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CHAPTER 1
ARJUNA VISHADA YOGA

(The Yoga of the Despondency of Arjuna)

47 Verses
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Chapter 1 (47 Verses)

Verse 1 - 20

-   Story of Pandavas 
      + Kauravas
  -   All blow conch
  -   War to begin
  -   Krishna is Arjunas 
      charioteer.

Verse 21 - 25

-   Chariot in front of 
      Bheeshma / 
      Drona
  -   War seen from 
      Relationship 
      angle.

Verse 26 - 47

-   Arjunas Discovery 
      of Samsara.
3 Stages :
1) Raagha :
  -   Over attachment
      Verse 25 to 28
2) Sokah :
  -   Sorrow
      Verse 29 to 35
3) Moha :
  -   Delusion at 
      intellectual level. 
      Verse 36 to 47

Disciples stages

1. Samsara 
Varnanam

2. Thivra 
Mumukshutvam

Chapter 2 :
3. Karpanya 

Bavaha
4. Saranagathi

Summary
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Summary of Chapter 1 - Verse 1 :

Dhrtarastra said : O Sanjaya! What did my people and Pandavas do after having assembled in 
the holy land of Kuruksetra, eager to fight the battle?[Chapter 1 - Verse 1]

Summary of Chapter 1 - Verse 2 :

Sanjaya said : Having seen the army of the Pandavas drawn up in battle array, King Duryodhana 
then approached his teacher (Drona) and spoke these words. [Chapter 1 - Verse 2]
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Summary of Chapter 1 - Verse 3 :

Behold, O Teacher! This mighty army of the sons of Pandu arrayed by the son of Drupada, thy 
wise disciple. [Chapter 1 - Verse 3]

Here are heroes, mighty archers like Yuyudhana, Virata and Drupada, who are equal in battle 
to Bhima and Arjuna, each commanding eleven thousand archers. [Chapter 1 - Verse 4]

Summary of Chapter 1 - Verse 4 :
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Summary of Chapter 1 - Verse 5 :

Dhrstaketu, Cekitana, and the valiant king of Kasi, Purujit and Kuntibhoja and Saibya, the best 
of men. [Chapter 1 - Verse 5]

The strong Yudhamanyu and the brave Uttamauja, the son of Subhadra and the sons of 
Draupadi, all of them, divisional commanders. [ Chapter 1 - Verse 6]

Summary of Chapter 1 - Verse 6 :
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Summary of Chapter 1 - Verse 7 :

Know also, O best among the twice-born, the names of those who are the most distinguished 
amongst ourselves, the leaders of my army; these I name to thee for thy information. 
[Chapter 1 - Verse 7]

Yourself and bhisma, and karna and also Krpa, the victorious in war; Asvatthama, Vikarna and 
so also Bhurisrava, the son of Somadatta. [Chapter 1 - Verse 8]

Summary of Chapter 1 - Verse 8  :
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Summary of Chapter 1 - Verse 9  :

And many other heroes, who are determined to give up their lives for my sake, armed with 
various weapons and missiles, all well-skilled in battle.[Chapter 1 - Verse 9 ]

This army of ours, defended by Bhisma is insufficient, whereas, that army of theirs defended 
by Bhima is sufficient. [or] This army of ours protected by Bhisma is unlimited, whereas, that 
army of theirs protected by Bhima is limited.[Chapter 1 - Verse 10]

Summary of Chapter 1 - Verse 10  :
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Summary of Chapter 1 - Verse 11  :

Therefore, do you all, stationed in your respective positions in the several divisions of the 
army, protect Bhisma alone. [Chapter 1 - Verse 11 ]

His glorious grandsire (Bhisma), the oldest of the Kauravas, in order to cheer Duryodhana, now 
sounded aloud a lion’s roar and blew his conch.[Chapter 1 - Verse 12]

Summary of Chapter 1 - Verse 12  :
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Summary of Chapter 1 - Verse 13  :

Summary of Chapter 1 - Verse 14  :

Then (following Bhisma), conches and kettle-drums, tabors, drums and cow-horns blared forth 
quite suddenly and the sound was tremendous. [Chapter 1 - Verse 13 ]

Then, also Madhava and the son of Pandu, seated in their magnificent chariot yoked with 
white horses, blew their divine conches.[Chapter 1 - Verse 14]
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Summary of Chapter 1 - Verse 15  :

Summary of Chapter 1 - Verse 16  :

Hrsikesa blew the Panchajanya and Dhananjaya (Arjuna) blew the Devadatta and Vrkodara 
(Bhima), the doer of terrible deeds, blew the great conch, named Paundra.
[Chapter1 - Verse 15]

King Yudhisthira, the son of Kunti, blew the Anantavijaya; Nakula and Sahadeva blew the 
Sughosa and the Manipuspaka.[Chapter 1 – Verse 16]
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Summary of Chapter 1 - Verse 17  :

Summary of Chapter 1 - Verse 18  :

The king of Kasi, an excellent archer, Sikhandi, the mighty commander of eleven thousand 
archers, Dhrstadyumna and Virata and Satyaki, the unconquered; [Chapter 1 – Verse 17]

Oh king! The king of Kasi who is the wielder of a big bow, the great warrior Sikhandi, 
Dhrstadyumna, the king of Virata, the unsurpassed Satyaki, king Drupada, the sons of 
Draupadi, and the mighty Abhimanyu who is the son of Subhadra blew the conches distinctly 
from all directions.[Chapter 1 – Verse 18 ]
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Summary of Chapter 1 - Verse 19  :

Summary of Chapter 1 - Verse 20  :

That tumultuous sound rent the hearts of (the people of) Dhrtarastra’s party and made both 
heaven and earth reverberate. [Chapter 1 - Verse 19 ]

Then, seeing the people of Dhrtarastra’s party standing arrayed and the discharge of weapons 
about to begin, Arjuna, the son of Pandu, whose ensign was a monkey, took up his bow and 
said these words to Krsna (Hrsikesa), O Lord of the earth![Chapter 1 – Verse 20]
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Summary of Chapter 1 - Verse 21, 22  :

Arjuna said : In the midst of the two armies, place my chariot, O Achyuta, that I may behold 
those who stand here desirous of fighting and, on the eve of this battle, let me know with 
whom I must fight. [Chapter 1 - Verse 21 and 22 ]



186

Summary of Chapter 1 - Verse 23  :

Summary of Chapter 1 - Verse 24  :

For, I desire to observe those who are assembled here for the fight, wishing to please, in 
battle, the evil-minded sons of Dhrtarastra.[Chapter 1 - Verse 23]

Sanjaya said : Thus, addressed by Gudakesa, O Bharata (here meaning Dhrtarastra), Hrsikesa, 
having stationed the best of chariots between the two armies...[Chapter 1 - Verse 24]
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Summary of Chapter 1 - Verse 25  :

Summary of Chapter 1 - Verse 26  :

In front of Bhisma and Drona, and all the rulers of the earth, the Lord said, “O Partha, behold 
these Kurusa gathered together.[Chapter 1 - Verse 25]

Then, Partha saw stationed there in both the armies, fathers, grandfathers, teachers, maternal 
uncles, brothers, sons, grandsons and friends too.[Chapter 1 - Verse 26]
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Summary of Chapter 1 - Verse 27  :

(he saw) Fathers-in-law and friends also in both the armies. Then the son of Kunti, seeing all 
these kinsmen thus standing arrayed, spoke thus sorrowfully, filled with deep pity.
[Chapter 1 - Verse 27]
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Summary of Chapter 1 - Verse 28 :

Summary of Chapter 1 - Verse 29  :

Arjuna said : Seeing these my kinsmen, O Krsna, arrayed, eager to fight...[Chapter 1 - Verse 28]

My limbs fail and my mouth is parched, my body quivers and my hair stands on end...
[Chapter 1 - Verse 29]
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Summary of Chapter 1 - Verse 30  :

Summary of Chapter 1 - Verse 31  :

The Gandiva-bow slips from my hand and my skin burns all over; I am also unable to stand and 
my mind is whirling round, as it were....[Chapter 1 - Verse 30]

And I see adverse omens, O Kesava. Nor do I see any good, in killing my kinsmen in 
battle...[Chapter 1 – Verse 31]
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Summary of Chapter 1 - Verse 32  :

Summary of Chapter 1 - Verse 33 :

For, I desire not victory, O Krsna, nor kingdom, nor pleasures. Of what avail is dominion to us, O 
Govinda? Of what avail are pleasures or even life itself?...[Chapter 1 - Verse 32]

They, for whose sake we desire kingdom, enjoyment and pleasures, stand here in battle, 
having renounced life and wealth...[Chapter 1 - Verse 33]
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Summary of Chapter 1 - Verse 34  :

Summary of Chapter 1 - Verse 35 :

Teachers, fathers, sons and also grandfathers, maternal uncles, fathers-in-law, grandsons, 
brothers-in-law and other relatives...[Chapter 1 - Verse 34]

These, I do not wish to kill, though they may kill me, O Madhusudana, even for the sake of 
domination over the three worlds; how much less for the sake of the earth.
 [Chapter 1 - Verse 35]
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Summary of Chapter 1 - Verse 36 :

Summary of Chapter 1 - Verse 37 :

Killing these sons of Dhrtarastra, what pleasure can be ours, O Janardana? Sin alone will be our 
gain by killing these felons.[Chapter 1 - Verse 36]

Therefore, we shall not kill sons of Dhrtarastra, our relatives; for how can we be happy by 
killing our own people, O Madhava? [Chapter 1 - Verse 37]
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Summary of Chapter 1 - Verse 38 :

Summary of Chapter 1 - Verse 39 :

Though these, with their intelligence clouded by greed, see no evil in the destruction of the 
families in the society and no sin in their cruelty to friends... [Chapter 1 - Verse 38]

Why should not we, who clearly see evil in the destruction of the family units, learn to turn 
away from this sin, O Janardana? [Chapter 1 - Verse 39 ]
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Summary of Chapter 1 - Verse 40 :

Summary of Chapter 1 - Verse 41 :

In the destruction of a family, the immemorial religious rites of that family perish; on the 
destruction of spirituality, impiety indeed overcomes the whole family. [Chapter 1 - Verse 40]

By the prevalence of impiety, O Krsna, the women of the family become corrupt; and women 
being corrupted, O descendent of the Vrsni clan, there arises intermingling of castes 
(varnasankara). [Chapter 1 - Verse 41 ]



196

Summary of Chapter 1 - Verse 42  :

Summary of Chapter 1 - Verse 43 :

Confusion of caste leads the slayer of the family to hell; for their forefathers fall, deprived of 
the offerings of pinda (rice ball) and water (libations). [Chapter 1 - Verse 42]

By these evil deeds of the destroyers of the family, which cause confusion of castes, the 
eternal religious rites of the caste and the family are destroyed.[Chapter 1 - Verse 43]
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Summary of Chapter 1 - Verse 44  :

Summary of Chapter 1 - Verse 45 :

We have heard, O Janardana, that it is inevitable for those men, in whose families the religious 
practices have been destroyed, to dwell in hell for a unknown period of time.
[Chapter 1 - Verse 44]

Alas! We are involved in a great sin, in that we are prepared to kill our kinsmen, from greed for 
the pleasures of the kingdom.[Chapter 1 - Verse 45]
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Summary of Chapter 1 - Verse 46  :

Summary of Chapter 1 - Verse 47 :

If the sons of Dhrtarastra, weapons in hand, slay me in battle, unresisting and unarmed, that 
would be better for me.[Chapter 1 - Verse 46]

Sanjaya said : Having thus spoken in the midst of the battlefield, Arjuna sat down on the seat 
of the chariot, casting away his bow and arrow, with a mind distressed with sorrow.
[Chapter 1 - Verse 47]
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CHAPTER 2
SANKHYA YOGA 

(Yoga of Knowledge)

VERSE 1 TO 10

TOPIC 23 TO 67



Summary – 2nd Chapter (72 Verses)

Verse 1 - 10

Arjuna’s Sharanagathi 
(Become Disciple)

-   Arjuna’s Samsara 
      Problem 
      universal.
  -   Raaga / Shoka / Moha
  -   Over powered, 
      discovers 
      helplessness, 
      surrenders.
  -   2 Reasons for sorrow.
      a) Doesn’t want to 
           loose object 
           of attachment.
      b) Imaginary loss.
  -   Deluded Mind.

Verses 11 - 38

Jnana Yoga

-   Knowing and claiming 
      atma as myself.
  -   Body + Mind – 
      Instruments used for 
      transaction in waking.
  -   I am Chid Rupa 
     “Conciousness” Principle.
  -   Not part / product / 
      property of body.
  -   Independent entity.
  -   Not limited.
  -   Survives death shariri / 
      Dehi.
  -   Nityaha.
  -   Satyaha – Exists 
      independently.
  -   Sarvagataha – Atma 
      Vyaktam in body 
      Avyaktam outside.
  -   Aprameyaha – Subject.
  -   Akarta

Verses 39 - 53

Karma Yoga

Proper Action
  -   Iswara Arpanam.
  -   Sattwa / Rajas / Tamas
  -   Pancha Maha Yagya

Proper Attitude
  -   Isvara Prasada
  -   No concern for results.

Verses 54 - 72

Sthiraprajya

Sadhanani
  -   Indriya Nigraha
  -   Mano Nigraha
  -   Ninidhyasyam

Lakshanani
  -   Freedom from Binding 
      desires.
  -   Samatvam in life ups + 
      downs.
  -   Like ocean overfull + 
      Independent.
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Chapter 2

Man of Steady Wisdom

Verse 55

-   All desires of 
     Dharma, Artha, 
     Kama Satisfied by 
     Moksha.

Verse 56

-   Free from 
      attachment, fear, 
      Anger (Emotions 
      of Mind).

Verse 57

-   Without 
      attachment.
  -   Does not Rejoice 
      / Hate

Verse 58 - 61

-   Example : 
      Tortoise 
      withdraws 
      Limbs.
  -   Wise man 
      withdraws Sense 
      organs from 
      Sense objects.

Verse 62 - 63

Ladder of Fall

Thinking

Attachment

Desire

Anger

Delusion

Loss of Memory

Loss of Discrimination

Perishes

Verse 64 - 68

-   Wise controls 
      Sense Organs, 
      Raaga, Dvesha, 
      Attains peace   
      and happiness.
  -   Intellect steady.
  -   Wind carries 
      boat, wandering 
      senses carry 
      away 
      discrimination.
  -   Control sense 
      organs.

Verse 69

-   Wise man knows 
      his eternal light 
      illumining sleep 
      state.

Verse 70 - 72

Example :
  -   Rivers become 
      one with ocean.
  -   Ego merges with 
      self.
  -   No I-ness / 
      Myness.
  -   Brahmi – Sthiti = 
      Samadhi state.
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Summary of Chapter 2 - Verse 1  :

Sanjaya said : To him, who was thus overcome with pity and despondency, with eyes full of 
tears, and agitated, Madhusudana (the destroyer of Madhu, the demon) spoke these words.
[ Chapter 2 - Verse 1]

The Blessed Lord said : Whence is this perilous condition come upon thee, this dejection, 
unlike of Aryan, heaven-excluding, disgraceful, O Arjuna?[Chapter 2 - Verse 2]

Summary of Chapter 2 - Verse 2  :
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Summary of Chapter 2 - Verse 3  :

Summary of Chapter 2 - Verse 4  :

Yield not to impotence, O Partha! It does not befit thee. Cast off this mean weakness of heart! 
Stand up, O parantapa (scorcher of foes)! [Chapter 2 - Verse 3]

Arjuna said : How, O Madhusudana, shall I, in battle, fight with arrows against Bhisma and 
Drona, who are fit to be worshipped, O destroyer of enemies! [Chapter 2 - Verse 4]
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Summary of Chapter 2 - Verse 5  :

Summary of Chapter 2 - Verse 6  :

Better indeed in this world, is to eat even the bread of beggary than to slay the most noble of 
teachers. But, if I kill them, all my enjoyments of wealth and desires, even in this world, will be 
stained with blood.[Chapter 2 - Verse 5]

I can scarcely say which will be better; that we should conquer them or that they should 
conquer us. Even the sons of Dhrtarastra, after slaying whom, we do not wish to live, stand 
facing us. [Chapter 2 - Verse 6]
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Summary of Chapter 2 - Verse 7  :

Summary of Chapter 2 - Verse 8 :

My heart is overpowered by the taint of pity; my mind is confused as to duty. I ask Thee. Tell 
me decisively what is good for me. I am Thy disciple. Instruct me, I have taken refuge in Thee. 
[Chapter 2 – Verse 7]

I do not see that it would remove this sorrow that burns up my senses, even if I should attain 
prosperous and unrivalled dominion on earth, or even lordship over the gods.
[Chapter 2 - Verse 8]
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Summary of Chapter 2 - Verse 9  :

Summary of Chapter 2 - Verse 10  :

Sanjaya said : Having spoken thus to Hrsikesa, Gudakesa, the destroyer of foes, said to Govinda 
: “I will not fight” and became silent. [Chapter 2 - Verse 9]

To him, who was despondent in the midst of the two armies, Hrsikesa as if smiling, O Bharata, 
spoke these words. [Chapter 2 – Verse 10]
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Topic No. 23 to 30 :
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Th text beginning from “Seeing the army of the Pandavas” (1.2) and ending with 
“Telling Govinda ‘I shall not fight’, he remained silent’ (2.9) – must be explained as 
designed to elucidate the Origin of flows like grief and Delusion, which form the 
defects constituting the seed of the transmigratory life of all living beings. This may be 
explained as follows: In regard to the kingdom, teachers, descendants, allies, friends, 
kinsmen and relatives, both remote and intimate, Arjuna displayed his grief and 
delusion, born of the fear of breakdown of his affection. This affection itself was a 
Product of the illusory cognitions, “I belong to them” and “They are mine”. Vide: “How 
shall I (Oppose) Bhisma in battle?” (2.4) etc. it was because his discrimination and 
Practical knowledge were undermined by Grief and delusion that Arjuna refrained 
from fighting, though he had voluntarily undertaken to fight his opponents as the duty 
of the Ksatriya, and instead got ready to live a mendicant’s life, conforming to an alien 
law of life (Paradharma). Thus all living beings, whose minds are gripped by Defects 
like grief and delusion, might readily forsake the law (Of their life) and embrace 
forbidden courses of action. Even when they live according to the Proper law of their 
life (Svadharma), the Activities of their Speech, Mind and body are Surely impelled by 
their desire for the fruits of those Very activities which Emanate from egoism. In These 
Circumstances, owing to an Accumulation of righteousness and unrighteousness, 
transmigratory life continues unabated. Therefore, the seeds of the transmigratory life 
are grief and delusion. They can be exhausted only by the knowledge of the Self, 
Preceded by the renunciation of all activities and not by any other means. Therefore, 
in order to impart that knowledge for the well-being of the entire world, Lord Krishna 
says, making Arjuna but an occasion for it: “Those for whom one should not grieve” 
(2.11).
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23) Introduction to Chapter 2 : Start 

I) Atracha : 

• Chariot arranged by Arjuna…

• Does Krishna existed - 3000 or 4000 Years ago?

II) Gist of 57 Verses :

• Atma Agyanam =  Samsara, Dukha Karanam

• This is essence of 1st Chapter.

III) Naishkarmya Siddhi : 

• Sureshwaracharya giving same pattern of analysis in Chapter 2.
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IV) Atma avidya = Cause of sorrow, dukham, pain in human beings 

a) There is a chain of Cause - Effect 

b) Dukha = 7th Level of product

• Dukham = Product of ignorance.

c) Naishkarmya Siddhi : 

• 7 Steps

• Dvaita Darshanam, Ashobana, Shobana, Adhyasa, Ishta - Anishta, Pravrutti, Nivrutti.

V) How Arjuna goes through 7 Problems?

Original Cause

Moola Avidya - Atma Avidya

What Type of Atma According to Shastra?

Asanga Atma

I the Atma has no relationship with the world 
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VI) Brihadaranyaka Upanishad :

After enjoying himself and roaming, and merely seeing (the results of) good and evil (in 
dreams), he (stays) in a state of profound sleep, and comes back in the inverse order to his 
former condition, the dream state. He is untouched by whatever he sees in that state, for this 
infinite being is unattached. ‘It is just so, Yājñavalkya. I give you a thousand (cows), sir. Please 
instruct me further about liberation itself.’ [4 - 3 - 15]

IV) I am all pervading Sat Chit Ananda, Atma, Adhishtanam, Advaitam, Paramartika Satyam, 

      higher order of reality.

a) Have no Sambandha with anything because there is no second thing other than Atma.
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b)

c) No 2nd Thing - Anatma is Mithya, only appearance, not substantial.

d) Satyam Atma can't have Sambandha with any Mithya Vastu = Fact.

• This fact, Ajnani does not know.

e) Asangatva Avidya - 1st Generation product.

2nd Generation product :

• When I don't know I am Asangaha, I mistake myself to be a related one - Sasangaha

Advaitam

No 2nd Real AnatmaNo 2nd Atma

Like Waker - Dreamer

Sangha Expresses in 2 forms

Mama EteAham yesham

-  I Claim myself belonging to them
 -  I am related to them
 -  Ahamkara

-  I have a group of People
 -  Claim they belong to me
 -  They are related to them
 -  Mamakara
 -  1st Generation Product
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f) 2nd Generation Product :

Snehaha

Special Affection, Attachment, Bondage, Care

Raagaha – Attachment 

g)

3rd Generation Product

MohaShoka

-  Delusion
 -  Confusion
 -  What to do, not to do

-  Sorrow, Grief, Pain 
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h)
Kamya Nishiddha Pradhana Life

Life Devoted to Kamya Karma for the Sake of Family, 
relationship

I have to do varieties of Karma, for worldly benefit

For school Admission, Marriage, for Grandchild

i)

Leads to Nishiddha Karma

Taking up Para-dharmaGiving up Svadharma

-  2nd Hand
 -  Nitya Naimittika Karma will go to 
    Background
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j) Life will be committed to Kamya - Nishiddha Karma

Moola Avidya

Ahamkara - Mamakara 

Sneha

Shoka - Moha

Kamya Nishiddah karma

Punya Papam Accumulation

Kamya Karmas Nishiddha karmas

Produce Punyam Produce Papam

6th Punar Janma Prapti Inevitable :

1st 

2nd 

3rd 

4th 

5th 

Punya Domination Papam Mishram

Urdhva Loka Adho Loka Manushya Janma
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7th 

V) Ignorance is the Primary Cause

• Shoka - Mola becomes secondary, reviving, Promoting, Nourishing cause

a)

Sukha - Dukha Samsara

Mama etcAham Esham

Sneha - Shoka Mola - Kamya Nishiddha Karma - 
Punya Papam - Janma Samsara eternal

Banyan Tree

Secondary RootPrimary Root

Shoka and Moha gives further 
impetus, force, Momentum, 

Nourishment

Atma Avidya

b) Why Shokha - Moha important factor?

• Our intellect does not function Properly.
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c) Solution is blocked

d) For Samsara Chakra, only Solution is Jnanam, Jnanam requires Buddhi.

e)
Aids - Attacks Immunity

2 Fold Problems

All other Diseases comes

Aids Blocks immunity

e) Shoka - Moha is like Aids 

f) Immunity for Samsara has to come from Buddhi 

g) Buddhi has the power of Atma Jnanam in a person

h) Shoka, Moham blocks our thinking power

i) Available remedy blocked

• Therefore Punarapi Jnanam, Maranam cycle continues.
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VI) From 57 Verses, note the Cause - Effect Chain of Samsara

2 Powerful Factors

Shokha - MohaAtma Avidya

• Gather this from 57 Verses

• Then have studied 1st Chapter properly

• Otherwise you have missed the hidden message.

VII) Atra : 

• In first 57 Verses.

a) From Verse 2, relevance comes upto Verse 9 of 2nd Chapter

• In 55 verses, Gita commented as follows

b) Verse 1 : 

• Dritharashtra's Question, no teaching.

VII) Gita :
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a) Sanjay Says :

• Krishna beings the teaching.

b) 

To him, who was despondent in the midst of the two armies, Hrsikesa as if smiling, O Bharata, 
spoke these words. [Chapter 2 – Verse 10]

55 Verses

LakshyarthaVachyartha

-  Hidden Message-  Only Arthavada
 -  Glorification

c) For all Pranis, living beings Shokha, Moha Dosha, Samsara Beejam is Secondary seed

• Shoka = Dukham, Sorrow

• Moha = Delusion

• Dosha = Defect, Evil

• Perpetretrators, Nourishers of Samsara Tree.

d) Primary seed = Atma Avidya

e) Shokha Moha Generated in battle field episode for Arjuna, 1st Chapter.
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f)

g) It was not only topical problem but universal humanity problem.

h) Forget the story

• Bite sugarcane pieces, Spit it out, Take in the juice!

i) Don't ask whether Krishna existed, was he Avatara

• Remove your obsessions.

j) Vedanta depends on Samsara, Guru - Sishya teaching

k) Shankara : 

• I will help you study the 1st Chapter.

Shokha - Moha

Cause of Samsara Chain for Arjuna

Pranis Universal Samsara Chain 
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24) Introduction to Chapter 2 : Continues

I) 
3 Generations of Products of ignorance

Ahamkara - Mamakara 

Sneha - Affection, Attachment

Shoka - Moha

a)

b)

c)

II) Thatha Hi :

• To elaborate the method of Elaboration.
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III)
See in Arjuna 2 fold Brantis Pratyaya

Wrong Notion / Misconception / Adhyasa

Shobana Adhyasa in Naishkarmya SIddhi

IV)

1st Product : Expressed as

Mama etcAham Esham

-  I belong to them
 -  Mamakara

-  Bhishma, Drona, others belong to 
    me
 -  Ahamkara

Atma Avidya - Original Cause

V) a) In us and Arjuna, Branti is the Same

b) Object of Branti Pratyaya Varies
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c) 

Some one Dies Some one close Sick

No Worry Worry

d) Kingdom, Guru, Son, family, Well wisher, Relations, in laws, friends.

e) Towards all, Arjuna had 2 fold Branti Pratyaya 

f) Aham Esham, Mama etc (1st Generation problem)

g) Special attachments = Nimittam, Products of Branti) 

h) Theirs Ups and downs affect me (2nd Generation).

i)
Shokha Mohou (3rd Generation)

Sorrow, Grief Delusion

Revision - Summary :

I) Shankara gave General introduction to Bhagavad Gita first 

II) Shankara gives Summary of Chapter 1 - 47 Verses, Chapter 2 - 10 Verses - Total 57 Verses.

III) Through Battlefield episode

• Teacher Krishna and Student Arjuna introduced 

IV) Arjuna - Soldier - Student 

• Krishna - Driver - Teacher
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V) What is Samsara Karanam is indicated in the episode

• Shankara is not interested in story

• Brings Samsara Karanam part.

V) Shankara arrives at 2 important conclusions 

a) Atma Agyanam :

• Samsara Karanam Produces continuous sorrow.

b) Atma Jnanam - Samsara Nivrutti

c)
Agyanam Dukham

Karanam Karyam

d) Chain of Cause - Effect 

e)
Atma Agyanam

1st Product - Aham Mama Abhimana

• I belong to these people

• They belong to me

• Sa Sanga, sense of relationship = 1st Product, mistake.

f) Atma = Asanga - Relationless taken as Relative of someone.
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g) 2nd Product :
Atma Mama

Leads to Sneha / Raaga / Attachment

h) 3rd Product :

• Wherever there is attachment, there will be Dukham, Sorrow, Delusion, inevitable.

• Shokha Moha.

i) 4th Product :

j) 5th Product :

• Punya - Papam Karma Phalam.

k) 6th Product :

Shoka - Moha, Sorrow - Delusion Leads 
to

Nisheda KarmaKamya Karma

Because of DelusionBecause of Shokha

Punya - Papam

Produces Punar Janma
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l) 7th Product :

• Continues with Dukham Sorrow. 

VII)

Raaga

MohaShoka

DelusionSorrow

Avidya - Karanam

Chain

Aham - Mama

a)

b) 1st Product

c) 2nd Product

Karma

Nishiddha KarmaKamya Karma

d) 4th Product
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Karma Phalam

Papam Punyam

e) 5th Product

f) 6th 

g) 7th 

Punar Janma

Samsara – Sukham, Dukha

VIII) Samsara = Travel from one Body to another Helplessly not out of Choice.

Sam and Sru

Root

Move from one body to another

IX) Atma Agyanam is cause of Sorrow

• Solution = Atma Jnanam.
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X) Gita :

a) Panditaha - Jnani alone is free from sorrow 

b) Ajnani, Apanditaha is always subject to sorrow 

c) Brihadaranyaka Upanishad : 

• Pandityam of Brihadaranyaka Upanishad is same in Gita.

XI) 7 Stages of Samsara, Shankara is Deriving Aham Esham, Mama etc iti.

a) Arjuna had the Problem of Aham – I belong to these people, like Bhishma, Drona.

• This thought Came.

b) What is wrong in Claiming the relationship?

• According to Vedanta, we are not related to anyone.

The Blessed Lord said : You have grieved for those that should not be grieved for; yet, you 
speak words of wisdom. The wise grieve neither for the living nor for the dead. 
[Chapter 2 – Verse 11]
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c) Brahma Jnanavali Mala :

Unattached am I, unattached am I, ever free from attachment of any kind; I am of the nature 
of Existence-Consciousness-Bliss. I am the very Self, indestructible and ever unchanging.
[Verse 2]

d) Claiming of any relationship in Vedanta is Self ignorance.

e) Therefore, we say - Brantih Pratyaya

f) Expression born out of Avidya.

g) This is Product No. 1 :

• Aham - Mama.

h) Once Aham, Mama comes, attachment is inevitable, Snehaha

i) As Sakshi Chaitanyam, I am Paramartha Rupoham, Asangaha, Nityaha, Nirvikaraha 

j) Nimitta - bahuvrihi Samasa - Product 

k) Product of Branti Pratyaha is Snehaha attachment

l) What will Sneha lead to?

Shoka Moha

Grief Delusion
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m) How attachment leads to Sorrow?

n) Attachment turns to Sorrow by imaginary loss of Person.

• I can’t maintain Attachment.

o) Arjuna had  not lost Bhishma, Drona in the 1st Chapter

• He was imagining life without them

• This thought led him to sorrow.

• Vichheda = Loss of attachment, Affection, Love, Care of those people.

• Sneha Nimittam is Sneha Vichhedaha Nimittam.

• Vichheda is loss of love

• Because of which 3rd Product Shoka, Mohau comes.

p) Atmanaha Shoka Mohou :

• Not Reflexive pronoun Sorrow, delusion for himself

q) Intensity of Grief will be directly Proportional to intensity of Attachment.

• Arjuna Could not withstand imaginary loss of them.

• Emotional disturbance, Transferred to Physical Body, Drops his Bow.

• Body responds to Sorrow because of attachment Problem.

Thread

By imaginary loss of PersonBy Actual loss of Person



232

XII) Gita :

Arjuna said : How, O Madhusudana, shall I, in battle, fight with arrows against Bhisma and 
Drona, who are fit to be worshipped, O destroyer of enemies! [Chapter 2 - Verse 4]

• Through Chapter 1, Shokha, Mohou is Demonstrated.

25) Introduction to Chapter 2 : Continues
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I) 4th Product :

Does Two Blunders

Kamya Karma PravruttiPapa Karma Anushtane Pravruttihi

-  In Arjuna
 -  Chapter 1
 -  2 Folds

Once Shoka – Moha comes (Sorrow 
Delusion)

Overpowers Arjuna
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II) Papa Pravrutti is first consequence of Shokha Moha 

III) Viveka Vigyanam, discriminative knowledge w.r.t. what should be done, not done.

• Karya - Akarya Viveka Vigyanam

• Dharma - Adharma Viveka Vigyanam.

IV) This discriminative knowledge is Abhibutam, overpowered, stifled because of Shokha, 

      Moha, grief and delusion.

V) Deluded person is called Abibuta Viveka Vigyana purusha, confused person.

VI) When Karya - Akarya Delusion comes, Tragedy comes.

2 Fold Blunder

CommissionOmission of Ones own Duty

-  Svadharma 
 -  Vihita Akaranam
 -  Vihitasya Akaranam
 -  What I should do, I don’t do
 -  Omission of Duty
 -  Special Papam
 -  Pratyavaya Papam

-  Person of another persons duty
 -  Paradharma Anushtanam
 -  Nishiddha Anushtanam, Karanam
 -  No do others Duty
 -  Arjuna Tries to do that
 -  Avihita Karanam
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VII) Before coming to Battle field, Arjuna had no Shokha - Moha, no attachment - Delusion.

a) Bheeshma, Drona not in front

b) He was Clear, he had to Destroy Adharmic Kauravas

c) Adharma must be destroyed

d) Anvaya Vyatireka

e)
With Viveka With Attachment

-  Dharma followed
 -  Ready to fight, Duty to Kshatriya
 -  Before Coming to Battlefield
 -  Shastra Yudha Pravruttaha
 -  Engaged tin Duty
 -  Violence o.k After Sama, Dana Bheda 
    (Non-violent methods failed)
 -  Violence for Protection of Dharma is ok

-  Viveka Destroyed
 -  Gives up Dandiva

f) Ready and engaged to do his Kshatriya duty, no regrets.

g) Moment attachment came, saw Bheeshma, Drona… Arjuna Said

• Tasmat Yuddat Upararama From Svadharma Yuddat Upararama

• Withdraw, resisted from, dropped his Svadharma.

h) Arjuna dropped his bow and Arrow

• Represents "Svadharma"
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i) Great Blunder : 

• Cause : Overpowered by sorrow he dropped.

26) Introduction to Chapter 2 : Continues

I) 1st Chapter - Over 

II) Gita :

Better indeed in this world, is to eat even the bread of beggary than to slay the most noble of 
teachers. But, if I kill them, all my enjoyments of wealth and desires, even in this world, will be 
stained with blood.[Chapter 2 - Verse 5]
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III) Baiksham :

a) Life of Biksha, taking to alms for daily requirement of food

b) Living on Biksha is type of Karma, prescribed for Sanyasa, Brahmachari, Vanaprastha only.

c) They are Prohibited from cooking and eating themselves.

d) Grihastha can’t take Biksha

• Should give Biksha, Never ask for Biksha.

e) This is called Para Dharma Anushtanam

• Biksha becomes Papa Karma in Dharma Shastra, Brother of Dharma Putra 
(Yudhishthira)

f) Fundamental Rule he forgot, because of Shokha, Moha.

IV) Para Dharma Anushtanam is 2nd Papam

• Engaged in other lifestyle

• Nishiddha Karma

• 4th Product of Avidya

• Immediate Product of Shokha - Moha.
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27) Introduction to Chapter 2 : Continues

Important paragraph :

I) Arjuna had Aham - Mama Abhimana, Raaga, Shokha, Moha, Vihita Akaranam, Nishiddha 

   Karanam.

II) Why should we worry about Arjuna's problem? 

a) In this paragraph, Shankara converts Arjuna's problem into universal problem

b) After 5000 years, why should we study Gita?

III) Every human being has Avidya, Aham-Mama, Shokha - Moha.

a) Svadharma Parityaga happens 

b) Brahmanas study IT, forget scriptural Study, Propagation

c) Mind is Avishtam, Abibutam, overpowered, stifled     

d) Viveka Vigyanam is stifled by Shoka - Moha 

e) No time for Gita.
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IV) Gita = Universal remedy

• Relevant for human beings in all Yugas.

28) Introduction to Chapter 2 : Continues

I) Chart :

Avidya → 1st 

Aham, Mama → 2nd 

Shokha - Moha → 3rd  

Kamya, Nishiddha Karma → 4th 
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II) Nishiddha Karma over

III) Anyone affected by Shoka Moha, does Materialistic, Kama oriented actions.

IV) Gita - 7th Chapter :

• We are all Artha, Artharthi bhaktas, not Jingyasu Bhaktas.

V) Svadharma dropped - Take to Paradharma

VI)

Done in 2 Ways

BA

-  Perform Pancha Maha Yagya
 -  Service to Society
 -  Earn, have family, Material well 
    being

-  Ask for Sadhana Chatushtaya 
    Sampatti
 -  Jnana Yogyata, Jnana, Jnana 
    Nishta Prapti
 -  Spiritual benefit
 -  Ask for one Material / Spiritual
 -  Sandhya or temple Visit for   
    material or Chitta Shuddhi 

Svadharma
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VII) When Shokha - Moha Deludes a Person, he will Perform Svadharma, will use Svadharma 

       for Material well being, not Spiritual well being.

VIII)
Svadharma

For Material well being

Becomes Kamya Karma

Loose Opportunity for Spiritual Growth

IX) Brahma Sutra - 3rd Chapter 4th Pada :

a) These topics come

• Samyoga Prithaktvam Nyaya.
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b) Brihadaranyaka Upanishad :
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That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in 
the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. It does not 
become better through good work nor worse through bad work. It is the lord of all, It is the ruler of 
all beings, It is the protector of all beings. It is the bank that serves as the boundary to keep the 
different worlds apart. The Brāhmaṇas seek to know It through the study of the Vedas, sacrifices, 
charity, and austerity consisting in a dispassionate enjoyment of sense-objects. Knowing It alone one 
becomes a sage. Desiring this world (the Self) alone monks renounce their homes. This is (the reason 
for it): The ancient sages, it is said, did not desire children (thinking), ‘What shall we achieve through 
children, we who have attained this Self, this world (result).’ They, it is said, renounced their desire 
for sons, for wealth and for the worlds, and lived a mendicant life. That which is the desire for sons is 
the desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both 
these are but desires. This self is That which has been described as ‘Not this, not this.’ It is 
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never 
attached; unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is 
never overtaken by these two thoughts, ‘I did an evil act for this,’ and ‘I did a good act for this.’ He 
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

• Our duties can be used for material benefit or Spiritual benefit.

c) Raise children, they will give money in old age, becomes Kamya Karma.

d) Children don't give money, then tragedy

e) Spiritual Student :

• I raise children, give charity, it is my duty

• Have got Vairagyam of benefit, go away from children

• I am satisfied with that.
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X) When Shokha - Moha is there, they will give up Svadharma

• This is normal route

XI) Even if they perform the Svadharma, problem is, they will use Svadharma for material 

      purpose, not spiritual purpose.

XII) Tesham :  

a) For those afflicted by Shokha, Moha

• All their Vachika, Manasa Karma, Kahika Karma, implementation will be used for 
family well being.

b)
Instead of Dropping

Mama eteAham Esham

c) Family bonds strengthened, never think of transcending relationships but will work for 

    reinforcing attachment.

d) I and Mine are reinforced throughout life because of Shokha and Moha.

XIII) Chitta Shuddhi not asked

Kamya Karma :  

• Only pursuit of material prosperity

XIV) Desire for Chitta Shuddhi is Naishkarmya Karma.
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XV) Sa-Ahamkara Bhavati : 

• Reinforcement of Aham (I) and Mama (mine).

XVI) Rituals used for relationship, reinforcement and well being 

XVII) Conclusion :

When Shokha and Moha are 
Dominant, all Karmas will be 

Nishiddha KarmaKamya Karma

XVIII) No Karma for Spiritual Growth.

• 4th Product of Avidya.

29) Introduction to Chapter 2 : Continues
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I) 4th Product : 

• Once Shokha Moha are dominant

• In my life there are only Kamya or Nishiddha Karmas.

II) Nitya, Naimitta Karmas also converted to Kamya Karmas

• Use for material well being.

III) What type of Phalam will I get? 

a) Not Jnana Yogyata

• No interest in Jnanam

b) No Jnanam, No Jnana Nishta

IV)
Kamya Karmas Nishiddha Karmas

Produce Materialistic Punyam Produce Papam

• Punyam, Papam are heaped up in Current life. 

V) Tatra Evam Sati :

a) This being so, Natural Consequence, Dharma - Adharma Upachaya

b) Kamya Karma Produces Dharma - Punyam, Adharma - Papam 

c) Nitya Naimittika Karma is also Converted into Punyam.

d) Upachaya = Increase, more Bundles.
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e) Purpose of Human Birth :

• Only to Destroy Sanchita, Prarabda, Agami Karma Bundles.

f) Make use of this Opportunity

• Destroy, do not increase by Agami.

• Agami replaces Prarabda.

g) Agami Upachaya - Addition pilling up = 5th Product

VI) 6th Product = Ishta – Anishta janma

a) When Punya Papam is piled up, New birth takes place.

b) This Janma ends when Prarabda oil is burnt.

c) It leads Automatically to Next Janma.

d) Favourable or Unfavorable

• Janmas come and go

e) Unfortunate fact - I have no control on this Perennial law of universe.

f) Janma = 6th Product Sukha Dukha Samprapti Lakshana.

Not my Choice

AnishtaNishta

Sukham Dukham



248

VII) 7th Product = Samsara 

a) When Sukham comes, how long it will stay, not in my control 

• Drishti will come, hence I am afraid always.

VIII) Gita :

The enjoyments that are born of contacts are only generators of pain, for they have a 
beginning and an end. O son of Kunti, the wise do not rejoice in them. [Chapter 5 – Verse 22]

IX) Sukha Abhasam experienced in Jagrat not Atma Sukham.

a) Pleasure mixed with Tension not real pleasure 

b) Ananda Abhasa also within Samsara

c) 7 Staged Samsara Anupapate Bhavati.

Revision : Summary Chapter 1 - 2 : 

I) Shankara Summarises Chapter 1 - 47 Verses and Chapter 2 - 10 Verses in a long commentary. 

II) Extract implicit message

• Story not relevant.
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a) Discusses Samsara problem of Arjuna and says it is the same problem for entire humanity 

     Suffering from sorrow.

b) Cause of Samsara is Atma Ajnanam

c) Cause - Effect Chain 

d)

1st Level

Atma Agyanam = Root Cause of Samsara

Aham - Mama Abhimana

3rd Level

Raaga - Attachment

Shokha - Moha, Sorrow - Delusion

2nd Level

4th Level Kamya - Nisheddha Karma Anushtanam

6th Level

Punya - Papa Praptihi

Punar Janma

5th Level

7th Level Dukham - Sorrow
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e) Cause of Samsara = Ajnanam

• Jnanam = Samsara Nivrutti Karanam.

III) Conclusion : In Topic 7 :

a) 4 Stages till now

b) Dharma - Adharma Upachaya

c) Because of increase in Kamya, Nishiddha Karma 

d) No time for Nitya Naimitta Karma

e) Punya Papa Upachaya, Increase happens

Upa and Chi - Dhatu

To Expand, Increase, To Mount up

f) Because of Increase in Punya - Papam

• 6th State - Ishta Anishta Janma

• Favourable and Unfavorable Birth of Bodies.

g) 7th State :

• Sukha Dukha Samprapti Samsara Lakshanam.

• Characterised by Sorrow and Joy.

h) Joy is Temporary

• Temporary Vishaya Sukham is not happiness in Vedanta.
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i) It creates more pain

• Any Vishaya sukham is dukham only

Gita :

The enjoyments that are born of contacts are only generators of pain, for they have a 
beginning and an end. O son of Kunti, the wise do not rejoice in them. [Chapter 5 – Verse 22]

j) Laukika Sukham - Dukham is called Samsara 

k) How long it lasts?

• Avparamatha Bhavati = Non-ending, Non-stopping

• Uparam Dhatu = Stops / End.

l) Therefore, our conclusion :

• Samsara Beeja = Shoka, Moha.
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m) Avidya Sahita - Shoka and Moha – 3rd State

Cause of Continuation of Samsara

n) Basic Cause = Avidya

• Avidya initiates the Samsara

• Shokha, Moha = Secondary Cause.

o)
Banyan Tree / Samsara Tree

Secondary RootsPrimary Root

-  Avidya -  Shokha - Moha 
 -  Punya Papa Karmas
 -  Nishta - Anishta Janma
 -  Dharma - Acharma Aviveka
 -  Reinforces Strength of Banyan 
    Tree / Samsara

p) Shoka Moha gives further Push to Samsara by Kamya - Nishiddha Karmas.
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q)

Keep Samsara going

Avidya Sahita Shokha Moha

Samsara Beeja Butau Bavataha

• What is the Solution?

30) Introduction to Chapter 2 : Continues

I) If Samsara has to be eliminated, the cause has to be eliminated 

a) Cause = Avidya Sahita Shokha - Moha 

b) Goes away only when Vidya comes.
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II) Tayoho = Shokha Moha Yoho 

   = Samsara Karana Yoho Na Nvritti 

           = Elimination of Samsara Karana Shokha Moha can never take place through any 

                      other means, medicine, except "Atma Jnanam“.

III) Atma Jnanam is the only remedy

IV) What type of Atma Jnanam? 

a) Sarva Karma Sanyasa Purvakat, Sahitat 

b) Committed pursuit of Atma Jnanam which goes along with Sarva Srokta, Smartha Karma 

     Sanyasa.

c) Renunciation of all Rituals.

d) Sanyasa Sahita Jnanam gives liberation is translated as Veidika Karma Rahita Jnanam gives 

     liberation.

e) Another Philosopher :

• Veidika Karma Sahita Jnanam alone gives liberation

• Karma is  necessary.

f) There Lord Krishna teaches Atma Jnanam.

IV) Arjuna expressed his Samsara problem.
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a) Gita :

I do not see that it would remove this sorrow that burns up my senses, even if I should attain 
prosperous and unrivalled dominion on earth, or even lordship over the gods.
[Chapter 2 - Verse 8]

b) My Grief intense, Don’t see any remedy for that.

c) Even if you give entire Earth, Heaven, wealth, my Sorrow will not go away.

d) Money not Cure for Sorrow.

e) Gita :
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My heart is overpowered by the taint of pity; my mind is confused as to duty. I ask Thee. Tell 
me decisively what is good for me. I am Thy disciple. Instruct me, I have taken refuge in Thee. 
[Chapter 2 – Verse 7]

• Explicit request of Arjuna

• I surrender to you, I have problem

• Please teach me.

f) Krishna forced to find a remedy.

g) Can't say - I will give you victory in war

• Arjuna is not seeking Name, Status, Fame, because sorrow is intense.

h) To pacify baby, we show toys

• Arjuna not pacified by any such method.

i) Krishna gives Gita Upadesha Atma Jnanam

• Decided to take tole of teacher.

j) Teaches entire humanity

• Arjuna representative student, Nimittam, means, to bless humanity.

k) From Chapter 2 - 11, teaching starts 

V) Krishna gives 2 Sadhanas.
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a) Gita :

Better is one’s own duty, thought devoid of merit, than the duty of another well discharged. Better is 
death in one’s own duty; the duty of another is fraught with fear (is productive of positive danger). 
[Chapter 3 – Verse 35]

b) Gita :

Perform action O Dhananjaya, abandoning attachment, being steadfast in yoga, and balanced 
in success and failure. “Evenness of mind is called Yoga.” [Chapter 2 - Verse 48]

• Can’t give up Svadharma.
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c) Gita :

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; I will 
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66]

• Remove all Dharmas.

d) Krishna talks about Sravanam, Nidhidhyasanam, different levels of Sadhanas, meant for 

     different levels of students.

e) Not only Arjuna in Krishna's mind

f) Mandah Adhikari - Karma Yoga Should have ended at Chapter 3

• Chapter 6 irrelevant, Dhyana Yoga.

g) Can't present both together.

Karma Yoga Upasana Yoga

Pravrutti Marga Nivrutti



259

h) Not for one and Same Arjuna

Through Arjuna, Krishna Teaches

Madhyama AdhikariMandah Adhikari Uttama Adhikari

-  Upasana Yoga
 -  Saguna Upasana

-  Karma Yoga -  Nididhyasanam
 -  Atma Dhyanam

i) Gita not meant for Eka Adhikari

• Student was only Arjuna, meant for Students of Different Levels.

j) Arjuna Nimittam Kritya 

• Whole world targeted

• Arjuna one of the Beneficiaries.

k) Essence of 57 Verses :

• Atma Ajnanam - Samsara Karanam

• Atma Jnanam - Moksha Karanam.

l) This is our Approach to Gita

VI) Diversion - Purva Pakshi :

• Veidika Karma Sahita Moksha Vichara.
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Topic No. 31 to 33 :
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In regard to this Matter, some argue as follows : Objection : Aloneness (Kaivalyam) is 
surely not won by mere adherence to unaided Self - Knowledge preceded by the 
renunciation of Activities; on the Contrary, the indubitable Sense of the Entire BG is 
that aloneness has to be won by means of knowledge Combined with the System of 
Activities like the Fire - Sacrifice (Agnihotra) Ordained by Sruti and Smrti. They also 
point out the following Passages that indicate this Sense of the BG : “On the other 
hand, if you do not wage this righteous war” (2.33); “To perform action alone have 
you the Obligation” (2.47); “Therefore, perform action alone” (4.15) and so forth. It 
need not be apprehended that Veda - Enjoined Actions entailing infliction of pain and 
so forth will Promote unrighteousness. Why not? War, the Activity of the Ksatriya 
entailing the Slaughter of even one’s teachers, brothers, Children, etc., though Cruel in 
the extreme, will nevertheless not make for unrighteousness, because it is the proper 
law of a Ksatriya’s life. On the other hand, it is declared that by refusing to fight 
“Sacrificing both the law of your life and your reputation, you will incur sin” (2.33) 
Therefore, making these affirmations, the Lord emphatically asserts that the Veda-
oriented, life-long activities, though they entail the Slaughter of Animals and so forth, 
cannot conceivably be Sinful; for they are Obligatory in their Nature.



262

31) Introduction to Chapter 2 : Continues

I) Purva Pakshi :

• Eka Deshinaha - Group of Vedantin, Challenger, has commentaries on Gita, 
Upanishads (Not Dvaitin - Sankhya / Yoga / Nyaya / Veiseshika / Purva Mimamsa).

a) Accepts Veda Purva and Veda Antha as one Philosophy

b) Repeatedly comes in Gita Bashyam

c) Vedanta Teaches Advaitam, as Ultimate Truth, Aham Brahma Asmi, Jivatma / Paramatma 

    Aikyam.

d) Sankhya / Yoga / Nyaya / Veiseshika / Purva Mimamsa - Dvaitin, Don’t Accept Advaitam.
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e)
Vedantin Purva Pakshi

-  Focuses one Vedanta, Gita, 
    Upanishad

-  Focuses on Veda Purva
 -  Jiva / Jagat / Ishvara - Different 
 -  Rituals involve Karakas, Yajamana
 -  Veda Purva Clearly teaches Dvaitam

II) Purva Pakshi : 

a) Dvaitam and Advaitam both Valid 

b) Taught by Jnani Bhagawan

c) Both Satyam

d) Human being can have Rope snake experience, erroneous perception, Mithya Jnanam 

     possible.

e) Bhagawan not ignorant like Jiva

• Veda does not teach Jiva, Jagat, Ishwara as false.

f) Bhagawan can't give out false knowledge

g) Dvaitam and Advaitam both valid, Satyam.

h) There exists 2 Realities

Real AdvaitamReal Dvaitam
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I) Dvaitam, Advaitam is teaching of Veda 

III) What is relationship between and Ishwara?

a) Dasa Bava

• Never claim I am God.

b) Jiva Ishwara Bheda real, Satyam.

IV) Veda Antha talks about Jiva Ishwara Abheda, Aikyam.

V) Advaitin : 

a) Jiva - Ishwara Bheda unreal, Mithya, born out of Agyanam.

b) It is false difference

c) Jiva has ignorance

d) Bheda talked in Veda

e) Veda not talking out of ignorance

• Bheda and Abheda both real.

VI)
Purva Pakshi Advaitin

-  Bheda Abheda Vada
 -  Dvaita - Advaita Vada

-  Abheda Vada
 -  Advaita Vada
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VII) Question to Ekadeshi :

• How teaching is Dvaitam, Advaitam together?

• Aren't they mutually contradictory

• How can 2 Contradictory things be revealed by same Veda?

VIII) Eka deshi - Purva Pakshi : 

a) No contradiction 

b)
Samashti Drishtya Vyashti Drishtya

-  One Truth
 -  Advaitam
 -  Macro Angle

-  Within Advaitam Look at Various Parts
 -  There is Dvaitam
 -  Vyashti Drishtya

c) Example :

Samashti Drishtya Vyashti Drishtya

-  One India
 -  Advaitam

-  Look at State 
 -  Kerala, Andhra

d) 

Samashti Drishtya Vyashti Drishtya

-  Advaitam one Brahman, Bhagavan 
    is there
 -  Advaitam

-  Within Brahman (Jiva, Jagat)

 -  Dvaitam
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e) Dvaita - Advaita 

     Bheda - Abheda

• That is teaching of Veda.

f) Nothing is unreal

• Bheda is also real, not false, Revealed by Veda Pramanam.

VIII) Purva Pakshi :

a) Veda Purva :

• Rituals to be performed 

• Nitya, Naimitta Karmas

• Perform lifelong

• Value Veda as Pramanam, Study all parts

b) Perform Karmas compulsorily, life long.

c) Yavat Jeevam, Agnihotram Juhoti

d) Favorite Quote of Purva Pakshi

e) As long as one is Alive, Agnihotram must be done

f) Otherwise, will incur Papam

g) No Question of Svarga without Agnihotra, No Question of Getting Moksha.

h) For Moksha or Svarga, must do daily Karmas, Rituals.

is possible 
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i) Isavasya Upanishad :

Performing, verily, work in this world should one desire to live a full hundred years. This alone 
is right, for there is no other right path. Action never clings to a man following this path.
[Verse 2]

• Live 100 Years performing Karma

• Karmas can't be given up

• To go to Svarga, continue Karma till 100.

VIII) a) For Moksha study Vedanta, get Advaita Jnanam 

b) Add Aham Brahma Asmi Jnanam over Karma

c) Sadhana for Moksha = Karma and Jnanam

• Karma reinforced with Brahma Jnanam.

d) Jnana - Karma Samuchhaya gives Moksha.

e) Giving up Karma will give Pratyavaya Papam will obstruct Moksha.

f) Mere Jnanam can't give liberation 

g) Vaidika Karma Sahita Jnanat Eva Moksha.
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IX) Gita :

Perform action O Dhananjaya, abandoning attachment, being steadfast in yoga, and balanced 
in success and failure. “Evenness of mind is called Yoga.” [Chapter 2 - Verse 48]

X) Gita :

Acts of sacrifice, Charity and austerity should not be abandoned, but should be performed; 
worship, Charity, and also austerity, are the purifiers of even the ‘wise’. [Chapter 18 - Verse 5]

• Never give up Karma.
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XI)
Advaita Jnanam

Not replacement of KarmaAddition to Karma

XII)

2 Wings of a Bird makes it fly

Karma Jnanam

Karma Jnanam for Moksha

XIII)

2 Pada Teaching

Jnana Karma Samuchhaya for 
Moksha

Dvaita - Advaita, Bheda - Abheda

Summary - Eka Deshi Vada
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XIV) No Contradiction

AdvaitamDvaitam

-  Total Angle
 -  Samashti

-  Individual Angle
 -  Vyashti

XV) Another Argument :

a) Dvaitam - Veda Purva has to be real 

b) Any unreal can be projection of ignorance 

c) Veda cannot be ignorance born - Jiva - ignorant 

XVI) Shankara's reply : 

a) Veda Purva does not teach Dvaitam 

b) Vedantin does not teach Dvaitam

c) Why Veda does not teach Dvaitam?

• Jiva, Jagat, Karma, Rig Veda priest, Yajur Veda priest

d) Veda Purva does not teach Dvaitam

• It is known to all

e) If it teaches Dvaitam and Advaitam, both will be real.
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f) Veda need not teach Dvaitam

• Even before we go to Vedanta, we are already knowing and talking of Dvaitam.

g) Veda teaches what we don't know, unique thing

h) Mimasa Technical :

If Veda Talks of

ApoorvataWhat we know already

-  It is called Anuvada or Arthavada
 -  Apramanam
 -  Not Teaching

-  Unique New thing
 -  Pramanam

i) Example : 

• Feel cold - Sit near fire

• Agir Himasya Beshajam…

j) Purva Mimamsa : 

• Is this teaching of Veda

• People follow without Veda also

k) All Dvaita vakhyams of Veda are Anuvada, Artha vada, not Pramana Vakhyam, not teaching
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l) Tat Paryayacha Shad linga for Analysing Veda

Upakram

m) What is newly taught is called teaching

• Dvaitam is Anuvada, not teaching of Veda.

n) Same holds for Bheda, Anuvada, not teaching

p) Nobody says, I am omniscient

q) If teaching, where no Veda, people should not talk about Srishti 

r) Dvaitam, Bheda - Not Vedic teaching.

s)

Upasamhara Abyasa Apoorvata Phalam Artha Vada

Karma Sadhana Jnana Sadhana

Purva Bhaga Antha Bhaga

t) Samuchhaya gives Moksha

• How you say Jnana Matram gives Moksha?

• Technical Analysis.

Revision : Summary Chapter 1 : 

I) Shankara Summarises - 57 Verses :

• Introduction to Bhagavad Gita by Vyasacharya.
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II) Don’t get Carried Away by the Primary meaning

• In and through, there is a hidden meaning.

III) Atma Ajnanam is the Samsara Karanam

• Atma Jnanam alone is Moksha Karanam

• This is the hidden idea in 57 Verses

IV) Krishna gives Atma Jnanam from Chapter 2 - Verse 11 

Gita Sara :

• Atma Jnanat Moksha

• Gita is a Moksha Shastram.

V) Vedanta Eka Deshi :

• Have Different View Studying the same Gita and Upanishads

VI) Eka Deshi Matam :

a) Veda should be totally taken as Pramanam.

• Never focus on Veda Antha alone

• It will be a lopsided view

b)
Veda Purva Veda Antha

-  Reveals Dvaitam
 -  Vyashti individual
 -  Legs, Hands

-  Reveals Advaitam
 -  Samashti
 -  Totality, one man
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c)
Veda is a Mixture of Ultimate reality

Bheda - AbhedaDvaitam - Advaitam

d) Sadhana - Purva Pakshi :

• Jnanat Eva Kaivalyam - Shankara is wrong

• Mere knowledge only partial Sadhana of Veda Antha.

e) Can't ignore Sadhana given by Veda Purva

• Srouta Karmani, Agnihotra etc.

f) Have to combine Jnanam and Karma

• By the combination one attains Moksha

• Jnana, Karma Samuchhaya Sadhana 

VII) Shankara refutes Eka Desha philosophy

a) Dvaita - Advaita vada :

Purva Pakshi :  

• Veda Purva teaching Dvaitam can never say this.

b) Shankara : 

• Whoever has not studied Veda Purva should be in Advaitam.

c) Before coming to Veda, people are talking about Dvaitam.
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d) Purva Pakshi : Sadhana : 

• Jnanam and Karma have to be combined.

e) Basis for Jnanam and Karma - Ashraya are different.

f)
Basis

JnanamKarma

-  I am a Karta is Basis for all Karmas 
    (Laukika, Sroutha, Smartha)
 -  Kartrutvam

-  Aham Akarta
 -  Akartrutvam

g) Combination Means :

• I am Karta and Akarta also

• Kartrutva and Akruta attributes are Opposite, can’t Co-exist in one ‘Aham’.

h) Universal Law :

• Opposite attributes can’t Co-exist in one and Same Substance.

i)
No Problem

You are AkartaI am Karta
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j)

k)

In One I - Aham

Karta / Akarta Can’t Co-exist at same time

Light / Darkness

Can’t Co-exist at Same time

L) Co-existence is required for Jnanam (Akartrutvam) and Karma (Kartrutvam)

m) A Person can’t Practice both Simultaneously.

VIII) Advaitins Argument :

a)
Kartrutvam Akartrutvam

Mithya Satyam

b) Gita :
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The fourfold caste, has been created by Me, according to the differentiation of Guna and 
Karma; though I am the author thereof, know Me as non-doer and immutable. 
[Chapter 4 – Verse 13]

c) Grihastha :
I am

KartaAkarta

-  Paramartika Drishti
 -  Real Nature
 -  Satyam

-  Vyavaharika Drishti
 -  Mithya Nature

d) Both can Co-exist in Satyam - Mithya Binary format.

e) Example :
Co-existence 

Mirage WaterDry Sand

Example :
Co-existence

Rope SnakeRope
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Example : Co-existence is Possible

DreamerWaker

-  Turia Brahman
 -  Satyam
 -  Light
 -  Satyam, Jnanam, Anantham 
    Brahma
 -  Infinite

-  Vyavaharika Jiva, Paramatma, 
    Jagat
 -  Jiva - Jagat Ishvara
 -  Mithya 
 -  Darkness
 -  Finite

f) Opposites can Co-exist if one is Real and Other is Unreal.

g) Ekadeshi :

Atma Anatma

-  Satyam -  Satyam
 -  No Mithya
 -  Body, Mind, Jagat

• Jnanam and Karma can’t Co-exist.

h) One has to be either Following Jnanam and Karma.
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IX) 1st Argument :

a) Ekadeshi 

• Kartrutvam, Akartrutvam are of Same equal Degree of reality.

b) Hence can’t Accept Kerala Jnanam (Mere Knowledge) of Turiya Atma can give Moksha

X) 2nd Favourite Argument of Shankara 

Primary Candidate for

JnanamKarma

-  Grihastha Lifestyle
 -  Can’t get Moksha

-  Sanyasi
 -  Dedicate lifestyle to Sravanam / 
    Mananam / Nididhyasanam

XI) Grihastha : 

• Promotes PORT

• Possessions, obligatory duties, Relations, transactions.

• 'PORT' Promoting life style.

XII) Sanyasa : 

• Minimizes PORT.
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XIII) a) Karma and Jnanam are meant for 2 Different candidates 

b) Have different infrastructure

c) Krishna does not combine

• 2 Sadhanas are for 2 Different groups leading, 2 Different life styles.

XIV) Gita :

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the 
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 – Verse 3]

XV) Since candidates, life styles are different, no Samuchhaya possible.

XVI) Topic 9 Onwards - Ekadeshi 

a) Purva Pakshi : 

• Claims Jnana, Karma Sanyasa.
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b) Kechitu Ahuhu :  

• Topic 9 Onwards.

c) In Mundak Upanishad : 

• This Purva Pakshi called Eka Shastra Vadi 

d) Here Eka Deshi Vadi

e) In Sanyasa lifestyle : 

• Remove all duties

f) Remove sacred thread, Tuft 

• Disqualified from Sandhya, Agnihotram, Gayathri, Sraddham, Tarpanam.

g) No Laukika, Srouta, Smartha Karma

h) For Ekadeshi Sanyasa lifestyle Dreadful where Karmas are Absent.

• Religious life is Renounced

• No Puja.

i) Morning - Sravanam

   Noon - Mananam

   Night - Nididhyasanam

j) Do Karma, get Jnanam

• No Kaivalyam with only Jnanam.

k) If Jnanam can’t give Moksha, then what gives Moksha?

For Sanyasi
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L) Karma Sahita (Agnihotra, Sandhya) Jnanam gives Moksha.

m) Religious life Style is Compulsory with Srouta Karmas - Agnihotram, Sandhya…

n) Smartha Karmas :

• Ram Navami, Navaratri, Diwali, Shiva Panchayatana Puja, Deligently follow.

o) Along with Karma, combine Aham Brahma Aasmi Jnanam then Moksha 

p) Karma Sahitat Kaivalya Praptihi 

q) This is the teaching of entire Gita 

32) Introduction to Chapter 2 : Continues

Purva Pakshi Continues :

I) Jnapakam : 

• Pramanam Vakhyams of Gita Shastram.
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II) Asya Arthasya : 

• Pramanam for their conclusion

• Jnana Karma Samuchhaya.

III) Gita :

a) Have to do your duty, Svadharma Anushtanam.

b) If you give up your Svadharma, you will get Papam 

c) Get Pratyavaya Papam, no question of Moksha

d) Can't get Manushya Loka, only will get Narakam.

But, if you will not fight this righteous war, then having abandoned your own duty and fame, 
you shall incur sin. [Chapter 2 - Verse 33]
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IV) Gita :

a) Have to do Karma - Have no choice Karma

• No choice in Karma Phalam.

b) Can't give up Karma Phalam 

c) Ma Karma Phala Hetur Buhu Matey Sangostvu Akarmani 

d) Renunciation of your Svadharma can't be done

V) Gita :

Thy right is to work only, but never to its fruits; let not the fruit of action be thy motive, nor let 
thy attachment be to inaction. [Chapter 2 – Verse 47]
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Having known this, the ancient seekers after freedom, also performed action; therefore, you 
too, perform action, as did the ancients in the olden times. [Chapter 4 – Verse 15]

a) Therefore, you have to do Karma, without Karma no Moksha.

b)
Karma

Veda Vihita KarmaNot going to office

Smartha KarmaSrouta Karma 

Compulsory for Moksha

c) Therefore Gita is Teaching Jnana Karma Samuchhaya.
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I) Long sentence

II) Purva Pakshi adds a note which we also accept.

III) Some of the karmas in Shastra involve violence

• Vihita Karma involves violence

• Both in Srouta and Smartha Karmas.

33) Introduction to Chapter 2 : Continues
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IV) Srouti Karma :

• Animal Sacrifice Part of Ritual.

• Rituals Compulsory, fall within Nitya Naimittika Karma.

V) Smartha Karmas :

• Smruti Vihita karmas.

Arjuna :
Svadharma

Fight War

Involves Violence, Himsa

Killing his own Gurus, family members

VI) a) In both Srouta, Smartha Karmas, Himsa is involved

b) There is a General Vedic Rules

• Himsa is Papam, violence should not be taken, Ahimsa Paramo Dharmaha..
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c)
Doubt

Sroutha Smartha KarmaAhimsa Paramo Dharmaha

-  General Rule
 -  Samanya
 -  Utsarga

-  Apavada
 -  Visesha

d) Example :

Red Traffic Signal

Apavada / ViseshaGeneral

-  All Stop -  Exception Ambulance, Police, Fire 
    Engine
 -  Signal Rule Irrelevant

• Both Provided by Constitution, Traffic Police.
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e)
General Shastra Special Prescription

-  No Himsa -  Animal Sacrifice
 -  Apavada will not produce Papam
 -  If not Done, Pratyavaya Papam

f)

Police Man Kills Ordinary man Kills

-  Not Murder
 -  Apavada

-  Murder

g) Sroutha, Smartha Karmas should not be given up Even if Violence is there.

h) Vedic Students may Doubt Himsa as Adharma

• At the end of Ritual Asked to eat it as Prasad also in Veda.

VII) 

Arjuna

Kshatriya

Killing is Duty for Protection of Dharma
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a) Gita :

He, who recognises inaction in action and action in inaction is wise among men; he is a yogi 
and a true performer of all actions. [Chapter 4 – Verse 18]

b) Gita :

Humility, unpretentiousness, Non-injury, forgiveness, uprightness, service to the teacher, 
purity, steadfastness self-control…[Chapter 13 - Verse 8]
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c) Gita :

• Therefore Fight.

VIII)

It is said that these bodies of the embodied self have an end. The self is eternal, indestructible, 
incomprehensible. Therefore, fight, O Bharata.[Chapter 2 - Verse 18]

General Rule Apavada, Visesha

-  Ahima -  Svadharma
 -  As Kshatriya, it will involve Violence

a) Gita :
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IX) a) Yuddham not Papam but Punya Karma

b) Shastra Yudha Lashana Karma 

c) Ahimsa done, Guru, cousins killed, teacher killed 

d) Extremely cruel, but as Svadharma - Sreyaha comes under Vihitam karma for Kshatriya.

e) Apavada, exception not Papam  

f) Becomes punya karma also

g) Not doing that will become Papam

X) Atyanta Kruram Api Svadharma Hetu Api Na Adharmaya Bhavati 

a) No papa Karanam

b) Tat Akarane Che :

• If not fought, will shirk duty, incur Papam

c) Smartha karma not Papam even if it involves Himsa 

d) Vedic rituals not Papam even if it involves Animal sacrifice 

e) As part of Svadharma, Himsa is acceptable 

f) Vedic ritual prescribed as compulsory for all 

g) Animal sacrifice is a part of Kamya Karma

h) Giving up Kamya karma is not Papam.

i) If Nitya Naimitta karma, involving animal Sacrifice, one has to do.

For the protection of the good, for the destruction of the wicked and for the establishment of 
righteousness, I am born in every age. [Chapter 4 – Verse 8]
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XI) Grihastha has 21 Compulsory Rituals 

a) Animal sacrifice in Nitya Karma not Papam

b) Non performance  will incur Pratyavaya Papam 

c) Yavat Jiva - Vedic statement 

d) Yavat Jivam Agnihotram Jhoti

• As long as one is alive, do Agnihotram necessarily perform

• This is a sample statement which represents all compulsory 21 Samskaras Rituals to 
be done by a Grihastha.

e) Yavat Jivat Sruti - idiom refers to this Vedic Statement, refers to all Vedic rituals.

f)  Yavat Jivat Adhi Sruti Vakhyam, Choditam (Prescribed) 

g) Pashu not cow, but it is Yuga Pashu

h) Arya Samaj - Founded by Dayananda Saraswati, established Veidika Matam.

• All Rituals with animal sacrifice, should not be taken literally.

i) Animal sacrifice in Veda, make a Pishta Pashu, doll Pashu

• Offer to Yagya

• Symbolic gesture of lower animalistic tendencies, Vasanas.
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XII) We have 2 Tendencies

Spiritual tendenciesAnimalistic Tendencies

-  To drop these Tendencies Make
    animals out of Dough like 
    Murukku
 -  Pishta Rashu

XIII) Tradition believes it is animal sacrifice

• Prag Eva Na Adharmatvam

• Even before teaching Gita, this Rule has been established in Veda.

XIV) Not new interpretation after Gita has come

• Srouta and Smartha Karma is not a Papam even, if it involves Himsa.

• All have to do Srouta, Smartha karmas involving Himsa or not.

XV) Purva Pakshi - Eka Deshi :  

• Apart from studying, Vedantin must do all karmas to attain Moksha.

XVI) Purva Pakshi’s Essence : 

a) Srouta, Smartha karmas are compulsory even if they involve Himsa

b) Without that Moksha, Svarga, Punar Manushya Janma not possible.

c) Only Narakam will come

d) Therefore, better follow Karma.
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Topic No. 34 to 40 :
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Reply : All that has been said above is vacuous. For, the discipline of Knowledge and 
that of Action, rooted in two kinds of understanding, have been clearly distinguished 
from each other. The content of the Next beginning from – “Those who should not be 
grieved for” (2.11) and ending with “And in view of the law of one’s life” (2.31), where 
the Lord elucidates the eternal Truth of the Self – is the Samkhya. This teaches that 
the Self, being free from the Six - Fold transformation like birth and so on, is a Non-
agent. This knowledge, generated by the Study of the relevant context (Prakarana), is 
the Samkhya knowledge. Those for whom this knowledge is appropriate are the 
Samkhya's. Prior to the birth of this knowledge is the State of Yoga Characterised by 
the Performance of Activities instrumental to liberation. Such performance is based on 
the Discrimination between righteousness and Unrighteousness; it depends on the 
notion that the Self is other than the Body, etc., and is an agent of actions, a reaper of 
the Fruits thereof and so forth. This kind of knowledge is the Yoga-knowledge. Those 
for whom it is appropriate are the Yogin's. Accordingly, the Lord has made a Clear 
Distinction between these two kinds of knowledge - the knowledge of the Samkyas 
rooted in the understanding of the Samkhya, and that of the Yogins rooted in the 
understanding of the Yoga. Thus realising the incompatibility, at one and the same 
time in one and the same Person, of Jnana (Knowledge) and Karma (Action), and also 
with due regard to the understanding of Samkhya and Yoga, the Lord has 
Discriminated between the two disciplines. The incompatibility (Above referred to) is 
due to the fact that knowledge and action are rooted respectively in the notions of the 
Non-agency and of the Agency of the Self, and in the perception of unity and of 
Plurality in the world.
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34) Introduction to Chapter 2 : Continues

I) a) Shankaras here answers in a Nutshell, will be elaborated

b)
Answer

ScripturalLogical

c) Your View is invalid, Asatu because of 2 Reasons.

II) Reason no. 1 :

a) Jnanam and Karma are Prescribed for 2 Different Candidates leading 2 Different Lifestyles.

 b)
2 Lifestyles

PORT - Renunciation LifestylePORT Pradhana

c) 2 Different infrastructures, 2 Different Ashramas (Technically).
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III) Reason No. 2 : 

a) Buddhi Dvaya Ashrayatvat 

b) Logical Answer 

c) Both based on opposite ideas 

d) 2 different knowledges, perceptions, views. 

e)
2 Perceptions - Based on

I am Akarta I am Karta

-  Ahamkara Pradhana lifestyle
 -  Dwell on I am Ahamkara, 75% of 
    the Time

-  Sakshi Pradhana Lifestyle
 -  Dwell on 75% as Sakshi in life

• Time allotted is Different.

Revision : Gita Introductory Portion :

I) Don’t be bothered about Literal meaning of 57 Verses

II) Extract hidden message

a) Self ignorance is the Cause of Samsara

• Self knowledge is the Solution.

b) Self knowledge can give Moksha independently.
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c) Does not require Support of Vedic Rituals, Veidika Karma

d) Veidika Karma Rahita Kevala Jnanam Moksha Sadhanam.

e) Positive Language :

• Sanyasa Sahita Jnanam Moksha Karanam.

f) For Shankara :

• Veidika Karma = Absence (Abava)

       = Sanyasa 

III) Opinion of Vedanta Ekadeshi : Samuchhaya Vadis

• Their View… Topic 9 - 10, 11

• Shankaras Answer - Topic 12

IV) Vedanta Eka deshi Matam, Samuchhaya Vadi : 

a) Jnanam must be combined with Karma for liberation

b) Gita : 

• Krishna presents Arjuna's Svadharma as Yuddham as the Karma - Yuddhaysva…

c) Yudham is Smartha Karma 

d) Krishna’s teaching in the Gita is Jnana Smartha Karma Samuchhaya 

e) Must come to Srouta karma - Vedic rituals.

f) Purva Pakshi : 

• Stress is on Karma in Gita.
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g) How Jnana Matrena Moksha?

V) Shankara's answer in a Nutshell - Topic 12, Sankshepa Uttaram, then elaborates.

VI) Profound, important words in Topic 12 

a) Tatu Asatu : 

• View of Eka deshi is false, wrong, Dushtam.

b) Jnana Karma Nishtayo Vibhaga Vachanam Asti 

Nishta = Lifestyle

SanyasiGrihastha

-  Karma
 -  Dedicated to Rituals
 -  PORT Pradhana

-  Jnana Nishta
 -  Dedicated to Jnanam
 -  Sravanam / Mananam / 
    Nididhyasanam
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c)

2 Meanings

Here lifestyle Designed for 
Committed lifestyle for Sravanam / 

Mananam / Nididhyasanam or 
Pancha Maha Mahayagya

Assimilated Knowledge 

Nishta

VII) Reason No. 1 : 

• To refute Samuchhaya.

a) 2 Nishtas are Vibhaga Vachanat

• 2 are Distinct statements, Prescribed for 2 Groups of people, candidates.

b) One group does not have either.

c) They are mutually exclusive.

VIII) Gita :
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• 2 Pradhana life styles, can't Co-exist.

IX) Reason No. 2 - For refuting Samuchhaya :

• Jnana Dvaya Buddhi Tvayam Ashrayatvam Asti 

a) Jnana Pradhana Lifestyle, Karma Pradhana Lifestyles, have 2 different knowledges as the 

    basis, key note, Adhara Sruti.

b) Buddhi used here as Jnanam.

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the 
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 – Verse 3]

Buddhi – 2 Meanings

KnowledgeIntellect

Shankara uses very Often in Gita

c)

Jnana Dvayam

2 Distinct Knowledge

d) Ashraya = Basic.
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e)

2 Distinct Knowledge, Foundation

JnanamKarma

2 Nishtas

X)

Foundations for Nishta

JnanamKarma

-  Aham Karta Jnanam
 -  Excludes Powerfully Aham Akarta
 -  Foundation for Srouta, Smarta 
    Karmas
 -  Aham PORT Sahita
 -  Early part of Life

-  Aham Akarta Jnanam
 -  Aham PORT Rahitaha
 -  Later Part of life

-  Diagonally Opposite
 -  Can’t Co-exist in one Person at same time
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XI) Kartrutvam and Akartrutvam Virodha exists (Viparita Ashrayatvam Asti)

XII) Advaitin can talk of their existence.

a)

Can Co-exist

Mithya Satyam

Kartrutvam Akartrutvam

b) 2 Orders of Reality

c) Ekadesi Vadi :

One Reality

Mithya Satyam

Kartrutvam Akartrutvam

XIII) Tatu Asatu = Kartrutvam is Mithya

• Ashraya Bhedat = Adhikari Bhedat

• Jnanam and Karma Mutually can’t Co-exist in the same Plane

• This is Sankshepa Uttaram, Elaboration follows.
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35) Introduction to Chapter 2 : Continues

I)
I

AkartaKarta

Vyavaharikam Paramartikam
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II) Long Sentence, Whole Paragraph 

III) 
Central Portion of Gita

Chapter 2 - Verse 11 to Chapter 2 - Verse 30

Paramartha Atma Tattva Nirupanam

Real nature of Self - I - Atma

IV)

Self

Sthula, Sukshma, Karana Sharira Vyatirikta Atma

Panchakosha Vyatirikta

Aparamartha Atma - Sakshi Turiyam

Tattvam = Svarupam, Nirupitam Asti, Clearly talked 
about
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V)

7 Features

Nityaha Satyam Akarta Abokta Sarvagya Nirvikara

Nature of Atma

Ekaha

VI) Tat Vishaya Buddhihi Sankhya Buddhi Bavati.

• Buddhi = Jnanam

• Knowledge is called Sankhya Buddhi.

VII) What is Nature of Atma?

• Shad Vikriya, Abavat, Akarta, iti.

a) Atma is Akarta - Free from all Actions.

b) Shad Vikriya Abavat

• Free from 6 fold Modifications

• Janma - Adhi….

c) Asti, Jayate, Vardate Viparnimate, Apakshiyate, Vinashyati.

d) Law :

• What can’t change, can’t Act.
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e) Change = Action, both Synonymous.

f) Atmanaha Nirvikaratvat, Atma Akarta Asti.

g)
Sankhya Buddhi That Atma Jnanam is 

born, arises in intellect

Atma Jnanam

h) Prakaranartha Nirupanat :

• Through the Analysis of Verses Chapter 2 - Verse 11 to 30.

i) Knowledge arises not in Sthula, Karana Shariram but only in Sukshma Shariram - Intellect.

j) Knowledge Arises because of Nirupanam, through Analysis, of Prakarana Artham, Portion 

    from Verse 11 to 30.

k) Prakaranam - Verse 11 to 30, Portion 

• Artha - Teaching 

L) By the Analysis of Verses 11 to 30 Atma Jnanam arises in the Mind of the Student.

m) Such a Knowledge is called Sankhya Buddhi, Atma Jnanam.

n) Atma Jnanam is renamed here as Sankhya Buddihi

VIII) Those wise People, for whom this knowledge is well Deserved, Uchita, Appropriate, 

        worthy.

a) Those Qualified, Prepared, Mature People.
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b) Who are ready to drop all their Activities and Commit the rest of life exclusively for 

     preservation, Nourishment and Assimilation of that Atma Jnanam.

c) Tey Sankhya :

• Those Mature people who have the Knowledge and ready to Spend exclusively to 
Sravanam / Mananam / Nididhyasanam… Remove doubt.

d) Important Paragraph :
Shankara introduces 3 Words

Sankhya BuddhiSankhyam Sankhyaha

Atma JnanamAtma Atma Jnani

• Register well in Intellect.

e) Jnanam and Karma can never Co-exist - Building is going to be Constructed in following 

    Section.

IX)
Next

Yoga BuddhiYoga Yogi

Karma BuddhiKarma Karmi
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36) Introduction to Chapter 2 : Continues

I) Parallelly he is developing 3 Words, Yoga, Yoga Buddhi, Yogi.

II) Yoga = Veidika Karma 

III) What is Veidika Karma?

• 1st Nature of Karma.

a) Etasyaha Buddaha Janmanaha Prak Karma Bhavati 

• Veidika karma exists before the rise, Utpatti of Atma Jnanam.

b) Buddhi = Sankhya buddhi = Atma Jnanam

• Janma = Rise, emergence, Jnana Utpatti

• Prak = Before.
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c) 2nd Nature of Karma / Yoga :

• Atmanaha Dehadhi Vyatiriktva, Kartrutva, Boktrutva Apekshaha Karma or Yogaha 
Bhavati.

d) Veidika karma also requires a type of Atma Jnanam which is different from another Atma  

     Jnanam.

e)

Based on Vedas

Based on Veda AntahaBased on Veda Purva Bagha

2 Types of Atma Jnanam

f) Common features :

• Knowledge of Atma different from the body which survives death.

g) 1st One : 

• Deha Vyatirikta Atma Jnanam.

2nd One : 

• Deha Vyatirika Atma Jnanam

IV) a) Common to both :

• Atma is different from the body, which survives the death of the body

• Continues to exist even after body is cremated or buried.
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b) What is uncommon?

Karma - Atma :

• Atma is travelling finite Atma

• Requires 13 Days Karma of Children

• For Shanti of Atma, do Prayaschittam

• Sending Soul to Svarga

• Savindi Karanam

• Join one Atma to forefathers

• Karma Bokta Atma.

• Deha Vyatirikta Kartru - Atma Jnanam required for all Karmas.

• Knowledge of Atma different than the Body, which is a Karta, travels after death.

• Travelling Atma = Chidabhasa Atma     

                                            = Pratibimba Chaitanya Atma 

                                            = Reflected Consciousness Atma

• Punya, Shukla Gathi, all with regard to this Atma.

• Deha Vyatirikta Kartru Atma Jnanam.

• Associated with Veda Purva Bhaga, Veidika Atma.
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c) Atma No. 2 : 

• Deha Vytatirikta Aakartru Atma Jnanam

• Different from Body

• Survives death of body 

• Chit Amsha

• Not go to Svarga, Narakam, will not require Sraddham, Tarpanam, will not have any 
travel, Gathi.

• Deha Vyatirikta Akartru Atma Jnanam, Connected with Vedanta Bhaga. 

• 2nd Atma = Bimba Chaitanyam, Original Consciousness.

d)
One Atma name given to

Pratibimba ChaitanyamBimba

-  Akartru Atma
 -  Dealt in Jnana Khanda

-  Kartru Atma
 -  Does rituals, Vyavahara
 -  Karma Khanda
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e)
During Veidika Karma which Atma we Focus?

Never focus on Original Consciousness - Bimba 
Chaitanyam

Veidika Karma depends on Karta, Bokta, Pratibimba 
Chaitanyam, Punyavan, Papi

f) Dehadhi Vyatiriktatva Kartrutva Boktrutvadhi Apeksha

• Karma dependent on an Atma, Pratibimba Chaitanyam, which is different from the 
body, which is Karta, Bokta.

g) Atma No. 1

• Pratibimba Chaitanyam based is Veidika Karma.

h) Other one is Atma no. 2 

I) How can you combine Atma 1 and 2 Groups.

PORT Group PORT Rahita Group
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How can you fit Square peg in a Round hole?

V)

Revision : Shankara's introduction to Bhagavad Gita - Topic 14 :

I) 1st Part of introduction :

a) Gita = Revival of Vedic teaching 

b) Summary of  Chapter 1 - 47 Verses, Chapter 2 - 10 Verses 

c) Shankara comments on Vyasa's introduction of Gita

II) 2nd Part of introduction :

a)

Veidika Karma Jnani

-  Yoga - Karmas
 -  In Atma 1

-  In Atma 2

-  Can’t Combine
 -  Reflected Consciousness = Waker, Dreamer, Sleeper - Ahamkara
 -  Original Consciousness = Turiyam

Arjunas Problem = Samsara = Sorrow

Atma Ajnanam

Solution – Atma Jnanam
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b) Chain of Samsara :

Atma Agyanam → Root Cause of Cycle

Ahamkara – Mamakara Abhimana

Raaga - Dvesha

Punya - Papam Karma, Dharma - Adharma Karma

Punar Janma

c) Atma Jnanam = Solution

d)
Atma Jnanam

Without Karma SupportsWith Karma Support gives Moksha

-  Purva Pakshi - Ekadeshi 
 -  Atma Jnanam alone gives Moksha

-  Shankara : without Association of 
    Rituals is called Sanyasa 
    (technically)
 -  Veidika karma need not join 
    Jnanam to give Moksha 
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III) 3rd Part of Introduction

a) Vedantic Ekadeshi - Subgroup of Advaitam.

b) Powerful Group, Prevalent During Shankaras time

c) Purva Pakshi : Discussed in 3 Topics - 9, 10, 11

d) Shankaras reply :

• Topic 12, 13, 14

e) Ekadeshi :

• Jnana Karma Samuchhaya Vadi. 

f) Corollaries : Purva Pakashi :

• Do Nididhyasanam till end of life

• Do Karma till end of life (100 Years)

• Sanyasa concept is wrong.

IV) Shankara :

a) 2 Arguments

Buddhi Dvaya AshrayatvamVibhaga Vachanat

-  Shastric Argument
 -  Sruti Pramanam

-  Logic / Reasoning
 -  Yukti Pramanam
 -  Topic 13, 14
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b)
2 Lifestyles

Jnana PradhanaKarma Pradhana

-  Has one basis of One 
    understanding
 -  Invokes Aham Karta Bavana
 -  Ahamkara I Occupies, Dominates 
    intellect 75% of time
 -  PORT Associated I Dominates

-  Sravanam / Mananam / 
    Nididhyasanam
 -  Has one Basis of Understanding
 -  Invokes Aham Akarta Bavana
 -  Sakshi I, Shuddha I, Occupies 
    intellect 75% of time
 -  Sakshi I Dominates Mind

PORT

Obligation DutiesPossession Secure Relations Transaction

c)

• Ahamkara = PORT - Occupies Mind

• Karma Pradhana.
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d)
2 Lifestyles

Sakshi DominatedAhamkara Dominated

• What you give top Priority

e) In 2nd Chapter - Introduction we find this 

f) This is Summary of Chapter - Introduction in Topic 13

V)
3 Words - Krishnas Language

Sankhya BuddhihiSankhyam Sankhyaha

Atma JnanamAtma Atma Jnani

VI) Gita :
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VII) Jnanis Lifestyle :

• Constantly Associate with Akarta Sakshi Atma Dominantly.

VIII)

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the 
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 – Verse 3]

Karma Pradhana Life

Invoke Constantly, fully Ahamkara

Ignore Sakshi

IX) This is Summarized in Topic 14

3 Words

Yoga BuddhihiYogaha Yogis

-  Veidika Karma Jnanam-  Veidika Karma -  Karmi
 -  One who leads Karma 
    Pradhana life
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X)  What is Veidika karma - Yoga - Very important.

a) 1st Definition :

• Veidika karma is always before rise of Atma Jnanam.

• Veidika Karma never co-exists with Atma Jnanam, always precedes Atma Jnanam.

b) 2nd Definition :

• If you want to lead Jnana Pradhana life, need Atma Jnanam

• To lead Karma Pradhana life, need Atma Jnanam

• For both, Atma Jnanam is required.

XI)
2 Types of Atma Jnanam

Associated with ChitOne Associated with Chidabhasa

-  Chaitanyam Associated with the 
    Mind, Sukshma Shariram
 -  What is nature of Chidabhasa?
 -  Deha Vyatiriktam continues to 
    exist even after Physical Body dies
 -  Chidabhasa is Karta, Bokta
 -  Travels after Death
 -  Agami Pahi Chidabhasa Atma 
    Jnanam

-  Jnana Pradhana
 -  Requires Chid Rupa Jnanam
 -  Other then Body, there is another 
    Body, Chit, Akarta, Abokta, 
    Asanga, has no Travel
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XII) 2 Different Atma Jnanams are required

Deha Vyatirikta Akartrukta Atma 
Jnanam in Jnana Khanda

Deha Vyatirikta Kartatma Atma 
Jnanam in Karma Khanda

-  Dependent Atma (Apeksha) on 
    Veidika Karma
 -  Based on Dharma (Punya 
    Karanam), Adharma (Papa 
    Karanam)
 -  Requires Punya Papa Obsession, 
    Awareness
 -  Re-inforces Punya Papam

-  Not interested in Punya Papam
 -  Interested in Punya Papa Ateeta 
    Atma
Katho Upanishad :
 -  Anyatra Dharmat, Adharmat

How can Karma, Jnana Co-exist at any time?

Katho Upanishad :

Naciketas said : “That which thou seest as other than virtue and vice – as right and ‘unright’, as 
other than cause and effect, as other than the past and future – tell me that.” [1 - 2 - 14]
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XIII) 3rd Definition of Veidika Karma :

• Dharma – Adharma Purva Jnanam.

• Yoga means Veidika Karma.

XIV) 4th Definition :

• Moksha Sadhana Anushtana, Nirupana Lakshana.

a) Moksha Param para Sadhana

• Indirect means of attaining Moksha

b) Remote means of Attaining Moksha = Karma

c)

3 Definitions

Kartrutva Boktrutva 
Apeksha Yoga

Janmana parka Yoga Dharma, Adharma Prak Yoga

2 Means - Moksha Sadhana

DirectIndirect

-  Remote 
 -  Karma
 -  Anushtana (Performance)

-  Proximate
 -  Jnanam
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d) Performance of Rituals which are indirect means of attaining Moksha.

e) All 4 definitions put together is called Yogaha    

f) Tat Vishaya buddhi - Yoga buddhi Bhavati 

g) Constant awareness regarding these factors is called Yoga Buddhi Jnanam.

XV) Karma Pradhana life :

a) Observed with Ahamkara only 

b) Ahamkara which has taken birth based on Purva Janma Punya – Papam.

c) which is acquiring Punya Papam in this Janma

d) which is bothered about next Janma 

e) Next birth - Who is Guru?

f) Mind is in Ahamkara, Missed Vedanta, lost Vedanta.

XVI) What is means of Abiding in Atma, living in Atma?

a) I - Atma does not have Purva Janma

b) Don't have to think of next Janma

c) If I encourage awareness of Janma Rahita Atma, I am living in Vedanta.

d) If all the time thinking of my past Janma, my present or future Janma or Relatives past, 

     Present, future Janma, then it is Ahamkara Pradhana life.
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XVII) After coming to Vedanta, Janma Pradhana thoughts must be dropped.

a) Why should I think of what I will be in the next Janma?

b) Knowledge of Vedanta is 

• I am Sakshi which is witness, does not have Janma.

c)
Veidika Karma Jnanam

Requires Janma Awareness Requires Janma thought negation

d)  Discourage Janma oriented thoughts - Past, future in Jnana Pradhana life.

XVIII) Tad Vishaya Buddhihi :

a) Ahamkara obsessed buddhi is called Yoga Buddhi 

b) Yogis are Karmis, associated with this knowledge 

c) Veidika karma knowledge, Ahamkara awareness, whoever has got, is called a Yogi 

d) Compare Sankhyam and Karma, Atma Jnanam.

• Karma Jnanam, Sankhyaya and Yogi.

e) More you compare 3 pairs, more you will see that they can never Co-exist in one person.

f) Choose one to be dominant in your life

g) No question of Samuchhaya at all.
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37) Introduction to Chapter 2 : Continues

I)
2 Distinct Lifestyles

Sakshi Pradhana Ahamkara Pradhana 

• One can’t choose both of them Simultaneously.

II) 

2 Jnanams in Chapter 2 - Gita

Ahamkara JnanamAtma Jnanam

III) Vibhakte Nirdeshita

• Both Jnanams can’t be Entertained by a Person Simultaneously.
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38) Introduction to Chapter 2 : Continues

I)

Atma Jnanam Ahamkara Jnanam

Invoke Atma, Akarta Invoke Karta Ahamkara

II) We can give importance to only one at a time

• Invocation Simultaneously will Create problems.

III) I Know I am Brahman but my wife is not alright

• This is Samuchhaya problem.

IV) Conflict born out of Mixing Atma - Ahamkara, Anatma

V) Brahman is independently existing Principle without Body, Mind, world.

VI) I am Facing problems 

• Ahamkara Dominant.
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VII)

VIII) Study for 25 Years :

• If Atma in the Heart, can’t say I have a problem

IX) In the Heart both Ahamkara and Sakshi can never Co-exist.

X) You Decide whether you are Atma Sakshi or Ahamkara and Lead your life.

XI) Tayorho :

• Of 2 Types of Knowledge in the Intellect.

a) Jnana Yogena Nishta :

• Jnana Pradhana life is a life in which I want to Keep Atma - Sakshi - Awareness in the 
heart most of the time.

b) Remember, Keep Vedanta in the Heart most of the time

c) Sankhya Buddhi Ashraya

d) Requires Vedantic Awareness throughout the day.

What is in

The LipsThe Heart

→ Atma
  → Ahamkara

-  Atma → Jnani
 -  Atma → Majority
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e) For Sankhya - Jnana Pradhani people 

• Those who have decided to lead jnana Pradhana life are called Sankhya.

f)
Shankaras Dictionary

Sankhya = Sanyasi

PORT reduction

Spend more time in Sravanam

Remember Vedanta most of the time

g) Vibhaktam Vakshyati :

• Krishna Separates lifestyle for those people

h) How do the Separate : Gita :
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i) Srishti Aramba Iva - Pure :

• Taught by me, through the Veda, I am the Speaker.

j)

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the 
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 – Verse 3]

Karma Yoga Jnana Yoga

PORT increased, Vedanta 
Decreased

PORT Reduced, Vedanta Increased

k) You Decide which Lifestyle you are in

l) Can’t Increase PORT and Vedanta Simultaneously.

39) Introduction to Chapter 2 : Continues

I) 2nd Group : 

• Ahamkara, Karma Pradhana, PORT Pradhana, separated from Yogis.
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II) Karma Yogena Nishta :

• Karma Yoga dominant, Yoga Buddhi (Karma Jnanam) Ashraya, Ahamkara Jnana, PORT 
awareness prominent.

• Can't suddenly understand, I am Atma, Sat Chit Ananda will be a joke, story.

III) Wants many relations

• Vedanta wants you to be Relationless Atma, will be a joke.

IV) Vibhakta : 

• 2 Lifestyles are distinct.

V) Vakshayati : 

• Krishna will talk in Chapter 3

• Yogi = PORT Pradhana

• Karma Yoga - Krishna teaches.

VI) How can you Combine 

PORT

RahitaPradhana

• Together Lifestyle impossible.
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40) Introduction to Chapter 2 : Continues

I) In This Manner, there are 2 types of Lifestyles, Distinctly Prescribed by Bhagawan.

II)
Sankhya Buddhim Ashritya Yoga buddhim Ashritya

-  Based on Atma Jnanam
 -  Based on PORT Awareness

-  Based on Karma Jnanam
 -  Based on PORT forgetfulness

III) Why Didn’t Bhagawan combine both of them?

• Logically, Opposite ideas can’t Co-exist.

a) Ahamkara Pradhana Life :

• I have Various relations.

b) Karma Pradhana Life :

• I look at Myself as related to People.

c) Jnana Pradhana Life.
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d) Nirvana Shatkam :

e) Does Dhyanam

I have no fear of death, nor (have I) any distinction of caste. I have neither father, nor mother 
nor (even) birth, no relation, nor friend. For me there is no Guru and no disciple. I am pure 
Knowledge and Bliss, I am all auspiciousness, I am Siva. [Verse 5]

Mind – I am Related

WifeFather Son

f) Relationship is dominant, disturbing mind, causes depression.

g) I am Atma is a joke

h) Can't combine
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IV) Kartrutva - Akrutva Buddhihi

Jnana Yoga - Lifestyle Karma Yoga - Lifestyle

-  I am Akarta
 -  I am Non-dual Ekatva Buddhi

-  I am Karta
 -  I am Dual, Anekatva Buddhi

2 Thoughts are Basis for 2 Lifestyles

V) In one Purusha, 2 Buddhis is Impossible as one Ashraya I - Chidabhasa.

VI) Ashrayatvam = Co-existence in Eka Purusha, one Person.

VII) Impossible to have 2 thoughts in one person predominantly

• Mixture possible.

VIII) Aham Karta, Akarta

• Aham Sakshi, Aham Ahamkara

• I am with relations, without relations

• I am Ekaha, Anekaha

• I am these 2, can never Co-exist in one person, one mind, simultaneously.

IX) You have to choose which life style you want to give dominance.

Revision : Topic 1 : Summary : 

I) Mere Jnanam is means of liberation, Doesn't require support of Karma

• Samuchhaya not required.
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II) Ekadeshi : 

• Samuchhaya Vadi

• Veidika karma combination with Jnanam required for Moksha.

III) Shakara's reply : 3 Answers given 

IV) 1st Answer : 

a) By studying 2nd Chapter, Lord Krishna differentiates Jnana Pradhana life and Karma Pradhana 

     life.

b)
Jnana Nishta Veidika Karma Nishta

Dedicate life to Sravanam / Mananam 
/ Nididhyasanam

Committed to Karma and Procure 
PORT infrastructure

c) Reason :

Jnana Nishta Karma Nishti

-  Requires Sankhya Buddhi (Mind Set)
 -  Sakshi is invoked more
 -  Akartrutvam invoked
 -  Advaitam Invoked more

-  Requires Yoga Buddhi
 -  Ahamkara is invoked more
 -  Kartrutvam invoked
 -  Dvaitam invoked more

-  Lifestyles Different
 -  Krishna Does not Teach Combination
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IV) Topic 18 : 

a) 2 Outlooks, Perspectives, Mindset, 2 Buddhis, 2 Attitudes 

b) Sankhya buddhi, Yoga buddhi

c) Bhagawan has clearly differentiated

• Life style and mind set.

d) Mutually exclusive, contradiction.

e) Kartrutvam, Akartrutvam - Ekatva (Non-dual Mind set), Anekatva (Dualistic mind set – 

     Buddhi).

• 2 Ashrayas, 2 Basis for life style.

f)
Mindset Consequence

-  Basis
 -  Buddhi

-  Nishta
 -  Lifestyle

• Buddhis, Nishtas contradictory like heat and Cold.

g) Eka Purusha Ashrayatvam = Samuchhaya not possible 

h) Their co-existence in one person is not possible

• Can't combine.

i) Eka Purusha Anushteyatvam

• Combination of Jnanam and Karma Asambhavam, impossible.
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j) Pashyata : 

• Asambhavam Bhagawan Pashyati

• Lord Krishna sees impossibility of their combination.

k) Teaches separately, does not expect combination.
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Topic No. 41 to 45 :
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This declaration of distinction between knowledge and action in the BG Corresponds 
to the following demonstration of the same in the Satapathabrahmana: “Desiring only 
this world of the Self, mendicant Brahmanas wander forth.” Here, having laid down 
the renunciation of all actions, to it has been affiliated the idea contained in the 
following Passage: “Of what profit is Progency to us, who have this Self, this world?” 
(BU 4.4.22). In the very same text has also been highlighted the fact that all actions 
pertain only to those who are Subject to Nescience and desire; for, before marriage 
the human self is ‘unregenerate’ (Prakrta). After an investigation into the Science of 
Veda-enjoined actions, man, becoming ‘Regenerate’, desired (Akamayata) the means 
to secure the three worlds Viz., a son and the two-fold wealth, human and divine. The 
‘human wealth’ consists in activities by which the world of the manes is attained. The 
‘Divine wealth’ is knowledge by which the world of the gods is attained. The 
transcending of the Sphere of all activities and the Pursuit of a life of mendicancy have 
been laid down for one who seeks only the world of the Self and who is rid of all 
Cravings. Now this pronouncement on the Distinction between knowledge and action 
will be illogical, if the Lord had intended to Combine Vedic Activities and Knowledge of 
the Self.
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41) Introduction to Chapter 2 : Continues

I) Upanishadic support for Shankara's interpretation

II) Jnana and Karma can't be combined is right interpretation of Gita.

III) Gita is Smruti Grantha, Upanishad is Sruti Grantha

IV) Smruti must keep in touch with Sruti.

V) Shankara draws materials from Upanishad only

VI) At regular intervals, tally Gita and Upanishad

VII) Then our knowledge will be firm.
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VIII) Brihadaranyaka Upanishad :

3 Portions

Chapter 1 - 4 - 17Chapter 1 - 5 - 16 Chapter 4 - 4 - 22

IX) Brihadaranyaka Upanishad :

There are indeed three worlds, the world of men, the world of the Manes and the world of the 
gods. This world of men is to be won through the son alone, and by no other rite; the world of 
the Manes through rites; and the world of the gods through meditation. The world of the gods 
is the best of the worlds. Therefore they praise meditation. [1 - 5 - 16]

a) There are 3 Lokas a Person can attain  in next Janma by 3 Sadhanas (Means).
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b)
Loka Trayam

Pitru LokahaManushya Lokaha Deva Lokaha

-  Svarga Loka
 -  Do Vedic Rituals

-  Bhu Loka
 -  Need Children
 -  Sraddha, Tarpanam 
    Performed

-  Brahma Loka
 -  Saguna Dhyanam 
    Upasana and Rituals

c) In Next Janma, 3 Options.

d) 3 Sadhanas, 3 Sadhyams 

e)

Means

KarmaPutra Upasana

Pitru LokaBhu Loka Brahma Loka

f) Loka Trayam, Sadhana Trayam.
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X) Brihadaranyaka Upanishad :

This (aggregate of desirable objects) was but the self in the beginning—the only entity. He 
desired, ‘Let me have a wife, so that I may be born (as the child). And let me have wealth, so 
that I may perform rites.’ This much indeed is (the range of) desire. Even if one wishes, one 
cannot get more than this. Therefore to this day a man being single desires, ‘Let me have a 
wife, so that I may be born. And let me have wealth, so that I may perform rites.’ Until he 
obtains each one of these, he considers himself incomplete. His completeness also (comes 
thus): The mind is his self, speech his wife, the vital force his child, the eye his human wealth, 
for he obtains it through the eye, the ear his divine wealth, for he hears of it through the ear, 
and the body is its (instrument of) rite, for he performs rites through the body. (So) this 
sacrifice has five factors—the animals have five factors, the men have five factors, and all this 
that exists has five factors. He who knows it as such attains all this.[1 - 4 - 17]
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a) Brahmachari after Guru Kula Vasa.

b)
Has 2 Options

SanyasaGrihastha

b)  If person wants any of 3 Lokas, (Manushya, Svarga, Brahma Loka), he has to get children, do 

      rituals, do Karma - Upasana Samuchhaya.

c) For all 3 infrastructures, required is Grihastha Ashrama.

d) Get married, get children, do Veidika Karma, Karma - Upasana Samuchhaya.

e) Ordinary lay person desirous of 3 Lokas wants to get married.
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XI) Brihadaranyaka Upanishad :
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a) 

That great, birthless Self which is identified with the intellect and is in the midst of the organs, 
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. 
It does not become better through good work nor worse through bad work. It is the lord of all, 
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the 
boundary to keep the different worlds apart. The Brāhmaṇas seek to know It through the study 
of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-
objects. Knowing It alone one becomes a sage. Desiring this world (the Self) alone monks 
renounce their homes. This is (the reason for it): The ancient sages, it is said, did not desire 
children (thinking), ‘What shall we achieve through children, we who have attained this Self, 
this world (result).’ They, it is said, renounced their desire for sons, for wealth and for the 
worlds, and lived a mendicant life. That which is the desire for sons is the desire for wealth, 
and that which is the desire for wealth is the desire for the worlds, for both these are but 
desires. This self is That which has been described as ‘Not this, not this.’ It is imperceptible, for 
It is never perceived; undecaying, for It never decays; unattached, for It is never attached; 
unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is never 
overtaken by these two thoughts, ‘I did an evil act for this,’ and ‘I did a good act for this.’ He 
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

3 Lokas 4th Loka

Grihastha Atma Loka

b) Atma Chaitanyam, Moksha

c) Moksha Loka as per other 3 Lokas
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d) Manushya, Svarga, Brahma, Atma Loka - 4 Lokas

e) Those who are desirous of Atma Loka, they renounce Putra, Vitham and take to a life of 

     Biksha.

f) Shankara :  

• Vittam = Karma and Upasana.

g) Those who desire Atma Loka, they renounce Putra, Karma, Upasana 

h) Renounce marriage, not interested in Manushya Loka.

i)
Renounce

UpasanaKarma Putra

Not interested in Brahma 
Loka

Not interested in Svarga 
Loka

Not interested in Bhu Loka

j) 3 Sadhanams they renounce, not interested in Bhu Loka, Svarga Loka, Brahma Loka.

XII) Those who are interested in Brahma Loka, they renounce Karma and Upasana.

a) Pursue Jnanam, don't combine Jnanam and Karma 

b) This is Jnana Pradhana life

c) Give up Karma Pradhana life 

d) Give up Karma dominated life, Reduce PORT = Jnana Pradhana life.
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e) Vyuthaya = Give up

XIII) a) By Studying 

Brihadaranyaka Upanishad :

There are indeed three worlds, the world of men, the world of the Manes and the world of the 
gods. This world of men is to be won through the son alone, and by no other rite; the world of 
the Manes through rites; and the world of the gods through meditation. The world of the gods 
is the best of the worlds. Therefore they praise meditation. [1 - 5 - 16]
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This (aggregate of desirable objects) was but the self in the beginning—the only entity. He desired, ‘Let me 
have a wife, so that I may be born (as the child). And let me have wealth, so that I may perform rites.’ This 
much indeed is (the range of) desire. Even if one wishes, one cannot get more than this. Therefore to this 
day a man being single desires, ‘Let me have a wife, so that I may be born. And let me have wealth, so that 
I may perform rites.’ Until he obtains each one of these, he considers himself incomplete. His 
completeness also (comes thus): The mind is his self, speech his wife, the vital force his child, the eye his 
human wealth, for he obtains it through the eye, the ear his divine wealth, for he hears of it through the 
ear, and the body is its (instrument of) rite, for he performs rites through the body. (So) this sacrifice has 
five factors—the animals have five factors, the men have five factors, and all this that exists has five 
factors. He who knows it as such attains all this.[1 - 4 - 17]
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That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in the 
ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. It does not become 
better through good work nor worse through bad work. It is the lord of all, It is the ruler of all beings, It is 
the protector of all beings. It is the bank that serves as the boundary to keep the different worlds apart. 
The Brāhmaṇas seek to know It through the study of the Vedas, sacrifices, charity, and austerity consisting 
in a dispassionate enjoyment of sense-objects. Knowing It alone one becomes a sage. Desiring this world 
(the Self) alone monks renounce their homes. This is (the reason for it): The ancient sages, it is said, did 
not desire children (thinking), ‘What shall we achieve through children, we who have attained this Self, this 
world (result).’ They, it is said, renounced their desire for sons, for wealth and for the worlds, and lived a 
mendicant life. That which is the desire for sons is the desire for wealth, and that which is the desire for 
wealth is the desire for the worlds, for both these are but desires. This self is That which has been 
described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It never 
decays; unattached, for It is never attached; unfettered—It never feels pain, and never suffers injury. (It is 
but proper) that the sage is never overtaken by these two thoughts, ‘I did an evil act for this,’ and ‘I did a 
good act for this.’ He conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]

b) It is clear that Karma Pradhana life is for 3 Lokas.

c) Jnana Pradhana life is for one Loka.

d) Renounce this and that says Brihadaranyaka Upanishad

e) This is kept by Krishna in 2nd Chapter

XIV) Yatha Yetatu Vibhaga Vachanam :

a) As I have interpreted, this division of Karma in 2nd Chapter is found in Brihadaranyaka 

    Upanishad. 
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b) Thatha Eva Darshitam :

• Same Division is in Shatapatayati Brahmanam portion of Shukla Yajur Veda.

c) Chapter 4 of Brihadaranyaka Upanishad :

• 3rd and 4th Section is Svayam Jyoti Brahmanam.

XV) a) Atma Loka has been very Clearly Revealed

• Loka = Chaitanyam.

b)
3 Lokas are Anatma

Svarga LokaManushya Loka Brahma Loka

c) Not desiring 3 Lokas, desiring only Atma Loka Pravrajanti, Seeker renounces 3 Sadhanas 

    Putra, Karma, Upasana.

• Don’t want 3 Sadyams.

XVI) a) Putraishanayashcha

     Vittaishanyascha

     Lokeshanayashcha

b) Followers of Vedas, Renounce 3 Sadhanas

c) Revealed in Brihadaranyaka Upanishad.

Vyuthaya
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d) Sarva Karma Sanyasa Vidaya :

• Renouncing prescribed Sadhanas, if you take to Sanyasa, you have advantage of PORT 
reduction.

e) Can focus on Sravanam / Mananam / Nididhyasanam.

f) Or remain as Grihastha, reduce PORT, it will make Spiritual Journey comfortable.

g) Sarva karma Sanyasa means PORT Reduction.

XVII) Tat Seshena :

a) As part of Sanyasa instructions, Upanishad quotes Mind set of renouncing people.

b) What is thought pattern?

c) 
We Don’t want 

SvargaManushya Brahma Loka

-  Through Rituals
 -  Karma

-  Through Putra -  Through Upasana

d) No Sadhyams required, Why Sadhanas? 

e) No travel - Why taxi to Station?

f) What am I going to do with Putra, not interested in Manushya Loka.
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g)

h) For wife, husband essential for same 2 Reasons.

i) Don't want 3 Lokas, Want only Atma Loka.

j) Atma Loka alone is the destination.

k)

Marriage

PutraTo perform Veidika Karma

Go to Svarga To come back to Manushya Loka

Sanyasi Renounces

KarmaPutra Jnana Karma Samuchhaya

l) This is View of Brihadaranyaka Upanishad

m) Jnanam is revealed for Renouncing Karma.
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42) Introduction to Chapter 2 : Continues
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I) Brihadaranyaka Upanishad :

That great, birthless Self which is identified with the intellect and is in the midst of the organs, 
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. 
It does not become better through good work nor worse through bad work. It is the lord of all, 
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the 
boundary to keep the different worlds apart. 
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II) For Atma Loka, Karma renunciation is Mentioned not Karma Combination.

III) Next Brihadaranyaka Upanishad :

• Chapter 1 - 5 - 16 

• Chapter 1 - 4 - 17

IV) Brihadaranyaka Upanishad :

• What is Mind set of Lay person or Brahmachari?

The Brāhmaṇas seek to know It through the study of the Vedas, sacrifices, charity, and 
austerity consisting in a dispassionate enjoyment of sense-objects. Knowing It alone one 
becomes a sage. Desiring this world (the Self) alone monks renounce their homes. This is (the 
reason for it): The ancient sages, it is said, did not desire children (thinking), ‘What shall we 
achieve through children, we who have attained this Self, this world (result).’ They, it is said, 
renounced their desire for sons, for wealth and for the worlds, and lived a mendicant life. That 
which is the desire for sons is the desire for wealth, and that which is the desire for wealth is 
the desire for the worlds, for both these are but desires. This self is That which has been 
described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It 
never decays; unattached, for It is never attached; unfettered—It never feels pain, and never 
suffers injury. (It is but proper) that the sage is never overtaken by these two thoughts, ‘I did 
an evil act for this,’ and ‘I did a good act for this.’ He conquers both of them. Things done or 
not done do not trouble him. [4 - 4 - 22]
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V) Brahmachari :

• Get Married, Guru gets Dakshina.

• If Sanyasi, Guru has to help him.

VI) Prakrutaha Atma :

• Unrefined, Ajnana, Sadhana Chatushtaya Sampatti Rahitaha Jiva.

VII)
Wealth = Karma Upasana

Manusham Vittam Deivam Vittam

VIII) After Guru Kulam, Dharma Jingyasa, Veda Purva Baga Jingyasa

• Karma Khanda Vichara.

IX) Sanyasa :

• Aththo brahma Jingyasa (Vedanta Vichara)

• Very rare few wanting Moksha, drop Grihastha.

X) Sanyasi Does not need Loka Trayam or the Sadhanas, means.
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XI) Ananyata :

 a) Ordinary person Desires means for Loka Trayam as Discussed in Brihadaranyaka Upanishad :

There are indeed three worlds, the world of men, the world of the Manes and the world of the 
gods. This world of men is to be won through the son alone, and by no other rite; the world of 
the Manes through rites; and the world of the gods through meditation. The world of the gods 
is the best of the worlds. Therefore they praise meditation. [1 - 5 - 16]

b)
2 Types of Wealth

DeivamKarma

-  Manushya Loka through Putra
 -  Human wealth
 -  Pitruloka Svarga Loka Prapti by 
    Karma

-  Divine Wealth
 -  By Saguna, Ishvara Upasana
 -  Brahma Loka
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c)
Brihadaranyaka Upanishad 

3 Sadhyams3 Sadhanas

• Desired by Prakruta Purusha, immature, uncultured people.

d) Samskruta Purusha rejects 3 Sadhanas and 3 Sadhyams

e) Takes to Jnanam and Moksha

XII) Gita :

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; I will 
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66]

a) Sharanagathi in Advaitam = Sanyasa Ashrama

b) Sarva Dharma = 3 Sadhanas, 3 Sadhyams.

c) Conclusion :

• Grihastha Ashrama meant for 3 Anatma Lokas.
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d) Sanyasa Entry for one Atma Loka

e) PORT Addition for 3 Lokas

• PORT Reduction for one Atma Loka.

f) Choose what type of PORT you want.

43) Introduction to Chapter 2 : Continues

I) Conclusion : 

a) Arrived by studying 2 Paragraphs 

b) 3 Portions of Brihadaranyaka Upanishad

c) All Srouta, Smartha Karmas - Vedic Rituals

d) Upanayanam, Sacred thread represents 3 Sadhanams and 3 Sadhyams.

e) When a person wants Moksha, he removes the thread

f) Symbolic of dropping 3 Sadhanas, 3 Sadhyams 

g) Study Shastra and take Sanyasa, have tremendous strength, impact.
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h)

i) Srouta, Smartha Karmas are meant for Avidya, Karma Vedaha 

j) One who has desire for 3 Lokas and 3 Sadhanas = Kama

k) If I don't want 6 things, don't need Karma 

l) Jnana Karma Samuchhaya is an unscriptural proposition.

Revision : Summary : Chapter 1 to 2 - 57 Verses - Topic 21 : 

I) Essence of Vedantic teaching

a) Kevala Jnanat Eva Mokshas Prapti

b) Jnanam supported by any Veidika karma leads to Moksha 

c) Veidika karma contributes to Chitta Shuddhi 

d) Veidika karma does not contribute to Moksha 

II) Ekadeshi = Jnana Karma Samuchhaya Vadi 

• Powerful Purva Pakshi - During Shankara's time.

Sanyasa

VidwatVividisha

-  To Study Shastra
 -  Less Impact

-  After Study
 -  More Impact



363

III) Shankara gives 4 Reasons to Negate 

IV) Purusha Bheda :

A CB D

Samagri or Ashrama 
Bheda

Samuchhaya Vadi

Purusha Bheda Kala BhedaBuddhi Bheda

Jnanam Karma

For Sankhya For Yogis

• 2 Different Groups.

V) Mati Bheda / Buddhi Bheda - Mind set difference.

Karma Pradhana Jnana Pradhana

-  PORT increase 
 -  Ahamkara is Dominant

-  PORT Decrease
 -  Sakshi Pradhana
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VI) Kala - Bheda :

a) Different time, Conditions

b)

c) Can’t Combine, No Samuchhaya

VII) Samagri - Bheda or Ashram Bheda :

a) Infrastructures Different.

b)

Karma Pradhana Jnana Pradhana

-  Before Sadhana Chatushtaya 
    Sampatti
 -  Previous

-  After Sadhana Chatushtaya 
    Sampatti
 -  Later

Karma Pradhana Jnana Pradhana

-  Addition of PORT
 -  Grihastha

-  Reduction of PORT
 -  Sanyasa

c) Putra, Vitta, Loka Eshanas for Grihastha's

d) Rejection of Grihastha, PORT for Jnanam, Atma Loka taken up 

VII) Because of 4 Differences Jnanam and Karma can't be combined.

IX) 4th Argument - Ashrama Bheda given in Brihadaranyaka Upanishad - Chapter 4 - 4 - 22.
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X) Atma Loka is called Moksha 

a) Sanyasi not interested in Manushya, Svarga, Brahma Lokas (Loka Trayam)

b) Interested in Atma Loka (Moksha) 

c) Avidya Kamavan :

• Interested in Manushya, Svarga, Brahma Lokas

• Karma Sahita infrastructure

• PORT Sahita Infrastructure.

d) Sacred thread is symbol for Srouta, Smartha Karmas.

e) Main Anga of Sanyasa is breaking the sacred thread

f) This is Samagri Bheda - New Class :

44) Introduction to Chapter 2 : Continues

I) For Those interested in Loka Trayam, Infrastructure is different.
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II) Brihadaranyaka Upanishad :
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III) For those interested in Atma Loka, rejection of infrastructure is said in Upanishad

IV) Vyuthanam = Sanyasa, Tyaga

a) Rejecting Putra Eshana, Vitteshana, Loka Eshana = Vyuthaya.

b) Pravrajanam- Leave Grihastha Ashrama.

c) Sanyasa = PORT Reduction 

                   = Vyuthanam, prescribed for person interested in Atma Lokaha.

That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in 
the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. It does not 
become better through good work nor worse through bad work. It is the lord of all, It is the ruler of 
all beings, It is the protector of all beings. It is the bank that serves as the boundary to keep the 
different worlds apart. The Brāhmaṇas seek to know It through the study of the Vedas, sacrifices, 
charity, and austerity consisting in a dispassionate enjoyment of sense-objects. Knowing It alone one 
becomes a sage. Desiring this world (the Self) alone monks renounce their homes. This is (the reason 
for it): The ancient sages, it is said, did not desire children (thinking), ‘What shall we achieve through 
children, we who have attained this Self, this world (result).’ They, it is said, renounced their desire 
for sons, for wealth and for the worlds, and lived a mendicant life. That which is the desire for sons is 
the desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both 
these are but desires. This self is That which has been described as ‘Not this, not this.’ It is 
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never 
attached; unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is 
never overtaken by these two thoughts, ‘I did an evil act for this,’ and ‘I did a good act for this.’ He 
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]
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d) Atma Lokaha = Atma Chaitanyam ichhataha 

     = Moksham ichhataha 

V) Grihastha and Moksha - Sanyasa infrastructure is different.

a)
Can’t Say Person is Desiring

Plus Atma Loka3 Lokas

b)
Person has

RaagaViraga

For 3 Anatma Lokas For Atma Loka

c) Akamasya :

• Person not interested in Manushya, Svarga, Brahma Loka.

d) Therefore he has no Desire for Loka Sadhanam (Putra, Karma, Upasana).
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e) Loka :

Sadhyam Manushya Svarga Brahma

Sadhanam Putra Karma Upasanam

• Person not interested in Sadhana and Sadhya Trayam = Akamatasya, Viraktasya, 
Sadhana Chatushtaya Na Sampannasya.

f) Karma is not required after Chitta Shuddhi.

g) Karma required before Chitta Shuddhi 

h) After Chitta Shuddhi, Karma is a waste of time

i) Takes away Time, energy, attention 

j) It becomes a positive obstacle after Chitta Shuddhi

k) Karma Sanyasa = Renunciation of Veidika Karma - Clearly prescribed.

VI) Samagri / Ashrama Bheda Samuchhaya Na Sambavati

45) Introduction to Chapter 2 : Continues
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I) Shankara concludes wave of 4 Arguments. 

II) Suppose Samuchhaya is teaching of Krishna 

• Srouta Karma and Veidika Jnanam.

III) Bhagawan would not have divided humanity into 2 Groups in Gita :

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the 
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 – Verse 3]

IV) Would have said :

• All have to combine Jnanam and Karma together.

V) Division would have been improper

VI) a) After Chitta Shuddhi don't require Karma 

b) Before Karma Yoga, Jnanam will be useless 

c) Both do not exist at any time together 

d) Jnanam redundant without Chitta Shuddhi.
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e) For Jnana group, Karma is useless

f) No question of combination

g) 1st Wave of Argument over 

h) Next series of arguments are textual analysis Need interpretational skills.
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Topic No. 46 to 47 :

Nor in that case could Arguna’s question – “If, according to You, knowledge is Superior 
to action etc…?” (BG.3.1) be logical. How could Arjuna Super-impose on the Lord, 
falsely, what He has never so far affirmed, viz.., the impossibility of Combining 
knowledge and action? Again, how could he ascribe to Him what He had Never Clearly 
Stated viz, the Superiority of knowledge to action? The fact that Arjuna Ascribes both 
these Views to the Lord shows that he had understood the Lord as affirming both.
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46) Introduction to Chapter 2 : Continues

I) Gita :Chapter 2 - Verse 12 to 25 = Atma Jnanam

II) Gita :

Thy right is to work only, but never to its fruits; let not the fruit of action be thy motive, nor let 
thy attachment be to inaction. [Chapter 2 – Verse 47]

III) Gita :
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Whosoever knows Him to be indestructible, eternal, unborn and inexhaustible, how can that 
man slay O partha, or cause others to be slain?[Chapter 2 - Verse 21]

IV) Gita :

Perform action O Dhananjaya, abandoning attachment, being steadfast in yoga, and balanced 
in success and failure. “Evenness of mind is called Yoga.” [Chapter 2 - Verse 48]

III) There is Big problem in interpretation between

Purva Pakshi and Shankara

Veidika Karma SadhanaJnanam

IV)

Purva Pakshi Shankara

Should be Combined Can Never be Combined
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V) If Combination was Teaching Arjuna would not have Question.

Gita :

Arjuna said : If it be thought by you that ‘knowledge’ is superior to ‘action’, O Janardana, why 
then, do you, O Kesava, engage me in this terrible action? [Chapter 3 – Verse 1]

VI) Sangraha Vakhyam, Vistara next Para.

47) Introduction to Chapter 2 : Continues
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I)
2 Stages of reply by Shankara

Veidika Karma SadhanaJnanam

II) Combination is Asambhava, impossible said in Chapter 2

III) If Combination was Teaching, Arjuna wouldn’t have Asked the Question in Verse 1

IV) If Jnanam is Superior, Graded, why you recommend Karma?

V) There is Gradation between Jnanam and Karma is said by Arjuna.

VI) Shankaras Brilliant Argument 

a) Whenever we talk of Combination, Comparison is not Possible, Gradation is not possible.

b) Only when there is a Choice between the 2

c) Example :

• Suppose a Person wants to choose his dress and there are 2 Pants.

• Which pant is better for me to wear today.

• Where there is Choice, he asks Question - Which is better.

d) If one pant only, Question can’t be Asked

e) No Question of which pant is better.

f) When I Combine pant and Shirt, no Question of Whether pant is better or Shirt is better.
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g) Argument  only when there is choice

• When Combination is involved, no question which is better.

VII) Suppose Karma and Jnanam have to be combined by all Sadhakas

• If, that is taught in Chapter 2

• Then Arjuna need not say, is Jnanam or Karma better.

VIII) Arjuna Says :

Jnanam is Superior

Direct means of liberation

Arjuna Doesn’t take Combination as the Teaching

IX) If Arjuna had understood Combination as the teaching, he would never have compared and 

      said that Jnanam is superior as taught by Krishna in Chapter 2.

X) Gradation of Jnanam and Karma and attributing superiority to Jnanam would never have 

     happened.
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XI) Arjuna grades Jnanam and Karma

• This gradation is taught by you in the 2nd Chapter.

• Matah - Chapter 3 - Verse 1 - This is teaching of yours.

• Your teaching also conveys gradation - Iti Mataha.

XII) Superiority of Atma Jnanam compared to Veidika Karma.

• How Arjuna could attribute such a teaching to Krishna? 

XIII) Teaching is Gradation

• Arjuna's understanding of Jnanam and Karma is gradation

• If gradation, no combination possible.

XIV) All should do Karma and Jnanam, no question of better one 

XV) Adhyaropayat = Arjuna attributing such a teaching to Lord Krishna.

XVI)
Teaching

Gradation of Jnanam and Karma

Samuchhaya is out

XVII) Jayasi Big world in Gita 

• Very powerful word, refutes powerful Samuchhaya Vadi.
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Topic No. 48 to 51 :
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Again, if the Combination of knowledge and action has been universally laid down, it 
would of course have been valid for Arjuna also. How then, when both were taught, 
could he make a request regarding only one of the two, in the words, “Tell me, for 
Certain, that one of these two, which is Superior to the other” (5.1)? When, for 
instance, a doctor has Prescribed a diet, which is both Sweet and cooling, for a Patient 
Suffering from biliousness, the Patient’s request, “Please tell which of these two will 
cure my Malady”, is clearly impossible. Even if Arjuna’s query is Supposed to be due to 
his inability to grasp the distinction Stated by the Lord, the latter should have given a 
reply like this Suited to that Query: “I bade you combine knowledge and action. Why 
are you confused in regard to it?” It is not proper for Him to have given an unsuitable 
reply, unrelated to the query, in the words “Of old, two disciplines were laid down by 
Me” (3.3).

48) Introduction to Chapter 2 : Continues
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Another Problem for Purva Pakshi :

I) After Grading Jnanam and Karma which itself is negation of Samuchhaya

II) Gita :

With this apparently perplexing speech you confuse, as it were, my understanding; therefore, 
tell me that ‘one’ way by which, I, for certain, may attain the Highest. [Chapter 3 – Verse 2]

III) Jnana Sadhana and Karma Sadhana talked in Chapter 

• Tell me which one I should follow – One of Chapter 2

IV) Gita :
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Arjuna said : O Krsna! You praise renunciation of action and again yoga – performance of 
action. Tell me conclusively that which is the better of the two. [Chapter 5 – Verse 1]

V) Give me one Sadhana

• Jnanam or Karma Shankara quotes here.

VI) Question for one of the two, Shows that Combination is not the teaching 

VII) Example :

• 2 Tablets prescribed

• No question which one should I follow

• Combination is not the teaching.

VIII) Kim - Moreover 

        Syat - Suppositional Argument, imagination.

IX) Suppose Samuchhaya taught by Krishna for all Sadhanas

• Sarve Bhavantu Sukhinaha…

• Let all be happy why, say including my son.

X) If Combination is prescribed Sarvesham, for Arjuna also combination must have been the 

     teaching.

XI) When Combination of both is taught by Krishna, how can Arjuna ask :

• One Sadhana to him to follow when both are to be Combined.
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XII) Gita :

• Chapter 3 - Verse 5 and Chapter 5 - Verse 1

• Arjunas Question - How can there be?

• Such Question is improper if combination has been the teaching.

XIII) Therefore, Combination can’t be teaching

• Therefore Jnanat Eva Kaivalyam.

Revision : Summary - Chapter 1 and 2 - Verse 57 Verses - Topic 26 :

I) Jnana Karma Samuchhaya refutation by Shankara.

II)

Purusha Bheda Buddhi BhedaKala Bheda Buddhi Bheda

4 Arguments - 4 Distinctions between 
Jnanam and Karma



384

III) 2nd Group of Arguments :

2 Reasonings

Based on Chapter 3 - Verse 3

Which is based on Krishnas teaching of 
2nd Chapter

Anyatara Vishaya Prashnaha Jyayasthva Vachanam

IV) Jyayasthva Vachanam :

a) If combination suggested between Jnanam and Karma in 2nd Chapter for liberation, there is 

     no question of choosing one of them.

b) When no question of choice, no question of asking which one is better.

c) Combination not possible when we have to choose :

• Buy this house or that house.

d) When choice, you can ask which one is better 

e) Comparison Pre-supposes choice 

f) Where no choice, no comparison.
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g) Where Combination, there is no choice 

h) Where no question of choice, no question of comparison 

IV) If Krishna had talked in 2nd Chapter - Samuchhaya, Ajuna would have understood it.

V) If he had to combine, he does not have a choice, should not compare both of them.

VI) Should not say - Jnanam is superior to Karma

VII) Gita :

Arjuna said : If it be thought by you that ‘knowledge’ is superior to ‘action’, O Janardana, why 
then, do you, O Kesava, engage me in this terrible action? [Chapter 3 – Verse 1]
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VIII) 
Superior

Indicates no Choice

Indicates no Combination

Argument No. 1 - Topic 25

IX) 2nd Argument - Topic 26

a) Based on Gita :

Arjuna said : O Krsna! You praise renunciation of action and again yoga – performance of 
action. Tell me conclusively that which is the better of the two. [Chapter 5 – Verse 1]

b) Textual Analysis

c) Krishna give me one of 2 Sadhanas.
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d)

e) Arjuna understands choice, hence there can’t be Samuchhaya

f) Arjuna Seeks one of two not Samuchhaya.

49) Introduction to Chapter 2 : Continues

Either - Follow

Or KarmaJnanam

I) Ayurveda Example :

Vatham Pittam Kapam

-  Vayu Tattvam -  Agni Tattvam
 -  Not thinking properly

-  Jala Tattvam
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II)
Medicine

For Alleviation of Pitham

Like Moksha Medicine - Samuchhaya

CurdJaggery

-  Sheetam-  Sweet
 -  Madhuram

III) Can’t ask which one is better, have no Choice, no Superiority, both have to be taken.

IV)
Moksha

KarmaJnanam

SheetamMadhuram

Have to take both Argument
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V) Samuchhaya not taught

VI) For Pitham, Samuchhaya is Prescribed

• Patient will not Ask for one of the two if Samuchhaya is the instruction.

50) Introduction to Chapter 2 : Continues

I) Shankara imagining Samuchhaya Vadis further Argument.

II) Samuchhaya Vadi :

a) Arjuna should never ask which one should I follow, I agree.

b) Ayurveda example correct.

III) Krishna has taught Samuchhaya only

• Arjuna asks because he has not understood Samuchhaya

• Should study and follow Karma.
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IV) Because of Arjuna's misunderstanding, wrong question has come 

V) Don't give wrong argument based on Arjuna's wrong question.

VI) Shankara : 

• Even in that case, you can't say Samuchhaya is teaching.

VII) Assume : 

• Krishna has taught Samuchhaya

• Arjuna didn't understand, puts wrong question.

VIII) What should be Krishna's reply?

• Samuchhaya is my teaching

• Your question is wrong

• Krishna should have corrected Arjuna's question.

IX) Krishna's Answer : Gita :

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the 
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 – Verse 3]
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a)
Yogis Sankhyas

Karma Yoga Jnana Yoga

According to Level of Shuddhi, will follow one 
of them

b) Combination not taught

c) Viveka Avadharanam = Clear understanding

• Anavadharanam = Ignorance

• Artha = Samuchhaya message, statement.

d) If Samuchhaya vadi has assumption, and even if Arjuna had asked a wrong question.

e) Guru should have corrected the question but he did not

f) Hence Samuchhaya vada is not correct.

51) Introduction to Chapter 2 : Continues
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I) Krishna Says :

• I have given 2 Clear Sadhanas.

II)
Sadhana Nishta

-  Part time Music
 -  Sadhana

-  Committed full time Music
 -  Jnana Yoga

III) Arjunas Question was correct

• Karma or Dhyanam.

IV) Mutually exclusive Sadhanas were given

V)
Negation

Jyayasthva4 Bheda Arguments

-  Anyatara Vishaya Prashnaha-  Purusha
 -  Buddhi
 -  Kala
 -  Ashrama

VI) Krishna does not Discuss Samuchhaya in Chapter 2, 3, 5.
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Topic No. 52 to 53 :

Nor is the distinction in its totality reasonable if the Combination proposed related 
only to knowledge and action enjoined by Smrtis. Besides, Knowing as he did that 
fighting is the law of the Ksatriyas According to Smrtis, Arjuna’s complaint, “Why do 
you bid me Plunge into this dreadful action?” is not in order.

52) Introduction to Chapter 2 : Continues
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I) Sammuchhaya Vadi :

Karma 

SmarthaSrouta

-  Yudham, going to office, etc
 -  Non-vedic, Non-scriptural
 -  Jnanam and Smartha Karma can 
    be combined and Krishna is 
    Prescribing

-  Rituals
 -  Prescribed by Veda
 -  Jnanam and Srouta karma can’t 
    be combined
 -  Putra, Vitta, Loka Eshana ok in 
    Srouta Karma

II) Krishna is talking about Yudham, Smartha karma.

III) Shankara :

a) Smartha Karma can’t be taken

• 6 Arguments hold true for Smartha also

b) Assume it is Krishnas intended Teaching, Contention of Samuchhaya Vadi.

c) Vibhaga Vachana Argument holds true for Smartha Karma = Purusha Bheda.

IV) In Addition, I will give one more Argument for Jnana, Smartha Karma Samuchhaya.
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53) Introduction to Chapter 2 : Continues

• 7th Argument w.r.t Jnana, Smartha Karma Samuchhaya

I) Suppose you accept Samuchhaya prescribed by Krishna.

II) Gita :

My heart is overpowered by the taint of pity; my mind is confused as to duty. I ask Thee. Tell 
me decisively what is good for me. I am Thy disciple. Instruct me, I have taken refuge in Thee. 
[Chapter 2 – Verse 7]
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III) Arjuna has asked for Moksha, Krishna has prescribed Sadhana of Jnanam.

IV) Arjuna's Svadharma :

• To fight war.

V) Gain knowledge and combine duty involving violence, Svadharma.

VI) Accept Samuchhaya – fight

• Arjuna uses - Ghora Karma, You are engaging me in cruel action

• Didn't say - I am doing Svadharma for liberation.

VII) This statement can't be justified

VIII) In my teaching, Samuchhaya is not teaching.

IX)
Person should be

Or Jnana YogiKarma Yogi

No ViolenceCruel Karma Yoga

• In Advaitam why cruel Karma is being prescribed can be asked

• In your Vada, question can be justified.
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IX) For Kshatriya - Yuddham is Dharma Shastra Vihitam Smartha Karma.

a) 4 Varnas, duties Categorized

b) Yuddham = Svadharma for Kshatriya

c) If Samuchhaya is teaching : 

• Arjuna can't complain to Krishna

• Can't protest, Upalambaha

• Anupapanna, Unjustifiable, Complaint.

d) Gita :

Arjuna said : If it be thought by you that ‘knowledge’ is superior to ‘action’, O Janardana, why 
then, do you, O Kesava, engage me in this terrible action? [Chapter 3 – Verse 1]

c) Arjuna complains - Hence no Samuchhaya.

Revision : Summary Chapter 1 to 2 - 57 verses :

I) Upto Topic 31, Shankara refuted Eka deshi Matam of Samuchhaya Vada .
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II) Jnanam can't be combined with Srouta and Smartha Karmas which are Vyavaharika Satyam

• Atma Jnanam, Atma Loka is of higher order of Reality.

III)
7 Refutations of Samuchhaya Vadi

7th Argumnts6 Bhedas / Vibhagas

-  Upalamba Complaint / Vachanam-  Purusha
 -  Buddhi
 -  Kala
 -  Ashrama
 -  Jyayatva Vachanam
 -  Prashna Anyatara

IV) Gita :
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V) Cruel War = Compulsory Karma

VI) If Prescription for Karma, Arjuna should not have complained as a cruel war.

• This is 7th Argument.

VII) Hence Samuchhaya not intention of Krishna throughout Gita

VIII) Shankara temporarily concludes

IX) In Gita, no Jnana, Karma (Srouta or Smartha), Samuchhaya at all.

54) Introduction to Chapter 2 : Continues

Arjuna said : If it be thought by you that ‘knowledge’ is superior to ‘action’, O Janardana, why 
then, do you, O Kesava, engage me in this terrible action? [Chapter 3 – Verse 1]

Therefore, none can possibly demonstrate that in the Science of the Gita there is the 
Slightest proposal to combine knowledge of the Self with Action laid down by Sruti or 
Smrti.
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I) Combination of Jnanam and scriptural Karma (Srouta, Smartha) can never be shown by 

   anyone

II) Nobody can show Samuchhaya is Teaching in Gita.

III) Samuchhaya is a very Geat Mistake of Eka Deshi Purva Pakshi.

IV) Shankaras Contention

a) Grihastha can enjoy Moksha with Kevala, Enjoy Jeevan Mukti Status, Continue doing Laukika 

    Karmas as Mithya.

b) Topic 33 is Proof.
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Topic No. 55 to 65 :
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On the other hand, when either due to Nescience or flaws like attachment, a person 
proceeds to act and his mind is in the course of it purified by means of Sacrificial rites, 
the giving of gifts, austerities etc., then the knowledge of the Supreme Truth dawns. 
The content of that Knowledge it ‘All this world is the one Brahman, a Non-agent’. For 
him both activity and its goal cease to Operate. Still, for the well-being of the world, 
that Brahman-knower may be observed to persist in his Activity, Purposefully, as of 
old. The form of Activity observed in his case is not real action with which Self-
knowledge (Buddhi) can be combined. An instance is the warrior-like Activity of the 
divine Krsna. This is not action Combined with Self-knowledge for winning the 
Summum bonum. The same is the case with any knower of the Self, as he, like the 
Lord Himself, is free from the egoistic Sense and the Desire for the fruits of Activities. 
On the contrary, the knower of the Truth of the Self Maintains: “I Act not”; and he 
does not seek the fruits of his actions. His Position is similar to what happens to a 
householder who commences the fire-sacrifice for winning the desired objects, 
Namely heaven and the like, but who, after going through half of the rite, ceases to 
desire them and yet Carries the Ceremony through. Now, of course, the Sacrificial rite 
ceases to be desire-prompted. Accordingly does the Lord, in different contexts, affirm: 
“Though working, the agent is not stained” (5.7), “he neither works nor gets stained” 
(13.31) etc. As for utterances such as the following: “As your progenitors performed of 
old” (4.15), “Janaka and others achieved perfection by means of action alone” (3.20) – 
these have to be distinguished and grasped. How? If, at the outset, it is held that 
enlightened people like Janaka performed action in bygone days, they did so, aiming 
at perfection and to promote the world’s well-being; for they knew that “gunas 
Operate in the Medium of Gunas” (3.28). 
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That is, it was appropriate for them to renounce all action; nevertheless, they sought 
that perfection through the Medium of action; they did not renounce action. Such is 
the import of this passage. On the other hand, if it is held that they were not 
enlightened, the Passage may be explained to mean that Janaka and others like him 
achieved Samsiddhi, Purity of Mind, by means of actions dedicated to God; or, 
Samsiddhi here denotes the dawn of Self-knowledge. The same idea will be conveyed 
by the Lord in the words: “They act to purify the Mind” (5.11). Having Stated, 
“Worshipping Him by means of his own actions, man achieves Siddhi or Pre-
eminence” (18.46), for one who has (Thus) achieved pre-eminence, He prescribes the 
discipline of knowledge or Jnananistha Saying, “They way that the Pre-eminent one 
attains Brahman” and so on (18.50). Therefore, According to the Science of the Gita, 
the attainment of liberation is by means of the unaided knowledge of Truth alone. This 
is the indubitable doctrine. That this is the (The right) doctrine, we shall demonstrate 
with reference to the Various contexts of the Bhagavad-Gita.

55) Introduction to Chapter 2 : Continues
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I) Very long Sentence combining Topic 34 also

II) Imagined Question of Samuchhaya Vadi (SV)

III) Samuchhaya Vadi :

Jnanam Karma

Akartrutva Buddhi (I am Akarta thought) Kartrutva Buddhi (I am Karta thought)

IV) Kartrutvam, Akartrutvam Mindset required for Jnanam and Karma

• Diametrically Opposite

• Upanishad can’t Co-exist in one Person.

V) Person can follow Jnanam Excluding Karma or Karma Excluding Jnanam.

VI) Jnanam, Karma - Mutually Exclusive.

VII)
Grihastha Sanyasa

Karma Yoga Jnana Yoga

a) Mind sets are Opposite

b) Samuchhaya Vadi Accepts opposite attributes

c) Can’t Co-exist in one Locus

d) In Samuchhaya Vada, Kartrutvam and Akartrutvam have same order of reality.

e) Samuchhaya Vadi Does not Accept Satyam - Mithya Difference.
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VIII) Argument of Samuchhaya Vadi - In Advaitam :

a)
Akartrutvam Kartrutvam

Satyam Mithya

b) Opposite attributes can Co-exist.

c) 

d)

Dry Sand Wet Water

Satyam - Higher Mithya - Lower

Happily Co-exist

Motionless With Motion

Waker Dreamer

Do Co-exist
e)

Paramatma Atma - Akarta Waker

Higher Lower - Karta

Can - Co-exist

• Different orders exists in one Person.
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f)
Turia Drishti Wakers Drishti

Satyam Mithya

g)

-  Satta Bheda
 -  Opposite attributes
 -  Like light Darkness in Dream - Waker

Akartrutvam Kartrutvam

Jnanam Karma

-  Can Co-exist in Advaitam
 -  Instant Moksha here and now

h)

In Grihastha Person can have 2 Drishtis

VyavaharikamParamartikam

Karta - Bokta Ahamkara - KarmaAkarta - Sakshi - Jnanam

Can Co-exist in Grihastha According to Advaitin
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• Why insist on Sanyasa?

• Saha Bava logically possible

• Satta Bhedat.

i) Saha Bava possible, Co-existence possible, Samuchhaya also happily possible

j) Why you refute Samuchhaya Vada

k) This is his logical Question

L) Not only Saha Bava is logically possible, Grihastha can do Karma and Jnanam, it is Supported 

    by Lord Krishna.

m) You Quote Chapter 3 - Verse 3 because you want division.

Sanyasa

Have Superiority Complex Is to drop Superiority Complex

n) Gita :
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• Even if you are Jnani, I don’t want you to renounce and Go away.

• As Jnani you have to do Karma for Loka Sangraha

• Not propose Sanyasa but continue in Grihastha.

IX) Krishna Accepts Co-existence of Karma and Jnanam in a Grihastha.

• Instructs Arjuna - Do Karma.

a) Gita :

Janaka and others attained Perfection verily through action only; even with a view to 
protecting the masses you should perform action. [Chapter 3 – Verse 20]

As the ignorant men act from attachment to action, O bharata, so should the wise men act 
without attachment, wishing the welfare of the world. [Chapter 3 – Verse 25]

Ajani Vidwan

Remains in Grihastha performs Karma Jnani also should perform Karma in 
Grihastha Ashrama

b)
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c) Jnanam and Karma Co-exist in Grihastha, not only in Sanyasa Ashrama, is incorrect.

d) Grihastha can be Jnani

e) Gita :

The fourfold caste, has been created by Me, according to the differentiation of Guna and 
Karma; though I am the author thereof, know Me as non-doer and immutable. 
[Chapter 4 – Verse 13]

f) I am Karta - Akarta in Grihastha

• In sleep Akarta, Karta in waking, dream.

g) Jnanam and Karma can Co-exist

• Jnanam gives support to Karma.

h) First do Atma - Anatma Viveka, Apply exclusive mantras revealing Atma in Upanishads.
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i) Gita :

j) Saha Bava is Possible

l) Samuchhaya Vadi :

• Hence Grihastha should not take to Sanyasa.

m)

Janaka and others attained Perfection verily through action only; even with a view to 
protecting the masses you should perform action. [Chapter 3 – Verse 20]

Combining Karma and Jnanam

Scripturally SupportedLogically Possible

m) Purva Pakshi :  

• Why do you insist on Sanyasa

X) Shankara's answer very subtle, does not elaborate.
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I)  Accepts all points of Samuchhaya Vadi

II) Akarta and Karta can Co-exist only in different orders of Reality

III) Grihastha Jnani is possible, Saha bhava possible

IV) Advaitin differs in one point :

a) Because of Karma, Jnanam comes not acceptable 

b) Jnana Karma Saha bhava is acceptable 

c) Don't accept Jnana - Karma Samuchhaya as means of liberation.

d) Accept Saha bhava in a Grihastha

e) Grihastha Jnani - Combines Jnanam with Karma as means of Moksha not acceptable

V) What is corollary?

a) Indirectly Samuchhaya Vadi is saying Grihastha is a Sadhaka, Samsari 

b) Moksha has not yet come

c) Combines Jnanam with Karma for liberation

d) Looks upon his Karma as Sadhanam, Moksha as Sadhyam. 

e) Moksha is future event, to be attained.

f)
3 Main Corollaries in Grihastha

Karma = SadhanamSamsari Moksha, Sadhyam
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VI) Advaitin :

a) Even if he is Grihastha he looses Status of Samsari after Clear - Jnanam.

b) Grihastha Jnani is a Mukta Purusha.

VII)
Samuchhaya Vadi

Doing Karma for 100 Years as Sadhanam

Gets Jnanam

Moksha After Death

VIII) Krishna Accepts Grihastha Jnani - What is Pramanam?

a) Gita :

Of one who is devoid of attachment, who is liberated, whose mind is established in knowledge, 
who acts for the sake of sacrifice, all his actions are dissolved. [Chapter 4 – Verse 23]
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b) Muktasya = Grihastha Jnani, already liberated with power of Knowledge

c) He is a Nitya Mukta, not Combining Karma, Always liberated.

d) Jnanam pulls Grihastha out of Samsara into Atma Loka.

VI) Grihastha realises Nitya Mukta status, Turiyam Brahma, beyond 3 States, 5 Koshas, 3 

      Sharirams, Adhishtanam of Jiva, Jagat, Ishvara.

VII) Maya looses its power on a Jnani 

VIII) Kaivalyo Upanishad :

In me alone everything is born ; in me alone does everything exist and in me alone gets 
everything dissolved. I am That non-dual Brahman. [Verse 19]

• Jnani claims Turiyam Brahma status after Atma Jnanam.

IX) Advaitin : 

• Grihastha Jnani Asamsari, already owns Mukta status.

X) Samuchhaya Vadi :

• Grihastha's uses Sadhana for liberation

• Karma = Means for Moksha.
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XI) Advaitin : 

• Karma as means for Moksha not acceptable.

• Jnani claims Nitya Mukta status because of Jnanam. 

XII) Gita :

Of one who is devoid of attachment, who is liberated, whose mind is established in knowledge, 
who acts for the sake of sacrifice, all his actions are dissolved. [Chapter 4 – Verse 23]

a) Muktasya : 

• Jnani owns up Nitya Mukta status, otherwise not a Jnani

• All his actions are dissolved, No Agami.

b) Can't use Karma as means for liberation 

c) Karma can't produce Moksha or Punya Papam for a Grihastha Jnani because he knows his 

    status as Turiyam Brahma.

d) Jnanam has superiority over Karma.
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e) Agami Punya Papam will not come for Grihastha Jnani.

f) Advaitin :
Karma does not Produce

MokshaPunyam

How can you call Karmas as means?

XIII) For Samuchhaya Vadi :

• Karma enjoys Sadhanam status.

XIV) In Advaitam :

a) For Grihastha Jnani, Karma looses Sadhana status

b) Praviliyate in Gita :

Of one who is devoid of attachment, who is liberated, whose mind is established in knowledge, 
who acts for the sake of sacrifice, all his actions are dissolved. [Chapter 4 – Verse 23]
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• Grihastha Jnani Karma dissolves karma here itself without Producing Punyam or 
Papam or Moksha.

c) Therefore, Karma is not a Sadhana for Jnani.

XV)
Samuchhaya Vadi Advaitin

a) Samsari
b) Karma has Sadhanam Status, means 
    for Liberation
c) Moksha = Goal to be Achieved, Sadhyam
d) Sadhana gets Atma Jnanam, Does 
    Karma, gets Moksha after Death

a) Asamsari
b) Karma has no role to Play
 -  Jnani = Nitya Mukta
c) Moksha = Siddham
 -  Already Accomplished
d) Grihastha Jnani
 -  Not Sadhaka
e) Karma not Sadhana
f) Moksha not Sadhyam
g) Grihastha Jnani free here and Now

XVI) Jnana Karma Saha Bava has Co-existence in a Grihastha Jnani.

• Don’t Accept Samuchhaya as a means for Liberation

XVII) Saha bava and Samuchhaya are 2 Technical words

a) Co-existence is there one from Satya - Mithya

b) No Samuchhaya as means because already he is liberated.
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XVIII) a) Swami :

• Saha bhava is possible Samuchhaya not possible.

XIX) Shankara :

a) Grihastha Jnani Co-exists with Karma

b) Veidika Jnanam and Karma Co-exists.

c) Already liberated as Jnani

d) Karma does not function as a Sadhana, means for Jnanam.

e) Jnani does not get Punyam.

f) Already liberated

g) In a Grihastha Jnani, Karma does not have Sadhana Status.

h) Once Karma looses Sadhanam Status it is called Abhasa Karma, like roasted seed.

i) Karma has Technical Status only when it has Capacity to produce, germinate Phalam. 

j) Roasted seed - Pseudo seed

• Like fake Rs. 500 Note.

k) Grihastha Jnani does not have Karma

l) Action at body level does not Deserve Technical Name Karma.

m) No Karma, No Samuchhaya 

•  Like going to office, fighting Yuddham, Karma Abhasa.

n) Fake Resembles but can’t Purchase, not called Money.
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o) Grihastha Karma here like fake Money, called Karma Abhasa.

• Can’t germinate Punya Papam not Karma itself anymore

• Hence no Question of Samuchhayam.

XX) Sanyasi :

a) Does not do Rituals no need to Discuss Samuchhaya.

b) Gita :

I do nothing at all, thus would the harmonised knower of Truth think – seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 – Verse 8]
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c) All actions do not deserve to be called Karma.

XXI) No Samuchhaya for Sanyasi or Grihastha 

a) Grihastha Jnani is possible

b) Moksha is not by Samuchhaya 

c) Jnanam itself gives liberation 

d) After Jnanam, Karma is called Karma Abhasa 

e) Can continue to be Grihastha Jnani, continue all actions

f) No Karma, No Samuchhaya in Advaitam 

g) This has to be extracted from this Topic.

XXII) One enters Grihastha Ashrama because of Agyanam.

a) Gets Chitta Shuddhi, Sadhana Chatushtaya Sampatti.

b) Gets Paramartha Tattva Vishaya Jnanam.

c) Many Advaitins don’t Accept Jnanam and Moksha for a Grihastha.

d) Many Strongly believe that Grihasthas can’t get Jnanam and Moksha.

e) Shankara confirms this in Talk 18.

f) Ekam Eva Idam Sarvam Brahma Iva.

g) Entire Plurality is one Brahman Alone.

Speaking, letting go, seizing, opening and closing the eyes – convinced that the senses move 
among the sense objects. [Chapter 5 – Verse 9]
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h) Akarta Brahman - Actionless Brahman

i) Continues to be Grihasta after Jnanam

Revision : Summary : Chapter 1 to 2 - Topic 33 :

Shankara established :

I) Jnana Karma Samuchhaya is never possible whether, it is Srouta or Smartha Karma

II) Gave 6 arguments to refute Jnana Srouta Karma Samuchhaya

III) 7th Argument to refute Smartha karma Samuchhaya

IV) General Principle :
2 Ashramas

SanyasaGrihastha

For JnanamFor Karma

V) 2 Different Sadhanas 

Gita :
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VI) Doubt : 

• Does Shankara accept Grihastha - Jnani

• 7 Arguments conveys Jnanam only in Sanyasa Ashrama

• Doesn't accept Grihastha Jnani

VIII) Topic 33 : 

a) Grihastha can follow Karma, get Chitta Shuddhi, follow Sravana, Manana, Nidhidhyasanam, 

     attain Jnanam.

b) After Jnanam, can continue Grihastha.

c) Continues Pancha Maha Yagya.

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the 
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 – Verse 3]

Grihastha has

KarmaJnanam

e) Isn't he doing Samuchhaya

IX) In Grihastha Jnani, Jnanam and Karma Co-exist.

a) Saha Bava, Co-existence is there.

• Can’t call it Samuchhaya.
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b) Why?

• Jnanam has Given Liberation

c) No more a Sadhaka

• Does not Combine, Karma as a Sadhana.

d) Karma does not Produce Punya or Papa Phalam.

• Jnani is free from Agami Punyam.

e) Karma does not produce Moksha Phalam also, already Mukta.

f) Karma is Karma Abhasa

• No Karma itself, no Samuchhaya.

g) Sandhya Vandanam, Agnihotram, are Abhasa

IX) a) Grihastha has Agyanam, Raaga Dvesha

b) Enters Grihastha Veidika Karma, Rituals.

c) Karmani Pravruttaha = Got Married

d) Does Yagya, Dana, Tapas, gets Vishuddha Sattvam, gets pure in Mind

e) Becomes Grihastha Adhikari

X) Paramartha Tattva Jnanam is born in the Pure Mind

XI)

Paramartha Tattva Vishaya Jnanam

Ekam Eva Idam Sarvam Brahma Akartru
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a) Whole universe of Jiva, Jagat, Ishvara

b) Is Brahman which is Karma Rahitam

c) Akartru = Means all Karmas are falsified in Satyam, actionless Brahman.

d) Akarta Brahman alone is there, how Karma exists.

e) Outwards Does Nitya, Naimittika Karma

f) In his intellect, Karmas and Phalams have become Mirage water.

g) Sarvani Srouta, Smartha Karmani Svapna Samani

h) All Karmas have become like Svapna.

i) Brahma Tattva Jnanam Originates in his intellect

XII) Discussing Typical Grihastha here.

a) Shankara has no Prejudice Against Grihasthas.

b) Grihastha has Purified Mind, Studied Shastra

c) Does not take Vividisha Sanyasa for Study, becomes Jnani Grihastha.

d) Does not take 2nd Sanyasa - Vidwat Sanyasa also for Nididhyasanam.

e) Example :

• Yagyavalkya, Great Jnani, Renounced Grihastha for Nididhyasanam.

f) Grihastha can do Nididhyasanam is Grihastha itself

g) Becomes Jnana Nishta Grihastha, no more more Jnani Grihastha.

h) Has no Samuchhaya.
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56) Introduction to Chapter 2 : Continues

Topic 33 and 34 : 

• One long sentence -  Yasya - Tasya

Important Topic :

I) Grihastha Jnana Nishta discussed

• Not taken Sanyasa

II) Karma Nivruttam : 

a) Karma has no Prayojanam 

b) Does not require Punyam for Dharma, Artha, Kama 

c) Does not require Chitta Shuddhi for Moksha

d) Has already become Mukta purusha

e) Does Karma as Loka Sangraha.
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f) Gita :

Janaka and others attained Perfection verily through action only; even with a view to 
protecting the masses you should perform action. [Chapter 3 – Verse 20]

g) Serves as model of Brahma Nishta in the Society.

III) Purva Pakshi had quoted - Gita :

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the 
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 – Verse 3]
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• Answer by Shankara - Chapter 3 - Verse 20

• Akarta Brahman performs action

• Seriously engaged in Karma.

IV) Vedantic Vision :

• With Jnana Nishta can continue to perform all Karmas as Karma Abhasa, giving no 
benefit of Punya - Papam.

V) Normal Ajnani : 

• Does not know Akarta status

• Suffers Samsara dukham.

VI) Jnana Nishta :

• Knows his Akarta Brahma status

• Performs actions, but like Roasted seed.

• Does not give Punya or Papa Phalam

• Jnani always enjoys his Svarupa Ananda.

VII) Purva Pakshi : 

• There is Samuchhaya in Grihastha Jnani.

VIII) Shankara :  

• There is Co-existence  of Jnanam and Karma but no Samuchhaya

• Karma does not get title, status of Karma.
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IX) Jnanis Karma does not have Punyam Purchasing power

• Karma does not exist for him

• No Samuchhaya Possible with Jnanam

• Jnana Karma Sahabhava, Co-existence is possible but it is not Samuchhaya Vada.

57) Introduction to Chapter 2 : Continues

I) Grihastha Jnani is possible proved in Gita - Chapter 3.

II) Gita :

These worlds would perish, if I did not perform action; I would be the author of confusion of 
caste and would destroy these beings. [Chapter 3 – Verse 24]
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III) You can also attain Moksha like me who am a Grihastha, Mukta.

IV) Krishna continues to perform Karma

• Did Lord Krishna perform Jnana Karma Samuchhaya? 

a) Samuchhaya not to get Moksha 

b) Krishna does not get Punyam or Moksha through Karma

c) Jnana - Karma Co-existed but no Samuchhaya

d) Krishna came in Kshatriya Parampara, Avatara, his Karma Abhasa, no combination.

V) Mirage water and Sand can't be combined

• Waker - Dreamer can't be mixed

• Rope, Rope snake no real mix up 

VI) Karma and Jnanam can't be combined to give any Purushartha

a) Grihastha's Karma can't be combined with Jnanam for Moksha.

b) Grihastha Jnani is liberated already

c) Jnani not liberated not possible

d) If no Sadhana Chatushtaya Sampatti, Study Contributes to Jnanam by attaining Chitta 

     Shuddhi.

e) Get Adhikaritvam by attending Classes.

f) Classes Contribute to Chitta Shuddhi.
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g) Jnanam = I am Liberated

    = Content

h) Not Brahman is liberated

i) Can’t say I have Jnanam and am not Yet Liberated

VII) We are all Jnani Grihasthas, Don’t require Samuchhaya

a) Krishna - Grihastha Jnani, Avatara

b)
Avatara and Jnani, both Free from

Aham Karta BhavaAhamkara 

c) Jnani :

• Looks at Kartrutvam as Mithya, as Good as not there.

d) Who am i? Gita :
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e) I am Akarta is Jnanam

• Kartrutva Abhava

VIII) Phala Abhisandha – Kama, Desire

• Desire for Phalam not there 

• Desire exists as long as I Look upon myself as Bokta.

IX) Desire and Boktrutvam go together

X) Panchadasi - Trupati Deepa Prakaranam and Brihadaranyaka Upanishad :

I do nothing at all, thus would the harmonised knower of Truth think – seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 – Verse 8]

If a man knows the Self as ‘I am this,’ then desiring what and for whose sake will he suffer in 
the wake of the body? [4 - 4 - 12]

• Basis is I am Akarta Sakshi Atma.

XI) a) Boktrutvam is not there

b) Looking forward for better future is criterion for Samsara

c) This feeling, notion is for a Bokta only

d) Karta always looks forward to Future Present Bokta.
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d) Gita :

f) Every day say : 

• Today I am fine

• This is bhavana of Jnani and Krishna.

g) Phalabhisandhi = Boktrutvam

• Ahamkara = Kartrutvam.

h) When there is Akrutrutva Aboktrutva, all Karma becomes Abhasa, no karma.

i) If no Karma, no Samuchhaya

• This is Grand vision of Shankara of Vidushas - Wise Jnanis.

j) Karma can't be combined with Jnanam by Jnani, because of absence of Kartrutvam and 

    Boktrutvam.

But, the man who rejoices only in the Self, who is satisfied with the Self, who is content in the 
Self alone, for him verily there is nothing (more) to be done. [Chapter 3 – Verse 17]
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58) Introduction to Chapter 2 : Continues

I) Akrutva, Aboktrutva buddhi in Jnani Grihastha, unlike Ajnani Grihastha

II) Never entertains thoughts, Aham Karomi 

III) Has thought : 

• Aham Sakshi.

IV) In my presence, Ahamkara performs actions

V) Gita :

Attachment and aversion for the objects of the senses abide in the senses; let none come 
under their sway; for, they are his foes. [Chapter 3 – Verse 34]
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I do nothing at all, thus would the harmonised knower of Truth think – seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 – Verse 8]

VI) With Akartrutva Bhavana, does not look forward to future Phalam.

a) Tatu Phalam Na Abhisandate

• Does not desire for future

• Abhisan - Dha - Dhatur 

b) Desire for future only when there is Boktrutva Buddhi
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c) See Parallelly :
Ahamkara

Always Karta

Has Projects, Programs

Keeps Future Bokta in Mind

Wants better future Bokta Ahamkara

After 60 Years

Bokta Ahamkara Looks at Setup

Improved a Lot, Not Satisfied

Like Mirage water on Sand

Unsatisfied Ahamkara Plans new 52 Projects

So that in 75th Year better Bokta
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d) Karta - Bokta cycle is our life Cycle.

e) Learn to say I am Akarta, Abokta Sakshi I - Daily

b) Ahamkara is unimprovable

• When fit for best Set up, old, can't enjoy.

• Ready to quit the body.

g)
Set up When I am fit

-  Fit
 -  I am not 

-  Set up not fit

h) When Setup and I fit - Time for Departure

VII) Drop Ahamkara Right now.

• Aham Akarta, Abokta Sakshi, Nitya fit.

• This is Vedanta.
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59) Introduction to Chapter 2 : Continues

I) In Grihastha Jnani, Karma doesn't deserve status of Karma

II) In politics, status of Minister position stripped

III) Grihastha Ajnani does Veidika Karma

• After Jnanam, Veidika Karma, remaining the same, it looses the status of karma.

IV) Once he removes Karma status, he can say Jnana Karma Samuchhaya is not there.

V) Doubt : 

a) How Karma looses karma status just because there is a change in my Buddhi?

b) Jnanam = Purely an intellectual transformation

• Not transformation in Atma, it can't change Nirvikara Svabhavat.
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c) Jnanam not transformation in the body

d) With internal transformation how external Karma can loose status of Karma? 

e) How with Cognitive change, external karma loose its status?

f) This results in negation of Jnana karma Samuchhaya

VI) Shankara :

a) Not New concept of Mine 

b) In Karma Khanda, it has been accepted by Veidika people.

c) Change in Karma Status by a Change in the Mind.

d) Psychological change can change Status of Karma.

e) Kamya Karma can stop to be Kamya Karma when Kama is Dropped.

f) Desire, change internal

• Corresponding change externally.

g) When Kamya status goes away, Phalam also varies

h) Do Sankalpam before Karma.

• Sankalpa determines status of Karma and Phalam

• Without Sankalpa it won't be a Karma

• Will not benefit anyone.
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VII) Shankara gives example of Agnihotra Ritual 

a) Compulsory Ritual for all Grihastha's in Vedic tradition

b) Agnihotra can have 2 different statuses

c)
Agnihotra – 2 Sankalpas

Student has Nitya - Anitya VivekaKamya Karma

-  Has Iha - Amutra Phala Vibhagaha
 -  Doesn’t want Svarga (Like 
    Nachiketa)
 -  Compulsory Karma, can’t drop, 
    Nitya Karma
-  Let Karma help me to get Chitta 
    Shuddhi, attend Class, Understand 
    talks, help in internalization

-  Phalam = Svarga
 -  Sarvagartham

d) Once Svarga Kama is dropped, Kamya karma looses its Kamya Karma status.

e) Next Karma converted into Nitya Agnihotram, Oblation, Time, Devata same 

f) Karyam or Nityam is in the Mind

• After Vairagyam, Karma becomes Nitya Agnihotram, no more Svarga.
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g) Mind changes, status change in Kamya Agnihotra

h) When one becomes Jnani, that Karma looses its Karma status

i) No Samuchhaya possible

Revision : Summary - Chapter 1 - Topic 37 :

I) Summary Establishes Jnanam alone gives rise to Moksha

a) Karma Provides no Assistance to attain Moksha

b) Kevala Jnanat Eva Moksha

c) Negates Samuchhaya Vadi.

II) Studies life style of Traditional Grihastha Jnani 

a) Enjoys Jnanam, Aham Brahma Asmi, performs rituals.

b) Saha Bhava :

• Has Co-existence of Jnanam and Veidika Karma.

c) Has no Combination, Samuchhaya.
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III) 3 Reasons for Karma Abhasa : 

a)
3 Reasons

Karma not SadhanamGrihastha Jnani not Sadhaka Moksha not Sadhyam, 
Destination for Jnani

-  Does not produce Punya - 
    Papam 
 -  Roasted seed
 -  Has no Ahamkara Status

-  Jnani already Mukta -  Moksha, Siddham, 
    Svarupam

b) How can there be Samuchhaya?

IV) How Karma looses Sadhana Status?

a)
Jnanam Karma

Internal Transformation Outside, has External Status

V) New Class :

• Purva Mimamsa has Accepted possibility of internal Transformation with respect to 
Changing Status of Karma in Agnihotra Ritual.
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a)

Has 2 Statuses (Depending on Bavana)

Nitya AgnihotraKamya Agnihotra

-  Only for Chitta Shuddhi-  For Svarga, Brahmaloka
 -  Sense Pleasure

Agnihotra = Compulsory Karma

b) Samyoga Prithaktvam Nyaya

• Status determined by internal Bhavana

• Has initially Svarga Ichha

• Samikrute (in the middle) changes desire for Brahma Loka

c) Status changes, Phalam changes

• Samyoga = Phalam

• Phala Prithaktvam (Changes) - Naya.

d) Before Svarga Phalam, now Chitta Shuddhi, Moksha Phalakam.
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e) Brihadaranyaka Upanishad :
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f) Phalam, Status Different

g) Kamya Agnihotra looses its Status because of Internal change.

VI) Karma also can loose Status because of Internal change of Jnana Prapti.

That great, birthless Self which is identified with the intellect and is in the midst of the organs, 
lies in the ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. 
It does not become better through good work nor worse through bad work. It is the lord of all, 
It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the 
boundary to keep the different worlds apart. The Brāhmaṇas seek to know It through the study 
of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-
objects. Knowing It alone one becomes a sage. Desiring this world (the Self) alone monks 
renounce their homes. This is (the reason for it): The ancient sages, it is said, did not desire 
children (thinking), ‘What shall we achieve through children, we who have attained this Self, 
this world (result).’ They, it is said, renounced their desire for sons, for wealth and for the 
worlds, and lived a mendicant life. That which is the desire for sons is the desire for wealth, 
and that which is the desire for wealth is the desire for the worlds, for both these are but 
desires. This self is That which has been described as ‘Not this, not this.’ It is imperceptible, for 
It is never perceived; undecaying, for It never decays; unattached, for It is never attached; 
unfettered—It never feels pain, and never suffers injury. (It is but proper) that the sage is never 
overtaken by these two thoughts, ‘I did an evil act for this,’ and ‘I did a good act for this.’ He 
conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22]
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VII) Ahita Agni - Adhikari, has Qualification for Agnihotra Ritual.

a) Sacred thread

b) Married

c) Preparatory Ritual performed : Agni Adhanam Ritualistically, Ceremonially Qualified person.

VIII) Do Twice a Day :

• Sayam, Pratar Agnihotram

• Kama Sadhana Anushtanam

• Does, not as Nitya Karma but as Kamya Karma.

IX)
Swamy Sami Krute

Master Half Done

• Desire of Svarga goes away

• Parallelly attends Classes

• Understands Limitation of Svarga

• Buddhi becomes Bright, Kama Vinashtaha.

X) After dropping Svarga Ichha, continues to perform same Agnihotra

• Yavat Jeevam Agnihotram Juhoti

• Do Agnihotra till 100 Years, even if there is no  Svarga Ichha.

• Anutishtaha  - Performs completely.
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XI) Even though he is performing same Agnihotra Ritual as before, Aupasanam etc, it has 2 fold 

      status.

a) Deva, Pitru, Sraddham, Tarpanam can be Kamya Sraddha or Nityam

b) After change in desire, status changes in Phalam of Rituals

c) Transformation internal, external Karma becomes Akamya Karma.

XII) In the same way, once Jnanam has come, Grihastha continues Sandhya Vandanam, but 

       becomes Karma Abhasa.

a) It does not produce Punyam - Papam 

b) Does not produce Moksha also 

c) Becomes Non-karma, looses status 

d) For all technical purposes, he does not have the Karma

e) Example :

• Fake Rs. 500, Physical is there but can't call it money

f) Grihastha Karmani does not have karma, has no Samuchhaya 

g) Anutishtaha Purushasya :

• For him Karma looses Kamya status.
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60) Introduction to Chapter 2 : Continues

I) Jnanis Karma Does not have Karma Status because he does not have Karta and Bokta Status.

II) Gita :

Whose undertakings are all devoid of desires and purposes, and whose actions have been 
burnt by the fire of knowledge, him the wise call a sage. [Chapter 4 – Verse 19]

III) To Substantiate my Conclusion.
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a) Gita :

• No Phalam for Karma for a Jnani, no Punyam, no Moksha.

b) Peddling Continues but no forward motion.

c) Gita :

He, who is devoted to the path of action, whose mind is quite pure, who has conquered the 
Self, who has subdued his senses, who realises his Self as the Self in all beings, though acting, 
is not tainted. [Chapter 5 – Verse 7]

Being without beginning, and being devoid of qualities, the supreme Self, the imperishable 
though dwelling in the body, O Kaunteya, neither acts, nor is tainted. [Chapter 13 - Verse 32]
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• Atma Na Karoti, doesn't reap result.

d) No Samuchhaya to attain Moksha

• Where is Samuchhaya?

IV) Tatra Tatra :

• Angam Ange many places in Gita.

61) Introduction to Chapter 2 : Continues

I) Until now, Shankara talks of a general Grihastha Jnani and established, Karma Saha bhava is 

    there but no Karma Samuchhaya.

• Till now general Grihastas.
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II) Specific Grihastha's in Gita :

Not by non-performance of action does man reach action lessness; nor by mere renunciation 
does he attain perfection. [Chapter 3 – Verse 4]

a) Arjuna's ancestors Kshatriya Grihastha Jnani 

b) Gita - Chapter 15 :

• Arjuna - Your ancestors were Jnanis.

c) Gita :

Janaka and others attained Perfection verily through action only; even with a view to 
protecting the masses you should perform action. [Chapter 3 – Verse 20]
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• Arjuna, Janaka - Chandra Vamsham Rama - Surya Vamsha.

• Attained Moksha remained in Karma.

III) Difficult Verse :

• Gita - Chapter 13 - Verse 20 

• 2 Interpretations.

a) Can be Misunderstood

b)
Samsiddhi - 2 Meanings

MokshaChitta Shuddhi

c)

Janaka

Ajnanis?Jnani

Radicals - Say Grihastha's never 
Jnanis
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d)

Conveys Different Propositions

Karane TritiyaWith / along with

-  Rama Vahanena Gachhati
 -  Rama goes by a Chariot
 -  By Means of here
 -  Sadhanarthe Tritiya

-  Ramana Lakshmanena Gachhati
 -  Rama went with Lakshmana
 -  Saha Bava, Co-existence

Karmana – 3rd Case

Grammar

e)
Karmana

Sadhanarthe by means of Along with Karma?

f)
What meaning for

SamsiddhimKarmana Janakadaye
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g) Samuchhaya meaning should not come 

IV) Shankara gives 2 interpretations for Chapter 3 - Verse 20 

• Understand with Discrimination, Discern Properly.

62) Introduction to Chapter 2 : Continues

I) 1st Interpretation : 

a) Janaka = Grihastha Jnani most popular example

b) In Chapter 3 - Verse 20 : 

• Janaka = Grihastha Jnani Tattva Vitu - Knowers of truth.
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c) Don't require Sadhana, Veidika Karma, don't need Grihastha, Could have taken Vidwat 

    Sanyasa like Yajnavalkya and become Sanyasi.

d) Jnani - Not attached to family 

e) Because of some Prarabdha or family need

f) They were engaged in Veidika karmas

g) Syuhu : Assume

h) Karma : 

• Veidika Karma - Grihastha ashrama continues.

II) Do Karma for Loka Sangraha for upliftment of World

a) Gita :

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their) 
functions, and he, who knows that gunas as senses move amidst Gunas as objects, is not 
attached. [Chapter 3 – Verse 28]
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b) Gunaha = Sense organs - Indriyani 

c) 2nd Guneshu = Vishayesu, objects

d) Sense organs are remaining in sense objects

e) Anatma - remains in Anatma, interacting 

f) I am not doing Karma - Not reaping result

g) I am Akarta Asmi but still engaged in Karma

III) Grihastha attain Moksha - Samsidhim Astitaha 

a) Samsiddhi astitaha - Attained Moksha

• Janaka - Jnani

b) By what Sadhana?

• Don't take Karmana

• In the Shloka supply word - Jnanena 

c) Grihastha Jnanis who are continuing in Veidika Karma attained Moksha through Jnanam 

    only, Sadhanarthe Tritiya.

d) Karmana - Not as means of Moksha

      - Hence not Karmanarthe Tritiya.

e) Tritiya = Saha Bhave Tritiya 

         = Karma Co-existed with Jnanam but it did not contribute to Moksha.
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f) Tey Janakadaya Karmana Eva Samsiddhim Asthitha :

• Saha Eva

• Saha Artha not Karanarthe

• Karanam = Jnanam

• Remaining in Karma, Grihastha Jnanis attained Samsidhim - Moksha 

IV) Conclusion : 

a) If Jnana alone gave them Moksha 

b) Karma did not contribute to Moksha 

c) Why Krishna unnecessarily include Karma there

d) Jnanam not mentioned

e) Karma Redundant, irrelevant.

V) What is the Significance? Message?

a) Karma not means of Moksha

b) After Jnanam, they had Option to remain in Karma, Grihastha Ashrama, or take Sanyasa.

c) Until then Karma was relevant, after Jnanam Karma irrelevant.
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d) Had Option after Jnanam

Take SanyasaContinue Grihastha

Vidwat Sanyasa for Nididhyasanam 
Door was open to them

e) Through this Shloka - Chapter 3 - Verse 20, Krishna conveys, Vidwat Sanyasa door is open.

f) It is optional, one need not compulsorily take

• This is the message 

V) Why Krishna gave that message to Arjuna in Chapter 3?

a) Krishna talked about Karma Yoga as means to Chitta Shuddhi and attain Jnanam.

b) Arjuna may argue, I already got benefit of Karma Yoga

c) I am Adhikari, qualified, why can't I drop the war

d) Karma redundant, can still remain in Karma not as Moksha Sadhanam but Loka Sangraha 

VII) Vividisha Sanyasa and Vidwat Sanyasa also not compulsory

• Sanyasa conducive for Spirituality, not compulsory.

VIII) Message : 

a) Janaka, Grihastha Jnani did not renounce Karma

• Did not take to Vidwat Sanyasa.
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b) Even though they had scope to drop all Karmas

c)
For them Karma useful

Nor for MokshaNeither for Punyam

d) Remained in Grihastha did Loka Sangraha 

IX) Remain at home -Convert home to Ashrama.

Nivrutta Raagasya : 

• Griham Tapovanam for person who has no attachment, Chennai home is Ashrama.

X) Jnanena Sadhanena Moksha Praptaha

• Karmana Saha Moksha Praptaha 

XI) This is the 1st Interpretation

a) Accept Karma Saha Bhava

b) Don’t Accept Karma Samuchhaya

XII) 2nd Meaning :

• Janaka is Ajnani.

Revision : Summary Topic 40 :

I) Jnanam alone gives Moksha without Karma.
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a)
Jnanam and Moksha can be there in

Grihastha AshramaSanyasa Ashrama

b) Sanyasa Emphasized by Shankara 

c) Not equal Options w.r.t Jnana Yoga

d) Grihastha - Ideal for Karma Yoga

e) Sanyasa has Advantage for Jnana Yoga.

II)
Grihastha Sanyasa

-  Has Possessions, Obligatory duties, 
    relations, transactions
 -  PORT Advantage for Karma Yoga, 
    Obstacle for Jnana Yoga

-  Minimum PORT
 -  No PORT Obstacle
 -  Better Option for Jnana Yoga

III) 
Body

Problem in Old AgeBlessing in younger Age

IV) If Grihastha, Sanyasa both equal, Veda need not Introduce Sanyasa Ashrama.
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V) Kaivalyo Upanishad :

VI) Janaka - Grihastha Jnani 

   - Chapter 3 - Verse 20 Interpreted in 2 ways.

Not by deeds, nor by progeny, nor by wealth, but by renunciation alone have some people 
attained immortality. That which the renunciates attain is beyond the heavens, yet it shines in 
the cave of the heart (the intellect). [Verse 3]

Janaka

Grihastha AjnaniGrihastha Jnani

-  2nd Interpretation
 -  Topic 42

-  Interpretation No. 1
 -  Topic 40

VII) Grihastha Jnani - Janaka :

• Samsiddhi = Jnanam, Moksham Asthitha.
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Karmana Tritiya

Jnanena = MeansNot Karane Tritiya

-  Samsiddhim Moksha Asthitha
 -  Sadhana Arthe Tritiya

-  Karma = Means of Moksha
 -  Samuchhaya Enters

VIII) In Topic of Moksha, Karma not a Sadhanam

a) Karmana Tritiya = Saha Charya Arthe 

          = Along with

b) Along with Veidika Karma, remaining in Karma, Grihastha ashrama, they attained Moksha 

    through Jnanam.

c)
Karmana

Means

Remaining in Grihastha

IX) If Jnanam alone gives Moksha, Karma Plays no role, why Krishna Mentions?
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After Chitta Shuddhi

Chose to remain in Karma as Loka 
Sangrahartham

Could renounce Karma

Karma Sanyasa

a)

b)
Karma

Contributed to Loka Sangraha not Moksha

Karmas role over

After Jnanam 

Whether you are Grihastha or Sanyasi

d) This is interpretation if Janaka is taken as Jnani.

c)
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X)

Different Meanings

Karmana TritiyaSamsiddhi Jnanena 

If Janaka taken as Ajnani

Wont Supply

63) Introduction to Chapter 2 : Continues

I) 2nd Interpretation : 

a) Janaka are Ajnanis

b) Nobody can say whether Swami is Jnani or Ajnani 

c) Don't Categorise others, learn and you be free.
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II) Karmana :

a) Karma becomes Sadhanam, means Ishvara Arpitam Karma = Karma Yoga

• Sadhana Purvena Karanarthe Tritiya

• Saha = Sahacharya Tritiya in Topic 40.

b) Achieved Samsiddhim, not Moksha, but Sattva Shuddhim.

c) Sattvam = Chittam

• Chitta Shuddhi

• Sattva Shuddhi  - Sattva Karya Buta Antahkaranam

• Jahal Lakshanaya.

d) Karma helped upto Production of Jnanam, helped in Purification, by giving Sadhana 

    Chatushtaya Sampatti.

e)
Karma

Indirectly it helps in Jnana UtpattiDirectly helps in Chitta Shuddhi

f) It does not Contribute to Moksha directly

g) Jnanam alone Contributes to Moksha.
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III) Prakriya Bheda / Knowledge helps

Upto Rise of JnanamUpto Chitta Shuddhi 

Sattva Shuddhi

IV) Shankara accepts both

• Tame Tam Veda Anuvachanena Vividishanti

• Analysis done

V) Shamsuddin - Not Moksha, only Chitta Shuddhi or Jnana Utpatti.

64) Introduction to Chapter 2 : Continues

I) We can take 1st or 2nd interpretation

a) Either way Jnana - Karma Samuchhaya is not there for Moksha

b) Hereafter, between 2 interpretations which is better

c) Both logically correct, interpretations possible.

II) In both Samuchhaya vada avoided.
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III) 2nd One better

a) Samsiddhi taken as Chitta Shuddhi

b) Karmana = Karane Tritiya

c) Janaka = Ajnani Grihastha.                                                 

IV) Bhagawan seems to Prefer this meaning

a) Gita :

Yogis, having abandoned attachment, perform actions merely by the body, mind, intellect and 
senses, for the purification of the self (ego). [Chapter 5 – Verse 11]

b) Shuddhi used in Karma Yoga

c) Take Karmana Sam Siddhim as Chitta Shuddhi Praptavantaha 

V) Etam = 2nd Meaning in Topic 11

• Samshuddhi = Chitta Shuddhi

VI) Gita :

• Chapter 18 - Next Para.
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65) Introduction to Chapter 2 : Continues

I) Vagueness Clarified 

II) Gita :

From whom is the evolution of all beings, by whom all this is pervaded, worshipping Him with 
one’s own duty, man attains perfection. [Chapter 18 - Verse 46]

a) Through Karma one attains Siddhi

b) Siddhim Vindati Manava.
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c) 
Siddhim

Chitta ShuddhiMoksha Miraculous Powers

IV) Gita :

How he, who has attained perfection, reaches Brahman (The eternal), that in brief, you learn 
from me, O Kaunteya! That supreme state of Knowledge. [Chapter 18 - Verse 50]

a) After Siddhi, how person will follow Jnana Yoga, I will tell 

b) If Siddhi is Moksha, why person should follow Jnana Yoga

c) Siddhi = Chitta Shuddhi

d) Chapter 18 - Clearly proves, Siddhi = Chitta Shuddhi 

e) Therefore in Chapter 3 - Verse 20, Samsiddhi = Siddhi 

               = Chitta Shuddhi
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• Sam = Prefix - Samyak Siddhi

• Full = Sam

V) Therefore Janaka, Grihastha Ajnani, Karma Yogena Chitta Shuddhi Praptaha

VI) Example is for Karma Yogena giving Chitta Shuddhi and then through Jnanam attaining 

      Brahman.

VII) Karmana - Chitta Shuddhi

• Jnana Karma Samuchhaya Vada is unacceptable

• This is Primary heading.

VIII) Jnana Karma Samuchhaya Vada Nisheda concluded in Topic 44, Started in Topic 9.

66) Introduction to Chapter 2 : Continues

I) Part of 1st Chapter Summary, not conch blowing

II) Jnanena moksha = Main topic in Chapter 1 

III) In all 701 verses of Gita

• Gita =  701 Verses put together or each verse called Gita.
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IV) Bottom line, fundamental teaching :

• Kevala Tattva Jnanat, Moksha Praptihi

V) Atma Tattva Jnanam, Aikya Jnanam is alone means of liberation

• Our Siddhanta

• Samuchhaya Vada is wrong.

• Topic 9 - 44 : Not Jnana - Karma combination.

VI) Completes Summary of 1st Chapter.

67) Introduction to Chapter 2 : Continues

I) This is essence of 1st Chapter 

II) Essence of introduction

III) When you specifically study, continue Karma and Jnanam, will get Moksha

IV) When Karma is functioning, Jnanam is not there

• When Jnanam has come, Karma plays no role

V) At any time, one alone is active, functioning.
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VI) Exist together, but one alone is active 

a) If Karma is active, Jnanam is in the tongue, not in the Mind / Heart.

b) If Jnanam is active, Karma automatically becomes irrelevant for me, it is for Loka Sangraha.

VII) 100s of times, Samuchhaya vada will be taken in Gita and refuted.

VIII) How this interpretation alone is proper?

• Kevala Jnanat Mosha, Natu Samuchhaya.

IX) In Gita alone, there is scope for misinterpretation

X) In Upanishads, all Sanyasa Pradhana

• Upanishad Criticises Karma

• No scope for Samuchhaya Vada.

XII) Upanishad Candidates - Sanyasis 

• In Gita, Karma is glorified, Grihastha ashrama glorified

• Sanyasa Criticised, Chapter 6 - Beginning.

XIII) Gita :



473

The Blessed Lord said : He, who performs his bounded duty without depending on the fruits of 
actions, is a Sanyasi and a yogi; not he who (has renounced) is without fire and without 
actions. [Chapter 6 – Verse 1]

Sanyasi Grihastha

Not real Sanyasi Real Sanyasi

XIV) Samuchhaya Vada seems to be Highlighted in the Gita

XV) We will Divide it topic wise.

• We will Show Adhikari Bheda.

XVI) 1st Chapter to 2nd Chapter – 10 Verses Summary is over.

Karma Jnanam

-  Associated with Ajnani
 -  Karta not Associated with Jnani

-  Associated with Jnani, Akarta
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