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CHAPTER 13

KSETRAKSETRAJNA VIBHAGA YOGA

(Field and its Knower)
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Topic No. 64 to 69 :
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atra aha — sa avidya kasya iti | yasya drsyaté tasya éva |

kasya dréyaté iti | atra ucyaté — ‘avidya kasya dréyate?

iti prasnah nirarthakah | katham drsyaté cét avidya, tadvantamapi pasyasi |

na ca tadvati upalabhyamaneé ‘sa kasya?’ iti prasnd yuktah |

na hi gomati upalabhyamané ‘gavah kasya? ' iti prasnah arthavan bhavati

nanu visamo drstantah | gavam tadvatasca pratyaksatvat tatsambandho:'pi pratyaksa iti
prasno nirarthakah | na tatha avidya tadvamsca pratyaksau, yatah prasnah nirarthakah syat |
apratyakséna avidyavata avidyasambandhé jate, kirn tava syat?

avidyayah anarthahétutvat parihartavya syat | yasya avidya, sah tam pariharisyati |

nanu mamaiva avidya | janasi tarhi avidyarm tadvantarm ca atmanam |

janami, na tu pratyakséna | anumanéna cét janasi, katham sambandhagrahanam?

na hi tava jatuh jiieyabhataya avidyaya tatkale sambandhah grahiturh sakyate, avidyaya
visayatvenaiva jatuh upayuktatvat |

na ca jiatuh avidyayasca sambandhasya yah grahita, jnanar ca anyat tadvisayam sambhavati;
anavasthaprapteh | yadi jiatrapi jieyasambandha jiiayate, anyah jiata kalpyah

syat, tasyapi anyah, tasyapi anyah iti anavastha apariharya |

yadi punah avidya jiiéya, anyadva jiiéyam jiéyaméva | tatha jAatapi jiataiva, najfidyam bhavati |
yada ca évam, avidyaduhkhitvadyaih na jiiatuh ksétrajiiasya kificit dusyati ||

Objection : One may ask there : Whose is this Nescience?
Reply : His, by whom it is seen.
Objection : Who sees it?

406



Reply : Senseless is the question, whose is Nescience? How? If Nescience is perceived by
you, him also you perceive who has it. And, perceiving him, the question who has it, is
senseless, just as the question whose are the cows is senseless after perceiving the owner
of the cows.

Objection : This analogy is inappropriate. Both the cows and their owner, being directly
Visible, the relation between the two also is visible. So the question whose are the cows is
senseless. But Nescience and its owner being imperceptible, the question whose is
Nescience, is not Senseless.

Reply : How does the knowledge of the relation of Nescience with its imperceptible
owner profit you?

Objection : Being the cause of Mishaps, Nescience has to be Eschewed.

Reply : “He who is affected by it will eschew it”.

Objection : “Now, that Nescience is Mine”.

Reply : “So you know Nescience and its owner, the Self”

Objection : “Yes, | know but not directly”

Reply : “If you know inferentially, how is the relation grasped? Indeed, it is impossible for
you, the knower, to Cognise your relation with Nescience also at the same time; for,
Nescience, the object of the Cognisor's Cognition, fully Engages him. He who is the
Cognisor of the relation between the Cogniser and Nescience cannot have an
independent Cognition of that relation alone. That will unavoidably result in an infinite
regress. If the relation of Nescience is knowable to the knower, he has to be conceived as
a different knower. This latter too with reference to the second knower and so on. Thus
regress becomes unavoidable. If, however, Nescience or aught else is knowable, it must
remain as knowable alone. This being the case, the field-knower, or the Cogniser, is not
adversely affected in any way by Nescience, pain, etc”.
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64) Bashyam : Chapter 15 - Verse No. 2 Continues
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atra aha — sa avidya kasya iti | yasya drsyaté tasya éva |

kasya dréyaté iti | atra ucyaté — ‘avidya kasya drsyaté?

iti prasnah nirarthakah | katham drsyaté cét avidya, tadvantamapi pasyasi |
na ca tadvati upalabhyamané ‘sa kasya?’ iti prasné yuktah |

na hi gomati upalabhyamané ‘gavah kasya? ' iti prasnah arthavan bhavati ||

1) a) This is dialogue between Purva Pakshi and Advaitin

b) Remember 39, 4t Principle

c) Substance and attribute can't be separated

d) Experience of substance always includes experience of attribute

e) Avidya treated as Attribute of Mind. 408



II) In this context, Purva Pakshi asks Question to Advaitin :

a)
lgnorance (Attribute) belongs to
whom?

Atma

Mi

nd

Can’t belong to Atma as its not

Avidya belongs to Mind (Substance)

Substance, Nirgunam

b) When you see tall man going
* Don't ask where is tall man?
c) Shankara :
* Your Question is inappropriate
d) Who wrote Kamba or Valmiki Ramayanam?
e) Use Principle no. 4
f) Attribute always experienced with Substance
g) Atma Nirgunam, not a substance
h) Don't add attribute of Mind to Atma, observer.
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Revision : Chapter 13 — Verse 2 :
1) Avidya is the Topic
1)

Avidya - 1

Topic 16 to 18

a) Avidya Sahita - Jiva

b) Avidya Rahita - Paramatma
c) No Aikyam — Purva Pakshi
1

Topi

c 58

Avidya

Topic 16 to 19

- Belongs to Mind not Jivatma
- 3 Pratyayas, Agyanam, Samshaya,
Viparyaya

Topi

c 58

- Avidya belongs to Mind as an

attribute

- It is like Colour, form, Raaga,

Dvesha
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IV) a) What is criterion to call something as an attribute?
b) Attribute always dependent on a Substance, can't exist independently

c) Avidya exists because you experience it along with the Substance - Mind

d) Logic :
e Attribute can never be separated from substance.

e) Avidya belongs to Mind only
f) Example :

e Experience cow walking with owner

e (Can't ask who is the owner of cow?
g) Gomati = Man

= Owner of cow

h) We are experiencing ignorance and Mind, Why are you asking where is the ignorance?
i) ignorance belongs to some substance called the mind which is an invisible object.
V) Corollary :
a) Ignorance can’t belong to | - the Sentient Jivatma which is Pure Awareness.

b) We experience ignorance therefore, | am not ignorant.
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65) Bashyam : Chapter 15 - Verse No. 2 Continues

T faww: g —TET FPAW TAAAT] AT
geaer: fa g g + Ty sfaer qgrer s,
aq: g faods: =g

nanu visamd drstantah | gavam tadvatasca pratyaksatvat tatsambandha:'pi
pratyaksa iti prasno nirarthakah | na tatha avidya tadvamsca pratyaksau,
yatah prasnah nirarthakah syat | |

1) Purva Pakshi :

a) Your example not correct, Vishamo Drishtanta

b) We experience Cow and Man

c) We experience only Avidya, not Substance, Owner of Avidya.
d) Experience only attribute Avidya, not substance

e) Cow - Man, both perpetually available

f) Relationship between owner and owned available.
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3 Things Available in Cow Example

Substance Attribute Relationship

Man ignorance Owner

h) Because of this Reason, my Question of who is owner, Locus of ignorance is relevant.
i) | Experience ignorance, Don’t see Locus, in Case of Avidya.

66) Bashyam : Chapter 15 - Verse No. 2 Continues

g Afa=naaT Afaarasa-y wa, & a3 s 7
sfaeamar: smdiRgaTg afedsar &g | asg srfa=,
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apratyakséna avidyavata avidyasambandhé jaté, kim tava syat?
avidyayah anarthahétutvat parihartavya syat | yasya avidya,
sah tam pariharisyati | nanu mamaiva avidya | janasi tarhi
avidyam tadvantarm ca atmanam | janami, na tu pratyakséna |




I) Purva Pakshi :
* | experience Avidya, not its locus.
Il) Shankara :
a) You are experiencing owner of ignorance - Mind
b) Why are you bothered about owner?
c) Cow going without owner
d) What is benefit of knowing ignorance Connected with am invincible owner?
e) Why Bother about Owner?
Ill) Purva Pakshi — Answer :
a) | Want to know owner of Avidya because Avidya is Problematic
b) It has to be handled by all
c) Avidya is cause of Anartha, Samsara.
d) It has to be handled by Owner of Avidya
e) If Cow Fallen on Street, must Contact Owner

f) Part of Panchamaha Yagya, Karma Yoga, Samirtan’s right behaviour to help.
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IV) Shankara :
a) Gita — Chapter 3 :

ST IHT fS3oT:
qUaH g edrd. |
- -

EaH f=ra=t 2=
QUIHT JFTEE: 1| 3-3% ||

sréeyan svadharmo vigunah
paradharmat svanusthitat |
svadharmeé nidhanam sréeyah

paradharmo bhayavahah | | 3-35] |

Better is one’s own duty, thought devoid of merit, than the duty of another well discharged.
Better is death in one’s own duty; the duty of another is fraught with fear (is productive of

positive danger). [Chapter 3 — Verse 35]

b) Whoever is owner of Avidya, let Owner Mind handle Avidya

c)

Why are you Bothered about

Avidya

And its Owner

d) You are Asanga Atma, have no Connection with Avidya or its Owner at anytime will take

Care (Ishvara).
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Cow

If Owner Known - Ok

Otherwise / Corporation will take

Car

f) Let owner of Avidya - Mind, solve the problem

g) | am not owner of Mind

e  Why bother about owner of Mind.

V) Purva Pakshi :

* | am bothered about my Avidya.

VI) Shankara :

a) We are not owners of Avidya
b)

We are experiencer, illuminator,
Revealor of

Vidya

Avidya

Jagrat / Svapna

Sushupti
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c) Both belong to the Jadam Mind

VII) Avidya — Definition :

a) Avidya is attribute of ignorant Mind.
b)

Avidya Expresses as 3 Fold Pratyaya,
Vruttis

Samshaya Tamasa Viparyaya

Agyanam

c) It is Vrutti Rupa Avidya in Jagrat Avastha, Mithya
d) Therefore, we are not the Owners of Avidya

e) Very Beautiful Section

VIII) Purva Pakshi :

a) Jivatma is the Owner of Avidya

b) Complicated Portion.
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IX) Shankara :

a) If you already know Avidya, Rightly or Wrongly, why are you asking me

b) It Seems Purva Pakshi testing Shankara

c) You know Avidya as Well as the Mind, Substance, which is Locus, Owner of Avidya
d) Atma, Sakshi, 2"? Bird in the Body - Mind — Complex, Revealor of Avidya

e)

Topic 58 :

2 Things in all Experiences

Vrutti

a) Purva Pakshi :

Janami Natu, Pratyaksha.

Revealor Chidabhasa

b) | know Owner of Avidya is Atma but not Directly Pratyakshena

c)

| Know

Ignorance Directly

Not Owner of ignorance Directly
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d) It has to be Saguna Mind, Substance, which has attribute of Avidya, like Kama, Krodha,

Raaga, Dvesha.

e) Atma = Nirguna, ever the Sakshi of 3 States of Mind, Jagrat, Svapna, Sushupti

f) Claim that Nirguna Vrutti, Aham Brahma Asmi, Drop Ahamkara Pramata of 3 States.

g) Purva Pakshi :

We Know

Ignorance

Owner of Avidya Atma

- Avidya Directly
- Pratyaksham

- Indirectly through inference

XlI) Shankara :

a)

Owner of Avidya

Mind

b) If you don’t know, why are you Saying | am Owner of ignorance?

c) Rumour Mongering.
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XIl) Purva Pakshi :

* | Know Owner / Locus through inference, Anumana Pramanam.

67) Bashyam : Chapter 15 - Verse No. 2 Continues

FAAT A ATETE, FE GFEEIARO ¢

1) a) Deeper Discussion

b) Through inference we know Atma and ignorance have Connection, Sambandha.

c)

7 fg a7 g AT sfawar aoTe a9 1EY T,
srfaraT: Frae v (Y- TR O ) A ST

anumaneéna cét janasi, katharn sambandhagrahanam?

na hi tava jatuh jiiéyabhataya avidyaya tatkalé sambandhah grahiturh sakyate,

avidyaya visayatvénaiva jatuh upayuktatvat |

Substance

Attribute

- Atma
- Owner

- Avidya
- Owned

420



Relationship

Only if both Clearly Understood

Boy / Girl
e)
Atma Avidya
- Apratyaksham - Pratyaksham
- Not Object of experience

f) How are they Connected?
e How Sambandha is established?

e Katham Sambandha Grahanam?

421



Il) Shankara :

a)

Pratyaksham

2 Types

Indriya

Sakshi

- World

- Sthulam

- People, Objects

Avidya

- Sukshmam

- Mind, Emotions, Raaga, Dvesha,

b) Avidya = Object of experience for Pramata, experiencer

c) Therefore, there is no Sambandha or Satyam, Mithya Sambandha exists.
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68) Bashyam : Chapter 15 - Verse No. 2 Continues

T F AT Afemam a7 e, 7 F 3] afend awEfy,
FATETIATR: | T ATATSTT Agwessey. @, RN STAT O
@ ey s, qErfr owr gfa smaer qufEEr |

na ca jfiatuh avidyayasca sambandhasya yah grahita, jnana ca anyat tadvisayar sambhavati
anavasthaprapteh | yadi jiiatrapi jfiéyasambandha jfiayaté, anyah jfiata kalpyah
syat, tasyapi anyah, tasyapi anyah iti anavastha apariharya |

1) a)

Pratyaksha Avidya Apratyaksha Atma
- Perceived Attribute - Inferred as Locus
- Substance

b) Atma can’t have Sambandha of Substance attribute relationship

c) Perceived Attribute, inferred Substance can’t have a relationship.

d)

Perceived attribute, here, nearby Inferred Atma faraway

/

No Sambandha 423




e) Substance, attribute can’t be Separated, Samavaya Sambandha exists between them, must

f)

g) Not one is perceived, Another inferred.

be close.

Either

Both are Perceived

h) Purva Pakshi :

* Has to Say both are perceived, he is Cornered.

i) Arguments heats up when one tries to win.

Il) Purva Pakshi now Say :

a) Both Atma, Avidya are Pratyaksham, Object of experience.

Both are Inferred

b) If Atma No. 1 is Object, it will require Atma No. 2 to Objectify it

c) Atma is only one and is Pratyaksham.

d) No Ashraya - Ashrita Sambandha possible between Atma and Avidya.

e) We can’t talk of Atma No. 2, 3, 4...

f) Hence, knowledge of Sambandha Na Sambavati

g) Anvastha Dosha Praptehe

h) Anavastha Parihasye.
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Ill) Conclusion :

a)

lgnorance is expressed as Vrutti Trayam

Tamas Vrutti Samshaya Vrutti Viparyaya Vrutti

b) Avidya is located in the Mind instrumnt of a Jiva

c) Vrutti Trayam Avidya is Located in the Mind not in Jiva Atma.
d)

Atma Avidya

Higher Order Lower Order

e) Jivatma = Paramatma
f) Both are Avidya Rahitaha

g) Hence Jivatma and Paramatma are the identical Turiya Vastu as One wakes up from Moola
Avidya, Sushupti Avastha to the Spiritual Centre Turiyam in Oneself.

h) Problem of Avidya is in the Mind

i) You are ever free Atma, Subject, Independently existing Principle, Vastu.

j) If you can make these Statements, you are free here and now.

k) Meditating on this is called Nididhyasanam, Owning up, Claiming Aham Brahma Asmi.
425




L) Avidya Rahita Jivatma = Avidya Rahita Paramatma.
m) This Self Realisation comes once Avidya is Pushed to Anatma Mind and you Stand Still as

Turiya Atma, Cognitively

n) Avidya is Located in the Mind

o) Mind is a great Instrument of Jivatma.

p)

Jiva has Avarna and Vikshepa Paramatma has no Avarnam,
knows his nature, has no Samsara
at anytime

g) Paramatma Projects Jagat for Jivas to come and Realise their One-ness with Paramatma

r) Moment Jiva Declares, | have no more Avidya, he instantaneously Claims the Natural One-
ness, which is a fact.

s) Ignorance does not belong to Jivatma or Paramatma

t) Avidya belongs to Mind only, Anatma.
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69) Bashyam : Chapter 15 - Verse No. 2 Continues

ffa gaafT

At g srfaer s4T, S=ET [G, HFAT | 99T AEIST AQAT,
T 30 wafq | 72T ¥ vd afqwgfeast: 7 g sase

kificit dusyati ||

yadi punah avidya jiiéya, anyadva jiiéyam jiéyaméva | tatha jiiatapi jiataiva,
najfiéyam bhavati | yada ca évam, avidyaduhkhitvadyaih na jiiatuh ksétrajfiasya

1) a) Conclusion :

Knower Atma always knower

Known Mind always Known

b) Knower can’t become known, known can’t become knower.

c) Mind will always remain as known

d) Atma will always remain as Revealor Consicousness

e) Ignorance is Sakshi Pratyaksham

f) Ignorance is attribute of the Mind instrument

g) Sambandha is Pratyaksham, ignorance is known by Sakshi.

h) Sambandha is also known.
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Mind Avidya

Jneyam Jneyam

f

- Sambandha Jneyaha

- All 3 belongs to Kshetram
j) Dont bring Avidya, Mind, Sambandha to Atma
k) Kshetrajna :

* Manah, Avidya, Sambandha Rahitaha, Ateetaha

L) Dont Disturb Atma
m) If ignorance is known or Raaga, Dvesha, Kama, Krodha is known.
Il) Nyaya Veiseshika :

a)

Ashta Guna Visishtaha Atma

Raaga Dvesha Punyam Papam

Samskara, Avidya

Sukham, Dukham
Chaitanyam




b) Chaitanyam is an attribute of Atma not Svarupam

Ill) Shankara :

a) Avidya is attribute of Mind

b) Vrutti Rupa Avidya

c) Knower - Knower only never Jneyam, Known

d) Due to ignorance and its Consequences, Kshetrajna Continues to be Asangaha all the time

V) a)

Nirvana Shatkam

Verse 3

Verse 1

Name Dvesha Raagu Na me

Mano Buddhy Ahangkara Cittani

Nirvana Shatkam :

Friraﬂﬂsiﬁﬁaa’raaqz

Mano-Buddhy-Ahangkaara Cittaani Naaham
Na Ca Shrotra-Jihve Na Ca Ghraanna-Netre |
Na Ca Vyoma Bhuumir-Na Tejo Na Vaayuh

e T: fralsgd fAalsga nell Cid-Aananda-Ruupah Shivo[a-Alham Shivo[a-AJham




| am not the mind, intellect, ego or memory (the four aspects of what is known as
Antahkarana). Nor am | (the five organs of perception) the ear, tongue, nose, eyes, (or skin),
nor (the five elements) the space, earth, fire, air and water. | am pure Knowledge and Bliss, |

am Siva, auspiciousness itself. [Verse 1]

T H OFWEEr T T SRR
HEr A9 3 A9 AT OHTE: |
T FHT T IArAT T FHTHT T HJTa8w:
e faarsg foarssa e e

Ma Me Dvesha Ragau Na Me Lobha Mohau
Mado Naiva Me Naiva Matsarya Bhavah

Na Dharmo Na Chartho Na Kamo Na Mokshah
Chidananda Rupa Shivoham Shivoham

| have neither dislikes nor likes, neither greed nor delusion, neither pride nor jealousy. | have
no duty to perform, nor any wealth to acquire, | have no craving for pleasures and the Self is
never bound, so | have no desire for Liberation. | am of the nature of pure Consciousness and

Bliss, | am all auspiciousness, | am Siva. [Verse 3]

b) Always go together

c)  am not Manaha and Hence Raaga Dvesha attributes do not belong to me.

Revision : Chapter 13 — Verse 2 :

1) a)

Avidya discussed 2 times in Bashyam

Topic 17 to 19

Topic 63
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b) Purva Pakshi :

Avidya belongs to Jivatma.

c) Shankara:

| don’t have Raaga Dvesha because Raaga Dvesha belongs to the Mind

Therefore | am ever free from Samsara.

d) Purva Pakshi :

Jivatma

Paramatma

Avidya Sahitaha

Avidya Rahita

e) 15t Discussion :

Purva Pakshi — Avidya is a Dosha, defect of Atma

Shankara — Defect belongs to instrument, Antahkaranam not Chaitanyam.

Avidya does not belong to Jivatma.

f) 2nd Discussion :

Avidya is an attribute
Can’t exist independently

Can’t be treated as a Substance.
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1) a)

Agyanam

Avidya is it

Known Attribute

Unknown

Attribute

Hence Talking about it

Can’t Talk about it

Atma

Ahamkara

- Nothing to Accomplish
- 1 Alone am

- Has Karma to Do

c) Avidya is known attribute, belongs to known Substance called Mind alone.

d) It can’t belong to knower, Chaitanya Jivatma.
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Whether you take Avidya as

Dosha

Attribute

Defect

* It can’t belong to Atma but to Mind only.

f) Samsara is caused by Avidya and it belongs to Mind alone

g)

Avidya Discussed in 2 Places

Gita Bashyam

Naishkarmya Siddhi

Chapter 13 - Verse 2

Chapter 3 - Introduction

[11) @) Jnani has no Avidya

b) Jivatma after Jnanam can’t have consequences of Avidya which is Samsara

c) Jivatma not Avidya Sahitaha but Rahitaha which is one with Nature of Paramatma.

d) Both Jivatma and Paramatma are One Turia Atma only.
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IV) Aside Note :

Avidya belongs to whom — Locus,
Ashraya Kim?

Mind is Ashraya Atma is Ashraya
- Anatma - Naishkarmya Siddhi Chapter 3
Gita: - Surevaracharya, Prime Disciple of
- Chapter 13 - Verse 2 (Shankara) Shankara

V) Sub-commentators :

a) Sureshvaracharya Talks about Avidya which existed before creation of the world, called
Moola Avidya, Maya, Prakirti Avyaktam.

b) Moola Avidya is cause of entire Anatma Prapancha

c) Anatma Prapancha is Consequence, Karyam, effect, Product of Moola Avidya
d)

Before arrival of Anatma Prapancha

No Mind, 5 Elements
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e) During Pralaya Kala, before Arrival of Dvaitam, Prapancha, Jivatma has not Come to life.

f)

Only 2 things were there

Atma

Moola Avidya

g) No Jiva — Parama Adjectives

h) Parama only in Context of Ji

i)

Potential Anatma Prapancha

va, Vyavaharika Srishti Kala

Before Srishti Existed

Eka Atma

Moola Avidya

j) Viseshanam Dvayam, Dvaitam is not Manifested

k)

Out of Moola Avidya

5 Elements, Mind, Creation Came
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VI) a)

Avidya

Sureshwaracharya

Shankara

Moola Avidya before Creation

Moola Avidya After Creation

Shankara

Avidya

Manifestation in Mind = Traya

Rupatvat = 3 Thoughts (Topic 19)

Agrahanam

Samshaya

Viparyaya

- Avrutti Rupam
- I don’t know

- | Know Doubtfully
- | May be Jivatma,
Paramatma

- lam Jiva only
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c) Shankara not discussing Moola Avidya but expressed Moola Avidya, Pratyaya Rupa Avidya.

d

f)

) Mind is the Locus for those 3 thoughts
e) No Contradiction between Sureshwaracharya and Shankara.
Suresh Shankara
Moola Avidya Avidya in the Mind

Topic No. 70to 73 :

ECR LR Hﬂﬂ?ﬁ‘ﬂ'tﬂﬁa‘ﬁﬂf{?‘tt} ﬁﬁﬁmmvrrﬁr
it wAifr gd (3.%9.), T wEfEE’ (4ie) sErfEws oy
sfmm —ade = =Tewe seRTiE: | S 9 WOy IS
g | afg w=wfA ramrossemraEn. &=a w9, afEsun =
segrifuass, “wwifr gfagesdsraa, 1 faget” s g
A0 U uTE, TR ¥ A @ ¥/ ower (tett) T=w -
ﬁmmuﬂﬁnﬁrﬁqﬁrgﬂwtﬁiwﬁﬁiﬁﬂ' fresr s
ar g’ (fe.4o) T faimm: z=ffeermw | = 57 aguwEw, =f
FrafEgaa
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nanu ayameéva dosah, yat dosavatksétravijiatrtvam; na ca vijiianasvartipasyaiva

avikriyasya vijfiatrtvopacarat; yatha usnatamatréna agnéh

taptikriydpacarah tadvat | yatha atra bhagavata kriyakarakaphalatmatvabhavah

atmani svata éva darsitah — avidyadhyaropitah éva kriyakarakadih atmani

upacaryatg; tatha tatra tatra ‘ya évarh vétti hantaram’ (bha. gi. 2| 19), ‘prakrteh kriyamanani
gunaih karmani sarvasah' (bha. gi. 3 | 27), ‘nadatté kasyacitpapam’ (bha. gi. 5 | 15) ityadiprakaranésu
darsitah | tathaiva ca vyakhyatam asmabhih | uttarésu ca prakaranésu darsayisyamah ||

hanta | tarhi atmani kriyakarakaphalatmatayah svatah abhavé, avidyaya ca

adhyaropitatve, karmani avidvatkartavyanyéva, na vidusam iti praptam |

satyarh évar praptam, étadéva ca ‘na hi dehabhrta sakyam’ (bha. gi. eighteen | 11) ityatra
darsayisyamah | sarva éastrarthopasarharaprakarané ca ‘samasénaiva kauntéya nista janasya

ya para’ (Bha. Gita. eighteen | 50) ityatra viéésatah darsayisyamah | alam iha bahuprapacanéna, iti
upasarnhriyaté || 2 ||

Objection : “but there is this defect — That the Field-knowler Cognizes the defective
field”.

Reply : “No, this Cogniser-ship is only figuratively ascribed to the immutable essence
of Cognition, as the Action of Burning is only a figurative Ascription to the fire that is
nothing but a State of burning. Or, it is again, just as in Contexts like 2.19, 3.27 and
5.15, where the Lord has demonstrated the Absence in the Self of Activity, its
Accessories and fruits, these being only Superimposed on the Self due to nescience;
they are only figuratively imputed to it. So has all this been explicated by us. In Future
contexts also it shall be Similarly Demonstrated”.
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Objection : “Well then, if the Self is Naturally devoid of Activities, Accessories and
fruits and these are but Super-imposed on it due to nescience, it follows that the
Agents of Activities are the ignorant only and not the wise”.

Reply : “Indeed it is so and we shall demonstrate it in our comment on 18.11. In
Particular we shall demonstrate it in our Comment on 18.50. To Avoid Prolixity this

Topic is Concluded here”.

70) Bashyam : Chapter 15 - Verse No. 2 Continues

T ¥AT =W, U9 IegEAfEANgEy, 3T A9 —T, e wre
g yfafFoer va fawgeEoeTod; o9 IOETHTAY

AT awy |

nanu ayameéva dosah, yat dosavatksétravijfiatrtvam; na ca vijfianasvaripasyaiva
avikriyasya vijfiatrtvopacarat; yatha usnatamatréna agnéh

taptikriyopacarah tadvat |

1) a) Purva Pakshis last attempt to prove Jivatma / Paramatma Bheda, fails, Jivatma is different

from Paramatma.
b) Purva Pakshi - Previously had said Samsara belongs to Jivatma and Paramatma = Asamsari.
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c) Shankara:
e Samsara is Superimposed by Avidya.
* Avidya belongs to Jivatmas Antahkaranam.
Il) Final Argument :
a) Jivatma = Kshetrajna in Chapter 2 — Verse 2
b) Kshetrajna Janati iti Kshetrajna
c) Jnyaha = Knowledge, Knower, Aware, Witness, Experiencer
d) Kshetrajna Jivatma does not have Samsara but is knower of Samsara belonging to Kshetram.
e) Knower of Samsara will have Passive Samsara
lIl) @) Problem in Neighborhood Creates Empathy, Sympathy
b) Jivatma will have problem of experiencing the Problem
c) It doesn’t poses the problem but is an experiencer of problem.
d) Smoking neighbour, | Suffer Passively.
e) | am Watching frustrations, Sufferings, | am Knower.
f) Kshetram has Problems
g) Kshetrajna is Experiencer of Mind with Problems

h) Kshetrajna has Passive Samsara, Pain.
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IV) Answer :
e Shankara - Shankara Bashyam by Rama Raya Kavi
a) If Jivatma has Passive Samsara because he is Seeing Samsara, Ishvara will have Greater
Samsara Seeing worlds Problems
b) Ishvara will be Maha Samsari seeing Screaming in Naraka
c) This is One Answer
d) Shankara gives Technical Answer
V) a)

Kshetrajna

Knower

What is the Significance

b) Who is the knower, experiencer, illuminator, Revealor?
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Individual, Experiencer

3 Components, 3 Constituents

Mind

Reflected Consciousness

Original Consciousness

Represents 3 Sharirams
Made of 5 Elements
Jadam

Requires Reflected
Consciousness and is
called Knower Pramata

- Chetanam

- Chidabhasa

- Possible only when
Original Consciousness
exists

- Chetanam
- Revealor

d) Mind and Reflected Consciousness and Original Consciousness = Knower

e) None by itself can be called a Knower

f) No Reflected Consciousness without Mind and Original Consciousness = Not Knower

g) Without Mind, Original Consciousness and Reflected Consciousness not knower

h) Original Consciousness by itself not knower.

VI) a) Knowing process requires Modification

b) It is a Kriya.
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c) There is no process possible in Original Consciousness.

d) Mind and Reflected Consciousness without Original Consciousness not a knower.

e) Without Original Consciousness — Mind, Reflected Consciousness have no existence.
f) Original Consciousness is the Enlivening factor in Sharira and Prapancha Trayam.

VIl) a) Reflected Medium and Original Consciousness not knower

* Wall has no Reflected Consciousness but has Reflected Medium and Original
Consciousness, not a Knower.

b) Singly or in Pairs, no Knower Possible

c) Knower Possible only when 3 Join Together, Composite entity

d) Knower-hood Distributed equally to all 3

e) In Different Contexts, Shastra calls Reflected Medium or Reflected Consciousness or Original
Consciousness as Knower.

f) We must be Comfortable with all 3 Knowers.

Vi) a)

Knower

Changing Components Changeless Component

Called Pramata Called Sakshi
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b) Knower = Pramata and Sakshi
c) When Sakshi is not a Knower it is called Chaitanyam, Turiyam

d) In the Proximity of Pramata, Original Consciousness, Chaitanyam will retain Sakshi Status.

e) Sakshi will be called Seeming Knower.
f) Sakshi will loose its knower Status in the Absence of Pramata.

g)

h) Kshetrajna is Non-changing constituent of knower, it is the experiencer of Avidya and all

Pramata — 2 Status

Manifest

Unmanifest

- Chaitanyam called Sakshi,
Kshetrajna

- Kshetrajna, Sakshi is the Knower
along with Pramata or
experiencer of everything

- Sakshi regains its Status of
Chaitanyam

Samsara.

i) Kshetrajna being knower of Samsara will not be Affected by Samsara.

j) It is Temporary Status given to Chaitanyam, and it does not affect Kshetrajna.

444



Original Consciousness - Chaitanyam

. . Gets Temporary Status of Knower-
Nirvikara by itself ~ hood

Asangaha

—

L) Sakshitvam is Superimposed on Original Consciousness — Temporarily, because of Reflected
Medium and Reflected Consciousness (Pramata).

m) Therefore, Kshetrajna Continues to be Unaffected by Witnessing the Samsara of Pramata.

IX) a) Pramata will be affected by Samsara

b) Pramata has Mind Component, Changing Component, Savikara, of Knower-hood.

c) It will be affected

d) Terrible News events will affect Savikara Mind, Pramata.

e) Kshetrajna, Sakshi Component, is identical with Ishvara.

f) Ishvara will not become Samsari by seeing Devatas.

g) Devatas sing Brahma Stuti.
h) Brahma and Devatas approach Vishnu in Puranas, who takes Avatara at the right time.
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i) Astrologer :

* 6 Months Saturn is there, you will get used to suffering, hence go through the
Suffering.

j) Bhagawan has to watch Suffering of Devatas and Asuras.

k) Bhagawan can’t be Samsari because he knows | am not Pramata Component in the Jiva.

L) He knows, | am the Sakshi Component and remains ever free.
m) Jnanis Reflected Consciousness also identifies after Jnanam with Chaitanyam and Claims

freedom.

X) We can watch the Suffering Ahamkara by identifying with Sakshi Component and be free,
like Bhagawan.

Xl) a) Gita — Chapter 4 :

a9 O £9T fosmfs na mam karmani limpanti

== q—,J-?q—,q-% “JaT | na mé karmaphalé sprha |

MG IR IME SIS iti marh yo'bhijanati

q?ﬁﬁﬁ ' @I'Cf-lgl I ¥-2% 1l || karmabhirna sa badhyaté || 4-14 | |

Actions do not taint Me, nor have | any desire for the fruits of actions. He who knows Me thus,

is not bound by his actions. [Chapter 4 - Verse 14] 446




b) Bhagawan is free from Samsara, watching Samsara of others, including Pramata.

XIl) a) Even though Kshetrajna is called Knower, Knower-hood is Superimposed on Chaitanyam

b) Vigyana Svarupa = Original Consciousness.

c) It is a knower without doing Action of Knowing.

d) Knower without Knowing Action is called Sakshi

e) Avikriyasya without knowing Action.
f) It is knower in the Proximity of Pramata.
g) Therefore Vijnatrutva Upachara
h) Knower-hood is figurative expression
i) Does not convey any Action.
j) No will, Action, Desire, Plan involved.
XIll) a) Can Consciousness be called knower without knowing Action
b) All Actions end
* Walker, Talker, Singer, Thinker, Drinker.
c) How Kshetra — Jnayaha without Action?
XIV) Example :
* Fire burns the Paper, finger
a) Burning action Attributed to fire

b) Does fire do any action of Burning when Paper is kept.

447




c) No New Action of fire when Paper, finger put in fire
d) Fires nature is Burning, Continues to be fire with or Without Paper, finger.
e) Nature of Consciousness to Reveal is like Nature of fire to Burn

f) In the Presence of fire, Paper gets Burnt.

g) Temporarily, Action of burning Superimposed on Fire without any Action in fire.
h)

Svarupam

Of fire to burn Of Sakshi

To Reveal the world of Matter

i) Fire is an illumination, burner is a Figurative expression.
j) Sakshi attribute of Chaitanyam, Knower-hood, is a Figurative expression.

k) Seeming knower is called Sakshi

L) Because of seeming knower-hood Kshetrajna Does not get any Samsara.

m) Because of heat in fire, which is its nature, Action of Burning is attributed to fire.

n) Tadvatu, Similarly Sakshi = Kshetrajna

= Original Consciousness = Seeming knower
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o) Sakshi in Jivatma can be identical with Paramatma, no problem.
Revision : Chapter 13 — Verse 2 :

1) a) Topic 64 - Purva Pakshi :

b) Jivatma = Kshetrajna Status makes him a Samsari
c) Jivatma can’t be equal to Asamsari Paramatma.
d) All problems of Samsara may belong to Kshetram
e) Kshetrajna May be free from problems

f) Kshetram Janati iti Kshetrajnyaha

g) It is the knower of Kshetram

h) Being knower of problem, itself is a problem.

Il) Example :

a) We don’t have any individual, family problems.

b) When | read problem of others, Awareness of problem of others Disturbs us.

c) Kshetrajna = Passive Samsari (Like Passive Smoker gets Affected)

d) Because Kshetrajna is a Knower of Samsara.
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lll) Very Important :

Knower

3 Constituents

Mind Chidabhasa Chit
- Sakshi
- Changeless
- Pramata - Nirvikara
- Savikara - Asanga

IV) a) 2 Knowers, Pramata and Sakshi

b) Kshetrajna is not Pramata but refers to Nirvikara Sakshi Constituent
c) Sakshi undergoes no change, no process of Knowing Involved.
d) In the Presence of Sakshi and Pramata (Mind and Reflected Consciousness) knowing takes

Place.

e) In the Presence of illumination of Sunlight, Moonlight, Vyavahara takes Place.
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f)

Sakshi

Nirvikara

Asanga

Knower without doing Action of knowing

Knower-hood of Sakshi

Figurative Expression

h) Example :

* Fire Burns Paper.

* Burner-hood is Nature of fire, not Action.

i) In the Presence of fire, Paper is Burnt.
j) Daghdrudvam Agnehe Aupacharikam
k) Jnantrutvam is Aupacharikam.

L) Kshetrajnatvam, Knower-hood, does not bring any problem for Kshetrajna. 451




m) Kshetrajna Continues to be Nitya, Shuddha, Asamsari, Paramatma.

n) | can Happily Claim, Aham Brahma Asmi.

0)

p) Do Baga Tyaga Lakshana for Kshetrajna, Ishvara Aikyam.
q) Aikyam is without any Dosha, Defect.
r) Aikyam is Central Message of Chapter 13 — Verse 2.

Not Pramatrutva Amsha

But Kshetrajna Amsha
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71) Bashyam : Chapter 15 - Verse No. 2 Continues

YT AT AEAT PRTET RO ETIe: arenfA @& ve 2 —
yfaaraarafes: va Prareremfe: srenfy soeda

T T a7 7 R afw g (R.2R.), ‘wE: fegwmonty

T wwifor wdw (3.39.), ARY FEfram (424 iy
foa—alda ¥ =yrEE qehy | I YEONY IR )

yathd atra bhagavata kriyakarakaphalatmatvabhavah atmani svata éva darsitah —
avidyadhyardpitah éva kriyakarakadih atmani upacaryaté;

tatha tatra tatra ‘ya évam vétti hantaram’ (bha. gi. 2 | 19), ‘prakrtéh kriyamanani

gunaih karmani sarvasah' (bha. gi. 3 | 27), ‘nadatté kasyacitpapam’ (bha. gi. 5 | 15) ityadiprakaranésu
darsitah | tathaiva ca vyakhyatam asmabhih | uttarésu ca prakaranésu darsayisyamah ||

1) a) Atma is called Sakshi, Sakshi is called Kshetrajna, Knower of Kshetram.
b) Knower-hood of Consciousness is a Superimposed idea
c) It is not intrinsic Nature of Atma

d) Entire Creation is Superimposed on Kshetrajna, Atma, what to talk of One Small Knower

hood.
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Il) Technical :

a)

Creation — 3 Groups

Karakam

Kriya

b) Karakams joined together Generate Kriya

Karaka Janya Kriya

Phalam

c) Kriya Generates Phalam, Kriya Janyaka Phalam.

d)

Karakams

6 Cases -

Vibhaktis

Kara

kam

- Subject, Object, instrument,

Locus

Kriya

- Class
- Speech, Discourse
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1)

Phalam

Adrishtam

Punyam, Papam, Next Body,
Parentage, Sibling

Drishtam
|
| |
Understand Confused
V) a)
Kshetram in Vedanta
Kriya Karaka

Phalam

b) Kshetram = Universe = Anatma
= Mithya
c) Adhyastham on Atma

d) Universe is Superimposed on Atma, what about Small Knower-hood of Atma.

e) Superimposition = Maya, Includes knower-hood

f) Upto a Certain Extent Vedanta Describes Universe and then Concludes Maya Shakti.

g) Maya Shakti belongs to Brahman.
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V) a) Use Kaimudikan Nyaya

b) Universe — Karaka, Kriya, Phalam Superimposed on Atma

c) Knower, Known, Knowing instrument, Triputi is Superimposed on Atma

d) Superimposition does not affect Adhishtanam
e) Rope Snake, Does not affect Rope

* Dream world, Does not affect waker

* Waking world, Does not affect Atma

* Mirage water, Does not affect Sand.
f) Nahi Adhyasthasya Gune

* Doshena Anumatrena Adhishtanam Sambadyate.

g)

Waker, Dreamer, Sleeper (Adhyastham)

Ahamkara

Does not affect Adhishtanam - Turiyam

h) This idea Bhagawan has revealed in Several places in the Gita.
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VI) a) Gita :

J 9 a< s LE ya énam vétti hantaram

“-I?‘;-i H.—qa adH | yascainam manyaté hatam |

Eﬁ ?:ﬁ q T ubhau tau na vijanitah

AT &f«d | &= 1| R-2% || | nayam hanti na hanyaté || 2-19 | |

He, who takes the self to be the slayer and he, who thinks he is slain; neither of them knows.
He slays not, nor is he slain. [Chapter 2 - Verse 19]

* Hantavan = Aupacharan Karakam

 Atma has no Karkas, hence Akarta, Abokta Karaka Adhyaropa.

b) Gita :

El?@[: EREIUG prakrteh kriyamanani

ﬂlﬁz EI—TH'?TrﬁT IZIE::’.Q‘[: | gunaih karmani sarvasah |
aqggmﬁncg]?q'r ahankaravimuadhatma
a—Fﬁgﬁfﬁ?—[ g | 3-Rw || karta'ham iti manyate || 3-27] |

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose
mind is deluded by egoism, thinks | am the doer. [Chapter 3 — Verse 27] 457




e Kriya Adhyaropa.

c) Gita:

.-||¢E—] SXES BB |18 nadatté kasyacit papam

2 | -aq '{jg)(‘l T?:FE[): | na caiva sukrtam vibhuh |
313||:|.-||<i(-i 3".-] ajfianénavrtam jiianam

o ﬁ@r\;[ SAdd: || ®-2% || | té€na muhyantijantavah || 5-15 ||

The Lord takes neither the demerit nor even the merit of any; knowledge is enveloped by
ignorance, thereby beings are deluded. [Chapter 5 — Verse 15]

e Phala Adhyaropa.

 Atma is Sakshi of Ahamkara, Doing all actions and enjoying Punya — Papam.

e Sakshi by itself has no Punya Papam, Avikriya, Asangaha.
VIl) a) Witnessing is not a Action, like Burning not Action of fire.

b) It is Superimposition

c) Witnessing will not Make Sakshi Depressed

d) Mind May get Depressed
e) Sakshi, Witness, not affected.
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VIII) a) Gita :

I FATHAA

avrtam jhanam etena
[ RN N =\ e S = 8 = m . . =
SUGGIRGEZEIEU N jnanino nityavairina |
q—,u-m;\fm'[ q'—f‘i.-aq kamarupéna kauntéya

h e

FHOMASA T 1l -3 || duspiirénanaléna ca | |3-39] |

Enveloped, O son of Kunti, is wisdom by this constant enemy of the wise in the form of desire,
which is difficult to appease, like fire. [Chapter 3 — Verse 39]

b) We Say :
* | have to exhaust my Prarabda, it is the Loud Proclamation of our Solidified
ignhorance.

c) Ajnani Proudly, Loudly Declares his ignorance.
d) He is Junior Student
IX) Senior Student :

a) | Atma never did any Karma, have no Punya Papam.

b) | don’t have Sanchita, Prarabda, Agami

c) Prarabda Exhaustion only for Junior Student.
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d) Senior Student :
* Has finished Karma Yoga and Upasana Yoga
e) | Atma am Nityo Upalabdhi Svarupa is Message of Gita
f)  am Nitya Mukta, Jeevan Mukti
g) This idea Reinforced in Later
h) 18 Classes Bashyam of Chapter 13 — Verse 2
i) Kriya, Karaka, Phala = Creation interpreted in Chapter 2, 3, 5
j) Atmani Adhyastham

k) Aham Nitya Mukta Svarupa Atma, have no Connection with Karma at any time.

72) Bashyam : Chapter 15 - Verse No. 2 Continues

g ! afg swrewfa FrarerorseTeamT @&a: e, afqgur 1
yearfyaed, “wwifor sfagerdaaraa, 7 fager’ sfe s

hanta | tarhi atmani kriyakarakaphalatmatayah svatah abhavé, avidyaya ca
adhyardpitatvé, karmani avidvatkartavyanyéva, na vidusam iti praptam |
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Purva Pakshi :
1) a) Jnanam and Karma can never go together.

b) Karma Khanda — Jnana Khanda, Diametrically opposite

c) Atma is free from Kriya, Karaka, Phalam

d) Creation is Kriya, Karaka Phalam

II) a) Aham Nitya Mukta Svarupa, have no Connection with Karaka, Kriya, Phalam.

b) Chapter 13 — Verse 2 — 18 Classes Bashyam.

Atma Anatma
- Never Kriya karaka Phalam - Ever in Kriya, Karaka, Karma
- Drop entire Waking State, Phalam
Ahamkara - Adhyasa, Superimposition
- Adhishtanam - Vyavaharikam
- Untouched
- Paramartikam
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Meditate
1) Brain — inert Matter
2) Mind Conscious, has energy of Atma, becomes thinker, Evaluator, Decider, Karta, Bokta,
gets Punya, Papam, Samskaras, Punar Janma.
3) Karma = Seed of Desire
4)

2 Seeds of Qutward Mind

Sanchita Prarabda, Current Action

5) Do what is Necessary in life = Yoga, Skillfulness in life

6) Selfless work - Because Momentum of Karma is already there
7) Work on Pulsation of life force

8) Seed of Desire — Controlled by Selfless work

9) Faculty of Mind Decided by life force

10) To Control Vasanas, use Gayathri.

462




1) a)

4 Steps

Atma is Akarta

Atma and Karma
can’t go together

Jnani Claims | am
Atma

Since Atma is
identical with Jnani,
no Samuchhaya
possible

Atma has no
Connection with
Karma

b) Karma Khanda has no Sambandha with Jnani

c) No Samuchhaya

d) Ajnani - Karma Sambandha alone is possible

e) Tarhi, therefore

f) Atma by its intrinsic nature has no Karma.

Karma and Jnani
have no Connection

g) All Karmas are superimposed by Avidya

h) All Karmas belong to Avidwan only.

463




IV) Jnani does not need any Karma

b) Jnani does not have any Karma

V) a) Karma done for Dharma, Artha, Kama or Chitta Shuddhi, to attain Moksha indirectly.
b) Jnani not interested in Dharma, Artha, Kama - Why?

VI) a) Katho Upanishad :

;él “4< ;i 49 A LI d. Sreyas-ca preyas-ca manusyam-etah

] [a) c . ~ : . . L

dl 9999 [dd91dd 977 | tau samparitya vivinakti dhirah,
54'&]‘ %‘ bﬂ??l‘gﬁq'ﬁqm ciuﬂ:ﬁ Sreyo hi dhiro'bhi preyaso vrnite

P RIRCA qH]J|£-'|4.||qquﬂa 2 preyo mando yoga-ksemad vrnite 11 2|

Both the good and the pleasant approach the moral man ; the wise man examines them
thoroughly and discriminates between the two ; the wise man prefers the good to the
pleasant, but the ignorant man chooses the pleasant for the sake of this body through avarice
and attachment (for getting and keeping).

b) Jnani not interested in Doing Any Sadhana
c) Jnani does not need any Karma for Moksha, which is his Svarupam.
d) Jnani | am already Mukta, has no Sadhyam.

e) Karma not a means any more for Moksha. 464




f)

Jnani
Doesn’t need Karma Does not have Karma
g) Gita — Chapter 3 :
FHIF & 9arsH karmanaiva hi samsiddhim
SR AFHIE: | asthita janakadayah |
mgﬁaﬁﬁ Iokasangraham évapi
W—&qé]% Nl 3_Ro || || sampasyan kartum arhasi || 3-20 | |

Janaka and others attained Perfection verily through action only; even with a view to
protecting the masses you should perform action. [Chapter 3 — Verse 20]

h) Jnani has no Purushartha, Goal
i) Jnani does Karma for Loka Sangraha

j) World Declares Jnani does Karma.

k) Jnani Says :
| Don’t do karma, Body does karma, Jnani does not identify Body to Atma | which is
Asanga. 465




VIl) Gita — Chapter 3 :

Ohd: ERIETO

T91: FHHTUT T2 |
TEEIAHE T
FATEfHd J=gd 13- |l

prakrteh kriyamanani
gunaih karmani sarvasah |
ahankaravimudhatma

karta'ham iti manyate | | 3-27] |

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose
mind is deluded by egoism, thinks | am the doer. [Chapter 3 — Verse 27]

aafag AeT=al
TOTRH AT TET: |

IJOTT IJOTY et

I AT A TG1d 1| 3-Re< |l

tattvavit tu mahabaho
gunakarmavibhagayoh |
guna gunesu vartanta

iti matva na sajjatée | |3-28] |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not

attached. [Chapter 3 — Verse 28]
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b) Jnani has Karma Abhasa, as though Karma and Samuchhaya Abhasa, Seeming Action and
Seeming connection between Body and Atma.
c) Gita — Chapter 5 :

c-llq-a HEQrd nadatté kasyacit papam

39 TFd ]%ji | na caiva sukrtam vibhuh |
313":“'”‘1('] UG ajianénavrtam jianam

a.-| Ji@i?—d STdd: || ®-9« || | téna muhyantijantavah || 5-15 | |

The Lord takes neither the demerit nor even the merit of any; knowledge is enveloped by
ignorance, thereby beings are deluded. [Chapter 5 — Verse 15]

d) No Question of karma after Jnanam.
e) Jnani does not need any Karma, knows Akarta Atma Tattvam

f) Jnani has seeming karma, seeming Samuchhaya not real Action, real Connection with Body,
because whole Creation negated as Mithya.

g) Jnani does not Connect any Karma with himself
* No Real Samuchhaya.

h) Karma Abhasa not Karma.
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i) Purva Pakshi :
* Declares no Samuchhaya.
j) Shankara : Happy
VIIl) a) Ajnani :
e Will Say, | am doing Karma.
b) Jnani :
 May do Pancha Maha Yagya for Lokasangraha
* Does not feel as Karmi while doing
* Then if becomes Karma Abhasa.
c) At Verbal level, Jnani will give talk, Physically do Puja
d) Jnani Bhakta Bhagawan does Puja — All Vesham
e) | am Adhishtanam of Bhakta, Bhagavan Vesham also

f) This wisdom never gets out of Jnanis Mind.
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IX) Brihadaranyaka Upanishad :

g8l d1 AT I, dalcAARAdIdd, 3Ed Feleatd |
JEATICHIANT; ddl A GaTaid Yedgydd g Ud dgHdd,
AUTYIONH, qUT FJSANH; dgdcuRTeuaidHed:
ufaue, e Aud gEufa | afggadaft 7 wd e,
HEH, SRS, T ga FIA e,

T § J AT S, HTcAT Bl § Hafd;

HY AT IATHUTE, HATSHTAATSTHEA T,

a9 § d¢, IUT URAHA H GaH | IAT § d ded:
URrdl HJSH H>5g:, Tdatcher: ToUT SaTe] HeAT;
ThREAd TRACIIASTITH #7afd, fhs agy?
TEAICUTH el [0 ISAeAgoTag: |l go |

brahma va idamagra asit, tadatmanamevavet, aham brahmasmiti |
tasmattatsarvamabhavat; tadyo yo devanam pratyabubhyata

sa eva tadabhavat, tatharsinam, tatha manusyanam; taddhaitat
pasyannrsirvamadevah pratipede,

aham manurabhavam siryasceti | tadidamapyetarhi ya evam veda,
aham brahmasmiti, sa idam sarvam bhavati,

tasya ha na devascanabhutya 1sate, atma hyesam sa bhavati;

atha yo'nyam devatamupaste, anyo'savanyo'hamasmiti,

na sa veda, yatha pasurevam sa devanam | yatha ha vai bahavah
pasavo manusyam bhufijyuh, evamekaikah puruso devan bhunakti;
ekasminneva pasavadiyamane'priyam bhavati, kimu bahusu?
tasmadesam tanna priyam yadetanmanusyavidyuh || 10 ||

This (self) was indeed brahman in the beginning. It knew only itself a, ‘1 am Brahman'
Therefore It became all. And whoever among the gods knew It all became That; and the same
with sages and so on. The sage Vamadeva, while realizing this (self) as That, knew, ‘1 was
Manu, and the sun./ And to this day whoever in like manner knows It as, ‘I am Brahman,
becomes all this (Universe). Even the gods cannot prevail against him, for he becomes their
self. While he who worships another go thinking, ‘He is one, and | am another,’ does not know.
He is like an animal to the gods. As many animals serve a man, so does each man serve the
gods. Even if one animal is taken away, it causes anguish, what should one say of many

animals? Therefore it is not liked by them that men should know this.[1 - 4 - 10]
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X) a) Bhagavan is Object of Worship, | am, Subject

b) If Bhakta sees Bheda, he is not Jnani

c) For Jnani, Advaitam alone is Tattvam

d) Don’t Impose, continue Dasoham till you are comfortable with Soham.
e) Don’t force a 30 Year Vedantic Student.

e) Let him blossom Slowly

g) | am Atma, Brahman is the Ultimate wisdom.

h) Guru doesn’t reject Student, Allows him to Continue in Dasoham

i) Soham is Ultimate liberating wisdom.

73) Bashyam : Chapter 15 - Verse No. 2 Continues

mqwm Wawﬁmarﬂw’(un)mm

| FATEATGIOEETONF O ¥ ‘Auradd g | e weer
ar qa’ (zgxo)mﬁmzﬁﬁmﬂ | 9% ¥g agwudw, 3fa

Igafgaa

satyar évam praptam, étadéva ca ‘na hi déhabhrta $akyam’ (bha. gi. eighteen | 11) ityatra
darsayisyamah | sarva $astrarthopasamharaprakarané ca ‘samésénaiva kauntéya nista janasya

ya pard’ (Bha. Gita. eighteen | 50) ityatra visésatah daréayisyamah | alam iha bahuprapacanéna, iti
upasamhriyaté || 2 ||
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1) a) What Purva Pakshi said in Topic 67 is Satyam
b) Jnanam has no Sambandha with Karma

c) Body - Mind Complex at Vyavaharika level Does Karma.

1)

Mantras to focus for no Samuchhaya

Chapter 2 - Verse 19  Chapter 3 - Verse 20 Chapter 3 - Verse 27, 28

Chapter 5 - Verse 15

4

Chapter 18 - Verse 11 «+

Chapter 13 - Verse 2

Gita:
T O a9 e ya énam vétti hantaram
Z{S}ﬁ.—-[ m = r= adH | yascainam manyaté hatam |
B'fﬁ ?:ﬁ = | T%IGIF'ﬁFI' ubhau tau na vijanitah
AT &fd 9 &=ad || R-2% || | nayam hanti na hanyaté || 2-19 ||

He, who takes the self to be the slayer and he, who thinks he is slain; neither of them knows.

He slays not, nor is he slain.[Chapter 2 - Verse 19]
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FHUE f& dfaten
AT AAFRIET: |
HTRAgEHANY
qERI=RgHe ™ | 3-Ro |

karmanaiva hi samsiddhim
asthita janakadayah |
lokasangraham évapi

sampasyan kartum arhasi | | 3-20 | |

Janaka and others attained Perfection verily through action only; even with a view to
protecting the masses you should perform action. [Chapter 3 — Verse 20]

Uhd: TERAHTO

ﬂﬁ: EIs‘J:ﬁT"'i?lT FI?—?’-Q‘I: I
BTG THT
FAET F=d 1| 3-9 ||

prakrtéeh kriyamanani
gunaih karmani sarvasah |
ahankaravimudhatma

karta'ham iti manyate || 3-27| |

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose
mind is deluded by egoism, thinks | am the doer. [Chapter 3 — Verse 27]
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a<aier<] HaET=Tal
TOTRHERTET: |

IO SOTY ekt

Zd AT A J1d Il 3-Re |l

tattvavit tu mahabaho
gunakarmavibhagayoh |
guna gunesu vartanta

iti matva na sajjate | | 3-28] |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not

attached. [Chapter 3 — Verse 28]

Aled HeAAAT

= 99 GFd frg: |
TATAATI A ST

a4 gaii=d S=aa: | k-24 i

nadatté kasyacit papam
na caiva sukrtam vibhuh |
ajhanenavrtam jhanam

téena muhyanti jantavah || 5-15 | |

The Lord takes neither the demerit nor even the merit of any; knowledge is enveloped by
ignorance, thereby beings are deluded. [Chapter 5 — Verse 15]
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TR TETEATH | sribhagavan uvaca

=2 IO Kl idam éariram kauntéya
A AT | ksétramityabhidhiyate |
=15 51 SIS 1 RS IS =1 k=8 etadyo vétti tam prahuh

ayor=tT =far afa=: n 23-= n | ksétrajna iti tadvidah|| 13-2 ||

The Blessed lord said : This body, O Kaunteya, is called Ksetra (The field) and he who knows it
is called Ksetrajna (The knowledge of the field) by those who know them (Ksetra and
Ksetrajna), i.e., by the sages. [Chapter 13 - Verse 2]

T T IEyar o= na hi déhabhrta sakyam

t‘\‘lﬁ; FHOTYT: | tyaktum karmanyasesatah |
TR FHEG AT yastu karmaphalatyagi

T g adrad 1 9z.99 1| sa tyagityabhidhiyate | | 18.11 ||

Verily, it is not possible for an embodied being to abandon action entirely, but he, who
relinquishes the fruits of actions, is verily called a ‘relinquished’(Tyagi). [Chapter 18 - Verse 11]
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l1l) a) Human beings always have to be Active Physically

b) Freedom from Karma not Physical withdrawal but cognitive Detachment (Jnanena)
IV) What is Cognitive Detachment?

a) Knowing | am not Connected to Body and all its Karmas

b) Jnanis has this Jnana Nishta.

c) Gita — Chapter 18 :

qETE AT éariravanmanobhiryat

FH WA .ﬂ:] karma prarabhate narah |

=7z a7 e ar nyayyam va viparitam va

TS T8 7ad: | 9599 | paficaite tasya hetavah | | 18.15 | |

Whatever action a man performs by his body, speech and mind, whether right or the reverse,
these five are its causes. [Chapter 18 - Verse 15]

e Shankara Writes long Bashyam.
d) Madhyama Shatkam.
e Chapter8, 9, 10, 11, 12 - Smaller Bashyams.

475




e) Charama Shatkam :
e Jivatma / Paramatma Aikyam

 Mahavakya Vichara

f) If this portion is Clear, we will have Confidence to Say : | am free now

g) Conviction of Chapter 2 - Verse 19, Chapter 13 - Verse 20, Chapter 3 - Verse 27, 28, Chapter
5 - Verse 15, Chapter 13 - Verse 2, Chapter 18 - Verse 11, Chapter 18 - Verse 51 will give
Moksha.

h) Assimilate Bashyam is these Verses very well

i) I am free, here and now

j) If no Confidence, go back and revise 18 Classes of Bashyam on Chapter 13 - Verse 2
k) Mahavakya Commentary in Gita Over.

V) Anvaya :

* Tvam Sarva Kshetreshu Kshetrajnam Mam Cha Api Viddhi Yathu Kshetra
Kshetrajnayoho Jnanam Bavati Tatu Jnanam iti May Matam Bavati.
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Revision : Summary Bashyam — Chapter 13 - Verse 2 :

1) a) Shankara Concludes Chapter 13 - Verse 2 — Kshetrajnasya Bashyam, Mahavakya Bashyam.

b) Message :
e Jivatma / Paramatma Aikyam.
c)
Kshetrajna Mam
Jivatma Paramatma

d) Kshetrajnam Cha Mam Vidhi :
* Jivatmanam, Paramatmanam, Vidhi
e Jivatma / Paramatma - Aikyam, Oneness, Understand.
e) Central Teaching of Gita — Upanishad, 18 Classes
II) a) Purva Pakshi - Bheda Vadi
- Accepts only Jivatma / Paramatma - Bheda
b) Abheda Vadi — Siddhantin.
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c) Objections
2 Levels
No. 1 No. 2
| |
- Jivatma / Paramatma - Paramatma Samsara
can’t be one Rahitaha
- Jivatma, Samsara
Sahitaha
Ill) Objection No. 1:
a) Samsara — Shown through
Sruti Pramanam Yukti Pramanam Anubhava Pramanam
Means of Moksha

b) Sruti Accepts jivatma Samsara
c) Jivatmas experiences Caused with Punya, Papam, Janana, Maranam, Logic Proves - Jivatma

is Samsari. 478



d) Our Anubhava :

e \We have Samsara Pain.

e) Paramatma is Samsara Rahitaha - Pramanam is Sruti only

f) If Jivatma and Paramatma are one and the Same Jivatma will be Samsara Rahitaha like

Paramatma.

g)

Samsara Sahita

Samsara Rahita

With

Without

h) If both free and Identical, Moksha Shastram will become Redundant

i) Moksha Shastra Vai Artha Prasangaha
j) Therefore, Accept, Jivatma - Paramatma are different
IV) Shankara’s Reply :
a) Shastra presents Jnanam as the only means of Moksha
b) Therefore, Cause of Samsara is Agyanam
c) Conclusion:

e Samsara has to be Kalpitam, Adhyastham, Mithya

 What is Caused by ignorance is false, unreal.
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Real World

Unreal World

Asamsari Jiva

Samsari Jiva

e) Agyanam Janyam Kalpitam

f) Example :

* Like Rope-Snake, Samsara Kalpitam, Agyana Janyatvat

g) Jivatma has Samsara but it is Kalpitam, Superimposed on Atma

h) Kalpitam (Unreal) Natu Vastavam (Real).

)

Jiva

Factually

- Samsara Rahitaha
- Paramatma

Kalpitam

- Samsari
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j)

Bheda

Kalpitam Not Vastavam
| |
- Is there - Not there factually
- Appears - Doesn’t exist

k) Kshetrajna Shloka reveals Vastava Aikyam, Abhedam.

L) Factually — Abheda is the truth

m) Moksha Shastra is useful to eliminate Kalpita Samsara, Bheda.

n)
3 States Waking / Dream / Sleep Vastavam
- Kalpitam - Turia Atma
- Mind Based - Karya - Karana Vilakshana
- Adhyasa - Paramartikam

o) Moksha Shastra eliminates Cause of Kalpita Samsara by giving Jnanam of Brahman or
Factual existence of Turia Atma (Real — Adhishtanam).
p) Brahman is a fact whether you know it or net because world is Kalpitam

g) Hence Moksha Shastram is a Pramanam to Eliminate Adhyasa, Kalpita Samsara.
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r) Pramanam produces Prama, Jnanam

s) Jnanam Eliminates Samsara and Agyanam

t) Moola Avidya Nashaha is cause of Destruction of Rebirth.

u)

Kalpitam goes by Jnanam

Bheda

Samsara

v) Moksha Shastram is Relevant for Advaitin because it Eliminates Kalpita Samsara.

w) Shastra Eliminates Kalpita, imaginary Samsara.

V) Purva Pakshi :

 Why Eliminate imaginary Samsara?

a) Kalpita Samsara Appears as real, Vastava Samsara During Agyana Avastha for an Ajnani

b)

2 Angles

Shastric

Ajnani

Kalpitam

Vastavam
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c) Hence Shastra useful
d) Shankara defends Abheda Vada

e) Then be goes into offensive Argument.
f)

Kshetram - field

Performing

Attaining

V1) Abyupethya Vada

a) Suppose Bheda is the truth

b) Jivatma / Paramatma really different Vastavically
c) Jivatma will have Vastava Samsara

d) Paramatma has no Samsara.
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Vi) a)

Is Samsara

Anaadi

- Beginningless

- Will have no end

- Will be like Brahman,
beginningless, endless

- Samsara and Brahman both
Nityam

Sa - Aadhi

- With Beginning

b) If Samsara endless, Moksha Shastra useless in Bheda Vada

c) In Dvaita Shastram, no Moksha, Shastra irrelevant.

VIII) a) If Real Samsara has beginning and end

b) When Samsara ends, Moksha begins

c) Real Moksha will also Start and end

d) Ending Moksha is Anitya Phalam like Svarga Loka

e) Svarga falls within Samsara, Anityam

f) Ending Moksha will become unreal Moksha.

g) In your Matam, Moksha never Possible.
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h) Shastra irrelevant in Dvaita Vada

i) Don’t Accept Vastava Bheda or Vastava Samsara

j) Accept Kalpita Bheda, Kalpita Samsara, Jnana Adhyasa
k) Offensive and defensive Arguments Seen.

L) Conclusion :

Jivatma

Paramatma

Samsara Sahitaha Samsara Rahitaha

IX) Level 2 Argument
a) New Purva Pakshi :
* Accepts Samsara Kalpitaha for Jivatma.
b) Purva Pakshi :
* How does Kalpita Samsara come?
c) Shankara = Because of Svarupa Agyanam
d) Jivatma has Agyanam because Jivatma is Kalpita Samsara
e) 2"d Level :
e Jivatma = Ajnana Sahitaha
f) 1t Level :

 Jivatma is Samsara Sahitaha.
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g) Paramatma :

* Ajnana Rahitaha
h)

Jiva

Paramatma

Agyana Sahitaha

Agyana Rahitaha

|
How Aikyam

i) How can ignorant and wise be one and the Same?

X) a)

Shankaras Answer

Beginning

b) Agyanam does not belong to Jivatma but belongs to Antahkaranam — Mind

End

c) Agyanam Definition = Trividha Vrutti Rupa Agyanam.
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3 Fold thought - Vrutti Trayatmika

Avrutti Rupa Ajnanam

Samshaya Rupa Avidya

Viparyaya Rupa

- I don’t know lJiva, Jagat,
Ishvara

- Doubts regarding lJiva,
Jagat, Ishvara = Maya

e) Not talking about Moola Avidya

f) Here Avrutti Rupa Trayatmika Avidya

Xl) a) Avidya Located in Vrutti
b) Antahkarana Nishta Avidya

c) Jiva - Atma does not have Avidya at all

d) 2 Main Reasons.

e) Avidyaya Doshatvat, Deficiency, Drawback

f) Any Dosham belongs to an instrument only

g) Avidya Karana Nishta, Doshatvat, Timiradhi Doshavatu

h) Example :

e (Cataract Dosha.

i) Similar is Dosha of Antahkaranam or Bahya Karanam

j) Then only, we experience ignorance.

- lam Jiva

- | am not Atma
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k) Colour, form, Sound, Defects belong to external Karanam's.

L) Avidya, Raaga, Dvesha, Lobah, Moha, Madah, Matsarya are Antahkarana Doshas.

m) Immortal heard as Immoral

n) We have then ignorance or Partial knowledge.

0) Go to Dr. for Check up of Eye, Ears, Mind, not for yourself — Atma.

p)

Dosha belongs to Karnam

Bahya

Antah - Avidya

Vrutti Trayatmika

g) Nishta - Doshatvat — Avidya Timiravatu

r) Therefore, Agyanam does not belong to Jivatma.
s) 15t Reason given in the beginning

XIl) 2"d Reason given in the end

a) Avidya is Jneya Dharma

b) Avidya is experienced attribute

c) Why Avidya treated as Attribute?

d) Attribute always belongs to a Substance.
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e) Attribute Does not exist independent of a Substance
f) Jneya Drishya Nishta Natu Jnatu Nishtaha

g) Known attributes Colour, form, Smell, Taste belongs to Substances.

h) Jara — Roga, Punya, Papam experienced, belongs to Jneya Body Anatma not Jnatru knower
Atma.

i) Therefore known Avidya belongs to known Antahkaranam a Sukshma Substance.
j) Ashraya = Mind.
k) Conclusion :
e Jiva does not have Agyanam, it belongs to the Mind.
L)

Jivatma Paramatma

Agyana Rahitaha Agyana Rahitaha

m) Therefore Aikyam, Bhedah Nasti
n) Any Abheda, difference is Kalpitam

o) We are Superimposing ignorance of Mind on to the Jivatma

p) Jivatma has Kalpita Bheda Agyanam, not Vastava Bheda.
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15t Level — Purva Pakshi

Jivatma Samsara Sahitaha

Paramatma Samsara Rahitaha

2nd Level Purva Pakshi

Jivatma Agyana Sahitaha
XIl1) 3rd Reason :

a) In the Shloka, Jivatma called Kshetrajna

b) Kshetram Janati iti Kshetrajna.

Paramatma Agyana Rahitaha

c) Kshetrajna = Experiencer of Kshetram
= 3 Worlds — Waking / Dream / Sleeps
= Jagrat Vrutti, Svapna Vrutti, Moola Vidya Karana Vrutti

= Knower of Kshetram, Experiencer, always free
d) Samsara belongs to Kshetram

Kshetrajna experience Kshetram

e) Kshetrajna = Kshetra Samsara Anubhava Sahitaha. 490



f) Therefore, Jivatma = Kshetrajna
= Samsari

g) Paramatma = Samsara Anubhava Rahitaha
XIV) Purva Pakshi — Argues :
a) Experiencing Somebody else Samsara = Passive Samsara
b) Kshetrajna may not independently have Samsara
c) Experiencing pain of Kshetram, Someone Screaming in front of me is Samsara
d) Can’t Say :

* |am Nitya Shuddha, Mukta Svabhava Atma.
e) Paramatma does not experience Samsara, hence different.

f) Final Argument :

Samsara

Sahita Rahita

Jivatma Paramatma

XIV) Shankara :
a) Concept of Sakshi should be Very Clear

b) Kshetrajna = Jivatma = Experiencer.

491



Experiencer has 3 Components,
Constituents

Mind and Reflected Consciousness Original Consciousness
- Pramata - Sakshi

- Changing - Changeless

- Savikara Drishta - Nirvikara Drishta

Together is called Experience

d) Experiencer-hood is Distributed among 3

e) If you Dismantle one, none is experiencer

f) Kshetrajna by Baga Tyaga Lakshana = Sakshi, Referred hence (Not Ahamkara).
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g)

2 Experiencers

Pramata Sakshi - Kshetrajna

Referred here

Asangaha, Nitya, Nirvikara
Not Contaminated by any
experience

Kshetrajna free from Samsara

- Ahamkara
- Pain belongs to Kshetram

XV) Last Question of Purva Pakshi

a) If Kshetrajna is Sakshi, Asanga, Nirvikara, how can it be knower at all
b) Era - Represents Action, Change, Walker, Talker, Singer

c) Sakshi = Changeless

d) How Experiencer word can be used?

XVI) Shankara :

a) Experiencer, figurative, Metamorphically

b) Does not convey Action

c) It is Consciousness, Existence, Part of knower

d) Does not refer to any Action.
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e) Brilliant example Sunshine's, Fire Burns

f) Fire Does no Action of Burning before Paper was put, After Paper Removed
g) Sun Shines During Vyavahara, After Vyavahara

h) Changeless Attribute is called Nature

i) Remains Uniformally without change

j) You attribute burning, illumining action without action

k) Kriya Kalpita Kartrutvam

L) Kshetrajna experiences Kshetram, Samsara

m) Experiences make no difference at all to Kshetrajna

n) Kshetrajna = Param Atma

o) Kshetrajna Cha Api Mami Viddhi = Mahavakya, Central teaching of all Shastrams and Gita.
p) 3" Argument reveals Central message of Kshetrajna Bashyam.

XVIl) Another important Topic from Sadhana Angle

a) Is Veidika Karma Khanda Relevant for Jnani

b) Leads to Jnana Khanda - Samuchhaya

c) What is Definition of Jnani.
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d)

Human beings — 3 Categories

Dehatma Vadi Jivatma Vadi Brahmatma Vadi

Nastika Karma Khanda - Jiva Jivatma Khanda - Jiva
No Jiva Survives

No Lokas

No Punyam, Papam
No Shastra
Pramanam

No Relevance for
Veidika Karma

e) Compared to Dehatma Vadi, Jivatma Vadi regarded as Jnani, Studies Veda Purva.
f)

Jiva Can

Go to Svarga Can go to Naraka

g) Traveller Jiva, Survivor Jiva, Does Veidika Karma to Avoid Naraka.

h) Karma Khanda Relevant.
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i) Brahmatma Vadi :

e Studies Jnana Khanda, removes Agyanam (I am Jiva), Says Aham Brahma Asmi
(Internally).

j) Compared to Jivatma Vadi, he is real Jnani

k) Karma Khanda relevant

L) Akarta, Abokta Jiva

m) After Death, no Travel

n) No Oordvam, Ado Gachhanti or Aagachhanti

o) Karma Khanda irrelevant for Brahma Jnani

p) Jnani, Ajnani, is a Label given to Jiva

q) Jnani = Kshetrajna, Ishvara Aikya Jnani in Chapter 13 — Verse 2

r) Karma irrelevant for Brahma Jnani.

s) After understanding Aham Brahma Asmi, Karma Khanda not relevant.
t)

Grihastha Jnani

Does Lokasangraha

u) If Sanyasi, no Karma
v) Jnani has no Relevance for Karma Khanda

w) 2 Main themes of Kshetrajna Bashyam — Sanyasi Jnani, Grihastha Jnani. 496



Revision : Chapter 13 — Verse 2 :

1) a) Shankara Concludes Mahavakya Shloka

b) Jivatma / Paramatma — Aikyam established

c) Samsara experienced by Jiva is Kalpitam not Vastavam.

d) Fundamental Cause of Samsara — Agyanam.

e)
Presented by Shankara in

Technical format

Kriya Karaka

f) All 3 Kalpitam, Same in Chapter 18
g) 18 Talks to complete Bashyam.

Phalam
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74) Introduction to Chapter 13 — Verse 3 :
"W TR [{] sofoywnfees  samsaade §as:
I ITAET TEK T [ 3] sfe, savfeenfaaer fg adwr
qUEY- T qr: g —

‘idam sariram’ ityadislokopadistasya ksétradhyayarthasya sangrahaslokah

ayam upanyasyaté ‘tatksétram yacca’ ityadi, vyacikhyasitasya hi arthasya
sangrahopanyasah nyayyah iti —

The contents of the Chapter on the Field set forth in 13.1 is Summarised in Verse 13.3,
Since it is but proper to put in a nut-shell the contents sought to be elucidated:--

1) a) Chapter 13 — Verse 2 is introduction to Chapter 13
b) Chapter 13 — Verse 3 :

e Sangraha Shloka

* Synopsis, Summary of Topics to be Discussed in Chapter 13.
c) Aikyam — Verse 2

d) Summary of Topics — Verse 3.
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II) Chinmaya book has
a) Gita - Chapter 13 :

=TI I | arjuna uvaca |

gl 9&Y 99 prakrtim purusam caiva

o= alS=Eg = | ksetram ksetrajnameva ca |
aaafegfa=sTia etad véditum icchami

=TT=i =i=f =7 S=1=ar 1 23-2 n ||jfidnam jfieyarh ca kesava | [ 13- 1|

Arjuna said : Prakirti (Matter) and Purusa (Spirit), also the ksetra (The field) and Ksetrajna (The

Knower of the field), knowledge and that which ought to be known-these, | wish to learn, O
Kesava. [Chapter 13 - Verse 1]

b) Arjuna Uvacha :

* Prakritim Purusha Cha lva

c)

6 Topics

Kshetram Prakirti Purusha Jneyam

Kshejna Jnanam

499




IV) Bashyam — Verse 3 Topics :

a) Tatu Kshetram Yatu
b) Yadrukcha

c) Yadvikari

d) Yatashcha Yatu

e) Sacha Yaha

f) Yat Prabhavashcha
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75) Chapter 14 — Verse 3 :
R

TG LA |
a‘flaa'fl:islfﬁsﬁ =

dd sl HAd HH Il 2=3-= 11
ksetrajnam capi mam viddhi
sarvaksetresu bharata|
ksetraksetrajnayorjnanam

e N =

yat tajjianam matam mama || 13-3 ||

Know me as the knower of the field in all fields, O Bharata. Knowledge of
the field as also of the Knower of the field is considered by Me to be My
knowledge. [Chapter 13 - Verse 3] 501




1) a)

6 Topics

4 Material Objects, Kshetram

Il) Kshetram : Topic1:

2 Spiritual Subject, Experiencer,
Sakshi

a) Tat Kshetram Yatu what are Constituents of Objective world?

b) Generally we take world as Object, Body and inner world of thoughts, emotions as Subject.

c) Here Body included in Objective world

d) Yatu :

* What Constitutes world?
Topic 2 :
a) Yadruku :

* Attributes, Features, of world
b)

Features of Objective world
Drishyatvam Bautikatvam Sagunatvam Savikaratvam Agama Pahitvam
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Topic 3 : Yadvikari :
a) Different products of Kshetram
b) In Material world, Continuously things are Produced, generated
c) Kshetrajna - Changeless feature, doesn’t produce
d) In Matter, there is Continuous generation.
Topic 4 :

 What is Cause, effect in Objective Creation?
a) Material world = Kshetram
b) All does not produce all
lll) Kshetrajna : Topic 5 : Sacha Yaha :
a) Definition of Kshetrajna
b) Not Body, Mind, Emotions
c) Kshetrajna = Consciousness

= Sakshi

Topic 6 : Yat Prabhava :
a) What are glories of Kshetrajna
b) Saguna :

 Body— Mind, Ichha, Kriya, Jnana.
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c) Nirguna Glory :
 Brahman
c) Glory of Kshetrajna
e All thoughts in the Mind - Ichha Shakti
* Power to Desire, Understand, do Action.
d) Brahmatvam, Nirgunatvam, Asangatvam, Sarva Adhishtanam, Nitya Mukta, Sarva Vyapakaha

e) All are glory of Nirguna Brahman.
f)

Prabhava

Saguna Glory Nirguna Glory

IV) a) Mey Srunu :
* | will tell, Don’t Sleep, listen Carefully.
b) 6 Topics Condensed
c) Briefly Presented
d) Sangraha Shloka (Summary).
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Topic No. 76 to 77 :

aq o 0 aq fAfee '/ T 3l o dewew Tl

7o i fafeed e, o angs, avgw @t o | ‘9 TR WA, |
afgwift @ fawre gen aq afewfe, 7 foaq 7 7q, ‘+d s’ sfa
IFEE | ¥ 7 87w fafe @ gonma ¥ swman Surfug
AT T §: qEINTE: T | a9 SAEAwan qrgred qunfafyd aerad
WO ¥ AW A YU, AT HEUTE TAT |

Yat nirdistam ‘idarh Sarirar’ iti tat tacchabdéna pardmpsati |

yacca idarh nirdistarh ksétrarh tat yadrk yadréam svakiyaih dharmaih | ca éabdah samuccayarthah |
yadvikari yah vikirah yasya tat yadvikari, yatah yasmit ca yat, kiryam utpadyaté iti

vikyasésah | sd ca yah k.f,étrajah nirdistah sah yatprabhavah yé prabhavah upadhikrtah saktayah
yasya sah yatprabhavasca | tat ksétraksétrajaydh yathatmyarh yathaviéésitam samaséna
sanksépéna mé mama vikyatah $rnu, srutvd avadhdraya ityarthah || 3 ||

The world tat, ‘That, refers to what was denoted by the expression ‘this body’. What
this field thus referred to is like as regards its attributes — listen to it now. Ca, ‘and’,

adds up the mentioned items.
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What its transformations are and which effects derive from which causes, and the
powers of the field-knower (Are going to be noted). These powers are derived from
the Adjuncts. Hear from My Brief utterance the truth about the field and the field-
knower thus qualified, and hearing, know about it for certain. This is the Sense.

76) Bashyam : Chapter 13 — Verse 3 starts...

7q fafee | T 3o aq Tee=T quHwld

Toq R fafee e, aq angs argw & ok

7' . AeATs: | afgwfe 7 faw g| aq afewfy, @@
T 9 a9, ‘T IO 3fT TR |

Yat nirdistam ‘idarh sariram’ iti tat tacchabdéna pardmrsati |

yacca idam nirdistarh ksétram tat yadrk yadréam svakiyaih dharmaih |

ca $abdah samuccayarthah | yadvikari yah vikarah yasya tat yadvikari, yatah
yasmat ca yat, kdryam utpadyaté iti vikyasésah | ‘

1) a) Topic1l:
* Tatu = Kshetram, discussed in Verse 2

b) Idam Shariram. 506



c) Body - Not whole Kshetram

- Part of Kshetram

d) Real Kshetram :

24 Tattvams

Body, Mind

e) Yatu :

Maha

butas

5 Sthula Butani

* Going to talk in Great Detail.

f) Kshetram = Entire seen, unseen Material Universe

g) Why Body highlighted as Kshetram?

5 Sukshma Butani

* Because we all have Strong Abhimana in the Body as me.

h) In the world of Objects, not so much Abhimana

i) Yatcha Idam Kshetram this Kshetram will be elaborated.
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Il) Topic 2 - Tatu Yadrukun :

 What are its Dharmas, features, attributes, Raaga, Dvesha, Punya, Papam, Samskaras,

all attributes of Kshetram.

k) Any known attribute belongs to Kshetram

e Attributes is Topic 2.
Ill) Topic 3 - Yatcha :
a) Conjunction to include all topics.
b) Yatvikari :

* Products, that continuously originate in Kshetram, Karyam.
c) Entire case - effect flow belongs to Kshetram
d) Consciousness, spiritual content, transcends cause and effect
e) Consciousness is not a product, effect of matter
f) Science, Nyaya, Veiseshika :

* Consciousness is a temporary product, born out of Mind, Matter.
g) Hypothesis of Science not proved.
h) Vedanta:

* Consciousness is beyond cause-effect, Karya - Karana Vilakshana.

i) Don't look for parents of Consciousness.
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j) Vivekachudamani :

TRHT daaRHFHNTl ekameva sadanekakdranam

RO =TT | karanantaranirasyakaranam |
R eT karyakaranavilaksapanm svayam

=1 =Rt S 260 1 brabma tattvamasi bhavayatmani || 260 |

That which, even though it is one existence, is the cause for the many, which refutes all other
causes but itself is without cause, which is distinct from cause and effect and is independent
‘That Brahman thou art’ - Meditate on this in you mind. [Verse 260]

k) I am Consciousness who transcends flow of Cause — Effect
L) Time Operates within Cause - Effect

m) | Consciousness am beyond Time, Space

n) Inside Cause — Effect is time
o) Inside Time — Space is Cause - Effect
p) Yad Vikari :
* What are the different Products of Kshetram
g) Chidabhasa included, kind of Product.
r) Chit not product, Kshetrajna
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s) Manifest Consciousness Chidabhasa = Product
* Comes and Goes along with the Mind.
t) Etebyo Butebyo Samudhaya Anu Vinashyati...
u) Reflection = Product, born when Reflected Medium is born.
v) Original Consciousness is seemingly born = Kshetrajna
w) Gita — Chapter 2 :

I d =g ar q.,de-\qd)\ na jayaté mriyaté va kadacid

=1 B3| Tl Taar a1 | a: | nayam bhatvabhavita va na bhayah |
AT 1T SMeIaisH guT: ajo nityah sasvato'yam puranah

= arqa a.-qm:-] m’ﬁ | -0 || || na hanyaté hanyamané sarire | | 2-20 | |

He is not born, nor does He ever die; after having been, He again ceases not to be; unborn,
eternal, changeless and ancient, He is not killed when the body is killed. [Chapter 2 — Verse 20]

x) Yad Vikari — 3" Topic.

IV) Topic 4 :

a) Yatashcha Yatu

b) From which Particular Cause, which effect comes

c) Yad Vikari = General. 510




d)

Matter Consciousness

4 Topics 2 Topics, next

77) Bashyam : Chapter 13 — Verse 3 Continues...

g ¥ 7 & fafee & gonme ¥ wman I,
T T §. TONNTE: T | T STy Inaes qqriaied qomaa

gO ¥ wH AR Y, A AU TG |,
s ca yah ksétrajah nirdistah sah yatprabhavah yé prabhavah upadhikrtah Saktayah

yasya sah yatprabhavasca | tat ksétraksétrajayoh yathatmyarh yathavisésitarh samaséna
sanksépéna mé mama vikyatah $rnu, Srutvd avadhdraya ityarthah || 3 ||

1) a) Kshetrajna = Witness of all Matter
b) What is Consiucousness?

c) Nyaya:
* Consciousness is product in Time, has Origination, dies.
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Jagrat / Svapna

Consciousness Comes

Sushupti, Maranam

Consciousness Dies

f) Vedanta - Consciousness is eternal, know that as Self and become immortal, Nitya Vastu.

g) Vedanta :

* Consciousness is not product of Matter but independent of Matter, not born from
Matter, unborn, birthless, Deathless, eternal.

h)

Nyaya Advaitin

Anitya Consciousness Nitya Consciousness

Il) Sankhya, Yoga :
a) Consciousness is Nityam, eternal
* Closer to Vedanta.
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b) Problem :
* Eternal Consciousness is many, for each Body, One Consciousness.

c) There is plurality of Consciousness

d) Non-duality of Consciousness in Vedanta.

IV) What is nature of Consciousness is profound matter in 12 Schools of Philosophy
* What is Consciousness - Nirdrishtaha = 5" Topic.

V) 6" Topic - Yat Prabhavaha :

a)

What are glories of Consciousness

Saguna Nirguna
With Maya Shakti which is integral By itself
to it

b) With Maya Shakti, Material Universes can be produced
c) Without Maya no Matter possible (Tragedy).
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e) Without Matter, Consciousness can't claim | am Conscious, | exist.

Consciousness

With Maya Shakti

14 Lokas, Bodies Jivas with Reflected
Consciousness Projected

f) Claiming requires claiming power, Shakti, which is Maya

g) To claim | am Nirguna power, | need Saguna body = Maya

h) Maya is associated with Consciousness eternally, Permanently (Even in Sleep, Samadhi,

Pralayam).

i) Consciousness always is with me, it is me, the subject.

j) Maya shakti makes me glorious.

k)

Glory of Maya

To Enjoy Sukham, need Dukham

Khatta, Mitha
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L) Maya not independently existing

m) Advaitam is inspite of Maya not because of Absence of Maya.

n)

Prabhava = Mahima, glory

Nirguna Saguna

o) Gita — Chapter 13 :

Flé?‘l’ CI'I'I('E'TCI'IE = sarvatah panipadam tat
HHHTSTW{HH | sarvato'ksisiromukham |

F{HE{' %j,ld‘-lgélq’z sarvatah srutimalloké
H&HTQF‘J Td8id I 23-2% |l | sarvam avrtya tisthati || 13-14 | |

With hands and feet everywhere, with eyes, heads and mouths everywhere, with ears
everywhere, He exists in the world, enveloping all. [Chapter 13 - Verse 14]

p) Entire Vishwaroopa is glory of Mine, Atma's glory.

g) Guna Boktrucha = Saguna Mahima.
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r) Tatu Kshetrajna - Kshetra Yoho Yatatmayam, One-ness.
V1) 4th Quarter :
a) Tat Samasena

b) Kshetram, Kshetrajna Mentioned in 15t line is elaborated

c) Srunu :
* Not Passive hearing but Active listening, with full attention

d) Register every idea well

e) Ascertaining features of Consciousness and Matter is difference between Bondage and

liberation.

f) Assimilate Chapter 13 — Very well, repeated listening helps to Claim Moksha Svarupam.

g)

| am
Kshetram Kshetrajna, Atma, Consciousness
| am Husband, wife, family After Chapter 13 - Assimilation,
personality, Sampara Moksha
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See Difference between

Samsara

Moksha

On a Daily basis, repeatedly

Leads to liberation

Viveka shakti, Jnana Shakti required to be Developed with Gita study

Hence carefully listen.

VII) Anvaya :

Tatu Kshetram Yadu Bavati
Yadruk Cha Bavati

Yad Vikari Cha Bavati
Yataha Cha Yadu Bavati

Saha Kshetrajna Cha Yaha Bavati

Yat Prabhavaha Cha Bavati

Tatu Sarvam (6 Topics) Samasena Mey Vakyat Srunu.
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78) Introduction to Chapter 13 — Verse 4 :
qq exermaTaTed faafad @ifa sgefeyaaardy—

tat ksétra ksétrajﬁa‘yéthétmyam vivaksitarh stauti srotrbuddhi prarocanartham —

The truth of the field and the field-knower sought to be set forth, the Lord lauds in
order to Stimulate the listener’s intelligence :

1) a) Introduction to Verse 4
b) 6 Topics - Very important

c)

Shastra

Sruti Smruti itihasa Purana

d) All discuss 6 Topics only, liberating wisdom.
e) Chapter 13 = Essence of Shastra and Brahma Sutra
f) Stauti, Krishna Glorifies.
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6 Topics

Kshe

tram

4 Topics

II) Yatatmayam = Nature taught from Verse 5

lIl) Verse 4 is appetizer to generate interest in the Mind of Student to listen Chapter 13 -

Carefully.

Kshetrajna

2 Topics
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79) Chapter 14 — Verse 4 :

d<eisl I A1E=h

g Ta= a4 |

T q1 IST19 2]
dTHTEA H 2397 1| 23-% I

tat ksetram yacca yadrk ca
vadvikari yatasca yat |

sa ca yo yatprabhavasca

tat samasenamesrnu || 13-4 ||

What that field is; of what nature it is; what are its modifications; whence it
is; and also who He is; and what His powers are-these hear from Me, in
brief. [Chapter 13 - Verse 4]
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Gist :
) a) 3 Places

6 Topics Discussed

4 \Vedas Gita Brahma Sutra

Chandogyo Vidi Bihi Upanishads

Karma Khanda

Kahikam, Manasam, Vachikam

c) Karma and Karma Phalam = Kshetram
d) Upasana Yoga = Kshetram
e) Jnana Yoga = Kshetrajna

f) Science = Kshetram.

521



Mundak Upanishad

Para Apara

- Spiritual Science - Material Science
- Kshetrajna - Kshetram

h) Prithak = See Clearly

Il) Veda :
a) Clearly Segregates Matter and Consciousness.
b)
Matter Consciousness
- Empherical Reality - Transcendental Reality
- Vyavaharika Satyam - Paramartikam

c) Satya Anrute Mithuni Kritya = Confusion.

d) Veda distinguishes very clearly (Prithak) Consciousness from matter.

e) Based on Vedic teaching, so many Rishis and Acharyas have composed Prakarana
Granthams, 18 Puranas, Yoga Vasishtam (Written by Valmiki), Vasistha Ramayanam

(34,000 Verses) , full of Vedanta, Smruthi Granthis. c99



f) Sruti Prasthanam, Smruti Prasthanam, Nyaya Prasthanam, Brahma Sutra, Logical defense of
teaching.
g) What is not in conformity with logic, intellect can't swallow.
h) Intellect goes by logical reasoning.
i) Teaching not incongruous with logic
j) Logical Defending in Chapter 2, Section, this teaching
k) Sruti, Smruti, Nyaya supports teaching of Veda
|) After Brahma Sutra, will have unshaken knowledge (Samshaya Rahitam).
m) All discussed in Kshetra - Kshetrajna Chapter
n) Brahma Sutra, written by Vyasa, main teaching in Veda
o) Pithy definitions of Brahman given in Veda = Brahma Sutras, as per Shankara
p) Satyam, Jnanam, Anantham Brahma
g) Vijnanam, Anandam, Brahma are Vedic statements
r) Brahma Sutra later than Krishna
s) In Brahma Sutra Gita is quoted.
t) Ananda Giri :
* Vyasa's Brahma Sutra
* Guru Bhakti does not Sacrifice intellect.

u) Pithy Statements of Veda and Brahma Sutras can be taken... Anandagiri, Academic Study.523



Revision : Chapter 13 — Verse 4 :
1) a)

Verses 1, 2, 3

Introduction to Kshetram - Kshetrajna

Kshetram Kshetrajna

- Anatma - Atma
- Drishyam - Drk

c) Vibhaga - Differentiate
d) Viveka Jnanam of Kshetram, Kshetrajna = Real knowledge, liberating knowledge, Pure Vidya.
e) All other knowledge = Vritti Jnanam
= Knowledge of unreal
= Apara Vidya
f) From Verse 5 = Elaboration.
I1) a) All scriptures talk about this subject matter.
b) Sruti Prasthanam :
e Chandobhir Bahuda Gitam

c) Brahma Sutra = Nyaya Prasthanam. 524



d) In Chapter 13 :
Atma - Anatma Viveka alone is taught, Central theme of all Upanishads.
Topic No. 80 to 81 :

=i T 0 =fwfir afesrfefe agu aguer i Hfaeg |
gty gRifa it & st fafad aemmd et ouw
faasa: Mo | Fe—sgreaed: 9 ©a, g JEEIA AT AR
T, & e TRY e w T arf it 9w, @ @ A
BAETAL. A e 3fq yEdd | aedEnTEa (3.9 2.%.9.)
TATATIGTN: FRIGATS: AT 94q, gaufge gioaeh fafafwe: faa-
waet: fafaayanaed: @ |

rsibhih vasisthadibhih bahudha bahuprakararh gitari kathitam |

thandnbhlh chandarnsi rgadini taih chandébhih vividhaih nanabhavaih nanaprakéraih prthak
vivékatah gitam | kifica, brahmasiitrapadaisca éva brahmanah siicakani val(yam brahmasitrani taih
padyaté gamyaté jayate iti tani padani ucyanteé tairéva ca k;etrah;etrajayathatmyam

‘gitam’ iti anuvartaté | ‘atmétyévépasita’ (br. u. 1|4 |7)

ityévamadibhih brahmasitrapadaih atma ]a'yaté. hétumadbhih yuktiyuktaih

viniécitaih nihsamsayariipaih niscitapratyayotpadakaih ityarthah || 4 ||
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By Seers like Vasistha, in various ways, it has been Sung. The hymns are those of the Rg
Veda, etc. By means of these Varied Vedic hymns it has been Sung Distinctively.
Besides, in the words of the Brahma sutras has it been Stated. The Brahma sutras are
Statements pointing to Brahman. Being the means to know, i.e. to attain, Brahman,
they are called Padaih, Steps, by which Brahman is reached or known. It follows that
by means of them also the truths of the field and of the field-knower have been
Stated. “One should worship with the thought that He is just One’s self’ (BU.1.4.7). By
means of words Constituting Brahman-utterances like these, the Self is known. These
words are reasoned and Definitive — are free from doubts and generative of Veridical
Knowledge.

80) Bashyam : Chapter 13 — Verse 4 starts...

wfafw: afessriefin agar a'gtﬁ?rt g Ffaay | s
gifq Tﬂﬁﬁr a g fafad aemma ATt
rsibhih vasisthadibhih bahudha bahuprakarari gitari kathitam | chandébhih

chandérmsi rgadini taih chandobhih vividhaih nanabhavaih nanaprakaraih
prthak vivékatah gitam |
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I) Chandamsi = Sruti — 4 Vedas
II) Rishibi = Sage Vasishta — Wrote Yoga Vasishta on Same Subject.

lIl) Yatatmayam = Svarupa Jnanam

IV) Vividaihi = Nana Prakaraha, Avastha Traya, Pancha Kosha
V) Prithak — Distinctly taught

V)

Mystery

Is Consciousness

Matter

Part of Matter

Product of Matter

Property of Matter

VIl) a) Consciousness not matter at all, totally different from matter

b) Nyaya, Veiseshika :

* Astikas, not able to Separate Matter and Consciousness.

c) Sankhya :

* Separate Consciousness

* Make a Blunder, Say matter and Consciousness belong to same order of reality.

d) Advaitin :

e Consciousness is Distinct one, higher order of reality.
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81) Bashyam : Chapter 13 — Verse 4 Continues...

fFg—sgrped: 9 w@, T

. AR AT Fg- AT, &
wﬁmmmzﬁmﬁwﬁwﬁ#wimw

M T aEdd | i (3.9 .Y.)

TAANTIRON: FRIATS. AT 9199, ygaf g qhoeqeh: fafafwd: faa-
et fAfayaaaed: ot o

kifica, brahmasiitrapadaisca éva brahmanah siicakani vakyani brahmasitrani taih

padyaté gamyaté ji}ati iti tani padani ucyanté tairéva ca kgétrak;itraja}ithitmyam

‘gitam’ iti anuvartaté | "atmétyévopasita’ (br.u.1| 4 |7)
ityévamadibhih brahmasitrapadaih atma ].’fyaté. hétumadbhih yuktiyuktaih
viniscitaih nihsamsayaripaih niscitapratyayétpadakaih ityarthah || 4 ||

1) a)

Shankara

Does not take popular meaning

Takes as Axiomatic Statements of
Veda

Central Teaching in one Statement
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b) Brahma Lakshana Vakhyams Clearly define Brahman for us to Examine and Claim as our
Nature.

c) Sutrayati = Aphoristic Statement.

d)

Padam

Normal Here

- Word - Pramana Vakhyam
- Sentence

e) Karana Vyutpatti :

* Padyate Gamayate Jnanyate Brahma Anena iti thani Padani Uchyate = Pramana
Vakhyam.

f) Taihi — Through these Statements
g) Kshetra — Kshetrajna Yatatmayam Gitam :
* Nature of Kshetram — Kshetrajna are revealed, Anuvartate.
h) Rishibihi - Gitam
Chandobihi - Gitam
Brahma Sutra - Gitam

e All Sing the glory of Kshetrajna. 529



Il) a) Brihadaranyaka Upanishad :

derg:, Id SEfaaar gaH tadahuh, yat ‘brahmavidyaya sarvam
A= Fgear AT, bhavisyantah manusya manyante,

fpe] ACTERREAICEdANATET 1| < I kimu tadbrahmavedyasmattatsarvamabhavaditi | | 9 | |

They, say: Men think, Through the knowledge of Brahman we shall become all. Well, what did
that Brahman know by which It became all? [1 - 4 - 9]

b) Avidya Sutram, Purusha Vidha Brahmana
c) What is Avidya?
d)

Bhagavan lam

- Worshipped - Worshipper
- Swamy - Dasa

f

This Mind set is ignorance

e) Dvaitam and Visishta Advaitin Say — it is essence of all Scriptures
f) Yonyam Devata Upasate :

 Whoever is a Upasaka, Meditating on Upasya Devata is a Pashu — Donkey, Taking
Oblations to Devata. £30




1)

Adibihi

Anandagiri

Shankara

Vyasas — Brahma Sutra

Pithy Statements in Veda

IV) Hetu Matbihi :

Revealing Atma

a) Logically Revealed through Karya — Karana Prakriyas

V)a)Step1l:

Brahman

World / Anatma

Karanam

Karyam

b) Step 2 :

Karanam not up Above

It is in and through all Karyam as

Antaryami
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c)Step3:
* Karanam pervades Creation.
* Pervades me

d) Chandogyo Upanishad :

¥ 7 msodaeeaE 99 doued ¥ e 53 ya es0 nimaitadatmyamidam sarvam tatsatyam sa atma
JeaAfY bl 310 AT U9 A pTaTeaacate || tattvamasi Svetaketo iti bhuya eva ma bhagavanvijfapayatti
qoT AT BYaTT 0 €. I tatha somyeti hovaca | | 6.8.7 ||

| R s @ | |t atamh khandeh ||

‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art,
O Svetaketu.” [Svetaketu then said,] ‘Sir, please explain this to me again.” ‘Yes, Somya, | will
explain again,’ replied his father. [6 - 8 - 7]

e) Karanam — Antaryami — Atma |

f) Upanishad, Gita, Brahma Sutra have Structured logical teaching

g) With reasoning alone, knowledge gets converted into Conviction in Nididhyasanam.
h) Otherwise, will doubt, | am really Brahman.

i) One part of intellect will tease other past.

j) Samshaya Rahita Jnanam is required.

532




VI) Anvaya :
* Rishibi Bahuda Etadu Gitam.
e Vividaihi Chandobihi Pritaku Etadu Gitam
e Hetumatbihi Vinishchitaihi

e  Brahma Sutra Padamcha Iva Etadu Gitam.
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82) Introduction to Chapter 13 — Verse 5 :

AT FRTENETT ST ATg FTEr] —

stutya abhimukhibhitaya arjunaya aha Bhagavan —

To Arjuna whose attention has been secured the Lord Says :
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83) Chapter 14 — Verse 5 :

. < !li -
-~ ~Ce =

m:ﬂ?ﬂa‘a FEEN
Wﬂa

—C

EgHREAd: 1| 23-% 1

rsibhirbahudha gitam
chandobhirvividhaih prthak

brahmasutrapadaiscaiva
hétumadbhirviniscitaih || 13-5 | |

Rsis have sung (About the field and the knower of the field) in many ways,
in various distinctive chants and also in the suggestive words indicative of
Brahman, full of reason and decision. [Chapter 13 - Verse 5]
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1) a) After glorification, Arjuna listened to Lord Krishna with Complete focus.
b) Kshetram = Nature of Anatma borrowed from Sankhya

c) Vedanta borrows from Nyaya also

d)
Sankhya Structure of Creation
- 24 Principles, Tattvams
- Chatur Vimshati Tattvam
e)

Original Cause of Creation

Moola Prakirti, Maya, Avyaktam

- Anaadi - Only Karanam, never Karyam

- Not a product, property, attribute of
Brahman

- Brahman does not produce Maya

- Maya never came, Anaadi, always is
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f)

1)

Aside Note :

Brahman

Maya

- Anaadi
- Always is

- Exists independent of maya

Anaadi
Always is

Does not have existence
separate from Brahman
Not counted as 2"

Shakti of Brahman, Mithya

15t Layer - Prakirti

2"d Layer - Mahatu (Hiranyagarbha)

3"d Layer — Macro Ahamkara / Ego (Virat)

4th | gyer — Sattva Guna
Pradhana Ahamkara

Rajo Guna Pradhana
Ahamkara

- Manaha

- 18 Sense Organs (Prana
included in Indriyam)

Tamo Guna Pradhana
Ahamkara

- 5 Sukshma Butani
- 5 Gross elements Sthula
Butani




5th Layer :

e Total:1+1+1+1+10+5+5

lll) Aside Note :

a) Prakirti - Level :

e Kevala Karanam, never Karyam

* Only Cause, never effect.

b) Manaha, 10 Sense organs, 5 Sthula Butani :

e 16 Tattvams, Keval Karyam, only products, never Karanam, always Karyam.

c)

Always

Karanam

Karyam

Mixture

- One
- Moola Prakirti

- 16
- Vikriti

- Karanam - Karyam
- 7 Prakirti - Vikriti
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Prakirti - Vikriti

Karanam and Karyam (7)

Mahat

Ahamkara

5 Sukshma Butani

- w.r.t Ahamkara Karanam
- Karyam w.r.t Prakirti

- Karanam, w.r.t Sukshma
Butani

- Karyam w.r.t Mahatu

- Karanam w.r.t Sthula
Butani
- Karyam w.r.t Ahamkara

24 Tattvams in Prapancha, Kshetram

Prakirti

Vikriti

Prakirti - Vikriti

1

16

7
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IV) a) Sankhya Karika - Original is lost

b) Now Available is Written by Ishvara Krishna
c) It describes 24 Tattvams

d)

Moola

Prakirti

Avik

ritihi

Only Karanam

e) Mahatdaya Prakirti — Vikriti (7)

f) Shodakasthu Vikara — 16 Vivikaras

g) Purusha = Atma — Karya, Karana Vilakshana
h) Na Prakirti — Vikrti

V) a) Vivekachudamani :

Heqiiemd EafHasy: |
L La® r L -~

THEHE M FTETCATEET0T 52 1 135 1

prakrtivikrivbhinnal suddbabodbasvabbivap
sadasadidamasesarm bhasayannirvisesa) |
Vtlasatt paramatma jagradadisvavastha-

svabamahamity saksatsarsiripena buddbep || 135 |




Different from Prakriti and its modifications is the Supreme Self, of the nature of pure
knowledge. It is Absolute and directly manifests the entire gross and subtle universe as the
very essence behind the steady sense of egoism. It manifests Itself as the Witness of the
intellect, the determining faculty in man. [Verse 135]

b) Atma is different from Prakirti - Vikriti
V1) 5t" Verse of Chapter 13 :

a) Enumerates 24 Tattvams

b)
Avyaktam > Ekam Manaha
Mahat - Buddhi Pancha Indriya Gochara
Ahamkara 5 Sthula Butas

Mahabutani (5 Sukshma Butas)

Indriyani Dasho — 10 Senses organs
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Topic No. 84 to 87 :

mErET ¥ 0 wEnETe wgfe o arfr warfa, adfaeEr-
THIIFAT | qATa = geurior (7 sgorta) | wgerfa g sfeamnee- I9Rk1

shrarfaea=y | JEFT AEREHTI FETIAASHI: | AgFIHT fs:
TAATASEUT | TeHTCU AAHY UF o, 7 aqh JA<h AATHA

Sgrafen: ‘AW q@T AT [9.2¥. ]| TR | AR THAITHTIOMS:
—uaradt T ssewr faar wofe 1 T owsx Agwysant o g

ﬁﬁéﬁmﬁﬁhﬁ; arfr g=r; e 9—f&F aq ? —ww uEEw
TEATTHFY | 79 ¥ Ifwgm=a: a=xry: fauar o arft arfa

mahabhiitani mahanti ca tani sarvavikaravyapakatvat bhatani ca siksmani |

sthilani tu indriyagocarasabdéna abhidhayisyanté ahankarah

mahabhitakaranam ahampratyayalaksanah | ahankara karanam buddhih

adhyavasayalaksana | tatkaranam avyaktameéva ca, na vyaktar avyaktam avyakrtarn
isvarasaktih ‘mama maya duratyaya’ (bha. gi. 7 | fourteen) ityuktam | évasabdah
prakrtyavadhéranérthah étévatyéva astadhé bhinné prakrtih | caéabdah bhédasamuccayﬁrthah |

-----

vvvvv

ékadasam sankalpadyatmakam | paca ca mdrlyagocarah sabdadayo wsayah | tani
étani sankhyah caturvimsatitattvani acaksaté || 5 ||
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The elements are ‘Great’ or pervasive. They pervade all transformations of Prakirti.
The elements in this expression are subtle. The gross ones will be referred to as Sense-
objects. The ego is the cause of the great elements and it is marked by the i-sense. The
cause of the ego is the intellect whose characteristic is determination. Its cause is the
unmanifest or what is not manifest, i.e., the unevolved, the State of Prakirti that is
devoid of modification or God’s power, denoted in 7.14 by the expression, ‘My Maya is
hard to cross over’. The word Eva (Too) Serves to delimit Prakirti. So far only is the
realm of the eight-fold Prakirti. And (Ca) adds up the different items. The ten senses
are the ear, etc. Those that Generate the five-fold Cognition are called the Cognitive
Senses. The five such as tongue, hand and so forth are the organs of action since they
Serve to Accomplish actions. These add up to ten. There is ‘One’ more, namely, the
Mind as the eleventh. This eleventh has, as its essence, conception, etc. Then follow
the five Objects of the senses such as sound etc. The Samkhya's designate all these
together as the Twenty-four principles.
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84) Bashyam : Chapter 13 — Verse 5 Starts...

wgnEr wgif 9 arfr warfs, adfawr- @EEE |

warfa 7 gewifor (7 sgwrT) | wgefa g sfEameEe- I9RA
srfvrarfaer=y |

mahabhuatani mahanti ca tani sarvavikaravyapakatvat
bhatani ca suksmani | sthalani tu indriyagocarasabdéna
abhidhayisyanteé |

1) a) Mahabutani = Karma Dharaya Samasa.
b)

Butani

Sthula Sukshma

Here

c) Why called Mahabutani?
e Sarva Vikara Vyapakatvat

* 5 Elements Constitute entire Objective Creation. 544



d) Vikara = Product, Karyam Pervades all products.
e) Where is Panchabutas?
* Everywhere
f) Therefore, Maha = Vyapaka
g) Pervading elements = Mahabutani
Il) How Shankara Knows they are Sukshma butas?
a) Indriya Gochara comes later which is Sthula Butani
b) Gross elements mentioned later.
c) Hence these Butas must be Subtle elements.

85) Bashyam : Chapter 13 — Verse 5 Continues...

FEFTT: WEAFT HETATTE: | HEGIEFT (5. |
HLAIAFET | THTCU HAHH Ud F, 7 ch A< AATFA
Sacafer: “ww AT gIEEr [9.9¥. ] T |

ahankarah mahabhuatakaranam ahampratyayalaksanah | ahankara karanambuddhih
adhyavasayalaksana | tatkaranam avyaktaméva ca, na vyaktam avyaktamavyakrtam
ISvarasaktih ‘mama maya duratyaya’ (bha. gi. 7 | fourteen) ityuktam |
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1) a) Avyaktam = Ishvara Shakti
b) Ahamkara = Mahabuta Karanam
= Cause of Tamo Guna 5 Sukshma Butani
c) Ahamkaras Karanam = Mahatu
= Cause of Cosmic Ego
= Virat
d) Buddhi = Mahat Tattvam of Sankhya
= Mahat is Cause of Ahamkara
= Cosmic Intelligence
= Knowing power, discriminating Power
= Adhyavyavasaya, at Macro level not individual Level

e) Karanam of Mahat = Avyaktam
f)

Avyaktam - Grandfather

Mahat - Father

Ahamkara - Son
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g) 3 Generations
h) Ahamkara is Cause of 16 Children
i) Avyaktam not Available for Sensory perception
j) During Pralaya Kala, Avyaktam alone is there.
II) a) 5 Subtle elements are absent in Pralayam
23 Tattvams, 14 Lokas, all Bodies Absent.
b) Only Maya Avyaktam is there
* It will not be Available for experience or Transactions
c) Transactions require Triputi
d) In the Absence of Triputi, Sense Organs are not there
e) What is the experience in Pralaya Kalam?
f) Model = Sleep, no Triputi in Sleep
g) Sleep = Layam
* Pra-layam = Macro Laya
= Maha Sushupti
= Avyaktam
h) Brahma Sutra :
* Avyakta Vichara

 Nature of Matter.
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1) a)

Prakirti

Sankhya

- Matter has independent

existence
- Svatantram

Vedanta

- Matter is Paratantram,

Dependent
- Matter has no existence of its

own

b) Dvaita Darshanam — Madhavacharya same as Sankhya, Yoga, Nyaya, Veiseshika

c) We borrow Sankhya Srishti but we add Ishvara Shakti.
d) Sankhya has no Ishvara, Nastika but Astika, Non-believer — Believer.

e)

w.r.t God

w.r.t Veda

- Nastika

- Believer

- Accept Veda
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f)
3 Kinds of Believers

Believer, Believer Believer Non-believer Non-believer, Non-believer
| | |
- Believe in Veda and - Believer in Veda, not - Buddhism
Ishvara Ishvara - Don’t believer in Ishvara
- Advaitin - Sankhya and Veda
- Astika Astika - Astika - Nastika - Nastika - Nastika

g) No Ishvara Shakti in Sankhya
h) Gita — Chapter 7 :

'&aﬁ ST ﬂﬂm"‘fﬁ daivi hyésa gunamayi

HH HHEHET g{A4T | mama maya duratyaya |
HHT I I9<d mameva ye prapadyante
HEAEAT ad=a d le_2% || mayameétam tarantite || 7.14 ||

Verily, this divine illusion of Mine made up of gunas (caused by the qualities) is difficult to
cross over; those who take refuge in Me, they alone can cross over this illusion.
[Chapter 7 — Verse 14] £49




Revision : Chapter 13 — Verse 5 :

1) a) Kshetra — Kshetrajna Viveka Jnanam in Verse 4
b) Verse 5 Onwards, Kshetram - Main teaching.

c) Kshetram Mentioned as Shariram in Verse 1

d) Shariram represents Kshetram

e) Entire Kshetram in Verse 5 and 6

f) 24 Tattvams = Kshetram of Sankhya.

g)

Avyaktam — Original Cause

Mahatu

Ahamkara (I Notion)

Il) Sankhya — Avyaktam :

a) Prakirti, Independent entity, Basic matter, having Existence of its own Satyam for Sankhya
Darshanam.

Ill) Shankara :

a) Prakirti - Jadam, Does not have Existence of its own

b) If Prakirti has independent existences, we will all be Dvaita Darshanams. s50



2 Independent Principles

Consciousness Prakirti

d) Prakirti = Ishvara Shakti
e) Any power does not exist Separate from Powerful entity, Substance.
f) Talking Power, Can’t exist Separately.
e Ifit exists, | will Stay at Home, Sleep, will Sleep talking power to Class.

e Listeners will Send listening power to Class.

g) Shakti and Shakta are always together.

h) Self = Avastha Traya Sakshi, Pancha Kosha Vilakshana, Sharira Trayam Vilakshana.
i)

World Brahman / Ishvara

Jadam Chetanam

j) Prakirti, Non-separate from Purusha Chaitanyam

k) Tat Karanam Avyaktam Eva Cha
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L) Avyaktam = Na Vyaktam

= Indriya Agocharam

= Unmanifest

= Ishvara Shakti

= Maya
m) That Prakirti does not exist Separately
n) Gita — Chapter 7 :

'aaﬁ ST ﬂﬂm?fﬁ daivi hyésa gunamayi

HH HHEHET g{A4T | mama maya duratyaya |
HHT I I9<d mameva ye prapadyante
HEMHAT dUad o le-99 11 | miayamétam tarantité || 7.14 ||

Verily, this divine illusion of Mine made up of gunas (caused by the qualities) is difficult to
cross over; those who take refuge in Me, they alone can cross over this illusion.
[Chapter 7 — Verse 14]

552




86) Bashyam : Chapter 13 — Verse 5 Continues...

TR FHFATUTIOMS: —TaqTadt U rezyr Rrar g |
T Aex: ATHHoAATY: |

évasabdah prakrtyavadharanarthah étavatyéva astadha bhinna prakrtih |
ca sabdah bhédasamuccayarthah |

24 Tattvams
(1) Prakirti, Avyaktam (7) Prakirti Vikriti
- Mahatu, 5 Sukshma Butames,
Ahamkara
- Absolute Cause - Relative Cause

8 Causes = Apara Prakirti =
Chapter 7
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Il) Gita — Chapter 7 :

HTAISHST 91 bhamirapé'nald vayuh

o 'q-_-ﬁ gf&;\(q = kham mano buddhiréva ca |
IHE L _s\'?'ﬁ'q H ahankara itiyam meé

R WT - Il bhinna prakrtirastadha ||7-4| |

Earth, water, fire, air, ether, mind, intellect, egoism; these are my eightfold Prakrti.
[Chapter 7 — Verse 4]

a) 8 Fold Apara Prakirti

b) 1 Absolute and 7 Relative Causes of World = Eva in 5t" Shloka
c) Shankara Emphasizes 8 fold Prakirti Mentioned in Chapter 7
l1l) 8 = Part of 24 Tattvams in Chapter 5

= Kshetram
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87) Bashyam : Chapter 13 — Verse 5 Continues...

1) a) Pancha Jnana Indriyas.

b)

gfezarfr s—srdifT o7 qEeqaTRFETq gﬁﬁmﬁrmﬁw

FHITAdHCAT] F*

TEATATCHFY | 99 ¥ Igmad: TRRA:

mzﬂgﬁﬁﬁaﬁrﬁrmu

zarfor; arft <, & 9—f% aq ' —u Ry
fagar: | arfa warfa

LA - -

sankalpadyatmakam | paca ca mdrlyagocarah sabdadayo wsayah | tani tani
sankhyah caturvimsatitattvani acaksaté || 5 ||

Buddhi

2 Meanings

Intellect

Jnanam Generating Organ
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c) 5 Karma Indriyas :
* Vak, Pani, Pada, Payu, Upastha
e Organs of Action

e Generate Actions.

10 Sense Organs

5 Jnana Indriyas

e) Ekam Cha = Mind, Regulator for 10 Sense Organs, Inner Controller, Co-Ordinator

5 Karma Indriyas

f) Mind decides which Sense Organs should function

* Focus on hearing, eyes go Blank

* Look, ears Blank.
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1)

Is Mind Independent Sense Organ,
Organ of Knowledge

Bamati Sampradaya

- Yes mind is independent Sense
Organ

In Meditation, Atma Jnanam
comes

Aparoksha Jnanam only in
Meditation

Because Manaha is Karanam
Manaha Svatantra Karanam

Ill) a) Gita — Chapter 15 :

N e = =~ =
SREIRl SIa3h
S d: Jara<: |

LW N [t
9 : ST« T{OT

R (el EeITi=l ST 112419 I

Vivarta Sampradaya

- Mind is not organ of knowledge

- Meditation can’t Produce
Jnanam

- Sravanam alone produces
knowledge

- Meditation for Pratibandha
Nivrutti

- Mana Paratantra Karanam

mamaivamso jivaloke
jivabhtitah sanatanah|
manahsasthanindriyani

prakrtisthani karsati || 15-7 | |




An eternal portion of myself, having become a living soul in the world of life, abiding in Prakirti,
draws (to itself) the (Five) senses, with mind as the sixth. [Chapter 15 - Verse 7]

b)

Manaha

Shashtam

Chapter 15 — Verse 7

Git - Chapter 13 :

Eka Dasham

Chapter 13 — Verse 5

slzrslmagm“'\ e T INd

~Le

@«qumam ge |

rsibhirbahudha gitam
chandobhirvividhaih prthak
brahmastitrapadaiscaiva
hétumadbhirviniscitaih || 13-5 | |

Rsis have sung (About the field and the knower of the field) in many ways, in various
distinctive chants and also in the suggestive words indicative of Brahman, full of reason and

decision. [Chapter 13 - Verse 5]
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c) Bamati - Definition of Manaha :
e Sankalpa Vikalpa Atmakam.
d) Mind has a faculty of Volition or Oscillation.
» Goor not, Talk or not, See or not.
e) Mind thinks of Pros (Sankalpa) - Cons (Vikalpa)
f) Manas Includes Chittam, Buddhi, Ahamkara — Antahkaranam
g) Pancha Indriya Gochara, Shabda Adi Vishaya
h) What falls within 5 Sense Organs :
* Shabda, Sparsha, Rupa, Rasah, Gandha =5 Sense Objects.
V)

1 7 16

- Absolute Cause - Relative Cause Products
- Prakirti

* =24 Tattvams
 Kshetram
V) Thani Sankhya Etani Achakshate :

* These basic 24 Principles are Enumerated, Enlisted, Chatur Vimshati Tattvani.
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VI) a) Entire Creation is Product of 24 Tattvams only — All Matter — Prakirti
b) Sharira Trayam also contains 24 Tattvams

c) Avyaktam = Karana Shariram

d) Sukshma Shariram =5 Butani, 5 Indriya Manaha

e) Sthula Sharira has 5 Indriya Gochara

f)

Sharira Trayam

Representative of 24 Tattvams

g) Therefore, Idam Shariram = Kshetram
h) Achakshate = Enumerated.
Anvaya :

« 5% Together with 6t Later.
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88) Introduction to Chapter 13 — Verse 6 :
I T AT A A AT Ry, oy @t
9, T g awe I g W —

L L

atha idanim atmaguna iti yanacaksate vaisésikah tépi ksétradharma

éva na tu ksétraja';;ya ityaha Bhagavan-

Now the Lord Says that what the Veiseshikas call the qualities of the Self also are the
attributes of the field only and not those of the field-knower:

I) Nyaya — Veiseshika Close Philosophies

Il) Veiseshika Philosophy :

a) Atma - Many, each one of us have one Atma
b) Atma Jadam, All pervading

c) Atma = Substance, Dravyam

d) All Substances have Properties

e) No Substance is Nirguna

f) Every Substance has attribute

g) Atma is also a Substance, inert, Atma as attributes.
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Attributes — 2 Types

Unique to Atma Common to all
- Visesha Guna only in One - Colour, taste, Smell, Common to
Substance Many Substances
- Atma has 8 Gunas - Samanya Guna

Ill) a) 8 Gunas of Atma :
* Consciousness comes to Atma temporarily in Jagrat, Svapna Avasthas
* Atma becomes Conscious
* InSleep Atma is inert

b) Pleasure, Pain :

* When Atma is Conscious, it experiences Pleasure and Pain through Sense Organs,
exposed to world.

e Pleasure, Pain Temporary attribute, goes off in Sleep.
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c) Raaga — Dvesha:
* Consequence of Pleasure, Pain is Raaga, Dvesha
* |t does not belong to the Mind but to Atma.

e J|tis an attribute of Atma.

*  We use will to Reproduce Sukham and Avoid Dukham.

 Willis called Prayathna

* Born out of Raaga, Dvesha, go towards or Away from Objects.

e) Punyam - Papam :
* Get Adrishta Punyam, Papam.

f) Vasana — Samskara :
* With Repeated Action, Develop Samskara.
* Getupat5Am.
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IV) Ashta Visesha Guna Atma :

1) Consciousness

2) Pleasure

3) Pain

4) Raaga

5) Dvesha

6) Will

7) Punyam - Papam

8) Vasanas

V) a) Lord Krishna in Verse 6 Says they belong to Manaha
b) Vyasa refutes Veiseshika’s in this Shloka

c) They don’t belong to Kshetrajna but Anatma Kshetram
d) Attributes belong to Substances, Anatma, Kshetram, Kshetra Dharma.
VI) Nirvana Shatkam :

T A OFEEr T " SRTHET
HET A9 7 A9 ATHIHTE: | Mado Naiva Me Naiva Matsarya Bhavah

T IHT T ATAT T FTAT T HOE: Na Dharmo Na Chartho Na Kamo Na Mokshah
Rera=sa: foagrsyg forgrssm o a Chidananda Rupa Shivoham Shivoham

Na Me Dvesha Ragau Na Me Lobha Mohau




| have neither dislikes nor likes, neither greed nor delusion, neither pride nor jealousy. | have
no duty to perform, nor any wealth to acquire, | have no craving for pleasures and the Self is
never bound, so | have no desire for Liberation. | am of the nature of pure Consciousness and
Bliss, | am all auspiciousness, | am Siva. [Verse 3]

VII) I, Kshetrajna don’t have Raaga Dvesha, Technically important Shloka.
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89) Chapter 14 — Verse 6 :
HER[AdITHEF L
Jre=a<sag = |

STe=ATIT ==01=H =

O Ai~=31=<0: 1l 23-5% |

mahabhutanyahankarah
buddhiravyaktameéva ca |
indriyani dasaikam ca

panca céndriyagocarah || 13-6 ||

The great elements, egoism, intellect and also the unmanifested (Mula
Prakirti), the ten senses and the one (The mind) and the five objects of the
Senses... [Chapter 13 - Verse 6]
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1) a) Ichha, Dvesha, Sukham, Dukham belong to Anatma Mind

b)

Ananda

Pratibimba

Experienced
Kshetram
Anubhava Ananda
Anityam

c) Dukham - Drithihi = will

d) 5 Mentioned of Veiseshika

II) a) Other 3 Krishna Adds
b) Sangataha :

Bimba

Non-experiencential

Kshetrajna
Svarupa

Satchit Ananda

Nityam

* Assemblage, Configuration of Sthula, Sukshma Shariram.

c) Only in a Particular Configuration of Kshetram, Life, Jiva is Possible.
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Statue Body

- Kshetram - Kshetram
- No Life - Has life

e) Hence Body, Kshetram has to be Separately Enumerated.
f)

Original Consciousness - Atma

Gets reflected in Specific type of Kshetram

Chidabhasa is Produced

g) Chit — Original Consciousness not a product always cause

h) Chidabhasa — Always product, part of Anatma, Kshetram.

i) Chidabhasa is called as Chetane

j) Veiseshika has Mistaken Reflected Consciousness Chidabhasa as chit, Original Consciousness.
e As Attribute of Atma

l1l) a) Chidabhasa expresses itself as Self Awareness

b) Where Chidabhasa is there, there is Self Awareness

c) When Original Consciousness alone is there, no self Awareness. S68



d) Self Awareness = Mind and Reflected Consciousness

e) Wall also Kshetram but has no Chidabhasa, only Original Consciousness, no self Awareness.

f)

g) Original Consciousness and Reflected Consciousness = Gives life to Reflected Medium.

Body has

Chit

And Chidabhasa

h) Chidabhasa is Responsible for self Awareness

IV) a) Self Awareness is expressed as | thought, Aham Vrutti
b) Chidabhasa and Mind = Aham Vrutti

= Self Awareness

c)

Aham Vrutti is always there

Manifest

Unmanifest

- Expressed form in Jagrat, Svapna
- ' am in Singapore, attending Class

- After Class
- Recollect — | Attended Class
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d) To Recollect Aham Vrutti, Aham Vrutti must have been there in Class.

e) Without that no Recollection, Memory, Pratyabingya.

V) a)

Chidabhasa is there in the form of Self Awareness

Self Awareness is there in the form of | thought

Aham Vrutti Always there

Expressed form

Unexpressed form

Manifest form

Unmanifest form
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VI) Dakshinamoorthi Stotram :

TEaEd fearenteg TEAT AT FACSIEAT
HATT: HIONT HEIOTAT ATgUTd: JA |
OTTEATCH A THIEEHY T: e HARK
TEHN A TR AH 3 AT g ST |l

rahugrasta divakarendu sadrso maya samacchadandt
sanmatrah karanopa Samharanato yo-bhdtsusuptah puman |
pragasvapsamiti prabhodasamaye yah pratyabhijiayate

tasmai $rf qurumdrtaye nama idam Sri daksinamdrtaye || 6 ||

On folding up all the functions of the senses, He who enters into a state of deep-sleep and
there becomes existence veiled in maya, like the sun or the moon during eclipse, and who, on
waking, remembers to have slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this

prostration. [Verse 6]

VIl) a) Chetana = Chidabhasa = Kshetram = Janyam

b) Chit = Kshetrajna = Ajanya

c) Entire Kshetram = Reflected Consciousness and Reflected Medium.
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VIIl) Pramanam for Reflected Consciousness :
a) Brihadaranyaka Upanishad :

e Chapter 2 -4 and Chapter4-5-12
b) Brihadaranyaka Upanishad :

H T2aT Heerai™aedr

3ceh 9IEd SeehAdldaaad,
= gITIleagondd FTd,
IOl Tafcaigard AgaoTHd,

T 91 3T =S¢
FAEgcsIadHA-dH I

frsrere=r v | vas=T g
THcATT dre=adarsy fEereafa,
= U OaArEdicdy JFarAIa

arars ATAdeFIT: || 12 ||

sa yatha saindhavakhilya

udake prasta udakamevanuviliyeta,

na hasyodgrahanayeva syat,

yato yatastvadadita lavanameva,

evam va ara idam
mahadbhutamanantamaparam
vijnanaghana eva | etebhyo bhutebhyah
samutthaya tanyevanu vinasyati,

na pretya samjnastityare bravimiti
hovaca yajnavalkyah || 12 | |

As a lump of salt dropped into water dissolves with (its component) water, and no one is able
to pick it up, but whomsoever one takes it, it tastes salt, even so, my dear, this great, endless,
infinite Reality is but Pure Intelligence. (The self) comes out (as a separate entity) from these
elements, and (this separateness) is destroyed with them. After attaining (this oneness) it has
no more consciousness. This is what | say, my dear. So said Yajiavalkya. [2 - 4 - 12] 577




T =T EarnEa el EaEa e Taeia,

o

d4§d4d4d444494

THaET =TT

oS Teh T et &1,

TaET TETAT ToiE aenT =141,

TaET FATOTT SRRl T =TT

A STEcT=AT ST = T0=17T,

TaET Heae o T=Tl

TaETrEaT TacaOrAal T T eaTd=13T,

AT s30T gEoiTaesTII=131T,
A ST T o T2l ToRTI=T 3T,
e

TaST Aor=l arETeRTa=a I £

| e L e

sa yatha sarvasamapam samudra ekayanam,
evam sarvesam sparsanam tvagekayanam,
evam sarvesam gandhanam nasikaikayanam,
evam sarvesam rasanam jihvaikayanam,

evam sarvesam ripanam caksurekayanam,
evam sarvesam sabdanam srotramekayanam,
evam sarvesam sankalpanam mana ekayanam,
evam sarvasam vidyanam hrdayamekayanam,
evam sarvesam karmanam hastavekayanam,
evam sarvesamanandanamupastha ekayanam,
evam sarvesam visarganam payurekayanam,
evam sarvesamadhvanam padavekayanam,
evam sarvesam vedanam vagekayanam || 12 ||

As the ocean is the one goal of all sorts of water, as the skin is the one goal of all kinds of
touch, as the nostrils are the one goal of all odours, as the tongue is the one goal of all
savours, as the eye is the one goal of all colours, as the ear is the one goal of all sounds, as the
Manas is the one goal of all deliberations, as the intellect is the one goal of all knowledge, as
the hands are the one goal of all sorts of work, as the organ of generation is the one goal of all
kinds of enjoyment, as the anus is the one goal of all excretions, as the feet are the one goal of
all kinds of motion, as the organ of speech is the one goal of all Vedas. [4 -5 - 12]
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c) Yajnavalkya tells Meitreyi :

Original Consciousness

Reflected Consciousness

- Never Born
- Eternal
- Samjnya

- Born with Birth and gone in Death

d) Meitreyi tells Yajnavalkya, you are always confusing.

e) When there is Dualistic matter, Consciousness seems to be born as Chidabhasa.

f) When dualistic matter goes into unmanifest condition, Chidabhasa seems to be gone.

g) Chit - Original Consciousness is never born or gone, is eternal.

h)

2 Consciousnhess

Janyam

Ajanyam

- Reflected Consciousness
- Kshetram

- Original Consciousness
- Kshetrajna

i) In brief | have Enumerated Chidabhasa with its Products in the form of Pleasure - Pain etc.
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Topic No. 90 t0 95 :

aﬁwmﬁ at%ahgﬁv%arﬁ? T, ATHIATATATHIATIZT
AqET; ' F &%, A | gfa zar sEaw grarfy Rfeearhr faas;
T ¥ ATET] A | A FOTIHTSEHOTE T=STRABIH | T Ioh
aq IgEga—uaq &= guraw gfawi?d ag fawrior #geriear 35gd
IR 1|

iccha? yajjatiyam sukhahétumartham? upalabdhavan purvam? punah

tajjatiyamupalabhamanah tamadatumicchati sukhahéturiti sa iyam iccha

antahkaranadharmah jiéyatvat ksétram | tatha dvésah? yajjatiyamartham duhkhahétutvéna
anubhatavan? punah tajjatiyamarthamupalabhamanah tam dvesti s6:'yam dvésah jnéyatvat

ksetram éva | Tatha sukham anukilam prasannasattvatmakam jnéeyatvat ksétram éva | duhkham
pratikGlatmakam jnéyatvat tadapi ksétram | samghatah déehéndriyanam samhatih |
tasyamabhivyaktantahkaranavrttih? tapta iva lohapindé agnih atmacaitanyabhasarasaviddha

cétana sa ca ksétram jnéyatvat | dhrtih yaya avasadapraptani dehéendriyani dhriyante sa ca jieyatvat
ksétram | sarvantahkaranadharmopalaksanartham icchadigrahanam | yata uktamupasambharati état
ksétram samaséna savikaram saha vikaréna mahadadina udahrtam uktam || yasya ksétrabhédajatasya
samhatih idam sariram ksétram iti uktam? tat ksetram vyakhyatam mahabhutadibhedabhinnam dhrtyantam |
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Here ‘Desire’ is taken as an attribute of the inner Sense. Due to it one Seeks to
acquire, once more, the Object that yielded Pleasure earlier. Being an object of
knowledge, it is part of the field. So too ‘Antipathy’. The kind of thing which was once
experienced as a Source of pain is hated when it is met with again. This is ‘Antipathy’;
it too is part of the field, being an object of knowledge. Similarly ‘Pleasure’ or that
which is agreeable and essentially, Sattva, is also field only for the same reason. What
is antagonistic, i.e., pain too is field, being knowable. ‘The ‘group’ refers to the body
and the Senses. ‘Awareness’ is a modification of the inner Sense Manifested within the
‘group’. Like fire Manifest in heated metal, the ‘Group’ is pervaded by the
quintessence of Self’s intelligence as ‘Awareness’. That, too, being a knowable is field.
‘Sustentation’, by which are upheld the depleted body and the Senses, also, being a
knowable, is field. Desire, etc., are Cited here to connote all the attributes of the inner
sense. What was Stated is concluded in the words: ‘Briefly thus has been set forth the
field together with its transformations like the Universal Mind'.

576



90) Bashyam : Chapter 13 — Verse 6 Starts...

T —ASATAI GETcRF ¥4 Juoedarq &, I
JSATE FISHAT: & 34 THIGI ITo0fd gEeq afd ;
q7 T4 59T A=A HTE g7, Fqcarq &Y |

iccha? yajjatiyarn sukhahétumartham? upalabdhavan pirvam? punah
tajjatiyamupalabhamanah tamadatumicchati sukhahéturiti
sa iyarh iccha antahkaranadharmah jiéyatvat ksétram |

1) a) Ichha — Desire

b)

Mechanism of Desire

Can’t Desire unknown thing Known can’t Desire unless you
know it is a Source of happiness
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2 Conditions required for Desire

It Should be known It Should be known as It Should be Available

Source of Sukham

Il) a) Example :
* Dish in Plate, 15t Swallowing, 15t Experience with Neutral Mind
* Experience because of Prarabdam.
b) Object of Happiness - Sukha Hetuhu
c) Next time, look for that Dish
d) Know as Sukha Hetu
e) Can’t desire for the Same Object, that Object is gone
f) Vadai gone
g) It is an Object belonging to Same Species, must be Artham, Indriya Vishayam, experienced
before.

h) Can’t desire for Unavailable Object.

i) Known, known as Source of happiness, Available = 3 Conditions for Desire.
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Revision : Chapter 13 — Verse 6 :

1) a) 2 Shlokas 5 and 6

1) a)

Lord Krishna is Describing 24 Tattvams, Kshetram, and attributes of Kshetram, Vikara,

products.

Emotion

Kshetra Vikara

Not Part of Kshetrajna

Ichha

Raagaha

Our attitude towards Objects which fulfil
desires
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b) 3 Conditions :
15t Condition

Object must be experienced Object belongs to same

Specie

Must be experienced before

- Apply, Plant, Human

c) 2" Condition :
* Conclusion - Object is Source of happiness
* This Mental attribute is called Ichha

d) According to Tarqa, it is an attribute of Atma

e) Lord Krishna :
e Itisan attribute of Atma

f) Sukha Hetutva.

g) 3" Condition :

* Object must be Available now.
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h)

3 Conditions for Minds attribute of
Ichha Raaga

Past Experience

Sukha Hetu

Available now

Ill) Brihadaranyaka Upanishad - Saptanna Bramanam :

ANUATcHASHEA $Td HAT ara 9o,

AT ATcHASHEd; ‘T AHAT 3TTH,

ATGYH, ‘HeTAHAT IHIH, AT 31,
AAAT e 9T, HAAAT JONi |

$TH: Hehoul TaTIThcHT SIcuITs ST
gieRyfagEiisfiRcdaead A1 va;
TEACTT gsad 3UEYsel HAAT TastreATicT;
I: hT LAeal ANl AT | UNT eFed AT,
UYT T& oF; 9T sUTell ATl 3&Tel: THATSeT
Scddcdd YMUT UF; UdeH AT al 3TIHTCHT,

dISHAT HAATHT: JIOTAA: || 3 ||

‘trinyatmane’kuruta’ iti mano vacam pranam,
tanyatmane'kuruta; ‘anyatramana abhtvam,
nadarsam,’ ‘anyatramana abhtvam, nasrausam’ iti,
manasa hyeva pasyati, manasa srnoti |

kamah samkalpo vicikitsa sraddha'sraddha
dhrtiradhrtirhrirdhirbhirityetadsarvam mana eva;
tasmadapi prsthata upasprsto manasa vijanati;
vah kasca sabdo vageva sa | esa hyantamayatts,
esa hi na; prano'pano vyana udanah samano'na
ityetatsarvam prana eva; etanmayo va ayamatma,
vanmayo manomayah pranamayah || 3 ||




‘Three he designed for himself’” means: The mind, the organ of speech and the vital force;
these he designed for himself. (They say), ‘I was absent-minded, | did not see it, ‘l was absent-
minded, | did not hear it It is through the mind that one sees and hears. Desire, resolve,
doubt, faith, want of faith, steadiness, unsteadiness, shame, intelligence and fear—all these
are but the mind. Even if one is touched from behind, one knows it through the mind;
therefore (the mind exists). And any kind of sound is but the organ of speech, for it serves to
determine a thing. but it cannot itself be revealed. Prana, Apana, Vyana, Udana, Samana and
Ana—all these are but the vital force. This body is identified with these—with the organ of
speech, the mind and the vital force. [1 -5 - 3]

 All emotions belong to Kshetram, not Kshetrajna.
IV) a) | am Happy, | - Subject
b) I love that object
c) Why | - Mind not Atma.
V) Kshetrajna Bashyam :

a) All experienced emotions belong to experienced Mind

b) Not to experiencer Atma

c) This is General Rule

d) These applied to Avidya, ignorance, knowledge, Vidya

e) Here emotions, Jneyatvat, object of experience, Antahkarana Dharma

f) Antahkarana Guna.
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g) Sattva, Rajas, Tamas also Antahkarana Guna, products of Prakrti.

h) Tasmat Kshetram.

91) Bashyam : Chapter 13 — Verse 6 Continues...

q9T 3N —aoATE s g ERqgead IEa, I
qeATIE Y ITSHAE: § gfeg; |ISH gV FAqeaTqd &4 |

tatha dvésah? yajjatiyamartham duhkhahétutvéna anubhitavan? punah
tajjatiyamarthamupalabhamanah tam dvesti so:'yam dvésah jiéyatvat ksétram éva |

I) a) Dvesha = Dislike, Aversion Similar to Ichha

b)

Attitude towards an Object fulfills 3
Conditions

- Some Object, Specie
must be experienced in
the Past

Conclude:

- Must be Present now

- Dukha Hetuhu

c) Awareness of the world comes from Vruttis Pervading 5 Sense Objects.
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d) Reflected Consciousness — Determines Range of experiences by an Individual Mind.

e)

Original Consciousness

Reflected Consciousness

Mind

Sense Organs

Sense Objects / World

- Perceived
- Jagrat, Svapna

- Not Perceived
- Sleep

f) Perception also depends on memory

g) Mind is the Radar, Antenna of World perception.

h) 3 Conditions required for Dislike to be Generated.
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i) Condition No. 1:

* Anubuvatatvam = Fast Anubhava, experience of Specie, Object.

j) Condition No. 2 :
e Dukha Hetutvam.
k) Condition No. 3 :

* In the Present, must fall within Range of my experience through Pratyaksham,

Anumanam.

L) Any Pramanam or Memory, Sakshi Pratyaka Rupena Anubuyate

m) When Object comes, hatred is Natural.

n)

Humanity has

Love for Sukham

Aversion for Dukham

o) It is instinct Based not will based.
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p) Gita — Chapter 3 :

ST~ indriyasyéndriyasyarthé
TETEE! IR | ragadvésau vyavasthitau |
deﬂ.—? FESTHEPT=35d tayorna vasam agacchet
b [N ~ ha\ . .
dl & 9RAIAT 1| 3-3% 1| | tau hyasya paripanthinau || 3-34 | |

Attachment and aversion for the objects of the senses abide in the senses; let none come
under their sway; for, they are his foes. [Chapter 3 — Verse 34]

II) a) Jnanis Manage Raaga Dvesha, can’t Avoid
b) Tayor Na vasham Na Agachhet
c) We can’t eliminate Raaga Dvesha but can Avoid Slavery to Raaga Dvesha.
d) Tam Veshti :
* Instinctive
e) Such Emotion, Bavana, attribute is Vrutti based
f) When Dvesha Anger, Love, Arrives, | am Aware
g) Reflected Consciousness Limited by Mind Antenna
e Original Consciousness Limitless - Natural without Upadhi of Mind.

h) | See the Emotions intimately rising and falling. c6




i) Experience of Emotions belongs to the Mind.
Ill) Logic given in Atma Bodha :

a) Raaga, Dvesha, Sukha Dhi

Atma Bodha :

ragecchasukhaduhkhadi buddhau satyam pravartate,

hn o~ ha . ¢~
N TSTEE @ie. & Tt Jadd |
ﬁg@ﬁ Fﬂﬁ?[ EI?H&[ clH-llg%&g ATcHA: | 3 |||| susuptau nasti tannase tasmadbuddhestu natmanah 11 23 ||

Attachment, desire, pleasure, pain and so on are perceived to exist only as long as the intellect
or mind functions. They are not perceived in deep sleep when the mind ceases to exist.
Therefore they belong to the mind alone and not the Atman.

b)
Mind
Mind in Jagrat Mind in Sushupti
- Mind Active - Dissolved
- Raaga, Dvesha Come

c) Mind Sattve, Raaga Dvesha Sattvam

d) Mind Abhave, Laye, Raaga Dvesha Abhavam.
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e) Mind Eva Raaga Dvesha Sthanam.
IV) a) If Atma is Sthanam, We would have experienced Raaga Dvesha in Sleep also
b) Anvaya Vyatireka Anuvidayitatvat — Logic is Logic No. 2
V) Shankaras Logic Here :
*  “Jneyatvat”
VI) 2 Conclusion :
* Therefore Mind belongs to Kshetram.

92) Bashyam : Chapter 13 — Verse 6 Continues...

T GE—AqHS TAFAATHE, Aqcarq a7 q |
g & —qfq- FSTHS,; FATeaTq d&fT &I |

Tatha sukham anukilarh prasannasattvatmakar jaéyatvat ksétrar éval
duhkharm pratikalatmakam jnéyatvat tadapi ksétram |

1) a) Ichha — Dvesha Over
b) Sukham = Happiness.
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Sukham

2 Types

Svarupa

- Natural

- Non-experiential Happiness

- Anukoolam, at home with myself,
Comfortable, Pleased, Jolly

- Want to Preserve that condition

- Prasannam, Tranquil

Il) Tattva Bodha :

a) Mind is born out of Sattva Guna of Pancha Butas

l1l) Vichara Sagara, Advanced Vedantic text
a) Mind is Bhava Sagara
b) Definition Revised.

Anubuyamane

Experiential Happiness
Kshetram

Anatma Sukham

Sattva Guna Jaya Manam
Subject to Fluctuation

Mind Predominantly Sattvic but
also has Rajasic, Tamasic States
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Mind
Predominantly Sattvic Has Rajas, Tamas also of Tandon
IV) Gita — Chapter 14 :
¢ o~ - . -
e IS ed Hod =L urdhvam gacchanti sattvastha
T Ta8fed STE T | madhyeé tisthanti rajasah |
AR UG e jaghanyagunavrttistha
T} T3 Ted ATHAT: 12%-2¢< || adho gacchanti tamasah || 14-18 ||

Those who are abiding in sattva go upwards; the Rajasika dwell in the middle; and the
Tamasika, abiding in the function of the lowest Guna, go downwards. [Chapter 14 - Verse 18]

V) Pratibimba Sukham :

* Priya, Moda, Pramada Vrutti
V1) a) Being Vrutti, Jneyam, Object of Sakshi
b) Sakshi Pratyakshatvat (Technically)

c) Experienced by Sakshi. 590




d) Hence, Kshetram.

e)

Dukham

Pratikulatmanam

Makes us uneasy, restless, uncomfortable, want to get out, escape

Get Involved with Movie, Socialization, Drinking

f) We want to Suppress, unfriendly Mental State/

VIl) a) Important Definition :

Anukulam Pratikulam

Sukham Dukham

b) Jneyatvat, Sakshi Pratyaksham

c) Intimately experienced Sorrow = Dukham, Kshetram.

d) Tarqga = Dukham = Atma Gunaha

Vedantin = Dukham = Antah Karana Dharma.
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93) Bashyam : Chapter 13 — Verse 6 Continues...

gz Rfeamn ggfa: | afem sfemmForf, 7@ Sglwe sfe.
79, ATCHATATITHLATAZT Iq4T; O 9 &%, ITAT] |

samghatah déhéndriyanam samhatih| tasyamabhivyaktantahkaranavrttih? taptaiva lohapindé agnih
atmacaitanyabhasarasaviddha cétana sa ca ksétrar jiéyatvat|

I) a) Sangatah :
* Deha Indriyanam Samhatihi
b) In 24 Tattvams, Pancha Sthula, Sukshma Butams Mentioned
c) Not Bautika Shariram or Prapancha, also Kshetram
d) Sangatah = Assemblage, Combination
e) Transaction possible only with Shariram and Golakams
I1) a) Sukshma Shariram Survives Death, Travels, but can’t experience without Golakams.
b)

Golakam Sukshma Indiryam

By itself can’t experience By themselves can’t experience

c) Need Indriya Golaka Samhatihi

d) Minds Golakam = Hridayam = Kshetram. 592



lll) Deha - Indriya Samhita has Unique Power :
a) Can reflect Consciousness and make Body Alive

b) Atma Chaitanya Enlivens Sangatah, forms Pratibimba

c) Chidabhasa rises only in Sthula, Sukshma Sharira Sangatah, expresses as self Awareness.

d) Mere Sukshma Shariram, no Self Awareness
e) Only in Samhati, there is Ahamkara Vrutti
f) Chetane :
e Uniquely Possible.
g) In Sushupti, no Self Awareness, Sakshi alone exists.
h) Nobody can Say, | am Sleeping
i) Can Say, | was Sleeping, on Waking up

IV) Tasyam :

* Inthat Sangatah, | Awareness, Abhivyaktaha, Manifests, rises.

V) Example :

a) Fire Manifests in iron Ball when in Contact with Agni for Sometime
b) Iron Rod is Pervaded by Agni Tattvam

c) Similarly, Sukshma Shariram is pervaded by Chidabhasa.

d) In Iron, Agni is Manifest, Visible.

e) Atma Chaitanya Abasa is Rasa, Essence of a Jiva.
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f) Interpenetrated, Pervaded by Mind as Aham Vrutti, self Awareness, |

g) Uniqueness of Aham Vrutti, it is Always there, in Manifest or Unmanifest form.
h) We don’t Deliberately entertain Aham thought in a Class.

i) Later, if Somebody asks were you Present in the Class

j) You can recollect Aham Vrutti of the Class and Say | was there.

k) On Waking up from Sleep, | recollect Aham Vrutti of Sleep, Pratyabingya.

L) We do Collect Aham Vrutti in Sleep, Recollect Same Changeless Aham Vrutti in Waking.
m)

Chetana

Vyakta, Avyakta Rupena

Aham Vrutti

n) Self Awareness in the Body

 Mind Complex is called Aham Vrutti = Chidabhasa = Integral part of Kshetram.
o) When mind Resolves Chidabhasa, | thought Resolves.
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Uniqueness of Mind Instrument

Can Entertain Aham thought

Reflection of Original Consciousness

g) Aham Vrutti = Anityatvat, Kshetram

r) Self Awareness also resolves in Sleep but Original Aham, Original Consciousness, Continues.

s) Original Consciousness = Eternal |, Big I, Chit I,

t) Pramanam for this is Meitreyi Brahmanam quoted in Last Class.

Brihadaranyaka Upanishad :

o =Ir2m TesraTaoaTr

ook WU SashHdargiaairdd,
= BErTdiedagoirada T,

AT TaTcadlgald aa9oTHd,
wTa ar 3T =S

HEe s TadHA-dH AT

| TEEET 3T
HHo2ATT Aar=adr1=] Ta=r23afa,
= Yo" HATEOIcTY ST
Brar= ATHAIGe=FIT:= || 12 ||

=A== T3

sa yatha saindhavakhilya

udake prasta udakamevanuviliyeta,

na hasyodgrahanayeva syat,

yvato yatastvadadita lavanameva,

evam va ara idam
mahadbhutamanantamaparam
vijlanaghana eva | etebhyo bhutebhyah
samutthaya tanyevanu vinasyati,

na pretya samjnastityare bravimiti
hovaca yajnavalkyah || 12 ||




As a lump of salt dropped into water dissolves with (its component) water, and no one is able
to pick it up, but whomsoever one takes it, it tastes salt, even so, my dear, this great, endless,
infinite Reality is but Pure Intelligence. (The self) comes out (as a separate entity) from these
elements, and (this separateness) is destroyed with them. After attaining (this oneness) it has
no more consciousness. This is what | say, my dear. So said Yajnavalkya. [2 - 4 - 12]

EOTTEET ETTERTST weemes memmeee sa yatha sarvasamapam samudra ekayanam,
e ey =i e evam sarvesam sparsanam tvagekayanam,

T Em T STt ST ESe T evam sarvesam gandhanam nasikaikayanam,
= e T e Tere AT evam sarvesam rasanam jihvaikayanam,

Tl EET AT SRS L evam sarvesam rapanam caksurekayanam,

e i L e e evam sarvesam sabdanam srotramekayanam,
e ST S e e wen T evam sarvesam sankalpanam mana ekayanam,
e EETET TSl S S T T et evam sarvasam vidyanam hrdayamekayanam,
e IEf ST SRS O S TS e T e, evam sarvesam karmanam hastavekayanam,
T S ST T e S T AT e T e evam sarvesamanandanamupastha ekayanam,
el ErefET TErET e O T SIS e TS T evam sarvesam visarganam payurekayanam,
S i e e e o e e evam sarvesamadhvanam padavekayanam,
e e e e evam sarvesam vedanam vagekayanam || 12 ||

As the ocean is the one goal of all sorts of water, as the skin is the one goal of all kinds of
touch, as the nostrils are the one goal of all odours, as the tongue is the one goal of all
savours, as the eye is the one goal of all colours, as the ear is the one goal of all sounds, as the
Manas is the one goal of all deliberations, as the intellect is the one goal of all knowledge, as
the hands are the one goal of all sorts of work, as the organ of generation is the one goal of all
kinds of enjoyment, as the anus is the one goal of all excretions, as the feet are the one goal of
all kinds of motion, as the organ of speech is the one goal of all Vedas. [4 -5 - 12] 596




94) Bashyam : Chapter 13 — Verse 6 Continues...
gfa. @ar sEqR srarf Rfamfr g ar 7 fga ax |

dhrtih yaya avasadapraptani dehéndriyani dhriyante sa ca jiéyatvat ksétram |

1) a) Drithihi :
 Will power
b) When body is tired, taking rest, an important wish comes to reply to one WhatsApp
message.
c) You get up = Will power
d) Weakened body, activated again by sheer will power
e) You have a few steps to reach Temple on the hill, by sheer will power you take the last few
steps.
Il) Nyaya Shastra :
a) Will = Attribute of Atma
b) They call it Prayathna, here Drithihi
c) Yaya = Faculty by which Body, Hands, Legs, Held to work
= Dragging the body to School / Work is Drithihi

d) Drityante, held together in activity.
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e) Chapter 18 - Gita — Sattva / Rajas / Tamas - Drithihi
f) Will power = Kshetram only

95) Bashyam : Chapter 13 — Verse 6 Continues...

AT FOMTHTSHOTE  T=STIEAZH |
7 I dq ITEsAT—uaq &N qHTEAT qfah1<
g fa=srior #g=TieaT 3T ET IH 1

sarvantahkaranadharmopalaksanartham icchadigrahanam |
yatauktamupasamharati état ksétram samaséna savikaram

saha vikaréna mahadadina udahrtam uktam ||

1) a) Only some Emotion, faculties of Mind are mentioned here

b) Representative list here

c) Anger, fear = Kshetram

d) These are Upalakshanam, Indicators of some Mental attributes.
Il) Uktam :

a) 2" Line of Verse 6 is the Conclusion

b) Cosmos, Stars, Planets, Galaxies = Kshetram.
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c) Sa Vikaram = Along with Products
d) Mahat, Ahamkara, are Products of Moola Prakirti

e) Undahrutam = Said

l1l) a) Is there Seeming Contradiction?

b)

Beginning

End

- Verse 1

- Body = Kshetram

- Verse 6

- Creation = Kshetram

c) It is seeming contradiction, different names for one group of 24 Tattvams only.

d) All 24 Tattvams are packed in the body as well as in the Prapancha.

V)

Kshetram

Moola Prakirti

Sukshma Butani

Sthula

Butani

- Karana Shariram

- Sukshma Shariram

- Jnana Indriyas, Karma
Indriyas, Prana,
Antahkaranam

- Sthula Shariram
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V) a) Sharira Trayam = Prapancha Trayam
= 24 Tattvams Packed together
b)

Maha Butani (Verse 5 — Beginning)

Drithihi (Verse 6 — End)

c) 5t Verse - 2 Lines } = 24 Tattvams

= Jagat
th _ :
6" Verse - 1 Line _ Matter

Anvaya - Verse 5 :

 Mahabutani, Ahamkara, Buddhihi, Avyaktam Eva Cha, Dasha Indriyani, Ekam Cha,
Pancha Indriya Gocharaha...

Anvaya - Verse 6 :

* lccha, Dvesha, Sukham, Dukham, Sangataha Chetana, Drithincha, Etatu Savikarm,
Kshetram, Samsara Udakrutam.

 Samsara - Sankshepena, briefly enumerated.
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