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177) Introduction to Chapter 1 — Section 1 — Sutra 5 starts..
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1) a) In this manner, previous 4 Sutras, 4 Adhikaranams, Vedanta established as separate
Shastram.

b) For Tattu Samanvayat, all Upanishad Vakhyams are Vishaya Vakhyams.
c) They are all, Brahmatma Avagati, Pramanams to reveal Brahman.
d) Avagathi = Jnanam.
* Prameyam — object of knowledge = Brahman
e) Prayojanam = Purpose of Vedanta Vakhyam, to reveal Prameyam, Brahman.
f) How do you now subject matter is Brahman?
g) Purva Mimamsa says :
e Always subject matter is Karma.
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h)

Debate Prameyam — in 4th Sutra

Brahman Karma

- Vruttikara — Brahma Upasana is
Prameyam.

i) We employed Shad Vedanta lingas to establish Brahman is Prameyam.
j) Used Samanvaya Sutra to establish this and refute Vruttikara, Purva Mimamsa.

k) Siddha Bodhaka Vakyam are meaningful without being connected to Karma Bodhaka
Vakyam.

|) Shankara writes packed sentences.

m) Dependent Siddha Bodhaka Independent Siddha Bodhaka
Vakyam Vakyam
Karma Khanda Jnana Khanda

n) Need not be connected to Karma Bodhaka Vakyam.

o) No Karma is required.

p) 1%t league match is over.
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q) We defended :

Brahman alone is subject matter of Vedanta.

r) That Brahman is Jagat Chetana Karanam has been established.

s)

Brahman

Omniscient

Omnipotent

- Chetana Vastu
- Sarvagyam

t) Brahman also is material cause, hinted in 2" Sutra.

u) Brahma Sutra :

SHTZ 94: |

Janmadyasya yatah |

[I—1-2]

That (is Brahman) from which (are derived) the birth etc. of this (Universe).

Brahman is Srishti, Sthithi, Laya Karanam.

Very important point.
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Il) Corollary :

a) If Brahman is both Nimitta, Upadana Karanam of the Universe, Brahman must be
omniscient.

b) Extended corollary in 379 Sutra.

M P UEGEIGER Sastrayonitvat |

(Brahman is not known from any other source), since the scriptures are the
valid means of Its knowledge.[l — | — 3]

c) Brahman is not only Jagat Karanam, it is Shastra Karanam also.

d)

Shastra Yonitvat

2 Interpretations

Shashti Tat Purusha Samasa Bahuvrihi Tat Purusha Samasa

Brahman is cause of Shastram also

e) Brahman is cause of the world, it has to be Omniscient.
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f)

Therefore, Upadana Karanam is

Chetanam Not Achetanam

g) Sarvagyam, Sarvashakti, Jagat Srishti, Sthithi, Laya Karanam, Iti Uktam said in 2"9 Sutra.
h) This is the debate.

i) Sarvagyam means Karanam is Chetanam.
j) Sarvagyam = Omniscient Brahman.
* Shankara underlines, material cause is Chetanam.
s) Cause — not Achetanam, it can’t be omniscient, Sarvagyam.
t) Arrived at by Sutras 1 — 4.

178) Introduction to Chapter 1 — Section 1 — Sutra 5 continues...
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1) a) Sankhya, Yoga (Patanjali)
b) Nyaya, Veiseshika — Twin brothers.

c) They say material cause is Pradhanam or Param Anu.

d) They are Astikas, use Targa, is primary Pramanam.
e) We say order is :
e Sruti, Yukti, Anubhava
f) They change order :
* Yukti, Sruti, Anubhava
g) Make Anumanam, will make Vyapti Gyanam.
* Yatra Yatra Dhuma Tatra Tatra Vannihi.

h) Our experience :

* All material products are made of material causes which is Achetanam.

Chair > Product

v

Wood Cause

N

—

-

Inert, all products

* Achetana Karyam, Achetana Karanam, all products, made of elements.
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Jagatu

v

Achetanam

v

Tasmat Karanam Api Salakshanya

Niyamat Achetanam

v

Anumimanaha

v

Targa Pramanat

k) Sankhya prove by Tarqa and interpret Pradhanam is Karanam.

) Interpretational warfare = Chapter 1

Intellectual warfare, not logical warfare, comes in Chapter 2.

m) Samanvaya Adhyaya — Use intellect to interpret Shastra, don’t use logic.

n)

Show Jagat Karanam

Brahman

Not Pradhanam

o) This is Sravanam no. 2

p) 2" Chapter — Mananam
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g) Sravanam No. 1:
e Give only our interpretation.
* Don’t compare with other schools.
r) Sravanam No. 2 :
e Comparitive study = Job
* Mananam
* Dismiss others, establish ours.
 Mimamsa Pradhana, interpretation Pradhana, not logic.
s) Textual analysis is in Chapter 1.
Revision :
Sutral-1-5-Topic178:
1) a) Introduction to 5t Adhikaranam — consisting of 7 Sutras.
b) Debate :
* Vyasa —other schools
c) 4t Adhikaranam — Purva Mimamsa who pointed Karma is central theme of entire Veda.
d) Purva Mimamsa Matam refuted.
e) Sankhya / Yoga / Nyaya / Veiseshika / Nastika — from now on.

f) Brahma Sutra = Debate work
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II) Definition of Brahman — Tatastha Lakshanam.

a) Jagat Karanam Brahman, indirect definition through Jagat.

b) Jagat Brahman
Karyam Karanam
Ornament Gold

c) Svarupa Lakshanam :
* Brahman = Limitless pure existence, consciousness, bliss.
* Abstract definition.
d) Convention :
* Through Tatastha Lakshanam alone, we can understand Svarupa Lakshanam.
e) Hence, Tatastha Lakshanam is important.
I11) a) 2"d Sutra :

SAHT=Z T 949 | Janmadyasya yatah |

That (is Brahman) from which (are derived) the birth etc. of this (Universe).
[1-1-2]

b) Jagat — Srishti, Sthitha, Laya Karanam, Chetana Vastu, sentient cause.

c) Achetana Vastu = Inert
1868



d) In Vedanta :

Jagat Karanam

Material Cause Revised Definition
- Notinert - Jagat Karanam is Ishvara
- But Brahman - Maya Sahitam Brahman

Upadana Karanam

Brahman Ishvara

f) Both Brahman and Ishvara are Chetanam.
g) Chetana Karana Vadi = Advaitin.
h) Sankhya / Yoga / Nyaya / Veiseshika / Bandha / Jaina... all say :

e Jagat Upadana Karanam is matter — Pancha Buta, Achetanam.

) Sankhya Nyaya / Veiseshika / Bandhas
- Prakrti - Parama Anu is Upadana
- Jagat Upadana Karanam Karanam
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j) All others are Achetana Karana Vadis.

k) We are unique, Chetana Karana Vadis.

)

Use Chetanam to

Defend us

Dismiss others

Through

Sruti

Yukti

Anubhava

n) Sankhya / Yoga / Nyaya / Veiseshika — accept Sruti Pramanam.

o) Refute — Baudha, Jaina, others, Nastikas, refute by using Yukti, Anubhava Pramanam.
p) All 10 Darshanas — refuted

g) Purva Mimamsa — does not talk about origination of the Universe.

IV) a) Sankhya — Champion philosopher, claims, he has support of Vedanta Pramanam.

b) | agree Upanishads are Siddha Bodhaka Vakyam.

c) Deal with revelation of existing thing only, Brahman.

d) Through Brahma Jnanam, will get Moksha.
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e) Siddha Bodhaka Vakyam — deal with Pradhanam, Prakrti alone.
f) Pradhanam alone is material cause of the world.
g) Material cause and product should have Salakshanya Dharma, similarity.

h) Human parents, children — similar.

V) Sankhya :

a) Pradhanam Universe
- Jadam - Jadam
- Material - Material
- Has 3 Gunas - has 3 Gunas

b) Prakrti, Mahat, Ahamkara used by Upanishad.

c¢) Vishnu Sahasranama :

T ARTHAGT AU TIS YR | y0gd yogavidam neta|pradhianapurusesvarah,
ARRIGAY: S HRId: GYH: 11 3 i narasimhavapuh sriman kesavah purusottamah. (3)

Yogah: One attainable through Yoga. Yogavidam neta: The master of those who are
established in the above-mentioned Yoga. Pradhana-puruses$varah: The master of
pradhana or Prakriti and Purusha or Jiva. Narasimha-vapuh: One in whom the bodies of a
man and a lion are combined. Sriman: One on whose chest the goddess Shri always dwells.
Kesavah: One whose Kesa or locks are beautiful. Purusottamah: The greatest among all
Purushas. [Verse 3] 1871




d) Prakrti comes in Gita.

e) Brahman World

Chetana Upadana Karanam Achetana Prapancha

f

How cause — effect?

V1) Another Argument :

a) Upanishad reveals Siddha Vastu

b) Already existent Vastu.

c) If Brahman is already existent, you know it is already existent.
d) You say — Existent

e) To show it is existent, you should have some Pramanam.

f) Brahman not available for any other Pramanam.

g) How can you say Brahman is Siddha Vastu.

h) You must have already known that it is a Siddha Vastu.
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i) Kenopanishad :
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Na tatra caksur gacchati na vag gacchati no manah
na vidmo na vijanimo yathaitad-anusisyat

Anyadeva tad viditad atho aviditadadhi

Iti susruma purvesam ye nastad vyacacaksire

The eye does not go there, not speech, nor mind, We do not know That. We do not know how
to instruct one about It. It is distinct from the known and above the unknown. We have heard
it, so stated the preceptors who taught us That. [| — 3]

j) Siddha Vastu talked in Upanishad can’t be Brahman.

k) It should be available for other Pramanams, then only you can say — it is Siddha Vastu.

|) My Pradhanam is knowable through Anumana Pramanam.

m) Anumana Gamyam.

n) Yatu Yatu Karyam Tatu Tatu Jada Karanakam, Prakritikam.

o) Any product has inert material cause.

p) Body = Inert, has inert material cause, Pancha Butani

* Body borrows consciousness.

e Mind = Pancha Sukshma Butani.
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q) Jagatu Api Jada Prakritikam, Karyatvat Ghatavatu.

r) World has inert material cause, it being a product like Pot.

s) Pradhanam — Jadam, ultimate Upadana Karanam.

t) Upanishad reveals Pradhanam as Upadana Karanam, not Chetana Brahman, or Ishvara.
u) Therefore, Sankhya does not believe in Ishvara.

v) There is Jivatma and Jagat, no Ishvara, no A format, only binary format.

w) Jivatma — Jagat — not Satyam — Mithya.

VI) a
)a) Pradhanam Prapancha
- Savikaram - Savikaram
- Jadam - Jadam
- 3 Gunas - @Qunas

b) Jagat Karanam has to be Jada Pradhanam only.

c) From lkshati Adhikaranam, entire 15t Chapter — consisting of 134 Sutras, 39 Adhikaranam are
refutation of Achetana Jagat karana Vada and establishing Chetana Karana Vada

d) Primarily, refute Sankhya and through Sankhya all other philosophers.
e) At end of 1%t Chapter — Sutra 134...(555 — Total Sutras)
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f) Brahma Sutra :

TdH Od sAEITdT S1EITdar: |

Etena sarve vyakhyata vyakhyatah

By this all (the doctrines concerning the origin of the world which are opposed to the Vedanta texts) are

explained. [ 1 -4 — 28]

g) Through these discussions we have negated Achetana Karana Vadis, Sankhya / Yoga /

Nyaya / Veiseshika.

h) Buddhist, Jainis refuted at 2"d Chapter of Brahma Sutra.

VIl) a) Through Sankhya Shankara addresses all Achetana Karana Vadis in topic 2.

b) If Upanishad is talking about Parinishtitam, Siddha Vastu, it must be proved Siddham.

c) It can be proved Siddham only if it is available for other Pramanams.

d) Advaitin :

 Brahman is Svata Siddham, Svaprakasham.

e) Purva Pakshi :

Brahman

Not Siddha Vastu

Not knowable through other
Pramanam
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f) Pradhanam :
e Already Siddham.

* Pradhanam, Param Anu of Nyaya Veiseshika is inferable.

g)

Advaitin

Sankhya

- Jagat Karanam, Purusha not
inferable

- Jagat Karanam is Ishvara not
known through Pratyaksha or
Anumanam.

- Only known through Veda

- Jagat Karanam is inferable,
Pradhanam, Param Anu.

- Known through Anumanam

- Discussed in 2" Sutra

h) Difference in their Anumanam.

)

All Upanishads are revealing Jagat
Karanam

Achetanam Pradhanam

Purva Pakshi

Chetana Brahman

Shankara
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j) Brahma Sutra :

add JH-aI1d |

Tattu Samanvayat

l

their fullest import. [| = | — 4]

But that Brahman (is known from the Upanisads), (It) being the object of

e Purva Pakshi doesn’t accept.
* Purva Sutras not accepted.

k) Purva Pakshi :
* Central theme of Upanishad is Pradhanam.
|) Tat Tvam Asi = Aham Pradhanam Asmi.
m) Pradhanam = Jadam.
* Therefore, | am Jadam, big discovery.
n) Sankhya :
Do Upasanam, | am Jadam.
0) Atasmin Tat Buddhi — Upasana.

p) Pradhana — Jiva — Aikya Upasanam = Central teaching.

g) Funny conclusions, Sankhya arrives.
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179) Introduction to Chapter 1 — Section 1 — Sutra 5 continues...

TIT JII-TITRY GIBTTISTJH 4
HTAUT BRUT [SFATITTH | TITTGETH T
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1) a) Srishti Vakhyams :
* Topic of creation misinterpreted by Vedantin says Purva Pakshi.
b) Srishti Vakyam talking about Siddha Vastu, Jagat karanam.
c) Jagat Karanam not Pratyaksham.
d) Purva Pakshi :

Known only through

Anumanam Or Shastram

1878



e) Vedantin :

Jagat Karanam

\ 4

Ishvara / Maya Shakti

\ 4

Knowable through only Shastram, Veda

f) Purva Pakshi :

Jagat Karanam

\ 4

Not Ishvara

\ 4

But Pradhanam

v

Achetanam

v

Knowable through Anumanam

v
Shastram = Anuvada, repeating what
we already know

1879



g) Purva Pakshi :

Shastram

Not Pramana Vakhyam But Anuvada Vakhyam

h) Sankhya = Targa Predhanam

e Advaitin = Sruti Pradhanam

i) Shastra Vakhyam + Anumana Pramana, Jagat Karanam Pradhanam is revealed.

j) Jagat Karanam arrived at, defined.
k) How do you infer Jagat Karanam — Pradhanam?

|) By Karyena, by studying the nature of the Universe.

m) .
Universe Cause

Inert Inert

n) Scientist can also never at cause of Universe as consciousness.

o) They arrive at cause which is matter, good particle, inert, not sentient.
p) Sentiency, consciousness, Purusha, Turiyam is cause of Jagat.
e Cause always different from effect.

e Turiyam different than 3 Padas.
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g) That cause is me — | — Aham — hidden, unknown in the Body — Mind — complex, or Universe.

r) Karyam is indicator of Karanam.

1) a)

Sankhya — 3 things

Pradhanam

Purusha

Samyoga

- Jagat Karanam
- Inferred

b) Purusha = Jivatma = Known without Veda Pramanam.

c) How is Jivatma known? What is Pramanam?

d) Jivatma not known, need not be known through any Pramanam.

e) Jivatma = Aprameya, not known through Pramanam.

f) How do | know Jivatma is there?

g) Jivatma = Self evident.

e Conscious beings are self aware.

e We know—1am.

h) Jivatma - Self evident, known without Shastram.
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Pradhanam Jivatma

Known through Anumana Self evident known without
Pramanam Shastram

j) Anumanam :

* Jagat —Jada Prakrtikam, Karyatvat, Ghatavat.
k) Jada = Pradhanam = Material cause
l1l) Pradhana — Purusha Samyoga :

a) Jada Vastu is always handled by a Chetana Vastu.

b) Anything Manufactured, toothbrush, Raw material handled by factory workers.

c) Machines handled by Al, programmed by Human beings.
d) Toothbrush in bathroom is handled by Chetana being.

e) Yatu Achetanam Tatu Chetana Saiyuktam, Rathadhi Vatu.

f) Always handled by Chetanam, also inferable.

g) Vehicle / Car always handled by a Chetana Vastu.

h) Achetanam can’t function without being handled by Chetanam.
i) No Jagat without Chetana Ishvara

j) Cosmos without consciousness is irrelevant, useless.

k) Adhishtana Purusha, Chetana Vastu Samyoga is required.
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) All knowable through other Pramanams other than Veda Pramanam.

m) Pradhana — Purusha Samyoga is Nitya Anumeyat.

n) Samyoga and Pradhanam, both inferred.

0) Sankhya has no Paramatma.

p)

g) 3 things constitute the Universe.

r) Sarvagya Ishvara Nasti.

s) For me Sarvagya Ishvara = Achetana Pradhanam, | figuratively call it Sarvagya Ishvara.

Jivatma Jagat Pradhanam
- All of us - World available - Cause
- Chetanam - Achetanam - Achetanam

No karma Phala Dhata Ishvara is there.

t) Keeping Veda Pramanam, he says no Ishvara.

1883



180) Introduction to Chapter 1 — Section 1 — Sutra 5 continues...

HIUTRTETAT U JIRNAT 47 [HTHTHIITHIHAT,
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I) a) Kaanadamuni — Veiseshika, Neiyayika — Gautama Muni :
* Both say Param Anu is material cause.
b) Do not accept Ishvara — sentient cause as Upadana Karanam.
c) Veiseshika infers Ishvara.
d) In ID — Intelligent design argument, there is an intelligent cause.
e) Intelligent Ishvara is inferable according to Neiyayika, Veiseshika.

f) Intelligent Ishvara is there but only Nimitta Karanam.
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Il) Sankhya :
* Intelligent Ishvara is not Upadana Karanam, not there.
* Intelligent Pradhanam is Upadana Karanam.
Ill) Veiseshika :
* Intelligent Ishvara is there.
* Omniscient, Omnipotent.
* Intelligent Ishvara is only Nimitta Karanam not Upadana Karanam.
IV) Advaitin :
a) Intelligent Ishvara is both Nimitta and Upadana Karanam.

b) Intelligent Ishvara can’t be inferred.

c)

Intelligent Ishvara

Is there Is both Nimitta and Upadana Cannot be inferred by
Karanam Sankhya Yoga or Nyaya
Veiseshika
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d) Katho Upanishad :

AT TET AT T LEIEIR T | Naisa tarkena matir-apaneya prokta 'neynaiva sujnanaya prestha,
AT HTT: A (qaaT GgT ATaraad: 77 12|

Yam tvam-apah satya-dhrtir-batasi tvadrn no bhuyan-naciketah prasta I 9l

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to
understand it, O dearest, when thaught by a teacher who beholds no difference (between one

Self and another) ; thou art fixed in Truth. May we have, O! Naciketas, an enquirer like thee?
[1—11-9]

e) Guru must come and teach then alone understanding possible.

f) Astika — study creation in Upanishad, infer Ishvara Jagat Karanam (Anumimate — Ma-dhatu —
Anu + Mimate)

g) Anumimate — Infer Ishvara, Sankhya — No Ishvara.

h) Ishvara only Nimitta Karanam, not Upadana Karanam.

i) Tatastha Ishvara — Technical, Ishvara is away from the world.
j) Nimitta Karanam will be always away from the product.

k) Carpenter will be away from table.

|) Outside the bounds of the world, location of Ishvara problem, beyond time and space.
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V) What is Upadana Karanam for creating Universe in Veiseshika — Sankhya?

a)

Yoga Sankhya

Nyaya Veiseshika

- Prakrti Pradhanam
Avyaktam

- Parama — Anu
- Ultimate reduced matter

b) Moolam class :

e 2 Param Anus join — Dvanumika Molecule.

e Dvanumikam + one — Trianukam.

e 4+ 1 =Pancha Anumikam.

c) We are conglomerate of Atoms.

d) Param Anu, Dvi Anukam — Invisible.

e) Visibility start from 3 — Anukam.

f) Samavayi Karanam = Upadana Karanam.

g) Sankhya / Yoga / Nyaya / Veiseshika = Astika Targa Pradhana Matam.

VI) Baudaha, Jainaha:

a) Don’t accept Veda.

b) Quote scriptures to convince us.

= Accept Veda
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c) Taittriya Upanishad :

I¥eal 3GAT I, | dd § JGead |

qGIcAN FaIATE |
qEARICIPad=dd 3id I ¢ |

asadva idamagra asit | tato vai sadajayata |
tadatmanam svayamakuruta |
tasmattatsukrtamucyataiti || 1 | |

In the beginning was verily this non-existence. From that the existent was born. That created
itself by itself. Therefore, it is called the self-made or the well made. [2 - 7 - 1]

d) Before creation, Asat was there, nothing was there, Shunya Vadas.

e) Vakhya Abhasa — not real Pramana, seeming Pramana.

f) Misinterpreted Asat.

g)

Asat

- Not Shunyam

Karanam.

- It means unmanifest, Avyakta Jagat

h) Ishvara — taken as Asat, not there, is interpretation.

i) Vakhya Abhasa — wrong statement — Pseudo statement.

j) Yukti Abhasa — Give logical reason.
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VIl) Shunya Vada Logic :
a) Yatu Vastu Tatu Shunya Yatha Deepaha.
b) Ratna Prabha, sub commentary to Sutra Bashyam.
* Anything that exists, ends in Shunyam only.
c) Example :
 Deepaha
* Blow out lamp, flame ends in nothingness.
* Body goes, “nothing” remains.
* Creation goes off in sleep, nothing remains.
d) Sleep = Nothingness
e) Truth of Universe = Nothing
f) Truth of Shunya Vada = Nothing
g) Avashtambaha = Take support of wrong Pramanam.

h) All Purva Pakshi — for Vedantin, objectionist, have to debate with 6 schools — Sankhya /
Yoga / Nyaya / Veiseshika / Baudha / Jaina.

i) Boxing championship match.
j) Advaitin is the Champion.

k) Contenders = Purva Pakshi
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|) Debate :

Is Jagat Upadana Karanam

Ishvara / Brahman

m) Our Vyasa Acharya is ready.

Pradhanam, Param Anu

e Pada Vakhya Pramanam.

n) To analyse Veda require 3 Branches of science.

0)

3 Sciences for Veda Analysis

Pada Shastram

Vakhya Shastra

Pramana

|

|

|

- Grammar
- Vyakaranam

- Mimamsa
- Science of interpretation

- Science of logical
reasoning
- Nyaya

p) By analysing Upanishads, we arrive at one Upadana Karanam for entire Universe, Chetana

Ishvara, Brahman.
g) What will we do?

1890




Vi) a)

Brahman

Adyaropa

Apavada

- Upadana Karanam
- Brahman — World, Karya —
Karana Sambandha

- Nimitta Karanam
- Adhishtana — Adhyasa
Sambandha

b) Negate Karanam, Karyam status of Brahman in Apavada.

c)

New status

Brahman

Universe

- Adhishtanam
- Brahman Satyam

d) Further progress.

- Given new status in Apavada
stage

- Adhyasa status

- Jagat Mithya




e) Ultimate progress :
e That ultimate Jagat Adhishtanam is Tat Tvam Asi, myself.
f) Kaivalya Upanishad : Verse 19

TEg G S A & SfaiDad | mayyeva sakalarh jatarh mayi sarvar pratisthitam |
Oy @ &4 AT dgeEaviraed || g 11 || mayi sarvar layar yati tadbrahmédvayamasmyaham [ 191

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

g) | alone am Satyam, everything else Mithya.
h) World = Beautiful Drama, for my entertainment.
i) Don’t convert Drama into a burden.

j) Central theme of Vedanta, not Pradhanam nor Nimitta karana Matra Ishvara, it is Upadana
Karana Ishvara.

k) Paradarshanaya — To reveal that.

|) We are going to show Purva Pakshi’s quotations are with wrong interpretations.
m) Logical reasoning — fallacious

n) Nirakriyante — dismissed

0) Big boxing Match in Ikshati Adhikaranam.

1892




Revision :
Introduction to Sutral-1-5: Topic 180
1) a) Introduction to 5" Ikshat Adhikaranam.
b) Big project :
« 5t Adhikaranam till end of 15t Chapter.

c) 4t Adhikaranam — addressed Purva Mimamsaka, Astika Darshanam.

d) Purva Mimamsa Vedantin
- Tatparyam = Karma - Tatparyam of Vedanta
- Not Brahman Shastram is Brahman

e) Based on Tatparya difference, we dismissed Purva Mimamsa.

I1) a) From lkshat Adhikaranam, we will dismiss other 4 Astika Darshanam.
b) Sankhya, Yoga, Nyaya, Veiseshika.

c) Vyasa prepares ground by giving Tatastha Lakshanam of Brahman.

d) Instead of giving Svaroopa Lakshanam, he gave Tatastha Lakshanam.
lll) 2 Reasons :

a) Svarupa Lakshanam can be used only when you use Tatastha Lakshanam as a stepping
stone.

b) Tatastha Lakshanam is useful to dismiss other 4 Darshanams.

c) Vyasa has ingenious plan. 1893



IV) a) Tatastha Lakshanam given in 29 Sutra.

b) Brahma Sutra :

ST T 94 |

Janmadyasya yatah |

[1—1-2]

That (is Brahman) from which (are derived) the birth etc. of this (Universe).

Brahman is Jagat Karanam

Srishti

Sthithi Laya

d) Brahman is Upadana Karanam.

e)

Karanam

Nimitta Karanam

Upadana Karanam

Definition Srishti Matra Karanam
Intelligent cause only responsible for
creation of the object.

Maintainance and resolution not
connected with Nimitta Karanam

- Definition Srishti, Sthithi, Laya Karanam
- Gold — Ornaments

- Waker — Dream world

- Brahman — Waking world

- 2" Sutra

- Janma — Adhi = Srishti, Sthithi, Laya




Brahman

v

Jagat Upadana Karanam

v

Adhyaropa Prakaranam

v

Karanam status given with Maya’s help

v

Later dismiss in Apavada

- Maya Shakti
- Mrs. Brahman

- Karanam status also

g) This is 2"9 half of project if student continues class.

h)

Brahman becomes

v

Karana Rahitam Brahma after Apavada

1895



Process of understanding

Brahman with potential Maya
Shakti

- Adhyaropa - Apavada
- Srishti + Sthithi - Layam

Akaranam Brahman status in
the end

j) Adhyaropa Kale :

 Brahman is defined as Jagat Karanam with assistance of Maya Shakti.

k) Brahman
|
| |

- Maya Sahitam - Maya Rahitam

- Sarvagyam, Sarva Shakti
- Sagunam

- Called Ishvara

- Upadana Karanam

1896



|) Upadana Karanam = Chetanam.
m) Advaitins called Chetana Upadana Karana Vadinaha.

n) Preparation done in 2" Sutra, basis to refute others.

V) a) .
2 Theories / Models
|
| |
Chetana Upadana Karana Vadi Achetana Upadana Karana Vadi
Advaitin Sankhya, Yoga, Nyaya, Veiseshika
b)

Nimitta Karanam

2 Accept 2 Don’t Accept
Yoga, Nyaya accept Ishvara Sankhya, Veiseshika do not accept
Ishvara

c) From Nimitta Karanam angle, there is difference in 4 Astika Darshanams
d) That Nimitta Karanam, we are not bringing now.

e) We are focusing on Upadana Karanam, from this angle all 4 are uniform.
f) All 4 Achetana Upadana Karana Vadinaha.

1897



VI) a)

Sankhya / Yoga

v

Pradhanam is Upadana Karanam

b)

Nyaya — Veiseshika

v

Achetanam Param Anu is Upadana Karanam

c) Brahman is Chetana Tattvam very important in Vedanta, Jnanam, | am, | exist.

d) Vyasa:
* Refutes Sankhya

* Sankhya = Stronger Veidika, gives strong arguments based on Veda.

e) Sankhya = Prathama Malla = Champion
f) Achetana Karana Vada is wrong says Vedantin.
g) Extrapolate to Yoga, Nyaya, Veiseshika.
h) At end of 1%t Chapter :
* Etena Sarve Vyakyataha
* Sarve : Sankhya, Yoga, Nyaya, Veiseshika
* Refuted 4 philosophers = Project

i) Vyasa — Introduces 4 — Achetana Karana Vadis.

1898



VIl) Akshepa Sangatih :
a) 4t Adhikaranam :

* Tatu Tu Samanvayat.

b) Brahman
Pram‘;ayam
Subject matt;r of Vedanta
Central Themg = Samanvaya
c) Sankhya :

* Brahman not central theme.
e Jagat Karanam Pradhanam Eva Vedanta Prameyam Samanvayat.
d) I will show that Vedanta Vakhyams are talking about only Pradhanam.
e) Vedanta is not talking about Brahman.
f) Sat — Chandogya Upanishad.
e Satis Pradhanam — Sankhya
e Satis Brahman — Advaitin.
1899



g) Both sides give Arguments.
* Thisis Ikshat Adhikaranam.

h)

Anya

1) 15t Chapter:

1l

Sankhya / Yoga / Nyaya / Veiseshika or

v

Veda based

e Samanvaya = Central teaching of Veda.

2"d Chapter :

e Jains, Baudhas, Samanvaya Adhyaya not relevant for me.

e Also Achetana Upadana Karana Vadi.

j) 2 Nastikas — 2"d Chapter — Tarqa Pradhana not Veda Pradhana.

* Tarqga gloves in Chapter 2.

k)

Jainia / Bauddha

v

- Nastika
- Non Veda

Vakhya - Abhasa

v

Veda is serving as support say Nastikas

1900



I) Advaitin :
* Interpret Veda properly.

e It fits in snugly, supports me.

m)

Yukti
|
| |
Fallacious logic Correct logic
- 5 Doshas - Vedanta
- Pancha Hetvabhasa
- Our Purva Pakshi
vii) a) Vedanta Lion
Forest Freely moves in the forest of
Vedanta

b) Purva Pakshi :

 Wild Animal, Tiger, Elephant.
e Challenge kingly status of Lion.

c) Vyasa — Lion — challenges all other Animals — Purva Pakshi.

1901



d) Shloka :

* Namas Traiyanta Kantara Vihaya Patika.. Patiyante Vadi Eva Samharate, Vyasa Kesarine
Namaha.

e) My Namaskara to Vyasa, who is Kesari — Lion.

* His job is to Roam in Vedanta forest.

* Looks around for challengers.

e Claims mastery.
f) Purva Pakshi = Elephant in a rut, powerful. Rut

* Sankhya, Yoga... etc = Elephants
g) Samharte — figurative — Refutes all with Sruti, Yukti, Anubhava.
h) Dismisses both other Astika, ,Nastika, Agama Darshanas, committed to Dvaitam.
i) Claim duality in Moksha.

* Go to Loka, enjoy presence of Bhagawan = Dvaita Moksha.
j) Adopt them for Chitta Shuddhi not for spiritual discussions.
k) Dvaitins versus proud Advaitins.
|) Agamas — Shaivism, Vaishanavisam.

« Refuted in 2" Chapter.

1902



m)
Shastram
| |
Tarqga Mimamsa Vyakaranam
Anumana Shastram Vakya Shastram Pada Shastram

v

Para Tatparyam

v

Central teaching of Veda

Not Karma Not Pradhanam

o) Other Astika Darshanas are kept as Purva Pakshi.
p) They are using Targa, Abhasa, seemingly logical, Mimamsa, seemingly correct interpretation
g) On enquiry, hollow.

* All taken as Purva Pakshi and refuted.

r) Now focus on Sankhya.

1903




181) Introduction to Chapter 1 — Section 1 — Sutra 5 continues...
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1) a)

Tarquika Darshanani

v

Accept Veda

4

Subservient to Tarqga

b) Connect Veda to suit Targa.

c) Targa Pradhanatvat.

d) We are Veidika.

e) We connect Tarquena Matir Apaneya.
* Logic can’t prove the Truth.

g) Jagat Karanam — Not proved by logic.

h
) Pradhanam, Prakrti, Avyaktam

v

- They use, we use Maya
- They do not use Maya

1905



i) Forus:
Maya

v

Lower order of reality

4

Like Dream World

j)

Prakrti

v

Not lower order of Reality

v

As Real as Brahman

For us Prakrti = Maya = Lower order,
Mithya

k) For differentiation :
* Avaitin uses Maya for Prakrti.
* They don’t use Maya.
) Visishta Advaitins, Dvaitins use Maya.

n Mithya for them.
m) It does not mea y 1906



n) For them (Visishta Advaitam) Maya = Satyam as Brahman.

0) Sankhya avoids Maya, will use Pradhanam, Trigunam, Achetanam.

p) We also accept this, but add, of a lower order of reality.

q) They say it is higher order.
I1) a) Sankhya :
* Pradhanam = Jagat Karanam.
b) We also say :
e Prakrti = Jagat Karanam.
c) Gita : Chapter 13

ST IATH | arjuna uvaca |

TRid 96 =9 prakrtim purusam caiva

&=t e g = | ksetram ksetrajfiameva ca |

SIS AL (2 R=xT I T etad véditum icchami

=T=i =i=f =% F=1=9 u 2=2_¢ y || ihanam jiieyar ca kesava || 13.1 ||

Arjuna said : Prakirti (Matter) and Purusa (Spirit), also the ksetra (The field) and Ksetrajna (The
Knower of the filed), knowledge and that which ought to be known-these, | wish to learn, O
Kesava. [Chapter 13 - Verse 1]

1907




d) We say :
e Prakrti — Parinami Upadana Karanam.
e Purusha — Vivarta Upadana Karanam.
e) When we resemble Sankhya Philosopher.
f) We insist :
* Prakrti not independent Upadana Karanam.
e Prakrtiis part, Shakti of Brahman.
g) Sankhya :
* Prakrti independently exists and independently is Jagat Karanam.
h) Advaitin :
* Prakrti dependently exists on Brahman.
* Dependently Upadana Karanam.
lll) a) Chapter 14 - Gita :

HH Eﬁ'r'-—\—lﬁaa\aa:r mama yonirmahad brahma

'S r-E—l—lq—J |4:(f 4SS IE=>F-g= tasmin garbham dadhamyaham |
HIAAAq: FlE?Qfﬂ:ﬁ' sambhavah sarvabhuatanam
AT 3T 3T 1| 2%-_3 || | tato bhavati bharata | |14-3] |

My womb is the great Brahman (Mula Prakirti); in that | place the germ; from which, O
Bharata, is the birth of all beings. [Chapter 14 - Verse 3] 1908




b) Prakrti — My womb, my wife.
c) | have to impregnate, bless Prakrti by giving Chidabhasa.
d) Chapter 14 — Verse 3 : 2" line

e Sambavat Sarva Butanam Tato Bavati Bharatha.

) Prakrti borrows from Brahman

Sat Chit

f) With borrowed Sat, Chit, Prakrti is able to become Upadana Karanam.

g) Sankhya does not talk about borrowing existence, consciousness from Purusha.

h) Prakrti independently exists without any assistance of Brahman, it is Upadana Karanam.
i) This philosophy Advaitin refutes.

IV) Purva Pakshi to Advaitin :

a) Jagataha Karanam.

b) Sarvagya, Sarvashakti Brahman is Jagat Karanam.

c) To establish that, what Upanishad Vakhyams you take is wrong.

d) We will take same Upanishad Vakhyams and will prove, Pradhanam is Upadana Karanam,
not Brahman.

1909



Sat

Pradhanam

Brahman

- Sankhya

Pakshi

- Vishaya Vakhyam for Purva

- Vedantin
- Vishaya Vakhyam

f) Sankhya Addresses Advaitin.

g) Api = Eva = Pradhana Karanam only, is revealed in Upanishad.

h) Advaitin :

* Shad Lingas prove it is Brahman.

Pradhanam not Brahman

Omniscient

j) Pradhanam has infinite power to transform into entire creation, manifold Universe.

Omnipotent

1910



k) Gita : Chapter 13

ghid 989 99 prakrtim purusam caiva

fereTaTsr STy | viddhyanadi ubhavapi |

IEEARAES| 3101'[?33 vikaramsca gunamscaiva

fafs gsfaas=Ea=. 1 23-e 1 viddhi prakrtisambhavan || 13.20 | |

Know you, that matter (Prakirti) and spirit (Purusa) are both Beginningless; and know you also
that all modifications and qualities are born of Prakirti. [Chapter 13 - Verse 20]

) Prakrti = Omnipotent

= Generates Bodies, Brain, thoughts, Al.
m) w.r.t. products, Universe, Pradhanam has power.
n) How Pradhanam is omniscient?

o) Pradhanam = Jadam, not alpiscient, not has limited knowledge also, no question of limitless
knowledge.

V) a) Purva Pakshi — Sankhya :
* Don’t require separate omniscient Ishvara as Nimitta Karanam.
b) Pradhanam = Omniscient
= Ishvara Nastika
= Modern Science

= Big bang enough, no God 1911




VI) Purva Pakshi :
a) How is inert Pradhanam omniscient?
* | will explain.
b) Jnanam is a product of Sattva Guna.
c) Sattva faculty represents knowing faculty.
d) What is proof?
e Scriptures declares.
VIl) a) Gita : Chapter 14 — Verse 17

AT ST sattvat safijayate jhanam

SEN S g = | rajaso lobha éva ca |

§|'-l:['|?,\"-l:ﬁ€|' dH4: pramadamohau tamasah
TTAISSTHT =T 12%9-2'9 || || bhavatd'jidnam évaca || 14-17 | |

Knowledge arises from sattva, greed from rajas, heedlessness, delusion and also ignorance
arise from tamas. [Chapter 14 - Verse 17]

b) Jnanam is born out of Sattva Guna.
c) Proved by our own experience.
d) Animal, plant, human have Jnanam now.

e) All have Sattva Guna. 1912




f) Anvaya — Vyatireka logic.

g) As Sattva Guna increases Jnanam increases, as it decreases Jnanam decreases.

h)Plants — Less Sattva, more Tamo, Rajo Guna, less knowledge.
i) Animals — Have more knowledge
 Human — Most knowledge.
j) Among Human, Sattva people are walking encyclopaedia, libraries.
k) Rishis :
* Increased Sattva by doing lot of Tapas.
|) Have Trikala Jnanam
* Have capacity to know past, present, future.
m) Rishis become omniscient because of very high Sattva Guna.
n) Jnanam is connected with Sattva Guna.
o) Yatra Yatra Sattva Guna Asti, Tatra Tatra Jnanam Eva Asti.
p) Sattva Abava — Jnana Abhava.
VIll) Sankhya :
a) Rishis are omniscient, not Bhagavan.

b) Have Sattva Dharma.

c) All who have physical body, internal organs, Jnana Indriyas, have Sattva Guna, hence

omniscient.

1913



d) When Sattva Guna is of the highest degree, Nirathishaya Utkarsha, omniscience is well

known.

e) In scriptures, Sarvagya Rishis are mentioned.

f) Pradhanam deserves to be Sarvagyaha.

g) Your Brahman can’t be Sarvagyaha — Omniscient.

h) My Pradhanam, even though Achetanam is Sarvagyam.

i) Your Brahman is Chaitanya Svarupam, can’t be omniscient.

e Why?
j) Because knowledge is generated by Sattva Guna when there is Karya and Karana, organs are
there.
k)
Karyam Karanam
- Physical Body .
_ Golakam - Indriyam

Sattva Guna

\ 4

Knowledge comes

1914



Brahman

v

No Karyam, Karanam

m) Mundak Upanishad :

TqCS 0] & NEECLR R IE| T | Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam,

™ ﬁ?{ T ST q “\-Ic\ﬁ?:.f I IO = T UT:{LJ =TI | Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 Il

That which is invisible, ungraspable, unoriginated and attributeless, that which has neither
eyes nor ears nor hands nor legs — that is Eternal, full of manifestations, All-pervading, Subtlest

of the subtle — that Imperishable Being is what the wise perceive as the Source of all Creation.
[I-1-6]

n) Apranohi Manaha Shubraha
* No Mind.

o) How can thoughtless, Mindless organless, Sattva Gunaless (Nirgunam), Brahma be scient
itself.

p) Knowledge itself is not possible, how omniscient?
IX) Akarya Karanam = Brahman.

1915




182) Introduction to Chapter 1 — Section 1 — Sutra 5 continues...
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I) Akarya Karanam :
a) Karyam — No Golakams.
b) Indriyam by themselves can’t function, unless there is Golakam.
c) Departed soul has Sukshma Shariram, only he has dropped Sthula Shariram.
d) Sukshma Shariram, travels after death.
* Mind + Sense Organs + Indriyam.
e) Sense organs of a departed soul can’t perceive.
f) Sense Organs perceive only when they are located in the Golakam.

g) Golakam belong to Sthula Shariram.

1916



h) Brahman does not have Sthula or Sukshma Shariram, neither Golakam or Indriyam,
Akaryam, Akaranasya.

i) Purusha is only pure consciousness.
e Upalabdhi = Chaitanyam
* Sarvagyatvam = Omniscience
* Kinchingyatvam = Parviscience, opposite of omniscience
* You can’t attribute.
j) Pradhanam has Sattva Guna.
e Before Srishti, Pradhanam is there as Jagat Karanam.
k) Sattva Guna can generate knowledge.
I) Purva Pakshi :
* Brahman can’t know anything because it is Akaryam, Akaranam.
m) Brahman does not have Golakam, Indriyam.
Il) Advaitin :
a) Before creation, Pradhanam was there.
b) 3 Gunas are there.
c) Before creation Pradhanam has Sattva Guna but does not have Karyam or Karanam.
d) Without Karya, Karanam, how can Pradhanam be omniscient?

e) It is potentially omniscient, it is going to create Karyam and Karanam later. 1917



f) It is not exactly omniscient, like fiancée, would be wife, husband.
g) Phd — not passed Doctorhood.
h) Sarvagyam = Upachara

e Aupacharyam Sarvagyatvam Vartate.

i) In the pre-creation stage, it has Sattva Guna even though it does not have Karyam —
Karanam.

j) In Pradhana Avastha, Sattva Guna is there.

k) Sattva Guna means potential knowledge, infinite knowledge.

|) Even though it is Achetanam, Jadam, it is potentially omniscient, after Srishti when Karya
Karanam comes.

m) There are all Pramanams for Karana Shariram, Prapancha.
n) Sarvagyatvam Upacharyate :

 Omniscience is figurative, not factual omniscience.
I1l) Advaitin to Sankya :
a) You are taking figurative omniscience.

b) Figurative, value is low because it is not factual.

1918



Ill) Advaitin to Sankya :

a) You are taking figurative omniscience.

b) Pure Consciousness can’t have any Jnanam, knowledge.

c) Knowledge requires Vrutti.
d) Specific knowledge = Vrutti.

e) Table has consciousness but no knowledge (Table has no Chidabhasa but has Chit).

f) Yatra Sat, Tatra Chit not Chidabhasa.

g) Consciousness becomes knowledge only when associated with thought.

h) Vrutti Jnanam alone is called knowledge.

i) Pure Consciousness Brahman does not have any specific knowledge.

j) Nirguna Brahman =1 am = | exist = Pure awareness.
k) Saguna Brahman = Ishvara

= Omniscient

= Has knowledge of Universe

|) Saguna Jiva has limited knowledge of his Body and environment, specific awareness.

m)

Knowledge of

One thing Everything

1919



n) Both are Vrutti Jnanam.

o) Brahman can’t be Omniscient unless Maya joins.

p) Mayayam, Vrutti is possible.

IV) a) Maya Vrutti + Brahman = Ishvara

= Omniscient
b)
Brahman
Maya
|
| |
Sahitam Rahitam
|
| |
Knows one thing Knows everything - Does not know one thing or
everything
Jiva Ishvara
V) Sankhya :
a) Pure Brahman can’t know
|
| |
One thing Everything

1920




b) In Vedanta, Brahmans Omniscience is figurative.
c) Maya Sahitam Brahman —is Omniscient

* J|shvara

d) Nirgunam Brahman has no Omniscience factually because omniscience is an attribute.

e)

Brahmans Omniscience

Is Figurative Not Factual

f) Therefore, | can also say, Pradhanams Omniscience is figurative because Brahmans
Omniscience is also figurative is Sankhyas argument.

g) Avashyam Cha Tvaya Api :
* You Advaitin, when you claim Brahman is Omniscient.
h) 2nd Sutra :

THT=T 949 Janmadyasya yatah |

That (is Brahman) from which (are derived) the birth etc. of this (Universe).
[1—1-2]

e There Shankara says Sarvagyam, Sarva Shakti.

i) You declared Brahman as Omniscient. 1921



j) Sarva Jnana Shakti Matvena, potentially all knowing.

k) When Maya is joined with Brahman and creation is made.

|) Brahman through Maya is knower of everything in creation.

m) All these are discussions of potential power, Shakti of Brahman, invisible, unmanifest.
n) Which happens later after creation.

o) Brahman is potentially, figuratively omniscient.

p) My Pradhanam is also potentially omniscient.

V1) a) Sarvagyatvam is Abyupa Gantavyam, potentially existent.

b) Further logic given in support of figurative omniscience of Brahman.

c) Since Brahmans Omniscience is figurative, accept Pradhanams omniscience also as
figurative.

d) Even though figurative omniscience wise both are same.

e) | have further advantage, that Pradhanam has got proximity to the Universe, Salakshanyam
between world and Pradhanam is more.

f) Similarity between world and Pradhanam is more.
g) No similarity between consciousness and world.

h) therefore, my argument, Pradhanam, which is figuratively omniscient, actually omnipotent,
similar to world is Upadana Karanam.

i) Sankhya wants to establish through logical arguments.
1922



Revision:Sutral-1-5

FAUTCTR] THTET Ha ST T J7d
TYTITTEITITET f[aera Sfa gurasra a4
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a) Entering 5t Adhikaranam, lkshatya Adhikaranam.
b) Background information.

c) Chandogya Upanishad : Chapter6 -2 -3

daeTd % o IR EI?IGITEFLGIH ociol || tadaiksata bahu syam prajayeyeti tattejo'srjata tatteja
VeTd % o gerafa ?-I'Gq‘fs?@l?r | aiksata bahu syam prajayeyeti tadapo'srjata |

LI UECLE] AT |Wed ar 'f__I"G“I'{-_c]GI'H tasmadyatra kvaca socati svedate va purusastejasa
U9 dgeara) Sded || €.3 | eva tadadhyapo jayante | | 6.2.3 ||

That Existence decided: ‘I shall be many. | shall be born. He then created fire. That fire also
decided: ‘l shall be many. | shall be born.” Then fire produced water. That is why whenever or

wherever a person mourns or perspires, he produces water. [6 - 2 - 3] ana




d) Chandogya Upanishad : Chapter6-2-1

Hed AFGHT m I sadeva somyedamagra asidekamevadvitiyam |

taddhaika ahurasadevedamagra asidekamevadvitiyam
G[AIE] FriGRATGadiE || taddhaika ahurasadeved asidekamevaduviti
JEAICHd: Jooldd Il £.2.¢ |l tasmﬁdasatah SHiiE-Wﬂtﬂ || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

e) Tad Aikshata Bahushyam Praja Yeyeti.

f) Similar mantras taken for Analysis.

g)

Jagat Karanam

v

Sat — Pure Existence

Il) a) Debate :

e Sankhya — Vedanta
b) What is meant by Sat?
c) Vedanta :

* Sat = Pure existence, pure conscioushess.

d) Chetanam, Sat = Jagat Upadana Karanam. 1924




Ill) Sankhya :

a) Sat — Not Chaitanyam Brahma.

b) It is Pradhanam, Prakrti, Achetanam = Jagat Karanam.

V) a)

Debate

Is Sat

Chetanam Brahma

Achetanam Pradhanam

b) Use Vyakarana, Mimamsa.
V) What is contention of Sankhya?

a) Tatu Aikshata — later Upanishad says.

b) That Jagat Karanam visualised the type of Universe to be created based on the law of

Karma.

c) Visualisation happens only for Chetana Tattvam.

d) It is visualisation of entire creation, therefore Sat = Omniscient, Sarvagyam also.

e)

Tad from Aikshata — conclude

Sat

Chetanam

Sarvagyam

1925



f) Sankhya has to justify word Aikshata.

VI) Sankhya :
a) Sat / Pradhanam
3 Gunas
| |
Sattva Rajas Tamas

b) Gita : Chapter 14 — Verse 17

S ISR GG sattvat safjayaté jianam

TAETT SN g H | rajaso Iobha éva ca |

1;|1:[1a'l:ﬁ€[ J99: pramadamohau tamasah
TAAISSTAHT = 1 2%9-29 || || bhavatd'jidanam évaca || 14-17 | |

Knowledge arises from sattva, greed from rajas, heedlessness, delusion and also ignorance
arise from tamas. [Chapter 14 - Verse 17]

c) Sattva Guna responsible for Jnanam.

d) More Sattva, more Jnanam.

e) Manushyas, Devatas, Animals, graded Sattva Guna.

f) Yogis = Sarvagyaha, high Sattva Guna. 1926




g) Sankhya Nirishvara Vadi, can’t talk about Sarvagya Ishvara.

h) Sattva Guna is cause of knowledge.

i) Pradhanam can be figuratively said to be Chetana Tatvam, capable of Jnanam.
j) Sattva Guna in all is the omniscient, Alpiscient factor.
k) Pradhanam with omniscience. Can do lkshanam also.

|) Before Srishti, Ikshanam should be taken as figurative.

m) Jnanam requires Body — Mind complex alongwith Sattva Guna.

n) .
Before Srishti

v

Pradhanam, Sattva Gunam exists

v

Body — Mind complex comes later

v

Pradhanam, Sat, becomes Sentient later

0) At time of Srishti, it is Achetnam.
p) Later Body — Mind complex evolves, then Sattva Guna helps to gain Jnanam.

g) Jnanam = Potential, Omniscience, Ikshata is figurative, based on the future.

1927



Pradhanam

v

Sarvagyaha

\ 4

Can do lkshanam

v

All figurative, based on future Jnanam,
which will come later

s) Current Paragraph is Sankhyas contention.
VII) Last class :
a) Pradhanam = Prakrti

b) Vishnu Sahasranama Stotram :

RG] HW@[%T: | yogo yogavidam neta|pradhanapurusesvarah,
:ﬂ'{@iﬁfﬂgz %ﬂﬂF[ HYa: g’ﬂﬂﬂﬂ: 1311 | narasimhavapuh sriman kesavah purusottamah. (3)

Yogah — One attainable through Yoga. Yogavidam neta — The master of those established in
Yoga. Pradhana-purusesvarah — The master of Pradhana (Prakrti) and Purusa (Jiva). Narasimha-
vapuh — One who combined the bodies of a man and a lion. Sriman — One on whose chest the
goddess SrT always dwells. Keéavah — One whose locks (ke$a) are beautiful. Purusottamah —
The greatest among all Purusas. [Verse 3] 1928




c) Sarvagya Jnanam — Karana Butam, cause of knowledge, when Prakrti evolves into Body —
Mind Sense complex.

d) Pradhana Avastha = Pre-creation Avastha.

e) Before creation Pradhanam, Achetanam is there.
f) Sarvagyatvam is figurative.

g) Sat = Sarvagya Pradhanam

183) Introduction to Chapter 1 — Section 1 — Sutra 5 continues...

HIIT T AN A 5T TRPIIITEG ]

ST HTAAT T ST AT IIT-dIH | 7 g Taar

HAd9T 379 Fdad 567 dad |

I) Sankhya :
a) Figurative meaning is weaker than primary meaning.
b) Sarvagyatvam, lkshata is figurative in Sankhya, Advaitam.

c) Sat = Brahman, pure consciousness.

1929



I1) a) Pure Consciousness can’t be a knower.

b) Knowing is a process.

c) Process requires Vrutti.

d) Vrutti requires instrument.

e) Brahman is without body, mind, sense organs, Ashariram, Amanaha.

f) Pure Consciousness — not knower, hence Brahman not omniscient in the primary sense.

g)

Omniscient
v
Sarvam Janati Iti Sarvagyata

v

All knower

h) To be a knower, must undergo Vrutti modifications.
i) Brahman — Apani, Apadou... no Vrutti Vikara.

Svetasvatara Upanishad :

a:{':ﬂf&l‘:l'l'i.)( ﬂﬂ‘h ﬂfﬁﬂ LRt ‘i“ﬁ'm“i: l apanipado javano grahita pasyaty acaksuh sa 'sroty akarnah |
q aﬁ[ aﬂ 19 (ﬁq]ﬁﬂ 'Eﬁn‘ '\W@I‘i gﬁﬁ W [ gg | sa vetti vedyam na ca tasyasti vetta tam ahur agryam purusam mahantam Il 19 ||

Without hands and feet He goes fast and grasps ; without eyes He sees ; without ears He
hears. He knows whatever is to be known, yet there is none who knows Him. they say He is the
foremost, the great Infinite Being. [Chapter 3 — Verse 19] 1930




j) Hence Sankhya says, in case of Advaitam also it is figuratively omniscient.
k) Aupacharika Artham only.

|) You Advaitin not stronger.
lll) Sankhya to Advaitin :
a)

Brahman

v

Jagat Karanam

'

Is Sarvagyam, Omniscient

v
All knowing

b) Have to say :

Brahman has potential to know everything, when Prapancha comes later.
c) Sarvagyana Shakti Matvena :

e Asawould be knower.
d) Brahman can’t be knower of anything or all things also.

e) Brahman is not involved in the process of knowing everything.
f) Process means Brahman will be Savikara.

1931



184) Introduction to Chapter 1 — Section 1 — Sutra 5 continues...

TIIfE— JAET [Heqed FTHHIT Tid FIa2d 6701
ST 3TYTIcg dlefd  FIhITAT 3GVH IGIHATY

ST&T daT oSN b HG 1T G aHTIdd |

1) a) Sankhya questions Advaitin further.

b) Omniscience of Brahman
(Possesses all Jnanam)

Is Sarvagyanam
|
| |
Nityam Anityam

- If permanently there in

Brahman
- Brahman can’t be claimed to

be a knower
- Can’t be Jnanata, Karta of

any Jnanam

1932




c) Jnanata is one, who generates Jnanam.
d) Janati = Jnanam Janayati.
e) If Jnanam is eternal in Brahman, it need not be produced.
f) No producer of Jnanam, no knower.
g) Can’t say :
 Brahman is all knower, he is not generating any Jnanam.
h) Jnanam is eternal according to you.
i) Brahman is not Sarvagyam.
j) Janati, verb can’t come.
I1) a) Will have to say Omniscience is Anityam.
b) If omniscience is temporary.
c) Any action has beginning and end.

d) No eternal action.

e) Brahman produces knowledge at sometime and not some other time.

f) Hence Brahman is not omniscient.
l11) a) Sometime Brahman not involved in knowledge.
b) What is happening at that time, Brahman won’t know.

c) Doze of for 10 minutes, Brahman can’t know.

1933



d) Brahman has power to know, could have known, not knowing, has potential to know, then
Sarvagyatvam becomes figurative.

e) Whether you take Sat Brahman as Pradhanam or Chetanam.
f) In both, Sarvagyatvam is figurative.

g) In debate, Purva Pakshi and Siddhanti have similar Doshas, Upachara, both solve problem by
taking Mukhyartha is not possible, therefore Aupacharika.

h) One should not criticise the other.
i) Kettles calling Pot — Black
* Both black
185) Introduction to Chapter 1 — Section 1 — Sutra 5 continues...

31T G BRI TSI AT |

T I STTEET SRR FTRITHHTE ST

FEIESITAT | T T FUTRITARTHH ]
"\ (Y (N
URUTHERIAIch IR 995 /e dd,
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1) a) Api Cha:
* Sankhya continues — more over.
b) Before creation, Brahman has no Karaka, Sense Organs, Mind, Sharira Trayam.
c) No Mind, no Golakam — Sthula Shariram required for knowing process to take place.
d) Aquired after creation.
e) Karaka :

* Instrument of Jnanam, Body, Sense Organs when not there, knowledge can’t arise for
Pradhanam or Brahman.

f)
No — Knower

Pradhanam Brahman

g) Omniscience attributed only figuratively based on future potential of knowing.
h) w.r.t. Sarvagyatvam, both in level playing ground.

Il) Sankhya :

a) | have an Advantage.

b) Vinigamana Viriahaha :

* 2 candidates — equally qualified, inconclusiveness is there.

1935



lll) Clinching Argument :

a) Pradhanam = Jagat Karanam.

b) Pradhanam has Svagata Bhedam, internal Avayavas are there.

c) Sattva Guna — not attribute of Pradhanam.

d) In Sankhya :

f)

Guna

v

Not Attribute

'

But ingredient, component

Thread

v

3 Strands joined together

Sattva

v

Substance

’

One component — thread of Pradhanam

1936



g) Pradhanam has 3 components
* |t can undergo change at different levels.
h) It can evolve into 5 elements, Lokas, Stula Shariram, Sukshma Sharira, Sattva Pradhanam.
i) Brahman has no Svagata Bheda, it is Nirvikara, how can it evolve into Universe.
j) Shankara :
* That is why we had to invent, Vivarta Upadana Karanam.
k) Brahman can’t be Parinami Upadana Karanam.
I) Not there in Sankhya, therefore, he goes by Parinama Upadana Karanam.

m) Pradhanam can be material cause of Universe.

n) Upadana Karanam

v

Material Cause

v

Matter

v

Pradhanam is matter

o) Loha, Mritu,... Upadana Karanam.

p) Never possible for your Brahman, which is not an assembly, has no Satvic, Rajasic, Tamasic
part of Brahman.

q) Brahman is Guna Ateeta Niravayavam, partless. 1937



r) Therefore Eka Matvam, Uniform, nature, homogeneous.

s) That Brahman can’t be material cause of Universe.

t) Vyasa refutes Sankhya :
* Establishes, Chetanam Brahman alone is Jagat Upadana Karanam.

IV) a) Advaitin need not struggle to defeat Sankhya.

b) Brahman is not Upadana Karanam.

c) For teaching, Adhyaropa, Apavada Nyaya Siddhartam.
d) Brahman given temporarily Karanam status.
e) Karanam status of Brahman is Adhyaropa.
f) Karyam status of Universe is Adhyaropa.

g) Mandukya Upanishad Answer.

V) a) After Apavada, Brahman not Karanam.

b) World not Karyam.

c) Karya — Karana Sambandha is negated.

d) Brahman given new name, Adhishtanam.

e) World given new Name, Adhyasa.

f) Brahman does not produce a world.

g) In Brahman, world appears.

h) In Satchit, world appears. 1938




i) In Waker — Dream appears

Waker Dream
Adhishtanam Adhyasa
j) : :
World sometimes in
|
| |
Manifest form Unmanifest form

k) World :

* Manifest — Unmanifest — Manifest
|) World initially said to be Karyam.
m) Later Karyam reduced to an appearance.
n) Don’t argue too much, our ultimate answer is this.

o) This is Mandukya Answer.

p) Scholarship of Vyasa and Shankara seen in this Adhikaranam.

g) All questions, we can answer.

r) Can defend ourself against Sankhya.
s) This Adhikaranam is being started.
t) Ikshate Nar Shabdam.

1939



186) Chapter 1 — Section 1 —Sutra 5 :

TaTdaarsTrsada |

Ilkshaternasabdam

The Pradhana of the Samkhyas is not the cause of the universe, because it is
not mentioned in the Upanisads, which fact is clear from the fact of seeing
(or thinking). [I = 1 = 5]

1940



187) Bashyam : Chapter 1 — Section 1 — Sutra 5 starts...

T HIE[U e [ed = d TdT= STITd: hi¥0 T
IRTTSATHTIGH | 3T Tg Iq | hIAIETH ? Z&Id:

ST T IR |

) a)

Anumana Vakhyams

- Pradhana Na Jagat Karanam - Ashabdatvat
- Veda Shabda Avachyatvat

b) Pradhanam is not material cause of the Universe.
c) Not presented in the Veda Pramanam, no support of Veda.

d) This is 15t Anumanam.

1941



Il) Sankhya :
a) Veda:
Chandogya Upanishad : Chapter6-2-1

Hea AFGHT m I sadeva somyedamagra asidekamevadvitiyam |

aa:@jﬁ HEHCAGHIT m taddhaika ahurasadevedamagra asidekamevadvitiyam
mfﬁm 1 €.2.2 | tasmadasatah sajjayata || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

b) Sat = Pradhanam in Chandogya Upanishad.

I11) 2" Anumanam :

a) Sat Chit Cha Vakyam Na Pradanam

b) Meaning of word Sat in Chapter 6 —is not referring to Pradhanam.

c) If Sat is Pradhanam, then Veda will talk of Pradhanam.

IV) Why? Ishitrutvat

a) lkshana Karanat

b) Upanishad talks of Visualisation, not possible for Pradhanam which is Jadam

c) Answer, we have to defend. 1942




V) a) Inert Pradhanam, of Sankhya, not Jagat Karanam, in Vedanta Vichara, Uttara Mimamsa
Shastram.

b) Why?
c) Vedanta does not mention Pradhanam.
VI) Sankhya :
a) Pradhanam = Sat
b) Reply :
* lkshate, can’t be Sat.
c) Pradhanam can’t visualise.
d) Mantra mentions :
e Sat Karanam is visualising the Universe before the creation.
e) Clay can’t visualise, let me become pot.
f) Gold can’t visualise.
g) Clay, Gold, Iron examples have limited function.

h) Can’t extend here.

1943



188) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...

HYH 2 79 g 20 — “Hd
HIRISHY STTHISHHATGARIH (. 3. & 1 R 1 9)
STHAT T o T ISTAAT TSI SHSTa (.

3.8 11 3) A | T ST ATHEITR ST

~ N
AllcAT: HQlO"HIONTj, ALY AP AT

Hog R AR ch dol: I d: HY SR |

1) a) What visualises in this body is sentient, Chaitanya principle, awareness principle.
b) Body — inert, can’t visualise.
c) Study Upanishad carefully.
d) Vedanta Tatparya Nirnaya is project of Brahma Sutra.
e) What does Vedanta teach.
1944



I1) a) Sad Eva Soumya Idam Agre Asit...

Chandogya Upanishad :

G AHIGHT ARGHAAGEdEH |

JdHAIGHd: oolldd Il €.2.¢2 |

sadeva somyedamagra asidekamevadvitiyam |
taddhaika ahurasadevedamagra asidekamevadvitiyam
tasmadasatah sajjayata || 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

b) This Universe was before in the form of Sat.

c) Salakshanyam must be there between Karanam and Karyam.

d)

Pradhanam

v

Inert

v

Universe was Pradhanam before creation

e) If Universe was Pradhanam, then Sat was material and it became the world.

f) Upanishad does not say, world was Pradhanam before creation.

g) World was Brahman before.

h) Upanishad not giving Salakshanya Niyama.

1945




i) Brahma Va Idam Agra Asit.

e Sat Eva Soumya Ildam Agre Asit.
j) Atma Va Ildam Ekam Eva Idam Agre Asit
Aitareya Upanishad :

STTelEl T 3HH T B:I'Tﬁﬁ[a'\ l Om atma va idameka evagra asit |
Ar=gkrga fAaga | nanyat kincana misat |

q 381d r:fichlﬂ,ﬁﬁT%‘i?f i 2 sa iksata lokannu srjaiti Il 1 1|

In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active
whatsoever... He thought | shall indeed create the worlds. [ =1 —1]

k) Even though world is material, before its manifestation, world was not in matter form but
was in Chaitanya form.

|) Salakshana Niyama, Upanishad is not valid here.
m) Logic — 2"d Chapter.
n) 1%t Chapter:

* Samanvaya Adhyaya, Tat Parya Nirnaya.
o) Sruti Analysis.
p) Detailed Satu — visualized, Aikshata.

q) Visualisatin is crucial word for Advaitin. 1946




[1l) What did Sat visualize?

a) Bahusyam Praja Yeya.

b) It did not say, let me create the world.
c) Said, let me multiply.

d) Let me proliferate, not by producing but being born as the world, many.

e) Let me

Become many Be born as many
f) 15t it created Agni Tattvam.

g) 6t Chapter — Chandogya Upanishad.
h) Brahma Sutra is basis for Upanishad Bashyam not otherway round.

i) Brahma Sutra gives rules of interpretation, based on this, Gita and Upanishads are
commented.

Chandogya Upanishad :

Hed HFAGHT JHIGHFAAIGAdA | sadeva somyedamagra asidekamevadvitiyam |
dofis AgrHGAGHA ATHIGHAAIGadd || taddhaika ahurasadevedamagra asidekamevadvitiyam
dEAIGHd: oo ad I &.2.2 | tasmﬁdasatah Sﬂiiﬁvﬂtﬂ || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1] 1947




Hﬁﬁﬁﬁgﬂimﬂﬁaﬂmﬂﬁﬁﬂﬂﬂ
T 9§ T TR AqHsHed |
qEAIGIA F99 WA Fgd a1 TerEded
U9 dgedml d-ed || €.2.3 |

tadaiksata bahu syam prajayeyeti tattejo'srjata tatteja
aiksata bahu syam prajayeyeti tadapo'srjata |
tasmadyatra kvaca socati svedate va purusastejasa
eva tadadhyapo jayante || 6.2.3 ||

That Existence decided: ‘I shall be many. | shall be born.” He then created fire. That fire also
decided: ‘l shall be many. | shall be born.” Then fire produced water. That is why whenever or
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]

IV) a)

Idam in Chapter6—-2-1

v

Refers to

'

Nama, Rupa = Jagat

'

Jagat was Nama Rupa unfoldment,
opening up, Vyakrutam, unfurling

b) Material Universe is said to be in the form of consciousness before.

c) In no other Shastra it is there.

1948




d) Modern Science :
* Matter was there in the form of matter, energy.
e) Material cause = Matter

f) Upanishad violates that logic.

g) Salakshannya Niyama Upanishad violates by saying, Universe was in the form of
Consciousness.

h) No Salakshya Niyama.
i) So we introduce Vivarta Upadana Karanam.

j) Rope — Snake — Do not have Salakshanyam.
k)

Rope Snake

Achetanam Chetanam

|) No Salakshana Niyama.
m) Therefore, we say, Rope is Vivarta Upadana Karanam.
n) Brahman, in the same way is Vivarta Upadana Karanam.

o) In Vivarta, Salakshanya Niyama will not be there.

1949




Revision :

Sutral-1-5-Topic 188 :

1) a) Ikshadi Adhikaranam

b) Chandogya Upanishad : Chapter6-2-3

dAGETT 9§ T TAIRAT dieisHId dea
¥eTd 95 T TR aadsHed |
TEAIGEA Fa9 AT FGd a1 ToRdo|
U9 dGEATl S=d Il €.2.3 |

tadaiksata bahu syam prajayeyeti tattejo'srjata tatteja
aiksata bahu syam prajayeyeti tadapo'srjata |
tasmadyatra kvaca $ocati svedate va purusastejasa
eva tadadhyapo jayante || 6.2.3 ||

That Existence decided: ‘I shall be many. | shall be born.” He then created fire. That fire also
decided: ‘I shall be many. | shall be born.” Then fire produced water. That is why whenever or
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]

c) This is Vishaya Vakhyam for this Adhikaranam.
d) “Tad Aikshata” — visualised.

e) Debate between Sankhya and Vedantin on the meaning of word Sat.

f
) Sat

Pradhanam

Brahman

1950




g) Both agree that “Sat” refers to Jagat Upadana Karanam.
Il) a) Vedantin :

e Sat =Chetanam Brahma.

b) Sankhya :

e Sat = Achetanam Pradhanam.

c) Suppose Sankhya succeeds in claiming Pradhanam, he can gain support for his philosophy.

d) Attempts validation from Veda.

Ill) Vedantin :

a) Jagat Upadana Karanam not Pradhanam.

b) Upanishad does not validate Sankhya philosophy, validates Brahman is Upadana Karanam.

c)

Debate

Primary

Meaning of word Sat

Secondary

Is Sankhya or Vedantin is
validated by Veda?

1951



d)

2 Anumanams in Sutra

- Pradhanam Na Jagat Karanam - Sat Cha Vakyam Na Pradhanam
- Ashabdatvat - Logic : Ikshate
- Itis not said in Veda - Karanam visualizes the Universe

Sankhya not endorsed by Veda

e) Sankhya :
* Chandogya Upanishad = Sat = Pradhanam.

f) Advaitin :
* Visualisation can be done by Brahman, being Chetanam.
* Not by Pradhanam being Achetanam.

IV) Sankhya :

a) Pradhanam can also do visualisation if you take visualisation as figurative, not actually
visualising.

b) As though visualised

c) Pradhanam has Sattva Guna, it can generate knowledge, after Srishti comes, Sthula,
Sukshma comes.

d) Sattwa Gunam produces Jnanam with help of Shariram.

e) Pradhanam can become Chetanam later, visualised figuratively. 1952



V) Sankhya :
* Brahmans visualisation also is figurative.
VI) Advaitin :
* Not figurative.
VIl) Vishaya Vakhyam now :
a) In Chandogya Upanishad, Sad Soumya, Idam, means this.

b) This, refers to Nama, Rupa Vyakrutam Jagat.

c) )
Universe

v

Unfolded Names and Forms

'

Unmanifest

Vyakrutam

v

Manifest Nama Rupa

e) Before creation it was Sat.

f) Upanishad does not say it was in the form of Pradhanam.

1953




g) General Rule :
* Product will be in the form of material cause before Srishti.
h) Ornaments in the form of Gold, not Goldsmith.
i) Satu = Material cause of Universe.
j) Sat Eva — Only in the form of Sat Universe, Body — Mind existed.
k) Iti Avadharaye :
* Ascertain this.
VII) a) Tatu Aikshati.
b) That Upadana Karanam Satu visualised the Universe.

c) After visualisation, created Tejobannam — Agni, Apaha, Prithvi, 3 elements (Fire, Water,
Earth).

d) Karanam Satu visualised.
e) Visualisation is possible only for Chetana Tattvam, not for Pradhanam.
f) Therefore, Chetanam alone is Upadana Karanam, not Achetana Pradhanam.

g) This is topic for 7 Sutras.

1954



189) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...
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I) a) Aitareya Upanishad : Chapter1-1-1

STTSET JT 32HE S SATAIA |
Ar=afras fAud |

| Sd B G ST U 2

Om atma va idameka evagra asit |

nanyat kincana misat |

sa iksata lokannu srjaitill 1 1l

In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active
whatsoever... He thought | shall indeed create the worlds. [I = | — 1]

b) Visualisation mentioned in Aitareya, Chandogya, Taittriya Upanishad.

c) Before origination of world, Atma alone was there.

1955




d)

Atma Anatma
- Sat World :
- Chetanam - Manifest
- Self - Unmanifest

e) If Atma is Achetanam, all of us are Jadam, Inert.

f) We are all aware, sentient, Chetanam.

g) That Chetana Tattvam is cause of the Universe, Projector, sustainer, resolver.
h) We are all Jivatma = Paramatma.

i) Agre = Srishtehe Poorvam

j) Unmesha Nimesha

Opening Closing

k) Mish = Blinking of the Eye
= Chetana Prani
= Living being
I) Na Anyat Chetana Mishatu :
» Before creation, there was no living being also, no inert object also.

m) Nothing was there, other than Atma.
1956



n) What did Atma do?
o) Tad lkshata :
* That nondual Atma visualised.
p) Lokan Srija :
* Let me create 14 Lokas, all living beings, let me enter into them.
q) After visualisation, Atma created the Universe.

190) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...
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1) a) In Aitareya Upanishad sentence also.

b) Upanishad talks about visualisation always preceding creation. 1957



Il) a) Prashnopanishad : Chapter 6 — Verse 3

O =& | FEEE EHRT=T 3R] =T T Sa eekshaamchakre, kasmin naha utkraanta? utkraanto bhavishyaami?

FET=T UTaTed UTae=ImH T | 2| kasmin vaa pratishthate? pratishthaayaam? iti 113 Il

He (Purusa) reflected, “What is it by whose departure | shall depart and by whose stay | shall
stay?”. [VI— 3]

b) Shodasha Kala Purusha = Brahman

c) Saha lkshan Chakre, visualised.

d) Most important part of creation

- Not Pancha Buta, Bautika Srishti - In Prashnopanishad
- Talks about Prana

- Prana alone capable of reflecting
consciousness and create living
beings

e) In a baby, formed in womb, before mind is formed, Prana Tattvam is there in the Baby.
f) Baby is alive.

g) In live baby, intellect, mind is not developed, organs not developed.

h) Prana Tattvam is there, keeps baby alive.

i) Baby is a living being because of Prana. 1958




j) Prana, inert by itself, matter.

k) Prana is unique, Prana alone is capable of bringing in Chidabhasa.

|) Because of Chidabhasa alone, living beings are possible.
m) Because of living beings alone, transactions are possible.

n) Prana is very important.

o) Prashnopanishad talks about Prana Srishti in the beginning not Pancha Buta.

I11) a) Ikshatehe Na Ashabdam

b) Ikshate
v

Grammatical significance

'

Verbal word

v

Used as noun — lkshate

c) When verb is used as noun, that noun refers to root of the word.
* lkshati = “lksh” — Dhatu — Root lksh
e Saha Gachhati — He is going
e Gachatihi = Gama Dhatu
* Vadatihi = Vad Dhatu

* Vyakarana rule

1959



d) Mimamsa rule :
e Jaimini Sutra — Takes Root meaning as meaning Chapter 7-4-1

Mimamsa Sutra of Jaimini :
. LS ~— . L | - _
FAFIRATAIARA: TN S 1 2 1 Y W

itikartavyatavidher yajateh purvavattvam Il 7.4.1 1|

The model of the sacrifice by reason of the subordinate acts being not
prescribed. [7 —4 — 1]

e) Yajatihi — Yaju Dhatu
e Jaimini uses as Dhatvartaha, meaning of Dhatu.
f) Iksh Dhat Varta here.
g) Visualisation refers to equivalent of visualisation, planning, projection.
h) Before cooking, plan, verb equivalent to Ikshate, can be taken as Vishaya Vakhyam.

i) All support Chetana Upadana Karanam — Consciousness is material cause of Universe, not
matter.

1960



IV) Mundak Upanishad : Chapter1-1-9

T4 chl X c‘j‘i’"al eI 1P {4 1T | Yah sarvajnah sarva-vid yasya jnana-mayam tapah |

J |E-‘d gl AMH ®JH = I SITIT | Q| Tasmad-etad brahma nama rupam-annam ca jayate Il 9 I

From the Brahman (the Supreme Reality) — who not only is aware of the total happenings in
the world but is equally in the know of all the details of happenings every minute, whose very
thought is of the nature of Knowledge — are all these produced : the Creator, names and forms,
and nourishment for all. [I = — 9]

a) Brahman = Sarvajnyaha, Sarvavitu.

b) That Brahman created the world.

c) Visualisation indicated as Tapas.

d) Brahman performed Tapas, which is visualisation.

e) Before creation, Jivas are there in Karana Shariram.
f)

Each Jiva given appropriate

Loka Parentage Shariram Punya Papa Karma

g) All based on law of Karma.

h) Jnana Mayam Tapaha, recollection of this knowledge = Visualisation = Ikshatehe 1961




i) Therefore from Hiranyagarbha, Universe is born.

j) Material cause = Omniscient Ishvara or Saguna Brahman = Chetana Tattvam.
k) Sankhya — Prakrti — Purusha Viveka, accepts Veda, has no Ishvara.

|) Prakrti evolves by itself like Artificial Intelligence (Al).

191) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...
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1) Shankara :
* Sarvagya — Omniscient = Ishvara.
Il) Shankhya :
a) Sat — Can be Pradhanam, in figurative way.

b) Pradhanam = Jadam, inert, artificial intelligence, has Sattva Guna = Jnanam.
c) Gita : Chapter 14 — Verse 17

S IS LIRS SIG sattvat sanjayate jhanam

I S T T | rajasé 16bha &va ca |

Qﬂﬁtﬁé\\f dHA: pramadamohau tamasah
TAAISSITAHT = 11 2%9-2'9 || || bhavatd'jidnam évaca || 14-17 | |

Knowledge arises from sattva, greed from rajas, heedlessness, delusion and also ignorance
arise from tamas. [Chapter 14 - Verse 17]

d) Sattva Guna becomes knowledge of Ant also, belongs to Pradhanam.

e) Sarvajyam Pradhanam Bavishyan.

1963




Ill) Shankara :
a) Before Srishti, it is only Karana Avastha = Pradhana Avastha
= Avyakta Avastha
= 3 Gunas in equilibrium
= Samya Avastha
b) Accepts a rule.
e Sattva can produce Jnanam only when it is dominant.

* In living beings, Sattva is more than Rajo and Tamo...

Sattva more

v

Jnanam more

d) Sattva Utkarsha is required for Jnanam to be generated.
e) In Karana Avastha, Sattva domination is not there.

f) Therefore, there is no omniscience in Pradhanam.

g) No Satva Utkarsha (Domination).

h) All 3 Gunas in equal measure in Karana Avastha.

i) Knowledge Na Sambavati

1964



IV) Sankhyas Reply :

a) | accept, no Jnanam in Pradhanam before Srishti.

b) Not Sarvagyam actually.

c) Sattva Utkarsha happens later in all Jivas in future.

d) Sarvagyam in future, would be wife is fiancé, would be Sarvagnya.

e) Sarvajnana, potential Omniscience after creation is there.
V) Shankara :

a) If more knowledge can happen.

b) Rajo and Tamo Guna are also there.

c) Tamo = Agyanam

d)

Sattva Rajas Tamas

- Jnanam - Karma - Pramada
- Moha
- Ajnana

e) Pradhanam has would be Agyanam also.

f)

Would be

Jnanam is there

Ajnanam is there

1965



g) Tamo Guna - Ajnanam

v

Obstructs Jnanam (Pratibandha Shakti)

h) Jnana Pratibandha takes place.

i) Many knowledge is not there, obstructed.

j) Not omniscience but perviscience.

k) Every Jiva Alpajnyaha.

192) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...

3T T AT &I TG RISIAIAAT TR |
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I) Shankara :
a) Refutation No. 1:

* Tamo Pratibandha is also there, hence no omniscience. 1966



b) 2" argument :

e Sattva Vrutti, Guna by itself can’t be called Jnanam.

c) From Sattva Guna, Sattva Vrutti takes place.

d) Vrutti is Jadam, can’t be called Jnanam, it can’t reveal anything.

e) Ghata Vrutti reveals Ghatam.

f) Vrutti requires reflected Consciousness.

g) For Reflected Consciousness, Original Consciousness required.

h) Only if Sakshi Chaitanyam is incorporated, then Jnanam possible.

i)

Original Consciousness

v

Forms Chidabhasa

A

In Chidabhasa Vrutti takes
place

j) Only with Chit + Chidabhasas presence, Jnanam takes place.

k) Very deep analysis of Prakrti — Purusha.

Il) a) Table can’t gain any Jnanam.

b) Table is made of Sattva / Rajas / Tamas, not dominant.

c) Table has no knowledge.

1967



d)

For Chidabhasa formation

- Sakshi is required
- Silent witness of entire creation

- Mind required

e) In Sankhyas Pradhanam, no Chidabhasa, Ishvara, Chit.

f) Chit Asangam, not involved at all.

g) Pradhanam, independently becomes Sarvagnya.

h) Asakshika Sattvam, Na Jnana Janakam.

i)

World Sakshi
- Prakrti - Chaitanyam
- 3 Gunas - Sentiency, Awareness
- Jadam

j) Pure Sattva Guna without backup of Original Consciousness and Reflected Consciousness

can’t generate any Vrutti, like Sattva in a table.

1968




1) a) Big debate : Artificial Intelligence

v
Can it be taken as living being with

consciousnhess?

b) Robot — does conversation.
c) Way it thinks, reacts... it seems to be intelligent.
d) Can it generate consciousness.
IV) a) Pradhanam is Artificial Intelligence but it does not have Consciousness.
b) It may behave like a conscious being but it can’t be called Sarvagya or Alpagyaha.
c) Artificial Intelligence :
* Can’t be knower of something.
d) Jnya Dhatu — Knowing verb can’t be used for Artificial Intelligence.
e) Artificial Intelligence is not a knower.
f) Knowing requires Consciousness but Artificial Intelligence has no consciousness.
g) It becomes as thought conscious.
V) a) If you can create consciousness artificially, we should debate, do it or not.
b) Creating consciousness is machines, makes it a living being.
c) Should we do or not?
d) Once it becomes living being, gets rights, will have huge responsibility of giving rights.

e) Better you don’t create conscious Artificial Intelligence. 1969



Vl) a)
Na Asakshika

v

Robot, Artificial Intelligence, not living
being, not knower

b) Achetana Pradhanam has neither Original Consciousness or Reflected Consciousness.
c) Both not there in matter, Pradhanam.

d) Not logical to say Pradhanam has would be omniscience.

VIl) Example :
a) Sattva Utkarsha gives more and more Jnanam.
b) Plant Animals
- Limited knowledge - Manushyas
- Devatas

|

Sattva Utkarsha increases

c) When Sattva Utkarsha reaches its Pinacle, knowledge becomes Omniscience.
d) Sankhya has no God, gives example of Yogis — Trikala Jnani, Sarvagya.
e) Shankara :

* Accept Omniscience of Yogi.

f) In Yogi Original Consciousness, Reflected Consciousness are there, but not in Pradhanam1970



g) Annadhaharanam:

Not right example.

Revision : Sutral—-1-5-Topic 192 :
1) a) 5t Adhikaranam — 5t Sutra.
b) Vishaya Vakhyam

c) Chandogya Upanishad : Chapter6-2-1

qGT AHIGHT FRIGHAAGEdEH |

dHAIGHd: ool dd Il &.2.¢7

sadeva somyedamagra asidekamevadvitiyam |
taddhaika ahurasadevedamagra asidekamevadvitiyam
tasmadasatah sajjayata || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

d)

Debate

Upadana Karanam

Sat

Chetanam Brahma

|
Achetanam Pradhanam 1971




e) No Debate regarding Nimitta Karanam between Sankhya — Advaitin.
f) Sankhya :
* There is no Nimitta Karanam
g) Sankhya = Sat = Achetanam, inert matter.
Il) Vyasa gives main reply :
e Visualisation — done by Chetana Brahma only.
lll) Sankhya :
a) Achetana Pradhanam also can have visualisation.
b) Pradhanam now Achetanam.
c) Now it has potential to be Chetanam because of Sattva Guna.
d) Shankara refutes
e) Pradhanam has Sattva guna but no potentiality to be Chetanam.
f) Therefore, can’t visualise.
IV) Vyasas 1%t Argument :
a) If Sattva Guna has potentiality to become Chetanam.
b) | can say Because of Rajo, Tamo Guna, it has potentiality to block Chetanam also.

c) Why are you focussing on Sattva.

d) Before Srishti all 3 Gunas in equal measure.

1972



V) Vyasas 2"d Reason :

a) Even if Sankhya has Sattva Gunam.

b) Mere Sattva Guna can’t become Chetanam.
c) Do this Adhikaranam after Chapter 14 — Gita.
d) Gita : Chapter 14 — Verse 17

AT ETATTA ST sattvat safijayaté jidnam

LHET S 9 I | rajasé I6bha &va ca |

;r:na::ﬁfr J99: pramadamohau tamasah
Hclci‘issu-uﬁq I N 2%¥-2w |l || bhavato'jAidnam évaca || 14-17 | |

Knowledge arises from sattva, greed from rajas, heedlessness, delusion and also ignorance
arise from tamas. [Chapter 14 - Verse 17]

e) Sattva Guna

v

Inert

v

Can’t produce Jnanam

Gita Assumes Chidabhasa in that
v

Given by Original Consciousness Brahman 1973




g) In Sankhya — don’t talk of Vrutti Jnanam with Chidabhasa.
h) You hold on to idea.
e Sattvam is Achetanam.
* Pradhanam is Achetanam.
i) Achetana Sattvam can’t have potential Chetanatvam.
V1) Sankhya quotes Yogis
a) Higher Sattva, higher Jnanam.
b) Animals — less Sattva — less Jnanam.
c) Yogis — highest Sattva, Sarvagya.
d) Sankhya does not have Sarvagya Ishvara.
e) Hence his example will be Yogi.
VII) Shankara :

a) Yogi Example can’t be quoted for Pradhanam.

b) Yogi Pradhanam

Chetanam Achetanam

c) Revise Sutra Bashyam, series of arguments will be there.

1974



193) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...
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1) a) Suppositional argument of Sankhya — imaginary argument.

b)

Pradhanam

Purusha

- Matter
- Anaadi

Consciousness

Anaadi

Independent principle
Asangam, Chitu, Sarvagya
Not Satchit Ananda Brahma
but says it is Jivatma

1975



Sankhya has

Jivatma Jagat No Ishvara

Purusha
Consciousness

Many Jivatmas around
All Sarvagya

d) Pradhanam — can have borrowed consciousness from the all pervading consciousness —
Pradhanam is Jagat Karanam.

e) Gita:

HH Zﬁ ﬁl—?@d\q@ mama yonirmahad brahma
dﬁ-l-l.-a |4:(f adEeH | tasmin garbham dadhamyaham |
e g s 'Héi‘i\(‘llfli sambhavah sarvabhutanam
RGIE:CIG] T Il 2%9-3 1l tato bhavati bharata | | 14-3] |

My womb is the great Brahman (Mula Prakirti); in that | place the germ; from which, O
Bharata, is the birth of all beings. [Chapter 14 - Verse 3]

1976




g) Example :
* In the presence of fire, a bar of Iron becomes red hot iron bar.
* Molten material shines.
* Pradhanam shines like Chetanam.

h) Red hot ball can burn someone similarly, Chetanam Pradhanam can visualise and do
everything.

i) We temporarily accept.

j) He has many Jivatmas with Karma and each all pervading, Samsari.

Il) Shankara :

a) What burns

Not hot Iron Ball But fire in the Iron Ball burns

b) Pervading fire burns.
c) Pradhanam visualises because of presence of Chaitanyam, must say Chaitanyam visualises.
d) Because of blessing of Chaitanyam.

e) lkshanam must be attributed to not Pradhanam but Brahman only which is Chetana
Tattvam.

f) Chetana Tattvam visualisation is more appropriate than Achetana Tattvam visualising by
borrowing consciousness from Chetana Tattvam.

g) Round about method. 1977



I11) a) Pradhanam has visualising capacity because of Sakshi, Purusha Tattvam.
b) Hot water does not burn, fire burns.
c) Reflected Consciousness present in Body has visualising capacity.

d) Original Consciousness = Sarvagyam.

) Chetanam
| | |
- Mukhya - Gauna
- Brahman - Pradhanam
- lkshitatvam
- Jagataha Karanam
- Sat

194) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...

TA&h SRIITSTT 7 & o qued,
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1) a) Brahman alone is primary omniscient principle.

b) Pradhanam cannot be said to be sentient, no intrinsic sentiency.

c) Brahman is Mukhyam Sarvagyatvam. 1978



Il) Sankhya :

a) Does Brahman

Gain Omniscience? Eternally there in Brahman

b) Omniscience = Sarva Jnanam.

c)

Sarvagyanam is it

Nityam? Janyam?

Ill) Vedantin :

a) Brahman is of the nature Chaitanyam, illumines everything, Jnanam is not produced in
Brahman.

b) Brahman’s omniscience, Moksha is Nityam, Shuddha, Mukta.
IV) Sankhya :
* Omniscience of Brahman is eternal.
V) Grammar problem :
a) Sarvagyam :
e Sarvam Janati Iti Sarvagnyaha.

* One who knows everything is omniscient. 1979



b) Knower :
* Who generates knowledge through some Pramanam.

c) Janati = Knower = Generator of knowledge, will have Janya Jnanam, can’t have Nitya
Jnanam.

d) Who has Nitya Jnanam can’t be a knower.

e) Generated means Anitya Jnanam.

f) Sarvajnyaha = Sarva Jnanatu (Jnyaha).

g) Brahman never generating knowledge, hence can’t be Sarvajnyaha.

h) If Generating, will be a Karta, doer of action, modifications will come.

) Sankhya Advaitin
Can’t say Pradhanam is Can’t say Brahman is
Sarvagnyaha Sarvajnyaha

j) How will you justify Sarvajnyatvam of Brahman?
* Brahman is not a knower generating knowledge.
VI) Sankhya :
a) Brahman can’t be literally said to be omniscient.
b) Not Nitya Jnana Karta.

c) Karta status, Jnanata status can’t be there if Jnanam is Nityam.

1980



d) Jnata is generator of Jnanam.
e) Sarvagnyaha = Sarva Jnanata.

f) Can be Chaitanya Svarupam, not all knower, does not have knowerhood.
195) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...
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Shankara :

1) a) How Brahman has Sarva Jnanam?

b) How it is Sarvagnyaha.

c) It has Nitya Jnanam and also can be called Sarvagnyaha.

d) | will justify it.

II) Vedantins question to Sankhya.

a) When Brahman has Nitya Jnanam, how do you say Brahman is not omniscient.

b)

Brahman

Has Nitya Jnanam

Is Sarva Jnanata

c) Brahman has Nitya Chaitanyam called — Satyam, Jnanam, Anantham.

d)

Chaitanyam = Svarupa Jnanam

v

Capable of illumining everything

v

It is omnipresent

v

Has Nitya Jnanam

v

Consciousness illumines everything

1982



e) Jiva has ignorance of self Brahman has no ignorance, always knowledgable, | am.

f)

llumines

Past

Present Future

g) | am that illuminator, Chaitanyam.

h) World appears — disappears in Chaitanyam, hence Anityam.

i) Brahman, Transcendent principle.

j) It has all illumining capacity.

k) Why can’t we say Brahman is omniscient.

|) Consciousness is always there in Brahman, Sarva Avabasanam, can illumine everything.

m) Kathopanishad :

T 7T TAT AT T T8 TaT (2T wif=t garsamie: | Natatra suryo bhati, na candra-tarakam nema vidyuto bhanti, kuto ‘yam agnih,

THT HT=IHIHTIT 99 797 JTAT F4(98 [T 199 |

Tam-eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati Il 151l

The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and much less
this fire. When He shines, everything shines after him ; by His light, all these shine. [Il = Il — 15]

n) Brahman reveals, illumines everything at all times, hence omniscient.

0) In the case of Anitya Jnanam, Brahman can’t be omniscient.

p) In the presence of Nitya Jnanam Brahman is called Omniscient. 1983




lll) a) Tarqa :

Only in the waking state we have consciousness.

b) In sleep, loose consciousness, we become Jadam.

c)

Brahman

If Anitya Jnanam

Not omniscient

Brahman will know
sometimes and not know
sometimes

IV) Sankhya :
a) Grammatical problem.
b) If Brahman is Nityam, Brahman can’t be said to be Jnanata.

c) Sarvagyam = Sarva Jnanata.

d) Svatantrayam = Knower, Jnanata.

e) Brahman not doing knowing job.

f) Knowing job not required because Jnanam is already there.

If it has Nitya Jnanam
Omniscient

Brahman knows Jagrat,
Svapna, Sushupti, states.
Jnanam is permanent

All illumining, all the time.

g) Brahman not doing knowing job, how can you call it knower.

1984



h) Walker — One who doing waling action.

i) Tha — Indicates, generation of something through action.

j) Grammatical significance of Tha = Grammatical significance of Talker-er
k) | generate Talk, | am Talker, Talk Anityam.

) Er (Suffix) = Tha = Action = Generation = Anityam

m) Brahman is not all knower.

n) Sankhya says

V) Shankara :

a) Pet answer of Shankara to all philosophers.

b) We use the expression even when action is not there.

c) Suffix — er used exceptionally.

d)
ER
|
| |
- General Rule - Exceptional situation
- Conveys action and - Use “ER” without action,
generation of new thing without generation of new
thing.

1985



VI) Shankara :

a) Su|rya
| |
- Illuminator of all objects and - When did Sun start
people illumination?
- Not morning to evening

b) Sun = lllumination itself.
c) Its nature is of illumination.
d) Say :
* |lluminator, generating pot, table, people illumination.
e) Bulb illumines objects.
f) Figurative Division.
VIl) Shankara :
a) Like Surya, Brahmans nature is illumination.
b) lllumination = Consciousness.

c) (Thoughts emotions) = Consciousness illumines them.

d) Consciousness = Sakshi = Sun = Nirvikara Bodha, Prakashayita

e) Therefore, nothing wrong in saying Brahman is omniscient.

1986




f) All illuminator = Brahman
e “ER” doesn’t indicate action.
* |tis actionless knower.

* Vivarta Upadana Karanam.

g) Knower means illuminator.

VIl) a) When Maya joins Brahman, it is called Ishvara.
b) Ishvara is all knower.
c) Action is involved.

d) Maya Vrutti comes.

e) Brahman
|
| |
- With Maya Vrutti - Without Maya Vrutti
- Brahman = Knower - Brahman = llluminator
- Sanidhya Matrena

IX) a) Gita : Chapter 9 — Verse 10

4-|-¢.|T‘cx4|a-3|'l:lT Qﬂ;{‘%‘—[: mavya'dhyakséena prakrtih
.{-1‘54& {ALTFALH | sayatée sacaracaram |
%(;L'-II:I-I FHi—a hetuna'néena kaunteya
SeHa9iRadd 1| *-2o 1| || jagad viparivartaté || 9-10 | |




Under Me as her supervisor, prakrti (nature) produces the moving and the unmoving; because
of this, O Kaunteya, the world revolves? [Chapter 9 — Verse 10]

b) lllumined by me Brahman, Prakrti, Maya evolves, generates the world.

c)
Brahman is all knower

'

Means

v

All illuminator

d) Pradhanam is Achetanam, can’t do that.

X) a) Even when Surya is endowed with eternal light and eternal heat Savitari, Dahati.
b) Sun is a burner, not an action.

c) Prakashayati, Dahati — Action.

d) Use Kartrutvam — Burnerhood, Revealerhood.

e) Use “er” — Prakasha is Nityam

f) Jnanam = Nitya, therefore can say Sarva Jnanata.
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196) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...

T HIIJR IR TIEHANT HId T’ USRI STa
I TAT; 7 TETT: T[T H S AT ST
YA TET: | 7; I9ITT HATU “HIIdT ThIRQ STd
S AITIIRGRAT] , TITHEATY STAhH 0T SIEIUT:

)

TeTd” BT P TIISINIIT TTIH | HHATIRITAT

STRITOT S TR o3[ YAHIIT: |

Sankhya :

1) a) It burns, illumines, er used for Savita and Agni.

b) Er — Can be used only when there is object to be illumined or burnt.

c) When no object, can’t use er, burner, illuminator.
d)

ER
v

Can use in Surya example only when there
is an object
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e) In the case of Brahman, can use “er” only when there is something to be known.

f) Before Srishti, nothing to be known.

g) If there is something to be known, there will be Srishti, Prakrti.

h) When no object to be known, how can you say, all knower, Sarvagyam Brahma?

i) In the case of Surya, Dahati, Prakashayati can be used, when there is an object of

illumination or burning.

Il) Shankara :
a) 2 Answers
|
| |
2" Answer 15t Answer
| |
- Before Srishti - No objects
- There was nothing - Sun is shining
- There was Avyaktam, in
potential form
- It illumines
b) Transitive Verb Intransitive Verb
- Sun illumines, Butas - Sun shines
- [lluminator burner - Er used

- With object

Criver, smiler
No object
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c) 1st Answer :

* Even if object is not there, can use the word “tha”
d) 24 Answer :

* Object is there is Avyakta form before Srishti.
e) Jivas, Sanchita Karma is there.

f) Brahman is illuminator of potential Jivas, all Sanchita Karmas, Sattva / Rajas / Tamas — Guna
of Maya in potential form.

lIl) Technical :
Brahman
|
| |
Without Joining Maya By Joining Maya
| |
- llluminator by its mere - Knower of everything
presence.
- By itself
IV) Sankhya :

a) Sun —illuminator, burner only when there is object to be illumined, burnt.
b) For Brahman, before creation, there is nothing illumining.
c) Karma here = Object not action.

d) Can’t give Sun example. 1991



V) Shankara :
a) Even if no object to be illumined, wont say Sun is illumining.
b) Use intransitive verb, sun is shining.
c) Verb is ther, er can come
* Walk — Walker

* Do - Doer

e Talk — Talker
d) Prakashate Prakashati
- Intransitive verb - Transitive Verb
- Shine - Hlumines

e) Therefore, er is possible.
f) Sarvagyam verb is possible.
g) By mere shining, Brahman illumines everything, Avyaktam also.

h) If object is not there, don’t use illumining but shining.

Vi) Surya example is fine
|
| |
- Prakashayati - Prakashate
- lllumines - Shines

- Without object - Without objects
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Vii)

Brahman - Jnanata

With object

|
Without Objects

Xl) a) Brihadaranyaka Upanishad : Chapter 4 — 3 - 23

T doet gafa gd—a
doot 92aia, a3 &

ascesiauaiyadar AeaasiaAariRicarst |

T d deciadaraArsd
ddissacidsisrd AcaAA 1l I

yadvai tanna pasyati pasyanvai

tanna pasyati, na hi
drasturdrsterviparilopo vidyate'vinasitvan |
na tu taddvitiyamasti

tato'nyadvibhaktam yatpasyet | | 23 | |

That it does not see in that state is because, although seeing then, it does not see; for the
vision of the witnhess can never be lost, because it is immortal. But there is not that second
thing separate from it which it can see. [4 - 3 - 23]

b) Even during sleep, Atma is seeing, consciousness is seeing.

c) Not because it is not seeing, because there is no object to be seen.

d) During Brahman continues to be seeing means it is a conscious principle.

e) Atma is a knower in sleep

f) Don’t call it knower because there is no object.

g) Atma continues to be Svarupa Jnanam.
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h)

Object comes

v

Svarupa Jnanam gets converted

i) When no object, it is Svarupa Jnanam.

j) Brilliant Quotation by Swamiji.

k) Jnanam

With objects

Without Objects

Vrutti Jnanam

Svarupa Jnanam

|) Jnanam = Consciousness = Brahman is always there.

m) Brahman = All seer, all knower
= Sarvagnyaha

= Omniscience

n) Brahman — Shines — Truch Pratyaya.
0) Before Srishti, 2"d thing Absent.
p) Tad Aikshata — Can say Brahman visualised.

q) Even if nothing is there.
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X) Shankara makes correction :

a) Can’t say nothing is there before creation.

b)

15t Argument

v

Even if nothing is there, Brahman is

Sarvajnyam

2" Argument

v

Even if nothing, everything is there in
potential form

d) Brahman is illuminator of Maya — Sushupti Avastha, by its mere presence.

e)

Turiyam

With objects

Without Objects

- Waking, Dream
- Knower

f) Brilliant revelation.

- Sleep state
- Knower of Avyakta Sushupti
Avastha
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Revision:

Chapter 1 — Section 1 — Sutra 5 — Topic 96 :

1) a) Vishaya Vakyam is Chandogya Upanishad

b) Debate :

Sat

Chetanam

- Brahman

- Vyasa

- Because of verb Aikshata,
visualized

- Chetana Karma done by
Chetana Vastu

- Achetana Pradhanam can’t
visualize

- Pradhanam Achetanam not
Jagat Karanam

c) Jagat Karanam = Sarvagyam.

Achetanam

- Pradhanam
- Purva Pakshi
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d) Derived from 2"d Sutra :

S IPLE R G Janmadyasya yatah |

That (is Brahman) from which (are derived) the birth etc. of this (Universe).
[1—1-2]

e) Mundak Upanishad :

RS or|;| XCIE q\ﬂ@'ﬁ[ Il'%TIT Hﬁ“ | Yah sarvajnah sarvavid yasyaisa mahima bhuvi |

el e ‘j}( w19 TR HdTs. | divye brahma-pure hyesa vyomny-atma pratisthitah |

- -JI\| HY: YR {] | v{:l ql HT& TQ d\\ 5_;[ gqq q Tﬁ VIPR mano-mayah prana-sarira-neta pratisthito-'nne hrdayam sannidhaya |
T ﬁﬁﬁ? Uﬁmﬁf ST 9 T 7 T3 T 1L | tad vijnanena pari-pasyanti dhira ananda-rupam-amrtam yad vibhati Il 7 Il

He is “all-wise” and “all-knowing” and His, is verily, this glory manifest in the world. In the sky
of heart, - the luminous city of Brahman — He is established, clothed in mind and guiding life
and body. With His seat in the heart. He lives in the whole body of man. In the perfect
knowledge of Him, the wise realize the state of blissful Immortality. [Il = Il — 7]

* Yah Sarvagyaha Sarvavitu = Brahman.
f) Omniscient possible only for a Chetana Vastu.

g) Pradhanam can’t have any knowledge, hence not Jagat Karanam. 1997




h) Karanam = Upadana Karanam.
i) Sankhya :

* Does not accept Nimitta Karana sentient Ishvara at all.
j) Vedantin and Sankhya accept Upadana Karanam.
k) Ikshanam and Sarvagyatvam is not possible for Pradhanam.
Il) Sankhyas Argument :
a) Brahman can’t have Sarvagyatvam and lkshanatvam.
b) Sarvagyatvam = Sarvam Janati

= All knower

c) Er = Refers to action and agent

= Kartrutvam and Karma comes when you say all knower.
d) How can you use Sarvagyum when Brahman is not a knower?
e) Knowing requires modification, action.
f) How knower without action?
Ill) Shankara :
a) “ER” —word, can be used without action also.
b) Need not always be actor and agent.
c) Without agency and action, er can be used.

d) Surya, Agni — 2 Examples.
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e) Sun illumines, shines, verb used as though it is action.

f) Sun doer of illuminating and shining action.

g)

Transitive verb

Intransitive verb

Illumines

- Savita Prakashayati

- Shines
- Savita Prakashate

Brahma — can say

- Prakashayati
- lllumines

- Prakashate
- Shines

i) Purva Pakshi can’t say this.

IV) New topic :

a) lkshata — Ikshanam, transitive verb visualisation.

b) Brahman visualised.

c) Tad Aikshata Bahusyam Praja Yeyeti Tat Tejo Srijata.

d) Object is required for visualisation.

e) Brahman visualised what?
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V) Sankhyas question :

a) Before Srishti, there was nothing, visualised what?
b) Ekam Eva Advitiyam Brahma

Chandogya Upanishad :

Hed WHICHT A™IGHAAG A | sadeva somyedamagra asidekamevadvitiyam |

ded® AERAGAGHAT snTﬁhﬁ?ﬁfmf_ﬁT-ﬁ!T taddhaika ahurasadevedamagra asidekamevadvitiyam
JEATCET: Tooldd Il 6.2.¢ | tasmadasatah sajjayata || 6.2.1 ||

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

c) Creation has not arrived what is the object of visualisation.
VI) Shankara :
a) World exists in potential form.

b) Jivas present in Karana Shariram.

c) Ishvara holds the Karana Shariram of all Jivas, the Chidabhasa.

d) All Sanchita Karmas are there.

e) In keeping with Karma, Bhagawan has to create the world, not as a random Phenomenon,
but according to law of Karma.

f) Brahman has got a scope to visualise. 2000




g) That visualisation is potential creation which is held in Maya or Moola Avidya.

h) It is this one which is object of visualisation.

VIl) a) Whether Ikshanam taken as transitive verb or intransitive verb, verb is possible, like
Suryaha Prakashate.

b) Even if you take it as a transitive verb and ask for an object, there was an object before
Srishti.

c) Sankhya :
* Brahman, non dual, no object.
VIII) What is object of visualisation, Aikshata?
* In non dual, there is an object.
197) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...
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1) a) Shankara :
* Introduces Maya.
* Once Maya is included, Brahman gets a new name Ishvara.
b) Maya holds entire creation — Nama, Rupa, Karma in potential form.
c) Every name, form has its own function.
d) Maya is in Avyakruta Rupam, unmanifest, potential form.
Il) Big question :
a) Brahman nondual, you introduce Maya.
b) Maya not non dual.
c) Shankara defines Maya.
I11) a) Maya not 2"d thing other than Brahman.
b) Maya is a mysterious entity, not different from Brahman to be counted as no. 2.
c) Example :
* Reflected face in a Mirror.

d) Maya not identical also.

e) Brahman Maya

Chetanam Achetanam
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f) Maya not part of Brahman, Brahman = Partless.

g) Maya — Not attribute of Brahman, Brahman = Nirguna

h) Maya not product of Brahman because Maya is Anaadi, can’t be a product.

V) a)

Maya
| |
Not different Not identical to Not part of Not property of Not product of
from Brahman Brahman Brahman Brahman Brahman

b) Maya is seemingly existent as though it is a part of Brahman.

c) As though Maya is a power of Brahman, Maya Shaktihi.

d) Svetasvatara Upanishad :
e Para Shaktihi.

e)

Seemingly existent

Not existent category

Not non-existent category

f) Seemingly existent category means Mithya.

g) Mithya can’t be counted as No. 2.
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V) Mandukya Upanishad :

a) Dream :

 Any amount of Money you earn, after waking up, can’t add to local bank account.

b) Very much experienced.

c) Seemingly existent, Mithya, can’t be counted.

V1) How seemingly existent Maya appears to be existent?
a) By borrowing existence from Brahman.

b) Is-ness of Maya does not belong to Maya.

VIl) Prashnopanishad :

a) Maya = Shadow

b) Shadow exists near you.

c) Existence of shadow does not belong to Shadow.

d) Shadow borrows existence from me.

VIIl) a) Maya is, there is Brahman, since beginningless time.
b) Maya contains all Jivas in potential form, Jagat in potential form.

c) With the help of Maya only, Brahman gets the Name Ishvara.

d) Visualisation happens as action

- Not in Brahman - Butin Maya
- Called Maya Vrutti
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Vruttis

Jiva

- Visualises with Mano Vrutti

Ishvara

- Visualises with Maya Vrutti

- Ishvara is omniscient,
visualizer

- Maya Vrutti Parinama

f) Brahman can’t have Parinama, Maya can have Parinama.

g) Maya, Ishvara, is called Parinami Upadana Karanam.

h)

i) This division is there only in Advaitam.

Karanam

Brahman

Vivarta Upadana Karanam

j) Sankhya does not have Parinami, Vivarta.

Ishvara, Maya

Parinami Upadana Karanam

Has only one Upadana Karagnam, Parinami Upadana Karanam.

k) Maha Senior student, some attended Moolam also.
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IX) Sankhya :
a) What is that object of visualisation?
* Which was there before Srishti, as object of Ishvaras omniscience?
b) What is that object?
e Unique to Advaitam.
c) Visishta Advaitam does not accept Mithya Maya.
d) Accepts Maya, can’t negate Maya.
e) Maya used in Veda and in Gita.

X)

Advaitin Visishta Advaitam
- Brahman and Maya belong to - Brahman and Maya are of same
two different orders of reality order of reality.
- Paramartikam, Vyavaharikam

XI) Are 2 orders of reality possible?

a) Advaitin :
Gives example of
| | |
- Vyavaharikam - Pratibasikam
- Jagrat - Svapna
- Rajju - Rajju Sarpah
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b)

Similarly 2 orders possible in

- Vyavaharika
- Jagrat

Xll) Visishta Advaitin :

a) Rejects Vyavaharika, Pratibasika, Paramartika.

b) Does not accept Jagrat, Svapna separate, Rope — Rope Snake, Same order.

c) Rope Snake, Svapna, is real.

d) No 2, 3, orders of reality.

f) Maya is of the same order of reality as Brahman.
XIll) Advaitin :

a) Maya is of a lower order of reality.

b) This is the Vakhyam.

c) Technical discussion here is Pramanam.

d) This sentence is not accepted by Advaitin.

- Paramarthika
- Brahman
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XIV) Tatva Vakyabyam Anirvachaniyam :
a) Maya = Anirvachaniyam = Mithya
b) Vivekchudamani : Verse 109

HATAT AT AT cHRT AT
TR =TT =Rt A |
HIFTTAFT FATIHHRT A

HETGAlS AE==1=&=4T 1| 109 1

sannapyasannapyubhayatmika no

bhinnapyabhinnapyubbayatmika no |

sangapyananga hyubbayatmika no

mahadbhuta 'nirvacaniyaripa || 109] |

It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both;
neither made up of parts nor Partless nor both. Most wonderful it is and beyond description in

words. [Verse 109]

c)

Maya

Not identical to Brahman

d) Can’t define Maya — World.

Not different from Brahman
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XV) What is nature of Maya?
a) Name and form.
b) Chandogya Upanishad : Chapter6-1-4

a7 @Y Afcavss @d qAd yatha somyaikena mrtpindena sarvam mrnmayam
fed TaEaERE3ToT [9RY AFTEH | vijfiatam syadvacarambhanam vikaro namadheyam
ARTPAT T Il €.2.8 | mrttiketyeva satyam || 6.1.4 | |

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

c) Maya not Satyam — Brahma Satyam.

XVI) a) Arambanadhi Adhikaranam — Big discussion.

b) Establishes Mithya.

c) There is a possibility of Mithya, lower order of reality.

d) We establish using Chandogya Upanishad - Chapter6-1-4
XVIl) What type of Nama Rupa?

a) Avyakrute.

b) Dormant, in potential form.

c) Don’t have manifestation of that.

d) Nirvikalpaka Avastha. 2009




e) Which Bhagawan wants to manifest at the time of Srishti.

f) Bhagawans sleep = Yoga Nidra our sleep = Bhoga Nidra.

XVIII
) Bhagawan Jivas
- Yoga Nidra - Bhoga Nidra
- No self ignorance - Self ignorance exists

XIX) a) When Bhagavan comes out of Yoga Nidra, he projects, throws out Nama, Rupa.
b) Unfolds Nama Rupa.
c) Sari Shop :
* Shows 100 Saris
 Throws up
 Tempts lady
d) Vyachikirshite Iti Brumaha :
* Throws out world.
e) Ishvara visualises potential Nama Rupa.
f) With an intention to magnify.
XX) a) Because of Ishvara Prasada, we talk about Omniscience of a Yogi.
b) Yogis omniscience given by Sankhya, doesn’t accept Ishvara.

c) Yoga philosopher follows Sankhya Philosophy 99%
2010




d) Makes few modifications :

* Introduces Ishvara.
e) Yogis Omniscience = Ishvara Prasada

= Yoga Philosopher says

f) Ishvara also Omniscient.
XXI) a) Yogis have Trikala Jnanam, past, present, future.
b) Shankara quotes Yoga Shastra to Sankhya, twin brother.
XXIl) Yoga Shastra :
a) Claim Omniscience of Yogis because of Ishvara Anugraha
b) Done Meditation on Ishvara.
XXIll) Vedantin :
a) Omniscient — applicable only to Ishvara.
b) Yogis are as though omniscient, close to Bhagavan.

c) Ishvara — ever existent, eternally existent, unlike Yogis.

d . X
) Omniscience includes

knowledge of

Srishti Sthithi

Layam
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e) Knowledge is Nitya Jnanam.
f) Bhagawan enjoys it all the time.
g) Does not use it all the time.
h) Uses at the time of Srishti.
i) Kai Mudikam Nyaya :
* Yogis themselves omniscient.
* What to talk of Ishvara.
198) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...
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1) Sankhya :
a) How can Brahman, Ishvara be omniscient?
b) Jnanam is always produced with the help of Pramanam.
c) Jnanam = Pramana Janyam.
d) Pramanam =Jnana Indriya, Karma Indriya, Antahkaranam
= Sthula Shariram, Sukshma Shariram
e) If no Sthula, Sukshma Sharirams, no Pramanams, no Jnanam.

f) Ishvara before Srishti has no Shariram at all.

g) Sharira Rahita Ishvara Katham Sarvagya Bavati.

Il) Shankara :
a) For producing Jnanam, Pramanam is required.
b) For Pramanam, Shariram is required.
c) We have already said, Ishvara does not have produced knowledge (Vrutti Jnanam).
d) Previous Paragraph :
e |shvara omniscience is unproduced Nitya Jnanam.
* Eternally available.
* Does not need to produce.

* Pramanam not required, Shariram not required.
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I1l) Purva Pakshi :

a) Before Srishti, Brahman does not have Shariram, Maya is there.

b) No Jnana Indriya, Karma Indriya.

c) Without accessories, he can’t be knower, omniscient, can’t visualise.
d) Antahkaranam, Sukshma Shariram is required.

e) Mind is not there.

f) How can mindless Ishvara have visualisation?

g) Without Mind

No knowledge possible No visualization is possible

h) How Ishvara is all knowing, visualises?

i) Both not possible.

IV) Shankara :

a) Question does not arise.

b) Production of knowledge requires Shariram.

c) Ishvaras knowledge is unproduced, eternal, no question of production of knowledge and
requirement of Shariram.

d) That question shouldn’t arise.
2014



e) Like ever present light of Surya is Ishvaras Nitya Jnanam Svarupam.

f) Bhagawan does not require any Jnana Sadhanam.

V) a) Jiva is a Samsari, is ignorant, has to produce knowledge, obstacle to Jnanam.
b) To produce any knowledge, he has to remove ignorance.

c) Requires Pramanam.

d) For Pramanam require Shariram.

e) All required for Jiva who has got Avidya Pratibandha.

f) Aavarana Pratibandha, obstacle.

g) Don’t extrapolate to Ishvara.

h) Ishvara does not require Pramanam, does not have Avidya, Ishvara has Nitya Jnanam all the
time.

i) Jiva has doubt, ignorance, obstacles, rise of Jnanam is dependent on Pramanam, Shariram
etc.

j) Not for Ishvara who is free from obstacles to Jnanam.
V1) How do you know Ishvara is different from Jiva?
a) At Paramartika level, Jiva, Ishvara are one and the same.

b) Advaitin accepts at Vyavaharika level, Jiva is ignorant, requires Pramanam.

c) Ishvara at Vyavaharika level does not require Pramanam.

d) How do you know Vyavaharika Ishvara is different from Vyavaharika Jiva?
2015




e) Ishvara is omniscient, does not require Pramanam, how do you know?

f) Ishvara = Apaurusheya Vishaya, said in 2" Sutra.

JA-HTZ+ 94 | Janmadyasya yatah |

[1—1-2]

That (is Brahman) from which (are derived) the birth etc. of this (Universe).

VIl) a) Important discussion in 2"d Sutra.
b) Can Ishvara be proved through logic.
c) Debate :
* Not between Sankhya and Vedantin.
* Sankhya has no Ishvara.
d) Debate between Nyaya Vaiseshika and Vedantin.
e) Can God be proved logically or not?
f) Nyaya Veiseshika :

* 3 Anumana Vakhyas.

 Through Anumana, can establish logically Bhagavan.

g) Shankara :
» All 3 inferences are logically fallacious.

h) Bhagavan can’t be logically proved, scientifically proved.
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VIIl) a) That does not mean Bhagavan is nonexistent.
b) We are not Nastikas, we say Bagavan can’t be scientifically proved.

c) Bagavan can be revealed by Apaurusheya Veda Pramanam which does not depend upon
logic or Shariram.

d) Veda reveals Ishvara as Jagat Karanam.

e) Taittriya Upanishad : Chapter3-1-2

d g9 | Ial a1 FAM S[dli« SIed | tam hovaca | yato va imani bhutani jayante |
A9 Fafa safed | Teag=caraafaf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
deafaaIRa | degedfd ¥ adlsawad tadvijijiiasasva | tadbrahmeti sa tapo'tapyata

q doEar | 2 | sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

f) Ishvara is there, but he is Shastra Siddaha Natu Targa Siddaha.

g) Ishvara revealed, not proved by Shastram.
h) If you say proved, you are using logic.

i) Not proved by science or logic.
2017




j) Kathopanishad :

AT T4 AT FTHTA LEIRIR T | Naisa tarkena matir-apaneya prokta ‘neynaiva sujnanaya prestha,

' | N . > -~
1 cqHTT: HeTd[qqdTa cqTasl qaT=ERd: T2 10 || Yamtvam-apah satya-dhrtir-batasi tvadm no bhuyan-haciketah prasta 11911

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to
understand it, O dearest, when thaught by a teacher who beholds no difference (between one
Self and another) ; thou art fixed in Truth. May we have, O! Naciketas, an enquirer like thee?
[1—11-9]

k) Apaurusheya Vishaya — Ishvara revealed by Veda and says it is Nitya, Sarvagyaha.
) Ishvara does not require Pramanam and Shariram for Omniscience.

IX) a) Ishvaras Omniscience is located where?

b) In the Maya — Upadhi — Karana Prapancha.

c) Maya Vrutti Rupena, Omniscience is located.

d) Not Mano Vrutti.

e) With help of Maya, Ishvara can visualise also.

f) Pramanam for Omniscience of Ishvara is Veda Pramanam.

X) a) Following 2 Veda Mantras from Svetasvatara Upanishad, reveals Ishvara does not require
Body — Mind complex to know, visualise.

b) Ishvara does not have any obstacle for any knowledge. 5018




c) Ishvara is eternally omniscient.

d) These 2 informations are revealed by Svetasvatara Upanishad Mantra.

e)

Veda
|
| |
- Reveals - Doesn’t prove
- Does not use Targa - Tarqga Shastram proves with
logic

f) Rarely Veda uses Tarqa, generally Veda reveals.

199) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...
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I) Svetasvatara Upanishad :
a) Chapter 6 — Verse 8 :

7 A% 14 S0 7 fF 7 aamanafiey o |
e giwlards ym Efet seveirar a1 ¢ |

parasya saktir vividhaiva sruyate svabhaviki jnanabalakriya call 8 Il

na tasya karyam karanam ca vidyate na tatsamas cabhyadhikas ca drsyate |

He has nothing to achieve for Himself, nor has He any organ of action. No one is seen equal or
superior to Him. His great power alone is described in the Vedas to be of various kinds, and His

knowledge, strength and action are described as inherent in Him. [Chapter 6 — Verse 8]

b) Chapter 3 — Verse 19 :

AMITEY A A ARG | GO |
q 3f% ¥ 7 7 qemia I anged )G a1 4R |l

apanipado javano grahita pasyaty acaksuh sa ‘sroty akarnah |

sa vetti vedyam na ca tasyasti vetta tam ahur agryam purusam mahantam Il 19 ||

Without hands and feet He goes fast and grasps ; without eyes He sees ; without ears He
hears. He knows whatever is to be known, yet there is none who knows Him. they say He is the
foremost, the great Infinite Being. [Chapter 3 — Verse 19]

1) a)

Ishvara does not have

Sthula Shariram

Sukshma Shariram
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b) Shiva, Vishnu, Rama, Krishna Sharirams are symbolic representation of Ishvara.

c) Temporary forms taken by Ishvara as Avatara by his Maya Shakti.

d)

Formed Ishvara

Imagination

Avatara

e) Sthula, Sukshma Sharirams of Ishvara are imagined for Meditation.

f) Taken by Ishvara as Avatara, Rama, Krishna Shariram.

g) Bagavan naturally does not have Shariram.

I11) a) There is no 2" Ishvara equal to or is there someone superior to Ishvara.

b) Inferior — all of us

c) That Ishvara has got Para Shakti, Supreme power called Maya.

d)

Maya — 5 features

Not different
from Brahman

Not identical
with Brahman

Not part of
Brahman

Not property,
attribute of
Brahman

Not product of
Brahman

e) It is a Shakti of Brahman which is seemingly part of Brahman.
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f)

Why seemingly?

Shakti is Vyavaharikam

Brahman is Paramartikam

g)

Mahavakyam

Analyse intensely

Jiva

Ishvara

* Then do Aikyam.
* Both analysis important.
h) Seeming Shakti = Para Shakti

i) Para Shakti famous in Puranas, Smrutis, Shastha Philosopher.

IV) What type of Shakti?
a) Vividha Eva Sruyate.

b) Maya helps for Omniscience.

c) By same Maya, Bagawan is Omniscient.

d) We are products of Maya, have limited knowledge and Shakti.
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e) Soundharya Lahari :

TRIer QTR ol Afe Wafd LTeRd: WHidg || Sivah Saktya yukto yadi bhavati Saktah prabhavitum

T AL qdl 7 G FUT: Wi-gay | na cedevam devo na khalu kusalah spanditumapi .
Ja&aTHReT glefafsaiefaiy atastvamaradhyam hariharavirificadibhirap

U 'g-ﬁ@ qT HAAFAIUT: wagfe 11 9 || pranantum stotum va kathamakrtapunyah prabhavati . 1.

United with Sakti, Siva is endowed with the power to create the universe. Otherwise, He is
incapable even of movement. Therefore, who except those endowed with great merits
acquired in the past can be fortunate enough to salute or praise Thee, Mother Divine, who art
the adored of even Hari, Hara and Virinci? [Verse 1]

f) Brahma creator only with Shakti.

) Brahman
| | |
- With Maya Shakti - Without Maya Shakti
- Creator - Nirgunam Nishkalam
- Projects Universe - Not Karanam or Karyam
- Karanam of Jagat
- Vividha Shakti
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h)

Vividha Shakti
| | | |

Srishti / Creates Sustains Resolves Take Avataras Protects Devotee

i) Not produced by any Karanam, Svabaviki.

j) Our speaking power, acting power part of Maya Shakti.

k) Natural, Jnana Balam, power of creation, Srishti Kriya Shakti, naturally there in Bhagavan.
Revision :

Chapter 1 -1 -5 : Topic 198

1) a) Shankara is explaining Sarvagyatvam of Brahman.

b) Sankhya refutes, Brahman not Sarvagyam because it is not a knower principle.
II) Shankara :

a) If Brahman has got a produced knowledge then Brahman has to be the knower.
b) Brahmans knowledge not produced knowledge.

c) It is Nitya, Nirvikara Jnanam, | am, pure existence consciousness, bliss.

d) Brahman has produced knowledge, Brahman has to be a knower to produce the knowledge,
Vruttis, Karanams required.
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Brahmans knowledge

'

Nitya Jnanam

v

| am, | exist always

v
Spiritual being

lll) Sankhya :

a) Living beings are knowers only when they have Sthula, Sukshma, Shariram.

b) Sukshma Shariram
v
All Jnana Indriyams are in Sukshma
Shariram
) Sthula Shariram important
'
Because Jnana Indriyams function only in
Golakams

d) Since Brahman does not have Sthula, Sukshma Shariram, how can it be a possessor of

Jnanam.
2025



IV) a)

2 Answers

- If Jnanam has to be produced, - Brahman has Maya Shakti not

will require Karanas Sharirams
- Brahmans Jnanam is Nitya - Smart phone of Brahman
- Maya can produce Jnana Indriya,

Jnanam
Karma Indriya, Universe
b
) Waker
v
With one Nidra Shakti
v
Can produce Dream Universe, Dream living beings
Jnanam is already there in Maya — Nidra Shakti
c)
Nidra Shakti
|
| |
- Avaranam - Vikshepa Shakti
- Covers wakerhood - Creates Dreamerhood and
Dream experiences 2026




d)

Brahman

Maya Shakti

- Avaranam
- Covers Brahman

V) Argument :

- Vikshepa
- Projects waking Universe

a) What we do with Nidra Shakti in Dream are Unreal, Mithya.

b) What Brahman does with Maya Shakti in waking is Unreal, Mithya.
V1) a) Jiva + Nidra Shakti = Ishvara + Maya Shakti.

e Jiva = Ishvara = Brahman

b) No Indriyas, Karanams required.

c) Brahman is Sarvagyam, Sarvashaktiman, with Maya.

d) How do you know?
VIl) a) Ishvara is Apaurusheya Vishaya.

b) Rely upon Veda Pramanam.
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VIil)
2 Quotations

Svetasvatara Mantra

Chapter 6 — Verse 8 Chapter 3 — Verse 19

IX) Svetasvatara Upanishad : Chapter 6 — Verse 8

q a9 ilﬂa O T fm mqqn‘.qﬁ@q T | na tasya karyam karanam ca vidyate na tatsamas cabhyadhikas ca drsyate |
e quﬁﬁaq niqa @ﬁnﬁqﬁ mm FI ¢ || || parasya saktir vividhaiva sruyate svabhaviki jnanabalakriya call 8 Il

He has nothing to achieve for Himself, nor has He any organ of action. No one is seen equal or
superior to Him. His great power alone is described in the Vedas to be of various kinds, and His
knowledge, strength and action are described as inherent in Him. [Chapter 6 — Verse 8]

a) Ishvara has no physical Body.
b)

When we worship Bagawan with
Body

- Body is imagined - Avatara
- For Puja, Dhyana
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c) Dhyanartham, Pujartham Kalpita Shariram.

d) 2" Group of Shariram :

* Rama, Krishna Shariram as Avatara.

e) Ishvara has no specific Body at all.

f) Maya is Body of Ishvara.

X) a) What is relationship between Brahman and Maya?

b) 5 things — Regarding Maya
| | | |
Maya not Maya is not Maya is not Maya is not Maya is not
different from identical with part of product of property,
Brahman Brahman Brahman Brahman attribute of
Brahman

c) Maya = Anirvachaniyam, Para Shakti, Mysterious entity, supreme power of Brahman.

d)

Power / Shakti

- Part

- Not part because Maya does
not have same order of
reality as Brahman

- Attribute
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e) Use mysterious language because of 2 orders of Reality.

f) World is a product of Maya Shakti.

g) World also has same order of reality like Maya.

h) Worlds order of reality is different from Brahmans order of reality.

)

Maya and World

v

Vyavaharika Satyam

v

Lower order compared to Brahman

j) On what basis, we arrive at this conclusion?

k) Because of 2 orders of reality, whatever happens in Maya, world, do not touch Brahman

because of 2 different orders of reality.

I) Maya is called Brahma Shakti in Svetasvatara Upanishad.

m) Parasya Shakti, Vividaihi Suyate.

n) Srishti, Sthithi, Laya Shakti = Maya Shakti.

o) Nigraha Shakti, Pancha Krutya Parayana in Lalitha Sahasranamam.

p) Nigraha Shakti, Ichha Shakti, Tirodhana Shakti (Avarna Shakti), capacity to bless Devottee,

take Avatara.

g) Maya = Smart phone of Bagawan, can do many things.

r) Omniscient, omnipotent.
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Xl) a) Maya is not product of Brahman, does not arrive in Brahman.

b) It is Svabaviki, Natural.

c) Therefore, it is eternal.

d) No time when Brahman is without Maya Shakti.

XIl) a) If Brahman and Maya both are eternally there, isn’t it Dvaitam?

b) Ashadu, since Maya is of a lower order of reality, there is no second thing which is of the
same Paramartika order.

c) 2 Brahmans are not there, only one Brahman, higher order.

d) Me waker, higher order, many things in lower order dream universe.
e) 2 Paramartika Satyams are not there.

f) Only one Paramartika Satyam, eternal.

g) Another Maya, Vyavaharika Satyam eternal.
h)

2 Eternal

Eternal Satyam Eternal Mithya

i) Advaitam is Satyam, because, Satyam is only one.

j) Mithya may be one or many, it does not affect nonduality of Satyam Brahma.
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XIll) a)

Brahman
|
| |
Sagunam Nirgunam
- With Maya Shakti - Exclude Maya, lower order of
- Include in Intellect reality
- Saguna Ishvara - Exclude in intellect
- Include from experiential - Exclude from Reality angle
angle - Gita : Chapter 9 — Verse 5
- Gita : Chapter 9—Verse 4
Gita :
[ - S —_— -
HIAT ddH 949 maya tatamidam sarvam
c
HI |d‘cx4rhkl\r(\—|-1| | jagadavyaktamurtina |
T Héﬂgllﬁ matsthani sarvabhatani
A 91E at:qqﬁ_g'd: N 2-% Il na caham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]
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Gita:

a ?FIF{-?JI'IT% ii\a'l'lr-_\-[ na ca matsthani bhutani

s 35 | f[ aﬁﬂﬁwq\ | pasya mé yogamaisvaram |
HARTA o HIE:: bhatabhrnna ca bhatastho
HATAT H{AATAIA: I -1l mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

b) Brahman is both Sagunam and Nirgunam.

c) Brahman
|
| |
- Eternally Sagunam from - Eternally Nirgunam from
Vyavaharika Drishti Paramartika Drishti
- Srishti Drishti Vada - Drishti Srishti Vada

d) Brahman does not become Sagunam, it is eternally Sagunam, eternally Nirgunam.

e) For Moksha we have to know eternally Nirgunam Brahman and also claim that Nirgunam
Brahma Aham Asmi.

f) Therefore, | can claim, Maya belongs to me, corollary. 5033




XIV) a) Eternal Nirgunam Brahman exists.
b) I am that eternal Nirgunam Brahman.
c) Have courage to claim, Maya Shakti belongs to me Nirgunam Brahman.

XV) a) Para Shakti — Vividaiva Sruyate Svabavike, Vyavaharikaly, always there in Brahman.
XVI) 2" Quotation :

Svetasvatara Upanishad : Chapter 3 — Verse 19

wfﬁ‘mﬁ ﬂﬁf ﬂ'ﬁﬂ‘ T9RY: § ‘I“ﬁ'ﬂ“i: l apanipado javano grahita pasyaty acaksuh sa 'sroty akamah |
q Qfﬂ ﬁu G| am]ﬁﬂ %ﬂ[ a[qu'{rq g’@f[ W I\ QQ || || s vetti vedyam na ca tasyasti vetta tam ahur agryam purusam mahantam Il 19|

Without hands and feet He goes fast and grasps ; without eyes He sees ; without ears He

hears. He knows whatever is to be known, yet there is none who knows Him. they say He is the
foremost, the great Infinite Being. [Chapter 3 — Verse 19]

a) Even though, Brahman does not have Jnana Indriya, Karma Indriya.
b) With help of Maya Shakti, all Jnana Indriya, Karma Indriya, function.

c) Ishvara can do without the Jnana Indriya, Karma Indriya, he has Maya Shakti, smart phone.
d)

Brahman has no

No Pani No Pada
| |

Hands Legs 2034




e) It has got the power of hands and legs within Maya.

f) Shakti of Jnana Indriya + Karma Indriya — is there in Maya.
g) Brahman, Ishvara can create without the hands, legs.

h) Unlike Goldsmith, carpenter, who has tools, hands, legs.
i) Ishvaras multipurpose tool = Maya.

j) Nidra is our Multipurpose tool to create Svapna.

k) No hands, legs, but is moving fast, can handle everything.

|) Has Rupa Jnanam without eyes, has Shabda Jnanam without the ears, Gandha Jnanam

without nose, Sarva Jnanam without Pramanam.
m) With one Maya Shakti, Ishvara knows everything knowable.

n) Ishvara can’t know, non existent things, not know my horn.

) Vedyam

Vetti

Knowable

Kows

p) Every knower, never the known object.

q) That is the design of our Universe.
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XVIl) a) Gita : Chapter 7 — Verse 26

9212 JHAIan = védaham samatitani
aﬁtrlmrﬁl w | vartamanani carjuna |
WTaISITOT 9 31\?[11% bhavisyani ca bhuatani

AT g Eiq — K= [l 9v-R&Il mam tu véda na kascana || 7-26 ||

| know, O Arjuna, the beings of the past, present and the future, but no one knows
Me.[Chapter 7-Verse 26]

b) | know everything, no one who knows me.
c) He is primal knower :

* Brahman + Maya = Ishvara.
d) What is relevant in this quotation?

e) Sankhaya Question is answered :
* Ishvara can be the knower of all, doer of all without Sthula, Sukshma Shariram.
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200) Bashyam : Chapter 1 - Section 1 - Sutra 5 continues...

g TIRT qa AU iE e RO S TER —
arensarsf&T o1 ... a=nsarsfsa fasmar (4.3.319 1R3)
sfaga:; o= ferfagg=aa — aeion =
AR, SFgfd P

1) Sankhya tries to find fault with Shankara.

Il) Shankara :

a) Samsari Jiva requires Sthula Sukshma Shariram for gaining knowledge.

b) Ishvara doesn’t require Shariram for gaining knowledge.

c) Jiva, Ishvara Bheda is shown.

) a) Jiva —Ishvara
|
|
- Bheda - Abheda
- Difference - In Mahavakyam
- Jiva requires Shariram for knowing - Jiva —Ishvara Aikyam

With Shariram Jiva not omniscient,
Ishvara omniscient 2037




b) With differences — how Aikyam?

c) Jiva — Ishvara
|
|
- Different - Aikyam?
- Binna - One?
- Abinna
IV) Shankara :

a) We will have differences.
b) Not uniform answer.

c) Different orders of reality exist.

d) Rope and Rope Snake differences are there.

e) Vyavaharika or Paramartika Drishti.

f) This is our problem with Visishta Advaitin.

g) Visishta Advaitin does not accept different orders of reality.

h) 2 deaf people conversing :
e Are you going to Market.
* Nonolam going to Market.

* | though you are going to the market.
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i) Same dialogue we have with Visishta Advaitin.

j) Do you accept different orders of reality?
* Important to ask.

k) Difference between Jiva — Ishvara :
* Exists eternally, Anaadi Kala.

I) Discussed in Vichara Sagara :
* 6 Anaadis

e Jiva —Ishvara different.

m) Jnani can’t be Sarvagya, he is Jiva, he knows he is Brahman.

n) Paramartikaly, Jiva — Ishvara are eternally identical, this one-ness Veda reveals.

0)

Upanishads have

|
- Bheda Vakhyam
- Vyavaharika

p) Not knowing this 2 levels, Sankhya argues.

Abheda Vakhyam
Paramartika

Superior

Without Body — Mind
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V) Sankhya :

a) There is no Samsari Jiva different from Ishvara.

b) Jiva — not omniscient, has obstacles for knowledge.

c) Jiva has Avidya, Jnana Pratibandhavan.

d) Different from Ishvara

VI) Brihadaranyaka Upanishad : Chapter 3 -7 - 23

ar A fasae Iadrseay:,
I Yl o dg, IET ¥d: A,
ar Ydsedr IHAfq,

Y g 31|ca4lsfdu°|+uaid:;

37ESET ESCT, 314 AT,

AT Hear, 3faardr farar;
ATAIsaAIsTET geT, ATearsars&d AT,
AEAISAISTEd HodT, AATsals&d faard,

UY d 3McATeadFaHAdT;,
HATSTAGIIH; dcl Blearelh
TBIOTRTRIA | 3 |l

yo retasi tisthan retaso'ntarah,

yam reto na veda, yasya retah
sariram, yo reto'ntaro yamayati,

esa ta atma'ntaryamyamrtah;

adrsto drasta, asrutah srota,

amato manta, avijnato vijnata;
nanyo'to'sti drasta, nanyo'to'sti Srota,
nanyo'to'sti manta, nanyo'to'sti vijiata,
esa ta atmantaryamyamrtah,
ato'nyadartam; tato hoddalaka
arunirupararama || 23 ||
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He who inhabits the organ of generation but is within it, whom the organ does not know,
whose body is the organ, and who controls the organ from within, is the Internal Ruler, your
own immortal self. He is never seen, but is the Witness; He is never heard, but is the Hearer;
He is never thought, but is the Thinker; He is never known, but is the Knower. There is no other
witness but Him, no other hearer but Him, no other thinker but Him, no other knower but
Him. He is the Internal Ruler, your own immortal self. Everything else but Him is mortal.
Thereupon Uddalaka, the son of Aruna, kept silent. [3 -7 - 23]

a) Drashta = Jivaha

b) Nanyo Asti Drashta

c) Ataha = Ishvara

d) No Jiva other than Ishvara
e) Both are one and same

f) Nanyo Asti Vijnyata.

VII) Sankhyas question :

a) How you are saying — Jiva is different from Ishvara requiring Body — Mind complex for
knowledge.

b) Ishvara = Different from Jiva, not requiring Body, Mind for knowledge.

c) There is a difference here.
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Vi)
Shankara
|
| |
Paramartika Drishti Vyavaharika Drishti
| |
- ldentity - Bheda
- Abheda - Difference
- Seeming difference not
actual difference

201) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...
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1) Shankara :

a) There is difference from Vyavaharika Drishti.

b) Jiva and Ishvara — Same from Paramartika Angle.
Il) Avacheda Vada :

a) There is only one all pervading space.

b) There is no division in space.

c) No plurality in space. This is a fact.

)
d) When there are different containers — big, small, we say there is more space, less space.
)

e) 5 Liter Pot, 100 Liter Pot

f) Seeming division, plurality, comparison are there in Akasha.

g) Similarly, there is seeming division, plurality, comparison, in Chaitanyam also.

h)

Chaitanyam

Jiva

Ishvara

* Appears different, like Ghata Akasha, Guha Akasha.

i) Upadhi causes seeming changes, seeming division, plurality, comparison.
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1) a) 3 words to remember as

seeming

Division Plurality Comparison

b) But all are one.
c) Cloth — cut into 2 parts, not seeming division, real, actual.
V) a)

Dehadhi Sangatah Upadhi
.

Causes division, plurality comparison

v

Vyavaharikam

b) Acceptable to us in Shastra like Pot, Big bowl, wide mouth pot, Amarnath cave (Huge).

C . :
) Containers create seeming

Division Plurality Comparison

d) In terms of capacity to accommodate things.
e) Pot Space, Room Space, Stadium
e Adjective Pot, Room, Stadium 2044




f) Say :

Jiva Chaitanyam, Ishvara Chaitanyam

A

Because of Adjective

g) Pot, Bowl — Big
* House, Hall — Class — Space
h) Housing 5 people, House means accommodating.
i) Meaning of House = Space enclosed by the House.
j) Wall does not house the people but space.
k) Room means room space, Lakshanaya.
|) We have Adjective words, and do comparison in our talk.
m) We invent words for transactions.
n) Internet, Email, WIFI, Al (Artificial Intelligence)
V) a) For seeming plurality, we have invented the words.
b) Words are Mithya not Satyam.
c) Whole life = Seeming Division, plurality, comparison, transaction.
d) Conduct life, remember it is seeming, don’t give it more reality than it deserves.
e) This is Sravana Abhyasa Nididhyasanam, not meditation, mind is focussed on the topic.
2045



V1) a) There is a verbal transaction, presupposes mental thought.

b) Transaction :

Ghata Chidram
v

Space

v
Whole

c) Even though there is only one indivisible space — Avyatireka = Advaita Space.
d) In words — thoughts, there is difference.
e) All verbal differences, intellectual differences are Mithya, not Satyam.

202) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...

SRIcHgTasTI-Id@nd-axn  meaegfgamsor  gaor
geur | gfi 99 YEIRE IgreEiEgaaus Sarior: |

2046




) a)

Space — has seeming

Division

Plurality

Comparison

b) Jiva — Ishvara has seeming division, duality, comparison.

c) Because of Upadhi Sambandha, Body relationship, we make a difference in Jiva Chaitanyam,
Ishvara Chaitanyam, because of the enclosure.

d)

Enclosure — Upadhi

Jiva

Maya

Sharira Trayam

Prapancha Trayam

e) Enclosure different, hence seeming enclosed difference.
f) Sambandha Aviveka Kruta :

g)

Not knowing this difference.

Rathna Prabha — Sub commentary

v

(Krishna Bhakta)

Krishna Charana Bhushanam — Krishna Alankaraha

v

Sub commentator of Brahma Sutra Bashyam
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h) Aviveka = Because of Anaadi Avidya, Body, Mind.
i)

Because of Aavarna Shakti of Maya

v

There is difference between Atma — Anatma

j) There is a wrong notion of Jiva — Ishvara Bheda.

k) Experiencable, even though Jivatma is Brahman, indivisible, not plural, non-comparable.
) Instead of claiming | am Brahman, | claim | am Alpajnyaha.

m) We have strong identification with body, mind.

n) Limited power belongs to the mind.

o) But | say, | have limited knowing faculty.

f) All because of wrong understanding given in introductory Adhyasa Bashyam.

I1) a) Identification because of previous Janmas.

b) How 15t comes — Anaadi.

c) In Pralaya Kala, have identification with Karana Shariram, as in sleep, it has been there, since
beginningless time.

d) Karana Sharira Abhimana has been there, since beginningless time.

l11) a) Jiva identified with limited Body — Mind complex which has limited Jnanam, he can’t be
like Ishvara.

b) Ishvara does not require Body — Mind.
c) Bheda is there from Vyavaharika angle. 2048



203) Bashyam : Chapter 1 — Section 1 — Sutra 5 continues...

AT AU RATRIHA TR QAR RO U R e
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I) Shankara goes to next topic:

a) Sankhya gives elaborate Purva Pakshi.

b) Final Purva Pakshi — Powerful.

c) From material cause, see similarity.

d) From Mango seed, Mango tree comes.

e) Human have human children.

f) Gold (With copper) = Ornaments with copper.
g) Karya Upadana Karana Salakshanya Niyama.

h) Rule of similarity between Karyam and Upadana Karanam.
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I1) a) Between furniture and carpenter, no Salakshanam.

b) Wood — furniture Salakshanyam.
c) Any material cause, and world... = Product, must have Salakshanyam.

d)

Material Cause

Brahman + World

Pradhanam + World

- Is there Salakshanyam?

- Tamah Prakashavat Viruddha

Svabava

- Is there Salakshanyam
- Both Jadam, Savikaram, has

3 Gunas

- It is Upadhana Karanam,
Salakshanyat.

Brahman World
- Consciousness - Jadam, Matter
- Non changing - Changing
- Nirgunam - Sagunam

f

- Vailakshanyam is there
- Brahman can’t be Upadana Karanam Vailakshanyat

f) Powerful argument of Sankhya.
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I1l) Shankara :

| have 2 answers

Shastra Pramana Drishti Logically proved
| |

- Jagat Karanam, Srishti 15t Chapter :

Karanam - Samanvaya Adhyaya
- Apaurusheya Vishaya - Analysis of Sruti
- Scientist can’t solve , what 2"d Chapter:

was there before big bang - Yukti Pramanam
- Shastra says Brahman is Jagat - Mananam

Karanam not Pradhanam - Logically can defend
- Taittriya Upanishad :

Chapter3-1-2
- Sruti says Brahman =

Karanam

Taittriya Upanishad : Chapter3-1-2

d 19 | Il a1 AN Al oo | tam hovaca | yato va imani bhitani jayante |
A9 e safed | Ioag=caraafaerf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
dGAf7IeRa | degedfd @ adlsaead tadvijijiasasva | tadbrahmeti sa tapo'tapyata

q aEar | 2 | sa tapastaptva || 2 ||




To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

Revision :

Chapter 1 -1 -5 : Topic 202

1) a) 5t Sutra Vyasa points out.

b) Sat in Sad Eva Soumya, is the Upadana Karanam of the world.

Chandogya Upanishad : Chapter6-2-1

Hea AFAGHT 3ﬂ?ﬁﬂ?ﬂiﬁmﬁ?ﬁm{ I sadeva somyedamagra asidekamevadvitiyam |

aa:ﬂﬁ HEHCAGHT m taddhaika ahurasadevedamagra asidekamevadvitiyam
mfm 1 €.2.2 | tasmadasatah sajjayata || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]
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II) a) Sankhya is the main objectionist.

b) Sat
| |

Not Chetanam Brahma But Achetanam Pradhanam

c) Vyasa refutes.
d) Upanishad talks about visualisation of Sat Karanam.
e) Visualisation possible only for Chetanam Sat.
f) Achetanam Pradhanam is Jadam, can’t visualised.
g) Sat = Chetanam Brahma only.
I11) a) Final argument given in introduction to 5t Sutra.
b) Rule :
e Salakshanya Niyama.

c) We see similarity between any product and its cause (Upadana Karanam).

d) Upadana Karanam Karyam

- Have Sa-Lakshanyam (Similar features)
- Gold — Ornaments (Both Gold)
- Sat — World (Both Pradhanam)
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Effect Cause
- Earthenware (Pot) - Lump — Clay
- Human Children - Human
f) Cause here always Upadana Karanam.
g) Apply here.
IV) Sankhya :
Pradhanam Prapancha
| |
|
Salakshanyam
V)
Pradhanam Prapancha / Jagat
a) Jadam a) Jadam
b) Savikaram b) Savikaram
c) Trigunatmakam c) Trigunatmakam
Vi)

Brahman Jagat
- Chetanam - Achetanam
- Nirgunam - Sagunam

|
Vai Lakshanyam

2054



VIl) a) How can there be Karya — Karana Sambandha between Vilakshana Prapancha and
Brahma.

b) Pradhanam has several
components

Sattva Guna Rajo Guna Tamo Guna

Brahman

v

No components

v
No Sajatiya, Vijatiya, Svagat Bheda

d
) Lump of clay — 3 Areas

Top Middle End

e) Can shape the lump of Gold and can form different ornaments.
f) Gold has Akara, Shape, form.
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g) ,
Mrith

v

Savayavam

v

Therefore, Upadana Karanam

h) Sat — closer to Mrith, not Brahman.

i)

Mrith Pradhanam
- Savayam - Savayavam
- Karanam - Jagat Karanam
j)
Brahman
v
Niravayavam
v
Can’t shape Brahman to form into a world

VIIl) a) Pradhanam has logical status of being the material cause.
b) Not Asamhata Brahman, which is non-composite entity.
c) Asamhata = Opposite of Aneka Atmakam

= Composite entity with many components.
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d) Asamhatmakam = Non composite entity
= Without components

e) This was argument of Sankhya.

IX) a) Shankara :

Use 2 Pramanams

- Shastra - Yukti

- Give it more prominence

b) What existed before the Universe is only based on Shastra.
c) Not available for our Pramanams, Apaurusheya Vishaya.
d) There is Karanam — Paurusheya Vishayam.

 Without Karanam, world can’t originate.
e) What is the nature of Karanam is Apaurusheya Pramanam.
f) Shastra talks about Brahman, not Pradhanam.
g) Logic :

e lkshutrutvat

* Visualisation not by Pradhanam but Chaitanya Brahman.

e Chetana Karanam not Achetana Pradhanam.
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h) Ikshatehe Na Ashabdam :

* Not supported by Veda.
i) What is the Logic?

Supporting not proving logic.
j) Chapter 2 — Avirodha Adhyaya :

There is no logical contradiction.
k) Brahma Sutra : Chapter2-1-4

=) %ﬁaﬂm T‘Tm < JTeaTd | Na vilakshanatvadasya tathatvam cha sabdat 1.1 4

The objector says that) Brahman cannot be the cause of the world, because this (the world)

is of a different nature (from Brahman) and its being so (different from Brahman) (is known)
from the scriptures. [2—-1—-4]

I) Na Vilakshanatvat Asya :

* Big powerful Adhikaranam.

m) By logical reasoning it is established, proved that Chetanam Brahman is Jagat Karanam.
n) Pradhanam not Moola Karanam.
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X) Mandukya Upanishad : Chapter 4
a) Sat Karya and Asat Karya Vada.

b)

Sat Karya

Asat Karya

Sankhya and Yoga

Nyaya and Veiseshika

Pradhanam

Karanam ok

d) Borrowed from Brahma Sutra.

XI) Answer to Salaksha Niyama :

a)

b)

Not Moola Karanam

Upadana Karanam is 2 types

Vivarta

Parinami

Karanam

Nimitta

Upadana (Material Cause)

Vivarta

Parinami
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Vivarta Parinami

- Brahman - Changing Cause
- Non-changing - Pancha Butas / Prakrti / Maya

c) Svetasvatara Upanishad : Chapter 4 — Verse 10

q]'qi' d qgﬁ ﬁq]:mﬁ:ﬁi 9 q%vqu{ | mayam tu prakrtim vidyan mayinam tu mahesvaram |
ﬂﬁﬁﬂﬂlﬁ(@ Emf[ ﬂ'&ﬁ:{q’ G-'[T[q il 20 (I || tasyavayavabhutais tu vyaptam sarvam idam jagat Il 10 Il

Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is
filled with beings who form His parts. [Chapter 4 — Verse 10]

d) Prakrti = Upadana Karanam
e) May you note that Maya is Prakrti Upadana Karanam.

f) Upadana Karanam = Brahman + Maya.

g) 2 Parents - Jagat

Vivarta Upadanam Parinami Upadanam

h) Sa-Lakshanam exists between Prapancha and Maya.

i) w.r.t. some other aspects there is Salakshanyam between Prapancha and Brahman.
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Xll) a) Same idea in Gita — Chapter 7.

b) Upadana Karanam = Prakrti
| | |
Para Apara
|
Gita: Chaptelr 7 —Verse 5 Gita : Chapter 7 — Verse 4
Gita :
WS*I(’;I SIS bhumirapo'nalo vayuh
= =0 gfx\&\{q ~ | kham mano buddhiréva ca |
SESE S H ahankara itiyam mé
RTHAT SHhiaL=dar e-w bhinna prakrtirastadha || 7-4] |

Earth, water, fire, air, ether, mind, intellect, egoism; these are my eightfold Prakrti.
[Chapter 7 — Verse 4]

STy a1 aparéyamitastvanyam

O<hid =9 qQITH_ | prakrtim viddhi mé param |
STl ASTETET jlvabhGitam mahabaho

?:T{ja. SIS LS| ST3T1. Il o || vayédam dharyaté jagat || 7-5 ||

This is the lower prakrti; different from it, know thou, O mighty-armed, My higher prakrti, the
very life element, by which this world is upheld. [Chapter 7 — Verse 5] 2061




c) Gita : Chapter 7 — Verse 6

A== -afm'%[ étadyonini bhatani
H?ﬁﬂﬁ?g':r‘am I sarvanityupadharaya |

HE FcAH S aham krtsnasya jagatah

g9 : AT 1 o-5 || prabhavah pralayastatha || 7-6 ||

Know that these (two prakrtis), are the womb of all beings. So, | am the source and dissolution
of the whole universe. [Chapter 7 — Verse 6]

* 2 Upadana Karanam’s are cause of entire creation.

XIll) a) Salakshanyam :

Universe / Prapancha Maya
- Achetanatvam - Composite
- |Inert - Sattva / Rajas / Tamas Guna

- Inertia belongs to Maya
- Savikaratvam

- Composite entity

- Body from Maya
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b)

Salakshanyam

Prapancha Brahman

3 Salakshanyam

Sat Chit Ananda

d) Existence of the world is from Brahman not Maya.

e) Maya borrows existence from Brahman.

f) In Sat Aspect of Brahman, there is Salakshanyam between creation and Brahman.
g) We all have consciousness.

h) Consciousness of every Jiva belongs to Chit aspect of Brahman.

i) Now and then we are happy.

j) Maya does not have a droplet of happiness.

k) w.r.t. Satchitananda, Brahman and Universe has Sa-Lakshanyam.

|) Salakshanya Niyama is totally upheld no contradiction.

XIV) a) If Brahman and Maya both are Upadana Karanam, how Upanishad introduces Brahman
as Upadana Karanam.

b) Step motherly treatment given to Maya. 2063




XV) a) Chandogya Upanishad : Chapter6-2-1

e AHCHT AR AAG AT |
dEATGHA: Woolldd 1| 6..¢ |

sadeva somyedamagra asidekamevadvitiyam |
taddhaika ahurasadevedamagra asidekamevadvitiyam
tasmadasatah sajjayata || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1]

b) Taittriya Upanishad : Chapter3-1-2

d ST | Tdl a1 SAT e e |
A ddra shafed | aea=cataaiaiea |
deafaeIaEd | desedld d aulsaead
F dIEdsear || R |

tam hovaca | yato va imani bhitani jayante |
yena jatani jivanti | yatprayantyabhisamvisanti |
tadvijijiasasva | tadbrahmeti sa tapo'tapyata

sa tapastaptva || 2 ||

To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when
departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]
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c) Aittareya Upanishad : Chapter1-1-1

STTSHT TT 33Hh T SATEIA |
Sr=aforga fAsa |

T 3d SSRGS ST 0 2

Om atma va idameka evagra asit |
nanyat kincana misat |

sa iksata lokannu srjaiti Il 1 1|

In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active
whatsoever... He thought | shall indeed create the worlds. [ =1 —1]

d) Taittriya Upanishad : Chapter2-1-1

3 FEAAGIHANT WA | dACTIsHFAT |
A FAHAd qEH |

a1 9g AT el A A |
AseAd HA FATHE |

seAon fAaRaata ¢ |

Om brahmavidapnoti param | tadesa'bhukta |
satyam jiianamanantam brahma |

yo veda nihitam guhayam parame vyoman |
s0'snute sarvan kamansaha |

brahmana vipasciteti Il 1 ||

Om, the knower of Brahman attains the Supreme. With reference to that, is the following
hymn recited: Brahman is the truth, knowledge and infinity. He who knows it as existing in the
cave of the heart in the transcendent Akasa, realises all his desires along with omniscient

Brahman. [2-1-1]
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XVI) a) Most of the Upanishads start from Brahman — Vivarta Upadana Karanam.

b) Why Upanishad highlights Vivarta and not Parinami Upadana Karanam?

C
) Vivarta Upadana Karanam

'

Brahman

v

Is Satyam

Parinami Upadana Karanam

v
Mithya
v

Has dependent existence

e) Sankhya :

* Maya is Satyam
f) Maya should not be given equal importance.
g) Brahman should be given top importance.
h) 15 Reason :

* Vivarta Upadana Karanam alone is Satyam.
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XVIl) 2" Reason :

a) Only knowledge of Satyam liberates a person.

b) Knowledge of world, Mithya does not liberate a person.

c) Hence, we call it Vyavaharika Satyam, it is useful.

d) Mithya has Vyavaharika utility but not spiritual utility.

e) Spiritual utility is there for Brahma Jnanam which alone can give liberation.

f) Upanishad has to start with Vivarta Upadana Karanam only.

g) In the beginning it says it is Upadana Karanam.

XVIII) Next revelation :

a) That Satyam, Upadana Karanam happens to be our real nature.

b) | — Ahamkara will one day resolve into it.

c) | am already that even now and then negate world, including Body, Mind, thoughts,

Universe as Mithya.

d)

Brahman

Is Satyam Knowledge liberates

e) My Real Nature is not Parinami Upadana Karanam, Bodly.

It happens to be my real
nature

2067




f) Gita : Chapter 2 — Verse 20

A JEd BEd | q.,q“'-}{d\ na jayaté mriyaté va kadacid
CIBEES]) g a1 | T | nayam bhitvabhavita va na bhiyah |
THT 9T SsIaisH gt ajo nityah sasvato'yam puranah

= ér'bl(jl é.-—:.u-”.q mﬁ Il R-Ro || || na hanyaté hanyamane sarire | | 2-20 | |

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn,
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20]

g) Because of this reason, Vivarta Upadana Karanam is highlighted.
h) We accept 2 Upadana Karanam.

i) Accept Sa Lakshana Niyama is fulfilled if you take both Upadana Karanam into account.

j) Children have some features from father, mother.
k)

Universe has

Father's features Mother's features

Satchit Ananda Nama Rupa
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XiX) a) Drk Drishya Viveka :

AR Wil B &4 A %’Eﬁﬂqﬁiﬁq\l asti bhati priyanit ritpan nfima cetyarsa-paficakan,

AT FEY S dadi SAH IRe W || adyatrayaris brahma-riipartt jagad-riipath tato dvayam. (20)

Every entity has five aspects - it is, it shines, it is dear, its name, and its form. The first three

belong to Reality and the latter two to the world. [Verse 20]

b) World — Brahman

v

Asti, Bhati, Priyam
v

Sa — Lakshanyam

Nama Rupa Sa-Lakshanyam

'
World — Maya

v
Both Nama Rupa

d) .
World Maya / Prakrti

Manifest Nama Rupa Unmanifest Nama Rupa

e) Therefore, Salakshya Niyama is very much fulfilled.
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XX) a) Here highlighting Brahman = Vivarta Upadana Karanam of Universe.

b) 5t Sutra over.

c) Shankara introduces 6t Adhikaranam.
d) 5t Adhikaranam — Ikshat Adhikaranam

e)
4 Chapters
|
| | | |

15t Chapter 2" Chapter 3rd Chapter 4th Chapter

4 Padas 4 Padas 4 Padas 4 Padas

39 Adhikaranams 47 Adhikaranams 67 Adhikaranams 38 Adhikaranams

134 Sutras 157 Sutras 186 Sutras 78 Sutras
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f)

Ikshat Adhikaranam

7 Sutras

One Topic

Is Sat referring to

Pradhanam

Brahman

g) 7 times Purva Pakshi comes back.
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