramas

Grihastha

For Karma

V) 2 Different Sadhanas

Sanyasa

For Jnanam

Gita:

%:[ﬂa'@a l $ri bhagavanuvaca |

ST=6 s f==rar =|eT loke'smin dvividha nistha
gIT A<kl AT | pura proktta maya'nagha |

TP T JqATSTAT

jhnanayogena samkhyanam

FHHAE A AETEEL 0 2-= 1 karmay&gena yoginam | |3-3] |




The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 — Verse 3]

V1) Doubt :
* Does Shankara accept Grihastha - Jnani
e 7 Arguments conveys Jnanam only in Sanyasa Ashrama
 Doesn't accept Grihastha Jnani
VIIl) Topic 33 :
a) Grihastha can follow Karma, get Chitta Shuddhi, follow Sravana, Manana, Nidhidhyasanam,
attain Jnanam.
b) After Jnanam, can continue Grihastha.

c) Continues Pancha Maha Yagya.

Grihastha has

Jnanam Karma

e) Isn't he doing Samuchhaya
IX) In Grihastha Jnani, Jnanam and Karma Co-exist.
a) Saha Bava, Co-existence is there.

 Can’t call it Samuchhaya.




b) Why?
e Jnanam has Given Liberation
c) No more a Sadhaka
* Does not Combine, Karma as a Sadhana.
d) Karma does not Produce Punya or Papa Phalam.
* Jnaniis free from Agami Punyam.
e) Karma does not produce Moksha Phalam also, already Mukta.
f) Karma is Karma Abhasa
* No Karma itself, no Samuchhaya.
g) Sandhya Vandanam, Agnihotram, are Abhasa
IX) a) Grihastha has Agyanam, Raaga Dvesha
b) Enters Grihastha Veidika Karma, Rituals.
c) Karmani Pravruttaha = Got Married
d) Does Yagya, Dana, Tapas, gets Vishuddha Sattvam, gets pure in Mind
e) Becomes Grihastha Adhikari
X) Paramartha Tattva Jnanam is born in the Pure Mind
X1)

Paramartha Tattva Vishaya Jnanam

|

Ekam Eva Idam Sarvam Brahma Akartru




a) Whole universe of Jiva, Jagat, Ishvara

b) Is Brahman which is Karma Rahitam

c) Akartru = Means all Karmas are falsified in Satyam, actionless Brahman.
d) Akarta Brahman alone is there, how Karma exists.

e) Outwards Does Nitya, Naimittika Karma

f) In his intellect, Karmas and Phalams have become Mirage water.

g) Sarvani Srouta, Smartha Karmani Svapna Samani

h) All Karmas have become like Svapna.

i) Brahma Tattva Jnanam Originates in his intellect

XIl) Discussing Typical Grihastha here.
a) Shankara has no Prejudice Against Grihasthas.
b) Grihastha has Purified Mind, Studied Shastra
c) Does not take Vividisha Sanyasa for Study, becomes Jnani Grihastha.
d) Does not take 2"d Sanyasa - Vidwat Sanyasa also for Nididhyasanam.
e) Example :
* Yagyavalkya, Great Jnani, Renounced Grihastha for Nididhyasanam.
f) Grihastha can do Nididhyasanam is Grihastha itself
g) Becomes Jnana Nishta Grihastha, no more more Jnani Grihastha.

h) Has no Samuchhaya.




56) Introduction to Chapter 2 : Continues

T FHUNT AR o g ot dreagueted T@gd a9r ygT: q9r ™
FHUNT YT I WGraey gyad 7 aq & o7 G S &

tasya karmani karma-prayojané ca nivrtté api loka-sangrahartharn yatna-purvam yatha pravrttah tatha éva

karmani pravrttasya yat pravrtti-riupar drsyaté na tat karma yéna buddhéh samuccayah syat |

Topic33and 34 :
* One long sentence - Yasya - Tasya
Important Topic :
1) Grihastha Jnana Nishta discussed
* Not taken Sanyasa
Il) Karma Nivruttam :
a) Karma has no Prayojanam
b) Does not require Punyam for Dharma, Artha, Kama
c) Does not require Chitta Shuddhi for Moksha
d) Has already become Mukta purusha

e) Does Karma as Loka Sangraha.
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f) Gita :

FHUE & dfafen
MRAAT TAFRET: |
AERSEE=EllE
TEOET—RduERT 1| 3-Ro Il

karmanaiva hi samsiddhim
asthita janakadayah |
lokasangraham évapi

sampasyan kartum arhasi | | 3-20 | |

Janaka and others attained Perfection verily through action only; even with a view to
protecting the masses you should perform action. [Chapter 3 — Verse 20]

g) Serves as model of Brahma Nishta in the Society.

Ill) Purva Pakshi had quoted - Gita :

TR TETATH |

SR s f&ferar ==
9T SR AT |
SIGREINGESIFSIGI
FHHARTE DRTEE 0 2-3 1

sri bhagavanuvaca |
loke'smin dvividha nistha
pura proktta maya'nagha |
jnanayogena samkhyanam

karmayogena yoginam | | 3-3] |

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 — Verse73]




* Answer by Shankara - Chapter 3 - Verse 20
e Akarta Brahman performs action
e Seriously engaged in Karma.

IV) Vedantic Vision :

 With Jnana Nishta can continue to perform all Karmas as Karma Abhasa, giving no
benefit of Punya - Papam.

V) Normal Ajnani :

* Does not know Akarta status

* Suffers Samsara dukham.
VI) Jnana Nishta :

* Knows his Akarta Brahma status

* Performs actions, but like Roasted seed.

* Does not give Punya or Papa Phalam

* Jnani always enjoys his Svarupa Ananda.
VII) Purva Pakshi :

* There is Samuchhaya in Grihastha Jnani.
VIII) Shankara :

 There is Co-existence of Jnanam and Karma but no Samuchhaya

 Karma does not get title, status of Karma.



IX) Jnanis Karma does not have Punyam Purchasing power
* Karma does not exist for him
* No Samuchhaya Possible with Jnanam
* Jnana Karma Sahabhava, Co-existence is possible but it is not Samuchhaya Vada.

57) Introduction to Chapter 2 : Continues

TAT WAl AT AEHHAE 1 AT a=iad geureifasd agq.
HAT UGS RIHIER Jedeg fagh: |

yatha bhagavato vasudévasya ksatra-karma céstitarh na jhianéna samucciyate

purusartha-siddhayé tadvat phalabhisandhi-ahanakara-abhavasya tulyatvad vidusah |

|) Grihastha Jnani is possible proved in Gita - Chapter 3.

) Gita :
g?\':ﬁé_—{-[fi_ﬁ e utsidéyurimé loka
2| g—;tﬁ ch—T --c\qan\ | na kuryam karma cédaham|
AL deT =1 sankarasya ca karta syam
E=TEAT: SAT: 1| 3- | | upahanyamimah prajah||3-24] |

These worlds would perish, if | did not perform action; | would be the author of confusion of
caste and would destroy these beings. [Chapter 3 — Verse 24] 429




l1l) You can also attain Moksha like me who am a Grihastha, Mukta.
IV) Krishna continues to perform Karma
e Did Lord Krishna perform Jnana Karma Samuchhaya?
a) Samuchhaya not to get Moksha
b) Krishna does not get Punyam or Moksha through Karma
c) Jnana - Karma Co-existed but no Samuchhaya
d) Krishna came in Kshatriya Parampara, Avatara, his Karma Abhasa, no combination.
V) Mirage water and Sand can't be combined
* Waker - Dreamer can't be mixed
* Rope, Rope snake no real mix up
V1) Karma and Jnanam can't be combined to give any Purushartha
a) Grihastha's Karma can't be combined with Jnanam for Moksha.
b) Grihastha Jnani is liberated already
c) Jnani not liberated not possible
d) If no Sadhana Chatushtaya Sampatti, Study Contributes to Jnanam by attaining Chitta
Shuddhi.

e) Get Adhikaritvam by attending Classes.
f) Classes Contribute to Chitta Shuddhi.




g) Jnanam =1 am Liberated
= Content

h) Not Brahman is liberated

i) Can’t say | have Jnanam and am not Yet Liberated

VIl) We are all Jnani Grihasthas, Don’t require Samuchhaya

a) Krishna - Grihastha Jnani, Avatara

b)

Avatara and Jnani, both Free from

Ahamkara Aham Karta Bhava

c) Jnani:
* Looks at Kartrutvam as Mithya, as Good as not there.
d) Who am i? Gita :

naiva kincitkaromiti

';-\\la [ NI N N\ ﬁ(‘\
h! A d ddiad. |
qRS I ERISTH,

ZAN TG>T E_ |l ®-< || || asnan gacchan svapan $vasan | [5-8] |

yukto manyéta tattvavit |

pasyaii Srnvan sprsan jighran




| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

e) | am Akarta is Jnanam
e Kartrutva Abhava
VIIl) Phala Abhisandha — Kama, Desire

e Desire for Phalam not there

* Desire exists as long as | Look upon myself as Bokta.

IX) Desire and Boktrutvam go together

X) Panchadasi - Trupati Deepa Prakaranam and Brihadaranyaka Upanishad :

AT G dAAACIHEHTT J2W: | atmanam cedvijaniyadayamasmiti purusah |
[hATtrh ey FHAY ?IJ?I{J-lﬂ{-iurdj\dh I €2 1I|| kimicchankasya kamaya sariramanusamjvaret | | 12 ||

If a man knows the Self as ‘I am this,” then desiring what and for whose sake will he suffer in
the wake of the body? [4 -4 - 12]

* Basisis | am Akarta Sakshi Atma.
XI) a) Boktrutvam is not there
b) Looking forward for better future is criterion for Samsara
c) This feeling, notion is for a Bokta only

d) Karta always looks forward to Future Present Bokta. 4o




d) Gita :

qa\.chq_uf(\-&q 2| [+4 yastvatmaratireva syad
SATHJA T HIAA: | atmatrptasca manavah |
a{ld—lc-ac{ o HJ¥ atmanyeéva ca santustah

I chf; Af=E=a 3-9w || || tasyakaryam navidyate |[3-17]]|

But, the man who rejoices only in the Self, who is satisfied with the Self, who is content in the
Self alone, for him verily there is nothing (more) to be done. [Chapter 3 — Verse 17]

f) Every day say :
 Today!lam fine
* This is bhavana of Jnani and Krishna.
g) Phalabhisandhi = Boktrutvam
* Ahamkara = Kartrutvam.
h) When there is Akrutrutva Aboktrutva, all Karma becomes Abhasa, no karma.
i) If no Karma, no Samuchhaya

 This is Grand vision of Shankara of Vidushas - Wise Jnanis.

j) Karma can't be combined with Jnanam by Jnani, because of absence of Kartrutvam and

Boktrutvam.




58) Introduction to Chapter 2 : Continues

avafad @ 7 3 &AW 3 T T = Acher ST |

tattvavit tu ‘na-aham karomi’ iti manyaté na ca tat-phalam abhisandhatte |

1) Akrutva, Aboktrutva buddhi in Jnani Grihastha, unlike Ajnani Grihastha
II) Never entertains thoughts, Aham Karomi
l1l) Has thought :

* Aham Sakshi.

IV) In my presence, Ahamkara performs actions

V) Gita :
o =~ - . . - . - -
Sl A [ AT indriyasyéndriyasyarthe
IETET AT | ragadvésau vyavasthitau |
dq‘].-(i SR IR RS TS tayorna vasam agacchét
— ~ __~ — . .
Al & 9RYIAT | 3-2Y |l || tau hyasya paripanthinau || 3-34 | |

Attachment and aversion for the objects of the senses abide in the senses; let none come
under their sway; for, they are his foes. [Chapter 3 — Verse 34] 434




99 U HIg naiva kificitkaromiti
T A d<diad. |
URIASPITA RS A
SRAFTSEEFTEEA | 1-< |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

yukto manyéta tattvavit |

pasyan srnvan sprsan jighran

asnan gacchan svapan $vasan | |5-8] |

VI) With Akartrutva Bhavana, does not look forward to future Phalam.
a) Tatu Phalam Na Abhisandate
* Does not desire for future

e Abhisan - Dha - Dhatur
b) Desire for future only when there is Boktrutva Buddhi

435




c) See Parallelly :

Ahamkara

Always Karta

Has Projects, Programs

Keeps Future Bokta in Mind

J

Wants better future Bokta Ahamkara

After 60 Years

Bokta Ahamkara Looks at Setup

Improved a Lot, Not Satisfied

l

Like Mirage water on Sand

Unsatisfied Ahamkara Plans new 52 Projects

So that in 75t Year better Bokta
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d) Karta - Bokta cycle is our life Cycle.

e) Learn to say | am Akarta, Abokta Sakshi | - Daily

b) Ahamkara is unimprovable

 When fit for best Set up, old, can't enjoy.

* Ready to quit the body.

g)

Set up

When | am fit

- Fit
- lam not

- Set up not fit

h) When Setup and | fit - Time for Departure

VIl) Drop Ahamkara Right now.

 Aham Akarta, Abokta Sakshi, Nitya fit.

 This is Vedanta.
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59) Introduction to Chapter 2 : Continues
AT A TECRT: FRAG- HAEAEEE fgant: e T

A W Wiive foy o s g uw ety s e =
deehTa At waf)

yatha ca svargadi-kamarthinah agnihotradi-kama-sadhana-anusthanaya ahitagneh

kamyé éva agnihotradau pravrttasya sami-krté vinasté api kame tad éva agnihotradi
anutisthatah api na tat kamyam agnihotradi bhavati.

1) In Grihastha Jnani, Karma doesn't deserve status of Karma
I1) In politics, status of Minister position stripped
l1l) Grihastha Ajnani does Veidika Karma
* After Jnanam, Veidika Karma, remaining the same, it looses the status of karma.
IV) Once he removes Karma status, he can say Jnana Karma Samuchhaya is not there.
V) Doubt :
a) How Karma looses karma status just because there is a change in my Buddhi?
b) Jnanam = Purely an intellectual transformation

* Not transformation in Atma, it can't change Nirvikara Svabhavat. 438



c) Jnanam not transformation in the body

d) With internal transformation how external Karma can loose status of Karma?
e) How with Cognitive change, external karma loose its status?

f) This results in negation of Jnana karma Samuchhaya

VI) Shankara :

a) Not New concept of Mine

b) In Karma Khanda, it has been accepted by Veidika people.

c) Change in Karma Status by a Change in the Mind.

d) Psychological change can change Status of Karma.

e) Kamya Karma can stop to be Kamya Karma when Kama is Dropped.

f) Desire, change internal
* Corresponding change externally.

g) When Kamya status goes away, Phalam also varies

h) Do Sankalpam before Karma.
» Sankalpa determines status of Karma and Phalam
* Without Sankalpa it won't be a Karma

* Will not benefit anyone.




VIl) Shankara gives example of Agnihotra Ritual
a) Compulsory Ritual for all Grihastha's in Vedic tradition

b) Agnihotra can have 2 different statuses

c)

Agnihotra — 2 Sankalpas

Kamya Karma

Student has Nitya - Anitya Viveka

- Phalam = Svarga
- Sarvagartham

- Has lha - Amutra Phala Vibhagaha
- Doesn’t want Svarga (Like

Nachiketa)

- Compulsory Karma, can’t drop,
Nitya Karma

- Let Karma help me to get Chitta
Shuddhi, attend Class, Understand
talks, help in internalization

d) Once Svarga Kama is dropped, Kamya karma looses its Kamya Karma status.

e) Next Karma converted into Nitya Agnihotram, Oblation, Time, Devata same

f) Karyam or Nityam is in the Mind

e After Vairagyam, Karma becomes Nitya Agnihotram, no more Svarga.
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g) Mind changes, status change in Kamya Agnihotra
h) When one becomes Jnani, that Karma looses its Karma status
i) No Samuchhaya possible
Revision : Summary - Chapter 1 - Topic 37 :
I) Summary Establishes Jnanam alone gives rise to Moksha
a) Karma Provides no Assistance to attain Moksha
b) Kevala Jnanat Eva Moksha
c) Negates Samuchhaya Vadi.
II) Studies life style of Traditional Grihastha Jnani
a) Enjoys Jnanam, Aham Brahma Asmi, performs rituals.
b) Saha Bhava :
e Has Co-existence of Jnanam and Veidika Karma.

c) Has no Combination, Samuchhaya.



Ill) 3 Reasons for Karma Abhasa :

a)

3 Reasons
| |
Grihastha Jnani not Sadhaka Karma not Sadhanam Moksha not Sadhyam,
Destination for Jnani
|
- Jnani already Mukta - Does not produce Punya - - Moksha, Siddham,
Papam Svarupam

Roasted seed
Has no Ahamkara Status

b) How can there be Samuchhaya?

IV) How Karma looses Sadhana Status?

a)
Jnanam Karma

Internal Transformation Outside, has External Status

V) New Class :

* Purva Mimamsa has Accepted possibility of internal Transformation with respect to
Changing Status of Karma in Agnihotra Ritual.
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Agnihotra = Compulsory Karma

Has 2 Statuses (Depending on Bavana)

Kamya Agnihotra Nitya Agnihotra
| |
- For Svarga, Brahmaloka - Only for Chitta Shuddhi
- Sense Pleasure

b) Samyoga Prithaktvam Nyaya

* Status determined by internal Bhavana

* Has initially Svarga Ichha

e Samikrute (in the middle) changes desire for Brahma Loka
c) Status changes, Phalam changes

 Samyoga = Phalam

* Phala Prithaktvam (Changes) - Naya.
d) Before Svarga Phalam, now Chitta Shuddhi, Moksha Phalakam.
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e) Brihadaranyaka Upanishad :

g a1 UY HglASA HcHT AT AAAAT:
YO T TSIsraged IThREIEHA S,
Taey aft gaede: gaeaniaata;

| & AT HHUT A,

AT TATATYAT e, T FARaT:;

UY S[ATTEdf:, U 87earel:, T§ AaeRor

TS APATHTAST; TH c\ld.lozl,cltlo-\lo-i

seaom RfRfewfca I g quarsameeh-;
vaAe fafecar giastafa | vada garioE
e fesed: Faslied | Tdey ¥ d dd qd
faeara: wei 7 F@ATeq, fF gorar

HREITAT AT ASTATHAT i 3,

d § T GEAVOTARY faATUART dlhyonaned
Sgearary e e ar eda gAwoT @
Ao, a7 JAvom |7 dieevoT, 39 g 3T TWor
Td #9d: | § UY Afd ST,

e Afy e, anehaf afy o,

H\F AT Fogd, Hf@Ar 7 ud, T Rsafy;
UaH gdd o R 337 ITaHARETAT, 37
HEAUTHARATAT; 38 3 §dY Td RId, ol Farpd dad: I R |l

sa va esa mahanaja atma yo'yam vijianamayah
pranesu ya eso'ntarhrdaya akasastasmifichete,
sarvasya vasi sarvasyesanah sarvasyadhipatih;

sa na sadhuna karmana bhuyan,

no evasadhuna kaniyan; esa sarvesvarah;

esa bhiutadhipatih, esa bhitapalah,

esa seturvidharana esam lokanamasambhedaya;
tametam vedanuvacanena brahmana

vividisanti yajfiena danena tapasa'nasakena;
etameva viditva munirbhavati | etameva pravrajino
lokamicchantah pravrajanti | etaddha sma vai tat
purve vidvamsah prajam na kamayante,

kim prajaya karisyamo yesam no'yamatmayam

loka iti; te ha sma putraisanayasca

vittaisanayasca lokaisanayasca vyutthayatha
bhiksacaryam caranti; ya hyeva putraisana sa
vittaisana, ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah |

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo nahi Siryate, asango nahi sajyate,

asito na vyathate, na risyati; etamu haivaite na tarata
iti—atah papamakaravamiti, atah kalyanamakaravamiti;
ubhe u haivaisa ete tarati, nainam krtakrte tapatah || 22 | |




That great, birthless Self which is identified with the intellect and is in the midst of the organs,
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all.
It does not become better through good work nor worse through bad work. It is the lord of all,
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the
boundary to keep the different worlds apart. The Brahmanas seek to know It through the study
of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-
objects. Knowing It alone one becomes a sage. Desiring this world (the Self) alone monks
renounce their homes. This is (the reason for it): The ancient sages, it is said, did not desire
children (thinking), ‘What shall we achieve through children, we who have attained this Self,
this world (result).” They, it is said, renounced their desire for sons, for wealth and for the
worlds, and lived a mendicant life. That which is the desire for sons is the desire for wealth,
and that which is the desire for wealth is the desire for the worlds, for both these are but
desires. This self is That which has been described as ‘Not this, not this.” It is imperceptible, for
It is never perceived; undecaying, for It never decays; unattached, for It is never attached;
unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is never
overtaken by these two thoughts, ‘I did an evil act for this,” and ‘I did a good act for this.” He
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

f) Phalam, Status Different
g) Kamya Agnihotra looses its Status because of Internal change.

VI) Karma also can loose Status because of Internal change of Jnana Prapti.




VIl) Ahita Agni - Adhikari, has Qualification for Agnihotra Ritual.
a) Sacred thread
b) Married
c) Preparatory Ritual performed : Agni Adhanam Ritualistically, Ceremonially Qualified person.
VIIl) Do Twice a Day :
e Sayam, Pratar Agnihotram
* Kama Sadhana Anushtanam

* Does, not as Nitya Karma but as Kamya Karma.

Swamy Sami Krute

Master Half Done

e Desire of Svarga goes away
e Parallelly attends Classes
* Understands Limitation of Svarga
* Buddhi becomes Bright, Kama Vinashtaha.
X) After dropping Svarga Ichha, continues to perform same Agnihotra
* Yavat Jeevam Agnihotram Juhoti
* Do Agnihotra till 100 Years, even if there is no Svarga Ichha.

* Anutishtaha - Performs completely.



Xl) Even though he is performing same Agnihotra Ritual as before, Aupasanam etc, it has 2 fold
status.

a) Deva, Pitru, Sraddham, Tarpanam can be Kamya Sraddha or Nityam

b) After change in desire, status changes in Phalam of Rituals

c) Transformation internal, external Karma becomes Akamya Karma.

XIl) In the same way, once Jnanam has come, Grihastha continues Sandhya Vandanam, but
becomes Karma Abhasa.

a) It does not produce Punyam - Papam

b) Does not produce Moksha also

c) Becomes Non-karma, looses status

d) For all technical purposes, he does not have the Karma

e) Example :

* Fake Rs. 500, Physical is there but can't call it money
f) Grihastha Karmani does not have karma, has no Samuchhaya
g) Anutishtaha Purushasya :

* For him Karma looses Kamya status.



60) Introduction to Chapter 2 : Continues

AT o getafa v, (g’ ‘7 wAfa T fawa’ gia @

tatha ca darsayati Bhagavan ‘kurvan api’ ‘na karoti na lipyateé’ iti tatra tatra |

1) Jnanis Karma Does not have Karma Status because he does not have Karta and Bokta Status.
Il) Gita :

q Qq'@f HAIRAT: yasya sarvé samarambhah
cb|J-|~{-|§;crqq|r\35|c||: I kamasankalpavarijitah |
gﬂ:lﬂc-‘\;lai'i:‘,lv_:ﬁq%m jianagnidagdhakarmanam

dHTE: qUSH F41: 1| ¥-2 |l || tamahuh panditam budhah || 4-19 | |

Whose undertakings are all devoid of desires and purposes, and whose actions have been
burnt by the fire of knowledge, him the wise call a sage. [Chapter 4 — Verse 19]

l1l) To Substantiate my Conclusion.
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a) Gita:

TR TITh AaRalcH]
faftsaraaT Sate==1: |
(‘lé"i{ll(“‘l'ﬁ[{ll(“‘ll
FaY A fFsma 1 w-s

vogayukto visuddhatma
vijitatma jiténdriyah |
sarvabhutatmabhuatatma

kurvannapi na lipyate || 5-7 | |

He, who is devoted to the path of action, whose mind is quite pure, who has conquered the
Self, who has subdued his senses, who realises his Self as the Self in all beings, though acting,

is not tainted. [Chapter 5 — Verse 7]

* No Phalam for Karma for a Jnani, no Punyam, no Moksha.

b) Peddling Continues but no forward motion.

c) Gita:
S =L I SIS anaditvannirgunatvat
QEHATHTTHEA: | paramatmayam avyayah |

FIOLEATST /i
AFUagAafEma n g2-2300

sarirastho'pi kauntéya

na karoti na lipyaté || 13-32 |

Being without beginning, and being devoid of qualities, the supreme Self, the imperishable
though dwelling in the body, O Kaunteya, neither acts, nor is tainted. [Chapter 13 - Verse 32],




 Atma Na Karoti, doesn't reap result.
d) No Samuchhaya to attain Moksha
 Where is Samuchhaya?
IV) Tatra Tatra :
 Angam Ange many places in Gita.

61) Introduction to Chapter 2 : Continues
= gy Fa ‘wHe fe dfafamim s gt aq g wre
faam

yat ca ‘purvaih purvataram krtam’, ‘karmanaiva hi samsiddhim asthita janakadayah’

iti tat tu pravibhajya vijiéyam |

1) Until now, Shankara talks of a general Grihastha Jnani and established, Karma Saha bhava is
there but no Karma Samuchhaya.

* Till now general Grihastas.
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Il) Specific Grihastha's in Gita :

— aﬁww na karmanamanarambhad
:fit:q—u-f[ %q"\rse\;‘[)ﬁ | naiskarmyam puruso'snuté |

« H&Hd|aq na ca sannyasanadéva

e gHaierT==3ta 1| 3-%¥ Il siddhim samadhigacchati | |3-4] |

Not by non-performance of action does man reach action lessness; nor by mere renunciation
does he attain perfection. [Chapter 3 — Verse 4]

a) Arjuna's ancestors Kshatriya Grihastha Jnani
b) Gita - Chapter 15 :

* Arjuna - Your ancestors were Jnanis.

c) Gita:
FHIT = 9fates karmanaiva hi samsiddhim
ST SRS | asthita janakadayah |
qﬂﬁqg{-lgéﬁqﬁq lokasangraham evapi
HHQ“**QH&*?I N 2-o || sampasyan kartum arhasi | | 3-20 | |

Janaka and others attained Perfection verily through action only; even with a view to
protecting the masses you should perform action. [Chapter 3 — Verse 20]




I11) Difficult Verse :

a) Can be Misunderstood

b)

Arjuna, Janaka - Chandra Vamsham Rama - Surya Vamsha.

Attained Moksha remained in Karma.

Gita - Chapter 13 - Verse 20

2 Interpretations.

Samsiddhi - 2 Meanings

Chitta Shuddhi

Moksha

Janaka

Jnani

Ajnanis?

Radicals - Say Grihastha's never

Jnanis
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d) Grammar

Karmana — 3" Case

Conveys Different Propositions

With / along with Karane Tritiya

- Ramana Lakshmanena Gachhati Rama Vahanena Gachhati
- Rama went with Lakshmana Rama goes by a Chariot
- Saha Bava, Co-existence By Means of here

Sadhanarthe Tritiya

Karmana

Along with Karma? Sadhanarthe by means of

f)

What meaning for

Karmana Samsiddhim Janakadaye




g) Samuchhaya meaning should not come
IV) Shankara gives 2 interpretations for Chapter 3 - Verse 20
* Understand with Discrimination, Discern Properly.

62) Introduction to Chapter 2 : Continues

o, o ? 3G T e Tehte: dwfee: At yawenion ) ¥ dewgved
o iy R 3 FA T it o, e W et amdon
WE U@ Wil nferr 7 wuawA faawd gia : o |

tat katham, yadi tavat purvé janakadayah tattvavidah api pravrtta-karmanah syuh, té

|oka-sangrahartham ‘guna gunésu vartanté’ iti jianéna éva samsiddhim asthitah | karma-sannyasé
prapté api karmana saha éva sasiddhim asthita na karmasannyasam krtavanta iti ésa arthah |

1) 15t Interpretation :
a) Janaka = Grihastha Jnani most popular example
b) In Chapter 3 - Verse 20 :

 Janaka = Grihastha Jnani Tattva Vitu - Knowers of truth.
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c) Don't require Sadhana, Veidika Karma, don't need Grihastha, Could have taken Vidwat

Sanyasa like Yajnavalkya and become Sanyasi.

d) Jnani - Not attached to family

e) Because of some Prarabdha or family need
f) They were engaged in Veidika karmas

g) Syuhu : Assume

h) Karma :

 Veidika Karma - Grihastha ashrama continues.

II) Do Karma for Loka Sangraha for upliftment of World

a) Gita :

a<atag AETETE]
IOTRARTRTAT: |

IO AT, el
gAaAATATSd 1 3-Re I

tattvavit tu mahabaho
gunakarmavibhagayoh |
guna gunesu vartanta

iti matva na sajjate | | 3-28]| |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst Gunas as objects, is not

attached. [Chapter 3 — Verse 28]




b) Gunaha = Sense organs - Indriyani

c) 2"d Guneshu = Vishayesu, objects

d) Sense organs are remaining in sense objects

e) Anatma - remains in Anatma, interacting
f)  am not doing Karma - Not reaping result
g) | am Akarta Asmi but still engaged in Karma
lIl) Grihastha attain Moksha - Samsidhim Astitaha
a) Samsiddhi astitaha - Attained Moksha
* Janaka - Jnani
b) By what Sadhana?
* Don't take Karmana

* In the Shloka supply word - Jnanena

c¢) Grihastha Jnanis who are continuing in Veidika Karma attained Moksha through Jnanam

only, Sadhanarthe Tritiya.

d) Karmana - Not as means of Moksha
- Hence not Karmanarthe Tritiya.
e) Tritiya = Saha Bhave Tritiya

= Karma Co-existed with Jnanam but it did not contribute to Moksha.




f) Tey Janakadaya Karmana Eva Samsiddhim Asthitha :
 SahakEva
* Saha Artha not Karanarthe
* Karanam =Jnanam
 Remaining in Karma, Grihastha Jnanis attained Samsidhim - Moksha
IV) Conclusion :
a) If Jnana alone gave them Moksha
b) Karma did not contribute to Moksha
c) Why Krishna unnecessarily include Karma there
d) Jnanam not mentioned
e) Karma Redundant, irrelevant.
V) What is the Significance? Message?
a) Karma not means of Moksha
b) After Jnanam, they had Option to remain in Karma, Grihastha Ashrama, or take Sanyasa.

c) Until then Karma was relevant, after Jnanam Karma irrelevant.



d) Had Option after Jnanam
|
| |

Continue Grihastha Take Sanyasa

Vidwat Sanyasa for Nididhyasanam
Door was open to them

e) Through this Shloka - Chapter 3 - Verse 20, Krishna conveys, Vidwat Sanyasa door is open.
f) It is optional, one need not compulsorily take
* Thisis the message
V) Why Krishna gave that message to Arjuna in Chapter 37?
a) Krishna talked about Karma Yoga as means to Chitta Shuddhi and attain Jnanam.
b) Arjuna may argue, | already got benefit of Karma Yoga
c)  am Adhikari, qualified, why can't | drop the war
d) Karma redundant, can still remain in Karma not as Moksha Sadhanam but Loka Sangraha
VIl) Vividisha Sanyasa and Vidwat Sanyasa also not compulsory
* Sanyasa conducive for Spirituality, not compulsory.
VIIl) Message :
a) Janaka, Grihastha Jnani did not renounce Karma

* Did not take to Vidwat Sanyasa.



b) Even though they had scope to drop all Karmas

C
) For them Karma useful

Neither for Punyam Nor for Moksha

d) Remained in Grihastha did Loka Sangraha
IX) Remain at home -Convert home to Ashrama.
Nivrutta Raagasya :
* Griham Tapovanam for person who has no attachment, Chennai home is Ashrama.
X) Jnanena Sadhanena Moksha Praptaha
 Karmana Saha Moksha Praptaha
XI) This is the 1t Interpretation
a) Accept Karma Saha Bhava
b) Don’t Accept Karma Samuchhaya
XIl) 2"d Meaning :
e Janaka is Ajnani.
Revision : Summary Topic 40 :

I) Jnanam alone gives Moksha without Karma.
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Jnanam and Moksha can be there in

Sanyasa Ashrama Grihastha Ashrama

b) Sanyasa Emphasized by Shankara
c) Not equal Options w.r.t Jnana Yoga
d) Grihastha - Ideal for Karma Yoga

e) Sanyasa has Advantage for Jnana Yoga.

1)

Grihastha Sanyasa
- Has Possessions, Obligatory duties, | - Minimum PORT
relations, transactions - No PORT Obstacle
- PORT Advantage for Karma Yoga, - Better Option for Jnana Yoga
Obstacle for Jnana Yoga

)

Body

Blessing in younger Age Problem in Old Age

IV) If Grihastha, Sanyasa both equal, Veda need not Introduce Sanyasa Ashrama. s



V) Kaivalyo Upanishad :

¢ “ b e
A RHUT | F9491 Yed AR SFHAEHIEY: |

na karmand na prajaya dhanena tyagenaike amrtatvamanasuh |

R T Rd el FreTd gt frea 1 30 || parena nakarh nihitarh guhayrh vibhrdjate yadyatayo visenti |1 3/

Not by deeds, nor by progeny, nor by wealth, but by renunciation alone have some people
attained immortality. That which the renunciates attain is beyond the heavens, yet it shines in

the cave of the heart (the intellect). [Verse 3]

V1) Janaka - Grihastha Jnani

- Chapter 3 - Verse 20 Interpreted in 2 ways.

Janaka

Grihastha Jnani
|

- Interpretation No. 1
- Topic 40

VIl) Grihastha Jnani - Janaka :

|
Grihastha Ajnani
|
- 2"d Interpretation
- Topic 42

 Samsiddhi = Jnanam, Moksham Asthitha.
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Karmana Tritiya

Not Karane Tritiya

Jnanena = Means

- Karma = Means of Moksha
- Samuchhaya Enters

- Samsiddhim Moksha Asthitha
- Sadhana Arthe Tritiya

VIII) In Topic of Moksha, Karma not a Sadhanam

a) Karmana Tritiya = Saha Charya Arthe

= Along with

b) Along with Veidika Karma, remaining in Karma, Grihastha ashrama, they attained Moksha

through Jnanam.

c)

Karmana

Means

Remaining in Grihastha

IX) If Jnanam alone gives Moksha, Karma Plays no role, why Krishna Mentions?
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After Chitta Shuddhi

Could renounce Karma Chose to remain in Karma as Loka
| Sangrahartham

Karma Sanyasa

b)

Karma

Contributed to Loka Sangraha not Moksha

Karmas role over

After Jnanam

Whether you are Grihastha or Sanyasi

d) This is interpretation if Janaka is taken as Jnani.
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X) If Janaka taken as Ajnani

Different Meanings

Samsiddhi Karmana Tritiya Jnanena

Wont Supply

63) Introduction to Chapter 2 : Continues
Y T A AR, FIREAAT wdon Ay Wl Aol FTergor
ar wfafgH oot WHeReR: 3 wEE|

atha na té tattvavidah, lévara-samarpiténa karmana sadhana-bhiiténa samsiddhim
sattva-Suddhirh jiana-utpatti-laksanarm va sarhsiddhim asthita janakadaya iti vyakhyéyam |

1) 2" Interpretation :
a) Janaka are Ajnanis
b) Nobody can say whether Swami is Jnani or Ajnani

c) Don't Categorise others, learn and you be free.
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Il) Karmana :
a) Karma becomes Sadhanam, means Ishvara Arpitam Karma = Karma Yoga
e Sadhana Purvena Karanarthe Tritiya
* Saha = Sahacharya Tritiya in Topic 40.
b) Achieved Samsiddhim, not Moksha, but Sattva Shuddhim.
c) Sattvam = Chittam
e Chitta Shuddhi
e Sattva Shuddhi - Sattva Karya Buta Antahkaranam
e Jahal Lakshanaya.
d) Karma helped upto Production of Jnanam, helped in Purification, by giving Sadhana

Chatushtaya Sampatti.

e)
Karma

Directly helps in Chitta Shuddhi Indirectly it helps in Jnana Utpatti

f) It does not Contribute to Moksha directly

g) Jnanam alone Contributes to Moksha.
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1) Prakriya Bheda / Knowledge helps

Upto Chitta Shuddhi Upto Rise of Jnanam

|
Sattva Shuddhi

IV) Shankara accepts both

* Tame Tam Veda Anuvachanena Vividishanti

* Analysis done
V) Shamsuddin - Not Moksha, only Chitta Shuddhi or Jnana Utpatti.
64) Introduction to Chapter 2 : Continues

Taq U 37 qeafd Sar  Tolsd &H Fdf<’ gid|

étam éva artham vaksyati Bhagavan‘sattvasuddhayé karma kurvanti’ iti |

1) We can take 15t or 2"d interpretation

a) Either way Jnana - Karma Samuchhaya is not there for Moksha
b) Hereafter, between 2 interpretations which is better

c) Both logically correct, interpretations possible.

1) In both Samuchhaya vada avoided. 466



I11) 2"d One better

a) Samsiddhi taken as Chitta Shuddhi

b) Karmana = Karane Tritiya

c) Janaka = Ajnani Grihastha.

V) Bhagawan seems to Prefer this meaning
a) Gita:

FTEA TAT =T

- -%\r%[r\ ~ f‘_'\q_ |
T3=: HH @élﬁ\-d

O AT mlzad Il v-22 1

kayéna manasa buddhya
kévalairindriyairapi |
yoginah karma kurvanti

sangam tyaktvatmasuddhaye || 5-11 | |

Yogis, having abandoned attachment, perform actions merely by the body, mind, intellect and
senses, for the purification of the self (ego). [Chapter 5 — Verse 11]

b) Shuddhi used in Karma Yoga

c) Take Karmana Sam Siddhim as Chitta Shuddhi Praptavantaha

V) Etam = 2"4 Meaning in Topic 11

* Samshuddhi = Chitta Shuddhi
VI) Gita :

 Chapter 18 - Next Para.




65) Introduction to Chapter 2 : Continues

i TS ol el wrE: ' of San g WIRET W U: FECBH
qegfa ‘fafg wmer @en s=1’ geanfem)

‘svakarmana tamabhyarcya siddhim vindati manavah’ iti uktva siddhim praptasya

ca punah jhana-nistha m vaksyati ‘siddhirn prapto yatha Brahma’ ityadina |

|) Vagueness Clarified
Il) Gita :

ga: ggirarr
g gafas aaa
WU]TW

fafg fa==fa ar=a:0 ¢=.8810

yatah pravrttirbhutanam

yena sarvamidam tatam |
svakarmana tamabhyarcya

siddhim vindati manavah || 18.46 | |

From whom is the evolution of all beings, by whom all this is pervaded, worshipping Him with
one’s own duty, man attains perfection. [Chapter 18 - Verse 46]

a) Through Karma one attains Siddhi
b) Siddhim Vindati Manava.
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Siddhim

Moksha Chitta Shuddhi Miraculous Powers
IV) Gita :
fafg ur=r aur s&y siddhim prapto yatha brahma
SRIFLIGRCEILERE tatha"pnoti nibodha mé |

a9 qd rag samasenaiva kaunteya
fassT FTTT T 9T 9. yo || || Nistha jianasya ya para || 18.50 | |

How he, who has attained perfection, reaches Brahman (The eternal), that in brief, you learn
from me, O Kaunteya! That supreme state of Knowledge. [Chapter 18 - Verse 50]

a) After Siddhi, how person will follow Jnana Yoga, | will tell
b) If Siddhi is Moksha, why person should follow Jnana Yoga
c) Siddhi = Chitta Shuddhi

d) Chapter 18 - Clearly proves, Siddhi = Chitta Shuddhi

e) Therefore in Chapter 3 - Verse 20, Samsiddhi = Siddhi

= Chitta Shuddhi




 Sam = Prefix - Samyak Siddhi
e Full=Sam
V) Therefore Janaka, Grihastha Ajnani, Karma Yogena Chitta Shuddhi Praptaha

V1) Example is for Karma Yogena giving Chitta Shuddhi and then through Jnanam attaining
Brahman.

VIl) Karmana - Chitta Shuddhi

* Jnana Karma Samuchhaya Vada is unacceptable

* Thisis Primary heading.
VIII) Jnana Karma Samuchhaya Vada Nisheda concluded in Topic 44, Started in Topic 9.
66) Introduction to Chapter 2 : Continues

e, AT, TS, U ARG, e 7 Fwgreag 3t F: o

tasmad gitasu kévalad éva tattva-jnanad moksapraptih na karma-samuccitad iti niscitah arthah |

1) Part of 15t Chapter Summary, not conch blowing
I1) Jnanena moksha = Main topic in Chapter 1
l11) In all 701 verses of Gita

e Gita = 701 Verses put together or each verse called Gita.
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IV) Bottom line, fundamental teaching :

e Kevala Tattva Jnanat, Moksha Praptihi

V) Atma Tattva Jnanam, Aikya Jnanam is alone means of liberation
* Our Siddhanta
 Samuchhaya Vada is wrong.
 Topic9 - 44 : Not Jnana - Karma combination.

V1) Completes Summary of 1t Chapter.

67) Introduction to Chapter 2 : Continues

qar W oy el AUAT WeRNuTen fawem @ A S |

yatha ca ayam arthah tatha prakaranaso vibhajya tatra tatra darsayisyamah ||

1) This is essence of 15t Chapter
II) Essence of introduction
l1l) When you specifically study, continue Karma and Jnanam, will get Moksha
IV) When Karma is functioning, Jnanam is not there
* When Jnanam has come, Karma plays no role

V) At any time, one alone is active, functioning.
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VI) Exist together, but one alone is active
a) If Karma is active, Jnanam is in the tongue, not in the Mind / Heart.
b) If Jnanam is active, Karma automatically becomes irrelevant for me, it is for Loka Sangraha.
VIl) 100s of times, Samuchhaya vada will be taken in Gita and refuted.
VIII) How this interpretation alone is proper?

 Kevala Jnanat Mosha, Natu Samuchhaya.
IX) In Gita alone, there is scope for misinterpretation
X) In Upanishads, all Sanyasa Pradhana

e Upanishad Criticises Karma

* No scope for Samuchhaya Vada.
XIl) Upanishad Candidates - Sanyasis

* In Gita, Karma is glorified, Grihastha ashrama glorified

* Sanyasa Criticised, Chapter 6 - Beginning.

Xlll) Gita :
2ﬂ'¢l—|4|q|@q|—q | sribhagavanuvaca
L < - _— . -
STAT=STd: s FHSTR A anasritah karmaphalam
FTH =9 F=I0TaT =I: | karyarn karma karoti yah |
H OO0 X I 0 3 sa sannyasi ca yogT ca
a fa== =nf=F=: u s-21 na niragnirna cakriyah | |6-1] |




The Blessed Lord said : He, who performs his bounded duty without depending on the fruits of
actions, is a Sanyasi and a yogi; not he who (has renounced) is without fire and without
actions. [Chapter 6 — Verse 1]

Sanyasi Grihastha

Not real Sanyasi Real Sanyasi

XIV) Samuchhaya Vada seems to be Highlighted in the Gita
XV) We will Divide it topic wise.

Karma Jnanam

- Associated with Ajnani - Associated with Jnani, Akarta
- Karta not Associated with Jnani

 We will Show Adhikari Bheda.
XVI) 15t Chapter to 2" Chapter — 10 Verses Summary is over.
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