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60) Sutral-1-4:
1) Shankara :

Word | = Self awareness = 2 fold
|

Aham Pada Vachyartha

Lakshyartha

|

|

Ahamkara

Pramata |

Sthula, Sukshma, Karana
Shariram plus Chidabhasa
Karta, Bokta

Well known, evident

Cause of Samsara

Does not require Pramanam
Finite consciousness does not
require Pramanam

Many, Karta, Bokta, Jivatma,
subject to travel, Samsara.

Ahamkara Sakshi

Chit

Pramatru Sakshi

Topic of Vedanta

Becomes Chidabhasa in 3
Sharirams

Original Consciousness

Nobody knows

Known only by Apaurushaya
Shastra Pramanam

Requires Pramanam

Infinite version of consciousnesses
known only through Shastra.
Paramatma, one, all pervading
Nitya Shuddha, Mukta Svabava.
Upanishad alone reveals
Aupanishada Purusha

Knowable through only Upanishad
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II) a) Atma can’t be associated with any Karma.

b) Atma can’t come under any Karma Phalam but Jnana Phalam.

c) Karma Phalam alone has to be aquired.

d) Atma Jnanam is only a fact of Universe understood clearly Man — Man becomes divine man.
e) This is beyond Aapti, Utpatti, Samskara, Vikara, beyond Heya (Something to be aquired.

f) Atma does not come under any one of 6.

g) Being | myself, | can’t work for dropping or aquiring it.

h) All 6 is perishable | am imperishable, | am immortal.

i) Sarvam Hi Vinashyatu Vikara Jatam, Purushantam.

j) Brahma Loka, Brahmajis body is imperishable, all Vikara — product, upto this Brahman.

k)

Vikara
|

- Change - Product

- Here

- Have manufacturing and expiry
date

|) Aupanishad Purushaha = Avinashi, never perishable because there is no cause for the
destruction of Atma.

m) | am not Ahamkara Jiva born and gone but Avinashi Ahamkara Sakshi Atma. c68




Ill) Shankara :
a) Ratha Kalpana :
Kathopanishad : Chapter1-3-10& 11

3‘%‘&‘4—‘&': FEA -E;]-Qﬁ- 3:|-Q]c—4-¢| - lho = = Indriye-bhyah para hy-artha, arthebhyas-ca param manah,
HIHY 977 9 rt&'si:a‘* [cHT Hal=d7: |l 221l Manasas-tu para buddhih, buddher-atma mahan-parah 11101
Beyond the senses are the sense-objects ; beyond these objects is the mind; beyond the mind
is the intellect and beyond the intellect is the Great Self. [| — Il — 10]
Had . 1HeYedHoq (%Y q . | Mahatah param-avyaktam, avyaktat-purusah parah,
FERIE R \{' |r;:h r‘:l("'.'ﬂ flBT 9T 977 71 |r;;| (2| Purusan-na param kincit, sa kastha sa para gatih 11111l

Beyond the great (Mahat) is the unmanifested (Avyaktam). Beyond the Avyaktam (Prakrti) is the
Purusa ; beyond the Purusa there is nothing ; that is the end ; that is the highest goal. [I = lll = 11]

b) Spiritual Journey — Chariot
* Body — Chariot
* Sense Organs — Horses
e Buddhi— Driver

* Jivatma — Passenger
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V)

3 types of statements

Karma Bodhaka Vakyam

Dependent Siddha Bodhaka
Vakyam

Independent Siddha Bodhaka
Vakyam

V)

Batta, Prabhakara Mimamsaka

|

Our statement

Siddha Bodhaka Vakyam

2 types

Aprayojaka Siddha Bodhaka Vakyam

Saprayojaka Siddha Bodhaka Vakyam

- Apramanam
- Accepted

Bodhaka Vakyam

- Has to be combined with Karma

- Accept it as Pramanam
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VI) Shankara :

Siddha Bodhaka Vakyam

With Prayojanam Without Prayojanam

|

Independent Siddha Bodhaka Has to join Karma Bodhaka
Vakyam Vakyam

Saprayojana Nishprayojana

Saprayojana Siddha Bodhaka Nishprayojana Siddha Bodhaka
Vakyam Vakyam

Don’t connect to Karma Full Veda Purva

Bodhaka Vakyam
No Jnana Karma Samuchhaya

Vedanta full of Saprayojanan
Siddha Bodhaka Vakyam
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61) 1) a)

b)

Brahma Jnanam

v

Has no Karma Sambandha

!

Prayojanam comes without Karma
(Jnana Matrena)

Atma not known to student

v

Has Prayojanam

!

Gives benefit directly

Veda Pramanam

v

By giving Prayojanam

d) I — know, | am Brahman, claim Brahma Bhava, replaces Jiva Bhava which is Mithya Jnanam.
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4 Gundas, thieves of Jeeva Bhava

Ahamkara

Mamakara

Raaga

Dvesha

e All killed by Brahma Jnanam.

f)

g) Brahma knowledge removes 4 Goondas.

Dushta Chatushtayam

v

Mithya Jnanam

!

Samsara worry

I1) a) Mithya Adhyasa Nivrutti only gives relief.

b) Mithya Jnana Nivrutti gives relief.

l1l) Those who do Veda Adhyayanam, chanting, Nisheda Vakhyams will be there in their mind.
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62) 1) a) What you are experiencing is not a snake but a Rope.
b) What | experiencing always is consciousness, awareness my real .

c) Waker |, Dreamer |, sleeper | is identifying with physical body, subtle body, causal body as
the self, during Vyavahara, incidental | (Rope Snake).

d) Sruti Pramanam helps me to understand real I.
e) What exists is only |, the awareness, Satyam.
f) Snake projection is Mithya, false Rope alone exists.
g) Snake projection based fear of death goes away.
h) I am not limited by 3 bodies, | am limitless consciousness.
I1) a) | am waker with body is projection, notion in the Mind.
b) Truth :
* | am awareness, in which body appears, disappears.
c) | am the screen, not the movie of life.
d) Jiva Bava is a misconception, Brahma Bava is the truth.
e) In mere understanding of the fact and negation of misconception of Atma, | am liberated.
l1l) a) In Vedanta, Brahma Bodhaka Vakyam gives knowledge but gives no benefit at all.
b) In Vedanta, Siddha Bodhaka Vakyam can’t be accepted as Pramanam, Nishprayojanatvat.

c) Example of Rope — Snake = Vishama Drishtanta, does not fit here.
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V) a)
Vedantic students

2 types
|
| |
- Heard about Brahman, - Understood Brahman as
Mahavakyam themselves, as Atma
- Understood Brahman as Jagat - lam not Anatma
Karanam - Meaning of | totally changed

Anatma — understood

Not me Not mine Is of a lower order of reality

c) Done Sravanam, Mananam, Nididhyasanam.

d) They are called Avagatha Brahma.

e) Continue using ‘I’ in Vyavahara, for Anatma, for worldly transaction.
f) Avagatha Brahma will never use | or understood | as Anatma.

g) They have clear knowledge, | am Brahman.
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2 replies

Sruta Brahma

Attention to Anatma

Not shifted to Atma

Will compare Anatma given in
Shastra and his Anatma

Jnanis Anatma description, my
Anatma, huge gap.

| am not Jnani

| am Samsari

Not Jeevan Mukta

Attention goes to Anatma only
Can’t claim Atma, Samsari, Mukta
Anatma — Mind — has problem

Avagata Brahman

Mind does not go to Anatma

Mind goes to Mahavakyam

Are you Jnani?

Have you understood Mahavakyam

Clear about message :

You are Atma

| = Atma, Lakshyartha = Brahman = Asamsari
No hesitation to claim | Jnani, understood
Mahavakyam

| am Asamsari always

Have understood, Nitya Mukta, Asamsari
Asmi

At Anatma level there are problems
Minor, Major problems in Body, Mind Caused
by instincts and Vasanas.

Vasanas generated in countless Janmas at
Anatma level

First will claim, | am Avagata Brahman
Next will come down

At Anatma level problem




3 D’sin Anatma

Degeneration

Disease

Death

j) Can’t be solved, have to be managed.
k) Gita : Chapter 2 — Verse 14

ARATIT= a1 R-2% I

agamapayino'nityah

qﬁmsﬁ'{ﬁ q:i.-aq matrasparsastu kauntéya
RN &G T2 | sitosnasukhaduhkhadah |
MRS T

tamstitiksasva bharata || 2.14 | |

of Bharata.[Chapter 2 - Verse 14]

The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and
pain, have a beginning and an end; they are impermanent. Endure them bravely, O descendant

I) Titiksha :

* Avoiding reaction to 3D.

m) Jnanam gives inner distance between Atma — Anatma.
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n) Jnani tolerates Anatma level issues but will claim | am free, | have understood Mahavakyam.

o) Prarabda creating issues, use A format language for communication with others in A format.

p) When alone in silence, goes to bed at night, no sleep, what goes around, Anatma is going

through Prarabda, not me.

V) Avagatha Brahma will never claim Anatma problems as his problems.

V1) a) Brahma Atma Jnanam is opposite to Samsaritvam, | am the Bodly.

b)

Experience

Valid knowledge

- Sun s rising
- | am waker, dreamer, sleeper

- Sun never rises
- lam Atma

Can’t challenge

Experience Knowledge
- Flat earth - Earth is round
- Weak - lam Jnani, Muktaha
- | am Samsari because of - Avagatha Brahma
Prarabdam

Sruta Brahma
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VIl) a) Shankara refutes :

* You can’t generalise.

b)

Siddha Bodhaka Vakyam — 2 types

- With Prayojanam - Without Prayojanam
- Accept Siddha Bodhaka Vakyam
as Pramanam by itself

c) Nayam Sarpaha lyam Rajjuhu.
* There is no snake, there is only Rope.
d) Statement :
* Snake is a superimposition, it is not there.
e) There is only pure Sat, Turiyam, Brahma.
» 3 states, worlds are not there.
* Brahman, pure Consciousness is appearing as world — Jiva, Jagat, Ishvara.

f) This is pure Siddha Bodhaka Vakyam, it is useful to a person who has mistaken body — mind —
world (Rope Snake) to be the ultimate reality.

g) Sorrows, delusion, Bayam go away when person realises | am Satyam, Adhishtanam of the
Universe.

h) Anxiety of death, rebirth goes away by Siddha Bodhaka Vakyam. £79



Vi) a)

Shankara

- Sruta Vedanta - Avagatha Vedanta
- Studied Vedanta - Understood Vedanta
- Understood Brahman as |

b) Mahavakya should make a shift in the word I.

c) Shift happens from Anatma to Atma.

d) If shift has happened, he is called Avagatha Brahma.

e) | = Atma = Brahman = Asamsari.

IX) a) In Anatma waking state, Sukham Dukham have to tolerated with Titiksha.
b) Gita : Chapter 2 — Verse 14

qﬁmiﬁﬁ ca.-aq matrasparsastu kauntéya
’-z‘ﬂ?l‘}[m'lﬁﬁgzt:lah | sitosnasukhaduhkhadah |

ST ETATAIS = agamapayino'nityah
AT A 1 R-2% 11 tamstitiksasva bharata | | 2.14 | |

The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and

pain, have a beginning and an end; they are impermanent. Endure them bravely, O descendant
of Bharata.[Chapter 2 - Verse 14] 580




X) a) For a student who has shifted meaning of | — for good, is Avagatham Brahma.

Claiming Brahma Bava

v

Understanding

Xl Claiming Samsari Bava
|
|

- Can’t coexist

- Oxymoron

- Virodhat
XIl)

2 Examples

Dukha Nivrutti

Sukha Nivrutti

Anatma

Temporary Dukham belongs to

Temporary Sukham belongs to
Anatma
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XIl) a) When Body — Mind Anatma complex is going through Dukham or Bayam.

b) He will

Not say

Will say

Anatma has Dukham, Bayam

| have sorrow, fear

¢) Common man transfers mental issues upon himself.

d) Claims those issues as his own issues.
e) Kshetram’s issues belong to Kshetram.
f) Gita : Chapter 13 — Verse 7

=31 89: 9™ g ™
OETATAAT it |
Tq<cES THTEA

HaRITHISEdH Il 23-w 1

iccha dvésah sukham duhkham
sanghatascétana dhrtih |
etat ksétram samaséna

savikaram udahrtam | | 13.7 | |

Desire, hatred, pleasure, pain, aggregate (Body), intelligence, fortitude - This Ksetra has been
thus, briefly described with its modifications. [Chapter 13 - Verse 7]
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g) Who am I?
Gita : Chapter 13 — Verse 3

sl AT AT [ata ksétrajiiam capi mam viddhi
=g T | sarvaksétrésu bharata|

2 B P e ey e ksétraksétrajhayorjnianam
TaSSIT= O |77 1 23-3 11 || yattajjidnam matam mama || 13.3 ||

Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3]

* | am Kshetrajna.

h) Ajnani Jnani
- Transfers mental problems - Does not transfer Anatma issues
to ‘I’ — Atma on Atma
- Natural
i) Dukha, Bayam

v

Transferred from Anatma to Atma

j) After Sravanam, Mananam, same person, learns to keep the Anatma issues in Anatma.

k) Refuses to transfer to Atma. 583




X1V) a) Dharmi Adhyasa — Dukham, Bayam
* Dharma Adhyasa — Mind, Body

b) Both not transferred to Atma.

XV) a) Wealth is there, has no Abhimana.

b) Does not claim his wealthy status because of money, status renounced.

c) Dukham of wealthy status is not there, no Abhimana in the wealth.

d)

Renounced

Externally

Internally

e) Loss of wealth not problem, loss of wealthy status is the problem.

f) Wealthy status given by me from Anatma

\ 4

To Atma

g) Similarly Husband, Son, Wife, all are statuses, transferred to me the Atma.

* No status is there for Atma.
h) If I hold on to status, | will be Sruta Brahma only.

i) Avagatha Brahma means, | don’t have any status.
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j) Brihadaranyaka Upanishad : Chapter 4 — 3 — 22

3 Aaraar srafq, AraraArdr, atra pitapita bhavati, matamata,

cilehl 3Tcllehl:, &dT 31&dr:, dar 31dar: | || |ok3 alokah, deva adevah, veda avedah |
319 EdAISEIAT AT, atra steno'steno bhavati,

$JUTETUTET, TATUSTAISTUSTAT bhranahabhrinaha, candalo'candalah,
gieahdrsOicard:, AHONSSHUT:, ; paulkaso'paulkasah, sramano'sramanah,;
argATsaTad:, 3TdrITd tapaso'tapasah, ananvagatam
quAsTsT=areTa ardeT, dvif & dger punyenananvagatam papena, tirno hi tada
:,dc,}a\,q,,,o_&qm_q Taf 1 22 sarvafichokanhrdayasya bhavati || 22 ||

In this state a father is no father, a mother no mother, the worlds no worlds, the gods no gods,
the Vedas no Vedas. In this state a thief is no thief, the killer of a noble Brahmana no killer, a
Candala no Candala, a Pulkasa no Pulkasa, a monk no monk, a hermit no hermit. (This form of
his) is untouched by good work and untouched by evil work, for he is then beyond all the woes
of his heart (intellect). [4 - 3 - 22]

k) Never transfers mental Dukham to Atma.

I) Tackling mental Dukham is a different issue, transferring that is a different issue.

m) Similarly Sukham also transferred.
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XVI) a) Chandogya Upanishad : Chapter8 -12-1

A=A a1 3¢ IWRATT HcI=T maghavanmartyam va idam sariramattam mrtyuna
T TARRRAACH=Is O oA/ & | tadasyamrtasyasarirasyatmano'dhisthanamatto vai
TRR: I 7 & aRTT ga: || sasarirah priyapriyabhyam na vai sasarirasya satah
AaMTaRgTsfaRTcRR a9 = s | priyapriyayorapahatirastyasariram vava santam na
oo TgRia: 1 ¢.eue | priyapriye spréatah | | 8.12.1 ||

Indra, this body is mortal. It has been captured by death. Yet it is the base of the Self, which is
immortal and formless. One who has a body is subject to both happiness and unhappiness. In
fact, there is no end to happiness and unhappiness so long as one has a body. But when a
person is free from the body, nothing good or bad can touch him. [8 - 12 - 1]

b)

Sasharira — Transfer — Samsari

Sukham Dukham

A-Shariraha

v

Asamsari

v

No transference of Sukham, Dukham 586




d) Go beyond temporary Sukham, Dukham, to Nitya Atma Sukham.

e) Unembodied, Bodyless, has no pleasure of Anatma and Dukham of Anatma, not transferred
to Atma.

XVIl) a) One who has renounced given up body, Videha Mukta, has no question of transferring
Anatma Sukham, Dukham to Atma.

b) One without a Body is free from temporary Sukham, Dukham.
c) Free from Body only after Prarabda exhaustion.
XVIII) Purva Pakshi :
a) How can | claim freedom with Body now?
b) Jeevan Mukti does not exist.
c) As long as | am alive, Anatma is there, Sukham — Dukham is there.
d) Atma = Asanga Svarupa
* Space = Asanga Svarupa
e) Both can’t be connected to any object, Body, Mind, thought..

f) Atma has no connection with any body at any time, 3 periods of time... Paramartika
Svarupam.

g) Example :
* Light — Darkness
* Rope — Rope Snake
* Sand - Mirage water 587



h) All Satyam — Mithya examples

i) | am Nitya Mukta Svarupa.

j) Sharira — Sukham — Dukham, never belongs to me in the past, present, future.
k) Neither body or mind connected to me at any time, like space.

X1X) Nirvana Shatkam :

999 F 919 J Hied T 9
Na Punyam Na Papam Na Saukhyam Na Dukham

Na Mantro Na Teertham Na Vedo Na Yajnaha
WE HIFAA a9 JI" T HJiaFT Aham Bhojanam Naiva Bhojyam Na Bhokta

frera==a: f5rarss FBrarseT 0 ¥ Chidananda Rupa Shivoham Shivoham

T ST T S T FET T T |

(I have) neither virtue nor vice, pleasure nor pain, the sacred chants, nor the pilgrimage; the
scriptures nor the sacrificial rituals. | am neither the act of enjoying, nor the enjoyable object,
nor the enjoyer. | am pure Knowledge and Bliss, | am Siva, auspiciousness itself. [Verse 4]

XX) a) All do not contaminate me the Atma at any time.
b) How Ajnani says :
* |am Sashariraha?

c) Because of Mithya Jnanam, Adhyasa, | — notion in the Body — Mind complex taken as real, 3
Avasthas, 3 bodies, 5 Koshas taken as real.

d) Not aware of pure Satchit Ananda Atma. 588




e) Because of superimposition, connects with his body, mind.

f)

h)

Has Dharmi Adhyasa

4

Connect with Body, Mind

Has Dharma Adhyasa

v

Sukham, Dukham thoughts

v

Atma — Pure | — connects with Reflected
Consciousness + Mind — Body

v

Reflected Consciousness has to learn to
look at Original Consciousness and
become free

Moola Avidya — Sheer ignorance =

Adhyasa

Dharma Adhyasa

Dharmi Adhyasa
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i) Example :

Pure Crystal

v

Natural State

v

Red flower in front

v

Crystal appears Red

Atma — Pure State

Waking

Dream Sleep

Red Flower

Blue Flower White Flower

k) 3 Upanishads — 3 bodies redness of flower appearing in the Atma / Crystal.

)

Real Experience

Incidental Experience

- Colourless
- Pure Ashariram Atma

- 3 States
- Colored
- Jiva, Jagat, Ishvara
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XXI) a) How to convert Red Crystal to colorless crystal, what should we do.
b) Wrong Answer :
* Remove flower
* Remove 3 states
* Can’t
c) Crystal colourless all the time, even when it appears Red.
d) I am Jiva in 3 states
* | am always Brahman, pure crystal, all the time, eternally, Nitya, Mukta Svarupa.
e) Even when crystal appears Red, it is colorless.
f) Even when | appear as waker, dreamer, sleeper, | am pure consciousness Atma.
XXII) a) Red color of crystal not because of red flower.
b) It is because of Mithya Jnanam in the Mind.
c) Jnana Adhyasa
d) Wrongly transferred Red color to the crystal.
e) Mithya Jnana Nimittam is the redness.
* No actual redness in the crystal, even when it appears red.
f)  am pure consciousness always even when | appear as waker, dreamer, sleeper because of

Upadhi bodies.
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g) | am Ashariram...

h) When body is alive, | appear Sa-Shariram.
i)

Even when the body is alive, | am Ashariram

- With the body - Without Body
- In waking dream - Insleep

j) Jeevan Mukti, Videha Mukti does not make a difference for a Jnani.

k) Whether Body is there are not, | am Nitya Ashariraha and therefore Nitya Muktaha.

|) Sa Shariratvam status is because of ignorance, Adhyasa, superimposition.

m) Because of this, | transfer Sukha Dukham of Anatma to myself by saying — | have problems.
n) | have transferred Anatma problems to myself.

o) Jnani will never say or think, | have problems.

p) He will acknowledge — Body — Mind complex has issues, Anatma problems.

q) Jnani will never transfer problems to himself.

r) This is difference between Srutam Brahma and Avagatam Brahma.

XXII) For Avagatam Brahma, Mahavakyam has worked at the time of Sravanam itself.

XXI11) My Shariratvam is not because of Body but transference of Abhimana with the Body to
Atma.
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XXIV) a) Sharira — Atma Abhimana Lakshanam.
* | am not the Anatma, is the Jnanam from Shastra.
b) Prarabda does not make me Sashariraha.
c) Because of continuity of the Body, | don’t become Sa-shariraha.
XXV) a) Adhyasa alone makes me Sa-Shariraha.
b) Avagatha Brahma has removed the Adhyasa.
c) In his mind, he is always Asharira.
d) For transactions, he will use the Chidabhasa | but in his mind has knowledge of Akarta I.
e) Gita : Chapter 4 — Verse 13

A ¢ . — -
ATJATH HAT e caturvarnyam maya srstam
Ce H : — 4
JJOTR HITATIRT: | gunakarmavibhagasah|
a— Elv_(‘l'??:qﬁ AT tasya kartaramapi mam
rel‘&lqsdT(quH\ N ¥-23 1 viddhyakartaramavyayam| |4-13| |

The fourfold caste, has been created by Me, according to the differentiation of guna and
Karma; though | am the author thereof, know Me as non-doer and immutable.
[Chapter 4 — Verse 13]

593




f) Gita : Chapter 5 — Verse 8

=9 it naiva kificitkaromiti
IRl A d<diad. |
EERESUC SR n

IFAF TS TISSIT Il *-< || | asnan gacchan svapan $vasan | |5-8] |

yukto manyéta tattvavit |

pasyai srnvan sprsai jighran

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

g) Ashariratvam is My Nature.

* Therefore Nityam.
h) Akarma Nimittatvat means Svabavikatvat, natural to me.
XXVI) Vruttikara — Purva Pakshi :

Karma Body
| |

Cycle
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XXVII) Shankara :

a) One who has
|
| |
- Studied Vedanta - Understood Vedanta,
- Samsara Mahavakyam
b)
If
|
| |
Samsari Brahman
Not Brahman Not Samsari
c)
Brahma
|
| |
Sruta Avagatha
- Samsari - Asamsari

- | am Ahamkara

Understood | am Atma

- Atma = Brahman
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d)

Jnanam

Removes

lgnorance Adhyasa
e)
Atma Sharira Trayam
- Asangaha - Sa Sangaha
- Paramartika - Vyavaharikaha

f) Vyavaharika Sharira Trayam can’t have connection with Paramartika Asanga Atma.

XXVIIl) Ashariraha = Name of Jnani who is Atma.

XXIX)

Atma

Anatma — 3 Shariram

Exists

Appears

XXX) Shankara :

f

No Sambandha

a) Atma can’t do karma without Shariram.

b
) Without Shariram

Without Karma

Karma not possible

Shariram can’t come
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XXXI) Shankara :

a) Vedantin talks about Sambandha between Atma and Shariram and Karma.

b) What is Sambandha?

c) Fake relationship, no relationship.

Because of ignorance, there is a Adhyasa Sambandha.

d) Anyonasmin Anyonatmakatam Adhyasa Sambandha.

e)

Adhyasa Sambandha

Between Atma and

Karma

Shariram

f) Adhyasa Sambandha is caused by Agyanam.

g) Agyanam (Anaadi Avidya) is Anaadi, we have Shastra Pramanam, no Dosha.

h) Purva Pakshi talks about actual Sambandha between Atma and Shariram, Karma.

i) For actual Sambandha, there is no Pramanam.

j) For Mithya Anaadi Sambandha there is Pramanam.
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k) Gita : Chapter 15 — Verse 3

A SUHEE A9y dd na rupamasyeha tathopalabhyate
el | = Tfed = TRt | nanté na cadirna ca sampratistha |
I TeTHA GaEHS asvatthaménam suviridhamulam
STEASITEIT T2 [<ar 1| eu-3 ||| asangasastréna drdhéna chittva | | 15-3]|

Its form is not perceived here as such, neither its end, or its foundation, nor its resting place;

having cut asunder this firm-rooted Asvattha-tree with the strong axe of non-
attachment...[Chapter 15 - Verse 3]

XXXI1) a) Naisargyam — Natural, beginningless.
b) End of Bashyam :

* Anaadih Ananthaha Aham Adhyasa.

c) We can talk about Anaadi Sambanda, unreal Adhyasa, between Atma — Shariram, Karma
because we have a Pramanam.

d) Yours :

* Andah Parampara, Anavastha Dosha, you have no Pramanam.
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f) Fake relationship continues till knowledge of Atma comes, as long as ignorance lasts.

Relationship between Atma and
Shariram, Karma

There exists fake relationship of
ignorance

No actual relation

g) After Jnanam, Jnani is not Sa-Shariraha but A-Shariram by Jnanam.

XXXII1) Jnanam can remove Anaadi Ajnanam, Anadi Adhyasa Sambandha, Anaadi Samsara also.
XXXIV) Atma and Karma can have Adhyasa Sambandha.
XXXV) a) Why can’t you say :

Sannidhi Matrena, in the presence of Atma, Body does Karma.

b)

Atma does not have

Direct Karma Sambandha

But indirectly contributes to Karma

XXXVI) Magnet by mere presence moves the iron filings.
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XXXVII) a) Katho Upanishad :

W W@W | Asariram sariresu anavasthesva-vasthitam,

"lﬁl"d m.,"”r'"“"ll s '°|r\| "jl T Qflﬁlrd I ??" Mahantam vibhum atmanam matva dhiro na socati 11 22 1l

The wise man, who knows the Atman as bodiless, seated firmly in perishable bodies, great and
all-pervading, does never grieve. [| = [l = 22]

b) Atma is Amidst of the body but is not connected to the body.

c) Only Sambandha possible is Mithya — Abhimana — Sambandha in the form of Ahamkara,
Mamakara.

d) It will go away when Jnanam comes.
e) When fake Sambandha goes away, | attain Moksha.
XXXVIII) a) Sruti talks about Karma and Karma Phalam.
* Therefore there is Sharira Sambandha.
b) Veda Purva Bhaga = Pramanam for Sharira Karma Sambandha.

c) Veda Purva Bhaga = Pramanam.
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d) Gita : Chapter 18 - Verse 66 — Upasamhara Bashyam

OISR e Ty e
aE=h 5[(!31’ =1 |
T2 AT JHIAQTI¥= 1

sarvadharman parityajya
mamekam saranam vraja |
aham tva sarvapapebhyah

TTeIRISATRY AT ZIA: || 2<-%% |1 | moksyayisyami ma sucah || 18- 66 | |

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; | will
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66]

d) Purva Pakshi :

Sambandha.

 Karma Khanda is Pramanam for Atma, Sharira Sambandha and Atma karma

XXXIX) Shankaras Answer :

a) Veda wants to really teach that you don’t have Karma Sambandha.

b) You don’t have Sharira Sambandha.

c) Sambandha is a false notion in the Mind.
d) Arjuna had to be taught this in Gita — Chapter 2

e)

You are Atma

Akarta

Abokta 601




f) Gita : Chapter 2 — Verse 19

£ e Sike=tas 1L ya énam vétti hantaram
T2 T4 2dH | yascainam manyaté hatam |
== N} [N LY "= =
IAET Al 9 T9dATHId: ubhau tau na vijanitah
AT Ef~d A &=d 1| -2 || | ndyam hanti na hanyaté || 2-19 | |

He, who takes the self to be the slayer and he, who thinks he is slain; neither of them knows.
He slays not, nor is he slain.[Chapter 2 - Verse 19]

g) Kartrutva, Boktrutva Abhimana is very strong because of Prakrtis actions.

h) Can’t say, you don’t have Sanchita, Agami, Prarabda, all these are notions.

i) Upanishad, Gita gives Karma Yoga, Upasana Yoga, to prepare student for Jnana Yoga.
j) To teach you are Akarta, Abokta, Karma Rahitaha, therefore Nitya Muktaha.

63) I) a) If Karma Yoga and Upasana Yoga has to be done, Kartrutvam and Boktrutvam are
required.

b) Even though it is fake Kartrutvam and fake Boktrutvam, they are required for doing Karma
and Upasana.

c) Without revealing fakeness of Kartrutvam and Boktrutvam in the waking state, dream state,
in Veda Purva Baga, Veda prescribes Karma and Upasana for the fake Karta, Bokta.
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d) Student does lot of PMY,

chanting, with fake

Kartrutvam Boktrutvam Karma Sambandha Sharira Sambandha

1) a)

Veda accepts fake

Kartrutvam Boktrutvam

b) At the time of Vyavahara itself claim Nitya Mukta Svarupa by claiming Brahma Satyam,
Jagan Mithya.

c) Do Apavada of creation when you use Jnana Khanda as Pramana Vakyam.

lIl) Shankara takes all these for granted.
* Entire religious life is fake, Adhyasa, Adhyaropa for a senior Advanced spiritual seeker.
IV) Advaitin :
a) It is Mithya Pratyaya, fake identification, Adhyasa.
b) Kartrutvam and Boktrutvam, both are Adhyasa.
c) Fake identification is in waking exactly like dream state identification with world.

d) Mithya Pratyaya = Fake identification.
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V) Prabhakara :

a) Fact :

* | am not the body but | am the possessor of the body.
b) Makes a distinction

c)

Possessor

Body

- Atma

- Possessed
- Atmiyam

d)

Different

Me

Mine

Real connection
Atma — Atmiya
Possessor — Possessed

e) | should correctly say :

* | am the owner of the Bodly.
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f) Owner — Real

e Say-—Iam the Body.

g)

| am the Body

- Not Mithya Pratyaya

h) This is Prabhakara Matam.

- But Gauna Pratyaya
- Secondary
- Not Primary

i)

Shankara

Not figurative

But Mithya Pratyaya

IV) One who does not have Sharira Sambandha, he does not have Priya, Apriya, therefore,

Samsara is not there.
VIl) Shankara :

a) Ashariratvam is our Natural Svarupam.

b) Sa-Shariratvam is caused by ignorance.

c) Sa-Shariratvam is called Deha Abhimana — waker, dreamer, sleeper, Ahamkara.
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d)

Mega Jump — | experience both

Sa-Shariratvam

Ashariratvam

Mithya — Error
Adhyasa
Ahamkara notion
Waking, Dream

- Sleep

VIIl) Prabhakara — Aside Topic :

a)

- Svarupam in sleep, death,
Videha Mukti
- No Adhyasa

Identification with Body

Deha Abhimana —is it

Mithya Pratyaya?

Gauna Pratyaya?

b) Mithya Pratyaya = False notion, caused by ignorance, Moola Avidya.

c) Gauna Pratyaya :

Figurative expression
Metaphoric usage

Not caused by ignorance.

d) Jnanam fire will destroy all Karma.
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e) Jnanam
|
Fire

Figurative expression Not because of ignorance

f) Sarvam Jnanam Plavaneiva Vrijanam Santarishyati.

* With Boat of knowledge, you will cross over ocean of Samsara.
g) Krishna equates knowledge and boat.

* (Gauna Pratyaya.

* Knowledge not boat.

h) Equate without ignorance, it is a deliberate equation, figurative expression, metaphoric
expression.

Discussion — Prabhakara and Advaita
|
Is Deha Atma Vada
|
Deha Atma Abhimani

Mithya Pratyaya Gauna Pratyaya
|

False notion
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IX) Corollaries :

a) Samsara caused by Sa-shariratvam is Mithya.

b) Upasana is Jnana Adhyasa.

c) Vruttikara is wrong

d) To establish this you should know, Deha Abhimana is Mithya Pratyaya.

X) Prabhakara — Mishra — founder of Prabhakara Mimamsaka Matam.

a) Deha Vyatirikta Atma, Atma is different from Bodly.

b)

d) In the Body, | — Notion, Abhimana is Gauna, deliberate notion, not born out ignorance.

Body

- Not Atma

- Belongs to Atma
- Connection

Pen

Not me

Belongs to me
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f)

One who says, | am

- Not the Body

- Only owner of the Body

- Knowingly he claims this
- Figurative expression, no
ignorance involved

Agyana Janyaha

Agyana Ajanyaha

Mithya Pratyaya

Gauna Pratyaya

XI) Shankara’s answer :

a) Gauna Pratyaya possible only for a person who knows the difference between 2 things.

b)

Knows difference between

Jnanam

Plava

Can deliberately

- Equate

- Gauna Pratyaya

- Differentiates
- This is fire, knowledge

- Mukhya Pratyaya
- Thought = Knowledge
- Agni = Fire

609



d) Gauna Pratyaya Mukhya Pratyaya

- Calling Agni = Jnanam - Calling Agni = Fire
- Jnanam = Knowledge

|

Both possible for a knowledgable person

e) Mithya Pratyaya is possible only for an ignorant person.

f) T :
Ajnani Jnani

- Uses Mithya Pratyaya - Uses Gauna and Mukhya

- Unknowingly Pratyaya Deliberately
XIl) a)

Gauna Pratyaya Mukhya Pratyaya
- Lion = Man, Purusha - Lion = Lion
- Purusha = Man

b) Lion is an animal
* Has courage, majesty, aggression.
* Person called Lion.
c) Person knows both Lion and Purusha separately.

* Rope as Rope, Snake as Snake. 610




XIl1)

XIV) a)

Lion

\ 4

Animal

\ 4

With Characteristics

\ 4

- Mane — Special Hair
- 4 legs, Akruti Visesha

This man has many Characteristics

of Lion

Positively

Negatively

- Majestic
- Courageous (Shauryam)

- Cruel
- Krauryam = Cruelty

b) Both known for a Jnani distinctly.

Both cruelty, courageous in a Lion.
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XV) a) Example :

Pratyaya

Mukhya

Gauna

b) Thief standing uttered, Mithya Pratyaya, not Mukhya or Gauna Pratyaya.

XVI) a) | am Atma without Body, Ashariram.

b) I am Jiva, Purusha, Karta, Bokta, father, wife, not figurative expression.

c) IT is Mithya Pratyaya.

d)

2 errors

| am the Body

Body is Mine

e) Body is Mama, Mamakara Pratyaya is also Mithya Pratyaya not Gauna or Mukhya Pratyaya.

f) Mama can’t belong to Atma, Atma is Asanga.

g)

Ahamkara

Waker

Dreamer

Dreamer
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h) Aham — Mama Adhyasa most serious error.

i) Be clear about Mukhya, Gauna, Mithya Pratyaya.

 Then Vedanta very clear.

XVI
)a) 3 thoughts
| |
Mukhya Pratyaya Gauna Pratyaya Mithya Pratyaya
- Lion = Lion - Heisa Lion - Shell Silver
- Snake = Snake - Knowledge is fire - Rope Snake
- Knowing it is not fire - lam Body, Mind
- Referring to knowledge
as fire without knowing

b)

Is Deha Abhimana

Gauna Mithya

Prabhakara Shankara

c) Can’t be Gauna Pratyaya, when a person does not know the difference. 613



XVIl) a)

Atma — Anatma Viveka by

Neti Neti Method

Kshetram — Kshetrajna Method

b
) lam Body Mind
- Drk - Drishyam
- Kshetrajna - Kshetram

c) Suppose a person knows this fact and then uses | — for Body or Mama for Body, is it Mithya

or Gauna Pratyaya.
d) Shankara :

* Even after Atma Jnanam, Viveka.

e Person says body is me or mine, it is Mithya Pratyaya only.

e) Why?

f) As long as | have not done Mahavakyam and | have understood, | am different from the

Body, | am identical with Brahman, Jnanam is also required.

g) Only when | know | am Brahman, | will know | am of a higher order of reality.

h) If | merely differentiate me and the body, mind my conclusion :

e | am different but both belong to the same order of reality.
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i) Atma — Anatma Viveka does not differentiate order of reality.

j) Sankhya also does Purusha (Atma), Prakrti (Anatma) Viveka but does not say Atma is of a
higher order of reality and Anatma is of a lower order of reality.

k) As long as | have not differentiate the order of reality, | will say, | am different than the
body but will say body belongs to me, | am related to the body.

1) I am related to my wife, daughter etc.

m) | know | am not the wife but will say she is mine, Mamakara will come.

My body, my possessions.

XVIII) a) Mamakara will go away only when | know, | am of a higher order of reality.

b) Body and relationships are of lower order of reality.

c) | cannot call the girl as my daughter because Atma is Asangaha.

d) Atma is identical with Brahman.

e) Brahman is Paramartika Satyam.

f) | — Paramartika Brahman has no daughter, wife.

g) Dakshinamurthi Stotram :

Torar Uiy FRIGRIRUITAT TaEaTATFI=Id:

Rregemiaar ada g gamesar fed: |
TI AT a7 I TY Q36T AT THATHT:

aEH A7 FATY AF 55 A Aoy |l <l

visvam pasyati karyakaranataya svasvamisambandhatah
Sisyacaryataya tathaiva pitr putradyatmana bhedatah |
svapne jagrati va ya esa puruso maya paribhramitah

tasmai 5r gurumdrtaye nama idam sri daksinamartaye || 844




He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely
related as possessor and possession, father and son, and as teacher and taught, both in the
state of waking and of dreaming;... to Him, the divine teacher, Sri Daksinamurty, is this
prostration. [Verse 8]

h) Mere Atma — Anatma Viveka is not enough for Gauna Pratyaya.

)

| am Body Body is Mine

Drop in 2 stages

XIX) a) Stage 1:
* | am different than Body.
b) Stage 2 :
* | am of a higher degree of reality, Brahman.

e Paramartika Satyam is higher than Vyavaharika Satyam.

c) 2 Stages very important in Meditation on self, Atma.

d) When Bodly is sick, | can say, | have no connection with the Body, No connection with
sickness, no connection with 3 states.

e) Brahman is Jagat Karanam, Atma being identical to Brahman starts saying, | am Jagat
Karanam with Sruti Pramanam as base.
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f) Drop :
* | am waker, dreamer, human.
Own up:
* | am a spiritual being Turiyam, which exists independently.
XX) a)

Aham Mama

Goes by Atma — Anatma Viveka Goes by Mahavakya Vichara

b) Must equate Atma to Brahman in 2"9 stage of teaching.

C
) Vivekchudamani Mahavakyam

1st Stage 2"d Stage

d) If | know Vedanta and am worried about family, only 50% Jnani.

) Deha Abhimana

Ahamkara Mamakara

* Both Mithya Pratyaya, not Gauna Pratyaya.
f) Prabhakara dismissal over.
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g)

Deha Abhimana is

Gauna Pratyaya

Mithya Pratyaya?

h)

This was Prabhakaras question.

Purva Pakshi

Shankara

Gauna

Mithya

i) Next Shankara addressing Vruttikara.

XXI) Advaitins message to Vruttikara :

What are the steps in our conclusion.

a) If Deha Abhimana is Mithya Pratyaya, Deha Sambandha is Mithya.

b) If Deha Sambandha is Mithya, Sa-shariratvam is Mithya.

c) If Sa — Shariratvam is Mithya, Sa — Shariratvam caused Samsara is Mithya.

d) If Samsara is Mthya, knowledge is enough for Samsara Nivrutti.

e) Don’t require Brahma Upasana after Jnanam.
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XXI) a)
Waking state Turiyam

Lower Higher order of reality because | am
Turiyam Brahman

b) Body is of a lower order of reality because it is Brahma Karyam.

c) After Jnanam, will claim, | am A-shariraha.

d) Bodily pains belong to lower order of reality,.

e) | — Turiyam, Brahma, Chaitanyam, Paramartikam, am not contaminated by pains.

f) Consciousness does not have pain, Abokta Bavati.

XXIll) Example :

b) Consciousness does not have pain.

c) | reveal the nature of pain in the body.

d) I am Asharira, | am different from the Body and | don’t have connection with the Body.
e) Even when body is around, Jnani can claim — | am Ashariraha.

XXIV) a) Wise person, alive with the body, will claim Nitya Mukta status.

b) World will say — he is Sa-sharira.

c) It is Mithya Pratyaya.
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XXV) Brihadaranyaka Upanishad : Chapter4-4-7

deY e sTafd | tadesa sloko bhavati |
TeT §d YHAed HAT AsET gl PBrar: | yada sarve pramucyante kama ye'sya hrdi sritah |
3T FAcAlSHAT HaIcTF §eH FHeEd 1| 37 ||| atha martyo'mrto bhavatyatra brahma samasnuta | | iti |
dezanfgfaectaelt gedliss Far veaear efiq, || tadyathahinirviayani valmike mrta pratyasta sayita,
TaHdE iR A, ALY evamevedam sariram sete, athayamasariro'mrtah
uIon §EAT O TS Al S9Tad OEd prano brahmaiva teja eva; so'ham bhagavate sahasram
T glarer SieTepl dcg: Il b | dadamiti hovaca janako vaidehah || 7 ||

Regarding this there is this verse: ‘When all the desires that dwell in his heart (mind) are gone,
then he, having been mortal, becomes immortal, and attains Brahman in this very body.” Just
as the lifeless slough of a snake is cast off and lies in the ant-hill, so does this body lie. Then the
self becomes disembodied and immortal, (becomes) the Prana (Supreme Self), Brahman, the
Light. ‘I give you a thousand (cows), sir, said Janaka, Emperor of Videha. [4 - 4 - 7]

a) Jnani like Snake which has removed its outer skin.
b) First, it will loose connection with outer case.

c) Sa-shariram becomes Ashariram.

XXVI) a) Jnani through knowledge has removed the body from himself, severed the connection
with the body.

b) I am of a higher order of reality, body belongs to Vyavaharika Satyam, lower order.

c) Body like snake skin for me. 620




XXVII) a) Jnanis body lies down.
* He will move with the body, but will have no more Sambandha, Abhimana.
b) Therefore, Mithya Pratyaya.
c) Jnani uses Deha Abhimana, it is Gauna Pratyaya.
d) Gita : Chapter 18 — Verse 66 Gita Upasamhara Bashyam

I:IE?‘CJHTHJ R sarvadharman parityajya

HATHh SROT A | mamekam saranam vraja |

T AT Hémﬁﬁm: aham tva sarvapapebhyah
TTETRISATRY AT 34: | 2<-%& 11 | moksyayisyami ma sucah || 18-66 | |

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; | will
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66]

XXVIII) a) Rope Snake

v

Mithya Pratyaya

b) Shiva knows :
* Snake is Gauna Pratyaya

* Not Mithya or Mukhya Pratyaya.
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XXIX) a) Moksha = Ashariratvam, unembodiedness, freedom from bodily connection.

e Definition

e Liberation.

Conventional thinking

Sashariram

Ashariram

When body is alive

When body goes

XXX) Shankara :

a) We don’t have bodily connection even when body is alive, when Prarabdha is there.

b)

Body connected to

- Ahamkara
- Anatma

- Not Aham, Atma
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d)

Body

Ahamkara

Sthula Shariram

Sukshma Shariram + Chidabhasa

- Can be connected
- Separated at Death

Atma

Body — Ahamkara

- Paramartika Satyam
- Asangaha
- Real |

- Vyavaharika Satyam
- Sa-Sangaha
- False |

Never connected

e) | am Ahamkara due to ignorance | mistake myself to be with the body.

f) Technical :

Sashariratvam

Ashariratvam

- Mithya Jnana Nimittaha
- When | think

| am Ahambkara

| am Sa-shariraha

- Satya Jnana Nimittam
- When | think | am Aham, | am
Ashariraha
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g) When | think | am Ahamkara, | have Mithya Jnanam.
h)

Mithya Jnanam

\ 4

Ahamkara

\ 4

Sasharira

A

Samsara

i) Once Mitya Jnanam goes away, | am no more Ahamkara, | am Atma.

j) As a Jnani, | can claim Ashariraha even before Jnanam.

k) After Jnanam, | knew it.

) I have been ever Ashariraha, Sharira Sambandha Rahitaha always.

m) To become Ashariram, | have to only drop Mithya Jnanam.

n) Mithya Jnanam removal alone is required for Moksha.

o) Mithya Jnanam goes by Yathartha Jnanam, | am not Ahamkara, waker experiencing a waking
world (Adhyasa).

p) | am Adhishtana Sakshi, Turiya Chaitanyam always, birthless, deathless, changeless.
g) Atma — Anatma Viveka Jnanam alone is the solution.

r) Once | get Mahavakya Jnanam, Jnana Matrena, Asharirata Moksha Siddhihi. 624



Jnanam

'

Brahma Upasana

v
Punyam Siddhati

v
Moksha

t) Punya — Papam gives Lokas, Svarupa Jnanam gives Moksha.
u) Vrutti Kara dismissed, Jnana Matrena Mithya Jnana Nivrutti.
v) Mithya Jnana Nivrutti Matrena, Asharirata Siddhihi, Moksha Siddhihi, Praptihi.

w) Gita : Chapter 3 — Verse 18

=Sl re> %adm% naiva tasya krténarthah
-Ili—a(‘-\l:la 2T | nakrténéha kascana |

— T Géﬁiﬁg na casya sarvabhutésu
EEI’%EESGEI'CITSEF:[: N 2-2< 1| || kascidarthavyapasrayah || 3-18 ||

For him there is no interest whatever in what is done, or what is not done; nor does he depend
upon any being for any object. [Chapter 3 — Verse 18]
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XXXI) a) Jnani, after Shedding Sharira Abhimana Tyagaha, through Jnanam, he has no
connection with the Body.

b) Entire waking state and Sthula Shariram is renounced in Mithya Jnanam and in attainment
of Moksha.

c) Use Upanishad as Pramanam always to remember your Moksha status.
d)

Waker status

v

To Turiyam status

'
Is Moksha

v

Through Jnanam

\ 4

Aham Turiyam Brahma Asmi
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64)l)Sutral-1-4:

a) Jnani, after Shedding Sharira Abhimana Tyagaha, through Jnanam, he has no connection
with the Body.

b) Entire waking state and Sthula Shariram is renounced in Mithya Jnanam and in attainment
of Moksha.

c) Use Upanishad as Pram

' atus.
Waker status

d) l
To Turiyam status

'
Is Moksha

v

Through Jnanam

\ 4

Aham Turiyam Brahma Asmi

e) Path very clear now, only remember and own up.
f) Snake skin example is unique.
g) Another example :

e Sa Chakshur, Achakshur Iva.

* Even though Jnani is Achakshu, without sense organs, Jnani appears to be endowed

with body and sense organs for ignorant people. 67



h) Sa Karnaha, Karnaha Iva

* Even though he has no connection with Body or ears, he appears to be connected with
ears.

i) What is connected with eyes, ears?

) |

- Ahamkara - Sakshi Atma

- Connected with Body, Mind, - No Body, Eyes, Ears connection
eyes — ears, Prana Vak

k) Asharira — Sharira Rahitaha
 Amrutaha — Immortal
* Pranaha — Pranasya of Prana (Kneopanishad) = Atma

) Jnani is Teja — Chaitanya Svarupa, Nitya Asharira.

628



II) a) 3 Shariram, 3 Gunas, 3 states, 5 Koshas Rahita = Atma, Brahman.

b) Jnani has no connection with the Body, Pashyam...

c) Gita : Chapter 5 - Verse 8, 9

ﬁ\ar\r\ = ﬁ(‘\
g<hl HAd d<diad. |
PR SR N s IR

STRAN I FTIET A 1l »x-< |

naiva kincitkaromiti
yukto manyéta tattvavit |
pasyan srnvan sprsan jighran

asnan gacchan svapan svasan | | 5-8]| |

| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing,
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8]

S ASIECSES S Ly s |
Sfafaaa=a
_al_l_r\ _fﬁ [ -

T =TT ST 1l =-< 1)

pralapan visrjan grhnan
unmisan nimisannapi |
indriyanindrivarthésu

vartanta iti dharayan | | 5-9] |

Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move

among the sense objects. [Chapter 5 — Verse 9]
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d) Jnanis Vision :
Gita : Chapter 3 — Verse 27, 28, 34

ghd: ERIETeni

ILAT: HHMOT TI=T: |

STE IS T
FHATEE T = 1l 3-w 1l

prakrtéeh krivamanani
gunaih karmani sarvasah|
ahankaravimuadhatma

karta'ham iti manyatée || 3-27| |

All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose
mind is deluded by egoism, thinks | am the doer. [Chapter 3 — Verse 27]
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tattvavit tu mahabaho
gunakarmavibhagayoh |
guna gunesu vartanta

iti matva na sajjate | | 3-28| |

But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their)
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not

attached. [Chapter 3 — Verse 28]
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Attachment and aversion for the objects of the senses abide in the senses; let none come
under their sway; for, they are his foes. [Chapter 3 — Verse 34]

e)

Sense Organs Sense Objects

- Interact
- Produce varieties of experiences

f) Experiences and responses both belong to Kshetram Anatma.
g) Consequences — Ichha, Dvesha, Sukham, Dukham = Anatma.
h) Gita : Chapter 13 — Verse 7

S50 \g'E[: Etci g:@i iccha dvésah sukham duhkham
H@ﬁ%ﬁﬁ'{ q%: | sanghatascétana dhrtih |

T qcels TJETES &tat ksétram samaséna
m?—ﬂq\ I 23-9 1l savikaram udahrtam || 13.7 | |

Desire, hatred, pleasure, pain, aggregate (Body), intelligence, fortitude - This Ksetra has been
thus, briefly described with its modifications. [Chapter 13 - Verse 7]
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1) a) Jnani Remembers

- Everything happens in Kshetram - |l am Kshetrajna, Chaitanya Atma
- Untouched
- Screen in the movie

b) Gita :
e Full of Asharirata description.
c) All Upanishad Atma Mantras — Asharirata description.
d) Jnani distanced from Ahamkara indicated by Nirmama, Nirahamkara.
e) Gita : Chapter 12 — Verse 13

AFET Gaar=T advésta sarvabhiitanam

ﬁ'&l‘: FHUT Uq (| maitrah karuna éva ca |

= s nirmamo nirahankarah

HI:E@YE: &THTN 22.23 | | samaduhkhasukhah ksami || 12.13 ||

He who hates no creature, who is friendly and compassionate to all, who is free from
attachment and egoism, balanced in pleasure and pain and forgiving... [Chapter 12 - Verse 13]
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Chapter 15 - Verse 5

AT Madsem nirmanamaha jitasangaddsah
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Free from pride and delusion, victorious over the evil of attachment, dwelling constantly in the
self, their desires having completely retired, freed from the pairs of opposites, such as pleasure
and pain, the undeluded reach that goal eternal. [Chapter 15 - Verse 5]

f)

Therefore, Vruttikara, many students
have heard Aham Brahma Asmi

- Are still Maha Samsari - Few are Gunateeta Atma

- Only heard

- Jnanena Moksha

- Understood Brahman

g) Never forgetting | am Atma = Jeevan Mukti.

h) I am Asharira Brahman, never Samsari. 633




IV) Tavyaha — should Meditate to drop Ahamkara notion in the Mind = Conditioning, Vasana

from previous births, Adhyasa.

V) Shankara :
a) Mananam and Nididhyasanam
|
| |
Purva Pakshi Shankara

- Separate Upasana Karma - If Karma Phalam = Moksha

- Vruttikara - Anitya

- Karma Produces Punyam - Aapti, Utpatti, Samskara, Vikara if

- Punyam will produce Moksha Upasana Karma.
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VI) a)

Helps Jnani to be free from 2 fold
obstacles

Doubts

Delusions

b) Jnanam is effective only when no obstacles.

d) Jnanam is Jnanam only when there are no doubts.

Vi) a)

Doubts

Interpretation

Visishta Advaitin

Tat Tvam Asi = You are his Dasa
Vruttikara :

Meditate on Brahman as you

Tasya Tvam Ashti, you are not him,
you belong to him, stuck in him
Dvaita interpretation is there
Comes if you know Sanskrit
Pramana Asambavana Pratibandha

Textual logical question

Prameya Asambavana

Sankhya / Yoga / Nyaya /
Vaiseshika... questions

Aham Brahma Asmi but continue in
A format

Doesn’t transform, change format
Class — Binary home - A

Love and go to God in Artha Bhakti
Jnani = | have no problems
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VIII) a
)a) After Sravanam of Ashariram Brahma

Aham Asmi, remove 3 obstacles

Pramana Asambavana Prameya Asambavana Viparita Bavana

|

Sravanam No. 2 Mananam Nididhyasanam

- Parts of Jnana Yoga
- Pratibandha Nivrutti
- Not for Punyam

b) Vedantic Meditation required not as Karma but as Viparita Bavana Nivrutti.

c) Other than Jnanam, don’t depend on anything else for Moksha.

d) Well entrenched Jnanam required for — I am Nitya Mukta.

IX) a) Brahman is Svatantra Jnanam, revealed through Siddha Bodhaka Vakhyam, Mahavakyam.
b) Siddha Bodhaka Vakyam — Svatantram, need not join Upasana Karma Bodhaka Vakyam.

X) a) Maya makes temporary waking state as permanent.

b) Maya is cosmic illusion that binds all beings.

c) Maya comes as temptation, comfort, love, responsibility.
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Xl) a)

b) Reason :

XI1)

Veda Purva

Vedantha

- Siddha Bodhaka Vakyam are there

- Will not give Prayojanam

- Arthavada

- Apramanam

- Can’t exist independently

- Have to join Karma Bodhaka Vakyam
to produce result

Independently exist
Has Prayojanam

Vakyam

Siddha Bodhaka Vakyam — Pramanam

Need not connect to Karma Bodhaka

Mimamsa difference

Veda Purva

Vedanta

- Dependent Siddha Bodhaka
Vakyam
- Paratantra

- Independent Siddha Bodhaka
Vakyam
- Svatantra

Veda Purva

Vedanta

- Analysed by Jaimini disciple of Vyasa
- Purva Mimamsa

- Athatho Dharma Jingyasa

- Analysed by Vyasa
- Uttara Mimamsa
- Athatho Brahma Jingyasa

637




Xlll) Shankara argument with Vruttikara :

a) Why you require separate Shastra, Jaimini could have covered both parts of Veda, as part of
Athatho Dharma Jingyasa.

b) Vedanta should be another chapter in Purva Mimamsa.

) Veda Purva Veda Antha
- Deals with dependent Siddha - Deals with independent Siddha
Bodhaka Vakyam Bodhaka Vakyam
- Karma Khandam - Jnana Khandam

XIV) Karma Bodhaka Vakyam — not involved in distinct Jnana Khanda, Uttara Mimamsa Shastra.
XV) Example :

* Purusharthas — rituals for Yajamana to become fit to do Karma.
XVI) a) For Agni Hotram, Vivaha becomes Karma.

b) Vedanta is another Shastram called Jnana Khandam where there is no Karma Gandhaha —
No smell of Karma.

XVIl) a) Brahma Jnanam is different from all other Jnanams.
b) It negates Ahamkara — waker itself.

c) Waker is not there, really.
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d) If no waker, no waking world, no dreamer, no sleeper.
e) Ahamkara = Waker + Dreamer + Sleeper.
f) Ahamkara = Sukshma Shariram + Chidabhasa
= Anatma
= Not there
g) Ahamkara = | = Notion, negated, falsified
= Prapancha falsified
h) Kathopanishad :

Manasai-vedam aptavyam, neha nanasti kincana,

TEEE AT T8 A6 9T |
‘j_t‘ﬁl\“ T ‘:'-_di Jl"&rd T 33- "||:|C| T l"‘d I 22 I Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11 111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at
all. He, who sees any difference here, goes from death to death. [l = — 11]

i) Kaivalya Upanishad : Verse 23, 24
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For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of
the Paramatman... the one who is in the cavity of the heart, who is without parts, without a
second, the Witness of all, beyond both existence and non-existence, one attains the very

nature of the Paramatman. [Verse 23, 24]

j) Vedanta is easy.
XVIII) a)

Ahamkara — 3 Aspects = | - Notion

Pramata Karta Bokta
Knower of Body and World Doer Enjoyer
b)  am not Ahamkara, | am Aham Satchitananda Atma.
c) Ahamkara requires Triputi.
d) Pramata Karta Bogta
Pramanam Karma Bogyam
Prameyam Karyam Bhoga

e) Indriyas, mind,

f) Triputis are the

involved.

re.
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g) In Jnana Khanda, Triputis negated, no more Pramata, Karta, Bokta.

h) There is no more Pramanams for a Jnani.

i) All Pramanams negated as Mithya, as good as not there.

j) Sarva Pramatru Nisheda, Sarva Pramana Nisheda.

k)
Pramanam
| |
(1) Veda Purva and Vedanta Shabda (3) Anumana (5) Artha Patti
(2) Pratyaksha (4) Upamana (6) Anupalabdhi

|) Pramanams gone because there are no Prameyames.
m) Negated cosmos — Pramata, Pramanam, Prameyam.

* Knower, known, knowing instruments are gone, Chaitanya, Turiya Atma alone remains,
Nitya Mukta status.

No Bride Bridegroom waiting

Pramata Pramanam and Prameyam

o) Sarva Prama Nisheda, because of Pramatru, Sarva Prameya Nisheda.
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XIX) Shankara :

a) Upasanam not required.

b) Moksha through Punyam will be temporary.
c) Gita : Chapter 9 — Verse 21

d o T {-q.a?(a;]q—, IEEIGS) te tarm bhuktva svargalokam visalam
= = C =~ « [N - = = = . s :
&TI0T YU A<k [T+ | ksTné punyé martyaldkarh visanti |
qq 3|?3'ﬁ"c‘l4-¢|*-l-;.I,Bflhl'.?l|: évarn trayiddharmamanuprapanna
ITAFTE SFTHFHTET ST || Q-2 || || gatagatarh kamakama labhanté || 9-21 | |

They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world
of the mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of)
desires, they attain to the state of going and returning (samsara). [Chapter 9 — Verse 21]

d) Moksha through Punyam will be Anityam.

e) Ninidhyasanam required to remove habitual notions.
f)

| am Sadhaka

'
Moksha is Sadhyam

v

Notion should go away
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XX)

XXI)

2 Shastrams

Veda Purva

Vedanta

Karma, Karma Phalam
Anitya Phalam

Jnanam
Jnana Phalam, Nityam

Technical
| | |
Veda Purva Vedanta
| |
a) Deals with dependent Siddha a) Deals with Independent Siddha
Bodhaka Vakyam Bodhaka Vakyam
b) Karma Khanda b) Jnana Khanda

XXIl) a) Vyasa deals with independent Siddha Bodhaka Vakyam.

b) To deal with Independent Siddha Bodhaka Vakyam, distinct Uttara Mimamsa Shastram is
taken up (Brahma Sutra = Uttara Mimamsa).

c) Vyasa introduces separate message connecting to Adhyasa Bashyam. 613



XXIll) a)

Without Adhyasa, no Ahamkara

Karta Bokta Pramata

| | |

Doer Enjoyer Experiencer

b) Ahamkara can’t come into existence without Adhyasa.
c) What is reason :
 Atma by itself can’t be Karta, Bokta, Pramata because Atma is Nrvikara, changeless.
d) Changeless Atma can’t do anything, it only exists.
e) Anatma not Karta, Bokta, Pramata because it is Jadam.
f) We require Ahamkara to do Vyavahara.
g) No 3 entity other than Atma, Anatma.

XXIV) a) Sat Darshanam, Ramana Maharishi calls it a Pishachi, mysterious, will be dancing up
and down.

b) How Ahamkara comes into existence?

c) Sharira Trayam with intermediary Chidabhasa, seen in Upadesha Sahashri.
d) Ahamkara is born because of Atma — Anatma mixture.

e) Intermediary is Chidabhasa.

f) Adhyasa is responsible for Karta, Bokta, Pramata, Ahamkara. 644




XXV) a)

All Vyavahara

Karma Vyavahara Jnana Vyavahara

Requires Karta, Bokta Requires Pramata

b) All 3 possible only through Adhyasa only.

c) Ritualist transactions and Jnana Vyavahara possible only because of Adhyasa.
d) Karta, Bokta, Jnanata is required (Ahamkara).

e) 3 possible only if Adhyasa is there, superimposition is there.

f) Adhyasa responsible for Human transactions leading to Samsara.

g) Samsara because of Adhyasa.

XXVI) a) Adhyasa goes away only through Jnanam.

b) | am Akarta, Abokta, Apramata Turiya Atma.

c) Waker — Dreamer — Sleeper = Ahamkara, due to Adhyasa.

d) Aham Brahma Asmi puts an end to all Vyavahara.

e) Thereafter, all Karma Vyavaharas and Jnana Vyavaharas is falsified Karma Vyavahara and

Jnana Vyavahara.

645



f)

Triputi
|
| |

Karta Karma Karanam Jnanam Triputi

Karma Triputi Pramata Pramanam Prameyam

g) All Triputi, Vyavahara falsified, Badaha.
h) Moksha attained.
XXVII) New topic introduced :
a) Aham Brahma Asmi Jnanam puts an end to Karta, Bokta, Pramata.
b) Triputi No. 1:
* Karta, Karma Karanam.
Triputi No. 2 :
* Pramata, Pramanam, Prameyam gone, ended.
c) All Jnana, Karma Vyavahara will be put an end to
d) Everything ends with Aham Brahma Asmi Jnanam.
e) Stand only as Turiya non dual Atma, everything else proved Mithya.

f) Pramanam depends on Pramata, Prameyam.
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XXVII) a) What is the reason?

b) Once | have understood Advaita Atma, Triputi can’t exist.
c) Existing Triputi is Mithya.

d) Turiyam = Nirvishayam Prameyam, object, falsified.

e) Different Pramanams, all Prameyams are negated.

f) Entire Anatma Prapancha = Prameyam.

g) What is World?

Prameyam

v

Object of one Pramanam or the other

v

Sarva Prameya Nisheda

h) When Adhyasa is negated, Pramata goes away.
i) Why?
* Pramata is born out of Adhyasa.
* When world is negated, Prameyam goes away.
j) Once Pramata, Prameya go away, Pramanam part of package, it can’t survive.

k) All Pramanams become non-relevant for Jnani.
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XXIX) 15t Shloka of Sundara Pandya :

a) Sat Brahma Asmi :

* When | get knowledge | am Sat Brahman.

b) Jagat Karanam, Jagat Adhishtanam.

c) Everything other than me, Anatma Prapancha is Mithya.

)
d) Aham Satyam, Jagan Mithya, Binary format.
)

e) When Jnanam comes, entire Anatma — falsified.

f)

Pancha Anatma

Body

Mind

My Family

My Possession

My Profession

Ahamkara

|

Mamakara

g) Here family and body taken by Sundara Pandya, all 5 falsified.

h) In 5, | have Ahamkara Abhimana or Mamakara Abhimana.

j)  become Nirahamkara — Nirmamakara.
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XXX) a)

3 Anatmas

Mithya Atma

Gauna Atma

Mukhya Atma

|

- Wrongly understood as
Body, Mind, Sense
complex

- Fake self

- Pseudo self

- Fake |l

Family members

Know they are different
from me, but belong to
me.

Mamakara Vishaya,
different from me
Because of intense
attachment, have become
as good as me.
Mamakara Vishaya
becomes Ahamkara
Vishaya

- Brahma Abhinna Atma
- Real Atma

b) Family members problems become my problems.

c) | have sleepless nights, because of Mamakara Vishaya.

d) Because of intense attachment, we call it Gauna Anatma.

e) | know it is Anatma, | treat it as myself.
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XXXI) a)

Through Atma Jnanam, 2 Anatma

Jnanams negated

Gauna Atma Mithya Atma

Mithya

b) Ahamkara, Mamakara, Mithya, falsified.
c) Non binding Ahamkara, Mamakara.

d) Identified now only with Mukhya Atma = Binary format.

e) Once Ahamkara, Mamakara is gone, | am no more Karta, Bokta, Pramata.

f) When Mithya Anatma is there, there is Ahamkara.

g) When Ahamkara is there, Karta is there.

h) Once negated Mithya Anatma, Karta, Bokta, Pramata is gone.
i) I don’t have Vidhi - Nisheda

j) How can | have Karyam, Kartavyam Karma?
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XXXIl) Atma = Dahara Akasha
a) Chandogya Upanishad : Chapter8-7-1

T AT dIeAT Ao Seacgan=sT ya atmapahatapapma vijaro vimrtyurvisoko
A cEsTYT: IcuFET: a3 $ed: vijighatso'pipasah satyakamah satyasamkalpah
Als=ascem: ¥ ATSaageT: so'nvestavyah sa vijijiasitavyah
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Wﬂmﬁﬂﬂﬁﬂﬁ@ CEIG IR kamanyastamatmanamanuvidya vijanatiti ha
& SSITITasarT Il ¢.b.t | prajapatiruvaca || 8.7.1 ||

Prajapati once said: ‘The Self is free from sin, free from old age, free from death, free from
sorrow, and free from hunger and thirst. It is the cause of desire for Truth and for commitment
to Truth. This Self has to be sought for and thoroughly known. The person who has sought for
and known the Self attains all worlds and all desires’. [8 - 7 - 1]

b) Apahata Atma = Free from Papams.
c) Vijara — Free from old age.
d) Vimrityu — Free from death.
e) Vishokaha = Free from sorrow.
f) Vi — Jigatsaha = Free from Hunger.
g) Apipasa = Free from thirst.
* 6 problems not there for Atma. 651




h) 2 positive attributes :
* Satyakamaha } With Maya Shakti
e Satyasankalpaha

i) Ashta Guna Visishta Atma.

j) Saha Anveshtavyaha :
* Enquire into that Atma.

k) Will get Poornatvam.

XXXI11) a) Inner self, indwelling self, like Akasha.

b) Both inside me and as well as outside me.

c) Once | know, | am Daharakasham Brahma, then Mithyatma (Pramata), Gauna Atma will be
negated.

d) | will stop to be a Pramata.

e) Start as Pramata, Vachyartha when starting enquiry.

f) Then Pramanams irrelevant, once Pramata is gone.

g) Pramana Nisheda = Central theme of 3 Shlokas.

XXXIV) a) Once you know Atma, before the knowledge, | was Pramata.

b) I had Pramatrutvam because | was not Mukhya Atma but | was Mithya Atma.
c) After enquiry, through Sravanam, Pramata becomes Adhishtana Mukhya Atma.

d) Snake is removed, Rope is Discovered. 652



e) Snake = Pramata

* Rope = Apramata

f)

Snake Rope
Mithya Atma Mukhya Atma
Replaced by Mukhya Atma Free from 6 Doshas
g) Mantra :

* Ya Atma Apahata Papma.

e Vijara, Vi Mrityu, Vishokaha, Vijigatsaha, Apipasa, Apapma.
h) All 6 Doshas not in Apramata, Mukhya Atma, Brahman.

i) I don’t have relevance for any Pramanam.

j) I have nothing new to know or do.

XXXV) a) Gita : Chapter 7 — Verse 2
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| shall declare to thee, in full, this knowledge combined with Realisation, which being known,
nothing more here remains to be known. [Chapter 7 — Verse 2] 653




b) Having known which there is nothing else to be known, nothing to be done.
c) Why nothing new to be known?

* No more Pramata, Pramanam, Prameyam.
d) Why nothing new to be done?

* No more Karta, Karma, Karanam is not there.
e) If Jnani knows or does anything becomes Jnana Abhasa, karma Abhasa.
XXXVI) a) Until Mukhya Atma is known, Mithya Atma will be mistaken as Real |.
b) Mithyatma :

* | am Pramata, knower, individual, father, Sanchita.

* Satyam.
c) Until Mukhya Atma is known Pramata, Mithya Atma is Satyam.

d) We call it Vyavaharika Satyam, has empherical validity for worldly activities, | am Karta,
Bokta.

e) Even for Veda Purva Baga, Mithya Atma is considered valid.
f) Veda Purva Baga assumes me to be a Karta, Bogta.
XXXVII) Example :

* Dreamer in the dream world is Mithya Atma, unreal.

* Waker in the waking world is Mithya Atma, unreal.
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XXXVIII) a) For the dreamer, waker, sleeper, it is real.

b) Dream not dream in dream.

c) Atma Nishchaya = Spiritual awakening

d) Veda Purva — considers Mithya Atma is real.

XXXIX) a) Until | become Apramata, Mukhya Atma.

b) Valid Pramanam till Atma Jnanam comes.

c) After Atma Jnanam, Veda not a Pramanam.

d) Pramanam is Sandwiched between Pramata and Prameyam.

e) Once Pramata, Prameyam is gone, no more Pramanam.

f) For Sake of world, Jnani behaves as though it is relevant for all of them.

XXXX) Gita :

:—Tq e La® %—,a.—uaﬁ' naiva tasya krténarthah
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For him there is no interest whatever in what is done, or what is not done; nor does he depend

upon any being for any object. [Chapter 3 — Verse 18]
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XXXXI) Central message of Samanvaya Sutra :

a) Vedanta gives Brahma Jnanam only.

b) Vedanta does not prescribe any Karma.

c) Ahamkara is negated.

d) Brahma Jnanam is capable of giving liberation here and now.
XXXXII) Gist of Bashyam :

a) Meant to defend 3 Sutra and Answer objection against 3™ Sutra.
b) 3" Sutra :

= ~ | Sastrayonitvat |

(Brahman is not known from any other source), since the scriptures are the
valid means of Its knowledge.[l — | — 3]

c) We introduce Brahman for enquiry and defined it as Jagat Karanam.

d) Require Pramanam, instrument of knowledge to enquire, study, know Brahman.
e) Means = Vedanta Shastram.

f) Prameyam must fulfil one important condition according to Mimamsa.

g) If X is Tatparyam of Shastram, then only Prameyam
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XXXXI111) 4th Sutra :

d) Therefore Brahman is Prameyam, Shastram is Pramanam, 3™ Sutra is valid.

Shankara defends 3™ Sutra.

Brahman is Prameyam in Vedanta Shastram because Brahman is central theme of

Vedanta Shastra.
Tat Parya Vishayam of Vedanta Shastram

XXXXIV) Steps :

XXXXV)

Defend 3™ Sutra by saying Brahman is Prameyam because Brahman is the central

theme, Samanvayat.

2 Purva Pakshi’s — Objectionist

Purva Mimamsa

Vruttikara

- Bhatta - Bigger portion

- Prabhakara
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XXXXVI)

a) Purva Mimamsa of Jaimini : Chapter1-2-1

SITHTOH TP ATY dTGTT IR HAGYTAT Amnayasya kriyarthatvad-anarthakyam-atadarthanam

mﬁmﬁ el tasmad-anityam-ucyate || 1 | |

The Veda being for the sacrifice, the portion which is not for the sacrifice is useless; therefore
it cannot be said to be eternal. [1 -2 — 1]

b) Purva Mimamsa of Jaimini : Chapter1-2-7

At araaragada vidhinattvekavakyatvatstuttyarthen
fash=i=g: nen vidhinam syuh 11 7 I

They by reason of one sentence with the injunction are with the object of the praise, parts of
the injunction. [1 -2 - 7]
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XXXXVII) a) What is essence of 2 Sutras?

b)

All Veda Vakyams — Divided in 2

Karma Bodhaka Vakhyam

Siddha Bodhaka Vakyam

Statement of Instruction

Karya Bodhaka Vakyam
Commandments

Pramana Vakyam

Do something, avoid something
Get positive benefit

Escape from negative benefit
Sukha Prapti by doing

Dukha Nivrutti by avoiding
Vidhi — Nisheda Vakyam, give
Prayojanam, Pramana Vakhyam
Sa Prayojanam

Statements of fact

Siddha Bodhaka Vakyam
Knowledge of a fact, gives no
benefit

Not doing anything to get benefit
Not doing anything to avoid pain
No doing, avoiding

Apramana Vakhyam
Nishprayojanat Vat

No benefit

Siddha Bodhaka Vakyam are Artha
Vada Vakyam

Occurring in the Veda, can’t
discard, employ appropriately
Nishprayojana

659



XXXXVIII) Vruttikara :
a) Specific about Karma Bodhaka Vakyam.

b) Since Brahman is revealed in Vedanta, Brahman can be utilised for doing Brahma Upasana.

c) Many Upasana Vidhis in Veda.
d) Brihadaranyaka Upanishad :

dge TUTHAAN, TeATARUTFIHT TR,

glaAR ARy 5%; aﬁa?miaﬁ% ATTRUTIATAT TR,
lamEfAcEy 3f; @ vy s ufdE 3T awE:,

IUT g ERURAsAfed: T, fIAERY T fAHeIRGe;

d d gafed | el & |, Uledd Uron J1H Hafd,
gee didh, URIHE]:, YUde] HFH, HAedldl Hel:;

AR FAATAAT |

H sl UhpUET o F d¢, Ppodall ’WIsT Tehehel Hafd;

HcAAATRA, |37 A9 TG v v |

dCACUCAITATT FIET ASTATCHT, 31 Adcqd I |
AT § & UG Aegead]; ifd & fdegd T TI dg Il L |

taddhedam tarhyavyakrtamasit, tannamartupabhyameva
vyakriyata, asaunamayamidamrupa iti;

tadidamapyetarhi namarupabhyameva vyakriyate,
asaunamayamidamrupa iti; sa esa iha pravista a nakhagrebhyah,
yatha ksurah ksuradhane'vahitah syat,

viSvambharo va visvambharakulaye; tam na pasyanti |

akrtsno hi sah, prananneva prano nama bhavati, vadan vak,
pasyamscaksuh, Srnvan srotram, manvano manah;
tanyasyaitani karmanamanyeva |

sa yo'ta ekaikamupaste na sa veda,

akrtsno hyeso'ta ekaikena bhavati; agtmetyevopasita,

atra hyete sarva ekam bhavanti |

tadetatpadaniyamasya sarvasya yadayamatma,

anena hyetatsarvam veda | yatha ha vai padenanuvindedevam;
kirtim Slokam vindate ya evamveda || 7 ||

This (universe) was then undifferentiated. It differentiated only into name and form—it was called such
and such, and was of such and such form. So to this day it is differentiated only into name and form—it is
called such and such, and is of such and such form. This Self has entered into these bodies up to the tip of
the nails—as a razor may be put in its case, or as fire, which sustains the world, may be in its source.
People do not see It, for (viewed in Its aspects) It is incomplete. When It does the function of living, It is
called the vital force; when It speaks, the organ of speech; when It sees, the eye; when It hears, the ear660




and when It thinks, the mind. These are merely Its names according to functions. He who meditates upon
each of this totality of aspects does not know, for It is incomplete, (being divided) from this totality by
possessing a single characteristic. The Self alone is to be meditated upon, for all these are unified in It. Of
all these, this Self alone should be realised, for one knows all these through It, just as one may get (an
animal) through its footprints. He who knows It as such obtains fame and association (with his relatives).
[1-4-7]

T EIaTE: 7 ar 3 Uo7 SR 9T U st sa hovaca: na va are patyuh kamaya patih priyo bhavati,

atmanastu kamaya patih privo bhavati |
HcAATT A 9 T san | - o oo oo .
na va are jayayai kamaya jaya priya bhavati,

7 A Y S A ST A sET, dEeeg atmanastu kamaya jaya priya bhavati |
FETT ST R em= = T s A e T na va are putranam kamaya putrah priya bhavanti,

atmanastu kdmaya putrah priya bhavanti |

na va are vittasya kamaya vittam priyam bhavati,

7 @ HY TEEeT & TE Y s, deEaeg atmanastu kamaya vittam priyam bhavati |

na va are brahmanah kamaya brahma priyam bhavati,
atmanastu kamaya brahma priyam bhavati |

o #1aTa, HicA=eg FEE g8H 50 @ | na va are ksatrasya kamaya ksatram priyam bhavati,
atmanastu kamaya ksatram priyam bhavati |

na va are lokdnam kamaya lokah priya bhavanti,

=5 O safd | 7 a1 JY Al wE A 5 safg, atmanastu kamaya lokah priya bhavanti |

na va are devanam kamaya devah priya bhavanti,

o s7afea, HeRaeg SIEE T o sEa |

FAW BT O s|afd | 7 a7 77§88 FHAT §eH

7 G HY &T9Eg A &5 W HaTg, HicEaeg wEg

HITH-Ed HAM @i BT g | A a1 3 &g SH" o _ - - . - .
atmanastu kamaya devah priya bhavanti |

o stafed, HcA-d FAW gan: T st | na va are bhatanam kamaya bhitani priyani bhavanti,
7 a3 SaET S ST ST sEte, atmanastu kamaya bhotani privani bhavanti |

na va are sarvasya kamaya sarvam priyam bhavati,
HIEHeTES AR SIS Taor sratee | " ) '_h" Y . n pry "
atmanastu kamaya sarvam priyam bhavati |

7 a1 Ay HOE WA 'Y 99 87, HieHeeg wIEE H#9 T sEi |

atma va are drastavyah srotavyo mantavyo

HICHT o H{ Fvecd: iocdl Heaed! FMigeaaamr 60, nididhyasitavyo maitreyi,/atmano va are darsanena

HAcHAT a1 A g9=a Hauie Joal AAFeG Td BRas 1 ¢ sravanena matya vijianenedam sarvam viditam || 5 ||




He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake
that he is loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own
sake that she is loved. It is not for the sake of the sons, my dear, that they are loved, but for
one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is loved, but
for one's own sake that it is loved. It is not for the sake of the Brahmana, my dear, that he is
loved, but for one's own sake that he is loved. It is not for the sake of the Ksatriya, my dear,
that he is loved, but for one’s own sake that he is loved. It is not for the sake of the worlds, my
dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of
the gods, my dear, that they are loved, but for one's own sake that they are loved. It is not for
the sake of the beings, my -dear, that they are loved, but for one's own sake that they are
loved. It is not for the sake of all, my dear, that all is loved, but for one's own sake that it is
loved. The Self, my dear Maitreyi, should be realised—should be heard of, reflected on and
meditated upon. By the realisation of the Self, my dear, through hearing, reflection and
meditation, all this is known. [2 - 4 - 5]

e) So Anveshtavyaha...
e Karma Bodhaka Vakyam.
f) All Mahavakyams are Siddha Bodhaka Vakyams connect to Karma Bodhaka Vakyams.
g) Brahma Upasana kartavyam.
h) Know Brahman, Nishprayojanam.

i) Do Brahma Nididhyasitavyaha, have to do Meditation = Brahma Upasana Karma.
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XXXXIX) a)
Vidya Phalam

'

Moola Avidya Nivrutti

b) Mundak Upanishad :

a9 TS, [ ¥ 1 ST HdH | Purusa evedam visvam karma tapo brahma paramrtam |

QH%J\I éa q I%ﬂ Tal ] @Nm oI il‘I:QT T‘aTma“|5 v{-l\l B 20l etad yo veda nihitam guhayam|so vidya-granthim vikiratiha somya Il 10 1I

The Purusa alone is all this Universe — the sacrificial works (Karma) and austerities (Tapas). O
good-looking youth! He who knows this highest and immortal Brahman as seated in the cavity
of the heart, unties the knot of ignorance even here, in this very life. [Il = | — 10]

c) Upasana can’t remove ignorance.
d) Waking state is a dream is ignorance of self for a Jnani.

e) For Ajnani — Waking is real.

f) Only if you take Mahavakyam as Jnanam — a factual thing in the experience of Universe, you
get Moksha Phalam here and now.

g) Then alone ignorance removal can be tallied.

h) Phalam and Upasana are incongruous.
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XXXXX) a) Purva Pakhi — Argument :

* Jnanam itself is a form of Karma.

b) Upasana — involves Vrutti.

c) Jnanam also involves Vrutti Parinama.

XXXXXI)

Shankara

v

2 Answers

a) Let us assume process of Jnanam is Karma Abyupethya Vada.

b) Jnanam Karma has no connection with Brahman revealed in the Upanishad.

c)

Brahman is not

Subject of Karma

Object of Karma

Instrument of Karma

d) Brahman and any Karma have no connection at all.

e) Very important Argument, generally missed by all seekers.

f) Brahman is not even object of knowledge.

g) If object of knowledge, can say, it is associated with Jnana Karma.

h) It is not an object of Jnanam, not object of Shastra Pramanam.

i) Shastram does not reveal Brahman as an object.

j) Brahman is self evident subject.
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k) Brahman

Not object | But subject |

|
Gives Moksha

I) Shastram Pramanam not by revealing Brahman as an object but by removing the ignorance
of self evident subject I.

m) Aham Brahma Asmi Vrutti

'

Does not give me any new Jnanam
v

| — already evident
v
Removes regarding me

v

Because | say, | don’t know Brahman
v

| say, | want to know Brahman

n) Aham Brahma Asmi removes 2 false notions in the mind.

o) After | understand Brahman, | will never say, | don’t know Brahman. 665




65) 1) Point 3 :

a) Really speaking Brahma Jnanam being self existing, self revealing entity, it does not come
under Karma at all.

b) Vrutti is common to both.

c)

There is difference between

- Upasana Vrutti
- Triputi involved

- Jnana Vrutti

Il) Jnana Vrutti :
a) Not based on Vidhi, will

b)

It depends on

Pramanam, | use

Prameyam that is in front

c) Pramanam :

If eyes used, Prameyam will be form, colour not sound.

Whether | like or not, not will based.

d) Pramanam decides what knowledge | get.
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| can use will to

Use Pramanam

Not use Pramanam

Ill) a) Purva Mimamsa of Jaimini

: Chapter1-2-1

ST Th AT dIgITARIHIGUTAT

dEeAagd 112 |l

tasmad-anityam-ucyate || 1 ||

Amnayasya kriyarthatvad-anarthakyam-atadarthanam

The Veda being for the sacrifice, the portion which is not for the sacrifice is useless; therefore

it cannot be said to be eternal. [1

-2-1]

b) Jaimini Sutra applies to the Veda Purva Baga only.

V)

All Vakyams — 3 Types

Siddha Bodhaka Vakyam

Karma Bodhaka Vakyam

Nisheda Vakyam

[

Dependent

Independent

- Pramanam

- Give Prayojanam without joining
Karma Bodhaka Vakyam
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V) Shankara :
a) Nididhyasanam is not Upasana Karma.
b)

Our Meditation not for

Punyam Generation But for Jnanam Generation

c) It indirectly helps in Jnanam generation by removing obstacle.

d) Jnanam beneficial only when it is Apratibandhakam.

e) Sravanam + Mananam + Nididhyasanam = Jnana Yoga
= Work for Apratibandhaka Jnanam
= Unobstructed knowledge is generated
= Sthira Prajnya is generated

= | am Nitya Mukta Atma Asmi

VI) a) One who has clearly understood | am Atma, Atma is Brahman, Brahman is Nitya
Mukta.

b) Avagatha will tackle Anatma issues, will never have Anujvara, not wrongly transfer to Atma
and say, | have problems.

c) Clear, doubtless Jnanam, old habit free Jnanam will give Moksha here and now.
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Vi) 6t Point :

a) If Purva Pakshi applies 2 Jaimini sutras to the entire Veda, then problem.

b) Veda Purva + Antha deal with Karma.

c) Entire Veda will become one Shastram, one Prameyam will be there.

d)

Vedaha Pramanam

v
Karma — Prameyam
v
Eka Shastra Vada
v

Jaimini’s Mimamsa Shastram would
have been enough

e) Vedantha is distinct Shastram, deals with Mahavakyam, Tat Tvam Asi, you are that Brahman.

Vi) a)

b) Purva Pakshi :

Prameyam

- Karma

- Brahman

- Jnanam?

Entire Purva Mimamsaka, Bhatta, Prabhakara, Vruttikara.

Vedanta also deals with Karma only.
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c) Why?
e Because of 2 Jaimini Sutras.
* Karma alone can give Prayojanam.
* Vedanta Shastra deals with Karma.
* Then only Vedanta can give benefit.
 Then only it becomes a Pramanam.
* Pramanyartha Siddhyartham, Pramanyam, Prayojanam Apekshitam.
* Prayojana Siddhyartham, Karma Apekshitam.
* Therefore, Karma is subject matter.
d) What is our Siddhanta?
* Karma is not subject matter.
* Karma can only perpetuate Samsara.
* Jnanam, Brahman is subject matter.
* Vedanta Shastram gives Brahma Jnanam.
* Jnanam gives greatest Prayojanam without requiring any Karma.

* Mere understanding — doubtless, habit free understanding gives me Moksha.
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Is the subject matter of Vedanta

Brahman Brahma Jnanam
b)
Pramanam
v
Produces Jnanam regarding a subject
matter

v

Knowledge by itself can’t be subject
matter

v

Knowledge is a product of Pramanam

c) Brahma Jnanam is Karyam

 Brahman is Vishayam.

d
) Pot knowledge Pot

- Karya, effect - Prameya
- Chakshusha Vishaya
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X) a) Chart :

Brahma Jnanam

Brahman

- Vedantasya Pramanasya

- Prameyam

Karyam - Object of knowledge
Chapter Section No. of Topics Sutras
1 1 11 Adhikaranam 31

b) Each Adhikaranam presents a rule of Vedantic interpretation.

c) Each Adhikaranam is called one Rule of interpretation, Adhikaranam Nyaya.

)
d) 191 — Adhikaranam Nyaya — Rules of interpretation.

XI)

5th Adhikaranam

v

7 Su

tras

v

Ikshat Adhikaranam

A

4

Title Based

on 15t Sutra
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XIl) Why important?
a) Srishti Prakriya gives 1t definition of Brahman.

b)

Brahman — Lakshanam

Tatastha

Svarupa

15t Definition

- Jagat Karanam Brahma

- Comes only because of Srishti
Prakaranam.

XIlI) Mandukya — Ajati Vada.

a) No creation in Mandukya Bashyam.

b) Mandukya has a great impact and proves Jagan Mithyatvam.
XIV) 15t definition of Brahman is Tatastha Lakshanam = Jagat Karanam

= Easy to understand.

XV) a) Then go to Svarupa Lakshanam of Brahman.

b) Satyam, Jnanam, Anantham Brahma.

c)

Brahman

Limitless Pure Existence

Limitless Pure Consciousness
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XVI) a) Shastra has to use indirect method, popularly known as Adhyaropa — Apavada Nyaya.

b)
Brahman has to be revealed in 2 stages

Adhyaropa Apavada

Verse 1 — 6 Mandukya Upanishad Verse 7 Mandukya Upanishad
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g) Through 2 stages then alone Nishprapancham Brahman can be revealed.

h) A cosmic Brahman = Cosmos less Brahman = Paramartikam Brahman.
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Xl) How does Adhyaropa — Ap
a) Adhyaropa stage :

e We use word Srishti.

avada Prakriya work?

b) Brahman is used as Karanam, even though Brahman is not Karanam.

c) Deliberately superimposed, Brahman is given a temporary status of Karanam.

d)

Brahman

World

Karanam

Karyam

Srishti Prakriya in Adhyaropa stage

e) Introduce Karya — Karana Sambandha between Jagat and Brahman.

f) Upanishad knows Brahman is not a Karanam, it is provisionally superimposed.

g) Adhyaropa - Deliberate su

perimposition
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h)

lgnorance caused superimposition

v

Rope Sanke

Superimposition

Adhyaropa

2 types

Deliberate

Ignorance

Srishti Prakriya

j) Adhyaropa :

Rope Snake

Thoughtful superimposition done by Upanishad.

k) Required for Junior students.

|) Senior students will ignore Adhyaropa, Apavada and go directly to ignorance caused

superimposition.

Adhishtana — Adhyasa Sambandha.
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m) 2 Methods

Deliberate lgnorance Based
- Adhyaropa — Apavada - Adhishtana — Adhyasa
- Karya — Karana - Senior student
- Junior student

n) Primary — Secondary both required.
o) Apavada Prakriya :
* Deliberately negate what has been superimposed.
p) Karanam status of Brahman is Apoditam.
* Karyam status of Jagat is negated.
g) Mandukya Upanishad does Apavada Prakriya without doing Adhyaropa, focus on Apavada.
r) Apavada non-relevant without Adhyaropa.
s) Other Upanishad does Adhyaropa.
t) Mandukya Karika’s focus is Apavada.

678



XIl) In Apavada, what happens?

a) Between Jagat and Brahman, we negate Karya — Karana Sambandha.

b) Because Brahman can’t be Karanam.

c) It can’t undergo change, Nirvikaratvat, not Upadana Karanam of the world.
d) It can’t be Upadana Karanam of the world.

e) If Brahman not Karanam and world is not Karyam, what is the relationship between world
and Brahman?

f) Give new relationship.

XIll) a) By negating the world, the Upanishad shows that the world is an Adhyasa.
b) It is a superimposition, it is an appearance, without having existence of its own.
c) Like plucking the tooth.

d) Upanishad pulls out the existence from the world and deposits it on Brahman.

e) Karyam Karanam
Status Replaced by Adhyasa Status Replaced by Adhishtanam
Dreamer Waker
Waker Brahman
Rope Snake / Mirage Water Rope / Sand
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f) Jagatu Adhyasaha, Brahman Adhishtanam status established through Apavada.

g) Once revision is done, important thing happens in our Mind.

h)

Karya — Karana Sambandha

v

Same degree of reality revealed

World

Brahman

Adhyasa Adhishtanam

of reality

Shows, establishes different degree

Brahman

v

Higher order of reality

v

Not noted when you say Brahman is
Karanam
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k) When only when Apavada is done, Brahmans Karanam status goes away.

|) Adhishtanam status comes, then Brahman is Paramartika Satyam, absolute reality, not
relative reality.

m) World being Adhyasa is of a lower order of reality.

n) After Apavada world called

Vyavaharika Satyam Mithya
Developing (Decent), undeveloped Preceded by Adhyaropa
country (Correct name)

o) World is Mithya notion is preceded by Adhyaropa in the Mind which is called Srishti
Prakriya.

p) Adhyaropa = Srishti Prakriya
e Apavada = Laya Prakriya
* World = Mithya

r) Three conclusion of Vedanta arrived at by Adhyaropa, Apavada Prakriya, does mental
transformation regarding vision of the world.
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XIV) a) Repeatedly do Adhyaropa, Apavada Abhyasa in the Mind to get Brahman status
revealed in the Mind.

Spiritual journey

Adhyaropa Apavada

c) Arrive at :
* Mithya Jagata Adhishtanam...
* One of names of Lalita Sahasranama.
e Muktida Mukti Rupini.

d) Only when you know that, get Moksha.

e) Only when you know Brahman is Paramartika Satyam and world is Mithya, Moksha attained.

f) Mahavakyam reinforces this idea.

Tat Tvam Asi

v

That Paramartika Satyam is you the Jiva
in the relative, Vyavaharika world, Jagat
Adhishtanam, not Karanam of Jagat

g) Karanam — Karyam is 15t stage.

h) Adhishtana — Adhyasa is ultimate stage.
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XV) a) That Paramartika Satyam is my real self, not this Body — Mind complex.
b) | the observer am of a higher order of reality.
c) Example:
* Screen - Movie
* Waker - Dreamer
* Brahman - Waker
d) World like a Movie.

e) 4th capsule of Vedanta :

* | am never affected by any event in the material body, mind, world.

f) Mind is material not spiritual.
e All can’t do anything to me.

g) Adhyaropa — apavada Prakriya, Adhishtana — Adhyasa Prakriya is the highest Prakriya to
arrive at paramartikam Brahman.

XVI) a) Adhyaropa = Srishti Prakriya.

b) By this we get Tatastha Lakshanam of Brahman.

c) Also get Adhyaropa — Apavada Prakriya.

d) For Tatastha Lakshanam, Adhyaropa — Adhyasa Nyaya Siddhyartham
e) Paramartika Nyaya Pratipadanartham.

f) Never look down upon Srishti, creation, for Moksha. ca3



XVI1) 37 significance :

a)

Brahman 4 Maya = Is Abinna Nimitta Upadana Karanam
b) Highlights
|
| |
Nimitta Karanam Upadana Karanam
In Karma Khanda In Jnana Khanda
XVII) a)
Brahman
|
| |
Chetana Tattvam Not inert, Jadam
b) Vedanta :

Consciousness is the material cause of the Universe.
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XIX) a)

Astika Darshanam

Achetana Karana Darshanams

2 Chetana Karana Darshanam

Sankhya / Yoga / Nyaya /
Veiseshika

b) Establishes :

v

Purva Mimamsa

v

Uttara Mimamsa

* Chetanam Brahma alone is Jagat Vivarta Upadana Karanam.

c) Vivarta Karanam = Adhishtana Karanam

d) I am that Chetanam Brahman — Paramartika Satyam beyond Maya Jagat — Srishti — Sthithi —

Debate

Or Sat

Layam.
XX) a)
|
Sat
|
- Brahman
- Purusha
- Shankara

Pradhanam, Prakrti

Sankhya

Matter alone can have cause —
effect relationship

Cause — effect alone have
similar properties
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b)

Purva Pakshi Shankara

- Prakrti Eva Upadana Karanam
- Confirms to Salakshanyam Eva

- Purusha Eva Upadana Karanam

Don’t look down about
Srishti Prakriya

3 Reasons

Gives definition of Brahman

Helps in Adhyaropa Apavada

Helps to refute other

Nyaya to reveal Brahman Darshanams, and defend

Advaita Vedanta
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66) Chapter 1 — Section 1 —Sutra 5 :
1) a)

Debate Prameyam — in 4t Sutra

Brahman Karma

- Vruttikara — Brahma Upasana is

b) Prameyam.
Dependent Siddha Bodhaka Independent Siddha Bodhaka
Vakyam Vakyam
Karma Khanda Jnana Khanda

c) That Brahman is Jagat Chetana Karanam has been established.
d)

Brahman

Omniscient Omnipotent

- Chetana Vastu
- Sarvagyam
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II) a) Our experience :

e All material products are made of material causes which is Achetanam.

N

b) Chair > Product
— Inert, all products
Wood > Cause
* Achetana Karyam, Achetana Karanam, all products, made of elements.
c)

Show Jagat Karanam

Brahman

Not Pradhanam

I11) Introduction to 5" Adhikaranam — consisting of 7 Sutras.
IV) a) In Vedanta :

Jagat Karanam

Material Cause

Revised Definition

Not inert
But Brahman

- Jagat Karanam is Ishvara
- Maya Sahitam Brahman
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b) Upadana Karanam

Brahman Ishvara

c) Both Brahman and Ishvara are Chetanam.
d) Chetana Karana Vadi = Advaitin.
e) Sankhya / Yoga / Nyaya / Veiseshika / Bandha / Jaina... all say :

e Jagat Upadana Karanam is matter — Pancha Buta, Achetanam.

f)

Sankhya Nyaya / Veiseshika / Bandhas
- Prakrti - Parama Anu is Upadana
- Jagat Upadana Karanam Karanam
V) Sankhya :
Pradhanam Universe
- Jadam - Jadam
- Material - Material
- Has 3 Gunas - has 3 Gunas

VI) Another Argument :

a) To show it is existent, you should have some Pramanam.

b) You must have already known that it is a Siddha Vastu.




VII) a
)a) Pradhanam Prapancha
- Savikaram - Savikaram
- Jadam - Jadam
- 3 Gunas - @Qunas

b) From lkshati Adhikaranam, entire 15t Chapter — consisting of 134 Sutras, 39 Adhikaranam are
refutation of Achetana Jagat karana Vada and establishing Chetana Karana Vada

VIIl) a) Advaitin :

* Brahman is Svata Siddham, Svaprakasham.

b) Purva Pakshi :

Brahman

Not Siddha Vastu

Not knowable through other
Pramanam

Advaitin

Sankhya

- Jagat Karanam, Purusha not
inferable

- Jagat Karanam is Ishvara not
known through Pratyaksha or
Anumanam.

- Only known through Veda

- Jagat Karanam is inferable,
Pradhanam, Param Anu.

- Known through Anumanam

- Discussed in 2" Sutra
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Kara

All Upanishads are revealing Jagat

Nam

Achetanam Pradhanam

Purva Pakshi

IX) a) Vedantin :

Chetana Brahman

Shankara

Jagat Karanam

A

4

Ishvara / Maya Shakti

A

4

Knowable through only Shastram, Veda

b) Purva Pakshi :

Jagat Karanam

v

Not Ishvara

v

But Pradhanam

Achetanam

v

Knowable through Anumanam

v

Shastram = Anuvada, repeating
what we already know
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c) Scientist can also never at cause of Universe as consciousness.

d) Sentiency, consciousness, Purusha, Turiyam is cause of Jagat.
* Cause always different from effect.
e Turiyam different than 3 Padas.
e) That cause is me — | — Aham — hidden, unknown in the Body — Mind — complex, or Universe.

f) Karyam is indicator of Karanam.

X) Jivatma - Self evident, known without Shastram.

XlI) Pradhana — Purusha Samyoga :

a) Achetanam can’t function without being handled by Chetanam.
b) No Jagat without Chetana Ishvara

c) Cosmos without consciousness is irrelevant, useless.

d) Adhishtana Purusha, Chetana Vastu Samyoga is required.

e) Jivatma Jagat Pradhanam
- All of us - World available - Cause
- Chetanam - Achetanam - Achetanam

XIl) Intelligent Ishvara is there but only Nimitta Karanam.
Xlll) Sankhya :
* Intelligent Ishvara is not Upadana Karanam, not there.

* Intelligent Pradhanam is Upadana Karanam. 692



XIV) Veiseshika :

* Intelligent Ishvara is there.

* Omniscient, Omnipotent.

* Intelligent Ishvara is only Nimitta Karanam not Upadana Karanam.

XV) Advaitin :

a) Intelligent Ishvara is both Nimitta and Upadana Karanam.

b) Intelligent Ishvara can’t be inferred.

c)

Intelligent Ishvara

Is there

Is both Nimitta and Upadana

d) Tatastha Ishvara — Technical, Ishvara is away from the world.

Karanam

e) Nimitta Karanam will be always away from the product.

f) Carpenter will be away from table.

Cannot be inferred by
Sankhya Yoga or Nyaya
Veiseshika

XVI) What is Upadana Karanam for creating Universe in Veiseshika — Sankhya?

Yoga Sankhya Nyaya Veiseshika

- Prakrti Pradhanam
Avyaktam

- Parama— Anu
- Ultimate reduced matter 693




XVII) a) Taittriya Upanishad :

I¥eal 3GAT I, | dd § JGead |

qGIcAN FaIATE |
qEARICIPad=dd 3id I ¢ |

asadva idamagra asit | tato vai sadajayata |
tadatmanam svayamakuruta |
tasmattatsukrtamucyataiti || 1 | |

In the beginning was verily this non-existence. From that the existent was born. That created
itself by itself. Therefore, it is called the self-made or the well made. [2 - 7 - 1]

b) Before creation, Asat was there, nothing was there, Shunya Vadas.

c) Vakhya Abhasa — not real Pramana, seeming Pramana.

d)

Asat

- Not Shunyam

Karanam.

- It means unmanifest, Avyakta Jagat

e) Ishvara — taken as Asat, not there, is interpretation.
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XVIII) Shunya Vada Logic :
a) Example :
 Deepaha
e Blow out lamp, flame ends in nothingness.
* Body goes, “nothing” remains.
* Creation goes off in sleep, nothing remains.
b) Sleep = Nothingness
c) Truth of Universe = Nothing

d) Debate :
Is Jagat Upadana Karanam
|
| |
Ishvara / Brahman Pradhanam, Param Anu
e) . .
3 Sciences for Veda Analysis
| |
Pada Shastram Vakhya Shastra Pramana
\ \ \
- Grammar - Mimamsa - Science of logical reasoning
- Vyakaranam - Science of interpretation - Nyaya

f) By analysing Upanishads, we arrive at one Upadana Karanam for entire Universe, Chetana
Ishvara, Brahman. 695



XIX) a)

Brahman

Adyaropa

Apavada

- Upadana Karanam
- Brahman — World, Karya —
Karana Sambandha

- Nimitta Karanam
- Adhishtana — Adhyasa
Sambandha

b) Negate Karanam, Karyam status of Brahman in Apavada.

c)

New status

Brahman

Universe

- Adhishtanam
- Brahman Satyam

- Given new status in Apavada
stage

- Adhyasa status

- Jagat Mithya
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d) Kaivalya Upanishad : Verse 19

TAd @ St A T4 SfaisaH |

mayyeva sakalarh jatarh mayi sarvar pratisthitam |

Oy o &9 A dgengaergad || g 11 || mayi sarvan layar yati tadbrahmadvayamasmyaham [ 191

In me alone everything is born ; in me alone does everything exist and in me alone gets
everything dissolved. | am That non-dual Brahman. [Verse 19]

e) | alone am Satyam, everything else Mithya.

f) World = Beautiful Drama, for my entertainment.

67) 1) a)

Karanam

Nimitta Karanam

Upadana Karanam

- Definition Srishti Matra Karanam

- Intelligent cause only responsible for
creation of the object.

- Maintainance and resolution not
connected with Nimitta Karanam

- Definition Srishti, Sthithi, Laya Karanam
- Gold — Ornaments

- Waker — Dream world

- Brahman — Waking world

- 2" Sutra

- Janma — Adhi = Srishti, Sthithi, Laya




b)

Process of understanding

Brahman with potential Maya Shakti

- Adhyaropa - Apavada
- Srishti + Sthithi - Layam

Akaranam Brahman status in the end

c) Adhyaropa Kale :

d)

Brahman is defined as Jagat Karanam with assistance of Maya Shakti.

Brahman

Maya Sahitam - Maya Rahitam

Sarvagyam, Sarva Shakti
Sagunam

Called Ishvara

Upadana Karanam

II) Sat — Chandogya Upanishad.

e Satis Pradhanam — Sankhya

e Satis Brahman — Advaitin.
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68) 1) a) Forus:
Maya

v

Lower order of reality

4

Like Dream World

Prakrti

v

Not lower order of Reality

v

As Real as Brahman

v

For us Prakrti = Maya = Lower order,
Mithya

c) For differentiation :
* Avaitin uses Maya for Prakrti.
* They don’t use Maya.
d) Visishta Advaitins, Dvaitins use Maya.

e) It does not mean Mithya for them.
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Il) a) We say :

e Prakrti — Parinami Upadana Karanam.

e Purusha — Vivarta Upadana Karanam.

b) We insist :

* Prakrti not independent Upadana Karanam.

e Prakrtiis part, Shakti of Brahman.

I1l) a) Because knowledge is generated by Sattva Guna when there is Karya and Karana, organs

are there.
b)
Karyam Karanam
| |
- Physical Body -
-
- Golakam ndriyam
| |
|
Sattva Guna
v
Knowledge comes
c)

Brahman

v

No Karyam, Karanam
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d) Mundak Upanishad :

TR D] & NELELR 3k IERECIRIEL A | Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam,

T ﬁ?{ T ST q Hc\g?:f T IR ﬁ 3 IIT UT:{LJ =TI | Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 Il

That which is invisible, ungraspable, unoriginated and attributeless, that which has neither
eyes nor ears nor hands nor legs — that is Eternal, full of manifestations, All-pervading, Subtlest

of the subtle — that Imperishable Being is what the wise perceive as the Source of all Creation.
[I-1-6]

I1l) Advaitin to Sankya :

a) Consciousness becomes knowledge only when associated with thought.

b) Vrutti Jnanam alone is called knowledge.

c) Pure Consciousness Brahman does not have any specific knowledge.

d) Nirguna Brahman = | am = | exist = Pure awareness.
e) Saguna Brahman = Ishvara
= Omniscient

= Has knowledge of Universe

f) Brahman can’t be Omniscient unless Maya joins.
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69) 1)

Debate
|
|s Sat
| | |
Chetanam Brahma Achetanam Pradhanam
Il) Sankhya :
a) Sat / Pradhanam
3 Gunas
| |
Sattva Rajas Tamas
b) Gita : Chapter 14 — Verse 17
A TSI ST sattvat safjayaté jianam
IHET ST g 9 | rajaso lobha éva ca |
;n:[]?g:ﬁﬁ REEE=E pramadamohau tamasah
= = =ps e = =
TFAISTITAHT T 11 29-29 || | bhavatd'jianam évaca || 14-17 | |

Knowledge arises from sattva, greed from rajas, heedlessness, delusion and also ignorance

arise from tamas. [Chapter 14 - Verse 17] 702




c) Sattva Guna is cause of knowledge.

d) Jnanam requires Body — Mind complex alongwith Sattva Guna.

e)
Before Srishti
v
Pradhanam, Sattva Gunam exists
Body — Mind complex comes later
v
Pradhanam, Sat, becomes Sentient later
f)
Pradhanam
Sarvagyaha

v

Can do lkshanam

v

All figurative, based on future Jnanam,
which will come later

703



lll) Sankhya to Advaitin :

a) Sarvagyana Shakti Matvena :

As a would be knower.

b) Process means Brahman will be Savikara.

V) a)

b) If Jnanam is eternal in Brahman, it need not be produced.
V) No Mind, no Golakam — Sthula Shariram required for knowing process to take place.

Omniscience of Brahman
(Possesses all Jnanam)

Is Sarvagyanam

Nityam

Anityam

If permanently there in

Brahman

Brahman can’t be claimed to

be a knower

Can’t be Jnanata, Karta of

any Jnanam
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VI) Clinching Argument :
a) In Sankhya :

Guna

v
Not Attribute

’

But ingredient, component

b)
Thread

'

3 Strands joined together

Sattva
v

Substance

v

One component — thread of Pradhanam

d) Pradhanam has 3 components
* It can undergo change at different levels.
e) It can evolve into 5 elements, Lokas, Stula Shariram, Sukshma Sharira, Sattva Pradhanam.

f) Brahman has no Svagata Bheda, it is Nirvikara, how can it evolve into Universe. 705



g) Shankara :

* Thatis why we had to invent, Vivarta Upadana Karanam.

h) Brahman can’t be Parinami Upadana Karanam.
i) Brahman is Guna Ateeta Niravayavam, partless.
VIl) a) Karanam status of Brahman is Adhyaropa.
b) Karyam status of Universe is Adhyaropa.

VIIl) a) After Apavada, Brahman not Karanam.

b) World not Karyam.

c) Karya — Karana Sambandha is negated.

d) Brahman given new name, Adhishtanam.

e) World given new Name, Adhyasa.

f) In Brahman, world appears.

g) In Satchit, world appears.

h) In Waker — Dream appears

Waker

Dream

Adhishtanam

Adhyasa

i) World sometimes in

Manifest form

Unmanifest form
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IX)

Anumana Vakhyams

- Pradhana Na Jagat Karanam

X) Why? Ishitrutvat

* Upanishad talks of Visualisation, not possible for Pradhanam which is Jadam

XlI) Sankhya :

Mantra mentions :

- Ashabdatvat
- Veda Shabda Avachyatvat

e Sat Karanam is visualising the Universe before the creation.

XIl) a) What visualises in this body is sentient, Chaitanya principle, awareness principle.

b) Body — inert, can’t visualise.

XIll) a) Upanishad does not say, world was Pradhanam before creation.

b) World was Brahman before.

c) Even though world is material, before its manifestation, world was not in matter form but

was in Chaitanya form.
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XIV) What did Sat visualize?

a) Bahusyam Praja Yeya.

b) It did not say, let me create the world.
c) Said, let me multiply.

d) Let me proliferate, not by producing but being born as the world, many.

e) Let me

Become many Be born as many
f) 15t it created Agni Tattvam.

g) 6t Chapter — Chandogya Upanishad.
h) Brahma Sutra is basis for Upanishad Bashyam not otherway round.

i) Brahma Sutra gives rules of interpretation, based on this, Gita and Upanishads are
commented.

Chandogya Upanishad :

Hed HFAGHT JHIGHFAAIGAdA | sadeva somyedamagra asidekamevadvitiyam |
dofis AgrHGAGHA ATHIGHAAIGadd || taddhaika ahurasadevedamagra asidekamevadvitiyam
dEAIGHd: oo ad I &.2.2 | tasmﬁdasatah Sﬂiiﬁvﬂtﬂ || 6.2.1 | |

Somya, before this world was manifest there was only existence, one without a second. On this
subject, some maintain that before this world was manifest there was only non-existence, one
without a second. Out of that non-existence, existence emerged. [6 - 2 - 1] 708




deerd % o IR ?-I?IGITEFLGIH ociol | tadaiksata bahu syam prajayeyeti tattejo'srjata tatteja
veTd T w1 I desHeld | aiksata bahu syam prajayeyeti tadapo'stjata |
dEACYA F99 Afa Tded a1 qouEdaid || tasmadyatra kvaca Socati svedate va purusastejasa
Tq Ela"o'qﬂ’r A= || €.3 | a eva tadadhyapo jayante | | 6.2.3 ||

That Existence decided: ‘I shall be many. | shall be born.” He then created fire. That fire also
decided: ‘l shall be many. | shall be born.” Then fire produced water. That is why whenever or
wherever a person mourns or perspires, he produces water. [6 - 2 - 3]

XV) a)

Idam in Chapter6—-2-1
v
Refers to
'
Nama, Rupa = Jagat
v
Jagat was Nama Rupa unfoldment,
opening up, Vyakrutam, unfurling

b) Material Universe is said to be in the form of consciousness before.

c) In no other Shastra it is there.
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70) 1)

Sat

Pradhanam

Brahman

1) a)

2 Anumanams in Sutra

Ashabdatvat
It is not said in Veda

Pradhanam Na Jagat Karanam

Sankhya not endorsed by Veda

- Sat Cha Vakyam Na Pradhanam
- Logic : Ikshate
- Karanam visualizes the Universe

b) Sankhya :

e Chandogya Upanishad = Sat = Pradhanam.

c) Advaitin :

e Visualisation can be done by Brahman, being Chetanam.

* Not by Pradhanam being Achetanam.

Ill) Sankhya :

a) Pradhanam can also do visualisation if you take visualisation as figurative, not actually

visualising.

b) As though visualised
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c) Pradhanam has Sattva Guna, it can generate knowledge, after Srishti comes, Sthula,
Sukshma comes.

d) Sattwa Gunam produces Jnanam with help of Shariram.
e) Pradhanam can become Chetanam later, visualised figuratively.
IV) Sankhya :
* Brahmans visualisation also is figurative.
V) Advaitin :
* Not figurative.
VI) Vishaya Vakhyam now :
a) In Chandogya Upanishad, Sad Soumya, Idam, means this.

b) This, refers to Nama, Rupa Vyakrutam Jagat.

C )
) Universe

v

Unfolded Names and Forms

'

Unmanifest

Vyakrutam

'

Manifest Nama Rupa 711




e) Before creation it was Sat.

f) Upanishad does not say it was in the form of Pradhanam.

g) General Rule :

* Product will be in the form of material cause before Srishti.

h) Ornaments in the form of Gold, not Goldsmith.

VIl) a) Visualisation is possible only for Chetana Tattvam, not for Pradhanam.

b) Therefore, Chetanam alone is Upadana Karanam, not Achetana Pradhanam.

VIIl) a) Aitareya Upanishad : Chapter1-1-1

FTTHI T 33HT S AT |
dr=afras fasa |

Q| ST SR ST U 2

Om atma va idameka evagra asit |

nanyat kincana misat |

sa iksata lokannu srjaiti Il 1 1|

In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active
whatsoever... He thought | shall indeed create the worlds. [I =1 - 1]

b) Visualisation mentioned in Aitareya, Chandogya, Taittriya Upanishad.

c) Before origination of world, Atma alone was there.
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d)

Atma Anatma
- Sat World :
- Chetanam - Manifest
- Self - Unmanifest

e) If Atma is Achetanam, all of us are Jadam, Inert.

f) We are all aware, sentient, Chetanam.
g) Na Anyat Chetana Mishatu :

» Before creation, there was no living being also, no inert object also.

h) Lokan Srija :

* Let me create 14 Lokas, all living beings, let me enter into them.

IX) a) Brahman has Nitya Chaitanyam called — Satyam, Jnanam, Anantham.

b)

Chaitanyam = Svarupa Jnanam

v

Capable of illumining everything

v

It is omnipresent

v

Has Nitya Jnanam

v

Consciousness illumines everything
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c) Jiva has ignorance of self Brahman has no ignorance, always knowledgable, | am.

d)

llumines

Past

Present Future

e) | am that illuminator, Chaitanyam.

f) World appears — disappears in Chaitanyam, hence Anityam.

g) Brahman, Transcendent principle.

h) It has all illumining capacity.

i) Why can’t we say Brahman is omniscient.

j) Consciousness is always there in Brahman, Sarva Avabasanam, can illumine everything.

k) Kathopanishad :

T 7T TAT AT T T8 TaT (2T wif=t garsamie: | Natatra suryo bhati, na candra-tarakam nema vidyuto bhanti, kuto ‘yam agnih,

THT HT=IHIHTIT 99 797 JTAT F4(98 [T 199 |

Tam-eva bhantam anubhati sarvam tasya bhasa sarvam idam vibhati Il 151l

The sun does not shine there, nor does the moon, nor do the stars, nor the lightnings and much less
this fire. When He shines, everything shines after him ; by His light, all these shine. [Il = Il — 15]

I) Brahman reveals, illumines everything at all times, hence omniscient.

m) In the case of Anitya Jnanam, Brahman can’t be omniscient.

n) In the presence of Nitya Jnanam Brahman is called Omniscient. 714




X) a) Tarqga :

* Only in the waking state we have consciousness.

b) In sleep, loose consciousness, we become Jadam.

c)

Brahman

- If Anitya Jnanam

- Not omniscient

- Brahman will know
sometimes and not know
sometimes

71) 1) Shankara :

a) Like Surya, Brahmans nature is illumination.

b) lllumination = Consciousness.

If it has Nitya Jnanam
Omniscient

Brahman knows Jagrat,
Svapna, Sushupti, states.
Jnanam is permanent

All illumining, all the time.

c) (Thoughts emotions) = Consciousness illumines them.

d) Consciousness = Sakshi = Sun = Nirvikara Bodha, Prakashayita

f) All illuminator = Brahman
e “ER” doesn’t indicate action.
e |tis actionless knower.

* Vivarta Upadana Karanam.

g) Knower means illuminator.
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I1) a) When Maya joins Brahman, it is called Ishvara.
b) Ishvara is all knower.
c) Action is involved.

)
d) Maya Vrutti comes.
)

© Brahman
|
| |
- With Maya Vrutti - Without Maya Vrutti
- Brahman = Knower - Brahman = llluminator
- Sanidhya Matrena
Ill) a) Gita : Chapter 9 — Verse 10
4_|<.|T‘cx‘|g‘3|'l:lT 'Qg—j[%: maya'dhyakséna prakrtih
(-L-\qa {EHAINTALH | suyaté sacaracaram |

hétuna'néna kauntéya

SgATHA H i
Gl:l‘l‘f?{l:rf\wﬁ%\[ W /-2 o || jagad viparivartate || 9-10 | |

Under Me as her supervisor, prakrti (nature) produces the moving and the unmoving; because
of this, O Kaunteya, the world revolves? [Chapter 9 — Verse 10]

I1l) Jnanam = Nitya, therefore can say Sarva Jnanata.
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IV) a) When no object to be known, how can you say, all knower, Sarvagyam Brahma?

b) In the case of Surya, Dahati, Prakashayati can be used, when there is an object of
illumination or burning.

V) Shankara :
a) 2 Answers
|
| |
2" Answer 15t Answer
| |
- Before Srishti - No objects
- There was nothing - Sun is shining
- There was Avyaktam, in
potential form
- Itillumines
b)
Transitive Verb Intransitive Verb
- Sun illumines, Butas - Sun shines
- Illuminator burner - Er used
- With object - Criver, smiler
- No object
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VI) Technical :

Brahman

Without Joining Maya

By Joining Maya

- llluminator by its mere
presence.
- By itself

- Knower of everything

VIl) a) Brihadaranyaka Upanishad : Chapter 4 — 3 - 23

T doed gATT g2T—d
oot 92afd, =7 &

yadvai tanna pasyati pasyanvai
tanna pasyati, na hi

gseesefaaRear Aeadsf@ariicarst | || drasturdrsterviparilopo vidyate'vinasitvan |

o d deciadiaATET
ddissacidsisrd AcaAA 1l I

na tu taddvitiyamasti
tato'nyadvibhaktam yatpasyet | | 23 | |

That it does not see in that state is because, although seeing then, it does not see; for the
vision of the witnhess can never be lost, because it is immortal. But there is not that second
thing separate from it which it can see. [4 - 3 - 23]

b) Even during sleep, Atma is seeing, consciousness is seeing.

c) Not because it is not seeing, because there is no object to be seen.

d) During Brahman continues to be seeing means it is a conscious principle. 718




VIIl) Shankara makes correction :

a) Can’t say nothing is there before creation.

b)

15t Argument

v

Even if nothing is there, Brahman is

Sarvajnyam

2" Argument

v

Even if nothing, everything is there in
potential form

d) Brahman is illuminator of Maya — Sushupti Avastha, by its mere presence.

e)

Turiyam

With objects

Without Objects

- Waking, Dream
- Knower

f) Brilliant revelation.

- Sleep state
- Knower of Avyakta Sushupti
Avastha
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IX) a) Debate :

Sat
|
| |
Chetanam Achetanam
- Brahman - Pradhanam
- Vyasa - Purva Pakshi
- Because of verb Aikshata,
visualized

- Chetana Karma done by
Chetana Vastu

- Achetana Pradhanam can’t
visualize

- Pradhanam Achetanam not
Jagat Karanam

b) Jagat Karanam = Sarvagyam.

c) Omniscient possible only for a Chetana Vastu.

d) Pradhanam can’t have any knowledge, hence not Jagat Karanam.
e) Sankhya :

* Does not accept Nimitta Karana sentient Ishvara at all.
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X) Sankhyas Argument :

a) How can you use Sarvagyum when Brahman is not a knower?
b) Knowing requires modification, action.

c) How knower without action?

Xl1) Shankara :

a) Without agency and action, er can be used.

b) Surya, Agni — 2 Examples.

72) 1) Shankara :

a) World exists in potential form.

b) Jivas present in Karana Shariram.

c) Ishvara holds the Karana Shariram of all Jivas, the Chidabhasa.

d) That visualisation is potential creation which is held in Maya or Moola Avidya.

Il) a) Shankara :
* Introduces Maya.
* Once Maya is included, Brahman gets a new name Ishvara.
b) Maya holds entire creation — Nama, Rupa, Karma in potential form.

I11) a) Maya not 2" thing other than Brahman.

b) Brahman Maya

Chetanam Achetanam
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c) Maya not part of Brahman, Brahman = Partless.

d) Maya — Not attribute of Brahman, Brahman = Nirguna

e) Maya not product of Brahman because Maya is Anaadi, can’t be a product.

V) a)

Not different
from Brahman

Maya
| |
Not identical to Not part of Not property of Not product of
Brahman Brahman Brahman Brahman

b) Maya is seemingly existent as though it is a part of Brahman.

c) As though Maya is a power of Brahman, Maya Shaktihi.

d) Svetasvatara Upanishad :
e Para Shaktihi.

e)

Seemingly existent

Not existent category

Not non-existent category

f) Seemingly existent category means Mithya.

g) Mithya can’t be counted as No. 2.
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V) a) Maya is, there is Brahman, since beginningless time.
b) Maya contains all Jivas in potential form, Jagat in potential form.

c) With the help of Maya only, Brahman gets the Name Ishvara.

d) Visualisation happens as action
|
| |
- Not in Brahman - Butin Maya
- Called Maya Vrutti
e) _
Vruttis
|
| |
Jiva Ishvara

Visualises with Maya Vrutti
Ishvara is omniscient,
visualizer

Maya Vrutti Parinama

- Visualises with Mano Vrutti

f) Brahman can’t have Parinama, Maya can have Parinama.

g) Maya, Ishvara, is called Parinami Upadana Karanam.
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h)

Karanam

Brahman

Ishvara, Maya

Vivarta Upadana Karanam

Parinami Upadana Karanam

i) This division is there only in Advaitam.

j) Sankhya does not have Parinami, Vivarta.

e Has only one Upadana Karagnam, Parinami Upadana Karanam.

k) Maha Senior student, some attended Moolam also.

Vi)

Advaitin

Visishta Advaitam

- Brahman and Maya belong to
two different orders of reality
- Paramartikam, Vyavaharikam

- Brahman and Maya are of same
order of reality.

VIII) Are 2 orders of reality possible?

a) Advaitin :

Gives example of

- Vyavaharikam
- Jagrat
- Rajju

Pratibasikam
Svapna
Rajju Sarpah
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b)

Similarly 2 orders possible in

- Vyavaharika
- Jagrat

- Paramarthika
- Brahman

IX) Visishta Advaitin :

a) Rejects Vyavaharika, Pratibasika, Paramartika.

b) Does not accept Jagrat, Svapna separate, Rope — Rope Snake, Same order.

c) Rope Snake, Svapna, is real.

d) No 2, 3, orders of reality.

e) Maya is of the same order of reality as Brahman.
X) Advaitin :

a) Maya is of a lower order of reality.

b) This is the Vakhyam.

c) Technical discussion here is Pramanam.

d) This sentence is not accepted by Advaitin.
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Xl) Tatva Vakyabyam Anirvachaniyam :
a) Maya = Anirvachaniyam = Mithya
b) Vivekchudamani : Verse 109

HATAT AT AT cHRT AT
TR =TT =Rt A |
HIFTTAFT FATIHHRT A

HETGAlS AE==1=&=4T 1| 109 1

sannapyasannapyubhayatmika no

bhinnapyabhinnapyubbayatmika no |

sangapyananga hyubbayatmika no

mahadbhuta 'nirvacaniyaripa || 109] |

It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both;
neither made up of parts nor Partless nor both. Most wonderful it is and beyond description in

words. [Verse 109]

c)

Maya

Not identical to Brahman

d) Can’t define Maya — World.

Not different from Brahman
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XIl) What is nature of Maya?
a) Name and form.
b) Chandogya Upanishad : Chapter6-1-4

TYT WFAFHT ACUvss @9 A=A
ARPAT ATA I &.2.¢ |

yatha somyaikena mrtpindena sarvam mrnmayam
vijiatam syadvacarambhanam vikaro namadheyam
mrttiketyeva satyam || 6.1.4 | |

O Somya, it is like this: By knowing a single lump of earth you know all objects made of earth.
All changes are mere words, in name only. But earth is the reality. [6 - 1 - 4]

c) Maya not Satyam — Brahma Satyam.
XIll) b) Establishes Mithya.

XIV) What type of Nama Rupa?

a) Avyakrute.

b) Dormant, in potential form.

c) Don’t have manifestation of that.

d) Nirvikalpaka Avastha.

XV) Bhagawan

Jivas

- Yoga Nidra
- No self ignorance

- Bhoga Nidra
- Self ignorance exists 727




XVI) a) When Bhagavan comes out of Yoga Nidra, he projects, throws out Nama, Rupa.

b) Unfolds Nama Rupa.
c) Sari Shop :
* Shows 100 Saris
e Throws up
 Tempts lady
73)Sutral-1-5:
I) Shankara :

a) We have already said, Ishvara does not have produced knowledge (Vrutti Jnanam).

b) Previous Paragraph :

* Ishvara omniscience is unproduced Nitya Jnanam.

* Eternally available.

* Does not need to produce.

* Pramanam not required, Shariram not required.

Il) Purva Pakshi :

Without Mind

No knowledge possible

No visualization is possible
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Ill) Shankara :

a) Ishvaras knowledge is unproduced, eternal, no question of production of knowledge and
requirement of Shariram.

b) Like ever present light of Surya is Ishvaras Nitya Jnanam Svarupam.

IV) a) Jiva is a Samsari, is ignorant, has to produce knowledge, obstacle to Jnanam.
b) To produce any knowledge, he has to remove ignorance.

c) Requires Pramanam.

d) For Pramanam require Shariram.

e) Aavarana Pratibandha, obstacle.

f) Ishvara does not require Pramanam, does not have Avidya, Ishvara has Nitya Jnanam all the
time.

g) Jiva has doubt, ignorance, obstacles, rise of Jnanam is dependent on Pramanam, Shariram
etc.

h) Not for Ishvara who is free from obstacles to Jnanam.
V) How do you know Ishvara is different from Jiva?
a) At Paramartika level, Jiva, Ishvara are one and the same.

b) Advaitin accepts at Vyavaharika level, Jiva is ignorant, requires Pramanam.

c) Ishvara at Vyavaharika level does not require Pramanam.
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VI) Nyaya Veiseshika :
* 3 Anumana Vakhyas.
* Through Anumana, can establish logically Bhagavan.

VIl) a) Bagavan can be revealed by Apaurusheya Veda Pramanam which does not depend upon
logic or Shariram.

b) Veda reveals Ishvara as Jagat Karanam.
c) Ishvara is there, but he is Shastra Siddaha Natu Tarqa Siddaha.
d) Ishvara revealed, not proved by Shastram.

e) Kathopanishad :

ST TG AT T LEIRIR T | Naisa tarkena matir-apaneya prokta ‘neynaiva sujnanaya prestha,
A7 GHIT: A (qaaT Ggr qararaad: 7o 12|

Yam tvam-apah satya-dhrtir-batasi tvadrn no bhuyan-naciketah prasta I19 |

This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to
understand it, O dearest, when thaught by a teacher who beholds no difference (between one

Self and another) ; thou art fixed in Truth. May we have, O! Naciketas, an enquirer like thee?
[1—11-9]

f) Apaurusheya Vishaya — Ishvara revealed by Veda and says it is Nitya, Sarvagyaha.

g) Ishvara does not require Pramanam and Shariram for Omniscience.
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VIII) a) Ishvaras Omniscience is located where?

b) In the Maya — Upadhi — Karana Prapancha.

c) Maya Vrutti Rupena, Omniscience is located.

d) Not Mano Vrutti.

e) With help of Maya, Ishvara can visualise also.

f) Pramanam for Omniscience of Ishvara is Veda Pramanam.

IX) a) Following 2 Veda Mantras from Svetasvatara Upanishad, reveals Ishvara does not require

Body — Mind complex to know, visualise.

b) Ishvara does not have any obstacle for any knowledge.

c)

Veda

- Reveals
- Does not use Targa

- Doesn’t prove
- Tarqga Shastram proves with
logic
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X) Svetasvatara Upanishad :
a) Chapter 6 — Verse 8 :

7 A% 14 S0 7 fF 7 aamanafiey o |
e giwlards ym Efet seveirar a1 ¢ |

parasya saktir vividhaiva sruyate svabhaviki jnanabalakriya call 8 Il

na tasya karyam karanam ca vidyate na tatsamas cabhyadhikas ca drsyate |

He has nothing to achieve for Himself, nor has He any organ of action. No one is seen equal or
superior to Him. His great power alone is described in the Vedas to be of various kinds, and His

knowledge, strength and action are described as inherent in Him. [Chapter 6 — Verse 8]

b) Chapter 3 — Verse 19 :

AMITEY A A ARG | GO |
q 3f% ¥ 7 7 qemia I anged )G a1 4R |l

apanipado javano grahita pasyaty acaksuh sa ‘sroty akarnah |

sa vetti vedyam na ca tasyasti vetta tam ahur agryam purusam mahantam Il 19 ||

Without hands and feet He goes fast and grasps ; without eyes He sees ; without ears He
hears. He knows whatever is to be known, yet there is none who knows Him. they say He is the
foremost, the great Infinite Being. [Chapter 3 — Verse 19]

Xl) a)

Ishvara does not have

Sthula Shariram

Sukshma Shariram
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b) Shiva, Vishnu, Rama, Krishna Sharirams are symbolic representation of Ishvara.

c) Temporary forms taken by Ishvara as Avatara by his Maya Shakti.

d)

Formed Ishvara

Imagination

Avatara

e) Sthula, Sukshma Sharirams of Ishvara are imagined for Meditation.

f) Taken by Ishvara as Avatara, Rama, Krishna Shariram.

g) Bagavan naturally does not have Shariram.

XIl) a) There is no 2" Ishvara equal to or is there someone superior to Ishvara.

b) Inferior — all of us

c) That Ishvara has got Para Shakti, Supreme power called Maya.

d)

Maya — 5 features

Not different
from Brahman

Not identical
with Brahman

Not part of
Brahman

Not property,
attribute of
Brahman

Not product of
Brahman

e) It is a Shakti of Brahman which is seemingly part of Brahman.
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f)

Why seemingly?

Shakti is Vyavaharikam

Brahman is Paramartikam

Mahavakyam

Analyse intensely

Jiva

Ishvara

Then do Aikyam.

Both analysis important.
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XIII) What type of Shakti?

a) We are products of Maya, have limited knowledge and Shakti.
b) Soundharya Lahari :

TR TR ardt Al wafd srera: wfaq | sivah Saktya yukto yadi bhavati Saktah prabhavitum
Jed ealq ] HRAT: ?Elﬁ?flﬁ i na cedevam devo na khalu kusalah spanditumapi .
ITAEATHRIEAT eliaiaisarie Ty atastvamaradhyam hariharavirificadibhirapi

U] "v?ﬁ_g’ a1 HYHAGBAYUI: werata 11 21l pranantum stotum va kathamakrtapunyah prabhavati .. 1..

United with Sakti, Siva is endowed with the power to create the universe. Otherwise, He is
incapable even of movement. Therefore, who except those endowed with great merits

acquired in the past can be fortunate enough to salute or praise Thee, Mother Divine, who art
the adored of even Hari, Hara and Viriici? [Verse 1]

c) Brahma creator only with Shakti.

d) Brahman
| | |
- With Maya Shakti - Without Maya Shakti
- Creator - Nirgunam Nishkalam
- Projects Universe - Not Karanam or Karyam
- Karanam of Jagat
- Vividha Shakti 735




e)

Vividha Shakti
| | | |

Srishti / Creates Sustains Resolves Take Avataras Protects Devotee

f) Not produced by any Karanam, Svabaviki.

g) Our speaking power, acting power part of Maya Shakti.

h) Natural, Jnana Balam, power of creation, Srishti Kriya Shakti, naturally there in Bhagavan.
Revision :

Chapter 1 -1 -5 : Topic 198

XIV) a) Shankara is explaining Sarvagyatvam of Brahman.

b) Sankhya refutes, Brahman not Sarvagyam because it is not a knower principle.
XV) Shankara :

a) If Brahman has got a produced knowledge then Brahman has to be the knower.
b) Brahmans knowledge not produced knowledge.

c) It is Nitya, Nirvikara Jnanam, | am, pure existence consciousness, bliss.

d) Brahman has produced knowledge, Brahman has to be a knower to produce the knowledge,
Vruttis, Karanams required.
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Brahmans knowledge

'

Nitya Jnanam

v

| am, | exist always

v
Spiritual being

XVI) Sankhya :

a) Living beings are knowers only when they have Sthula, Sukshma, Shariram.

b) Sukshma Shariram
v
All Jnana Indriyams are in Sukshma
Shariram
) Sthula Shariram important
'
Because Jnana Indriyams function only in
Golakams

d) Since Brahman does not have Sthula, Sukshma Shariram, how can it be a possessor of

Jnanam.
737



XVIl) a)

2 Answers

- If Jnanam has to be produced, - Brahman has Maya Shakti not

will require Karanas Sharirams
- Brahmans Jnanam is Nitya - Smart phone of Brahman
- Maya can produce Jnana Indriya,

Jnanam
Karma Indriya, Universe
b
) Waker
v
With one Nidra Shakti
v
Can produce Dream Universe, Dream living beings
Jnanam is already there in Maya — Nidra Shakti
c)
Nidra Shakti
|
| |
- Avaranam - Vikshepa Shakti
- Covers wakerhood - Creates Dreamerhood and
Dream experiences 238




d)

Brahman

Maya Shakti
|

- Avaranam - Vikshepa
- Covers Brahman - Projects waking Universe

XVIII) Argument :
a) What we do with Nidra Shakti in Dream are Unreal, Mithya.
b) What Brahman does with Maya Shakti in waking is Unreal, Mithya.
XIX) a) Jiva + Nidra Shakti = Ishvara + Maya Shakti.
e Jiva =Ishvara = Brahman
b) No Indriyas, Karanams required.
c) Brahman is Sarvagyam, Sarvashaktiman, with Maya.
d) How do you know?
XX) a) Ishvara is Apaurusheya Vishaya.

b) Rely upon Veda Pramanam.
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XXI)
2 Quotations

Svetasvatara Mantra

|
| |
Chapter 6 — Verse 8 Chapter 3 — Verse 19

XXIl) Svetasvatara Upanishad : Chapter 6 — Verse 8

q a9 ilﬂa O T fm mqqn‘.qﬁ@q T | na tasya karyam karanam ca vidyate na tatsamas cabhyadhikas ca drsyate |
e quﬁﬁaq niqa @ﬁnﬁqﬁ mm FI ¢ || || parasya saktir vividhaiva sruyate svabhaviki jnanabalakriya call 8 Il

He has nothing to achieve for Himself, nor has He any organ of action. No one is seen equal or
superior to Him. His great power alone is described in the Vedas to be of various kinds, and His
knowledge, strength and action are described as inherent in Him. [Chapter 6 — Verse 8]

a) Ishvara has no physical Body.

b) When we worship Bagawan with
Body

|
| |
- Body is imagined - Avatara
- For Puja, Dhyana
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c) Dhyanartham, Pujartham Kalpita Shariram.

d) 2" Group of Shariram :

* Rama, Krishna Shariram as Avatara.

e) Ishvara has no specific Body at all.

f) Maya is Body of Ishvara.

XXIIl) a) What is relationship between Brahman and Maya?

b) 5 things — Regarding Maya
| | | |
Maya not Maya is not Maya is not Maya is not Maya is not
different from identical with part of product of property,
Brahman Brahman Brahman Brahman attribute of
Brahman

c) Maya = Anirvachaniyam, Para Shakti, Mysterious entity, supreme power of Brahman.

d)

Power / Shakti

- Part

- Not part because Maya does
not have same order of
reality as Brahman

- Attribute
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e) Use mysterious language because of 2 orders of Reality.

f) World is a product of Maya Shakti.

g) World also has same order of reality like Maya.

h) Worlds order of reality is different from Brahmans order of reality.

)

Maya and World

v

Vyavaharika Satyam

v

Lower order compared to Brahman

j) On what basis, we arrive at this conclusion?

k) Because of 2 orders of reality, whatever happens in Maya, world, do not touch Brahman

because of 2 different orders of reality.

I) Maya is called Brahma Shakti in Svetasvatara Upanishad.

m) Parasya Shakti, Vividaihi Suyate.

n) Srishti, Sthithi, Laya Shakti = Maya Shakti.

o) Nigraha Shakti, Pancha Krutya Parayana in Lalitha Sahasranamam.

p) Nigraha Shakti, Ichha Shakti, Tirodhana Shakti (Avarna Shakti), capacity to bless Devottee,

take Avatara.

g) Maya = Smart phone of Bagawan, can do many things.

r) Omniscient, omnipotent.
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XXIV) a) Maya is not product of Brahman, does not arrive in Brahman.
b) It is Svabaviki, Natural.

c) Therefore, it is eternal.

d) No time when Brahman is without Maya Shakti.

XXV) a) If Brahman and Maya both are eternally there, isn’t it Dvaitam?

b) Ashadu, since Maya is of a lower order of reality, there is no second thing which is of the
same Paramartika order.

c) 2 Brahmans are not there, only one Brahman, higher order.

d) Me waker, higher order, many things in lower order dream universe.
e) 2 Paramartika Satyams are not there.

f) Only one Paramartika Satyam, eternal.

g) Another Maya, Vyavaharika Satyam eternal.
h)

2 Eternal

Eternal Satyam Eternal Mithya

i) Advaitam is Satyam, because, Satyam is only one.

j) Mithya may be one or many, it does not affect nonduality of Satyam Brahma.
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XXVI) a)

Brahman
|
| |
Sagunam Nirgunam
- With Maya Shakti - Exclude Maya, lower order of
- Include in Intellect reality
- Saguna Ishvara - Exclude in intellect
- Include from experiential - Exclude from Reality angle
angle - Gita : Chapter 9 — Verse 5
- Gita : Chapter 9—Verse 4
Gita :
[ - S —_— -
HIAT ddH 949 maya tatamidam sarvam
c
HI |d‘cx4rhkl\r(\—|-1| | jagadavyaktamurtina |
T Héﬂgllﬁ matsthani sarvabhatani
A 91E at:qqﬁ_g'd: N 2-% Il na caham tésvavasthitah || 9-4 | |

All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in
Me, but | do not dwell in them. [Chapter 9 — Verse 4]
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Gita:

a ?FIF{-?JI'IT% ii\a'l'lr-_\-[ na ca matsthani bhutani

s 35 | f[ aﬁﬂﬁwq\ | pasya mé yogamaisvaram |
HARTA o HIE:: bhatabhrnna ca bhatastho
HATAT H{AATAIA: I -1l mamatma bhatabhavanah || 9-5 | |

Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not
dwelling in them, | am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5]

b) Brahman is both Sagunam and Nirgunam.

c) Brahman
|
| |
- Eternally Sagunam from - Eternally Nirgunam from
Vyavaharika Drishti Paramartika Drishti
- Srishti Drishti Vada - Drishti Srishti Vada

d) Brahman does not become Sagunam, it is eternally Sagunam, eternally Nirgunam.

e) For Moksha we have to know eternally Nirgunam Brahman and also claim that Nirgunam
Brahma Aham Asmi.

f) Therefore, | can claim, Maya belongs to me, corollary. 245




XXVII) a) Eternal Nirgunam Brahman exists.
b) I am that eternal Nirgunam Brahman.
c) Have courage to claim, Maya Shakti belongs to me Nirgunam Brahman.

XV) a) Para Shakti — Vividaiva Sruyate Svabavike, Vyavaharikaly, always there in Brahman.
XVIII) 2 Quotation :

Svetasvatara Upanishad : Chapter 3 — Verse 19

wfﬁ‘mﬁ ﬂﬁf ﬂ'ﬁﬂ‘ T9RY: § ‘I“ﬁ'ﬂ“i: l apanipado javano grahita pasyaty acaksuh sa 'sroty akamah |
q Qfﬂ ﬁu G| am]ﬁﬂ %ﬂ[ a[qu'{rq g’@f[ W I\ QQ || || s vetti vedyam na ca tasyasti vetta tam ahur agryam purusam mahantam Il 19|

Without hands and feet He goes fast and grasps ; without eyes He sees ; without ears He

hears. He knows whatever is to be known, yet there is none who knows Him. they say He is the
foremost, the great Infinite Being. [Chapter 3 — Verse 19]

a) Even though, Brahman does not have Jnana Indriya, Karma Indriya.
b) With help of Maya Shakti, all Jnana Indriya, Karma Indriya, function.

c) Ishvara can do without the Jnana Indriya, Karma Indriya, he has Maya Shakti, smart phone.
d)

Brahman has no

No Pani No Pada
| |

Hands Legs 746




e) It has got the power of hands and legs within Maya.

f) Shakti of Jnana Indriya + Karma Indriya — is there in Maya.
g) Brahman, Ishvara can create without the hands, legs.

h) Unlike Goldsmith, carpenter, who has tools, hands, legs.
i) Ishvaras multipurpose tool = Maya.

j) Nidra is our Multipurpose tool to create Svapna.

k) No hands, legs, but is moving fast, can handle everything.

|) Has Rupa Jnanam without eyes, has Shabda Jnanam without the ears, Gandha Jnanam

without nose, Sarva Jnanam without Pramanam.
m) With one Maya Shakti, Ishvara knows everything knowable.

n) Ishvara can’t know, non existent things, not know my horn.

) Vedyam

Vetti

Knowable

Kows

p) Every knower, never the known object.

q) That is the design of our Universe.
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XXIX) a) Gita : Chapter 7 — Verse 26

9212 JHAIan = védaham samatitani
aﬁtrlmrﬁl w | vartamanani carjuna |
WTaISITOT 9 31\?[11% bhavisyani ca bhuatani

AT g Eiq — K= [l 9v-R&Il mam tu véda na kascana || 7-26 ||

| know, O Arjuna, the beings of the past, present and the future, but no one knows
Me.[Chapter 7-Verse 26]

b) | know everything, no one who knows me.
c) He is primal knower :

* Brahman + Maya = Ishvara.
d) What is relevant in this quotation?

e) Sankhaya Question is answered :
* Ishvara can be the knower of all, doer of all without Sthula, Sukshma Shariram.
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XXX) a)

Jiva — Ishvara

- Bheda

- Difference
Jiva requires Shariram for knowing
With Shariram Jiva not omniscient,

Ishvara omniscient

- Abheda
- In Mahavakyam
- Jiva — Ishvara Aikyam

b) With differences — how Aikyam?

c)

Jiva — Ishvara

- Different
- Binna

XXXI) Shankara :

a) We will have differences.

b) Not uniform answer.

c) Different orders of reality exist.

- Aikyam?
- One?
- Abinna

d) Rope and Rope Snake differences are there.
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e) Vyavaharika or Paramartika Drishti.
f) This is our problem with Visishta Advaitin.
g) Visishta Advaitin does not accept different orders of reality.
h) 2 deaf people conversing :
e Are you going to Market.
* Nonolam going to Market.
* | though you are going to the market.
i) Same dialogue we have with Visishta Advaitin.
j) Do you accept different orders of reality?
* |Important to ask.
k) Difference between Jiva — Ishvara :
e Exists eternally, Anaadi Kala.
|) Discussed in Vichara Sagara :
* 6 Anaadis

e Jiva —Ishvara different.

m) Jnani can’t be Sarvagya, he is Jiva, he knows he is Brahman.

n) Paramartikaly, Jiva — Ishvara are eternally identical, this one-ness Veda reveals.
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Upanishads have

- Bheda Vakhyam - Abheda Vakhyam
- Vyavaharika - Paramartika
- Superior

Without Body — Mind

p) Not knowing this 2 levels, Sankhya argues.

V) Sankhya :

a) There is no Samsari Jiva different from Ishvara.

b) Jiva — not omniscient, has obstacles for knowledge.
c) Jiva has Avidya, Jnana Pratibandhavan.

d) Different from Ishvara
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VI) Brihadaranyaka Upanishad : Chapter 3 -7 - 23

qr Iara fasae Idarseay:, yo retasi tisthan retaso'ntarabh,
T YAl o d¢, I8 Id: R, yam reto na veda, yasya retah
Ir Ydlsea’l JHAfd, ariram, yo reto'ntaro yamayati,
UY d 3MMcATSTadFaHd:; esa ta atma'ntaryamyamrtah;
3TESET gvaT, 3TA: AT, adrsto drasta, asrutah $rot3,
AT Hear, 31faarar [arar amato manta, avijnato vijnata;

AATsarsTeT gseT, A aTsarsfeq ST, nanyo'to'sti drasta, nanyo'to'sti srota,
AEAYTsaAlsTe&d H#edr, AAlsdisT®a faarg, || hanyo'to'sti manta, nanyo'to'sti vijiiata,

oy d 31|cH|rdH(|+e461d:, esa ta atmantaryamyamrtah,
AlsTIGIH; ddl gIeglelh ato'nyadartam; tato hoddalaka
TROTRIRITH || 3 | arunirupararama || 23 ||

He who inhabits the organ of generation but is within it, whom the organ does not know,
whose body is the organ, and who controls the organ from within, is the Internal Ruler, your
own immortal self. He is never seen, but is the Witness; He is never heard, but is the Hearer;
He is never thought, but is the Thinker; He is never known, but is the Knower. There is no other
witness but Him, no other hearer but Him, no other thinker but Him, no other knower but
Him. He is the Internal Ruler, your own immortal self. Everything else but Him is mortal.

Thereupon Uddalaka, the son of Aruna, kept silent. [3 -7 - 23] 759




a) Drashta = Jivaha
b) Nanyo Asti Drashta

c) Ataha = Ishvara

)
d) No Jiva other than Ishvara
)

e) Both are one and same

f) Nanyo Asti Vijnyata.

XXXII) Sankhyas question :

a) How you are saying — Jiva is different from Ishvara requiring Body — Mind complex for

knowledge.

b) Ishvara = Different from Jiva, not requiring Body, Mind for knowledge.

c) There is a difference here.

74) 1)

Shankara

Paramartika Drishti

- ldentity
- Abheda

Vyavaharika Drishti

- Bheda

- Difference

- Seeming difference not
actual difference

Il) Upadhi causes seeming changes, seeming division, plurality, comparison.
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1) a)

3 words to remember as

seeming
| |
Division Plurality Comparison
b) Cloth — cut into 2 parts, not seeming division, real, actual.
V) a) Space — has seeming
| |
Division Plurality Comparison
d)

Enclosure — Upadhi

Jiva

Maya

Sharira Trayam

Prapancha Trayam
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V) a)

b)

Material Cause

Brahman + World

Pradhanam + World

- Is there Salakshanyam?

- Tamah Prakashavat Viruddha

Svabava

- Is there Salakshanyam
- Both Jadam, Savikaram, has

3 Gunas
- Itis Upadhana Karanam,

Salakshanyat.

Brahman

World

- Consciousness
- Non changing
- Nirgunam

- Jadam, Matter
- Changing
- Sagunam

f

- Vailakshanyam is there
- Brahman can’t be Upadana Karanam Vailakshanyat
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VI) Shankara :

| have 2 answers

Shastra Pramana Drishti Logically proved
| |

- Jagat Karanam, Srishti 15t Chapter :

Karanam - Samanvaya Adhyaya
- Apaurusheya Vishaya - Analysis of Sruti
- Scientist can’t solve , what 2"d Chapter:

was there before big bang - Yukti Pramanam
- Shastra says Brahman is Jagat - Mananam

Karanam not Pradhanam - Logically can defend
- Taittriya Upanishad :

Chapter3-1-2
- Sruti says Brahman =

Karanam

Taittriya Upanishad : Chapter3-1-2

d 19 | Il a1 AN Al oo | tam hovaca | yato va imani bhitani jayante |
A9 e safed | Ioag=caraafaerf=a | || yena jatani jivanti | yatprayantyabhisamvisanti |
dGAf7IeRa | degedfd @ adlsaead tadvijijiasasva | tadbrahmeti sa tapo'tapyata

q aEar | 2 | sa tapastaptva || 2 ||




To him (Bhrgu) he (Varuna) Again said: “That from which these beings are born; that by which,
having been born, these beings live and continue to exist; and that into which, when

departing, they all enter; That sleekest thou to know. That is Brahman”. He, (Bhgru) Performed
Penance; and after having done Penance..... [3-1 - 2]

ViI) a)

Sat

Not Chetanam Brahma But Achetanam Pradhanam

b) Vyasa refutes.

c) Upanishad talks about visualisation of Sat Karanam.

VIll) Sankhya :
Pradhanam Prapancha
| |
|
Salakshanyam
1X)
Pradhanam Prapancha / Jagat
a) Jadam a) Jadam
b) Savikaram b) Savikaram
c) Trigunatmakam c) Trigunatmakam
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X)

Brahman Jagat
- Chetanam - Achetanam
- Nirgunam - Sagunam

75)Sutral-1-5:

1) a)

|
Vai Lakshanyam

Pradhanam has several
components

Sattva Guna

Rajo Guna

Tamo Guna

Brahman

v

No components

v

No Sajatiya, Vijatiya, Svagat Bheda
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Il) a) Shankara :

Use 2 Pramanams

- Shastra - Yukti
- Give it more prominence

b) What is the nature of Karanam is Apaurusheya Pramanam.
c) Shastra talks about Brahman, not Pradhanam.
d) Logic:
e lkshutrutvat
* Visualisation not by Pradhanam but Chaitanya Brahman.
* Chetana Karanam not Achetana Pradhanam.
e) By logical reasoning it is established, proved that Chetanam Brahman is Jagat Karanam.
f) Pradhanam not Moola Karanam.
I1Il) Mandukya Upanishad : Chapter 4

Sat Karya Asat Karya

Sankhya and Yoga Nyaya and Veiseshika
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IV) Answer to Salaksha Niyama :

a)

b)

Upadana Karanam is 2 types

Vivarta Parinami
Karanam
|
| |
Nimitta Upadana (Material Cause)
|
Vivarta Parinami
Vivarta Parinami
- Brahman - Changing Cause

- Non-changing

- Pancha Butas / Prakrti / Maya

c) Upadana Karanam = Brahman + Maya.

d)

2 Parents - Jagat

Vivarta Upadanam

Parinami Upadanam
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V) a)

Upadana Karanam = Prakrti

Para Apara
|
Gita: Chaptelr 7 —Verse 5 Gita : Chapter 7 — Verse 4
Gita :

FHALIATISHSAST FA1H: bhamirapé'nald vayuh
= =0 gfx\&\{q ~~ | kham mano buddhiréva ca |
SEF L SR A ahankara itiyam mé
RTHAT SHhiaL=dar e-w bhinna prakrtirastadha || 7-4] |

Earth, water, fire, air, ether, mind, intellect, egoism; these are my eightfold Prakrti.
[Chapter 7 — Verse 4]

STy a1 aparéyamitastvanyam

O<hid =9 qQITH_ | prakrtim viddhi mé param |
sﬂa-ai\?r‘r HETdTE0 jTvabhGtam mahabahd

?:T{ja. SIS LS| ST3T1. Il o || vayédam dharyaté jagat || 7-5 ||

This is the lower prakrti; different from it, know thou, O mighty-armed, My higher prakrti, the
very life element, by which this world is upheld. [Chapter 7 — Verse 5] 761




VI) a) Salakshanyam :

Universe / Prapancha Maya
Achetanatvam - Composite
Inert - Sattva / Rajas / Tamas Guna

Inertia belongs to Maya
Savikaratvam
Composite entity

Body from Maya

b) Existence of the world is from Brahman not Maya.

c) Maya borrows existence from Brahman.

d) Consciousness of every Jiva belongs to Chit aspect of Brahman.

e) Maya does not have a droplet of happiness.

VII) If Brahman and Maya both are Upadana Karanam, how Upanishad introduces Brahman as
Upadana Karanam.

VIII) a) Most of the Upanishads start from Brahman — Vivarta Upadana Karanam.

b) Why Upanishad highlights Vivarta and not Parinami Upadana Karanam?

c)

Vivarta Upadana Karanam

Brahman

Is Satyam
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Parinami Upadana Karanam

v
Mithya
v

Has dependent existence

e) Sankhya :
* Maya is Satyam
f) Maya should not be given equal importance.
g) Brahman should be given top importance.
h) 15 Reason :
* Vivarta Upadana Karanam alone is Satyam.
IX) 2"d Reason :
a) Only knowledge of Satyam liberates a person.
b) Knowledge of world, Mithya does not liberate a person.
c) Hence, we call it Vyavaharika Satyam, it is useful.
d) Mithya has Vyavaharika utility but not spiritual utility.
e) Spiritual utility is there for Brahma Jnanam which alone can give liberation.
f) Upanishad has to start with Vivarta Upadana Karanam only.

g) In the beginning it says it is Upadana Karanam. 763



X) Next revelation :

a) That Satyam, Upadana Karanam happens to be our real nature.

b) | — Ahamkara will one day resolve into it.

c)  am already that even now and then negate world, including Body, Mind, thoughts,

Universe as Mithya.

d)

Brahman

Is Satyam

Knowledge liberates

It happens to be my real

e) My Real Nature is not Parinami Upadana Karanam, Body.

nature

f)

Universe has

Father's features

Mother's features

Satchit Ananda

Xl) a)

Nama Rupa

World — Brahman

v

Asti, Bhati, Priyam

v

Sa — Lakshanyam
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Nama Rupa Sa-Lakshanyam

World — Maya

Both Nama Rupa

d) .
World Maya / Prakrti
Manifest Nama Rupa Unmanifest Nama Rupa
XIl) a) 4 Chapters
| | | |
15t Chapter 2"d Chapter 3'd Chapter 4th Chapter
4 Padas 4 Padas 4 Padas 4 Padas

v

v

v

v

39 Adhikaranams

47 Adhikaranams

67 Adhikaranams

38 Adhikaranams

4

v

v

v

134 Sutras

157 Sutras

186 Sutras

78 Sutras
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b)

Ikshat Adhikaranam

7 Sutras

One Topic

Is Sat referring to

Pradhanam

Brahman
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