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1) Professor : Chandradhar Sharma

Critical survey of Indian Schools of Philosophy.

For each Darshanam — 10 — 12 pages.

6 Topics for each Darshanam.

6 Topics

(1) Jeeva Svarupa

(2) Ishvara Svarupa

(3) Jagat Svarupam

v

v

v

- Nature of Individual

- Nature of God

- Nature of World

(4) Bandah Svarupam

(5) Moksha Svarupam

(6) Sadhana Svarupam

v

4

v

- Cause of Human struggle
because of limitation

- What is liberation?
- Is it after death or while
living

- Spiritual disciplines to
travel from Bandah to
Moksha

Motilal Banarsi Lal publication.




2)

Chapter Section No. of Topics No. of Sutras Chapterwise

1 11 31
2 7 32

1 134
3 13 43
4 8 28
1 13 37
2 8 45

2 157
3 17 53
4 9 22
1 6 27
2 8 41

3 186
3 36 66
4 17 52
1 14 19
2 11 21

4 78
3 6 16
4 7 22

4 16 191 555 Total




3) Chapter 1:
e Textual Analysis.
* 39 Adhikaranams
* Every Adhikaranam associated with Mantra.
* Shows Samanvaya
* Vishaya Vakhyam of Particular Adhikaranam (Upanishad — Mantras)
 Mantra under analysis.
* Opinions assessed.
* Wrong interpretations discarded.
* One interpretation arrived.
* Sravanam No. 2.
4) 1) Definition :
e Sutram — Aphorism

e Alpaksharam Asandigdam Saravat Vishwato Mukham Astobam Anavadyamcha Sutram
Sutramo Vidhuhu.

Il) 6 Parametres :
a) Alpaksharam :
e Cryptical, brief as possible, % line, 1 line.

e Alpa Padam. 4



b) Asandigdam :
» Clear after Guru explains, clicks in the Brain, doubtless.
c) Saravatu :
* Every word has a purpose.
* No embelling expression.
* No Pedantic speech with Ornamental letters, words, poetry.
* As Pithy as possible, well packed.
d) Vishwato Mukham :

* In certain cases, a versatile application can apply in different ways, can get different
messages, equally important.

e 1-1-3-2interpretations, meaningful, fitting, multifaceted.

e) Astobam :
* Stobha = Expletive Meaningless sounds, Um — Um — Um — while talking.
* In Sama Veda, Ha, Hu, Ooh, Hi.... Stobha, without any specific meaning.

e Astobham — without such expletives.



f) Anavadhyamcha :
* Without any defect of Grammar (Shabda Dosha), or logical fallacy (Yukti Artha Dosha).

Nir Dosha = Anavadhyaha.

* Vadhyaha = Dosha.

* Dosha Rahitaha.

* 6 Parameters make a Sutra

* 6 Darshanams are in Sutra form.

5) a) Sutrartho Varnayate Yatra Vakhyaii Sutra Anusaribihi Svapadanicha Varnyante Bashyam
Bashya Vido Viduhu.

b) Bashyam is that commentary which explains the meaning of Sutra.

c) Vyakarana Sutra, Purvamimamsa Sutra, Yoga Sutra, Nyaya Sutra, Sakhya Sutra, Targa Sutra.

6) a) Atma Tattvam in Samashti is represented by Surya, is the same as | the Atma Tattvam in
the Vyashti Shariram = Mahavakyam

b)

Atma Tattvam

Sun Shariram




7) 1) Why we do this?

a) In our tradition, Universe is two type of things and beings.

b)

2 parts of Universe

One part available for knowledge
and study

Available to Human instruments of
knowledge

Pratyaksham, Mind, intellect

Use Modern Science, Microscope,
Telescope

Purusheya Pramanam (Human
Instrument)

Micro organism, Bacteria
Paurusheya Vishaya in our tradition
Human instruments limited, can’t
exhaust everything in the creation
They consider Veda as
superstitious, harmful

Veda not valid

Apaurusheya Vishaya does not exist

Apaurusheya Vastu, Vishaya, Supra
Sensual

We can never use Paurusheya
Pramanam, has no access to this
Vishaya

Eyes — can’t know sound

Veda = Instrument of knowledge
Apaurusheya Pramanam, valid
source of knowledge.

Have Sraddah

For me what Veda reveals is
knowledge

If no Sraddha, no Veda, can’t prove
by Paurusheya Pramanam

Then Veda not source of
knowledge




c) Tattwabodha :
e Sukshma Shariram, Karanam Shariram, Atma, beyond.

e Sthula, Sukshma, Karana Sharira Vyatiriktat Atma.

d)

Sthula Shariram Sukshma, Karana Shariram
- Available for Paurusheya - Atma
Pramanam - Survives death of body
- Rebirth
- Fact

e) Science does not accept Sukshma, Karana, Atma.

f) Veda is a valid source of knowledge for Sukshma, Karana Shariram and Atma.

g) Emotions are biological, biochemical condition, no Mind exists.
h) Mental depression = Chemical Imbalance, Lithium — Anti depressant tablets.
* Get happiness, sorrow through drugs.
* Only Bio-logy, Bio-chemistry, Bio-electrical impulses, condition, epilepsy.
Il) Mundak Upanishad :

UdHHTH] qa |’ UI\| He: Haﬁ:".\q |W| T | Etasmaj-jayate prano manah sarvendriyani ca |
Qg Oll*’-;lvi-lwlwlﬁﬁ 414 q"facﬂ %’-‘H =] ‘cﬂﬁ'lm' | 3 kham vayur-jyotir-apah prthivi visvasya dharini 11 3 I

From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu),
the fire (Jyotih), the water (Apah) and the earth (Prthivi) which supports all. [Il = | — 3] 3




I1l) a) Manaha Jayate —is born from Ishvara, Brahman
* Scripture gives a clue, valid source of knowledge.

* Mind is Karyam, born.

b) Conclude :
Manaha Anityam, Karyatvat, Ghatavatu, logical inference.

* Mind is a product, impermanent like a Pot.
c) Manaha, Savayavam, Karyam, Ghatavatu, Anityam, logical reasoning.

V) :
Topics

|
|

|
(1) Role of Brahma Sutra

(2) 2 Types of reasonings used

- Providing structure, rules of
interpretation

- Laukika Anumanam based on

Paurusheya Pramanam
- Shastriya Anumanam based on

Apaurusheya Pramanam




V) a)

2 Schools

Bamati School Vivarana School

Vedanta Sara — Notes — Sravanam / Mananam / Nididhyasanam.

b) Bamati School :

Nididhyasanam

v

Angi — Primary

Sravanam, Mananam supportive.

Meditation alone gives Aparoksha Jnanam.

Sravanam, Mananam can’t give Aparoksha Jnanam.

c) Vivarana School :

We follow that.
Sravanam = Primary = Angi
= Alone can generate Aparoksha Jnanam.

Mananam, Nididhyasanam meant to remove obstacles which stand between Jnanam
and Jnana Phalam.

One removes Samshaya, other removes Viparita Bavana.

All supportive. 10




d) Consolation :
 Whatever Prakriya, method is followed, don’t bother about Prakriya.
 Come to Aparoksha Jnanam that | am Brahman which is attainment of Moksha.
* Do Meditation :
Aim : Aham Brahma Asmi, Aparoksha Jnanam

V1) Panchapadika, Vivaranam are on 4 Sutras.

Bamati Ratna Prabha

Entire Brahma Sutra
Dayanandas favourite
Vivarana school

Swami takes this for support

- For 4 Sutras
- Meditation key

VII) Introduction to Brahma Sutra :
* Adhyasa Bashyam — 1 % Pages
* Introduction to 1%t Sutra, Entire Brahma Sutra, entire spiritual literature of Hinduism.
* Profound, famous.
VIIl) Adhyasa = Superimposition
= Mistake
= Erroneous perception

* Adhyasa = Atma — Anatmanoho Itare Itara Adhyasa. 11



e Itare — Itara Adhyasa = Mixing up, mutual superimposition.

Mix up

Atma Anatma

IX) Joined together creates self misconception, generates a false identity leading to Ahamkara,
Mamakara, Raaga, Dvesha, Samsara.

X) Adhyasa = Self Misconception
|
Leading to
|
Ahamkara Mamakara Raaga Dvesha Samsara

XI) Samsara = Transmigration

* Individual Jiva migrating from one body to another repeatedly, endlessly.
e Leaving one body = Death
* Taking another body = Rebirth

12



XI1)

Transmigration

Repeated
|

Births Deaths

Cycle of Births — Deaths = Samsara

XIII) Aim of Adhyasa Bashyam to prove Adhyasa is the cause of Samsara — Bava Rogaha.

Samsara Hetu, Karanam generates Ahamkara, Mamakara, Raaga, Dvesha (Dushta
Chatushtayam).

XIV) Through Adhyasa Bhasyam Shankaracharya diagnosis the cause of Samsara disease.

This is extremely important because without proper diagnosis, you can never cure any
disease.

e Scans / Tests / X-ray — for diagnosis.
* Helps me to decide treatment and direction.

Otherwise hit and miss case, treatment will not work, or make disease worse.

13



XV) One who wants to treat Samsara disease must know message of Adhyasa Bashyam.
* Every Mumukshu, seeker of Moksha has to receive the message.
* Otherwise, entire life time of seeking will be drifting without direction.
* Hindu religion confusing because of lack of understanding of Adhyasa.
e Shankara diagonoses cause of Samsara as Adhyasa.
XVI) a) Fact :
* |am Turiya Chaitanyam, world rises, exists, resolves into me.
b) Adhyasa :
e |think | am an individual attached to the Body — Mind — Complex undergoing Samsara.

XVII)

Adhyasa Samsara

Karanam Karyam

* Without eliminating Karanam, Karyam can never be uprooted.
* Karana Nashe, Karya Nashaha.

* If Virus causing disease is not attacked, how will the disease go.

XVIII) After diagnosis, seeker should aim at :

* Removal of Adhyasa

* Self misconception 14




XIX) Discover fact :
* Any misconception is because of ignorance.

» Self misconception is because of self ignorance.
XX) Roadmap for Moksha :

Samsara Nivritti
Requires Adhyasa I\+livritti (Elimination)
Requires Agya:am elimination
(Ignoranc; removal)

XXI) In Vivekachudamani, Shankara discusses Adhyasa Bashyam : Verses 6 — 13
e Go through that if Adhyasa Bashyam is tough.
e All can purify Mind, but can’t give Jnanam.
e Can’t remove ignorance.

XXII) To remove ignorance, | have to bring Jnanam.

Samsara Nivritti
v
Adhyasa Nivritti (Elimination)
v
Agyanam Nivritti
v

Jnana Prapti




XXIll) This is 1t Significance of Adhyasa Bashyam :
e Diagnoses cause of Samsara.
e Converts Mumukshu into Jingyasu by giving direction.
e Athatho Brahma Jingyasa.

XXIV) a) Purva Pakshi :
* Vedanta does not require independent Shastra status.
e It has to be part of Karma — Upasana Khandam.

* Appendix, Addendum.

b) Vedanta Karma Khanda

- Small - Very big
- Waiting to swallow small
Vedanta

c) Through Dharma Sutras, Vedantic enquiry is complete.
Purva Pakshi :
* Shastram Na Arambaniam Purva Mimamsa Shastrena Gathartatvat.
* Vedanta is part of Purva Mimamsa.
* Veda = One Shastram.
d) Eka Shastra Vada
e Shastra Dvaya Vada

} Discussed in Aitareya Upanishad Bashyam

16



Anubandha Chatushtayam — 4 distinct factors
|

Sambandha

Adhikari Vishaya Prayojanam
| | |
- Candidate not - Subject matter - Anitya Phalam
satisfied by Purva - Athato Brahma - Karma Never
Mimamsa Jingyasa removes Samsara
Mundak Upanishad : - Nityam - Will never
- Pariksha Lokan.. Adhyasa,
Kaivalya Upanishad : Ajnanam, give
- Na Karmana... Jnanam
- Person not - No Moksha in
satisfied by " Karma Khanda
Person interested

Anitya Karma,

Anitya Phalam In Nitya Vastu

XXV) Vedanta Shastram :

a) Jnanam will remove Ajnanam without requiring any Karma.

b) Removal of Ajnanam will remove misconception.

c) When misconception is gone, misconception based Samsara also goes away.

d) All are direct result without requiring any Anushtanam, performance.




e) Jnanena Ajnana Nivritti, Adhyasa Nivrutti, Samsara Nivrutti Dvara Moksha Prapti.
* All happens by mere Jnanam.

f) No intermediary Anushtanam between Jnanam and Jnana Phalam.

Jnanam

'

Phalam

'

Directly Connected

g) In 1 —1 -4, Shankara says, they are simultaneous, no time gap.
h) Jnana Prapti = Moksha Prapti
* Peculiar cause — effect when there is no time gap.
 Allthisinl1-1-4

ad JHH-a47d | Tattu Samanvayat |

But that Brahman (is known from the Upanisads), (It) being the object of
their fullest import. [| — | — 4]

18



8) 1) a)

All problems solved — Jnana Matrena

Baya Nivrutti Dukha Nivrutti Samsara Nivrutti

f

All 3 goes by Atma Jnanam alone

b) Thus all 4 factors :
* Adhikari, Vishaya, Prayojana, Sambandha = Anubandha Chatustayam.
* They are distinct Anubandha Chatushtayam.

c) Hence Vedanta has a distinct Shastram status.

* Hence it has to be distinctly studied through Brahma Sutra.

d
) Vedanta Shastram

'

Arambaniyam

v

Prithak Anubandha Chatushtaya Satvat

'

Dharma Shastra Vatu

19




2 Shastras / 2 Anubandha
Chatushtaya

Dharma Shastram

Vedanta Shastram

- Seeker : Dharmarthi
- Phalam : Anityam
- Topic : Karma

- Seeker : Moksharthi
- Phalam : Nityam
- Topic: Jnanam

II) Introduction to Brahma Sutra by Adhi Shankara is called Adhyasa Bashyam.

l1l) 2 types of significance of Adhyasa Bashyam.

a) First significance : Spiritual significance

We come to know cause of Samsara is Adhyasa.

Cause of Adhyasa is Agyanam.

If Samsara should go away, Adhyasa, Ajnanam should go.

Jnanam should come.

Seeker of Moksha has to become seeker of self knowledge.

This convertion is very im

portant.

Mumukshu becomes a Jingyasu through Adhyasa Bashyam.

20



b
) Mumukshu Jingyasu

- Groping in Darkness - Has clear road map regarding
his spiritual journey

Ill) Second significance :
e Shastric — technical significance.

a) Alongwith 15t Sutra, Adhyasa Bashyam establishes a distinct Anubandha Chatushtayam of
Vedanta Shastram.

b) Sadhana Chatustayam is crucial to prove that Vedanta Shastram is a distinct Shastram
different from Dharma Shastram.

c) Spirituality is different from a religious life.

d) Many people believe Veda is one Shastram.
* Vedanta alone says Karma Khanda, Jnana Khanda are different Shastram.
* Have different Anubandha Chatushtayam.

e) Anubandha Chatushtaya Bhedat Shastra Bhedat.

e Shankara brings this out in all introductory Bashyams.

V)

Adhyasa Bashyam has 2 significances

Spiritual Shastric

21



V) a) Page 29 — 48 : Academic exercise

555 Sutras

v

191 Topics — Adhikaranams

4 Chapter

Each Adhikaranam

Wrong view

Right view

Vishaya, Samshaya, Purva Pakshi, Sidhantam for 191 topics.

22



9) I) Chapter 1 — Topic1:

SRIGIPETE:

\

Il) Bashyam : Introduction starts...

[ N N

Y e R N IS ERIIEERIERIDNIEN BB EA N EIFS Tt

TTTATN AT II T TS ST |, TGHIUTHTY

HAUHITRITEIIRT: — SAT: IETAIIITY

TITAITOT STt TN [y TgHT0T
AT ATGTAAVT TAT [ AUTETGH VT o T STH]
RPN IERER L
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TUTI A A=A AT h AT =T

EEEX

ISR IATTTHITHU: THATATA T

SE=IES AP E=IISERSEN

T THYATH S “STRHSH HHTH BT THNRISY

BRI |

l1l) Intellectually challenging portion

e 5 parts to Adhyasa Bashyam.

V)
Adhyasa Bashyam
| | | |

(1) Adhyasa (1) Adhyasa (lll) Adhyasa (IV) Adhyasa (V) Adhyasa

Akshepa Akshepa Lakshanam, Brah Upasamhara
P Samadhanam Sambavana rahman P
Line 1 — Like 5

(Yuktam)

24




V) Adhyasa :

Mutual superimposition between Atma — Anatma.
Its called Iteratara Adhyasa.
Mixing up of Atma — Anatma = Adhyasa = Confusion.

It is the cause of Samsara.

V1) You can remove this confusion only through Jnanam.

Vedanta Shastra alone gives Jnanam not through Meditation.

This knowledge gives Moksha.
Mixing up is the problem.
This is the diagnosis.

25




10) 1) If any school wants to criticise Advaitam or Shankara, they will criticise foundation of
Advaitam = Adhyasa

Il) Purva Pakshi :
* For Advaita Darshanam Root = Adhyasa.
* Atma Adhyasa is never possible.
* Adhyasa does not exist, not cause of Samsara, solution different.
* Visishta Advaita, Sankhya, others criticise Advaitam.
I1l) Study of Phenomenon of Adhyasa.
* 3 conditions required for Adhyasa.
e Adhyasa = Superimposition, mutual mixing up.
* 3 conditions are not there in Atma — Anatma Adhyasa.
* Therefore Adhyasa is Absent, can’t be accepted.
* Face intellectual attack.
IV) Mandukya Upanishad : Chapter 2 — Karika No. 17

HiATRTAT JUT TCoReudR fawfeqd | aniscita yath rajjurandhakare vikalpita |
wiaRIR s raegercaT Rsfeaa: I 2o | sarpadharadibhirbhavaistadvadatma vikalpitah | | 17 ||

As the rope whose real nature, when not known, is imagined in the dark to be a snake, a

water-line, etc., so also the Atman is imagined in various ways. [2 - K - 17] 6




V) Rope — Snake Example :

a) Ropes length, thickness, curvature, not well lit, had perception does not know what it is,
seen real snake, has snake Vasana.

b)

Prama Experience - Prama

'

Vasana — Pramahita Samskara

Person commits mistake

'

Mistakes Rope for Snake

Mistake is called Adhyasa or superimposition.

d) Mistake has 3 stages :

Based on Snake Vasana, which is inside his Mind, he projects a Snake outside the
Mind on the Rope.

Snake Vasana (Impression) is inside.

Based on Vasana, he projects an unreal Snake, false Snake on that particular rope.

He does not know it as a Rope.

If he knows it is a Rope, he will not project.

He knows, there is something.

There is a partial knowledge of a real object. 27




* He does not know it completely.

 What is complete knowledge?

* ItisaRope.

 He knows there is something.

* Based on Vasana, impression, he projects a unreal Snake, unreal Mala, Crack on earth

* Projection of unreal Snake on the Rope is 15t Stage of Adhyasa
= Anruta Kalpana

= Projecting unreal upon the real

VI) a)
15t Adhyasa
|

Projecting unreal object upon a real object

In front 2 things

Partially known real object Falsely projected unreal object

e 2 objects are there in me.

28



b)

This person does not know that
there are 2 objects

- Real

- Satyam

 Two are mixed up.

- Unreal
- Anrutam, Mithya

« Satya Anruta — Mithuni Karanam = 2"9 stage.

Vi) a)

15t Stage

2"d Stage

- Projection of Unreal

- Mixing up of real unreal

- Partially know real object

- Falsely projected unreal
objected

b) How do yo

u know mixed up?




c) Person says :

This is a Snake

2 Portions

This

Snake

Is revealing the partially known
real object

Falsely projected

unreal object

Satya Anruta Mithuni Karanam —
Itaratera Adhyasa — Anyonya Adhyasa

d) Mixing up of real — unreal also called as Tadatmyam.

e) Not current mixing up

Real

Unreal

Real

Unreal

* Erroneously mixed up = Adhyasika Tadatmyam.

f) Adhyasika Tadatmyam = Mistaken, erroneous, wrong, mixing up.

e After mixing up — sees only one object not 2.

30



g)

This is a Snake

'

Singular (One Entity) not are (two)

* One thing he is experiencing is neither the real nor the unreal.

* Hybridised version, mixture of real — unreal experiencing as one entity.

VIil) 3rd Stage :

a)
15t Stage

2"d Stage

Projection

Mixing up of Real / Unreal object

b) Properties, attributes of unreal objects also get mixed up.

Attributes

Of Unreal Snake

Partially known real object

N

_~

Attributes are transferred to unreal object

31



c) Attributes mixed up

Partially known real Unreal object / Snake
object

- Rope Transfers to - | experience long,

- Length of Rope thick Snake
- Thickness of Rope

d) Do Viceversa also

Unreal Snake attributes Real Object
- Frightening - Partially known object
- Poisonous Transfers to - Rope can’t frighten

- Can be useful to tie

e) Frightening attribute taken as real by taking it to partially known object.
e Say: This is frightening.

* Frightening attribute of Snake given to partially known real Rope / Object.
f) Mixing up of attributes

2"d Stage 3rd Stage
Mixing up of objects Mixing up of attributes

32



g) Mixing up of attributes is wrong

h) Unreal attribute of Snake

'

Can’t be taken to

v

Real partially known object

Length of Real Rope

'

Can’t be transferred to Snake

j) Mixing up attributes is also erroneous mixing up.
e Itis known:
Adhyasika Tadatmayam 2"d stage — object transfer.

k) Adhyasika Samsargaha 39 Stage — Attribute transfer

I
) Adhyasika
|
| |
Tadatmyam Samsarga
- Object transfer - Attribute transfer
- Length of Snake

33



11) 1) a)

Superimposition / Adhyasa

3 Phenomenon takes place

- Projection of Unreal

- Anruta Kalpanam
- Satya — Anruta Mithuni

Karanam

- Mixing up Real — Unreal
- Adhyasika Tadatmyam

b) 3 Phenomena happens when we commit a mistake.

c)

- Mixing of attributes of
Real — Unreal
- Adhyasika Samsarga

How is it expressed?

This is a Snake

Anruta Kalpanam

Adhyasika Tadatmyam

Adhyasika Samsarga

34




Il) 1% condition :

* Impression formed by past experience of a real Snake.

Poorva Pramahita Samskara

'
Produced by knowledge

1)

Compares

Buddhism Vedanta

Yogachara Madhyamika

* Acadamicians Claim, Buddhism and Vedanta are one and the same.
* Widely held view of all academicians.
IV) a) Shankah Grantha :
* Objection against Adhyasa part
b) Parihara Grantha:
« 2" part
e Akshepa Samadhanam 35



» Shankaras reply to objection raised.
* Pratingya — Shankaras proposition.
c) Adhyasa Lakshanam :
* Definition of Superimposition.
* Erroneous perception.
d) Adhyasa Sambavana Grantha :
* Doubting the possibility.
* Objecting in the beginning.
e) Adhyasa Pramana Param :
e Evidences, Pramanani, proofs for Adhyasa.

* Pratyaksha, Shastram, Anumana, Arthapatti — Pramanams, supporting existence of the
mistake.

* Requires correction.
f) Conclusion : Upasamhara

* If you want to remove Samsara, Moksha, mistake has to be rectified.
g) Brahma Sutra :

* Talks about rectification of the fundamental mistake.

* 6 parts of Adhyasa Bashyam.
36



V) a)

3 Stages
| |
- Projection of unreal - Mixing up of Real, - Attributes mixing not real
snake in the Mind Unreal and unreal objects.
- Adhyasika Samsarga
- Erroneous mixing up
b)
Adhyasika Tadatmyam Samsarga
Erroneous Mixing up of Attributes

* 3 Phenomena, 3 stages of one superimposition, expressed in “This is a Snake:”
* This is silver.
* Dream projection.
* Error common in all example.
c) Mistake possible only if mistaker has already experienced a real snake.
* If apersonisin aland, where no snakes, he will never mistake Rope as Snake.
d) Why experience of Real Snake is required?

* Only if | have experienced it, Poorva Prama, Prior real experience of real Snake in
Snake Park.

* Every experience creates Vasana, impression, Samskara in the Mind. 37



e) Poorva Prama Ahita (Janita) Samskara.
* Impression born out of real experience of real snake in the past.

f) Poorva Pramahita Samskara is required — important condition.
* This is inevitable unavoidable condition.

V1) How does previous real experience of Snake takes place?
* Which happened before superimposition.

e Poorva Prama.

VIl) a)
Experience
| |
Stage | Stage Il Stage Il
| | |
- No projection - This is a Snake - Mix up attributes
- Real Snake in front - Mixup of thisness and Samsarga
- There is perception of Snake, generic and
Snake but no projection specific
as in Superimposition

38



b)

This is a Snake

Real Perception

Superimposition

2 Objects

This

Snake

Generic object

Specific object

There is Samanadi Karanyam.

We are seeing one-ness of Generic object — this and specific object — Snake.

This is a snake
Sake is this.
Oneness — mixing up is there in both.

Tadatmayam is there.




d) In Real perception also Tadatmyam is there

What kind of Tadatmyam?

Not erroneous

Erroneous

- Factual Tadatmyam
- Use different Adjective
- Vastavika Tadatmyam

this and snake

- In the case of real perception

- Actual, factual, mixing up of

- In the case of superimposition
- Adhyasika Tadatmyam

VIII) Stage Il : Samsargaha

a) There is one-ness of attributes also.

Generic Object

Specific object

Attributes mixed up

40



b) Pronoun this — refers — to right in frontness.
* Puro Vartitvam.
* ltisin front of me.
* We transfer this to snake indicating — right
* Snake is right in front.

c) Snakeness is mixed up with generic object “This”
e Attributes also get mixed up.

* Mixing up of attributes = Samsargaha.

d)
Perception Superimposition
- Vastavikam Tadatmyam - Adhyastika Tadatmyam
- Vastavika Samsarga - Adhyasika Samsarga
e)

This is Snake

Real Experience

Superimposition

e Whatis common in both?

* This is snake.




f)

g)

3 Factors
| | |
: Erroneous / Unreal Experience /
Real Experience ) .
Superimposition

Darshanam — Perception is there - Projection — Kalpanam
Vastavika Tadatmayam - Adhyastika Tadatmyam
Vastavika Samsargaha - Adhyastika Samargaha
Factual mixing up of objects - Erroneous mixing up of objects
Factual mixing up of attributes - Erroneous mixing up of attributes

Purva Prama

'

Purva Pram Ahita Samskara

v

Purva Prama Ahita Samskara Janya

Adhyasa
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h) Upto this is preparation

 Atma - Anatma — Adhyasa, | am a human being, | am this body.

lam This body

Atma, subject, self Anatma

* There is an Adhyasa between | — Atma — Turiyam — Awareness and Body, human being,
male, female.

Shankara :
* Atma - Anatma Adhyasa has taken place.
IX) Why Atma — Anatma iteretara Adhyasa is not possible.
a) Mixing up is called Adhyasika Tadatmyam and Adhyasika Samsargaha.
* They are possible only if Vastava Tadatmyam and Vastavika Samsarga had taken place.

b) They are pre-requisite for Adhyasika Tadatmyam and Adhyasika Samsarga.

c) From that alone Samskaras will come

* Then alone Adhyasa will come.
X) Samskara Abave, Adhyasa Abava.
* Poorva Prama Abave, Samskara Abava.

* Vastavika Tadatmya Abave, Poorva Prama Abava.
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XI) Adhyasa Bashyam beings :
Purva Pakshi :
a) Atma — Anatma are diagonally opposite nature like light — darkness.

* Have diagonally opposite attributes.

b
) Atma Anatma

(Body — Mind — Sense Organs)

- Nitya — Eternal - Anitya

- Nirvikara — Changeless - Savikara

- Niravayava — Partless - Savayava
- Chetanam - Achetanam

c) Light — Darkness can’t mix together, Atma — Anatma can’t mix together.
* They can never have one-ness.
* Vastivika Tadatmyam, Samsarga is not possible.
* Poorva Pramahita Samskara is not possible.
e Adhyasika Tadatmyam, Samsarga is not possible.

XIl) Yushmad Asmad Pratyaya Gocharayoho Vishaya Vishayinoho Tamaf Prakashavatu
Viruddha Svabavayo :

e 3 portions, expression — describing Atma — Anatma.

e 1Istdescription — Atma — Anatma



a) Yushmad Asmat Pratyaya Gocharayo :

b)

* Atma is revealed by 15t person singular

llI”

* Everybody refers to self as - |, myself.

Vishaya Vishayino
Object Subject
Anatma Atma

XIll) Upto this... Anupapatti :

f

Diagonally opposite

Subject can’t become object
Object can’t become subject
Opposite nature

Purva Pakshi has established

Vastavika Tadatmyam

Vastavika Samsarga

Not possible
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XIV)

3 words
|
| | | |
Atma Anatma Anatma Atma’s
| attributes on | attributes on
On Anatma Atma On Atma Anatma

XV) Oppositions refutation of Possibility of Adhyasa.
* Adhyasa Akshepa, Shankha part over.

* Part— 1| of Adhyasa Bashyam over.

XVI)

Adhyasa — 5 Parts

15t Part

2nd Part

- Objection to Adhyasa
- Discussed in Vichara Sagara
Page 44 — 46

- Adhyasa Akshepaha / Shankha

Objection in one sentence, in Vichara Sagara elaborated in 3 Pages.
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XVII) 15t part consolidation — Shankaras Aim :

To show there is a mix up between Atma — Anatma :

| — am the —> Body
Atma Anatma
XVIII) a)
Real Experience False Snake Experience
This is a Snake This is a Snake
- Produces Samskara
- Creates Adhyasa
d) In the Real Snake :
This — Is a —> Snake
Object Object

Both real, one and the same
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* Shnake is this.
e Combination allowed.

* Attributes exchanged.

c) Combining ok during real experience
of Snake
|
| |
Objects Attributes
Vastavika Tadatmyam (VT) Vastavika Samsarga (VS)
XIX) a) Attributes can’t be Transferred
Atmas Attributes Anatmas Attributes
- Satyam, Jnanam, Anantham - Anityam, Savikaram,
- Nirgunam Nirvikaram Sagunam
Nityam

f

Can’t be combined
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b) In erroneous perception, we combine the uncombinable.

Mix, unmixable.

Erroneous mixing up of object and attributes.

Erroneous mixing of

Objects Attributes

Adhyasika Tadatmayam (AT) Adhyasika Samsarga (AS)

d)

Story of Superimposition

Vastavika Tadatmyam (VT) + Adhyasika Tadatmayam (AT) +
Vastavika Samsarga (VS) Adhyasika Samsarga (AS)
Produce Samskara Happens
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XX)

Vastavika Tadatmyam (VT) -
Vastavika Samsarga (VS)

4

Leads to Vasana

Vasana leads to Adhyasika
Tadatmayam (AT) - Adhyasika
Samsarga (AS)

XXI) This is background of Superimposition.
a) Keep this background, Purva Pakshi says.

* In the case of Atma — Anatma Vastavika Tadatmyam (VT) - Vastavika Samsarga (VS) are
not possible.

b) In the case of Snake — rope, it is possible.
c) Therefore Poorva Pramahita Samskara, Vasana, is not possible.
d) Purva Pakshi :

Samskara Abava

4

Adhyasa Abava
Primary Argument 50




e) Don’t Venture into Adhyasa Bashyam.

* |tis a wrong foundation for Brahma Sutra.

Primary condition

v

Vasana is not possible in Atman

XXII)
a) Those 2 conditions are also not there.
b) 15t condition — Explicitly mentioned.

» Samskara — Vasana is not there - Vastavika Tadatmyam (VT) - Vastavika Samsarga (VS) is

not there.
XXIl) a) 2 things are there
|
| |
Rope snake
Dvaitam

- Locus / Place where Snake is - Object of superimposition

superimposed - Adhyasa
- Adhishtanam 51




b)

Both are objects

4

Upon one object

v

Superimpose another object (Snake)

c)
Locus Superimposition
- Object (Rope) - Object (Snake)
- Shell - Silver
- Sand - Mirage water
- Locus is an object - Object projected is object
- Post - Ghost
d) Condition :

* |n all superimpositions, both locus and superimposition are objects.

e) Adhishtana — Adhyasayoho Vishayatvam = Condition

f) Nowhere we mistake rope as myself.

* | never mistake myself as Rope or Snake.

* | never mistake Shell, Post, as myself.

* | never mistake myself as Silver, Post, Shell, Rope.
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g) Mistake happens between 2 objects

* Subject is never involved in a mistake.

h) Adhyasa is possible between one Anatma and another Anatma.

 Anatmanoho Adhyasaha Sambavati.

* Katham Atma — Anatma Adhyasaha? Neiva Sambavitum Arhasi.

i) 2"d Condition :
e Adhyasa — Adhishtanayoho Vishayatvam.

* Locus and objects are both objects.

j) 2" condition :

* Superimposition is possible only between 2 objects.

* Therefore Atma — Anatma Adyasa is impossible.
k) Vishaya — Vishaya — ok

Vishaya Vishayi

Object Subject

f

Adhyasa not possible
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XXI11)

Conditions

Vasana

Vishayatvam

Sadrushyam

Past impressions

Objects

Similarity

12) 1) a) Nahi Drushte Anupapannam Nama.

Example :

Another student :

come to class.

Student has come to class.

Adjust your arguments because person is already here.

He can’t come to class, he is in America, gives all reasons for why the person can’t

Person is here, its already there, no use of arguing whether its possible or not.

What is already happened, taken place, you can’t talk of impossibility.

b) Adhyasa is Universally available, accepted by opponent himself.

c) Vastavika Tadatmyam is not possible between Atma and Body.

* They are different, accepted by opponent.

* Samskara also not possible.

e Adhyasa not possible, can’t mix up Atma and body.
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* Adhyasika Tadatmayam (AT), Adhyasika Samsarga (AS) is not possible according to your
own Darshanam.

* Because 3 criterion are not there.

3 Conditions

Vasana Vishayatvam Sadrushyam

1) a)

| am 70 years

\ 4

Adhyasika Tadatmyam

v

| am not the Body

* We are using the word | for the body, which is Adhyasika Tadatmyam, Atma —
Anatmano ltaretara Adhyasa.

b) Shankara :
* 3 conditions are not compulsory.

* In case of Rope — Snake, Shell — Silver, 3 conditions are there.

* In certain Adhyasas, 3 conditions are not there.

b)e)



c) For all Adhyasas, those conditions are not compulsory.

Other conditions are required, not your conditions.

I1l) Shankara : Thathapi

Still, even though, conditions for Adhyasa are not there, Adhyasa is not possible,
Adhyasa has taken place.

All our worldly transactions are based on our wrong assumption, that we are the
body.

V) a)

b)

Will you come to class tomorrow?

You refer to body and say | will.

Attribute of the Body Fatness belongs to me
Idam Mama
Mind o
: My Agitation
Agitated
Aham Idam Mama Idam

Adhyasika Tadatmayam (AT)
Adhyasika Tadatmyam
Body belongs to me
Prathama vibhakti (Ahama)

Adhyasika Samsarga (AS)
Adhyasika Samsarga
Attributes belong to me
Sashti Vibhakti (Mama)
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V) Anyon Asmin Anyonya Atmakatam :
* Anyon Asmin — Mutually between Atma — Anatma.
 Anyonya Atmakatam :
o Mutual mixing up = Adhyasika Tadatmayam (AT)
o |am the Body, Body is me.
V1) Where are you?
* Here —body is here.
VIl) Anyonya Dharmamsaha Adhyasa :
e Attribute of Body — weight = 60 KG
 |am 60 kgs — not body is 60 kgs.

e Attribute of Body, | superimpose on me.

* | am sentient — Body is Jadam.

* | transfer sentiency to the body.

* Inspite of absence of 3 conditions, Adhyasa is there.
Conclusion :

* Your criteria is wrong.

57




VIIl) Conclusion :

a) Pure Atma Pure Anatma insentient

Can’t do any transaction Can’t do any transaction

b) All transactions are taking place with the help of mixture only = Adhyasa.

IX) a) 15t criterion : Iteretara Avivekena
* 2 things get mixed up because of wrong discrimination.
* Non awareness of their differences.
b) Example :
* Beans — Chilli Aviveka in a curry.
* Eat Chilli, Samsara, tears come.
* Any mixing up is Aviveka.

c) Anyonya Viruddha Dharmanam Dharminou Atma Anatmanou Iti Arthaha:

Anatma = Samsara, Iteretara Adhyasa.

* Non - discrimination between Atma — Anatma is the cause of mixing up of Atma -
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X)

Adhyasa Bashyam

v

5 Parts

v

- Yushmat — Asmat... Yuktam
- Adhyasa Akshepa
- Objection to Adhyasa

X1)

Adhyasa is impossible

3 Reasons / 3 Conditions

(a) Implicitly mentioned

Purva Pramahita Samskara

Implied conditions

(b) Vishayatvam

(c) Sadrushyam
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(b) Vishayatvam (c) Sadrushyam

Similarity required

Rope — Snake

Shell - Silver

Atma — Anatma, no similarity

- Superimposed object + Locus
have to be object

- Here subject = Object
superimposition, not possible

This is Adhyasa Akshepa — Objection.
Vichara Sagar — Pages 44 — 46

XIl) Shankaras General reply :

Thatapi... Loka Vyavahara.

a) No question of impossibility of mixing up

Mixing up has already happened without permission.

Adhyasa happens instinctively, universally, for all human beings.

b) Adhyasa :

Mistaking the body as myself.
Deha Abhimana — Date of birth, age, human, male.
All expressions indicate mixing up of | — Atma and Body — Anatma.

Accepted by all 6 Darshanams also.
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c) Shankara is Primarily talking to Astika Darshanam throughout 15t chapter, Sankhya, Yoga,
Nyaya, Veiseshika, Purva Mimamsa, Visishta Advaitin, Dvaitin.

* All accept Veda Pramanam.

* Nastikas don’t accept Veda, discussed in Chapter 2 — Section 2 Brahma Sutra, Jainism,
Buddhism debated.

13) 1) Purva Pakshi :
* Deha Abhimana is not Adhyasa.
e ltisafact, | am the body only.
e Can’t talk of Punar Janma.
* End of body = End of Atma.

* Nobody surviving death, no Svarga.

* Therefore Atma and body are not identical.

* We talk of survival of Atma, accept Deha — Atma Bheda.

 Now we identify with the body, Purva Pakshi has to accept Adhyasa has happened,
unknowingly.

 Deha Abhimana = Adhyasa.
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II) Purva Pakshi’s conditions are not compulsory

3 conditions — not compulsory

Purva Pramahita Samskara Vishayatvam Sadrusham

* Without 3 conditions Atma — Deha Adhyasa has happened, has taken place.
* 3 conditions may be there in the case of Rope — snake, Shell silver.
* Without those conditions, | have mistaken, myself to be the body.
» 2 conditions required for Adhyasa are different.
Il1) First condition :
* 2 things mixed up because their differences are not clear.
Example:
e Twin brothers, appear similar.
* There is Aviveka, non discrimination, leads to Adhyasa.
Example:
e Chilli— Green beans.
 Same size, thickness, colour.
* Eat, bite, Adhyasa Janya Tears, Samsara.

e Beans — chilli Aviveka.
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IV) a) Atyanta Viviktayoho

b)

Dharma — Dharminoho

Itara — Itara Avivekena

Because of non discrimination between | Atma — Anatma — Body
Dharma — Dharmi

Vishaya — Vishayi

Totally different

Atma Body
Chetana Achetanam
Nityam Anityam
Nirvikaram Savikaram

Totally different but we have managed to mistake the body as myself, myself as the

body.

c) Because of non-discretion, what have we done?

Anyon Asmin Anyon Atmakatam.

Both Atma — Anatma has been mistaken.

d) Mixing of Atma — Anatma = Tadatmya Adhyasa

= Adhyasika Tadatmyam.
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Sentiency of Atma

Mortality of Body

Falsely transferred to the Body Falsely transferred to Atma

|

Attribute transference

Samsarga Adhyasa

Both Adhyasas take place because of Aviveka, non discrimination.

Iteratara Aviveka.

New portion :
VII) Satya Anrute Mithuni Krutya :

Vi)

This mixing up called Iteretara Adhyasa is also called Satya Anrute Mithuni Karanam.

Mixing of real and unreal.

2 Names of Adhyasa

- lteretara Adhyasa
- Anyonya Adhyasa

- Satya Anrute Mithuni Karanam
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Atma

Anatma

Real, Satyam

Unreal, Mithya

IX) Rope Snake :

This

— isa — Snake

\ 4

v

One Object

One Object

v

v

Partially known Real Rope

Projected Unreal Snake

v

Mixed Up

X) Real — Unreal can’t mix up but still mixed up.

Example :

Son Bride Groom

Dream Daughter — In — Law — Bride

Can’t get married
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* |teratara Adhyasa — between Rope and Snake = Known as Satya — Anruta Mithuni
Karanam.

Satya Anrutam

Real Unreal

XI)

v

Atma (Satyam)

Anatma (Anrutam, Mithya)

v
- lteraretara Adhyasa
- Satya Anruta Mithuni Karanam

* This is Shankaras mischief
* Anatma is Mithya, not accepted by other schools.
e Mix up accepted by all.
* Body mixed up as me — accepted by Sankhya, Yoga, Nyaya, Veiseshika.
* Iteratara Adhyasa Accepted by all.
XIl) Shankara :
* Anatma = Mithya = False
* Not proved by Shankara
 He does not want to elaborate because that’s not required here.

* Mixing up of Atma — Anatma here.



Anatma — Debate later

Satyam

Mithya

Atma, Brahman

XIll) How body unreal?

Shankara gives clue here.

Mithya Jnana Nimitta.

Body, Mind, World Vedanta

Shastram, lower order

Anatma is Mithya because it is projected by Maya.

Mavya is Mithya.

XIV) Entire world is projected by Maya, Shakti of Brahman

Vedanta Sara :

3 levels of Adhyasa.

3 Adhyasas

Anaadi

Ishvara Srishti Rupa

Jiva Srishti Rupa

Shankara hints

Samsara causing problem of

mix up




XV) Body is projected by Maya, born out of Maya, not directly

From Maya

v

Pancha Butas are created

Taittriya Upanishad : Chapter2-1-2

dEHAIGAT TATAIGICH ATHRI: H‘iﬂ?r | || tasmadva etasmadatmana akasah sambhutah |
ITPRIGA: | IARE: | 3F=9: | || akasadvayuh | vayoragnih | agnerapah |
I gREr | g AT | adbhyah prthivi | prthivya osadhayah |
Aefsisey | 3=t T¥W: 1 * 1 || osadhibhyo'nnam | annat purugah || 2 |

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water;
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

* Annat Purushaha = Anna Maya Kosha.
* Body is projected by Mithya Maya.
* Therefore body is Mithya.
XVI) Ishvara has given me this body which | am mixing up.
* Ishvara gave this body through Maya, Pancha Butas.

* We have also contributed by Karma. 68




XVII)

Maya

v

Samanya Karanam for arrival of all
bodies

 Samanya = General cause
* | am Visesha Karanam = Each Jivas Karma.
* Here we are not emphasising Visesha Karanam.
XVIII) Assisted by Karma, Maya has produced Pancha Butas, Lokas, this body also.
* Bhagawan has given this through Maya.

* Since Maya is unreal, body, world is unreal.

XIX)

Bhagavan’s Job Jivas Job
- Giving the Body / arrival of - Mixing up
Body - Cause of Adhyasa, Samsara
- Not cause of Samsara, - Mixing up of | and Bodly.
Adhyasa
- Jnanis have body, not Samsari
- Enjoys Jeevan Mukti




XX) Gita : Chapter 3 — Verse 27

Elﬂ—f-\[: IERZE= LG prakrteh kriyamanani

ﬂﬁ\b[: El—Tﬁ'TTrﬁT ?\:IE?’.Q‘[: | gunaih karmani sarvasah|
BZIEQIT]%{H\E]?:IT ahankaravimudhatma
El—?l‘?g[%%—[ T=Id Il 3-Rw9 I karta'ham iti manyateée | | 3-27] |

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose
mind is deluded by egoism, thinks | am the doer. [Chapter 3 — Verse 27]

XXI) Vedanta Sara :

 Ajnanam = Anaadi = Moola Avidya = Maya

Body — Mind Complex Moola Avidya
- Has beginning - Maya
- Is unreal - Beginningless
- Karyam - Responsible for creation of Body
- Product - Maya is unreal — Cause

e Atma supports Maya, Adhishtanam of Maya, not product of Maya, real.

* Maya is responsible for ignorance of Atma.
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XXI1) Maya — gives unreal body
* If | know the body is not real, produced by Maya, then | am Jeevan Muktaha.

* |don’t know this fact that the body is unreal, born out of Maya.

e Body is different from me | am Atma, | am not product of Maya, | am real.

XXI) If at all | knew, mixing up would not have taken place.

| don’t know the difference between

Real Atma Unreal Anatma — Body — Mind

e Why ldon’t know?
e What s the cause of non-discrimination between Atma — Anatma?

XXIV) Cause is same Maya

Maya does 2 Akramams

Creation of the Unreal Body Because of Maya, | don’t know
difference between Atma — Anatma
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* This happens because of Mayas Avarana Shakti.

e Avarana Shakti of Maya covers discrimination of Atma — Anatma.

XXV)
Bhagavan

v

Associated with Maya, Creation, Avatara
Shariram

v

Sambavam Apta Mayaya

XXVI) Gita : Chapter 5 — Verse 6

== ESESS | IIEFIEHE‘\[ sannyasastu mahabaho
g:EI’J:ngl:P:ﬁT[?—[: | duhkhamaptumayogatah |
?ﬁ:‘[ﬁ ﬂﬁ?ﬁg:[ yogayuktd munirbrahma
AROTTERT=3Td | »-5 || nacirénadhigacchati | | 5-6] |

But, renunciation, O mighty-armed, is hard to attain without yoga; the yoga-harmonised man
of (steady) contemplation quickly goes to Brahman. [Chapter 5 — Verse 6]

e Bagavan creates Krishna Shariram, Avarana Shakti doesn’t create a problem.
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Bhagawan knows

| am Atma different Shariram is different

XXVII)

We do not know, Aavarana Shakti conceals difference between Atma — Anatma Bheda.

Ishvara creates Body through Maya

v

Mayas Avarana Shakti conceals the
difference between Atma — Anatma

Therefore, there is Itara Itareka Aviveka

Mithya Jnanam cause for

Shariram Iteratara Aviveka

Therefore, Anyonasmin Anyonatmakatam
Anyonyanya Dharmashcha Satya Anrute Mithuni Krutya, mixing up.
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XXVIII) How is this Avidya expressed instinctively?
* |tis universal, Animals behave with Adhyasa.
a) Aham — Idam = Tadatmaya Adhyasa

N2
This is body

* Where are you?

* |am here, refers to body, not Atma.

b) Mama Idam :
e Attributes of Body
* Who has diabetes?
* | have sugar problem
* Bodily diabetes Adhyasa — Mama Idam.

* This is attribute transference.

XXIX
) Aham Idam Mama Idam

| have diabetes
Attribute transference
Samsarga Adhyasa
Adhyasika Samsarga

| am here

Body is here
Tadatmaya Adhyasa
Adyasika Tadatmyam
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* Mixing of myself as the body = Adhyasa.

e All other things start from there.
XXX) Iti Loka Vyavahara

e This is verbal expression cum behavioiur, stands up, utters and comes forward =
Vyavahara.

Rope Snake mistake not by all but | am body committed universally by all.

Jnanis have committed this mistake before Jnanam.

Now escaped, say body is eating, walking.

Jnanis and Avatarams don’t commit the mistake.

XXXI) Kshanika Vigyanam, Shunyam ends with something different than body.

e Jaina believes Atma is different.

* Before they become Jnanis, they are also with Adhyasa.

* Sarva Loka Vyavahara.

Proof of Adhyasa = Pramanam

Expressions Behaviour

e Sarva Loka Pratyaksha — clearly evident.
XXXII) Last word left out :

* This Adhyasa is inborn, natural, instinctive, congenital, heridatary.
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XXXII) Last word left out :

* This Adhyasa is inborn, natural, instinctive, congenital, heridatary.

XXXIIl) Gita : Chapter 7 — Verse 27

iwlablﬂlj,c??lﬂ icchadvésasamutthéna
SsH= A=A | dvandvamohéna bharata |
H&‘ﬂffﬂ?-l TJEEE sarvabhuatani sammoham

3T AT 9G9I ©_s || sargé yanti parantapa || 7-27]|

By the delusion of the pairs of opposites, arising from desire and aversion, O Bharata, all
beings are subject to delusion at birth, O Parantapa (scorcher of foes). [Chapter 7 — Verse 27]

e All beings are deluded, Adhyasa is there.

e Sarge — at the time of Janma itself unlike any other Adhyasa.
XXXIV) In this Janma we identify with this body

e PurvaJanma, different body.

* How Purva Janma Samskara come?

* How 1%t Adhyasa?

* Anaadi... = Adhyasa = Beginningless flow series — not one unit...

e Adhyasa = not Ekam but Pravaha, flow, series.
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XXXV) Naisargika = Anaadi Pravaha Butaha

e ltisinthe form of beginningless flow

* Each Adhyasa is because of Samskara of previous Adhyasa.

Relationship between

Turiyam

Vasanas

Body / Mind

XXXVI)

Very important

2 factors required

Aviveka

XXXVII) In Vichara Sagara :

e If lam Super imposing false Snake it is because | have seen a real Snake before.

Poorva Adhyasa Samskara

* Experience of real snake is required.

Purva Pakshi :

* No... superimposition is because of experience of false snake.

77




XXXVIII)

Regarding nature of Atma

Many opinions

- There is Atma, all accept

Sankhya :

- Size
- Number

- Nature of Anatma
- Also real like Atma

Differences

* Each body has its own Atma.

* Infinite Atmas are there.

Shankara :

e Anatmas also real like Atma.

XXIX)

Consensus

There is Atma

There is Anatma

There is mixing up
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* Itis this Adhyasa which is cause of Samsara.
* Once Adhyasa is removed, Samsara will go.
e That will happen through knowledge, Brahma Vichara.

e Therefore Atato Brahma Jingyasa.

XXXX) Objection of Purva Pakshi of
Adhyasa Based on 3 conditions
|
| | |
Purva Pramahita Samskara Vishayatvam Sadrushyam

e 3 conditions not possible in Atma — Anatma Adhyasa.
XXXXI) Shankara’s reply :
First Succinct point :
a) No question of possible, impossible

e Adhyasa has taken place naturally, Universally.

* Worldly transactions based on Adhyasa alone.

* Transaction presupposes Adhyasa.

b) Atma alone Akarta, Abokta,
Avyavaharyam

Anatma alone Jadam, No
transactions

Transaction presupposes Adhyasa
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* |am a human being thought = Adhyasa
e Only mixture can say “l am”
XXXXII) Purva Pakshi :
* Not Adhyasa
e If am human being, then there is Deha Atma Vada Prasanga Dosha.
* |am the body, | am not Atma.
* End up Charvaka matam, Nastika.
* No Atma at all, bluff created by unemployed Brahmin
XXXXIII) Reasons :

a) Maya - Shakti

Avarna Shakti Vikshepa Shakti

- Creates Universe, projects
Universe based on law of Karma

b) Maya through Vikshepa Shakti has created Mithya Shariram.
* This is mischief no. 1

* We have also contributed by our Karma.

80



c) 2" Mischief of Maya :
* Avarana Shakti of Maya takes over.

* |t conceals difference between Atma and Shariram Anatma.

d) :
Iteretara Aviveka

4

Non-discrimination between Atma —
Anatma has taken place because of
Avaranam

e) Vikshepa Shakti creates Body
e Avarna Shakti creates non discrimination
* Once both available, it is ideal situation for committing the mistake universally.

* Wesay:|lam so and so.... (Referring to this body)

f) Start Deha Abhimana from birth
e Itis a habit.
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) We all start with

Aham Idam Mama Idam

Ahamkara Mamakara

Universal

h) Gita : Chapter 7 — Verse 27

SRS IFASLSEs S I icchadvésasamutthéna
EsHE=A g | dvandvamohéna bharata |
Fléﬁi\?m%{ s sarvabhatani sammoham

I AT~ 949 | ©-w | sargé yanti parantapa || 7-27||

By the delusion of the pairs of opposites, arising from desire and aversion, O Bharata, all
beings are subject to delusion at birth, O Parantapa (scorcher of foes). [Chapter 7 — Verse 27]

e At time of birth human and animal have Ahamkara, Mamakara.
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i) Aim:
* Not to prove Adhyasa.

* Itisalready there.

j) Aim is to establish Adhyasa is cause of Samsara.

* Once Adhyasa is proved as cause of Samsara.
e Cause of Moksha will be removal of Adhyasa.
Gita : Chapter 12 — Verse 13

FAeSET JAaarT advesta sarvabhatanam
ﬁ'ﬁl‘: FHUT Uq | maitrah karuna eva ca |
=T A E=AAE: nirmamo nirahankarah

AT E: &THTN 22.923 1l || samadubhkhasukhah ksami || 12.13 ||

He who hates no creature, who is friendly and compassionate to all, who is free from
attachment and egoism, balanced in pleasure and pain and forgiving... [Chapter 12 - Verse 13]

* Nirmamaha, Nirahamkara = Cause of Moksha
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k) Tattwa Bodha :

Wmm m Sadhanacatustaya-sampannadhikarinim moksasadhanabhiitam

TAfdasUdR J8qT | tattva-vivekaprakaram vaksyamah |

We shall explain to those who are endowed with the four fold qualifications, the mode of
discrimination which is the means of liberation. [Verse 1]

e Sadhana Chatushtaya Sampatti = Moksha Sadhana Butam.

e Tattva Viveka Prakaranam.

e Other than discrimination, we don’t require anything for Moksha.

 Why do Karma, Puja, Tapaha, devotional exercises?
 Meant to develop interest in Vedanta Vichara.
XXXXIV) Mundak Upanishad :

QI8 AR HHTITT o1 & NIREEFCIRIEIET d: oba = Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena,
dlré SIEL of T HHITT Jlugg 3 W: IER Wﬁ-g-q 1921 tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham 11 1211

Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire
freedom from all desires, reflecting that nothing that is eternal can be gained by Karma. Let
him, in order to obtain the knowledge of the eternal, take sacrificial fuel (Samit) in his hands
and approach that preceptor alone who is well-versed in the Veda-s and is established in
Brahman. [I = Il — 12] 34




XXXXV)

Jingyasu

v

Sushrushu — Srotum Ichhu — listen

v

Seeker of Jnanam

v

Seeker of Moksha

XXXXVI) Normal Meditation — Only worry
e Solution =Jnanam, Sravanam.

* Atma Va Are Srotavyaha, Mantavyaha, Nididhyasitavya.
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Brihadaranyaka Upanishad : Chapter2-4-5

¥ EErg: 7 a1 {9l AW 9 T sl
HicAweg AW 9id: W41 #5aid |

7 @ 3 FEE A FE T SEiE, A
HIAR FT T #9ae | A ar S T S I
Toar s1afe, AcAwE] FAM T4 T smfed |

7 a1 3 T FEE GE T a9, aeRee
wA fod T 99/ | 7 O A dEA: FEY §E A

o 1afd, HIcA=] FA g8 B0 99T |

7 91 3 S FEE 5 T a7, AeEAe] FEE

o5 100 98 | 7 a1 JY S S S T e,

HITAAF] FAW A 507 Jaied | A a7 A{ CaE wE L

ToaT Wated, HicA=eg HAM &an: T sahd |

7 O 3 IaE1 FEE Hde T sEteg,

HIcHATd HAEW T T safvg |

7 O 3 FEHT A §d 00 #6Td, HieRatg #HY 89 0 d6Td |

HICHT @1 3T goecd: Higcd! Hrocdl Hieeaiager (&9

HIcAAT @1 3 Giwe Haue Acdl oG &9 Weaa 1y |

sa hovaca: na va are patyuh kamaya patih priyo bhavati,
atmanastu kamaya patih priyo bhavati |

na va are jayayai kamaya jaya priya bhavati,
atmanastu kamaya jaya priya bhavati |

na va are putranam kamaya putrah priya bhavanti,
atmanastu kamaya putrah priya bhavanti |

na va are vittasya kamaya vittam priyam bhavati,
atmanastu kamaya vittam privam bhavati |

na va are brahmanah kamaya brahma priyam bhavati,
atmanastu kamaya brahma priyam bhavati |

na va are ksatrasya kamaya ksatram priyam bhavati,
atmanastu kamaya ksatram priyam bhavati |

na va are lokanam kamaya lokah priya bhavanti,
atmanastu kamaya lokah priya bhavanti |

na va are devanam kamaya devah priya bhavanti,
atmanastu kamaya devah priya bhavanti |

na va are bhutanam kamaya bhatani priyvani bhavanti,
atmanastu kamaya bhatani priyvani bhavanti |

na va are sarvasya kamaya sarvam priyam bhavati,
atmanastu kamaya sarvam priyam bhavati |

atma va are drastavyah srotavyo mantavyo

nididhyasitavyad maitreyi, &tmano va are darsanena

sravanena matya vijhanenedam sarvam viditam | | 58|d




He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake
that he is loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own
sake that she is loved. It is not for the sake of the sons, my dear, that they are loved, but for
one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but
for one's own sake that it is loved. It is not for the sake of the Brahmana, my dear, that he is
loved, but for one's own sake that he is loved. It is not for the sake of the Ksatriya, my dear,
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my
dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of
the gods, my dear, that they are loved, but for one's own sake that they are loved. It is not for
the sake of the beings, my -dear, that they are loved, but for one's own sake that they are
loved. It is not for the sake of all, my dear, that all is loved, but for one's own sake that it is
loved. The Self, my dear Maitreyi, should be realised—should be heard of, reflected on and
meditated upon. By the realisation of the Self, my dear, through hearing, reflection and
meditation, all this is known. [2 - 4 - 5]

XXXXVII) Adhyasa Lakshana Bashyam :

* Lakshana = Definition of superimposition, erroneous perception, mistake = Adhyasa =
Adhyaropa

XXXXVIII) Aha :
* Opponent raises question
* Purva Pakshi forced to accept Adhyasa, otherwise, will end up Charvaka.

e Moksha Shastra — will become redundant.
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XXXXIX) Shankara — Advaitin gives reply Smruti Rupaha Paratra Purva Drishta Avabhasa =
Definition of Adhyasa.

a) Paratra :

* Upon alocus, object.
b) Avabhasa :

e Appearance of another object.

 Upon X— Appearance of Y

— Appearance of non X

* Non —appearance of X is Adhyasa.
XXXXX) Atasmin Tat Buddihi :

e Appearance of Non X upon X.

e Appearance of Snake on rope.

e Appearance of silver on Shell.

e Appearance of world in Brahman.
XXXXXI) Purva Vastu Drishta Avabhasa :

* Another object which | have experience else where before.

* Because Purva Samskara is required.

* If | have not experienced real or false Snake in a movie at all in my life, | can’t
superimpose.



XXXXXII) Smruti Rupa :

a) Similar to rememberance of Snake = Superimposition of Snake.

b) Why, like remembering the snake?

*  Why, like remembering the snake?

* |In Adhyasa and in rememberance also Purva Samskara, past experience is required.

* Can’t remember if | have experience or not.

c) Both Smruti and Adhyasa are Samskara.

XXXXXII)

Adhyasa

Smruti

Superimposed Snake is not
within

It is on a locus outside

| don’t say, | am remembering
the snake

| say : Here is a Snake
Attribute Snake to a place
outside and running away also.

Remembered object exists,
obtains within the mind

Will not run away from the place
| don’t think Snake is there in
that place

Running away is foolishness
rememberance will continue

XXXXXIV) Definition of Adhyasa :

Superimposition of one object on another object, it is like rememberance based on

Samskara.
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XXXXXV) Lakshana Bashyam is over.

* This kind of mistaking is universal.

Example :

* Mistaking one person as other.

e Plastic Banana taken as real banana in dining table.

XXXXXVI)

In all philosophical systems, we
have to study

What is knowledge

What is ignorance

- Wrong knowledge
- Mistaken knowledge

- Right knowledge

- How it happens

XXXXXVII) Khyati Vada :

- How mistake happens

Khyati

- Knowledge

- Wrong knowledge
- Error
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14) 1) How Snake, appears on

Rope and Status of Snake
|

Theory of errors

(1) Atma Khyati (1) Asat (111) Akhyati
| | |
- Kshanika Vigyana Vadi - Shunya Vadi - Mimamsaka
- Yogachara Buddhist - Madhyamika - Prabhakara

* Vedanta Samsare is because of Rope — Snake type of error.

(IV) (V)
- Anyatha Khyati - Anirvachania Khyati
- Nyaya Veiseshika - Advaitins theory
- Tarquika

II) Discussed in Vichara Sagara — Chapter 4 — Topic — 138 — 146
lIl) Shankara does not elaborate on this.
* You all accept mistake is possible.

* You can hold to any theory of mistake.

* Same mistake you have done with respect to body — mind world — complex also.
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IV) Sub-commentator :
* Point out all theories of error are erroneous.
* Anirvachania Khyati theory alone is right.

V) Some say :

a) Tam Kechit Anyatra Anyadharma Adhyasa Vedanti :
e Anyatha Atma Khyati Vada.

Refers to 2 theories

Anyatha Khyati

Atma Khyati

Yogachara Buddhism

Neiyayika
b) 3" Theory :
* Prabhakara Mimamsa
e Akhyati.
c) 4t Theory :

e Asat Khyati.
 Madhyamika, Buddhism, Shunya Vada.
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VI) Anyatha Khyati Nyaya Veiseshika :
a) See Rope Snake
* Because of Semi Darkness, there is a Dosha.

* Eyes can’t contact Rope, perceive partially.

e Chakshur Dosha — eyes come in contact with snake in some other place.

e Says very seriously.
b) See Shell silver partially :
e See silver in T-Nagar.
c) Theory of error should also explain how correct knowledge takes place.
* This is not silver — corrective knowledge.
* Anyatha Khyati — corrective knowledge.
* This silver belonging to some other place, | am seeing here.
VIl) Foot Note 1:
a) Atma Khyati — Yogachara Buddhist — Kshanika Vigyana Vad..
* Does not believe in external world at all.

* |tis like dream only.

* No external object, only consciousness is there, like Advaitin.
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b) That consciousness is momentary consciousness, continuously flowing as though there is a
permanent consciousness.

e Discussed in Chapter 2 -2
* Here theory of error only.
c) Other than consciousness, there is no snake outside.
* Shell silver example, no silver outside.
d) Only one consciousness, because of many Vasanas, continuously arises the world.
* How Vasanas come, he does not explain.
e) Because of erroneous perception, there is snake but snake is inside.

* Because of imperception, inside snake appears as though outside.

f) 2 topics over — Adhyasa

Akshepa Akshepa Samadhanam

VIIl) Note No. 1 : Neiyayika theory
a) Anyatha Khyati — Nyaya Vaiseshika :

* When you experience silver piece on a shell.

* Eyes are able to contact a coin else where because of Dosha in the eyes.
b) Apanastha Rajatam :

* Eyes contact silver coin in a shop. 94



c) Corrects the mistake — “This is not silver”
* He has is taken shell as silver.
* If he has seen shop silver by mistake, corrective knowledge will be :
“Silver in the shop not here”
IX) Atma Khyati :
a) Yogachara - Buddhism

* Atma = Khanika vigyanam flowing consciousness.

b) Mistaken Buddhi as Kshanika Vigyanam as Atma.

C
) Neiyayika Buddhist — Yogachara
- Anyatha Khyati - Atma Khyati
- Apanastha Rajatam is seen here - Internal silver seen as though
- Silver in shop seen here eternal
- Inside silver becoming outside
X) Vichara Sagara :

a) Silver we see outside is not Kshanikam
* Throughout —ignorance time, we are experiencing the silver.

* Continuously experienced.
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b)

Advaitin Accepts

Internal

External

Pratibhasikam

Vyavaharikam

Xl) a) There is no silver appearance at all on the shell.

b) When shell is partially seen, knows there is something.

c) Say:

“This is”

v

Partially known object

v

Pratyaksha Jnanam of the partially known object

Sees a Shell

v

Remembers silver coin, shiny, like the shell

'

Because of similarity remembers silver
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f)

2 things in the Mind

Perceived Object

Remembered Object

Pratyaksha Vastu

Object in front experienced,

outside
Partially known Shell

This is — refers to object

Smruta Vastu

Silver coin
Experienced by him
Inside

He is not able to differentiate

One is outside
Perceived object
Pratyaksha Jnana

- Oneisinside
- Remembered object
- SmrutiJnana

Bheda Aviveka, not able to
differentiate
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g) Mixes up :

This is silver

Pratyaksha Vastu Smruta Vastu

This — ldam Amsha Silver — Rajatam Amshe

Remembered

h) No erroneous silver at all, therefore it is called Akhyati
* No false silver.
* Silver, real, remembered based on past experience.
XIl) What is Advaitins refutation :
a) If silver is remembered silver then it is only inside.
b) Anything remembered is only within my mind.

c) If remembered silver alone is there, person will not go after the shell to pick up the silver.
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Born out of past experience

Remembrance Superimposition
- If inside person will not go to - OQutside
pick silver outside - Person goes outside to pick the
silver

e) Should say :

* Silveris not outside but is remembered silver inside.
f) In the Lakshana of Adhyasa Shankara says :

*  “Smruti Rupaha Paratra Purva Drishta Avabhasaha”

* |tis like the remembered silver but is not remembered silver.

* Itis an external superimposed silver.

e Akyati Mati over.

XIll) Foot Note 3 : Shunya Vadi
a) Anye tu Yatra Adhyasa tasyeiva viparita Dharmatva Kalpanam Achakshata Iti
b) Here it is Shunyavadi Matam Madhyamika Buddhist theory

* |tis called Asat Khyati.
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XIV) a) According to Shunya Vadi, nothing is there
b) Sarvam Shunyam
c) Our reply :
* You are Shunyam.
d) Nonexistent silver is appearing by mistake, as though it is there.

e) What is mistake :

* Mistaking non existent silver as existent silver is superimposition.

f) Example :
* Rabbits horn — non existent.
g) Our reply :
* Nonexistent thing can’t appear as something.

* To appear as something it should be existent.

* Vandhya Putra, Rabbits horn are Atyanta Asat, cannot appear.

h) Corrective knowledge can’t be explained :
Should say :

 Silver is non-existent.

* Our corrective knowledge :

This is not silver.
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* There is something as Adhishtanam, shell, not silver.

* Don’t say silver is nonexistent.

* Badaka Pratyaya can’t be explained by shunyavadi Matam.

e All 4 theories are wrong.

XV)

4 Memories of error

Anyatha Khyati Atma Khyati Akhyati Asat Khyati

- Neiyayika - Yogachara - Remembered Shunyavadi

- Defect in eye buddhism object is Non existent

- Eyes sees - Kshanika appearing as snake appearing
Snake in snake Vigyanam perceived as snake as
park - Internal silver, object though it is

- Absurd Vasana seen as - It is external there

though
external silver
It is not
Kshanikam

superimposition
not
rememberance

Non existent
can’t appear
Only rope
appears as snake
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XVI) All have consensus in one thing
a) There is an error in understanding the world.
b) Shankara focuses only on the agreement.
c) We accept mistakes are there.
d) Error is in explanation of the phenomenon of mistake..
XVII) Our refutation :
« How come only silver you see in shell, not shell, at one time?
e Mistake should be changed?
* Never see silver in the Rope.
* This argument is invalid.
XVIII) Theory of mistake — Advaitin :
a) Anirvachania Khyati
* Vichara Sagara — 4t Chapter

* Revised Anirvachania Khyati.

b) At time of mistake, there is a Pratibhasika silver, subjective silver projected on the rope.
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XVII) Our refutation :

* How come only silver you see in shell, not shell, at one time?

e Mistake should be changed?

* Never see silver in the Rope.

* This argument is invalid.
XVIIl) Theory of mistake — Advaitin :
a) Anirvachania Khyati

* Vichara Sagara — 4t Chapter

* Revised Anirvachania Khyati.

b) At time of mistake, there is a Pratibhasika silver, subjective silver projected on the rope.

c) When he goes near and sees the silver, he goes to pick.

* So called real silver is negated and is understood as unreal silver.

* |tis notasilver at all.

d)

Silver has a unique status

v

It appears real at the time of Ajnani

v

Becomes unreal at time of Jnanam
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e
) Ajnana Kale Jnana Kale
Sat Iva Bhasate Asat Iti Nishidyate
f) You can’t say :
Silver is
|
| |
Existent Non existent
- Can’t say existent - If so, he would not have
- Extremes — exists / non existent experienced it at the time of
- When we go near, we say its Ajnanam
not silver - Non existent — silver can’t be
- Understand that there is no experience
silver in the past, now, in the - Since he experience silver at
future the time of Ajnanam, it does
- Because this is shell not come under non-existent
- Silver can’t be called existent category because nonexistent
can’t be experienced
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g) Vedanta introduces 3™ category

|
Mithya
|

Unique to Advaita Vedanta

Not existent Not non-existent It is Anirvachaniam

h) Sat — Asatbyam — Sat Rupenava, Asatrupenava Anirvachaniam, uncategorisable.

i) You can never understand Advaitam without understanding Mithya category.

j) Why?
* |n Advaita Sampradaya World = Mithya.

k) When Advaitin talks to other schools of thought, Advaitin is not able to communicate with
him.

* In all other schools, there is only 2 categories — Sat / Asat.

|) They are trying to understand :

 Brahma Satyam, Jagan Mithya.

 They don’t have a slot for Mithya — Example : Dream Mithya slot
m) No slot in intellect for Mithya concept.

* Understand there is a third category, world will come under 3™ category. 105



World

|
Not Existent

- It is negated by Vedanta
Pramanam
- Badyat Vat Vedanta Pramanena

0) By saying :
Katho Upanishad :

Not Non existent

- Why?

- It appears

- HasETU

- Dream appears

- Dream not non-existent

A HAEHTAT T7 Ao (@9 |
qeT: § qe] =i 7 38 A9 90T 1991

Manasai-vedam aptavyam, neha nanasti kincana,

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [Il = | — 11]
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Kaivalya Upanishad :

\ ko 1 ’ B - = 4 < '
| ¥R 7 9 Al A ot WS 7 TR ||| nabhamiripo naca vehwirsti na cnilo me'tina cimbarerh 2
g :  feromtgea || R 1 || evar vidi paraatmargparh gubaayh niskalamedviyam | 2 |

P EGETge T 8 SReorer, 138 | s sedsedina oy Suddhh pramitmaripem 1 2411

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of
the Paramatman... the one who is in the cavity of the heart, who is without parts, without a
second, the Witness of all, beyond both existence and non-existence, one attains the very
nature of the Paramatman. [Verse 23, 24]

p) World appears, gets negated later.
* World does not come under Sat, Asat.
* World is Mithya — Anirvachania seemingly existent, it appears existent.
e Anirvachania Khyati — more in Vichara Sagara.
e All theories of error refuted
q) Argument :
e Sarvathapithu Anyasya Anya bhasatam na Vyabicharati
e All accept that a thing is mistaken as something else.

* That there is erroneous perception is acceptable to all. 107




r) Our difference is only in explaining the erroneous perception
 We don’t disagree w.r.t. existence of erroneous perception.
* | am human being Samsari, Karta, Jiva = Erroneous perception.
e Saving grace : this erroneous perception

* |am no more Samsari, | understand | am Asamsari, | was Asamsari | am, ever will be
Asamsari.

e Adhyasa has to be understood.
XIX) I am Satchit Ananda Svarupa — Reality
* | am experiencing, superimposing it on 3 states = Adhyasa

* Again | go to sleep, re-cognise my true self, Pratyabingya, re-cognition.

XX)
Memory Adhyasa — Superimposition
- Always inside only - Experienced outside
- Mistake

XXI) Such Phenomenon of mistake is accepted by all schools of thought = Consensus.

* Mistaking one thing as other, Universally accepted.
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XXII) Anirvachania Khyati — our explanation.

There is an appearance of a false silver on the shell.

Primary proof :
Person goes after silver to take it.

If rope Snake, Runs away

We are experiencing a silver or rope snake, there, outside (Not memory).

XXI1l) At that time, we don’t know it is unreal.

Later we know it is real.

On closer observation, we negate that silver.

Silver

Experienced first

Negated later
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XXIV)

World

Experienced in waking, Negated in silver Adhishtana Turiyam,
dream Brahman, discovered (Rope)

XXV) Whatever is experienced and negated — Rope Snake, Shell Silver, Mirage Water, Dream,
Waking — is called Mithya = Adhyasa

XXVI) It is Anirvachaniyam, can’t be categorised as existent (Sat), Non existent (Asat).

* |tis seemingly existent, appearing.
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15) 1)

Examples

Shell on the beach, upside
down, round, one side A -
darker, otherside circular —
brighter

When circular shape is up.

It is Vulnerable to commit the
blunder

It is like silver coin —round —
shining, person picks it up

- One Moon appears as though

dual, plural

- Double vision
- Problem in the eye, keep finger

in middle of 2 eyes.

- Will see everything as two
- Finger is external factor
- Focus on object, it will merge

into one.

1)

Superimposition — 2 types

Sophadika

Nirupadhika Adhyasa

Dual Moon

superimposition not because of
ignorance alone

Upadhi is an additional factor
partial ignorance + Upadhi
(Extraneous factor)

- Shell - Silver / Rope — Snake
- Superimposition only because
of partial ignorance
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Ill) Sophadhika Adhyasa :
* Red colour of crystal.
e Super impose redness on the colourless crystal.

* Not only because of my ignorance alone, crystal is colorless, | don’t know.

lgnorance + Yellow / Red flower

v

Upadhi

V)

Atma is one
v

Mistaken as many Atmas

v

Atma Bahutvam is Adhyasa

Sophadhika Adhyasa
v

As many bodies, so many Atmas

112



Problem

- Ignorance

Vl) a)

- External factor
- Many bodies

Plurality of Bodies, | have superimposed on Atma.

Upadhi = Dehaha.

When superimposition is caused by

lgnorance == Upadhi
It is Sophadika Adhyasa.
b) When superimposition is caused by ignorance only it is :
Nir Upadhika Adhyasa.
Shell Silver 2 Moons

c)

Nirupadhika Adhyasa

Sophadika Adhyasa
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w.r.t. Atma

We have both

Sophadhika Adhyasa

Nirupadhika Adhyasa

- lam a Human being

Upadhi

- Humanness of Anatma, body =

e) What is not Adhyasa?

Purely because of ignorance | say — | am

I-ness is Nirupadhika Adhyasa

Comes — when you wake up from sleep

Atma not | am
if so, in Sushupti, | am will be there

* Awareness, Consciousness alone is without Adhyasa, my Svarupam.

f) I am aware = Knowledge.

* | am self aware = Nirupadhika Adhyasa No. 1

* |am a human being — Sophadhika Adhyasa No. 2.
g) With sophadhika + Nirupadhika Adhyasa in beings all transactions are done.

* Insleep, | am pure Chaitanyam being proved here.

h) With transactions, Samsara starts.
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k)

| wake up

Sophadhika Adhyasa comes

o

Nirupadhika Adhyasa comes =
Jeeva Bhava

Jeeva Bhava comes

v

Vyavahara comes

'

Samsara comes

Go to sleep

v

Jeeva Bhava goes

v

Sophadhika — Nirupadhika Adhyasa goes

v

Vyavahara goes

v

Samsara goes

v

| am liberated, others liberated from you
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Double fold Adhyasa has created the problem

v

We don’t sleep permanently

'

We keep awake with understanding

| am | am human being
Adh|yasa Adh|yasa
VIl) a) Adhyasa Lakshana Bashyam over.
b) 3 Portions — over
| || |
Akshepa Samadhana Lakshanam

VIil) Adhyasa Sambavana Bashyam :

« Upto 3™ page — 2" line Pratyag Atmanya... Adhyasa
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IX) Shankara :
a) All 3 conditions given by Purva Pakshi as for Adhyasa are not compulsory.
b) Conditions :
e Purva Pramahita Samskara
e Vishayatvam
* Sadrushyam
e 3 conditions not there, therefore Adhyasa is not there.
c) Condition for superimposition :
» Adhishtana / Locus must be an object.
* Pratyaksha / Indriya Vishaya, known object.
e Vishayatvam = Condition for Superimposition.
d) Adhyasa has taken place
* How can there be Adhyasa when Atma is not like shell or known moon.

e) Atma has no Vishayatvam, not a known object, not Pratyaksha Vishaya.
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f) Kenopanishad :

I T = Fl.ﬁt@ GEERLCAGEIREI Na tatra caksur gacchati na vag gacchati no manah
T for 7 fasrET 999 FroTeT na vidmo na vijanimo yathaitad-anusisyat
F=1cd dfgfededr dfafedeta Anyadeva tad viditad atho aviditadadhi

Efd UTSHH LE{OibI I' ?1 qdqodldd \Fizlh{ 3 Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [| — 3]

* Atma not available for perception.
* Atma not a known Vishaya.

g) Purva Pakshi — Question :

* Now can unknown Atma which does not have Vishyatvam become the locus of a
mistake?
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h) Shell Single moon Rope :

Indriya Pratyaksham, can become a locus.

Known, Vishaya

Atma = Unknown

i) How can unknown Avishaya Atma become locus of superimposition?

All examples — known things.

Shankaras own example.

j) How can Atma become locus of Mistake when Atma itself is not known, it is not an object of
knowledge.

X) Katham Punaha = How can there be.

Pratyag Atmani Avishaye Adhyasa?
How is superimposition upon inner self, which is not an object inside.
Avishaye — which is not an object of knowledge

Vishaya Tat Dharmanam — Body, Mind, sensory Anatma and its attributes.

XI) How is possibility of superimposition of Anatma and its attributes on the Adhishtanam -
Atma because Atma is not an object of knowledge outside, it can never serve as
Adhishtanam.
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XIl) Avishayatvat :
« 2" Condition is not there.
e Samskara, Vishaya, Sadrushyatvam
e 3 Conditions.
XIll) Purva Pakshi explains further :
Sarvohi :
e All the people who commit mistake, never commit mistake about themselves.
XIV) Idam Pratyaya Anarhasya :

* Not available to be referred as this.

* How can such unobjectifiable Atma become the locus of a mistake, when Atma is
unknown, not object of knowledge.

 Can’t swallow, not Vehement.
* Instead of objectionist, he has become a student.
e Upto this is objection diluted as question.

* Answer is called Sambavana of Adhyasa.
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XV) Purva Pakshi :
* Only a known thing can be locus of a mistake.
* An unknown thing can’t be locus of a mistake.
 Knownness is a condition required.

XVI) Atma is known, is an object of knowledge in Purva Pakshi language like shell, Rope, silver.
e Therefore it can become locus of mistake.
* Itisan object of knowledge like the shell, rope.
* It can become a locus of mistake.
 Atma has known-ness, Atma is an object.

XVIl) How is Atma known?
* Not through sense organs.
* ItisIndriya Avishaya

XVIII) Atma = Sarva Pramana Avishaya, can’t be known through any Pramanam = Aprameya

XiIX) How is Atma known?

* Itis known through “I — thought”

XX) When we use word |, Atma alone we are referring to
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16) 1)

With

This — thought (Yushmat Pratyayam)

| — thought (Asmat Pretyayam)

- Anatma becomes known
- Object of knowledge

Atma becomes known
Object of knowledge for | am
Refers to something
Conscious entity

It alone can say | am

Not a desk

II) Conscious being referring by word | is nothing but Sat — Chit — Atma.

1)

Atma is

Partially known

- Insufficiently known as a
conscious being
- To commit the mistake

Not totally known
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V)

Is shell known / unknown

V) Condition to become locus of mistake is partial knowness.

This is a Shell Pitch Darkness Partial knowledge partial
ignorance
- Bright light - Totally unknown
- No mistake - Total ignorance - Mistake committed
- Total knowledge - Locus of mistake

e Atma is sufficiently, partially, in completely known as | am a conscious being.

Being

Consciousness

Sat

Chit

|

Both known
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V1)

| should

Not say

|

- Atma is known

VII) Right word :

VIl

Atma is evident, self evident, known.

But say

|

- Atmais known

- Atma deserves to be locus of
mistake

- Temporarily provisionally using
the word known

Known

Evident

- Can be used for only object -

Used for subject
Knower

Known

Myself

- Used only w.r.t. Anatma -

Don’t use known word
Use word evident
Why?

to be explained
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IX) Aparokshyatcha Pratyag Atma Prasidde :

X)

Very significant expression.

Adhyasa - superimposition

Akshepa

Samadhanam

Lakshanam

Xl) a) General rule :

b)

- Definition

- 2 examples for Adhyasa
- Shell = Silver

- One moon appears as

dual moon

A thing can become locus of superimposition only if it is an object of knowledge.

Atma not

vishaya

Indriya Pratyaksha

Not in front of me like Shell,
moon
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c) Question : Purva Pakshi

* How can an unknown object, unknown Atma be locus of Adhishtanam.

Katham Punaha Pratyag Atani Avishaye?

d) Pratyag Atma

Adhyasa

Not object of knowledge How superimposition of object or
attribute on subject Atma

 How Tadatmaya Adhyasa?
* How Samsarga Adhyasa?
e w.r.t. unknown Atma.

e) What is Atma?

* Yushmat Pratyayya Etasya Pratyag Atmanaha.

e Subjective self is not an object of knowledge.

f) Atma Avishayatvam Bavati.
e Atma not Vishaya.
* Itis Vishayi

g) How can non-object be locus of superimposition?
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XIl) Shankaras Answer :
a) Answer Atma is also an object of knowledge.

b) Adhishtanam = Object of knowledge partially known.

c) Locus of superimposition must always be partially known.

* |If totally known, no superimposition.

Condition for superimposition

It should be known It should be partially known

d) Partial knownness is condition for being the Adhishtanam.

e) Asmat Pratyaya Vishayatvat

e Atma is partially known as object of | — thought and word I.

III”

f) Whenever | use word “I” — Object = Consciousness, the Atma, Self.
* Object of self — knowledge is the “SELF”.

* Self knowledge is expressed in the form of [ am.

* Therefore, Atma is known, Asmat Pratyaya Vishayatvat.

* @Gross raw answer to convince Purva Pakshi.

* Atma can be a locus of superimposition.
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g) Next, Shankara revises gross answer.

e Strictly speaking :

Atma can’t be called known.

* Known can’t be used for consciousness.

h) Why it can’t be said to be known?

* If known, becomes Anatma.

 Atma not known in that manner, not known like Anatma.

Anatma

Atma

Known differently

Known differently
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XIll)

What is difference in knowness?

Anatma

Atma — Me

|

|

- Object of knowledge

- Always through some Pramanam,
instrument of knowledge

- Shell, moon known through instrument,
Pramanam, eyes

- Pramanam = Medium of knowledge

- Known mediately

- Indriya, Pratyaksha Pramanam

- Anatma = Jadam never known without
instrument of knowledge

- Pramana Siddham

- Siddham = Known

- Is Kumar there in the class

- To see someone you need Pramanam

- Vishaya is mediately known

| know myself

Don’t use the word loosely and loose
teaching

Consciousness

Not known through a Pramanam
Pramanam known by Consciousness
Need not be known through a Pramanam
Because consciousness is already known
without requiring a Pramanam

| know | am, without seeing

Are you there in the class

to know yourself no Pramanam required
With closed eyes can say | am
Consciousness is known immediately
Without loosing time or without
Pramanam

Svata Siddham, immediately evident unlike
Vishaya

Vishayi — Atma is immediately known




XIV)

Pramana Siddham — Mediately known
|

- Pratyaksham - Paroksham
- Anumanam
- Shabda Pramanam
- Rain in Mumbai
XV) What is immediately known
|
Neither
|
| | |
Pratyaksham Paroksham But Aparoksham

XVI) Pratyag Atma Prasiddha
N2

Knownness

 Known-ness of the Atma is different from known-ness of Anatma.

* Aparokshatvat, immediate, without Pramanam.
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XVIi)

Knowness

Anatma

Atma

l

- Mediate

instrument)

- With Pramanam (With

- Im-mediate
- Without Pramanam
(Instrument)

Adhyasa = Adhishtanam

Both are known
Both fulfill condition for

* Atmani also Adhyasa is possible.
XVIII) Pratyag Atma Prasiddehe

NG

Kown-ness of Atma is Aparoksham

NG

Without requiring Pramana
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XIX) Conclude :

a) Whatever is mediately known is

referred to by as

This That

b) In-entire Universe, there is only one thing im-mediately known.
* |—-Atma.
* | am the most unique one.
* Nothing else is im-mediately known.
* lalone am.
XX) Shankara :

e Atma also has Vishyatvam.

e Aparoksha Vishyatvam, immediate knowness is there, not mediate knowness.

XXI) Now Purva Pakshi Argues :
a) To become locus of Adhyasa, Vishayatvam is not enough.
* Revises condition
b) Pratyaksha Vishayatvam is required to become the locus of superimposition.
c) Atma has Vishayatvam but Atma does not have Pratyaksha Vishyatvam.

* It has Aparoksha Vishayatvam.
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XXI1)

Eyes see which has
|

- Colour - Form
- Shape

e Akasha = Apratyaksham

* |t becomes locus of superimposition.

e Sky looks like a dome, bowl kept upside down.

* Vault of sky + colour of sky = Superimposition of shape
* Akasha = Locus of superimposition.

* Not Indriya Pratyaksha Vishaya.

* Pratyaksha not condition.
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XXIIl) Room is dirty, don’t keep any object there.

* What is meaning of room

Room not

Wall Floor Ceiling

* Room = Name of enclosed space

e Room is dirty

* Dirtiness superimposing on enclosed space.

* Space never dirty, undirtiable

* We superimpose dirty on clear space (Apratikshe Akashe Malinathidhi Adhyasyanti)
XXIV) Pratyaksha Vishayatvam not condition

Vishayatvam Either = Condition

Pratyaksha Vishayatvam Aparoksha Vishayatvam

* Once Vishayatvam is there, condition for being locus for superimposition is fulfilled.
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XXV) Evam Aviruddhaha :
* There is no contradiction.
* No inappropriateness in Pratyag Atmani Anatma Adhyasa.

* Upon | = Atma which is partially known.

| know | am

Existent Conscious

Sat Chit

* |don’t know | am Ananda Svarupa — most important.
* | say, | am Dukha Svarupa, | am happy.

XXVI) Partially known I, has become the locus of Several misconceptions.

These misconceptions are called

Ahamkara Mamakara Raaga Dvesha
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XXVII) All our worries are centred on superimposed Ahamkara, Mamakara, Raaga, Dvesha.
XXVIII) Krishna Describes a Jnani as Nirmama, Nirahamkara.
* Give up self misconception.
* You won’t become free.
XXIX) Dushta Chatushtaya Adhyasa Nivrutti is enough for Moksha.
* Inour class be free now.
XXX) When you have a problem, study the problem w.r.t. Adhyasa Bashyam class.
* Problem is always associated with Anatma — Aham, Mama, Raaga, Dvesha.
XXXI) Anatma Adhyasa is possible
* Sambavana Bashyam is over (4" one)
* Possibility of Adhyasa is there
XXXIl) Good summary :
* 3 conditions we started with : Adhyasa Akshepa
a) Purva Pramahita Samskara
b) Vishayatvam

c) Sadrushyam
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XXXII) What is our reply to 3 objections?
1) Samskara :
a) Samskara is required
* Need not be Purva Prama
* |t can be Purva Adhyasa, previous Adhyasa, Previous Adhyasa

* Present Adhyasa cause of future Adhyasa.

Samskara is required

Pramahita Samskara Adhyasa Ahita Samskara

c) Real Snake experience was required.
* In the case of Adhyasa, we don’t require real Anatma experience.
* One past Anatma mistake enough.
* Real Anatma is not there.

* No real Anatma.
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d) From past Anatma, get Samskaras, we superimpose.

e) We superimpose unreal Anatma which becomes cause of future unreal Anatma.

f) Adhyasa Samskara is enough and it is there.
g) 15t condition handled

I1) 2" Condition :

a) Vishayatvam :

* Knowness of objectness.

b
) Vishayatvam
|
| |
Pratyaksha Vishayatvam Aparoksha Vishayatvam
- Objects of world - Self as an object is there
- Know it and be free

I11) 3@ Condition :

a) Sadrushyam :
e Condition we don’t accept.
* |tis notrequired.

b) It may be there, it need not be there in all cases
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c) Shell — Silver — Sadrushyam

* Rope—S5n

ake

d) Blue colour — Sky

Blue Colour

Sky

- Object of superimposition
- Colour

- Locus of superimposition
- Colourless

e) No similarity :

* In spite of no similarity, superimposition is happening.

f) 37 condition — we delete

g) 15t — two conditions we give revised version and fulfil

h) 4 portion’s of Adhyasa Bashyam completed

Adhyasa

Akshepaha

Lakshanam

Pramanani

|

- Biggest
- Now we enter

Akshepa Samadhanam

Sambavana
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XXXIV) What is alternative name for Adhyasa?
1t Meaning :

* Atma - Anatmano Iteretara Adhyasa

* Inter mixing of Atma — Anatma.

e Mithuni Karanam

* Mixing up called Adhyasa.
b) Used by Acharyas of other Schools of thought

c) Nyaya Veiseshika, Sankha — use Avidya for Adhyasa.

d) Yoga Sutra — Chapter 2 — 5th Sutra.

anitya asuci duhka andatmasu nitya Suci
sukha atma khydatih avidya

Spiritual ignorance is exhibited when what is
temporary, impure, distressful and mundane,
is identified as being eternal, pure, joyful and
spiritual respectively. [Chapter 2 — Verse 5]

* Anitya Asuchi Dukha Anatmasu Nitya Suchi Sukhi Atma Khyati Avidya.
* Mistaking Anatma as Atma is called Avidya.

e) Anatma — Atma mixing up is Avidya.

* Avidya used by Yoga, Sankhya, Nyaya, Ve

iseshika.
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f) Nyaya — Sutram : Chapter1-1-2

AT 021910

g amwhﬁmmmmﬁam AEA=T-

Pain, birth, activity, faults and misapprehension - on the successive annihilation of
these in the reverse order, there follows release. [| = | — 2]

* Mithya Jnanam = Avidya, mixing up.
XXXV) Avidya used for mixing up also.

XXXVI) In Vedanta Shastra, Avidya used with several meanings, hence there is scope for

confusion.
XXXVII) Katho — Isavasya Upanishad :
* Avidya = Karma.

a) Ishavasya Upanishad :

{9 STl 9 adgavd T |

AR Geg dieal FEETSHaA 1l 2 |

Vidyam cavidyam ca yastad vedo-bhayagm saha,

avidyaya mrtyum tirtva vidyaya-'mrtam-asnute [11]

He, who knows at the same time both Vidya and Avidya, overcomes death by Avidya and

obtains immortality by Vidya. [Verse 11]
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b) Katho Upanishad : Chapter1-2-4

%\!I—|;| rq J ﬂa ﬁ'ﬁ?ﬂ' Duram-ete viparite visuci
4 ihq HIRIED ]Qc@]ﬁ‘ qTdr | avidya ya ca vidyeti jnata,

&l?]'l‘éﬂ ru~|-1 S rtl‘;lqu 4.|..}f4 Vidyabhi-psinam Naciketasam manye
T T &TH] GISHCI\\I Wﬁlfﬂ"d R4l na tva kama bahavo 'lolupanta 11 4 1|

These two, ignorance and what is known as Knowledge, are wide apart and lead to different
ends or goals. | believe Naciketas to be one who is desirous of Knowledge, for, even many
objects of pleasure have not shaken thee. [ — Il — 4]

* Avidya = Karma

XXXVIII) Avidya = Moola Avidya, fundamental ignorance, ignorance of Atma, Brahma Avidya,
Maya.

* Cause of entire creation.

e Because of Maya alone, Akasha, Vayu, Agni came.
XXXIX) Mere Brahman can’t produce anything.

e Pure Brahman = Poor Brahman.

XXXX) All happens because of Mrs. Brahman — Maya.
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XXXXI) Avidya : Toola Avidya
Thoola Avidya :
* lIgnorance of Anatma.
* Rope Snake comes because of Rope ignorance.

* Rope ignorance cause of snake superimposition.

* Rope ignorance not Moola Avidya but Toola Avidya.

e Shell ignorances, maths ignorance, any ignorance other than Atma ignorance is called

Toola Avidya.
16) 1)
Avidya
|
| |
Moola Avidya Toola Avidya

- Atmaignorance, Atma Avidya - Anatma ignorance

cause of superimposition of - Toola Avidya cause of

Anatma superimposition

- Example : Rope Snake
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) Superimposition

Caused by

Moola Avidya Toola Avidya

Ill) Superimposition is a product of Avidya.

IV)

Superimposition

Moola Avidya Toola Avidya Karya Avidya

V) In Adhyasa Bashyam, Shankara is focussing on which one of three?
Answer :
 Tametam Evam Lakshaha Adhyasam Pandita Avidye Iti Yeti Manyante.
* Here focus on Karya Avidya as superimposition, Avidya.
e Superimposition is a product.
V1) Adhyasa Bashyam is focussing on Karya Avidya.
VIl) Why he is focussing on Karya Avidya. Not on Moola, Toola Avidya.
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Vi)

Adhyasa Bashyam

2. Akshepa 3. Akshepa 4. Akshepa 5. Adhyasa 6.
1. Akshepaha . ,
Samadhanam Lakshanam Sambavana Pramanani Conclusion
- Tametam
Evam

Lakshanam

IX) Atma — Anatmano Itaretara Adhyasa
e Mutual superimposition between Atma — Anatma.
e Sophadhika Adhyasa discussed not Nirupadhika Adhyasa.
X) Topic No. 1:
Purva Pakshi :
* 3 conditions required for Adhyasa are absent in Atma Anatma Adhyasa.
* Therefore Adhyasa is impossible.
Xl) Topic 2 : Shankara general answer
* Adhyasa has already taken place universally.
* Already accepted by orthodox schools.
* If not accepted, will end up as Charvaka Matam.

e Moksha Shastra becomes irrelevant. 145




* Adhyasa is there, has been accepted.

e 1st|evel answer.
XIl) Topic 3 :
e Adhyasa Lakshanam.

e Shankara

a) Erroneous perception also takes place in external world, Rope Snake, Shell Silver.

b) All accept definition of Adhyasa as misperception, erroneous perception.

* In definition there is Agreement.

Disagreement

Not in Phenomenon of
Adhyasa

Not in Definition of
Adhyasa

Disagreement only w.r.t.
cause of Adhyasa, explanation
of Adhyasa

* Shankara not interested in explanation but only in definition.

XIll) Topic 4 : Adhyasa Sambavana
Shankara :

* Adhyasa is possible.

* Previously said, possibility, impossibility discussion is not required.

* Now discusses conditions are there and possibility of Adhyasa exists. 146




XIV) Purva Pakshi — 3 conditions :
* Shankara revises conditions and says they are there.
XV) Purva Pakshi Conditions : Shankara
a) Samskara is required
b) Purva Pakshi basis Samskara on real experience

* Purva Prama Hita experience.

c) We say :
« Samskara may be based on past real experience or past unreal experience (Brahma
Samskara).
* Don’t specify real.
d) Samskara
| | |
Purva Pramahita Purva Bramahita
| |
Purva Pakshi Shankara

e) Either way Samskara required.

* Unreal experience of Anatma.

* Past real experience of Anatma is not possible.

e Because there is no real Anatma.
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XV1) 2" Condition of Purva Pakshi :
a) Vishayatvam — known-ness is required.
b) Pratyaksha Vishayatvam — Purva Pakshi
c) In the case of Atma, Atma is known as not as Pratyaksha Vishaya but as a Aparoksha Vishaya.
e Atma = Svayam Prakasha, Svayam Siddha.
* |In our Adhyasa, it is Aparoksha Vishayatvam.
XVII) 3 Condition — Sadrushyam.
a) Shankara negated Sadrushyam
* Akasha example.
b) Shankara adds :
* Itaretara Avivekena.
e If 2 things mixed up, differences have to be unknown.
c) Beans / Chilli — Aviveka Mind
N2
- Terrible
- Eat

- Suffer Samsara
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d) If | know the difference | will be free.
* | do not know difference between Atma — Anatma, Aviveka takes place.
e) Gita : Chapter 4 — Verse 13

¢c ¢ . - -
mﬂ—q'uq qJI71 99 caturvarnyam maya srstam
Ce H . - .
TJUTRHHARTRT: | gunakarmavibhagasah|
a q;ﬁ;\-qf&[ i tasya kartaramapi mam
ﬁWhW | ¥-23 || || viddhyakartaramavyayam||4-13]|

The fourfold caste, has been created by Me, according to the differentiation of guna and
Karma; though | am the author thereof, know Me as non-doer and immutable.
[Chapter 4 — Verse 13]

* | am creator of the world, from Anatma angle.

* From Atma standpoint | am not creator.
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f)

Anatma Atma

Karta Akarta

f

- Krishna knows this
- Hence no Adhyasa, Samsara

g) Similarly, Jnanis also have Itaretara Viveka, no Samsara, no Adhyasa.
Gita : Chapter 5—-Verse 8 +9

=g Pt naiva kificitkaromtti

grh\l THd a<diad | yukto manyéta tattvavit |
WWW pasyai srnvan sprsai jighran
STRAT A TSSTHA Il w-< | asnan gacchan svapan svasan | | 5-8] |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

chqf:—q{i\_ﬂq—al@-—j\ pralapan visrjan grhnan

ST i=tiEsaasaia | unmisan nimisannapi |
Q’Wﬁi indriyvanindriyarthésu

E{ﬁr_(—[ a'—?\—[ I Il - 11 vartanta iti dharayan | | 5-9| |




Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move
among the sense objects. [Chapter 5 — Verse 9]

h) Aviveka = 3™ Condition not
Sadrushyam
|
| |
Aviveka Sati Aviveka Abave
- Viveke Sati - Samsara
- Samsara
e Anvaya Viveka.
i) 3 conditions
| |
Samskara Vishayatvam Aviveka

j) Why did Aviveka come?

e What s cause of Aviveka.

* Itis because of Avarna Shakti of Moola Avidya called Maya.

e Avarna Shakti covers Atma — Anatma Abheda.

e Atma - Anatma Abheda concealed by Avarna Shakti of Moola Avidya. 151



k) Drk Drishya Viveka :

Bir_difﬁqﬁﬁ'q’ Tred AGEIGI: | antar-drgdrsyayor-bhedath bahisca brakma-sargayoh,
Wﬁ“ﬁm 20eh: AT HARFT BROAA NG I dornotyapard Saktly sa smisirasya karavam. (15)

The other power (veiling power of Maya) veils the distinction between the Seer and the seen
within, and the Reality and the creation outside. It is the cause of Samsara. [Verse 15]

XVII) Introduces Maya, Vikshepa Shakti, Avarna Shakti.
* Antaha bhedam Avrunoti.

* Difference between Atma, Anatma is concealed, therefore we have non-discrimination
Aviveka, ignorance.

XVI11) Because of Maya Shakti, Itaretara — 3™ condition is also there.
* Therefore Adhyasa is possible.
* This is consolidation of last session.

XIX) For Sophadhika Adhyasa, Iteratara Adhyasa, Shankara gave name “Avidya”.
* Panditaha, acknowledge this Adhyasa (All schools)

» Sankhya / Yoga / Nyaya / Veiseshika — Panditaha approve Atma — Anatma — mixing
up, name it Avidya, and as cause of Samsara.
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XX) Yoga Sutra Bashyam :

Spiritual ignorance is exhibited when what is

™. ™. ™. ™. ™~ M~
HAIREE GHIHY MY EAGETCHETAE : :
temporary, impure, distressful and mundane,

anitya asuci dultka andtmasu nitya Suct | is identified as being eternal, pure, joyful and
sukha atma khyatih avidya spiritual respectively. [Chapter 2 — Verse 5]

e Avidya = Adhyasa
XXI) Nyaya Sutram :
* Avidya = Mithya Jnanam.
* Adhyasa is cause of Samsara, 5 philosophers agree.
* Jnanam is cause of liberation.
* What type of Jnanam is not clear.
XXIl) Purva Pakshi : Karma Khanda
e Karma Phalam is Moksha.
XXI11)

Adhyasa Jnanam

Samsara Karanam Moksha Karanam
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XXIV)

Differences in Atma

Size Number Nature Common
- Chetanam _ Adhyasa
- Achetanam Samsara
Karanam
- Jnanam Moksha
Karanam
XXV)
Avidya
3 Types
| |
Moola Toola Karyam

|

Prakrti Maya
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a) Moola Avidya :
* Avidya Lakshana Prakrti = Moola Avidya = Maya
= Original Avidya = Anaadi
e Self ignorance, Agyanam.
b) Toola Avidya :
* Ignorance of anything other than Atma.
* Anatma Avidya — Rope, Shell, Maths, ignorance.
c) Karya Avidya :
* Sophadika Adhyasa, superimposition.
* Anyonya Adhyasa
e Karya Avidya is caused by either by Moola or Toola Avidya.
d) In our case, caused by Moola Avidya.
* Mithya Jnana Nimittaha

* |tare-tara Avivekena, Aham Idam Avivekena, Moola Avidya Nimitta.

Atma
¢ v

Anatma Caused by Moola Avidya

v

Aviveka
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* Rope Snake, Shell Silver = Toola Avidya
e Either way it is Karya Avidya.
* It has beginning.
f) Each Karya Avidya is caused by Samskara of previous Karya Avidya.
* Therefore it has continuity, Pravaha.
e Karya Avidya of current Janma is because of Karya Avidya of previous Janma.
* It is Anaadi, beginningless.
g) Individual Karya Avidya is Sadi.
* Flow of Karya Avidya is Anaad..
h) Tree — Seed... have a beginning
* Series —don’t know how is beginning — first seed or tree, don’t know.
XXVI) Question :
e Of 3 Avidyas, which Avidya is discussed in Adhyasa Bashyam.
* |tis Karya Avidya.
« TameTam Lakshana Adhyasam Pandita Avidya Iti manyante.
XXVII) Why Shankara does not discuss Moola or Toola Avidya?

 “Ratna Prabha” sub commentary on Shankara Bashyam, Vivarna School by Ramananda
Saraswati.
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XXVIII) Reason :

» Karya Avidya, Adhyasa, is direct cause of Samsara.

* Moola Avidya is not cause of Samsara.

XXIX) Moola Avidya is indirect cause by generating Karya Adhyasa.

XXX)

e Karya Avidya Dvara, Samsara Karanam.

* Directly it does not cause any problem.

Suppose we have Moola Avidya alone, Karya
Avidya has not come

v

We will be blissfully ignorant

v

Proved in sleep, Maranam, Pralayam

A

All Jivas are with Moola Avidya

y

We preserve carefully

v

Exists in Deep Sleep state

A

No Samsara
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XXXI) Brihadaranyaka Upanishad : Svayam Jyoti Brahmanam

* Deep sleep = Moksha
* Nearest example to Moksha

* Exist, no Samsara.

XXXIl) Mind, sense organs wake up Anatma comes in.

* Body available.

* Ourindividuality born out of Anyonya Adhyasa takes place.

* Identification with Mind, house, body, problem come.

XXXI1I)

Waking State

v

Karya Adhyasa is there

A

Samsara is there

Dream State

'

Karya Adhyasa Dormant

N

Samsara Dormant
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XXXIV) Anvaya Vyatireka Logic

Karya Avidya

Satve Abave

Samsara Satvam Samsara Abava

e Karya Avidya Eva Samsarasya Sakshat Karanam.
* Therefore Shankara discusses.
XXXV)

Moola Avidya — ignorance

Not problem Bliss

XXXVI) Why Shankara does not discuss Toola Avidya?
* Toola Avidya is not cause of Samsara.
* Worldly ignorance = Toola Avidya.

XXXVII) If World ignorance is cause of Samsara, what will be the problem?
* Methods of Mananam.

 Maths ignorance, Pizza making ignorance.
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XXXVIII) If Toola Avidya is cause of Samsara, Jnanis will have Samsara.
* Jnanis have Toola Avidya regarding many things of world — capitals, Russian...
* No Moksha if Toola Avidya is cause of Samsara.
* Moksha is possible only for Ishvara.

XXXIX)

Ishvara — has No

Moola Toola Karyam Avidya

- Sarvagya
- Sarvavitu

* Jnani has plenty of Avidya, not read many books, no regrets.
* Shankara does not discuss Toola Avidya because it is not direct cause of Samsara.

XXXX) Discusses Karya Avidya because it is direct cause of Samsara and also agreed by other
schools.

e Avidya = Karya Avidya in Bashyam.
XXXXI) Pandita = 5 Schools of thought call it Avidya
* Avidya goes by only one method Vidya.
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XXXXII)

Itaretara

Aviveka

Viveka

- Cause of Problem
- Avidya

- Solution
- Vidya

Binary format

Need not remove Anatma.

Not go to Nirvikalpa Samadhi.

Let Atma — Anatma continue.

What is required for Moksha?

A\

Not removal, separation

We require an intellectual Phenomenon, in which | know, | am Atma, Sthula,

Sukshma, Karana Sharira Vyatirikta Atma.
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XXXXIII) 4t capsule of Vedanta :

* |, the Atma am never affected by any event in remote, proximate Anatma (Mind).

* \asanas cause of Mind.

* Improve Mind but not worry.

XXXXIV) Whatever be the conditions of the Body, Mind, it does not affect Atma — Binary

format.

 Whatever be the rate, degree of improvement — | do not worry about condition of

Anatma.

* Anatma improvement is useful for smooth transaction but not condition of Moksha.

XXXXV)

What is required

Not removal of the world

- Cause of Problem
- Avidya

» Separation not physically done.

But Itaretara Viveka

Vidya

Tat Vivekena Cha

Atma — Anatma Viveka
Kshetra — Kshetrajna Viveka
Purusha — Prakrti Viveka
Drk — Drishya Viveka

162




XXXXVI) Whole Moksha is intellectual phenomena.
* Only intellectual knowledge required.
* No experiential knowledge required.
* Viveka takes place only in Buddhi.
* Nishchayatmika = Discrimination is job of Buddhi.
* Problem and solution = Intellectual
* Why call it spiritual knowledge.
* Not Atma — Spirit — gets knowledge.

Spiritual knowledge

y

Knowledge about Atma gained by intellect

v

Deals with spirit, Atma

N

Intellectual Atma Jnanam alone gives liberation

XXXXVII) Tad Vivekenacha Vastu Rupa Avadharanam
e Ascertaining nature of Vastu.

* Vastu = What is real, Satya Svarupam 163



Satya — Anrute Mithuni Krityam :

Satya

Anrute

Vastu Svarupe Avadharanam

Ascertain Asatya Anatma as
Asatyam, Avadharanam

XXXXVIII) Vastu — Avastu :

* Vedantasara — Vastuni, Avastu Adhyasa = Adhyaropa.

Viveka

Avastu

Vastu

Mithya

Satyam

e Clearly know Avastu = Asatyam, Vastu = Satyam, Mithya as Mithya.

Brahma Satyam

Jagatu Mithya

Both must be doubtless

* World Mithya, what about my daughter, son-in-law? 10t plant.
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XXXXIX) Gita :

T—|'|'{:|?-ﬁ f%{%]ﬁ A nasato vidyaté bhavah

-‘-IN]H‘T aua Hd: | nabhavo vidyate satah |

Eﬂ?iﬁifﬁl E@TSTC': ubhayorapi drsto'ntah
dq‘iquqi?a‘ii'ﬁ: Il R-2& Il || tvanayostattvadarsibhih || 2-16 | |

The unreal has no existence; there is no non-existence of the Real; the truth about both these
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

e Fantastic Bashyam
e Ubayor Api — Antaha — Svarupam.
e Sat + Asat

—

e Vastu— Avastu — Both must be crystal clear

* Atma-Anatma |
* This alone removes Adhyasa and Samsara.

e Vastu — Svarupa Avadharanam Vidyam Ahuhu.
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XXXXX) Shankara :

a)

b) I am body, human being is Adhyasa.

Other Schools

y

Talk of mixing up

v

Atma — Anatma Yoga

* Sankhya / Yoga / Nyaya / Veiseshika — Atma — Anatma mixed up.

XXXXXI) In 4 Darshanam’s both Atma — Anatma have same order of reality.

* Mixing up is there but in same order.

* Red crystal, colour of flower appears in crystal.

e Red crystal is mixing up of flower + crystal, both in same order — both real.

XXXXXII)

4 Schools

Atma is Satyam / Real

Mind / World / Body

Satyam / Real

166



17) 1)

Advaitam
|
| |
Adhyasa part agree Mix up
|
| |
Atma Anatma
Real Mithya
Paramartika Satyam Vyavaharika Satyam

* This knowledge makes a huge difference.
* Other schools :
o Atma — Anatma equally real, one can affect other.
o Mind can affect Atma
Il) Nyaya — Tarqa Shastra
* Mind affects Atma.
* When Mind — Atma combine in waking, combination generates consciousness.
* Generated consciousness will join Atma.

* Before joining Atma — Anatma mind, were inert. 167



When they combine in waking, generated consciousness joins Atma and inert Atma
becomes sentient Atma.

e Mind continues to be inert.

Consciousness only attribute of Atma, Visesha Guna, not attribute of Anatma.
l1I) If consciousness is attribute of both, it is called Samanya Guna.

* Chaitanyam is Visesha Guna of Atma.

Since both real, one can affect other positively or negatively.
* Will make Atma sentient or sentient.

Waking Sleep

Atma Sentient Atma Insentient

* If both real, one will affect the other.
IV) Advaitam :

World / Mind Atma

| |
|

- Not equally Real

- Real / Super real

- Unreal (Anatma) / Real (Atma)
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There is difference in degree of reality, order of reality, Satta Bheda, one can’t affect
the other.

Pratibhasikam (Dream — Rain) can’t affect Vyavaharikam.
Vyavaharikam rain — can’t affect Paramartikam.

Dream rain can’t wet bed.

It is because of sweat, not dream rain.

Vyavaharikam can’t affect Paramarthikam.

V) I am Atma, Paramartikam.

| am Atma, Paramartikam.

Everything else is Vyavaharika, Pratibhasikam.
There is only one Paramartika Atma.

| am the only Paramartika Vastu.

| am never be touched by Atom bomb.

VI) Gita : Chapter 2 — Verse 24

31{9«;4‘] SWE:T@SZIH acchedyo'yam adahyo'yam
81?5%]\'[55]']'@3[ aq - | akledyo'sosya eva ca |

<1< Hé‘ldi L2 1§ nityah sarvagatah sthanuh
STIAIST TAaTad: 1| - | acalo'yam sanatanah || 2.24 | |




This Self cannot be cut, nor burnt, nor moistened, nor dried up. It is eternal, all-pervading,
stable, immovable and ancient. [Chapter 2 - Verse 24]

VIl) Tatra Evam Sati, this being so, Atma — Anatma, Satya — Anrutatvena, Mithya Jnana
Nimittatvena, Yatra Adhyasaha.

* Whatever is superimposed on some locus, Tad Krutena Punyena, Doshenava.

» Positive or negative attribute of superimposed object can’t affect the locus of
superimposition.

Superimposed attribute of object

y

Can’t affect Adhishtanam locus

v
Mirage Water - Superimposed

N

Can’t wet sand = Locus of superimposition

A

Sand dry even when you experience Mirage
Water flowing with waves

e Moment | know | am Paramartika Satyam, | can relax.
e Why? 170




| am free from all problems caused by Vyavaharika and Pratibhasika Satyam Vastu.
Jnana Matrena = Moksha.

Understand Vastu — Avastu, Atma — Anatma clearly, get Moksha.

| am free, | was free, even when | thought | am a Samsari, Yesterday, hereafter | will
never entertain a thought that | am a Samsari.

If | understand clearly, Moksha is my nature.

VIIl) Karya Avidya = Definition of Adhyasa

3 Adhyasas
| |

Moola Toola Karya

IX) Karya Avidya will go away only when Moola Avidya will go away.

Karya Avidya Moola Avidya

Indirect cause of Samsara
Karya Avidya will permanently

Direct cause of Samsara
Known through Anvaya,

Vyatireka go when Moola Avidya goes
- Samsara elimination requires - Permanent elimination goes
elimination of Karya Avidya only only with self knowledge,
- Karya Avidya goes off Atma Vidya

temporarily daily in sleep - Topic here 171




X) a)

Adhyasa — 2 factors

Superimposed object

Locus

b)

Adhishtanam

Adhyasa

Snake

Rope

- Object

- Locus

- Adhishtanam

Intimately together
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Adhyasa
|
- 3 Bodies - Atma
- 5 Koshas - Brahman
- 3 Avasthas - Turiyam
| |
| - Locus
- Objects of Adhyasa - Adhishtanam

Intimately together

d) Adhyasa can’t affect Adhishtanam in any way.

e 3 Avasthas can’t affect Turiyam in anyway.

e)
Adhishtanam remains

y

Unaffected, unchanged, improved, decreased

f) Na Karmana Vardhate, no Kaniyan.

* No value addition, deletion for Adhishtana Turiya Atma because of presence or

absence of Adhyasa. 173



g) Screen not affected whether movie is there or not.
* Whether 3 Avasthas are there or not, Turiya Atma is not affected.
* This is self knowledge, elimination of Mithya Jagat.
* Now what is Jagat is clear, Jnana Adhyasa, not Adhishtanam.
* Screen is always pure, unaffected.

Xl) This rule can be extended to :

Adhyasa
|
| |
Sophadhika Adhyasa Nirupadhika Adhyasa
- Waking, Dream - Sleep
- Rope - Snake

XI1)

Nir Upadhika Adhyasa

Snake Rope

Adhyasa Adhishtanam

* Position of Snake can’t affect Rope

 Adhyasthasya Gunena Doshena, Adhishtanam Anumatram Api Na Sambandyate. 174



XIlI)

Sophadhika Adhyasa

Red Flower Crystal

Adhyasa Adhishtanam

XIV) Flower not Adhyasa, flower not superimposed on crystal.

Colour of flower is superimposed on crystal.

Crystal appears red.

Red color is superimposed on crystal.

Superimposed red color will not change the crystal in any way.
Crystal is colorless all the time, even when we superimpose red color.

Crystal does not become red.

XV) Without removing red flower, keeping crystal, we can boldly say crystal is colorless.

Even when eyes are perceiving red color, | can say, crystal is colorless.

XVI) After knowing my nature is Turiyam — Upadhiless, | can while perceiving with Upadhi of 3
bodies, 3 Avasthas, 5 Koshas | can say, | am pure Atma without Upadhi.

Red colour manifest colourless crystal.

3 Avasthas manifest Turiyam. 175




XVII) Turiyam — Reveals 3 Avasthas, 3 Avasthas — manifest Turiyam Adhishtanam.
XVIII) Jnani says :
* | am non-dual, even when he experiences duality.

* Because duality is superimposity on me the Atma.

XIX) Superimposed duality can’t alter, disturb, the factual reality — non-duality.

XX) Courage is born out of Atma Jnanam.
* Whatis Jnanam?
* Duality is super —imposition.
XXI) Mirage Water will never wet the sand.
* Rope Snake will never affect the Rope.
* Waker will never affect the Atma.
XXI1) This sentence is the basis of the 4t" capsule of Vedanta.

* | am not affected by anything happening with material body or material world
(Prakrti).

e Purusha never affected by Adhyastha Prakrti.
XXIIl) Fresh topic proposition :

e All worldly transactions are based on Adhyasa alone, which is called Karya Avidya.

* Shankara wants to justify.
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XXIV) When we wake, 15t awareness — “l am”, self awareness | am, expressed as | am, is an
Adhyasa.

XXV) | am = Thought Vyavahara

= Mental activity, verbal activity

Transactions.

All of them is based on Avidya alone.

All verbal, mental activity are singly performed or with somebody else = Vyavahara,

XXVI) _
Avidya
|
| |
Satve Abhave
Vyavahara Satyam Vyavahara Abava
* Tasmat Avidya Eva Sarva Vyavaharasya Karanam.
XXVII)
Vyavahara Based on Pratyaksha —
5 Pramanams
| | | |
Anumana Upamana Artha Patti Anupalabdhi Shabda
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6 Pramanams start functioning only after Avidya.

Before Avidya, no Pramanam can function.

XXVIII) Each Pramanam associated with relevant Prameyam.

XXIX)

XXX)

Without Pramanam, can’t talk of Prameyam.

Without Prameyam, Pramanam can’t be talked about.

All these have basis of Karya Avidya (Avidya Puraskrutya).

All transactions based on Avidya

Worldly secular

Coffee on getting up

Sacred, religious

Puja Room on getting up

Shastric — Veidica Transactions
(Based on Ajnanam — who am |)

Karma Khanda

- Pancha Ayatana Puja

Jnana Khanda

- Sutra Bashyam class
- Jnanam based on Ajnanam
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XXXI) Pramanam — Instrument of knowledge

* Prameyam — Object of knowledge

* Vyavahara — Knowledge activity involving Pramanam + Prameyam

* All knowledge activities based on Karya Avidya (Mixing up of Atma — Anatma.
XXXIl) Katham Punaha Avidyavat Vishayani.

* How do you boldly say
XXXII) Pratyakshani Pramanani Shastrani Cha

e All Pramanam, Shabda Pramanam are associated with Avidyawan, person with
Adhyasa?

XXXIV) Answer :

* Allinstruments, objects, connection of knowledge is possible only when there is a
knower.

* If no knower, no question of knowledge, no knowing instrument or knowledge object,
contact, consequential knowledge.
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XXXV) Example :

() Eye (1) wall

Instrument Object

|
(1) Contact / Activity

4

(IV) Wall knowledge

All 4 relevant only when there is a knower.

XXXVI) Without knower, Pramanam, Prameya Vyavahara will have no relevance.

Pramata = Knower = Basis of knowledge transaction = Reflected Consciousness.

Mahavakyam
|
| |
That Reflected Consciousness = Original Consciousness
Jiva Paramatma
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XXXVII) Pramata comes into existence only when Atma — Anatma are joined together.
XXXVIII)

Atma Knowing Consciousness is free
from modification
- By itself not a knower | - Process - No knowing process
- Pure consciousness - Involves modification possible in pure
can’t know anything Consciousness

e Pure consciousness can’t know itself or Anything.
* Atma knows itself is misconception — Understand
XXXIX) Big misconception in Meditation.

* Once body, mind, thoughts are removed, everything is removed, Atma will know Atma
by itself.

e People work for Atma Jnanam by removing Anatma.

To know Atma require

Pramata Pramanam
Knower Mind / Guru / Shastram / Thought
— Aham Atma Asmi
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XXXX)

Who knows — Aham Atma Asmi

Not Atma Not Pramata Knower is a mixture
- Never a knower - Not knower > Knower of Atma
- Logic - Anatma — Jadatvat inert

- Nirvikaratvat

Knower of Anatma

v

XXXXI) Mixing up is called Karya Adhyasa — Atma — Anatma Adhyasa
* Waker / Dreamer / Sleeper = Mixer of Atma — Anatma.
e Existence of knower = Presupposes mixing up
XXXXII) Pure Brahman also is not a knower
 Brahman or pure Maya can’t be a knower.
* Mixture is called Ishvara.

* |shvara = Pramata = Knower = Omniscient.
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XXXXIT)

Atma — Anatma mixture

Knower

Big knower

Small knower

Big Universe, Prapancha as Body

Small Shariram as Body

XXXXIV)

Brahman

Maya

Mixture is knower

Atma

Anatma

Mixture is knower
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XXXXV)

Mixture means

y

Karya Avidya has come

'

Karya Avidya generates the Pramata - knower

A

The knower individual

A

Knower individual performs countless knowledge

transactions involving

Instrument

Objects

Pramanam

Prameyam

e Transactions = Vyavahara
* Knower = Pramata
XXXXVI) Pure Atma = Poor Atma
= Can’t do anything
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XXXXVIl) Deham, Manah, Indriyashu Aham, Mama Rahitasya
* |f Atma does not have identification with Body, sense organs, mind complex, it is pure.
* I|dentification = Mixing up = Karya Avidya = Deha Abhimana.
* |=should include Body / Mind / Intellect, embrace them into me.
XXXXVIII) Rahitasya Pramatrutva Anupapatau :
e If I don’t have Abhimana.
* No knower status, have a blank look.

* Eyes opened, mind elsewhere, mind not identified with eye = Blank look.

* | am not Pramata, if | don’t identify with the eye.

XXXXIX) Pramatrutva Anupapatou when knowerhood is absent.
* Pramana Pravrutti — Functioning of instrument.
* Anupapate is not possible.
XXXXX) Karya Avidya is basis for knowledge transaction
XXXXXI) Nahi Indriyani Anupadaya :

* Without identifying with a relevant sense organs.

e All 5 sense organs open only one sense organ will be focussed by mind for an
experience.

XXXXXII) Example :
* TV watching + dinner 185



e Eye functioning with Mind.

* Don’t know what we are eating with our tongue.

* Infer| ate.

* Mind chooses to identify with one Indriyam.

* Anupadaya = Without identifying.

XXXXXIII) Pratyakshadhi Vyavahara :

* All 5 sense organs = Pratyaksha Pramanam (Not only eyes)

* Anumana requires Pramata.

* \Vyavahara Na Sambhavati.
XXXXXIV) Na Cha Adhishtana Antarena Indriyanam Vyavahara Sambavati.

* Sense Organs can function only when situated in their Golakams.

XXXXXV)

Tattva Bodha

Indriyam

Golakam

Sukshma

Shariram

Sthula Shariram

Invisible Organ

Location
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XXXXXVI) After death, Jiva travels.
* Jiva has mind and sense organs and hence it travels.

e Can lJiva look around, Moksha Diamond, window shopping.

Can Jiva

See Hear

* Indriyam, Manaha present but no Golakam, locus of experience.

XXXXXVII) Till travel is over, in womb of mother, until golakams are physically developed, sense
organs are fixed on the Golakam, no transaction.

XXXXXVIII) Gita : Chapter 15 — Verse 9

N 1= | =e]: T34 9 §rotram caksuh sparsanam ca
I FOTHT T | rasanam ghranameéva ca |
ST Ha2IT= adhisthaya manascayam
a9 TgaEad 112+~ 11 | Visayan upasévaté || 15-9 ||

Presiding over the ear, the eye, the touch, the taste and the smell, so also the mind, He enjoys
the sense Objects. [Chapter 15 - Verse 9]
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a) Indriyam (Sukshma Shariram) must be fixed on the Golakam (Sthula Shariram)

b) To identify with sense organs, | have to identify with Golakam also.

Golakam

4

Belongs to Physical Body

* Hence, | have to identify with physical body also.

All knowledge transactions require Minds

Sukshma Sharira identification

d)

Sthula Sharira identification

Last level of Jiva

Levels of Jiva

y

Atma

'

Mind

Indriyam

4

Golakam

v

Jagat

J.U(g




e) Knowledge is with help of Mind + Sense organs.

Sukshma Shariram, Mind, Indriyas, function only when Sthula Shariram is there.

f) Na Cha Adhishtanam Antarena:

Adhishtanam

Golakam

Sthula Shariram

Without Body no Indriya
Vyavahara

Mind — Atma — Sukshma Indriyam exist but don’t function without Sthula Shariram.

XXXXXIX) During dream, we can’t experience the external world.

We are not identified with the golakam.

Sense organs will not function.

XXXXXX) Indriyanam Vyavahara Na Sambavati.

Na Cha Anastasya Atma Bavena Dehena.

Without a body identification.
Kashchit Vyapriyate.

There is no Vyavahara possible.
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XXXXXXI)

Transaction

Knowledge

Action

- With Jnana Indriyam
- Jnana Vyavahara

- With Karma Indriyam
- Karma Vyavahara

Both require Aviveka Adhyasa

|

Here focus on Jnana Vyavahara

XXXXXXIl) Nobody does any transaction without identifying with the Body, the Mind and Sense

Organs.

Waking State

Sleep State

- 3 identifications begin
- Transactions take place

- 3 identifications resolved
- Karya Avidya gets dissolved
- Transactions end
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XXXXXXIIl) Mandukya Upanishad : Chapter 1 — Karika 12

AlsscAT o qeRd o §ed A e A | || nd'tmanam na paramscaiva na satyam napi canrtam |
yreT: fFaer Gafy aFf acudeader 1 ¢ 0 || préjnah kimeana samvetti turyam tatsarvadrksada || 12 | |
e

Prajna does not know anything of the Truth or the untruth, nor does Prajna know anything of

the self or of the non-self: Prajna knows nothing. But Turiya is ever, and it is always the All-
knowing, the All-seeing. [1 - K - 12]

» Sleeper doesn’t know himself, others, real, unreal also.

e Why?
* Pramata is absent.
XXXXXXIV)
3 fold identifications absent
| |
Body Sense Organs Mind

* Without 3 identifications, body, mind, sense complex.

* Pure Atma can’t enjoy knower status, doer status, enjoyer status — Karta, Bokta,
Pramata / Jnanata.

» 3 statuses require Adhyasa.
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XXXXXXV) If no knower is nonexistent, no question of knowledge transaction, involving

Pramanam, Prameyam.

* Instrument — Object — involving — knowledge — transactions, all not possible without

mixing up.
XXXXXXVI) Never ask question :

Who knows Aham Brahma Asmi

Atma

Anatma

Mind

Chit

Chidabhasa

Answer :

* None of them can know Aham Brahma Asmi by itself.

XXXXXXVII) Pramata — knows — Avial with 3 vegetables, Chit, Chidabhasa, mind, sense organs.

* Any knowledge, knower is mixture.

* Always knowing instrument = Mind with without sense organs.

External Knowledge

Internal Knowledge

Sense Organs required

Sense organs not required
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* Always Pramata knower is Chit + Chidabhasa + Mind.

XXXXXVIII) Mind can know itself without sense organs.

* 3 factors = Knower

e 2 factors = Instrument

Anything = Object

External world

Mind

Chidabhasa

Chit

Known by 3 factors

XXXXXXIX) I know | am pure Consciousness, known by Chit, Chidabhasa, Mind, requires

thought.

Known by 3 factors

* | am Chit, requires Mind, thought, Chidabhasa, Chit.

XXXXXXX)

Knower

Composite Entity

|

Chit + Chidabhasa + Mind

Plus Sense Organs

Minus Sense Organs
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* Joint signature, venture.

* Chit, Chidabhasa, Mind = Joint knower

* Chit = Knower = Sakshi

* Mind = Knower = Pramata

* Both are joint Venture, none is single knower.
XXXXXXXI) Without a package, there is no knowledge transaction.
XXXXXXXII) Conclusion :

* All knowledge transactions belong to mixed knower who has Avidya (Mixing up Atma —
Anatma)

e Avidyavat Vishayani Eva.
* Even Shastram known by mixture.

XXXXXXXIII) No knowledge in Yogic Nirvikalpaka Samadhi.
* Remove mind, thought.

* | can be Atma without Mind.

* | can’t know | am Atma without Mind.
XXXXXXXIV) Being does not require Mind.
* My Goal : Not being Atma.

e | want to be Atma.

* Being Atma need not be a goal, because | am already Atma. 194



Spiritual seeker, no closing of eyes required.
Knowing, | am ever free Brahman.
Knowing requires Pramata.

Pramata, requires, Pramanam, Apaurusheya Shastra Pramanam.

XXXXXXXVI) Emphasising Shastra, Guru, Mind is important.

Meditation not important, study.

For knowledge, don’t meditate.

To internalise knowledge, need meditation.
For knowing, study Shastra under Guru.
Tad Vigyanartham Saha Gurum Avigachhet.

All these are fundamentals of Vedanta.

XXXXXXXVII) Atma — Anatma Adhyasa happens because of non-discrimination between them.
XXXXXXXVII) Non-discrimination is because of Avarana Shakti of Moola Avidya, Maya.

XXXXXXXIX) This mutual superimposition is also known by Karya Avidya also.
XXXXXXXX)

Avidya
| |

Moola Avidya Toola Avidya Karya Avidya

AN
o
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XXXXXXXXI) Karya Avidya is basis for Pramana — Prameya Vyavahara.

* Vyavahara = Activity

* Pramana = Instruments of knowledge

* Prameya = Object of knowledge.
XXXXXXXXII) All knowledge activities are based on Karya Avidya, Adhyasa.
XXXXXXXXIIl) Wherever Vyavahara takes place, there is Avidya.

* Itislocus of all transactions.
XXXXXXXXIV) Why Adhyasa is basis of Pramanam — Prameya Vyavahara [PPV]?
XXXXXXXXV) Justification :

* Only after Adhyasa, knower comes into existence.

* Knower (Pramata) alone engages in all knowledge activities why?
XXXXXXXXVI) Justification :

a) Atma is of the nature of consciousness but can’t be knower by itself.

b) Consciousness can’t know itself.

c) Pure Consciousness is poor consciousness.

d) Knowledge = Process, Vikara, to register knowledge
XXXXXXXXVII)

Mere Consciousness

v

Not a knower, Pramata 196




XXXXXXXXVII) Mere Anatma is Jadam, inert, can’t be knower.

* Body, Mind, Sense can’t be knower by themselves.

* Mixture alone Pramata.

XXXXXXXXIX) Example :

Fan

Mere Fan
No Breeze

* Mixture gives Breeze, require combination.

* Mixture is called Adhyasa.
XXXXXXXXX)

Atma

y

With Body — Mind

v

Becomes knower

v

Knower is Tadatmya Adhyasa

- Mere Electricity

No Breeze

v

Aham Adhyasa

y

| am the Body — Mind — Ahamkara
Adhyasa

v

In Sense Organs, its called Samsarga
Adhyasa (Mamakara Adhyasa)
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XXXXXXXXXI) | don’t say — | am Sense organs.

Say :
* | have sense organs
* Mamakara
XXXXXXXXXII)

Adhyasa

Body — Mind

Sense Organs

- Ahamkara Adhyasa
- Tadatmya Adhyasa

XXXXXXXXXI1) Mixing up is required then Pramata is born from Atma — Anatma mixture.

* Adhyasa produces Pramata.
XXXXXXXXXIV)

- Mamakara Adhyasa
- Samsarga Adhyasa

Adhyasa

Pramata

Karanam

Karyam




XXXXXXXXXV)

Pramata

y

Produces Pramana — Prameya Vyavahara

v

Activity

XXXXXXXXXVI)
Adhyasa

y

Produces Pramata

4

Produces Pramatru — Prameya Vyavahara

v

Knowledge activity

v

Knowing activity

XXXXXXXXXVII) Conclusion :
a) Tasmat Avidyavat Vishayani Eva (Avidyavan / Adhyasavan)
b) Adhyasa through Pramata is basis for all Pramatru, Pramana Activity.

* Knowing activity.
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c) Only a person with Avidya, Adhyasa can engage in knowledge activity.
* Waker, dreamer, sleeper = Ahamkara = Knower = Adhyasa.
* Turiyam = Satyam

XXXXXXXXXVII) Proved through Anvaya Vyatireka.

) Adhyasa Satve Adhyasa Abhave

Vyavahara Satvam Vyavahara Abavam

b) Jagrat and Svapna Avastha, Ahamkara — Mamakara Adhyasa are there
* Knowing activity is there.

* Use dream sense organs.

) Sushupti — No Adhyasa

No Ahamkara No Samsarga

Tadatmya Adhyasa Mamakara Adhyasa

* No activity in Sushupti.
d) Through Anvaya — Vyatireka.
e) We clearly prove Adhyasa is Karanam for Vyavahara (Mix-up — Atma — Anatma)

f) Hence in Sushupti, | am in my Svarupa, Turiyam.
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XXXXXXXXXIX) Why Adhyasa Bashyam called Pramana Bashyam?

a)
Adhyasa Vyavahara
- Karanam - Karyam
- Mixup, cause - Effect
T T
- Not visible - Activities of knowing is
- Confusion in the Mind Pratyaksham
- Apratyaksham - Pratyaksham
- Karya Darshanena infer
Karanam
b) Example :

* All of us have parents.
* No 3" eyes required.
* Not Pratyaksha Pramanam.

* You are proof for my knowledge.

201



c) Mithya world is proof for Satya Atma, invisible.
d) From Karyam, invisible Karanam can be known.

e) Pratyaksha Karyatu, Apratyaksha Karanam Jnayate

f) Pratyaksha Vyavaharatu, Apratyaksha Adhyasa Jnayayetu.

XXXXXXXXXX) How you know Adhyasa?

e Because of Vyavahara.

Vyavahara Jnanam

y

Pramanam

v

For knowing Adhyasa

XXXXXXXXXXI)
r

From Karyam Message :
< v > - Karyam is Pramanam for
Karanam can be understood Karana Jnanam
g _/
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XXXXXXXXXXII)

Presented in 2 different formats

Anumana Pramanena

Arthapatti Pramanena

In both Clue :

* \lyavahara
Conclusion :

* Adhyasa Siddhyati.

XXXXXXXXXXIII) Format 1 : Arthapatti Pramanam

a) Artha Patti Pramanam

* Dehendriya... Shastram Cha (In Bashyam)

b)

Adhyasa

Vyavahara

Karanam

Karyam

|
Sambandha
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c) Arthapatti Format :

Adhyasa Abhava Sleep
- Vyavahara Abhava - No Adhyasa
- Without superimposition, - No Ahamkara, Mamakara
activity is impossible - No Vyavahara
- Vyatireka Sambandha

d) In absence of one, other is not possible = Anyatha Anupapatti.
e) Without Adhyasa, Anupapatti — Vyavahara, not possible
* Anyatha Anupapatti Sambandha between Adhyasa and Vyavahara.

* This negative language is to be used to show Artha Patti Pramanam.

* If no Adhyasa, no Vyavahara.

XXXXXXXXXXIV) Format 2 :

a) Positive language

* Adhyasa alone can explain Vyavahara.

b) Without Adhyasa, no Vyavahara.

c) Phenomenon of Adhyasa alone can explain Phenomenon of Vyavahara.
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d)

Pure Atma

Pure Anatma

No Vyavahara

e) Mixing up alone can explain phenomenon of Vyavahara.

f)

Adhyasa Vyavahara
- Justifier - Explained
- Explainer - Upapadyam
- Upapadakam - Pratyaksha
- Aprayaksham
|

- Relationship is there

- Upapadyaka — Upapadya Sambandha

Relationship

Artha Patti formats

(A) Negative

(B) Positive

Anyatha Anupapatti Sambandha

Upapadaka — Upapadya Sambandha

NJ
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h) By observing Upapadya Vyavahara, we can presume, (Not infer), presence of Upapadakam
(Adhyasa).

i) By perception of Upapadyam, we presume the Upapadakam.
j) By perception of Vyavahara, we presume Adhyasa.

* By seeing Karyam, we presume Karanam.
k) By seeing children, we presume parents.

* By observing, perception of Upapadyam Vyavahara, we can presume the presence of
Upapadakam.

 Don’t say infer.

I) By perception of Vyavahara, we presume Adhyasa.

m) By perceiving Karyam we presume Karanam, Adhyasa (mix up of Atma — Anatma).
n) By perceiving Children (Upapadyam — effect) presume the parents (Upapadakam — cause).
o) Artha — Apatti perceive

* Arthasya — Upapadakam Apatti Kalpanam — Artha Patti.

* Presumption of Karanam based on perception of Karyam is Arthapatti.
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XXXXXXXXXXV) Example :

Rained Yesterday Night Perception
Presumption Roads wet, flooded in morning
Karanam Pratyaksham
Upapadakam Upapadyam

XXXXXXXXXXVI) Artha Patti Pramanam is there to arrive at Adhyasa.

Perception of Vyavahara Presumption
- Pratyaksham - Adhyasa
- Apratyaksham
) 0.0.0.0.0.0.0.¢ ¢:4ViIN!
Upapadya — Jnanam Presumed
- Called Arthapatti Pramanam - Upapadaka Jnanam
- Start - Called Arthapatti Prama
- End

XXXXXXXXXXVII) Conclusion :

* Seeing children, | know there are parents.

* Seeing transactions, | know there is error, Adhyasa, superimposition.
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XXXXXXXXXXIX) In Night if | was awake and experienced rain, know rain through Pratyaksha
Pramanam.

Presumption of unseen Rain = Artha Patti.

Upapadya Jnanena, Upapadakasya (Night Rain) Jnanam.

XXXXXXXXXXX)
Vyavahara Adhyasa
- Upapadyam - Upapadakam
- Perception - Presumption

XXXXXXXXXXXI) Therefore Adhyasa Bashyam is called Pramana Bashyam.

15t Pramanam for Adhyasa = Artha Patti Pramanam.
2" Pramanam = Anumanam

34 Pramanam = Pratyaksham

4t Apramanam = Shastra Pramanam.

Now enter Anumana Pramanam.

208



18) 1) Main message ;

* Based on karyam, arrive at Karanam.

[
) Karyam Karanam
Vyavahara Adhyasa
lll) Adhyasa :
Different format
|
| |
Arthapatti Anumanam

|

- Explainer — Explained
relationship

- Based on explained, presume
explainer

Example : Blood test, Diabetes

- Doctor sees report, doesn’t see
organs.

- Dysfunction of organ =
Upapadakam

- Blood report = Upapadyam

- Presumption

- Karyam - Karanam

Co existence of one alongwith
other.

Where X is there, Y is co-existent
X & Y has co existent
relationship, invariable
concomitance relationship
Vyapya — Vyapaka Sambandha
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V)

Yatra Yatra Tatra Tatra

Children Parents, can’t say

e Which ever thing is connected to Karyam, it is connected to Karanam also.

V)

When
|

- Vyapyam - Vyapakam
- Pratyaksham - Apratyaksham

* Vyapya Jnanena, Vyapaka Jnanam Bavati.
* Thisis called Anumanam.

V1) Coexistence is known through Pratyaksha Pramanam.

Experience
|
| |
- Both coexist 15t - See only smoke in the Hill
- Pratyaksham - Infer
- Kitchen - See Vyapyam (smoke) conclude
- Remembrance, Smruti useful Vyapakam (Fire) is also there
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Vi)

Thru X Know Y
- Pramanam - Knowledge derived = Prama
- Vyapya Jnanam - Vyapaka Jnanam
- Dhuma Jnanam - AgniJnanam
VIIl) Here Shankara says :
* Yatra Yatra Vyavahara Tatra Tatra Adhyasa.
1X)
Vyavahara Adhyasa

- Coexistent
- Not explainer — explained

X) Manushyaha Adhyasavan Vyavaharavatvat — Pashuvatu (Atma — Anatma confusion, human

has)

* Why? Because he has got visible Vyavahara, conclude Adhyasa, invisible.

* Human being has Adhyasa because he has Vyavahara.

Example :

* Parvataha Vanniman, mountain has fire, | don’t see fire.

e Basis : Dhumatvat
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Adhyasa Bashyam : Topic 14

XI) Pramana Bashyam :

Adhyasa = Karya Avidya

Atma Anatma

Mix up

XIl) Mix up generates knower

Atma by itself Anatma by itself

Not knower Pramata Not knower Pramata

XIII) Mixture = Anyonya Adhyasa = Knower

Adhyasa generates Pramata.
Only when Pramata is there, one can engage in Pramana — Prameya Vyavahara (PPV).
Knowledge activities, involving instrument and object of knowledge.

This knowledge is called PPV — Pramana — Prameya Vyavahara.
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XIV)

Atma — Anatma alone

no knowledge activity

4

Mix up

A

4

Generates Karya Adhyasa = Pramata

A\

Pramata generates Vyavahara

XV) Adhyasa through Pramata is cause of — Pramana — Prameya Vyavahara.

Adhyasa

Vyavahara

Karanam

Karyam

XVI) Ratnaprabha:

2 Pramanams e

stablish Adhyasa

|
Artha Patti establishes Adhyasa

Anumanam establishes Adhyasa
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XVII)

Arthapatti

Vyavahara

Adhyasa

Upapadya Jnanena

Upapadaka Jnanam

XVIII) Anumana Pramanam :

Y
Jnanam

a) Wherever there is Vyavahara, there is Adhyasa.

b) They have invariable coexistence

c)

d)

Relationship — not

Explainer

Explained

Anumana — Relationship -
Sambandha

Vyapya

Vyapaka

e) Yatra Yatra Vyapyam, Tatra Tatra Vyapakam.
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XIX) Animals also have Pramana, Prameya Vyavahara.

» Sufficiently intelligent to operate Pratyaksha and Anumana Pramanam.

 How Animals use inference?
a) Cow comes and eats the plants that you have planted.
* Yajamana takes stick to beat the cow, painful.

* Cow runs away.

XX)
Grass in hand Stick in hand

- Trinapani - Dandapani

- Inference - Inference

- Grass is source of Ananda - Cause of pain

- Runs towards - Runs away

- Pravrutti - Nivrutti

\
|

Based on Anumana
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XXI)

Cow

4

Pramata

A

Because of Adhyasa

A

Does Vyavahara

Yatra Yatra Vyavahara, Tatra Tatra Adhyasa =
Vyapti

XXIl) Example : Cow

* Pratyaksha Pramanam is basis for inference.

e Pratyaksha Pramanam gives me the clue, based on clue make the inference.
XXIIl) Pancha Jnana Indriya + Shabda = Pratyaksha Pramanam

e Shabda, Sparsha, Rupa, Rasa, Gandha = Pratyaksha Jnanam.
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XXIV)

Human beings, like animal

Pravrutti Nivrutti

| |
Sukha Hetuhu Dukha Hetuhu

Known by Pramana Prameya

XXV) Pramana Prameya Vyavahara [PPV] common to human, and animals.
XXVI) Conclusion :
 W.r.t. Pramana Prameya Vyavahara [PPV] and Pravrutti, Nivrutti, there is no difference.
» Established Vyavahara = Vyapyam.
* Coexistence of Adhyasa = Vyapakam.
e Animal has Adhyasa, human like Animal.
* Therefore, human also has Adhyasa based on Anumanam.

XXVII) Animals have not done Atma — Anatma Viveka, hence have Adhyasa, not gone to
Gurukulam.

XVIII) Mixing up of Body — Atma

* For Anumanam require well known example (Prasiddaha).
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XIX)

a0

Aviveka

With Adhyasa

Alone there is Pratyaksha, Anumana

Vyavahara

XX) Animal and Human mistake body as atma.

XXI) Conclusion :

_

Human behave like Animals.
Ahara — Eating
Nidra —Sleep — Samana

Bayam — Fear

Maithunam — Procreation

_—

XXII) Human intelligent, educated, informed have Adhyasa, | am the Bodly.

Vyavahara only because of Adhyasa.

Vyavahara is as long as Adhyasa is there.

XXIII) During sleep, Adhyasa is not there.

Mosquito bites, no fear, no screaming.

| am the body Adhyasa is not there but | exist as Atma.
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XXIV) Gita : Chapter 2 — Verse 56

< (ahq@fgng| : duhkhésvanudvignamanah
@?'ﬁ CL [SESE sukhésu vigatasprhah |

cﬂd“ IRTTSRIE: vitaragabhayakrodhah
T'%adu"iﬁf-ﬁowa I R-w& |l sthitadhirmunirucyate | | 2-56 | |

He, whose mind is not shaken up by adversity, and who, in prosperity does not hanker after

pleasures, who is free from attachment, fear and anger is called a Sage of stead Wisdom.
[Chapter 2 — Verse 56]

XXV) Pramata Nasti, Adhyasa Abava, Vyavahara, Vyavahara Nasti.
e Adhyasa Kala Vyavahara Samana.
* Anumana Pramanam topic is over.

XXVI) Vyuthpatti Matam :

* Even for informed persons.
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3 levels — of informed people

- Common man - Karma Khanda person - Highest
- Educated informed - Jnanni Jeevan Mukta
- Knows his identity - From Shastram, knows
- Has Adhyasa Kale | am different from Body
Vyavahara

XXVIl) Karma Khanda :
* In PurvaJanma, | have different body, next Janma drop this body.

* During waking state has Adhyasa.

XXVIIl) Sukshma Sharire, Ahamkara Adhyasa.

e Sthula Sharire, mamakara Adhyasa.

* | am possessor of body, earned through Karma.
XXIX) Jnani :
* Knows | am Sthula, Sukshma, Karana Sharira Vyatirikta Atma.
e Avastha Traya Sakshi, Panchakosha Vilakshana.
* Knows all this.

* He also has Adhyasa.
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XXX) Story :
* Guru:
o Everything is Mithya.
o Sees elephant, runs.
e Sishya:
o Has taught everything is Mithya.
o Sishya runs.
e Both gasping.
* Why are you running if elephant Mithya.
* Guru:

o Running also is Mithya.

XXXI) At Mithya level, Mithya body can be affected by Mithya elephant.

* Mithya running.
XXXIl) Satya Atma not affected.
* Jnani, during Vyavahara has Adhyasa.
* Jnanis Adhyasa not Ajnana Janyam, Aviveka.
e Why?
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XXXII)

Jnani does not have

Ajnanam Aviveka

* Aviveka = Non discrimination.
e Adhyasa = Prarabda janya Adhyasa

= Bodily biologic pain will be there can’t be stopped by Jnani.
e Pain not because of Jnanam or Ajnanam but because of Prarabdam.

XXXIV) Previously, ajnani transferred biological pain to himself the Atma, similarly, birth, death
of bodly.

* Transference happened.
e After Jnanam, transference does not happen.

* He may = Even Shout in pain.
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XXXV) Remembers, biological pain belongs to Anatma.
XXXVI) Nirvana Shatkam :

AR COLE LU L) I Mano Buddhi Ahankara Chitta Ninaham

T T aESRm T T WO Macha Shrotra Jihve Na Cha Ghrana Netre
T T sEEIfE: T s T arg: Nacha Vyoma Bhoomir Na Tejo Na Vayu
A== foaarsyg foarssT e e Chidananda Rupa Shivoham Shivoham

| am not the mind, intellect, ego or memory (the four aspects of what is known as
Antahkarana). Nor am | (the five organs of perception) the ear, tongue, nose, eyes, (or skin),
nor (the five elements) the space, earth, fire, air and water. | am pure Knowledge and Bliss, |
am Siva, auspiciousness itself. [Verse 1]

* Groaning belongs to Anatma.

XXXVII) Badita Anuvrutti, continuation of falsified body, falsified pain, falsified groaning.
* For other person it is unfalsified pain, groaning, body.

XXXVIII) Difference :

Jnani Ajnani

- Badita Body Adhyasa - Abadita Body Adhyasa
- Understands body = Mithya
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XXXIX) Gita : Chapter 3 — Verse 28

a<aiag AsTdTEl
TMUTRHTERTETE: |

TIOTT IO A

FA AT A TS | 2-R< |

tattvavit tu mahabaho
gunakarmavibhagayoh |
guna gunesu vartanta

iti matva na sajjate | | 3-28] |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not

attached. [Chapter 3 — Verse 28]

e Anatma and Anatma will interact.

* In that interaction, pleasures and pains can’t be avoid.

XXXX) Gita : Chapter 5 — Verse 8

a9 FREE=RQHIa

Jh1 A=A d<diad. |

BRI S U IS Y Rk
STRAS TS TISIT_ Il ®-< I

naiva kincitkaromtti
yukto manyéta tattvavit |
pasyan srnvan sprsan jighran

asnan gacchan svapan svasan | | 5-8]| |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8] 224




* Tambura Sruti... Jnani keeps always.

* Long Sravanam, longer Mananam, longest Nididhyasanam.
XXXXI) Adhyasa is there for all human beings — Jnani and Ajnanis.

* Vitpatti Matam.

Jnani Ajnani

Badita Adhyasa / Bava Abadita Adhyasa / Bava

* Adhyasa is common, therefore Vyavahara is common, running is common.
* Jnani Nishchiyate.
XXXXI1)

2 Pramanams

Artha Patti Anumana

* Based on Vyavahara, we got knowledge of Adhyasa in waking and no Adhyasa in sleep.

* Deduced, presumption through Arthapatti or Anumana Pramanam, you have
knowledge of Adhyasa.

XXXXIII) Aside Note :

* Whether Arthapatti and Anumanam should be treated as 2 separate Pramanams at
all?

 Compare — look similar. 225



* Upapadaka — Upapadya Sambanda Vyapya — Vyapaka — Sambanda.
* Not much difference.
* Do we dorequire 2 Pramanam?
* Can we include Artha patti into anumana Pramanam?
* Big technical Shastric debate.
XXXXIV) Nyaya, Veiseshika Philosopher :

Arthapatti

4

- Not required
- Can present all cases as Anumanam

e Any Arthapatti can be presented in Anumanam format.
XXXXV) Advaitin, Visishta Advaitin don’t accept merger.

* There are some rare cases which can be explained only in Artha Patti format.

* Can’t be presented in Anumana format.

* Vyavahara — Adhyasa, you can present in both formats.

Look at House

'

Infer house maker
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b)

Look at world

Infer god

Arthapatti ok

Anumanam ok

c) Let us keep Arthapatti and Anumanam Pramanams.

d)

For Adhyasa

2 Pramanams are there

Arthapatti

Anumanam

e) Next topic within Pramana Bashyam itself.

XXXXVI)

Worldly Vyavahara extends to

,

Ritualistic Shastric Pramana — Prameya

Vyavahara
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XXXXVII)

Humanity

|
3 Groups

Dehatma Vadi Jivatma Vadi Brahmatma Vadi
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19) 1) Jivatma Vadi :
a) Believe, there is Jiva other than Sthula Shariram.
b) Nachiketa : Does anyone Survive?
e Shastram = Jiva Survives, Travels, takes another body, exhausts Punya Papam.
c) Gita : Chapter 14 — Verse 18

dn'cc(l\ TS e TIET: urdhvam gacchanti sattvastha
O fdef~ T34Er: | madhye tisthanti rajasah |
ST«3]0 Qf-\(-u-?:rr: jaghanyagunavrttistha

TN I3 ed qTEAT: N 2%-2< 11| adho gacchanti tamasah || 14-18 | |

Those who are abiding in sattva go upwards; the Rajasika dwell in the middle; and the
Tamasika, abiding in the function of the lowest Guna, go downwards. [Chapter 14 - Verse 18]

d) Karma Khanda Veidika, follows Veda Purva Bhaga.
* Vedic rituals, Karma Khanda Vyavahara valid for him.
e) Will do rituals for forefathers, he is happy, keeps money for Danam, Vadyar.
Il) Brahmatma Vadi :
a) | am neither body, nor travelling Jiva, going to 14 Lokas.

b) I am Akarta, Abokta Brahman, Punya Papa Ateeta, Nitya, Sarvagathaha, Sthanu, Achala.
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c) Gita : Chapter 2 — Verse 24

TS ISTHSTRAISTH
aq?‘ga‘?ssﬁ@:{ g T |
fefca: @t T

XIS FAra: Il R-R

acchédyo'yam adahyo'yam
akledyo'sosya eéva ca |
nityah sarvagatah sthanuh

acalo'yam sanatanah || 2.24 | |

This Self cannot be cut, nor burnt, nor moistened, nor dried up. It is eternal, all-pervading,
stable, immovable and ancient. [Chapter 2 - Verse 24]

l1l) Karma Khanda — Pramanam, Vyavahara

» Relevant for only for 2" one — Jivatma Vadi.

15t one — Nastika — Non-relevant

« 37 one - Karma has no relevance, does Karma for Loka Sangraha, Badita Anuvrutti.

 Karma Khanda — not relevant.
IV) Shankara :

e Shastriya Karma relevant only for Jivatma Vad..
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Introduction — Topic 15 :

V) Final Part : Pramana Bashyam

Vi)

Vi)

Vi)

Various Pramanams to establish Adhyasa.

2 Pramanams

Arthapatti Anumanam
Adhyasa Vyavahara
Karanam Karyam

By seeing Karyam Vyavahara we

Presume Adhyasa

Infer Adhyasa

Artha Patti

Anumanam

IX) Without Adhyasa, Pramata will not be there.
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X) Proof :

* Deep sleep state, no mixing of Atma, Anatma.

* No Pramata, no Pramana Vyavahara.

X1)

XI1)

During Waking / Dream

4

Pramata comes

v

Vyavahara comes

| — Exist — in 3 states

With Adhyasa

Without Adhyasa

With Pramata

Without Pramana

Nirguna Vastu

Waker, Dreamer

Sleep

Real
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XIll) Shastriya Vyavahara :

Vyavahara
|
| |
Paurusheya Pramanam Apaurusheya
Pratyaksha Vyavahara Shastra Pramana Vyavahara
Based on Adhyasa Also requires Adhyasa
Topic 16
XIV)
Humanity
3 Groups
| |
Dehatma Vadi Jivatma Vadi Brahmatma Vadi
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XV) Deha Atma Vadi :
a) Nastika — | am the gross body only
b) No Sukshma, Karana Shariram, no consciousness as separate entity.
c) No Scientific evidence.
d) Shastra not Pramanam, does not exist.
e) Death — end of individual, Charvaka.
XVI) Jivatma Vadi :
a) Veidika, Astika, follower of Veda Purva Bhaga.
* | am travelling Jiva different from body.
b) | am temporarily using body as interacting medium.
* |In the next birth, this body goes away, | will continue this travel.
c) Vedantic angle :
e This person is identified with Sukshma, Karana Shariram and Chidabhasa.
* That alone survives death of body, travels, takes another body.
d) Karma Khanda is relevant.
* By earning Punyam, he can go to heaven, improve next birth.

e Believes and performs rituals.
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XVII) Brahmatma Vadi :
a) Astika Samajam student

* | am not Sthula, Sukshma, Karana Shariram, not even Chidabhasa, Chit, not confined to
the Body.

b) All pervading, Satyam, Jnanam, Anantham, Brahma.
* (Can’t travel, Akarta, Abokta.
c) For him Karma Khanda is no more relevant.
* Itisrelevant for a Karta but not relevant for Akarta.
d) Such a Grihastha performs Laukika Karma.
e) Gita : Chapter 4
* Janaka as king does a log of actions.
e But have no Kartrutvam in the Karma.
XVIII) Question :
* Veda Purva Relevant for which group?
Answer :
a) Only for the 2" Group.
b) For Charvakas, no rituals etc will mock at us.

e Karma, Papam, Punyam, Punar Janma not relevant.
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c) For Brahmatma Vadi :
e Karma Khanda not relevant.

e Believes in Nirvana Shatkam :

F 999 F 919 J 9 J 39
I HEr Fard F €T g9 |
fRera—=sa: foqrsy faarssT a g

Na Punyam Na Papam MNa Saukhyam Na Dukham
Na Mantro Na Teertham Na Vedo Na Yajnaha
Aham Bhojanam Naiva Bhojyam Na Bhokta
Chidananda Rupa Shivoham Shivoham

(I have) neither virtue nor vice, pleasure nor pain, the sacred chants, nor the pilgrimage; the
scriptures nor the sacrificial rituals. | am neither the act of enjoying, nor the enjoyable object,
nor the enjoyer. | am pure Knowledge and Bliss, | am Siva, auspiciousness itself. [Verse 4]

d) Has no relevance to Karma

* Karma for Loka Sangraha.
e) Does not look himself as Karta.
Gita : Chapter 4 — Verse 18

FHUDHRH T: 924G

STFHHTOT = HH = |

q JraA =gy

A goh: FeewHEd | @-2< I

karmanyakarma yah pasyed
akarmani ca karma yah |

sa buddhiman manusyésu

sa yuktah krtsnakarmakrt | | 4-18 | |




He, who recognises inaction in action and action in inaction is wise among men; he is a yogi

and a true performer of all actions. [Chapter 4 — Verse 18]

f) No Punyam for him through Karma also.
e Personally Karma not relevant.
g) Yad Yad Acharati Sreshtaha he will follow
* For him it is not relevant.
XIX) Karma Khanda relevant for Preyo Margis.
XX) Conclusion :
a) In all cases, Vyavahara is possible only if there is a knower, Pramata.
b) Shastram = Pramanam.
* Pramata alone operates a Pramanam.
c) Karma Khanda — Vyahara also is a Pramana Vyavahara.
d) It is also based on Adhyasa
e) Laukika + Shastriya Vyavahara Api Adhyasa Nimittaha.
XXI) Extension :

a) Vedanta Vyavahara, Sravanam, Mananam, using Vedanta Pramanam.

b) To use Vedanta Pramanam, | should be a Pramata, conscious entity.
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Conscious entity — ultimate knower

4

Is Turiyam

Exists without Pramanam and with
Pramanam

d) Karma Khanda + Jnana Khanda — Pramanam is based on Adhyasa — Superimposition due to
self ignorance.

e) After Jnanam, Tatra Veda, Avedaha Bavanti.

f
) Any Pramanam requires Pramata
Pramata requires Adhaysa
Superimposition
XXII) Text :
a) Na — Aviditvat Viditvat Eva
For emphasis Only after knowing | am a Jivatma

b) I am different than the Body. 238



c) | have Punar Janma (Para Loka Sambandha) — Why?
d) In the next Janma, | will have Sambandha with another Loka, environment.
e) 2" Group :
 Know, we have Para Loka Sambandha.
* We are Jivatmas, who will survive death of body, will go another Loka, Area, country.

f) Belongs to Jiva Atma Vadi — 2" Group.
g)

Jivatma

Sukshma Karana Shariram

With Chidabhasa

h) This is qualification for performing Veidica karma.
i) Accept — | am Jiva different than the body.

* Then only perform Veidika Karmas.
j) Veidika Karma requires Sraddha.

* Without Sraddha, if done Mechanically, do for some others Satisfaction.
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k) Sandhya Vandanam for mother’s satisfaction.
* Benefit = Satisfaction of others.
 We don’t get full benefit.
|) Sraddha is crucial, we officially declare our Sraddha.
* When Upanayana ceremony is done, he puts a signature.
* ldo believe in Veda Pramanam.
m) Veda says :
* |am not the body.
* | am someone different than the body and mind.
e | will survive the death of the body.
* |am pure Chaitanyam, knower in the Universe.
* | will have Punar Janma.
* These are fundamental lessons of Veda.
n) When | join a company, | put a signature in the appointment letter.
o) Signature = | abide by that
* Upanayana ceremony — Deliberate conscious acceptance of Veda as a Pramanam.
p) | am going to take Veda as my google search site for living = Declaration.
* Without knowledge of Veda Pramanam, he is not an Adhikari, not qualified.

« Without qualifications, if he persons Karma, it will not give the expected benefit. 240



q) He requires knowledge of Veda Purva Baga = Adhikari of 2" group.
* Does not belong to 37 group.
r) 37 group :

* Followed Vedanta, done Sravanam, Mananam, Nididhyasanam.

* Understood | am Akarta, Abokta Satyam, Jnanam, Anantham Aham Brahma Asmi.

* This knowledge is not a qualification for Karma Khanda.

* Not required.
s) If Aham Brahma Asmi knowledge is there, it is disqualification for Karma Khanda.
e Sanyasi — removes thread.
* Brahmachari — puts thread to use Veda.
* Formally make Veda, Apramanam.
* No rituals for Sanyasi.
e At time of death, no 13 days ceremony.
t) Aham Brahma Asmi knowledge is required in Karma Khanda.
XXIII) What type of Brahman?
a) Karma Khanda does not require Brahman.
* Vedanta Vedyam Brahman.

 Brahman known through Vedanta Pramanam only.
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b) Can’t know Brahman by other methods.

d)

Very important fact.
c) Ashanaya Adhi Ateetam :

Brahman is free from 6 Oormis / Doshas.

Shad Oormayaha of Anatma

Ashana (Hunger)
Pipasa (Thirst)

Shokham (Grief)
Moham (Conflict)

Jaram (Old Age)
Mrithyum (Death)

Pranamaya Kosha

Shoka :

- Manomaya Kosha
Moha :

- Vijnanamaya Kosha

Annamaya Kosha

6 Problems

lam

- Belongs to 5 Koshas

- Koshi / Turiya Atma
- Kosha Vilakshanam
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e) | am beyond
|
| |
Varna Ashrama
Brahmana Vaishya Kshatriya Brahmachari Grihastha Vanaprastha
Shudra Sanyasa

f) Apetha — Apa + E-Dhatu
— Free for
g) Asamsari = Mukta
* Atma Tattvam = Jnanam — Adhikari na Apekshayate
h) Brahma Jnanam is not required for Karma Khanda.

e Anupayogat — not useful for Karma Khanda Adhikari Virodha — disqualifies person from
Karma Khanda.
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Bashyam : Introduction continues...

qTeh o TURATHTIRTAT] TTqHTH ATHHTIATI g

SIREGRE

XXIV) Before | join 3" group, become Jnani, Brahma Atma Vadi, | am a Pramata.
* AS Pramata, all Pramanams are relevant to me.

XXV) Once | become Brahmatma Vadi, there is no more Adhyasa.
* Adhyasa is falsified.

XXVI)

Before gaining Brahma Jnanam,
Whatever Shastram | am making using of

Veda Purva Bhaga Veda Anta

XXVII) As long as | use Veda, | am Pramata.
 Aslong as|am Pramata, knower, | have got Adhyasa.
XXVII) All of them are relevant for Avidyavan, Adhyasavan, Ajnani.

* Relevant for a Pramata only.
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XXIX) In the vision of Jnani, Triputi is falsified.

Triputi

Knower Known

Knowledge

| am Knower | am beyond known

f

Vyavaharika Plane

XXX) | belong to Paramartika plane.

 This a Jnani remembers all the time.

* | am Sakshi, not Pramata, knower.

* Never forgetting this fact is Jnana Nishta.

XXXI) Two Triputis are to be negated

Knower

Known

Knowledge
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XXXII) Negate :

* Doer—Done —Doing

* Enjoyer — Enjoyed — Enjoying.

* Belongs to Ahamkara, Vyavaharika plane, not Sakshi, Paramartika plane.

XXXII1) 2 Triputis are not there for a Jnani = Binary format.

Awareness = Binary format

Triputi

| — Brahman

3 states
With Adhyasa

Belongs to Vyavaharika Satyam

Avidyavat Vishayatvam

Turiyam

Vidya

Belong to Paramartika Satyam

No Adhaysa

XXXIV) Na Adhivartate :

* Does not go beyond Adhyasa.

e Itis within Adhyasa only.

* Veda Pramana is also within Adhyasa.
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XXXV) Any Karma Khanda — Vyavahara requires different type of Adhyasa.

Rituals — Vyavahara

Kanikam Vachikam Manasam

XXXVI) Ratnaprabha commentator :

4 Examples for Adhyasa

Varna Ashrama Vayo Avastha

XXXVII) Based on these superimposition alone, Vyavahara takes place Atma by itself has no
Varna, Ashrama, Vayaha, Avastha.

* | am Atma, have no Varna, Ashrama, Vayaha, Avastha.

XXXVIII) I have superimposed because of self ignorance.
* Entire Nirvana Shatkam is removal of self —ignorance.
* Brahmano Yajeta.

* This portion is 3@ Pramanam for Adhyasa — Sruti Pramanam.

XXXIX) 4 Pramanam’s for Adhyasa

Pratyaksha Arthapatti Anumanam Shastra

* Next Pratyaksha Pramanam. 247



Bashyam : Introduction continues...

(N N N

STTHT =T 3T g g caa e TH | T
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4t Pramanam for Adhyasa :
XXXX) Definition of Adhyasa :

e Paratra Purva Drishta Avabhasaha.

XXXXIl) Reminds definition again.
Adhyaso Nama :

 Atasmin Tat Buddhi

* Mistaking one thing as the other something other than it.

* Mistaking non-that as that.

e Mistaking that as non-that.
XXXXIII) Mistaking non-Snake (Rope) as Snake.
* NonXasX

* Anatma as Atma 248



XXXXIV)

W
€are We have mistaken Brahman as
' Jiva
Brahman
XXXXV) Brahmani Jiva Bhava.
* Rajvat Jnanat Sarpa buddhihi.
* Atma Jnanat Atmano Jiva Buddhihi Bava.
XXXXVI) |
|
|
- Brahman Mistaken as :
- Immortal - Jiva
- Without 3 bodies - Mortal
- Non changing - With 3 bodies
- Only Significant - Changing
- Insignificant

* Aham Jiva Braheiva Na Paraha.
XXXXVII) Adhyaso Nama Atasmin Tat Buddhi Avochama.

* Very popular definition of superimposition.
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XXXXVIII) Equivalent :
e Paratra Purva Drishta Avabhasaha Avochama Iti Arthaha.
* Official definition.

XXXXIX) Pratyaksha Pramanam :
* Following superimposition we do.

e Start with outer world, then Annamaya, Pranamaya... Adhyasa.
XXXXX)

Travels from

y

Exterior Anatma

v

To interior Anatma

XXXXXI) We have transferred Anatma attributes on to ourselves and are suffering.
XXXXXII) 1t

a) Family Adhyasa — most popular for Grihastha.

b)

Grihastha
|

- Wonderful - Useful
- For getting Sadhana Chatustaya
Sampatti
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Body — Deha External to Body
- Inner, closer Anatma - Money, education
- lam born - Anatma
- Antara Dharma - Bahya Dharma
- Sthula — overweight, under
weight, not fair, dark

d) Sense organs are deficient = No Adhyasa, No Samsara.
* | am deficient, transference takes place.
* Transference is the problem.

e) Gita : Chapter 13 — Verse 10

am]c%ﬁ{:rﬁ\:[w: asaktiranabhisvangah
gaEE i<y | putradaragrhadisu |
= HHPq-(-[(-qH\ nityam ca samacittatvam
ggr'rﬁrgﬁ'qqf-\?rg Il 23-2< 1l istanistopapattisu || 13.10 | |

Non-attachment; Non-identification of self with son, wife, home and the rest; and constant
even-mindedness on the attainment of the desirable and the undesirable...
[Chapter 13 - Verse 10]

f) Vedanta starts with Vairagyam. 251




g) Mind :
e Continues after Vedantic study.
* Minds deficiency, | keep complaining always.

* Feeling very bad.

» Even after Vedantic study, Mind is like that, don’t say | am like that.

h)  am born, | will die = Deha Adhyasa.
* |am dull, no memory = Manah Adhyasa
e Very powerful Adhyasa
 Deha, Antahkarana Dharma attributes transferred.
* |tis Karanam, Instrument.

i) Minds transference

Kama Sankalpa Vichikitsa Nishchaya
- Desire - Plan, wish - Doubt - Decision
- Desire in seed
form

e Sankalpa alone repeated = Kama.
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j) Gita : Chapter 6 — Verse 24

TS IR TS T—=RTHTL
=T |2 a: |
T =T

o= "a—=aa:

2-Re Il

sankalpaprabhavan kaman
tyaktva sarvanasésatah |

manasaivendriyagramam

viniyamya samantatah | | 6-24 | |

Abandoning, without reserve, all desires born of Sankalpa, and completely restraining the
whole group of senses by the mind from all sides... [Chapter 6 — Verse 24]

k) Katho Upanishad : Chapter 1 -1 - 20

o ya et a9sa- Yeyam prete vicikitsa manusye
bm"‘l t‘z—{:h aTIH ‘L,(_ﬁ i'"“d :;l‘;h | asti-tyeke nayam astiti caike,
RAS| FQ\?J [H jral RS K B etad vidyam anusistas tvaya 'ham
CEALIIECR qg\w,ﬂq; N 2e varanam esa varas trtiyah 11 20 11
There is that doubt. “When a man is dead,” Some say ‘He exist’ and some again say
‘He does not. this | should like to know, being taught by thee. This is the third boon, that | ask. [I| = | — 20]

* Nachiketas — doubts — 3" question.

* All attributes of Mind, we transfer to ourselves.

I) Atmani Adhyasyati :
* One superimposes on Atma.
m) Until now — one direction superimposition.

* Anatma’s attributes transferred to Atma.
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Atma Nature

4

Sat, Chit, Ananda

v

Transferred to Body

o) Body / World is existent
N%

Existence transferred from Atma to body.

* Body, World, by itself = Non existent according to Vedanta.
* Therefore Moksha.

Body is sentient

v

Transferred from Atma

* By itself body is insentient.

Mind is happy

- Doesn’t belong to Mind
- Happiness of Atma is transferred to Mind 254




* Reverse superimposition.
* Anyonasmin, Anyon atmakatam Anyonya Dharmamshcha Adhyasya.
e Mutual superimposition between Atma — Anatma.

Topic 19 : Introduction

XXXXXII)

Pramana Bashyam

Arthapatti Anumana Shastra / Agama Pratyaksha

Brahmano yajeta

XXXXXIV) Pratyaksha Pramanam :

* Experience of individuality that | am such an individual, Jiva Bhava, which we
experience all the time is Adhyasa.

* Experienced by all — Sakshi Pratyaksha Pramanam.

XXXXXV) Anatma Layers superimposed :
a) External family :

e Putra, Bahrya

e OQurselves in intense Adhyasa

* Mamakara Adhyasa. 255



Family deficiency, efficiency is superimposed.

b) Annamaya Kosha — Sthula Shariram :

| am human, fat, young, old.

All Adhyasa.

c) Indriya — Sense organs — efficiency, deficiency :

Don’t say sense organs are deficient.

We say, | have deficiency.

d) Antahkarana:

Proximate mind, we mistake as ourself.
Most powerful.
| am impure, don’t have purify.

Superimposition of purity / impurity of mind.

XXXXXVI) Attributes of Mind — Kama — desire

Sankalpa — Wish
Vichikitsa — Doubt
Adhyavasaya — Decision, determination.

Atmani Adhyasyati — one superimposes on oneself.



XXXXXVII)

Mind — 2 Stages

- Attribute superimposition - Mind superimposition
- Dharma Adhyasa - Dharmi Adhyasa
- Substance Adhyasa

XXXXXVIII) Aham — Pratyayayi = Mind substance Adhyasa
* Word Aham — Thought Aham = Aham Pratyayi rises in the Mind alone.
* Owner of | —thought = Mind.
* Svaprachera, all the modification.
e Sakshi = Atma.

XXXXXIX) Ashesha Svaprakasha Sakshi = Atma, which is the witness of all modifications of
the Mind.

* Upon Atma which is witness of all modifications of the mind.
* Upon that Atma, Mind is superimposed.
XXXXXX) Pratyag Atmani Adhyasyati :

e Superimposed on inner self.
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XXXXXXI)

Layers of Anatma

A

Superimposed on Atma

XXXXXXII)

Atma

v

Superimposed on Anatma

XXXXXXI11T)

Mutual superimposition

This mistaken as that

That is mistaken as this

Anatma superimposition on Atma

XXXXXXIV)

Atma superimposition on Anatma

Inner Self

1l

Sarva Sakshi

y

Witness of all Anatma

v

Is superimposed on Anatma
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XXXXXXV) Sakshinam Tat Viparyena conversely, reversed manner.

e Atma is superimposed on Anatma.

Atma — Superimposed

Mind

Body

Sense Organs

Family

XXXXXXVI)

Ahamkara

Mamakara

| mix up

My self

Them with me

| — embrace

That person

That person embraces me

* Mutually embracing, tightly, inseparable.

* Antahkaranastu Adhyasyati.
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XXXXXXVII) Technical point from sub commentators :

a) In this statement, there is a problem.
b) Present problem and give solution.
c) Problem:
* Anatma is superimposed on Atma.
Conclusion :
* Anatma is Mithya by applying the law.
* Whatever is superimposed is Mithya.

d) Rope snake is superimposed on Rope.

e Superimposed Snake, silver, mirage water, dream is Mithya.

e) Anatma is superimposed on Atma, therefore Anatma is Mithya.

XXXXXXVIII) Atma is superimposed on Anatma.
* Therefore, Atma is Mithya.
* Atmais also Mithya.

e Mutual superimposition will prove both Atma and Anatma is Mithya.

* |f Atma and Anatma is both Mithya, then we require some other Adhishtanam, as

Satyam.
* Mithya requires Adhishtanam.
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XXXXXXIX) If Atma is also superimposed on Anatma it will mean another Satya Adhishtanam is
required.

XXXXXXX) Conclusion :
* No Satyam as Adhishtanam.
e Buddhist — Shunya Vadi.
* Thatis what | have been telling all the time.
XXXXXXXI) Sarvam Shunyam Eva Satyam
XXXXXXXII) Problem :
* Given by Shankara.
XXXXXXXIII) Solution :
* Interpret correctly.
XXXXXXXIV) In the case of Anatma,
a) Anatma is superimposed on Atma
b) Anatmas attributes also are superimposed on Atma.
XXXXXXXV) When it is Atma superimposed on Anatma, there is only one superimposition.
* Attributes of Atma are superimposed.

e Atma itself, substance Atma is not superimposed.
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XXXXXXXVI) If Atma is superimposed, Atma will become Mithya.
Don’t say :

* Atma is superimposed.
Say :

e Attributes of Atma are superimposed on Anatma.
XXXXXXXVII) Another problem :

* How attributes of Atma are superimposed?

e Atma = Attributeless, Nirguna.

e Attributes are not there, to be superimposed.

XXXXXXXVIII) Nature of Atma which are similar to attributes is superimposed on Anatma.
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20) 1) Nature of Atma = Seeming attribute at VVyavaharika level.

e Advaitam accepts seeming attributes of Atma at Vyavaharika level.

1)

3 Seeming attributes

Sat Chit Ananda

Existence Consciousness Happiness

 Not attributes but nature at Paramartika level.
l1l) Idea given by Padmacharya in Panchapadika.
IV)

Body

\ 4

Has no existence of its own

* Existence of the Atma appears in the Body = Superimposition.

* How it appears?

* Body exists — Existence is attribute of Atma, we transfer to the Bodly.
V) Existence of Rope is appearing in the Snake.

* We say Snake is.

263




V1) Consciousness of Atma appears in the Body.
* Wesay:
Body is sentient.
* Sentiency is attribute of Atma appears in Body, Sense Organs, Mind = Chidabhasa.
e Chidabhasa = Superimposed attributes.
* Abhasa = Seeming sentiency.
VIl) Happiness belongs to Atma only.
e Appears in the Mind.
* Happiness is reflected in the Mind.

* Pratibimba Ananda comes in the Mind or Anandamaya Kosha and disappears.

It is Atma’s attribute

v

Appears in Ananda Maya Kosha

Vi) Pratibimba

Ananda Chaitanyam Satta

* All 3 reflections are attributes of Atma appearing in Anatma. 264



Example :
e Attributes of face are appearing in the Mirror.
IX) What is the solution?
* Waking up to your nature — Atma.
Problem :
* |If Atma is superimposed, Atma will be Mithya.
Solution :
e Atma is not superimposed.
e Satchit Ananda of Atma, seeming attributes get transferred to Anatma.
* Transference of Satchitananda to Anatma is the counter superimposition.

X) Therefore Atma is not superimposed

* Itis not Adhyastham.

* It is always Adhishtanam only.

* Therefore Atma is not Mithya.

* Final Pratyaksha Pramanam topic is over.
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Conclusion of Adhyasa Bashyam :

XI) Until now, this is mutual superimposition called — Atma — Anatmanoho Anyonya Adhyasa,
Itiretara Adhyasa.

XIl) Mutual superimposition is
|
| |
Anaadi Ananthaha
Beginningless Endless
XIII)
2 Problems
2 Words

v

Anaadi, Ananthaha

XIV) Mananam Process :

a) Adhyasa = Karya Avidya

b) Avidya — 3 types
| |

Moola Toola Karya Avidya

Karana Avidya Adhyasa




Karyam = Product

4

Has beginning and ends

v

Produced
d) Now Shankara says :
* Anaadi Adhyasa.
e How to reconcile?
Anaadi Anantha
Adi Antha
\ J
|

Both contradiction

XV) Karya Avidya exists in Moola Avidya, in potential form, from beginningless time.

* Moola Avidya Rupena Anaadi.
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XVI)

Karya Avidya

4

Is modified version of Moola Avidya

XVIl) Moola Avidya is called Maya

Therefore, Maya Rupena this Karya Adhyasa is Anaadi.
Therefore, it is ok.

This is process of thinking.

Anaadi, justified.

XVIIl) Ananthaha : Endless

Problem
Adhyasa is Ananthaha

Adhyasa is cause of Samsara.

If cause of Samsara is endless, Samsara can never end Moksha not possible, Vedanta

useless, why Shankara writes Brahma Sutra Bashyam?

XIX) You have to do Sadhana for getting rid of Moola Avidya.

Anaadi means, it is beginningless in the form of Moola Avidya.

Ananthaha means, it can’t end without Brahma Jnanam.
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XX) Naisargikaha :

Adhyasa is naturally present in the form of a flow.
For every lJiva, in the form of a Pravaha.

From previous birth to this birth, to next birth.
Adhyasa flows in the form of Pravaha.

It is universal and Natural.

XXI) Mithya Pratyaya Rupa :

It is in the form of a misconception.

| am body, | am Jiva, Karta, Bokta, father, mother, student, teacher.

Every thought other than | am Sakshi, Brahma Asmi, Turiyam Asmi is a
misconception.

XXI1)

2 Flows

Thought flow
Ahamkara flow

- Moola Avidya
- Ignorance flow

Misconception
Adhyasa

XXIll) Kartrutva, Boktrutvaka Pravartakaha :

This alone is the cause of doership and enjoyership.

Indicates, it is cause of Samsara.
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XIV) Kartrutvam means Sanchita, Agami, Prarabdam has come = Cause of Samsara.

XV) Sarva Loka Pratyaksha :
* |tisinternally experienced.
* Mentally experienced by all people, suffering living being is experiencing Adhyasa only.

* Need a lot of will power to hold on to Sakshi Svarupa.

 Ahamkara powerful because of Rajo Guna, Maya Shakti, Moola Avidya.

XVI) :
Is the ultimate message

Dvaitam Visishta Advaitam Advaitam

*  We have to find out.
XVII) All Upanishads are uniformally talking about Advaitam only.
e Shankara loudly proclaims.
* We shall go through Sruti, Yukti, Anubhava, 3 tools of enquiry.
XVIII) I am not alone, there is a Guru — Sishya Parampara.
* Through Advaita Parampara, we will show Advaitam is the message of Veda.
* Have to get Advaita Jnanam, which will remove Adhyasa.
* Once Adhyasa is removed, Samsara is removed.

* Once Samsara is removed, Moksha is attained.
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XIX) Converts Mumukshu into Jingyasu.

Mumukshu

Jingyasu

Seeker of Moksha
Does Karma, Upasana, Bhakti
Prepares the Mind

Groping in Darkness

Well directed Mumukshu
Knows Moksha only through
Jnanam.

Conviction comes only
through Adhyasa Bashyam
Shastric study becomes

systematic
XX)
Adhyasa Bashyam
|
| | | | | |
Akshepa Samadhana Lakshana Sambavana Pramana Pramana
| - X Xl — XX XXI = XXX XXI=XXXIX  XXXX = XXXXIII XXXXIV

XXI) a) Purva Pakshi :

* Adhyasa requires conditions but they are absent.

 How Adhyasa?
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b)
3 conditions

Purva Pramahita Samskara Adhishtana Vishayatvam Sadrushyam

c) Purva Pramahita Samskara :
* If unreal snake has to be superimposed on the rope.

* One must have experienced real snake before, then only Purva Pramahita Samskara
possible.

* False snake superimposition requires real snake experience.

d) If false Anatma has to be superimposed on Atma, there must have been a real Anatma
experience.

e) Real Anatma experience is not possible in Advaitam because there is no real Anatma.
e Anatma superimposition impossible without Samskara.
XXIl) Adhishtana Vishayatvam :

Locus of superimposition

y

Pratyaksha Vishaya

v

Object of experience
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Rope is experienced

A

Upon that Snake is superimposed

XXIll) Siddhantin : _ _ _
Atma is experienced partially

v

Upon that world is superimposed

XXIV)

Shell is experienced partially (Partial
Vishaya Pratyaksha)

v

Upon that Silver is superimposed

XXV) Locus of superimposed is a Pratyaksha Vishayam
XXVI) Purva Pakshi :

Anatma superimposition on Atma

Yy

Atma is not a Pratyaksha Vishaya

* How Adhyasa?
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XXVII) 3" condition :

Sadrushyam :
a)
Snake is superimposed on Rope
They have similarity
b)
Silver is superimposed on Shell
They have similarity
c)
Atma Anatma
|
|
No similarity
d)
Prakash Tamas

Viruddha
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e) Because of absence of 3 conditions, superimposition is not possible.
f) This is Akshepa part of Adhyasa.
* Adhyasa is Mithya, not there, impossible (Not unreal).
XXVIII) Part Il - Samadhana Bashyam : (From XI — XX)
* Shankaras 1% level answer.
* Sambavana Bashyam has details.
a) Topic 2 :
* No question of Adhyasa is possible or not.
* Adhyasa has already taken place.

b) Whereas Atma, pure existence, consciousness, independently existing principle, relationless,
eternal, knower, Sakshi, Chinmatram, Sada Shiva.

c) Adhyasa has been accepted unknowingly by the Purva Pakshi himself.
d) If Adhyasa is not accepted, one will become Charuvaka unknowingly, Nastika Matam — Why?
e) If Anatma is not a superimposition on Atma.

* If physical body is not a superimposition, you will conclude | am a human being not a
eternal spiritual being Atma.

f) Whenever world is projected, it is my Maya Shakti as Sagunam Turiyam Brahma.
g) I am a human being, with Body, Mind complex, becomes a fact.

* If Adhyasa is not accepted, Body identification becomes real = Charuvaka Matam. 275



h) What is wrong with Charuvaka?

* No need of doing Sadhana, Sravanam, Mananam for Moksha.

* Moksha must be clearly understood as a Purushartha by all seekers.

i) Who am |, What | am seeking must be crystal clear.

* Then only, when Moksha is attained, you will become aware of your free status and
will start admiring it.

j) In what way Adhyasa is experienced?
|
| |
Aham Idam Mama Idam
- lam so and so - Experience of relationship
- Experience individuality

k) 15t Level reply :
* Adhyasa has already taken place.
XXIX) What is background reason for Adhyasa? Very important
a) Mithyat Jnana Nimittaha ltaretarena Avivekena Adhyasa
b) Mithya Jnanam = Maya = Moolavidya
* Maya or Ishvara has set the stage for Adhyasa.
e How? 276



c) Maya
|
| |
Vikshepa Shakti has created the After creation of Body, Avarana
entire universe including physical Shakti takes over
Body — Mind complex

d) Drk Drishya Viveka :

' saktidvayais hi mayaya wiksepdvrti-ripakan,
wfwgd & A A feees ktidvayai hi mayaya viksep pak
& B PR ke A G IS £ (T Il H‘Tﬁ,ﬂaﬁ“?i I piksepasaktir-lingadi-brahmidndintat jagat srjet. (13)

Indeed, maya has two powers of the nature of projecting and viling. The projecting power
creates the world, beginning from the subtle body (the experiencer) to the total universe (the
experienced). [Verse 13]

e Vikshepa Shaktir Lingadhi Brahmanandam Jagat Srijet.

* Vikshepa Shakti of Maya creates.

e Orlshvara creates Universe through Vikshepa Shakti.
e) Once Vikshepa Shakti creates the body, Avarana Shakti takes over.
XXX) a) Once Body has come for me

* | am a mixture of Atma and Anatma.
b) Before creation of Body, | don’t have any problem.

* Avarna Shakti conceals. 277




c) Difference between Atma - Anatma.

e Atma — Anatma Aviveka = Avaranam.

XXXI)

Vikshepa Shakti of Maya Aavarana Shakti of Maya

Sets stage for Adhyasa

XXXIl) Therefore we have Adhyasa not like Rope — snake but from Birth itself.
e Naisargikaha : From birth itself.
* This Janma is because of Purva Janma Adhyasa Samskara.

XXXIII)

Word |

4

Is Adhyasa

v

Atma can’t say |

A

Atma is Akarta, Abokta, Nirvikaraha
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XXXIV) Anatma can’t say |.

Who knows Aham Brahma Asmi

Atma — Anatmano lteratara
Atma Anatma .
Adhyasa mixture
Not knower Not knower Knows Aham Brahma Asmi
* Mixture alone knows.
* Adhyasa Samadhanam topic over.
Bashyam
| |
Introduction Akshepa Samadhanam Bashyam
| — 1l IV to X Xl — XX
Topic 2 (a) Topic 2 (b)
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21) 1) Adhyasa Lakshana Bashyam definition (Topic 3)
a) Smruti Rupaha Paratra Purva Drishtasya Avabhasaha.
b) Smruti Rupa, Purva Drishta :
* For clarity.
c) Definition = Paratra Avabhasaha
* One object falsely appearing on another object.
* Avabhasa = Appearance.
e Paratra = On something else.

d) Appearance of something on something else.

e) Appearance of On
Rope Snake Rope
Dream Waker
Silver Shell
Anatma Atma

f) Purva Drishta = Indicates there is a Samskaraha based on previous experience.
e Samskara is of Purva Janma.

g) Last Janma also, | was in ignorance, thought Anatma as real, independently existing, Atma —

Nonexistent.

* Moola Avidya 280



h) Adhyasa is already accepted by all the people.

* No question of whether Adhyasa exists.

Atma

)

Moola Avidya

Anatma

- Methods shown differently by
different philosophers
- How Adhyasa happens

Adhyasa Khyati Vada

|

Theory of error of self / scholars

of thought

Atma Khyati

Asat Khyati

Anyatha Khyati

Akhyati

)

Advaitins definition of error — Khyati

y

Anirvachania Khyati

IV) Anir Vachania Khyati :

e Appearance of Anirvachania Vastu, inexplicable object upon a real object.
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V) Appearance of Rope Snake, Silver, Dream, Waking, Sleep on Real Turiya Atma.

Satya Atma

Ignorance

Mithya Anatma

|

- Real object locus
- Atma, Rope, Shell

- Anirvachania Khyati

- Inexplicable is Rope
Snake, Dream, Silver,
Mirage Water

- Unreal Object

Adhyasa

Adhishtanam

- Vyavaharikam — Waker
- Pratibhasikam — Dreamer

N

superimposed
- Anirvachaniyam

- Paramartikam

V1) Why we call it inexplicable?

e Sat Asatbyam Anirvachaniyam.

You can’t categorise unreal Snake

As Sat

As Asat

Existent category

Nonexistent category
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VIl) What is inexplicability?
e Uncategorisability of Mithya Prapanchas — Nama, Rupa, Kriya.

Categorisability of

Existent Nonexistent
\ Y )
Is not there for Anatma in Binary format
VIIl) Satyam Mithya
- Atma - World - Jiva — Jagat — Ishvara

Invisible
Paramartikam
Screen, Real

Appearance like Dream
Vyavaharikam / Pratibhasikam
Movie, unreal

» Differences exist due to Moola Avidya.

1X)

Uncategorisable

As Existent Not existent

a) Why not — Non-existence :

* At time of ignorance Rope Snake / World cause fear, makes man run, causes sweatz.83



b) Unreal Rope Snake / World can’t be cause of fear.

c) L
Understand / Discriminate

Real — Atma Unreal — Anatma

d) Since an ignorant person is afraid of Rope Snake, similarly ignorant person of Atma, afraid of
Anatma, Jagat.

e) Anatma can’t be called non-existent.
* Itis Asat Vilakshanam Abaya Hetutvat — Asat Vilakshanam.
f) If it is not non-existent, why can’t we say it is existent.

* We can’t say it is existent because on enquiry don’t find Jiva, Jagat, Ishvara, Anatma.

8) During
|
| |
Ajnanam Wake of Jnanam
- There is fear + Adhyasa - No Adhyasa
- No fear

Totally Anatma is nonexistent
even before Jnanam
In 3 periods non-existent 284




h)

j)

Now nonexistent

4

Means Nashaha

In 3 periods of ti

me non-existent

y

Called Badaha not nashaha

A

4

Dream is Badaha upon wakers Jnanam

Waking i

s Badaha

y

Upon Turiyam Jnanam
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Satyam / Mithya Discrimination

|
3 Avasthas, 5 Koshas, 3 Shariram
and Prapanchas

- Mithya
- Badaha, Negated, Sublated

| — Turiyam

- Satyam

- Existent in 3 periods of Time

- Sat Vilakshanam - Asat Vilakshanam
- Jnana Badyatvat - baya Hetutvat

- Can’t categorise as Sat or Asat

- Sat — Asat Vilakshanam
category

- Mixture category

- Called Anirvachaniyam, unreal

* This is definition of Adhyasa, Lakshana Bashyam over = XX| — XXX.
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XI) Without 3 conditions how does Adhyasa take place?

a)

3 Conditions

Purva Pramahita Samskara

b) Shankara :

e Purva Pramahita Samskara is not required.

Adhishtana Pratyaksha
Vishayatvam

Sadrushyam

* Previous experience of Snake is required in objective world of Adhyasa.

Previous Snake

Need not be real

Can be movie snake

d) Experiencing unreal movie snake, | might superimpose another unreal snake upon the rope.

e) We alter the 1% condition.

f)

e Purva Anubhava Ahita Samskara not Purva Pramahita Samskara.

Previous experience is required

4

Need not experience real Snake or Real world

A

Previous Anubhava is available
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g) Available in Purva Janma
* 15t condition altered is fulfilled.
XIl) 2" Condition :

a) Adhishtanasya Pratyaksha Vishayatvam

b) Shankara :
For superimposition locus
|
| |
- Need not be Pratyaksha Vishaya - Itis Pratyaksha Vishaya for
- As in subject superimposition objective Superimposition
c) Pratyaksha Vishaya
v
Sensorily objectifiable
v
Not necessary

d) Shankara gives counter example.

Purva Pakshi Shankara
- Shell Silver - Akasha Example
- Rope Snake - Akasha = Pratyaksha Vishaya

- Example : Clear Sky
- Before clouded, impure sky
- Impurity causes unclearness of Sky
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e) Sky = Akasha, can’t be impure, to become pure later.

» Akasha is Asanga, still we say blue sky — superimpose blueness of sky.

* Akasha not sensory object.

f) Condition no. 2 is not required.

e This is clue for 3™ condition.
XIl1) 3" Condition : Sadrushyam

* Between Akasha and Blueness no similarity.

« 2nd /3rd conditions not compulsory.
* May / May not be there.
XIV) In — Atma — Anatma Adhyasa, Adhishtana Pratyaksha Vishayatvam and Sadrushyam are

not there.

XV) Condition 1 has to be altered, Purva Anubhava Samskara is available.

* Therefore Adhyasa conditions are there.

XVI) What is Mayas job?

Itaretara Aviveka

4

Important condition

A

4

Non discrimination between Atma - Anatma
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XVII) This is compulsory condition mentioned by Shankara not Purva Pakshi.

e This condition is created by Avarna Shakti of Maya.

XVIII)

Therefore

v

Aviveka is there

v

Samskara is there

v

Adhyasa has successfully taken place

* This is Sambavana Bashyam.
Topic 5 :

XIX) Pramana Bashyam :

a) What are Pramanams to prove existence of Adhyasa.

b) 4 Pramanams to prove Adhyasa
|
| | | |
Artha Patti Anumanam Shastram Pratyaksha
Presumption Inference

- Based on one fact
- Worldly activity is proof to establish Adhyasa
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c) 1%t Worldly activity :

| am

y

Become Samsari

d)

In Sleep, Asamsari

y

Why?

v

Don’t say | am

e) Based on Vyavahara derive Adhyasa in 2 different ways.
* Based on method of derivation, you call it Arthapatti or Anumanam.
f) Arthapatti :

* By experiencing the explainable, derive explainer.

* Upapadya Jnanena Upapadaka Jnanam.

g) Standard example :
* Fat Devadatta — never eats during the day.
* Presumption = Eats at night.

h) I am with him thoughtout the day, he never eats.

* Workholic, has energy, growing fatter. 291



j)

k)

)

Experience fatness

4

Not eating during day

A

4

Explainable experience

Derive explainer

v

What explains that?

A

4

During Night he is eating, | don’t see

Explainable knowledge Explainer knowledge
Pramanam Prama
Vyavahara Explainer

- Explainable experience - Adhyasa
- Upapadya Jnanam - Atma - Anatma can’t do
- Prama Jnanam Vyavahara
- Mixture is doing Vyavahara
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* Upapadaka Jnanena Upapadya Jnanam = Artha Patti.

m) Saw this in Vichara Sagara.

Reference : Chapter 4 — Topic 208
* Brief note on 6 Pramanams.
e Pratyaksha, Anumana, Upamana, Arthapatti, Shabda.
* Upapadya Jnanena, Upapadaka Jnanam.
* Vedanta Paribhasha also.

XX) 2"d Method of derivation :

a) When you derive based on co-existence of a pair

b) Coexistence of pair = Vyapti Jnanam.

c) Based on coexistence of pair, when you derive one of the pair, when another is seen.
* Invariable co-existence.
* One day experience only child, father is derived.

d) This is based on co-existence of pair = Vyapti Jnanam.

e) Anumanam = Vyapti Jnana Janyam is Anumanam.

f) Upapadya Janyaka Jnanam = Artha Patti.

g) In Arthapatti and Anumanam, derive something based on something else.
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h)

Based on Mode of derivation

Call it

Arthapatti

Anumanam

XXI) a)

Adhyasa — Vyavahara

How to present Anumanam

Yatra Yatra Vyavahara

Tatra Tatra Adhyasa

- Yatra Yatra Smoke

- Tatra Tatra Agni Jnanam

Derive existence of fire

b) Yatra Yatra Vyavahara, Tatra Tatra Adhyasa :

* In Human beings seeing Vyavahara, worldly activities

* |don’t see Adhyasa.
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c) Adhyasa is a mental conclusion
* | am human being, Karta, Bokta.

d) Mental conclusion — | can’t see, | can see your Vyavahara.

e
) Seeing Vyavahara

4

Infer co-existence of Adhyasa in your Mind

f)

Adhyasa is Anumeyam

y

Not Pratyaksham

g) Vyavahara is clue for ignorance
h) Manushyaha — Adhyasaha Vyavaharavatvan
i) Example :
e Pashuvatu, like any Animal.
XXI1) 3'9 Pramanam Shastram :
a) Brahmano Yajeta :

e All Vidhi Vakhyams are indicative of Adhyasa.
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Atma
v

Can’t be Brahmana

b) Veda deliberately talks about Adhyasa.
c) Adhyasa is already there in Human beings.
d) Other Shastra Vakhyam :

e 2 birds example.

Mundak Upanishad :

qH E ?{é\T 40 9T -IA u('lkl bﬁ%l IRICIT HelH (A | Samane vrkse puruso nimagno-nisaya socati muhyamanah |

T

3% I TS dgHEE T T% OTaTHTd 91a9eh: || 21| justam yada pasyaty-anyam-isam-asya mahimanam-iti vita-sokah 11 2 I

Seated on the self-same tree, one of them — the Ego — sunk in ignorance and deluded, grieves
for his impotence. But when he sees the other — the Lord, the Worshipful — and also His Glory,

he becomes free from dejection. [Ill — 1 — 2]

e) Samane Vrikshe Puruso Nimagnahe Anishaya Socati Muhyamanah :

Purusha Nimmagnaha Human being is helpless

4

4

|dentified with Body Grieves in life
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f) Nimagnaha = Adhyasa
J

Sruti Pramanam

g) Gita : Chapter 3 — Verse 27

EIQ‘—,_-(:[: =FIaront= prakrteh kriyamanani

:l:[)ﬁ\"\[: EI—?J:I'?TrﬁT HE?’.Q‘[: | gunaih karmani sarvasah|
aqggmﬁq\am ahankaravimudhatma
a—mﬁa’ﬁ% T=Id Il 3-w 1l karta'ham iti manyate || 3-27]| |

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose
mind is deluded by egoism, thinks | am the doer. [Chapter 3 — Verse 27]

h)
Prakrti alone does everything

y

Person identified with Prakrti says — 1 am
Karta, Bokta

e | = Atma = Absolute = Sakshi = Chinmatra Shivoham

 Ahamkara = Karta — Bokta
* Mundak Upanishad + Gita Vakhyam + Brahmano Yajeta. 597



XXI111) — 4t Pramanam

Pratyaksha

4

Shankara gave a list

Outermost Adhyasa

y

Identification with family

6t Kosha

b) Most powerful Kosha :

e Mamakara

e Putra

c) Sthula Shariram / Indriya / Antahkarana Adhyasa

d) Transfer — Anatmas attribute to Atma.

e) Transfer — Atmas attribute to Anatma.

f)

Atma

Mistake

Chaitanyam

Anatma — Body — Mind complex
as sentient
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g)

Atma

Anatma

Existent

- Non existent
- Mithya
- | treat body as Satyam

h) Transference of reality of Atma into Anatma.

e Superimposed on unreal Anatma.

i) Body is more real than Atma.

j) Why you study Atma?

* | have health problem, ground reality.

k) Atma has become unreal.

* Body has become Maha Real.

Topic 20 (a) :

|) Sarva Loka Pratyaksha upto this is Pramana Bashyam.
XXIV) Upasamsara : Topic 20 (b)

a) Last 2 lines = Upasamhara conclusion.

b) Conclusion :

* Since — Adhyasa — Aviveka is cause of problem, Viveka alone is solution.
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c) We require Atma — Anatma Viveka Jnanam.

* For that Jnanam alone, all Upanishads are giving their teaching.

d) You have to arrive at knowledge — only thorough enquiry into the Upanishads.

e) Brahma Sutra = Vedanta Vichara Bashyam / Granthaha.

f) We are starting Vedanta Vichara for Viveka Jnanam.

g)

This Viveka Jnanam will remove

Ajnanam

Samsara

h) Conclusion :
e Significant
* Adhikarana Sangatih

e Connects Brahma Sutra with Moksha.
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Revision:

Topic 6 :

SR DEKIE

IGTUT ST TIATITAITT T &7 ST |

YT ITIHY: AT I, T TIHE]

YT HTHTETIT TSRITRSITH: |

XXV) Upasamhara — conclusion of Adhyasa.

XXVI) Last Pramanam — most important is Pratyaksha Pramanam for Adhyasa
XXVII) Experience of individuality is because of Adhyasa alone.
* | am = Adhyasa, Sakshi Pratyaksha Pramanam.

XXVIIl) Adhyasaha Mithya Pratyaya Rupaha Kartrutva, Boktrutvaka Pravartakaha Sarva Loka
Pratyaksha :

* Adhyasa is Sakshi Pratyaksham for all.
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XXIX)

Adhyasa Effect

- Cause - Kartrutvam
- Boktrutvam

XXX) Previously Shankara said Adhyasa is cause of Pramatrutvam.
* Because of which Pramana — Prameya Vyavahara takes place.
* Pramatrutvam = Knowerhood.

XXXI)

Adhyasa cause of

Doership Enjoyership

Katrutvam Boktrutvam

XXXII) Corollary :
e Kartrutvam + Boktrutvam alone is responsible for generation of Karma.
* Karta creates Karma, Punyam, Papam, and then become Bokta.

* This is responsible for Punarapi Jananam, Maranam cycle.
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XXXIIl) Samsara Karanam

* Adhyasa can’t be ignored because it is cause of all struggles in life.

* Human struggles = Samsara = Adhyasa.

XXXIV)

To eliminat

e Samsara

y

Have to eliminate Adhyasa

XXXV)

To eliminat

e Samsara

y

Have to eliminate Adhyasa

XXXVI)

Cause of

Adhyasa

y

Atma Anatmano Yoho Iteratara Aviveka

A

4

Non-discrimination between Atma —

Anatmais cau

se of Adhyasa
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XXXVII) Cause cycle :

Aviveka

4

Adhyasa

!

Kartrutvam — Boktrutvam

y

Karanam of Samsara

* 4 generations.
XXXVIII) For Samsara to go away completely, root cause is Aviveka.
e Without Aviveka Nivrutti, Samsara will not permanently go away.
XXXIX) During sleep / Death / Pralayam :
e Samsara goes away temporarily.
XXXX) For Samsara to go away permanently, you have to uproot basic cause — Aviveka.

XXXXI) Aviveka will go by discrimination

What we need is Viveka Jnanam,

discriminative knowledge in which | know

- Atma nature distinctly - Anatmas nature distinctly
- Satyam - Mithya
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XXXXI1) Any Jnanam requires a Pramanam
* Viveka Jnanam also requires a Pramanam.
e Paurusheya Pramanam is non-relevant for Atma — Anatma Viveka Jnanam.

XXXXIII) Pratyaksha, anumana, etc is Paurusheya Pramanam, useless in this context.

Require Apaurusheya Pramanam

|
| |
Veda Purva Veda Antah

- For Atma — Anatma Viveka

- Generates Viveka Jnanam

- Aviveka, Adhyasa, Kartrutvam,
Boktrutvam, Samsara, Punarapi
Jananam, Maranam goes away,
attain Moksha.
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XXXXIV) Series :

Vedanta Pramanam

4

Viveka Jnanam

A\

Aviveka Nivrutti

y

Adhyasa Nivrutti

4

Kartrutva — Boktrutva Nivrutti

A\

Samsara Nivrutti

y

Moksha

* This series is possible only when we study Vedanta consistently, systematically.
XXXXV) Asya Anarthya Hetoh :
* Anarthya Adhyasa = Kartrutva, Boktrutva Janita Samsara.

* Asya = Adhyasa.
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XXXXVI) Praharanaya :
* We have to permanently eliminate for good.
e How to do?

XXXXVII) Atma Ekatva Pratipadye :

 Atma - anatma Jnanam Pratipadye.

XXXXVIIl) When you get Viveka Jnanam = Atma Ekatvam.

* One-ness of Atma.

e Jivatma, Paramatmano Ekatvam Pratipattaye.

XXXXIX) When Jivatma is understood as Paramatma, Jivatma Bhava will go away.

* Aikya Jnanena Eva, Jiva Bhava Nivrutti.

* Hence to generate the Aikya knowledge, Sarva Vedanta, Upanishad.
XXXXX) Spiritual portion of Veda = Vedanta, occurs at the end.

* Requires preparation, religious portion, Karma Yoga, Upasana Yoga, Veda Purva.
XXXXXI) Vedanta consists of several Upanishadic study Arabyante.
XXXXXII) Vedanta meant for Aikya Jnanam.

* We must study Upanishad

 Why study Brahma Sutra?
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XXXXXII)
Upanishads

y

Meant for Samsara Nivrutti

XXXXXIV) Brahma Sutra = Study of Upanishads.
* \lyasa, not presenting independent philosophy of his own.
* Vyasas job is extracting central teaching of Upanishad.
* Upanishada Tatparya Nirnayaha.
XXXXXV) Sutra = thread, Aphorism
* With that thread, all Upanishadic messages, flowers.
 Making a garland called Advaita Jnanam.
* This message has to be extracted by churning.
XXXXXVI) Example :
* Churn milk to get butter — not visible.
* Milk goes through processes to get butter.

* Upanishad will give me the message only when it is processed, Brahma Sutra Vichara.
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XXXXXVII)

Jivatma

4

Paramatma

!

Aikyam

y

Message of all Upanishad

4

Will be shown by elaborate Analysis

XXXXXVIII) Names :

* Shankara Mimamsa, Brahma Sutra, Vedanta Sutra, Vyasa Sutra (Author).
XXXXXIX) Shariraka = Jiva

e Sharirakam = Body, perishable.

* Sharirakam = That which indwells the perishable body = Eternal Jivatma which indwells
perishable body = Jivatma.

XXXXXX)

Mimamsa

v

Enquiry, Vichara

* Shaariraka Mimamsa = Jivatma Vichara, Atma Vichara. 309



XXXXXXI) Through that arrive at conclusion :

* Jivatma = Paramatma.

* Enquire into nature of Jivatma and arrive at knowledge.

e Jivatma Vichara.

* Brahma Jingyasa = Brahma Vichara.

XXXKRXI) Vyasa Shankara
- Names it Brahma Vichara - Names it Jiva Vichara
- Jiva Abinna Brahma Vichara - Brahma Abinna Jiva Vichara
\ J
|
Both same

l

Jiva = Brahman

N

Jivo Braheiva Na Paraha

XXXXXXII) This enquiry is also known as Sravanam.
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XXXXXXIV)

Vichara Sagara

Sravanam 1

Sravanam 2

Tattwa Bodha also deals with Upanishadic message.
XXXXXXV) a) Tattwa Bodha :

Give only final message of the Upanishad.

Simple
No Purva Pakshi.

No objections, answers.

Tattwa Bodha is like Chennai traffic at 4 AM.
b) Brahma Sutra :

Objections from several schools of thought.

Chennai traffic peak hour.

Tattva Bodha

Brahma Sutra

- Sravanam No. 1
- Salient features

- Sravanam No. 2

- Every idea made a conviction

- Pramana Asambavana Nivrutti

- | have no doubt regarding
message of Upanishad

- Therefore called Mimamsa
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d)

Veda Vichara (Purva + Antha)

N

Called Mimamsa

* Mimamsa = Reverential enquiry / reverential attitude.

e) Namaskara done after every verse of Dakshinamurthi Stotram to show reverential attitude.
f) Veda is revered because it is scripture coming from Bhagawan.

* Not Paurusheya Grantha.

g)

Subject = Sacred Brahman

- Sagunam - Nirgunam

- Vishaya Pujitaha - Benefit = Moksha

- Parama Purushartha

- Assimilate message and get
liberation

h)

Sarvam Pujitam

Shastram Vishaya Phalam




i) Enquiry = Reverential, not causal
* Sraddhavan labathe Jnanam.

e Otherwise academic information.

XXXXXXV) a)

Anubandha Chatushtayam — 4
factors before study of Shastram

| |
Adhikari Vishaya Prayojanam Sambandha
- Atma Ekatva - Moksha
Vidya - Anartha Hetoho
- Aikyam Praharnaya
- For elimination
of Samsara
b) Sambandha :
Relationship
| | |
Jnanam Produces Moksha
| |
- Karanam - Karyam
- Generator - Generated
|

Janya - Janyaka
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c) Generator = Jnanam
* Generated = Moksha
d)

Relationship

Vedanta Shastram

Jivatma Paramatma Aikyam

Vishaya

Shastram

Vishaya

Pramanam

Prameya

Pratipadya

Pratipadaka

Janya - Janyaka

e) Huge enquiry : Sutra - 4

ag Sa-aara

Tattu Samanvavyat |

import. [| —1-4]

But that Brahman (is known from the Upanisads), (It) being the object of their fullest
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Purva Mimamsaka :
e Subject of Veda — Not Brahman
— It is Brahma Upasanam, meditation.
* Brahma Upasanam = Karma
* Meditation = Mental activity.
* Karma becomes subject matter = Brahman meditation.

f) Vedanta will become part of Karma Khanda.

Brahman Brahma Upasanam

Subject matter Not subject matter

g) Vedantas job :
* To reveal Brahman.
e Then Moksha is attained.

* Need no more karma.

h) Debate

Subject matter

Brahman — 4t Sutra Brahma Upasanam
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i) What is relationship between Vedanta and Brahman?

Pratipadaka Pratipadyam

Sambandha

* Upasana = Karma Khanda.
* Brahman = Jnana Khanda.
* Don’t mix up and mess up.

k) What is Sambandha between Brahman and Aikyam — Pratipadyam — Pratipadaka
Sambandha.

I) Shankara introduces 3 Anubandha :
e Vishaya
* Prayojanam
* Sambandha

Adhikara — 15t Sutra :

* Adhyasa Bashyam and 1%t Sutra compliment each other by producing Anubandha
Chatushtayam.

* Vedanta (Spirituality) has distinct Anubandha hence distinct Shastram, can’t be
included in Karma Khanda (Religion).
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22) 1) Yad Ahareva Vrijet, Tad Ahareva Pravrajet

* Very powerful statement.

* The day person gets Vairagyam towards Dharma, Artha, Kama Purusharthas, then he
is qualified to enter Brahma Jingyasa.

Il) What is the condition?
Vivekachoodamani :

* Vairagyam and Mumukshutvam.

Intense detachment from Intense attachment to

worldly things Moksha

2 conditions necessary for
Brahma Vidya enquiry

l1l) Otherwise, it will become academic study leading to scholarship, not Moksha.
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IV) Jnana Khanda :
Brihadaranyaka Upanishad :

o= & edaftaa stafa afeax sax f&==fa, || yatra hi dvaitamiva bhavati taditara itaram jighrati,
afeax sa< geafa, afeaT sazs =0T, faditara itaram pasyati, taditara itaram s'rrjut-:ut},
dfeaT sataaaaia, dfadt Sats HedddT, taditara itaramabhivadati, taditara itaram manute,
afeaT sax Taseria; taditara itaram vijanati;

TF aT FET TaHATcHISATsdcohel yatra va asya sarvamatmaivabhuttatkena

& T8, aosheT & 923, kam jighret,|tatkena kam pasyet,

doohel @ YU, doohel shATaad, tatkena kam Srnuyat, tatkena kamabhivadet,
TcaheT @ Hedid, dodhel & TaSTT=AT? tatkena kam manvita, tatkena kam vi_jém\_,fét?
IereH Td ST, O Shedl TSR yenedam sarvam vijanati, tam kena vijaniyat?
faATaRHA Y ST fa=T=iarafa ooty vijiiataram are kena vijanyaditi || 14 | |

Because when there is duality, as it were, then one smells something, one sees something, one
hears something, one speaks something, one thinks something, one knows something. (But)
when to the knower of Brahman everything has become the Self, then what should one smell
and through what, what should one see and through what, what should one hear and through
what, what should one speak and through what, what should one think and through what,
what should one know and through what? Through what should one know That owing to
which all this is known—through what, O Maitreyi, should one know the Knower ? [2 - 4 - f&?




Advaitam in which

Kriya

Kar

aka

Phalam

Agent

Instrument

Fruit

V) Gita : Chapter 4 — Verse 24

H=IT40i 91 =4

STl 10T a4 |

gaid d4 I

HETFEEATEAT 1 -2

brahmarpanam brahma havih
brahmagnau brahmana hutam |

brahmaiva téna gantavyam

brahma karma samadhina | | 4-24|

Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings;
by Brahman is the oblation poured into the fire of Brahman; Brahman verily, shall be reached
by him who always sees Brahman in all actions. [Chapter 4 — Verse 24]

Actor
|

Resu

It

Receiver of result

Converted into mere
Nama Rupa
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* Reveals Adhishtana Brahma.
* That Sarvadhishtanam happens to be you.

VI) Having understood, | am Sarva Adhishtanam of Universe, what should | see, hear, smell,
think.

VIl) What to achieve to make myself Poornaha.
* Knowledge makes me free.
* Krishna : Buddhiman Sarveshu Mukta, Krsna Karma Krutu.

* Mind says, | have nothing to achieve more in life.
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23) 1)
Brahma

A

Next Sutra

A

Janmadasya Yataha

4

Brahman = Jagat Karanam

’

From which world has originated

A

In which world rests

y

Into which world resolves

II) Brahma = Jagat, Srishti, Sthithi, Laya Karanam

e Jagat Karanam Brahman.
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)

Shankara

Brahman Directed Brahman Related

- Primary meaning
- Vachyartha

Secondary
Lakshyartha
Implied meaning

IV) What is Pramanam?
a) Logic Yukti Pramanam :
* Brahma Jnanam is most important, that alone gives liberation.
* Therefore primary.
b) Karma Yoga / Upasana Yoga :
e Secondary, supportive to Brahma Jnanam.
* Relevant until you get Brahma Jnanam.
* Adhyaropa, Apavada ignore after Brahma Jnanam.
c) Pancha Kosha, Avastha Traya = Sadhanam
= Brahma related enquiry

= Secondary
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V) a)

b)

Brahman

Directed enquiry (BDE)

Related Enquiry (BRE)

- Enquiring into Brahman

- Enquiry many things relating to
Brahman knowledge

- Definition, knowledge, means of
knowing (Karma Yoga, Upasana
Yoga, Jnana Yoga) benefit
(Krama — Jivan — Videha Mukti)

Which one is primary?

Brahman Directed Enquiry (BDE)

- Primary

- It is Brahma Vidya

- Assert

- Leads to Moksha

- Shankara’s assertion
- Topic 36

Brahman Related Enquiry (BRE)

- Supportive topics, required to
understand Brahman

- Sadhana Chatustaya Sampatti
gives qualification, Adhikaritvam

- Person is Teevra Mumukshu,
taken Sanyasa
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VI) Purva Pakshi :
* Why do you insist on Brahman Directed Enquiry and not Brahman Related Enquiry.
a) Even if we take Brahman Related Enquiry, we are enquiring topics related to Brahman.
b) Brahman Directed Enquiry — included, not loosing anything.
c) Brahman is not lost, your desire also fulfilled.
*  Why you insists only Gulab Jamoon?
d) General relationship (Samanyam) includes Visesha, specific also.
e) Example :
* This is my relative (General)
e This is my uncle (Specific).
Siddantin :
VIl) In specific relationship, Brahman is directly revealed.
* In Generic relationship, Brahman is lost, more questions come.

e Relative versus uncle.
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24) 1) a) Without Pramanam, whatever is generated in the mind is not knowledge but
imagination, speculation, hypothesis, wishful thinking, fancying.

b) Meditation is not one of the Pramanames.
* Whatever happens in Meditation is not called knowledge.
* Mystic experiences not Jnanam.
c) Jingyasa = Desire to take to Vedanta Vichara Pursuit
* Not sitting in Meditation, not asking who am I.
* Thatis not enquiry.
 Don’t use Pramanam, sincerity is there.
II) How many years you attend the class?

* Hitting goal = Moksha

Aham Brahma Asi

Brahma Avaguntum Ishtam, no object called Brahman.

Brahman exists only as the subject, Naan — Object.

| = Not 3 Shariram = Crystal clear.

l1l) Brahma Jnanam destroys all ignorance and Misconceptions regarding Jiva, Jagat, Ishvara.
* Anartham = Misconception, problem.
 Samsara Beeja Avidya, Viparita Bavana = Seed of Samsa

* Destroyed by Brahma Jnanam 325




V) a)

Moksha = Freedom from ignorance and misconceptions.

Therefore do Nididhyasanam.

Cause of Samsara

Avidya Alone
Leads to Kama
Karma

Punya Papa
Punarapi Jananam

- Not Karma

b) Knowledge removes ignorance, Samsara, gives Moksha.

c) Shankara :

Subject matter of Vedanta is Atma Ekatvam.

d) Vyasa :

e)

Athatho Brahma Jingyasa.

Is Vedanta

Atma Vidya

Brahma Vidya
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* Seems to be disparity.

e Reconcile contradiction.

f) Atma Vidya means knowledge of Atmans identity with Brahman.

g) Knowing Brahmans status of Atma is Atma Vidya

 What is Brahma Vidya?

* Knowledge Atmans status of Brahman is Brahmavidya.

h) Atma Brahmatva Vidya, Brahma Atmatva Vidya.

or

* Atma - Brahma Aikyam Jnanam alone is Atma / Brahma Vidya.

25) 1) Purva Pakshi : Question

* You want to make Brahman enquiry.

Is this Brahman

Known to you

Unknown to you

Prasiddam, Jnanatam?

Aprasiddam?
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1) Either way, you don’t have to make

Brahman enquiry
|

a) If unknown:

- Don’t have to make enquiry - How can you make an enquiry

b) Need not be enquired regarding unknown thing
Yadi Prasiddam Na b) Itis unknown, such a thing is

there, existence you don’t know
c) Can’t be enquired
d) Aprasiditavyam, Naiva Shakyam
Jingyasitum

a) If known:

Jingyasitavyam, Na
Vicharitavyam

I1l) Shankara arrives at answer very gradually.
V)

Brahman is partially known

Neither totally known Not totally unknown

V) There are many misconceptions which create problem to us because Brahman is partially
known.

VI) Misconceived, misunderstood, partially known Brahman must be enquired to get total
knowledge of Brahman.

* This is the finally answer. 328



VIl) Shankara :

* Not completely known, partial knowledge is a criterion for mistake.

Vi)

True in case of

Brahman Atman

Brahman enquiry required

Not for knowledge But total knowledge

IX) 15t ;

* Brahman not unknown but we know there is something called Brahman because word
is used in the Veda.

* One should have gone through the Veda just to understand that there is a word called
Brahman.

e Brahman = Srishti, Sthithi, Laya Karanam.

* By knowing that Brahman, Brahmavitu Apnoti Param, sorrow goes away.

329



Taittriya Upanishad :

3 FEATAGI=IT I | ACTIsHFAT 1| O brahmavidapnoti param | tadesa'bhukta |
AT AHAA=d qEH | satyam jianamanantam brahma |

a1 g [Afed o™ A A=A | yo veda nihitam guhayam parame vyoman |
AT FA FHATHE | s0'$nute sarvan kamansaha |

sEAom AaR=Eafa 1 ¢ 0 brahmana vipasciteti Il 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient
Brahman. [2-1-1]

X) Through Veda, we know Brahman exists.
a) | don’t know Brahman totally.
* Veda introduces something called Brahman.
b) Astitavat Brahman, there is something called Brahman.
c) Brahman is Nitya, Shuddha, Buddah, Mukta Svarupam.
d) Eternal = Nitya
e Shuddah = Free from ignorance, Avidya, misconceptions = Purity
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e) Buddah = Not inert matter object but Chetana Vastu
= Non material, spiritual entity.

f) When it appears bound, it is not bound, not affected by anything in creation = Buddah
g) It is of a higher order reality

e At time bondage also not bound, Nitya Muktaha.

* Ever liberated.

* Essential features of Brahman revealed in Veda.
h) One who has gone through Veda, would have got this awareness as his essential nature.
i) Nitya Shuddah, Mukta Svarupa Bavam = Sarvagyam.

j) Same Brahman with Maya Shakti becomes Sagunam Brahman, which is omniscient,
omnipotent, capable of Srishti, Sthithi, Laya.

XI) 2 Roots for Brahman
| | |
Brh Brimh
Brahati Brimhati
| |
- Infinite
- Expansive
- Big 331




Brahma = The Big one

Not Adjective

XIl) a) No Adjective qualifies Brahman, like Big mosquito, mountain, tree, Sun, Star.

b) Since there is nothing to limit Brahman, we take it as limitlessly big, unqualified bigness,

But Noun

infinite, not limited by time and space.

XIIl) a) Only Veda talks about something beyond time, space.

b) All Paurusheya Pramanams talk about time and space of things within time and space.

c) Can’t understand time — space, Abstract.

* Veda alone introduces word called Brahman, beyond time and space.

d) Derive corollaries of Brahman, you will get :

e Shuddatvam — Purer than space because bigger than space which is pure

e Buddatvam

* Nirgunatvam

* Nityam — Not limited by time

e) Brahman — can’t be object

* Any object is limited by time and space.

 We say Brahman = Objectless awareness.
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f) Brahman has to be observer, consciousness principle, Sat principle.

g) From word big, we can derive Nityatvam, Shuddatvam, Buddatvam, Muktatvam,
Asangatvam, Sarvagatatvam.

XIV) Same topic in Vichara Sagara — Page 103 Topic 185
e Author derives word Brahman grammatically.
* Arrive at all these features.
XV) Why Brahmans existence can never be doubted?
e Tatu Tvam Asi.
* That Brahman is you, Sarvasya Atma.
* You are guestioning existence of yourself.
XVI) You can question everything else in the world except you the subject — consciousness.
* Am | existent or not?
e Can’t ask, to raise the question, | should be existent.

XVII) Taittriya Upanishad :

1T § Hald | FHCIEAT 3G I | asanneva sa bhavati | asadbrahmeti veda cet |
Hi¥d JEAld dqag | Headd ddl asti brahmeti cedveda | santamenam tato
RgRY TrY va AR e | 3 e viduriti tasyaisa eva $arira atma | yah pirvasya || 1 ||
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If he knows Brahman as non-existent, he becomes himself non-existent. If he knows Brahman
as existent, then (They) the world knows him to be existent. Of the former (Anandamaya
Kosa), the self is the essence. [2 -6 - 1]

XVIII) One who says Brahman is not there, he is saying he is not there, ridiculous.
XIX)

Brahman is revealed as the self of

Individual Universe

Vyashti Samashti

* |tis nature of everything.

* How can you become Nastika?

XX) We start with :
Paroksha Ishvara = God World is God
There is a God Aparoksha Ishvara
' v
Pratyaksha Ishvara “Aham” Eva Ishvara
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Kaivalya Upanishad :

HORUTAFERe dEeFe e e anoraniyanahameva tadvanmahdnaharh visvamaharh vicitram

aisE gestsedtan fRvuntsd R i 2o 0| || puritinoham puruso hanifo| iranmayoharh éivaripamasii | 2

| am smaller than the smallest and also am | the most vast. | am the manifold universe —
amazing ; | am the Ancient One, the Purusa ; the Supreme Ruler am |, the Effulgent One, by
nature ever-auspicious.

XXI) a) Steps in discovery of God :

Paroksha

y

Pratyaksha

A

Aparoksha

b) God is myself, can’t question existence of God.
c) Similarly can’t question existence of Brahman.,
d) Brahman is known to be existent because | am existent.
XXII) Everybody recognises his own existence first

* Thereafter, can know existence of 2"4, 3" person.
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XXIll) In deep sleep state :

One doesn’t say

| exist

XXIV) 2" foot note :

| don’t exist

* |tis not that, anyone does not know | am.

e Everyone knows “l am” only.

e That “l am” is Atma = Brahman.

XXV) If the self is not well known, nobody will say “l am”

e Aham Asmi Iti, Na Pratiyan.

* Everybody accepts his existent by “l am”.

* Thatlam = Brahman.
* Nobody says | am not.
XXVI) Upanishad :
a) Atmacha Brahma :

e Brahman is Atma.
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b) Taittriya Upanishad :
* Introduces Brahman first.
* Tasmat Va Etasmat Atmana Akasha Sambutaha.
* From Brahman, world came.
e | exist, then world comes.
c) Aitareya Upanishad :
e Starts with Atma.

 Then from Atma, everything came.

d) 2 words, refer to one and same entity, Atma or Brahman.

XXVII) Shankara :
 Brahman is known as | am (Partial Knowledge)
* |am Brahman part is not completely known (Partial Ignorance)
26) 1) Shankara :
e With regarding to complete knowledge of Brahman, | am, there is a lot of confusion.

I1) Visesham — Atmanaha Brahmatvampati Vipratipratti.

 That | am Brahman is not accepted by all.

I1l) Everybody says | am existing not as Brahman but as Jiva — “Born”
* Many confusions regarding my status.

* Alternative conclusions are there by great philosophers. 337




IV) Brahman is transcendental consciousness, is the message of the Upanishad.
* Not accepted by most of people.

V) What are misconceptions?

a) | am the Body, Consciousness is temporary product in the Body.

b) Consciousness is produced in the Body, till it is there, | am alive.

c) When Brain — Consciousness manufacturing phenomena ends, body becomes inert.
* Sentient body becomes insentient body.
* Person ends.
* There is nothing which survives the body.

d) Sukshma Shariram } _
Nasti
e Karana Shariram

* Atma - consciousness different from body — Nasti.

VI) a) Adjective added :

e Kshanikam Vigyanam

 Momentary consciousness | am the truth.
b) Mistakes Vrutti Jnanam = Atma.

338




°) Vrutti Jnanam Svarupa Jnanam
- Momentary - Eternal
- Thought born knowledge - Evenin sleep, | am Brahman,
- Thought momentary changing Consciousness remains
- Therefore consciousness is - Body — Mind is dropped
momentary, changing = Atma - Big question : | exist as
- Don’t accept permanent consciousness or Body — Mind
consciousness - Consciousness is permanent, my
nature.
d)
| am
|
| | | | |
Body Mind Indriyas Blankness in Pure
sleep Consciousness
Brahman = Veda

e) Purvamimamsaka :
 Brahman is not subject matter of Vedanta.

 Karma = Subject matter of Veda.
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f) Purva Mimamsa Sutra :

FFEATOEg f*qmﬂ’ﬁma?mm The Veda being for the sacrifice, the portion which

is not for the sacrifice is useless therefore it can not

HWQH‘EFI_EI'%I NIt 3 || be said to be eternal. [I - 11 - 1]

VIl) a) 15t Controversy :

* |s Brahman Jagat Karanam or not.
b) 2" Controversy :

* Is Brahman subject matter of Vedanta or not? Analysed in 4t Sutra.
c) 3" Controversy :

* Brahman exists only in one form that is |, the Atma.

* Brahma Atma Rupena lva Asti.

* Brahma, Atma Aikyam, is it true?

viil) a) Atmanaha — Controversy
| |
Deha Vyatiriktatvam Bahutvam, Ekatvam Brahma Aikyam Va
b)
Enquiry has benefits

| |
Adhyasa Nivrutti Kartrutva Boktrutva Nivrutti Samsara Nivrutti 340




Shankara

Vyasa

Introduces Atman enquiry

Introduces Brahman enquiry

* Parallelly done through 1t Adhikaranam.

IX) Shankara introduces in Topic No. 23

a)

Is Brahman

Known

|

Unknown

|

No enquiry is required

No enquiry is possible

b) Brahman is known because Upanishads talk about Brahman.

e Upanishad = Pramanam, it will not introduce meaningless words.

c)

Brahman

A

Etymological

y

Some entity, infinitely big

v

Existing beyond time and space

y

Absolute reality supporting the
world which is Vyavaharika Satyam
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d) Therefore Brahman is known

Known in our Anubhava also.

We experience Brahman all the time.

X) Shankara :
Everybody knows | am — which is Brahman.

XI)

Everybody does not know | am Brahman.

Special status of Brahmatvam is not known by all the people.

Advaitin

You are not different

You are not part

You are complete Brahman

Xll) List of confusions :

Common man, Charvakas (materialistic Philosophers).

Atma is there and it is the body.

Body is dead, Atma is dead.
Sentient body is the Atma.
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Xlll) a)
Is creator there?

Sankhya Sankhya
- Accepts Veda Pramanam - Prakrti creates world at right time
- No Ishvara - Prakrti knows how to evolve into
- Nir Ishvara Sankhya the world according to law of Karma
- Karanam = Achetana Prakrti alone

b) Yoga = Agrees with Nyaya — 99%
* Accepts there is Paramatma other than Bokta, Jivatma.
e Paramatma = Srishti Karta, converts Prakrti into Prapancha.
e Prakrti can’t become Prapancha by itself.
* Ishvarais required.
Example :
* Gold can’t become Chain, bangle by itself.
* Vegetable does not become a dish by itself.
XIV) a) God different from us is provisional God for doing Puja, Upasana.
b) Veda expects us to give up provisional God and claim.

* | am Jagat Karanam. 343



XV)
Resolve controversy

| |
Brahman Atman Identity between them

* |s Brahman = Atman, Atman Brahman, identical?
XVI) Vyasa introduces Brahma Vichara.
* Brahma Vichara should be done only with relevant Pramana.
* Use relevant instrument.
* No Paurusheya Pramanam or meditation will work.
* Only Pramanam = Vedanta.
* Brahma Vichara = Vedanta Vichara only.

* If not he speculative, doubtful, nonconclusive.

XVII)

What is status of Vedanta?

- Join Karma Khanda become one - Accept Shastra Dvayam
Shastram - Shankara accepts Shastra Dvaya
Veda
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XVIII) Important revision — consolidation No. 1 :
 What is the Pramanam, tool for enquiry?
* Otherwise it will become speculative, from philosopher to philosopher.

* Brahman = Apaurusheya Vishaya.
* Hence require Brahma Jnanaya Vedanta Vichara.

XIX)Academic exercise :

5 components of Adhikarana format

Vishaya

Samshaya Debate

Purva Pakshi

Conclusion

Sangatih

- Subject matter
debated

- Vedanta
Shastra which
constitutes
Brahma enquiry

- Isit a separate
science or
included in
Veda Purva

- Purva
Mimamsa

- Veddanta
included in

Veda Purva

- Study in
Sutra 4
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XX) 4th Sutra :

* Does Vedanta Sutra discusses Karma or Brahma?

Karma

Brahma

- Action
- Sadhya Bodhaka Pramanam

- Vastu
- Siddha Bodhaka Pramanam

* Adhikari, Vishaya, Prayojanam, Sambandha Nasti.

* Does not deserve to be a separate Shastra.

e Purva Pakshi = Karma Khandi.
XXI) Athatho Brahma Jingyasa

a) Vedanta not dealing with Karma but Siddha Bodhaka Vakhyam, absolute reality.

b) It reveals reality, does not ask you to do Karma, does not ask you to meditate.

c) Says you are Brahman.

d) Vedanta does not prescribe Karma, Upasana.

e) Vedanta just reveals Brahman.

f) Example :

* Eyes —open — does not ask me to do anything, eye reveals whatever is in front.

* Does not involve will, desire.
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g) Pramanam does not involve will.

* It reveals an object.

h) Vedanta is a Pramanam for Brahman
* It just reveals,
* No Karma, Upasana

* Vishaya is there
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