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CHAPTER 13

KSETRAKSETRAJNA VIBHAGA YOGA

(Field and its Knower)
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Topic No.30to 33 :
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atra aha — évam tarhi jiﬁ[dharmah avidya |

na; karané caksusi taimirikatvadidosopalabdheéh | yattu manyasé —jef’?qdharmah avidya,

tadéva ca avidyadharmavattvam ks,étraj;sya samsaritvam; tatra yaduktam ‘Isvara éva ksétrajah,

na samsari’ ityétat ayuktamiti — tat na; yatha karané caksusi viparitagrahakadidosasya

darsanat | na viparitadigrahanam tannimittarh va taimirikatvadidasah

grahituh, caksusah samskaréna timiré apanité grahituh adarsanat na grahiturdharmah yatha;

tatha sarvatraiva agrahanaviparitasarsayapratyayastannimittah karanasyaiva

kasyacit bhavitumarhanti, na jfiatuh ksétrajfiasya | samvédyatvacca tésam pradipaprakasavat na
jiatrdharmatvam —sarvédyatvadéva svatmavyatiriktasarvedyatvam sarvakaranaviyoge ca kaivalyé
sarvavadibhih avidyadidosavattvanabhyupagamat | atmanah yadi ksétrajiiasya agnyusnavat svah dharmah,
tatah na kadacidapi téna viyogah syat | avikriyasya ca vyomavat sarvagatasya amdrtasya

atmanah kénacit samydgaviyoganupapattéh, siddham ksétrajfiasya nityaméva i$varatvam;
anaditvannirgunatvat’ (bha. gi. 13 | 31) ityadisvaravacanacca ||

In this context it may be held that nescience is an attribute of the Cognizer. It is not
right. Flaws like blindness pertain to the eye, the Cognizer’s instrument of Cognition
and not to the Cognizer as the Objector Maintains; so | cannot Constitute the
Cognizer’s transmigratory life. So God alone is the Kshetrajna and not the
transmigrating Jiva. Your contention that this is illogical is not Correct. The defect
leading to misapprehension, etc., exists in the eye, the instrument of Cognition, and
not in the Cognizer. When the eye is Cured by right treatment, the Cognizer’s Vision

Ceases to be defective. 5
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Similarly Non-apprehension, etc., are due to the defects of instruments of perception
and not of the field-knower who perceives. Besides, being Objects of knowledge,
these defects cannot pertain to the perceiver in the way that light pertains to the
lamp. Being knowable, these defects have to be cognized by a principle other than
themselves; for, all disputants Agree that in the State of freedom or Mukti, Where
instruments of Cognition no longer exist, the perceiver has no flaws like nescience,
etc. if any attributes pertained to the Self who is also the field-knower, as, for instance,
heat does to the fire, it would never be free from it. And it is unreasonable to hold
that the Self, incorporeal, immutable and all-pervading like space, has contact with, or
disjunction from, aught else. Hence it is established that the field-knower is the
eternal Lord.
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30) Bashyam : Chapter 15 - Verse No. 2 Continues

1) a) Shankara raises Question, gives reply and again raises question gives reply

b)

a7 Ag—ud afe

ATqad: srfa=r 7
7, w0 Sy dfafaaRTiaesss: | ag g 78 st sifae,
a&aaarﬁmuﬂaﬁraﬁmqmﬁ?a ax qgh AT &5,

atra aha — évam tarhi jé:crdharmah avidya ?

na; karane caksusi talm|r|katvad|dosupalabdheh | yattu manyasé — jatrdharmah avidya,
tadeva ca avidyadharmavattvam ksetrajasya samnsaritvam; tatra yaduktam ‘I$vara éva ksetrajah
na samsari’ ityetat ayuktamiti — tat na; yatha karane caksusi viparitagrahakadidosasya

darsanat | na viparitadigrahanam tannimittam va taimirikatvadidosah

grahituh,

* In this Para, Shankara raises Purva Pakshi question again.

Where is Self ignorance Located?

Mind?

Jivatma
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31) Bashyam : Chapter 15 - Verse No. 2 Continues

Ty geww fafal ao 9dig SRET - e s
YT, TET 9T UF JAGUIEIATEIANIAT: TIAHar: F 0T Fafaq
wfag i<y, T o1 &9 |

caksusah samskaréna timire apanité grahituh adarsanat na grahiturdharmah yatha;
tatha sarvatraiva agrahanaviparitasamsayapratyayastannimittah karanasyaiva
kasyacit bhavitumarhanti, na jiatuh ksétrajiasya |

1) a)

lgnorance located in the

Mind Sense Organs
- Antahkaranam - Anatma
- Anatma - External Organ
- Internal organ

b) Anatma Jagat Includes Bandah - ignorance and Moksha also

c)  am Neither Bound or free as Turiya Atma. 209



d) Locus of ignorance not Atma
Il) a) Timiram Chakshusha :

e Cataractin the eyes

b)
Causes 3 fold Pratyayas because
of Dosha in Karanam
| don’t know Object Is it Rama, or Krishna It is Krishna not Rama
- Agrahanam - Samshaya - Viparita Bavana
- Conclude wrongly
c)
Moola Avidya
| don’t know who | am Is it Body, Mind, Sense | am Body
Organs
- Ajnanam - Samshaya Grahanam - Wrong Conclusion

- Viparita Grahanam




d) Avidya is always alive in the form of 3 thoughts.
e) 3 fold doshas, never see in Jivatma, Reflected Consciousness but in the eye, mind only.
f) Dosha belongs to eye not Jivatma, Observer, Pramata or Sakshi
g) Dosa belongs to Karanam, Pramanam
h) It is clarified when doctor treats the cataract of eyes, Pramanam.
i) Does not treat Jivatma
j) Karanam is treated, not Jnanata, Pramata, Sakshi.
Ill) Anandaggiri :
* Avidya Antahkarana Nishta, Doshatvat
* Karanam has Samskara, Dosha.
IV) a) If dosha is in Jivatma, problem will continue
b) Jivatma sees properly later
c) Therefore, dosha belongs to Karanam
d) Chakshu Adarshanat - After treatment 3 fold Pratyayas are gone
e) Not found in Jivatma
f) Avidya does not belong to Grahita, Jivatma, Ahamkara, Pramata, Observer, Sakshi, Kshetrajna

g) As Bahya Karanam, extend to Antah Karanam also.
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h)

3 Wrong Pratyayas

External internal organs, Mind

Spiritual ignorance

Material ignorance

i) Any ignorance consisting of 3 fold Pratyayas belong to Anatma.

V) Rama Raya Kavi :

a) Instead of Tam Nimittaha, Read Sa-nimittaha.
b) Sanimittaha :

3 fold Pratyayas along with Doshas Karanasya Eva Kaschitu Bavitum Arhasi

c) Always belongs to Karanam not Jnanatuhu, Khestrajna - Jivatma

d) Jivatma not Avidyavan

e) Avidya Doshatvat = Reason.

f) Page 311 - Another reason.
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32) Bashyam : Chapter 15 - Verse No. 2 Continues

HaIAT=d AW FZIITHTIE 7 ATTIHA —HATAT]
Tq ETHAfqhaaee ;

samvedyatvacca tésam pradipaprakasavat na jiatrdharmatvam — samvédyatvadéva
svatmavyatiriktasamvedyatvam;

1) a) 2"d Argument :
b) Hints in this topic

Il) Based on 2 Vedantic principles

a) Anything experienced is object, different from experiencer subject

b) Any experienced attribute always belongs to experienced object and never belongs to

experiencer subject, will Analyze in page 311.

c) Apply 2nd principle here.
111) a)

Is any ignorance (Spiritual,

Worldly Material)

Known?

Unknown?
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b) What is the Proof?

c) A person can never become student of a subject unless he knows he is ignorant.

d) Why Sanskrit class?

e | know | don't know Sanskrit.

e) Nobody becomes teacher unless he knows the subject matter

f) Presence of ighorance must be known to be a student

g) Absence of ignorance must be known by a teacher

h) All teaching activities possible because of presence of ignorance and absence of ignorance

i) | have ignorance that | am Brahman.

j)

Ignorance

Always known as

Present

Absent

k) Ignorance is an attribute because attribute can’t exist independently.

L) Attribute requires a substance which has yellow Colour

m) No yellow colour without substance — Cloth.
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n) Avidya is an attribute because it can't exist by itself, does not exist independently

o) Paratantratvat, Dharmabuta

IV) a) Since ignorance is an experienced attribute, both by student and teacher, present or
absent, should belong to experienced object only.

b) It can never belong to the experiencer Subject.

c) What is the Object here?

d)

Timira Dosha

Located in Sense Organs

e) In the case of Atma Avidya, it is not in the Sense organs, it is in the Antahkaranam only.
f) Avidya, Antahkarana Nista, Drishyatvat, Varna Vatu (Like the colour)
g) Samvedvatcha:
e Drishyatvat
* Drishyam = An object of experience
h) Tesham = 3 Pratyayas (Agrahana, Samshaya, Viprarita Pratyaya)
i) Lamp different from object it illumines
j) Ghata - Lamp different

k) Similarly Chaitanyam is different from the ignorance and 3 thoughts it illumines. 515



V) a) Ignorance does not belong to Jnanata, Pramata
b)

Jiva uses 2 Pramanams instruments

Body with attributes Mind with attribute of ignorance

c) Both are known, illuminator is Jivatma, Kshetrajna called Knower with Body - Mind complex.
d) Attributes of ignorance belong to Antahkaranam not to the Subject - Jivatma, indweller in

the body Subject.
Vi)

2 Arguments

Doshatvat Drishyatvat

VII) 39 Argument Next
e Avidya can’t belong to Atma.
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33) Bashyam : Chapter 15 - Verse No. 2 Continues

FAF TR F dacd gaariey: sfaarRvaar e |
AT TfT & srvgeoraq & 9, Ja; 7 Farfaq AT A
faar w1 sfafeaer = =wag adTaw sder aToR
FAfaq gamfaarme, &g dame faan o3 e

sarvakaranaviyogeé ca kaivalye sarvavadibhih avidyadidosavattvanabhyupagamat |
atmanah yadi ksétrajnasya agnyusnavat svah dharmah, tatah na kadacidapi téna
viyogah syat | avikriyasya ca vyomavat sarvagatasya amdrtasya atmanah

kénacit samyogaviyoganupapatteh, siddham ksétrajnasya nityaméva isvaratvam;

1) a)

Avidya Does not belong to

Jivatma Paramatma

b) If Avidya belongs to Atma, all attributes of Atma will be eternally Present.
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c) Attributes of Atma :
* Shuddhatvam - Buddhatvam, Muktatvam.
d) If Avidya is part of Atma, it will be Nityam, permanently be there.
e) Whatever be the attribute, Nature of Atma is permanent.
f) Avidya is not attribute of Atma
g) If Avidya is attribute of Atma, it will become permanent, Anir Moksha - Prasanga dosha will
come.
h) We talk of possibility of Moksha because Avidya is Subject to destruction.
i) What is subject to destruction cAtmaan't belong to Atma.
j) During Kaivalyam, Moksha, is free from 3 Sharirams and respective worlds.
k) Sharira Prapti = Janma
Sharira Viyoga = Moksha
L) During Videha Mukti, Sarvakaranam absent.
m) At Moksha, Atma is free from all doshas, therefore called Mukti.
n) When Shariram is gone, Atma = Dosha Rahitaha
o) Therefore, dosha belongs to Shariram

p) Moksha = Nirdosha all philosophers agree.
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Il) Shankara :
a) Moksha is Claimed even when all 3 Sharirams are there

b) Avidya alone goes

c)
During Moksha

Sharirams Absent

Doshas Absent

Hence Doshas belong to Shariram only

d) Jiva always Nirdosha, intrinsically.

e) If dosha had belonged to Atma, like Agni Ushnavatu, heat of fire, it will never go away.
f) Therefore, Agyanam does not belong to Jivatma, but Antahkaranam, Anatma.

g) Agyanam Anityatvat Na Jiva Atmanaha - 34 Argument

h) I am Jnana Svarupa

i) 3 Sharirams with doshas for Ajnanis.
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I11) 4t Argument :
a) Why Jivatma can't have Avidya?

b) Atma described in scriptures as Asanga, like Akasha

c) Asanga means it cannot be contaminated by any 2" Thing

d) Asangatvat - Like Akasha

e) After rain, Akasha does not become wet

f) Ground becomes wet, dress becomes wet

g) No need to dry Akasha, Asangatvat

h) Chaitanya Atma has no connection with the universe

i) Akasha / Atma can't be associated with anything, including Avidya
j) Atmanaha Asangatvat Avidya Sambandaha Neivva Na Sambhavati
k) Tasmat Atma Na Avidyavan
IV) a) Vyomavat, Avikriyasya
b)

Atma, Akasha

Changeless Sarvagataha

Amurtasya

All pervading No Avayavams Limbs, Parts




c) Atmanaha Kenachitu, Samyoga, Viyoga, Neiva Sambavati

d) For a few days Atma does not have Association and later Dissociation.

e)

Samsara Kale

Moksha Kale

Avidya Samyogaha

Avidya Viyogaha

V) Conclusion : Because of 4 Arguments :
a) Avidyaya Doshatvat
b) Avidyaya Drishyatvat
c) Avidyaya Anityatvat
d) Atmanaha Asangatvat Cha
e) Atma Sarvada Avidya Rahitaha Eva
e Tasmat Siddham.
f) It is established :

* Kshetrajnasya Nityam Eva Ishvaratvam.

g) Kshetrajna I, am always Ishwara
h) Powerful Arguments

i)  am Paramatma all the time
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Topic No.34to 36 :
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nanu évam sati samsarasamsaritvabhavé sastranarthakyadidosah syaditi

cét, na; sarvairabhyupagatatvat | sarvaih atmavadibhih abhyupagatah dasah na ékéna
parihartavyah bhavati | katham abhyupagatah iti? muktatmanam hi
samsarasamsaritvavyavaharabhavah sarvairéva atmavadibhih isyaté | na ca tésam
sastranarthakyadidosapraptih abhyupagata | tatha nah ksétrajfianam isvaraikatvé sati,
sastranarthakyam bhavatu; avidyavisayé ca arthavattvam — yatha dvaitinam sarvésam
bandhavasthayaméva $astradyarthavattvam, na muktavasthayam, évam ||

nanu atmanah bandhamuktavasthé paramarthata éva vastubhaté Dvaitinam sarvésam |
atah héyopadéyatatsadhanasadbhavé sastradyarthavattvam syat | Advaitin am punah,
dvaitasya aparamarthatvat, avidyakrtatvat bandhavasthayasca atmanah aparamarthatvé
nirvisayatvat, sastradyanarthakyam iti cét,

Vide also Krishna’s words (13.31) “being beginningless and beyond the Constituents”.
Objection : “But in these Circumstances drawbacks like the futility of the Sastras will
follow”. Reply : ‘No, for this position is common to all disputants. All who uphold the
doctrine of the Self are obliged to Maintain this position of alleged error. Why then
should one of these disputants, i.e. the Advaitin, bother to remedy it?” Objection :
‘How is it Common to all disputants?” Reply : “All who uphold the doctrine of the Self
grant that the liberated Selves go beyond the Sphere of Distinctions like the States of
transmigration and of transmigrator. For this reason, they have not been held to
reduce the Sastras to futility, etc.
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Similarly the Advaitin grants that his position entails the futility of the Sastras in the
State of Liberation, since the Jiva has realized he is one with God. However the Sastras
Continue to be relevant in the Sphere of nescience, of course. All dualistic schools,
similarly, hold that the Sastras are relevant only in the State of Bondage, and not in the
State of Liberation also”. Objection : “But for the dualists of all schools the States of
bondage and liberation are real in the most ultimate Sense. Therefore, as there are
good, evil, and their respective means, the Sastras become significant. On the
Contrary, for the Advaitins Duality is unreal. The State of bondage being a Product of
nescience will have no reference to anything real. The Self or Jiva, also is unreal; hence
the futility of Sastras is inevitable”.

34) Bashyam : Chapter 15 - Verse No. 2 Continues

aﬂTﬁﬁTﬁl’ijﬂTﬁTc‘[’ [23.3¢] 3fo SaE=ar== 1
Ud Ffq FEEATETNTS MEAAYRTREN: &g 3fd Aq—

:r, ﬁ.mﬁﬁ.%mwﬁﬁr.m.m.aqﬁﬁ
ofgder: wafa

anaditvannirgunatvat’ (bha. gi. 13 | 31) ityadisvaravacanacca ||

nanu évam sati samsarasamsaritvabhave sastranarthakyadidosah syaditi

cét, na; sarvairabhyupagatatvat | sarvaih atmavadibhih abhyupagatah désah na ékéna
parihartavyah bhavati |
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1) a) Lord Krishna reinforces in Gita :

SETEAT =R U
T |
FIOLEAIS™ Fi<=

A UG A f5=a 1 23-300

anaditvannirgunatvat
paramatmayam avyayah |
sarirastho'pi kauntéya

na karoti na lipyaté || 13-32 |

Being without beginning, and being devoid of qualities, the supreme Self, the imperishable
though dwelling in the body, O Kaunteya, neither acts, nor is tainted. [Chapter 13 - Verse 32]

b) Important, Brilliant Shloka

c) Inspite of all these Shlokas they talk of Jivatma - Paramatma Bheda

e Job of Maya Devi

d) Paramatma is very much present in the Shariram as Jivatma.

e) Sharirasthaha Api :

* Paramatma (Original Consciousness) is renamed, Jivatma (Reflected Consciousness).

f)

Even though Paramatma as Jivatma

Na Karoti

Na Lipyate 595




g) Never Contaminated by 3 Sharirams

h)

Doshas of 3 Sharirams

Sthula Shariram

Sukshma Shariram

Karana Sharira

Jara Maranam

Raaga, Dvesha, Moha

Avidya

i) Avidya Dosha or Avarana Dosha Na Lipyate, doesn’t contaminate Paramatma.

j) Why are you forgetting Purva Pakshi?

II) Purva Pakshi goes back to his own pet question

a) If Jivatma = Paramatma
b)

Paramatma

Jivatma

- Nitya Muktaha

Useless

Also Nitya Mukta
Wont require Moksha Shastram
Why Gita, Upanishad?

Unintelligent Bhagawan
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c) If already free, next class not required, irrelevant.
d) If Samsari and Samsara Jivatma not there, Shastra Anartakyadhi Dosha Syat.
e) Redundance of Shastram, unintelligence of Bhagawan, Doshas will come.
f) Poo - Purva Pakshi in Hindi translation
g) Redundance of Shastra, all have to accept
h) Common dosha for all, you have no right to point out.
i) Kettle calls Crow Dark
 (Can’t Point finger at me

j) In Your Darshanam, Mukta Purusha will not require Shastram.
k)

Liberated

Don’t require Shastram

L) Visishta Advaitin :
* Mukta will not require Shastram.
m) Dvaitin :

 Same reply.
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In all Darshanams Some people

Do not require Shastram

Require Shastram

o) Answer in Nutshell by Shankara

p) Elaboration, next class

Revision : Chapter 13 - Verse 2 :

Shankara :

I) a) Samsara is only transferred from Anatma to Atma

b) Atma has no Samsara of its own.

c) Sukham, Dukham, Moha attributes of mind are transferred to Atma because of ignorance,

Moola Avidya.
d) Here, Moola Ashraya and locus is Atma
e) Naishkarmya Siddhi :

* Moola Avidya Ashraya and locus is Atma.
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f)

What is Realisation?

Jivatma realizing | am Paramatma realizing | am
Paramatma Jivatma
- Jivatma alone has ignorance - Need not

- Paramatma knows, | alone
exists

g) Jnanam alone is the solution for Bandaha

h) Samsara not actual but transferred

Il) Purva Pakshi :

a) Atma has no Samsara to transfer Samsara of Mind

b) Atma has no ignorance

c) Samsara happens because of ignorance in the Atma

d) Association with ignorance, Avidya Samyoga Eva Samsaritva Karanam.
Ill) a) Shankar :

* 4 reasons why Samsaritvam can't belong t Atma.
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a) 1%t Argument - Avidyaya Doshatvat :

* Dosha only in Karanam - Atma is Nirdosha

e Avidya Karanam Dosha, Timira Darshanavatu.
b) 2" Argument - Avidya Drishyatva :

* Avidya is object of experience, known Attribute belongs to object.

* Drishya Antahkarana Nishta only

e Varna vatu, Colour is experienced, belongs to experienced object, not to Atma.
c) 3" Argument - Anityatvat :

e Avidya is Anityam.

Moksha Kale Bandah Kale

Exists Not there

e Avidya is Anityam
* Anything Anityam is incidental, not intrinsic to Atma

* If Avidya is attribute of Atma, Atma being eternal Avidya also will be eternal like Sat

Chit Ananda.
e Kaivalya Avasthanam, Moksha kale it is not there.
d) 4th Argument :

* Atmanaha Asangatvat - Very powerful, important argument

* Atma Asanga, can't be associated with Avidya. 230



Gita — Chapter 13 :

S E It =L GC It | anaditvannirgunatvat
QLHATHETHSEA: | paramatmayam avyayah |
ZIOLESTY i d $arirastho'pi kauntéya

A F0 A f5=d 1 23-3R W | na karéti na lipyaté || 13-32 |

Being without beginning, and being devoid of qualities, the supreme Self, the imperishable
though dwelling in the body, O Kaunteya, neither acts, nor is tainted. [Chapter 13 - Verse 32]

* Atma without attributes

* Na Karoti, Na Lipyate not Contaminated

* Avidya Samsara Rupa Atmanaha Nasti
IV) a) Shankara :

Jiva Paramatma

Asamsari AsamSari

b) Jivatma, Paramatma, 2 words, one Substance, one reality

c) Mahavakya, Reveals Aikyam.
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d)
Experiencer Experienced Body, Mind, Universe
- Real - Unreal
- Satyam - Mithya

e) Kshetrajnam Chapi Mam Vidhi talks about Aikyam between Jivatma - Paramatma only
V) Purva Pakshi :

a) If Jivatma already Mukta, Moksha Shastra is not required, Redundant

b) Why Vedanta Shastra given along with Srishti.

35) Bashyam : Chapter 15 - Verse No. 2 Continues

4 e 3fd ? —ywomrew fg gwrcEafa-

FAETANTT: X TF JTHATRT: TFA | 7 T A9 ATSATIHTILRIT -
qife: rgaaEaT | q9T T, fAFTET Palwea qfq, wmErEdE waqg;
sfafasd o spdaaq—agr gaaTfar 9T FTIEATET UT ATEAT-
Tda<E, A {HEEATAT, TIAH |

katham abhyupagatah iti? muktatmanam hi

samsarasamsaritvavyavaharabhavah sarvairéva atmavadibhih isyaté | na ca tésam
sastranarthakyadidosapraptih abhyupagata | tatha nah ksétrajfianam isvaraikatvé sati,
§astranarthakyam bhavatu; avidyavisayé ca arthavattvam — yatha dvaitinam sarvésam
bandhavasthayaméva sastradyarthavattvam, na muktavasthayam, évam || 5




1) a) When Samsara is there, Shastra is relevant
b) Shankara :
* When imaginary Samsara is there, Vedanta Shastra is relevant.
c) They Say :
e Samsara = Actual
d) We Say :

* Samsara = Imaginary

e)
Samsara
Purva Pakshi Shankara
- Actual, Real - Imaginary Samsara
- Removed by Karma, Upasana - Removed by Jnana Shastram
Shastram

f) After applying Shastram, Samsara Nivrutti takes Place.
Il) Shankara :
a) When Kshetrajna — Ishvara Aikya Jnanam Arises, we don’t Say, Samsara goes away.

b) We say Imagination that | am Samsari, thought, notion, goes away.
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c) Shastra useful for eliminating Samsara notion

d) Thereafter Shastra Anartakyam Bhavatu, let Shastra be Redundant.

e) As long as Samsara Notion is there, Shastra useful

lll) @) Imaginary Samsara is not imaginary Samsara for one who imagines

b) Dream - Real for dreamer

c) Imaginary Samsara only from Shastra Drishti

d) Not imaginary Samsara at the time of imagination

e) Rope snake is not rope snake for a person who sees rope snake

f) | am always Atma revealor of thoughts = Vidya = Moksham

g) | am the notions in my mind = Avidya = Bandhatva

h) All thoughts in all Antahkaranas are Karyam, Karanam is ignorance, as per law of Karma
Phalam.

A

, Anatma, world, 3
! Moola Agya‘pam, Avidya > Sharirams

Atma Shastra Removes

j) Rope snake becomes Rope Snake only after Jnanam.

k) Imaginary Samsara has to be removed, thereafter Shastra is redundant. 534



L)

Avidya Vishaya

During ignorance, When imaginary
Samsara is there

Shastram Relevant

IV) Conclusion - Shankara :

a)

Madhvacharya

Dvaita Philosopher

b) In Shankara's vision, all philosophers Dvaitam.

c) Sankhya, Veiseshika, Visishta Advaitam, all Dvaitin
d) All Non-advaita Darshanams = Dvaitis

e) Whoever says World is Real = Dvaitin

f) Whoever says World is unreal, appearance like dream = Advaitin.
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Bandah Avasthayam

Shastram = Arthavatvam

h) Na Mukta Avasthayam, not after liberation
i) It is Common to all Philosophers

36) Bashyam : Chapter 15 - Verse No. 2 Continues

A HTCHA: TrEhIaey TIATI: U9 Jeqid (W] gaafear wdumy |
¥ FARATAACZI AEATIIAE & | HgfaAr g, dae
AEATIYR 3fd ¥q—

nanu atmanah bandhamuktavasthé paramarthata éva vastubhté Dvaitinam sarvésam |
atah héyopadéyatatsadhanasadbhavé sastradyarthavattvam syat | Advaitin am punah,
dvaitasya aparamarthatvat, avidyakrtatvat bandhavasthayasca atmanah aparamarthatve
nirvisayatvat, sastradyanarthakyam iti cét,
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I) Purva Pakshi :

a) In our case, Bandah is real

b) Shastram is doing bigger job of eliminating a real Samsaraa, Bandah
c) Our Shastra is action packed Shastra

d) Lot of things to be removed and lot to be gained also

II) a) Dropping, gaining involved

b) Like marriage, Moksha is an intense activity, happening Shastram.
c) In Advaitam, Aheyam, nothing dropped, Anupadeyam nothing taken, on part of Jivatma.
d) Nothing arrives in the form of Moksha

e) Nothing going, coming

f) Imaginary Samsara is being eliminated

g) Nothing is actually happening

l1l) a) Imaginary Samsara is a notion removed in the buddhi alone

b) A very silent activity, affair

c) Removing imaginary Samsara, Shastra does not do anything at all

d) Does not take away anything, does not give anything new

e) Not like Diwali gift

f) In your case, Shastra does not do anything

g) Therefore, Shastram is redundant only. 537



h) In our case, something exciting happening

i) We always want to do something, a habit, Rajo Guna
j) Orientation :

k) Gita — Chapter 2 :

B]T%]ﬁ'q’(ﬂ’.z‘qﬁ[ qsf%adﬂ ascaryavat pasyati kascid énam
Gﬁ%]ﬁaéﬁl% agd 9rg: | ascaryavad vadati tathaiva canyah |
31T?d<j°| =AG: SO ascaryavaccainam anyah srnoti

%IC_GITUEFI qu cho e FIETT 1| -1 || $rutva'pyénarh véda na caiva kascit | | 2-29 ||

One sees This as a wonder; another speaks of This as a wonder; another hears of This as a
wonder; yet, having heard, none understands This at all! [Chapter 2 - Verse 29]

L)

In Vedanta Don’t

Do anything Expect anything

m) Rare Sishya gets up and Goes.
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One

Doesn’t Understand

IV) Purva Pakshi :

a) For us, Moksha is an event, in which many things go away

b) Problems go away

c) Ananda is going to come

d) State of bondage goes, state of liberation comes

e) Paramartha Vastu can Tangibly Experience

V) a) Mystic theories of liberation respected

Says | am free

b) Some light comes, Amruta Dhara comes from Sahasra Chakra, Kundalini rises from Bottom

c) We Want Something to happen.

d)

Happening Vedanta

Has More Value

Rises, hits Sahastra Chakram, Amrutam flows in Abundance, Real Vedanta.

v

Than understanding Vedanta
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e) 99% Vote for Happening Vedanta

V1) a) In Dvaitam, liberation happens

b) Have to get Something, have to drop Something

c) For getting, Dropping, require Shastra which tells do This / That.

d)

Heya

Upadeya

- Something to go Away
- Some exercises

- Something to be taken
- Some exercises

e) Then Shastram becomes respectable Shastram.

f)

Vedantin nothing to be

Dropped

g) Aparamartham = Mithya = Advaitam
h) Since it is Avidya Krutatvat, Adhyastham Va

i) Anirvachania Khyatitatvat.

Gained
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Vi) a)

Atma is not Associated with

Bandah

b) Need not drop or take
c) Nirvishayatvat :
* Vedanta has nothing to offer

d) Shastra is Anartakyam, Redundant, Waste

e) Shankara gives important, profound Answer

Moksha

f) If these ideas are not Clear, we look forward to some happening

g) After 25 Years of Study, problem of Orientation does not go, nothing should

VIIl) a) Gita:

31“\_1._' IS | arjuna uvaca
f%%ldS—IsI{*-l F=T EITST sthitaprajinasya ka bhasa
[ = —_ - -
AT (3 | samadhisthasya késava |

fRereett: = oea
EX: I IG RS ERE T GRS

sthitadhih kim prabhaséta

kim asita vrajéta kim | | 2-54 | |




Arjuna Said : What, O Kesava, is the description of him who has steady wisdom and who is
merged in the superconscious state? How does one of steady wisdom speak, how does he sit,
how does he walk? [Chapter 2 — Verse 54]

b) Draw halo on Mahatmas Head

c) Halo Vedanta = Hollow Vedanta
d) Vedanta is only understanding.
Topic No. 37 to 39.:

T, ATCHA. JAUTAIETIIR: | IR qrEaq ATeHT. d9-
YR q9q |, PR AT 7 qaeq draq fadui 7 awEa
feafordy @ wsfem | sonfaar ¥, ffafed, afafaee ar?
fafafamer  sifterserg: |H[W—]ﬁfﬂﬁaﬁamﬂm
ATAIEIAg: | 9T 9 qfd aarHgia: | e —aeehraear:
Nairaifreromar awmaear qF gHedT, IATRAAT A|adl @, ded
THIfa%gH | a9T WrTaedT aTfendt JA=T 9 THIiaegT UF 9 -
TR | 7 9 JEqEEd: Tt Teed: faad Suaefag e |
¥ AfTIEINITET THEawTIE. T 9faedq, aa $faamfy
AR IufEd: va; Ifq s 7 adaarfear afgder:
9 1|
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na; atmanah avasthabhédanupapattéh | yadi tavat &tmanah

bandhamuktavasthé, yugapat syatam, kraména va | yugapat tavat virodhat na sambhavatah
sthitigati iva ékasmin | kramabhavitvé ca, nirnimittatvé anirméksaprasangah |

anyanimittatvé ca svatah abhavat aparamarthatvaprasangah | tatha ca sati abhyupagamahanih
yugapat tavat virddhat na sambhavatah sthitigati iva ékasmin | kramabhavitveé ca,
nirnimittatvé anirméksaprasangah | anyanimittatvé ca svatah abhavat
aparamarthatvaprasangah | tatha ca sati abhyupagamahanih kifica, bandhamuktavasthayoh
paurvaparyaniridpanayam bandhavastha parvam prakalpya, anadimati antavati ca; tacca
pramanaviruddham | tatha moksavastha adimati ananta ca pramanaviruddhaiva abhyupagamyaté |
na ca avasthavatah avasthantararh gacchatah nityatvam upapadayiturn sakyam | atha
anityatvaddsapariharaya bandhamuktavasthabhédo na kalpyaté, atah dvaitinamapi
sastranarthakyadidosah apariharya éva; iti samanatvat na advaitavadina parihartavyah

dosah ||

Reply : We disagree; for it is not reasonable to ascribe to the Self different States.
These States may be predicated of the Self as existing either Simultaneously or in
Sequence. Their Simultaneous existence is impossible as they are mutually
contradictory like rest and movement in the same Object. As for their existence in
Sequence, are they caused or uncaused? If uncaused, there arises the contingency of
Non-liberation. If caused, not being natural to it, liberation Ceases to be Supremely
real. Thus you are obliged to abandon a Doctrine already accepted by you. Moreover,
in regard to the Order of the States of bondage and liberation, the State of Bondage
has to be thought of as Prior, beginningless, and terminable.

2
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This runs counter to all means of proof — a State of liberation with a beginning but
without an end! The eternity of an entity with States and Mutability cannot be
rationally maintained. To Escape from defects like impermanence, if the distinction
between the States of bondage and liberation is not Upheld, the futility of Sastras,
etc., becomes unavoidable for the Dualists also. Thus, being common, the Defect in
guestion need not be remedied by the Non-dualists alone.

37) Bashyam : Chapter 15 - Verse No. 2 Continues

T, ATCHA. FTETAGATATIIS: | IR d1Eq TeH.

T7Y- [EHEAR TA9q &aT, T q7 7 A9 draq fadm 7 gwEa
fafordt 3@ wwfom | wonfel 3, fafabma, afafvae ar?
fafafaeaea srftesag: | H[m—]ﬁfﬂﬁa,mﬁ:m,
ATHTIEYaE. | d9T ¥ @fd AgIrHgr: |

na; atmanah avasthabhédanupapattéh | yadi tavat atmanah

bandhamuktavasthé, yugapat syatam, kraména va | yugapat tavat virodhat na sambhavatah
sthitigati iva ékasmin | kramabhavitvé ca, nirnimittatvé anirmoksaprasangah |

anyanimittatvé ca svatah abhavat aparamarthatvaprasangah | tatha ca sati abhyupagamahanih
yugapat tavat virodhat na sambhavatah sthitigati iva ékasmin | kramabhavitvé ca,
nirnimittatvé anirmoksaprasangah | anyanimittatvé ca svatah abhavat
aparamarthatvaprasangah | tatha ca sati abhyupagamahanih

N
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1) a) In Spirituality, what should i expect will happen

b) Dont expect and get disappointed.

c)

2 Components

Anatma

Atma

- Ahamkara, Waker, Dreamer,
Sleeper

- Agyanam

- If you expect change in Anatma,

Vedanta not Shastram

Anatma Transformation = Karma

Khanda

Not permanent, changes

Yatu Krutakam, Tatu Anityam

During Meditation, Samadhi,

Mind is Calm

Anatma Avastha always Subject

to change

Sakshi, Turiyam, Jnani
No Change in Particular State of

Mind or Body

Mind

Jnanam not Particular State of

When another State comes,

Jnanam will go away
- Vedanta talks about me the

Atma
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2 Components

Anatma Atma

Gita :

- Chapter 2 — Verse 14

- This is State, condition of
Anatma

- Not lasting State

Gita:

ﬂ]ﬁl@iﬁﬂ SNE==> matrasparsastu kauntéya
ENATITEHEE: TSI | sitosnasukhaduhkhadah |

ST HETATAIS FeT agamapayino'nityah
AMRATTLTET AT 1| R-2% 1l || tamstitiksasva bharata || 2-14 ||

The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and

pain, have a beginning and an end; they are impermanent. Endure them bravely, O descendant
of Bharata.[Chapter 2 - Verse 14] 246




d) Why Moksha Shastra?
e Shastra Vai Artha Dosha
Il) Shankara :

a) If Jivatma is Asamsari, Bhagavan will be Unwise, giving redundant Shastram.

b) Ishvara Asarvagnyahathi Dosha will come

c) Moksha Shastra redundancy belongs to all Philosophers not only Advaitin.

Ill) Example :

Medicine

Relevant if Sick

Take till Sadhya Prapti

V) a)

Not Relevant if Cured

Shastra

Relevant for Baddah

b) Accepted by all.

Irrelevant for Muktaha
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c) Na Shastra Anartakyadhi Dosha Bavati

d) Dosha Accepted by all

e) Parihara Same in all Darshanas

V) Purva Pakshi :

a) Katham Abhyupagatha iti?

b) After reaching Vaikunta, no need for Shatra
VII) Topic 25 — Revision :

Shankara:

Advaitin

When imaginary Samsara is
there

Shastra Relevant

When imaginary Samsara is not
there

Shastra irrelevant

Vi)
Purva Pakshi Advaitin
Actual Samsara removed by Imaginary Samsara removed by
Karma, Upasana Jnanam
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VIII) a) If you want to bring change in Atma by Adhi, Deleting something, Adding something,
Badda Atma can’t be converted into Mukta Atma.

b
) Veda Purva Veda Antha
- Deals with Anatma - Deals with Atma
- 3 Gunas
c) Gita — Chapter 2 :
-\ [ =, . . - - -
WJOHEAIHAT IaT: traigunyavisaya veédah
[l -~ ¢ . . — = .2
IGISRINSIRECIS Gl nistraigunyo bhavarjuna |
T?-@t.-—&':‘r IGRILSECLIR nirdvandvo nityasattvasthah
e IeTerT STeHET Il R-¥4 1| || nirydgakséma atmavan | | 2-45 | |

The Vedas deal with the three attributes; be you above these three attributes (gunas), O
Arjuna, free yourself from the pairs of opposites, and ever remain in the sattva (goodness),

freed from all thoughts of acquisition and preservation, and be established in the Self.
[Chapter 2 — Verse 45]

d) Veda Purva Deals with 3 Gunas

e) Vedanta Deals with Nistrigunya Bava Atma — Arjuna.
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IX) Vedanta :

a) Not interested in a particular state of Mind or body

b) Atma not state of body or mind

c) All states, Anatma, subject to arrival, Departure, Change

d) In Moksha, what are you hoping to get?

e)

Jivatma has 2 States

Ajnana Avastha

Before Sadhana, Jnanam

Jnana Avastha

After Sadhanas, Jnanam

f) Avidya, Baddah Avastha goes away and Vidya, Moksha Avastha Brought in

g)

Body

Rogha Avastha

After Medicine, Healthy Body by
transformation in Anatma
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h) Moksha Shastra changes Atma not Body - Mind

i) Jivatma goes from Baddah Avastha to Moksha Avastha
j) It is an happening event, brought by Sadhana

k) Samsara is a state of Jivatma

|) Moksha = State of Jivatma, not Body, Mind.

X) a) Moksha belongs to Atma, all philosophies agree

b) Atmanaha Avastha Bheda Anupapatte

c) Atma can never shift from one Avastha to another Avastha.
d)

Avastha - State Condition

Belongs to Anatma Not Atma

Xl) a) Let us Assume Atma has 2 Conditions, 2 States.
b)

Jivatma

Baddah Moksha
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Is it

Simultaneous

- Yugapath

d) Dvaitin, Visishta Advaitin agree change happens in Jivatma, Body - Mind dropped here.

e) There is transformation in Jivatma
Xll) Topic 27 Revision :
a) Yugapath - Shankara :

* Vidya - Avidya can't exist in one Locus

b) Light, Darkness not in one place

c) Walking, standing not by Rama, not doing both.

XIIl) Purva Pakshi :
a) Sequential
b) Shankara :
* What is the sequence?

c) Bondage first, liberation later.

Sequential

- Kramena
- One after another
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d) Does it naturally happen like Childhood, Youth, Old age?

e) Does it happen because of our intervention?
f)

Nirnimittam

- Natural
- Without our Intervention

g)

Sa - Nimittam

With our interventions

h) There are problems either way.
Revision : Chapter 13 - Verse 2 :
I) Shankara refuting Purva Pakshi :
a) Purva Pakshi :
* In Advaita, Shastram becomes redundant, Anartakya Dosha.

b) Jivatma = Identical with Paramatma, Nitya Muktaha, Asamsari, Moksha Non-relevant.
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Il) Purva Pakshi - Matam :

a) Jivatma different from Paramatma

b)
Jiva
Real Samsari
Requires Moksha
Moksha Shastra removes Real Samsara
c) Advaitam :

Jiva has Imaginary Samsara

Shastra only removes imaginary
Samsara (Cause)

d) Our Shastra Stronger, your Shastram weaker
e) My Shastra Great.
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Ill) Shankara takes a different track :
a) Abhyupethya Vada :
 Temporary Samsara for Shankara
b) Suppose Samsara is actual condition of Jivatma during Bandah Avastha
c) Real Bandah replaced by Real Mukta Avastha is Purva Pakshi View, not Imaginary
d) Liquid - Gaseous - Solid
e) Jala to Dravya to Khara Avastha (Bashva - Vapour State) because of temperature variation.
f) Similarly Jivatma goes from one state to another
g) Jivatma = Savikara, Not acceptable
IV) Gita — Chapter 2 :

a4 JEd BEd a1 thﬁ'\cld\ na jayaté mriyaté va kadacid

=163 el qaarar | a: | nayam bhatvabhavita va na bhiyah |
TSI |':-|(-q: LRI ECUYE ajo nityah sasvato'yam puranah

= Q.-q{-] Q.-qJ.”;i m’ﬁ | R-0 || || na hanyaté hanyamaneé sariré || 2-20 | |

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn,
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20]




a) 6 Modifications
e Asti, Jayate, Vardate, Viparinamate, Apakshiyate Vinashyati not possible for Atma.

b) Atmanaha Savikaratva Aptibhi

c) Atmanaha Avastha Bheda Anupapatte

d) Simultaneous, Logical Dosha, Opposite attributes can't exist in same locus at same time, will
be contradictory.

e) Standing, walking not in same Person / Locus, different times possible.

V)

Bandah - Moksha Sequential

Natural Deliberate by Sadhana
- Like Ageing - Sa-Nimittam
- Nirnimittam - Sequential because of our
- Bandah Naturally becomes Mukta intervention, effort
- Day — Night - Artificial, not intrinsic
- Moksha wont Stay - Not real
- Pumarapi Jananam, Maranam Example :
- Moksha - Nitya - Make-up Beauty
- Anitya Moksha = Psendo Moksha - Caused by Sadhana, Meditation
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VI) Moksha :
a) Not like Hot Water but fire

b)

Moksha Ahamkara Moksha
- Nitya - Anitya
- Like heat of fire - Like Heat of Water
- Intrinsic - Not Intrinsic
- Paramartha - Aparamartha
- Real - Unreal

c) Both Moksha, Bandah Real According to Purva Pakshi
d) Your Stand is Contradicted

e) There are further problems.

38) Bashyam : Chapter 15 - Verse No. 2 Continues

g —araeheega: Aataaifregomar awamaear g& s,
FATIRHAAT vaadt &; T THIfasgH | 99T WrEraegT arfendr
AT T THTIAEGT T 3 g- TrHa |

kifica, bandhamuktavasthayoh paurvaparyaniripanayam bandhavastha piarvam prakalpya,
anadimati antavati ca; tacca pramanaviruddham | tatha moksavastha adimati
ananta ca pramanaviruddhaiva abhyupagamyaté |
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1) a) Shankara goes further along with Purva Pakshi

b) Bandah, Moksha real for you

c) Jivatma Changes a State from State 1 to State 2, if both Moksha and Bandah are real, if
worldly experiences are real

d) Only a Mukta Purusha, who has dropped identification with 3 Sharirams are real realizes his
self.

e) He alone knows real, unreal and what is Kaivalyam.

1) Shankaras Question to Purva Pakshi :

a)

Is Moksha and Bandha

Simultaneous Sequential

b) Both will be in Time and have problems.
c) Purva Pakshi :
* Moksha is sequential.
Ill) Shankara :
a) Let us assume both Bandah and Moksha are sequential and Real

b) What is the Consequence?
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Bandha Moksha
First Later
Moksha Bandah
- First - Later
- Purva - Apara

d) When did Bondage start?
* Year 1957
e) Before 1957 - 1956 Moksha
f) To avoid this Purva Pakshi will say Bandah = Anaadi
g) Anaadi Bandah ends with Karma Yoga, Upasana Yoga - Sadhana
h) Beginningless Bondage ends with Sadhana
IV) Mandukya Upanishad - Chapter 4 :

FATEIeaad T TORET @ Heedfd | anaderantavattvam ca samsarasya na setsyati |
HeleddT Tssfemar Aerer 7 afysafy 1 30 | || anantata ca"dimato moksasya na bhavisyati | | 30 ||

If the world is admitted to be Beginningless-as the disputants insist-then it cannot be non-
eternal. Moksha or liberation cannot have a beginning and be eternal, too. [4 - K- 30]
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V) Argument :
a) If Bondage is beginningless, it has to be endless
b) That which has no beginning will have no end
c) Birthless alone will be deathless
d) If Bondage is Anaadi, logically will be Anantham also
e) If Bondage Anantham, no use of any Sadhana.
f) Atma does not really undergo any change even if, Bandah and Moksha come and go in Atma.
g) Coming, going Bandah, Moksha is Vyavaharika Satyam
h) Atma is Paramartika Satyam beyond Adhyasa
i) If Body - Mind is not bringing any change in Atma, and they are really not there in Atma,
we don't require Shastra.
V) a) Conclusion of all philosophers will be Shastra Anarthakya Dosha.
b) Atma has no real Bondage or Moksha, Moksha is its intrinsic Svarupam.
c) Dvaitam, Visishta Advaitam also has Shastra Anartakya Dosha
d) Thus Shankara abolishes Bandah, Moksha concepts as Mithya, Vyavaharika Satyam only.
e) All Philosophers have Common problem.
VI) Shankara :
e Cure yourself first Doctor

* | need not give remedy for Shastra Anartakya Dosha. 560



Revision : Chapter 13 - Verse 2 :
39) Bashyam : Chapter 15 - Verse No. 2 Continues

T A qqTES: T Teed: Ao Junefag s |

I JTFAINIEIT Fhraeqrig. 7 qfEwedd, @ gfaamfy
AT ERTeR: st va; Ifa swmaE 7 sgaarfear gfeda:
9 1

na ca avasthavatah avasthantarar gacchatah nityatvam upapadayitum $akyam |

atha anityatvaddsapariharaya bandhamuktavasthabhédo na kalpyaté, atah dvaitinamapi
sastranarthakyadidosah apariharya éva; iti samanatvat na advaitavadina parihartavyah
dosah ||

I) Shankara established :

a) Samsara and Moksha on Jivatma is Mithya, Vyavaharika Satyam.

b) From Atma's standpoint, Real nature, there is no Bandah, Moksha

c) Jivatma has no real Bandah, only imaginary Bandah, does not require real Moksha, requires
imaginary Moksha.

d) Atma = Nitya Mukta

e) Therefore, Jivatma and Paramatma are one and the same.

f) To convey this truth, Vyasa writes Chapter 13 - Verse 2, Kshetrajnam Chapi Mam Vidhi.... -61



Gita:

g1=l5 AT |Af [9hg ksétrajfiam capi mam viddhi
LAY W | sarvaksétrésu bharatal

PP EpIEIT ksetraksetrajnayorjnanam
ol | |HH 1l 23-3 11 | yat tajjianam matam mama | | 13-3 ||

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]

Il) Purva Pakshi :
Not satisfied
a) Has no concept of Mithya
n) Biggest problem in all Purva Pakshi’s is, they don’t have concept of Mithya.

c) When we negate world, we come to Mithya.
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d)

Purva Pakshi - 2 States, Categories

Existent

Satyam

e) Purva Pakshi :

 Can’t Accept Jagat Mithya

Non-existent

Tuchham

f) They translate our Statements as Non-existent

a)
Advaitin — 3 Categories
Existent Mithya Non-existent
- Satyam - World - Tuchham
_ Atma - Seemingly Existent - Man’s horn

- Borrows existence
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h) When we negate existence of the world, they jump to Non-existence

lIl) a) We say Samsara is Mithya

b) They translate - Samsara is Non-existent

c) Shastra Vaiyarthya dosha comes

IV) Purva Pakshi :

a) Samsara Satyam, existent

b) Moksha Satyam, existent

c) Shastra relevant

V) Shankara :

a) There are several logical problems to accept Aham Brahma Asmi.

b) If Atma, Brahman is real and Bandah is in Atma and is also real, then real Bandah,
Moksha will come to Atma.

c) Atma will change from Bandah to Moksha Avastha.

d)

Atma is

Nirvikara Not a Changing Avastha but
Absolute
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e) It will become Sruti Virodha and will be Subject to final change, Vinashyati, death.

f) Anitya Atma getting Nitya Moksha, has no benefit at all

g) Hence, can't accept real Bandah, Moksha

h) Atma will become mortal.

V) Purva Pakshi :

a) To avoid this change in Atma, can abolish Bandah, Moksha concepts as they cause change in
Atma

b) How to solve this Nirvikara and Moksha problem?

265



Topic No.40to 43 :

T 9 WY, JaTNfaeTfaggEfavaeT wrerer | afagei

fg wogeEt sMTeAT. vt W fagi, fagwi f woRgwt sem
yac gfa qar: sgfufs smoresiEae: | 7 fg s

IH- A1fe: AT AT BETIERET. AT THAar gxafa; fF faast )
qeng 7 fafawfasvares araq, Sogge FTRT: FIacia: wafd |
7fg ‘@em ! @ € 3 v sterfag o frae fawrfier o
frae:” sfd arew: frawr quawfe sfaoee | fravrfaeafeasmmom
g Jugea wfaafw:, T w@gar AfT |

na ca sastranarthakyam, yathaprasiddhavidvat purusavisayatvat sastrasya | avidusam

hi phalahétvoh anatmandh atmadarsanam, na vidusam; vidusam hi phalahétubhyam atmanah
anyatvadarsané sati, tayoh ahamiti atmadarsananupapattéh | na hi atyantamidhah
unmattadirapi jalagnyoh chayaprakasayorva aikatmyam pasyati; kim uta viveki |

tasmat na vidhipratisedhasastram tavat phalahétubhyam atmanah anyatvadarsinah bhavati |
na hi ‘dévadatta, tvam idam kuru'iti kasmimscit karmani niyukte, visnumitrah ‘aham

niyuktah' iti tatrasthah niyogam srnvannapi pratipadyaté | viyogavisayavivekagrahanat

tu upapadyatépratipattih; tatha phalahétvorapi ||
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40) Bashyam : Chapter 15 - Verse No. 2 Continues

T | AAIH, aATSiagTfaggENiavaearg aene | srfagat
f& s sATeHAT sTeweRlA; 7 fagw,

na ca sastranarthakyam, yathaprasiddhavidvat purusavisayatvat sastrasya | avidusam
hi phalahétvoh anatmanch atmadarsanam, na vidusam;

1) a) Purva Pakshi does not accept 3" - Mithya category in the universe

b) Therefore, has a problem
c) If we accept real Bandah or Moksha, Atma will be subject to change
d) Shastra will become redundant

e) Can't say Bondage exists, because Atma does not change.

f)

Bondage

Not Real Not Non-existent

Satyam Tuchham
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g)

Definition of World

Not Real Not Unreal

- Satyam - Non-existent

- Tuchham

h) World, Bondage, Moksha come under 3™ Category, Mithya, Vyavaharika Satyam, seemingly
real category, Maya.

i) All 3 states = Anatma - Ahamkara
= Mithya Category
j)  am Satyam - Really existent, Nitya Mukta Svarupa
k) Shastra relevant to remove seemingly existent Samsara
L) It exists as long as ignorance is there

m) Jnanam removes seemingly existent Bondage

n) In Advaitam, Shastram always relevant for all ignorant who have got Mithya Vyavaharika
Samsara.
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Il) Why eliminate Mithya Samsara?
a) Ilgnorant while experiencing Samsara thinks it is real not Mithya
b) Waker, Dreamer think their Vyavahara is real, not Mithya

c) For ignorant, Samsara is Satyam

d)
Vidwan Vidusha Avidwan Moodaha
- Samsara Mithya - Samsara Real
- For him elimination is required
- Anatma taken as Atma
e) Gita :
Y [ [ - . - - .
Thd: EhIAATIH prakrtéh kriyamanani
~ Ce N . - » -
JJO7: =KHATUT {A2A: | gunaih karmani sarvasah |
81§§;I{I?H-.[\céld-ll ahankaravimiadhatma
FATE I A=ad | 3-ell | kartd'ham iti manyaté | | 3-27] |

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose
mind is deluded by egoism, thinks | am the doer. [Chapter 3 — Verse 27]
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Hr@la‘(\l HaETdTE] tattvavit tu mahabaho
ﬂmﬁw?ﬁ | gunakarmavibhagayoh |
IJoT :1151'3 E{’?-?-—T-[ guna gunesu vartanta

Q%[ AT 9 T=d 1| 3-2¢ || | iti matva na sajjaté | |3-28] |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not
attached. [Chapter 3 — Verse 28]

f) Because of Adhyasa, false identification, we take Sanchita Prarabda, Agami Karma as real.

g) Karma Phalam Comes under Anatma Category, Mithya category.
h)

Basic Karma Phalam

Physical Body, Shariram

Embodied Notion, feeling
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Ill) Mandukya Karika :

JracHhaa: EAREAEGEd: | yavaddhetuphalavesah samsarastavadayatah |
#fior Fqweder AR 7 Y9eId Il 9e Il | ksine hetuphaldvese samsaram na prapadyate || 56 | |

As long as there is faith in causality, the endless chain of birth and death will be there. When
that (faith) is destroyed by Knowledge, birth and death become non-existent. [4 - K - 56]

b) | have Samsara Abhimana Plus Sharira Abhimana

c) Vidusha, Jnani, does not conclude | have a body, | have Karma
d) Idea of Prarabda exhaustion is only from Avidwan

e) Vidwan never talks of exhausting Prarabda.

41) Bashyam : Chapter 15 - Verse No. 2 Continues
fagutr & woga=ai seae
T g@fa aarn sgfafa smeagsaTgaa:

vidusam hi phalahétubhyam atmanah
anyatvadarsané sati, tayoh ahamiti atmadarsananupapattéh |
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1) a) For Vidusha, wise person, Karma = Punya Papam = Shariram
b) Atmanaha Anyatva Darshane

c) Karma belongs to Anatma, Shariram

d) | am Atma, experiencer, different

Il) Gita - Chapter 3 :

Hﬁna‘iUlH“i\Gl : prakrtergunasammudhah
?E{E-_(‘-\[ ﬂU‘[H?ﬁg | sajjanté gunakarmasu |
dl-—lﬁ:c(?li';ld‘:\l Heqld tan akrtsnavido mandan
FoEdH [TaTSAd. I 3-R_ 11 || krtsnavinna vicalayét | |3-29] |

Those deluded by the qualities of nature (Gunas) are attached to the functions of the qualities.
The Man of perfect Knowledge should not unsettle the foolish, who are of imperfect
knowledge.[Chapter 3 — Verse 29]

a) Profound Shlokas of Gita
b) Generally we ignore as irrelevant
c) By Imagination also, Jnani will not look at Body or Karma as |

d) Does not Struggle to Remember this fact.
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I Body

Am Atma Anatma

|
Difference like
Jalam (Water) — Agni (Fire)
Chaaya - Prakashayo
Darkness - Light

f) No Jnani can be confused, no Mix-up, Adhyasa Possible
g) No ldentification in them.
42) Bashyam : Chapter 15 - Verse No. 2 Continues

7 & smmwe sw- wift wfy ser=T s
qT UFTcHAl qxafa; R faast )

na hi atyantamadhah unmattadirapi jalagnyoh chayaprakasayorva
aikatmyam pasyati; ki uta vivéki |
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1) a) If Jnanam is Clearly received, one will not be Deeply Deluded and Mistake Body as | - Atma
b) Unmattaha - Drunk
* Even Drunk person will know light and Darkness.

e Crystal Clear.

| am not Connected with

Body Karma

d) Shastra Vaiyarthya dosha discussion over

Il) 3 Points to remember :

a) Shastram is relevant to remove Mithya Samsara

b) Because of Mithya Samsara, | appear as Jivatma

c) Really, | am not Jivatma but | am only Param Atma which is Asanga, has no connection
with body or karma.

d) Kshetrajnam Chapi Mam Viddhi reveals Aikyam only is the central theme

e) Next is corollary :

* Samuchhaya Vadi refutation.
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43) Bashyam : Chapter 15 - Verse No. 2 Continues

3

H

frges:” s
g Jueey wfaafa:, aar segar afr |

T
EIP

Hﬁﬁwﬁﬁwmqﬁ%@mwmﬁmmﬁa
Y | R I T siertag wifu fae faerfon Yag
doeq. frar quamfy sfoeea | fafawafaasmmgomg

tasmat na vidhipratisedhasastram tavat phalahétubhyam atmanah anyatvadarsinah bhavati |
na hi ‘dévadatta, tvam idam kuru'iti kasmimscit karmani niyukté, visnumitrah ‘aham
niyuktah' iti tatrasthah niyogam srnvannapi pratipadyaté | viyogavisayavivékagrahanat

tu upapadyatépratipattih; tatha phalahétvorapi ||

1) a)

Since Jnani looks at himself
different from

Hetu

Phalam

Punya Papa Karma

Shariram
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b) Jnani does not connect himself with Past, Present, Future Karmas
c) Jnani claims Nitya Mukta status here and now after Jnanam.

d) Absolutely, no relationship

e) Can't take Karma or Drop Karma

f) | am Akarta Asmi = Wisdom.

Il) Corollary :

a) Jnani can't have relevance for Karma khanda of Veda (Rituals)

b) For his liberation, no karma relevant

c) Jnani Deliberately identifies with his Body for Loka Sangraha.

d) Vidhi - Pratisheda Shastram, Karma khanda becomes redundant
e) For ignorant Jiva, Karma Khanda useful for Chitta Shuddhi

f) Karma and Shariram have mutual connection as cause and effect.
g) No Vidhi, Nisheda belongs to a Jnani

Il1) Jnani Shloka - 15t Example :

a) In my Hrida Akasa, sun of Atma is all the time shining

b) No sunrise, no sunset for me

c) How can | do Sandhya Vandanam?

d) Therefore, took Sanyasa.
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IV) Jnani shloka - 2"d Example :

a) Death - Birth has happened, 2 fold Theetu has come for me
b) Religious pollution = Theetu

c) Avidya Mother gave birth to Jivatma

d) Avidya Mother, Moha Mayi Mata is Dead

e) | have Son of Bodaha, Vidya is born in me

f) When 2 Ashancham is there, how can | do Sandhya?

g) | am beyond Karma Khanda.

V) Example :

a) Guru told Devadatta to bring water

b) Instruction to X not relevant to Y, even though he is listening.
c) Vishnu Mitra another Sishya only listened.

Vl) a)

2 Types of People are in Creation

Ajnani Karta Jnani Akarta

Karma Khanda Addresses him Listener
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b) Jnana Karma Samuchhaya not possible
VIl) a) Aham Niyuktaha :

b) Jnani respects Veda Purva

c)
Jnani like Vishwamitra

Doesn’t take Karma Khanda Doesn’t implement Doesn’t feel Guilty

instructions

d) Karma Khanda not relevant for Jnani.
VIIl) Purva Pakshi :

a) Prescribes karma for Moksha

b) Gita — Chapter 4 :

ITAE{ T hH gatasangasya muktasya

ngﬂTaTr%?-ld‘adH: | jhanavasthitacetasah |
SISIEIRCELG E cbl—? yajnayacaratah karma

TES IR 1 9-23 1 samagram praviliyaté | |4-23] |

Of one who is devoid of attachment, who is liberated, whose mind is established in knowledge,
who acts for the sake of sacrifice, all his actions are dissolved. [Chapter 4 — Verse 23] 278




b) Nitya Naimitta Karma Sarve Baventu Sukinaha

c) Jnani does not do Karma for himself

d) Karma dissolves in Aikyam, Na Pratipadyate

e) Jnani respects Karma Khanda but for him no karma is relevant.

f) Because of Non-grasping, Niyogga Vishaya, addressed person, other person may run like
Vishnu Mitra.

g) As long as | look myself as Shariram, Karta, | require Karma Yoga, Upasana Yoga, Sadhanas,

seeker.
h) If | understand clearly | am Kshetrajna, no Karma, Upasana is relevant for me.
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Topic No. 44 to 47 :

A STFATEAATINAT Ten 0F wiaefe aremdfaegr—
we- 2l T tangEasy  Afr—sewEgay wafaa  sfe,
wire- sogang frafaa swfitfe; aar fqpmdAT oo
aarfy sarfarfreedafaef (3.3 L909] 0

7, sfaferramimfaes. % o FEemn et fagmam |
yfarafrarmfaarat ff w=ggat s we whaoas 7 gy
(77 3.9.3%-39] | 7o fafusfodaares sfafeer sfr fagy o
T e g [d A g te.3.0.], T wosw wadq (7]
SR ATCHSATALFATTAT AAFH, FAFFTATCHILAT T, 9T F
waTaTy SreAeRy i -

7, zewfafga: va wgfafEamee: | Davrrisagt awfa

ATaq 7 add | a4r Avemerdt wfy “arfe ow oft 1 gad
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nanu prakrtasambandhapeksaya yuktaiva pratipattih sastrarthavisaya —
phalahétubhyam anyatmavisayadaréané:'pi sati —istaphalahétau pravartitah asmi,
anistaphalahétoéca nivartitah asmiti; yatha pitrputradinam itarétaratmanyatvadarsané
satyapi anyonyaniyogapratisédharthapratipattih |

na; vyatiriktatmadarsanapratipattéh pragéva phalahétvoh atmabhimanasya siddhatvat |
pratipannaniyogapratisédharthd hi phalahétubhyam atmanah anyatvam pratipadyaté, na parvam |
tasmat vidhipratisédhasastram avidvadvisayam iti siddham ||

nanu ‘svargakamo yajéta’ (?) ‘na kalafijam bhaksayeét' (?) ityadau atmavyatirékadarsinam
apravrttau, kévaladehadyatmadrstinam ca; atah kartuh abhavat sastranarthakyamiti cét,
na; yathaprasiddhita éva pravrttinivrttyupapatteh | isvaraksétrajiiaikatvadarsi brahmavit
tavat na pravartate | tatha nairatmyavadyapi nasti paralokah iti na pravartaté |
yathaprasiddhitastu vidhipratisédhasastraéravananyathanupapattya anumitatmastitvah
atmavisésanabhijfiah karmaphalasafijatatrsnah sraddadhanataya ca pravartate |

iti sarvésarh nah pratyaksam | atah na sastranarthakyam I

Objection : “But even where there is a Perception of the otherness of the Self from
‘the fruit and its Cause’, Legitimate is the understanding of the ‘Sastras’ directions to
act for securing well-being and to desist from action for Avoiding disagreeable results
in respect of the agent. This is similar to the case where a father and his son, knowing
themselves as separate from each other, still assume as relevant to themselves
injunctions and prohibitions addressed to them Separately”.
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Reply : No; because only before the dawn of the perception of the Self’s otherness,
the Conceit of the Self regarding ‘the fruit and its cause’ will operate. Only he who has
already grasped the Sense of the injunctions and prohibitions perceives the otherness
of the Self (cf. B.S 3.4.26,27). Therefore it is established that the Sastra, which enjoins
and prohibits, addresses itself to the ignorant”. Objection : “But for those who
perceive the otherness of the Self injunctions and Prohibitions such as ‘The Seeker
after heaven Shall Sacrifice’ (Ap.SS 10.2.1), ‘Don’t consume poisoned food’, etc., will
not hold good. Similarly it will not hold Good also for those who identify the Self with
the Body. Thus the Sastras will remain futile for lack of appropriate agents to act in
conformity with them”. Reply : “No; for appropriate action and inaction will follow the
course of established Practice. He who perceives the identity of God and the field-
knower, i.e., he knower of Brahman, of course won’t act. SO also he who maintains
that there is no Self at all and no future world, will not act according to the sastras.
But in Accordance with established Practice, one who infers from the Sruti's the
existence of the Self and the need for the injunctions and prohibitions, and who, at
the same time, has no intimate knowledge of the Self and Yearns for the fruits of
works, will initiate works through faith in the Sastras. This fact is clear to all. Therefore,
there does not arise the contingency of the futility of the Sastra”.
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44) Bashyam : Chapter 15 - Verse No. 2 Continues

A WTEFAREAATEWAT goer mF wiaefw aremdfaaar—

- gqEl  aTtagmedAsty  Afr—vewegat wafma: afew,
yfre- wogang frafas: s=fifa; oo fqendAT oo
gafy srrfagmfasardwfaefs: (3.9 ¢.4.29.] o

nanu prakrtasambandhapéksaya yuktaiva pratipattih sastrarthavisaya —
phalahétubhyam anyatmavisayadarsané:'pi sati —istaphalahétau pravartitah asmi,
anistaphalahétdsca nivartitah asmiti; yatha pitrputradinam itarétaratmanyatvadarsané
satyapi anyonyaniyogapratisédharthapratipattih |

I) a) Purva Pakshi :
Objection w.r.t. corollary
b) Corollary in Topic 37 :
* For aJnani, Karma Khanda is not relevant as a Spiritual Sadhana
c) Grihastha Jnani can remain doing Veidika Karma
d) Not relevant as a Spiritual Sadhana

e) Relevant as Loka Sangraha.
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II) Purva Pakshi Question because of communication gap

a) What is communication gap?

b)
Jnani Jnani
- Vidwan - Purva Pakshi understands
- Shankara wrongly
c)
Humanity
Dehatma Vadi Jivatma Vadi Brahmatma Vadi

Ill) Dehatma Vadi :

a) Nastika - Deha alone individual | - Atma

b) Does not believe in Sukshma Shariram Survival

c) Does not believe in Karana Shariram and Atma

d) Does not believe in Purva Janma, future Janma, Ancestors surviving, no Sraddham,
Tarpanam, no Svarga - Naraka.

e) Individual life = One time

f) No part of individual Survives.
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g) Majority - Nastika

IV) Jivatma Vadi :

a) Have to come to Karma Khanda of Veda

b) I am not the body, | am different from the body, based on the Shastram

c) | am the owner of the body

d) Accept Sukshma Sharirm, different from Sthula Shariram.

e) Conclude Suksma Shariram = Atma, not 3 Shariram Vyatirkta Atma

f) To drop 3 Sharirams have to come to Jnana Khandam

g) Identify with Sukshma Shariram, | am Jivatma

h) Religious, Karma Khanda - Followers, Jivatma Vadi

i) Accept Purva janma, | have taken many bodies in the past as Sukshma Shariram due to Papa
- Punya Karmas.

j) am not the body, | am the possessor of the body, | am related to the body.

k) | am not Asangaha but Sa-sangaha

L) I have relationship with the body

m) Got body because of Purva Janma Karma

n) If | follow KK, get lost in Punyam, | can get better body in the future.
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V) Brahmatma Vadi :
a) | am neither Sthula Shariram, nor Sukshma Shariram, nor Karana Shariram
b) | am Atma = Brahman

c) | am Akarta, Abokta

d) | have no connection with Past, Present, Future Shariram

Vl) a)

Karma Khanda

Relevant Not Relevant
- Jivatma Vadi - Dehatma Vadi
- Brahmatma Vadi
- Akarta, Abokta

b) | don't have body, neither do ancestors of the past

c) Na Mata, Pitha, Bandhur, Mitram, Gurur Neiva Sishyaha
VII) Purva Pakshi :

a) Accepts Dehatma Vadi and Jivatma Vadi

b) He has not come to Vedanta, doesn't accept Vedanta

c) Non arrival or Non-acceptance.
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d) He has only 2 Groups

VIII) a) Shankara does not want to discuss Dehatma Vadi

b) Accepts Jivatma and Brahmatma Vadi

Revision : Chapter 13 - Verse 2 :

I) Shankar established

a) Samsara can't be Satyam

b) If Atma undergoes stage of Satya Bandaha and gets Converted into Satya Mokshaha
c) Atma will have to undergo change from Bandah Avastha to Moksha Avastha
d) It is against Shastric definition of Atma

e) If Atma undergoes change it will be subject to death also

f) To avoid this problem can't assume real Bondage, liberation in Atma

g) At the same time, can't negate Bandah and Moksha

h) If it is not there, Shastra and Sadhana becomes Redundant

)

Can’t Say Bandah, Moksha

15t Really there Is not there

Sat Asat
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j) Have to say, it is seemingly there, Mithya category

k) Atma doesn't undergo change, Shastra useful to negate Mithya samsara by serving as
Pramanam.

L)

Samsara

Avidya Krutaha Mithya

Therefore Jivatma’s Asamsari =
Paramatma Svarupa

m) Kshetrajnam Mam Viddhi - Aikyam is fine.
Il) Corollary :

a) Jnana Karma Samuchhaya Vada Khandanam
b) Purva Pakshi :

 Atma Jnanam and Shastriya Karma as per Karma Khanda = Moksha
c) Jnanam or Rituals by themselves can’t give Moksha

d) Follow by Karma Anushtanam.
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Ill) Shankara :

a) Presence of Jnanam means | am Akarta

b) Jnanam defined as Akrutatva Jnanam

c) If I Know | am Akarta | don’t have Karma Sambandha.

d)

e) Jnanam and Karma Diagonally Opposite.

Veda

For Junior Student

You are Karta, Bokta, Pramata
Have Sanchita, Prarabda, Agami
Purify Mind by Rituals

Karma Anushtana Pradhanam
Stage

- Weakness Jnanam

For Senior Student after Atma
Jnanam

You are Akarta

Never had Karma Sambandha
Entire Karma Khanda redundant
This is Nididhyasanam Stage
Strengthens Jnanam
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f)

Baldman

Combshop, Barbershop

No Connection

Vividisha Sanyasa Vidwat Sanyasa

For Jnanam After Jnanam

h) Sanyasa :

* Represents Non-connection with Karma Khanda, connection with Nididhyasanam.

Jnana Khanda Karma Khanda

Light Darkness

j) Jnani and Karma Khanda has no Sambandha.

290



Ill) Purva Pakshi :
a) Has Communication Gap
b)

Humanity

Dehatma Vadi

Jivatma Vadi

Brahmatma Vadi

Nastika

No Atma

No Rebirth, Punyam
Only life - Death

No Ancestors

- Goes by Karma Khanda

- Accepts Sukshma
Shariram, Karana
Shariram with Chidabhasa

- Chidabhasa = Self

- I am not Sukshma
Shariram, Different from
Body

- I am Karta, Bokta

- Had Several Bodies

- I am Chidabhasa owner of
the Body

- I am not 3 Sharirams

- | am Vyatirikta Atma,
Sakshi of 3 States

- Not the Body, not owner
of Body

- No Ahamkara in the Bodly,
there is Mamakara in the
Body

- No Punya Karma, get
better Shariram in next
Janma
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IV) Jivatma Vadi :
a) Punyam - Follow, Anushtanartham
Papam - Avoid, Pariharartham
b) Karma Khanda very much relevant because his future is connected to Karma Khanda
c) Alert all the time of Punyam, Papam
V) Brahmatma Vadi :
a) | am not owner of current, past, future bodies
b) Aham Akarta, Asanga Atma
c) Na Varna, Na Ashrama Karma belongs to me, Atma
d) Veidika karmas are based on Ashrama and Varna
e) Karma Khanda not relevant for me

f) Nididhyasanam is Pradhanam for me

g)
Vividisha Sanyasa Vidwat Sanyasa
For Sravanam, Mananam For Nididhyasanam
Vi)
Karma Khanda Jnana Khanda
Not for Dehatma, Brahmatva Vadi Only for Brahmatma Vadi
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Vi)

Karma Khanda

For Jivatma Vadi

a) Have Partial Jnanam

b) Don’t have knowledge that they are different from Sukshma and Karana Sharirams also

Vi)

| am Different than the Body

In Purva Pakshi Mind

Dehatma Vadi

Jivatma Vadis

- Ajnani

- Jnanis

Vadi

- Raised himself from Dehatma
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1X)

Siddhanti
Jivatma Vadi Brahmatma Vadi
- Ajnani - Jnani
- Karta, Bokta - More informed
- Does Atirudram Society
glorifies him
X) a) Gita :
o N0 - - — -
g Td dTd 8« ya énam vétti hantaram
I g9 add | yascainam manyaté hatam |
g'fﬁ éﬁ = | T%IGIF'ﬁFI' ubhau tau na vijanitah
A 2fed [ 8=ad | -2 11 || ndyam hanti na hanyaté || 2-19 | |

He, who takes the self to be the slayer and he, who thinks he is slain; neither of them knows.
He slays not, nor is he slain.[Chapter 2 - Verse 19]
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X) Communication gap :
a) Purva Pakshi :
* Considers himself as Jnani compared to Dehatma Vadis.
b) Siddhantin :
e Considers Purva Pakshi - Ajnani compared to Brahmatma Vadis.
XI) Purva Pakshi :
a) Does not have Ahamkara w.r.t. body
b) But has Mamakara
e Thisis my body
* Body received by Punya Karma
c) Prakruta Sambandha does Kahika Karmas Snanam, Panam, Achamanam
d) Body belongs to himself, Prakruta Sambandha, Mamakara Sambandha
e) Pratipatti - Acceptance of Karma Khanda, relevant for him
f) Does not have Ahamkara w.r.t. Shariram and Karma - Phalam, Punya - Papam
g) | am the owner of the body
h) | am not the house but worried about the house because | own the house
i) I am asked to do good Karma in order to get Better body, better Sukham

j) Resist from Karma... Satyam Vada, Dharmam Chara.
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k) Example : Father - Son :
* Sent to school

* One day no uniform, instructions go through Children to father, who purchases the
Dresses.

L) Father:
* Has no Ahamkara in the child, has Mamakara
m) No identification between Father - Son, but there is ownership with regard to them
XX) a) Before death, do Danam, so that all help in journey after death
b) Parent bedridden, on behalf of parent arranges Danam
c) During 13 days, Danam is done
* Has Mamakara with Father

 Danam taken over by Putra.

d)
Body Jiva
- Putra, Son - Parent Father
- Body’s Karma - Karmas taken by Jivatma Jnanis

e) Anyonya Niyoga Pratisheda

* Father's instructions taken by son, Instructions from son taken by father.
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f) Because of Mamakara Pratyaya
g) Even though Jivatma Vadi is a Jnani compared to Dehatma Vadi
XIll) Purva Pakshi :
a) Ajnanis don't have Karma Khanda Sambandha
b) Jnanis have got Karma Khanda Sambandha
c) Ajnani for him - Dehatma Vadi
d) Jnani = Jivatma Vadi
XIV) Shankara reverses whole thing :
a) Ajani's have Karma Khanda Sambandha
b) Jnanis don't have Karma Sambandha
c) Like 2 Deaf people talking
* Areyou going to the market?
* No No No, | am going to the market

* | thought you are going to the market.
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45) Bashyam : Chapter 15 - Verse No. 2 Continues

7, sfafcerreResaaiaTd. ST UF Sogean srenrhwarrer fagram |
gfarafarafmgyret 7 w=odga s y=re giaggd 7 gy
(7.7 3.6.3%-39] | aow fafusfadaareys afgfen ofr fagw
na; vyatiriktitmadarsanapratipatteh pragéva phalahétvoh atmabhimanasya siddhatvat |

pratipannaniyogapratisédhartho hi phalahétubhyam atmanah anyatvam pratipadyate, na parvam |
tasmat vidhipratisédhasastram avidvadvisayam iti siddham ||

1) Shankara :

a) Na, what you say is not true

b) Jnani can't accept Karma Khanda

c) Only before understanding, Brahmatma Vada

d) Vyatirikta Atma Darshanam

e) Understand clearly that | am not Sthula, Sukshma Shariram
f)  am not the body or owner of the body

g) | am Akarta, Aboktan is real Jnanam

h) Before getting Brahmatma Jnanam only, | am Ajnani

i) During Ajnana Kala Eva, Brahmatma Vada Prag Eva, Ajnana Kale Eva... )08



j) Jivatma Vada = Ajnana Kalam

k) Gudabhi Sandihi - Don't explicitly present all ideas

L) Before Brahmatma Jnanam, person has Ahamkara, Mamakara, in Karma and Shariram

m) During Ajnana kalam only, person has Ahamkara and Mamakara in the body

n) Therefore, during Ajnana kalam only, he has to practice Karma Khanda as a Sadhana

o) After practicing Karma Khanda and Upasana Karma during Ajnana Kalam, he will get benefit
of Karma Khanda = Sadhana Chatushtaya Sampatti

p) Sadhana Chatushtaya Sampatti= During Ajnana kalam.

II) a) Niyoga Pratisheda = Karma Khanda

b) Do Sandhya

c) Karma Khanda Prayojanam = After getting that Karma Khanda Prayojanam during Ajnana
Kalam, in the form of Sadhana Chatushtaya Sampatti

e) Thereafter, he has to come to Jnana Kala

f) In Jnana Khanda - utility of Karma Khanda is already over

g) Only by using Karma Khanda, person comes to Jnana Khanda

h) Relevance exhausted by getting Sadhana Chatushtaya Sampatti.
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Ill) a) By coming to Jnana Khanda he knows, | am neither the body, | am not the owner of the
body, | am not Karta also

b) This knowledge comes, after using Karma Khanda.

c) Karma Khanda does not come after Jnanam

d) Sequence :
* Jnanam After Karma Khanda
* Karma Khanda Doesn’t come after Jnana Khanda.

IV) a) Jnani can never use Karma Khanda

b) 1t Karma Khanda, then one becomes Jnani

c) Sadhana Chatushtaya Sampatti - Result of Karma Khanda

d) Use Karma Khanda become Sadhana Chatushtaya Sampatti Adhikari

e) After studying Vedanta, he knows | am Sthula, Sukshma, Karana Sharira Vyatiriktaha,

Avastha Traya Sakshi, Pancha Kosha Vilakshana.
f) Katho Upanishad :

AL ¢ Hiq-—q A1 H itj HIATHTRATRATT | Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

AT Jdl=qd HAT=d Jqc{I% rH dga 19¢ 1 Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 11 14 1|

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as

other than cause and effect, as other than the past and future — tell me that.” [1 - 2 - 14] 200




| am Beyond

Punya Papa Karma

V) Botton Line :

a)

Varna
Ashrama
h) I have no Sambandha with 3 Sharirams and Karma Khanda.
Seqguence between Jnanam and
Karma
Shankara

Purva Pakshi

- Jnanam First
- Karma Later

- Karma - First
- Jnanam - Later
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VI) a) Gita — Chapter 4 :

AT EAHTATASE
STAgsl: 944 |

9 wHIREGs 1Y

ST 9REAE=d | 9-2 = 1

sréyan dravyamayadyajnad
jianayajfiah parantapa |
sarvam karmakhilam partha

jiané parisamapyate | |4-33| |

Superior is knowledge — sacrifice to sacrifice with objects, O Parantapa,. All actions in their
entirety, O Partha, culminate in Knowledge. [Chapter 4 — Verse 33]

b) After you do all Yagyas, get Jnanam and after Jnanam no Karma is there as a Sadhana.

c) Karma is there for Loka Sangraha Artham

d) No more Karma for me, | am not going to be a Beneficiary

VIl) Gita - Chapter 3 :

A9 A= HaATH
AThEdAs 2T |
= =TT G@enIdy
FiTT=AT=T:

3-2<

naiva tasya krténarthah
nakrténeha kascana |
na casya sarvabhitesu

kascidarthavyapasrayah | | 3-18 | |

For him there is no interest whatever in what is done, or what is not done; nor does he depend
upon any being for any object. [Chapter 3 — Verse 18] 302




VIII) a) Entire Karma Khanda is relevant only for a Ajnani
b) Ajnani = Jivatma Vadi
c) Purva Pakshi — Surprised, for him, he is Jivatma Vadi, Jnani
d) Communication Gap
e) Next Para :
* Purva Pakshi Clarifies his Stand
* Then Shankara Answers.

46) Bashyam : Chapter 15 - Verse No. 2 Continues
T AT g [T At g fe.3.0 ], T wOsw wway ||

(Y aTHefa i AEgH, FAEgreREA 4, 9 6
AT AR I 94—

nanu ‘svargakamé yajéta’ (?) ‘'na kalanjam bhaksayét’ (?) ityddau
atmavyatirékadarsinam apravrttau, kévaladéhadyatmadrstinam ca; atah kartuh
abhavat sastranarthakyamiti cét,

1) a) Based on Communication Gap.
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b) Purva Pakshi :
* Oh Siddantin Shankara, you Say

For Jnani

For Ajnani

Karma Khanda not Relevant Karma Khanda Relevant (Ajnani is

Dehatma Vadi)

c) Shastra Redundant
d) Svargo Kamo Na Yejata
* Devotee interested in Svarga do this Ritual
e) Kalamna Bakshayet :
* One should not consume meat.
f) Entire Karma Khanda - Vidhi Nisheda
g) Then entire Veda is redundant
Il) Shankara :

 Keep 3 groups of people in your mind, not 2.
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Revision : Chapter 13 - Verse 2 :
47) Bashyam : Chapter 15 - Verse No. 2 Continues

7, mawfafea. ma wafafgamd | Syvrrdeaft awfa
mawﬁﬂlmhrmmaﬁ“mm"rﬁmmn

na; yathaprasiddhita éva pravrttinivrttyupapattéh | isvaraksétrajfiaikatvadarsi brahmavit

tdvat na pravartaté | tatha nairdtmyavadyapi nasti paralokah iti na pravartate |
yathaprasiddhitastu vidhipratisédhasastrasravananyathanupapattya anumitatmastitvah
atmavisésanabhijfiah karmaphalasafijatatrsnah sraddadhanataya ca pravartaté | iti sarvésar nah

pratyaksam | atah na $astranarthakyam Il
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1) a) Shankara:

3 Groups

Dehatma Vadi

Jivatma Vadi

Brahmatma Vadi

!

- Ajnani - Jnani
- Asamsari - Asamsari
b)
Ajnani Jnani

Has ignorance

Does not know he is Samsari
NY

Has Bheda between Jivatma,

Paramatma

Shastram relevant

Karta, Bokta

Aikyam

Has Knowledge
Knows he is Asamsari

NG

No Jivatma, Paramatma Bheda
Kshetrajnam Chapi Mam Vidhi =

Has no Relevance for Shastra

Il) Shankara deviated from main topic and took up a corollary

a) Jnana karma Samuchhaya Khandanam

b) Jnani :

* Akarta, Abokta, Apramata, Sakshi Chaitanyam.
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)

Purva Pakshi

Dehatma Vadi

Jivatma Vadi

Brahmatma Vadi

Ajnani

Jnani

Drops

IV) a) There is a Communication Gap between titles of Jnani and Ajnani between Purva Pakshi

and Siddhantin.
b)

Jivatma Vadi

Purva Pakshi

Looks at as Jnani

Siddhantin

Looks at as Ajnani
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Karma Khanda

Relevant for whom? Not Relevant for whom?

- Dehatma Vadi - Believes in no
rebirth

- Brahmatva Vadi - Akarta,
Abokta

- Nitya Ashariram

d) Katho Upanishad :

AN At o - Asariram sariresu anavasthesva-vasthitam,
HAITT I M= E R Ae Bl [NEs | |

"lﬁl'd ]%—‘ja"llf\'"'ll"l. arsy "-"Iﬂl "?l T 3[|ﬁ|rd 132 Mahantam vibhum atmanam matva dhiro na socati 1l 22 1|

The wise man, who knows the Atman as bodiless, seated firmly in perishable bodies, great and
all-pervading, does never grieve. [1 - 2 - 22]

e) | don't have body in 3 Periods of Time, Hence no Videha Mukti
f) I have no connection with anybody at anytime
g) Asangoham Hi Ayam Purushaha

h) Hence KK not relevant for Brahmatma Vadi. 308



i) I am not Chittam or owner of Chittam, no Chitta Shuddhi required by me
j) Dehatma Vadi and Brahmatva Vadi have no Karma Khanda Sambandha
k) Only Jivatma Vadi has Karma Khanda Sambandha
|) This is acceptable to PP and Siddhantin
m) Jivatma Vadi has to do Karma both agree.
IV) Who should be called Jnani / Ajnani is the confusion.
a) Purva Pakshi :
e Compared to Dehatma Vadi, Jivatma Vadi is Jnani
b) Siddhantin :

 Compared to Bahmatma Vadi Jivatma Vadi is Ajnani

V) a) From the popular view, Jivatma Vadi (All Veidikas, not Nastikas, all Hindus)

b) All of them say | have Punya Papa Karma

c) Karma Khanda relevant for that group

V1) a) Ishwara, Kshetrajna, Ekatva Darshi = Brahmatma Vadi
b) One knows Aikyam, is knower of Brahman

c) Shankara being Brahmatma Vadi puts that first.
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Has 2 Choices

Grihastha taken Primarily not for
Children, Home

- Vidwat Sanyasa Ashrama - Saha Dharma Charani

Nididhyasanam

Samyoga is Grihastha
- To get Qualified for Veidika
Karma Khanda

e) 4th Ashrama = Vidwat Sanyasa

f) No personal Sadhana for Jnani as he has accomplished Sadhyam
g) Nidhidhyasanam is Sadhanam for Sanyasi, never Karma Khanda.
VIl) Dehatma Vadi :

a) Body alone is the Atma

b) No surviving Atma, Nairatmyam, no Sukshma, Karana Shariram
c) Para Loka Na Asti, No Sraddham, No Ancestors Surviving

d) Called Charu - Vaka, Very appealing

e) Does not follow Karma Khanda.
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f) Shankara Order :

VIIl) Jivatma Vadi :
a) Right from Birth, Hindus believe in Karma Khanda

Brahmatma Vadi
Dehatma Vadi

Jivatma Vadi

b) Indian Culture is Imbued with Jivatma Vada
c) Sruti Artha Patti Pramanat :

d) Distinctly seen, based on Shastra Pramanam

By inference, comes to conclusion, there is a soul, which survives death

e) Knows there is a Jiva, other than the body, Shastra Pramana Siddham.

f)

Confusion

Is it Travelling Jiva

- Jivatma Vadi

- Wrong knowledge
- | Survive Death - Correct

knowledge

Non-travelling Jiva

- Deha Vyatirikta J
Asmi

- Right knowledge

- | Survive Death -

iva = Brahma

Correct knowledge
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g) | Survive Death common to both Vadis, correct knowledge.
h) Why | can't travel :

i) Time, place is born in me and resolve in me

| am all pervading principle, exist everywhere at all times - Past, Present, Future.

j)  am Brahma Atma, Jivatma Vadi does not know

k) Atma Visesha Anabingya, don't know Jiva = Brahman

L) Jivatma Vadi has only partial knowledge, concludes | am Karta, Bokta not Sakshi

m) As Sakshi, | am always Akarta, Abokta.

1X)

Dehatma Vadi

Jivatma Vadi

Performs Laukika Karma

| am Karta, Bokta

Works for Iha Loka Phalam
Confused

Interested in Pleasure
Works sincerely for Enjoying
here and now

- | am Karta Bokta

- Performs Veidika and Laukika
karma

Works for iha Loka, Para Loka
Phalam

Confused

Not interested in freedom
Works Sincerely for next Janma

X) a) Glory of Studying 25 Years
b) Still Confused.
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c) Gita:

aﬂ%qqﬂwﬁ qvfij&dﬂ ascaryavat pasyati kascid énam
Gﬂ?ddclaqfa qerd T ascaryavad vadati tathaiva canyah |
Bﬂ?ddd él\-ll-qut STUTITd ascaryavaccainam anyah $noti

%Lc@lltari ::iq | %‘iq qvf‘:’cch Il Rl || Srutva'pyénam véda na caiva kascit | | 2-29 ||

One sees This as a wonder; another speaks of This as a wonder; another hears of This as a
wonder; yet, having heard, none understands This at all! [Chapter 2 - Verse 29]

* Don't confuse others.
d) Jivatma Vadi has sraddha in next Janma not in Brahman, freedom here and now.
e) Moksha means not working for Sukham outside but Claiming Atma Sukham
f) Jivatma Vadi performs Rituals for Svarga

g) Karma Khanda - Relevant only for Jivatma Vadi.
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Topic No. 48 to 51 :

e AfaaTaTY HETC AYgefaeT: uw | 7 e faee afaer

Tt w | A F feamwe gowrdesg gufag awdy 0 o7 @ e
Wed TgIed T "isgEwd | aar wfaen demmw T fefa |
T | wa: I 5% gEw wrta wr fafg (), ‘wermeemam s
[w2w. ] sfa =

vivékinam apravrttidarsanat tadanugaminam apravrttau sastranarthakyam iti

cét, kasyacidéva vivekopapattéh | anékésu hi pranisu kascidéva vivéki

syat, yathédanim | na ca vivékinam anuvartanté madhah, ragadidosatantratvat

pravrtteh, abhicaranadau ca pravrttidarsanat, svabhavyacca pravrtteh — svabhavastu
pravartaté' (bha. gi. 5 | 14) iti hi uktam ||

tasmat avidyamatrar sarmsarah yathadrstavisayah éva | na ksétrajasya kévalasya avidya
tatkaryam ca | na ca mithyajanam paramarthavastu dasayiturh samartham | na hi tsaradésarn
snehéna pankikartum saknoti maricyudakam | tatha avidya ksétrajasya na kicit karturi
$aknoti | atascedamuktam — ‘ksétrajarn capi mam viddhi’ (bha. gi. thirteen | 2),
‘ajﬁﬂnénéu!tam janam’ (bha. gi. 5 | 15) iti ca ||
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Objection : “but those who discriminate between the real Self and the unreal world
refrain from Sastraic Activities; their followers, imitating them, will also refrain. Thus
will result the futility of the ‘Sastra’. Reply : “No; such discrimination is very rare.
Among numerous beings, rare is he who discriminates, as the case is at Present.
Deluded human beings, in fact, do not conform to the ways of one who discriminates.
For, Activity is governed by flaws like attachment. This is borne out by people’s
indulgence in Activities like Sorcery. And, at the same time, activity is Spontaneous.
Indeed it has been declared: ‘But one’s own nature acts’, (BG 5.14_". Therefore the
transmigratory Sphere, Samsara, is but Nescience as experience Substantiates. The
field-knower, in himself, has neither Nescience nor its effects. Nor is false knowledge
competent to infect Ultimate reality. The Water of the Mirage can’t possible wet the
desert or make it miry. Even so is Nescience incompetent to affect the field-knower.
Hence the declaration: ‘Also know Me, as the field — Knower’ (BG 13.2), and,
‘knowledge has been Shrouded in ignorance’ (BG 5.15).

48) Bashyam : Chapter 15 - Verse No. 2 Continues
faafeat swafossae agqmivst st smerde ofr Sg—

vivékinam apravrttidarsanat tadanugaminam apravrttau sastranarthakyam iti

1) a) Purva Pakshi :
e Agrees with Siddhantin that Jnani is Brahmatma Vadi

b) Karma Khanda is not relevant for him. 315



c) If Jnani ignores Karma Khanda, will it not Create confusion in the Society.
d) Gita — Chapter 3 :

= ﬁf:gﬁq \;-|.-|2|q na buddhibhédam janayéd

3||-|i q—JJ-?HiE\sfdu-j\ | ajianam karmasanginam |

IR RSEEX I I] josayét sarvakarmani

féq&h-%rh; GHTEY. || 3-R& || || vidvan yuktah samacaran || 3-26 | |

Let no wise man unsettle the minds of ignorant people, who are attached to action; he should
engage them all in actions, himself fulfilling them with devotion. [Chapter 3 — Verse 26]

e) Sanyasi Drops Sacred thread as Karma Khanda not relevant
f) Gita — Chapter 3 :

?:E]g]ﬁﬂ'%—[ a9 vadyadacarati sresthah
a‘da;\{da T | tat tad evétaro janah |

H AHT9T ﬁ%—\[ sa yat pramanam kurute
Qaqj{_dq@qéa N 2_2¢ || || 18kastad anuvartaté | |3-21] |

Whatever a great man does, that other men also do (imitate); whatever he sets up as the
standard, that the world (people) follows. [Chapter 3 — Verse 21] 316




g) Other Jivatma Vadis will follow and Society damaged
h) Being Bahmatma Vadi will damage Jivatma Vadi?
i) Apravrutti Darshana = Not following Karma Khanda

= Karma Khanda Anushtana

j) These portions of Bashyam studied for academic interest, now not relevant, Majority don’t

follow Karma Khanda.
k) Kshatriyas, Vaishyas, Shudras renounced Karma Khanda before, only Brahmanas were
following.

L) Now thread ceremony is initiated as a social function and video taking.

m) Shankara replies

49) Bashyam : Chapter 15 - Verse No. 2 Continues

#-mﬁquﬁﬁaﬁwﬁlﬁﬁqﬁ{wﬁﬂmﬁﬁﬁ

cét, kasyacidéva vivekopapattéh | anékésu hi pranisu kascidéva vivéki

syat, yathédanim | na ca vivékinam anuvartanté madhah, ragadidosatantratvat
pravrtteh, abhicaranadau ca pravrttidarsanat, svabhavyacca pravrtteh — svabhavastu
pravartaté’ (bha. gi. 5 | 14) iti hi uktam ||

3
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I) a) One line teaching of Veda : You survive death of body.

b) You remain as Brahman eternally, your real Svarupam

c) Don't work for Anitya sukham in the world

d) Own up Atma Nitya Sukham

I1) a) if Jnani renounces Karma Khanda will it influence others Adversely, is Question of Purva
Pakshi.

b) Jivatma Vadis very much require Karma Khanda.

Ill) Shankaras Reply :
a)
Jnanis Ajnanis
- Rare - Majority
- Minority
- Can’t influence Majority

b) Gita - Chapter 7 :

-q-ﬂ&:"gﬁ Ga—él-g manusyanam sahasrésu

FiSTdid s | kascidyatati siddhayé |
JddTH Y ﬁq@m yatatam api siddhanam

Eﬁfi;j:l:n ai—ﬁ dodd: Il o-3 Il kascinmam vétti tattvatah| |7-3] |




Among thousands of men, one perchance strives for perfection; even among those successful
strivers, only one perchance knows Me in essence. [Chapter 7 — Verse 3]

c)
Viveki
Not Sadhana Chatushtaya
) Here
Sampatti here
- In Vivekachudamani - Brahmatma Vadi
- Jnani
- Rare
d) Now more Rare
e)
Moodaha in Shankaras list
Dehatma Vadi Jivatma Vadi

f) They will never be influenced by Minority Jnanis

g) Why?
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IV) a) They are influenced by their powerful Raaga and Dvesha.

b) For solving their worldly problems, Artha and Artharthi Bhaktas will be most popular.

c) Temples have more people now

d) Sthula, Sukshma, Karanat Vyatiriktaha

e) Go to temple with faith and problems will go away for them is their belief

f) Worship deities

g) Guru talks about Nishkama bhakti, Clasp rejection, Removal of Parihara

h) Seeker asks for a few exceptions

i) With any mount of Vedanta, world will continue to be governed by Agynam, Raaga, Dvesha,
Sakama bhakti will thrive more and more.

j) Because of that fear, don't stop becoming a Jnani

k) Even if you become a Jnani, world will successfully continue to be driven by Sakama
Bhaktas.

L) Tantratvat = Vashatvat, controlled by, influenced by Raaga - Dvesha

m) Abicharana Doucha Pravrutti Darshanat :

e Aabicharika Karma = Black Magic

* Invoke Buta, Preta, Pischacha, Yaksha, Yamadhuta, Shakini, Dakini, Tamasic Deities,
mentioned in the Shastras.

n) Special puja done in midnight, can destroy their enemies.
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o) It is called Aabicharika Karma

p) Atharvana Veda discusses these karmas

q) Hence, Atharvana Veda not popular

r) Whoever performs black magic may succeed to destroy their enemies, but they themselves
will get destroyed.

s) Will have Miserable future in lha Loka - Go to hell and in Para Loka.

t) Warning given in Veda

V) Sheyeyena Abhicharam Yajata

b) Sheyena Yaga = Homa Kunda prepared like vulture

c) Abhicharan - Performing black magic to destroy enemies.

d) Those who do Karma Khanda, follow because of their Raaga and Dvesha.

e) Just because a few Jnanis take to Sanyasa, Karma Khanda will not become Unpopular.

f) No such fear is required

g) Svabayacha Pravrutte :

* Always, Karma is governed by Agyanam.
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Svabava

Here Agyanam

Agyana Janya Raaga Dvesha

i) Pramanam :

e Svabavaha Tu Pravartate

j) Gita :
s ch(i i | EI?H%&T na kartrtvam na karmani
(’?IGhM '(‘j_\r"%[ El'E[): | Iokasyasrjatiprabhuh |
= qjﬁq-)@.{.iq]” na karmaphalasamyogam
HHEA] Hq(-(ia Nl «-2% Il svabhavastu pravartate | | 5-14 | |

Neither agency nor actions does the Lord create for the world, nor union with the fruits of
actions. But it is nature that acts. [Chapter 5 — Verse 14]

k) Agyanam and Raaga Dvesha will whip a Person to Karma Khanda Activity.
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Revision : Chapter 13 — Verse 2 :

1) a) Shankara resolved Communication Gap of Dehatma, Jivatma, Brahmatma Vadis

b) Deha and Brahma Vadi

* No Relevance of Karma Khanda
c) Karma Khanda relevant only for Jivatma Vadis
d) Purva Pakshi thinks, Jivatma Vadis are Jnanis.

e) Shankara :

Jivatma Vadis

Brahmatma Vadis

- Ajnani

- Jnanis
- Discovered Akarta, Abokta Atma,
Brahman

f)  am Brahman who has no past, future births

g) No Sambandha with Karma and Karma Phalam

h) Karma Khanda is addressing Karta, Bokta, has no relevance to me Akarta, Abokta.

II) a) Karma prescribed for Brahmachari

b) Grihastha Niyojayaha = instructed person

c) Karma Khanda's instructions are directed to Karta, Bokta

d) Jnani knows | am Akarta, Abokta Jnani

e) For Jnani, whole Karma Khanda not relevant.
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f) If Jnani in Grihastha ashrama, will follow Grihastha Ashrama dharma, not as his personal
Sadhana but as Loka Sangraha.

g) Gita - Chapter 3 :

<R aq‘ﬁuqﬁgr:{:r saktah karmanyavidvamsah
7 @Jf\ HAd | yatha kurvanti bharata |
@Q?%&i{-d?‘llblrh: kuryad vidvamstatha'saktah
%ﬁ%ﬁﬁ@gq Nl 2_ | cikirsurlokasangraham | | 3-25 | |

As the ignorant men act from attachment to action, O bharata, so should the wise men act
without attachment, wishing the welfare of the world. [Chapter 3 — Verse 25]

h) Jnani's internal attitude while performing action is Body acting for Loka Sangraha
i) Aham Neiva Kinchit Karomi

Ill) Shankara concludes in Topic 43 :
a) Purva Pakshi :

* If Jnanis don't perform Karma Khanda, will not others ignore Karma Khanda?
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b) Shankara :

Ajnanis actions are Governed by

Agyanam

Raaga - Dvesha

Prarabda

c) As long as Raaga - Dvesha exists, there will be Pravrutti and Nivrutti karmas.

d) Karma Khanda will be relevant for them

e) Ajnanis not governed by Jnanam but Agyanam and Raaga - Dveshas

f) Svabayacha Pravruttehe Tu Pravartate :

e Svabava = Ajnanam says Anandagiri makes a person.

* Popular meaning of Svabhava is Raaga - Dvesha

50) Bashyam : Chapter 15 - Verse No. 2 Continues

T T |

AAT AfaQTHTY §ATC AU AUT: UF | 7 @A faeed ofaer

tatkaryam ca |

tasmat avidyamatrarn samsarah yathadrstavisayah éva | na ksétrajasya kévalasya avidya
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1) a) Therefore, Samsara = Avidya Karya Matram, product of Avidya only
b) Samsara is associated only with Ajnanis not Jnanis

c) Karma Khanda not Vishaya of Dehatma Vadi or Bramatma Vadi

d) Kshetrajna is not associated with Kshetram

e) Kshetrajna is in the proximity to Kshetram.

f)

Kshetrajna, Consciousness

Hero of Chapter 13

g) Consciousness is intimately close to Body, Mind, Sense organs, Universe

h) Physically proximate but never associated with Kshetram, Asangatvat, Kevalam
i) Avidya, Avidya Sambandha is not there, Tat Karyam Cha Nasti

j) Samsara, product of Avidya, is not there for Jiva, Kshetrajna

k) Therefore Kshetrajna is Asamsari

L)

Kshetrajna Paramatma

- Jivatma - Asamsari
- Asamsari
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m) Therefore, Aikyam, Correct

n) Kshetrajnam Cha Api Mam Viddhi is without any flaw.
51) Bashyam : Chapter 15 - Verse No. 2 Continues

7 ¥ foamee goardasy gufag swdy 7 ff s
%wmﬁw|mmma frfa

TG | ¥9: Ih 52 wAw W & fafg) (), ‘wemeeEs o
[w24] sfr =

na ca mithyajanarh paramarthavastu dusayiturh samartham | ma hi usaradésarn
snéhéna pankikarturn saknéti maricyudakam | tatha avidya ksétrajasya na kicit karturh
saknoti | atascédamuktam — ‘ksétrajarn capi mar viddhi’ (bha. gi. thirteen | 2)
‘ajﬁqnénéu[tam janam' (bha. gi. 5 | 15) iti ca ||

I) a) Purva Pakshi - Question :

Based on Chandogyo Upanishad.
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Gita:

dAled Fadd

= =9 Gohd fong: |

S RICCICRESIG

A Halt~d SA=ad: 1| 1-2% |

nadatté kasyacit papam
nha caiva sukrtam vibhuh |
ajfianenavrtam jhanam

téna muhyanti jantavah || 5-15 | |

The Lord takes neither the demerit nor even the merit of any; knowledge is enveloped by
ignorance, thereby beings are deluded. [Chapter 5 — Verse 15]

b) Chandogyo Upanishad :

HOq=Acd a1 3G INRATT Hcg=T

A TEIRRRECH=ATs fOsoART
WRAR: P 7 § WAk |9
RAMTARIEaRERRR 99 d@=d
Rfd Fqara: 1 ¢t 0

maghavanmartyam va idam sariramattam mrtyuna
tadasyamrtasyasarirasyatmano'dhisthanamatto vai
sasarirah priyapriyabhyam na vai sasarirasya satah
priyapriyayorapahatirastyasariram vava santam na
priyapriye spréatah || 8.12.1 ||

Indra, this body is mortal. It has been captured by death. Yet it is the base of the Self, which is
immortal and formless. One who has a body is subject to both happiness and unhappiness. In
fact, there is no end to happiness and unhappiness so long as one has a body. But when a

person is free from the body, nothing good or bad can touch him. [8 - 12 - 1]
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c) Whoever has Sharira Sambandha cannot Avoid Sukham — Dukham.
d)

Priya Apriya

Favourable Experiences Unfavourable Experiences

|

- Only if I Say | am the Body, Body
belongs to me

- Aham / Mamakara

- Can’t Avoid

e) Asharirasya Eva :

* Only who is without Shariram, Dropped the Body as Self, he alone will have freedom
from Sukham, Dukham.

f) In Experience also we see

* Aslong as Body is experienced in Jagrat, Mental Situations are there, Samsara is there.

g)
Embodiment Un-embodiment is Moksha
- is Samsara
NE J
- Jagrat, Svapna, Sushupti - Turiyam
- Anatma - Svarupam - Atma
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h) Realise both these in Jagrat and drop identification with Body - Mind as self

i) Own up Turiyam as Self by Atma Jnanam.

j) Purva Pakshi Question :

k)

Even after becoming a Jnani, since embodiment continues for some time, shouldn't
you say, Moksha is only after dropping the body.

Even though one becomes Jnani

Sometimes Sa Shariram

Sometime A-Shariram in Sleep

- Waking / Dream
- Embodied
- Problem / Samsara

- Permanently unembodied

after Death
- Eternal

L) Shouldn't we say :

Kshetrajna, observer of the body, Consciousness, will become Paramatma, after

dropping the body.

m) Purva Pakshi :

Kshetrajna not Paramatma as long as Jnani has body.

n) Chandogyo Upanishad :

Says Sharira Sambandha is the Cause of Samsara.
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Il) a) Elaborate question in Tattu Samanvayat
b) Shankara :
* Gives answer here Question is Missing.
lll) Shankara :
a) We think, after Jnanam, Jnani continues to be embodied for some time
b) After Prarabda Nasha, | become Ashariram and will get Moksha
c) This is misconception
d) Moksha Definition = Ashariratvam
e) Sa-shariratvam and Ashariratvam is not based on the presence or absence of the body.
IV) Misconception :
a) Body is alive, | am embodied
b) Body goes, | am unembodied
V) Vedanta :
a) Atma is unembodied all the time
b) Ajnanam is ever unembodied

 Atma, pure | is cause of Samsara.
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c) Wake up from Moola Avidya, sleep of several Janmas, know your Svarupam as Atma.

d)

Vyavaharyam Sleep and Turiyam

Body - Mind Manifest Avyavaharyam

e) Body - Mind - Senses — Universe appear and Dissappear in me the Turiya Atma.
f) Waking, Dream, Sleep, Anatma experiences come and go in Atma.
g) Assimilate Nitya Asharira Svarupa Atma Correctly
h) Atma - Nirguna — Gunateeta, Uttama Purusha — all the time
i) Atma has no Sharira Sambandha at any Time, Asangaha
VI) a) Akasha :
* Has no Sambandha with pot at anytime
* Potis there, not there, no difference to Akasha
e Akshais Unenclosed all the time
b) Avacheda Vada Best
c) Enclosure of Akasha is our intellectual Misconception
d) Atma is Ashariram all the time is
e) Atma always Videhaha
f) Don’t Look forward for Videha Mukti, Misconception, Mithya Jnanam.
g) | am Embodied Jiva now, this is Maya, Avidya, Mithya Jnanam.
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h) It can’t Negate the fact that | am Ashariram, Nitya Videhaha

i) Fact can’t after experience

j)

| am Now Embodied /| Was Born

Thought in the Mind

k) Does not alter the fact, | Atma am unborn, Ajaha

L) If  am Unborn, world only a Dream like appearance in me Chaitanyam.

m) | am always Disembodied, my Svarupam.

VIl) a)
Sun
Is Going Round the Earth Is Stationary
Experience Earth is going round the Sun =
Fact

b) Fact based knowledge from a valid Pramanam can’t challenge an opposite experience.

c) | feel | was born, | am within the body now.

d) Feeling experience can't alter the fact - | am not the body.
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f) Dakshinamoorthi Stotram :

TEIrEe feramenteg Weel AR WA rahugrasta divakarendu sadréo maya samacchadanat
T=ATT: FHIONT HeIoTar qmdﬁ o g | sanmatrah karanopa samharanato yo-bhatsusuptah puman |
UTITEITCE AT UNETH Y T: U HAda pragasvapsamiti prabhodasamaye yah pratyabhijiiayate
o A W 7 3¢ 4 g eTomAHTY |l &l || tasma 5t gurumirtaye nama idam $ri daksinamartaye || 6 ||

On folding up all the functions of the senses, He who enters into a state of deep-sleep and
there becomes existence veiled in maya, like the sun or the moon during eclipse, and who, on
waking, remembers to have slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this
prostration. [Verse 6]

g) I am in the body, Mind, house, Singapore = Experience
h) Fact :

e Singapore, House, Mind, Body is in me Chaitanyam.
i) | am here, is an appearance not a fact.
VIIl) a) Mirage water can't wet the desert land, just because mirage water appears for me
b) Just because | experience emotions in the mind, | can't become an emotional person.
c) I am always free from all thoughts, all the emotions that appear in me Consciousness.
d) As Chaitanyam, | am Asangaha, Spiritual Content in the Body and world.

e) Emotionless of the Mind can't make the Atma emotional. 334




f)

| am Always the witness of

Jagrat Mind Emotional Mind

Dreaming Mind

Sleeping Mind

g) | Witness am not Emotional in 3 Periods of time.
h) Nirvana Shatkam :

T A FEEN T T FEHED
et A9 7 AT ATHIHTE: |
T GHT T IqrAT T FTHAT T Hraw:
fRera—==a: fogrsy foarss s

Na Me Dvesha Ragau Na Me Lobha Mohau

Mado Naiva Me Naiva Matsarya Bhavah

Ma Dharmo Na Chartho Na Kamo Na Mokshah
Chidananda Rupa Shivoham Shivoham

| have neither dislikes nor likes, neither greed nor delusion, neither pride nor jealousy. | have
no duty to perform, nor any wealth to acquire, | have no craving for pleasures and the Self is
never bound, so | have no desire for Liberation. | am of the nature of pure Consciousness and

Bliss, | am all auspiciousness, | am Siva. [Verse 3]

i) Even now, not after Videha Mukti, Chid Ananda Rupa Shivoham

j) Avidya, ignorance can't sully Kshetrajna, or ignorance born conceptions also

k) Shankara defending Aikyam proposed by Krishna.
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Kshetrajna Mam

Jivatma Paramatma

m) Viddhi - Note their One-ness
n) If they are different, Difference is Caused by Ajnanam.
o) Gita — Chapter 3 :

ailﬁ(‘i sll-'lljl(jl-'l avrtam jinanam éténa

sllr-\-lc—l‘] ﬁ?ﬁ%ﬁﬂﬂ | jianino nityavairina |
c|—3|1-|{c\l:|l:lT q:ji.-aq kamarupéena kauntéeya
g‘ﬂi‘i\Ulld%d = Il -3 duspurénanaléna ca | |3-39] |

Enveloped, O son of Kunti, is wisdom by this constant enemy of the wise in the form of desire,
which is difficult to appease, like fire. [Chapter 3 — Verse 39]

p) Because of ignorance, you see difference between Jivatma and Paramatma.
VIIl) What is the gap between me and Paramatma?

a) Not Desha, Kala nor any other condition.

b) No condition stands in between me and Moksha

c) Only ignorance is the obstacle.

d) Dropping ignorance means claiming | am Paramatma Tattvam of the world. 336




e) | am Chaitanyam, Jagat Karanam Brahman, Nitya Mukta Svarupa Atma.

f) Other than claiming, there is no other dropping of ignorance

g) No expansion of Jivatma to Paramatma in Nididhyasanam.

h) No process involved in loosing ignorance.

i) Once ignorance is gone, Moksha is instantaneous

j) Claim, | am Paramatma with Maya Shakti, Moksha is instantaneous

k) Claiming is job of intellect

L) Atma can't claim, Disclaim

IX) How do | know | have claimed Paramatma Paramartika status?

a) Are you claiming, | am Sadhaka or Siddha

b) Should claim | have no more ignorance about my real nature

c) Brihadaranyaka Upanishad :

SIGT 9T SGHA T, dalcHAAdId, 316H JelTEHAITT |
ATATTCHIANGA; Tl AT SaATATH UcagFad § T deHad,
TUTYTOTTH, TAT HAJSATONH; dddcuTe<uaTHEd:
ufadue, 3eH ARHAd gANfa | afReada® a va ag,
A FerEAIfd, ¥ 36 §9H Hafqd,

d¥T T o SaraaATHeIT 7, ATEAT Wl F HdITT;

3 ATsaAT SAATHUE, IeATsHTA=ATsTHAEHT,

S ¥ de, AT UARAH F SdIH | TAT O g
aRTE FFSTHA HFog:, TaHhd: FIUT AT AATH;
UhTHAT TRMATGIIAASTOTH wafd, hs agye
TEACYTH el TUTH TSdeHAgeariayg: Il 2o |

brahma va idamagra asit, tadatmanamevavet, aham brahmasmiti |
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam slryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhitya 1sate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai bahavah
pasavo manusyam bhufijyuh, evamekaikah puruso devan bhunakti;
ekasminneva pasavadiyamane'priyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh || 10 ||




This (self) was indeed brahman in the beginning. It knew only itself a, ‘1 am Brahman/
Therefore It became all. And whoever among the gods knew It all became That; and the same
with sages and so on. The sage Vamadeva, while realizing this (self) as That, knew, ‘1 was
Manu, and the sun./ And to this day whoever in like manner knows It as, ‘I am Brahman,
becomes all this (Universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another go thinking, ‘He is one, and | am another,’ does not know.
He is like an animal to the gods. As many animals serve a man, so does each man serve the
gods. Even if one animal is taken away, it causes anguish, what should one say of many
animals? Therefore it is not liked by them that men should know this.[1 - 4 - 10]

d) If a person has decided to claim Moksha, even God can’t stop that, planets can't stop.

e) If you decide not to claim, even God can't help, Guru helpless.
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Topic No. 52 to 57 :

g f& % garfony @ g @ ‘wdae” st afveara afr

o, R A I, aq X uF AveweeA | afd o dorw arfafed
Y, T T N FH AR W ®g 37 | fafear o7 f
WRFAT | g uF afq, wertgar sfag sadd | fagw g afe-
frarorfam:  sorfqammaT  STaqEedY ST ETITTA I TIY R
frafa o=

€ ¥ aaq Tfed Fuifaq seg—aaw DHT U9 | Y T I
g o fawa | 3 g s g@ & 7 sEQUon Ww
Fdeq: GAEANfaATAT, AT T DI HAA GTATHAT TETEITIEATA |
TW T& qe0d, TH anafa, arEr e sfao

T HA: T §: qfoeqroas:, GqrCaIeaY. TEAE T e FUHI
Jreagr (F;) ®U YT A ATHIRAT  ATEATIIRIRTA gy,
qAQI YAFAT T FA | TEHT, FEFIIIATAq qdareafafy ydas
YT ||
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atha kim idam samsarinamiva ‘ahamévam’ ‘mamaivédam’ iti panditanamapi?

$rnu; idar tat pandityam, yat ksétré éva atmadaréanam | yadi punah ksétrajam avikriyam
pasyéyuh, tatah na bhagam karma va akankseyuh ‘'mama syat' iti | vikriyaiva bhogakarmant |
atha évam sati, phalarthitvat avidvan pravartaté | vidusah punah avikriyatmadarsinah phalarthitvabhavat
pravrttyanupapattau; karyakaranasanghatavyaparoparamé nivrttih upacaryaté ||

idarh ca anyat pandityarh késaficit astu ksétrajiiah iévara éva | ksétram ca anyat

ksétrajiiasyaiva visayah | aham tu samsari sukhi duhkhi ca | samsaréparamasca mamakartavyah
ksétraksétrajfiavijianéna, dhyanéna ca isvararh ksétrajiiar saksatkrtva tatsvaripavasthanénéti |
yasca évarh budhyaté, yasca bodhayati, nasau ksétrajah iti |

évam manvanah yah sah panditapasadah, sasaramoksayoh $astrasya ca arthavattvam karémiti;
atmaha svayam madhah anyamsca vyaméhayati $astrarthasampradayarahitatvat,

Srutahanim asruta kalpanam ca kurvan | tasmat asampradayavit sarvasastravidapi markhavadéva
upéksaniyah ||

Objection : “But among the learned as much as among the transmigrating Jivas
prevails a notion whose content is the Judgement: ‘l am so and so; this is mine only’.
Why is this notion?” Reply : “Listen. Their ‘Leaning’ Consists in seeing the Self
exclusively in the field (Body)! Had they perceived the immutable field-knower, they
would not have hankered after worldly experience and activity seeking to make it their
own. Experience and activity are nothing but mutation. This being the case, hankering
after the fruits of action, the ignorant man acts. On the other hand, with the knower
who perceives the immutable self and who is free from Hankerings after fruits of
Actions, activity is inconsistent.
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When his Body and Organs Cease to Operate, he is figuratively Said to withdraw from
the Sphere of Activities”. There is yet another type of learning. They affirm: “The field-
knower is God alone. The field is entirely different from Him, and is the Object of His
Perception. But as for me, | am a transmigrator, happy or Unhappy. My Duty is to
withdraw from the Sphere of transmigration by means of an Experiential knowledge of
the field and the field-knower by means of realizing the field-knower through
Meditation and getting Assimilated to Him”. He who knows thus and teaches thus, is
not a real field=knower. He who thinks thus is the meanest type of a Scholar who
egoistically Assigns a Novel Sense to the States of Bondage and liberation and to the
Sastra; He also is a Self-destroyer. Himself deluded, he confounds others; for he has
had not the discipline of right traditions of Scriptural knowledge. He is guilty of
rejecting what is taught and Dogmatically Constructing Something Novel. Hence, one
who is thus ignorant of right traditions, even though Versed in all Sastras, Deserves to
be rejected as an ignoramus.

52) Bashyam : Chapter 15 - Verse No. 2 Continues

¥ & o1 garfony @@ “ag v’ “wiag” gfa afvearar arfy ?

atha ki idam samsarinamiva ‘ahamévarn’ ‘mamaivédam’ iti panditanamapi?

I) Purva Pakshi goes through same Confusion.
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Il) Shankara :
a) Because of Agyanam alone there is Samsara
b) Jnani has no Agyanam, hence no Samsara.
c) Claim:
 Aham Brahma Asi
*  Free from Samsara, Sukham, Dukham, Moha
d)  am Brahmatma Vadi Jnani - | am not this Body - Mind — Complex
Ill) Purva Pakshi :
a) Has Viparita Bhavana
* @Goes back to Jivatma Vadi
b) | am different from body
c) | don't identify with Brahman but with Sukshma Shariram and Chidabhasa
d) | travel from one body to another
e) | am Karta, Boka, Jiva
f) I don't have Ahamkara with the body but have Mamakara
g) | am the owner of the body
h) | got this body because of Punya karma
i) I am Jivatma Vadi

j) Jnani also have Aham, Mamakara, Samsara problems.
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k)

Dehatma Vadi Jivatma Vadi
- Ajnani - Jnani
- Has Samsara - Pandita
- Has Samsara

L) Question :
e How come there is Samsara for Pandita also
m)
Pandita
|
Purva Pakshi Shankara
Jivatma Vadi Brahmatma Vadi

n) | am Jnani but Miserable.
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Cause = Pancha Anatma

Body Mind

Family

Profession

Possession

Y
Ahamkara

p) Vedanta no use
Q) Do Karma for Moksha.

53) Bashyam : Chapter 15 - Verse No. 2 Continues

!

Mamakara

WRIEHHO |

T, 5% aq fowed, gy A% v reweeAw | afy g dw rfated
T, T T W FH ASSHFIERY: AW w3 1 ffear o3 fg

bhogakarmani |

$rnu; idarn tat pandityam, yat ksétré éva atmadarsanam | yadi punah ksétrajam avikriyarh
pasyeyuh, tatah na bhogarm karma va akankseéyuh ‘mama syat’ iti | vikriyaiva
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1) a) If you really mean | am Kshetrajna, you will be incapable of any Disturbances.
b) Avikriyam Pashyayuhu
c) I am Paramatma is my Claim
d) Then I will not identify with Karma or Karma Phalam.
e) Kshetrajna :
* Akarta, Can never have Karma or Phala Sambandha.
f) I had done this karma before and have this problem now.
* In future will have karma Phalam again.
g) Past, Present, Future events applicable to me
h) Kala Sambandha = Agyanam
Il) Katho Upanishad :

HALT YH iq-—q PILE i(j O EILIE GIEGIGE Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat,

HALT =9 HAHAT=d Jqcq34 rH dga Il 9¢ |l Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada 11 14 1|

Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as
other than cause and effect, as other than the past and future — tell me that.” [1 - 2 - 14]

a) As long as | see Kala Sambandha, Yama will be waiting
b) Kama and its Phalam involve Vikriya, change, transformation

c) Karma and Phalam possible in the Body and Mind. 345




d) All Karma and Phalam belong to Anatma - | Ahamkara, not Nirvikara Atma

e) Atma has no Sambandha with Karma or Phalam at any Time, Hence, Nitya Mukta status for
Atma.

I11) 4t Capsule of Vedanta :

a) | am never affected by any event that happens in the Material Anatma Body, Mind, World

b) First, understand | am Nitya Mukta Atma and then understand the Anatma world

c) Deliberately choose to identify with Body, Mind, Vesham, Play in Anatma as Karta, Bokta,
Vesham.

d) Karta Vesham is harmless Karta = Samsari

e) Bhoga Karta Kshetrajna Na Bhavet.

54) Bashyam : Chapter 15 - Verse No. 2 Continues

¥q w3 qfa, sorfgarg afae vadd | fagw g afa-
frarerefam:  worfqaET AT TTGEUY  FEFTHSHASA TR
frafa: Sg=da

atha évarn sati, phalarthitvat avidvan pravartaté | vidusah punah
avikriyatmadarsinah phalarthitvabhavat pravrttyanupapattau; karyakaranasanghatavyaparoparame

nivrttih upacaryaté ||
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1) a) Therefore, Avidwan Pravartate
b) Shankara's Thesis :
e Karma and Phala Sambandha both belong to Ajnani only.
c) Jnani does not expect to improve himself through future Karma Phalas
d) Jnani is Poornaha, Brahmaha, Brahma Janati
e) Brihadaranyaka Upanishad :
* Jnani alone deserves title Brahmana
* Others - Jati, Guna, Janma, Pseudo Brahmanas
f) Avidwan, Ajnani wants to improve Body, Mind throughout life
g) Can never make a dog's tail straight, can't be Mission of life
h) Body - Mind should be reasonably fit for Vyavahara
i) Perfection in Anatma, body-mind doesn't exist and can never stay
j) Enjoy improving the Mind but don't connect to Moksha
k) As Mukta, improving mind for life-long is Jeevan Mukti
L) Vidwan sees himself as ever actionless Atma, has Avikriya Darshanam
m) No expectations from future events
n) Accept duty as Grihastha Jnani
o) No Poornatvam after completion of duty

p) Don't connect conditions of Body, Mind, Universe with your Poornatvam. 347



q) Otherwise duty becomes Bharam

r) No end to waves of ocean for taking Snanam
s) Duty, Moksha not connected

t) Enjoy duty, claim Atma's duty of Poornatvam
Revision : Chapter 13 - Verse 2 :

1) a) Jivatma / Paramatma — Aikyam done

b) Jnana Karma Samuchhaya Khandanam being done

c)
3 Categories

Jnani Brahmatma Vadi (BV) Jivatma Vadi (JV) Dehatma Vadi (DV)
- Karma Khanda not - Karma Khanda relevant - Charvaka

Relevant - Astika - Karma Khanda not
- Self is Sakshi, Akarta, - Looks as self as Karta relevant

Abokta Bokta - Nastika
- Vidwan - Avidwan - Looks as Self as Karta

Bokta
- Avidwan
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d)

2 Qualification for Moksha

Seeker must be Astika Look at myself as Akarta, Abokta
Apramata Sakshi not Ahamkara

Faith in Veda a must

Il) Brahmatma Vadi :
a) Kamya Karma, not relevant
* Not interested in Dharma, Artha, kama
* Dharma, Artha, Kama included in Moksha
b) Brahmatma Vadi has only Nishkama Karma
e ltis for Chitta Shuddhi, Guru Prapti, Jnana Prapti, for Mokshartha
c) Brahmatma Vadi not Interested in Nishkama Karma for Moksha
d) For him Moksha is Svarupa, not a Goal.
e) Brahmatma Vadi already is Mukta Purusha
f) Brahmatma Vadi not interested in Sakama Karma, as he is not interested in Dharma, Artha,
Kama.
g) For Brahmatma Vadi, Entire Karma Khanda is irrelevant, Redundant.

h) No Jnana Karma Samuchhaya. 349



1) a)

Brahmatma Vadi

Sanyasa Grihastha
- Karma Khanda not Relevant - Take Karma as Abhasa,
- Jnana Nishta Abhyasa Pseudo Karma for Loka
- Veda gives Sanyasa Ashrama Sangraha

b) Brihadaranyaka Upanishad - Meitreyi brahmana :
* Yajnavalkya opted for this
c) Sanyasa requires favour of Prarabda also
d) If Prarabda is against, Seeker will continue as Grihastha, follow Nitya Naimitta karma, not do
Kamya Karma.
e) Brahmatma Vadi :

* Vidwan, Jnani, no more seeker, does not see anything for himself.

350



f) Gita — Chapter 5 :

gkl A=d d<aiad. |

EERERUCE SRR
IRAF T ATTETA || »x-< |

naiva kincitkaromiti
yukto manyéta tattvavit |
pasyai Srnvan sprsan jighran

asnan gacchan svapan svasan | |5-8] |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

S EIEeES e R |
ISy |
gl_r\ _fﬁr\ -

T Sfel I 1| »-2 1|

pralapan visrjan grhnan
unmisan nimisannapi |
indriyanindriyarthésu

vartanta iti dharayan | |5-9] |

Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move
among the sense objects. [Chapter 5 — Verse 9]

g) Jnani never performs Karma for his benefit.

h) Jnani does Karma as Loka Sangraha, Hence Karma Khanda relevant for him. 351




i) For Jnani, Jnana Karma Abhasa alone is possible

IV) a) Jivatma Vadi is interested in karma Phalam, Kamya karma, Nishkama karma, Chitta

Suddhi, Moksha Prapti.
b) Jivatma Vadi - Avidwan
c) Karma Khanda Pravartate - Unlike Vidwan Brahmatma Vadi
V) Purva Pakshi calls Jivatma Vadi as Vidwan
a) Shankara refutes and says Jivatma Vadi = Avidwan, Ajnani
b) Brahmatma Vadi is only Vidwan Avikriya Atma Darshani
c) | am Atma - free from all karmas all the time
d) Nitya Moksha is my Svarupa status in time, beyond time
e) Not interested in Nishkama Karma or Moksha
f) Brihadaranyaka Upanishad - Shariraka Brahmanam :
 Chapter 4 - Section 4
* Aapta Kama = Atma

g) Pravrutti Anupapattou :

* Jnani Does not follow Karma Khanda as it gives no benefit.
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Karya

Karana

Sangata

Uparame

Gross Body

Subtle Body

Withdraws

* \lyapara = Activity

i) Sanyasi :

* Withdraws from Nitya Naimitta Karmas, Veidika Karmas, removes Sacred thread,

formally becomes ineligible.

j) Jnani is in Nivrutti Marga

k) Upacharyate = Figurative withdrawal not actual

L) Jnani does not actually withdraw from Karanam.

m) Jnani claims himself to be Atma, hence Jnani called Atma

n) Jnani looks upon himself only as Atma, not Samsari Jiva, Body - Mind - Complex.

V1) When does Jnani withdraw from Karma?

a) Atma never had Karma

b) Jnani's body withdraws from Karma, Figuratively called Jnani's withdrawal

c) Jnani Sharira Nivrutti = Jnani Nivrutti Upacharyate...
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55) Bashyam : Chapter 15 - Verse No. 2 Continues

® T ¥q Nied duifaq | —8T DI 0T | @Y T INq
e @ faww | ¥ g AT g 3@ ¥ | qEwomW T
e STRAATASTAA, SATAT T T FA ATATHeA deawqTaeaTaat |
idam ca anyat pandityar késaficit astu ksétrajfiah isvara éva | ksétram ca anyat

ksétrajfiasyaiva visayah | ahar tu samsari sukhi duhkhi ca | samsaroparamasca mamakartavyah
ksétraksétrajfiavijianéna, dhyanéna ca isvaram ksétrajfiam saksatkrtva tatsvaripavasthanénéti |

1) a) Jnana Karma Samuchhaya Khandanam is over
b) New Purva Pakshi - Advaitin group only - Significant Portion.
c) New Purva Pakshi :
e Accepts Kshetrajna, Ishwara Aikyam
* Jivatma and Paramatma are one and the same
d) Who am I? At present, Samsari
e) | will do Mahavakya Vichara one day and discover Jivatma / Paramatma Aikyam.
f) During study, Samsari, Practice Meditation
g) After long Dhyanam, will identify with Kshetrajna

h) Samsari |, converted into Asamsari. 354



i) Example :
e Cock sitting over egg, it hatches, opens.
j) Pravarta Keeta Nyaya
k) | Samsari Jiva sit over Kshetrajna for a long time
L) In due course become Asamsari Jiva
m) | am neither Kshetrajna or Ishwara, | am a 3" Entity
n) Jivatma = Paramatma = Wonderful
* |- Am miserable Samsari
o) | have to discover One-ness between Jivatma and Paramatma by long meditation.
p) | should abide in Kshetajna, Jivatma

q) | with long association with Asamsari Kshetrajna will get converted to Kshetrajna one day.

Il) Example :
Pupa Caterpillar Butterfly
- Sravanam - Nididhyasanam - Paramatma
- Kambli Poochi Kshetrajna

b) Sit Upon Kshetrajna, get converted from miserable Caterpillar to wonderful Butterfly —
Muktaha Status.

c) Many Advaitic students entertain such notions.
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d) | Samsari will One Day become Asamsari

e)lt is wrong interpretation of Vedanta

f) Getting Moksha through process of Nidhidhyasanam is the worst form of Vedanta.

g) Nidhidhyasanam is to remind myself, | need not get Moksha
h) I am Kshetrajna, Sakshi, need not become liberated
i) Il was, | am, | ever am liberated from Body, Mind, Universe
IV) a) Purva Pakshi looks like Real Vedanta, get Moksha through Meditation.
b) Seeking Moksha through Meditation is the worst form of Advaita Vedanta.
c) Tat Tu Samanvayat :
* Discusses Vruttikara, Bhaskara, Prabhakara Matams
d) Meditation is to negate seeking of Moksha, which is my Svarupa
e) This Paragraph 49 is very important, significant.
V) a) Eka Deshi Matam is popular now
b) Unfortunate, wrong interpretation of Advaitam
c) Accept | am Kshetrajna, Ishwara, Brahman, unconditionally
d) Sakshi not 37 Entity but the only entity, Vastu.
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Sakshi

Not within 5 Koshas, 3 Not in me

Is me

Sharirams, 3 Avasthas

For Junior Student, ok

Body, Mind, Universe not
different from me

3 Things for Purva Pakshi

Kshetram Kshetrajna

Me

Body, Mind is Object of
Sakshi

g) Sakshi Wonderful, | am Miserable Samsari, Sukhi, Dukhi.

h) Have to get out of Samsara.

Samsari
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2 Things Exists

Kshetram Sakshi

j) Meditate on Aikyam of Kshetrajna and Ishwara
k) One day | will have Sakshatkara of Kshetrajna.
VI) Vedanta:
* | am Kshetrajna, Sakshi
VIl) a) Many books talk of mystic experiences
b) Kshetrajna arrived in front, Enlighted me, departed.
VIIl) Vedanta :
a) No Sakshatkara of Sakshi is possible
b) Only I have to claim, | am Kshetrajna
c)  am not Samsari at all, for me Samsara Nivrutti is not required
d) Other than claiming, nothing else is required
e) No other mystic experience involved
f) Mystic experiences exist but have nothing to do with Moksha or Self knowledge

g) Mystic experiences are events in Anatma.
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Anatma

External in the World Internal in the Mind

i) They are events in Anatma as per Law of Karma

j) I am Sakshi, Kshetrajna externally

k) Don't look for Sakshatkara as an event in future and getting Moksha to arrive later.

IX) Vedanta :

a) Tat Svarupa Avasthanam Samsara Uparame Kartavyaha

b) After meditation, don't expect Samsara to become lesser and lesser, and gradually fade

away.

‘) Brahmavith

Varaha Variyan Varishtaha

d) There are no Graded Jnanis having less or more Samsara

e) These are Popular, worst form of Vedanta.
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56) Bashyam : Chapter 15 - Verse No. 2 Continues

TW U4 qeqq, TH q9afa, JrEr s gfa o
& HA: T §: qveaeas:, Saramsar: A ¥ ydawd FOHI

yasca évam budhyaté, yasca bodhayati, nasau ks_.étraja'i] iti |
évam manvanah yah sah panditapasadah, samsaramoksayoh sastrasya ca arthavattvam karémiti;

1) a) | look upon myself as someone other than Kshetrajna and Ishwara

b) Now Samsari, later become Kshetrajna, Asamsari

c) | engage in great service to teach Society how to come out of Samsara

e

)
d) Interpret Vedanta wrongly for public good.
)

Mystic Experience

Before

After

- Real Samsari

- Asamsari

- Real Samsara goes
- Real Moksha Attained

f) Wants to experience and Abide as Kshetrajna.
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g) Means, | am not Kshetrajna now
h) Abide as Kshetrajna here and now
i) Otherwise, Misguided

j) Save the human from wrong teaching

Il) Example :

* Monkey went to the sea shore and started plucking the fish caught up in water and

put them on the shore, thinking itself as Coast guard, Saviour.

l11) a) Working for mystic experience of Atma will get Nobel prize for worst Pandit of Vedanta

(like worst Actor, Movies).
b)

Pandita Apasadaha

Misguided

c) | Don’t have to become Sakshi, Paramatma, Brahman.

d) | am Sakshi
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57) Bashyam : Chapter 15 - Verse No. 2 Continues

Jregr (¥;) ®|F YT A ATNRGANT  ATEATIEFIREA (g,
HART AAFAAT F FAq | TEAN, HMIITATIq qaareafagi gdaea
JeEita: |

atmaha svayam muadhah anyarmsca vyamohayati sastrarthasampradayarahitatvat,

srutahanim asruta kalpanam ca kurvan | tasmat asampradayavit sarvasastravidapi markhavadéva
upéksaniyah |

1) a) Misguided scholar is destroying himself by looking forward to an event which is not there.
b) Committing spiritual suicide

c) Destroys himself and others

d) Himself confused, others confused

e) Spirituality and Mysticism are 2 Different things

f) Mysticism has no connection with Vedanta.

I1) a) Spirituality is a fact about my real Self

b) Real nature, which is not experienced

c) Revealed by Shastra Pramanam, Nitya Mukta Svarupaha
d) Know | am Sakshi in Class itself during Guru Upadesha.
)

e) Sakshi is not in me but is Me, this is the Central teaching of Vedanta. -



f) Ashruta Kalpana :
 Don't Postulate a wrong message.
l11) a) Sakshi is Me - Correct message
b) Sakshi is in me = Ashrute Kalpana
* Then in Meditation, you want to confront that Sakshi
c) Look for Sakshi's arrival all the time (Vyamohati)
d) Who does not have proper Sampradaya, Traditional teaching, However great scholar that
person is, respect, do Namaskara, but never become his disciple.
e) He does not deserve to be a teacher
f) Scholar, Ignoramus, Ajnayaha
g) Meditate :
* | am Sakshi, not Sakshi in me
h) Topic 51 - Important portion
i) Practice Meditation :
* | am Nitya Mukta Atma.
Revision : Chapter 13 — Verse 2 :
1) a) Jivatma - Paramatma Aikyam, Kshetrajna Ishvara Aikyam established in this Verse 2
b) During time of ignorance, Bheda is Accepted

c) Jivatma Mistaken as Samsari, Paramatma is Asamsari During ignorance. 363



d) Through Sadhana, Superimposed Samsara is removed
e) Jivatma - Paramatma Aikyam, fact, is Discovered.
f)

Avidya Avasthayam Vidya Avasthayam
Bhedaha Abheda

g) Difference is seeming not factual During Avidya time
h) Ignorant person sees Seeming difference as Actual Difference

i) Wise person knows it is only seeming difference, not Actual Difference.

1)

2 Incidental Topics taken up later

Samuchhaya Vadi Khandanam Pseudo Advaitin Refutation

Ill) Pseudo Advaitin :
a) Accepts Kshetrajna - Ishwara Aikyam

b) Mistakes Kshetrajna is within me, | am Samsari Jiva.
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Makes a Difference between

Jiva Kshetrajna

Samsari Asamsari

d) I am Jiva, within me is Kshetrajna Asamsari

e) That Kshetrajna within me and Ishwara are one and the same

f) At present | am Samsari Jiva

g) Peculiar philosophy of Eka Deshi

h) By Sadhana, Dhyanam, | have to know the Aikyam and that Kshetrajna is identical with
Ishwara.

i) | have to Meditate upon Asamsari Kshetrajna

j) Bramara Keeta Vatu, Samsari Jiva gradually becomes Asamsari Kshetrajna.

k) Aikyam attained through process of transformation

IV) Shankara’s BP rises :

a) If by transformation, you become Kshetrajna then it becomes Karma Phalam, Anityam.

b) Jnana Phalam = Nityam, Moksha

c) Meditation is a process, Vikara Rupam Karma. 265



4 Karma Phalams only

Aaptihi Utpatti Vikara Samskara

e) Transformation = Modification, not Moksha, Anityam

f) Jiva Should never become Kshetrajna, he has to know, Understand, | am Kshetrajna, one
with Ishvara.

g) Shastram useful in Avidya State.

h)

See in Avidya State

Jiva Ishvara

Samsari Asamsari

i) All seeming in Avidya State only, hence no problem.
V) In Topic 3 — Purva Pakshi Said :
a) In the Case of Oneness, Ishvara will become Samsari

b) If Jiva = Paramatma = Asamsati Shastram, Sadhanas will becomes redundant. 266



VI) Answer by Shankara :

Agyanam Kale

Jnana Kale

- Bheda
- Vyavaharika Drishtya

- Abheda

- Paramartika Drishtya

- Jnani like Paramatma knows
Samsara is Mithya

VIl) Jiva should Understand :

a) | need not become Kshetrajna, no meditation is required

b) | Kshetrajna happen to be Paramatma all the time

c) | am Srishti, Sthithi, Laya Karana Paramatma always, eternally

d) No death, Birth for me, | am immortal.

e) | am never a Samsari, understanding alone is required

f) Never expect transformation, Vikara, Karma Phalam, Anityam.

g) Hence, no Samuchhaya

h) If you talk of transformation you are a confused Vedantin, Eka Deshi.
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VIIl) a) Vedanta never talks of you becoming Brahman
b) Tat Tvam Asi :
* You are Brahman
* Not Tat Tvam Bavishyati
* Not you will become Brahman after Jnanam.
c) Present Tense, not future tense ,no transformation
IX) What is Nidhidhyasanam?
a) Not for transformation but to remove confusion that transformation is required
b) Eliminate habitual notions
c) Meditate :
* | am Nitya Mukta Svarupa Atma
d) Meditation meant to eliminate Misconception - | am a Samsari Jiva
e)lam free as | am
f) I - Am not body or mind but Atma Chaitanyam
g) | am Avikriya, Nirvikara Svarupa
h) Only claiming is required
i) All other teachings are Asampradaya

j) Jnani must be aware of Sampradaya, tradition.
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k) Even if one is expert in Tarqa, Mimamsa, Vyakaranam, Sankhya, Yoga, Buddhism, Jainism,
Greatest scholar will confuse you.

X) a) One who postpones Moksha is Asampradaya, Non-traditional

b) Postponement must be consistently negated

c) Do Namaskaram, don't follow his teaching.

Topic No. 58 to 63 :

U e | maﬂﬂﬁwﬁamﬁrﬁ CEEICINE e
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g FuaTa sfaas sressafa, asg fgeNed: Seaseay o,
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yattuktam ‘iévarasya ksétrajaikatvé sarhsaritvari prapnati, ksétrajfianam ca

1$varaikatvé samsarinah abhavat samsarabhavaprasangah’ iti, &tau désau pratyuktau

'vidyavidyayoh vailaksanyabhyupagamat' iti | katham? avidyaparikalpitadoséna tadvisayam

vastu paramarthikam na dusyatiti | tatha ca drstantah darsitah — maricyambhasa saradeso

na parkikriyaté iti | samsarinah abhavat samsarabhavaprasangaddsd:'pi samsarasarmsarindh
avidyakalpitatvopapattya pratyuktah ||

nanu avidyavattvaméva ksétrajasya samsaritvaddsah | tatkrtarh ca sukhitvaduhkhitvadi

pratyaksam upalabhyaté iti cét,

na; jﬁ%yasya ksétradharmatvat, jatuh ksétraja?.ya tatkrta dﬁsénupapattéh | yavat kicit

ksetrajnasya dosajatam avidyamanam sajayasi, tasya Jneyatvopapatteh ksétra dharmatvam éva,

na ksétrajfia dharmatvam | na ca téna ksétrajfiah dusyati, jfiéyéna jatuh samsarganupapatteh | yadi hi
sarsargah syat, jfiéyatvam éva nopapadyéta | yadi atmanah dharmah avidyavattvarh duhkhitvadi

ca katham bhaoh pratyaksam upalabhyaté, kathar va ksétrajiadharmah | ‘jiéyam ca sarvam ksétram
jataiva ksétrajiiah’ iti avadharité, ‘avidyaduhkhitvadeh ksétrajfiaviéésanatvam ksétrajfiadharmatvam
tasya ca pratyaksdpalabhyatvam’ iti viruddham ucyaté avidyamatravastambhat kévalam ||

The two objections raised above, Viz., (I) due to identity with the field-knower, God
becomes transmigratory and (ii) there ceases to be a transmigratory State as there is
none to transmigrate, the field-knower being one with God, these have been rejected
when we distinguished knowledge from ignorance. How? It was pointed out that by a
flaw Superimposed due to ignorance, its Object, Viz., the ultimate reality, is not
Vitiated. And an analogy was offered to illustrate this — how a desert is not made miry
by the waters of a mirage.

3
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The Contingency of the disappearance of transmigratory life in the absence of a real
transmigrator was set aside on the ground that both transmigrator and transmigratory
life may very be there as products of Nescience.

Objection : “But the field-knower’s taint of being a transmigrator is just this Subjection
to Nescience; its Consequences — Pleasure and pain and so forth — are directly
perceived”. Reply : “No, for, whatever is known pertains to the field; the field-knower
cannot reasonably be affected by the flaws of the field. Whatever non-existent flaws
are ascribed to the field-knower are, properly, cognised objects and, as such, are
attributes of the field and not those of the field-knower. How then can the field-
knower be stained by them? The Known cannot reasonably the related to the knower.
If the relation were there, they would not have been known at all. If Nescience, pain
and pleasure were the Self’s attributes, how could they be directly perceived and Still
be deemed the field-knower’s attributes? Once it is established that what is known
constitutes the field, and that the field-knower is only the knower, it would be
contradictory to State that Nescience, pain, etc., are Adjectival to the field-knower and
are, yet, directly perceived, A Statement like that has only Nescience as its Support”.
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58) Bashyam : Chapter 15 - Verse No. 2 Continues

Ty TN gaiea qeTiE WTSifd; e 9 Dat-
F74 AT ITAT] FRTOWTENA . Sfa—Tat et gt e
faea: dewoaraemT” Tl

- 1=z —y 1 - .o . = =gt —y e o
yattiktam ‘iSvarasya ksétrajaikatvé samsaritvam prapnoti, ksétrajfianam ca
Isvaraikatvé samsarinah abhavat samsarabhavaprasangah'’ iti, étau dosau pratyuktau
'vidyavidyayoh vailaksanyabhyupagamat' iti |

1) a) Shankara remembers 2 Questions Purva Pakshi asked before in Topic 3

b) If Jivatma = Paramatma, Paramatma = Asamsari

c) Therefore Jivatma = Asamsari, Shastra redundant

d) If Jivatma = Paramatma
= Samsari, Paramatma becomes Samsari, looses Ishwara status

e) Ishwaratva Gachhet, Ishwara Abhava Prasanghat.
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f)

2 Problems

Shastra Vaiarthya Prasanga

Ishvara Abhava Prasangaha

Shastra Redundant

Il) Shankaras Answers Was :

Understand 2 Stages

Avidya

- Jivatma / Paramatma Bheda Asti
- lgnorant takes Bheda as real

not Seeming
- Difference is real

Vidya

- Seeming Bheda not Real

- Shastram useful to remove
imaginary Samsara

- Difference goes with Jnanam

lll) a) Realise, no difference was there at any time

b) Jnani Understands seeming difference as Seeming

c) Ajnani understands seeming difference as Factual difference.
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d) Misconception, Adhyasa
59) Bashyam : Chapter 15 - Verse No. 2 Continues

Faq ! —yfqemafrfeaadmn afewa awg oronfas 7 godfa
AT = FeRT: T —A=eET IR T ogifeas =fa
HaTior: NI gETATARE R misty  garE- |
ﬂ'ﬁﬂﬁﬁqﬁmm:l

katharn? avidyaparikalpitaddséna tadvisayam vastu paramarthikarm na dusyatiti |
tatha ca drstantah darsitah — maricyambhasa asaradéso na pankikriyaté iti |
samsarinah abhavat samsarabhavaprasangadoso:'pi samsarasamsarindh
avidyakalpitatvopapattya pratyuktah ||

I) a) How stages of Avidya and Vidya solve the problem?

b) Because of ignorance, Jiva mistakes as Samsari, not Paramatma, Creator, Sustainer, Resolver,
eternal.

c) Jiva appears Samsari but continues to be Paramatma, all the time

d) Superimposed Samsara does not affect Jivatma

e) Because of imagined Samsara, Jiva confused

f) Samsara does not affect Aikyam.
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II) Mirage water does not disturb dry desert sand, it does not become wet.
lIl) @) Student cries to Guru, | am Samsari

b) Guru not disturbed, shows compassion with lot of difficulty

c) Guru knows problems are Non-existing

d) If suffering real, compassion natural.

IV) Gita :
dH4AT™ gtsﬁﬁ—m: tamuvaca hrsikesah
L-lé-{-”r'}lci HNd | prahasanniva bharata |
@dq\iquﬁﬁ'@ senayorubhayormadhye
aieaiye 99: 1l R-2e 1l || visidantam idarh vacah || 2-10 |

To him, who was despondent in the midst of the two armies, Hrsikesa as if smiling, O Bharata,
spoke these words. [Chapter 2 — Verse 10]

S}ﬂwuql@cﬂ‘q | sri bhagavanuvaca |
aiQI\I‘O?-lIerIQi\I‘q'{-COF asocyananvasocatvam
5-|31|q|qi%] ?JlTER?[ | prajinavadamsca bhasase |

I SIES GRS IES &2 gatasiin agatasarmsca
AR~ 9USdl: Il R-22 1| || nanusocanti panditah |[2-11]|




The Blessed Lord said : You have grieved for those that should not be grieved for; yet, you
speak words of wisdom. The wise grieve neither for the living nor for the dead.
[Chapter 2 — Verse 11]

a) Entire Vedanta is there in Chapter 2 - Verse 11
V) This is answer to 1%t Problem.
VI) 2" Problem :
a) In the absence of Samsara in a Jiva, if Aikyam, Shastra becomes redundant.
b) Shankara Answer :
* There is imaginary Samsara, Shastra useful to remove imaginary Samsara.
c) Why Remove imaginary Samsara?
d) It is real for person Suffering Samsara, at the time of imagination
e) Imaginary Samsara is factual at the time of Imagining.
f) Dream real at time of Dream
* Waking real at time of Waking.
g) Wake up from Waking State to Atma State.
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60) Bashyam : Chapter 15 - Verse No. 2 Continues

77 yfaemacay v AT qATAR: | aFd 9 gfacay famfz
TqY JTFA I Iq—

nanu avidyavattvaméva ksétrajasya samsaritvadasah | tatkrtam ca sukhitvaduhkhitvadi
pratyaksam upalabhyaté iti cét,

1) a) Technical, Subtle Topic, Hence taken up again

b) Kshetrajna really Paramatma

c) Imagines he is Samsari, suffering

d) Superimposition of imagination comes because of ignorance of substratum Chaitanya Atma.

e) If I am the eternal substratum, Chaitanyam of the universe is known, no mistake, projection,
Vikshepa will happen.

f) Vidya removes Aavarna shakti of Maya and a seeker realises | am Paramatma, higher order.

g)

Paramatma

Sagunam Nirgunam
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h) Has no Avidya

) Avidya

Sahitaha (Endowed with)

c)

Rahitaha (Not Endowed with)

Jivatma Paramatma
[1l) Question by Purva Pakshi
 How Aikyam is possible? Topic 17
IV) a) Answer given in Topic 54
b) Avidya Does not belong to Jivatma but to Antahkaranam.
4 Logical reasons given before
Avidya Doshatvat Avidyaya Drishyatvat ~ Avidyaya Anityatvat Atmanaha

e Discussed in Topics 20 to 23.

Asangatvat
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V) In Topic 54 — 2nd Reason :

Avidya Drishyatvat taken up Again

a) Ignorance is an Object of experience

b) | Say, | am ignorant, | am Aware of ignorance

c) | Don’t know Japanese language, known to me

d) I am Observer - Sentient Entity Subject

e) Avidya does not belong to Atma but to Antahkaranam only, Mind only, Superimposed

wrongly on to Atma.

f) | Take emotions belonging to the Mind, on to Myself

g) Ilgnorance, we take to Ourself.

h) | Say | am Disturbed

i)

Not Object — Ignorance belonging to inert Antahkaranam.

Object of Experience

Mind

Attribute of Mind

- Substance Object

- Emotion, Belongs to Mind
- Attribute of Mind
- Attributive Object
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j)

There are 2 Types of Adhyasa

Object Adhyasa

Attribute Adhyasa

Mi

nd

Emotion

Both Superimposed on Subject,
Atma

| am Aware of the Disturbed Mind when | Say, | am Disturbed.

Substance Attributes

Mind

lgnorance, knowledge, Emotions,
Happy, Sad, Deluded, Confused

Both are Adhyasa, transferred to Atma, Observer, Experiencer, Witness — Sakshi.

| am not ignorant, Mind is ignorant, Sad, Happy.. Etc.
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Fact:
* |am the witness of the ignorant Mind
* | myself am not ignorant
* | am Chaitanyam, Atma Svarupam, Jnana Svarupam
* Let us assume Mind becomes wise
* | become witness of the wise mind
* Mind does not belong to me Atma.

Manisha Panchakam :

FRATRIEH ST O%a M-I brahmaivaham idam jagacca sakalam cinmatravistaritam

ad Adngen PRFMERY w41 Hicqad | sarvam caitad avidyaya trigunaya'shesham maya kalpitam |
34 TET T Uid: GER Ml W S ittham yasya dridha matih sukhatare nitye pare nirmale
AEBISNE] H q TgsTioneg JoRcAST A1 a4 [ I || candalo’stu sa tu dvijo'stu gururityesha manisha mama | |2| |

He who, in his direct experience of the immaculate Supreme-Bliss-Eternal, has come to the
firm understanding that the entire universe is but an extensive play of pure Consciousness, all
projected by his “ignorance” expressed in the three moods of his mind, while he himself is but
that Brahman — he alone is my Guru, be he a sweeper, be he a brahmana. [Verse 2]
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Mind

lgnorant of Brahman

Becomes knower of Brahman

Knower-hood is attribute of Mind.

| am Witness of

Knowing Mind

lgnorant Mind

| am

Neither ignorant

Knower with Knowledge

Minds Attribute

Minds Attribute

382



| am eternal Sakshi, witness of

lgnorant Mind

Wise Mind

Purva Pakshi :

Mind with Knowledge

lgnorance belongs to Jivatma

Avidya Sahitatvam

Dosha

Because of ignorance, Miseries are there

| am Dukhi, Sukhi, Raagi, Dveshi, Krodhi, Papi, all these Doshas of the Mind are

directly experienced.
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Everybody Says

| Experience Sorrow

| am Sorrowful

Vedanta :
* You experience Sorrow
* You are sorrowless observer, Atma, Different order of Reality
* One billion peoples' misconception can't challenge a fact.
Advaitin :

You Experience ignorance

You are ever free from ignorance

* You Experience Body - Mind

* You are ever free from Body - Mind Substance

e Subject ever Different from Object

* |am Sad, Clear to me

* Vedanta, you are Bliss, Ananda Svarupa (Without Adhyasa)

e Claim glory of Adhyasa-less Atma, eternally free. 384



61) Bashyam : Chapter 15 - Verse No. 2 Continues

T, AT QAYHATY, A AANH TFAQETIIA: |

na: jiieyasya ksétradharmatvat, jatuh ksétrajasya tatkrta dosanupapatteéh |

Siddhantin :
1) a) Sankshepa Uttaram
b) 4 Principles of Vedanta

c) Principle number One :

| am Experiencer Body - Mind - World Experience
- Subject - Object
- Chaitanyam - Jadam
- Atma - Anatma
- Observer - Observed

f

- Always Different
- Subject can’t become Object
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d) Principle No. 2:
* More Powerful, important, Applicable.
* All Experienced attributes belong to the Object, Never to the Subject.
* Body - Fat, Learn, tall, Short
* Mind — Dukhi, Sukhi, Raagi
e) Principle No. 3 :
* We take it for Granted always
e Substance and attribute can never be Separated
e Red Colour - Cloth attribute can never exist independently
* |If it exists, it becomes a Substance
e Tall-ness can’t be Separated from Tall Person.
f) Principle No. 4 :

* Since Substance and attribute can’t be Separated, experience of attribute always
includes experience of Substance also.

* Mind always experienced with attributes.
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Either We Experience

Substance and attribute together

Or Don’t experience both of them

Waking, Dream

Sleep State

No Question of experiencing either of them independently.

g) Based on these 4 Principles, Shankara established that Avidya is an Object of Sakshi,

attribute of Mind, Never to Seer Atma.

Revision : Chapter 13 — Verse 2 :

1) a)

Jivatma?

- Purva Pakshi
- Jivatma is ignorant

Mula Avidya
Belongs to
Antahkaranam?
| |
- Siddhantin
- Advaitin
- Jivatma is ignorant, Mistakes
himself to be a Samsari
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b) Jivatma is Superimposing Samsara Upon himself

c) Superimposition is caused by Avidya.

d)
Jivatma Paramatma
- Avidyavan - Avidya Rahitaha
- Superimposes Samsara on - Does not Superimpose Samsara
Himself on Himself
e)
Avidya
Sahitaha Rahitaha

Bheda Asti between Jivatma and
Paramatma

f) Therefore, Aikyam can’t be Accepted.
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II) a) Discussed on Topic 17
b) Avidya belongs to Antahkaranam, not Jivatma
lll) 4 Reasons — Gita :
a) First Reason Avidya is Dosha — belongs to Karanam only
* Doshatvat, Antahkarana Nishta.
b) Second Reason :
e Avidyaya Drishyatvat, Antahkarana Nishta.
* Being Object of experience.
c) Third Reason :
* Avidya Anityatatvat
e Avidya belongs to Anitya Antahkaranam
d) Fourth Reason :
Atmanaha Asangatvat :
 Atma being Asanga, it can’t have connection with Avidya
* Therefore itis in the Antahkaranam.

* Here the focus was Avidya belongs to Antahkaranam.
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IV) Here in Topic 55 - Same Discussion :
a) Avidya does not belongs to Jivatma.
b) 2"d Reason given before :

* Drishyatvat Emphasized more here.

c) Previously, Emphasis was, Avidya belongs to Antahkaranam

d) Here :

Atma

Avidya

- Drishta, Seer, Knower
Consciousness

- Subject

- Avidya not in Atma

- Drishyam, Seen, known

- Object
- Put Avidya Anywhere Ok

e) Avidya not Associated with Atma is Emphasis in this Topic

V) 4 Principles Employed :

a) Subject always different from Experienced Object
* Ghata Drishta Ghataat Binnaha (Vakya Vrutti Logic)

b) Experienced attributes belong to experienced Substance, never to experiencer Subject.
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c) Objects can never be Separated from the Substance
* Tallness can’t be Separated from the Tall-man
* Targa Logic — Dravya Gunayoho Samavaya Sambandha.
* Substance, attribute always have Permanent Connection
e Attributes don’t have independent existence.
d) Since Substance and attributes can’t b Separated, experience of the attribute will always
include experience of Substance also.
e) Substance must also be Object only, Since Substance and attributes have to be experienced
together.
Vl) a) Unigue Argument of Vedanta
b) Ask Always :
* Isita Known Object or Attribute or Unknown.
c) If everyone is Talking about it, it is a Known attribute belongs to known object only.
d) Subject is Nirguna, can’t have any attribute at any time
e) Therefore Atma is Nirguna, 2 Steps, Checkmated.
VIl) a) You May Counter Argue
b) Atma have unknown attribute
c) Whatever is unknown is Non-existent.

d) To Prove existence it has to be known. 301



e) w.r.t Atma Subject these Arguments don’t hold True

f) Atma is known not by Paurusheya Pramanam but Sruti Pramanam.

g) Subtle beautiful, important Section, Available only in Gita not in Upanishads

VIII) a) Last Topic, Answer in Nutshell

b)

1X)

Avidya

Experience

d Attribute

Can’t belong to Experiencer Atma

Veda Reveals nature of Experiencer Subject

Svarupa Lakshanam - Satyam

, Jnanam, Anantham, Nityam

Tatastha Lakshanam Jagat Karanam, Nityam

This is Vidya about Atma Experiencer, Subject
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X) a) Avidya rests in the Antahkaranam of Jivas, not in Atma

b) Jneyasya Kshetra Dharmatvat

c) Avidya = Jneyam, belongs to Kshetram, Antahkaranam

d) Jnetuhu Kshetrajnasya :

* For Kshetrajna, Observer

e) Tat Kruta Dosha Anupapattehe :

* No Dosha connected with Avidya will be there for Atma.

f)

Antahkaranam Mind - Maya Shakti

Veils Atma

Projects Universe Manifests and

Resolves - Unmanifests

g) Brahman can remain independently without Maya Shakti eternally

h) Anatma — Prakirti Maya is responsible for all our experiences but only in the eternal

Presence of Atma

i) Avidya Kruta Dosha Anupapatte

j) Avidya is treated as an attribute of Mind
k) Avidya = Guna, Dharma of Mind.
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XI) a) Attributes can’t exist independently

b) Ignorance can’t exist independently

c) Ignorance always belongs to Some sentient Jiva - Reflected Consciousness (Naishkarmya
Siddhi).

d) Some Chetana Tattvam

e)

Ignorance

Jadam

Belongs to Chetana Tattvam

f) Chair has no ignorance

g) Avidya Svatantra Satta Abhava, it can’t exist independently
XIl) Shankaras Contention :

a) Avidya Gunaha belongs to Antahkaranam Dravyam

b) Avidya can’t belong to Nirguna Kshetrajna, Sakshi, Observer.
c) That’s why we Never treat Atma as Dravyam

d) Substance only if it has an attribute.

e) Atma has no attribute, hence not a Dravyam.
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f) Nirguna Dravyam is an Oxymoron, Doesn’t exist
Like Hot Ice-cream.

g) Apply Mind a Lot in these Portions.

62) Bashyam : Chapter 15 - Verse No. 2 Continues

T AT AAYHEq UF, 7 AAIHAY |
T F a9 ga gAfa, 199 g FEAI9R: |
afz fg gwt: T, {9y vF A9ad |

yavat kicit ksétrajiasya dosajatam avidyamanam asajayasi,

tasya jiiéyatvopapattéh ksétra dharmatvam éva, na ksétrajﬁaidharmatvam |
na ca téna ksétrajfiah dusyati, jiiéyena jatuh samsarganupapattéh |

yadi hi samsargah syat, jfiéyatvam éva nopapadyéta |
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1) a) 4 Principles Derived from this portion of Bashyam topic 56

b) Whatever Doshas you are attributing to Kshetrajna Atma are all Mistaken attributes
c) Why Purva Pakshi attributes Doshas to Kshetrajna Jivatma?

d) Then only we can Say, Paramatma is Great, Jivatma has lot of Doshas.

e) Can Say Dasoham, Never Say Soham.
f)

| Paramatma

Atma full of Vices, Vicious, Doshas Full of Virtues

g) Therefore can’t be identical

h) With this intention, he Says, | am full of Doshas

Il) Shankara :

a) Doshas don’t belong to you

b) You Say you have Kama, Krodha, Lobah, Mattah, Moha
c)  am a Bundle of Imperfections, Dirty Bundle

d) You Jivatma can’t be Paramatma.

Ill) Shankara :

a) Tasya Jneyasya Upapatte

b) All these are known attributes or unknown

c) We are talking about them, hence known. 296



d) It must be Jneyam, Substance must be Jneyam.
e) Doshas are attributes belonging to a substance
f) Substance is also known along with attributes
g) Mind is a known Substance - Mind has doshas
h) I, Atma, have no Doshas.

IV) Gita — Chapter 13 :

=] ‘é\q: {1@ g::\ai iccha dvésah sukham duhkham
AT gid: | sanghatascétana dhrtih |

dd c&qbi W@:I état ksétram samaséna
mm Il 23-9 ||| savikdaram udahrtam || 13-7 ||

Desire, hatred, pleasure, pain, aggregate (Body), intelligence, fortitude - This Ksetra has been
thus, briefly described with its modifications. [Chapter 13 - Verse 7]

a) Doshas ae all there in the Mind, Kshetram, Drishyam.
b) I am Kshetrajna, Witness, Drk, Drashta.
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c) Nirvana Shatkam :

T 7 FJEET T 7 SnEmEr
AT A9 A7 A ATHAHTE: | Mado Naiva Me Naiva Matsarya Bhavah

T IHT T GATAT T FTHT T HTS: Na Dharmo Na Chartho Na Kamo Na Mokshah
fRer—==g: foaarsyg foarssm a2 Chidananda Rupa Shivoham Shivoham

Na Me Dvesha Ragau Na Me Lobha Mohau

| have neither dislikes nor likes, neither greed nor delusion, neither pride nor jealousy. | have
no duty to perform, nor any wealth to acquire, | have no craving for pleasures and the Self is
never bound, so | have no desire for Liberation. | am of the nature of pure Consciousness and
Bliss, | am all auspiciousness, | am Siva. [Verse 3]

d) | will improve the mind but will not take Doshas on me, is my Philosophy in life (Jeevan
Mukta).
e) Mind's doshas, not my Doshas
* Biggest revelation of Adhyasa Bashyam
e Samsarga Doshas don't belong to Atma.
f) Kshetrajna Dharmatvam Na Bavti
g) | - Kshetrajna am never contaminated, Polluted by the thoughts and emotions in the mind
h) Jneyam - Jnatru Samsarga Anupapatte

i) Knower can never have contact with the known. 398




j) Revealor has no contact with the revealed

k) illuminator has no contact with the illumined.

V) a) Example:

Sunlight reveals, illumines

Ganga Water Dirty Water

* Sunlight does not get Polluted.
b) Gita — Chapter 13 :

T T qrerng. yatha sarvagatam sauksmyad
SRR AT | akasam nopalipyaté |
ETEedl 38 sarvatravasthito dehe

AT Aafesead 1| 23-33 11 || tathatma nopalipyaté || 13- 33 | |

As the all-pervading ether is not tainted, because of its subtlety, so too the Self, seated
everywhere in the body, is not tainted. [Chapter 13 - Verse 33]
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T ThTRA AT yatha prakasayatyekah

Foce SEREH Td: | krtsnam I6kam imar ravih |
ey=l &=l O FicEl ksétram ksétri tatha krtsnam

UeRTETET WA | 23-3% | || Prakasayati bharata || 13-34] |

Just as the one sun illumines the whole world, so also the Lord of the Field (Paramatman)
illumines the whole field, O Bharata. [Chapter 13 - Verse 34]

c) Sunlight never becomes impure

d) | - Consciousness, reveal all impurities in the mind but am never contaminated by them.
V1) a) Suppose Kama, Krodha belongs to Atma, observer |

b) In Targa Shastra, Kama, Krodha belongs to Atma, That is their Atma Nishta.

VII) Logical Problem :

a) | can never know Kama Krodha

b) Can't experience Kama Krodha

c) Apply Atma Jnanam daily in Vyavahara and test it out.

d) To experience, Kama, Krodha has to be objectified.

e) Then Atma (Substance) has to be Objectified because Kama, Krodha is its attribute

f) To Experience Atma need another Subject - Atma No. 2 200




g) Ultimate Atma has to be Nirgunam, free from all attributes of Body, Mind, Universe
h) We can never prove attributes of Atma

i) Can claim Atma and check if it is Nirgunam

j) It is Sarva Pramana Agochara

k) Atma is unobjectifiable

L) Objectification of Atma means claiming | am Atma, in Vedanta.
VIIl) Svetasvatara Upanishad :

a) Chapter 6 — Verse 11 :

'ﬁ“ %qﬁ aﬁ'sﬁg Ut Haamlﬁ q&mrﬂ(ﬁq‘[ | eko devah sarvabhutesu gudhah sarvavyapi sarvabhutantaratma |
ﬁqfum: Gﬁl{éﬂﬁmz (:mﬁ %m Qﬁ@ ﬁlﬁum | u I karmadhyaksah sarvabhutadhivasah saksi ceta kevalo nirgunas call 1111

God, who is one only, is hidden in all beings. He is all-pervading, and is the inner self of all
creatures. He presides over all actions, and all beings reside in Him. He is the witness, and He
is the Pure Consciousness free from the three Gunas of Nature. [Chapter 6 — Verse 11]

b) Atma is Nirgunam

c) If Atma has guna, Atma is never objectifiable
IX) a) Yadi Hi Samsarga Syat
b) If attributes were belonging to Atma, Hypothetical Argument.
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c) Jneyatvam Na Upapadyate :

* You can never experience Atma

* To experience you will have to objectify.
d) Kartru - Karma Virodha Dosha.
63) Bashyam : Chapter 15 - Verse No. 2 Continues

afz srene: uw: sfaamass gfaafz =, w9 9 v ST,
FG ar e 7 ‘W T aq §d &y, wrag & ogfa sEwfaa,
“wfgary fear: dawfaimwe sonnda, 7 9 TOwgeRa
fa faeg s=na sfqamammassng #@s7 1

yadi atmanah dharmah avidyavattvam duhkhitvadi ca katham bhoh pratyaksam upalabhyate,
kathar va ksétrajfiadharmah | jiéyam ca sarvar ksétram jfiataiva ksétrajfiah' iti avadharité,

'''''

iti viruddham ucyaté avidyamatravastambhat kévalam ||

1) a) Boho - Oh Wonderful Human being
b) If Atma had attribute how could you have experienced it?

c) You will have to Objectify it.
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d) Experienced attribute can never belong to Atma but only to Mind.

Il) Suppositional Argument :

a) If ignorance were the attribute of Atma, Dukhitvam, Sukhitvam will also be attributes

b) You will never experience sorrow

c) Colour of eyeball can never be experienced

d) Why eye yellow or red?

lll) How can Avidya be attribute of Atma?

a) Mental problems not your problems, because you are not the mind

b) Can improve mind without carrying burden of mental problem

c) Jneyam Cha Dharman Kshetra

d) Known attribute ever known, never knower.

e)

Knower

Known

Not known

Not Knower

f) Remember this principle.

g)

Ignorant

| experience Sorrow, hence | am Sorrowful
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h) Wise :

* | Experience Sorrow, hence | am not Sorrowful.
i) Iti Avadharate — Ascertain well
j) Avidya and Dukham Does not belong to Atma

k) Contradictory Statement of Purva Pakshi because of ignorance.
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