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CHAPTER 2

SANKHYA YOGA
(Yoga of Knowledge)

VERSE 26 TO 41

TOPIC 250 TO 320




250) Introduction to Chapter 2 - Verse No. 26 : Starts

E:  AMI, YW 3qq IoTA—

atmanah anityatvam abhyupagamya idam ucyate —

Granting for Argument’s sake the Non-eternality of the Self, the following Observation
is made :

|) Verse 25 — Atma - Anatma Viveka Topic over

Il) Moolam :
* Krishna gives Arguments from 3 Angles

1)
3 Angles

Adhyatmika Drishti Dharmika Drishti Laukika Drishti

a) Adhyatmika Angle :

 Atma Angle - Philosophical Drishti no Grief because Atma Angle, no one Killed, no one
Killing.
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b) Dharmica — Moral Angle :
* Killing not Papam because you are killing for the Sake of Dharma, not wrong.
c) Laukika Drishti :

* From Worldly Angle, having coming to the Battle, if you run away, you will loose your
name and fame.

d) Protect your prestige
e) Verse 25 - Adhyatmika Drishti over.
f) Next Dharmica Drishti
IV) Aside Discussion :
a) Abyupethya Angle Verse 26 and 27 Accepting a Position.
b) Even if Atma is Perishable

* Established Atma is imperishable

 Then also, you can’t Cry

 What is perishable, will die, why are you Crying over the fact.
c) Atmanaha - Anityatvam Abyupagamya

* Assuming Mortality of Atma, Don’t grieve
Revision : Chapter 2 - Verse 26 - Introduction :
I) Verse 12 to 25 :

e Atma - Anatma Viveka.



II) To remove Arjunas hesitation to fight the war, Atma Vidya was taught.

1)

Arjuna

Bhishma

Atma

Atma

a) Bhishmas Death :
 Bhishma is Atma, eternal.
* Bhishma does not Die
 Don’t Grieve over Death of anyone.
b) Nityatvam of everyone highlighted in Verse 12 to 25
IV) Arjuna Looked himself as Karta
e Killing Action will produce Papam
 Papameva Ashrayaye Asmat.
V)

w.r.t Arjuna - You are

Atma Akarta

Not Killer

No Papam

Not Doing Karma
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vi) w.r.t Bhishma

He is Nityaha

Doesn’t Die

He Doesn’t get Killed

VII) Na Anushochitum Arhasi :
* Without Grief fight the war
* Philosophical Answer to Arjunas Problem.
VIII) Dharmic Answer later
IX) Verse 26 and 27 — Abyupethya Vada :
e Suppositional Argument
X) Suppose Atma is Anityam, like the Atmachara Buddha Matam, Atma of Kshanika Vigyana
Vada.
a) Suppose Atma is Subject to Birth, Death Constantly
b) Buddha Matam :

* Every Kshanam, Atma is Changing.
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c) Dakshinamoorthi Stotram :

SE UIOTHNEEIOT U Il I § I T dg;: deham pranamapindriyanyapi calam buddhim ca $Gnyam viduh
T Iy STSITHATEEE Afd HT=dTe]Rm arfdet: | || stri balandha jadopamastvahamiti bhrantabhréam vadinah |
ARMATFT TATHB U HSTATATE HETTLOT mayadakti vilasakalpita mahavyamoha samharine

qEH A TEHAY AH 32 A g &Sy 119 | tasmai éri gurumirtaye nama idam &ri daksinamdrtaye || 5 ||

(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound
Silence) Those who Consider the Body or Prana (Vital Force) or Sense Organs or the Changing Mind or the
Void (Total Non-Existence) as the "I", are Like a Naive Innocent Girl Child, or a Blind, or a Dull-Headed; they
are Deluded but they Vehemently Assert their Points, The Inner Guru Destroys this Great Delusion Created
by the Play of the Power of Maya, Salutations to Him, the Personification of Our Inner Guru Who Awakens
This Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 5]

d) Flowing temporary Consciousness is Atma (For Vedantin Reflected Consciousness and Mind
- Vruttis)

e) Atma is Nitya Jatam, Nitya Mrutam

f) Constantly born and Gone, within one life itself, if this is your Supposition.

g) Then also you cannot grieve.

h) This is Topic in Verse 26 and 27.

i) Atma Anityatvat Abyupagamyam

j) Suppose Atma is Anityam for Argument sake

k) Nothing to grieve you have to fight.




251) Chapter 2 - Verse No. 26 :

27 9 fa=Aard

= a7 |a—=9 99+ |
a=qTa = ASTATET

|9 InagEERT 1 R-E 1

atha cainam nityajatam
nityam va manyasé mrtam |
tatha'pi tvam mahabaho

naivam socitum arhasi | | 2-26 | |

But, even if you think of him as being constantly born and constantly dying,
even then, O mighty-armed, you should not grieve.[Chapter 2 - Verse 26]




Gist :
1) Athacha:
* Change of Topic
 Atmanaha Nityatvam is over
II) Assume Atma is Anityam
l11) Nitya Jatam Nitya Mritam
a) Nitya - not eternal, Constantly, Continuously, Changelessly, Adverbial word
* Qualifies Birth - Death
b) Nitya Jatam — Constantly born Nitya Mritam = Constantly dies.
c) Kshanika Vigyana Vada
d) Krishnas Reply
Il) Shochitum Na Arhasi :

* You can’t Afford to Grieve.



Topic No. 252 to 254 .

Y AT 3Tl 11 3y T S HTUTHAIY: | T W] e et

AIPYNIGI T BRI STTal STd: Sfel a1 A7, T TfcraiTgTg! e
T 6 et et 3ict; AT aurHTa ST SiTedt & WeTaTe! 7 Ud Ty o,
TG 71T: IRGa: T 9 3f Tl S(aRawTia g awTe |

‘atha ca’ iti abhyupagamarthah | énam prakrtam atmanar nitya-jatarm lokaprasiddhya
prati-anéka-sarira-utpattim jato jata iti manyasé | tatha prati-tad-vinasam nityam
va manyasé mrtarh mrto mrta iti | tathapi tatha-bhavini api dtmani tvam mahabaho évar

na socitum arhasi, janmavato naso; nasavato janma ca’ iti étau avasyam-bhavinau iti Il 2-26 |l

The words Atha Ca have the Sense, ‘Granted’. On the Basis of popular notion if you
think that this Self is Perpetually born with the Birth of the Bodies it indwells, and that
it Perpetually dies with their Destruction, still, O hero! You ought not to grieve with

regard to it, because what takes Birth undergoes destruction and what is destroyed
necessarily takes birth.
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253) Bashyam : Chapter 2 - Verse No. 26 Starts

AY T gl SGWT: | T UehAH A T FArehmfaga

TR YRRt STl 9T 3fd wwad | e whatemst fia

a1 W Y gt e g

‘atha ca’ iti abhyupagamarthah | énam prakrtam atmanam nitya-jatam lokaprasiddhya
prati-anéka-sarira-utpattim jato jata iti manyasé | tatha prati-tad-vinasam nityam

va manyasé mrtan mrto mrta it |

I) Atha Chaiti :
 Abyugamapartaha - Temporary Acceptance, for sake of Argument, Suppose.
II) Yenam = Prakrutam Atmanam = Atma under Discussion
lll) Nitya Jatam :
 Asitis popularin the world, widely Assumed.
a) When Everytime physical body is born, this is not 15t Body
b) Along with Arrival and Departure of every body.
c) Atma is born, Assumed popularly in the world
d) Nobody Says - Rama is eternal, my Daughter has existed in Purva Janma also, he has

Assumed just a Physical body. 1120



e) Vasamsi Jeernani, Yatha Vihaya
f) Nobody has Shastriya Drishti
g) Everybody has Laukika Drishti :
 When the Body is born take Jiva itself is born.

h) Rama, Krishna is born alongwith Every birth of body, Jivas Birth happens.
i) In the same Manner, when everytime body is gone, Nityam Mritam, Constantly Dying.
j) Along with everybody, Jiva is also Dying
k) Deha Nashe - Dehi Nashaha

Sharira Nashe - Sharira Nashaha
L) This is the Misconception of the people
m) Laukika Popular Misconception
n) He is gone we think.
254) Bashyam : Chapter 2 - Verse No. 26 Starts

auiy qurifaft sfy ot o WRER! T T Wit sRfe, e
TN R W W 3fa TR orgyd Wifemr sfal Rg

naso; nasavato janma ca’ iti étau avasyam-bhavinau iti Il 2-26 I

tathapi tatha-bhavini api atmani tvam mahabaho évam na socitum arhasi, ‘janmavato

11
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1) If Atma is Subjected to Birth and Death
* |t becomes the Nature of Atma.

I1) You can’t make a Complaint

a) Logic
 Whatever is Nature of a thing, will have to be Accepted.
b) Fire - Hot
Ice - Cold

Body / Atma — Born, gone

c) Nature can’t be changed — Why?
 What can’t be changed is called nature.

d) Better, the Kshanika Vigyana Atma or Anitya Atma as it is
e) Atmani Thatha Bavini Api, even if Atma is of Such a Nature, thatha Bauviti.
f) Even, Tvam Mahabavo, Evam Na Shochitum Arhasi
g) Eha Mahabavo, you should not grieve over that.
h) Na Arhasi - Should not, why?
i) Reason in Verse 27
j) Janma Vataha Nasha = Truth of Atma

* Whatever has got Janma will have Nasha, Death.



k) Nashavataha Janma Whatever Dies will have Punar Janma also — Why?
L) Water heated — Exists in Steam = Punarjanma of water law of Conservation
m) Destruction is Assuming a totally Different form = Punar Janma
n) Janma Vataha - Nasha
Nasha Vataha - Janmacha

o) These 2 Events is bound to Happen, is inevitable

p) By Grieving you can’t change the Nature

lll) Anvaya - Verse 26 :

 Eh Mahabavo Athacha Yenam, Nitya Jatam, Nityam Mritum Va Manyase, (Constantly
Dying), Thatha Api Tvam Evam Shochitum Na Arhasi.




255) Introduction to Chapter 2 - Verse No. 27 : Starts

T F |ia—

tatha ca sati —

Therefore-

Avashyam Bavinoce :
 That being so
e Since birth always followed by Death...

1124



256) Chapter 2 - Verse No. 27 :

SHAH % ﬁ HA:

g S HaET o |

Il TE9RETESS

a9 = IMagHEE ™ 1 R-s 1)

jatasya hi dhruvo mrtyuh
dhruvam janma mrtasya ca |
tasmad apariharyé'rthe

na tvam socitum arhasi || 2-27 | |

Indeed, certain is death for the born, and certain is birth for the dead;
therefore, over the inevitable, you should not grieve. [Chapter 2 - Verse 27]




) Birth, Death go together, Therefore Verse 27
Il) 1 Line :
* Whatever is born will have to go
I1l) Whatever goes will have to be born again, Re-appear
V) w.r.t Individual and total
V) Over the fact of something, you can never afford to Grieve.
V1) Grief can’t change the fact
VII) | can’t Accept grief going
* Sorrow does not go
VIII) What is the remedy?
 Can’t change the fact.
* Need remedy also
IX) Only one solution — Change, what can be changed
a) What can’t be changed?
b) | can change my Mind

¢) Mano Jaya is the only solution when Loka Jaya is not Possible.

d) Changing the Mind is Spirituality

* Accepting the Choiceless is wisdom.

e) 2" Line most important Line to Avoid Grief.




f) Accept the choiceless is the only remedy for Grief.

g) Choiceless = Apariharyaha Arthaha

= Remedyless, Choiceless, Solutionless, Doorless, endless, escapeless, Invitable.

h)

Apariharyaha Artha

Choiceless Fact

i) What is choiceless is called fact
j) This is the essence of Verse 27

257) Bashyam : Chapter 2 - Verse No. 27 Starts

T el |1 ST f ToT: §[a: i aY §eg: #RI §d o

ST SFEHRT | STaal ATST: SIT=Taa! o+ 3id 9 WaruTaaq srufverd: : ardf: 1]
R ke ord 7 o Tfuqy o I

TR T | T SUNGTATSY THARUIGIEIUT: 312 [T — T SURETd 3 7'

mrtasya ca | tasmad apariharyah ayam janma-marana-laksanah arthah | tasmin

apariharyéarthéna tvam socitum arhasi |l 2-27 I

jatasya hi labdha-janmano dhruvah avyabhicari mrtyuh maranam | dhruvam janma

11
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For one who is born, i.e. who has taken Birth, Death is an inevitable concomitant; so
too is birth for one who dies. Therefore the sequence of Birth and Death is
unavoidable, and is a Matter of Course. Hence you ought not to grieve for it.

1) Not big logical part to be explained, hence small commentary

Il) What is Choiceless will have to be Accepted, endured.

)

Matter

Not to be Talked But to be Practiced

IV) Matter for implementation, not for Talking

V) Even Bhagawan also can’t change your thoughts

VI) If so, he would have removed all your worries

VIl) We manage to worry, shows even Bhagawan is helpless.
VIII) Matter to be Practiced, not to be taught.

a) Jatasya = Labda Janmanaha

= One who has got birth

b) Druvaha = Avyabichari

= Definite, Certain

c) Mrityu = Maranam Bavati Death



d) Death Certain for Someone who is born

e) Dhruvam janma Mritasya Cha :

Mritasya Janma Dhruvam Bavati

For Someone who is Dead, Rebirth is Definite

f) Therefore, this fact, Apariharyaha, can’t be altered, changed

g) Satyavan, Savitri - Story postponing Death, not Avoiding Death

h) Markandeya - Chiranjeevi during one Srishti only

i) During Pralayam Chiranjeevi also Dies

j) Apekshika Chiranjeevi

k)

Jnanis Immortality

Not as Body

But as Atma

Sthula, Sukshma, Karana Sharirams

mortal

Atma is immortal

\ 4

Law = Fact, not born Dead

Atma Jatashi Mrityuhu Druvaha Naha
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Fact of Birth - Death

2 Sides of same coin

v

XI) Mrityunjayaha Mantra :

Apariharyaha, Choiceless

Has no Pariharaha

Not for Bodies immortality, it is for Atma Jnanam.

Not for Body’s immortality.

XIl) Tasmin Apariharye Arthe :

With Regard to choiceless situation, Shochitum Na Arhasi, Can’t grieve.
XIll) I have Habit of Grieving

Change the Habit

You Have to do, by Purushartha, not by Bhagawan.

Worry - form of thought

Thought arrival is because of Vasana

It is because of Purushartha, will power.

Worry

Arrival, Vasana

Continuation requires Purushartha,
Support

.30




258) Introduction to Chapter 2 - Verse No. 28 : Starts

FdEUTEETATEET  fu Jaie Sfewa vt T 6 Ry T4

karya-karana-samghatatmakani api bhutani uddisya soko na yuktah kartum, yatah -

It is not reasonable to grieve for beings who are mere bundles of causes and effects,
because.

I) Abyupethya Vada is over in Verse 27
I1) Krishna only talks about Bhishma, Drona, others as Atma not as Body
l1l) Arjunas Attachment is only towards their Bodies

e Arjuna is worried about Disappearance of Bhishma - Drona, others Death.

V)
Krishna Talks about Atma Arjuna

Talks about Death of Body

V)

Why should | worry about Nirguna
Atma

Being eternal Non-eternal




V1) My Worry about Shariram of Bhishma, Drona
| am worried Sharirams will go away.
* What is the Solution for this?
VII) | have 1%t Talked about the Content Atma - Shariri Drishtya
VIII) Next, Sharira Drishtya
IX) Karya - Karana Sangatani Butani
a) Suppose you are assuming all Jivas are nothing but Bodies.
b) Butani = Living beings Jivas
e Are physical (Karya) - Subtle (Karanam) — Sangataha
 Body - Mind Complex.

Karyam

Karanam

- Sthula Shariram

- Sukshma Shariram
- Mind - Sense Organs

Sangatah, Complex

d) If living beings - Butani are only Body - Mind Complex.
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e) When attached to

Bhishma Shariram

Not Bhishma Atma

|
Body is Gone

f) Udishya — For that Body’s going, Event.
g) Shokaha Kartum Na Uktaha :
* You Should not Grieve.
h) Your attachment is to the Body of People not Atma
i) Why?

* | am missing them, life is Vacuum without them.

e  What will | do?
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259) Chapter 2 - Verse No. 28 :

STAHTIGNT A AT
SR A=A |
ST TTTATd

a =T QEETAT 11 R—< 0

avyaktadini bhuatani
vyaktamadhyani bharata |

avyaktanidhananyeva

tatra ka paridevana || 2-28 | |

Beings were unmanifest in the beginning, and unmanifest again in their
end, seem to be manifest in the middle, O Bharata. What then, is there to
grieve about? [Chapter 2 - Verse 28]




Gist

|) Body mind complex is made up of matter

a) Matter is Subject to Change

b) Any Changing Matter goes through many changes, Stages.

c)
Change
|
| |
Avyakta Avastha Vyakta Avastha

| |
- Unmanifest condition - Manifest condition
- Adarshana Avastha - Darshana Avastha
- Invisible State - Visible State During Birth
- Before Birth / After Death

d) Any Matter has invincible and Visible State
e) Physical body will have invisible and Visible State
f) Law :

e Darshanam, Adarshanam

* No one can escape 2 States.
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g) Death - Maraiva not destruction, Disappearance
Birth - Not Thongtrudgandra Origination, Appearance

* Itis always there either in Manifest, Unmanifest State
h) Why are you worried over that?

* Change the habit.
Il) Avyakta Adhi :

* Unmanifest condition is the beginning of all beings.
I1l) Avyakta Nidhanani :

 End of all beings is also unmanifest.
IV) Beginning and end Unmanifest
V) Between that there is a Brief appearance

* Vyakta Madhyani - Manifest condition is in the Middle, short, Brief.
V1) Unmanifest condition is longer - Covered rupam, Maraindha Rupam.
VIl) Manifest brief, compared to eternity
VIII) Why are you worrying over that?

* Tatra Ka Pari Devana?

* Crying, Moaning, Lamenting, Grieving

e Pari and Devayati = To worry.



Topic No. 260 to 264 :

SOTTTGIT 31l I SETTAIGH SHOTTTH GRIH, Sruaiod: aTfe;: Jui

YA T PTI SR UG TR 1T TGl YT W1 Sed: |

I F TGP ARVIT AT | SHOTGTeTT T UF: Sreer oreei, fe,
RV} 97 A SRR Y | ARV &AW SouaaTd Uq Wfave gead: |
AT — SGTGIUIae: TIATGHIH T | 10 70 7 7 & 91 1 Taae |
(%l 2.13) 3T | 4 T UNGTT I 91 TEG: HETERHEHIIAY 4y 5 |

avyaktadini avyaktam adarsanam anupalabdhih adih yésam

bhitanam putra-mitradikarya-karana-samghatatmakanam tani avyaktadini bhiitani prag utpattéh |

utpannani ca prag maranad vyaktamadhyani | Avyaktanidhanani éva punah avyaktam adarsanam nidhanam
maranam yésam tani avyakta-nidhanani | maranad drdhvam api avyaktatam éva pratipadyanté ityarthah |
tathd ca uktam - ‘adarsanadapatitah punascadarsanam gatah | nasau tava na tasya tvam vtha ka paridévana I
[mahabharata striparva 2-13] ii |tatra ki paridévand ko va pralapah adrsta-drsta-pranagta-bhranti-bhitésu
bhitésu ityarthah Il 2-28l
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‘Unmanifest’, i.e., unperceived or unknown, is the beginning of beings such as one’s
sons, friends, etc. These seem to be nothing but bundles of means and effects, organs
and bodies. Before their appearance in time, these beings are unmanifest. Having
appeared, their intermediate state, till their Death, is manifest. Again, their end in
Death is ‘unmanifest’, unperceived. The idea is that after death they arrive at a State
of Unmanifestedness. So it has been affirmed in the MB (Stri,2.13): “He has come
from an unseen State and has returned to that State again. He does not belong to you
nor do you, to him. Why, then, this Vain lament?” In these Circumstances where is the
room for lamentation or vain speech as regards being whose very essence is a
delusion — who are unseen, then seen, and finally wiped out? This is the idea.

260) Bashyam : Chapter 2 - Verse No. 28 Starts

HEIHI oA, QY I~ feer: e AN AT G-
FUEGTAERM AT SHAGRIT YAl W] Seaw: |

avyaktadini avyaktam adarsanam anupalabdhih adih yésam bhitanam putra-mitradikarya-karana-

samghatatmakanam tani avyaktadini bhiitani prag utpattéh |
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I) Avyaktani — Avyaktadini :

v

Avyaktam and Adi Invisibility

V

Adarshanam Unmanifest Condition

Anupalabdihi (Non-perception), Non-
availability for Perception)

Non-appearance

I1) Adhihi :
* Thisis the beginning of all living beings, before Srishti.

l1I) Invisibility was the Condition before birth, Unmanifest.

V)

Butani — 2 Meanings

5 Elements Living beings Putra, Mitra, Karya,
Karana Sangatani

Son, friends in the form of Body -
Mind Complex




V) Butani = Living beings with Body - Mind Complex
VI) Other Bodies - Do not affect us

a) Putra, Mitra goes, we are affected, Shankara is particular.
b)

Karyam Karanam Sangatha

Body Mind Complex

c¢) Thani Avyaktadini :
* Living beings are called Avyaktadini
d) Adihi :
* Prag Utpattehe
* Beginning
e Before Srishti, Origination, Manifestation.
e) Vyakta Madhyani :
* |n between, they come to Manifestation.
Revision : Chapter 2 - Verse 28 — Bashyam :
I) Argument to Establish - Sorrow Does not have any legitimate Existence
a) Just as legitimate existence can’t be proved for Maya, Karana Prapancha, Unmanifest State,
Ishvara.

b) Legitimate Existence can’t be proved for the Sthula Prapancha, Creation, universe.



c) Legitimate existence can’t be Proved for Sukshma Prapancha, Sorrow also.
d) Sorrow = as Maya is Anir Vachaniyam.
e) Waking, Dream, Sleep = Maya
= Anirvachaniyam
= Manifest - Unmanifest universe
f) To establish this, Lord Krishna is trying Various reasons which can be attributed to Sorrow
g) He is Ruling out one by one to establish there is no logical reason for Sorrow.
II) Lord Krishna Develops his strategy in 3 Assumed Stages
a) Death of Nitya Atma
b) Death of Anitya Atma
c) Death of Anitya Anatma
I1l) Which of these is Cause of your Sorrow?
a) Death of eternal Self can’t be cause of Sorrow :
e Why?
* There is no Death for the eternal Self
* Cause one eliminated

b) Topic upto Verse 25.



c) Verse 26 and 27 :

« 24 Assumed Reason
Assumption :

* Atma is impermanent, Anityam

* Not a fact, for Argument Sake, Suppose Atma is Anityam.

 Can’t Grieve — Why?

e If Atmas Nature is Anityam, it will be Subject to Arrival and Departure.
Gita :

S IS RS2 f.\g ‘%q‘\l HA: jatasya hi dhruvo mrtyuh

';\iq STH Hd A | dhruvarh janma mrtasya ca |
am]gqfig[ﬁsﬁ tasmad apariharyé'rthé

=R ﬁﬂ%@é{% I _we || || hatvam $ocitum arhasi || 2-27 | |

Indeed, certain is death for the born, and certain is birth for the dead; therefore, over the
inevitable, you should not grieve.[Chapter 2 - Verse 27]

* You can never Grieve over a fact.

e 2ndReason ruled out.




d) 34 Reason :

e Death of Anitya Shariram.
e) Verse 27 :

e Deals with Death of Anitya Atma.
f) Verse 28 :

* Deals with Death of Anitya Shariram

g) Arjuna, if you are attached to Body of Bhishma, Drona, therefore, you can’t Accept their

Departure, then my Answer is following.

h) Body = Anatma = Matter = Changing factor

i)

Matter will always be changing from

Avyaktam to Vyaktam

Vyaktam to Avyaktam

Eternal Cycle

Matter

Atma

Eternally Changing

Eternally Changeless
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k) Scientifically also, Matter can’t be Created or Destroyed
L) Matter is as eternal as Consciousness is
m) That is Sankhya theory :

* Purusha - Prakirti are eternal

n) We are closer to Sankhya with a Subtle difference

o] .
) Purusha / Consciousness

Higher Order of Reality

Matter

Lower order of Reality

While Counting, we count only one

!

Therefore, we are Advaitin
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P) Matter

Consciousness

Eternal
Changing

(Death)

Will have to change from
Manifest (Birth) to Unmanifest

Eternal
Changeless
Brahman

Beyond Manifest (Karyam) and
Karanam (Unmanifest)

q) When did the Cycle Start Anaadi — Gita :

A EQEEE IS d
AT A FTieA = TEIaeT |

JTICTHA O aHS

ITEAFSTEOUT 24 o1 1 2%-2 1|

asangasastréna drdhéna chittva |

na ripamasyéha tathopalabhyateé
nanto na cadirna ca sampratistha
asvatthameénam suviridhamilam

15-311

Its form is not perceived here as such, neither its end, or its foundation, nor its resting place;
having cut asunder this firm-rooted Asvattha-tree with the strong axe of non-
attachment...[Chapter 15 - Verse 3]

V)

Therefore, Arjuna, Body will be

Visible for Sometime

It will become invisible

Vyaktam




V) Avyaktam, Adarshanam, Anupalapa - Adhihi
V1) a) Unmanifest - Pure Existence Turiyam is beginning of all Bodies
b) How unmanifest is beginning of all the People?
c) If Anaadhi, how Avyaktam is Adhihi?
d) Here Adihi does not mean beginning because matter does not have beginning.
e) Beginning means before their Manifestation = Origination
= Utpattehe Purvam
f) Before becoming Visible to us, it was in Unmanifest form, Invisible Condition.
261) Bashyam : Chapter 2 - Verse No. 28 Continues

SAANT & UR] HIOMG. FHHEAT |

utpannani ca prag maranad vyaktamadhyani |

I) Butani Vyakta Madhyani :

a) Not Pancha Butani... Here Madhu Sudhana Saraswati takes it as 5 Elements.



b) Debate

Butani

5 Element

Body - Mind Complex here

Physical Body

c) Utpannani Cha:
e After their Creation, Origination, until they die
d) Between Birth — Death :
* During 100 Years, all beings are Visible, Manifest
e Vyakta Madhyani, Accessible to Sense Organs
e) Viyanj to manifest

* Vyaktam : Accessible to Sense Organs.

* Vyaktam Madhyam Esham Tani = Vyakta Madhyani.

f) Again they go back to Unmanifest condition.
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262) Bashyam : Chapter 2 - Verse No. 28 Continues
BT T U Ay, eyl Fredt wRor A @ifr sty
WU Hedq AT Feahard Ta Uid- Uer el |

Avyaktanidhanani éva punah avyaktam adarsanam nidhanam maranam yésam tani avyakta-
nidhanani | maranad irdhvam api avyaktatam éva pratipadyanté ityarthah |

I) En Bharatha... Arjuna Avyakta Nidhanani Eva :
a) Avyaktam = Unmanifest condition
= Adarshanam
b) Nidhanam Esham thani = Maranam
= Antham
=End
c) Unmanifestation is the end condition of all the Bodies
 Matter is eternal, has no end
 After the Death, end of Manifestation.
d) Maranath Oordvam Api :

e After Death, Unmanifest condition is taken up... Pratipadyante.
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Unmanifest

Before Creation After End / Death

|
Before Birth

263) Bashyam : Chapter 2 - Verse No. 28 Continues

T & Y — ' STCYHICIfd: TALEYH 7T | Al 9 7 0% @ 991 1 IR’
(Welo wito 31 23) B

tatha ca uktam - ‘adarsanadapatitah punascadarsanam gatah | nsau tava na tasyatvarn vrtha ka paridévana |
' [mahabharata striparva 2-13] iti |

Mahabharatha Striparva :

YAUAY af: Iy gyufae): | || ratnair dhanais ca pasubhih sasyai cpi prthag-vidhaih |
TR fAuggr™ uﬁrqumzrrsm Il || nagaram visayas casya pratiplrnas tada 'bhavat |l

At that time his city was filled with wealth — with jewels, riches, cattle, crops of every kind,
and the pleasures of life. [Chapter 2 - Verse 13]

1149




I) Mahabharatha by Vyasa
e Stree Purva = Section - Adhi / Shanti

Gita :
sEAaIs—==y 28 déhino'smin yatha déhée
HIEAN g AT | kaumaram yauvanam jara |
a7 aalrd{le% tatha dehantarapraptih
‘c‘,ﬁmﬁ = | H@T% N R-23 || dhirastatra na muhyati | | 2-13 | |

Just as in this body the embodied (soul) passes into childhood, youth and old age, so also does
he pass into another body; the firm man does not grieve at it.[Chapter 2 - Verse 13]

e Gita belongs to Mahabharatha.
Il) Adarshanath Apatitaha:
* Every body comes to Visible condition from Unmanifest.
 Bodies appear from nowhere
» After Appearance, will Disappear to nowhere.
lIl) Therefore, no one can form a lasting relationship with anyone
IV) Don’t claim a Dead body

* This person for whom you are crying, does not belong to you

* This idea, they belong to you, Mamakara is problem of Samsara.




V) Asou Tava Na Bavati :

* This person does not belong to you.
V1) Tvam Tasya Api Na Bavati

* You do not belong to that person.
VIl) Nobody belongs to Anybody

 Come together briefly for sometime and again get Separated.
VIII) Duration of Jivas existence = infinite time

2 Bodies being together Duration only a Moment
IX) Momentarily we come together
a) For whom are you Crying
b) Everyone Dissappears
c) Unnecessarily, why are you Crying for Anitya Shariram
d) No Logical reason is these for Sorrow.

X) Nitya Atma Maranam

Y

Anitya Atma Maranam Not a Reason for grief

Anitya Sharira Maranam |
X1) No 4th Reason

* Sorrow Does not have a Legitimate existence

* Since we experience Sorrow = Maya




XIl) Does not have logical existence

*  Worry still comes

* That mind which has thought of worry is called maya.

XIll) Don’t give intellectual Support to Sorrow.

* Once you withdraw intellectual Support or Stop Validating the Sorrow, legitimizing the
Sorrow, then Sorrow becomes weaker.

XIV)
Samsari

Justifies the Sorrow

Why?

Others also join the Sorrow

You also Cry with me then | know you love me

XV) We validate the Invalid Sorrow, Justify sorrow, invite others to join our Sorrow, if they
don’t, they don’t love me
a) Otherwise, heartless sorrow

b) Say, Sorrow is illegitimate. 1152




XVI) Technical Point — Debated

Aadhi - Madhyam Antham

Used in Srishti, Sthithi, Laya Karanam Here
|
- Avyakta - Adhini
- Vyakta - Madhyani
- Avyakta - Nidhanani

a) Gita :

a1 SEd g 9 qjqﬁ-\qq\ na jayaté mriyaté va kadacid

=13 el a1 a1 |d ;| nayam bhitvabhavita va na bhiyah |
TS AT eI aiss gt ajo nityah sasvato'yam puranah

= @.-qa @,m.”.q ﬂfl{ I R-Ro || || na hanyaté hanyamané sariré || 2-20 | |

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn,
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20]




b) Gita :

qEZHT A99si yadrcchaya copapannam
QEFFIQEWWQHH | svargadvaram apavrtam |

SIS ERIIE R arel sukhinah ksatriyah partha

SRS ﬂﬁHﬁ%QlH\ Il R-IX I || labhanté yuddhamidréam || 2 -32 ||

Happy indeed are the ksatriyas, O Partha, who are called to fight in such a battle that comes of
itself as an open door to heaven. [Chapter 2 - Verse 32]

e Sarganam — For all the Created beings, | am Adhi, Madhyam, Antham.
XVIl) Here — Aadhi, Madhyam, Antham :

a)

Here — 2 Meanings

Srishti, Sthithi, Layam One Commentator Says

Aadihi not Karanam

b)

Avyakta Aadhi

Not Cause of being Being Condition in the beginning




Beginning Condition

Unmanifest

Middle Condition

Manifest

d) Why Aadhi not Karanam?
* Madhusudhana Saraswati
* Famous commentator, differs from Shankara.
e) Bashyo Karsha Deepika (Commentary) by Dhanapati Suri.

f) Makes comparative Study of different commentaries of Gita

g)

Shankara Versus others

Best
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h)

Aadhi

Karanam

Beginning should take

i) 10t Chapter - Gita :

Why?

Ishvara is Karanam

Srishti

Sthithi

Laya

j) All 3 must be one and Same Upadana Karanam Chaitanyam, Brahman
k) Chapter 10 : Aham Aadhi, Madhyama, Antha.

L) Chapter 2 :

Avyaktam

Vyaktam

- Aadhi
- Antaha

- Madhyam

- Hence not Karanam

* One Ishvara = Srishti, Sthithi, Karanam

* If Madhyama also Avyaktam then it refers to Ishvara.

m) Hence Aadhi is simple beginning, Middle, end conditions.
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Conditions
|
| | |
Previous Present Later
| | |
Unmanifest Manifest Unmanifest

o) Krishna Discussing condition of Body not cause from which Bodies come

p) Rama Raya Kavi Dismisses Karana Commentary of other people, establishes Shankara’s

interpretation is correct.

264) Bashyam : Chapter 2 - Verse No. 28 Continues

T T GRS Rl AT AT GEGE- WOTEWITayay Ay geref: 1 3¢ 1)

tatra ka paridévana ko va pralapah adrsta-drsta-pranasta-bhranti-bhatésu bhitésu ityarthah Il 2-28ll

|) Tatra Ka Pari Devana

II) This being Nature of all bodies...

a) They will be with you and Again disappear.

b) Example :

In Jagrat

In Sleep

Body Manifest

Body is in unmanifest
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c) 2 Conditions of the Body - Mind Complex

e Sameisin Birth - Death

d) | am Different than the Body mind complex, | am Atma, the Substratum

e) Tatra : Why are you Crying over a fact in nature.

f)

g)

Ka Pari Devana

Sorrow, Grief, Lamentation

J

Pralapaha

Sorrow

Lamentation

- Cries Alone

- Only in mental level
- No Problem for others

- Makes other Cry

- Verbally declaring sorrow

1%t Chapter - Gita :

- Gandhiva, Kulakshaye
Pranashyanti

- Lecture of Arjuna = Pralapana
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Gita:

%&Tﬁ U~ kulaksaye pranasyanti

Wtﬁt HATAAT: | kuladharmah sanatanah |

'CTEF qag @(’3 & H, dharme naste kulam krtsnam
STIHISARRITTA | 2-¥o | adharmo'bhibhavatyuta | |1-40] |

In the destruction of a family, the immemorial religious rites of that family perish; on the
destruction of spirituality, impiety indeed overcomes the whole family. [Chapter 1 - Verse 40]

1)

Sorrow / Lamentation w.r.t

Adrishta Drishta Paranashta

| | |

Invisible Body Visible Body Gone Body

e All 3 are Branthi or Adhyasa = Mithya Prapancha.

Branthi

World is Fleeting, temporary
Acceptable to all people 1159




b) Not only is world fleeting, it is unreal Also

c) Why are you Crying over fleeting and unreal Body living beings which are of the Nature of

Mithya?

d) Branthi Buteshu

- Svarupeshu of the Nature of

2nd Buteshu

Refers to all living beings

f) Mithya = Mrisha
* Body, world, Does not Deserve Grief at all
g) You can’t Justify, Validate your Grief
h) Mithyatvam and Paramartikam are 2 Trump cards of Advaitin.
i) Say :
* | have grief, Don’t justify, Validate
e Crybut don’t Argue
IV) Anvaya - Verse 28 :

e Butani, Avyaktadini, Vyakta Madhyani, Avyakta Nidhanani, Cha Bavanti Tatra Ka
Paridevana?
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265) Introduction to Chapter 2 - Verse No. 29 :

gfeRia: 3 yeha e 3 @ T TehH_ IUTAH WIYWOT Wif-afafier | del
gfea: ety 3 s ame-

durvijfiéyah ayam prakrta atma | kirh tvam éva ékam upalabhé sadharané bhrantinimitté | kathar

durvijiéyah ayam atma iti | aha -

The Self in Question is hard to comprehend. Why should | blame you alone when the

cause of the Delusion is universal? For, how hard it is to comprehend the Self! The
Lord affirms -

1) Philosophical Angle - Adhyatmika Drishti is based on
 Aham Satyam, Jagan Mithya.

1)

2 Other Drishtis Easy

Laukika Dharmika

lIl) Atma Drishti is a very Rare Teaching.
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V)

If you

Understand Don’t Understand
| |

Great Wonder | wont Complain

V) Ayam Prakrutaha Atma
e This Atma which | talked from Verse 12 to 25 is Durvigneyaha.
a) Extremely Difficult to Grasp.

b)
2 Format
|
| |
Jiva Jagat Ishvara Atma - Anatma Format

| |

- When Sorrow comes run to this - Admire intellectually but never
format internalize
- Lord Save me - Declare Aham Satyam, Jagan
Mithya

c) Advaitam - Durvigneya, too Subtle to implement, internalize.
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d) Kim Tvam Ekam Eva Upalabhe :
* Why should | Criticise you only, find fault with you only (Upadate to Complain)
 Why you don’t Understand?
e) Branti Nimitte Sadharane :
* Non-understanding, Mis-understanding is common to all people.
* Ignorance is common to all
f) Branti Nimittam = Cause of Confusion
= |gnorance
g) Sadharanam = Universal
* Everybody Cries like you only, hence | shouldn’t Complain.
h) If some one is not Crying, he becomes a Black Sleep.
i) Suppose you don’t join in family’s worry, you are firm.
j) After Vedanta, lost love for family, care for family lost, compassion gone.
k) When you also Cry, flare up... You have love for the family.
L) You must be same

* If balanced, you re Same.



m) Grihastha Jnani :
* Very difficult, Do some Acting.

n) Not Hypocrisy — because they wont understand.o) They will Misunderstand, Do intelligent
Acting

p) Otherwise become Sanyasi

g) When confusion is universal, why should | final fault with you confusion.
V1) Ayam Atma Katham Durvigneyaha?

a) How is the Atma very Subtle?

b) Why Subtle? Difficult to Understand

c) Krishna explains in Verse 29.



266) Chapter 2 - Verse No. 29 :

S B P e rer a1 T Cabcree
C -~ -,
IMMTHIEEld dd AT |

T AT=AT: I
SIS 9 ° =g /I 1 -1

ascaryavat pasyati kascid énam

ascaryavad vadati tathaiva canyah |
ascaryavaccainam anyah srnoti
srutva'pyénam véda na caiva kascit | | 2-29 | |

One sees This as a wonder; another speaks of This as a wonder; another
hears of This as a wonder; yet, having heard, none understands This at all!
[Chapter 2 - Verse 29]




Gist :

|) Atma topic is a Great wonder

a) Only rarely Available in the world

b) Like any other wonder

c) Why Atma Jnanam is extremely Rare?

d) There are very few People w
e) Few come to listen

f) Few understand

ho talk about it.

1)

With Reference to Atma Jnanam

Speakers

Listeners

Understanders

|

|

|

Minority

Minority

Minority

lll) Hence Atma Jnanam is a wo

nder, very Rare.
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Topic No. 267 to 270 :

M 3Tt 11 STl SMmerdy] ETTA SIGYAH AP EITHM o

e smerdae] st T e URafa v | amadad T defd 939 9 3,
T T T Sf: H{OTiTel | T ToET Sl ST T ST G o od s |
ascaryavad ascaryam adrsta-piirvam adbhutam akasmad drsyamanam téna tulyam ascaryavad

ascaryam iva énam atmanam pasyati kascit |ascaryavad énam vadati tatha éva ca anyah |
ascaryavat ca énam anyah $moti |$rutva drstva uktva api énar véda na ca éva kascit |

As a Marvel: a Marvel is what is unseen before, a wonder, that is unexpectedly seen.
So, as a Marvel, one beholds the Self. Similarly another talks of it as a Marvel and yet
another hears of it as a Marvel. Having heard, seen, and Spoken, too, none at all

comprehends this Self.
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267) Bashyam : Chapter 2 - Verse No. 29 Starts

e ST ST, G, SR YT 1 qe, g
ngdy 3a T AT T G|

ascaryavad ascaryam adrsta-plrvam adbhutam akasmad dréyamanam téna tulyam ascaryavad
ascaryam iva énam atmanar pasyati kascit |

I) Ashcharyavatu :
e Adrishta Purvam not experienced before
 Adbutam, wonderful, extraordinary
II) Atma Jnanam is seen before — Ordinary
a) Akasmat Drishyamanam :
* Seen very rarely
* Heard, talked in very few Places.
b) Himalayas, Tajmahal, Niagara falls :
* Rarely seen, Heard.
c) Atma Jnanam - Tena Tulyam :

e Extraordinary like other things in Creation.
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d) Not many universities Teaching Atma Jnanam

No Shastra Vichara

Olden Days

e
) Ashramas
|
| |
Activities
| |
Temples, Pujas, Kundalini
e Rarein Ashramas.
1)
Vatu

Comparison here

Not Possession

IV) People see this Atma Jnanam as an extraordinary thing.
V) Share this Atma Jnanam as an extraordinary thing
Revision : Chapter 2 - Verse 29 :

I) Atma Jnanam as a means of Solving problem of sorrow
a) Concludes in Verse 30

b) Glorifying Atma Jnanam Stuthihi, in Verse 29

c) Atma Jnanam is Extremely rare in the world.
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d) Extremely Valuable and great
e) Atma is Extra - Ordinary therefore, Atma Jnanam is Rare.
f) Not Ordinarily available in Every humanbeing.

g) Whoever is Associated with Atma, looks at it as an Extraordinary thing.

1) a)

Who is Associated with Atma

Knower / Seer Teacher

Listener

|

Jnanam

b) Arjuna :
e Attain Atma Jnanam.
c) Kaschitu Yenam Ascharyavatu Pashyati :
* Rare Knower, knows Atma as extraordinary.

d) Ascharyam = Adrishta purvam (Wonder).

1170




Ashcharyam > Adbutam
Wonder Akasmat Drishyamanam
Not seen before In Explicably known / Rarely seen

f) Akasmat - How Atma is, can't be explained

lll) Ascharyavatu :
e Tena Tulyam

a) Vat = Suffix

b) Ascharyam iva
 Atmais comparable to any wonder in the world
* Rare Jnani sees this Atma as such a wonder.

268) Bashyam : Chapter 2 - Verse No. 29 Continues

Agdag WA dcfd 991 Td =F 4 |

ascaryavad enam vadati tatha eéva ca anyah |
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|) Every knower, Jnani, need not become a Guru
a) Every Guru has to be a Jnani
b) Guru teaches Atma
c) 1st Time - Seeing = Wonder
» Stay in Kailash / Tirupathi - 7 Hours for 1 Minute Darshanam.
d) Ascharyam only for 1st time
* Then status comes down generally.
e) In the case of Atma, Jnani sees it as a wonder, After becoming Guru, may teach for 30 Years,
Atma status of wonder continues, as though looking at it 1st time!
f) Never get bored with Vedanta
g) Atma is a wonder throughout
h) Anyaha = Guru, who teaches Atma for 30 Years.
269) Bashyam : Chapter 2 - Verse No. 29 Continues

angdeq 9 T AF: 4oifd |

ascaryavat ca énam anyah srnoti |




3rd Listener

I) Keno Upanishad :

a) Guru : It is not the known
b) Student : It is unknown

c) Guru not unknown

d)

One who says

| know

| Don’t know

Doesn’t know

Knows

e) Wonder!
f) Atma Jnanam :

* Not known as Object

 Wonder : | am the Atma, Subject.

g) Therefore, always a wonder
h)

Extraordinary Nature of Atma

Not Object

But very Subject
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i) That is the wonder
270) Bashyam : Chapter 2 - Verse No. 29 Continues

gl GBT Iaar 2fq T§ 9g 9 9 Ud FHIGd|

srutva drstva uktva api @nam véda na ca éva kascit |

1) Once knower, Teacher is known
* No Commentary on Listener.
Il) Even after hearing, seeing, Talking about Atma, Rare people, who never know that Atma.
lIl) Some students never understand, what Atma is because of their Weakness, Orientation for
Obijectification.
IV) Wise man doesnt know the Atma as an object of knowledge for him.
a) Drishtva Uktva Api
b) Even After knowing the Atma, Drishtva, Uktva Api, Teaching, listener, Teacher Guru
* Does not know the Atma
* It never becomes an Object of knowledge.
c) Common Meaning :
* Unqualified Student never knows Atma, inspite of listening for 30 Years!

d) w.r.t Atma, Everything is a wonder.



e) Therefore, Atma is Extra Ordinary

f) Atma Jnanam is a rare thing.
270) Bashyam : Chapter 2 - Verse No. 29 Continues

A9 o1 G Y ATEH uEta | ngddedl 91 agfd, T: o squiita,
IPHTEEY wfye ta vafd, o7l gaty A gfa ifuuma: u 21

atha va yah ayam atmanam pasyati sa ascarya-tulyo | yo vadati, yah ca $rnoti | sah

anéka-sahasrésu kascid éva bhavati | ato durbodha atma iti abhiprayah |l 2-291I

2nd Interpretation for Verse 29.

I) 1st Interpretation :

Ashcharyavatu Enam
This Atma

a) Person knows Atma as a wonder

b) Wonderness is Associated with Atma.

Il) 2nd Interpretation :

Dont say Atma is a wonder

Wonderness assocaited with, Seer (Knower), Speaker, Listener.
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a) Ashcharyavatu

Connected to Kashchitu

Before Ashcharyavatu Enam Pashyatu

Atma object is wonder

b) Here Seer, Speaker, Listener is a Wonder
c) Person becomes knows Atma (Pashyati not Visually)
d) Antahkaranena Janati Atma
e) Atma Darshi is a wonder, he is a rare Person.
f) Teaching Atma is a Wonder.
Ill) Keno Upanishad :
a) Na Vigmaha, Na Vijanimaha, Yateita Anusishyat
b) We dont know Atma and dont know how one can teach about Atma.
c) Speaker is a Wonder
* Yaha Bavati Saha Ashcharya Tulyaha Bavati.
d) Yaha Srunoti, Saha Ashcharya Tulyo Bavati.

e) Students also equally wonderful. 1176



f) Listen without Listening, Speak wihtout Speaking, Think without thinking

g) Atma is not an Object of any process

h) Such a person one Among Millions.

IV) Conclusion :

Atma is not easily understandable
Durbodhaha — Difficult to know

Knowing without Objectification is the wonder in Self knowledge.

Implicit, implied, under current behind Verse 29

V) Anvaya - Verse 29 :

Based on 1st Interpretation

Kashchitu Yenam Ashcharya Vatu Pashyati.

Ashcharyavatu

Adverb in 15t Version Adjective in 2" Interpretation

Technical Difference
Thatha Evacha Anyaha Yenam Ashcharyavatu Vadati
Anyaha Cha Yenam Ashcharyavatu Srunoti

Srutva Api Kashchitu Yenam Na Evam Vedacha. 1177




271) Introduction to Chapter 2 - Verse No. 30 :

A T YHTUTAH ITHET Fel—

atha idanim prakaranartham upasamharan brute —

Now the theme in hand is wound up :

|) Atha - After glorification of Atma Jnanam as a rare event — Aside Topic
I1) Krishna concludes Primary Topic from Verse 12 to 30

a) Prakarana Artham Upasamharan

b) Windup, closing

c) Brute - Final Observation.



272) Chapter 2 - Verse No. 30 :

=& fAmHasrsH

=7 e A |
AT OT AT

A = OEAgHERT | -3 |

dehi nityam avadhyo'yam
dehe sarvasya bharata |
tasmat sarvani bhuatani

na tvam socitum arhasi || 2-30 | |

This — the Indweller in the body of everyone is ever indestructible, O

Bharata; and, therefore, you should not grieve for any creature.
[Chapter 2 - Verse 30]




I) Upasamhara :

» Repetition of Teaching given in the beginning

a) Repetition of Upakrama

b) Example :
News
|
|
Beginning Say Headlines End repeat Headlines
c) Krishna Repeats idea of Verse 12
1) a)
Verse 12 Verse 30
- Atma - Atma
- N|tya - Nltya

b) All others are Corollaries of Nitya

c) Therefore, you should not Grieve.

lll) Instead of Nityaha, Krishna Says Atma can’t be killed by Anyone.
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V)

Atma behind Body - Chaitanyam is Atma behind Universe, Sat, Never
Deathless Destroyed

Both in essence is called Brahman /
Atma / Turiyam

V) Indestructible Atma = Nityaha Atma.
Topic No. 273 to 274 :
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dahi sariri nityam sarvada sarvavasthasu avadhyo niravayavatvat nityatvt ca|
tatra avadhyah ayam dehé sariré sarvasya sarva-gatatvat sthavaradisu sthitah api |sarvasya prani-jatasya
dehé vadhyamané api ayam deh na vadhyd | yasmat, tasmad bhismadini sarvani bhiitani uddisya na

tvam socitum arhasi Il 2-301l s




‘Eternally’ — at all times and in all States — the embodied Self is indestructible, because
it is impartite and ever-lasting. The Self dwelling in no Body may be slain. Being all-
pervasive, the Self present even in Stationary Objects like trees is indestructible. Even
when the bodies are Slain, the Self remains indestructible; so you ought not to grieve
for beings like Bhishma and the rest.

273) Bashyam : Chapter 2 - Verse No. 30 Starts
3 wrid forcdl ke waterarg seed  FRegamEn, e o 7 sEe: o
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déhi sariri nityam sarvada sarvavasthasu avadhyo niravayavatvat nityatvat ca| tatra avadhyah ayam
déheé sariré sarvasya sarva-gatatvat sthavaradisu sthitah api |

|) Dehi = Shariri, Atma
a) Nityam = Sarvada, Sarva Avasthasu
= Changeless Turiyam
b) Nityam not eternal
* Adverbial — At all times, at all Places, under all conditions.
c) Sarva Avasthasu - Under all Circumstances

e Sarvada - At all times. 1182



d) Avadyaha = Can’t be killed

II) Niravayatvat — Can’t be killed because it is Partless like the Space, Deathless, Birthless.
a) Space can’t be destroyed being Partless

b) Nityatvat - Atma being eternal, it is Avadyaha, indestructible.

IIl) Tatra = Dehe Sharire
a) Where is Atma?

It is there in the Body, Sharire...

b) Ayam Dehi - the Atma which is in the Body
c) Whose Body?

d)

Sarvasya - in all the Bodies including Sthavaram, Stationary Chetana plants, (Not

Mountains — Achetanam).

Sthavaram

Achetana

- Mountain / Stone
- Inert
- No Jivatma

e) Why Dehi is in all the giving beings?

Chetana

- Here / Jivatma
- Non-moving free also Dehi is

there
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f) Sarvagatatvat :
* ltisall pervading, itis in all living beings Including Plants.
IV) Sthithapi Api :
a) Even though it is living, Present, residing
b) Even though Atma is in the Body of Everyone, when the Body is Destroyed, Atma,

Awareness, Consciousness, will not be Destroyed.

c)
Container Content

Pot Broken Milk Spills, gets Destroyed

d) Normal Law :
 When Container is Destroyed, Content gets Destroyed
e) In the Case of Atma, when Body Container is Destroyed, Consciousness, Dehi, Atma is not
Destroyed.
f) Space in Pot not Destroyed, Milk Destroyed
g) Dehe Sharire Sthitha Api

V) Therefore, Don’t Grieve.



274) Bashyam : Chapter 2 - Verse No. 30 Continues

e wiftrerae ¥ qeA ofy I SR T e T, aeg it
weifn mfr SRy W o Wi SRMEN 00

sarvasya prani-jatasya dehé vadhyamané api ayam dehi na vadhyo | yasmat, tasmad bhismadini sarvani

bhitani uddiya na tvam socitum arhasi [l 2-301l

Summary of 1st Line - Essence

I) Even when the Physical Body of any living being — Tree, Plant, Animals, Birds, Human is

Destroyed.
a) Sarvasya Prani Jatasya, Sammuhaha, Group
b
) Sharira Atma Dehi / Sharira
Destroyed Not Destroyed

c) When Body is born, Atma is not Born

d) Na Vadyaha Bavati Yasmat Evam Tasmat

e) Because of this Particular reason, that when Body is Destroyed, Embodied Atma — Self, is not
Destoryed

f) Sarvani Butani Uttdishya Tvam Shochitum Na Arhasi. 185



II) You Cannot grieve over any living being

Ill) Sarva Butani :

a)

b) May you not grieve over any living beings, like Bhishma, Drona.

Any living being.

Butani

5 Elements

Not Here

Living being

Here

c) Karna, Duryodhana not mentioned, if he dies Arjuna may be happy
d) Uttishya :

Over them, with respect to them.
e) Shochitum Na Arhasi - No Grief

V) Upasamhara Shloka

Sankhya Yoga Portion, Verse 12 to 30 Verses.

V) Anvaya - Verse 30 :
Eh Bharatha, Sarvaha Sthithaha Api, Ayam Dehi Nityam Avadhyaha Bavati

Tasmat, Tvam Sarvani Butani Uttishya Shochitum Na Arhasi.
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275) Introduction to Chapter 2 - Verse No. 31 :

38 UCATHATaITUSTai vieh! Wl o 7 qeiafd 3fd S, 7 shaet wrd-
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iha paramartha-tattvapeksayam soko moho va na sambhavati iti uktam| na kévalamparamartha-

tattvapeksayam eva kintu -

In 2.30 it is Stated that in the light of the Ultimate Truth neither grief nor delusion is
possible. Not only in the light of Ultimate Truth is this so, but also.

Introduction to Verse 31
1) Iha:
* InVerse 30
1) Iti Uktam :
* |dea has been given.
I11) No Scope for grief or Conflict from the Standpoint of Atma Jnanam, the higher
* Truth = Adhyatmika Drishti
= Spiritual Angle

* Philosophical Angle over.
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IV) Arjunas Problem from Ethical Angle
a) Supposition :
* Arjuna may Argue — | Understand what you Say.

b) | Should not worry over Atma, Atma, Does not die

c) | Should not worry over death of Anatma, because Anatmas Death is a Natural fact.

d) | should not worry over a fact, Apariharye Arthe (Verse 27)
e) Atmas mortality not the Cause of grief, it has no Mortality
f) Anatmas mortality not cause, because it is its Nature.
V) | am not grieving over Bhishmas Body’s Death
a) Accept Verse 27
b) If Bhishma Dies Naturally | will Accept.
VI) Problem :
* You are making me the Cause of Death.
* |, the body will be killing Bhishma’s Body
a) Why am | forced to do such an Action.

b)  am becoming the Killer of my own people.




Killing

Anyone

- |Is Himsa

d)

My Own People

- Who are to be Protected by
me
- Violation of Rule of Ahimsa

Grief

Not Death of Bhishma

But Violation of

- Ahimsa - Paramo Dharma
- Dharma Shastra Vidhi | will be
Violating

e) If Bhishma goes Naturally, | wont Cry, he is old, Good news, Celebration.

f) How can | Violate the Rule of Ahimsa - Arjuna Asks Krishna Directly in Verse 31.
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g) Krishna :

h)

From Ethical Angle also | will justify.

Not only Mahabharatha war is
Legitimate from

Spiritual Angle

Ethical, Dharmic Angle Also

i) You can’t protest based on Ethics
Kintu Svadharma Drishta Vaha, Shokaha, Mohaha, Na Sambavati.
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276) Chapter 2 - Verse No. 31 :
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svadharmam api caveksya

na vikampitum arhasi |
dharmyaddhi yuddhacchreyo'nyat
ksatriyasya na vidyate | | 2- 31 ||

Further, looking at thy own duty, thou ought not to waver, for there is
nothing higher for a ksatriya than a righteous war. [Chapter 2 - Verse 31]
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Gist

Violence

2 Types
|
|
Legitimate illegetimate

| |
Proper - Improper
Mahabharatha War
Taken as last resort to protect
Dharma
Sama, Dana, Bheda
it is Ethical

Ahimsa and Himsa both are
Dharma

Il) General Rule :
e Utsarga Himsa should not be done
» Specific, exceptional — Apavada Rule :
* Himsa can be done to Protect Dharma

* Doctors Surgery, Policeman’s Lathi Charges.
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IIl) Dharmya Yuddham = Mahabharatha War
Ok For a Kshatriya
IV) Aside Point :
a) Religions Organizations are talking today about Dharma Yuddham as proper
b) They Quote Chapter 2 - Verse 31 Gita
c) Dharma Yuddham proper only if it is taken by Authorized group.
d) Not thought by Anyone but only by Kshatriyas.
e) Brahmana, Veidika, Veishya, Shudra can’t take to Dharma Yuddham.
f) Dharma Yuddham allowed only by an authorized group
g) Authorised by the king or Government
* Police / Army can do Violence.
h) Sanyasi Organizations :
 Can’t Say Dharma Yuddham
e Sanyasi not Authorised group.
i) Sanyasi can’t fight for Dharmas

* Only Kshatriyas can take to Dharma Yuddham.



Revision : Chapter - Verse 31
I) Chapter 2 - Verse 12to 30 :

 Adhyatmika Drishti - Philosophical Arguments in Support of Mahabharatha War and
Also as Remedy for Arjunas Sorrow.

Il) Verse 31 to 33 :

a) Dharmika Drishti

b) Arjuna :
* Improper to fight War because War is Violence
* Violence is Unethical, immoral.

c) Dharma Shastra :
* Ahimso Paramo Dharma

* This Rule will be Violated, Arjuna May Argue.



Ill) Krishnas Answer :

a) Violence

2 Types

Generally Exceptions Exist
| |
- Unethical - For Protecting Dharma, Violence
is Ok if all Normal Non-violent
means have been exhausted
- Not 15t Means to protect Dharma
- Only as the last means

b) Violence can’t be taken by all the people.
* Group of Sanyasis can’t take to Violence quoting this Verse.
c) Authorized Group has right to use Legitimate Violence
d) Army, Police can take to Violence, not other Citizens.
e) Kshatriya alone can resort to Violence (Not Bramanas, Vaishyas, Shudras)
f) Arjuna has Legitimate
* Duty to use Violence.
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Topic No. 277 to 278 .
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svadharmam api - svo dharmah ksatriyasya yuddham | tam api avéksya tvam na
vikampitum pracalitum na arhasi, svabhavikid dharmad atmasvabhavyad iti abhiprayah |
tata ca yuddham prthivi-jaya-dvaréna dharmartham praja-raksanartham ca iti, dharmad anapétam

param dharmyam | tasmad dharmyad yuddhat sréyah anyat ksatriyasya na vidyaté hi yasmét |

‘The law of your life’ — Your law is the Ksatriya’s law of battle. With due regard to that,
you ought not to be perturbed or Upset. The righteous law of battle is what is natural
to, is the very nature of, a Ksatriya. Such is the purport. And battle is for the sake of
Righteousness and people’s security, through the conquest of the world. Hence it is
eminently righteous, Dharmya, which means what is not divorced from righteousness.
Than a righteous battle, no greater good can accrue to a Ksatriya. This is the reason for
the Assertion in 2.31.
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277) Bashyam : Chapter 2 - Verse No. 31 Starts
WA A @t o g gg ) v sreed o A fowfing weferg
S 1Y; TATHTTERTE, eTWig STCRATHIEATE, 3fet STTWTT: |

svadharmam api - svo dharmah ksatriyasya yuddham | tam api avéksya tvam na
vikampitum pracalitum na arhasi, svabhavikad dharmad atmasvabhavyad iti abhiprayah |

I) Svadharmam Api :

e Svadha Dharma - Ones own Duty = Yuddham.
a) Arjuna - Kshatriya his Duty
b) Duty of War

* Avekshya — Seeing, Looking into

e Vikampitum — To Deviate, To Stray away.
Na Arhasi :

e Should not Stray away from Duty of War.
Il) Atma Svabavikast Dharma :

e Natural Duty

* Svabava = Character

e Atma = Antahkarana Gunaha. 1197



l1l) Your Duty is to fight not because of Kshatriya Jati
* Hereditary Duty.
V) Svadha = According to your Svabava.

V)
Career Based on

Heredity

Character

- Caste Claims profession based on - Propensity

Birth - Indignation

V1) Shankara Doesn’t Say Jati but Gunataha Svabava

e According to Character, Do you Duty of fighting war = Nature Dharma.

278) Bashyam : Chapter 2 - Verse No. 31 Continues
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param dharmyam | tasmad dharmyad yuddhat sréyah anyat ksatriyasya na vidyaté hi yasmat |l

tata ca yuddham prthivi-jaya-dvaréna dharmartham praja-raksanartham ca iti, dharmad anapétam

Tt




15t Line Over
2" Line :
I) Dharmat Anapetam
* In Keeping with
* In Harmony with
* In Consonance with, not Deviating from.

II) Not Deviating from righteousness = Fair, just

1)

War is

Just Fair Righteous

* Violence with take Place, Unjust
e  Why War is fair?
IV) When Kshatriya fights War, he can get control over the Kingdom, Society, Earth.
a) Through his power, he can protect Dharma
b) Promote Dharma, Justice
c) War helps Kshatriya in Controlling the Country
d) Promote Justice

e) Indirectly, it is a just war.
1199




f) By Controlling Society, he can Control Dharma.
g) Praja Rakshanartham :
* Protect Citizens
h) Destruction for Constructive Purpose
V) Ultimate Purpose = Constructive
 Hence War is Dharmyam.
VI) War is Superficially Destructive but Ultimately it is Constructive only.
VII) It is a just, Dharmic War, Param Dharmyam, just, rig righteous war.
VIIl) Sreyaha = Sreyas Sadhanam Margas Karanam.
 Good means for the well being for a Kshatriya
* For Spiritual growth of Kshatriya who fight the War and good for Society.
* Nothing else exists other than a righteous war for a Kshatriya
IX) You should not deviate from your Natural Duty.
X) Anvaya - Verse 31 :
* Svadharmam Apcha Aveshya
e Tvam Vikampitum Na Arhasi
e Kshatriyasya Hi, Dharmyat Yuddhat
 Anyatu Sreyaha Na Vidyate.



279) Introduction to Chapter 2 - Verse No. 32 :

e o G TG heioT 3(d IoAd—

kutah ca tad yuddham kartavyam iti ucyate —

What additional reason is there for Fighting? Answer :

Introduction to Verse 32
1) Kutaha Cha:

e Because of What more reasons also, Arjuna, Kshatriya has to fight the War.

1)

Fight for 3 Reasons

Dharma Rakshartham Praja Rakshas Artham

Kshatriyasya Sreyas Karam

I11) 4th Reason :

* Veera Svarga Dvaram — Verse 32

* Special Type of Heaven exclusively reserved for Kshatriya type of People.
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280) Chapter 2 - Verse No. 32 :
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vadrcchaya copapannam
svargadvaram apavrtam |

sukhinah ksatriyah partha

labhanté yuddhamidrsam || 2 -32 | |

Happy indeed are the ksatriyas, O Partha, who are called to fight in such a
battle that comes of itself as an open door to heaven.[Chapter 2 - Verse 32]
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Gist :
1) Mahabharatha was is a wonderful Opportunity that comes for Arjuna
Il) Apavruttam Svarga Dvaram :
 Open Gateway to heaven
I1l) By Chance it has come
* You have tried to Avoid it
* Inspite of your effort, war has come to you.
* God given Opportunity, let it not Slip from Your hand.
IV) Why are you Crying based on Dharmika Drishti.
281) Bashyam : Chapter 2 - Verse No. 32 Starts
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yad-rechaya ca aprarthitaya upapannam agatam svarga-dvaram apavrtam

udghatitam | yé tad idrsarh yuddham labhanté ksatriyah hé partha, kim na sukhinah té Il 2-32 |

‘By Chance’, i.e., what has come unsought. An Open Gateway to heaven is this war. Are
not Ksatriyas happy to get a chance to wage a War like this?
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1) Yadruchhaya = Aprarthiya

By Chance it has come

* That which has not been asked by me
I1) Unasked for
a) Because of Prarabda Punyam
b) Upapannam - Agatham come to you, Reached your door.
c) Svarga Dvaram = Gateway to heaven.
d) Apavrutam = Utghatitam

= Open

 Apaand A and Vru (To open) - Dhatu
Ill) These are rare

e Kshatriyas who get Such a Yuddham as an open Gateway to Svarga.

* Travel of Sukshma Shariram after, Death is Assumed here, other Lokas Assumed.



IV) Aren't such Kshatriyas fortunate?
e Seize the Opportunity

V) Anvaya — Verse 32 :
* Eh Partha, Kshatriyaha, Apavrutam, Svargam Dvaram Cha
* Yidrusham Yuddham Labanthe.

V1) Yuddham — 3 Adjectives

a) Yadruchhaya Upapannam one Description of War

b) Apavrutam Svarga Dvaram 2"9 Description.

c) Yidrisham

d) Such a Yuddham fortunate Kshatriyas alone get.



282) Introduction to Chapter 2 - Verse No. 33 :

g ehdeaarqray 3fu—

evam kartavyata-praptam api -

This war has offered itself to you as your duty; still,

1) Verse 31, 32 - Fighting War gives positive benefit
- Therefore, Fight War
- Gives Punyam and Svargam
Il) Verse 33 :
* Negative Language
* |f you don’t want Punyam, Svarga, then also you have to fight the War.
l1l) Not fighting the War will give you Papam and Narakam.
V) Why?
* Fighting War has come to you as Duty, as Dharma

* |fyoudon’t do that, it will come under Svadharma Tyagaha.



V) Omission of Duty

Pratyavaya Papam

Takes you to Narakam

VI) To Avoid Narakam, you have to fight, Even if you don’t want Svarga
VII) Kartavyata Praptam Api :
 War has come to you as an Obligatory Duty, in this manner

e Giving up which you will incur Papam and go to Narakam.
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283) Chapter 2 - Verse No. 33 :
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atha cettvamimam dharmyam

sangramam na karisyasi |
tatah svadharmam kirtim ca

hitva papam avapsyasi || 2.33 | |

But, if you will not fight this righteous war, then having abandoned your
own duty and fame, you shall incur sin. [Chapter 2 - Verse 33]




Gist :
|) Papam Prapti will come by Yuddha Akaranam
Il) Previous 2 Verses 31, 32 :
* Yuddha Karanat Punya Prapti
I1l) Yuddham = Dharmic Duty.
284) Bashyam : Chapter 2 - Verse No. 33 Starts
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atha céttvam imam dharmyam dharmad anapetam sangramam yuddham na karisyasi cet, tatah

tad-akaranat svadharmar Kirtim ca mahadévadi-samagamanimittam hitva kévalar papam avapsyasi Il 2-33]

‘On the other hand’ if you do not fight this war that is righteous, i.e. the war that
conforms with the rules of righteousness, for that very reason, abandoning the ‘Law of

your life’ and forfeiting the ‘renown’ gained in your duel with Shiva and the like, you
will incur sin.
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|) Atha Chet = On the other hand, Suppose
Il) Dharmyam = Dharmat Anapetam
 Keeping with Righteousness.
I11) Sangramam = Yuddham / War
= Not Village
= Gramaha
IV) If you don’t fight the War, tat Akaranat, by Omission of your Duty as Yuddham.
V)

You will loose

Svadharma Kirti

Status
Prestige
Mahadeva
Fame

a) Arjuna fought with Shiva for Pashupata Astram, got War, in Mahabharatha Story.
b) Arjuna has thought with Indra also
c) Samagama - Encounters

d) Fame has come because of you past Battles of Fame. 1210



V1) People will not remember your Past but will Mock at you if you run away from Battle Now.
VIl) Later ones Overshadow Previous ones
VIII) Previous glories will be Erased
e Kirtim - Next Verse, Details
IX) Will get Pratyavaya Papam
X) Anvaya — Verse 33 :
 Atha Tvam Imam Dharmyam Sangramam Na Karishyasi Chet.
 Tataha, Svadharmam, Kirtim Cha Hitva

* Papam Avapsyasi....



285) Introduction to Chapter 2 - Verse No. 34 :

T hael W TAUReEnRT: —

na kévalam svadharma-kirti-parityagah —

Not only will you have given up the Righteous law of your life and renown----

1) Verse 31 to 33 - Dharmika Drishti
a) War is a Source of Punyam
b) Giving up War is source of Papam
c) Punya - Papa - Dharmika Drishti is over
I1) Laukika Drishti (Worldly Angle) Verse 34 to 36
* Have to fight the War
l11) Not only will you loose your Svadharma and Kirti (Fame), following Adverse Consequences
will come.
IV) Arjuna May Say :
* |ldon’t believe in Punya - Papam both Adrishtam

* Svarga, Naraka, Don’t believe.



V)

If you Don’t believe in 2 Drishtis

Adhyatmika Drishti Dharmika Drishti

Veda Antha Baga Veda Purva Baga

a) Both are Apaurusheya Vishaya, Veda Pramanam
b) Worldly Angle — must fight

c) Prestige issue is very big a Person in the world.

1213



286) Chapter 2 - Verse No. 34 :
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akirtim capi bhuatani
kathayisyanti te'vyayam |
sambhavitasya cakirtih

maranad atiricyate || 2-34 | |

People too will recount your everlasting dishonour; and to one who has
been honoured, dishonour is more than death. [Chapter 2 - Verse 34]




Gist :

1) Will get ill fame, bad name

a) Butani = Living Human beings here

b) Will take illa of you

c) If unknown, Don’t have Prestige, no need to Protect

d) In Your Case, Sambavitu you are, well known, Popular in the Society.
e) Loosing Prestige is worse than Death itself

f) Arjuna for fame, Honour sake fight the War.

287) Bashyam : Chapter 2 - Verse No. 34 Starts
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akirtim ca api bhatani kathayisyanti té tava avyayam dirgha-kalam | dharmatma sara iti

varam maranam ityarthah Il 2-34 I

évam-adibhih gunaih sambhavitasya ca akirtih maranat atiricyaté | sambhavitasya ca akirtéh

The Sense is that for an Honourable man death is preferable to infamy. Besides,

All will recount your everlasting ‘infamy’ for a long time to come. For one Honoured so
far for Virtues like righteousness, Bravery and so forth, infamy is worse than Death.
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I) Butani Tey Api Katha Ishyanti :
e All human beings will Criticise you, Depreciate you, talk ill of you.
Il) Avyayam — Akeertim :
* Dheerga Kala, words will be lasting in the world.
Ill) Sambavitasya :
* Honoured, Placed in High Pedestel, Samyaku Bavitaha
V) Sambavayati to Keep in high Position
a) Vadyar Sambavanai :
* Honour Brahman who has done all the work
b) Sambavitaha:
* Honoured as Dharmatma, Dharmika Antahkarana Purusha.
c) Shuraha — Courageous
d) With such Glories, Vibhutis, Sambavitaha, you have been Honoured in the Society.
e) After enjoying such a Position.
f) Akirtihi :
e Falling from high position is unfortunate — How unfortunate?
IV) It Surpasses, worse, Atirichyate, than Maranam
a) Atrich :

* To surpass, to excel.



b) It is worse, Greater than Death
c) Between Death — ill fame, intelligent will Choose death rather than ill fame.
d) Sambivitasya Purushasya :

* For a Person of Prestige in Society, Death is better choice compared to Akirtihi, ill
fame, loose of Prestige, infame.

V) Pranavapi Parityajya Manam Eva Api Rakshatu
a) Can leave Pranam to Safeguard your Honour, Manam
b) Manam = Honour not Sky
c) Reason:
* Anityo Bavati Pranaha

* Prana comes, goes.



d) Manas Tu a - Chandra Tarakam.

e)

Honour Prana

- Long - Short
- Choose - Drop

VI) Varam = Better
VIl) Anvaya - Verse 34 :

Butani Apicha tey Avyayam Akirtim Kathaishyanti.
Sambavitasyacha - Purushasya (Person who is Honoured)
Akirtihi Maranath Atirichyate

Ati - Rich - Dhatu (Higher).
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288) Introduction to Chapter 2 - Verse No. 35 :
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289) Chapter 2 - Verse No. 35 :
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mamsyanté tvam maharathah |
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The great battalion commanders will think that you have withdrawn from the battle
through fear; and you will be looked down upon by those who had thought much of
you and your heroism in the past. [Chapter 2 - Verse 35]

Gist :
1) Krishna explains ill fame of Verse 34

1)

You may withdraw from War out of

Compassion Love

* Healthy, Positive Motive but Motive is Invisible.
l11) Society will project some other Motive
a) This is Problem is Society
b) Duryadhana will not attach Positive Motive
c) They take opportunity like Opposition party

* Roads put because of election.
d) Arjuna withdraw because of fear of Karna, Dhryodhana
e) Attach negative motive

f) Nothing more than this.



Revision : Chapter 2 - Verse 35 :
1)

Lord Krishna is encouraging Arjuna to
fight Mahabharatha war by Various
Angles

Adhyatmika Drishti Dharmika Drishti Laukika Drishti

Il) Adhyatmika Drishti :
* Verse 12 to 30
e Atma is Akarta, Atma is Nityaha.
I1Il) Dharmika Drishti - Verse 31 to 33 :
* Duty of Kshatriya to protect a Legitimate War for Protecting Dharma - Punya - Papam.
IV) Laukika Drishti - Verse 34 to 36 :
a) Even if Arjuna Doesn’t believe in Atma, Punya Papam, Still fight to protect his Prestige,
Honour.
b) After coming to Battle field, if Kshatriya withdraws from War, it will tarnish his Name
c) If Arjuna withdraws, with Motive of compassion and love for Bhishma, Drona.

d) Motive Invisible, Kauravas will attach negative Motive only.




e) Example:
 Government does good work Opposition - Election coming.
V) Verse 35 — Duryodhana :
* You were frightened of Opposite army.
a) If Honour goes away, as Ordinary person, it does not Matter.
b) Arjuna famous, loosing fame as good as Maranam
c) Better to die, rather than loose the Honour.
Topic No. 290 to 291 :

VAT 31 1| HAT PUTIIG: YOI 5T SURe 9 T Fermarsaf=a
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‘bhayat karnadibhyah ranad yuddhad uparatam nivrttam mamsyanté cintayisyanti

‘bahubhih gunaih yuktah' iti évam bahumato bhditva punah yasyasi laghavam laghu-bhavam Il 2-351|

na krpaya' iti tvarh maharathah duryodhana-prabhrtayah |yésam ca tvam duryddhanadinarh bahumato

become light in their esteem.

Due to fear of Karna and others you have withdrawn from Battle and not due to
Compassion — so will mighty heroes like Duryodhana think. Who will think so? Those
very heroes, Duryodhana etc., who esteemed you as very rich in virtues. Now you will

12p




290) Bashyam : Chapter 2 - Verse No. 35 Starts

‘bhayat karnadibhyah ranad yuddhad uparatam nivrttam mamsyante cintayisyanti na krpaya' it
tvam maharathah duryodhana-prabhrtayah |

|) Out of fear of Karma (Great Archer), and others
a) Ranat = Yuddhat
b) From the War, if you withdraw, others will think a different Motive, imagine Bayam, never
will Say, you withdraw out of Compassion but withdraw out of fear only.
c) Maharatha 2 :
e Opposition (Duryodhana) will present Negative image.
d) Bhishma, Drona May not think
I1) They will spread the news among great Warriors

* Arjuna will loose Prestige in Society.
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291) Bashyam : Chapter 2 - Verse No. 35 Continues
AN W AT SgEd Sgha: Tt 9% s
Td gl Yol G ArAfd oee oTguraq il 3y

yésam ca tvam duryodhanadinam bahumato ‘bahubhih gunaih yuktah' iti évam
bahumato bhiitva punah yasyasi laghavam laghu-bhavam |l 2-35 I

1) After enjoying their respect Loosing them is more Painful.
a) Yesham :

* Duryodhana (Archers)

b)
Bahu Mataha

As Great Considered

c) Arjuna is Endowed with Great Skills

d) In this Way Arjuna was thought by his people.

1224



II) Arjuna Enjoyed Great glory, respect.
a) Hereafter, you will become Smaller in their Vision.
b) Alpatvam will become too small in their Vision.
Ill) Anvaya - Verse 35 :
 Maharathaha, Tvam Bayat Ranat Uparatham, Mamsyanthe.

e Esham Cha Bahu Mataha Butva Tvam Lagavam Yasyasi.



292) Introduction to Chapter 2 - Verse No. 36 :
= =I—

kim ca —

Also

293) Chapter 2 - Verse No. 36 :
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avacyavadamsca bahun

vadisyanti tavahitah |
nindantastava samarthyam

tato duhkhataram nu kim | | 2-36 | |




And many unspeakable words will you enemies speak cavilling about your
powers. What can be more painful than this?[Chapter 2 - Verse 36]

Gist :

I) Same Topic:

a) Other people will gossip, Spread Rumours, indecent expressions.
b) People will add more and you will have to hear them.

c) All have one Aim will Question your skill in Archery.

d) Will kill your fame

e) Kshatriya is always ego Centred.

Topic No. 294 to 295 .
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avacya-vadan avaktavya-vadan ca bahiin anéka-prakaran vadisyanti tava ahitah
satravo nindantah kutsayantah tava tvadiyam samarthyam nivata-kavacadi-
yuddhanimittam | tasmat tato ninda-praptéh duhkhad duhkhataram nu kim?

17

tatah kastataram duhkham na asti iti arthah |l 2-36 || 12




‘Many unmentionable insults’ — they are of many sorts that your foes will hurl at you,
pouring scorn over your competence, established by your encounters with Nivata-
kavaca and others. Is there any pain worse than Suffering such insults? That no pain
can be more miserable is the sense.

294) Bashyam : Chapter 2 - Verse No. 36 Starts

I HE W Ll G H a@mm{aﬁwﬁaaaaﬁmzm'
fie<: Foga: @ @k gme  Fadsaatiegg i

avacya-vadan avaktavya-vadan ca bahin anéka-prakaran vadisyanti tava ahitah satravo
nindantah kutsayantah tava tvadiyam samarthyam nivata-kavacadi-yuddhanimittam|

I) Avachya Vadan — Avyaktyva Vadan :
* Indecent expressions will be used by People.
Il) For imagination, no Limit at all
lIl) Enemies will utter words Degrading, belittling, Pulling Dow — Utsayati, Nindantaha
IV) Your Samarthyam — Your Skill in Archery
* Niwasa Rakshashas Killed by Arjuna
V) Just because you withdraw in one War, they will Suppress old Victories, Project this Battle

and will belittle you.
1228



295) Bashyam : Chapter 2 - Verse No. 36 Continues

T T g g gt 7 R o e g+ oiRa gk 11 36 |

I) Thataha - Nindha Praptehe Dukhat :
Other than words of Criticism which cause Sorrow, there is no worse Sorrow.

Il) Compared to this pain, no other Pain.

1)

tasmat tato ninda-praptéh duhkhad duhkhataram nu kim? tatah kastataram duhkham na asti

iti arthah Il 2-36]l

Kshatriya

2 Bodies

Mamsa Kayaha

Yasha Kaya

- Flesh Body
- Physical Body

- Body Made up of Name and fame

- They are more worried about Yasha
Kaya, not Mamsa Kaya

- Will protect Yasha Shariram

29



IV) Arjuna, you will be loosing that Yasha Shariram in Protecting Bhishma, Drona, others.
V) What is more Painful than Nindha — Arjuna?
V1) There is nothing more Painful than this
VIl) To Protect your prestige, fight this War.
VIIl) Anvaya — Verse 36 :
* Tava Samarthyam, Nindhantaha Santaha...
e Tva Ahitaha Bahun Avashya Vadam Cha Vadishyanti

e Tathaha Dukha Taram Kim Nu Bavati.



296) Introduction to Chapter 2 - Verse No. 37 :

o I: Ferammoy srorifefin: -

vyuddheée punah kriyamane karnadibhih —

On the other hand in the Battle with Karna and the rest,

1) Introduction of Verse 27 — Karma Yoga

II) Krishna Convinced that Arjuna will be convinced by one of the Arguments.

l11) If Arjuna is Convinced and decides to fight the War, what should be his attitude?
IV) You are going to get Positive Benefit whether you win or Loose the War.

V) 100% Win — Win Situation

V1) If you fight with Karna, this should be your attitude

* Arjunas problem is with Karna.



297) Chapter 2 - Verse No. 37 :
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hato va prapsyasi svargam
jitva va bhoksyasé mahim |
tasmad uttistha kauntéeya

vuddhaya krtaniscayah || 2-37 | |

Slain, you will obtain heaven; victorious, you will enjoy the earth;
therefore, stand up, O son of Kunti, resolved to fight.[Chapter 2 - Verse 37]




Gist :
1) You will get a Bright future by Fighting
1)

2 Possibilities
Win the War Loose the War
| |
- Will get Kingdom back - Get Killed
- It will be a Pleasurable life - Go to Veera Svarga
- Bhoga Anubhava - Better Bhoga Anubhava

Topic No. 298 to 299 .
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‘hato va prapsyasi svargam’ - hatah san svargam prapsyasi | jitva va karnadin stiran

bhoksyasé mahim | ubhayatha api tava labha éva iti abhiprayah | yata évam tasmad-uttistha kauntéya

yuddhaya krta-niscayah ‘jésyami satriin marisyami va' iti niscayam krtva iti arthah [l 2-37l
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If you are slain you will win heaven. Victorious over heroes like Karna and others, you
will enjoy this world. In either case, you stand only to gain — this is the Lord’s idea.
Such being the case, O son of Kunti! Get up, determined to fight i.e., having resolved,
“I shall either conquer my foes or Perish”. This is the Idea.

298) Bashyam : Chapter 2 - Verse No. 37 Starts

' A Wy W g we @t et fSen an wutide s odemd
AR | IWFAT 3fY da vy ua sfa

‘hatd va prapsyasi svargam’ - hatah san svargam prapsyasi | jitva va karnadin siran bhoksyasé
mahim | ubhayatha api tava labha éva iti abhiprayah |

1) 1st Half of Verse :
* If you are killed by your enemies, you will go to Veera Svarga
I1) If you kill them (Karna) and win the War, you will enjoy Bhoga — Mahim Vast Kingdom and
Pleasures.

lll) Either way, win or Loose, it is a Profitable Proposition only.
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299) Bashyam : Chapter 2 - Verse No. 37 Continues

Iq ud aWg Sy s g FHaieE sretw v, aienii o gia
g e swed: 1 390

yata évarn tasmad-uttistha kauntéya yuddhaya krta-niscayah ‘jésyami satriin marisyami va’ iti
niscayar krtva iti arthah Il 2-371l

|) Because it is a Win — Win Situation, will always win.

1) 2nd

Line :
Therefore, get up, oh Arjuna, with a Determination to fight the War.

l1l) What type of Determination, Arjuna should have?

a) | sh
b) Or,
c) Ji—

all win over my enemies by Killing them
in this Attempt, | will Perish, give up my life.
Jayati to win Mriyate - To Die

d) With such a Determination, may you Start the War

e) Kruta Nishchaya = name of Arjuna, Determined Arjuna

IV) Anvaya — Verse 37 :
Hataha San, Svargam Va Prapsyaasi Pra and Aap — Dhatu, Jitva Mahim Va Bokshyase.

Hey Kaunteya, Tasmat Kruta Nishchayaha San Yuddhaya Uttishta.
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300) Introduction to Chapter 2 - Verse No. 38 :

X g @ud 3fd U geEmrTe  Sudvny 3H §Ul-

tatra ‘yuddham svadharmah’ iti évam yudhyamanasya upadesam imam srnu —

Listen to this Instruction of Mine addressed to one who fights with the Idea, ‘Fighting
is the law of my life’.

1) If you agree with my proposal to Start the War, with what attitude you should fight this
war

II) Attitude of Karma Yoga Buddhi, Bavana

IIl) Seed for Karma Yoga Teaching

IV) Agrees to fight war is my Svadharma

V) Fight with Bavana that Dharma Yuddham is my Kartavyam.

V1) Upadesha in Verse 38.
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301) Chapter 2 - Verse No. 38 :
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sukhaduhkhé sameé krtva
labhalabhau jayajayau |
tato yuddhaya yujyasva

naivam papam avapsyasi || 2-38 | |

Having made pleasure and pain, gain and loss, victory and defeat the same,

engage in battle for the sake of battle; thus, you shall not incur sin.
[Chapter 2 - Verse 38]




Gist :
I) Only have Samatva Bavana
II) Karma Yoga (Karma Yoga) Definition

e Samatvam Yoga Uchyate

1)

Karma Yoga - Samatvam

Pleasure Pain Gain Loss Success failure

IV) Whatever be the experience same Krutva Yuddhasva

V) May you have Poised Mind in all experiences, that makes it Karma Yoga.
Topic No. 302 to 303 :
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sukha-duhkhé samé tulyé krtva raga-dvésau akrtva iti état | tatha

kurvan papam-avapsyasi iti ésa upadésah prasangikah Il 2-38lI

|labhalabhau jayajayau ca samau krtva tato yuddhaya yujyasva ghatasva | na évam yuddham
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‘Looking with an equal eye’ on Pleasure and pain, i.e., without attachment to the
former or aversion to the latter. Similarly in respect of gain and loss, victory and
defeat. Thus strive to fight. Fighting thus, you will not incur sin. This counsel is
incidental.

302) Bashyam : Chapter 2 - Verse No. 38 Starts

Yag:d T Tl Fool WEH opeet 3 T awr Avendt sasE @
FHt e, T G U HEE |

sukha-duhkhe samé tulyé krtva raga-dvésau akrtva iti état | tatha labhalabhau jayajayau ca

samau krtva tato yuddhaya yujyasva ghatasva |

I) Sukha Dukhe Same Krutva :
* In Pleasure and pain, be poised, Same, Tulye, be equal.
a) Make them equal
* How Pleasure = Pain?
b) Experientially, Verbally - Different and diagonally opposite
c) How Krishna Advises Viparita Darshanam?
d) If Opposites are seen as Equals, is it right or wrong Vision?

e) Guru - Corrects wrong Vision. 1239



1)

We can never

See Pleasure, Pain equally

- Not Aim of Verse 30

Raaga - Dvesha Akrutva

May your reactions to Sukham,
Dukham be Subdued

Not elated with Sukham,
Depressed with Dukham

But Enjoy a Balanced Mind

Equanimity

Not with respect to Object of

Pleasure

Pain

But with respect to my response
in the Mind

1240




V)

Mind reacts with thoughts

Thoughts Decided by

Will

Vasanas

V) Dont allow Vasanas to decide your thoughts

V1) Discriminate, Pause for a Moment, use intellect, use will to Decide on your thoughts.

VIl) This is Upadesha, Important commentary

a) Tulye Krutva = Raaga Dvesha Akrutva

b)

= Not entertaining attachment, Aversion thoughts.

Sama Darshanam in terms of

Your response

Not in terms of objects Themselves
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Vi)

1X)

- Labha
- Profit

- Alabha
- Loss

- Not made same

- Mind made to rest in equanimity
When opposite experience come
Due to Punyam - Papam
fructifications

- Samou Krutva, Raaga - Dvesha
Akrutva

Jaya

Ajaya

Victory

Failure

- Same Krutva
- Raaga - Dvesha Akrutva

1242



Receive News

Good Bad
| |
- India Defeated in Cricket - India Got defeated in Cricket
- Child Passed Exams - Child failed in Exams

Xl) Both are Extremes
* Have entertainment, Dont get Carried away by those twin Experience in life.
XIl) Tathaha — After Preparing the Mind
* Mental Preparation is time consuming
 Mental Preparation = Karma Yoga.
XIlI) Mental Preparation
e Sankalpa in our Tradition
 Mamo partha, Samastha Duri Darsha Dvara, Sri Parameshwara Preethyartham
* Samatvam Krutva
XIV) Yujjasva = Ghatasva

 May you prepare you mind, get Ready, Brace yourself for War.
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303) Bashyam : Chapter 2 - Verse No. 38 Continues

AT Yo pa] IIH, ST 3 T Suq9r:
grafgan: 1l 3¢ 11

na evam yuddham kurvan papam-avapsyasi iti €sa upadesah
prasangikah Il 2-381I

I) Na Papam Avapsasi :
* You will never get Papam, Adverse Result.
Il) Evam Yuddham Kuruvan :
 When? If you fight War with a Prepared mind set.
a) Yuddha Karanam = Every undertaking we take up in Sports, Business, Investments
b) Going out to get a Job Done
c) Don’t Say :
* | should Succeed - Prayer

d) Instead Say :

 Oh Lord, give me the Equanimity, Whatever be the result of Effort — Success or failure
= Changed Prayer.
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Change from

Materialism

To Spirituality

- | should Succeed Prayer
- Loka Jayaha

l1l) This is the Teaching

 Upadesha - Prasangikaha incidental Teaching

a) Important word Prasangikaha

b)

Not Asking for Success
Want equanimity

Then Karma Yoga Starts
Na Papam Avapsasi

No News is bad news

Krishna tells in this Verse

To fight

How to Fight

Karma

¢) Samuchhaya Vadi :

Jnanam

e Krishna taught Jnanam in Verse 12 to 30.
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d) Now in Verse 38 — How to do Karma taught

e) Svadharma Anushtanam Karma

f) Bhagawad Gita is Teaching Jnanam (Verse 12 to 30) and Karma in Verse 38
g) What is Central Teaching? Tatparyam Kim?

* Jnana Karma Samuchhaya Vada.

IV) Shankara :
a) Krishna not teaching Jnana Karma Samuchhaya Vada
b) 2 Teachings for 2 Different People
|
| |
Karma Yoga Jnana Yoga
| |
- Taught for Anadhikari (Unfit - Taught for Adhikari's
Person) - No karma Yoga for fit person
- No Jnana Yoga - Non-functional
- Non-functional

c) Seekers Different
d) One Seeker Does not have both Qualifications functioning Simultaneously
e) Person May practice both Karma Yoga and Jnana Yoga

* Only one will be functioning from Spiritual Angle.
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f) No Samuchhaya Vada

g) Karma Yoga is Incidental Teaching for an Unqualified Student

h) What is Primary Teaching of Gita?
e @Gita is a Moksha Shastram for a Qualified Student.

Teaching
Not Karma Yoga But Jnana Yoga
| |
- Not Tat Paryam of Gita - Tat Tvam Asi
- Not Jnanasya Angam - Tat Brahma Tvam Asi
- For qualified Student
j) 15t Chapter - Naishkarmya Siddhi :
k)
Anga Angi
Karma Yoga Jnana Yoga
|
Not possible
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L) Samuchhaya also not possible
m) 100 Verses - Chapter 1
* Naishkarmya Siddhi Condensed in Chapter 2 — Verse 38 in one word Prasangika.
n) Not Teaching of Gita.
Revision : Chapter 2 — Verse 38 :
1) Lord Krishna Encourages Arjuna to fight the Mahabharatha War by giving reasons from 3
Different Angles
a) Adhyatma Drishti :
e Spiritual Knowledge
b) Dharmika Drishti
e Ethical Angle
c) Laukika Drishti
Worldly Angle
Il) a) Adhyatma Angle - Most Important :
e Krishna uses gita for Adhyatmika Vidya.
b) No Tatparyam of Teaching in Dharma.



c) Gita

Not a Dharma It is @ Moksha Shastra
| |
- Secondary Teaching - Primary Teaching
- Anuvada - Tatparyam

d) Therefore Gita Included in prasthana Trayam
e) Gita = Upanishad Sara
f) Prasangikaha Upadesha :
* Ifitis not Said, Gita will appear to be a combination of Jnanam and Karma.
g) To negate Jnana Karma Samuchhaya Shankara has to repeatedly Say :
* Where ever Dharma is Discussed, Duty is Discussed, there is no Tatparyam in that.
h) Dutyless Atma is Tatparyam, is beauty
 Duty is a Burden (Excise Duty)
i) Dharma, Karma — Incidental Topics of Gita.
j) Jnanam = Prime Topic.
lll) Anvaya - Verse 38 :
e Sukha Dukhe, Labha Labou, Jaya Jayou Cha, Same Krutva, Tataha Yuddaya, Yujasva.

* Evam Papam Na Avapsyasi. 1249



IV) Incidental Grammar Point :

Samaha (Adjective)

Equal Samam

Sama Feminine

Masculine Neuter

Equal for 3 Pairs

* Neuter - Sukha Dukha
* Masculine — Labah Alabam
 Masculine - Jaya Ajaya
V) What should the Gender of Samaha?
* 2 Words — Masculine
* 1 Word - Gender
VI) Same - Neuter here
a) Rule:
 Know Relative strength of each Gender
b) Neuter - Most Powerful
Masculine — 2"

Feminine - Least
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c) If 2 Genders, Adjective should go with most powerful — Neuter.
d) If Masculine / Feminine - Adjective = Masculine
Masculine / Neuter / Feminine — Adjective = Neuter

e) Same used in Neuter Gender not Samou Krutva.
f)

Same
Feminine = Same Same Samaha
Neuter = Samam Same Samani

e According to this Rule
 A-Karantaha Na Pumsakalingaha
* Sama —Shabda

e Dritiya — Dvi Vachanam

* Prasangika = Topic incidental.
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Topic No. 304 to 305 :

TPAGIIT [F9] Tifhd: 1: I 6T (2.31-36) TR
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$oka-moha-apanayanaya laukiko nyayah ‘svadharmam api caveksya’ [Gita 2-31] itiadyaih

Slokaih uktd na tu tatparyéna | paramartha-darsanarn tu iha prakrtam | tat ca uktam upasarharati - ‘8sa té:
'bhihita’ iti sastra-visaya-vibhaga-pradarsanaya | iha hi darsité punah sastra-visaya-vibhage uparistat
‘ifiana-yogena sankhyanam karma-yogéna yoginam’ [Gita 3-3] iti nistha-dvaya-visayam sastram sukham
pravartisyaté srotarah ca visaya-vibhagéna sukham grahisyanti iti ata dha —

Considerations of worldly wisdom in (2.31 to 36) were Cited with a view to dispelling
grief and delusion, and not as ends in themselves. But what is relevant in this context
is the perception of the Ultimate reality. What has already been remarked about it is
concluded here (2.39) in order to set forth Clearly the Valid Divisions of the Sastra. For,
once this division is set forth here, the Later recurrence to it in 3.3 will easily make this
Sastra, comprising the two disciplines, fully operative, and the listeners will grasp it
smoothly in all its details. Hence the Lord Says: 128




304) Introduction to Chapter 2 - Verse No. 39 : Starts
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soka-moha-apanayanaya laukiko nyayah ‘svadharmam api caveksya' itiadyaih slokaih ukto
na tu tatparyéna | paramartha-darsanarn tu iha prakrtam | tat ca uktam upasamharati
- ‘gsa te:'bhihita’ iti sastra-visaya-vibhaga-pradarsanaya |

I) Prasangikaha :

* Incidental, not Primary Topic.
II) For elimination of Sorrow and Delusion from the Mind of Arjuna
l11) Worldly, Ethical Principle was Mentioned by Krishna

* Honour, Prestige = Laukika Nyaya (Principle, Rule, Teaching)
IV) Verse 31 onwards Upto 38 :

e Svadharma = Duty Emphasised.
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a) That is not the Main Teaching of Gita
b) Most Popular notion :

e Gitais teaching Duty.

c) Gita - Teaches

Asks you to Act Do Duty Svadharma

d) Because of Vedic Wisdom Shankara Says Brahma Vidya is Teaching of Gita, not Svadharma
(Doing Duty - Action — Karma)
e) Sanyasa is Teaching of Gita
f) Because of Sheer Conviction of Vedic teaching
e) Gita is based on Upanishad
h) Dharma, Puja, has been Talked, not Central theme of Gita.
V) What is Central theme?
e Paramartha Darshanam Tu lha Prakrutam.
a) The Knowledge of the Absolute reality (Paramartha — Atma Tattvam - Brahma Tattvam)
b) Darshanam = Aparoksha Jnanam
=| am that

c) Atma Va Aree Drishtavyaha = Central theme. 1954




d) lha Prakrutam :

e This is topic for Discussion

VI) Mimamsa Rule :

To Find out Central theme of a Text

Upakrama how it begins

Samhara

- Upasamhara how ti ends

- Clue

Krishna Starts Teaching :

- Gita Chapter 2 — Verse 12

- Atma — Nityaha = Subject matter

Katho Upanishad :

- Anyatra Dharmat Anyatra
Adharmat

- No Karma

- How it ends
Gita:
- Chapter 18 — Verse 66

1) Gita is an emotional wave of Teaching Atma Vidya to a Worldly Oriented person

2) Focus on Teaching Brahma Vidya portion and Meditation on Chapter 2 - Verse 12 to 30
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Gita:

d <OdE STd =1r s na tvevaham jatu nasam

o 99 JETean: | na tvam neme janadhipah |

= -aq = TSI nacaiva na bhavisyamah

a9 9999 OIH || R-¢R || || sarvevayam atah param |12-12] |

It is not that at any time (in the past), indeed was | not, nor were you, nor these rulers of men.
Nor verily, shall we ever cease to be hereafter. [Chapter 2 - Verse 12 ]

HﬁHH?ﬂ ficq\rq sarvadharman parityajya

HTHE 310071 99 | mamékam $aranam vraja |

38 a7 TIUTR=ET: aham tva sarvapapébhyah
TTETRISAT AT Z: || 2¢-55 ||| moksyayisyami ma sucah || 18- 66 | |

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; | will
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66]




Krishna - Why Fight War?

Verse 12 to 30

Verse 31 to 33

Verse 34 to 36

|

|

|

- Remedy for Arjunas
Sorrow

- Adhyatmika Drishti,
Reasoning

VIl) How can eternal, Akarta Atma be ever connected to Karma?
a) That Paramartha Darshanam is taught by Krishna from Verse 11 to 30 — Main Teaching

(Jnana Yoga) Primary.

b) Verse 31 to 38 — Incidental teaching (Karma Yoga) Secondary.

c) Concluded in 39t Verse

- Dharmika Drishti

- Ethical Reasoning

- War is righteous duty for
Kshatriya

- Protect Dharma, Society

- Open's door to Svargam

- Fight to Avoid Narakam,
Papam

- Source of Punyam, Papam
= War

- Laukika Drishti

- Fight to Protect prestige,

Honour

d) Delete — Verse 31 to 38 = Karma Yoga.
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e) Verse 39 = Conclusion of Jnana Yoga
VIIl) Esha Tey Abhihita Sankhye :

 Why he concludes Jnana Yoga formally?

a) To Show 2 Different Shastrams
b) Candidate Different

c) One Candidate cannot combine Karma Yoga and Jnana Yoga, hence Shastra Bheda.

d) Debate :
Is Veda
|
| |
Eka Shastram Or Shastra Dvayam

| |
- Bartru Hari - Shankara
- All Philosophers - Follow one at a time

- Karma Yogi can’t be Jnana Yogi
Simultaneously

e) As a Sadhaka, can be only one Candidate.

f)

Karma Shastram Brahma Shastram

Different Shastram, Candidate different

1258



305) Introduction to Chapter 2 - Verse No. 39 : Continues

e F M R P | 1o o B 4 Q| I s v 1 B i

A ght Trogataw el g velen s W Rafoes g
TRt gl o SmE—

iha hi darsité punah sastra-visaya-vibhage uparistat ‘jnana-yogena sankhyanam karma-

yogeéna yoginam' iti nistha-dvaya-visayam sastram sukham pravartisyate srotarah ca visaya-

vibhagena sukham grahisyanti iti ata aha —

Introduction to Verse 39

)

Krishna Divides

Karma Yoga

Jnana Yoga

- Chapter 3,4, 5
- Candidates Different

- Chapter 13, 14, 15
- Candidates Different
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I1) If person practices both, one will be Dummy
* It will not be working for the Candidate
I11) If Jnana Yoga is functioning efficiently, Karma Yoga is Dummy, Does not Play much of a Role.
IV) With Karma Yoga Sadhana Chatushtaya Sampatti is already there
e Karma Yoga is not relevant.
V) If Karma Yoga relevant, Vedanta Sravanam will be Dummy.
* Jnana Yoga will not be functioning.
V1) Karma Yoga - Jnana Yoga Distinctly presented in Chapter 2, Chapter 3, Can say Candidates
are different.
VIl) Chapter 3 — Verse 3
a) Jnana Yoga Candidate called Sankhyaha
b) Karma Yoga Candidate called Yogi
c) Distinct, not one and the same
d)

Karma Yoga Jnana Yoga

Port Apradhana Port Pradhana




VIII) 2 Lifestyles — 2 Distinct

1X)

X) 2 Paths effortlessly Paved and Students will understand

Subject Matter — 2 Different
Candidates — 2 Margas

Follow

Jiva / Jagat / Ishvara - Format

XI) Until now Jnana Yoga, hereafter Karma Yoga.

Atma — Anatma Format
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306) Chapter 2 - Verse No. 39 :

agT as™E=Ear |rg]
grea= 1 feae T =397 |
=T IRl AT 91
HHIAT TJESTEI:3T 11 -3\

ésa te'bhihita sankhyeée

buddhiryogée tvimam sSrnu |

buddhya yukto yaya partha
karmabandharm prahasyasi || 2-39 | |

This, which has been taught to thee, is wisdom concerning Sankhya. Now
listen to the wisdom concerning yoga, having known which, O Partha, you
shall cast off the bonds of action.[Chapter 2 - Verse 39]




Gist

I) Important Verse :

 Sankhyam means Atma.

a
) Sankhya Sankhyam
- Jnanam - Jneyam
- Atma
b) Verse 11 to 30
 Atma, Jnana Yoga talked till now.
c) From Verse 39, Karma Yoga
d)
Karma Yoga Moksha

e) Karma Yoga is the path which will take you to Jnana Yoga.

- No Direct Relationship
- Karma Yoga related to Jnana Yoga
- Jnana Yoga related to Moksha
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Karma Yoga Moksha
| |
No Sambandha
a)
Karma Yoga Jnana Yoga
Indirectly take you to Jnana Yoga Will Directly take you to Moksha
b)
Karma Yoga Jnana Yoga
Sadhanam Sadhyam
c)
Jnana Yoga Moksha
Sadhanam Sadhyam

I1l) Bhakti :

Don’t count as Separate Sadhana
Karma Yoga — 15t Stage of Bhakti
Jnana Yoga — 2"d Stage of Bhakti

No Bhakti Separate from these two.
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Topic No. 307 to 310 :

NHAGIIY [F91T] Fifhd: <TY: WGYHAN e (2.31-36) T
Taldp: I, TG el | WHTIGRH 36 Upa | T I SUeifedd — T d
fffear 3fa IRATATafaUTTIERATY | 58 fe WeRid I7: IRafdwafdyrt SuREq
FAARA FEGEIH HHIN T (3.3) 3 (ETEUiawd I 8 yatdwd,
SRy favafauri= T Terwf~ 3fa o omg —

ésa té tubhyam abhihita ukta sankhyé paramartha-vastu-vivéka-visaye buddhih
jianam saksat-soka-mohadi-samsara a-hétu-dosa-nivrtti-karanam |yoge tu
tat-prapti-upayé nihsangataya dvandva-prahana-pirvakam lévara-aradhanarthé
karmayoge karma-anusthané samadhiyoge ca imam anantaram éva ucyamanam
buddhim $rnu [tam buddhim stauti prarocanartham —

This knowledge of the Samkhya or Discrimination of Metaphysical reality has been
imparted to you. It is the cause of the removal of that flaw, attachment, aversion and
so forth, which engenders the transmigratory life. Yoga leads to the knowledge of the
Samkhya. Yoga is Karma Yoga whose immediate purpose is the worship of God. It is to

be performed after discarding, by the force of detachment, the pairs of opposites like

heat and cold. 12
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Also it includes the achievement of Samadhi or Concentration. Now listen to the
immediately following exposition of the knowledge of Yoga. This knowledge of Yoga is
lauded to heighten the interest of the listeners. Acquiring this knowledge, O Arjuna!
You will surely cast off the bondage of words. Note that action, righteous or
Unrighteous, is bondage and that Arjuna was to discard their bondage by Virtue of
Knowledge attained through God'’s grace. This is the idea.

307) Bashyam : Chapter 2 - Verse No. 39 Starts

W%Waﬁwﬁmmmmﬁa@%awﬁu&gﬁg:mﬁm
R AR CHARE qa N R RUT |

ésa té tubhyam abhihita ukta sankhyé paramartha-vastu-viveka-visayé buddhih janam saksat-
§oka-mohadi-samsara a-hétu-doga-nivrtti-karanam |

1) Esha:
* This teaching to you (Tey)
II) Abhita - Ukta has been taught
Ill) Sankhye :
* Paramartha Vastu Viveka Vishaya.

a) Samkhyam = Parama Vastu — Teaching with regard to Absolute reality, Atma. e



b)

Absolute reality

Does not Remain in a Particular Place

It is in and through Relative reality

Chit is in and through Chidabhasa

c) Separation of Absolute reality Chit from Chidabhasa is a very difficult exercise in Vedanta.
d)

Brahman

In an through Vyavaharika Prapancha

Hence Discern only intellectually

e) Dont hope to Separately experience Brahman in Sleep

e |tis Still with ignorance, Karana Shariram which is linked to Sthula - Sukshma
Shariram.
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IV) Keno Upanishad :

gfqaafafed aaagaa 2 fa<d Pratibodha-viditam matam amrtatvam hi vindate

ITAAT 9 rc;a a1 far=rar T4 qudblj_dli b Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind.
Through the Atman he obtains real strength, and through Knowledge, immortality. [2 — 4]

V) Atma = Discriminative Knowledge only
= Viveka Vishaya
V1) Buddhi here not intellect but Jnanam
 Atma Jnanam has been taught.
VIl) What is glory of Atma Jnanam?
 Shoka Moha, Samsara Hetu, Dosha Nivrutti Karanam.
a) Atma Jnanam is cause of Elimination of the Defect (Dosha) of Shokha - Moha (Sorrow -

Delusion — Samsara).
b)

Shokha - Moha

Cause of Samsara

c) Adjective of Samsara or Samsara Hetu (Cause).




d) Remover of Primary cause of Samsara = Atma Agyanam
e) Ajnana Nivrutti Karanam Jnanam
VIIlI) How does Jnanam Remove the Samsara Karanam?
a) Sakshat Nivrutti Karanam
* Jnanam Directly removes.
b) Jnanam gives Sakshat Moksha (Directly)
c) Karma Yoga does remove Samsara but Param Paraya (Indirectly)
d) Karma Yoga takes you to Jnana Yoga
e) Sakshat - Significant note to remember.
308) Bashyam : Chapter 2 - Verse No. 39 Continues

AN § TG FAga §g- WeUgdey SeRmeers sy
FAIIEN WHIHEN = T 0] U6 =0 gfg 99|

yoge tu tat-prapti-upaye nihsangataya dvandva-prahana-piirvakam Isvara - radhanarthé karmayogé
karma-anusthané samadhiydgé ca imam anantaram éva ucyamanam buddhim srnu

1) Yoge Tu :

e Sankhya Over, Yoga next. 1269



1)

Yoga meanings

Karma Yoga Upasana Yoga Jnana Yoga

l1l) What is definition of Karma Yoga?
a) Nis-Sangataya :

* Practice in Karma Yoga - Asangaha
b) Detached Attitude

c)

Detach from

Karma Karma Phalam

Both attachment to Avoided

d) Dis-advantage :
* If you get attached to Karma, you will never come to Jnana Yoga.
e) Karma Yoga as Social Service, can’t drop because of Attachment, becomes Obstacle to Jnana
Yoga.

f) Love Karma Yoga, at appropriate time, Drop it. 1270




g) Gita :

H&‘c-l*—l?ﬂ R sarvadharman parityajya

HqTH S0 a7 | mameékam $aranam vraja |

7 AT GIUTEHET: aham tva sarvapapébhyah
TTeTRISATRT AT ZP4: || 2<-&5 || | moksyayisyami mé sucah | | 18- 66 ||

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; | will
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66]

IV) Renounce Service come to Sravana, Mananam, Nididhyasanam
a) Karma Sangha is an Obstacle

b) Karma Phala Sanga is Obstacle because it leads to emotional Disturbances.

V) Principle No. 1 - Karma Yoga :

Drop

Karma Karma Phalam

VI) Principle No. 2 - Karma Yoga :

a) Raaga - Dvesha pairs of Opposite, one has to Gradually reduce.



b) Tyaga

Sangaha Dvandra Prahanam

Renouncing Raaga - Dvesha

c) Nir-dvandaha, Nitya Satvastaha Niryoga Kshema
d) Reduction of Expectations in life
VII) 3" Principle of Karma Yoga
* Ishvara Aradhanam.
a) If Karmas done detachedly and Karma Phalams are received Detachedly.
b) Dedicated to Ishvara Aradhanam
Vi)

2 Parts of Karma Yoga

Karma Anushtane Samadhi Yoga
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Karma Yoga
|
| |
Karma Anushtanam Samadhi Yoga
| |
- For Ishvara Aradhanam - Practice of Saguna Upasana
- Without attachment to Karma, Ashtanga Yoga
Karma Phalam - Sandhya Vandanam = Sandhya
(Upasanam)

b) Busiest Karma Yogi should practice 10 Minutes meditation Daily.

c) Vanaprastha, Sanyasa Ashrama, Meditation is given more importance
* Karmais reduced.

d) In Grihastha, Meditation is given a Role.

e) Regularly Allot time for Upasana, Japa, Manasa Puja, Parayanam.

IX) Normally Upasana Yoga is included in Karma Yoga itself.

a)

Karma Yoga Definition

Karma Anushtanam Samadhi Yoga
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b) Karma Yoga = Karma and Upasana

Jnana Yoga = Sravanam and Mananam and Nididhyasanam

c)
Bhagavatam — 3 Yogas
Karma Yoga Bhakti Yoga (BY) Jnana Yoga
d) In Gita:
2 Yogas
Karma Yoga Jnana Yoga

Mixture of Upasanam also

e) Karma Yoga = Karma Anushtanam

Bhakti Yoga = Saguna Upasanam

Jnana Yoga = Sravanam and Mananam and Nididhyasanam

f) This is technical Aspect

X) Ima — The Following will be taught now

XI) Buddhim = Jnanam, Teaching of Karma Yoga, listen to
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309) Bashyam : Chapter 2 - Verse No. 39 Continues
ar ey wiifa ga=areia—

tam buddhim stauti prarocanartham —

) Significant Sentence
I1) 2" Line :

* Karma Yoga will take you out of Bondage, give Moksha.
I1l) Wrong Opinion, Multipath theory, Jnana Yoga, Karma Yoga
IV) For Moksha, not 2 paths
V) For Misconception, Clue is Chapter 2 - Verse 39 — 2" Line
310) Bashyam : Chapter 2 - Verse No. 39 Continues

5T T driawEar IH § Y hHe o U nieie s e
4 verfe gauaetraaEm: gfa efvwmE: 1 3R

buddhya yaya yoga-visayaya yukto, hé partha, karmabandhamkarma éva dharmadharmakhyo
bandhah karmabandhah tamprahasyasi lévara -prasada-nimittajfiana- praptéhitiabhiprayah Il 2-391I
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a) Budhya Yukto Yaya Karma Bandha Prahasyasi
b) This is glorification of Karma Yoga
c) Need not be a fact
d) Glorification = Exaggeration of worth of Something
V1) Krishna glorifies Karma Yoga by Saying it will give Moksha
a) Tam Buddhim:
 Karma Yoga — Jnanam is Sthuthi, Arthavada, not Pramana Vakhyam.
b) Not Pramana Vakhyam, Valid Statement
c) Artha Vada, Stouti, Glorified, not factual.
d) Prarochanartham :
* Only then people will follow
 Marketing purpose
* Creates interest in the Mind of interest.

e) Arjuna should be Motivated to do Karma, otherwise, he wants to runaway.



Karma Yoga gives Moksha

Artha Vada Vakhyam

Not Pramana Vakhyam

Exaggeration

Not fact

g) Karma Yoga can’t give Moksha.
Revision : Chapter 2 - Verse 39 :
1) Jnana Yoga Conclusion

* Entering Karma Yoga.
a) 1%t Line :

* | have taught Sankhya in Verses 12 to 30

b) Sankhyam Buddhihi = Imparted knowledge in the form of Jnana Yoga

c) Here after, will teach Karma Yoga
111) 2" Line
* Yoga = Karma Yoga

a) | shall teach you Karma Yoga.
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b) 2nd Line :
* Glorifies Karma Yoga, it is Capable of giving Moksha.
IV) Shankara :
a) This is Glorification of Karma Yoga
b) In Mimamsa Language, Statement is called Artha Vadaha
c) Once it is Converted into Artha Veda, it no more has Pramana Status.
d) Once Pramana Status lost, it means, don’t take the Statement literally as a fact.
e) Glorification = Artha Vada
= Apramanam
= Not a fact, Hyperabole, Exaggeration
= Adhishaya Yoktihi
IV) Tam Buddhim Stouti :
a) Stouti = Apramanam
= Stuti
b) What is glorification?
* Buddhya Yaya, Yoga Vishaya.
c) With the help of Yoga Vishaya, knowledge Dealing with Karma Yoga.



d)

Buddhi

Not intellect

But Knowledge

e) With the help of Karma Yoga knowledge, what can you Achieve?

f) Yuktaha :

Endowed with this knowledge.

g) Hey Partha :

Karma Bandham Prahasyasi.

h) You will give up all karma Bondage.
V) What is Karma Bandham?

a) Karma Eva Bandaha.

b)

Bondage

Not Caused by Karma

But is Karma itself

Karma / Action

Itself is Bondage
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V1) If Karma is Bondage - What is Karma?

a)
Karma
Not Action Punyam and Papam Generated by
Action
b) Karma = Dharma - Adharma Akhyaha
c)
That which is Named as
Dharma, Punyam Adharma, Papam

d) Karma = Sanchita, Agami, Prarabdha Punya — Papam
= Shackle
e) Punya — Papa Shackle is called Karma Bandaha
VIl) What happens to Punya - Papa Bondage?
a) Tam Prahasyasi
b) You will drop that
* Punya - Papa Karma Shackle

c) Prahasyasi = Will be released, will drop. 1280



VIIl) How Karma Yoga helps us in giving up Punyam — Papam?
IX) Jnanam alone will remove Punya — Papam
a) Ishvara Prasada Nimitta Prapte he
b) Karma Yoga will not directly Destroy Punya Papam.
c) It will give Ishvaras Grace.
d) Karma Yoga is Sankalpa :
e Sri Parameshwara Preethyartham
* Does not ask for Wealth etc.

e) Ishvara Prasada is the immediate result of Karma Yoga.
f)

Ishvara Prasada

Leads to Guru Prapti

Sravana Prapti

Jnana Prapti

X) Because of final Accomplishment of Knowledge, which comes through Ishvara Anugraha

a) As a Result, you will drop all the Bonds Ultimately, not immediately.
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b) Iti Abiprayaha :
* Thisis the Motive, its in Krishnas Mind, intention behind Krishnas Statement.
c) How do you know this?
d) Krishna is Teaching Gita in Keeping with Veda only.
e) Veda tells :
* What is Krishnas intention
XI) What does Veda Say?
a) Karma Yoga gives Chitta Shuddhi only
b) Later, Guru Prapti
* Therefore, this is intention of Krishna.
XIil) Anvaya — Verse 39 :
* Hey Partha, Sankhye Esha Buddhihi Tey Abhihita (w.r.t Self knowledge)
e Sankhya = Self
* Yogetu Imam Srunu
* Yaya Buddhya Yuktaha San
 Karma Bandham Tvam Prahasyasi
* You will drop all Shackles by this Karma Yoga knowledge
* Ha-—Dhatu.



311) Introduction to Chapter 2 - Verse No. 40 :

&% =1 3 t=ad—

kim ca anyat —

Moreover-

 Moreover, following Verses Deal with Karma Yoga.
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312) Chapter 2 - Verse No. 40 :

E RIGER= G IEIINESS|
=TT A == |
eI e
T HE AT 3. 1| R-Lo

nehabhikramanaso’sti
pratyavayo na vidyate |
svalpam apyasya dharmasya

trayatée mahato bhayat | | 2-40 | |

In this, there is no loss of effort, nor is there any harm (production of
contrary results). Even a little of this knowledge, even a little practice of
this yoga, protects one from the great fear.[Chapter 2 - Verse 40]




Gist

1) Verse 40 to 47

e Glorification of Karma Yoga - Very Elaborate

Il) Karma Yoga - Definition — Verse 48 :

FATE: F& FHHTIT

g

RereafR=dt: |aT e

[ J4A |

yogasthah kuru karmani
sangam tyaktva dhananjaya |

siddhyasiddhyoh samo bhutva

T IRTI=Ad || R-Y< ||l | samatvam yoga ucyaté | | 2-48 | |

Perform action O Dhananjaya, abandoning attachment, being steadfast in yoga, and balanced
in success and failure. “Evenness of mind is called Yoga.” [Chapter 2 - Verse 48]

e Elaboration in Chapter 3
l1l) What is difference?

Karma Yogo — Spiritual Veidika Karmi (Materialistic Veidika)

Both Followers of Veda




IV) Karmani Yogi, Spiritual Veidika Glorified
V) a) Verse 40 :

Karma

Karma Yoga

- Simple Action

No Question of Failure at all

Result of Karma Yoga is not doubtful
Sandigala Phalatvam Nasti

No Doubtful result
Viparitaphalatvam Nasti

No Adverse, negative or Zero Result

V1) What is Karma Yoga?
a) Glorify of Karma Yoga :
* Nishchita Phalatvam Asti
* There is always positive result.
b) No Zero Result :
* No Abhikrama Naishaha
* No Failure of Venture.
c) Pratyavaya :
* No Negative result.




d) Viparita Phalam :
e No Adverse Result.

e) There is Positive result Always

f)

Pratyavaya meanings

Adverse Result

- Here
- Viparita Phalam
- Dictionary meaning

Mimamsa

- Special Papam Created when |
Drop my Duty
- Duty Omission Causes Pratyavaya

Papam
- Technical
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Topic No. 313 to 315:

A% 31 11 71 38 TR SHIRT STHHHATI: SHTHHHIR SHTUHH: TRBY:

R TIRT: 7 SR YT PTe;: | AT R A SdTahaay s | fog
— 7 3 FaforeaTad werara: faer | foveg Taeay aift are e dvrentw afy
A YT TEa: YT SRARYAT THAR UM Ger&orTe I

na iha moksamarge karmayoge abhikrama-nasah abhikramanam abhikramah prarambhah tasya
naso na asti yathd krsyadeh | yogavisayé prarambhasyana anaikantika-phalatvam-iti arthah| ki
¢a na api cikitsavat pratyavayo vidyaté| kim tu bhavati? svalpam-api asya yoga dharmasya anusthitam

trayaté raksati mahatah samsara abhayat janma-maranadi-laksandt Il 2-40

Here, in Karma Yoga, the path leading to liberation, there is no loss of the Good
beginnings one makes; unlike in the case of Agriculture etc., the effects of these
beginnings are conserved. And unlike what may happen in undergoing a medical
treatment adverse reactions will not result from the Practice of Karma Yoga. On the
other hand, even a little of this Yogic discipline delivers one from the great peril of
transmigratory life with its births, deaths and so forth.
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313) Bashyam : Chapter 2 - Verse No. 40 Starts
7 3e HigMEl wuant Afishe:  sifusheory SifenT: W R e |
S TAT FHeaTe: | ANTHATY YRR T STYehTf~rehtheread 3eel: |

na iha moksamarge karmayoge abhikrama-nasah abhikramanam abhikramah prarambhah tasya naso
ha asti yatha krsyadéh | yogavisayé prarambhasyana anaikantika-phalatvam-iti arthah |

I) Na lha Adhikrama Nasha :
a) Here in Karma Yoga, Moksha Marga Spiritual life style
b) Abhikrama Nasha Na Asti :
c) Abhi Kramaha = Abhikramanam
= Prarambaha
= Venture, effort, Project
d) Tasya Nashaha :
* Abhikramasya Nasha, loss or failure of the Venture in Karma Yoga
e) Counter Example :

* In Agriculture, Plants crops, expect appropriate rain, Possibility of failure exists
because of Pest etc.

I1) Unlike Agriculture Crops, in Karma Yoga, no failure at all possible. 1950



Il1) Anaikantikam Phalam :

* Result is Never doubtful in Karma Yoga, no Possibility of failure.

a) Anaikantikam = Sandigdham
= Doubtful

b) Prarambasya means for Karma Yoga Venture

c) Never Zero Result, there is always positive result.
314) Bashyam : Chapter 2 - Verse No. 40 Continues

% = 7 afn fafemmem wear fem

kim ca na api cikitsavat pratyavayo vidyate |

|) Moreover, Adverse, opposite, Contrary result, Viparita Phalam is not there in Karma Yoga

Il) Chikitsa Vatu :

Headache — Take Pill

Headache Does not got

* Pratyavaya — Adverse

Stomach Ache also Starts

 Chikitsa = Medical Treatment.
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a) Vaidya Raja - Elder Brother of Yama Raja

b) Yama takes only life

c) Doctors take money and life

d) In Spite of the best intention of Doctors.

e) In Karma Yoga such a Negative result is not there.
315) Bashyam : Chapter 2 - Verse No. 40 Continues

o  wrarfe | v o v drvnier SRR TR el e TR
STARUTITSASTUTIE |1 %o

kim tu bhavati? svalpam-api asya yoga dharmasya anusthitam trayate raksati mahatah samsara

abhayat janma-maranadi-laksanat Il 2-40 ]|

1) In Karma Yoga there is always Positive result

a) Results may come after Several years of Karma Yoga, will require patience
b) One day Karma Yoga will produce result

c) Svalpam Api = Prayojanam

d) Also Prayojanam has Cascading effect.

e) Will inspire you to do more Karma Yoga.
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1)

a)

b)

Will lead you upto Moksha
Svalpam Api Anushtitam :

* Even a little bit, limited quality of this Dharma Practice, Implementation, Abhyasa.

Dharma

Karma Yoga - Life

Punyam

Here

c) Karma Yoga knowledge does not give you any benefit

d) Practiced Karma Yoga is beneficial, Understood Karma Yoga is not beneficial

e) Practiced Karma Yoga Trayati, Rakshate, Protects you from Mahataha Bayat, Greatest worst

f)

fear, Samsara Bayat.

Samsaram

Not wife

Janma - Maranadi Lakshanat

- Repeated Birth — Death Cycle
- Karma Yoga protects one from fear
of Samsara
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Ill) Anvaya — Verse 40 :
* |ha Abhikrama Nashaha Na Asti
* Pratyavaya Na Vidyate
* Asya Dharmasya Svalpam Anushtanam Api Mahataha Bayat Trayate...
* Mahat = Neuter.



316) Introduction to Chapter 2 - Verse No. 41 :

A 3 WA Fog: IH AN A TEIAHTOTHALOT |I—

ya iyam sankhye buddhih ukta yoge ca vaksyamana-laksana sa —

In regard to the knowledge of Samkhya Already set forth, and of Yoga about to be Set
forth, note the following:

I) Knowledge with regard to Atma mentioned before

1)

Sankhya Sankhye

Atma Knowledge w.r.t Atma

1)

Knowledge w.r.t

Karma Yoga

Will be talked now

IV) What is Unigueness of Karma Yoga Knowledge?

* Sa Vyavasayatmika Eka Bavati. 1294



317) Chapter 2 - Verse No. 41 :

SIEATATT=RT Iha:

OhE Hedaad |

TSITET AAT=]
FEATSTHAATAATH. Il R-¥2 |

vyavasayatmika buddhih
ekeha kurunandana |
bahusakha hyanantasca

buddhayo'vyavasayinam | | 2-41 | |

Here, O Joy of the Kurus (Kurunandana) there is but a single pointed
determination; many-branched and endless are the thoughts of the
irresolute. [Chapter 2 - Verse 41]




I) Important Verse :
* Bhaja Govindam of Shankara is Expansion of Chapter 2 - Verse 41
II) Karma Yogi is Very Clear about his Priorities in life, ultimate goal.
a) Has Clarity of Vision regarding Purpose of Life
b) Knows how to use Veda
c) Why Veda has come?
I11) What is his Clarity?
a) Mano Jaya Dvara, Moksha Jaya = Purpose of life

b) Mastering the Mind, Acquire Moksha is the only Goal of life

c) Master Mind, Master life

d) Manojaya Dvara, Moksha Jayaha

 Master Mind, gain Freedom in life.
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V)

V)

For this purpose, Veda has 2 Portions

Veda Purva Veda Antha

| |
Mano Jayaha - Moksha Jayaha
Religion - Spirituality
All Puja, Rituals, Japa
| seek only improvement in my
Mind
Don’t want to tamper the set up
Religion meant for Mano Jayaha
Normal Actions for Loka Jayaha
Study, work, family

Vyavahasayatmika Buddhi
Clarity of Vision
Buddhi Vyavasayatmika

- Vision - Clarity

- Nishchaya Atmika

1297



V1) How Clarity comes?

a) By understanding Veda Clearly

b) It is Clear and Undistracted vision also

c) Those who do not know how to use Veda Properly, they are not clear w.r.t Original Purpose

of life.
d)

What is

Religion meant for

What is freedom in life

What is god, rituals meant
for

e) Goals — Many Varied for others

f) Moksha — Purushartha is only one

g) Once you leave Moksha

What is purpose of Worldly
Actions

Purushartha, then Goals become
many

Dharma

Artha

Kama




h)

Goals

Many Branched

VII) 1t Line :

e Clarity regarding purpose of life.

2" Line :

Endless

* Non-Clarity regarding purpose of Puja, Religion, Japa, Vagueness of life.

Vi)

Karmi

Jnani / Karma Yogi

- Embodiment of Vagueness
- Attached to Karma

- Embodiment of Clarity
- Attached to Greater Vision in life

IX) Master Mind — Master Vision of life.
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Topic No. 318 to 320

S 3T || FEHTITRE FewaNTa T T4 gl

SRR G S IRATE R TIYPT, RIS THII AT, 58 49 § Poer |
T0: T: SaT: fAmRIaqsd: T ST NGRS Si: SUR: 3 IRd: §WK:

Foreyea: Reiot: waf, TmueARTa S RRRaRT 7 SWRAN SNeaiay
HARISTY SR 1 T50: TERIGT: T - AT T: TG, TgHaT: 34aq |
TiTRIRETNGH f 3T §50: | PN 2 ST, FHardahg R igdr 3d: |

Vyavasayatmika niscaya-svabhava eka éva buddhih

itara-viparita-buddhi-sakhabhédasyabadhika samyak-pramana-janitatvadiha sréyo-marge, hé kurunandanal
yah punah itara buddhayo yasam sakha-bhéda-pracara-vasad-anantah aparah anuparatah samsarao nitya-
pratato vistirno bhavati, pramana-janita-viveka-buddhinimitta-vasatca uparatasu ananta-bheda-buddhisu
samsarah api uparamaté |ta buddhayo bahusakha bahvvayah sakha yasam ta bahusakha, bahubhéda iti état |
prati-sakha-bhédena hi anantah ca buddhayah, késam? avyavasayinam pramanajanita-vivéka-buddhi-
rahitanam iti arthah Il 2-411]
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Regarding the path to the Supreme good, know O Arjuna! That there is only one
conviction, marked by a firm resolution. It abolishes the plurality of their and opposed
notions, because this conviction has been engendered by the right means of
Cognition. Many-branched are these opposed notions. Because of the pursuit of this
Play of multiplicity has arisen the infinite, shoreless, and ceaseless transmigratory life
perpetually spread out before us. But upon their cessation, due to the discrimination
that the right means of Cognition engenders, transmigratory life comes to a halt. The
differences among them being a legion, those opposed notions are many-branched.
Each branch gives rise to infinite notions. For who does this hold good? For the
irresolute, who lack the Conviction marked by discrimination and born of the means of
right Cognition.

318) Bashyam : Chapter 2 - Verse No. 41 Starts

TR MYl T T gfg: SaiauiiaefGumanicw st
TERHUSAEG, 38 Jamm § FeTa |

Vyavasayatmika niscaya-svabhava eka éva buddhih itara-viparita-buddhi-sakhabhédasyabadhika
samyak-pramana-janitatvadiha sréyo-marge, hé kurunandana|
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I) Vyavasayatmika :
a) Nishchaya Svabavat

b) Firm, Clear, Doubtless, unwavering, unflinching

Vi
|

Ava - So - Dhatu

Profit

II) Noun = Vyavahasaya = Nishchayaha firmness
lIl) Atmika = Svabava, of the Nature of
IV) Vyavasayatmika

* Nishchaya Svabavat Clarity.
V) Buddhihi = Knowledge

* Firm, Clear, Knowledge, Vision = Eka Eva
Vi)

Clear Goal

Unidirectional, unwavering

VIl) Eka = Badika, Eliminates all side tracking

= Unidirectional

1302



a) Not Carried away by other Goals of life
b) Not distracted
c) Other Goals are misconceptions
d) 2 Best Verses so far :
* Verse 20, Verse 41
e) Viparita Buddhi = Misconception
Vi)

Shakha Bheda
Many Varied

IX) Viparita Buddhi Shakha Bheda, many and Varied Misconceptions in life
a) Mano Jaya and Moksha Jaya is a the only Goal of life
b) Dharma, Artha, Kama really not a Purushartha

c) Mistaking them as Purushartha is Viparita Buddhi

d) Moksha is the only Purushartham.

e) Veda Purva tempts with flowery words
e Rituals for well being in the family, Debts will go, will get house, will get Child.
 Temptations take the Buddhi away.

f) This is Viparita Buddhi Shakha Bheda

g) Karma Yoga will not use any ritual for any other Benefit except mano Jaya and Moksha Jaya.




h) All Namaskarams to Swami, or in Temples, ask for Mano Jaya, Moksha Jaya

X) Dharma, Artha, Kama Purusharthas negated

a) Nachiketa offered many temptations by Yama Dharmayaja.

b) Katho Upanishad :

FTF TTE JIHHT:

3

-, - =,

97T f7 drorshy S=ET 9o
LAt

H*‘*II ‘-I"'il *‘-I|~|I¢‘|"||'-"a§|: IS

ar g rqfqd|¢d I |

=

Sreyas-ca preyas-ca manusyam-etah
tau samparitya vivinakti dhirah,
Sreyo hi dhiro'bhi preyaso vrnite

preyo mando yoga-ksemad vrnite 11 2|

Both the good and the pleasant approach the moral man ; the wise man examines them
thoroughly and discriminates between the two ; the wise man prefers the good to the
pleasant, but the ignorant man chooses the pleasant for the sake of this body through avarice

and attachment (for getting and keeping). [1 - 2 - 2]

c) Purushartha Nishchaya = Clarity w.r.t Priorities of life

d) Badika :

* Moksha is Eliminator of all other goals of life (Eka).

e) This knowledge is born out of right understanding of the Veda.




XI)

Veda Purva

Promises Material result

a)lha:

But it is meant for Chitta meant
Shuddhi

- Kuruvaneha Karmani
- 5 Verses in Naishkarmya Siddhi

* Shreyo Marge — Spiritual path, lifestyle.

b) Eha Kurunandaha — Eha Arjuna

XIl) Other People (Duryodhana and 100) :

a) Are Embodiment of many confusions.

b) To be religious is a great Success, without knowing that, all other benefits asked to God are

Misconceptions.

c) Want Child, Creates problem then wonder why | asked for Child.
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319) Bashyam : Chapter 2 - Verse No. 41 Continues

q YA 3aU qHAl Al Y- WSWEHAYE, 3 AUN: U
HERY Freayaar faedtuit wafa, wamr- SfafadedfgHbaymd o WAy
MGGy HEN: 3 IWHA |

yah punah itara buddhayo yasam sakha-bhéda-pracara-vasad-anantah aparah anuparatah

samsarao nitya-pratato vistirnd bhavati, pramana-janita-viveka-buddhinimitta-vasatca

uparatasu ananta-bhéda-buddhisu samsarah api uparamaté |

I) 2nd Line :

a) All other Visions of Confused Karmanis

b) Mano Jaya Dvara Moksha Jaya = Right Vision

c) Anything other than Moksha will not be one but infinite
d) If you miss the infinite, then the Desires are infinite

e) Infinite is only one

f) If you miss the infinite end, then the ends Sure infinite.
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Il) Shaka Bheda Prachara :
a) It extends into many Varied Branches
b) If you drop Moksha, then 3 Purusharthas will come Dharma, Artha, Kama
c) Dharma = Punyam

* Infinite rituals are there to get Varieties of Punyam.
d) Artha = Possessions for Security
e) Possessions — Many, Varied
f) Kama = Possessions for Kama

= Many, Varied

g) Anantha Punyani, Anantha Arthaha, Anantha Kamaha — Shakha Bheda Vashat
h) Extensions = Anantha, infinite
i) Aparaha — No end

e 15t Prayer - For Myself

e 2" Prayer - For Children

e 31 Prayer - For Grand Children

- Endless

[1I) At 100 Years

 Someone's else's problem will come, no Naishkarmya Siddhi.



Revision : Chapter 2 - Verse 41 :
1) Jnana Yoga = Sankhya Yoga - Verse 12 to 30
II) Verse 40 to 47 — Glorification of Karma Yoga

* Karma Yoga Stuti.

1)

Karma Yoga — 2 Types

Given to Materialistic Person Given to Spiritual Seeker
| |

- Dharma, Artha, Kama - Interested in Moksha Purushartha
- Reduce Stress - Atma Jnanam
- Don’t want Moksha, Vairagyam - Have understood Limitation of

(Detachment) Material Achievement
- How to Achieve excellence in Art, Aim :

Music, Business, Sports - Not profit, Success rate in worldly
- Sakama Pradhana Karma Yoga Pursuits

- Mumukshu Karma Yoga

IV) Mumushu has only one Desire in life = Moksha

a) Karma Yoga not better Success rate, Excellence in Material Goal, not for Increase in Wealth

b) Karma Yoga for improving Sadhana Chatushtaya Sampatti.
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Success of Karma Yoga

!

Measured in terms of Vairagyam

Measured in terms of Shama, Dama,
Uparama, Titiksha

Measured in terms of Sravana,
Manana, Nididhyasanam

V) Karma Yoga for 2 Types of Seekers is totally different.
a) Moolam Class :
e Stress on Materialistic Karma Yoga
* Majority interested in better Performance in life
b) Chapter 3 - Verse 4 to 5 Stressed
c) When you come to Bashyam Study, Seeker interested in Spiritual Success, not professional
Success.
d) Karma Yoga meant for Detachment from the world.

* Jnana Yoga meant for coming back to your own Permanent house from which there is
no return. 1309



V1)

Shloka - 41

Vyavasayatmika Buddhi

- Clear understanding of Spiritual
Seeker is only one

- Clear Desire only one

- Vyavasayatmika Ichha

- Deep Desire only one

Vi)

Moksha = Single most Desire

- Ekehe Kurunandana

Shifting Desires of Materialistic people

Many, endless

a) 2" Line :

Avyavasayinam Buddhinam

|

Misconceptions of Materialistic People

Bahu Shakha

v

Endless, Many, Varied Materialistic
Desires

|

Cause of Samsara
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b) Any desire other than Moksha is a Cause of Samsara.

c) Master Desires - Master Life

d) Yaha Punaha Itaraha Buddhayaha :
 The other understanding of Materialistic people = Desires.
e) Non-moksha desires of Materialistic People.
f) Ananthaha Bavanti :
* Materialistic Desires are endless
g) Spiritual Desire ends in Moksha Prapti.
h) All other desires are causes of Samsara.
VIIl) Because of endless, Extent, Expanse, of Materialistic Desires, Samsara becomes endless,
Aparaha, Shoreless, eternal, all pervading, Anuparataha without a Temporary respite.
a) What descriptions we give for Brahman we can give to Samsara also
b) Continuous without break is Samsara
c) Endless, Goes from Janma to Janma
d) Vistirinaha — Vast in Different fields.

e) Materialistic Desires = Cause of Samsara

f) Anvaya — Vyatireka :
* More Materialistic Desires

e  More is Samsara.




g) Lesser — Materialistic Desires

Lesser is Samsara

h) Uparatu Su Anantha Bheda Buddhishu :
When Misconceptions and Materialistic Desires come Down (Uparata become lesser)
* Misconception = Desires.

IX) How Desires come Down?

a) Because of the Discriminative understanding born out of Veda Pramana

b) Nitya — Anitya Vastu Vivekaha

c)
Moksha Alone
Is Nityam
Worth Desiring
d)
All other desires
Not worth Desiring
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When Viveka goes up

Desires come Down Attachment comes Down

f) Samsara also becomes weaker

X) Karma Yoga is meant for increasing the Vairagyam for a Mumukshu.

320) Bashyam : Chapter 2 - Verse No. 41 Continues

WeA f& o ¥ g, U SToAe- W] WISt g AT
geael: 1l ¥e

T FEAl TEYE ST VIRET qrai A SgyEn sgwer 3h uad | e

bhedena hi anantah ca buddhayah, kesam? avyavasayinam pramanajanita- viveka-buddhi-
rahitanam iti arthah Il 2-41l

ta buddhayo bahusakha bahvvayah sakha yasam ta bahusakha, bahubhéda iti état | prati-sakha-

I) Those Materialistic Visions, Desires (Buddhi here) are Bahu Shakha — Multibranched.
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Branches of Desires

Dharma

Artha

Kama

) a)

Bahu Bheda

Many Varieties of Desires

b) Materialistic Desires without Dharma, Artha (Possession for Security), many Secondary,

Tertiary Branches.

c) Because of Varieties of Sub-branches, Desires are endless.

d) This is for Avyavasayinam

 Those who do not have Clear Knowledge.

e) Pramana Janitha Viveka Buddhi = Vyavasaya

f) Clear Understanding born out of Veda Pramana

g) Those who do not have Clear knowledge are called Avyavasayinam

Rahitanam

Endless Materialistic Desires
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h) They will not use Veda for Moksha but for Furthering Samsara.

i)

2 Samsaris

Materialistic

Religious Samsaris

IV) Endless Desires are for Unenlightened, Materialistic people.

V) Anvaya :

 Eha Kurunandana, lha Vyavasayatmika Buddhihi Eka Bavati.

e Avyavasayinam Buddaya hi Bahu Shakaha Anantaha Cha Bavanti.

 Buddhi = Desire here.

VI) Essence

* Desire of Spiritual Seeker is only one, Desires of Materialistic people are endless.

VIl) 2 Ideas Commented from Verse 42 to 47

Ichhas

|
Moksha

|
Shreyaha

Preya Ichha
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