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105) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) Moksha is only Jnana Phalam, not Karma Phalam is accepted by Sankhya – Yoga.

II) Prakrti – Purusha Viveka Jnanena Moksha :

• Talk about Viveka Jnanam.

III) Nyaya Veiseshika Sutram :

• Remove Mithya Jnanam, false wakers, dreamers knowledge as Adhyasa.

IV) Nyaya Sutram : Chapter 1 – 1 – 2 

Pain, birth, activity, faults and 
misapprehension - on the successive 
annihilation of these in the reverse order, 
there follows release. [1 – 1 – 2]
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V) How do you remove Mithya Jnanam?

• By Satya, Yathartha (Real) Jnanam.

VI) Mithya Jnanam – Jivatvam goes

• Ultimately gain Moksha.

VII) Sankhya / Yoga / Nyaya / Vaisheshiya / Vedantin :

• Agree Jnanena Moksha.

• What Jnanam we differ.

• Jnanam gives Moksha, all agree.

VIII) Purva Mimamsa – Differs :

• Purva Mimama alone says – Karma gives Moksha, Jnanam can’t give Moksha.

IX) Vrutti Kara :

• Bhisma joins Duryodhana.

• Vrutti kara joins Purva Mimamsaka, accepts Aham Brahma Asmi, substratum.

• Brahma Upasana – Karma alone gives Moksha.

• Why are you joining wrong party.

• Join coalation.
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Revision :

Sutra 1 – 1 – 4 : Topic 105

I) a) Most important Sutra :

But that Brahman (is known from the Upanisads), (It) being the 
object of their fullest import. [I – I – 4]

b)
Subject matter of Vedanta is 

debated issue

-   Karma
-   Brahman

  -   Just revealing only Brahman 
      without prescribing any action

c) Karma / Upasana Brahman

-   Subject matter of Veda Purva 
      Bhaga
  -   Veda Purva prescribes

-   Subject matter of Veda Antha 
      Bhaga
  -   Veda Anta reveals

d) Aim of Vedanta :

• Not to prescribe any Karma or Upasana
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e) Eyes :

• Do not prescribe any action for me.

• Just reveals form and colour.

f) Where there is prescription, action is involved.

• Where revelation understanding is involved.

g) By revealing Brahman, Vedanta generates Jnanam in the Mind of the Pramata, Ahamkara, 
knower in the Body, who is using Veda as a Pramanam.

h) Pramanam generates Brahma Jnanam in the Mind of a Pramata.

i) Sadhana Chatustaya Sampatti - Adhikari

j) Once knowledge is generated, Moksha happens.

k) Why? Jnanam is

• I was, am, ever will be Muktaha

l) Until how I had a misconception, I am bound to the Body.

m) During misconception also, I was free only.

n) After Jnanam, nothing to be done.

o) Jnanam

Gives Moksha Itself is Moksha 
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II) a) Here we are negating Purva Pakshi by the world TV

b) Purva Pakshi – being pushed out

c) Purva Mimamsaka negated through Prathama Varnakam.

d) Now in Dvitiya Purva Pakshi – Vruttikara.

e) Prabhakara Mimamsa – Purva Pakshi = Mimamsaka Ratna Prabhakara – says Purva Pakshi is 
Vruttikara, hybrid, partly Mimamsa – Vedantin.

f) Vedantin :

• Because Purva Pakshi accepts Aham Brahma Asmi Jnanam is generated by Vedanta, 
being Pramanam.

g) Purva Pakshi – Vruttikara We say

-   Require Karma
  -   I am Vedantic student, but 
      have Samsara

-   Jnanam itself gives Moksha

h) Upasana Karma also required, Purva Pakshi – joins Purva Mimamsa.

i) Aham Brahma Asmi Iti Upasana Kartavyam.

j) Purva Mimamsaka does not accept Brahman itself and hence no Upadana on Brahman.

k) Upasana Karma produces Punyam.
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l)

III) Shankara dismisses that with Upanishad quotations

a) Brahmavitu Apnoti Param

b) Brahma Veda, Brahmeiva Bavati

IV)

Produced Punyam can take me to

Svargam Brahman – Moksha 

-   Purva Mimamsa
  -   Veda Purva Baga

-   Vruttikara
  -   Veda – Anta Baga

2 types of statements

-   Jnanam gives Moksha -   Jnanam and Moksha are 
      simultaneous
  -   Brihadaranyaka Upanishad :
      Tad Deitat Pashyan, Vamadeva…
  -   Gaining this knowledge, 
      Vamadeva recognized
  -   I am not ordinary Jiva
  -   I am Brahman
  -   I am Manuhu, Surya, Chandra
  -   Aham Annam, Shloka Krutu
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a) Moksha simultaneous with Jnanam.

b) Vamadeva Rishi claims Sarvatma Bava which is Moksha.

c) Jnana Anantaram Kartavyam Kinchitu Nasti.

V) a) Jnanis Karmas are Karma Abhasa Loka Sangraha, does not do for Moksha.

b) That Karma does not produce Punyam or Papam.

c) Does not produce Moksha, because I am already Mukta.

VI) Gautama Nyaya Sutram :

a) Thatha Cha Acharya Pranitam

b) Knowledge alone gives Moksha.

c) Nyaya Sutra : Chapter 1 – 1 – 2 

Pain, birth, activity, faults and 
misapprehension - on the successive 
annihilation of these in the reverse order, 
there follows release. [1 – 1 – 2]

VII) Series :

a) 
Cause Effect

Janma Dukham, Samsara

• Because of Sharira Sambanda, world Sambanda, have Sukha Dukham.
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• As long Sharira Sambanda is there, Sukha Dukha Anubava will be there.

• Janma = Sharira Sambandha.

b) 

c)

Cause Effect

-   Pravrutti
  -   Good, Bad actions
  -   Produces Punya Papam

-   Janma

d)

Cause Effect

-   Doshaha
  -   Deha Abhimana (Ahamkara)
  -   Raaga, Dvesha, Moha

-   Pravrutti

Cause Effect

-   Jnama Pravrutti Dosha 
  -   Mithya Jnanam

-   Dukha Janma Pravrutti Dosha

Cause Effect

-   Mithya Jnanam
  -   Identifying with the Body
  -   Nyaya accepts Adhyasa
  -   Identifying with the Body is 
      called Adhyasa

-   Dosha
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• Ramanuja Acharya, Visishta Advaitin, gives 7 logical reasons for negating Adhyasa.

• Holds to Adhyasa when he says I am the Body.

• Mithya Jnanam = Adhyasa.

e) 

VIII) If Series should go, must go to fundamental cause (Agyanam)

• Once you remove Atma Agyanam, Mithya Jnanam will go, Dosham will go, Pravrutti 
will go, Janma will go, Dukham will go.

a) Uttara Uttara Abahye.. When later ones are removed, previous ones will get removed.

b) Tad Anantara Abayat (Removal), Apavarga (Moksha).

IX) Ratna Prabha – Name of Ramanandas commentary on Brahma Sutra Bashyam.

a) Get Atma Jnanam - First

• Atma Jnanat Moksha.

b) Neiyayikas Atma (In Vichara Sagara)

c) Misidentification is gone by Self knowledge.

d) What is misidentification?

• Gauraha Aham = I am fair complexion

    = Mithya Jnanam

Cause Effect

-   Agyanam of Brahman as I
  -   Atma Agyanam

-   Adhyasa
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e) Mithya Jnana Apaye – Raaga – Dvesha – Moha Dosha Nasha

f) Dosha Nashat – Dharma – Adharma Pravrutta Apaya

g) When Raaga – Dvesha goes away – activities – Pravrutti will go away.

h) Raaga – Dvesha produces Dharma – Adharma Pravrutti.

i) Pravrutti Apahayatu, Punar Deha Pravrutti Rupa, Janma Apayat.

j) When no Punya Papam are generated, no more Janma.

k) All Darshanams talk about avoiding Punar Janma = Moksha.

l) They all talk of Punar Janma avoidance.

X)  Punar Janma Abaya

Others Advaitin

-   You avoid Punar Janma
  -   Punar Janma Abava
  -   Dvaita Jnanat Moksha 

-   You don’t avoid Punar Janma
  -   Gita : Chapter 2 – Verse 20
  -   Dropping notion, misconception 
      that I have Punar Janma
  -   Remove wrong thought from 
      the intellect
  -   Punar Janma Adhyasa Abhava
  -   Advaita Jnanat Moksha 
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Gita : Chapter 2 – Verse 20

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn, 
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 – Verse 20]

a) Vedantic Moksha is a silent intellectual affair

b) I remove wrong notion – I have Punar Janma

c) By understanding :

• Aham Nityaha Brahman.

• Janma – Marana Rahitaha.

XI) Apavargaha = Mokshaha Bavati

a) Shankara :

• Quotes Nyaya Sutra 

• Jnanat Eva Kaivalyam.
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b) Vruttikara :

• Jnanat Na Kaivalyam

• Karmana Kaivalyam

c) Yoga / Sankhya :

• Purusha, Prakrti Viveka Jnanat Moksha.

d) Sankhya, Yoga, Visishta Advaitin, Nyaya are alongwith Advaitin – Jnanat Moksha.

e)

XII) a) Mithya Jnanam Apayashcha :

• Removal of misconception or Adhyasa is.

b) Brahma, Atma Ekatva Viyanat Bavati :

• Not through Dvaita Jnanam but Advaita Jnanam alone, Moksha will come.

c) Therefore, we are against Agama Shastra.

• Vaishnava, Shaiva Agama talk about Moksha.

Jnanam is common to all

Dvaita Jnanat Moksha Advaitam Jnanat Moksha 

Others For us
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d) 

e) Understand limitation of Dvaitam in Moksha.

f) Advaitin :

• Use Agama Shastra for Sadhana Chatustaya Sampatti.

• Does not condemn Agama Shastra.

• Worship Shiva, Vishnu, Surya, Devi, Pancha Ayatana Puja (In Vichara Sagara), any deity.

g) After sometime, come to Vedanta Vichara from an Advaitic Acharya to reveal Brahma – 
Atma Aikyam.

h) Brahma – Atmatva Vigyanat Bavati.

i) Follow Agama, come to Vedanta, get Moksha.

Moksha – Going to

Shiva Loka Vishnu Loka Brahma Loka

I and God will be there
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j)

k) Get Sadhana Chatustaya Sampatti – come to Advaita Jnanam in any one Janma.

106) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

Veda

Veidika Aradhana Tantrika Aradhana

Do Vedic Rituals for Chitta Shuddhi Doing Agama Rituals for Chitta Shuddhi
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I) Academic information regarding Upasana :

a) 4 types of Upasana

b) Tat Tvam Asi does not come under any of the 4 Upasanas.

c) Brahmatma Aikyam does not come under Sampad Upasana.

II) Sampad Upasana :

a) Upon an ordinary object you visualise an extra ordinary deity.

b) It can be done anywhere.

c) Brihadaranyaka Upanishad : Chapter 3 – 1 – 9 

• Mind is infinite in terms of number of thoughts.

• Can’t count number of thoughts in one Minute.

‘Yājñavalkya,’ said he, ‘through how many gods does this Brahman from the right protect the 
sacrifice to-day?’ ‘Through one.’ ‘Which is that one?’ ‘The mind. The mind is indeed infinite, and 
infinite are the Viśvadevas. Through this meditation the aspirant wins an infinite world.’ [3 - 1 - 9]
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d) Mind is infinite in thought dimension.

e) Ananthaha Vishwe Devaha

f) Group of Vishwe Devatas – Ananthaha

• Rudra Devata – 11 

• Aditya Devata – 12 

g)

h) May you do Upasana of Vishwe Devas, celestial, exhalted Devatas.

i) To invoke Devatas, use Alambanam, symbol.

j) Use Mind as Alambanam.

There is a similarity between mind 
and Devatas

Mind Devatas

Anantham Anantham

Mind Celestial Devatas

Inferior Superior

k) Upon inferior Mind, Meditate superior Devatas.
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III) Example :

a) When person does Sraddha at home.

• There is value at home.

• At Gaya, Sraddha has higher value, superior.

b) Both are Sraddham is common feature.

c) Visualise this is Gaya Sraddham.

IV) Example :

• This is Sampad Upasana.

V) a) Anantha Phalam of Upasana person gets.

b) Goes to higher Loka which are Anantha, seemingly eternal, long life.

c) 

Ordinary Ganga Water

Nikrushta Vastuni Utkrishta Invocation

Nikrushta Vastuni

Utkrishta Vastu Darshanam

Sampad Upasana

d) Because of some common features (Samyat)
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IV) a) 2nd Upasana – Adhyasa Upasana.

b) 
Adhyasa

Upasana Bashyam

-   Practice superimposition 
      deliberately
  -   Jnana Janya Adhyasa
  -   Jnana Purvaka Adhyasa

-   Superimposition of something 
      because of ignorance
  -   I didn’t know it is Rope 
  -   Therefore I superimposed Snake
  -   I did not know I am Brahman
  -   Therefore, superimposed 
      Body – Mind as self
  -   Don’t know Shell (Nikrushta 
      Vatsu), Superimposed silver 
      (Utkrishta Vastu)
  -   Not Upasanam
  -   Don’t practice deliberately
  -   Ajnana Janya Adhyasa
  -   Ajnana Purvaka Darshanam = 
      Adhyasa
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c) Chandogya Upanishad : Chapter 3 – 18 – 1 

The mind is Brahman—this worship is called adhyātma. Next is that called adhidaivata: Space is 
Brahman. [That is, meditate on space as Brahman.] These two ways of meditation are advised: 
adhyātma and adhidaivata. [3 - 18 - 1]

d) Chandogya Upanishad : Chapter 3 – 19 – 1 

It has been said, ‘Āditya is Brahman.’ Now this is being explained: This universe was at first 
non-existent, being without names and forms. [It was not visible, but it existed in a subtle 
form.] Slowly it manifested itself, as a shoot comes out of a seed. Next it developed into an egg 
and remained for a whole year like that. It then split in two, one half becoming silver and the 
other half becoming gold. [3 - 19 - 1]
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V) a) Imagine, Meditate, Mind as Brahman.

• Mind not Brahman.

b) Adityo Brahma Iti Adeshaha :

• Aditya = Surya is Brahman

• Called Adhyasa Upasana.

c) Doubt :

What is the difference between 2 
Upasanas?

Vishwe Devaha (Superimposed) 
Upasana

Adityo Brahma Upasana

-   Vyashti
  -   Sampad Upasana

-   Adhyasa Upasana

d) Both visualise superior on inferior 

e) Sampad Upasana

f) Upasaya Devata is kept in conscious Mind, dominant, Pradhanam.

g) Mind upon which Vishwe Dewa is invoked, mind subconscious Mind, Apradhanam.
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h)

i) Tiraskaram :

• Don’t keep Alambanam in the Conscious Mind.

j) In Conscious Mind, focus on Vishwe Devaha.

k) Then it becomes Sampad Upasana

l) Aropya Pradhana, Sampad 

• Superimposed on dominates 

m)Locus not dominant, secondary

Devata Mind

-   Conscious Mind
  -   Pradhanam
  -   Superior Vastu Dominates

-   Subconscious Mind
  -   Apradhanam
  -   Inferior Vat

Sampad Upasana

Sampad Upasana

Dominant Secondary 

-   Superimposed Deva
  -   Object of Meditation
  -   In Conscious Mind 

-   Mind – Locus
  -   Not object of Meditation
  -   In subconscious Mind 
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VI) Adhyasa Upasana (Pratika Upasana) :

a) Dominant Secondary

-   Locus
  -   In Conscious Mind
  -   Worship Mind / Surya as Sacred
  -   Mind is Object
  -   Mind Sacred, seen as Brahman 

-   Superimposed 
  -   Keeping Brahman in the 
      Background 

b) Shaligram, Shiva Linga Upasana are Adhyasa, Pratika Upasana.

c) 3 states, 3 bodies, 5 Koshas are Pratika, Adhyasa Upasana.

d) Body, Mind, World is Brahman

• Keep Brahman in the background as Locus, subconscious Mind.

• Body, Mind, World in Conscious Mind, object of Meditation.

e) Keep picture of Guru on Guru Puja Day.

• Alankara done to picture.

• Picture is Jadam, Paper.

• Elevate paper as Guru.

• In the background, Locus, is Guru.
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f) 

g) Alambana Upasana Dhyanam = Pratika Upasana.

VII)

Brahma Satyam

Jagan Mithya

Adhyasa Upasana

Brahma Satyam Jagan Mithya

-   Background
  -   Subconscious Mind
  -   Locus
  -   Alambanam

-   Object of Meditation
  -   Conscious Mind
  -   Pratikam

Sampad Upasanam Adhyasa Upasanam

-   Utkrishta Vastu
  -   Object of worship

-   Nikrishta Vastu
  -   Object of worship
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VIII)

IX) Locus and invoked diety (Object of worship) have common features.

a) Manaha – Vishwe Devaha

• Anantatvam = Samanyam

b) In Adhyasa, no common feature – Samana Vastu Nirdeshyam

c) 

2 Upasanas

Sampad Adhyasa / Priatvkam

Utkrishta Vastu Nikrishta Vastu

-   Object of 
      Meditation
  -   Devaha
  -   Alambanam
  -   Conscious Mind 

-   Mind
  -   Locus
  -   Sub-conscious
  -   Background

Nikrishta Vastu Utkrishta Vastu

-   Alambanam
  -   Surya 
  -   Sub Conscious 
      Mind

-   Brahman
  -   Background
  -   Conscious Mind
  -   Object of 
      worship
  -   Alambanam

Vishnu

Saligrama

-   No common feature
  -   Pratika Upasana
  -   Adhyasa Upasana
  -   Nirapeksham
  -   Vidhi Matra Apeksham
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d) Shastra tells, may you invoke Vishnu only on Shaligrama not on Shiva Linga.

e) Shastra tells, may you invoke Shiva on Shivalinga not Shaligrama.

f) Not based on common feature but based on Shastric instruction.

g) Vidhi Matra Apeksham means Shastra says, therefore I take Shaligram.

h) No other stone allowed.

i) Sutram :

X) Chandogya Upanishad : Chapter 3 – 10 – 1 

But that Brahman (is known from the Upanisads), (It) being the 
object of their fullest import. [I – I – 4]

With Brahman [in the form of praṇava, Om] as their leader, the Sādhyas enjoy the fifth nectar 
[that which seems to be trembling within the sun]. As a matter of fact, the gods and goddesses 
neither eat nor drink. They enjoy merely by seeing the nectar. [3 - 10 - 1]
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a)

b)

Prana

Superior to Mind 

1st thing in Child is Prana (Alive)

Then Mind develops

Coma

Sense Organs / Mind does not work

Keeping in hospital because Prana is 
ticking

c) Most important organ in Sukshma Shariram is Prana.

d) Prana Upasana important in all the Upanishads.
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XI) Chandogya Upanishad :

a)

b) Meditate Samashti Vayu upon Alambanam Prana.

c) Like Sampad Upasana.

d) Here it is called Visishta Kriya Yoga Upasana.

e) Some common function, common to both Prana and Vayu.

f) 

Compare 2 Pranas

Individual Prana Total Samashti

-   Micro – Vyashti Vayu
  -   Vayu breathed in is Prana inside
  -   Alambanam

-   Macro
  -   Vayu

Common function called Samvargaha

Swallower, destroyer resolver

Samvrijyate

Anena Iti Samvargaha

g) Why we say Prana is Samvargaha?
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XII) Deep sleep state :

a) All Jnana Indriyas, Karma Indriyas stop their functions.

b) Prana alone function

c) 

d) If Prana stops – it will be death.

e) Figuratively it is said :

• Prana swallows all Vyavahara, 14 functions – 5 Jnana Indriyas, 5 Karma Indriyas, 4 
Antahkarana.

f) 

Manaha Emotion

Chittam Memory

Buddhi Intelligence

Ahamkara Ego

Not functioning

Prana is destroyer of

All organic functions 

During deep sleep

Does not destroy them

Keeps it within itself
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g)

h) Next day Body, Mind, World comes.

i) Similar is the function of Vayu during Pralaya Kala.

j) Pralayam :

• All things is the Universe resolved into Prithvi Tattvam.

• Sukshmi Prithvi → Sukshma Jalam → Sukshma Agni → Sukshma Vayu

k) Taittriya Upanishad : Prithivya Oshadayaha 

Invisible Prana

Manifests World Unmanifests World

From that (Which is ) this Atman, is space born; from Akasa, air; from air, Fire; from fire, water; 
from water, earth; from earth, herbs; from herbs, food; and from food, man. [2 - 1 - 2]

l) Vayu swallows everything upto Sukshma Agni.
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m) Vayu = Samashti Prana = Hiranyagarbha

n) Hiranyagarbha swallows everything, Samvargaha, destroyer at Macro level.

o)

p) Both being Samvarga, you can meditate Vyashti Prana as Samashti Prana Vayu Tattvam.

q) Can call it Sampad Upasana because of some common features.

r) Here common feature is a particular action.

s) Therefore, we call it Visishta Kriya Yoga Upasana.

XIII) a) Na – Bhi :

• This is also not

• Tat Tvam Asi does not come under 3 Upasanas.

b)

Samvarga

Prana Hiranyagarbha / Vayu

Micro Level Macro Level

Tat Tvam Asi not 3 Upasanas

Sampad Pratika Adhyasa Visishta Kriya Yoga
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XIV) Samskara Rupa Upasana :

a) Purificatory meditation.

b) Example – Karma Khanda

• Upamshu Yaga require Ghee Oblation to Agni Kunda – Fire 

c)
Yajaman Priest

Master doing Karma Employed by Master

d) Before offering Ghee, Patni – Look at Ghee and go.

• Is there any insect in the Ghee.

• Give ok to Ghee being offered to Agni.

e) 90% Karma done by couple

• Neither for male or female.

• Hence Grihastha important in Vedic society.

f)
When Wife looks at Ghee

Nothing happens physically

There is Adrishta Phalam

Invisible value Addition

Ghee Sanctified, fit for oblation 
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g) Parokshanam – Clean flowers

• Bhur Buva Suvaha = Cleaning = Adrishta Samskara Jananam

h)

i) Ajyam = Ghee

• Avekshanam = Looking at

• Karmanga Samskara Rupa Upasana.

j) Purva Mimamsaka :

• Aham Brahma Asmi is a Samskara (Purification) Karma.

k) Before ritual, become Sanctified.

l) Deho Devalayam Proktaha…

Samskara

Parokshana Rupa Vikshana Rupa

-   Here
  -   Seeing Samskara

The body is said to be a temple. The soul (jīva) is the eternal divine being (God). One should abandon the 
impurities of ignorance. Worship (the divine) with the realization of "I am He" (Soham).
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m) Purva Pakshi :

• Soham – not Jnanam.

• You are imagining Aham Brahma Asmi.

• You are sanctifying yourself to perform the Puja.

XV) Aham Brahma Asmi for Purva Mimamsaka is Samskara Rupa Upasanam which is to be 
done before Nitya Puja.

XVI) a) Shankara :

• Aham Brahma Asmi Jnanam – not Samskara Rupam.

b) Not Upasana, not part of Puja, only Jnana.

Revision : Sutra 1 – 1 – 4 : Topic 106

I) Vruttikara Mata negation :

a) He talks about Brahma Upasanam after Brahma Jnanam.

b) Brahma Jnanam can’t give Moksha, Brahma Upasana Karma is required.

c) Will produce Punyam and Moksha will come after Jnanam.

d) Vruttikara is Karma Pradhana, mental Karma.

II) Shankara :

a) Refutes Vruttikara Matam.

b) Brahma Jnanam is capable of giving Moksha.

c) Varieties of Upasanas prevalent in the Veda taken up by Shankara in Purva and Uttara Bhaga.
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d) None will fit into tat Tvam Asi Mahavakyam.

e) Sampad Upasana

Adhyasa / Pratika Rupa

-   Very closed
  -   Negated

f) Sampad :

• Upasyam is in conscious Mind.

• Locus is in the subconscious Mind.

• Upasyam is prominent.

g) Adhyasa – Pratika Upasana :

• Pratikam dominant, occupies conscious Mind.

• Behind awareness is there in sub-conscious mind.

• I am meditating on Pratikam, not as Pratikam but it is that Upasya Devata.

• Temple worship is Pratika Upasana.

h) Chandogya Upanishad :

• 15 Upasanas taught by Sanatkumara.

• Nama Brahma Upasana.

• Vak Brahma Upasana.

• Mano Brahma Upasana.

i) All are Adhyasa or Pratika Upasanas.
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III) Visishta Kriya Yoga Samvarga :

a) Because of common function, one is visualised.

b) Samvarga = Dissolution, resolution

c) Prana resolves everything at time of deep sleep state – micro level.

d) Vayu resolves everything at time of Pralayam, Macro level.

e) Both have common function of withdrawing, absorbing, swallowing the Universe 

f) Withdrawing function is called Samvarga.

g) 
Withdrawl Withdrawer

Bava Vyuttpatti Karma Vrutpatti

h) Meditate in Vayu and Prana – Samvarga Upasana, very popular in Chandogya Upanishad.

i) Not applicable in Tat Tvam Asi.

IV) 4th meditation :

a) During rituals before Ghee is offered in the fires, priest calls wife of Yajamana.

b) She looks at Ghee, Samskara, Ghee purified, sanctified by the look of the women.

c) Sanctified Ghee, fit ready, for offering.

V) C-5 and C6 – Tippany :

a) Vayu – Resolves its products not Akasha.

b) Vayu resolves in Akasha later cause of Vayu.
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c) Bautikams, 3 elements, Vayu swallows.

d) Prana resolves Jnana Indriya, Karma Indriya, Antahkaranam, because of this common 
function between Vayu and Prana.

e) Macro Level – Pralaya Kala

• Micro Level – Laya Kala

f) Do Dhyanam as per Chandogya Upanishad : Chapter 4 – 3 – 1 

VI) Similarly Meditate Jiva = Brahman.

a)

The air swallows everything. When fire is extinguished, it disappears into the air. When the sun 
sets, it disappears into the air. And when the moon sets, it disappears into the air. [4 - 3 - 1]

Jiva Brahman

Vardate, Expanders Through Srishti Brahman expands

b) Vrutti Kriya Yogat Jiva = Brahman

c) Visishta Kriya Yoga Upasanam – why can’t you take? Says Purva Pakshi

d) Silli Argument of Purva Pakshi.
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VII) Shankara :

• Similarity is common.

• Both are one and the same.

VIII) Tipanny – 6 :

a) Patni Avekshitam Ajyam Bavati

• Ghee is looked at by Yajamana Patni in Upamshu Yaga.

b) Karma Anga Samskara - Rupam

c) Part of ritual – Ghee pouring, Ghee purified by the look

d) Not Upasana, no Avrutti, repetition.

e) Some kind of Karma.

f) Karma Khanda :

• Aham Brahma Asmi is also such a purifier.

• Every Karakam is Karma Angam.

• Karakam Janya Kriya.

• Karta, Karma Angam.

g) Karta gets purified by imagining himself as Brahman

h) It is only visualisation, Jiva is not Brahman according to Karma Khandi.

i) Purva Mimamsa :

• Whole Brahma Jnanam is preparing for rituals only.

IX) Shankara negates whole thing.
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107) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

1st Argument :

I) a) We have already analysed Mahavakyam by studying the Tatparyams of entire 6th Chapter 
(Tat Tvam Asi).

b) Used Upakramadhi Shad lingas and arrived at central teaching.

c) Vedanta Sara :

• Discussed Shad Lingas neatly.

• Discussed in introduction of 4th Sutra.

d) Upakrama – Upasamhara, Abhyasa, Apoorvata, see beginging of 4th Sutra or Vedanta Sara 
5th Chapter.

• Lingam – Indicators.
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e)

f) Expectation of Upanishad is that Srota understands.

g) No other expectations, just for information.

II)

Tat Tvam Asi

Is Pramana Vakhyam Not Upasana Vakhyam

-   Reveals Aikyam between Jiva 
      and Paramatma
  -   Wants me to understand
  -   Makes a statement of a fact

-   No Meditation

Pramana Vakhyam

Generates Prama – Jnanam in the Mind of 
a Pramata

No instruction, no engagement, no 
commandment

No other expectation
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III)
Tatvam Asi

Pramana Vakhyam Not Vidhi Vakyam

Siddha Bodhaka Vakyam Karma Bodhaka Vakyam

IV) a) If we introduce Upasana, Tatparyam established will be contradicted.

b) If you take Brahma – Atma Aikya Vakhyam as Sampad Adhi Upasana Vakhyam then 4 
Mahavakyas – statements will loose their significance.

c) Vastu – Brahman – Pratipadana Paraha 

d) Revealing a fact will be lost, Vastu Tantram.

e) It is not prescribing an act.

f) Pada Samanvaya – Sentence construction will be contradicted.

g) Tatparya Virodha = 1st Dosha

108) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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2nd very powerful argument :

I) a) Benefit of Vakhyam :

• Removal of self ignorance

• Avidya Nivrutti.

b) Important technical argument.

c) Ignorance can be removed only by Jnanam.

d) Ignorance can’t be removed by Karma, Upasana.

e)
Upasana

Shiva Linga Shaligrama

As Shiva As Vishnu

f) I don’t get new Jnanam

• It will generate Punyam.

g) Aapti, Utpatti, Samskara, Vikara only 4 benefits of Karma.

h) No worldly or spiritual ignorance removed by any Karma.
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II) a) If Tat Tvam Asi, is Upasana Veda will not talk about Hridaya Granthi Bidaha.

b) Hridaya Grantihi – Meanings 

Knot Kama

-   Connects 2 
      small ropes
  -   Make it a longer 
      rope

c) Atma and Anatma are connected by Adhyasa, Abhimana.

d) Adhyasa Granthi is because of Agyanam.

e) Kama Nivrutti, Adhyasa Nivrutti, presupposes Avidya Nivrutti.

f) Avidya Nivrutti is possible only if Tat Tvam Asi is a Pramana Vakhyam, not possible if it is a 
Upasana Vakhyam.

g) Mundak Upanishad : Chapter 2 – 2 – 8 

Avidya Vasana Only in Adhyasa

-   Connect
  -   Atma – Anatma 
      mixed up

When He is seen both in the higher and the lower, the knots of his heart becomes untied; all 
doubts are dispelled; and all his Karma-s is consumed. [II – II – 8]
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109) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

3rd Argument :

I) Mundak Upanishad : Chapter 3 – 2 – 9 

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who 
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from 
the knots-of-the-heart, becomes immortal. [III – II – 9]

a) Jiva by knowing Brahman, Adhishtana Sakshi, becomes Brahman.

b) Yaha Brahma Veda, Saha Braheiva Bavati.

c) If Jiva should become Brahman does it happen as a Karma Phalam or Jnana Phalam.

d) It is Jnana Phalam

• According to Veda, Brahman is already Jiva, Jiva is already Brahman.
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e) He does not become Brahman.

f) He becomes Brahman as it were by claiming his Brahmanhood.

g) And disowning his falsely superimposed Jivahood.

h) Jivahood is replaced by Brahmanhood which is already mine.

i) Example : 10th Man

• 10th Man does not become 10th Man.

• Only claims, he is the 10th man.

j) Only claims Dashama status which is already his.

k)

II) 4th Argument : In Upadesa Sahashri

Only claiming

No question of becoming

As one cannot become another one should not consider 
Brahman to be different from oneself. For if one becomes 
another one is sure to be destroyed. [ The idea is this : The 
individual self, if considered to be really different from Brahman, 
cannot become Brahman as long as it exists; and if it were 
destroyed who would then become Brahman? Therefore one 
should know that one is not different from it and it is not 
different from one] [ Chapter 15 - Verse 1 ] 

• Nanyat Anyat Prakaranam.
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a) One thing can never become another thing, at any time.

b) Example :

• X becomes Y

• Does it loose its essential nature.

• Water becomes ice / steam.

c)

d) Gold does not become clay.

• Becoming is superficial, seeming becoming, really it does not become something.

Chandogya Upanishad :

Gold becomes Ring

-   Does not loose its essential 
      nature

-   Becoming is superficial 
  -   It has not become something 
      else

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth. 
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]



1388

e) Jiva becomes Brahman

• If Jiva is different from Brahman, becoming is only seeming.

• Not real becoming.

f) 2nd option :

• Not superficial becoming.

• X becomes Y by loosing its essential nature.

g) Argument :

• If X looses its essential nature X is gone.

• No question of becoming because it is not there.

h) X is not there.

• There is no question of non existent “X” becoming something else.

i) Becoming

-   Does not loose its essential 
      nature
  -   It is seeming becoming 

-   If it looses its essential nature, it 
      is not there to become
  -   It is non existent 

j) Either way :

• X can’t become Y.

• X can appear, look like Y.
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k) Jiva can never become Brahman.

• It Jiva is different from Brahman.

l) If Upanishad says :

• Jiva becomes Brahman.

• It is not actually becoming.

• Jiva understands I am Brahman.

• My Jiva Bava is Mithya, misunderstanding.

m) Upasana can’t make Jiva into Brahman if it is already not Brahman.

n) Only problem for Jiva is Atma Ajnanam, its intrinsic Sakshi, Nirvikara status not known, 
claimed.

o) If it is Jnanam, we can explain Veda as dropping mistaken notion of Jivatvam.

p) Do lot of Mananam.

q) Statements which talk about Jiva becoming Brahman.

r) w.r.t. Sampad Upasana will not be totally fitting (Samanjas Yena).

• It will be seemingly fitting.

q) Kaunteya Radheya

-   Karna already Kunti Putra
  -   Kunti : You are Kunti Putra

-   Karna misunderstood as Radha Putra
  -   Foster Mother
  -   Misconception
  -   Status of Radheya dropped by Jnanam
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III) Sampad Upasana : 

• Topic 106 end in Topic 109.

• Next is corollaries.

110) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) Tat Tvam Asi is not mental Karma Upasana, not Karma Bodhaka Vakhyam.

II) It is Jnana Janaka Vakhyam.

III) Why can’t you take knowing also as a form of Karma?
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IV) Technical discussion :

a) 

b) He knows, he walks.

c) Verb refers to action.

d) Why Atma Jnanam alone is different from Karma?

e) Differentiation very crucial for Advaita Vedanta, not like Trivud – Panchi Karanam.

f) I am ultimate knower of 3 states, 3 bodies, 3 worlds = Brahman, Adhishtanam.

g) Why can’t we take Jnanam also as Karma – important discussion.

h) In 1st Sutra – Athatho Brahma Jingyasa, in Atha Shabda Vicharo it came.

i)

To Know

To Walk

To Eat

Verb in all languages 

Jnanam Karma

-   No will involved
  -   What you listen no choice
  -   Listening speed as speed of speaker
  -   What he listener, not under of 
      listener, not Kartrutantram but on 
      source of speech

-   Depends on will
  -   When you use pen = Karma Indriya
  -   Listen – Jnana Indriya 
  -   What you write, you have choice
  -   Writing speed differs
  -   Kartru Tantram
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II) a) Veda = Pramanam = Reveals object

            = Vastu Jnanam

b) Brahman not known through individual Indriyams or Antahkaranam

c) Known by Universal Veda Pramanam.

d) Tat Tvam Asi if Upasanam will be Kartru Tantram, Anityam, Vikara.

e) Purusha Vyapara = Kartru Tantram

f) It is not dependent on an individual.

g) That is why Upanishad can’t be interpreted in different ways, not as you like.

Jnanam Karma

-   What news you are going to listen, 
      you don’t known
  -   Vastu Tantram depends on the 
      object not Kartrutantram
  -   Shabda, Sparsha, Rupa, Rasah, 
      Gandah, Brahman.
  -   All Pramana Tantram
  -   Tantram means dependent on = 
      Pramanam
  -   Jnana Indriyam not under your 
      control

-   Writing under your control
  -   Will based, write, not write in 
      Sanskrit, English, Malayalam
  -   Kartum, Akartum, Anyathava Kartum 
      Shakyam
  -   Person goes a place by Horse, Walk, 
      Anga Pradakshinam
  -   Karma Indriyam under your control
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h) I want to be different from God or not does not dependent on you.

I) We are studying a Pramanam, we have no choice.

j) Brahma Vidya Na Purusha Vyapara Tantra.

k) Pratyaksha Pramana Vastu Jnana Vastu.

l) If you don’t use eyes – Wont know form and colour in the Universe.

• If you don’t use Veda (6th Pramana) – Wont know cause of Universe, Brahman.

m) Vastu Tantram = Fact

  (or)

• Pramana Tantram = Jivatma and Paramatma are one Atma not different.

n) Like knowledge of object which falls within Pratyaksha Pramanam.

o) Example :

• I have a rabbit in my hand keeping a cloth.

• Guru Brahma, Vishnu ok but we wont believe what is not proved by Pratyaksha.

p) This is called Vastu Tantram 

• Buddhi also knows Vastu is a Vastu even if a Jnani says differently.

q) Knowledge of any object is Vastu Tantram only.
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III) a) w.r.t. Brahman knowledge, there is no Karma involved.

b) 
Brahman Vedanta

-   Object of knowledge
  -   Cause of Universe

-   Pramanam

c) What Pramanam reveals, you have to only understand and be free.

d) Likes and dislikes have no role at all.

e) Can’t introduce Karma, Upasana in Mahavakyam context.

f) Pramana Vakyam, Prama Janaka Vakhyam.

g) Purva Pakshi comes with another argument.

111) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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I) Purva Pakshi :

• I can introduce Karma.

a) By showing Brahman is a Karakam.

b)
3 Aspects for action

Karakam Kriya Phalam

-   Accessories which 
      produces action
  -   Subject, object, 
      instrument, beneficiary, 
      locus
  -   Food is eaten
       She is eater
       Hand is instrument
       Dining hall is locus
  -   Karakas required for 
      Kriya, Action

-   Action
  -   Eating process starts only 
       with accessories

-   Benefit

c) Once you show Brahman is one of the accessories, then it is associated with Kriya.
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d)

e) Upanishad :

• Brahma Veda, Brahmeiva Bavati.

• One who knows Brahman, becomes Brahman.

f) Knows = Veda = Vid-dhatu

g) Knowledge = Action…

• Shankara – knowledge is not action, technically.

h) Purva Pakshi :

• Takes Vidhi Kriya 

• Vid-dhatu – to know

• Vidu Kriya – Karma is Brahman

Karakam Kriya

Karanam Karyam

Sambandha
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i) Taittriya Upanishad :

j)

Om, the knower of Brahman attains the Supreme. With reference to that, is the following 
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the 
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient 
Brahman.  [2 - 1 - 1]

Brahman

Object of knowing

Karakam

k) Brahman is associated with Jnana Kriya by being the Karma Karaka.
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l)

II) a) Brahman is not object of knowledge.

b) Kenopanishad : Chapter 1 – Verse 3

Karya Anupravesha

Purva Pakshi

Na Cha Bavati

Shankara 

The eye does not go there, not speech, nor mind, We do not know That. We do not know how 
to instruct one about It. It is distinct from the known and above the unknown. We have heard 
it, so stated the preceptors who taught us That. [I – 3]
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c) Vidat Anyatu :

• It is other than the object of knowledge.

d) Brahman is other than a known object, not object of knowledge, not Karma Karakam.

e) Upanishad negates Vidi Kriya, Brahman being the object of knowledge.

III) Brihadaranyaka Upanishad : Chapter 2 – 4 – 13 

Maitreyī said, ‘Just here you have thrown me into confusion, sir—by saying that after attaining 
(oneness) the self has no more consciousness.’ Yājñavalkya said, ‘Certainly I am not saying 
anything confusing, my dear; this is quite sufficient for knowledge, O Maitreyī.’ [2 - 4 - 13]

a) Yena Idam Sarvam Vijanati Tam Kena Vijaniyat

b) That with which instrument you know everything, what is the instrument that Brahman.

c) No instrument is available for Brahman with which instrument you know all other things.
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d) Brahman = Aprameyam

• Therefore, Brahman is not an object of knowledge because it is the very instrument 
body, mind, universe is known.

• Jyotisham Tat Jyotihi

• Na Tatra Suryo Bhati…

IV) Foot note No. 2 :

a) Not Karya Anupravesha, not Karma Sambandha.

b) Brahman is not Anitya Karma Phalam

c) Brahman = Nityam = Moksha, always available, beyond manifest, unmanifest Universe.

d) These are corollaries, technical portions of Vedanta,textual analysis.

e) Viditam – Not Vyakrutam

f) Vyakrutam Avyakrutam

Universe / World Maya

• Brahman is different from world and Maya.

g) Brahman is not

Known Unknown

Relevant here
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V) Kena Pramena Janiyat :

• What Pramanam is there to know Brahman.

• Therefore, Brahman is not an object of knowledge.

• Therefore, not Karma Karakam, there is no Kriya Sambandha.

VI)

VII) No Karma Sambandha is there, assuming knowing is an action.

• Technical details

Brahman is not object of knowledge

Because there is no instrument to know Brahman

Therefore, it has no connection with knowing action

In sleep, I am Brahman, Adhishtanam of creation

No action involved

Only known through Veda Pramanam, 6th organ
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Revision :

Sutra 1 – 1 – 4 : Bashyam topic 111 

I) Brahma Jnana Matrena Moksha.

a) By gaining knowledge of Brahman liberation can be achieved.

b) Reason :

• Brahma Jnanam = I = Myself

• Brahman is naturally free.

• I am naturally, eternally free.

c) After Jnanam nothing else is required for liberation.

d) This is Parama Vedanta Siddhanta.

e) Vrutti Kara / Prasankhyanam of Upadesa Sahasri :

a) Kevala Jnanena Na Moksha but with Brahma Upasana Moksha is possible.

b) Jnanam is insufficient

c) Upasanam is a Karma.

d) Karma produces Punyam.

e) Punyam produces Moksha is his Matam.
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III) Shankara :

a) No Upasana can be introduced in Brahma Jnanam.

b) 
4 Upasanas

Sampad Adhyasa
Visishta Kriya Yoga 

Upasana
Ajya Avekshana 

Rupam

Karma not Upasana

c)
3 Reasons by Shankara 
refuting Purva Pakshi

(IV) (V) (VI)

-   Upakramadhi Shad 
      Lingas Vichara indicates 
      Mahavakyam is a 
      Pramana Vakyam not 
      Upasana Vakhyam

-   Jiva becomes Brahman 
      through Jnanam, not 
      Upasanam

Purva Pakshi :
  -   Brahman = Object, 
       Karakam
  -   Associate with Kriya
  -   Shankara not accessory
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d) 

e) Phalam of Tattvam Asi = Avidya Nivrutti

f) Jnanam alone can remove ignorance.

• Upasana can’t remove ignorance.

g) Upasana = Karma – can produce Aapti, Utpatti, Samskara, Vikara.

h) Mahavakyam removes ignorance, can’t be Karma, must be Pramana Vakhyam generating 
Jnanam.

V) 2nd Argument :

a) Brahma Veda Braheiva Bavati

b) Jiva who knows Brahman through Veda becomes Brahman.

c) If Jiva becomes Brahman through Upasana it will become Karma Phalam, modification from 
small Jiva to big Brahman gradually in time.

d) It will be Anitya Phalam, it can’t be called Moksha which is Nitya Phalam.

e) Small becomes big, big can become small also.

f) Jivatma through Jnanam drops the false notion that I am Jivatma, claims the fact I was, am 
ever will be Paramatma.

g) It is Jnana Phalam, hence Nityam, not an Upasana.

Tat Tvam Asi

Pramana Vakhyam Not Upasita
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VI) Purva Pakshi :

a) Vedanta and Karma have no connection at all.

b) I say, there is connection.

c) Taittriya Upanishad :

He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who 
knows not the Brahman will ever be born. He crosses grief; crosses sin, and being free from 
the knots-of-the-heart, becomes immortal. [III – II – 9]

Om, the knower of Brahman attains the Supreme. With reference to that, is the following 
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the 
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient 
Brahman.  [2 - 1 - 1]

Mundak Upanishad :
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d) Knowledge is form of Karma.

e) Knowledge is the noun form of verb – to know.

f) In Sanskrit, there is a root for knowing like doing, walking.

g) Vidu – Kriya 

 ↓

 To know

h) Noun form :

• Vetti Vidaha Vidanti

• Janati, Janintaha

• It is a Karma

i) For knowing action, Brahman = Object of action.

j) If Brahman is an object of knowing action, Vidhi Kriya Karma.

k) 
Karma 

Object of knowing Action

l) Object is one of the Karakams, accessories responsible for generating action.

m) Karaka Janya Kriya.
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n)

o) Karma = Object of knowledge

• Brahman being an object of knowledge is also an accessory.

• Every accessory is associated with Kriya Action.

p) Brahman is associated with an action, Brahman being a Karakam, accessory.

q) This is the 3rd argument.

• Any Karakam, accessory, is associated with Kriya.

r) Brahman is accessory, associated with action Purva Pakshi says.

s) How do you say there is no connection between Brahman and Karma?

VII) Shankaras immediate answer :

a) Brahman is not an object of knowledge, then it will become Karakam.

b) If Brahman is Upasana Phalam then Brahman becomes a karakam.

Action generated by relevant 
accessories 

Subject Object Instrument Locus 

Beneficiary
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VIII) Kenopanishad : Chapter 1 – Verse 3

a)

The eye does not go there, not speech, nor mind, We do not know That. We do not know how 
to instruct one about It. It is distinct from the known and above the unknown. We have heard 
it, so stated the preceptors who taught us That.

Brahman is something other than

Known Unknown

-   Not an object of knowledge
  -   Not accessory, Karma Karakam



b) Kenopanishad :

• Whatever you are meditating upon is not Brahman.

• Dvaita Baktas disturbed.

• They are meditating on Rama, Krishna, very proudly.

c) All deities are not Brahman the reality.

d) Therefore, Brahman is not an object of Upasana.

e) Brahman not Karma Karakam, hence not connected with Kriya, action.

IX) Brihadaranyaka Upanishad : Chapter 2 – 4 – 13 

What speech cannot reveal, but what reveals speech, know That alone as Brahman and not 
this, that people worship here. [I – 4]

1409



1410

a) How can you know Brahman? 

• With the help of which you know everything else.

b) Brahman is Chaitanya Svarupam, in which world manifests, unmanifests.

c) Consciousness is not an object of knowledge.

• It is the subject of all knowledges.

• It illumines everything, it is never illumined by anything.

d) Kathopanishad : 

Maitreyī said, ‘Just here you have thrown me into confusion, sir—by saying that after attaining 
(oneness) the self has no more consciousness.’ Yājñavalkya said, ‘Certainly I am not saying 
anything confusing, my dear; this is quite sufficient for knowledge, O Maitreyī.’ [2 - 4 - 13]

The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and 
much less this fire. When He shines, everything shines after him ; by His light, all these shine. 
[II – II – 15]
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112) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Just as Brahman is not an object of action, similarly it is not an object of Upasana.

b) Karma – Meanings 

-   Object of any action
  -   Karakam

-   Action -   Prarabda Punyam

c) Pratisheda = Negation

d) Kenopanishad : Chapter 1 – Verse 4 

What speech cannot reveal, but what reveals speech, know That alone as Brahman and not 
this, that people worship here. [I – 4]
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e) Brahman is that which can not be described through words.

f) Not an object of words, Avishayatvam.

g) Whatever you have been Meditating, none of that is Brahman.

h) Upasya Devatas – Hiranyagarbha, or Virat or Ishvara is Mithya, all are objects of Upasana.

i) 3 states are Mithya, I am Turiyam Satyam.

j) Veda does not condemn Upasana totally.

k) In the beginning stages we have to Meditate on Mithya Devatas only.

l) Mithya has ETU

Experiencability Transactability Utility 

m) Upasana – gives Sadhana Chatustaya Sampatti, Kshamadhi Shatka Sampatti

n) Knowing deities are Mithya, Veda prescribes Upasana until Sadhana Chatustaya Sampatti.

o) Then come to Jnanam, go beyond Upasana, otherwise unfortunate (Kripana – Mandukya 
Upanishad).
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113) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

Purva Pakshi : Significant Argument

I) a)

Brahman

Not object of knowledge Not Upasana Phalam

Vedantin

b) 4th Sutra 3rd Sutra

Tattu Samanvaya Shastra Yonitvat
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Brahma Sutra :

c) 2 interpretations – 2nd is Bahuvrihi interpretation.

d) Shastra = Yoni, Pramanam for Brahman.

e) Brahman known only by Vedanta Shastram, Apaurusheya Shastram, only Pramanam said in 
3rd Sutra.

f) Vedanta = Pramanam for Brahman

    = Object of Vedanta Pramanam.

II) Brahman = Subject matter, Vishaya.

a) Adhikari, Vishaya, Prayojanam, Sambandha.

b) What is subject matter of Vedanta?

• Brahman = Vishaya

       = Object of knowledge generated by Vedanta Shastram.

(Brahman is not known from any other source), since the 
scriptures are the valid means of Its knowledge.[I – I – 3]

But that Brahman (is known from the Upanisads), (It) being the 
object of their fullest import. [I – I – 4]
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c) Pramana Vishayatvatvam Jnana, Prama Vishayatvam Bavati

d)

e) Shastra Yonitvam will be contrary if Brahman is not object of knowledge.

f) If Brahman is not an object, Shastra Yonitva Anupapati…, Brahman being subject matter of 
Shastra becomes untenable.

g) This is Purva Pakshi.

III) Foot Note 7 :

a)

Brahman = Object of

Pramanam Knowledge generated by 
Pramanam

2 meanings

-   Shashti Tatpurusha – Purva 
      Pakshi

-   Bahuvrihi – Purva Pakshi
  -   Here

Shastra Yonitvam
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IV) Shankara Answer :

a) Shastram does not objectify Brahman, calls it self of Jivatma and Paramatma.

b) Aprameyatvat :

• Shastram can’t objectify Brahman.

c) Shastram need not objectify Brahman.

Shastram Pramanam

Does not objectify Cannot objectify Need not objectify 

d) Because Brahman is Svata Siddham.

e) Brahman = I = Subject which is ever available as self evident principle.

f) Mind tends to link Brahman with sleep state Svarupam as it fits all Upanishadic statements 
except ignorance.

g) Dakshinamurti Stotram :
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• Jagrat Svapna Sushiptusu Sphutataram Ya Visritum Vrijambayate…

h) Brahman, I, Sakshi, am silent witness of Avastha Trayam.

i) I, Sakshi, am ever available.

• That Sakshi happens to be Brahman, Jagat Karanam.

j) Knowing this truth is called Moksha and living this truth is called Jeevan Mukti, Nitya Videha 
Mukti (Ashariram).

k) Shastram need not reveal me, I reveal Shastram.

l) Shastram does not objectify Brahman, it removes the ignorance that Brahman is myself, this 
fact is not known to me.

m) Jagat Karanam Brahman is my SELF, Svarupam, is not known to me.

n) Upanishads Aim is to remove the ignorance, Avarna Shakti of Maya.

o) Fact :

• Brahman I am struggling to know happens to be my “SELF”

p) By the knowledge, struggling to know Brahman goes away, without objectifying Brahman.

He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely 
related as possessor and possession, father and son, and as teacher and taught, both in the 
state of waking and of dreaming;… to Him, the divine teacher, Sri Daksinamurty, is this 
prostration. [Verse 8]
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q) Ignorance goes away without objectifying Brahman.

• Sleep state is state of ignorance.

r) I am Sakshi of ignorant state of all Jivas.

V) I don’t know Brahman, I claim I am Brahman.

a) Brahman is not an object of Shastram or knowledge.

b)
Aham Brahma Asmi Vrutti

Use Vrutti Vyapti Don’t use Phala Vyapti

To remove ignorance To objectify Brahman

c) 

Chidabhasa

Need not reveal Chit

d) 

Moonlight

Need not illumine sunlight 
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e) Kathopanishad : 

VI) Once I understand I am nondual Brahman means.

a) In me Brahman there is no Triputi.

b)

c) Till I claim I am Brahman, Mind Maya is projecting Triputi.

d) I – the knower, Pramata – Shastram, and any object is not there.

The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and 
much less this fire. When He shines, everything shines after him ; by His light, all these shine. 
[II – II – 15]

Triputi

Knower Known Instrument

-   Mind + Chidabhasa
  -   Pramata

-   World
  -   Objects

-   Called Shastra 
      Pramanam
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e) All 3 are Pramatru, Pramana, Prameya, Adhyasa, negated.

f) I am Pramatru, Pramana, Prameya Vilakshana, Adhishtanam Brahma Asmi = Moksha.

g) Shastra does not objectify Brahman, it removes subject object, instrument Triputi.

h) Avidya Kalpitam = Triputi 

i) Mandukya Upanishad : Mantra 7

Triputi is

Superimposed by Avidya / Maya is eliminated

I claim I am Nitya Mukta Atma Asmi
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j)

It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7]

I am not

Vishwa Teijasa Prajna

Pramata Pramata Pramata

k)
I am not Prameyam

Sthula Prapancha /  
Shariram

Sukshma Prapancha / 
Shariram

Karana Prapancha / 
Shariram
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l)
I am

Shantam Shivam Advaitam

m) I don’t objectify any thing, not even Karana Shariram, ignorance.

n) Avidya Kalpita Bheda Nivrutti

• Bheda = Vikalpa – Division

• Nirvikalpa Paratvat

o) That is the intention of Shastra, it does not hope to reveal Brahman.

p) Shastra

Does not Cannot Need not

• Reveal Brahman, because I am Brahman.

q) No body need to come and tell me – you are here in the class, I want to give you important 
information.

r) Nobody has to reveal to me, I am here, I am self evident.
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VII) a) Shastram Idantaya Prati + Pada + Yati

b) Shastram does not intend to reveal Brahman as an object (Idantaya).

c) What does it do?

• Pratyag Atma – Tat Tvam Asi pointed out.

d) Revealing Brahman as I the Pratyag Atma – Aham pada Lakshyartha, I am the Sakshi 
Chaitanyam.

e) What type of Sakshi Chaitanyam?

• Avishayataya, which is never an object of knowledge.

f) Vishayataya Pratipadayatu, Tatu :

• Just revealing Avidya Kalpitam.

• All forms of duality, all forms of Triputi, knower, known, knowing instrument.

g) Eater – Eaten – Eating instrument

• Seer – Seen – Seeing instrument

• Hearer – Heard – Hearing instrument

h) All forms of Triputi, Chaitanyam removes 

i) Kenopanishad – makes this clear
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114) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Kenopanishad : Chapter 2 – Verse 3

He understands It who comprehends It not; and he understands It not, who feels he has 
comprehended It. It is the unknown to the Master of True Knowledge but to the ignorant It is 
the known. [II – 3]
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b) Brihadaranyaka Upanishad : Chapter 3 – 4 – 2 

Uṣasta, the son of Cakra, said, ‘You have indicated it as one may say that a cow is such and 
such, or a horse is such and such. Explain to me the Brahman that is immediate and direct—
the self that is within all.’ ‘This is your self that is within all.’ ‘Which is within all, Yājñavalkya?’ 
‘You cannot see that which is the witess of vision; you cannot hear that which is the hearer of 
hearing; you cannot think that which is the thinker of thought; you cannot know that which is 
the knower of knowledge. This is your self that is within all; everything else but this is 
perishable.’ Thereupon Uṣasta, the son of Cakra, kept silent. [3 - 4 - 2]
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c) Brahman realisation is not realising but claiming I am Brahman.

d) Claiming = Realisation

• No special mystic experience.

e) I understand message and claim I am Brahman.

f) I = Not Body, Mind, sense organs but consciousness which pervades the body mind complex.

g) Consciousness not a part… 5 featured consciousness, I am.

h) Brahman = Cause of entire Universe.

• This understanding is claiming, realisation.

II) Kenopanishad : Chapter 2 – Verse 3

a) Upanishad uses language of Paradox.

b) He whom Brahman is known, does not know Brahman.

c) He for whom, Brahman is an object of knowledge, does not know Brahman.

• Mystic light coming… not Brahman.

d) Light = mysterious object, came and went not Brahman.

e) Any experience is with Mind, Sense Organs, it is not Brahman.

f) Brahman is an independently existing principle, does not allow Triputi.

III) Foot Note :

a) Yasya Amatam, Tasya Matam

b) One who understands that Brahman is not a known object.
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c) Tasya Matam :

• He alone understands.

d) One who claims :

• I experienced Brahman, came and went.

• Saha Na Veda.

e) Ratnaprabha – Sub commentary on Sutra Bashyam

IV) Brihadaranyaka Upanishad : Chapter 3 – 4 – 2 

a) That which reveals every knowledge, consciousness, which reveals every knowledge, which 
happens in the Mind of every thought, that witness consciousness which reveals every 
knowledge.

b) Which happens in the form of thought in every mind, that witness consciousness can’t 
become an object of knowledge.

c) Every knowledge

Is object of Sakshi

d) Sakshi is not object of knowledge

e) Don’t see the sight of the seer.

• You don’t know the knowledge of the knower.

f) Na Vijnate Na Vijnater Na Vijaniyat.

g) Analysed in Aitareya Upanishad Bashyam.



1428

115) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) Mahavakyam does not reveal Brahman.

a) It only removes the ignorance that Brahman is my own “SELF”.

b) Only ignorance is removed.

c) Ignorance 

Self Ignorance Other Worldly objective ignorance

-   Moola Avidya
  -   When I remove Moola Avidya 
      and I know I am Brahman
  -   Consequence – is instantaneous 
      falsification of entire 
      Vyavaharika Prapancha 

-   Toola Avidya
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d) When I claim I am Brahman, I have woken up to my higher reality.

e) Like Dreamer waking up.

f) Entire Dream World which I thought to be real at time of Dream experience disappears, gets 
falsified.

g) Similarly, when I claim I am Brahman, I am awake to Paramartika Satyam.

h) When I look at waker I from super waker I, then the entire Vyavaharika Prapancha, even 
when I continue to perceive, gets falsified.

i) It is like perceiving the Dream, after waking up.

j) One who claims I am Brahman, continues to perceive the waking world, but for him the 
Universe is no more Satyam, it is Vyavaharika Satyam.

k) From Paramartika Satyam, Brahman status, this waking world is Mithya.

l) All Triputis, dualities in the world are negated, Baditam.

m)

Negation of the world

Technical 

Understanding world is Mithya, 
Vyavaharika Satyam, lower order of 

reality

Compared to Brahman (after 
Mahavakyam)

My Real SELF
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n)
I Waking Universe Dream

Am Paramartika Satyam Vyavaharika Satyam Pratibhasika Satyam

o) 3 orders of reality comes after Mahavakyam.

p) Before that :

• Jagrat Prapancha

• Svapna Prapancha

• Now 3rd order of reality, which is my real self.

II) a) Avidya Kalpita Samsaritva Nivartanena

b) After removing duality and consequent Samsara, I claim my real nature.

c)
Vishwa, Teijasa, Prajnya Turiyam

Samsari Asamsari

d) That Turiyam I am, all the time.

e) Nitya Mukta – Turiyam.

• Jiva called Mukta – by worldly people.

f) World will say :

• I will get Videha Mukti later.

g) From my own point of view, Nitya Mukta Aham Asmi.
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h)

i) Present Brahman as my Svarupam.

• I have not attained Moksha.

• I have only claimed my real Svarupam.

j) Whatever is Nature, never goes away.

k) If Moksha comes, it will go away, it ever is, is the fact to be understood from the Veda – 
Avastha Trayam.

l) Moksha does not have Anityatva Dosha.

m) Moksha is Nityam.

116) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I am

Not Jivan Mukta Not Videha Mukta But am Nitya Mukta

I) a) Shankara contrasts with our teaching with Purva Pakshi’s wrong understanding that 
Brahma Upasanam gives Moksha.

b) If Moksha comes because of Upasana, it will become Karma Phalam, Anityam.
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II) 4 Karma Phalams :

a) Aapti :

• Reaching a place.

b) Utpatti :

 Planting seed, pour water, produce grains.

c) Samskara :

• Water purification, impure water purified.

d) Modification :

• Vikara

• Vegetables mixed, modify, dishes.

• Only 4 types of results.

e) All perishable.

f) Reach place, will return

• Death – comeback

• Samyogaha – Viprantaha

• Association – Ends in dissociation (Even Svargam).
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g) Gita :

They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world 
of the mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of) 
desires, they attain to the state of going and returning (samsara). [Chapter 9 – Verse 21]

h) Uttpatti :

• Grains perish.

i) Samskara :

• Purify, again dirty

j) Modification :

• Temporary

III) a) Brahman = Moksha, here

    = Eternal

b) Brahman and Moksha are identical.

c) Otherwise, there will be 2 separately eternal things.
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d)

e) If Brahman is object to be produced, one has to do some Karma.

f) Brahman not Utpadyam, hence Karma is not required.

g) If Moksha is to be produced, modification, purification, reaching, have to do Karma.

h)

Moksha

Nityam

Identical with Brahman

Actions will be required

Physical action Mental Vachikam

Upasana Chanting

i) Moksha is not produced, hence no action.

j) Jivatma does not gradually modify to become Paramatma, we will have to then work on it.

• Fat body can be made lean.

• Jivatma not modified into Paramatma.
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k) Brahman :

• Not Karyam, not produced in time, not achieved through modification.

• If so, it will become Anityam.

l) Dhrum = Definitely will become Anityam.

m) I am free here and now, not in next birth.

n) Expectation of Moksha is a mis-conception, ok in Karma Yoga stage.

o) Moksha = Sate, place, one day we will achieve

     = Aha moment, Moksha has come.

p) If Moksha comes, shouldn’t be happy, will go away.

• Moksha won’t come, study Vedanta more clearly, clean understanding only.

Revision :

Sutra 1 – 1 – 4 : Bashyam – Topic 116

I) a) Shankara :

• Refutes Vrutti Kara Matam who claims that Brahma Jnanam plus Upasana gives 
Moksha.

b) Brahma Jnanam = Nirgunam Aparoksha, Aham Brahma Asmi, from Shastra Pramanam, all 
accepted by Vruttikara.

c) Knowledge + Manasa Karma + Upasana

• Punyam – gives Moksha after death.
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II) Shankara :

a) No Karma, Upasana required.

b) Kevala Brahma Jnanam reveal the fact I was, am, ever will be Mukta.

c) Drop notion – I am a Samsari which comes when mind is activated with thoughts due to 
Moola Avidya.

d) Drop 3 states as unreal and claim remainder Lakshana Vrutti as Aham Brahma Asmi in the 
waking state as my Paramartika Avastha.

e) Intellectual knowledge received by using the Veda as instrument of knowledge helps me to 
drop the wrong notion I am the Body, Mind complex suffering Samsara Dukham, Rebirth etc.

f) Once Samsari notion is dropped, I am Nitya Mukta Svarupa is self evident.

g) Since Moksha is not produced by Jnanam, Moksha cannot be Anityam.

h) If Jnanam gives Moksha, I will attain and also loose Moksha.

i) It helps me claim Nitya Muktatvam which is my nature, Paramartika Satyam.

III) a)
Karma Phalam

Aapti Utpatti Samskara Vikara

b) If Moksha is one of 4 Phalams, then Karma becomes necessary.
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c) Vaishnava Samskara :

• Moksha = Aapti… go to Vaikunta, Sushmna Nadi, Brahma Randram, Shukla Gathi, 
Vishnu Loka.

d) For them it is Karma, Upasana Phalam.

IV) If Moksha is Utpatti Vishaya, have to produce, then Karma will be required.

• Kahikam, Manasam, Vachikam (Parayanam, Japam) – will be required.

V) a) Vikaryam = Modification of my status.

b) Samsari to Asamsari status.

c) Waking to realisation status, not modification but my nature.

VI) a)

b) It will be transformation, not permanent.

c) Moksha transformable – like weight… will keep on changing.

d) Hence it Karma it will be Anityam.

If Moksha 

Vikaryam Utpadayam
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117) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) Shankara gives 2 examples to show whatever is produced will be transformed and be 
impermanent.

II) a) Dadyodhanam :

• Curd – Yogurt = Transformation of Milk

b) Utpadyam Va Ghatadi :

• Pot – produced in time.

c) Neither experienced as Anityam.
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d) Vyapti :

• Yadu Vikaryam Tadu Anityam

• Vikarvatu Dadivatu.

e) Yatu Upadyam Tadu Anityam.

• Utpadyatvat Ghatavatu.

f) Use inference :

• Anything produced, transformed will be Anityam.

g) Karma cannot give Moksha.

h) Aapti :

• Moksha not reaching some place.

• In all theological systems, Moksha is going to Vishnu, Shiva, Loka, Heaven.

• Brahma = Deity of worship in Brahma Loka.

i) Advaitam :

a) Going to any Loka does not mean Moksha.

b) Daturlokova Satur Loka Tatakim.

• Vishnorloka Vishnoloka Tatakim.

• Shamborlok Asitova Tatakim

• Yena Svatmano Neiva Sakshat Kruto Bhut.
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c) If no Atma Jnanam, go to any Loka, you will be miserable.

d) Inspite of being Nitya Mukta.

e) We don’t believe in going to any Loka.

f) Jeevan Mukti not going to a Loka.

g) Videha Mukti also is not going to a Loka but is only claiming your Svarupam which is 
bodyless, mindless, Universeless, birthless, deathless, changeless, ever Sakshi of 3 states.

h) You are ignorant of that Svarupa now.

i) If Moksha is Aapti, there will be problem.

j) Moksha does not require Karma as a destination to be reached.

• Why?

k) Moksha being my nature, why reach? It is already Mine.

l) There exists something beyond this Universe which is self evident always existent, 
consciousness, principle.. As I am, I am…

m) Universe manifests, unmanifests in that Brahman, Paramartika state.

II) Let us assume :

a) Moksha is not my Svarupam.

b) Then no need to travel

c) Moksha = Nature of Brahman, all pervading, is here and now.

d) No need to travel and reach Brahman, it always is in all states, bodies, Koshas.
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e) Svarupam Vyatirikte Api

f) If Moksha is different from me, other than me, is may be different but not distant.

 g) It is all pervading, being Brahman.

h) Sarvagatatvena, Nitya Aapta Svarupatvat.

i) Being all pervading, it is ever attained.

j) You don’t travel to reach space because space is all pervading.

k) Brahmanaha Akashasya Iva.

l) No Utpatti, Vikara, aapti for Moksha.

III) Next Samskara for Moksha.

118) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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I) a) Naapi Samskarasya Moksha

b) We don’t treat Moksha as Samskara Karma Phalam.

c) No refinement in Moksha.

d) If Moksha is Samskara, refinement, then Karma will be required.

e) Samskara – 2 fold 

Removal of impurity Adding new attribute 

f) 
Shower

-   Remove dirt
  -   Apanayanam

-   Put powder, fragrance, Vibhuti, 
      Kumkum
  -   Guna Adhanam
  -   Add positive attribute

g) When he comes out, becomes Samskrutaha, approachable.



1443

h) 16th Chapter – Samskara 
(2 – Together)

Deivi Sampad Asuri Sampad

i) Samskara is for Anatma – Mind, Amanitvam, Adambitvam etc.

j) w.r.t. Atma, my Nature, Nirguna, no Gunas have to be added.

k) No perfume for Atma.

l) Atisham Svarupatvat – Mokshesya

• Atishayam – Additional positive attribute.

• Anadeya – can’t be added to Atma or Brahman.

• Sat Guna Adheya Abavat.

m) No Sat Guna can be added.

n) Moksha happens to be of the nature of Brahman.

o) Brahman can’t take any Guna at any time.

p) Na Guna Apanayanena :

• Can’t remove Guna Dosha.

-   Add
  -   Adhanam

-   Remove
  -   Dosha Apanayanam
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q) Moksha = Nitya Shuddha Brahma Svarupa, hence can’t remove or add Gunas.

r) I happen to be Brahman which is Nitya Dosha Rahitam.

• Since Doshas absent, don’t have to bathe Atma.

II) a) Para – Puja – Book by Shankara

• Shodasa Puja offered.

• No Upachara is possible for you, says in the end.

b) Nitya Shuddasya Kim Snanam?

c) What is Snanam?

• Remembering the fact that no bathing is required for Atma.

d) No Alankara possible for Atma = Shodasa Upachara Puja.

• Not Upachara done but Apachara, wrong thing to do to Bhagavan.

• No dirt in Bhagavan.

119) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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i) a) Purva Pakshi : New view

• Refinement is required for Atma.

b) Not producing Moksha, not bringing transformation.

c) Moksha is my Nature which is concealed today.

d) Impurity, Avaranam has covered nature of Atma.

e) Require action for removing the factor which conceals my Svarupa, Moksha.

II) Example :

a) Mirror

By Nature Basvaratvam, bright

Because of dust, fog due to hot water, Mirror 
has coating of Mist

Exhaust fan used or wipe

b) Car has wiper.

c) Atma needs wiper.

d) Not producing brightness to Atma, Mirror.

e) What covers brightness, Moksha of Atma Svarupa, it is Avruttam.
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f) For removing Avaranam, require Samskara.

g) Avarana Nivritti Artham :

• Sishya rubbed by Guru and Shines.

III) a) Sishya already nature of Atma, but covered by some impurity.

b) Karma is required, when purified.

c) Concealed Moksha becomes manifest, revealed Moksha.

IV) Example :

• Mirror, mild coating – simple wiping.

• Thick coating… more effort required.

• Then there is shining, Halo behind Mahatmas head.

• No hallow, symbolic, Jnanam, brightness.

V) Purva Pakshi :

• I am Mukta but Moksha concealed, for revealing require refinement.

• For that I require Karma.

• Samskara Karma required = Moksha

VI) Shankara :

a) Karma is done by Atma.

• Is Karma locus of Karma or locus is elsewhere, Atma is object of Karma.
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b) Rubbing – Action – located in the hand.

• Mirror = Kriya Vishaya not Ashraya.

c) For Kriya – Ask 2 Questions

Ashraya Vishaya

Locus of Action Object of Action

d)
Is Atma – Samskara Kriya 

Ashraya Vishaya

e) Bathing – Kriya done by myself

I am Ashraya I am Vishaya

f) Is Samskara Kriya – Shankara asks 
Purva Pakshi

Ashraya Vishaya
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g) 1st Option :

• Atma is Ashraya of Samskara Kriya.

• Atma is rubbing itself.

• Atma – Akarta, Abokta.

• Can’t do any action.

h) Bathing :

• Body can do action.

• Atma not locus of any action.

i) If you accept Kriya for Atma, has action, will be subject to change.

j) Energetic Tired

Bright Dull

Savikaratvam Kriyatvam 

k) No action exists in a locus without changing that Locus.

• Action changes the substances.

• Regularly eat after sometime.

l) Example : 

• Put petrol in car.

• Wear and tear takes place.
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m) In whichever locus an action exists, without changing that locus, the action does not exist 
there.

n) Action will change the locus of action.

120) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) If Atma is doing some action and because of Action, Atma is undergoing change, that 
changing Atma can’t be eternal Atma, it will be Anityam (Impermanent).

b) No Philosopher – accepts Atma as Anityam.

c) All accept Atma = Nitya.

• If Atma is doing any action, it will be contradicted, hence Atma is Akarta.
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II) a) It will be contradicting Shastra also which says Atma is Nirvikara and Nitya.

b) Gita : Chapter 2 – Verse 25

c) If Atma is refining itself Gita will be contradicted.

d) Samskara Kriya can’t be located in the Atma.

III) a) Samskara Kriya done by god to Atma, someone else is purifying Atma and Atma is an 
object of purification.

b) Atma is object of someones Kriya.

• Locus is someone else.

c) Ahamkara is doing purification of Body – Mind complex and also Atma.

d) Ahamkara = Anatma

        = Body, Mind, Sense Complex with Chidabhasa.

This (Self) is said to be unmanifest, unthinkable and unchangeble. Therefore, knowing This to 
be such, you should not grieve. [ Chapter 2 - Verse 25]



1451

e)

f) Can Ahamkara do Samskara Kriya upon Atma?

g) After Sadhana, Dull Atma becomes bright Atma.

h) At end of class, students bright.

i) Atma becomes object of Karma.

Ahamkara

Karta Bokta

Atma – not 

Subject Object

j) Mundak Upanishad :

That which is invisible, ungraspable, unoriginated and attributeless, that which has neither 
eyes nor ears nor hands nor legs – that is Eternal, full of manifestations, All-pervading, Subtlest 
of the subtle – that Imperishable Being is what the wise perceive as the Source of all Creation. 
[I – I – 6]
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k) Agrahyam :

• Can’t hold Atma and rub.

• Not object of Jnana Indriyam, Jnana Indriya Avishayam.

• Not object of Karma Indriyam.

• Not object of Action.

l) No question of Samskara Karma w.r.t. Atma.

m) Atma not subject of object of Samskara Kriya.

n) Use Upanishads thoroughly to go within your self.

o) Shankaras reply for 2nd objection.

121) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) Purva Pakshi :

a) Atma can be refined.

• For Jivatmas purification 41 Samskaras mentioned.
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b) Garbhadanam… conception of baby = Samskara.

• Then Jatakarma, Namakaranam, Antiyeshti – cremation is a ritual, Mantras chanted, 
offering body to Agni.

• Garhyapatya Agni used.

c) After Upanayanam, I do Samskaras to Body – Mind – Sense complex only.

d) Samskara is directed towards Jivatma.

e) Jivatma is purified of Samskaras by Ahamkara.

f) How do you say Atma Samskara is not possible? By Anya Ashraya Kriya.

h) All Samskara Karmas are done by the Body, Anatma.

i) Parents body does – purification upto Upanayanam.

j) 

k) Snanam = Samskara, Adamartana Sutram chanted.

• Achamanam = Sipping of water

• Yagyopavitam = Sacred thread

Samskaras

Pre-natal Post Natal

-   Pre-initiation
  -   Upto Upanayanam
  -   Parents do

-   Post Initiation
  -   Boy purifies by Sandhya 
      Vandanam
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l) Dehi – Jiva – Ahamkara – identified with all Kriyas of the Body, survives death of the body.

m) Jiva becomes Punyavan otherwise Pratyavaya Papam comes.

n) Refinement of Jiva is there.

o) Dehi = One who indwells in the Body.

      = Jivatma, gets refined.

II) Shankara gives technical answer :

a)

Depending on

Karma Khanda context Jnana Khanda context

-   Jiva = Karta, Bokta
  -   Confined to Body, travelling 
      one. 
  -   Jivatma not Atma
  -   Dehi travels from one Loka to 
      another.
  -   Not original all pervading Atma

-   Jiva = Akarta, Abokta
  -   All pervading Atma, not 
      travelling.
  -   Original Atma
  -   Avastha Traya Sakshi Atma
  -   Sthula, Sukshma, Karana Sharira 
      Vyatiriktaha

2 Meanings 

Jivatma



1455

Karma Khanda context Jnana Khanda context

-   Refers to Sukshma, Karana 
      Shariram, Chidabhasa
  -   This Nucleus called Jivatma is 
      inside the Body
  -   What is Proof? Body is alive
  -   Jivatma is Karta, Bokta, others 
      can do Karma and Jivatma can 
      get Samskara
  -   Samskruta, Prakruta Purusha
  -   Secondary Jivatma
  -   Dehi = Ahamkara
  -   Pre-Mahavakya Jivatma
  -   Karta, Bokta, Samsari, 
      Parichinna

-   Pancha Kosha Vilakshana
  -   Sat Chit Ananda Svarupa
  -   Lakshyartha Jivatma
  -   Never purified through 41 
       Samskaras
  -   Primary Jivatma which I claim as 
      Aham Brahma Asmi
  -   Post Mahavakyam Jivatma
  -   Aham Brahma Asmi is never 
      purified

b)
Here we are talking about secondary Jivatma 

which is a composite entity consisting of

Sukshma Shariram Karana Shariram Chidabhasa
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c) Gross body is temporary identification which is dropped after death.

d) Jivatma travels after death, only gross body is dropped.

e) Ahamkara = Associated with physical body Samahatasyaiva.

f) Ahamkara earned physical body by doing Karma.

g) Ahamkara will own this body as long as Karma lasts.

h) Ahamkara will loose the body when Karma is over.

i) We, Jivatmas don’t know when this will happen, law of Karma – Adrishyam.

j) Ahamkara, secondary Jivatma, is purified by physical body – Snanam, Achamanam etc.

k) What body does will affect Ahamkara.

l) Ahamkara and Body are connected.

m) It is Karma phalam of Ahamkara.

n) I have this body because of my (Ahamkaras) Karma phalam.

o) Ahamkara affects body and bodys actions affect Ahamkara.

p) That Dehi Purva Pakshi is talking about.

q) Shankara talking about post Mahavakya Jivatma.

III) Example :

Ganeshans

Shivaji Gemini



1457

IV)
Dehi 2 fold

Pre-Mahavakyam Post Mahavakhyam

Purva Pakshi Shankara

Revision :

Sutra 1 – 1 – 4 : Topic 121

I) Shankara debating with Vruttikara, Advaitin :

a) Accepts Aham Brahma Asmi.

b) Brahma Upasana is required for liberation.

c) It is a form of Karma which liberates.

d) Shankara refutes.

II) Purva Pakshi – Question :

a) Karma Phalam – Aapti, Utpatti, Samskarya, Vikarya.

b) Reaching distant place, producing, purification – removal of Dosha and adding, modification 
– Karma Phalam.

c) Shankara asks :

• Is Moksha one of four?
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d) If any one of 4, Moksha becomes Karma Phalam, Anityam.

e) All schools accept Moksha as Nityam.

f) If Moksha is not Karma Phalam, Karma is not required for Moksha.

g) Karma is required for Chitta Shuddhi.

h) Jnanam alone gives Moksha, no karma is required in the form of Brahma Upasana.

i) Refutes Aapti, Utpatti, Vikara, now discussing Samskara Karma.

j) Purification, refinement = Samskara.

III) Shankara :

a) If Brahman is result of purification, then it will be associated with purificatory action.

b)

Is it

Doer Object of purificatory of action

-   Subject of purificator action
  -   Samskara Kriya Ashraya

-   Object of purificatory action
  -   Samskara Kriya Vishaya

Samskara Kriya

c) Brahman not subject :

• Then it will be subject to change, Anityam.
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d) Brahman – Object of purificatory action :

• Brahman like mirror, object of cleaning, it is subject Atma.

IV) Purva Pakshi :

a) Atma is indirect object of purification.

b) It is Dehi.

c) 41 Samskara Karmas – Jata Karma, Achamanam, Upanayana.. Done to the Body.

d) Karma done to Body, but indweller – Dehi – is getting purified.

e) Through Satvika Karmas, Dehi aquires Punyam also.

f) With that purificatory rights, Jivatma, indweller self is getting purified and goes to higher 
Lokas also.

g) Jivatma is identified with action done to physical body, not to itself.

• It is object of action.

h) Obsequies – done to body

• Dehi benefited.

• Dehi is subjected to Samskara and is benefited by actions done on physical body.

i) Snana, Achamana, Yagnyo Pavitam, done on the physical body, Dehi Jivatma can be purified.

j) Why can’t you say Moksha is result of such purificatory action?
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V) Shankara :

a) Jivatma – Dehi – 2 meanings 
according to context 

Karma Khanda Jnana Khanda, Vedanta

-   Dehi is other than the physical, 
      Sthula Shariram.
  -   Consists of 3 factors
  -   Sukshma Shariram, Karana 
      Shariram, Chidabhasa, dwelling 
      inside Sthula Shariram
  -   Ahamkara, finite, Karta, Bokta
  -   Gets Punyam by its own actions 
      and actions of Children also 
      after death
  -   Can get superior goal
  -   Subject to Samskara, can go to 
      higher Loka
  -   Pre Mahavakyam Jivatma.

-   Other than Sukshma Shariram, 
      Karana Shariram, Chidabhasa
  -   Indweller Atma called Chit, 
      Original Consciousness
  -   It is inside and outside the Body
  -   Post Mahavakyam Jivatma
  -   Akarta, Abokta, not subject to 
      purification because it is never 
      impure.
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b) Don’t mix up Karma Khanda – Jiva and Jnana Khanda – Jiva.

c) Samskara is for Ahamkara, has connection with Sthula Shariram, can affect Ahamkara.

d) Sthula Shariram has no connection with original Atma, Asanga Atma, not affected by 
Samskara done to Sthula Shariram or not done to Sthula Shariram.

e) Atma

Samhata Asamhata

-   Ahamkara
  -   Jivatma connected to the Body 
      = Ahamkara
  -   Ahamkara gets purified which 
      has Avidya

-   Nitya Sakshi
  -   Jivatma not connected to the 
      physical body = Original 
      Consciousness

f) Ahamkara Jivatma is taken as Sakshi Atma before Maha Vakyam which is called Avidya.

g) Ahamkara, I mistake as my self and with Samskara I say, I am purified.

h) Many worried about having Son, no son, whether he will do Karma or not.

i) We are identified with Ahamkara and feel pure, impure.

j) Original Atma was never impure and need not be purified.

k) Samskara Karmas are associated with Sthula Shariram only.

l) Through Sthula Shariram, Samhata Jivatma alone gets purified.
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122) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Samskara Karma done to physical body, only Samhata Ahamkara Jiva which belongs to 
Karma Khanda, mistaken as myself before coming to Mahavakyam, feels purified, have taken 
Ganga Snanam.

b) I – identified with body feels this.

c) Example :

• When treatment done for sick body, person cured, Dhatu Samyam.
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d)

e) When balanced healthy, when unbalanced, unhealthy.

f) Dhatu Samyam done by Ayurveda.

g) Who feels I am healthy.

• I am the Ahamkara, who feels healthy, unhealthy, identified with the body.

h) I – Atma – has no feelings, it simply is, existence, consciousness bliss.

i) Aham Arogaha – now I am healthy, he is identified with Ahamkara, which is identified with 
Sthula Shariram, not original Atma, which he does not know at all.

j) w.r.t. Body, I am sick, healthy comes.

• W.r.t. Mind, I am angry, blissful, comes.

• W.r.t. intellect, I know, I understand, comes.

• W.r.t. Karana Shariram, I am Punyavan, comes.

• W.r.t. Atma, I simply understand and remain in silence without any identification.

Dhatu – 3 factors – decides our health

Vata Pittha Kapam
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123) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) You are confusing Samhata Jivatma with Asamhata Jivatma.

b) I am talking with Asamhata Jivatma.

c) By all purificatory rights, Sandhya, thread, etc, you Ahamkara – declare :

• Now I am Shuddha.

d) Death – Thittu 10 days = Religious pollution, Shastric pollution, belongs to Samhata Jivatma.

e) Atma has no Thittu.

f) Atma not identified with waker, dreamer, sleeper, Ahamkara Jiva, Samhata Jivatma.
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g) It alone is, Turiyam, beyond time – Space, Sharirams, Nitya Asamhata Jivatma, Adhyasaless 
Atma.

h) Aham Shuddaha, Samskrutaha

Asamhata Jivatma

i) Religious activity, discriminate, separate with Atma.

j) Samhata Jivatma is refined.

• That Jivatma has connection with physical body.

k) Ahamkara Jivatma has earned the physical body by its own Karma.

l) Associated with Karta, Bokta, Jnanata, Sukhi, Dukhi.

m) Samhata Jivatma receives benefit through another physical body.

n) Body is different, current Karta becomes Bokta of next Janma Jivatma is the same.

o) Samhita Jivatma suffers through all bodies.

p) Jivatma 1, Jivatma 2, taught in Upanishads.

II) Mundak Upanishad : 

Two birds bound to each other in close friendship, perch on the self-same tree. One of them 
eats the fruits of the tree with relish, while the other (just) looks on, without eating. [III – I – 1]
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e)

2 Birds

Experiencing fruits appearing in the 
tree

Witnessing 

But without experiencing sweet / 
bitter fruit

One Tree

2 Birds

Samhata Jivatma Asamhata Jivatma

-   Ahamkara
  -   Goes through Sukham, Dukham
  -   Reflected Consciousness

-   Sakshi
  -   Original Consciousness
  -   Behind the Chidabhasa
  -   Without consuming Sukham, 
      Dukham

Body
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b) When original consciousness is behind 
Chidabhasa within the Body

It is called Sakshi

c) Witness – Verb but not an action.

d) Illumines – Verb – not action.

e) In its presence, it forms Chidabhasa and illumines everything.

f) Shankara gives more Shastra Pramanam in support of 2 Jivatmas.

124) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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I) a) Quotations to show Samhata Jivatma is different from Asamhata Jivatma.

b) Karta, Bokta, associated with Sanchita, Prarabda, Agami is Samhita Jiva.

II) Katho Upanishad : Chapter 1 – 3 – 4 

The sense (and the instincts) they say, are the horses, and their roads are the sense-objects. 
The wise call Him the enjoyer (when He is) united with the body, the sense and the mind. 
[I – III – 4]

a) Atma here – Sthula Shariram

• Indriya – Sense Organs

• Manaha – Mind

• Yuktam – Associated

b) Chidabhasa is associated with all of them and it alone is called Ahamkara.

c)
Body – Mind complex + Chidabhasa

Called Ahamkara, Samhata Jivatma, Karta, 
Bokta



1469

d) Samskara Vishaya :

• Ahamkara is subject to purification.

e) Karma Yoga – Upasana Yoga – to purify Samhata Jivatma.

f) Why you purify Samhata Jivatma?

• Never gets Moksha.

• Has Sanchita, eternal problem.

g) Asamhata Jivatma – need not get Moksha.

h) Samhata Jivatma gets purified to get Jnanam.

i) Jnanam happens only in Samhata Jivatma where Mind, Buddhi, Indriyams are available.

j) Samhata Jivatma :

• Requires concentration for Sadhana Chatustaya Sampatti, Karma Yoga, Upasana Yoga, 
Sravanam / Mananam / Nididhyasanam, Jnanam.

k) What is the Jnanam?

• To understand I am not Samhata Jivatma.

• To understand I am Asamhata Jivatma, I am not Ahamkara.

l) For Jnanam, Samhata Jivatma requires all 41 Samskaras.

m) Grihastha useful for getting Vairagyam.

n) 2 quotations – to show Samhata – pre-mahavakya Jivatma.

o) 2 more quotations for Amsahata Jivatma.
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III) Svetasvatara Upanishad :

God, who is one only, is hidden in all beings. He is all-pervading, and is the inner self of all 
creatures. He presides over all actions, and all beings reside in Him. He is the witness, and He 
is the Pure Consciousness free from the three Gunas of Nature. [Chapter 6 – Verse 11]

a) In all living beings there is some other Asamhata Jivatma, not many but Ekaha, Original 
Consciousness.

b) Samhata Jivatmas – many Sukshma, Karana, Chidabhasa many, Reflected Consciousness.

c) Chit Chidabhasa

-   Within Body and outside also
  -   Sarva Vyapti
  -   Asamhata Jivatma in Gita 
      Chapter 2 – Verse 20

-   Within the Body
  -   Not outside the Body

Gita : 
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d) Word Dehi – common to both.

e) Antatma – inner self of all, indweller.

f) Karmadyaksha – not karta, witness of all Karmas.

• Adhyaksha = Sakshi

k) Karmas done by Samhata Jivatma

l) It has every physical body as its abode.

m) Sakshi – Witness

• Cheta – Enlivens Sukshma, Karana Sharirams.

n) How? Atma enlivens Anatma by providing Chidabhasa.

o) Sun illumines Moon by providing reflected light.

• Kevala – Non dual 

• Nirgunaha – Without Gunas.

p) Samskara – 2 fold processes

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn, 
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 – Verse 20]

Bath In front of dressing table

-   Remove impurity
  -   Dosha Apanayanam

-   Guna Adanamam
  -   Kumkum, Vibhuti
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q) You can’t add Guna to Asamhata Jivatma why?

r) It is Nirguna, attributeless by nature, without 5 elements.

• Guna Adana Rupa Samskara Asamhata Jivatmanaha Na Sambavati.

• Can’t put Vibhuti, powder.

IV) a)
Saha Original Consciousness Asamhata Jivatma

Tattva Bodha Language

b) Isavasya Upanishad : Verse 8

He, the Atman, is all-pervading, bright, bodiless, scatheless, without muscles, pure, unpierced 
by evils, wise, omniscient, transcendent and self-existing. He alone allotted their respective 
functions (duties) to the various eternal years (Creators).

• Samhata Jivatma = Reflected Consciousness.
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c) Paryagah – All pervading

• Shukram – Pure 

• Akayam – Not associated with Body 

• Avrunam – Bones

• Asnavirun – Sinus – Snava – Tendon

• Shuddham – Pure – No Sambandha with 3 Sharirams.

• Apapa Viddham – Has no Papam.

d)

e) During death – Danam given, Papa Nivaranam, one method of removing Papam.

f) Children do it on behalf of departed soul, Asamhatam.

• So that they have good Gathi.

g) Samskara not required for Asamhata Jivatma.

Samskara

Adding Guna Removing Guna / Dosha

-   Dosha Apanayanat
  -   No Papam, no requirement of 
      Purificatory Karma.
  -   Original Consciousness does not 
      require Ganga Snanam
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h) Dosha Apanayanam, Na Apekshitam, Guna Adanam, Na Apekshitam.

i) No Samskara required for Asamhata Jivatma.

j) For Moksha, require only Jnanam not Karma.

k) Asamhata Jivatma does not take any new attributes at all, Nirvikara, Shuddha Svabava.

l) Atishaya Nasti = No Value addition.

• Ever pure – does not require any purificatory Karma.

m) Until Jnanam, need all 41 Samskaras

• After Jnanam, no Samskara is required.

n)

V) a) when Grihasta becomes Jnani, Sanyasi and dies.

b) 

Jnani claims

I am not Samhata Jivatma I am Asamhata Jivatma

Children should

Do Sraddham for Mahatma Not do Sraddham

-   Muktaha
  -   does not require purificatory rights
  -   Attained Videha Mukti
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c) Shastram :

• Must do Karma.

d)

e) For Children, relationship is there.

Sraddhanam – 2 fold purpose

For Samskara of departed soul For purification of performer of 
Sraddham

Sraddha

For departed souls purification For our purification 

-   Ajnani require for their purification
  -   Pitru Yagya

-   One of Pancha Maha Yagya
  -   Pitru Yagya 
  -   For him he is father, not Jnani, 
      Sanyasi
  -   He is Ajnani

-   Jnani Sanyasi does not require
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125) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) Brahma Bavashcha Mokshaha :

a) Moksha is not what we aquire.

b) Moksha is identical to Brahman.

c) Claiming Brahman status by Samhata Jivatma alone is called Moksha.

II) a) Brahma Bava = Dropping Jiva Bhava and claiming Brahman Bava alone is called Moksha.

b) After claiming Brahman status, don’t require Samskara, purification, refinement.

c) Other than Jnanam nothing is required for Moksha.

d)
Karma Upasana

Required for Chitta Shuddhi Required for Chitta Ekagratha
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e) For Sadhana Chatustaya Sampatti – Karma, Upasana required.

f) 
For Moksha 

No Karma Upasana required Brhama Jnanam alone required

g) What is Jnanam?

• Disowning Jiva Bava and claiming Brahma Bhava.

h) Nirvana Shatkam :

I am not the mind, intellect, ego or memory (the four aspects of what is known as 
Antahkarana). Nor am I (the five organs of perception) the ear, tongue, nose, eyes, (or skin), 
nor (the five elements) the space, earth, fire, air and water. I am pure Knowledge and Bliss, I 
am Siva, auspiciousness itself. [Verse 1]
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i)

In each Shloka

-   3 lines for disowning Jiva Bhava
  -   Mano, Buddhi, Ahamkara, 
      Chittani Naham
  -   3 times Naham
  -   Because of our attachment to 
      individuality, Samhita Jivatma

-   1 line for owning Brhama Bava
  -   Chidananda Rupam, Shivoham 
      Shivoham

Shifting identify from Samhata Chidabhasa

Asamhata Jivatma – Chit which is identical 
with Paramatma

Claiming through understanding is Moksha 

j) It should not be conditioning 

• Blindly repeating without understanding is Samsara not Moksha.

• Repeating – I am Nitya Muktaha, ever free is not conditioning but understanding, 
Jnanam, Brahma Bava.
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k)

l) Nididhyasanam is removal of habitual Samsari notion.

III) a) w.r.t. Moksha, no Aapti, Utpatti, Samskara or Vikara.

b) Through none of these conditions, you can introduce Moksha.

c) You can introduce Karma through 4 conditions.

d) 4 are Karma Phalam.

e) Karma Phalam conditions of Aapti, Utpatti, Samskara, Vikara are not there in Moksha.

f) Other than these 4, there is no 5th Karma Phalam possible.

g) Brahma Upasana Rupam karma, we cannot accept at all.

h) You can’t show any reason.

i) What gives Moksha?

• Jnanam Ekam, alone gives Moksha.

• Jnanat Eva Tu Kaivalyam.

Through

Sravanam Mananam No karma for producing Moksha 

Understand 

Deliberately own it

Through Nididhyasanam
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j) 4 path Moksha, we don’t accept.

• Jnanam Ekam Muktva.

k) No smell, no particle of Karma required, other than clear understanding, nothing else is 
required for Moksha.

l) I am not Samhata Jivatma but am Asamhata Brahma.

m) This understanding without any doubt is Moksha.

IV) Another Purva Pakshi – comes – final argument – Brahma Astram.

a) You say no Karma is required.

b) Jnanam alone gives Moksha

c) I say : 

• Jnanam itself is a form of Karma.

d) Mental activity, using Brain, actively, intensely used.

e) One knows 

  ↓

       Verb

• Wailing, running, eating verb.

• Knowing, knowledge also is derived from root – to know – Jnanati – Jnana Kriya.

f) Therefore, Moksha is through Karma only, Jnana Rupam Karma.
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Revision :

Sutra 1 – 1 – 4 : Topic 125

I) a) Shankara refuting Vruttikara Matam.

b) Brahma Jnanam + Brahma Upasanam gives Moksha.

c) Shankara refutes above Matam.

d) Brahman does not come under Karma Phalam at all.

e) Brahman = Jnana Phalam 

      = Moksha

II) a)
Karma Phalam

Aapti Utpatti Samskara Vikara

b) Brahman does not come under any Karma Phalam.

c)

No Guna Adanam No Dosha Apanayanam

Brahman not Samskara

d) Since Moksha is not Karma Phalam, Karma has no relevance for Moksha.

e) No 5th karma Phalam exists.



1482

III) a)

b) Other than Jnanam, no scope for entry of Kriya through Laukika or Shastriya Karma.

c) Nama Sankeertanam = Vachikam, Manasam karma.

• Useful for Chitta Shuddhi.

d) No logical possibility.

IV) Purva Pakshi’s Brahmastram – Next

126) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

-   Not Karma Phalam -   It is Jnana Phalam
  -   Pramanam, Guru, Shastram, class 
      relevant

What is Moksha?
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I) Shankara :

a) Brahma Jnanam relevant for Moksha.

b) Brahma Upasana Karma negated.

c) Brahma Upasanam can’t give Moksha as it is form of Karma.

II) a) Purva Pakshi :

• Brahma Jnanam is another form of Karma.

b) Logic :

Upasana Brahma Jnanam

Mano Vrutti thoughts Mano Vrutti

c) Jnanam does not take place in Brahman, Karana Shariram, Sthula Shariram.

d) Aham Brahma Asmi is Mano Vrutti Jnana Rupam Karma.

e) Upasana = Mano Vrutti = Karma.

f) Brahma Jnanam Karma, Manovrutti Rupatvat, Brahman Upasanavatu.

g) Why is Shankara voting for Brahma Jnanam and not for Brahma Upasanam?

h) Both Karma, Mano Vrutti Rupam.

III) a) Jnanam = Mental activity, in the form of thoughts.

b) All mental activities in the form of thoughts.
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c) Perception, Anumanam, Upasanam, Arthapatti, Anupalabdhi all mental thoughts.

• Understand functioning of mind very clearly in Vedanta.

• Consciousness – Mind difference. 

IV) Shankara :

a) Gives brief answer – na – not possible.

b)
Brahma Jnanam Brahma Upasanam

-   Aparoksha Jnanam
  -   Knowledge thought

-   Paroksha Jnanam
  -   Upasana thought

-   Don’t say, both not same thoughtlessly
  -   Vailakshanyam, different

c) Karma, Jnanam scholarly topic.

d) Pillar of Advaitam :

• Jnanam, karma different.

• Jnanam, Upasana different.
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e) Example :

Listening Writing notes

-   Jnanam
  -   No choice on hearing
  -   Jnana Indriyam used

-   Karma
  -   What you write have choice
  -   Language, straight or crooked
  -   Karma Indriyam used

V)
Jnana Vrutti Upasana Vrutti

a) Jnana Vrutti – not based on 
Vidhi + will

b) Jnana Vrutti has to be aligned 
compulsorily with object

c) Doubtless knowledge
d) See Rope as Snake not Jnanam
       -   Rope Vrutti not in alignment 
           with Snake Vrutti
       -   Rope Vrutti is in alignment
e) Thought + object must be in 
alignment.

a) Upasana Vrutti based on Vidhi – 
Scriptural commandment, 
instruction and will.

b) May or may not be in alignment 
with the object.

c) Doubts, possible
d) Thought and object may or may 

not be in alignment.
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VI) Shankara :

a) Upasana Vrutti :

• Vastu Svarupa Nirapeksha Meva.

• Which may or may not be in keeping with object.

b) Chodyate :

• It is a Vidhi, instruction, commandment.

c) Based on Purusha Chitta Vyapara = Will

d) If Vidhi is there – do Sandhya Devi – Upasanam.

e) I don’t have the will, don’t do Sandhya.

f) Will is there, no Shastra Vidhi, then no Upasanam is done.

g) Meditate on Money, not Upasana.

127) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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I) a) Aitareya Brahmana – Chapter 3 – 8 – 1 
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One who meditates on the deity to whom the oblations are offered and performs Vashat 
directly pleases that deity and directly sacrifices to that deity. The thunderbolt is the 
Vashatkara, he is this struck, unsettled, giving him, not everyone knows peace, nor 
establishment, therefore he will die as if he were greater, this is his peace, this establishment is 
speech. Vashatkara, do not wipe me, do not wipe you, I invite the mind with the great 
exhalation, you are the body, you are the establishment, go to the establishment, do not lose 
the establishment, one should invoke the Vashatkara. That he said to us, "This is a long time, 
the power of the good, with the energy. It is to invoke the Vashatkara. Oja and Saha are the 
most dear bodies of Vasatkara. He enriches him with that dharma by his beloved. He who thus 
knows is enriched by the beloved abode. The speech and the breath are the breath of the 
Vashatkara. These are derived from the Vashatkara for the Vashatkara. He should invite them, 
saying, 'Vagoja with Ojo in me, breath and breath. He who thus knows that all is life. [3-8]
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b)

-   Svatantra Upasanam
  -   Upasana = Karma
  -   Independent

-   Karma Anga Upasanam
  -   Part of ritual
  -   Sandhya, Gayatri Upasanam, 
      before Japa

Upasana

c) Here Karma Anga Upasanam :

Big ritual, 4 priests

Rig Yajur Veda Sama Atharvana

Hota Advaryu Udgata Brahma

-   Gives permission
  -   Intimates Devata, asks 
      Devata to receive it
  -   Meditate on Devata
  -   Chant Mantra ending in 
      Vashadu (Like Svaha)
  -   Meditated Devated is 
      Advaryus Devata

-   Offers oblations 
      to Devata
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d) Upasana Vrutti by Hota depends on instruction of Advaryu and Yajur Veda.

e) Devata receives Havihi, oblation, held by Advaryu priest.

f) That Advaryus Devata Vrutti has to be generated in the mind of Hota.

g) Vrutti depends on Yajur Veda instruction.

Dhyayet

Vidhiling 

Mood / Tense 

Commandment of Veda

h) Before chanting Vashat, when Advaryu drops oblation.

i) 

-   Will based
  -   Hota has will to generate Vrutti

-   Vidhi based
  -   In keeping with object
  -   Prajapati, Agni Devata
  -   Svarupam

Upasana
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j) Vishnu Svarupam :

• Sa Shanka Chakram

• Sa Kridam

k) It is in alignment with object Devata.

l) Based on Vidhi + will based, therefore Karma.

m) Hota does not have knowledge of the Devata.

• Hota is willfully entertaining thought based on instruction of Veda.

n) This is example no. 1.

II) 2nd Example :

a) Sandhyam Manasam Dhyayet.

b) Sandhya Devata – Gayatri Devata

c) With Mind, Meditate.

d) Entertain Vrutti based on will and instruction of Veda.

e) Vrutti is in alignment with object – Devata.
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128) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Dhyanam Chintanam Yadyapi Manatam 

b) Chintanam = Upasana Dhyanam is also in the form of Mano Vrutti only.

c) Still, Upasana Vrutti, person can choose to entertain, need not entertain or think any other 
Devata also.

d) Kartum, Akartum, Anyathava Kartum Shakyam, Purusha Tantratvat, it is a deliberate Vrutti, I 
want to entertain.

e) May, may not happen.
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f)

g) Jnanam = Pramana Tantram

• It is Jnanam, only when Pramana Vrutti is keeping in line with the object.

h) If it is not in line with keeping with the object, it will not be called Jnanam.

i) Willfully entertained = Karma

j) Because of ignorance, Vrutti happens, it is called Bramaha, delusion.

k) When a thought is not in keeping with the object, it is not Jnanam.

l)

Tantram – means dependent 

Sva - Tantram Purusha Tantram

-   Dependent on myself -   Dependent on the will of 
      person, Hota
  -   Hota has to decide to do that

Thought has 2 Names

-   Willfull entertained called 
      Karma

-   Thought happens because of 
      ignorance
  -   It is called Bramah

• It is not called Jnanam.
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m) Atma Jnanam is generated by Pramanam, not Mind.

n) Pramanam is a Pramanam only if it produces knowledge in keeping with the object.

o) Yata Buta Vastu Vishayam = Pramanam

• As it is Vishayam, Jnanam.

p) Pramanam produces a Vrutti in keeping with the object as it is without twisting, distortion.

q) Jnanam Kartum, Akartum, Anyatha Va Kartum Na Shakyam.

r) w.r.t. Jnanam, we have no choice.

II) a) Example :

• Meditating and fragrance of Vadai comes.

• Vastu Tantram, nose Jnana Indriyam.

b) 

c) It will produce knowledge in like with what neighbour is cooking.

d) Don’t have choice in production or in the nature of thought also.

e) Dosai, Vadai Vrutti.

f) IF I want Guruvayur Chandanam smell, can’t alter what Vrutti comes.

Jnana Indriyam

Will produce knowledge whether like or not 
the smell
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g) Surrender will to Pramanam and Prameyam.

h)

i) Karma = Purusha Tantram

• Jnanam = Vastu (Prameya) Tantram

j) Not Chodana Tantram :

• Don’t see this, smell this

• Commandment of different Vrutti not possible.

k) Indriyam generates Vrutti whether I like or not.

l) Vendors shout outside, sound will come.

• Can’t say don’t hear.

m) Topic :

• Jnana Vrutti – Versus Upasana.

n) Both in the form of Mano Vrutti but different, Mahatu Vailakshanam.

o) Jnanam has huge difference.

Jnanam is

Pramana Tantram Prameya Tantram
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p)

q) Light does not produce Aapti, Utpatti, Samskara, Vikara.

r) Example :

• Place dirty, switch light on, place does not become clean.

III) a) Light does not produce any one of the Karma Phalam.

b) Vedanta Jnanam does not produce any of the Karma Phalam.

c) Removes only darkness of Mithya Universe.

d) Jnanam just removes ignorance which is Mithya.

e) Mahat Vailakshanyam = Jnanam.

Jnanam Vrutti Upasana Vrutti

-   Can’t produce Aapti, Utpatti, 
      Samskara, Vikara
  -   Upanishad just reveals Sakshi of 
      the Universe, Body – Mind 
      complex in its very nature.
  -   We can only remove ignorance 
      with Jnanam
  -   Simple job
  -   Light does not produce anything
  -   Just removes Darkness
  -   Jnanam = Light 
  -   Ignorance = Darkness

-   Can produce Aapti, Utpatti, 
      Samskara, Vikara
  -   Karma Khanda – Pradhanam
  -   Ignorance can’t go with Karma
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129) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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I) a) Another example to show difference between Jnanam and Karma.

b) Chandogya Upanishad :

O Gautama, woman is the [sacrificial] fire... The gods offer semen as the oblation to the fire. 
Out of that oblation appears the foetus. [5 - 8 - 1, 2]

• Pancha Agni Vidya.

c) Jivas journey after death and taking another Janma as a human being.

d) 5 Stages mentioned, Jiva rebirth

Svarga Agni Megha Agni Prithvi Agni Purusha Agni Stree Nari Agni

-   Not to enjoy Sukham
  -   Transit Lounge 
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e) Samskara – Transformation takes place in Svarga

• Jiva = Sukshma Shariram + karana Shariram + Chidabhasa

• 1st level of change in Svarga

• Jiva cooked in 5 fires.

f) Food before we eat

g) 5 Agnis – Refinement – transformation 

• Like assembly line of cars.

h) Each stage like fire

i) Do Upasana of 5 stages

j) Pancha Agni Upasana

II) Here Shankara talks about last 2 states.

a) Purusha Vava Gautama Agni

• Gautama = Student, Svetaketu

• Uddalaka - Teacher

b) May you meditate on this Upasana.

c) Upasana Vrutti is because of Vidhi of Veda.

d) Dependent on the will of Upasaka
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e) 2 things required

Will of Upasaka Vidhi of Veda

f) Vrutti keeps in line with object in Sandhya Devata Upasana.

g) Vishnu – Shiva.. Vrutti is in alignment with Devata.

h)
Here

Purushaha Agni

Object Fire

i) Atasmin Tat Buddhi

j) Yosha Va Va Gautama Agni :

• Women is not fire.

k) Upasana Vrutti not in line with object

l) Upasana Vrutti – Alignment 

-   May be
  -   Previous 2 Upasanas

-   May not be in alignment 
  -   Current Upasana
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2 conditions important

Vidhi Based Will Based

m) Yoshit = Woman

• Purusha = Man

• Not in alignment, hence not Jnanam.

n)

Alignment with object

Upon both of them Agni Buddhi 

Snake Ropeupon

Vrutti has no alignment

o) Rajju Sarpah :

• Not Upasana

• Not Vidhi, will based

• Its because of ignorance.

p) When there is a different Vrutti, which is neither Vidhi, will based but because of 
Agyanam, don’t call it Upasana, but Adhyasa.
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Revision :

Chapter 1 – 1 – 4 – Topic 129 :

I) a) Shankara continues refutation of Vruttikara Matam who claims Jnanam can’t give Moksha, 
need Upasana Karma + Jnanam.

b) Jnanam itself gives Moksha, no Karma required after Jnanam.

c) No scope for Karma in the context of Moksha.

II) Vruttikara’s final trump card.

a) Jnanam itself is a form of Karma.

b) Jnanam = Karma – Rupam

c) Idea :

• Upasana = Mano Vrutti Rupam

• Jnanam = Mano Vrutti Rupam

d) When I look at a pot

Pot knowledge takes place In the mind Ghata Akara Vrutti

e) If thought does not take place, my look called Blank look.

f) Jnanam and Upasana – Both Vrutti Rupam
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III) Shankara – gives important answer, cardinal topic of Vedanta.

a) Required for Moksha

b) Both Vruttis, but there are differences in the 2 forms of Vruttis.

c) 
Vruttis

Upasana Jnana Vrutti

d) What you hear, what you understand not your choice.

e) You are eager to know what is your message.

f) What you hear is speakers choice.

g) Helplessly listen, like, not like, your Prarabda.

h) Once hour as Pramata you have no choice.

-   Will based
  -   To listen to class
  -   Will required to switch on 
      laptop = Karma
  -   Mind takes time to reach class
  -   Bringing mind behind ears is 
      Karma
  -   Now Pramata, till now Karta

-   Will based
  -   Mind behind ears, for one hour, 
      Pramata, Jnanata
  -   As Pramata have no choice on 
      what you listen
  -   What you understand not your 
      choice
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i) Pramanam and Prameyam will bring Prama.

• Pramana and Prameya Tantram Jnanam, Natu Pramatru Tantram.

• Tantram = Dependent on

j)

k) 

Meditate on something

With talk Without talk

-   Depends on individual 
  -   Upasaka Tantram
  -   Upasaka Karta
  -   Nirguna / Saguna / Family / 
       Business Dhyanam

Karma Jnanam

Kartru Tantram Pramana, Prameya Tantram

l) Upasana :

• Veidika Karma depends on Veda Vidhi, Vidhi Tantram.

m) Woman, man = Fire – in Panchagni Upasana.
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n) Chandogya Upanishad : Chapter 5 – 7 – 1 

o) Deliberately think of Agni Vrutti on man.

p) Atasmin Tat Buddhi

• Not based on will but Vidhi based entertaining thoughts.

IV) a) Karma :

• Vidhi involved.

b) Look at fire, fire Vrutti, mind behind eyes – no commandment

c) Fire Akara Vrutti takes place.

d) During meditation, neighbour cooks great Sambhar, you have no choice, nose can’t close.

e) This is Jnana Vrutti.

f)

O Gautama, man is the [sacrificial] fire; speech is his fuel; prāṇa is the smoke; the tongue is the 
flame; the eyes are the embers; and the ears are the sparks. [5 - 7 - 1]

Jnanam

Vidhi not involved Will not involved 
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g)

h)

Karma

Vidhi involved Will involved 

Aham Brahma Asmi

Not Vidhi based Not Will based

i)
Not imagine you are Brahman

Then Vidhi Choose to imagine

Then Karma

j) Vedanta reveals :

• Whether you like or not you are Brahman.

• Shabda Pramanam.

• In Apaurusheya Vishaya, Vedanta serves as a Pramanam.
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k) Suppose you understand, know words, know Vachyartha, Lakshyartha, Jahati – Ajhahati 
Lakshanam, Vakyam gives you knowledge, not based on Vidhi or will.

l) Veda is a Pramanam, revealing a fact, Aham Brahma Asmi.

m) Gita : Chapter 10 – Verse 20

n) Jnanam :

• Reveals my Moksha Svarupam

• Not Karma

• Mahavakyam not Vidhi, student does not use will.

IV) a) Not Chodana Tantra :

• No Vedhic Vidhi.

b) Not Purusha Tantra :

• Seeing fire as fire – No Vidhi or will involved.

I am the self, O Gudakesa, seated in the hearts of all beings; I am the beginning, the middle 
and also the end of all beings. [Chapter 10 - Verse 20]
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c) 

d) If eyes not functioning, can’t know.

e) Joke :

Doctor :

• What is on top line.

Patient :

• Where is the board?

f) Pramanam must be functioning and Prameyam must be there.

g) Pramana Tantram, Prameya Tantram, Vigyanam, Natu Pramatru Tantram.

h) Jnanam is not an action.

i) Apply rule for Pratyaksha, Anumanam.. Anupalabdhi.

j) Example :

• No money in pocket.

• Based on will

• Not Vidhi, but fact.

• Can’t imagine money, it’s a fact

• Applicable to all Pramanams.

Kim Tarhi?

Pratyaksha Pramanam Vastu Tantram
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I) a) Important, profound, technical concepts

b) Jnanam and Karma being distinct, Jnanam not Karma.

c) Knowledge w.r.t. Brahma, Atma Aikyam, comes under Jnanam.

d) I am not imagining I am Brahman, not Upasana, but understanding.

e) Vedanta :

• Not conditioning or affirmation.

• It is understanding a fact, I have not imagined.

f) No Chodana Tantram, not based on Vidhi.

• It is based on what is a fact, based on Pramanam.

g) w.r.t. Jnanam, Vidhi not possible, will not possible.

130) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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h) Can’t say :

• Don’t smell, see…

i) Depends on whether object is there, smell is there or not.

j) Vedic commandment not possible w.r.t. self knowledge.

II) Shankara :

a) Even if Vedic commandments are there w.r.t. Jnanam, Veda will not be able to give 
commandment, because it will not be functioning as a commandment.

b) Example :

• If you use sharp knife to cut butter, Vegetable, fruit.

• Knife functions in which things are cuttable.

• Can’t cut hard stone.

• Knife will not function as a knife, if used repeatedly, it will get destroyed, loose its 
cutting edge, becomes blunted. 

c) Vidhi is like a knife, functions in field of Karma, Jnanam is a rock, Vidhi will get blunted.

d) Upalam = Hard stone, diamond (Light stone can cut).

e) Sharpness of knife gets blunted.

f) similarly, Vidhi will get blunted.
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III) w.r.t. Jnanam, different Vidhis, commandment, Linadaya – conveyed in different ways.

a) Ling – Mood – Vidhi Ling.

b) Brihadaranyaka Upanishad : Chapter 1 – 4 – 7 
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c) Big commentary of Shankara.

d) Lot – Another form of Verb.

e) Kenopanishad :

This (universe) was then undifferentiated. It differentiated only into name and form—it was 
called such and such, and was of such and such form. So to this day it is differentiated only into 
name and form—it is called such and such, and is of such and such form. This Self has entered 
into these bodies up to the tip of the nails—as a razor may be put in its case, or as fire, which 
sustains the world, may be in its source. People do not see It, for (viewed in Its aspects) It is 
incomplete. When It does the function of living, It is called the vital force; when It speaks, the 
organ of speech; when It sees, the eye; when It hears, the ear; and when It thinks, the mind. 
These are merely Its names according to functions. He who meditates upon each of this 
totality of aspects does not know, for It is incomplete, (being divided) from this totality by 
possessing a single characteristic. The Self alone is to be meditated upon, for all these are 
unified in It. Of all these, this Self alone should be realised, for one knows all these through It, 
just as one may get (an animal) through its footprints. He who knows It as such obtains fame 
and association (with his relatives). [1 - 4 - 7]

What speech cannot reveal, but what reveals speech, know That alone as Brahman and not 
this, that people worship here. [I – 4]
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f) Consciousness alone is Brahman, you know, commandment.

g) Tvam Viddhi

h)
Commandment 

Ling Lot Tavya Pratyaya

-   Used in Brihadaranyaka 
      Upanishad

-   Used in Kenopanishad -   Brihadranyaka Upanishad
  -   Potential passive participle

i) Gita : Chapter 13 – Verse 13

I will declare that, which has to be known, Knowing which one attains to immortality - The 
Beginningless supreme Brahman, called neither being nor non-being. [Chapter 13 - Verse 13]

• Jneyam Brahma

• Tavya Pratyaya.
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j) Brihadaranyaka Upanishad :
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k) Should be known is a commandment.

l) 

He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake 
that he is loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own 
sake that she is loved. It is not for the sake of the sons, my dear, that they are loved, but for 
one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but 
for one's own sake that it is loved. It is not for the sake of the Brāhmaṇa, my dear, that he is 
loved, but for one's own sake that he is loved. It is not for the sake of the Kṣatriya, my dear, 
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my 
dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of 
the gods, my dear, that they are loved, but for one's own sake that they are loved. It is not for 
the sake of the beings, my -dear, that they are loved, but for one's own sake that they are 
loved. It is not for the sake of all, my dear, that all is loved, but for one's own sake that it is 
loved. The Self, my dear Maitreyī, should be realised—should be heard of, reflected on and 
meditated upon. By the realisation of the Self, my dear, through hearing, reflection and 
meditation, all this is known. [2 - 4 - 5]

Active Voice Passive Voice

You know You should know

m) All commandment in Veda in the context of Jnanam.

• Pratyayas.

n) Can’t function as Vidhi because we have no choice in being Brahman or not.
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o)

p) Smell it → If no smell you cannot

   → Can’t say – don’t smell

q) Commandments in the Upanishads, Gita are like knife blunted, can’t function as knife, can’t 
be commandment.

• Why?

• 2 reasons.

IV) a) Anuyojya Vishayatvat.

• Niyojyaha – Technical used in Purva Mimamsa Shastram.

b) It means a qualified candidate, who is commanded by Veda.

c) Commanded person is called Niyojya.

d) Taken sacred thread, then candidate for every Vedic commandment.

e) Ahar Aharaha Sandhyam Upasita

f) Every day do Sandhya Vandanam.

g) No thread, Vidhi does not work.

h) If Niyojya Purusha, Vidhi is applied.

No Choice

Doing Not doing
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i) Sandhya Vandanam is a Karma.

• Have choice, to do, not to do.

j) Mostly don’t do it.

• I am Niyojya.

• Brahma Atma Aikyam being Jnanam, there is no Niyojya Purusha.

k) Where Niyojya Purusha is absent, Vidhi can’t function.

l) Niyojya Abhave, Vidhi Abhava.

m) Niyojya is not there in Jnanam.

n) Niyojya possible only in the context of Karma.

o) Commandment only for Niyojya Purusha who has got a will.

p) It should be w.r.t. subject which will come within area of Karma like Sandhya Vandanam.

q) One who has sacred thread is Niyojya Purusha, has will to do or not.

r) Sandhya Vandanam is a Karma, falls within commandment.

s) Brahma Jnanam not within area where it is fit for Vidhi.

t) Subject and person – not fit for Vidhi to function.

u) Brahman not subject matter for Vidhi at all.

v) Upanishad can’t say :

• Aapti – you go and reach Brahman.

• Utpatti, Samskara, Vikara – not possible.
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• Hence, commandment not possible by Veda for Brahman.

• Aniyojya Vishaytvat or Purushatvat

• Subject matter or person is not there for Brahman.

w) Aheya – Anupadaya Vishayatvat

• Brahman can’t be taken up or given away also.

V) Chaturvidha Karma Phala Vishayatvat.

131) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Vidhi – Meanings 

-   Fate, Prarabdam
  -   Thala Vidhi

-   Brahman
  -   Trinity

-   Commandment

b) If commandment not possible, why Upanishad gives commandments.
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II) Example : 

a) Brihadaranyaka Upanishad : Chapter 1 – 4 – 7 

This (universe) was then undifferentiated. It differentiated only into name and form—it was called such and such, 
and was of such and such form. So to this day it is differentiated only into name and form—it is called such and 
such, and is of such and such form. This Self has entered into these bodies up to the tip of the nails—as a razor 
may be put in its case, or as fire, which sustains the world, may be in its source. People do not see It, for (viewed 
in Its aspects) It is incomplete. When It does the function of living, It is called the vital force; when It speaks, the 
organ of speech; when It sees, the eye; when It hears, the ear; and when It thinks, the mind. These are merely Its 
names according to functions. He who meditates upon each of this totality of aspects does not know, for It is 
incomplete, (being divided) from this totality by possessing a single characteristic. The Self alone is to be 
meditated upon, for all these are unified in It. Of all these, this Self alone should be realised, for one knows all 
these through It, just as one may get (an animal) through its footprints. He who knows It as such obtains fame and 
association (with his relatives). [1 - 4 - 7]
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b) Brihadaranyaka Upanishad : Chapter 2 – 4 – 5 
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c) Kenopanishad :

He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake 
that he is loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own 
sake that she is loved. It is not for the sake of the sons, my dear, that they are loved, but for 
one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but 
for one's own sake that it is loved. It is not for the sake of the Brāhmaṇa, my dear, that he is 
loved, but for one's own sake that he is loved. It is not for the sake of the Kṣatriya, my dear, 
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my 
dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of 
the gods, my dear, that they are loved, but for one's own sake that they are loved. It is not for 
the sake of the beings, my -dear, that they are loved, but for one's own sake that they are 
loved. It is not for the sake of all, my dear, that all is loved, but for one's own sake that it is 
loved. The Self, my dear Maitreyī, should be realised—should be heard of, reflected on and 
meditated upon. By the realisation of the Self, my dear, through hearing, reflection and 
meditation, all this is known. [2 - 4 - 5]

What speech cannot reveal, but what reveals speech, know That alone as Brahman and not 
this, that people worship here. [I – 4]

d) How to interpret these seeming Vidhi Vakyams?
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e) Vidhi Chhaya – semblance of a Vidhi.

f) Interpret in such a way that it is not a Vidhi.

III) a)

b) You should know the Atma.

c) Interpret as :

• It is worthy of knowing.

• Removes fear, anxiety, mortality.

d) Gita : Chapter 13 – Verse 9

Vidhi

Commandment Arharthe

Worthy of knowing 

Indifference to the objects of the senses and also, absence of egoism, perception of (Or 
reflection Upon) evils in birth, death, old age, sickness and pain… [Chapter 13 - Verse 9]
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e) Self knowledge glorified, worthy – Artha Vada.

f) Some know value of self knowledge, will study.

g) During that time, they will turn away from extrovert activity.

h) Purpose of self known activity 

-   People should stop external 
      activity

-   Turn towards Atma
Kathopanishad :
  -   Paranchi Khani… [2 – 1 – 1]

Kathopanishad :

The self-existent (Brahma) created the senses with outgoing tendencies ; therefore, man 
beholds the external universe and not the internal Self (Atman). But only some wise man 
desirous of Immortality, with eyes averted (turned within and with his senses turned away) 
from sensual objects, sees the Atman within. [2 – 1 – 1]

i) To convert extrovert human being into introvert human being.

j) Ask who am I, reduce shopping malls.
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k) Extrovertedness is instinctive for 
human being

-   Sukha Prapti
  -   Get happiness

-   Dukha Nivrutti
  -   Get Rid of sorrow

l) These are universal 2 desires, including Animals, plants.

m) Don’t know where to final.

n) For these, I have natural extrovertedness, get into varieties of activities.

IV) Shankara :

a) Working in the wrong direction.

• In external world both not possible.

b) Won’t give permanent happiness, Dukha Mishritatvam, Atrupti Karatvam, Bandhakatvam.

c) Not give expected happiness won’t remove Dukham also.

d) It will add to another Dukham.

• I have to maintain that.

e) Relationships :

• I start one for sake of happiness.

• Ends up being a headache.



1525

f)
People extrovert for

Sukha Prapti Dukha Nivrutti 

g) By commandment, Vedanta’s aim is to turn student away from the world to Vedanta 
Vakyam.

V) a) Svabavika Pravrutti Vishaya :

• Instinctive activity in the field of the external world, Bahya Prapancha.

b) Makes the human being away from external world and turn towards self enquiry – 
Sravanam, Mananam, Nididhyasanam.

c) This is the purpose of seeming Vidhi Vakyams in Upanishads.

132) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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I) a) Interpretation of a seeming commandment.

b) Entire humanity is instinctively extrovert because Sense Organs are turned towards Anatma.

c) No Sense organ is turned towards Atma.

d) Bahir Mukaha Pravartate Purushaha.

e) He is active throughout life, continuously extrovert, for Dukha Nivrutti, Sukha Prapti.

f) With this idea person works, Universal, instinctive.

g) He does not find himself successful in this pursuit.

II) a) Interview any person after 60 years.

b) What did you achieve?

c) How much successful you are now?

d) Feeling of limitation always there when sense organs and mind operate.

e) More worries – more Chinta – Children, grandchildren.

III) Atyantikam Purushartham Na Labathe :

a) Get happiness but not fulfilled.

b) Happiness is mixed with sorrow.

c) Happiness itself becomes sorrow when object goes away.

d) Get relative benefit not absolute benefit.



1527

e) 
Temporary Relative Permanent Absolute

-   Vishaya Ananda
  -   Dharma, Artha Kama

-   Atma
  -   Moksha Purushartha

f) Mundak Upanishad : Chapter 1 – 2 – 12 

Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire 
freedom from all desires, reflecting that nothing that is eternal can be gained by Karma. Let 
him, in order to obtain the knowledge of the eternal, take sacrificial fuel (Samit) in his hands 
and approach that preceptor alone who is well-versed in the Veda-s and is established in 
Brahman. [I – II – 12]

g) Disappointed, frustrated, no peace of mind or permanent happiness.

h) Questions – Pursuit – Rat Race?

i) Vedanta addresses :

• Sincere, but in wrong direction.

• Go from Anatma to Atma.
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j) Mundak Upanishad : Chapter 1 – 2 – 12 – 2nd line

• Tad Vigyanartham, Sa Gurumevabi Gachhet, samit Panihi Srotriyam, Brahma Nishtam.

k) Want permanent peace, happiness = Moksha.

l) Vanchi – Desirer

m) Turn away from external world, which now is field of activity, Kshetram.

n) Whose activity?

• Karya – Karana Sangatah.

• Body, Mind, Sense Organs lost.

o) Baja Govindam :

So long as one is in one’s boyhood, one is attached to play; so long as one is in youth, one is 
attached to one’s own young woman (passion); so long as one is in old age, one is attached to 
anxiety (pang)... (yet) no one, alas, to the supreme Brahman, is (ever seen) attached! (Seek 
Govinda, Seek Govinda...) [Verse 7]



1529

p) All are Anatma Bahya Prapancha

q) Gochara = Area

r) Running about

s) Start listening to Gita, Upanishad.

IV) a) Anatma Srotaha = Prabavaha, stream

b) Go to pratyag Atma Srotaha.

c) Veda engages human being, or hopes to engage through commandments.

d) Success rate of Upanishad – very little.

e) Gita : Chapter 7 – Verse 3

Among thousands of men, one perchance strives for perfection; even among those successful 
strivers, only one perchance knows Me in essence. [Chapter 7 – Verse 3]

f) Upanishad happy saved atleast some people.
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g)

h) Srotaha – Chitta Vrutti Pravaha.

i) 

Bahya Prapancha

Shabda, Sparsha, Rupa, Rasah, Gandah

Need for Vedanta

Time -   On pre-occupied mind with 
      Pancha Anatma
  -   Family, possessions, Body, Mind, 
      Relations.

j) It is tough

k) Making them available is coming towards Vedanta.

l) Pravartayanti :

• Vidhi Vakhyam engages in Sravanam.
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V) a) Class requires tremendous Punyam.

b) Kathopanishad : Chapter 1 – 2 – 7 

“He (the Self) of whom many are not able even to hear ; the recipient (the pupil) many, even 
having heard of Him, do not comprehend. Wonderful is a man (teacher), when found, who is 
able to teach the Self. Wonderful is he (the pupil) who comprehends the Self, when taught by 
an able teacher.” [1 – 2 – 7]

c) Many don’t desire, many have no opportunity, have desire.
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VI) Brihadaranyaka Upanishad : Chapter 2 – 4 – 5 
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VII) Upanishad uses incentive method.

He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake 
that he is loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own 
sake that she is loved. It is not for the sake of the sons, my dear, that they are loved, but for 
one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but 
for one's own sake that it is loved. It is not for the sake of the Brāhmaṇa, my dear, that he is 
loved, but for one's own sake that he is loved. It is not for the sake of the Kṣatriya, my dear, 
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my 
dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of 
the gods, my dear, that they are loved, but for one's own sake that they are loved. It is not for 
the sake of the beings, my -dear, that they are loved, but for one's own sake that they are 
loved. It is not for the sake of all, my dear, that all is loved, but for one's own sake that it is 
loved. The Self, my dear Maitreyī, should be realised—should be heard of, reflected on and 
meditated upon. By the realisation of the Self, my dear, through hearing, reflection and 
meditation, all this is known. [2 - 4 - 5]
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