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133) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Listener of Vidhi Vakyam comes to Sravanam, field of Vedanta.

b) Vedanta tells what it wants.

c) What you are struggling to achieve is your very nature.

II) a) Chandogya Upanishad : 

1534
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b) World does not have a wee bit of Sukham.

c) When world seems to give Sukham, it serves as a mirror.

d) My child, grandchild – reveals happiness belonging to me.

e) Face in the mirror belongs to me not mirror.

f) Joy in the grandchild, belongs to me, my Ananda invoked by the Grandchild.

III) There is only one source of Ananda in the entire creation, that is me.

• Why are you struggling for Atma Ananda?

Revision :

Chapter 1 – 1 – 4 – Topic 133 :

I) Vrutti Kara :

a) Brahma Jnanam + Upasanam gives Moksha.

b) Upasana = Manasa Karma, gives Moksha.

c) Veda Purva and Artha talks about Karma – gives 4 Purusharthas.

Sanatkumāra said: ‘That which is infinite is the source of happiness. There is no happiness in 
the finite. Happiness is only in the infinite. But one must try to understand what the infinite is.’ 
Nārada replied, ‘Sir, I want to clearly understand the infinite’. [7 - 23 - 1]
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II) a)

Karma can’t give Moksha

Kahikam Vachikam Manasam

Shankara

b) Karma Phalam = Anityam

• Moksha = Nitya Purushartha.

c) Jnanam alone gives Moksha.

III) Vrutti Kara :

• Jnanam is form of Karma.

IV)
Brahma Jnanam Brahma Upasana

Vrutti is common to both



1537

V) Shankara :

a)

b)

Jnana Vrutti

Not born out of will

When Pramata, Prameyam, Pramanam comes 
together, Jnanam happens whether you want or not

Upto bringing 3 together, Karma is involved

Once they come together, Jnanam is choiceless 
event

Smell of cooking natural

I – Pramata, smell is there

Generated naturally 

c) Upasanam = Repeating Vrutti, choice born, will born.
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d)

e)

VI)

Jnanam Karma

No will Will, choice based 

Shastriya Karma

-   Will based -   Vidhi based
  -   Instruction based 

Vailakshanam

Jnanam Upasana

a) No Vidhi, no Karma
b) Jnanam can’t give Aapti, 

Utpatti, Samskara, Vikara

a) Vidhi, Karma is there
b) 4 fold Karma Phalam:

Aapti, Utpatti, Samskara Vikara

VII) Final Question :

a) How you account for Jnana Vidhi in Upanishads?

b) Lot, Vidhi ling, Tavya used, 3 commandments in Upanishads.

c) Atmeti Upasita = Vidhi ling 
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d) Tadetat Brahma Tat Tvam Viddhi – You know Brahman, Lot – commandment.

e) Atma Va Are Srotavyaha… Tavya, commandment

Brihadaranyaka Upanishad : 
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VIII) Shankara :

a) In Jnanam, commandment not possible, even by Bhagavan, Veda.

b) Vidhi Vakyam – Re-interpret

c) Using knife to cut a rock.

• It will use capacity to cut, sharpness goes away.

d) You should know Brahman means Brahma Jnanam is great.

f) Should = Worth knowing, gives Moksha

• Jnana Arha Arthe 

He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake 
that he is loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own 
sake that she is loved. It is not for the sake of the sons, my dear, that they are loved, but for 
one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but 
for one's own sake that it is loved. It is not for the sake of the Brāhmaṇa, my dear, that he is 
loved, but for one's own sake that he is loved. It is not for the sake of the Kṣatriya, my dear, 
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my 
dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of 
the gods, my dear, that they are loved, but for one's own sake that they are loved. It is not for 
the sake of the beings, my -dear, that they are loved, but for one's own sake that they are 
loved. It is not for the sake of all, my dear, that all is loved, but for one's own sake that it is 
loved. The Self, my dear Maitreyī, should be realised—should be heard of, reflected on and 
meditated upon. By the realisation of the Self, my dear, through hearing, reflection and 
meditation, all this is known. [2 - 4 - 5]
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g) Vidhi Chhaya – seeming Vidhi.

h) Advertisement, Manushyanam Sahreshu Kashchit Api Siddayet.

i) You are Advaita Atma, Moksha is you nature.

j) Jnanam itself gives fulfilment

• One becomes Kruta Kritya, fulfilled.

• No Karma required for Poornatvam.

• Do Loka Sangraha, family Sangraha Karma.

• None for Poornatvam

• Karma – Named Abhasa, wont produce Punyam, Papam.

IX) a) Vidhi statements – Advertisements to seek Atma.

b) Upanishad reveals Atma which is himself, not aquired – given up, through a Karma.

c)
Karma possible only for

-   Aquiring something
  -   Pravrutti Rupam

-   Removal 
  -   Nivrutti Rupam

d) Atma can’t be taken, dropped, I am the dropper.

e) I am not taken, I am taker.
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X) a) Brihadaranyaka Upanishad : Chapter 2 – 4 – 6 

The Brāhmaṇa ousts one who knows him as different from the Self. The Kṣatriya ousts one who 
knows him as different from the Self. The worlds oust one who knows them as different from 
the Self. The gods oust one who knows them as different from the Self. The beings oust one 
who knows them as different from the Self. All ousts one who knows it as different from the 
Self. This Brāhmaṇa, this Kṣatriya, these worlds, these gods, these beings, and this all are the 
Self. [2 - 4 - 6]



• Everything in creation = One Atma.

• Plurality is Nama Rupa.

• There is only one Advaita Vastu.

b) Many Ornaments – gold – Essence one.

c) Atma is Advaitam, no duality 
possible in forms of

-   Karta, Karma Karana
  -   Doer 

-   Pramata, Pramanam Prameyam
  -   Knower 

• Triputi Abhavat, Karana Abhavat.

d) Jnanam and Karma both requires Triputi.

e)
Triputi for Jnanam

Knower Known Knowing instrument 

f) 
Triputi for Karma

Doer Object done Doing instrument 
1543



g) All of them are negated in Atma Jnanam, Svarupa Jnanam.

h) All negated by Idam Sarvam Yadyam Atma.

i) Yajnavalkya to Meitreyi.

XI) Brihadaranyaka Upanishad :
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a) When everything is understood as Atma, where is question of knower – known – knowing 
instrument.

b) Where is question of hearer – hearable – hearing instrument.

c) Sarvam Atmaiva Abut :

• World is one Atma, no plurality.

• Who will see what, with what.

• Who will know what, with what.

d)

1545

Because when there is duality, as it were, then one sees something, one smells something, one 
tastes something, one speaks something, one hears something, one thinks something, one touches 
something, one knows something. But when to the knower of Brahman everything has become the 
Self, then what should one see and through what, what should one smell and through what, what 
should one taste and through what, what should one speak and through what, what should one hear 
and through what, what should one think and through what, what should one touch and through 
what, what should one know and through what? Through what should one know that owing to 
which all this is known? This self is That which has been described as ‘Not this, not this.’ It is 
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never 
attached; unfettered—it never feels pain, and never suffers injury. Through what, O Maitreyī, should 
one know the Knower? So you have got the instruction, Maitreyī. This much indeed is (the means of) 
immortality, my dear. Saying this Yājña-valkya left. [4 - 5 - 15]

Who = Ego I = Reflected Consciousness

Karta Bokta 
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e)
What

Known 

World 

f)
With what 

Knowing instrument 

g) In reality, there is no knower, known, knowing instrument.

• What is there? Atma

XII) Brihadaranyaka Upanishad : Chapter 4 – 5 – 15 

• Does Atma know itself?

a) In Advaitam why knowledge not possible?

b) Atma is there.

c) Why Atma can’t know itself by itself.

d) I clean myself by myself by taking bath.



e)
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f) In cleaning it is possible, because I have limbs.

• One part cleaner, another cleaned.

• Internal difference, Svagata Bheda is there.

g) Where internal differences are there, Svagata Bheda is there, doer is possible.

h) Atma has no Svagata Bheda.

i) If it is Savayavam, has Svagata Bheda, doer, done, doing instrument possible.

j) Body subject to Avayavam.

k) Atma can’t know one part of Atma with another part of Atma.

l) Niravayatvat, Svagata Bheda Rahitatvat.

m) Self knowledge is possible only when Mind as an instrument is there.

n) In Nirvikalpaka Samadhi, will be blankness only, no thoughts.

o) Triputi is required, 3 parts required, then Atma is knowable.

p) Atma = Nondual, no Jnanam or Karma is possible.

I

Cleaner Cleaned Cleaning instrument 



XIII) a) Mandukya Upanishad : 

• Atma is limitless Brahman.

• Desha, Kala, Vastu, Paricheda Shunyam.

b) Brihadaranyaka Upanishad : Chapter 2 – 5 – 19 

All this is verily Brahman. This Atman is Brahman. This Atman has four quarters (Parts). 
[Mantra 2]
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c) Whatever is limitless, can’t do any Karma.

d) Akasha, motionless, can’t slowly move.

e) Space, limitless, can’t do any Karma.

f) Witness Atma, limitless like space, can’t do any Karma.

g) After Jnanam, I am Atma, Karma is not possible.

h) Ayam Atma Brahma

XIV) What is conclusion?

• Jnanam is not Karma.

• No Karma required for Moksha.

1549

This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda, 
taught the Aśvins. Perceiving this the Rṣi said, ‘(He) transformed Himself in accordance with 
each form; that form of Hi$ was for the sake of making Him known. The Lord on account of 
Māyā (notions superimposed by ignorance) is perceived as manifold, for to Him are yoked ten 
organs, nay hundreds of them. He is the organs; He is ten, and thousands— many, and infinite. 
That Brahman is without prior or posterior, without interior or exterior. This self, the perceiver 
of everything, is Brahman. This is the teaching. [2 - 5 - 19]



I) a) Atma Jnanam is not Karma.

b) It is not followed by Karma for Moksha.

c) Brahma Upasana for the sake of Moksha.

d) How will I get Moksha?

II) Brahma Jnanam :

a) I am already Mukta as the nondual Atma.

• Aparichinna Atma, limitless Atma = My Svarupam.

b) 

1550

134) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

Atma

Not object of giving up Not object of taking 

c) Veda Vidhi resemblance is there.



I) a) After Jnanam, if no Karma to be done, it reveals efficiency of Jnanam, not deficiency of 
Jnanam.

b) In Karma Khanda – Jnanam followed by Karma to get Prayojanam.

c) Jnanam without Karma is deficient in Karma Khanda.

d) In Jnana Khanda, Jnanam itself gives Prayojanam, Alankaro – proud, efficient. 

e) Nothing to do – not Dushanam but Bushanam.

f) Visishta Advaitin :

• Shanta Dushani – Book.

• 100 deficiencies of Advaita Vedanta. 1551

135) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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II) Advaitin :

• Shanta Bushani – 100 efficiency of Vedanta

        – Book

III) a) If Brahman – Atma Aikya Jnanam is gained by anyone, nothing to be done for 
Poornatvam.

b) Lifes mission accomplished.

c) Leela – thereafter, like Bhagavan comes down as Avatara.

d) Jnanis rest of life – Leela, does not work form Poornatvam, works with Poornatvam.

e) Example : 

• Cricket – won 3 matches

• Last 2 matches Leela

• Non binding desire.

f) Gita :

Perform action O Dhananjaya, abandoning attachment, being steadfast in yoga, and balanced 
in success and failure. “Evenness of mind is called Yoga.” [Chapter 2 - Verse 48]
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g) Match Abhasa, life Abhasa, Karma Abhasa.

h) Abhasa = Seeming.

i) Seeming struggle = Life

• Inside, there is inner leisure, Moksha.

IV) Brihadaranyaka Upanishad : Chapter 4 – 4 – 12 

If a man knows the Self as ‘I am this,’ then desiring what and for whose sake will he suffer in 
the wake of the body? [4 - 4 - 12]

a) Atmanam = Paramatma

• Suppose a person knows Paramatma.

b) Ayam Asmi Iti

 ↓

 Aham

c) Paramatma is understood as I, Jivatma.

d) Kimichan :

• What more binding desire is there for Jnani.
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e) Person may have non-binding desires.

f) Bhagavan has desire to create the world, take Avatara, not for Poornatvam.

g) Kasya Kamaya?

• What binding benefit is there for Jnani?

h) Jnani has no binding Karma Phalam.

i) Shariram Anu Svanjaret :

• Why should he struggle with the body.

• Not attached to life, death.

• No Raaga, Dvesha.

j) Chapter 7 – Panchadasi – Trupti Deepa Prakaranam, Trupti Deepa Prakaranam 277 verses.

k) After Jnanam, Karma is required for Poornatvam.

V) Gita : Chapter 15 – Verse 20

Thus, this most secret science (Teaching) has been taught by me, O sinless one. One knowing 
this a man becomes wise and all his duties as accomplished, O Bharata. [Chapter 15 - Verse 20]
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a) Etat – this Brahmatma Aikya Jnanam Budvat

b) Etat = Purushattama

• I am Purushottama, Uttama Purusha, I become Jnani.

c) Have clear understanding, I am Jnani, Brahman, Poornaha, Muktaha.

d) In Ninidhyasanam – ask Am I Brahman? Jnani?

e) Poornaha – Kruta Krutaha.

f) 
Aham

-   Not Ahamkara
  -   Child = Mamakara
  -   University Admission = Raaga
  -   Failure – Dvesha
  -   No peace of Mind
  -   Crooked, small I

-   In Sakshi
  -   Big I

g) Even if he has desire, should not be binding.

h) Wishing ok.

i) Before Phalam say

Fulfilled ok Not fulfilled ok
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j) There is called Jnanam, Moksha

k) No Karma required.

VI)
Is Gita – Argument 

Sruti Smruti

VII) What Vruttikara tells, is not correct :

a) No Karma for Moksha 

b) Purva Pakshi :

• Vedanta reveals Brahman not as an end in itself for the sake of Upasaka Karma.

c) We say :

• Knowledge itself gives Moksha.

d) Pratipatti Vidhi – Upasana Viddhi not correct.

e) Vrutti Kara Matam over.

f) 2 Purva Pakshi’s over, Shankara intellectually tireless. 

-   Veda called Sruti
  -   Given by Bhagavan Krishna 

-   Gita book by Vyasa
  -   Non Bhagavan
  -   Therefore Gita is Smruti only
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g) 1st Purva Pakshi :

• Bhatta Mimamsaka

h)
Mimamsa

Bhatta Matam Prabhakara

136) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

2nd Purva Pakshi Now 3rd Purva Pakshi

I) Prabhakara Mimamsa Purva Pakshi :

a) Karma alone subject of entire Veda

b) Veda Purva = Karma

• Veda Antah = Karma 
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c) Karma revealed by Veda through commandments.

d) Do Sandhya Vandanam – Aham Aharah Sandhyam Upasnita

e) Satyam Vada, Dharmam Chara.

II) a)
All Vidhi – Commandments 

Do Don’t’s 

b) Commandments is synonymous with Karma.

c) Veda Purva and Antha full of commandments.

d) Commandments are required in the Veda.

e) Reason :

• Karma alone will produce the result.

f) Knowledge of an existing fact does not give me any benefit.

g) Example :

• Thirsty

• Know there is a bottle of water.

• No use.

h) Japa :

• There is water… thirst increases.
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i) Purchase, drink water, Karma, removes thirst.

j) Vedic statements revealing fact, does not reveal Karma.

k) Karma comes with commandments.

l) 2 types of statements

Siddha Bodhaka Vakyam (SBV) Karma Bodhaka or Vidhi Vakhyam (KBV)

m) Veda must talk about Vidhi.

n) Pramanam – must give benefit.

o) Pramanyam status, validity status depends on Prayojanam.

III) Kathopanishad : Chapter 1 – 1 – 12 

-   There is Svarga, water, all wonderful 
      in Svarga
  -   No Pramanam
  -   Prayojana Abavat

-   Sadhyam
  -   Gives benefit
  -   Pramanam, Prayojanam Satvat
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a) Nachiketa : Svarga wonderful, useless.

b) Give me ritual, by which I can go to Svarga.

c) Naachiketa ritual

d) Then Veda becomes Pramanam.

e) Siddha Vakyam + Karma Vakyam – gives benefit, hitchhike combine, for get result.

f) Conclusion of both Bhatta and Prabhakara Mimamsaka.

IV) a) What is the relevant difference in this context.

b)

In Heaven, there is no fear whatsoever. You are not there (O! Death) : nor do they (the 
inhabitants of heaven i.e. Deva-s) fear old age there. Having crossed both hunger and thirst, 
one rejoices in Heaven, being above grief.

Bhatta Prabhakara

-   All Siddha Bodhaka Vakyams should be 
      connected to Karma Bodhaka Vakyam of 
      Veda Purva
  -   Veda Purva one Shastram
  -   Veda Antha one Shastram
  -   Tat Tvam Asi
  -   Siddha Bodhaka Vakyam 
  -   I am Brahman, what is the use
  -   By itself – Arthavada, not Pramanam by itself
  -   Join Karya Bodhaka Vakyam

-   How can you connect Jnana 
       and Karma Shastra
  -   Different Shastram, Prakaranam
  -   Hinted in topic 7
  -   Connect in Upasana Khanda 
  -   Siksha Valli :
      Vyakruti Pankta Brahma Samhito 
      Upasana (Karma)
  -   Connect what is said in 
      Upanishad, Jnana Khanda itself.
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c) Prabhakara :

• In whole Veda, there is no portion which reveals a fact.

d) If it reveals a fact only, it becomes Apramanam.

e) Look around for a fact with Upasana in Jnana Kanda.

V) a) All Vakyam of Veda Purva and Antha will deal with Karya Bodhaka Vakyam or Siddha 
Bodhaka Vakyam connected to karya Bodhaka Vakyam.

b) Only 2 possibilities.

c) No stand alone Siddha Bodhaka Vakyam exists.

d) Kevala Vastu Vadi.. Stand alone Siddha Bodhaka Vakyam Nasti.

e)
2 Vakyams

-   Stand alone Karya Bodhaka 
      Vakyam.
  -   Possible

-   Tat Sesha
  -   Siddha Bodhana Vakyam 
      connected to Karya Bodhaka 
      Vakyam.

f) Standalone Siddha Bhodaka Vakyam not possible.
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g) Reason :

h) Shankara refutes.

Revision :

Chapter 1 – 1 – 4 – Topic 136 :

I) a) Textual arrangement in the Bashyam.

b) 2nd Paragraph – temporarily Vruttikara Matam paused in Topic 134.

c) Topic 135 – Prabhakara Matam.

d) Again Vruttikara Matam will come in Page 25…. Yadyapi..

II) a) Join Prabhakara with Batta Mimamsaka Matam – Topic 81.

b) Followers of Kumarila Batta (Purva Pakshi), Batta Vartikam on Jaimini Sutras, Shankara 
Bashyam is famous.

c)

No Prayojam

Therefore Apramanam

Purva Pakshi – Mimamsaka 

Batta Prabhakara

d) After topic 81 – Read topic 136.

e) See continuity between 2 similar Purva Mimamsakas.
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III) a) Batta, Prabhakara 

b) Both Brahma Nastika

c) Don’t believe in existence of Brahman, called Purva Mimamsa.

d) Treat Veda as one Shastram.

e) Don’t treat Karma Khandam, Jnana Khandam as 2 separate portions.

f) Only we call them Purva Mimamsakas.

g) Vedanta = Brahma Upasana Karma.

• All obsessed with Karma.

• Mere knowledge does not do anything.

IV) All 3 hold to two Jaimini Sutras.

a) Aamnasya Kriya Tatvam Anartakyam Adatarthanam…

b) Only Karya bodhaka Vakhyams are Pramanams.

c) Siddha Bodhaka Vakyams cannot be Pramanam by themselves.

d) They give pure knowledge of facts, which does not give benefit.

e) They are Artha Vada Vakhyam.

f) Thread worn in the Hair, because of association with flower.
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g)
Siddha Bodhaka Flower

-   Thread
  -   Pramanam by joining Karya 
      Vakhyam

-   Karya Bodhaka Vakyam
  -   Independent Pramanam

h) Gita : Chapter 2 – Verse 42

Flowery speech is uttered by the unwise, taking pleasure in the eulogising words of Vedas, O 
Partha, saying, there is nothing else. [Chapter 2 – Verse 42]

i) Jaimini Sutra :

• Vidhi Natu Eka Vakyamtvat Stutyat Arthe Na Vidhenam Syuhu…

j) Siddha Bodha Vakhyam dependent.

k) Become valid by joining Karya Vakyam.

l) Two Sutras important for Vruttikara, Batta Mimamsa, Prabhakara.
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V) What is difference between Batta and Prabhakara?

a)

VI) Both conclude :

• Siddha Vakyams can’t be an independent Pramanam.

VII) a)

Batta Mimamsa Prabhakara Mimamsa

a) Siddha Bodhaka should be 
combined with Karya Bodhaka 
of Veda Purva, Karma Khanda, 
earlier Prakaranam

b) For him whole Veda is one 
Pramanam

a) Siddha Bodhaka should be 
combined with Upasana in 
Upanishad itself.

b) Join Vedanta Prakaranam 

Siddha Bodhaka Vakyam

Statements of fact

Aham Brahma Asmi

b)
Karya Bodhaka Vakyam

Statement of commandments to do
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VIII) Shankaras task :

a) Partially agree with them.

b) They have some satisfaction.

c) Some Siddha Vakyams are Artha Vada Vakyams, they can become Pramanam by joining 
Karya Bodhaka Vakyam.

d) Don’t say all Siddha Bodhaka Vakyams are Apramanam and dependent on Karya Vakyams.

e) There are some powerful Siddha Bodhaka Vakyams (SBV) which can stand independently, 
they are Pramana by themselves.

f) Svatantra Siddha Bodhaka Vakyams

• Independently, powerful knowledge.

g) Upanishads dealing with powerful Siddha Bodhaka Vakyams, which are Pramanam and give 
most valid knowledge in the world.

h) Adhyatma Vidya

Greatest knowledge in the World

Without joining any Karma

Give greatest benefit

Moksha 
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i) Siddha Bodhaka Vakyams don’t depend on any actions – Kahikam, vachikam, Manasam.

j) No Karma required for liberation.

k)
Mananam Nididhyasanam

-   To remove habitual orientation
  -   Not for liberation

l) This is Shankaras thesis against all these 3 Purva Pakshis.

m) There are independent powerful Siddha Bodhaka Vakyams in Veda for giving Moksha.

IX) Topic 136 :

a) Shankara :

There are 2 types of Siddha 
Bodhaka Vakyams

Dependent on Karma Independent of Karma

b) Purva Pakshi :

• There are no independent Siddha Bodhaka Vakyams.
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X) Topic 63 : Shankara’s Refutation 

a) Aupanishad Purusha is revealed in Upanishad alone without requiring any Karma.

b) Brahman knowledge can give benefit.

c) Dependent Siddha Bodhaka Vakyams can give benefit only by joining Karma Bodhaka 
Vakyams.

XI) In sleep :

a) Separate Body – Mind (Ignorance)

b) Stand apart as Brahman independent of Body, Mind, Universe.

c) Use Upanishad as Pramanam and claim Moksha in the waking state.

d) Nothing else required for Moksha.

e) Very easy

f) Don’t stand separate from the Universe and see.

g)

XII) Shankaras Vedanta Dindima :

a) Dependence in the Siddha Bodhaka Vakyams can give benefit of Moksha directly to a 
prepared Mind.

b) They need not join Karma Bodhaka Vakyams.

Universe Aham

Mithya Satyam
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XIII) a) Aupanishada Purusha = Brahman

• Brahman is only subject matter available in Upanishads.

b) That Brahman does not require any Karma for liberation, other than mere Jnanam.

c) Understanding Upanishad, Gita, Brahma Sutra is enough.

e)

f) Tattu Samanvaya Sutram, Bashyam, gives me courage to say, Brahman understanding is 
enough.

g) No mystic experience is required.

XIV) a) habitual orientation, I am body, old, mind, dull, does continue (Anatma Jagat).

b) Once I have owned up the fact of my true self, Atma, nothing in Anatma can affect me.

c) Habitual orientation is an obstacle, removed by Nididhyasanam but nothing else is required 
other than understanding.

Understand

-   There exists Brahman
  -   Cause of all experiences, life, 
      Universe.
  -   It can exist independently
  -   Veda = Pramanam

-   I am that Brahman, known only 
      in Upanishads, Gita, Brahma 
      Sutra
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d) Look deep within yourself devoid of any thoughts, perception, that is Brahman, pure 
awareness, Nitya, Nirvikara, Nirupadhika, Sarvagyaha, Sarvashaktiman, Nirmaya, Nirantharam 
– Bahyam, Ekam Eva, Advitiyam Brahman.

e) Aupanishada Purusha = Turiyam, knowable only through Upanishad.

f) Brihadaranyaka Upanishad : Chapter 3 – 9 – 26 – Shakalya Brahmanam
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• Head going Brahmanam.

g) Yajnavalkya to Shakalya :

• Tell me what is the Aupanishads Purusha.

h) Shakalya can’t answer, looses head.

i) Tam Tvaupanisadam Purusam Prichami, Tam Ha Na Mene Sakalyah, Tasya Ha Murdha 
Vipapata.

j) Not figuratively, not factually.

XV) Ananya Seshatvat : Technical 

a) Siddha Bodhaka Vakyam = Independent Vakyam, does not have to combine Karma Bodhaka 
Vakyam

b) Karma Bodhaka Vakyam Seshaha, Sambandha Nasti.

‘On what do the body and the heart rest?’ ‘On the Prāṇa.’ ‘On what does the Prāṇa rest?’ ‘On the 
Apāna.’ ‘On what does the Apāna rest?’ ‘On the Vyāna.’ ‘On what does the Vyāna rest?’ ‘On the 
Udāna.’ ‘On what does the Udāna rest?’ ‘On the Samāna.’ This self is That which has been described 
as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It never decays; 
unattached, for It is never attached; unfettered—It never feels pain, and never suffers injury. ‘These 
are the eight abodes, the eight instruments of vision, the eight deities and the eight beings. I ask you 
of that Being who is to be known only from the Upaniṣads, who definitely projects those beings and 
(again) withdraws them into Himself, and who is at the same time transcendent. If you cannot 
clearly tell me of Him, your head shall fall off.’ Śākalya did not know Him; his head fell off; and 
robbers snatched away his bones, mistaking them for something else.[3 - 9 - 26]
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I) a) Shankara addresses both Batta and Prabhakara Mimamsakas

b) You are saying that there is no Brahman at all.

c) There is Brahman, revealed by Upanishad Pramanam.

d) It can’t be revealed by Pratyaksha, Anumana (Logic), Science, Veda Purva.

e) Only revealed by Veda, accept it, do Vichara, own it, be free, Moksha is owning this as our 
Atma Svarupa.

137) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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d) Called Satyam, Jnanam, Anantham Brahman in Taittriya Upanishad : Chapter 2 – 1 – 1 

II) a) Revealable only by Upanishad.

b) Know it, claim it as self.

c) I

-   Vachyartha
  -   Samsari
  -   Body / Mind / Intellect

-   Lakshyartha
  -   Asamsari
  -   Sakshi, Turiyam

Om, the knower of Brahman attains the Supreme. With reference to that, is the following 
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the 
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient 
Brahman.  [2 - 1 - 1]
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f) Mandukya Upanishad : Verse 2

e) Taittriya Upanishad : Chapter 3 – 1 – 2 

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which, 
having been born, these beings live and continue to exist; and that into which, when 
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed 
Penance; and after having done Penance….. [3 - 1 - 2]

All this is verily Brahman. This Atman is Brahman. This Atman has four quarters (Parts). 
[Mantra 2]

g) It does not come under any Karma Phalam.
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i) Chatur Vidha Dravyam – empherical entity.

j) Brahman not one of the empherical entities existing within time and space.

k) Non empherical, transcendental, Desha Kala Ateeta Purusha, truth, Vilakshana, different 
from 4 empherical entities.

l) Invisible but existing Purusha, substratum of all worldly experiences of Jiva, Jagat, Ishvara.

m) It is independently discussed in Jnana Prakaranam, Sva Prakaranam.

n) Not part of Veda Purva, Karma Prakaranam, Upasana Prakaranam.

o) Aitareya Upanishad introduction discusses this elaborately.

p) Prakaranam = Portion

III) a) Kaivalya Upanishad : Verse 3

h)
Karma Phalam

Utpadyaha Apyaha Samskarya Vikarya

Not by deeds, nor by progeny, nor by wealth, but by renunciation alone have some people 
attained immortality. That which the renunciates attain is beyond the heavens, yet it shines in 
the cave of the heart (the intellect). [Verse 3]
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b) Karma can’t give Moksha.

c) Can’t talk of Karma Bodhaka Vakyam

d) Condemns people stuck in Karma.

e) Mundak Upanishad :

These ignorant men, fancy sacrificial and charitable acts as most important, do not know any 
other way of bliss. Having enjoyed in the heights of heaven, the abode of pleasures, they enter 
again into this (human life) or even inferior (animal) worlds. [I – II – 10]

f) Moodaha = Padma Shree fool

• Pramoodaha = Padma Vibhushan fool.

g) Karma and Karmi criticised in Upanishads.

IV) a) Don’t bring Karma anywhere in the Upanishads.

b) Svaprakaranasthaha – Ananya Seshaha :

• Can’t be connected to any Karma of Karma Khanda.

c) Not connected to any Upasana in Jnana Khandam also.
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d) Ananya Sesha :

e) Brahman knowledge stands alone.

• All other knowledge – Vishaya Jnanam dependent on Brahman – Pure I.

f) World manifests, unmanifests in Brahman Adhishtanam, gives me infinite strength to face 
ups and downs in life.

g) I can challenge the world – you can’t affect me, Brahman, Aupanishada Purusha.

h) Brahma Jnanam helps me to see world in Binary format.

i) To understand Brahman, need to understand Markandeya story of seeing manifestation, 
unmanifestation of the Universe in Vishnus body, power of Maya.

j) Binary format gives me greatest strength.

k) I am Brahman the projector, sustainer, dissolver of the universe.

l) Taittriya Upanishad : Chapter 3 – 1 – 2 

Not connected to

Karma Upasana
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Kaivalya Upanishad : Verse 20

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which, 
having been born, these beings live and continue to exist; and that into which, when 
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed 
Penance; and after having done Penance….. [3 - 1 - 2]

I am smaller than the smallest and also am I the most vast. I am the manifold universe – 
amazing ; I am the Ancient One, the Purusa ; the Supreme Ruler am I, the Effulgent One, by 
nature ever-auspicious. [Verse 20]

n) World is Vyavaharika Satyam, I am Brahman, Paramartika Satyam.

• Gives strength, fearlessness.

o) Taittriya Upanishad :
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p) Can say only after I know, I am not empherical, Vyavaharika Vastu.

q) I am Paramartika

q) Taittriya Upanishad :

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, 
inexplicable and unsupported, then he becomes free from fear. When however, he makes even 
the slightest distinction in Brahman, then there is danger for him. That very same Brahman 
Himself becomes the source of fear for him who makes a difference and who reflects not to 
the same effect, there is the following Vaidika Verse. [2 - 7 - 3]
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s) Brahma Jnanam gives courage.

V) Chandogya Upanishad : Chapter 6 – 9 times 

• Tat Tvam Asi repeated.

138) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

Oh!Oh!Oh! I am the food, I am the food, I am the food. I am the eater of food, I am the eater 
of food, I am the eater of food, I am the author of the Sloka, I am the author of the Sloka, I am 
the author of the sloka. I am the first born (Hiranyagarbha) of the true (Of the eternal and the 
Immortal). I am the centre of immortality, Prior to the gods. Whoever gives me, he surely does 
save thus. I am the food that eats him who eats food. I have conquered all, in this world. I am 
luminous like the sun. He who knows thus (Also attains the aforesaid results) This is the 
Upanishad.  [3 - 10 - 6]
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I) a) Upanishad reveals Atma as the self, meaning of Aham, I.

b) 
I in Vedanta has

Vachyartha I Lakshyartha I

-   Anatma aspect
  -   Closely connected with Atma
  -   Misunderstood I
  -   Fake I
  -   Ahamkara I
  -   Karma Khanda I
  -   Karta, Bokta, Pramata

-   Atma aspect
  -   Understood I
  -   Real I
  -   Sakshi I
  -   Jnana Khanda I

c) Taittriya Upanishad :
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d) Vachyartha :

• 3 Sharirams + Chidabhasa

• Emperical consciousness

• Limited

• Many in number.

• Will be there only when Reflected Medium – Mind is there.

• Mind goes off to sleep  3 Sharirams resolved

• Individuality

• Comes + goes.

e) Lakshyartha – I :

• Continues in Sushupti.

• Witness of Sushupti.

• Different from Chidabhasa.

• Limitless I

• Original Consciousness, Chit.

Other than that (soul) made up of the essence of food there is an inner soul (Sheath) made of 
the Prana. With it this is filled. This (Pranamaya) is of the same form as the previous. Its human 
form is exactly as the human form of the former. Of that, Prana is the head, Vyana is the right 
side, Apnana the left side, Akasa is the trunk, earth is the tail or the support about this also 
there is the following Vaidika Verse. [2 - 2 - 2]
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f) Prajnam Brahma (Aitareya Upanishad).

g)
2 Consciousness are there

Chidabhasa + Reflecting Medium Chit 

3 Sharirams Not known through Pratyaksha, 
Anumana, Upamana Pramanam

h) Modern Science is studying only Chidabhasa.

i) Not studying Chit, not accessible to modern science.

j) Chit is not confined to the Body alone.

k) It is inside and outside.

l) Chit is same in all beings.

m) That self is called Brahman, Unique subject matter.

n) Brahman exists, knowable, knowledge of Brahman is available in Upanishads.

o) Brahman knowledge will give us Moksha.
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II) a) 
Brahman is Aham Pada Sakshi Chaitanyam

Sakshi = Chit not Chidabhasa

b) It is called Ahamkara Sakshi.

III) What is Sakshi Chaitanyam?

a) Prabhakara refutes Sakshi.

b) Other than I Chit, people are talking about – Chidabhasa (Sharira Trayam + Chidabhasa).

c) Chidabhasa – called Karta.

d) There is Sakshi which is neither Sharira Trayam nor Chidabhasa but Chit.

e) Sarvabutastaha :

• It is one in all beings.

• Buta = Living beings.

f) Samaha = Chit, Uniform in all beings.

g) Chidabhasa is not uniform

• Mosquito Chidabhasa = Mandah

• In Human beings, brighter.

h) Chidabhasa varies as per Reflected Medium.

i) Ekaha.
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j) Kutastaha – Nitya :

• Absolutely changeless

• Changelessly eternal.

k) Matter :

• Parinami eternal, changingly eternal.

l) Purusha :

• All pervading, is within body also.

m) Chit :

• Never discussed anywhere else.

• Not in Karma Khanda.

• Chit not discussed anywhere else or in Tarqa based school of thought.

• We are Sruti based school of thought.

IV) Logic based

Sankhya Yoga Nyaya Veiseshika

Talk of Atma

Anekaha Atmavadi
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V) Example :

Football Match :

• Why fight for 22 people fighting for one ball.

VI) Sarvasya Atma – Nobody knows

VII) Nobody has courage to negate Atma of deep sleep state.

• Brahman is knowable, discussed.

• Brahman can’t be connected to Karma Bodhaka Vakyam (KBV).

VIII) If Brahman is somewhere in Vaikuna, Kailasha, travel.

• Brahman not : Reached purified modified produced.

• Can’t introduce with Brahma Jnanam.

• Not droppable, not gettable

  ↓

      Myself

IX) Brahma Bodhaka Vakyam = Tat Tvam Asi.

• Gives Jnanam, no Karma required.

• Tell Aham Brahma Asmi and say Poornamadah…
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Revision :

Chapter 1 – 1 – 4 – Topic 138

I) a) Shankara deals with main Purva Pakshi of 4th Sutra – Vruttikara.

 b) Brahma Jnanam can’t give Moksha.

c) Jnanam should be followed by Upasanam which is a Karma.

d) Karma alone produces Moksha.

e) Require Punyam to get Moksha.

II) a) Shankara refutes and takes a diversion.

• Topic 136 – 137 – 138 

b) Shankara introduces :

Prabhakara Mimamsaka

Brother of Batta Mimamsaka

Discussed and refuted before

c) Now Prabhakara Mimamsaka 
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III) Common features of Batta and Prabhakara :

a) Both don’t accept existence of Brahman itself.

b) Both say :

• Siddha Bodhaka Vakyam – Gives merely Jnanam

           – No use

c) Siddha Bodha Vakyam combine with Karma Bodhaka Vakyam, to get Moksha.

d) Karma gives Prayojanam of Moksha.

III) Differences :

IV) a) Both say Karma alone will give benefit.

b) Prabhakara from topic 136.

V) Topic 138 :

a) Textual portion

b) No portion of Veda which is merely dealing with Siddha Vatu, facts of existence.

c) Veda Purva + Antha deal with some Karma or other.

d) Pure fact not dealt in entire Veda.

Batta Prabhakara

Combine Siddha Bodhaka Vakyam 
with Karma of Veda Purva

Combine Siddha Bodhaka Vakyam 
with karma of Vedanta
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e) Kevala Vastu Vadi Veda Baga – idom of Purva Pakshi

f) Pure existent entity – Jnanam not in Veda, because it is of no use.

VI) Shankara :

a) There are portions Siddha Bodhaka Vakyams are taught.

b) Upanishad talks about a fact, Siddha Vastu and gives us Atma Jnanam.

VII) Prabhakara :

a)

b) I already know myself, I am known, not unknown.

c) Self evident

d) Why Upanishad talks about self evident “I”.

e) Self awareness = Atma Jnanam.

f) Vedanta can’t talk about already known thing.

Atma

Self

Meaning of I
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VIII) a) Shankara :

Word I = Self awareness = 2 fold

Aham Pada Vachyartha Lakshyartha

-   Ahamkara
  -   Pramata I
  -   Sthula, Sukshma, Karana 
      Shariram plus Chidabhasa
  -   Karta, Bokta
  -   Well known, evident
  -   Cause of Samsara
  -   Does not require Pramanam
  -   Finite consciousness does not 
      require Pramanam
  -   Many, Karta, Bokta, Jivatma, 
      subject to travel, Samsara.

-   Ahamkara Sakshi
  -   Chit
  -   Pramatru Sakshi
  -   Topic of Vedanta
  -   Becomes Chidabhasa in 3 
      Sharirams
  -   Original Consciousness
  -   Nobody knows
  -   Known only by Apaurushaya 
      Shastra Pramanam
  -   Requires Pramanam
  -   Infinite version of consciousnesses 
      known only through Shastra.
  -   Paramatma, one, all pervading
  -   Nitya Shuddha, Mukta Svabava.
  -   Upanishad alone reveals
  -   Aupanishada Purusha
  -   Knowable through only Upanishad
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b) Aupanishada Purusha introduced in the beginning in Upanishads as Brahman.

c) You are Jagat Karanam.

d) Introduced as 3rd person.

e) Brahman = Nitya, Shuddha, Buddha, Mukta Svabava, Jagat Karanam, Sarvagataha, Sarva 
Adhishtanam, Anantham.

f) Such a wonderful Brahman.

g) After preparing the student, won the trust of student.

h) Upanishad says :

• Tat Tvam Asi

• It is you, not Ahamkara you.

• But Aham Pada Lakshyarthaha.

i) Ahamkara Sakshi

• Revelation of Aupanishada Purusha is beneficial because that I – is already Mukta.

j) This I has no Janma.

k) Punar Janma freedom continues as long as meaning of I is Ahamkara.

l) Not listened, not internalised, incapable of praying.

m) Test :

• Where I stand 

• 25 years not listened properly.
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n) No Punar Janma for Aupanishads Purusha.

IX) Wonderful Atma is topic of Upanishad, Vedanta.

• Siddha Brahma Atma Buddhaka Vakyam.

• This need not be combined with any Karma Bodhaka Vakhyam (KBV).

X) Other than Ahamkara, Pramata.

a) Pramatru Sakshi, Samstha Butastaha, Ekaha, Samaha, Kutastha Nityaha, Purusha.

b) This Atma is not known through any one of the Paurusheya Pramanam.

c) Not known through Veda Purva.  

d) Veda Purva deals with Ahamkara, not Ahamkara Sakshi.

e) It asks me to do Karma, have Punyam, go to Svarga, deals with Ahamkara, never with Sakshi.

f) Atma is central message of all Upanishads, arrived with Shad Lingas.

g) How to cover whole Pumpkin (Atma), with a grain of rice (Anatma).

h) Atma can’t be covered by Karma Bodhaka Vakyam and Upasana.

XI) Upadesa Sahashri :

a) After knowing Aham Brahma Asmi clearly, I can’t go back to karma.

b) I know, I am not Karta.

c) I am Ahamkara Sakshi – Akarta.

d) How can I seriously do any karma or Upasana?
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e) I can’t seek

Punyam Svarga Brahma Loka

f) I can’t go after Karma or Upasana.

g) Loka Sangraha Karma is called Karma Abhasa.

h) Atma Nishta must come, which takes time, no mystic experience but knowledge ingrained in 
sub-conscious mind.

i) Have understood Vedanta, Vidhi Seshatvam Va Netu.

j) Can never connect it to any Vidhi – Karma Bodhaka Vakyam.

139) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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I) a) Atma can’t be associated with any Karma.

b) Atma can’t come under any Karma Phalam but Jnana Phalam.

c) Karma Phalam alone has to be aquired.

d) Atma Jnanam is only a fact of Universe understood clearly Man – Man becomes divine man.

e) This is beyond Aapti, Utpatti, Samskara, Vikara, beyond Heya (Something to be aquired.

f) Atma does not come under any one of 6.

g) Being I myself, I can’t work for dropping or aquiring it.

h) All 6 is perishable I am imperishable, I am immortal.

i) Sarvam Hi Vinashyatu Vikara Jatam, Purushantam.

j) Brahma Loka, Brahmajis body is imperishable, all Vikara – product, upto this Brahman.

k)
Vikara

-   Change -   Product
  -   Here
  -   Have manufacturing and expiry 
      date

l) Aupanishad Purushaha = Avinashi, never perishable because there is no cause for the 
destruction of Atma.

m) I am not Ahamkara Jiva born and gone but Avinashi Ahamkara Sakshi Atma.
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n) 

o) Gita : Chapter 2 – Verse 24

Akasha will not destroy anything

Vayu Agni Water Prithvi

4 Elements

Causes of destruction

Cyclone Burn Drown Weapons

This Self cannot be cut, nor burnt, nor moistened, nor dried up. It is eternal, all-pervading, 
stable, immovable and ancient. [Chapter 2 - Verse 24]

p) Vinasha Hetu Abavat :

• No instrument of destruction for Atma, not even Atom Bomb.
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q) Avinashi – imperishable Vikriya Hetu Abava Cha, no cause of Change.

r) If changes are possible, 3 – D problem will come, Degeneration, Disease, Death.

s) Brahman is free from Vinasham, Vikriya Hetu.

• No modifications in Brahman of 3-D

t) Kutastha Nityaha :

• Consciousness / Brahman = Changeless eternity.

• Matter = Changing eternity = Parinami Nitya

u) Nitya, Shuddha, Buddha, Mukta Svabava :

• Brahman is eternal, ever pure, ever free, ever self evident (Buddha), you don’t need to 
know it.

Conclusion : 

140) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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I) Shankara :

a) Conclusion is based on Sruti, Yukti, Anubhava.

b) Continuously keeps 3 Parameters, 3 tools.

c) Ratha Kalpana :

Kathopanishad : Chapter 1 – 3 – 10 & 11

Beyond the senses are the sense-objects ; beyond these objects is the mind; beyond the mind 
is the intellect and beyond the intellect is the Great Self. [I – III – 10]

Beyond the great (Mahat) is the unmanifested (Avyaktam). Beyond the Avyaktam (Prakrti) is the 
Purusa ; beyond the Purusa there is nothing ; that is the end ; that is the highest goal. [I – III – 11]

d) Spiritual Journey – Chariot 

• Body – Chariot

• Sense Organs – Horses 

• Buddhi – Driver

• Jivatma – Passenger
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• Inward Journey not external journey.

• Come to Chidabhasa.

• Through Mahavakyam come to Chit – Sakshi Chaitanyam = Ultimate destination.

• Sa Kashta, Sa Para Gathihi.

e) Understanding of Sakshi is end of your spiritual Journey.

f) Corollary :

• Thereafter, no Karma, Upasana.

g) I have attained Moksha.

h) Upanishad concludes Journey with knowledge.

• Siddha Bodhaka Vakyam (SBV) need not be connected to Karma Bodhaka Vakyam 
(KBV).

• Para Gathi = Ultimate destination.

i) Purushartha Na Param Kinchitu :

• Sakshi = Sa Kashta = Annacle, Zenith, ultimate spiritual destination.

j) Intermediate destinations are there when you travel by flight, train.

k) Para Gathihi – not intermediate destination but ultimate

• No more travel.

l) No Karma Bodhaka Vakyam should be brought anywhere near Upanishad Siddha Bodhaka 
Vakyam.
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II) Kathopanishad : Chapter 1 – 3 – 11 

Beyond the great (Mahat) is the unmanifested (Avyaktam). Beyond the Avyaktam (Prakrti) is the 
Purusa ; beyond the Purusa there is nothing ; that is the end ; that is the highest goal. [I – III – 11]

III) Logic for Avapanishada Purusha :

a) Brihadaranyaka Upanishad : Chapter 3 – 9 – 26 
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b)

‘On what do the body and the heart rest?’ ‘On the Prāṇa.’ ‘On what does the Prāṇa rest?’ ‘On 
the Apāna.’ ‘On what does the Apāna rest?’ ‘On the Vyāna.’ ‘On what does the Vyāna rest?’ ‘On 
the Udāna.’ ‘On what does the Udāna rest?’ ‘On the Samāna.’ This self is That which has been 
described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It 
never decays; unattached, for It is never attached; unfettered—It never feels pain, and never 
suffers injury. ‘These are the eight abodes, the eight instruments of vision, the eight deities 
and the eight beings. I ask you of that Being who is to be known only from the Upaniṣads, who 
definitely projects those beings and (again) withdraws them into Himself, and who is at the 
same time transcendent. If you cannot clearly tell me of Him, your head shall fall off.’ Śākalya 
did not know Him; his head fell off; and robbers snatched away his bones, mistaking them for 
something else.[3 - 9 - 26]

2 meanings

Produced by Upanishad Revealed by Upanishad

-   Janyaha
  -   Can’t take
  -   Upanishad comes from Brahman

-   Pratipadyaha
  -   Revealed as central theme

Brahman = Aupanishada Purusha
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c)
Central theme of Upanishad

-   Not Karma
  -   No Karma Bodhaka Vakyam

-   Purusha
  -   Siddha Bodhaka Vakyam

d) Purva Mimamsa :

• Only Karma exists in entire Veda.

e) Batta and Prabhakara – Mimamsakas boxed by Shankara.

f) Atma talked only in Upanishad and as central theme.

141) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Prabhakara Mimamsaka concluded.

b) Only Siddha Bodhaka Vakyam exists in Veda.

II) a) 3 types of statements

Karma Bodhaka Vakyam
Dependent Siddha Bodhaka 

Vakyam
Independent Siddha Bodhaka 

Vakyam

Batta, Prabhakara Mimamsaka Our statement



1602

b) It’s a reckless, thoughtless assertion, Rash conclusion, misplaced courage.

III) Yadapi onwards Vruttikara Matam – Topics 82, 83, 84.

a) Shankara takes one by one to negate Purva Pakshi statements – topic 82, 83, 84.

b) Studious approach.

c) Yad Api – restarting Vruttikara.

142) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) Vruttikara Matam :

a) Quoted Shabara Bashyam of Jaimini Sutra (Purva Mimamsa)

b) Shabara Bashyam Analysed by :

• Kumarila Batta 

• Prabhakara Mishra.
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c)

d) Drishto Hi Tasya Arthaha karma Avabodanam.

• Vedic message is always Karma.

e) Jnanam for doing Karma 

• Jnanam is dependent on Karma.

f) Veda deals with performance of varieties of Karmas and Upasanas – Says Shabara Swami.

II) Shankara :

a) Has deep respect for Shabara Swami.

b) For Vruttikara also Shankara has deep respect.

c) Shabara Swamis statement is valid w.r.t. Veda Purva Baga, Karma Khanda.

d) 

2 Mimamsaka

Bamati Vivaranam

Meant for 3 Purusharthas

Dharma Artha Kama

Veda Purva Baga

-   Preyashcha = Dharma + Artha + Kama
  -   Sreyas = Moksha 
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e) Yama offered Preyas to Nachiketa.

f) Nachiketa wanted Sreyas.

g) Veda Purva has Karma as central theme.

h) Shabara Swami not dealing with Vedanta.

I) Vyasa has written Brahma Sutra, commentary written by Shankara.

j) Dharma Jingyasa Vishayatvat = Veda Purva Bhaga.

k) Dharma = Veidikam karma, Ritualistic Karma.

l) Vidhi – Pratisheda Shastram, Do’s – Don’t’s – in Veda Purva.

m) Not applicable to Vedanta.

143) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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I) a) Vruttikara Mata Nirakaranam.

b) Siddha Bodhaka Vakyam are not in Veda at all.

c) It is of no use.

d) Siddha Bodhaka Vakyam gives benefit only if combined with Karma Bodhaka Vakyam.

e) Not subject matter of Veda.

II) Shankara :

a) First accept, Veda deals with Siddha Bodhaka Vakyam also.

b) Will be connected to Karma Bodhaka Vakyam is next statement.

c) Siddha Bodhaka Vakyam are there in the Veda.

d) It is in Veda Purva and Vedanta.

III) Can Siddha Bodhaka Vakyam exist independently or dependently.

a) Why you say they depend on Karma Bodhaka Vakyam.

b) Purva Pakshi Logic :

• Siddha Bodhaka Vakyam has no Prayojanam by itself.

c) Don’t aquire or drop anything.

d) Prayojana Abavat – Apramanam.

e) Prayojana Veda Vakhyam is Pramanam.

f) Siddha Bodhaka Vakyam by themselves Nisprayojanam.

g) I can show Siddha Bodhaka Vakyam have Prayojana Pramanam exists, give benefit. 
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h) Prayojana Yukta Siddha Bodhaka Vakyam – is Pramanam

i) You want Prayojanam.

j) Prayojanam comes

With Karma Bodhaka Vakyam Without Karma Bodhaka Vakyam

k) Saprayojana Veda Vakyam = Pramanam

• Aprayojana Veda Vakyam = Apramanam

l)

2 types

Aprayojaka Siddha Bodhaka Vakyam Saprayojaka Siddha Bodhaka Vakyam

Siddha Bodhaka Vakyam

-   Apramanam
  -   Accepted
  -   Has to be combined with Karma 
      Bodhaka Vakyam

-   Accept it as Pramanam

m) Vedapurva or Vedanta Baga.

n) If Prayojanam, valid, Pramanam.
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Revision :

Sutra 1 – 1 – 4 : Topic 143

I) a) After a brief divertion, defeating Prabhakara Mimamsa – Shankara come back to Vruttikara 
Matam.

b) All Siddha Bodhaka Vakyam – should be connected Karma Bodhaka Vakyam.

c) Siddha Bodhaka Vakyam :

• Gives mere Jnanam

• No Prayojanam

• Joining Karma Bodhaka Vakyam has Prayojanam and Veda becomes a Pramanam.

d) Yatra Yatra Siddha Bodhaka Vakyam, Tatra Tatra Nishprayojanam – Vyapti, Vruttikara has 
made.

II) Shankara :

a) No rule all Sidha Bodhaka Vakyam are Nishprayojanam.

b) 
Siddha Bodhaka Vakyam

With Prayojanam Without Prayojanam
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With Prayojanam Without Prayojanam

-   Independent Siddha Bodhaka 
      Vakyam
  -   Saprayojana
  -   Saprayojana Siddha Bodhaka 
      Vakyam
  -   Don’t connect to Karma 
      Bodhaka Vakyam
  -   No Jnana Karma Samuchhaya
  -   Vedanta full of Saprayojanan 
      Siddha Bodhaka Vakyam

-   Has to join Karma Bodhaka 
      Vakyam
  -   Nishprayojana
  -   Nishprayojana Siddha Bodhaka 
      Vakyam
  -   Full Veda Purva

c) Don’t extend Karma Khanda – rule to Jnana Khanda

d) There are Siddha Bodhaka Vakyam is there in Veda Purva Also.

e) Purva Pakshi :

• Negates Siddha Bodhaka Vakyam existence.

f) 
2 Steps

Siddha Bodhaka Vakyam are there Saprayojana Siddha Bodhaka 
Vakyam are there in Veda Purva
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III) Series of Question + Answer :

a) Already existent things are talked in Veda Purva, a Pramanam according to you.

b) Foot Note 3 :

• When you do Yaga, use Soma Rasa as an oblation.

• It is available, known, Siddha Vastu.

c) Dhagna Juhoti – offer curds

• Siddha Vastu.

d) When Soma, Dadhi talked, no do, or don’t’s.

e) Dadhi, Soma, Buta Vastu, helps me reach Svarga later.

IV) Vedanta talks of :

Buta Vastu (Siddha Vastu)

Atma Brahman
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I) a) Shankara :

Buta Vastu (Not Action)

Soma, Dadhi Brahma

• Not Karyam, Butam Siddham.

b) Purva Pakshi :

• You are equating Soma, Dadhi with Brahman.

• There is a difference, meant for Kriya, which gives Prayojanam.

• Brahman Upadesa not Kriya, a Sambandha Buta Vastu.

c) Buta Vastu itself not an action, it is a means for Kriya, connects Karma Bodhaka Vakyam, 
Siddha Bodhaka Vakyam is available.

Veda Purva Vedanta

144) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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I) a)
Buta Vastu

Kriya Sambanda Kriya Asambandha

b) Buta Vastu is talked about.

c) Dadhi, Soma, useful for Veidika Karma, used in ritual, Brahman not given as oblation.

d) 

145) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

Focus on

Not Kriya Sambandha Buta Vastu

e) To introduce Prayojanam, utility for ritual, itself not Karma but connected to Karma.

f) Buta Vastu is talked in Veda Purva.
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I) Vruttikara – Irritated : 

a) Buta Vastu is talked, Kriya Sambanda or Asambandha.

b) What benefit you get by me acknowledging that?

c) You mind is obsessed with Karma Bodhaka Vakyam only.

d)

146) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

Soma, Dadhi

Used for Karma

Gives Prayojanam
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f)

e) 
Brahma Jnanam

Has no Karma Sambandha

Prayojanam comes without Karma 
(Jnana Matrena)

Atma not known to student

Has Prayojanam

Gives benefit directly 

g)
Veda Pramanam

By giving Prayojanam

h) Avagathi – Aparoksha Jnanam

i) I – know, I am Brahman, claim Brahma Bhava, replaces Jiva Bhava which is Mithya Jnanam.
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j)

• All killed by Brahma Jnanam.

k) They keep my mind all the time occupied, restless, agitated, worried.

l) Analyse every worry, will be connected with 4 factors directly or indirectly.

m) Read in newspaper, drink coffee.

n) If connected with 4 goondas, I will worry.

o)

p) Brahma knowledge removes 4  Goondas.

II) a) Google :

• Symptoms – connected to major disease.

• Old, insecure, major disease.

b) Lab tests after 2 weeks.

4 Gundas, thieves of Jeeva Bhava

Ahamkara Mamakara Raaga Dvesha

Dushta Chatushtayam

Mithya Jnanam

Samsara worry
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c) 15 days, high tension, no major disease.

d) Mithya Adhyasa Nivrutti only gives relief.

e) Mithya Jnana Nivrutti gives relief.

f) No Moksha because of Samsara.

g) Moksha – Huge relief for rest of life.

h) Saproyojanatvam – is there for Buta Vastu

Directly Indirectly 

i) In Jnana Khandam, no Karma required.

j) Avisishtam – utility common to Soma, curd, Brahman.

147) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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I) Shankara – Brilliant Argument : 

a)

Purva Mimamsa of Jaimini : Chapter 1 – 2 – 1 

Prabhakara, Batta, Vruttikara

Holding to Jaimini Sutram

Amnayasya Kriyatatvat Anartakyam 
Athadarthanam

The Veda being for the sacrifice, the portion which is not for the sacrifice is useless; therefore 
it cannot be said to be eternal. [1 – 2 – 1]

b)
Veda teaches

-   For Kriya 
  -   With Prayojanam

-   If no Prayojanam
  -   Veda is Apramanam
  -   Tat Tvam Asi - Apramanam
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c) In Veda Purva, many Nisheda Vakyam, don’t do this… not asking you to do.

d)
Nisheda Vakyam involve

Non doing

e) Don’t do Vakyam don’t involve doing.

f) Are Nisheda Vakyam Pramanam?

• Prabhakara, Batta, Vruttikara, hold these Vakyams as Pramanam.

• Makes you withdraw from Karma, no do Karma.

g) Nisheda Vakyam – Pramanam without Karma.

h) Accept Tat Tvam Asi Vakyam as Pramanam without Karma.

II) Example :

a) Brahmanaha Na Hantavyaha :

• Don’t kill Brahman.

b) Don’t do Himsa, creates Papam.

c) In Tradition, Bramana carries – Veda Mantra Jnanam, Veda Anushtanam, embodiment of 
Veda and Vedic wisdom, destroying Veda by destroying him.

d) Burning room with people, burning temple, destroying Ishvara.

e) Veda Parayanam, do Pradakshinam to Veda and Chanters.
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f) Veda carried physically.

g) Avoidance of action in Veda Purva not performance of action.

h) Avoidance not instrument of another action.

i) Such Vakyam not Apramanam – Nisheda Vakyam – without action – will become 
Apramanam.

j) Anartham, invalid. 

k) Purva Mimamsa of Jaimini : 1st Verse

• Athatho Dharma Jingyasa

• Athatho Adharma Jingyasa

• Learn Dharma and Adharma (To avoid).

l) Put Navagraha

Now is the enquiry of duty (Dharma) [1 – 1 – 1]
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148) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) Grammar :

a) Brahmano Na Hantavyaha :

Hantavyaha

-   Root – Han, kill
  -   Should be killed
  -   Action

• Don’t kill Brahmana.



b) Suram Na Pibet :

• Don’t drink Alcohol.

• Can’t put Na, outside.

c) Na = Nanj = What is its role?

• If connected to verb – you avoid action.

d) Na Hantavya :

• Will function only if someone is planning to kill.

• Dvesha – Anger.

• Raaga – Dvesha, Natural to human.

• Dvesha too much, wants to finish the person.

e) Veda Vakyam addresses him.

• Hannam, Maha Papam, Maha Dukham, Narakam.

• Avoidance of Hannam – Avoid 3 things.

f) Dukha Nivrutti Prayojanam is there for avoidance of a Karma.

g) Not Karma Bodhaka Vakyam, it is Siddha Bodhaka 
Vakyam, statement of fact, avoidance of Brahmana 

Hananam helps me avoid

Narakam Maha Papam Maha Dukham
1620



h) This fact is revealed, will give Prayojanam to avoid Dukham.

i) Because of Dvesha Svabava, if Anuraga, Sambandha comes in thought form, intense Dvesha, 
lot of build up Dvesha, then plan for extreme step.

j) Na of Veda is connected to killer instinct (In sports also, Tennis, Cricket).

k) Na + Killing – Prescribes avoidance, no Kriya.

l) No Amnatasya Kriyatatvat.

Purva Mimamsa of Jaimini :
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The Veda being for the sacrifice, the portion which is not for the sacrifice is useless; therefore 
it cannot be said to be eternal. [1 – 2 – 1]

m) Can’t quote Jaimini Sutram in this context.

n) Talks of inaction, Audasinyam, result of avoidance of intended action.

o) Inaction – not action.

p) Nanj – Shabda – Nature of Na, always go with verb, talks about inaction, avoid action.

q) Na Reveals – inaction.



r) Nanj Pada Vichara :

• Na – Has 6 meanings

• Sankshepa Sharirakam

• Enquiry into “Na”.

s) 
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t) Nisheda Pramanam leads to inaction, not action.

• Still we call it a Pramanam.

u)

Talks of

-   Absence of action
  -   Abava Jnanam
  -   Absence of action will give 
      avoidance of Mahapapam, 
      Natakam, Maha Dukham

-   Not action

Gives me huge benefit

-   Sukha Prapti -   Dukha Nivrutti
  -   Freedom from Samsara

Pramanam

Aham Brahma Asmi



v) Sentence works on me, until knowledge comes.

• Want to shout at him, thought, attacked by Nisheda Vakyam.
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w) Logs of wood… burns… until fuel is burnt.

X)

Brahmano Na Hantavya 

Will withdraw

Once Himsa thought is withdrawn

Brahmana Na Hantavya Himsa thought

-   Fire -   Fuel
          ↓
      Removes fuel
      Vakhyam subsides
      Upashama



149) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…
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I) a) Shankara refutes Vruttikara, Bhatta, Prabhakara Matam.

b) All insist on Karma as most important in Veda.

c) Karma Bodhaka Vakyam – alone exists in Veda, they insist?

d) Siddha Bodhaka Vakyam – not there.

II) Siddha Bodhaka Vakyam have to join Karma Bodhaka Vakyam, for getting Pramanyam, 
validity.

III) Shankara :

a) Siddha Bodhaka Vakyam should join Karma Bodhaka Vakyam to get Prayojanam.

b) There are many Siddha Bodhaka Vakyam which have to join Karma Bodhaka Vakyam to get 
Prayojanam.

c) There are some Siddha Bodhaka Vakyam, which give direct benefit.



d)
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e)

Criterion

-   Is
  -   Prayojanam

-   Not
  -   Whether they should be join or not

Karma Khanda Jnana Khanda

-   Specialises on Karma Bodhaka 
      Vakyam

-   Is Siddha Bodhaka Vakyam
  -   Gives direct benefit

f) Siddha Bodhaka Vakyam are Pramanam in Vedanta.

g) Even in Veda Purva there are Siddha Bodhaka Vakyam without joining Karma Bodhaka 
Vakyam.

h) Nisheda Vakyams are Pramanam.

i) Brahmano Na Hantavyaha

Srimad Bhagavadham : Chapter 1 – 7 – 53 & 54
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• Brahma Hatya should not be done.

• Killing of anyone is wrong.

j) No Karyam involved, does not join Karma Bodhaka Vakyam.

k) Nisheda Vakhyam without being Karma Bodhaka Vakyam is accepted by you as Pramana 
Vakhyam.

l) Like Nisheda Vakyam why can’t you accept Vedanta Vakhyam as Pramanam without Karyam.

m) Nisheda Vakyams are Pramana without involving Karma.

n) Nanj Bashyam.

o) Ratna Prabha – writes one page for this.

p) Poornandiya writes 7 pages for Nanj Bashya Vichara.

q) This is powerful support for us.

r) We don’t require Karma Bodhaka Vakyam to get Pramanya status for Siddha Bodhaka 
Vakyam.

The Personality of Godhead, Śrī Kṛṣṇa said: A friend of a brāhmaṇa is not to be killed, but if he 
is an aggressor he must be killed. All these rulings are in the scriptures, and you should act 
accordingly. You have to fulfill your promise to your wife, and you must also act to the 
satisfaction of Bhīmasena and Me.
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IV) a) when a person listens to Nisheda Vakyam, Brahmano Na Hantavyaha.

b) It is not Pramanam to all people.

c) This is meant for someone who is planning to kill someone.

d) When thought is there, Veda tells, avoidance of action in this case is good for your.

e)
By this you will avoid 3 things

Maha Papam Avoided Narakam Avoided Maha Dukham Avoided

f) Avoidance leads to inaction, Audasinyam, Udasinasya Bavava, being actionless.

g) Abhava Buddhi :

• Knowledge of avoidance as a beneficial thing.

• Audasinya Karanam leads to inaction.

h) Emphasise :

• Does not lead to any action.

• Still is a Pramanam.

i) Karma Bodhaka Vakyam is not criterion, condition for being a valid Pramanam.
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V) a) Nisheda Vakhyam works in the Mind of meditator of Himsa.

b) Will bombard.

c) Those who do Veda Adhyayanam, chanting, Nisheda Vakhyams will be there in their mind.

d) When tendency to do a wrong thing, Veda Vakhyam will go on bombarding.

• Will say, don’t do.

VI) How long will it work?

a) Nisheda Vakhyam will not permanently work until the tendency subsides and disappears for 
good.

b) I don’t mind suffering but don’t want to counter harm.

c) That will lead to greater suffering than present suffering of that person.

d) Gita : Chapter 2 – Verse 14

The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and 
pain, have a beginning and an end; they are impermanent. Endure them bravely, O descendant 
of Bharata.[Chapter 2 - Verse 14]
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e)Those engaged in Veda, will take it difficult to take Himsa.

f) Himsa difficult for Veidika because Veda Vakhyam will be bombarding.

g) Once inclination has disappeared, Veda has done its Job.

VII) Example :

a) Fire continues to burn until the fuel is stopped.

b) Once fuel is gone, fire will subside.

c) Fire Fuel

-   Nisheda Vakhyam -   Himsa Buddhi
  -   I have to harm – thought 

d) Nisheda Vakhyam will subside.

e) All Nisheda Vakhyams have one message.

f) Not performing action.

g) Inaction = Avoidance of that action which I was about to do.

h) Himsa = Powerful Dvesha.

i) Dvesha Ripens into Krodha, Krodha to Himsa.
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j)

VIII) a) There is an exception in Mimamsa Shastram.

b) Normally Nisheda talks of Avoidance of Action leading to in Action = Utsarga, General rule

c) Exception :

• Nisheda Vakyam can communicate a positive action also.

d) Prajapation Vratam :

• Performance of mental action.

e) Footnote No. 5 :

• Prajapati Vratam = Vow taken by Brahmachari after Upanayanam.

• I will not sleep in the afternoon.

f) Brahmachari should not consciously look at Surya.

g) Don’t look at Sun setting or during sunrise or eclipsed after sacred thread ceremony.

h) Don’t look at reflected sun in water or in the noon time.

Dislike 

Anger

Violence 

-   Series disappears
  -   Purpose of all Nisheda Vakhyam
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i)

• Na Iksheta, don’t look.

j) Is it discussing avoidance of action?

k) Purva Mimamsaka analysis :

Tasya Vataho Vratam :

• Vratam to be done by Brahmachari.

l) In do’s list, don’t can’t be interpreted as don’t.

m) Interpret it as a do.

n) Brahmachari takes a Sankalpa, I will not see the 5 fold Sun.

o) Sankalpa = Do

• Brahmacharya – Sankalpa not for doing but for avoiding, Vratams, in the form of don’t.

p) Take a vow :

• Here after I will not do that.

Sun

Rising Setting Noon Eclipsed Reflected 

Positive action of vow

Mental Verbal
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q) Important decisions must take it as a vow.

r) Otherwise we will take decisions and violate after 2 days.

s)

t) Out of fear of Papam, don’t violate.

u) Sabari Malai people – take Vratams.

v) Nisheda Vakyam = Sankalpa Vidhi Vakhyam.

• Vow – makes it positive.

w) Vratam = Things to be done.

• Sankalpa Kriya = Vow = I will not see.

X) I will not look Sun in 5 states, vow, promise to Bhagavan.

• For violation, do Prayashchittam in Veda.

• Vrata Bangha = Papam

• Methodology used by Veda.

Vratam

Fear

Vrata Banga = Papam if you violate
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XI) Prajapati Vratam – Nisheda Vakyam prescribe positive actions.

XII) In others, it prescribes negative actions, inaction as a result of avoidance.

XIII) a) Jaimini Sutra – is valid, not absolutely, has conditional validity.

b) Purva Mimamsa of Jaimini :

c) Can’t say Karma Bodhaka Vakyam – alone exist.

d) If Siddha Bodhaka Vakyam – can give Prayojanam, it should be taken as Pramanam.

e) Nisheda Vakyam – should be taken as Pramanam, even though it does not prescribe action.

XIV) a) What is Apramanam?

b) Siddha Bodhaka Vakyam – stories – no Prayojanam to me – Nachiketas went to Svarga, met 
Yama Raja.

c) No benefit – in Siddha Bodhaka Vakyam… those Vakyams take as Apramanam.

d) Those should be connected to Karma Bodhaka Vakyam.

e) Don’t extend it to all Siddha Bodhaka Vakyam.

f) These are Mimamsa discussions.

The Veda being for the sacrifice, the portion which is not for the sacrifice is useless; therefore 
it cannot be said to be eternal. [1 – 2 – 1]
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g) Siddha Bodhaka Vakyam – which do not give Purushartha, stories in Veda.. Don’t ask – Real 
or not, Puranas… Mahabharatha war, Gita Upadesham in 18 chapters – in battle field, others 
looking at mobiles.

h) 1st Chapter – Gita – happened? Vyasas invention? Believe or not

i) Focus on Gita teaching not on Arthavada portion.

j) Is there Vaikunta, Svarga, are people there, Veda talks, we accept.

k) Stories don’t have validity by themselves.

150) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) I have answered this question

b) Siddha Bodhaka Vakyam – can’t be Pramanam without joining Karma Bodhaka Vakyam.

c) Anupravesha – joining, Antarena = Without
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d) You said - Apramanam

• Arthavada, no Prayojanam

e) By Rope Snake knowledge – Replied.

151) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

Vasumati Sapta Dveepa

Earth Big Island = 7 continents 

I) a) Rope seen as Snake by error.

b) Guru educates to see Rope.

c) What you are experiencing is not a snake but a Rope.

d) What I experiencing always is consciousness, awareness my real I.

e) Waker I, Dreamer I, sleeper I is identifying with physical body, subtle body, causal body as 
the self, during Vyavahara, incidental I (Rope Snake).

f) Sruti Pramanam helps me to understand real I.



1636

g) What exists is only I, the awareness, Satyam.

h) Snake projection is Mithya, false Rope alone exists.

i) Snake projection based fear of death goes away.

j) I am not limited by 3 bodies, I am limitless consciousness.

k) Dukha Nivrutti Prayojanam is there.

l) No action involved, mere knowledge involved and ignorance going away.

m) Maya Shakti looses its hold, grip on me by sheer knowledge.

n) Misconception goes away.

o) Certain symptoms mistaken as a serious disease gone by sheer Jnanam.

p) 10th Man story, I assumed wrongly.

II) a) I have a major disease, is a projection.

b) I am waker with body is projection, notion in the Mind.

c) Truth :

• I am awareness, in which body appears, disappears.

d) I am the screen, not the movie of life.

e) Dukha Nivrutti, Baya Nivrutti Prayojanam is there.

f) Vakhyam = Siddha Bodhaka Vakyam not Karma Bodhaka Vakyam.

g) Rajju Iyam, Na Iyam Sarpaha.

h) Moksha gives huge relief.
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i) Jiva Bava is a misconception, Brahma Bava is the truth.

j) In mere understanding of the fact and negation of misconception of Atma, I am liberated.

k) Moksha = Found by Jnanis.

152) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

Vruttikaras powerful Argument :

I) a) We may agree with him.

b) Purva Pakshi – right, Siddantin – wrong.

c) Vruttikara Agrees :

• Siddha Bodhaka Vakyam sometimes give Prayojanam.

• Can be taken as Pramanam, need not join Karma Bodhaka Vakyam.

• He relents

• Agrees with Rope Snake example and fear goes.
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II) a) In Vedanta, Brahma Bodhaka Vakyam gives knowledge but gives no benefit at all.

b) Many studied Vedanta for 25 years, understood Brahman, remain Samsari.

c) Listen – Sruta Brahma, heard about Brahman.

d) All Samsari as other who don’t attend class.

e) Constantly taunting me.

f) Powerful Vruttikara argument.

g) Heard Mahavakyam.

h) Intensity of Samsara has not reduced.

i) In Vedanta, Siddha Bodhaka Vakyam can’t be accepted as Pramanam, Nishprayojanatvat.

j) No benefit, look at yourself.

k) Example of Rope – Snake = Vishama Drishtanta, does not fit here.

l) Page 14 – 15… same argument

m) Shankara cornered

• 1st – Sankshepa Uttarama

• Next - Elaboration



1639

III) a)

2 types

-   Heard about Brahman, 
      Mahavakyam
  -   Understood Brahman as Jagat 
      Karanam

-   Understood Brahman as 
      themselves, as Atma
  -   I am not Anatma
  -   Meaning of I totally changed

Vedantic students

b)
Anatma – understood 

Not me Not mine Is of a lower order of reality

c) Done Sravanam, Mananam, Nididhyasanam.

d) They are called Avagatha Brahma.

e) Continue using ‘I’ in Vyavahara, for Anatma, for worldly transaction.

f) Avagatha Brahma will never use I or understood I as Anatma.

g) They have clear knowledge, I am Brahman.

h) Ask them :

• Are you Jnani, Samsari, Asamsari, Jeevan Mukta.
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i) 2 replies

-   Sruta Brahma
  -   Attention to Anatma
  -   Not shifted to Atma
  -   Will compare Anatma given in 
      Shastra and his Anatma
  -   Jnanis Anatma description, my 
      Anatma, huge gap.
  -   I am not Jnani
  -   I am Samsari
  -   Not Jeevan Mukta
  -   Attention goes to Anatma only
  -   Can’t claim Atma, Samsari, Mukta
  -   Anatma – Mind – has problem

-   Avagata Brahman
  -   Mind does not go to Anatma
  -   Mind goes to Mahavakyam
  -   Are you Jnani?
  -   Have you understood Mahavakyam
  -   Clear about message :
      You are Atma
  -   I = Atma, Lakshyartha = Brahman = Asamsari
  -   No hesitation to claim I Jnani, understood 
      Mahavakyam
  -   I am Asamsari always
  -   Have understood, Nitya Mukta, Asamsari 
      Asmi
  -   At Anatma level there are problems
  -   Minor, Major problems in Body, Mind Caused 
      by instincts and Vasanas.
  -   Vasanas generated in countless Janmas at 
      Anatma level
  -   First will claim, I am Avagata Brahman
  -   Next will come down
  -   At Anatma level problem  
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j)
3 D’s in Anatma

Degeneration Disease Death 

k) Can’t be solved, have to be managed.

l) Gita : Chapter 2 – Verse 14

The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and 
pain, have a beginning and an end; they are impermanent. Endure them bravely, O descendant 
of Bharata.[Chapter 2 - Verse 14]

m) Titiksha :

• Avoiding reaction to 3D.

n) Jnanam gives inner distance between Atma – Anatma.
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o) Jnani tolerates Anatma level issues but will claim I am free, I have understood Mahavakyam.

p) I am Atma, Brahman, free.

q) I don’t claim Anatma problems as my problems. 

r) Language

s) Gita :

t) Suffering goes on at Body level, will never say, I am suffering.

u) Understood I am Atma.

v) Prarabda creating issues, use ∆ format language for communication with others in ∆ format.

w) I am ageing, my Shashti Abda Parthi is coming, my Sata Abhisekam, allow disciples to 
celebrate. 

x) When alone in silence, goes to bed at night, no sleep, what goes around, Anatma is going 
through Prarabda, not me.

The fourfold caste, has been created by Me, according to the differentiation of guna and 
Karma; though I am the author thereof, know Me as non-doer and immutable. 
[Chapter 4 – Verse 13]
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IV) a) By Disease body may go.

b) There is Shanti, Samatvam, without Murmuring.

c) Avagatha Brahma will never claim Anatma problems as his problems.

d) I am free in his intellect.

V) a) For a person who has understood, I am Avagatha Brahma Asamsari, there cannot be 
Samsaritvam, as before.

b) Brahma Atma Jnanam is opposite to Samsaritvam, I am the Body.

c) Knowledge from Mahavakyam :

• I am Nitya Mukta Brahman, Asamsari.

d) Samsari :

• I am the Body / Mind / Intellect complex.

e)
I am

Asamsari Samsari Status

Contradiction

f) Intellect understands contradiction.

g) Impossible for Avagatha Brahma to say, I am Samsari.
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h) If he sits quietly in Nididhyasanam, imagine Guru asking :

• Are you a Samsari.

i) Soul search – I should be incapable of saying, I am Samsari.

j) There are problems in Anatma.

k) I am Asamsari, Mahavakya Vichara done for years!

l) Jnanam in innermost heart, Jnanam will not allow him to claim, I am a Samsari.

m) Will acknowledge Praraboda issues .

n) Atma Jnanam will not be contradicting Prarabda issues.

o) Talk about, sunrise, sunset.. Based on experience.

p) Knowledge born of valid problem can never be contradicted by, challenged by opposite 
experience.

q) 

r) Experiences are weaker, compared to Jnanam from a valid source.

Experience Valid knowledge

-   Sun is rising
  -   I am waker, dreamer, sleeper

-   Sun never rises
  -   I am Atma

Can’t challenge 
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s) 

t) Test :

• Sit in silence, ask question regularly.

u) Worldly experiences are going on…. Will I call myself Samsari or Asamsari.

v) I should answer – I am Asamsari Atma, I am Avagata Brahma.

• You have to ask yourself.

• Otherwise, continue Sravana, Manana, Nididhyasanam.

Revision :

Sutra 1 – 1 – 4 : Topic 152

I) a) Vruttikara :

• Siddha Bodhaka Vakyam can’t be independently a Pramanam because they don’t give 
Prayojanam.

b) Must join Karma Bodhaka Vakyam.

Experience Knowledge

-   Flat earth
  -   Weak
  -   I am Samsari because of 
       Prarabdam
  -   Sruta Brahma

-   Earth is round
  -   I am Jnani, Muktaha
  -   Avagatha Brahma
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II) a) Shankara refutes :

• You can’t generalise.

b)

c) Nayam Sarpaha Iyam Rajjuhu.

• There is no snake, there is only Rope.

d) Statement :

• Snake is a superimposition, it is not there.

e) There is only pure Sat, Turiyam, Brahma.

• 3 states, worlds are not there.

• Brahman, pure Consciousness is appearing as world – Jiva, Jagat, Ishvara.

f) This is pure Siddha Bodhaka Vakyam, it is useful to a person who has mistaken body – mind – 
world (Rope Snake) to be the ultimate reality.

g) Sorrows, delusion, Bayam go away when person realises I am Satyam, Adhishtanam of the 
Universe.

h) Anxiety of death, rebirth goes away by Siddha Bodhaka Vakyam.

Siddha Bodhaka Vakyam – 2 types

-   With Prayojanam
  -   Accept Siddha Bodhaka Vakyam 
      as Pramanam by itself

-   Without Prayojanam
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III) a) Vruttikara :

• Ready to compromise.

• There are some Siddha Bodhaka Vakyam which are independently Pramanam.

• There are some examples.

b) Can’t include Siddha Bodhaka Vakyam – Mahavakyam, in such a category, can’t give 
Prayojanam.

c) Many students listen to Siddha Bodhaka Vakyam – but still Maha Samsaris.

IV) a)
Shankara

-   Sruta Vedanta 
  -   Studied Vedanta

-   Avagatha Vedanta
  -   Understood Vedanta
  -   Understood Brahman as I

b) Mahavakya should make a shift in the word I.

c) Shift happens from Anatma to Atma.

d) If shift has happened, he is called Avagatha Brahma.

e) I = Atma = Brahman = Asamsari.

f) Acknowledges Anatma is going through ups and downs.

g) Anatma = Body, Sense organs, mind, goes through varieties of experiences.
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h) Anatma is not right meaning of word “I” for me.

i) For me I = Atma, from Mahavakyam.

• Anyontara Atma Pranamaya… 

Taittriya Upanishad : 

Other than that (soul) made up of the essence of food there is an inner soul (Sheath) made of 
the Prana. With it this is filled. This (Pranamaya) is of the same form as the previous. Its human 
form is exactly as the human form of the former. Of that, Prana is the head, Vyana is the right 
side, Apnana the left side, Akasa is the trunk, earth is the tail or the support about this also 
there is the following Vaidika Verse. [2 - 2 - 2]

j) I = Atma = Brahman = Asamsari

k) Sishya to Guru :

• I was, I am, I ever will be Asamsari, Brahman.
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l) Anatma issues have to be tackled, it will not change meaning of I.

m) If does not after meaning of I for Avagatham Brahma.

n) For Sruta Brahma, meaning of I is shifted in the class.

o) Orthodox : 

• When you come from temple, can’t take anything remove dust from feet, Bhagavans 
property.

V) a) Sruta Brahmas :

• Leave class itself.

b) Have no Sadhana Chatustaya Sampatti. 

c) I – kept as Anatma.

e) In Anatma waking state, Sukham Dukham have to tolerated with Titiksha.

f) Gita : Chapter 2 – Verse 14

The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and 
pain, have a beginning and an end; they are impermanent. Endure them bravely, O descendant 
of Bharata.[Chapter 2 - Verse 14]
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g) Sukham, Dukham will keep coming, going.

VI) a) For a student who has shifted meaning of I – for good, is Avagatham Brahma.

b) He is incapable of saying – I am Samsari.

c) Guru prods – have health problem, doesn’t alter meaning of I.

d) Tattva Bodha :

• Sthula Sukshma Karana Sharira Vyatirikta Atma.

• Avastha Traya Sakshi.

• Pancha Kosha Vilakshana.

• Sat Chit Ananda Svarupa.

• Saha Aham Asmi.

VII) a) Mahavakya Generates liberating knowledge for some students, Avagatha Brahma.

b) For a student, who has understood Mahavakyam, shifted meaning of I from Anatma to 
Atma, for him.

c) Samsaritvam is in Anatma, can’t be shown in Atma.

d) Doesn’t use I for Anatma.

e) Very important sentence :

• Na Avagatha Brahmatma Bavasya yatha Purvam Samsaritvam Shakyam 
Darshayitvam Na Sambavitam.

• Do Nididhyasanam.
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f) No Samsara, Mahavakyam is Pramana Vakyam, arrived at by Shad Linga Vichara.

g) Upakrama

• Upasamhara

• Abhyasaha

• Apoorvata

• Phalam

h) Mahavakyam = Pramanam

• I am not Anatma, I am Atma.

• I am convinced because it is revealing my intrinsic nature.

i) For Pramata, it will generate Prama only.

j) Vedanta Prama Janita, Brahmata Bavaha = I am Atma = Brahman

k) Once I have claimed, I am Brahman, how can I say I am Samsari?

l)

Struggled during Sravanam

Claiming Samsari Bava Claiming Brahma Bava

-   Can’t coexist
  -   Oxymoron
  -   Virodhat 

Understanding
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m) Acknowledge :

• Anatma has issues. 

• Have to tackle at Anatma level, Anityam.

• Ageing can’t be tackled

• Degeneration, disease, death can’t be tackled at Anatma level.

n) Does not deter him from claiming Aham Nitya Mukta Brahma Asmi.

o) Sankshepa Vakyam.

VIII)
2 Examples

Dukha Nivrutti Sukha Nivrutti 

Temporary Dukham belongs to 
Anatma

Temporary Sukham belongs to 
Anatma
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153) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) For a person for whom meaning of I = Anatma, Ajnani, common man.

b) When Body – Mind Anatma complex is going through Dukham or Bayam.

c)
He will

Not say Will say

Anatma has Dukham, Bayam I have sorrow, fear

d) Common man transfers mental issues upon himself.

e) Claims those issues as his own issues.
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f) Kshetram’s issues belong to Kshetram.

g) Gita : Chapter 13 – Verse 7

h) Who am I?

Gita : Chapter 13 – Verse 3

Desire, hatred, pleasure, pain, aggregate (Body), intelligence, fortitude - This Ksetra has been 
thus, briefly described with its modifications. [Chapter 13 - Verse 7]

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of 
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]

• I am Kshetrajna.
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i) 

j) 

k) After Sravanam, Mananam, same person, learns to keep the Anatma issues in Anatma.

l) Refuses to transfer to Atma.

II) Adhyasa Bashyam :

a) Anyonyasmin Anyon Atmagatha… Dharmyam Cha…

Ajnani Jnani

-   Transfers mental problems 
      to ‘I’ – Atma
  -   Natural

-   Does not transfer Anatma issues 
      on Atma

Dukha, Bayam

Transferred from Anatma to Atma
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b) Dharmi Adhyasa – Dukham, Bayam

• Dharma Adhyasa – Mind, Body

c) Both not transferred to Atma.

d) Veda Pramana Janita Atma – understood.

e) Abhimana Nivritou – Does not have identification with Anatma.

f) Anatma issues are acknowledged but not transferred to me – Atma.

g) Tackle issues but don’t transfer issues.

h) Acknowledge, tackle, don’t transfer.

Yet, there is this natural usage by men of the world – ‘I am this’, ‘this is mine’ as a 
result of the illusory cognition, (which is born) after superimposing on each the 
nature of being the other, and after superimposing on each the attributes of the 
other, on account of non-discrimination of (their) attributes and the loci of 
attributes that are absolutely distinct, through the coupling of the real and the 
unreal. [Section 2]
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III) a) Nirvana Shtkam :

I have neither dislikes nor likes, neither greed nor delusion, neither pride nor jealousy. I have 
no duty to perform, nor any wealth to acquire, I have no craving for pleasures and the Self is 
never bound, so I have no desire for Liberation. I am of the nature of pure Consciousness and 
Bliss, I am all auspiciousness, I am Siva. [Verse 3]

b) No Raaga, Dvesha for me, Atma.

c) After Mahavakya Sravanam, me = Atma.

d) Mithya Jnana Nimittam Dukha Bayat Na Bavati.

e) For a Jnani, transference does not happen.

f) 2 examples.
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154) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Money – wealth = Anatma

b) I am wealthy = Thought, Grihastha, Dhani.

c) When money goes, wealthy status goes away.

d) Worried, because it gives wealthy status.

e) Sorrow, when status gone.

II) a) Wealthy person taken Sanyasa.

b) Wealth is there, has no Abhimana.

c) Does not claim his wealthy status because of money, status renounced.

d) Dukham of wealthy status is not there, no Abhimana in the wealth.
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e)

f) Loss of wealth not problem, loss of wealthy status is the problem.

g) 

Renounced 

Externally Internally 

Wealthy status given by me from Anatma

To Atma 

h) Similarly Husband, Son, Wife, all are statuses, transferred to me the Atma.

• No status is there for Atma.

i) If I hold on to status, I will be Sruta Brahma only.

j) Avagatha Brahma means, I don’t have any status.

k) For Vyavahara, say honey, money… all Drama.

l) I am not Guru, Sishya, Son, father, husband, rich.



1660

m) Brihadaranyaka Upanishad : Chapter 4 – 3 – 22 

n) Never transfers mental Dukham to Atma.

o) Tackling mental Dukham is a different issue, transferring that is a different issue.

p) Similarly Sukham also transferred.

In this state a father is no father, a mother no mother, the worlds no worlds, the gods no gods, 
the Vedas no Vedas. In this state a thief is no thief, the killer of a noble Brāhmaṇa no killer, a 
Caṇḍāla no Caṇḍāla, a Pulkasa no Pulkasa, a monk no monk, a hermit no hermit. (This form of 
his) is untouched by good work and untouched by evil work, for he is then beyond all the woes 
of his heart (intellect). [4 - 3 - 22]
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155) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Suppose a person has ear rings.

b) Has new ear ring status (Abhimana).

c) Advertisement :

• Ears not for hearing, ears meant for ear ring.

d) Was proud, happy.

II) a) For one who has status, I am Kundali.

b) I have transferred Anatma attribute to myself.

c) When status gone, no Abhimana, no happiness or Sadness in Atma.

d) Presence, absence of ear – ring, makes no difference to me.

e) Anatma Sukham, Dukham not transferred to Atma.
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156) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Chandogya Upanishad : Chapter 8 – 12 – 1 

Indra, this body is mortal. It has been captured by death. Yet it is the base of the Self, which is 
immortal and formless. One who has a body is subject to both happiness and unhappiness. In 
fact, there is no end to happiness and unhappiness so long as one has a body. But when a 
person is free from the body, nothing good or bad can touch him. [8 - 12 - 1]
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b)

c)

Sasharira – Transfer – Samsari 

Sukham Dukham 

A-Shariraha

Asamsari

No transference of Sukham, Dukham

d) Go beyond temporary Sukham, Dukham, to Nitya Atma Sukham.

e) Unembodied, Bodyless, has no pleasure of Anatma and Dukham of Anatma, not transferred 
to Atma.

157) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) One who has renounced given up body, Videha Mukta, has no question of transferring 
Anatma Sukham, Dukham to Atma.
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b) One without a Body is free from temporary Sukham, Dukham.

c) Free from Body only after Prarabda exhaustion.

II) Purva Pakshi :

a) How can I claim freedom with Body now?

b) Jeevan Mukti does not exist.

c) As long as I am alive, Anatma is there, Sukham – Dukham is there.

d) Chandogya Upanishad :

• Only Ashariram has freedom from sorrow or joy.

e) Body gives so much trouble, mind worried about family, how Jeevan Mukti.

f) After body falls, then only no Sukham, Dukham.

g) Videha Mukti, I accept, not Jeevan Mukti.

h) Because of Prarabda I am embodied individual, Sa Shariraha.

i) Sukham, Dukham, inevitable.

j) For a living person, Ashariratvam is not possible.

k) Remember reply of Shankara to claim I am Jeevan Mukti.

III) Shankara :

a) Sa-shariram = Mithya Jnanam.

b) I am A-sharira, without Body all the time.

c) I am Atma, has no Sambandha with body at any time.
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d) Atma = Asanga Svarupa

• Space = Asanga Svarupa

e) Both can’t be connected to any object, Body, Mind, thought..

f) Atma has no connection with any body at any time, 3 periods of time… Paramartika 
Svarupam.

g) Example :

• Light – Darkness

• Rope – Rope Snake

• Sand – Mirage water

h) All Satyam – Mithya examples

i) I am Nitya Mukta Svarupa.

j) Sharira – Sukham – Dukham, never belongs to me in the past, present, future.

k) Neither body or mind connected to me at any time, like space.

IV) Nirvana Shatkam :
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V) a) All do not contaminate me the Atma at any time.

b) How Ajnani says :

• I am Sashariraha?

c) Because of Mithya Jnanam, Adhyasa, I – notion in the Body – Mind complex taken as real, 3 
Avasthas, 3 bodies, 5 Koshas taken as real.

d) Not aware of pure Satchit Ananda Atma.

e) Because of superimposition, connects with his body, mind.

f) 

(I have) neither virtue nor vice, pleasure nor pain, the sacred chants, nor the pilgrimage; the 
scriptures nor the sacrificial rituals. I am neither the act of enjoying, nor the enjoyable object, 
nor the enjoyer. I am pure Knowledge and Bliss, I am Siva, auspiciousness itself. [Verse 4]

Has Dharmi Adhyasa

Connect with Body, Mind 

g)
Has Dharma Adhyasa

Sukham, Dukham thoughts

Atma – Pure I – connects with Reflected 
Consciousness + Mind – Body 

Reflected Consciousness has to learn to 
look at Original Consciousness and 

become free
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h)

i) Example :

Pure Crystal

Natural State

Red flower in front

Moola Avidya – Sheer ignorance = 
Adhyasa 

Dharma Adhyasa Dharmi Adhyasa 

Crystal appears Red

j)
Atma – Pure State

Waking Dream Sleep

Red Flower Blue Flower White Flower

k) 3 Upanishads – 3 bodies redness of flower appearing in the Atma / Crystal.
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l) 

VI) a) How to convert Red Crystal to colorless crystal, what should we do.

b) Wrong Answer :

• Remove flower

• Remove 3 states

• Can’t

c) Crystal colourless all the time, even when it appears Red.

d) I am Jiva in 3 states

• I am always Brahman, pure crystal, all the time, eternally, Nitya, Mukta Svarupa.

e) Even when crystal appears Red, it is colorless.

f) Even when I appear as waker, dreamer, sleeper, I am pure consciousness Atma.

VII) a) Red color of crystal not because of red flower.

b) It is because of Mithya Jnanam in the Mind.

c) Jnana Adhyasa

d) Wrongly transferred Red color to the crystal.

Real Experience Incidental Experience

-   Colourless
  -   Pure Ashariram Atma

-   3 States 
  -   Colored
  -   Jiva, Jagat, Ishvara
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e) Mithya Jnana Nimittam is the redness.

• No actual redness in the crystal, even when it appears red.

f) I am pure consciousness always even when I appear as waker, dreamer, sleeper because of 
Upadhi bodies.

g) I am Ashariram…

h) When body is alive, I appear Sa-Shariram.

i) Even when the body is alive, I am Ashariram

-   With the body
  -   In waking dream

-   Without Body
  -   In sleep

j) Jeevan Mukti, Videha Mukti does not make a difference for a Jnani.

k) Whether Body is there are not, I am Nitya Ashariraha and therefore Nitya Muktaha.

l) Sa Shariratvam status is because of ignorance, Adhyasa, superimposition.

m) Because of this, I transfer Sukha Dukham of Anatma to myself by saying – I have problems.

n) I have transferred Anatma problems to myself.

o) Jnani will never say or think, I have problems.

p) He will acknowledge – Body – Mind complex has issues, Anatma problems.

q) Jnani will never transfer problems to himself.

r) This is difference between Srutam Brahma and Avagatam Brahma.

VII) a) For Avagatam Brahma, Mahavakyam has worked at the time of Sravanam itself.
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158) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Atma is Nitya Ashariraha.

b) Does not need Videha Mukti in future.

c) Jnani is Nitya Videhaha.

• Janaka called Videhaha.

d) My Shariratvam is not because of Body but transference of Abhimana with the Body to 
Atma.

II) a) Mithya Jnanam Muktva.

b) Other than the wrong identification.

c) Sharira – Atma Abhimana Lakshanam.

• I am not the Anatma, is the Jnanam from Shastra.

d) Prarabda does not make me Sashariraha.

e) Prarabda makes the body continue.

f) Because of continuity of the Body, I don’t become Sa-shariraha.
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III) a) Adhyasa alone makes me Sa-Shariraha.

b) Avagatha Brahma has removed the Adhyasa.

c) In his mind, he is always Asharira.

d) For transactions, he will use the Chidabhasa I but in his mind has knowledge of Akarta I.

e) Gita : Chapter 4 – Verse 13

The fourfold caste, has been created by Me, according to the differentiation of guna and 
Karma; though I am the author thereof, know Me as non-doer and immutable. 
[Chapter 4 – Verse 13]

f) Gita : Chapter 5 – Verse 8
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g) Shlokas make deep meaning in his innermost heart.

h) He is Avagatha Brahma not Srutam Brahma.

i) Nityam Ashariratvam :

• Not result of Punya Karma, Karma, Jnanam.

• If result, will happen in time.

j) Ashariratvam is My Nature. 

• Therefore Nityam.

k) Akarma Nimittatvat means Svabavikatvat, natural to me.

l) Iti Avochama.

m) Bashyam - Topic 155:

I do nothing at all, thus would the harmonised knower of Truth think – seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 – Verse 8]
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159) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) Vruttikara – Purva Pakshi :

a) Atma is Ashariram.

b) Once upon a time Atma has Aquired Punyam, Papam.

c) Because of Punya – Papam, Atma got a Shariram?

d) Dharma – Adharma done by Atma is cause of Sa-Shariram.

e) We say, you have to exhaust all the Karmas, then Videha Mukta.

f) Atma can do Punya Papa Karma only if it has a Body.

g) Atma by itself, Akarta, Abokta.

h) For doing Karma – Require body.

i) For getting Body, you require Karma.

j) Karma Body

Cycle
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k) Is Karma because of Body or Body because of Karma.

l) Atma has never aquired a Body.

m) Atma can’t perform Karma and aquire Body.

• Atma has no Karma.

II) Purva Pakshi :

a) Atma has body now, we are embodied now Jivatma.

b) Karma – Body – Cycle – Anaadi, beginningless time (Annaadi Paramparaya).

c) From beginningless time, Atma associated with Karma and Shariram.

Shankaras Answer :

160) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Because of Karma, Shariram came.

b) Because of Shariram, Karma came.

c) Anyonya Ashrama Dosha exists.

d) Lend money, how will lend you money you borrow from me, not possible.
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II) 

III) Seed – Tree – Pratyaksha Pramanam talks of Anaadi Parampara.

IV) 

1st Body

Caused by Previous Karma

Different body, Karma, Anaadi.. 
Sambandha

Atma Sambandha

Karma Sharira 

V) You don’t have Parampara

VI) Hence your Pramanam is called Andah Parampara.

VII) Pramana Rahita Parampara.

VIII) I have Pramanam to show Atma has no Sambandha with Shariram or Karma.

IX) You don’t have Pramanam to show Anaadi Shariram, Karma – Atma Sambandha Parampara.
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Revision :

Sutra 1 – 1 – 4 – Topic 86 :

I) a) Shankara refutes Vruttikara Matam elaborately.

b) Brahma Jnanam requires Upasana Karma for Moksha.

c) Karma Produces Punyam which helps getting Moksha.

d) Shankara :

• Brahma Jnanam gives Moksha because problem is ignorance.

e) Rope knowledge removes Rope Snake Bayam and Samsara.

II) Vruttikara :

a) Mere knowledge, Mahavakya can’t give Moksha.

b) My Pramanam = Every Vedantic student.

c) Many Analysed Mahavakyam, they are Sruta Brahmana, done Sravana, Pakka Samsari.

III) Shankara :

a) One who has

-   Studied Vedanta
  -   Samsara

-   Understood Vedanta, 
      Mahavakyam

b) I am Brahman and I am Samsari experience can’t coexist.

c) It is a contradiction.
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d)

If

Samsari Brahman

e)

Not Brahman Not Samsari

Brahma

Sruta Avagatha

-   Samsari
  -   I am Ahamkara

-   Asamsari
  -   Understood I am Atma
  -   Atma = Brahman

f) I can’t claim I am Samsari, logically impossible.

g) I acknowledge problems of Ahamkara, Anatma.

h) Work to tackle problems of Anatma (For Jnani + Ajnani)

i) Don’t transfer problems of Anatma to Atma (Jnani)

j) Anyonasmin Anyon Atmagatam Anyonya Dharmam Cha Adhyasa.

k) Adhyasa Jnani never does.
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l)

Removes

Ignorance Adhyasa

m) Will never transfer.

n) Jnani is free from problems of Sharira Trayam.

o) Jnani, Atma, has no Sangha Sambadha with Shariram trayam or their problems.

p)

q) Vyavaharika Sharira Trayam can’t have connection with Paramartika Asanga Atma.

IV) Chandogya Upanishad : Chapter 8 – 12 – 1 

Jnanam

Atma Sharira Trayam

-   Asangaha
  -   Paramartika

-   Sa Sangaha
  -   Vyavaharikaha
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a) Ashariravava Santam Na Priya apriya Ashitaha.

b) Ashariraha = Name of Jnani who is Atma.

c) Atma is Sharira Sambandha Rahitaha.

V) a)

b) Can never touch Jnani who is identical with Atma.

c) Atma has no Sharira Sambandha.

d)

Indra, this body is mortal. It has been captured by death. Yet it is the base of the Self, which is 
immortal and formless. One who has a body is subject to both happiness and unhappiness. In 
fact, there is no end to happiness and unhappiness so long as one has a body. But when a 
person is free from the body, nothing good or bad can touch him. [8 - 12 - 1]

Arriving, departing

Sukham Dukham

Atma Anatma – 3 Shariram

Exists Appears

No Sambandha

e) Ashariram – Triggers waves of discussion.

f) To get clear vision, have to read this Bashyam dozens of times.
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VI) a) Purva Pakshi – Vruttikara :

• Atma may be Asharira in the beginning.

b) Because of Karma, Atma gets Shariram.

c) We are Sa-Shariram now.

VII) Shankara :

a) Atma can’t do karma without Shariram.

b) 

c) Which came first?

• Shariram or Karma

d) Example :

• Mandukya Upanishad – Chapter 4

• Son came because of father?

• Father came because of Son?

e) Anyonya Ashraya Dosha

f) There will be Dosha of mutual dependence.

• Body depends on Karma.

• Karma depends on Body.

Without Shariram Without Karma

Karma not possible Shariram can’t come
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g) You cannot say, which came first.

h) Purva Pakshi :

• Body – Karma – Body – cycle.

i) Shankara :

• Where is end?

• Anavastha Dosha, nonfinality, infinite regression Dosha.

j) Purva Pakshi :

• It is beginningless, Anaadi Parampara, seed – tree, no 1st.

k) Shankara :

• Andha Parampara, if no Pramanam.

• For Anaadi, no Pramanam.

• Anavastha Dosha.

l) If Pramana, can call it Anaadi.

m) No Pramanam, Andah Parampara, Anavastha Dosha.

n) No Pramanam to show Atma has been associated with Karma and body from beginningless 
time.

o) Atma beyond your Pramanam.

p) Shastra :

• Atma = Asanga, has no Sambanda with Shariram or Karma.
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VII) Shankara :

a) Vedantin talks about Sambandha between Atma and Shariram and Karma.

b) What is Sambandha?

• Because of ignorance, there is a Adhyasa Sambandha.

c) Fake relationship, no relationship.

d) Anyonasmin Anyonatmakatam Adhyasa Sambandha.

e)

Between Atma and

Karma Shariram

Adhyasa Sambandha

f) Adhyasa Sambandha is caused by Agyanam.

g) Agyanam (Anaadi Avidya) is Anaadi, we have Shastra Pramanam, no Dosha.

h) Purva Pakshi talks about actual Sambandha between Atma and Shariram, Karma.

i) For actual Sambandha, there is no Pramanam.

j) For Mithya Anaadi Sambandha there is Pramanam.
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k) Gita : Chapter 15 – Verse 3

VIII) a) Adhyasa Bashyam : Section 2

Its form is not perceived here as such, neither its end, or its foundation, nor its resting place; 
having cut asunder this firm-rooted Asvattha-tree with the strong axe of non-
attachment…[Chapter 15 - Verse 3]
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• Naisargyam – Natural, beginningless.

b) End of Bashyam :

• Anaadih Ananthaha Aham Adhyasa.

c) We can talk about Anaadi Sambanda, unreal Adhyasa, between Atma – Shariram, Karma 
because we have a Pramanam.

d) Yours :

• Andah Parampara, Anavastha Dosha, you have no Pramanam.

e) 

Yet, there is this natural usage by men of the world – ‘I am this’, ‘this is mine’ as a 
result of the illusory cognition, (which is born) after superimposing on each the 
nature of being the other, and after superimposing on each the attributes of the 
other, on account of non-discrimination of (their) attributes and the loci of 
attributes that are absolutely distinct, through the coupling of the real and the 
unreal. [Section 2]

Relationship between Atma and 
Shariram, Karma

There exists fake relationship of 
ignorance 

No actual relation 

f) Fake relationship continues till knowledge of Atma comes, as long as ignorance lasts.

g) After Jnanam, Jnani is not Sa-Shariraha but A-Shariram by Jnanam.
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h) By Jnanam, Jnani breaks the Adhyasa Sambandha which has been there from beginningless 
time.

IX) a) Anaadi Samsara caused by Anaadi Adhyasa Sambandha can be eliminated by Jnanam.

b) Jnanam can remove Anaadi Ajnanam, Anadi Adhyasa Sambandha, Anaadi Samsara also.

c) Therefore, Brahma Jnanena Moksha is possible.

d) You don’t require Upasana after Brahma Jnanam.

161) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Sruti Pramanam :

• Atma and Karma can’t have Sambandha.

b) Atma and Karma can have Adhyasa Sambandha.

c) Waker – Dreamer can have Adhyasa Sambandha but not actual real Sambandha.

d) Kriya Samayaa (Sambandha) Abhava Cha 

e) Kriya – Karma Sambandha :

• Actual karma Sambandha being absent, Atma can’t have Kartrutva Anupapatehe.

f) Atma can’t be Karta, Bokta.

g) Therefore, Atma can’t aquire a Body or Punya – Papam.
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162) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) Vruttikara comes with another argument 

a) Atma can’t do Karma, can’t aquire body.

b) Atma does not have

Karma Sambandha Sharira Sambandha

c) Atma does not do any Karma. 
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d) Why can’t you say :

• Sannidhi Matrena, in the presence of Atma, Body does Karma.

e) Atma becomes instigator – Karayita :

• Atma impels Body to do Karma.

f) 

II) a) Vruttikaramatam :

• King – Doesn’t fight the neighbouring kingdom.

• His army fight, gets victory or gets defeat.

b) They get victory, or get defeated.

c) Raja says I got victory or got defeated.

d) King claims success and failure even though he does not do any Karma.

e) Similarly why can’t we say Atma gets Karma Phalam, success and failure, including Shariram.

f) By indirectly performing, by its mere presence, Atma gets Punya, Papam, Shariram, Karma 
Phalam

g) Magnet by mere presence moves the iron filings.

h) Similarly, Atma is indirect karta, karayita, instigator.

i) Atma has Karma Sambandha, not directly but indirectly.

Atma does not have

Direct Karma Sambandha But indirectly contributes to Karma
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III) Shankara :

a) Raja does not do any Karma.

b) Between Raja and soldiers, Sambandha is already struck.

c) Raja recruits soldiers by paying salary.

d) Raja owns the soldiers.

e) He can give commandment to fight.

f) No karma Sambandha but Sva Swamibara Sambandha is struck before.

g) What employee does, goes to employer.

h) Person resigns, notice in the newspaper, we don’t have Sambandha.

i) As boss, his actions become mine.

IV) a) Atma has not employed the Body.

b) Sva Swami Bava Sambandha is not there between Atma and Shariram or Karma.

V) a) Dakshinamurthi Stotram :
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b) Master – Servant relationship, Sambandha is not there between Atma and Shariram.

c) If there is relationship, then can say karma of Body will belong to Atma.

d) Atma not Sa-Sharira but A-Sharira.

e) No Sva – Swami Bava Sambandha because Atma is Asangaha.

f) In the case of soldiers, they get Paramavir Chakra, there exists Sambandha, there is contract 
of Swami – Britya Sambandha.

g) Britya = Dasa

h) Dasas karma will belong to Swami

i) Upapathhe – Possible in case of Raja.

VI) a) There is no Sva, Swami Sambandha between Atma and Shariram.

b) No Pramanam

c) Shastram : Chandogya Upanishad : Chapter 8 – 12 – 1 

He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely related 
as possessor and possession, father and son, and as teacher and taught, both in the state of waking 
and of dreaming;… to Him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 8]
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d) Katho Upanishad :

Indra, this body is mortal. It has been captured by death. Yet it is the base of the Self, which is 
immortal and formless. One who has a body is subject to both happiness and unhappiness. In 
fact, there is no end to happiness and unhappiness so long as one has a body. But when a 
person is free from the body, nothing good or bad can touch him. [8 - 12 - 1]

The wise man, who knows the Atman as bodiless, seated firmly in perishable bodies, great and 
all-pervading, does never grieve. [I – II – 22]

e) Atma is Amidst of the body but is not connected to the body.

f) Only Sambandha possible is Mithya – Abhimana – Sambandha in the form of Ahamkara, 
Mamakara.

g) Fake Sambandha is possible.

h) It will go away when Jnanam comes.

i) When fake Sambandha goes away, I attain Moksha.
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j)

k) There is a Mithya Abhimanam is Pratyaksha Pramanam.

l) Ever Ajnani is experiencing identification with the body as the self.

m)Sakshi Prayaksha Anubhava, Indriya Pratyaksha Anubhava.

n) Sthula Sharira Sambandha = Indriya Pratyaksha Sambandha.

o) Sukshma – Karana Sambandha is Sakshi Pratyaksham.

p) Sambandha, we are experiencing Adhyasa Sambandha.

q) This creates another big problem.

VII) Advaitin :

a)

I don’t require

Upasanam Prasankhyam

-   Vruttikara
  -   For Moksha 

-   Jnanartham Upasana
  -   For Mithya Jnanam

Atma does not have

Sharira Sambandha Karma Sambandha

• There is no Pramanam for that we say that.
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b) If there is Sambandha, it is fake Sambandha, no real relationship.

c) For real relationship, there is no Pramanam.

VIII) Vruttikaras argument :

a) Entire karma Khanda is a Pramanam for Karma and Sharira Sambandha.

b) In Karma Khanda, Veda is asking Jivatma to do Karma.

c) Taittriya Upanishad :
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d) In the vision of Veda, Jiva Atma and Karma have a Sambandha.

e) Atma is Karta in the Vision of Sruti.

f) Sruti talks about Karma and Karma Phalam.

• Therefore there is Sharira Sambandha.

g) Karma can’t be done without Shariram

h)

The Practice of what is right and proper, as fixed by the scriptural texts, is to be done along with 
reading the texts oneself and propagating the truths of the same. “Truth”, meaning practicing in life 
what is understood to be right and proper, is to be pursued along with regular studies and preaching, 
penance, study and preaching; control of the senses, study and preaching; tranquility, study and 
preaching; the ‘Maintenance of fire’, study and preaching; offering of oblations in fire sacrifice, study 
and preaching of the Vedas; serving the guests, study and preaching; the performance of duties 
towards man, study and preaching; duties towards children, study and preaching of the Vedas; 
Procreation, study and preaching; propagation of the race, study and preaching ; all these are things 
to be practiced sincerely. Satyavaca, son of Rathitara, holds that truth alone is to be strictly 
practiced. Taponitya, son of Purusista declares That penance alone is to be practiced. Naka, son of 
Mudgala, holds the view that the study and preaching of the Vedas alone is to be practiced; that 
verily, is penance; aye that is penance. [1 - 9 - 1]

Karma 

Kahikam Vachikam Manasa

Svadhyaya 
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i) Sruti is talking of 3 Karmas hence Sruti is proving Sharira and karma Sambandha.

j) Sambandha Sambandha

Kaya Kahika karma

Vak Vachika Karma

Manas Maanasa karma

k) Veda is assuming Sambandha and giving duties indicating Sharira, Karma Sambandha.

l) Veda Purva Bhaga = Pramanam for Sharira Karma Sambandha.

m) Yagya, Yajamana is not possible.

n) Every Jivatma is Yajamana, performer of Yaga.

• Yagyasya Karta – Yajamana.

o) If no Yajamana, Veda can’t dictate Yaga karma.

p) Veda Purva Bhaga = Pramanam.

q) Gita Upasamhara – Bashyam

• Samanvaya Sutra similar.
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r) Gita : Chapter 18  - Verse 66 – Upasamhara Bashyam

s) Purva Pakshi :

• Karma Khanda is Pramanam for Atma, Sharira Sambandha and Atma karma 
Sambandha.

VIII) Shankaras Answer :

a) Veda wants to really teach that you don’t have Karma Sambandha.

b) You don’t have Sharira Sambandha.

c) Sambandha is a false notion in the Mind.

d) Arjuna had to be taught this in Gita – Chapter 2

e)

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; I will 
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66]

You are Atma

Akarta Abokta
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f) Gita : Chapter 2 – Verse 19

g) Naham Hanti, na Hanyamane Sharire.

h) Veda wants to teach Atma Asanga Svarupam.

i) To understand teaching, student requires lot of preparation.

j) Kartrutva, Boktrutva Abhimana is very strong because of Prakrtis actions.

k) Can’t say, you don’t have Sanchita, Agami, Prarabda, all these are notions.

l) No student will accept this truth in the beginning.

m) Upanishad, Gita gives Karma Yoga, Upasana Yoga, to prepare student for Jnana Yoga.

n) To teach you are Akarta, Abokta, Karma Rahitaha, therefore Nitya Muktaha.

o) Gita, Upanishad, Veda wants to prepare students for Jnana Yoga.

p) For this preparation 2 main Sadhanas are Karma Yoga and Upasana Yoga. (Scaffolding 
constructing bridge)

He, who takes the self to be the slayer and he, who thinks he is slain; neither of them knows. 
He slays not, nor is he slain.[Chapter 2 - Verse 19]



1697

IX) a) If Karma Yoga and Upasana Yoga has to be done, Kartrutvam and Boktrutvam are 
required.

b) Even though it is fake Kartrutvam and fake Boktrutvam, they are required for doing Karma 
and Upasana.

c) hence Arjuna taught to fight, do Svadharma.

d) Initially Veda accepts fake Kartrutvam, Boktrutvam, without telling it is fake.

e) Without revealing fakeness of Kartrutvam and Boktrutvam in the waking state, dream state, 
in Veda Purva Baga, Veda prescribes Karma and Upasana for the fake Karta, Bokta.

f) Why it does not tell? He is not ready

g) Student does lot of PMY, 
chanting, with fake

Kartrutvam Boktrutvam Karma Sambandha Sharira Sambandha

h) Jiva does Karma, Upasana and gets Sadhana Chatustaya Sampatti.

i) Will have desire to attend Vedanta classes.

j) Now people are busy with fake Kartrutvam, Boktrutvam.

k) How to address running, busy people?

l) Veda Runs alongwith them

• Alongwith Kamya Karma, do Nitya, Naimittika Karma.
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m) Student gets Sadhana Chatustaya Sampatti, listens to Veda with undistracted, un 
preoccupied mind.

n) Kartrutvam is there… look at watch… have breakfast and run.

o) We have hundreds of things to do in Vyavaharika state.

p) Can’t tell him, Akarta, Abokta.

X) a)

b) Fake Sharira Sambandha and Yajamanatvam temporarily.

c) It is not a Pramana Vakyam.

d) If Veda Purva is a Pramana Vakyam, Veda Antha will not negate that.

e) Vedanta negates Kartrutvam and Boktrutvam.

f) In Veda Purva it is Adhyaropaha, deliberately done by Vedanta.

g) At the time of Vyavahara itself claim Nitya Mukta Svarupa by claiming Brahma Satyam, 
Jagan Mithya.

h) Do Apavada of creation when you use Jnana Khanda as Pramana Vakyam.

i)

Veda accepts fake

Kartrutvam Boktrutvam 

Yajamanatvam

-   Not factual -   But Adhyaropa
  -   Adhyasa
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XI) Shankara takes all these for granted.

a) Etena :

• By this Adhyaropa, Apavada Nyayena, claim Nitya Mukta Svarupam of Atma.

b) Entire religious life is fake, Adhyasa, Adhyaropa for a senior Advanced spiritual seeker.

c) All Yagas, Homas, are Adhyaropa Prakaranam.

d) In Apavada, no karma, no Karma Phalam.

XII) Kartrutvam is temporarily, provisionally accepted, not as a fact.

163) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) Discussed in Gita Upasamhara Bashyam.

b) Dismisses Vruttikara Matam.

c) Prabhakara joins Vruttikara.

d) Raises Purva Paksha to Advaitin.
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II) Advaitin :

a) I am male, body, young old.

b)

c) It is Mithya, fake identification.

d) I, Atma, and Body have no connection.

e) I am not the Body, Body is not me, we are different.

f) It is Mithya Pratyaya, fake identification, Adhyasa.

g) Kartrutvam and Boktrutvam, both are Adhyasa.

h) Fake identification is in waking exactly like dream state identification with world.

i) Mithya Pratyaya = Fake identification.

III) Prabhakara :

a) It is not fake identification.

b) I am the body does not mean, I am the Body.

c) It is a figurative expression.

d) Not erroneous identification .

• Not error born out of ignorance.

Identify with Body

Directly Indirectly
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e) I am the Body, it is not erroneous expression born out of ignorance.

f) It is a figurative expression.

g) Everybody knows, I am not the Body.

h) Fact :

• I am not the body but I am the possessor of the body.

i) Makes a distinction

j)
Possessor Body

-   I 
  -   Atma

-   Possessed
  -   Atmiyam

Different 

k)
Me Mine

-   Real connection
  -   Atma – Atmiya
  -   Possessor – Possessed 
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l) I – Atma = Self = Sa-Shariram

m) I should correctly say :

• I am the owner of the Body.

n) I say :

• I am the Body.

• Not fake statement

• Figurative statement

o) Owner – Real

• Say – I am the Body.

p) It is not Mithya – Pratyaya born out of ignorance.

q) It is Gauna Pratyaya, figurative expression.

r) 
I am the Body

-   Not Mithya Pratyaya -   But Gauna Pratyaya
  -   Secondary
  -   Not Primary

s) This is Prabhakara Matam.
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t)
Shankara

Not figurative But Mithya Pratyaya

Revision :

Sutra 1 – 1 – 4 – Topic 89 :

I) a) Shankara refutes Vruttikara Matam.

b) Brahma Jnanam should be followed by Brahma Upasanam for Moksha.

c) Upasana – generates Punyam, Punyam gives Moksha, not Jnanam.

II) Shankara :

a) Samsara is because of our connection with the Body.

b) Sa- Shariratvam = Cause of Samsara

c) Chandogya Upanishad : Chapter 8 – 12 – 1 
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d) As long as we have Shariram, Sukham, Dukham will continue = Samsara.

e) Ashariram Va Na Santam, Na Priya…

f) One who does not have Sharira Sambandha, he does not have Priya, Apriya, therefore, 
Samsara is not there.

III) Shankara :

a) Ashariratvam is our Natural Svarupam.

b) Sa-Shariratvam is caused by ignorance.

c) Sa-Shariratvam is called Deha Abhimana – waker, dreamer, sleeper, Ahamkara.

d) False notion – Mithya Pratyaya.

e) Whatever is Mithya, can be negated by mere Jnanam itself.

f) No Karma is required to remove the Mithya Notions in the Mind. 

Indra, this body is mortal. It has been captured by death. Yet it is the base of the Self, which is 
immortal and formless. One who has a body is subject to both happiness and unhappiness. In 
fact, there is no end to happiness and unhappiness so long as one has a body. But when a 
person is free from the body, nothing good or bad can touch him. [8 - 12 - 1]
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g) Mega Jump – I experience both

Sa-Shariratvam Ashariratvam

-   Mithya – Error
  -   Adhyasa
  -   Ahamkara notion
  -   Waking, Dream

-   Svarupam in sleep, death, 
      Videha Mukti
  -   No Adhyasa 
  -   Sleep

h) To remove Rope Snake, don’t require stick to beat.

• Removed by Rope knowledge.

i) Sa-Shariram = Rope Snake, false notion in the Mind ignorance of real I – Ashariram – Rope.

j) Mere knowledge from Shastra is enough to remove notion in the Mind and gain Atma 
Nishta.

k) No Upasana Required.

IV) Prabhakara – Aside Topic :

a)

Deha Abhimana – is it

Mithya Pratyaya? Gauna Pratyaya?

Identification with Body
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b) Mini aside discussion

c) Mithya Pratyaya = False notion, caused by ignorance, Moola Avidya.

d) Gauna Pratyaya :

• Figurative expression

• Metaphoric usage

• Not caused by ignorance.

e) Gita :

Fire

Figurative expression Not because of ignorance

Jnanam

Whose undertakings are all devoid of desires and purposes, and whose actions have been 
burnt by the fire of knowledge, him the wise call a sage. [Chapter 4 – Verse 19]

f) Jnanam fire will destroy all Karma.

g)
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h) Knowledge is not fire, when we get knowledge we don’t burn.

i) Knowingly Krishna equates Jnanam and Agni.

• Figurative, metaphoric usage.

j) All Karmas compared to fire wood

k) Jnana fire will burn down all Karma – fire wood.

l) It is Gauna Pratyaya.

m) Waking = Dream = Mithya Pratyaya.

n) Sarvam Jnanam Plavaneiva Vrijanam Santarishyati.

• With Boat of knowledge, you will cross over ocean of Samsara.

o) Krishna equates knowledge and boat.

• Gauna Pratyaya.

• Knowledge not boat.

p) Equate without ignorance, it is a deliberate equation, figurative expression, metaphoric 
expression.

q) It is Gauna Pratyaya Shankara explains elaborately.
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r)

Deha Atma Abhimani

Mithya Pratyaya Gauna Pratyaya

Is Deha Atma Vada

Discussion – Prabhakara and Advaita

False notion

V) Corollaries :

a) When Deha Abhimana is false notion, my connection with Body is false because of 
ignorance, Moola Avidya.

b) Deha Sambanda is false, if Deha Abhimana is Mithya Pratyaya.

c) Sashariratvam is false, Mithya = Deha Abhimanam

            = Association with Body

            = Embodiness

d) Samsara caused by Sa-shariratvam is Mithya.

e) If Samsara is Mithya, it can be removed by Jnanam, does not require Upasana.

f) Upasana is Jnana Adhyasa.
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g) Jnana Matrena Moksha.

h) Vruttikara is wrong

i) To establish this you should know, Deha Abhimana is Mithya Pratyaya.

j) That is challenged by Prabhakara who says, Deha Abhimana is Gauna Pratyaya – no 
ignorance is involved.

k) No false notion is involved.

l) Sashariratvam, Samsara, is not Mithya.

m) Therefore, Jnana Matrena Na Moksha.

n) Therefore after Jnanam, combine Upasana for Moksha.

o) Presented as a proposition.

VI) Prabhakara – Mishra – founder of Prabhakara Mimamsaka Matam.

a) Deha Vyatirikta Atma, Atma is different from Body.

b) 
Body

-   Not Atma -   Belongs to Atma
  -   Connection

c) Pen

Not me Belongs to me
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d) In the Body, I – Notion, Abhimana is Gauna, deliberate notion, not born out ignorance.

e)
One who says, I am

-   Not the Body -   Only owner of the Body
  -   Knowingly he claims this
  -   Figurative expression, no 
      ignorance involved

f)
Agyana Janyaha Agyana Ajanyaha

Mithya Pratyaya Gauna Pratyaya

g) Jnana Purvaka Gauna Pratyaya

h) Sankshepa – Purva Pakshi.

VII) Shankara’s answer :

a) Gauna Pratyaya possible only for a person who knows the difference between 2 things.

b) After knowing 2 things and if equated, it is Gauna Pratyaya.

c) Prasiddha Vastu Bheda :

• Person knows difference between Jnanam and Agni.

d) Knows difference between

Jnanam Plava 
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e) Jnanam – fire / boat

• Person is called Prasiddha Vastu Bheda.

f) Can use word Agni, Plava, also for Jnanam, knows the difference between Agni, Plava, 
Jnanam.

g)

h) Agni = Jnanam – deliberately equates.

i) Gauna, Mukhya Pratyaya exists only for a person who knows the difference.

j) 

Can deliberately 

-   Equate
  -   Gauna Pratyaya 

-   Differentiates
  -   This is fire, knowledge
  -   Mukhya Pratyaya
  -   Thought = Knowledge
  -   Agni = Fire 

Gauna Pratyaya Mukhya Pratyaya

-   Calling Agni = Jnanam -   Calling Agni = Fire
  -   Jnanam = Knowledge

Both possible for a knowledgable person
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k) Mithya Pratyaya is possible only for an ignorant person.

l)

m) We are all Ajnanis w.r.t. Atma, Brahman, so all our Pratyayas are Mithya Pratyaya.

n) Gauna and Mukhya Pratyaya is well known.

o) Commonly used in Shastra.

p) Lot of Shastric vocabulary was available, based on Tarqa, Mimamsa, Vyakaranam, Veda.

q) It was available in Vedic times, teaching involved only using the vocabulary.

r)

Ajnani Jnani

-   Uses Mithya Pratyaya
  -   Unknowingly

-   Uses Gauna and Mukhya 
      Pratyaya Deliberately

When we do not have vocabulary, 
teacher has 2 fold jobs

Introduce Vocabulary Teach Vedanta

s) Shankaa explains Vocabulary now.
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164) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a) 
Gauna Pratyaya Mukhya Pratyaya

-   Lion = Man, Purusha -   Lion = Lion
  -   Purusha = Man

b) Lion is an animal

• Has courage, majesty, aggression.

• Person called Lion.
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c) Person knows both Lion and Purusha separately.

• Rope as Rope, Snake as Snake.

d) Person who knows Mukhya Pratyaya, wants to convey, a particular person is majestic, 
courageous, aggressive.

e) Deliberately with knowledge says :

• He is a Lion.

• Used for metaphorical impact.

f) Equation of Lion = Person not out of Ajnanam but Jnanam.

g) Purushe Simha Pratyaya = Gauna Pratyaya.

II) a) When it becomes Mithya Pratyaya?

b) When a person does not know difference between Purusha and Simhaha.

III) a) Person has clear knowledge, distinction between Lion, Purusha.

b)
Lion

Animal

With Characteristics

-   Mane – Special Hair
  -   4 legs, Akruti Visesha
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c) Only when Lion is there, in common parlance, we will use word, Lion, entertain thought 
Lion.

d) Lion Satve, Simha Shabda, Pratyaya Satvam (Anvaya).

e) Lion Abave Simha Shabda, Pratya Abava (Vyatireka).

f) Therefore Simha – associated with Lion only.

g) Understood with Anvaya Vyatireka.

h) Use Simha = Lion = Mukhya Pratyaya.

IV) Anyaha :

a) Another Occasion, no lion at all.

b) There is a Purusha, Simha Shabda Pratyaya can’t come.

c) Only Purusha Shabda Pratyaya can come.

d) Deliberately person introduces :

• Ayam Purusha Simha

• Purusha Vyagraha

e) In Maths he is Puli – Tiger

f) Simha – Person – Separate, different from Lion.
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g) This man has many Characteristics 
of Lion

Positively Negatively 

-   Majestic
  -   Courageous (Shauryam)

-   Cruel
  -   Krauryam = Cruelty 

h) Both known for a Jnani distinctly.

• Both cruelty, courageous in a Lion.

i) For that knower of difference, when he deliberately, uses language of lion to refer to the 
man, it is called Gauna, Pratyaya.

j) Lala – Lajapatirai – Lion of Punjap.

k) Rupaka Alankara, metamorphic expression.

l) You wont call it Gauna Pratyaya, if a person does not know difference between them.

m) Example :

• Village – carrom tournament, named Wimbledon.

n) For Swami :

• Mithya Pratyaya in ignorance.
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I) a) Example :

165) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

Pratyaya

Mukhya Gauna

b) Now Example :

• Mithya Pratyaya



1718

c) Tasya :

• One who has not distinguished 2 things.

d) When he is using a wrong word, it is caused by Branti, error, delusion.

e) Example :

• I am waker.

f) It can’t be called Gauna Pratyaya which is deliberate.

g) Example :

• In Semi darkness, dusk or dawn, stump of tree, cut by corporation.

• Height of 6 feet.

• Fresh branches coming, leaves hanging.

h) Looks like Purusha with 2 hands and fingers are moving.

i) Not clearly understood it is stump of a tree, which is now again coming up.

j) Thief standing uttered, Mithya Pratyaya, not Mukhya or Gauna Pratyaya.

k) 2nd Example :

• Shutika – Shell lying upside down, bright, round portion, sunlight reflects, looks like 
silver coin.

l) Accidently, it is seen as silver.

m) Person sure it is silver.
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II) a) Similarly, Dehadi Sangate, Aham Iti, Body I – am, is Mithya Pratyaya.

b) I am Atma without Body, Ashariram.

c) I am Jiva, Purusha, Karta, Bokta, father, wife, not figurative expression.

d) IT is Mithya Pratyaya.

e) 2 errors

I am the Body Body is Mine

f) Karma Khanda people :

• Body is different, I am different.

g) Gita : Chapter 2 – Verse 22

Just as a man casts off his worn out clothes and puts on new ones, so also the embodied Self 
casts off its worn out bodies and enters new ones.[Chapter 2 - Verse 22]
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h) Body is Mama, Mamakara Pratyaya is also Mithya Pratyaya not Gauna or Mukhya Pratyaya.

i) Note in sleep, I am Ashariram, pure I, in Waking, Dream, I am Waker, Dreamer.

j) This is after throwing Chandogya Upanishad torch light or Mandukya Upanishad torchlight.

k) Mama can’t belong to Atma, Atma is Asanga.

l) Ahamkara

Waker Dreamer

m) I am Nitya Mukta Purusha – Atma.

n) Aham – Mama Adhyasa most serious error.

o) Atma Jnanam only from Upanishad Pramanam.

p) Atma has no connection with anything.

q) Whether it is Pratyaya or Atmiye Aham Pratyaya, both are Mithya Pratyaya.

r) Born because of non-discrimination between real I, changeless I, and changing I (Anatma).

s) It is not Gauna Pratyaya because he does not know the difference.

t) Katham :

• It is only Mithya Pratyaya.

u) Be clear about Mukhya, Gauna, Mithya Pratyaya.

• Then Vedanta very clear.

Dreamer



1721

III) a)
3 thoughts

Mukhya Pratyaya Gauna Pratyaya

b)

Mithya Pratyaya

-   Lion = Lion
  -   Snake = Snake

-   He is a Lion
  -   Knowledge is fire
  -   Knowing it is not fire

-   Shell Silver
  -   Rope Snake
  -   I am Body, Mind
  -   Referring to knowledge 
      as fire without knowing

Is Deha Abhimana

Gauna Mithya 

Prabhakara Shankara

c) Can’t be Gauna Pratyaya, when a person does not know the difference.
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166) Bashyam : Chapter 1 – Section 1 – Sutra 4 continues…

I) a)
Atma – Anatma Viveka by

Neti Neti Method Kshetram – Kshetrajna Method

b) 
I am Body Mind

-   Drk
  -   Kshetrajna

-   Drishyam
  -   Kshetram

c) Suppose a person knows this fact and then uses I – for Body or Mama for Body, is it Mithya 
or Gauna Pratyaya.
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d) Shankara :

• Even after Atma Jnanam, Viveka.

• Person says body is me or mine, it is Mithya Pratyaya only.

e) Why?

f) As long as I have not done Mahavakyam and I have understood, I am different from the 
Body, I am identical with Brahman, Jnanam is also required.

g) Only when I know I am Brahman, I will know I am of a higher order of reality.

h) If I merely differentiate me and the body, mind my conclusion :

• I am different but both belong to the same order of reality.

i) Atma – Anatma Viveka does not differentiate order of reality.

j) Sankhya also does Purusha (Atma), Prakrti (Anatma) Viveka but does not say Atma is of a 
higher order of reality and Anatma is of a lower order of reality.

k) As long as I have not differentiate the order of reality, I will say, I am different than the 
body but will say body belongs to me, I am related to the body.

l) I am related to my wife, daughter etc.

m) I know I am not the wife but will say she is mine, Mamakara will come.

• My body, my possessions.
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II) a) Mamakara will go away only when I know, I am of a higher order of reality.

b) Body and relationships are of lower order of reality.

c) I cannot call the girl as my daughter because Atma is Asangaha.

d) Atma is identical with Brahman.

e) Brahman is Paramartika Satyam. 

f) I – Paramartika Brahman has no daughter, wife.

g) Dakshinamurthi Stotram :

He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely 
related as possessor and possession, father and son, and as teacher and taught, both in the 
state of waking and of dreaming;… to Him, the divine teacher, Sri Daksinamurty, is this 
prostration. [Verse 8]

h) Mere Atma – Anatma Viveka is not enough for Gauna Pratyaya.



1725

i)

III) a) Stage 1 :

• I am different than Body.

b) Stage 2 :

• I am of a higher degree of reality, Brahman.

• Paramartika Satyam is higher than Vyavaharika Satyam.

c) 2 Stages very important in Meditation on self, Atma.

d) When Body is sick, I can say, I have no connection with the Body, No connection with 
sickness, no connection with 3 states.

e) Brahman is Jagat Karanam, Atma being identical to Brahman starts saying, I am Jagat 
Karanam with Sruti Pramanam as base.

f) Drop :

• I am waker, dreamer, human.

Own up :

• I am a spiritual being Turiyam, which exists independently.

I am Body Body is Mine 

Drop in 2 stages



1726

g)

h) Have only Mithya Pratyaya as Aham Dehaha or Mama Dehaha, this problem will be there.

IV) a) Done Tvam Pada Vichara only, not done Mahavakya Vichara.

b) They are half Pandita.

c) I have no problem, my daughter has problem.

d) I am not Muktaha till both Aham and Mama goes away.

e) 

Panditas 

Do only Atma – Anatma Viveka Not Satyam – Mithya Viveka

Aham Mama

Goes by Atma – Anatma Viveka Goes by Mahavakya Vichara

f) Must equate Atma to Brahman in 2nd stage of teaching.

g)
Vivekchudamani Mahavakyam

1st Stage 2nd Stage

h) I am Satchit Ananda… am liberated, my daughter has problem.

i) Half cooked Vedanta.

j) If I am Satchit Ananda, no question of my daughter.
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k) If I know Vedanta and am worried about family, only 50% Jnani.

l) 

m) Aja, Avi, Pala = Laya person

Done Not done

-   Tvam Pada Viveka -   Satya – Mithya Anruta Aviveka
  -   Critical for Moksha
  -   Waking state Mithya
  -   Superimposed on Atma, Brahman

n) 

Aja Avi

Goat Sheep

Deha Abhimana

Ahamkara Mamakara

• Both Mithya Pratyaya, not Gauna Pratyaya.

o) Prabhakara dismissal over.
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p)

• This was Prabhakaras question.

q)

Deha Abhimana is

Gauna Pratyaya Mithya Pratyaya?

r) Next Shankara addressing Vruttikara.

V) Advaitins message to Vruttikara :

• What are the steps in our conclusion.

a) If Deha Abhimana is Mithya Pratyaya, Deha Sambandha is Mithya.

b) If Deha Sambandha is Mithya, Sa-shariratvam is Mithya.

c) If Sa – Shariratvam is Mithya, Sa – Shariratvam caused Samsara is Mithya.

d) If Samsara is Mthya, knowledge is enough for Samsara Nivrutti.

e) Don’t require Brahma Upasana after Jnanam.

Purva Pakshi Shankara

Gauna Mithya 
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