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CHAPTER 3

KARMA YOGA
(Yoga of Action)

VERSE1TO 3

TOPIC 494 TO 559
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Topic No. 494 to 500 :
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sastrasya pravrtti-nivrtti-visaya-bhuté dveé buddhi bhagavata nirdisté, ‘sankhyé buddhih yogé buddhih’

iti ca | tatra ‘prajahati yada kémén' [Gita 2-55] iti érabhva é adhvéva parisaméptéh

sthitih’ [Gita 2- 72] iti | arjunaya ca ‘karmanyévadhikarasté ... ma té sango stvakarmam [Gita 2-47] iti
karma éva kartavyam uktavan yoga-buddhim asritya, na tata éva sréyah-praptim uktavan | tad étad alaksya
paryakuli-bhuta-buddhih Arjunah uvaca — “katharh bhaktaya sréyorthiné yat saksat sréyah-sadhanarm
sankhya-buddhi-nisthar sravayitva mar karmani drstanékanartha-yukté paramparyénapi
anékantika-sréyah-prapti-phalé niyuijyat” iti yuktah paryakuli-bhavah Arjunasya |tad-anuriipah ca prasnah
‘lyayasi cét’ [Gita 3-1] ityadih |prasnapakarana-vakyarn ca bhagavata uktam yathokta-vibhaga-visayé

sastreé | )




In the Science of the Gita the Lord has pointed out, as Causes of action and abstention
from it, two kinds of intelligence pertaining to Yoga and Samkhya. Now, beginning
from the Verse 2.55 Upto the end of the Second Chapter, the duty of renunciation has
been laid down for those who resort to the intelligence of Samkhya and it has been
taught that they Achieve life’s goal; Vide Verse 2.72. The Lord told Arjuna to perform
works as a Matter of Duty Depending on the intelligence of Yoga; Vide Verse 2.47, but
He did not affirm that through such performance alone, he would secure the highest
good. Noticing this, in a dejected State of Mind, Arjuna Spoke. Arjuna’s dejection was
in Place: having introduced to him the Subject of the Discipline of the intelligence of
Samkhya, the direct cause of the highest Good for a Devotee and Seeker after the
highest good, which Arjuna Admittedly as, the Lord bade him Plunge into works, the
well-known Source of Numerous Evils, which, at the same time, was no certain means
to the Achievement of the highest good. The Question Arjuna raised has been
appropriate; vide 3.1; and equally appropriate has also been the Lord’s answer to that
guestion, once the two-fold Division of this Science is given.

494) Introduction to Chapter 3 : Start
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sastrasya pravrtti-nivrtti-visaya-bhuté dvé buddhi bhagavata nirdisté, ‘sankhyé buddhih yoge buddhih’
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1) In Chapter, Dve Buddhi Nirdishte - 2 Types of Mindsets, 2 Types of Attitudes introduced, 2
types of Bavana.
I1) a) Buddhi knowledge, Mindset, attitude, Bavana.
e Gita is extract of Vada.
b) 2 Mind sets :

Pravrutti Vishaya Nivrutti Vishaya

Karma Yoga

Pursue Moksha

Looks upon himself as Sadhaka
26 Years of Spiritual Study

Jnana Yoga

Not Pursuing Moksha

Remembers, | am Nitya Mukta Atma
27 Years of Spiritual Study
Withdrawal from Pursuit of Moksha

2 Margas of Entire Shastra

Karma Yoga Jnana Yoga

d) Bhagavatha Nirdishte :
* Have been taught by Bhagawan.

1930



2 Mind Sets

Sankhya

Yogi

Name of Person who follows
Binary format

Practices Atma Smaranam Skill
Day Starts with Pratasmarami
Come to Binary format for Moksha

- Name of Person who follows

Triangular format

- Practices Ishvara Smaranam Skill
- Day Starts with Lalitha Ambica,

Parameshvara

495) Introduction to Chapter 3 : Continues
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Gita:
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Tald dal shTHTA prajahati yada kaman
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The Blessed Lord said : When a man completely casts off, O Partha, all the desires of the mind

and is satisfied in the Self by the Self, then is he said to be one of steady wisdom.
[Chapter 2 — Verse 55]

I) Jnana Yoga - Format : Tatra :

* Among 2 Lifestyle skill discussed in Chapter 2 - Verse 55 to 72
1)

Jnana Yoga Karma Yoga
- Sankhya - Triangular format
- Moksha Svarupa - To be discarded
- Not Ashrama Sanyasa - Jiva - Jagat Ishvara format = Sadhana
- Adopt Binary format




Ill) Binary Format :
a) | am Asanga Atma Abidance is called Brahmi Sthithi, Skill in Binary format.
b) Atma Anusandhanam :
* During Crisis remember Brahmi Sthithi
c) Krutartata = Fulfillment in Atma Svarupam

d) I don’t look at myself as a Sadhaka

e) No Need to tell outside world, it is internal Conviction born out of Jnanam.

f)  am working for Moksha thought is Dropped

g) Tat Twam Asi - Repeated a times by Guru to drop Sadhaka Bava.
h) | am Siddha Purusha.

496) Introduction to Chapter 3 : Continues
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uktavan yoga-buddhim asritya, na tata éva sréyah-praptim uktavan |

arjunaya ca ‘karmanyevadhikaraste' 'ma te sango:'stvakarmani’ iti karma éva kartavyam

I) Remembrance in Triangular format of Ishvara Smaranam is dropped.

1933



II) During Crisis, Practice
 Atma Smaranam, | am Asanga, untouched by Health's, Wealth, Family issues.
lIl) There are 2 types of responses in Crisis from 2 Different Students.
a) Some feel we must change lifestyle and Practice new Skill
b) Practical, Decide to Start
c) Other Group :
 Want Ishvara Support
 Brahman only for you
 Handover Binary format to guru.
IV) Teacher Compromises :
a) Go to Temple, Astrologer, do Pariharam.
b) As long as you want Triangular format, do with Awareness, Moksha is impossible
c) Postpone, will have to come to Binary format in this or Next Janma.
d) Krishna Advised Arjuna to remain in Karma Yoga.
e) In Crisis remember Ishvara.
V) For Arjuna type of People - What is Advice
a) Karmani Eva Adhikaraha

* Remain in Puja, Pariharams.



b) As long as you look yourself as a Jiva (Not Atma) you are eligible only for Karma.
c) You are a Karta
d) As Karta, Prarabda Onslaught can’t be avoided.
e) When Prarabda comes, have to do Appropriate Karma
f) Karmani Eva Tey Adhikaraha
g) You are eligible only for Karma Yoga.
VI) How to do Karma?
a) Mate Sangostva Vo Karmani :
* Do all karmas, then you will get Moksha later — Teacher Says.
b) Guru Does not say, you are Mukta
c) For you, Karma Alone has to be performed
d) Uktavan :
e Krishna Taught in Chapter 2 - Verse 47 to 53 - Triangular format.
* Chapter 2 - Verse 55 to 72 - Binary Format.
e) You decide where you Stand
f) With a Mind set of Karma Yoga
g) Na Tataha Eva Sreyaha Praptim Uktavan :

 Through Karma Yoga, you will never get Moksha.



VIl) a) As long you are a Karta, you are a Jiva, Moksha never possible.

b) Even if you exhaust Prarabda, huge Sanchita is waiting

c) Stay in Vaikunta as Karta is determined by Punya Prarabda.

d) Gita:
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te tam bhuktva svargalokam visalam
ksiné punyé martyalokam visanti |
evam trayidharmamanuprapanna

gatagatam kamakama labhante || 9-21 | |

They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world
of the mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of)
desires, they attain to the state of going and returning (samsara). [Chapter 9 — Verse 21]

e) Will return to earth

f) Going to higher Loka is Punya Prarabdam only.

g) For Moksha, you have to become Akarta, Atma

h) Through Karma Yoga - Sreyaha Praptim Na Uktavan

e Krishna never Promised Moksha through Karma Yoga

* Sreya Prapti = Moksha Prapti.




497) Introduction to Chapter 3 : Continues
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tad etad alaksya paryakuli-bhuta-buddhih Arjunah uvaca —

I) Tad Etad Alakshya :
* Having received both Karma Yoga and Jnana Yoga levels of Teaching

a) Seeker has understood :

Karma Yoga Jnana Yoga
- Preparation - Get Moksha
- No Moksha - Ultimate Step
- 15t Step - Direct means

Il) a) Arjunas Grievance :

 When Direct means Jnana Yoga is Available, why should Krishna Advice me to follow
Karma Yoga, which is indirect means.

b) Why Krishna did not put me in Binary format?
*  Why Krishna puts me in Triangular format — Karma Yoga?

c) As though insulting me, Moksha is Postponed for me.
1937



d) Arjuna disturbed
l1l) a) Having received both types of Teachings, Tad Etad - Karma Yoga and Jnana Yoga pair of
Teaching
b) Paryakuli butam :
e Arjunas Mind was disturbed, Dukhitam.
c) Cause of Disturbance :
e Krishna is underestimating me
* Instead of Giving me Jnana Yoga, he is giving me only Karma Yoga
d) Arjuna raises Question in Verse 1 of Chapter 3

e) What is Arjunas Mental Disturbance?



498) Introduction to Chapter 3 : Continues
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"kathar bhaktaya sréyorthing yat saksat sreyah-sadhanar sankhya-buddhi-nistham sravayitva mam
karmani drstanékanartha-yukté paramparyénapi anekantika-Sréyah-prapti-phalé niyunjyat” iti yuktah
paryakuli-bhavah Arjunasya |

1) a) Shankara takes a Brain Scan of Arjuna and Presents here
* Arjunas thought presented.
b) | am a real Bakta of Bhagavan
c) Sreyorthine :
Mumukshu Moksharthi

1939



d)

Krishna taught... Sravanam

Sankhya Yoga Lifestyle Karma Yoga
|

- Binary format
- As means of Moksha
- | am Seeker of Moksha

e) Krishna should have asked Arjuna to follow Karma Yoga.

f) Gita :

a?ﬁﬂaa]'f&qﬂ{{-a karmanyevadhikaraste
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Thy right is to work only, but never to its fruits; let not the fruit of action be thy motive, nor let
thy attachment be to inaction. [Chapter 2 — Verse 47]

e Not means of liberation.




g) There is some discrepancy
h) Karmani Niyunjyat — Pursuade, Prescribes, follow Karma Yoga Sadhana
II) What type of Karma Yoga?
a) Which has Varieties of problems
b) Yukta :
* Riddled with, infested with, full of
c) Aneka Anartha Yukte - Drishta
e Varieties of Duties, Visible and invisible problems
* Fighting War, getting wife, Children, all problem:s.
d) For Arjuna, fight battle, Himsa, Killing Kith — Kin, Guru.
e) Karma Yoga — full of problems, does not promise Moksha even indirectly, may give Moksha,
Sometime in future, may be next Janma.
f) Moksha indefinitely postponed
g) Karma Yoga = Indefinite means of Moksha, Anaikantikam.
h) Sreyaha Prapti = Moksha, as a result.
[11) a) | want instant Moksha (Like fast food restaurant)
* Your path of Karma Yoga is delayed Moksha Sadhanam.
b) Paryakuli Bavana :

* Arjuna Developed Mental Disturbance.



c) Yuktaha:

* Natural, legitimate disturbance for a Student Seeking Instantaneous Moksha.
d) Krishnas Answer :

* Require preparation for Jnana Yoga

e Surgery is a Cure for Stomach pain, get Diabetes under Control.

* Patient impatient because of Pain.

 Dr. Compassionate but gets Patient ready first.
e) Karma Yoga for Jnana Yoga worthiness.

499) Introduction to Chapter 3 : Continues
‘ ’
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tad-anuriapah ca prasnah ‘jyayasi cét’ [Gita 3-1] ityadih |

1) a) Legitimate disturbance of Arjuna.

1942



b) Gita:

81\::1-1 Ia | arjuna uvaca |

ST ‘acﬂalfluli-a jyayasi cetkarmanaste
HAT gr‘\é\\;l‘-llé\-l | mata buddhirjanardana |
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Arjuna said : If it be thought by you that ‘knowledge’ is superior to ‘action’, O Janardana, why
then, do you, O Kesava, engage me in this terrible action? [Chapter 3 — Verse 1]

c) Why you are engaging me in a Cruel, Heinous, Criminal Karma, fight war?
I1) a) it is legitimate Mental pain
b) Arjuna puts appropriate Question to lord

500) Introduction to Chapter 3 : Continues
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prasnapakarana-vakyarn ca bhagavata uktarh yathokta-vibhaga-visayé sastre |




Krishnas Answer is

In Keeping with Arjunas Pain Teaching of Chapter 2

II) Answer = Statement which removes the Question from Questioner
a) Prashna Apakarana Vakhyam
b) Apakaranam to Remove, Destroy.

c) Answer :

Introduces role of

Karma Yoga Jnana Yoga

d) Vibhagam:
 Keeps in View 2 fold Division of Shastra.
* Introduced in Chapter 2
lIl) Arjuna has Samsara Pain, needs Jnana Yoga Surgery, | prescribe Karma Yoga to make you
worthy of Karma Yoga.

IV) Follow Karma Yoga, prepare, follow Jnana Yoga, be free.
1944



Revision : Chapter 3 - Introduction Bashyam :

1)

Chapter 2 — 2 Sadhanas compulsory

Karma Yoga Sadhana Jnana Yoga Sadhana

1st Ultimate

a) Adhikari, Candidate Bheda exists for Karma Yoga, Jnana Yoga
b) Sankhya = Adhikari for Jnana Yoga
Yogi = Adhikari for Karma Yoga
c) Practice Sequentially, 15t be a Yogi, then convert into Sankhya, different Adhikari, Candidate
for Jnana Yoga
II) @) Brahmachari - Has Ashrama karma
- Does not Practice
- Grihastha Ashrama Karma Simultaneously
- Has no Adhikaritvam
b) Converts to Grihastha and then Starts Grihastha Karma
c) One has to be a Yogi or Sankhya at a Particular time and focus on Karma Yoga and Jnana

Yoga at a Particular time. 1945



d) Sequentially follow both and attain Moksha
e) This is essence of Chapter 2
f) This is confirmed by Arjunas Question in the 37 Chapter and Krishnas answer.
Ill) Shankaras Contention :
e Adhikari can practice only one of the Yogas at a time.
IV) Diversion :
* Introduces Samuchhaya Vadi.
a) Samuchhaya Vadi :
* Both Yogas are required, necessary.
* O-kforus
b) Advaitin :
 Krama Samuchhaya required.
c) Purva Pakshi :
* One has combine them Simultaneously.
* One Adhikari practices Simultaneously Karma Yoga and Jnana Yoga.
* Combination leads to Moksha.
d) Sama - Samuchhaya Vada, introduced by Gita Commentator, Bodhana Acharya
e) Commentary called Bodhayana Vruttihi.

f) Recommended Sama Samuchhaya by Eka Adhikari.



g) Shankara :

* Not Gita’s Contention

 Hence Khandanam, hair Splitting.
Topic No. 501 to 504 :
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Kecit tu — Arjunasyaprasnartham-anyatha kalpayitva tat-pratikilam bhagavatah prativacanam

varnayanti|yatha ca atmanasambandha-granthé Gitaartho nirlipitah tatpratikiilam ca iha punah prasna-prativacanayoh
artham niripayanti | katham? tatra sambandha-granthé tavat — “sarvésam asraminam jnana-karmanoh samuccayah
gita-sastré nirupitah arthah” iti uktam; punah visésitam ca” ‘yavaj-jiva’-sruticoditani karmani parityajya kévalad éva
jianat moksah prapyaté iti état ékanténa éva pratisiddham” iti | lha

tu asrama-vikalparh darsayata ‘yavaj-jiva’-Sruti-coditinam-éva karmanar parityaga uktah | Tat katham-

§F m., = =

194




However, some commentators put a Different construction of Arjuna’s Question and
make it out that the Lord’s response is contrary to its spirit. Further, they contradict
themselves, as their explanation of Arjuna’s Question, as also of the Lord’s response
thereto, does not harmonise with the Sense of the BG as set forth by themselves at
the beginning of their commentary while discussing the Structure of that Sense. How?
They said that in the Analysis of that Structure, the form doctrine of the Science of the
Gita is the Synthesis of knowledge and works as regards all people occupying the
Various Stations of life. Again, they have specially asserted that the Gita Absolutely
repudiates the view that Emancipation May be attained through knowledge alone,
once the rites prescribed as Valid for the entire life-period of a Man have been
renounced. Here, on the Contrary, pointing to Optional Courses (of Renunciation or
Performance of works), what is taught is the renunciation of those very rites taught as
Valid for the whole of the life-period. How can the Lord impart instruction riddled with
Such Contradictions to Arjuna? How can the latter Comprehend such contradictory
notions?




501) Introduction to Chapter 3 : Continues
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Kecit tu — Arjunasyaprasnartham-anyatha kalpayitva tat-pratikilam bhagavatah prativacanam
varnayanti|yatha ca atmanasambandha-granthé Gitaartho nirpitah tatpratikilam ca iha punah
prasna-prativacanayoh artham nirupayanti |

I) Kechitu :
e Other contemporary Acharyas.
a) Samuchhaya Vada has Subtle Divisions.
b) Group of Samuchhaya Vadi
c) Here Bodhayana Acharya Samuchhaya Vadi
d) Gita Vrutti (Vrutti means Brief Commentary)
Il) Anyatha Kalpayanti :
a) Arjunas Question Interpreted Differently.

b) Chapter 3 - Verse 1 and 2
1949



c) Interpret Bhagawans reply Chapter 3 — Verse 3 -Differently
d) Our Observation :
* No Congruity between Arjunas Question and Bhagawans Answer

e) Tat Pratikulam Discordance - Dosha No. 1

f) Moole Paraspara Virodha = Problem No. 1

* Question and Answer — Does not Tally.

I11) a) 2"d Problem :
 Atmana - has Summarised Gita teaching in his Gita Introduction.

b) Gita Sara - Summary presented by Bodhacharya

c) Introduction and his Gita Chapter 3 - Commentary of Verses 1, 2, 3 is Opposing each other

d) It is Pratikulam — Contradictory

e) Bodhayana Sambandha Grantha

f)

Virodha’s Contradictions

Moola Granthe Vyakhyana Granthe Virodha

1950




V) a) We feel it is Non-relevant
b) We learn Skill of interpretation and refutation of other Schools

c) Hence we Study this portion also
d) This is introduction to Purva Pakshi
e) Shankara takes 2" Virodha first :
 Contradiction in Sva Pare Vyakhyana Virodha.

502) Introduction to Chapter 3 : Continues
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katham? tatra sambandha-granthé tavat — “sarvésam asraminam jiana-karmanoh samuccayah gita-sastre
nirupitah arthah” iti uktam; punah visésitar ca” ‘yavaj-jiva’-sruticoditani karmani parityajya
kévalad éva jianat moksah prapyaté iti état ékanténa éva pratisiddham” iti |

1) a) Shankara:
 Katham — How do they contradict in Moola and Vyakyana Portion.
1951



b) Tatra:
* Among 2 Virodhas, | take 2"d One first

c) Sambande granthi Bashyam Introductory Bashyam
* Normally introduction called Avatarika, Upothgatha.
* Here Sambandha

d) Called Sambandha Grantha :

* Every Acharya has to talk about relationship between Karma Khanda of Veda and
Jnana Khanda.

II) a) Their Connection must be talked about because Veda has Karma Khanda and Jnana
Khanda.

b) Gita Essence of Veda Completely

c) Role of Karma and Jnanam must be explained by every Acharya in Spirituality.

lIl) @) Sambandha is there between Karma Yoga and Jnana Yoga

b) Best Sambandha Bashyam :
e Brihadaranyaka Upanishad Introduction Bashyam

c) Sureshwaracharya writes 1000 Verses on that.

d) For all people, irrespective of their Ashrama - Brahmacharyam, Grihastha, Vanaprastha,

Sanyasa.

e) Combination of Karma Yoga and Jnana Yoga.



f) Arthahe message, Central Teaching, Tatparyam.
g) Nirupitaha:

* |s established by Krishna in Gita.
IV) Bodhayana Acharya :
a) Yavat Jivanam Agnihotram Juhoti
b) Do fire Ritual morning and evening, till Death
c) It is like Tat Tvam Asi Vakhyam for Jnana Khanda people.
d) Whichever Ashrama you belong to, do Agnihotra 2 times a Day
e) Karma follows a Spiritual seeker throughout life
V) a) After Atma Jnanam, continue Svaha for Agni Devata
b) After Aham Brahma Asmi, if no Agnihotra, no Moksha.
c) Bodhayana Says this in his introduction.
d) Ekantena = Totally.
503) Introduction to Chapter 3 : Continues

3¢ T SMSHIGehed viaT qrasiia- FfaiQarTy Td U TReEnT 3wH: |

uktah.

lha tu asrama-vikalpam darsayata ‘yavaj-jiva’- sruti-coditanam—-eva karmanam parityaga

19

b3




I) Bodhacharya commentary in Gita :
Chapter 3-Verse 1, 2, 3

Il) Renunciation of Karma, talks of Kevala Jnana in Chapter 1

a) Karmanam Parityagaha Uktaha

b) Same Karma mentioned in Introduction, renounced in Chapter 3 — Verse 3

c) Jnana Yogena Sankhyanam :

For Sankhya group - Yoga = Jnana Yoga.

d) Karma not mentioned, Karma Yogena Yoginam

e) Separate Group called ‘Yogis’ Different from Sankhya.

f) Anushtanam of Veidika Karma emphasized.

g)

Veidika Karma

For Yogis

Not for Sankhya

Ill) Ashrama Vikalpakam Darshayat :
2 Different Ashrama, 2 Different Adhikari
Sankhya, Yogis.

IV) Bodhayana Contradicts his Introduction in Chapter 3 — Verse 3.




504) Introduction to Chapter 3 : Continues

T o 391 f6gm el ST I WwEr, sir O we feean
T A |

Tat katham-idrsamviruddham-artham-arjunaya briiyat Bhagavan, srotavakathamviruddham-
artham-avadharayét?

How Krishna can teach 2
Contradictory ideas

Sambandha Grantha Chapter 3 —Verse 3

II) Contradictory message, teaching

a) If Gitas message is Jnana Karma Samuchhaya, how can Krishna in Chapter 3 - Verse 3
Introduce Sankhya group

b) How can Krishna exclude Veidika Karma for Sankhya and Contradict Samuchhaya Vadi.

c) How can Arjuna take Contradictory Teaching

d) Virodha is there. 1955



Topic No. 505 to 509 :
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tatra état syat — grhasthanam éva srauta-karma-parityagéna kévalad éva jianat
moksah pratisidhyaté, na tu asramantaranam iti | étad api pirvottara-viruddham éva | katham? “sarvasraminam
jnana-karmanoh samuccayo gita-sastré niscitah arthah” iti pratijnaya iha katham tad-viruddham kévalad éva
jnanat moksam bruyat asramantaranam?

atha matam “sSrautakarmapéksaya étad vacanam ‘kévalad éva jiianat srautakarmarahitat grhasthanam
moksah pratisidhyateé’ iti | tatra grhasthanarh vidyamanam api smartar karma avidyamanavat upéksya
‘jianadéva kévalat na moksah’ iti ucyaté” iti | étad api viruddham | katham? grhasthasya éva smartakarmana
samuccitat jianat moksah pratisidhyaté na tu asramantaranam iti katharh vivekibhih sakyam

avadharayitum | kinca yadi moksa-sadhanatvéna smartani karmani urdhva-rétasam samucciyanté, tatha
grhasthasya api isyatarh smartaih éva samuccayo na srautaih |

191

b6




An explanation may be advanced as follows : the repudiation of the view that the way
to emancipation is through mere knowledge preceded by the renunciation of works
prescribed by Sruti and Smrti, is applicable to householders alone. But even this
position involves a contradiction between what had been affirmed and what is now
being affirmed. How? Having already stated that the indisputable doctrine of the Gita
is the Synthesis of knowledge and works, a Synthesis valid for the occupants of all
Stations of life, can it be Stated here that the Non-householders may argue as follows:
Emancipation cannot accrue to the householders through knowledge alone, divorced
from the rites Enjoined by the Sruti. The Phrase ‘through knowledge alone’ is not to be
literally understood; it has been used, ignoring the fact that these householders have,
nevertheless, to perform works enjoined by the Smrti. Even this argument is self-
contradictory. How can men of discrimination Accept the position that to
householders alone emancipation wont accrue from knowledge though combined
with Smrti-enjoined works, but not so to the Non-housefolders? Besides, if, as means
to emancipation, Smrti-enjoined works are to be combined with knowledge in the
case of celibate aspirants, in the case of householders, too, let only such works be
combined with Knowledge and not Sruti-enjoined works also.




505) Introduction to Chapter 3 : Continues

T TAq TS & U siidqeqt- TREANE el Td JME W
qfaferera = q sy 3t

tatra etat syat — grhasthanam éva srauta-karma-parityagéna kévalad éva jnanat moksah
pratisidhyate, na tu asramantaranam iti |

1) Shankara :

* No Samanvaya reconciliation in Bodhayanas commentary in introduction and in
Chapter 3 - Verse 3.

Il) Bodhayanas possible reply :
a) Introduction :
* Kevala Janena Na Moksha
 Samuchhayana Moksha.
b) Chapter 3 - Verse 3 :
* Moksha by Jnanam only.

c) Take Sankhya group as an Exception.

1958



d)

Sankhya

Non-Sankhya

- Exception

- Jnana Yogena Moksha
- Sanyasis, Jnanis

- General People
- Samuchhayena Moksha
- Grihasthas

506) Introduction to Chapter 3 : Continues

STSTHT-ARTOT |
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asramantaranam?

étad api pirvottara-viruddham éva | katham? “sarvasraminar jiana-karmanoh samuccayo gita-sastre
niscitah arthah” iti pratijiaya iha katham tad-viruddhar kévalad éva jfianat moksar briyat

Shankara:

I) Your defending Argument is contradicting Sambandha Grantha.

1959



1)

Humanity Divided in 2 Groups

Sankhya

Non-sankhya

- Jnanena Moksha
- Sanyasis

- Grihasthas
- Samuchhayena Moksha

l11) a) In Introduction, exception not made

b) Here only, you are talking about exception

c) In Introduction, you have said for all Ashramis without exception, Samuchhayena Moksha

d) Above Pratingya was made (Proposition) in introduction.

e) Sankhya Exception not there in your introduction

f) How can you introduce that in Chapter 3 - Verse 3

g) Therefore you have a problem.

Revision:

I) Chapter 3 - Introduction :

a) Knowledge alone gives Moksha, Karma Yoga has no direct contribution to Moksha.

b) Karma Yoga :

Only Prepares Mind.

1960



Il) Samuchhaya Vada :
a) Karma also has a direct Contributory role for Moksha
b) Vedantin only

c) Purva Mimamsakas are Karma Khandis

d) Jnana Karma Samuchhaya Vadis do not come under Karma Khandis.

e) Accept Vedanta, Jnana Khanda
f)

Vedanta Eka

Deshi

A Group

g) Visishta Advaitin also Vedantin or Vedanta Eka Deshi
[Il) Shankara refuting Samuchhaya Vada from Topic 8
a) Elaborate Portion

e 76to 81 - Samuchhaya Khandanam

b) One commentator called Vruttikara.

1961



Contradiction in Samuchhaya Vadi

Introduction Gita : Chapter 3 — Verse 3
| |
- Samuchhaya gives Moksha for Sankhya / Sanyasi :
all Ashramas - Kevala Jnanat Moksha
- Kevala Jnanat Moksha not for
anyone
Gita :
TR TETEETH | $ri bhagavanuvaca |
SR s &erar st loke'smin dvividha nistha
9T II<h! {ATAH | pura proktta maya'nagha |
SUGEL I arg_ai jianayogena samkhyanam
ﬁﬂﬁa ZI"\[ﬁT:ITFL I 3-3 1l karmayogena yoginam | |3-3] ]

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 — Verse 3]

d) Sankhya = Sanyasi. 1962




IV) Samuchhaya Vadis answer to Shankaras Contention.

507) Introduction to Chapter 3 : Continues

Y WA SARATUFAT TAQ, IO haellg, TA FAEM sideaieag
TERAT g wfafwema sfal X Eeemr faemmy oft wid wd
Afqemag SUe" A T shaelig 7 Wier 3fa I=aa 3
atha matam “Srautakarmapéksaya étad vacanam ‘kévalad éva jianat srautakarmarahitat
grhasthanarm moksah pratisidhyate’ iti | tatra grhasthanam vidyamanam api smartarh karma
avidyamanavat upéksya ‘jianadéva kévalat na moksah’ iti ucyate” iti |

I) Atma Matam :
e If thisis your answer
a) | have not given exception for Sankhya or Sanyasis.
b) Kevala Jnanat Moksha for Sankhya is Samuchhaya only
c) Samuchhaya is required for all
d) Kevala Jnanam for Sanyasi = Jnana Smartha Karma Samuchhaya
e) For Grihastha :

* Jnana Smartha karma Samuchhaya will not give liberation to Grihastha.
1963



f) Kevalam means only if combined with Karma

g) It does not have Combination of Srouta Karma

h) Srouta Karma Abava, Rahita Jnana Smartha Karma Samuchhaya.

i)

j)

Sanyasi has to do Samuchhaya

Not do Srouta Karma

Combine only Smartha Karma

This means Kevalam

Grihasthas

Smartha karma

Alone not enough

Must combine, 2 Karmas

k) All the people have Samuchhaya

L)

Srouta and Smartha with Jnanam

Sanyasi

Grihastha

2 Components

3 Components

1964



I1) a) Only w.r.t Presence or absence of Srouta Karma, Kevalam is used

b) Smartha Karma common to both Grihastha and Sanyasi.
Ill) a) Example : Guru :
e Thirsty, Bring water
e Asked you to bring only water
 Why bringing Cup
* Cup taken for granted.
b) Kevala Karma :
e Taken for granted like Cup.
e Always included, not Mentioning.
c) Smartha Karma is there for all 4 Ashramas
d) For Sanyasis, only Srouta Karma is absent
e) For Grihastha, Srouta Karma has to be included.
f)

Karma

Srouta Smartha

Prescribed by Original Scriptures Prescribed by Smruti, ithasa, Purana

1965




g) Shankaras Answer next

508) Introduction to Chapter 3 : Continues

Tag fu faegH | U, e qamﬁa'ﬁvnugﬁa?r@mﬁgz
wfafema 7 q swsmrawony 3fa e oAt ver seamfaga )

étad api viruddham | katham? grhasthasya éva smartakarmana samuccitat jiianat moksah
pratisidhyaté na tu asramantaranam iti katham vivékibhih sakyam avadharayitum |

1) Shankara :
a) Unfair to Grihastha’s.
b)
Sanyasi Grihastha
- 2 Required - 3 Requires
- Jnanam and Smartha Karma - Jnanam and Smartha and Srouta
Karma

c) You can add Karma to Sanyasi not Grihastha, they have more time
d) This is unfair treatment to Grihastha's

e) Intelligent people can’t Accept.

1966



509) Introduction to Chapter 3 : Continues

%auf‘au‘rm#mfﬁmw Fetadl  g=ia a9
T Afi geal wd: US g S |

kifica yadi moksa-sadhanatvéna smartani karmani urdhva-rétasam samucciyantg, tatha

grhasthasya api isyatam smartaih éva samuccayo na srautaih |

1) Make it fair and Uniform for Grihastha's and Sanyasis

II) Jnanam and Smartha for both Sanyasi and Grihastha.

1)

Love for

Samuchhaya Vadi Visishta Advaitam

Veidika Karma Saguna Ishvara

1967



Topic No. 510 to 516 :

3 Yid: Wd: I R TT THY: HIT, SHevdadi g
WTdeHAEY AT JE1q Jie: 3fd | 939 Td 9id TRy AaNaga

— YId W1 9 9500 B¥ RRT ARG W1 |

Y R Ud TG cd DRI HI&H: I, 7 THHTRIT
AP IR IgdcIq 3id | AU 3R, JATI-Y AR RIVANRIRAY 9
FATF JH&1: TaPHIG YT, yAfdperaqgeafaurre gfawya: |
Rrg: afg gatafion greHon: Tyem: — 7, gqat: gderammfaUTT |
TIAYUTTY fauaTy STy STy fHemed R 3. 3. 3.5.1), TN
<R T Uy Sifafvaay oMg:’ (. 8. 24.1), <IN TAIARTAT (H. 3. 21.2) 3
| < HHOM = Yol €9 RS a@qHR: (F. 8. 10.5, $. 3. 2) 3 T,
‘TETIai¢d Uaoi (S1. 3. 4) TR 4ad: | I YA T W AT d I |
Gﬂmﬁﬁmﬂqmﬁraﬂm Il (-‘{I'Iﬁ’f 320.40, 331.44),

YORAT AR TegT aRfdeemn |

TSP dIglel: U3 dRAHTEET: 1| $fd gg<afa: (2 7. 3. 3.15),

SN qeAd Sig;: faerar 9 faged |

AT B 9 Fdi Ta9: TRGRI: 1| 3fd TR | (@M. 241.7)

SBTN T qdS IO A1 T (5.13) MG | o




atha srautaih smartaih ca grhasthasya éva samuccayah moksaya, irdhva-rétasam tu
smartakarmamatra-samuccitat jianat moksa iti | tatra évarh sati grhasthasya ayasabahulyat

Srautar smartam ca hahu-duhkha-riparh karma Sirasi aropitar syat |

atha grhasthasya éva ayasa-bahulya-karanat moksah syat, na asramantaranar srautanitya-

karma-rahitatvat iti | tad api asat |sarvopanisatsu itihasa-purana-yoga-sastrésu ca

jianangatvéna mumuksoh sarva-karmasannyasa-vidhanat, asrama-vikalpa-samuccaya-vidhanat ca sruti-smrtyoh |
siddhah tarhi sarvasraminam jiiana-karmanoh samuccayah| na, mumuksoh sarva-karma-sannyasa-vidhanat |
'vyutthaya atha bhiksacarya caranti’ [brhadaranyakopanisat 3-5-1] ‘tasmat nyasam ésam

tapasam atiriktam ahuh’ [mahanarayandpanisat 2-79] ‘nyasa évatyarécayat’ [mahanarayanopanisat 2-78] iti,

‘na karmana na prajaya dhanéna tyagénaike amrtatvam anasuh’ [mahanarayanopanisat 2-12] iti ca |
‘brahmacaryad éva pravrajét’ (jabalopanisat 4] ityadyah srutayah | tyaja dharmam-adharmar ca ubhé satyanrté tyaja |
ubhé satyanrté tyaktva yéna tyajasi tat tyaja Il [mahabharata Santiparva 329-40]

samsara am éva nihsararh drstva sara-didrksaya |

pravrajanti akrtodvahah parar vairagyam asritah Il [naradaparivrajakopanisat 3-15]

iti brhaspatihapi kacarh prati |

'karmana badhyaté jantuh vidyaya ca vimucyaté |

tasmat karma na kurvanti yatayah para-darsinah Il [mahabharata santiparva 241-7]

iti sukanusasanam |lha api ca ‘sarva-karmani manasa sannyasya’ [Gita 5-13)] ityadi|

1969



If, however, the emancipation of the householders alone calls for a synthesis of
knowledge and works, both Sruti enjoined and Smrti-enjoined, while that of the
Celibates may leave out Sruti-enjoined works, the result would be a heavier burden of
painful labour for the householders to bear. This latter position may not be readily
accepted, because in all the Upanishads, Itihasas, Puranas and Yoga-texts renunciation
of works, as such, has been laid down as obligatory on all who seek liberation, and
because Sruti and Smrti teach either a Combination of, or choice among, the Various
stations of life. It does not follow from this that the occupants of all stations of life
must combine knowledge and works; for, the seeker after liberation must needs
renounce all forms of works, Sruti-enjoined or Smrti-enjoined: Vide: “Overcoming the
desire for sons, wealth, and worlds, they take to a life of mendicancy” B.U.3.5.1;
“Therefore they say that renunciation exceeds these austerities”; Maha.Nar. U.24.1;
“Renunciation alone excelled” Ibid. 21.2; “Not by works, not by progeny and wealth,
(but) by renunciation, they say, some won immortality” Ibid. 10.5; Kai.U.2; “One shall
renounce from the Station of Celibacy itself” Jal.U.4.; “Give up (Works) righteous and
unrighteous; give up the true and the false; having given up the true and the false,
give up that which prompted you to give up” Santi Parvan, 329.40, 331.44; “beholding
the transmigratory life as void of all contents, and desiring to Vision the Essence, the
Celibates, in a Mood of Supreme detachment go forth into a life of mendicancy”
Naradapari. U3.315; “Work binds the living being; knowledge liberates. Therefore the
Ascetics, the beholders of the Supreme, refrain from work” Santi Parvan 241.7. Here,
in BG also occurs, in 5.13 etc., “Renouncing all works, mentally.”




510) Introduction to Chapter 3 : Continues
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atha srautaih smartaih ca grhasthasya éva samuccayah moksaya, urdhva-rétasam tu smartakarmamatra-
samuccitat jianat moksa iti | tatra évam sati grhasthasya ayasabahulyat Srautarh smartarh ca bahu-duhkha-
riiparm karma Sirasi aropitar syat |

1) Shankara :
e Grihasthas Overburdened with many Duties.
II) Why increasing Srouta Karmas for them.
lIl) Special concession to Sanyasis not fair
IV) Tatra Evam Sati :
* In Your Philosophy
V) Bahulyam Extra Ayasa = Strain, Burden.

1971



V1)

2 Agnis Preserved

Srouta Agni Smarta Agni

Agnihotram

VIl) 3 Days can’t go out of house, must preserve both Agnis

511) Introduction to Chapter 3 : Continues
37T TERR Ul SATHSIEeIchIUNE, HIgT: g 7 SSTHoT siraf-eaehu -
eaearg 3fa1 o 31U @)

atha grhasthasya éva ayasa-bahulya-karanat moksah syat, na asramantaranam srautanitya-
karma-rahitatvat iti | tad api asat |

Purva Pakshi - Suggestion :
1) Atha :

e Suppose you reply as follows.

1972



a) Grihastha - Has extra burden
b) Grihastha - Will get Moksha

- Ayasa Bahulyat
c) Sanyasa - Free from Srouta

- Penalty — No Moksha
d) 37 Chapter — Forgotten by Purva Pakshi
e) Most Systems don’t recognise Central Teaching of Veda
Il) a) 2 Rails...
 Small Gap - Only

b) One goes to Delhi, Calcutta
lIl) Shankara had Awareness of total Veda and Upanishad as Central Teaching
IV) Purva Pakshi - Forgets Upanishad words
a) Kaivalyo Upanishad :

o “ N - — Snad
« R « G941 e AN SFATHIY: | na karmand na prajaya dhanena tyagenaike amrtatvamanasuh |
W7 T Rd TR fraTeTd geraat faatiea 1 30 || paena nakarh nihitarh guhayarh vibhrajate yadyatayo visanti 1311

Not by deeds, nor by progeny, nor by wealth, but by renunciation alone have some people
attained immortality. That which the renunciates attain is beyond the heavens, yet it shines in
the cave of the heart (the intellect). [Verse 3]




b) Used to Criticise Sanyasa
V) Because of reason of Extra Burden (Ayasa Bahulyam) they take up, they get Moksha
V1) Moksha denied to Sanyasi
* Penalty paid because they are not performing Srouta Karma.
VIl) Srouta Karma is Compulsory, Sanyasi Omits.
a) Yavat Jivam Agnihotram Juhoti
e Commandment of Sruti.
b) Body Cremated in the fire of Agni which he has Preserved throughout life
c) Sanyasi - Niragni (Chapter 6 - Gita)
VIII) No Moksha but Biksha Asti
a) If this is the Contention, Shankara can’t Accept
b) Purva Pakshi :
e Sanyasis don’t have Emotionalism.
c) Shankara:
e Sanyasi does not allow emotions in his thinking.

d) Buddhi should guide a person, not the emotions.



e) Katho Upanishad :

AT 1A fafg oo T T |
qig g Ay fafg 7 wWERa 7 130

Atmanam rathinam viddhi, sariram ratham eva tu,

Buddhim tu sarathim viddhi, manah pragrahamevacall 3 ||

Know the Atman as the Lord of the chariot, who sits within it and the body as the chariot,
Know the intellect as the charioteer and the mind as, verily, the reins. [1 - 3 - 3]

TR [qaaTala I q9r qa7 |
~ O C C o
T 4TI qUATH AT 39 q10: 11§ |

Yastu vijnanavan bhavati, yuktena manasa sada,

Tasyen-driyani-vasyani, sadasva iva saratheh [ 6l

But he who has the right understanding, and has a mind always controlled, his senses are
always controllable as the good horses of the charioteer. [1 - 3 - 6]

f) Never Surrender your intellect, Every Action must be guided by Buddhi.

g) Surrender everything (Emotions, Love, Bhakti, Reverence) but not Buddhi

h) Shankara is Embodiment of Devotion in Shiva Ananda Lahari.

i) He will not Surrender intellect.
IX) General Belief :

* In Emotion you should not think.

X) Why Shankara Does not Accept Surrender of Intellect?




512) Introduction to Chapter 3 : Continues
wataree ShErd- JUUERETe = JATge qua: T6-
FUAATAAYTIG gmfaeheqa eE- faumd o gfaaget: |

sarvopanisatsu itihasa-purana-yoga-sastrésu ca jnanangatvena mumuksoh sarva-
karmasannyasa-vidhanat, asrama-vikalpa-samuccaya-vidhanat ca sruti-smrtyoh |

Shankara :
1) Align with Vedic Teaching
a) Veda Prescribes giving up of Karma for Moksha
b) Purva Pakshi :
* Add Karma for Moksha
e Sanyasis gets no Moksha because he has given up Karma.
I1) In Veda, giving up of Karma is requisite for Moksha.

Purva Pakshi :

* Pre-require presents as Obstacle.

1976



Revision : Chapter 3 - Introduction Bashyam :

|) Refutation of Jnana karma Samuchhaya
Gita :

TR ETATH |

SR sEaa Eferar faer

g qi<hl AT |
SIGREINGESIFSIGI
FHIARTE ARTEE N 3-3 101

sri bhagavanuvaca |
loke'smin dvividha nistha
pura proktta maya'nagha |
jnanayogena samkhyanam

karmayogena yoginam | | 3-3] |

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 — Verse 3]

1)

2 Distinct - Lifestyles

Karma Yoga - Nishta

l1l) 2 Yogas can’t be combined at all

Jnana Yoga - Nishta

a) If Samuchhaya is required for Moksha, how can Sanyasis without doing Srouta Karma get

Moksha?




b) Sanyasis not entitled to do Srouta Karma
c) Purva Pakshi :
e Sanyasis wont get Moksha, only Grihastas will get Moksha
d) Grihastha's alone get Moksha because they perform both Srouta and Smartha Karmas.
e) Sanyasis renounces Srouta karma which is Compulsory
f) Purva Pakshi :
 Compulsory because of Vedic Injunction.
* Yavat Jivat Agnihotram...
g) Shankara :
e Sanyasis can get liberation without Srouta Karma.
IV) Sruti, Smruti, itihasa Does not Support Purva Pakshi.
V) Sanyasa talked in all the Upanishads, itihas, Puranas, Yoga Shastram.
a) Jnana Angam = Sanyasa lifestyle
b) Sanyasa Complements Atma Jnanam to attain Moksha.
V1) Jabala Upanishad Vakhyam :
a) Talks about 4 Ashramas
b) Follow Sequentially and attain Moksha.



Brahmachari
Grihastha
Ashrama Samuchhaya = Sequential
Combination of all 4 Ashramas
Vanaprastha
Sanyasa

d) Another Option :
* If Seeker is fit, Grihastha, or Vanaprastha can be Skipped, called.
* Ashram Vikalpa.

From Brahmachari go to

Sanyasa Grihastha

| |
- Skipping 2 Ashramas - Sanyasa

- Skip Vanaprastha

1979



f) Sanyasa = End point
g) Brahmacharyam Samapya Grihi Bavet, Grihi Butva Vanni Bavet, Vani Butva Praprajet =
Ashrama Samuchhaya Vakhyam.
h) Yadi Va Itarata :
* Otherwise - Brahmacharya Eva Pravrajet.
e Grihatva, Vanatva = Ashrama Vikalpa (After Skipping).
i) Shankara : Conclusion :
e Sanyasa is a Prescribed Ashrama for Jnana Angam.
j) Jnanam is for Moksha
k) Because of Jabala Upanishad Vakhyam and Smruti, Sanyasa is the Prescribed, Ashrama as
Jnana Angam.
L) In Sanyasa Karma is not there.

513) Introduction to Chapter 3 : Continues

fag: ff watsfaon FFeRdoT: ag==: |

siddhah tarhi sarvasraminam jinana-karmanoh samuccayah |

I) Purva Pakshi :
e Jabala Upanishad.



a) Sanyasa = One of the 4 Ashramas

b) Sanyasa : Is different from other Ashramas.

c) It has its own independent rules and Regulations.

d) Danda Tarpanam, Mahavakya Chanting etc.

e) Karma is Associated also with Sanyasa.

f) Acharyas do Anushtana Karma for 2 Hours in the Morning.

g) Therefore, even in Sanyasa, it is only.

* Jnana Karma Samuchhaya.

h) Every Ashrama has Karma and Jnanam relevant to their Ashramas.

i) Siddaha = Established

1)

Sanyasa

Vividisha

- For Study

- Reduce PORT in Joint families

- Rectify Deficiency in Sadhana
Chatushtaya Sampatti

- Until Jnanam received from Guru

Vidwat

- For Nididhyasanam after attaining

Atma Jnanam

- Renounces Triangular format
- Rituals not important
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IV) In Vidwat Sanyasa, Sanyasa Anushtanam also renounced
a) Danda Visarga permitted
b) Ashtavakra Gita :

e Atyashrami.

514) Introduction to Chapter 3 : Continues
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na, mumuksoh sarva-karma-sannyasa-vidhanat | ‘vyutthaya atha bhiksacaryarh caranti’ [brhadaranyakopanisat 3-5-1]

‘tasmat nyasam ésam tapasam atiriktam ahuh’ [mahanarayandpanisat 2-79] ‘nyasa évatyarécayat’

[mahanarayandpanisat 2-78] iti, ‘na karmana na prajaya dhanéna tyagénaike amrtatvam anasub’ [mahanarayandpanisat 2-12]
iti ca | ‘brahmacaryad éva pravrajét’ [jabalopanisat 4] ityadyah Srutayah |

Shankara:

* Gives following Support for his Contention.
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I) Vyuthanam = Sanyasa
a) Renounce Triangular format and take to Binary format.
b) Not just wear an Orange Robe

c) Whenever there are problems Crisis in life, | use Nididhyasanam rather than Prayers.

d) Prayers means Triangular format

e) Nididhyasanam = Binary format in difficult Situations
= Them | am a Sanyasi
Il) Atha:
* Thereafter.
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a) Brihadaranyaka Upanishad :

372 BT Hglel: HINITHT: TUTS;

JTadeFATd glard, Acd

HIEFRATSUAFRATETEH, T 3TcHT T,
d A Traedfa; oY d AT ddaledl: |
HAAT ATATFT Gdledl: ?
ATSAATATIOATY RTeh A ST FHcgH AT |
Ud & dHIcHATT fafecar sredom:
JAYNOTATRT A WoTTAR™ AlhSOT=ATR™
sgcaraTer ARy =R iec;

gr gdd gAVen | Ao,

IT TAAYOT AT ATHYOT,

3N I UVUl U Hdd: | dEHAIGSIEHTT:
qrioscd Afdea ared«r fassrad |
aed T d9rivscy o Afaezmer A&,
AT T Al T AfGezry sreEaor;

H STEHAUT: hel EATA ?

AT TIAATLT T, TAlseTSTTH |

ddl & @hglel: shiidehd 3UWTH 1l 2 |l

atha hainam kaholah kausitakeyah papraccha;
yajiavalkyeti hovaca, yadeva
saksadaparoksadbrahma, ya atma sarvantarah,

tam me vyacakséveti; esa ta atma sarvantarah |
katamo yajfiavalkya sarvantarah ?

yo'sanayapipase sokam moham jaram mrtyumatyeti |
etam vai tamatmanam viditva brahmanah
putraisanayasca vittaisanayasca lokaisanayasca
vyutthayatha bhiksacaryam caranti;

ya hyeva putraisana sa vittaisana,

ya vittaisana sa lokaisana,

ubhe hyete esane eva bhavatah | tasmadbrahmanah
pandityam nirvidya balyena tisthaset |

balyam ca pandityam ca nirvidyatha munih,
amaunam ca maunam ca nirvidyatha brahmanah;

sa brahmanah kena syat ?

yena syattenedréa eva, ato'nyadartam |

tato ha kaholah kausitakeya upararama || 1 ||




Then Kahola, the son of Kusitaka, asked him. ‘Yajiavalkya,” said he, ‘explain to me the Brahman
that is immediate and direct—the self that is within all.” ‘This is your self that is within all.
‘Which is within all, Yajiavalkya?’ ‘That which transcends hunger and thirst, grief, delusion,
decay and death. Knowing this very Self the Brahmanas renounce the desire for sons, for
wealth and for the worlds, and lead a mendicant life. That which is the desire for sons is the
desire for wealth, and that which is the desire for wealth is the desire for the worlds, for both
these are but desires. Therefore the knower of Brahman, having known all about scholarship,
should try to live upon that strength which comes of knowledge; having known all about this
strength as well as scholarship, he becomes meditative; having known all about born
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of
Brahman behave? Howsoever he may behave, he is just such. Except this everything is
perishable.” Thereupon Kahola, the son of Kusitaka, kept silent. [3-5 - 1]

e Biksha Charyam Charanti?
* Takes a life of Biksha
* Does not have possessions
 Can’t do Karma, Puja renounce all rituals.
b) If Grihastha or Sanyasa (as part of Ashrama) does rituals, they don’t seek any benefit for
himself.

c) No Self, family Centred Prayers, Loka Shemartham, Sarve Bavantu Sukinaha.




1)

Nitya Puja

For Grihastha

- Compulsory
- Model for Children

IV) Sankalpa is Different
V) Narayana Upanishad :

Sanyasa
|

- Loka Sangraha

| 91 U9 TOU: U7 TS
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feeraTRiemy |
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sa va esah purusah pancadha paficatma

yena sarvam idam protam prthivi cantariksam ca dyaus ca
disas cavantaradisas ca |

sa vai sarvam idam jagat sa bhiitar sa bhavyam |
jijnasukrt prajaya rtaja rayisthah

$raddha satyo 'pahasv antamaso 'paristat |

jnatva tam evam manasa hrda ca

bhiiyo na mrtyum upayahi vidvan |

tasman nyasam esam tapasam atiriktam ahuh | .




That indeed is the Supreme Person (Purusha), fivefold and consisting of five aspects, by whom
this entire universe is pervaded — the earth, the mid-region, the heaven, the directions and
the intermediate directions. He alone is all this universe — what has been and what will be.
Those seekers established in truth, faith, and righteousness, who rise beyond the darkness of
ignorance - having realized Him thus with mind and heart, the wise do not again fall into
death. Therefore, among all austerities, renunciation (nyasa) is declared to be superior. [2.79]

a) 4t Chapter of Taittriya Upanishad :

* No Commentary by Shankara, Narayana Valli, Maha Narayana Upanishad
(Ramakrishna - Book with Sanskrit Commentary).

b) Esham Tapasam Madhye :
 Among Varieties of Spiritual Sadhana, Tapas, Brahmacharyam, Satyam, Karma.

c) Ritun Tapas, Satyam Tapas, Srutan Tapas, Shantamo... Danam, Yagyam, Damaha Tapaha...

d) At the end Sanyasa mentioned as Tapas
e) What is the Greatest Tapas? Among all Tapas
* Nyasam Atiriktam Ahuhu.
f) Sanyasa is the Greatest Tapas
e Triangular format Renunciation, changing format.

e  Culmination of all Sadhanas.




VII) Narayana Upanishad :

=T gfd s&T |
sTelt fg o= |

i fe & |

a1 a1 TaT=aaRTioT 9uify |

nyasa iti brahma |

brahma hi parah |

paro hi brahma |

tani va etany avarani tapamsi |

< @I(ﬂiﬂﬂc[ I nyasa evatyarecayat |
g qd dg Wﬂ'ﬁ-’l’ﬂ?{ | ya evarh veda ity upanisat |l
“Nyasa (renunciation) is Brahman. For Brahman is the Supreme.

Indeed, the Supreme is Brahman. All these austerities are inferior. Renunciation alone
surpassed them. Whoever knows thus — this is the Upanishad (secret teaching).” [2.78]

e Sanyasa is Superior to all.

VIIl) Narayana Upanishad :

9 HHUT 7 USdT Y44+
RS YATHTY: |
fayurera geraat fa=wrf=a 1

na karmana na prajaya dhanena
tyagenaike amrtatvam anasuh |
parena nakam nihitar guhayam
vibhrajate yad yatayo visanti 1|9|88




Not by rituals (karma), nor by progeny (praja), nor by wealth (dhana), but by renunciation
(tyaga) alone did some attain immortality. That supreme heaven (state), hidden in the cave (of
the heart), shines resplendent — into which the renunciates (yatayah) enter. [2.12]

a) Drop Triangular format, Take up Binary format.

b) Binary format requires tremendous inner Strength and Sraddha in Jnana Khanda.
c) Very few attain immortality, best Goal in life.

d) Occurs in Kaivalya Upanishad also.

IX) Jabala Upanishad :

Seadicd ";Iﬁﬁ?[ I brahmacaryad eva pravrajet |

grhad va vanad va |

Jelal dATgT |
Wﬁ ﬁ?ﬁ?{ W 'ﬂﬁﬁ?{ Il | yadahareva virajet tadahareva pravrajet |l

From the stage of brahmacarya (student life) itself one may renounce. Or from the
householder stage, or from the forest-dweller stage. On whatever day one becomes detached,
on that very day one should renounce. [Verse 4]

X) Next Smruti Pramanams.




515) Introduction to Chapter 3 : Continues
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tyaja dharmam-adharmar ca ubhé satyanrté tyaja |ubhe satyanrté tyaktva yéna tyajasi tat tyaja |l
samsara am éva nihsarar drstva sara-didrksaya | pravrajanti akrtodvahah parar vairagyam asritah |l
iti brhaspatihapi kacarn prati | ‘karmana badhyate jantuh vidyaya ca vimucyate |

tasmat karma na kurvanti yatayah para-darsinah Il [mahabharata santiparva 241-7] iti
sukanusasanam |

Mahabharatam :

dY: U=dT: 2T 9UT YOIt 6] A%T: | || tapyeyuh pracyutah prthvya yatha piirpam nadim narah |
3rqieT arfagrat fafs S Tyt 11 © 11 || avagadha hyavidvamso viddhi lokamimam tatha || 7 ||

Just as men, having slipped from the earth, would sink into a full and overflowing river and

suffer, even so, know that the ignorant, being deeply immersed, sink in this world.

[Chapter 241 - Verse 7] 1990




Mahabharatam :
* Shanti Purva Chapter 329 - Verse 40.
1) Very huge chapter - Narada addresses Shukha Acharya
a) Give up both Punyam and Papam by giving up Kartrutvam and Boktrutvam.
b) | need Punyam, | have to do Karma | have to become a Karta
c)  am a Bokta and | am experiencing my Karma Phalam of the Past.
d) Drop Prarabda Karma idea to attain Moksha
e) Drop | - from Karta and Bokta.
f)  am not a Sadhaka doing Punya Karma.
g) | am Siddaha, Nitya Mukta, Binary format.
h) I don’t require Punyam, Let Punyams benefit the Society Loka Sangrahartham Gachhatu
I) Transcend Punyam and Papam.
I1) In Difficult Situations :
a) Don’t Say | have bad Prarabda
b) Then you take you SELF to be Karta, Bokta.
c) I don’t have Sanchita, Agami, Prarabda
d) | am Punya Papa Ateetaha
e) This is called Dharma - Adharma Tyagaha

f) Remove ‘I’ from this Locality, take it out.



Ill) Satya Anrutye Tyaja :
a) Satyam = Vyavaharika Satyam
Anrutam = Pratibasika Satyam

b) Forget both, Claim yourself as Atma, Paramartika Satyam, Turiyam.

c)
Everything else other than Atma is

Anatma Prapancha

Vyavaharikam Pratibasikam

d) Includes my Body, Mind, family, Sleep...
e) Keep Saying :
 They cannot touch me.
f) After renouncing Satya — Anruta, Anatmanou
g) Runcination is not going away from the world

h) Wherever you do, Vyavaharikam or Pratibhasikam will be there.

i) Renunciation is Dropping worry about Body, Mind, Possessions, family, world.

j) Worry indicates Satyatva Buddhi

Do Nididhyasanam, not Prayer.
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k) Reduce worry, world into Mithya
L) Reduce worry and all perceptions as Mithya
m) Clasp Rejection Satya, Anrute Ube Tyaktva
IV) a) After renouncing everything, repeatedly don’t Say
* | have renounced
* This is Ahamkara.
b) Atma can’t be renouncer because that is an Action.
c) Atma is Akarta, can’t do any action.
d) With Ahamkara you Say
e) | am a Tyagi, Sanyasi, do Pada Puja, give Poorna Kumbam.
f) Many proud, they are Sanyasi, worst form of Ahamkara, Pride, Manitvam.
g) No Remedy for Aham Sanyasi Abhimana, most powerful

h) Here Narada tells, Drop that idea also

i) Complex :
| am Grihastha, | wont understand Vedanta, looking down upon myself is Ahamkara
Abhimana.

j) Some Sanyasi don’t interact with Grihastha's.
k) Eat Biksha in a Ashrama
L) They have a Complex, deadly Obstacle for Moksha.



V) This is the idea Behind
e Pari Tyajya = Saranagathi Mantra
e Sarva Dharman = Binary format for us, Triangular format for Visishta Advaitin.
VI) Samsaram Eva Nis-saram Drishtva :
a) In Brahmachari itself, they have understood glory of Vedanta and Moksha.
b) See other 3 Ashramas are worthless
* Grihastha life with Dharma, Artha, Kama as worthless

c)

Samsara seen as

Anityam Nis-saram

Mithya iti Drishtva

d) Purva Janma Yoga Brashtas become this Janmas Spiritual genius.

e) They want to see the Sara Vastu, Brahman “Athatho Brahma Jingyasa”
f) Sara = Truth, Essence, of entire Universe is Chaitanyam, Satyam Atma.
g) With a Desire to know, they Spurn Grihastha and Vanaprastha Ashrama
h) Without marrying, take to Vividha Sanyasa.
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i) Param Vairagyam Ashritaha:
* Resort to intense Detachment, Vairagyam w.r.t Dharma, Artha, Kama.
j) Katho Upanishad :
* Yama offered Iha and Para Loka Padarthas to a Boy 10 Years Old.
 “All you keep, wonderful
e This is Para Vairagyam.
VII) All these Quotations prove Karma is not Necessary with Jnanam (Sanyasa Lifestyle).

VIIl) Narada Parivrajaka Upanishad :

ger |d tl'ﬁfﬂ-_& STHT AST gic f8ar: | || yada sarve pramucyante kama ye'sya hrdi sritah |
AY 'FIRﬁSH_?ﬁ HIA 9l mrg?r I atha martyo’mrto bhavaty atra brahma samasnute | |

When all the desires that dwell in a person’s heart are completely released, then the mortal
becomes immortal; even here (in this life) one realizes Brahman. [Chapter 3 — Verse 15]

IX) Mahabharatha :

Shanti Purva Chapter 241 - Verse 7

Samsara seen as

Anityam Nis-saram )5




Mahabharatha :

qY: W=dT: YT 94T YOIt Aol =A%T: | tapyeyuh pracyutah prthvya yatha piram nadim narah |
SIITeT iﬂﬁg‘]‘ﬂ’r ﬁ'@' rHTEE 4T It © 11| avagadha hyavidvamso viddhi lokamimam tatha || 7 ||

Just as men, having slipped from the earth, would sink into a full and overflowing river and

suffer, even so, know that the ignorant, being deeply immersed, sink in this world.
[Chapter 241 - Verse 7]

a) Moksha Dharma — Heavy Vedanta
* Fantastic Text

e Elaborate Vedanta.

b) Karmana Badyate Jantuhu

By Karma, Jiva is bound both my Punyam, Papa Karma.

c) Karma re-inforces the idea, | am a Karta.

d) If | ask for more Sadhana, more study, we are re-inforcing the Kartrutva Bavana.
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f)

Intellect

Nor Kartrutva Bavana

Triangular format

X) Binary format :
a) | don’t have to do something
b) I am Akarta Atma, | am free Right now

c) This Mind set has to be Developed

Change to Akartuva Bavana by Study

Binary format

d) The more | feel | have to do something, it is counter productive in the Spiritual field

e)

Kartrutvam reinforced

Satyatva Buddhi re-inforced

Moksha gets reduced to future Karma Phalam

f) Moksha Anxiety replaces Children Anxiety

g) Drop Anxiety, Claim | am free = Moksha.
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h)

2 Mindsets

| am Jiva

| am Atma, Sakshi

- Jantuhu

- Ever bound with Plans

i) Vidyayacha Vimuchyate :
* Changing Mindset

- Revealed by Veda
- When one understands this, it is
called Moksha

* |am free now, | don’t have to do and become.

j) You are a Human being, not human body, claim the being = Brahman.

XlI) Tasmat Karma Na Kuruvanti :

a) Therefore, intelligent Seeker do not do as their Sadhana

b) Why?

* Moksha is my nature.

c) All Karmas for Loka Sangraha Artham not Sadhana, called Karma Abhasa.

d) Don’t do Sadhana Rupam Karma

e) Who are they?
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XIl) Yatayaha, Yatis, Sanyasis, Para Dharshinaha, Seers of truth
a) Param = Brahman, beyond the 3 States, 3 worlds, 3 Bodies, Turiyam.
b) Unconditioned by the world, Substratum, revealed by Veda Pramanam — 6" Eye.
c) Darshina = Tattva Jnani
d) Karma Na Kuruvanti :
 How can you talk of Samuchhayam?
e) You have forgotten these important Shlokas
f) Shukha Anushasam
* Bhishma is Teaching Shukha.
516) Introduction to Chapter 3 : Continues
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iha api ca ‘sarva-karmani manasa sannyasya’ ityadi |

moksasya ca akaryatvat mumuksoh karma anarthakyam |
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I) Gita part of Mahabharata

Il) Gita :

S Ce - s -
SIFHATOT 94T sarvakarmani manasa
ST ﬂﬁ SEIR sannyasyasté sukham vasr |
dq&f{ g:i %{g”[ navadvaré puré dehi
= ¢ . _

A FIdH FLIA_ Il «-23 || | nhaiva kurvanna karayan | |5-13| |

Mentally renouncing all actions and fully self-controlled, the embodied one rests happily in the
city of nine gates, neither acting nor causing others (body and senses) to act.
[Chapter 5 — Verse 13]

a) Having Renounced all Karmas Manasa.




b)
Manasa

Mentally Renouncing Karma Jnanena

- Physically Karmas continue as per Through knowledge renounce all
Prarabda Karma

- Pujas continue as Example or well
being of Society

Gita:

- Chapter 3 - Verse 34 and 28

| am Akarta Atma

All Karma Mithya

| am Karma free Atma

Aa result of Jnanam, Claim | am free

Neiva Kinchit karomi

Upasana not my Sadhana for Moksha
| am already Liberated

Mental Renunciation

Gita:
Fl‘(":lrel‘(:l) HETETal tattvavit tu mahabaho
ﬂﬂ'lﬁ—?ﬁ]%?:lm?:ﬁ | gunakarmavibhagayoh |
LI :lltﬁ'g E[?—?-T—[ guna gunesu vartanta
a’(\_[ AT A 9d I 3-< 1l iti matva na sajjate | | 3-28] |




But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not

attached. [Chapter 3 — Verse 28]

e L | e e O] indriyasyéndriyasyarthé
IETEET IR | ragadvésau vyavasthitau |
a?:f‘[.—-(f Jd3MHR |"cr:g(-| tayorna vasam agacchét
) [ S . .
al & QRUAAAT 1| 3-3% || || tau hyasya paripanthinau | | 3-34 | |

Attachment and aversion for the objects of the senses abide in the senses; let none come
under their sway; for, they are his foes. [Chapter 3 — Verse 34]

c)

2 Paths to free

Indriyas interacting with their
Objects
| |
| am Shariri Atma, unattached,
Asanga Atma

Karma is Mithya

| am Satyam




d) Final Meaning :
* |am Akarta
e All Karmas Mithya
e) Therefore Samuchhaya not possible
f) Logic in Support - Next Yukti Pramanam.
g) Till now Shabda Pramana, Scriptural Proof.
Revision : Chapter 3 - Introduction :
1) Introduction to 3" Chapter = Gist of 2" Chapter
 Karma yoga and Jnana Yoga Teaching.
Il) 2 Yogas not Practiced Simultaneously but Practiced Sequentially
a) At any Point of time, One can Practice either Karma Yoga and Jnana Yoga, not combination
of both.
b) Krishna negates Samuchhaya
c) In Sanyasa, no Karma exists
d) Ashramas and Karmas are prescribed by Veda

e) Sanyasa = Renunciation of all karmas.



f) Gita :

Qqéq;;ﬁﬁj'[ 49T sarvakarmani manasa
== @ SE sannyasyasté sukham vasi |
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Mentally renouncing all actions and fully self-controlled, the embodied one rests happily in the

city of nine gates, neither acting nor causing others (body and senses) to act.
[Chapter 5 — Verse 13]

g) No Specific Karma for Sakshi Jnani Sanyasi

h) Sarva Ashrama Karmani Tyaga

l1l) Next, Shankara gives Clinching logical Support

a) In Jnana, Karma, Samuchhaya Vada, they jointly contribute to production of Moksha

b) For the result of Freedom of Jiva.




Samuchhaya

Moksha is combination of Jnana and Karma Phalam

Analyse Logically

Part of Moksha can never be karma Phalam

d)

Karma Phalam only of 4 Types

Aaptihi Utpatti Samskara Vikara

Reaching Production Purification Modification

e) Moksha eternal, can’t come under any of 4 Karma Phalams
f) It is Briefly mentioned as Karma (Effect = Karma Phalam)

g) If Moksha is Karyam, it will one of Karma Phalam, it can be joint Contributor to Moksha.
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h) Moksha = Akaryam, Karma has no Relevance
e Sacred or Secular
* Kahika or Manasa Karma called Upasana.
i) Not totally useless, Prepare the Mind.
j) Once Jnana Yoga Drama has Started, Karma Yoga, the Stage arranger has to withdraw.
k) Moksha and Karma have no Sthana Prapti, Akaryatvat
L) This is the Most Powerful Argument of Shankara
m) For Mumukshu, Karma Anartakyam, has no Utility, useless, has no relevance.
n) Example :

* Comb for bald headed, useless.



Topic No. 517 to 523 .

e 9 Apraarq gu&t: du-Aey | - yaaauiReRTdg

3R 3fd Iq— 7, rrTIfdTgw@Tq Tearyra: 7 fg si¥rerataaung
TR TddT9: SR I, TY7 TR S iy [SfHomy) 19
ATATATITY PO SHTAT TG YTaEUR YA Sedfey: Pt e,
BYATA: AT (ST 3. 6.2.2) §id Td: TSTHTRAY: | gfe [Afgaraomg
3T 3 YAy qUTgG: AgISTdR: JGISYHIV Sogad |rq, fafgaw
PRUNGRUNN: GEATAG AN | U1 T DR T A JIIHH 3fd AUuand Herd
T | 79 Taq 3 | TR - TR DAL | 3ch: FHPHN: T AT |

moksasya ca akaryatvat mumuksoh karma anarthakyam | nityani pratyavaya-pariharartham

anusthéyani iti cét - na, asannyasi-visayatvat pratyavaya-praptéh | na hi agni-karyadi-akaranat

sannyasinah pratyavayah kalpayiturn sakyah, yatha brahmacarinam asannyasinam api karminam | na

tavat nityanam karmanam abhavad éva bhavariipasya pratyavayasya utpattih kalpayitum sakya

'katham asatah sat jayéta?’ [Chandogyopanisat 6-2-2] iti asatah satjanma-asambhava-srutéh | yadi vihitakaranat
asambhavyam api pratyavayam briyat védah, tada anarthakaro védah apramanam iti uktam syat | vihitasya
karanakaranayoh duhkhamatra-phalatvat | tatha ca ‘karakar $astrarmna jiapakam’ iti anupapannarthar kalpitam
syat | na ca état istam | tasmat na sannyasinam karmani | ato jiana-karmanoh samuccaya anupapattih |
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Also because emancipation is not an effect, its seeker Stands to gain nothing from works. The
Argument that works have to be done to avoid the sin of Omission is futile; for only the Non-
renouncers may incur that sin. The Sin of omission may not be ascribed to a Renouncer who
omits the performance of the fire Sacrifice and so forth; while the matter is different as
regards the Non-renouncing celibate students who will incur that sin due to Non-performance
of enjoined works. Again it is impossible to Assume that a Positive entity like the sin of
Omission will spring from a State of Non-existence, namely the Non-performance of obligatory
Vedic works. Witness the Chandogyo Upanishad 6.2.2: “How can being arise from Non-being?”
This authoritatively denies the birth of aught positive from a State of Non-being. If, however,
the Veda were to assert the Birth of the inconceivable sin of Omission from the Non-
performance of Veda-enjoined work, it would be tantamount to the assertion that the
troublesome Veda is no source of Valid Knowledge; for, what it prescribes, whether carried out
or omitted, is a Source of pain only. Further, there would result the false doctrine that the
authoritative Scripture forces one to work, and does not merely Supply information. This is not
acceptable. Therefore, ritualistic works are not binding on the renouncers. So, the Plea for the
Synthesis of knowledge and works is untenable.
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Purva Pakshi :

1) Karma has no role in production of Moksha, need not be Utilised.

a) Nitya Karma - Agnihotram

b) Prescribed compulsory Karma to be Performed until Death

c)

Vedanta Purva Pakshi - Group
- Nitya Karma produces Punyam - No Punyam in Nitya Karma
- Omission produces Pratyavaya
Papam

d) Mumukshu must Avoid Pratyavaya Papam, may be obstacle to Jnanam and Moksha

g) Jnana Yogi avoids Obstacle to Moksha, hence does Nitya Karma

f) Should perform Karma, Do Agnihotram, perform marriage

g) It avoids obstacle to Jnana Yoga.

518) Introduction to Chapter 3 : Continues
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Shankaras Clarity of thinking is Amazing
I) Veda is a Pramanam, prescribes many Activities, some to be done life long.
a) Agnihotram :

* Isit meant for all the humanity, indiscriminately, or they directed prescription for
some relevant Adhikari's.

b) Can everybody do Sankhya Vandanam, Agnihotram?
c) Purva Pakshi :
e First Upanayanam is required for Certain karma.
d) Some for only Brahmacharis
e) Agnihotra not applicable for Brahmachari or Sanyasi
f) Most of Karmas, like Dakshina, require support of Karma.
* Hiranyagarbha Garbastham.

e Wife runs with Uddarani, to drop some water.

g) Without Lakshmi being Present, no Dakshina, Danam.

h) Salary - Inform wife - As per Veda, Rule of Dharma Shastra, financial Situation must be told
to her.

i) Brahmachari requires wife to give Dakshina.

j) Purva Pakshi :

* Agnihotra not applicable to Brahmachari, not Adhikari, candidate for Karma.




k) Shankara :
* Agnihotra not applicable to Sanyasi
II) a) Raja suyena yajata Vidhi
b) Only for Rajas, Kshatriyas
c) Every Vedic commandment is directed to a particular Adhikari
d) If candidate, compulsory
e) Agnihotra for Dvija Grihastha Brahmana, must have sacred thread and be Grihastha.
f) Wife omitted from Agnihotra as no thread
g) Tax if income beyond some amount
* Noincome, ignore tax, not omission, not an Assesse.
Ill) Example :
a) Sanyasi was worried - After studying Chapter 13
e 20 Values given, all should be followed to attain Moksha
* Detachment from wife and children.
b) Asakti Anabishvangaha, Putra Dhara Grihadishu
c) Brahmacharya - Can't follow detachment
d) Value given in (Above) is meant for Grihastha candidate, not Sanyasi

e) Sanyasi can ignore the value, no Pratya vaya papam.



IV) Yavat jivat Agnihotram Vidhi has nothing to do with Sanyasi

a) Hence no Pratyavaya Papam

b) Therefore, can't be an obstacle

V) a) Aquisition of Pratya vaya or result of Pratyavaya, Grihastha vishatvat is w.r.t. Asanyasi,
Non-sanyasi.

b) Only for Grihastha omission of Agnihotra will generate Pratyavaya Papam.

c) Because of non-performance of the Fire ritual, Agnihotra, Darshana Poorna Masam

(Mundako Upanishad).

d) Many fire rituals mentioned in Mundak Upanishad

e) Akaranat, Because of Non-performance of fire Ritual, for a Sanyasi who is a Non-assesse

f) Not within scope of Karma, Papam of Omission, Kalpayitum Na Shakyaha

g) You can't visualise Pratyavaya papam for a Sanyasi

h) One of the names of a Sanyasi is Niragni - Chapter 5 - Gita

i) He is absolved of Vedic rituals

j) Even after death, his body can’t be cremated, Niragni status continues after death.

VI) Example :
* Yatha Brahmacharinam.

a) Brahmacharis dont have Pratyavaya Papam for Non-performance of Agnihotra.



b) Aavani Avittam :
* Pitru tarpanam comes
* To be done whose parents have died
* Every live father is worried about doing Tarpanam for them
 |am alive, don't do Tarpanam for me - father says.
c) Karma not relevant, never read a Vidhi blindly
d) Find out the candidate, eligibility
e) Brahmachari has Sandhya Vandhanam, Non-sanyasi.
f) Brahmachari not Total renunciate, has many karmas
g) Brahmachari is free from Agnihotra karma
h) Kai Mudika Nyayena = What to talk of a Sanyasi, who is totally free from Karmas.
i) There is no question of Pratya vaya for Sanyasi.

519) Introduction to Chapter 3 : Continues
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Technical discussion for concept of Pratyavaya
1) a) It is there for Purva Mimasakas also, who is Veidika
b) Veidika also talks of Pratyavaya, Papam caused by Non-performance of duties
c) It is accepted by both Purva Mimamsakas and Uttara Mimamsakas
d) Technical difference exists in explaining the mechanism of it
e) Result we accept, common in both
Il) a) Purva Mimamsaka :
* Non-performance produces papam.
b) Advaitin Argues :
* That Statement is incorrect
* Non-performance can’t produce Papam.
c) Non-performance = Absence of Karma
= Abava
= Non-existence
Ill) Shankara :
a) How can Non-existence produce something?
b) From Abava nothing can be produced

c) Akaranam, Pratyavaya Janakam is incorrect.



d) If from Non-existence, things can be created, you can have Daily, Lunch, etc, without

Purchasing any Raw Material.

e) From Non-existent rice, can produce Dosa, from Non-existent wheat, you can produce
Chapati.

f) Abavat, Bavot Utpatti Asambavat, Ayukta

g) Production of Positive thing out of a Negative Non-existent thing is illogical.

h) Nitya Karma Akaranatu Pratyavaya Utpatti not Accepted

i) Therefore, Sanyasi cannot get Papam because of Non-performance

j) From Non-existence of Nitya Karma
k)

Nitya

2 Meanings

Not Daily But Compulsory here

Karma can be weekly or Yearly, Nitya
Karma

2015



L) From Non-existence of Nitya Karma
m) From Non-performance of Nitya Karma = Non-existence
n) From Abhava, emergence, rise of a Pratyavaya Papam which is a Positive entity is not
possible, Tavatu Na Shakya.
o) Tavatu = Indeed, it is Sruti, Yukti, Anubhava Virodha
p) Anubhava Virodha :
* Wise know without raw Material, we can’t produce anything.
q) Logic also proves :
* Only if cause is existent, product can be existent

r) Existence of the product is borrowed from cause only

s)
Isness of Ring / Bangle / Chain

Is Borrowed from its cause Gold

t) Isness of world is borrowed from Brahman cause only.
u) Causal isness becomes later effectual isness.
IV) a) Cause

Isness

Appears as isness of product 2016




b) If no isness in the cause, product will be Non-existent.
c) Logic :
* Karana Abave, Karya Abhava.
d) Anubhava :
* No Raw material, no product.
e) Industries established where Raw Material is close by.
f) Sruti also there :
 Katham Asataha Satu Jayeta...
* From Non-existence, how existent effect, positive product is born.

V) Chandogyo Upanishad :

Pard Tel o dqeafeia = kutastu khalu somyaivamsyaditi hovaca
FYAAT: Foolldid| ad HAcHYT || kathamasatah sajjayeteti| sattveva somyedamagra
FTEGFAAIGAATH I €. | asidekamevadvitiyam || 6.2.2 ||

The father said: ‘O Somya, what proof is there for this—that from nothing something has
emerged? Rather, before this world came into being, O Somya, there was only existence, one
without a second’. [6 - 2 - 2]

VI) Because of Sruti, Yukti, Anubhava one can conclude.




From:

Asat Karanam Birth of an Existent product

Not Possible

VII) You can’t Say :
a) Non-performance of Karma will produce Papam.
VIIl) Diversion :
a) How Vedanta explains Pratyavaya?
b) Pratyavaya can’t be produced by an Omission of Karma
c) What is Pratyavaya Mechanism in Vedanta?
d) We Accept and explain differently.
e) Example :
* | have not cleaned the room therefore Dust has increased
f) Non-cleaning of room, Does not increase or Produce the Dust.
g) If so, well locked room also will gather Dust

h) Dust comes from other Existent Sources, they increase the Dust.



) Regular Cleaning

Removes Dust Regularly

If | don’t Clean, Dust gets Accumulated

IX) We have lot of Prarabda Papam.

a) Manushya Janma is Punya Papa Mishram

b) Nitya Karma cleans up the Dust called Prarabda Papam

c) Daily Sandhyavandanam - Removes Prarabda Papam.

d) Omission of Sandhya, Does not produce Papam.

e) When | don’t perform Nitya Karma, removal of Prarabda does not take Place
f) If 1 don’t remove, Prarabdam gets accumulated

g) Non-performance of Nitya Karma Indicates Accumulation of Prarabdam.

h) It does not produce Papam.

) Akaranam

Reveals the Accumulation

Does not produce Papam 2019




j) It is Jnanapakam, not a Karakam.

k) This is difference between explanation of Purva Mimamsaka and Vedantin.

L)

Purva Mimamsa

Vedantin

- Akaranam, Karakam Bavati

- Producer

No Sandhya

Akarakam, Jnanapakam Bavati
Reveals fact, my Papam is increasing

No other indicator for Prarabda
Only indication is
| am not doing Sandhya hence Suffering

Pratyavaya - We Accept

Is Accumulation of Already existent Papam

Which we would have removed by Sandhya

2020



n) Example :

Because of Non-bathing

Body Smell

Does not produce Smell

Smell there is already removed

o) Removal does not produce Smell.
e Bathingis compulsory.
Revision - Chapter 3 - Introduction :
1) a) Shankara refutes Samuchhaya Vadi
b) Purva Pakshi :
* Even Sanyasi has to do Samuchhaya for Moksha.
Il) Shankara :
a) Samuchhaya not required, has no Direct Contribution to Moksha

b) Moksha is Jnana Phalam, Revelation, not one of 4 Karma Phalams.
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Jnanapakam Natu Karakam

Revealor Not Action

Ill) Purva Pakshi :

a) Karma not for production of Moksha but to avoid Pratyavaya Papam because Agnihotra has
to be done lifelong.

b) Akaranam produces Pratyavaya Papam

c) Akaranam will become an Obstacle for Sravanam, Mananam, Nididhyasanam.

d) Pratyavaya Papa Nivaranam

e) Nitya Anushtanam Kartavyam.

V)

Shankara gives — 2 Answers

Omission of Duty alone is cause of Akaranam in Katho Upanishad
Pratyavaya

| - Dictum of Veda
- Agnihotra Duty only for Grihastha

not for Sanyasi
- Wife required for Agnihotra
- For Grihastha, it will be Akaranam

- Brahmachari, Sanyasi have no
eligibility

- Akaranam does not come under
Omission for Sanyasi 22

\ 4




V) 2" Argument :

a)
Akaranam Pratyavaya

Non-performance of Duty Papam caused by Non-
performance of Duty

b) Purva Mimamsa :
* Non-performance is cause of Production of Agni Papam of this Janma.
* Production = Pratyavaya.
VI) 2" Argument — Advaitin’s Explanation :
a) Non-performance is not cause of Production
b) It is absence of performance
c) Abavat Bavot Utpatti
d) Can’t produce anything, Yukti, Anubhava Virodha.
e) Pratyavaya is not production of Agami Papam.
f) Non-performance of Duty is only Non-reduction of Prarabda Papam.
VIl) a) Sandhya Vandanam :
e For Durita Kshaya, Prarabda Papam.
b) Non-reduction of Prarabda

c) Continuity of Prarabda Papam, Consequence of Non-performance.



d) Non-reduction is called Pratyavaya
e) Continuation of Prarabda = Pratyavaya
f) Purva Mimamsa - Explanation not Acceptable

VIII) a) There is a Difference with reference to

Definition

Production Continuity of existing Papam

Purva Pakshi Advaitin

b) What are Consequences with your Definition?

520) Introduction to Chapter 3 : Continues
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Hypothetical Answer by Shankara :

1) If Non-performance produces Agni Papam, then adverse Consequences will be there.

Il) Vedaha Apramanam Bavati

e Veda = Not Valid means of Jnanam.

1)

Definition of Pramanam

Anadigitam Abaditam Arthavat
v v '
Gives new knowledge Non Contradiction by other Useful to me
Pramanams

a) If Non-performance produces Agami Papam.
b) It will mean Abavat Bavot Utpatti
c) Production of existent thing from a Non-existent cause

d) Admission of Production is Contradicted by Anumana, Pratyaksha and Sruti.
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e) Chandogyo Upanishad :

Pard Tel o dqeafeia = kutastu khalu somyaivamsyaditi hovaca
FYAAG: Foolldid| ad HA¢HYT || kathamasatah sajjayeteti| sattveva somyedamagra
FTEGFAAIGAATH I €. | asidekamevadvitiyam || 6.2.2 ||

The father said: ‘O Somya, what proof is there for this—that from nothing something has
emerged? Rather, before this world came into being, O Somya, there was only existence, one
without a second’. [6 - 2 - 2]

f) It will become baditam Artha Bodhaka Vakyam
g) Veda Contradicts idea Contradictory to other Pramanams.
h) Therefore, Veda Apramanam Bavet
i) If Sruti Says :
e AgniSheetaha, fire is Cold.
e Sruti will be Rejected
* Pratyaksha Pramanam Baditvat.
j) It Pratyavaya produces Agami, then Veda = Apramanam.

k) Pramanantara Baditatvat.




IV) In 2" Argument :

e Shankara tells Purva Mimamsa Purva Pakshi.

a) Performance of Nitya Karma Does not produce any Positive benefit

b) Sandhya Vandanam, Agnihotram, Sraddham has no benefit.

c) Both Performance and Non-performance gives trouble
d) Both Do’s and Don’ts of Veda will be Damned

V) 15t Argument

 To be a Pramanam we have to analyze through Shad Lingas.

a)
Shad Lingas
| | | |
Upakrama Apoorvata Artha vada Phalam Prayojanam
Upasamhara |
Added by Purva
Mimamsa
Anadigatvam Abaditvat Upapatti

Teach something

new




b)
Veda has no Prayojanam if

Pratyavaya is taken up

Doing as Per Vidhi Don’t do

Pain, Smoke etc Pratyavaya Papam

c) If no Phalam, Veda is not Pramanam.
d) Pramantara Baditvat, Prayojana Abhavat, Veda Pramanam.
e) If not doing Karma generates Papam, Veda becomes Apramanam.
f) Vihita Akaranatvat :
* Because of Non-performance of Nitya Karma.
g) Omission and Agami Papam is Contradictory to other Pramanams, hence Veda becomes
Apramanam.
VI) 2" Argument :
* Anarthakaraha Veda.

Anartha Akaraha

Pain, Strain Non-performance
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VII) Throughout life one will be riddled in Pain.
e Arthavatvam Prayojanatvam is Violated.
VIIl) Technical :
a) Pramana Anadigatvam :
* Teach Something.
b) Should not Teaching something Contradicted by other Pramanams.
c) Purva Mimamsa Introduces new Criteria
e Utility, usefulness, Arthavatvam.
IX) Advaitin :
a) Utility not one of Conditions of Pramanam.
b) Pramanam reveals a fact useful or useless.
c) Eyes - See Dirty water, useless
- Not Apramanam
d) Nitya Naimitta Karma useless according to Purva Mimamsa.
* Anartakaha Veda.



521) Introduction to Chapter 3 : Continues
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1) Why Veda Anartharkaha Bavati?

a)

Kartaha Anartha

Shooter Pain

b) Veda = Pain Producer

c) Advaitin does not consider it as pain

d) If Purva Pakshi - Pratyavaya Definition is taken, Agami Pratyavaya Papam is generated

e) Definition of Pratyavaya is Unacceptable

f) Nitya Naimitta — Namaskaram, Pradakshinam Painful, no Punyam according to Purva
Mimamsa.

g) Performance of Naimitta — Manaskaram karma is painful.

h) Karane — Dukhaha Matra Pahalam

Akarane — Non-performance, Dukha Matra Phalam.



522) Introduction to Chapter 3 : Continues
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1) Shankara :
* Imagines a possible Solution of Purva Pakshi.
a) Abavat Bavot Pattihi Na Sambavati
e Akaranam = Non-performance
= Absence of Performance
= Abava
b) Pratyavaya Papam = Agami Papam
= Bava Rupam
 Agami Papa Utpatti = Bavot Utpattihi
= Abavat Bavot pattihi.

c) This is illogical, never happens in the world.
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Il) For this Purva Pakshi — Says :
a) By the power of Veda, Veda Vakhyam is great, coming from Bhagavan himself.
b) Mundak Upanishad :
* Yo Brahmanam Vidati Purvam...
c) Bhagawan has Sankalpa Shakti
d) Veda Vakhyam has extra Ordinary power
e) Because of power of Veda Vakhyam, why can’t you assume, normally, Abavat bavot Utpatti
Na Sambavati.
f) But in the Case of Nitya Akaranam Abavat, Bhava Utpatti will take Place as an Exceptional
Rule.
g) Why this Exception?
* Because it is said by Veda.
h) Therefore, we asusme that Veda gives new power to Abava, not Ghata, Pata, Buddhi Abava.
i) Here Abava of Nitya Karma
j) Nitya Karma Abava will get a Special Shakti.
k) Who will generate the Shakti?
L) Veda Vakhyam
m) Because of Special power produced by Veda, in Abava, one gets Adhikatha Shakti
Adhanam.



n) Vandhya Putra Upanayanam
o) Upanayanam for a Non-existent son.
lIl) a) Veda adds a Special power to Abava.
b) Because of Abava, Abava is able to produce Agami Papam.
IV) Shankara :
a) | can’t Accept that
* Itis not possible.
b) Let us Assume, Veda Vakhyam is able to produce a new power Abava, Nitya karana Abava.
c) If Veda produces Shakti to Abava, Veda becomes a producer.
d) If Veda produces something, it will be called a Karakam.
e) Karakam = A Producer.
f) Once veda becomes a Producer, Karakam, Veda looses Status of a Pramanam.
g) Pramanam is defined as a Jnanapakam - Revealer of a Vastu, Revealor of what is.

V) What is difference between Karakam and Jnanapakam?

Karakam Jnanapakam

a) Producer a) Revealor

b) Pramanam not producer b) Pramanam is a Revealor

\ J
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V1) Veda Reveals Brahman, does not produce brahman.

a) Reveals a Vastu which is Cause of Universe

b) Own that as your Svarupam and attain Moksha

c) Revealor Status and Producer Status can’t Co-exist.

d) To have one Status is to loose the other Status.

e) Jnanapake Sati Karakatva Abava
f) Karake Sati, Jnanapaka Abava.
VIl) How to understand this?

Jnana Indriyas

Karma Indriyam

a) Jnanapakams only

b) Can only reveal things

c) Eyes reveal presence / Absence
money

d) Eyes can’t produce Money

e) Pramanam reveals a fact, can’t
change a fact

f) Can’t do Aapti, Utpatti, Samskara,
Vikara

g) 4 Phalam of Karakam can’t be
effected by a Jnanapaka Pramanam

a) Karakam only

b) Can produce 4 Results

- Aapti Samskara Vikara Utpatti
c) Phalam of Karakam




VIII) If Veda produces a Power to Nitya Karma Akaranam, so that Akaranam produces
Pratyavaya Papam, then Veda.

a) Veda becomes a Karakam producing Utpatti to do Abava.

b) Moment Veda becomes a Karakam, it looses Status of Jnanapakam.

c) If Veda is not a Jnanapakam it becomes Apramanam

d) That Cha is Answer to imagination of Purva Pakshi.

e) What is Imagination of Purva Pakshi?
* Veda Abave Adhishaya Shakti Pradhanam Karoti Chet.
e Shastram Karakam Syat.

IX) a) Vedanta would become a Karakam, producer of Athishaya Shakti in Abhava.

b) Moment it becomes Karakam, it would become Apramanam

c) In this manner, Anupapanna Artham kalpitam syat.

d) Such a meaning will be Anupapanartham, improper idea, would have been presumed or

visualised by Puva Pakshi.
X) What is improper meaning?

a) Looking at Jnanapaka Veda as Karaka Veda.



b)

With Hand

Aapti

Utpatti

Samskara

Vikara

Can walk in Upside

Produce

Purify

Modify

down portion

c) Hand can never give you knowledge.

d) Example :

* When | touch hot water, get knowledge of heat.

e) Touch Coffee Glass and get Cold knowledge

f) It is not hastaha which gives knowledge but Tvak Indiryam which gives knowledge.

g) Only Jnana indriyam can give knowledge

* Karma Indriyam can never produce any knowledge.

h) Karma indriyam is a producer

i) Jnana indriyam is a revealor not a producer.

Xl) How Shastra pramanam produces Moksha?

a) Shastram = Jnanapakam, not Karakam

b) It can never produce Moksha




c) Don't wait for Moksha production, you will be disappointed
d) It can't produce Moksha

XIl) What is Aim of teacher?

a) Stopping students waitig for Moksha

b)
Pramanam Reveals the fact
That | was, Am, will always be free from
Body, Mind world
Reveals my higher Paramartika Svarupam
c) Student :

* | have Raaga - Dvesha, Kama, Krodha, Lobha, Avidya.
d) Guru:
* You are the revealor of doshas in the mind

* You don't ave Raaga - Dvesha, Avidya.
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e) Student : Nirvana Shatkam :

T H FEET T A SRAHET
HET A9 H A9 ATCHEHTE: | Mado Naiva Me Naiva Matsarya Bhavah

T GHT T ATAT T FTAT T HIS: Na Dharmo Na Chartho Na Kamo Na Mokshah
fRera=sg: forarsyg forgrssmw 0 3 Chidananda Rupa Shivoham Shivoham

Na Me Dvesha Ragau Na Me Lobha Mohau

| have neither dislikes nor likes, neither greed nor delusion, neither pride nor jealousy. | have
no duty to perform, nor any wealth to acquire, | have no craving for pleasures and the Self is
never bound, so | have no desire for Liberation. | am of the nature of pure Consciousness and
Bliss, | am all auspiciousness, | am Siva. [Verse 3]

f) Use Mind as instrument for Loka Sangraha

g) Initially, Veda presents purification of mind as a Sadhana.

h) Later Veda says - Use mind for Loka Sangraha

i) Neighbour will be comfortable with your Sadhana.

j) Neighbourise your mind, Ahamkara as you are Atma, Asangaha.

k) Moksha not a Sadhana, in beginning we say do Sadhana for Moksha.
L) I am Ever free is the Final Teaching.

m) Veda gives you a Clarity of View regarding the world.
2038




n) Shankara to Purva Mimamsa Purva Pakshi

e Converting Veda into a Karakam and making it a Apramanaha is not a pleasing task for
you, who has faith in the Veda.

o) Veda = Pramanam

= Primary tenet of Purva Mimamsa

p) Know Gita and enjoy life

q) Know Gita attain freedom

523) Introduction to Chapter 3 : Continues
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tasmat na sannyasinam karmani | ato jiana-karmanoh samuccaya anupapattih |

I) Shankara winds up 1st Phase of Discussion

a) Therefore, Tasmat, Sanyasis need not perform Karma even for Pratyavara Nivrutti.
b) Sanyasis don't have karma, Duty

c) If duty, then there will be Pratyavaya, Omission Dosha

d) They don't have Agnihotra and other rituals

e) Jnana Karma samuchhaya anupapati

f) Samuchhaya is impossible. 2039




Topic No. 524 to 527 .

ST A FHUR HlT g (3.1) 3T oo WUTUwRY | afe f3

YT fgd IS ST T P 7 Ageicd a1 T 38T 31 S I, ddlSe e
WIS TUUH: ST o SHURG Tall gieg’ 31 | SO 3G Fgouvil @aIsTHd
SO, 1 T HHUL: SR qfeg: A1STY 1 Ta 3fd, afed Hfor gl 7 Faterafiy
Y (3.1) T SUITRY: TTTHY 9T FYIA UL | 7 Ao[e49 IRt gfegs: A
TR 3 WA I JdY 3T DUt o, I SRR o) 3fd U W |

‘iyayasi cét karmanasté mata buddhih’ [Gita 3-1] iti Arjunasya prasna anupapattéh ca | yadi hi

bhagavata dvitiye adhyaye jianar karma ca ‘samuccayéna tvaya anusthéyam’ iti uktam syat, tatah arjunasya
prasnah anupapanno ‘jyayasi cét karmanasté mata buddhirjanardana’ iti | arjunaya cét buddhi-karmani ‘tvaya
anusthéye’ iti ukte, ya karmano jyayasi buddhih sa api ukta éva iti ‘tat kirh karmani ghoré mar niyojayasi
késava’ [gita 3-1] iti prasnah na kathaficana upapadyaté | na ca ‘arjunasya éva jyayasi buddhih na

anusthéya iti bhagavata uktarn parvam’ iti kalpayitum yuktam, yéna ‘jyayasi cét’ iti prasnah syat |

Again, this conclusion is strengthened by the unreasonableness of Arjuna’s question
formulated in Bhagavad Gita 3.1; “if, in your View, knowledge is Superior to work”. In
Chapter 2, if the Lord had affirmed that Arjuna should practice Synthesized knowledge

and work, his Question would obviously be unreasonable. >0l




If Arjuna was Personally bidden to Practice Synthesized knowledge and work, the
knowledge that is Superior to work has also to be practiced, of course. There is thus
no room for the reproach expressed in the words, “Why, Krishna! Do you bid me do
this dreadful work?” Bhagavad Gita 3.1. Nor is this question itself reasonable. To Make
this Question reasonable, it is not to be Supposed that the Lord had asked Arjuna
alone not to Practice this knowledge, so Superior to works.

524) Introduction to Chapter 3 : Continues
‘ST SeRHud Tar dfa:’ sfa ) el wangaus: =)

‘jyayasi cét karmanasté mata buddhih’ iti Arjunasya prasna anupapattéh ca |

* Here Starts 2"d Stage of Discussions.
I) There will be Moolam contradiction if we go by Samuchhaya Vadis Idea of Gita

1)

Moolam - Meanings

Vyadhi in Medicine Brahma Moola Avidya Text

Opposed to Vakyanam

2041



I11) 2" Contradiction :

* Intheir own Vakhyanam
IV) Chapter 3 — Introduction :

2 Contradictions / 2 Doshas

Vakhyana Virodha Moolam Virodha - Topic 9 to 30
| |
- Samuchhaya Vadis introduction to - Samuchhaya Vadis Commentary
Bhagawad Gita of 37 Chapter
- Finished

- Now

V) Moola Virodha :
a) Arjunas Question will be full of contradictions

b) Krishnas reply Chapter 3 - Verse 3 will be full of Contradicitons.
c)

Chapter 3 - Verse 1 to 2 Chapter 3 - Verse 3

Arjuna’s Question Krishna’s Reply

J
|

All will have Doshas
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Gita — Chapter 3 :

STA I |

ST SR HUTEA

AT Ihest=re |

gtk FHHTOT =N Jqi
IGEISEIESEICE RIS

arjuna uvaca |

jyayasi cetkarmanaste
mata buddhirjanardana |
tatkim karmani ghore mam

niyojayasi késava | | 3-1| |

Arjuna said : If it be thought by you that ‘knowledge’ is superior to ‘action’, O Janardana, why
then, do you, O Kesava, engage me in this terrible action? [Chapter 3 — Verse 1]

HTSTOT AR

ghe Argaa i H |

de= ag fArer

I STIISTATIATH. I 3-R 1

vyamisrénéva vakyéna
buddhim mohayasiva mé |
tadekam vada niscitya

yéna sréeyo'hamapnuyam| |3-2| |

With this apparently perplexing speech you confuse, as it were, my understanding; therefore,
tell me that ‘one’ way by which, |, for certain, may attain the Highest. [Chapter 3 — Verse 2]




TRIITETIaTd | $ri bhagavanuvaca |

a?la;sﬁ:q:[\%%m e loke'smin dvividha nistha
g1 A<k HATA | pura proktta maya'nagha |
SIGREINGESIFSIGI jianayogena samkhyanam

FHAEE SRTEEL 1 33 1 | karmaydgena yoginam | |3-3] |

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 — Verse 3]

VI) a) Gita — Chapter 3 :

* Arjunas Question, Anupapattecha, will be wrong if 2"¥ Chapter has dealt with
Samuchhaya Vada.

b) Question will be improper, untenable.

c) Sankshepa Explanation.




525) Introduction to Chapter 3 : Continues

afg fg wrraar fgedtar erearsr Jrt ot =1 werd @ arEe

yadi hi bhagavata dvitiyé adhyaye jianam karma ca ‘samuccayéna tvaya anusthéyam’
iti uktam syat, tatah arjunasya prasnah anupapanno ‘jyayasi cét
karmanasté mata buddhirjanardana’ iti |

1) a) Yadihi :
e Suppose as Purva Pakshi contends.
b) In 2nd Chapter - if Krishna had taught Samuchhaya of Jnanam and Karma to be followed
Simultaneously.
c) Arjunas Question in Chapter 3 - Verse 1 and Verse 2, will contradict with Chapter 2 —

Teaching.
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d)

Upadesha Prashna

|
Paras Para Virodha

e) Example :

* How muchrice is there?

* We have 5Kg of Pulses.
f) No Connection between Teaching and Arjunas Question will be Anupapannaha

Contradictory.

Revision :
I) Chapter 3 - Verse 1 - Introduction Bashyam
II) Shankara Refutes Samuchhaya Vada

a)
There will be 2 Contradictions —
Doshas in Samuchhaya Vada

Moola Virodha Vakhyana Virodha

- Chapter 3 - Verse 3 - Introduction to Chapter 3
- Now - Over

46




b) Arjuna has no Choice between Jnanam and Karma.
c) Purva Pakshi :
* Teaching is Combination of both.
Ill) a) Shankara :
* No Question of Choosing or Comparing
b) Real intent of Arjunas Question
* Jnanam is Superior
 Why are you engaging me in Karma, which is inferior.
c) If Combination is teaching, this Question is not correct in Verse 1, 2

526) Introduction to Chapter 3 : Continues

Afy Iwr uwa gfa ‘dfch +Hfr SR @ el Hywe’
sfd W T HUTA IUYER |

IS g, Sfegemdvll @ar A e sw ar WUl Suradt gfig: W@

api ukta éva iti ‘tat kim karmani ghoré mam niyojayasi kesava’
iti prasnah na kathaficana upapadyate |

arjunaya cét buddhi-karmani ‘tvaya anustheye’ iti ukte, ya karmano jyayasi buddhih sa

204




1) a)

Arjunaya Chet

Suppose

b) Buddhi = If Jnanam and Karma Combination were taught by Bhagawan.

c) Both Should be combined in Practice by Arjuna.

d)S

uppositional Argument

e) Why Krishna is asking Arjuna to follow Karma Yoga only now?

527) Introduction to Chapter 3 : Continues

T 9 oTiTE U S gfey: 7 ATHAT it W

I qan 3fer et Ied, A o < ghd W T

na ca ‘arjunasya éva jyayasi buddhih na anusthéya iti bhagavata

uktarh parvam’ iti kalpayitum yuktam, yéna ‘jyayasi cét’ iti prasnah syat |
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I) Suppose Purva Pakshi Argues :

a) Krishna has taught to humanity Samuchhaya and only Karma Yoga to Arjuna

b) Can’t take this position

c) We have no Indication in Chapter 2 - That Krishna gave 2 Teachings, one for Humanity and
other Specifically for Arjuna.

d) There would also be Partiality by Krishna (Paksha Pada).



Topic No. 528 to 532

Tfe [F: U (OO FGHUT: faRTT QS8 7 wiadifa
NPT Had 49 & W, Ta15d TY: SUUH: ATt A Satie: |
HTdHa: FYHETAT ST A EURaaH FHGUHSA): YiTaa: W 7
SUTE | 7 9 TN Wawiaaa Heday | 3T Ao Radd
JHHEAY: HITdd: FdaaTgRITe FOHON: F=IIYr: |

VT haeiTa Td 1T Fte 3f quis ot fafd: oy wafofoeg = 1

yadi punah ekasya purusasya jfidna-karmanoh virodhat yugapad anusthanam na sambhavati |

iti bhinna-purusa-anusthéyatvam bhagavata piirvam uktar syat |tatah ayam prasna upapannah ‘jyayasi céd’ ityadih |
avivekatah prasna-kalpanayam api bhinna-purusa-anustheyatvena bhagavatah prativacanam na

upapadyaté | Na ca ‘ajfiana-nimittambhagavat-prativacanar’ kalpyam | Asmat ca bhinna-purusa-anusthéyatvéna
jiana-karma-nisthayoh bhagavatah prativacanadarsanat | jfiana-karmanoh samuccaya-anupapattih|

tasmat kévalad éva jianat moksa iti ésah arthd niscitd gitasu sarvopanisatsu ca |

To make the question reasonable, the Lord may be taken to have Stated that the
Opposing disciplines of knowledge and works cannot be practised by one and the
same person Simultaneously; only different persons may practise them. 20

b0




Even if the question of Arjuna is held to have sprung from lack of discrimination, the
Lord’s reply that the disciplines of knowledge and works pertain to different agents
does not stand to reason. Nor may the Lord’s reply be set down to His ignorance. Also
from the nature of His reply that different agents should practise the two disciplines,
the incompatibility of the synthesis of knowledge and works follows. Therefore, the
indubitable doctrine of the Gita and the Upanishads is that emancipation ensues from
the Self-sufficient knowledge alone.

528) Introduction to Chapter 3 : Continues

e T T qEwE arenui: faleg. g e

T FrEf 3 REUENBaE WiEar gayq St @I, qd:
3 Wy IUU: ‘et A geanta: |

yadi punah ekasya purusasya jiana-karmanoh virodhat yugapad anusthanam
na sambhavati | iti bhinna-purusa-anusthéyatvam bhagavata piirvam uktam syat |tatah
ayam prasna upapannah ‘jyayasi céd’ ityadih |
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Advaitins View :

1) a) Krishna Teaches karma Yoga and Jnana Yoga to humanity

b)

Samuchhaya for all

Krama

Sama

- 15t Karma Yoga and 2"9 Jnana Yoga

Advaitin

Nobody should combine

Sequentially

Karma Yoga - Sadhana Chatushtaya

Sampatti — Jnana Yoga Moksha

- Without Karma Yoga no Sadhana
Chatushtaya Sampatti, Jnana Yoga,
Moksha

- After Karma Yoga, Sadhana
Chatushtaya Sampatti relevant

- After Sadhana Chatushtaya
Sampatti, Karma Yoga redundant

Simultaneous combination of
Karma Yoga and Jnana Yoga
Purva Pakshi

All should combine

Yugapath Anushtanam
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c) Not understanding Krama Samuchhaya, Arjuna Ask questions in Verse 1, 2 of Chapter 3.

d) For one Seeker, following Karma Yoga and Jnana Yoga Simultaneously is not possible,
because of opposite Nature.

e) There is Adhikari Bheda.

f) 2 Sadhanas Practiced by 2 differenty types of People as they can’t be practiced
Simultaneously.

g) Ayam Prashnaha Upapattaha Bavati.

h) Arjunas Question is very relevant, Logical in Chapter 3 — Verse 1

i) In Moolam Class, take Krama Samuchhaya as part of Teaching, Siddhanta.

j) Swamiji didnt teach Bashyam for 28 Years as it might confuse Seekers.

529) Introduction to Chapter 3 : Continues

faaeha: AYeheuany 3y fium- THEBaeT Wi
g - 3UYerd |

avivekatah prasna-kalpanayam api bhinna-purusa-anusthéyatvéna bhagavatah
prativacanar na upapadyate |
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I) a) Purva Pakshi :
* Assumes in Chapter 2 - Krishna has Prescribed Sama Samuchhaya only
b) Arjunas Question :
* lllegitimate.
c) Krishna taught Samuchhaya for Humanity
d) Only Arjuna did not understand properly.
e) Arjuna thought Krishna is engaging only me in Karma Yoga and not in Jnana Yoga
f) Arjuna Misunderstood Chapter 2
Il) Shankara :

a) Then also it wont work

b) Then Krishnas answer in Chapter 3 - Should be

* Arjuna you have Misunderstood wrongly.
c) I have taught Samuchhaya for all
d) Practice Jnana Yoga and Karma Yoga, together
e) This should have been Krishnas Answer.
f) I have taught Samuchhaya for all and to you also should have been Krishnas Answer in
Chapter 3 - Verse 3

g) Krishna does not correct Arjuna but refutes Samuchhaya.




Ill) Krishna Says (Chapter 3 - Verse 3 :

a
) 2 Yogas taught by me

Karma Yoga Jnana Yoga

For Yogi Group For Sankhya Group

b) No Samuchhaya, each will follow only one at a time
c) Arjunas Question is born out of Misunderstanding, illegitimate is Purva Pakshi View.
IV) a) “Binna Purusha Anushteyatvam”
* |ldom used by Shankara, Several times.
 Engaged in one of Yogas.
b) 2 Yogas to be Practiced by 2 groups of People.
c) Samuchhaya not Accepted.

530) Introduction to Chapter 3 : Continues

T o SFAEEAad  WwrEadtaas . e Tadq |

Na ca ‘ajnana-nimittarmbhagavat-prativacanam’ kalpyam | .




1) a) Wild imagination of Purva Pakshi
b) Krishna and Arjuna both confused in Chapter 2

c)
Arjuna Krishna

lllegitimate Question Gives illegitimate Answer

d) Shankaras Greatness, confidence, Courage of Declaring the truth always based on Scriptures
(Gita and Upanishads).
e) Example :
e Sugriva challenges Valli because of Back-up of Rama.
Il) Shankara :
a) My Teaching based on Veda
b) Purva Pakshi can’t assume Krishnas as Agyani
c) This is Purva Pakshi’s imagination, not tenable.
d) Arjunas Question legitimate, Krishnas Answer legitimate

e) Krishna has taught 2 Yogas to be followed Sequentially not Simultaneously.



531) Introduction to Chapter 3 : Continues

Asmat ca bhinna-purusa-anustheéyatvena jnana-karma-nisthayoh bhagavatah
prativacanadarsanat, jnana-karmanoh samuccaya-anupapattih |

Important Point :
1) a) Chapter 3 - Verse 3 is very important Verse to interpret right message of 2 Chapter
b) Binna Purusha Anushtatvena Prati vachana Darshanat
c) Krishna’s reply in Chapter 3 :
* Jnana Yoga - Krishna Yoga should be Practived by Differnt groups.

d)
2 Groups
|
Without Sadhana Chatushtaya With Sadhana Chatushtaya
Sampatti Sampatti
| |
Karma Yoga Jnana Yoga
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e) Anupapatti :

* Tenable, logical no Question of Riding 2 Horses Simultaneously.

f) Each Seeker should ask.

Do | have

Sadhana Chatushtaya Sampatti

532) Introduction to Chapter 3 : Continues

Or no Sadhana Chatushtaya
Sampatti

T hadllg. T AFIg. Aier 3id
uy: aret Ffdydr oy wata-eeg =)

tasmat kevalad eva jnanat moksa iti
ésah artho niscito gitasu sarvopanisatsu ca |
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I) Conclusion:

2 Arguments

Vyakhyana Virodha

Moola Virodha

Before

Now

II) Samuchhaya Vadi Khandanam is over for now

lIl) Kevala Jnanat Eva Moksha

e Solely, unaided, independent Jnana Yoga alone continues to liberation, without any
Extraneous factors.

IV) Once Preparated of Mind is over, karma Yoga’s role is over.
V) Karma Yoga does not have Sadhana Status after Sadhana Chatushtaya Sampatti.

V1) Krama Samuchhaya is the Derived meaning to be extracted out of 2 Chapter of Gita.

Revision : Chapter 3 - Introduction :

1) Shankara Summarizes 2"d Chapter.

1)

Sama Samuchhaya Negated
because of 2 Doshas

Vyakhyana Virodha Dosha

Moola Virodha Dosha
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lIl) Simultaneous combination defective

V)

Krama Samuchhaya is fine.

Start with Triangular format

Get Sadhana Chatushtaya Sampatti - Chitta Shuddhi

Go to Binary format

Triangular format

Binary format

- | am Samsari Jiva

| am Sakshi Brahman

Asamsari

Aham brahma Asmi

Remaining in Binary format alone,
Moksha is possible
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Topic No. 533 to 534

FHBHYN: TP GG (I (3.2) 3 T THTATIT TG FRIATSTITA,
T: TYTIHRA | T FH A T (4.15) 30 T JHAGISHRIT
T HAYRUM GRIfwfd |

jfiana-karmanoh ‘€ka vada niscitya’ (Gita 3-2] iti ca éka-visayd éva prérthand anupapann,
ubhayoh samuccaya-sambhavé | ‘kuru karmaiva tasmt tvam’ Gita 4-15) iti ca jfidna-nisthd-asambhavam-
Arjunasya avadharanéna darsayisyatil

If knowledge and works could possibly be Synthesized, the request in Verse 3.2 ‘to
point out the one sure means’ would be inconsistent with reason. In 4.15 the Lord will
emphatically rule out the discipline of knowledge as far as Arjuna is concerned:
“Therefore you must perform work”.
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533) Introduction to Chapter 3 : Continues

jnana-karmanoh ‘ekarn vada niscitya’ [Gita 3-2] iti ca eka-visaya éva

prarthana anupapanna, ubhayoh samuccaya-sambhave |

Gita:

SN NICEEIESG vyamisrénéva vakyéna

ﬁ% Hisadg | | buddhim mohayasiva meé |
de<h 9= fAarsa= tadekam vada niscitya

I SAAISTATIATH. 1| 3- 1| | yéna $réyé'hamapnuyam| |3-2] |

With this apparently perplexing speech you confuse, as it were, my understanding; therefore,
tell me that ‘one’ way by which, |, for certain, may attain the Highest. [Chapter 3 — Verse 2]

I) a) Chapter 3 - Verse 1:

* Jnanam Superior to Karma.
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b) If Samuchhaya has Krishnas Teaching, Arjuna would not have asked
* Which one of 2 Yogas, | should follow
c) Ekam - Vada - Verse 2 :
 Tell me one Yoga to follow.
d) Example :
* If doctor prescribes 2 Tablets - Patient can’t ask
*  Which is better
*  Which one I should take.
e) Sishya has to Choose one of the two - Karma Yoga or Jnana Yoga, according to his / Her
fitness.
f) Guru can’t decide
g) Nishchitam Vada — Firmly tell me

h) Anupanna — Arjunas request will be illogical, if Samuchhayas.



II) Can’t be Yogi and Sankhye at one time.
534) Introduction to Chapter 3 : Continues

‘e hild a3 W FHfgrETTEy
IS IFYUROIT gyifareafe

‘kuru karmaiva tasmat tvam’ [Gita 4-15] iti ca jiana-nistha-asambhavam-

Arjunasya avadharanéna darsayisyati |l

1) a) 2 Yogas not Casual Teaching of Krishna.

b) Gita:
Qg ST &hd cbl—ti évam jiiatva krtam karma
e e - . . .
tg{r[t[ Hﬂ@‘q purvairapi mumuksubhih |
@Q Gb*-lq (‘IH-II‘('G’ kuru karmaiva tasmat tvam
tgq’: q\a?[( FAH N 2-2xll parvaih parvataram krtam || 4-15 | |

Having known this, the ancient seekers after freedom, also performed action; therefore, you
too, perform action, as did the ancients in the olden times. [Chapter 4 — Verse 15] 2064




c) If you are not ready for Jnana Yoga, Jnana Nishta, Binary format, Confine to Karma Yoga only.

d) In Karma Yoga, can Study Jnana Yoga, can listen to Vedanta but it wont function.

e) It will give Chitta Shuddhi in Triangular format.

f) When person is in Binary format, Sravanam becomes Pramanam, Serves as a
Nididhyasanam,

Sravanam becomes Re-inforcement of Binary format.

g) Vedanta Sravanam can be done at any time

h) Function and impact depends on your level.

II) Remaining in Karma Yoga, Krishna talks about Aikyam, also

a) Gita :

=, .

SER

FEEY TR |

o =~ C .
SEREREINIG

<

HAJHAA 1| 23-3 1|

ksetrajfiam capi mam viddhi
sarvaksetrésu bharata|

ksetraksetrajnayorjnianam

IiIN=

yat tajjnanam matam mama

[113-3]]

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]
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b) Gita :

%q qﬂqu&a‘lﬁq jnéyam yat tat pravaksyami

q lﬂl‘id"l%i,t"\l | yajjhatvamrtam asnute |

BJT-l'IT'\aII?qi | anadimat param brahma
«J Hﬂ-ﬂwgw& Il 23-%3 Il | nasattannasad ucyaté || 13-13 | |

| will declare that, which has to be known, Knowing which one attains to immortality - The
Beginningless supreme Brahman, called neither being nor non-being. [Chapter 13 - Verse 13]

l1l) How listening will function in the Mind depends on readiness of the Mind, what format
you are in

IV) Tasmat, therefore, Since you are not Yet ready for Binary format, Jnana Nishta, May you do
Karma Yoga, attain Chitta Shuddhi only.

V) Karma ‘Eva’ Kuru Karmani

V1) Krishna excludes Jnana Yoga Nishta, Binary format for Arjuna.

VIl) Karma Yoga - Emphasised Eva (Avadharanena)

a) Eva means only - Take Yellow tablet only, implies dont take red tablet.

* Only excludes other things.
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b) Karma Yoga Eva, excludes Jnana Yoga, Nishta, Binary format

c) Avadarane through Emphasis

d) Arjunaya Jnana Nishta Asambavan :

Impossibility of Jnana Yoga — Nishta, living life in Binary format is impossible.

e) Darsha Ishyati is revealed.

VIII) Crucial Question :

a)

Would like to

Run for Ever in Triangular format
to Bhagavan

Or Invoke higher self for Security
during Crisis

Nirvana Shatkam :

Nirvana Shatkam :
- Mano, Buddhi, Ahamkara,
Chittani Naham....

AAgcEaesHER A ae

T T siEfAed o O "IoTaA |
o I eI HfAS AT T ar:
ReecEqT: 1-313"-531:[ 1-3131-531:[ ine i || Cid-Aananda-Ruupah Shivo[a-Alham Shivo[a-AJham

Mano-Buddhy-Ahangkaara Cittaani Naaham
Na Ca Shrotra-Jihve Na Ca Ghraanna-Netre |
Na Ca Vyoma Bhuumir-Na Tejo Na Vaayuh




| am not the mind, intellect, ego or memory (the four aspects of what is known as
Antahkarana). Nor am | (the five organs of perception) the ear, tongue, nose, eyes, (or skin),
nor (the five elements) the space, earth, fire, air and water. | am pure Knowledge and Bliss, |
am Siva, auspiciousness itself. [Verse 1]

b) Manisha Panchakam :

AL AT RS kaca amr J4: shashvannashvarameva vishvam akhilam nishcitya vaca guroh
i ==t A [9aEarn Measaare = | nityam brahma nirantaram vimrishata nirvyajashantatmana |
Id W9 9 g5Bd YgEdl il IS bhutam bhavi ca dushkritam pradahata samvinmaye pavake
T ORI TG RARNT JST A7 || 3 ] prarabdhaya samarpitam svavapurityesha manisha mama | |3

He who has done long reflections upon his teacher’s words that this world of change is
permanently in a state of flux; he who has tamed his mind to a true state of quiet and poise;
he who has brought his mind, devoid of all dissimilar thoughts, constantly to contemplate
upon Brahman; he who has burnt up all his past and future residual-vasanas in the fire of pure
Consciousness; he who has offered his body to live through and exhaust its present destiny —
he alone is my Guru, “be he a sweeper, be he a Brahmana.” [Verse 3]

* Prarabda Anatma / Shariram, Manaha is going through its Karma.
c) Condition of Anatma has nothing to do with me.
d) Pain of Anatma will be experienced

e) | am able to transcend pain, remembering Atma Svarupa.




f) If | can Say, nothing in the world Affects one, you are in Binary format.
g) Requires tremendous courage and Shraddha in Jnana Khanda.
h) Tremendous leap in Spiritual life
i) Karma Khanda requires tremendous Sraddha in Bhagawan.
* He will Save me.
IX) Binary format :
a) | have resources within myself
b) Aham Atma Satyam, Independently existent.
c) Anatma Jagat - Mithya, has dependent existence
d) | am ever free Turia Atma, Unaffected by
* Vishwa - Virat
e Teijasa - Hiranyagarbha
* Prajna - Antaryami
e) Aham Satyam, Situations are Mithya
f) What is the Proof?
g) 1st Chapter:
e Proof for Arjunas condition.

h) Introduction to Chapter 3 is Over.



535) Chapter 3 - Verse No. 01 :

ST IS |

SHTHE S=hHHUTEA

HAT Ihasa—r= |

Ai—FH =HHTOT =¥ Hi
AT 6z 0 3-2 10

arjuna uvaca |

jyayasit cetkarmanastée
mata buddhirjanardana |
tatkim karmani ghorée mam

niyojavyasi kesava | | 3-11| ]

Arjuna said : If it be thought by you that ‘knowledge’ is superior to ‘action’,
O Janardana, why then, do you, O Kesava, engage me in this terrible
action? [Chapter 3 — Verse 1]




1) a)

Arjuna Understood Properly

Jnana Yoga Karma Yoga

b) Arjuna did not understand :
* Jnana Yoga does not give Moksha to unfit Seekers.
c) Unfit, have to remain in Karma Yoga
d) No Moksha in Triangular format
e) Have to Postpone Binary format
Il) Binary Format :
a) Must Stand on Own feet.
b) Discover new resources.
c) Discover :
* Atman Eva Atmana Tushtaha
d) Jnana Yoga Nishta Alone will lead to moksha
e) Learn to Live in Binary format = Jeevan Mukti
f) Karma Yoga will prepare Seeker by giving Chitta Shuddhi.
g) Arjuna is wondering if Jnana Yoga alone will give Nishta and Moksha, why are you not

recommending Jnana Yoga - Nishta for me?



h) Why recommending Karma Yoga - Nishta for me?
Ill) a) Karmana Buddhihi Jayahe Chet :
e Karma = Triagular format
e Buddhihi = Binary format
= Superior, according to you
= Jnana Yoga — Nishta
b) Why can’t you send me directly to Binary format
c) Karmani Ghore mam Kim Niyojayasi?
* Why are you engaging me in Karma Yoga Triagular format only.
d) Krishna :
* Karma Yoga not permament

e Later Switch over to Jnana Yoga and attain Moksha.



Topic No. 536 to 540 :
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jyayasi sréyasi ced yadi karmanah sakasat té tava mata abhipreta buddhih jnanam, he

iti karmanah atirikta-karanar buddhéeh anupapannam arjunéna krtar syat | nahi ‘tad-éva tasmat’
phalatah atiriktam syat| tatha ‘karmanah sréyaskari bhagavata ukta buddhih’ | ‘asréyaskaram ca

karma kuru’ iti mam pratipadayati, tat kirh nu karanam-iti bhagavata upalambham iva kurvan ‘tat kim
kasmat karmani ghore kriré himsa-laksané marm niyojayasi késava?” iti ca yad aha tat ca na upapadyaté |
atha smarténa éva karmana samuccayah sarvésam bhagavata uktah arjunéna ca avadharitah cét, ‘tat kim
karmani ghoré mam niyojayasi’ ityadi katharn yuktarm vacanam |l 3-11|

janardana | yadi buddhi-karmani samuccité isté, tada ‘ekarn $réyah-sadhanam’ iti, ‘karmano jyayasi buddhih’

20]




“In relation to works, if your view or opinion is that knowledge is superior to works... O
Krishna”. If knowledge and works were sought to be combined, the means of the
Supreme good or Emancipation would be just one only; and Arjuna would be
unreasonable in treating knowledge as something over and above works. Indeed, one
and the same thing cannot exceed itself with reference to the effect it produces.
Therefore, what the Lord had declared was that Knowledge contributes to a Greater
good in comparison with works. Still, He tells Arjuna to perform works that produce
but little Good. Reproaching, as it were, the Lord for doing it, Arjuna asks: Why do you
bid me do this fearful work — this Cruel Slaughter? This procedure of Arjuna is
unreasonable, On the other hand, had the Lord taught, and Arjuna Clearly
understood, that the Synthesis is with works Enjoined by Smrti, how can his reproach,
“Why do you bid me, etc.,” be deemed reasonable?

536) Bashyam : Chapter 3 - Verse No. 1 Starts
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jyayasi sreyasi céd yadi karmanah sakasat te tava mata abhipreéta
buddhih jianarm, hé janardana |
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1) Jyayasi = Sreyasi, Superior
Il) Ched = Yadi, Suppose, Assuming
I1l) Karmana, Sakashat Panchami (5t Case) :
 From the Standpoint of, compared to Karma Yoga - Nishta.
IV) Tey :
* Tava, Your.
V) Matah :
e Abhipreta, View, Teaching.
VI) Krishnas View :
« Compared to Karma Yoga, Jnana Yoga is Superior.
Vil)

Buddhi (Strilingam)

Intellect Here

- Intelligence - Jnana Yoga Nishta
- Binary format
- | am ever free, format
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a) Jyayasi - Strilingam
b) Vruddaha = Old, Older
c) Jyeshtaha = Oldest, Eldest
= Superlative, Jyeshta Putra

d) Strilingam comparative degree = Jyayasi
e) Iti Tava Matah :

* isyour view.
f) Eh Janardhana:

 Eh Krishna, one who is approached by Devotees.

* Janaha = Bhaktaha

 Ardh =To approach, to Pray for
g) Janaihi Ardhyete Yatchate :

* Lord approached by Devotees.



537) Bashyam : Chapter 3 - Verse No. 1 Continues

i gt qfeId 38 aeT Toh S:drae gfa o
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yadi buddhi-karmani samuccité isté, tada ‘ekam sréyah-sadhanam’ iti, ‘karmano
jyayasi buddhih’ iti karmanah atirikta-karanam buddhéh anupapannam arjunéna
krtarh syat |

I) Combination not understood by Arjuna
a) Buddhi Karmani :
e If Jnana Yoga and Karma Yoga.
b) Samuchhite Ishte Bavataha:
 Areintended to be Combined Simultaneously for Moksha.
c) Tada - Then
d) If Combination is intention
e) Ekam Sreyas Sadhanam :

e Conclusion will be, for Moksha there is only one Sadhanam.
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f) Jnana Yoga - Karma Yoga Samuchhaya :
 Combination will be one Unitary Sadhanam for Moksha.
g) Any one of them would be in-complete.
h) If Mixture is Sadhanam for Moksha, there will be only one Sadhana.
I1) a) If Mixture together is Sadhanam
b) Can’t ask which one is Superior.
c) Tada:
* Then
d) Ekam Sreyas Sadhanam iti :
 There will be only one Sadhanam for Sreyaha (Moksha)
e) Ekam = Mixture
lll) a) Separation of Karma Yoga, from Jnana Yoga
b) Karmana Jyayasi Buddhihi :
* Words of Arjuna
c) Jnana Yoga is Superior to Karma Yoga
d) Superior means you have Separated Karma Yoga and Jnana Yoga, 2 Separate Sadhanams for
Moksha.
e) Superiority means Comparison has come, Separation happens of 2 Yogas.

f) Separation would be improper if combination was the teaching, Prescription.



G) Why Ask :
* Which tablet is Superior, when you have to take both tablets (Combination = Logic)
h) Separation will be Anupapannam, improper by Arjuna.

538) Bashyam : Chapter 3 - Verse No. 1 Continues
¥ f& a5 wa aw wea: faish @&l

nahi ‘tad—éva tasmat’ phalatah atiriktarnh syat|

1) If you take Mishram, Samuchhaya is Sadhanam, then for Moksha it has only one Sadhanam
Mixture.
a) Therefore when you use Karma — Jnanam, both refer to Mishram only
b) Jnanam and Karma will refer to component for Mishram.
c) In Samuchhaya Vada, there cannot be Superiority between Karma and Jnanam.
d) Both Represent Mishram only
* Mishram Superior to Mishram
* How can one be Superior to itself.
e) | can’t be Superior to me

f) In Samuchhaya Vada, this illogicality will happen in the form of one being Superior to the

other. 2079



g) Atriktam

Separate Superior

- w.r.t Moksha Phalam
- Samuchhaya can’t be Said to
be logically

539) Bashyam : Chapter 3 - Verse No. 1 Continues
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tatha ‘karmanah sréyaskari bhagavata ukta buddhih’ | ‘asreyaskaram ca karma kuru’ iti
mam pratipadayati, tat kim nu karanam-iti bhagavata upalambham iva kurvan ‘tat kim
kasmat karmani ghore kruré himsa-laksané mam niyojayasi késava?’ iti ca yad aha tat
ca na upapadyate |




1) a) 2" Half of Shloka
b) This Statement also will be Improper if Samuchhaya Vada is Teaching of Krishna
Il) a) Arjunas Thinking :
b) Jnana Yoga is Superior to Karma Yoga has been taught by Bhagawan.
c) Karma Yoga - Takes Upto Chitta Shuddhi
- Indirect means of Moksha
- Inferior
d) Jnana Yoga Direct means of Moksha
e) Karma Yoga not Direct means of liberation, taught by Bhagawan.
Ill) Karma Kuru :
a) Krishna is Engaging me in inferior means of Karma Yoga.
b) Iti Mam Pratipadayati :
e Thus Krishna is instructing me which is not Satisfactory to me.
c) Karma Yoga :
* If offering Puja and Offer Chakra Pongal, then | would have readily Accepted.
d) Here my Karma Yoga is :
* | have to send People to Yama.
e) Kim Nu Karanam :

* |f Karma Yoga is indirect means, due to what Particular reason, you are engaging me in
Karma Yoga.



f) Arjuna Annoyed with Krishna, Scolding (Upalambaha), Criticising Krishna.
V) a) Due to What reason, Ghore Karmani, Krure (Cruel) Himsa Lakshane
b) Killing People, Violence, Hurting my Own People, Bhishma, Drona (Mamakara).
c) Mama Niyojasi :
* You are engaging me.
d) Keshava - Eh Krishna
e) Upto this is commentary of 2nd Line
f) Eh Samuchhaya vadi - Such a question from Arjuna will be improper, if Samuchhaya is
intended by Lord Krishna
g) Such a scolding na upapadyate (will not be proper), if Samuchhaya vada is intended.
540) Bashyam : Chapter 3 - Verse No. 1 Continues
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atha smarténa éva karmana samuccayah sarvésam bhagavata uktah arjunéna

vacanam |l 3-11|

ca avadharitah cet, ‘tat kim karmani ghoré mam niyojayasi’ ityadi katharn yuktam
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I) Shankara Addresses Samuchhaya Vadi :

a)

b)

2 Options for Samuchhaya

Jnana Shrouta Ka

rma Samuchhaya

Jnana Smartha Karma Samuchhaya

- Vedic Rituals

- Puja, Non-vedic Activities
- Any Scripture other than Shruti is
called Smruti

Mahabharatha Yuddham

Smartha Karma

Not Srouta Karma
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Neither Jnana Samuchhaya with

|
Srouta Karma is Possible Smartha Karma is Possible
- Vedic Rituals - Krishna’s Teaching
- Fight war — Smartha karma
Prescribed

d) Shankara :
* |f Jnana Yuddha Samuchhaya is prescribed by Krishna as a Means to Moksha.
* Then how can Arjuna raise a Question.

 Why are you engaging me in this Battle.

Jnana Karma Samuchhaya

Srouta Karma not Possible Yuddha Rupa Karma not possible

f) Atha:

* Moreover.
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g) Smarthena Yuddha Karmana :
 Combination taught for all people because Srouta not possible.
h) Smartha Karma is Grasped by Arjuna :
* For Moksha have to attain Jnanam and do Smartha Karma of Yuddham.
i) If so, Arjuna would not have Asked why fight war?
j) Tat Kim Ghore Mam Niyojasi Katham Yuktam Vachanam :
* This Statement would not be logical
* Therefore Smartha Karma Samuchhaya is not there.
Revision : Gita - Chapter 3 - Verse 1:

31\&-1 Iad | arjuna uvaca |
=, AN = . - _ _ _
SHTEE SoRHUTRA jyayasi cetkarmanaste
[ < AN
HAT IdrssTdqiad | mata buddhirjanardana |
ek HHTOT =¥ i tatkim karmani ghore mam
A= k319 1 2-2 | | niydjayasi késava | |3-1] |

Arjuna said : If it be thought by you that ‘knowledge’ is superior to ‘action’, O Janardana, why
then, do you, O Kesava, engage me in this terrible action? [Chapter 3 — Verse 1]




I) Arjunas Question :
a) Why should | take up Karma Yoga Sadhana when | know it is not a Direct means of
liberation.
b) My Karma Yoga involves Maha Yuddham, Killing Kith and Kin.
Il) Anvaya :
* Hey Janardhana Buddhihi Karmana Jayasi
 Tey Mata Chet
e Tatu Ghore Karmani Mam Kim Niyo Jayasi Eh Keshava? (Kim - Kasmat — Why?).



541) Introduction to Chapter 3 - Verse No. 2 :

kirmn ca —

= =1—

Moreover,

542) Chapter 3 - Verse No. 02 :

ST=TOT ST

gHE HiE== g
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I SASETHATATH. L - 1)

vyamisréneva vakyéena
buddhim mohayasiva me |
tadekam vada niscitya

véna sreyo'hamapnuyam| |3-2] |




With this apparently perplexing speech you confuse, as it were, my
understanding; therefore, tell me that ‘one’ way by which, I, for certain,
may attain the Highest. [Chapter 3 — Verse 2]

1) a) Eh Krishna, you are Jagat Guru, best Teacher
b) But your Statements are Confusing me because of my Dull Intellect
c) If Jnana Yoga is Direct means why are you Instructing me to follow Karma Yoga?
d) | Request you to sort out this confusion
e) Tell me Clearly, which Yoga | should follow
 EkaVada
* |am a Seeker of liberation

 What should | follow is Arjuna Question.



Topic No. 543 to 546 :
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vyamisréna iva, ‘yadyapi viviktabhidhayi bhagavan, tathapi mama

manda-buddhéh vyamisram iva bhagavad-vakyarn pratibhati’ | téna mama buddhim mohayasi iva | mama
buddhi-vyamahapanayaya hi pravrttah tvarh tu kathar mohayasi? atah bravimi ‘buddhirh mohayasi iva mé mama’ iti | tvar
tu bhinna-kartrkayoh jiiana-karmanoh eka-purusa-anusthana-asambhavam yadi manyase, tatra éva sati tat tayoh ékar
buddhim karmava ‘idam-gva Arjunasya yogyarh buddhi-saktyavasthanuriipam' iti niscitya vada brhi, yéna

jianéna karmana va anyataréna Sréyah aham apnuyam prapnuyam |

Though the Lord Spoke distinctly to ‘me’, Arjuna, who am feeble in intelligence, His

words seem to be confused. 20




With them, “You bewilder my intelligence, as it were.” How can you, who sought to
dispel the confusion of my Dull wits, bewilder me, instead? So | say, “You bewilder my
intelligence, as it were”. But if you think that the disciplines of knowledge and works,
meant for different agents, cannot be observed by one and the same Person, then
affirm with Certitude which one of these two would suit me, i.e. be in accordance with
the power of my intelligence and my standing in life. Thus by either knowledge or
works | shall Achieve the highest Good”. (Even this Plea is not reasonable).

543) Bashyam : Chapter 3 - Verse No. 2 Starts
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vyamisréna iva, ‘yadyapi viviktabhidhayi bhagavan, tathapi mama manda-

buddhéh vyamisram iva bhagavad-vakyam pratibhati’ |
téna mama buddhim mohayasi iva |
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1) a) Vyamishram = Confusing, Mixingup messed up
= Mohakena
b) This is intention, thought process of Arjuna
c) Even though Krishna is a Vivikta Abhidayi - Clear Speaker, Communicator, he has no Problem.
d) Thatha Bihi :
e Still, for me with Mandah Buddhi, Dull intellect.
e) | am generally a bright Student.

f) Gita :
IMUSE €9d E5d gandivam stramsate hastat
=\ o = . .
wJ=hd YR3ad | tvakcaiva paridahyate|
A9 S@W na ca Saknomyavasthatum
UG I H A A: || 2-30 || | bhramativa ca me manah | |1-30] |

The Gandiva-bow slips from my hand and my skin burns all over; | am also unable to stand and
my mind is whirling round, as it were....[Chapter 1 - Verse 30]

g) After traumatic experiences in the Battle field, my intellect is Dulled by Emotion.
h) Your Statements are Vyamishram pratibhati, Appear as though confusing.

i) | want Clarity.




544) Bashyam : Chapter 3 - Verse No. 2 Continues
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mama buddhi-vyamohapanayaya hi pravrttah tvarm tu katharh mohayasi?
atah bravimi ‘buddhirh mohayasi iva mé mama’ iti |

1) I am not complaining about your teaching

a) Your intension, Noble Motive, is clear to me

b) But my intellect is confused

c) Mama Buddhim Mohayati.

545) Bashyam : Chapter 3 - Verse No. 2 Continues
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tvarh tu bhinna-Kartrkayoh jfiana-karmanoh éka-purusa-anusthana-asambhavarh yadi manyase, tatra évarn sati tat tayoh
ekar buddhirh karmava ‘idam- éva Arjunasya yogyar buddhi-saktyavasthanuriipam’ it niscitya vada brihi




1) 3rd of Quarter of Mantra :

Il) Suppose your View is :

a) Jnana Yoga and Karma Yoga can’t be followed by one person, Simultaneously, and they are
to be followed by Different Groups, depending on their Yogyata

b) Every person can belong to only one Group at a time

c) 2 Yogas followed by 2 Different Candidates, Adhikari's

d) Tell me if | am Fit for Karma Yoga or Jnana Yoga?

e) Tell me Clearly

f)  don’t want your Arguments but final Verdict

g) Tell me Buddhi Va or Karma Va

II) How Should you tell?

a) This Yoga alone is appropriate for Arjuna

b) Arjunasya Yogyam, Depending on the Mental State and Set of Arjuna

c) Buddhi Shakti Avastha = Yogyata

d) In Keeping in Level with Arjunas Evolution

e) This alone is appropriate

f) Think like this Krishna, and Advise me

g) Having Decided, May you instruct me.



546) Bashyam : Chapter 3 - Verse No. 2 Continues

I9 JAAA HRHUMT o7 J[="aAL0T AA: 3T8H
AT ATFATH |
yéna jhanéna karmana va anyatarena sreyah aham
apnuyam prapnuyam |

1) a) Yena:
* By Following that one Yoga, which you decide for me
b) Jnana Yoga or Karma Yoga
Il) Sreyaha Aham Apnuyam :
a) What will give me Sreyaha, Ultimate well being, Called Moksha
b) Like in Upanishads, here also Student wants liberation, well being, and Asking Guru for
Brahma Vidya.
c) Apnuyam = Prapnuyam
= | Shall attain.

2094



Topic No. 547 to 548 :
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vadi hi karmanisthayarm guna-bhitam api jianam bhagavata uktam syat, tat kathar tayoh ‘ekam vada'
iti eka-visaya éva arjunasya susrisa syat | na hi bhagavata uktam ‘anyatarad éva jnana-karmanoh
vaksyami, na éva dvayam’ iti, yéna ubhaya-prapti asambhavam dtmanah manyamanah ekam éva prarthayét [l 3-2 I

Had the Lord assigned to knowledge even a Subordinate Place in the discipline of
works, how could Arjuna Seek Instruction in ‘One of these Two’? Surely He did not Say
earlier that He would speak only about one of the two disciplines of knowledge and
works, and not about both of them. Were that the Case, thinking that instruction on
both was impossible, Arjuna Might request instruction in one.
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547) Bashyam : Chapter 3 - Verse No. 2 Continues

T hY A Teh dg 3id Teh{aoAT T ST JTSTHT W& |

yadi hi karmanisthayam guna-bhitam api jnanam bhagavata uktam syat,
tat katham tayoh ‘ekam vada’ iti eka-visaya éva arjunasya susrusa syat |

Commentary of 2nd Mantra Over :
1) Shankara refutes Samuchhaya vadi
a) From Arjunas Question, it is Clear
* We can follow one Yoga at a time.
b) Therefore, Arjuna is asking which Yoga | should follow - Karma Yoga or Jnana Yoga?
c) Therefore in 2" Chapter, No Samuchhaya is Taught.
I1) Suppose Teaching in 2" Chapter was Samuchhaya :

a) Combination at Least in a Supporting Manner, if not equal Manner.
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b) Naishkarmya Siddhi

15t Chapter

Samuchhaya — 3 Types

Jnana Pradhana Karma Pradhana Sama Samuchhaya
Jnanam Main Karma Main Jnanam Karma equal
c)
Sushrusha
|
Service Prashnaha
- Vedic Rituals - Here

- Srotrum Ichha
- Desire to Know

d) You will get a Question, when you have a Desire to know.
2097




e) Tayoho Ekam Vada
* You Teach me one Yoga, between the Two
f) Seeing the Question, one can Undestanding that there is no choice

548) Bashyam : Chapter 3 - Verse No. 2 Continues
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na hi bhagavata uktam ‘anyatarad éva jiiana-karmanoh vaksyami, na éva dvayam'’ iti,

yéna ubhaya-prapti asambhavam atmanah manyamanah ékam éva prarthayét Il 3-2 |l

1) Shankara Imagines possible Answer of Samuchhaya Vadi

a) Krishna Wanted to teach one of the 2 Yogas

b) Like in School — One Physics Teacher

c) You require Physics and Maths

d) Learn Maths from another Teacher

e) | will be Taking only Karma Yoga will not Teach both Jnana and Karma Yogas.
f) Purva Pakshi :

 May Argue that Krishna Promise to teach only, Karma Yoga and therefore was asking
Arjuna to fight. 5008



549) Introduction to Chapter 3 - Verse No. 3 :

TATAEAOH T gifadasayg— sirmaraarsa—

prasnanuripam-—e&va prativacanam — Sri Bhagavan uvacal

In Conformity with the Question the Lord replied :

* Answer to Arjunas Questions.
550) Chapter 3 - Verse No. 3 :
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sri bhagavanuwvaca |
loke'smin dvividha nisth a
pura proktta mava'nagha |
jnrnanayogena samkhyvanam

karmavyvogena yoginam | | 3-3])] |




The Blessed Lord said : In this world there is a twofold path, as said before,
O sinless one; the path of knowledge of the Sankhyans and the path of
action of the Yogins. [Chapter 3 — Verse 3]

Veidikas — 2 Lifestyles Based on
Sraddha

In Karma Khanda In Jnana Khanda

Karma Yoga Jnana Yoga

b) Veda Sraddha is Basic, common condition of both lifestyles.
c) Pura Prokta :

e At time of Srishti.
d)

Yoga Dvayam

Karma Khanda Jnana Khanda

Rupena, Yogi Rupena Sankhyam




e) Basic Qualification :
* Veidika with Strong Sraddah in Jnana Khanda / Karma Khanda.
f) Nishta = Lifestyle Govermed by Karma Yoga or Jnana Yoga

g) Can Follow only one lifestyle at a time

Revision :

I) Gita :

%ﬁ'ﬁq-l[qhic”—q | s$ri bhagavanuvaca |
E";'\I%Sﬁ:l:[ﬂ\%]%m 1G53 loke'smin dvividha nistha

g1 TRl JHITA | pura proktta maya'nagha |
SIGREIRIGESIFS LG jhanaydgena samkhyanar
FHIE T TRTEE N 3-3 1 karmayogena yoginam | |3-3] |

The Blessed Lord said : In this world there is a twofold path, as said before, O sinless one; the
path of knowledge of the sankhyans and the path of action of the yogins. [Chapter 3 — Verse 3]

1) a)

Important Verse

For Right Sadhana Jnana Karma Samuchhaya
Khandanam




b) Role of Karma Yoga / Jnana Yoga Clearly explained by Shankara

c) Every Sadhaka requires both Yogas is not the Controversy.

d)

Controversy

In Type of Combination, Samuchhaya

Sama

Krama

- Purva Pakshi
- Simultaneous Combination

- Shankara
- Sequential Combination

e) Why?

Adhikari's

2 Types

Yogi Group

Sankhya Group

Can only follow Karma Yoga

Karma no use, can follow only
Krama
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f) We require both Sadhanas

* Join Yogi initially, Graduate, come to Sankhya, follow Jnana Yoga, attain Moksha.

g)

Nishta = Lifestyle - 2 Mind Sets

Karma Yoga Jnana Yoga
h) Discussed in introduction
i) I must decide which Mind, | Preserve and Promote.
j) Triangular or Binary format.
1)
4 Main differences
A B C D
| |
How one Looks upon View of my Activities Concept of Moksha Concept of Bhakti
oneself Karmas
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How one looks Upon Oneself = Mindset

Karma Yoga

- | am Mumukshu

- Yoga Buddhi

- Seeker of Moksha, Liberation

Jnana Yoga

Siddhaha

Sankhya Buddhi

Atmani Muktatva Bavana
| am Nitya Mukta Bavana

b) After Studying Vedanta for 25 Years, Seeker should Shift Bavana of Oneself
c) Swamiji Teaching from 1975 to 2006 = 30 Years

IV) Second Shift :

e How Il Look at my Karma?

a)

As Karma Yogi

Maintain all Kar

mas as Sadhana

Purushartha Sadhanatva Buddhi
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b) Both Secular and Religious Karmas

Sacred :
* Nitya Naimittika, Puja, Japa, Sandhya Vandanam.
* For Moksha Purushartha.

c) Because, i am a Mumukshu

d) Gita:
?:[c—-:ﬁfﬂ%[ qgaq'rﬁ‘:r yat karosi yadasnasi
q@ﬁ a\g]ﬁ:[ Iqd_| yajjuhosi dadasi yat |
?q?[qp:[ﬁ\:[ q:i.-aq yat tapasyasi kauntéya
s
dAHE e HGHUTH_ Il -9l tat kurusva madarpanam || 9-27 | |

Whatever you do, whatever you eat, whatever you offer in sacrifice, whatever you give in
charity, whatever you practise as austerity, O Kaunteya, do it as an offering to Me
[Chapter 9 — Verse 27]

e) Will take me to Moksha
f) Karmani Purushartha Sadhanatva Bavana
* Promoting Mindset = Yoga Buddhi.

g) Promoting Sankhya Mindset is living in Jnana Nishta lifestyle, different Bavana.




V)
Karma Yoga

Jnana Yoga

2" Principle (My Activity)

2"d Principle

- Karma is Sadhana for Moksha,
Purushartha

- No Karma is Sadhana for Moksha
- All Karmas Loka Sangraha
- Puja, Japa, Sandhya

15t Principle (Myself)

1% Principle

Look Upon myself as Mumukshu

Look Upon myself as Nitya Mukta
Atma

V1) 3" Difference (Moksha) :

Moksha

Yoga Nishta

- Sadhyatva Bavana

- Goal to be Accomplished

- lam in a Hurry, need Crash course,
fast food

- Give me Special Blessing

- Listened Tat Tvam Asti 100 times

Sankhya Nishta

- Look at Moksha as Already
accomplished, Svarupam

- Moksha Svarupatva Bavana, Ever
Accomplished Nature of Mine

- Promote Preserve this Bavana
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VII
) 4 Views of a Seeker, Student

Towards Myself Towards my Karma Towards concept of Towards of Bhakti
| Moksha
- Activities
- Laukika, Veidika

Vi) a)
Bhakti
Yoga Buddhi / Nishta Sankhya Buddhi / Nishta
| |

a) Sakama Bhakti heavily reduced but a) Sakama totally renounced, Sakama

not totally Avoided Bhakti Tyaga
b) Moksha Kama is there b) No Aham, Mama Centric Prayers at
c) Need Health for getting Moksha, all

hence Pray
d) Eat well for Health
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b) All of us have to initially preserve and Promote Karma Yoga and Bhakti

c) One day, take Sankalpa Vow, Resolve, Hereafter | want to Switch Over my Mindset.

d) Promote and Preserve Sankhya Buddhi

e)

Can’t Promote and Preserve

Mumukshu and Nitya
Mukta Status together

Can’t Look at Karma as
Purushartha and
Lokasangraha together

Moksha not Sadhyam
and Siddham
Simultaneously

Sakama and Nishkama
Bhakti together not
possible

f) Everyone Starts with Yoga Buddhi, if he Develops Serious Seeker-hood, take a Vow and Start

Promoting Sankhya Buddhi.

g)

Difference in Lifestyle

Not External

But Internal, at Mind Level
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h)

Puja / Bhakti

Seeking Moksha

As Nitya Mukta, for Lokasangraha,

Nishkama Bhakti

- Triagular format

No Aham Mamakara Centric Prayers
Sarve Bavantu Sukinaha

My Son included in Sarve
Once you Say - My Son, Ahamkara,

Triagular format, Clasp has come
- Clasp Rejection goes with Binary

format

i) Binary format can’t exist without Clasp Rejection, Controllership, Special Prayers.

j) Clasp Rejection is Called Antara Sanyasa.
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Topic No. 551 to 553 :

Al AR 310 1| T VI ARATITBHIIGarT Aafoiemi fgfaem

fever fgr fRuf: srRuarerd W1 ud i) vor: Jegr arm

VTG ARSI QTARIGRIH SMTTavpadl Wil 7T HAR $ARVI § 3T
3UTY | T 1 1 fg it (g1 3id 2 38 —

T G Y T ART: o TSI ST e addagradi
SEEUIYHA] Ud PauNHI draiauT Ry Sdri=i RHgHURATSd 1 SgIv1 Ta
Sraf Ry T wre |

PHINI BH TG GIT: HHANT: o HANN AT DA (ET Haar 34 |

|oké asmin sastra-anusthana-adhikrtanarn traivarnikanarm dvividha dviprakara nistha

sthitih anusthéya-tatparyam pura pirvar sargadau prajah srstva tasam

abhyudayanihsréyasa-prapti-sadhanam védartha-sampradayam aviskurvata prokta maya sarvajiéna isvaréna hé
anagha apapa | Tatra ka sa dvividha nistha? Iti aha —

Jiiana yogena jianam éva yogah téna sankhyanam atma-anatma-visaya-vivéka-jiana vatam

brahmacarya-asramad éva krta-sannyasanam Védanta-vijiana-suniscitarthanam parama-harsa-parivrajakanam
brahmani éva avasthitanam nistha prokta |

karmayogéna karma éva yogah karma-yogah téna karmayogéna yoginar karminam nistha prokta iti arthah |
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In this world, in times of Yore, i.e., at the beginning of Creation, after bringing forth
mankind, a Two-fold discipline was Promulgated by Me for the Members of the first
three Classes, who are entitled to Carry out the Injunctions of the Sastras, - by Me, the
Omniscient Lord. O Sinless Prince! | Sought to reveal a tradition for implementing the
Vedic Scheme of life whose goals are worldly prosperity and emancipation. What is this
Two-fold discipline? Listen : (i) the discipline of knowledge. Knowledge of the Self itself
is the Yoga or discipline meant here. This has been Promulgated for the followers of
Samkhya who have the discriminative knowledge between Self and Non-self. From the
Stage of Celibacy itself, they have embraced the life of renunciation. Through their
mastery of the Vedanta they have acquired an Unshakable grip over the Principles of
that Sastra. They are the renouncers of the Paramahamsa Order who have established
themselves in the Ultimate reality. (ii) The discipline of works, wherein works constitute
Yoga, has been Promulgated for the Yogin's or the Performers of works.

551) Bashyam : Chapter 3 - Verse No. 3 Starts

s Ifer yrETEEEIeRart Jafdrerri fgfaen fguern 1 Reafa:
pTarad U gd WEr We: gyl A enedt: Sraavthanes
agrel- AWErEY Snfaspdar YT 7A1 WaRA $HVTT ¥ 3778 37U |

loke asmin sastra-anusthana-adhikrtanam traivarnikanam dvividha dviprakara nistha sthitih
anusthéya-tatparyam pura pirvam sargadau prajah srstva tasam abhyudayanihsréyasa-prapti-sadhanam

védartha-sampradayam aviskurvata prokta maya sarvajiéna isvaréna hé anagha apapa | -




1) a) In this world of Humanity there are 2 Paths, 2 Nishtas, lifestyles, Anushtanames,
commitments (Dvi-prakara).

b) Other Jivas do not Declare | am Samsari

c) Only Human beings declare | am Suffering, Samsari

d) Samsari Bavana is called Bondage (Jiva Srishti)

e) Without Samsari Bavana, it is a Clean Ishvara Srishti.

f) Bodies born, Gone, nothing happens to me the Consciousness Principles.

g) Srishti comes and goes, appearance on the Screen of Chaitanyam as Per Prarabda of
Different Bodies as per law of Karma

h) | am unaffected Chaitanyam, was free, am free, always will be free

i)  am the Untouched Screen, that is my Nature, Asanga, Satchit Ananda Chaitanyam.

j) World experience is a Movie, 3 States are Movies, | am a Silent witness.

k) This is the way to Declare | am Asamsari Jiva which has One-ness with Paramatma Bava.

L) Other living beings, Birds, Animals, do not have free will

II) a) Gita Teaching relevant to Trivarnikas

Veidika’s

Bramana Vaishya Kshatriya




b) Others are only Shudras in the Vision of Veda, as they don’t Accept Veda.
c) Those who Accept Veda as their Guideline in life are called Varnikas.

d) Candidates for following Sadhanas Prescribed in Shastra

e) There is no Scientific Proof for Sraddha, Tarpanam, Sandhya Vandanam.
f)

Varnikas

Adhikari's (Candidates) for Vedic Anushtanam,
lifestyle

g) Sthithihi = Anushteya Tatparyam, Commitment

h) Anushteya = Discipline commitment to one of 2 fold Disciplines

i) We are not talking about a Particular action as Karma Yoga

j) In What way you look Upon the Action decides your Lifestyle

k) Doing a Puja will not Make you a Karma Yogi or Jnana Yogi but with What Bavana

Determines the Lifestyle.



L) Puja — 2 Attitudes

As a Sadhana for Moksha

Sankhya

- Karma Yoga, postpone liberation - I am Siddha

- Nitya Mukta Atma

m) You are Nitya Mukta Atma = Teaching

* Hence change attitude, Bavana, thinking process in all your actions.

n) Let this Puja Benefit the world, | don’t need anything.

O) Gita:

A9 O FaaTed
AThEdAE w24 |
A = @enIdy
HiTTTTATS: | 3-2< I

naiva tasya krténarthah
nakrténeha kascana |

na casya sarvabhutésu

kascidarthavyapasrayah || 3-18 | |

upon any being for any object. [Chapter 3 — Verse 18]

For him there is no interest whatever in what is done, or what is not done; nor does he depend
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p) | don’t look forward to anything in life
g) Only thing is exhaustion of Prarabda
r) Other than that, | have nothing to Accomplish
s) What about family?
 Atma has no family
* Anatma family will be taken care of by Ishvara, Karma Phala Dhata of Prarabda.
t) Activity Done for family is not with Mamakara.

 |don’t retain Mamakara in the family because in Clasp rejection, family has been
handed over to Bhagawan.

u) Members who | looked as my people, | refuse to Look as my people.
* All belong to one Bhagawan

* Bhagawans family, you fight Arjuna, let lord decide Phalam, fight for Dharma, Lords
rule.

l1l) This is the Nishta, Commitment
* Bavana Promotion in Karma Yoga not Particular Puja is taught Tatparyam.
IV) Pura = Purvam, Sargadou at the time of Creation, | have prescribed these 2 Lifestyles.
V) At the time of Creation for 4 Purusharthas, Bhagawan prescribed 2 Lifestyles.
a) Abyupedya = Dharma, Artha, Kama
b) Nishreyaha = Moksha.



c) Sadhana = Means for getting 4 Purusharthas
d)

Vedanta Sampradaya

Teaching

Karma Khanda

Jnana Khanda

Veda Purva

Veda Antha

Avishkaranam

Revealing

Proclaiming

f) Maya Prokta :
* Thes 2 Lifestyle have been revealed by me.
g) Bhagawan does not reveal Directly to humanity.

h) Reveals to rishis in Tapas.
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i) Svetasvatara Upanishad :

3 sl fgah @ A 3 37t SR e
§ € 39 sengfaneTd g Toms e 1l ¢ |

yo brahmanam vidadhati purvam yo vai vedams ca prahinoti tasmai

tam ha devam atmabuddhiprakasam mumuksur vai saranam aham prapadye Il 18

froge fafewd o1 fataed oty |
T 5 A garEEey ) 4% 1

niskalam niskriyam santam niravadyam niranjanam |

amrtasya param setum dagdhendhanam ivanalam 11 19 11

He who at the beginning of creation projected Brahma (Universal Consciousness), who
delivered the Vedas unto him, who constitutes the supreme bridge of immortality, who is
partless, free from actions, tranquil, faultless, taintless, and resembles the fire that has
consumed its fuel, seeking liberation | go for refuge to that Effulgent One, whose light turns
the understanding towards the Atman. [Chapter 6 - Verse 18, 19]

j) Bhawan reveals Veda to Mantra Drishtara Rishis, in Meditation.

 Rishis reveal to Students.

k) Rishis use intuition, Drashtaraha

e Students use Tution, Srutavyaha, Mantra Srotraha.

L) What is Guarantee that Teachings will bless me?

* Spending Money, time for Rituals, Learning Vedanta?




m) Lord :
 |am Omniscient, know everything in the Universe.
n) Trying to Prove Veda through Science or to Prove Bhagawans existence is illogical.
o) Science is Stumbling, can’t judge Veda
* Veidika never Seeks Proof
* Can’t Quote Science as Proof of Veda
 Human can’t Validate Bhagawan, have Sraddha.
p) Hey — Anagha :
* Sinless

 Agham = Papam, having no Sraddha in Veda, can’t do Veidika Karma, Obstacle to
Vedic discipline, no Chitta Shuddhi.

q) Papam = Pratibandha, can be well of Materially
* Arjuna has no Papam of lack of Sraddha, hence called Anagha.



552) Bashyam : Chapter 3 - Verse No. 3 Continues

mwm%ﬁwﬁmgﬁm-amﬁﬁ?mqaw z‘ﬁmg@m

Tatra ka sa dvividha nistha? Iti aha — Jiana yogéna jianam éva yogah téna sankhyanam
atma-anatma-visaya-vivéka-jiana vatam brahmacarya-asramad éva krta-sannyasanarh
Vedanta-vijnana-suniscitarthanam parama-hamsa-parivrajakanam brahmani éva avasthitanam
nistha prokta |

1) a) 1st Half :
e 2 Lifestyles - Dvividha Nishta
2" Half :
 Enumerates 2 Lifestyles.
b) Nishta - 2 Fold Yoga
- 4 Fold Mind Set = Sankhya Buddhi.

c) Have Atma - Anatma Viveka, Discriminative Jnanam. 2119



d) Taken to Aantara Sanyasa, Kruta Sanyasa from early in life (Brahmacharya Ashrama itself)
e) Shastra Accepts Sanyasa from any Ashrama

f) Physical, external Sanyasa not Compulsory.

g) Internal Sanyasa, Clasp rejection, Binary format, Compulosry for Nishta.

h) Mundak Upanishad :

o

q Gl =74 NIGES! HT%?{T&TT: O-0TH 1K ¢ IdY: gHT: | Vedanta-vijnana-suniscit-arthah sannyasa-yogad yatayah suddha-sattvah,

T eI ThY Q<A RIS QAT LH*“-IW GECRE te brahma-lokesu paranta-kale paramrtah pari-muchyanti sarve 1161l

Having well ascertained beyond all doubts the exact import of the Upanishads and having
purified their minds with the ‘Yoga of renunciation’ all anchorites attain the world of Brahman
having attained immortality and at the time of death become fully liberated. [IlIl — || — 6]

)

Sanyasis

Parama Hamsa Kutichika Bahudaka Tridanda

|

Binary format Continue Triangular format




Il) Tridandi Sanyasa :
a) Followed by Visishta Advaitins and Dvaitins

b) Retain Sacred thread, continues rituals, Upasana Pradhana.
c) Swami — Dasa Bavana Maintained

d) Dvaita Bavana retained

Ill) Parama Hamsa Sanyasi :

a) Not Dasa, | am Nitya Mukta Atma

b)

Oh Lord Save me

Triagular Format

c)  am Brahman, | have no Problems requiring Saving by the Lord

d)  am Atma, have no problems

e) Transform Mind by understanding Brahma Bava Correctly

f) | don’t Solve problem, but resolve all problems in my Mind with the Strength of Brahma
Vidya.

g) Puja for Loka Sangrartham, not for Saving me

h) Brahman Eva Avasthithaha

* Promote Moksha is my Svarupam Mindset.



i)  am Nitya Mukta Atma

* | Never want to look at myself as a Mumukshu, Sadhaka.

j) I Claim I am Nitya Mukta all the time even, When Prarabda gives testing time.

k) For Lokasangrartha :

 Take Medicine, Treatment.

* Body Exhausting Prarabda.

* | am Nitya Mukta Atma.

* ldon’t connect Bodily Condition with my Liberation.

L)

Atma Ahamkara
- Ever Nitya Mukta Sakshi - Bound for Ever
- Exhausting Prarabda
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Revision - Chapter 3 - Verse 3 :

1) a) Important Verse

b) 2 Lifestyles - Nishtas

Yogis

Karma Yoga

Sankhyas

Jnana Yoga

c) No Difference in external lifestyle, difference in Mindset, Internal Lifestyle.

1)

promote)

4 Components of Mindset (preserved,

Karma Yoga — Lifestyle Mindset

Jnana Yoga - Lifestyle Mindset

a) | look at myself as Mumukshu

b) Look at all actions as Sadhanas for
Moksha

c) Moksha = Sadhyam, Goal

d) I heavily reduce Sakama Bhakti

a) | am Nitya Mukta Atma

b) All actions Secular, Sacred are Loka
Sangraha

c) Moksha = Siddham, Svarupam

d) Renounce Sakama Bhakti totally




lIl) @) Since 4 Components are Diagonally opposite, | can’t combine 2 Lifestyles

b) | have to Decide which | have to Practice for the time being.

c) Once Moksha becomes a Serious Goal, | have to change Mindset.

d) Follow Bahya, Aantara Sanyasa.

e) Without Aantara Sanyasa, Jnana Yoga Mindset can’t be Promoted, Binary format is

impossible

f) For those who have too much of Asha Pasham, Binary format will be beyond reach.

g) Postpone it and come to Karma Yoga - Nishta.
553) Bashyam : Chapter 3 - Verse No. 3 Continues

i<hT el |

HHIANT hH T AT HHART: O _HAFA A0 SwIA0T 8

prokta iti arthah |

karmayogéna karma éva yogah karma-yogah téna karmayogéna yoginam karminam nistha

1) 2" Lifestyle Karma Yoga :

a) People who do not have inner resources to follow Jnana Yoga — Lifestyle, for them Karma

Yoga is prescribed based on Karma Khanda of Veda.

b) For those who look at themselves as Karta, Bokta Karma Yoga is prescribed.
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c) Prarabda based lifestyle
d) Karmi Definition :

 Those who can’t take Bahya and Aantara Sanyasa, Grihastha's, don’t have inner
Renunciation.

e) One can’t continue both of them together.
Topic No. 554 to 557 :

qfe T TR0 T QouTATa 91 4 7 Tgfered SrgRd wiTadT 559
S JEIHTUT 91 My ISY TGy PYH 38 S SUFATT A

U9 IEIA, 3T g IR aai qeart® sfa 9d wiaa: e, aa
YRTGYAT] SYHTUIYAT YA DIeTd: TTq | T T | T8I HTY o
T w4: FEGH: I

Rl eed® Ta Fr@Hg gar 2 afe T: <3 7 o 9 54 g @ay

yadi ca ékéna puruséna ekasmai purusarthaya jianam karma ca samuccitya anusthéyar bhagavata istam
uktarh vaksyamanarh va Gitasu védésu ca uktam, katham-iha arjunaya: upasannaya priyaya

éva anusthasyati anyésam tu bhinna-purusa-anusthéyatam vaksyami' iti matarh bhagavatah kalpyéta| tada
ragadvésavan-apramana-bhito Bhagavan kalpitah syat|tat ca ayuktam | Tasmat kaya api yuktya
na samuccayo jiana-karmanoh |

visista-bhinna-purusa-kartrke éva jnana-karmanisthé briyat? Yadi punah ‘Arjunah jnanarh karma ca dvayarh srutva svayam-
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If, According to the Lord, both knowledge and work are to be Practiced in Combination
by one and the Same Person and therefore have been set forth or age going to be set
forth in the Vedas and the Gita, how can He say to Arjuna here, His beloved and
confiding disciple, that these disciplines are meant for differently Qualified agents? It
may be Suggested that the Lord’s idea is as follows: After listening to Me, of his own
Accord, Arjuna will Practise both Knowledge and works; for others, | shall teach that
they are to be Practised by Different agents. A Suggestion like this, however, makes
the Lord Guilty of Partiality and Antipathy; He can no longer be an Authoritative
Teacher. Of Course, this is an unreasonable Procedure. Therefore, by no line of
reasoning whatsoever, is it Possible to combine knowledge and works.

554) Bashyam : Chapter 3 - Verse No. 3 Continues

i = TehT TEUUT TeheH qEUeia J &H o Qo
IIPH WIAAr IPY I TGIHTUT AT g Ay o StHH |

yadi ca ékéna puruséna ékasmai purusarthaya jnanam karma ca samuccitya
anusthéyam bhagavata istam uktam vaksyamanam va Gitasu védeésu ca uktam |

1) a) Suppose combination of both Yoga’s, Diagonally opposite Mindset is intended by Krishna
as Teaching.

b) By One and Same Person for Moksha. 2126



c) Then it is not Possible Practically.
Il) a) | Can’t Say at same time :
* |am Mukta and Mumukshu
b) Karma is Moksha Sadhanam and for Loka Sangraha
e Diagonally opposite.
c)

Moksha

Sadhanam

Svarupa

- Already there
- Diagonally opposite

* |f combination is prescribed what is the problem?
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555) Bashyam : Chapter 3 - Verse No. 3 Continues

AAHRHY AT |

Y T N 39EaT i fafvrg- Regeaswdas @

jnana-karmanisthé brayat

katham-iha arjunaya: upasannaya priyaya visista-bhinna-purusa-kartrké éva

1) a) If Combination is Teaching, how can Bhagawan write 3rd Verse for Arjuna?

b) Arjuna very Dear to Krishna

c) 37 Shloka represents 2 Yogas for 2 Different Groups

d) Hence Samuchhaya is not intended by the Lord

e) They are 2 Levels of Spiritual Education.

f)

2 Persons

One has courage to claim — 1l am
Mukta

One after 25 Years of Prasthana
Trayam, Says | have no Sadhana
Chatushtaya Sampatti

Not able to claim Mukta Status
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556) Bashyam : Chapter 3 - Verse No. 3 Continues

e q: IS T ki o G Y T Ua gt o
Ragear- TRadr qgami gfd A WTea: wewd | qey Wghar]
AYHTOTHAT WA Shicd: T | T & 3ThY |

Yadi punah ‘Arjunah jndanam karma ca dvayam srutva svayam—-éva anusthasyati anyésam tu
bhinna-purusa-anusthéyatam vaksyami’ iti matam bhagavatah kalpyéta |tada ragadvésavan-
apramana-bhito Bhagavan kalpitah syat |tat ca ayuktam |

1) a) Shankara not able to give up Samuchhaya Vadi

b) Assumes another thinking of Samuchhaya Vadi

c) 2 Group Teaching :
* With respect to entire Humanity no Combination
e Separate Sadhanas.

d) For Arjuna alone Prescribed Samuchhaya

e) Arjuna by himself will Practice Samuchhaya.
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f)

2 Teachings

Humanity

Arjuna

No Combination

Samuchhaya

Krishna has 2 Teachings

One for Arjuna

Another for Humanity

If alone is true, Bhagawan will have Raaga, Dvesha, Dosha, also Samsari, in Bondage.

Apramana Butaha, Teaching Apramana, invalid.

Teaching of Pramanam always

Deals with a fact

Vyavaharikam

Pratibasikam

Paramartikam

Fact is uniform for Entire Humanity.
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h)

Fire

Not Cold for Arjuna

For others Hot

e Teaching will become Apramanam if its Divided into 2 — Arjuna, others = Tatcha

Ayuktam.

 We can’t accept him as Bhagawan wihtout any Dosha.

Shankara to Samuchhaya Vadi :

 Dontinsert your Vada in Gita.

557) Bashyam : Chapter 3 - Verse No. 3 Continues

T AT A Fereall T Werat AR |

Tasmat kaya api yuktya na samuccayo jnana-karmanoh |

1) a) Combination of Yoga and Sankhya Mindset is never possible

b) At any time in your Spiritual Sadhana you have to be going for as a Yogi or Sankhya

c) Decide what you want based on which mind set you are ready to Promote.
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Tq 3o Iad HHYT: SUIRY e, T (R, SRS |
Y JEFERT: SRR T4 3R, fHaqsurga@ddHrq |
YITqd: TaH 3HaY Sid 19 |

yat-arjunéna: uktam karmano jyayastvam buddheh, tat ca sthitam, anirakaranat |
tasyah ca jiana-nisthayah sannyasinam - éva anusthéyatvam, bhinna-purusaanusthéyatva-vacanat ca

bhagavatah évam-gva anumatam-~iti gamyaté Il 3-3l

The Superiority of knowledge to works that Arjuna affirmed remains, since it has not
been repudiated by the Lord. The world-renouncers alone may practice the discipline
of knowledge, since the Lord has Stated that the two are to be Practised by different
agents. That this position alone has the Lords Sanction may be understood.
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558) Bashyam : Chapter 3 - Verse No. 3 Continues

qq_ ST Ih hHHUIT SRS Hg;: aq o Rerayq
S RTeR T |

yat—-arjunéna: uktam karmano jyayastvam buddhéh, tat ca sthitam,
anirakaranat |

1) a) Arjuna:
* Jnana Yoga is Superior to Karma.
b) Samuchhaya Vadi :
* That is not possible because both are leading one to Moksha.
Il) Vedanta :
a) We can Say one is Superior
b) Both Yogas Necessary
c) Superiority is not based on Neccessity or Requirement.
Ill) Jnana Yoga :
a) Transcend Sleep State or Dream State and you claim waking is real.

b) Transcend waking State using Gita, Upanishads and you claim Turiyam is real. 143



V) a) Based on Requirement
 We Say both Karma Yoga and Jnana Yoga are required.

b) Why do we Say Jnana Yoga is Superior?

V) a)

Jnana Yoga Karma Yoga

a) Direct means / Sakshat Upachara a) Indirect Means
Karanam - Paramparaya, Aradanya Karanam
b) Superior b) Inferior
- Not Avoidable, required

c) Phalam = Moksha c) Phalam = Chitta Shuddhi or Jnana Yoga
d) Moksha = Child of Jnana Yoga d) Moksha = Grand Child of Karma Yoga
e) Sankhya Mindset e) Yogi Mindset

VI) a) Arjunas Statement :
* Jnana Yoga is Superior to Karma Yoga is Valid.
b) In Sama Samuchhaya Vada, Arjunas Statement of Superiority is Invalid.
c) We all go back to our Brahma Svarupa in Sleep is the knowledge we get in waking, using
Shastra Pramanam.

d) Shastra is the only Pramanam to look Deep into Study of 3 States, no others Pramanam.



e) Enquire and Claim Nitya Mukta Status in Jagrat using Shastram as Pramanam.

* Very Easy, if you have the Right Guru.

Vi)

Temple

4 Gopurams

- 4 Door’s
- Karma Yoga

VIIl) a) Anirakaranat :

Garbagriha

- One Door
- Jnana Yoga

* If Arjunas Statement is Invalid, Krishna would have refuted in Verse 3.

b) All of Humanity requires 2 Yogas but Jnana Yoga is Superior.

c) Nirakaranat :

* Since Krishna Does not Refute Arjunas Statement, Arjunas Question is Valid.
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559) Bashyam : Chapter 3 - Verse No. 3 Continues

T o AFBET: WA T AR Aeweraae
W WA T T 3 3fer T 1l 3 1

tasyah ca jnana-nisthayah sannyasinam - éva anustheyatvam, bhinna-

purusaanusthéyatva-vacanat ca bhagavatah évam-éva anumatam-iti gamyaté |l 3-3 ||

What are the Important ideas in Verse 3 :
1) a) Jnana Yoga and Karma Yoga are to be Practiced by 2 Different Groups.
b) Jnana Yoga is Superior to Karma Yoga.
e This Statement is not Refuted by Krishna.
c) Jnana Yoga should be Practiced by Sankhya Group, who have Bahya or Aantara Sanyasa.
d) Karma Yoga should be Practiced by Grihastha's who do not have Bahya or Aantara Sanyasa.
e) Superior Jnana Yoga meant for Selected Sankhya, Group, who Practice Clasp Rejection,

Bahya or Aantara Sanyasis.
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f) Binna Purusha Anushteya Vachanat :

 Meant for Sankhyas alone who are different from others, because of Krishnas
Teaching.

g) 3rd Verse Important for Samuchhaya Vada Khandanam.

Ill) Anvaya - Verse 3 :
* Eh Anagha, Asmin Loke Dvividha Nishta Maya Pura Prokta.
» 2 Lifestyles have been taught by me
* Sankhyanam Jnana Yogena Nishta Bavati

* Yoginam Karma Yogena Nishta Bavati.



	Slide 1922
	Slide 1923
	Slide 1924
	Slide 1925
	Slide 1926
	Slide 1927
	Slide 1928
	Slide 1929
	Slide 1930
	Slide 1931
	Slide 1932
	Slide 1933
	Slide 1934
	Slide 1935
	Slide 1936
	Slide 1937
	Slide 1938
	Slide 1939
	Slide 1940
	Slide 1941
	Slide 1942
	Slide 1943
	Slide 1944
	Slide 1945
	Slide 1946
	Slide 1947
	Slide 1948
	Slide 1949
	Slide 1950
	Slide 1951
	Slide 1952
	Slide 1953
	Slide 1954
	Slide 1955
	Slide 1956
	Slide 1957
	Slide 1958
	Slide 1959
	Slide 1960
	Slide 1961
	Slide 1962
	Slide 1963
	Slide 1964
	Slide 1965
	Slide 1966
	Slide 1967
	Slide 1968
	Slide 1969
	Slide 1970
	Slide 1971
	Slide 1972
	Slide 1973
	Slide 1974
	Slide 1975
	Slide 1976
	Slide 1977
	Slide 1978
	Slide 1979
	Slide 1980
	Slide 1981
	Slide 1982
	Slide 1983
	Slide 1984
	Slide 1985
	Slide 1986
	Slide 1987
	Slide 1988
	Slide 1989
	Slide 1990
	Slide 1991
	Slide 1992
	Slide 1993
	Slide 1994
	Slide 1995
	Slide 1996
	Slide 1997
	Slide 1998
	Slide 1999
	Slide 2000
	Slide 2001
	Slide 2002
	Slide 2003
	Slide 2004
	Slide 2005
	Slide 2006
	Slide 2007
	Slide 2008
	Slide 2009
	Slide 2010
	Slide 2011
	Slide 2012
	Slide 2013
	Slide 2014
	Slide 2015
	Slide 2016
	Slide 2017
	Slide 2018
	Slide 2019
	Slide 2020
	Slide 2021
	Slide 2022
	Slide 2023
	Slide 2024
	Slide 2025
	Slide 2026
	Slide 2027
	Slide 2028
	Slide 2029
	Slide 2030
	Slide 2031
	Slide 2032
	Slide 2033
	Slide 2034
	Slide 2035
	Slide 2036
	Slide 2037
	Slide 2038
	Slide 2039
	Slide 2040
	Slide 2041
	Slide 2042
	Slide 2043
	Slide 2044
	Slide 2045
	Slide 2046
	Slide 2047
	Slide 2048
	Slide 2049
	Slide 2050
	Slide 2051
	Slide 2052
	Slide 2053
	Slide 2054
	Slide 2055
	Slide 2056
	Slide 2057
	Slide 2058
	Slide 2059
	Slide 2060
	Slide 2061
	Slide 2062
	Slide 2063
	Slide 2064
	Slide 2065
	Slide 2066
	Slide 2067
	Slide 2068
	Slide 2069
	Slide 2070
	Slide 2071
	Slide 2072
	Slide 2073
	Slide 2074
	Slide 2075
	Slide 2076
	Slide 2077
	Slide 2078
	Slide 2079
	Slide 2080
	Slide 2081
	Slide 2082
	Slide 2083
	Slide 2084
	Slide 2085
	Slide 2086
	Slide 2087
	Slide 2088
	Slide 2089
	Slide 2090
	Slide 2091
	Slide 2092
	Slide 2093
	Slide 2094
	Slide 2095
	Slide 2096
	Slide 2097
	Slide 2098
	Slide 2099
	Slide 2100
	Slide 2101
	Slide 2102
	Slide 2103
	Slide 2104
	Slide 2105
	Slide 2106
	Slide 2107
	Slide 2108
	Slide 2109
	Slide 2110
	Slide 2111
	Slide 2112
	Slide 2113
	Slide 2114
	Slide 2115
	Slide 2116
	Slide 2117
	Slide 2118
	Slide 2119
	Slide 2120
	Slide 2121
	Slide 2122
	Slide 2123
	Slide 2124
	Slide 2125
	Slide 2126
	Slide 2127
	Slide 2128
	Slide 2129
	Slide 2130
	Slide 2131
	Slide 2132
	Slide 2133
	Slide 2134
	Slide 2135
	Slide 2136
	Slide 2137

