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CHAPTER 6 —SECTION 1
INTRODUCTION




INTRODUCTION

a) Started Chandogyo Upanishad after Aitareya Upanishad
b)

Upanishad

Chapter1to 5 Chapter 6, 7, 8

- Upasana - Will do Bashyam
- Sama Veda

1) Bashyam : Chapter 6 - Section 1 - Introduction
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a) Connects Chapter 6 to Chapter 1to 5
» Adhyaya = 6% Chapter

Verse 1:

| TSOIsET: || || sastho'dhyayah ||

RAAHACIRUT W o § AT dd%al a9 || svetaketurharuneya asa tam ha pitovaca svetaketo vasa
eSS 7 9 WFRACh s brahmacaryam na vai somyasmatkulino'naniicya
TEASTHRT Hadiid || €.2.¢ | brahmabandhuriva bhavatiti || 6.1.1 ||

Aruni had a son named Svetaketu. Once Aruni told him: ‘Svetaketu, you should now live as a
brahmacarin. No one in our family has not studied the scriptures and has not been a good
brahmin’. [6-1 - 1]

b) Chandogyo Vidya : Chapter3-14-1:
e ‘Sarvam Khalu Idam Brahma’
e Entire universe = Brahman.

c) Tat Jalan = Title of Brahma

Tat Jam Lam Cha

Born out of that

* Everything Jayate Asmat iti Jam, is born out of that Brahman.

 Lam = Leeyate Asmin iti lam.




d) Tat Jam = Srishti Karanam
* Lam = Laya Karanam
* An - Aniti - Breathing, Surviving.
e) Pronouns : B
* Tasmat Jayate - Srishti Hetuhu
* Tasmin Liyate - Laya Hetuhu - Pronouns
* Tena Aniti - Sthithi Hetuhu

f) Whole world Breathes, Survives because of Brahman, indicates Sthithi Hetuhu

g) Brahman called Tat Jalan
 Brahman = Upadhana Karanam
= Srishti, Sthithi, Laya Karanam
h) Nimitta Karanam :
e Srishti Matra Karanam, intelligent cause
* Carpenter responsible for only Creation of Chair.

* After Creation, Does not Maintain.



2 Karanams

Srishti

Srishti - Sthithi - Laya Karanam

- Carpenter

- Nimitta Karanam

- Intelligent Cause

- Wood
- Material Cause

j) Brahman = Tat Jalam

= Upadana Karanam

k) Corollary :

- Upadana Karanam

 Upadana Karanam alone appears as the Karyam.

* Hence world = Brahman

Upadana Karanam Appears as
- Gold - Ornament
- Wood - Furniture
- Brahman - Universe

* Therefore, Sarvam Khalu Idam Brahma.




Tad Jalanatvat Conclude

- Reason - Universe = Brahman
- Brahman Sarvam Bavati

Il) Shankara Connects :
* How does Universe Originate from Brahman?

I1l) Answered in 6" Chapter :

Hea AFAGHT ATHIGHAAG A=A | sadeva somyedamagra asidekamevadvitiyam |
?-I'Gﬁ'FF HTgAGAGHAT 3r|$ﬁa—chﬁa1qﬁ?ﬁzr taddhaika ahurasadevedamagra asidekamevadvitiyam
dHHAICHd: dooiad Il &.2.¢ |l tﬂsmﬁdﬂ.ﬁﬂtﬂh Sﬂiiﬁvﬂtﬂ | | 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

IV) Brahman = Cause of Universe in Chapter 6
= Explanation of Tat Jalan of Chapter 6

* Therefore, there is Connection.

V) From Brahman :
Universe is born, Exists, Resolves

|
Know that Consciousness, existence Principle and
be free (Attain Moksha)




VI) Anudi - Anu - Dhata :

Pra and An

Root

Pran iti = Verb form of Prana

Tishtati

VIl) Connection No. 1 - Chapter 3 and 6
 Connection No. 2 - Chapter 5and 6
VIIl) Chapter 5 :
* Virat Upasana / Vaishvanara Vidya.
At end of Chapter5:
e Virat Upasaka is Very Great
* Upasaka identifies with Totality, Virat, Samashti Sthula Shariram Plus Chidabhasa.
* Because of Constant Virat Upasana, he identifies with Totality.

 When Virat Upasaka takes food, he invokes Virat, Vaishvanara.
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IX) Gita - Chapter 15 :

T8 EES Iy T aham vaisvanaro bhutva

oTioT=i SEATSE: | praninam déham asritah |
HIUMMHTAHHTEH<h:: pranapanasamayuktah

=TS ?@%’dﬂ\ llow_9¢ ||| Pacimyannam caturvidhar |115-14 ||

Having become (the fire) Vaisvanara, | abide in the body of beings and associated with prana
and Apana, digest the fourfold food. [Chapter 15 - Verse 14]

* Invokes Prana

* Food intake = Prana Agnihotram

* Prana = Vaishvanara Agni
X) Fire = Vaishvanara Agni inside the Stomach

e Oblation = All food taken

* Food consumption = Prana Agnihotram

* Nitya Karma Yogi

* Food Consumed by him blesses the whole world.
Xl) Lord Krishna comes to rescue of Kunti

e Takes bit of food and all fulfilled, Symbolic.




XIl) Here Symbolically, When Vaishvanara is Truptaha, Sarvaha Lokaha Trupto Bavati

XIll) Chandogyo Upanishad :

¥ T GATAGAITer Sgifd IAFTRANET HEATA
FAEARIEFACEI. | 9.38.¢ |

sa ya idamavidvagnihotram juhoti yathangaranapohya bhasmani
juhuyattadrktatsyat | | 5.24.1 ||

If a person performs the Agnihotra sacrifice without knowing anything about the Vaisvanara
Self, it will be like offering oblations into ashes instead of the fire. [5 - 24 - 1]

¥Y 7 vaed fagamfeagr Jeifa avr a4y
Ay FIY Y AT § A 0 992

atha ya etadevam vidvanagnihotram juhoti tasya sarvesu
lokesu sarvesu bhiitesu sarvesvatmasu hutam bhavati || 5.24.2 ||

But he who performs the Agnihotra sacrifice with full knowledge of the Vaisvanara Self is
deemed to have offered oblations to all the worlds, to all beings, and to all selves. [5 - 24 - 2]

RELIINCEEE B G RGC
o Toded T T fagamsage seia I 9.6.3 |

tadyathesikatilamagnau protam praduyetaivamhasya sarve
papmanah pradyante ya etadevam vidvanagnihotram juhoti || 5,243 ||

Just as the cotton fibres of the isika grass are totally consumed when thrown into the fire,
similarly all sins are consumed of one who performs the Agnihotra sacrifice with the

knowledge of the Vaisvanara Self. [5 - 24 - 3]

d¥AG TdAGIAGAT IUsSTaRI=asc
Ffefa dew el=: I $.°%.¥ |

tasmadu haivamvidyadyapi candalayocchistam
prayacchedatmani haivasya tadvaisvanare hutam
syaditi tadesa slokah || 5.24.4 | |




Therefore, even if a person who knows the Vaisvanara Atman gives the remnants of his food
after eating to a person who has no caste, that will be like his oblation offered to his own
Vaisvanara Self. Here is a verse on the subject: [5 - 24 - 4]

I9% ﬂIﬁJ?IT |Tell AT qﬂqm?r yatheha ksudhita bala mataram paryupasata
Tq Haror Hﬁﬁﬁﬂ%’ﬁﬂ%ﬁ evam sarvani bhutanyagnihotramupasata
SFﬂﬁTrIB’Iﬂ':IWT-r sfad 1 9.w.9 1 | ityagnihotramupasata iti || 5.24.5 | |
1G] aﬂﬁar: us: || | | iti caturvimsah khandah | |

I ST g=EaAsear: ol || iti paficamo'dhyayah | |

Just as here in this world, when children are hungry they go to their mother and beg for food,
in the same way, all living beings beg that the Agnihotra sacrifice may be performed without
any delay. [5 - 24 - 5]

* Prana Agnihotram of Vaishvanara Upasaka.
* When heis filled, he fulfills entire Universe, just Glorification.
XIV) Thereafter in Chapter 5, one Vaishvanara Upasaka, consumes food in Prana Agnihotra
Ritual, jagatu Triptum Bavati.
e Allliving beings feel Triptaha.
XV) Feeding a Vaishvanara Upasaka is like Annadanam to whole Universe

* Get more Punyam than giving Annam to a local Man.




XVI) This was mentioned in Chapter 5

e This is Possible only if Vaishvanara Atma is Ekaha Atma
XVII) There is no Plurality of Atma

* There is only one Atma behind all the Bodies.

This Phenomenon :

Trupti of Whole word

Because of Trupti of one Upasaka

Is Possible only when Atmanaha Ekatve Sati

Only when Atma is behind all Human beings

XVIII) Vishnu Sahasranamam Stotram :

Qﬁﬁ ﬁ'ﬂ{[z Ilﬁi‘fiﬁ qqnmmﬁw: | Eko Vishnur Mahat Bhitam Prithag Bhiitanyanekashah |
AT STo YATHT Yo fIYIYIET: 1120 11 || Tin Lokén Vyapya Bhitatma Bhunkte Visvabhugavyayah 1201l

Vishnu is many, But He is one, And he divides himself, And exists in all beings, That is in three
worlds, And rules all of them, Without death and decay. [Verse 20]

* One Vishnu as Vaishvanara is consuming food through all the Bodies of the world.
14




XIX) What type of Atma?

e Sarvabutastasya = Which is present in all bhutas - Sharirams

* Ekatve Sati Atmanaha Sarva Butastasya Upapaddate

* |If Atmas are different, one Atma eating will not give Trupti to all Atmas.
XX) Katham cha Ekatvam?

* How do you arrive at conclusion that Atma is only one.
Our experience :

* Many Jivas exist

e How do you conclude Atma Ekaha?

 Answer : Chapter 6

 Through - Tat Tvam Asi - Atma Ekatvam will be established

* To explain 3" Chapter and 5t Chapter mantras 6t Chapter is introduced.
XXl) a) Sat Vidya - Chapter 6 - Why Janmas
b) 9 Times - Tat Tvam Asi

* Shad lingas for Tatparya Nirnaya are explicitly present.
c) Vedanta Sara :

* Upakramo, Upasamharo, Abhyasa, Purvata.

e Phalam, Artha Vada Lingam Tatparya Lingaye.



d) 6 Clues are there to arrive at Central teaching of Vedanta
 All 6 Clues in Chapter 6

e) In Brahma Sutra :

ad 9R-aq1d_ | Tattu Samanvayat |

But that Brahman (is known from the Upanisads), (It) being the object of their fullest
import. [| = —4]

* Vedanta is talking of Jivatma - Paramatma Aikyam only.

f) Because of Samanvaya, Shad Lingaihi Tatparya Nishchaya

g)
Vyasa Shankara
Mentions Samanvaya Says Shad Lingas are found in Tat
Tvam Asi
h) 2" Significance :

e Shad Lingas are explicitly, Clearly, Available in Chapter 6

Our Homework :
* We should find what Lingas are there in Mundak, Kena, Katho, Kaivalyo, Gita.
* Bottom line Jiva = Paramatma

= Self, Brahman



Chapter 6

Well known for

Mahavakyam Shad Linga Tatparya Nirnaya
j) Why called Sat Vidya?
Chapter 6 Chapter 7 Chapter 8
Sat Ananda Chitu

k) This is Brief introduction for Chapter 6
I) Chapter 6 - 1 - 1 (Total 15 Sections) :

e Each Khanda - Section

* Adhyaya - Khanda — Mantra.
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CHAPTER 6 —SECTION 1
VERSE1TO 7

TOPIC 2 TO 23
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2) Chapter 6 - Section 1 - Verse No. 1:

I TSols&ar: |
RATFJCIPUIT AT d § MdarT Jqaddl ad
gEA9d 7 9 AFEARACh sl =g

SEHAG-URT ATdifd Il &€.2.2 |

| | sastho'dhyayah ||
svetaketurharuneya asa tam ha pitovaca svetaketo vasa

brahmacaryam na vai somyasmatkulino'nanucya
brahmabandhuriva bhavatiti | | 6.1.1 | |

Aruni had a son named Svetaketu. Once Aruni told him: ‘Svetaketu, you should now
live as a brahmacarin. No one in our family has not studied the scriptures and has not

been a good brahmin’. [6-1 - 1]
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I) Story - Introduces :

Il) Episode :

Shvetaketu

Uddalaka / Aruni

- Student
- 12 Years young Boy

- Father
- GQuru

Aruni

|

Father in Nachiketa

2 Brillant Children.

Arunaha is

Arunis Father

Arunaha (Grandfather)

Aruni (Father)

Svetaketu

Nachiketa

Aruneha (Grandson)

20



111) Brahmin boy should get Upanayanam in the 8t Year from Garbhavasa
» 7% Year Poonal should be put.
IV) You have not gone to Gurukulam
* Have to become resident Brahmachari in Gurukulam under a well Informed Guru.
V) Brahmacharyam = Life of a resident student
 Reason : Otherwise, reputation of our family will come down.
V1) Brahmana status only if you study Veda
e Gayathri, Rudram, Chamakam, Purusha Suktam Study at least.
* Dvija - 2"d Birth.
VIl) No one in our Kulam has omitted Veda Adhyayanam.
VIII) Will be called Brahma Banduhu - Has Brahmana relatives because he is born to a
Brahmana.
e Other relatives are brahmanas Derogatory name

* Noonein our Kulam has been Brahmana Banduhu, Don't tarnish image of our family.

1X)

Kumara Svetaketu

- Less than 10 Years - 12 Years
- Nachiketa




3) Bashyam : Chapter 6 - Section 1 - Verse No. 1 Starts

frarrentaet faarar: wiftgea- weyi=raf |

vAARGRIT ATHAT FATre: SEURISHUTR Ui 3T T4 |

@ O gretor: fyar Qe faemies vam- WAt

o TYIAT—R YAdehalsTey 6 o At Tl o Tal-

Y| 7 AT 9GW- T § WA

TIERE Weardifel FTRIU, seeqarestie 7 @ FTIvE Sha il g
T yardrsTHEd fUg: | 3 e quraregE et |

1) Story of father and son, Arthavada, not part of teaching
* Teaching = Highest, Essential teaching, Sara
= Raja vidya Raja Guhyam
II) Father gives best teaching to son
* Hence knowledge is the best.
l1l) Svetaketu - Just a name
* Sveta = White
* Hetu =Flag

* Rudi Artha, Primary meaning, just a name.
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IV) Story happened long before :
a) Grandson of Aruna, son of Aruni

* Father found son ready to get out.
b) Vidya Bajanam for Vedic :

* Patram Wisdom, Receptacle.

 Upanayanam - Normal at age 7, Now 12 Year Old, 5 Years gone.

c) Choose Guru Suitable to you befitting our Family
* Go to Specific - Rig, Yajus, Guru.
d)

Bramana

Vaishya / Kshatriya

Had Right to teach

Had Right to learn

e 3 Varnas have right to learn.

* Only one varna had Right to teach

* Teaching should be Bramanas livelihood.
e) Now only 1% = Bramana, all Brahma Bandhu
f) Reside, not Day Scholar, learn to be Independent

g) Without learning Veda, will be Brahma Bandhu

h) Brahma Bandhu = My relatives are Vedic Scholars, not me.




V) Shankaras inference from Mantra :

a) Aruni is Vedanta Scholar

b) Why Aruni asks Svetaketu to a Guru?

He can teach Veda, learning from father is Superior than any Guru.

Niyama Adhyayanam (Ohmkarananda)

c) Reason:

Aruni might have been gone to some Yaga, Hence not Available.

d) Aruni = Gunavan, Qualified to Teach Son.

Veda Purva

Chapter 6

Earns from other guru

From Father

Upanayanam

Sacred thread, Symbolic

f) Tvam eva Matacha Pitha Naiva :

Upanayati, Taking son to Gurukulam

Guru is mother to father for Disciple.

24



4) Chapter 6 - Section 1 - Verse No. 2 :

¥ § caGay 39T IJiauiaay: qadgeeicd
HEHAT HARTHAE T TI d fAaar || 6.8.2 |

sa ha dvadasavarsa upetya caturvimsativarsah sarvanvedanadhitya
mahamana aniicanamani stabdha eyaya tamha pitovaca || 6.1.2 ||

Svetaketu went to his teacher’s house at the age of twelve. After studying all the
Vedas, he returned home when he was twenty-four, having become very serious and
vain, and thinking himself to be a great scholar. [Noticing this,] his father said to him:
‘O Svetaketu, you have now become very serious and vain, and you think you are a
great scholar. But did you ask your teacher for that teaching [about Brahman].
[6-1-2]
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Gist :

1) When Svetaketu went to Gurukulam, he was 12 Years old

I1) Studied 12 Years - Sama Veda
* Very tough, Musical, Several Svarams, learnt all 4 Vedas, Veda Angas in 12 Years.
* Finished Post graduation.

IIl) Returns at age 24, with arrogance, Chaturveda Adhyayi - Big title.

IV) Father wants to puncture his ego.

5) Bashyam : Chapter 6 - Section 1 - Verse No. 2 Starts

T e 1eh: VARG glovra: S ey -
fyriast aa, araedat e gaaemea gy =
TIEAT TRTIAT TETiT W ST -
YW T T WSS HETRAT H e -
T T Sagiat T: BISTEREET e sy
WHE T TR




1) Son was obedient, went to Acharya
I1) Until 24 years, studied 4 Vedas
I1l) Adhyayanam - Chanting
* Veda Purva Bhaga Bashyam.
IV) Had arrogant mind - Maha Manaha
Revision 2 : Topic 1 : Bashyam Mantra 2 :
1) Upanishad starts with story
* Guru - Father - Uddalaka - Son Svetaketu, goes to Gurukula.
II) Don't be Brahma Bandhu, claiming | am related to Brahmins.
lIl) Grandfather - Scholar, Upasaka and Father
 |don't know anything.
IV) Stothram :
* Dung of an elephant can't be equal to elephant
* You are dung, come of elephant
* | am product of Ganapathi, but no utility.
V) From 12 Years to 24 Years, Son learnt 4 Vedas, and their meanings
e Sayanscharya Bashyam in their time
* Now | am a scholar - Maha Manaha, had Gambiram

* Fattened, stout intellect.



V1) Looks at himself above others, not equal to others.
* Head and Shoulders above, had Superiority complex = Arrogant, Maha Manaha
VIl) Anuchanam:
* Recitation of Veda, Completely, byheart, without Paper.
* Anuvacha - Dhatu
* Many in India Even now can chant without a Book
* Publishes himself as Veda Adyayi.
VIIl) Stabdha :
e Apranatasva Svabhava, Does not do Namaskara to Anyone.
* Do Several Namaskaras per day.
* Non-bending
* Father Unhappy.
6) Bashyam : Chapter 6 - Section 1 - Verse No. 2 Continues

aaaYd FTEAIST{R - Yiter Teel qrf= g ggT
fudrarer wagwiaar- faedan)
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1) Father:
* True knowledge and Arrogance should never go together.
* True knowledge makes a Person Humble, Natural.

* AlpaJnanam makes a Person Arrogant.

1) Gita :
T%E]T]%qqam—-;[ vidyavinayasampanné
a@'lf[ I Eﬁv—dﬁ | brahmané gavi hastini |
7{!]%[ %a 95|'l:|'|—2|; S| suni caiva svapake ca
qiuedr: J\qj:[ajﬁ:[; | u-92<|| | panditah samadarsinah || 5-18 ||

Sages look with an equal eye upon a brahmana endowed with learning and humility, on a cow,
on an elephant, and even on a dog and an outcaste. [Chapter 5 — Verse 18]

a)

Brahmana has

Wealth of knowledge Wealth of Humility

b) Knowledge - Arrogance is incongruous Combination

* Non-alignment of knowledge and Arrogance.




Ill) Bartru Hari - Neeti Shatkam :
* Kinchignya - Arrogant like elephant in rut.
 Mind Arrogant with few Gita Verses.

* When | met real Scholars, like fever after Paracetamol - Goes away, Arrogance went
away.

* Understood, | don’t know anything really.

*  More | know, more | know, | don’t know much.
IV) With an injecting some Values, Sat Purushanam Dharmaha, Deivi Sampat.
V) Gita - Chapter 13 :

3mﬁa-qafb:[aq\ amanitvam adambhitvam
3:[%-{:" g_."f,\.d“\;iq;_l\ | ahimsa ksantirarjavam |
awg;ﬁq'[g:i Qﬁ'-q acaryopasanam saucam

= _C [l o o - « o
EIIATAEAEHE: 1| 23-< || || sthairyam atmavinigrahah || 13-8 | |

Humility, unpretentiousness, Non-injury, forgiveness, uprightness, service to the teacher,
purity, steadfastness self-control...[Chapter 13 - Verse 8]
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7) Bashyam : Chapter 6 - Section 1 - Verse No. 2 Continues

dadhal af-=ad WETHAT ST W
SHEASTIYTa: WTH IUTeATaTq ? Jamy aureyHIeyaa
TATRYT: FEATRATATANCYRTI N, 4 ar Ut
FWENTevad | SMYTEHUTE: Ygareraray 112 ||

1) In this Manner, in your body language, you are proud of yourself as reciter of Veda
I1) To feel arrogant, what have you got extraordinary thing from your Guru? (Upadhyaya).
I1l) Do you have 2 horns to claim you are different from all others.
IV) Did you get Para Vidya, Raja Vidya, Brahma Vidya to be so proud?
* That is extraordinary thing, can claim some
V) Api in the beginning means a Question.
V1) a) Adhishyate iti Adeshaha (Karma Vyutpatti)
b) Adhishyate Anena iti Adesha (Karana Vyutpatti)
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Adhesha Derivative

Object

Instrument

- Karma
- Object of teaching

d)

Karana

That teaching through which you
will know Brahman

Brahman Teaching

Adhesha

Did you Receive

Brahman from Guru

e) Both equal - In Vedanta, once you receive Brahman teaching, you receive Brahman also.

Brahman Teaching from Guru

32




) Car

Teaching

Don’t Receive Car

Brahman Jnanam

Is Claiming | am Brahman

VIl) Why can’t he use Brahman itself and use Adeshaha?

 Brahman = Teaching
= Known only when it is Taught by someone

* By Reading, meditating can’t get Brahman.

VIIl) a) Teacher of Vedanta - Not perception, Spiritual guide

b) Not Disciple but my Student
e Consistent teaching involved

c) Class not Discourse

e Teacher, Student, attends my Class = Vedanta, Spiritual education Program like Apara
Vidya. 33



d) Not touching head, Raising Kundalini, Mysticism.
* | teach, Study, understand Mahavakyam, Aparoksha Jnanam.
e) Vedanta not mystic level
* Brought Down to Earth Level.
f) Adesha = Consistent Teaching
e Sishya Approaches Guru
* Taught many Mantras Significant word
* Karma Vyutpatti here
* Brahman can be learnt and got only by Upadesha.
g) Brahmo Upadesham - On Right ear, Whispering a Mantra
h) Gamyam :
e Brahman is knowable, Jneyam.
i) Brahman is called Aupanishadam this is first Derivative
IX) 2" Derivative :
* Yena Va - Karana Vyutpatti.
e That Shastric teaching which Consists of words, by which Brahman is Revealed.
* That teaching did you receive?
e Adishyate iti Adeshaha.



X) Tam Tamkashaya - Did you ask for that

Xl) Another Message :
* Brahma Vidya should not be taught Voluntarily to Someone.
* Becausel love to teach
e Student should formally come to learn.

Xll) Gita - Chapter 2 :

EI'TI'&UEIE?N\TQEW: karpanyadosopahatasvabhavah

Li-crcg||'4\-| i ua."iHu.L(-é-ad“ | prcchami tvam dharmasammiidhacetah |
q@q: SI=eTd qj\g < yacchreyah syanniscitam brihi tanme
1(%[@11%56 2 AT i I9HAH 1l -9l || Sisyaste'ham sadhi mam tvam prapannam | [2- 7| |

My heart is overpowered by the taint of pity; my mind is confused as to duty. | ask Thee. Tell
me decisively what is good for me. | am Thy disciple. Instruct me, | have taken refuge in Thee.
[Chapter 2 — Verse 7]

* | want to learn Vedanta, be your Disciple.
* Areyou ready, willing to teach me, Upanayanam is required
e Otherwise Guru will not teach

XIII) What is Unigueness of this Teaching?




8) Introduction to Chapter 6 - Section 1 — Verse No. 3 :

9) Chapter 6 - Section 1 - Verse No. 3 :

svetaketo yannu somyedam mahamana anucanamani
stabdho’syuta tamadesamapraksyah yenasrutam srutam
bhavatyamatam matamavijiatam vijnatamiti katham nu
bhagavah sa adeso bhavatiti || 6.1.3 | |

that teaching by which what is never heard becomes heard, what is never thought of
becomes thought of, what is never known becomes known?’ [Svetaketu asked,] ‘Sir,
what is that teaching?’. [6 - 1 - 3] 36




|) Father wants to puncture son's ego
e Asked him what he doesn't know
* Everybody thinks that they are omniscient.

II) Do you know Jagat Karanam Brahman, by knowing which you will know everything in
Creation?

l1Il) Mundak Upanishad :

FIEE] g GRY Kl 3] b‘[;el. ' RCIDE STH: T | Saunako ha vai mahasalo-ngirasam vidhivad-upasannah papraccha |

dqlr@-l 9 HA 01‘\ | Tc] 3 |E1 H ci m c; Ta Sl SRE dr\lm |3l Kasmin nu bhagavo vijnate sarvam-idam vijnatam bhavatiti Il 3 II

The great householder Saunaka duly approaching Angira in the prescribed manner asked.
“What is That, my Lord, having known which all these become Known?” [I = —1ll]

10) Bashyam : Chapter 6 - Section 1 - Verse No. 3 Starts

ARV JANYATE - et Waewel Hawatipe
dferd waatawT famma- afafyd fifye wadifa
watfy agrdica vd wr- gEmirmarEgard U
Wald ArEgeTaTd T AT caTSAT TR Tal SaTar |




1) That Brahman he Qualifies and glorifies
I1) What is intention of Guru?
e Ultimate Karanam = Ekam

* Entire Creation = Karyam

1)

Karyam Karanam
- Aneka - Eka
- Asara - Sara
- Anitya - Nitya
- Asatyam - Satyam

IV) Karyams = Many, by knowing one Karyam, can’t know the 2" Karyam.
*  When you know Karanam it is Equal to Sarva Karana Vigyanam.
V)

Therefore Karana Vidya = Para Karya Vidya = Apara Vidya
Vidya

Brahma Jnanam is Unique

VI) By listening to Brahman, Ashrutam Api Srutam Bavati
e All Karyams which you have never heard is as good as Heard

e Everything unheard is Heard.



Vi)

Amatam Amatam Bavati

- Atarquitam - Tarquitam
- Unthought will be thought of

Vi)

Avigyatham Vigyatham Bavati

Unnishchitam Nishchitam

IX) What is unascertained until now, all of them will be Ascertained, once you get Knowledge

of Brahman.

X)

With Brahma Jnanam Everything is

Heard Thought Ascertained

e This is the Question.

XI) What is the Lesson of this Dialogue?
* |mportant Message

a) Leant 4 Veda, Veda Angas

* Have you asked for this knowledge.
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b) All other knowledge will not give Sense of Fulfillment

c) You will feel Smaller, and Smaller more you Study, more you know, How much you don’t
know.

d) Every other Knowledge, makes me feel intellectually Small

e) | will have Huge wealth but Still feel Discontented.

f) Intellectual Discontentment will never go.

g)
4 Discontentment's = Samsara
Physical Financial Emotional Intellectual
|
One Son Does not Talk
to me
h)

Apoornatvam

Kartu Rupena Boktru Rupena Jnatru Rupena




i) All Different types of Samsara

* Need not be Emotionally Disturbed, to be a Samsari.

* Intellectually incompleteness is also a form of Samsara only.
j) All Scientists are Struggling from intellectual Samsara.

* No Answer to my Research, intellectual Discontentment can go only by one
knowledge.

k) Brahma Jnanam alone can Remove intellectual Discontentment
1) If Vedanta Student has Emotional, intellectual Discontentment, it means he has not
understood Vedanta.
XIl) Even after Studying all 4 Vedas, Knowing Vedanga, Upavedanga.
* Vichara Sagara - All 18 Vidya Sthanas
* Intellectually Discontent only as long as you don’t know Atma or Brahman.
XIII) I am not Apoorna Karta, not Apoorna Bokta, not Apoorna Jnanata
* | am Kartru, Boktru, Jnatru, Ahamkara Vilakshana Sakshi Chaitanyam Asmi.
XIV) Explicitly revealed in Chapter 7 of Chandogyo Upanishad
a) Narada - Student Sanatkumara - Guru
b) Soham Bhagava Shochami, | am Miserable

c) Intellectually Miserable.



d) Akrutartha Eva Bavati
* Non-fulfillment intellectually is also Miserable Samsara until Jnanam takes Place.
e This is the Message of Upanishad

e) Without Brahma Jnanam, intellectual Curiosity will Never go.

f) Who am I?

What is the world? - 3 Question in Philosophy
Who is God?

11) Bashyam : Chapt;r 6 - Section 1 - Verse No. 3 Continues

AAAGGA S[ATE el - UG SAAAA AT
WEAIAE W=a: JBfd el [ T UahN0T § WIa:
| SMSIM Wit N3 1

I) Svetaketu :

* How can by one knowledge get other knowledge? Improbable
I1) Anubhuti Prakasha - Chandogyo Upanishad by Vidyaranya

* When you study Rig-veda, you only know Rig-veda

* Knowing one, Another not known.

* Here how Everything is known extra ordinary Statement, Adbutam Srutva. 42



lll) Apradiddham :

* Saying something not normally heard of.

* Anya Vigyanena - Anyat Vigyanam Bavati.

* By knowing something, something else is known.

* How is this possible?
IV) Such a knowledge is impossible.

* How can such a teaching exist?
V) Father gives Law :

* Eka Karana Vigyanena, Anya Karya Vigyanam Bavati.

VI
) 3 Examples
Clay Gold Iron
Pot Ornaments Products
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12) Introduction to Chapter 6 - Section 1 - Verse No. 4 :

JAT W ARIN Wald TRU—

13) Chapter 6 - Section 1 - Verse No. 4 :

YT AP ATCHUST A9 H=Ad
HARTPAT AT+ 1l &.2.¢ |

yatha somyaikena mrtpindena sarvam mrnmayam
vijiatam syadvacarambhanam vikaro namadheyam
mrttiketyeva satyam || 6.1.4 | |

O Somya, it is like this: By knowing a single lump of earth you know all objects
made of earth. All changes are mere words, in name only. But earth is the reality.
[6-1-4]
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1) Know one clay, Know all earthenware's.

Reason :
e All earthenware's not separate things deserving to be known or unknown.
e All earthenware's are mere words we use.

* Bangle, Chain, Ring = Gold

)

All Karyams Karanam

Words Essence

l1l) Any product exists only verbally depending on existence in the tongue only.
* Vacharambanam
* Pot, Chair - Word in your tongue.
IV) You are sitting on the wood only.
* Wood is supporting
* Nothing called Chair



14) Bashyam : Chapter 6 - Section 1 - Verse No. 4 starts

T W ger ik TS gRuuee shiehd IR uT-Ha-
farrm  wawEa- fgwre e gigenend
[EEIGR2IGY

1) I shall tell you how such a teaching is possible.
Il) Example :
e By knowing a lump of clay.
» Karakam - Wide mounted vessel, bowl.
* Kumba = Pot
I1l) Everything else, products of clay.
15) Bashyam : Chapter 6 - Section 1 - Verse No. 4 continues...

+el geaus wrot fagrd wrdwaftgar s ?

A TA:; HROAHA- ATERTAT |

qarq- safsfagasTaw graa 3fd, Emd '@,
TU- ThRUTEHTE A QAT - hROTERR |




|) By knowing clay, one can know all earthernware.

Il) Reason :

One Karanam

v

Appears as all Karyam

Ill) Br. Sutra : Arambanadhikaranam (Sutra 14 to 20)

?—lmmmmwﬁ{m: 1114 |1 | | Tadananyatvamarambhanasabdadibhyah |1 14 ||

The non-difference of them (i.e. of cause and effect) results from such terms as ‘origin’ and
the like. [II-1—-14]

AT =g a=sel: 1l 15 Bhave chopalabdheh || 15 ||

And (because) only on the existence (of the cause) (the effect) is experienced. [ 2 —1 - 15]

THTATMATAITZT 116 11 Sattvacchavarasya |1 16 Il

And on account of the posterior (i.e., the effect which comes after the cause) existing (as the
cause before creation). [2 -1 - 16]

AT IASIMATT = A Asadvyapadesanneti chet na
STHT=a¥OT ST ouTa 1117 11| | dharmantarena vakyaseshat 1117 I




If it be said that on account of (the effect) be in described as that which is not, (the effect does) not
(exist before creation) , were ply ‘not so’, because the term ‘that which is not” denotes another
character is tic or attribute (as is seen from the latter part of the text. [2-1—-17 ]

@?:

T l~dili=dA 1118 I Yukteh sabdantaraccha 1118 Il

From reasoning and from another Sruti text (the same is clear. This relation between cause
and effect is established.) [2 —1 — 18]

gar==a |

Patavaccha

And like a piece of cloth.[ 2 -1 - 19]

AT =X 9ToTT= |

Yatha cha pranadi

And as in the case of the different Pranas or Vital airs [2 — 1 — 20]

Vacharambanam Vikara Nama Dheyam : Chandogyo Vakhyam

* What is relationship between Brahman and world, God and world ?

V)

Brahman and World

Not different also

Not identical also
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V)
Karanam and Karyam

Or they

- Binnat - Same - Different
- Abhinnatvat Nasti - Abinnatvatm Nasti - Binnatvam Nasti

e Can't say anything.
* Does not come under 3 categories.
V1) It comes under Anirvachaniya Sambandha, called Mithya.

VIl) Vivekachudamani :

AT AT H=RT AT sannapyasannapyubhayatmika no
AT RIS TR = TeHw =Rt A | bhinnapyabbinnapyubbayatmika no |
FATHTAAST ST TeH=RT =T sangapyananga hyubbayatmika no
HETZdTs f===T=%=d1 1 109 1 mabadbhuta nirvacaniyaripa || 109| |

It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both;
neither made up of parts nor Partless nor both. Most wonderful it is and beyond description in
words. [Verse 109]

49




VIIl) Between Karanam and Karyam, relationship is Anirvachaniyam.

IX)

Karyam is not

Identical

Different

From Karanam

If Karyam is a different substance, by knowing one, another can't be known.

Both different.

Karyam is not different from Karanam.

X) Toughest Topic :

What is status of the world?

12 schools study status.

Advaita Vedanta :

XI)

Status = Anirvachaniyam

Can’t say

It is non existent

It is existent

It is existent cum non-
existence




XIl) It is an experience, not non-existent, can't be intellectually categorizable.

XIll) World is not Pramana Siddham.
* It is Sakshi Basyam.

* Drishti Srishti Vada is based on this alone.

XIV) It is experienced.

Sakshi Basyam like

Dream Rope - Snake Shell - Silver

* Don't ask questions, can't say anything about the world.
Revision :
Bashyam : Chapter 6 - Section 1 - Mantra 4 : Topic 15
|) Chapter - Adhyaya
e Section - Khanda
« 6% Chapter - 1t Khanda commentary.
II) Svetaketu completed study of Veda and became arrogant.
Il) Father:

* Have you received knowledge of ultimate reality, knowing which entire creation is

known ?
51



V)

Svetaketu — Answer

Direct Answer

Indirect Answer

- ldidn’t ask

- Important skill

- Otherwise intellect cluttered
- Don’t give answer

- Hidden answer, masked

- Is such knowledge possible

- Indirect answer

- Is such knowledge possible

- Normally know only Rig Veda, not
other Veda

V) Father:

a) Such knowledge is possible, if seeker fulfills certain conditions.

b) When Karyams are many, by knowing one Karanam, all Karyams can be known.

c) Eka Karya Vigyanena Anya Karya Vigyanam Neiva Bavati.

)
d) If Karanam Ekam, Eka Karana Vigyanena, Aneka, infinite Karyams can be known.
)

e) Such a knowledge exists.
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V1)

3 Examples
Clay Gold Iron
Earthenware Ornaments Products

a) Eka Mrith Jnanena, Sarva Mrinmaya, Karya Vigyanam Syat.

By knowing Clay

v

Know its products, not Chair

Vikara

- Karyam
- Product

b)
* Products of Karanam known.
c)
|
- Change, Modification
VIl) Question:

* How by knowing one lump of clay, all products of clay are known.
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VIIl) No objection possible.

* Products don't exist separate from cause.

IX) By knowing one Karyam, another Karyam can't be known

* This is correct.

X) If one thing is Karanam, other one Karyam, then, knowing Karanam all Karyams can be
known.

XI)

Karanam World

- Existence, Consciousness - Exists, known
- Karanam pervades Karyam
- Depends on Karanam

XIl) When 2 things are existing separately, then knowing one, don't know other.

Karanam Karyam

Separate substance Separate substance

- Separately exist
- Knowing one, another can’t be known




XIll) Here Karanam not separate substance.
* Here, Karyam - Karanam - not 2 separate substances.
* Here Karanam, Karyam not different.
* Hypothetical situation is not there.

XIV) Another question assumed.

16) Bashyam : Chapter 6 - Section 1 - Verse No. 4 continues...

qTdal gfneda giaka g | awarka s

1) If Karanam and Karyam are one, Karyam products do not exist separate from Karanam.
I1) All ornaments, non-separate from Gold must be given only one name.

e “Gold” — must be name.



l1l) We are using Chain, Bangle, Ring.

 Many Namas, Rupas, functions are there.

* Ask for bangle, why other gives Ring.
IV) Many words, names, functions are there.

* How can there be only one Karanam and Karyams are non-different?
V) If Karyams are non-different, many names should not be there.
VI) Orientation of human mind :

* 10 Names - 10 Substances are there.

* Every Nama has Nami.

* Our misconception.
VII) Purva Pakshi:

e If Karanam, Karyam are one and same, why 2 words?

e This is gold, this is ring, bangle.

* Why 2 Namas if no 2 substances?
VIIl) Transaction in the world is there.

e This Karananm, this is Karyam.

* God is Karanam — World is Karyam.

* God and world are separate.



IX) When | experience the world | should say :
* | am experiencing God.
* Many devotees are waiting for God Darshanam.
* Dhruvam, Prahada did Tapas.
* | will do Tapas, we treat God, world differently.
* How both one and same?
X) People are waiting for Darshanam.
* They are assuming - Ishvara is different than the world.

* Lot of education required is to understand the fact that when | am experiencing the
world, | am experiencing God only.

* | don't know that, that is why teaching is required.
XI) Srunu, may you listen carefully
XIl) Vacharambanam, Vag - Arambanam, Vag Alambanam, Iti Etatu Vikaro Nama Dheyam.

XIll) Vikara = Any Product, including the Product called the world - Jagat, Jiva, Ishvara =
Brahman.

* |tis not asubstance at all.
XIV) What is the world?
e Any product?

* Itis Nama Dheyam.



e Itisaword.

* Space is a word, there is no substance called space.

* Airis a word, no substance called Air.

* |f you think, there is a substance called Space, Air, it is a misconception.

XV) Example :
* There is a substance called Bangle.

* No substance called bangle, all are Gold.

XVI) No world, Atma alone is.
* World is not a substance, it is a word, Nama Dheyam.

Xvii) Wor(l)d = Word

Wrongly added

Ajnena Superimposition

 L=Adhyasa
* Wisdom =L = Adhyasa Nivrutti

* Profound statement.



XVII) If World is a word, where does it exist?
* Aslong as you use the word world, you assume that the world is existing outside you.
* Once you understand, world is a word, it is not existing in you.
* Understand word and world exist in your tongue.
XIX) What is the world according to Vedanta?
* World is not a substance.
e |tisaword, itis existing in the tongue and produced by the tongue.
XX) You create a word and get trapped in that word.
* Getting trapped by talking is Samsara.
* What is Moksha?

Mounam

No Talk Talk

| |
Safe Caught in World and Word

XXI) When you talk, you are creating words and you think there are objects existing outside
you, corresponding to the word.

Artha Adhyasa

Jnana Adhyasa

Words

Thought
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XXI1) Vach Arambanam, Vag Arambanam, Vag Alambanam :

* Name created by the Organ of speech.

Word

Created by the Tongue Resting upon the Tongue

XXI11) What is the word depending on the Tongue?

* “Vikara”, any product is a word.

Karanam Karyam

The only substance Word

XXIV) Word has utility.
* Vyavahara Artham Lakshanam Nama.
* Only for the sake of transaction is the utility of word.
XXV) If | don't have the word Bangle, Chain, Ring separately.
* | will have difficulty in transactions.
* Please bring the ornament, then | need separate word called Bangle, Ring, Chain.
* Gold not enough for transaction.
XXVI) Word Brahman — alone is not enough for transaction.

* | need Vishwa, Teijasa, Prajnya, Virat, Hiranyagarbha, Ishvara for explaining Turiya
Brahma.



XXVII)

Vikara

Not change, modification

* Any product is Nama Dheyam.

Here it is product, Karyam

XXVIII) Dheyam = Suffix, does not change the meaning.

Suffix

- Some change the meaning

* Anguliyam = Ring
e Anguliyakam = Ring

Some don’t change the meaning
Nama — Dheya

Bala = Boy

Bala Kaha = Boy

e Svarthe Dheya Pratyaya, does not change the meaning.

« Suffix added in the same sense only.
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XXIX) World = Word
Kathopanishad :

Manasai-vedam aptavyam, neha nanasti kincana,

AHEEHTAT 17 Ao (@9 |
qeT: ¥ 979 T=gid 7 38 A9 T9A0T 199

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [Il — | — 11]

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11 111l

e Plurality, | am experiencing, Advaitin boldly says, this plurality, does not exist.
* You are experiencing.
e Plurality is only Nama.
* What exists?
* Only non-duality is the substance.
* What is that non-duality? Brahman.
XXX) Mundak Upanishad :

Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena

ST dCHA A TG el THTE & S Ieuraam |
HIATA T T TeIde [9FHG I8 Il 29l

adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham 1l 1111

Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back,
on the right, on the left. All this world is indeed the Supreme Brahman. [l = 1l — 11]




XXXI)

Ajnani

Armlet on left side

Ring in front

Chain Behind

Ring is Right side

XXXII) Jnani :

* Gold isin front, behind, left, right, top and bottom.

e Gold is everything in creation.

* Gold appears as Ring, bangle...

* Brahman alone is = Wisdom, Advaita Jnanam, Advaita Avasthanam.

XXXI1l) Vag Alambanam Nama Eva Kevalam.

* Na Vikara Nama Vastu Asti
e Vastu - No thing called World.
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17) Chapter 6 - Section 1 - Verse No. 5 :

YT AFAFH AgHAOAT 9 dAlgHd
AlRAAT AIH Il 6.2.9 |

yatha somyaikena lohamanina sarvam lohamayam
vijhatam syadvacarambhanam vikaro namadheyam
lohamityeva satyam || 6.1.5 | |

O Somya, it is like this: By knowing a single lump of gold you know all
objects made of gold. All changes are mere words, in name only. But gold is
the reality. [6-1 - 5]
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18) Bashyam : Chapter 6 - Section 1 - Verse No. 5 starts

JAT A& SAgnforn gavifueesT  wdwafyar-
WTd FChHBEeHGUIS fagare Q| FraeuTirenf
TUE N I

I) 5th Mantra : 2nd Example

15t Example 2"d Example

Clay — Earthenware Gold — Ornaments

II) By knowing Suvarna Pindam, lump of gold, all other products of Gold — Bangle, Armlet are
known.

lIl) There are no Ornaments separate from Gold.

e Vacharambanam Vikaro Nama Dheyam.



19) Chapter 6 - Section 1 - Verse No. 6 :

Y1 QfPgH AGAGeaae 9 FovEE
FOURHAAT TAAGAFT T JGAT Aqclifd I €.0.8 |

yatha somyikena nakhanikrntanena sarvam karsnayasam
vijiatam syadvacarambhanam vikaro namadheyam
krsnayasamityeva satyamevamsomya sa adeso bhavatiti | | 6.1.6 | |

O Somya, it is like this: By knowing a single nail-cutter you know all objects
made of iron. All changes are mere words, in name only. But iron is the
reality. O Somya, this is the teaching | spoke of. [6 - 1 - 6]
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20) Bashyam : Chapter 6 - Section 1 - Verse No. 6 starts

M AHT TR FATARAT  FTe-
aftad:, wd wnTd IR
W; QAR |

1) Nail cutter — Product of black iron (Krishna Ayasa)
II) By knowing iron, all products of iron are known.
I11) If no Ornaments, Earthernwares, Nail cutters, products are not there, what is there?

V)

Paramarthika - Clay, Gold, Iron is Real substance, exists.

Clay Pot

- Alone is Real - Unreal
- World looks at Pot as Real

- Pot not Real as Nama Rupa
but is real like clay




V)

Pot
|
2 Portions
|
| |
Adhara Bhaga Adheya Bhaga

- Clay — Adhishtanam - Adheya Bhaga
- Potis realis clay - Nama —Rupa
- Ornaments are real as Gold - Pot is Unreal
- World is Real, as Brahman - Ornaments unreal as Nama Rupa
- Brahman part is “Isness” “Sat” - World is Unreal, as Nama Rupa
- “World is”

VI) Drk Drishya Viveka - Vidyaranya says :

Afed il Pl &4 A %’Eﬁwiﬁq\l asti bhatt priyat ritparh nama cetyarso-paficakan,
e TEEd T adi SAH NIRe W || adyatrayarh brahma-riiparh jagad-ripath tato dvayam. (20)

Every entity has five aspects - it is, it shines, it is dear, its name, and its form. The first three
belong to Reality and the latter two to the world. [Verse 20]




Vi)

Vi)

World is / Chair is

- Partis Real - World part unreal
- Chair unreal
| am
|
| |
Am Part Real | — Body — Mind complex — Unreal

| |

Invisible Visible

IX) Is-ness, Am-ness, are-ness is real.

| am, you are, she is.

Existence part is real.

X) What is 2" component which is real?

Chair / World is known to you.
Knowness part is real.

Can't talk of unknown world, chair.

2"d component of every object is known-ness.

Known-ness of every object in the world indicates consciousness.




XI) Thing is knowness is because of consciousness.

* Known-ness part, is-ness part of everything is Brahman, Reality, God.
XIl) Nama — Rupa in every object is Mithya.

* Is-ness, known-ness is universal.

* Sat is universal, Chit is universal.

e Sat— Chit is Brahman.

* As Sat — Chit Brahman, the world is Real.

* As Nama Rupa, world is Unreal.

XIll)

2 components of World

Changing Non-changing

| |

Unreal Is-ness and knowness are real

XIV) Iti - indicates :

e Potis Unreal —Clay is real.



20) Bashyam : Chapter 6 - Section 1 - Verse No. 6 continues...

M- FEMEH  Epif-aaria- Serpmnd
FJUdad W, W6 W 9§ ey
ol "R wafer g

1) Why Upanishad gives 3 examples?
* What is the 4t significance?
Il) Anubhuti Prakasha :
* Vidyaranya gives the significance.
Significance :
e To show Vyapti Jnanam.
Generalised principle :
* Arrived at by observing many examples.

* Many cases you observe.



lll) What is generalised Jnanam here?

Karana Vijnanena

'

Karya Vijnanam Bavati

v

Vyapti Jnanam

'

Generalisation

v

Requires many observations

'

Therefore 3 examples

IV) Shankara :

a) Chandogyo Upanishad elaborates creation, Brahman, Buta Srishti (creation of elements),

creation of elementals.

b) Chandogyo talks of 3 elements.

* Trini Rupani.

c) Instead of saying :

Brahman Universe

Cause Effect
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It says :

d) 3 Elements Universe
- Cause - Product — Effect
- Butani — Karyam
- Bautikani
- Bautika Prapancha, Deha
e)
3 Elements Brahman
Born Adhishtanam
Mithya Satyam

f) 3 elements — Karanam

* Agni, Jalam, Prithvi Karanam

* Clay, Gold, Iron

N2
Prithvi

g) 3 Karanams — Darshtantikam

e Agni, Jalam, Prithvi

* Totally with that , 3 examples taken.
h) Dridha Prathiyartham :

* For firm conviction, 3 examples given.
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21) Introduction to Chapter 6 - Section 1 - Verse No. 7 :

yqwmafa  fyaaigat —

22) Chapter 6 - Section 1 - Verse No. 7 :

8 T Haeded na vai niinam bhagavantasta
\SIE A ARG AT R i etadavedisuryaddhyetadavedisyankatham me
Aqegfedfa SPTaead & dcgdlicarg | navaksyanniti bhagavamstveva me tadbravitviti

a4 SR g 1 6.8 | tatha somyeti hovaca || 6.1.7 |
I 3f0 Ty @vs: | || it prathamah khandah ||

[Svetaketu said:] ‘Surely my revered teachers did not know this truth. If they knew it, why
should they not have told me? So please explain it to me, sir.” His father said, ‘Let it be so, my
son’. [6-1-7]
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1) In this manner, father convinced son.

1)

2 principles

Eka Vijnanena Sarva Vijnanam Na Bavati

Eka Vijnanena Sarva Vijnanam Bavati

|

|

By knowing Karyam, another Karyam
can’t be known

By knowing cause, all products can be
product

Ill) 2 Conditions :

Karya Vijnanam Na Bavati

(a) Eka Karya Vijnanena, Sarva | (b) Eka Karana Vijnanena, Sarva

Karya Vijnanam Bavati

- Karyams are distinct -
- Sveta Ketu makes this
- Uddalaka Agrees -

Karya Vijnanam Bavati

Eka Karana Vijnanena, Sarva

Relevant in the Upanishad

IV) University — Study all Branch of Science

Atomic Physics, Biology — both Karyam.

University deals with Karya Vijnanam.

In class, you deal with Brahman — Karanam.

Looks like another University.

Lots of similarity, notes, memory.
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V)

Here

Not Karya Vijnanam Karana Vijnanam

VI) Svetaketu understood :
* My Gurukulam — used as conventional universe.
* | have not utilized Gurukulam for special Karana Vijnanam.
VIl) Svetaketu :
* |ldon’t think “My Guru knew Karana Vijnanam.
* So that father does not send him back to school.
* Arrogance.
* My Gurukulam = Conventional university.
VIIl) Logic given by Svetaketu :
* |f Guru had known, he would have included it in the syllabus.
* He could have taught me before convocation.
IX) Guru didn't teach me as he himself didn't know.
e | was topper in school, am a qualified student.

* Since my teacher didn't know, | want to learn it from you.



X)

2 Advantages

- | need not go to Gurukulam - | will stay at home
- Biksha + Vidyai

* You yourself teach me.

X1) Gita :

qqﬁuqfr&ﬁqga@q'ﬁ: karpanyadosopahatasvabhavah

Wﬁ:{ i ‘C-l*fl‘\‘l“-l\fé‘;ldli | prechami tvam dharmasammiidhacetah |
ﬁqz T ﬂ\f\é I yacchreyah syanniscitar brihi tanme
]%[WSE =Ty |1 i qoeE 1l -9l sisyaste'ham sadhi mam tvam prapannam | |2.7 |

My heart is overpowered by the taint of pity; my mind is confused as to duty. | ask Thee. Tell
me decisively what is good for me. | am Thy disciple. Instruct me, | have taken refuge in Thee.
[Chapter 2 — Verse 7]

XIl) Svetaketu, son, surrenders to Uddalaka, father.

* Son becomes Sishya, fater becomes Acharya.




Gita:
e Arjuna — Master became disciple.
e Krishna —driver became Acharya, Jagat Guru.
* Conversation takes place in Mantra 7.
e Guru - Sishya come together for teaching to happen.
Revision 4 :
Chapter 6 — Section 1 - Verse 7 :
|) Father - Uddalaka, Son — Svetaketu
* Son studies in Gurukulam and arrogant.
 What is that knowledge of Reality by which everything is known?
* Such knowledge is possible, if it is the material cause of several products.
* |f there is one Upadana Karanam and several Karyams.
* Eka Upadana Karanam, and several Karyams.
* Eka Upadana Karanan Jnanena, Aneka Karya Jnanam Bavati.
Il) Logic :
e All products are not different from the material cause.
* Material cause alone appears as many products with different Nama, Rupa.

* Therefore, Eka Karana Vijnanena Sarva Karya Jnanam is possible.



1)
3 Examples

Mrid Svarna Krishnayasa

Clay Gold Iron

IV) Son Convince makes disrespectful statement.
* Guru didn’t teach me because he didn’t know.
* If he had known, he would have taught me.
* | was topper in Gurukulam.

V) Shankara :
* Not disrespect but wants to avoid going back to Gurukulam, wants to stay at home.
* Wants father to teach him Atma Vidya.
* Son becomes disciple Svatakteu.

V1) Great, Lordly, teachers didn't know that.
* If my Guru had known, why he didn't teach me.
* Concludes, Guru didn't know.

VIl) Therefore, you, father, teach me that knowledge.
* Son becomes disciple.

e Father takes Guru's role because father knew - 79



VIII) Grihastha Jnanis possible.
* This Mantra quoted.
Example : Uddalaka
e Guru says - | shall teach you.
IX) First Chapter ends, introducing Guru — Sishya.
23) Bashyam : Chapter 6 - Section 1 - Verse No. 7 starts...

T A TH WIE=: gEl- I TREF a9 ¥ J TaE-
FageE a mafggd faga- w=t T gafy oRfaes-
Faitoaw wisg 9 T TOEA WSERETAEETETS TEsd-
AT o= T fafegas=a sfay s=r=mfx
T AT e et oR o) st i
Y 7w Wy AT FEF FAT A =T
Em@ﬁ:fﬁ?ﬁ'amm armfa e n

|) Bhagavantaha = Revered teacher.

II) Ultimate Real Karanam Vigyanam, knowledge, Real Vastu.
[Il) The teacher didn't know.

IV) If he had known this Reality, he would have taught me.



V) | am a great obedient student, but Guru did not teach me.
VI) Therefore, | conclude :
* My Guru was Ajnani.
* Disciple arrogant but not disrespectful.
VIl) Disrespect should never be done by the student.
* Because Svetaketu didn't want to go back to Gurukulam.
VIII) Since my Guru doesn't know, | have a request.
e Addresses father respectfully.
* That Reality, please teach me.
IX) By knowing which | will become Sarvgyaha.
X) Once | know Brahman, | can claim | am Omniscient.
e Everything is Brahman.
* BrahmaJnanam is Sarva Jnanam.
XI) When father was addressed in this manner, what was father's response?

* | will teach you Soumya, has affection for son.

XI1) 6t Chapter
v

16 Sections

v

15t Section — 7 Mantras over




6\

CHAPTER 6 — SECTION 2
VERSE 1

TOPIC 24 TO 40
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Section Il — 4 Verses

Actual teaching begins :
24) Chapter 6 - Section 2 - Verse No. 1

AET WHAGHT MAGHFATGANTA |
JEAGHT: Hoollad |l &.2.¢ |

sadeva somyedamagra asidekamevadvitiyam |
taddhaika ahurasadevedamagra asidekamevadvitiyam
tasmadasatah sajjayata || 6.2.1 ||

Somya, before this world was manifest there was only existence, one
without a second. On this subject, some maintain that before this world
was manifest there was only non-existence, one without a second. Out of
that non-existence, existence emerged. [6 -2 - 1]
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25) Bashyam : Chapter 6 - Section 2 - Verse No. 1 starts..

fred frooe e agamad  AEAERA: |

|) Before creation, there was only one Vastu called 'Satu', ekam, eva, Advitiyam.

II) One only, non-dual, without a second.

lIl) Satu = Existence - Adjective, Qualifying noun

= Present active participle.
Root " As " - Asti — Exists.
Ramaha Asti, Jalam Asti.
Water exists.

Asti = Vertical form, exists.

V) Sat - Adjectival form, existing object.

Satu Patram, Satu Mitram.
San — Purushaha — Masculine.
San — Mitra

Sati Nari — Feminine
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V) Satu = Existence Exists

= Existent

= Verb or Adjective in common parlance.

VI) In Vedanta :

Existence

Not verb Not Adjective

It is a Noun itself

VIl) Existence, unique teaching of Vedanta.

Use capital E

It has independent existence of its own.

Without depending on anything else, Advaita Vastu.

Exists — Verb — Depends on Noun.
He goes .. where?
N
Noun
Existent - What?
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VIII) )
Existence

v
Exists independently without depending
on any matter

IX) Consciousness exists independently without depending on Body, mind, sense complex.
X) 5 features :

Existence is :

a) Not a part, product, property of anything.

b) It is an independent factor which pervades every object and which makes every object
existent.

Existence

4

Makes objects existent

c) Existence is not limited by boundary of any object.
d) Existence will continue even after the entire world disappears.
e) Left out, remaining pure existence is beyond all transactions — Avyavaharyam.

* No seeing, hearing, walking in it.



f) Existence will not say - | exist.

* Unique concept — only for Vedanta.

* Several adjectives given by Shankara for existence.
Xl) a) Astita Matram :

e Itis pure Existence - with capital “E”.
b) Vastu :

* Itis the only existent thing.

Vedanta Sara :

Vastu Avastu
- Real - Unreal
- Existence alone is Real - Everything else
- Mithya — Nama Rupam

* They are not substances.
* Solidity of mountain Rock is an appearance.
* No solid object in the world.

c) Sukshmam :

* Pure existence, independent of Nama and Rupa is not available for any Pramanam,
including our sense organs, or scientific instrument.

* Pure existence can't be objectified.



* Itis the subject.

* | notion = Ahamkara.

e Extremely subtle.

* |f existence is available for Pramanam, it will available only under one condition.
* Nama Rupa Sahitam.

* Once Existence is associated with any object, then it is called “Sa-visesha-satta®

Satta — Existence

d) Above table, sunlight is there, | don't see.

Savisesha

|

Experiencable

Nirvisesha

|

Not experiencable

Keep hand Upadhi, then you experience sunlight.

With Hand

Remove Hand

- Invisible light becomes
visible

- Pure light exists
- Don’t see

Pure existence is non cognisable.

Existence with object is cognizable.
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* This existence, | am in sleep, when mind asleep.
* Hence existence is called Sukshmam, Pramana Agocharam.
e) Katho Upanishad:

T 77 FAT I T T5a7 JA7 (G2 JTfeq #argmir; ||| Natatra suryo bhati, na candra-arakam nema vidyuto bhanti kuto'yam agnih,

T3 A=A i 79 797 7T F400E e | W Tam-¢va bhantam anubhati sarvam tasya bhasa sarvam idam vibhati 11 15

The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and
much less this fire. When He shines, everything shines after him ; by His light, all these shine.
[l —11—-15]

f) Nirvisesham:
* Visesham = Attributes
* Existence is free from all attributes.
* Not big / small existence.
* Big, small concept comes when existence comes in association with Space.
 When Space is not there, big, small is meaningless.
* Nirvisesham means Nirgunam.
g) Sarvagatham :
e All pervading
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h) Niranjanam :

* Blemishless

* Spotless
e Mashila Mani
e Mashi = Dirt

i) Niravayavam :
* Partless
* No Upper, Lower, Right, Left, Existence.
 Example : Akasha
j) Vijnanam :
* Pure existence is identical with pure Consciousness.
 Mind boggling teachings of Vedanta.
e Consciousness - also has 5 features.
k) Yadu Sarva Vedantebyaha Avagamyate :
* Which can be known only through Vedanta.
* Aupanishadam Vastu.
XIl) If you keep Veda aside, there is no access for this knowledge.
* No discovery possible.

* Mind boggling concept, can never imagine.



Go to Guru-Shastra Upadesa.

Understanding requires Sukshma Buddhi

XIll) Eva :

Avadharanam — Emphasis.

Existence only exists, world is an appearance.

It was pure - existence without association with any Nama or Rupa.

Nama Rupa comes only after Srishti, projection.

XIV) Srishti - Definition :

Name, form, addition to pure existence.

No substance is added.

There is no substance other than pure existence.
There is only addition of name and configuration.
Before creation, no Nama, Rupa.

Absence of Nama Rupa indicated by "Eva“.

XV) Existence only means existence without Nama Rupa.

Only = Without Name, Form.




26) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...

TavrErsauronel: | fh  deafima s —3e
WS FAEgRaquendd  dadearaigaraessa
e |

1) Eva :
* Avadharanam, emphasis.
II) What is emphasised?
* |dam Jagat, this universe was pure existence only.
» Before Srishti, this World was not matter but the spirt.
lIl) What you see as material universe before Srishti was pure existence — Vastu.
IV) Idam = Saguna Jagat, Vast universe, billions of galaxies, stars.
V) Definition of Universe :

* Nama, Rupa, Kriyavatu.

Embodiment of

Name Form Function




 World is not a substance.

* No substance called world.

Vi) Ornaments

Not substance, matter

|
But

| |
Name Form Function

e Of one Sat Vastu — Brahman.

VII) This definition Shankara borrows from Brihadaranyaka Upanishad :

I aT SeH—=ATH 9 H; trayam va idam—nama rapam karma;
I AT ST A ST, tesam namnam vagityetadesamuktham,
3TaT T 9o A= serest=a | ato hi sarvani namany uttisthanti |
TS T, Taafer mafaTHEn etadesam sama, etaddhi sarvairnamabhih
THI: TASST =, samam; etadesam brahma,

TO=Ter 9STTOT rHTe TorsIfar 0 ¢ etaddhi sarvani namani bibharti || 1 ||

This (universe) indeed consists of three things: name, form and action. Of those names, speech
(sound in general) is the Uktha (source), for all names spring from it. It is their Saman
(common feature), for it is common to all names. It is their Brahman (self), for it sustains all
names. [1-6 - 1] 93




* This Universe is Name, form, function (Karma).

VIII) Why function added?

1X)

Different ornaments have different Name, Shape.

Because of different shapes, functions vary.

Function
Bangle > Decorates wrist
Chain > Decoration Neck

Function of one Nama, Rupa, can't be done by another.

Function of one person can't be done by another person exactly in the same way.

Some wear bangle as ear ring!

Kriya Vatu

v

Not Eva

v

Possessing Name and Form

X) Vikrutam Upalabyate :

e  Which is Vikrutam — a Product.

* Being a product, it will not be available before Srishti.
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XI) Only now it is available.

* This product Universe, which is an embodiment of Name, Form, Function existed -
Sad Eva Asit, as pure existence, and nothing else.

XIl) Asit = Verb
* This Universe was pure existence.
* |ti Asit Sampadyate.

27) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...

w TRACHT- Rregert? 3 : VR

1) This Universe was Pure Existence.

* When? Pure existent?

* Kada Sad Eva Asit?
Il) Agre Jagataha Prag Utpatte :
Agre :

» Before origin of Time, Space, Universe.
Einstein :

 Even Time and Space is relative, not absolute.



lIl) Before Big Bang, can't visualise Time and Space.
e There is logical contradiction.
* Before Big Bang - there was no Time.
* Before = Meaningless
= Meaningful only if Time is there.
IV) Before Time = Mind boggling concept.
* Before Space, where was Brahman?

* Logical contradiction.

Where Before

Location in space Location in Time

V) Therefore, Vedanta has to introduce concept of Maya Shakti.

* When there are too many intellectually boggling concepts, we introduce Maya.
Maya :

* You are not supposed to understand, beyond intellect.

* Understanding means it will come within Time — Space concept in the intellect.
VI) What is not understandable is called "Maya" / Magic.
VII) Agre :

e Jagataha Utpattehe Prag.

 Before evolution of the universe.



VIIl) Shankara raises Purva Pakshi for the word 'Sat’ — Existent.
* Vedantic contextual meaning is "Pure existence”.
* Literal meaning of Sat = Existent, adjective.
IX) Before origination, this world was existent.
* World is existent even now, why do we say - World was existent before.
e Should only say :
World is existent now.
* If Sat = Existent, this doubt will come.
X) Why do you say world was existent then?
e Sat Asitu
* Isn’t Sat existent now?

28) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...

% Yerhfid vdr sweiifefa e 2
e af§ Rrdmony 7 Seridid wa i q

Wﬁ!ﬁmwméﬁa
< vyafar -




I) Kim Idanim Na Satu?
e Isn’t the world Satu now?
 Why say world was Satu then?
Il) Why say :
* In the past it was Sat
* Inthe presentisn’tit Satu?
l11) Idam Jagatu Idanim Satu Nasti Kim?
* Isthe world not Satu also?
e Because of what you say — world was Satu then in the past.
e Asthough itis not Satu now.
IV) Example :
* You were intelligent.
* You were beautiful then.
V) Question :
 Am I not intelligent, beautiful now?
* Why past tense?
* Yena Agre Asit Iti Viseshyate?



VI) Shankara :

World Satu

Now Satu Previously also Satu

In future also Satu

VIl) Purva Pakshi :
e Katham Tarhi Viseshanam?
* How do you say that?
* World is Sat now and, in the past, also.
Why you say:
o Sat Agre Asit
o Was Sat before
* Agre =Viseshanam
VIIl) Shankara :

* What is significance of Agre — Viseshanam?

* Now the world is existent but associated with Nama / Rupa.

* Before world was in unmanifest condition, without Nama, Rupa, Kriya.




IX)

X)

Before

Now

- World existent without
Nama Rupa

- It was pure existence

- World was transcendental
existence

It is transactional existence

Turiyam

Transactional Existence

Sagunam Sat
Savisesham
Sophadikam
Vyavaharika Satyam

Mithyam

Transcendental Existence

|

- Pure existence

- Nirgunam Sat

- Nirvisesham

- Nirupadhikam

- Paramartika Satyam

- Not associated with Name,
Form, Function

Xl) Transcendental existence was only before creation.

Now Transactional existence is there.



XII) Now also world is existence only, Nama, Rupa, Viseshana Vastu.

XIl1)

XIV)

XV)

Existence with Name, form, function.

Idam Shabda Vishayam

'

Transactional existence is objectifiable

v

Transcendental existence is not
objectifiable, Svarupam

Is existence objectifiable or not?

Transcendental

Transactional

- Not objectifiable

|

Obijectifiable
As Idam
This Body, Mind, Pot, Mike

Gocharam

- Vacham
- World

Mind
Manasaha
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XVI) Transcendental existence is Vacham, Manasaha, Agocharam.
XVII)

Existence = God / Myself

With Form Without Form

|

Ishvara, Jiva, World Turiyam

XVIIl) Prathasmaranam :

OTa: ¥RITH 8 b eI prata: smarami hrdi samsphuradatmatatvam
O I TR fa W | saccitsukham parahamsagatim turiyam|

T ITUSTT] ‘Nj,‘}_l,lr—‘}l oata e yatsvapnajagarasusuptamavaiti nityam

dgdd SHaHE 9 d HaHg: 12 tadbrahma niskalamaham na ca bhuta sangha:| |1| |

| remember in the morning the Atma which shines in the heart, which is in the form of sat, cit,
ananda, which is the goal to be attained by Paramahamsa sanyasis, which is called the “fourth”
because always witnesses the three states of waking, dream and deep sleep. | am that
Brahman which is indivisible and not composed of the five elements space, air, fire, water and
earth. [Verse 1]

* Nididhyasana Shloka.




XIX)

Pure Existence

'

Becomes Idam — World — It is an object

v

Becomes obijectifiable for sense organs,

mind, words

XX) Side note : Shankara says

 Now we have existence with attribute of Nama, Rupa.

Existence World Nama, Rupa
Noun Adjective
XXI) Normally what do we do — We say :
World is existent
|
| |
World Existent
Noun Adjective

 This is Shira Asanam

e Stand properly
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XXIl) Don't say World is existent, | am existent.
There is existence first, | later, Body — Mind — World — Panchabutas later.

* This is the Truth, Reality.

Reality exists first, Nirguna Vastu first

4

Jiva, Jagat, Ishvara comes later

XXI11) Existence + world = Now
= Worldly existence.

XXIV) World is here now.
* Mike is existence.

* Chairis existence.

Mike / Chair Existence

- Incidental Adjective - Noun
obtaining during Srishti - Before Srishti — Nirguna
- Adjective is not there before Turiyam Brahman

Srishti
- Only Nama Rupa
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XXV) Nama Rupa Viseshanam means world becomes an adjective.

e Brahman existence becomes Noun.

Idam Cha Bavati

v

World becomes Idam

* | am always Brahman.

 Aham Satyam - Idam Jagan Mithya.

XXVI)

I[dam

Matter World

Manifests

Unmanifests

In Waking, Dream

|

In Sleep
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29) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...

YR FAAERs GURaaat
waeny  smdtfeaurda) 7 & wnpaeRiTagags-

fiuftr wiig vt g ER- T

I) Prag Utpatti Tu lva :

Tu

v

- Unlike present condition

- Transactional existence, associated
with Nama, Rupa Adjective

Il) Before origination = Agre Tu
= Prag utpattitu
Ill) Agre :
e That condition is referred to, grasped as Pure existence.

e Kevala Satu, without any world around.



* No Ghataha, Pataha asti.

* Only Asti.
V) Don’t say
| |
| am She is, he is It is
e Only-—Am

 Don'tsayl

* |, you, it, He = Means Nama Rupa will come.

V)

Pure Existence

No word No thought

« Gamyam - Grasped, Referred to, Revealed as Pure existence.
* No thought, no word = No world = Pure

VI) To convey this idea, it is said by Upanishad:

Chandogya Upanishad :

Hea AFAGHT 3ﬂ?ﬁﬂ?ﬂiﬁmﬁ?ﬁm{ I sadeva somyedamagra asidekamevadvitiyam |

A+ AERAGAGHT ATHIGHAAIG A || taddhaika ahurasadevedamagra asidekamevadvitiyam
m:am 1 €.2.2 | tasmadasatah sajjayata || 6.2.1 | |




Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

* |dam Iti Avadharayate
* Eva/ only = All sentences so far.
* Pure existence is only there.

VIl) Before origination of the world... Nama Rupam Idam Grahitum Shankyam.

* Can't use word "ldam" before origination.

e Can't associate Idam with any Nama, Rupam.
e All merge in Brahma.

 Nama Rupa Vadva — Along with Nama Rupa = Idam.

* No Name, form, hence can't say | am also.

* This condition called Maya.

VIIl) How can we visualise that existence, without Nama, Rupa, Idam, 1st, 2nd, 3rd person.
* Everyday you experience that several times in deep sleep.

IX) Best example of Pralaya, Pre Big Bang, Bhagavan, is sleep.

X) Spiritually sleep is a great blessing.

* Sleep is the only thing, only example to understand - Transcendental existence.




XI) Dakshinamurthy Stotram :

I fearenteg el AT FACSTEATT
HATT: UMY HEIOTAT A1HGUTd: JA |
TTETCH A GHIEHAY T: U AT
TE A e A 3¢ A g STOTHE Il €

rahugrasta divakarendu Sadrso maya samacchadanat
sanmatrah karanopa samharanato yo-bhitsusuptah puman |
pragasvapsamiti prabhodasamaye yah pratyabhijfiayate

tasmai S qurumdrtaye nama idam sri daksinamdrtaye || 6 ||

On folding up all the functions of the senses, He who enters into a state of deep-sleep and
there becomes existence veiled in maya, like the sun or the moon during eclipse, and who, on
waking, remembers to have slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this

prostration. [Verse 6]

e Sanmatra = Pure existence.

XIl) We experience pure existence state, Sat experience, daily in deep sleep state.

e Thatis Reality.

* How to experience Reality?

* Go to sleep, will have Aparoksha Jnanam of pure existence, Reality, immortality.




Revision:

Chapter 6 —2 -1 : Topic 28 and 29

I) 1st Mantra :

 What was there before the origination of the world?

II) World was there in unmanifest form.

e World was there in the form of Pure Existence "Sat”.

Ill) Idam Jagatu Prag Utpatte He Satu Eva Asit.

e Satu = Existence, Eva = only.

V) Only = Eva — Pure Existence before
Without Bheda differences
| |
Sajatiya Vijatiya Svagata
V)

Now, the world is there but now with
world qualification

'

Qualified existence is there now

v

Unqualified existence was there before
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V1) What was qualification of Existence - Adjective?

Vi)

Vi)

World, Nama, Rupa, Qualified experience is there now.

Pure Existence

Pure Existence + Nama Rupa

Before
Satu Eva
Existence alone was there

Before Nama Rupa Rahita Sat

- Now
- Nama Rupa — Sahita Sat

Sat

Before also

- Nama Rupa Rahitam
- Unobijectifiable
- Unqualified existence

IX) What is world?

It is qualified existence.

It is objectifiable.

Now also

|

- Nama Rupa Sahitam

- Viseshana Vatu

- Existence is object also and
objectifiable also

- Qualified existence
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X)

XI)

Now existence is

Obiject also

Objectifiable also

|

- ldam Shabda Vishaya
- “This” able now
- Refer to Sat as this World

Before Srishti

Pure Sat, existence was there

Not an object

Not objectifiable

Not available for words

- as this and thoughts — Mind.

Cannot be referred to by the word — “This”.

It is neither object nor available for objectification.

By using the expression "This”.

XIl) It is object also, objectifiable also.
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XIll) Agre :
* Prag Utpatte
* Before Srishti, world can be called only as "Pure Existence”,
* |tis neither object nor objectifiable.

XIV) Therefore it is said Sad Eva, Sati Adharayate.

Eva Indicates

Non objectness Non-objectifiability

* Both ideas conveyed by one word 'Eva’.
XV) How can such pure existence be there?

* Unobijectifiable, before existence, how can it be there?
XVI) We are experiencing every day in deep sleep.
XVII) Dakshinamurthy Stotram :

e Rearehteg, Weel AT FACSTEAT rahugrasta divakarendu sadro maya samacchadanat
TeAT: PONT FEI0TA ANeGIe: T | sanmatraf karanopa samharanato yo-bhtsusuptah puman |
UTITEITCH ATY UHeTd Y I U JAd pragasvapsamiti prabhodasamaye yah pratyabhijiayate
T A W FH 35 41 g &TOTey Il &Il || tasma §r gurumdrtaye nama idam $ri daksinamirtaye q 163||




On folding up all the functions of the senses, He who enters into a state of deep-sleep and
there becomes existence veiled in maya, like the sun or the moon during eclipse, and who, on
waking, remembers to have slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this
prostration. [Verse 6]

San — Matra
v
Sat Eva

v

Pure Existence

* Pure existence, is a concept unique to Advaitam, not there in Sankhya, Yoga, Nyaya,
Veiseshika, Purva Mimamsa, Visishta Advaitam, Dvaitam.

* None of them has Pure existence.
XVIII) What is pure existence?

e 5factors

* Not part, property etc.

XIX) Before origination of the world, pure existence can never be grasped as this associated
with a particular Name or form.

e Grahitum Shakyam Vastu.

* Itis not such entity, like what.
XX) Sushupta Kale Iva :

* Like the state of sleep.




30) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...

qa YuATgierd: araummaTsia g
g dae aftats aur gt |

1) We experience pure existence during sleep state but we don't experience pure existence
consciously.

II) If it is a conscious experience, what will be the experience during sleep?
* | will be conscious of the fact that | am experiencing pure existence.
lll) Waking :
* | am conscious of the fact that | am experiencing that World is existing.
IV) What is Pure existence?
* ldon'tuse:
o 15t Person Singular — | am
o 2" Person Singular — You are
o 3 Person Singular — He is

* Hence it is called Nirvikalpa Satta.

* There is an unconscious experience of pure existence during sleep.

H
H
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V) How do you know that we are unconsciously experiencing pure existence in Sushupti?
* What is the Pramanam?
VI) After waking up we say:

* Sukham Aham Asvapsam Na Kinchit Avedisham.

| did not know

Myself Anything else also

VII) Chaitanyam = Sarva Drk.
* Neither Self awareness nor any other awareness.
* Therefore, we call it unconscious experience of Pure existence.
* But that experience is registered.
e If Mind is registering, it will become conscious experience.
* Mind is in dormant state in Karana Shariram.

VIII) In Karana Shariram, Moola Avidya is registering the unconscious experience of pure
existence.

* In that Karana Shariram, Mind was dormant.
* After death, Mind rests in Karana Shariram till the next body is ready.

* IX) When the dormant mind comes out from Karana Shariram, that mind is able to
recollect the unconsciously experienced pure existence.



X) Therefore, | can recollect | was there but not as |, but as pure existence.

* Wonderful experience of all living beings, revealed by Upanishad, unknown facts of
this Universe.

XI) I am all the time 'Sat’, Pure Existence but Upadhi Body, Mind comes to Manifest condition, |
make an error.

e Get attached to them and say | am the Body, Mind Complex.
* This Moola Avidya is removed by the study of scriptures.
XIl) One recollects experience of unqualified existence, Nirvikalpa Satta, Triputi Rahita Satta.

XIIl) Vedanta is about knowing structure of 3 Sharirams, 5 Koshas, 3 Avasthas and claiming Sat
which is Pure Existence as my intrinsic Nature.

XIV) Satva Matram Avagachhati Sushupte.

* Pure Satvic state is Sat state, Brahman state.

e Abiding in this Jnanam, one becomes Muktaha, liberated.
XV) San Matra Kevalam Vastu :

 There was only Pure Existence, Iti, Thatha, Prag Utpatte.

XVI) Similar condition was there before the creation of universe.

Sleep Maya

This is at Micro Level At Macro Level




XVII) Our sleep is called Layaha.

* Before creation, Cosmic sleep is called Pra — Layaha.

XVII)

During

Laya

- Pure Existence, Nature of God
without form
- Model for Pralayam

Pra-Laya

|

- Pure Existence, Nature of God
without form

31) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...
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I) Example :
* Suppose a person visits a potter's factory, sees earthernwares.
II) One day, there was only clay spread-over.
lll) Eva means no Ghata Nama Rupa.
e Mrith Eva... experienced one day.
IV) After 3 days :

e Saw earthernwares.

* All earthernwares were there yesterday, before origination, were clay alone.

V) Now also, Clay alone is there.

Clay
|
| |
Today Yesterday
|
- Clay + Nama Rupa Sahita - Clay alone
- Nama Rupa Rahita

VI) Clay alone common to both.

* Nama Rupa Sahitam, Rahitam.
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VII) Cosmology :
e Clay = Sat, Existence.
* Now, Nama Rupa Sahita, Sat.
* Before = Nama Rupa Rahita, Pure Sat, Existence.
VIII) Existence replaced by Clay in the example.
e Mrith Pindam, lump of Pure Clay, spreadover by Potter.
* Intended to add Nama, Rupa and create varieties of earthernwares.

IX) Desirous of creating pots, went to another village and came back.

Saw varieties of Karam — Products

Cups Bowls Pot

Jugs

X) Statement made by him:

* These earthen wares were pure clay.

Clay

Unqualified Qualified

| |

Yesterday pure clay was there With Nama Rupa
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Xl) Veda is making similar statement conveying the idea :

World Karanam

- Karyam - Not matter, nor energy
- Pure existence is Karanam

32) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...
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|) Sad eva soumya idam agre Asit.

II) Next Ekam eva Advitiyam

lll) Ekam :

a) No 2" thing which is the product of Satu.

b) World product was not there in "Sat" Vastu before Srishti. 121



c) Karanam, Sat alone was there.
* Products of existence come only later.
d) No Akasha, Vayu, Agni was there.
* It was time before Srishti.
» After Srishti, products will come.
e) Only Karanam existence was there.
e Karyam - world not there before.
IV) Advitiyam :

a)

Clay

|
- Before Pot clay was there

- Potter also was there
- Adds Nama Rupa to clay

e C(Clay = Upadana Karanam was there in its pure form.

b) Nimitta Karanam, potter was also there.
c) In the case of creation, what is uniqueness?

e Who is Nimitta Karanam?

e Advitiyam, there was nothing else other than pure existence to serve as the Nimitta

Karanam.
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d) Implication:

* Nimitta Karanam was not separately there.

e Pure existence was Nimitta Karanam also.
e) Clay requires Potter.

* Wood requires Carpentar.

* Gold requires Goldsmith.

* World requires only "Sat" existence.

f) Existence happens to be consciousness also.

g) Even today existence and consciousness, Sat-Chit

* Vastu is the cause for the manifestation, unmanifestation of the world.

h) From world, at any time Remove Existence, Consciousness, World ceases to be.

i) Sat-chit is beyond Time, eternal.

* Knowing this Vastu alone, | become Nitya Mukta Purusha.

One Vastu

|
Existence

- Sat Angle, Drishtya
- Upadana Karanam for Jagat

Consciousness

|

- Chit Angle Drishtya
- Nimitta Karanam for Jagat

123



k) Sat Eva Chitu
e Chitu Eva Satu
|) Upadanam alone is Nimittam
* Nimittam alone is Upadanam
m) Example :
e Spider — Web — Mundak Upanishad

OIENDE *\El\_yr?{ %ﬁ 9 Jq7 @Ww; TR | Yathorna-nabhih srjate grhnate ca yatha prathivyam-osadhayah sambhavanti,
JY7Hd: THUTd FIGHET TITSHT :\qqu“|5 ﬁﬂa'.q [REY] Yatha satah purusat kesalomani tatha-ksarat sambhavatiha visvam 11 7l

As the spider projects and withdraws (unto itself) the web, as the herbs and plants sprout out

from the earth, as hairs grow on the head and body of man, so from the Imperishable Being
comes out the universe. [| = | = 7]

n) Sat Chitoho Aikya

* Oneness between Sat, Chit, together called Brahman, Atma, Turiyam.
o) Upadesa Sara :

T MRIFRT T =T | sattva-bhasika citkva vetara |
HOAT @ M9 =91 @&H_ 1 k3 1| || sattaya hi cit cittaya hyaham |1 23 ||

Is there another Consciousness which illumines Existence? (There is not), Because Existence is
Consciousness and Consciousness indeed am | (the Self). [Verse 23]




p) Sat - Chit = Aham in Tat Tvam Asi.

Vv
) Pure Existence Pure Existence being
Consciousness
Upadana Karanam Nimitta Karanam also
\ Y J

Claim this Truth as myself in sleep,
unmanifest state of Jagat

* Therefore Advitihyam.
VI) Other than clay, there is Potter, Nimitta Karanam.
» Potter who transforms clay into Pots.

e Sat-Chit Vastu is Nirvikara Svarupam, itself appears as the A format — Jiva, Jagat,
Ishvara, world.

* Vivarta Karanam, changeless cause of universe.
e Asif transforming intelligent potter was there, separate from clay.

VIl) To assist pure Existence to transform into the world, who is the Nimitta Karanam,
intelligent creator?

Answer :
* No separate Nimitta Karanam.
e Separate Nimitta Karanam does not exist w.r.t. origin of the universe.



VIII) Advitiyam :

* Non-dual

e Other than pure existence, no one else was there.

* Unigueness of Advaitam.

* Nimitta Karanam and Upadana Karanam being identical is unique to Advaitam.
IX) Sankhya :

* No Nimitta Karanam at all.
X) Nyaya - Veiseshika :

e There is Nimitta Karanam, different from Upadana Karanam.
Xl) Advaitam :

* There is Nimittam and Upadanam.

* Both are one and the same.
Xll) Visishta Advaitam :

e Accepts Nimitta and Upadanam as one and the same.

XIll) Advaitam - Nyaya comparison



33) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...

I) Veiseshika - Kanaada Muni, Nyaya - Gautama Muni :
* Now combined ..
* Primer: Targa sangraha

Il) After Srishti, world is existent now - Advaitam and Nyaya.

* Existence is associated with everything in the world including Time and space..

isness.

* No disagreement.

all
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lIl) Disagreement comes before origination of world
a) Nyaya :
* World was non-existent.
* Prag - Abhava
* Prior — non-existence.
* Any product before origination is non-existent.
* World was Abhava Rupam.
b) There were many other things existent :
* Eternal things existent before creation.
c) We say:
* Brahman alone is eternal.
d) Eternal :
* Akasha, Kala, Dik, Atma, Manaha.
* 5things eternal.

* Countless Atmas, countless minds, eternal, before origination of world.



4 other elements have 2 versions

Karana Rupa Karya Version

|

- Invisible Atoms of earth,
water, fire, Vayu Atoms

- All

- Eternal

f) Earth is a product, tangible, visible, product elements were not there.
* Intangible Atom elements were there.

e Karya Rupa Prithvi was non-existent.

) Before Creation

Existent

Bhava Padartha

Atoms of 4 elements
Akasha, Dik, Kala, Manaha
Atma.

Nonexistent

Abhava Padartha
Creation

Absence of Universe
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h) 9 items - 5 + 4 elements were existent.

* (Creation was non-existent.

Nava Dravyani

Atoms of 4 elements Akasha, Dik, Kala, Atma, Manaha

i) Common-ness between Advaita, Veiseshika Darshanam:
e World is existent now.
j) Before origination :
Advaitin :
e There was only Pure existence.
* There were many existent, non-existent things.
e Bavashcha (9 items), Abhavashcha (Creation - Abhava)
k) We say :
e Bhava - Abhava Dvayam.
IV) Shunyavadi Buddhist :
* Before creation, there was only Pure Non-existence.
* We say Pure existence.
Veiseshika :

* Bava, Abava Matram, Bava Abavam Dvayam.



V
) Advaitam Shunya Vadi Veiseshika
Bava Matram Abava Matram Bava Abava Ubayam
Sat Karana Vadi Asat Karya Vadi
Karanam Sat Karyam Asat

VI) These discussions in Chandogyo Upanishad, Brahma Sutra and Ghata Bashyam in
Brihadaranyaka Upanishad.

* Different schools.
* |ntellectual exercise.

VIl) Here Veiseshika - also talks about existence of everything after creation.

Samanadhi Karanyam

v

Everything is associated with the word
existent

* Potis existent, clay is existent, world is existent.

* Word existent is associated with every word in creation is called Samanadhi Karanyam.



VIII) In Vedanta Sara detailed discussion :

AT P IGTERRATTEIT WIS Sded Saf=<arad
JH AU aradarE=: | 9UT I dxaadifa arasia
AR areadTT=I: 13421l

Samanadhikaranya is the relationship between two words having the same locus. For instance,
in the sentence, “This is that Devadatta”, the word “That” signifying Devadatta associated with
the past, and the word “This” signifying Devadatta associated with the present, both refer to
one and the same person called Devadatta. Similarly in the sentence, “Thou art That”, the
word “That” signifying Consciousness characterized by remoteness etc., and the word “Thou”
signifying Consciousness characterized by immediacy etc., both refer to one and the same
Consciousness, viz Brahman. [Verse 151]

faRvofaRrHTaTa=Rg gUT 939 TR AT riachraiafRrg-

ARG dehTa-ARITIaea I NcAad S adr

faRiwur- faRisgura: | gy ot aaerdwig-afe e
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The second relation, that of Visesana-visesyabhava is this: In the same sentence (“This is that
Devadatta”), the meaning of the word “That” is Devadatta existing in the past and the meaning
of the word “This” is Devadatta existing in the present. They are contrary ideas, but still they
gualify each other so as to signify a common object. Similarly in the sentence, “Thou art That”,
the meaning of the word “That” is Consciousness characterized by remoteness etc., and the
meaning of the word “Thou” is Consciousness characterized by immediacy etc. They are contrary
ideas but still they qualify each other so as to signify a common object. [Verse 152]

AT U] YT 739 IXGY-NeGa g daiaf
frga@adeaaRTa-TRarmfasgedea T8 deadeurTag: |
T AT T RTe A RegTle arlaa Rk
IRAMART G Aa0T He J&TA&UTHTE: 1343 I

The third relation, that of Laksyalaksanabhava is this: In that very sentence (“This is that
Devadatta”), the words “This” and “That” or their meanings, by the elimination of contrary
associations of past and present time, stand in the relation of implier and implied with
Devadatta who is common to both. Similarly in this sentence (“Thou art That”) also, the words
“That” and “Thou”, or their meanings, by the elimination of contrary associations of
remoteness and immediacy etc., stand in the relation of implier and implied with
Consciousness which is common to both. [Verse 153]




* Samanadhi Karanyam Cha Viseshana Viseshya Cha, Lakshya Lakshana Sambandaha
Padartha Pratyag Atmanam...

IX) Samanadhi Karanyam Sarvasya Upapadhyate :
Example:
* Dravya- Guna
X) Targa Sangraha - Nyaya Veiseshika :
e 7 Padarthas.
* Dravyam, Gunaha, Karma, Samanyam, Visesha, Samanvaya, Abhava.

* Substance, attribute, action, universal, particular, Abhava, relationship.

Universal Particular

- Human being - Visesha
- Samanya

Xl) 6 Bava Padartha
* Dravyam, Gunaha, Samanyam, Karma, Visesha.
* Dravyam Asti, Gunaha Asti, Karma Asti, Samanyam Asti, Visesha Asti.
* Existence is associated with everything in the creation.

* Acceptable to Veiseshika and Advaitin after Srishti.



XIl) We experience existence and use the word existence.

Example :

a) Satu Dravyam :

Substance is existent.

b) Sam Gunaha:

Attribute is existent.

c) Sat Karma :

XIIl) Before Srishti, our views are different.

XIV) Before creation, world was non-existent.

Action is existent.

There is similarity of Advaitin and Veiseshika after Srishti.

Our Answer

His Answer

- Creation was in the form of
pure existence.

- Creation was nonexistent

- Other things, Akasha, Kala, Dik,
Atma Chaturbuta Paramanus
were existent.

No Karyam, does not say Karanam alone was there.

Shunya Vadi

Veiseshika

- Only nonexistence alone was
there before creation

- Not Ekam Eva Advitiyam
- Non existence and other things




34) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...

T deld wefgdad  wnaw- st

Chandogya Upanishad :

Head AFAGHA m I sadeva somyedamagra asidekamevadvitiyam |

taddhaika ahurasadevedamagra asidekamevadvitiyam
ST FriGFAAGAdY || taddhaika ahurasadeved asidekamevaduviti
ap:rm:a doolldd | €.2.2 |l tasmﬁdasatah SﬂiiE-WEtﬂ || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

* Ekam Eva Advitiyam

* Different from Veiseshikas.
Revision :
Chapter 6 —2 -1 : Topic 34
I) Uddalaka introduces :

e Sad Soumya Idam Agre Asit”
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Il) Shankara enters into an enquiry on the word 'Satu’.
* Satu = Existence — Noun in Vedanta.
e Satu = Existent — Adjective in common parlance.
lIl) Existence - has a unique meaning.
» 5 features of existence.
a) Not a part, product, property of body or world.
b) Existence is not dependent on any object in the world.

c) When the Objects
|
| |
Are there Are not there
- Existence is there - Existence is there as pure
- Existence is associated with existence
the object - When object is destroyed,
- Association indicated by body is destroyed, existence
saying object is existent continues
d) All think :

 When object is gone, existence is gone.
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e) Then we say:

* Object is non-existent.

h)

Objects / Beings

Existent Non existent

IV) Vedanta has unigue message, when the object is gone, Existence is not gone.

* Object is non-existent means object is not associated with existence, it becomes
unmanifest, as in sleep state.

V) Existence unassociated with the object continues.

* Not only w.r.t. a particular object, being.
* Even when the entire universe collapses, Time, Space collapses, Maya disappears.
* Maya does not disappear.
* Existence will be there.
VI) Shankara contrasts this with Veiseshika philosopher.
a) Veiseshika :
* Does not accept existence as an independent factor.
b) Existence is always associated with one object / being.

c) All objects in the universe are existent.
138




d) Existence is universal, a Samanyam.

e) It is a general, generality.

* Universal existence is always associated with one particular object or another, no

independent existence.

Targa Shastra

- Particular - Universal

- Exists always in particular
form, never independently

VIl) Samanyam — Visesha concept are Jati and Visesha, is unique to Veiseshika.
V1) Universal — Particular :
a) People :
* With different Names, Aadhar Cards.
b) Have common feature, Manushya.
 Rama, Sita, Lakshmi - Has Manushya universal status.
c) Human-ness, Manushyatvam = Universal, Treeness, Chairness.

NG

Exists in one particular Manushya
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d) Nityam, Ekam, Aneka Anugatham Samanyam.

e)

Mango Tree

Mango

Tree

- Particular

- Universal
- Samanyam

IX) Samanyam and particular can’t be separated.

* They have "Samavaya Sambandha", inseparable relationship.

e Particular tree and treeness are always inseparable.

* Man — Manness inseparable.

X)

Samanyam

Para

Apara

- Bigger Universal
- Women-ness

- Maushyatvam in Men + Women

- Smaller existent Universal
- Purusha, Streetvam
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XI
) Pranis Manushya
- Living beings - Apara Samanyam
- Para Samanyam

XIl) What is the ultimate Para Samanyam in the universe?

e Existence is the ultimate Para Samnyam.
* Existence is universal present in all the existent things, beings, actions, attributes,
Karmas, time, space.

X ) -
) Existentness Particular

- Satta - Satu

- Universal is there as long
as particular is there

- When particular dies,
Samanyam associated
with particular goes.

XIV) Existence is there in the creation, as long as creation is there.
* Before Srishti Satta Samanyam can’t be there because individuals are not yet born.

XV) Veiseshika :
* Drishtehe Purva, Satta Nasti.



Vedantin :

* Satta is not universal dependent on particular, Satta is independent.

« Moment you say Universal, it becomes dependent on Particular.
XVI) Veiseshika :
e Satta is universal.
e Always dependent on particular.
XVII) Before Srishti also, Satta was very much there.
 Ekam Eva Advitiyam — Satta.
* Existence factor, not universal or particular, it is the ultimate Reality.
XVIII) Sad eva soumyam idam agre asti, does not refer to Satta Samanyam of Veiseshika.
* |t refers to independent Satta.

e Satta Samanyam of the world was not there before, because world was not there,
therefore that Satta was not there.

XIX) Even though world is non existent before Srishti, they accept existence of other external
things.

* Avastha, Dik, Kala, Manaha, Atma = 5 eternal vastus.
* For them Sat not Ekam Eva Advitiyam.

 Ekam eva Sat is not Veiseshika Darshanam, it is Vedanta Darshanam.




XX) For them not Ekam, 5 things were there and infinite Param Anu of Prithvi, Jalam, Agni,

Vayu.

XXI) Ekam Eva Advitiyam not applicable to Veiseshika Darshanam.

35) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...
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1) 6t Chapter starts with Shankara's Big Bang commentary.

1) Sat

in Chandogyo Upanishad is not the Sat of Veiseshika.

lll) It is another existence.
IV) Veiseshika :

Arrival of 4 elements from respective Param Anus.
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Prithvi Param Anu

'

Forms Molecules Janukam

4

Chaturanukam

v

By combination of Atoms and Molecules,
solid earth is born

* What is Karanam of 4 Elements?

e Their respective Param Anus.
V) Vedanta :

* 4 Elements born out of Satu.

* From existence alone, creation came.

* For Vedanta, Satu = Karanam.
VI) For Veiseshika, Sat is not Karanam.

* Another difference between Vedanta and Veiseshika.
VIl) How you know Sat is Karanam ?

* Upanishad gives Clay is Karanam of Pot.

* One Gold = Many ornaments.
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e One lron - All Nail Cutters.

e Similarly from one Existence, entire Universe comes.

VIII) Existence is not only Ekam but also Karanam.

In Veiseshika:

* Neither Ekam nor Karanam.
IX) Know Satu is Karanam from 3 examples given by Upanishad.
X) 15t sentence commentary is over.

e Sad eva soumya idam agre asit, ekam eva Advitiyam — over.
XI) 2" Sentence :

e Tad daika ahuhu asat eva idam agre asit.
XIl) Upanishad introduces other philosophers.

* Does not say Shunyavad Buddhism, but similar.
XIll) Before the creation, it was not existence that was there.

e Shunyam Asit

* Asat Eva Asit.




XIV) Shunya vada quotes :
Taittrioya Upanishad :

}Aeal JoAT AME | ddl d WGoldd | || asadva idamagra asit | tato vai sadajayata |
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In the beginning was verily this non-existence. From that the existent was born. That created
itself by itself. Therefore, it is called the self-made or the well made. [2 -7 - 1]

XV) Asat = Ishvara, Brahman, contextual meaning in Advaitam.

* Shunyavadin takes it as Pramanam for Shunyam.

e Claims : Before creation, there was only Nothing.

* Uddalaka introduces that -
XVI) From nothing, everything is born.

e Appears ridiculous, but they boldly hold to it.

* Existent world is born out of Total non-existence, nothingness, emptiness, blankness.
XVII) Shankara has debate with Buddhist philosopher - Shunya Vada.

* Vaibashika, Sautrantika, Yogachara, Madhyamika Buddhist, 4 groups.

 Here Shunya vada.




XIX) In this regard, what was there before creation?

XX) Vainashika - Shunya Vada Buddhist declare condition before Srishti.

Asat :

XXI)

Before Big Bang - what was there?

Mystery for cosmologists.

What is the force? Accident?

What condition changed? By what force?

Sat Abava Matram exists.

Absence of everything existent.

Nothing is existent

Universal non-existence, not non-existence of a particular object.

Ghata — Abheda = Particular
nonexistence in Targa

Prag

Pradvamsa

Anyonya

XXI1) Buddhists talk about total non-existence.

Sad Abava Matram.

Current universe existent now, previously non-existent.
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From non-existence, existent world has come.
There was only one Absolute, Universal, non-existence.

Advitiyam Asi, non-dual.

XXI11) Tattvam - category

There was only one category, principle, Tattvam, Padartha.
Technical words.

Fundamental Tattvam, Reality.

Only reality = Nothingness.

They conceived.

Nagarjuna, belong to this group, existed before Shankara, Logician.

XXIV) Shankara borrowed Chatush Koti argument.

Comes in Mandukya Karika.

Asti nasti, nasti nasti, iti va punaha.
Existent, non-existent, existent - non existent, non existent - non existent .
Divide everything into 4 groups.

Chatushkoti Argument, borrowed from Nagarjuna, Vainashika, Baudhas.



36) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...
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Shankara compares nonexistence of

Veiseshika / Neiyayika Shunyavadi / Baudhas

1)

Previoiusly he compared, existence of

Vedanta Veiseshika

Ill) Veiseshika theory of non-existence :
a) Not absolute non-existence.
* Talk non-existence of something.

* Mere non-existence does not convey anything.
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b) It is not there... What is not there?

Pratiyogi = Absence of X
Absence of ' X *.

X is existent.

What is not there?

Pot is not there.

c) It is an existent Vastu, somewhere it will be there.

Should say where it is not there.

It is object of non-existence and locus of non-existence.

d) Nasti - means Ghata Abava on the table.

e) You can never talk about non-existence without an existent object and locus where that

object is existent.

f)

2 factors of non existence

Pratiyogi

Anuyogi

Object of existence

Locus of existence
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g) Anuyogi and Pratiyogi are existent.

h) When they talk about non-existence, they talk of existence also.

No pot on the table.

Pot

Table

- Not here

- Existent thing somewhere

- Is there

They never talk about pure non-existence.

Their non-existence is associated with existence also.

i) Bhava - Abhava Rupa tattva Dvayam Veiseshika, Neyayikas accept.

j)

IV) Primer:

Tattvams — 2 fold

Bava Padartha

Abava Padartha

Padartha

Bava

Abava

Drivya, guna, Karma, Samanya,

Visesha, Samanvaya
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V)

6 types of Bava Padarthas

Abhava Padarthas — Nonexistent

4 Types

Prag

Pradvamsa

Anyonya

Atyanta

For Scholarship know this, not for Moksha.

VI) Shunyavadi :
Padartha - Ekaha Eva = Abava Padartha Eva.

VIl) In this sentence, Shankara differentiates Baudha and Neyayika.

Baudha

Veiseshika

- Abhava Matram

- Bava
- Abava

VIII) Buddhists do not talk about Pada Padarthas.

Talk about only Abava Padarthas.

Bava Padartha, which is existent not considered.
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1X)

Ghata

- Abava

- Ghatasya Abava

- Bava Padartha

X) Always Abhava goes with Bava also in Targa Shastra.

Have Sat Pratidvandi

'

Pratiyogi

v

Which is Satu

v

Bava Padartha

XI) Neiyayikas say that there are 2 things, Bava and Abava Padarthas.

* How to differentiate?
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Whatever you grasp as

- There is - Itis not there
- |s Bava Padartha - |s Abava Padartha
- Existent - Nonexistent

Satu, without error Asat

XIl) Experientially there is existent people, no elephants.
* Bava - Abava Padartha.
XIll) Baudhas talk only of Abava Padartha, it is not there is Reality.

37) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...
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1) Shankara analyses Bauddhas statement.

Il) How can Bauddhas declare Asat Ekam Eva idam Agre Asit?
* Vedantic student asks this question to his teacher.

Ill) Problem :

If Tattvam is non-existence

It can’t have association with Kala, Sankhya
(Number —1, 2, 3 adjective qualifies man — 1 man, 2 men)

IV) Sankhya can be associated only with existing noun.
* In non-existence there is no Sankhya Sambandha -1, 2, 3.
* Itis meaningless.
V) Utpatteh Prag...
* You refer to past time.
 Time is pastin an adjective
* If Asat is non-existent, how can non-existent noun have adjective?
« Kala Sambandha Agre, Buta Kale, Srishta Purve.
V1) Sankhya Sambandha Na Sambavati
* Kala Sambandha Na Sambavati

* Kriya Sambandha Na Sambavati



* Asat was there.
* Non-existence was there.
o Past tense of existence.
o Verb - Asit .. can't go with Asat.
VIl) Sentence makes no sense.
Teacher:
* You are right, they are wrong.

* Buddhist - Total non-existence, before Srishti, this universe, can't be Ekam, Advitiyam,
Prag Utpatte.

Ekam, Advitiyam Prag Utpatte

Sankya Sambandha Kala Sambandha

VIIl) Katham:
* How Sambandha?
 Sambanda requires noun and adjective, relative.
IX) Baudham = Bale, Sabash, for them statement non-sensical.
* They are talking about pure non-existence, non-existent.

X) Guru adds additional logical Dosha — flaw, mistake.



XI)

To talk about

Existence of something Non existence of something

* Both these are objects of knowledge.
XIl) They are “Prameyam”.

* Pramata = Knower

Xlll) You can talk of object of knowledge only if there is Pramanam, Pramata.

* If Pramata, Pramanam are not there, you can't talk of Prameyam.

* Without knower, instrument, no object in the world can be known.
* | come to class on holiday, nobody was there.
* No, human being was there.

* To say nobody was there, you require somebody who has the Pramanam to declare
non-existence.

XIV) Mana Dhina Maya Siddhi :
* Pramanam - eyes required.
* They have to be operated upon.
* So, | the knower is required to say nothing was there in sleep.

* That knower is Sakshi Chaitanyam "I", Turiyam I. 157




Pramata + Pramanam + Prameyam = Ahamkara |, Vyavaharika I.

Turiyam |, alone is Sakshi of unmanifestation of universe.

XV) Bauddhas can't say - Nothing was there before Sruti.

Nothingness is a Prameyam which you are declaring.

If it is a Prameyam, there has to be a Pramata with Pramanam.

XVI) If Pramata, Pramanam is there, you can't talk of total non-existence.

Only Existence, Sat, Sakshi alone was there and it is Nitya Mukta "I*.

My nature is Ekam Eva Advitiyam, non-dual Sat chit Ananda.

XVII) Nobody other than me was there in the hall.

XIX)

Not absolute nobody.

If you are talking about total non-existence, it is an object of knowledge.
That presupposes Pramata, Pramanam.

If you accept them, not total non-existence.

Other than Pramata and Pramanam, nothing was there.

Total Non-existence

v

Can’t be proved

v

Not acceptable, not valid




XX) Acceptance, declaration of total non-existence by Bauddha is not valid.

XXI) Kaivalya Upanishad :

T O SId A & faivad | mayyeva sakalarh jatarh mayi sarvar pratisthitam |
AR 69 &9 AN JgRedHesgagd] |l g | || Mayi sarva layarh yati tadbrahmadvayamasmyaham || 1911

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

* Mei Eva... refers to Turiya Chaitanyam.
XXII) It is not appropriate, not to accept a witness of non-existence.
* Abyugamata - Witness of non-existence.
* Anyapagama - non acceptance.
* Non acceptance of a witness is inappropriate.
* In Waking, Dream, Triputi is present clearly.

* InSleep, | don't know anything is a Karana Sharira Vrutti known by Witness
Consciousness.

XXIII) If you accept witness, your statement will become Apramanikam.
* It becomes invalid.
XXIV) 4th Dosha talked by Guru.

* Absence of witness also is inappropriate.




XXV) | am the witness of Shunyam, nothing exists except me.
XXVI) Bauddha's counter :
* No witness there before Srishti.
* | accept witness now after Srishti.
e Before Srishti, nothing was there including witness.
Revision :
Chapter 6 — 2 — 1 : Bashyam - Topic 37
I) Chapter 6 — 16 Sections :
1st Section :
* Introduced father Uddalaka, Sishya Son, Svetaketu.
II) What is that knowledge, knowing which everything can be known?
lIl) Teaching starts in Section No. 2.
IV) Shankara writes involved, intellectually challenging Bashyam in first 2 Mantras.
V) Upanishad introduces pure existence as the cause of the universe.
VI1) Intention to show :
 There is no product separate from the cause.
VIl) Eka Karana Vigyanena Sarva Karya Vigyanam Bavati
VIII) Has introduced :

e Sarva Karanam Brahma — Pure Existence — Sat.



1X)

Sat

In Vedanta

Nyaya Veiseshika Sat — different

X) 2 Reasons :
1st Reason:

a) Product, universe, before creation was Existent, Sat.

b) According to Nyaya, Veiseshika, product never exists before creation.

c) They will never say :

* Creation was existent before its origination.
d) Pot does not exist before its origination.

* Hence Sat in Upanishad not Neiyeyika Sat.
Second Reason :

a) Existent Karanam is Ekam Eva Advitiyam.

b) In Neiyayika's Srishti, Karanam for Srishti never Ekam.

c) Many Karanams :
* Prithvi /Jalam / Agni / Vayu - Param Anus

» Akasha / Dik / Atma/ Kala / Manaha - All Karanams
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d) Never will say :

* Ekam Eva Advitiyam.

e) Because of 2 reasons Sat in Mantra not Neiyayika's concept of Param Anus.

Xl) Upanishad introduces Purva Pakshi.

a) Before origination of Universe, there was no Karanam at all.

b) No Karyam, Karanam before origination.

c) This is difference between Shunya Vadin and Nyaya Veiseshika.

d) Nyaya Veiseshika :

* Before origination, Karyam was not there, Karanam was there.

e)

Shunya Vadin — No

Karanam

Karyam

Neiyayikas

Full Shunya Vadin

- Negate one thing

- Half Shunya Vadin

- Negates Both

- Called Ardhavainashika - Called Vainashika
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XlIl) Next, Upanishad negates Vainashika who says :
* Before origination of world, nothing was there.
* No Karanam also.
* View of Shunyavadi.

XIll) Taittriya Upanishad:

}Aeal JoAT AE | ddl d WGodd | || asadva idamagra asit | tato vai sadajayata |
deIcA TagHSSd | tadatmanam svayamakuruta |

o
qEATCIFaT=ad 3fd I ¢ I tasmattatsukrtamucyataiti || 1 | |
wt wd

In the beginning was verily this non-existence. From that the existent was born. That created
itself by itself. Therefore, it is called the self-made or the well made. [2 - 7 - 1]

XIV) This universe was non-existent neither as an effect or in the form of cause.
* Universe was not there Totally.

XV) Upanishad wants to negate this statement.

Upanishad :
* How can Shunya Vadi say this?

XVI) How come Shunya Vadi talking like that?
* If before creation, Asat was there, how can he use the word before.

* Non existence was there.




a) You are associating Kala Sambanda with non-existence.

b) Ekam Eva Advitiyam - Sankhya Sambanda.
* Sankhya = Number

How can non-existence be associated with

Kala Sankya

Time Number

XVIl) Guru Happy - Badam - You are right.

Shunyavadi — talk about

Absence of any existent thing Presence of any existent thing

Not proper to associate with Kala,
Sankhya

XVIIl) Guru adds another argument.
* You can never talk about pure non-existence.

* To talk about absence of things, you require a Pramanam. s




XIX)

Pramanam required to prove

Existence of things

XX) Is there anything in the closed Room?
* Yes, thereis, No there is not.

* Both statements require Pramanam.

Non existence of things

* If no Pramanam, can assert anything.

Can say:

* There may be nothing in the Room.

e “l have seen”

XXI) How can Shunyavadi assert there is nothing before Srishti - without Pramanam and

Pramata.

Nonexistence requires Pramanam

4

Pramanam requires Pramata to operate

XXII) You can't prove non-existence without Pramata, Pramanam.

XXIll) Shunya Vadin :

e There is Pramata and Pramanam to talk about non-existence.
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XXIV) Shankara :

Pramata — Pramanam are existent.

Can't say, nothing is there.

Can say, there is nothing, other than me.

Can't talk about Absolute non-existence once they negate Pramata.

Can’t talk of Pure non-existence without Pramata, Pramanam.

XXV) Abyupaga Ganthuhu Anabyugama Anupapatte :

It is illogical not to accept a perceiver “Sakshi” to prove the non-existence.
There must be a Sakshi perceiver of Absence of things.

Nobody there in the Room, except |, the Sakshi.

It is not appropriate not to accept — Double negation.

It is appropriate to accept an observer consciousness in sleep, after death.

If you accept Sakshi, you can't talk of Atyantika non-existence.

XXVI) Purva Pakshi — Shunyavadi :

a) No observer at that time.

b) After Srishti, | am the observer, telling there was nothing before creation.



38) Bas

hyam : Chapter 6 - Section 2 - Verse No. 1 continues...
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Vainashikas Argument :

|) There was no observer at that time.

II) Observer of absolute non-existence was not there before creation.

lIl) Now observer is there and | am saying

There was nothing before Srishti
After Srishti, observer is there

No observer before Srishti.

IV) If observer is there now, present observer can talk about only presence and absence of
things now.

V) How can the present observer talk about existence and nonexistence of things before

Srishti?

Present observer requires some Pramanam.

Can’t say — | had an experience.
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VI) In Sleep we say :
* There was nothing.

 We are able to recollect nothing in Sushupti after waking up, because we were there in
Sushupti to experience nothingness.

VII) Similarly, suppose | was there as Sakshi before creation, | experienced nothingness and |
am recollecting now.

VIII) Since | was not there, before creation, | can’t recollect past.
IX) Can | infer absence of everything at that time?

* No, for inference need clue.
X) CID — searches for clue.

* If I have some clue, based on clue, | can make inference.

* | am not there, clue also not there.

* You can’t say definitely what was there before creation.
XI) You can only guess, perhaps this was there.

* Like modern cosmology.

* Can’t assert.

* Assertion requires Pramanam.



Xil) Court :
* There is not enough evidence.
* Hence aquitting the person.
XIIl) No Pramanam to prove absolute non-existence before the Srishti.
* Assertion not possible.
e Guess is Anupayatti —illogical.
XIV) Additional Argument :
 We don’t have any example to show origination of something from nothing.
* Even to imagine possibility of origination from nothing, have no example
* No supportive Pramanam.
XV) can’t imagine non-existence.
* You can imagine different things as Karanam for existence of the world.
* Can’timagine absolute nonexistence.
* Drishtanta Abavat.



39) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...
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Hair Splitting discussion :
1) Purva Pakshi :

e Criticises Upanishad statement.

* Leaves Neiyayika and Shunya Vadin.
Il) Asat Eva Idam Agre Asit :

Asat Asit

- Nothing - Verb
- Subject

a) This Universe before creation was Asat Eva, was nothing.
* Word = Nothingness — has no object, hence not Pramanam.

b) Word is a Pramanam to reveal an object.
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c) Asat has no object, Apramanam, meaningless word, objectless word is used in a sentence.
d) Sentence becomes Apramanam.
e Upanishad becomes Apramanam.
e) How can Upanishad say :
* World has come out from nothingness?
Ill) Shankaras Answer :
 Don’t take “Asat Asit”, non existence.
a) Separate A
b) Take Sad Eva Idam Agre Asit
* Upanishadic teaching
* Apply “A” to entire sentence
c) Such an idea is not correct.
d) Vainashika :
* There was existence alone before creation, teaching of Upaishad.

* This teaching he is negating by Alphabet “A”.

IV) Upanishad is quoting its teaching and some people say that this teaching is not correct.

* Hence not Apramana Vakhyam.




V) New Purva Pakshi :

e Sat exists — Pramanam.

* How can it be negated by “Na” or “A”.

* Pramanika Vakhyam can’t be negated.

* |tis contradiction.

VI) Shankara :

* Pramanika Vakyam can’t be negated.

* Upanishad is quoting the misconception of Vainashika.

* Vainashika thinks Upanishad idea is not correct.

VII) This sentence is quoting confusion of Vainashika Philosopher.

* Enjoy intellectual challenge.

Vi)

Epistemology
Deals with
|
| | | |
Knowledge Means of Wrong knowledge Cause of wrong
knowledge knowledge
Khyati Vada
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* 6 ways of knowing — Not available now.

* 6 methods of knowledge .. by Ramakrishna Mission.
IX) One of the means of knowledge :

e Shabda Pramanam.

* How words, sentences give knowledge?

 What happens in the mind of a human being when he listens to a sentence.

X)
Sentence
|
| |
Words Alphabets

- Sound symbol

- Reveals a meaning

- Chair, Table, Sun, Moon, Earth,

not symbol, reveals object

Xl) Debate :

Word Reveals

Particular Object Universal of an object
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Xl -
) Particular Universal

Vyakti Vachakaha Shabda Jati Vachakaha Shabda

Xlill) Prominent view :
* Word reveals universal.
XIV) Example :

a) Mother introduces tree to a child.

This is a Tree

- Particular Tree only - Child understands Tree Specie,
in general
- This is correct

We say :
e This is a tree - not the tree.

 'A'- particular = Tree specie

b)

This A = This is Apple

Not specific Apple Child understands Apple specie

XV) Words reveals Universal. 174



XV) Word 'Sat’ reveals every existent object.
* Sat species is
e Table is existent
* Man is existent
* Existent reveals all existent things and beings.
* Existent species = Sat.
* Non existent - no specie.
e Asat can't reveal any meaning.
XVI) Asat Eva Idam Agre Asit :
* Apramanam, can't convey anything.
* ItisaDosha of Upanishad.
e Purva Pakshi - Accusing Upanishad of a Dosha.
XVII) Vastu Akruti = Jati, Universal.

* When a word is revealing a universal accepted by Vainashika, Purva Mimamsa,
Advaitin.

e Shabda Artha = Jati.
XVIIl) How can there be a sentence where the prominent word is Asat.
* Meaning for Asat is not there.
* Meaning of sentence is not there.
* Vakhyam = Apramanam.



XIX) When Upanishad uses a word with no sense.
* This sentence becomes Apramanam.
XX) Shankara :
* 'A'-should not be connected with Sat.
* 'A'to be connected with whole sentence.
* Which is given by Upanishad - put in inverted comma.
* Meaning of this sentence is wrong.

* This sentence is negating the concept, teaching of Upanishad.
XXI) This is Sankshepa Uttaram

40) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...
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I) Shankara :

e Don't take word "Asatu“,

Il) Letter 'A' - take as another word.

e Sad is another word.

lIl) Sad separated from 'A’, Bava Rupam.

e Itis not a compound word.

* Then sentence is meaningful.

 Reveals universal = Existent.

IV) Other words - Ekam, Advatiyam, Sankhya is not adjective to Asat but to Sat.

* Samanadhi Karanam = Visesha Rupena, qualifies.

Sankya — Ekam / Idam

Qualifies Sat

V) Meaning of 'A’ = Negation.

Does not qualify Asat

* Asukham = Negation of happiness.

* 'A'refers to negation.

* Nisheda doesn't go with Sat but with entire sentence.

* |tis a positive idea.
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* Negation joins 'Sat' Vakhyam.
* Nishedam - goes with something.
* Not there .. what is not there.
V) Na-Nisheda - negates
* Pratiyogi - Meaning of Sad Ekam Asit.
V1) In our minds 'A' negates meaning of the full sentence.
VIl) Idea :
* Pure existence alone was there before origination of the world.
* That entrenched idea is wrong, Vainashika is saying that, which Upanishad is quoting.
VIIl) Example :
* Horse enters Yagashala.
* Horse has to be removed.
e Person whips horse.
* Horse rider will jump on the horse and take the horse away.
IX) Word 'A" jumps on the meaning of the sentence - (Horse) and 'A’ is Horse Rider.
* 'A'removes the horse.
e Yagashala = Our Buddhi.
* The idea of Vainashika Buddhist is removed by 'A' - Sat in Upanishad.

* Confusion, Upanishad is quoting.



40) Bashyam : Chapter 6 - Section 2 - Verse No. 1 continues...

I) Shankara - Conclusion :
* Upanishad not negating 'Sat' by Asat.
* Negating concept of entire sentence.
II) No Dosha.
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Revision 6 : Chapter 6 —2 — 1 - Topic 40 - Bashyam :
1) 15t part :
* Sad Eva Soumya Idam Agre Asit.
I1) 2" part :
* Upanishad negates idea of Shunya Vadi.
* Asat Eva Agre Asit.
Ill) Shunya Vadi - Considers :
» Before origination of world, nothing was there.
* From nothing, world originates.
IV) Upanishad negates this view of Purva Pakshi.
* Tad Eika Ahur - Some people say.
V) Grammar problem :
e Asat = Total non-existence.
e Sentence with 'Asit - nothing’.
e Asat has no meaning
VI) Shankara :
e Asat - Not nothingness.
* This is A Sat - negation of existence.

 Take Sat eva ..



VIl) There was something called Reality, existence before the creation.
e Add letter A.
* Such view of Vedantin is negated is Purva Pakshi.
VIII) Conclusion :
* Sat was there before Creation.
IX) Horse Rider = A
* Sad - Eva = Horse.
* Horse rider removes Sadeva ..
 Upanishad sentence is valid.
X) Conclusion :
a) Asat Vakhyam used by Upanishad is to remove misconception of Shunya Vadi Budhist.
b) Buddhist thinks our view is wrong.
c) Upanishad negates Buddhist wrong view.
d) After pointing misconception, Upanishad negates Buddhist's view.
e) It is Pramanika Sruti vakhyam - No Dosha.
Xl) View of Buddhist :
* From Absence of everything.
XIl) Tasmat Asata - Sat Jayata.

* From Total blankness, existent universe is born — originates.
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