BRAHMA SUTRA
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SHANKARABASHYAM

CHAPTER 1
SECTION 1 - SUTRA 2 TO 4

FINAL TEACHING
[POINT NO. 27 TO 59]




27)Sutral-1-2:
1)

2 conditions to prove presence of
anything

Lakshanam Pramanam

e Lakshana Pramanabyam Vastu Siddihi.

1
) If Brahman has to be talked about

there must be

Brahma Lakshanam Brahma Pramanam

* Without that Brahmans existence is not proved.

* Then you can do Vichara regarding details.
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1)

Vyasa gives

|
Brahma Lakshanam Brahma Pramanam
- In 2" Sutra - In 3" Sutra
- Janmadasya Yathaha - Shastra Yonitvat

IV) a) Why Brahma Lakshanam Nasti?
Taittriya Upanishad :

Il g [Aadeq | 39T #4495 | yato vaco nivartante | aprapya manasa saha |
A= gEAUN fagae | o feAfd Fer=fd | anandam brahmano vidvan | na bibheti kadacaneti
aEdY Tq AR AT | T: qEET Il ¢ | | tasyaisa eva $arira &ma | yah plrvasya || 1]

Whence all the speech turns back with the mind without reaching it (The eternal Truth, the
Brahman), He who knows the bliss of eternal truth, the Brahman, fears not at any time. This

mind is the embodied soul of the Pranamaya. Of this (Pranamaya) the Manomaya is the self.
[2-4-1]
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b) Aprameyo Rishi Kesha :

e Sarva Pramana Agochara.

e Not Available for Pramanam.

* If available, it will become object, Anatma, Anityam, Drishyatvam, Sagunatvam,
Savikaratvam, Bautikatvam, Agama Pahitvam.

V) Brahman Lakshanam Asti, Pramanam Asti.

a) When we say Lakshanam or Pramanam Nasti, it is from Paramartika Drishti.

b) In Paramartika Drishti, other than Brahman, nothing is there.

* No Vag Indriyum, no mind.

c) Don’t require Brahma Vichara also because there is no Samsari also.

d) No question of Moksha.
V1) In Vyavaharika Drishti :

b) Prapancha, Jiva Asti, therefore Brahman is there as the cause of the Universe.

c) Vyavaharika Drishtya, Lakshanam Asti, Pramanam Asti.

Vi)

2 Types of Lakshanam

Tatastha

Svarupa

- Revealing an object with

- Revealing an object with intrinsic

incidental features of the object features of the object
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VIIl) Brahman:

a) Through the extrinsic feature of the world, | can reveal Brahman as Jagat Karanam, Jagat
Adhishtanam.

b) This is Tatastha Lakshanam
IX) Intrinsic feature :
Devadatta Griham :
* Red colour painted door.
e All other houses different colour.
X) Brahman defined with intrinsic features from Vyavaharika Drishti :
a) Sat — Chit — Ananda
* Existence — Consciousness — Ananda.
b) Ananda — Not experiential Ananda.
* Bliss, beatitude
c) Don’t experience out of the world, Aha movement.
d) Experiential Ananda = Pratibimba Ananda
e) Bimba Ananda = Brahman = Chaitanyam = Me.

f) No difference between Ananda and Chaitanyam.
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XI)

XI1)

Upanishads give

Tatastha Lakshanam

Svarupa Lakshanam

- Use world to define Brahman

- Taittriya Upanishad: Brighu Valli
Yatho Va Imani Butani...

- Brahman is Srishti, Sthithi, Laya
Karanam

- World not intrinsic to Brahman

- Revealing an object with intrinsic
features of the object

Svarupa Lakshanam

Taittriya Upanishad — Chapter 2

Chapter 3 — Brighu Valli

- Satyam Jnanam Anandam
Brahma

- Anando Brahmeti Divya Janat
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X111) Vyasa takes Tatastha Lakshanam in 2"d Sutra.
a) Why he chooses Tatastha Lakshanam in the beginning?

b) You get idea of Brahman, there is a cause of Universe.

c) Samanya Jnanam is gained through Tatastha Lakshanam.

XIV) Visesha Jnanam is gained through Svarupa Lakshanam.
* Intrinsic features useful at the end.

XV) a) Brahman by itself can never be the Karanam.

b) Upadesha Sahashri :
e Atma by itself can’t be a knower.

c) Anatma by itself can’t be a knower.

d) Mixture is a knower.

XVI)
Knower 3 Languages
| |
- Mixture is knower - Atma being conscious - Anatma— Mind is
- Atma, Anatma have entity is knower, knower assisted by
equal importance assisted by Mind, Atma
Anatma - Mind, Jadam
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XVII)

Cause of Universe

- Prakrti / Pradhanam
used by Sankhya

XVIII) Aitareya Upanishad :

a) Brahman is Karanam

Pure Maya Pure Brahman Mixture
- Not cause of Universe - Not cause of Universe - Is cause of Universe
- Sankhya Says - Is called Ishvara

- Both Brahman + Maya
given equal

b) Atma Va Idam Agre Ekam Eva Asit, Na Anyat Kinchana Mishatu

XIX) Aitareya Upanishad :

a) Brahman is Karanam

b) Atma Va Idam Agre Ekam Eva Asit, Na Anyat Kinchana Mishatu

2

35 3TcHAT aT ScHS Tdrar
A=A fcRFaa AYa

om atma va idameka evagra
asinnanyatki.nchana mishat

" $&Td SAIhleel FoiT 3T 11 1 11| sa Tksata lokannu srja iti Il 1 |

In the beginning, verily, Atman (self) alone was this (the Universe) nothing else active
whatsoever. He though | shall indeed create the worlds. [I - | - 1] 354




c) Atma alone was there, decided to create.
d) Brahman assisted by Maya, Brahman is the cause.

XX) a) Svetasvataropanishad :

war g T5ta feremfas g q%’qtq | mayam tu prakrtim vidyan mayinam tu mahesvaram |
agqﬁqqﬁ@ 5‘"@ (:r&ﬁ{q. SUC| Il Lo (I || tasyavayavabhutais tu vyaptam sarvam idam jagat |1 10 Il

Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is
filled with beings who form His parts. [Chapter 4 — Verse 10]

b) Maya — Prakrti = Cause of creation, assisted by Brahman.

c) Definition of Brahman here is — Jagat Karanam Brahma (Assisted by Maya).

XXI) Tatu Brahma = From whichever cause, Srishti, Sthithi, Laya happens, that cause is called
Brahman

XXI1) Definition of Brahman is Jagat Karanam Brahma
* This is the Brahma Lakshanam.
XXIll) Sutra 1:
e Over, preface for entire Brahma Sutra and Vedanta Shastra.

a) Vedanta Shastra has Unique Adhikari, Vishaya, Prayojana, Sambandha.
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b) Adhikari = With Sadhana Chatustaya Sampatti

e Vishaya = Nityam Brahma

* Prayojanam = Moksha

 Sambandha = By mere knowledge get the benefit
c) Veda Purva:

 Mere knowledge — no benefit knowledge followed by effort of action.
XXIV)

Proof of existence of anything

requires
|
| |
Lakshanam Pramanam
- Without definition - Without instrument of
- Sutra 2 knowledge
- Sutra 3
XXV) Our Answer :
a) From Paramartika Drishti
|
| |
Brahman is beyond definition Brahman is beyond Pramanam
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b) Same Brahman from Vyavaharika Drishti is available for

e Lakshanam

* Pramanam

c) Both
|
| |
Lakshyatvam Prameyatvam
| |
|
Are Vyavaharikaly present
e Paramartikaly absent, both Nasti.
d) Lakshanam Pramanam
Janmadasya Yatha Upanishad
e)

Is Brahman definable

Paramartikaly not definable

Vyavaharikaly definable
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f)

Brahman is

- Paramartikaly non revealable

g) All are possible

XXVI)

- Vyavaharikaly revealable as
Adhishtanam

- Jnanam Parampara is there

- Enjoy result of Brahma Jnanam

2 Definitions of Brahman — Sutra 2

Tatastha Lakshanam

Svarupa Lakshanam

- Indirect through extrinsic feature
existing outside Brahman

- Srishti, Sthithi, Laya Karanam of
the Universe = Brahman

- Vyavaharika definition

- Sutra 2

Taittriya Upanishad :
- Yatho Va Imani Jayate...
- Yathaha = Svarupa Lakshanam
= From what
Taittriya Upanishad :
- Anando Brahmeti Divya Janat
- Direct Lakshanam
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28) Bashyam-Sutral-1-2:

1) What is meaning of 2"d Sutra?

entire cosmos.
* That is my real nature.

* This is Janmadasya Yataha.

* Brahman is cause of origination, existence and dissolution of entire dissolution of

II) Brahman is Srishti, Sthithi, Laya Karanam.

* Sample of Srishti, Sthithi, Laya = 3 states of Jiva — waking, dream, sleep.

* Drop entire cosmos, own up Brahman as your real nature and nature of Ishvara.

* Jagat (including Body — Mind) is Karyam.

lll) Veda :
*  World will completely collapses.
 We will get into pre-big bang stage.
IV) Gita : Chapter 2 — Verse 28

STITRTEIT AT
SR 91 |
STSh I Taar—=aa

O BT 9RETA1T 1 <

avyaktadini bhatani
vyaktamadhyani bharata |
avyaktanidhananyéva

tatra ka paridévana || 2-28 | |
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Beings were unmanifest in the beginning, and unmanifest again in their end, seem to be
manifest in the middle, O Bharata. What then, is there to grieve about?[Chapter 2 - Verse 28]

* Manifestation — Unmanifestation — Manifestation
* Inacycle, no beginning no end.
* Inlinear, beginning, end possible.

V) What is the logic?

Reason

Logic Scriptural support

- You can talk about existence and
end of object only after it is
born.

- If not born, can’t talk of survival

and end.

* Sthithi and Layam possible only when Srishti is there.
* Experientially, 15 Srishti, then only Sthithi, Layam possible.

e Therefore Janmadhi.
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VI) In Sruti Vakhyam - Vishaya Vakyam :
Taittriya Upanishad : Chapter3-1-2

d gl | gar a1 $AA el Sed | tam hovaca | yato va imani bhitani jayante |
AT Farer Aafea | Toug=cgraatari=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
deRfSaaET | deaedfad ¥ adlsasad tadvijijiasasva | tadbrahmeti sa tapo'tapyata

| daEaTet || R sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when

departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

* Veda talks of Srishti first then Sthithi, Laya.
* Vyasas Sutra is analysed of Upanishads.

* Vyasa aligns... hence Janmadhi is appropriate.
VIl) Janmadhasya Yataha :

* Brahma Lakshana Sutram.

 Defines Brahman — Tatastha Lakshanam

e Jagat Karanam Brahma
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VIiI)

3 words
| |
Janmadhi compound Asya Yataha
|
Janma Adhi

- Janma, Sthithi, Banga

- Origination, sustainance,

resolution
- Srishti, Sthi
Karanam

thi, Laya

IX) One Meditation based on this Paragraph :

* Universe has been expanded with the help of pure Nama / Rupa.

* World has no substantiality of its own.

X) Every Jiva is Karta, during Pralayam he is dormant, when Srishti comes, Karta Jiva and Bokta
Jiva become active.

362




XI)

3 Veshams we have
| |
Karta — Bokta Passive Karta / Bokta Beyond Karta Bokta

| | |
- Ahamkara - Ahamkara - Real Svarupam
- In Vyavahara - Unmanifest form in
- Jagrat / Svapna sleep, death, Pralayam
- Manifest form

XIl) Karta Bokta is already existent.. Are thrown out alongwith Prapancha.
* What part thrown out?

Original Consciousness Karana Shariram Chidabhasa
Already there Already there Already there in Karana
Shariram

XII1) 2 Sharirams — Sukshma, Sthula Sharirams are thrown out.
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XIV) Entire Universe is the place where all Karma Phalams will fructify.

* For the Jiva to experience Karma Phalams fructifying, earth is required.

All are Kriya Phalams

Individual

Total — Samashti Karma, Kriya Phalam

- Psunami
- Earth quake
- War
XV)
Karma Phalam depends on 3
factors
| |
Desha Kala Nimitta
| | |
- Bhuloka - Experience on 60t year - Karma can’t give directly

- Svarga Loka
- Naraga Loka

Sukham, Dukham.

* Invisible Karma requires a medium to give Sukham, Dukham.
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29) I) We have to take Yatho Va Imani butani as Vishaya Vakhyam.
Taittriya Upanishad :

d glar | Idl a1 $AA sl Ia=d | tam hovaca | yato va imani bhitani jayante |
A SArarfar Mafed | Ioua=ca@afaf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
dgRfSaET | dogedfd @ ailsaad tadvijijiiasasva | tadbrahmeti sa tapo'tapyata

§ dIEaTet || R sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

Il) a) Vyasa talks about :

Body, 5 Butanis

Came from Brahman

b) Yaska not dealing with Moola Karanam.
* He talks of Avantara Karana Pancha Butani.

c) Vyasa is thinking of Moola Karanam which is talking of Pancha Buta and Bautika Srishti.
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IIl) From Samsari — Hiranyagarbha Jiva, creation evolved.

Hiranyagarbha sometimes treated as

Jiva

Ishvara

Puranic Language

Brahma

Vishnu

Shiva

IV) Universe has come from :

 Maya Sahitam Brahma.

* From Ishvara, Abhinna Nimitta, Upadana Karanam only.

V)

Shariram — Product

v

Born out of intermediary cause

v

5 elements

VI) It is not talking about the ultimate cause of elements themselves.
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Vi)

For creation of such an Universe and

maintain it, Ishvara must be

Omnipotent Omniscient

VIII) Ishvara alone can handle Srishti, Sthithi, Laya.
e All other schools negated here by implication.
e Later directly in Chapter 2.
IX) Purva Mimamsa :
a) There is no creation
* Universe was always existing in this Manner.
b) Since the Universe is eternal, don’t require origination of the Universe.
e Purva Miamamsa — says, don’t require Ishvara, but will do rituals.
X) Creation not from Samsari Jiva :
* Jivais Alpagyaha.
* Highest Jiva = Hiranyagarbha
* Not ultimate creator, himself born.
XI) How Unicellular organisms, and we came... just like that.

* Thisis called Svabava Vada.
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XIl) Everything random, accidental, natural phenomenon.

XIII) World can’t randomly come, requires a Chetana Tattvam.

Not living being in cloud with 4 heads.
Chaitanyam is required.

Need not have legs, hands.

XIV) Neiyayika :

Ishvara / Paramatma Param Anu
- Only Nimitta Karanam not - Upadana Karanam
Upadhana Karanam - Eternal Atoms
- Like Carpenter - Wood
|

Both different

XV) Neiyayika Tarqa — 3 steps of reasoning

Does not refute Ishvara.

We refute the idea that God can be logically proved.

We logically negate their logic, don’t negate Ishvara.

Refute logical proof for Ishvara by showing the fallacies in logical reasoning.

Fallacies in logical reason = Hetva Abhasa.
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XVI) Anumanam No. 2 :
a) For Ishvara to be creator 2 conditions are required.
b) First condition :
* Must be sentient, not inert.
* Intelligent creator not Param Anu (Matter — Inert)
c) Second condition :
* Ishvara must be different from Jiva.
e Jivais Alpagya, Alpa Shaktiman.
XVII) 34 Reasoning :
Hetu — Reason :
e Sarva Karanatvat — Sarvagyaha
e Alpa Karanatvat — Alpagyaha
30) I) What about Targa?
a) Such a Chetana Vastu is required.
* Don’t say Ishvara must be a person in Vaikunda, residing in ocean.
e Itis for Puja only.
b) Our Ishvara = Chaitanya Tattvam with Maya
* Not with legs, hands.
* Itis for Upasana. 369



c) Ishvara
|

Asti

- Veda Gamyam - Not Targa Gamyam
- Knowable through Veda - Not known through logic

d) Targa = Support
* Bottle Neck — Vessel of water
* Use funnel
* Pour into the bottle with funnel.
* Funnel not source of water.
* Funnel helps to get water.
* Source = Vessel full of water.
e) Vedic knowledge = Water
* Funnel = Reasoning / Tarqa
e Bottle = Narrow intellect

e With the help of funnel called reasoning, Vedas Ishvaras knowledge through funnel of
Tarqa, put inside our bottle Buddhi.

f) We require Veda, Tarqa, Sruti, Yukti, Anubhava for the comfort of the intellect

g) We will be convinced of Ishvaras existence. 370



Il) Shankara :

Basis of 2"d Sutra logic refers to

- Neiyayikas Anumanam? - Upanishad Vakhyam?
- Not correct - Basis is : Yatho Va Imani Butani
- They accept Ishvara - Pramanam, Sadhanam
- Establish Ishvara different from
Jiva, Jagat

Taittriya Upanishad : Chapter3-1-2

d glar= | Idl a1 $AMA Sl J=a | tam hovaca | yato va imani bhutani jayante |
A7 SArarfer tafed | Ioua=caaataz=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
deRfeaaET | dogedfa ¥ ailsaaa tadvijijfiasasva | tadbrahmeti sa tapo'tapyata

& daEaeeEr | 2 | sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]
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1)

V) a)

b)

Veiseshikas — 2 opinions

Some say they do accept

Some say they don’t accept

Ishvara

Revealed by Veda

Not proved by Veda

Sense Organs

- Reveal sense objects
- Reveals Mike

V) What is Brahma Sutra?

a)

- Don’t prove existence of sense

objects

- Doesn’t prove Mike

Sutram — 2 meanings

- Aphorism
- Brief statement

We have 555 flowers, Upanishadic statements.

- Thread
- 555 threads
- Vedanta Vakya Kusumu
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b) Mala requires 2 factors

Flower Thread

Upanishad Brahma Sutra

Creates Advaita Darshanam, Mala

School of thought, system of
teaching

V1) Brahman is that because of which origination, existence, and resolution of the world
happens.

VIl) View of Nyaya — Veiseshika :
a) Ishvaras existence, omnipotence, omniscience, can be established through pure reasoning,
logic.

b) Ishvara

Astitvam Sarvagyatvam

* Proved by logic.
e Samsari Vyatirikta Ishvara Astitva, Adhisadhanam. 373



VIII) Our reply :
a) Ishvara = Apaurusheya Vishaya
e Crucial difference.
b) Never argue with anyone who does not accept Veda Pramanam
c) For Apaurusheya Vishaya, Umpire is Veda.
* |f umpire Veda not accepted, don’t discuss Ishvara, Svarga, Punyam, Papam, Rituals.
* \lyasais presenting Vedanta Pramanam.
* Vedanta Vakya Kusuma Grathanathartvat.
IX) Philosophy is with pure logic only, can’t use scriptures.

X) Advaita Darshanam not derived through pure Targa Pramanam, Advaita Darshanam is not
philosophy, it is Advaitic vision.

* Itis a mixture of Vyasacharyas sutram and Upanishad Vakyam.
e This is Sankshepa Uttaram
XI1)

Opinions on Upanishad

Dvaitam Advaitam Visishta Advaitam Dvaita — Advaitam
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XI1)

Vichara

Sravanam Mananam

- Vakya Vichara
- Pramana Vichara
- Generates knowledge

Vakya Artha Vichara
Prameya Vichara
Removes doubts

XIll) Sravanam and Mananam gives doubtless knowledge

* Meditation not a means of knowledge.
XIV) Understand Aham Brahma Asmi and | mean it = Aparoksha Jnanam.
a) Upadesa Sahasri gives a lot of Answers.
b) My attitude towards myself and attitude towards Moksha will change.
c)

Attitude towards myself

- Am | seeker / Mumukshu of - I 'am no more seeker of Moksha
Moksha or not - I am Nitya Mukta Svarupa
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d)

How do | see myself?

v

This is important

\ 4

Not what others think about me

e) Perspective of myself must change.

f) Upadesa Sahasri :

Moksha

- Not goal
- Not dropped goal

- Sadhya, Sadhaka Buddhi, Bava

- My Svarupa, my nature
- Siddha Bavana comes
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31) I) Sadhana Panchakam :

el =Tt gfaf2re uaT: |urigar Vakyarthasca vicaryatanm Srutisirah paksah samésriyatdin
G el q- g ERSE 21 md H—d= | T iRl W ||| Dustarkat-Suviramyatan Srutimatas-tarko ‘nusandhiyatam |
or—~ rrc [ + - - - - . . -
FRTEHITT foareameEid: Te<dd] Brahmasmiti vinbhavyatd-aharar-garvah parityajyatan
e IdETeddl JeTare: TRe<Iary || Dehe’hari-matirvujjhyatai Budhajanair-vadah parityajyatam ||

Reflect over the intended hidden meaning of the Scriptures and the great Dictums that try to
establish the Divinity of Man, and take refuge in their perspective by adopting them in your
life. Keep away from vain and worthless arguments, and follow the methodical rewarding
reasoning adopted by Scriptures. Bear constant unbroken awareness that you are Divine
Spiritual Being — The Brahman (The Eternal Infinite Ocean of Bliss-Peace-Absolute),
completely give up egoism, pride and worldly status. Eliminate the idea that you are this
destructible body (the temporary earthly encasement) in this ephemeral world of dualities.
Never argue with the wise luminaries. [Verse 3]

* Use logic properly to internalise Vedanta message.
e Use funnel correctly, up should be wide mouth.
* Use Su Targa, not Dus Tarqga.

* Internalise Vedantic message.
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1)

Darshanams

|
Veidika Astika

- Advaitam

|
Tarquika Astika

Sankhya
Yoga
Nyaya
Vaiseshika

Ill) Anyontara Atma Pranamaya... helps you to come to self evident awareness.

Taittriya Upanishad :

dEHAIGAT TATAG-IRAAAN |3=Als=d

AT JIUTHY: |\aﬁw1ﬁ:|

" a1 U YAy U | T8 qeyiaear |
Iy JENIAE: | 98 90T T R |
SOTAT GIATOT: 9&T: | 9 3¢R: 9aT: |
PRI AT | YAt g=a Iiasor ag=ay
eI safa Il 2 |

tasmadva etasmadannarasamayat(anyo’'ntara

atma pranamayah | tenaisa purnah |

sa va esa purusavidha eva | tasya purusavidhatam |
anvayam purusavidhah | tasya prana eva $irah |
vyano daksinah paksah | apana uttarah paksah |
akasa atma | prthivi puccham pratistha tadapyesa
sloko bhavati || 2 ||
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Other than that (soul) made up of the essence of food there is an inner soul (Sheath) made of
the Prana. With it this is filled. This (Pranamaya) is of the same form as the previous. Its human
form is exactly as the human form of the former. Of that, Prana is the head, Vyana is the right
side, Apnana the left side, Akasa is the trunk, earth is the tail or the support about this also
there is the following Vaidika Verse. [2 - 2 - 2]

* Otherwise we can’t differentiate Atma and Anatma.
IV) Use words of Upanishads :
* Aham Brahma Asmi
e Study Baga Tyaga Lakshana, Vachyartha, Lakshyartha.
e All clue based thinking.
V) Based on that, conclude Aham Brahma Asmi and reach our real, natural eternal home.
* Real home = Atma.
* We belong to Atma, we have strayed away from Atma.
* We are lost in Pancha Anatma.
* Body, Mind, family, profession, possession.

* From Pancha Anatma, come back to Atma.
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VI) Gita :

eI &1
AT gH=T J9: |
T T T2

T FE AT N 3-29 1

yastvatmaratiréva syad
atmatrptasca manavah |

atmanyéva ca santustah

tasya karyam na vidyaté | |3-17]| |

But, the man who rejoices only in the Self, who is satisfied with the Self, who is content in the

Self alone, for him verily there is nothing (more) to be done. [Chapter 3 — Verse 17]

Vi)

Brahman is

Omniscient

Omnipotent

Nimitta Karanam

Upadana Karanam

VIIl) Atma = Non material truth beyond time and space.
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IX) Vednata :
* No knowledge followed by Karma, waiting for Moksha.
* Here, knowledge is an end in itself.

* | have conviction, | am already Muktaha.

* | need not be Mumushu after understanding Mahavakyam.

* No more seeker after Aham Brahma Asmi, Nitya Mukta Asmi.
e Understanding is conviction.

e Conviction requires logic.

* Knowledge must be logically undisprovable.

* | am no more Jivaha.

* | reap benefit of Jivan Mukti, gives emotional and intellectual comfort.

X) Karma Khanda :
* Analysis involves analysis of Vedic sentences only.

a) Purva Mimamsa — talks of 6 Pramanams to analyse vedic sentences
* Not logicians logic, not syllogistic reasoning of Targa but interpretational reasoning.
e To arrive ritual performance.

b) 6 Pramanams within Veda

* Rituals convey process — Primary, secondary Karma, mantras, Devatas, oblation.
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XIII) Sruti is used to arrive at procedure of rituals
a) Sruti
b) Lingam

—_

c) Vakhyam o
~— 6 Pramanams in Mimamsa
d) Prakaranam

e) Sthanam

f) Samakhya _

XIV)
Purva Mimamsa Enquiry Vedanta
Targa not required Sruti Adhi Pramanam + Targa
required

* Moksha not after death or performing some ritual, but going to claim.
XV) Oh intellect shut up..
* You are talking of Anatma.

e Anatma never liberated.

Always in bondage.

Atma is liberated, | am Atma, not Anatma.

| am free.. Tears rolling with pain.
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XVI
) Vedanta — Jnanam — Liberation
|
| |
- Matter of understanding and - Not a matter of mystic

conviction experience
- If so, don’t require logic, 6

Pramanams of Mimamsa

XVII) Sravanam, Mananam non-relevant if goal is mystic experience.

e Our goalis understanding that | am already free.
* This fact can never be logically disproved by anyone including my own intellect.

Tarqa
|

Important for Vedanta Not important for Purva Mimamsa

XVIII) Aparoksha Anubhava of other Jnanis = Vidwat Anubhava.

e All are support for my understanding.

During Sravanam During Mananam Nididhyasanam

Sruti is Pramanam Yukti is Pramanam Anubhava is Pramanam
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XIX)

XX)

What is my attitude towards

Myself
Seeker of Moksha or already Mukta
Mukta

- Moksha
- Is Moksha my goal or nature?
- Sadhyava or Siddhaha?

Where goal is

Sadhyam

Aparoksha Jnanam not possible
Karma Khanda, Purva Mimamsa
No conviction

Know ritual, do ritual

Hope you will get Svarga

Targa not important

Siddham

- Aparoksha Jnanam is possible

- Conviction important

- Targais important in Uttara
Mimamsa

- | have to know that my
knowledge is not logically
disprovable
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XXI) Maya = Lower order of reality

You can treat it as

Existent

Non existent

- Vyavaharika Drishti
- Mentally keep it
- Maya Sahitam Brahma

- Paramartika Drishti
- Mentally drop it
- Maya Rahitam Brahman

Based on our stand point.

32) 1) With respect to particular object, no question of choice.

a)

Object is

- Present / Absent

- Nature
- Exists, doesn’t exist

b) Depends on the object not on the choice.

Nature — no choice.
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Human

- Has born - No horn
- Asti - Nasti

* Itisthere / not there, no scope for choice, Vikalpa.

Clearly know myself as | am

Not Jiva also Brahman also May be both

Il) Generalisation :

* Validity of knowledge, of things existent, does not depend on our will.
* Depends on the object.

IlIl) Brahma Jnanam also is Vastu Tantram

IV) Vedanta talks about impersonal God.
* No form, no emotions.
*  We want God with emotions, if | cry, he should know and must come and rescue.
* Itis appealing, Bhakti entrenched, difficult to erase.
V) Knowledge of Brahman is Vastu Tantram as revealed by Upanishad not Paurusheya Grantha.
* Why? Buta Vastu Vishayat Vat.

* We are talking about Brahman who is already there. 386




33) I) Purva Mimamsa :

a)

Veda talks about

Sadhyam Karma

Sadhyam Karma Phalam

b) Siddha Vastu is not subject matter of Veda, already in present.

Sadhya Vastu, to come in future.
Brahman not Siddha Vastu.

c) Brahman should be available for other Pramanam.

d) Paurusheya Pramanam, Pratyaksha etc is not Pramanam for Brahman.

I1) 2"d Argument by Tarquika :

a) Brahman is already existent.

b) To know Brahman, you do not have to study Vedanta.

c) Athatho Brahma Jingyasa.

FTATAT FETSATAT |

Athato Brahmajijnasa |

Hence (is to be undertaken) thereafter a deliberation on Brahman.

[I—=1-1]
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d) If Brahman is already existent, you already know it, before study.
e) If existent, must be known through other Pramanames.
* This is argument of Purva Mimamsakas and Tarquikas (Nyaya — Veiseshika).
[1l) Whatever is already existent is knowable through other Pramanames.
* Other than Veda.
* This is Tarquikas argument.
IV) Shankara gives 2 answers :
a) Brahman is not Pramanantara Vedyam

* Because Brahman does not have any attributes — Shabda, Sparsha, Rupa, Rasa,
Gandha.

e Then it will be Pratyaksha Vishayam.
b) Katho Upanishad :

HIRHS SiH FUH q' TITS Tq \r:-| PLIREERLE Asabdam asparsam arupam avyayam, tatha'rasam nityam agandhavat ca yat

e J2 . T Y4 fww T TTHT HH‘QE‘I 199 || || Anadya-nantam mahatah param dhruvam, nicayya tan mrtyu mukhat pramucyate 11 15 1

He, who has realised that (Atman) which is without sound, without touch, without form,
without decay, and also without taste, without smell, without beginning, without end, beyond
the Mahat (great), eternal and unchanging, is freed from the jaws of death. [I - Ill = 15]

* Not Pratyaksha Vishaya.
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c) Can’t be known through Anumana, Arthapatti...
e Other Paurusheya Pramanas are based on Pratyaksham.
d) Modern science can never know that Brahman.
e) Can’tsay:
 Brahman is Pramanantara Vedyam.
V) 2" argument from other Acharyas :

a)

Purva Mimamsa accepts

- Svarga is Siddha Vastu - Can’t be known through other
- Already there Pramanams

- Nitya Paroksham

b) Brahman = Nitya Aparoksham
Vi)

Siddha Vastu, are of 2 types (Already
existent things)

Paurusheya Pramana Vedyam Apauresheya Pramana Vedyam

* Both exist.
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VII) Example :
a) Paurusheya Pramana Siddham.

* Pancha Butas are experienced.

e Earth, Jalam.
b) We accept Brahman, Svarga, Narakam, Sanchita Karma.

* Siddha Vastu Apaurusheya Pramana Matra Vedyam.
VIIl) Brahman is Jagat Karanam is not arrived through logic.
IX) What is role of logic in Vedanta?

Logic Brahman

Paurusheya Pramanam Apaurusheya Vishayam

X) Use logic to understand Mahavakyam, Aham Brahma Asmi.

e Aparoksha Jnanam = Anubhava.

Xl1) I am Brahman, Adhishtanam of the Universe, free here and now, Moksha not my Goal, no
more Sadhaka, my spiritual journey is over.

XIl) Shankara :

* Wherever Jnanam is the culmination, Targa is important.

e Without Targa, Jnanam will become blind faith.
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XIIl) In Purva Mimamsa, Jnanam is not the culmination, not an end in itself.
XIV) a) Where Jnanam is not culmination, Tarqa, logic is not very important.
b) Where Jnanam is culmination, logic is important.
* Anubhava Avasanatvat
T
Culmination
c) Reasons :

* Jnanam is culmination, you don’t have to work for Moksha because Moksha, Brahman
is my nature, already accomplished.

* Brahman is myself Siddham.

d) Centred on — Brahma Siddham, Moksha Siddham, elaborate discussion in 4t Sutra, Tattu
Samanvayat.

Hﬂm | Tattu Samanvayat |

But that Brahman (is known from the Upanisads), (It) being the
object of their fullest import. [| — | — 4]
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Karma Karma Phalam
- Sadhyam - Sadhyam
- Doit - To get
|
- Generate it

XV) Purva Mimamsaka :

a)

- Karaka Sadhya Kriya
- Kriya Sadhyam Phalam

Entire Veda deals with

Karma

b) Both are Sadhyam.

c)

Karma Phalam

All living beings have only 2 goals

Sukha

Prapti

Dukha Nivrutti
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XVI) Purva Mimamsakas argument Brahman Pratyakshadhi Gocharam, Siddhatvat, Dharma,

Sadhya Vilakshanatvat, Ghatavatu.
* Not Veda Vishaya.

e 4t Sutra — Tattu Samanvayat.

XVIl) a) Anumanam can prove Brahman, Siddha Vastu.

b) Brahman is not subject matter of Veda.

c) It is subject matter of Paurusheya Pramanam, like Anumanam.

XVIIl) Shankara :

a) Brahman is Siddha Vastu.
e Itis Veda Vishayam.
 Not Anumana Vishayam.

b) Purva Mimamsakas view :

* Entire Veda is dealing with Sadhya Vishayam only, we don’t agree.

c)

Veda deals with

Sadhya Vishayam also

Siddha Vishayam also

Karma Khanda

Jnana Khanda
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d) Just because it is Siddha Vishayam, can’t say it is available for other Pramanams.

e) Yatra Yatra Siddhatvam, Tatra Tatva Pramanatara Vedyatvam.

e Can’t make this Vyapti.

f) Svarga Loka — Siddha, already there.
* Need not generate.
* One of 14 Lokas.

g) Svarga can be known only through Veda Pramanam.

XIX) All other say Veda is one Shastram, Advaitin alone says Veda is 2 Shastrams.

Sadhya Vishayam

Siddha Vishayam

Purva Mimamsa

Uttara Mimamsa

XX) Shankara to Neiyayika :
a) World is product, it has originated.
b) Ascertain that world has a Karanam.
e Thisis Anumana Gamyam
* You can infer the presence of a Karanam.

* Never infer what type of Karanam.
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Brahman

\ 4

Jagat Karanam

\ 4

Abhinna Nimitta Upadana Karanam

v

Can’t infer

XXI) Brahman can’t be inferred — 2"d reason :

a) Anything inferred must have been experienced before.

b) I infer fire based on smoke.

XXI1) If Brahman is to be inferred, there should be Vyapti Jnanam.
a) Brahman has never been experienced to derive a Vyapti Jnanam.

c) If person does not believe in Veda Pramanam, never discuss religion, spirituality, Moksha,
Dharma, rituals, rebirth, Sanchita.

d) Janmadasya — is to discuss Apaurusheya Vedanta Pramanam.
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34) 1) a) Guru :

e Teaches Paroksha Jnanam first.

* Brahman is that from which world originates, in which world rests, into which world
resolves.

b) Jagat Karanam = Brahman.

* Whenever we see the body, world — remember Brahman, absolute | and relative | —
Body, Mind, Tiny individual world.

* Vyashti, Samashti, Adhishtanam is Brahman (Sat, Chit, Ananda Principle).

c) For discovering Brahman, you don’t need to search outside, as Brahman is Jagat Karanam.

d) Karanam must be pervading entire Karyam.

e) Karanam pervades Karyam

Karanam Karyam
Gold Ornaments
Wood Furniture
Iron Nail Cutter
Mud Pot

Brahman Universe
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II) a) Brahman must be in me also.
e |am part of the Universe.

b) Karanam Brahma must be in me also.

c) | have different layers of personality.

d) Annam, Pranam, Srotram, Mano Vacham Iti
* Search in 5 Koshas.

e) Ask which part is Karanam?

l1l) If Karanam, it must be in 3 periods of time.
* Past, present, future.

IV) Karyam is there only now.
* Before it was not

e Later it will be not

V) Upanishad

Brahman

Chandogya Upanishad

Existence (Sad Eva)

Aitareya Upanishad

Consciousness (Prajnam Brahma)

Taittriya Upanishad

Ananda (Brigu Valli)
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Chandogya Upanishad :

Hed AHICHT F™HIGHAARG AT |
dTAGHd: Hoolldd Il &.2.¢ |

sadeva somyedamagra asidekamevadvitiyam |

taddhaika ahurasadevedamagra asidekamevadvitiyam
tasmadasatah sajjayata || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

Aitareya Upanishad :

U FaIY 3¢ 0¥ JAITd7d A9 2ar garT
TeAEAT TIdT TR AT
FATAICAAATT T YRS |
ATATATALTIO JATI0 TS 7
ATEATT T AT AT

AT 9 [#T BT Afcdods JIf Fg9 i

T I=F ®E7 99 =T Yo Jiafed
RIEEICIC AR FIRIGEAD FIGE: G EL

Esa brahmaisa indra esa prajapatir-ete sarve deva imani ca

panca mahabhutani prathivi vayur-akasa apo

jyotimsi tyetani-mani ca ksura-misraniva

bijani-tarani cetarani candajani ca

jarujani ca svedajani codbhijjani

ca asva gavah purusa hastino yat-kincedam prani jangamam ca patatri

ca yacca sthavaram sarvam tat-prajna-netram prajnane pratisthitam
prajna-netro lokah prajna pratistha prajnanam brahma I3l
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This is Brahman. This is Indra. This is creator Prajapati. This is again all the gods and these five
great elements, namely, Earth, Wind Space, Water, and fire, all the small creatures and the
other seeds of creation, the egg-born, the womb-born, sweat-born, earth born, viz. trees
etc., horses, cattle, men, elephants and all the breathing things that are here — the moving or
flying or immovable — all these are guided by Consciousness and are supported by
Consciousness. The Universe has Consciousness as its guide (eye). Consciousness is the basis
of all ; verily, Consciousness (Prajnanam) is Brahman. [lIl —= 1 — 3]

VI) What is Ananda?
* 5 features
e Experiential Ananda is not Brahman.
e Experiential Ananda is Ananda Maya Kosha.
e Why?
* |tistemporary, Ananda is past, now | am tense.
VIl) Non experiential Ananda gets reflected in Ananda Maya Kosha.
Definition :
a) Capital Ananda is not a part, product, property of the world or Mind.

b) Happiness is an independent factor which pervades the mind now and then and gets
reflected in the Mind.

c) Happiness is not bound by the boundary of the Mind.
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d) Happiness continues to exist even after everything is resolved.

* Asin deep sleep state.

e) Pure happiness which survives is not available for transaction, it is transcendental.

f) We are not talking about Pratibimba Ananda.

VIII) Taittriya Upanishad :

d glara || g4l a1 sHS A=l SiRed |

A S Sfiafed | A=A A GATT |

doiafa=iTa | dogedid ¥ dadisdsad

H d9&decar I 2 |

tam hovaca ||yato va imani bhutani jayante |

yena jatani jivanti | yatprayantyabhisamvisanti |
tadvijijiasasva | tadbrahmeti sa tapo'tapyata

sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

 |ti, it begins in Brighu Valli — 1t section.

a)

Brighu went back 4 times

Annam Brahma

Pranam Brahma

Mano Brahma

Vignanam Brahma

e @Guru sends back.
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b) 5t" time : Nirnaya Vakhyam

* Brighu arrives at Brahman as the Ananda obtaining in himself as the Bimba Ananda.

* Which Bimba Ananda is identical with pure Consciousness, pure existence.

c) At pure level :

* Existence = Consciousness = Happiness.

d) With Nama Rupa association, existence, consciousness, happiness are different.

e) When you remove Nama / Rupa, Existence = Consciousness = Happiness = Brahman

f) Drishti

|
Vyavaharika

- Bheda
- Aneka

g) Taittriya Upanishad :

Svarupa Drishti / Paramartika
|

- Abheda
- Ekaha

MHe=i FATHATAa STATATT |
INe=AlgeEadT WieaHAT=T Adif=T Si™s<l |

IHe=1=1 SITdali=T SAaf=a |1 A==
SH=cA A TAaR=dITa agifa=ma |
TJAIa 90T TaEgaa H |
3areflIfEd sr=oraY s=aATa  sar=T |
 TI9HY SeEH AatasnmaEa |

annam brahmeti vyajanat |
annaddhyeva khalvimani bhutani jayante |

49T STeATa I add9isd~ad
T a9Edacscar ot 0

annena jatani jivanti | annam
prayantyabhisamvisantiti tadvijfiaya |
punareva varunam pitaramupasasara |
adhihi bhagavo brahmeti tam hovaca |
tapasa brahma vijijfiasasva |

tapo brahmeti sa tapo'tapyata
sa tapastaptva || 1 | |




Bhrgu learnt that food is Brahman because it is from food that all these beings are born; by
food, when born, do they live and having departed, into food they enter. Having known that,
he approached his father Varuna, and said: “Revered Sir, teach me Brahman”. Varuna told him:
“By Deep thinking (Tapas) seek thou to know Brahman. Tapas is Brahman”. He performed tapas
and having performed tapas.... [3-2 - 1]

IX) Other Upanishadic statements :
* Have same message.
* Brahma Srishti, Sthithi, Laya, Karanam.
» All are Vishaya Vakhyam for 2" Adhikaranam.
X) Deals with Nitya Mukta, Buddah, Shuddah, Svabava, Sarvagya Svarupa Karana Vishayani.
Nature :
a) Nityam :
e Eternal
b) Shuddham:
* Pure
c) Buddham :
e Chaitanya Svarupam.
d) Muktam :

* Ever free from Universe and Bodly.
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e) Svabava :
e Natural
f) Sarvagya :
* Omniscient Svarupa Karanam.

XI) This description important because he reveals Jagat Karanam as Chaitanyam.

Sankhya Nyaya / Veiseshika
Prakrti Param Anu
Achetanam Achetanam

35) 1) Answer :

a) Brahman is Paramartikally undefinable Vyavaharically definable.

b) Jagat Karanam — Anando Brahmeti

‘) Paramartikam Vyavaharika Drishty
Yatho Vacho Nivartante Satyam, Jnanam Anantham
d) Hence no contradiction.
e) 5 complonents
| | | | |
Vishaya Samshaya Purva Pakshi Uttaram Sangatih

|

Connection between 14t
+ 2nd Sutra




1)

I11) 2nd Adhikaranam, 2"9 sutra conclusion.

1st Sutra

2"d Sutra

- Enquire into Brahman
- Athatho Brahma Jingyasa

- Janmadasya Yatah

- What is that to be enquired into.

- For this definition of Brahman is
given as subject matter of enquiry

a) Definition of Brahman :

Jagat Karanam.
b) Taittriya Upanishad : Chapter3-6-1

W) FEAfd oM | AeTegreda

gleadia e Ted | Hewee o i |

Ao, Grca A Taeelc 9T Sia
areult faed | TR edmedidtod 4 T
35 yfafdsefa Ie=Tarerg Hafd |
AR Jordl TIRSEATH |

A it ¢

anando brahmeti vyajanat | anandadhyeva

khalvimani bhitani jayante | anandena jatani jivanti |

anandam prayantyabhisamvisantiti saisa bhargavi

varuni vidya | parame vyomanpratisthita ya evam

veda pratitisthati annavanannado bhavati |

mahanbhavati prajaya pasubhirbrahmavarcasena |

mahan kirtya || ¢ ||
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He knew that bliss was Brahman, for, from bliss all these beings are produced, by Bliss do these
beings live. They go to bliss on departing and become one with it - This is the knowledge learnt
by Bhrgu and taught by Varuna. This is established in the supreme space - In the excellent
cavity of the heart. He who knows thus becomes one with Brahman. He becomes the
possessor (Assimilator) of food and the eater (Enjoyer) of it. He becomes great in progeny,
cattle and gains the splendour of true Brahman-hood, Indeed, he becomes great through fame
and renown. [3-6 - 1]

e Svarupa Lakshanam of Brahman = Ananda.
IV) Meaning of lines in topic 60.

e If Brahman is Siddha Vastu, then Brahman not subject matter of Purva or Uttara Bhaga.
V) Brahman not Pratyaksha Vishaya.

* Vyapti Jnanam not possible.

VI) By its very nature, Sense organs are deigned only to experience objective Universe.

VIl) Brahman is subject.
* Subject can’t be objectified by outgoing sense organs.

* Not dealing with Brahman.

405




VIII) If Brahman was objectified by Sense Organs, can get Vyapti Jnanam.

This World

Brahman

Karyam

Karanam

IX) By seeing ring infer Gold.

By seeing world infer Brahman.

f

Ambandha is there

All these are possible only when Vyapti Jnanam is possible.

X) Vyapti Jnanam is possible only when Brahman is Indriya Vishaya.
XI) Even though Brahman is Siddham, it is also Veda Vishaya.

XI1)

Veda Vishaya

Sadhyam

Siddham

- What is to be produced later

- Svarga

- Brahman
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36) Chapter 1 — Section 1 — Sutra 3 :
1) 2nd Adhikaranam :
* Ishvarais omniscient because he is the creator of whole Universe.
e Sarva Kartrutvat, Sarvajnyaha.
34 Adhikaranam :
* IslIshvara Vedasya Karta?
Conclusion :
* Ishvarais Vedasya Karta.
e Sarvasya Vedasya Api Karta.

* Ishvarais Sarvagyaha, Sarva Vedasya Kartrutvat.
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II) Sarva Jagat Kartrutvat — Sarvagyaha
* Sarva Veda / Shastra Kartrutvat Sarvagyaha.
« 2 different reasoning.

Conclusion :
* Brahma Sarvagyaha.

» Reinforces Omniscience of Ishvara is message of 3" Adhikaranam.

lll) a) Neiyayikas :
* Brahman can be known through other Pramanam.

* Anumana Pramanam.

3 steps Anumanam

Ishvara

Jagat Karta

Jiva Binnatvesati
Chetanatvat
Vyatirekena Kulalavatu

- Jagatu Kartrutvakam,
Karyatvat
- Ghatavatu

- Ishvara Sarvagyaha,
Sarva Karanatvat

- Vyatirekena Kulala Vatu

* Establishes Sarvagya Ishvara, Brahman.

c) 3 steps Anumanam of Neiyayika is fallacious, have Dosha.
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Introduction to Chapter 1 — Section 1 — Sutra 4 starts

HHAIT IS0

IV) Profound Adhikaranam

* Chatusutri— Comprehensively covers all topics of Vedanta.

* Very elaborate Bashyam.
V) Purva Mimamsa — Main Purva Pakshi.
* Goes by Veda Pramanam.
V1) Samanvaya Adhikaranam.
VIl) Debate :
* |s Brahman subject matter of Vedanta?
* Brahman = Not Karma
= Already existent fact.
VIIl) Siddhanta :

* Brahman is subject matter of Vedanta, gives liberation.

IX) Purva Pakshi :
e By knowing | am Brahman, you don’t get anything.
* You don’t give up anything.

* Don’t solve any problem.
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X) a) Anarthakyam :

* All Vedic statements which do not talk about Karma, are useless, redundant.
b) Mimamsa Language :

* Vedanta is Artha Vada.

* Veda meant to talk about Karma only.

* Therefore, Tat Tvam Asi, Jnanam, Satyam Jnanam, Anantham Brahma.. Are
Adathartham, not meant for Karma.

Xl) Veda is Pramanam :

Pramanam — Definition

Instrument of knowledge Means of Knowledge

* Prama Karanam — Pramanam
N N
Knowledge Instrument
XIil) Purva Mimamsa — Purva Pakshi :
a) Adds another important criterion which makes a huge difference in approach.
b) Pramanam should reveal unknown, unnegatable, useful to us.
c) If new, not useful, redundant source of knowledge, then not Pramanam.

d) Utility = 37 criterion for Pramanam status. 410



e) Example :
* Eyes —Pramanam whether it reveals useful or useless things, its not negatable.
f) Utility criteria we don’t bring in Paurusheya Pramana... in Pratyaksha, Anumana, etc.
g) w.r.t. veda, Purva Mimamsa adds utility in Pramanam.
* Veda Pramanam only if it reveals something useful.
XIll) Purva Mimamsa :
a) In life, Karma alone is useful.
b) Karma alone helps me to get something favourable, get rid off something unfavourable.

c) Sukha Sadhana Pravrutti (favourable) Dukha Karana Nivrutti (Unfavourable).

d) Getting
| | |
Favourable Rid off
| |
- Called Upadanam - Called Hanam
- Pravrutti - Nivrutti
- Taking - Giving up

XIV) Definition of Karma :
* Hana, Upadana Rupam Karma.
* Pravrutti, Nivrutti Rupam Karma.

* For Karma alone, Veda is Saprayojanam. 411



XV)

Brahman not action, Karma

- Upadanam
- Pravrutti
- Taking

- Dhyanam
- Meditating

- Hanam
- Nivrutti
- Giving up
XVI)
XVII)

Subject Matter of Veda = Prameya Vishaya

v

Karma

v

Vidhi, Nisheda Rupa

Shastra Yoni — Sutra 3

v

Shastra Pramanam Yasya Brahmanaha

v

Shastram is Pramanam for Brahmam,

Prameyam

*  Purva Mimamsa refutes this.

e Shastram is Pramanam only for Karma.

* Karma is Prameyam.
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XVIIl) Debate :

Shastra Prameyam

Karma?

Brahma?

XXIX) We accept both :

Subject matter — Prameyam — Tatparyam

Veda Purva Bhaga

Veda Antah Bhaga

Karma

Brahman

* We have 2 Shastras.

* Purva Mimamsa has one Shastram.

* We accommodate both Karma and Brahma, liberal, inclusive.

XX)

Tat Tvam Asi

Siddha Vakyam

Not Karya Vakhyam

Only statement

Not action, do / don’t

* Mahavakyam, Brahma Lakshana Vakhyams, Atma Lakshana Vakhyams are Siddha

Vakyam

* By themselves, Apramanam




37) 1) Purva Mimamsa :

* Wherever Atma description is there in Vedanta, take it as glorification of Jivatma who

is a Karta.
II) Glorification = Not real, Pseudo.
e Just saying you are Indra, Chandra, etc.
* Just praise.
I11) Why glorify Karta Jiva?
e So that heis inspired to do more Karma.

* You are nice.. Go to school we say to child.

V) Where

Atma Vakhya

Brahman Vakhyas

Glorification of Jiva

- Glorification of Devatas
- Corresponding to Samashti

e Everything boils down to Karma.
V) Another possibility :
a) Satyam, Jnanam, Anantham Brahma.

e Arthavada, Apramanam.
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b) Add Iti Upasita
e Gives Phalam.
V1) Introduced as new Karma, new Upasana.

VIl) Mere Jnanam of a fact, gives no benefit.

By knowledge, not

Getting something Getting Rid of something

Upadanam Hanam

VIil) 3 Sutra :

STTEAS =TT | Sastrayonitvat |

(Brahman is not known from any other source), since the
scriptures are the valid means of Its knowledge.[l — | — 3]

2"d Interpretation :
e Shastram = Pramanam for Brahman
* Brahman = Prameyam of Shastram.

IX) Entire Vedanta is revealing Brahman as the subject matter in 3" Sutra.
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X)

2 Purva Pakshi — 2 Varnakam

15t Group - Braham Nastikas 2" Group
- No Brahman - By knowing Brahman, no
- No Brahma Jnanam benefit
- Bhatta Mimamsaka - Use Jnanam to do some Karma
- Dealt with initially - Meditate on Brahman

XlI) Shankara :
a) Karma Khanda :

* Admit Jnanam alone not enough.

e Jnanam gives indirect benefit, get desire, do Jyotishto Homa, get Svarga.
b) Jnana Khanda :

* Jnanam can give direct, highest benefit, Moksha.

* Jnana Matrena Moksha Sambavati.
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38) 1) Vedanta gives indirect benefit
a) Where Atma is talked, it is glorification of Jivatma, Karta.
b) Where Brahman, big one, glorification of Devatas.

 Will invoke Devatas in Rituals of Karma Khanda.

1)

All statements can be

Siddha Parahavakyam Karya / Sadhya Paraha Vakyam
- Revealing an already existent - Reveals action to be done,
thing or existent fact perform
- Siddha Bodhaka Vakyam - Karma has to be done, will be
- No benefit existent in the future.
- Where Siddha Bodhaka - Has benefit
Vakhyams are there, convert it

llI) In the case of Veda it should be useful also.

* Vedanta accepts Purva Pakshi definition of utility.

IV) Brahma Jnanam removes Samsara, it is useful

* Utility not criterion but Vedanta fulfils Purva Pakshi — criterion by just revealing

Brahman as you.
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V) Great revealation, wake up from dream called Samsara, is waking upto Brahman.

VI) Purva Pakshi : Tasmat — therefore

2 possibilities

- All siddha bodhaka Vakhyams
existing in Jnana Khanda must
be connected to karma Bodhaka
Vakhyams of Karma Khanda

- Connect Vedanta to Veda Purva

- Connect to Karta, Yajamana, you

are Satchit Ananda Svarupa,

inspire him. (Even though

Shedding tears)

Karta is one of the Karakas

VIl) Srotavyaha, Mantavyaha, Nididhyasatvaya

* Atma Iti Eva Upasita.

Glorify Devatas used for
performing rituals
Meditate

Connect to do’s — don’t’s of
Karma Khanda

e All descriptions of Brahman, connect to Upasana portion in Vedanta.

VIIl) Meditate on Aham Brahma Asmi.

* Which is Manasam Karma.
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IX) a) Jnanam generated in the Mind, does not come under Karma category.

b) My understanding of Brahman not a Karma of the Mind.

* |tis not an action.

* It is something which happens when | listen to Vedanta with qualification.

c) Ananya Prokte Gathi Natra Nashi :

* Eye comes in contact with Rose.
 Knowledge of Rose happens in the Mind.

X) Basic View :

a) Mere Jnanam can’t give any benefit.

b) Can’t remove our sorrow, can’t get happiness.
* Jnanam not directly useful.
c) Indirect utility of Jnanam — use it to do something.

e Use Jnanam for Karma.

Karma alone gives 2 Phalams

Sukha Prapti Dukha Nivritti
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d) Entire Veda deals with only Karma, no Jnana Khanda.

e) Use Jnanam for :
* Glorification of Karta, Devata

e Use for Upasana.

XI) What is the reason for this conclusion of Shastram?

* Samanvayat, 4th sutra

aq H-aaTd |

Tattu Samanvayat |

But that Brahman (is known from the Upanisads), (It) being the
object of their fullest import. [| — | — 4]

e Central theme of Veda is not Karma but only Brahman alone.

e This is the central theme.
Xll) Aitareya Upanishad — Rig Veda :

ST TTEHI IT §<HRh AT SATAIA |
ar==fra= Aasa |

T3/ SR EAT S 0 20

Om atma va idameka evagra asit |

nanyat kincana misat |

sa iksata lokannu srjaiti Il 1 1l

In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active
whatsoever... He thought | shall indeed create the worlds. [| =1 — 1] 420




a) Brahman = Paramatma was there before origination of the world.

b) Atma

Modern science can’t answer.
Mystery in cosmology, before big bang, what was there?
= Pure Consciousness

= Prajnam Brahma

Xlll) Foot Note :

a) That Brahman is Atma

b) Apoorvam :

It does not have a cause.
Brahman is not a product.

Karya Vilakshanam.

c) Anaparam:

Does not have any real product.

World is a product of Maya — Vyavaharika Satyam.

Brahman can’t be said to be a Karanam also because no real product has come out of
Brahman, it alone is, non dual.
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d) Vivekchudamani :

OFRHT GEaEERNTl ekameva sadanekakaranam
- — . karyakaranavilaksanam svayam
— — brabma tattvamasi bhavayatmani || 260 |
d&] ddHH HIdATHTAH 1 260 10

That which, even though it is one existence, is the cause for the many, which refutes all other
causes but itself is without cause, which is distinct from cause and effect and is independent
‘That Brahman thou art’ - Meditate on this in you mind.[Verse 260]

e) Anantharam:

* |t does not have anything similar to Brahman.

* No 2" consciousness.

* Without anything in between or within Brahman.
f) Abahyam :

* Nothing outside Brahman.

Nothing called

Outside — Inside Cause — Effect Other than that
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g) Nirantharam :

« Homogeneous, gaplessly pervading.

* Like Akasha.
h) Ayam Atma Brahma :

*  Which is this Atma.

 Mahavakyam in Mandukya and Brihadaranyaka Upanishad.
i) Atharvana Veda and Yajur Veda.

j) That Brahman is the inner self, Sakshi Chaitanyam.

k) Sakshi Chaitanyam which is witness of all forms of knowledge, Srota, Manta, Drishta...
* Perceptual, inferential knowledge.
e For all Vrutti Jnanam Atma is witness.
I) Sarva Anubuhu :
* Changeless experiencer of everything, without undergoing change.
e Sarva Atma Sarvam Anubhavati.
m) All verse to quote :
* Brahman is central theme of all Upanishads.
* No Karmais involved.

* Only revealation of Brahma Vastu.
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XIV) Mundak Upanishad : Atharvana Veda

GRS a s J'ld spE=y Q SRRV S a@mm | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena
GW%J\'[‘tﬁ' GRS 4\_1(1 g 5"21 G'\ ﬁ-pdm G'\ 3 T\’(BH KX adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham 11 111I

Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back,
on the right, on the left. All this world is indeed the Supreme Brahman. [l =11 — 11]

a) Brahman alone is everything

* No 2" thing, other than Brahman.

b) If you experience any 2" thing it is an appearance not a fact, like mirage water, Nama,
Rupa.

c) Once you understand all Vakhyams are revealing this Brahman alone as the central theme,
without providing Karma.

d) Does not say, after knowing Brahman, may you do this ritual.
e) Chandogya Upanishad :
e Svetaketu understood.

* No action prescribed.

f) Understanding Brahman is purpose of Vedantic study.

* No action.
g) Iti Samanvaye = Central theme
* Understood through 6 Lingas. 424




h) After Tatparya Nishchayam is done, don’t introduce Karma, can’t import any other meaning
to Vedanta.

i) If you do that, it is called Sruta Hanih Dosha.

Shruta Hani Ashruta Kalpana

Leaving the intended meaning Attributing unintended meaning

j) In politics this always happens.

39)1)a) Brahman World
Salt Water
T

In the world Brahman is very much

there but dissolved
* We can’t know through conventional Pramanams.

b) Katho Upanishad : Chapter 1-3-15

PHELES SiH FUH q' TITS Tq \r:-| RLIEFERLE Asabdam asparsam arupam avyayam, tatha'rasam nityam agandhavat ca yat

e J2 . T Yq fww T TTH HH‘QE‘I 199 || || Anadya-nantam mahatah param dhruvam, nicayya tan mrtyu mukhat pramucyate 11 15 1

He, who has realised that (Atman) which is without sound, without touch, without form,
without decay, and also without taste, without smell, without beginning, without end, beyond

the Mahat (great), eternal and unchanging, is freed from the jaws of death. [I — Il = 15]
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Il) Gita : Chapter 4 — Verse 35 + 37

STl 9 gaHi=q

T T 91eed |

A AR
TeETHIET AR 11 9-31 1

yajjiatva na punarmoham
évam yasyasi pandava |
véna bhitanyaséeséna

draksyasyatmanyatho mayi | | 4-35 | |

Knowing that, you shall not, O Pandava, again get deluded like this, and by that, you shall see
all beings in your Self, and also in Me. [Chapter 4 — Verse 35]

Ity afErarst:
T ICEEASSA |
STATRT: SEREToT
VEEATCHEEA a7 1l 2-39 |

yathaidhamsi samiddho’'gnih
bhasmasat kuruté'rjuna |
jhanagnih sarvakarmani

bhasmasat kurute tatha | |4-37]| |

As the blazing fire reduces fuel to ashes, O Arjuna, so does the fire of knowledge reduce all

actions to ashes. [Chapter 4 — Verse 37]

l1l) Pure knowledge destroy all Karma, gives Jivan Mukti, Videha Mukti.

IV) Anupravesha = Arthavada

* Itis meant for Mahavakyam.

* Entered means, don’t search for Brahman outside.
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* Brahman is inside Body — Mind complex in the form of Sakshi Rupam.
* For Mahavakya purpose, Anupravesha is Artha Vada Vakhyam.
* To help us understand Mahavakyam.
e Arthavada should be linked with Mahavakyam.
V) Chandogya Upanishad :
a) Other than Brahman, Karanam, world, Karyam does not exist.
b) World doesn’t exist separate from Brahman.
* It being a product, Karyatvat.
c) Supporting logic — 3 example
e Clay — Earthenware
* Gold —Ornament
* Iron - Products
d) Chandogya Upanishad : Chapter6-1-4to 6

9T 9% AcHosT 9 =44 yatha somyaikena mrtpindena sarvam mrnmayam
Ta=id TaeaaR=310T [aFRY ATEH || ijiiatam syadvacarambhanam vikiro namadheyam
ARThcAd AT Il &.2.% | mrttiketyeva satyam || 6.1.4 | |

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]
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YT T1AHT A ATOAT O e T
Aasrd SacaERFT faFRY A
digfAAT @I I &.2.9 |

yatha somyaikena lohamanina sarvam lohamayam
vijiatam syadvacarambhanam vikaro namadheyam
lohamityeva satyam || 6.1.5 ||

O Somya, it is like this: By knowing a single lump of gold you know all objects made of gold. All
changes are mere words, in name only. But gold is the reality. [6- 1 - 5]

TY1 [fFEH F@fgedna a9 FrEOEE
TR AL TAATAFT F G ATl | €.2.6 |

yatha somyikena nakhanikrntanena sarvam kargnayasam
vijiiatam syadvacarambhanam vikaro namadheyam
krsnayasamityeva satyamevamsomya sa adeso bhavatiti | | 6.1.6 ||

O Somya, it is like this: By knowing a single nail-cutter you know all objects made of iron. All
changes are mere words, in name only. But iron is the reality. O Somya, this is the teaching |

spoke of. [6-1 - 6]

e Vacharambanam Vikaro Nama Dheyam.

e) Other than Clay, Gold, Iron — No Products.
f) Other than Brahman, no world.
* Upapatti =

g) Analyse Shad Lingas.. Come to Brahman.

Supporting logic given by Veda studied as part of Sravanam.
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h) Mandukya Karika :

Artha Vada
|

- Glorification - Criticism
- Stuthi - Nindha

i) Kathopanishad : Chapter2-1-10and 11

q::a n deHd YeHT da rrq | Yade-veha tad-amutra, yadamutra tadan-viha,

W:]'; q 4.|,\-¢i1.||u-|\||r\d T35 .-||:|q qaqﬁj | 90 || mrtyoh sa mrtyum apnoti, ya iha naneva pasyati 11101l

(10) What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and
what is there, the same is here. He proceeds from death to death who beholds here difference
(between Brahman and the world). [Il = 1—10]

Manasai-vedam aptavyam, neha nanasti kincana,

HIHEHTAeT 7 AT @9 |
ﬂrﬂﬂli T ‘i"{i *|"E9)rd T 33\- "||"\"|C| T57 |'"d I 22" Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11 111

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [Il = | — 11]
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* Neha Nanaasti Kinchana
* No duality, plurality.
* Mrityosya...

* Those who see plurality will have repeated Birth, Death, Samsara.

* |tisin Brihadaranyaka Upanishad, Mandukya Upanishad

j) Seeing plurality = Samsara

k) Logic :
Duality brings
| | | |
Time Space Limitation Mortality Bayam
I) Deep sleep :
* No duality

* |don’t have fear
e Others not afraid of you.
m) Dvaitam Baya Karanam
e Advaitam Abaya Karanam.
* Dvaita — Nindha Vakhyams many
e Advaita Stuti — Vakhyams many.
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n) Central theme of Vedanta = Ekam Eva Advitiyam Brahman.

Chandogya Upanishad :

Hed WHICHT HHIGHAAIGAAIH | || sadeva somyedamagra dsidekamevadvitiyam |

Z—IE;Q?I-T HEHGAGHT 3n¢ﬁa$ﬁaqﬁ?ﬁu taddhaika ahurasadevedamagra asidekamevadvitiyam
JEATCHT: oolldd Il 6.2.¢ | tasmadasatah sajjayata || 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

VI) Samanvayat - Literal Meaning :
a) Do something to get Sadhana Chatustaya Sampatti.
* Do Sravanam, Mananam.
* Jiva Bhava will go away when you understand Vedanta.
b) Brahma Bhava, Moksha Bava will be claimed, only understand properly.
c) Understand Moksha is your nature.

e After that what you do is called Loka Sangraha.
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VIl) Don’t negate Siddha Bodha Vakhyam:s.
e That will be disrespectful to Veda.
* Connect it to Karma, Rituals, Upasana, like thread and flowers.

e Rituals will give Punya, Moksha.

Vi)

Flowers Thread
Karya Bodhaka Vakyam Siddha Bhodhaka Vakhyams
* Have to connect.
1X) 2 types of connecting for Atma
| | |
- Glorification of Karta Jiva - Do Upasana

See good factor

Do Sandhya, Agnihotram,
Aupasanam

Kartru Adhyasa
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X) a) In Vedanta :
Brihadaranyaka Upanishad : Chapter2-4-14

a9 o cdafdaa srafa afgax sax foafa,
dTedL Sad 920, dicad So<H ST,

dfear satAaala, afeat satd HAgd,

dfea<T sa< A

TH GT T HaACHIS AT oeheT
& Torerc acshet & 923,

doahed =h 2UUIA, doohed shHTHda,
dochel & Hedld, doohed o TdATATATA?
AT H Td Ta=ATeTIiad, d Shet TaATATATA?

I

TaaATaTH 3T o TaaT= AT

In =w

yatra hi dvaitamiva bhavati taditara itaram jighrati,

taditara itaram pasyati, taditara itaram $rnoti,
taditara itaramabhivadati, taditara itaram manute,
taditara itaram vijanati;

yatra va asya sarvamatmaivabhuttatkena

kam jighret, tatkena kam pasyet,

tatkena kam Srnuyat, tatkena kamabhivadet,
tatkena kam manvita, tatkena kam vi_jém\_,rét?
yenedam sarvam vijanati, tam kena vijaniyat?

Ry —

vijiiataram are kena vijanyaditi || 14 | |

Because when there is duality, as it were, then one smells something, one sees something, one
hears something, one speaks something, one thinks something, one knows something. (But)
when to the knower of Brahman everything has become the Self, then what should one smell
and through what, what should one see and through what, what should one hear and through
what, what should one speak and through what, what should one think and through what,
what should one know and through what? Through what should one know That owing to
which all this is known—through what, O Maitreyi, should one know the Knower ? [2 - 4 - W83




b) After Jnani has understood | am Brahman, he understands Brahman is of a higher order of
reality.

c) Jnani wakes up from Vyavaharika dream

d) Entire Vyavaharika Jagat is another type of dream.

e) 2 Dreams
|
| |
Pratibhasika Vyavaharika
Truth :
* | am day dreaming in Jagrat.
f) Dakshinamurthi Stotram :
fraTe=eduT TouH Ford god faseaerd visvandarpana dréyamana nagari tulyam nijantargatam
UTeAlcHS HTIAT dfeRalgd JATASAT | pasyannatmani mayaya bahirivodbhitam yathanidraya |
TG TS THIUTEAY TACHATHH agd yassaksatkurute prabhodhasamaye svatmaname vadvayam
T SN[EIay AH 5 o Sfeyomeay 1 e 1 || tasmai srigurumartaye nama idam sri daksinamdrtaye || 1 ||

He who experiences at the time of realization his own immutable Self-in which the Self alone
plays as the universe of names and forms, like a city seen in a mirror, due to the Maya power
as though produced outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is

this prostration. [Verse 1] 224




g) Jnani understands :

* | the nondual Adhishtana Brahman alone am appearing as Jiva — Jagat, Vishwa — Virat.
h) I am Satyam

e Other than me, Pratibasika and Vyavaharikam are Mithya.

* Dvaitam are appearances in me.

e All forms of Triputi :

o Seer —  Seeing Instrument —  Seen

o Hearer —  Hearing instrument —  Heard

o Karta —  Karana — Karma

o Pramata -  Pramana —  Prameyam

* After wisdom dawns, after | understand Vedanta.

* | know, | am the only reality, then everything else is falsified.

* Therefore, who will see what with what.

* Which seer will see which seen with which seeing instrument.

i) Seer, Seen, Seeing instrument is not there.
* Non nonexistent, but they are all Mithya.
* They are all Abhasa.
* Karma, Triputi, Dvaitam, Jagrat, Dream, sleep, Abhasa, as though.
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j) 1 am teaching as though
* You are understanding, not understanding as though.

k) Yatra hi Dvaitam lva Bavati, Tatra Itara Itare Pashyati, Srunoti

I) When Triputi is falsified, how can Jnani come back to Triputi with Satyatva Buddhi.

m) It is impossible for Jnani

* After understanding seen as Mithya, shell as shell, | can’t seriously go and take it as
silver or Rope Snake.

n) Where is question of Karma Anushtanam?

* Karma will come under Triputi, Karta, Karanam, Karma.

o) Triputi Bada Anantaram, how can Vedanta be used for encouragement of Karma
Anushtanam?

p) Will take Vidwat Sanyasa, as Grihastha, his Karma will be karma Abhasa.

* Will not do Veidika karma for Punyam.

* Chitta Shuddhi non-relevant because Chittam not me, not mine, not real.

Xl) How can you connect Advaitam with Dvaitam?

a) Vedanta falsifies, negates Kriya, Karakam (Accessories of Action), Phalam.
* Kriya, Action produced by accessories.
* Phalam = Result of action.

b) All 3 wiped out in one waking up to Turiyam, Brahman.
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c) Katho Upanishad :

~ .
dlded Jidd A4 Q*\IFHQ\W | Uttishata jagrata, Prapya varan nibodhata,

TET | ﬁ'fyHT o qar QTT' T 4q q\| 3 rrd | 9¢ | || Ksurasyadhara nisita duratyaya durgam pathas-tat kavayo vadanti Il 14l

Arise, awake ; having reached the great (teachers) learn (realize that Atman). Like the sharp
edge of a razor is that path, difficult to cross and hard to tread — thus say the wise.

d) How long you are going to be stuck in Triputi.

e) Come to Advaitam

* Never connect Advaitam to Dvaitam.

XIl) Vakhyam which reveals a Siddha Vastu is an already known thing.
* Known through other Pramanams, through Pratyaksha Pramanam.

XIll) Generalisation :

» All Siddha Bodhaka Vakhyams of Veda reveal things which are already known or
knowable through other Pramanams.

XIV) Corollary :
e Siddha Bodhaka Vakhyams can’t reveal any new thing.
* Everything is known or knowable through other Pramanams.

* |t will be only Anuvadakam, revealing already known things.

* |tis nota Pramanam. 437



40) 1) Siddha Bodhaka Svarga Vakhyam is a Pramanam.

* Reveals something we don’t know.

* Veda can be a Pramanam even by revealing a Siddha Vastu.

Reveals — 2 Pramanams

Karma

Brahman

- Bodhaka Vakhyam

- Karma Khanda — Veda is
Pramanam

- Agni Hotra

Pramanam

- Jnana Bodhaka Vakyam
- Jnana Khanda — Veda is

Il) Don’t try to objectify Brahman.

 Veda alone is the Pramanam for Brahman.

l1l) We can never know Brahman through any instrument of knowledge.

* Modern Science can never come to anything beyond time and space.

Science discovers

Matter

Energy

e Within time and space.
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|V) Brahman / ConSCiOUSHESS/

existence not

Matter Energy Within Time — Space

e That Brahman we know only from Upanishads — Sravanam, Mananam.
* Therefore, Vedanta Sravanam is necessary.
V) We think we are in India, Singapore, USA, but factually, we are not.
* My body, mind in Singapore, India, USA.
* |am Consciousness, not located in time, space.
* | am not matter, energy.
* | am Transcendental consciousness.

V1) Must do lot of Mananam, Nididhyasanam to get out of conditioning of the mind, that | am
a located individual in the World.

* | am unlocatable consciousness.
* Must enter sub-consciousness.

VIl) Me being Brahman, is revealed through Mahavakhyam, can never be known, without
Shastra.

e Tat Vigyanartham...
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VIIil) Purva Pakshi :
* Only Karma Bodhaka Vakhyam.

IX) Brahman — Pramanam only if there is Jnana Karma Samuchhaya.

X) Siddha Svarga, Brahma, Bodhaka Vakhyams are Apramanam.

Xl) Vedanta = Apramanam, to become Pramanam, it should join a Karma.
e This was the argument of Purva Pakshi.

XIl) Shankara :

a) Brahman is Siddha Vastu
* Itis not known through other Pramanams.

* You can’t generalise, whatever is an existent thing, is knowable through other
Pramanams.

Xlll) Shankara :
* Brilliant answers
 Brahman can’t be got or rejected.
e Why?

 Brahman can’t be attained or rejected because Atma = Brahman = Myself
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XIV)

Atma not

Droppable

Gettable

| can drop something other than me, can get something other than me.

XV) Dropping, getting possible only w.r.t. object not subject Atma.

Dropper, subject, can’t be dropped.

Getter can’t be got.

Brahman happens to be myself.

There Atma is Aheyam, Anupadeyam.

XVI) When | know | am Brahman there is a huge benefit.

a) Jeeva Bava which | have assumed for myself, gets displaced by Brahman Bava.

b) Why can’t | have both Jeeva Bava and Brahma Bava? Additional quality?

c) Graduate and postgraduate

d)

When postgraduate comes, graduation does not go away.

Jeeva Bava

Brahma Bava

Finitude and Mortality

Infinitude and Immortality
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e) Can’t have Jeeva and Brahma Bava.
f) If I can’t be Jeeva and Brahma together.

 Hence one must be a misconception.

g) In Mananam, | discover, Brahma Bava alone is my Svarupam.

e Jeeva Bava comes and goes.

h) Jeeva Bava is superimposed as revealed in Adhyasa Bashyam.

XVII) If | understand Brahman correctly, it is elimination of Jiva Bava.

v

Brahma Jnanam is Is elimination of Samsara

v v

Elimination of Jiva Bava Is claiming my Moksha status

XVIII) Sruti does not prescribe any Karma other than revealing Brahman, as it is.
* Therefore, subject matter of Veda is Brahman alone.

XIX) No karma involved, heyo Upadeya Shunyam.

* By merely understanding the fact that Brahman is other than Heyam and Upadeyam,
which means Brahman is myself.

XX) Sarva Klesha Prahanam

* Problems are falsified, go away.
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XXI)

Jnani understands

Problem is not me

Problem not mine

Problem is Mithya

* Very important recognition of problem.

* Therefore, he never says | am a Samsari.

* There is an attainment of Moksha which is my very nature

XXI1) Mistake of Purvamimamsa

* Brahman is different, distant.

* Therefore, after Jnanam, do Karma.

XXII) In Vedanta, can’t apply same law for Brahman.

e Why?

a)

Brahman is Neither

Different from me

Distant from me

e Like all Anatmas.

* Itis me, the subject.
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b) Jnanam :
* |am Brahman.
* After knowledge, | can’t do Upasana to get Brahman.

e Getting Brahman Prayojanam is not possible because Brahman is not gettable by
Upasana.

c) 1t Conclusion :

* Fresh result of attaining Brahman is not possible.

XXIV) Kriya Karakaradhi Dvaita Vigyana Upamardha Upapatte :

2"d Conclusion :

* By Brahma Jnanam Upanishad negates all forms of Plurality.

XXV) After Brahma Jnanam, when a Jnani comes to Advaitam, he negates all Dvaitam, all
Triputi.

* Jnani falsifies Upasaka, Upasyam, Upasanam.
* Where is question of practicing Upasana after Jnanam?
* World is Mithya Nama Rupa superimposed on me Brahman.

 How will I do any Upasana, to attain anything.
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XXVI) Shankara :
* Falsified Samsara can’t again become real.
a) | know there is only Rope, no Snake.
* For being safe, | will run away, let me have a distance.
b) I, Brahman, consciousness alone exists.
 World is an appearance, not really there.
* No need to run away from the world for being safe.
c) Once knowledge comes, | can never look at problems as real.

d) If | think there is a problem, for safety sake, do Prayashchitta, Parihara, feel like doing,
means Vedanta has not totally worked.

e) For Jnanis sake during birthday, others do Parihara.
f) Jnani doesn’t see any problem as real.
XXVII) Others see problem as real.
* Jnani has a knack of dropping reality from conditions of Body, Mind, World.
XXVIII) Falsified world can never become real
* Adhyasa or Ajnana Nivrutti is permanent.
XXIX)

Jnani Ajnani

Experiences World, Body, Mind | Experiences World, Body, Mind
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XXX) After Binary format, A format can never become valid.

* Jnanam invalidates A format for good.

XXXI) Ahamkara and Mamakara are very very tricky.

* They will stay in one form or the other.
e Relations become Satyam, their problems become Satyam.
XXXII) Swamijis real answer :

* You are Brahman, you have no son, daughter.

* Our Aham and Mama are surviving as Satyam.

V) In Real knowledge :

* Ahamkara } s falsified

 Mamakara
XXXIIl) Jnanam itself gives result if Jnanam has removed Ahamkara Mamakara, and Pancha
Anatma Sambandha.

* |t has falsified Anatma really.

* |lam Brahman, Asangaha clearly accepted by me as truth.

XXXIV) If Jnanam falsifies every Anatma totally and our relationships are falsified, then no
Karma is required.

* Thumping argument.
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XXXV) Shankara :

* Validity of Veda is not dependent on any other Pramanam.

XXXVI) Therefore, Brahmanaha Shastra Pramanakatvam Siddham

a) Brahman is revealed by Shastra.

b) Revealed Brahman gives liberation as Prayojanam, without requiring any Karma.

c) Jnana Matrena Moksha is possible.

d) Karma is not subject matter of Vedanta.

e) Brahman is the subject matter of Vedanta.

XXXVII) Shankara :

a) Not acceptable, there are many existent things that can’t be known by other Pramanams.
* Svarga
* Punyam, Papam

b) Those existent things are revealed by Shastram alone.

c) Similarly, Brahman can’t be known through other Pramanames.

d) Shastram alone reveals Brahman.
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XXXVIII) a) Benefit of claiming :
* Brahman status can’t coexist with Jeeva status.
e Arrival of Brahman status will displace my Jiva status.

b) Arrival of waker status displaces dreamer status.

c) Displacement of Jiva status = Moksha = Greatest benefit

d) If | am qualified, | understand and become free of Jiva Bava.
Example :
* Waking up from Dream.

* Waking up gives benefit.

 Don’t need to do anything after waking up to claim freedom from dream.

e) Brahma Shastra Yoni :

 Brahman is subject matter of Shatram, not Karma.
XXXIX) Contention of Purva Pakshi :
Purva Mimamsa :

* Brahman does not exist at all.

* No Brahman.

* Nirguna Brahman Nasti.

XXXX) Vruttikara accepts existence of Nirgunam Brahma.
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XXXXI) Difference :
a) Knowledge Aham Brahma Asmi can’t give liberation.
b) Mere Book knowledge will not give liberation.
c) We have to do Upasana
 Aham Brahma Asmi Iti Upasana Kartavyam.
d) Upasanam = After Jnanam
e 1%t:Jnanam
« 2nd: Upasanam, Meditation, after Jnanam.
e) Vedanta — Prescribes Nirguna Brahma Upasana Rupam
* Karma which produces Punyam and will give Moksha, freedom from Punar Janma.
XXXXII) Shankara refutes by sayingBrahman is revealed, Brahman Upasanam is not prescribed.
a) Moksha is not Punya Phalam, Karma Phalam but is Jnana Phalam.
b) Nature of Jnanam :

* | am already Mukta, | am ever Turiya Atma in which world appears, disappears,
manifests, unmanifest.

c) Aham Nitya Mukta Svarupaha is Jnanam.

* No doing involved.

449



41) 1)

Veda

Siddha Bodhaka Vakyam

Karya Bodhaka Vakyam

)

- Statements revealing facts
- Debate : Can it be Pramanam by

themselves or can they be
Pramanam only by joining Karya
Bodhaka Vakhyams

- Statements to do action

- As Pramanam is accepted by
both Vruttikara and Advaitin

- No debate

Debate

|

Are Siddabodhana Vakyam

Independently Pramanam

Dependently Pramanam

Advaitin

Vruttikara
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I1l) What are criteria which determine a Pramanam — valid source of knowledge?

3 Criteria
| |
Anadigatatvam Abaditatvam Arthavatvam

- Not knowable through - Should not be negated - Relevant in context of

other instruments of by other Pramanam Veda

knowledge - Pramanantara - Knowledge should give
- Pramanantara Abaditatvam benefit, be fruitful

Avishayatvam

IV) Shankara :

a) Brahma Bodhaka has benefit :

* Reveals Brahman as myself.
b) Brahman = Nitya Mukta Svarupaha.

c) Means, | am Nitya Mukta
* | wake up to the fact, that | am not a Samsari.

d) Siddha Bodhaka has Arthavatvam, Saprayojanavatvam.
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V) What are descriptions of Brahman as per Vruttikara?
a) Nityah :
e Eternal
b) Sarvagyaha :
* Omniscient, all revealing Sakshi.
c) Sarvagathaha:
e All pervading
d) Nitya Truptaha:
* Ever fulfilled
* Nitya Poornaha
e) Nitya Shuddha, buddha, Mukta Svabava :
* Ever pure, ever evident (Svayam Prakasha), ever free, by its very nature.
f) Vigyanam :
* Nature of Chaitanyam, Consciousness, not knowledge.
g) Anandam :
* Happiness, Bimba Ananda.
h) Brahma :
e Limitless one
* Don’t stop with this knowledge, don’t get any benefit.

* Do Upasana.
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VI) Vedanta Meditation — Nididhyasanam :

a)

Significance different.

Meditation

Vrutti Kara

Advaitin

- Karma, produces Punyam,
Moksha later

- Takes as verb, action, Upasana

Not Karma

Doesn’t produce Punyam,
Moksha

Meditate to remind me, Moksha
is not my goal

Moksha is my nature

Remove our habitual
perspective of Moksha
De-conditioning

b) Orientation — | should get Moksha should be destroyed.
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Vi)

Is existent thing

Favourable

Unfavourable

- Work to get it
- Upadeya Vasta
- Pravrutti

VIIl) Example :

IX)

Rope Snake

Rope resembles Snake, not clear, ignorance of Rope, Superimposition of Snake.

Harmful

Work to exist

Bad cholesterol is high (LTL)
Start morning walk

Heya Vastu

Nivrutti

Rajju Agyanam

v

Sarpah Adhyasa

Brahman Agyanam

v

Jagat Adhyasa
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X) a) There is no snake in 3 periods of time.

* Snake Baddaha, only appearance.

b) There is no world, only I, Brahma Chaitanyam exists.

e Jagat Badaha, only appearance.

XI)

Agyana Nivrutti

v

Adhyasa Nivrutti

Xll) Vivekachudamani :

 Agyanam and Adhyasa are cause of fear, Bayam.

* Maha fear and pain got destroyed.

XIl1)

Knowledge gives benefit

Dukha Nivrutti

Shanti Prapti

* Sidda Bodhaka Vakyam =

Pramanam

* Gave Anadigata, Abadita, Arthavatu Rajju Jnanam it gave.
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XIV) a) In the same way, every Jiva, student of Vedanta, has self ighorance and self

misconception, in the form of Aham Samsari Asmi

b) Branti is there because of

Agyanam

Adhyasa

c) Veda Vakyam gives me knowledge, | am Brahman.
* Asamsari Brahma Aham Asmi.
e Abayam Brahma Aham Asmi.
d) Bayam caused by Jiva Bavam goes away.
e (Can’t coexist with Abayam.
* This is a Maha benefit
XV) Purva Pakshi - Concludes :
a) Shastram has revealed Brahman not for merely knowing.
b) But only for the sake of following meditation Karma.
c) Subject matter of Veda is Karma.
d) Jnana Khandam :

* Not appropriate name, it is Karma Khanda only.
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XVI)
Tatu Samanvayat

v

Tat Brahman

v
Object of enquiry in Sutra 1

v

Jagat — Srishti Sthithi Laya Karanam in Sutra 2

'

Is Shastra Yoni — Sutra 3

v

Is Subject matter of Veda

XVIl) Reason : Samanvaya
c)Tu:

Refutation of Purva Pakshi

Bhatta Mimamsaka Vruttikara

|
Upavarsha Charya
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XVIII) Vruttikara similar to Purva Mimamsaka in early stage.

Bashta

Vruttikara

- Brahman does not exist
- Brahma Nastikas

Brahman exists

Get Brahma Jnanam

Aikya Jnanam in Mahavakyam exists
Vedanta Ekadeshi

42) 1) w.r.t. Vruttikara Matam, Abhidhiyate — reply.

1)

1)

Moksha not Brahma Upasana Phalam.

Karma Phalam

Brahma Jnana Phalam

There is difference

Vedanta

Brahma Vidya

Brahma Vidya Rupa Phalam

Moksha

IV) Moksha is different from any Karma Phalam.

It is Karma Vilakshanam, Paramartika Satyam.
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V) Shankaras reply — essence :
a) Karma perpetuates Samsara only.
* Job of karma is to produce Punyam or Papam depending on quality of Karma.
b) Punya — Papam:
* Produces good or bad Shariram, gives Sukham — Dukham Anubhava and rebirth...

c) Chandogya Upanishad :

HOgeHcd a1 3G I FHIAT maghavanmartyam va idam $ariramattam mrtyuna
AEHAHIRIRRREATCHAIs oA & | tadasyamrtasyasarirasyatmano'dhisthanamatto vai

R A= |7 & adRET "a:||| sasarirah priyapriyabhyam|na vai sasarirasya satah
T Rgs ATy R [ara @=a =7 | priyapriyayorapahatirastyasariram vava santam na

T =qera: 1 c.z2ue 0 priyapriye spréatah || 8.12.1 | |

Indra, this body is mortal. It has been captured by death. Yet it is the base of the Self, which is
immortal and formless. One who has a body is subject to both happiness and unhappiness. In
fact, there is no end to happiness and unhappiness so long as one has a body. But when a
person is free from the body, nothing good or bad can touch him. [8 - 12 - 1]

d) Karma keeps Jiva Sa-Shariram, endowed with a Body.
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Vi)

Sharira — means

Priya Apriya

Sukham Dukham

e Both unavoidable.

VIl) Definition of Samsara :

e Sashariratvam Samsara.

* Being embodied = Samsara.
a) In Pralayam, we have Karana Shariram, no Sthula, Sukshma.

b) Chandogya Upanishad is Pramanam

c) What is Moksha?
* Asharirata Hi Moksha.

d) Moksha definition :

* Asharira Bava Santam, Na Priya Priye Sprishata

* One who is Ashariram, Priyam (Sukham), Apriyam (Dukham) will not touch him.

e) Technical definition, Shankara uses to negate Vruttikara.

f) Shankara uses this Moksha definition to refute Vruttikara Matam.
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VIIl) How do | understand Asharirata as Moksha?

a) Jeevan Mukta has a body but still he does not have, Sharira Sambandha “Nirmamaha,
Nirahankara”

b) Upadesa Sahasri :

 Body is not me, Body is not mine, Body is Mithya, Body is less real than me, the
Satchit Ananda Atma.

c)  am Asangaha.

d) Body has Priya, Apriya.

e) Jeevan Mukta will say, | am Asanga Atma Asmi, even if tears rolling.
* For me there is no Sukham or Dukham.

43) 1) Eye, tears, is not me or mine or as real as me.

a) Jeevan Mukta in Shastric language is Asharira.

b) Pramata, Pramanam, Prameyam status is temporary belonging to Body — Mind —in time.
c) | am timeless Sakshi Atma.

d)  am Asanga Atma.

I1) In the context of Videha Mukti, how do you define Asharirataha.

a) Videha Mukti has dropped everything, creation itself.

b) Therefore, Asharirataha, Moksha = Technical definition which we can use in the context of
Jeevan Mukti and Videha Mukti.
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l11) a) Shankara takes that and he shows that this Asharirata is never possible through Karma.
b) Hence Moksha can be attained only by Brahma Jnanam not Karma.
c) Karma can only keep you perpetually in Jiva Bhava, Samsara, Sasharira.

d) Jnanam will keep you perpetually in Brahma Bava, Asamsari, Asharira Nitya Mukta status.

e)

Any Jiva has 2 statuses

Jiva status Brahma status

As Ajnani As Jnani

f) Karma can never make me Ashariraha.
g) Therefore Karma can’t give me Moksha.
h) Moksha = Jnana Pradhana not Karma Pradhana.

IV) a) Punyam — Papam is Adrishtam Apratyaksham, result is Drishtam, Pratyaksham.

b) Gives Sukham, Dukham, experienced, illumined by Sakshi Pratyaksham, in our Mind,
stress, strain.

c)
Karma

v

Gives me Body first
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d) Only through Body, Mind, speech, can experience Sukham, Dukham.

e)

Sukham — Dukham

Is result of interaction between

Sense Organ

Sense Object

f) Conclusion :

* Karma keeps a Jiva Sasharira.

V) a) Pramanam :

* Aslong as Jiva is embodied, he can never avoid Sukham and Dukham, alternating,

Apahati Nasti, can’t be avoided.

b) Sukha — Dukha continuation = Samsara

c) Dropping bodies — cycle of Birth — Death = Moksha.
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V1)

Ashariratvam

2 definitions

Jivan Mukta

Understanding, | am not Shariram

Shariram is not

Videha Mukta

- Take literally, Jiva does not have
any of 3 bodies
- All resolved

Me

Mine

Of a lower order of reality

VIl) Karma can never give Ashariratvam.

a) Karma can give only Sa-Shariratvam

b)

Karma produces

Punyam

Has to give Sukham

Papam

Has to give Dukham

Possible only with Body
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c) We require Srishti from Bhagawan only for Sukha Dukha Anubhava.

d) Srishti — means Jivasya Sharira Praptihi.

e) Jivasya Bogya Prapancha Praptihi.

f) Srishti
| | |
Jiva Shariram Bogya Prapancha
| |
|
- Interactions unavoidable
- Can’tsleep all the time =
Sukham, Dukham
44) 1) a)
Where Avidya > There will be Karma
b)
Where Vidya > Karma Abhasa
c)
Karma Karma Abhasa
Produces Punya Papam Does not produce Punya Papam

l

- Dagda Beeja Vatu
- Like roasted seed
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II)  am Atma, consciousness
* Consciousness does not undergo any pain, it simply exists as is, is.

a) Consciousness illumines the pain in the Anatma, lower order.

b) I illumine the pain, | am not the possessor of pain or anything which is of lower order.

C
) Abhimana not absence of
| | |
Experience But Absence of conclusion
d)
Abhimani
|
| |
Jnani Ajnani
- Asharira - Sasharira
- Experiences Sukham Dukham - Priya — Apriye Sparshana
- But he doesn’t claim as his own Pratisheda
- Hence free - Experiences Sukham Dukham

e) Body has Pain
* Mind has emotions, delusions, attachment

* | don’t have pain, emotions, confusions, delusions, attachment.

IS
(0))
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Ill) Reason :

a) In Moksha also Shariratam will be there, Dharma Karyam means Sa-shariratvam

b)

If Sa-shariratvam

A

Sukha —

Dukham

v

Punya — Papam

v

Shastra can’t define Moksha as freedom from
sorrow, delusion

c) If  am not body — mind, if Body killed in battle or elsewhere, my Jnanam of Ashariratvam

will be intact.

d) Anukula Tarqa :

 Then freedom from sorrow — delusion, would not have happened.

IV) Vruttikaras new argument :

a) Finite Upasana

Infinite Brahmo Upasanam

Get Sa Shariratvam

Get Ashariratvam

b) Moksha by definition = Nityam
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V) a)

b)

Anvaya Vyatireka
- InJagrat, Svapna - Insleep
- Sa Shariram - No Sharira Abhimana,

- Sukha — Dukha — Dukha

Anubava

Sambanda
- No special Sukha — Sukham

Any Karma — Upasana

4

Can only perpetuate Sa — Shariram

Karma — Upasana

v

Can produce only Punyam

!

Punyam has give Sukham

v

Sukham given only through Shariram

Karma — Produces Punyam

v

Cannot give rise to Ashariratvam
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e) Purva Pakshi :

Punyam

Ordinary

- Sashariratvam

f) Shankara :

VI) Ashariratvam can’t be produced at all, it is natural status of Jiva which is identical with

Extra-ordinary

- Ashariratvam
- Assume
- Generated by Brahma Upasana

Ashariratvam can’t be produced by ordinary or extraordinary Punyam.

Brahman.

il)

What is

- Natural / Intrinsic
- Is always available
- It cannot be produced

- Artificially put together

- Is available temporarily as per
Prarabda fructification

- Itis a product of Karma, Upasana
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45) 1) a) Without Mind Prana = Without Sukshma Shariram
b) Asangoham — Has no Sharira Sangah, Sambanda
c) Ashariram — Sharireshu :
e Atma by nature is Ashariram.
d) Therefore, we are going to claim Ashariratvam through Jnanam.

e) Because, it is already there, you don’t have to create it, invent it but only claim what is
already existing.

f) We have disowned it due to ignorance.

g) We have superimposed Sa-shariratvam also.
h) Superimposed Sa-shariratvam being disembodied.
i) A-Shariratvam disembodied is disowned now.

k) Through Vedanta, we are only disposing superimposed Shariratvam.

I) Claiming, | am ever free from Sharira Sambandha.

m) | am Ashariraha, Asangaha, Nityaha.
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Il) Shankara :

a) Claiming Brahma Bava, Ashariratvam, is claiming Moksha also.

b) Need not separately work for Moksha.

c) Ashariratvam = Moksha

= Freedom from Priya — Apriya d) Karma Phalam is Sa-shariratvam.

e) Going against nature of 3 Gunas to claim, hence difficult task.

f) Atma

1)

= Moksha

= Always Siddham

2 types of eternity

Changing

Nonchanging
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Changing

Nonchanging

Matter can’t be created or destroyed
Vyavaharika

Parinami Nityam

Matter is eternal

Parinami Nityatvam

Matter converts to energy
Unmanifest form = Energy

Manifest form of energy = Matter
We look at creation as changeless
matter

This is Rama, we see, even though he
is changing

Savayavam (3 Gunas)

You continuously look upon him as
same person

Achetanam

Tad Eva ldam

That is this

Same person in a changed condition
without spectacles after cataract

Eternally there
Paramartikam
Changeless eternity
Kutastha Nityam
Nirvikara Nityam

Sarva Vyapti, pervades like Akasha
Sarva Vikriya Rahitam
Nitya Truptam

Ever Poornam

Not wanting any thing
Ananda Svarupam
Niravayavam, partless
Svayam Jyoti Svabavam
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V)

2 Examples

- Sankhya
- Gunas together called Prakrti
- Nityaha

Advaitin says Maya is eternal
Maya is never the same
Changing eternity

V) Aside Question :

a)

Maya

Brahman

Changing eternity

Changeless eternity

b) Changing eternity Maya = Mithya

c) Changeless eternity = Satyam

|

Dvaitam?

VI) Maya = Matter = Can’t be created, destroyed, changingly eternally.

a) Not dualistic, because matter = Mithya, consciousness = Satyam.

b) Advaitam means Satyam is only one.

Not negating Mithya things

One Billion Mithya can’t disturb non duality of Satyam Brahma.

c) Mithya Jagat rises from Brahman, exists in Brahman and resolves into Brahman.
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d) That Brahman is not sleep state of an individual Mind but is called Adhishtanam of Jagat.

e) Asharira Mukta Rupa Atma, Moksha Rupa Atma does not come under changing reality but is
changeless eternality.

f) Gita : Chapter 2 — Verse 20

a1 SEd BEd 19 qu\llr‘\‘lq\ na jayaté mriyaté va kadacid

=13 sl a1 a1 | o | nayam bhitvabhavita va na bhiyah |
TS 1T SIS g{uT: ajo nityah sasvato'yam puranah

= é.—qa é.—qqﬁ mﬁ Il R-Ro || || na hanyaté hanyamané sariré || 2-20 | |

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn,
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20]

* This refers to Nirvikara Atma, Ashariram.

g)
Matter Chaitanyam
- Can’t reveal itself - Svayam Jyoti Ananda Svarupam
- Jadam - Reveals itself
- Can’t reveal consciousness
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h .
) Consciousness

Self revealing Reveals matter

VIl) Kutastha Chaitanyam, Atma, Brahman, has no connection with following:
a) Dharma — Adharmou (Punya — Papam — Shariram) Na Upa Vartate

* If there is connection of Atma with Dharma — Adharma Sharira, Sambandha will come.
b) Kathopanishad :

HALT TH iq-—q PILE i(j HALATHTRATRATT | Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

HALT Hdl=qd HHT=9d {99 rH dga 1 9¢ | Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 1l 14 1|

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as
other than cause and effect, as other than the past and future — tell me that.”[I — Il — 14]

c) Atma has no Sambandha will Kala Trayam.
e Past — present — future which comes with body Abhimana.
d) Brahman being discussed in the Upanishads is Kriya — Karanana — Phala Vilakshanam.

e Karma Vilakshanam.
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Atma is not
| |
Generator of Karma Result of Karma Karma
Karanam Phalam

VIII) Moksha is a principle in which there is no Karma Sambandha.

IX) Kathopanishad : Chapter1-2-14

AT IHIEAATIAN, AT ATHTFATEATT |

AT AT=T IAT=T TOcq9aTq d58 1 9¢ |

Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 11 14 ||

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as
other than cause and effect, as other than the past and future — tell me that.”[I — Il — 14]

a) Atma is beyond Dharma — Adharma, Punyam — Papam, beyond Kala, past, present, future,

beyond Karma Phalam.
b)

Krutam

Akrutam

Karyam

Karanam
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X) a) If Brahman and Moksha are introduced as a part of Karma, Veda Vidhi Vakhyam.
b) If Moksha is accomplished through such a Karma, you will get Anitya Moksha.
c) Compared to other Anitya Vastus, it will be longer Anityam.
* Like Brahma Loka
* Superior, longer but it can’t be eternal.
d) Moksha will be included along with 3 Purusharthas
* Where there is Tara Tamyam
* Manushya Gandharva Loka, Deva Loka, Brahma Loka.
e) Moksha will be highest Loka
* Finite but longer.
XI) Moksha will not be eternal
* Moksha — conveys no Samsara, eternally.
XIl) Jnanat Eva Kaivalyam — Sruti — Next — More quotations.

* Jnanam gives Moksha instantaneously because Jnanam is understanding the fact, that
Moksha happens to be my nature, which is always there.

XIIl) a) One who knows Brahman, becomes Brahman.
b) Brahma knowledge and Bava are directly connected.
c) Becomes Brahman, attains Moksha.

d) Knowledge gives Brahma Bava. 477



XIV) a) Vidwan — one who gains the knowledge of Anandam Brahma, does not have fear from

any cornet.

b) Freedom from fear = Moksha

* Fearis powerful representative of Samsara.

XV) a) Understanding will give Moksha.
b) You are not Vishwa, Teijasa, Prajna
XVI) Tatu : Jiva

a) Says :

e There was only one Brahman.

e Brahman understood that | am Brahman and attained Moksha.

b) Example :

Wave thinks

| am Wave

| am Ocean

- lamlJiva
- Insignificant wave occupying
one corner of vast ocean

| am Brahman

- | am the small wave, big wave,

the ocean itself
There is no ocean other than
water
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| am

- Not Jiva, Whose Nature is
conscioushess

XVII) Shankara derives :

- lam all Jivas, whose nature is
consciousness

- | am Adhishtanam of Jiva, Jagat,
Ishvara

- Aham Brahma Asmi

* Understanding Brahman itself will remove Shokha Moha.

e For Jnaniitis not there.

XVIII) Knowledge reveals Moksha Svarupam.
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XIX) Shankara is refuting Vrutti Kara Matam

Vruttikara is Partially

Mimamsaka

Vedantin

Karma must be there in entire Veda
Karma Khanda + Jnana Khanda
Through Karma alone get
something or get rid of something
Karma alone can give Prayojanam
If no Karma, no Prayojanam

If no Prayojanam Veda will become
Apramanam

For Pramanyam of Veda,
Prayojanam is required

For Prayojanam, Karma required
Similar to Mimamsaka

Gives Dharma, Artha, Kama

Accepts Brahman and Maha
Vakyam

Reveals Jivatma / Paramatma —
Aikyam

Mahavakyam study can give
knowledge

Unlike Prasankhyana Vadi
Knowledge not enough
Knowledge must be put to use to
create a Unique Purushartha of
Moksha

After Brahma Jnanam, next Karma
is Brahma Upasanam

Will give Adhishta Punyam which
gives Moksha

480



XX)

Karma can produce only 4 results

Aapti Samskara

Utpatti Vikara

a) All Anitya Phalam
b) Nitya Moksha = Our Svarupa

c) It can’t be Karma Phalam

d)

Karma and Upasana good for

|
Chitta Shuddhi

XXI) Isavasya Upanishad : Verse 7

Chitta Ekagrata

. o, == ~
AU ‘i\dlrQIfHCll’i\laﬂlddi |

N =
dA <l HIE: ¢ MR ThedHgT24d: || 9 ||

Yasmin sarvani bhutani atmaiva-bhud vijanatah,

tatra ko mohah kah soka ekatva-manu-pasyatah [7]

When, to the knower, all beings have become one in his own Self (Atman), how shall he feel
deluded thereafter? What grief can there be to him who sees oneness everywhere? [Verse 7]
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XXIl) a) When Brahman is known, Karmas end = Moksha.
b)

Shokha Moha

Emotional Problem Intellectual Problem

|
Both solved

46) 1) Next Sruti Quotation :
a) Jnanam and Moksha are simultaneous.
b) What is Logic?

Knowledge

v

| am already Mukta Purusha
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) Vamadeva

Aitareya Upanishad Brihadaranyaka Upanishad
- Even in Garbha Vasa because of - Aham Brahma Asmi
Purva Janma Jnanam - |l alone was born, as Manu,
- Born only to remove some Surya, as everyone
obstacles - Sarvatma Bava

- when obstacle is gone, declared
“Prajnam Brahma”

Mother, father Ajnanis

Became Jnani

l11) Initially, it is a compromise in Moksha.
a) For senior students, Moksha not a goal but your very nature.
b) In Mahavakyam, we say Brahman is your very nature.

c) Moksha, accomplished fact, | should claim | am Muktaha.

d) Guru :

* You have disowned Moksha status because of Moola Avidya, ignorance of Brahman
status.

e) Between you and Moksha, distance is caused by ignorance, Agyanam. 483



f) Agyanam distance, covered only by Jnanam.

g) Jnanam does not give me Moksha, it removes the obstacle that stands between me and
Moksha.

Moksha is my nature, Svarupam.

h) Avidya Nivrutti can be done only by Jnanam not Karma.

)

Karma Phalam only 4

Aapti

Utpatti

Samskara

Vikara

IV) a) Avidya Nivrutti = Samsara Nivrutti.

b) No Karma is required for Avidya Nivrutti or after Avidya Nivrutti.

c)

It is knowledge

Of spiritual Self, Atma

Complex

Not material self = Body, Mind

Jnya, Vith — Knower

|

2 Meanings

- Knowing

- Meditating

- Vitu
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V) Commentator :
* |am Brahman in sleep is Jnanam — removes ignorance of intrinsic self.

» Superficial self in Body — Mind — experiences of waker, dreamer, sleeper.

Vi) World made of 3 Gunas

v

Sleep state one of Gunas, Moola Avidya

!

Brahman — | — Beyond 3 Gunas
VIl) a) Mundak Upanishad :
W@Eﬁp& A T 78 T | Purusa evedam visvam karma tapo brahma paramrtam |
Qd‘éj EHECIR '{Lgm IR T&‘[Bh<d“|5 A9 | 20| || etadyoveda nihitam guhayam so vidya-granthim vikiratiha somya I1 10 If

The Purusa alone is all this Universe — the sacrificial works (Karma) and austerities (Tapas). O
good-looking youth! He who knows this highest and immortal Brahman as seated in the cavity
of the heart, unties the knot of ignorance even here, in this very life. [Il — | — 10]

b) Saha Avidya Granthim Viharati.

c) He destroys knot of ignorance.

d) If ignorance removal is the Phalam, then Veda must be knowing not Meditating. 485




VIII) Shore = Brahman

* Avidya = Ignorance — High Sea - Cross

a) | claim I am not body — mind which has 3 states.

b) I claim | am Brahman beyond 3 states, 5 Koshas, 3 Sharirams.

IX) a) | want Jnanam, never ask for Moksha because that is my nature.

b) Pratibanda Nivrutti = Agyana Nivrutti = Obstacle to Moksha.

X) Foot Notes :
Kathopanishad :

AT IHIEAATIAN, AT ATHTFATEATT |

AT AT=T IAT=T TOcq9aTq d58 1 9¢ |

Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 11 14 ||

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as
other than cause and effect, as other than the past and future — tell me that.” [I — Il — 14]

X1)

One ungraded pure Brahman
appears as graded

- Karanam
- Superior

- Karyam
- Inferior
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Xll) Foot Notes 3 :
Bashyam : Chandogya Upanishad — Chapter 7 — 26 — 2

a) Kashaya
|
| |
- Coloured liquid sap from tree Raaga Dvesha
- Sticks to hand
- Doesn’t go easily - Colours our Mind
- Vaarkshaha Kashayam - Prejudiced vision in the Mind
- Colours hand and cloth
Xill) a)

Avidya removed
v
Claim Moksha — Natural my self

b) Avidya also is Sakshi Pratyaksham
XIll) Nyaya Veiseshika Sutram :

 Remove Mithya Jnanam, false wakers, dreamers knowledge as Adhyasa.
XIV) Nyaya Sutram : Chapter1-1-2

~ N -
g:mmmmgﬂﬁam Pain, birth, activity, faults and

misapprehension - on the successive
annihilation of these in the reverse order,

m’ m‘ﬁﬁ’ "2“"" there follows release. [1 -1 — 2] 487




47) 1) a)

b) Once knowledge is generated, Moksha happens.

Karma / Upasana

Brahman

Bhaga
- Veda Purva prescribes

- Subject matter of Veda Purva

- Subject matter of Veda Antha

Bhaga

- Veda Anta reveals

c) Why? Jnanam is

I was, am, ever will be Muktaha

d) Jnanam
|
| |
Gives Moksha Itself is Moksha

Il) Series :
a)

Cause Effect

Janma Dukham, Samsara

Because of Sharira Sambanda, world Sambanda, have Sukha Dukham.

As long Sharira Sambanda is there, Sukha Dukha Anubava will be there.

Janma = Sharira Sambandha.
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b)

d)

Cause

Effect

Pravrutti
Good, Bad actions
Produces Punya Papam

Janma

Cause

Effect

Doshaha
Deha Abhimana (Ahamkara)
Raaga, Dvesha, Moha

Pravrutti

Cause

Effect

Jnama Pravrutti Dosha
Mithya Jnanam

Dukha Janma Pravrutti Dosha

Cause

Effect

Mithya Jnanam

Identifying with the Body
Nyaya accepts Adhyasa
Identifying with the Body is
called Adhyasa

Dosha
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 Ramanuja Acharya, Visishta Advaitin, gives 7 logical reasons for negating Adhyasa.
* Holds to Adhyasa when he says | am the Body.
* Mithya Jnanam = Adhyasa.

I1l) If Series should go, must go to fundamental cause (Agyanam)

* Once you remove Atma Agyanam, Mithya Jnanam will go, Dosham will go, Pravrutti
will go, Janma will go, Dukham will go.

a) Uttara Uttara Abahye.. When later ones are removed, previous ones will get removed.
b) Tad Anantara Abayat (Removal), Apavarga (Moksha).
45) 1) a) Mind is infinite in thought dimension.

b) There is a similarity between mind and Devatas
|
| |
Mind Devatas
| |
Anantham Anantham

c) May you do Upasana of Vishwe Devas, celestial, exhalted Devatas.
d) To invoke Devatas, use Alambanam, symbol.

e) Use Mind as Alambanam.

Mind Celestial Devatas

Inferior Superior 490




Il) Example :

Ordinary = Ganga Water
| |
Nikrushta Vastuni Utkrishta Invocation
e This is Sampad Upasana.
) a) Adhyasa
|
| |
Upasana Bashyam
- Practice superimposition - Superimposition of something
deliberately because of ignorance
- Jnana Janya Adhyasa - ldidn’t know it is Rope
- Jnana Purvaka Adhyasa - Therefore | superimposed Snake
- | did not know | am Brahman

- Therefore, superimposed
Body — Mind as self

- Don’t know Shell (Nikrushta
Vatsu), Superimposed silver
(Utkrishta Vastu)

- Not Upasanam

Don’t practice deliberately

- Ajnana Janya Adhyasa
- Ajnana Purvaka Darshanam =
Adhyasa
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b) Locus not dominant, secondary

Sampad Upasana

Dominant Secondary
| |
- Superimposed Deva - Mind — Locus
- Object of Meditation - Not object of Meditation
- In Conscious Mind - In subconscious Mind

IV) Adhyasa Upasana (Pratika Upasana) :

a) Dominant Secondary
- Locus - Superimposed
- In Conscious Mind - Keeping Brahman in the
- Worship Mind / Surya as Sacred Background
- Mind is Object
- Mind Sacred, seen as Brahman

b) Shaligram, Shiva Linga Upasana are Adhyasa, Pratika Upasana.
c) 3 states, 3 bodies, 5 Koshas are Pratika, Adhyasa Upasana.
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46) 1)

Brahma Satyam

v

Jagan Mithya

v

Adhyasa Upasana

)

Brahma Satyam

Jagan Mithya

- Background - Object of Meditation
- Subconscious Mind - Conscious Mind
- Locus - Pratikam
- Alambanam
2 Upasanas

Sampad

|
Adhyasa / Priatvkam

Utkrishta Vastu

Nikrishta Vastu

Nikrishta Vastu Utkrishta Vastu

- Object of
Meditation

- Devaha

- Alambanam

- Conscious Mind

Mind
Locus

Sub-conscious
Background

- Alambanam - Brahman
- Surya - Background
- Sub Conscious - Conscious Mind
Mind - Object of
worship

- Alambanam

TII



1)

Prana

'

Superior to Mind

'

15t thing in Child is Prana (Alive)

v

Then Mind develops

IV) Chandogya Upanishad :

a)

Compare 2 Pranas

Individual Prana

Total Samashti

- Micro — Vyashti Vayu - Macro
- Vayu breathed in is Prana inside - Vayu

- Alambanam

b) Meditate Samashti Vayu upon Alambanam Prana.
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Common function called Samvargaha

'

Swallower, destroyer resolver

'

Samvrijyate

'

Anena Iti Samvargaha

V) Deep sleep state :
a) All Jnana Indriyas, Karma Indriyas stop their functions.

b) Prana alone function

c)

Manaha Emotion

Chittam Memory o
— Not functioning

Buddhi Intelligence

Ahamkara Ego

d) Figuratively it is said :

* Prana swallows all Vyavahara, 14 functions — 5 Jnana Indriyas, 5 Karma Indriyas, 4
Antahkarana.
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f)

Prana is destroyer of

v

All organic functions

v

During deep sleep

v

Does not destroy them

v

Keeps it within itself

Invisible Prana

Manifests World

Unmanifests World

g) Similar is the function of Vayu during Pralaya Kala.

h) Pralayam :

e All things is the Universe resolved into Prithvi Tattvam.

e Sukshmi Prithvi - Sukshma Jalam - Sukshma Agni - Sukshma Vayu

V1)

Tat Tvam Asi not 3 Upasanas

|

Sampad

Pratika Adhyasa

Visishta Kriya Yoga




VIl) Samskara Rupa Upasana:

a) When Wife looks at Ghee
¢ v
Nothing happens physically Invisible value Addition
v y
There is Adrishta Phalam Ghee Sanctified, fit for oblation

b) Purva Mimamsaka :
* Aham Brahma Asmi is a Samskara (Purification) Karma.

c) Deho Devalayam Proktaha...

<8l ¢aTag: Wiad: Siia) Sa=a-=1d: | deho devalayah proktah jivo devassanatanah |
olGAHI-HICH IS YTd gorad |l tyajed agnyanana nirmalyam soham bhavena pujayet | |

The body is said to be a temple. The soul (jiva) is the eternal divine being (God). One should abandon the
impurities of ignorance. Worship (the divine) with the realization of "I am He" (Soham).

VIII) Visishta Kriya Yoga Samvarga :

a) Prana resolves everything at time of deep sleep state — micro level.

b) Vayu resolves everything at time of Pralayam, Macro level.

c) Both have common function of withdrawing, absorbing, swallowing the Universe

d) Withdrawing function is called Samvarga.

e) Meditate in Vayu and Prana — Samvarga Upasana, very popular in Chandogya Upanishdd7




IX) a) Bautikams, 3 elements, Vayu swallows.

b) Prana resolves Jnana Indriya, Karma Indriya, Antahkaranam, because of this common
function between Vayu and Prana.

c) Macro Level — Pralaya Kala
* Micro Level — Laya Kala

d) Do Dhyanam as per Chandogya Upanishad : Chapter4-3-1

qAIT W9t IGT a1 AFAeadid IAATATd || vayurvava samvargo yada va agnirudvayati viyumevapyeti
Iq1 YElsTaAfd agAarAfa Iq1 I=alsTaAfd || yada siryo'stameti vayumevapyeti yada candro'stameti
qRAATATT 1| ¥.3.¢ | vayumevapyeti || 4.3.1 ||

The air swallows everything. When fire is extinguished, it disappears into the air. When the sun
sets, it disappears into the air. And when the moon sets, it disappears into the air. [4 - 3 - 1]

X) Similarly Meditate Jiva = Brahman.

Jiva Brahman

Vardate, Expanders Through Srishti Brahman expands

Xl) Tipanny -6 :

a) Karta gets purified by imagining himself as Brahman

b) It is only visualisation, Jiva is not Brahman according to Karma Khandi.

¢) Purva Mimamsa :

* Whole Brahma Jnanam is preparing for rituals only. 498




XII)

XIlI)

Tat Tvam Asi

Is Pramana Vakhyam

Not Upasana Vakhyam

Reveals Aikyam between Jiva - No Meditation

and Paramatma
Wants me to understand
Makes a statement of a fact

Pramana Vakhyam

v

a Pramata

Generates Prama — Jnanam in the Mind of

v

commandment

No instruction, no engagement, no

A

No other expectation
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Xiv
) Tatvam Asi

Pramana Vakhyam Not Vidhi Vakyam

Siddha Bodhaka Vakyam Karma Bodhaka Vakyam

XV) a) If we introduce Upasana, Tatparyam established will be contradicted.
b) Revealing a fact will be lost, Vastu Tantram.
c) It is not prescribing an act.
2" very powerful argument :
XVI) a) Benefit of Vakhyam :
* Removal of self ignorance
e Avidya Nivrutti.
b) Ignorance can be removed only by Jnanam.
c) I don’t get new Jnanam
* It will generate Punyam.
d) Aapti, Utpatti, Samskara, Vikara only 4 benefits of Karma.

e) No worldly or spiritual ignorance removed by any Karma.
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XVII) a) If Tat Tvam Asi, is Upasana Veda will not talk about Hridaya Granthi Bidaha.

b) Hridaya Grantihi — Meanings
|
| | | |
Knot Kama Avidya Vasana Only in Adhyasa

- Connects 2 - Connect

small ropes - Atma-— Anatma
- Make it a longer mixed up

rope

c) Atma and Anatma are connected by Adhyasa, Abhimana.
d) Adhyasa Granthi is because of Agyanam.
e) Kama Nivrutti, Adhyasa Nivrutti, presupposes Avidya Nivrutti.

f) Avidya Nivrutti is possible only if Tat Tvam Asi is a Pramana Vakhyam, not possible if it is a
Upasana Vakhyam.

g) Mundak Upanishad : Chapter2-2-8

ﬁ:@%l' EE?‘J ﬂﬁm -Fi - :ﬁ ST | Bhidyate hrdaya-granthih chidyante sarva-samsayah |
&TI qiﬁ o [+ Wﬁ:ﬁ‘l’ 3 tl-r‘-Hx *T-.E”. EE ICIH:' I < ksiyante casya karmani tasmin drste paravare 11 8 i

When He is seen both in the higher and the lower, the knots of his heart becomes untied; all
doubts are dispelled; and all his Karma-s is consumed. [Il = || — 8] 501




47) 3" Argument :
1) Mundak Upanishad : Chapter3-2-9

FAFITATH LI T80 T Ao Ward |
GRGRIEXEGR I ER ApiE e e G R CIGATRY

Sayo ha vai tat paramam brahma veda brahmaiva bhavati nasya-brahmavit kule bhavati

tarati sokam tarati papmanam guha-granthibhyo vimukto- mrto bhavati [l 91

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from
the knots-of-the-heart, becomes immortal. [lIl — 1l — 9]

a) And disowning his falsely superimposed Jivahood.

b) Only claiming

v

No question of becoming

I1) a) Gold does not become clay.

* Becoming is superficial, seeming becoming, really it does not become something.

Chandogya Upanishad :

TYT WFAFHA JATCTUSH @ FA=HAA

ARPAT ATA I &.2.¢ |

yatha somyaikena mrtpindena sarvam mrnmayam

vijiatam syﬁ:#vﬁcﬁrambhauam vikaro namadheyam

mrttiketyeva satyam || 6.1.4 | |




O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

b) Jiva becomes Brahman
* If Jivais different from Brahman, becoming is only seeming.

* Not real becoming.

c) Becoming
|
| |
- Does not loose its essential - Ifit looses its essential nature, it
nature is not there to become
- It is seeming becoming - It is non existent

d) If Upanishad says :
e Jiva becomes Brahman.

* Itis not actually becoming.

e Jiva understands | am Brahman.

* My Jiva Bava is Mithya, misunderstanding.

e) Only problem for Jiva is Atma Ajnanam, its intrinsic Sakshi, Nirvikara status not known,
claimed.
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Ill) Technical discussion :

Jnanam

Karma

No will involved
What you listen no choice

Listening speed as speed of speaker

What he listener, not under of
listener, not Kartrutantram but on
source of speech

What news you are going to listen,
you don’t known

Vastu Tantram depends on the
object not Kartrutantram

Shabda, Sparsha, Rupa, Rasah,
Gandah, Brahman.

All Pramana Tantram

Tantram means dependent on =
Pramanam

Jnana Indriyam not under your
control

Depends on will

When you use pen = Karma Indriya
Listen — Jnana Indriya

What you write, you have choice
Writing speed differs

Kartru Tantram

Writing under your control

Will based, write, not write in
Sanskrit, English, Malayalam
Kartum, Akartum, Anyathava Kartum
Shakyam

Person goes a place by Horse, Walk,
Anga Pradakshinam

Karma Indriyam under your control
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IV) a) Veda = Pramanam = Reveals object

= Vastu Jnanam
b) Brahman not known through individual Indriyams or Antahkaranam
c) Known by Universal Veda Pramanam.
d) Tat Tvam Asi if Upasanam will be Kartru Tantram, Anityam, Vikara.
e) Purusha Vyapara = Kartru Tantram
f) It is not dependent on an individual.

g) That is why Upanishad can’t be interpreted in different ways, not as you like.

h) We are studying a Pramanam, we have no choice.

i) Vastu Tantram = Fact
(or)
* Pramana Tantram = Jivatma and Paramatma are one Atma not different.
j) Like knowledge of object which falls within Pratyaksha Pramanam.
V) What Pramanam reveals, you have to only understand and be free.
V1) a) That with which instrument you know everything, what is the instrument that Brahman.

b) No instrument is available for Brahman with which instrument you know all other things.
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VIIl) Foot note No. 2 :

a)

b)

Vi)

Vyakrutam Avyakrutam

Universe / World Maya

Brahman is different from world and Maya.

Brahman is not

Known Unknown

Relevant here

Brahman is not object of knowledge

v

Because there is no instrument to know Brahman

v

Therefore, it has no connection with knowing action

v

In sleep, | am Brahman, Adhishtanam of creation

v

No action involved

v

Only known through Veda Pramanam, 6% organ
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IX)

3 Reasons by Shankara
refuting Purva Pakshi

|

(V)

(V)

(V1)

- Upakramadhi Shad
Lingas Vichara indicates
Mahavakyam is a
Pramana Vakyam not
Upasana Vakhyam

- Jiva becomes Brahman
through Jnanam, not
Upasanam

X) a) Jnanam alone can remove ignorance.

* Upasana can’t remove ignorance.
b) Upasana = Karma — can produce Aapti, Utpatti, Samskara, Vikara.

XI) a)

Purva Pakshi :
- Brahman = Object,
Karakam
- Associate with Kriya
- Shankara not accessory

Action generated by relevant

accessories

Subject

Object

Instrument Locus

Beneficiary
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b) This is the 34 argument.

* Any Karakam, accessory, is associated with Kriya.
XlIl) Shankaras immediate answer :
a) Brahman is not an object of knowledge, then it will become Karakam.
b) If Brahman is Upasana Phalam then Brahman becomes a karakam.
48) 1) a) How can you know Brahman?

e With the help of which you know everything else.
b) Brahman is Chaitanya Svarupam, in which world manifests, unmanifests.
c) Consciousness is not an object of knowledge.

e Itis the subject of all knowledges.

* Itillumines everything, it is never illumined by anything.
d) Kathopanishad :

T Hﬁaﬁ WTIT 7 Je3dTTd o7 faegar Wit wwﬁq; ||| Natatra suryo bhati, na candra-tarakam nema vidyuto bhanti, kuto ‘yam agnih,

]

THE HIRARATIA §9 727 HTAT J41% (i 199 | Tam-eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati II 15

The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and
much less this fire. When He shines, everything shines after him ; by His light, all these shine.
[l =11 —15]
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I1) a) In the beginning stages we have to Meditate on Mithya Devatas only.

b)

Mithya has ETU

|

Experiencability

Transactability

Utility

m) Upasana — gives Sadhana Chatustaya Sampatti, Kshamadhi Shatka Sampatti

n) Knowing deities are Mithya, Veda prescribes Upasana until Sadhana Chatustaya Sampatti.

o) Then come to Jnanam, go beyond Upasana, otherwise unfortunate (Kripana — Mandukya

Upanishad).

Ill) Shankara Answer :

a) Shastram does not objectify Brahman, calls it self of Jivatma and Paramatma.

b) Aprameyatvat :

e Shastram can’t objectify Brahman.

c) Shastram need not objectify Brahman.

Shastram Pramanam

|

Does not objectify

Cannot objectify

Need not objectify

d) Because Brahman is Svata Siddham.
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e) Brahman = | = Subject which is ever available as self evident principle.

f) Mind tends to link Brahman with sleep state Svarupam as it fits all Upanishadic statements

except ignorance.

g) Dakshinamurti Stotram :

frar Toafa FRIGRUTAT TaEafaaFa=d:

fRreraraer 3 g gIrcs= fed: |
TS S a7 I TY T AT AT

T &Y EAAY AHF 5 4 STy | <l

visvam pasyati karyakaranataya svasvamisambandhatah
Sisyacaryataya tathaiva pitr putradyatmana bhedatah |
svapne jagrati va ya esa puruso maya paribhramitah

tasmai sri qurumdrtaye nama idam Sri daksinamartaye || 8 ||

He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely
related as possessor and possession, father and son, and as teacher and taught, both in the
state of waking and of dreaming;... to Him, the divine teacher, Sri Daksinamurty, is this

prostration. [Verse 8]

* Jagrat Svapna Sushiptusu Sphutataram Ya Visritum Vrijambayate...

h) Brahman, |, Sakshi, am silent witness of Avastha Trayam.

i) 1, Sakshi, am ever available.

e That Sakshi happens to be Brahman, Jagat Karanam.

j) Knowing this truth is called Moksha and living this truth is called Jeevan Mukti, Nitya Videha

Mukti (Ashariram).

510




k) Shastram need not reveal me, | reveal Shastram.

|) Shastram does not objectify Brahman, it removes the ignorance that Brahman is myself, this
fact is not known to me.

m) Jagat Karanam Brahman is my SELF, Svarupam, is not known to me.
n) Upanishads Aim is to remove the ignorance, Avarna Shakti of Maya.
o) Fact :
* Brahman | am struggling to know happens to be my “SELF”
p) By the knowledge, struggling to know Brahman goes away, without objectifying Brahman.
g) lgnorance goes away without objectifying Brahman.
* Sleep state is state of ignorance.
r) I am Sakshi of ignorant state of all Jivas.
IV) I don’t know Brahman, | claim | am Brahman.

a) Brahman is not an object of Shastram or knowledge.

b) Aham Brahma Asmi Vrutti
|
| |
Use Vrutti Vyapti Don’t use Phala Vyapti
To remove ignorance To objectify Brahman
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Chidabhasa

v

Need not reveal Chit

Moonlight

A\

Need not illumine sunlight

e) Kathopanishad :

Td7 ch“f WTIT T I8 ] i“qqq} T q;q] cqufr: | || Natatra suryo bhati, na candra-farakam nema vidyuto bhanti, kuto 'yam agnih,

THE MIRTHTATIT 79 q97 4TAT Ja1H% (aaTi 194 | Tam-eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati 11 15

The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and

much less this fire. When He shines, everything shines after him ; by His light, all these shine.
[I1=11—15]
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V) Once | understand | am nondual Brahman means.

a) In me Brahman there is no Triputi.

b) Triputi
|
| | |
Knower Known Instrument
| | |
- Mind + Chidabhasa - World - Called Shastra
- Pramata - Objects Pramanam

c) Till I claim | am Brahman, Mind Maya is projecting Triputi.

d) I — the knower, Pramata — Shastram, and any object is not there.

e) All 3 are Pramatru, Pramana, Prameya, Adhyasa, negated.

f)  am Pramatru, Pramana, Prameya Vilakshana, Adhishtanam Brahma Asmi = Moksha.
g) Shastra does not objectify Brahman, it removes subject object, instrument Triputi.

h) Avidya Kalpitam = Triputi

Triputi is

v

Superimposed by Avidya / Maya is eliminated

!

| claim | am Nitya Mukta Atma Asmi
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i) Mandukya Upanishad : Mantra 7

dAled:U= o dfg:va Ar9aa:

9 F UAHd o U ATIAH |
HTUTATAGT I A ATEAH ST&TUTH
AR TAAI R TAF T HIIITR
UIsaIgAH Aed RraAedd
aqd Aded ¥ AT § A

71

nantahprajiam na bahihprajiam nobhayatah
prajiam na prajianaghanam na prajiam naprajham |
adrsyamavyavaharyamagrahyamalaksanam
acintyamavyapadesyamekatmapratyayasaram
prapafncopasamam santam sivamadvaitam
caturtham manyante sa atma sa vijiieyah || 7 | |

It is not that which is conscious of the internal subjective world, nor that which is conscious of
the external world, nor that which is conscious of both, nor that which is a mass of
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable,
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya).
This is the Atman and this is to be realised. [Mantra 7]

)]
| am not
|
| | |
Vishwa Teijasa Prajna
Pramata Pramata Pramata




k)

| am not Prameyam

|

Sthula Prapancha /

Sukshma Prapancha /

Karana Prapancha /

Shariram Shariram Shariram
1)
| am
|
| | |
Shantam Shivam Advaitam

m) | don’t objectify any thing, not even Karana Shariram, ignorance.

V1) a) Shastram Idantaya Prati + Pada + Yati

b) Shastram does not intend to reveal Brahman as an object (Idantaya).

c) What does it do?

* Pratyag Atma — Tat Tvam Asi pointed out.

d) Revealing Brahman as | the Pratyag Atma — Aham pada Lakshyartha, | am the Sakshi

Chaitanyam.

e) What type of Sakshi Chaitanyam?

* Avishayataya, which is never an object of knowledge.
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f) Vishayataya Pratipadayatu, Tatu :
* Just revealing Avidya Kalpitam.
* All forms of duality, all forms of Triputi, knower, known, knowing instrument.
g) Eater — Eaten — Eating instrument
* Seer—Seen —Seeing instrument
 Hearer — Heard — Hearing instrument
h) All forms of Triputi, Chaitanyam removes
i) Kenopanishad — makes this clear

VIl) a) Kenopanishad : Chapter 2 — Verse 3

TG 99 94 94 J%9 9 d9¢ 9 Yasyamatam tasya matam matam yasya na veda sah

Fiasa Tas=di fasmaefas=ay 3 Aviinatam vijanatam viinatam - avijanatam

He understands It who comprehends It not; and he understands It not, who feels he has

comprehended It. It is the unknown to the Master of True Knowledge but to the ignorant It is
the known. [l — 3]
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b) Brihadaranyaka Upanishad : Chapter 3 -4 -2

H SIaraiSEa<TshIAoT:, J2T AT, sa hovacosastascakrayanah, yatha vibrayat,
3rgl 9, 3rgraa sta, asau gauh, asavasva iti,
TgAddesadiase Tafa; evamevaitadvyapadistam bhavati;

TST HATHFRAMEGAIFRITCS EH, yadeva saksadaparoksadbrahma,

T ITcAT TdTled:, d A AraaFdATa; ya atma sarvantarah, tam me vyacaksveti;
OY o 37TcHAT IaT=d<:; esa ta atma sarvantarah;

HaHAT ATAdoFT TaT=aTl:? katamo yajfavalkya sarvantarah ?

T TSSO, na drsterdrastaram pasyeh,

ST A AN YOTAT, na sruteh srotaram Srnuyat,

T HAFT=aIE FH=dTT:, na matermantaram manvithah,

—_ e = na vijhatervijnataram vijaniyah |

oY T 3{TeAT dais=a<:, 3TaTs=aarey | esa ta atma sarvantarah, ato'nyadartam |
4T SINEaEaTSh=IoT 39T Il 2 tato hosastascakrayana upararama || 2 | |

Usasta, the son of Cakra, said, ‘You have indicated it as one may say that a cow is such and
such, or a horse is such and such. Explain to me the Brahman that is immediate and direct—
the self that is within all.” ‘This is your self that is within all” “Which is within all, Yajhavalkya?’
‘You cannot see that which is the witess of vision; you cannot hear that which is the hearer of
hearing; you cannot think that which is the thinker of thought; you cannot know that which is
the knower of knowledge. This is your self that is within all; everything else but this is
perishable.” Thereupon Usasta, the son of Cakra, kept silent. [3 -4 - 2] 517




VIIl) Kenopanishad : Chapter 2 — Verse 3
* Brahman is an independently existing principle, does not allow Triputi.
IX) Brihadaranyaka Upanishad : Chapter 3—4 -2

a) That which reveals every knowledge, consciousness, which reveals every knowledge, which
happens in the Mind of every thought, that witness consciousness which reveals every
knowledge.

b) Which happens in the form of thought in every mind, that witness consciousness can’t
become an object of knowledge.

C
) Every knowledge

v
Is object of Sakshi

d) Sakshi is not object of knowledge
e) Don’t see the sight of the seer.
* You don’t know the knowledge of the knower.
f) Na Vijnate Na Vijnater Na Vijaniyat.
g) Analysed in Aitareya Upanishad Bashyam.
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49) 1) Mahavakyam does not reveal Brahman.

a) It only removes the ignorance that Brahman is my own “SELF”.

b) Only ignorance is removed.

c) lgnorance

Self Ignorance Other Worldly objective ignorance

- Moola Avidya - Toola Avidya

- When | remove Moola Avidya
and | know | am Brahman

- Consequence —is instantaneous
falsification of entire
Vyavaharika Prapancha

d) When | claim | am Brahman, | have woken up to my higher reality.

e) Like Dreamer waking up.

f) Entire Dream World which | thought to be real at time of Dream experience disappears, gets
falsified.

g) Similarly, when I claim | am Brahman, | am awake to Paramartika Satyam.

h) When | look at waker | from super waker |, then the entire Vyavaharika Prapancha, even
when | continue to perceive, gets falsified. 519



i) It is like perceiving the Dream, after waking up.

j) One who claims | am Brahman, continues to perceive the waking world, but for him the
Universe is no more Satyam, it is Vyavaharika Satyam.

k) From Paramartika Satyam, Brahman status, this waking world is Mithya.

) All Triputis, dualities in the world are negated, Baditam.

m) Negation of the world . Compared to Brahman (after
‘ Mahavakyam)
Technical v
| My Real SELF
Understanding world is Mithya,
Vyavaharika Satyam, lower order of
reality
n)
I Waking Universe Dream

Am Paramartika Satyam

Vyavaharika Satyam

Pratibhasika Satyam

o) 3 orders of reality comes after Mahavakyam.

p) Before that :
e Jagrat Prapancha

e Svapna Prapancha

Now 3" order of reality, which is my real self.
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I1) a) Avidya Kalpita Samsaritva Nivartanena

b) After removing duality and consequent Samsara, | claim my real nature.

c) Vishwa, Teijasa, Prajnya

Turiyam

Samsari

Asamsari

d) That Turiyam | am, all the time.
e) Nitya Mukta — Turiyam.

* Jiva called Mukta — by worldly people.
f) World will say :

* | will get Videha Mukti later.

g) From my own point of view, Nitya Mukta Aham Asmi.

h)

| am
|
| | |
Not Jivan Mukta Not Videha Mukta But am Nitya Mukta

lll) 4 Karma Phalams :

a) Aapti :

* Reaching a place.
b) Utpatti :

Planting seed, pour water, produce grains.
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c) Samskara :

* Water purification, impure water purified.
d) Modification :

* Vikara

* Vegetables mixed, modify, dishes.

* Only 4 types of results.
IV) a) Brahman = Moksha, here

= Eternal

b) Brahman and Moksha are identical.
c) Otherwise, there will be 2 separately eternal things.
V) Shankara :

e Refutes Vrutti Kara Matam who claims that Brahma Jnanam plus Upasana gives
Moksha.

VI) Shankara :

a) No Karma, Upasana required.

b) Kevala Brahma Jnanam reveal the fact | was, am, ever will be Mukta.
c) Since Moksha is not produced by Jnanam, Moksha cannot be Anityam.

d) It helps me claim Nitya Muktatvam which is my nature, Paramartika Satyam.
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Vil If Moksha

Vikaryam Utpadayam

VIIl) Videha Mukti also is not going to a Loka but is only claiming your Svarupam which is

bodyless, mindless, Universeless, birthless, deathless, changeless, ever Sakshi of 3 states.

IX) Let us assume :
a) No need to travel and reach Brahman, it always is in all states, bodies, Koshas.

b) If Moksha is different from me, other than me, is may be different but not distant.

c) Being all pervading, it is ever attained.

X)
Samskara — 2 fold

Removal of impurity Adding new attribute

50) 1) a)

Ahamkara

Karta Bokta

523




b) Atma becomes object of Karma.

Atma — not

Subject

Object

II) Dehi — Jiva — Ahamkara — identified with all Kriyas of the Body, survives death of the body.

Ill) Shankara gives technical answer :

a)

Jivatma

2 Meanings

Depending on

Karma Khanda context

Jnana Khanda context

Jiva = Karta, Bokta -
Confined to Body, travelling -
one.
Jivatma not Atma -
Dehi travels from one Loka to -
another. -
Not original all pervading Atma

Jiva = Akarta, Abokta

All pervading Atma, not
travelling.

Original Atma

Avastha Traya Sakshi Atma
Sthula, Sukshma, Karana Sharira
Vyatiriktaha
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Karma Khanda context

Jnana Khanda context

Refers to Sukshma, Karana
Shariram, Chidabhasa

This Nucleus called Jivatma is
inside the Body

What is Proof? Body is alive
Jivatma is Karta, Bokta, others
can do Karma and Jivatma can
get Samskara

Samskruta, Prakruta Purusha
Secondary Jivatma

Dehi = Ahamkara
Pre-Mahavakya Jivatma

Karta, Bokta, Samsari,
Parichinna

Pancha Kosha Vilakshana

Sat Chit Ananda Svarupa
Lakshyartha Jivatma

Never purified through 41
Samskaras

Primary Jivatma which | claim as
Aham Brahma Asmi

Post Mahavakyam Jivatma
Aham Brahma Asmi is never
purified

Here we are talking about secondary Jivatma
which is a composite entity consisting of

Sukshma Shariram

Karana Shariram Chidabhasa
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IV) Brahman — Object of purificatory action :

a)

* Brahman like mirror, object of cleaning, it is subject Atma.
V) Shankara :

Jivatma — Dehi — 2 meanings
according to context

Karma Khanda

Jnana Khanda, Vedanta

Dehi is other than the physical,
Sthula Shariram.

Consists of 3 factors

Sukshma Shariram, Karana
Shariram, Chidabhasa, dwelling
inside Sthula Shariram
Ahambkara, finite, Karta, Bokta
Gets Punyam by its own actions
and actions of Children also
after death

Can get superior goal

Subject to Samskara, can go to
higher Loka

Pre Mahavakyam Jivatma.

Other than Sukshma Shariram,
Karana Shariram, Chidabhasa
Indweller Atma called Chit,
Original Consciousness

It is inside and outside the Body
Post Mahavakyam Jivatma
Akarta, Abokta, not subject to
purification because it is never
impure.
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Atma
|
| |
Sambhata Asamhata

- Ahamkara - Nitya Sakshi
- Jivatma connected to the Body - Jivatma not connected to the

= Ahamkara physical body = Original
- Ahamkara gets purified which Consciousness

has Avidya

c) Ahamkara Jivatma is taken as Sakshi Atma before Maha Vakyam which is called Avidya.

51) 1) a) | am talking with Asamhata Jivatma.
b) Atma not identified with waker, dreamer, sleeper, Ahamkara Jiva, Samhata Jivatma.

c) It alone is, Turiyam, beyond time — Space, Sharirams, Nitya Asamhata Jivatma, Adhyasaless
Atma.

d) Aham Shuddaha, Samskrutaha

v

Asamhata Jivatma
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One Tree

2 Birds

Experiencing fruits appearing in the

Witnessing

tree

But without experiencing sweet /
bitter fruit

Body

2 Birds

Samhata Jivatma

Asamhata Jivatma

- Ahamkara
- Goes through Sukham, Dukham
- Reflected Consciousness

- Sakshi

- Original Consciousness

- Behind the Chidabhasa

- Without consuming Sukham,

Dukham
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II) a) Quotations to show Samhata Jivatma is different from Asamhata Jivatma.
Ill) Katho Upanishad : Chapter1-3 -4

gfeTor ZamaTE T =Y e

Indriyani hayanahuh, visayamstesu gocaran,
~r

A |¢\-;-'||r:-§<.|l-|-|\|qq»c|' )-|\|q»‘€|<\-q|gl-i MY || ¢\l Atmendriya mano-yuktam, bhokte-tyahur manisinah 114 I

3

The sense (and the instincts) they say, are the horses, and their roads are the sense-objects.

The wise call Him the enjoyer (when He is) united with the body, the sense and the mind.
[1=1I—4]

a) Atma here — Sthula Shariram

* Indriya — Sense Organs
* Manaha - Mind

 Yuktam — Associated

b) Chidabhasa is associated with all of them and it alone is called Ahamkara.
c)

Body — Mind complex + Chidabhasa

v

Called Ahamkara, Samhata Jivatma, Karta,
Bokta

d) Samhata Jivatma gets purified to get Jnanam.

e) Jnanam happens only in Samhata Jivatma where Mind, Buddhi, Indriyams are available. 559



f) What is the Jnanam?
* To understand | am not Samhata Jivatma.
* To understand | am Asamhata Jivatma, | am not Ahamkara.

g) For Jnanam, Samhata Jivatma requires all 41 Samskaras.
IV) Svetasvatara Upanishad :

W} h: Hi'qag U4 Hsamlﬂ H&‘[ﬂl:ﬂm | eko devah sarvabhutesu gudhah sarvavyapi sarvabhutantaratma |
iﬁllft'!'m: !ﬁ{c‘ﬂﬁ]m: mgﬁ Q‘m Qﬁ@ fqﬁu‘q | gg I karmadhyaksah sarvabhutadhivasah saksi ceta kevalo nirgunas ca ll 1111

God, who is one only, is hidden in all beings. He is all-pervading, and is the inner self of all
creatures. He presides over all actions, and all beings reside in Him. He is the witness, and He
is the Pure Consciousness free from the three Gunas of Nature. [Chapter 6 — Verse 11]

a) In all living beings there is some other Asamhata Jivatma, not many but Ekaha, Original
Conscioushess.

b) Samhata Jivatmas — many Sukshma, Karana, Chidabhasa many, Reflected Consciousness.

c) Chit Chidabhasa
- Within Body and outside also - Within the Body
- Sarva Vyapti - Not outside the Body
- Asambhata Jivatma in Gita
Chapter 2 — Verse 20
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Gita:

A =g =g TJ %QIT‘\C-Iq\ na jayaté mriyaté va kadacid

A L el WTAAT 9T A I: | nayam bhatvabhavita va na bhayah |
STHAT [H=T: SIS gaT: ajo nityah sasvato'yam puranah

= | é.-qa é.—au-u:-] mﬁ Il R-Ro || na hanyaté hanyamaneé sariré | | 2-20 | |

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn,
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20]

d) Karmadyaksha — not karta, witness of all Karmas.
e Adhyaksha = Sakshi
e) Karmas done by Samhata Jivatma
f) How? Atma enlivens Anatma by providing Chidabhasa.
g) Sun illumines Moon by providing reflected light.
* Kevala —Non dual
* Nirgunaha — Without Gunas.

h) Samskara — 2 fold processes

Bath In front of dressing table
- Remove impurity - Guna Adanamam
- Dosha Apanayanam - Kumkum, Vibhuti 531




i) You can’t add Guna to Asamhata Jivatma why?

j) It is Nirguna, attributeless by nature, without 5 elements.

V) a)

Can’t put Vibhuti, powder.

Guna Adana Rupa Samskara Asamhata Jivatmanaha Na Sambavati.

Saha B Original Consciousness = Asamhata Jivatma
Tattva Bodha Language
b) Isavasya Upanishad : Verse 8
q g IRSERIEARRE RIS Sa paryagac-chukram-akayam-avranam
TR, BTG | asna-viragm suddham-apapa-viddham,
CAGEE ) Eﬂ%i\ ISR AT ¢ kavir-manisi paribhuh svayam-bhuh yatha-tathyatah
Cﬂﬁﬁd\ TSI : TAN: || < || arthan-vyadadhac-chasva-tibhyah samabhyah [8]

He, the Atman, is all-pervading, bright, bodiless, scatheless, without muscles, pure, unpierced
by evils, wise, omniscient, transcendent and self-existing. He alone allotted their respective
functions (duties) to the various eternal years (Creators).

 Samhata Jivatma = Reflected Consciousness.
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c) Asamhata Jivatma does not take any new attributes at all, Nirvikara, Shuddha Svabava.

d)

After Jnanam, no Samskara is required.

Jnani claims

| am not Samhata Jivatma

VI) a) Shastram :

b)

Must do Karma.

| am Asamhata Jivatma

Sraddhanam — 2 fold purpose

For Samskara of departed soul

For purification of performer of
Sraddham

One of Pancha Maha Yagya
Pitru Yagya

For him he is father, not Jnani,
Sanyasi

He is Ajnani
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c) For Children, relationship is there.

Sraddha

For departed souls purification

|

For our purification

- Jnani Sanyasi does not require

VIil) Brahma Bavashcha Mokshaha :

- Ajnani require for their purification
- Pitru Yagya

a) Moksha is not what we aquire.

b) Moksha is identical to Brahman.

c) Claiming Brahman status by Samhata Jivatma alone is called Moksha.

II) a) Brahma Bava = Dropping Jiva Bhava and claiming Brahman Bava alone is called Moksha.

d)

Karma

Upasana

Required for Chitta Shuddhi

Required for Chitta Ekagratha
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e) Nirvana Shatkam :

- il Mano Buddhi Ahankara Chitta Ninaham

T 9 dEAGE F T "o | Nacha Shrotra Jihve Na Cha Ghrana Netre
T T A T as T arg: Nacha Vyoma Bhoomir Na Tejo Na Vayu

fAera—==g: foqrsg foarssm e Chidananda Rupa Shivoham Shivoham

| am not the mind, intellect, ego or memory (the four aspects of what is known as
Antahkarana). Nor am | (the five organs of perception) the ear, tongue, nose, eyes, (or skin),
nor (the five elements) the space, earth, fire, air and water. | am pure Knowledge and Bliss, |

am Siva, auspiciousness itself. [Verse 1]

In each Shloka

- 3 lines for disowning Jiva Bhava
- Mano, Buddhi, Ahamkara, }
Chittani Naham

1 line for owning Brhama Bava
Chidananda Rupam, Shivoham
Shivoham

- 3 times Naham
- Because of our attachment to
individuality, Samhita Jivatma
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) Shifting identify from Samhata Chidabhasa

v
Asamhata Jivatma — Chit which is identical
with Paramatma

l

Claiming through understanding is Moksha

g) It should not be conditioning
* Blindly repeating without understanding is Samsara not Moksha.

* Repeating — | am Nitya Muktaha, ever free is not conditioning but understanding,
Jnanam, Brahma Bava.

h) Nididhyasanam is removal of habitual Samsari notion.
53)Sutral-1-4:Topic125

1) a) Shankara refuting Vruttikara Matam.

b) Brahma Jnanam + Brahma Upasanam gives Moksha.
c) Shankara refutes above Matam.

Il) a) Purva Pakshi :

e Brahma Jnanam is another form of Karma.
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b) Logic :

Upasana Brahma Jnanam
Mano Vrutti thoughts Mano Vrutti
lll) Shankara :
a) Brahma Jnanam Brahma Upasanam
- Aparoksha Jnanam - Paroksha Jnanam
- Knowledge thought - Upasana thought
\ J
Y
- Don’t say, both not same thoughtlessly
- Vailakshanyam, different
b) Example :
Listening Writing notes
- Jnanam - Karma
- No choice on hearing - What you write have choice
- Jnana Indriyam used - Language, straight or crooked
- Karma Indriyam used
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V)

VI) a)

Jnana Vrutti

Upasana Vrutti

a) Jnana Vrutti — not based on a)
Vidhi + will

b) Jnana Vrutti has to be aligned
compulsorily with object b)

c) Doubtless knowledge
d) See Rope as Snake not Jnanam | c)
- Rope Vrutti not in alignment | d)
with Snake Vrutti
- Rope Vrutti is in alignment
e) Thought + object must be in
alignment.

Upasana Vrutti based on Vidhi —
Scriptural commandment,
instruction and will.

May or may not be in alignment
with the object.

Doubts, possible

Thought and object may or may
not be in alignment.

Upasana

- Svatantra Upasanam
- Upasana = Karma
- Independent

- Karma Anga Upasanam

- Part of ritual

- Sandhya, Gayatri Upasanam,
before Japa
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b) Here Karma Anga Upasanam :

Big ritual, 4 priests

Rig Yajur Veda Sama Atharvana
Hota Advaryu Udgata Brahma
- Gives permission - Offers oblations
- Intimates Devata, asks to Devata
Devata to receive it
- Meditate on Devata
- Chant Mantra ending in
Vashadu (Like Svaha)
- Meditated Devated is
Advaryus Devata
Vil)
Upasana
|
| |
- Will based - Vidhi based
- Hota has will to generate Vrutti - In keeping with object
- Prajapati, Agni Devata
- Svarupam 539




VIIl) a
)a) Tantram — means dependent

Sva - Tantram Purusha Tantram

- Dependent on myself - Dependent on the will of
person, Hota
- Hota has to decide to do that

b) Because of ignorance, Vrutti happens, it is called Bramaha, delusion.

c) When a thought is not in keeping with the object, it is not Jnanam.

Thought has 2 Names

- Willfull entertained called - Thought happens because of

Karma ignorance
- ltis called Bramah

* |tis not called Jnanam.
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54) I) Atma Jnanam is generated by Pramanam, not Mind.

I1) a) Surrender will to Pramanam and Prameyam.

b) Jnanam is

Pramana Tantram

Prameya Tantram

c) Karma = Purusha Tantram
* Jnanam = Vastu (Prameya) Tantram

d) Indriyam generates Vrutti whether | like or not.

e) Jnanam Vrutti

Upasana Vrutti

- Can’t produce Aapti, Utpatti, -
Samskara, Vikara

- Upanishad just reveals Sakshi of -
the Universe, Body — Mind -
complex in its very nature.

- We can only remove ignorance
with Jnanam

- Simple job

- Light does not produce anything

- Just removes Darkness

- Jnanam = Light

- lgnorance = Darkness

Can produce Aapti, Utpatti,
Samskara, Vikara

Karma Khanda — Pradhanam
lgnorance can’t go with Karma
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I11) a) Light does not produce any one of the Karma Phalam.
d) Jnanam just removes ignorance which is Mithya.
V) a)

5 Stages mentioned, Jiva rebirth

Svarga Agni Megha Agni Prithvi Agni Purusha Agni Stree Nari Agni

|

- Not to enjoy Sukham
- Transit Lounge

b) 5 Agnis — Refinement — transformation
* Like assembly line of cars.

c) Each stage like fire
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55) I) When there is a different Vrutti, which is neither Vidhi, will based but because of
Agyanam, don’t call it Upasana, but Adhyasa.

II) Shankara — gives important answer, cardinal topic of Vedanta.

a) Vruttis
|
| |
Upasana Jnana Vrutti

- Will based - Will based
- To listen to class - Mind behind ears, for one hour,
- Will required to switch on Pramata, Jnanata

laptop = Karma - As Pramata have no choice on
- Mind takes time to reach class what you listen
- Bringing mind behind ears is - What you understand not your

Karma choice
- Now Pramata, till now Karta

b) What you hear, what you understand not your choice.
c) What you hear is speakers choice.
1) a)

Jnanam

Vidhi not involved Will not involved
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b)

Karma

Vidhi involved

Will involved

Aham Brahma Asmi

Not Vidhi based

d)

Not Will based

Not imagine you are Brahman

Then Vidhi

Choose to imagine

Then Karma

e) Vedanta reveals :

* Whether you like or not you are Brahman.

* Shabda Pramanam.

* In Apaurusheya Vishaya, Vedanta serves as a Pramanam.
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f) Jnanam :
* Reveals my Moksha Svarupam

* Not Karma

* Mahavakyam not Vidhi, student does not use will.

IV) w.r.t. Jnanam, different Vidhis, commandment, Linadaya — conveyed in different ways.

Brihadaranyaka Upanishad : Chapter 1 -4 -7

TEE TGN, TeATAEANARNG IR,
yiaEReEy 3f; afceatdate ARG R,
FHITARIREGET 3fd; § U0 3§ GidE 3 J@n;,

U & ERUsaTed: €1, fAF a1 fIurmgR;

d @ Ualed | et & &, Yolead Jon A Hafd,
qG i, URTAET:, YUa AFH, A F;

AT PATAT |

H ST Tehehdured & F 4G, el BUIST Tehehel dHafdl;

HicAIR, |37 A §9 Tehd Hafed |

JAUCATHEY JITT ISTACHT, I Bdcqd dc |

31 & § weeAfdecan; A #d e 3@ g Il v |

taddhedam tarhyavyakrtamasit, tannamarapabhyameva
vyakriyata, asaunamayamidamrupa iti;

tadidamapyetarhi namartpabhyameva vyakriyate,
asaunamayamidamripa iti; sa esa iha pravista a nakhagrebhyah,
yatha ksurah ksuradhane'vahitah syat,

visvambharo va visvambharakulaye; tam na padyanti |

akrtsno hi sah, prananneva prano nama bhavati, vadan vak,
paSyamscaksuh, Srnvan $rotram, manvano manah;
tanyasyaitani karmanamanyeva |
sa yo'ta ekaikamupaste na sa veda,
akrtsno hyeso'ta ekaikena bhavatij atmetyevopasita,
atra hyete sarva ekam bhavanti |
tadetatpadaniyamasya sarvasya yadayamatma,
anena hyetatsarvam veda | yatha ha vai padenanuvindedevam;
Kirtim $lokam vindate ya evam veda || 7 ||




This (universe) was then undifferentiated. It differentiated only into name and form—it was
called such and such, and was of such and such form. So to this day it is differentiated only into
name and form—it is called such and such, and is of such and such form. This Self has entered
into these bodies up to the tip of the nails—as a razor may be put in its case, or as fire, which
sustains the world, may be in its source. People do not see It, for (viewed in Its aspects) It is
incomplete. When It does the function of living, It is called the vital force; when It speaks, the
organ of speech; when It sees, the eye; when It hears, the ear; and when It thinks, the mind.
These are merely Its names according to functions. He who meditates upon each of this
totality of aspects does not know, for It is incomplete, (being divided) from this totality by
possessing a single characteristic. The Self alone is to be meditated upon, for all these are
unified in It. Of all these, this Self alone should be realised, for one knows all these through It,
just as one may get (an animal) through its footprints. He who knows It as such obtains fame
and association (with his relatives). [1 -4 - 7]

56) 1) a)

Vidhi — Meanings

- Fate, Prarabdam
- Thala Vidhi

Brahman

- Trinity

- Commandment
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Il) Brihadaranyaka Upanishad : Chapter1-4-7

LT TUCITPAAI, el HEUTSIHG TR,
JlaafAcEy 3f; afcatddafe asuaEg cfnaa,
alaEaReRT 3, ¥ v 3% ufdy 3 aEne:,

YT &Y RUEAsAfed: T, fen 1 faueagpe;

d J Ualed | HPpcel & 6:, Weadd WION 1A Hdfd,
dee] g, URINL]:, YUde] HIFH, Hedledl FA:;

taddhedam tarhyavyakrtamasit, tannamartpabhyameva
vyakriyata, asaunamayamidamrupa iti;

tadidamapyetarhi namartpabhyameva vyakriyate,
asaunamayamidamripa iti; sa esa iha pravista a nakhagrebhyabh,
yatha ksurah ksuradhane'vahitah syat,

visvambharo va visvambharakulaye; tam na pasyanti |

akrtsno hi sah, prananneva prano nama bhavati, vadan vak,
pasyamscaksuh, Srnvan Srotram, manvano manah;

TerEa FATEET | tanyasyaitani karmanamanyeva |
sa yo'ta ekaikamupaste na sa veda,
H AT ThehaUEd  F dg, Hpeeal IS Tehehel Hafel; akrtsno hyeso'ta ekaikena bhavati;[atmetyevopasita,
AU, 319 g9 99 Thd Hafed | atra hyete sarva ekam bhavanti |
) . tadetatpadaniyamasya sarvasya yadayamatma,
TCAICATIATT HIET JCIATCHT, 3 idcdd I | ettt ye sy = sy

anena hyetatsarvam veda | yatha ha vai padenanuvindedevam;
kirtim slokam vindate ya evamveda || 7 | |

7Y & & UeARdeacad; Hifd & fAegd T Td dg 11 L |

This (universe) was then undifferentiated. It differentiated only into name and form—it was called such and such,
and was of such and such form. So to this day it is differentiated only into name and form—it is called such and
such, and is of such and such form. This Self has entered into these bodies up to the tip of the nails—as a razor
may be put in its case, or as fire, which sustains the world, may be in its source. People do not see It, for (viewed
in Its aspects) It is incomplete. When It does the function of living, It is called the vital force; when It speaks, the
organ of speech; when It sees, the eye; when It hears, the ear; and when It thinks, the mind. These are merely Its
names according to functions. He who meditates upon each of this totality of aspects does not know, for It is
incomplete, (being divided) from this totality by possessing a single characteristic. The Self alone is to be
meditated upon, for all these are unified in It. Of all these, this Self alone should be realised, for one knows all
these through It, just as one may get (an animal) through its footprints. He who knows It as such obtains fame and
association (with his relatives). [1 -4 - 7] 547




1)

Extrovertedness is instinctive for
human being

- Sukha Prapti - Dukha Nivrutti
- Get happiness - Get Rid of sorrow
IV) Shankara :
* Won’t give permanent happiness, Dukha Mishritatvam, Atrupti Karatvam,
Bandhakatvam.

V) Entire humanity is instinctively extrovert because Sense Organs are turned towards Anatma.
VI) Happiness is mixed with sorrow.

VIl) a) When world seems to give Sukham, it serves as a mirror.

b) My child, grandchild — reveals happiness belonging to me.

c) Face in the mirror belongs to me not mirror.

VIIl) There is only one source of Ananda in the entire creation, that is me.

* Why are you struggling for Atma Ananda?
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57) 1) Shankara :

a)

b)

1)

Jnana Vrutti

v

Not born out of will

4

When Pramata, Prameyam, Pramanam comes
together, Jnanam happens whether you want or not

v

Upto bringing 3 together, Karma is involved

v

Once they come together, Jnanam is choiceless event

Jnanam Karma
No will Will, choice based
Vailakshanam
|
| |
Jnanam Upasana

a) No Vidhi, no Karma
b) Jnanam can’t give Aapti,
Utpatti, Samskara, Vikara

a) Vidhi, Karma is there
b) 4 fold Karma Phalam:
Aapti, Utpatti, Samskara Vikara
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lll) Shankara :

a) In Jnanam, commandment not possible, even by Bhagavan, Veda.

b) Using knife to cut a rock.

V)

It will use capacity to cut, sharpness goes away.

Karma possible only for

Aquiring something
Pravrutti Rupam

- Removal
- Nivrutti Rupam

V) a)

Atma is Advaitam, no duality
possible in forms of

Karta, Karma Karana
Doer

- Pramata, Pramanam Prameyam
- Knower

Triputi Abhavat, Karana Abhavat.

b) Jnanam and Karma both requires Triputi.

c)

Triputi for Jnanam

Knower

Known

Knowing instrument




d)

Triputi for Karma

Doer Object done Doing instrument

d) All negated by Idam Sarvam Yadyam Atma.

VI) Brihadaranyaka Upanishad :

o & s Qam™@\g stafa afeax
SAY 9AaTa, afeax saiaara,
afaaT sa¥ T8 ad, dfadax
sAaIATAIETT, dfEal Ssad Yo,
dTeaY SdX Heodd, dfaay s
TYRANTH, AT =a¥ T TATATTT;
T caET HaHATcHATrsId,

dcohsd & 92_A, doobed &b T,
dcohed oh THAA, doobed shHATHIA,
dchel =k UYUIATA, dched =h HodlcT
dcahet o TYR/AA, dcahed ah TaSATIATA?

Ve "I AT T FHa AT A?
" Y AT ASATeAT, 37912 AT = T& Ijgad,
3=t =4 & 2iaa, 3rasan = & asaa,
HATEAT 7 ==2d, J T, Iaarara=ay
T TTATTATA, STHFATHRJATHATTH AT,

yatra hi dvaitamiva bhavati taditara

itaram pasyati, taditara itaramjighrati,
taditara itaram rasayate, taditara
itaramabhivadati, taditara itaram Srnoti,
taditara itaram manute, taditara itaram
sprsati, taditara itaram vijanati;

yatra tvasya sarvamatmaivabhut,

tatkena kam pasyet, tatkena kam jighret,
tatkena kam rasayet, tatkena kamabhivadet,
tatkena kam S$rnuyat, tatkena kam manvita
tatkena kam sprset, tatkena kam vijaniyat?
yenedam sarvam vijanati tam kena vijaniyat?
sa esa neti netyatma, agrhyo na hi grhyate,
asiryo na hi siryate, asango na hi sajyate,
kena vijaniyat, ityuktanusasanasi maitreyi,
etavadare khalvamrtatvamiti

hoktva yajfiavalkyo vijahara || 15 | | 551




Because when there is duality, as it were, then one sees something, one smells something, one
tastes something, one speaks something, one hears something, one thinks something, one touches
something, one knows something. But when to the knower of Brahman everything has become the
Self, then what should one see and through what, what should one smell and through what, what
should one taste and through what, what should one speak and through what, what should one hear
and through what, what should one think and through what, what should one touch and through
what, what should one know and through what? Through what should one know that owing to
which all this is known? This self is That which has been described as ‘Not this, not this.” It is
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never
attached; unfettered—it never feels pain, and never suffers injury. Through what, O Maitreyi, should
one know the Knower? So you have got the instruction, Maitreyi. This much indeed is (the means of)
immortality, my dear. Saying this Yajiia-valkya left. [4 - 5 - 15]

a) When everything is understood as Atma, where is question of knower — known — knowing
instrument.

b) Where is question of hearer — hearable — hearing instrument.
c) Sarvam Atmaiva Abut :

* World is one Atma, no plurality.

 Who will see what, with what.

*  Who will know what, with what.

d) Who = Ego | = Reflected Consciousness
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VIl) a) Where internal differences are there, Svagata Bheda is there, doer is possible.

b) Atma has no Svagata Bheda.

VIIl) Brahma Jnanam :

Atma

Not object of giving up

Not object of taking

IX) In Jnana Khanda, Jnanam itself gives Prayojanam, Alankaro — proud, efficient.

X)

Mimamsa

Bhatta Matam

Prabhakara

2nd Purva Pakshi

Now 3™ Purva Pakshi
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58) I)

2 types of statements

Siddha Bodhaka Vakyam (SBV) Karma Bodhaka or Vidhi Vakhyam (KBV)
There is Svarga, water, all wonderful - Sadhyam
in Svarga - Gives benefit
No Pramanam - Pramanam, Prayojanam Satvat
Prayojana Abavat

Bhatta

Prabhakara

All Siddha Bodhaka Vakyams should be -
connected to Karma Bodhaka Vakyam of
Veda Purva -
Veda Purva one Shastram -
Veda Antha one Shastram -
Tat Tvam Asi -
Siddha Bodhaka Vakyam

| am Brahman, what is the use
By itself — Arthavada, not Pramanam by itself | -
Join Karya Bodhaka Vakyam

How can you connect Jnana

and Karma Shastra

Different Shastram, Prakaranam
Hinted in topic 7

Connect in Upasana Khanda
Siksha Valli :

Vyakruti Pankta Brahma Samhito
Upasana (Karma)

Connect what is said in
Upanishad, Jnana Khanda itself.
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[11) All 3 hold to two Jaimini Sutras.

a) Siddha Bodhaka Vakyams cannot be Pramanam by themselves.

b) They give pure knowledge of facts, which does not give benefit.
c) They are Artha Vada Vakhyam.

d)

Siddha Bodhaka

Flower

- Thread

- Pramanam by joining Karya
Vakhyam

- Karya Bodhaka Vakyam
- Independent Pramanam

IV) What is difference between Batta and Prabhakara?

Batta Mimamsa

Prabhakara Mimamsa

a) Siddha Bodhaka should be
combined with Karya Bodhaka
of Veda Purva, Karma Khanda,
earlier Prakaranam

b) For him whole Veda is one
Pramanam

a) Siddha Bodhaka should be
combined with Upasana in
Upanishad itself.

b) Join Vedanta Prakaranam
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V) Shankaras task :

VI) Topic 136 :

a) Shankara :

Adhyatma Vidya

v

Greatest knowledge in the World

v

Without joining any Karma

v

Give greatest benefit

v

Moksha

There are 2 types of Siddha
Bodhaka Vakyams

Dependent on Karma

b) Purva Pakshi :

Independent of Karma

* There are no independent Siddha Bodhaka Vakyams.
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VII) Topic 63 : Shankara’s Refutation

e Aupanishad Purusha is revealed in Upanishad alone without requiring any Karma.

VIll) In sleep :
a) Separate Body — Mind (lgnorance)

b) Stand apart as Brahman independent of Body, Mind, Universe.

c) Use Upanishad as Pramanam and claim Moksha in the waking state.

d) Nothing else required for Moksha.
e) Very easy
f) Don’t stand separate from the Universe and see.

&) Universe

Aham

Mithya

Satyam
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59) I) a) Aupanishada Purusha = Brahman
* Brahman is only subject matter available in Upanishads.
b) That Brahman does not require any Karma for liberation, other than mere Jnanam.

c) Understanding Upanishad, Gita, Brahma Sutra is enough.

e)
Understand
|
| |
- There exists Brahman - |l am that Brahman, known only
- Cause of all experiences, life, in Upanishads, Gita, Brahma
Universe. Sutra

- It can exist independently
- Veda = Pramanam

f) Tattu Samanvaya Sutram, Bashyam, gives me courage to say, Brahman understanding is
enough.

g) No mystic experience is required.

II) a) habitual orientation, | am body, old, mind, dull, does continue (Anatma Jagat).
b) Once | have owned up the fact of my true self, Atma, nothing in Anatma can affect me.

c) Habitual orientation is an obstacle, removed by Nididhyasanam but nothing else is required
other than understanding.
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d) Look deep within yourself devoid of any thoughts, perception, that is Brahman, pure
awareness, Nitya, Nirvikara, Nirupadhika, Sarvagyaha, Sarvashaktiman, Nirmaya, Nirantharam

— Bahyam, Ekam Eva, Advitiyam Brahman.

e) Aupanishada Purusha = Turiyam, knowable only through Upanishad.

f) Brihadaranyaka Upanishad : Chapter 3 — 9 — 26 — Shakalya Brahmanam

HfeA] @ 91 ¥ dfafesdt ¥ 3fa;

yror 3fe; Fi¥eAesy won: wfafea sfa; e sfey;
HiTHaqT: gfaftea sfa; g sfo;
witAe] = Sfaftea s 3= sfa;

H A anE: gfaftsa sfa; @oe sfa;

¥ oY AT A, IWEEAr Afg EI,

aefaf o7 7 ofQ, s afg w4,

FAar 7 sgud, 7 R=afa | vagseaaaanta,
BT‘E’TH’IEFI':, Mﬂ“ﬂﬂ:, MW:;

¥ TEA-ETIieA%ed Tgedicasiad,

d cEtafayg o9 qeana;

d 97 9 fEwafd, qut a Rafasadifa |

d § T A ATFed;

aeg § qut v, 5 g

qﬂﬁﬁvﬁsmma?a—-uﬁmm: I

kasminnu tvam catma ca pratisthitau stha iti;
prana iti; kasminnu pranah pratisthita iti; apana iti;
kasminnvapanah pratisthita iti; vyana iti;

kasminnu vyanah pratisthita iti; udana iti;
kasminnudanah pratisthita iti; samana iti;

sa esa neti netyatma, agrhyo nahi grhyate,

asiryo na hi siryate, asango nahi sajyate,

asito na vyathate, na risyati | etanyastavayatanani,
astau lokah, astau devah, astau purusah;

sa yastanpurusanniruhya pratyuhyatyakramat,

tam tvaupanisadam purusam prcchami;

tam cenme na vivaksyasi, murdha te vipatisyatiti |
tam ha na mene sakalyah;

tasya ha murdha vipapata, api hasya
parimosino'sthinyapajahruranyanmanyamanah | | 26 ||




‘On what do the body and the heart rest?’ ‘On the Prana.’ ‘On what does the Prana rest?’ ‘On the
Apana. ‘On what does the Apana rest?’ ‘On the Vyana. ‘On what does the Vyana rest?’ ‘On the
Udana. ‘On what does the Udana rest?’ ‘On the Samana.’ This self is That which has been described
as ‘Not this, not this.” It is imperceptible, for It is never perceived; undecaying, for It never decays;
unattached, for It is never attached; unfettered—It never feels pain, and never suffers injury. ‘These
are the eight abodes, the eight instruments of vision, the eight deities and the eight beings. | ask you
of that Being who is to be known only from the Upanisads, who definitely projects those beings and
(again) withdraws them into Himself, and who is at the same time transcendent. If you cannot
clearly tell me of Him, your head shall fall off’ Sakalya did not know Him; his head fell off; and
robbers snatched away his bones, mistaking them for something else.[3 -9 - 26]

I1l) a) Revealable only by Upanishad.

b) Know it, claim it as self.

c) |

- Vachyartha - Lakshyartha
- Samsari - Asamsari
- Body / Mind / Intellect - Sakshi, Turiyam
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d) Called Satyam, Jnanam, Anantham Brahman in Taittriya Upanishad : Chapter2-1-1

3 gEATAQr=ifd 93 | dqTIsFdr |
T I AId 9 |

A 3q Hfed TeR™T A A=A |
AlsAT FA FATTHE |

ST fAgRaata 1 ¢

Om brahmavidapnoti param | tadesa'bhukta |
satyam jianamanantam brahma |

yo veda nihitam guhayam parame vyoman |
so'snute sarvan kamansaha |

brahmana vipasciteti || 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]

e) Taittriya Upanishad : Chapter3-1-2

d gaTT | gar a1 $AA STl Sed |
A9 Sl Sfafed | Icqa=caadaiea |
deiafeelEa | desedld ¥ dulsd=ad
¥ duEdeear | R |

tam hovaca | yato va imani bhutani jayante |
yena jatani jivanti | yatprayantyabhisamvisanti |
tadvijijiiasasva | tadbrahmeti sa tapo'tapyata

sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed

Penance; and after having done Penance..... [3-1 - 2]
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f) Mandukya Upanishad : Verse 2

TG TAdG SEHATAHATHT SEH || sarvam hyetad brahmayamatma brahma
AYSTHTSHAT TSI I 2 so 'yamatma catuspat | | 2 | |

All this is verily Brahman. This Atman is Brahman. This Atman has four quarters (Parts).
[Mantra 2]

g) It does not come under any Karma Phalam.
h)

Karma Phalam

Utpadyaha Apyaha Samskarya Vikarya

IV) a) Ananya Sesha :

Not connected to

Karma Upasana

b) Brahman knowledge stands alone.
* All other knowledge — Vishaya Jnanam dependent on Brahman — Pure I.

c) World manifests, unmanifests in Brahman Adhishtanam, gives me infinite strength to face
ups and downs in life. 562




d) I can challenge the world — you can’t affect me, Brahman, Aupanishada Purusha.

e) Brahma Jnanam helps me to see world in Binary format.

f) To understand Brahman, need to understand Markandeya story of seeing manifestation,
unmanifestation of the Universe in Vishnus body, power of Maya.

g) Binary format gives me greatest strength.
h) I am Brahman the projector, sustainer, dissolver of the universe.
i) Taittriya Upanishad : Chapter3-1-2

d garT | Fdl a1 SAS Sdil= SiR=d | tam hovaca | yato va imani bhitani jayante |
A9 Srarfsr hafea | acag=caf@aiaai=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
dgfafSemaes | ageeafa @ adisawad tadvijijiiasasva | tadbrahmeti sa tapo'tapyata

T ageasaar || 2 | sa tapastaptva | 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

j) World is Vyavaharika Satyam, | am Brahman, Paramartika Satyam.

e Gives strength, fearlessness.
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V) a)

b)

| in Vedanta has

Vachyartha | Lakshyartha |
| \
- Anatma aspect - Atma aspect
- Closely connected with Atma - Understood |
- Misunderstood | - Real |
- Fake | - Sakshi |
- Ahamkara | - Jnana Khanda |
- Karma Khanda |
- Karta, Bokta, Pramata
2 Consciousness are there
| | |
Chidabhasa + Reflecting Medium Chit
| \
3 Sharirams Not known through Pratyaksha,
Anumana, Upamana Pramanam
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VI) a) Kutastaha — Nitya :
* Absolutely changeless
e Changelessly eternal.
b) Matter :
* Parinami eternal, changingly eternal.
VIl) Common features of Batta and Prabhakara :
a) Both don’t accept existence of Brahman itself.
b) Both say :
* Siddha Bodhaka Vakyam — Gives merely Jnanam
— No use
c) Siddha Bodha Vakyam combine with Karma Bodhaka Vakyam, to get Moksha.
d) Karma gives Prayojanam of Moksha.
VIII) Differences :

Batta Prabhakara
Combine Siddha Bodhaka Vakyam Combine Siddha Bodhaka Vakyam
with Karma of Veda Purva with karma of Vedanta

IX) a) Both say Karma alone will give benefit.
b) Prabhakara from topic 136.
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X) a) Why Upanishad talks about self evident “I”.
b) Self awareness = Atma Jnanam.

c) Vedanta can’t talk about already known thing.
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